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KHUPHUII (pan nokropu (DSC) auccepraumsicd AaHHOTAUMSICH)

Juccepranmsi MaB3yCMHHHI  JoJ3apOojaurm  Ba 3apyparu. JlyHé
KaAMOATYMJIIUTH TOMOHHUJAaH AOy Mancyp an-MoTypuauii wiMHii MepocH Ba
Mortypuaus TabJIMMOTUHUHT acll HErM3JIapyuHU 04r0 Oepuilra HXTUEK To0opa opTHO
oopmokaa. IX acpma Xanadus akujmacu Herusuja Mmaigo Oynaran MoTypuaus
TabIUMOTH (43 el 4w )2dll) Yra maBpHUHT Y3umaék MoBapoyHHAXp/aa axjiM CyHHa
BaJI ’kKaMoa aKWJIACUHUHT WHUpHUK Oup HyHamumm cudatuaa Kadyna KWIMHIu. A0y
Mancyp an-Motypunuii (242/856-332/944) Hakmmii nanwuiapHu aKJIdd Jaiuiuiap
Ownan éputud OepraH Xamaa y3 TabIUMOTHHHUHT acocnapuau “Kutob ar-taBxum’
(aa 50 Q) Ba “TawsBmior an-KypeoH am-kapum” (a8 ol &) <dbdl) mommm
acapnapuja ouu0 OepraH. Maskyp TabIUMOT Tapuxja Typiau AUHUN-aKUIaBHMA
Macajlajapra €4uM TONMIUM OujlaH Oup Karopja, OyryHIM KyHJa XaM JUH OuiaH
OOFJIUK M>KTUMOMM MacaiajlapHH Xasl ATHIIJIA KaTTa axaMusITra ara.

XKaxonmarm Oup Karop oM TabIMM Ba WIMHUH TaJIKUKOT Myaccacajaapujia
MoTypuaus TabIMMOTHTA OUJT CAIMOKJIA TAJKUKOT/IAp aMaira OlmMpuirad. byryHru
kyHzna A0y Mancyp an-MotTypuamii siiaral JaBpAard WXKTUMOUN-CUECUIN Ba3usT,
yikana maiao OyiaraH WiK akdgaBui MakTabimap xamaa MoOTypuaus TabIMMOTHTA
OMJl KIJIACCHK acapiapra JIOMp TaAKUKOTIap amMaira omupwiMokaa. LlyHuHrmek,
Tapuxga MoBapoyHHaxpja Tango OyiaraH akujgaBui MakTalnap TeHE3HCH,
MOTypHIMs TabTUMOTHHIHT Amrbapust (A=Y 4w ,sll) TapmuMoTn GuaH KuécHii
TaxJIWJIM, DSMNUCTEMOJIOTHICH, TabIMMOTAA “UHCOH  TYIIYHYacH, KaapusTiIap,
SKOJIOTUsl, Tenep, QuH Ba cuécar (kY)y 4Lall) kabu rmoban Macamanapra »*aBoO
TONUUIIA AKCHUOJIOTUK TaJAKUKOTIap om0 Oopunmokna. Iy sxuxartgan, OyryHru
KyHaa MoTypuaus TabIUMOTUTa OOBEKTHB-COIMOJIMHAMUK EHAAITaH XOJIa
WHTEHCUB TAJIKUKOTap 0O OOpHUIIl AaBp TaTaOUIHp.

SIHrunaHaéTran Y30eKuCTOH A AOy Mancyp an-Motypuanii wiMuii MEpOCH Ba
Motypuausi TabIUMOTUTA alloXuaa IbTUOOP KapaTuiamokiaa. ByHWHr camapacu
ynapok, IMoM MoTtypunnii XaJikapo WiIMAN TaIKUKOT MapKa3H TaIKWI 3TN, AOyY
Mancyp an-Motypunuitnuar “Kuto6 at-taBxun’, “TabBuiiot an-Kypbon an-kapum™
tapcupy, AOyn Mywun an-Hacapuitnuar “TaGcupar am-ammwmia” (UY) 3 pal)
Hypuun ac-CoOyHuiiauar “an-bunos™ (43la)) acapiaapuHuHr Y30€K THIIHra WiIMHA-
M30XJIM TapKAMaJIapy amara ommpuian. IIyHuHr ek, Y36eKHCTOH Xaakapo HCIoM
akangemusacuaa Axuma, KajmoM Marmcrparypa MyTaxacCUCIWTH OYMIMO, YHUHT
Hern3uaa “MoBapOoyHHaxp MYyTaKaUIMMIIADUHUHT WIMHA Mepocu”, “Motypunus
TabJIMMOTHTA OUJl MaHOamap Taxmwim’ kabu (anmap xopui kumHau. [lly6xacus,
“MoTypuans TabJIMMOTH WJIM 3Trajuialll )kapa€Huia OaFpUKEHIJIMK FOSICH acocua
WHCOH aKJI-3aKOBAaTHHUHT VPHU Ba axaMUATHUIa IOKCak bTHOOp Kaparaau. by, ¥3
HaBOaTHaa, ymi0y TabJIMMOTHUHT KEHI OMMAJIAIlyBUJIa MYXUM YPHUH TYTaJlu.
ByHnnaii rostmapra OyryHru KyHjaa XaMm HHCOHUSIT KaTTa DXTUEXK Ce3MOKaa ™.

"Mupsuées 11I. Tabnum Ba Mabpu(ar — TUHWIMK Ba OyHEAKOpIUK capu iy / 2016 iiwn 18-19 okraGpaa 6Yau6
yrran McioM XaMKOpIMK TAalIKWIOTH Tamlkd WIUIap Basupiapu KeHramu 43-CeCCUSCHHMHI  OYMJIMII
MapOCHUMHUJATH HYTK. V36exucTon Munnuit ax6opor areHTIIUI Y. Pacmuit Ccaur. URL:
http://uza.uz/oz/politics/zbekiston-respublikasi-prezidenti-vazifasini-bazharuvchi-sha-18-10-2016 (Mypokaar
canacu: 14.02.2020).
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V36exucron Pecriy6rmmkacy ITpesunentunuar 2018 iiun 16 anpennaru T10-
5416-con «/lunuii-mabpuduii coxa (GaoausTHHN TyOAaH TAKOMWLIAIITUPHUII YOpa-
taabupmapu TyFpucuaantu Papmonu, 2020 #un 11 asrycrmarm I1K-4802-con
“Umom MoTypuaunii xankapo WIMHH-TAAKUKOT MapKa3WHU TAIIKWJ 3THII 4Opa-
TanOupnapu Tyrpucuna’ta, 2021 iimn 16 uronmaru ITK-5186-con «Y36ekucToH
Pecniybimkacu Basupmap MaxkamacH Xy3ypuaarn Y30GeKHCTOHIATH HCIOM
MUBUJIM3ALMICK MapKa3u (PaoJUMATHHUA SHAJa TaKOMWUIAIITUPHUINTA JOUD
KYIIMMYa 40pa-Tag0upiap TYFPUCHAA»TH KapopiapH, ¥Y30ekucton PecryGmukacy
Basupnap Maxkamacuanar 2020 iun 6 HosGpmarn BM-693-con “V36ekucToH
XaJKapo MCIOM akaaemusacu xysypuaarn Mmom Motypuamii xankapo HIMUIA-
TAIKUKOT Mapkaszu (DaoNMMATHHU TAIIKWI 3TUII YOpa-TaaOUpiapu TYFpHCHIA TH
Kapopuja xamJa coxara owuj OomIKa MEBbEPUM-XYKYKUU  XyxoKaTiaapa
OenrunaHrad Basu(aJapHUHT Oaxapamumuaa ymoy AuccepTanus TaIKUKOTH
MyaiisiH Japa)kaja Xu3maT KUJIaau.

TagKUKOTHUHT pecny0/mnka ¢an Ba TEXHOJIOTUsJIapH
PUBOXJIAHUIIMHUHI  YCTYBOp WYHAJIMULIApUra MoOcCJuru. Jlucceprauus
pecnyOnuka ¢daH Ba TEXHOJOTHUSIAD PHUBOXIAHUIIMHUHT |. “AxOopornamran

KAMUAT Ba JIEMOKPATUK JABIATHH WKTUMOWM, XYKYKHH, UKTHCOIUMN, MaJaHUH,
MabHaBUW-MabpUGUN  PUBOKIIAHTUPHUIIA WHHOBAIIMOH FOSUIAP  TU3UMHHHU
MIAKJUTAHTUPUII Ba yJIApHU amaira OUIMPHII Hyiapu” HOMIM YCTYBOD
HyHanuimra MyBoQUK aMaira OIIMpUIIraH.

JuccepTanusi MaB3ycH OyilM4a XOPHM:KMii MIIMHH TAAKHKOT/IAp mapxu’,
AOy Mancyp an-Motypunuii Ba MoTypuaus TabIUMOTH BaKWUIApU WIMUN
MepocH, ynkaga XaHapusi akKMJACUHUHT PUBOXKU Xamaa MOTYpUIUSHUHT l03ara
KeJIMIIUra OuJ TaAKUKOTJIapra OarulllJIaHTaH WIMUN H3JaHUILIIAD KAXOHHHHT
KaTop eTak4yu WIMHM Mapkasnapuaa oiaubd Oopunmoknaa. XKymmanan, Heidelberg
University, Freiburg University, Center of Islamic Studies in Freiburg, Berlin Freie
University, Ruhr-Universitdit Bochum (I'epmanus), Cambridge University,
University of Oxford (byrok bpurtanus), Columbia University, Cornell University,
Illinois University (AKIL), The Faculty of Law and Economics of Paris
University, University of Lyon (®pannwmsi), International Society of Arabic
Papyrology in Leiden-Holland (Hunepnangus) wabu Fapd Taakukor
Mapkasiapuga MoTypuaus TabIMMOTH YMyMUN — UCIIOM Tapuxuaa (HaoausT onud
Oopran makrtabmap karopuaa ypranwiraH. Damascus University (Cypus), Cairo
University (Mucp), Turkish Religiuos Foundation Centre for Islamic Studies,
Suleymaniye Library, Ankara universitesi Ilahiyat Fakultesi, Istanbul universitesi

2Jluccepraiss MaB3ycu OViimua Xopwkuil wiMuMd TaakukorTiap Iuapxu: http://www.Islamwissenschaft.uni-
heidelberg.de; http://www.orient.uni-freiburg.de; https://www.htw-berlin.de; http://www.geschkult.fu-berlin.de
[elislamwissenschaft; http://dwh.uv.ruhr-uni-bochum.de; http://www.cis.cam.ac.uk; http:// www.ox.ac.uk; http://
www.mei.columbia.edu;  http://www.neareasternstudies.cornell.edu;  http://www.csames.illinois.edu/program/
islamicstudies;  http://www.u-psud.fr;  http://www.univ-lyon.fr/islamicstudies; http://www.notary-courses.com;
http://  http://www.naher-osten.uni-muenchen.de;  http://www.ulb.ac.be/assoc/aip/liens;  http://www.mcqill.ca/
islamicstudies/institute-islamic-studies; http://www.masaisrael.org/programs/hebrew-university-ma-islamic-and-
middle-east; http://mwww. damasuniv.edu.sy; http://www.darelom.cu.edu.eg; http://www.isam.org.tr;
http://www.sonmezkutlu.net; https://www.bkmkitap.com/endulus-yayinlari.amp; http://selcuk.edu.tr/Birim/maturidi;
http://old.bukhari.uz/; http://iiau.uz/ Ba 6o1ka Mmarbanap acocuaa aMara OUIMPUIIIH.
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llahiyat fakultesi, Marmara universitesi Ilahiyat Fakultesi, Islam Arastirmalari
Merkezi ISAM) (Typkus) kabu nasnatnapaa AGy Mancyp an-MoTypuuii
WIMHI Mepocu xamaa MoOTypuaus TabJIMMOTUTa OOFJIMK TaJKUKOTIAp amaira
ommmpwirad. Oprumuzna MMom Byxopwil Xankapo WIMHI TaAKUKOT MapKas,
V36eKHCTOH XaIKapo MCIOM aKaJIeMHSICH/IA XaM TaIKMKOTIIAp OIHO GOpHIMOKIA.

IX-XII  acpnmapna  MoBapoyHHaxpaa  MotTypuaus  TabIMMOTHHUHT
PUBOXIIAHUII TAPUXU OYHHYa ®KaxXOH/la aMmaira OIMPUIITaH UMUK TaAKUKOTIap/ia
KyWHJard WiMui HaTvKanap oJIMHraH: X acp OupuHuM sipMusia MoBapoyHHaxpja
AGy Mancyp an-Motypuauithuar “Kuto® ar-taBxua® acapuja aKugaBUl
Macajanap euuMuaa Hakaaan (Cuasll s aY)) kypa, akmam (i) kareuii gamr ()
>bdl)) cudarunga ssTHpOd dTranu cababunan Xanapus aKMIACMHUHT KAJIOM HJIMU
OwiaH nuddepeHmanusIallyBu cogup Oyaranu Ba OyHUHT HaTHOKacHaa Yikanaa
OpPTOJIOKCANT KaJloM WJIMH pHUBOKJIaHranu oun® Oepwiran (Freiburg University,
Center of Islamic Studies in Freiburg — I'epmanus); Ad0yn Myun an-Hacaduii
“Baxp an-kamom” (o228 )a) acapuja akumaBuii Macananap OwiaaH GHp KaTopia,
cabp-kaHoar, Xajmol KkacO osramiam, o0400-axJioK (daswiariapu  xamja
OOKMMaHJAINK, 3UKHAJIUK KaOu WJUIaTiapHu EMOHJIAII OPKAJIW MOTYPHIUMINKKA
OMJI acapyiap CwicWwiacura WIK O0opa JIUJAKTUK YCIyOHH OJIU0 KUPraHu
ucoornanran (Ruhr-Universitdit Bochum — I'epmanus); XI acp 6omm - XII acp
oxupuaa Aoyn Myun an-Hacaduitnunr “Tabcupar an-agmia” acapuHu €3ulIaH
acocwii Makcaau, aBBajlo, MOTypuausi TabJIMMOTMHU MOBapoyHHaxpra KUpuO
KeJITaH alllbapusl oJMMJIapHuIaH Xxumos Kuiuil, A0y Mancyp an-MoTypuanitHUHT
“Kuto0 ar-TaBXua’ acapujard Mypakkad KymyiaJlapHu OMMaOOIl Ba TYIIYHapJu
ycinyOa mapxJjanigad uoopar Oynranu, HaTuxaga, MoTypuausi TabJIUMOTHHUHT
MyCTaKul TabIUMOT cudaTuga TaH OJHMHUIIMIAA MYXUM XHCCa KYIITaHU
namwinanrad (Marmara universitesi Ilahiyat Fakultesi — Typkus); A66ocwuii
Xamuda ap-Po3uii naBpuma barmonna xeu Oup oauM eda ojamaraH Ba aiiHaH AOy
Mancyp an-Motypuauii aHuK >kaBoO OwiiaH o4ub OepraH HOMAabIyM IIapbUi
Mmacana auH Ba cuécar (Yl 4Lall) massycura oup Gyaranm “TaGcumpar a-
amua” acapuna keinran Mmom MotypunuiiHuHr ¥3 maBpuzma AOOocwHitnap
canTtaHatuaa “umMomar’ (paxOapiuK) macanacujaa ro3ara KeiraH UXTWiIo(IapHu:
“Jlun maitramGapiap Kyiuaa, cuécar 5ca, aMup Ba MmoammoxJiap Kymuma” (8 4kall
olall o) 8 Aubedl s LY ), 1e6 eynM TONTraH Cy3IIapH OpKadd HCOOTIAHTaH
(Ankara universitesi Ilahiyat Fakultesi — Typkus).

Jynéna Motypuaus TabIMMOTH Tapuxu Ba MOTypuaus yJjamMoJIapu WIMHUN
Mepocu OVilmda Kyluaard ycTyBOp HYHanMiiapaa UIMUNA TagKUKOTIAp OJUO
oopuimokaa: MoTypuaust TabIUMOTHIA AUH Ba cuécaT MacajacuHu ounb Oepui;
Motypuaus ynamoyiapu WIMHUHA MepocHjaa JAWHUNA OaFpUKEHTIIMK MacajlacuHU
TaIKUK JTUII, MOTypuIusl TabIUMOTUTA OHUJ KYJ€3Ma MaHOalapHU aHUKJIAI,
VJIAPHUHT 3aMOHABHI HAIIPJIapy OWJIaH KUECIaraH XoJaa TaaKUK dTHIIL

MyaMMOHMHI YPraHWITAaHJIMK Japaxkacu. MoBapoyHHaxpla KajioM
WIMUHUHT KAPUO KEJTUIIM Ba PUBOXKIIAHUII TaApPUXHU, YIKagaaa simad WKOa dTraH
MaxaJuIMi XaHaQuil MyTakaJJTUMIAPHUHT WIMHM-MabHAaBUH MEpPOCH, XYCYCaH,
AGy Mancyp an-Motypumuii xaétm xamaa MOTypuaus TabJIUMOTH TapHuXu
xakuga Ilapk komycuii omumiapu xammaa FapO Ba apab TagkukoTumiapu V3

7



acapiapuga MabaymoTiaap Oepramiap®. Illapk onumiuapuHuHr acapiapuga A0y
Mancyp an-Mortypuauii XaéTu Ba YHUHI WIMHM-MabHABUM MEPOCHU XaKuJa
MyXTacap MabliymMoTiap OepuiraH. EBponanuk mapkKiryHoclap, acocaH, KajioM
WIMH Tapuxu Ba allpuM MyTakaJUIUM XamJa (akuxXJapHUHT acapjapura OWl
TaJKUKOTIap oaub Ooprannap. Fap6 Ttaaxkukotumnapu opacuga A0y Mancyp ai-
Motypunuii wnMuii Mepocura ouj OUp KaH4Ya MakoJjiajgap OIBJIOH KUJITaH
B.ManenyHrau anoxuaa TabKUJIAIl JO3UM. Y, acocad, MoTypuaust Ba Aurbapus
TaBIMMOTIIAPH ypTacugaru MyHocabaT Ba TadoBytiaapHu ypranrad. 2000 iwmm
V36ekncronna Hamp >tmirad Y. PynonsdHuHT MoHOrpaduscuna AGy MaHcyp
an-MoTypuauii WIMHI MEpOCHAAaH Kypa, KajloM WIMH Tapuxu Ba XaHadus
aKujpacura ouj MaHOajmapHM KHECHM TaxJIMJ KWIMINra Xapakar Kuirad. JlekuH
ymoy TaxjIuiuiap/ia Oup KaHua xaTojapra XxaM Wyn KyHumiaras.

EBponasiuk Ttagkukorumiap opacujaa bocHus Ba I'eprieroBuHa gaBiaTUHUHT
coOuk Mydtuiicu, MotypumuiiiryHoc oiauM Mycradpa Yepuu Motypunus
TabJIMMOTUHUHT OYIYHI'M KyHJAard coXTa calaUillapHUHT HOTYFpU aKUJaBUN
KapaluiapHy (ol STUIIJArU aXaMUATUHU EpUTHO OepyBUM KAaTOp MakoJjajiap 4oIl
ATTUPTaH.

3amMoHaBUM apald TaAKUKOTUMJIAPUHUHI akcapusith AOy Mancyp an-
Motypuanii unmMui Mepocu Ba MOTypuns TabJIMMOTUIA HETATUB E€HJAIITAHIIAp.
Macainan, cayausiivuk TaakukoTuuiapaaH Axmajg uOH ABa3zysioX aj-XapOui Ba
Myxamman ubH AOaypaxmMoH ain-Xymailc kaOu oJumiIap TaJKUKOTIapuia
MoTtypuaust TabIUMOTUTa callaQUIIMK HYKTau Ha3zapuaaH EHIAaIuiIu0, acoccus
TAaHKHUJ KWIUIIra ypuHranmgap. XaHadus akujgacu Ba MoTypuaus TabIMMOTHUIA
00BEKTUB €HJAIlraH 03 COHJIM apad TaIKUKOTYUIApHUAaH — MUCPIUK AxMan ai-
JIuMaHXypuiHU ajnoxuja KaiJ 3TUII MyMKUH. BUpOK apald TagKUKOTYMIapUHUHT

% [Mapk kiaccuk sHOMKIONENUK ojumiapu: Cambonui, AGy Caba AOmynkapum ubH Myxamman uGH MaHcyp at-
Tamumuii. An-Asco0. V xwrmm. AOmymnox Ymap an-bopymuii Hampra Taiiépnaran. — bavipyr: “/lop am-xuHan”
Hampuéth, 1988; 16H Kyrnryoyro an-Kocrm ubn Aoammiox ac-Cymyruid. Tox ar-raposkum ¢y TabakoT an-xaHapus. —
Baiipyt: “lop an-kanam™, 1992; JlaknaBuit, Myxamman AoOaynxait an-Xuaauid. An-®asoun an-6axus ¢pu TapoxuM
an-xanadust. 11 sxunm. — Koxupa: 1324/1906; Kyparmuii, Aoy Myxamman A0xynakoaup noa Aown Bado Myxammar
nbH Myxamman an-Mucpuii. An-)KaBoxup an-my3uiis ¢u tabakoT an-xaHadus. V sxunmm. — Koxupa: “op Xaxap”,
1993; Xoxu Xamua. Kamd az-3yHyn an acamu an-kyryo Bain ¢ynys. I sxummmm. — Baiipyt: “Jlop ux€ ar-typoc aj-
apalwii”, HamIp Hrm Kypcatunmaras;, 3upukianid, Xapuaaua. An-AsiaoM. VI xummm. — BavipyT: Jop an-wnm mn
manaitna, 2002.

- Fap6 wapkurynoc tagkukoruunapu: Brockelmann C. Geschichte der arabischen Litteratur: T. I-1l. — Weimar-
Berlin: 1898; Madelung W. The Spread of Maturidism and the Turks // Actas IV Congresso de Estudos Arabes
Islamicos. Coimbra-Lisboa. 1 a 8 de Setembro de 1968. — Leiden: Brill, 1971. — P. 109-168; Madelung W. Abu |-
Mu‘In al-Nasafi and Ash‘arT Theology // Studies in Honour of Clifford Edmund Bosworth. Vol. II: The Sultan’s
Turret: Studies in Persian and Turkish Culture / Edited by Carole Hillenbrand. — Leiden, Boston, K&ln: Brill, 2000.
— P. 318-330; Go6tz M. Maturidi und sein Kitab Ta’wilat al-Qur’an // Der Islam. — 1965. — Ne 41. — P. 79-85;
Rudolph U. Al-Maturidi und die sunnitische Theologie in Samarkand. — Leiden, New York, K6In: Brill, 1997. — 396
p; Schacht J. An Early Murci’ite Treatise: The Kitab al-*Alim wa-l-muta‘llim // Oriens. — 1964. — Nel7. — P. 96-
117; Gimaret D. Théories de I’acte humain en théologie musulmane. — Paris: 1980. — 263 p; Gardet L. Introduction a
la théologie musulmane. — Paris: 1970. — 132 p.; Allard M. Le probléme des attributs divins dans la doctrine d’al-
AS‘arT et de ses premiers grands disciples. — Beyrut: 1965. — 632 p.; Angelika Brodersen. Der unbekannte kalam
Theologische Positionen der Friihen Maturidiya am Beispiel der Attributenlehre,
(Berlin/Miinster/Wien/Ziiric/London 2014); Mustafa Ceric. Roots of Synthetic Theology in Islam: A Study of the
Theology of Abu Mansur al-Maturidi, Kuala Larnpur: ISTAC, 1995.

- 3aMOHaBHH apab TaAKMKOTYMIaph: AXMan HOH ABa3ysuiox an-Xapouid. An-MoTypuans: TupocaTaH Ba TAKBUMaH.
— Ap-Puén: Jop ac-camumii, 2000. — 576 6.; Myxamman nbH AGmypaxmoH an-Xymaiic. Ycyn an-auH uaaan Umom
Abu Xanuda. — Ap-Puén: Jlop ac-camuuii, 2007. — 699 0.; Jumanxypuii Axman. Cann ac-cyryp Ou cuiipat ajaum
an-xyna A6u Mancyp an-Matypuauii. — Koxupa: [lop an-Hyp an-myous. 2016. — 284 6.
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acapiapuja XaM, EBpONAJIMK TaIKUKOT4Winap cuHrapu, AOy Mancyp ain-
Motypuauii WIMHM MEpOCH, Hacll-Hacabu Ba MoTypuaus TabIUMOTUHHHT
MoBapoyHHaxpra KUpUO KEIUIIMHUHT WKTUMOMN OMWIIIapu, Oy TabJIMMOTHHHT
yiKaga yd acp JaBOMHa pUBOXJIaHMIN Oockuuiapu, “Jlop am-XKysxoHus™” Ba
“Ilop an-U€musa” akumaBuii MakTaOJapUHUHT IMAK/UJIAHWIT Tapuxyd Ba yJap
Yypracunara uxtuiaoduap xkabu mabiymoTiap €putuiMarad. UyHKH OKOpHAAaru
Fap0 OJIMMJIAPUHUHT aKcapusITH HadakaT KaJoM WIMH, OajJKd WUCIOM JUHUHHUHT
xanuc, Gpukx, Tagcup, TacaBByd kKabu coxamapu OwmiiaH XaM 4ambapyac paBHIIIA
TaAKUKOT onub Gopramnap. ByHmail omum-tagkukoTdmiapra B.Manenynr, M.
Maxt, Y.Pygonsd xabumapHu MHCOJ KEATHPULI MYMKHH. AMMO Kymiaa® Typk
HIapKIIyHOCHapH, acocad, MoTypuausi KajioM MakTabu Tapuxu OuiaH
LIyFyJIJIaHTaHIap.

byrynru kynna tapkusuink onumiapaad: C.Kyrimy, M. SI3uunormy, 1. [y3ren,
A.Ax Ba X.AnnepHuHr MoOTypuaus TabJIUMOTHIA 3aMOHABUM EHMIAINIYBAArd
XU3MATIapyUHU ~ ajoxXyja TabKuIam >Kkou3. Ymoly onumiap MoTypuaus
TABJIMMOTUHUHT PUBOKJIAHUII TApUXH, SMHUCTEMOJIOTUACH Xamja akjira OyiraH
MyHocabatu 6yiinua TagKuKoTIap oaud opmokaanap?.

V36eKknCcTORIa XaM MyCTAKWIUIMKAAH CYHI MaXalUIMil  TaJKHKOTYMIIap
TOMOHHM/JIAH MOBAPOYHHAXpJIUK MYTaKaJJIUM OJIUMJIAD WIMHA MEpOCH Xamja
OyryHru KkyHrada MoBapoyHHaxpJaru KajoM WIMHAHUHT MMai10 OYIIHII Tapuxu Ba
YHUHI PHBOKJIAHMII OOCKHYIApUra JOUp OUp KaTop HILIap amajra OIIMPHITaH".
Kymnanan, Y.YBaroB, A.MymunoB xamaa II1.3u€noB xabu TagkukoTYwiIap V3
unviapuaa  MoTypuaus TabIMMOTH BaKWUIApU WIMHUM  MEpPOCH  XaKuja
MabIyMoTiap Oepubd yrtrammap. Ymap opacuna . 3uénop AOy Mancyp ai-
Motypuauii Xxaétu Ba WIMUNA MEpPOCH XaKula MabiIyMoTiap OepraH Oyica-ia,
acocad, omuMHHUHT “TabBuUnoT an-KypboH an-kapum™ HomIM Tadcupura 3TuO0p
KaparraH, MoTypuaus TabJIUMOTHHUHI PHUBOKJIAHUILI TapUXU XaKuJa KHUCKaya
tyxtanu6 yrran. llly sxuxatnan, quccepranus yuyH TaHJIAHTaH MaB3y KOMILIEKC
amaJsra omupuIaéTran OUPUHYM TAJKUKOT XUCOOIaHA N,

TagKMKOT MAaB3YCMHUHI [UCCEPTANUA O0aKapWIraH oOJMH TabJuM
MYacCaCACMHMHI WJIMMI-TAAKMKOT HILJIAPH peKajapu OWIaH OOFJIMKJIMIHU.
Juccepranusi TaIKUKOTH V36ekucTon xankapo ucioM akaaemuscuaa 2018-2020

4 Kutlu Sonmes. Turklerin Islamlasma Suresinde Murgie ve tesirleri. — Ankara: Turkiye Diyanet Vakfi, 2000. XI,
332 s; Kutlu Sénmes. Imam Maturidi ve Maturidilik : tarihi arka plan, hayati, eserleri, fikirleri ve maturidilik
mezhebi. / yay. haz. Sonmez Kutlu. -- Ankara : Avrasya Yaym Reklam Mat., 2003. — 463 s.; Yazicioglu Mustafa
Sait. Maturidi kelam ekolu’nun iki buyuk simasi: Ebu Mansur Maturidi ve Ebu’l — Mu’in Nesefi / Ankara
universetesi basimevi. — Ankara: 1985. — S. 281-298; Saban Ali Diizgiin. Maturidi’nin Diistince Diinyasi, (Ed.:
Saban Ali Diizgiin), Ankara: Kiiltiir ve Turizm Bakanligi Yaymlari, 2011; Saban Ali Diizgiin. Matiiridi Kayip
Aydinlanmani izinde, (Ed.: Saban Ali Diizgiin), Otto Yayinlari, Ankara 2020; Ahmet Ak. Biiyiik Tiirk Alimi
Maturidi ve Maturidilik / Mosorpapus. — Istanbul: Inonii Universitesi Ilahiyat Fakiiltesi, 2008. — 216 s; Hiilya
Alper. Imam Matiiridi'de Akll-Vahiy Iliskisi. — Istanbul: Iz Yaylnclllk Limited Sirketi. 2021. — 238 s.

° Vearos V. MMom an-MoTypuuii Ba yHuHT TabauMoTu. — T.: @an, 2000. — 48 6.; Yeatos V. A6ya1 MyuH aH-
Hacadwuii xaétu Ba mepocu. — T.. MabnaBusrt, 2003. — 36 6.; MymunoB A. Xanabwuii yaamonapHuar Mapkasuii
MosgapoyHHaxp miaxapiapu xaétuaa tyrra ypuau a ponu (II-VII/VIII-XIII acprap): tap. das. A0K. AUC... aBTOpEd.
— T.: TNY, 2003. — 46 6.; 3uénos LlI. A6y Mancyp an-Motypunuii €3ma Mepocu Ba yHUHT «Kutab ar-Ta’BHIOT
acapu: Tap. paH. HOM. Juc. ... apToped. — T.: Y3®A IIIH, 2003. — 21 6.; 3uénos I11. A6y Mancyp an-MoTypuuii Ba
yHuHr “Kntob ar-tasBunor” acapu. — T.: @an, 2009. — 140 6.



nunnapnaa 6axapuiran [13-20170929709 — “Axu cyHHa 9bTUKO] TaMOWKILIapUTra
Moc OVaran axkowa (WIOXUET) MATHJIAPUHUHT Y3apo KHECHMH TaxXJuid Ba
3aMOHaBUI MadKypaBUi axamHsATH MaB3yuJard aMmaliui JioWuxa JacTypura
MYBO(UK aMalra OUIMpUIIraH.

TagkukoTHuHr mMaxkcaam |X-XII acpmapna MoBapoyHHaxpaa MoTtypuaus
TABJIMMOTUHUHT BY)KYJra KEJIUIIM Ba PUBOXKJIAHUII Tapuxu, OYrYHIHM KyHIarua
axamMUsATHHU ouyuO Oepuiml xamja YHUHT MoBapoyHHaxpaa akuIaBHid
KapaluIapHUHT OWp TU3UMTa COJIMHUIIUAATH YPHUHHU UCOOTIAIIaH noopar.

TagkukoTHUHr Basudasapu. TagKUKOT MaKCaJWra J3pUIIUIL YYyH
Kyihuaaru Bazudanap Genrunanau:

Motypuausi TAabJIUMOTH PUBOKUHU TAJIKUK STUIITHUHT Ha3apUil-METO0JIOTHK
acoCJIapuHM UIUIA0 YUKUIII,

KaJIOM WIMUHHUHT MOBapOoyHHaxXp XyJIyAua TapKAUIUIIUTa TAabCUP KYpCcaTraH
WKTUMOUM-CUECUIT OMWJIap Ba caMapKaHJIMK WIK XaHahuid MyTakaJuumiiap
daonuaTuan 04nb Gepwuiir;

A6y Mancyp an-Motypuauii simaran nqaBpaa gaonuar onub 6opras “Jlop ai-
Kyzxkonns” xamma “Ilop an-U€mus” akupmaBuii maktabinapu ¢GaoausSsTHHHHT
ynkaga Xanabusa-MoTypuausi TabIUMOTHra HUcOaTaH OYIraH TabCUPUHU
AHUKJIAILL,

Camapkanmna CoMoHuiIap JaBpyaa KajioM WIMHIa oujl €3WIraH JacTiaOKu
acapJapHUHT ViKaJard WXTUMOUW-TUHUM Ba3usT, TUHUM OaFpUKEHIJIMK Xamjia
MabHaBHI-MaJlaHUN XaETHU TapTUOra CONMMILJIA TYTTaH YPHUHHA 0YUO OepHILL;

A6y Mancyp an-Motypuanii XxaéTu Ba WIMHII MEpOCMHU MaHOaap acocuja
KOMIUIEKC YPraHMILL,

Mortypuaus TabJIUMOTHAA “HAKIWN Aanwi’ Ba “aKiud Jalwil YpTacujard
MYTaHOCHOJUKHHA 0910 OepHuIlL;

XI-XII acpnmapna MoBapoynnaxpaa Qaonusat omub Oopran XxaHadwuii-
MOTYPUIMN yJIaMOJIap WIMUN MEPOCHUHUHT Y3UTa XOC XyCYCUSTIAPUHUA AHUKJIALLI,

Motypuausi TabIUMOTHHHHT puBoxuaa AOyn Mywun an-Hacadwmii wimwmii
MEPOCHHUHT aXaMHUSTUHU 04n0 Oepu;

A6y Mancyp an-Morypuauitnuar “Kuto6 at-taBxun” xamma AOyn Mywun
an-Hacaduiitnuar “Tabcupar am-aguimna” acapiapuHd KUECHHM TaXJIWI KHJIHII
OpKaJIu y31ra Xoc XyCyCHUsITJIapUHU aHUKJIAIll,

Motypuausi TabIUMOTHHUHT OYyT'YHTHM KyHAaru mMadKypaBuil Ba MXKTUMOUMN
MyaMMoJlapra €4uM TonMmjgard axamuatuau AOyn Mywun an-HacaduitHunar
“baxp an-kamom” acapu acocuaa ound OepuIl Xxamaa TaBCUsIap UIIad YUKHUIIIL.

