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KWUPUII (pancada nokropu (PhD) nuccepranusic aHHOTAIHASICH)

TagKUKOTHUHT 103ap0Jauru Ba 3apypartu. JKaxoH1a HTHCOH MOJIAN Xa€TH
TapakKKuii ATHO OopaéTraH OWp BakTaa axJIOKUH TadaKKypHU HOKCAITHPHII
MHCOHMATTa MabHABUI TAHA33Y/IaH KyTHJIHII HMKOHHATHHH TAKIUM JTami. YpTa
acpiiap Tapuxuja TacaBByd TaBIUMOTH HWHCOHHUM MabHaBUU Ba axJIOKHM
PUBOXIIAHTUPYBYM OMMJ BasudacuHu OaxapraH. TacaBByd HYyHanuuiapuaan
oupu Kamanmapuitnk “pué” (sLl) Ba “madc” (w4ll)ra Kapmm Kypamn BOCHTAacH
OynmuOruHa KojaMai, y3uja MyMTO3 TacaBBYy(] aHbaHamapu OujgaH Oup KaTopja
TypAu MaJaHUATIAp KOPHUIIMACHHU My’)KaccaM OTraHu OwiaH XaM Oolka
TapuKatiapaad axpanud typanu. Kanmanpapuitnuk V3 acocnapujia KUIIMHUHT
MabHAaBHM OJaMUHU TapOUsIIAlIHU MAaKcaJ KWIraHh OOHMC aXJOKUH KaMmoJoT,
WHCOHHUM OMpJIaMIIMK, KaHOAT Ba PYXUH MOKJIAHUIN YHUHT OUpJIaMyd ME30HJIapu
cudaTtuaa KapaaMoKa.

JIYHEHUHT WIMHA-TAAKUKOT MapKasjapyd Ba OJMH TabluM Japroxjapujia
KAJIaHJAPUIUIMKHUHT W)KTUMOUM, TapUXUU Ba TacaBBY(PUH MOXUATHHH YPraHUII
Oopacuga Kymiuad u3JAHUNUIAp amaira OmUpuiIMoKaa. KamangapuiiuKHUHT
TapukaTr cudatuga BYXKyAra KENWIIM, FOsylapu, Xyayanap Oyiinya TapKajwiiu,
PUBOXJIIAHMII cababnapu, WYHAIUILIAPH, TAapakKKUET Ba TaHa33yd OOCKUYIapu
o3acuiad Fap0 Ba Illapk omumiiapy TOMOHMAAH WIMHUM TagKUKOTIAp OJIHO
OopuiMoKIa. bUpoK KallaHTapUMIIMK TapUKATHHUHT MHUHTAaKaBUM XYyCYCHUSITIApU
Ba aMaluil kKuxamiapu OwiaH OOFIMK Macajlajiap TalKUHUAA UXTUiIodIap
maBxya. [y 6ouc KallaHTApUHIMKHUHT MOXUSITUTA OWJ MaxCyc W3JIaHUIUIapHU
XaKKOHMIJIMK XamJla WIMHWIMK TaMOWW/Iapu acocuaa oiaud Oopuim ymoy
HyHaIumiarn — TagkKUKOTIap caMmapacu sHajga OoWummra Ba OOBEKTUB
KapalulapHUHT TH3UMIIN [TAKUTAHUIIINTA XU3MAT KHJIaIH.

V36exncronna Mapkasuit Ocuéna (aomuar onué GopradH TapUKaTIApHUHT
TapKaJUIIM Ba UIMUKA-MabpudUi MEPOCHUHHM YpraHuil OwiaH OOFIUK WIMHUUN
M3JIAHUIUIApra CYHIM WWUIapAa KaTTa MMKOHHUATIADP sSpaTHiIMOKAa. Kymianas,
Mup Apab onuit maapacacu Xy3ypuaa baxoyamun Haxmbann TacaBByd uiamuit
MaKTaOMHHWHT TAIIKWJI STHWININY, ETTH MUp TapuxwHMU YpraHuiira OyiaraH KOpu
napaxkagara dpTHOOp (GUKPUMU3HHU TaCIUKIIAMIH. V36ekucrona KaJlaHJIapyuMIINK
TAPUKATUHUHT TacaBBY( Tapuxu Ba alaOuETAa TAJKUH STWIMIIN OWJIaH OOFIHMK
WIMUN W3MaHUNDIap xam amaira omupwiMokna. [y Owmanm Oup karopna
“KanangapHoMma” Typkymuaa €3WiraH KuToOJapaaH alpumiapd TapxKuma
KWIMHraHura kapamaii, Mapkaszuii Ocué KalaHJapuWJIapUHUHT HYHaIUIUIApH,
daonusaT  coxajmapu, 3UKp yciayOjapu, OKaxOHTAlTAIMK  TaMOWHWIUIApH,
MacKaHJIapy, €TaKkud Mupiapu, OomKa XyayajJapaard TapuKaT BaKWJUTapUIaH
dapKu )KUXaTIAPUHU TAIKUK ATHII 3apyp XUCOOIaHATH.

V36exucron Pecrybnukacu Ipesunentununr 2017 iun 7 pespangarn I1D-
4947-con “Y30exkucToH PecryOnaMKacHHH sSHAga PUBOMKIAHTHPULI —Oyitnda
Xapakatmap ctparerusicu Tyrpucuna’tv, 2017 #iun 19 maiigaru [1dD-5046-con
“Munatinapapo MyHocabaTiap Ba XOPWXKHW MamilakaTiap OWIaH JYCTIMK
aJIOKaJapyuHU sTHaJla TaKOMWJUIAIITHPUII Yopa-Tagoupiapu Tyrpucuaa’tv, 2018
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nun 16 anpengaru [1d-5416-con “/Iunuit-mabpuduii coxa daonuaruHu TyO aH
TaKOMWJUTAIITUPHUIIT 4YOopa-Tafadupnapu Tyrpucuna ’ru ¢dapmoniapu, Basupnap
Maxkamacuaudar 2018 wwun 22 wnroamaru 466-coH “V36eKICTOH XaJKapo HMCJIOM
aKajgeMusicH (paoTUSATHHH TAIIKWJ 3TULI Ba KYyJa0-KyBBaTiall yopa-Taaoupiaapu
TYFpUCHIQ T Kapopuja OenruiianraH BasudaiapHU amaira OUupHIga ymoy
JUCCEPTALMS MK MyalsiH Japakaaa Xu3MaT KHIIaau.

TagKuKOTHUHT pecny0/iMKa gaH Ba TEXHOJOTUSJIAP PUBOKIAHUITUHUHT
yCTyBOp iyHaquuuiapura wmocaurd. Tagkukor pecnyOnuka ¢aH  Ba
TEXHOJIOTUSJIAD PUBOKJIAHUIIMHUHT [. “AxOopoTiamiran >kxaMuaT Ba JEMOKPATHK
JaBIaTHU WXTUMOUM, XYKyKWH, WKTUCOAWN, MaJaHWi, MabHaBUH-Mabpuduii
PUBOKJIAHTUPHUIIAA WHHOBALMOH FOSJIAp THU3UMHHU MAK/UIAHTUPUII Ba YIIAPHU
amaJira omMpuIl Hysuiapyu” yCTyBOp HyHaIMIUIapyura MyBoQUK Oaxapuira.

MyaMMOHHMHI YPraHWJITaHJIUMK Jdapaxacu. Fap0d Tapuxuu, MapKIIyHOC,
aTHOrpad, uUcIoMIIyHoc, cai€éx wu3nanyBuumnapu  E.beprensc, O.bépk,
N.Tonpnuurep, A.Kuapmm,  ILIIo3gues,  W.IlerpymeBckuii, T.CrapanyO,
JIx. TpumunraMm, A.XucmaryimnuH, A.lllummens, A.Tpounkas, I'.CHecapes,
O.CyxapeBa Ba B.Bepemarun Ba K.OpHcTnap kanangapuiinukHUHT Mapkazuid
Ocuéna xapakaT IIaKiuja naigo Oynumm Ba TapukaT cudaruna IpoHIa PUBOK
TOIUIIKIA OMJ TAAKUKOTIAPHH YbIOH Kuarannapl. Maskyp TaKUKOT/Iap ¥praHui
noupacura Mapkasuii Ocuénaru KajgaHAapJapHUHT (AOTUSATH, YIAPHUHT TaIIKU
ku€danapu Ba ymymuil cudatiapuau TaBcubU KUPUTHITAH OYyica-na, yJIapHUHT
AIIal Tap3u, Kapaluiapy, KajlaHaapxoHanap GaoauaTu Xakujaara €3ma ManOanap
Maxcyc TaJIKMKOT JKapa€Hiapura >kajid 3TUJIMaraH.

V36exucronna KaJIaHJapUIAJIAK TapuKaTu XaKuaa H.Komwuinos,
b.babamxanos, C.Papuaaunos, .Ocronakynos, 1.Ycmanos, X.FOngamnxomkaes,
K.PaxumoB kaOu IMIapKIIyHOC, TapUX4H, MCIOMIIYHOC, ala0uETITYHOCIApHUHT
KUTOOJMAapM Ba WIMHUH Makojajdapuaa MabiIyMmMoTIap ydpaau. YJIapHUHT
TaJKUKOTIApUAa KaJaHJapJapHUHT amMainuil (aoiusTH, TypMyIl Tap3H, TaIIKd
KYPUHULLIApM OuIaH OOFIMK MabIyMoTaap Oepwiran?. KamangapuiIMKHUHT

! Beprenwc E. Cydusm u cyduiickas nureparypa. — Mocksa: Hayka, 1965. — 523 c.; Bépk O. Cpenu jepBUILIEH.
Mep. ¢ aurn. C.B.Hunos M. Camno 2002 r. — 192 c.; lonpauurep W. Jlexius o6 uciname. — bpokrayss: Edpon,
1912 r. — 454 c.; Kubiiy A. MycysibMaHCKUH MHCTHLIM3M: Kparkasi ucropus. — Mocksa: duis, 2004, — 464 6.,
Io3mgues II. JlepBumu MycyabManckom wmupe. — OpenOypr: tunorpadus b.Bpecnuna, 1886. — 386 0.
IMerpymesckuii W.II. Mcmam B Upane B VII - XV Bekax (kypc nekmuii). — Jlemmnrpan: M3naTenscTBO
Jlenunrpaackoro yuuepcurera, 1966. — 400. c.; Craponyd T.X. CpemHeBekoBas apXWTEKTypa, CBsI3aHHAs C
cybusmoM: xaHaka, 3aBus, Takus / CypusMm B KOHTEKCTE MyCYJIbMaHCKON KynsTypu. — Mocksa: Hayka, 1989. —
268-280 c.; Tpumunaram . Cyduiickue opacHsl B uciame. — Mocksa: Hayka, 1989. — 326 c.; Xucmarynun A.
Cydwmiickas puryanbHas npaxtuka. CI16: IlerepOyprckoe BocrokoBenenue, 1996. — 208 c.; Ilummens A. Mup
ncIaMcKoro Muctunnima. — Mocksa: Anereits, Oaurma, 2000. — 414 c.; Tpounkas A. V3 [Ipouutoro kanangapos u
MaaaaxoB B Y30ekucrane // JlomycynbMaHCKHe BepoBaHUs U oOpsinbsl B CpenHell Asun. — Mocksa: Hayka, 1975.
191-223 c.; Topounkast A. Marepunans! no ucropun Kokanackoro xancrsa. XI1X BB. — Mocksa: Hayka, 1969. — 155
c.; Cuecapes I'. TTox Hebom Xopesma. — MockBa: Meicia, 1973. — 160 c.; Cyxapesa O. Hcnam B V30ekucrane. —
Tomkent: M3narenscTBOo Akagemun Hayk Y3o6ekuctanckoit CCP, 1960. — 85 c.; Cyxapesa O. [TozgHedeonanbHbIi
ropon byxapa. — Tomkent: AHYCCP, 1962. — 194 c.; CyxapeBa O. JIpeBHue 4epThl B (popMax TOJIOBHEIX yOOPOB
HapoaoB cpenHelr Asun. — Mocksa: 1954, 334-335 c.; Bepemaren B. Ot Openbypra no Tamkenra. Mocka:1867-
1868. — 129 6.; Dpucr K. Cybusm. — Mocksa: ®ANP-TTPECC, 2002. — 320 c.

2 Komunos H. Tacassyd. — Tomkent: Masopoysnaxp, 2009. — 448 6.; babamxanos b. BospoxneHne 1eaTenbHOCTH
cyuiickux rpymi. / Cydusm B LlenTpanpHoit Asun (3apydexusie uccienoBanus) Co. ct. mamsitu @.Maiiepa (1912-
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TapuKaT cudaTuaa HIaK/UTAHMII >KapaéHiapu Ba FOSBUM acociiapu, Toudanapra
@XpaTWINIIN, MaHOamapaaru XyCycusiTiiapu OmiiaH OOFJIHK KUXarjapra aXaMusT
KAapaTUJIMaraH.

Kananpapuiliuk Tapuxura ouji Maxcyc KHTOO €3raH 3aMOHABUI XOPHKHMA
onmminapaan Axman Amap Oxkak, Myxamman [Hadubuit Kankanuii, AOyn
Xycaitn 3appunkyo, Caititug A0y Tonnbd Mupobunun Ba Ad6yn dann KynaBwmii
y37mapu slIaraH XyIayAna KaJlaHJApJapHUHT TyTraH YpHU, [IapuaT axJIWHUHT
ymapra Kapmmu ¢aTBoiapu, KajdaHaapjapra HucOataH wkoOWii Ba canOuid
MyHOca0aTIapHU TaakKMK Kuirannap®. Bupok Oy acapmapaa Mapkasuii Ocué
KaJIaHJapJiapura KeHr TyXTtaHuiamarad. Kanangapuidnuk Ma3kyp Xyaya1a ByKyara
KeNTaHu, KeMMHYAIMK MYFyutap TabkuOu octuna Typkus Xyayajgapura Kyduo
yTranu Oopacujard MabiyMoTiap OepuiraH. Yiap acocaH OpoH Ba Typkusijaa
daonusat onub Oopran KajaHgapuitiap GaoausTuHU EpUTHO, KalaHIapuiIapHUHT
KeJINO YMKHII TAPUXHU BA aMaIUETUra IOUP MAbIyMOTJIAPHU TaKAUM 3Trasiuap. by
acapyiap Mapkaszuii Ocué€ KallaHIapuiliapyu Xakuja TYJIUK MablIyMOT Oepmaca-na,
yJIapHUHT MUHTaKazapapo GapkiapuHu MyKOsica KUJIHUIITa KyMak Oepaju.

TaakuKOT IOKOpHAA 3UKp dTUITAHNIapAaH (apKiId paBUIa KaJlaHIApUILIUK
TapukKaTHHUHT Mapkasuii Ocuénaru QaonusTé Ba y XaKuJa MablyMOT OepyBud
acapijapHM KOMILIEKC Tap3/7a TaAKHK XaMa TaX I KWIUIIHU KY3/1a TyTau.

TagKMKOTHUHT AUCCepPTANMS O0akapuiran 0JIu i TabJUM
MYyacCaCACHHMHI WIMHI-TAAKUKOT HILIAPU pekajapu OMJIaH OOFIMKJIUTH.
Jluccepramust Y36EKHCTOH XanKapo HCIOM aKaIeMHSICH WIMUH-TAAKHKOT HILIAPH
pexxacunuar ©3-202002146 — «Mapkazuit Ocué€ myrtadaxkupiapu acapiapu
acocuna Oy3FyHUM Fosulapra Kapiu Mabpuduid, TapOWsSBUN Kypall acocliapuHu
Vy3uaa skamiiaraH MyJbTHMEIWa AAacTypd XamJa MOOWJIb WJIOBACHHM SIPATHLID)
MaB3yCHJIary WIMHM JIoMNXa Toupacuia oaxxapuiras.

TagkukoTHUHT MaKcaam Mapkaszuit Ocuéna KaJlaHIapuiJIMK TapUKATUHUHT
y3ura Xoc >KMXATJapuHH KypcaTu® Oepuil OpKadu KamusT XaéTuja TyTraH
VpHUHU TaJIKUK STUILJIaH UOOparT.

TaagkuKOTHUHT Ba3udasapu Kyiugaruiapaad uoopar:

Mapkaznii  Ocuéna KalnaHOApUWIMK TAapUKATUHUHT BYXyIra KeJul
OMIULIAPUHY TAIKUK ATUIIIATH Ha3apui-ycIyOuil €HanryBiIapHUd KYpCaTHIII,

1998) // Cocrt. u otB. Pemaktop A.A.Xucmarymuu. CII6 T'Y: 2001.; Manakubu Jykun umadH (AHOHHUM >KAUTHS
Hyxun Wmana — mpegsogutens AnmmwkaHckoro Bocctanus 1898). Ilep. ¢ apab., BBegeHHEe M KOMMEHTApHUH
babamkanoBa b. — Ammater: [aiik-TIlpecc, 2004. — 398 c.; Paduanunos C. V36ex anabuéruna KaJlaHTapUIIIIK
rosnapu. // Y36ex Tiu Ba anabuéTu. 2000, Ne 6. — B. 3-6.; Ocronakynos M. Myxamman Cuanuk Pymmit Ba yHHHT
“Tazkupar yn-aBnuén Typkuii” acapu. — Tomkent: TomkenT ucinom yauBepcuret, 2007. — 184 6. Ocronaxynos .
Asnuénap cynronu. Typonnuk Banuitnap. — Tomkent: Sluru acp aBioaun. 2004. — 256 6.; Ycemanos W. HaBoaup an-
ycyn xukmatnapu. — Tomkent: ®am, 2009. — 175 6; Wynnomxyxaes X. TapUKATUMIMKHUHI 3aMOHABHil
kypununuiapy. — TomkeHt: TomkeHT ncinom yausepcuretd, 2010. — 78 0.; Paxumos K. MoBapoyHHaxp TacaBBy(}
TapUXHU: TABJIUMOTHUHT Makutanuiy Ba tusumiamtupmwmiy (VII-XI acpnap). — Tomkent: Axagemuamp, 2020.
—400 6.
3 Ahmet Yasar Ocak, Osmanli imparatorlugunda Marjinal Safilik: Kalenderiler, Ankara 1992. — 267 b.; Myxamman
Puzo Hladwsnit Kankanuit. Kanaunmapus map tapux. — Texpon. Caxn, 1966. — 606 6.; 3appunkyd AOmyaxycaiH.
Yycruuy map tacaBBydu Dpon — Jymanbe: Updon, 1992. — 396 6.; Caitiing A0y Tomud Mup Obuaun. OitvHn
kamanmapuii. — Texpon. 1954. — 71 6.; A6yn ®@amn Myxamman nbH AOxymiox an-Kynasuii. Ac-Cydusryn
Kanmangapus. — Maauna, 2002. — 319 6.
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KAJIAHTAPUAJIMK TaPUKATH MYHATUIIIAPUHUHT XYCYCHUSITIIAPUHN aHUKJIALLL

MAIOMATUWINK  FOSJIADUHUHT  KAJaHJAPUIWIMK TapuKAaTUra KypcaTraH
TabCUPVUHHU TANKUK STHILI,

Mapkazuit  Ocué amaubnapu  acapiapujia KaJllaHJap  TUMCOJIUHUHT
EPUTHIIUIIIMHYU KYpcaTuO Oepuil,

“Kanmangapaoma” Kyné3Mallapu — KaJlaHJIapUWJIapHUHT Kapalliapy, aMaliui
baonuATIApUHU YPraHuiiga MyXUuM MaHOa SKaHUHU acOCIIalll;

V36exncTon Mummii apxus XyxokaTiapura acocinann6 XIX acp oxupn XX
acpHUHT OMpuHYM yoparugaru Mapkaszuit Ocué Kaangapiapu QaoJusiTHHA 0YUO
oepwui;

XKaaua ~— HaMmosHJaidapu — JgaBpui  mMarOyotuaa — Mapkasuii  Ocué
KaJlaHJapHuiliapura MyHOca0aTHU €pUTHIL;

KAJIAHTAPUAJIMKKA XOC KUXATJIIAPHUHT 3aMOHABHM TAPUKATYMIMK]IA HAMOEH
OyIuII MaKJTapyuHU OENTruiIall XaM/1a Takiau( Ba TaBcusiap MIu1ad YUKHUIL.

