V3BEK TUJIH, ATABUETH BA ®OJIbKJIOPH HHCTUTYTH
XVY3YPUJATHU NJIMUU JAPAKAJIAP BEPYBYHA

DSe.02/30.12.2019.Fil.46.01 PAKAMJIM NJIMAM KEHT AIII

V3BEK TUJIH, ATABUETH BA ®OJIBKJIOPU UHCTUTYTH

KYPBEOHOBA 2JIHYPA FAUBYJIVIOEBHA

AXMAJI ICCABUMI WKOJAVWHUHT TYPKUSJIA VPTAHWUIAIIN

10.00.02 — V36ek agabuérn

OUJIOJIOTUA DAHIAPHA BYUNYA ®PATICADPA JJOKTOPH (PhD)
JUCCEPTAIIUACHU ABTOPE®EPATH

Towmkent — 2022



YVK: 801.82

@unosiorus panaapu 6yiimua gaacada noxkropu (PhD) nuccepranmsicu
aBTopedepaTu MyHAAPUKACH

Orasienue apropedepara qucceprauuu 10kropa ¢punocopuu (PhD)
10 (U107I0rMYEeCKUM HAyKaM

Content of dissertation abstract of doctor of philosophy (PhD)
on philological sciences

Kypo6onoBa Jianypa FaiioyiioeBHa
Axman SccaBuil IDKOAMHUHT TYPKUSANA YPTAHUIMIIN ..vvvvveneeeeneeeneeeeeenieeninnes 3

Kurbonova Elnura Gaybulloyevna
The study of Ahmad Yassawi's work in Turkey ..............ccoceeieviiciiiiiiieennn. 25

Kyp6anoBa Janypa I'aii0ysiiaeBHa
N3yuenne TBopuecTBa AxMana SACCaBU B TYPHHH ......cevvvvvviviiiiiiiiiiiicc e, 47

JbJIOH KMJIMHIaH HLLJIAp pyHXaTH
Cnucok onmyOJIMKOBaHHBIX pabOT
List Of pUBLISNEd WOTKS .......veiiiiiiiiecece e e e e e e 51



V3BEK TUJIH, ATABUETH BA ®OJIbKJIOPH HHCTUTYTH
XVY3YPUJATHU NJIMUU JAPAKAJIAP BEPYBYHA

DSe.02/30.12.2019.Fil.46.01 PAKAMJIN NJIMAM KEHT AIII

V3BEK TUJIH, ATABUETH BA ®OJIBKJIOPU UHCTUTYTH

KYPBEOHOBA 2JIHYPA FAUBYJIVIOEBHA

AXMAJI ICCABUMI WKOJAVWHUHT TYPKUSJIA VPTAHWUIAIIN

10.00.02 — V36ek agabuérn

OUJIOJIOTUA DAHIAPHA BYUNYA ®PATICADPA JJOKTOPH (PhD)
JUCCEPTAIIUACHU ABTOPE®EPATH

Towmkent — 2022



®unonorus pannapn 6¥iinua dancada noktopu (PhD) auccepranmscy MaB3yey
Vi6exncron PecnyGinxkacn Bazupnap Maxkamacn Xy3ypuaaru Onnii aTTecTayyg
komuccuncnaa B2022.3.PhD/Fill1104 pakamu 6unan p¥iixarra O/lHAran,

Jucceprauma V3P ®A Vabex THIN, anabuéTy Ba q)onsknopn uncﬁnyrum 5axcap
Huccepraums asropedepatn yu Twnaa (¥36ek, pyc, uurnus (peztome)) "5'¢W¢am;m

www.taiuz Xampa “ZiyoNet" axGopor-tariuM  moprany WWWw.ziyonet.uz MaH3uy
XKOUTAlITHPHITaH. ra

Hnmuit paxbap: aKKynos H6poxum Yopuern
drnonorna dannapu AOKTOPH, Npodheccop

Acanos Maxcya Xycenosmy
dnnonorus taunapu noxropu

Pacmuii onnonentnap: KoaraGoes Xamunyana Y6aiinyanaesny

¢unonorus pannapu AoKTopH, npogeccop

My;lnaxymaena Kapomar Towxyxaesna
¢unonorna dannapn HOM30H, NOLEHT

Erakun Tawknnor: Ammuep Hasonii nomuaarn HMaenar agabuér My3eiin

Huccepraumns xumoacn VaGekucron PecnyGnukacu ®annap akanemmsicn V3bex Tunm,
anabuty  sa  doneknopn WHCTHTYTH  Xy3ypuuari  wimuii  napaxanap Gepysun
DSc.02/30.12.2019.Fil.46.01 paxamnu Wnnuit kenrammmmr 2022 fun « f6» coar
10:00 narm maxnvcnaa 6y1m6 Yrann. (Mamznn: 100060, TomxenT, Wlaxpuca6s Top k§uack, 5.
Ten.: (99871) 233-36-50; fax: (99871) 233-71-44; e-mail: uztafi@academy.uz.).

Hucceprauma Gunan Vibexucron Pecnybnukacn ®annap akanemuscuumnr Acocuil
KyTYOXOHACHNIa TAHUIIMI MYMKHH (___ paxamu Gunan pyiixarra onuuran).

Manzun: 100100, Towmkenr, 3uénunap kyuacn, 13. Ten.: (99871) 262-74-58.

Hucceprauns astopedeparn 2022 fiun «_/ » Mmmpmﬂw«.
(2022 itmn « 37 » M narn _9 _ pakamnu peectp GaHHoMach).

p a2
A -

% j‘:' : 4 g H.®, KlpllMOl
AL Vinmuii gapaxanap Gepyssn
e >\ 9 14!' ‘:/‘1 A \ WIMHH KEHrau pancH,

o &) e A\ dunon. §. 1, aKICMHK
S - /~j B (/"’——' P. Bapaxaes
C 6> : | Vinwit napaxanap Gepystin
8{?‘7 f L ;d' st KeHTaIm Wi KOTHOT,
- | of 3 ¢|mon ¢. H., ﬂpo‘b'
e A : %.C. 3m06ucl<§':::

' ' /' VinMuit napaxanap 0¢p
WiNHH KeHram mmw‘:
it cempnap panci,
guron. . 2L, npod.




KHPHUI (Paucada noxkropu (PhD) nuccepranusicn aHHOTALUSACH)

Juccepraumss MaB3yCHHUHI [J0J3apOuauru Ba 3apypatu. KaxoH
anaOUETIIYHOCIUTHIA WHCOHHUHI MabHABUM-aXJIOKM KamoJsura OaFuIUIaHTaH
uppoHuii-Oaauuil acapiap TaAKUKUra ajoxujia YbTUO0p KapaTHIMOKAa. XyCycaH,
MyMTO3 aJa0MET HAMOSIHIAIapH Ba TapUKAT BaKWJUIAPUHHUHT MOpaTiI XaéT HUymu
Xamjia MabHAaBUI MEPOCUHU YpraHulll JaBp Tajabura ainaHuO 0opmokaa. Axman
SccaBmit  xaétm Ba  xukMmarimapura Hadakar Illapk, Oamku  Fap0O
anaOUETIIYHOCTUTHIA XaM KHU3MKHUII KarTa OyiraH. Y acoc coJiraH sCCaBHs
TapuKATH TypJu YIKajgapra TapKairaH Ba XMKMAaTHABHUCIMK AaHBAHACH J1aBOM
9Trad. XWKMAaTJIapHUHT FOSBHI-Oaguuil TaAKUKH MYMTO3 aJa0METUMUZHUHT
WIMHUN-Ha3apuil TaMOMWJUTApUHM Oeirwiamjard acociapjaan owpuaup. Iy
MabHO/A BaJMil MXKOJKOpJiap acapjapujaard oOpa3 Ba THMCOJUIAPHUHT Ma3MyH-
MOXUSITUHH WIMHI )KUXATAAH TAAKUK Ba TaXJIHJI KUIUII MYXAMJIHP.

Jyné anabuérmynocnuruga Oyrynra kajgap Axman SlccaBuii simaran Myxwur,
BAJIMM I[IOUPHUHT IIAXCHUSTH, WXOIW, SCCABUWIMK TAPUKATUHHHI aCOCUU
TaMOMWJUIApH, YOy TapUKaT BaKWJUIAPUHUHT W3JOLLIMK Macajalapy 03acHIaH
KaTop TaAKUKOTIap oiubd OopunradH. bupox Oy maB3ynaru WK Ba CaIMOKJIU
W3JIaHUIUIAp, IIYHUHTACK, “JIeBOHM XMKMaT HUHT OUp HeuTa KahTa Halipiapu
TYPK ICCaBUIIIYHOCIApU TOMOHUAAH amanra omupuirad. lly ca6abmu Typkusana
om0 OopwiraH TaJKUKOTJIAPDHU WIMUNW-HA3apUi KUXATIAH TaxXJIujil KHUJIHUIIL,
ylIapJard SHCUWIMKIap, I0TYK Ba KaMUYWIMKIAPHU XOJMCIMK OWJIaH KYpCaTHIL
¥30€eK SICCAaBUHIITYHOCIUTH YIYH XaM FOSTIA aXaMUSTIUIUD.

V36ex anabuETIIyHOCIMIHAa TacaBBY(d) anaOMETMHMHT Maigo Gy
omwuiapy, yHuHr Ilapk xankmapu MagaHuii-mMabpuuil Xxa€Tuaara YpHHU,
axXJIOKUH-TapOMsABUM axaMusITHAaH Oaxc ropuTwiarad. SccaBus, KyOpaBus,
HaKIIOaHAWST TapUKATHAArd TabIUM-TapOus Oopacuja SpUIIIITaH IOTYKJIap Ba
TapuKaT BaKWUIAPUMHUHT Xa€TH XaMJa MXKOIU Y3ura Xxoc nopaT MakTaOu OYiras.
3epo, “Axman SlccaBUMHHUHT yIMac Mepocu OYIOK axaoiapuMu3 — JKamonumaiua
Pymuii Ba FOnyc Ompo, HOcyd Xoc Xoxub, Huzomuii ['amkaBuii, MaxTtymKynu
@uporuii Ba bobopaxum Maipab kabu moupiap KaTopuaa TyPKH XalKIapHUHT
yMyMuii MabHaBuil Ooluru cuarua apaoknab xenuHanu. Typkuil TacaBBy(
WEHPUATAHUHT f03ara KeJWIIM Ba IIAK/UIAHUIIWIA SICCABHIUIMK TapHKaTh
aHbaHACUTa aWJaHTaH XUKMATHABUCIMKHUHT MYXHM axaMUSTH WIMJIa MablIyM.
XycycaH, y30€K Ba TypK SCCAaBHHMIIYHOCIApW TaaKUKOTIapuaa SccaBuil Ba
W3JIOIUIAPH, XMKMATHABUCIMK aHbAaHACUHUHT TYpKHM Xankjap agabuérura
camapaJii TabCUPH, YHAArm oOpasiap Tu3umu, wudoma yciayOum Ba THI
XyCYCHUSITIapH TYpJIu KUXATJIaH YpraHuiauo, 0y 6opazga MabliyM OUp HaTKaiapra
spummmiarad. MymMTo3 agabuETHN XaaKapo KyJiaMma ypraHuil, TyHE MUKECHIA 103
OepaéTran SHT MyXUM >KapaHJIApHU TaxXJIMJI Ba TAJIKWH DTHII TYpKHA TacaBBY(
HIebpUATHIA, XYyCyCaH, VY30€K SCCAaBUMIIYHOCIWUTUAA 3apyp WIMHK-aMalui

1 V36exucron Pecny6mukacu Ipesunentu IllaBkar Mupsuéepnunr Typkuii KeHrammumer BuaeokoH(bepeHIms
HIAKIMA YTKA3WIraH HopacMui caMMuTuaard Hytku // Xank cysu. 2021 inn 1 anpens, Ne 65.
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XyJjiocajgap 4YMKapHIll, KEeJrycu BaszudanapuMu3Hu Oenrwiad, Oy Oopama sHama
KYIIPOK I0TYKJIapra SpHIIAIIUMU3/1a MyXUM aXaMHsT KacO 3Taau.

V36exucron Pecnyonukacu Ilpesumentununr 2017 imn 17 depanarn
[MK-2789-conmu “®anmap akagemuscu (HaonusaTH, UWIMHANA TAAKAKOT HWILIAPUHU
TalIKWJ STUII, OOMIKApUII Ba MOJMSUIAIITUPHUINHM SHaJAQ TaKOMUJUIAIITHPHIILL
yopa-tagoupiapu Tyrpucuaa’ta, 2017 iiun 24 wmaitnarm  [1K-2995-connu
“Kagumuii €3ma MaHOanapHU cakjaml, TaAKUKU Ba TapFuO KWJIUII TU3UMHUHU
sHala TaKOMWUIAIITHPUII  4Yopa-TaaOupiapu  Tyrpucuna’ ru, 2017  iwn
13 centsabpaaru [1K-3271-con “Kuto0 MaxCcyiaoTIapyuHU HAIIP THII Ba TAPKATHUIII
TU3UMUHU PUBOKJIAHTUPHUIL, KUTOO MYTOJaacH Ba KUTOOXOHJIMK MaJaHUSTUHU
OLIMPHUII XaMJa Tapfud KWIMII OyiiMya KOMIUIEKC 4Yopa-Tag0upiap IacTypu
TYFpHUCHIA”TH Kapopiapy, Y36ekucTon Pecry6mukacu Basupiap MaxkaMacHHUHT
2018 imn 16 despammarn  124-®-commu  “Y36exk MyMTO3 Ba 3aMOHABHIl
anabuéTMHU Xalkapo MUKECHa VYpraHuil Ba TapFud KWIMIIHUHT J10J13ap0
Macajanapyu’ MaB3yCHJAard XalKapo KOH(PEPEeHLMSHU YTKa3ull TYFpHCHIA TH
dapmoitnmm, 2019 i 21 oxradpuaru I1D-5850-con “Y36ek TUIMHHHT NaBIAT
TWIM cudaTuaard Hy(py3u Ba MaBKEMHHM TyOJaH OLIMPHUII Yopa-Taa0oupiapu
TYFpucuaa’ i (papMoHIapu xamaa Ma3Kyp Qaonusarra TEruuuid OOIIKa MEbEPUNA-
XYKYKUH XyXoKaTiapja OelruiaHraH Basu@alapHu amMalra OlupuIia yuoy
JUccepTalus TaAKUKOTH MyailsiH Japaxaia Xu3mMaT KUJIaau.

TaagkMKOTHUHI pecnmyOauka (aH Ba TEXHOJOTUSJIADH PHBOKJIAHM-
IIMHUHT YCTYBOP HYyHAJIMILIApPUTa MOCJAMIH. Maskyp TaAKUKOT pecryOiuka
dban Ba TexHonorusuiap puBONKIAHMIIMHUHT |. “/leMokpaTuk Ba XYKYKUI
JKAMUSITHU MabHABUM-aXJIOKUM XamJa MaJaHWuKd PUBOXKJIAHTUPUII, WHHOBAIIMOH
UKTHCOIUETHU PUBOKIIAHTUPHIL YCTYBOP HyHaAIMIIUTa MyBOQHUK OakapuiraH.

MyaMMOHHMHI YpPraHwiranjJnk aapasxacu. JKaxoH agaOuETIIyHOCIUTuaa
Axman SIccaBUMHHMHT Xa€TW, WXOAM, SICCABUWIMK TapuUKaTH, HW3IOILUIAPH,
MYPIIUUTUK Ba MYPUIJIMK TaXpuUOacu, XUKMAaTiap TaJAKUKHra Joup Oup KaHua
Tagkukornap  spartuiarad. [L.Menuwopanckuii, M.XaptmanH, X.XodmanH,
JL.Imutpuea, H.Mammnkuii, X.Bambepn, H.JIukomun, A.I'appunkuii,
E.Beprensc, A.boposkos, XK. ®neruep, A.Ilunes, J1.JleBu3 IapHUHT TagKUKOTIAPH

2 Hermann Vambery. Cagataische Sprach-Studien. Philo Press, Amsterdam, Neudruck: 1975 der Ausgabe Leipzig
1867 (Choga Ahmed Jesewi. Hikmet, s. 115-123); Von Martin Hartmann. Die Ossttlirkischen Handschriften Der
Sammlung Hartmann. — Berlin, 1904. — P.10,15,21; Mammuukuit H. Xasper Cynran (Xomka Axman Scasu, Cynran
an-ApuuH, TypKecTaHCKMH MHCTHK M cBiTod 12 cronerust) // Typkecranckue BemomocTH. 1906, Nel2s;
Melioransky P. Ahmed Yasawi // Encyclopedie de I'lslam. Tome I, A-D, — Leyde-Paris, 1913, — P. 208-209
(P.Melioranskij, Ahmed Yasawi. In: Enzyklopaedie des Islam, Bd. I. Leiden-Leipzig. 1913, S.217); Jsikommu H.C.
IIpemynpocts Xazper Cynrana Apudun Xomka Axmana SccaBu (mepeBon ¢ Tiopkckoro) / B xu: «Ilosb %u3HU B
Typkecranen, IIr, 1916. — C.166-187; I'appunxuii A. N3 npenucnosus k «IIpemynpoctu» llefixa Xomkun Axmena
Ecesniickoro: Coopauk Typkectanckoro Bocrounoro uactutyra B uects npod. A.D.IlImuara. — Tamkent, 1923;
Yasavi Ahmet Dictionary of Oriental Literatures, Gen. editor J.Prusek, Vol. II, London (canacus), — P.196; Blochet
E. Catalogue des manuscripts Turcs, T.Il, — Paris, 1933, nr. 1191; Bepreasc E.D. JlureparypHoe mpouuioe
TypkMeHckoro Hapopa // Coer snebOusitu. — Amxadar: Ne 9-10. 1944, — C.144-194; BoposkoB A.K. Ouepku 1o
ucropuu y3oekckoro sizbika (Onpenenenue s3pika xukmaroB Axmana Slcesn) // CoBerckoe BocrokoBenenue. T. V. —
M.; JL., 1948. — C.229-250; Hofinan H.F. Turkish Literature. A bio-bibliographical survey. Section Ill, Moslim
Central Asian Turkish literature, part I, vol. 6. Utrecht, 1969. — P.10-128; Axmen fcaBu. // bonpuas CoBerckas
sunuknoneauns. T.2. — M., 1970. — C.1372; J.Fletcher (Harvard University), The Nagshbaniyya and the Dhikr-i Arra.

6



mynap okymiacuaanaup. Ammo @D.Kympyny, K.Opacnon, A.XKabaxuyriu,
M. A Kymon, Y.Typap, H.Tycyn, A.I'y3zan, M.Taxpamu, U.I'yany3, M.Tynym,
M.Hdemupxu, M.I1lakap, AVxak, X.bmwke® Kabu TYPK  OJMMJIAPUHUHT
TaIKUKOTJIApUAAru WIMHUHN Kapanuiap XaMm ajJoXyJa axaMHsTIa ara.

Mycrtabuny  Ty3yMm  gaBpu  Y¥30ek  amgaOuETIIyHOCHUruaa  Kyruiad
MmyTacaBBUGuap cuHrapu Axman fccaBuil XaéTu Ba XMKMatTjapura Typiu HyKTau
HazapaaH Oaxo Oepunub, A.Cabauii, A.@utpar, U.Mymunos, 3.PycramoB kabu
ONMMIIAD TOMOHMIAH MaKoJIagap OJbJIOH KWIMHTaH'. MyCTaKMIUIMKKa Kajap
SccaBuii  WKOAUETH, XUKMATIApPHUHT oOpa3iap oOJlaMd, FOSBHl-Oaaumii
XyCyCUSITIapU MaxcyC TaJKUKOT OObeKTUra annanmaraH »sau. AcocaH, 8§0-
HnsutapHuHr oxupH Ba 90-iimsutapaan Oonuiad flccaBuil Xa€TWUHHM KEHI KyJamja
yprauui, “/[eBOHM XUKMaT HAIIPJIAPUHM aMajra OIIMPHUILIIA MYXUM KaJaaMm
kyimnan®. By Oopana y30ex onuMiIapy TOMOHHIAH KaTOp MIMHI M3JIaHUILIAD
onu0 OopunaM Ba SICCAaBUHIIYHOCIUKKA JIOMP MyaMMoJIapra bTHOOp KapaTUJIu.
Xycycan, 1991 vunna “/IeBOHM XMKMaT HUHT WIK HAIPHU YOIl 3TWIAH. TypKusana
1995 mnpa M. Xakkyn Ba O.C. Tymmy xamaa 2021 nnnna M. Xakkyn Ba H.Xacan

Journal of Turkish Studies, Vol.1, Cambridge 1977. — P.113-119; Histoire Generale. DulVe siecle a nos jours, — P.
964, 967; dmutpuena JI.B. Onucanue TIOpKCKUX pykomuced mHctuTyTa BoctokoBenenus. LI, Mocksa, 1980, —
C.17-27; DeWeese. The Mashaikh-i Turk and the Khojagan: rethinking the links between the Yasavi and
Nagshbandi sufi traditions // Journal of Islamic Studies, 7:2. 1996, — P. 180-207; De Weese. Sacred Places and
Public Narratives: The Shrine of Ahmad Yasavi in Hagiographical Traditions of the Yasavi Sufi Order, 164-17"
Centuries // Muslim Word, 90/3-4 (Fall 2000), — P. 353-376; IlsuteB A.M. Xomka Axman MacaBum — mepsbiit
TIOpKCKUi cyduiickuii oot Cpenneit Asum (ku3Hb U TBopuecTBO), ki CII6, 2001; DeWeese Devin. Yasavian
Legends on the Islamization of Turkistan // Aspects of Altaic Civilization. I1l. Proceeding of the Thirtieth Meeting
of the Permament International Altaistic Conference. Indiana University, June 19-25, 1987 ;DeWeese Devin. Three
Tales from the Central Asian Book of Hakim Ata. Tales of God’s Friends. Islamic Hagiography in Translation.
Edited by J.Renard. Berkeley-Los Angeles-London, 2009/ - P. 121-135;

3 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — 415 s; A.Yasar Ocak. Tiirk Halk
inanglarinda ve Edebiyatinda Evliya Menkabeleri. — Ankara, 1984. — 128 s; Tahrali Mustafa. Ahmed Yesevi’nin
Divan-1 Hikmet’inde Dini Tasavvufi Unsurlar. Kubbealti, Ocak 1991. — S.36-50; Cebecioglu E. Hoca Ahmet
Yesevi. Ankara Universitesi {1ahiyat Fakiiltesi Dergisi, C. XXXIV, 1993. — S.87-132; Abdurahman Giizel. Hoca
Ahmed-i Yesevi’de Milli Birlik ve Beraberlik Unsurlar1 // Turk Kiltirii Aragtirmalari, XXXII. Sy. 1-2. 1995. —
S.201-210; Ethem Cebecioglu. Hoca Ahmed Yesevi ve Tasavvuf Anlayisi, Ahmed-i Yesevi Hayati-Eserleri,
Fikirleri-Tesirleri. — Istanbul, 1996. — S.141-219; Irfan Giindiiz. Ahmed Yesevi’nin Tarikat ve Irsad Anlayisi.
Ahmed-i Yesevi. Hayati, eserleri, tesirleri. — Istanbul, 1996 — 604 s; Cosan M.E. Tarihi ve tasavvufi sahsiyetler. —
Istanbul: Server Iletisim, 2015. — 104 s; Mustafa Demirci. Tiirk din misikisinde Ahmed Yesevi’nin yeri, tesiri ve
O6nemi. Diyanet ilmi dergi.cilt: 52, sayi: 4. 2016. — S.215-242; Hoca Ahmed Yesevi. Divan-1 hikmet. Hikmetler
mecmuas1. Misir niishast 1650. Hazirlayan: Mehmet Mahur Tulum. — Istanbul: Ketebe Yaynlari, 2019. — 350 s;
Bice Hayati. Divan-1 Hikmet’te Tasavvufi Kavramlar. Doktora Tezi. — Ankara. 2020. — 313 s.