TagkukorHuHr odbekTHHU [X-XII acpmapga MoapoyHHaxpaa ByKy.ara
KeJrad MoTypuaus TabJIMMOTH TAIIKWI 3TAIH.

TankukoTHUHr mnpeaMerunu CoMoHUIIap nmaBpuga MoBapoyHHaxXp,
xycycan, Camapkanmna Xanadus Kapanuiapu acocuaard — MoTypuaus
AKUJIACUHUHT IIAKJJIAHUIIKA Ba TabJIUMOTHUHT PUBOXIAHUII TapUXWUra OUJI
KJIACCUK MaHOaJIap TallKWI 3TaJIH.

TagKUKOTHUHI ycyJu1apu. MoOTypuauss TabIMMOTH TapUXUHU EPUTHILIA
PETPOCIIEKTHB, MaHOAJIApHU YpraHUIIIa KOMIUIEKC Ba XOJHUCIIHK, TH3WMIIUIHK,
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MYaMMOBUN-MAKCAJIN, TApUXWUM, KUECHM, MAHTUKAN EHAAINYB XamJa WIMHN
OMIMIITHUHT OOIIKA YCyJUIapUJiaH KeHT (hohamaHuraH.

TagKMKOTHUHT WIMHMIl SHTUWJINTY Kydnaarujiapaan uoopar:

X acp Oupunuu sipMuja MoBapoyHHaxpjaa A0y Mancyp an-MoTypuauid
“Kuro0 ar-TaBxu’” acapuia akMIaBMii Macajanap e4uMuaa HakigaH (Suasl 3-,52")
kypa akaHd () kareuil pamun (28 Jd) cudarmma swTHpod dTranu
cababuman XaHadus aKUJaCHHUHT KajJoM WIMH OuiaH nuddepeHnmanusianyBy
conup Oynrann Ba OYHUHI HaTWXKacula YiKaga OPTOJOKCal KajloM WJIMH
PHUBOKJIAaHTaHU OYMO OepuiTaH;

A6y Caun ap-Pycryrdonuit Umom MoTypuauilHUHT alipuM IIOTHPAJIApH
XalnramMao0p KHHUM XaMmia BUKOp OWJIaH IOpHINTa OAaTJIaHTaHWUTa HUcOaTaH O0ab3u
OoJIUMJIAp TOMOHMJIAH OWJIIUpWITaH TaHKuiap cababmu Y3uHuHr ‘“‘®DaBoup’
acapuga: “Arap Amiox V3 Oanjmacura HebmaT (OoOWIMK) OepraH 6}”lnca Viia
HCBMAT AJIOMATHHH (Ty3all KI/II/II/IM) YHHHT YCTH/Ia KYPUIIHA AXIH Kypamn™ ( 4 )
ale aies J g ol Gy dew sae e awl W) masmynmzarn xampc opkanm
MYCYJIMOHHUHT Ty3al KUUUM OWJIaH 3UWHATIAHUO FOPUINM KEPAKIUTUHU Taprud
KWJITaHU 09n0 OepuiraH;

A6yn Myun an-Hacaduii “Baxp an-kamom” (228 =) acapuuma akugaBuii
Macajianap Ounian Oup KaTopja, cadp-KaHoaT, Xajaoj KacO srajaii, 0J100-axJIoK
dazunarnapu xamaa OOKMMaHAAIWK, 3UKHAJIUMK Ka0u WUIaTiIapHu EMOHJIAII
OpKaJu MOTYPUAUNINKKA OWJI acapiiap CUJICHUJIacUra Wik 0opa JUIAKTHK YCITyOHU
0JIM0 KUPTaHu UCOOTIIaHTaH;

XI acp 6omm — XII acp oxupuna Adyn Myun an-Hacaduiitnunar “TabGcupar
an-aiuiia’  acapuHM  E€3MINMJAAH  aCOCHMM  Makcaiau, asBalo MoTrypuaus
TABJIMMOTHHA MOBapOyHHaXpra KApPUO KeNraH anrbapys OJUMIIAPUIAH XUMOS
ki, AOy Mancyp an-Motypuauiinunar “Kuto0 art-taBxua” acapuaaru
Mypakkad >KymjiadapHu OMMaOoOMN Ba TYIIYHApJiW yciayOja IiapxjamijgaH uoopar
Oynranu, HaTWXKanga, MOTypuIus TabIUMOTHHHHT MYCTaKWUJ TabJIUMOT cudarua
TaH OJIMHUIIKA MyXUM XHCCa KYIITaH! JaJIUJIIaHTaH;

A066ocuit Xamuda ap-Po3uit naBpuna barmogna onvmiiap TOMOHUIAH €4UMU
TOMUIMAaraH Ba aifHan AOy Mancyp an-MoTypuIuiHUHT aHHUK >kaBOOM OuiaH
oun® OepwiaraH HOMAabAyM MIapbuii Macaiga auH Ba cuécar (Yl ahall)
MaB3ycuaa 6ynranu “Tabcupat an-aguia’” acapunaru Imom MoTtypunuiiHuHr ¥3
naBpuja AOOocuiiap cantaHatuaa “‘mmomatr’ (paxOapiiMK) macajacuja ro3ara
kenraHn wuxtwiodnaapuu: “JluH makramOapnap Kyiauga, cuécar 3ca aMHp Ba
nommoxaap Kymuaa” (sl ul A dubadl s elwi¥) gl & WL, 1e6 eynm Tomran
cy3J1apu OpKajau UCOOTIIaHTaH;

XI acp oxumpuma MoBapoyHHaxpaa MoTypuaus TabJIMMOTHHUHT OMpMyHYA
3avuamiranura acocud cababnapiaH OupM - MUHTaKaJard MOTYPHUIUN
aJUIOMaJapUHUHT acil ManOamapu caHairaH Mmom Motypuamii acapiapuHu
TYIIYHUII Ba TaJKUH KWINIIJATH MypakkaOnukiaap Oyiaca, WKKUHYACH -
XYKMPOHJIUK JIoupacu Tabcupu opTHO Oopaérran CamkyKuiiaap XOMUNIUTHIA
Oynran anrpapuANApHUHT MHUHTaKara KupuO Keja Oomuiamm — AKaHIUTH
aQHUKJIAHTaH.
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TagKMKOTHUHI amajauil HaTwxkajgapu. uccepraumsga MoTtypuaus
omumiapunan A0y Caupn ap-Pycryrdanuitnunar “®apoun” (2s8) (CymadMoHUS
KyTyOxonacH. STuru Xome. VIHB. Ne 547), “an-Acbuia Baa axsuba” (s s dLuy)
(Cynaiimonust kytyoxoHacu, Mymia Mypox. MuB. Ne 1829), an-Xakum ac-
Camapkanauidauar “Pucona duir umon” (Ula¥! & Al )) (AHKapa yHUBEPCUTETH
WNnoxuér ¢akynbretn dhonau. MuB.Ne: 237.4.) nHomnu acapnapununr Typkusnga
cakJiaHa€TraH HOJUP KyJ€3ma HycXalapuHUHT MOTYpUAUsS TabJIUMOTH TapUXUHU
EpUTHILLIATH aXaMUATH 04HO OepuiiraH;

“Kutob6 ar-taBxug HuUHTr ‘“TaOcupar am-aguiia” OuigaH KUECHUN TaXJIWIIU
OpKaJIM MKKM MaHOAHUHI KEHuHTH acpiapaa MoOTypuausi KajioM MakTaOWHU
YpraHuigara 3TajoH acap cudaThIard y3ura Xoc XyCycusiTiapu ound Gepunras;

VII-IX acpnapna MoBapoyHHaxXpjia COMOHHUMIIAp JlaBpUJaru CHUECUN-
WOKTUMOUM XOJaT TaxXJIui KWIMHUO, MOTypuius TabTMMOTHHUHT AKJUIAHUIIINA Ba
PUBOXKHUTA WKOOUI TabCUP KYpcaTraHu KJIacCUK MaHOasap acocuaa HOOTIaHTaH;

AGyn Myun an-Hacaduitnuar “Tabcupar anm-agwma” acapd  TaxXJuil
KWIMHUO, YyHAaru MOBApOyHHAxXpiuK XaHapuil ynamojap WIMUH Mepocu
XaKuJard Marepuajyiap OpKajdu acapHUHT Hadakar KajloM WIMH, Oalku
SHIMKIIONEANK acap cudaTuia xaM KaTTa axaMusiTra ara 3KkaHu oun0 6epuras;

Mortypuaus TtapnuMoTuHUHr XI-XII  acpnmapma MycTakuin TabIMMOT
cudaruga tan onuHumuaa A6yn Myun an-HacahuiHUHT TabIMMOTHU EPUTHIIL
yciyou — 3 gaBpurada Oyiran mamxyp xaHahui-MOTYypUIUN OIMMIIap Ba KaJaoM
WIMH Tapuxura ouji macajaiap Oopacuaaru (QUKpiIapHU TAAKUK KWJIHO, yapra
AN, W30XJIap KYIIraH XoJiJja MaHTUKUM W3YIILIMK acocuja TacHudall
KUXATUJaH OoiuTranu acocuit Bocuta cudatuia UCOOTIAHTaH;

TaIKUKOT JlaBOMUJA OJIMHTaH WJIMUKA HaTWKa Ba XyJocajap acocuja
V36exncTon  xankapo ~ mcaoMm  akajemumsacH  70220207-VIcnoMIIyHOCHHK
MYTaxacCCHUCIUTU YKyB pexacura “MoBapOyHHaxp MYyTaKaJUIMMIIADU WIMHUN
Mepocu”’, “KajgoMm mIMUHUHT 3aMOHaBH Myammonapu” (armapu xamaa 5160100-
HcmoMIyHOCIMK TabJIMM WYHAIMION YKyB pekacura “MoTypuaus TabJIMMOTHTA
onJ1 MaHOanap” HOMJIM (paHIAPHUHT MIAKUTAHTUPUITUIIY TaTUIUIaHTaH.

TaagkuKOT HATHKAJAPUHUHT MIHOHYWIMJIMIU PECIyOJIMKa Ba XaJIKapo
uamMuil  KoHdepeHmusutap  Tymmamiapu, Onmii  aTrTectanus  KOMHUCCHACH
pyMXaThaaru Maxcyc NaBpUW HALIpPJap Ba XOPWXKUWA WIMHHN JKypHAJUIApJa 4Om
STWJITAH MaKoJiajap, 4Ol dTUJIITaH MOHOTpadus Ba prcoiatapJaru xyjioca, Takiaud
Ba TAaBCUSJIAPHUHT aMajauéTra >»KOpWUW DJTHITAHW, OJMHTAH HATHKAJTAPHUHT
BaKOJIATJIM TAIIKWJIOTIAp TOMOHU/IAH TACAUKIAHTAHJIUTH OWIIaH U30XJIaHAIH.

TagKuKOT HATHKAJAPUHUHT WIMMHA Ba aMajui axaMusitu. TagkKuKOT
HATWKaJIAPUHUHT WMWK aXaMHUATH JUCCEPTALMSHUHT Ha3apuid XyJiocajlapu Xxama
WIMUNA MyoMaJiara KUpUTWITaH Kyiné3ma ManOanap opkaiu MoBapoyHHaxp/a ypra
acpnapjga ¢daonuar onm0 OopraH akuIaBUd WIMHM Mapka3nap Ba XaHadus
daxuxyiapy XxaKuaa MabIyMoTiapra ara Oynuiin OunaH Oupra, ynapaan MoTypuaus
TABJIMMOTUHUA TYFPU TaJKUH KWIKII OpPKaIM METOAOJOTUK EHJAIIyBIapHU
MAKJUTAHTHPUINT  OOpacuaard Ha3zapuil KOHIENIMSUIAPHA TaKOMUJUIAIITUPHUIIIA
doitmananuIn MyMKAHIUTH OWJIaH H30XJIaHATH.
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TagKuKOT HaTWXKAJAPUHUHI aMajaud axamuaTh MoTypuaus TabiIuMOTH
Tapuxura ouj €3mMa MaJaHui Mepoc MaHOalapHU TAAKUK ATHII OPKAJIW OJIMHTaH
XyJocallap pecnyOiiukajard AWHUN Ypra Maxcyc TabiuM MyaccacalapHaaru
KaJloM WIMHM Tapuxu OujiaH OOFNMK (haHNapAaH JNapciuK Ba YKyB KYJUlaHMaiap
ApaTull, Mabpy3a Ba CEMUHAp MAIIFyJIOTIAp¥ Ma3MyHHHH OOWUTHINTAa XU3MAT
KWWMY OUJIaH U30XJIaHAIH.

TagKMKOT HATH:KAJADHHMHT JKOPHMii KWIMHMIINM. YpTa acpiapia
MoBapoyHHaxpaa MoTypuaus TabJIMMOTHHHHT INAK/UIAHWII TapuXu Ba yHIoy
TaBJIMMOTIa OUJ] HOAMP MaHOATapHU TaJKUK STUII HATH)KAcHUa UIUTA0 YMKHUITaH
WIMHIA XyJocanap Ba Takiaudiap acocuaa:

X acp Oupunuu spmuaa MoapoyHHaxpaa A0y Mancyp an-Motypunuit
“Kuro6 ar-taBxun” acapujaa Wik 00p aKuIaBuil Macaianap eduMuia akiagad (Jill)
Hakira (Cwaslly 4Y)) pucOaram  kateuit  gamun (k&) JdN)  cugarmpa
doiinananrann cababuman XaHadus aKUJIACMHUHT KajJoM HWIMH  OwIaH
mubdepeHuranusiayBl  cogup OynraHn Ba OYHUHI HaTWKacuja Yikana
OpPTOJIOKCAJI KaJIOM WJIMHU PHUBOMKJIAHTAaHU OYMO OEpUIITaHM XyCYCHUJArd WIMHMA
xynocanap mom Motypunuii xajakapo WIMHH-TaAKUKOT MapKa3u TOMOHHJIAH
OytoptmMa acocuga &3wiran “MMom MoTypuauii” HOMIM KUTOO Ma3MyHUTa
CHHTIUpHITaH (Y30eKHCTOH XalKapo MCIOM aKajeMUACH KOIMAard Kvom
Motypuanili XankKapo WIMHUN-TaAKUKOT MapkasuHuHr 2021 iwnn 22 wmaitgaru
01/187-con MamiymoTHOMacHu). Hatmwkamga, ymoly WIMHA XyJOCaJapHUHT
KYJUIaHWIAIIY ~ Tanabamapaa MoTypuaus TabIMMOTHHUHT Ma3MyH-MOXHSTH,
PUBOKJIAHUII TAPUXH XaMmJia OyTyHTH KyHJard axaMHUsITH XaKuJa TacaBBYpP XOCHII
KWJIUIITa XU3MaT KUITaH,

A6y Caun ap-Pycrtyrdonuit imom MoTypuIMHHMHT alpuM MIOTHpJIapy
XamaMaop KMiuM xamJla BUKOp OWJiaH Iopullra ojaTjaHTaHura HucOaTtaH 0ab3u
OJIUMJIAp TOMOHMJIAH OWJIIUpWITaH TaHKUIap cababmu Y3uHuHr “‘Dapoun’”
acapuna: “Arap Amnox ¥y3 Oangacura HewMmar (Ooinmk) Oepran Oyica, yina
HEbMAT alOMaTHHU (IY3all KUHKM) YHHHT YCTHAA KYPULIHH Xy kypaau” (¥ o)
ale e J 6 o) sy A sae e aal 1)) MasmyHmzarm xaamc opkaiu
MYCYJIMOHHUHT TY3al KUWUUM OWiIaH 3UMHATIAHUO FOPHUINM KEPAKIWUTH Taprud
KWIMHTAHA O0YMb OepwiraHd XyCyCHIard WIMHE Xyjlocamap Y36eKHCTOH
Pecniyomukacu Basupnap Maxkamacu Xysypuaaru J(uH unuiapu Oyitnda KymuTa
OyropTmacu acocuaa Tai€pnanran “KajoM” HOMIM JapcidK Ma3MyHUTa
cunraupwiran (Y36ekucron PecryGmukacu Basupnap Maxkamacn Xy3ypHaard
Jlua wnmapu OVitmua xymurtanwar 2022 iimn 20 anpennmarm 02-03/3027-con
nanosiatTHoMacu Ba OnMil Ba ypTa Maxcyc TabiuM BazupiauruHuHr 2020 iwnn 28
nexkabpaaru  676-con Oylpyru). Hatmxaga, ymlOy wWiIMHA XyJlOcaJapHUHT
KYJUTAaHWINAIIN KaJlOM WJIMH Tapuxu Ba y OwiaH OOFIWK TYUIyHYaJIapHUHT acl
Ma3MyH-MOXUSITH, KaJIOM WJIMHUJA axJIi CYHHA BaJl )KaMOAHUHT axaMUSTUHU TepaH
aHTJIAI YYyH XU3MaT KUJITaH;

Abyn Myun an-Hacaduii “baxp an-kamom” (o228 =) acapupa akugaBuil
Macananap Owian 6mp Karopmaa, cabp-KaHoaT, XajoJl KacO sraiaii, 0700-aXxJIoK
dasunatnapu Xamaa OOKMMaHIAIMK, 3UKHAJIMK KaOW WIATIapHU EMOHJIAMI
OpKaJii MOTYPHUIMHIMKKA OUJ acapjap CUJICHJIacUra Wik 0opa AUIAKTUK yCIyOHU
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o0 KUpraHu MCOOTIIAHTaHU TYFPUCHJIATH WIMHUHN XyJjocanap OyropTMa acocuia
Hamp STwirad “MoOTypuaus TabJIMMOTH TapuXW~ HOMIM JapClMK Ma3MyHHra
cunraupwiran (Onuit Ba ypra Maxcyc TabiuM BasupiuruHuHr 2020 iun 6
okTsOpaaru 522-con Oyipyru). Hatwkanma, Oy TaynabamapHUHT KaJloM WJIMHU
Tapuxu, MaHOalapu Ba MOTypuausi TabIUMOTH MYyTaKaUIUMIIApU WIMHUN
MEPOCHUTa OUJI SIHTU MabJIYMOTJIAPHU Y3NAIITUPUIILUIAPUTA XU3MAT KUJITaH;

XTI acp 6omu — XII acp oxupunga AOyn Myun an-Hacaduithunr “TaGcupar
an-agquiuia”’  acapuHM  €3MIIMJAH acOCMM  Makcaad, aBBayio, MoTypuaus
TabJIUMOTHUHM MoOBapoyHHaxpra KUpUO KeJlraH anrbapusi OoJuMiapuaaH XuMOSs
kwmm, AOy Mancyp an-Motypuauiinunar “Kuto0 ar-taBxua” acapuaaru
Mypakkad KymJalapHH OMMaOOIl Ba TYLIYHApiIHM yciy0Oja ImapXJjamijaH udopar
Oynranu, HaTwxkaaa, MoTypuaus TabIUMOTUHUHT MYCTaKWI TabJIUMOT cudaTuia
TaH OJMHUIIKIA MYyXUM XHUCCa KYIITaHU JaluUIaHTaHW XYCYCHUJlard WIMHUN
xynocanap Mmom bByxopuil Xankapo WIMHUK-TaIKUKOT MapKa3d TOMOHUJIAH
OyropT™a acocuza yon stwirad “‘CamapkaHJIMK amuiomanap”, “MoBapoyHHaxp/a
MoTypuaust KajaoM WIMH MakTabu”’ KUTOOIapu Ma3MmyHura cunraupwirad (Mvmom
Bbyxopwuit xankapo HIMHUA-TAAKUKOT MapkasuHuHT 2021 inn 4 mariparun 02/148-
COH pganonatHoMacu). Harmwkanma, KeHr JKaMOAaTYWIMK  XaMJa HWIMUHN
TagkukoTumiapuuar AOyn Myun Hacaduithuar Motypunus TabiIuMOTH
PUBOXKHUIATH YPHU XaKUJlard OMITMMIIapUHA OOMUTHINITa XU3MAaT KUIITaH;

AOGGocuit Xanuda ap-Po3uii naBpuna barnonnga onvmiiap TOMOHUIAH €4UMU
TONWJIMaradH Ba aiiHaH AOy MaHcyp an-MoOTypuAMIHUHT aHUK >KaBoOW OWIIaH
oun® Oepuiaran HOMAabAyM MIApbUM Macajga auH Ba cuécar (Yl aball)
MaB3ycujia Oynranu “TaOcupat an-anuia” acapujnara Mimom MoTypuanitHuHr 3
naBpuna AoOOocuiiap cantaHatuaa “‘umomatr’ (paxOapiiMK) macajacuja ro3ara
kenran wuxtwioduapuu: “JluH maitramOapnap Kynuaa, cuécaT dca aMup Ba
nommoxaap Kymuaa” (sl a3 dubdl s elw¥) gl & Dkall), 1e6 eunm Tomran
cy3napu opkaium MCOOTIaHTaHU Xycycuaaru wiMuii xysiocanap Umom Tepmusuit
XaJIKapo MIMUN-TAAKUKOT MapKa3d TOMOHHJIaH OyrOpTMa acoCHa YON ATHJITaH
“Motypuaus Tabaumot Ba Aoyn Myun Hacadwuit nnmuii Mepocu” HOMIIM KUTOO
MasMmyHura cuHrgupuwirad  (Mmom TepMuszuii  xankapo HWIMUNA-TaAKUKOT
mapkasuauar 2021 #wmn 4 wmaiimarm 01-07/83-con mamomatHomacu). Hatmkama
MJIMUM )KaMOATYMJIMK Ba TaAKUKOTUYMIIApHUHT iMoM MoTypuani KapanuiapuHUHT
EHUIUIIIM  XaMJla YHUHT OJBTUPOP HITwiMiKM Oopacujard TacaBBYpJapUHUHT
KeHTaluIIMra Xu3mMat KWiras,

XI acp oxupuna MoBapoyHHaxpaa MoTypuaus TabJIMMOTHHUHT OMpMYyHYa
3avduamdimura  acocuid cababinapgaH Oupu - MHUHTaKajgark MOTYpHUIUN
aJUIOMaJapuHUHT acia ManOanapu caHairaH Mmom Motypunuii acapiapuHu
TYIIYHHUIII Ba TaJKUH KWJIUIIAATM MypakkaOiukiaap Oyiaca, HUKKUHYUCH —
XYKMPOHJIUK JIOupacu Tabcupu opTHO Oopaérran CamkyKuiiaap XOMUIIHTHIA
Oynran anrpapuiAJApHUHT MHUHTaKara KupuO Kena Oomuiamm — AKaHIUTH
AHUKIAHTAHA ~ OOpAcHAAard WIMHH  XyJocagapiaH  Y30eKHCTOH — MHJLIHH
tenepaanokomnanusicu  “O‘zbekiston”  Ttenekananmuuunr — “Hidoyat  sari”,
“O‘zbekiston — buyuk allomalar yurti”, “Mahalla” Tenexanamaa “Ajdodlar ibrati”
TU3UMJIIM  KypcaTyBiap  CLEHapuitlapuHu  Taii€pnamga  QoiiganaHuiarad
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(V36eKHCT0H My Tenepaguokommnanusicuauar 2021 #imn 10 maiigaru 02-13-
714-con mabiymoTHoMacu). Hatuxkana, Oy Tomomadunnapauar Aoy Mancyp an-
Motypuauii unmuit Mmepocu, MoTypuausi TabIUMOTHHUHT acll Ma3MyH-MOXHUSTH,
riobaiantyB JaaBpuja MOTypuauss MyTakaUIMMIIApU WIMHA MEPOCHHU YYKYp
YpraHUITHUHT aXaMUSTUHU aH1a0 eTUIIUIapura Xu3mMaT KUjraH.

TagKMKOT HATHKAJAPUHUHT anpodaumsicu. TaakukoT HaTwkaimapu 15 Ta
WIMHI-aManuii aHKyMaH Ba CeMUHapiapia, *KymiajgaH, 9 Ta xaikapo Ba 6 Ta
pecnyOnuka WiIMHH-aManvii — amKyMaHJapuaa >KaMOATYMIIMK MYyXOKaMacHJlaH
YTKa3WJITaH.

TagkuKOT HATHKATAPUHUHT JIBJIOH KWIMHHIIH. TagKuKOT MaB3ycu
Oyinya >xamu 23 Ta wiMui um yomn stwirad. [lynapnan, 2 Tacu monorpadus, 2
TacH JapciivK, Y30ekucToH PecryGmukacn Onuil aTTecTalsIcH KOMHCCHACHHIHT
JTOKTOPJUK AWCCEPTANUSIIAPH aCOCUN WIMHNA HATHKIAPUHU YOI STHUIIN TABCHUS
STWITaH WIMHM Hampiapaa 19 ta makona, xymianaH, 16 Tacu pecnyOiimka Ba
3 Tacu XOpWKUH KypHaJUIap/ia HaIllp STUIITaH.

JluccepTanMsiHUHT XaKMHU Ba TY3WJMIIM. Juccepranus TapKuOu KUPUII,
VH y4drta naparpadHu ¥3 nuura oiraH Typrra 600, xynoca, poigananmiran Mmanoa
Ba afabuérnap pyiixatu xamjaa ujoBaiapjaH uoopar. uccepTalussHUHT XaxMU
wioBasiap 6unan 6upra, 254 OeTHU TalIKWJI 3TTaH.

JIMUCCEPTAIIUSIHUHT ACOCU MA3ZMYHHU

Kupum kucmupa aumccepranus MaB3yCMHUHI JOJ3apOJMryd Ba 3apypaTu
acociiaHrad.  TagKMKOTHMHI  pecnyOsMka  (GaH  Ba  TEXHOJOTHUsJIApH
PUBOKJIAHUIIIMHUHT YCTYBOp HYHAJIUIUIApUra MOCJMIU, JAUCCEpPTALUsl MaB3yCH
Oyiinya XOpW>KUN UMUK TaIKUKOTJIAp IIAapXy, Makcaau, Bazudanapu, OObEKTH Ba
npeamet  kypcatwirad. lllyHuHTAEK, TaaKUKOTHUHT WJIMHW  SIHTHJIWTH,
TYy3WIWILIY, aMalluii HaTWKalapW, HATWXKAIAPHUHT WINOHWIWIIMIHA, Ha3apuil Ba
aMauil axaMusiTH, aMaauéTra >KOpui STUIHIINN, HATHKAJIAPUHUHT ampoOaIusicy,
9BJIOH KWJIWHTAHJIUTH, [AUCCEPTALMSHUHT XaXMHU Ba TY3WIUIIM TYFpUCHIA
MabJIyMOTJIAp KEATUPHUIITAH.

HMucceprauustHuar  “MoBapoyHHaxpaa MoTtypuansi TabJUMOTHHUHT
AKJJIAHMII acocjJapu Ba Xycycusitiapu” ne0 HomiaHraH OupuH4M OobOuma
Motypuauss TabIUMOTHHUA TaIKWK OJTHUIIAA YHra OViaran wmyHocabaT Ba
EHpalyBiaap, KaJoM WIMH Tapuxu xamja MoBapyHHaxpra KUpuO KeJHUIil
OMMJLIAPH TaXJIUJ KUJIMHIaH.

“Momypuous maviumMomuHu maoKux 3IMUUHUHE HA3APUL-MeMOo00I02UK
acocrapu’ HOMIM OMpUHYM OaHI]a 3aMOHABUU TYpPK Ba XWX YJIaMOJAPUHUHT
Motypuausi TabIUMOTUHM TaJKUK OTHIIIA KYUTaéTrad yciayOonapu TaxJIui
KWinHTrad. Typk TagkukoTuymiapu MoTypuausl TabIMMOTUHU YPraHUIIAA XOJUCIIUK
MPUHIMIUIAPUTra aMai KujlaJuiaap Ba yuiOy TabJIMMOTHU CYHHUMIMK YbTUKOJIMHUHT
(opTomokcan HWCIOM) axpaimac KucMH cudaruaa 3bTHpod sTaawnap. bynmaii
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5pTHOOpHU  Typk  Tagkukorumwiapupan  CKyrny®?, B.Tomamyrmm’, A.AKS
M.SIspunormn® kabM  ONMMIIAPHMHT — MIIADMAA yYpaTMIl MyMKHH. Typk
TaaKukoTumiapu A0y Mancyp an-Motypuauiira HucOataH MoBapoyHHaXpaa
XaHapus aKUJACUHUHT DSHI acocuil pedopmaropu cudaTvia Kaparahjap Ba
Motypuaust TablIuMOTAra HUcCOATaH XOJNUCIWK Ounad Expamraniap. Typk
TaJAKUKOTYWIIAPUHUHT aipumiiapy MoTypuausi TabIMMOTHHHM Ypranuuiua Oup-
Oupura Kapama-kapmy OyiaraH UWHAYKTUB Ba  JICTYKTHB  yciyOnapaaH
¢oinananumran. Macanan, C.Kytny Motypuans TabIUMOTHHUHT TEHE3UCHHH,
myoxacu3, AOy XanudaHuHr aKuJdaBUi Kapamnplapura Takaiam Ba V3
TaJAKUKTOJapuaa, 1acTiad, A0y Xanuda nnmuii MepocH Ba XaHadus akuaacu XaKuaa
TyXTanuO, keuH MoTypuusi TabIMMOTHHU EpUTHILTA YTaau. by epaa TaaKkuKoTuu
JeTyKTUB MeTo1 opKaiu AOy Xanu(a akuaaBuil KapalulapuHUHT YMYMUI XOCHIIACH
cuaruga MoTypuaus TAbIMMOTHHY S5TUpod dTamu™’,

Mortypuaus TabIMMOTHHM TaIKUK 3TUIIa Fap6 mapkuryHocnapuHuHT ycinyou
TYpK TaJIKUKOTUMJIapura HucbaraH Oupo3 Oomikaya. MacanaH, WHIJIM3 OJIUMU
B.MazenyHr Makonanapu Typk onumiapuaan dapkid pasuiiia, Mimom Ab3am AGy
Xanudpa ¢Exu A0y Mancyp an-MoTypuauitHu yiyFjaml Ba YCTYH KYHHUII
KaiuaThaan iupox’?,

3amoHaBHii apa® TagkMKOTuMiIapu Axmaj WOH ABazysuioX ain-XapOuil Ba
Myxamman uOH AOaupaxMoH an-Xymaiic kabunmapHuHr — “An-MoTypuaus:
qupocaTaH Ba TakBUMaH Ba “Ycyn an-nuH uHaan Mmom A6u Xanuda” HOMIH
unuapuga Motypuaus Ba XaHadus TabIMMOTH TYJIUK TaHKWJ KWIMHTaH. XyCyCaH,
Axman uOH ABa3yJUIOX KUTOOHMHI KHUpHUII KUCMUAa MoTypuauil siarad Jasp,
YCTO3-IIOTUPATIapy, WIMHAKA Mepocu Oopacuaa yiaamojap TOMOHUIAH OWIAMPUITaH
IBTUPOPHU CY3Ma-CYy3, UKTHOOCHap OuaH KeITUPHUO, SKyHUAA Y3UHUHT KyWHJard
XyJocajgapuHud Ownaupaau: “MoTypuausi ouMiIapu Ba YyJIaApHUHT Tapadaopiapu
Hazauaa, A0y Mancyp an-Motypuauii ry€ rokcak MapTadaiy maxcaup. XaKuKaTaa
sca, Oy ynmamonap MoTypunuiira HUCOAaTaH MakKTOBIa MyOosarara Myn KyWraniap
XaMmJla YHU V3WHUHT acll JapakacuJaH XaM KyTapub roboprammap. by oca, ¥3
UMOMHUTa MyTaaccu0® OVyiraH Xap Oup KaBMHHUHT XosaTuaup. byHmail Majmox
oNIUMIIap, acivja, aMajyiapra Ba MaxCusTiiapra Iapuar Ky3u OwiaH OoKManuap.
Hatmwkana, xak OwiraH OOTWIHM aXpaTMalIuraH Ba HWHCOHJApra aWHW JIOMHK

6 Kutlu Sénmes. Turklerin Islamlasma Suresinde Murgie ve tesirleri. — Ankara: Turkiye Diyanet Vakfi, 2000. XI,
332s.

" Topaloglu B. Nireddin es-Sabini. Matiiridiyye Akaidi. Dr. Bekir Topaloglu tercime ve nesri. — Ankara: 1998. —
215s.

8 Ahmet Ak. Biiyiik Tirk Alimi Maturidi ve Maturidilik / Mowuorpadust. — Istanbul: inonii Universitesi Ilahiyat
Fakiiltesi, 2008. — 216 s (byunan keitnn: Ahmet Ak. Maturidi ve Maturidilik).