TaakukoTHUHT 00bekTH cudartuaa Mapkazuii Ocuéna KalaHTapUHIMKHUHT
dbaonusaTy OeNTrUiIaHraH.

TanKukKoTHUHr  mpeamMerwHu  Mapkasuii  Ocuéna  KalaHJapUAIUK
XapaKaTUHUHT IAKJJIAHUIINA Ba TAapUKAT cU(aTUa PUBOKIAHUIIIMHUHT Y3Ura X0C
KUXATIApH TAIIKWJ dTagu.

TagKuKOTHUHI ycyJuiapu. TaakukoT xkapa€éHuja KOMIUIEKC EHJIAINYB,
TAPUXUWIINK, XPOHOJIOTHUK, MAHTUKHWIWK, AaHAJU3 Ba CHUHTE3, KUECUM TaXJIWII
ycyJutapuian (hongaanuIIu.

TagKUKOTHUHT MJIMHUI SIHTUJIMIH Kyiugaruiapaad uoopar:

XI acpma wucioM oJamMula KaMAHAAPUWIMK MaJlOMaTUWIMK XapakaTu
HeTM3WAa BYXyAra keiaraH OYynuO, mactiad Imiapuatr HoOpMallapu Joupacuja
daonuar onmub OGopraHu, OMPOK YHIArW TapTHO-KOMIAJAPHUHT MaxX(UIINTU Ba
MypakkaOauru cababiu oMMalialliMail KOJIraHW, HATWXaja KalaHAapUIMKHUHT
acn Moxuatd (Qaxar “manomar’ (W), “uxmoc” (u=2AY)), “gaxp” (L)
MaKoMJIapHuaruHa cakjiaHuO KoJiraHu ouud OepuiraH;

Mapxkazuii Ocuéna KalaHJApUWJIMKHUHT [O3ara KeJMIIUIra acoCUid OMMII
cuaTtuaa mapuar Ba TacaBBy(d BaKWIJIapu opacuja Tapkaiub Oopaérran “pue”
(sLoauHr onmmuam onmm Ba Hade (u<4V)HM MCIOX KHJIMINra KapaTHiraHIurH
Xamjia yioy WIaTIapHUHr Myonaxacuaa “cuak’ (3=l — ryrpunmk) Ba “nxiaoc”
(U=24Y) — XONMUCITHK) FOsiTIapUra KeHT TasHUITaHd UCOOTIaHTaH;

ypra acpiapia KaJaHJAApUMIMK  XaKUJard  TaHKUIUA ~ MyHocalar
KapalUIapHUHT [IaK/UIAHMIINTA I[IaHTEUCTUK Kapamuiap, “xyaynr” (dssll —
WMOXHUHT MaxJyK TaHacura yTuim) Ba “TaHocyx” (&l — pyXHHHT Ky4nO
IOPUIIIN) FOSUTAPUHUHT KUPUO KOJIUIIN cabad OynaraHu acocinad OepuiraH;

XIX acp oxupu Ba XX acpinapra kenud TypKUCTOH YIKaCUHUHT UKTUCOIUN-
WKTUMOUM TaHa33yJlM HaTUXKaculla OJAUN axOJMHUHT KaJaHJapXOHaJIapJaH
OomirmaHa Ba eTyJUMKHU Oerapa3 TOINUII MMKOHUSITH MAaBXYJJIUTH cabalau
KamaHgapiap cadu kymanb, kamanmapxoHamap conu 100 ra erranm o4u0
Oepuiras.
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TagKMKOTHHHI aMaJIMid HATHKACH KyHuaarwiapad noopar:

KaJaHAApUIUIMK TapuUKaTh BaKWUIApUHUHT OpoHaaH Mapkasuit Ocuéra
KUPUO KENWIIM, YIAPHUHT Y3ura XOoC >KMXaTIapu TaxXJIWwl KWIMHUO, MUHTaKaja
MaK/UTaHTaH  “‘KaJaHmapxoHanap” (AOMMATHHUHT PUBOXK TOMUINH, Oamuuid
agabuérna KanaHmap Ba JapBelll kaOu aramayiap HaCHU KWJIOBJAraH, pyXHi
KaMoJI0Tra 3puIIraH Kuimiapra HucOaran Kymianumu, XIX acp oxupu Ba XX
ACPHUHT OMPUHYM YOparuja KaJlaHJapuilliuK (aosivaT aBxk o0, KajlaHIapJIuKKa
X0C  JKaMmMoalap  WAKJUIAHWIIHW,  MHHTaKa  MOKTUMOMU-IUHUNM  XaéTtuua
KAJIAHIAPJAPHUHT TYTraH YPHU WIMHUH KUXAT/IaH aCOCIIAHTaH;

OyryHTM KyHJa TapUKAaTYWIMK BaKwuiapu ¢GaoiusaTha Ky3aTHiaéTra,
WKTUMOUM KOHYH-KOMJiajmapra OyMCyHMalauraH KallaHJgapuiliapra xoc Oyiarad
WIMIa 3bTUOOPCU3NIUK, TaBaKKylra 4ykKyp Oepwiunil, wubOoaarra Oedapkivk,
HOOJATUHN JIMOOCTap KWWK OpKAIM KUIIWIAp YHTUOOPUHU Kajad KWJIUII, Oujia
Ta@bMUHOTHHM TapK 3TUILI KaOu AabBoJiap 0UMO Oepuiiray;

“KaanmapHoMa™ >KaHPUHUHT f03ara KEJIHIIM Ba WIMHH axaMUSTHHU OYHO
Gepum Makcanuna Y3P ®A A6y Paiixon Bepymuit Hommmaru IlapKuryHOCTHK
MHCTUTYTH KyIé3Mamap QOHIM XaMaa Y36EKHCTOH XalKapo HCIIOM aKaJeMHsACH
ManOanap xa3uHacuaa cakjiaHa€Tran Kyji€é3Ma Hycxanap aHUKJIaHTaH;

Kaauiiap JaBpura OuJl MaxaulMid MaTOyoT Makojiamdapu ypranmmo6, XIX
acpHUHI oxupu Ba XX acpHMHI OuMpuHUM yoparuaa Mapkasuii Ocué, xycycaH,
V36eKnCTORar  KaJaHJAPUANAPHUHT  WKTHMOMH  XaéTmard MaBKeH Ba
KaJIaHIapXOHalap/iaru XOJaTjapHU YpraHull acocujia OJIMHTaH HaTwKalapAaH
HCIIOM TapuxXu Ba MaHOAIIYHOCJIHWTH, TacaBBy( Tapuxura OWJ MabIyMOTIap
0ab3acHHM MaKIUIaHTUPHUIIAA GhoaaTaHuITaH.

TagKuKOT HATHKAJAPUHUHT HINOHWIMJIUTH. OJUHTaH HATWXKAJIAPHUHT
WIIOHWIWJINTY KaJaHJIapUWJINKKA OHWJI Maxa/UIMd Ba XOPWXKUKA MaMJlakatiap
OJIUMJIApUHUHT  (yHIaMeHTan Kapauwapu €putuinranu, I[llapk Ba Fap6
TacaBBY(DIIYHOCIUTUIATH Ha3apuil EHAAITYBIAp TaXJWil KWJIWHTAHU, OJIMHTaH
WIMUN  HATWKaJapHUHT Tapuxuid ¢aktiap Kyiaé3ma acapiap Ba apXuB
Xy’XOKarTiiapura  acocCjJaHraHu,  TaAKUKOT  HATWXKAJApUHUHT  BaKOJIATIIU
TalIKWJIOTIap TOMOHHIaH TaCAUKJIAHTaHU OWJIaH W30XJIaHA U,

TaagKUKOT HATHKAJAPUHMHI WIMMH Ba aMajimil axamMMsITH. TaIKAKOT
HATWKAJIAPUHUHT WIMHN aXxaMUsTU TacaBBY( TapUKATIAPUHU YpraHMIIJIAa SHru4Ya
WIMUN EHIAIyB Ba TAaJKUKOTJIapra acoc OViuI, 3aMOHAaBUM TapUKATYUIHK
BakWJUlapu OWJIaH WIUIAINIIA WIMHUM-HA3apuid >KUXATJIApHU TaKOMUJUIAIITHPHIIL,
énutap KanOWHU jkKaxonar, €T FosulapAaH XUMOS KWJIUII Oopacujaru OWINM Ba
KYHUKMaJIApUHU KyYaUTUPHUIIJIa camapalid TabCUP TUIIN OUJIaH U30XJIaHaIu.

TagKMKOT HATWKAJTAPUHUHT aMaJIMi aXxaMUsATH JAUCCEPTAIUs XyJiocallapu Ba
taBcusuiapugan “TacaBByd”, “Ucinom tapuxu”, ‘“Ucnommynocnuk”, “Ucmom
Tapuxu Ba MaHOamryHocnuru” kabu (aHimapiaH AApCiIMK Ba YKYB KyJUlaHMasap
ApaTHIl, Mabpy3a Ba CEMUHAP MALIFYJOTJIAPH Ma3MyHUHU TAKOMUJUIAIITHUPHILIA
doiinananun MyMKUHIUTH OWJIaH acoCiIaHaIu.



TagKMKOT HATH/KAJAPMHUHI KOPMMA KuJauHUIM. Mapkasuii Ocuéna
KaJlaHJApUIINK TApUKATUHUHT Y3Ura XOC >KUXAaTiapu Map3ycu Oyiinua omubd
Oopwiran TaJAKUKOT HaTW)KAcHa WINUIA0 YMKWITaH WIMHA XyJjocalap Ba
TakrQIIap acocuaa:

XI acpma wuciIOM oOJaMulla KaNAHJAPUWIMK MaJIOMAaTUWIMK XapakaTh
HeTM3UAa BYXyAra keinraH OYynuO, mactiad miapuatr HOpMallapu JOUpacujia
daonuaT onubd OopraHu, OMPOK YHAArW TapTHUO-KOWUJAJApHUHT MaxX(UUIUTH Ba
MypakkaOauru cababiu oMManariMail KOJTaHW, HaTWKala KajdaHIapUHITUKHUHT
acn Moxuatd (Qakar “mamomar”’ (W), “uxmoc” (u=2AY)), “gaxp” (L)
MakKoMJIapuardiHa CakJIaHu0 KOJTraHh Oo4yubd OepuiraHu TYFPUCHIATH WIMHNA
XyJnocanap OyropTmMa acocuaa Tané€pnanran “TacaBBydra xupum” VKyB
KyJnnanMacu, “TacaBBy(d aramanapu’™ m3oxjiu Jyrat, Xamaa “Vciom mabpudatu
Ba XO3MPIM 3aMOH” KHMTOOMHHHI Ma3MyHHMTa CHHCAupwirad (Y36eKucToH
PecnyOnukacu Basupnap Maxkamacu xy3ypuaarun Jud wunuiapu Oyiinua
kymutanuar 2021 ¥un 7 urongaru 2472-coH MabliymMoTHOMacu). Hartmkana
Ma3Kyp KUTOOJapaa KeITHUPWIraH MabIyMmMoTJIap YKyBUM Ba Tajabanapia
KAJIAaHIAPUIIMK TapUKATHIa OWJl TYIIyHYa Ba TaCaBBYPJAPHUHI IIAKIJIAHUIIWTA
XU3MaT KUJITaH;

Mapkazuii Ocuéna KalaHJApUWJIUKHUHT o3ara KeJUIIWIa acoCUid OMMJI
cu(aTuaa mapuar Ba TacaBBy( BaKWIIaApU opacujia Tapkaiub Oopaérran “pue”
(+LoM)HuHr onguHu onmmm Ba Hadce (w4V)HM HMCIOX KHJIMIITa KapaTHJITaHIATd
Xamjia yIuoy WiaTiapHuHr Myoaxacuaa “cuak’ (3=l — ryrpunmk) Ba “uxiaoc”
(b=21Y) — XonMcnaWK) Fosylapura KEHI TasHWITaHW HMCOOTJIaHTaHW XaKHJIard
WIMHH Xylocamap GylopTMa acocmiaa TalépiuaHraH «Y3GeKHCTOH — OarpHKeHT
IUépy» KMTOOMHUHI Ma3MyHHTa CHHrAupHiral (Y36exkucton Pecry6imkacu MMom
Byxopuii xankapo uiamMui-TaakukoT mapkasuHuar 2021 iwn 1 uronparu 02/353-
COH MabiIyMOoTHOMacu). Harwxkaga KanaHmapuiianMK TapuUKaTUHUHT — SIKUH
YTMUIIJATK YpHU Ba aXaMHUSITUHU KEHI AMOATUMJIMKKA TAHUTUII WUMKOHHSITH
SPAaTUJITaH;
ypra acpiapia = KaJlaHIAApUMIMK ~ XaKWJard  TaHKUAuHd ~ MyHocadar
KapalUIapHUHI  IIAK/UIAHKMIIAra [aHTEUCTHK —Kapamuiap, “xymyn” (Jsisll —
WNOXHUHT MaxJIyK TaHacura yTuiid) Ba “raHocyx” (G-l — pyxHHHr Kyuub
IOpUIIN) FOSUTADUHUHT KHpUO Koymmu cabad Oynranu acocnad OepwiraHu
TYFpUCHIAry WIMHH XylocanapjaaH OyroopTMa acocuja Taili€épnanran “Ucmom
LABUIN3ALUASACH KOMYCHUU JyFaTUHU Tanépiamia dolinanaHuITraH
(3736eI<I/ICT0H11arH Ucnom nuBunmzanusicu mapkasuHuHr 2021 vnn 29 uronparu
1114-con mabiaymMoTHOMacHu). HaTwkama wMaskyp MablyMmMOTJIap MUHTaKaaa
TacaBBy() Tapuxura Ouj SIHTM XyJioca Ba Kapalliap acocuaa KaJaHIapUHINK
TapUKATUHUHT aMaIUETH Ba TapUXHUM XyCyCHUSITIapW OWJaH SIKMHAAH TaHUIIHII
MMKOHUHU Oeprag;

XIX acp oxupu Ba XX acpnapra keaud TypKUCTOH YIKACUHUHT MKTUCOIUM-
WKTUMOUM TaHa33yJM HaTHUXKACUJa OJJAUN axOJMHUHT KaJaHJapXOHaJIapJaH
OomirmaHa Ba eTyJUMKHU Oerapa3 TOINUII MMKOHUSITH MAaBXYJJIUTH cabalau
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KanaHgapiaap cadu Kkymaiin0, KamanpapxoHanap cond 100 ra erraHu ouu0
Oepwiranu TYFpUCHIATH WIMHN XylocajapiaH OyropTtMa acocunaru “Mabpudar
rymmann” Ba “Masbpudar 3uécu” KyJUITaHMajdapy Ma3MyHUTa CHHIIUPHITaH
(V36ekucton MycynMmonmapu wupopacuHuHr 2021 fimn 7 wmrommarm 1314-con
MabiyMoTHoMmacH). Harwxkana ¢ykaponap Ba maxamna daomiapu  daoaustu
xKapaCHUIa Tyd KellaJuraH TapuKaTYWIMK OujiaH OOFJIMK MyaMMOJIM Macajaiap
€UMMHUHU TOMHUIIKAA Ba OOII MMOM-XaTUOJAPHUHT XOTHUH-KU3JIAp Macajaiapu
Oyiinya épAaMUMIapUHIHT MalaKalapy OMIMIIUTA XU3MaT KUJITaH.

TagKuKoOT  HATWKAJAPDUMHMHI  anpoldamusick. Maskyp  TagKUKOT
HaTwxkamapu 3 Ta Xxainkapo Ba 11 Ta pecnyOiuka WIMHA-amMalIdid
KOH(DepeHIusIapuIa MyxokamMmaaad YTKa3uiIraH.

TagKMKOT HATHKATAPUHUHT IbJIOH KHJIMHTAHJIUTH. TagKWKOT MaB3ycu
Oyiinua >xamu 33 Ta UIMHUN HII, XKyMJIaJlaH, V36exucTon Pecriybnukacu Onuit
aTTecTalusl KOMUCCHSICUHUHT JAHCCEpTalUsiap aCOCHM WIMHI HaTHKaJIApUHU YOI
STUII TaBCUS ASTWITaH WIMUNA Hampiapuga 12 Ta Makona, HIyHOAH, 2 Tacu
XOPMKUH )KypHAJUIApAa YoM 3TUJITAH.

JuccepTanMsiHUHT TY3WJIMIIM Ba Xa:kMM. J(uccepranus TapkuOu KUPUII,
yuta 000, Xynoca, (Qoimamanwiran maHOa Ba anaOuétiap pyhxatu xamja
wioBanapaad udopar. JlucceprauustHUHT XXM 145 O€THU TaIKUI ATA/IH.

