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KIRISH (doktorlik (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda tobora
kuchayib borayotgan global muammolar sharoitida ijtimoiy tafakkurning yetakchi
vakillari o‘tmishning buyuk mutafakkirlari merosiga tobora ko‘proq murojaat
qilmoqdalar. Zero, ularning o‘lmas asarlarida ilgari surilgan g‘oyalaridan hozirgi
davrda insoniyatni tashvishga solayotgan muammolarga yechim topish mumkin.
Ana shunday tafakkur sohiblaridan biri — buyuk o‘zbek shoiri va mutafakkiri,
temuriylar davrining atoqli davlat va jamoat arbobi Nizomiddin Mir Alisher Navoiy
bo‘lib, uning ijodi jahon hamjamiyatining e’tiborini o°‘ziga jalb etmoqda. Alisher
Navoiy jahon adabiyotining Gomer, Dante, Shekspir, Firdavsiy, Nizomiy kabi
klassiklari gatorida hozirgi zamon ilm-fani va adabiyoti uchun ham boy materiallar
berib kelmoqda.

Dunyoda bir gator yetakchi oliy o‘quv yurtlari va ilmiy markazlarda ulug*
mutafakkirning hayoti-faoliyati, falsafiy-axloqiy ta’limoti va insonparvarlik
g‘oyalari bo‘yicha ilmiy izlanishlar olib borilayotgani navoiyshunoslikning jahon
ilmiy yo‘nalishi sifatida shakllanganidan dalolat beradi. G‘arb va Sharq ilm-fanida
Alisher Navoiy jahon adabiyotining yetuk namoyandalaridan biri bo‘lib, Markaziy
Osiyo va G*arb o‘rtasidagi madaniy alogalarning rivojlanishi va takomillashuvining
umumiy tarixiga salmoqli hissa qo‘shgani chuqur minnatdorlik bilan gayd etiladi.
Shoir bibliograflari guvohlik berishicha, bugungi kunga gadar Navoiy hayoti va
jjodiy tarjimai holi haqida jahon miqyosida, xususan, G‘arbiy Yevropada mingdan
ortiq kitob, dissertatsiya va magolalar yozilgan.

O‘tgan 30 yil ichida o‘zbek navoiyshunosligi totalitar o‘tmishning
mafkuraviy qarashlaridan voz kechilishi tufayli yangi taraqgiyot va yuksalish
bosqichiga qadam qo‘ydi. Alisher Navoiy ijodi sho‘rolar mafkurasi davrida chetlab
o‘tilgan yoki bir yogqlama talgin gilingan diniy-falsafiy dunyoqarashi, tasavvufiy
jihatlari faqat mustaqillik davrida qayta ko‘rib chiqildi. «Jonajon Vatanimiz «Milliy
tiklanishdan — milliy yuksalish sari» degan bosh tamoyil asosida taraqqiyotning
butunlay yangi bosqichiga qadam qo‘yib, yangi Uyg‘onish davri — Uchinchi
Renessans poydevorini yaratayotgan bugungi kunda Alisher Navoiyning bezavol
adabiy merosi misolida o‘zbek adabiyoti va madaniyatini chuqur o‘rganish va
ommalashtirish har qachongidan ham muhim ahamiyat kasb etmoqda»®.

Mazkur dissertatsiya tadqiqoti O‘zbekiston Respublikasi Prezidentining 2020
yil 19 oktyabrdagi “Buyuk shoir va mutafakkir Alisher Navoiy tavalludining 580
yilligini keng nishonlash to‘g‘risida”gi PQ-4865-sonli, 2021 yil 4 fevraldagi
“Alisher Navoiy nomidagi xalqgaro jamoat fondini tashkil etish to‘g‘risida’gi PQ-
4977-sonli, 2016 yil 13 maydagi “Alisher Navoiy nomidagi Toshkent davlat o‘zbek
tili va adabiyot universiteti faoliyatini tashkil etish to‘g‘risida”gi PQ-152-sonli,
2017 yil 18 apreldagi “Alisher Navoiy nomidagi O‘zbekiston milliy bog‘i hududida
adiblar xiyobonini barpo etish to‘g‘risida”gi PQ-2894-sonli Qarorlarida hamda shu

1 ¥V36exucron Pecniy6mukacu Ipesunenturnmar Kapopu, 19.10.2020 imnnaru [1K-4865-conmn “Byrox moup Ba
myTtadakkup Anwmmep Hapowit TtaBammynuauHr 580 HWIIHTHHM KEHT HUIIOHJAII TYFpUCHAA®  KapopH.
https://lex.uz/docs/5054929.
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sohaga oid boshga me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishda muayyan darajada xizmat giladi.

Tadqigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Ushbu tadqigot respublika fan va texnologiyalar
rivojlanishining 1. «Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llarinning ustuvor
yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi. Alisher
Navoiy shaxsi, ijodiy merosi dunyo olimlari va mutaxassislarida katta giziqish
uyg‘otgan. Xususan, rus shargshunosi M.Nikitskiy, turk olimlari A.Vogif, Aybeg,
A.Hikmet, N.Vei, fransuz shargshunoslari S.Sasi, L.Buvay, nemis shargshunoslari
V.Baft, K.Ekmann, V.Xinz, venger olimi G.Vamberi, A.Shakirzode, A.Levend,
ingliz olimlari E.Gibb, X.Prugshtal, P.Kortelli, kanadalik olim G.Dikk, eronlik
N.L.Amir kabi navoiyshunoslarni  sanab o‘tish mumkin.

Uyg‘ur  adabiyotshunosligida  Alisher Navoiy mavzusi azaldan
tadgiqotchilarning digqat markazida bo‘lib kelgan. Mashhur uygur shoiri A.Nizoriy
tomonidan o‘ziga xos syujet asosids yaratilgan ‘“Muhabbat dostonlari” deb
nomlangan “Xamsa”sidagi ko‘pgina nom va atamalar Alisher Navoiyning “Xamsa”
dostonlari nomi bilan hamohangdir.

Shuningdek, S.Malov, A.Ziyoi, M.Hamrayev, Yu.Muxlisov,
U.Mamatoxunov, S.Erkinov, R.Qodiriy, Sh.Umar, V.Gupur, A.Husayn, T.Aliev,
S.Mullaudov, L.Ro‘ziyeva, ILImirov, Q.Hasanov, M.Hamroyev, Y.Muxlisov,
R.Qodiriy, I.Ro‘ziyev va L.Rayxonov? kabi olimlarning ilmiy ishlarini alohida
ta’kidlash lozim.

Mavzuning o‘rganilganlik darajasi. Alisher Navoiyning boy merosi
ko‘plab tadqiqotchilarni jalb etgan va hozir ham bu davom etmoqda. O‘tmish
mutafakkirlarining hech birida Alisher Navoiydek ko‘p muxlis va tadgigotchilar
yo‘q, desak mubolag‘a bo‘lmaydi. O‘tgan yillarda Fitrat, Oybek, Sadriddin Ayniy,
Abdurahmon Sa’diy, Olim Sharafuddinov, Maqsud Shayxzoda, Hamid Sulaymon,
Natan Mallayev, Rahim Majidiy, Vohid Zohidov, Izzat Sulton, A. Hayitmetov, Aziz
Qayumov, Suyuma G‘anieva, Malik Oripov, Najmiddin Komilov, Ibrohim
Xagqulov, Shuhrat Sirojiddinov, Sultonmurod Olimov, Xamidulla Boltaboyev,
Ja’far Xolmo‘minov, Olimjon Davlatov kabi atoqli olimlar rahbarlik gilgan butun
navoiyshunoslik maktablari shakllandi.

Xorijiy va mahalliy ilm-fanda Alisher Navoiyning ma’naviy, axloqiy, estetik
garashlari bo‘yicha ko‘plab tadgiqgotlar olib borildi. Alisher Navoiy ijodini falsafiy
jihatdan tadqig etgan olimlar gatorida N.Mallayev, E.E.Bertels, V.Zohidov,
[.M.Mo‘minov, M.Xayrullayev, H.Alikulov, M.Aripov?® va boshgalarni tilga olish
mumkin.

2 Ushbu mualliflarning asarlari dissertatsiyaning foydalanilgan adabiyotlar ro’xatida keltirilgan.

3 Mannaes H.M. Amumep Hapouit. V36ek anaduétn tapuxu. - Tomkent: Ykutysun 1965. —C 399-626; Beprensc

E.D. HaBou n Atrtap // Cydusm u cydwuiickas iureparypa. - Mocksa, 1965; beprensc E.D. M30pannsie Tpy st «HaBon

n Jlxamu». - MockBa: M3aarensctBo «Haykay, 1965; 3axunos B.FO. Mup uaeri u obpazoB Anmmepa Hasowu. -

Tamkent: M3a-Bo xyn. ourepatypsl Y36ekckorr CCP, 1961; MymunoB .M Brinatomuecs meicourenn Cpemneit
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Alisher Navoiy garashlari, aynigsa, N.Mallayev asarlarida batafsil yoritilgan
bo‘lib, allomani “Haqiqat izlagan mutafakkir shoir” sifatida tafsiflangan
N.Mallayev shunday yozadi: “Navoiy hayoti — bu inson baxti-saodati, xalq tinchligi
va farovonligi, madaniyat va maorif ravnaqi uchun tinimsiz kurash onidir” 4.
Xususan, N.Mallaev shoirning din va tasavvufga munosabatini o‘rganar ekan, bular
Navoiy ijodida asosiy mavzu emas, deb hisoblaydi va bu jihatlarga tanqidiy
yondashadi®.

Alisher Navoiy asarlaridagi tasavvuf muammosi va uning bu ta’limotga
munosabati ko‘plab olimlar tomonidan o‘rganilgan. Masalan, M.Shayxzoda Alisher
Navoiyning asarlarida “Ilohning mohiyatini tasavvufly tushunish” mavjudligini
qayd etib, “Navoiy na amaliy, na nazariy ma’noda hech gachon sufiy bo‘lmagan”®,
deb ta’kidlaydi. Bu fikrni taniqli adabiyotshunos A.Hayitmetov ham tasdiglab,
“Navoiy ham boshqa ilg‘or shoirlar kabi tasavvufiy shoir bo‘lmagan”’, deb ugtiradi.

Akademik V.Zohidovning “Ulug* shoir ijodining qalbi”® asari Alisher Navoiy
1jodini o‘rganishga bag‘ishlangan bo‘lib, unda kamolotga erishgan qahramonlarning
badiiy obrazlari tavsiflanadi va Alisher Navoiyning tasavvuf ta’limotiga munosabati
ko‘rib chiqilgan. Zohidov shoirning shaxsiyati va ijodiyotiga ziddiyatli baho
bergan. U bunday yozgan: «Navoiyning dinga munosabati uning dunyoqarashidagi
eng murakkab va chigal masalalardan biridir. Bu masalaning murakkabligi shundan
ham asosan kelib chigadiki, birinchidan, Alisher Navoiyda bu masalada juda ko‘p
ziddiyatli fikrlar uchraydi va, ikkinchidan, u o‘zining fikrlarini o‘sha davr tagozasi
bilan izohlagan holda taktik nuqtai nazardan har xil shakllarga, turli so‘z o‘yinlariga,
mavxum formulirovkalarda yashirishga intilgan»®,

Azun. — Mocksa: 3Hanue, 1966; Xaiipymraee M.M. HaBowuit nyHEKapalIWHUHT FOSBUH MaHOANapWHU YpraHUIMI
xakuna // HaBowii Ba agaduit Tapcup Macananapu. — Tomkernt: ®@an, 1968; AnukynoB X. ConuanbHO-YTOMUIECKUE
unen B Cpexneit Azun. — Tamkent: @an, 1983; Apunos M. 'ymanusm Ammmepa HaBou. — TamkeHT: Y30ekuctan
1991; Mup3aes A.A. HapouitHuHT hOPC-TOKHK THIHIATH MEPOCH XaKkuza // “Y36ek THIH Ba afabuétn Macananapu”.
Ne 8 - 1966; OnmumxonoB X. (Xamug OmumokoH) “@apxon Ba Illupun™ xakuaa. Tannanran acapiap 1960, 3-t;
Cymnaiimonos X (X.Cyuaitmon) Haowuit acapiapu Ba Hampu xakuaa. A.Haonii 15 Tommuk. 1-xmna. V3ana6uii namp.
— Tomkent. 1963; Cyntanos W. Kaura npusnanuit Hasown. - Tamkent: I'.I'yisim, 1979. - C.328; lapadytausos O.
baxpom I'§p Ba “Cabban Caii€p” tyrpucuaa A.Hasowii. Tannanran acapmap 2- xwin 4-kuto0. Tomkent, 1948;
Fannena C. Amumep Haponii “V3amabuii mamp”. — Tomkent, 1962; Fannesa C. “Haponit anrax” 6o6u Baho
&mnmmaiinyp. // Tadakkyp. Ne 2. — 2008. - 72-73 6; XaittmeToB A. HaBomitHUHT mxoauit metoau. — TomkeHT, 1965;
Xatipymraes M.A. HaBouit nynékapammHuHr FosBuid ManOanapu. // “Iapk ronamy3m”. Ne 4. — 1967; XycauxyxaeB
U. Hapomii TabiuM-TapOuMs Xakuma. «Ypra Ba onmii  Maktabu” Hampu. — TomkeHt, 1963;
Mymunos M. V36exuctonna mwxrtumonii dancaduii TahakKpHUHT PHBOKIAHHMIIM TapuxumaH. — Tomkent, 1960;
[Tamcues I1. “Ca0baun caii€p” HOCTOHUHWHT WIMHU-KPUTUK TEKCTUHU HaIIpra Tal€piam MpUHIMITIAPY XaKHIa.
Amumiep Hapowuit. “Cabpan cait€p” V3CCP ®A Hampu. — Tomkent, 1965; Aitnu C. HaBou. — Ctanunaban, 1948;
Aitan C.K. Benukuii TBOoper;r mosmsl “CanmamanH u AbGcans”’. BBogHas crates k kaure “Camaman u Abcanp”. -
Hyman6e: Updan. 1977. - C.7-15; MmomuazapoB M. Xakukart Ba maxxo3.// [1lapk romay3u. Ne 4. — 1988. - 176-181
0.; 1991. - 159-164 6.; Kommnos H. Axa kunaum: uimk jgadh3ud THiara Maskyp stmaiman. // Ilapk omnays3u. Ne 4. -
1990. - 156-159 6.; [lleiix3ane M. HaBou u Hamie Bpems.// PomoHadansHUK y30eKkCcKo# mutepatypsl. — Tamkent, 1940
- C.100,112; Ieiix3zane M. Acpnap Oma // «Illapx FOnmy3u”. Ne 2. - 1966; 'anuena C. Kym tiim umoparu ounas.
[Ipeaucnosue k kaure A.HaBou JIuconyr-raiip. - Tamxkent: I'.I'ynmsm, 1984. - C.5-20.
4 Mannaes H. «oBopur cepiie XynoxkHuKa-Mpiciurens». Ilocnecnosue k 10-romy Hason. — Tomkent, 2009.
5 Mannaes H.M. Anmimep Hapowii. ¥36ex ana6uéru tapuxu. - Tomkent: Ykurysun, 1965.
® Illeiix3ane M. Hagou u name Bpems. // Pojonauansruk y36ekckoit mreparypsl. — Tamkent, 1940. - Ctp.100,112.
" Apunioe M. T'ymanusm Anmumepa Hasou. - Tamkent: Y36exucton, 1991. - C.74
8 Kapanr: B.30xu10B. YIIyF monp mKOAMHEAT Kanon. — Tomkent, Y36ekucron, 1970. - 495 Ger.
9 B.30xu10B. Y1y MOUp WKOAMHUHT Kanou. — Toukent, Y36ekucton, 1970. - 5.236.
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M.Oripov Alisher Navoiy ta’limotini, uning ijodidagi insonparvarlikning
g‘oyaviy manbalarini va “Vahdat ul-vujud” tushunchasini tadqiq etar ekan, shunday
deb ta’kidlaydi: “Tasavvuf Alisher Navoiy dunyogarashida aynan g‘oyaviy-nazariy
ta’limot sifatida aks etgan, shoirning falsafiy va axloqiy qarashlari tizimini
shakllantirishga xizmat qilgan. Alisher Navoiy nafagat sufiylik timsollari va
atamalaridan foydalangan, balki tasavvuf nazariyasini ham puxta egallagan, ustozi
Jomiydan “g‘ayb ilmi”ni (botiniy ilmni) olgan™*°

Alisher Navoiyning alohida asarlari mashhur shargshunos olim E.Bertelsning
tadqiqot ob’ekti bo‘lgan. Shoir gahramonlari hayotining asosiy magsadi xalgga
xizmat qilish, uning manfaatlarini himoya qilish, insonparvarlik, adolat va halollik
ekanligini ta’kidladi’.

E.Bertels Alisher Navoiyning tasavvuf ta’limotiga munosabati hagida
shunday yozadi: «Navoiy tasavvufning butun axloqiy tomonlarini o‘rgandi, oliy
maqsadlari sari bordi. U tasavvufning ishtiyoqli muxlisi, galbi sufiy, bu ta’limotning
mutaxassisi bo‘lgan, ammo tasavvufiy amaliyotchi bo‘lmagan’?,

Alisher Navoiyning ijtimoiy-siyosiy garashlarini Abdurahmon Jomiy, Husayn
Voiz Koshifiy, Jaloliddin Davoniylarning davlat va jamiyat hagidagi garashlari bilan
qiyosiy o‘rganish masalasi H.Aliqulov tadgiqotlarida batafsil yoritilgan®®.

Sovet davri navoiyshunosligida Alisher Navoiyning ilohiyotni anglash,
xudoga munosabat, tasavvuf va tasavvufiy g‘oyalari ¢’tibordan chetda qolib kelgan.

O‘zbekiston mustaqillikka erishgach, Alisher Navoiy ijodiga yangicha nazar
tashlash imkoniyati paydo bo‘ldi. Navoiyshunoslarning butun bir jamoasi —
N.Komilov, I.Haqqul, Sh.Sirojiddinov, H.Boltaboyev, J.Xolmo‘minov, S.Olim,
A .Erkinov, E.Ochilov!* va boshgalar yetishib chigdi.

Sultonmurod Olimning tadgiqoti mutafakkir ijodining ayrim munozarali
fikirlariga, jumladan Alisher Navoiy Yusuf Hamadoniy, Abduxoliq G‘ijduvoniy,
Ahmad Yassaviy va boshqalar kabi tariqat va o‘ziga xos xudoni bilish yo‘lining
ijjodkori bo‘lganmi, degan masalalarga bag‘ishlangan®®.

10 Apunos M. T'ymanusm Anumepa Hasou. — Tamikent: Ys6ekucran 1991. - C. 77.
11 Beprensc E.D. Usbpannsie Tpynsl «Hasou u Jxxamm». - Mockpa: Uznarenscto «Hayka» CCCP, 1965.
2 Beprensc E.D. Hapou u Artap // Cypusm u cyduiickas nureparypa. — Mocksa, 1965. - C.419.
13 AmukynoB X. CounanbHo-yronuueckue ujaeu B Cpennet Azuu. — Tamkent: ®@an, 1983.
14 Xoxu A6xynradop Passox Byxopuii. Tapuxarra itymianma. - Tomxkent: Mosopoyunaxp 2003. 104 6.; Xocauuit
M., Kapumor C. Haowii qaBpu Tabobaru. - Tomkent: ou Cuno, 1996. - 124 6.; Ymapos D. Harowuiina Uitxom
cawparu. /[ Ulapkiryrocmuk. 1994, - NeS. - 109-112-6.; Epémun JI. Xunaucron Ba Ammimep Hapowit. //
Mapxuryrocmuk 1994. - Ne 5. - 145-155-6.; XKyzxonuit Ab6ayxakum Illapeuii. TacaBBy¢ Ba mHCOH. - TOIIKEHT:
Apomart, 2001. - 190 6.; MynupoB K. Anumep HaBouitHuHr Tabappyk Hasapu Tyinran Kynaésmanap./Fimom ai
Byxopuii caboxmapu. 2001. - Ne4, — B. 296-297; )Kymaxyxa H. AGaauii naxo. // Tapakkyp. 2001. - Ne2. — B. 24-29;
Caman A. Ucnom unporuaan kyurun épunicut. [Ipenucnosue k kaure A.Hasou Cupoxy-1 MycaumuH. - TallKeHT:
Mepoc-Hyp. 1993. - C.3-8.
15 Onum Cynroumypon Myrza donuit 6¥amac umr yamac tamom. // Llapk romaysu. - 154-163 6; Onum Cyaronmypos
WNmk omwk Ba MabHaH. — Tomkent, 1992. - 79 6.; Omum Cyntormypoxa. Hakmobannuii Ba HaBonid. - TomkeHT:
S"KI/ITyB‘H/I, 1996. - 214 6.; Karomos Jla3us. Vmac caboxmap. // lapk FOmmy3u. 1991. - Ne 5. - 2-7 6.; Karomos Jla3us.
“Kunma cures...” // Tadakkyp. 2007. - Ne2. - 76-77 6.; Xakkyn Uopoxum. @akpy ¢anomuk xaiparu. // Ilapk
Onay3u. 1991. - Ne 1. - 109-112-6.; baGyp-Hame. 3anucku badbypa - Tamkent: ['1aBHas penaxius DHIEKIONEINH,
1998.
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Alisher Navoiyning falsafiy irfoniy dunyoqarashi o‘zbek faylasuf olimlari
asosan J.Xolmo*‘minov, Z.Isaqova va T.Norov tadgiqotlarida o‘z aksini topgan®®.

Tasavvufshunos olim J.Xolmo‘minovning tasavvuf falsafasi, jumladan,
tasavvuf ontologiyasil’, “Vahdat ul-vujud falsafasi va nagshbandiya ta’limoti”
kabilarni atroflicha o‘rganuvchi tadqiqotlari alohida e’tiborga loyiq*®. Uning
“Qiyosiy tasavvufshunoslik” nomli monografiyasida ushbu mavzu ilmiy jihatdan
asoslab berilgan®®.

Yugorida keltirilgan tadgiqotlar tahlili Alisher Navoiy asarlaridagi tasavvuf
masalasi, uning inson haqidagi konsepsiyasi mustaqil tadqiqot ob’ekti sifatida yaxlit
kompleks o‘rganilmaganini ko ‘rsatadi.

Tadgiqgotining dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya mavzusi Navoiy davlat
pedagogika instituti “Ijtimoiy fanlar” kafedrasining ilmiy tadqiqot rejasi doirasida
“O‘zbekistonda uchinchi Uyg‘onish davri asoslarini yaratish sharoitida ijtimoiy
fanlarning dolzarb masalalari” mavzusida olib borilgan.

Tadqgigot magsadi Alisher Navoiy tasavvufiy qarashlaridagi inson
muammosini tarixiy, falsafay va diniy nuqgtai nazardan ocib berishdan iborat.

Tadqiqotning vazifalari quyidagilar:

Alisher Navoiy tasavvufiy ta’limotini o‘rganishning nazariy va uslubiy
masalalarini falsafiy ochib berish;

Alisher Navoiyning falsafiy dunyoqarashiga oid tarixiy manbalar o‘rnini
aniglash, XX asrda tasavvuf ta’limoti va mutafakkir diniy-tasavvufiy merosini
o‘rganishga oid turli garashlarni umumlashtirish;

Alisher Navoiy tasavvufiy dunyoqarashining shakllanishi uning g‘oyaviy
manbalari, Fariduddin Attorning Alisher Navoiy dunyoqarashiga ta’sirini,
mutafakkir jjodida Nizomiy Ganjaviy, Amir Xusrav Dehlaviy, Abdurahmon Jomiy
va boshga tasavvuf namoyandalari merosining ahamiyatini yoritib berish;

Abdurahmon Jomiyning Alisher Navoiyning ustozi (murshidi) sifatidagi
rolini ochib berish, tasavvuf ta’limotining falsafiy atamalarni o‘rganish, mutafakkir
ijodida tasavvuf terminologiyasini rivojlantirish;

Alisher Navoiy tasavvufiy ta’limotida komil inson tushunchasining falsafiy
talginini berish, “Inson — ilohiylikning erdagi timsoli” tezisini tahlil qilish xamna
inson hayotining mazmuni, yashashdan magsadi va ma’naviy barkamolligi hagidagi
ta’limotlarini ochib berish;,.

Alisher Navoiyning inson konsepsiyasining bugungi kun uchun ahamiyatini
ko‘rsatishdan iborat

16 X onmymunos XK. JKomuii Ba BaxaT yn-BYKy/ TabIUMOTH. - TOmKeHT: “Y36ekucTon Muuiuii sHIHKIONE IMsCH”
Hapnar wimuii Hampuéry, 2008: Hopos T.O. Anumep HaBouii OHTONOrMK KapauutapuHuHT ancaduii-
koHuenryan taxauan. — T.: IQTISODIYOT, 2021. — 210 6.: Hcakosa 3. TacaBByd TabnmumoTHaa opuInK Ba
BAJIMIIMK TaNnKUHH . — Tomkent: Abu matbuot konsalt, 2011. — 296 6.
17 Xonmymunos XK. TacaeBy} pancadacu. [-xkucm. TacaBByd ontonorusicu. — Tomkent: Yosh avlod mathaa, 2021.
—2766.
18X onmymunos XK. Baxpar yn-Byxyn dancadacu Ba HakmGanus tabmumorn. — Touikent: Tadakkyp, 2020. — 324
6.
19 Xonmymunos XK. Kuécuit tacapBydruynociuk. - Tomkent: Yosh aviod matbaa, 2021. — 200 6.
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Tadqgiqot ob’ektini Alisher Navoiyning yaxlit, fundamental tasavvufiy
ta’limoti tashkil giladi.

Tadqgiqgot predmeti Alisher Navoiyning tasavvufiy qarashlarida inson
muammosi konsepsiyasidan iborat.

Tadgqiqot usullari. Dissertatsiyada ilmiy bilishning tahlil va sintez, induksiya
va deduksiya, tizimli va komparativ yondashuv usullaridan foydalanilgan.

Tadgqiqgotning ilmiy yangiligi quyidagilardan iborat:

Alisher Navoiyning “Nasoyim ul-muhabbat”, “Lison ut-tayr”, “Nazm ul-
javohir” “Munojot” asarlarida ilohiy ishq, fanoyi komil g‘oyasi asosida
mutafakkirning nagshbandiya tarigatiga mansubligi asoslangan;

Farididdin Attor, Nizomiy Ganjaviy, Amir Xusrav Dehlaviy, Abdurahmon
Jomiy singari mumtoz adabiyot namoyodalari ta’siri ostida Navoiyda tasavvufning
zoxidlik, obidlik, oriflik, oqillik kabi shakllanish bosqichlari va uning
dunyoqarashiga panteistik ta’siri falsafiy nuqtai nazardan isbotlangan;

Navoiyning inson hayotining mazmun-mohiyati, insonning koinotdagi o‘rni,
Xaq va xalq oldidagi mas’uliyati haqidagi diniy qarashlari, tasavvuf falsafasida
“vahdat ul-vujud” ya’ni, “ilohiyot ilk aktuallik sifatida birlik, abadiyatdan iboratligi”
hagidagi qarashlarini  ilmiy-falsafiy jihatdan ochib berish orgali Navoiy
gumanizmining yaxlit manzarasi yaratilgan;

Alisher Navoiyning “Nasoyim ul-muhabbat” va “Lison ut-tayr” tasavvufiy
asarlari  sufiylarning “sirli yozuvi” usuli orqali Abjad va Hisob al-Jamol
xususiyatlari asosida ochib berilgan;

yoshlarda Alisher Navoiy hayoti va ijodi misolida altruizm, insonparvarlik,
tadbirkorlik  ko‘nikmalarini shakllantirishning ma’naviy-axlogqiy =~ mezonlari
tarixiylik, mantiqiylik, o‘zaro aloqadorlik usullar orgali komil inson shaxsini
shakllantirishda ustoz-shogird, murid-murshid munosabatlaridagi gat’iy intizom,
tarbiya bosqichlari, falsafiy tafakkur va sufiylar e’tiqodiga xos konsepsiyalari
falsafiy asoslangan.

Tadqigotning amaliy natijalari quyidagilardan iborat:

falsafa fanlarini o‘qitish jarayonida Alisher Navoiy tasavvufiy qarashlarining
falsafiy tafakkuridagi o‘rni, xususiyatlari va ahamiyatini chuqur o‘rganish bo‘yicha
ilmiy xulosalar, taklif va tavsiyalar berildi. ulardan falsafa fanini o‘qitish jarayonida
maxsus kurslarda ham keng foydalanish tavsiya etiladi.

Tadgiqgot natijalarining ishonchliligi tadqiqot doirasida e’lon qilingan
Respublika va xalqaro miqyosdagi ilmiy konferensiya materiallari to‘plamlari,
monografiya, OAK ro‘yxatidagi kiritilgan maxsus jurnallar, hamda xorijiy
jurnallarda chop etilgan magolalar, tadgigot xulosalari, ishlab chigilgan taklif va
tavsiyalar vakolatli tuzulmalar tomonidan ma’qullanib, amaliyotga joriy etilgani
bilan tasdiglangan.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. dissertatsiyadan
olingan ilmiy xulosalardan ijtimoiy fanlar, xususan, falsafa, falsafa tarixi,
dinshunoslik, ma’naviyat asoslari, diniy ta’lim fanlarini o‘qitishda, shuningdek,
maxsus kurslarda foydalanish mumkin. tadgiqgot natijalari falsafa, ontologiya,
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ijtimoiy falsafa, axlogshunoslikka oid darsliklar, o‘quv qo‘llanmalar, testlar,
ma’ruzalar, risolalar mazmunini boyitishda xizmat qilishi mumkin.

Tadqgigot natijalarining amaliy ahamiyati shundan iboratki, unda
keltirilgan fikr va xulosalardan oliy ta’lim muassasalarida «Falsafa», «Falsafa
tarixi», «Din falsafasi», «Dinshunoslik», «Sufiylik falsafasi», «Sufiylik adabiyoti»,
«Adabiyot», «Alisher Navoiyning hayoti va ilmiy-falsafiy merosi» fanlarini
o‘qitishda, wushbu fanlar doirasidagi seminarlar, ma’ruzalar, taqdimotlar
tayyorlashda, mutafakkir merosini o‘rganishga oid ma’naviyat va ma’rifat
tadbirlarida va boshga mutaxassisliklar bo‘yicha ilmiy-pedagogik faoliyatda
foydalanish mumkin..

Tadqiqot natijalarining joriy qilinishi. Alisher Navoiyning tasavvufiy
ta’limotida inson muammosi konsepsiyasini o‘rganish bo‘yicha ishlab chiqilgan
takliflar asosida:

Alisher Navoiyning “Nasoyim ul-muhabbat”, “Lison ut-tayr”, “Nazm ul-
javohir” “Munojot” asarlarida ilohiy ishq, fanoyi komil g‘oyasi asosida
mutafakkirning nagshbandiya tarigatiga mansubligi asoslanganligiga oid taklif va
tavsiyalardan A-FA-2019-9-ragamli “Qadimiy yozma noyob qo‘lyozma va manbalarni
tadqiq qilish, ularing ragamlashtirilgan bibliotekasini yaratish” amaliy loyihasida
foydalanilgan (Xorazm Ma’mun akademiyasining 2022 yil
20 oktyabrdagi 232/1-22-son dalolatnoma). Ilmiy natijalarning amaliyotga joriy
etilishi grant loyihasini yangi materiallar, faktik ma’lumotlar bilan boyitilishiga
xizmat gilgan;

Farididdin Attor, Nizomiy Ganjaviy, Amir Xusrav Dehlaviy, Abdurahmon
Jomiy singari mumtoz adabiyot namoyodalari ta’siri ostida Navoiyda tasavvufning
zoxidlik, obidlik, oriflik, oqillik kabi shakllanish bosqichlari va uning
dunyoqarashiga panteistik ta’siri falsafiy nuqtai nazardan isbotlanganligiga oid
taklif, xulosa va tavsiyalardan O‘zbekiston Respublikasi Ma’naviyat va ma’rifat
markazida Uchinchi Renessans vorislarini tarbiyalashda va targ‘ibot ishlarida,
jumladan, Respublika Ma’naviyat va ma’rifat markazining
2022 yilda ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish
bo‘yicha chora-tadbirlar dasturining X-yo‘nalishida belgilangan “Mamlakatimizda
keng nishonlanadigan bayramlar, shonli sanalarni keng aholi orasida targ‘ib
qilishga qaratilgan ma’naviy-ma’rifiy tadbirlar tashkil etish”
44-bandi “Alisher Navoiy va Zahiriddin Muhammad Bobur tavallud kunlari
munosabati bilan ijtimoiy tarmoglarda (feysbuk, tvitter, odnoklassniki, instagram va
mobil messenjerlar) targ‘ibot aksiyasini o‘tkazish” mavzusidagi targ‘ibot ishlarini
tashkil etish va o‘tkazishda dissertatsiya materiallaridan foydalanilgan (O‘zbekiston
Respublikasi Ma’naviyat va ma’rifat markazining 2022 yil
6 oktyabrdagi 291-son dalolatnoma). Natijada dissertatsiyada ilgari surilgan
takliflar, tavsiya va xulosalar mamlakatimizda yoshlarni ijtimoiy-siyosiy
dunyoqarashini  shakllantirishda  Alisher Navoiyning inson konsepsiyasi
yoshlarimizni vatanparvarlik ruhiga tarbiyalashga xizmat gilgan;

Navoiyning inson hayotining mazmun-mohiyati, insonning koinotdagi o‘rni,
Xaq va xalq oldidagi mas’uliyati haqidagi diniy qarashlari, tasavvuf falsafasida
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“vahdat ul-vujud” ya’ni, “ilohiyot ilk aktuallik sifatida birlik, abadiyatdan iboratligi”
hagidagi qarashlarini  ilmiy-falsafiy jihatdan ochib berish orgali Navoiy
gumanizmining yaxlit manzarasi yaratilganligiga oid taklif va xulosalaridan Imom
Buxoriy xalgaro ilmiy tadqiqot markazi o‘z faoliyatida foydalanilgan (Imom
Buxoriy xalgaro ilmiy tadgigot markazi 2022 yil 20 oktyabrdagi 02/554 - son
dalolatnoma). Natijada Uchinchi Renessans yoshlarini komil inson qilib
tarbiyalashda, allomalar merosiga bag‘ishlangan kitobxonlik, vatanparvarlik,
fidoiylik, Vatanga sadogatlilik, innovatsion gobiliyatni rivojlantirish sohalaridagi
ishlarni samarali tashkil gilishga erishilgan;

Alisher Navoiyning “Nasoyim ul-muhabbat” va “Lison ut-tayr” tasavvufiy
asarlari  sufiylarning “sirli yozuvi” bilan bog‘ligligi Abjad va Hisob al-Jamol
xususiyatlari asosida ishlab chiqilganligiga oid taklif hamda “Alisher Navoiy
tasavvufining shakllanishining g‘oyaviy asoslari”, “Inson konsepsiyasining falsafiy-
tasavvufiy kategoriyalari” deb nomlangan bo‘limlarida keltirilgan nazariy xulosa va
ilmiy natijalaridan Oc‘zbekiston xalkaro islom akademiyasida NcA-1-044 -
“Movarounnaxr tasavvuf ta’limotlari: asliyat va talginlar , tarix va hozirgi zamon,
tahlil va xulosalar” nomli amaliy grant loyihasi doirasida nashr etilgan “Tasavvufga
kirish” o‘quv qo‘llanmasi, “Tasavvuf atamalari” izohli lug‘atini tayyorlashda,
shuningdek, Malaka oshirish markazida otinoyilar uchun tashkil etilgan “Yangi
O‘zbekiston taraqqiyot strategiyasini amalga oshirishda diniy-ma’rifiy soxa
xodimlari oldida turgan dolzarb vazifalar” mavzusidagi malaka oshirish kurslari
o‘quv dasturlarini ishlab chiqishda foydalanilgan. (O‘zbekiston Respublikasi
Vazirdar ~ Mahkamasi  xuzuridagi  Din  ishlari  bo‘yicha  qo‘mita
2022 yil 26 oktyabr Ne 02-06/8276-son dalolatnoma). Natijada dissertatsiya
xulosalari, taklif va tavsiyalardan diniy ta’lim muassasalari va ilmiy tadqiqot
markazlari uchun uslubiy tavsiyalar ishlab chigishda keng foydalanilgan;

yoshlarda Alisher Navoiy hayoti va ijodi misolida altruizm, insonparvarlik,
tadbirkorlik  ko‘nikmalarini  shakllantirishning ma’naviy-axloqiy =~ mezonlari
tarixiylik, mantiqiylik, o‘zaro alogadorlik usullar orgali komil inson shaxsini
shakllantirishda ustoz-shogird, murid-murshid munosabatlaridagi gat’iy intizom,
tarbiya bosqichlari, falsafiy tafakkur va sufiylar e’tiqodiga xos konsepsiyalari
falsafiy-ilmiy asoslanganligiga doir fikr va xulosalaridan “Umrboqiy meros”
O‘zbekiston madaniyati va san’ati targ‘ibot markazi tomonidan davra suxbati
o‘tkazilgan (“Umrboqiy meros” O‘zbekiston madaniyati va san’ati targ‘ibot
markazining 2022 yil 26 oktyabrdagi ML 01/01-50-son dalolatnoma) va unda
tadgigot materiallardan o‘rinli foydalanilgan. Natijada mutafakkirning ijodi, ilgari
surgan g‘oyalari keng ma’noda insonparvarlikning yorqin timsoli bo‘lib, u milliy-
ma’naviy qadriyatlarimizni qayta tiklashda, uni keng xalq ommasi orasida targ‘ib va
tashviq gilishda hamda bugungi kun barkamol avlodini zamon talabiga mos milliy
g‘urur, vatanparvarlik, bag‘rikenglik va saxovatpeshalik ruxida tarbiyalash borasida
Markaz olib borayotgan amaliy faoliyatida samarali natija berdi.

Tadgiqgot natijalarining aprobatsiyasi. Tadgigot natijalari 10 ta xalgaro, 10
ta respublika miqyosidagi ilmiy-amaliy konferensiyalarda ma’ruza ko‘rinishida
bayon etilgan hamda aprobatsiyadan o‘tgan.
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Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha 46 ta
ilmiy ish, jumladan, 4 ta monografiya, O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etishga tavsiya etilgan
ilmiy nashrlarda 22 ta magola (10 ta respublika va 12 ta xorijiy jurnallarda) chop
etilgan.

Dissertatsiyaning tuzilishi va hajmi. Tadgiqot kirish, to‘rtta bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 215
sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish qismida tadgiqot mavzusining dolzarbligi va
zarurati, tadgiqotning respublika fan va texnologiyalari rivojlanishining asosiy
ustuvor yo‘nalishlariga muvofiqligi, mavzu bo‘yicha xorijiy ilmiy tadqiqotlar
sharhi, tadqiq etilayotgan muammoning o‘rganilganlik darajasi, mavzuning
dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy tadqiqot ishlari rejasi bilan
bog‘ligligi, tadqiqotning maqsad va vazifalari, ob’ekti, predmeti, usullari, ilmiy
yangiligi, amaliy natijalari, tadgigot natijalarining ishonchliligi va ilmiy-amaliy
ahamiyatiga doir ma’lumotlar keltirilgan.