4 Capauit A. Axman Sccasuii // Uakuno6, 1922. Ne2; A.@urpar. Axman Sccasuii. Maopud Ba yxutryun. 1927,
Ne6-7-8; A.®utpar. SccaBuii MakTabu moupiapu TyFpucuaa Tekmupuuuiap. Maopud Ba yxurryuu. 1928, Ne5-6;
MymuaOB U. Mup3o benmnmaunar ¢ancaduii kapammapu. — Tomkent: @an, 1958. — b. 102; Mymunos . Tannanran
acapiap. Y4 xxunmmuk. 1-xwin. — Tomkent, 1969. — b.36-41; Pycramos 3. Axman SlccaBuil XMKMaTIapuaa Tapux
Ba Xaét camocu // Y36ek Tum Ba agabuéru, 1972, Ne4. — B. 21-25, No5. — B. 22-28.

5 Axman Sccapmif. Xuxmarnap. Hampra Taiiépnosun, cy36omu Ba uzoxaap myamnndu: Xakkyn U. — Tomkenr:
Amnabuér Ba cawpar, 1991. — 256 6; Axman fccaBmii. [leBonu xumxmar. Hampra Taii€pnoBun: AOAymIyKypoB
Pacynmyxamman AmrypOoit Vriu. — TomkenT: Anabu€r Ba canbat, 1992, — 208 6; fAccasuii Xoxka Axman. JleBoHn
XMKMaT (SIHTW TOIWIITaH HamyHanap). Hampra taiiépnoBun Xacan H. — Tomkent: MaBopoyHnHaxp, 2004; Sccasuit
Xoxa Axman. JleBonu xukmar. Hamrpra raiiépnosunnap Xakkyn U, H. Xacan. — TomkenT: MaBopoyHHaxp, 2006. —
176 0; SccaBuii Axman. CynaiiMon bokupronmii. Xukmatnap Kymuéruaad. — TomkeHt: O zbekiston, 2011. — 464
0; Axman fccaBuii, Cymaiimon bokupronmit. Xukmarnap. — Tomkernt: O‘zbekiston, 2013. — 271 6; Xoxa Axman
SccaBuit. JleBonn xukmar. — Tomkent: HaBpy3, 2018. — 360 0; Xoxa Axman SccaBuit. XukMaTiiap. YMPUHT eIICK
yrapo. Hampra Taiiépnosumnap: Xakkyn U, Xacan H. — Tomkent: Myxappup, 2020. — 399 6.
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TOMOHHM/IaH XMKMATIAPHMHT HUCOATaH TYJIUK, MyKaMMaJl HallPH bIOH KUIHHIN®,
“V36ex TacaBBy] NICHPUATHHHHT INAKIAHWIIA Ba TApPAKKUETH (FOSBHILINK,
U3JIONUIMK, o0pa3iap odamMu)” MaB3yCHIAard JOKTOPJIMUK HIMAa AxMaj
SIccaBUITHUHT M>KOAM WIK 0Op auccepTanus oObeKTH cudaruaa TaakuK KHIHHUO,
XUKMaTjIapard oopasnap TaxJIuira TOpTHIAK . SlccaBuil XMKMATIapHHKUHT KCIIOM
TacaBBy(pu MaHOacu cudaTHiard YpHH Ba axaMHATUra JHTHOOD KapaTwian®,
“JleBOHM XMKMAT HUHI KyJI€3Ma Ba TomOocMa HycXalapyu YpraHuiuo,
XUKMATJIAPHUHT HuFMa-KM €CHl  MaTHHJAH HaMyHajap OJbJIOH KWIMH]H.
XUKMaTIapHUHT KyJIE3Ma KaTaJOrMHU YOI ATUII Macajacuaa Xam Oup KaTop
WIIUIAp aMalira OIHI/IpI/IJ'II[I/Ig. Xopwxkaa Axman SlccaBuil Xa€Tu, TapukaTd Ba
YOKOJMHUHT Ypranwininy éputu0 Gepunau'®. SlccaBuii Ba sCCABUMIMKKA JOUP
MaHOalapHU ¥3Ura XOC M3YWUIMKIA SKUJIIUN TaJKUK OSTUII SCCABUHIIYHOC
H.Xacan HomMu OwiaH Oofiuk. OnumHUHT “Typkusga sSCCaBUHIIYHOCTUK
kutobu, “Cynron Axman XasuHudHuHr ‘KaBoxup yn-abpop MHUH aMBOXKHII
Ouxop” acapy Ba YHUHT SICCABUMIIIYHOCTUKIArd WIMHUN-TapUXUNA KUMMaTH
MaB3yCHJard HOM3OUIHK, “SlccaBuiliikka qoup MaHOanap Ba “/leBoHM XukMmatr”’
HOMJIM JIOKTOPJIMK JUCCEPTALMSIAPH ACCABUMIIIYHOCIMKHUAT MyXUM IOTyruaup’L,

JlyHE siccaBUMIIYHOCIUTIUAA TypK OJMMIIAPMHUHT XaM ajloXujaa ypHU Oop.
Axman SlccaBUMHUHT Xa€Td, WXKOJIU, H3AOUUIApU (DAOTMSATUHU YpraHuIl Ba
“JleBOHM XMKMAT’ HalIpiaapuHy yon 3tulaa Typkusana »pTHOOpra JOWHK HIILIAp
amanra omupuiarad. TypK OJMMJIAPUHUHT SICCABUHIIYHOCIHKAA DSPHUILTaH
IOTYKJIAPUHU 3BTUPOJ STUII, IIYHUHTACK, YJIAPHUHI alpuM KaMYHJIMKIApHU
KypcaTud Oepuin y30eKk sicCaBUMIIYHOCTUTH yuyH xam ¢doiganu. [y sxuxarnaH,
Ma3Kyp  JAUCCepTalus  HIIM  KeJaXkakla  sSCCaBUMIIYHOCIMKHM  SHaja
PUBOXKIIAHTUPHUIITA XU3MAT KWJIau, 1e0 XucoOaaimus.

TagKUKOTHUHT AUCCepTALMS O0a:kapwiran WIMHH-TAAKUKOT
MyaccacacH WIMHKIi-TAIKHKOT HILIapH 6miaan GoramKkaura. Juccepramus Y3P
®A Anumep Haonii Homuaarn Y36ek Tuin, anabuétu Ba GoabKIOpH HHCTUTYTH
WIMUK-TAIKUKOT UIIIApH pexxanapu, Kyminagaad, PA-DP1-1'039 “Anumep Hasonii
(ukku xuannuk) Ba AOmymna Koauwpuil KOMyClIapuHU SIpaTuill” MaB3yCHIArd
dbynmamentan wunmui Joimxa (2012-2016 iii.); [13-20170930220 pakamiu

6 Ahmet Yesevi: Hikmetleri. Haz: Hakkulov Ibrahim, trc. Erhan Sezai Toplu. — Istanbul: Milli Egitim Bakanlig,
1995. — 330 s; Xoja Ahmad Yassaviy. Haqdin o‘zgani dema. Hikmatlar. Haz: Haqqul Ibrohim, Hasan Nodirxon. —
Ankara: Akgag yayinlari, 2021. — 398 s.

7 Xakkynos U. V36ex TacaBBy(d LICHPHATHHUHT MIAKIUIAHKIIN BA TAPAKKHETH (FOSBHIUTHK, M3JOLLIAK, 0Opasiap
onamu): ®unon.dan. a-pu ... qucc. — Tormkent: 1995, — 282 6.

8 bonraGoes X. Mciom tacaBBydu MauGanapu. — Tomkent: Ykutysun, 2005. — 400 6.

°® Nmmyxamenosa M. “JleBOHM XUKMAT 'HUHT Kynésmanapu. ®uion.das. Homs... qucc. — Tomkent: 1995. — 154 6;
V3P DA [MapkryHOCIUK WHCTUTYTHAArn Xoka Axman SlccaBuii XMKMATIapUHUHT Kyn€3Ma KaTajlorw. —
Typkucron, 2006; Xoxa Axman SccaBmii. JleBoHH XxukMmar. Murma-kuécnmii MmatH. Hampra Taiéprosum:
OmmyxamenoBa M. — Tomkent: 2007. — 204 6

1 Yemonnos K. Xopmxa sccasuiimyrocnuk. — Tomkent: MUMTOZ SO‘Z, 2012. — 74 6.

1 Xacan H. Typxkusna sccapuiimnyHocnuk. (Kyn Xoxa Axman SccaBuiiHUHT Xa€TH, WKOIH Ba TAPUKATH MaB3yCHJIA
TYpPK sICCaBUHIIYHOCIIapU OWMiIaH YTKa3wWiraH cyxoariap Tymiamu). — TomkeHT: AnaOuér Ba canbpar, 1999. — 56 6;
H.Xacan. Cynron Axman XasunuitHuar ‘YKaBoxup ym-abpop MHMH aMBOXMI OuMXOp” acapu Ba YHHHT
SICCAaBUHMIITYHOCITUKAATH HIMHA-Tapuxuil kummatu. Owion.dan. Homs... quce. — Tomkent: 1999. — 160 6; Xacan H.
Sccapuiinukka moup ManOanap Ba “JleBonu xukmar’. ®unoin.an. g-pu (DSc) ... aucc. — Tomkent: 2017. — 272 6.
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“HaBouii komycwHH Hamipra Ttaiiépmiam Ba 4om 3tumnr’ (2018-2020 iit.) xadu
amMalnuii Jjoitmxanap goupacuaa oaxapuiras.

TagKUKOTHHHI MaKCaaM TYypK SICCABHUMILYHOCIApU TOMOHHUJAH amalra
OLIMPUITAaH WIMHHA TaAKUKOTIAp acocuga Axmazn SccaBuitHUHT updOHMIA
Macjiard, Typkuil TacaBBy( HMICbPUSITUHUHT IIAK/UTAHUIIN Ba PUBOXKJIAHUIINIATH
XU3MaTJIapuHH 3bTUpo( Tuin, Axmaza SccaBuit Xxaétu, WXKOIHU, XycycaH, “J{eBoHu
XUKMAT ’HUHT HalIpjapy Ba TaJKUKW, JUHUK-TacaBBy(pUUA HCTHIOX Ba
oOpasmapHUHT y3Ura XOCIUTHHHA WIIMUN KUXATIaH acociad OepuigaH noopar.

TaakKukoTHUHT Basudaaapu:

Typk onumiiapuHuHT AxMaj SICCaBUMHUHT TaxCWJ MakTaOu, MabHaBUU
WYITYUIINTH, TUPY MYPIIUJIAPU XAKUJAard MabIyMOTIAp TAAKUKWATA JOUP WUIMHM
(haoTUATUHM TaXJIUI KUJIUIIL,

AxMan SlccaBuil Ba SICCAaBHIUIMK TapUKAaTH BakwiIapu (aoiusiTUra OWJl
TaAKUKOTIAPHU, XYCyCaH, TYPK SICCAaBUMIITYHOCTIAPUHUHT KapalllJJapUHU TaJIKUK
ATUII XamJa TypK Ba Y¥30€K SCCaBUIIIYHOCIAPUHUHT SlccaBuil Xa€TH, MAKOIU Ba
m3aouapu GaoausTUra JoOup WIMHUN U3JaHUIIAPUHU KUECaH Oaxoal;

“JleBOHM XUKMAT HUHT TypKusIard HalIpjapuHd MATHIIYHOCIUK HYKTau
HazapujaH VpraHuil, XUKMaTJIapHUHT WIMUM TaaKUKA Xamaa TaxJIuiud OujiaH
OOFJIMK TYpK SICCaBUUIITYHOCIUTWJATH SHTAJIUKIAP, OTYK Ba KaMYMJIMKIApPUHU
aAHUKJIaI;

SccaBuii XxukMatiaapuaaru oopasznap Ba cydhuéHa UCTUIIOXJIAPHUHT MOXHUS-
TU, FOSIBUM-0aMuui XyCyCHUSITIIapy, Makcai-Basudaiapu, IMIYHUHTJEK, YIApPHUHT
SccaBuii qyHEKapally Ba MacjlaruHu udoaanangard YpHUHA 04r0 OepHuiLL.

TaakukoTHHHT 00beKkTH cudartuma Axman SccaBuii Ba WM3AONMIIAPUHUHT
Xa€TH, WKoAM EpUTUiTraH MaHOanmap xamuaa “JleBoHuM XMKMatT HUHT Typkusaaru
HallpJiapy TaHJIaHIH.

TankukoTHUHr npeameru. Xoxka Axman ScaBuid Xa€tu, WKOIM,
SICCABUMJIMK TAbJIMMOTH Ba M3JIOIUIAPU XAKUJArd TapUXUi, WIMHH, TacaBBY( UM,
MaHOKHMOUN MaHOanap Xamja yjapra TasHUJITaH WIMUN W3JIaHUI, XYyJIOCallapHU
TAJIKUK ATHUII TAAKAKOTHUHT MPEAMETUHH TAIIKUI KWJIAIH.

TaagKUKOTHUHI ycy/uiapud. TagKUKOT MaB3yCHHU EpUTHINIA TapPUXHIM-
KUECUN, KUECUU-TUIONOTUK, Ouorpaduk, TacHudiam, TaBcudiail, aHaATUTHK
TaxXJIWI yCyJulapy KYJJTaHWIIN.

TagKUKOTHUHT MJIMUI SHTWIMTY KyWugaruiapiad uoopar:

TYPKUSUIHK SICCAaBUUIITYHOCTApHUHT X0ka AXMan SccaBuil Xa€Tu, TapuKaTu,
XUKMaTIapy Ba wu3Aouuiapu (AOTUATHHU TAAKUK OTUIIIATH  XU3MaTJIapu
atpodnuya Eputud 6epunras;

Axman SIcCaBUHHUHT TYpMyIl Tap3W, TaxXCUJI MakTaOW, MYypIIHIJIapH,
TapukaTaard GaoausTy, U3AO0NUIJIAPUHUHT TacaBBY( TaAbJIUMOTH PUBOXKHUTA KYIITaH
XUCCACU TYPK SICCABUUIIYHOCJIAPU TOMOHHUIAH amajra OIIMPWITaH TaJKUKOTJIAP
acocuja oun0 Oepuiiras;

“JleBOHM XMKMaT HHMHI, acocaH, TypKusigaru MaBxXKyJ HalIpiapu,
IIYHUHTJEK, ¥30€K, KO30K, YHUFYp HalpJapyu KUECUU TaIKUK KWJIMHUO, MaTHUN
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bapkiapy WIMUN TaxJIWI KMJIMHTaH Ba MaBXyJ KAMUYWIMKIAPHU Ty3aTHUIIra JI0UP
MyJI0Xa3aJIap WITapu CYpPUJIITaH;

XUKMATIApHUHT TUJI Ba Udoaa XyCyCUSATIapH, FOSIBUH-0aauuii Ma3MyHH,
HCTUJIOX Ba OOpa3IApHUHT paM3UN-Ma)KO3Uil TaJIKWUHU WIMHM, TApUXUU, TAHUMA-
tacaBBy(duil MaHOamap acocuaa Vpraowinb, Hazapuil KuxaTgaH acociad
Oepuiras.

TagKUKOTHUHT aMaJIMii HATHXKACH KyWuaruiapaan noopar:

Axman SccaBuid Ba M3NOLUUIAPUHUHT XAETH, WKOAWHHUHT YPraHWIUIIU
TapuUXUN-KUECUil >kuxatnaH EpuTud OepuiraH Ba WIMHI-Ha3apuil Kapalwiap
OmIaH OOMUTHIITAH;

“JleBOHM XMKMaT HaUIpjapy I03aCHJaH WIMHKW-HA3apUil TEKUIUPHILIIAp
0JIn0 OOpHIIraH, TETULIUTH XyJiocaiap Ba Takiu@uap KypcaTuiraH;

“JleBOHM XHUKMAT HALIPJIAPUHU KUECHM TaxJWJ KWIWII HaTWKacuaa
XUKMATJIApHUHT  WUUFMa-KMECMA  MATHUHU  AHAJAa  MYyKaMMaJUIAIITHPHINJIA
dbolinananuin UMKOHUHU OEpYBYM TETUIILIMA TaBCHUS Ba KypcaTMmanap OepuiraH;

SccaBuil WKONMHUHT FOSIBUI-0aAUUN XyCyCUSTIIapU, YHAAru oOpasjiap Ba
TUHUN-TacaBBy(Ul TUMCOJUIApAAard paM3Uil-Mako3Uil TAaCBUPHUHT  aMalluid
axaMUATU EPUTUITAH.

TagKuKOT HATWKAJAPDUHMHI WIIOHYWIMJIWIHN TYPKHI  XaJKJIApHUHT
JTWHUK-TacaBBY(pUil KapallJIApUHUHT [AKJUIAHUIIHA, al1a0uETH Ba MaJaHUSTUHUHT
puBOX TomMmuaa Axmajn SlccaBuil Ba W3IONUIAPUHUHT Kapauuwiapu, UphOHH
Macjiaru €puTUITaH SICCaBUMIIMKKA Ol MaHOATapHUHT KUECUN-TUIIOIOTUK TaXJIHII
acocuzia WIMMH TaJKUK KWIMHTAHJIWTH, Ha3apuid MabIyMOTIAPHUHI WJIMHHI
MaHOanapra acOCJaHTaHJUTH, Ha3zapuil (QUKp-Xylocasap TapUXUN-KUECHIA,
ouorpadguk, TacHuGnam, TaBcU(Iall, AHAIWTUK TaxJIWJ YCYJUIapd acocujia
YUKApWITaHW, Ha3apuid  KapalUIApHUHT  amMaiuérra TaTOWMK  ATWITaHH,
HATIKAJIADHUHT BaKOJIATIIM TYy3WIMalap TOMOHHUJAH TacCAWKJIaHTaHU OwuliaH
M30XJIAHAIU.

TagKMKOT HATHXKAJTAPUHUHI MJIMMHA Ba aMaJuil axamusiTH. Tagkukor
HATWKATAPUHUHT  WJMUW  axaMuATH TYpKHM  TacaBBy(] IIebpusatu Ba
XUKMAaTHAaBUCJIMK aHbaHAacH acocuucu Axmajn SccaBuil Xa€TH Ba HMXKOJIWTa OWUJT
WIMUNA, Tapuxui, MaHOKUOWN Ba Ta3KuMpa XapakTepujard ManOamap acocujia
TAAKUK KWJIWHTaHU, TYJIUKPOK WIMHM-HA3apuil XyJiocanap YMKapuiranu, SccaBum
XAKMATJIADUHUHT MAaTHUM KUECUM  TaxJIWIM, T[OATUK TAAKUK OSTUIIUIIIH,
HATIDKAJAPHUHT MyMTO3 anabuér Oyiinya OwiIMMIApHU YyKypJalITHPUIIra
XU3MaT KWWK, Kymiad WiIMHUM TagkuKoTiaapaa GolganaHull MYMKHHIIUTH,
TAIKUKOT HATWXKaJapy, YHJIaTH TaXJIW yCyJiapu Oopacujiard Ky3aTUIiap y30eK
anaObuETn Tapuxu Xamja Ha3apHACHHU sSHajga OOMMTHINTa XHU3MaT KWJIHMIIN OWMIaH
OeNruIaHagu.

TaakuKOT HaTIWKaJapHUHT aMalldid axaMUSTH YOy JUCCEpTalus WIIH
MaTepuaiapuaH TabBJIMMHUHT Typiid OOCKMUYJapuia, XycycaH, OJIMM VKYyB
IOpTIapuHUHT  (rutoniorust  (pakynbTeTIapuaa Maxcyc Kypc €KH CeMHUHap
MAIIFYJIOTJIaPUHU YTKA3UIIIA, YMYMHUH YPTa TABJIUM XaMJ1a UXTUCOCTAIITUPUIITaH
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MakTaljap/ia YKUTWIAIWraH anabué€T napciapuia, IIYHUHTIEK, MaB3yra OuJl
JapcivK, KyJJlaHMa Ba pUcoJiajap spaTUliga MaTepuan OYyan0 Xu3MaT KLU
OuJIaH M30XJIaHA]IH.

TagKuKOT HATHKAJIAPUHUHI KOPUHM KWIMHMINK. “Axmapn SflccaBuit
wkoauHUHT  Typkusga ypraHuauiiyd” MaB3ycH OYiW4Ya OJMHTaH HWIMHUN
HaTWXalap acoCUIa:

TYPKUSIJIMK SICCAaBUMITYHOCTApHUHT X0ka AxMan SlccaBuii Xa€Tu, TapuKaTu,
XUKMAaTiapy Ba W3goNUIapu (PaoJUATHHA TAOKUK OJTHINIATH XHU3MaTJIapu
aTpoduiya SpuTH6 Gepruran Takamuduap Y36ek THIH, agabuéTd Ba (QOIBKIOPH
uHctutyTuaa oaxxapuiarad @A-D1-I'039 pakamim “Anumep HaBowii (2 KUIIHK)
Ba AOxaymna Koauwpuit xomycnapunu spatuimr’ (2012-2016) wma3ycuparu
dbynnaMmeHTan Jonnxana donaasaHuIraH (373P @ansap axkaaeMusaCUHUHT 2022
viun 1 maptoaru 3/1255-501-con mabaymoTHOMacH). Unmwuii Hatmxkanap “CynToH
yin-opudua Axman SccaBuii”’, “JleBOHM XMKMAT Hampiaapu xycycunaa”, “JleBoHu
XUKMAaT HUHT TWJd Ba upoAa XyCycHsSTJIapu~  MaB3ylapujard  WIMUN
MaKOJIAJIJAPHUHT ACOCUHHU TAIIIKUJ ATTaH;

Axman SIcCaBUWHUHT TypMyIl Tap3W, TaXCUJ MakTaOW, MypIIHIJIapH,
TapukaTaarv GaoausiTd, U3AO0LUTAPUHUHT TacaBBY( TabJIUMOTU PUBOXKUTA KYIIITaH
XUCCACH TYPK SCCAaBUMIIYHOCIApM TOMOHHMJAH amajra OLIMPUITraH TaaKUKOTIap
acocuma ounb Oepwiran Takmuduap Y36ek TWIM, amabuéTd Ba (QONBKIOPH
uHctutytraa 6axapuiran [13-20170930220 pakamiu “HaBouii KOMyCHHHU Hampra
taii€prnam Ba uom HAtumr’ (2018-2020) maB3ycujgaru amaiaui JIOWUXACUHU
Gaxapuiga Qoiinananmwirad (Y3P ®awnap axagemuscuHuar 2022 dimn |
maptaaru 3/1255-501-con mawaymoTHomacu). Hatmxkana, Anumep HaBouiiHuHT
HACpU# acapijapu Ba Tazkupanapugaru fIccaBuil Xa€Tu, TabJIMMOTH, MYPIIUIJIAPH
Ba M3/0IIIApUTra JOUP MAbIyMOTJIapra aHUKJIUK KUPUTUIITaH;

“JleBOHM XMKMAT HUHT TypKHsZarn MapXKyJ HAalIpiIapu, LIIyHUHTACK,
¥30€K, KO30K, YUFyp Hampiapu KUECUM TaIKUK KWJIMHUO, MaTHUW dapKiapu
WIMUAM TaxJujid KWIMHTAH Ba MaBXyJl KaMYWIMKIAPHU Ty3aTUINra JOUp
MyJioXazajap WiIrapu CypHIraH; XMKMaTJapHUHT THJI Ba Hdo/a XyCyCHSTIApH,
FOSIBUN-0aIUMii Ma3MyHHU, UCTHJIOX, Ba OOpas3lapHUHT paM3Hi-MaKO3Wi TaJKUHU
WIMUHM, TapuXuid, NUHUKM-TacaBBypuN MaHOanmap acocuaa YpraHwiuO, Hazapui
KUXATIAH acociad Oepunran Takudap V36exncron Munnuit
TenepairuokoMianusacu “Mananuar Ba Mabpudar’ TelnekaHaIMHUHT “byrok ropt
aiutomanapu”’, “bamapusr cuiiMmonapu”’ WIMUKA-Mabpuduil  KypcaTyBiIapuaa
doiinananmmran (Y30exkucTon Muumii TenepagmokoMmanuscd “ManaHusT Ba
Mabspudatr’ TeaeKaHamu AaBiaT myaccacacuHUHT 2022 #iun 12 anpenmaru 02-02-
03/76-con mMabrymoTHOMAacH). by opkanu Axman SlccaBuii Ba M3I0NUTAPH HKOIM
WHCOHHMHT Y3JIMTMHHU aHTjamniga acoCuid OMIJIM DKaHWMHHU KEHT KaMOATYMIIMKKa
CUHTIUPUIITA SPUIITUITAH.