JIMUCCEPTAIIUSIHUHT ACOCU MA3ZMYHHU

Hucceprammstauar Kupuim KucMmua TaHJIaHTaH MaB3yHHUHT J0J3apOiuru
acociianu0, TaIKUKOTHUHT Makcaa Ba Basudamapu, YypraHuim OOBEKTH Ba
MpEeAMETH aHUKJIAHTaH. TaIKUKOTHUHT (aH Ba TEXHOJOTUsIIAD TapaKKUETHUHHHT
YCTYBOp HYHaIMIIIApUra MOCIUTH KYpCaTUIWO, WIIHWUHT WIMUNA SIHTUJIUTH Ba
amanuil Hatwkanapu 0aéH KuiauHrad. OJMHTaH HaTWXKAJTApPHUHT MILIOHWIMIIUTH
acoClIaHTaH XOJIJla yJapHUHT Ha3apuil Ba aMaluid axaMusiTd ouub OepuJras.
TaaKMKOT HATMKATAPUHUHT aMaIUETTa KOPUM KWIMHHILN, UITHUHT arnpoOaluscH,
HATWXKaJIapu, YBJIOH KWIWHTAH WIIap Ba JUCCEPTALMSHUHT TY3WIHIIK OViinda
MabJIyMOTJIAp KENTUPHUIITAH.

Hucceprauussauar  “KajJlaHAapMUIMK  TAPUKATHHH  YPraHMIIHUHT
Hazapuii-rapuxuii acocaapu” 1e6 HomlaHraH OupuHuYM 000 yu maparpadaaH
nbopar OYynmmbO, yHAa MaHOanapaa KalaHJAAPUWAIUK TapuUKaTH TapUXUHUHT
éputunnmy, Mapkaszuii Ocuéna KallaHTapUWJIMKHUHT BYXKyAra KEJHII IIapT-
IAapOUTIIApU, YHUHT MYyHATUIIIAPU BA Y3UTra XOC KUXATIAP TaxX U KUINHTaH.

Kananpapuitnuk tTapuxu, ro3ara KeJIHII MAapT-IIapOUTIapH, FOIBUN acociiapu
Ba MyHanuuIapuHy EpUTYBYM MaHOANApHU TYPT TypKyMIa OYJIUII MyMKHUH:

1) Kamanmapuiinwk TapuKaTd Xakudjga MabIyMOT OepyBYM caéxaTHOMaA
kutoOmap. Apab caitéxu MOH barryra (1304-1377), BeHrpusiauk caii€x ApMeHu
Bambepu (1832-1913), pyc paccom Ba cait€éxu Bacummit Bepemarun (1842-
1904)napuunr “CaéxaTHoMa” TYpKyMHJArd UIJIApU IIyJap >KymiacuaaH. Yiap
opacuna MO6H barryranuHr kKamanpapiapra HucOaTaH XOJHUC Ba MYBTaJaHI
éupamyBu  y3ura xocauru Ownan  axpanu® Typaau. A.Bambepu Ba
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B.Bepemaruunapauar  kuToOJapuia  KalaHAapiaap OSKaMUSTHHHT OSHT  KOJIOK
toudacu Bakwiapu cudaruna mydOonara OuiaH TabpudIaHTad. YJIapHUHT
EupamyBiIapuaa TaHKUIUWIUK Kahusatu ce3wnmnd Typaau. Dpaniy3 canéxu
Hukonac ne Hukonaiinuar ‘“Kemanap HaBuranusicu”, JKoBaHHO AHTOHHO
MenaBuno (1492-1514)aunr “CaéxaTHoMa” TypKyMUJArd KUTOOIApUIa XO3UPTU
Typkus Xyaynaunarua KaJlaHIapJIapHUHT Tallku Kuédanapu, Xa€t Tap3u, KaMusTaa
TyTraH YypHU EpUTHIITAH.

Caiiéxyapian TalmkKapy MycaBBHp Ba paccomiap XaMm V3 IKoJuiapujia
KaTaHJapuiiimk  Ku€dacura axamusaT  Kaparrannap. Ilapk  MycaBBupu
Kamomunnua bex3on TomoHnman xxyHaaH audoc kuiirad “Kamangap” oOpa3uHUHT
ApAaTWINIIM  Ma3Kyp TapuKaT BaKWUIAPUHUHT pPAaccoM sarad JaBpjaru
KYPUHUIIMHM HaMOEH KwiraH. MycaBBUp XaKUKH MabHOIArd, 000
yerapajapu/iaH yeTJialnmarad Kajanaap oOpa3uHi HAMOWHII KUJITaH.

Kamomupnua bex3zonuunr “barnoanuk napeemr’” HOMIIM siHA OUp cypaTuiaa
HYpOHUW Ba JOHUIIMaHA cyduil Kumm TacBUpuU akc 3TraH. by acapuna
Kamomuanun bex3zon xakukuii cyduil Ba pyxuil KaMOJOTH IOKCaK JapBEUIHUHT
Ku€pacuHu KypcaTuilra ypuHraH.

2) KananpapiapHuHr amaiau€Td Ba FOSIBUM acociaapyuHu y3ujaa »KamjiaraH
TacaBBy(puil MaHOAIApHU XaM MIAPTIIM paBulAa 3 Typra OYiIui MyMKHH:

a) y3napuHu Kananaap ne0 xucobnarad cypuii-moupiaap TOMOHUIAH E3UIITaH
manOamap. bobo Toxyp Ypéu (Bad.1055 ii.), Xakum Canouii (Bad.1150 ii.),
Qaxpugaud Upoxkuiinap (Bad. 1289 ii.), Capnuii llepo3uit (Bad.1292 it.), Xodus
[Mepo3uit  (Bad. 1388 ii.)mapuuHr pyOoumii, ¥Fa3aJ Ba MacHaBUHIapuia
KalaHaapiauk mmapadiau Japaxa Ba MakTairaH wmaptaba cudaruna 3bTupod
ATUJITaH;

0) ypra acp myxuTuaa dmad KajdaHgapuiiap Xa€éTuHu €putraH cyduiiiap.
AG6nymnox Ancopuitnunr “Kanannapnoma”, A0y Xadc CyxpaBapauii “ABopudy-
a-mabopud”’, Adbaypaxmon Komwmii “HadaxoTyn-yHc MuUH Xa3apoTUi-KyAc,
Amumiep Hapowithunr “Max0y0y-n1-kyny6” Ba XycaitH Bowus KommuduitHuar
“@yTyBBaTHOMAM CYJATOHMI” acapiiapu KalaHjaapiaap Xakuaa oObeKTHB MabIyMOT
Oepanu. by acap myamnudaapu KanaHgapuiliapHd MajoMaTHilsiapra COIUITHPHUO,
COXTa Ba XaKUKHUITA ayKpaTraH XoJiJa TaXJIujl KUiIraHmiap;

B) Kyné3ma Manbamap: Y3P ®A AGy Paiixon BepyHnii Hommmarn
[apkmynocnuk uHcTUTyTHAard “Kamanmapaoma”gap (Ne 6239; Ne 9175; Ne
11668; No 4320/3; Ne 1577;), V36ekucTon XaJIKapo MCJIOM aKaJIeMHUSCUHUHT
MaHOanap xazunacu poumuaaru “Puconatu mapsem Ba kKamanmap” (1090/ 255/2),
“Jlap 6aénu uMoH Ba MakoMatu gapsemr” (1093-255/V), “Puconatu xananmapuii”
(1099-279/11), Typkus Mmapkasuii kyryoxoHacu “Pucosiam kamanmapaomd” (Dem
No: 137648/ Tas No: 2977) xynésmanapu. KamanmapHoma KATOOJIapUHUHT
3aMOHABUM HAIIpiapu XaM TaAKUKOT Joupacura >xaind KuiauHran Oymumo,
[Maxo6unaun CyxpaBapauii, bo6o Xoxu Ao6aypaxum byxopuii, A0y bakp
Kanauaap Pymuitnapuunr “Kamnanpapaoma” Kyn€3ma KUTOOJApUHHUHT 3aMOHABUIN
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HAIIpJIApH IIyJIap XKyMJIacuaaH,

3) V36exucron Mummii apXuBua CakiaHASTraH MaTepHalIap, XyCycaH,
“Typkucton reHepan-ryoepHaropiurn wMaxkamacu”  (M.-1-poun), Cupnmapé
Busoatu Oomkapmacu (M.-17-poun), “¥Kuzzax BUIOATH HAYATBHUTH PaniopTH’
(N.-21-boun). XKamun maBpuit mMarOyoTwaa 4om ASTWiIraH makojianap: “Camoun
Typkucton” (1914. 1-con), “Kwusun 6aitpox” (1920. 8-con; 1920. 138-con),
“Typxucton” (1923. 169-con; 1923 185-con.), “Em nennnun” (1991. 24-ntons).

4) 3amonaBuil TagkukoTiap. Juccepranmusara maxawmid Ba SAxkun Illapk
TaIKUKOTIAPH, PYC COBET OJuUMJIapH, FapOd MAPKITYHOCTAPUHUHT HWIMUN
W3JIaHUIIUIapU XKanbd ATwiraH Oynu0O, ymapna kucMman Mapkasuit Ocué€ Xymyau
KaJlaHJapJIapUHUHT (PaoJUATUTA XaM aXaMHUAT KapaTUJraH.

Kananpapuiinvk TapuKaTUHUHT DPOHAA PUBOKAIAHUIIMN Ba X03UpTH Typkus,
XHUHAUCTOH XaMza Y36eKHCTOHAa (paoHAT IOPUTHIIH OHIIaH GOFINK M3IaHHIILIAp
opacuJa TypK TaAKUKOTIapy aloxuaa YpuH typaau. Axmet Amap Oxak Ba AxMer
Kapamycradanap kamangapuiliuk TapuKaTUHUHT OyryHru Typkus Xyaynuna
Taii10 OYJIUIIY Ba pUBOXKH XaKUJa aJlOXU]la prucosia TabJIuQ dTraHiap.

Maszkyp TaakukoTaa Mapkazuii Ocuéna KaJlaHJapUMIMK TapUKATUHUHT
¥3ura Xoc >KMXATJapuHU YpraHuil Xamja Xojauc 0axo Oepuiljia TapuXHUINK
TaMOMWIMra ajoxujaa OJbTUOOpP Kapartwirad. JluccepTallUsTHUHT — yCIIyOui
acocliapuHu  Oenrmiamiia TaHUKIM — Maxaumi  onumiapraadn  H.Komwuiios,
C.PapunnunoB, M.YcmanoB, typk omumiapu A.Oxak Ba A.Kapamycrada,
sporsiik  M.Kagkanuii, pyc omummapunan [.CaecapeB, O.Cyxapesa,
A.TpounkasmapHUHI TaAKUKOTIIApUAA KEITUPWIITAH Ha3apui XyJiocallapJlaH
yHYMJIU (O TaIaHUIITaH.

Mapxkaszuii Ocuénaru acocuii Ma3xad MakOMUJArd CYHHUMIMK-XaHa(UIITUK
ynkaga cypuéHa Kapanuiap Ba TYpMYIl Tap3WHHUHT IMAKIUIAHUIIHAA MYXUM
omMuwuiapian  Oupu  Oynran. by Oopama UN.YcmanoB  MoBapoyHHaxp
TacaBBYy(PUHUHT XaHAQUU-MOTYpUIUNINK Ma3Xabu Tabcupuja OYiIraHuHU
ATOXHJIA TABKUJIAN .

Kanannapuitnapra xoc XypQUKpIWIMK FOsIapu XaHAPUIIMK Ma3XxaOWMHUHT
IUIIOpAJIU3M  TaMOWWJUIapUra MyTaHOCMO Oynranu ydyH ymOy Tapukar
BakwUIapuHUHT (paomustiapu Mapkaszuit Ocuéna TabKuKJIaHMaraH.

Axmer Kapamycragonunr ¢pukpura kypa, XaHaQuilliukka Xoc OarpuKeHT UK
TaMOMWIIapU  KaJIaHJAPUIUVIMKHUHT HOAHbAHABUN  KYPUHUIIUIAPUHU  yIIOY
XyAyJla KeHT' TApKAIUIIMHNA TabMUHIIaran®,

Kananmapuitnuk XI acpaa Mapkasuit Ocuéna MaJOMaTHWIIMK XapakaTh
TabCUPU OCTUIA BYXKyAra kenub, Oy naBpja TyJgaauruya Tapukar cudaruga

“ Bobo Hoja Abdurahim Buxoriy. Qalandarnome be nomi odobi tarig. —Tehron. Nashri chashme, 1975. — 373 s. A6y
bakp Kanannap Pymu. Kananpap-name: — Ilep. ¢ nepc. U.P.I'mbanynnuna, M.P.IllamcumyxameroBoii. — Kazans:
Wncturyt ucropuu um. lll.Mapmxanu AH PT, 2017. — 1044 c.

> Yemanos Y. MoBapoyHHaxp TapvKaTiapuaa akuuasuil kKapamuiap / Wnmuit Taximuimii ax6opot: — TorukeHT.
THY, 2017. Ne3. - B.4.

6 Kara Mustafa. God's Unruly Friends: Dervish Groups in the Islamic Middle Period 1200-1550 Paperback — June 1,
2006.
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makjmanMarad. Jlactinab “xapakar” €ku “yrommMa’ Tapuxujia (paosusT FOpUTraH Ba
MUHTaKazga y3 MaBkewra osra Oymran. |X-X acppa maiimo Oynran Majomar
tymrynuacu XII-XIII acpmapna Oup-Oupupman dapkiaum HMKKH — HyHaNIMIIIA
makianau. bynapaan Oupu Kanannapuid TapukaTiIapuIaH Xaaapus Ba xKaBJIaKus
Oynca, MKKMHYMCH, TUHUW KOoWJajapra MaxkaM aMall KWJIyBYM Ba MaJOMaTHii
KapallJIapHU WITapy CypraH X0KaroH TapuKaTH.

Kucka BakT wumpma kanaHmapuiiuk HadakaT Mapkasuit Ocuéma, Oanku
Fap6na Mpoxk Ba Cypusirada tapkanan. XIII acp 6omnutapura kenu0, KagaHAapIuK
MHKHUpO3Tra 103 TyTHO HaTWxkaaa TapadIopiIapUHUHT OMp KUCMH KaJlaHJIapUNIHK
TapuKaTUTa YIOIITaH OYIicanap, UKKUHYM KUCMH OOIIIKa TacaBBY (Wi TapuKaTiapra
KYIIMIMO KeTraHIapy aHUKJIAHTaH ' .

1219 #tmnnan 3pTHOOpan 3ponsuk cypuit XKamonuaauun Casuii (Bad.1221 i1.)
XapakaTiapu Typaliaum KalaHJapJIMK TapukaT makiauga ¢GaoiusT OpUTTaH.
Kamonuanua CaBUWHHUHT IOTUPAJIAPH Y KOPHUI KWITaH “dop aap0” - cod, COKO,
KOIII Ba MYMJIOBHU KUPUII 0JIaTH OMIaH Oomika cyuitnapaan axpanubd Typrasiap.

Kananpapuiinik TapUKaTHHUHT MYHAIWIUIADW MUHTAKaBUM TapKaJIWILINTA
kypa Oup-oupunan dapk xkunran. Mapkaszuit Ocué kanannapiaapu IpoH Ba Typkus
XyAyJIUJard KalaHgapiaapAaaH MYbTaAWUINTH XaMJa CYHHUMJIMKKA KAaTbUW pUOSA
ST Ouwnan  axpanmmO® TypradH. by MuHTakaga KamaHIapUIMKHUHT
XalgapuiiauK, NIIKAAIUK, XapoOOTHINIMK yHanmumanapu (HaonusaT oaud Oopras.
Kyrounmua Xaiimap 3aBouit (Bad. 1221 i) Xypoconma maigo Oynran
XaWJJApUWIMKHUHT aCOCYMCH CaHalaau. Y ypra OCUENMK TYPKUM KaBMJIApJaH
yuKKaH 0yinun6, Axman SlccaBuiiHUHT U3aouuiapuaad OyaraH.

Huccepranussauar “Mapkasuii Ocuéna KajJaHJIAPUlJIMK TAPUKATHHUHT
TALJAMMOTH Ba aMaJIuéTH” 1e0 HOMJIAHTaH WKKMHYH O0OHIa MaJOMaTHUHIIHK
TabJIUMOTUHUHT KaJaHJAPUNIMK FOsJIapuia akc JSTHUIIM Xamja yjlap OpacHuaaru
Vxmam Ba (apkiau KuUXartiap TaxJwil KwinHrad. Mapkasuit Ocué anubnapu
acapiapuja  KaJaHJapJWK  TUMCOJUHHMHT  €putwimind, “‘Kanangaproma”
puconatapuia MasKyp TapUKATHUHT aMaluéTh TaJKWUHUHUHT aKC ITUIIN KaOu
Macananap ypraHuira.

Manomaruitiap 6unan 3amoHjom Oyiaran Xakum Tepmwusuii (Bad. 932 i.)
TOMOHHJIaH MaJlOMaTHiIap Ba yJIapHUHT HadC XaKuJard Kapalulapd TaHKHIT
KwinHradn. Cuak, MXJ0oc, HaCHU XopJall Macajajapu XajajgaH 3uéadbTHOOD
KapaTuill 9yKyp OeprivIll KeMMHYAIWK aaammuiinra cabad OYIUIMHN KAl dTraH.
JHactnab Hadsm ubomaTiapHu SMUPUO Oakapuill, pUEKOPIUKIAH CaKJAHUII, V3
HacMHM XOpJjaml OpKajdu y3rajiap MajJoMaTura JpUIIUINTra acOCIaHTaH
MaJIOMaTUHMIIMK acTa-CEKUH TaxXKUPJAHUINTA OJIMO KETUIIMHU EKJIaMaraH. XakuM
Tepmuszuii oroXJIaHTUPTaHUICK, MATIOMATHIIApHUHT Had)Cc Macajgacuaaru aMaiui
XapakaTiapy KeMMHYaIuK TAaHKUANN MyHOCa0aT/IapHU t03ara KeITUPIH.