Dissertatsiyaning “Alisher Navoiy tasavvufini o‘rganishning nazariy-
metodologik masalalari” deb nomlangan birinchi bobida Alisher Navoiyning
falsafiy qarashlari, jumladan, uning tasavvuf ta’limotini o‘rganishining nazariy-
uslubiy jihatlari, mutafakkir ijodining shu mavzudagi noma’lum qirralarini
yorituvchi tarixiy, mahalliy va xorijiy manbalar, Alisher Navoiy hayoti va ijodi
haqidagi shoirning 0‘zi va uning eng yaqin zamondoshlari 1jodi o‘rganildi.

Birinchi bobning birinchi bandida Navoiyning hayoti va faoliyatiga oid, uning
0°‘z asarlarida va zamondoshlari ijodida keltirilgan ma’lumotlar ko‘rib chiqilgan.

Alisher Navoiy hayoti va ijodi haqidagi ma’lumotlar manbalar, albatta,
shoirning 0°zi va uning eng yaqin zamondoshlari asarlarida keltirilgan. Mutafakkir
0‘z zamonida tirik afsonaga aylangani bois, keyinchalik uning tarjimai holi turli
rivoyatlar va hikoyalar bilan badiiylashtirilgan. Shuning uchun muammoga
ishonchli manbalarga tayangan holda fagat so‘fiylik nuqtai nazaridan yondashilgan.

Alisher Navoiyning ‘“Nasoyim ul-muhabbat” asari tasavvufning buyuk
namoyandalarining hayoti, 1jodi va ta’limotiga bag‘ishlangan. Unda 770 ta ulug*
shayxlar, mashhur sufiylar haqida ma’lumotlar berilgan. Shoirning “Lison ut-tayr”
va ‘“Nazm-ul-javohir” asarlari uning diniy qarashlari bayoniga bag‘ishlangan.
Alisher Navoiy shunday yozgan: «Chun «Lison ut-tayr» ilhomi bila tarannum
tuzupmen, qush tili ishorati bila haqigat asrorin majoz suratida ko‘rguzupmen. Chun
«Nasr ul-laoliy» xazoini tarjimasiga ettim, «Nazm ul-javohir» bila ma’ni abkorin
hullalarin murassa’ ettim»?°,

“Muhokamat ul-lug‘atayn” yosh Alisherning tasavvuf adabiyotiga qiziqishi
shakllanganidan dalolat beradi. «Bulardin dog‘i boshqa, yigitligim zamoni va

20 Anumep Haowit. Mykamman acapiap TyriamMu. Murupma ToMmnuk. YH onTurus KU1, MyxoKkaMmar yii-TyFaTaiim.
— Tomkent: ®@an, 2001. - B19.
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shabob ayyomi avonida ko‘prak she’rda sehrsoz va nazmda fusunpardoz shuaroning
shirin ash’ori va rangin abyotidin ellik mingdin ortuq yod tutupmep va alar zavqu
xushhollig‘idin o‘zumni ovutupmen va salohu fasodlariga fikr aytibmen va maxfiy
daqoyiqig‘a taammul va tafakkurlar bila etibmen va forsiy alfoz aybu hunari
mulohazasi idrokida tab’im o°zin solmaydur, balki ul vodiy qat’ida kilkim ravandasi
tezgomlig® bila gadam urmagon er qolmaydur”2.,

Alisher Navoiy qo‘llagan iboralarni quyidagicha izohlash mumkin: 1) yosh
Alisherning fenomenal xotirasi bor edi, chunki har bir bolakay ham ellik mingdan
ortiq baytlarni yod olishga qodir emas; 2) u yoshligidayoq she’riyatning nafosatiga
rom bo‘lib, eng yoqimli baytlar bilan eng go‘zal baytlarni, qolaversa, asosan
forsiyzabon shoirlarni ajrata olgan; 3) bu misralar tasavvufning yirik namoyandalari
Mir Qosim Anvar va Farididdin Attor qalamiga mansub bo‘lgani uchun asosan
tasavvufiy mazmunda edi.

Dissertatsiyada «Munojot» asari tasavvuf nuqtai nazaridan alohida tahlil
qilingan, chunki bu asar to‘liq ilohiyot va tasavvuf bilan bog‘liq. Alisher Navoiy
avvalo tarigat egasi, shundan keyingina zabardast shoir, mutafakkir va fugarodir.

Alisher Navoiyning sufiylik mavgeining shakllanishida ustozi Abdurahmon
Jomiyning xizmati juda katta. Uning “Bahoriston”, “Haft avrang” (“Etti taxt”),
“Nafahot ul-uns min hazorat ul-kuds” (“Mugaddaslik cho‘qqilaridan ma’naviy
yaqinlikning xushbo‘y shamollari”) asarlarida Alisher Navoiy hayoti va ijodi haqida
ko*plab ma’lumotlar mavjud.

Zahiriddin Muhammad Bobur Alisher Navoiyning tasavvuf ta’limoti haqida
to‘g‘ridan-to‘g‘ri, lekin tanqidiy mazmunda yozgan edi: “Yana Kamoliddin Husayn
Gazergohiy ham bor edi. U sufiy bo‘lmasa-da, o‘zini sufiy deb ko‘rsatardi. Shu kabi
soxta sufiylar Alisherbek atrofida to‘planishar, zikr tushib, jazavaga tushar edilar.
Kamoloddin tasavvuf asoslarini bilar edi”??. Alisher Navoiy haddan tashqari
ishonuvchan bo‘lganligi, soxta sufiylarni ham o‘ziga yaqinlashtirganini Bobur qayd
etadi va hatto, ular bilan birga zikr tushgani, jazba holatiga tushganini ta’kidlaydi.

Birinchi bobning “XX asr navoiyshunosligi Alisher Navoiy falsafiy merosi va
tasavvufiga oid” deb nomlangan ikkinchi bandi XX asrning chinakam zafarli asrga
aylangan navoiyshunoslik taraqqiyoti natijalari tahliliga bag‘ishlangan. O‘zbekiston
eng buyuk shoir va mutafakkirning falsafiy merosidagi insonparvarlik g‘oyalarini
o‘rganishning umume’tirof etilgan markaziga aylandi. Butun dunyo shoirni idrok
gila boshladi.

Ammo shuni aytish kerakki, XX asrdan avval ham G‘arb Alisher Navoiyni
idrok eta boshlagan, chunki buyuk insonparvar shaxsi va merosiga gizigish fagat
SHarq bilan chegaralanmagan edi. Fransuz olimi Artolemed Yerbeloning 1697 yilda
nashr etilgan “Sharq kutubxonasi” ensiklopediyasida Navoiyning tarjimai holi va
asarlarining nomlari berilgan.

21 Anmmmep Hagowuii. Mykamman acapiap Tymiamu. Murupma ToMmuk. YH onTisunm xuwit. MyxoKkamaT yi-TyraTaiis.
— Tomkent: ®an, 2001. - 5.23.
22 Bobypuoma. — TomkenT: IOnmy3ua, 1989. — 5.184.
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Shargshunos olim Silvestr de Sasi (1758-1838) tadgiqotlarida Alisher Navoiy
nomi tilga olinadi — bularning barchasi buyuk shoir va davlat arbobining G‘arbda
shuhrat qozonganidan dalolat beradi.

Rus shargshunosi P.Savelev 1835 yilda nashr etilgan va maxsus Mir Alisherga
bag‘ishlangan maqolasida ulug® shoirning faoliyatiga to‘liq hagqoniy baho berib,
uning ijodi hagida gisqacha ma’lumot beradi. O‘sha davr navoiyshunosligi rivojida
M.Nikitskiyning Navoiy hayoti va ijodiga bag‘ishlangan tadgiqotlarida muhim
vogea bo‘ldi. U Davlatshohning “Tazkirat ush-shuaro”, So‘ma Mirzoning “Tuhfai
Somi”, Sulton Husaynning ‘“Majolis ul-ushshoq”, Mirxondning “Ravzat us-safo”
kabi tarixiy-memuar asarlarida keltirilgan materiallarni umumlashtiradi. Temuriylar
sulolasi hukmronligi davridagi siyosiy va adabiy hayotga, Nikitskiy, umuman
olganda, Navoiyning adabiy va davlatchilik faoliyatini to‘g‘ri baholaydi?.

Nikitskiy ulug® shoirni munosib baholab, “Mir Alisher Sharq adabiyoti
tarixida sharafli o‘rin tutadi”, deb ta’kidlagan, rus shargshunoslarini uning ijodiga
alohida e’tibor berishga chaqirgan.

Professor N.N.Berezen (1818-1896) tomonidan tayyorlangan 1857 vyilda
Qozonda nashr etilgan “Turkiy kitobxon” kitobida Alisher Navoiyning ikki asari —
“Vaqfiya” va “Munshaot’dan parchalar keltirilgan. Mashhur rus olimi
V.V.Velyaminov-Zernov XVI-asrda Alisher Navoiy asarlari asosida tuzilgan va
“Abushka” nomi bilan mashhur bo‘lgan lug‘atning ilmiy-tangidiy matnini tayyorlab,
1868-yilda nashr etgan. Shuningdek, rus shargshunosi N.I.l1Iminskiy 1862 yilda
Qozonda nashr etilgan turk-tatar tillariga bag‘ishlangan asarida Alisher Navoiyning
adabiy o‘zbek tili rivoji yo‘lidagi xizmatlarini yuksak baholab, uni xalqimiz uchun
fidokorona kurashgan shaxs sifatida tavsiflaydi?.

Katremer 1841 yilda Parijda Navoiyning «Muhokamat ul-lug‘atayn» va
«Tarixi muluki Ajam» asarlarini nashr ettirdi.

Venger olimi G.Vamberi O‘rta Osiyoga bag‘ishlangan asarlarida Navoiy
asarlaridan parcha va tarjimalar bergan. U “Mahbub ul-qulub’ning kirish gismini,
“Farhod va Shirin”ning ayrim boblarini, shuningdek, ulug‘ shoirning boshqa
asarlaridan parchalarni nemis tiliga tarjima gilgan.

Fransuz shargshunos olimi M.Belen 1861 yilda “Aziatik” jurnalida “Mir
Alisher Navoiy hayoti va ijodi haqida” nomli katta hajmli maqolasini ¢’lon qildi®.
Shu bilan birga «Majalis un-nafois» asari ustida katta hajmdagi asar yozgan,
«Mahbub ul-qulub»ning ayrim boblarini tarjima qilgan. Aytish joizki, Nikitskiy va
Belen asarlari XIX asr shargshunoslari tomonidan to‘liq e’tirof etilgan tadgiqgotlar
hisoblangan, qolaversa, XX asr boshlarida Navoiyni o‘rganishda asosiy manba
bo‘lib xizmat qilgan.

XIX asrda Sharq mamlakatlariga sayohat gilgan g‘arb olimlari, mustamlaka
mamlakatlarda xizmat gilayotgan gadimiy buyumlarni ixlosmandlari, osori-atiga
yig‘uvchilari ilk fursatdayoq Navoiy asarlarining nusxalarini olib, 0‘z vatanlariga
olib ketishga harakat gildilar. Natijada, buyuk shoirning asarlari Buyuk Britaniya,

23 Cm.: Hukurcknii M. Dmup Huzom Dn-Jlun A [llup B rocy1apcTBEHHOM U JIUTEPATYpHOM ero 3Hauenu. — CIIG6,
1856.
24 Cm.: Mnbmunckuii H.W. Matepualibl K M3y4eHHIO KUPru3ckoro Hapeuus. - Kazans, 1861.
% Cwm.: Tam xe.
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Fransiya, Germaniya, Italiya muzeylari, kutubxonalari va shaxsiy fondlarida juda
ko‘p miqdorda jamlangan. Ingliz shargshunosi Ch. Rieu tomonidan 1888-yilda
Londonda nashr etilgan va hozirda Britaniya muzeyida saglanayotgan “Turkiy
qo‘lyozmalar katalogi” o‘zbek mutafakkiri 1jodiga katta qiziqish bildirilganidan
dalolat beradi.

O‘z katalogida mashhur manba va matnshunos Ch. Rieu, xususan, Alisher
Navoiy ijodining 12 ta nodir qo‘lyozma nusxalariga izoh berib, shoir shaxsiga katta
hurmat bilan munosabatda bo‘lganini, uning quyidagi so‘zlari ham tasdiqlaydi: “Mir
Alisher turkiy tilning adabiy til mavgeini ko‘tarishda eng katta xizmatlarini
ko‘rsatgan tarixiy shaxsdir. U yuksak madaniyatli inson va ajoyib mutafakkir va
buni hamma e’tirof etadi. U, shubhasiz, turkiyzabon shoirlar ichida eng sermahsul
shoirdir”?,

Yevropa shargshunoslaridan E.Bloshe, M.Buvat, E.Braunlar ham Alisher
Navoiy ijodini, asarlarining qo‘lyozmalarini o‘rgandilar. Xullas, E.Braun to‘rt jildlik
“Eron adabiyoti tarixi” asarida Alisher Navoiy hayoti va faoliyatini yoritadi, ijjodiga
to‘xtalib o‘tadi. Braun shoir ijodini yuksak baholab, shunday yozadi: “Mir
Alisherning ijodkor sifatida ham, galam ahlining homiysi sifatidagi ahamiyati va
ta’sirini ta’riflab bo‘lmaydigan darajada buyukdir. U o‘z davrining va o‘z
mamlakatining Eng katta xayrixohidir»?’.

Shunday qilib, XIX asr Yevropa shargshunosligida Alisher Navoiy ijodiga
bo‘lgan qiziqish juda katta bo‘lganini ko‘rishimiz mumkin. Ular Alisher Navoiy
davrida yaratilgan manbalarga tayanib, buyuk shoir va atogli davlat arbobi
shaxsiyati va 1jodi masalalarini ilmiy izlanish ob’ekti darajasiga olib chiqdilar va shu
orgali navoiyshunoslikning yangi bosgichiga zamin yaratdilar. Birinchidan, ular XV
asr oxiri - XVI asr boshlariga oid va Navoiy haqidagi ma’lumotlarni o‘z ichiga olgan
qo‘lyozma manbalarni umumlashtirib, ilmiy muomalaga kiritdilar.

Uchinchi paragrafda mustagqillik yillarida e’lon qilingan va bevosita
Navoiydagi tasavvuf ta’limoti tahliliga bag‘ishlangan tadgigotlar hagida umumiy
ma’lumot  berilgan. Mustaqillik  sharofati  bilan fanimiz = mafkuraviy
biryoqlamalikdan qutulib, erkin rivojlana boshladi. O‘tmish mutafakkirlarining
hayoti va ijodi, ilmiy va adabiy merosini xolis va chuqur o‘rganish boshlandi.
Mustaqillik yillarida navoiyshunoslikda totalitar tuzum davrida ta’qiglangan
mavzular, ya’ni buyuk shoir ijodining diniy-islomiy asoslari, zabardast mutafakkir
tasavvufiga oid ko‘plab tadqiqotlar yaratildi.

Mazkur dissertatsiya mavzusiga bevosita daxldor bo‘lgan birinchi
fundamental tadgiqot Malik Qoraboyevich Aripovning “Alisher Navoiy
gumanizmi”?® (rus tilida) monografiyasi bo‘ldi. Unda atoqli faylasuf va olim Alisher
Navoiy dunyogarashi, insonparvarlik falsafasi, nihoyat, buyuk mutafakkir ijodidagi
«Vahdat ul-vujud” ta’limotining namoyon bo‘lishiga o‘z garashlarini berdi.

Mustaqillik yillarida fan doktori va nomzodi ilmiy darajasini olish uchun,
2017 yildan boshlab esa biz ishlab chigayotgan mavzuning ayrim jihatlariga

26 Ch. Rieu. Catalogue of the Turkish Manucripts in the British Museum,1888. - P.273.
2B, Browne. A Literary History of Persia. Vol. II. - Cambridge, 1969. - P.505
28 Cm.: Apunos M.K. I'ymanusm Anumepa Hasou. - Tamkent: Y36exuctan, 1991.
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bag‘ishlangan falsafa doktori (PhD) dissertatsiyalari tayyorlanib, himoyaga tagdim
etildi. Tasavvuf muammosi tarixchilar, faylasuflar, filologlar tomonidan eski
mafkuraviy garashlardan xoli, yangicha yondashuvlar asosida tadqiq etila boshlandi.
Sh.Sirojiddinov 1998 yilda “Alisher Navoiy hayoti va faoliyatiga oid XV-XIX
asrlarda yangi fors-tojik manbalari” (qiyosiy-tipologik, tekstologik tahlil, 1998)
mavzusida doktorlik dissertatsiyasini himoya gildi. Mashhur navoiyshunosning
mazkur tadqiqoti alohida kitob holida nashr etilgan bo‘lib, 2014 yilda O*zbekiston
Davlat mukofoti sovrindori bo‘lgan.

G.N.Navro‘zovaning  fundamental  tadqiqoti (Toshkent, 2002)
naqshbandiyaning sufiylik ta’limotini falsafiy tahlil qilish va komil inson tarbiyasiga
bag‘ishlangan.

T.Norovning ilmiy izlanishi “Alisher Navoiy ontologik garashlarining
falsafiy-konseptual taxlili” ( DSc) (Toshkent, 2022) mavzusida bo‘lib, ilmiy
tadgiqotda Alisher Navoiy ma’naviy merosini falsafiy-konseptual tahlil etishga
va mutafakkir ijodiyotidagi ontologik va gnoseologik garashlarni ochib berishga
bag‘ishlangan.

M.Jakbarovning doktorlik dissertatsiyasi (Toshkent, 2000) mavzusi ham
“komil inson” tushunchasi bilan bog‘liq bo‘lib, “IX—XII asr Movarounnahr falsafiy
fikrida ijtimoiy ideal va komil inson muammosi” deb nomlangan.

Alisher Navoiy ijodining va falsafiy dunyogarashining ayrim jihatlariga Ja’far
Holmo‘minovning «Abdurahmon Jomiyning tasavvufiy-irfoniy qarashlari («Sharhi
ruboiyot» asari asosida)» nomli dissertatsiyasida (Toshkent, 2003) katta o‘rin
ajratilgan.

Dissertatsiyaning ikkinchi bobi “Alisher Navoiy tasavvufiy garashlarining
shakllanishining g‘oyaviy asoslari” deb nomlanib, unda shoir falsafiy
dunyoqarashining, tasavvufiy ta’limotining shakllanishiga asosiy ta’sir ko‘rsatgan
g‘oyaviy manbalar tahlil etilgan. Buyuk mutafakkirning ilohiyotga oid asarlari,
birinchi navbatda «Xamsat ul-mutaxayyirin», «Munojot», «Nasoyim ul-muhabbat
min shamoyim ul-futuvvaty asarlari tahlil asosida tasavvuf bilan bog‘liq jihatlar
o‘rganilgan. Bu borada Fariddin Attorning “Mantiq ut-tayr” asariga nazira tarzida
yozilgan “Lison ut-tayr” asari eng muhim ahamiyatga egadir.

Birinchi bandda tasavvufning yirik namoyandasi Fariduddin Attorning
Alisher Navoiy falsafiy dunyoqarashining shakllanishiga ta’siri alohida o‘rganildi.
Shu bilan birga, Alisher Navoiyning Fariduddin Attorga munosabatiga to‘xtaladigan
barcha manbalar Alisher Navoiyning 0‘zi ijodiga, so‘fiylik va Fariduddin Attor
she’riyatiga, o‘zbek mutafakkirining so‘fiylikka munosabatini ifodalovchi asarlari
tasniflandi.

2-bobning  2-bandi  “Alisher Navoiy merosini o‘rganishda falsafiy
kamparativistik yondashuv va qiyosiy tahlil usullari” deb nomlanadi. Alisher
Navoiy bolaligidanoq buyuk fors shoiri va mutafakkiri Fariduddin Attor ijodiga
qiziqishi katta bo‘lgan. O‘zbek shoirining falsafiy dunyoqarashini shakllantirishda
Attor ta’limotining ahamiyatini ortigcha baholab bo‘lmaydi. Farididdin Attor va
Alisher Navoiy ijodini giyosiy tadgigotlar olib borgan birinchi shargshunos olim
E.E.Bertelsdir. U 1928 yilda o‘zbek mutafakkirining 500 yilligiga bag‘ishlangan
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to‘plamda (gamariy taqvim bo‘yicha) “Navoiy va Attor”? nomli katta magolasini
¢’lon qildi

“Layli va Majnun” dostonining uch variantini qiyosiy tahlil qilish jarayonida
E.E.Bertels quyidagi xulosalarga keladi:

1. Alisher Navoiy kamtarlik bilan faqat kichik bir ‘“shahar” va “bog®”
yaratishni da’vo qilib, aslida Nizomiy Ganjaviyning o‘zidan kam bo‘Imagan “qal’a”
yaratdi.

2. Nizomiy Ganjaviy o‘z she’rini yaratishda tasavvuf tushunchasiga tayanadi,
Alisher Navoiyning esa realistik epizodlargina o‘quvchini ishontirib, davrning eng
dolzarb muammolarini ko‘tarishi mumkin.

Nafagat Nizomiy Ganjaviy, balki Alisher Navoiyda ham, golaversa, nafagat
“Layli va Majnun” she’rida, balki “Farhod va Shirin”da ham tasavvuf tushunchasini
kuzatish mumkin, deb hisoblaymiz.

Alisher Navoiy tasavvufiga yondashuvlar, dunyogarashining bu jihatiga
berilgan baholar turli mualliflarda har xil. Alisher Navoiyning Farididdin Attorga
munosabatini yorituvchi barcha manbalarni shartli ravishda 3 guruhga ajratildi:

1) Farididdin Attor, uning shaxsiyati va ijodi, sufizmi va she’riyatiga Alisher
Navoiyning shaxsiy munosabati;

2) o‘zbek mutafakkirining umuman tasavvufga, xususan, Farididdin Attorga
munosabatini soxtalashtirib ko‘rsatuvchi adabiyotlar;

3) ushbu munosabatlarning barcha tomonlarini haggoniy yorituvchi manbalar.

Birinchi guruhga Alisher Navoiy asarlari kiradi, ularda u Farididdin Attorni
tilga oladi, buyuk ustozga hayrat va ehtiromini ifodalaydi.

1) Alisher Navoiy “Lison ut-tair”” dostonida Farididdin Attorning “Mantiq ut-
tayr” asari bolaligida unga qanday ta’sir ko‘rsatganini alohida qayd etadi. U hatto
ota-onasi Farididdin Attorga haddan tashqari berilib ketishni man qilib, kitobni olib
qo‘ygani haqgida gapiradi.

2) Alisher Navoiy Abdurahmon Jomiydan Farididdin Attorning “Tazkiruat-
ul-avliyo” asariga o‘xshash tazkira yozishni iltimos qiladi.

3) Alisher Navoiy “Nasoyim ul-muhabbat” nomli agiografik asarida
Farididdin Attor hagida ma’lumot beradi.

Navoiy 1ijodi va g‘oyaviy qarashlariga tasavvuf adabiyoti, aynigsa,
Avhaddiddin Anvariy, Hofiz Sheroziy, Sa diy Sheroziy, Nizomiy Ganjaviy, Xusrav
Dehlaviy, Abdurahmon Jomiy kabi tasavvuf namoyandalarining ijodi jiddiy ta’sir
ko‘rsatdi. Alisher Navoiy ko‘p sonli tasavvufiy olimlar orasidan Allohga ham,
insonga ham sidqidildan muhabbatni targ‘ib qiluvchi, diniy va dunyoviylikni o‘zida
jamlagan, o‘z mehnati bilan ro‘zg‘or tebratgan kishilarni ajratib ko‘rsatganligi
haqida dissertatsiyada batafsil bayon qildik. Alisher Navoiy hayotida o‘z
“Xamsa”larini yaratgan Nizomiy Ganjaviy, Xusrav Dehlaviy va Abdurahmon Jomiy
— uning salaflari va zamondosh ustozi alohida o‘rin tutgan.

Navoiyshunoslarning barchasi Nizomiy Ganjaviy va Amir Xusrav
Dehlaviyga taqlid qilib beshta doston yaratish g‘oyasini o‘zbek shoiriga

2 Beprenbe E.D. Hasou u Atrap // Mup-Anu-Iup: ¢6. K NATHCOTIIETHIO €O JHSA poxaeHus. - Jlenunrpan: Usa-so
AH CCCP, 1928. - C. 24-83.
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Abdurahmon Jomiy taklif gilganini tasdiglaydilar. Alisher Navoiy fikriga ko‘ra, bir
gal ustozi va do‘sti bilan suhbat chog‘ida ular bu sohani muhokama qilishgan. Bu
voqea 1476 yilda, Alisher Navoly Nagshbandiya tariqatiga kirgandan so‘ng sodir
bo‘lgan. Navoiyning xotirlashicha, suhbat chog‘ida bu ikki elkadosh, ikki muallif,
“Kim ne sifat olam aro soldi shayn, Ikkisining xomasidin xamsatayn”*°, ya’ni asrlar
o‘tganiga qaramay, ikki buyuk xamsanavis o‘zlariga e’tiborni tortganliklarini
eslaydi.

Hindistonda sufiylikning emas, balki nazariy tasavvuf tushunchasining paydo
bo‘lishi butunlay Shayx Hujviriy va Amir Xusrav Dehlaviyning xizmatlaridir.
“Layli va Majnun” dostonida Alisher Navoiyning ham Nizomiyga, ham Amir
Xusrav Dehlaviyga munosabat bildirgan alohida bobi bor. Nizomiy Ganjaviy,
Xusrav Dehlaviy, Abdurahmon Jomiy, Alisher Navoiy asarlarini giyosiy tahlil
qilishga ko‘plab asarlar bag‘ishlangan. Bu o°‘rinda birinchilik yana Alisher Navoiyga
tegishli, desak, mubolag‘a bo‘lmaydi. U ozarbayjon adabiyoti klassigi Nizomiy
Ganjaviyning “Iskandarnoma” va Amir Xusrav Dehlaviy qalamiga mansub
“Iskandar ko‘zgusi” dostonlari mazmunini qiyosiy tahlildan o‘tkazgan. Alisher
Navoiy o‘zining “Tarixi muluki ajam” (“Ajam hukmdorlari tarixi”’) asarida shu
mavzuda bir dostoni borligini ma’lum qiladi: “Va faqir «Saddi Iskandariy»da ul iki
buzurgvor gavlini soyir muarrixlar aqvolig‘a tarjih qilib, nazm adosig‘a qaror
beribmen»®L,

“Xamsa” mualliflari she’rlarini qiyosiy tadqiq qilishda Saidbek Xasanovning
1990 yilda himoya qilgan, Alisher Navoiyning “Sab’ai sayyor” (“Etti sayyora”)
dostonini giyosiy-tipologik yoritish mavzusidagi doktorlik dissertatsiyasi eng katta
hissa bo‘ldi. Muallif ilmiy tadqiqotida Alisher Navoiy, Nizomiy Ganjaviy, Xusrav
Dehlaviy, Ashraf Marog‘ily ijodini genetik va tipologik jihatdan o‘rganishga
intilgan.

A.Starikov3?, N.F.Kyazimov**, S.Yo‘ldosheva3*larning asarlarida Nizomiy
Ganjaviy va Xusrav Dehlaviy “Xamsa” asarlarining g‘oyaviy yo‘nalishi yoritilgan
bo‘lib, ularda badily ta’sir muammolari ko‘rib chiqiladi, SHarq o‘rta asr
adabiyotlarida “Xamsa” beshlik dostonlarini yaratish an’anasi o‘rganiladi, Bahrom
Go‘r bilan bog‘liq dostonlar mazmuniga to‘xtalib o‘tiladi. T.Jalolov ** va
M.Muhiddinov kitoblarida maxsus bo‘limlarda adabiyotga qisqacha sharh berilgan,
Nizomiy, Xusrav Dehlaviy she’rlari qiyoslangan, “Etti sayyor” she’rining mazmuni
yoritilgan, o‘zbek shoirlari ijjodiga bag‘ishlangan she’r va til va badiiy xususiyatlar
masalalari umumiy ma’noda o‘rganiladi.

30 Anumep Hagowuit. Mykamman acapanap Tyramu. Murnpma Tommuk. 7- sxuna. Xaitpat yia-a6pop. — TomkentT: daw,
1991. - b.45.
31 Anmmep Hapowuii. Mykamman acapanap Tymiamu. Murupma tommuk. 16- xuma. Tapuxu MyayKku axaM. — TOIIKEHT:
®an, 2000. - b.155.
32 Kapanr: A.Crapuko. K Bompocy o Tpamuumm snudeckoii «[laTepuibl» B JIMTEpAaTypax BOCTOYHOTO
cpenHeBeKoBbs. B kH.: «B3anmocss3u mteparyp Bocroka u 3amana, UBJI. - Mocksa, 1931. - C. 57-69.
3 Kapanr: H.®.Ksa3umoB. CpaBautenbHbIi ananus nosm «CeMb kpacasuily Huzamu, lanmkasu n Bocemb paifcknx
canoB» Xycpas a Jlexnesu, AK/I. - baky, 1981.
3 Kapanr: C. IOnnamea. Xyn0xkecTBEHHbIE 0COOEHHOCTH MOdMbI XamT ouxuimt» Amapa Xycpas a Jlexnesu, AKJI.
- Mocksa, 1974.
3 Kapanr: T.XKanonos. Xamca tankunnapu. — Tamkent, 1960.
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Keyingi yillardagi yana bir qiyosiy tadgiqot tojikistonlik olim
O.N.Abdullaevning 2014 yilda filologiya fanlari nomzodi ilmiy darajasini olish
uchun himoya gilgan dissertatsiyasida amalga oshirildi. Unda Alisher Navoiyning
Xusrav Dehlaviyga munosabati atroflicha tadqiq gilingan. U Alisher Navoiy ijodini
tavsiflashga va uning Amir Xusrav Dehlaviyga bo‘lgan munosabatiga alohida bob
bag‘ishlagan. Dissertant umuman olganda Alisher Navoiy hagida, uning merosi va
xizmatlari to‘g‘risida juda yuqori fikr bildirgan.

Uchinchi paragraf ikki buyuk tasavvuf asoschilari — tojik klassikasi gultoji
Abdurahmon Jomiy va o‘zbek mutafakkiri Alisher Navoiy o‘rtasidagi munosabatlar
tahliliga bag‘ishlangan bo‘lib, ularning ijodiy tandemi ajoyib samaralar bergani,
nafagat ilm-fan, adabiyot, balki islom ilohiyotshunosligi, butun insoniyat
madaniyatini boyitishga ulkan hissa bo‘lgani ta’kidlanadi.

XV asrda yashagan ikki daho, ikki yuksak tafakkur sohibning samimiy
do‘stligi, ularning samarali ijodiy hamkorligi, mana, besh asrdan ortiq davr
mobaynida butun insoniyatni go‘zallikni yaratish va idrok etishga
ilhomlantirmoqda. Bu haqgda Tojikiston Prezidenti Imomali Rahmon va O‘zbekiston
Prezidenti Shavkat Mirziyoev ikki gardosh xalgning ana shu yorgin namoyandalari
haykali ochilishida so‘zlagan nutqlarida faxr bilan ta’kidladilar®®. 2018 yilning 27
sentyabr kuni Tojikiston poytaxtida Abdurahmon Jomiy va Alisher Navoiy haykali
hamda Alisher Navoiy nomidagi istirohat bog‘ining tantanali ochilish marosimi
bo‘lib o‘tdi. 2019 yil 22 noyabr kuni Toshkent shahrida bo‘lib o‘tgan “Jomiy va
Navoiy: fors-tojik va o‘zbek ilmiy-adabiy alogalari” 3" mavzusidagi ilmiy
konferensiya ishtirokchilari ham daho tojik shoiri va buyuk o‘zbek mutafakkiri
do‘stligi va hamjihatligi haqida so‘z yuritdilar.

Ikki zabardast shaxs ijodiy tandemi va adabiy muhit mavzusini o‘rganar
ekanmiz, Hirot adabiy-madaniy markazining keng gamrovli va samarali faoliyatida
nafagat Abdurahmon Jomiy va Alisher Navoiyning, ayni paytda Xuroson hukmdori
Sulton Husayn Baygaroning ham salmoqli xizmati bor, degan xulosaga kelamiz.
Aynan uning homiyligida, 0‘z vaqtida “Ma’mun akademiyasi”ga arab xalifasining
homiyligi, Ikkinchi Uyg‘onish davrida Amir Temur va Mirzo Ulug‘bekning qo‘llab-
quvvatlashi kabi, Hirotda ilm-fan va san’atning gullab-yashnashi uchun barcha
sharoitlarni yaratdi.

1476 yilda Alisher Navoiy Hirot adabiy markazida birga ishlagandan keyin 6-
7 yil o‘tib, o‘ziga shoir Jomiyni ustoz sifatida tanlab, nagshbandiya sufiylik tarigati
safiga qo‘shiladi. Bu vaqtda Alisher Navoiy barcha davlat lavozimlarini tashlab,
iste’foga chiqdi. Nagshbandiya tariqatiga o‘tish tasodifiy va bir lahzalik emas edi.
Alisher Navoiy o‘z ijodining boshidanoq tasavvuf nuqtai nazarida turib hayot
mazmuni, hayot yo‘li, ishqning ma’nosi va turlari, Alloh, payg‘ambar, xudo sevgisi
hagida fikr yuritgan. Uning hukmdorlar, amaldorlar, urush, mehnatkash xaldq,
dehqgonlar haqidagi garashlari ko‘pincha sufiyona mazmun va ko‘rinishga ega edi.

% Kapanr: 111.Mupsuées. A6aypaxmon JKomuit Ba Anmmep Hagowiira Jlyman6e maxpuaa xalKanl OYMJIMIIHIG
cysnanran HyTK. // Xank cy3u, 2019 iinn 28 ceHTs0pS.
37 Kapanr: Xomuit Ba Hasowmii: dopc-Tosxkuk Ba y30ex miMuii-anabuii anoxanapu // https://uza.uz/uz/posts/ustoz-
shogirdlik-ibrati-22-11-2019

20



1476-1492 yillarda Hirotda so‘fiylik tariqati keng tarqalgan bo‘lib, uning
murshidi Abdurahmon Jomiy bo‘lgan, 1492 yildan keyin 1501 yilgacha unga
murshid Alisher Navoiy rahbarlik gilgan. O‘sha davrlar she’riyati “so‘fiylik aqidasi”
yo‘nalishi, ko‘rinishida edi. Hirot fan va adabiyot markaziga aylanib so‘fiylarning
ko‘pini to‘plagan. Ular yosh iste’dodlarni so‘fiylik ruhida tarbiyaladilar. Bularning
barchasi Abdurahmon Jomiy va Alisher Navoiyning bayon va asarlaridan, ularga
bildirilgan mulohazalardan kelib chigadi.

Dissertatsiyaning ushbu bobida navoiyshunoslikning eng so‘nggi yutuqlari,
Alisher Navoiy falsafiy dunyoqgarashining takomillashuvi, uning tasavvufiy
ta’limotining shakllanishiga asosiy ta’sir ko‘rsatgan g‘oyaviy manbalar ochib
berilgan. Buyuk mutafakkirning ilohiyotga bag‘ishlangan asarlari tahlili asosida,
eng avvalo, “Hamsat-ul-mutahayyirin”, “Munojat”, “Nasoyim ul-muhabbat” va
boshqalar orgali tasavvufga alogador jihatlar ochib berilgan. Bu borada Farididdin
Attorning “Mantiq ut-tayr” asarining o‘zbek tilidagi varianti sifatida yozilgan “Lison
ut-tayr” asari eng katta qiziqish uyg‘otadi.

Dissertatsiyaning uchinchi bobi “Alisher Navoiy falsafiy-tasavvufiy
ijodining immanent xususiyatlari” deb nomlanib, ushbu bobda o‘zbek shoiri
jjodida qo‘llanilgan tasavvufga oid terminologiya, uning sirli, yashirin ma’nolari,
mutafakkirning ruhiy holati va tasavvufiy intilishlari tadqiq gilinadi. Uning ishq
lirikasi “Lison ut-tayr”, “Farhod va SHirin”, “Layli va Majnun” kabi dostonlari
misolida, sufiylik nuqtai nazaridan boyitilgan. Ma’lumki, “Nasoyim ul-muhabbat”
asari to‘liq tasavvufga, buyuk shayxlar hayoti va faoliyatiga bag‘ishlangan. Navoiy
tasavvuf tushunchalarini keng qo‘llash bilan birga o‘ziga xos falsafiy atamalarning
tasnifini ishlab chiqdi, bu kategoriyalarni dunyoqarashi va qadriyat yo‘nalishlariga
mos keladigan ierarxik ketma-ketlikda joylashtirgan.

Uchinchi bobning birinchi bandi “Alisher Navoiy asarlarida falsafiy-
tasavvufiy kategoriyalarning rivojlanishi” deb nomlangan bo‘lib, unda Alisher
Navoiyning sufiylik yo‘liga ilk qadami, tasavvufning etti asrdan ortiq tarixi, yuzlab
turli tarigatlari, keng rivojlangan konseptual tuzilmasi ilmiy jihatdan asoslab
berilgan.

Alisher Navoiy “Nasoim ul-muhabbat”ida ilk sufiylik rabotining paydo
bo‘lishi haqida shunday deydi: Sufyon Savriyning zamondoshi Abuhoshim So‘fi
Suriyada shayxlik gilgan. Birinchi rabot uning boshga mutlogo notanish darvesh
bilan uchrashishi tufayli qurilgan”.

Alisher Navoiy ta’kidlashicha, tasavvufiy o‘zlikni takomillashtirish yo‘li uch
asosiy bosqichga bo‘lingan. Birinchi bosqich - shariatning barcha ko‘rsatmalariga
rioya qilish, asosan islomning besh ruknini bajarish. Ikkinchi bosgich tarigat
bosgichi — ma’naviy kamolot yo‘lidir. Bu yo‘lda «maqomy» atamasi bilan
ifodalangan to‘xtash joylari tasviri mavjud. Maqomlarning har biri ma’lum bir
bosqichga xos bo‘lgan ma’lum ruhiy holatni ifodalaydi.

Asosiy magomlar: tavba (tavba); vara (ehtiyotkorlik, taqvo) - sayohatchi hech
kimga zarar bermaslikka harakat qilish. Ruhiy asketizm yo‘lida boshqa hodisalar
ham paydo bo‘ladi - «hol» atamasi bilan ifodalangan qisqa muddatli kayfiyat yoki
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impulslar. Oxirgi bosqich haqiqiy borlig hagigati deb belgilangan. Bu bosqichga
etgan sufiy borliq va Xudoning asl mohiyatini anglaydi.