% Yazicioglu M.S. Matiiridi ve Nesefiye gore insane hiirriyeti kavrami. M.E.B. Yayinlari. — Istanbul: 1992. — 144 s.
10 Macanan kapanr: Kutlu Sénmes. Imam Maturidi ve Maturidilik : tarihi arka plan, hayati, eserleri, fikirleri ve
maturidilik mezhebi. / yay. haz. Séonmez Kutlu. -- Ankara : Avrasya Yaym Reklam Mat., 2003. — 463 s (Byugau
keitnn: Kutlu Sénmes. Maturidiligin Tarihi Arka Plani.).

1 Mucon yuyn xapaunr: Madelung W. The Spread of Maturidism and the Turks // Actas IV Congresso de Estudos
Arabes Islamicos. Coimbra-Lishoa. 1 a 8 de Setembro de 1968. — Leiden: Brill, 1971. — P. 109-168; Madelung W.
Abu 1-Mui’n al-Nasafi and Ash’ari Theology // Studies in Honour of Clifford Edmund Bosworth. Vol. II: The Sultan's
Turret: Studies in Persian and Turkish Culture / Edited by Carole Hillenbrand. — Leiden, Boston, K6In: Brill, 2000. — P.
318-330; Madelung W. The Early Murji’a in Khurasan and Transoxania and the Spread of Hanafism // Der Islam. —
1982. — Ne 59. — P. 32-39.
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Taspu(HU OepMaiiuran KuMcanapra aiianu6 Konaaunap 2. IKKUHYM TaaKUKOTYH

Myxamman noH AGaupaxMoH an-XyMmaic “Ycyn aa-auH nagan Umom Aou Xanuda”
HOMJIM acapujia Ky3ra KypuHraH Oapya MybTa3wius yiaamoiapu XxaHaduil Gukxuaa
OYNIraHUHY pyKad KWIMO, ynapau AGy Xanu(aHMHT M310IUIapy KaTopyra Kymaau's,
[ynunraex, AOy Mancyp an-Motypuauithn XaHaduii-mypxkuuii  cudaTtuaa
Oaxonariau. Maskyp OaHina ym0y HWKKA apa0d OJMMHUHHHT METOJIapy TaHKHUIHMA
TaXJIWJ1 KWJIMHTaH.

“Kanom wummu mapuxu 6a yHune MoeapoyHnaxpoa mapxaiumuoa
UDCTUMOUI-CUECULL OMUTLIAPHUKZ axamusmy~’ HOMIIA UKKUHYM OaHA/a «KaJoM»
(¢>S) apab Twmmma ram, HYTK, 0aéH KaOM MabHONAPHH AHTJIATUIINA EPUTHITAH.
Kanom Ba akona wiMu HCIOM WIMIIAPH OpAacUAA SHI aCOCHW Ba 3apypUl HIM
xucobnanaau. YyHku Oy WIMHU TYFPU TAJIKUH KUWIUII €KW TaJKUH KUJIMacCIUK
WHCOHHMHT KoJraH wuOojaTiapu KaOyn OyiauinM Macajlacu €KUM yMYyMaH,
OXHpaT/Jaru XoJaTura TabCup YTKa3aju.

Hactnal, wucioM wWiIMIApUHUHT Oapuacu ymymuil Tap3ga — «Mciaomuii
wimiiapy €xku «Duxxuii unmnap» Ae6 aranrad. CYHrpa yHIaH TypJid WIMJap —
xanuc, Tadpcup, GukX, TacaBBy(d, akou 1 Kabuaap Xocus OViIu0, UCIOM JUHUTA XOC
wimiiap cudatuaa 3pTupod dTHiIa Oomiaran. AKOUJ XaM Y3WHUHT yiiO0y HOMHJIA
OapKapop KOJIT'yHTa Kaaap Typiu Homiap Ounad aranrad’®, XXymmanan, «an-Ouxx
an-akbap», «Mnam an-kamom», «Yceyn an-nqun», «Mmon», «nm at-taBxuay, «am
an-akou1» Kabu HomJlap OMJIaH FOPUTHUIITAH.

MogapoyHHaxp/a kajgoM wiMuHHHT makianumuara /I acpnaru cuécuit
BasusATIap cabab Oynran. Cuécuii BasusATiapaaH KenuO 4uKuO Qaoauar onaud
Oopran Mypxkuuiiaap ymoy Xyayada «MMOH» MacaJlaCMHU XaJl KWIMII OpKalu
KaJIOM WIMHUHHUHT J1acTIa0KU PUBOXJIAHUII OOCKUWIApWHU Oenrunad Oepauiap.
JlexuH KeUHTH JaBpiapja MypKuuiiaap (paoausiTd yMyMaH Ky3aTUIMaIH.

Tapuxuii manGanapaa Tabkumianummya, A0y XaHnu(paHUHT WIMUN MEPOCU
Ba akuJaBui Kapamnuiapy MoBapoyHHaxpra XypOCOH OpKaJld KUPHO Kejras.
bynunr xam, anbartra, ManTukuii cababmapu 6op. Uynku nadakar A0y Xauuda
TaBIUMOTH, Oanku Mcmom mTuHUHUHT acocinapu xaM MoBapoyHHaxpra SHT SIKWH
KYITHYU JAaBiat Oynrad XypoCOH OpKajiu KUPUO KeJraH.

I/VI-/1X acpnapna Xypoconaunr banx mraxpu xamaa Pait maxpu sHr kaTTa
WIM MackaHu cudaruga mryxpaT KO30HTaH Ba aiHaH mIy Immaxapiapaa A0y
XaHu(aHuHT W3AOUUIapH, XaHaduittap daomust ommbd Ooprannmap. AlHaH
yJIApHUHT cabil-xapakarinapu Ouinan MoBapoyHHaxpra xaHadusi TabJIUMOTH KUPHUO
KeJraH Ba KeHr TapkairaH. Hatwkama, MoBapoyHHaxpja XaM Kkyriad xaHaduii
OJIUMJIAPHU €TUIINO YMKKaH.

banxaa A0y XanudaHuHr GUKpIapUHU MIaXCaH Y3uaaH €Kd MOTUPIapUuIaH
ypranran Kyhunaru: A6y Mcxok Mopoxum noH Cynaiimon ubH 3aitén (xwxpuii ||

12 Axmaj noH Asazyiiox an-Xapouid. An-Motypunust: qupocataH Ba TakBuMaH. — Ap-Puén: “Jlop ac-camumii”, 2000. —
b. 99 (bynnau keiinn: Xapouit. MOTypuus).

13 Myxamman nbu AGampaxmon an-Xymaiic. Ycyn ag-mud uagan Mmom A6m Xamuda. — Ap-Puém: “Jop ac-
camumit”, 2007. — b. 625-631.

14 Cargues X. Axkujaeuii acapiap HOMIAHWIIMHUHT Taapwkuil 6ockuunapu / CamJlY unmuii axG6opoTHOMacH. —
2015.— Ne 2. —B. 44.
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ACPHUHT UKKHHYMU sipMu), A0y YMap ubn Myxamman nubn Maiimyn n6n baxp nbx
Cabn ubH ap-Pammox (Bad. 171/787 #.), A6y Myxamman Canm ubn Canum ain-
banxuii (Bad. 194/809 i1.), A0y Mytup Xakam uoH AOnymiox an-bamxuii (Bad.
199/814 i1.), A6y Myo3 Xomua nbn Cynaitmon an-bamxuit (Bad. 199/814 ii.) kabu
omumiiap A0y Xanuda ¢ukprapuHuHr banxaa KeHr TapKaqulIuia KarTa Xu3maT
Kypcatrassiap.

Xanabus TabJIMMOTH KEHT TapKajiraH MKKUHYM Yika Pait maxpuaup. UyHku
AGGocmit xammdamapaan XopyH ap-Pammg Ba MabmyH mmamapiaaH OyiraH
3aliuitnapra Kapmu 4Yukum yuyH Pait ynkacura XxaHaduimapHUHT Maiixyp
KO3WIAPUHU JKYHATraH sawiap. YyHku Oy yikana IIHAJapHUHI MaBKEHW aH4a
MycTaxkaMaaHuO OopaéTran >au.

Hcnom Tapuxmma maskyp HiaxapAaH KyIuiad Mamxyp WM HaMOsSHOAIapH
eTUIINO YMKKAH Ba pailsiuk onumiiap “ap-Po3uii” HucOamapu Ounan atanrad. Paii
maxpujad eTUIu0 YMKKaH onumiap katopura: AGy bakp ap-Poswuit (Bad. 300/912
i1.), MmyTakayiuM Ba mytacaBBu( Daxpynnun ap-Posmii (Bad. 606/1209 ii.), A0y
bakp Xaccoc ap-Pozmii (Bad. 370/980 i.) xabu myTadakKupiiapHd MHUCOI
KEJNTUPUIIT MyMKHH.

Paii maxpuHuHT yI1a gaBpAard Tapuxura Haszap colicak, abOocuitnap Pait
maxpura, gactiad, A0y FOcyduunr morupau, aciu Mapiuk daszn ubH Fanum
an-Xy3ouiinuii (Bad. 236/850 i.), cyurpa Myxamman am-IllaiiGonuit Ba AOy
Mytus an-banxuiinunar morupau Myxamman nbH Mykotun ap-Pozuitnu (Bad.
248/862 1i.) K031 KWIHO TallMHIaraHmap'.

Maskyp 000HuHr “Camapxandea xanagus axuoacuHume Kupubd Keaumuoa
UK xanagui oaumiapHuHe YpHu' HOMIM YUYUHYM OaHAWAA TabKUIJAHUIINYA,
AOGy XanupanuHr morvpiapyu Ba xaHadwus yiaMmonapu Iy Wya OWIaH YHHHT
ycyn Ba ¢ypyb Oopacujaru KapaluiapuHu, nactiad, bamxma, cyHrpa OyTyH
XypocoHaa TapKaTHIlra Xapakar Kwiguiap. byHuHT Hatwxkacuga xaHadwus
TaBJIMMOTH KUCKA BAKT MYMJIa MUHTAKaaru OOIIKa maxapijiapra XxaM CHHTU0 Kupa
oomtamu. XaHadus yjaaMOJaApUHUHT JIaBJIaT TOMOHHUIAH KO3M Ba OOINKA KaTTa
JaBo3uMIIapra TaWuHimaHumu A0y XaHuda TabIMMOTHHUHT MHHTaKaJard
oOpycuHM stHaIa OMHpUO 000U,

AGy Xanmdaman wiM ojiraH Ba YHUHT (Qukpmapuau MoBapoyHHaxXpaa
TapKaTraH oJuMyIap Kyluaarumiap:

1. A0y Mykorun Xadpc u6H Canm (Cyxaitn) an-®a3zzopuit  ac-

Camapkanuii.
2. Hacp uobn A0y Abnunmanuk an-ATOKui.
3. [apuk nOx A6y MykoTtu.
4, Mabpyd ubn Xacas.
5 IOnyc non Cabux.
6 Ncxox non Mopoxum an-Xauzanuii'’.

15 Kutlu Sénmes. Turklerin Islamlasma Suresinde Murgie ve tesirleri. — B. 225.

16 Ackanonuii, 6n Xaxap A6yn ®azn Axman uoH Amu. Jlucon an-me3oH. — Baifpyt: “Myaccaca an-onammii”, 1986. —
K. V.-B.469.

17 Kapnmapuii, Xadusummun Myxamman u6n Myxamman u6n [Iuxo6 an-Xopasmuil an-Bazzosuit. Manoku® AGy
Xanuda. — baiipyt: 1981. - b. 514.
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A0y Xauudanunr morupaigapu Oommad OepraH TabiauM Kapa&Hiapu Ba
Ko3miIMK Bazudanapu Camapkanjia y30K iusmiap napom 31au. 150/767 Ba 300/912
Humiap opacumaru Oup SpuUM acpiivK AaBpjaa Oy epla MyXUM >Kapa&Hiap COIUp
Oynmu Ba HaTWXkajna, yiakana “Camapkana MakTaOuw’ KaOu MakTaOiap ByXy/ra
Kenau. AlHHMKca, a00OCHILIApHUHT JaBiaT cuécaTu cudaTuaa KyBBaTIaHTaH
XxaHa(UUIMK TabIUMOTH OJUMJIApUra, Typiu Inaxapiapjaaru kadu, Camapkanaia
XaM  KO3WIMK JiaBodumiapu  Oepwinu. by  xapaéunap  Camapkanzgna
XaHaA(UUTMKHUHT KSHT EHUITUIINATA OMILT OY I e,

banx, Paii Ba Camapkanng kabum 1maxapiap 3amMupuaa XypOCOH Ba
MoBapoyHHaxp yikanapura xanaQuii KO3WIapUHUHT TAHMHIAHUIIN XaMaa YiIKaaa
XaHa(usl TabIMMOTH acOCHMW YpUHHHM SrajlaraHd Oy MHHTaKaga MoTypunus
TaBJIMMOTHHUHT MIAKJUIAHUIIIUTA 3aMUH SPaT/IH.

HMuccepranustHuHr “IX-X acpaapaa Camapkanaga MKTUMOUI-cUécHil Ba
MaJaHuii MyXHT” HOMJIM UKKMHYM O00MJa COMOHUMIAp NaBpUIard MXTUMOUMN
Ba3UATIIAp, YIlla IaBpJlarkd aKuJaBuii MakTabmap xamaa MoTypuaus TabIuMOTHTra
oujp &3uNraH JacTiadKM acapiap TaxJuil KwinHrad. Maskyp OoOHHUHT
“Comonuiinap o0aspuoazu UNCMUMOUU-CUECULL JicapaéHaap maxauau’ HOMIA
OupuHun OaHauAa MabIyMOT Oepwiniindya, COMOHUWIAD Tapuxu XaKuja:
Uctaxpuii “CyBap an-akoJidM Bajl Macojuk Baj Mmamoink”’, MOou Xaskan “Cypar an-
ap3”, Maknucuii “AxcaH ar-TakocuM” HOMIIM acapiapuja Oatadcuia MabIymMOT
O0epu6 Vrranmap. MoapoyHHaxpaa COMOHUWJIAPHUHT TOWTAXT MIaxapJiapu,
acocaH, Camapkans Ba byxopo xuco0iaHran Xxamia aMUpJIUK Yerapacu KEHIJIMTU
Typkuid paBnaTiapaad To MHMpokkawa, y3yHaurn XuHA auépupaH Pywmrada
uysuirad. By cynona 102 iiuny 6 oif XykMmpomnuk Kuiras'®. MosapoyHHaxp
Vnkacu Jlamamknan cyHr, MabmyH paBpura kaaap bargopgmaru xamuganivkka
oormk Oynran. Comonumiinmap II/IX acp Oommapuaa MabmyH Xanmudanuru
JaBpuaa CUECUN KYyTapuiauiiHu oonutaaunap. MabsmyH xanmuda Oynray, Ackan noH
CoMOHHUHT (pap3aHUIapUHU Y3UTa SIKWH KUImwiapaad Oomnm6, MoBapoyHHaxpra
Oonumuk Ko taiimanarad. [y 6unan Moapoynnaxp CoMoHMItIap KyIura yTraH.

Comonutitnap 261/875 innra kagap mapkaszuil xanudanikka OViicyHap saumap.
261/875 wwmnman Oomnwiad, ymap MyCTakWil WMIEpus cudaruga COMOHHIAIAp
napnatuay Oapno Kwinuaap®., 261/874 imnpan Gouwnad, Byxoponm, 279/892
Hunnan Oomwnad, OyryH MoBapoyHHaxpHH OomkapuinHu Oonutaran Mcemonn
CoMonwuii 1aBpura KeauOTuHa 0y KapaMIMKIaH KyTYJUIIT UMKOHU TYFUJIIH.

Hcmoun Comonmit Ba AOOGocuit xamuda ypracuaaru MyHocabariap TapuxHid
MaHOanapaa Typauya €EpuTwirad. MacanaH, sHuukioneauk onum Kamon an-
Kapmmithuar “an-MynxakoT Ouc cypax’”’ acapujia MabiyMoT Oepuimya, MceMown
Comonuit abb6ocuitnap xamudacura yTa UTOATKOp OYiraH Ba yJapHUHT Takiudu
ounan Caddopuitnapan iyk xuirap®l. Jlekun Oomka MaHOanapaa yina JaBpiard

18 Madelung W. The Early Murji’a in Khurasan and Transoxania and the Spread of Hanafism // Der Islam. — 1982, — Ne
59. —P. 32-39.

1 Jsxaman an-Kapim. An-Mynxakat 6u-c-cypax (gl Glialdll | 5 @l Jls) / Ote.pen. A.K.Mymunos. Beenenue,
MepeBoJi ¢ apabCKO-TIEPCUIICKOT0, KOMMEHTapuH, TeKeT, pakcummie L11.X.Baxunosa, b.b.AMuHoBa. — Anmarsr:
Haiik-IIpecc, 2005. — C. 98 (bynnan keiiun: An-Kapmm. Mynxakar).

20 Xap6uii. Motypuus. — b.86.

2L An-Kapum. Mysxakar. — C. 98.
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Ab0ocuit xanmuda Mysragun Owniax caddopuitnap mamkapoomcu AMp uOH an-
Jlaiichn XypOCOHHUHI BOJIMMCH 3THO TalimHiaranu, OyHaaH VcMOWJIHUHT Fa3abu
Kkenu0, AMpra Kapiiy >KaHT KUJITaHu KaOu MabiIyMOTJIap OepuiraH.

Manb6anapaa comonuit amupiapu, aWHukca, Mcemown CoMOHUMHMHT Yina
JlaBpJlard XOpKUMIap Ba FAMPUAMH TypKJapra Kapiiy )KUX0/1 XapaKaTiIapuHu oJuo
Oopranu xam TabkujuiaHaau. AiHukca, Fapd TaakukoTuwnapu mry Bax OwWiaH
Comonuitnap cynonacura kymiad HeratuB (ukpnapHu Owngupaauiap. Macanas,
tankukoran J. XK. Top “The islamization of Central Asia in the samanid era and the
reshaping of the muslim world” Homim Makodacupma TabkuIamn4da, McMowmi
Comonnit Mapkazuiit OcHE€HM HCAOMJIAIITUPUII KaMIIAHWSCHMHU TAlIKWI KWITaH.
VYuauHr cuécatn xapOwii KYMOHJIOHIAp Ba amMOWITMsUIap acocura Kypuirad. HMcemown
V3 Ky4yMHH TAaKBOJOPJIMKKA Ba SHI aBBajO, UCIOMHHU KaOyJl KWIMaraH TypkJapra
KapIlM MYyKa[uiac ypymra HyHantupran??, TaIkMKOTYMHMHT XyJIOCAJIapura Kypa,
Ncemonn COMOHMMHMHT FAMPUAMH TypKJIapra Kapiiy yimoy KypalaaH acil MaKkcau,
acnuza, Mapkasui xanudara Y3uHM SKUH Kypcatuin Ba 11y opkanu Caddopuitnap
YCTHJIaH Y3MHUHT KyIIK OallaH/| KeIUIIMHN TAbMUHIIAI OYran?s,

Tankuxkoran JI.JK.Top ¥3 Makomacuaa Oup TOMOHJama XyJjocajapra Kejras.
J. K. Topaunr Memonn Comonunit y3uHUHT miaxcuit amOutsicu Ba Caddopuitnapaan
Y4 ONMII Makcaauja FaMpuauH TypKJapra Kapum Kypamn onau0 Ooprad, JeraH
xynocanapu Oupo3 wmysnoxazamd. UYynku HWemoun CoMOHUMHMHT —FalipuIvH
TypKJIapra Kapiiyd KypalraHu YIlla JaBpJard CUECUM Ba WKTUMOWW MYXWTHHUHT
TaK030CH XUCcOOJIaHaIHN.

Noun Xammukon CoMoOHMILIap JaBliaTH aMUPJIApUHM IIyHJal cudariaraH:
“Comonnitnap nogmoxJjiapu MoBapoyHHaxp Ba XypOCOH CYJITOHJIAPUHUHT CUHAPAT
KUXATUAAH JHT SXIIMJIAPH 31IU. YJIapJaH KUM MOALIOXJIMKKA YyTUpCca, “CylaTOHIap
cynToHu’” ae0 aranap Ba Iy HOM OWIaHTMHA TaHujap 314. by HoM yHra ryé€ oenru
oynmu6 komap sau. Opatda ynap anonariv, 3aKOBaTIW Ba WIMIIM KHUIIHJIAP
oyarannap™?. Y6n an-Acup COMOHMIAIAp NABIATUHUHT CYJITOHIAPHAAH AXMaj
nOH AcagHu myHAal Tabpuduaran: “Axmam mOH Acaa Tamab KWJIMaMIHWTraH,
XaMMa SIXIIHM KYpaJuran KMy 0Yau0, YHUHT oJaMIlapy 11opa onmac sau” 2. Yoy
cynToHHUHT Y¥iu Mcmown xakuma xam mryHaan ¢ukpiaapan oungupras: “Uemonn
OKWJI, a[I0JIATIIM, XaJIKUIa XA MyHocabaTaa 6yIaaurad, FOMIIOK ofam >am” 2%,

CoMonwuiinap MOANMIOXJIApH WJIMIa Ba YHUHT axJUra KarTa 3bTHOOp OepraH
sauiap. bByHUHTr Tacnury Yiaapok, yikaaa Kyrmiad ymMyMHil Ba Xoc KyTyOxoHanap
6apno stunrad. Mon an-Acup Comonuitnap noamoxu Mcmoun nbn Axman uOH
Acanuu mryHaai Tabpuduiarad: “MicMous X1d MHCOH OYun0, WM Ba JTUH aXJIMHU
AXIIM KYpap Ba yIapHHU XypMaT Kujiap dau 2’

22 D.G.Tor. The Islamization of Central Asia in the Samanid era and the reshaping of the Muslim world / Bulletin of
SOAS, 72, 2 (2009). — P. 287.

2 D.G.Tor. The Islamization of Central Asia in the Samanid era and the reshaping of the Muslim world. — P. 285.

2 Yi6n Xawmkon. Badaér an-anén. Dxcon A66oc Hampu. — Baiipyt: “Ilop conup” nampuétu. V sxunmm. 1978, — XK.
IV.-B.245.

% Y6n an-Acup. An-Komun ¢ur tapux. — Baiipyr: “Jlop Baiipyr” mampuéru. X xuwnym. 1968. — H.VIL — B.279
(Bynnan keitnn: An-Komun).

2 An-Komun. — XK. VIIL — B.5. SIna kapanr: Xap6wuii. Motypunus. — B. 87.

27 An-Komu. — K. VIIL — B.282.
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Manb6anapna VcMounmHuHT ¥3M  XakuAa IIyHJAH PHUBOAT KWJIMHAAM:
“Camapkanana smaétrad 30dM. bup KyHu 3ynMm OuilaH OJIMHTaH Hapcaiap
xycycuna yinanu6 yrupran saum. lllynna, A6y A6nymiox Myxamman udbu Hacp
an-dakux 81111—]_1_[0(1)1/11/11?128 KupuO KOJIIU. MEH y 30THUHT WJIMH Ba TUHUHM YIIyFIIa0
1apX0J YPHUMIAH Typaum’ 22,

Comonuitnap naBpuga MoBapoyHHaxp yikacu xaauc, (pukX, Jyrar Ba OoIlKa
UCIIOMMIA WimIIap OYiinya eTyK OJMMIIAPHU €TUIITUPUO YUKapraH. Yiap Y3IapuHUHT
KUIUTY KaxIJIapy, WIM Hynmuaard KWAMHYWIMKIapra cadp KWIMILDIapy OuiiaH KaTTa
MaTOHAT KypcarraHjiap. Yjap xap KaHua y30K OYJIMacuH, OJIMC Iaxapiapra 6opuo,
MallakkaT OWJIaH WM OJITaH SAujap.

Nkxkunun 600HUHT “/Jop an-)Kysoconua” ea “/lop an-Héous” axuoasuii
Makmabaapu mapuxu”’ HOMIIA OaHAMAA MabIyMoT Oepunuinnya, A0y Mancyp ai-
Motypuauit gapuaa “lop an-Kyzxonus” maktadbu Camapkannna A0y Xanuda
aKMJIaBUM KapalIapuHUHT KEHT TapKAJIUIIUAa MyXUM axaMusiT KacO 3TraH Mapkas
xucobmanrad. IV/X acpHuHT Ypranapurava axjiy pabi HyHaJIMIINAA, YHIAH CYHT
acxo0 an-xaauc yHamumuaa ¢aonusT Kypcarran ymoy mapkaszna Aoy Mancyp
an-Motypuauii eTUIMO YMKKAaH Ba MMHITA SKUH Tajabanapra cabok Oepra.
Ym0y makta® Tapuxura Haszap Tanuiacak, yHu TtaxmuHaH III/IX acpna AOy
Myxkotun ac-Camapkanauii Oapro stranura ryBox Oymamu3. Keitmnpok AOy
Cymnaitmon an-Kyzxxonuit Ba A0y bakp Axman ubn Mcxok ubn CybOaitx ai-
Ky3:KO0HMI1 TOMOHHMIAH PUBOKJIAHTUPHIITAH.

A0y Myxkotun ac-Camapkanauii (Bad. 208/823 i1.) AOy XanudanuHr y3uaan
Taxcwi oyiraH Ba CamapkaHjra KaWTHO, YCTO3MHUHI (DUKpJIApUHU TapKaTraH.
Kenmauanuk y mamxyp “an-OmuM Ban myrtaaunM’ acapunu Camapkanara
KENTUPTaH Ba YHIaH cabok 6epran’.

AOGy XaHu(aHUHT WOTUPAJIAPU TALIKWUJ 3TraH ymoOy MakTad KeWHHYaIuK
Kyl Wuiap gaBomMuga XaHadus TabIMMOTHAA cabOK OepuiiraH MyXUM TablIuM
Mapkasura ainanrad. Mon 3akapué “Jlop an-Ky3zxkonus’na Tabaum Oepuin OusiaH
IIYFyJUIAHTaH OIMMIIAP CHJICUIACHHY KyHHIaruua Ty3u0 YUKKaH

1. A6y Xanuda Hysmon nbu Codur (Bad. 150/769 ii.).

2. An-Umom Aby A6aymnnox Myxamman ubH an-Xacan am-11laitbonuii (Bag.
189/805 it.).

3. AGy CynaiiMmon Myco nbH Cymnaiimon an-XKy3xonuit (Bad. 200/816 ii.).

4. Aw-Iaiix an-®akux A0y bakp Axman n6n Mcxok an-XKy3zxonuit (Bad.
250/864 ii.).

5. An-®akux an-Imom A0y AOnymiox nbH Abu bakp an-Ky3zxonuit (Bad.
285/898 i1.).

6. A0y Hacp Axman n6H an-A06oc an-Mémuii (Bad. 275/889 ii.).

7. A6y Mancyp an-Motypuauii (Bad. 333/944 ii.).

28 Myxamman u6n Hacp ubn an-Xaxoxox an-Mapsasuii A6y A6myminox an-Xodwus 3 acpuausr umomu dau. 202/818
v barnomna Ttyrunran, HaiicaOypnma ynraiiran Ba Camapkanmia MykuM simmaraH. Caxobanmap Ba  ynapiaH
KEeHMHTMIIApHUHT YMKApraH XyKMIIApHHU SIXIIK Ounap 31u. 294/907 iinmnu BaoT 3TraH.

29 Xap6uii. Motypuus. — B. 89.

30 Sgnmes Kutlu. Maturidiligin Tarihi Arka Plani. — Ankara: 2003. - B. 124-125.

31 Y6n 3akapué SIxgé ubn Ucxok. Ilapx sxyman ycyn an-nua ju Aou Canama ac-Camapkanmuii. Kynésma. Typkus.
CynaiiMonus kyty6xonacy. Illexun Amu Iama 6ymavu. Wus. 1648/3. — B. 160°, 1615, 162,
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Ymby cuncuiiara axamusT Oepcak, “Ky3koHus HucOacu OwiaH yd Hadap
OJIUM TWJITa ojiuHraH. MaHOanapja KeATUPUIUIINYA, YOy TahJIUM MapKa3UHUHT
“Ilop an-Ky3xonus™” 1e0 HOMJIAHUIIIWTA XaM aifHaH Iy Y4 OJIMM MapKa3HHUHT WK
acocuil ycTo3napu XxucobjaHranu cabad OynraH.

Axcapusat Tagkukotuminap “Jlop an-Mémusa” maktaduuu 1V/X acpaa Tamkui
TOIraH, JIeTaH TaXMHHTa KeJII‘aHJIapsz. “Ilop an-U&nusa” A0y Axman an-Wénmii
tomonuyian CaMapkaHjajga TallKWi OSTWITaHu MabiyM. AOy Mancyp an-
Motypuauii smaraH  gaBpAa  XaHaduitiap opacuma maigo OynraH uémus
Tapadaopiaapu MyTaoONX OATIAPHU TabBWJ KHWIWINTA XamJa aKJIHUHT aCOCHH
Xy#OKaT OYIMIIMra KecKMH Kapmy umkkammap®. Illy opkamm ymap A6y
Xanudanan 6onutad cakiaaHub® kenma€tran “AXJM pabi’gaH aXpaaud YUKaguIap
Ba “axJii XaauC HU KyJmaO-KyBBaTiagwnap. “AXJd Xaauc’ FOSUIApUHU
MabKyiaraniap Ménusa omumiiapu OYnuO, yJapHUHT SHT Malixyp Bakwiu AOy
Axman an-Ménni 6}”/J1raH34. “Ilop an-M€nus” MakTaOMHUHT acOCHI BaKHMILIapU
cudarunaa aka-yka A0y Axman an-Mémuit Ba A0y bakp an-Uémmit xampa an-
Xakum ac-CaMapkanuii kKaOu OJIMMIIAPHU MHUCOJT KEJITUPHUII MyMKHH.

“Ilop an-XKyzxonus” Ba “Ilop an-Uémus” makrtabnapu ypracuma aipum
tadoByTIIap MaBxkya OynraH. Mkku MakTta® ypracujgard axji, UMOH, YIyJd amp
(pax0apra uToar), UpPKO, MyTalIoOUX OATIAp TabBUJIM KabW Macajanapja y3apo
uxTuiodap ro3ara KejiraH.

“Mosapoynnaxpoa kanom uimuea ouo é3unean 0acmiaoku acapiap’ HOMIIU
VYMHYMA OaHAJa OJIMM sIlaraH JaBpja E3WiraH aacTiaaOKu acapiiap Xakuaa
MabIyMoT OepwiraH. A0y Mancyp an-Motypuauii aaBpuaa €3uiraH Mamxyp
acapJiapra KyWuIaruiapHd MACOJ KEITHPUTIT MyMKHH:

1. “Kumo6 ac-casoo an-awvsam’®. An-Xakum ac-Camapkanguii Oy acapHu
ComMonwuitnap naBpuaa pacMuidi Xokumiiap tanadu oumnan é3raH. CoMOHUNIap aMUpy
Ncemounn nbn Axman (279/897-295/907) Byxopo Ba Camapkanara XOKHMIUK KUJITaH
BakTuaa 290/902 it MoBapoyHHaXpHUHT Ky3ra KYpUHraH Oapya OJIMMIIApUHHA OUp
KoWra TY1uiab, CyHHUH YBTUKOAHM OadH KWIyBYUM acap E3WIIHU OyropraH. Yoy
MachynusaTv Bazuda xanapuit onmum An-Xakum ac-CamapkaHIuiTra TOMIIMPUIITAH.
[y Tapuka y “ac-CaBoj an-ab3am’ HOMIIA aCapUHU €3UIITA KUPUIITaH.

2. “Pucona ¢pun umon”. Tynux Homu “Pucona ¢huna MMOH Ky3b MUHAI UMOH
ne6 aranra” ymly pUCOJIAaHUHT Myautudu Xam Ajn-XakuM ac-CaMapKaHIuumaup.
Pucona aturu ukku caxudanan uodopar 6ynuod, 1872 iwmm “ac-CaBoj an-ab3am”
aCapWHUHT HAIIPHUTa UIOBa KUJIMHUO YOI STHUJITAH.

3. “An-Macoun an-awpus an-uéous”. AGy bakp an-Uénuii kamamura maHcyo
yimOy pucosa ¥3 naBpuaa “Macousi MUH aci aj-IuH’ HOMHU OWUJIaH XaM TaHWJITaH,
ymly acap XaM KMYMK pHCOJia Makiujaa Oynub, OM3HUHT JaBpuMH3radya e€Tud
Kearanse,

32 Ahmet Ak. Maturidi ve Maturidilik. — B. 108.

3 Ahmet Ak. Ya xuto6. — B. 108.

3 Vra kuto6. — B. 109.

35«“Ac-Cason an-ab3am™ acapu Oup Hewa maporaba, xycycaH, 1878 immu Koszonma, 1872 iimnm UcrtanGynna Harp
STUJITaH.

36 «An-Macoun an-aupus an-uéaus” acCapUHUHT Kynésma Hycxacu UctanGynnunr CynaiiMoHus KyTyOXoHacu1a Xakum
A IMoma 6ynumuna 402 pakamu Omnan cakianaérran Myxamman nbx Mopoxum an-XocupuiHuHr “As-XaBuil Gun
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4. “JKyman ycyn ao-oun”. AOGy Mancyp an-MOTypUIUHHUHT HIOTHPIH
oynran A0y Camama Myxamman uOH Myxamman ac-CaMapkaHAuil KajlaMHTra
MaHCy0 ymOy acapra keiunvanuk, Mon 3akapué AxE non Mcxok “lllapx xyman
ycya an-auH a1 A6u Canama ac-CamapkaHauid” HOMIIM IapX éaran®’.