Manomatuitnapan €knad OupuHum Oynub pucona €3raH MyTacaBBU(
A6nypaxmon ac-Cynmammii  (Bag. 1021 ii.)® y3 naBpuma kamampapuiinapra

" Knpim A.JI. MycynapMaHCKuiA MACTHLIH3M. — Mocksa: Juns, 2004, — C. 314.
8 Myxamman Puso Iladusnit Kanxanuit. Kanangapus gap tapux. — Texpon. 1966. — B. 132.
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MajomMaTuiisiap kabu rokopu 0axo Oepran. TacaBByduii MaHOanapaa TUIAHYUIUK
KWINIL, YHJIaHMacluK, JAapOamap opull Kabu canduili xuxariap OwiaH
Tabpudanrad gapsenuiap Ounan CynaMuil KelTupral KajdaHJAapuiiIuK ypracuaa
KarTa TaQOBYT MaBKY/I.

Kananpapuitnap WYku  XOJIaTIapyUHU  HAMOWHUIN — KWIMAcIWK, Hadi
aMaJlJIJapuHU OIIKopa OakapMaciMKKa XapakaT KWianO, KYNpoK amanuérra ypry
Oepranyiapy OoWC MYHANMIIHUHT Ha3apuid Ba aMajauid acocjapura JIoup
agaOuérnap spaTUIIra KaTra axaMusaT OepMaraniap. YJap Ha3apuil acocra sra
AMACJIUTUHU J1abBO KWIIYBUWIAP yIIapHU WIMCHU3NUKAA aii0narannap. ly Tydaitnu
JVHUM  yllamoJiap TOMOHHUJIAH KaJlAHJAPUNIWMK WIMHUKW-HA3apui acociapra
TasHMAWJIUraH, acoCCU3 aMaluériaap MaxMyHaaH uOopar oOkuM cudaruga
Oenrunanrad. AOaypaxmMoH Komuii (1414-1492) »sca wManmomatuiiiap Ba
KaJlaHJapJiapHu ¥3apo MyKosca KWIHO, MalloMaTui CyQUIINK ojaTiapura puos
KWITaH, KaJJaHJap 3ca akCMHYa, Oy oJaTiapHu Oy3ulIra Xapakar KWiraH, (aTaiuH,
KUIIWJIap TabHA KWIMILIApU yuyH) ne0 Tabpuduaran. MamomaTuil Xxap Hapcana
SXITWIAKHA KYpuO, Y3MHUHT CaBOOJW WIIAPWHH SITUPHUIIHA MabKyJl CaHara.
Kanannap sca kanb noxnuru Ounad kudosiaHaau, 1e6 MyHocadaT OWIupras.

Kananpapuitnukka xoc skuxatiap Hadakat TacaBByd, Oanku anabuér Ba
caHbaTra XaM Ce3WIapiu TabCUp YTKa3raH Oyica-na, Oy coxa 4yKyp YpraHwiraH
sMac. Anabuii MaHOanapja “kKajaHgap”’ aTamMacd Typiaud MabHOJIApAa TaJIKUH
KunuHaau. XycycaH, Oaauuil acapiapia KaJlaHIapJIapHUHT WMYKH — OJIaMH,
MabHaBUW Kapamuiapu axjok HamyHacu cudaruma bo6o Toxyp Ypén, Canowutid,
Capauit  leposuit, Xoduz, Paxpumaun HWpokumii, XKanomuamun Pymuid,
Ab6nypaxmon Kowmwmii, Amumep Haouit, boGopaxum Mampab, XaiipaTui,
MagnoHo XapoOoTuil MKouJa TACBUPJIAHTaH.

MyMTo3 anabuérna KajmaHgapiap Typiud KYpHUHHMINIA TacBUpPJIAHTaHIap.
Kanangap nupuk kaxpamoH cudaruma Kyhujgara mabHaBuil kKuédamapra sra

Oynran: omuk, Max3y0 Ba anmamradH. OmMMK KaJaHgapiap — YWHaKaMm Xak
OIIMKJIApH, OOTHMH (WYKM ojaM) OOOMJIUTM YYyH 30XHUP XapoOJMrura mapBo
KWJIMaiauran kumwiap. Max3yd KamaHmapiaap — KUcca, MaHOKUMO Ba

Taskupayiapaa TaBcu@ >Tuiarad Banuiicudar cybuiinap. Yuunuucu kuéda sranapu
Oynran KajmaHjapiap amauiapuja HaMOWHWII Ba pHUEMAH cakjaHa oOJIMaraH
napBenuiap. Yiap o106 TanabnapuiaH 4eTra YuKKaH Touda cudaruga EpuTUIraH.
Vnap o100 Tanabnapuaad 4erra 4ukkad touda cudaruga 6axonaHran’,

Anumep HaBowuil kaanmap aramacuHu Kyn O6opa tuira oiuo, “Max0y0y-i-
Kyay0” acapuma ylapHU KyHuJaru Typjapra axparraH: Max3y0d KalaHmapiap,
KaJIaHIapJIUK TabBOCUHM KWJIAJUTaH “IIMJIKUM Tajojiap”’, 0uky3, (POCUK Ba XOPHC
MacjakcoTapiap.

Hapowuithuar wu3gonuiapugan Oyiarad, mytacaBBu@d oM XycalH Bowus
Kommdwuii sca KamanmapiaapHUHT amManuéTiapy, MapoCUMIIapH, TalmKu Kuéda Ba

% Padmmmunaos C. V36ex anabuétnna KaJlaHTapUIIIK Fosutapu // V36ex Tim Ba anaGuéTH. 2000, Ne 6-con. — b. 3-6.
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olaTiapy Xakujaa MabiymoT Oepran’. V xupka yuyH umak OyimaraH maTojap
xow3 0ynn0, qapBemira )KyHaaH TUKAITaH XUpKa (TanMuHa) aBJIOJUTHHHI, HeTaKd
y KYHTWIJA XajoBaT, WIOXWW JKaMOJJaH XY3ypJAHUIIHU XUC OTUII Y4YyH
MYXUMJIUTUHU Tabkujjarad. @akupivK XUPKAcH y4yH TYpPT MarojaH OWpUHU
TaH1a0 KUIUII )KOU3: KYH, [1aXTa, Majoc Ba TEPH.

Xycaitn Bou3 Kommduit “xamannmap”, “mapsemr’” atamacuHu Oup Typaa
udonanaran. Ymapuu (Qapkiapra axparmaraH Xoijaa ymMymuid cudatiapuHu
xaminab Tappudrmaran. dakuprap geraHAa KYNPOK KaJlaHIApJIapHUA Hazapnaa
TyTTaH.

[Tapk agabuétu Owitan OMp KaTop/a TACBUPHM CaHBaTAa XaM “‘KayJlaHmap” Ba
“mapBent”’ THUMCOJUIApUTa ajoxuja axaMusaT Oepub® kenuHraH. JKymmianaH,
Kamomunnua bexzonuunr “Kamangap” xampa “barmomnmvk  mapBenr’ HOMIIA
MOPTPETH JIapBell 0Opa3uHU SIPATUIIA YHUHT FOKCAK MaXOpaTUHU HaMOEH ITTaH.
by wmwunHumatiopa Ba mnoprtpernmap Mapkasuii Ocuéra XoC KaJlaHAapJIApHUHT
KYPUHUIIM XaM/a JaBpUM KUXaTAaH GapKIapuHu HaMOEH KUJITaH.

Kamomuanun bex3zon kananap Ba napBeil Ku€pacuHu UKKU XU KYPUHUIIIA
udoganam oOpKaauM yIapHUHT (dapkiapuHu Kypcatub Oepran. Kamannmap
TacBUpHUAa Y3MHU JKUCMaH Ba pyXaH YHHUTTaH xoJija fparranra OofjaraH 30Xu]l
aKc 9Tca Ba JapBell TUMCOIUAA Taakkyp opkaiu AJuioxra O0THMHAH OWpJialrad
oOpa3sHu Hamo€H KwiradH. byHmaH kenu0® YMKaIuKH, KaJllaHIap OIIUKJIIHUK
MakoMujara cybui, napsemr sca updoH Oockuuumaru TadakkKyp CcoxuOu
oynrannap.

Mapkaszuit Ocué kanangapyiapu xakuaa Mmabiaymot O0epyBun “KanannapHoma”
TYpKyMHJArd KyJaé3Ma KUToOnap Maxammii GoHmIapaa cakiaHagd. Y30eKuCToH
XaJKapo MCIOM akajeMuscd ManGamap xasunacuna 4 ta, Y3P ®A A6y Paiixon
bepynuit Homuparu [llapkuryHocnuk HWHCTHTYTH Kyné€3manap ¢oHauma 3 Ta
“KamangapHoma” MaBxkyl. Yiapaa KaJlaHIApiuK 000U Ba yJiap pUOS ATHUIIU
J03UM OYJITaH aMaJIuii TaBCUsIIap KeITUPHIITaH.

Xonatu sxmm caknanrad “KanammapHoma” Hycxachn Y3P ®A A6y Paiixon
bepynnit Homuparu IllapkuryHOCTMK HWHCTUTYTUHUHT 9175 pakamu octuia
cakimaHaétrad 200 caxudanuk kynésmanunr 10 caxudacu KamaHgapIMKKa
Oarunuianran 6ynuo6, ymoOy kuuuk pucona “Puconam kamanmapuii” ne® aranagu.
Puconanunr myammdu Homabiym OYnnod, myammd KMmom CyxpaBapauii Ba
baxoynnun Haxkmbangauar cyduéHa kKapanutapugaH Kenu® YMKuO, MasKyp
KUTOOYaHU €3raHu aHUKJIaHTaH.

AGy bakp Kanangap Pymwuitnunr “KamangapHoma” KUTOOWHWHT 3aMOHABUN
Hampu Ko30H maxpuaa 4on 3TWITaH. Y HUHT aci KyJI€3Ma HyCcXacu V3P ®A A0y
Paiixon bepynuniit Homunaru [lapkmrynocnuk uactutytraa (Nel 1668) caknanaam.

KanangapHomanap Ttapukarra SHTM KUpPraH COJUKIAp YYYH KYJUIaHMa
Ba3udacuu yraraH. “@akup’NUK TYNIyHYaCHMHUHT M30XH, ‘“‘KalaHgap”
aTaMacCHUHUHT Xappuil mapxu, KyJoX KHHHUII 01001 Ba YHUHT TypJiapH, TapuKaTra

10 ®yryBBaTHOMaN cynToHuit; Axnoku myxcuaunii / Kommduii Xycaiin Bous, Hampra Taiiépiaosunnap: M.AMHHOB,
®.XacaHoB. — TomkeHT: “Y30eKUCTOH MWLTUH SHIMKIoIenusicy” JlapnaTt wimuit Hampuétu, 2011. — 376 6.
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KUpraH KWIIW YKHUIIKA JIO3UM OyiraH nyosiapu kentupuirad. KamanmapHomanap
OpKaJIH €111 COJIMKIIApTa TAPUKATHUHT WK OOCKUYIapH Ba aManéT OnjIaH OOFIINK
KypcaTmanap 6epuiras.

HucceprauussHUHT yuyrHYM 000m “Mapkasuii Ocué KajaHaapaapura oujg
MaHOanap Taxauian” ae6 Homtanaau. by 6o6aa V36exucTon Muuii apXUBHU
XyXoKaTiapujaa KaJdaHJapuianK Ba KajdaHAgapxoHamap GaoJdaTH, KWl
agubnapuHuHr Mapkasuit Ocu€ KanaHgapiapura MyHoca0aTd, 3aMOHaBUMN
TapuKaTIapaard KalaHaapiuKKa X0C XyCyCUsITIIap 04ub OepuiraH.

V36ekucton Muutmii apxuBuIa Kamanjgapuinapra owujg XIX acpHUHT
UKKUHYM spMH XX acpiapHUHT OHPUHYM 4Yoparura TaaJUTyKJIW XyxoKatiaap
cakJiaHaJu. YIiap XaKuJard MablyMmMoTiap MacKuj, Majapaca Ba Bak(dra TETUIILIH
XYy}XOKatiap Tapkuounaa yupaiau. Xyxxariaapaa TypKUCTOH Yikacuard 31oHiaap
Ba JapBElUIaPHUHT MamJlakaT PHUBOXKHM XaMJa axojdd MabHAaBUSITUTA CalOui
TabCUp KypcaryBuum Imaxciap cudatuga OaéH kunuHraH. Pyc Xykymarwra
HucOaTaH xaBd TYFAUPHUIIM MYMKHUH OYnraH omwuiap cudaTuia KajlaHaapuiiap
baoausATH XaM TYTaTHJIMIIH JIO3UMIIUTH YKTUPHUIITaH.

Xyxokariaapra OMHOAH, KaJlaHJapiiap SHT KYI TapKaJiraH XyJIyJ Ba MapKasu
CamapkanauuHr KatrakyproH TymaHd OViITaHW aHUKIaHAW. Pyc mycTamiakacu
JaBpura KenuoO, KajaHaapiapHUHT Mamxyp nupu Xoxku Cado BanuitHuHT TYpT
Hadap yrom CamapkaH] KajJaHJapXOHacuJa eTaKYWIMK KWirad. YJjap
OOIIUUIUTHAATH KaJlaHaapiaap Typyxu “KUpK KaJlaHaap” HOMU OWJIaH aTaJiraH.

A6y Toxupxyxka Camapkanmuii Mapkazuit Ocuénaru KajgaHmaapIapHUHT
nupu bobo Xoxu Cado Bamuii (Bad. 1740-i1.) xucoOnaHuMO, YHUHT MO30pHU
CamapkaHnn HIAXPUHUHT TallKapucuiIa, KaHyOU-TITapKUH Oypuaruna,
“KamanmgapxoHa” Taksicu Je0 arajaguraH KajlaHJapXxOoHa  Maxajjlacuja
KoMnamranuHu Kang atrad. Xoxu Cado Banuii kynox Ba kanganu bo6o Xoxu
AOGaypaxum KanaHaapJaH KuiraHu Ba cuicuiacu Anu nbH A0y Tonub opkamu
MyxamMman (c.a.B)ra 6opud Takanumm Kaiig stuinrad. Xoxu bo6o Cado Makkana
xaM ¢aomusat onubd 6opud, y epaan Camapkanara KaTuO, Taks Ba KajdaHgapXoHa
congupran’l,

A.Tpowunkas Camapkan Kajnanaapxonacu byxopo, Kamrap, AdroHucToH Ba
XuBamaruiap/iaH Ha30paT KWJIUII XYKyKHTa 3Tajurd OWJIaH aXpaaud TypUITUHU
Tabkuarad. bynman tamkapu Camapkanajia maixjiuk MaKOMU HacJJIaH-HacJra
VTumm mapT xucobsaHraH. TaaKuKOT4H V36ekucron KaJaHJapuijiapura Xoc
aTaMaJIapHUHT W30XMHM IMAKJJIAHTUPHUII OpKajdd KajJlaHAapuillap opacujia
KYJUTaHWJIaqurad 0ab3u Ccy3iapra OWIWHIMK KUpUTrad. JKymiagaH, MHHTaKa
Oyiinua sroHa ertakyu nup “0000” €xm “Typa” nebd artanraH. YHIaH KeWHH
“oraBoii” KarTa KamaHmap BasudacuHm OaxxkapuO, TYNTyMJIApHM Ha30paT Ba
TaKCUMJIOBUYM IIaxc 3kaHu kKentupuirad. lllynuHrnek, kanangapuitnap opacuia
Axman SccaBuit Ba bobGopaxum Mampabd kaOu MIOUPIAPHUHT INIEbpIapUIaH
TY3WITaH MaXmya “TaJIKuH” 0ynu0, yHH OaslaH]l 0BO3/1a YKYBUM T'YPYXHHUHT SITOHA

1 Axman u6n Maxmyn Byxopwuit. «MybuH an-¢pykapo», «Tapuxu mymnaszona» (byxopo mosopnapu 3ukpu); A6y
Toxupxoka Camapkauauii. Camapust. — T.: SIaru acp aBmoam, 2009. — B. 161-162.
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ab30CHU “TICITAIKUWH’ €KW “TIeIIXOH’ Ba YHra >yp OVIyBUM KallaHaapjap 3ca
“mactankuH’ HOMHUHM oyiraH. Kanmanmapuiinap goupa makiuja, ogamiaap TaBxyM
xoiga ‘“‘camo” 3UKp aMaluéTHHM OaxapuO, YHHMHT SKyHUJA ‘‘CaloToryp”
Basudacuiard KajJaHAapuil Ayo YKuIl OuiiaH Ma3Kyp aMamuéTHH TamMOMJIAlld
Kepak Oynran. by amanuér xapTaHuHr aymaHOa Ba maifiman0a KyHJIapu TallKWUII
KUIMHMILY J103uM Oynran?,

TomkeHnTnarn  Kananjgapuitiap OunaH  OeBocHTa  MYJIOKOT — KHJITAH
B.B.Bepemarun 1867-1868 itmmnap TomkeHnTra Kuiran cadapu HaTHxacuaa oup
MyAJaT KaJaHJapXOHAJIApJa WCTUKOMAT KWITaH. Y EpPHUHT IIApT-IIapOUTHUHU
XM Ypranu0, KaJaHJApPUIUIApHUHT TamKy Kuédamapuau cypaTiapiaa akc
strupuin Hatwkacuga “Ot Openbypra mo Tamkenra” puconacunu ésran Ba
“TypkucToH cepusich” HOMJIM cypariap Tymiamu OuinaH Caskt-lletepOypr
maxpujiara Kyprazmaaa UIITHPOK STTaH.

V36exucron Mummii apxusuaarn M-1-pakammn 1899 iimnra omp XysxokarTra
kypal®, ynkama 2000 man optuk Kanangap (aonusr onub Gopran. YHra xap Oup
BWIOSATAArM KajaHAApXOHAJap XaMmJa YJIAPHUHT ab30JapUHUHT COHHM OWIIaH
OOFJIMK MabIyMOTJIAp KUPUTHUJIITAH.

Jucceprauusiga apXuB MabIyMOTIAPUHU YMYMJIAIITUPHUII BA TaXJIAI KUJIHIL
xapaéHuna TypKHCTOH VIiKacuja KaJlaHJapXoHa XaMJa KajaHAapiiap COHHU
XPOHOJIOTUK TapTUOJia KECKUH KaMasi OOpraHu, YJapHUHI MacKaHjapuja OVHI0K
KanaHjapiap OuiaH Oupra owjaiM KallaHJIapiap XaM HWCTUKOMAT KWITaH!
anukianau. Owranuiaap y4yH KallaHJapXoHa TapKuOWaa Maxcyc KUCM (MYKd
XOBJIM) aXXpaTWirad. XyHapMaH KajaHaapiap 3ca Y3 XOBJIUCUTa XaM dra OyJranu
Ky3atuirad. Tamku xoBiauaa Mmycodupiap Ba My>kappaja KajaHaapiaap UCTUKOMAT
Kuirad. byaok Kamanmapiiap Xajiu TYJIUK PyXAW KamoJ TONMAaraH, MakOMJIapHU
TYJamuruya Y3JIaTUPUINTa YITYpMaraHjiuru OWilaH OWialvd KalaHaapiapiaH
dapk Kuiara.