Alisher Navoiy “Nasoyim ul-muhabbat” asarida sufiyning quyidagi
“portreti’ni chizadi: “Bularning avval ishlari tavbadurkim, Haq s. t. barcha mavhiy
ishlardin alarg‘a ijtinob karomat qilg‘ay va andin so‘ngra lugma hilliyatikim, ul
bobda ulcha mumkindir, sa’y qilurlar”®, Alisher Navoiy birinchi o‘ringa tavbani,
ikkinchi o‘ringa mehnat bilan topilgan halol lugmani qo‘yadi. [jtimoiy mehnat bilan
mashg‘ul bo‘lmay, bogqimandalik yoki tilanchilik bilan shug‘ullanayotgan sufiy,
darvesh, galandar va tarkidunyochilarni qoralaydigan Alisher Navoiy ko‘plab
ruhoniylarning kasb-hunarlarini sanab o‘tadi.

Tasavvufdagi tavhid (yakkaxudolik, monoteizm) g‘oyasi Vahdat ul-vujud
konsepsiyasida o‘zining ontologik aksini topadi. Xuddi shu ta’limotga muvofiq,
tavhid g‘oyasida axloqiy va estetik asoslar ham mavjud: Alloh absolyut ezgulik
(xayri mutloq) va absolyut go‘zallik (xusni mutlaq) sifatida namoyon bo‘ladi. Bu
go‘zallik doimo yashirinlikdan (batiniydan) zohirga (zahiriy) chigish holatidadir.
Tabiat, olam ko‘zgudir (mirat, ko‘zgu), u mutlaq go‘zallikni barcha ko‘zga
ko‘rinadigan sifatlari bilan aks ettiradi.

Shuning uchun ham muhabbat yo‘li tikanli va mashaqqatli. U sayohatchidan
(solihdan) yolg‘izlikni, taqvo va solihlikni, tiyilish va digqatni jamlashni, 0‘z-0°zini
bilishni (mushahod) talab giladi.

Yuqgorida ta’kidlanganidek, Alisher Navoiy sufiy amaldor emas. Lekin
tafakkur tarzi va dunyogarash tamoyillari jihatidan mutasavvif, ya’ni tasavvuf
falsafasi va axlogiy tamoyillarini o‘zlashtirgan, uning g‘oyalarini o‘z ijodida targ‘ib
qilgan bilimdon, ma’rifatparvar va bag‘rikeng shaxs edi. U hayot tarzi va faoliyatida
dunyoviy shaxs. Lekin uning inson haqidagi ideali tasavvufning axloqiy ideali edi.
Buni Farhod giyofasida ham ko‘ramiz. Uning shaxsining shakllanishi jarayonida
tarigatning to‘rt qadami ham kuzatilgan, garchi ular, albatta, she’rda badiiy va
fantastik shaklda berilgan.

Alisher Navoiyning tasavvufiy ta’limotidagi sufiylik tushunchalari, uning
barcha his-tuyg‘ularini, ruhiy holatini, o‘y-fikrini, xayol-istaklarini, orzu-
umidlarini, gina-kuduratlarini, tavbalarini, muhabbatlarini, hurmatlarini va
hokazolarni ifodalaydi. Uning tasavvuricha, eng yuksak saviyadagi, fikrning,
aqlning, bilimning, ta’limning, ma’naviyatning, insoniylikning va barcha insoniy
gadriyatlarning eng yuqori parvozi, bu, ehtimol, galb amri, shundan keyingina aqgl
muhim ahamiyat kasb etadi.

Ayrim olimlar sufiylikni ishq dini deb biladilar. Sufiylik tushunchasida ishq
ko‘p vazifalarga, bir qator belgilarga ega. U sufiylarning o‘rganish va tahlil qilish
ob’ekti bo‘lmish Xudoga munosabatni ifodalash vositasidir.

Tasavvuf timsolining asosiy mavzularidan biri — ishq mos janrdagi an’anaviy
she’riyat nuqtai nazaridan rivojlangan. Alisher Navoiy tasavvufning an’anaviy
she’riyatni qanday o‘zgartirganligidan ustalik bilan foydalandi, unga o‘ziga xos
ramziy uslub kiritdi, bu esa asarlarni konkret-hissiy talgin gilish imkoniyatini ochib

38 Anmmep Hapowii. Hacoiinm yn-mMyxa66ar MuH mamoiiuM yi-(yTyssat. MykaMman acapiap Tymiamu. Murupma
TOMJIMK. YH eTTHHYH ToM. — TomkenT: @an. 1991 - B.15.
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berdi. Navoiy ham sufiy shoiridek go‘zal mahbubini, uning jingalak sochlarini,
molini, og‘zini, nigohini kuylagan, uni quyosh yoki sham bilan, o‘zini esa uning
olovida yonayotgan parvona bilan giyoslagan sevgi azoblaridan shikoyat qildi, his-
tuyg‘ularining umidsizligidan nolidi va sevgi muhabbat holatini mastlik bilan
tagqosladi.

Oshiqning ishtiyoqi, odatda, “dengiz to‘lginlari kabi” g‘azablanadi, sevgi uni
“chagmoq kabi” yoritadi, deya ta’riflaydi.

Bu obrazlarning har biri tasavvuf lirikasida doimiy ma’noga ega timsolga
aylangan. Tasavvufiy misralari ikki o‘lchovli bo‘lib, ko‘zga ko‘ringan orqasida
“yor” tasavvufly subtekst rejalashtirilgan.

Ma’shuq tasavvuf timsollar lug‘atida ilohiy haqiqat, mahbubning dunyoviy
vasvasasi, bo‘ronli dengiz nafs istaklari, chagmoqning jimirlagan chaqnashi ilohiy
yorug‘lik, yosh jismning go‘zalligi mutloq ilohiy kamolot va boshqalar tavsiflanadi.
Sufiy shoirlar tomonidan tasavvufiy fahm-farosatga etaklovchi ekstaz holati
mastlikka qiyoslanganligi sababli, tasavvuf lirikasida sharob she’riyati katta o‘rin
egallagan. Bilmagan o‘quvchi tasavvuf misralarida tashqi, «er yuzidagi» tekislikni:
ehtirosni, nafsning zavqini, mastlik saodatini, tashabbuskor esa samo va erdagi
allegoriyani ko‘rishi mumkin edi.

Demak, FErgash Achilov Alisher Navoiyning qo‘shigdek kuylangan
126 asarini keltiradi 3. Mugaddimada u qo‘shiglarda diniy sufiylik g‘oyalari
tushunilmasligi mumkinligi, shuning uchun muallif ularni, arab va fors tillaridagi
so‘zlar bilan tushuntirishga harakat gilganligini uqtiradi.

Alisher Navoiyning insonparvarligi muhabbat, tabiat va jamiyatni yangicha
tushunish bilan ajralib turadi. Tabiat Olloh tomonidan vyaratilgan, yaxshiga
yaxshiligi, yomonga yomonligi sezgir bo‘lgan abadiy, tirikk mavjudot sifatida
muhabbatga loyiqg ekanligini badiiy obrazlarda yaratadi.

Uchinchi bobning ikkinchi bandi «Navoly ijodida ishg kategoriyasi bosh
imperativ sifatida» deb nomlanib, ushbu bandda *“ Alisher Navoiyning “Vahdat ul-
vujud” (“Vujud birligi”) turkumiga — islomdagi bu o‘ziga xos ta’limotga munosabati
haqida so‘z boradi, bu ta’limotda tevarak-atrofdagi olam hodisalarining asl mohiyati
bir: xudo o‘rtasida ekanligini tushuntiradi va olam, ilohiy va tabiiy narsalar xudo va
inson o‘rtasida tabily bog‘liglik mavjudligi yoritilgan. Buning sharofati bilan
quyidagi falsafiy qarash tasdiglanadi: mavjud bo‘lgan hamma narsa haqigiy
mohiyatning in’ikosidir - bizni o‘rab turgan mavjudot o‘z ruhiy jamiyatida
yagonadir.

Insonni Hagigat uchqunining tashuvchisi sifatida ilohiylashtirish, mohiyatan
xudo bilan bir xil bo‘lib, Xudo «Men»da yashaydi, lekin u Xudoda yashaydi, degan
fikrga imkon beradi. “Qushlar tili” she’rida cheksiz (Xudo) va chekli (inson)
o‘rtasidagi bog‘liglik allegorik shaklda tasvirlangan.

G‘arb olimlari tasavvuf ta’limoti va uning g‘oyalari bilan qiziqdi. Ko‘pgina
so‘fiyona asarlar G‘arb tillariga tarjima qilindi. Shuningdek, G*arbda so‘fiylarning
ishq idealining buzilishi so‘fiy domlalar o‘zlarining i1shq haqidagi g‘oyalari pastoral
xayollarga hech qanday alogasi yo‘qligini ko‘rsatish uchun qo‘llagan so‘zlar

39 Auunos D. Anumep Hasou uiuk tuncumu. - TomkeHT: V36exucron, 2011. - C.6.
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turkumi ma’nosini tushunmay qolganligi bilan bog‘liq, deb yozadi ldris SHoh.
Uning fikricha, Sharqdan G‘arbga o‘tishda sevgi mavzusi yo‘qolgan: «Birinchi
navbatda, sevgining chuqur ma’nosi va hayotning boshqga elementlari bilan aloga
nugqtalari to‘g‘risida bilim, bu fagat bevosita muloqot jarayonida uzatilishi mumkin
bo‘lgan aloga ...»*.

Uchinchi bobning uchinchi bandi “Alisher Navoiy tasavvufiy ta’limotida ishq
siymosi” deb ataladi. Tasavvuf terminologiyasida Alloh go‘zal va sevimli mahbub
deb atalgan, so‘fiy esa shu go‘zallikni anglaydigan, his qila oladigan oshiq,
majnundir. Qodir Tangriga sajda gilish ehtiros va muhabbat sifatida tasvirlangan.

Alisher Navoiyning insonparvarlik falsafasida quyidagi tamoyillar yaqgol
namoyon bo‘ladi: Alloh mutloq ezgulik, moddiy olamning barcha qadriyatlari bilan
paydo bo‘lishi, ya’ni mutloq ezgulikning namoyon bo‘lishi, Y Aratganning insonga
xayrixohligi ogibatidir; Xudo mutloq, abadiy mavjudot, golgan hamma narsaning
nisbiy o‘zgaruvchan borligdan iborat. “Vahdat ul-vujud” tushunchasida Allohni
anglashning bu uch tamoyili ham ishq mavzusida ifodalangan.

Navoiy inson qalbini (ko‘ngul, dil) olam mohiyatining markazi,
makroolamning barcha xususiyatlarini aks ettiruvchi mikroolam deb biladi.
Atirgulga oshiq bulbulga, dunyo va insoniyat bilim yo‘lini yorituvchi shamga
giyoslanadi. Uning mohiyatini ikki fazilat — go‘zallik va muhabbat, ularning birligi
belgilaydi. Go‘zallik olam va hayotning siri, muhabbat esa bu go‘zallikni anglash
vositasi, unga erishish uchun rag‘batdir. Go‘zallik drganda sevgi olovida
yonayotgan odamni tushunadi. Ishq insondan aql va iroda sa’y-harakatlarini, ruh va
fidoyilik jasoratini, shu go‘zallik yo‘lida gahramonlik namoyon etishni talab qiladi.
Bu motiv Navoiyning gahramonlik-romantik g‘azallarining g‘oyaviy mazmunini
belgilaydi.

Alisher Navoiy tabiat go‘zalligi bilan ayol go‘zalligi o‘rtasida o‘xshashlik
keltirib, metaforadan mohirona foydalanadi. Ulug‘ shoir go‘zalning qizg‘ish
yonoglarini lolaga, egiluvchan tanasini - kiparisga, iyagini suv pufagiga giyoslaydi.
Navoiy shunday qiyoslar turkumini quyidagi ta’kid bilan yakunlaydi: “Bunday
go‘zallikka giyos yo‘q, Hayrat tuyg‘usining chegarasi yo‘q. Lekin u orqali men
tushunib bo‘lmaydigan, oliy go‘zallikning xususiyatlarini ko‘raman. Albatta,
Navoiy oliy go‘zallik deganda Allohni, U yaratgan tabiatni, maxluqotlar tojini —
Insonni nazarda tutadi.

To‘rtinchi bob - “Alisher Navoiy talginida inson Kkonsepsiyasi” deb
nomlangan bo‘lib, ushbu bobda ulug‘ mutafakkir insonparvarligining barcha
girralari, faylasuf va shoir ijodidagi inson obrazi tahlil gilingan.

Ushbu bob buyuk mutafakkir dunyogarashi markazida doimo turgan Inson
prizmasidan Alisher Navoiy merosini o‘rganishga bag‘ishlangan. Unda shoir
ijodining mazmun-mohiyati, o‘zagi va tamal toshi bo‘lgan insonparvarlikning turli
girralari tahlil gilinadi. Mutafakkirning insonning yaratilishi, undagi ilohiy va
zaminiylikning namoyon bo‘lishi, ya’ni shoir insonparvarligining teologik jihati
haqidagi qarashlari alohida ko‘rib chiqildi. Navoiy musulmon ilohiyoti, Qur’oni
Karim va hadislar bo‘yicha chuqur bilimlarni ochib berdi.

40 Mnpuc Iax. Cyduu. - Mockea: Jlokua-TIpecc. 2001.- Crtp.43, 69.
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To‘rtinchi bobning birinchi bandi — “Inson — ilohiylikning yer yuzidagi
timsoli”da Alisher Navoiy insonning magsadi, uning hayot mazmuni, ma’naviy
kamolot haqidagi qarashlari tahlil gilindi. Komil inson tushunchasi atroflicha
o‘rganilib, mutafakkir ongida ideal shaxsning ma’naviy-axlogiy portreti chizildi.
Alisher Navoiy komil insonni nafaqat “mehnatkash xalq vakili” (sovet davrida da’vo
gilinganidek), balki adolatli podshoh (Iskandar), mard shahzoda (Farhod), oshiq
Majnun (Majnun), iqgtidorli, dono ayol (Dilorom, Shirin) timsolida ham tasavvur
qilganligi ta’kidlandi. Alisher Navoiyning shaxsiy fazilatlari uning “komil inson”
g‘oyasiga qay darajada mos kelishi ko‘rsatilgan.

Dissertatsiyada buyuk o‘zbek mutafakkiri ijodining keyingi davrlardagi
zamondoshlari va izdoshlariga ta’siri, uning iste’dodi muxlislarining e’tirofi ham
o‘rganilib, Navoiy ijodining zamon va kelajak avlodlar uchun umuminsoniy-tarixiy
ahamiyati har tomonlama tahlil gilindi. Shuningdek, mutafakkir merosini nafagat
O‘zbekistonda, balki jahon miqyosida yanada chuqurroq o‘rganish va keng targ‘ib
etish, bu yuksak e’tirof so‘z mulkining sultonining hali ham o‘rganilmagan
qirralarini jahon jamoatchiligi e’tiboriga havola etish bo‘yicha taklif va tavsiyalar
ishlab chigildi.

Alisher Navoiy tom ma’noda chuqur e’tiqodli dindor shaxs. U diniy-falsafiy
ta’limotida nafaqat o°z e’tiqodini ifoda etgan, balki diniy qadriyatlar, islomiy g‘oya
va tamoyillarni mohirona targ‘ib qilgan. Mutafakkirning ‘“Munojot” (“Allohga
hamd”) asari butunlay uning islom ta’limotiga ehtiromli munosabatini ko‘rsatishga
bag‘ishlangan. Bu butun mohiyati bilan Yaratganning buyukligi va qudratini
anglagan shaxsning o‘ziga xos iqroridir. Uni yo‘qdan yaratgan, avaylab voyaga
etkazgan, ko‘p ne’matlar ato etgan va to‘g‘ri yo‘lga solgan, komil bo‘lishiga imkon
yaratgan Alloh taolo ekanligiga chuqur ishonch hosil giladi va shuning uchun uning
ibodati allagachon iymonsizlik zulmatidan iymon nuriga yo‘l bo‘lib, inson Xudoni
izlab, Uni topib, Yaratganga kutilmagan yaqinligini quvonch bilan anglaydigan
yo‘ldir.

Alisher Navoiyning “Munojot” asari, S.Madaliyev to‘g‘ri ta’kidlaganidek,
“Oshiq so‘fiyning ko‘z yosh to‘kib tavbasi, u fagat gunohkor va gunohlaridan
uyalgani uchun emas, eng avvalo, ko‘ngli to‘lib ketganidan Qodir Tangriga
muhabbat tuyg‘usi bilan tavba giladi”*.

Bizga ma’lumki, islom dini insonni “ilohiylashtiruvchi” bir yoqlama
gumanistik falsafani ma’qullamaydi. Islom dini boshqa dinlardan farqgli o‘laroq,
inson tabiati tug‘ilgandanoq gunohkor, yovuz, hayot uzluksiz azob-uqubatlardan
iborat, pirovard magsad fagat gunohga kafforat gilish degan garashlarga
qo‘shilmaydi. Islom hayotning bema’ni va befoyda oxiratga olib kelishi haqidagi
g‘oyani rad etadi. Ollohga iymon, chuqur ishonch, shoir fikricha, inson hayotiga
ma’no va mazmun baxsh etadi. Navoiy sodiglar hayotining magsadini nafagat
jannatga intilish, balki xalqqa xizmat qilishni ham ko‘rgan; u erdagi inson hayotini
e’tibordan chetda qoldirmaydi, u odamning hozirgi zamonda yashash sharoitlariga
¢’tibor qaratadi. Bu munosabat juda muhim: u mavjudlikning har bir lahzasini

4l Anumep Hapou. Mons6a k Bory. Ilocnecnosue nepesogunka. // https://greylib.align.ru/1352/alisher-navoi-molba-
k-bogu.html
25



insonning umumiy farovonligiga, tabiat va jamiyatdagi uyg‘unlikka nisbiy ta’siriga
garab baholaydi.

Alisher Navoiyning ta’limoticha islom dini insonparvarlik va ilohiylik
timsoli. Navoiy mo‘min shaxs borlig‘ining gadriyat-semantik asosi bo‘lgan
e’tigodga asoslanib, Yaratganning boshqa maxluqgotlari oldida insonni ulug‘laydi.
Mana u shunday yozgan: «Koniyu hayvoni, agar xud nabot, Har biri bir gavhari oliy
sifot. Borchasini garchi latif aylading, Barchadin insonni sharif aylading»?.

Bir qator tadqiqotchilarning fikriga ko‘ra, e’tiqodsiz odamda haqiqiy barqaror
ilhom manbai bo‘lmaydi. Iymon ishonchli, kafolatli va barqaror mavjudligini
ta’minlaydi va xayriya qadriyatlarini oz ichiga oladi. A.l.Ionova ta’kidlaganidek:
«Xudoga bo‘lgan e’tigod insoniyat mavjudligini ma’no bilan to‘ldirishi bilan
allagachon insonparvarlikdir» . Insonning davomiy hayotga ishonishi dinning
asosiy sovg‘alaridan biri bo‘lib, u o‘zini saqlab qolish nuqtai nazaridan ikkita
imkoniyatdan - davomiy hayotga umid yoki yo‘q bo‘lib ketish dahshatidan eng
yaxshisini tanlaydi. Allohga iymon boqiylikka intiladi; din insonni o‘lim oldidan
taslim bo‘lishdan qutqaradi.

Alisher Navoiy iymonni insonning ongli yashashining zaruriy asosi, hayot
mazmunini anglash, hayotning qudrati, inson shu tufayli yashaydigan narsa sifatida
belgilaydi. Bu maxsus harakatlar, mashg‘ulotlar va hokazolar natijasida qo‘lga
kiritilgan narsa emas, balki insonga xos bo‘lgan, unga ong bilan birga berilgandir.
E’tigod ham bilimdir, lekin o‘ziga xos turdagi bilim, o‘z chegarasini anglagan
odamni agl unga olib keladi.

Shu munosabat bilan aytish kerakki, islom o‘z tarixining barcha davrlarida
insonparvarlik qadriyatlari tizimi sifatida namoyon bo‘lgan. Alisher Navoiy ham
insonni Yaratgan ijodining toji, eng oliy cho‘qqisi, deb ta’riflaydi. Ulug® shoir
ta’kidlaganidek:

«Sun’idin ko‘rgilki mundoq to‘rt zid,

Bo‘lub inson xilgatida muttahid.

Ofarinishdin qilib inson g‘araz,

Oni aylab xalq ichinda bezavaz»**.

Alisher Navoiyning fikricha, inson — yer yuzidagi jamiki mavjudotlarning
“gultojisi’dir. Allohning fardiyati (yagonaligi)ni o‘zida his eta oladigan va uni
musohibi (hamsuhbati) bo‘lishga qodir bo‘lgan yakkayu yagona mavjudotdir. U
barcha erdagi va g‘ayritabily mavjudotlardan ustun turadi. Mugaddas Kitobda
shunday deyilgan: “Biz Odam farzandlarini ulug‘ladik, ularni quruqlikda va
dengizda ko‘tardik, ularga pok ne’matlar berdik va ularni O‘zimiz yaratgan ko‘p
narsalardan ustunlik qildik”* ,“Bas, Biz farishtalarga: “Odamga sajda qilinglar!”
dedik. Koinot tizimida inson alohida muhim o°‘rin tutadi. Qur’oni karimda insonning
er yuzida Allohning noibi sifatida yaratilganiga ishora qilinadi: “Bas, Parvardigoring
farishtalarga: “Men er yuzida valiy o‘rnataman”, dedi.

42 Ammmep Hagonii Mykamman acapnap tymiamu. Onruadn Tom. Xaiipar yn-abpop. — Tomkent: ®an, 1991. - B.28.
4 Yonosa A.M. Ucnam: mpoGieMbl MA€OJOTHHM, NpaBa, noiutuku u skoHomuku: C6. cr. / AH CCCP, Un-t
BocTokoBeneHus; OTB. pea. A. W. Monosa. - Mocksa: Hayka, 1985. - 279 c.
# Amumep Hapouit Mykamman acapiap TymiamMu. Y H HKKuHun ToM. JIHcoH yT-Taiip. — Tomkent: dan, 1996. - B.8.
4 Cpamennsiit Kopan. Cypa 17 «An-HUcpay, 70-asr.
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To‘rtinchi bobning ikkinchi bandi “Alisher Navoiy inson hayotining
mazmun-mohiyati, maqsadi va ma’naviy kamoloti haqida” deb ataladi. Navoiyning
bayoni va nasihatlarida uning dunyoqarashi o‘z ifodasini topgan, shaxsiyati, orzu-
umidlari, ideallari yoritilgan. U ideal inson obrazini yaratdi. Adolatli suveren
hukmronlik giladigan kuchli markazlashgan davlatni orzu gilardi.

Alisher Navoiy muridlariga Haq ilmidan saboq berdi. Navoiyning “Xayratul
abror” asari Nizomiyning “Sirlar xazinasi” asari bilan bog‘liq ekani so‘fiylarning
maxfiy yozuvi sifatida e’tirof etaladi va mutafakkirimiz Haq yo‘liga kirganlarga
beradigan nasihatlari bunga yaqqgol misol bolib goladi..

Birinchi nasihat, bu yo‘lning shiddatliligi, chunki Haq sari intilayotgan kishi
elkasiga asossiz og‘ir yuk bo‘layotganini oldindan anglab etishi kerak. Yo‘l oson
emas, og‘ir yuk inson tanasini bukadi.

Alisher Navoiyning ikkinchi nasihati - intilish, asosiy magsad sari intilmoq.
Buning uchun qalbingizdagi har qanday shaxsiy manfaatni yo‘q qilish kerak. Shoir
ochko‘z, ta’magir, tilanchilarni qoralaydi. Muloyimlik haqida gapirar ekan,
donishmand baxtli, hamma narsada mo*‘tadil, hatto uni xalq boy demasa ham, deb
yozgan edi. Chunki u to‘plagan boylik oltin va kumush bilan hisoblanmaydi, balki
uning mavgeidan ganoatlanishdadir, chunki kelajakning ma’naviy xazinasi bo‘sh
golmaydi.

Xulosa qgilib shuni aytish mumkinki, Alisher Navoiy ijodida barcha dinlarning
tengligi ya’ni diniy bag‘rikenglik goyasi tasavvuf ta’limoti asosida rivojlangan.
Mutafakkir ilg‘or insonparvarlik, bag‘rikenglik va vatanparvarlik g‘oyalari,
xalglarning do‘stligi, o‘zaro roziligi, tinchlikka intilish, bosqinchilarga nafrat
hagidagi fikrlari — bularning barchasi mutafakkir she’riyatida yorqin ifodalangan.
Alisher Navoiy dunyoqgarashi XV asrning ijtimoiy-igtisodiy sharoiti va talablarini
belgilab berdi. Ammo o‘sha sharoitda insonparvarlik va vatanparvarlik, el-yurtga
muhabbat, haqgiqat va tinchlik bayrog‘ini baland ko‘tara olganini ko‘ramiz. Alisher
Navoiy jahon sivilizatsiyasiga Kirib kelgan, uni boyitgan ma’naviy qadriyatlarni
yaratdi.

To‘rtinchi bobning uchinchi bandi “Alisher Navoiy inson konsepsiyasining
bugungi kundagi ahamiyati” deb ataladi. Alisher Navoiy o°zi uchun murakkab yo‘l
tanladi. Ammo u mehnati va ijodi tufayli jahonda shuhrat cho*qqisiga chiqdi. Alisher
Navoiy o°‘z dahosi, iste’dodi bilan ko‘p avlodlarni zabt etgan buyuk shaxs edi. Uni
eng sof tafakkurning bitmas-tuganmas bulog‘i, donishmandlikning tubsiz xazinasiga
giyoslash mumkin.

Zamondoshlar Alisher Navoiy sheriyatining nafisligi va so‘z ahamiyatiga,
mahorat va iste’dodiga qoyil qolishgan.

Alisher Navoiy ijodiga, ayniqgsa, uning kam o‘rganilgan jihatlariga, xususan,
tasavvufiy garashlariga gizigish aholining barcha gatlamlari orasida yildan-yilga
ortib bormoqda. Biz bir necha islomiy ta’lim muassasalari talabalari o‘rtasida so‘rov
o‘tkazdik va u juda qiziqarli natijalarni berdi.

So‘rovnomada Toshkent islom akademiyasi, Buxorodagi Mir Arab oliy
madrasasi, Samarqanddagi Hadisshunoslik maktabi talaba va o‘quvchilaridan 186
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respondent qatnashdi. So‘rov mavzusi Navoiy va sufiylik ta’limotida inson
konsepsiyasi bo‘ldi.

So‘rovda ishtirok etganlarning 57,0 foizi (105) Alisher Navoiy tarjimai holi,
hayoti va ijodi bilan to‘liq tanishman, 39,0 foizi (73) gqisman tanishman, deb javob
berdi; fagat 4,0 foizi (8) tanish emasman, deb tan oldi. Demak, islomiy oliy ta’lim
muassasalari talabalarining Alisher Navoiy tarjimai holi, hayoti va faoliyatini bilish
darajasi juda yuqori.

Alisher Navoiyning diniy-ilohiy, ya’'ni islomiy, jumladan so‘fiylik garashlari
haqida so‘ralganda, respondentlar ular bilan Alisher Navoiyning quyidagi asarlari
orgali tanishganliklarini aytishdi:

0 10 20 30 40 50 60

Tariqatda inson konsepsiyasi asosiy tamoyil bo‘lishi — 54; 29%

lozim

Tariqatda inson konsepsiyasi bo‘lishi kerak, ammo sosiy — 45- 24%

tamoyil va magsad ilohiy ishq bo’lishi lozim

Tarigatda inson konsepsiyasi bilan birga asosiy tamoyil — 98- 15

ruhiy kamolot bo‘lishi kerak

Yoq. tarigatda inson konsepsiyasi asosiy tamoyil l 29- 15%

bo‘lmasligi kerak
Tarigatda inson fagat jamiyatdan holi yashashi va bu 12: 6%
dunyoni foniy deb bilishi lozim P ’

Diagramma 1. Sizningcha, tasavvufning markaziy tamoyili deb inson
tushunchasini olish mumkinmi

“Sizningcha, tasavvufning markaziy tamoyili deb inson tushunchasini olish
mumkinmi?” degan savolga respondentlarning 29,0 foizi (54) inson tushunchasi har
ganday dinda asosiy tamoyil bo‘lishi kerak, deb javob bergan; 24,0 foizi (45) asosiy
tamoyil ilohiy ishg bo‘lishi kerakligini aytgan; ularning 15,0 foizi (28) dinda insoniy
tushuncha bilan bir qatorda ma’naviy barkamollik ham asosiy tamoyil bo‘lishi
kerak, desa, respondentlarning 15,0 foizi (29) dinda inson muammosi asosiy tamoyil
bo‘lmasligi kerak, 12,0 foizi (6) tarigatda inson fagat jamiyatdan holi yashashi va
bu dunyoni foniy deb bilishi lozim deb javob bergan. Shunday qilib, tarigatning
barcha yo‘nalishlarida shaxs tushunchasi asosiy tamoyil ekanligiga talabalarning
deyarli 70 foizi ijobiy javob berdi.

Xulosa sifatida ta’kidlash joizki, Alisher Navoiy tasavvufiy ta’limotida ishlab
chigilgan asosiy inson konsepsiyaga oid xulosalar quyidagilardan iborat:

1. Alisher Navoiyning fikricha, inson - Yaratganning oliy ijodidir. Alloh
tomonidan yaratilgan jamiki mavjudotlarning “gultojisi”. Inson sajda qilinadigan
ob’ekt emas, balki hayrat ob’ekti, Haq taoloning eng gqimmatli xazinasidir. Shu
nuqtai nazardan, mutafakkirning insonni ulug‘lashini o‘ziga xosligi bu borada
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Qur’oni Karim va boshga islom dini ta’limotiga amal gilganligida emas, balki
insonni yuksaklikka ko‘tarib Allohning musohibi (hamsuxbati) bo‘lishga qodir
bo‘lgan yakkayu yagona mavjudot deb ulug‘lashidir.

2. Alisher Navoiy avvalo Olloh o‘z qalami bilan dunyo yaratilishining
chizmasini chizganligiga chin dildan ishonadi. Bu erda Alisher Navoiy teologiyasini
ko‘ramiz, chunki aynan teologiya tabiatdagi hamma narsa maqgsadga muvofiq
tartibga solingan va har qanday taraqqiyotda oldindan belgilab qo‘yilgan maqsad
amalga oshishiga ishonadi. Alisher Navoiyning ta’kidlashicha, Olloh erni
dengizlarga joylagan, tog‘lar erni langardek tutgan. Oxir-oqibat, yaratilish
harakatining cho‘qqisi keladi: “Inson yaratilgan barcha mavjudotlarning cho‘qqisi,
“guitojisi”. Erdagi mavjudotlarda odamga qiyos yo‘q. Yuragida hikmat ombori,
o‘sha sirli berkinish maskanida inson borligini yaratdi”.

3. Alisher Navoiy butun dunyo inson uchun vyaratilgan, eru osmon va
insonning Vyaratilishida, kechayu kunduzning almashinishida va unga berilgan
barcha ne’matlarda aqlli kishilar uchun oyat - belgilar bor, deb hisoblaydi. Lekin
barcha ne’matlar inson uchun, uning farovon hayoti uchun yaratilgan, degan tezis
insonga hamma narsa ruxsat etilgan, degani emas. U koinotda ma’lum imtiyozlarga
ega bo‘lgan alohida mavjudot emas. Robbiyning boshga ijodlariga nisbatan inson
harakatlari ma’lum chegaralarga ega bo‘lishi kerak. Inson, Alisher Navoiyning
fikricha, butun atrof-mubhitni asrashi, hech kimga, hech narsaga zarar etkazmaslikka
intilishi shart.

4. Alisher Navoiy fikricha haqgiqiy, komil inson, avvalo, adolatli tagvodor
shaxsdir. Qolaversa, u shariat ahkomlariga amal qilib 0‘zini musulmon hisoblashi
etarli emas, balki Yaratganga iymoni, e’tiqodi kuchli, sitqidildan bo‘lishi muhim.

5. Haqiqiy inson, birovning dardini o‘z dardinikidek gabul qilishi,
qiyinchilikka uchragan odamni qo‘llab-quvvatlashga intilishi, qo‘shnisiga hamisha
rahm-shafqat ko‘rsatishi kerak. Demak, komil inson mustahkam iymonga ega
bo‘lishi va uni amaliyotda isbotlashi ham lozim.

6. Alisher Navoiy fikricha, tariqat yo‘liga kirganlar (ya’ni sufiylar uchun)
uchun shariat va sunnatga amal qilishdan muhimroq va ulug‘roq narsa yo‘q. Islom
arkonlarini sanab o‘tar ekan, u birinchi to‘rtta shart to‘liq va so‘zsiz bajarilgandan
keyingina hajga borish mumkinligini aytadi. U insonning galbi (ruhi) Allohning uyi
(Ka’ba) kabi mugaddasligini ta’kidlaydi.

7. Alisher Navoiy buyuk sufiylarning axloqiy fazilatlarini sanab o‘tadi: ular
hammaga ham, yaxshi-yomonga ham, kattaga ham, bolaga ham birdek odobli. Ular
haddan tashgari kamtarlik va har kimga xizmat qilishga tayyorligi bilan ajralib
turadi. Bir so‘z bilan aytganda, xalq xizmatida bo‘lish tarigat vakillarining
boshqgalardan farglovchi asosiy xususiyatidir.

8. Haqiqiy inson Alisher Navoiy nuqtai nazaridan o‘zining bag‘rikengligi va
odobliligi, hayo va rostgo‘yligi bilan boshqalardan ajralib turadi. Alisher Navoiy
shafqatsizlik va bema’nilikdan, baxillikdan “azob chekuvchi” insonlarni keskin
qoralaydi. U har bir insonni kundalik hayotda odobli, kamtarona bo‘lishga chaqiradi,
aynigsa, kattalarga, ota-onaga hurmat bilan munosabatda bo‘lish zarurligini
ta’kidlaydi.
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9. Alisher Navoiy Haqni bilish yo‘liga kirgan sufiyga 6 ta ko‘rsatma beradi .
Birinchidan, bu yo‘lning shiddatliligi, chunki Haq sari intilayotgan kishi elkasiga
asossiz og‘ir yuk bo‘layotganini oldindan anglab etishi kerak. Yo‘l oson emas, og‘ir
yuk belni bukadi.

Alisher Navoiyning ikkinchi nasihati - intilish, asosiy magsad sari intilmoq.
Buning uchun galbingizdagi har qanday shaxsiy manfaatni yo‘q qilish kerak. Navoiy
ko‘pgina asarlarida ochko‘zlarni, tekinxo‘rlarni, tilanchilarni qoralaydi.

Uchinchi ko‘rsatma: Haq yo‘li — taraqqiyotning sobitligidir: O‘z yo‘lingda
sobit yurarsan, izzat-ikromga rioya et, deydi ulug® sufiy. Alisher Navoiy o‘z
asarlarida zamondoshlarini, kelajak avlodni olg‘a intilish, ilm izlashga,
hunarmandchilikka, bir so‘z bilan aytganda, ma’naviy yuksalishga chorlaydi.

Haqiqatni izlay boshlagan yo‘lovchiga to‘rtinchi ko‘rsatma - bu yo‘lning
boshlanishiga tayyorgarlik: insonning ruhiy kuchining zaxirasini tekshirish, nafasni
tartibga solish kerak. Alisher Navoiy Nagshbandiya tariqatining tarafdori bo‘lgan
holda, bu ta’limotning birinchi tamoyili “Xush dar dam” — so‘zma-so‘z “nafasdagi
aql” deb atalishini yaxshi bilgan.

Beshinchi talab: so‘fiy yo‘lga kirishdan oldin quyidagi shartlarni bajarishi
kerak: dunyodan uzoqlashish, kibrdan qutulish, ehtirosni o‘chirish, tavba qilish,
yolg‘on gapirmaslik, fidoyi bo‘lish, ikkiyuzlamachilik, manmanlik, fahshdan
saqlanish, dono, halol, loyiq bo‘lish, behuda gasam ichmaslik, qo‘l ostidagilarga
nopoklik qgilmasligiga e’tibor berish, nomusni qadrlash, bolalarga to‘g‘ri tarbiya
berish, ota-onani hurmat qilish, rahmdil bo‘lish, odamlarni hurmat qilish.

Alisher Navoiy sufiy oldiga qo‘ygan oltinchi talab — nimaga xizmat qilish,
ganday xizmat qilish, nima odobsizlik, farzand tarbiyasi va ota-onaga ganday
munosabatda bo‘lishdir. Navoiyning sufiylik tushunchalari, uning barcha his-
tuyg‘ularini, ruhiy holatini, fikrlarini, o‘y-xayollarini, orzu-istak-umidlarini, gina-
kuduratlarini, tavbalarini, muhabbatlarini, hurmatlarini, aglning, bilimning,
ta’limning, ma’naviyatning, insoniylikning va barcha insoniy qadriyatlarning eng
yugori parvozi insonning chin galbdan chigqgan fikrlari, agl va hokazolarni yuksak
darajali xislatlar deb ifodalaydi.

10. Alisher Navoiy Hagdan (bu holatda, Alloh taolodan) Yaratganga
yaqinlashish yo‘lida hayot ne’matlaridan voz kechganlarning yo‘lini o‘z nuri bilan
yoritishni so‘raydi. U masjidga, mayxonaga, muqaddas Ka’baga muhtoj bo‘lmagan
so‘fiylar haqida yozadi.

11. Alisher Navoiyning o°‘zi ham inson to‘g‘risida alohida tushuncha
yaratishga da’vo qilmay, shunchaki uning ichki olami, dunyoqarashi, hayot falsafasi
— turmush tarzi va nagshbandiya tarigati tamoyillarini ochib berdi. Uning asarlarini
o‘rganar ekanmiz, biz o‘z bilim va tajribamizdan kelib chigib, Navoiyning yorgin
jodidan farqli o‘laroq, ayrim noaniqliklarga duch kelishi mumkin bo‘lgan
konsepsiyani yaratishga harakat qgildik.

XULOSA
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1.Dunyoda va respublikamizda buyuk shoir va mutafakkir ijodiga, aynigsa,
uning diniy-falsafiy merosiga qiziqish tobora kuchaymoqda. So‘nggi o‘n yillikning
o‘zida Moskva, Vashington, Boku, Shanxay, Tokio, Dushanbe, Seul, Minsk
shaharlarida o°‘zbek mutafakkirining mahobatli yodgorliklari gad rostlagani
bobomiz ijodining keng ommalashganidan dalolat beradi. Shu nugtai nazardan
qaraganda, G‘arb va Sharq navoiyshunosligida Alisher Navoiydek buyuk mumtoz
allomaning ijodini idrok etish va talgin gilish muammosini 0°‘rganish alohida
dolzarblik kasb etadi. Alisher Navoiy (G‘arb va Sharq ilm-fanida o‘ziga xos tarzda
chuqur minnatdorlik bilan qayd etiladi). U jahon adabiyotining etakchi
namoyandalaridan biri sifatida Markaziy Osiyo va G‘arbiy Yevropa o‘rtasidagi
madaniy alogalarning rivojlanishi va takomillashuvining umumiy tarixiga beqiyos
kata hissa qo‘sha oldi. Alisher Navoiy jahon adabiyotining Gomer, Dante, Shekspir,
Firdavsiy, Nizomiy, Sa’diy, Rustaveli, Jomiy kabi klassiklari qatorida hozirgi zamon
ilm-fani va adabiyoti uchun ham boy materiallar berib kelmoqda.