TaagkukoT HATHKAJAPUHUHT anpodanuscu. TaakukoT HaTWX)adapu 4 Ta
XaJIKapo Ba 2 Ta pecmyOiuKa HIMUK-aMaliuil aHXyMaHJIapuja MyXOoKamaJaH
YTKa3WITraH.
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TaagKMKOT HATHIKAJAPUHUHT 3bJOH KWIMHMIIM. J(Mccepranus MaB3ycH
6yitmua 13 Ta wiMuil nm, oKymiuamaH, Y36ekuctoH Pecry6imkacu Ot
aTTecTalsi  KOMUCCHUSICHHUHT  JIOKTOPJIMK  JWCCepTalUsiapd  acOCHi
HATWKAJAPUHU YOI JTUII TaBCUs ITWITaH WIMHMN Halmpiapjaa /7 Ta Makoia,
HIYHJaH 5 Tacu pecnyOuKa xama 2 Tacu XOpHKHUH >KypHaJUiap/ia Halllp 3TUJITaH.

JluccepTanMsiHUHT TY3WJIMIIM Ba Xa:kMM. J[rccepranus TapkuOW KHPUIII,
yara 000, Xxyinoca Ba (QoianmaHwiran anabuériap pyhxatugaH uoOopar.
TaaKUKOTHUHT yMyMU Xaxmu 157 caxudanu Tamkw STaam.

JTUCCEPTALUSIHUHT ACOCUIA MA3ZMYHHU

Kupum kucMuga TagKMKOT MaB3yCHHUHT JIO3apONUId Ba 3apypaTu
acocCllaHTaH, TaJKUKOTHUHT Makcaaud Ba Basudanapu, OObEKTH Ba IMpEAMETH
TaBcuIaHraH, pecnyoiauka ¢aH Ba TEXHOJIOTUSIAPU PUBOKIIAHUITUHUHT YCTYBOD
HYyHANMILIApUra MOCHUTH KYpCaTWITaH, TAaJKUKOTHUHT WIMHM SHTWIATH Ba
amMaJIuii HaTWKajlapy 0a€H KWJIMHIaH, OJJMHTaH HaTWKAJIAPHUHI WIMHKA Ba amMaliuil
axamMusITH ounuO Oepuiirad, TAJKUKOT HATIXKAJIAPUHU aMaauETra >KOpUM KUJIMIIL,
Hallp OTWITaH WIDIAp Ba JUCCEpTalusl TY3WIHIIA OYViu4Ya MabIyMOTiIap
KEJITUPHUIITaH.

HucceptauussHuar “Axmaj fSlccaBuii Xxaétu Ba TapukaTuHuHr Typkusiga
YPranuaMmm’”’ HOMJIM OMpUHYM OOOHUHT “Axmaod fccasuti mapocumau X0IuHUHS
ypeanunuwu”’ 1e6 HoMmuaHraH (acimma Axman SlccaBuii simara” JaBp, YHHHT
Tapuxuil Ba MAaHOKUOUM XaéTH Ba MXKOAM Xakuaa Typkusiia oaub Oopuiiral uiuiap
tankuk otwian.  O.Kynpyny ynyr nupHuHr  CaipamMaa  TyFUITAHUHU
tapkupnaiigu?. K.Opacnon, H.Tycyn Ba Gomka omumiap xam Oy (GukpHH
tacnuknaiaunap. B.Yakanra kypa, Caitpamaa Myxamman Xanaduii aBioauaax
SKAHMHU HUIJA0 KWJAETraH IIAXCIapHUHT MAaBXYJINTH Ba YJAPHUHT MabIyM
Ta0aKaH! TAIIKWJ dTaauraH napaxana kymiuru Axman Sccapuiinunar Caiipamia
TYFUITAHUHU tacouKmaimu’e.  SccaBuitHUHT TaBaJUIyZ] CAHACU XaKUJa AaHUK
MabIyMoTiap maxyd sMmac. @ .Kynpynu xmxpuit V acp ypranapuna TyFuiiuo,
menomuit 1166/67-itunga BadoT »tran, ne6 Taxmus kunaau. U.Exut @ Kjnpynm
ounan aitau Qukppal®. K.Opacnonnunr 0y Gopangaru xapauuiapu dapad. Onum
Ocyd XamanonuitHuHr xanudanapu maitx Aonymnox bappakuid, maiix XacaH
AHMOKMN Ba max AOIynXoiduK FuKIyBOHMWHHMHT TaBaTyJl Ba BadOT ITraH
caHajapura TasHuO, mupu TypkuctoHn Tyrwiran cana 1085-1095 iwinap opanuru,
ne6 xypcaragu®®. By camamm M.Jlemupxu 1093, xo30ok omumu JI.Kemxaraii
baxoBynnun Uchuxodbuit Axman SccaBUWHMHT MYpHIMAU OYIraHW XaKujaard

12 Kapanr: Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — S. 61,140.

13 Cakan Varis. Hoca Ahmed Yesevi ve Divan-1 Hikmet. Milli Folklor, 2005, c.17, sy. 68, — S. 201-207.

14 Kapanr: Exur Wcmonn. Axman SccaBuit Ba yHHHT Typk Tadakkyp Tapuxujaru ypHu. Xoxa Axman Sccasuii
Xa€TH, WKOIU Ba aHbaHanapu, — 1., 2001. — b.37.

15 Eraslan Kemal. Ahmed-i Yesevi. Erdem Atatiirk Kiiltiir Merkezi Dergisi. Hoca Ahmet Yesevi Ozel Sayisi, c. 7,
sy.21, Tirk Tarih Kurumu Basimevi, — Ankara, 1995, — S.799-819.
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maHO6anapra tasau6, 1103-1105 iiun, ne6 6enrunaiigu'®. H.KamonHusr é3uimmya,
yiyf nupHuHT Badotu 1066 ini, 1ed KypcaTUaniy XaKuKaTra TYFpu KeIManan.
By cana SccaBuitHuar “Vamacoan 6ypyn jnume” TymyH49acH Ba 63 émmma ep
OCTHIa — XWJIBaTra 4eKMHMIIK OuaaH Gormk'’. Kymma® ragkuxormapma Axman
Accapuitnuar 73, 111, 120, 125 #iun ymp xypranu, ep octugaa — xuiaBaraa 120,
125, 133 €mmraya KoJTaHW TabKUIJIaHAAW. bu3HWHTYA, ymiOy MabIyMOTIap
MaHOKUO Ba pUBOSTIIapra acocjaHraH Oyica-zia, SHI MyXUMH, SlccaBuiiia kedraHn
X0JI Ba BAIMMHUHT XUJBAT OpKajiu udoja 3TraH MabHO-Makcaauaup. SccaBuii
XWIBaTHU TadakKypra OUYWJITAH SIIUK — AJUIOX WINKKA Ba WJIOXUW Ty3a/UIMKKa
BOCHJI dTaJIuraH Oockuuiapaad oupu, ned ounrad. OTa-oHacHUIaH Ky1a 3pTa €TUM
Koirad ém AxmagHuHT Tapousicu omacu [aBxapu lllaxHo3 3uMmmacura Tymam'
Ba Slccu (Typxucron) maxpura kenu0 >xoinamanu. Ota-oHacu BadOTHIAH CYHT
AxmamHuHT Slccu miaxpura kKenuO okodnammimura cabad ApciioHOOOOHHHT
Slccnna simaéTranu 65’/J1raH19. SccaBuit WK TabJIMMHUHHU OTacH Imaix MopoxumiiaH,
cyurpa Caiipamauar Tanukan onumu  laxo6upaun Ucduxobaan  onran?.
Xukmatnapuna “‘Tapuxamuu uynu kommux, mypga wowmum, bBowum yommu,
nupu myeon copu xoumum, Ilup smazun mymy6 Gomun xy3yn oumum®”, nes
Tabkuiaranuaek, “Xoxaitu Typkucton”, “ABnuénap capBapu’ OYIuO mryxpar
TONUIIM Ba KaMmoJ Maprtabacura etummaa ApcioH6o6 Ba Ocyd Xamanonuiinaek
UKKA OYyIOK IIaXCHUSIT srajapuHUHr Axmaj flccaBuiira TabCUpU Kywid OViraH.
AxMman SccaBuii ¢dakar Apciaon6o6, KOcyd Xamamonuii, Ilaiix IllaxoOumaux
Uchuxobuitnapnanruna tabiuM onmarad. Jlucceprammsga Mauncyp Xalliox,
Kyuaiin barnmomuit, A0y bakp Iu6mnuii, bosizaun buctomuii, Mopoxum Anxam
kabu TacaBByd onaMuaa MamXyp aBiIHENapHU Y3ura MNUp OWIraHu TYpK
SICCAaBUMIITYHOCTUTHAArY U3JIaHUIIIAp XaM/la XUKMaTIap acoCuaa TaAKUK STHIIJIH.

bobuunr “Accasuu uzdownapu 6a XUKMAMHABUCIUK AHBAHACUHUHZ
ypeanunuwiy”’, 1€0 HOMIIAaHTaH UKKUHYM (paciuaa nupu TypKUCTOH TapUKATUHUHT
acociapu, xanmudanapu, WH3IOUIAPU Ba XUKMATHABUCIMK aHbaHACHUHUHT
JABOMYMWIAPU WXKOAM TAaIKUK KuiIMHAH. by Oopana Typk onumnapu @.Kynpynu,
K.Dpacion, H.Tycyn, M.Texxon, A.I'y3an, X.bmke, ¥Y.Kos kabu onuMIapHUHT
UIIapH aloxXuja YbTuOopra jJonuk. “dakpHoma’na nmupu TypKHCTOH Japroxmja
OYHEHMHT TYPT TapaduaaH KelraH KN COHJIM Mypuajgap OyiaraHu Xakuuaa
“Banosim-ma-06, kapomam-ukmucod, KOMUA-MYKaAMMan acxoou cyggacu 60p

16 Demirci Mehmet. Turkistan notlari. (Yesevi diyarinda 6 ay). Istanbul, 1996. — S.85; Kenjetay Dosay. Hoca Ahmet
Yesevi: Yasadig1 Devir, Sahsiyeti, Tarikat1 ve Tesiri. Tasavvuf Ilmi ve Akademik Arastirmalar Dergisi Dergisi,
Aralik, 1999. 1, sayr: 2. — S. 113.

17 Zeybek Namik Kemal. Ask yolu Hoca Ahmet Yesevi ve hikmetleri. — Istanbul: Otiiken, 2017. — S.39.

18 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — S. 62.

19 Hasan Nadirhan. Arslan Baba ve Ahmed Yesevi. Tasavvuf ilmi ve Akademik Arastirma Dergisi, 24 [2009/2],
5.1-10. http://www.tasavvufakademi.com/index.php?bolum=ayrinti&vurgu=Ahmed%20yesev%EE&no=2344/

20 Kenjetay Dosay. Hoca Ahmet Yesevi: Yasadigi Devir, Sahsiyeti, Tarikat1 ve Tesiri. Tasavvuf {lmi ve Akademik
Aragtirmalar Dergisi Dergisi, Aralik, 1999. 1, say1: 2, — S.112; Muhammet Volkan Ozkan. Ilim, hikmet, ask, sadakat
ve liyakatkavramlari cercevesinde Ahmed Yesevi dusuncesinde insan olmani imkani. Gazi universitesi. (YLT), —
Ankara, 2019. — S.32-38.

2L Xoja Ahmad Yassaviy. Haqdin o‘zgani dema. Hikmatlar. Haz: Haqqul Ibrohim, Hasan Nodirxon. — Ankara:
Akgag yaynlari, 2021. — 5.42.

13


http://www.tasavvufakademi.com/index.php?bolum=ayrinti&vurgu=Ahmed%20yesevо&no=2344/

apouKu, Xy3ypuoan tiupokiawmacounap”’, neiinnran??, SccaBuii W30MIIAPHHUHT
akcapustura ‘“‘ora” Hucbacu Oepwiran. ¥Y.Typapra kypa, sccaBusga “‘ora”
Hucbacu maiiXx Ba MypumMa MabHocuHM Ownampamu®. XII acpman Gomab
TypkucToHna U3 KOJAUPraH JAWH MEUIBOJIApH, alHUKCca, OYIOK cydwuitnap HoMmura
“oTa” HUCOACHMHMHT KYIIMO alTUIUIIM aHbaHara ainanra. by ogarra kypa, “ora”
YHBOHM Xypmar Oenrucu cudatuna OupuHun wmapta Axmazn Sccaswmiira
oepunran®t. ®. Kynpyny SccaBuitHMHT GuprHYM Xanupackd MaHOKUOJIapIa MyXUM
KoM oiran ApcinoHO00HUHT Yy MaHcyp ota (Bad: xmwkpuit 594/munoanii 1197-
1198) 6yaranuau kypcarran®. SIcCaBUMHUHT MKKMHYHM XaaH(pacH 3¢a XOPa3MIIHK
Caun ota (Bad: xwkpuit 615/mwtonuit 1218-19) sau. bu3 xypran man6anapaa y
Xakuga Oomrka MawIyMOT ydpamanu. TankukoTiapaa Axman SlccaBUTHUHT
Y4YUHYY Xanudacu KuM OYIraHu xycycuaa Typiu Kapauuiap maBxyn. @ Kynpynu
yunHud Xxanmda CynaiiMoH BokuproHuili OyiraHvHu TabKujaca, OOMIKAa WIMUN
anabuétnapna Cypu Myxamman [donummang kypcatunranZ®. A.)KaGaxuyriu
SAccaBuiinuHr yunHud Xanugacu CylnaliMOH 0Ta, TYPTUHYHU Xanudacu XakuM 0Ta,
ne6 &3aau. Onum CynaliMOH OTa Ba XakuM OTaHMHI OWUTTa IIaxc JKaHUHU
uHOOaTra oJIMaraH. XakuM OTaHUHT BadoOTH XakKuJard Kapamnuiapia Xam
tadoByTiap 6op. Manbanapaa XakuM OoTaHUHT BadoTH XKpuil 582 (Munonuii
1186/87) #iun, ned &€3unran Oynca-na, KeWuHrU Taakukoriaapaa 1192 iwn, ned
aiiturad. @ .Kynpyny ®axpugaun Amu Caduit (XIV)aunr “Pamaxor” acapura
TassHuO, XakuM oTaHUHT KaOpu OKKYproHmaaup, aeiau. borika 6up MabiymoTra
kypa, Xaspataunr kxabpu bBokupron (Kymrupor)ma?’. Bupox CynaiiMon
Bokupronuii aBnoanapugan Oynran 3uéeB AOAyMaHHON KYJIUJard Ia)kapaiap/a
1126 imnna KapHOK KuIioruaa TyFwiranu xamaa 1186 iwmiima BadoT 3TraHu
aitunran?®. Xakum ora “Bokupron kmToOm”, “Oxup3amMoH KuTOOM”, “Bubu
Mapsam” xurobmapunu é3ran®®. “Oxupzamon”, “bubm Mapsam™ Ba “Bokupron
knTo6u” “Ypra Ocmé, aifHukca, Vnmin aTpoduia XasykOH Ba KU3HKHII OHIAH
ykunran”™, Xakum ora mebpiaapu Tai, mwaki, udhoaa Ba yciayb, Ba3H XyCYCHATH
KUXATUIAH XaM TaJKUK KWIMHIaH. XakuM OTa XMKMaTiapuja fccaBuil yciayOu
eTAKYMIIMK Kuagusl. XakuMm OTa WKOAUra JIOMp MaHOadapHM TaJKUK Ba HAIIp
kuiiin 6opacuaa M. TeKKOHHUHT UIUTAPUHU aOXUAa Y5TUPO(] ITUII MyMKHH.

22 Ty3an AGmypaxmoH. Slccasuii “@akprHoma’cu. — Touikent: Hagpys, 2014. — B.17.

2 Yemon Typap. TacaeByd tapuxu. — Tomkent: Uctukmon, 1999. — B. 67.

24 Yusuf Akgiil. Hoca Ahmed Yesevi’nin Hazar Otesi Tiirkmenlerine Tesiri ve Bu Cercevede Baz1 Tesbitler, Bilig,
8. — Ankara, 1999. — S.47-64.

% Eraydin Selguk.Tasavvuf ve Tarikatlar. — Istanbul, 1981. — S.182-183.

26 Bice Hayati. Piri Turkistan Hoca Ahmet Yessevi. Hoca Ahmet Yesevi Uluslararasi Tiirk-Kazak Universitesi, —
Ankara, 2016. — S.151; Tosun Necdet. Yeseviyye. https://islamansiklopedisi.org.tr/yeseviyye.

27 Cynaiimon Bokupronuii (Xaxum ota). — 5.33-39. Cynaiimon Boxupronuii (Xakum ota). Hampra Taitépnosun:
Caitpummun Caiidymiox. — Toukent: Y36exucron, 2015. — 5.40

2 Kapanr: 3uéeB A6aymanHon AGmynazuzosuu (AGmymanHonxyxa 3ué AGmynasusxyxa yrmm). Cynaiimon
Boxupronuit (aBnué Xakum ota) xakuaa sHru gapak. https://janubiy.kz/item/749/.

29 Tosun Necdet. Ahmed Yesevi ve Yesevilik. Divani hikmet sohbetleri. Edit: Ziilfikar Giingdr. — Ankara, 2018. — S.
191-204.

%0 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. - S. 172.

31 Kaya Onal. Siileyman Hakim Ata Bakirgani ve Siirleri. Tiirk Dilleri Arastirmalar1, 1998. — S.73-2009.
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Cypu Myxamman Jlonummang — SlccaBUHHUHT XakuM OTajaH KEHWHTH
xampacu. X.bmwke Oy 30tHm Axman SccaBuithunar waucu CagpuaauH uOH
NopoxumHuHr  V¥iu, sSbHU  SIccCaBUMHUHT  KUSHM ~ OynraHuHu  €3ca,
A.MyMmuHOBHHHT Kypcatumnda, Myxamman JloHMIIMaHIHUHT oTacu Maxmyn
Xoxa, ©0obocu Myxamman Xoxka 3apaykuiimup®?.  Cyom Myxamman
JIOHMIIMaHIHUHT TYFWITaH CaHACH aHWK 3Mac. TagkukoTnapma xuwxkpuil VI
acpHuHr oxupu Ba VII acpHunr Gomuapuaa Bador stranu aiituiarams. Cydu
Myxamman JIoHMIIMaHI MKKWATA MAalIXyp MypuJ eTtumtuprad. bupucn Axman
SAccaBuitnuHr nHucH Caap XOoKaHUHT YU AOaynamanuk, MKKMHYUCH — Cy3yk
ota. Cypu Myxamman Jlonummann mypmuan Axmazn SIccaBuil Ba sICCAaBHMJIMK
TapUKATH XaKuJaa MyXuM MaHOa — “MupBOT yi-Kyly0~ acapuHu €3raHd MabIyM.
Mas3Kyp acapHHUHT yd KyJIE3Ma HycXacH y3apo KMECTaHUO, HALIP XaM KWJIMHIaH >,

[Tupn TypKHUCTOHHUHI SiHA OMp HM3AOWM ApPCIOHOOOHMHI aBJIOJJAPHIAH
Oynran 3aHru otaaup. 3aHTH O0Ta — APCIOHOOOHMHT TYPTUHYM aBJIOJ] HAOMpaCH.
3anru ota HomuHu Axman SAccaBuit Oepran. Mk tabauMau otacu Tox XoxagaH
ojlaqu. XaKuM OTaHUHI XU3Matuja OynuO, y 30THaH 30XHMp Ba OOTUH WJIMHHH
MyXTa 3rajulaiiid. 3aHru orara atad Oup KaHda mebpiap xam outuirad. A.Kyuak
TangkukoTinapuaa fccasuii papsem mowpiapunad [llamcnitauar  “Maxmvyan
XasuHuii’cua 3aHrM oTara &3WIraH MaH3yMacd XakKuaa MablIyMOT Oepradc’.
SccaBUMHUHT M3AOLLIAPU Opacuja A3uMMX0Ka SIIOH XVKaHAWi KaTTa Hydys3ra
sra Oynran. Y 30THUHI Maxwmyacujaa 28 Ta XukMarT OYiaub, yHman 27 Tacu
“Jleeonn xukmaT HUHT 1312 #ungarm TomkeHT OocMmacupaH, KoJjraH OWp
XUKMatH 3ca “JleBoHn xukmatr HHUHT 1290 iimnra oung Kyji€3Ma HycxXacHAaH >KOu
onran®. Asum Xoxaman Ousra 321 mebpaad mOOpaT TYpKUM JEBOH XaM €TUO
xenran®’. 1lly tapuka, SccaBuii TabIMMOTH TYPKHUil XaJKiaap opacuaa KSHT WIIU3
OTTaH, JIeCaK acjao Xaro OYJIMaiIu.

“leoHn XMKMAT”’HUHI Typkusiza TaAKMK 3THJIMIOM HOMJIM UKKUHYHU
0600HuHT  “/legonu xuxmam nune Typrusoacu Hawprapu”, ned capiaBxa
Kylunran OupuHud ¢aciauaa Typkusga aManra OIIMPWITaH Hampiap Yy3apo
ku€cnanau. Hucbaran mykamman nHamp K.Opaciaonnunr “JleBoHM XuKMat’ naH
HamyHanap u>® xamaa M. Xakkyn Ba H.Xacan Hampu 5kaHM EPKMH MMCOJLIAP
owran mamumtanau. Juccepramusga X.buxe, H.Tycyn, 3.I'yuryp nHamprapu
xamaa Onmora® Ba yitryp omumm A6mypammy JKamun Kopnyk*, mynunrmek,

32 Muminov Asirbek. Islamizatsiya i Sakralnie Rodoslovnie v Sentralnoy Azii.— Almati, 2008.11.—S.189-190.

33 Mir’atii’l-kuldib. Stfi Muhammed Danismend. Haz: Tosun Necdet— Ankara, 2020. — S.16.

3 Mir’atii’l-kultb. Stfi Muhammed Danismend. Haz: Tosun Necdet. — Ankara, 2020; Cy¢u Myxammazn
Jonnmmang. MupboT yn-Kyny0. SccaBuii Xoxa Axman. JleBoHM XUKMAT (SIHTH TONMITAaH HaMmyHanap). Hampra
taniépnoBun: Xacan H. — TomkenT: MoBapoynHaxp, 2004. — 5.139-175.

% Kogak Aynur. Zengi Ata’min Menkabeleri, Tiirbesi Ve Bayrami Uzerine, 23.09. 2010/ https://hbvdergisi.
hacibayram.edu.tr/index.php/TKHBVD/article/view/552;

% Erarslan Kemal. Azim Hacenin hikmetleri. — S.193-230/https://dergipark.org.tr/tr/pub/iutded/issue/17058/178157
37 Hasan Nadirhan.Cagatay sairi Azim Hace ve hikmetleri. Tiirk diinyasi arastirmalari. Sayi: 191. Nisan, 2011. — S.
137-143.

38 Ahmed-i Yesevi. Divan-1 Hikmetten segmeler. Haz: Eraslan Kemal. — Ankara: Kiiltiir Bakanligi, 1991. — S.482.

3 Koxa Axmer WNaccayun. Inyanu xukmet. bacnara navineranaran: J[. Cepuxbaiiynsl, Pagumauaos C. — Anmarsl,
2001. - C. 272.
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y30ekua Hampiapra xaMm MypokaaT KWwiMHAu. Typkusiga amaiira OIIMPUITaH
XUKMAaTJIap HaIIPyW OpacH/ia AHT MIIOHYWIM Ba WIMHUN KUMaTra sra WIUIapJaH
oupu K.Opacnon nampunup. bupox “JleBoHM XMKMaT JAaH HamyHanap’ KUTOOH
0ab3u KaMUMJIMKJIApIaH XaM X0Jau 3mac. XKymianas:

K.O" (1991 i1, 66-6) 111/4 xuxmat xamna U.X Ba D.C.T (1995 i1, 67-68)*
Halpuaa:

S'fmumum Tap:xuma
On bigsimde har u g1lman karsu kildi, On besimde hiiri, gilman kars1 geldi,
Basirn iiziip kol kavsurup ta®zim kildi,  Bas egerek, el baglayip tazim kilds,
Firdevs atlig cennetidin muhzir kildi, Firdevs adli cennetinden haberci geldi,
Didar iigiin bar¢asini koydum muna. Didar i¢in hepsini terkettim iste.