Typkucton wmatOyotmaa Mapkasuii OcUEHMHT MycTamjaka JgaBpUaaru
TapuKatTiap, OKAMJIAp, TacaBBY( BaKWJIapu XUCOOJAHTaH SIIOHIAp, IIalxjap,
KaJlaHJapJiap, JapBeluiap Xakujaru Kapamuiap Ba xabapiap KeHr éputuirad. by
Oopaza >KaJuUIapHUHT YPHUHM aJlOXM]la KypcaTull 3apyp. 3epo, yjaap MaxXajuiuid
aXOJIMHUHI MabHAaBUM Xa€THUIA KATTa YPUH TYTTaH.

TapukaTIapHUHT 3UKp MapOCHUMJIIApU PyCc pacMuil MaTOyoTHAa STHOTpaduk
TaIKUKOT cudaruma akc dTran Oyica, MaxaJlIuil THIJArd rasera caxudanapuaa
KaauJ HaMOSHAQJIapu TOMOHMJAH COXTa, ‘‘miapuarnadH Oexabap, amaiia
TapuKaTHU JabBO KWIyBUM  IHAWXJap, SILIOHJIAp, JapBell Ba KajaHJapiap
daonuaTn xakujaa Mmynoxazaigap OepwiraH. Muwmuii mMaTOyoTna 4om 3TUIITaH
MakoJiajgapJia COXTa TapuKaT BakKwuiapu (aoJIMATUHM HA30paT KHWIWII, XaaKIa
IUHUN MabpudaTHU YCTUpHIL Kabu Macajanap [oi3ap0 MaB3y cudaruaa
kyTapunrad. Pyc pacmuii Mar0yoTuna Tapukariap Ba TacaBBY( BaKWIUIapH,

L2 Tponnkas A.JI. Kanangapsr 1 Magnaxu //JJoMmycynsMaHCKHe BepoBaHus 1 obpsasl B Cpenneit Asun. — Mocksa:
Hayxka, 1975. - C. 192

13 Bepemarun B.B. Ot Open6ypra go Tamxkenra. — Mocksa: 1867-68. — C. 47-48.

14 Y3MA, U-1, Omncs-18, Jeno-29. — C.
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aliHukca, Oy AaBpjaa SuIoHAap (QaoiusaTH KAaTTUK TaHKuAra yupad, ymap ykuum
SHIOH THMCOJU/A “CHECUI-IMHMI XaB( comyBun Kyd” cu(aTHia KypCaTHIraH™,

Nemonnbex Nacnipunckuii, dutpat, Adoaymia Koaupuii, Uynmnon Ba Oorika
KaAu[ BaKWUIapy Makojalap OpKajlu KalaHjuapiap Xakuga V3 Qukp-
MyJioXa3ajJapuHU OUJApraHiap.

dutpaTr KalaHAApAUK Xakuga &3raH  “‘Mampal” HOMIM Makosacuia
KaJlaHJapJIMK TypMYyII Tap3u OWiaH KajdaHJAapUNINK TapUKATUHU aJallTUPMACITUK
KEpaKJIUTUHU TabKujjgarad. Mampald KalaHIapuilJiuK XaéT Tap3uHU Taprud
KWJIca-a, HAaKIOAHIMAITMKKA aMall KWJITaH! KenTUpwirad. MampaOHUHT KeCKUH
Kapanuiapu Ba OVHCyHMAaciauTd KaJaHAapWJIapHU JCIaTraHd Oowc alpum
MaHOanapJa YHU KYNHUHYA KaJaHJapJIMK TapuKATH BakWiu cudatujga KEeITHUPHII
XOJIJIApU MaBXKYI.

Uynmon xam gnactinad “Kamammap”, “Mup3okananmap” TaxXaUTyCH OCTHJIA
WKOJ KWITaH Ba Y3MHM XaJKHUHT “‘KajaHjap’u ne0 artarad. KelMnHYanuk Xamk
opacuga UynmoH HOMHM OwiaH KYNpOK TaHWIAW. Y V3UHUHT KaJlaHIapoHa
Kapauutapu OwiaH mryxpar Tonrad. “Kamanmap WKW HOMIIM IIEbPU MAIIXyp
Oynu6, moup Y3UHM KalaHaap YpHuAa Kypaaud Ba Oy MaKOMHH OIIMKIMKHUHT
IOKOPH YYKKHUCH, 1€0 Oumaau.

Ab6nymna Kogupuil KallaHTapuilIMK TapuKaTU BaKWIIAPUHHU TYIIKYHIUKIaH
oJIM0 YMKHUII Macajlacura >KUJIIuid axamusaT Oeprad. JKamustaaru wuiaTiapHU
Oaprapad oTuil MacamacuHu KyTapraH. Kam TabMUHJIAHTaH owiajap Y4YyH
QXpaTUiTaH WKTUMOMN TabMUHOTAAH KaJlaHIap Ba MajjoxJjap (oiganmaHuimra
Kapiy OynraH. Ymap Kydra TYAraH WMrutiap, MyCyJMOH Oyna TypuO, €HIHI
xaéTra KYHUKUO KOJNTaHWHU KopayaraH. KamanpgapiapHuHr (ap3aHmyiapuHu Oy
Wynman cakiail KepakjIuruHu, yjapra uiM YpraTuill J03UMJIIUTH XaKu/1a raluprax.

Tapuxna ¥yTran KalaHmapJiapHUHT TaHKUIAra ydparan Oab3u XoJaTiapu
OyryHrMn KyHJa 3aMOHAaBUM TapUKaTYWIMKAA Y4palJuraH WiaTiap CcoxTa
KalaHJapJapHUHT  (daonusaTHAa XaM Ky3aTWiaJu. 3aMOHaBUM TapuKatiap
daonuaTHIa KacO KWIMACIUK, THJIAHYMIMKKA Oepryin0d KETHIll, oujila KypMaciuK,
nouMmui cadapmaa OVaum kadu WiaTiIap/iaH cakjaHuiIMaca HadakaT oJaMIapHUHT
9BTUPO3 Ba TAHKUJJIApUTa yupanl, Oajku IUHJAH Y30KJIaIlWIl Ba Iapuarra
HOMYBOQUKIMK XaM fo3ara Keiaau. SparraHra ONIMKJIMK JabBOCHHU KHIIHO,
y3napuHu 0abn3u dap3 amaiapiaH 0307 Kumuiap cudartuga KYpUILIapd Xam
IIynap JKymslacuaH. XaJuJiaH OIlraH KajaHaapiap XaMm jkaMmoaTr OwsiaH HamMo3
VKUIIHK EKJjlamMaraniap, Haduuiapra axamuar kapaTtMmaranjap. Mamra parOar
KypcaTMaciuK, KacO KWJIMACIWK KaJlaHJapiiap YIyH XaMm OyTryHTH TapuKaTdHIap
daomusaTuaa xaM auuHapiad wuiat. KanaHgapuiiuk TapuKaTH  BaKWLUIapU
TAaBaKKyJl Macajacuja FyJTyBra KETHIIUIApU HATWXKAcuJa TUIAMYHIMKHH KacO
ATHUII XOJlaTura Tymauiaap. by kaipuar xo3upaa Tapukardauiap Gaoauaruaa xam
Ky3aTHJIMOK/IA.

15 Capumcoxos A6aynxaxum. Kanannapnap éxyn tan6amnap // Cagoiin Typkucton. — 1914, 4 anpen. — Ne 1;
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XVYJIOCA

Jluccepranusiga KeATHUPWITaH MakcaJ Ba Basudanmap Joupacujia amaira
OILIMPUIITAH TAJKUKOT Ba Tax/IMJUIapAaH KyHu1aru Xyuocanapra KeJIMH]IN:

1. Mapkazuii Ocuéna KaJaHIapUIUIMK TApUKAaTHHUHUHT TapuUXd Ba yiap
dliaraH Xyayaiap OuiaH OOFJIMK MablyMOTIap caéXxaTHoMalapaa Y3 aKCUHU
torrad. TacaBBypuil ManOanap KalaHAAPUIUIMKHUHT TapuKaT cudarugaru
aXaMHUSATHUHU, KaJaHAapHOMa Kyié3manapy 3ca aMajuil sKuxariapu OusiaH OOFIHK
XyCyCHATIAPHHY Ba ¥Y30eKHCTOH MUILINIA apXUBH XyXOKATIapH KaMUATIA TyTTaH
YpHuHM 04n6 Oepuinra xu3mar Kuiaaau. FOkopuaa kentupwiran ManOanap kypa,
Mapxasuii Ocuéna KaraHJapUuWIMK )KaMUATHUHT TYPJIM KaTiaMmiiapuaa )KyMJiaJiaH,
IIapyaTr Ba TacaBBY( BaKWLJIapH OpacHuja apX oJiraH pué, Xaliamarra OepHIIHIL
KalOu WiutamiapAadH HOPO3WIMKHUHT udonacu cudaruaa ro3ara kenarad. KamusTian
YeTJAlIUII XaMJla Ha)CHU HCIIOX KWIUII WyIuaa KajJaHAapUWIUKIard acocui
TaMOMMIIIap “cuAK” Ba “UXJioc’’ra 3bTUOOp KapaTUIraH.

2. Vpra acpmapma Mapkasuit Ocué kanasmapnapy XaHabHIIMKKa amai
KWINILIY, COJMKHUHI TapuUKaT MaKOMIJIApMHU VYTad, WXTHUMOWH Qaon xaérra
KalTUIIM Xamja Tamkd Kuédacu xuxarujgan xo3upru OpoH Ba Typkus
KaJIaHJapiapuaad (apkiaHrad. Yiap opacujard gapkiap 3uKp aMajauéTH, XUpKa
TypJiapu Ba YbTHUKOAUN Kapaluiap Macajajgapujia xaM HaMoE€H Oynran. Mapkazuii
Ocuéna xaigapuitinap, uIIKHiiap, XxapoooTuityiap Ba adbaonuiiiap KajaaHAapHUIIHK
nyHanmuim BakwUlapu cudaruga sSKka €Kd Typyx Tap3uga (GaoiausT oiaud
Ooprannap.

3. Kamanmapuiinuk acocimapyd MaJOMaTHIIMK HETH3WJa IIAKJJIaHTaH, Iy
cababmn XI-XII acpmapma KamaHZapWJIMK TapUKATHIa MaJIOMaTHMIUKIaru
“manomar”, “paxkp” Ba “mxyioc” TylWyHUajJapu ycTyBop Oynran. Maskyp naBpaa
KUIaHIapuiyiap JIbTUKOAWN JKMXAaTnaH TaHKujiaapra yupamarad. XIII-XV
acpiapaa “Baxjar an-ByxKyn~ TabJIMMOTHHUHT Y31l THPHITUIIIH,
KaJllaHJapJapHUHT “Xynyn” Ba “TaHoCcyx’ OwiaH ‘“‘TamMra’JIaHUIIA yJIapHUHT
TacaBBy( axJid OpacHjia aBBAJITM MaBKEUTa MyTyp eTUIIHUra cabad Oyiras.

4. Kananmapuiinap TacaBBy(duii ManOamapna y4 Toudara axpaTwiIaIu:
OMpUHYMCH, KaJlaHJIapJUK Xa€T Tap3uHU Y3uja MykaccaM JTraH cydwuiinap,
WKKUHYUCH, KaJTaHIAPUWINK TapuKaTHUra MAaHCy0 IIaxciap Ba YYHHYHCH,
KaJJaHJApUIIMKHU JabBO KWIyBUM coxTa jgapeeuuiap. Ily Owman Owupra
KaJaHJapUiIap Kapalulapy Ba aMaJIUETUra Kypa, CYHHUWIMK Ba IIMAJIMKKA aMall
KWJTYBUM, aCJl MOXUSITUHM MYKOTMaraH Ba OWpiamMyd acocliapAaH Y30KjalliraH
Typaapra axparwiaad. Mapkasuit Ocué Kananaapiapu ypTa acpiap/ia CYHHHIINK
aMalauETUra KAaTrTUK bTHOOp Oepran Oyica, KEMMHIM AaBpiapAa TYypiad TallKH
TabCHUpJAp HATUXKACUJa YIAPHUHT aKWIaBUW Kapauulapy Ba amaluémiapujia
y3rapuiuiap Kaua 3TUJITaH.

5. MymT03 amabuérna KajgaHmapiap JUPUK KaxpamoH cudaruaa KyWnmaru
MabHaBUi Ku€danmapra osra Oydarad: omuk, Max3y0 Ba apamrad. Ok
KaJlaHJapjiap — 4YMHaKaM XakK OIIMKJIapu, OOTUH (MYKM ojiaM) OOOJINIU y4yH
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30XUp XapoOnurura mnapBO KWJIMaWauraH kumuiap. Maxk3y0 kajnaHpapiap —
KHcca, MAaHOKHO Ba TazKupasapja TaBcU(] 3TUITaH Bajduiicudar Kuimwiap. Y YuH4IA
ku€da sranapu OYNraH KajaHaapiap amMajiapuja HaMOWHUII Ba pUEIaH cakiaHa
ofMaraH Kajlaugapiap. Yiaap ono0 TanmabiapujaH yeTra yukkaH Touda cudaruaa
EpUTHUIITaH.

6. Kamanmapuitnuk amanuii xapakrepra sra OynraHu, yiaapra xoc (aoiust
CUD CaKJIaHUIIH JO3UMINTY cabaliu Ma3Kyp TapHKaT BaKWJIJIapy TOMOHUAAH €3Ma
MaHOanap Tabiaud STUINra KaM bTHOOp KapaTwiraH. Yiap y3mapu Ba Spartran
ypracugaru MyHocabaTHM OIIKOp KWIMIAaH cakiaHrannap. lllyHra kapamacnan
“KamaHgapHoMa’ KaHpPHAArd acapiap Tydaiim KajdaHZapUWIUK TapuKaThra
TErMIUIM MAabIlyMOTIap €3Ma MIaKira Keartupuirad. Mk ypra acpiapra oug OpoH
KaJIaHJapHOMaJlapuia KaJdaHJApUNIMK TapUKATUHUHT acocuucu KaMonuIauH
CaBuit Ba yHUHT HIOTUPJJIAPU Xamja TapuKaT oo0ura oujl MabIyMOTIap Ha3MUi
ycinybOna EputunradH. Ymap Oab3aH ‘“‘Manokubu Kamomupaun CaBuit €xyn
KajlaHgapHoMa” HOMHM OujlaH Xam  arainrad. Mapkasuit  Ocuéra xoc
“KanmangapHoMa” puconajiapyia TapuKarra KUpHUII oOf00u, (aKUpIUKHUHT
MOXHUSITH, TUP-MYpPHUJI MyHOcadaTiapu, BUPIJApP, XUPKAa Ba KYIOX KHUUHUII
mapmiapy, KajaHAapuiapra XoC MakoM Ba XoJulapra OWJ MablyMOTJIap
KEJITUPUITAH.

7.V3bexncron Mwummii  apxusuEmHr Yop PoccusAcu  aBpura  OUZ
xyxokariaapura kypa XIX acpHUHT UKKUHYM SpMU Ba XX acpjapHUHT OMPUHYHU
yoparuga TYpKUCTOH YIKacuJard HMKTUCOMUN-MKTUMOMN TaHa33ynl Tydainu
MYXTOXX aXOJMHUHI Oemys OollnaHa Ba €rylMK WIMHXKJA KalaHAapxoHajapra
MypoKaaTiapu opTuo, KajgaHaapxoHanap conu ynkana 100 ra erran.

8. TypkucToH MarOyoTHaa KaauJ HaMOSHIANApH Ba >KAMUATIATA JIUH
yJaamMoJiapi TOMOHHUJAH YIKaJard KaJlaHJapuiiap xakujaa calOuii MyHocadar
owngupwirad. by naBpja KanaHIapUUIMKHUHT MOXMATH aciuJaH Y30Kiaiuo,
KaJlaHJapXOHAaJlap MIICHU3JIap Ba TWJIAHUWIIAp Y4yH OollmaHa mMaHOawra annaHuo
Konrad. JKanuanap naBpuid MaTtOyoTH Ba UMUK HAIIPIApUIA KaMUSITIATH TapTHO
Koujangapra amaj KHJIMalIuraH, TapuKarra MaHCYOJNUMKHH JabBO KHUIIYBYH
KaJlaHgapiap GpaoausiTd MyHTa3aM TaHKUJ OCTUTA OJIMHTaH.

9. Kananmapuitiuk TapukaTura MyHocadar naBpiapra kKypa Oup-Oupugan
dapkianran. Tapukar makiuanran XI-XII acpmapna ymapra HucbaraH MxoOuit
kapam MaBxyn 6ynran. XIII-XVI acpnap maBomuja Xakukuii Ba coxTa KajlaHIap
tymyHyacu makiuianrad. XVII-XX acpnapra kenu0 KanannapiapHUHT Jesipiiv
Oapyacu acii MOXMSITHHH MYKOTraH TapUKaT BaKuJUIapu cudaTuaa Kai STUIraH.

10. Byrynru xynaa XWHAUCTOH, DpoH Ba MUCpHHUHT ailpuMm Xyayajiapuia
KANaHIApUH  KaMoallapu  MaBKyl. Y30CKMCTOHJAarM 0ab3M  3aMOHABHIil
TApUKATYWIMK BaKWJUIApU opacujia uiamra 0edapkivk, ouina TAbMUHOTUHU TapK
ATHI, KacO KWJIMINra aXxaMusAT KapaTMaciuK KaOu COXTa KaJdaHJapUIMIIUKKa XOC
KUXATIIAP ¥3 aKCUHU TOITaH.

21



TagkuKOT sKapaéHuaa YHKAPWITaH XyJ0CAJap 03acHAaH aMaJIMH
TABCHUAJIAP:

1. Mapkasuii Ocuéna daonuar onub® OopraH TacaBBy( ajjOMalapUHUHT
WIMUMA  MEPOCHMHM  SHaJa YyKYppOK VypraHum  Makcaauaa byxopona
“TacaBBY(IIYHOCTUK WIIMHUH-TAIKUKOT MapKa3u HU TAIKUI KAJTUIIL.