5. “An-Acvuna ean aocceuba”. YmOy acap MoOTypuIuHWHUHT siHa Oup
morupau — AOyn Xacan Amum uOH Caumpn ap-Pycryrdonuii (Bad. 350/961 ii.)
Kagamura MaHcy6>. Acap Gop-iyFu eTTHTa caBoJI-KaBoOJaH HOOpaT.

6. “An-@asouo”. Ymby acap xam AOyn Xacan Amu ubu Cawmg ap-
Pycryrdonuii kanamura Mancy0. YHHHT HOqup Kyné3ma Hycxacu MctanOyaHUHT
Cynaitmonust kytyoxonacu Surm Xome Oynmumuma 547 pakamm OwiiaH
cakyanaérrad Axman noH Myco an-Kemmmuitnuar (Bad. 550/1155 i) “Maxman
a1-XaBOAWC BaH HABO3MJI” HOMJIM ACAPMHMHT KYIE3MAacH MUMJA CaKIaHMOKHaS.
Acappa py3a, HaMm03, UMOH, OWJia KypHIll, aXJOK KaOu, acocaH, PUKXuil Macaaiap
0acH KUJIMHTaH.

“A0y Mancyp aa-Morypuauii Ba MoTypuausi TabJIUMOTHHUHI 103ara
KeJUIIU” HOMJIM y4YWHYM 00072 OJUMHUHT XaéTu, WIMHK Mepocu, MoTypuaus
TABJIMMOTHJIA aKJI Ba HAKJ Macaigacu Xamjia MOTypuausi TabJIMMOTUHUHT OUp
KaHYa MaIlXyp BakKWJUIapu Xakuja Mablymotriap Oepuirad. Maskyp OOOHUHT
“A6y Mancyp an-Momypuouti xaému 6a uimuii Mmepocu” HOMIIU OMpUHYN OaHAMIA
OJIMMHUHT TYJIUK ucMU — Myxamman non Myxamman non Maxmyn A6y Mancyp
an-Motypuauit ac-CamapkaHIuii dKaHHM, TaBaJUTyJ CaHAcu Oopacujard MaBxkKyl
uxtuinogpnap, spHu 256/870 iinn Ba 238/853 i caHanapUHUHT Kaid OMpU acociu
SKaHM TaxX I KAIUHran®,

AmoMaHHMHT BadoOT 3TraH caHacu Xakujaa O0apua TabakoT KUTOOMapuaa Oup
XU MabIyMOT, sbHU 333/944 #iun nebd kypcartuiras.

A0y Xadc an-Hacaduitnunr “an-Kang” acapupa OJMMHUHT KyWuJaru
UKKUTA 3yppUETH XaKUa MABIIyMOTIIAP KEJTraH:

1. Awi-Ilaiix an-Kosuii an-Xacan an-Momypuouii (sag. 450/1059 11.)*.

2. An-Kosuit Aoyn Xacan Anu ubn an-Xacan an-Momypuouii (sagp. 511/1117
i.)*.

Kamon an-Kapmuitnunar “An-Mynxakar Ou-c-cypax acapuna barmon
xamupacu® Xysypuma Oump akumaBuii Macajara €4MM TOIMJIMAil KOJITaHH Ba
xampa Umom MotypuauitHuar ymoOy ¢artBora euuM Ttonmub OepuiuHu cypao,

9943

(aTaBo” HOMJIM acapy KyJIE3MacuHuHT vunsa 251%0 Bapaknapunan ypuH onras.

37 “Illapx sxyman ycyn an-nuH i A6u Camama ac-Camapkasimii” acapyHMHT Kynésma Hycxacu McTaHOymHMHT
CynaitMonus kyTyoxoHacu Pancynkyrro6 6ymumuna 1648/3 pakamu OniiaH cakjIaHMOKIA.

38 “An-Acbuna Ban axsuba” aCApUHMHI HOAMP KyJIE3Ma Hycxacu McranOymuunr CynaiiMoHUs KyTyOxoHac, Mysiia
Mypon 6ymumvuaa 1829 pakamu 6nnaH cakIaHMOKIA.

39 Mabaymot yuyH kapanr: Keunumii, Axman n6n Myco. MaxMab a-XaBoJuc BaH Hao3wl. — Mcran®yi:. CynaiMonus
kyry6xonacu. Kynésma. STuru Xomesn. B, Ne 547. — B. 2855-317°.

40 Myxamman Aitr06. Akunar an-uciom Bain Mimom an-Motypummit. — b. 264-265. f1na xapanr: Xapouii. Motypuauns. —
B. 96.

4l Hacaduii, A6y Xadc Ymap u6n Myxamman. An-Kaag ¢u 3uxpu ynamon Camapxkanp / IOcyd an-Xomuit Hampra
taii€pnaran. — Texpon: “OiinHan mepoc”, 1999. — b. 420.

42 Ahmet Ak. Maturidi ve Maturidilik. — B. 37.

43 An-Kapum. Mysxakar. — C. 92.

4 Kutobna kaiicu xanua 3KaHH XaKujJa MablyMOT KeJaTupuiMaraH. JIekuH Hujuiap Kecummja onvHca, Xanuda
ap-Posuii onnnax (322/934-328/940 iinnnap xanudaiuk KWIraH) IeraH TaXMUHra KU MyMKHH.
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Camapkanara 3;9u OOOpPraHM akc 3TraH. Omud MOTYpUIMWHHMHT COJ/a Ba
KaMTapyH MHCOH PKaHUJaH XaipaTra TyIIraHu acapja udoaaiaHra.

Manbanapaa TtabKuIaHumya, MoTypuaui yd WyHanIMIIa, SbHU KaJIoM,
tadpcup Ba Pukx Oyiinua acapiap &3rad. AOyn Myun an-Hacadwuii “TaGcupar ain-
aquiia’na MoTypuauii KaraMura MaHcy0 KyHMHIary acapyiapHy KypcaTtub yrran®:
“Kuro0 ar-taBxun’.

“TabBunoT an-KypboH an-kapum’.

“Kuto0 an-makonar”.

“Kutob pann an-aBowi an-aawnia it Kapouid”.
“Kuto0 pann tTax3ub an-xanan aun Kapouit”.
“Kuto6 6aéH Baxm an-mybTazmia’.

“Kurtob ¢up paaa anan KapoMura’.

“Pann Baun an-dyccok aun Kanowmii”.

“Pann kutob an-uMoMa ju 6ab3 ap-paBodus”.
“Pann an-ycyn an-xamca iu A6u Ymap an-boxwmnmii”.
“[Ilapx an->KoMuUb ac-carup’ .

“Kurtob an-xanan ¢du ycyn an-Qpukx’”.

13. “Mawsbxa3 am-mapua ¢u ycyin an-Guxx’”.

RHOoo~NoO~wWNE

=
A

3amonaBuil Tamkukomiapaa Mmom Motypuauii ycroznapura ouj Oemr Xui
maxapa Ty3wirad. Jlekun AOyn Myun an-Hacaduit “TaGcupar an-aauina”
acapuna A0y Mancyp an-MoTypuauil Kyhnaaru Oemita OJMMHUHT Japciapuja
MIITUPOK JTTaH Ba YJIApAaH cabOK OJTAHMHU TAbKHUIaran’®:

1. Myxamman ubH Mykotui ap-Po3uii.

2.A0y Hacp Axman ubn an-A66oc an-HUéamii.

3.A0y bakp Axman n6un Ucxok non Conux an->Ky3koHui.

4. Hycaiip n6n Ax¢ an-banxuii.

5.A0y bakp Myxamman nbu Axman ubH Paxo an-XKy3xoHuit.

Manb6anapga A0y Mancyp an-MoTypuaMifHUHT TIOTUPAJapy  Karopuja
KYWHIArd OJUMJIap Kaua STUJITaH:

1.A6yn Kocum an-Xakum ac-Camapkanmuii. (Bad. 335/947 i)',

2. AGyn Xacan ap-Pycryrgonuii. ¥ 345/956 v Bador stran®,

3. A6y Canama ac-Camapkanauil. Y “XKymain ycyn ag-aun” Homu acap €3ras.

Yuunaun 000HUHT “Momypuous mavaumMomurHune ymMymull MOXUAmMuU 8a YHOQ
“akn’Hune YpHu HOMIW WKKUHYM OaHIMJa TabKUIJAaHUIIWYa, MoOTypuaus
TABJIMMOTUHUHT MOXUSITUHH, YMYMHH Tap3fa, maptiu Oem HyHanmumn Oyitnda
€putubd OGepuill Makcaara MyBO(MUK:

1. Hnm (6unum) manbanapu: Y3aru yuta yuragup: bewma ceseu av3onapu
(kypuwt, suumund, xuonraut, mavm, navunaciaut); Axn,; Tygpu (coenom) xabap.

4 Motypuwii acapnapu yuyH Kapaur: Hacaduii, AGyn Myun Maiimyn u6a Myxamman, TaGcupar an-aqusia ¢u ycyi
an-muH. 11 i, K. Canoma Hampra taniépnaras. — Jamamk: 1990-1993. — XK.I. — b. 359 (bynnan keviun: TaOcupa).

46 Ta6cupa. — XK. 1. — B. 162.

47 Ta6empa. — XK. I. — B. 358-360.

48 Ahmet Ak. Maturidi ve Maturidilik. — B. 47.
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Motypunuss TabauMoTHAa YOy yd4 Wyd OpKalId Kyira KHPUTHITAH
MabJIyMOT KaThUH MabIyMOT XUCOOJIaHAIH.

2. Vayxuam (Annox xaxuoa uaim): MOTypuaHs TabIUMOTHIA TaBXHU/
Macajlacura KaTbui puosi KWinHaau. byHaa AJUIOXHM IIaKJI Ba )KUCMTIa KHECITIOBUN
MyIIabouxa Ba My)kaccuMaliap, AJJIOXHUHT 30TH Ba cudariapy a3ajuiuruHu
WHKOp ATYBYM MYbTAa3WJIUWIAp Xamja FalpuauHIapAaH HACpPOHMiIapra Kapiiu
panmusinap Oungupwiaan. AOGy Mancyp an-Mortypunuii Amioxra HucOatad
“watv” (s) aramacunm unuiatanu Ba OyHra Kypwonman Llypo cypacu, 11-
OSITHU JaWJI KEATUPTaH.

3. Hyoyssam (Ilatizambapiuk macanacu): MoTypuausi TabJIUMOTHAA )KAMUKA
nariramOapiap OamapusaT opacuaa Mah3yna (9HT ad3ain) ae0 IBTUPOd ITUITAH.

4. Faiib unmu (3cxomonozus): Motypuausi TabJIUMOTUTA KYpa, THCOHHUHT Oy
nyHE Ba oxupaTaaru xa€tu ypracuja Oap3ax xaétu Mapxyl. byHaa uHcoHra Oy
nyHEnaru xojaTura kypa, Oapzaxma xam a3o0 €ku poxar Oepwinanu. bapzax
Macajacuaa MOTypUIuiIap MybTa3uiauiaapra 3ujl YbTUKOA1a OYIraH.

5. Umomam (xanughanux, paxoapnux) macanacu. axxadiaHapiv XOJ IIYHJIAKH,
A6y Mamncyp an-Motypuauitnunr “Kuto6 at-taBxua’ acapuja MMOMAaT Macajlacu
oun® Oepunmaran. Jlekun “Kuto0 ar-raBxya’ra mapx, cudaruga &E3mirax
“Tabcupar am-aguiuia” acapujia HMOMAT MacajlaCh KHUTOOHHUHT OXHpHJIA
Eputmirad. “Kurob aT-taBXua 1a KIMOMAT MacajJaCHHUHT EpTUTHIIMaranura cabad
— AOy Mancyp an-Motypunuii 0y MacaiaHu yMyMmaH, dbTUKOAUM »Mac, Oaimku
aKJui MaB3y €0 3bTUPO(Q ITraH.

MoTypuausi TabBIMMOTHTA Kypa, WHCOH HapCAJTapHUHT XAKUKATHHH
nanwuiamuaa 0ab3aH HaKIJAaH Kypa, akjd OUpPUHYM YpUHTa YUKAPWIUIIA XaM
MyMKHUH. By XonaT UCTHCHO Tapukacuja Oynaau Ba akJ HaKJIJaH MYTJIAK YCTYH
KWIKO OJIMH/M JeraH Xyjocara 0Ju0 KeIMHMACIIUTU Kepak.

Macanan, Kaxd cypacu, 86-osaT1a 1myHiai reivnaim:

Osm mavuocu: To (kemaémub) Kyn bomaouean xcovea emeayd y (Kyeuinune)
oup notka OynokKka bomaémeanunu Kypou ea y (0ynok) onouda Oup KasmHu
yupamou. buz: «2i 3yn-xapuaiin, € (yrapnu) azobea 0yuop KUIypcaw, eku yiapea
AXUU MYOMANA0A OVIYPCany», 0eOux.

Mortypunusi TabIuMoTHra Kypa, Oy ostaaru “noiika Oyiokka GoTaérraHu’
JIeTaH Cy3ra MIyHJAWIUTHYa XYKM YUKapuiIManiau, Oajkud akira CysSHUJIaIH.
ByHnait xonataa sHAM HAKJ “30HHMI”, aKJI 3ca, “KaTbuil” Oyiaau.

Axunra xypa, Ky€I, acinuaa, epjaard OyJIoKKa OOTHUIIM MyMKUH 3Mac. UyHku
JMHTU34YM JEHTU3HUHT VpTacuaa Typranuaa Kyém xynau aenrusra 6oraérranaai
KypuHann®®.

Jlexun OyHmail XoJjaTAa HaKJI MYTJaK 4eTra YuKuO KoJMHMaau. bamku aki
KYEUTHUHT epJlaH akKpaJiraH XoJjaTAa OYJIUIIUHN XyKM KUAJUIIUaa 0apuOup HaKIra
CysSHUIIH J03uM OYynamu. byHnmaii xomatra Oup HeuTa OSTHU MHUCOJ KEITHPHUII
MYMKHWH:

4 Taxomasuii, Ampad Amu. An-Mutubaxor an-myduaa Gpu Xammwl HIITHOAXOTHI Xaauna. — Kapauun: “op an-
yirym Kapaun”, 1997. — b. 81.
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Osam mavHocu: (An10x) Keua 8a KyHOY3HU, KYEW 84 OUHU Apamean 30moup.
(bynapnune) bapuacu y3 ¢panax-gasocuoa cysyprap! (Anoué cypacu, 33-oam).

Mana my XoJjaTgard HaKJIHUHT HCTHUCHO TapuKacuja ‘‘30HHUN~ Al
Oynmumuaa KYMUWIMK TagKUKoTumiaap MoTypuaus TabiuMOTAra HUcOaTaH
HOYpUH aiOnoBnapHu Ernuprannap. Aciuaa, MoTypuausi TabIMMOTH]IA AKJTHUHT
MaBKEU IOKOPH TypraHu OuiaH Y3UHUHT (QyHKOUSACMHU Oaxkapummuaa (SbHU
mapuaT amajulapura UToat KWiniaa) 6apuoup Hakjra Todoe 6Viaau.

Hlynra kypa, HapcalapHUHT MOXUSATHHH aHria® etumaa MoTypuaus
TaBIMMOTHIA aKJITa XaM “UMKOHUAT OepwmiraH. Morypunuiinap Oy macamana
V3MapuHUHT MyCTaxKaM TMO3UIMsUIapua Typa OJITaHjap Ba TYpJIM OKHUMIIapTa
panausinap oepraumuap.

Yuunun 0600HuHr “XI-XII acprapoa swaean mosapoymnaxpaux xauaghuii-
MOMYpuoUull yramonap uimui ¢gaoruamu” HOMIN cCYHITH Oanauaa AOy MaHcyp
aT-MOTYypUIUAHUHT W3UJaH OopraH OWp KaH4Ya OJIMMIIAD XaKuJa MabIyMOT
Oepuras:

1. A6yn Hycp an-Iasoasuii. Camp am-uciom AGyn Mycp Myxamman u6H
Myxamman uon Abmunkapum an-IlazmaBuii 421/1030 #iwnna tyruiaras. JlactiaOku
cabokam otacu AOyn Xacan Myxamman an-IlazmaBuiinan onran. ManOanapaa Kaiin
srunummda, [lazmasuit 493/1099 #unna byxoponma Badot stran®. AcapiapujiaH
“Yeyn an-auH” MyXUM axaMmusTra ora.

2. Aoy Xaghc an-Hacaghuu. Tymuk nemun Haxxmupmua A0y Xadc Ymap ubH
Myxamman nOH Axman nbn Hcemoun an-Hacaduii (460/1068-537/1142) 6ynuo,
0ab3u ManOanapaa ynra xam «Motypunuit»y Hucbacu 6epunras. by yaunr Umom an-
MoTypuIMiiHUHT MabHABHM IIOTUPAX Ba MOTYpuAMs TabIMMOTHHUHI JTaBOMYKCH
Oynranura pamonataup. A0y Xadc “Axoun an-Hacaduii” acapuau MoTypunus
TabJIMMOTHUHH aKC ATTUPTaH XOoJia E3raH.

3. Aoy Ulaxyp ac-Conumuii an-Kewwuii. Tynuk ucmu an-Myxraauit A0y [akyp
Myxamman uOH AOmymiox ac-Caiin ubn Ilyaitd ac-Comumuii an-Kemmit an-
Maxkunmduiinup®. A6y Ilakyp ac-Comumuii Kemr Boxacuaa simad wkoa KWiraH Ba
V/IXI acpuunr 40-50-iinmiap opanuruaa Tyrunu6, 508/1114 iunga BagoTt 3TraH.
VYuunr Ousraua “ar-Tamxun ¢u 6aéH aT-TaBXua” HOMIIM KUTOOM €THO Kenlrad Ba VH
WKKUTa 6001aH nbopat OyiraH.

4. Anoyooun ac-Camapxanouu. Tynuk ucmu Myxamman mOH AOu Axman
AOy bakp Anoynnun ac-Camapkanguii 0ynu0, 538/1143 iunu BadoT 3Tran®.
Anoymnun ac-Camapkanauit Ad6yn Myun an-Hacaduiinan ¢ukx Ba Kajom
WIMJIapuHU ypranrad Ba A0y Mancyp an-MoTypuauidHuHT “TabBUIIOT axJjid CyHHA™
HoMuM Tadeupura “lllapx TabBUIOTH axji CyHHA HOMJIM IapX, €3raH. MoTypuaus
MyTakaJiumiapu Katopuna sHa WMoOpoxum ac-Caddop an-byxopwmit. (Bad.
534/1139 i.), Hypunaun ac-Cobyuuit (Bad. 580/1184 i), Anoymanun ai-
Acmanuii (488/1095-552/1157), Cupoxumms an-Ymmii (Bad. 575/1180 it.),

%0 Cambonuit, A6y Cabn AGnyskapum uGH Myxamman uoH Marcyp at-Tamumuit. An-Anco6. V xmimm. AGTyuox
Ymap an-bopyauit Hatpra Taiépinaran. — baiipyt: “/lop an-¢uxp” nampuéry, 1998. — K.I. - B. 78.

%1 ITpumos C. A6y Ilakyp Comumuiinunr “Tamxun” kuroOuza axi tymyHdacu // imom Byxopwuit cabokmapu. — 2009. —
Ne2.-B. 102-105.

52 Brockelmann C. Geschichte der arabischen Litteratur: T. I-Il. — Weimar-Berlin: 1898. — T.I. - P. 374.
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AGyn bapakor an-Hacadmii (629/1232-710/1310) kabum mamxyp OJUMIIAPHUHT
YpHU XaM KaTTa OViraH.

TagkukotHuar  “XI-XIlI  acpnapapa MoBapoynHaxpaa Motypuaus
TALJIUMOTHHUHT TAPAKKUETH” HOMJIM TYpTUHUM 000uja, nactiad, AGyn MyuH
an-Hacapuii xaétm Ba wiIMuil Mepocw Xamaa Y3 gaBpuaa MoTypuaus
TabIUMOTHA O0JIUO OOpraH MCIOXOTIapU Xakujaa cy3 Oopaau. Maskyp OOOHHMHT
“Adoyn  Myun an-Hacaguii Momypuous maviumomunune  UCIOXOMYUCU
cupamuoa” HOMIM OWpWHYM OaHAWma Kanm HTwmmuyda, A0y ManHcyp ai-
MoTypuauil Y3MHUHT TaBJIMMOTHHH YIIa JaBpAa Kydiad OYiraH MybTazwiviliap
OusaH aKUAaBUi Kypall Kapa€HuJa PUBOXKIAHTHPUO KeHratupau. MoTypuamii
gmarad  gaBpaa «MoTypuaus»  JIerTaH  TAbJIMMOT, YMYyMaH, WYK E3107
MoBapoyHHaxpiaru Oapya MyTakaUIUMIIAp «XaHapui onumiapw» 1ed artanap
snu. AOyn Myun an-Hacadwuit (417/1024-508/1115) naBpuna Oup KaH4a alrbapuid
yiamosiapu MoBapoyHHaxpra kenu0, MoTypuinus TabIUMOTHHU TAaHKHU] KUJIMIII
OpKaJIM  V3MApUHUHT  aKuJaJIapUHU  CUHTJIMPpUINTa  XapakaT  Kujrassiap.
Motypuausira HucOatan OyHaail Tankuiap Tabcupuaa Aoyn Myun an-Hacaduii
naBpura kenuO, KymHW XypOCOHJa almrbapuitiap OyTyHiai YpHamumO ouo,
BaKTH-BaKTU OwiaH MoBapoyHHaxpJard MyTakauIMMIIapra Kapim TyxMar
TabHATAPUHU CFUMpUINTraya >XypbaT Kuwia Ooliaran sauiap. Mana mryHnan
naBpaa Hacaduit ¥3 wnmuit daonustuau oaud Oopran Ba Mmom Motypunuii
KapalnulapuHA WCIIOX KWJIMO PHUBOXJIAHTHPraH Ba YHU MyXOJudIapaaH XHUMOS
kwiran. Hacapuii MoBapoynnaxpna AOy Xanuda wmaktaOugan KeluH
MoTypuanii TabTUMOTHHHM OOINKA OJMMIIAPHUHT TabIUMOTIIApUTA HHUCOATaH SHT
okopu xucoOnarad. Ly Tapuka kamom wiMu Oyiinya KEeMUMHTU JaBp TapakKUET
OockuuinapuHu Oenrmiiad OepyBUM SIHTU aHbaHa ro3ara keiarad. ['apuu y xaMoH
«Acxo0 AOu Xanuda» HOMH OwiaH 0OpUTWICA-Aa, acluiaa, y TYIUK
caMapKaH UMK ojumra terunuiu 4. Ly 6ouc Oy TabIMMOTHU X4 MKKHUJIaHMai,
«Motypuaus» 1e6 aTarn MyMKHH 3]I4 Ba ITyHJal XaM OVIIIH.

Maskyp ©600uHuHT “Kumo6 am-maexuo” ea “Tabcupam an-adunna’
acapaapuHuxe xXycycusmiaapu’ HOMJIM UKKWHYM OaHauaa ymi0y WMKKH acap y3apo
ku€cuil Taxymin KuiuHrad. « Tabcupay 6mnan « TaBXUI»HE y3ap0 COMUIITUPTaH/a,
«Tabcuparna kyrapunran wMap3ynap «TaBxuma»yra HUCOATaH Kym Ba KEHT
KampoBnu KwmbO Oepwiran. Hacaduit ymOy acapuga wmyxonudiapHUHT
bukpIapuHE XaM OOBEKTHB Tap3fa ¢pUTHINTa XapakaT Kujdaau. by kuxatiapu
Oownan «Tabcupa» KaJloM WUIMHU Tapuxura ouj OMpOHTa acapiiapia OepuiMara
MabJIYMOTJIApHHU ¥3uaa akc 3TTuprad. [IIyHUHTIeK, HKKU acap CONMMINTHPHUITAH/IA,
Hacaduit Oab3u Macanamapuu mapxjamjga MOTYpUAUMHUHT — CY3J1apUHU
«TaBxum»aan kyumpanu. Ammo Hacaduii «TaBxum»iaaH sKymilalapHU TYJIUK
KyuupMaii, 0ajaky ylapHU TaxJ I KWIKO, KyIrMya noopanap OwiaH TYIaupaim.

Jlekun Hacaduit «Tabcuparna myxonudaapHUHT (QUKPIAPUHU KEJITHPAp
9KaH, Oab3aH YJIAPHUHT HOMJIAPUHU OIIKOp Kuimaiinu. byHnmait xomnmapna 3
HyKTal Hazapu OwlaH y Kapmu 4YuKaérraH Qupkamap EKu NIaxCIapHUHT

8 Magenynr B. Abu I-Mu‘in al-Nasafi and Ash‘arT Theology // Studies in Honour of Clifford Edmund Bosworth.
Vol. II: The Sultan’s Turret: Studies in Persian and Turkish Culture / Edited by Carole Hillenbrand. — Leiden,
Boston, Keln: Brill, 2000. — b. 320.
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dukpnapunn axpatud omum mymkyia. [ynnai kumnb, « Tabcupayuu ykuérranna
YKyBUM ¥3 NUKKATUHU KamjaMacu Ba TaHJIAHTaH Map3y AXIIMIA0 Ky3aTuiMaca,
AHTIUIMO KeTHIl Xeu ram smac. UyHKM uWKKana acapjard ycyiiap Y3apo
conumtupwiragga, Hacapuitnuar twnu Motypuauit tunura HucOatan ¢dapkiu
9KaHU Ky3ra TanutaHaau. Motypuauii dancaduii atamanapra OonuiaHFud cy3
kymnaiau. Hacadwuit sca, akcuH4a, OyryHru KyH TWIM OWIIaH aWTrasua,
«CEMaHTHUK» YCYJIHU KYJUTalIu.

Osm mavrnocu: Pobbuneusz cuznapuu gaxam yzueacuma ubooam xuiuuied
oyropou. («HMcpoy cypacu, 23-oam).

Motypuanii xaM ymly OSITHU AW KWIUO keatupaau. JIekuH Ma3kyp oAt
OWIaH sHa OMp KaTop OATIAPHM MHCON Keatupaau>. Jlemak, MoTypuauii KyIpox,
HaKuid pamun kentupaau. Hacaduii sca, «TaBXUI»HU TaxjiMil KWJITaH XOJ1a
yily ostiap opacuaan oupunu tannad, «Tabcuparaa 0aéH Kuagy.

Motypuanii «kazo» CY3UHUHT XyKM €KU OyHpYK MabHOCHUHU aHTJIATHIIUHU
apal Tuiauaa Kyiunarnya vudoaananau:

Taporcumacu: «kazo» Cy3uHUHe MOXUAMU, XAKUKAmMoa, Oup Hapca OuilaH xyKm
YUKAPMOKIUK 64 YH2d 3HE JOUUK 84 XaAKAU HAPCA OUNaH KambUIAuUmMUupmMoKoup.
Cynepa Hapcanapuume apamuiuwiuea aua Oup mapma HA3ap MAauiamoKIUK.
Yynxku 0y Hapca MaxiykHu aciuea Kypa maxkux KUIUWIuKoup éa 0y ounan xap
oup Hapca acn Aparmuiy OUIAH Ky3ea mauaaHaou.

Hacadwmii aca, «kazo» cY3MHUHT OyMpYK MabHOCHHM aHTJIATUIIMHU aHUK Ba
coaa KWINO TYITyHTHPAIH

Tapoicumacu: «Kazo» cy3uoan mypoo — Xykm wukapuwoup. Aiumunraou: Kosu
Ganonuu ycmuoan XyKm uyukapou, sibHU YHed XYKM JHCOpuil Kuiou. Ana «Kazon
cy3uoan mypoo — oyupyx bepuwoup. Annox Taono y3 xanomuoa gyuuoazuda
mavkuonauou: «Pobbune cenea ysueacuna ubooam xunuwea Oywpouy. AvHu
Poboune amp xunou, nozum Kuiou.

KOxopuaru ukku sxymia CONMMINTUPUITAH A, anbaTTa, HacadhuitHUHT mapxu
EHTWJI Ba TYIIYHApJId OJKAaHWra TyBOX OVium MymkuH. WKkM acap Xaxm
KUXaTUIaH columTupuiaranma, «Tabcupay «TaBxua»ra HucOaTaH MKKU OapaBap
kym. bynra ca6a6, Hacadwii ¥3 acapuna « TaBxum»aa Kypuiaran MaB3yJIapHUA KUCKA
Ba JyHIa uOopanmap OunaH wudomamarad xamaa ymlOy wMaB3yjapra anoxuja
KymuMyanap Kuputrad. kku acapia XaMm axJjii CyHHa BaJl kamora 3uji Oyirax
OKMMJIap Opacuja OHT KYI MYybTa3Wius TabJINMOTUTA KapIlu paagusiap
Ocpunrad. VKK acapHUHT siHa OMp Y3apo MYIITapakiIuK >KHXATH ITYHIAKH, Xap
ukkucuga xam AOy XaHu(aHUHT HOMHM Ba akuAaBui (UKpIapu SHT acOCUM
MapKaszJa TypraH.

WNkkn acapma SHr KyOo TaHKWI OCTHUTAa OJIMHTAaH oJuM  cudaTuma
MMybTa3wiHinapaan o6ynran — AOyn Kocum AOaysuiox nbn Axman nuon Maxmyn
an-banxuit an-KanOuit HOMUHY aTUIIMMU3 MyMKHH.

Xynoca kwimb adtum mMyMmkuHKW, Hacaguiinunr «TaOcupar am-agusiar
acapu MotypuanitHunr «Kuto0 aT-TaBXUI» acapUHUHT (DUIIOJOTUK TaXJIHIUIUP

% Takkocnanr: Morypunuii, AGy Mancyp. Kuto6 ar-raexun / ®@arxymiox XynaiiQ Hampra taiiépnaran. — UcranGyo:
“an-Makraba an-uciomus’, 1979. — B. 306 (bynnan keitnn: TaBxun).
% Ta6cupa. — K1l — B. 715.
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Ba ymlOy MKKHU acap KyI >KMXaTAaH SKUH OYnu0, Oup-OupuHH TYIAupUO KemyBUd
KaJIOM WJIMHUTa ouJi MaHOagap XxucooiaHau.

Maskyp ©000HuHr “Tabcupam an-adunna” acapunune Momypuous
mavaumMomu pusodcudazy poiau’ HOMIM HaBOaTgaru OaHauWga MabIyMOT
oepwmmmuya, AOyn Myun an-Hacaduithuar «Tabcupar am-agumiay acapu
XaKuaa Kymiad ojgumiap Y3 WKoOud GuUKpiapuHM Owiauprasiap. XarTo
AJUIOMaHUHT 3aMOHJOILIapu XaM Oy acapra rokcak 0axo Oepranmnap. Lllynnait
aiutomanapaan oupu A6yn Myun an-HacaduiiHMHT 3aMOHIOIIM Ba IIOTUPAH —
Hypunaun ac-Cobynuit (Bag. 580/1184 i1.) daxpyanun ap-Po3uit 6unan Kuiaran
MyHOKarmacuaa mysaai aeinan: «Hacadpuiitnunar «TabcupaT an-aguiiay acapuHu
VKMO YMKKAaHMM[Aa, TAAKUK Ba TaxXKUKIa yHTa TEHI KelaguraHn Oupop acap
NYKIUTUra MIIOHYUM KOMMJT OYIIAN»N ™.

«Tabcupar an-aAWyIayHUHT KaJloM WIMHra ouji €3uwiran OoIIKa acapiapiaH
yCTYH TOMOHHM IIyHAaKd, YHJAa Hadakar KajmomMuil Macananap, Oanku
MOBApPOYHHAXpIUK OHUp KaHYa MallXyp MyTaKaJUIMMJIADHUHT XaéTiiapu Xakuja
XaM KuMMatiau wmabiymotiap Oepwirad. Illy Vypunpma tabkujiam >KOU3KH,
MoBapoyHHaxp KajJoM WJIMH Tapuxud Ba y epra Qaonusar oiaud OopraH
MyTaKaUIUMIIAp XaKUJa XO3UPrd KyHTradya apuM SHIMKIONEIUK MaHOamapaaru
KHCKa4ya MabJIyMOTJIapra CyssHUO KeTMHMOK/IA dJIH.

AGyn Mywun an-Hacaduii “TaGcupar an-aguna” acapunu 500/1106 itwnm,
Pabub ac-coHMii OMMHUHT OJTMHYM KyHU (4 nekaOpsp), maiiimianOa, acp BaKTHAA
byxopona® &3m0 tyrarran. YmoOy canagan Ou3 Hacaduii maskyp acapunu
YMPUHUHT CYHITH WnJutapuaa €3u0 TyraTraHura ryBox OYJIWII MyMKUH.

Hucceprauusi CYHITH OOOWMHUHT “3aMOHABUL UMCMUMOUL 84 AKUOABULL
macananap evyumuoa Momypuous mavaumMomutHune axamusamu” HOMIIU TYPTUHYU
Oanmuma MoTypuaus TabIUMOTHHUHT OYT'YHTHM KYHJIard WIKTUMOHWH axaMUSATH
AGyn Myun an-Hacaduitnunar “baxp an-kamom™ acapu Mucoiuaa o4ud Oepuiras.
“baxp an-kajioM” acapuja XOPWXKUNAp, MybTa3WIWWANAp, Kajgapuiiap kadu
Tapuxja OyJarad OKuMIIapra pajausiiap Oepuiras.