P.A (1992 i1, 26-6)* Ba X.b (1993 i1, 2/26 Xukmar):

bomnH ypy0, Max3ap KeJUIH, KYIIYM MaHO;
Apab é3yeau martanapaa X.b (2017 i, 52-6)*, Onmora (2011 i1, 11-126) Ba AXK
(2012 i, 33-0)na:

Lio ardisf (5ALS s g9/ Cpdil
M.V (2019 i, 100-6)na:

lie g (GalS udaaa culol iy
Xuxkmarnap Kymwméru (2011, 20-6)na*:

Bormun ypy0, Max3ap Kenau, CypayM MaHo;
“Haqdin o‘zgani dema. “Hikmatlar” (2021 i, 25-6)1a:

Boshin urub, muhzir keldi, go‘ydum mano
IIaKJIUIa HAIIp KUJITaH.

K.Opacnon “myx3up” cy3unu “xabapun” nebd wuzoxmaiinu. Jlyrartnmapna:

1. Max3ap — FOKCaK MaKkOMJIM YJIYF 30THHHT €HH, Xy3ypH, Xy3yp JKOHH, Xy3yprox;
IOKOPH MaKOMTa TaKJIWM JTHUII YIyH OUp Heua IIaxc TOMOHHIAH €3WJITaH apu3a;
KO3MHUHI XyKM Ba ¢aTBocH, IIaxojaTHOMa, Xyxokar. 2. Myx3up — cynana
MaH(}aaTop HIaXCIapHUHT XO03Up OYIUINIMHU TabMHUHIJIOBYM, yjapra Xymrxadap
OepyBur MaHCabHOp INAaxc, Maxkama XOJMMH, MabHOJapuja kenran*®. Martu
Ma3sMyHHMra Kypa, MasKyp YypunHma ‘“myxsup” cy3m wmyBopuk Oymamu, neb
XucoOIanmus.

402012: 50 4 clinny o pi 45 jaliallie 358 Jad da i ) salls 1 o pand Jlugd a8 5 40 CigaSn (500 (35 dusns 4 et 4

4l Bynjan keiiun ucmiap kuckaptupuiu6 Kamon Dpacnon K.O; Xaétn Buxe X.B; Haxnar Tycyn H.T; Myco
V3ynkos M.Y; Aoaypamnna XKamun Kapayk AKK; M.Xakkyn 1.X; Hooupxon Xacan H.X; P.A.AGxymrykypoB
P.A. xonna 6epunany.

42 Ahmet Yesevi: Hikmetleri. Haz. Hakkulov ibrahim; trc. Erhan Sezai Toplu. — istanbul: Milli Egitim Bakanligi,
1995. — S.330.

4 Axman Sccasuii. Jlesonn xukmar. Hampra TaitépnoBum: AGaymykypos Pacynmyxamman Amyp6oi yrmm. —
Tomkent: Axadbuér Ba canbart, 1992. — 5.208.

4 Hoca Ahmed Yesevi. Divan-1 Hikmet. Edit: Mustafa Tatci. Hoca Ahmet Yesevi Uluslararas1 Tiirk-Kazak
Universitesi Yay., — Ankara, 2017. — S.496.

4 Axman Slccasuii, Cynaiimon Bokupronwmii. Xukmariap kymméru. Hampra raiiépnosumnap: Kopaes Toxwu,
BozopoB AGyin. — Tomkent: O‘zbekiston, 2011. — b.464.

4 ®apxanru 3abonu Toxuku. |l Tomnuk, |. — Mocksa, 1969. — 5.674; Tiirkce sozliik-TDK. Il. — Ankara, 1998. —
S.1488,1588; Xacan H. fAurm Tomwiran xukmartiap Xakuma. Xoxka Axman SccaBuii. JleBoHum xukmar. SHTH
TOIWITaH HamyHanap. — Tomkent: MaBopoynHaxp, 2004. — b5.131-138.
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K.9. (1991 i1, 200-6) XXIX/6 xukmar:

Ol makamni tevhid atlig diraht1 bar,

Sayeside “asik kullar burak-siivar,

Her bir sah1 ming yol¢ilik yolni tutar,

Her kaysis1 6z 6zige “linvan kilur.
N.X. (1991 #, 158-6):

Y71 MakOMHU TaBXWJ OTJIUF AapaxTH Oop,

Coscuna oK Kyiap 0YPoOK — cyAp.

Xap OMp HI0XW MUHT HYTYHIIMK UYITHU TYTOD,

Xap KalCUCH y3-Y3Ura YHBOH KHIIYD.
P.A. (1992 i1, 96-0)na:

Y71 MakoMHU TABXWI OTJIUF AapaxT 0op,

Cosicuna omuk KyJuiap 0YPOK CYBOP.
X.b. (1993 i1, 135/6 xukmart; 2017 i1, 270-6), Onmota (2001 #, 110-6) M.VY. (2019,
S. 327) “Ulsw &) x”, “ua s (TaBxum, Oypok cysop); “Haqdin o‘zgani dema.
“Hikmatlar” (2021 #, 120-0) Hampiapuna Kylugaraya:

V1 makomuu Ty00 otiur napaxtu 60p,

Cosicuna omuk KyJuap BypokcyBop.

“Ty60” apabua xymixabap, MyXxAa, TY3aUIMK, XYIIHYJUIMK, SXIITHIAK
neMmakaup. Kypponu kapumaunr Paba cypacuna (13/29) “Uitmon kenaTupraniap
Ba AXIIM aMalUlapHU KWIraHuapra XyUIHYIJIMK Ba Ty3al MackaH Oop” osTu
kemaqn. MauGanapaa Maskyp ostaaru “Ty6a maxym” (s u-uh) sbHU Ty00 nad3u
Ownan OofiUK Oup KaHua puBosTIap Kenatupwianu. Xymnagan, Tybo -—
KaHHATAAry Japaxtiapaad oupuHuHr Homu. [lloxmapu HUXOST mapa)kaga KaTTa Ba
yayFBOp OViranuaaH 103 HWUMK macodaHu Tamkwi 3Trad. JKaHHaT sranapu
OYyIMUII cONMuX KyJjlap IIy JJapaxTHUHT MeBajapuliaH TaHOBYJI KWIHO,
ryjiiapuiaH Ju00oc KUHraH Ba coscuaa JaMm ojuirad. JKaHHat yimapuHuHT Oapu
11y JapaxTHUHT Oapriapuaad KwinHaau. TacaBBydaa Amoxra SKHHIUK MaKOMHU
0Ynu0, SIpaTraHHMHr IApProXujaa MIOXMI Xy3yp Makomuaa Oyammaup*’. Ymoby
Mucpagaru “Oypok” apabua “ApKuUpoK’ MabHOCHHH aHTIAaTHO, Mebpox Kedacu
Myxamman (c.a.B)uuHT Kyamycra 6opuinm Ba y epJiaH OCMOHTa KYTapUIHIIN YIyH
Xy10 ToMOHHUAAH I000PUITaH KAHOTIIU OT; “cyBop” — “cyBopu’ dopcya oT1a, OTra
MUHTaH; OT MHHTaH, YJIOB YCTHUJArd KHUIIH; OT-YJIOBJA IOPHII, OTJIUK ackap
MabHONApuHK adriaragd. “Bypox” apabua (@ud)) Oapk — mopumail, 4akMOK
cysuman omuuran®®, A JKaGaxuyriuHuHT é3ummua, “6ypok’ TacaBBy(a HIIKHU
anrnaTtrad. UyHKM MIDK XaM MHCOHHM SIIMH Kabu Xak Xysypura eTkazagu’
Huiinop tanabuga OYnAraH CONMK caiipy CyiqykAa MabHaBUH KaMmojira €Tl y4yH
Oup kKaHua ‘“‘MaH3WI’, “MakoMm”’ Ba “Xoi’JapHH OocuO YTrad, YMH OIIMKKA

47 Tuba. Ali Erbas. TDV Islam Ansiklopedisi. c. 41, — Istanbul, 2012. — S.316-317; Tiirkce sézliik-TDK. c. Il. —
Ankara, 1998. — S.2249.

48 Kapanr: Burak. Mustafa Oz. TDV Islam Ansiklopedisi, c. VI. — Istanbul, 1992. — S. 417; Tiirkce sozliik-TDK. c.
I. — Ankara, 1998. — S.2062; Anuiep HaBowuit acapnapununr usoxiu nyrati. |V tommuk, | Tom. — Tomkent: ®aH,
1983. - B.337.

9 Cebecioglu Ethem Tasavvuf terimleri ve deyimleri sozliigii. www.turklib.com;
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ainanaau. bynnai ommknap Bypok otu BocuTacuaa Xak Bucoaura etagu. “UuH
OmMKIUK’ cudaTh, aBBaio, Xa3zpaTu MmaiiramOapumu3 Myxamman (c.a.B.)ra
xocaup. Xak Hynuma ‘“‘duH ONIMKJIMK 'Ka JdpuInrad Kyuiap Myxamman (c.a.B.)
CHHTapH YIyF Makomra ospumaau. busnuarga, Oy Vpunma “Ty6o” Ba
“bypokcyBop” makOyn Bapuantaup. lllyHnarnna matHinap KeHUHTH MHcCpaiapra
MaHTUKaH YUFYH Ba Ma3MyH JKHXaTJaaH MyBopuK Oymaau.

boOHuHT ukkuHYM daciu “SccaBuii XUKMATJIAPUHUHT WJIMHA TATAKUKH ”,
ne0 HOMJIAHMO, TYypK OJMMIIAPUHUHT “‘/IeBOHM XHMKMAaT HUHI THJ Ba YCiyOw,
Ko(us Ba OXaHT XYCYyCHSTIApH XaKUAAard TaaKUKOTIapW YpraHwiaud. Xycycad,
9. Vianmas “JleBOHM XUKMAaT ’Jia KYJIJIAHWITaH cy3Jiap MUKIOPUHH TaAKUK KHIHO,
ynmapaan 763 tacu apabuii, 588 Tacu (opcuit Ba KoraH KUCMHHH TYPKUH CY3i1ap
skaHnHK &3a7m°°. A.KemanMas “JIeBOHM XMKMAT HHHI THJI XyCYCHATIapUHH
Yypranub, XUKMaTIapHUHT Typkda Tajaddysra mocrnamtupuiarad (STT) mMaTHHHH
unuiad YMKKaH Ba XUKMaTJIap TWIM AYFYy Typkuacu (¥30ek Ba YHFyp TWIH —
D.K.)ra xoc, neran xymnocara kearan®:. Kym 6axc-MyHosapanapra ca6ab 6yiaran
Macananapjaad Oupu “J/IeBOHM XUKMaT HHUHT Tuiauaup. bab3um onumnap yHu
TYpKUH THIITU XalKJap y4yH MyluTapak Man0a, ne6 O6axosaiica, Ooiika Oupiapu
Vpra Ocué KopaxoHuii (XOKOHMH-KapiyK) TWIM &ku UnraToil TypKumiicuaa
é3unrad, gerad xynocara kemumrad. O.Kynpynynunr duxpuda, “JleBoHH
xukmatr’ “Kyraary Ownur” OuiiaH ailHu Jaxykaga, SbHU KapiyK JIax)Kacu —
xokoHMs Tuyuaa é3unran’’, ®.K.Temyprom Ba ®.Bo3kypT kabu onMmiap yHra
xaMmpukpaupaap. A.b.Opxunacyn “JleBoHu XukMar”’ Kyné3manapu, acocaH, XVI
acpllaH CYHI Ky4MpuiraHu cabad yHIa KOpaxOHUW TYpPKUHUCHHUHI 3Mac, OaJIKu
YUFATON TWIM XYCyCHUSTJIApH MaBxyauuruau é3amm>>. A.Kadapyrim “IleBonu
XUKMar® Hycxamapuaa Yy30€K THUIM XyCyCHATIApUd aKC OTUIIMHU aiitca,>
K.DpacmoHn XuUKMaTIapHUHT acil TUJIM YUFATOM EKM Y30€K THUIIM DMaCIUTUHU
TapkUIa0, MymTapak Ypra Ocué é3Ma THIIMTa MAHCYONMTHHH aifTraH. BHpoK
XUKMaTIapJard aWpuM YHCypJjap UHWFAaTOM TYpPKYacH XyCYCHSTIApUHU akc
TTUpCca-1a, “‘/[eBOHM XMKMAT’ TWJIMHM TYJIAJUTU4a YUFATOW TypKdacura ouj aed
65’/)1Ma1"4z[1455. H.Xacan Axman SccaBuii XMKMAaTJIapUHUHT THJIM XaKWJa HUCOaTaH
aHUK XyJiocara Keiuil y4yyH “JIeBOHM XMKMAT Jard IIebpJapHU KOpaxXOHUUIap
JlaBpyura MaHcy0 acapiap OWIaH THJ KUXATAaH Kuécinald YpraHuil JO3UMIIUTUHU
TapKuAIaran> busnunarda, “J{eBoHu XMKMatr” 0ap4a TypKMM XajKJIap ydyH TEHT

% Usenmez Emek. Karahanli Eserlerindeki S6z Varligi Hakkinda. Akademik incelemeler Dergisi, 2008, c. III, sy. 1,
—S.249-251 https://www.ayk.gov.tr/wp-content/uploads/2015/01/USENMEZ-Emek-K ARAHANLI-
ESERLERINDEKI-SOZ-VARLIGI-HAKKINDA . pdf;

51 Gemalmaz Efrasiyap. Ahmed-i Yesevi’nin Hikmetlerinin Dili. Atatiirk Universitesi Tiirkiyat Arastirmalari
Enstitlisii Dergisi, 1994. — S.5-17.

52 K opriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara, 1976. — S.144-145.

53 Ercilasun Ahmet Bican Baslangicindan Yirminci Yiizyila Tiirk dili tarihi. Baski I, — Ankara, 2004. — S.340.

5 Caferoglu Ahmed. Tiirk Dili Tarihi. cilt II. — Istanbul, 1964. — S.82.

5 Usenmez Emek. Divan-1 Hikmet’in dili {izerine diisiinceler. Hoca Ahmed Yesevi Uluslararas1 Sempozyumu.
(Bagcilar Belediyesi 20-21 Subat 2010). Bagcilar, — Istanbul, 2012. — S.170-178

% Hasan. N. Ahmed Yesevi hikmetlerinin dil 6zellikleri iizerine bazi miilazahalar. Turkish Studies International
Periodical For The Languages, Literature and History of Turkish or Turkic, Volume 10/8 Spring 2015. — P.1345-
1354/ https://turkishstudies.net/DergiTamDetay.aspx?1D=8043.
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MabHaBUW Mepocaup, oupok @.KympynyHuHr Oy Xycycaard Kapauuiapud acociu
Oynranu cabab yHUHT (PUKpIapUra TastHUII MyMKHH.

“JleBOHM XWUKMAaT HMHI IIIaKJdd, Ba3HHU, KO(QUs TapkuOM Ba OXaHTH
atpodimua ypranwirad. K.Opacion “/leBoHM XMKMAT HMHT Ba3HH XyCycHJa
TaJIKUK KWAJIUO, MYHOXKOTIA apy3HUHT MAOuiyH — mMagouiyrn — ¢havyays, apysaa
&3unran OoIIKa XUKMaTIap/a 3¢ca gouromyn — ounomyn — Gounyn, mapounyn —
magounyn — ¢ayryn — magounyn;, ma@ounyn — magounyn — magounyn —
maghvyny;, magouny — magouny — (ayiyn BazHAAPU KYJUIAHUITAaHUHU E3a714° .
N .Kopakym K.9pacnon Hampra taiiépiaran “J[eBoHM XUKMaT JJaH couMaliap HU
TaJIKUK KUIUO, TYPTIIMK, Fa3all, MACHABUM MIAKIUJATH XUKMATJIAPHU TypyXJara.
Vura kypa, 27 Ta XMKMAaT Fasanja, 2 Tacd MACHABMM Tap3Haa OMTHITaH S,
N.1llanapuuHr &3ummudya, Fa3zamiapaard Oaitiap coHu 5 — 15 opacupma y3rapu®
Typanu, aMMo 7 GaliTiIMK Fa3aulap COHM KYNMUMJIMKHU TaIKWI dTagm . Xyroca
KWIMO aifTranna, SlccaBuil XMKMATJIApUHUHT Ba3HUHM YYKYPPOK TAJKUK STHUIITA
AXTUEK MAaBXKYJ. XUKMATIApHUHT Ba3H XYCYCHUSITIApU YpraHuica, TUJAaru
Y3rapuiiapHu MabiyM Japakajia TeKITUPUII UMKOHHU Maiao 0yiaau.

“JleBoHM XHKMAaT”’Jgard oOpas3jap TH3MMH TaXJWau”, 1e0 HOMIIaHTaH
yYUHYU OOOHMHT “/[egonu xuxmam’0a MavHoO 6a 0Opas mywmapaxiueu” HOMIH
oupunun (dacnuga SccaBuil XMKMaTiaapujard oOpasiap TaxXJIWiIura 3bTHOOD
Kapatwiand. TagkukoT nqaBomuaa “/[eBoHM XUKMaT Ja ojiuM, opud, onmk, dhaxkup,
rapu0, MUCKUH, JapBelll, 3paH, 00U, 30Xu1 kabu kaTop oOpasnapra Ay4 Keauk.
VYnap opacuaa omuk Ba opud obOpaznapu caaMoKju ypuHra sra. Mijga ommuk Ba
opud oOpazTapUHUHT Y3UTa XOC XyCyCUsITIIapu aTpodinya TaaIKUK KUITUHIH.

Caiipy cynykaa COJUKHUHT OpUGIMK MapTabacura FOKCAIMIINUIA OJTUMITHK
MyXUM caHaJiraH. AxMaJ SICCaBUMHUHT OJIMMIIUK MapTadacura SpUIIHIIHI, UCIOM
oJlaMua KEHI' WJIM Ba XWUKMaT coxuOu OynraHuHM kypcatamu. lllaxcusatuma
mapuaT WIMHM Ba TapUKAT 3aBKUHUHT OMP BAKT/a kKaM OYJIUIIN YHUHT SHT MyXUM
¢asunaruaup®. TacasByduii manGanapaa omuMm Ba opu( TyLIyHYanapu OHp-
Ooupunan ¢apkianaau. by xakma Xyxsupuil “Onum Hadcu Ounan, opud PoOou
OmaH KouMaup”, — nes tapkumaiant. b.A.Uetnakos SccaBuii WyKOIUIATHA OJTUM
Ba opud oOpasznapuHu TAAKUK KWinO, opud 30TIapHUHT OOIIKaIapJaH yCTYH
SKaHUHU KaTop ManOamap Ouman acocmaran®?, W .Mapam Slccasuii opuduapHu
axJIOKU KamoJira WJIM Ba amMail OwWwiaH DJpullraH Iaxc  YIapokK
FaB)IaJ'IaHTI/IpI‘aHI/IHI/I63 €3ca, A Vrke SccaBuiinn “XaKMKUM HINK oxaMu’’, J1e0

5 Ahmed-i Yesevi. Divan-1 Hikmetten segmeler. Haz: Eraslan Kemal. — Ankara: Kiiltiir Bakanlig:, 1991. — S.39

% Karakus Idris. Divan-1 Hikmet’te Vezin, Kafi ye, Anlatim Tiirleri, Erdem Atatiirk Kiiltiir Merkezi Dergisi Hoca
Ahmet Yesevi Ozel Sayist. — Ankara, 1995, ¢. VII, sy. 21. — S.1013-1017.

% Tbrahim Sener-Alim Yildiz. Tiirk-Islam Edebiyat1. Ragbet Yay., — Istanbul, 2003. — S.82.

80 Cebecioglu Ethem. Ahmed: Yesevi hayati, eserler, tesirleri. — Istanbul, 1996. — S.195.

61 Hiicviri. Kesfii’l-Mahcib. Cev: Siileyman Uludag. Dergah Yay., — Istanbul, 1982. — S.464.

62 Bayram Ali Cetinkaya. Hoca Ahmed Yesevi dgretisinde alim ve arif olgulari. Edit: Yiiksel Salman. Diyanet {lmi
Dergi. Ahmey Yesevi. Diyanet isleri baskanligi. — Ankara, 2016. — S.71.

63 1. Maras. Ahmet Yesevi diisiincesinde ahlak felsefesinin temel kavramlari. Ge¢misten Gelecege Hoca Ahmed
Yesevi uluslararasi sempozyumu bildirileri, 2016. — S.517-526.
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TaBpH(i)Haﬁ,HH64. Nnmpa kain kuwimHranuaek, <“Xoxka Axman SlccaBuil KynuH4a
opud OmnaH OMIMKHUHI ypTacuia Xed Oup TYCUK Kyimailmu, SccaBuiira kypa,
XaKUKAKW HWIIKKA 3pUIIraH ToJuO aiHu maitaa opud xaMz[Hp”65. dukpumusya,
“opud” Ba “ommMK’HUHT XakK WYyIugarn Makcaaud MyINTapak Oyica-ma, ymiap
TacaBBy(pa dSpuIITaH Makomiap Ba XoJulapu OuiaH dapkauaupiaap. Ommk
MaKOMHJIaH yTrOTHHA opr( MapTabacura KyTapuIuIl MyMKHH.

TacaBBydna, xycycan, SccaBuil wxomuma cyx0ar Ba 3HMKp alloXHiaa
axamusaTtra sra Oynran. Hadc cyx6ar Ba 3MKp MaxkJIMCIapu OpKaJId TapOws
kurHraH. Caipy Cylyka KaMmoJjra SPHUIIAITHUHT SHT camapalid yCyJIu CaHaJTaH
cyx0aT TabCcHUpUAa COJIMKHUHT WIIM, TaXpubacu opTuO, 30XxupaH Ba OOTHHAH
KyBBaTJaHUIIKUra cabad OynraH:

“Ou oycmaapum, opugnap xonuc cyxbam smopap,

Vi cyxbamoa mavpugam oyprapunu covopnap %, —
nevan Sccasuit. Opuduap cyx6atu acnuna AJUIOXHU 3UKp dTUnaup. Typk nupu
“Xak xunuuun Kynea oaub, Hagcuu yoomum’ Nep dKaH, TOJUOU WIIK CaHAJITaH
COJNIMK Y4yH XaK Bacjura eTHIJa 3WKPHUHT aXaMHUSATHHU TabKUIaraH. 3epo,
“naghcoun xeuean uun owuxnap Annox”, newnn. 3UKPHUHT XOC 000U Ba yCyJu
Oynn0, 3UKp MaXJIKMCIapu/ia y3Uura Xoc puTM Ba OXaHITa amaj KUJIUHTaH. ‘“3uKpu
appa” — SCCaBHIJIMK TapUKATH BAKWUIAPUHUHT UPPOH MAKIUCIApUIA KEHT
EimiIran 3WKp Typuaup. XyCycaH, 3UKp acHOCHJa IIABKHUHI OPTHUILNHA cabad
HadacHu o0 YMKaApraHja 3UKp OWIaH MallFyJl OYiaraH KUIIMHUHT OYF3uja
XUpwiaraira yxmam (€rou appaiaraHjaail) oBo3 4YMKKaH. by Xyaau Hadcu
aMMOpPAHHMHI OOUIMHU appa OWjiaH KeCTaHAeK pyX Maiao KwiraH. “3ukpu appa’” —
naiiramOap 3akapué naBpuaaH KoiraH anbaHa. H.TYCyH siccaBuiiimk Tapukatura
X0¢ OYIJIraH skaxpyii 3UKp TypJapUHU TaAKUK KUIMO, yJIapHH OJITHIa axkpaTtangu®’.

boOuuar  “Accasuii  uoicooudacu  Ounuti-macassyuii  ucmuiox  8a

mumconnap”’, ned0 HOMIIAHTaH WKKUHYM (aciuga Map3yra AaxJjgop TaAKUKOT
unuiapu  taxyaun  KwimHad., M.Taxpamu, A.lllanryn, M.Owmxkop, W.I'yHays,
M. lemupxu, Jl.JIeent, X.YinyHap kaOu OJMMIIAPHUHT TAAKUKOTIAPU Ma3Kyp
Macajara bTHOOp KapaTwiraHu OuiaH axaMusTra MOJHUK. XUKMatiapaa KT
ydpaiurad TUMcoJUIapiaH Oupu xypmo Oynu0, SlccaBuii mwxoauaa y3ura Xoc
Yypunra sra. XukMariapjaa Xxypmo Pacynymnox (c.a.B.) OusiaH OOFJIOBUM BOCHUTA Ba
pUIITAIapHU OENTWIOBYM MabHAaBUW HEbMAT CaHajaau. YIYF THUP XypMO
TUMCOJIM/Ia UCJIOMHU XaM Hazapja TYTraH:

Typm éwumoa xax Mycmagho 6epou xypmo,

Wyn kypcamoum, iiynea kupou neva 2ympox.