2. MoBapoyHHaxp TacaBBy(] TapuxH, aJyioManapu Xa€TU Ba WXKOAUHHU YYKYyp
TaJKUK STHII XaMAa KEHT >KAMOATUMIIMKKA eTKA3HII MAaKcaauaa Y30eKHCTOH
XalKapo uciaoM akagemwusicuna “Mapkasuit Ocué TacaBBy(pH’ HOMIIM HAUIp YOI
ATUII,

3. V3P ®A A6y Paiixon Bepynuit Homumaru IIIapKIIyHOCIHK HHCTHTYTH
Kynésmanap QOHIM Xamua Y30EKHCTOH XaJakapo HCIoM akaaemmusicu MauGanap
Xa3WHacuJa cakjiaHa€TraH KajaHJAapHOMalap TacaBBY() TApUXUHUHI OYMJIMAraH
KUppaJapMHU HaMOEH KWIUIIAA MyXUM YPUH TYTUINUJAH KEeTUO YMKKAH XO0JIIa
SIHTY HAILPUHY TanEpIIalLl.
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INTRODUCTION (Doctor of Philosophy (PhD) dissertation annotation)

Actuality and necessity of research. In the era of development in human
material life worldwide, the advancement of moral thinking offers humanity the
opportunity to escape spiritual decay. In the history of the Middle Ages, the
teachings of Sufism served as a factor in the spiritual and moral development of
man. The Qalandariyya sect, which is one of the branches of Sufism, differs from
other sects not only in its struggle against “riya” (hypocrisy) and “nafs” (self) but
also in its incorporation of classical Sufism traditions. Since the Qalandariyya is
also recognized as a means of educating the spiritual world of man, it is
considered as an example of moral maturity, human solidarity, contentment, and
spiritual development.

The scientific significance of this type of research is evidenced by the fact
that a lot of research is being conducted in research centers and universities
around the world to study the social, historical, and mystical nature of
Qalandariyya. Scientific research is being conducted by Western and Eastern
scholars on the origin of the Qalandariyya as a sect, its ideas, regional
distribution, causes, directions of development, stages of development, and
decline. However, there are now cases of misinterpretation of issues related to the
regional features and practical aspects of the Qalandariyya. Therefore, conducting
special research on the essence of Qalandariyya, based on the principles of
truthfulness and science, will serve to further enrich the effectiveness of research
in this area and the systematic formation of objective views.

In recent years, Uzbekistan has created great opportunities for scientific
research related to the spread of sects in Central Asia and the study of scientific
and educational heritage. In particular, the establishment of the Bahauddin
Nagshband School of Sufism at the Mir Arab High Madrasa, the focus on the
study of the history of the Seven Pirs can be seen as a practical confirmation of
our opinion. In the sources of Tasawwuf, members of the Qalandariyya sect are
recognized as virtuous people who have attained spiritual maturity. Scientific
research on the history of Sufism and its interpretation in the literature is being
carried out in Uzbekistan. Even though some of the books in the “Qalandarnama”
series have been translated, it is necessary to study the directions of Qalandariyya
in Central Asia, methods of dhikr (remembrance), principles of traveling, places,
leading sacred Sufis, differences from the sects of other regions.

This dissertation will serve to some extent in the implementation of the tasks
set out in the Presidential Decree of the President of the Republic of Uzbekistan
No. DP-4947 of February 7, 2017 “On the Action Strategy for the further
development of the Republic of Uzbekistan”, Presidential Decree No. DP-5046 of
May 19, 2017 “On measures to further improve interethnic relations and friendly
relations with foreign countries”, Decree No. DP-5416 of April 16, 2018 “On
measures to radically improve the activities of the religious and educational
sphere”, and the Resolution of the Cabinet of Ministers of June 22, 2018 No 466
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“On measures to organize and support the activities of the International Islamic
Academy of Uzbekistan.”

Compliance of research with the main priorities in the field of science
and technology development in the Republic. The research was carried out
following the priorities of the development of science and technology 1. “Ways to
form a system of innovative ideas and their implementation in the social, legal,
economic, cultural, spiritual and educational development of an informed society
and a democratic state.”

Level of research the problem. Western historians, orientalists,
ethnographers, Islamic scholars, tourist researchers such as E.Bertels, O.Bjork,
|.Goldtsiger, A.Knysh, P.Pozdnev, I.Petrushevskiy, T.Staradub, Dj.Trimingem,
A.Khismatullin, A.Shimmel, and K.Ernst gave information about the emergence
of the Qalandariyya in the form of a movement in Central Asia and its
development in Iran as a sect?. In this study, the activities of galandars in Central
Asia, the description of their appearance, and general qualities were studied.
Written sources on their lifestyles, attitudes, and activities of galandarkhanas
were not involved in specific research processes.

In Uzbekistan, in the books and scientific articles of orientalists, historians,
Islamic scholars, literary critics such as N.Kamilov, B.Babadjanov, S.Rafiddinov,
|.Ostanakulov, 1.Usmanov, H.Yuldashkhodjaev, K.Rahimov, information about
the practical activity, lifestyle, and appearance of galandars is given?.

No attention has been paid to the processes and ideological foundations of
the formation of the Qalandariyya as a sect, its classification, and its features in
the sources.

Ahmad Yashar Ojak from Turkey, Muhammad Shafi'i Kadkani, Abul
Hussein Zarrinkob, Sayyid Abu Talib Mirabidin from Iran, and Abul Fadl al-
Qunawi from Syria are among the modern scholars who have written a special
book on the history of Qalandarism. They studied the role of galandars in the area
where they lived, the fatwas of the people of Sharia against them, the positive and

1 Bertels E. Sufism and Sufi literature. - Moscow: Nauka. 1965. — 523 p.; Byork O. Sredi dervishey. Per. s angl.
Nilov S. — Moskva. Sampo 2002 — 192 s.; Goldtsiger I. Lecture on islame. — Brockhaus: Efron, 1912 — 454 s.;
Knyshch A. Muslim mysticism: a short story. — Moscow: Dilya, 2004. — 464 p.; Pozdnev P. Dervish the Muslim
world. — Orenburg: typography Breslina, 1886. - 386 p.; Petrushevskiy I.P. Islam v Irane v VII - XV vekax (kurs
lektsiy) / Otv. ed. V.I. Belyaev. — Leningrad: Publishing House of Leningradskogo University, 1966. — 400. p.;
Starodub T.X. Srednevekovaya architecture, associated with Sufism: khanaka, zaviya, takiya // Sufism in the context
of Muslim culture. — Moscow: Nauka, 1989. — 268-280 p.; Trimingem Dj. Sufi orders in Islam. — Moscow: Nauka,
1989. — 326 p.; Xismatulin A. Sufi ritual practice. SPb, 1996; Shimmel A. Mir islamskogo mysticism. — Moscow:
Aleteyya, Enigma, 2000. — 414 p.; Ernst K. Sufism — Per. s angl. A. Gorkavogo. — Moscow: FAIR-PRESS, 2002. —
320 p.

2 Komilov N. Sufism. — Tashkent: Mavorounnahr, 2009. — 448 p.; Babadjanov. B. Revival of the activities of the
Sufi group. / Sufism in Tsentralnoy Azii (Zarubejnye issledovaniya) Sb. st. pamyati Mayera F. (1912-1998) // Sost.
and otv. Editor Xismatulin A. SPb GU: 2001; Rafiddinov S. Qalandar ideas in Uzbek literature. // Uzbek language
and literature. 2000, Ne6-son. — B. 3-6.; Ostonaqulov I. Muhammad Siddig Rushdie and his work "Tazkirat ul-
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negative attitudes towards galandars3. However, these works do not dwell on
Central Asian Qalandariyya. It is said that Qalandariyya originated in this region
and later moved to Turkey under the persecution of the Mongols. They mainly
covered the activities of galandars operating in Iran and Turkey and provided
information on their history of origin and practices. While these works do not
provide complete information about Central Asian Qalandariyya, they do help to
compare interregional differences.

In contrast to the above, the study involves a comprehensive study and
analysis of the activities of the Qalandariyya in Central Asia and the works that
provide information about it.

Relevance of the research with the scientific-research plans of the
higher education institution in which the dissertation was carried out. The
dissertation was performed as part of the project of the Research Plan of the
International Islamic Academy of Uzbekistan FZ-202002146 — “Creation of a
multimedia program and mobile application based on the works of Central Asian
thinkers, combining enlightenment and educational struggle against destructive
ideas” and research project named “Program of measures to improve Islamic
studies”.

The purpose of the research is to reveal Qalandariyya tariqah’s place in the
life of society by showing its peculiarities in Central Asia.

Tasks of the research:

To identify the theoretical and methodological aspects of the formation of
the Qalandariyya in Central Asia and to show different approaches;

to determine the directions of the Qalandariyya and their peculiarities;

to determine the influence of the ideas of Malamatiyya on the Qalandariyya,;

to demonstrate the coverage of the image of Qalandariyya in the works of
Central Asian writers;

to substantiate that the manuscripts of the “Qalandarnama” are an important
source in the study of the views and practical features of the Qalandars;

to disclose the activities of Central Asian galandars of the X1X-XX centuries
on the basis of documents of the National Archives of Uzbekistan;

to cover the attitude of Central Asian galandars in the periodicals of Jadid
representatives;

to identify forms of manifestation of the features of galandars in modern
tarigahs and to develop proposals and recommendations.

The object of the research is the activity of galandars in Central Asia.

The subject of the research is the peculiarities of the formation and
development of the Qalandariyya movement in Central Asia as a tarigah.

Research methods. The research process used a complex approach,

% Ahmet Yasar Ocak, Osmanli Imparatorlugunda Marjinal Stfilik: Kalenderiler, Ankara 1992. —267 p.; Muhammad
Reza Shafi'i Kadkani. Qalandar narrow history. — Tehran. Saxn. 1386 AH — 606 p.; Zarrinkub Abdulhusayn.
Chustichu dar tasawwufi Iran — Dushanbe: Irfon, 1992. — 396 p.; Sayyid Abu Talib Mir Obidin. Oyini galandari. —
Tehran. Hijri 1374. — 71 p.; Abul Fadl Muhammad ibn Abdullah al-Qunawi. As-Sufiyatul Qalandariya. — Madina,
2002. - 319 p.
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historical, chronological, logical, analytical and synthesis, comparative analysis
methods.

The scientific novelty of the research is that:

It was revealed that in the 11th century, in the Islamic world, the
Qalandariyya was formed on the basis of the Malamatiyya movement, which
initially operated within the norms of Sharia, but became unpopular due to the
mystery and complexity of its procedures. As a result, the essence of the
Qalandariyya was preserved only in the positions of “malamat’, ‘ikhlas”, and
“faqr”.

It has been proven that the main factor in the emergence of Qalandariyya in
Central Asia was the prevention of the spread of “riya” among the followers of
Shari’a and Sufism, and the reform of “nafs”. And in the treatment of these
diseases, the ideas of “sidq” and “ikhlas” were widely relied upon.

It has been substantiated that the pantheism, “hulul” (migration of God into
the human body), “al-tanasuh” (the migration of the soul) caused the formation of
critical views on Qalandariyya in the Middle Ages.

The study has revealed that by the first quarter of the 19th and 20th
centuries, as a result of the economic and social decline of the Turkestan region,
the number of galandarkhanas increased to 100, so that ordinary people could
find shelter and food there.

The practical result of the research:

The research scientifically substantiates the influx of representatives of the
Qalandariyya from Iran to Central Asia, the analysis of their peculiarities and the
development of the activities of galandarkhanas formed in the region, the use of
terms such as galandar and dervish in fiction to refer to people who have
restrained their desires and attained spiritual maturity, the rise of Qalandariyya in
the XIX-XX centuries, the formation of galandar communities, the role of
galandars in the socio-religious life of the region;

Claims such as the disregard for the science of calendars, which is observed
today in the activities of the representatives of the tarigah, and which is not
subject to social norms; depth in tawakkul, indifference to prayer, attracting
people’s attention by wearing unusual clothes, and abandonment of family
support were disclosed:;

In order to reveal the origin and scientific significance of the genre
“Qalandarnoma” manuscripts kept in the Manuscripts Fund of the Institute of
Oriental Studies named after Abu Rayhon Biruni of the Academy of Sciences of
Uzbekistan and the International Islamic Academy of Uzbekistan were identified,;

Local press articles on the Jadid period were studied. The results of the
study of the role of galandars in social life in Central Asia in the XIX-XX
centuries, in particular in Uzbekistan, and the results of the study of the situation
in galandarkhanas were used to form a database on Islamic history and source
studies, and the history of Sufism.
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Reliability of the research results. Reliability of the obtained results is
explained by the facts that the fundamental views of local and foreign scholars on
the Qalandariyya were described, theoretical approaches in Eastern and Western
Sufism studies were analyzed, the obtained scientific results were based on
historical facts, manuscripts and archival documents, the results of the study were
approved by the competent authorities.

The scientific and practical importance of the research results. The
scientific significance of the results of the research is explained by the fact that it
Is the basis for a new scientific approach and research in the study of sufi
tarigahs, improving the scientific and theoretical aspects of working with
representatives of tarigahs, and strengthening the knowledge and skills of young
people to protect their spirit from ignorance and alien ideas.

The practical significance of the research results is based on the fact that the
conclusions and recommendations of the dissertation can be used to create
textbooks and manuals on subjects such as “Sufism”, “Islamic History”, “Islamic
Studies™, “Islamic History and Source Studies”, and to improve the content of
lectures and seminars.

Implementation of the research results. On the basis of scientific
conclusions and recommendations developed as a result of research on the
peculiarities of the Qalandariyya tarigah in Central Asia:

The scientific findings about the facts that in the 11th century, in the Islamic
world, the Qalandariyya was formed on the basis of the Malamatiyya movement,
which initially operated within the norms of Sharia, but became unpopular due to
the mystery and complexity of its procedures. As a result, the essence of the
Qalandariyya was preserved only in the positions of “malamat’, ‘ikhlas™, and
“faqr” are included in the textbook “Introduction to Sufism”, an explanatory
dictionary “Terms of Sufism”, as well as the book “Islamic Enlightenment and
the present” (Handbook of the Committee on Religious Affairs under the Cabinet
of Ministers of the Republic of Uzbekistan No. 2472 of June 7, 2021). As a
result, the information presented in these books helped to form in students the
concept and perception of the Qalandariyya;

The scientific conclusions about the facts that the main factor in the
emergence of Qalandariyya in Central Asia was the prevention of the spread of
“riya” among the followers of Shari’a and Sufism, and the reform of “nafs”, and
in the treatment of these diseases, the ideas of “sidq” and “ikhlas” were widely
relied upon are included in the content of the book “Uzbekistan - a tolerant land”
prepared on the basis of the order (reference book of the Imam Bukhari
International Scientific Research Center of the Republic of Uzbekistan dated June
1, 2021, No 02/353). As a result, there is an opportunity to introduce to the
general public the role and importance of the calendar in the recent past;

The scientific conclusions about the facts that the absorption of Iranian ideas
“wahdat al-wujud” (unity of the Creator and creation), “hulul” (migration of God
into the human body), “al-tanasuh” (the migration of the soul) caused the

29



formation of critical views on Qalandariyya in the Middle Ages were used in the
preparation of an encyclopedic dictionary “Islamic Civilization” (reference book
of the Center for Islamic Civilization in Uzbekistan dated July 29, 2021, No.
1114). As a result, this information served to create a true history of our past on
the basis of new conclusions and views on the history of Sufism in the region;

The scientific findings about the facts that by the first quarter of the 19th and
20th centuries, as a result of the economic and social decline of the Turkestan
region, the number of galandarkhanas increased to 100, so that ordinary people
could find shelter and food there are included in the content of the manuals
“Ma’rifat Gulshani” and “Ma’rifat Ziyosi” (Handbook of the Muslim Board of
Uzbekistan No. 1314 of June 7, 2021). As a result, citizens and community
activists have been able to address issues related to tarigahs and improve the
skills of the imam-khatibs’ assistants on women’s issues.

The approbation of the research results. The results of the research were
discussed at 3 international and 11 national scientific conferences.

Publication of the research results. 33 scientific works on the subject of
research, including 12 articles in scientific publications recommended for
publication of the main scientific results of dissertations of the Higher Attestation
Commission of the Republic of Uzbekistan and 2 articles in foreign journals,
were published.

The structure and the scope of the dissertation. The dissertation consists
of an introduction, three chapters, a conclusion, a list of references, and
appendices. The total volume is 145 pages.

THE MAIN CONTENT OF THE DISSERTATION

In the introductory part of the dissertation, based on the relevance of the
chosen topic, the goals and objectives of the research, the object and subject of
study are defined. The relevance of the research to the priorities of science and
technology, the scientific novelty and practical results of the work are described.
Based on the reliability of the results obtained, their theoretical and practical
significance is revealed. Information on the implementation of research results in
practice, the approbation of the work, results, published works, and the structure
of the dissertation is provided.

The first chapter of the dissertation entitled “Theoretical and historical
foundations of the study of the Qalandariyya” consists of three paragraphs,
which cover the history of the Qalandariyya, the conditions of the emergence of
the Qalandariyya in Central Asia, its directions, and specifics.

Sources covering the history of the Qalandariyya, the conditions of its
occurrence, ideological foundations, and directions can be divided into four
categories:

1) Travellers’ books that provide information about the calendar order.
Among them are the “Travelogue” series of the Arab traveler Ibn Battuta (1304-
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1377), the Hungarian traveler Armeni Vamberi (1832-1913), the Russian painter
and traveler Vasily Vereshagin (1842-1904). Among them, Ibn Battuta’s
impartial and moderate approach to the galandars is unique. In the books of A.
Vamberi and V. Vereshagin, galandars were exaggeratedly described as
representatives of the most backward category of society. There is a critical mood
in their approach. The French traveler Nicolas de Nicolai’s “Navigation of Ships”
and Giovanni Antonio Menavino’s (1492-1514) “Travelogue” series describe the
appearance, lifestyle, and role of galandars in modern Turkey.