2. Ulug‘ mutafakkir ijodini to‘liq va xolisona o‘rganish uchun O‘zbekiston
mustaqillikka erishganidan keyin vyaratilgan keng imkoniyatlarga qgaramay,
Navoiyning diniy-falsafiy dunyoqarashi, sufiylik ta’limoti, diniy-ma’rifiy faoliyati
haligacha  alohida  o‘rganish  tadqiqot  ob’ektiga  aylangani  yo‘q.
“Navoiyshunoslik”dagi mavjud bo‘shligni to‘ldirish maqgsadida Alisher Navoiyning
sufiylik ta’limotini to‘liq tagdim etishga, uning inson haqidagi konsepsiyasini biz
atroflicha o‘rganishga jazm etdik. Ushbu tadqiqot Alisher Navoiy Nagshbandiya
tariqatining sodiq tarafdori, 0‘z do‘sti va ustozi Nuriddin Mavlono Jomiyning muridi
bo‘lganligini tasdigladi. Alisher Navoiyning barcha ijodi sufiylik terminologiyasi va
tasavvuf obrazlari bilan singib ketgan.

3. Mazkur tadgigotimiz davomida Alisher Navoiy o‘z asarlarida kuylagan
tasavvuf ta’limoti axloq tamoyillariga hayotda ham qat’ity amal qilganligini
isbotladik. U o°z dostonlarining qahramonlari — adolatli podshohlar atrofiga dono
faylasuflar, dunyoga mashhur olimlarni to‘plagan. Hukmdorlar huzurida,
zamonaviy tilda aytganda, o‘ziga xos ilmiy kengash faoliyat yuritib, u harakat
strategiyasini shakllantirgan, tavsiya va takliflar ishlab chiggan, murakkab ijtimoiy-
siyosiy va ma’naviy muammolarni hal gilgan, qudratli rahnamolarga ogilona
yo‘llarni ko‘rsatgan. Hukmdorlar esa, donishmandlarning so‘zlariga va ularning
maslahatlariga quloq tutgan, donishmandlar esa, hukmdorga sodiq xizmat gilgan.

4. Alisher Navoiy kabi haqgiqgiy sufiygina bor boyligini xayriya magsadlariga
sarflashga qodir bo‘ladi, uning o0°zi esa, oz narsa bilan ganoatlanadi. Bunday
saxovat, rahm-shafgat fagat tarigatning hagiqiy vakillariga xosdir. Alisher Navoiy
sufiylarning hayoti, solih yo‘li va ta’limotiga bag‘ishlangan boshqa asarlarida ham
bu mavzuni gayta-gayta tilga oladi, toju taxtdan, yuksak martabadan, boylik va
mansabdan o‘z ixtiyori bilan voz kechgan sufiylar haqida zavq va shavq bilan
so‘zlaydi.

5. Tadgiqot jarayonida Alisher Navoiyga Olloh tomonidan g‘ayrioddiy
narsalarni idrok etishga, nozik va murakkab narsalarni tushunishga tabiiy mayl bilan
birga ilohiy qobiliyat berilganligi, turkiy nutq hagida fikr yuritish zarurati
tug‘ilganda butun dunyo unga zohir bo‘lganini isbotladi. U 0°z ona tili haqida g‘urur
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bilan shunday yozgan edi: “turk alfozig‘a dag‘i mulohazani lozim ko‘ruldi — olame
nazarg‘a keldi, o‘n sakkiz ming olamdin ortuq, anda zebu ziynat; va sipehre tab’ga
ma’lum bo‘ldi, to‘qquz falakdin ortuq, anda fazlu rif’at; va maxzane uchradi, durlari
kavokib gavharlaridin raxshandaroq; va gulshane yo‘luqti, gullari sipehr axtaridin
duraxshandaroq; harimi atrofi el ayog‘i etmakdin masun va ajnosi g‘aroyibi g‘ayr
ilgi tegmakdin ma’mun”.

6. Alisher Navoiy boshqa asarlarida ham Alloh taolo unga “g‘ayrioddiy
narsalarni idrok etishga, nozik va murakkab narsalarni anglab etishga tabiiy mayl”
berganini; demak, unga g‘aybni bilish, yashirinni anglash qobiliyati berilganini
ta’kidlab o‘tgan. Navoiyning bu yo‘lda g‘ayrati baland, fe’l-atvori esa qo‘rqmas,
o‘zbek adabiyotining gul bog‘i tafakkurini hech qachon chetlab o‘ta olmas edi. U
0°z asarlaridan birida — “G‘aroyib us-sig‘ar” devonida, «Ammo chun shuur sinnig‘a
qadam qo‘yuldi, chun haq subhanahu va taolo tab’ga g‘arobat sari maylni zotiy va
diggat va dushvorpisandligqa shuru’ni jibilliy qilib erdi», deb hayratlanarli
ma’nolarni jamlagan shu mo‘‘jiza o‘chog‘idan odamlar qalbiga olov yoqqanini
yozadi.

7. Alisher Navoiyning ‘“Nasoyimul-muhabbat™ asari tasavvufning buyuk
namoyandalari hayoti, 1jodi va ta’limotiga to‘liq bag‘ishlangan. Unda 770 ta ulug’
shayxlar, mashhur sufiylar hagida ma’lumotlar berilgan. Alisher Navoiyning sufiy
sifatida ularning ta’limotiga munosabati mazkur dissertatsiyaning tegishli boblarida
atroflicha tahlil qilingan. O‘z-o0‘zini takomillashtirishning sufiylik, ya’ni mistik yo‘li
uchta asosiy bosqichga bo‘lingan: birinchi bosqich — shariatning barcha
ko‘rsatmalariga rioya qilish, asosan islomning besh ruknini bajarish; ikkinchi
bosqich — tarigat bosgichi — ma’naviy kamolot yo‘lidir. Bu yo‘lda «maqomy atamasi
bilan ifodalangan to‘xtash joylari tasviri mavjud. Maqomlarning har birt ma’lum bir
bosqichga xos bo‘lgan muayyan ruhiy holatni ifodalaydi. Asosiy maqomlar: tavba;
vara (ehtiyotkorlik, taqvo) — solik hech kimga zarar bermaslikka harakat gilishi
kerak; oxirgi bosqich Hagiqat, ya’ni borliq tom ma’nodagi haqiqati deb belgilangan.
Bu bosgichga etgan mutasavvuf borlig va Xudoning asl mohiyatini anglab etadi.

8. Alisher Navoiy komil inson (al-insan al-komil yoki insoni komil)
ta’limotining rivojlanishiga katta hissa qo‘shgan. Ilk mutasavviflar Boyazit
Bistomiy (vafoti 874 yil) va Al-Kushayriy (X asr) ilmning eng yuksak pog‘onasiga
— haqgiqatga erishgan insonning axloqiy holatini belgilashda “insoni komil”
atamasidan foydalanganlar. Keyingi davrlarda komil inson ta’limoti Abu Nasr
Forobiy va uning izdoshlari falsafasida oqilona falsafiy-axlogiy idrokga
bo‘ysundirildi. Birog, bu ta’limot Ibn al-Arabiyning (1165-1240) o‘ta panteistik
falsafasida, keyinroq turk olimi, «Kitob al-insan al-komil fi marifat al-avhir va al-
avair” (“Komil inson va yakuniy va asosiy tamoyillarni bilish haqidagi kitob™)
muallifi Abdukarim Jiliyning (vaf. 1417) o‘zining eng to‘liq falsafiy-nazariy asosini
topdi. Alisher Navoiy barkamol inson axlogiy fazilatlarining butun bir qomusini
yaratdi.

9. Alisher Navoiy buyuk insonparvar shaxs edi. Uning fikricha, inson er
yuzida yaratilgan eng qimmatli, eng go‘zal jonzotdir. Inson va uning manfaatlari
qadriyatning asosiy o‘lchovidir. Hamma narsa inson uchun va uning baxtu saodati
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uchun yaratilgan. Alisher Navoiy odamlarga tabalagalashgan holda yondashishga
intildi. U, har bir insonni yaxshi, gadrli deb hisoblash mumkin emas, hamma narsa
ham maqgbul, yoqimli emas, deb ta’kidlagan. Alisher Navoiy vatanparvarlik
tuyg‘usini, bosqinchilarga, Vatan dushmaniga nafrat tuyg‘usini insonning asosiy
fazilatlaridan biri deb bildi. Vatanda qayg‘u va iztirobda yashash begona yurtda
qanoat va ezgulik bilan yashashdan afzal va oliyjanobroq, dedi. G‘urbatda g‘arib
shodumon o‘lmas emish, deb ta’kidladi. Haqiqiy insonga, manfaatparastlik,
ta’magirlik, baxillik, hasad kabi illatlarga yotdir. Bu salbiy illatlar ta’magir
odamlarga xosdir. Ko‘pgina ijtimoiy illatlar manbasi hasad, ta’ma, kibr, deb
hisoblaydi. Yaxshi inson, odob-axloq, xushmuomalalik, hayo, rostgo‘ylik kabi
fazilatlari bilan ajralib turishi kerak. U insoniy fazilatlarga shafqatsizlik, takabburlik,
yolg‘onchilik kabi illatlarni qarama-qarshi qo‘yadi va ularni kundalik hayotda
odobli, kamtarin bo‘lish zarurati bilan bog‘laydi, aynigsa, kattalarga, ota-onaga
hurmat bilan munosabatda bo‘lishni ta’kidlaydi.
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BBEJIEHME

AKTYaJlbHOCTH M BOCTPEOOBAHHOCTH TeMbl HMcciaenoBaHus. B
COBPEMEHHOM MHUPE B YCIOBHUSIX HapacTalOLIUX INI0O0ATBHBIX MPOOJIEM MepeaoBbIe
IPEJICTAaBUTENN COLMAIBHOM MBICIM MHOTMX CTpaH BCE OOJblle 0OpamiarTcs K
HACJIEAUIO BEJIMKUX MblcauTesned mnponuioro. MO0 B ux 0OeccMepTHBIX
IPOU3BEIECHUAX MOXKHO HAWTH PELIEHME MHOTHMX OCTpPBIX MPOOJIEM, BOJHYIOIIUX
4eJIOBEUECTBO B Hacrosiuiee Bpems. OZHUM M3 TaKMX TUTAHOB MBICIH SIBISIETCS
BEJIMKUN y30€KCKUHA TOAT W MBICIUTENb, BHIHBIM TOCYJapCTBEHHBIH U
OOIIeCTBEHHBIN aesTenb 3moxu TumypuaoB Huzamunmun Mup Anumep Hasow,
TBOPYECTBO KOTOPOrO MpHUBJIEKAaeT Bce OOJplIee BHUMAHUE MHUPOBOU
obmecTBeHHOCTH. HaBou, mo BceoOieMy MPU3HAHUIO CTOMT B OJAHOM DSy C
TaKUMHU KJACCMKAMH MHPOBOM JHMTEparypbl, kKak ['omep u D30mn, dupaoycu u
Hwnsamu, [lante u lllekcnnp, baiipon u [lymxkun. Ero TBOpueckoe Hacienue 10 cux
[Op MPOJOJIKACT JaBaTh OoraThlii MaTepuasl AJisi HayKd M JIMTEpaTypbl Hallel
DIIOXH.

B nenoMm psge BeaymMx YHUBEPCUTETOB M HAYYHBIX LIEHTPOB IIPOBOASTCS
UCCIICOBAHUS JKU3HM M TBOPYECTBA, BBIJAIOLIUXCSA IIPOU3BEACHUN BEIUKOTO
MBICITUTENIS, YTO CBHUJIETENbCTBYET O CTaHOBIeHMM HaBouBeneHus oO1meMupoBoi
HayyHOM jucouiuimHOM. B Hayke 3amagma u  Bocroka ¢ ruryOokoi
IIPU3HATEIBLHOCTBIO OTMeUaeTcs, uTo Anuiep HaBou siBisieTcss OHUM U3 BEYIIHUX
NPEACTaBUTENIC MHUPOBOM JIUTEPATYPhl, BHECIIWA BECOMBIA BKJIAJ B OOLIYIO
VCTOPHIO Pa3BUTHS U COBEPIICHCTBOBAHUS KYJIBTYPHBIX B3AMMOOTHOIIEHUN MEXKTY
LentpansHori A3uent u 3amagHor EBponon. O KWU3HU U TBOPYECTBE, HAYYHOM U
MO3THUYECKOM HACIENH, TOCYJaPCTBEHHOM IEATEIbHOCTH U OJIarOTBOPUTENBHOCTH
HaBou B MupoBOM MacTabe co3jaHbl COTHU KHUT, THICSIYM CTAaTEH, CHATBI AECITKA
(bUIBMOB.

V36ekckoe HaBouBenenue 3a mocinenuue 30 JieT BCTYIUIIO B HOBYIO CTaUIO
pa3BUTUsL M pacuBera Ojarojaps OTKa3y OT HJCOJOTMYECKUX IITAMIIOB
TOTAJUTAPHOTO  IPOIILIOTO. Penmurnosno-dunocodpckoe  MHpOBO33pEHUE,
TEOJIOTUYECKUE acTeKThl TBopUyecTBa HaBou, koTopble MO0 yMaT4MBaINUCh, JINOO
VCTOJIKOBBIBAJIOCH OJHOCTOPOHHE B TOAbI COBETCKOW BIIACTH, IIOABEPIIINCH
NIEPEOCMBICIEHUIO JIMIIB B iepuo HezaBucumoctu. «CeronHs, Koraa Hama cTpaHa
BCTYIWJIa B HOBBIM ATall CBOETO Pa3BUTUS HA OCHOBE TJIABHOTO MpuHLHNA “OT
HALMOHAJIBHOI0 BO3POKACHNS — K HAIIMOHAJIBHOMY Nporpeccy”, hopmupyercs
bynnameHT HOBOM snoxu Bospoxnenuss — Tperbero PeneccaHca, kKak HHKOTIA
BAKHOE 3HAUEHHE MpUoOpeTaeT OECUEHHOE JHUTEepaTypHOE Hacieaue Anuiiepa
Hapon»®.

JlaHHOE NHCCEPTALMOHHOE HCCIECIOBAHME B W3BECTHOW CTENEHH CIIYKUT
BBITIOJIHEHUIO 3a/1a4, onpenieneHHbIX B [loctanoBnenusix [Ipesunenta PecnyOnmku
V36exuctan Nelll1-4865 «O mmpokom npazgHoBaHuM S80-TIETHS CO AHS POXKICHUS
BEIIUKOTO 1Mod3Ta ¥ MbiciuTens Anumepa HaBon» ot 19 oktsa0pst 2021 roma, NelIIl-
4977 «O cozmannu MexIyHapOJHOTO OOIIECTBEHHOTO (hoHIa MMEHU Amuiiepa

! Tlocranosnenue Ipesuaenra PecnyGnuku Y36ekuctan «O MUPOKOM Tpa3aHOBaHUK 580-JeTHs CO JHS POXKICHUS
BEJINKOT'O 1103Ta U MbIcuTes Anminepa Hasow» ot 19 okrsopst 2021 roxa. // https://lex.uz/ru/docs/5054911.
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HaBowu» ot 4 deBpans 2021 roma, Nelll1-2829 «O co3mannu Aien mucaresneii B
HannonanpHom napke Y30ekucrana umenu Anumiepa HaBou», ot 18 anpens 2017
roga, Ykaze NeVII-4797 «O co3ganuu TamkeHTCKOro TrocyaapCTBEHHOIO
YHUBEpPCUTETA y30EKCKOro si3blKa U JUTeparypbl uMeHn Anumiepa Hasouw» ot 13
Mmas 2016 rona, [Tocranonenun Kabunera MunuctpoB PecnyOnuku Y30ekucran
ot 20 uronsa 2017 roga «O co3znanuu LleHTpa n3ydyeHUs: KyJIbTypHOTO HACJEIHs
VY306ekucrtana 3a pyoexxoM», U APYTUX HOPMATUBHO-TIPABOBBIX aKTaX, CBSI3aHHBIX C
HACTOSAIIEH TEMOM.

CooTBeTcTBHE HCCJIEIOBAHUA NPUOPUTETHBIM HANPABJEHUAM Pa3BUTHUA
HAYKM M TEXHOJIOTHHi pecnyOguKku. Jluccepranus BBIIIOJHEHA B PpaMKax
MPUOPUTETHOTO HAIPABIICHUS] areHTCTBA HAYKM U TEXHOJIOTUU PECIYOJIMKU
[. «®opMupoBaHHEe CHUCTEMbl MHHOBALIMOHHBIX HJIEM B COLMAIBHOM, IPABOBOM,

9KOHOMHNYCCKOM, KYJBTYPHOM, AYXOBHO—TIPOCBCTUTCIIBCKOM Pa3sBUTHU
HH(bOpMaI_[HOHHOFO O6IH€CTBa H ACMOKPATHYCCKOI'O TIocCydapCTBa M IIYTH e€
pealInu3anum.

O030p 3apy0e;KHBIX HCCJEI0OBAHMN MO TeMe aAUccepTamuu. JIMYHOCTh U
TBOpYEeCKoe Hacienue Anuiiepa HaBow MHTEpecOBaaM YUYEHBIX M CHELHUAIMCTOB
BCEro Mupa. B 4acTHOCTH, MOXKHO TIEPEUUCTUTh TaKUX 3apyOEKHBIX yUEHBIX, KaK
pycckuii  BoctokoBen M.Hukutckuii, Typeukue yuenole A.Barud, AiliGer,
A.Xukmer, H.Beu, d¢panmysckue BoctoxoBenasl C.Cacu, JI.byBaii, Hemerkue
BoctokoBeanl B. badt, K.Oxkmann, B.Xun3, Benrepckuii yuensiii I'.Bambepwu,
A.lllakup3one, A.JleBenn, Oputanckue yuenole E.I'm66, X.IIpyrmrans,
[1.Kopremnu, I'./Iukk n3 Kanansr, H.JI. AMup u3 Upana u npyrue.

B yiirypckom nutepatypoBeieHun TeMa HaBow yke HaBHO HAaXOOWTCS B
LIEHTpe BHUMaHUs uccaenosarenel. A.Huzapu sABI€TCS M3BECTHBIM YUT'YPCKUM
MOATOM, CO3/IaBIIINM CBOIO «XaMCy» o1 Ha3BaHUEM «J[F000BHBIE 3MTOCHD» CO CBOUM
CIO’)KETOM, a Ha3BaHUs MO3M CO3BYYHBI C Ha3BaHUSMH IMOAM «XaMcChl» AlHilepa
Hagoun.

Cnenyer 0cob0 OTMETUTh Hay4dHbIE TPYJbl TaKUX Y4YCHbIX, Kak A.3uéu,
M.XampaeB, HO.MyxaucoB, Y.MamartaxynoB, P.Kogweipu, III.YMmap, B.I'ymyp,
A.Xyceitn, T.AmueB, C.Mynnaynos, JI.PysueBa, W.Mmupos, K.XacaHoB,
M.Xampoes, FO.Myxmucos, P.Kagupu, U.Py3uesa u JI.Paiixanosa,

Crenens pa3padoranHocTu TeMbl. boraroe Hacnenue HaBou npuiekano u
NOHBIHE TMpUBJEKaeT K cebe MHOXKeCTBO HcciaenoBateneir. He Oyner
MPEYBEJIMYEHUEM CKa3aTh, YTO HU OJHWH APYTrOW MBICIUTENb MPOILIOr0 HE UMEET
CTOJIBKO TOYMTATENIe W HccienoBareneil, kak Haou. 3a npomienmme roasl
dbopmupoBanuch I1enble MmKoJbl HaBouBeneHUs, KOTOpPbIE OBUIM BO3TJIABIICHBI
BBIJIAIOIIMMUCS YYEHBIMH CBOErO BpEMEHHM, TakuMu, Kak ®urtpar, Aibek,
Canpunmun  Aitnu, AOnypaxman Caanu, Omum IllapadynauHoB, Makcyn
[Taitx3ane, Xamupg Cyneiiman, Hatan Mannaes, Paxum Maxuau, Baxua 3axunos,
N33ar Cynran, A3u3 Katomos, Cyiiyma I'anneBa, Manuk Apuno, Hampxmuaiux
Kamunos, Ub6paxum XakkynoB, Adtonaun Ipkunos, lllyxpar CupoxunauHosB,
Xamupaysia bantabaes, XKXabdap XonrMyMHHOB U ApyTHe.

2 CBG}]GHI/ISI O TpyJax 3TUX aBTOPOB NPHUBEACHBI B CITUCKE HCITOJIb30BaHHOMI JIATEPATYPBI B KOHIIC TUCCEPTALIUU.
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B 3apyOexHOM M OTEYECTBEHHOW HAayKe MPOBOAWINCH HCCIECIOBAaHUS IO
JyXOBHO-HPABCTBEHHBIM, 3THYECKUM B3risigaM Anumiepa Hasou. @unocodckum
UCCIIEOBAaHUEM TBOpYecTBA HaBoM B COBETCKOM M OTE€YECTBEHHOM HCTOPHUKO-
dunocodckoit Hayke 3aHumanuch H.Mammaes, E.beptenbc, B.3axumos,
N.M.MymunoB, M. XailipymiaeB, X.AIWKyjaoB, M.ApUNoB, KOTOpbIE H3YUYWUIIH
OTJENIbHBIC ACIIEKTHI, CBA3AHHEIE C (JOPMUPOBAHMEM COBEPLICHHOTO YeIoBeKa’,

Oco06eHHO 00CcTOsSITeNIbHO U3J10XKEHBI B3rsiA6l HaBou B pabotax H.Mainnaesa,
IZI€ PacKpbITa CyTh MHUPOBO33peHMs HaBoM Kak MBICIWTENS M MO3TA, KOTOPBIMA
Haxomurca B nouckax HMcruael. H.MamnaeB mmcan: «OKu3ap Hasoum — 910
HeycTaHHasi 0opb0a 3a YeIOBEUYECKOe CUaCThe, 32 CIOKOWCTBHE U OJaromoiydue
JOZIEH, 3a pasBUTHE KyJbTyphl M IpocBemieHus»*. B uactmoct, H.Mamnaes,
UCCIIeys OTHOIICHUE MO3Ta K PEIUTHU U Cy(PHU3My CUMTAET, YTO 3TO HE TJIaBHBIC
TeMBI B TBOpYecTBe HaBou, M OH OTHOCHTCS KPUTHYECKH K STUM ACIIEKTaM",

Uccnenoanuem npobiiemsl cypusma B TBopuecTBe HaBou 1 ero oTHOIICHUS
K 3TOMY YYEHUIO 3aHUMaINCh MHOTHE yueHble. K npumepy, M.Ielix3aae oTmMeuaer
HaJIM4KMe BO MHOTHX Ipou3BeneHusx HaBou «cyduiickoro nmoHuMaHus CyIIHOCTU
OoxecTBa, U yTBepxkaaer, urto «HaBou HuKorma He ObUT cypuem HU B
IPAaKTUYECKOM, HU B TEOPETHUECKOM CMBICIIE TOro cjaoBa»®. DTy TOUKy 3peHHs
pa3AeisieT U U3BECTHBIN JHUTEpaTypoBel A.XaWUTMETOB, KOTOPBIA MOIYEPKUBAI,
uto «HaBou, KaK U Ipyrue MporpecCUBHLIE MOSTHI, HE CTAJ HO3TOM-Cyhuem»’.

MBI KaTeropudecku HE pasfensieM 3Ty IO3UMLUUI0 M CYHATAEM, 4YTO BCE
TBOpuecTBO HaBou mnponukHyTto cyduzmom. Mei cormacusl ¢ C.MananueBbiM,
KOTOpBbIM yTBepxkaaer, yto «HaBou — mpexzae Bcero cypuil u TOJBKO MOTOM

3 MannmaeB H.M. Amumep Hasowuit. V36exk amabuérn tapuxu. - Tomkent: Yikurysun 1965. —C 399-626; Beprenbe
E.D. HaBou u AtTap // Cydusm u cyduiickas nmurepatypa. - Mocksa, 1965; beprensc E.D. 30pannsie Tpyab! «HaBon
u xamu». - MockBa: U3narensctBo «Haykay, 1965; 3axunoB B.IO. Mup uzpeii u ob6pazoB Ammmiepa Hasow. -
Tamkent: M3n-Bo xyn. aurepatypsl Y30ekckoir CCP, 1961; MymuroB .M Brimatonmnecs mpicnutenu CpemHeit
Azun. — Mocksa: 3Hanue, 1966; Xaiipymraee M.M. HaBouil nyHEkapallMHUHT FOSABUN MaHOAapUHH YpraHUII
xakuza // HaBowii Ba anabuii Tabcup mMacananapu. — Tomkent: ®an, 1968; Anukynos X. ColnalibHO-yTONMYECKHE
unen B Cpexneit Azun. — Tamkent: @an, 1983; Apunos M. I'ymannsm Anmmepa HaBon. — TamkeHT: Y30ekuctan
1991; Mup3aes A.A. HapouitHUHT (hOpC-TOKMK THIHIATH MEpPOCH XaKua // “Y36ek Tuim Ba anabuéTn macananapu”,
1966. - Ne 8; OmumxonoB X. (Xamua Omumvxkon) “Papxos Ba [llupun” xakuna. Taunmnanran acapmap 1960, 3-;
Cymnaiimonos X (X.Cyuaitvon) Haowuit acapiapu Ba Hampu xakuaa. A.Haonii 15 Tommuk. 1-xmna. V3ana6uii namp.
— Tomkent. 1963; Cynranos 1. Kaura npusnanuii Haowu. - Tamkent: I'.I'ymsam, 1979. - C.328; lapadpyraunos O.
Baxpom I'yp Ba “Cabpan Caii€p” tyrpucuga A.Hasowmii. Tanmanran acapiap 2- xxwig 4-kuto6. Tomkert, 1948;
Fannena C. Amumep Hasonii “V3amabuii Hamp”. — Tomkent, 1962; Fannesa C. “Haponii anrax” 6o6u Badho
&unmaiiayp. // Tadakkyp 2008 Ne 2. 72-73 6; XaiitmeroB A. HaBowuitHunr mxoauit metoau. — TomikeHt, 1965;
XatipymraeB M.A. HaBowuii nyrékapamauHT FossBuil ManOanapu. // “Ulapk tonmy3u”, 1967 Ne 4;  Xycanxyxkaes U.
Hapomii  TabiuM-TapOus  Xakupa. «Ypra Ba  omuii  MaktaGu”  mHampu. —  Tomkent, 1963;
Mymunos M. V36ekuctonna mwxrumonii dancaduii TahaKKpHUHT PUBOMKIAHMINM TapuxugaH. — TomkeHt, 1960;
[Tamcues I1. “Cabbaun caii€p” JOCTOHUHUHT WIMHU-KPUTUK TEKCTUHU HaIIpra Tal€piai MpUHIMITIAPY XaKHIa.
Amnmep Hasowit. “Ca6pan caiiép” Y3CCP ®A nampu. — Tomkent, 1965; Aitan C. HaBon. Crannnabazn 1948; Aitau
C.K. Benukwuit TBopenr mosmel “Camaman u AbGcanp” BBogHas ctaTths k kHure “Camaman m AGcans”. JymanoOe.
Updan. 1977 - C.7-15; NmomuazapoB M. Xakukat Ba Maxo3.// [llapk ronmy3u . 1988 Ne4 176-181 6.;1991 Ne 4 159-
1646.; KommnoB H. Axx xunmum: nink jgad3uH Tira Maskyp atMaiiMan. // Hlapk rommysu 1990 Ned4 156-159 6;
leiix3ane M. HaBou u Hawe Bpems. / PogonavansHuk y36ekckoit mureparypsl. T.: 1940 - C.100,112.; eiix3ane
M. Acpnap Oma // «lapk HOnny3n”, 1966 Ne 2.; I'anneBa C. Kym tunm nmoparn 6unan. IIpenucnosue K KHUre
A.HaBou JIuconyt-taiip. - Tamkent: I'.I'ymsim. 1984. - C.5-20.
4 Mannaes H. «oBOpHUT cepile Xy 10kHUKa-MbICTuTeNs». [locnecnosue k 10-Tomy Hasou.
> Maaes H.M. Amumuep Hapowni. V36ek anabuéru Tapuxu. - TONIKEHT: S"KI/ITquI/I, 1965.
® Illeiix3ane M. Hasou u nauie Bpems. // PojoHauanbHuk y36ekckoii ureparypsl. — Tamkent, 1940, - C.100,112.
" Apurnios M. T'ymanusm A.Hapowu. // Tamkent: Y36ekucton, 1991. - C.74.
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T€HUAIBHBIA TOJT, MBICIUTEND ¥ TPAXKIAHUH»S,

Akanemuk B.3axumoB B cBoem Tpyne «Mup uneir m oOpazoB Amuiiepa
Hapom»® moapo6HO paccmaTpuBaeT oTHomeHMe HaBom Kk cypusmy U HaéT
MPOTUBOPEUYMBYIO OLEHKY JIMYHOCTH MO3TA U €r0 NMPOU3BENCHU: «B counMHEeHuAax
HaBou Mbl BcTpeuaeM Hemallo MecT, rie HaBou mposiBisieT ce0si Kak 4YeloBeK,
BEPAIINI B T€ UM UHBIE CBEPXbECTECTBEHHBIE SIBJICHUS. VICKIIOUUTENBHO TPYIHO
YCTAHOBHUTH, KAKME X HUX BBICKa3aHbl UCKpEHHE caMuM HaBou, kakue sBISIOTCSA
YCTYNKaMU TPAJAMLMAM 3MOXH, CPEACTBOM TAKTUKH. JTHU MPOTHUBOPEUYUS MEIIAOT
CO3/laHuI0 OoJjiee IENbHOM KapTUHBI MHPOBO33pEHHUS U o0pa3a MbICTEH
CPEIHEBEKOBOrO0 MBICIUTENA» Y, MBI CcuMTaeM, 4TO HMMEHHO HIEONOTUYECKUE
HITaMIIbI TPOLJION AMOXM MENIAINA CO3JaHUI0 TPaBAUBOI KAPTHHBI MUPOBO33PEHUS
Hagou, n00 CTOUT TOJIBKO MPUHATH BO BHUMAaHHUE MIYOOKYH0 HA00KHOCTh MOATA U
Cy(UIiCKyIO CYIIIHOCTh €T0 TBOPUECTBA, KaK BCE CTAHET HAa CBOE MECTO.

M.Apunos, uccnenys Teopuectso HaBou, neiiHple HICTOYHUKY T'yMaHU3Ma B
€ro TBOPYECTBE, a TAKKE KOHIICTILUIO «BaxX/AaT-yJI-BYKYA», CUUTAET, YTO: «Cy(pusm
OTpa3wics B MUPOBO33peHUM HaBoM MMEHHO KaK MIAEHHO-TEOPETUYECKOE YUEHUE,
cioco0cTBOBal (POPMHUPOBAHUIO CHCTEMBI (PUIOCO(YCKMX M HPABCTBEHHBIX
B3rIs10B no3Ta». Ilo mMHennro M.ApunoBa «HaBom He TOJIBKO IOIB30BAJICSH
cy(puiickoil CHUMBOJIMKOM W TEPMHHOJOTHEH, HO BJaael M Teopue cydusma,
BOCIIPHMHSLT «COKPOBEHHYIO HAayKy» (0aTHHU WIM) OT cBOero yuuress Jhxamu»,

OtaenbHble Tpou3BeaeHuss HaBou ObLIM NpeaMeToM U3y4eHHsI 3HAMEHUTOTO
BocTokoBeaa E.beprensca. OH oTMeuast, 4To riaaBHas Leb XKU3HU repoeB HaBon —
CILy’KEHUE JIIOJISIM, 3aIUTa UX HTHTEPECOB, TyMAHU3M, CIIPABEIJTUBOCTh U YECTHOCTH;
a taxxke E.beprensc wuccnepoBan ortHomenue Haou k cydpusmy: «Hasowu
BOCIIPUHSI BCIO MOPAJIbHYIO CTOPOHY Cy(u3Ma, MOCTaBWJI Nepea coOoil B BUIE
ujieana ero KOHeYHble LEeIH, HO HE TOpBaJI C TOM CpeIoil, B KOTOPYIO ero 3adpocusia
cynp0a. OH OBLT BOCTOP)KEHHBIM TOKJIOHHUKOM cy(dusma, cyduem B mayie,
3HATOKOM 3TOT'0 YUEHHS, HO Cy(pUEM-TIPAKTUKOM OH HE cTam» 2,

Bomnpoc o cpaBHUTENEHOM U3Y4EHHH OOLECTBEHHO-TTOJUTUYECKUX B3IJIS/10B
HaBou co B3rmsmamu AoOnmypaxmana Jlxamu, Xycaiina Bowza Kommdu u
Jhxananuaauaa /laBoHu o rocyaapctse, OOIIECTBE OCBEIIACTCS B UCCIIEIOBAHUSIX
X.Anukynosa®s,

Takum oOpa3om, B HCCIEIOBAaHUSAX COBETCKOIO NEPHUOAA HUBEIUPOBAIHUCH
acneKkThl OOrono3Hanus, OoronouynTanus, cypusma u cyduiickux uae A.Hapowu.

ITocne oOpereHust Y30eKkuCTaHOM HE3aBUCUMOCTH TOSIBUJIACh BO3MOXKHOCTD
B3IISIHYTh II0-HOBOMY Ha TBOopuecTBO Aimmepa HaBou. Beipocna nemas niesna
HaBouBenoB — H.Komunos, U.Xakkymn, LL.Cupoxkunnaunos, C.Onum, A.DpKUHOB U
MHOrue apyrue'®,

8 Anumep Hasou Monb6a k Bory. [Tocnecnosue nepesopunka C.Majanuesa. // https://greylib.align.ru/1352/alisher-
navoi-molba-k-bogu.html.
% 3axumor B.IO. Mup uzeii u 06pasos Anumiepa Hagow.
10 Tam xe. C.296.
11 Apunos M. T'ymanusm Anumepa Hagsow. // Tamkent: Y36ekucron, 1991, - Crp.77.
12 Beprennc E.D. HaBoun u Arrap // Cypusm u cyduiickas nureparypa. — Mocksa, 1965, c.419.
13 Anukynos X. CoumnansHo-yronuueckue uaeu B Cpeaneii Azuu. — Tamkent: ®an, 1983.
14 Xoxu Abaynrapop Passok Byxopuii. Tapukatra itynnanma. - Tomkent: Mosopoynnaxp, 2003, 104 6.;
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Uccnenoanne  Cynroumypoaa  OnMma  MOCBSIIEHO ~ HEKOTOPBIM
JMCKYCCHOHHBIM BOmpocaM TBopuecTBa HaBou, B yacTHOCTH, OBbUI JIM OH, Kak
Ocyd Xamananu, A6ayxanmuk ['oknyBanu, Axman SiccaBu U ipyrue, co3aaTenem
TapuKara ¥ COOCTBEHHOTO IIyTH I03HaHus boral®,

Ounocodcko-MUCTUYECKOE MUPOBO33peHre Anuiiepa HaBou B OCHOBHOM
OTpaXEHO B  HcCcleqoBaHUAX  y30ekckux ¢uiocopoB K. XoarMmymuHOBa,
3.Mcaxosoii, T. Hoposal®.

Oco0o cnexyer otmeTuTh ucciaeaoBanus JK.XoJIMyMHHOBa, B KOTOPBIX
noapoOHO paccMmatpuBaetcs Quiocodus cypusma, B TOM UYHCIE OHTOJOTHS
tacasBy(a, punocodus «Baxgar ynb-BymKyn» u yuenue HaxmGanausa'’. Muoro
IIEHHBIX ujel B ero MoHorpadun «CpaBHUTENBHOE TacaBBy hOBEIEHUEN S,

OpHaKo TEOPETHYECKUX MCCIIEIOBAHUN MO BOMPOCY Cy(pu3Ma B TBOPUECTBE
HaBou, ero y4eHus O COBEpIICHHOM 4YeJOBeKe (KOMWJI HHCOH) Kak
CaMOCTOSITENILHOTO O0BEKTA U3YUEHHUsI, B OTEUECTBEHHOM JIUTEpaType MOKa eI He
CYLIECTBYET.

CBs3b TeMBbI ANCCEPTALMH C IVIAHAMHU HAYYHO-HCCIIEA0BATEIBCKIX PadoT
BbICIIEr0 00pa30BaTeIbHOr0 YUYpeKJAeHHsl, I/e BBINOJHAJIACH, padoTa.
JuccepTaiys BBIIIOJHEHA B paMKaxX HayYHO-HCCIIEI0BATENIbCKOTO MIaHa Kaeapsl
«O0miecTBeHHBIX Hayk» HaBOMHCKOro rocyJapCTBEHHOTO MEJarornyeckoro
UHCTUTYTa Ha TeMY: «AKTyaJbHbIE BOIPOCHI OOLIECTBEHHBIX HAyK B YCJIOBHSX
co3nanus ¢pyHaamenta Tperbero PeHeccanca B Y30ekuctaHey.

Leab uccienoBanusi: ICTOPUKO-(HUIOCOPCKUIA aHATN3 KOHIIETIIUN YeT0BEKa
B cyuiickoMm yueHun Anumepa Haou.