“baxp ay-kajoM” acapMHUHT JIHUKKATra MOJIMK sTHA OWp >KUXATH IITYHJIAaKH,
yHAa HadakaT IBTUKOAMN Macaianap, OalKu WHCOH Y4yH Xa€Tna SXIIAIUK
KWINII, OOKUMaHIaTUKIaH Y3UHU acpall, JOUM 33TYJIUK Capy MHTHIIUIITA TapFuo
9TyBUM pHUBOSTIAp YpuH onrad. lllyHuHraek, acapga WHCOHHUHT OOKMMaHa,
JaHTaCaIMKAAaH JTIOMM HHUpOKIAa OYIMINM JTIO3UMIIMTH Ba JIOMM Xajojl MEXHAT Ba
KacO KWJIMIIM KepakJIWIura pus3K Ba KacO KwiMil Macanacu daciuiaa aaoxuia
TYXTanuO YTUITaH.

“baxp an-kajgom” acapujaa OoiiMK Ba kacO Macaimacura anoxunaa ¢aci
axpartuirad. YHAa OOMIMKHUHT xap OUp MyCYJIMOH Y4YyH 3apyp 2KaHu, (pakar y
XaJ0J1 Myn OwiaH TOMWIUINM anoxuaa ykrupwiaau. Hacaduit acapna AOy Jlatic
Camapkanauitauar: “Cabp KuiayBuM (akup MyKp KWIyB4YHM OodmaH ad3amnmup”,
neran ¢ukpunu Kexrupama . Hacaduii 3 GpukpuHM qaBOM STTHpHO aiTaauKH,

% Tasxun. — B. 5.

5" Hacaguii, AGyn Myun. Ta6cupar an-amuna. Kynésma. — Mcran6yn: Kunnu Anu [oma kyr6xonacu. Mne.506/2.
-B. 14

%8 Hacauii, A6yn Myun. Baxp an-kanom. Caitiiun FOcyd Axmajn nanrpra taiiépnaran. — Baiipyt: “Jlop an-kyty6
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cabp kwryBum (hakup 3ca, baxwi 6oitmnan ad3an. [y cababmu nHCOH, TOUM KaHOAT
Ba caOp-TOKATIN OYJIMIIH JIO3UM.

Acapnia TabKUIJIaHWIINYA, KaJapwiljlap Ha3Iuia WHCOHHMHT OHMPOH Kach
KAJIUIIA Ba Iy OPKAJIM MOJI TONHUIIM 3apyp 3Mac. AXJIM CyHHa BaJl jXKamoa
aKujacura Kypa, arap MHCOHHUHT KOPHHU TYsIIUTaH Japakaja eryJuru o6yica, yara
KacO KWJIUII CyHHAT Ba MyOOX Oynaau. Arapa eryjurud XaM, eryjIuK COTHO OJHII
y4yH MyJad Xam OyiaMmaca, OyHpali WHCOHTa KacO KWJIMIN pyXxcaTiv (MKo3ar)
Oynmagu. Arapaa MHCOHHHUHT OWJIacH, Ooja-dakacu Oyica-10, XOJM TaHr OyJca,
yHra kacO Kumuni gpap3 xucodnanagu,

Mortypuaus TabIMMOTHIA HadaKaT aKWIaBHA MaB3yJjap EpUTHITAH, OaJIKu
WHCOH XaéTuaa, TYpMYIIWJa XaJod Wya OwujiaH smammra TapFud Xam HaMoEH
oynran. “baxp an-kagom™ acapuaa HadakaT MoTypuaus TabJIUMOTH, OaTKU axJu
CyHHa BaJl amoa aKujacujga OyiraH OOIIKa YITaMOJApHUHT (QHUKpIApH XaM
OaFpUKEHTIIMK HYKTaW HaszapuaaH Epurwiranura ryBox Oymammus. Iy sxuxatman
Motypuus TabIUMOTHHUHT OYyTYHTH KyHJa XaM KaMUSTUMU3/IA COFIIOM TYPMYIII
Tap3uHM SIPATUI, ENUIAPUMHU3 OHTUHHU TYpiu €T FosylapJaH XUMOS KWJIHII Ba
OOKMMaHJAIHMK KaOW WiUIaTIapAaH OroX STUIIIATH aXaMUSTH KaTTaIup.

XVYJIOCA

AGy Mancyp an-MoOTypuIUWHUHT WIMHH-MabHaBUM MeEpOCcH, XaéTH Ba
(paonuATH KOMILIEKC paBULIIA YPraHWino, Kyiuaaru xynocajnapra KeJIuHIu:

— MoBapoyHHaxpra HMCjIOM JWMHU KUpUO KEIWIIM OWIAHOK, VIla JaBpaaru
cu€cuil BazusATIIap TabCUPHIa MYCYJIMOHJIAp OpacHa KajloM WIMHIa 3XTUEX Manao
Oynran Ba Mypkuuiinap Oy WIMHHMHI JacTjaOKyd Bakwilapu OYnuO MaiiioHra
YUKIWIAp. YJIApHUHT cabil-xapakatiapu OunaH Oy yiikaa akuIaBuii Macajaiap Xam
Vprauuna Oouutagu. AkunaBuil macananapaa AOy Xanuda ymlOy TabIdMOT
BakWIapura Kapmu Oynranu cabda®iau MypKUMIIapHUHT Kapaluulaph acTa-CeKUH
iykomna Gopran. by epna xox ¢dukxma OyiacuH, Xox akugana oyncun, A0y Xanuda
TabJIUMOTHU YCTYBOP YpUH drajuiaras;

— A0y Xanudpa Hysmon ubn CoOutr rapum TYpPT CYHHUI Ma3xablaH
OMPUHUHT aCOCUMCHU Ba MYXTaxXuJ OJIMM XHUCOOJaHCa-fla, YHUHT aKOWJ WJIMHTra
ouJi €3raH pucOJiaapy KajioM Ba aKOWJ WIMHUAArd IOKCaK MaKOMHUHHU Oelruiad
Oepran. AOy XanubaHuHr aKujara OHWJ pHUCOJATapu KEHWWHTH JaBpiapia
CYHHUWIMK JIBTUKOJWHUHT, XycycaH, MoOTypuausi TabJIMMOTHHHUHT Maia0
OynuiMra TaMain Tolu Ba3upacuHu yTaras;

— MoBapoyHHaxpra HCIOM JIWHUHMHI KUPUO KEIUIIHMIA XaM MKTUMOUMN
Macajaiap MapKka3ujaa Typrai MMOH MacajlaCu MyXUM axaMuAT KacO 3TraH. AiiHaH
MMOH MacajlaCHHU OCOHJIAILITAPUII Ba MaXaJUIMi axOJMHUHT YbTUKOJ Oopacuaru
MyaMMoJIapuHu xan Kuiuiiga A0y XaHu@aHUHT akWJaBU Kapalulapyd acoCHi
Basudanu yraran. [y tapuka MoBapoyHHaxpra KajoM HJIMHU KUpUO KelraH Ba
Oynaa XypoconnuHr banx Ba Pait maxapnapuna gaonust onud 6opran Xanagmuii
KO3WJIAPHUHT VpHM Karra Oynarad. AMHAaH yIapHUHT cabi-xapakariapu

an-unmuit”. 2005. — b. 105.
% Hacauii. Baxp an-kanom. — B. 109.
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MogBapoynHaxpna, aHukporw, Camapkanmna Xanagusi akumgacu HWHTETpaIus
*apaCHHra 103 TYTUIIUTa Ba Y3 TAKOMWINTa €TUIINIa 3aMUH sipaTtud Oeprax;

— A0y Mancyp an-Motypuauii 1aBpuja Ba YHAAH OJJIMHTH — acpia
MoBapoyHHaxp/ia onumiiap QUKXJa XaMm, akuaa macanaigapuaa xam AOy Xanuda
u3ngaH Ooprannap. Ynap ¥3 acapiapvHu, acocaH, XaHaduil ma3xaOura cysHTraH
xoJa &3u0, ¥3 puxpaapuan udoganamniaa Aoy XanupaHUHT aKUIaBUN TabIUMOTHUTA
TastHraHJap;

— A0y Mancyp an-Motypuauii naBpuaa “MoTypunusi MakTaOu” JeraH HOM
XaJau HIak/ulaHMarad sau. by maBpma MoBapoynHaxpaa A0y Xanuda akumaBuii
Kapanuiapuau ¥y3uga Myxkaccam dtraH  “Uénusa” Ba “XKyzxoHus” aKuaaBuid
MakTabnapu mapxyn Oynran. llly Gonc mMoBapoyHHaxpiuk Oapua MyTaKaUIAMIIAp
ymyMul Tap3aa “‘Acxob Abu Xanugha’ ned aranranniap;

— “Jlop an-Xy3zxoHus” mMakTabuaa Kymiad MyTakaJsIUM OJUMJap opacuja
AOGy Mancyp an-Motypunuii etumu6 ynkkad. Keltnnganuk 0y Maktab Tabcupuaa
“Ilop an-Uénua” maxktabu Byxyara kenran. bupok “lop an-Uéaus™” makradu
BakwuiapuHuHr  “flop  an-)XKyzxonus” wmakrabura HucOAaTaH IOKOpHIaru
MyxonudoHa Kapalulapy HaTWXKacuja, KeWHWHTH JaBpjapja ylaMmoiap opacuja
AGy Mancyp an-MoOTypuIUWHUHT KaJoM WIMHIArd yciayOuW Ba XarTo alpum
aKMJIaBUM Kapaluiapura HucbataH axamusT Oepuiamaciaurura onud kenrad. “Jlop
an-Uéausa” Baxkwmapu KypbOHHM TabBWII KWJIWIIHUM KECKHUH KOpajaiwiap Ba
aKIuMi Jamwuiapra Kapmu uvkguwiap. by aca, TaOuumiiku, KeWMHIW JaBpjia
MoBapoyHHaxpa axjau Xaauc Tapadaopiapu  mopuuii-anrbapuidIapHUHT
aKMJIaBUI Kapalulapy KeHr TapKaja Oonutamura 3aMuH sspatiud oepau. Hatmxkana,
V/XI acp ypranapura kenuO, MoBapoyHHaxpaa MoTypuaus TabIMMOTH
BTUOOP/IaH YETJAIIUII Japakacujaru xojarra kenud koiau. by sca, ynkana
XaHadus pukxura xam canouil Tabcup yTKa3zMail KoJmac 3/u;

— AGy Mancyp an-Motypuauii 1aBpujia KaJioM UIMUTa OHJl €3UJIraH acapiap
Taxjmnura kypa, “Jlop an-Xy3zxonus™ Ba “Ilop an-Méaus™ makrabnapu ypracuna
KarTa uxTriodiap ro3ara KeiaMmara. TaxJuin KWIMHTaH afaOuéTaapHUHT Oapyacu
“Ilop an-Uénusa” Bakuutapu Kajiamura MancyO acapiap »au. Ynapaa dakar A0y
Mancyp an-MoTypuauii wiMuii Mepocura HUcOATaH HAKIUN Januira KYTpoK
axamusT Oepuiras, xonoc. Jlekun 6uponta acapna A0y Mancyp an-Motypunuii
bukpuii Kapamuiapyu Ba IMAXCUATUTA canOuii MyHocabar Ounaupuiamarad. Jlemaxk,
“Ilop an-Ménua” makTabM BakKwiapy XaHAQUA-MOTYPUAMS aKUJIACUHU aKJjra
HUcOaTaH HaKIuM Janwuiap OuinaH udojanamra xapakaT KUjarasiap;

— Acocwii FosaBuid pakuOu MybTazuuiiinap oynran A0y Mancyp an-Motypuauit
¥3 acapnapujia paavsulapuHy, acocaH, Iy OKMM BaKWJIapura Kapiud udojanaras.
Motypuaumii 6unan 6up naBpaa, barnomna AGyn Xacan an-Aurbapuit Xam (paoiaust
osin6 OopraH. by KKHM axJIM CyHHa MyTaKaJUTMMJIApUHUHT (pUKpiIapy ypracuaa y3apo
MYTaHOCHOJIMK OYIraH;

— Motypuaust Ba Aurbapusi TabJIMMOTH YpTacuaa fo3ara KeJiraH uxtuioduiap
acocan, XI-XII acpmapma ¢daomusar onubé OopraH OJUMIIAPHUHT acapiapuja
Eputnbd Oepuiirad. Aurbapuiinap KynpokK axju Xaiauc Tapadaopiaapu Oyaranu yuayH
MMOH Macanacuaa XaHauii-MoTypuIuiiIapra Kapiiy ak|IaHu Wirapu cyprasmiap.
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AxJ1 Macanacuga XxaM MOTypuus TabIMMOTHIA UHCOHHUHT AJUTOXHU TaHUIIIHIA
aKJI 3HT acocuil BocuTa cudartuia ybTUPod ITUIITaH;

— AOy Mancyp an-Motypuauit AOyn Xacad ain-Anrsapuiira HucOaTaH dpKUH
MYXUTJa SIIaraHd YHUHT WXoJuJa Oab3aH aKJIHUHI Hakira HucOaTaH YpHH
I0OKOpH Oynranura cab6ab OVnran. byHnma akyi kKaThuil, HaKJ 5ca 30HHHHN Janj
xucoOaHra. JIeKMH IIyHra Kapamaii, KaTbUil akil JaluJIaHUIIMAa OOIIKa HaKI
KaThHI TaJIniI Ba3u(acuHu yTara;

— AOy Mancyp an-Motypuauii ¥3 iynuaa mycraxkam TypuO, Ky(haluk oiauMm
Aby Xanuda TabIUMOTHHH MyXONMUQapJaH XWMMOS KWITaH Ba Y3WHUHT XaM
Xanaduii Ma3zxabuaa sKaHauruaaH AouM Qaxpianrad. Y AOy Xanudanu Y3UHUHT
MabHaBUI yCTO3U €0 XpcoOyaraH Ba MOBapOYHHAXpJHMK Oapua XaHadwuii onumiiap
opacu/ia yHUHI HOMU OMpPUHYM KaTop/ia TYPULIMHHUHT Tapadropu OYiraH;

— V/XI acpnapra kemu0, xaHapui-MoTypuauiiiap Ba MmoduUii-arbapuinap
ypracuna pakobar maigo Oyma Oonuiaau. byHma kymmu Xypoconaa moduuii-
amrpapuiinap wmyBaddakusTan  paonuar roputud, ailipumiapu  MoBapoyHHaXp
mraxapiapura xam cadap Kuiranaapu acoCHii OMII OYIITaH;

— MoBapoynnaxpaa MoTypuaus — TabIMMOTHHMHT  INAK/UIAHWINK — Ba
puBoxianummaa AGyn Myun an-Hacaduitnunar ypuu Gexuéc 6ynran. Aimoma Oy
epla anrpapuilylapHUHT XaHaduil yiamojapura KapaTwiraH TyXMaTjapura Kapiid
Kypar o6 6opran Ba Mimom an-Motypuanii acoc cosrad akuiaBuii TabJIMMOTHHHT
cakJIaHuO KOJIMILIMTa 3aMUH SIpaTHO OepraH;

— AGyn MywuHn an-Hacaduitnunr “Ta0Gcupar an-anusia ¢u ycyn aa-aus’” acapu
HadakaT MoTypuaus TabIMMOTHHM AakKC OJTTUPraH, Oalkd MOBapOYHHaXpPIIUK
XxaHahuil oauMIIap WIMUN MEPOCH XaKuAard Kyrmiad KUMMaTId MabIyMoTapra sra
Oynran MmyxuMm manOa cudaruaa xam pTupod >TUIMIM MyMKUH. Kypammi, Xoxu
Xamda, Tomkympuzona KaOM TaHUKIM KOMYCHH OlMMIIAp XaMm Y3 acapiapuia
XaHa(ui OIMMIIAPHUHT Xa&Tliapura o1l aHUK MabIyMOTIapHH aifHaH “Tabcupa’”man
onranury Oynra namuiaup. llynunraex, MoTypuaus TabiuMOTH BaKWJIIAPUHUHT
xaétn Ba wiMuid Mepocunu Epurtuiia Mon 3akapué Axé non Mcxoxaunr “Ilapx
xKymann ycyn an-nuH Ju A6m Camama ac-Camapkanmuii” Xampa Myxamman WOH
No6poxum an-XocupuiiHuHr “An-Xauii Gun ¢araBo” acapiapu MyXuUM MaHOajap
XHACOOIaHAIM,

— AOy Mancyp an-Motypuauii 6unan AOyn Myun an-Hacaduiinu axxpatn®
TypyBuUM OWp acpiaH OpTUK JaBpaa MoBapoyHHaxpaa MoTypuaus TabIdMOTH
WHKUPO3 Japakacura kenud Kosrad. byHra sHr acocuit omunt cudatuaa Aoy Mancyp
aT-MOTypUIUAHUHT KaJIOM WiMHUTAa ouJl moX acapu — “Kurob ar-TaBXyj HUHT
MaBKEU TYIIMO KeTraHWHM Kypcatuml MyMkuH. LllyHunraex, xymmum XypocoHaaH
moguuii-aurbapuitiapuuar  MoBapoyHHaxpAa maigo Oynmuimm xam MoTypunus
TabJIMMOTUHUHT PUBOXKUTA Y3 CAIOMM TabCUpPUHM YTKa3raH. Maskyp Mypakkad
naspaa mom Motypunuithuar u3gonm AO0yn Myun an-Hacaduiinuar “Kutob at-
TaBXua~ acapura €3raH ‘“‘TaOcupar anm-agwiia” acapuHUHT (03ara YUKHINU YIIKaaa
sHa MoTypuans TabIMMOTUHUHT ¥3 MaBKEW TUKJIAHUIIINTA HT acocuil cabad OynraH.
Hatmwxkana, A6yn Myun an-Hacadwmiira 3amonmom 6ynran moruppiapu “Tabcupar
am-amnia” acapunan Tabcupiianu0, V/XI-VI/XII acpmapga A0y Mancyp an-
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Motypuanii  Konaupu0® KEeTraH TabJIMMOTHUHT — TH3UMIIAIITHPWIMININATA V3
XUCCAJTAPUHU KyIITaHjap;

— Mortypuaus akugaBuid TabJIUMOTUHUHI KEUWHIW JaBpiapiard pUBOXKHUIA
AGyn Myun an-Hacaduiinan keWuH YHUHT wIorupajgapu AJOyJJIdH — ac-
Camapkanauii, 1opoxum ac-Caddop, Anoymiua an-Acmanauii Ba Hypymmun ac-
CoOyHuii Kabu OJMMIIAPHUHT XM3MATJIAPUHU aloxuja Tabkuaiam >xou3. Hacaduii
BadOTUIAH KEWUH YJapHUHT cabil-xapakariapu OwiaH MoBapoyHHaxpaa Oy
TabJIUMOT STHAJIa TApaKKHii 3THO, MyKaMMaJuiammo 6opau;

— Motypuausi OJTMMIIAPUHUHT TUHUMCH3 HM3JIAaHMIIUIApU Ba Cabil-Xapakariapu
Hatmwkacuaa, VI/XII acp oxupmapura kemm6, Mmom Motypuamii  akugaBwid
Kapaluuiapd MYCTakWiI TabauMoT cudartuna 3pTupod sTHiaraH Ba “MoTypumus’
HoMmuHU onrad. Hatwxkana AOy Mancyp an-MoTypuaniiiaH KeWMHIH acp MaxaJluIuid
ynamonapu “Acxo6 Momypuousa”, swHU “Momypuous eaxunnapu” ned arana
OoluIarag;

— XO3UPId KyHJIa XaM allpyM 3aMOHaBUN OJMMJIIAp XUCCUETTa OepuiIral XoJa,
Xanapuss Ba Motypuauss IbTUKOAMra HucOaTaH TaHKUIWKW MyHOcabaTaa
oynmoknanap. by Oopanma aiipum apa® TaIKUKOTYUIAPH TOMOHHUJAH MAaB3YHU
ypranuiia MOHOCTHJIMCTUK METOJ OpKalM acoccu3 TyxmaTiap Eraupuiuo,
MoTypuausi TAabIMMOTUHUHT TapKAJUIINTa CalOnil TabCUp ITaéTraHUHU MHOOATTa
OJIMIII Ba OyHJIaii aMOMIIMsTa aCOCIaHTaH TaJIKUKOTJIapra Kapiid peTPOCIIeKTUB Ba
KUECUH Tax U1 METoAJIapuiaH (poliiamaHulll JT031M;

— 3aMOHaBUM XauwXK YJaMOJApUHUHT alpuM akWIaBUM Macajanapna
Motypuauss Ba Aurbapus KaOu TabIMMOT BakKWIUIApUHU Takdupaa aibnamu
VpTagaru OarpuKEHTJIMK Ba JYCTOHAa MyHocalatiapra cajaOuil Tabcup yTKazmai
KoaMmasantu. MacanaH, OyryHru KyHAa coxXTa cajladuiliap Ba 30XUpHATIap KaJloM
WIMHJIa apil Macajacuaa “AJioX OCMOHJA” JeraH akujara MaxkaM TypuoO
oJITaHJIap Ba YOy aKMJIaHU TaH OJMAaraHjapHu Kypnaa anOmanauiap. YIapHUHT
Oy xarTu-xapakariapuHu Mybrazunuiiapauar “KypboH Maxiaykaup” aeraH
pPALMOHAIMCTUK aKUJaJapyuHU TaH OJIMAaraljiapra Kapiid Ypyll OuraH
XoJiaTiapura (MUXHA PEMPECCHICH) TAKKOCIAll MyMKHH;

— AOyn Myun an-Hacaduit Motypunuss TabIMMOTUHHUHT OHT EpPKHUH
Bakwiapuaad. ['apun ymoOy maktadga AOyn ﬁycp an-IlaznaBuii, Anoyaaus ac-
Camapkanauii, Hypunmun ac-CoOyHuii kabu Mamxyp MyTaKaUTUMIIAD MaBXKyJT
OynraHuIaH KaThby Ha3ap, ymoy oJMMIApHUHT MOTYpuAMS TabIMMOTH PUBOKUTA
Kymran xuccacu, AOysn Myun an-HacaduitHuHr Xu3mariapura eta oJiMaiiau;

— AOyn MyuHn an-HacaduitHuHr YHIaH OpTHK acapiapu opacujaa OupruHa
“Tabcupar an-aguya”vuHr y3u V/XI-VI/XII acpnapaa Motypuaust TabJIMMOTH
PUBOXKMHU YYKKHCHUTa OJMO 4YUKIW. MOTypuiaus TabJIMMOTHHUHT TEHE3UCH,
BY)KYJra KEJIMIIM Ba PUBOXKJIAHUIIM KyWHIard yd OyIOK oiauM (GaosusaTh OuiaH
y3Buii 6orimuk: 1. Umom Abzam AGy Xanuda Hybsmon ubn Cobur. 2. AGy Mauncyp
an-Motypunuii. 3. AOyn Myun an-Hacadwui;

— Motypunus TabIUMOTUHUHT HadakaT Tapux, OalKU XO3UPTU KyHAArH
BTUKOJ] OMIaH OOFIHK r100asl MyaMMOJIapHH XaJjl ATHIAA Y3UHUHT OaFpUKEHT Ba
BACATHIJIMK TaMOMWIapu OWJIaH axamMHSITIHAWp. bupruHa MMOH MacallaCHHU
MoTypuausi TabIUMOTATAa MYBOPUK Tax) I KWIAIT (UKPUMH3IHUHT HUCOOTHIMD.
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byryarn kyHma skamMusaT OapKapOpJWTHHH TabMHUHIAININA, XyCycaH, Takdup,
OOKMMaHAAINK, UCPODrapuliivK, MOpaxypiuK Kadu yHCypiapra Kapiid MabHaBHM
Kypamaa MoTypuns TabJIMMOTUHUHT aXxaMUATH KarTa. 3€po, acpiiap JaBOMHUJIA
HazapJaH 4derna Oynran ymoly TabJIMMOT AWMH OMWUIM OWJIaH OOFJIMK 3aMOHaBUM
MyaMMOJIapHU €UMIIJA YHT aCOCUH BOcUTa OYVIHO XU3MaT KUIJIA IH.

TagKuKOT kapaéHUIa OJIMHIAaH HATHKA Ba XYJ0CAJAPAAH KeJIu0 YuKuo,
KyHHIard Takjiaug Ba TaBCUsijiap WiIrapu Cypujiam:

1. V36eKxncTOH Xankapo MCIIOM aKaAeMHsCH Kommuard Mvom MoTypummii
XanKapo MIMHH-TAIKHKOT MapKasH, Y36ekucToH PecryGmukacH MagaHuST
BA3UPIUTH Ba “Y36ek(IbM’ KHHOCTYAMACH OWIaH XaMKopmukaa A6y Mascyp
an-MoTypuauil XaéTu Ba WIIMAIA Mepocura ouj 0aauuil GuiabM cypaTra OJuIl.

2. V36eKHCTOH XalKapo MCIOM akajgeMusicH Kommaarn Mmom MoTypumuit
XaNKapo WIMHI-TaIKHKOT MapKasu, Y30ekucToH PecryGnukacn MamgaHuAT
BA3HPIINTH Ba Y30eK MUIUIMII aKaJeMHK JpaMa TeaTpH OMIaH XaMKOpIuKxa AGy
Mancyp an-Motypuauii xaétu Ba WIMHM MEpOCHra OHJ JpaMaTHK Ibeca
CaXHAJIAIUTUPHILL

3. V36eKHCTOH MyCyIMOHIApH HIOpacH Tacappy(uuard Oapua THHUIL
TABJIMM Myaccacallapu YKyB JAacTypiapura “MoOTypuaus TabIMMOTH TapUXH
HOMJIU (paH KUPUTHUIIL.

4. A0y Mancyp an-Morypunuii MakbapacMHH KailiTa TabMHpJIAII,
3UEPATTOXHU MAaKMyara aiJlaHTHUpuIl xamaa y epaa Mmom Motypunnii Xxaétu Ba
WJIMHAA MEPOCHUTA OUJ MYy3€/ TAILIKUI STUILI.

5. V36ekucroHmarm 6apua OnMil TABRIMM  Myaccacalapd, aKaJeMHK
Tuuennap Ba yMymuil ypra TabiuMm Maktadiapuna A0y Mancyp an-Motypuamii
Ba AOyn Myun an-Hacapuii kamamura MaHcyO acapiapiard OJaMUNIMK,
XaJIOJUIMK, BaTaHTra Myxa00atra ouJi XMKMaTJIH CY3JIapHU TapFuO KUJIUIIL.

6. XanKk TabIMMU Ba3uUPIMTd TOMOHHJIAH Oapya yMyMHi YypTa TabiuMm
MakTabnapu YKyB mactypiapura “Umom MoTypuanii nana-Hacuxatiapu” HOMIH
YKyB (haHUHU KUPHUTHIILL.

7. V36eknucToH Xankapo wucioM akagemusacuia “TioGamiamyB gaBpuaa
MoTypuaust TAbTUMOTUHUHT YPHA HOMITH XaJIKaApO WIMUN KOH(DEPEHIINS TAIIKIIT
STUIL.
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INTRODUCTION (Doctor of Historical Sciences (DSc) dissertation
annotation)

Relevance and necessity of the dissertation topic. There is a growing
need by the world community for the scientific heritage of Abii Mansur al-
Maturidi and the original foundations of the doctrine of Maturidi ( 4wl
43 W), The doctrine of Maturidiya, which developed in the ninth century, has
already been accepted in Mawara’annahr as a major branch of the Ahl as-
Sunnah wa’l-Jama’ah at that time. Abt Manstar al-Maturidi (856-944)
illuminated the narrative evidence with intellectual evidence and explained the
foundations of his teachings in his books “Kitab at-Tawhid” (sl SUS) and
“Ta’wilat al-Qur’an al-Karim” (a8 ol,dl <3usl). In addition to finding
solutions to various religious and ideological issues in history, this doctrine is of
great importance in solving social problems related to religion at present.

Significant research on the doctrine of Maturidiya has been conducted in a
number of higher education and research institutions around the world.
Currently, research is being carried out on the socio-political situation during
the time when Abt Mansiir al-Maturidt lived, the first dogmatic Schools that
appeared in the country and classical works related to the teachings of Maturidi.
In addition, axiological studies in finding answers to global issues such as the
genesis of dogmatic Schools that appeared in Mawara’annahr in history, the
comparative analysis of the Maturidiya teaching with the Ash'ari ( 4wl
4,,=3Y1) teaching, epistemology, the idea of "human" in the teaching, values,
ecology, gender, religion and politics (kY 4Lall)) is being conducted. In this
respect, it is the demand of the time to carry out intensive studies with an
objective-sociodynamic approach to the teaching of Maturidiya.

In the renewed Uzbekistan, special attention is paid to the scientific
heritage of Abii Mansiir al-Maturidi and the doctrine of Maturidi. Over the past
two years, the Imam Maturidi International Scientific Research Centre has been
established, and an international scientific conference dedicated to the scientific
heritage of Imam Maturidi has been organized in cooperation with Al-Azhar
University, which has a great reputation in the Islamic world. The works by Abi
Mansiir al-Maturidi on the tafsir of “Ta’wilat al-Qur’an al-Karim”, a
commentary by Abul Mu’in al-Nasafl on the “Tabsirat al-Adilla” (¥ 3_uay),
and “Al-Bidaya” (%)) by Nariddin al-Sabuni have been translated with
commentaries into Uzbek. In addition, at the International Islamic Academy of
Uzbekistan, a master’s degree program in Aka’id and Kalam was established, on
the basis of which such subjects as “Scientific heritage of Mawara’annahr
scholars”, “Analysis of sources related to the teachings of Maturidiya” were
introduced. Undoubtedly, “Teaching of Maturidiya pays great attention to the
role and importance of human intelligence in the process of acquiring
knowledge based on the idea of tolerance. This, in turn, played an important
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role in the popularization of this doctrine. Humanity feels a great need for such
ideas even today.”!

Decree of the President of the Republic of Uzbekistan No. PF-5416 of
April 16, 2018 “On measures to deeply improve the activities of the religious
and enlightenment sphere”, No. PP-4802 of August 11, 2020 “Measures for the
establishment of the Imam Maturidi International Research Centre Resolution of
the Cabinet of Ministers of the Republic of Uzbekistan dated July 6, 2020 No.
VM-693 “On additional measures to further improve the activities of the Centre
for Islamic Civilization in Uzbekistan under the Cabinet of Ministers of the
Republic of Uzbekistan” This dissertation research will to some extent serve in
the implementation of the tasks set out in the resolution “On measures to
organize the activities of the Imam Maturidi International Research Centre
under the International Islamic Academy of Uzbekistan.”

Correspondence of the research to the priorities of the development of
science and technology of the republic. The dissertation is carried out in
accordance with the priority of the development of science and technology of
the republic. I. “Formation of a system of innovative ideas and ways to
implement them in the social, legal, economic, cultural, spiritual and
educational development of an informed society and a democratic state.”

Review of foreign research on the topic of the dissertation?. Scientific
research on the scientific heritage of Abt Mansir al-Maturidi and
representatives of the teachings of Maturidi, the development of the Hanafi
creed in the country and the emergence of Maturidiya is being conducted in
several leading scientific centres around the world. Including Heidelberg
University, Freiburg University, Centre of Islamic Studies in Freiburg, Berlin
Freie University, Ruhr-Universitdit Bochum (Germany), Cambridge University,
Oxford University (UK), Columbia University, Cornell University, Illinois
University (USA), The Faculty of Law and Economics of the University of
Paris, the University of Lyon (France), and the International Society of Arabic
Papyrology in Leiden-Netherlands (Netherlands) have studied the teachings of
Maturidiya as one of the most active Schools in Islamic history. Damascus
University (Syria), Cairo University (Egypt), Turkish Religious Foundation
Centre for Islamic Studies, Suleymaniye Library, Theological Faculty of Ankara

1 Mirziyoyev Sh. Education and enlightenment - the path to peace and creativity / Speech at the opening ceremony
of the 43rd session of the Council of Foreign Ministers of the Organization of Islamic Cooperation, held on October
18-19, 2016. National Information ~ Agency  of  Uzbekistan. Official web-site. URL:
http://uza.uz/oz/politics/zbekiston-respublikasi-prezidenti-vazifasini-bazharuvchi-sha-18-10-2016  (accessed  on:
14.02.2020).

’Review of the foreign research works on the dissertation: http://www.lslamwissenschaft.uni-
heidelberg.de; http://www.orient.uni-freiburg.de; https://www.htw-berlin.de; http://www.geschkult.fu-berlin.de
[elislamwissenschaft; http://dwh.uv.ruhr-uni-bochum.de; http://www.cis.cam.ac.uk; http:// www.ox.ac.uk; http://
www.mei.columbia.edu;  http://www.neareasternstudies.cornell.edu;  http://www.csames.illinois.edu/program/
islamicstudies; http://www.u-psud.fr;  http://www.univ-lyon.fr/islamicstudies; http://www.notary-courses.com;
http://  http://www.naher-osten.uni-muenchen.de;  http://www.ulb.ac.be/assoc/aip/liens;  http://www.mcqill.ca/
islamicstudies/institute-islamic-studies; http://www.masaisrael.org/programs/hebrew-university-ma-islamic-and-
middle-east; http://www. damasuniv.edu.sy; http://www.darelom.cu.edu.eg; http://www.isam.org.tr;
http://Amw.sonmezkutlu.net; https://Aww.bkmkitap.com/endulus-yayinlari.amp; http://selcuk.edu.tr/Birim/Maturidi,
http://old.bukhari.uz/; http://iiau.uz/ and conducted on the basis of other sources.