64 Ahmet Ogke. Ahmed-i Yesevi’de ilahi ask. Editor: Yiiksel Salman. Diyanet Ilmi Dergi. Ahmey Yesevi. Diyanet
isleri baskanligi. — Ankara, 2016. — S.93-112.

8 Jlatumos X.P. Y36ex Mmymro3 anabuértuna MaspudaT Tankunu Ba opud obpasu (XII-XV acprap). ®uon. dax.
6-4a dancada n-pu (PhD) ... qucc. — Byxopo, 2021. — b.68.

8 Xoja Ahmad Yassaviy. Haqdin 0’zgani dema. Hikmatlar. — B. 324.

87 Kapanr: Tosun Necdet. Yesevilikte Zikr1 Erre. Keskiil dergisi 6 say1. Ciiz, 2005. https://www.academia.edu/
12487179/ Yesevilikte_Zikr_i_Erre_Ke%C5%9Fk%C3%BCI_dergisi_

88 Xoja Ahmad Yassaviy. Haqdin 0’zgani dema. — B.22.
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Manoku6napaa naFamMOapuMu3 TOMOHHMJIaH OMOHAT cudartuga OepuiraH
XypMOHUHT ApcioH 0000 Bocutacmma Axman SlccaBwifra eTkaswiuim Oa€H
KuiuHrad. MnMaa OyHUHT Typiuua TalnkuHU MaBxya. Kymmnagas, “PuBositmaru
aCXOOHMHT 04 KOJIMIIM KOXWINA JAaBpuHHU, JKabpoun (a.C.)HMHT WAMUIIIA
XKanHatnan XypMo KeldTHpUIu — Oy JaBpHUHI OXHUpra eTwild, sibHu KypboH
HO3WJI OYIMIIMHUHT paM3uil TUMCOJH. XYPMOHUHT oMoHaTuuiap (ApcioH 6000
kabu — K.3.) TomoHuman Ooika yikanapra €TKa3uiuld — UCIOMUSTHUHT KEHT
éimiranuEn  anraataan”®. Xukmartnapna 6GaéH KuIMHTaH XypMo mairambap
axJIOKH, WJIOXUW WINK Ba Mabpudat, Xakukart, Tyxda; MabHaBUN Ba pyXHil XoJuiap,
WIOXHMil cudatiap TaxauIucH; Mynoxana Ba Mmykomadamup’. TacaBBypaa opud
3oTiap “€m xypmo” (pyTo0) opKamu “pyXOHHUSAT OJaMH HU Haszapja TYTHIITaH.
Apcion600 BocuTacuaa fccaBuiira XypMOHUHT €TKA3WIMIIK Yy 30Tra pyXOHUMH
ojlamMJaH Oup HacuOa, yaym OepuUIuIIuAup. XHUKMatiapja 0axcu IOPUTHITaH
XypMO TaBXH/]I, BaxJaT Ba OUPIMK CUpIapuHu udogaiaraH.

SccaBuii WXKOIUIATH TUMCOJUIAp XaKuaa TamupraHga HypHH XaM 4YeTiiad
yTuo Oynmaiiau. Typk mupum XUKMatiapuaa Hyp UCTHIOXUTA alOXHJla axaMUsT
kaparagu. Hyp — Xakka om0 OopyBum iynaup. MyrtacaBBuduiapHuHr puxpuya,
Amnox “Hyp yn-auBop” — “HypnapHuHr Hypw mnup. bopnuk omam YHHUHT HypH
BOCUTAcHJa MaBXKyJl. AIJIoX OyTyH OOpIMKHM spaTUIIaH OJIuH Myxamma
(c.a.B.) Hypu — Hypum Myxammanusuu sipatrad. by Hyp aOanuii Ba CYHrcus
Oynranu yuyyH OyTyH KOMHOT maitFamOapumu3 (c.a.B.) BaQoTUaH KEHUH XaM Iy
Hyp cabab ¥3 MaBXyJJIuruaa JaBoM 3Taau. AJuiox Taojio “Epy KYKHU CeH yuyH
apatnuMm’”’, Jedau KyAcud XanuchnapiaH Oupuna. bynu opuduap cyiaTtoHu
xukMatnapuna “Hypu Xyoo, oycmu Xyoo, Xax Mycmago”, nes Tabpudaiau.
X.YiunyHap flccaBuil XuKmaTiapuaa KENTHPWITaH HYypHU AJuoX, Myxamman
(c.a.B.), IMOH, KYHIHJI Ba Ky3 HypU MabHOCHA Kyjuiaran''. dukpumMusda, CyaToH
ym-opuduH XUKMaTiapAaa HYp CY3W sHajga KEHTPOK MabHO wudoaanarad.
Kymnanan, “Awrox oeoum, uuum-mawium Hypea myaou”, “Xuxmam aim! — 0e0,
bownapumea uyp couunou”, “llup xyauoan mati uueon Xax uypuea bommu-é’ .
Maskyp mMucpanap Ma3MyHUJaH aHTJIAMIAIAANKY, XUKMAaTiapaara Hyp — uponuit
WiM, Mabpudar, WIIK, CONMK KAIOWHU EPUTYBUM WJIOXUU HYp, Huiaop (Hypu
TaXaJTMN) MabHOJApUHM XaM aHrjartrad. by xakuna JI.JIaBaHT 1mryHmait newmau:
“Unoxuit umxoM Ba Hyp — “Xak Hypu” Tydaiau cyhuiHUHT KalOu ONaNHIIaHA Y,
TUIM XAKUKAT Ba XUKMAT aWTUII KyBBAaTWra Jra 6}”/J1a)1p1”72. XuKMaTiapaara
XypMo, xa€T CcyBH, WY1, Hyp, Iyp, Cyx0aT, 3UKp, caMOb KaOuW THMCOJ Ba
HUCTUIIOXJIAp XaM TYPK SCCAaBUUIIYHOCIUTHIA OUp Kajap YpraHuiIraH.

89 Abdullah Sengiil. Yesili Hoca Ahmed iiglemesinde bir sembolik unsur olarak hurma. Yiiziincii Y1l Universitesi
Sosyal Bilimler Enstitiisii Dergisi Afro-Avrasya Ozel Sayis1 / ISSN: 1302-6879.

0 Tahrali Mustafa. Ahmed Yesevi’nin Divan-1 Hikmet’inde Dini Tasavvufi Unsurlar. Kubbealt, 1991. — S.48.

" Ulupinar Hamide. Ahmed Yesevi’nin Divan-i Hikmet’inde Nur Kavrami. International Periodical for the
Languages, Literature and History of Turkish or Turkic. Volume 12/20. — P.261-276.

2 Lamia Levent Abul. Ahmed Yesevi’nin Divan-I Hikmet’inde Sembolik Dil. Diyanet [lmi Dergi, Cilt:53, Sayi:1.
2017.-S.169.
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XVYJIO0CA

1. Axman SlccaBuil simaraH pAaBpa THUHUMCH3 YpyLIIap Ba JKaHTY
KaJAUTApHUHT JaxIIaTid OKuOaTth Tydalinm OIaui XaJKHUHT HMKTHUCOIHNA-
WOKTUMOUM, MaJaHuN-Mabpuuii Ba axJoOKUM TypMyIl Tap3d aHYaMUH OFUP
axBoJiza »au. Typk siccaBUHITYHOCTapUHUHT X0ka AXxman SccaBuii Onorpadusicu
XaKUJaru TaJKUKOTIAapuIa, aBBajo, TapUXW JaBp Ba 3aMOH MaH3apajiapura
IUKKAT Kapatwirad. flccaBuii TypKUCTOHIA SIHTM TapuKaTra acoc COJIMIIA Ba
OyHuHr cabab-okubatnapu artpodumya EpUTUINO, MYPUIUAIUK  (PaOTUATH
TaxJIMKaJIN Ba MypakKad BazusTra TYFpu KeJITraHW acOCIaHTaH.

2. Kyszarumumapumusnan wmabiaym Oymauku, X-XII acpnmapna Typkwid
XaJKJIap anabuétu, MagaHusatu Gopc Ba apad agabMETH TabCUPU OCTHUJIA KOJITaH
sau. Maszkyp aaBpaaru kymiabd acapiaapHuHT Gopc Ba apad Tuiuaa €3WIraHu Xam
OyHUHT EpKUH Jamwiuaup. TypKudl Xaukjiaap HCIOMHU KaOyn  Kuiuo,
MYCYJMOHJIANIYB >Kapa€HW KydaWrad, WKTUMOUW-CUECUNM, MaJaHUN XAETHUHT
HIaKJIJIAaHUIIK/A, KojdaBepca, TYpKUi TacaBBY( aJaOMETUHUHT KEHI EHUIUIIN Ba
myxpar Tonumuaa flccaBuil XMKMATIAPUHHUHT FOSBUU-PYXUH TabCHUPU Ky4dJld
oynran. TypKuUsJIMK sSiCCaBUNIITYHOCIIAPHUHT W3JIaHUIIUIApUIa Ma3Kyp mMacajanapra
aTpodiauya MyHocabaT OUIAUPUIITAHUTA TYBOX OYIIHK.

3. Typkusaa nmupu TypKHCTOH CHIIMOCHHH WJIM aXJIUTa TAHUTTaH OMPUHYN
tagkukotun Dyan Kynpynynup. Onum 6omnad 6epran taakukotiap 3.B.Tyrow,
K.Dpacnon, A Kabaxuyrmn, A.SVwxak, VY.Typap, M.Veay, M.Ilakap,
M. Jlemupsxu, H. Tycyn, XK. Vkyityxn, X.K.Hnivaz, M.M.Tynym, H.Munmas kabu
KaTop TYpPK OJIMMJIapy TOMOHUJAH J1aBOM ASTTUpUIAU. AXman SccaBuil Xa€Tu Ba
WOKOAM XaKWJa W3JIAHUIUIAp oauO OOpraH Ba TypJiid aHXyMaHIap YIOIITHUpPraH
Maxmyn Acan JXVBIIOHHMHT XM3MaTJIapyd XaMm SCCaBUMITYHOCIHKAA MYXHUM
axamusTra sra.

4, Typk nupu  M3AOUUIAPUHUHT  (PAOJTUATUHUA  YpraHum  Axmajn
SIccaBUHMHT WCJIOM MaJaHUSITH Ba TYpKui TacaBBy(] anaOu€ru paBHaKuAaru
TabCUPHU KEHI OYJITaHWHU XaM Kypcaraau. SIccaBUMIUK TapuKaTH 3aMUHUAA OUp
KaH4da iupuk cyduitnap: Mancyp ora, Xakum ota, Mcxok 6000, 3anru ota, ¥Y3yH
Xacan, Axman Caitiinn, Xaspatu bammp, Xoxu bekrommu Bamu, FOnyc Owmpo,
Kyn Vo6aitnmii, lapBem Anu kaOu KOMHI IIAWXJiap Ba XMKMaTHABUCIAP €THUIIUO
YUKKaH. SICCaBUIJIMK TapUKATH Ba XUKMATHABUCIIMK aHbaHACUHUHT JIaBOM STHUILN
XaKUJaru MaB3y XaM TYpK SICCaBUUIIIYHOCIApH Ha3apuJaH YeTAa KOJIMaraH.

5. “JleBonu xukmaT HU Hamp Kuiauil uuuiapu Typkusina XX acpuunr 80-
nutapugan  OonwianraH. “/leBonn xuxmar ’HuHT K.Opacion, WM. Xakkyn Ba
93.C.Tynmny, X.bwxka, H.Tycyn, M.Torxu, 3.I'yHryp TOMOHHMIAH amaira
OIIMPUJITAH HaIIpjap/ia XUKMaTiaap COHM, apa® €3yBJIM MATHHHU Typjuda YKHII,
Ba3H, Ma3MYyH, TapKUMa, UMJIO Ba CY3JIApPHUHT XUIMa-XWI E3WIHIIN OUIaH OOFJIHK
aiipum dapkiap yupadau. Iy ca6abmu “JleBoHM XUKMaT’ MaTHJIapH YCTHIA
KUIAN TaAKUKOTIap onubd Oopuil, yHAaru ¢apkKiaHWUII Ba HOKUCIHKIAPHU
Ku€cuil ycynma Oaprapad »TUIl Xamja sHaja TYJIUK Ba MyKaMMaJpoK HaIIpHU
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Taii€piam 3apypaTd MaBxyna. Typkusgarn Hampaap opacuaa Kamon Opacion
Ta€piaran Hamp TykKku3Tta, M.Xakkyn Ba H.XacaH Hampu uurupmara sKuH
Kyn€3Manapra TasHraHu OwujiaH OOIKa Haipiapra HUcOaTaH WIIOHYWIM Ba
MyKamMMaJlIup.

6. Typk siccaBuilllyHOCIUTUAa XUKMATIAPHUHT TWIM Oopacumaru (ukp-
Kapanuiap ¥y3apo dapkiaHagu. AWPUM TaAKUKOTIapJa XWUKMAaTiIap THJIMHWHT
KapJyK Jiax)kacura OWJIMTU aWTuica, Oab3unapuaa “‘JleBoHM XukMmatr”
HycxXalapuaa Y30€K TWIM XyCyCHSTIapu akc dtumm &3wirad. K.9pacmon
XUKMAaTIapaa Mymrapak Ypra Ocué é3Ma amaGuii THIIH XYCYCHATIApH MaBxKyl,
ne6 Oaxosaran. [llynunraek, “leBonn xukmatr” XVI acpian CYHr Ky4upuJIraHud
cabab KopaxoHHMI 5Mac, OaqKW YMFATOM TYPKHH THJI XyCYCHUATIAPH YCTYHJIHK
KWIMIIA XaM auTWIraH. V36ek accapuiinyHocn H.Xacan Xukmatiap TUIH
Oopacuaga HucOaTaH aHUK Xyjocara Keiluil ydyH “J/IeBOHM XuKMar HH
KOpaxoHUWIap JaBpura MancyO acapiiap OuiaH TWJI KMXaTJHaH Ku€cnad YpraHuiin
JIO3UM, J€raH KapallHh yprara Tanuiaiau. fIccaBui XWMKMAaTJIApUHUHT Ba3H Ba
KoQusi XyCyCHUSTIapUHM YpraHuIll XaM yIJIAapHUHT TWIM Macajacujaa sHaja
AHUKPOK XyJiocara KeJvIll y4yH UMKOH OepHUIy IIyOXacu3up.

7. Typk sccaBUNIIYHOCIMTHIATH MyXUM MaB3yjapjiaH siHa oupu “JleBoHn
XUKMAaT ’HUHT Oaguusitura jaoup GuKp-Kapauviapaup. TYpTIMK akiauaard
XUKMAaTiapaa XalK opacuja KeHr €imiran O0apMOK Ba3HHIAH, acocaH, 7 Ba 12
OYFUHIIN XWKoJIapjaH Ky (oiimananunrad. UKKMIMK — MacHaBUM IAKJIMIArud
MYHOKOTJIap apy3 BasHuaanup. Fazamnmapparu Oailitimap conn 5 — 15 opacuna
¥y3rapub Typaau, amMmo 7 OaWTIMK Fa3zajlap COHU KYMUYWIMKHHU TAlIKWI 3TajH.
Kodpusnanumm — a-a-a-0; a-0, a-0; a-a-0-a; a-a-a-a makiga. TypOKJIaHUIIN
OyruHnap conura kapad typiuua: 8 +4 =12;4 +4 +4 =12; 14 (7+7), 16 (8+8).
Typoxnap conu 6yrunIap conura kapad dapkianaiu.

8. Axmapg SccaBumii XMKMaTIapuaa WIOXUH ampiap, IWH Ba TacaBBY(]
XaKUKATJIApUHU XaJTKHUHT (PUKP CaBUSICH Ba PYXHMM XOJIaTUTa YUFYH Tap3na, sibHU
cogiga WyCHMHIA AaHTJIATUIIHMA acOCUWM Makcaj KuiraH. “J[eBOHM XuKMaTr Haru
THMCOJI, paM3 Ba UIOPATIAPHHU YYKYyp VpranuO, Taxjui skapaéHuja TyO Heru3ura
axamMusaT Oepulll MyXUM. XHUKMaTIapJard XypMo, Xa€T CyBH, IIaBK MIapoOH, HYD,
Iyp, camMob Kabu TuMcosuiap SlccaBuil mxoaua Mako3ud MabHO KacO ITras.
M.Taxpomu, A.KabGaxuyrnu, W.I'yany3, H.Tocyn, M.[demupxu, Jl.JlaBaHT,
X.VYanynap kabu OJUMJIAQPHUHT TAAKUKOTIApUIA XUKMATIapJard JAHUM-
TacaBBy(puil TMcoJutapra XaM YbpTHOOp KapartwiraH. ['apum SlccaBuii mxomumaru
alipuM oOpa3 Ba TUMcoJIIap Oup Kajap YpraHwiran oyica-mna, Oy xycycaa Maxcyc
KUJIUN TaIKUKOTIAp 010 OopHITa 3XTHEK 00p.

9. SlccaBuit XMKMATIApUHUHT Ma3MyHUHU HIPOK ATHUII OCOH TYIOJICa-7a,
aciauja ynapjaard xap Oup cy3, mbopa Ba oOpasziap 3aMUpHUIArd XaKUKaTIapHU
TYna aHriaad €Tl TaxJIMJI KWIHWII YIyH MCIOM JTUHU Ba TacaBBY( TapUXHIaH
SXIIMTMHA Xabapaop Oyaum wmyxumaup. By THMcOn Ba HCTHIOXJIAPHUHT
MOXMSTHHHU TEpaHPOK €putuinra, ound Oepuinra uMkoH spartaau. llly mawHOna,
Amepuka Ba Fap0 sccaBuiiimyHociuruga Axman SccaBuil MXKOAM, acoCaH,
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UJICOJIOTUK KUXATHAaH YpraHwiraH Oyica, TypK agaOHETIIYHOCIUMIUAa MUPH
TYypKUCTOHHHHI KYNPOK MabHAaBUK Xa€TH TaAKWK KWIWHraH. “JleBoHuM
XMKMAT HUHT HAIIPJIAPUra XaM KaTTa YbTUOOP KapaTHITaH. Y36eK ONMMIapHHIHT
TQIKUKOTIApUAa d3ca YIyF NHPHUHT XaT, anaduii-mabpuduii GHaonusaTy,
XMKMaTjapaard aipuMm o0pa3 Ba THMcoJuiap OaJuuATH 4YyKyp TaXJIMira
TOPTWITaH. Aciuna, SCCaBUMINTYHOCIHK TYpKHH agaOuETIIYHOCTUKHUHT MYXHUM
Oup HyHaIUIIM OYIuIIK J03uM. byHa Typk Ba ¥30€K sSCCaBUNIITYHOCIUTA aCOCHI
o IeBop BazuacuHU OaKapUITd MyKappapaup.

10. Axman fccaBUHMHI MIIIMA TWJI Ba aaabuéT Tapuxuaaru
XU3MaTJIapUHU XOJHC Oaxonam Xamaa y30ek TacaBByd amabuéTugaru Tapuxuiu
VpHUHM TYfpu O€nrwiam, MabliyM MabHOAA, TYPKUH SCCaBUHIIYHOCIUKHU
aTpodauya TaAKUK STHUII OuiaH OOFiuK. By >kuxaTgaH TypkK sSiCCaBUMIIIYHOCIHUTH
JTyHE SICCABUMIITYHOCTUTUHUHT OUp KUCMHUHU TAlIKWI Kuiaaau. Axman SccaBuii
WKOJIM TYpPK OJMMIJIADM TOMOHMJAH TYPJIM: WXXTHUMOWM, JWHUN, TacaBBY(pUH,
uphoHuii, Oaauuil >KUXATIaH KEHT TaJKUK KWJIMHTaH. AHUKporu, SlccaBuit
XUKMATJIAPUHUHT FOSIBUM-0a Uil TapKUOWMHU TAIKUK KWIHMIIIA TYPK OJMMIIAPU
MabJIyM HAaTW)Xajlapra JSpUINMIITaH. AWTHII JIO3UMKH, flccaBuii Bamvid IIOHUP
cubaruga HAQCHU Ta3Kus OSTUIIHUHT Oaauuii-Ha3apuidl acoCIapuHU ApaTuo
Oepran. YHMHr Xap OMp XUKMartuja y3ura Xoc Imiebpuil oOpa3 Ba upoHHIA
UCTUWIOXJIAp MaBXyJ. YJIapHM MaTH Tajabura Kypa TaxJImil Ba TAJKUH KHWJIHIII
HadakaT TypK, Oanku AyHE SCCaBUMIIYHOCIUTHIATM MYXUM BasudanapiaH
oupuaup.
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INTRODUCTION ( Abstract of the dissertation of Doctor of Philosophy PhD)

Relevance and necessity of the dissertation topic. In the world literature,
special attention is being paid to the study of mystical and artistic works dedicated
to the spiritual and moral perfection of a person. In particular, the study of the
exemplary life and spiritual heritage of representatives of classic literature and sufi
orders is becoming an urgent. Ahmad Yassawi's life and wisdom have been of
great interest not only in Eastern but also in Western literary studies. The
Yassaviya sect, which he founded, spread to different countries and continued the
tradition of writing wise words. The ideological-artistic study of wisdom is one of
the bases for determining the scientific-theoretical principles of our classical
literature. In this sense, it is important to scientifically research and analyze the
essence of the images and symbols in the works of great artists.

Until today a number of researches have been carried out in the literature of
the world regarding the environment in which Ahmed Yassawi lived, the
personality of the great poet, his work, the main principles of the Yassaviya sect,
and the issues of followership of the representatives of this sect. However, the first
and important researches on this topic, as well as several reprints of "Devan of
wisdomt" were carried out by Turkish scholars. For this reason, it is extremely
important for Uzbek scholars studying the works of Yassawi, to analyze the
research conducted in Turkey from a scientific and theoretical point of view, to
show their innovations, achievements and shortcomings with impartiality.

In Uzbek literary studies, some issues such as the factors of the emergence
of Sufism literature, its place in the cultural and educational life of the people of
the Eastern countries, and its moral and educational importance are widely
discussed. Achievements regarding to the education in the sects of Yassaviya,
Kubraviya, Nagshbandiya, and the life and work of the representatives of these
sects became a unique exemplary school. After all, "Ahmad Yassawi's immortal
legacy is honored as the common spiritual wealth of the Turkic people, along with
poets such as our great ancestors — Jalaluddin Rumi and Yunus Emro, Yusuf Khos
Hajib, Nizami Ganjavi, Makhtumquli Firoghiy and Boborahim Mashrab."* The
vital importance of writing wisdoms, which has become a tradition of Yassaviya
sect, in the emergence and formation of the poetry of Turkish Sufism is known in
science. In particular, in the studies of Uzbek and Turkish Yassavi scholars, the
effective influence of Yassawi and his followers, the tradition of writing wisdom
on the literature of the Turkic peoples, the system of images, the style of
expression and language features in it have been studied in various ways, and
certain results have been achieved in this regard. Studying classical literature on an
international scale, analyzing and interpreting the most important processes taking
place on a global scale and drawing necessary scientific and practical conclusions
in Turkish Sufism poetry, in particular, in Uzbek literature studying the works of

1 The speech of the President of the Republic of Uzbekistan Shavkat Mirziyoyev at the informal summit of the
Turkic Council held in the form of a video conference // Xalq so’zi. April 1, 2021, No. 65.
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Yassawi, and determining our future tasks, and achieving more progress in this
regard are significantly important.

The research of this dissertation serves to a certain extent in the
implementation of the tasks defined in the resolutions of the President of the
Republic of Uzbekistan dated February 17, 2017 No. PP-2789 "On measures to
further improve the activities of the Academy of Sciences, organization,
management and funding of scientific research”, PQ-2995 dated May 24, 2017 "On
measures to further improve the system of preservation, research and promotion of
ancient written sources"”, PQ-3271 dated September 13, 2017 "On the program of
comprehensive measures to develop the system of publication and distribution of
book products, increase and promote book reading and reading culture™, decree of
the Cabinet of Ministers of the Republic of Uzbekistan No. 124-F dated February
16, 2018 on the holding of an international conference on the topic "Current issues
of studying and promoting Uzbek classical and modern literature at the
international level”, PF-5850 dated October 21, 2019 "On measures to
fundamentally increase the prestige and status of the Uzbek language as a state
language" and other regulatory legal documents related to this activity.