2) Sources of Sufism that contain the practice and ideological basis of the
Qalandariyya can be conditionally divided into 3 types:

a) Sources written by Sufi poets who considered themselves galandars. In
the rubais, ghazals, and masnavis of Baba Tahur Uryan, Sanayi, Saadi Sherazi,
Hafiz, and Fakhriddin Iragi, galandar was recognized as an honorary degree and a
praiseworthy career;

b) Sufis who lived in a medieval environment and illuminated the life of the
Qalandars. Abdullah Ansari’s ‘“Qalandarnama”, Abu Hafs as-Suhrawardi’s
“Avrorif al-Ma’arif”, Abdurahman Jami’s “Nafahatul-uns min hazaratil-quds”,
Alisher Navai’s “Mahbubul-qulub” and Hussein Waiz Kashifi’s “Futuvvatnamai
Sultani” gives objective information about qalandars. The authors of these works
compared calendars with malamatis and analyzed them as false and true.

c) Manuscripts: “Qalandarnama” books at the Biruni Institute of Oriental
Studies of the Academy of Sciences of the Republic of Uzbekistan (9175;
Nel1668), “Risalati darvesh va qalandar” (1090/255/2), “Dar bayani iman va
maqamati darvesh” (1093-255/V), “Risalati qalandari” (1099-279/11), and
manuscripts of the Central Library of Turkey* Risalai qalandarname” (Dem No:
137648/Tas No: 2977).

3) Materials stored in the National Archives of Uzbekistan, in particular,
“Court of the Governor-General of Turkestan” (Fund I.-1), Syrdarya Regional
Administration (Fund 1.-17), “Report of the head of Jizzakh region” (I.-21- fund).
Articles published in Jadid periodicals: “Sadoi Turkiston” (1914. No. 1), “Red
Flag” (1920. No.8; 1920. No.138), “Turkiston” (1923. 169; 1923 185-issue.), and
“Young Leninist” (1991. July 24).

4) Modern research. The dissertation includes local and Middle Eastern
studies, Russian Soviet scientists, scientific research of Western orientalists,
which partially focuses on the activities of galandars of the Central Asian region.

Turkish studies have a special place among the research related to the
formation of the calendar in Iran and its activity in present-day Turkey, India, and
Uzbekistan. Ahmet Yashar Ocak and Ahmet Karamustafa wrote a separate
treatise on the emergence and development of the Qalandar sect in present-day
Turkey.

This study pays special attention to the historical principle in the study and
objective assessment of the peculiarities of the Qalandariyya in Central Asia. In
determining the methodological basis of the dissertation well-known local
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scientists N.Kamilov, S.Rafiddinov, I.Usmanov, Turkish scientists A.Ojak and
A.Karamustafa, Iranian M.Kadkani, Russian scientists G.Snesarev, O.Sukhareva,
A.Troitskaya’s theoretical conclusions were used effectively.

Sunni-Hanafism, the main sect in Central Asia, was one of the important
factors in the formation of Sufi views and way of life in the country. In this
regard, l.Usmanov emphasizes that the Sufism of Mawarannahr was influenced
by the Hanafi-Maturidi sect®.

According to Ahmet Karamustafa, the principles of tolerance inherent in
Hanafism ensured the spread of nontraditional forms of Qalandariyya in the
region®.

The activities of the representatives of this sect were not banned in the
country, as the ideas of the freedom of thought in Qalandariyya were in line with
the principles of pluralism of the Hanafi School.

Qalandariyya originated in the 11th century in Central Asia under the
influence of the Malamatiyya movement and did not take the form of a sect
during this period. Initially, it operated as a “movement” or “association” and had
its own position in the region. The concept of Malamatiyya, which appeared in
the I1X-X centuries, was formed in the XII-XIII centuries in two different
directions. One of them was Haydariya and Jawlagiya from the Qalandari sects,
and the other is the Khojagon sect, which adheres to religious rules and promotes
Malamatiyya views. One of the factors that influenced the emergence of
Qalandariyya was the high aspiration for traditional purity in Central Asia since
the past. Over time, as a result of external influences in Qalandariyya, great
importance began to be attached to appearance and to a strictly systematized
practice.

In a short time, the Qalandariyya spread not only in the country but also in
the east to Fergana and in the west to Iraq and Syria. By the beginning of the
thirteenth century, Qalandariyya was in crisis. While some of their followers
joined the Qalandarian sect, the other part joined other sufi sects®.

From the second half of the 13th century, thanks to the Iranian Sufi
Jamaluddin Savi (d. 1221), this movement became a definite systematic sect. He
began his activity in 1219 in Damascus and died in Dumyat. Jamaluddin Savi was
distinguished from other Sufis by his striking appearance. This appearance was
known among the members of the sect as “chor darb™’.

The directions of the Qalandariyya tarigah differed according to their
regional distribution. For example, the Central Asian galandars, in contrast to the
galandars in Iran and Turkey, were moderate and strictly adhered to Sunnism,

4 Usmanov I. Doctrinal views in the sects of Movarounnahr // Scientific analytical information: Scientific-analytical
information of the Tashkent Islamic University under the Cabinet of Ministers of the Republic of Uzbekistan. —
Tashkent. TIU, 2017. Ne3. — B.4.

5 Kara Mustafa. God's Unruly Friends: Dervish Groups in the Islamic Middle Period 1200-1550 Paperback — June 1,
2006.

& Knysh A.D. Muslim Sufism. — Moscow: Dilya, 2004. — p. 314.

7 "Chor" means "four" in Persian and "darb" in Arabic means "four strikes". The term shaving hair, beard, eyebrows
and mustache.
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which led to their success among the people.

Among the directions of the Central Asian Qalandariyya were Haydariyya,
Ishqiyya, Harabatiyya, and Abdals. The most famous of them was Haydariyya,
founded by Qutbiddin Haydar Zavai (d. 616/1221), which appeared in Khorasan
at the end of the 12th century. He came from the Turkic tribes of Central Asia
and was a follower of Ahmad Yassavi.

The second chapter of the dissertation, entitled “The doctrine and practice
of the Qalandariyya in Central Asia”, analyzes the reflection of the doctrine of
Malamatiyya in the ideas of the Qalandariyya, as well as the similarities and
differences between them. Also, the coverage of the image of galandars in the
works of Central Asian literature, the reflection of the interpretation of the
practice of galandars in the books “Qalandarnama” were studied.

Al-Hakim al-Tirmidhi (d. 932), a contemporary of the Malamatis, criticized
the Malamatis and their views on nafs. The reason for this was that a deep
indulgence in the notions of sidg, ikhlas, and humiliation of nafs would later lead
to error. Initially, he did not advocate that Malamatiyya, based on gaining the
blame of others by secretly performing supererogatory prayers, avoiding
hypocrisy, and humiliating one’s own self, would gradually lead to humiliation.
As al-Hakim al-Tirmidhi warned, the Malamatis’ profound approach to the issue
of nafs caused criticism.

Mutasawwif Abdurrahman al-Sulami® (d. 412/1021), who was the first to
write a treatise in support of the Malamatis in his time, gave the Qalandars the
same high marks as the Malamatis. In later literature, there is a big difference
between the galandars described by beggars, unmarried, wandering, and the
galandars cited by Sulami.

The galandars did not pay much attention to the creation of literature on the
theoretical and practical foundations of the tarigah, as they did not show their
inner state, did not perform their supererogatory deeds openly, and emphasized
more practice. Those who claim that galandars had no theoretical basis accuse
them of ignorance. Because of this, Qalandariyya was defined by later scholars as
a tarigah consisting of a set of unfounded practices that did not rely on scientific-
theoretical foundations. Abdurahman Jami (1414-1492), on the other hand,
compared the Malamatis and the Qalandars and described them that Malamati
followed the customs of the Sufis, while the Qalandars, on the contrary, tried to
break these customs (deliberately so that people would rebuke them). According
to him, Malamati sees good in everything, prefers to hide his meritorious deeds.
Qalandar, on the other hand, is content with the purity of heart.

Although aspects specific to galandars had a significant impact not only on
Sufism but also on literature and the arts, the field has not been studied in depth.
In literary sources, the term ‘“qalandar” is interpreted in different ways. In
particular, in the works of art, the inner world of the galandars, their high

8 Muhammad Reza Shafi'i Kadkani. Qalandar narrow history. — Tehran. 1386. — 5. 132.
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spiritual views as a symbol of high morality are depicted in the works of Baba
Tohur Uryan, Sanai, Sadi Shirazi, Hafiz, Fakhriddin Iraki, Jalaluddin Rumi,
Abdurahman Jami, Alisher Navai, Boborahim Mashrab, Khairati, Mavlana
Kharabati.

In classical literature, galandars as lyrical heroes had the following spiritual
images: The first — ashiq qgalandars. These are true lovers of God. They are
possessors of compassion and mercy who do not care about the destruction of the
outer world for the sake of inner prosperity. The second is majzub galandars.
These are saint people who are described in short stories, manaqibs, and tazkiras.
The third is the galandars who could not avoid pride and hypocrisy. They were
assessed as a category that deviated from the requirements of etiquette®.

Alisher Navai repeatedly mentioned the term qalandar and in his work
“Mahbubul-qulub” divided them into the following types: majzub qalandar,
“faceless beggars” who claim to be qalandar, and greedy, wicked qalandars.

One of Navai’s followers, the Sufi scholar Hussein Waiz Kashifil?, gave
information about the practices, rituals, appearance and customs of the galandars.
He said that fabrics other than silk were permissible for hirga. Woolen hirga
(pashmina) is better for dervish because it is important for the heart to feel
pleasure and the enjoyment of divine beauty. It is permissible for the poor to
choose one of the four fabrics for hirga: wool, cotton, felt, and leather.

Hussein Waiz Kashifi saw and evaluated the terms “qalandar” and “dervish”
in the same way. He summarized their general qualities without distinguishing
them into differences. He meant galandars in general when he said about faqgirs.

Along with the literature of the East, special attention was paid to the
symbols of “qalandar” and “dervish” in the fine arts. In particular, Kamaleddin
Behzad’s portraits “Qalandar” and “Baghdadian dervish” show his mastery in
creating the image of a dervish. These miniatures and portraits show us the
appearance and periodic differences between the galandars of Central Asia and
other regions.

Kamaleddin Behzad also showed their differences by expressing the image
of a galandar and a dervish in two different ways. The image of the galandar
depicts a hermit who bound himself to the Creator, forgetting himself physically
and spiritually, and in the image of the dervish, he showed the image of a man
united to Allah through contemplation. Accordingly, galandar is a Sufi in the
status of an ashiq, and dervish is a thinker in the stage of gnosis.

There are also manuscripts about Central Asian galandars named
“Qalandarnama”, which are kept in local collections. There are 4
“Qalandarnama” books in the Resources Fund of the International Islamic
Academy of Uzbekistan and 3 in the Manuscripts Fund of the Institute of Oriental
Studies named after Abu Rayhan Biruni of the Academy of Sciences of the

% Rafiddinov S. Qalandar ideas in Uzbek literature // Uzbek language and literature. 2000, Ne6-son. — B. 3-6.
10 Futuvvatnomai sultani; Akhlogi muhsiniy / Kashifiy Hussein Voiz, editors: Aminov M, Hasanov F. — Tashkent:
“National Encyclopedia of Uzbekistan™ State Scientific Publishing House, 2011. — 376 p.
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Republic of Uzbekistan. These books focus on qalandars’ etiquette and the
practical advice they should follow.

A perfect copy of the “Qalandarnama” is 10 pages of the 200-page
manuscript of the Institute of Oriental Studies named after Abu Rayhan Biruni of
the Academy of Sciences of the Republic of Uzbekistan under number 9175,
which is called “Risalai Qalandar”. The author of the treatise is unknown.
Specialists found that the author wrote this treatise based on the Sufi views of
Imam Suhrawardi and Bahauddin Nagshband.

Another important “Qalandarnama” was written by Abu Bakr Qalandar
Rumi and was newly published in Kazan. The original manuscript is kept at the
Institute of Oriental Studies named after Abu Rayhan Biruni of the Academy of
Sciences of the Republic of Uzbekistan (Nel1668).

“Qalandarnama” books served as a guide for newcomers to the tarigah.
There was an explanation of the concept of “poverty”, a literal interpretation of
the term “qalandar” and the etiquette of wearing kulah and its types, as well as
prayers that should be recited by a member of the tarigah. Through the
galandarnamas, young saliks were instructed on the early stages and practices of
the tarigah.

The third chapter of the dissertation is entitled “Analysis of sources on
Central Asian galandars.” This chapter illuminates the documents of the
National Archives of Uzbekistan cover the activities of galandars and
galandarkhanas, the attitude of jadid writers to the galandars of Central Asia, and
the manifestation of the peculiarities of Qalandariyya in modern tarigahs.

The National Archive of Uzbekistan contains documents on galandars dating
back to the end of the XIX century and the first quarter of the XX century.
Information about them can be found in the documents of mosques, madrassas,
and wagqfs. According to the documents, the ishans and dervishes in Turkestan
had a negative impact on the development of the country and the spirituality of
the nation. It was said that the activities of the galandars should be stopped as
factors that could pose a threat to the Russian government.

According to the documents, the most widespread area and center of
galandars was the Kattakurgan district of Samarkand. It has been detected that
four sons of Haji Safa Wali, a famous pir of galandars during the Russian
colonial period, were leaders in the Samarkand qalandarkhana. The group of
galandars they led was called the Forty Qalandars.

According to Abu Tahirkhoja Samarkandi, Bobo Haji Safa Wali (d. 1740-
41) was pir of galandars in Central Asia. His tomb is located outside the city of
Samarkand, in the south-eastern corner, in the neighborhood of Qalandarkhana. It
is narrated that Haji Safa Wali wore the kulah and janda from Baba Haji
Abdurahim and that his chain of transmission went to Muhammad (peace be upon
him) through Ali ibn Abu Talib. Haji Bobo Safa also lived in Mecca, from where
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he returned to Samarkand and built a takya and a galandarkhana?!.

A. Troitskaya noted that the Samarkand qalandariyya differed from the
Bukhara, Kashgar, Afghanistan, and Khiva gqalandariyya in the region by the right
of control. In addition, it was noted that the status of sheikh in Samarkand passed
from generation to generation. A. Troitskaya clarified some of the words used
among qalandars by forming an explanation of the terms specific to the Uzbek
galandars. In particular, the only leading pir in the region was called “bobo” or
“tura”. After him, it was noted that “otavoy” acted as a junior qalandar, a person
who controlled and distributed income. Also among the galandars, there was a
collection of poems by poets such as Ahmad Yassavi and Babarahim Mashrab,
called the “talqin”, the only member of the group to read aloud this was called
“peshtalqin” or “peshkhan” and the accompanying qalandars were called
“pastalqin”. The qalandars, in the form of a circle, had to complete the practice of
“samo” in a crowded place, and at the end of it, a qalandar, in the role of
“salatogur”, made dua. This practice was to be organized on Mondays and
Thursdays of the week?!?.

V.V. Vereshchagin, who had direct contact with potters in Tashkent, lived
among galandars for some time during his visit to Tashkent in 1867-1868. He
studied the conditions of the place, wrote a pamphlet “From Orenburg to
Tashkent™® depicting the appearance of the galandars, and participated in the
exhibition with a collection of photographs entitled “Turkistan Series”.

According to document, No.lI-1 of the National Archives of Uzbekistan
dated 18994, there were more than 2,000 galandars in the country. This
document contains information on the number of galandars and galandarhkanas
in each region and their members.

In the process of generalization and analysis of archival data, it was found
that the number of galandars and galandarkhanas in the Turkestan region has
sharply decreased in chronological order and single potters, as well as married
galandars, lived in their dwellings. There was a special section (inner courtyard)
for families. It was observed that craftsman galandars also had their yard. In the
outer courtyard lived wanderers and unmarried galandars. Single galandars
differed from married galandars in that they had not yet reached full spiritual
maturity and had not yet fully mastered the magams.

The Turkestan press widely covered the views and reports of the Central
Asian sects, tarigahs, sufis, ishans, sheikhs, galandars, and dervishes of that
period. In this regard, the role of the Jadids should be highlighted. After all, they
played an important role in the spiritual life of the local population.

While the dhikr ceremonies were reported in the Russian official press as

% Ahmad ibn Mahmud Bukhari. "Mu'in al-Azamat”, "History of Mullahs" (mention of Bukhara tombs); Abu
Tahirhoja Samarkandi. "Samaria". — Toshkent: Yangi asr avlodi, 2009. — B. 161-162.

2 Troitskaya A.L. Kalandary i Maddahi // Domusulmanskie verovaniya i obryady v Sredney Azii. — M.: Nauka,
1975. - C. 192

13 Vereshchagin V.V. From Orenburg to Tashkent. — Moskva: 1867-68. — S. 47-48.

14 UzMA, 1-1, Opis-18, Delo-29.

36



ethnographic research, the local-language press interpreted the activities of
sheikhs, ishans, dervishes, and qalandars by Jadids as “fake, ignorant of the Sharia
and practically claimed to be the tarigah™. In articles published in the national
press, issues such as controlling the activities of members of false tarigahs, raising
religious awareness among the people were raised as topical issues. In the official
Russian press, representatives of tarigahs and sufis, especially activities of ishans
during this period, were severely criticized. They were portrayed as a “politically
and religiously dangerous force” in the image of Dukchi Ishan®®.

Ismailbek Gasprinsky, Fitrat, Abdulla Qadiri, Chulpan and others expressed
their views on galandars through articles about them.

In Fitrat’s article about Mashrab, he emphasizes that the qalandari lifestyle
should not be confused with the Qalandariyya tarigah. It is said that Mashrab
practiced Nagshbandiyya, although he promoted the galandari way of life. Since
Mashrab’s sharp views and disobedience were reminiscent of the Qalandariyya,
some sources often cite him as a representative of the Qalandariyya tarigah.

Chulpan also initially operated under the pseudonym “Qalandar”,
“Mirzoqalandar” and described himself as the “qalandar” of the people. He later
became better known as “Chulpan”. He was famous for his qalandari views. The
poem “The love of Qalandar” is famous, the poet sees himself as a qalandar and
counted the highest peak of love as being galandar.

Abdulla Qadiri, on the other hand, paid close attention to the issue of rescuing
the oppressed members of the Qalandariyya tarigah from their depression. He
raised the issue of eliminating vices in society. He was opposed to the use of social
provision allocated for low-income families by galandars. He denounced the
powerful young men who had become accustomed to an easy life while being
Muslims. He emphasized that they should keep their children from this path and
teach them science.

Some of the criticisms on galandars in the past can also be seen in the
activities of modern galandars. If one does not avoid the vices of modern tarigahs,
such as not earning a living, begging, not getting married, or leaving completely,
he will not only face people’s objections and criticisms but also apostasy and
inconsistency with the Shariah. These also include claiming to be in love with the
Creator and seeing themselves as free from certain obligatory acts. The extremist
galandars also did not support praying in the congregation and did not pay
attention to supererogatory prayers. Lack of interest in science and lack of attention
to the profession is a sad defect for the qgalandars, as well as in the work of
representatives of today’s tarigahs. Representatives of the Qalandariyya fell into a
state of begging as a result of their too involvement in the issue of tawakkul. This
situation is now observed in the activities of the representatives of tarigah. To
prevent this, it is necessary to pay attention to science.