38



http://www.orient.uni-freiburg.de/
http://www.cis.cam.ac.uk/
http://www.ox.ac.uk/
http://www.mei.columbia.edu/
http://www.neareasternstudies.cornell.edu/
http://www.csames.illinois.edu/program/%20islamic
http://www.csames.illinois.edu/program/%20islamic
http://www.u-psud.fr/
http://www.univ-lyon.fr/islamic
http://www.notary-courses.com/
http://www.naher-osten.uni-muenchen.de/
http://www.ulb.ac.be/assoc/aip/liens
http://www.mcgill.ca/%20islamicstudies/institute-islamic-studies
http://www.mcgill.ca/%20islamicstudies/institute-islamic-studies
http://www.masaisrael.org/programs/hebrew-university-ma-islamic-and-middle-east
http://www.masaisrael.org/programs/hebrew-university-ma-islamic-and-middle-east
http://www.darelom.cu.edu.eg/
http://www.isam.org.tr/
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https://www.bkmkitap.com/endulus-yayinlari.amp
http://selcuk.edu.tr/Birim/Māturīdī
http://old.bukhari.uz/
http://iiau.uz/

University, Theological Faculty of Istanbul University, Theological Faculty of
Marmara University, Islamic Research Centre (ISAM) (Turkey) have been
conducting comprehensive study of the scientific heritage of Abii Mansiir al-
Maturidi and the teachings of Maturidi. Research is being conducted in our
countryat the Imam Bukhari International Research Centre and International
Islamic Academy of Uzbekistan.

The following scientific results were obtained around the world based on
the researches conducted on the history of the development of Maturidiya’s
doctrine in Mawara’annahr between the IX-XII centuries: In the first half of the
X century, Abli Mansiir al-Maturidi in Mawara’annahr in his work “Kitab al-
Tawhid” used the intellect (Ji!') rather than the speech in the solution ( Y
<waall5) of doctrinal issues. It has been revealed that the differentiation of the
Hanaft belief with the science of theology took place due to its recognition as a
firm proof (k& Jdal) and as a result the orthodox science of theology
developed in the country (Freiburg University, Center of Islamic Studies in
Freiburg - Germany), Abul Mu’in al-Nasafi “Bahr al-Kalam” (-2<!) J~2) along
with doctrinal issues, it is proven that he introduced a didactic style for the first
time in the series of works related to Maturidiya by disparaging the virtues of
patience, honest occupation, moral virtues and vices such as greediness and
stinginess (Ruhr-Universitdt Bochum - Germany), at the beginning of the XI
century and at the end of the XII century, Abul Mu’1n al-Nasafi’s main purpose
of writing “Tabsirat al-Adilla” was to protect the teachings of Maturidiya from
the Ash’arm scholars who entered Mawara’annahr, to interpret the complex
sentences in the book “Kitab al-Tawhid” by Abu Mansur al-Maturidi in a
popular and understandable way, and as a result, the teachings of Maturidiya
were recognized as an independent teaching. (Marmara University Faculty of
Theology - Turkey), the unknown Shari’i problem that no scholar could solve in
Baghdad during the time of the Abbasid Caliph al-Razi, and which Abii Mansiir
al-Maturidi revealed with a clear answer, is related to the topic of religion and
politics Imam Maturidi’s work “Tabsirat al-Adilla” in his time in the Abbasid
kingdom on the issue of “imamat” (leadership) that arose: “Religion is in the
hands of the prophets, and politics is in the hands of the emirs and kings”
proved by the words and found its solution (Faculty of Theology, Ankara
University - Turkey).

A number of scientific researches are being carried out in the world on the
history of Maturidiya doctrine and the scientific heritage of Maturidiya scholars,
including the following priority directions: revealing the issue of religion and
politics in Maturidiya doctrine; Researching the issue of religious tolerance in
the scientific heritage of Maturidiya scholars; Identification of secondary
sources on the teachings of Maturidiya, research in comparison with their
modern editions.

The degree to which the problem has been studied. The history of the
development of theology in Mawara’annahr, the life and work of the Hanafi
scholars who lived and worked there, in particular, the scientific and spiritual
heritage of Abu Mansir al-Maturidi and the history of the teachings of
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Maturidiya have been described by encyclopaedic scholars of the East and the
Arabic world®. However, they give only brief information about the life of Abu
Mansiir al-Maturidi and his scientific and spiritual heritage. European
orientalists have also conducted research on the topic of the dissertation. All of
these scholars have conducted research mainly on the history of theology and
the scientific heritage of some of the scholars and jurists. Among Western
scholars, W.Madelung is particularly noteworthy, having published several
articles on the scientific legacy of Abt Mansir al-Maturidi. He mainly studied
the relationship and differences between the teachings of Maturidiya and
Ash’ari. Also, in the monograph of U. Rudolf, published in our country in early
2000, he tried to make a comparative analysis of some sources on the history of
theology and the Hanafi creed, rather than the scientific heritage of Abti Mansiir
al-Maturidi. However, a number of errors were also made in these analyzes.

Among European researchers, the former mufti of Bosnia and Herzegovina,
the Mururid scholar M.Cherich, has published a number of articles shedding
light on the importance of the Maturidi doctrine against the false ideological
views of today’s false Salafis. Most Arab scholars have taken a negative view of
Abl Mansiir al-Maturidi’s scientific legacy and the teachings of Maturidi. For
example, Saudi scholars such as Ahmad ibn Awazullah al-Harbi and
Muhammad ibn Abdurrahman al-Humays have tried to criticize the teachings of
Maturidiya from a Salafi point of view in their works. But it is also worth
mentioning the Arab scholars who took an objective approach to the Hanafi
creed and the doctrine of Maturidiya. For example, a number of scholars, such
as the well-known Islamic scholar Zahid ibn al-Hasan al-Kawsari and Ahmad
ad-Dimanhiiri, have objectively covered the scientific heritage and teachings of
Abt Mansir al-Maturidi in their research. However, in the works of Arab
researchers, like European researchers, the scientific heritage of Abii Mansiir al-
Maturidi, his lineage and the social factors of the introduction of the Maturidiya
doctrine to Mawara’annahr, the stages of development of this doctrine in the
country for three centuries as well as information such as the history of
formation of dogmatic schools “Dar al-Juzjaniya” and “Dar al-lyadiya” and
differences between them is not covered. This is because most of the above
western scholars have conducted research not only in theology, but also in other
areas of Islam (hadith, jurisprudence, tafsir, mysticism). Examples of such
researchers are W.Madelung, J.Shacht, and U.Rudolf. However, many Turkish
orientalists were mainly concerned with the history of the Maturidiya School of
Kalam.

3 - oriental classical encyclopaedic scholars: Sam'ani, Abii Sa'd Abdulkarim ibn Muhammad ibn Mansiir al-Tamimi.
Al-Ansab. Volume V. Prepared for publication by Abdullah Umar al-Baradi. - Beirut: “Dar al-fikr”, 1998; lbn
Qutlubuga al-Qasim ibn Abdullah al-Sudini. Taj al-targjim fi tabaqat al-Hanafiya. - Leipzig: Flugel, 1862;
Lacknawi, Muhammad Abdulhai al-Hindi. Al-Fawa’id al-bahiya fi tarajim al-Hanafiya. Volume II. - Cairo:
1324/1906; Qurashi, Abti Muhammad Abdul Qadir ibn Abil Wafa Muhammad ibn Muhammad al-Misri. Al-Jawahir
al-Muziyya fi tabaqat al-Hanafiya. Volume VIII. — Hyderabad: 1913; Haji Khalifa. Kashf az-zuntin an asami al-
kutub wal funtin. Volume II. — Istanbul: 1941-43; Zirikli, Khayriddin. al-A’lam. Volume VIIL. - Beirut: “Dar al-ilm
lil malayin”, 1998.
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Turkish researchers have always been sympathetic to the doctrine of
Maturidiya. Today, the services of Professor S. Kutlu deserve special mention.
The scholar’s research has served as an important source in shedding light on
the reasons for the spread of the doctrine of Maturidiya®.

Currently, the services of Turkish scientists S.Kutlu, M.Yazicioglu, Sh.
Duzgen, A.Ak and H.Alper should be highlighted. These scientists are
conducting research on the development history, epistemology and attitude to
the mind of Maturidiya doctrine.

In Uzbekistan, after independence, local researchers have carried out a
number of works on the scientific heritage of transcendental scientists. To date,
a number of researchers in our country have conducted scientific research on the
history of the emergence of theology in Mawara’annahr and its stages of
development®. In particular, researchers in this field, such as U.Uvatov,
A.Muminov and Sh.Ziyodov, in their research provided information about the
scientific heritage of the representatives of the doctrine of Maturidiya. Among
them, Sh.Ziyodov gave information about the life and scientific heritage of Abt
Mansiir al-Maturidi, but in his research he focused on the scholar’s commentary
“Ta’wilat al-Qur’an al-Karim”, a brief history of the development of the
doctrine of Maturidi. From this point of view, the topic we have chosen is the
first comprehensive study in our country.

Relation of the topic of the dissertation to the research work of the
higher educational institution where the dissertation was completed. The
research of the dissertation was carried out at the International Islamic Academy
of Uzbekistan in 2018-2020 in accordance with the practical project program
PZ-20170929709 — “Comparative analysis and modern ideological significance
of the Aka’id (theology) texts in accordance with the principles of Ahl as-
Sunnah.”

The purpose of the study is to reveal the history of the emergence and
development of the doctrine of Maturidiya in Mawara’annahr in the IX-XII
centuries, its importance today, and to prove its place in the systematization of
dogmatic views in Mawara’annahr.

4 Kutlu Sénmes. Turklerin Islamlasma Suresinde Murgie ve tesirleri. — Ankara: Turkiye Diyanet Vakfi, 2000. XI,
332 p; Kutlu Sénmes. Imam Maturidi ve Maturidilik : tarihi arka plan, hayati, eserleri, fikirleri ve Maturidilik
mezhebi. / yay. haz. Sonmez Kutlu. — Ankara: Avrasya Yaym Reklam Mat., 2003. — 463 p; Yazicioglu Mustafa Sait.
Maturidi kelam ekolu’nun iki buyuk simasi: Ebu Manstr Maturidi ve Ebu’l — Mu’in Nesefi // Ankara universetesi
basimevi. — Ankara: 1985. — pp. 281-298; Saban Ali Diizglin. Maturidi’nin Diisiince Diinyasi, (Ed.: Saban Ali
Diizgiin), Ankara: Kiiltiir ve Turizm Bakanlig1 Yaymlari, 2011; Saban Ali Diizgiin. Matiiridi Kayip Aydinlanmanin
izinde, (Ed.: Saban Ali Diizgiin), Otto Yaymlari, Ankara 2020; Ahmet Ak. Biiyiik Tirk Alimi Maturidi ve
Maturidilik / Monograph. — Istanbul: inonii Universitesi ilahiyat Fakiiltesi, 2008. — 216 p; Hiilya Alper. imam
Matiiridi'de Akll-Vahiy Iliskisi. — Istanbul: 1z Yaylnclllk Limited Sirketi. 2021. — 238 p.

5 Uvatov U. Imam al-Maturidi and his teachings. - T.: Fan, 2000; Uvatov U. The Life and Legacy of Abil Mu'in al-
Nasafi. — T.: Ma’naviyat, 2003; Muminov A. “Kata'ib a'lami-l-akhyar” al-Kafavi (d. 990/1582) as a source on the
history of islam in Mawara’annahr (II/IX-VII/XIV centuries): PhD Dissertation in history - Leningrad, 1991;
Muminov A. The Role and Place of the Hanaft Ulamas in the Life of the Cities of the Central Mawara’annahr (I1-
VI/VII-XIII centuries): Doctoral dissertation in history. — T.: TIU, 2003; Ziyadov Sh. Abt Manstr al-Maturidi and
his role in the development of the Mawara’annahr School of Kalam: PhD dissertation in history. — T.: UzRFA.
Institute of Oriental Studies, 2003; Ziyadov Sh. Abti Mansur al-Maturidi and his work “Kitab al-ta'wilat”. — T.: Fan,
2009. — 140 p.
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Objectives of the study. To achieve the objectives of the study, the
following tasks were identified:

Development of theoretical and methodological bases for the study of the
development of the doctrine of Maturidiya,;

To reveal the socio-political factors influencing the spread of theology in
the territory of Mawara’annahr and the activities of the first Hanaft mutakallims
from Samarkand,

To determine the impact of the activities of the ideological schools "Dar al-
Juzjaniya" and "Dar al-Iyadiya", which operated during the time of Abii Mansir
al-Maturidi, on the teachings of Hanafi-Maturidi in the country;

To reveal the role of the first works on the science of the word written in
Samarkand during the Samanid period in the regulation of the social and
religious situation, religious tolerance and spiritual and cultural life in the
country;

A comprehensive study of the life and scientific legacy of Abli Mansiir al-
Maturidi based on sources;

Explain the relationship between “narrative evidence” and “mental
evidence” in the teachings of Maturidiya;

To determine the peculiarities of the scientific heritage of Hanafi-Maturidi
scholars who worked in Mawara’annahr in the XI-XII centuries;

Explain the importance of the scientific heritage of Abul Mu’1n al-Nasaft in
the development of the doctrine of Maturidiya in the XI-XII centuries;

Identify the peculiarities of Abii Manstr al-Maturidi’s “Kitab at-Tawhid”
and Abul Mu’1n al-Nasafi’s “Tabsirat al-Adilla” through comparative analysis;

To explain the importance of the doctrine of Maturidiya in finding
solutions to today’s ideological and social problems on the basis of Abul Mu’in
an-NasafT’s work “Bahr al-Kalam” and to develop recommendations.

The object of research is the doctrine of Maturidiya, which emerged in
Mawara’annahr in the IX-XII centuries.

The subject of research is the classical sources on the history of the
formation of the doctrine of Maturidiya and the development of the doctrine in
Mawara’annahr during the Samanid period, in particular in Samarkand, based
on Hanaft views.

Research methods. Retrospective, complex and objective, systematic,
problem-oriented, historical, comparative, logical approach and other methods
of scientific knowledge have been widely used in the coverage of the history of
the doctrine of Maturidiya.

The scientific novelty of the research is:

In the first half of the X century, Abli Mansir al-Maturidi in
Mawara’annahr, in his work “Kitab al-Tawhid”, recognized reason as a firm
proof rather (uwasll s 44¥1) than narration (Js&l') in solving doctrinal issues ( Jsll
ki), as a result, it was revealed that orthodox Kalam science developed in the
country;

Abt Sa’id al-Rustug’fani, because of the criticisms expressed by some
scholars regarding the habit of some of Imam Maturidi’s disciples to walk with
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luxurious clothes and dignity, in his work “Fawa’id”: “If Allah has given a
blessing (wealth) to his servant, then He will show the sign of that blessing
(beautiful clothes) on him.” “He likes to see”, (O} e dani sne e anil 13) 4 ()
alle aiaas i 5 ) it is revealed that he preached that a Muslim should be adorned
with beautiful clothes through the content of the hadith;

Abul Mu’in al-NasafT in the work “Bahr al-Kalam” (s3SI )~3) along with
doctrinal issues, proven to have imported for the first time a didactic style to the
series of works related to Maturidiya by disparaging the virtues of patience,
honest occupation, moral qualities and vices such as greediness and stinginess;

At the beginning of the VII century, Abul Mu’in al-Nasafi’s “Tabsirat al-
Adilla” was intended to protect the teachings of the Maturidiya from the
Ash’arite scholars, to reveal to the scientific community the complex sentences
of Abu Mansir al-Maturidi’s “Kitab at-Tawhid” as a result, it has been proven
that the doctrine of Maturidiya contributed to the recognition of the doctrine as
an independent doctrine;

During the Abbasid Caliph al-Razi’s time, no scholar in Baghdad was able
to solve the unknown Shari’i problem that Abi Mansiir al-Maturidi revealed
with a clear answer. It is proved by his words that solved the conflicts that arose
in the issue of “imamat” (leadership) (WYl 43Lall) during his reign: “Religion
is in the hands of prophets, and politics is in the hands of emirs and kings”
(< skall o) 3 Auband) s L) oyl 8 La;

At the end of the XI century, the main reasons for the weakening of
Maturidiya doctrine in Mawara’annahr are the first: the difficulties in
understanding and interpreting the works of Imam Maturidi, who are considered
the original sources of the Maturidi scholars in the region, and the second: the
arrival of the Ash’aris under the patronage of the Seljuks, whose role in the
sphere of influence was increasing, began to enter the region.

Practical results of the research. In the dissertation, following rare
manuscripts that are preserved in Turkey: Abt Sa’id al-Rustug’fani “Fawa’id”
(258) (Sulaymaniyah Library. New Jame. Inv. Ne:547), “al-As’ila wal ajwiba”
(lesa¥ls ALuY))  (Sulaymaniyah Library. Inv. Ne:1829), al-Hakim as-
Samarkandi’s treatise ‘“Risala fil iman” (oY) & 4l.)) (Ankara University,
Faculty of Theology, Inv.Ne: 237.4.) are used to shed light on the history of
Maturidiya doctrine;

Through the comparative analysis of “Kitab al-Tawhid” and “Tabsirat al-
Adilla” works, the specific characteristics of the two works as reference works
in the study of the Maturidiya School of Kalam in the following centuries have
been revealed;

The political and social situation of the Samanid period in Mawara’annahr
in the VIII-1X centuries is analyzed, and it is proved on the basis of classical
sources that it had a positive influence on the formation and development of the
doctrine of Maturidiya;

Abul Mu’in al-Nasafi’s work “Tabsirat al-Adilla” was analyzed, and
through the materials about the scientific heritage of the Hanafi scholars of
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Mawara’annahr, it was revealed that the work is of great importance not only as
a science of Kalam, but also as an encyclopedic work;

In the recognition of the doctrine of Maturidiya as an independent doctrine
in the XI-XII centuries, Abul Mu’in al-Nasafi’s method of explaining the
doctrine in his works was researching the opinions of the famous Hanafi-
Maturidi scholars of his time and issues related to the history of the science of
Kalam, adding additional evidence and comments to them, based on logical
consistency proved to be the main means of enrichment in terms of
classification;

Based on the scientific results and conclusions obtained during the
research, the formation of subjects named “Scientific heritage of
Mawara’annahr scholars”, “Modern problems of the science of the Kalam” and
“Resources related to the teaching of Maturidiya” in the curriculum of
70220207-Islamic studies specialization in the International Islamic Academy of
Uzbekistan and 5160100-Islamic studies curriculum was ascertained.

Reliability of research results. It is explained by the implementation of
the conclusions, proposals and recommendations in the collections of republican
and international scientific conferences, articles published in special journals
and foreign scientific journals, published monographs and pamphlets, and the
results obtained are confirmed by authorized organizations.

Scientific and practical significance of research results. The scientific
significance of the research results is explained by the fact that the theoretical
conclusions of the dissertation and the manuscript sources included in the
scientific circulation can be used to perfect the theoretical concepts of the
formation of methodological approaches by having information about the
dogmatic scientific centers and Hanafia jurists that operated in the middle ages
in Mawara’annahr and the correct interpretation of the teaching of Maturidiya.

The practical significance of the research results is explained by the fact
that the conclusions obtained by researching the written cultural heritage
sources related to the history of Maturidiya teaching serve to create textbooks
and training manuals, improve the content of lectures and seminars in the
religious secondary special educational institutions of the Republic.

Introduction of research results. On the basis of scientific conclusions
and recommendations developed as a result of the study of the history of the
formation of the doctrine of Maturidiya in the Middle Ages in Mawara’annahr
and the rare sources related to this doctrine:

In the first half of the X century, Abii Mansir al-Maturidi in
Mawara’annahr in his work “Kitab al-Tawhid” for the first time used reason as
a firm proof in relation to narration in solving doctrinal issues, as a result of
this, scientific conclusions about the development of orthodox Kalam science in
the country have been included in the content of the book entitled “Imam
Maturidi” written on the order of the Imam Maturidi International Research
Center (Reference No. 187. 01/05/22/2021 of the Imam Maturidi International
Research Center under the International Islamic Academy of Uzbekistan). As a
result, the application of these scientific conclusions served to create an idea
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among students about the essence, history of development and importance of
Maturidiya doctrine today;

Abt Sa’id al-Rustug’fani, because of the criticisms expressed by some
scholars regarding the habit of some of Imam Maturidi’s disciples to walk with
luxurious clothes and dignity, in his “Fawa’id” work: “If Allah has given a
blessing (wealth) to his servant, then He will show the sign of that blessing
(beautiful clothes) on him He likes to see”, the scientific conclusions about the
revelation of the hadith in the content of which preached that a Muslim should
be adorned with beautiful clothes were prepared on the basis of the order of the
Committee on Religious Affairs under the Cabinet of Ministers of the Republic
of Uzbekistan. This is included in the content of the textbook “Kalam” (Deed
No. 02-03/3027 of April 20, 2022 of the Committee on Religious Affairs under
the Cabinet of Ministers of the Republic of Uzbekistan and Order No. 676 of
December 28, 2020 of the Ministry of Higher and Secondary Special
Education). As a result, the application of these scientific conclusions served to
clearly understand the history of the science of the Kalam, its original content,
and the importance of the people of the Sunnah community in the science of the
Kalam;

Abul Mu’in al-Nasafi in the work “Bahr al-Kalam” along with doctrinal
issues, for the first time introduced a didactic style to the series of works related
to Maturidity by showing the virtues of patience, honest occupation, moral
qualities and disparaging vices such as greediness and stinginess, the scientific
conclusions that have been proven to have been imported have been
incorporated in the content of the textbook “History of Maturidiya Teaching”
published by order (Order No. 522 of the Ministry of Higher and Secondary
Special Education dated October 6, 2020). As a result, students learned new
information about the history, sources, and scientific heritage of the scholars of
Maturidiya teaching;

At the beginning of the XI century and at the end of the XII century, the
main purpose of Abul Mu’in al-Nasafi’s writing “Tabsirat al-Adilla was to
protect the teachings of Maturidiya from the Ash’ari scholars who entered
Movarunnahr, to make the complex sentences of Abii Mansiir al-Maturidi’s
“Kitab at-Tawhid” popular and widely held, from the scientific conclusions,
which were proved to be the main contribution to the recognition of the
Maturidiya doctrine as an independent doctrine, were included in the content of
the books “Samarkand Scholars”, “Maturidiya School of Kalam Science in
Mawara’annahr” published by the (Imam Bukhari International Research Center
on the order of Act No. 02/148 dated 04.05.2021 of the Bukhari International
Research Center). As a result, it served to enrich the knowledge of the general
public and scientific researchers about the role of Abul Mu’in Nasafi in the
development of Maturidiya doctrine;

During the Abbasid Caliph al-Razi’s time, no scholar in Baghdad could
solve the unknown Shari’i problem of religion and politics that Abii Mansir al-
Maturidi revealed with a clear answer. Imam Tirmidhi International Research
Institute was incorporated into the content of the book “Teaching of Maturidiya
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and the Scientific Heritage of Abul Mu’in Nasaft” published by the center on
the basis of an order (Deed No. 01-07/83 dated 04.05.2021 of Imam Termizi
International Research Center). As a result, it served to expand the imagination
of the scientific community and researchers regarding the spread of Imam
Maturidi’s views and his recognition,;

At the end of the XI century, one of the main reasons for the weakening of
the Maturidi doctrine in Mawara’annahr is the first: the difficulties in
understanding and interpreting the works of Imam Maturidi, who are considered
the original sources of the Maturidi scholars in the region, and the second: the
fact that the Ash’aris, under the patronage of the Seljuks, whose influence was
increasing, began to enter the region. It was used in the preparation of the
scripts of the systematic programs of “Hidoyat Sari”, "Uzbekistan - the land of
great scholars", “Ajdodlar Ibrati” on “Mahalla” TV channel of the “Uzbekistan”
TV channel (No. 02-13-714 dated 10.05.2021 of the National Television and
Radio Company of Uzbekistan reference). As a result, the audience was able to
understand the importance of the scientific heritage of Abi Mansiir al-Maturidi,
the original essence of the teachings of Maturidiya, and the importance of in-
depth study of the scientific heritage of the scholars of Maturidiya in the era of
globalization.

Approbation of research results. The results of the study were discussed
at 15 scientific conferences and seminars, including 9 international and 6
national scientific conferences.

Publication of research results. 23 scientific papers have been published
on the main content of the study. Of these, 2 monographs, 2 textbooks, on the
recommended publications for doctoral dissertations of the Higher Attestation
Commission of the Republic of Uzbekistan published 19 articles in scientific
publications, including 16 national and 3 foreign journals.

The scope and structure of the dissertation. The content of the
dissertation consists of an introduction, four chapters containing thirteen
paragraphs, a conclusion, a list of sources and references used, and appendices.
The volume of the dissertation, including applications, is 254 pages.

MAIN CONTENT OF THE DISSERTATION

The introduction is based on the relevance and necessity of the
dissertation topic. The relevance of the research to the priority directions of the
development of science and technology of the republic, the review of foreign
scientific research on the subject of the dissertation, the purpose, tasks, object
and subject are shown. Also, information on the scientific novelty, structure,
practical results, and reliability of the results, theoretical and practical
significance, and introduction into practice, approval of the results, publication,
volume and structure of the dissertation is presented.

The first chapter of the dissertation, entitled “Fundamentals and features
of the formation of the doctrine of Maturidiya in Mawara’annahr”,
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analyzes the different attitudes and approaches to the study of Maturidiya
doctrine, the history of the Kalam and the factors of entry into Mawara’annabhr.

In particular, the first paragraph, entitled “Theoretical and methodological
bases of the study of the doctrine of Maturidiya”, provides a comparative
analysis of the methods used by modern Turkish and Khalij scholars in the
study of the doctrine of Maturidiya. Turkish scholars follow the principles of
objectivity in the study of the doctrine of Maturidiya and recognize this doctrine
as an integral part of the Sunni faith (orthodox Islam). Such attention can be
found in the works of Turkish researchers such as S. Kutlu®, B. Topaloglu’, A.
Ak® M. Yazicioglu®. Turkish scholars regarded Abii Mansiir al-Maturidi as the
most important reformer of the Hanafil creed in Mawara’annahr and took an
objective approach to the doctrine of Maturidiya. Some Turkish researchers
have used contradictory inductive and deductive methods in studying the
doctrine of Maturidiya. For example, S. Kutlu undoubtedly bases the genesis of
the doctrine of Maturidiya on the doctrinal views of Abii Hanifa, and in his
research he first dwells on the scientific heritage of Abti Hanifa and the Hanafi
creed, and then goes on to shed light on the doctrine of Maturidiya. Here, the
researcher recognizes the doctrine of Maturidiya as a general product of Abi
Hanifa’s doctrinal views through the deductive method?.

The style of Western orientalists in the study of the doctrine of Maturidiya
is slightly different from that of Turkish scholars. For example, the articles of
the English scholar W. Madelung, unlike the Turkish scholars, are far from
glorifying and exalting Imam A’zam Abi Hanifa or Abli Mansur al-Maturidi.

However, the researches of some modern Arab scholars such as Ahmad ibn
Awazullah al-Harbi and Muhammad ibn Abdurrahman al-Humays, entitled Al-
Maturidiya: “Al-Maturidiya: dirasatan and wa taqwiman”, and “Usiil ad-din
indal Imam Abi Hanifa”, are devoted to a complete critique of Maturidiya and
Hanafi teachings. For example, in the introductory part of his book, “Al-
Maturidiya: dirasatan and wa tagwiman”, Ahmad ibn Awazullah quotes the
praises of the period in which Maturidt lived, his teachers and students, and the
scholars of his scientific heritage, with words and quotations, and concludes: in
the eyes of his supporters, Abti Manstr al-Maturidi is supposed to be a high-
ranking person. In fact, these scribes allowed Maturidi to exaggerate in praise of

6 Kutlu Sénmes. Turklerin Islamlagma Suresinde Murgie ve tesirleri. — Ankara: Turkiye Diyanet Vakfi, 2000. XI. —
332 p.

" Topaloglu B. Niireddin es-Sablini. Matiiridiyye Akaidi. Dr. Bekir Topaloglu tercime ve nesri. — Ankara: 1998. — P.
215.

8 Ahmet Ak. Biiyiik Tiirk Alimi Maturidi ve Maturidilik / Monograph. — Istanbul: In6nii Universitesi Ilahiyat
Fakiiltesi, 2008. — P. 216.

% Yazicioglu M.S. Matiiridi ve Nesefiye gore insane hiirriyeti kavrami. M.E.B. Yayinlari. — Istanbul: 1992. — P. 144
10 See for example: Kutlu Sonmes. imam Maturidi ve Maturidilik : tarihi arka plan, hayati, eserleri, fikirleri ve
Maturidilik mezhebi. / yay. haz. Sonmez Kutlu. — Ankara: Avrasya Yayim Reklam Mat., 2003.

11 Refer for inctance: Madelung W. The Spread of Maturidism and the Turks // Actas IV Congresso de Estudos
Arabes Islamicos. Coimbra-Lisboa. 1 a 8 de Setembro de 1968. — Leiden: Brill, 1971. — P. 109-168; Madelung W.
Abt 1-Mui’n al-Nasafi and Ash’arT Theology // Studies in Honour of Clifford Edmund Bosworth. Vol. II: The Sultan's
Turret: Studies in Persian and Turkish Culture / Edited by Carole Hillenbrand. — Leiden, Boston, K6In: Brill, 2000. — P.
318-330; Madelung W. The Early Murji’a in Khurasan and Transoxania and the Spread of Hanafism // Der Islam. —
1982. — Ne 59. — P. 32-39.
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him, and even exalted him above his original level. This is the case of every
nation that is fanatical with its Imam. Such panegyrist scholars do not actually
look at deeds and personalities through the eyes of the Shari’ah. As a result,
they will become those who do not distinguish between truth and falsehood, and
who do not give people the same definition.!?” The second researcher,
Muhammad ibn Abdurrahman al-Humays, in his book “Usil ad-din indal Imam
Abi Hanifa”, mentions that all the Mu’tazilite scholars were in Hanafl
jurisprudence and adds them to the ranks of Abw Hanifa’s followers*®. He also
considers Abli Mansiir al-Maturidi as a Hanafi-Murji’t. In this paragraph, the
methods of these two Arab scholars are critically analyzed.

The second paragraph, entitled “History of Kalam science and the role of
socio-political factors in its spread in Mawara’ annahr,” states that “Kalam” in
Arabic means speech, statement. The science of Kalam and Aka’id is the most
basic and necessary science among the Islamic sciences. Because the correct
interpretation or non-interpretation of this science will affect the acceptance of
the remaining prayers of man or what his condition will be in the hereafter in
general.

Initially, all Islamic sciences were collectively referred to as “Islamic
sciences” or “Fikh sciences”*. Later, various sciences (hadith, tafsir, Fikh,
tasawwuf, Aka’id) emerged from it and began to be recognized as a science
specific to Islam. Aka’id was also called by various names until it remained
stable in this name. Aka’id has been called by different names at different times,
such as al-Fikh al-akbar, Ilm al-Kalam, Usil ad-din, Iman, Ilm at-Tawhid, and
lIm al- Aka’id.

In the I/VII-111/1X centuries, the city of Balkh and the city of Ray of
Khurasan gained fame as the largest centers of knowledge, and it was in these
cities that the followers of Abii Hanifa, the Hanafis, were active. It is as a result
of their efforts that the Hanafi doctrine arrived in Mawara’annahr and spread
widely. As a result, many Hanaft scholars emerged in Mawara’annahr.

In Balkh following scholars learned Abiu Hanifa’s thoughts either from
himself or from his students were Abii Iskhaq Ibrahim ibn Sulayman ibn Zayyad
(second half of the IInd century A.H.), Abii Umar ibn Muhammad ibn Maimiin
ibn Bahr ibn Sa’d ibn al-Rammah (d. 171/787), Abi Muhammad Salm ibn
Salim al-Balkhi (d. 194/809), Abii Muti’ Hakam ibn Abdullah al-Balkhi (d.
199/814), Abii Mu’az Hamid ibn Sulayman al-Balkhi (d. 199/814 Scholars such
as .) and rendered a great service in the wide dissemination of Abl Hanifa’s
ideas in Balkh.

The second country where Hanafi teachings are prevalent is Ray. This is
because Hartn al-Rashid, one of the Abbasid caliphs, and Ma’miin had sent

12Ahmad ibn Awazullah al-Harbi. Al-Maturidiya: dirasatan and wa tagwiman. — Ar-Riyadh: “Dar as-sama’i”, 2000.
— P. 99 (Afterwards: Harbi. Maturidiya).

13 Muhammad ibn Abdurrahman al-Humays. Usul ad-din indal Imam Abi Hanifa. — Ar-Riyadh: “Dar as-sama’i”,
2007. — P. 625-631 (Afterwards: Humays. Usul ad-din indal Imam Abi Hanifa).

14 Sagdiev Kh. Gradual stages of the naming of doctrinal works // Scientific bulletin of Samarkand NU. — 2015. —
No. 2. —P. 44.
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famous Hanaf1 judges to the land of Ray to oppose the Zaydis from the Shiites.
Because the position of the Shiites in this country was becoming stronger.

In the history of Islam, many famous scholars grew up in this city, and Ray
scholars were called “ar-Razi”. Among the scholars who grew up in Ray were
Abii Bakr al-Razi (d. 300/912), the great thinker and mystic Fakhruddin al-Raz1
(d. 606/1209), and Abt Bakr Jassas al-Razi.