3agayu uccJieOBAHUS COCTOST B CIEAYIOIEM:

IPOAaHAIM3UPOBATh  TEOPETUKO-METOJOJIOTUYECKUE  BOMPOCHl  M3YUYCHUS
cyduiickoro yuenust Anumepa Hasowu;

OMpeNeInuTh  MECTO  HCTOPHUYECKMX  HCTOYHHUKOB B  (prtocodckom
mupoBo33penun Anuiepa HaBou, o0obmenue cyduiickoro yuenus XX Beka U
pa3iMuYHBIX B3[JISIIOB HA M3YyYEHUE  PEIMTMO3HO-MHUCTUYECKOTO Hacenus

Xocanuit M., Kapumor C. HaBouii naBpu tadbobaru. - Tomkent: M6n Cuno. 1996, 124 6.; Ymapos O. Haouiina
Witxom cawbaru. /[ apkuryHocnuk. 1994 Ne5109-112 6.; Epémun JI. Xunaucton Ba Anuminep Hasowii. //
Mapxuryrocmuk 1994. Ne 5 145-155 6.; XKy3xounnit A6xyxakum [llapeuii. TacaBBy( Ba HHCOH. - TOIIKeHT: AJONAT.
2001. 190 6.; MynupoB K. Anmmep HapowitHHHT Tabappyk Hazapu TymraH Kymésmamap. //Mmom an Byxopwuit
cabokmapu 2001. Ne 4 296-297; Kymaxyka H. Abanuii naxo. // Tadaxkyp.2001 Ne2 24-29.; Caman A. Hcnom
yuporunaH KyHrun épunicu. [Ipenuciosue k kaure A.HaBou Cupoxy-n MycmumuH. T.: Mepoc-Hyp. 1993 C.3-8.
On xe cm.moaTel.; Haxxados A. Ilogapok k copokaneruto. // 3Be3na Bocroka. 2003 Ne 2 Mcropust Beemuphoi
suteparypsl (MBJI) B 9 Tomax. - Mocksa: Hayka. - T. 1-6. 1987.
15 Cynroumypon Onum. Myuna donuit 6¥nmac um yimac Tamom. / Ilapk ronaysu 154-163 6; ero sxe. Wk, ommx
Ba MasHan. T,: 1992. 79 6; ero xe. Hakm6ammuit Ba HaBonii. - Tomkent: Yiurysun, 1996, 214 6.; Vi6poxum XakKy.
®dakpy danonuk xavparu. //lapk FOmmysu. 1991 Ne 1 109-112 6; baOyp-name. 3amucku babypa. - TomkeHT:
I'naBHas penaxims DHueknoneaui, 1998. 464 c.
16 XonmymuHoB K Komuii Ba Baxaatr yi-ByKyA TabJIUMOTH. - TOLIKEHT: “¥36ekncTon Muuii SHIMKJIONEAUICH”
[Hasnar unmuit Hampuéru, 2008: Hopo T.O. Asmmep HaBowii OHTONOrMK KapauulapuHUHT Qancaduii-
konuenryan Taxygui. — T.: IQTISODIYOT, 2021. — 210 6.: Mcakosa 3. TacaBBy( TabimMoTHAa OpHGIHK Ba
BAJIMIIMK TalnKUHY . — TomkeHnt: Abu matbuot konsalt, 2011. — 296 6
17 Xonmymunos. XK TacaeByd pancadacu. I-kucm. TacaeBy@ onronoruscu. - TouikeHt «Yosh avlod matbaa. 2021,
276 6er. XonmymuHOB JK. Baxnmat yn-Byxyn ¢ancadacu Ba Hakmbanans tabiuMoTH. - TOMKEHT. «SIHru Hampy,
2020. 324 Ger.
18 Xonmymunos XK. Kuécuii Tacaseypurynocnux. / Tomkent «Yosh avlod matbaa. 2021, 200 Ger.
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MBICTUTENS

pPacKpbITh HeHHbIE UCTOKM GopmupoBanus cypusma Anumepa Hasow,
BiusgHue PapuaynnnHa Artrapa Ha MHpoBo33peHue Anwumiepa HaBou, 3HaueHus
Hacnenus Huzamu ['sumxesu, Amup XycpaB [exneBu, A6aypaxmana [xamu u
npyrux cydues B TBopuecTBe HaBou;

packphITh posib Ab6aypaxmana Jlkamu kak HacTaBHUKA U yuuTtens HaBou B
TapuKaTe; UCCIIeNOBaTh KaTeropualibHbIN anmapat cyduiickoro ydenuss HaBou u
pa3ButTHe Cy(puiicKol TEPMUHOJIIOTUU B TPOU3BEICHUSAX MBICITHUTEIIS;

naTh (HUIO0COPCKYI0 MHTEPIPETAUIO TPAKTOBKA COBEPIICHHOTO YEJIOBEKa B
cyduiickom yuennn Anumepa HaBowm; mpoananmm3upoBaTh Te3uc «UemoBek ecTh
BOIUIOIIEHNWE OO0XKECTBEHHOTO B 3E€MHOMY», DPACKpPBITh YYEHHE O Ha3HAuYCHUU
YEJIOBEKA, CMBICIIE €0 )KU3HU U JYXOBHOM COBEPUIEHCTBE;

NOKa3aThb 3HAYEHUE KOHUENUMW 4enoBeka Aunumepa Hasom g
COBPEMEHHOCTH.

O0beKkTOM HCCIEeAOBAHMA  SIBJISICTCS  LIEJIOCTHOE, (PyHIAMEHTAJIbHOE
cyduiickoe yuenne Anuiiepa Hasowu.

IIpeaMeTom uccie0oBaHMS SBISICTCS KOHIICTIIMS YeJIOBEKa B Cy(QUICKOM
yueHun Anuiepa HaBou.

Metoabl ucC/IeIOBAHUSI: B JIUCCEPTALMU HCMOJIb30BAHBI TAKUE METOJbI
HAay4YHOTO IMO3HAHMS, KaK aHAJIW3 W CHUHTE3, UHIAYKUHS U ACAYKIHUSA, CUCTEMHBIN
MOJIXO0/1, KOMITAPATUBHBIN, COLIMOJIOTUYECKUNA OTIPOC.

HayuyHnasi HOBH3HA HcCJIeI0BAHMSA 3aKIIIOYAETCS B CIIETYIOIIEM:

o0ocHOBaHa npuBepkeHHOCTh HaBou k Tapukary HakmOannuiis Ha OCHOBE
ujien 00KEeCTBEHHOM JIFOOBU U COBEPIIECHHOTO YEJIOBEKA, OTPAKEHHOU B €r0 TaKUX
npousBeneHusnx, kak «Hacaum ynb-myxa®0at», «Jlucan yr-taiip», «Ha3zm yiib-
JOKaBOXUP» « MyHOXKOTY;

¢ ¢Qumiocopckoi TOYKM 3pEHUs JOKA3aHO BIMSHHE TaKUX KIACCUKOB
cyuiickoit nuteparypsl, kak DapunynauH Atrap, Huzamu ['samxeBu, Amup
XycpaB JlexneBu, AOmypaxman [[amu, ycTaHOBIEHBI CTaauu (OPMHPOBAHUS
cypuszma HaBou, Takune Kak «3aXUUIHK» (aCKETHU3M), «OOMIIUK» (TMOCTYIIAaHUE),
«opudauk» (mo3HaHuE), KOKWILIHK» (MyIpOCTh, MocTUKeHne VIcTuHbI), BBISIBIICHA
CTEIEHb BIMSHUS MAHTEU3Ma Ha €r0 MUPOBO33PEHUE;

co3/laHa IeJI0OCTHAsI KapTuHA rymMaHu3Ma B cyduiickoit pumocopuu Hapou
MyTEM CUCTEMATU3ALIMH €TI0 TEOJOTMUYECKUX B3IJISA0B Ha CYIIIHOCTh U CMBICT KU3HU
YeJI0BeKa, Ha ero MecTo Bo BceneHHoi, ero npeaHa3HayeHue U OTBETCTBEHHOCTh
nepen borom u HapomoM, myTeM pacKpbITUsT HAYYHO-(PUIOCO(CKUX aCIEKTOB
KOHLEMLIUA «BaxJaT yJI-BYXKyA», TO €CTb «EIWHCTBO Ha YpPOBHE HEpBOU
aKTyaJIbHOCTU OOrOCIIOBHSI, UCTUHHOE (PUI0CO(DCKOE OTKPOBEHUE BEUHOCTHY;

pa3paboTaHbl 0COOCHHOCTH CBsI3U ITpou3BeneHuil Anuiepa HaBou «Hacaum
yi-myxab0ar», «Jlucan yr-Tailp» ¢ cy¢uiickoi auTepaTypoil a TakXke C HuX
TaHOMUCKIO 1O cuctemMe AGxkan n Xucabd yiu-Jxamai.

C Hay4YHO-(QWIOCO(PCKON TMO3UIMH, C HCIOJIH30BAHUEM METOJI0B
UCTOPUYECKOTO U JIOTUYECKOro, BceoOlell  CBsi3W, apryMEHTUpOBaHa
HE00X0MMMOCTh (POPMHUPOBAHUS ANBTPYH3Ma, TYMaHU3Ma, TIPEANPUHAMATEITECKIX
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KAauecTB Yy MOJIOJIEKM Ha NpUMEpEe XKU3HM U AesTenbHocTH Aunmmepa Hagow,
000OCHOBaHbI TaKH€ MOPAIbHO-ITUYECKHUE KPUTEPHUH, KaK CTporas JUCIMILIMHA,
CTaJIM¥ BOCITUTAHUS MPU YCTAHOBJICHUH OTHOIICHUH MEX/y YUUTEIEM U YUCHUKOM,
MEXIy MIOPUIOM U MYPILIUJIOM B Jiesie (GOPMUPOBAHUS HACTOSIIECH YeIIOBEYECKON
JUYHOCTH, XapaKTEPHOU IJisd Cy(HINCKON KOHIICTIIUH.

IIpakTHyeckue pe3yabTaThl UCCJIET0OBAHUA 3aKIIOYAIOTCS B CIEAYIOIIEM:
B mpolecce npenofaBaHus (uiIocoMCckux HayK ObUIM JaHbl HAy4YHbIE BBIBOJIBI,
IPEIOAKEHHUS U PEKOMEHIAINH 110 YTITyOJIeHHOMY U3YYSHHIO POJI, 0COOEHHOCTEN
U 3HaueHHs cyuiickux B3rasaoB Anumiepa HaBow B uctopum Qumocodcekux
yueHuil. OHM TakKe MIUPOKO HCIOJIB30BAIMCh B CHELUAIbHBIX Kypcax IO
npobyieMaM OHTOJIOTUH, THOCEOJOTHH, (GUIOCOPUN 4YeloBEeKa U HCTOPUU
bunocoduu B IeTIOM.

JlocTOBEPHOCTH Pe3yJibTATOB HCCJIAEA0BAHUA OOBACHIETCA TEM, YTO OHHU
OOCY>KJ€Hbl Ha HAYYHO-METOJUYECKMX M HAYYHO-IIPAKTUUECKUX KOH(DEPEHIHIX
pecnyOIMKaHCKOTrO U MEKIyHapOJHOr0 ypOBHS, OnmyOnHKoBaHbl 4 MOHOTpaduu,
CTaThU B CICHMAJBHBIX XypHajaxX, BKIIOYEHHbIX B peectp BAK, a Takke B
3apyOeKHBIX KypHallaX, BKJIOUYeHHBIX B Scopus, Web of Science, immakt dakrop,
HOJTyYEHHBIE PE3YJIbTaThl 0100pEHBI KOMIETEHTHBIMU OPTaHU3ALUSAMU.

Hayuynas u npakTuyeckass 3HAYHUMOCTH Pe3YJIbTATOB HCCJIET0BAHUSA.
HayuHble BBIBOJIBI, MOJYYEHHBIE B JMCCEPTAIlMU, MOTYT OBITh HCIOJIb30BaHBI B
TEOPETHUYECKUX HCCIEAOBAHUAX, IOCBSIICHHBIX JaJIbHEUIIEMY YTriayOJIeHHOMY
U3YYEHUIO TEOJOTMYECKOTo Hacaeauss Anumiepa HaBou, B pa3BUTHH T'yMaHUTAPHBIX
HayK, B YaCTHOCTH, Quiocopuu, UCTOpUU (Puiocodpuu, peIurioBeCHHs, OCHOB
JYXOBHOCTH W PEJIWTHO3HBIX [HCLUMIUIMH, a TaKKe B CHEIHAIbHBIX Kypcax.
Pe3ynbpTaThl HCcceq0BaHUS MOTYT CITYKUTh OOOTAIlIEHUIO COJIepKaHUsl YYEOHUKOB,
y4eOHBIX MOCOOMI, TEKCTOB JEKUUH, TPAKTAaTOB MO (uiaocopuu, OHTOJIOTHH,
colMalIbHOM (hunocodun, dTUKE.

IIpakTHyeckass 3HAYMMOCTDb Pe3yJbTATOB HCCIIECIOBAHUS 3aKJIIOYAETCs B
TOM, YTO MPEJCTaBICHHBIC B HEM B3TJISAbI U BBHIBOABI MOTYT OBITH MCIIOJIb30BaHbBI
Py TOJATOTOBKE YYEOHHMKOB, Y4EOHBIX MOCOOMI B BBICIIUX O0Opa30BaTEIbHBIX
yupexaeHusix 1no «dunocopum», «Mcropuun dunocobun», «dunocodun
penuruny, «Perurnosenenuny, «@unocodpuu cypuszmay, «Jlureparypsl cypuzmay,
«Jlutepatyper», «XKuzaun u HayuHo-¢puiIocodpckom Hacienuu Haow», mnpu
MOJATOTOBKE CEMHHAPOB, JIEKIMM, Mpe3eHTaui TyXOBHOI'O HAClEeIUsl BOCTOYHBIX
MBICJIUTENIEN B IIEHTPAX AYXOBHOCTU U MPOCBEIIECHUS, U B HAYYHO-TIEAarOrHuecKon
JeATEIbHOCTH 10 APYTHM CHELUAIBHOCTSM.

BHenpenue pe3yabTaToB HCcJAeaoBaHMs. Ha oOCHOBE mpeajioKeHui,
pa3pabOTaHHBIX MO UTOTAM M3YYEHHs] KOHLEMLHUU YeoBeKa B CY(QUNUCKOM yUYEHUU
Anuiepa Hasou:

Hay4HbIC BBIBOJIBI W MPEIOKEHUS O MpUBEp>KeHHOCTH HaBou k Tapukaty
HaxkmoOanauiis Ha ocHOBE Hjien 00)KECTBEHHOM JIFOOBH M COBEPIIICHHOTO YEJIOBEKA,
OTPa’KeHHOH B €ro TakuX Mpou3BeJeHUsX, Kak «Hacaum ynp-myxabb6ar», «Jlucan
yr-Taiip», «Ha3sm ynb-mxaBoxup» «MyHOXOT», OBUIM HCIOJIb30BaHBI B
npukiiaiuoM npoekte No9 A-DA-2019 «MccnenoBaHue yHHKaIbHBIX JIPEBHHUX
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NUCHMEHHBIX PYKOMUCEH M MCTOYHUKOB, CO3AaHHUE OLUU(POBAHHON OMOIUOTEKI)
(Axt BHenmpeHus XopesMmckon Axamemun MabmyHa Ne232/1-22 ot 20 oxta0ps
2022 roma). B pesynabTaTe BHEApPEHHE HAYYHBIX PE3YJIbTAaTOB B MPAKTUKY
MOCIYXWJIO OOOTallleHUI0 TpPaHTOBOrO TMPOEKTa HOBBIMH MaTepuajaMud |
baxkTuyeckoi nHpopMaIuen;

BBIBO/IBI U TPEMJIOKEHUS, ¢ (HUIocoPCckoil TOUKH 3peHHs JAOKa3bIBAIOIINE
BIIUSIHUE TaKUX KJIACCUKOB Cypuickod nuteparypsl, kak Dapuaynaud ATtap,
Huzamu [D'samxeBu, Amup XycpaB [exneBu, AOnypaxman [xamu, 00
YCTaHOBJICHUH CTajauil GopmupoBanus cypusma HaBow, Takue Kak «3aXuIHK»
(ackeTn3Mm), «oOMIIMK» (TOCTymiaHue), «opuauk» (MO3HAHUE), «OKUIUTUK
(MyapocTb, noctuxeHue VIcTuHbI), BhISIBICHA CTENEHD BIUSHUS MAaHTEU3Ma HA €ro
MHUPOBO33pEHUE, ObUIM HCIONb30BaHbl B LleHTpe AyXOBHOCTM M MPOCBEIIECHUS
PecniyOmku Y30ekuctan B paboTe TO BOCHUTAHUIO HACIEIHUKOB TpEThEro
Peneccanca, B wyactHoct 10 HampaBiaeHue MpPOrpaMMbl MEPOIPUATHNA IO
HNOBBILICHUIO 3()PPEKTUBHOCTH JAYXOBHO-IIPOCBETUTENBCKON JEATEIbHOCTH U
pasButuio cexropa Ha 2022 roa Pecny0ianKaHCKOTO TyXOBHO-IIPOCBETUTEIBCKOTO
neHTtpa «OpraHuzanus JyXOBHO-IIPOCBETUTEIBCKUX  MEPOINPHUATUH, Cpeau
IIMPOKUX CJIOEB HACEJICHUs, HANPABICHHBIX Ha NOMYJIAPU3ALHI0 LIUPOKO
OTMEUYaeMbIX MPa3THUKOB M 3HAMEHATENbHBIX JaT B HalIeH cTpaHe» MyHKT 44
«IIpoBenenne mpoMo-akiiMM B colManbHbIX ceTsax (facebook, twitter, instagram u
MOOWJIBHBIE MECCEHKEpbI) IMOCBAIIECHHbIE JHIO poxkaeHus Amumepa HaBou u
3axupunauna Myxammana babypa» marepuansl auccepTalii UCHOJIb30BaIUCh
IpY OpraHM3allMU W TpoBeaeHUU Mmeponpustuii mo teme (Akt Ne 291 IleHTtpa
JYXOBHOCTH | TIpocBenieHus Pecryonuku Y30ekucran ot 6 oktsaops 2022 roga). B
pe3yNbTaTe BBIIBUHYTHIE B JUCCEPTALIMH MPEIJI0KEHNS, PEKOMEHJALIMU U BBIBObI
NOCIYXWIH (POPMUPOBAHUIO Y MOJIOACKHU COLUATBHO-TIOJTUTHYECKUX B3IJISAOB, a
TaK)Ke KOHLENUUs yenoBeka Anuiiepa HaBon nocirykuiia BOCHUTAHUIO MOJIOAEKU
B JyX€ NMaTpUOTU3Ma, JTI0OBHU K PoimHeObIIM nenoib30Banbl B LleHTpe nyXoBHOCTH
u nipocBenieHus Pecry6nuku Y30ekuctan B paboTe Mo BOCIIUTAHUIO HACTIEAHUKOB
Tpetsero Peneccanca, B yactHoctr 10 HanpaBieHre MPOrpaMMbl MEPOIIPUATHIA 11O
NOBBILICHUIO 3()PPEKTUBHOCTH JTYXOBHO-TIPOCBETUTENBCKON JEATENbHOCTH U
pa3BuTHiO cekTopa Ha 2022 roa PecmyOnmnkaHCKOTO AyXOBHO-TIPOCBETUTEIHCKOTO
neHtpa «OpraHuzanys JyXOBHO-IIPOCBETUTEIBCKUX  MEPOIPHUATUH, Cpeau
IIMPOKUX CJIOEB HACENEHUs, HAMpPABIEHHBIX Ha MOMYJISPU3ALMUIO HIUPOKO
OTMEUYaeMbIX MpPa3JHUKOB M 3HAMEHATENbHBIX AT B HalIEd cTpaHe» NyHKT 44
«IIpoBeaenue mpomo-akuuu B coruaibHbiX ceTsax (facebook, twitter, instagram u
MOOMJIBHBIE MECCEHKEphI) MOCBAIIECHHbIE JTHIO poxkaeHus Amnumepa Haou u
3axupugauna Myxammana baOypa» Marepuansl guccepTalvy MCIOIb30BAIUCH
IpY OpraHM3allMU W TpoBeaeHUU Mmeponpustuii mo Teme (Akt Ne 291 IleHtpa
JTYXOBHOCTH M TIpocBereHus Pecriyonuku Y30ekucran ot 6 oktsi0ps 2022 roga). B
pEe3yNbTaTe BBIIBUHYTHIE B JUCCEPTALIMH NPEIJI0KEHNS, PEKOMEHALUU U BBIBObI
HNOCITYKUIN (POPMUPOBAHUIO Yy MOJIOJIEKH COLMAIBHO-TIOIUTUYECKUX B3IJISIOB a
TaK)Ke KOHLEnuus yenoBeka Anumepa HaBoum mociykuia BOCIUTAaHUIO Hallled
MOJIOJIEXKH B IyX€ MaTpUOTU3Ma, J1toOBH K Poune;
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BBIBOJIbI U TIPEIJIOKEHHS O IEJIOCTHON KapTHHE TyMaHU3Ma B Cy(HIiCKOi
¢unocopun HaBou myTem cucTeMaTU3alUU €r0 TEOJOTMYECKUX B3IVISJIOB Ha
CYIIHOCTh W CMBICI >KM3HM 4YEJIOBEKAa, Ha €ro MecTo BO BceneHHoOW, ero
MpeJHa3HAaYeHUE U OTBETCTBEHHOCTH Iepe]l boroMm u HapoaoM, IMyTEM PacKpPBITHS
Hay4YHO-(UIOCO(MCKUX aCMEKTOB KOHLEMIMM «BaxJaT YI-BYXKYyI», TO €CTb
«EIIMHCTBO Ha YPOBHE MEPBOM aKTyaIbHOCTH OOTOCIIOBUS, UCTUHHOE (pritocopckoe
OTKPOBEHHME BEYHOCTW», OBUIM HCMOIb30BaHbI MEXAYHApOJHBIM HAay4HO-
uccienoBatensCckuM 1eHTpoM Mmama Bbyxapu (Akt BHempenust Ne 02/554 -
MexaynapoaHslli Hay4dHO-UcciaenoBarenbckud neHtp Mmama byxapu or 20
okTs10pst 2022 r.). B pesynbrate ynanock 3¢(HEeKTHBHO OpraHH30BaTh padOTy B
chepax MaTpUOTHU3Ma, CaMOOTBEP)KEHHOCTH, NpeaaHHocTu Poauwne, mo0BU K
YTEHUIO KHUT, Pa3BUTUS HOBATOPCKUX CIIOCOOHOCTEH B BOCHUTAHUU MOJIOLEKH
Tperpero Bo3poxkaeHus: Kak COBEPIICHHOIO YEJIOBEKaA,;

UAEeU U NpeJIokKEeHUsT 00 OCOOEHHOCTSX CBSI3U NMPOU3BEACHUM AJjuiiepa
HaBou «Hacaum yn-myxa60at», «Jlucan yt-taiip» ¢ cypuiickoi auTeparypou a
TaKK€ C HUX TalHONMCBhIO MO cucreMe AOxkan u Xucabd ynb-Jlxamanb, u
U3JI0)KCHHBIE TEOPETHYECKHE BBIBOJBI U HAYYHBIC PE3YJIbTAThl IIPUBEJICHHBIE B
rmaBax gucceprauuu «MpaeiHele ucroku QopmupoBanHus cypusma Hapowny,
«Punocodcko-cypuiickue KaTeropur B KOHIENIMU yenoBeka Anuiiepa HaBow»
ObUIM MCMOJIb30BaHbl» IPHU CO3JaHUM yueOHOro nocodus “TacaBBydra kupuir”
(Beenenue B cy(usm) U cocTaBieHUs TOJIKOBOTO ciaoBaps «CypuiCKIUX TEPMUHOB)
B paMKax mpoekTa npaktudeckoro rpanta NeA-1-044 “MoBapoyHHaxp TacaBBy(
TabJIUMOTJIAPHU: aCIUAT Ba TAJKUHJIAD , TapUX Ba XO3WPrHM 3aMOH, TaxJWi Ba
xynocanap” («Cyduiickoe ydeHue MOBOpOyHHaxXpa : OpPUTHHAIBHOCTh W
MHTEPHPETalLUsl, UCTOPUSI U COBPEMEHHOCTh, aHAJIM3bl U BBIBOJB» a TAKXKE MPHU
pa3paboTKe yuyeOHBIX MPOrpaMM MO Kypcy «AKTyaJbHbIE 3a/1a4H, CTOSIINE TIEpE]T
PEJIMTHO3HO-TIPOCBETUTENILCKUMHU  pAa0OTHUKAMU TPU  peaju3aluu  CTPAaTeruu
pasButus  HoBoit  Y30ekucran», OpraHM30BaHHBIC IS JKCHILIUH-
ceameHHocyxkuteneir  ( Akt BHenpenus - Ne 02-06/8276 Komurer mo aenam
Penurnii npu Kabunere MunuctpoB Pecriyonnku Y36ekucran ot 26 oktsaopst 2022
roga). B pesynbraTe BBIBOABI, MPEIIOKEHUS W PEKOMEHAALMU HCCIEAOBAHUS
IIMPOKO HCIOJIB30BAJIUCH MPHU pa3paboTKe METOAMYECKUX PEKOMEHAAMNA aJis
JYXOBHBIX Y4€OHBIX 3aBEJICHUI 1 Hay4YHO-HCCIEA0BATEIbCKUX LIEHTPOB;

Hay4HbIE PE3YyJIbTaThl, C HAYYHO-(PUI0CO(CKON MO3ULINHU, C UCTIOIb30BAHUEM
METO/I0B MCTOPUYECKOrO M JIOTHYECKOr0, BCEOOUIEH CBS3U, apryMEHTUPYIOIIKE
HE00X0AUMOCTh (POPMHUPOBAHUS ANbTPYU3Ma, TYMaHU3Ma, TPEANPUHUMATETbCKUX
KAuecTB y MOJIOJIE)KM Ha MpUMeEpe KU3HU W JesarenbHocTH Anwmiepa Hasow,
000OCHOBaHbl TaKH€ MOPAJIbHO-3TUYECKHE KPUTEPHUH, KaK CTporas JAMCIHILIUHA,
CTaJIM¥ BOCITUTAHUS MIPU YCTAHOBJICHUU OTHOILIEHUN MEXK]Ty YUUTEIIEM U YYEHUKOM,
MEXIy MIOPUIOM M MYPIIHJIOM B Jieje (GOpMUPOBaHMS HACTOALICH YeloBEYECKON
JUYHOCTH, XapaKTepHOU IJsi Cy(PUiiCKON KOHIEMIMU, OBLIM HMCIOJIh30BaHBI B
JyXOBHO-TIPOCBETUTENIbCKUX ~ MEPONPUATUAX, OPraHU30BaHHBIX «YMpPOOKUiI»
LlenTp momynsipu3alvuyd KyJIbTypbl M HCKycCTBa Y30ekuctaHa (AKT BHEIpPEHUs
«YMpOokuii» LlenTp momynspuzalu KyJbTypbl U HUCKycCTBa Y30E€KHUCTaHa OT
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26 okts10ps 2022 r. NeMJI 01/01-50). B pe3ynbTaTe Tpya MBICIUTENS, BHIABUHYTHIC
UM UJEU SBISAIOTCA SpPKUM CHMBOJIOM YEJIOBEUECTBA B IIHPOKOM CMBICIE,
[TpakTnueckas padota LleHTpa 3 peKkTuBHA B BOCCTAHOBJIECHUH HAIIMX JTYXOBHBIX
LEHHOCTEH, MpoIaraHie M MOOLIPEHHH HX B Maccax, BOCIUTAaHUM MOJIOAOTO
IOKOJIEHUS] B JyX€ HAIMOHAJIBHOW TOpPAOCTH, NAaTPUOTH3Ma, TOJEPAHTHOCTU U
Benukonymusa. LleHTp nanm neiicTBeHHbIE peE3ybTaTbl B CBOEM MPaKTUYECKOU
NESTEIBHOCTH.

AnpobGanusi pe3yabTaTOB HCCJIeI0BaHUsl. Pe3ynbTaThl HCCIEI0BaHUS
ObUTH M3JI0KEHBI B BUE JOKIAJ0B U MPOILIH anpodanuio Ha 10 MeXTyHapOTHBIX
u 10 pecniyOIMKaHCKUX HAyYHO-TPAKTUYECKUX KOH(DEPEHITHIX.

Ony0MKOBAHHOCTH pe3yJabTaTOB McciaenoBanus. [1lo Teme nccienoBanus
OIyOJIMKOBaHO Bcero 46 Hay4dHbIe paObOThI, B TOM 4Kcie, 4 MOHOTpaduu, B HAYIHBIX
W3JIaHUAX, PEKOMEHJOBaHHBIX BrIcmel aTTecTaimoHHOW Komuccueil PecryOnnku
VY30ekucran Ui MyOJIMKallMM OCHOBHBIX HAy4YHBIX PE3yJbTaTOB AHMCCEpTallui,
omyonukoBaHo 22 crateit (10 crareid — B pecnyOnukaHckux u 12 crateit — B
3apyOEKHBIX KypHAJax).

Crpykrypa m o0bem amccepramum. Juccepranusi COCTOMT W3 BBEICHUS,
YeThIpeX TIJaB, 3aKIIOYEHMs, CIUCKAa HCHOJIb30BaHHOW sureparypbl. OO0beM
JUCCepTalK cocTaBiseT 215 crpaHuil.

OCHOBHOE COAEP XAHHUE JUCCEPTALIMHU

Bo BBeagenmu 000CHOBaHbl aKTyaJbHOCTh U BOCTPEOOBAHHOCTH TEMHI,
CTENEHb HW3YYEHHOCTH TMpOoOJIeMbl, COOTBETCTBHUE MCCJIEAOBAHUS OCHOBHBIM
MPUOPUTETHLIM HAIPABJICHUSIM HAyKW U TEXHUKHU B peCHyOJIMKe, a Takke IiaHaM
Hay4YHO-HCCJIEIOBATEILCKUX Pa0OT BBICIIETO 00Pa30BATEILHOTO YUPEKIACHUS, TaH
0030p 3apyOCKHBIX HCCIACAOBAHUM IO JAHHOW TEMAaTHUKE, IMOKa3aHbl OOBEKT,
npeaMeT, METObI, LIeJIM U 3aJa4yd, HaydyHas HOBU3HA, HAYYHAs] W MNpaKkTUYeCKas
3HAUYMMOCTh  pE3YyJbTaTOB, JaHbI CBEJAEHUS O BHEAPECHHH, ampodaiuw,
OITyOJIMKOBAaHHBIX Pab0Tax, 0 CTPYKTYpe U 00beMe TUCCEePTALIUU.

B  nepBor rmaBe  aumccepraumu, — o3arjaBieHHOM — «Teoperuko-
METOH0JI0THYeCKHE BONPOCHI ucciaenoBanus cypusma Hagow» aHanmm3upyroTcs
TEOPETUYECKHE U METOJOJOTUYECKHE AacCHeKThl U3y4deHUs (Puiocopckoro
MUPOBO33peHUs, B T.4. cyduiickoro yuyeHus HaBoum, a Takke HCTOPUUECKHUE
HMCTOYHUKH, TTPOJIMBAIOIIINE CBET B 3T HEMO3HAHHBIC TPAHU TBOPUYECTBA MBICITUTES

B nepBom maparpadge mnepBOi TIaBbl UCCIAEAYIOTCS CBEJCHUSI O KU3HU U
TBOopuecTBe HaBou, comepkamiyecss B €ro COOCTBEHHBIX MPOU3BEICHUSIX U B
MIPOU3BEACHUSIX €0 COBPEMEHHUKOB.

[TepBriMu 1 HamOoOJIee JOCTOBEPHBIMU MCTOYHUKAMU CBEJCHUNU O KU3HU U
TBOpuecTBe Anuiepa HaBou, HECOMHEHHO, SIBIISIFOTCS TPOU3BEICHUS CAMOTO 1103Ta
U OMKaWIIIMX ero COBpeMEHHUKOB. Tak kak HaBou emie mpu >KU3HU CTaJl KUBOM
JIETeHION, TO B JaibHEWIeM ero Ouorpadusi Havajga HAMOJTHATHCA Pa3TUYHBIMU
NpEeJaHUsAMH, BBIMBIIUICHHBIMU UCTOpUSMHU. [[03TOMYy MBI paccCMOTPUM TOIBKO
HanOoJIee MpaBANBbIE HCTOYHUKHU, U TOJILKO Yepe3 mpu3My cydusma.
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[IpousBenenne «Hacoum ymn-myxaGb6ar» HaBowm TOCBAIIEHO KU3HH,
TBOPUECTBY M YYEHMIO BEJIMKUX INpeiacraBuTenieid TacaBBypa. B Hem parorcs
cBeeHUs o 770 CBATBIX IIeWxaX, 3HaAMEHUTHIX cydusax. Cruenyromue aBa
MIPOU3BEJICHUS MOCBAIIECHBI U3JI0KEHUIO OOTOCIOBCKUX B3MIs10B HaBou: «JIucon
yT-Taiip» (A3bik ntuin) u «Hasm yn-kaBoxup» (JKemuyskusie ctpodsl). Bot dto
nucai cam nodT: «Kora sxe s CI0XKuI MeNoIUI0 NeceH «S3bika ntuiy («JIucoH yT-
Taip»), TO BBIPA3UII MMOCPEICTBOM MHOCKA3aHWW WCTUHHBIEC TalHBI MPOBUJCHUS U
NoKasaJ 370 B pedax nruil. 1 koraa s nepesen « Kemuyxuble poccsinm» («Hacp yii-
JI0ATII» ), TO YKPACHJII IParol€HHbIMU KaMHSIMHU U3SLIHBIE OJI€Kbl TOHKUX MBICIIEH
«HaHu3bIBaHUEM JparoleHHbIx KaMuei» («Hasm yi-xaBoxup» » ™o,

«CyxaeHne o JABYX fA3BbIKax» CBUICTEILCTBYET O ()OPMUPOBAHUU HHTEpECa
MoJtofioro Anurmiepa K cyduiickoit nmuteparype. OH numret: «Bo BpeMeHa 10HOCTH
MOEl M B MOPY MOJIOAOCTH S JAEp’ald B MaMITH CBBIIE MATUACCATH ThICAY
OPUATHENIINX CTUXOB M KpacUBEHIIMX OCHTOB TE€X IMO3TOB, KOTOPHIE B CTUXAX
CBOMX OBbUIM BOJIICOHMKAMU U YapoJesIMU CTUXOCHOXKEHHs. S Temmn ceds
YIOBOJIBCTBUEM M HACIAXKIECHUEM OT YTEHHUS UX, BBICKA3bIBAJ MBICIU O TOM, KaKHe
U3 HUX JIy4dlle, a KAKUe — XyXe. YMOM U pacCyXJICHHEM s ITOCTUTall UX CKPBIThIC
coBepIeHcTBa»?,

HanHoe wu3peyenne HaBom MOXHO TpPaKTOBaTh CIEAYIOUIUM 0Opa3oM:
1) roHbIit Anuniep uMmen (peHOMEHaNbHYIO HaMsITh, OO HE KaX/IbIil OTPOK CIIOCOOEH
3aIlIOMHUHAThH CBBIIIE MATUAECCATH THICSY CTUXOB U OEHTOB; 2) y>KE€ B MOJIOJIOCTH OH
ObLT pa300OpYMB B TOHKOCTSX MO33UM U MOT pasziuyaTh NPUSATHEHIINE CTUXH U
KpacuBeiire OeHThbl, MPUTOM B OCHOBHOM NEPCOSA3BIYHBIX MOATOB; 3) 3TU CTUXU
ObLTM B OCHOBHOM CY(PHIICKOro cojepkaHus, W00 OHHM NPUHAJICKAIA TEpy
BENUKHUX mpencraBureneil tacaBBydpa Mup KaceiM AnBapa u @PapuauaiuHa
Artrapa.

B nuccepranmy OTAENBHO NMPOAHAIM3UPOBAHO NPOU3BEAEHUE «MYHOXKOT»
(«Monbba k 60ry») ¢ TOYKH 3peHHusi cydu3Mma, TaKk KaKk 3TOT TPYI IEIUKOM
OTHOCHTCS K TeoJIoruu U TacaBBy(y. HaBou — npex e Bcero cypuii u TOJIbKO IOTOM
TE€HUAJIBHBIN [T03T, MBICIIUTEIb U TPAXKAAHVH.

[Tpoussenenus Abnypaxmona [rxamu «baxopuctony, «Xadt aBpanr» («CeMb
npecronoBy»), «Hadaxor yn-yHc MuH Xa3zapaT yia-kyac» (ApoMaTHble BesHUS
JyXOBHOW OJM30BTH C BEPILUH CBSITOCTH) TAKXE COJEpP’KAT MHOTO CBEACHUN O
KU3HU U TBopuecTBe Anniepa Hasowu.

balyp npsimo roBoput o cypuzme HaBou, HO B KpuTHUECKOM KOHTEKCTe: «EIiie
o1 Kemanb-aa-nun-Xyceitn ["azepraxu. OH BbiaBas1 ce0s 3a cy(usi, XOTs OH U HE
Obl1 uM. Takoro pojga MHUMBIE Cypuu coOupanuch noiie Aunuiuep-Oexka u
yCTpaMBaJIM PaJCHMs, BIIaaas B BOCTOPT. KeManb-a1-1uH 3HaI OCHOBHI Cy(pu3Man?,
Takum oOpa3zoMm oH oTMeuaet, yTo HaBou ObUT M3NIUILIHE TOBEPUUB U B CHITY 3TOTO

19 Amumep HaBou. Cyxaenue o aByx s3pikax. CouumHenue B 10- tomax. - Tom.X. Tamkent: M3a-Bo «Dan»
V¥36ekckoiit CCP, 1970. - Crp.126.
20 Amumiep HaBou. Cyxnenue o AByx sizbikax. Counnenue B 10- Tomax. - Tom.X. Tamkent: U3a-Bo «Dan»
V36ekckoit CCP, 1970. - Ctp.132.
2l Bo6ypuoma. — TomkenT, "FOnmy3ya" 1989. -b..184
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npubIMKaI K cede moel, BeiaBaBmmx ceds 3a cypues. M naxe BMecTe ¢ HUMU
OH MHOTJa yCTPAauBall «PaJICHHUs], BIIaJas B UCCTYTUICHUEY.

Bropoii nmaparpad nepsoii rinaBsl «HaBouBenenue XX Beka o punocodckom
Hacienuu u cydusme HaBowy» mocesiiieH aHanu3y uToroB pa3Butusi HaBousenenus,
JUIsT KOTOporo XX BeK CTall MOUCTHUHE TpUyM(adbHBIM CTOJETHEM. Y30€KHCTaH
CTaJl OOIENPU3HAHHBIM IIEHTPOM H3yUEHHUs HACIEIUsl BEIUYAMIlero moisTa H
rymaHucra. Becp MUp Hauaja nocTUrarh moa3ra.

Ho namo cka3zarp, uyTo 1 10 XX Beka 3amaj Hadaja mocturath HaBou, Tak kKak
MHTEPEC K JIMYHOCTH W HACICIHUI0 BEIMKOTO TYMAaHHWCTAa HE OTPAHUYMBAECTCA
npenenamu Bocroka. B sanukinonenun «Boctounas 6ubnmoreka» (ppaHITy3cKoro
yueHoro Apronemena Ep6eno, usgansom B 1697 rony, npuBogutcs Ouorpadus u
Ha3BaHMs npousBeneHu Hasow.

B wucciaenmoBanmsax BoctokoBema CuibBectepa ae Cacm  (1758-1838)
ynoMmuHaeTcsi uMsi HaBou — Bce 3TO CBUIECTENIBCTBYET 00 M3BECTHOCTH BEIUKOIO
M0ATa ¥ TOCYAAPCTBEHHOTO JIESITENS Ha 3anaje.