The accordance of research with the priorities of the development of
science and technology of the Republic. This study was carried out in accordance
with the priority direction of the republican science and technology development
"Spiritual-ethical and cultural development of a democratic and legal society,
development of innovative economy".

The extent of study of the problem. In the world literary studies, several
studies have been carried out on the life and work of Ahmed Yassawi, the sect he
created, his followers, murshids (spiritual guides) and murids (novices), and his
wisdom. These studies conducted by P. Melioransky, M. Hartmann, H. Hofmann,
L. Dmitrieva, N. Mallitsky, H. Vamberi, N. Likoshin, A. Garritsky, E. Bertels,
A. Borovkov, J. Fletcher, A. Pylev, D.Devis.? But scientific views in the researches

2 Hermann Vambery. Cagataische Sprach-Studien. Philo Press, Amsterdam, Neudruck: 1975 der Ausgabe Leipzig
1867 (Choga Ahmed Jesewi. Hikmet, s. 115-123); Von Martin Hartmann. Die Ossttiirkischen Handschriften Der
Sammlung Hartmann. — Berlin, 1904. — P.10,15,21; Mamnuukuit H. Xasper Cynran (Xomka Axman Scasu, Cynran
an-ApuduH, TypKeCTAaHCKHA MHCTHK H cBsiToi 12 cronerus) // Typkecranckue BemomocTu. 1906, Nel25;
Melioransky P. Ahmed Yasawi // Encyclopedie de I'lslam. Tome I, A-D, — Leyde-Paris, 1913, — P. 208-209
(P.Melioranskij, Ahmed Yasawi. In: Enzyklopaedie des Islam, Bd. I. Leiden-Leipzig. 1913, S.217); JIsikommu H.C.
Ipemynpocts Xazper Cynrana Apudun Xomka Axmana SccaBu (nepeBox ¢ Tiopkckoro) / B ku: «[loss xu3HN B
Typxectaney, IIr, 1916. — C.166-187; I'appunkuit A. U3 npenucnosus k «IIpemyapoctu» Hleiixa Xomxku Axmena
Ecesniickoro: Coopauk Typkectanckoro Bocrounoro mactutyra B uects npod. A.D.IlImuara. — Tamkent, 1923;
Yasavi Ahmet Dictionary of Oriental Literatures, Gen. editor J.Prusek, Vol. II, London (canacus), — P.196; Blochet
E. Catalogue des manuscripts Turcs, T.Il, — Paris, 1933, nr. 1191; Beprensc E.D. JlureparypHoe mnpormuioe
TypkMmeHckoro Hapoga // Coser snebusitu. — Amxadar: Ne 9-10. 1944, — C.144-194; BopoekoB A.K. Ouepku 1o
ucropuu y3oekckoro s3bika (OnpeneneHue s3pka xukmaToB Axmana Scesn) / CoBeTckoe BocTokoBeaenue. T. V. —
M.; JI., 1948. — C.229-250; Hofinan H.F. Turkish Literature. A bio-bibliographical survey. Section IIl, Moslim
Central Asian Turkish literature, part I, vol. 6. Utrecht, 1969. — P.10-128; Axmen flcaBu. // bonpuas CoBerckas
sumuknoneauns. T.2. — M., 1970. — C.1372; J.Fletcher (Harvard University), The Nagshbaniyya and the Dhikr-i Arra.
Journal of Turkish Studies, Vol.1, Cambridge 1977. — P.113-119; Histoire Generale. DulVe siecle a nos jours, — P.
964, 967; Nmutpuesa JI.B. Onucanue TIOpKCKUX pykomuced umHCTUTyTa Bocrokosenenus. I, Mocksa, 1980, —
C.17-27;, DeWeese. The Mashaikh-i Turk and the Khojagan: rethinking the links between the Yasavi and
Nagshbandi sufi traditions // Journal of Islamic Studies, 7:2. 1996, — P. 180-207; De Weese. Sacred Places and
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of Turkish scientists such as F. Koprulu, K. Eraslon, A. Jabajio‘gli, M.A. Joshon,
U. Turar, N. Tosun, A. Gozal, M. Tahrali, I. Gunduz, M. Tulum, M. Demirji,
M. Shakar , Ya. Ojak, H. Bije,® etc., are also of special importance.

In the Uzbek literary studies of the former Soviet regime, the life and
wisdom of Ahmed Yassawi, like many mystics, were evaluated from different
points of view, and articles were published by scientists such as A. Sa'diy,
A. Fitrat, 1. Mominov, E. Rustamov # Before independence, Yassawi's work, the
world of images and ideological-artistic features of wisdom did not become the
object of special research. Basically, from the end of the 80s and the 90s, an
Important step was taken in the implementation of the large-scale study of
Yassawi's life and the publication of "Devan of wisdom".® In this regard, a number
of scientific studies were conducted by Uzbek scholars and attention was paid to
the problems of researching the work of Yassawi. In particular, in 1991, the first
edition of "Devan of wisdom™ was published. In Turkey, in 1995, I.Haqqul and
E.S.Toplu and in 2021, I.Haqqul and N.Hasan published a relatively complete and
perfect edition of the book.® The work of Ahmad Yassavi was researched for the
first time as the object of a dissertation in the doctoral work on the topic
"Formation and development of Uzbek mystical poetry (ideology, followership,

Public Narratives: The Shrine of Ahmad Yasavi in Hagiographical Traditions of the Yasavi Sufi Order, 164-17"
Centuries // Muslim Word, 90/3-4 (Fall 2000), — P. 353-376; IlsuteB A.M. Xomxa Axman MacaBum — mepsblit
TIOpKCKHii cyduiickuii mosT Cpenneit Asum (ku3Hb 1 TBOpUecTBO), K1 CII6, 2001; J/Tny. Axman HMacapu Hcnam Ha
TeppuTopuu ObiBIIcH Poccuiickoit nMIepun. DHIUKIONEIUYECKUH cioBapb. Beim. 4. — M., 2003. — C.8-12.

8 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. —415 s; A.Yagar Ocak. Tiirk Halk
inanglarinda ve Edebiyatinda Evliya Menkabeleri. — Ankara, 1984. —128 s; Tahrali Mustafa. Ahmed Yesevi’nin
Divan-1 Hikmet’inde Dini Tasavvufi Unsurlar. Kubbealti, Ocak 1991. — S.36-50; Cebecioglu E. Hoca Ahmet
Yesevi. Ankara Universitesi Iléhiyat Fakiiltesi Dergisi, C. XXXIV, 1993. — S.87-132; Abdurahman Giizel. Hoca
Ahmed-i Yesevi’de Milli Birlik ve Beraberlik Unsurlar1 // Turk Kiiltiirii Arastirmalari, XXXII. Sy. 1-2. 1995. —
S.201-210; Ethem Cebecioglu. Hoca Ahmed Yesevi ve Tasavvuf Anlayisi, Ahmed-i Yesevi Hayati-Eserleri,
Fikirleri-Tesirleri. — Istanbul, 1996. — S.141-219; irfan Giindiiz. Ahmed Yesevi’nin Tarikat ve Irsad Anlayisi.
Ahmed-i Yesevi. Hayati, eserleri, tesirleri. — Istanbul, 1996 — 604 s; Cosan M.E. Tarihi ve tasavvufi sahsiyetler. —
Istanbul: Server Iletisim, 2015. — 104 s; Mustafa Demirci. Tiirk din misikisinde Ahmed Yesevi’nin yeri, tesiri ve
O6nemi. Diyanet ilmi dergi.cilt: 52, sayi: 4. 2016. — S.215-242; Hoca Ahmed Yesevi. Divan-1 hikmet. Hikmetler
mecmuasi. Misir niishast 1650. Hazirlayan: Mehmet Mahur Tulum. — istanbul: Ketebe Yayinlari, 2019. — 350 s;
Bice Hayati. Divan-1 Hikmet’te Tasavvufi Kavramlar. Doktora Tezi. — Ankara. 2020. — 313 s.

4 Capanit A. Axman Slccasuii // Uaxmmo6, 1922. Ne2; A.®utpar. Axman Sccasuii. Maopud Ba yxkurryum. 1927,
Ne6-7-8; A.@utpat. SccaBuii MakTaOH MIOUPIAPH TYFPUCUAA TeKIupuuiap. Maopud Ba yrkutryuu. 1928, Ne5-6;
MymunoB U. Mup3o benumaunr dancaduit kapanmapu. — Tomkent: @an, 1958. — b. 102; Mymunos . Tannanran
acapnap. Yu xxwnuk. 1-xung. — Tomkent, 1969. — b.36-41; PyctamoB D. Axman SlccaBuii XMKMaTIapuaa Tapux
Ba xaér cangocu // Y36ex THiH Ba amabuéru, 1972, Ne4. — B. 21-25, No5. — Bb. 22-28.

SAxman SccaBuit. Xuxmarnap. Hampra Taitépnosum, cy36ommu Ba nsoxjgap myammudu: Xakkyn WM. — TomkeHr:
Anabuér Ba campar, 1991. — B.256; Axman fccaBmii. JleBonn xukmar. Hampra rtaii€pmoBun: AOAYITYKYpOB
Pacynmyxamman Anryp6oit yrim. — TomkenT: Anaduér Ba canbart, 1992. — b.208 ; SccaBuii Xoxa Axmaz. JleBonu
XMKMaT (SHTH TOIIraH HamyHanap). Hampra raiiépiosun Xacan H. — Tomkent: MaBopoyrnHaxp, 2004; SccaBmii
Xoxa Axman. Jleonn xukmat. Hampra taiiépiosunnap Xakkyn M, H. Xacan. — Tomkent: MaBopoyHHaxp, 2006. —
b.176; Sccamit Axman. CymaiiMoH boxupronmit. Xukmatnap kymnuérumad. — TomkeHnT: O‘zbekiston, 2011. —
b.464; Axman Sccaewmii, Cynaiimon bokupronmit. Xukmatnap. — Tomkent: O‘zbekiston, 2013. — 5.271; Xoxka
Axman Sccasuil. leBonu xukmar. — Tomkent: HaBpys, 2018. — B.360; Xoxxa Axmazn SfccaBuil. Xukmatnap.
Ywmpunr enaek yrapo. Hampra raitépnosumnap: Xaxkkyn U, Xacan H. — Tomkent: Myxappup, 2020 — 399 6.

6 Ahmet Yesevi: Hikmetleri. Haz: Hakkulov ibrahim, trc. Erhan Sezai Toplu. — istanbul: Milli Egitim Bakanlg,
1995. — S.330; Xoja Ahmad Yassaviy. Haqdin o‘zgani dema. Hikmatlar. Haz: Haqqul Ibrohim, Hasan Nodirxon. —
Ankara: Ak¢ag yaymlari, 2021. — 398 s.
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the world of images)" and the images in the wisdom were analyzed.” Special
attention was drawn to the place and importance of Yassawi's wisdom as a source
of Islamic mysticism.® Manuscripts and lithographic copies of "Devan of wisdom"
were studied, and samples of the collective and comparative text of the book were
published. A number of works were also carried out in the matter of printing a
manuscript catalog of the book.® Abroad, the study of Ahmed Yassavi's life, sect
and work was highlighted®. A serious study of Yassawi and the sources related to
Yassaviya in a unique consistency is associated with the name of Yassavi scholar
N. Hasan. The scientist's book "The study of Yassawi’s work and life in Turkey"
and his thesis "Sultan Ahmad Hazini's work "Javahir ul-Abrar min Amvojil Bihar"
and its scientific-historical value in studying Yassawi’s work and life" and doctoral
dissertations entitled "Resources related to Yassawiya and "Devan of wisdom” are
important achievements in the studies of Yassawi’s work and life. 1! These studies
are of particular importance in illuminating the life and work of Ahmad Yassawi. It
should be noted that Turkish scholars also have a special place in the research of
Yassawi’s work and life. Remarkable work has been done in Turkey in studying
the life, work of Ahmad Yassawi, activities of his followers and publishing the
editions of "Devan of wisdom". Acknowledging the achievements of Turkish
scholars in the field of studying Yassawi’s work and life, as well as pointing out
some of their shortcomings, is also useful for Uzbek literature. In this respect, we
believe that this dissertation work will serve to further develop the science of
studying Yassawi’s work and life in the future.

The connection of the research with the research work of the research
institution where the dissertation was completed. The dissertation was
completed within the framework of scientific research plans of the Institute of
Uzbek Language, Literature and Folklore named after Alisher Navoi of the
Academy of Sciences of the Republic of Uzbekistan, as well as FA-F1-G039
fundamental scientific project on the topic "Creation of Alisher Navoi (two-
volume) and Abdulla Qadiri encyclopedias"” (2012-2016); and practical project as
"Preparation and printing of the encyclopedia of Navoi" (2018-2020) numbered
PZ-20170930220.

The purpose of the study is to recognize the influence of Ahmed Yassavi in
the formation and development of Turkic mystical poetry and his mystical faith
based on the scientific research carried out by Turkish Yassavi scholars, as well as

7 Xakkynos U. V36ex TacaBBy( LIEHPUATHHUHI IAKIUIAHUIIN BA TAPAKKMETH (FOSBMILIMK, M3IOILIHK, 06pasiap
onamu): ®unon.dan. a-pu ... qucc. — Tormkent: 1995, — 282 6.

8 bonra6oes X. Mcom tacaBBydn manGanapu. — Tomkent: Ykutysun, 2005. — 400 6.

°® Nmmyxamenosa M. “JleBOHM XUKMAT 'HUHT Kyné3manapu. ®uion.das. Homs... qucce. — Tomkent: 1995. — 154 6;
V3P ®A IllapkmyHocnauk MHCTHTyTHAard Xoka Axman SIccaBuil XMKMATIapMHMHI KyIé3Ma KaTalord. —
Typkucron, 2006; Xoxa Axman SccaBuif. JeBoHH XukMaT. Wurma-kuécnmii matH. Hampra Taiéprosum:
OmmyxamenoBa M. — Tomkent: 2007. — 204 6.

1 Ucmonnos K. Xopmxna sccapuiiimyrociuk. — Tonikent: Mumtoz so‘z, 2012. — 74 6.

11 Typkusna sccasuitmynocnuk. Hampra taiiépnosun Xacan H. — Tomkent: Ana6uér Ba canbar, 1999. — 56 6;
H.Xacan. Cynron Axman XasunuitHuar ‘KaBoxup ym-abpop MHMH aMBOXHMI OuXOp” acapu Ba YHHHT
SICCAaBUHMIITYHOCITUKAATH HIMHA-Tapuxuil kummatu. Owion.dan. Homs... quce. — Tomkent: 1999. — 160 6; Xacan H.
SccaBmiinukka goup Manbanap Ba “JleBonu xukmar”. @unon.dan. a-pu (DSc) ... qucc. — Tomkent: 2017. — 272 6.
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to provide a scientific basis for Ahmad Yassavi's life and work, especially the
publications and research of "Devan of wisdom", the religious-mystical revolution
and the uniqueness of images and symbols in his work.

The tasks of the research:

Analyzing the scientific activity of Turkish scholars on the research of
information about Ahmad Yassavi's school, spiritual guidance, pirs and murshids;

Studying the research on the activities of Ahmed Yassavi and
representatives of the Yassavi sect, in particular, the views of Turkish Yassavi
scholars and comparatively evaluating the scientific researches of Turkish and
Uzbek Yassavi scholars on Yassavi's life, work and activities of his followers;

To study the publications of "Devan of wisdom" in Turkey from the point of
view of textual studies, and to determine the innovations, achievements and
shortcomings of Turkish Yassawi studies related to the scientific research and
analysis of wisdom;

To reveal the essence, of the images, Sufi symbols and reforms in Yassavi's
wisdom,their ideological-artistic features, goals and tasks as well as their place in
the expression of Yassavi's worldview and belief.

As the object of the research, the sources covering the life and work of
Ahmed Yassavi and his followers, as well as the publications of "Devan of
wisdom™ in Turkey, were selected.

The subject of research. The subject of the research is to study and analyze
historical, scientific and mystical sources about the life, work of Ahmad Yassawi,
teachings of Yasaviya and its followers, as well as scientific research and
conclusions based on them.

The methods of research. Historical-comparative, comparative-typological,
biographical, classification, description and analytical analysis methods were used
to indicate the importance of the research topic.

The scientific novelty of the research is:

The contribution of Turkish Yassavi scholars in researching the life, sect,
wisdom of Khoja Ahmad Yassavi and the activities of his followers are detailed;

Ahmed Yassavi's lifestyle, educational school, murshids, activities in the
tarigat, and the contribution of his followers to the development of Sufism have
been revealed based on the researches carried out by Turkish Yassavi scholars;

The existing editions of "Devan of wisdom", mainly in Turkey, as well as
the Uzbek, Kazakh, and Uyghur editions, have been comparatively studied, the
textual differences have been scientifically analyzed, and suggestions have been
put forward to correct existing deficiencies;

Linguistic and expressive features of wisdom, ideological-artistic content,
interpretation, symbolic-metaphorical interpretation of images and symbols are
studied on the basis of scientific, historical, religious-mystical sources and
scientifically and theoretically substantiated.

31



Practical results of the research:

The study of the life and work of Ahmad Yassavi and his followers is
described in historical and comparative terms and enriched with scientific and
theoretical views;

Scientific-theoretical investigations were carried out over the publications of
"Devan of wisdom", and relevant conclusions and proposals were presented;

As a result of the comparative analysis of the publications of "Book of
wisdom", appropriate recommendations and instructions were given that allows for
further improvement of the summary-comparative text of wisdom;

Ideological-artistic features of Yassavi's work, the images in it and the
practical importance of symbolic-metaphorical images in religious-mystical
symbols are given.

The reliability of the research results is explained by the facts that the
sources related to Yassavi, which have enlightened the views of Ahmed Yassavi
and his followers in the formation of the religious and mystical views of the Turkic
peoples, the development of literature and culture, have been scientifically
researched on the basis of comparative and typological analysis, theoretical
information is based on scientific sources, theoretical conclusions are drawn based
on historical-comparative, biographical, classification, description, analytical
analysis methods, theoretical views are put into practice and the results are
confirmed by authorized structures

Scientific and practical significance of research results. The scientific
significance of the research results is determined by the facts that they are
researched on the basis of scientific, historical, metaphysical and tazkira sources
related to the life and work of Ahmad Yassavi, the founder of the tradition of
Turkish mystical poetry and wisdom and the textual comparative analysis of
Yassavi's wisdom, the poetic research, the results serve to deepen the knowledge of
classical literature that can be used in many scientific studies, and the results of the
research and the observations regarding the methods of analysis in it contribute to
further enrich the history and theory of Uzbek literature.

The practical significance of the research results is that the materials of this
dissertation can be used as material at various stages of education, in particular, in
conducting special courses or seminars at the philology faculties of higher
educational institutions, in literature classes taught in general secondary education
and specialized schools, as well as in the creation of textbooks, manuals and
pamphlets on the subject.

Implementation of research results. On the basis of the scientific results
obtained on the subject of "Study of Ahmed Yassavi's work in Turkey":

Scientific conclusions related to the life, work, teachings of Ahmad Yassawi,
the research of representatives of the Yassavi sect by Turkish scholars, the study of
the language of wisdom, the style of expression, the coverage of religious-mystical
foundations in fiction and to the results of analysis and research were used in the
fundamental project "Creation of Alisher Navoi (2-volume) and Abdulla Qadiri
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encyclopedias” (2012-2016) No. FA-F1-G039 carried out at the Institute of Uzbek
Language, Literature and Folklore (The reference Ne 3/1255-501 of the Academy
of Sciences dated March 1, 2022). The scientific results formed the basis of
scientific articles on the topics of "Sultan ul-Arifin Ahmad Yassavi", "About the
publications of “Devan of wisdom", "Language and expressive features of “Devan
of wisdom";

The scientific data related to the study of sources related to Yassaviya in the
form of historical and descriptive texts were used in the implementation of the
practical project "Preparation and publication of the encyclopedia of Navoi" (2018-
2020) at the Institute of Uzbek Language, Literature and Folklore No. PZ-
20170930220 (reference No. 3/1255-5010f the Academy of Sciences dated March
1, 2022). As a result, information about Yassavi's life, his teachings, murshids and
followers in Alisher Navoi's prose works and tazkiras was clarified;

Scientific-theoretical conclusions related to the study of Ahmed Yassavi's
work in Turkey, the study and analysis of wisdom were used in the scientific and
educational programs of the National Television and Radio Company of
Uzbekistan such as "Buyuk Yurt Allomalari”, "Bashariyat Siymolari" showed on
the TV channel "Madaniyat va Ma’rifat" (Reference No. 02-02-03/76 dated April
12, 2022 of the state institution of the National Television and Radio Company of
Uzbekistan, "Madaniyat va Marifat" TV channel). Through this, it was achieved to
instill in the general public that the work of Ahmad Yassavi and his followers is
the main factor in understanding the identity of a person.

Approbation of the results of the research. The research results were
discussed at 4 international and 2 national scientific-practical conferences.

Publication of the results of the research. Within the framework of the
dissertation 13 scientific works, 7 articles, 5 of which in national and 2 foreign
journals, were published in scientific publications recommended to publish the
main results of doctoral dissertations of the Higher Attestation Commission of the
Republic of Uzbekistan.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of references. The total volume
of the work is 157 pages.

MAIN CONTENT OF THE DISSERTATION

The introductory part of the study explains the relevance and necessity of the
selected topic, describes the goals and objectives, object and subject of research
and its compliance with the priorities of science and technology in the country,
reveals the scientific novelty and practical results of the research and the scientific
and practical significance of the obtained results. The study also provides
information on the application of research results in practice and the structure of
published works and dissertations.
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In the part entitled “Study of Ahmad Yassawi’s biography” of the first
chapter called “Study of Ahmad Yassawi life and sect in Turkey” the works
carried out in Turkey about the period Yassavi lived, his historical and artistic life
and work were researched. F. Koprulu states that the great pir was born in
Sayram.'? K. Eraslon, N. Tosun and other scientists confirm this opinion.
According to V. Chakan, the existence of people who claim to be descendants of
Muhammad Hanafi in Sayram and their large number to form a certain class
confirms that Ahmed Yassavi was born in Sayram.® There is no exact information
about Yassavi's date of birth. F. Kopruli assumes that he was born in the middle of
the 5th century AH and died in 1166/67 AD. I. Yagit agrees with F. Kopruli.*
K. Eraslon's views on this matter are different. Based on the dates of birth and
death of Sheikh Abdullah Barragi, Sheikh Hasan Andogi and Sheikh Abdulkhalik
Gijduvani, the followers of scholar Yusuf Hamadani showed that the date of birth
of Piri Turkestan (Ahmad Yassawi) is between 1085-1095.% This date is defined
as 1093 by M. Demirji, and 1103-1105 by the Kazakh scholar D. Kenjatai based
on the sources that Bahavuddin Isfijabi was the murshid of Ahmed Yassavi.'®
According to N. Kamal, it is not true to state that the death of the elder was in
1066. This date is related to Yassavi's concept of "Die without dying" and
retreating to the underground at the age of 63.1" In many studies, it is stated that
Ahmed Yassavi lived 73, 111, 120, 125 years, and remained underground - in the
Khilavat until 120, 125, 133 years old. In our opinion, although this information is
based on pamphlets and narrations, the most important thing is Yassavi
experiences and the meaning and purpose expressed by him through khilavat.
Yassavi considered seclusion as a door to contemplation - one of the stages leading
to the love of God and divine beauty. Young Ahmed, orphaned by his parents at an
early age, was brought up by his sister Gavhari Shahnoz*® and settled in the city of
Yassi (Turkestan). After the death of his parents, the reason why Ahmed came and
settled in Yassi was that Arslanbaba was living in Yassi.!® Yassavi received his
first education from his father, Sheikh Ibrahim, and then from Shahabeddin Isfijab,
a famous scientist of Sayram.?’ As he said in his wisdom, "The path of the sect was

12 See: Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — S. 61,140.

13 Cakan Varis. Hoca Ahmed Yesevi ve Divan-1 Hikmet. Milli Folklor, 2005, c.17, sy. 68, — S. 201-207.

14 See: Exur Memomn. Axmas SccaBuii Ba yHHHT Typk Tadakkyp Tapuxugaru ypuu. Xoxka Axman Sccasuii Xaétu,
WXKOJM Ba anbaHanapu, — 1., 2001. — b.37.