If we look at the history of the city of Ray at that time, the Abbasids at first
brought to the city of Ray the student of Abii Yiusuf, Fazl ibn Ghanim al-
Huzayni (d. 236/850) from Marv, then Muhammad al-Shaybant and the student
of Abli Muti’ al-Balkhi, Muhammad ibn Mugqatil ar- Razi (d. 248/862) they
appointed as a judge®.

In the third paragraph of this chapter, entitled “The role of the first Hanaft
scholars in the introduction of the Hanafi creed to Samarkand”, it is stated that
Abt Hanifa’s disciples and Hanafi scholars tried to spread his views on the Usii/
and furi’ first in Balkh and then throughout Khorasan. As a result, Hanafi
teachings soon began to permeate other cities in the region. The appointment of
Hanaff clerics as judges and other senior positions by the state further enhanced
the prestige of Abli Hanifa’s teachings in the region?®,

The scholars who learned from Abu Hanifa and spread his ideas in
Mawara’annahr are:

1. Abt Mugqatil Hafs ibn Salm (Suhayl) al-Fazzart as-Samarkandi.

2. Nasr ibn Abii Abdilmalik al-Ataqt.

3. Shariq ibn Abi Mugatil.

4. Ma’ruf ibn Hasan.

5. Yunus ibn Sabih.

6. Iskhiq ibn Ibrahim al-Hanzali"’.

The educational process and the duties of a judge initiated by the students
of Abt Hanifa lasted for many years in Samarkand. During the century and a
half between 150/767 and 300/912, important processes took place here, and as
a result, schools such as the “Samarkand School” were established in the
country. In particular, Hanafi scholars, supported by the Abbasids as a state
policy, were given judicial positions in Samarkand, as in other cities. These
processes contributed to the spread of Hanafism in Samarkand*®.

The appointment of Hanafi judges to the provinces of Khorasan and
Mawara’annahr on the basis of cities such as Balkh, Ray and Samarkand, and
the predominance of Hanafl teachings in the country, laid the foundation for the
formation of the Maturidiya doctrine in this region.

The second chapter of the dissertation “Socio-political and cultural
environment in Samarkand in the IX-X centuries” analyzes the social

15 Kutlu Sénmes. Turklerin Islamlasma Suresinde Murcie ve tesirleri. — P. 225.

16 Asgalant, Ibn Hajar Abiil Fazl Ahmad ibn Ali. Lisan al-Mizan. — Beirut: “Mu’assasa al-Alam1”, 1986. — Vol.V. —
P. 469 (Afterwards: Ibn Hajar. Lisan al-Mizan).

17 Kardari, Hafiziddin Muhammad ibn Muhammad ibn Shihab al-Khwarazmi al-Bazzazi. Manaqib Abi Hanifa. — Beirut:
1981. — P. 514 (Afterwards: Kardari. Manaqib ).

18 Madelung W. The Early Murji’a in Khorasan and Transoxania and the Spread of Hanafism // Der Islam. — 1982. — Ne
59. - P. 32-39.
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situation of the Samanid period, the ideological schools of that period and the
first works on the doctrine of Maturidiya. In the first paragraph of this chapter
entitled “Analysis of Socio-Political Processes during the Samanid Period”,
information is given about the history of the Samanids in Istakhri’s “Suvar al-
aqalim wal masalik wal mamalik™, in Ibn Havqal’s “Sirat al-ardh”, in Maqdisi’s
“Ahsan al-taqasim” is given detailed information in their works. In
Mawara’annahr, the Samanid capital cities were mainly Samarkand and
Bukhara, and the Emirate’s borders stretched from the Turkic states to Iraq, and
from India to Rome. This dynasty ruled for 102 years and 6 months*. The land
of Mawara’annahr was dependent on the caliphate in Baghdad after Damascus
until the time of Ma’miun. The Samanids began a political upsurge in the early
[11/1X centuries during the Ma’miin caliphate. When Ma’miin became the
caliph, he knew the children of As’ad ibn Saman from people close to him and
appointed him the chief of Mawara’annahr. Thus, Mawara’annahr fell into the
hands of the Samanids.

Until 261/875, the Samanids were subject to the central caliphate. From
261/875, they established the Samanid state as an independent empire®. It was
not until the reign of Isma’il Samani, who ruled Bukhara from 261/874 and the
whole of Mawara’annahr from 279/892, that it became possible to get rid of this
dependence.

The relationship between Isma’il Samani and the Abbasid caliph is
variously covered in historical sources. For example, the encyclopedic scholar
Jamal al-Qarshi states in “al-Mulhaqat bis surah” that Isma’1l Samani was very
obedient to the Abbasid caliph and destroyed the Saffarids at their suggestion.
However, other sources state that the Abbasid Caliph Mu’tadid Billah appointed
Amr ibn al-Lays, the leader of the Saffarids, as the governor of Khorasan, which
angered Isma’1l and he fought against Amir.

Sources also say that the Samanid emirs, especially Isma’1l Samani, waged
jihad against foreigners and non-Turks at the time. In particular, Western
scholars express many negative opinions about the Samanid dynasty with this
argument. For example, researcher D.J.Tor states in his article “The
Islamization of Central Asia in the Samanid Era and the Reshaping of the
Muslim World” that Isma’1l Samani organized a campaign to Islamize Central
Asia®'. His policy was built on military commanders and ambitions. Isma’il
directed his power to piety and, above all, to the holy war against the Turks who
had not converted to Islam?2. According to the researcher, the real purpose of
Isma’1l Samani’s struggle against the pagan Turks was to show himself close to
the central caliph and thus to gain a foothold over the Saffarids®.

19 Jamal al-Karshi. Al-Mulkhakat bis surakh / Editor. A.Muminov. Introduction, translation from Arabic-Persian,
commentary, text, facsimile Sh.Vakhidov, B.Aminov. — Almaty: Dyke-Press, 2005. — P. 98 (Afterwards: Karshi.
Mulkhakat).

2 Harbi. Maturidiya. — P. 86.

21 Karshi. Mulkhakat. — P. 98.

22D.G.Tor. The Islamization of Central Asia in the Samanid era and the reshaping of the Muslim world / Bulletin of
SOAS, 72, 2 (2009). — P. 287.

2 D.G.Tor. The Islamization of Central Asia in the Samanid era and the reshaping of the Muslim world. — P. 285
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Researcher D.J.Thor’s article came to one-sided conclusions. D.J.Thorn’s
conclusion that Isma’il Samani fought against the pagan Turks in order to
avenge his personal ambitions and revenge Saffarids is somewhat reasonable.
Because Isma’il Samani’s struggle against the non-Turks was a requirement of
the political and social environment of that time.

Ibn Hallikan described the rulers of the Samanid state as follows: Whoever
of them ascended the throne was called the “Sultan of the Sultans” and was
known by that name?*. The name would seem to be a sign to him. They were
usually fair, intelligent and knowledgeable.?” Ibn al-Asir described Ahmad ibn
al-Assad, one of the sultans of the Samanid state, as follows: The same opinion
was expressed about the sultan’s son Isma’il: “Isma’il was a wise, just, kind and
gentleman.?”

The Samanid kings paid great attention to science and its people. As a
confirmation of this, many general and specific libraries have been built in the
country. Ibn al-Asir described the Samanid king Isma’il ibn Ahmad ibn Asad:
“Isma’1l was a good man, he loved and respected the people of knowledge and
religion.?””

Sources say of Isma’il himself: “I lived in Samarkand. One day I was
thinking about what was taken by oppression. Then Abti Abdullah Muhammad
ibn Nasr al-Fakih al-Shafi’1?® entered. | glorify his knowledge and religion?°.

During the Samanid period, the land of Mawara’annahr produced mature
scholars in hadith, jurisprudence, dictionary, and other Islamic sciences. They
showed great perseverance in their zeal and perseverance in the path of
knowledge. No matter how far they went, they went to distant cities and learned
with difficulty.

The second chapter, entitled “History of “Dar al-Juzjaniya” and “Dar al-
lyadiya” Schools of thought”, states that during the reign of Abii Mansiir al-
Maturidi, the school of “Dar al-Juzjaniya” played an important role in the
spread of Ablu Hanifa’s ideological views in Samarkand which was considered
as the center. Until the middle of the IV/X century, Abii Manstr al-Maturidi
grew up in this center, which operated in the direction of Ahl al-Ray, and then
in the direction of Askh’ab al-Hadith, and taught about a thousand students. If
we look at the history of this school, it was built in the III/IX century by Abi
Mugqatil as-Samarkandi. It was later developed by Abtu Sulayman al-Juzjani and
Abi Bakr Ahmad ibn Ishaq ibn Subayh al-Juzjant.

24 |bn Hallikan. Wafayat al-A’yan. Ehsan Abbas edition. - Beirut: “Dar Sadir” publishing house. Volume V. 1978. — Vol.
IV.—P. 245,

% |bn al-Asir. Al-Kamil fit tarikh. — Beirut: “Dar Beirut” publishing house. Volume X. 1968. — Vol.VII. — P. 279
(Afterwards: Al-Kamil).

% Al-Kamil. — Vol.VIII. — P. 5. See more: Harbi. Maturidiya. — P. 87.

27 Al-Kamil. — Vol.VII. - P. 282.

28 Muhammad ibn Nasr ibn AL-Hajjaaj Al-Marwazi Abu Abdulloh Al-Hafiz was an imam of his age. He was born
in Baghdad in 202/818 and died 294/907.

2 Harbi. Maturidiya. — P. 89.
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Abii Mugatil as-Samarkandi (d. 208/823) studied with Abti Hanifa himself
and returned to Samarkand to spread the ideas of his teacher. He later brought
the famous work “al-Alim val muta’allim” to Samarkand and taught it°.

Founded by Abii Hanifa’s students, the school later became an important
educational center for many years, teaching Hanafil teachings. Ibn Zakariyya
compiled a series of scholars who were engaged in teaching in “Dar al-
Juzjaniya” as follows3!:

1. Abt Hanifa Nu’man ibn Sabit (d. 150/769).

2. Al-Imam Abiu Abdullah Muhammad ibn al-Hasan al-Shaybani (d.
189/805).

3. Abi Sulayman Musa ibn Sulayman al-Juzjani (d. 200/816).

4. Ash-Shaykh al-Fakih Abt Bakr Ahmad ibn Iskhaq al-Juzjani (d.
250/864).

5. Al-Fakih al-Imam Abu Abdullah ibn Ab1 Bakr al-Juzjani (d. 285/898).

6. Abu Nasr Ahmad ibn al-Abbas al-Iyadi (d. 275/889).

7. Abli Manstr al-Maturidt (d. 333/944).

If we pay attention to this series, three scholars with the ratio of
“Juzjaniya” are mentioned. According to sources, the reason for naming the
center “Dar al-Juzjaniya” was that these three scholars were the first main
teachers of the center.

Most scholars have speculated that the “Dar al-Iyadiya” school was
founded in the IV/X centuries®?. It is known that “Dar al-Iyadiya” was founded
in Samarkand by Abii Ahmad al-Iyadi. The followers of Iyadiya, who emerged
among the Hanafis during the time of Ablt Mansir al-Maturidi, strongly
opposed the interpretation of mutashabih verses and the fact that the mind is the
main document®3. In this way, they separate themselves from the Ahl al-Ray,
which has been preserved since Abii Hanifa, and support the Ahl al-Hadsith.
Those who supported the ideas of the Ahl al-Hadith were the followers of Iyad,
the most famous of whom was Abi Ahmad al-Iyad*. The main representatives
of the “Dar al-Iyadiya school are the brothers Abii Ahmad al-Iyadi and Abu
Bakr al-Iyadt and al-Hakim as-Samarkand.

There were some differences between “Dar al-Juzjaniya” and “Dar al-
Iyadiya” schools. There were disagreements between the two schools on issues
such as reason, faith, ulul amr (obedience to the leader), irja, and the
interpretation of mutashabih verses.

The third paragraph, entitled “Early Works on theology in
Mawara annahr,” provides information about the earliest works written during

30 Kutlu Sénmes. Maturidiligin Tarihi Arka Plani. — Ankara: 2003. — P. 124-125.

31 Ibn Zakariya Yahya Ibn Iskhaq. Sharh Jumal usiil ad-din li AbT Salama al-Samarkandi. Manuscript. Turkey.
Suleymaniye Library. Shahid Ali Pasha section. Inv. 1648/3. — Sh. 160°, 161°, 162% (Afterwards: Ibn Zakariya.
Sharh Jumal).

% Ahmet Ak. Biiyiik Tiirk Alimi Maturidi ve Maturidilik / Monograph. — Istanbul: Inonii Universitesi Ilahiyat
Fakdiltesi, 2008. — P. 108. (Afterwards: Ahmet Ak. Maturidi ve Maturidilik).

33 Ahmet Ak. Maturidi ve Maturidilik. — P. 108.

3 Same book. See. —P. 109.
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the scholar’s lifetime. Examples of famous works written during the time of
Abii Mansiir al-Maturidi include:

1. “Kitab al-Sawad al-A’zam”*. Al-Hakim as-Samarkandi wrote this work
during the Samanid period at the request of official governors. When the
Samanid emir Isma’il ibn Ahmad (279/897-295/907) ruled Bukhara and
Samarkand, in 290/902 he gathered all the prominent scholars of
Mawara’annahr and ordered them to write a work describing the Sunni faith.
This responsibility has been entrusted to the Hanafi scholar al-Hakim as-
Samarkandi. Thus, he began to write his work “al-Sawad al-A’zam”.

2. “Risala fil iman”. The author of this pamphlet, whose full name is
“Risala fil iman juz’ minal iman”, is al-Hakim as-Samarkandi. The pamphlet is
only two pages long and was published in 1872 as an appendix to the edition of
“al-Sawad al-A’zam”.

3. “Al-Masa’il al-ashriya al-iyadiya”. This work, also known as “Masa’il
min asl ad-din”, was in the form of a small pamphlet and has survived to the
present day®®.

4. “Jumal Usil ad-din”. Abu Salama Muhammad ibn Muhammad as-
Samarkandi, a student of Abu Mansiir al-Maturidi, later wrote a commentary on
this work, Ibn Zakariya Yahya ibn Iskhaq, entitled “Sharh Jumal Usil ad-din li
Abi Salama as-Samarkandi™?’.

5. “Al-As’ila val ajviba”. This work belongs to another student of Maturidi,
Abul Hasan Alf ibn Sa’id ar-Rustug’fani (d. 350/961)%. The work consists of
only seven questions and answers.

6. “Al-Fava’id”. This work is also written by Abul Hasan Ali ibn Sa’id ar-
Rustug’fani. A rare manuscript is kept in the manuscript of “Majma ‘al-Hawadis
van Nawazil” by Ahmad ibn Misa al-Kashshi (d. 550/1155), which is kept
under number 547 in the New Jame section of the Sulaymaniyah Library in
Istanbul®*. The play deals mainly with jurisprudential issues such as fasting,
prayer, faith, marriage, and morality.

The third chapter, entitled “Abu Mansur al-Maturidi and the
Emergence of the Doctrine of Maturidiya”, provides information about the
life of the scholar, his scientific heritage, the issue of reason and transmission in
the doctrine of Maturidiya, and several famous representatives of the doctrine of
Maturidiya. In the first paragraph of this chapter, entitled “Life and Scientific
Legacy of Abui Mansur al-Maturidi,” the scholar’s full name is Muhammad ibn
Muhammad ibn Mahmid Abii Mansiir al-Maturidi as-Samarkandi. Existing

3 «Al-Sawad al-A’zam” was published several times, in particular, in Kazan in 1878 and in Istanbul in 1872.

3 The manuscript copy of “Al-Masa’il al-ashriya al-iyadiya” is stored in the Hakim Ali Pasha section of Istanbul's
Sulaymaniyah Library with the number 402. The manuscript of Muhammad ibn Ibrahim al-Hasiri's work entitled
“Al-Havi fil fatawa” is located on sheetes 2517,

37 The manuscript copy of “Sharh jumal usul ad-din” is stored in the department Ra’is al-kuttab of Istanbul's
Sulaymaniyah Library with the number 1648/3.

38 A rare manuscript copy of “Al-As’ila val ajviba” is stored in Sulaymaniyah Library, Mulla Murad section of Istanbul
with the number 1829.

% For reference, see Ahmad ibn Misa al-Kashshi. Majma‘al-Hawadis van Nawazil. Istanbul. Suleymaniye Library.
Manuscript. Yeni Jame'. Inv. No. 547. — Sh. 285P-317".
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discrepancies in the date of birth, i.e., 256/870 and 238/853, are analyzed as to
which one is justified?.

The same information about the date of death of the scholar is given in all
the books of the strata as 333/944.

Abii Hafs al-Nasaft’s “al-Qand” contains information about the following
two descendants of the scholar:

1. Ash-Sheikh al-Kazi al-Hasan al-Maturidi (d. 450/1059)%.

2. Al-Kazi Abul Hasan Ali ibn al-Hasan al-Maturidi (d. 511/1117)%,

Jamal al-Qarshi’s “Al-Mulhakat bis surah™*? states that an ideological
issue was not resolved in the presence of the Caliph of Baghdad**, and that the
Caliph Imam Maturidi sent an envoy to Samarkand asking for a solution to this
fatwa. The play expresses the astonishment of Ambassador Maturidi for being a
simple and humble man.

According to sources, Maturidi wrote works in three areas: Kalam, tafsir
and Fikh. In “Tabsirat al-Adilla”, Abul Mu’in al-Nasaft cites the following
works by Maturidi®:

1. “Kitab at-Tawhid”;

. Ta’wilat al-Qur’an al-Karim,;

. “Kitab al-makalat”;

. “Kitab radd al-ava’il al-adilla lil Ka’b1”;
“Kitab radd tahzib al-jadal lil Ka’b1”;
“Kitab bayan vahm al-mu’tazila”;
“Kitab fir radd alal garamita”;

“Radd va’id al-fussaq lil Ka’b1”;

9. “Radd Kitab al-Imama li ba’z ar-ravafidh™;

10. “Radd al-Usiil al-khamsa 11 AbT Umar al-Bakhil1”;

11. “Sharh al-Jam1 ‘as-Saghir”;

12. “Kitab al-jadal 1 Usiil al-Fikh”;

13. “Ma’khaz ash-shari’a f1 Usil al-Fikh”.

In modern research, five different genealogies of Imam Maturidi’s teachers
have been compiled. However, Abul Mu’in al-Nasaft in his “Tabsirat al-Adilla”
states that Abii Mansir al-Maturidt attended and learned from the following five
scholars?®:

1. Muhammad ibn Mugqatil ar-Razi.

2. Abii Nasr Ahmad ibn al-Abbas al-Iyadi.

3. Abu Bakr Ahmad ibn Iskhaq ibn Salih al-Juzjani.

4. Nusayr ibn Yahya al-Balkhi.

© NV A LN

40 Muhammad Ayyub. Aqidat al-Islam wal Imam al-Maturidi. — pp. 264-265. See also: Harbi. Maturidiya. — P. 96.

41 Nasafi, Abli Hafs Umar ibn Muhammad. Al-Qand fi zikri Ulama’i Samarkand / Yusuf al-Hadi prepared for
publication. — Tehran: “Oynai Meros”, 1999. — P. 420.

42 Ahmet Ak. Maturidi ve Maturidilik. — P. 37

43 Karshi. Mulkhakat. — P. 92.

4 The book does not mention which caliph he is. But if it is taken in terms of years, it can be assumed that Caliph
ar-Razi billah (reigned as caliph in 322/934-328/940).

4 Look at Maturidi works: Tabsira. — Vol. I. — P. 359.

46 Tabsira. — Vol. . - P. 162.
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5. Abtu Bakr Muhammad ibn Ahmad ibn Raja al-Juzjani.

The sources mention the following scholars among the disciples of Abi
Mansiur al-Maturidt;

1. Abul Qasim al-Hakim as-Samarkandi. (d. 335/947)%.

2. Abul Hasan ar-Rustug’fani. He died in 345/956%,

3. Abi Salama as-Samarkandi. He wrote a work called “Jumal Ustl ad-
din”.

In the second paragraph of the third chapter, entitled “The general essence
of the doctrine of Maturidiya and the role of the mind in it”, it is expedient to
explain the essence of the doctrine of Maturidiya in five general terms:

1. Sources of knowledge: The core is threefold: The five senses (sight,
hearing, smell, taste, touch); Agl; Accurate (healthy) message;

In the doctrine of Maturidiya, the information obtained through these three
ways is solid information.

2. Divinity (knowledge of Allah): The issue of monotheism is strictly
adhered to in the teachings of Maturidiya. This refers to the mushabbiha and
mujasimah who compare Allah to form and body, the Mu’tazilites who deny the
eternity of the essence and attributes of Allah, and the denials of non-believers
against Christians. Abu Mansur al-Maturidi uses the term "shay’" in reference to
Allah, as evidenced by Surat ash-Shura, verse 11 of the Qur’an.

3._Nubuwwat (Matter of Prophecy): In the teachings of Maturidiya, all the
prophets are recognized as the best among mankind.

4. The science of the unseen (eschotology): According to the teachings of
Maturidiya, there is a barzakh life between man’s life in this world and in the
hereafter. In this case, a person is given pain or pleasure in the barzakh,
depending on his condition in this world. In the case of Barzakh, the Maturidis
were opposed to the Mu’tazilites.

5. The issue of imamate (caliphate, leadership): Surprisingly, the issue of
imamate is not disclosed in Abii Manstr al-Maturidi’s “Kitab at-Tawhid”.
However, in “Tabsirat al-Adilla”, a commentary on Kitab at-Tawhid, the issue
of imamate is addressed at the end of the book. The reason why the issue of
imamate is not mentioned in “Kitab at-Tawhid” is that Abli Mansiir al-Maturidi
acknowledged that it was not a matter of faith at all, but a matter of reason.

According to the teachings of Maturidiya, in proving the truth of human
things, the agl can sometimes come to the forefront rather than the naqgl. This is
the exception and should not lead to the conclusion that the aqgl is absolutely
superior to the nagl.

For example, Surat al-Kahf, verse 86, states:

The meaning of the verse: When he reached the setting place, he saw it
setting in a muddy spring, and he met a people in front of it. We Sa’id, “O
Dhu’l-Qarnayn, either you will punish them, or you will treat them well.”

47 Tabsira. — Vol. |. — P. 358-360.
48 Ahmet Ak. Maturidi ve Maturidilik. — P. 47.
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According to the teachings of Maturidiya, the word “sinking in a muddy
swamp” in this verse is not judged in this way, but is based on reason. In this
case, the narration is now “zonni” and the mind is “gat’i.”

Mind you, the sun can’t actually sink into a swamp on the ground. Because
when the sailor is standing in the middle of the sea, the Sun seems to be sinking
into the sea®.

But in this case, the naqgl is not completely excluded. Perhaps the mind will
have to rely on narration anyway to judge that the sun is in a state separated
from the earth. An example of such a situation is a few verses:

The meaning of the verse: (Allah) is the One who created night and day,
the sun and the moon. All of them float in their own space! (Surat al-Anbiya, 33)

In this case, the fact that the narration is “zonni” as an exception, many
researchers have made unfounded accusations against the doctrine of
Maturidiya. In fact, although the position of the mind is high in the doctrine of
Maturidiya, it is still subject to narration in the performance of its function (i.e.,
obedience to the Shar1’a).

Accordingly, in the doctrine of Maturidiya, the mind is also given an
“opportunity” to comprehend the essence of things. The Maturidis were able to
take their firm positions on the issue and objected to various currents.

The last paragraph of the third chapter, entitled “Scientific activity of the
Hanafi-Maturidr scholars of Mawara’annahr who lived in the XI-XII centuries”
provides information about a number of scholars who followed in the footsteps
of Abu Mansur al-Maturidi:

1. Abul Yusr al-Pazdavi. Sadr al-Islam Abul Yusr Muhammad ibn
Muhammad ibn Abdilkarim al-Pazdavi was born in 421/1030. He took his first
lesson from his father, Abul Hasan Muhammad al-Pazdavi. According to
sources, Pazdavi died in Bukhara in 493/1099. One of his works i1s “Usil ad-
din”*°,

2. Abu Hafs an-Nasafi. His full name was Najmiddin Abu Hafs Umar ibn
Muhammad ibn Ahmad ibn Isma’il an-Nasaft (460/1068-537/1142), and in
some sources he was also referred to as “Maturidi”. This indicates that he was a
spiritual disciple of Imam al-Maturidi and a follower of the teachings of
Maturidi. Abli Hafs wrote “Aka’id al-Nasaft”, reflecting the teachings of
Maturidiya.

3. Abu Shakiar as-Salimi al-Kashshi. His full name is al-Muhtadi Abu
Shaktir Muhammad ibn Abdullah as-Sayid ibn Shua’yb as-Salimi al-Kashsht al-
Makshifi*!. Abt Shakir as-Salimi lived and worked in the Kesh oasis and was
born between 40-50 years of the V/XI century and died in 508/1114. His book,
“At-Tamhid fi bayan at-Tawhid”, came to us and consisted of twelve chapters.

49 Tahanawi, Ashraf Ali. Al-Intibahat al-mufida fi hallil ishtibahatil jadida. — Karachi: “Dar al-Ulim Karachi”, 1997.
—P.81.

%0 Sam'ani, Abi Sa'd Abdulkarim ibn Muhammad ibn Mansiir al-Tamimi. Al-Ansab. Volume V. Prepared for
publication by Abdullah Umar al-Barudi. — Beirut: “Dar al-fikr” publishing house, 1998. — Vol.l. — P. 78.

%1 Primov S. The concept of mind in Abili Shakir Salimi's book “Tamhid” // Lessons of Imam Bukhari. — 2009. —
No. 2. — P. 102-105.
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4. Ala’uddin as-Samarkandi. His full name was Muhammad ibn Abi
Ahmad Abi Bakr Ala’uddin as-Samarkandi and he died in 538/1143°2
Ala’uddin al-Samarkandi studied jurisprudence and theology from Abul Mu’in
al-Nasafl and wrote a commentary on Abli Mansir al-Maturidi’s commentary,
“Ta’wilat Ahl al-Sunnah”, entitled Ahl al-Sunnah. Ibrahim al-Saffar al-Bukhart
was also among the Maturidiya scholars. (d. 534/1139), Niriddin as-Sabuni (d.
580/1184), Ala’uddin al-Asmandi (488/1095-552/1157), Sirajiddin al-Oshi (d.
575/1180).), Abul Barakat an-Nasaft (629/1232-710/1310) the role of above
famous scholars was also great.

The fourth chapter of the study, entitled “The development of Maturidiya
in Mawara’annahr in the XI-XII centuries”, first discusses the life and
scientific heritage of Abul Mu’in al-Nasafi and the reforms he carried out in
Maturidiya doctrine in his time. In the first paragraph of this chapter, “Abul
Mu’in al-Nasafi as a reformer of the teachings of Maturidiya,” it is stated that
Abl Mansiir al-Maturidi developed and expanded his teachings in the process of
ideological struggle with the Mu’tazilites, who were strong at that time®3.
During the time of Maturidi, the doctrine of “Maturidiya” did not exist at all.
All the mutakallims in Mawara’annahr were called ‘Hanafi scholars’. During
the time of Abul Mu’in al-Nasafi (417/1024-508/1115), a number of Ash’art
scholars came to Mawara’annahr and tried to assimilate their beliefs by
criticizing the teachings of Maturidiya. Under the influence of such criticisms of
Maturidiya, by the time of Abul Mu’in al-Nasafi, the Ash’arites had settled
completely in neighboring Khorasan, and they had begun to dare to slander the
mutakallims in Mawara’annahr from time to time. It was during this period that
NasafT carried out his scientific work and reformed the views of Imam Maturidi
and protected him from the opposition. Nasafi considered the teachings of
Maturidi to be the highest of the teachings of other scholars after the school of
Abl Hanifa in Mawara’annahr. Thus, a new tradition emerged in theology,
which marked the next stages of development. Although he is still referred to as
“Askhab Abi Hanifa”, in fact he belonged entirely to a Samarkand scholar.
Therefore, this doctrine could be called “Maturidiya” without hesitation, and it
did.

In the second paragraph of this chapter, entitled “Peculiarities of the works
of Kitab at-Tawhid” and “Tabsirat al-Adilla”, the two works are compared.
When comparing “Tabsira” with “Tawhid”, the topics raised in “Tabsira” are
given more and more comprehensively than “Tawhid”. In this work, Nasaft also
tries to cover the views of the opposition objectively. In this respect, the
“Tabsira” contains information about the history of theology that has not been
given in any other work. Also, when comparing the two works, Nasafl copies
Maturidi’s words from “Tawhid” in commenting on some issues. However,

52 Brockelmann C. Geschichte der arabischen Litteratur: Volume I-Il. — Weimar-Berlin: 1898. Vol.l. - P. 374.

%8 Madelung W. Abii I-Mu‘in al-Nasafi and Ash‘ari Theology // Studies in Honour of Clifford Edmund Bosworth.
Vol. Il: The Sultan’s Turret: Studies in Persian and Turkish Culture / Edited by Carole Hillenbrand. — Leiden,
Boston, Keln: Brill, 2000. — 320 p.
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Nasafil does not copy the sentences from “Tawhid” in full, but analyzes them
and fills them with additional phrases.

However, Nasafi does not disclose the names of the opposition in his
“Tabsira”. In such cases, it is difficult to distinguish the views of the factions or
individuals he opposes from his own point of view. Thus, if the reader is not
more attentive when reading the “Tabsira” and the chosen topic is not well
followed, it is not wrong to make a mistake. Because when the methods in the
two works are compared, it is obvious that Nasafl’s language is different from
Maturidi’s language. Maturidi applies the introductory word to philosophical
terms. Nasaft, on the other hand, uses the ‘semantic’ method, in modern
parlance.

The meaning of the verse: Your Lord has commanded you to worship Him
alone. (Surat al-lsra’, 23)

Maturidi also cites this verse as evidence. But he cites a number of other
verses with this verse. Hence, Maturidi provides more metaphorical evidence®?.
Nasafi, on the other hand, analyzes “Tawhid”, selects one of these verses and
narrates it in “Tabsira”.

Maturidi expresses the meaning of the word “gadha” in Arabic as follows:

Translation: The essence of the word ‘qadha’ is to really judge by
something and to solidify it with what is most worthy and just. Then let’s take
another look at the creation of things. Because it is a matter of examining the
creature according to its origin, and in this way, everything is seen with its
original creation.

Nasafi, on the other hand, makes it clear and simple that the word “gadha”
means command->>:

Translation: The word “qadhda” means to judge. It is narrated that the
judge ruled over so-and-so, that is, he imposed a sentence on him. Again, the
word “qadha” means to give an order. Allah the Almighty states in His Word:
“Your Lord has commanded that you worship none but Him.” That is, the Lord
commanded, made necessary.

Comparing the above two sentences, one can certainly witness that
Nasafi’s comment is easier and clearer. Comparing the two works in terms of
volume, “Tabsira” is twice as large as “Tawhid”. This is due to the fact that in
his work, NasafT expressed the topics covered in “Tawhid” in short and concise
phrases and made special additions to these topics. In both works, the Ahl as-
Sunnah wa’l-Jama’ah are the most opposed to the teachings of the Mu’tazilites.
Another common denominator of the two works is that in both, Abu Hanifa’s
name and ideological views were at the forefront.

The most criticized scholar in the two works is Abul Qasim Abdullah ibn
Ahmad ibn Mahmiid al-Balkht al-Ka’b1, one of the Mu’tazilites.

% Compare: Maturidi, Abu Mansur. Kitab at-Tawhid. — Istanbul: “al-Maktaba al-islamiya”, 1979. — P. 306
(Afterwars: Tawhid).
% Tabsira. — Vol.Il. — P. 715.
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In conclusion, Nasafi’s “Tabsirat al-Adilla” is a philological analysis of
Maturidi’s “Kitab at-Tawhid”, and these two works are in many respects close
and complementary sources of theology.

In the next paragraph of this chapter, entitled “The role of “Tabsirat al-
Adilla” in the development of the doctrine of Maturidiya”, it is reported that
many scholars have expressed their good opinions about the work of Abul
Mu’in al-Nasaft “Tabsirat al-Adilla”. Even the scholar’s contemporaries praised
the work. One such scholar, Niiriddin al-Sabiint (d. 580/1184), a contemporary
and student of Abul Mu’1n al-Nasafi, Said in a discussion with Fakhruddin al-
Razi: I’'m sure there’s no work to come.>®"

The advantage of “Tabsirat al-Adilla” over other works on theology is that
it contains valuable information not only on theological issues, but also on the
lives of many famous transcendentalists. It should be noted that Mawara’annahr
has relied on brief information about the history of theology and the
mutakallimeen who worked there until now in some encyclopaedic sources.

Abul Mu’in al-Nasafi completed “Tabsirat al-Adilla” in 500/1106 in
Bukhara on Thursday, December 4, the sixth day of the month of Rabi ‘al-Sani.
From this date we can see that Nasafi finished writing this work in the last years
of his life>’,

The fourth paragraph of the last chapter of the dissertation, “The
importance of the doctrine of Maturidiya in solving modern social and
ideological problems” reveals the current social significance of the doctrine of
Maturidiya in the example of Abul Mu’1n an-Nasafi’s work “Bahr al-Kalam”. In
the work “Bahr al-Kalam” in the work given refutations to historical currents
such as Kharijites, Mu’tazilites, and Qadaris.

Another noteworthy aspect of “Bahr al-Kalam” is that it contains not only
religious issues, but also narrations that encourage people to do good in life, to
protect themselves from dependence, and to always strive for goodness. The
play also focuses on the issue of sustenance and earning, which means that a
person is always dependent on care, away from laziness, and always works and
earns honestly.