Pycckuit BoctokoBen II.CaBenbeB B crarthe, uM3gaHHo B 1835 roay u
CIEUHUAIBHO TOCBSIIEHHON Mup Aunuiiepy, JaeT BIIOJHE NPaBIMBYIO OLICHKY
TBOPYECKOU JIESITENBHOCTH BEJIMKOTO MO3Ta U MPUBOAUT KPATKUE CBEACHUS O €rO
MPOU3BEJCHUSAX. 3HAYUTEIbHBIM COOBITUEM B pa3BUTHM HaBouBeneHUs: TOro
nepuoja ctaja Marucrepckas nuccepranuss M.HUKUTCKOro, MOCBSIIEHHAS KU3HU
u nestenbHocTd HaBou. ITOT HccienoBaresib 000011aeT MaTeprabl, IPUBEICHHBIC
B TAKUX UCTOPUYECKUX U MEMYapHBIX MTPOU3BEACHUSAX, KaK « Tazkupar yui-1ryapo»
Hasnsatmaxa, «Tyxdan Comm» Coma Mup3o, «Mamxanuc ynb-ymmak» Cynrana
Xyceiina, «PaB3atr yc-cago» MupxoHaa, NOCBAIICHHBIX MOJUTUYECKON U
JUTEPATYPHOU KU3HM 3MOXM TOCHOACTBA auHAacThuM TemypunaoB. Hukurckuii B
L[EJIOM TPAaBUJIBHO OLIEHUBAET JUTEPATYPHYIO U TOCYNAPCTBEHHYIO JEATEIBHOCTh
Hasoun?.

HukuTckuii 1OCTOMHO OIEHUJ BEJIMKOTO MOA3TA, YTBEpxkaaia, dro «Mwup
AJnviiep 3aHUMaEeT OYETHOE MECTO B UCTOPUH JIUTEpaTypbl BocTokay, OH mpu3Bal
PYCCKUX BOCTOKOBEJIOB 00paTUTh 0CO00€ BHUMAHUE HAa €r0 TBOPUYECTBO.

B xknaure «Tropkckas XpectroMmaTusi», TOATOTOBIEHHONW mpodeccopoM
H.H.bepesennim (1818-1896) u uznannoit B Kazanu B 1857 romy mpuBoasTcs
OTPBIBKU W3 JIBYX npousBeneHuit Anmumepa HaBou — «Bakdus» u «MyHmmaary.
N3BecTHBI pycckuil ydeHHbIM B.B.BenpsiMuUHOB-3€pHOB NOATOTOBWJI HAy4HO-
KPUTUYECKUN TEKCT cloBaps, cocTaBieHHOro B XV| Beka Ha OCHOBE MPOU3BEICHUN
Anuiepa HaBou u u3BeCcTHOrO 1oj HazBaHUEM «AOQyIIKa» U OMyOJUKOBaJ €ro B
1868 romy. pyroit pycckuit BoctokoBen — H.M.MneMuHCKHMIT B CBOEM Tpyle,
n3gaHHoM B Ka3zanu B 1862 rojiy v OCBSIIIEHHOM TIOPKCKO-TaTAPCKUM SI3bIKAM, Jajl
BBICOKYIO OIIEHKY 3aciyram Agjumiepa HaBoum B pa3BUTUM JMTEPATYpPHOIO
y30€KCKOTO f3bIKA W XapaKTepuU3yeT ero Kak 4YeJIOBEeKa, CaMOOTBEPKEHHO
OOpOBILIErOCs 32 Pa3BUTUE CBOETO POJHOTO A3bIKa%,

22 Cm.: Hukureknii M. Dmup Huzsom Di-Jlun Anm llup B rocy1apCTBEHHOM M JIMTEPATYypHOM ero 3Hadenun. — CII0,
1856.
23 Cm.: Mnbmunckuii H. MaTepualbl K U3y4eHHI0 KHprusckoro Hapeuus. Kaszans, 1861.
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Karpemep B 1841 romy B Ilapmwxke omyOnmkoBan mnpousBeneHuss HaBou
«Myxokamar yip-nyraTain» u « Tapuxu Mysryku Apkam».

Benrepckuii yuensiii I'.Bambepu B cBoux Tpyaax, nocpsiieHHbIx CpeaHeit
A3umM, HayMHACT JaBaTh OTPBIBKM M IlepeBoAbl M3 IpowsBeneHud Hasou. OH
nepeBell Ha HEMEIKUM S3bIK BBOJIHYIO YacTh «Max0y0 yi-kyiny0» (Bozmtob6ieHHbIH
cepaen), HekoTopsle TiaBbl «Papxana u lllupunay, a Takxke OTPBIBKH U3 JAPYTUX
TBOPEHUH BEJIUKOIO I103TA.

Opaniy3ckuit BockoroBea M.benen omybnukoBan 0o0bEMHYIO CTaThIO MO
Ha3zBaHueM «O xu3HU U TBOopuecTBe Mup Anumepa HaBou» B 1861 roay B )xypHaie
«Asnatnk»®*, BMecte ¢ TeM OH Hamucan OOJNBIIOW TPyA O HPOM3BEICHHH
«Mamxanuc yH-Hadoucy, mepeBea HEKOTopble riaBbl «MaxOy0d yiab-Kymyo».
HeoOxomumo ormeTuth, uTo Tpyabl Hukurckoro u benena cuutanuce
UCCJIEIOBAaHUSIMH, BCEIEJIO MPU3HAHHBIMH BocTOoKoBenamu XX Beka, 6oree Toro,
CJLY>KWJIM OCHOBHBIM HCTOYHUKOM B M3yueHnu Hasou u B Havane XX cronerus.

3amagHble yueHble, COBEPILIMBIINE MMyTellecTBUs B cTpanbl BocToka B XIX
BEKe, JIOOUTENU CTapuHbl U coOuparenu apTedakToB, MPOXOASIIUE CIyXO0y B
KOJIOHUAJIBHBIX CTpaHaX, IIPU IEPBOM KE BO3MOKHOCTH IBITAIUCH 3aI0JIyYUTh
KOl npousBeneHnii HaBoum u yHectu B CBOIO poauHy. B pesynbrare Tpynsl
T€HUAJIbHOTO [103Ta B OOJIBILIOM KOJMYECTBE HAKOMMINCH B My3€sX, OMOIMOTEKax U
yacTHBIX (oHAax Benmukodpuranuu, @panmuu, ['epmanuu, Utanuu. O6 orpoMHOM
UHTEpECE K TBOPYECTBY Y30€KCKOTO MBICIMTENS CBUAETENbCTBYET U «Kartamor
TIOPKCKUX PYKOIMCEN», N3IaHHBIA aHTJIMMCKUM BOCTOKOBeNOM YU.Pué B 1888 romy
B JIOH/I0HE U ceroaHs xpaHsiemMcs B bputanckoM my3see.

B cBoem karanore UY.Pp€é paér XxapakTepuCTHKy, B YaCTHOCTH,
12 pemuanimmx 3K3eMIUIApOB TBOpeHWM HaBou. 3HAMEHUTHI MCTOYHUKOBEZ M
TekcTosnor Y.Ppé€ ¢ BenmyalimM yBa)KEHUEM OTHOCWIICA K JIMYHOCTU AuMiiepa
HaBou, 0 yeM CBHIETEIBCTBYIOT €r0 HIKECIEAYHIIHe cioBa: «Mwup Amuuiep
SBJIIETCS. HUCTOPUYECKOM JINYHOCTHIO, OKa3zaBIEH HauOONBIIYIO 3aciyry B
NOBBIUIEHUH CTaTyca TIOPKCKOrOo si3blka 70 JuTepatypHoro. OH  OblI
BBICOKOKYJIbTYPHBIM YEJIOBEKOM U F€HUAIbHBIM MBICIUTENEM U 3TO OOILIETIPU3HAHO.
OH, BHE BCSIKOTO COMHEHUS, SIBIISIETCSI HanboJiee MI0J0TBOPHBIM MOATOM U3 BCEX
TIOPKOSI3BIYHBIX TTOTOB» >,

N3 uucna EBponelickux BocTokoBenoB J.bnome, M.byBat, O.bpayH Takxe
u3yyanu TBopuectBo HaBowm, pykommcu ero tpynoB. Tak, D.bpayH B cBoen
yeTblpeXTOMHOW KHure «HMcropusa nureparypel MpaHa» ocBemaeT Xu3Hb H
neaTesbHOCTh Anmmepa HaBou, ocTaHaBiIMBaeTcs Ha €ro TBOpYECTBE. bpayH nmaer
BBICOKYIO OILIEHKY TBOPYECTBY I0ATa M MHUIIET: «3HAYEHHWE W Bo3aercTBUE Mup
Auniiepa v Kak TBOPUYECKOM JTMYHOCTH M KaK MEIIEHATA JIFOJIeH ITepa B HEOTUCYEMOM
crerieHn Benuku. OH Benuualiuii OJIarOTBOPUTENIb CBOCH JIOXU U CBOEH
cTpaHb»?,

Taxum 00pa3om, Mbl MOKEM 3aMETHTb, YTO UHTEPEC K TBOPUECTBY AJniIepa

24 Cm.: Unbmunckuii H.W. Marepuanbl kK M3y4eHHI0 KUPrU3cKoro Hapeuns. Kaszanb. 1861
25 Ch. Rieu. Catalogue of the Turkish Manucripts in the British Museum,1888, p.273.
% E. Browne. A Literary History of Persia. Vol. I11.,Cambridge, 1969, p.505.
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HaBou B EBpomneiickom BocTokoBeneHnn XIX Beka cran OYeHb CYLIECTBEHHBIM.
OHU Ha OCHOBE MCTOYHHMKOB, CO3JIaHHBIX B 310Xy HaBou moaBepriii HaydHOMY
UCCIICAOBAHUIO BOMNPOCHI JIMYHOCTA M TBOPYECTBA TE€HUAIBHOIO TI03Ta U
BBIJIAIOLIETOCS TOCYJIAPCTBEHHOTO JIEATENS, TEM CaMbIM CO3/al (PYHIAMEHT JJIst
HOBOro 3Tana HaBouBeneHusi. Bo-nepBbiX, oHM 00OOIIMIM M BBEIU B HAay4YHBIN
000pOT PYKOMMCHBIE UCTOYHUKH, OTHOCAIIHECS K KoHIy XV — Hagany XVI Beka u
cozeprkaiue ceeaeHus o Hagou.

B tpethem maparpade nepBoi riaBbl gaetcs 0030p UCCIeA0BaHNMN, N3aHHBIX
B roapl He3aBUCMMOCTH M TMOCBSILEHHBIX HEMOCPEACTBEHHO aHAIM3y cy(usma
Hagou. Bce criennanucTsl eAMHBI BO MHEHUH, UTO ONaronapsa HezaBucumocTu Hailia
HayKa OCBOOOAMIACH OT HICOJOTHYECKOW OJHOOOKOCTH M CTajla pPa3BUBATHCS
cB00OHO. Havanoch 00ObEKTUBHOE M IITyOOKO€ M3Y4YEHHE JKU3HU M TBOPYECTBA,
HAy4YHOI'O M JIMTEPATypHOTO HACJIEAMs MBICIHUTENEd mnponuioro. B roxabl
HE3aBUCUMOCTH B HaBOMBENEHUU CO3/1aHO MHOXECTBO HCCIEAOBAHUM IO TEMaM,
3aMpPEIICHHBIM B YCIOBUAX TOTAIUTAPHOTO PEXKUMA, & HMEHHO, 10 KOPAHUYECKUM
OCHOBaM TBOPYECTBA BEJIMKOT0O 03T, Cy(PU3MY T€HUATBHOTO MBICITUTEIS.

[lepBbIM (DyHIaMEHTATBHBIM UCCIIEIOBAHUEM, HETIOCPEACTBEHHO CBA3aHHBIM C
TEMON HacTofAlleH auccepranuu, crajga MoHorpadus Manuka KapabGaeuua
Apunosa «'ymannsm Anmumepa Hasou»?'. B HeM u3BeCTHBIN (pHI0CO( 1 HABOMBEL
JIa€T CBOE BHUJIEHWE MHUPOBO33PEHUS, TYMAaHUCTHUECKON (husocopuu, 1, HAKOHEL,
NpOSIBICHUS YueHUs «Baxaar yn-ByKya1» B TBOPUECTBE BEIMKOTO MBICIUTEIIS.

3a roapl HezaBucuMOCTH OBUIM TMOATOTOBJIEHBI M BBIHECEHBI Ha 3aLIUTY
JIVCCEPTALNM HA CONCKAHNE YUEHBIX CTEIIEHEN JOKTOpa M KaHAuJaTa Hayk, ¢ 2017
roga — jgokropa ¢uiocodhun (PhD), mocesmieHHBIE TEM WM WHBIM acleKTaM
paspabaTeiBaeMoli Hamu TeMbI”. IIpoGnemy TacaBByda (cypusma) C HOBEBIX,
CBOOOJHBIX OT MPEKHUX HIACOJIOTMUECKMX IITAMIOB MOJIXOJ0B, Ha4Yalud U3y4aTh
uctopuku, ¢unocodsr, dunonoru. II.Cupoxunauao B 1998 romy 3ammruia
JIOKTOPCKYIO TMccepTaluio Ha TeMmy «Anuinep HaBouii xaétu Ba daonusTura ous
XV - XIX acpnapna sipatunrad (Hopc-TOxXUK MaHOaapu» (KUECHI-TUTIOIOTHK,
TeKkcToJoruk Taxyui, 1998) («Ilepcuncko-Tamkukckue uCTouHuku XV - XIX BekoB
0 XKU3HM U JedarenbHocTH Anumepa HaBow» (CpaBHUTENbHO-TUIOIOTHYECKUN,
TEKCTOJIOTUYECKUN aHalInu3). DTO HCCIEAOBAHHWE H3BECTHOTO HaBOMBENa ObLIO
U3JIaHO OT/AENbHOM KHHUTOM, Kotopas B 2014 romy Obuia yaocToeHa
['ocynapcTBeHHOM npemun Y30eKucTaHa.

®dynnamentansHoe uccienoBanue [.H.Haspy3ooii (Tamkent, 2002) Obu10
nocesieHo (Quiocodpckomy ananuzy cyduiickoro yuenus HakmiOannuu u
BOIIPOCAM BOCIUTAHUS COBEPUIEHHOTO YEJIOBEKA.

Ou0coPCKO-KOHUENTYAIbHOMY aHAJIM3Yy JYXOBHOTO Hacieaus Amuuiepa
HaBou u BbIABICHHE OHTOJOTMYECKUX M THOCEOJOTMYECKUX B3IJISOB B €ro0
TBOpUYECTBE pa3paboTana B JOKTOpckoit quccepTaruu Toxu Hoposa «®Punocodxo-

21 Cm.: Apunos M.K. I'ymanusm Annmepa Haou. Tamikenr, "Y36exucran”, 1991,
28 0630p M KPUTHYECKHUI aHATU3 IMUCCEPTAMOHHBIX paboT Oy/IET OCYIIECTBIIEH B XOJIE PACCMOTPEHUS TEX WU
MHBIX BOIIPOCOB B XOJI€ MCCIICAOBAHI, Ha3BaHUA paboT OynyT ganel B CIIMCKE HCIOIB30BAHHON JIUTEPATYPHI B
KOHIIE JUCCEPTALUH.
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KOHIIENTYaJIbHUI aHaJI3 OHTOJIOTUYECKUX B3rJsiAbl Anuiepa HaBany» ( TaiikeHT,
2022)

Tema noktopckoit auccepranuu M.)Kakb6aposa (Tamkent, 2000) Takke Oblia
CBsI3aHA C KOHIIEHIMEH «KOMUJI MHCOH» (COBEPIICHHOTO YEJIOBEKA) U HA3bIBAIACH:
«IX — XII acp MoBapoyHnHaxp ¢ancaduii ¢pukpuga WKTUMOUN HJieal Ba KOMUII
nHCOH MmyaMmock» (IIpobGiiema 00111eCTBEHHOTO Hjleajia U COBEPIICHHOTO YeI0BeKa
B puocodckoit Mpicin MaBepaHHaxpa).

HekoTopsie acnekTsl (uiocodckoro MupoBo33peHuss HaBom 3aTpoHYTHI B
kanguaarckon aucceptammu K. Xommymunosa (Tamkent, 2003) «AbmypaxmMoH
Komwuithuar TacaBBypuit-updonuii kKapauuiapu («Illapxu pyOouér» acapu
acocuna)» (Cyduiicko-updanckue Bo33peruss Admypaxmana J[xamu (Ha OCHOBE
npousBenenus «lapxu pyoausr).

Bo Bropou rinase «Uneiinble ucrtoku opmuposanus cypusma Hasomw»
UCCIIEAYIOTCSI  BOIPOCHI CTAHOBJIEHHE (PUIOCOPCKOTO MHUPOBO33PEHUS I0I3TA,
UJCHHbIE MCTOKU, KOTOpBIE OKa3aJd KIIOYEBOE BIIMSHUE HAa (OPMUPOBAHUE €O
MUCTHUYECKOro (cyuiickoro) yuenus. Ha ocHoBe aHanmn3a OOroCIOBCKUX TPY/IOB
BEJIMKOI'0 MBICIIUTEJIS, B IEPBYIO OUepeib, «XamcaT yin-myraxaititupun» (I[Isrepuia
uzymieHuit), Mynoxat» (Momas6a k 6ory), «Hacoitum yn-myxa66at» (JyHoBeHus
J00BU...) U JAPYTUX, BBISIBICHBI aCHEKThl, KOTOPbIE CBSI3aHbI C TacaBBy(d. B sToM
IIaHe HauOoJIbIIUMK HHTEepec mpencrapisieT «Jlucon yrt-taiip» (S3bIK mTHID),
HaITMCaHHbIN KaK BapuaHT «Peun nTuip Atrapa Ha y30€KCKOM S3BIKE.

B nepBom naparpade BTOpo# If1aBbl OTAEIBHO U3y4aeTcs BIUSHUE BEIUKOTO
npeactaButens cypuzma @apuayaauaa Atrapa Ha hopmupoBanue Gpriocodckoro
MupoBo33penuss HaBou. Ilpu 3TOM Bce MCTOYHMKH, 3aTPUTMBAIOIINE OTHOLIEHUE
HaBou k Artrapy, kinaccupuuupoBaHbl Ha Tpyabl camoro HaBou, B KOTOpPBIX
BBIPAKAETCS €r0 OTHOILIEHHE K IMYHOCTH ¥ TBOPUECTBY, CY(PU3MY U T033UU ATTapa,
Ha pabOThl, B KOTOPBIX IPEBPATHO OCBEIICHO OTHOILLIEHUE Y30€KCKOTO MBICTUTENS K
cybusmy B 1enoM, U K ATTapy — B YacTHOCTH, Ha HMCTOYHHMKH, IPaBIUBO
OCBEIIAOIINE BCE aCHEKTHI JAHHOIO OTHOILEHUS.

Metonsl punocockoit KOMIApaTUBUCTUKU U CPaBHUTENIPHOTO aHallM3a B
u3ydeHuu Hacaenus HaBom» packpbIBatoTCsi BO BTOpOM naparpade BTOpOil IiaBbl.
HaBou emie B paHHeM A€TCTBE MPUOOLIWICA K TBOPUECTBY BEIMKOTO MEPCUICKOTO
nodta u Meicaurens Dapunaynauna Atrapa. 3HadueHwe cypusma ATrapa B
dbopmupoBanun  (HUIOCOHCKOTO MHUPOBO33PEHUST Y30€KCKOTO TMO3Ta TPYJIHO
nepeolueHuTb. llepBbIM  BOCTOKOBEIOM, NPOBOJUBIIUM KOMIApaTHUBUCTCKUE
uccienoBanusi TBopuectBa Atrapa u Hasowu, Obun m3BecTHBIM BocTokoBen E.D.
beprenbc. On B ganexkoM 1928 roxy uznan 6osbiinyto crateio «HaBou u ATTap>>29 B
coopHuke, mnocBsimieHHOM 500-1eTuio y30€KCKOro MbICHuTeNnst (1o JyHHOMY
KaJICHIapIO).

«B Xome CpaBHUTENBHOIO aHaliM3a TPEX BAapUAHTOB NOAMBI «Jlewnu u
Memxuyn» E.OD.beprenbc NpuxoauT K CAETYIOUMM BbIBOIAM.

2 Beprensc E.D. Hasou u Arrap // Mup-Anu-Ilup: ¢6. k natucotieTuio co aus poxaenus. JI.: Usn-so AH CCCP,
1928. C. 24-83.
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1. HaBom, CKpOMHO IpPETEHAYIOIIMHA JIMIIb Ha CO3JAaHHE MAaJEHbBKOIO
«TOPOJIKa» M «Cazia», Ha JEJI€ COTBOPUII «3aMOK» HE XyXkKe, yeM y camoro Huzamu.

2. Ilpu coszmanum cBoe modMbl Huzamu omnupaercs Ha Cy(QHICKYIO
KOHILIENIMI0, a HaBon cunTaeT, 4TO TOJBKO PEATUCTUYHBIMU 3MU30/1aMH MOKHO
yOeIUTh YUTATENs U MOJHATH CaMbIe aKTyallbHbIE TPOOIEMBI SITOXH.

Ms1 cuntaem, 4To He ToNbKO y Huzamu, Ho u y HaBou, nmputoM He TOJIBKO B
nosme «Jlerwnmm u Memxknyn», HO U B «®Dapxane u lupun», mpociexuBaercs
cyduiickast KOHIICTIITHS.

[Tonxons! k cypuzmy HaBou 1 olieHKa 3TOM IpaHU €r0 MUPOBO33PEHUS Y BCEX
aBTOPOB pa3Hble. Bce nctounnku, 3atparuBaronye otHomenne Anumepa HaBou k
@apuauaavudy  ATrapy, Mbl  YCIOBHO  pasfeNnwiM Ha 3 TpynmsL
1) otHomienue camoro HaBou k ATTapy, €ro TMYHOCTH U TBOPUECTBY, €TI0 CYyPU3IMY
¥ T0331H; 2) TUTEpaTypa, B KOTOPOl MPEBPATHO OCBEIICHO OTHOIIEHNE Y30€KCKOTO
MpIcIUTENss K cypusmy B meamoM, U K ATTapy — B  YacTHOCTH;
3) UCTOYHMKH, IPABIMBO OCBEIIAIOIINE BCE ACHEKThl JAHHOT'O OTHOIICHUS.

K nepBoii rpynme otHocsaTcs Tpyasl HaBou, B KOTOPBIX OH yrioMuHaeT ATrapa,
BBIPAXKAeT CBOE BOCXMUIIIEHHE U OJIArOrOBEHUE NIEPE]] BEIUKUM YUUTEIEM.

1) HaBou B mosme «JIucon yt-Taiip» («S3bIK OTHUIDY) OTAEIBHO YIIOMUHAET
BIIMSIHHE, KOTOPOE OKa3aJo €My B JIETCKUE rojsl npoussereHue Arrapa «MaHTHK
y1-Taiip» («Peub ntumy). OH pacckas3bIBaeT O TOM, UTO POAUTENHN AaKe 3alpeTUIIN
€My Yepecuyp yBIEKaTbCsi ATTapOM U OTOOpANIA KHHTY.

2) HaBou mnpocutr AOaypaxmana J[[xamu HamucaTh KHUTY HanoaoOue
«Tazkupyar-ynb-aBnué» Atrapa

3) HaBou naet cBeieHHs O BETUKOM Ccy(ure B aruorpapuueckomM Npou3BeICHUN
«Hacaum ynp-myxab06aT».

HaydHo 000CHOBaHO Ha TBOPYECTBO M WJEHHBbIE mocTynarsl HaBou okasana
Cepbe3HOe BIMSHUE cy(uiicKkas JUTeparypa, OCOOCHHO, MPOU3BEICHUS TaKuX
npeacTaBuTeNe TacaBBy(da, kak AnHBapu, Xadwus, Caamm, Huzamm, [lexnasu,
Jlxamu. Hamu aprymeHTHpoBaHa MCTHMHA, 4TO HaBom M3 OOJBIIOr0 KOJWYECTBA
cy(ueB BbIIEISI TEX, KTO MPOMOBEI0BAT HCKPEHHIOO JTI000Bb KakK K Aiaxy, Tak U
K Y€JIOBEKY, KTO COBMeEILaJ PETUTHO3HOE U CBETCKOE, CBOUM TPYAOM 3apabaThiBajl
Ha xu3Hb. Oco0yro ponb B xu3Hu HaBou ceirpanin Huzamu ['sumxasu, Xocpas
HexneBu n AGaypaxman J[>)xaMu — €ro NpeIlIeCTBEHHUKH U YUYUTENS 110 CO3/1aHUI0
«XaMchD.

HaBouBenpl e1MHBI BO MHEHHH, YTO UJICKO CO3JAHUS IIATH II09M B ITOAPAKAHUE
Huzamu ['samxasu m Amupy XycpoBy JlexieBu y30€KCKOMY MO3TY MOACKa3all
Jxamu. 1o mpusHanuto camoro HaBou, kak-To npu Oecesie co CBOUM yYUTEIEM U
JPYrOM OHU OOCY’KJaju HEO0O0O3pUMBIA KPYr MbICIE. ITO ObUIO, CKOpEe BCEro, B
1476 rony, nocne BctymieHbss HaBou B opnien Hakmbanaus. HaBou BcrmioMuHaer,
KaK B Xojie Oecellbl OHM 3aTPOHYJIM 3TUX JBYX MPEIIECTBEHHUKOB, aBTOPOB JABYX
[IaTepuL, «TPEBOXKAIIMX MUP B HAIIM JHU», TO €CTh NPHMBIEKAIOMIUE K CceOe
BHUMAaHUs1, HECMOTPSI Ha TO, YTO IPOILIN CTOJIETHS.

30 Amuep Hapou. Anumep Hasou. Cmarenue npaseubix. Counnenue B 10- tomax. - Tom Il . Tamkent: U31-Bo
«®Dany Y3o6ekckoit CCP, 1970. - Ctp.11
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Bo3HukHOBeHre HE cy(du3Ma Kak TaKOBOTO, a TEOPETUUYECKON KOHIIETIITUU
cypusma B Muauu, nenukom spisercs 3acayrou Illeiixa XymkBupu u Amupa
XycpoBa [exmeBu. B nosme «Jlennu u MelkHYH» €CTh OTAEJbHAsA TJiaBa, TJe
HaBou BbIpaxkaeT cBoe oOTHolIeHHE Kak K Hwuzamu, tak m Amupy Xocpasy.
KomnaparusHomy aHanu3y npowusBeneHuit Huzamu, Jlexnesu, >kamu u HaBou
MOCBSILIIEHO MHOXECTBO paboT. M 3nech «majabMy MEpPBEHCTBA» Mbl JIOJKHBI
ormaBaTb camoMy HaBou. OH mnoaBepraer CONOCTABUTEIBHOMY AaHAIU3Y
conepxxanune «Mckannap-Hama», mo3Mbl K1accuka azepOai1>kaHCKOW JIUTepaTyphbl
Huzamu I'anmxeBn u nosmel «3epkano Mckanpapa», HanmvMCaHHOW AMHpPOM
Xocpasom Jlexiesn. B cBoem npounssenenun «Tapuxu mynku axam»>! («cropust
npaBuTene Amkama»), HaBou coobmiaer o ToM, 94TOo y HETO €CTh 1MOAMa Ha 3Ty
temy: «U s B «Ctene Mckangapay cioBa 3TUX JBYX BEIMKHUX JIOJIEH COMTOCTaBUII CO
CBEJICHUSIMU JIPYTUX UCTOPUKOB U U3JIOKWI (MX COJIEPIKAHUE) B CTUXAX).

HaubGonee BecoMbIM BKJIAJIOM B CPAaBHUTEIHLHOE HUCCIIEAOBAHUE TT09M aBTOPOB
«IIarepunibl» sBMIAaCh AoKTOpcKas nucceptaiusi Camjgoexka XacaHoBa Ha TEMY:
[Tosma «CabOnau caitép» («Cemb ckuTanblieB») Anuiniepa HaBou B cpaBHUTENBHO-
TUIIOJIOTHYECKOM OCBellleHuH, 3amuiieHHas B 1990 roxy. B aroit pabote aBTOp
CTPEMWJICSI B TE€HETHKO-THUIIOJIOTUYECKOM AaCIIEKT€ W3YYUTh IIPOU3BEICHUS
Amumepa HaBou, Huzamu ["anmxasu, Xycposa [exiesu u Amipada.

B pa6otax A.Crapukosa®’, H.®.Kasumopa®, C.JOnnamesoii* ocsemieHs
uaerHas HanpaBiaeHHOCTh «lIarepuub»y Huzamu n XycpoBa JlexneBu, B KOTOPBIX
paccMaTpUBAIOTCS MPOOIEMBI XYI0KECTBEHHOTO BIUSHUS, UCCIEAYIOTCS BOIIPOCHI
Tpaauuu snudeckon «llsrepunby B nuTepaTypax BOCTOYHOIO CPEIHEBEKOBBS,
3aTParvBarOTCs TEMBI, CBSI3AHHBIE C COAEp)KaHUEM NT03M 0 baxpame ['ype. B kaurax
T.)Kananosa® u M.MyxXua1ruHOBAa B CIIEHIMATBHBIX pa3eiiax U3JIararoTcsl KpaTKuu
0030p auTEpaTyphl, CpaBHUBaIOTCS oMbl Huzamu, Xycpona JlexsieBu, u3aaraercs
cozepkanre odMbl «CeMb CKUTANIBIEB», BIUAHUE MOAMbI Anuiiepa HaBou Ha
TBOPYECTBO Y30€KCKHMX MOATOB M M3Yy4YalOTCS B OOLIUX YepTax BOIMPOCHI A3bIKA U
XYJI0KECTBEHHBIX OCOOEHHOCTEH MOIMBI.

Enie ogHUM KOMITApaTUBHBIM UCCIIEIOBAHUEM TMOCIEIHUX JIET CTAJIa HAy4YHas
pabora tamkukckoro ydenoro O.H.AOGmymiaeBa Ha Temy: «ComocTaBUTEIbHBIN
ananu3 «Xamcel» (msrepunsl) Annmepa HaBoun n Amupa Xycposa exnesu»®. On
B 2014 roay 3amMTHI AUCCEPTAIMIO HA COMCKAHUE YYCHOM CTENEeHM KaHAuaTa
buoIornyecKux Hayk, B KOTOpoi moApoOHO paccMaTpuBaeT oTHoleHue HaBou k
XocpaBy [exneBu. OTAEIbHYIO TJ1aBY OH IMOCBSATHIJI XapaKTEPUCTUKE TBOPUYECTBA

31 Amunep Hapowuii Tapuxu Mysiyku AsxkaM. Mykamman acapiap tymuamu. 20 skunaiuk. 16-xunm. - TolKeHT:
«®any, 2001 —b.155
328 Cm.: A.Crapuxos. K Bompocy o Tpaguruu snudeckoii «[IaTepuis» B TUTepaTypax BOCTOYHOTO CPEHEBEKOBS.
B kn.: «B3aumocss3u aureparyp Bocroka n 3amana, UBJI., Mocksa, 1931, C 57-69;
3 KssumoB H.®. CpaBHuTenbHbIN aHanu3 mo3M «Cemb kpacaBuiy Huzamu, 'anmpkasu u Bocemb paiickux cagoB»
Xocposa Jlexnesu, AK/I, baky, 1981.
3 FOnpamesa C. XymoxKeCTBEHHBIE OCOOEHHOCTH II03MBI XamT ouxuint» AMHpa Xocposa Jexiesn, AKI, M.,
1974.
% Cwm.: T.XKanonos. Xamca tankuniapu. — Tamikent, 1960.
%6 A6mymmaes O.H. «ComocraButensHeiii amamus «Xamcbl» (IIarepunnl) Amumepa HaBom u Amupa Xocposa
JexneBu». ABTopedepaT nuccepTanuy Ha COMCKaHNE YUYEHOW CTENeHN KaHauaaTa (PrIoIoTHIecKuX HayK.
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Hagowu u ero otHomenust kK Amupy XycpoBy JlexieBu. J[uccepTaHT B HEIOM BBICOKO
or3biBaercs 0 HaBowu, ero Hacneauu v 3aciyrax.

Tpertuii maparpad BTOpoii r1aBbl MOCBSIIEH aHATN3Y B3aUMOOTHOIIIEHUN ABYX
BBIJIAIONINXCS BETMKHUX Cy(PHeB — TaKUKCKOTO Kilaccuka AOaypaxmana [xamu u
y30ekckoro Meiciutenss Anumiepa HaBow, TBOpueckHil TaHIIEM KOTOPBIX Jall
3aMeyarebHbIe TIOAbI, 000TaTHUB HE TOJBKO HAYKY, JIUTEPATYPY, HO U UCIAMCKYIO
TEO0JIOTHIO, BCIO KYJIbTYPY YEJIOBEUYECTBA B LIEJIOM.

XV cronetust — UCKpeHHs ApyKOa JBYX TUTAHOB MBICIIH, UX IJI0JIOTBOPHOE
TBOPYECKOE COTPYJHUYECTBO, BOT YXKE IATh C JUIIHUM BEKOB, BIOXHOBIISIIOT BCE
YEJIOBEYECTBO Ha CO3MJIAHWE M BOCIpUATHE MpeKpacHoro. OO0 3TOM TOBOPHIIN
[Ipesunent Tamxukncrana OmMomanu Paxmon u IIpesnnent Y30ekucrtana [laBkat
Mup3suées®’ BO BpeMs OTKPBITHS MOHYMEHTA 3THM T€HHAIBHBIM IIPEICTABUTEIAM
nByX Opatckux HaponoB. B cromuue Tamxukucrana 27 centsaops 2018 roga Obut
TOP>KECTBEHHO OTKPBHIT NMaMATHUK AOaypaxmany J[kamu u Anumepy Hasowu, a
Takke napk uMmeHn Anumepa HaBou. O apyx0Oe M €IMHOMBICIUM T€HUAJIBHOIO
TaJP)KUKCKOTO T03Ta U BEJIMKOTO Y30€KCKOIO MBICIUTENSI TOBOPUIU TAaKXKe
YYaCTHUKU HayuyHOH koH(epeHuuu «/xamu u HaBou: mepcucko-TaKuKCcKue u
y30€KCKHE HayYHO-JTUTEPATYPHBIE CBS3W», MpoBeAeHHOM 22 Hos0ps 2019 roga B
TamxkenTe®,

Hccnenyro TeMy TBOPYECKOIO TaHJEMA JIBYX T'€HUAIbHBIX JIMYHOCTEH U
JUTEPATypPHOU CpEIbl, Mbl NPUXOJUM K BBIBOAY, YTO B KHITy4ed WM IUIOAOTBOPHOM
JEATEIIBHOCTY JIMTEPATypPHO-KYJIBTYPHOIO IIEHTpa [ 'epara Hemasiast 3aciyra NpUHAJIEKUT,
Hapsiay ¢ Jxamu u HaBow, 1 npaBurento Xopacana Cynrany XyceiHy baiikapa. MimeHHO
€ro TIOKPOBUTENILCTBO, KaK B CBOE BpeMsi OjaroBosicHHE apadckoro xamida Haj
«Axanemueit MabmyHay, nojyepxka Amupom Tumypom 1 Mupso Yiryroexkom Broporo
Peneccanca, co3nao Bce ycroBusl 171sl IPOLBETAHNS HAYKH U UCKYCCTBA.

HaBou B 1476 romy BcTynmui B wieHbl cyduiickoro opaeHa Haxmbannus,
n30paB ceOs1 HaCTaBHUKOM 1odTa J[»kaMu yepes 6-7 JieT 1mociie COBMECTHOM pabOThI
B l'eparckom mureparypHoMm ueHtpe. B TO Bpems HaBou ocrtaBuin Bce
roCylapCTBEHHbIE MOCTHI, OJ1al B OTCTaBKy. [lepexos Ha joHo Hakmbanaus Obun
HE CJIy4ailHbIM U HE CMIOMUHYTHbIM. HaBou ¢ camoro Haudana CBOEro TBOPYECTBA
CTOSIJT Ha MO3ULMSIX Cy(U3Ma, PETUTHUH, €TO MBICIIU O CMBICIIE KU3HH, O )KU3HEHHOM
nyTH, 0 3HAYECHUH U BUax JIt00BH, 0 bore, mpopoke, o mo6Bu k bory, o npaBuTensix,
YUHOBHUKAX, BOWHE, JTIOJAX TPY/a, 3eMJIe/IETbAaX YacTO UMENIH 3aByaJuPOBAHHOE
cyuiickoe cojepKaHue.

MoHo noJsarats, 4to B TeueHnu ¢ 1476 no 1492 ron B I'epare cymiecrBoBaiia
cyduiickas Tapuka, MypumaaMu kotoporo Owu1 Jxamu, nocne 1492 roga no 1501
rojia Bo3rianisul €€ mypinua HaBou. [1033ust Tex BpeMeH Oblia «CypUICKOTO TOJIKAY).
B T'eparckoMm uUeHTpe HayKu M JMUTEPATYphl OBLIO COOpaHO OOJBIIMHCTBO JIMIL
cyduiickoro Tonka. BocnuTeiBaan MOJIOABIX TaJaHTOB B cyduiickoM ayxe. Bce ato
HCXOIUT U3 BBICKA3bIBaHUU Y TTpou3BeaeHu [ xxamMu 1 HaBon 1 KOMMEHTapHil K HUM.

37 Cwm.: II1.Mup3uéeB. BrICTyIUIEHNH HA IEPEMOHMH OTKPBITUS MaMsTHUKAa AGaypaxmany [lkamu u Anumepy Hasou
B [lyman6e. // Hapognoe cioBo 2019 28 ceHTs0psI.
38 https://uza.uz/uz/posts/ustoz-shogirdlik-ibrati-22-11-2019
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JlaHHas rnaBa QUCCEPTALMM ONMMPAETCS HA CaMble MOCIEIHUE JOCTHIKEHHUS
HaBouBenenus, packpblBaeT cTaHoBieHHE Guiocodckoro MupoBo33penust Hagou,
UJICHBIE MCTOKHU, KOTOPbIE OKa3aM KJIIOYEBOE BIUSHUE HAa (HOPMHUPOBAHHUE €TO
MUCTHYECKOTO (cyduiickoro) yuenusi. Ha ocHoBe aHann3a O0OTOCIOBCKUX TPYIOB
BEJIMKOTO MBICIIMTENS,, B TMEPBYIO O4YEpEdb, «XamcaT-yJb-MyTaXaulupuH»
(ITsrepunia mzymnenuii), Mynoxat» (Monbba k Oory), «Hacaum ymn-myxab6ary»
(dyHoBeHusi NIOOBHU...) W JAPYTUX, BBISBICHBI ACMEKTbl, KOTOpBIE CBS3aHBI C
tacaBBy}. B 3ToM 1muiane Haubomnbiuii HHTEpEC mpeacTaBiser «JIMcoH yT-Taipy
(SI3bIK TITHIT), HATTMCAHHBIN KaK BapuaHT «Peun nTuipy ATrapa Ha y30€KCKOM SI3BIKE.