15 Eraslan Kemal. Ahmed-i Yesevi. Erdem Atatiirk Kiiltiir Merkezi Dergisi. Hoca Ahmet Yesevi Ozel Sayisi, c. 7,
sy.21, Tiirk Tarih Kurumu Basimevi, — Ankara, 1995, — S.799-819.

16 Demirci Mehmet. Turkistan notlari. (Yesevi diyarinda 6 ay). Istanbul, 1996. — S.85; Kenjetay Dosay. Hoca Ahmet
Yesevi: Yasadig1 Devir, Sahsiyeti, Tarikat1 ve Tesiri. Tasavvuf Ilmi ve Akademik Arastirmalar Dergisi Dergisi,
Aralik, 1999. 1, say1: 2. — S. 113.

17 Zeybek Namik Kemal. Ask yolu Hoca Ahmet Yesevi ve hikmetleri. — Istanbul: Otiiken, 2017. — S.39.

18 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — S. 62.

19 Hasan Nadirhan. Arslan Baba ve Ahmed Yesevi. Tasavvuf ilmi ve Akademik Arastirma Dergisi, 24 [2009/2],
s.1-10.

20 Kenjetay Dosay. Hoca Ahmet Yesevi: Yasadigi Devir, Sahsiyeti, Tarikat1 ve Tesiri. Tasavvuf IImi ve Akademik
Arastirmalar Dergisi Dergisi, Aralik, 1999. 1, say1: 2, — S.112; Muhammet Volkan Ozkan. Ilim, hikmet, ask, sadakat
ve liyakatkavramlari cercevesinde Ahmed Yesevi dusuncesinde insan olmani imkani. Gazi universitesi. (YLT), —
Ankara, 2019. — S.32-38.
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difficult, I was in a hurry, my head was stiff, | ran to the old man, | grabbed the
skirt of the Pir and opened my inner eyes"?!, on gaining fame as "Khojai
Turkistan", "Leader of the Saints" and reaching a perfect career, two great people
like Arslanbab and Yusuf Hamadani’s influence was considerable. Ahmad Yassavi
did not receive education only from Arslanbab, Yusuf Hamadani, Sheikh
Shahabeddin Isfijabi. In the dissertation, the information that Yassavi considered
famous saints in the world of Sufism, such as Mansur Halloj, Jonayd Baghdadi,
Abu Bakr Shibli, Bayazid Bistomi, and Ibrahim Adham as his spiritual mentors,
was studied based on research and wisdom in Turkish Yassavi studies.

The second part of the chapter entitled "The Study of the Yassawi Followers
and the Tradition of Wisdom Writing" explores the work of the founders of the
Yassawiya sect, his caliphs, followers, and successors of the wisdom writing
tradition. In this regard, the works of Turkish scientists such as F. Kopruli,
K. Eraslon, N. Tosun, M. Tekjan, A. Gozal, H. Bije, O.Kaya deserve special
attention. In "Fagrnama" it is said that “Banosm-ma-06, xapomam-uxmucoo,
KOMUT-MYKAMMAan acxoou cyggacu 6op 3pouku, Xy3ypuoau tupoxiawmacourap’
(Hazrat had perfect and wise disciples who never had left his side) to show that
there were a large number of murids from all over the world in the dargah of Piri
Turkestan.?? Most of Yassavi's followers are given the title of “father". According
to U.Turar, in Yassawiya, the term "father" means sheikh and murshid.?® Since the
12th century, it has become a tradition to add "father" to the names of religious
leaders who left a mark in Turkestan, especially the great Sufis. According to this
custom, the title "father" was first given to Ahmed Yassavi as a sign of respect.?* F.
Koprulu showed that Yassavi's first caliph was the son of Arslanbab, Mansoor
(died: 594 Hijri/1197-1198 AD), who had an important place in the Manogqib.?®
The second caliph of Yassavi was Said Ata from Khorezm (died: 615 AH/1218-19
AD). We have not found any other information about him in the sources we have
seen. There are different views in the research about who was the third caliph of
Ahmad Yassawi. F.Kopruli states that the third caliph was Suleiman Bakirgani,
while in other scientific literature Sufi Muhammad Donishmand was mentioned.2®
A. Jabajioglu writes that Yassavi's third caliph was Suleiman father, and his fourth
caliph was Hakim father. The scientist did not take into account that Suleiman
father and Hakim father are one person. There are also differences in views about
the death of Hakim father. Although it is written in the sources that Hakim died in
582 A.H. (1186/87 AD), later studies say that it was 1192. F.Koprulu, referring to
the work "Rashahot" by Fakhriddin Ali Safi (XIV), says that Hakim's father's

2l Xoja Ahmad Yassaviy. Haqdin o‘zgani dema. Hikmatlar. Haz: Hagqul lbrohim, Hasan Nodirxon. — Ankara:
Akcag yaylari, 2021. — .42,

22 Ty3an A6nypaxmoH. Sccapuii “@akpHoma”cu. — Tomkent: Haspys, 2014. — B.17.

2 Yemon Typap. TacasByd Tapuxu. — Tomkent: Uctukmon, 1999. — B. 67.

24 Yusuf Akgiil. Hoca Ahmed Yesevi’nin Hazar Otesi Tiirkmenlerine Tesiri ve Bu Cercevede Bazi Tesbitler, Bilig,
8. — Ankara, 1999. — S.47-64.

% Eraydin Selguk.Tasavvuf ve Tarikatlar. — Istanbul, 1981. — S.182-183.

% Bice Hayati. Piri Turkistan Hoca Ahmet Yessevi. Hoca Ahmet Yesevi Uluslararas: Tiirk-Kazak Universitesi, —
Ankara, 2016. — S.151; Tosun Necdet. Yeseviyye. https://islamansiklopedisi.org.tr/yeseviyye.
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grave is in Akkurgan. According to the other information, Hazrat's grave is in
Bakirgan (Kongirat).2” However, in the pedigree Ziyoev Abdumannop had, a
descendant of Sulayman Bakirgani, it is said that he was born in 1126 in the village
of Karnag and died in 1186.2 Father Hakim wrote the books "Book of Bogirgon",
"Book of the End of the world" and "Bibi Maryam".?*" Book of the End of the
world ", "Bibi Maryam" and "The Book of Bogirgon" were read with excitement
and interest in Central Asia, especially around Idil.*® Father Hakim’s poems have
been studied in terms of language, form, expression and style, rhythm. Yassavi's
style plays a leading role in Father Hakim’s wisdom.3! The works of M. Tekjon in
researching and publishing sources related to Hakim father's work can be specially
recognized.

Sufi Muhammad Donishmand was Yassawi's caliph after father Hakim.
H. Bije writes that this person was the son of Ahmed Yassavi's brother Sadriddin
ibn Ibrahim, that is, Yassavi's nephew, while A. Mominov shows that Muhammad
Donishmand's father was Mahmud Khoja, and his grandfather was Muhammad
Khoja Zarnugi.®? The date of birth of Sufi Muhammad Donishmand is not clear.
Studies say that he died at the end of the 6th century A.H. and the beginning of the
7th century A.H.3. Sufi Muhammad Donishmand trained two famous murids. One
of them is Abdulmalik, the son of Ahmad Yassavi's younger brother, Sadr Khoja,
and the other is father Suzuk. It is known that Sufi Muhammad Danishmand wrote
"Mir'at ul-Qulub”, an important source about Ahmad Yassavi and the Yassavi sect.
Three manuscript copies of this work were compared and also published.3*

Another follower of Piri Turkestan is Zangi father, a descendant of
Arslanbab. Father Zangi is the fourth generation grandson of Arslanbob. Ahmad
Yassavi gave Zangi's father's name. He received his first education from his father,
Taj Khoja. Being in the service of Hakim father, he thoroughly acquires external
and internal knowledge from him. A number of poems were also written for Zangi
father. In the researches of A. Kochak, there is information about the verse written
to father Zangi in "Majmuai Haziniy" by Shamsi, one of the dervish poets.®
Among Yassavi's followers, Azimhoja Eshon Khogandi had a great reputation.
There are 28 wisdoms in his collection, 27 of which are from the Tashkent edition

21 Cynaiimon boxupronuit (Xakum ora). — 5.33-39. Cynaiimon boxupronuit (Xakum ora). Hanrpra Taiiépnosun:
Caiidpuaun Caiidymnox. — TomkentT: Y36exucton, 2015. — 5.40

28 See: 3uéer AGmnymamnon AGnynasmsosuu (AGmymaHHOnXYka 3ué A6aynasusxyxka Yyram). CynaiiMoH
Bokupronwuii (aBaué Xakum ota) xakuza sHru gapak. https://janubiy.kz/item/749/.

2 Tosun Necdet. Ahmed Yesevi ve Yesevilik. Divani hikmet sohbetleri. Edit: Ziilfikar Giingor. — Ankara, 2018. — S.
191-204.

30 Kopriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara: 1976. — S. 172.

3! Kaya Onal. Siileyman Hakim Ata Bakirgani ve Siirleri. Tiirk Dilleri Aragtirmalari, 1998. — S.73-209.

3 Muminov Asirbek. Islamizatsiya i Sakralnie Rodoslovnie v Sentralnoy Azii.— Almati, 2008.11.—S.189-190.

33 Mir’atii’l-kultib. Stfi Muhammed Danismend. Haz: Tosun Necdet— Ankara, 2020. — S.16.

3 Mir’ati’l-kulib. S0fi Muhammed Danismend. Haz: Tosun Necdet. — Ankara, 2020; Cypu Myxammazn
Jonummann. Mupbot yn-Kyny6. SccaBuit Xoxxa Axmaz. JleBoHM XMKMaT (SHTH TomwiraH HamyHanap). Hampra
taii€pnoBun: Xacan H. — Tomkent: MoBapoynnaxp, 2004. — 5.139-175.

% Kogak Aynur. Zengi Ata’nin Menkabeleri, Tiirbesi Ve Bayrami Uzerine, 23.09. 2010/ https://nbvdergisi.
hacibayram.edu.tr/index.php/TKHBVD/article/view/552;
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of "Devan of wisdom" in 1312, and the other wisdom is from the manuscript copy
of "Devan of wisdom” dated 1290.% From Azim Khoja a Turkish book consisting
of 321 poems was also left.?” In this way, it would be no mistake to say that the
Yassaviya sect had deep roots among the Turkic peoples.

In the second chapter called "The study of "Devan of wisdom™ in
Turkey" of first part entitled "Devan of wisdom"’s Publications in Turkey"
publications made in Turkey, were compared. A relatively perfect publication was
proved by vivid examples to be K. Eraslon's "Examples from “Divan of wisdom”
and the publication of I. Hagqul and N. Hasan. In the dissertation, the publications
of H.Bije, N.To'sun, Z. Gungor, and Olmota® and Uyghur scholar Abdurashid Jalil
Qorlug®, as well as Uzbek publications were also used. One of the most reliable
and scientifically valuable works among the editions of wisdoms carried out in
Turkey is the edition of K. Eraslan. However, the book "Examples from “Book of
Wisdom" is not without some flaws. Including:

In the edition of K.E.*! (1991, 66-b) I11/4 wisdom and I.H. and E.S.T. (1995,
67-68)*

Reading Translation
On bisimde hiir u g1lman karsu kildi, On besimde hiiri, gilman kars1 geldi,
Basirn iiziip kol kavsurup ta®zim kildi,  Bas egerek, el baglayip tazim kild,
Firdevs atlig cennetidin muhzir kildi, Firdevs adli cennetinden haberci geldi,
Didar ti¢iin bar¢asin1 koydum muna. Didar i¢in hepsini terkettim iste.
R.A (1992, p. 26)* and H.B (1993, 2/26 wisdom):

bouna ypy0, Max3ap KeJau, KVIIyM MaHo;

In Arabic written texts H.B. (2017, p. 52)*, Olmota (2011, 11-12b) and A.J. (2012,
p. 33):

Lo asdy o (52 udaa g 9/ Sl
In M.U. (2019, p. 100):

lic aa g (GalS puana ool Cpdily
In the collection of wisdoms (2011, p. 20):%#

% Erarslan Kemal. Azim Hacenin hikmetleri. — S.193-230/https://dergipark.org.tr/tr/pub/iutded/issue/17058/178157
37 Hasan Nadirhan.Cagatay sairi Azim Hace ve hikmetleri. Tiirk diinyasi aragtirmalari. Sayi: 191. Nisan, 2011. — S.
137-143

38 Ahmed-i Yesevi. Divan-1 Hikmetten segmeler. Haz: Eraslan Kemal. — Ankara: Kiiltiir Bakanligi, 1991. — 482 s.

39 Kosxa Axmer Maccayu. Juyanu xukmer. bacnara naiineianaran: JI. Cepuk6aitynsl, Papunaunos C. — AnMarsl,
2001.-272 c.

402012: 5t 4k gy (S pi 45 abiallie (5508 Jal A 2o ) sl s (oo bad Hlangs 48 58 40 CagaSn 1530 (535 A 4y 2gad 4

41 After that, the names are abbreviated Kamal Eraslon K.E; Life of Bije H.B; Najdat Tosun N.T; Musa Uzunkoya
M.U; Abdurashid Jalil Qarlug A.J.Q; I. Hagqul I.H; Nadirkhan Hasan N.H; R.A. Abdushukurov R.A. is given.

2 Ahmet Yesevi: Hikmetleri. Haz. Hakkulov Ibrahim; trc. Erhan Sezai Toplu. — Istanbul: Milli Egitim Bakanhg,
1995. — 330 s.

4 Axman Slccasuii. Jlesonu xukmar. Hampra raiiépnosun: A6aymykypos Pacynmyxamman Amyp6ol yemm. —
Tomkent: Anabuér Ba canbar, 1992. — 208 6.

4 Hoca Ahmed Yesevi. Divan-1 Hikmet. Edit: Mustafa Tatci. Hoca Ahmet Yesevi Uluslararasi Tiirk-Kazak
Universitesi Yay., — Ankara, 2017. — 496 s.
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bouun ypy0, Max3ap Kejiu, CypayM MaHo;
In “Haqdin o‘zgani dema. “Hikmatlar” (2021, p 25): published in the form of
Boshin urub, muhzir keldi, go‘ydum mano

K.Eraslon interprets the word "muhzir" as "messenger”. In the dictionaries
following meanings can be found 1. Mahzar — residence of a great person of high
status, residence; an application written by several persons for submission to a
higher status; judge's verdict and fatwa, certificate, document. 2. Muhzir - an
official who ensures the presence of interested persons in the court, gives them the
good news, a court official.*® According to the content of the text, we believe that
the word "muhzir" is appropriate in this place.

K.E. (1991, p. 200) Wisdom XXI1X/6:
Ol makamni tevhid athi§ dirahti bar,
Sayeside “asik kullar burak-siivar,
Her bir sah1 ming yol¢ilik yolni tutar,
Her kaysis1 6z 6zige “linvan kilur.

I.H. (1991, p. 158):
Vi MAaKOMHH TaBXW/ OTJIIUT AapaxTHu 60p,
Cosicuna ok KyJuiap 0YpOK — Cyp.
Xap Oup OXu MUHT UYTYUIIMK UYITHU TYTOD,
Xap KalCucH y3-y3ura yHBOH KHIyp.

In R.A. (1992, p. 96):
Y1 MakOMHU TaBXWA OTJIUF AapaxTh 0op,
Cosicuna ok KyJiap 0YpoK CYBOP.

H.B. (1993, wisdom 135/6; 2017, p. 270), Olmota (2001, p. 110) M.U.
(2019, p. 327) “lsw 37, “as 5 (TaBxua, Oypok cyBop); In editons of “Haqdin
o‘zgani dema. “Hikmatlar” (2021, 120-b) as follows:

V1 makomuu Ty00 otnur gapaxtu 0op,
Cosicuna omuk Kymuiap BypokcyBop.

"Tubo™ in Arabic means good news, glad tidings, beauty, happiness. In
Surah Ra'd (13/29) of the Holy Qur'an, there is the verse "For those who believe
and do good deeds, there is happiness and a beautiful abode."” In the sources, in this
verse there are several narrations related to the word "Tuba lahum™ For example,
Tubo is the name of one of the trees in paradise. Its branches were so large and
magnificent that they formed a distance of a hundred years. The righteous slaves,
who enter the heaven, ate the fruits of this tree, wore clothes from its flowers and
rested in its shade. All the houses in heaven are made of the leaves of this tree. In
Sufism, it is the status of closeness to Allah, and it means being in the presence of

4 Axman Slccasuii, Cynaiimon Bokupronwmii. Xukmariap kymméru. Hampra raiiépnosumnap: Kopaes Toxwu,
BozopoB AGyi. — Tomkent: O‘zbekiston, 2011. — 464 6.

4 ®apxanru 3abonu Toxuku. |l Tomnuk, |. — Mocksa, 1969. — 5.674; Tiirkce sozliik-TDK. Il. — Ankara, 1998. —
S.1488,1588; Xacan H. fAurm Tomwiran xukmartiap Xakuma. Xoxka Axman SccaBuii. JleBoHum xukmar. SHTH
TOIWITaH HamyHasap. — Tomkent: MaBopoynHaxp, 2004. — b5.131-138.
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the Creator.*” "Burag" in this verse means "brighter" in Arabic and means the
winged horse sent by God to carry Muhammad (pbuh) to Jerusalem on the night of
Miraj and ascend to heaven from there; "suvor" - "suvori" in Persian means to be
on a horse, mounted on a horse, a person on a horse; horse riding; horseman.
"Buraq" is derived from the Arabic (&) word barq which means to shine,
lightning.*® According to A. Jabajio'glu, "burok™ means love in Sufism. Because
love brings a person to God like lightning.*® A person who wants to meet becomes
a real lover after going through a number of "addresses", "status" and "conditions"
to achieve spiritual maturity. Such lovers reach God's meeting by means of the
Burok horse. The quality of "true love" is first of all characteristic of our Prophet
Muhammad (pbuh). Slaves who achieve "true love" on the way to God will
achieve great status like Muhammad (pbuh). In our opinion, "Tubo" and
"Buroksuvor" are acceptable options in this place. Only then will the texts be
logically coherent and consistent with the content of the following verses.

The second part of the chapter is called "Scientific study of Yassawi's
wisdom”, and researches of Turkish scholars about the language and style, rhyme
and tone features of "Devan of wisdom™ were studied. In particular, E. Oshanmaz
researched the number of words used in "Devan of wisdom" and wrote that 763 of
them are Arabic, 588 are Persian, and the rest are Turkish.®® A. Jemalmaz studied
the language features of "Devan of wisdom" and developed the text of the wisdoms
adapted to the Turkish pronunciation (STT) and came to the conclusion that the
language of the wisdoms is typical of native Turkic (Uzbek and Uyghur language -
E.Q.)°L. One of the most controversial issues is the language of "Devan of
wisdom”. Some scholars consider it to be a common source for the Turkic-
speaking peoples, while others concluded that it was written in the Central Asian
Karakhani (Hakhani-Qarluq) language or Chigatai Turkic. According to F.
Koprulu, "Devan of wisdom" was written in the same dialect as "Kutadgu Bilig",
that is, the Karalug dialect - Hakhaniya.®® Scientists like F.K.Temurtash and
F.Bozkurt agree with him. A.B. Erjilasun writes that the manuscripts of "Devan of
wisdom™ are mainly copied after the 16th century, so they contain features of the
Chigatai language, not Karakhani Turkic.>® A.Jafaroglu stated that the Uzbek
language features are reflected in the copies of "Devan of wisdom", **while K.

47 Tuba. Ali Erbas. TDV Islam Ansiklopedisi. c. 41, — Istanbul, 2012. — S.316-317; Tiirkce sézliik-TDK. c. Il. —
Ankara, 1998. — S.2249

8 See: Burak. Mustafa Oz. TDV Islam Ansiklopedisi, ¢. VI. — Istanbul, 1992. — S. 417; Tiirkce sdzliik-TDK. c. I. —
Ankara, 1998. — S.2062; Amwmep HaBowuii acapnapuaunr uzoxyu jayratd. 1V tommuk, | Tom. — Tomkent: ®aw,
1983. — 337 6.

49 Cebecioglu Ethem Tasavvuf terimleri ve deyimleri sozliigii. www.turklib.com;

%0 Usenmez Emek. Karahanli Eserlerindeki Séz Varligi Hakkinda. Akademik incelemeler Dergisi, 2008, c. III, sy.
1,-S.249-251.https://www.ayk.gov.tr/wp-content/uploads/2015/01/USENMEZ-Emek-KARAHANLI-
ESERLERINDEKI-SOZ-VARLIGI-HAKKINDA.pdf;

5t Gemalmaz Efrasiyap. Ahmed-i Yesevi’nin Hikmetlerinin Dili. Atatiirk Universitesi Tiirkiyat Arastirmalari
Enstitiisii Dergisi, 1994. — S.5-17.

52 K gpriilii Fuad. Turk edebiyatinda ilk mutasavvuflar. — Ankara, 1976. — S.144-145.

%3 Ercilasun Ahmet Bican Baslangicindan Yirminci Yiizyila Tiirk dili tarihi. Baski I, — Ankara, 2004. — S.340.

5 Caferoglu Ahmed. Tiirk Dili Tarihi. cilt II. — Istanbul, 1964. — S.82.
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Eraslon emphasized that the original language of the wisdom is not Chigatai or
Uzbek, and said that it belongs to the common written language of Central Asia.
However, although some elements in the wisdom reflect Chigatoi Turkish
characteristics, the language of "Devan of wisdom"” cannot be completely
attributed to Chigatoi Turkic language.®® N. Hasan Ahmad emphasized that it is
necessary to compare the poems in "Devan of wisdom" with works belonging to
the Karakhanid era in order to reach a relatively clear conclusion about the
language of Yassavi's wisdoms.®® In our opinion, "Devan of wisdom" is an equal
spiritual heritage for all Turkic peoples, but F. Koprulu's views on this matter are
reasonable, so we can rely on his opinions.

The form, rhyme structure and tone of "Devan of wisdom" have been
thoroughly studied. K.Eraslon researched the rhythm of "Devan of wisdom" and
found that in munojot (poem written supplication), mafailun - mafailun - fa'ulun,
and in other words of wisdom written in aruz (classical Arabic-Persian prosody),
failotun - failotun - failun; mafoilun - mafoilun - faulun - mafoilun; mafoilun -
mafoilun - mafoilun - maf'ulu; mafoilu — mafoilu —is used.®>” 1.Qoraqush K.Eraslon
researched "Excerpts from "Devan of wisdom™ prepared for publication and
grouped wisdoms in the form of quatrains, ghazals, and masnavis. According to
him, 27 wisdoms are written in ghazal, 2 in masnavi style.*® According to I.Shanar,
the number of verses in ghazals varies from 5 to 15, but the number of 7-verse
ghazals makes up the greatest part.>® In conclusion, there is a need for a deeper
study of the rhythm of Yassavi's wisdom. If the rhythmic features of wisdom are
studied, it becomes possible to check the changes in the language to some extent.

In the first part of entitled "*Analysis of the system of images in ""Devan of
wisdom" of the third chapter called "Commonality of Meaning and Image in
"Devan of wisdom" focused on the analysis of images in Yassavi's wisdom. During
the research, we came across a number of characters in "Devan of wisdom" such as
olim ( scholar), orif (wise man), oshiq (lover), faqir (poor), g’arib (poor), miskin
(destitute), dervish, eran (During the research, we came across a number of
characters in "Devan of wisdom" such as scholar, scholar, lover, poor, stranger,
poor, dervish, eran (in Uzbek folk epics and shamanic folklore, a patron force that
constantly helps and mentors the hero of the epic), obid (devout worshipper), zohid
(ascetic). Among them, the images of oshiq (a lover) and orif (wise man) have a
significant place. In this work, the specific characteristics of the images of the
oshig and orif were thoroughly studied.