In “Bahr al-Kalam™ there is a special chapter on wealth and profession. It
emphasizes that wealth is necessary for every Muslim, only that it is found in an
honest way®®. In the work, Nasafi quotes Abti Lays Samarkandi as saying, “The
patient poor is better than the grateful rich.” Nasafi goes on to say that the poor
patient is better than the greedy rich.

The work emphasizes that in the eyes of the Qadaris, it is not necessary for
a person to earn a living. According to the Ahl as-Sunnah wa’l-Jama’ah, if a
person has enough to eat, it is Sunnah and mubah to earn it. If he has neither
food nor money to buy food, it is permissible for such a person to earn it. If a

% Tawhid. — P. 5.

5" Tabsirat al-Adilla. Manuscript. — Istanbul: Qilich Ali Pasha Library. Inv. 506/2. — Sh. 12,

%8 Nasafi, Abul Mu’in. Bahr al-kalam. Prepared for publication by Sayyid Yusuf Ahmed. — Beirut: “Dar al-kutub al-
ilm1”. 2005. — P. 105
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person has a family, children and is in a difficult situation, it is obligatory for
him to earn a living™°.

Maturidiya teachings not only covered doctrinal issues, but also
encouraged people to live honestly in their lives. In “Bahr al-Kalam”, we see
that not only the teachings of the Maturidiya, but also the opinions of other
scholars of the Ahl as-Sunnah wa’l-Jama’ah are covered in terms of tolerance.
In this regard, the doctrine of Maturidiya is of great importance today in
creating a healthy lifestyle in our society, protecting the minds of our youth
from various alien ideas and warning them of vices such as dependency.

CONCLUSION

The analysis of the data presented in the dissertation led to the following
conclusions:

- As soon as Islam arrived Mawara’annahr, under the influence of the
political situation at that time, there was a need for theology among Muslims. In
Mawara’annahr, the Murji’is emerged as the first representatives of this science.
Through their efforts, religious issues in the country began to be studied. In the
following centuries, the Murji’is were the direct cause of the entry and
formation of the Hanafl doctrine in Mawara’annahr. However, because of Abu
Hanifa’s opposition to the teachings of this doctrine, the views of the Murji’is
gradually disappeared in this country. Here, whether in jurisprudence or creed,
the teachings of Abu Hanifa continued to dominate.

- Although Abtu Hanifa Nu’man ibn Thabit is the founder of one of the four
Sunni sects and a mujtahid scholar, his treatises on the science of Aka’id have
established his high status in the science of Kalam and Aka’id. Abii Hanifa’s
treatises on the creed served as the cornerstone of the emergence of the Sunni
faith in recent times, in particular the subject of our study, the doctrine of
Maturidiya.

- The issue of faith, which is at the center of social issues, also played an
important role in the penetration of Islam in Mawara’annahr. It was Abi
Hanifa’s ideological views that played a key role in facilitating the issue of faith
and resolving the religious problems of the local population. Thus, the science
of Kalam came to Mawara’annahr, and the Hanafi judges who worked in the
neighboring cities of Balkh and Ray played an important role in the introduction
of this science to the country. It was the efforts of these scholars that laid the
groundwork for the integration and perfection of the Hanafi creed in
Mawara’annahr, or more precisely in Samarkand.

- Therefore, in the time of Abl Manstr al-Maturidi and in the century
before him, scholars in Mawara’annahr followed in the footsteps of Abii Hanifa
in both Fikh and Aka’id. They based their writings on the Hanaft School of
thought and relied on the teachings of Abii Han1fa to express their views.

%9 Nasafi. Bahr al-kalam. — P. 109
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- The Hanafl judges who worked in the cities of Balkh and Ray in
Khorasan also played an important role in the spread of Abu Hanifa’s
jurisprudential and ideological views in Mawara’annahr.

- In the time of Abli Mansiir al-Maturidi, the name “Maturidiya School”
had not yet been formed. During this period, there were “Iyadiya” and
“Juzjaniya” Schools of thought in Mawara’annahr, which embodied the
ideological views of Abli Hanifa. For this reason, all the transcendentalists were
generally called “Askhab Abt Hanifa .

- Abu Mansir al-Maturidi was one of the most learned scholars in the
School of “Dar al-Juzjaniya”. Later, under the influence of this School, the
School “Dar al-lyadiya” was formed. However, as a result of the above
oppositional views of the “Dar al-lyadiya” School towards the “Dar al-
Juzjaniya” School, Abli Mansiir al-Maturidi’s style of theology and even some
of his doctrinal views have been neglected among scholars in recent times. This,
of course, created the ground for the widespread spread of the dogmatic views
of the Shafi’1-Ash’ar1 supporters of the Ahl al-Hadith in Mawara’annahr. As a
result, by the middle of the V/XI century, the teaching of Maturidiya in
Mawara’annahr was in a dangerous state of neglect. This would have a negative
impact on the Hanafiya jurisprudence in the country.

- When analyzing the works on theology written during the time of Abi
Mansiir al-Maturidi, there were no major differences between the Schools of
“Dar al-Juzjaniya” and “Dar al-Iyadiya”. All the literature analyzed were the
works of “Dar al-lyadiya”. They focus more on narrative evidence than on the
scientific legacy of Abii Mansur al-Maturidi. However, none of the works
negatively portrayed Abiu Manstur al-Maturidi’s views and personality.
Therefore, it can be concluded that the representatives of the School “Dar al-
Iyadiya” tried to express the Hanafi-Maturidiya creed with relatively not agqli
but naglr arguments.

- Abi Mansur al-Maturidi, whose main ideological rival was the
Mu'’tazilites, used his statements against the representatives of this sect. Abul
Hasan al-Ash’arT also worked in Baghdad at the same time as Maturidi. There
was a mutual balance between the opinions of these two Ahl as-Sunnah
scholars.

- The contradictions between the teachings of Maturidiya and Ash’ariya are
mainly covered in the works of scholars who worked in the XI-XII centuries.
Since the Ash’arites were more followers of the hadith, they advanced the creed
against the Hanafi-Maturidis in matters of faith. In the matter of the mind, too,
in the doctrine of Maturidiya, the mind is recognized as the most basic tool in
man’s knowledge of Allah.

- The fact that Abti Manstr al-Maturidi lived in a free environment in
relation to Abul Hasan al-Ash’arT has sometimes led to the fact that the mind
has a higher place in his work than narration. In this case, the mind is rigid, and
the narration is considered to be zonniy evidence. But even so, in the proof of a
rigid mind, another narrative served as a conclusive proof.
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- Abii Manstr al-Maturidi stood firm in his path, defended the teachings of
the Kufa scholar Abii Hanifa from the opposition, and was always proud of the
fact that he was also a Hanafi. He considered Abli Hanifa to be his spiritual
teacher, and he was a supporter of the fact that his name should be at the
forefront among all the Hanaf1 scholars of Mawara’annabhr.

- By the V and XI centuries, competition between the Hanafi-Maturidis and
the Shafi’i-Ash’aris began. The main factor in this was the success of the
Shafi’1-Ash’aris in neighboring Khorasan, some of whom also traveled to the
cities of Mawara’annahr.

- The role of Abul Mu’in al-Nasafl in the formation and development of
the doctrine of Maturidiya in Mawara’annahr was incomparable. Here, the
scholar fought against the slander towards Hanaft scholars and laid the
groundwork for the preservation of the Aka’id doctrine founded by Imam al-
Maturidi.

- Abul Mu’in an-Nasafi’s work “Tabsirat al-Adilla f1 Ustl ad-din” was
used for this research. Because this work can be recognized not only as a
reflection of the teachings of Maturidiya, but also as an important source that
contains a lot of valuable information about the scientific heritage of many
Hanafi scholars of Mawara’annahr. This is evidenced by the fact that well-
known encyclopedic scholars, such as Qurashi, Haji Khalifa, Tashkuprizada,
have obtained accurate information about the lives of Hanafi scholars in their
works from the “Tabsira”. Ibn Zakariya Yahya ibn Iskhaq’s “Sharh Jumal Usiil
ad-din 1i Abi Salama as-Samarkandi” and Muhammad ibn Ibrahim al-Hasiri’s
“Al-Hawt fil Fatawa” are the most important sources in covering the life and
scientific heritage of the Maturidiya doctrine.

- For more than a century, which separated Abii Mansiir al-Maturidi from
Abul Mu’in al-Nasafi, the doctrine of Maturidiya in Mawara’annahr had
reached the point of crisis. The main reason for this is the decline in the status
of Abl Mansiir al-Maturidi’s masterpiece in theology — “Kitab at-Tawhid”. The
emergence of the Shafi’i-Ash’aris from neighboring Khorasan in
Mawara’annahr also had a negative impact on the development of Maturidiya
teachings. In such a difficult period, the emergence of “Tabsirat al-Adilla” by
Abul Mu’1n al-Nasafi, a follower of Imam Maturidi, in “Kitab at-Tawhid” was
the main reason for the restoration of the doctrine of Maturidi in the country. As
a result, Abul Mu’tn al-Nasafi’s contemporaries, influenced by “Tabsirat al-
Adilla”, contributed to the unification of the teachings left by Abt Mansiir al-
Maturidi in the V/XI-VI/XII centuries.

- In the later development of the doctrine of Maturidiya, after Abul Mu’in
al-Nasafi, the services of his students Ala’uddin as-Samarkandi, Ibrahim as-
Saffar, Ala’uddin al-Asmandi and Nuriddin as-Sabiin1 should be noted. After
Nasafi’s death, through their efforts, this doctrine was further developed and
perfected in Mawara’annahr.

- As a result of continuous research and efforts of Maturidiya scholars, by
the end of the VI/XII centuries, Imam Maturidiy’s ideological views were
recognized as an independent doctrine and were called “Maturidiya”. As a
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result, the local scholars of the century after Abti Mansiir al-Maturidi began to
recognize him as “Askhab Maturidiya,” meaning “representatives of
Maturidiya.”

- Even today, some scholars of our time are emotionally critical of the
Hanaft and Maturidi beliefs. In this regard, the study of the subject by some
Arab researchers should take into account the negative impact of the
monostylistic method on the spread of the doctrine of Maturidiya, and use
retrospective and comparative analysis methods against such ambitious
research.

- The accusation of modern Khalij scholars towards Maturidiya and
Ash’arTya scholars in some ideological issues such as in takfir, has a negative
impact on the tolerance and friendly relations between them. For example,
today, the false Salafis and Zahiris, in the science of theology, hold fast to the
belief that “Allah is in heaven” in the matter of the throne, and accuse those
who do not accept this belief of disbelief. Their actions can be compared to
those of the Mu’tazilites, who waged war against those who did not recognize
the rationalist belief that the Qur’an was created.

- Abul Mu’1n al-Nasafi is the brightest scholar of the Maturidiya. Although
there are well-known scholars in this school, such as Abul Yusr al-Pazdavi,
Alauddin as-Samarkandi, Niariddin as-Sabuni, the contributions of these
scholars for the development of the doctrine of Maturidiya cannot be attributed
to the services of Abul Mu’1n al-NasafT.

- Among more than ten works of Abul Mu’in al-Nasafi, only “Tabsirat al-
Adilla” brought the development of Maturidiya doctrine to its peak in V/XI-
VI/XII centuries. The genesis, emergence and development of the doctrine of
Maturidiya is inextricably linked with the work of the following three great
scientists: 1. Imam A’zam Abu Hanifa Nu’man ibn Sabit. 2. Abii Mansir al-
Maturidi. 3. Abul Mu’1n al-Nasafi.

- The doctrine of Maturidiya is of great importance not only in history, but
also in solving global problems related to modern faith, with its principles of
tolerance and moderation. The analysis of a single matter of faith in accordance
with the doctrine of Maturidiya will be proof of our opinion. Today, the
importance of Maturidiya’s doctrine is great in ensuring the stability of society,
especially in the spiritual struggle against elements such as takfir, tyranny,
extravagance, and bribery. After all, this doctrine, which has been neglected for
centuries, serves as the main tool for solving modern problems related to the
religious factor.

Based on the results and conclusions of the study, the following
suggestions and recommendations were made:

1. Filming of a feature film about the life and scientific heritage of Abi
Mansiir al-Maturidi in cooperation with the Imam Maturidi International
Research Center under the International Islamic Academy of Uzbekistan, the
Ministry of Culture of Uzbekistan and the Uzbekfilm film studio.
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2. The staging of a dramatic play about the life and scientific heritage of
Abii Mansiir al-Maturidt in collaboration with the Imam Maturidi International
Research Center under the International Islamic Academy of Uzbekistan, the
Ministry of Culture of Uzbekistan and the Uzbek Academic Drama Theatre.

3. Introduction of the subject “History of Maturidiya doctrine” in all
religious educational institutions under the Muslim Board of Uzbekistan.

4. Renovation of the mausoleum of Abli Mansiir al-Maturidi, turning it into
a shrine complex and establishing a museum there dedicated to the life and
scientific heritage of Imam Maturidi.

5. Promoting the wise words of Abii Mansiir al-Maturidi and Abul Mu’in
an-Nasaft on humanity, honesty and patriotism in all higher education
institutions, academic lyceums and secondary schools in Uzbekistan.

6. Introduction by the Ministry of Public Education of the subject “Imam
Maturidi’s advices” in all secondary schools.

7. Organization of an international scientific conference at the International
Islamic Academy of Uzbekistan “The role of the doctrine of Maturidiya in the
era of globalization.”
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BBEJIEHUE (annoTanusi nokropckoii (DSC) nuccepramun)

Heabo ucciieq0BaHUsl SBISETCA PACKPBITUE HWCTOPUU BO3HUKHOBEHUS U
pa3Buths yueHusa Marypuausma B MasepanHaxpe B [X-XII Bekax, ero 3HaueHus
JUISl HAIIMX JIHEeW, 0O0OCHOBaHUE €r0 MecCTa B CHCTeMaTH3allid JOTMAaTUYECKUX
BO33peHMUI B MaBepaHHaxpe.

O0beKT mcciae0BaHUN COCTAaBIsIET ydeHWe Marypuaus3ma, BO3HHUKILIEE B
Magepannaxpe B [X-XII BB.

IIpeaMeTomM wHCCIeI0BAHUSA SIBIAIOTCS KJIACCHYECKHE HCTOYHUKH 10
ucropur (OPMUPOBAHUS W PA3BUTHS MATypUIUHWCKOW JOTMATHKU Ha OCHOBE
xaHa(UTCKUX BO33peHU B MaBepaHHaxpe, B 4acTHOCTH, B CaMapKaH/e B TIEPHO/T
npaBiieHuss CamMaHUI0B.

Metoabl ucciaegoBanus. [Ipu ocBemieHnn uctopun yueHuss Matypuansma u
W3yYCHUH  HWCTOYHUKOB  IIMPOKO  MCIIOJB30BAIMCH  PETPOCIEKTUBHBIN,
KOMIUICKCHBIH, OOBbEKTUBHBIM, CUCTEMHBIN, MPOOJIEMHO-IICICBOM, UCTOPUUCCKUM,
CPaBHUTEJIbHBIN, JIOTUYECKUN MOAXOIBI U APYTUE METOJIbl HAYYHOI'O ITO3HAHUS.

HayuyHast HOBU3HA UCCJIEIOBAHMS 3aKJIIOYACTCS B CICAYIOLIEM:

JI0OKa3aHo, YTO B MepBoi mosioBuHe X Beka B MoBapyHHaxpe A0y Mancyp
anb-Marypuau B cBoeM Tpyae «Kurtabd ar-Tayxum» B pelieHUU JTOKTPUHAIBHBIX
BOIIPOCOB IIPU3HAJ TBEPABIM apryMeHToM (il Jdill) pasym (Ji2ll), a me mak, To
ecTb nosecTBoBaHue (<wally 4Y), B pesynprare mpousomuia auQepeHIranms
XaHauTckoil JOKTpUHBI ¢ ¢uiocodueld KamamMa W B CTpaHE pa3BUIIACh
OPTOHOKCAJIbHAS HAayKa Kajaama;

BBISIBJICHO, UYTO OTJACJIbHBIE YYEHBIE KPUTHUKOBAIM NPUBBIYKH HEKOTOPBIX
yueHnkoB HMmama Martypuam HOCUTH POCKOIIHBIE OHEKIAbl U XOAUTH C
JOCTOMHCTBOM, B OTBET Ha 3Ty KpuTuKy AOy Ca’upg ap-Pyctyr'danu B cBOeMm
npousBeAeHun «®apa’umy mnocpenactBoM xanuca «Ecnu Amnax  gan  61aro
(6orarcTBO) cCBOEMYy MOKOpHOMY pady, To OH IOOUT BHJAETH 3HAK ATOro Ojara
(KpacHBYIO OIEKIY) Ha HeM» (dde aiani Sl 5 o Gony dand oaie e anil 13) 4l ()
JI0Ka3aJl, YTO MYCYJIbMaHHUH JIOJIKEH ObITh YKPAIlIeH KPaCUBOU OACKI0M;

noka3aHo, yTo AGyns My’un an-Hacadu B cBoem Tpyne «baxp anb-kamam»
(2SN J~2) Hapsmy ¢ JOKTPUHAJIBHBIME BOIIPOCAMM, BIIEPBBIE BBEJI B CEPUIO paboT
[0 MaTypUAWU3MYy JUIAKTHYECKUN CTUIIb, CBA3aHHBIM C MPOMOBEIBK) CMUPECHUS U
TEPIEHUs, YECTHOTO TpyJa W JIPYTUX HPABCTBEHHBIX NOOpPOACTENICH, a TaKkKe C
OCYXXJEHHUEM TaKUX MOPOKOB, KaK MKJIUBEHYECTBO, CKYIIOCTh U T.II.;

apryMeHTUpOBaHO, 4To B Hadaie XI Bexka u B koHUe XII Beka OCHOBHOM
nenblo Hanucanusd AOynb My’mHoMm aH-Hacadu nmpoussenenust «TabGcupar aib-
aauiuiay ObLIa, MPEXK/E BCETo, 3aluTa yueHuss MaTypuiusi OT yYeHbIX-alll’ apUTOB,
KOTOpBIE TTPOHUKAIM B MaBepaHHaxp, npocTasi U JOCTYIIHAS TPAKTOBKA CJIOKHBIX
npeaioKeHut u3 npousBeneHuss A0y Mancypa ans-Matypuau «Kurtab at-
Tayxua», B pe3ysbTaTe 3TOT TPYJ CTAI BECOMBIM BKJIQJAOM B MOMYJISIPU3ALUU
Marypuansma v pU3HAHUU €r0 KaK CaMOCTOSITEIIbBHOTO YUEHUS;

JI0Ka3aHO, YTO BO BpeMeHa mpasjieHust abOacuickoro xanuda ap-Pasu Hu
OJIVH y4eHbI B barmane He cMOr pemmnTh HEU3BECTHYIO MIAPUATCKYIO MPoOIeMy,
CBSI3aHHYIO C PEJIMIHEH U MOJUTHKOM (wlkY! s 4Lall), g0 Tobko AGY MaHCyp ajib-
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Martypuau nan siCHbI OTBET, yTBEpIAWB, uTo «Penurus (an-ausHar) — B pykKax
IIPOPOKOB, a MOJIMTHKA (MMaMar) — B pyKax IpaBuTeei (aa-MyioK)» (g & bl
& slall syl 8 Auland) 5 <LV i1 TeM caMBIM, KaK YKa3aHO B pom3BeeHnn «Tabeupar
alb-aJInJUIa», pa3peiinia KOHGIUKT, BO3HUKIIUNA MO 3TOMY BOIPOCY BO BpeMeHa
npaBiieHust A66acuIoB;

YCTaHOBJIEHO, 4TO B KOHIIE XI Beka OCHOBHBIMH NPUYUHAMH OCJIAOJICHUS
yueHuss Marypuauss B MaBepaHHaxpe SBISIIOTCS BO-TIEPBBIX: TPYAHOCTH B
MOHMMAaHUU U HHTepHperanuu TpyAoB Mmama Matypuau, KOTOpbIE CUMTAIOTCS
MEPBOMCTOUYHUKAMHU MAaTypuJu3Ma B PETUOHE, U, BO-BTOPBIX, MPOHHUKHOBEHHE
alr’apuToB B HAIl PETHOH, KOTOpble OBUTM TMOJA  MOKPOBUTEIHCTBOM
CenbxyKkuaoB, chepa BIUSHAS KOTOPBIX BCe OoJiee BO3pacTaia.

Buenpenue pe3yiabTaToB HccjaeqoBanus. Ha ocHOBe HaAy4YHBIX 3aKITIOUCHUI
U TIPEIJIOKEHU, BRIPAaOOTAaHHBIX B PE3yJIbTAaTe U3YUYCHUS UCTOPUU (POPMHUPOBAHUS
yueHuss Marypunuss B MaBepanHaxpe B CpeqHue Beka U UCCIECJOBAHMS PEIKHX
MCTOYHUKOB, CBSI3aHHBIX C 3TUM YUEHHEM:

Hay4yHbI€ BBIBOJIbI, JTOKA3bIBAIOLME, YTO B IEpBOMl moioBuHE X BeKa B
Magepannaxpe AOy Mancyp anb-Marypuau B cBoeM Tpyne «Kurtab ar-Tayxuma B
pEIEHUH JTOKTPHHAIBHBIX BOIPOCOB MPH3HAI TBEPIBIM apryMeHTOM ((2hdll Jilall)
pasym (J&l), a He Hakn, To ecTh moBecTBoBaHWe (<waally 4Y), B pesynbrare
npousonnia nuddepennmanys XaHapuTckol JOKTPUHBI ¢ pritocodueit kagama u
B Halllell CTpaHEe pa3BWJIaCh OPTOJOKCAJIbHAsI HayKa Kajama, MCIOJIb30BaHbI IS
oOoraienust coaepxanusi kHuru «mam Martypuany, HamvMcaHHOW MO 3aKasy
MexnyHapoaHOTO HaydyHO-HMCCIeloBaTeNnbckoro 1entpa KMmama Matypuau
(CnpaBka MexayHapoaHOTO HAy4YHO-HCCIIEIOBATENIbCKOrO IeHTpa FMmama
Martypunu npu MexayHapogHoil uciaMmckoil akagemun Y3oekucrtana NeO1/187 ot
22 wmas 2022 roma). B pesynabTaTe NpUMEHEHHE STUX HAay4YHBIX BBIBOJIOB
HOCTYKUJIO (POPMHUPOBAHUIO Y CTYJIEHTOB IPEJICTABICHUS O CYIIHOCTH, UCTOPHH
pa3BUTHUS U 3HAUCHUU yueHUs: MaTypunus 1 Halllux JHEH.

Hay4yHbI€ BBIBOJbI, BBISABISIOLINE, YTO OTHAEIbHBbIE YYEHbIE KPUTHUKOBAIU
IOPUBBIYKK HEKOTOPBIX yueHUKOB MiMama MaTypuau HOCUTh POCKOILIHBIE OJIEHKIbI
U XOJIUTh C IOCTOMHCTBOM, B OTBET Ha 3Ty Kputuky A0y Ca’un ap-Pyctyr'danu B
cBoeM mpousBeneHun «®dapa’uma» nocpenctsom xanuca «Ecnum Asmtax gan Onaro
(6oraTcTBO) cBOEMY MOKOpHOMY pady, To OH JIOOWT BUIETH 3HAK ATOrO OJara
(KpacuBYIO OIEKIY) Ha HeM» (dde aiani Ji (5 o) Gongy dani o e anil 13) 4l ()
J0Ka3aJl, 4YTO MYCYJbMAaHUH JOJDKEH OBITh YKpallleH KpacuBOM OJEXIIOH,
BHEJpeHbl B cojaepxkaHue ydeOHuka "Kamam", MOATOTOBIEHHOTO IO 3aKazy
Komutera mo nenmam penurum npu KabGunere MunuctpoB Pecrnybnuku
V30ekucrtan (CnpaBka Komurera no nenam penuruu npu Kabunere MuHuctpos
Pecnybnmuku VY306ekucran Ne(02-03/3027 ot 22 ampens 2022 roga u Ilpukas
MuHucTEepCTBa BBICIIETO U CPEIHETO CrenuaibHOro oOpa3zoBanus Ne 676 ot 20
anpens 2022 roma). B pe3ynprare NpUMEHEHHE HTHUX HAYYHBIX BBIBOJOB
MOCITY)KUJIO SICHOMY IOHMMAaHUIO HCTOPUU HAyKH O KajgaMme, €€ HCTUHHOTO
COJIEpKaHUs U CYIIHOCTH, a TAK)XXe ITyOOKOMY OCO3HAHMIO 3HAYCHMS "aXJIu CyHHa
BaJib-Kama’a" st puinocopun Kanama;
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Hay4YHBI€ BBIBOJBI, JIOKa3bIBarolue, uto AO0yias My’'un an-Hacadu B cBoem
Tpyne «baxp amb-kamam» (a8 Ja2) Hapsay ¢ JIOKTPHHAIBHBIMH BOIPOCAMH,
BIIEPBBIE BBEJ B CEPUIO PA0OT MO MATYPUAU3MY TUJAKTUUECKUN CTUIIb, CBI3aHHBIM
C MPOMNOBEbI0 CMUPEHUSI U TEPHEHUSA, YECTHOTO TPYAA U IPYTUX HPABCTBEHHBIX
noOpojieTeneii, a TakKe C OCYXJICHHEM TaKUX IOPOKOB, KaK MKIUBEHYECTBO,
CKyIOCTh M T.I., OBUIM BHEAPEHBl B cojJepkaHue ydeOHuka "Hcropus
Marypunucrckoro ydenus" (Ilpuka3 MwuHHCTEpCTBa BBICHIETO U CPEAHETO
cnieruaiabHOTrO oOpaszoBanus Ne522 ot 06 okTsi0ps 2020 roga). B pesynbrare 310
MOMOTJIO CTYJICHTaM MOJYYUTh HOBBIE CBEJICHUSI 00 UCTOPUU U UCTOYHHUKAX HAYKU
0 KaJaMme, 0 Hay4YHOM HacJIeIud MyTaKaJUIMMOB yueHust MaTypuaus;

HAY4YHBIC BBIBOJbI, ApTYMEHTUPYIOIIKE, 4TO B Hadasie XI Beka u B koHue XII
BEKa OCHOBHOI 1enbl0 HanucaHusi AOyns My’uHom aH-Hacadu mpousBenenus
«Tabcupar anb-aguiiay OblLla, MPEXKJE BCEro, 3aluTa ydeHus Marypuaus oT
YYEHBIX-alll’apUTOB, KOTOPbIE MPOHUKAIU B MaBepaHHaxXp, MpocTasi U JOCTYIHAas
TPAKTOBKAa CIIOKHBIX MpEAJoKeHUN u3 npousBeneHuss A0y MaHcypa aib-
Marypunu «Kutab ar-Tayxun», B pe3yiabTaTe 3TOT TPy CTajl BECOMBIM BKJIaJIOM
B Ionyisipu3anuu  Matypuausma W INPU3HAHMM €r0 Kak CaMOCTOSITEIbHOIO
y4E€HUsS, BHEIPEHbl B coaepkaHue KHHUT «CaMapKaHICKHE MBICIUTEIN» U
«Marypuiackas mkona kajgamMa B MaBepaHHaxpe», H3JaHHBIX 110 3aKa3y
MexayHapoIHBIM  Hay4HO-UCCIENOBATENbCKUM  HeHTpoM HMmama  byxapu
(CnpaBka MexayHapoJHOTO Hay4yHO-HCCIeI0BaTeNbekoro nenTpa Mmama byxapu
Ne02/148 ot 4 mas 2021 roma). B pesynbrare 3TO MOCTYKHJIO OOOTAIICHUIO
3HAHUW IIUPOKON OOIIECTBEHHOCTH M HAYYHBIX HCCIeoBatelie o poiau AOyn
Mywuna Hacadu B pazputun yuenust Matypuaus;

Hay4yHbIE BBIBOJBI, JOKa3bIBAalOIIME, YTO BO BpEMEHa MpaBJEHUs
ab0acunckoro xanuga ap-Pazu Hu onuH ydeHbld B bargage He cMoOr pemmTh
HEU3BECTHYIO [IAPUATCKYIO ITPOOIIEMY, CBA3AHHYIO C PEIUTHEN U monTHKOM (4Ll
4uaYls), uTo TomEKO AGY MaHcyp anb-Matrypuiay Aajl sCHbIM OTBET, YTBEPIUB, YTO
«Penurusa (am-musiHaT) — B pyKax MPOPOKOB, a TMOJMTHKA (MMaMmar) — B pyKax
npasuteneit (am-Mmymok)» (<l syl (& dubdl s L) (3 & LLA) 1 Tem cambim,
KaK yKa3aHO B TpousBefeHuu «Tabcupar ab-anuiuiay, paspenmn KOHOIUKT,
BO3HUKIIHUI MO 3TOMY BOIIPOCY BO BpeMEHa IpaBieHus AOOacuioB, BHEAPEHBI B
coJiepkaHue KHUTH "YueHue Marypunus u HaydyHoe Hacienue AOynb My’nHa
Hacadu", uznanHoit mo 3aka3zy MexayHapOIHBIM Hay4YHO-HUCCIIECIOBATEIbCKUM
LIEHTPOM Nmama  Tepmusu (CrpaBka ~ MexayHapOIHOTO Hay4HO-
uccnenoBarenabckoro neHTpa Mmama Tepmusu Ne01-07/83 ot 4 mas 2021 rona). B
pe3ynbTaTe 3TO CHOCOOCTBOBAJIO PACIIMPEHUIO TMPEACTABICHUM HAy4YHOIO
coo0miecTBa M MCCleIoBaTeIeii OTHOCUTENBHO PACIPOCTPAHEHUS U MPU3HAHUS
O00JbIIMHCTBOM B3rJIs1,10B MMama Matypuau.

Hay4YHbIE€ BBIBOJBI O TOM, YTO B KOHII€ XI BeKka OCHOBHBIMH HPUYHMHAMU
ocnabnenusi yudeHuss Matypuaus B MaBepaHHaxpe SBISAIOTCS BO-TIEPBBIX:
TPYAHOCTH B MOHMMAHWM W WHTEPOPETALMH TPYAOB MMaMa MaTypuau, KOTOpbIE
CUMTAIOTCS MEPBOMCTOYHUKAMM MAaTypuIU3Ma B PETMOHE, M, BO-BTOPBIX,
NPOHUKHOBEHHE  all’apuTOB B  HAll  PErHOH, KOTOpble OBLIM  TOX
MOKpPOBUTENHCTBOM  CelbIKyKUAOB, cdepa BIUSHUS KOTOPbIX Bce Ooiee
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BO3pacTana, ObLIM MCHOJB30BaHbl TelekaHaaoMm “Of‘zbekiston” mpu MmoAroToBKe
CIICHApHEeB CHUCTEMHBIX Tepenad Ha Temy ‘“‘Hidoyat sari”, “O°zbekiston — buyuk
allomalar yurti”, Tenexkanaipm “Mahalla” npu MoAroToBKe ClieHapus Iepeaaydu
“Ajdodlar ibrati” (CnpaBka HanumoHnanbHOU TelepaguMoKOMMIaHuM Y30eKucTaHa
Ne(02-13-714 ot 10 mas 2021 roma). B pesynpTaTe OHU MOCTYXKHJIM TOMY, YTOOBI
ayuTopus TIIyOOKO OCO3Halla 3HaueHHE HayyHoro Hacieaus A0y Mancypa anb-
Martypusii, u3Ha4aibHYI0 CYIIHOCTb €r0o YU€HHs, a TaKkKe BaXHOCTh IIyOOKOTO
M3y4YeHHS HAYYHOTO HacleAus TocieaoBarened Marypuau B 3MOXY
rJI00anu3anuu.

Anpobanus pe3yabTaTOB HCCJIe0BaHusA. Pe3ynbTaTsl nccieqoBaHus ObLIH
JIOJIOKEHBI ¥ MPOIUIM anpo0anuio Ha 15 HaydYHO-IPAKTUYECKUX KOH(PEPEHIUAX U
CEeMHUHapax, B TOM YHUCJIe Ha 9 MEXIyHApOAHBIX M 6 PEeCIyOIUKaHCKHX HAy4IHO-
MPaKTUYECKUX KOH(DEPEHITUIX.

Ony0JuKOBAHHOCTH Pe3yJbTAaTOB HcciaenoBanus. [lo Teme nuccepranuu
omyOnMKOBaHO Bcero 23 HayuHble paboThl. Cpeau HUX — 2 MoHorpaduu, 2
yueOHHKa, a TaKKE€ B HAYYHBIX H3JAHMSIX, PEKOMEHJOBAHHBIX K IyOJIMKAIIUU
OCHOBHBIX PE3yJIbTaTOB JTOKTOPCKUX AuccepTanuii Bpiciieil ATTecTalnoHHOM
Komuccueir Pecnyonmuku VY36ekucrtan 19 crareit, B ToM uyucie, 16 — B
pecnyOIUKaHCKUX, 3 — B 3apyOeKHBIX KypHaJaX.

CTpykrypa um o0bem auccepraumu. Jluccepranus COCTOMT M3 BBEICHUSA,
YeThIpEeX TJIaB, BKIIOYAIOMIMX B ce0s TpuUHAAIATh MaparpadoB, 3aKIIOUYEHUS,
CIIUCKA HWCIIOJIb30BAHHBIX HMCTOYHUKOB W JIUTEPATYphl, a TaKKe MPHUIOKEHUH.
O0bem nuccepTaly BMECTE C MPUIIOKEHUSIMU COCTaBIsET 254 CTpaHULIbI.
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