B tperneli rnaBe « MMMaHeHTHBIE 0C00eHHOCTH (Pu10coPpcko-cypuiickoro
TBOpuecTBa AJmimepa HaBow» wuccnenyerca cyduiickas TepMUHOJIOTHSA,
UCIIOJIb30BaHHAsl B TMPOM3BEICHUAX Y30EKCKOrO IO03Ta I BBIPAXKEHHS €ro
COKPOBEHHBIX MBICIIEH, JTYXOBHOI'O COCTOSIHUS U MHUCTHYECKUX YCTPEMIICHUM.
Oco0eHHO HAaChIIIEHbl Cy(QUICKUMHU MOHATHUSAMHU €ro JIIOOOBHAs JIMPUKA, AIOCHI
«S3pik  nTuny, «®apxan u upuny», «Jlenmm wum MamxkHyH» U JIpyrue.
[Tpoussenenue «Hacaum ynb-myxa00aT» LETUKOM MOCBSILEHO Cy(hU3My, KU3HU U
TBOPYECTBY BEJIMKHUX ILIeHX0B. Hapsiay ¢ MUpOKUM HCNONb30BaHUEM CY(QUICKHX
noHstud, HaBou paspabaThiBaeT CBOM KaTeropuajbHBIM ammapar, CBOIO
KJIACCU(UKALMIO TEPMUHOB, pACCTaBJIAsd OTH KAaTeTOpPUU B HEpPapXUUECKON
IIOCJIEIOBATEIBHOCTH, COOTBETCTBYIOLIEH €r0 MHPOBO33PEHHIO M IIEHHOCTHBIM
YCTaHOBKaM.

B nepBom maparpade Tpetbeil rnaBbl uccieayercsa “Pazsurue punocodceko-
cy(duiickux kareropuii B nmpousBeaeHussx Hasoun™.

HaBowu BcTan Ha yTh Cypu3Ma, KTOPbIA UMEI yKe 00Jiee YEM CEMHBEKOBYIO
UCTOPUIO, COTHH PA3NHMYHBIX TApPUKATOB, IMIMPOKO Pa3padOTAHHYIO MOHITHIHYIO
cTpykTypy. Amumep Hasou B cBoem «Hacamm ynb-myxa66at»® pacckaszanm o
nosiBJICHUU TepBbix xaHaka: AoOyxammm Cyduii, coBpemenank Cydnsna Caspu,
ob11 melixom B Cupun. IlepBriif xaHaka ObUT MOCTPOEH OJIaroiaps €ro BCTpeye C
JPYTUM, COBEPILIEHHO HE3HAKOMBIM JIEPBHILIEM.

CoryacHo HaBou, myTh MECTHYECKOTO CaMOyCOBEPILIEHCTBOBAHUS JEIWIICS HA
TpU OCHOBHBIX dTama. [lepBblii 3Tam — 3TO COOMIOJEHUS BCEX NPENNUCAHUN
miapuara, B OCHOBHOM 3TO UCITOJIHEHME U cToimoB Mceiama. Bropoit atam — 310
3Tal TapUKaT — MYTh JyXOBHOI'O COBEPIICHCTBOBAaHUA. Ha 3TOM MyTH CyIIECTBYIOT
o0pa3 CTOsIHOK, oOo3Havaromuecs TepMUHOM ‘‘Makam™. Kaxnapli W3 MakamoB
MPEACTaBIIET COO0N M3BECTHOE NICUXUUECKOE COCTOSHUE, CBOMCTBEHHOE JAHHOMY
JTAaIly.

OcHoBHBIE MakaMbl: TaBOa (mokasHHE); Bapa (OCMOTPHUTEIBHOCTD,
Oylarouectue) — MyTHUK JOJDKEH CTapaThCcsl HE MPUYMHUTH HUKOMY 37a. Ha mytu
JyXOBHOTO MOJABUKHUYECTBA BO3HUKAIOT U JIPYTUE SIBJICHUS — KPATKOBPEMEHHbBIE
HACTPOCHUSI WM TOPBIBBI, oOO3Hauaromue tepmMuHoMm ‘“xan”. [locnemnmii stam
0003HAYEH KaK XaKUKaT MOJAJMHHOTO U pealbHOTO ObITHSA. JIOCTUTHYB 3TOM CTyNIEHH
cy(u mo3HaeT UCTUHHYIO pupoay ObiTHs 1 bora.

3j’ Cwm.: Amumep Hasowmii. Hacoitmm yn-myxab6at MuH mamoium yi-(pyTyBBaT. Mykammain acapiap TYIIaMH.
Wurupma Tommuk. 17-xunn. — Tomkent: @an. 1991, -b 28.
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HaBowu pucyer crienyromnuii «mopTper» cydus: mepBbIM J1eJI0M Cy(HUn 3aHATHI
HCIIOBeIbIO (TaB0A); majgee — OHU JOOBIBAIOT ce0e MPONMUTAHUE YECTHBIM TPYAOM,
MIOTOM CBOETO JIUIA «XaJIsUTb TyKMa». B KOHTEKCTe ynpekasi CBAIICHHOCTYKUTEIEH,
KOTOpbIE  JKMBYT  HAa  WXIAMBEHWUM  BEPYIOIIMX  WJIA  3aHUMAIOTCS
nonpouiaitHnuectBom, HaBou nepednciiser 3eMHbIe peMeciia MHOTHUX CBSTBIX.

Nnes TtaBxuma (eaquHOOOXKHE, MOHOTEHM3M) B TacaBByde IOIydaeT CBOE
OHTOJIOTHYECKOE 0OOCHOBAHME B KOHIICMIIMHU BaxAaT yJ ByKy. B pycie sToro e
YUCHUS U]l TaBXHJIA MOJIyYaeT TaKKe CBOE MOPAIBbHO-3TUYECKOE M ICTETUYECKOE
00OCHOBaHHUE: KaK YK€ OTMEYajoch, 00KECTBO Kak abCONIOTHAs KpacoTa (XyCHH
MYTJIaK) U a0COIFOTHOE T0OOpO (Xalpu MyTJak), a MOCTHKEHUE €r0 YCMaTPUBACTCS
B 1100BU. KpacoTa 3Ta mOCTOSIHHO HaXxOJUTCSI B COCTOSIHMM BBIXOJa U3 CKPBITOCTU
(OatunM) B sBHOCTH (3axupm). [Ipuposa, BceneHHas ecTh 3epkajio (MUPBaT, Ky3ry),
B KOTOPOM OTpakaeTcsi aOCOIIOTHAS KpacoTa BO BCEX CBOUX BUAMMBIX KaueCTBaX.

HaBou cumtaer cepiie 4denmoBeka (KyHTYJ, JWII) CPEIOTOYMEM CYIIHOCTH
BCEJICHHOM, MUKPOMHUPOM, B KOTOPOM OTPaXaroTCsl BCE OCOOEHHOCTH MaKpOMMpA.
Ono ynonoO:sieTcst BiI0OJIEHHOMY B pO3y COJIOBBIO, CBEYE, OCBEIIAIOIIEH MyTh K
NO3HAaHUIO MHpa U 4enoBedHOCTH. CylllecTBO €ro omnpeiensercs AByMs
no0pojeTensiMid — KpacoToil W Jo00Bbl0, MX enuHcTBOM. Kpacora — TaiiHa
BCEJICHHOM U >KM3HH, a JII0OOBb — CPEJICTBO MOCTHXKEHUS 3TOM KPAaCOThI, CTUMYJ K
ee poctwxkeHuto. KpacoTy mocruraer ToT, B KOM TOpPHUT »ap Jr00BHU. JIt0OOBbH
TpeOyeT OT 4YenoBeKa YyCHUJIMI pa3yma M BOJIM, MY)KECTBA JyXa M KEPTBEHHOCTH,
MPOSIBIICHUS] TEPOM3Ma BO UMS 3TOM KpPacoThl. DTOT MOTHUB OIpeNeseT UACHHOE
CoJiep>KaHue TePOUKO-POMaHTHIEeCKHX TT0oM HaBow.

Bot nouemMy nyTh J1It0OBU TepHUCT U TpyJeH. OH TpeOyeT OT MyTHHKA (CaIuKa)
OTIICNIbHUYECTBA,  ONarodecTuss W  TMPABEAHOCTH,  BO3JEPKAHHOCTU |
COCPENOTOYEHHOCTH, CaMOaHalIn3a, CAMOTIO3HAHUS (MyIIaxasa).

Kak yxe ormeuanocs, HaBou He Obu1 cyduem-npaktukomM. Ho mo obOpazy
MBICJIE ¥ MHUPOBO33PEHUYECKHM MPUHIUMIIAM OH ObLI MyTacaBBU(OM, TO €CTh
00pa30BaHHBIM YEJIOBEKOM, BOCIIPUHSIBIIUM (HHUIT0CO(DHUIO M MOPATbHBIC IPUHITUTIBI
cypusma (TacaBBy(a), nmponaraHIupoBaBIINM €ro Ujaeu B cBoeM TBopuecTBe. [1o
o0Opa3y >XKM3HU U JESITEIbHOCTH OH ObLI CBETCKMM dYenoBekoM. Ho ero maeanom
yelioBeka ObLT HPABCTBEHHBIM Hjaeal TacaBByda. ITO MbI . BUAMUM B oOpase
dapxana. B nmporecce popMuUpoBaHUs €ro JIMYHOCTH MPOCIIECKUBAIOTCS BCE YETHIPE
CTYNEHU TapuKara, XOTs, KOHEYHO, OHH B MOOME H3JI0KEHBI B XYJI0KECTBEHHO-
dbanractTudeckoi popme.

Cydwuiickue monstuss HaBou, BbIpa)karomue BCE €r0 ASMOIMH, COCTOSHHE
TyIIH, pa3ayMbsl, MBICIIH, )KEJIAHUSI, MEUYTBI, OOWIbI, PACKASTHUS, JTIOOOBH, YBAXKEHUS
U T.J. — CJIOBA CaMOM BBICOKOM MPOOBI, CaMOT0 BBICOKOT'O TOJIETA MBICJICH, pa3zyma,
3HaHWsA, OOpPa30BAaHHOCTH, IYXOBHOCTH, YEIOBEYHOCTH M BCEX YEIOBEYECCKHUX
HEHHOCTEH. DTO MBICITH, CKOpPEE BCET0, CEP/LIA, y’KE TTOTOM pasyMa.

Hekortopeie uccnenoBarenu cuutaroT cypusm penuruen ao6Bu. J1000Bb B
cy(uiickoM MOHUMAHWM UMEET MHOXKECTBO (DYHKITHH, IIENBINA CIIEKTpP MPU3HAKOB.
Ona sBJISETCS CPEICTBOM BBIPAKEHUS CBOETO OTHOIICHHS K bory, oO0bexTom
WCCJICIOBAHUS M aHan3a Cy(UeB.
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OnHa U3 IMaBHBIX TEM CYy(PHUIICKON CUMBOJIUKU — JIFOOOBH — pa3zpabaThiBaeTCs
B TEPMUHAX TPAJULIMOHHON MO33UU COOTBETCTBYIOLIErO kaHpa. HaBon mactepcku
BOCITOJIB30BAJICS TeM, KaK cy(pu3M mpeoOpa3ui TpaJullMOHHYIO [T0A3UI0, BBEN B HEE
0COOBI CHUMBOJIMYECKUNA CTUJIb, KOTOPBIA OTKPBHIBAI BO3MOXXHOCTb KOHKPETHO-
YyBCTBEHHOTO HCTOJIKOBaHUs mpousBeaeHuil. HaBou, kak cyduiickuii moar,
BOCIIEBAJl MPEKPACHYIO BO3TIO0JICHHYI0, €€ BBIOIEECS JIOKOHBI, POJIMHKY, YCTa,
CTaH, BCE UCIIETICISIOMINMA B30p, CPABHUBAI €€ C COJHIIEM MJIM CO CBEYOM, a ce0s C
MOTBUIBKOM, CTOPAIOIIUM B €€ TUIAMEHH, YKAJIOBAaJICS Ha JIOOOBHBIE MYyKH, CETOBAJI
Ha Oe3HaAEKHOCTh CBOEr0 4YYyBCTBA, a CBOE COCTOSIHHE JIOOOBHOIO 3KCTas3a
CPaBHHUBAJI C OIIbSIHEHUEM.

Ctpactb BIIOOJIEHHOTO OOBIYHO OYIIyeT, «KaK MOPCKHE BOJIHBD), JIOOOBb
03apsieT €ro, «MoJ00HO MOJTHUNY.

Kaxnapiit u3 3Tux 00pa3oB mpeBpaTWica B Cy(QHUICKON JTUPHUKE B CUMBOI C
NOCTOSIHHBIM 3HaueHHueM. Cy(uiickre CTUXU JBYIUIAHOBBI, 3a BUAMMBIM, «3€MHBIM
(Ha3BaHHBIM) TUIAHOBO KPOETCSI MUCTUYECKUI MOATEKCT.

Boznio6nenHasi, B cypuilckoMm clioBape CUMBOJIOB, — OOXKECTBEHHAsI UCTHHA,
JIOKOHBI BO3JII00JIEHHON — MUPCKHE cO0JIa3Hbl, OypHOE MOpE — IJIOTCKHUE JKETIaHMUs,
UCIENEeNSA0Iee CBEPKaHNE MOJIHUU — 00KECTBEHHOE 03apEHUE, KPacoTa MOJIOAOIO
Tena — abCOMIOTHOE 00KECTBEHHOE COBEPLIEHCTBO U T.J. IloCKoNbKY cocTosiHME
JKCTa3a, Belylllee K MUCTUYECKOMY O3apeHHIo, Cy(uilckue mo3Thl ynoaoOssuu
ONbSHEHUIO, OOJBIIOE MECTO B JHUpHKE cydu3ma 3aHsia MO033Us BHUHA.
HenocBsleHHbIl YuTaTelb MOI BOCHPUHHUMATh B CTHXax Cy(QUEB BHEIIHUH,
«3EMHOI» TIUIaH: CTPacTh, YYBCTBEHHBIA BOCTOPI, OJaXXEHCTBO OIbSHEHUS,
MOCBSILIEHHBIN K€ MOT BUJIETh B 3€MHOM QJIJIETOPUIO HEOECHOTO.

Tak, Opram AuunoB npuBoauT 126 mnpousBenenuii A. HaBou, KoTOpbIe
MOIOTCSI KaK NECHH. B NpenuciioBUM pas3bsCHSIET, YTO B IECHSIX PEIUTHO3HO
cyuiickue uaen MoryT ObITh HEITOHSITHBI, I03TOMY aBTOP MBITAICS UX Pa3bICHUTD,
TaKXkKe, KaK U CJIOBA Ha apaOCKoM si3bIKe U (apcu’®.

s rymanusma HaBon xapakTepHO HOBOE MMOHMMAaHME JIFOOBH, IPUPOABI U
obmectBa. [Ipupona mocroiiHa Mr00BH Kak BEUYHOE, CO3/IaHHOE TBOPIIOM JKHBOE,
4yTKOE OTBEYarolee 100poM Ha J0Opo 1 37I0M Ha 3J10.

B maparpade «Kareropusi mo0BM Kak TJIaBHBIM HMIIEPATHB B TBOPYECTBE
HaBown» paccmarpuBaercsi oTHolIeHHe HaBou K Kareropum «BaxJatr yia-BYIKYID»
(€AMHCTBO CYIIIET0) — 3TOMY CBOECOOPA3HOMY YUEHHIO B HUCJIaM€, OOBSICHSIOLIEMY,
YTO UCTUHHASI CYLITHOCTb SIBJICHUI OKPYXAIOLIEro MUpa €uHa: MEXIy 00KeCTBOM
Y BCEJIEHHOM, MEXIy 00KECTBEHHBIM UM MPUPOJIHBIM, MEXITY OOrOM M YETOBEKOM
CYILLECTBYET 3aKOHOMEpHas CBA3b. biarogaps atomy yTBepxkaaercs popmyiia — Bce
cyllee SBISIETCS OTPaKEHHWEM HCTHHHOW CYHNIHOCTH — OKpYXarolllee Hac ObIThe
€UHO B CBOEH TyXOBHOM OOIIHOCTH.

HaBou He TobKO TOSIb30BaJICS CY(PUNCKONW CHMBOJIMKOW U TEPMUHOJIOTHEH,
HO BIajen Teopueil cydusma, BOCHPHUHSAI «COKPOBEHHYIO HAyKy» OT CBOETO
yaurens J»kaMu, KOTOPBIA CUUTAIICS KPYITHEUIIIMM 3HATOKOM KakK B c(pepe CBETCKHUX
HayK, Tak 1 B TacaBBy(e. HaBou nmucain: U3 ero kUBSIIKX AyX YTOHYEHHBIX CJIOB U
YKUBOTBOPHBIX M3AIIHBIX PEUYEH Ka)kaas ra3eib U KaKaas 3anrcaHHasi MbICIIb ObLIN
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BO3BBIIIICHHBI M JIOCTOCJIABHBI, KaK O0XECTBEHHBIC OTKPOBEHHUS W TPOIIOBEIU
MIPOPOKOB; U KaXKJOE€ CIOBO B HUX IO LIEHHOCTH CBOEU MPEBOCXOAWIIO YHCTHIN
YKEMYYT, a M0 OTHEHHOM CUJie CBOEW OBLIO >KT'Y4HMM, - MPEBBIIIE MIaMEHEIOIIEro
pyouHa.

3anan uHTEpecoBalics cypuaMoMm, CyGUUCKUMU YUHUTEIAMH, Cy(PUCKUMU
uaeanamMu. MHorue npousBelieHUus cy(pueB MepeBOAWINCH Ha 3alajiHble S3BIKU.
Opnako, cy(u3M Mo4TH HEBO3MOKHO U3YUYHUTh HE CY(DUICKUMU METOIAMH.

Hckaxxenne cypuiickoro ujeana JIOOBU HA 3aImajie IPOUCXOIUT B PE3YNIbTATE
yTpaThl TIOHWMaHWS 3HAYEHWs TPYIIBI CJIOB, HWCIOJB30BABIIUX CY(OHIACKUMU
YUUTENSIMU J1JI TOTO, YTOOBI MT0Ka3aTh, YTO UX MPEICTABICHUS O JIIOOBU HE UMEIHU
HUYEro o0Imero ¢ uawuimdeckumu ¢antazusimu, nucan Wapuc Illax. ITo ero
MHEHUIO, Npu nepeaade ¢ Boctoka Ha 3anan B TeMe yto0BU yTpadeHo «lIpexne
BCET0, 3HaHUE OoJee TITyOOKOro 3HAYCHUS JIFOOBU M TOUEK €r0 MPUKOCHOBEHHUS C
JPYTUMH 3JIEMEHTaMHU JKU3HH, KOTOPOE MOXHO IMEpeaTbh TOJIBKO B IIPOLECCE
HEIOCPECTBEHHOTO O0IEH . . . »*,

«O0pa3 BmoOneHHOro B cyduiickoM yuyeHun HaBou” wuccienoBaH B
cienyromiem mnaparpadge. B cydwuiickoit TepmmHONOrMuM bor  HaszwIBajics
Bozmobnennoit u  Kpacasuneit, a cyduii, cosepuaromuii Bo3ao6neHHOMH,
Ha3bIBAICS MeIKHYHOM. [lokiioHeHne BceBblliHEMY Ha3bIBajJOCh CTPACTBIO H
11000Bb10. JIokoHBI U pouHKa Bo31t001eHHON — aTpuOyTamMu €ero KpacoThl.

B nos3uu Anumepa HaBou siBHO 0OHApyKUBAIOTCS CIEAYIONIAE TPUHIIUIIBI
WU TpaBwia: AJuiaX €CTh a0COJIIOTHOE J00pO, BOSHUKHOBEHHUE MaTEpUaTbHOTO
MUpa co BceMu Ero 1eHHOCTAMH, TO €CTh CJIECJICTBUE MPOSBICHUS aOCOJIOTHOTO
no0pa, OmarogesiHie TBoOpla MO OTHOUIEHUIO K YEJIOBEKY; OOr — abCOII0THOE,
BEUHOE OBbITHE, @ BCE OCTAJIbHOE OBITHE MMEET OTHOCUTEIHHBIA. M3MEHYUBBINU,
npexonsmuil xapakrep. Bce 3Tu Tpu mpuHLUNA OCMBICIEHUSI O0ra B KOHIICTIIUU
BaxJaT yJI-BYJIKY]l BBIPAXKAIOTCS B TEME JTIOOBHU.

HaBou cuurtaer cepmaie yenoBeka (KyHTYJ, TUJ) CPEIOTOUYHMEM CYITHOCTH
BCEJIEHHOM, MUKPOMHPOM, B KOTOPOM OTPAXKaIOTCA BCE OCOOEHHOCTH MaKpOMHUPA.
OnHo ymoaoO0:sieTcsi BIOOJIEHHOMY B PO3Y COJIOBBIO, CBEYE, OCBEIIAIOIICH MyTh K
MO3HAHUI0O MHUpa H 4enoBeyHOCTU. CylecTBO €ro omnpenensercs AByMs
n00poaeTens Ml — KpacoToM M JIFO0OBBIO, WX eIMHCTBOM. Kpacora — TaifHa
BCEJICHHOM U )KM3HU, a JII0OOBbh — CPEJICTBO MOCTHKEHHS dTOM KPAaCOThI, CTUMYJ K
ee poctkeHuto. KpacoTy mocturaer TOT, B KOM TOpUT Kap Jr00BHU. J[1000BBL
TpeOyeT OT ueJoBeKa YCHUJIUN pazyma M BOJIM, MYXKECTBA JyXa U KEPTBEHHOCTH,
MPOSIBJIEHUS TE€POM3Ma BO MM 3TOM KPacOThbl. DTOT MOTHUB ONPEACISAET UACHHOE
COJIepsKaHNE TEPOUKO-POMaHTHYeCKHX mosM Hasou*,

HaBou mactepcku momb3yeTcsi MeTadopoii, MpPOBOIS Mapaie]b MEXIY
KpacoTOM MPUPOJBI U KPACOTOW KEHIUWHBI. BeNnKuii Mo3T CpaBHUBAET PO3OBBIC
MKW KPACaBUIIBI C TIOJILITAHOM, THOKUH €€ CTaH — C KUMIAPUCOM, €€ TIOJ00POIOK —
C BOOHBIM ITy3bIpeM. HaBou 3aBepiiaeT Takyro 4yepeay CpaBHEHUN YTBEPKIACHUEM O
ToM, uTO: «[lomoOHOM KpacoTe cpaBHEHbs HET, [Ipenena 4yBCTBY U3yMJICHBS HET.

40 Mnpuc Iax. Cyduu. M.: Jlokun-TIpecc. 2001. Ctp.43, 69.
4 Cm. Anumep Hapou. ®apxan u lllupu, S3bik nruil.
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Ho cxB03b Hee npoBrKy s yepTel Hemoctrxumoi, BeIcIIer KpacoTe. Pasymeercs,
nox BeIcuIe kpacorol HaBou noapasymeBaer Aiaxa, cozgaHHyro Mm npupony,
BEHIIa TBOpeHUU — Yenoseka.

B uerBeproii 1iaBe «KoHuenmusi 4esioBeka B TpakTtoBke HaBowm»
UCCIIEYIOTCSI BCE aCHEKThl T'yMaHU3Ma BEIMKOTO MBIMIIUTEINS, 00pa3 UeanbHOrO,
COBEpPIIEHHOI'0 YEJIOBEKA B IIPOU3BEICHUAX Y30€KCKOIO M03TA.

JlaHHas riaBa MOCBAIIECHA MCCIEA0BaHUIO Hacneans Anumepa HaBou uepes
npusMy YemoBeka, KOTOPBIM BCEraa CTOSUI B LIEHTPE MHUPOBO33PEHHUS BEIIUKOTO
MBICIUTENSA. B Hel ImpoaHanM3MpOBAHBI Pa3jIMYHbIE acneKTsl I'ymanusma Hasow,
KOTOPBIM COCTABISET CyTh, CTEPKEHb U KPACyroJIbHbI KaMEHb €r0 TBOPYECTBA.
OTaenbHO paccMAaTPUBAKOTCS B3IJISABl MBICIUTENS Ha COTBOPEHHE 4YEJIOBEKA,
NpOsIBIIEHHE O0XKECTBEHHOTO M 3€MHOI0 B HEM, TO €CThb TEOJOTMYECKHH ACIEKT
rymMaHu3Ma noata. B Hell packpbiBaroTcs riryookue 3Hanus: HaBou MycynbMaHCKOTO
oorocnosus, CsmenHoro Kopana u xanucos.

B mnepBom mnaparpade uerBeproii TnaBel — ‘“UenoBek — BOIUIOIIEHHE
00KECTBEHHOT'O B 3€MHOM» MpOaHaIM3UpOBaHbl B3MIsibl HaBoum Ha Ha3HaueHue
4eJI0OBEKa, CMBICI €ro JKU3HM M JYXOBHOE coBeplieHcTBoBaHME. I[loapoOHO
UCCIIEJOBaHa KOHIIETILIMS COBEPIICHHOTO 4YelloBeKa (KOMUJ HHCOH), COCTaBJIEH
JyXOBHO-HPABCTBEHHBI IOPTPET HACAIBHOIO 4YEJIOBEKAa B IIPEICTABICHUU
MBICTIUTENA. ApPryMeHTHpoBaHO, yTo HaBou mpezacraBisin cebe COBEPIIEHHOTO
yeJoBeKa HE TOJIbKO B oOpase 'mpeacTaBUTeNs TpynoBoro Hapoaa" (Kak 3TO
YTBEPKIaIu B COBETCKOE BpeMs ), HO U B oOpase cripaBeasiuBoro uaps (Mckangapa),
otBaxkHorO 1apesuya (dapxan), BirooiaEHHOTO Oe3yMita (MeIKHYH), TalaHTIMBON
U Mynapoil xeHwmuHsl (Jdunopom, upun). I[10kazaHO0, HACKONBKO JMYHOCTHBIE
KauecTBa CaMOro Hasom OTBEUYaIM Er0 MPEACTABIEHUIO O «KOMUJI UHCOH.

ABTOpOM HCCHEAOBAHO BIUSHHUE TBOPYECTBA BEIMKOIO Y30EKCKOIro
MBICITUTENII HAa COBPEMEHHHKOB M Ha €ro ImnociefoBareieil B OoJiee MO3IHUE
BpPEMEHA, ITPU3HAHNS IOKJIOHHUKOB €T0 TaJlaHTa, BCECTOPOHHE ITPOAHAIM3UPOBAHO
BCEMHMPHO-UCTOPUYECKOE 3HAYEHWE TBOpuUECTBA HaBOm 111 COBpEMEHHOCTH U
Oyaymux nokoneHuid. Takke pa3paObOTaHbl NPEIIOKEHUS W PEKOMEHAALUU T10
JNATBHENIIEMY M3YYEHHUIO M IIMPOKOM NMpONaraHae HaCiaenus rmnosta He TOJIBKO B
V30ekucrane, HO W 1O BCEMY MHUDY, JOBEAEHHIO /10 BHHMMAaHUS MHUPOBOIL
OOIIECTBEHHOCTH JI0 CUX TOp MaJIOU3y4YEHHbIEC ACIEKThl TBOPUECTBA 3TOrO TUTaHA
MBICJIM, TECHUAIIBHOTO XYJI0KHHUKA CJIOBA.

Amumiep HaBou Obl1 ryOOKO pENUMTHMO3HBIM —4eJIOBEeKOM. B cBoux
MO3THUYECKUX MPOU3BEACHUSIX OH HE TOJBKO BbIpaXkaj CBOU BEPOYOEKIIEHUS, HO U
MAacCTEpCKM MPOIMATraHIupPOBANl PEIINTHO3HBIE LEHHOCTH, WCIAMCKUE HWJIEH U
npuHuunsl. [IpousBenenne HaBou «MyHoxoT» (Mosb0a Kk AJaxy) LEIUKOM
MOCBSLIEHO H3JIOKEHUIO €ro TPEMeTHOro, OJIaroroBEeHHOTO OTHOIIEHUS K
MCIaMCKOMY YYEHHIO. DTO CBOETO pOJa UCIIOBEb YEJIOBEKA, KOTOPBIA BCEH CBOEH
CYTBIO OCO3HAJ BeJIMYUE U MOTry1ecTBo TBopua. OH riry0oko yOexaeH, 4TO MUMEHHO
AJsiax COTBOPHII €r0 U3 HUYEro, OEpesKHO B3paCTUII, HAJIEIUII MHOTOYHCIICHHBIMU
OnmaramMu, OJapwil MUJIOCTSMH W HAmpaBWJ MO TMPaBUIBHOMY TIIyTH, J1aB
BO3MOXKHOCTh €MY CTaTh COBEpILIEHCTBOM. I moTOMY MOJIbOa €ro — 3T yXkKe MyTh U3
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TEMHOTBI HEBEPHUSI K CBETY BEPHI, MyTh, 10 KOTOPOMY MPOXOJAUT YETOBEK B TOMCKAX
bora u Haxonut Ero, u ¢ pagocTbio 0CO3HAET CBOIO HEOXKHUAAHHYIO OJIM30CTh K
Cospareinro.

«MyHoxot» HaBom, kak mnpaBwibHO noguepkuBan C.MapanueB, U ecTb
«cné3Hoe nokasiHue BiooOs€éHHOro B ['ocnosia cBoero cydus, KOTOpbIA KaeTcs He
TOJBKO ITOTOMY, YTO TPELIEH U CTBIAUTCSA CBOMX IPEXOB, HO U MIOTOMY, B IEPBYIO
O4Yepesib, YTO €r0 NEPEINOHIAET YyBCTBO JTIOOBH K BeeBbImHeMy»*2,

Msl 3HaeM, 4TO HcCiIaM HE OJ0OpSIET OJHOCTOPOHHIOK T'yMaHUCTHYECKYIO
bunocoduro, «0O0KECTBISIONIYIO» dUeloBeka. lcmam, B oTiamume OT Opyrux
pEeIurui, He COrjJaceH ¢ MHEHHMEM O TOM, YTO IPHUPOJAA YEJIOBEKA OT POXKACHUS
IrPEXOBHA, MTOPOYHA, YTO XXKMU3Hb — ATO CIUIOIIHOE CTPaJaHHe, a KOHEYHAas LEib
COCTOUT UCKIIFOUMUTEIBHO B UCKYIUIEHUH rpexa. MciaM oTBepraer uiaerw o TOM, 4TO
KU3HB BEACT K aOCYpAHOMY U HUKUEMHOMY KOHITy. Bepa B Aitaxa, mo riry0bokomy
yoexaenuto, HaBou, mpujaeT >KM3HU dYellOBeKa CMBICI U cojaepxkaHue. HaBou
CUMTAJ LIEJIbIO dKU3HU TPABOBEPHOIO HE TOJBKO CTPEMIICHUE B Pail, HO U CITy>)KEHUE
HapoJly; OH HE MpeHeOperaeT >KU3HbI0 YeJIOBEeKa U Ha 3eMJie, 00pallaeT BHUMaHUE
Ha yCJIOBUS )KM3HH YEJIOBEKA 37€Ch U ceiyac. DTO OTHOLIEHUE NPONOPIUOHAIBHO;
OH OLICHUBAET KaXIblii MUT CYILIECTBOBAHUSI, COTJIACHO OTHOCUTEIIBHOTO BIIUSHHS
Ha o0111ee 6J1arocoCTOsSIHUE YEJI0BEKa U TaApMOHUIO B IPUPOJIE U OOIIECTBE.

Hcnam HaBou — 3T0 BOIIIONIEHUE TyMaHU3Ma U Ten3Ma. HaBou Bo3BennunBaer
YyeJoBeKa Iepe] IpYrMMH CO3aHusMU TBOpIa, OCHOBBIBAECTCS HA BEpE, KOTOpas
COCTABJISIET LIEHHOCTHO-CMBICIIOBYIO OCHOBY OBITHSI BEPYIOIIET0 YyenoBeka. Bot uro
OH MHCAaI:

«TsI TBOpEL HENPEB30MAECHHBIN, CTOJIBKO JUBHOIO SIBUJ,

Bcé, kak B 3epkaiie BOJIIIEOHOM, KPaCOTOK HAJIETHII.

MHOro0 1IeHHOTO ThI CO3/aJ, LI TOP U JICHThI PEK —

Ho cOKpoBHIIL Bcex OPOKe IS TeOs ObLI 9emoBek» S,

[lo MHeHHMIO psna uccienoBareyied, 4yeloBeK O€3 BEpOBaHHS HE HUMeEET
peasbHOrO0 CTa0MJIBHOTO MCTOYHMKAa BIOXHOBEHMs. Bepa oOecreunBaer ero
HAJIeKHOE, TapaHTHPOBAHHOE W YCTOWMYMBOEe ObITHE W HeceT B cebe
yesioBekostoOuBbie 1eHHOCTH. A.M.MoHoBa otmevaina: «Bepa B bora rymanna yxe
TEM, YTO HAIOJHIET CMBICIOM YElIOBEYECKOe CylecTBoBaHue»**. UemoBeueckas
BE€pa B IMPOJOJIKAIOIIYIOCS JKM3Hb SABJISIETCS OJHUM M3 TJIABHBIX JApOB PEIUTHUH,
KOoTOpasi u30upaeT Jy4yllylo, C TOYKH 3pEHHUS CaMOCOXpPAHEHHS, W3 JBYX
BO3MOXXHOCTEH — HaJeXKIbl Ha MPOAOJDKEHHE KU3HM WM yKaca YHUUYTOXEHUS.
Bepa B Annaxa ecTb pe3yJbTaT Bepbl B O€CCMEPTHE; PEITUTHS CIAcaeT YeJIOBEKa OT
KaMuUTYJISIIIUU TIepe]] CMEPTHIO.

HaBou ompenenser Bepy Kak HEOOXOAMMYIO OCHOBY CO3HATEIbHOTO
YeJIOBEYECKOTO CYIIECTBOBAHUS, KaK CO3HAHUE CMbICIIA JKU3HU, KaK CUITY >KU3HU,

42 Aimrmep Hasou. Mons6a k Bory. Tlocnecnosue nepeBopuuka. // https://greylib.align.ru/1352/alisher-navoi-molba-
k-bogu.html
43 Amumiep HaBon Cmsitenne npaenubix. Counnernne B 10-u Tomax Towm I Tamkent: M3n-Bo «Dan» Y30ekckoi
CCP, 1970. -C 28. .
4 HNounosa AWM. Ucnam: mpoOGiaeMbl MAEONOrHH, IIpaBa, HOMMTUKKA u dKkoHomuku : C6. cr. / AH CCCP, Uu-t
BocTtokoBeneHus; OTB. pen. A. U. Monosa. — M. : Hayka, 1985. — 279 c.

59



KaK TO0, OJ1larofjaps 4emy 4eJIOBEeK KUBET. DTO — HE TO, UTO 0OpeTaeTcs B pe3ysbTare
CHEeIUaIbHBIX YCUIIUH, 00yYeHHUs U T. 1., @ TO, YTO MPUCYILE YEJIOBEKY, JaHO eMYy
BMECTE C Co3HaHUEM. Bepa — 3T0 Toke 3HaHME, HO 3HaHUE 0COOOT0 PoJia, TaKoe
3HaHUE, K KOTOPOMY MOJBOJIMT YEJIOBEKA pa3yM, OCO3HABILIHI CBOM IIPEAE.

B »TOM OTHOmIEHWMH CledyeT CKa3aTh, YTO MCJIaM BO BCE BpEMEHa CBOETO
HMCTOPUYECKOTO CYIIECTBOBAHUS BBICTYN A CUCTEMOUN LIEHHOCTEMN, OPUEHTUPYIOLIEH
Ha T'yMaHHOE OTHOLIeHHEe K moasMm. Takke m HaBow cumTan denoBeka BEHLIOM
TBOpeHus. Bot ero cnosa:

«Mup )KMBOTHBIX, HEZIPA, BOABI U PACTEHUN U3YMPY]I —

B 5T0 Bce T0OOIO BI0OKEH CaMbIii COBEPIIIEHHBIN TPY/I.

Ha n1ro00M TBOEM CO3/1aHNU €CTh U3SIIECTBA 1€YaTh,

Boublle Bcex TBOPEHHUit OyIeT YeI0BEK HAC BOCXUIIATE» .,

Yenosek, mo HaBowu, SABISIETCA BBICIIMM CYLIECTBOM, BBICIIMM TBOPEHUEM
Anaxa U3 BceX CO3JIaHUN MPUPOJIBI U OKpYyKarouiero Mupa. OH CTOUT BBIIIE BCEX
36MHBIX M CBEPXBECTECTBEHHBIX CyIIecTB. B CBSAIICHHOM NUCAaHWM TOBOPUTCH:
«MBI OYTUIIN CBIHOB AJlamMa M HOCHJIM X Ha CyIIE U Ha MOpe, U yIeIWIN UM OJar,
Y OKa3aJii UM [IPEUMYILECTBO IIPEA MHOITMMU, KOTOPBIX co3aaimy; «M BOT, ckazanu
Mse1 anrenam: «lloknmonurecs Apamy!». YUenoBeky B cCHCTEME MHPO3JAHUS
IPUHAUICKUT 0c000 BaxkHoe MecTto. B KopaHe ykaspiBaeTcs, 4TO 4eIoBEK ObLI
Co3/1aH Kak HamecTHUK bora Ha 3emie: «U BOT, cka3an ['ocnionib TBOM aHrenam: « 51
YCTAHOBITIO Ha 3€MJIE HAMECTHHKA.

Bropoii maparpa¢g uyerBeprToii rnaBbl «HaBoum O Ha3Hauye€HUM 4YEIOBEKa,
CMBICJIE €ro JKM3HM M JYXOBHOI'O COBEPIICHCTBA  PACCKPHIBAET KaK B
BBICKA3bIBAHUAX W Ha3uAaHUsAX HaBow OTpa)k€HBI €ro MUPOBO33PEHHE, KAK B HUX
BBIPHCOBBIBAETCSI €r0 JIMYHOCTh, €ro MeuThl W uaeansl. OH co3man o0pas
uaeanpHoro yenoseka. OH MedTan O CHUJIBHOM LEHTPAIM30BaHHOM TOCYAApCTBE,
YIPABJISIEMOM MYIPBIM U CIIPaBEJIMBBIM F'OCYIaPEM.

HaBown naér ypoku nosnanus Mcrunsl myTHukam. OQHUM U3 TOKa3aTeJIbCTB
Toro, 4Yto «CwmsaTeHue mnpaBeAHbix» («XadpaTyn aOpop») CBsizaH ¢
«CoxpoBuiauiie Taitn» Huzamu, mpu3HaHHON TaWHOMUCHIO Cy(QUEB, CIyXat
Ha3uJaHUs, KOTOPbI HAll MBICIUTENb AAET BCTABIIMM HA MyTh VICTHUHBI, TO €CTh
THOCTHKAaM.