% Usenmez Emek. Divan-1 Hikmet’in dili iizerine diisiinceler. Hoca Ahmed Yesevi Uluslararas1 Sempozyumu.
(Bagcilar Belediyesi 20-21 Subat 2010). Bagcilar, — istanbul, 2012. — S.170-178

% Hasan. N. Ahmed Yesevi hikmetlerinin dil dzellikleri iizerine bazi miilazahalar. Turkish Studies International
Periodical For The Languages, Literature and History of Turkish or Turkic, Volume 10/8 Spring 2015. — P.1345-
1354/ https://turkishstudies.net/DergiTamDetay.aspx?1D=8043.

5" Ahmed-i Yesevi. Divan-1 Hikmetten segmeler. Haz: Eraslan Kemal. — Ankara: Kiiltiir Bakanligi, 1991. — S.39

5 Karakus Idris. Divan-1 Hikmet’te Vezin, Kafi ye, Anlatim Tiirleri, Erdem Atatiirk Kiiltiir Merkezi Dergisi Hoca
Ahmet Yesevi Ozel Sayist. — Ankara, 1995, c. VII, sy. 21. — S.1013-1017.

% fbrahim Sener-Alim Yildiz. Tiirk-Islim Edebiyati. Ragbet Yay., — Istanbul, 2003. — S.82
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In Seyr-u Suluk (‘seyr’ meaning ‘journey’ and ‘suluk’ meaning ‘travelling’)
for solik (Arab. - wayfarer - a murid who chose the tarigat and tried to master it,
but has not yet achieved any position or rank), being scholar is considered to be
Important in order to become an orif (wise man). Ahmed Yassavi's achievement of
a scholarly career shows that he had extensive knowledge and wisdom in the
Islamic world. The most important feature of his personality is the simultaneous
combination of the knowledge of Sharia and the pleasure of the Tarigat.®® In
mystical sources, the concepts of olim and orif differ from each other. Hujviri says
about this, "Olim (scholar) is in harmony with his soul, and orif (wise man) is in
harmony with Allah".%* B.A. Chetinkoya researched the images of olim and orif in
Yassavi's works and substantiated the fact that orif is superior to others with a
number of sources.®? I. Marash Yassavi writes that he embodied orif as a person
who achieved moral perfection through knowledge and practice,®® while A. Ogke
describes Yassawi as a "man of true love".%* As noted in science, "Khoja Ahmed
Yassawi often did not put any barriers between the notions of olim and orif,
according to him, a talib who has achieved true love is also orif at the same
time."® In our opinion, although the goal of "orif" and "oshiq (lover)" in the path
of God is common, they are different in their status in Sufism. It is possible to rise
to the rank of orif only after passing the status of oshig. In Sufism, especially in the
work of Yassavi, conversation and thoughts were of special importance. Nafs was
nurtured through conversation and thoughts. As a result of conversation, which is
considered to be the most effective way to achieve maturity in seyr-u suluk, the
knowledge and experience of the solik increased, which caused him to be
strengthened both externally and internally: Yassawi said:

“Ou oycmaapum, opughnap xonuc cyxoam smopaap,

Vi cyx6amoa mavpugam oyprapunu cowopaap %
(O my friends, the wise men (orif) converse impartially, They shed rays of
enlightenment on this conversation).

The conversation of wise men is actually the remembrance of Allah. When
he said, "l took hold of the sword of truth and cut off my lust”, he emphasized the
importance of zikr (to remember Allah) in reaching the vision of God for solik
whose desire is love. After all, "True lovers who have lost their lust “say Allah.
There is a special manner and method of zikr, and its specific rhythm and tone are
followed in zikr meetings. "Zikri arra" is a type of zikr that is widespread in

80 Cebecioglu Ethem. Ahmed: Yesevi hayati, eserler, tesirlers. — Istanbul, 1996. — S.195.

81 Hiicviri. Kesfii’l-Mahcib. Cev: Siileyman Uludag. Dergah Yay., — Istanbul, 1982. — S.464.

62 1 Maras. Ahmet Yesevi diisiincesinde ahlak felsefesinin temel kavramlari. Gegmisten Gelecege Hoca Ahmed
Yesevi uluslararast sempozyumu bildirileri, 2016. — S.517-526.

83 1 Maras. Ahmet Yesevi diisiincesinde ahlak felsefesinin temel kavramlari. Gegmisten Gelecege Hoca Ahmed
Yesevi uluslararasi sempozyumu bildirileri, 2016. — S.517-526.

64 Ahmet Ogke. Ahmed-I Yesevi’de ilahi ask. Editor: Yiiksel Salman. Diyanet [lmi Dergi. Ahmey Yesevi. Diyanet
isleri baskanligi. — Ankara, 2016. — S.93-112.

8 JTarunos X.P. ¥36ex MymT03 anabuéTtuaa Maspudar Tankunu Ba opud odpasu (XII-XV acpnap). duon.dan. 6-
ya ¢ancada n-pu (PhD) ... muce. — Byxopo, 2021. — b.68.

8 Xoja Ahmad Yassaviy. Haqdin 0’zgani dema. Hikmatlar. — B. 324.
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religious gatherings of representatives of the Yassavi sect. In particular, due to the
increase in joy during the dhikr, when the nafs was released, the person engaged in
the dhikr made a hissing sound (like sawing wood) in the throat. It appeared as if
the head of the nafs was cut off with a saw. "Zikri arra" is a tradition left over from
the time of the prophet Zechariah. N. Tosun researches the types of jahri zikr
considered to be the characteristics of Yassaviya sect and divides them into six.®’

In the second part of the chapter entitled "Religious-mystical designations
and symbols in Yassavi's art", the research works related to the topic were
analyzed. The studies of scientists such as M. Tahrali, A. Shangul, M. Oshkor, I.
Gunduz, M. Demirji, L. Levent, H. Ulpunar are important as they focus on this
issue. One of the most common symbols in wisdoms is the date palm, which has a
special place in Yassavi's work. In wisdoms, date-palms are considered a means of
connecting with Rasulullah (s.a.v.) and a spiritual blessing that defines ties. Great
pir also referred to Islam in the image of the date palm:

Typm éwumoa xax Mycmagho 6epou xypmo,

Hyn kypecamoum, iiynea kupou neva 2ympox. s
(When | was four years old, Mustafa gave me dates, | showed the way, how many
lost people entered the road.)

In Manogibs (pamphlets), it is stated that the date given by our Prophet was
delivered to Ahmed Yassavi through Arslan Baba. Science has different
interpretations of this. For example, "The starving of the friend in the story
represents the period of Jahiliyya, and Gabriel (a.s.) bringing dates from Paradise
in a bowl is a symbolic representation of the end of this period, that is, the
revelation of the Qur'an.” Delivery of dates to other countries by special people
(such as Arslonbob - Q.E.) means the spread of Islam."®® The date-palm mentioned
in wisdoms conveys the meanings like the ethics of prophet, divine love,
enlightenment, truth, gift; moral and spiritual states, manifestation of divine
qualities; thinking and discovering.”® In Sufism, wise men meant the "realm of
spirituality”" by "a young date-palm" (rutob). The delivery of date to Yassavi
through Arslanbob is a gift from the spiritual world. The date discussed in
Proverbs represents the secrets of monotheism and unity.

When talking about the symbols in Yassavi's work, the light cannot be left
out. In his wisdom, he attaches special importance to the term light. Light is the
way to God. According to mystics, Allah is "Nur ul-Anwar" - "Light of Lights".
The universe exists through His light. Before God created the entire existence, he
created the light of Muhammad (pbuh) - the Light of Muhammadiyah. Since this
light is eternal and endless, the entire universe has been continuing to exist even
after the death of our prophet (pbuh). Allah says in one of the holy hadiths, "I

67 See: Tosun Necdet. Yesevilikte Zikrn Erre. Keskiil dergisi 6 say1. Ciiz, 2005. https://www.academia.edu/
12487179/ Yesevilikte_Zikr_i_Erre_Ke%C5%9Fk%C3%BCI_dergisi_

88 Xoja Ahmad Yassaviy. Haqdin 0’zgani dema. — 5.22.

69 Abdullah Sengiil. Yesili Hoca Ahmed iiclemesinde bir sembolik unsur olarak hurma. Yiiziincii Y1l Universitesi
Sosyal Bilimler Enstitiisii Dergisi Afro-Avrasya Ozel Sayis1 / ISSN: 1302-6879.

0 Tahrali Mustafa. Ahmed Yesevi nin Divan-1 Hikmet’inde Dini Tasavvufi Unsurlar. Kubbealt:, 1991. — S.48.
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created the sky for you." Sultan of orifs (wise men) describes this in his wisdom as
"God is the light, God is the friend, Haq Mustafa". H. Ulpunar used the light
mentioned in Yassawi’s wisdom in the meaning of God, Muhammad (pbuh), faith,
heart and vision.”* In our opinion, the word light has a wider meaning in the
wisdom of Yassawi. For example, "when | said Allah, my heart was filled with
light", "Speak wisdom!" - said, and the light shone on my head", "the one who
drank from the hand of the Pir was immersed in the light of the Truth . From the
content of these verses, it can be understood that the light in the wisdom means
mystical knowledge, enlightenment, love, the divine light that illuminates the soul
of solik, and being together. L. Lavant says about this: "Due to divine inspiration
and light - "Light of Truth", the Sufi's heart will be enlightened and his tongue will
have the power to speak truth and wisdom."’?> Symbols and terms such as palm,
water of life, road, light, pearl, conversation, zikr and sky in the wisdom have also
been researched to some extent by Turkish scholars.

CONCLUSION

1. During the time when Ahmed Yassawi lived, the economic-social,
cultural-educational and moral lifestyle of ordinary people was in a very difficult
situation due to the terrible consequences of continuous wars and battles. In the
researches of Turkish scholars about the period when Khwaja Ahmed Yassawi
lived and the biography of the great creator, first of all, attention is paid to the
historical period and the scenes of the time. It is based on the fact that Yassawi
founded a new sect in Turkestan and the causes and consequences of this were
covered in detail, and the activity of murshid was in a dangerous and complicated
situation.

2. From our observations, it became clear that in the X-XII centuries, the
literature and culture of the Turkic peoples was under the influence of Persian and
Arabic literature. The fact that many works of this period were written in Persian
and Arabic is a clear proof of this. When the Turkic people accepted Islam and the
process of Muslimization intensified, the ideological and spiritual influence of
Yassawi's wisdom was strong in the formation of their socio-political and cultural
life, and in the wide spread and popularity of Turkish mystical literature. We have
seen that Turkish scientists have given a comprehensive response to these issues in
their studies.

3. Fuad Koprulu was the first researcher in Turkey to introduce the
figure of Yassawi to the people of science. Researches initiated by him was
continued by a number of Turkish scientists such as Z.V. Togon, K. Eraslon, M.A.
Joshon, A. Jabajio'gli, A. Ya. Ojak, U. Turar, M. Uslu, M. Shakar, M. Demirji, N.

" Ulupinar Hamide. Ahmed Yesevi’nin Divan-i Hikmet’inde Nur Kavrami. International Periodical for the
Languages, Literature and History of Turkish or Turkic. Volume 12/20. — P.261-276.

2 Lamia Levent Abul. Ahmed Yesevi’nin Divan-I Hikmet’inde Sembolik Dil. Diyanet [lmi Dergi, Cilt:53, Sayi:1.
2017. - S.169.
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Tosun, J.Oquyuji, H.K.Yilmaz, M.M.Tulum, N.Yilmaz. The services of Mahmoud
Asad Joshon, who conducted research on the life and works of Ahmed Yassavi and
organized various conferences, are also important in the study of Yassawi’s life
and work.

4. Studying the activities of Yassawi's followers shows that his influence
on the development of Islamic culture and Turkish mystical literature was
extensive. From the Yassaviya sect a number of great Sufis, perfect sheikhs and
wisdom writers came out, they are Mansur Ota, Said Ota, Hakim Ota, Sufi
Muhammad Danishmand ota, Khalil ota, Father Abdumalik Tajkhoja, Baba Ishaq,
Father Zangi, Father Mochin, Sari Saltug, Uzun Hasan, Sadr Khoja, Badr Khoja,
Ahmad Sayyid, Kamal Igani, Hazrat Bashir , Haji Bektoshi Vali, Taptug Emro,
Yunus Emro, Qul Ubaidi, Darvesh Ali. The subject of Yassavi sect and the
continuation of the tradition of writing wisdom has not been left out of the
attention of Turkish scholars.

5. Publication of "Devan of wisdom" started in Turkey in the 80s of the
20th century. In the editions of "Devan of wisdom" by K. Eraslon, I. Hagqul and
E.S. Toplu, H. Bija, N. To'sun, M. Totji, Z. Gungor, there are some differences
related to the number of wisdoms, different readings of Arabic written text,
rhythm, content, translation and different spellings of words. Therefore, there is a
need to carry out serious research on the texts of "Devan of wisdom" to eliminate
differences and deficiencies in it in a comparative way, and to prepare a more
complete and perfect edition. Among the editions in Turkey, the edition prepared
by Kamal Eraslon is reliable and perfect compared to other editions because it
relies on nine manuscripts, and the edition by I. Hagqul and N. Hasan is based on
about twenty manuscripts.

6. Opinions about the language of Yasawi hikmets In the researches of
Turkish scholars differ. In some studies, it is said that the language of the proverbs
belongs to the Qarlug dialect, while in some it is written that the Uzbek language
features are reflected in the copies of "Devan of wisdom". K. Eraslon points out
that the wisdom has common characteristics of the written literary language of
Central Asia. It is also said that the characteristics of the Chigatai not Karakhani
Turkic language are noticeable in "Devan of wisdom™ because the manuscripts
were mainly copied after the 16th century. Uzbek Yasavi scholar N. Hasan
suggests that "Devan of wisdom" should be compared linguistically with works
belonging to the Karakhanid era in order to reach a relatively clear conclusion
about the language of wisdom. Studying the features of weight and rhyme of
Yassavi's wisdom will undoubtedly allow us to come to a more precise conclusion
about their language.

7. One of the important topics in Turkish literary studies is opinions
related to the artistic sides of "Devan of wisdom" . Barmoq vazni (a type of poem
based on syllable count and proportion), which are widely spread among the
people, mainly 7- and 12-syllable types, are widely used in the wisdoms written in
the form of quatrains. Binary — masnavis in the form of munojots (usually, in
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muno-jot, the hope of salvation, supplication and repentance are expressed in the
form of a fervent appeal to God) are in aruz. The number of stanzas in ghazals
varies from 5 to 15, but ghazals in 7 stanzas make up a greater number. Rhymes
are in the form of a-a-a-b; a-b, a-b; a-a-b-a; a-a-a-a. Stabilization varies depending
on the number of the syllables: 8 + 4 =12; 4 + 4 + 4 =12; 14 (7+7), 16 (8+8). The
number of turogs( a certain fragment, part of the syllables repeated in the verses of
the poem) varies depending on the number of joints.

8. In his wisdom, Ahmad Yassavi had the main goal of conveying the
truths of divine commandments, religion and mysticism in a simple way, in
harmony with the level of thought and mental state of the people. It is important to
deeply study the symbols, symbols and allusions in "Devan of wisdom" and give
importance to the fundamentals in the process of analysis. Symbols such as date,
water of life, wine of joy, light, pearl, sky in wisdoms have acquired figurative
meaning in Yassawi's work. Scientists such as M.Tahroli, A.Jabajio'gli, 1.Gunduz,
N.Tosun, M.Demirji, L.Lavant, H.Ulpunar have researched mystical symbols,
tokens and signs in Yassavi's work. Although the images and symbols in Yassawi's
work have been studied to some extent by Turkish scholars, there is a need for
special serious research in this regard.

9.  Although it seems easy to understand the meaning of Yassawi's
wisdom, in fact, it is important to be well aware of the history of Islam and Sufism
in order to fully understand and analyze the truths behind each word, phrase, and
Image. This makes it possible to illuminate and reveal the essence of symbols and
revolutions more deeply. In this sense, in American and Western studies of
Yassavi, Ahmad Yassavi's work is mainly studied from an ideological point of
view, while in Turkish literary studies, more spiritual life of ancient Turkestan is
studied. Much attention is paid to the publications of "Devan of wisdom". In the
researches of Uzbek scientists, the life of the great man, his literary and
educational activities, the artistry of some images and symbols in the wisdoms
have been deeply analyzed. In fact, literary studies should be an important
direction of Turkish literary studies. It is inevitable that Turkish and Uzbek
philology will play the main foundational role in this.

10.  Animpartial evaluation of the contributions of Khoja Ahmed Yassawi
in the history of the national language and literature, as well as the correct
determination of his historical place in the Uzbek mystical literature, in a certain
sense, is related to a thorough research in Turkic literary studies. In this respect, it
would not be wrong to say that Turkish studies about Yassawi constitute the main
part of world research on this issue. Ahmad Yassawi's work has been widely
studied by Turkish scientists not only in one direction, but also in various aspects:
social, religious, mystical, mystical, and artistic. More precisely, Turkish scientists
have achieved certain results in researching the ideological and artistic content of
Yassawi's wisdom. However, it should be noted that Yassavi, as a great poet,
created the artistic-theoretical foundations of self-purification. In almost every
wisdoms of Yassawi, we come across unique poetic images and mystical terms.
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Analyzing and interpreting them according to the requirements of the text is one of
the tasks of not only Turkish, but also world literary studies.
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BBEJIEHUE (anHoTaumus aucceprauuu 1oKkropa ¢punocodpuu (PhD))

Heabio ucciienoBaHusA SBIsIETCA HaydyHOe OOOCHOBaHHME poiu Axmana
SccaBu, ero cyduiickux B3MISIOB B (OPMUPOBAHMHM U Pa3BUTHH TIOPKCKOU
cyQuiickoi MO33MM HAa OCHOBE HAYUYHBIX MCCIIEIOBAHUN TYpPELUKHX YYEHBIX IO
SICCABUMBEACHUIO, a TaKXK€ W3YYEHHE WU3JaHUKA KHUTU ‘‘/[eBOHU XHUKMAT”,
cnenu@UKy peaTuruno3Ho-cy(puicCKuX TePMUHOB, 00pa30B U CUMBOJIOB.

O0beKkTOM HMCC/IeIOBAHNS SIBISIIOTCS UCTOYHUKH, B KOTOPBIX OCBEIIAIOTCS
KU3Hb U TBOpuUecTBO Axmaj flccaBu u ero mocieaoBaTeseil, a Takke W3AaHus
KHUTY “JleBoHU XuKMaT B Typuuu.

Hay4ynasi HOBU3HA MCCJIEIOBAHUSA 3aKII0YACTCS B CJICIYIOIIEM:

OCHOBATEJIBbHO OCBEIIECHBl 3aCAyrd TYPEUKUX YUYEHBIX-SCCABUUBEIOB B
M3YUYCHHUM KM3HU, YUYCHUS, XMKMAaTOB Axmana flccaBu, a Takke TBOPUYECTBA €T0
MocCJICJOBaTEIICH;

Ha OCHOBE HCCIIEOBaHUI TYPEIKUX SICCAaBUMBEI0OB 0OOCHOBAaHA POJIb 00pa3a
KU3HU, YUCHUS, YUCHUKOB, CY(UICKON NEeATEIbHOCTH, MocienoBareiaeii Axmana
SlccaBu B pa3zBuTHE CY(QUNUCKOTO YUCHUS;

Ha OCHOBE CpPABHUTEIBHOIO W3y4YEeHHUS WH3JaHuil “‘/[eBOHM XuUKMaT B
Typuuu, a Takke y30€KCKUX, Ka3aXCKUX, YUTYPCKUX H3AAHUN KHUTU HAy4YHO
MPOAHAIU3UPOBAHBl TEKCTOBBIE  PAa3MyusA, MPHUBEIACHbI Pa3MBIIUICHUS U
PEKOMEHAIUK 10 YCTPAHEHUIO CYIIECTBYIOIINX HEAOCTATKOB;

Ha OCHOBE HAy4YHBIX, HICTOPUUYECKHUX, PEIUTHO3HO-CY(PUINCKIUX HCTOUYHUKOB
M3YyYEHbl M HAyYHO-TEOPETUYECKU OOOCHOBAHBI S3BIKOBBIC U BBIPA3UTEIIbHBIC
CpeACTBa, UIACHHO-XYI0KECTBEHHOE COJIepKaHue, TEPMHUHBI, 00pa3bl U CHMBOJIBI
XUKMAaTOB.

BHenpenue pe3yabTaToB uccienoBaHusi. Ha ocHOBe  Hay4HBIX
pe3yabTaTtoB uccieaoBaHus Ha Temy “M3ydueHue TBopuecTBa Axmana fccaBu B
Typunn’:

Hay4HbIE PE3yJIbTaThl MO M3YYEHUIO KU3HHU, TBOPUECTBA, y4eHUs AXmaaa
SccaBu, WCCIENOBAaHUI  TYpPEUKUX YYEHBIX, [OCBSLIEHHBIX TBOPYECTBY
MPEJCTABUTENECH OplIeHAa ACCABUS, U3YUYEHUIO A3bIKa XMKMAaTOB, BbIPA3UTEIbHBIX
CPEICTB, PEIUTHO3HO-CY(DHIICKUX OCHOB, a TaKKe pe3yJabTaThl aHaJIU30B U
MCCJICIOBAHUM HCIIONB30BaHbI B peanu3anuu ¢GyHaaMeHTalIbHOro mpoekta DA-
®1-1'039 na temy “Cosmanue sHuukioneauit Anumepa Hasou (B 2 Tomax) u
A6aymnsl Kageipu” (2012-2016), peanuzoBanHoro B HMHcTUTyTE Y30€KCKOTO
s3bIKa, uTepatypol U donbkiopa (CopaBka Axagemun Hayk Ne3/1255-501 ot 1
mapta 2022 roxa). HayuHble pe3ynbTaThl CTaJIM OCHOBOW Hay4yHBIX CTaTel
“Cynton yn-opudpun Axman SccaBuii”, “O0 wu3MaHUSAX JI€BOHM XHUKMAT ',
“sI3pIKOBBIE U BBIPA3UTENBHBIE CPEACTBA “/|€eBOHM XMKMAT

Hay4HbIC JIaHHBIE OO0 W3YYCHUM HCTOPUYECKUX, aruorpapuyecKkux
HMCTOYHUKOB IO SICCABUMBENICHHUIO, AHTOJIOTMH HCIOJIb30BaHbl B pead3aluu
npukiagHoro mnpoekra [13-20170930220 na Temy “IloaroTroBka K H3MAHUIO U
nyonukarus suimkioneann HaBou” (2018-2020), peanuzoBannoro B MHcTHTYTE
y30€KCKOTO si3bIKa, JuTeparypbl U (Qonbkiopa (CrpaBka AkageMun HayK
Ne3/1255-501 ot 1 mapra 2022 rona). B pesynbsrare, BHECEHA SICHOCTHh B JJAHHBIE O
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KU3HHM, ydyeHHH Axmana SIlccaBu M €ro mnociefoBaTelled U YYEHUKOB B
npousBeneHussx Anumiepa Hasou;

HAyYHO-TECOPETUYECKUE 3aKIIOYeHUs 00 M3yuYeHHHM TBOpUYecTBa Axmaja
SccaBu B Typumu, HCCIEIOBAaHMM M aHAIM3€ XUKMAaTOB MCIOJIb30BaHbI MpU
MOJATOTOBKE JyXOBHO-TIPOCBETUTENLCKUX TMepenad “byrok ropT amtomanapu’,
“bamapusTt cuiiMonapu’” TenekaHaia “‘Mananust Ba mabpudar” HanuoHanbHOU
Tenepanguokomnannn  Y3oekucrana (CopaBka Ne 02-02-03/76 rtenekanaina
“Mananuar Ba Mabpudar” HanmoHanbHOM TenepaguoKoMIianun Y30eKrucTaHa oT
12 anpens 2022 rona). bnaromgaps 3ToMy ynanoch BHEAPUTH B IIMPOKHE MACCHI
OCHOBBI yueHHs Axmana SlccaBu M €ro CTaBJIEHHUKOB, 3aKIIOYAOIIMECS B
CaMONO3HAHUMU.

Crtpykrypa u 00béM auccepraumu. /[uccepraiusi COCTOUT U3 BBEACHUSA,
TPEX TJIaB, 3aKJIIOYEHHUS] U CIUCKA UCIOJIb30BAaHHON nuTeparypsl. O0muidi o0bEM
nuccepranuu 157 crpaHuil.
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