15 Sarimsoqov Abdulhakim. Kalandarlar yohud tanballar // Sadoyi Turkiston. — 1914, April 4. — Ne 1;
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CONCLUSIONS

The following conclusions were drawn from the research and analysis
carried out in the framework of the goals and objectives of the dissertation:

1. Information about the history of the ghalandarieh tarigah (sect) in Central
Asia and the regions in which they lived is reflected in the travelogues. Sufi
sources serve to reveal the importance of ghalandarieh as a tarigah (sect) while
ghalandarieh manuscripts help to understand their practical features and the
documents preserved in the National Archive of Uzbekistan show their role in
society. According to the above-mentioned sources, the ghalandarieh in Central
Asia arose as an expression of protest against vices such as hypocrisy, which was
prevalent in various spheres of society, including the representatives of Sharia
and Sufi members. It was paid special attention to the main principles of the
ghalandarieh such as “sidq” and “ikhlas” in the way of isolation from society and
the reform of the nafs. In Central Asia, the Qalandariya has emerged as an
expression of protest against vices such as hypocrisy and luxury, which were
rampant in various strata of society, including Sharia and Sufism. The main
principles of the Qalandariyya in the way of isolation from society and the reform
of the "nafs" were “sidq” and “ikhlas.”

2. Central Asian galandars differed from galandars of other regions in their
Hanafi adherence, salik’s ability to return to socially active life after passing the
magams of a tarigah, and in appearance. In particular, the differences between the
Central Asian galandars and the Iranian and Turkish galandars were reflected in
the practice of dhikr, the types of hirga, and religious beliefs. In Central Asia, the
Haydariyya, Ishqgiyya, Kharobotiyya, and Abdols acted as soloists or groups of
forty as representatives of the Qalandarian movement.

3. Qalandars are divided into groups that follow Sunni and Shiite in terms of
religious orientation and content, as well as those that have not lost their
originality and are far from the primary basis. While Central Asian galandars paid
high attention to Sunni practice in the Middle Ages, changes in their ideological
views and practices were noted in later periods as a result of various external
influences.

4. In the XI-XII centuries, when the concepts of “malamat”, “faqr” and
“ikhlas” were predominant in the teachings of the Qalandariyya, qalandars were
not criticized. In the thirteenth and fifteenth centuries, the adoption of the
doctrine of “wahdatul wujud” and labeling with “hulul” and “tanasukh” led to the
deterioration of their previous position among the people of tasawwuf.

5. Qalandars are divided into three categories according to their
classification in the sources of Sufism: the first is a Sufi who embodies the
galandarian way of life, the second is a person who belongs to the Qalandariyya
tarigah, and the false dervishes who claim to be a galandar.

6. In classical literature, too, galandars are described in different ways. As a
lyrical hero, galandar had the following spiritual images: The first — ashiq
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galandars. These are true lovers of God. They are possessors of compassion and
mercy who do not care about the destruction of the outer world for the sake of
inner prosperity. The second is majzub galandars. These are saint people who are
described in short stories, manaqibs, and tazkiras. The third is the galandars who
could not avoid pride and hypocrisy. They were assessed as a category that
deviated from the requirements of etiquette.

7. Due to the practical nature of the Qalandariyya, the representatives of this
tarigah did not pay attention to the writing of written sources. They also refrained
from disclosing the relationship between themselves and the Creator, as
Qalandariyya activities should be kept secret. However, the writing of
information about the Qalandariyya was also a factor in the emergence of the
genre of “Qalandarnama”. Early medieval Iranian “Qalandarnama”s contain
poetic information about the founder of the Qalandariyya tarigah, Jamaluddin
Savi, and his disciples, as well as the etiquette of the tarigah. For this reason, they
are sometimes called “Manaqibi Jamaluddin Savi or Qalandarnama”. The Central
Asian risalas “Qalandarnoma” contain information about the etiquette of the
tarigah, the essence of poverty (fagr), pir-murid relations, the conditions of
wearing hirga and kulah, the magams and circumstances of Qalandariyya.

8. In the Turkestan press, Jadids and religious figures expressed a more
negative attitude towards galandars in the country. By the time of the Jadids, the
essence of galandariyya was far removed from the original, and galandarkhanas
became a source of refuge for the unemployed and beggars. The Jadids, through
the press and publications, regularly criticized the activities of the galandars, who
did not follow the rules of Sharia and the tarigah and claimed to belong to the
tarigah.

9. According to the documents of the National Archives of Uzbekistan for
the period of Tsarist Russia, by the first quarter of the 19th and 20th centuries,
due to the economic and social decline of Turkestan, the number of galandars
grow up and the number of qalandarkhanas increased to 100 due to the
availability of shelter and food for ordinary people in there.

10. Attitudes towards the galandars have differed from time to time.
According to the period of their emergence, in the XI-XII centuries, there was a
positive attitude towards them. During the XI111-XVI centuries, the concept of real
and fake galandar was formed, including the state of distinguishing them. By the
XVII-XX centuries, in the documents of the National Archives of Uzbekistan
and local sources, almost all of them were recorded as representatives of a tarigah
that has lost its essence. Today, galandariyya communities operate in India, Iran,
Egypt, and parts of Africa. The activities of some modern tarigah representatives
in Uzbekistan reflect aspects, typical of fake galandariyya, such as the
indifference to science, abandonment of family support, and lack of attention to
the work.
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On the basis of the analyzed problems and the obtained conclusions, the
following recommendations were developed:

1. Establishment of a "Research Center for Sufi studies" in Bukhara to
further observation of the scientific heritage of the scholars who previously
carried out academic work in Central Asia.

2. Preparation of a publication entitled "Central Asian Sufism" at the
International Islamic Academy of Uzbekistan for in-depth research of the history
of Sufism, life and work of the scholars of Transoxiana and its dissemination to
the public.

3. To prepare a new edition based on the fact that ‘Qalandarnama’s have
been kept in the Manuscripts Fund of the Institute of Oriental Studies named after
Abu Rayhan Beruni under the Academy of Sciences of the Republic of
Uzbekistan and the International Islamic Academy of Uzbekistan played an
important role in revealing the undiscovered aspects of the history of Sufism.
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BBEJIEHUE (anHoTaumus aucceprauuu 1oKkropa ¢punocodpuu (PhD))

Henabio ucciaenoBaHusi COCTOUT B TOM, YTOOBI MOCPEICTBOM OCBEIICHUS
ocoOeHHOCTel cyduiickoro OpaTcTBa KajaHAapuila pacKpbiTh 3aHHUMAeMOE UM
MECTO B >kM3HU oO1ecTBa LlenTpanbHoil A3uu.

O0bekTOM WCCAEI0OBAHUA SBIACTCS JCSATENBHOCTh KajaHAapuiia B
IlenTpanpHOl A3um.

IIpeaMeToM mcejieI0BAHUS COCTABIISIOT TIpoiiece POPpMUPOBAHUS TBUIKECHUS
KallaHJapuiia 1 0COOCHHOCTH €ro pa3BUTHsI B KadecTBe cy¢uiickoro OpaTcTBa B
[enTpansHoi A3um.

Metoabsl ucciaeqoBaHus. MeETOOJIOTMYECKYI0 OCHOBY  HCCJIEIOBaHUs
COCTAaBUJIM KOMIUICKCHBIA, XPOHOJOTHYECKHUM, JOTMYECKUN MOAXOMbl, AHAIU3,
CUHTE3, CPAaBHUTEIBHBIA aHAIN3.

HayuyHasi HOBU3HA UCCJIeIOBAHMS 3aKJII0YAETCS B CJIeAyIONIeM:

pPacKpeITO, 4TO Ccyduiickoe OpaTcTBO KallaHJapuiia, c(opMUpPOBaBIIEECsS B
MycyJbMaHCKoM mupe B XI Beke Ha OCHOBE ABMKECHHUS MajlaMaTHia, SBIISIIOCH
OpaTcTBOM, JICUCTBYIOIIMM B paMKax IlIapyuara, OJJHAKO HE 0Opeo MOmyJIIpHOCTH
U3-32 CBOEU CKPBITHOCTH M CJOKHOCTH BBIPAOOTAHHBIX IMpaBUJ, U B HUTOTE
UCTUHHAS CYTh KajaHJapuiia COXpaHWIAach TOJIBKO B T.H. «CTOSIHKax» (Makamar)
«mopunanne / an-manama» (), «umcrocepmeune / anm-uxmacy (u=>AY)) u
«0eanocTs / an-dakp» (L);

JI0OKa3aHO, 9TO OCHOBHBIM ()aKTOPOM BO3HMKHOBEHHUS OpaTcTBa KalaHmapuiia
B llenTpanbHOil A3uM SBWIOCH NPEAOTBPALICHUE PACIPOCTPAHCHUS CpEeau
npeacTaBUTENEN apuara 1 cyusma «imieMepus-tinecinasus / ap-puiia’» (L),
pedhopmupoBaHue «HU3MEHHOW Aymnu / aH-Hadey» (w-idl), onmpascs mpu 3TOM Ha
UJIEN «UCKPEHHOCTH / ac-cuak» (3x=ll) u «umcrocepaeuns / an-uxmuacy (u=>aY);

000CHOBaHO, YTO MPUYUHONW (DOPMUPOBAHUS KPUTHUYECKUX B3IJISIOB O
KaJlaHJapuifa B CpEeIHUX BEKaX CTaj0 BKIIOYEHHUE B €ro TOKTPUHY TaKUX UJIEH, KaK
MaHTeU3M «eAUHCTBO ObITHsA [TBOpiia m TBopuMOro], «soruiomeHue [TBopia B
Tee TBopuMoro] / an-xynyim» (Jsl), «mepecenenue aymm / ar-rapacyx» (glill);

PacKphITO, HdYTO B pe3yJbTaTe COIMAIBHO-IKOHOMUYECKOTO  yIaJiKa
Typkectanckoro kpast B XIX — nepBor uerBept XX BB. [0 IPUYUHE TOTO, YTO
O0OBIYHOE HACEJICHUE MMEJIO0 BO3MOKHOCTh OECIPENsSITCTBEHHOTO JAOCTYINa K KPOBY
U Muile B OOWTENsAX KajdaHAapoB (KallaHJap-xaHa), YBEJIWYUIIOCh KaK 4YHCIIO
KaJIaHJIapOB, TaK M KOJIMYECTBO UX oOuTesnel, kotopoe npudiauszuinoch Kk 100.

BHeapenue pe3yabTaTroB Hccaea0BaHMi. Ha 0CHOBE HayYHBIX 3aKIIFOUYCHUHN
U PEKOMEHJAlUM, pa3paOOTaHHBIX B MPOIECCE MPOBEACHHUS HCCIENOBaHUS 00
ocoOeHHOCTsIX OparcTBa KajnaHaapuiia B LlentpanbHoit A3uu:

HAy4YHOE 3aKJIOUYEHHUE O TOM, 4TO cyduiickoe OpaTcTBO KajlaHaapuiia,
chopmupoBaBIieecss B MyCyJbMaHCKOM MHpe B XI Beke Ha OCHOBE JBMKCHUS
MajaMaTuia, SBISUIOCH OpaTCTBOM, JEHCTBYIOIIUM B paMKax Illapuarta, OJHAKO HE
o0peno TMOmyJsSPHOCTH H3-32 CBOEU CKPBITHOCTH WU CJIOKHOCTH BBIPaOOTaHHBIX
MpaBuJjl, ¥ 9YTO B UTOTE MCTHHHAS CyTh KaJlaHJapwiia COXpaHWIACh TOJHKO B T.H.
«CTOSHKaxX» (MakaMar) «rnopuianue / aa-manamay (), «uncrocepaeune / aji-
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uxmacy (u=2aY)), «beanocts / an-dakp» (L4l), HamUO OTpaXKeHHWEe B y4eOHOM
nocobun «TacaBBydra kupuin» («BBemenue B cypusm»), TOJIKOBOM cCloBape
«TacaBByd aramamapu» («Tepmunsl cypuszma»), a Takke B kHure «Mcimom
MabpudaTi Ba X03upru 3aMoH» («lciaaMckoe MpOCBEIICHHE U COBPEMEHHOCThY)
(CmpaBka Komurera no aenam penuruit npu Kabunere Munuctpos PecriyOnuku
V30ekuctan ot 7 uroHs 2021 roma, Ne 2472). B pesynbrate uHboOpMarms,
Ipe/ICTaBlIeHHAs B 3TUX KHHUIax, ClIOCOOCTBOBaNa (POPMUPOBAHUIO Y yUAITUXCS U
CTYJCHTOB IpPEICTaBICHUS O OPATCTBE KalaHJapuiia;

HAy4YyHOE 3aKJI0UYEHHE O JO0Ka3aTelIbCTBE TOTrO, YTO OCHOBHBIM (PAKTOPOM
BO3HMKHOBEHHUs1 OparcrBa KanaHaapuiia B LleHTpanpHOMl A3uM  SBHIJIOCH
MPEeIOTBpALICHIE PACIIPOCTPAHEHUS CPEAH MpeJCTaBUTeNeH apuaTa u cypusma
wmneMepus-titecaasus / ap-puita’» (sLl), pedopmupoBanre «HU3MEHHOHN TyIH
/ an-Hade» (w4dl), omupasch TP STOM Ha UJIEH «UCKPEHHOCTH / ac-CUIK» ((Buall)
U «uHucrocepieunst / am-mxmacy (u=>aY)), Hanwio OTpakeHHEe B KHHTE
«Y36eKHCTOH — GaFpuKeHT 1uépy («Y30eKUCTaH — TOJIepaHTHBIH Kpait») (CripaBka
Mex1yHapoAHOTO Hay4YHO-HCCIIEI0BATEeNIbCKOro LeHTpa uMeHu Mmama Byxapu
Pecniyonuku VY30ekucran ot 1 uroHs 2021 roma, Ne 02/353). B pesynbrate
HOSIBIJIACh BO3MOXHOCTh O3HAKOMUTH HIMPOKYHO OOIIECTBEHHOCTh C POJIBIO U
BaXXHOCTBIO OpaTCTBa KajaHAapuiia B HEJaBHEM IPOIILIOM;

Hay4YHOE 3aKJIIoueHue 00 00OCHOBAHUU TOTO, YTO NPUYUHON (HOPMHUPOBAHMS
KPUTHUYECKHUX B3TJISIIOB O KalaHAapuiia B CPEIHUX BEKaX CTAlI0 BKIIOYEHHUE B €r0
JOKTPUHY TaKHX HICH, KaK MaHTEU3M «EIWHCTBO OBITHS, «BOIUIOIICHUE / aj-
xynym» (Jsisl)), «mepecenenue qymm / ar-ranacyx» (G~Uill), ObLIO UCIOIB30BAHO B
sHImKIoneann «Mcnom muBmmmanusicn» («Mcnamckas muBmmsanus») (CropaBka
IlenTpa ucnaMckod HUBMIM3aUUU B Y30ekucraHe npu KaOunere MwuHHCTpOB
PecnyOonuku Y36ekucran ot 29 utons 2021 roga, Ne 1114). B pe3ynbrare nannas
UHpOpMaIUs MOCIYXHUIA OTPAXKEHUIO MOAJIMHHON UCTOPUM HAIIETo MPOILIOTo Ha
OCHOBE HOBBIX BBIBOJIOB U B3IJISIIOB HA UCTOPUIO Cy(dHU3Ma B PETHUOHE;

Hay4YHOE 3aKJIIOUYEHHE O TOM, YTO B Pe3yJbTaTe COLUATbHO-IKOHOMUYECKOTO
ynajgka Typkecranckoro kpasg B XIX — mepBoit uerBept XX BB. 10 IIPUUYMHE
TOT0, YTO OOBIYHOE HACEICHHE UMEJI0 BOZMOKHOCTH OECIIPENSITCTBEHHOTO JOCTYTIa
K KpOBY W THILE B OOMTENAX KalaHAapoB (KalaHJap-XaHa), YBEJIWYHIIOCH Kak
YHCIIO KaJdaHJapoOB, TaK M KOJMWYECTBO UX OOUTENEH, KOTOpOe MPUOIHU3HIOCH K
100, wnanuio oTpaxkeHue B mnocobusax «Maspudar rymmann» («L[BeTHHK
npocBenieHus») u «Mabpudar 3uécu» («CBer mpocsenieHus») (CrpaBka
VYnpaBnenuss MmycynbMaH Y30ekuctana ot 7 wutoHs 2021 roma, Ne 1314). B
pe3ynbTaTe 3TO CIOCOOCTBOBAJIO PEIICHUIO BOMPOCOB, CBSI3aHHBIX C CY(UUCKUMU
OpaTcTBamMH, y TpaXJaH M aKTUBHCTOB MaxajUld, a TakKe IOBBIIICHUIO
KBaJTM(UKAIUY TTOMOIITHIKOB TJIaBHBIX KMaM-XaTHOOB TI0 JeJiaM JKCHILUH.

Anpofauusi Ppe3yJbTaTOB HCCJIeN0BaHUA. Pe3ynbTaThl HCCleIOBaHUS
Opouuid 00CYyXJIE€HHE B paMKax 3 MexAyHapogHol u 11 pecmyOnmkaHCKUX
HAYYHO-TIPAKTUYECKUX KOH(EPEHIIUA.

Ony0/JMKOBAHHOCTh Ppe3yJbTAaTOB HCCJeJ0BaHus. Bcero mno Teme
MCCJIEIOBaHMs OMyOJMKOBaHO 33 HaydHbIX paboT, B TOM umcie 12 crareil B
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pecnyOMUKaHCKUX M 2 B 3apyOeXHBIX XypHajaX, PEKOMEHJOBaHHBIX Bricmiein
aTTeCTAllMOHHOM Komuccuer PecnyOmuku  V30ekuctaH il myOJguKaIuu
OCHOBHBIX HayYHBIX PE3YyJIbTATOB IUCCEPTALIMIA.

Crpykrypa M 0o0beM auccepraumm. J[uccepramusi COCTOUT W3 BBEACHUS,
TpEX TIJaB, 3aKIIOYEHHUs, CIHCKAa HWCIOJIB30BAaHHOW JIMTEPATYyphl, a TaKKe
npuioxkeHnit. O0bEM auccepTanuu cocTaBiseT 145 cTpaHuil.
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