IlepBoe, 3TO — TSKECTH IIYTH, IIOTOMY YTO TOT, KTO cTpeMurca K Mcrune
JIOJKEH 3apaHee OCO3HATh, YTO OH B3BAJIMBAET HA TJIEYH HETTIOMEPHO TSKEIIBIN TPY3.
[1yTh HENETOK, TSKENIas HOLIA CTUOAET cTaH™,

Bropoe nacraBnenre HaBon — ObITh yCTpEMIIEHHBIM, HAIIPaBICHHO UJITH K
rJIaBHOU Lenu. J{Jist 3Toro Heo0X0AMMO YCTPAHUTh B CBOEH JyIlIe JHO0YI0 KOPBICTb.
Bo MHorux mpousBeneHusix HaBou ocyxkaaeT KOPBICTOIIOOLEB, KpOxXx0OOpOB,
VOKIMBEHIIEB, MTONPOIIAacK. ['0BOps 0 BO3IEPHKAHHOCTH, OH MHUCAJ, YTO CYACTJIUB
MyJIpell, BO3IEp>KaHHbII BO BCEM, €CIIM JaXkKe B HApOJ€ HE Ha3bIBAECTCA OOTrayoM.
[Toromy 4TO HakKOIJIEHHOE UM OOTraTCTBO HE MCUUCIIAETCS 30JI0TOM U cepedpom, a

4 Knwura uspeuenuit. Tamkenr, nsj-sa «®an». 1992. Crp.58.
4 Anumep Hasou. Cmarenue rpasennbix. Counnenue B 10-u tomax Tom IIT Tamkent: Usa-o «Dan» Y36eKkckoii
CCP, 1970. -C 81.
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OHO 3aKJII0YAETCs B IOBOJILCTBE CBOUM ITOJIOKEHUEM, IIOTOMY YTO Ka3Ha JTyXOBHOTO
COKpOBHUIIIA HUKOI'/Ia HE OyAE€T HUKOI'/1a PACTOYEHA.

B 3axiroueHHHM MOXHO CKa3aTbh, UAES O PAaBHO3HAYHOCTH BCEX PEIUTHUN B
TBOpuecTBe HaBou pa3BuBanack B 000J0uYke TacaBBy(a, KOTOPBIM B YCIOBMSX
CPEHEBEKOBbSl SIBWICA Ba)XHBIM IPOBOAHMKOM CBOOOnOMBbICIUS. lIMeHHO B
UJICOJIOTMUECKON 000JIOUKE 3TOTO YYEHHS MOAT BhIpa)kaJl CBOM I'YMaHUCTUUYECKUE
B3IJISA/Ibl, B HEW 3ByYaJIN KU3HEYTBEPKAAIOIIME MOTUBBI €r0 M033UH, BOCIIEBAIIUCH
JI000Bb K YENIIOBEKY M PagOCThb 3€MHOTO OBITHS, BBICTYNald MOTHBBI
CBOOOIOMBICIIHS.

Tpernii maparpad uvectBepTroii rnaBel «3HaueHWe KoHuenuuu Hasou o
YelioBeKe AJisi coBpeMeHHOocTH». Anuiep HaBou uzbpan cebe Henerkuit myts. Ho
OH JIOCTUT BEpIIMHBI MUPOBOM ClIaBbl Onarojaps CBOEMY TPYAYy M TBOPYECTBY.
Anumep HaBou Obu1 HE3aypsAIHOW JIMYHOCTHIO, MOPA3UBIIECH MHOTHUE MOKOJICHUS
CBOCH TIE€HHAIBHOCTBIO M TaJlaHTOM. Ero MOXHO CpaBHUTH C HEUCCAKAEMBIM
POJTHUKOM YHCTEUIIEH MBICIIH, OE3/JOHHOW COKPOBUIIHUIICH MPEMYAPOCTEH.

CoBpeMeHHUKH BOCXUILAJIVCH U3S1IECTBOM CJIOTOB U
MHOI'03HAYUTEIBHOCTBIO CII0B, MACTEPCTBOM U TaslaHToM Hasowu.

HHTepec kK TBOpUYECTBY, OCOOEHHO, MAJIOU3YUEHHBIM aCIIEKTaM €ro Hacleaus,
HaIpUMeEp, €ro CyPUIICKUM BO33PEHUAM, BO3PACTAET C KaXKIbIM F'0JIOM U CPEIU BCEX
cioeB HaceneHus. Hamu OblT mpoBeneH ompoc cpeAu CTYIAEHTOB HECKOJIbKUX
UCJIaMCKUX YYEOHBIX 3aBE/ICHHI, KOTOPBIN JaJl BECbMa MHTEPECHBIE pe3ybTaThl. B
OnpOCe NMPUHSIIN y4yacThe 186 peCcroHIeHTOB U3 Yncia CTyIeHTOB TamKeHTCKOro
UCIaMCKOro mHCTuTyTa MMeHu Mmama byxapu, Beicmero menpece Mup Apad
(byxapa), [lIxoner xagucosenenus (Camapkanm) B paMKax UCCIEI0BAHUA IO TEME
«Konuenmus yenoBeka B Cy(puiiCkux BO33peHusx Anumepa HaBomy.

57,0% (105) onpOmieHHBIX OTBETHIIH, YTO TOJHOCTHIO 3HAKOMBI C OHMOTpadueit,
KHU3HBIO U TBOpUECTBOM Asninepa Haeowu, a 39,0% (73) OnpOIeHHbIX CKa3aiu, 9T0
4aCTUYHO 3HAKOMBI ¥ TOJIbKO 4,0% (8) peCIOHIEHTOB YKA3UIH, YTO OHU HE 3HAKOMBI
C TBOPYECTBOM BEJIMKOTO TO3Ta. 3HAYMUT, OOLIMH YpOBEHb 3HAKOMCTBA C
ouorpaduei, *u3Hpl0 M TBOpUECTBOM Aunmepa HaBou CTyae€HTOB BBICHIMX
JyXOBHBIX Y4€OHBIX 38BEJIEHUI BEChbMa BBICOK

Ha Bompoc 00 wucmamckux, o CyduiiCkux B3risgax HaBou pecrnoHIeHTHI
OTBETUJIM, YTO OHU ITO3HAKOMUIIMCH C HUMH 4Y€pe3 CIEAYIOIIUE IPOU3BEICHUS
Hasowu:
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SBISETCH KOHIENIHA 9e10BeKa B

Cy¢un 1oxusr xuTh ackeTuyeckn Tak kak cunraroT | (NN 5. 6o,
3TOT MHP OpeHHBIM =

Huarpamma 1. Kakue npoussenenust Anumepa HaBou namu Bam OoJibiie
CBEJICHUH O PEIUTHUO3HBIX, a TAKXKE CY(QUUCKUX B3IJIA1aX MbICIUTENS?

Ha Bompoc: «Cuutaeteé mnau Bbl, 4YTO KOUEMIMS 4YEIOBEKA SBISIETCS
HEHTPAIBHBIM NPUHIMIIOM Cypuzma?», 29,0% (54) peCnOHAEHTOB OTBETHIIH, YTO
IJIABHBIM MPUHIMIOM B JIO00H penuruu AOKHA ObITh KOHILIEMNIUS 4YEIOBEKA, a
24,0% (45) cumraror, 4TO TJABHBIM MPUHIUIOM J0JDKHA ObITh O0KECTBEHHAS
m000Bb; 15,0% (28) 13 HUX Ckazaau, 4TO TyXOBHOE COBEPIIEHCTBO JOJKHO OBITH
[JIABHBIM MPUHLUIIOM HApsAy C 4EIOBEYECKUM MOHSATHEM B penuruu, 15,0% (28)
PECIIOHJIEHTOB OTBETUJIM, YTO MpoOseMa 4YeiOBEKa HE JOKHA OBITH TJIABHBIM
npuHIMnoM B penuruu? 12,0% (6) cuuraior, 4to Cypuud  JOJKHBI >KUTh
ACKETHUYECKH, TaK KaK CUMTAIOT ATOT MUpP OpeHHbIM. Takum oOpazom, moutu 70%
CTyJIEHTOB TOJIOKUTEJILHO PEarupyroT Ha TO, YTO KOHIIEMIUs YEJI0BEKA SIBIISIETCS
OCHOBHBIM IIPUHITAIIOM BO BCEX HANPABIEHUSIX TAPUKATA.

B 3axiroueHrnn TaHHOW TJIaBbl MbI PUBOJIMM COCTABJICHHBIM HAMHU JYyXOBHO-
HPABCTBEHHBIN MOPTPET UeJIOBEKA B IpejcTaBieHuu Anuiepa Haou.

PazpaboranHass HaMu KOHIENUMS BKJIOYaeT B ce0sd  cleayrouue
TEOPETUUYECKUE MOCTYIIATHI:

1. Yenosek, cornacHo HaBowm, Bwicmiee TBOopeHue Coszmarens. B stom
KOHTEKCTE OPUTMHAJILHOCTh MBICIUTENS 3aKJIIOYAeTCs HE B TOM, YTO OH CJIEIyeT
yueHuto CasienHoro Kopana, a B TOM, 4TO OH BO3BBIIIAECT YEJIOBEKA HA BEPIIUHY
BCEro MUpo3aaHus. YenoBek He 00bEKT MOKJIOHEHUS, a 00BEKT BOCXHUIIEHHUS, CAMOE
Jloporoe cokpouie BceeBblHero.

2. HaBou uckpeHHe BepUT, 4To AJIJIax B CaMOM Havajie CBOMM IIe€pOM HauepTHJl
YepTEK COTBOPEHUS] MHUpa. 37€Ch Mbl YyCMaTpuBaeM Teneonoruto HaBou, moromy
YTO UMEHHO TEJICOJIOTHS CUYUTAET, YTO BCE B MPHUPOJEC YCTPOEHO 1EeTIeCO00pa3HO U
YTO BO BCSIKOM Pa3BUTHM OCYILECTBIISIETCS 3apaHee MOCTaBjieHHas 1enb. HaBou
TOBOPUT O TOM, YTO AJUIaX CyIlly IOMECTHII B MOPSL, a TOPBI JEPKAT CYIILY KaK SKOpPS.
B camoM koHIle HacTymaeT KyJbMHUHaAIIM akTa TBOpeHHs: «Caenall OH YesioBeKa
BEpIIMHONW TBOPEHBs, HeT B CO3MaHBsAX 3E€MHBIX 4eJIOBEKY cpaBHEHbs. Kianesb
MyApOCTH B ceparle ero 3akaouni OH, U B TATHUK TOT CBOE CYILIECTBO 3aKJIFOUMII
On».
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3. HaBou cuuTaer, 4To BECb MUP COTBOPEH AJI YEJIOBEKA, YTO B TBOPEHUU
HeOeC U 3eMJIM, B CMEHE JHS U HOYM, B CO3[IaHMHU YeJIOBEKA U BCEX OJiar JJisi Hero
€CTh 3HAMEHUS pa3yMHBIM JtoAsM. Ho Te3uc o ToMm, 4To Bce 61ara COTBOPEHBI IS
4eJioBeKa, paJu ero 0JIaronoy4yHoM JKU3HU, HE 03HAYAET, YTO YEJIOBEKY JO3BOJICHO
Bce. OH HE fABJIFETCS KAKUM-TO OCOOBIM CYIIIECTBOM BO BCEJIEHHOM, UMEIOIIUM
ONpE/ICIICHHbIE TMpPUBWIECTUU. JIEHCTBHUS YENOBEKAa MO OTHOIIEHUIO K JIPYTHM
TBOpPEHUSIM ['0criofa 10 KHBI UIMETh OTIpEIeTICHHbIE TpaHuIlbl. YenoBek, no Hasow,
00s13aH OepeKHO OTHOCHUTHCS KO BCEH OKPYIKAIOIICH Cpefie, TOJDKEH CTPEMHUTHCS HE
NPUYUHHTD 3714 HUKOMY U HUYEMY.

4. Hacrosamuii, coBepiueHHbI yenoBek nmo HaBow — 3TO mpexnae Bcero
IpaBOBEPHBINA, HAO0XKHBIA uyenoBeK. [IpuroM He 00s3aTesbHO, YTOOBI OH OBbLI
MYyCYJbMaHHHOM, HO Ba)XKHO, YTOOBI OH UMEN KpenKyto Bepy B Cozmarers.

5. Hacrosiiimii 4yemoBek AOJKEH, corjacHo HaBou, BOCHpHHHMATH YYKYHO
001b U CKOpOb Kak CBOIO, CTapaTbcs MOJJEp)KaTh ueloBeKa B Oexe, Bcerma
OKa3bIBaTh MUJIOCTh OJIMKHEMY. TakuM 4eI0BEKOM MOXKET CTAaTh TOJIBKO TOT, Y KOTO
KperKas Bepa.

6. Cormacno HaBou, nnsi Tex, KTO BCTajd Ha MyTh TapukaTta (TO €CTh IS
cy(ueB) HET HMYEro BaKHEE M BEJIMYECTBEHHEE, YeM COOJIOACHME IlapuaTta M
CyHHara. llepeuncisis CTOMIBI UcaamMa, OH TOBOPHUT, YTO TOJIBKO ITOCJIE IIOJIHOTO U
OECIIPEKOCIIOBHOTO  BBINIOJIHEHUSI MEPBBIX YETHIPEX TpeOOBaHMUN, MOXKHO
OTHPABUTHCS B NAJOMHUYECTBO (Xxamk). OH yBepeH, uTo Jyllia YeJIOBeKa HE MEHEe
cBsIIeHHa, yeMm Jlom Annaxa (KaaGa).

7. HaBom mnepeuucnsieT HpPaBCTBEHHBbIE KauyecTBa BEJIMKUX Cy(QUEB: OHU
OJINHAKOBO BEKJIMBO OTHOCATCS KO BCEM, XOPOILUM U IJIOXUM JIFOASIM, B3POCIIBIM U
netsM. VX oTiinyaer ypesMepHasi CKPOMHOCTh U TOTOBHOCTB YCIIYKHUTh JTHOOOMY.
OpHuM cioBOM, ObITh Ha CIyK0€ y Hapoaa — IJIaBHas OTJIMYMUTENbHAs 4yepTa
IIPEICTABUTEIIEN TapUKaTa.

8. HacTosmuii yenoBek, ¢ Touku 3peHuss HaBou, oTIMYaeTcst OT IPYyTruX CBOCH
0JIarOBOCIIMTAHHOCTBIO M BEXJIMBOCTbIO, CBOEH CKPOMHOCTBIO U MPaBIUBOCTHIO.
HaBou pe3ko ocyxknaer jroeH, "cTpagaromux' KECTOKOCTbIO M TIIECIaBUEM,
KATHOCTBIO U cpeOpomtooueM. OH MPHU3BIBAET BCEX OBITh BEXKIJIMBBIM, YUTHUBBIM,
CKPOMHBIM B OBITYy, OCOOEHHO MOAYEPKUBAT HEOOXOAUMOCTh MOYTHUTEIHHOTO
OTHOULIEHUS K CTapIlKUM, OTLy U MaTepHu.

9. HaBom maer 6 HacTaBieHHWI MYTHUKY (TOMY, KTO CTAHOBUTCS Ha MYTh
no3Hanusa Mctunsl). [lepBoe, 3T0 — TAXKECTh MYTH, TOTOMY YTO TOT, KTO CTPEMUTCS
Kk McTtuHe noikeH 3apaHee OCO3HATh, YTO OH B3BAJIMBAET HA IUIEYM HEIOMEPHO
TsDKEIbIA rpy3. [lyTh Henerok, Tsxenas Houla crudaeT CTaH.

Bropoe HacraBienne HaBou — ObITh yCTpEMJICHHBIM, HAlPaBIECHHO HMITU K
rJIaBHOU 1ienu. J{Jist 3Toro Heo0X0AMMO YCTPAHUTh B CBOEH JyIiIe JH00YI0 KOPBICTb.
Bo wmuorux mpousBeneHusix HaBou ocyxmaer KOpPBICTONIOOIEB, KPOXOOOPOB,
VOKIMBEHLIEB, TONPOLIACK.

Tperpe HacTaBiieHHE: IyTh K VICTHHE — HEYKIOHHOCTH NPOABMKEHMS: TbI
HEYKJIOHHO MTPOXO/Y CBOM MyTh, U B CKPOMHOCTH OJIFOJM TOCTOMHCTBO, HACTABJISET
Benukuii cyduit. HaBom u B JApyrux MNpOW3BENECHUSX MPHU3BIBAET CBOUX
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COBPEMEHHHUKOB U OyIyIlue MOKOJEHUS K MPOJBUKEHUIO BIIEpPE, TIOUCKY 3HAHUH,
OBJIAJICHUIO pEMeCIaMH, OJTHAM CJIOBOM — K J[yXOBHOMY BO3BBIILICHHUIO.

UeTBepToe HacTaBlieHHWE MYyTHUKY, MPUCTyHaroleMy K Moucky McTuHbl —
MOJATOTOBKA K HAayajdy MyTH: HEOOXOAMMO MPOBEPUTH 3aMac CBOMX JYXOBHBIX CHIL,
perynupoBaTh CcBoe JbixaHue. HaBou, Oyaydyun CTOPOHHHMKOM TapuKaTa
HakmiGanquiisi, Xopouio 3HaJl, 4YTO NEPBBIA MPUHIUI 3TOT0 YUYEHHE Ha3BaH « Xyl
Jap JlaM» — TOCJIIOBHO «YM B JIbIXaHUW.

[IsToe TpebGoBanme — 10 Havana MyTH Cy(puo HEOOXOAMMO BBHIMOJIHHUTH
CIIEIyIOLIME YCIIOBUSA: - OTPEIIEHHOCTh OT MHUpPa, - H3KUTh BBICOKOMEpPHE, -
NOTYIIUTh CTPAacTh, - CXKE€Yb JIMIEMEpUEe, - pacKaiTbCsi, - HE Jrarb, - OBITH
OECKOPBICTHBIM, - HE JHIIEMEpPUTh, - HE OBITh TIIECIaBHBIM, - yOepeubcs OT
HENPUCTOMHOCTEH, - OBITH MYAPBIM, - OBITh YECTHBIM, JOCTOWHBIM, - HE KIISICThCA
3psi, - CMOTPETh, YTOOBI MOJYUHEHHBIE HE TBOPHIIM Oe33aKoHuE, - Oepedb 4ecTb, -
IPAaBWIBHO BOCIUTHIBaTh JETEH, - UTUTh POAMUTENEH, OBITH MUJIOCEPAHBIM, -
YBaXKaTh JIIOAEH.

[Ilectoe TpeboBanue, koTropoe HaBou craBut nepen cypuem — ueMy CiryKuTh,
KAaK CIIY>)KMTb, YTO HENPWINYHO, KaK BOCHUTBHIBATH JIETEH M KAaK OTHOCHUTBCS K
ponutensim. Cyduiickue mnoHsTUs HaBou, BbIpakarolue BCE €ro 3MOLUH,
COCTOSIHHME YIIH, pa3yMbsl, MBICJIH, )KE€JIaHUs, MEUThI, OOUIbI, PaCKasiHUSL, JIIOOOBb,
YBa)KEHHUS U T.[I. — CJIOBA CAMOW BBICOKOM MPOOBI, CAMOI'0 BBICOKOTO MOJIETA MBICIEH,
pa3yma, 3HaHUs, OOpPa30BaHHOCTH, JyXOBHOCTH, UYEJIOBEYHOCTH M  BCEX
YEJIOBEUECKUX EHHOCTEN. DTO MBICIM CKOPEE BCETO Cep/la, Y:Ke MOTOM pazyma.

10. HaBou ipocut McTtuny (B manHOM citydae BeeBbimHero Ajiaxa) OCBETHTD
CBOMM CBETOM JIOPOTY TEM, KTO OTPEKAETCS OT )KM3HEHHBIX OJ1ar BO UMl CONM>KEHHUS
¢ TBopuom. OH numeT o Tex cypusix, KOTOPbIM HE HY>KHbI HU MEYETh, HU MaiiXaHa,
Hu cBarag Kaaba.

11. Cam Anuiep HaBou He peTeHA0Ball Ha CO3AaHUE OTJEIbHON KOHLIETILUN
4eJIOBEKa, a MPOCTO M3Jarajl CBOM BHYTPEHHUI MUpP, CBOE MHUPOBO33PEHHE, CBOIO
KUZHEHHYIO0 (puiIocoduio — CBOM 00pa3 )KU3HHU U MPUHIUIBI opaeHa Hakmbanaus.
M3y4as 1 nepeoCcMBICIMBAs €r0 TPY/bl, Mbl IOCTAPAIUCH, [0 MEPE HAIIMX 3HAHUI
Y OIIbITa, COCTABUTH TAKyH KOHILEMIHIO, KOTOPAs, B OTIMYUE OT T€HUAIBHOIO U
uJeabHOrO TBOpuecTBa HaBoM, BO3MOXHO U  CTPaJaeT HEKOTOPBIMHU
HETOYHOCTSIMH.

3AK/TIOYEHHUE

Ha ocnoBe uctopuko-¢punocodckoro ananmsa cypusma Anuiiepa Hasowu,
CKPYITYJI€3HOIO HCCJEIOBAHMUS KOHIIETIIMM COBEPUICHHOTO uYejoBeKa (KOMUI
WHCOH), pa3paOOTaHHOM ATUM BEIMKHMM MBICIUTEIEM U MyTacaBBU(OM, HamMu
CZIeJIaHbl CJIETYIOIINE BBIBOJIBIL:

1. HTepec K TBOPYECTBY BEJIMKOTO IMOATAa M MBICIUTEINS, OCOOEHHO €ro
PENUTHO3HO-(PUIOCOPCKOMY HACIEINIO PACTET MOBCEMECTHO. TOJIBKO 3a OCIeAHEE
JECATUIIETUE BEIMYECTBEHHbIE MOHYMEHTHI Y30€KCKOrO MBICIUTENS ObUIH
yctaHoBieHbl B Mockse, Bammnarrone, baky, [llanxae, Tokuo, [ymanbe, Ceye,
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MHuHCKE, 4TO CBHAETENBCTBYET O IIMPOKOW MOMYJPHOCTH TBOPYECTBA HAIIETO
npenka. C 3Toil TOUKU 3peHus U3yuyeHue npoOeMbl BOCIPUITHSI U HHTEPIIPETAIIUU
TBOPYECTBA TAKOT'0 T€HUAIBHOTO KJlaccuka, kak Anmiuep HaBou, B HaBouBenenun
Kak 3anaza, Tak u Boctoka, mpuobperaer ocodyro akryanbHOCTh. HaBou siBnsieTcs
(kak ¢ TIIyOOKOW MPHU3HATEIBLHOCTHIO OTMEuUaeTcs B Hayke 3amana u Boctoka)
OIHUM H3 BEAYILIUX MPEICTABUTEICH MHUPOBOU JUTEpaATyphl, BKJIAJ KOTOPOTO B
o011y10 UCTOPUIO  pPa3BUTHSA u COBEpUICHCTBOBAHUS KYJIbTYPHBIX
B3aUMOOTHOIIEHUN Mexay Cpeaneil Aszued u 3amangHoid EBpomoil 3HaYyuTENHHO
BecoM. [Ilnpokas u3BectHocTh HaBoM B MUpE BUIHO W W3 TOTO, YTO B CBOAAX U
0030pax, H3Jararlnx HCTOPHUIO PA3IUYHBIX JIUTEPATYpP B paMKax OOIIeH UCTOPHH
KyJbTYPBI Y€JTOBEYECKOTO OOIIECTBA, €T0 UMS YCTONYHBO TIEPEUUCIISCTCS B OJTHOM
psany ¢ umenamu [lante, lllekcnupa, ®@upnoycu, Huzamu, Caaau, PycrtaBenu,
[xamu u np.

2. C uenplo BOCIOJHUTH cyliecTBywomuii B HaBouBenaenun npobOen Hamu
MPEANPUHATA MONBITKA MPEJICTABUTH B MOJTHOM 00beMe cyduiickoe yuenne Hapow,
JETAIBHO UCCIIEI0BATh €r0 KOHIIEIIHWIO COBEPIIEHHOIO YesoBeka. ccenenoBanuem
yCTaHOBJIEHO, 4yTo Aunumep HaBou ObUT mpegaHHBIM CTOPOHHHKOM TapHKaTa
HakmiGanauiis, MypusioM CBOEro KyMHpa M Jpyra, HAacTaBHUKA W YYUTEJS
Hypugmuaa Masnsao [Ixamu. Bece TBopuectBOo HaBom mpoHM3aHo cyduiickon
TEPMUHOJIOTHEN U cy(uiickuMu obpazamu.

3. Hamu moaTBepkmaercs pakt o Tom, uro HaBou u B )KM3HU TIPHUIACPKUBATICT
T€X K€ NPUHIUIIOB CYyQUNUCKON MOpaiau, KOTOPhIX BOCIEBAI B CBOMX
MPOM3BEICHUAX. [ €pOEB CBOMX MO3M — CPABEITUBBIX IAPEW OH OKPYKaJI MYyIPbIMU
dbunocodhamu, BCEMUPHO U3BECTHBIMU Y4YeHbIMU. [Ipu mpaBUTENsIX, TOBOPS
COBPEMEHHBIM SI3bIKOM, (DYHKIIMOHHUPOBAJ CBOETO poJa HayYHBIH COBET, KOTOPHI
dbopMyIUpoOBaJl  CTpAaTeTUIO0  JEWUCTBUM, pa3paldaTbiBal PEKOMEHJAUM U
MPEIJIOKEHUS], PA3BACHAI CIOXKHBIE COLMAIBHO-TIOJIUTUYECKUE M JIYXOBHBIC
po0JIeMbI, HACTABIISUT HA PAIIMOHAIIBHBIN MyTh CUJIBHBIX MHUpa cero. U nmpaBurenu
MIPUCITYLIMBAIUCH K T'OJI0CY MYJIPELIOB, BHUMAJIN UX COBETAM, 4 MYyJIPEIbl BEPOU U
IIPaBAOU CIIYKHWJIU TOCYIApIo.

4. Tonbko UCTUHHBIN cyduii, kakum Obul HaBom (Wi ctanm K copoka rojgam
HaBowu), B coCTOSIHMH pa3iaTh BCE CBOE OOraTCTBO Ha OJIArOTBOPUTEIBHBIC IIEIIH,
CaM JK€ OCTaJICS JOBOJBCTBOBATHCS MajblM, O YEM CBHUAECTEIBCTBYET €r0 TPY.I
«Bakdus». Bot Takas meapocts, 0€CKOPBICTHE, MUJIOCEPIUE CBOMCTBEHHBI TOIBKO
JWIIb WCTUHHBIM MPEACTABUTENAM Tapukata. B Apyrux mnpou3BEICHUSX,
MOCBSIIIICHHBIX KU3HU, PABEHOMY IMYTU U yueHUIo cydueB, HaBou BHOBL 1 BHOBb
BO3BpAIIAETCA K 3TOM TEME, C BOCTOPTOM M YMUJICHHUEM PACCKA3BIBAET O CBOMX
MPEIIECTBEHHUKAX, KOTOPhIE TOOPOBOJBHO OTKA3bIBAIUCH OT MPECTOa, BHICOKUX
YUHOB, OOraTCTBA U ITOJIOKCHUS.

5. UccnenoBannem jaoka3aHo, 4To HaBoM BCEBBIITHUM TOCIIOIOM ObLT HAACIIHIT
€CTECTBEHHON CKIIOHHOCTHIO K TMOCTH)XCHHIO HEOOBIKHOBEHHOTO W TOHWMAaHHUEM
TOHKUX W CIIOKHBIX BEIEH, U KOTjJa BO3HUKIIA HEOOXOIUMOCTh TTOPA3MBICIUTh O
TIOPKCKOM peyu, MEJbIi MUp SBUJICS €My, YTO ObLIT OOJIbIIIE BOCEMHAIIATH ThHICSY
MupoB. C ropaocTbi0 OH MUCal O CBOEM POJHOM si3bike: «EcTecTBy MoeMy crana
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BeZoMa Iienas cdepa BEIMKOJICITHBIX KPAacoT — Takas, 4YTo OoJblie AeBATU cdep
HeOec. Tam JOBeNOCh OTKPBITh MHE TaKyK) COKPOBUIIHHUIYY JOCTOMHOTO U
BBICOKOT'O, YTO KEMUYKUHBI €€ CBEPKAIOT CUJIbHEe OpMIIMaHToB 3Be31. U siBuiics
MHE [IBETHUK, B KOTOPOM IIBETHI OJIMCTANIU pye HEOECHBIX CBeTWI. B TaltHUK 3TOT
HE CTyIaj HUKTO, U OH ObUT YUCT, & POCCHINKM COKPOBUII €r0 OBLIN 3aIIHUILIEHBI OT
IPUKOCHOBEHUS 9yKHX PYK»°*,

6. 1 B npyrux npousBeaeHusx HaBou roBopuii o Tom, BeeBbiHuii Asiax
HAJETUJI €r0 «ECTECTBEHHON CKJIOHHOCTBIO K MOCTHKEHHIO HEOOBIKHOBEHHOTO U
MOHMMAaHHUEM TOHKHX U CJIOXKHBIX BEIIEH»; TO €CTh OH OBLI HaJIeJIeH CIOCOOHOCTHIO
NO3HAaTh COKPOBEHHOE, MOCTUYb CKphITOE. Ycepaue HaBon Ha 3TOM myTu OBLIO
BBICOKHM, a HpaB OeccTpaiieH u 6e30053HeH, OH HE CMOT MPONTH MUMO U HE MOT
HACBITUTHCS CO3EPILIAHNEM LIBETHUKA Y30€KCKOM cioBecHOCTH. OH MUIIET O TOM, YTO
OJIMH U3 ero TpyaoB — aAuBaH «Uyneca getctBay («I"aponbyc-curapy») — oH oOIaqw
B OJICXK/bl M3yMUTEIbHBIX CJIOB, XPAHSIIUX B ce0€ YAUBUTEIIbHBIE CMBICIIbI, a
cep/La JJAEH OH 3aKET OTHEM U3 3TOr0 CPEAOTOUHS YyAeC.

7. Ilpoumssenenune Hasou «Hacoumyn-myxab0aT» MOJHOCTBIO MOCBSILIEHO
YKU3HHU, TBOPUECTBY U YUEHUIO BEIMKUX NpecTaBuTeNel TacaBByda. B Hem natorcs
cBefeHus o0 770 cBATHIX mIelxax, 3HaMEHUTHIX cypusax. OtHomenne HaBou kak
cypusM K MX YYEHHIO HaMH OBUIO PAacCCMOTPEHO B COOTBETCTBYIOIIMX IJIaBax
HacTosimen amcceprauuu. [lyTb  MHCTHYECKOTO  CaMOYCOBEPIIECHCTBOBAHUS
JeNWIcd Ha TpPU OCHOBHBIX dTama. llepBblld 3Tam — 3TO COOMIOAEHUS BCEX
NpEeANUCAHUM IIapuaTa, B OCHOBHOM 3TO HCIIOJIHEHHME MATH cTodmnoB Hcnama.
BTopoit aTam — 3T0 3TaI Tapukar — IyTh JyXOBHOTO COBepLIeHCTBOBaHUA. Ha aTom
MyTH CYHIECTBYIOT 00pa3 CTOSTHOK, 0003HaYarorecsi TepMUHOM “MakaM’. Kaxipii
U3 MaKaMmMOB IPEACTABISIET COOOW M3BECTHOE ICHUXUYECKOE COCTOSHUE,
CBOMCTBEHHOE JaHHOMY ATamy. OCHOBHbIE Makambl: TaBOa (MOKasHUE); Bapa
(OCMOTPUTENBHOCTD, OJarodyectue) — MyTHUK JOJKEH CTapaThCsl HE MPUUYUHUTH
HuKkoMmy 37na. [locnennuit sTan 0003Ha4eH Kak XaKMKaT MOJIMHHOTO U PEaIbHOTO
ObITHsA. JIOCTUTHYB 3TOM CTyNeHH cy(du Mo3HaeT Npupoy ObiTHs u bora.

8. HaBou BHec 3aMeTHBIN BKJIa/1 B pa3BUTHE YUEHUSI O COBEPILICHHOM UEJIOBEKE
(am wHCAH an KaMwi, WM WHCaHW Kamwi). Emie panHue myrtacaBBudbl bas3ut
bucramu (ym. 874 1.), An Kymaiipu (X B.) ynoTpeOsiii TEPMUH «MHCAHU KaMHID»
JUISL OIPEEIICHUs] HPAaBCTBEHHOI'O COCTOSHHS YEJIOBEKA, JOCTUTIIETO BBICIIECH
CTYIIEHH MO3HAHMS — UCTUHBI (XaKuKar). B panbHeiilieM yueHne 0 COBEpLUIEHHOM
YEJIOBEKE MOJBEPTaeTcsl palMoOHAIbHOMY (PHII0COPCKO-MOPATLHOMY OCMBICIEHUIO
B ¢unocopun AOy Hacpa an ®apabu u ero nociemopareneil. OnHako cBoe
HauOosiee mojiHOe (HUII0COPCKO-TEOPETUUECKOE OOOCHOBAHME — JTO YYEHHUE
MOJTYYHJIO B KpaitHe manTenctudeckoit punocoduu Mon an Apadbu (1165—1240), a
no3aHee B puiocodpuu Typenukoro yuenoro Adaykapuma Jxunu (ym. 1417), aBtopa
kanru «Kutab an nncan an kamun ¢u mabpudar an aBxup Ba an aBaup» (Kaura o
COBEPILIEHHOM YEJIOBEKE M IO3HAHMU KOHEYHBIX M NEPBUYHBIX Hadan). HaBowu
CO3JaJI LETYH0 SHIMKIIONEINIO HPABCTBEHHBIX KAYE€CTB COBEPIIEHHOTO YEJIOBEKA.

9. Amumep HaBou — Benukuit rymanuct. [lo ero MHEHUIO, YEJIOBEK — caMoe
LIEHHOE, CaMOe€ JIy4Illee, YTO CO3JaHO Ha 3emiie. YeI0BEK U €ro MHTEPECHl — BOT Ta
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OCHOBHAas Mepa LEeHHOCTU. Bce co3maHo paau denoBeka u aiga Hero. Haom
CTPEMUJICA TOJIXOJIUTh K JoJsaM auddepeHimporano. OH yTBepkKAall, YTO «HE
BCAKOTO M3 JIIOJIEM MOXHO CYHMTAThb XOPOIIMM, IIEHHBIM, HE BCAKHE Jiefia
MpUeMJIEMBI, PUATHBDY. OJTHUM U3 OCHOBHBIX KadyecTB uesioBeka HaBou cuurtaer
YyBCTBO NaTPUOTU3MA U HEHABUCTH K 3aBOEBATEISAIM, BparaM Poaunbl. OH roBOpHIL,
4TO >KUTh B Oe/le M CTpaJaHusX Ha POJAMHE Jydlle W OJaropojHee, 4eM KUTh B
JIOBOJICTBE U Oyiare B uyxoil crpane. Hactosimemy denoBeky, mo HaBou, ayx bl
KOPBICTh, JKaJHOCTb, BOXJEJIECHHUE, CKYNOCTh, 3aBUCTh. OJTH OTPHULIATEIIbHBIC
KaueCTBa CBOMCTBEHHBI JIIOJIIM, CTPEMSIIIUMCS K HaKuBe. FIMEHHO B HUX OH BUIUT
MCTOYHUK MHOTUX COIMaldbHbIX Oen. Xopommi dvenoBek, mo HaBou, momxeH
OTIIMYAThCS TAaKUMH KadeCTBaMH, KakK OJarOBOCIUTAHHOCTh, YYTHBOCTD,
BEXKJIUBOCTb, JIIOOE3HOCTh, CKPOMHOCTb, MPAaBAUBOCTh. OH MPOTUBOMOCTABIISIET 3TU
KaueCcTBa YEJIOBEUECKON KECTOKOCTH, KHUJIUBOCTH, 3a3HAUCTBY, (ajblllH, KA U
CBSI3BIBACT UX C HEOOXOJUMOCTBIO ObITh BEKJIMBBIM, YUYTUBBIM, CKDOMHBIM B OBITY,
0COOEHHO MOAYEPKHUBAs TOUYTUTETLHOE OTHOIIEHHUE K CTAPIIUM, OTILY U MaTEPH.
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INTRODUCTION (Doctor of Science Dissertation Abstract (DSc)
The aim of the research: historical and philosophical analysis of the concept of a
erson in the Sufi views of Alisher Navoi.
The object of the research is the holistic, fundamental Sufi views of Alisher
Navoi.
The scientific novelty of the research:

the adherence of Navoi to the Nagshbandiyya tariga is substantiated on the
basis of the idea of divine love and a perfect person, reflected in his works such as
“Nasaim ul-mukhabbat”, “Lisan ut-tair”, “Nazm ul-javokhir”, “Munozhot”;

From a philosophical point of view, the influence of such classics of Sufi
literature as Fariduddin Attar, Nizami Ganjavi, Amir Khusrav Dehlavi, Abdurahman
Jami has been proved, the stages of the formation of Navoi Sufism, such as
“zahidlik” (asceticism), “obidlik” (obedience), “oriflik” have been established
(knowledge), "okillik" (wisdom, comprehension of the Truth), the degree of
influence of pantheism on his worldview is revealed;

a holistic picture of humanism was created in the Sufi philosophy of Navoi by
systematizing his theological views on the essence and meaning of human life, on
his place in the universe, his destiny and responsibility before God and the people,
by revealing the scientific and philosophical aspects of the concept of "wahdat ul-
wujud”, then there is "unity on the level of the first actuality of theology, a true
philosophical revelation of eternity";

the features of the connection of the works of Alisher Navoi "Nasaim ul-
muhabbat”, "Lisan ut-tair" with Sufi literature, as well as with their cryptography
according to the system of Abjad and Hisab ul-Jamal, were developed.

from a scientific and philosophical position, using the methods of historical and
logical, universal connection, the need for the formation of altruism, humanism,
entrepreneurial qualities among young people is argued on the example of the life
and work of Alisher Navoi, such moral and ethical criteria as strict discipline, the
stages of education in establishing relations between a teacher and a student,
between a murid and a murshid in the formation of a real human personality,
characteristic of the Sufi concept.

Implementation of research results.

Based on the proposals developed as a result of studying the concept of man
in the Sufi teachings of Alisher Navoi:

scientific conclusions and proposals on Navoi’s adherence to the
Nagshbandiyya tariga based on the idea of divine love and a perfect person, reflected
in his works such as “Nasaim ul-mukhabbat”, “Lisan ut-tair”, “Nazm ul-javokhir”,
“Munozhot”, were used in the applied project No. 9 A-FA-2019 “Research of unique
ancient written manuscripts and sources, creation of a digitized library” (Act of
Implementation of the Khorezm Mamun Academy No. 232/1-22 dated October 20,
2022). As a result, the introduction of scientific results into practice served to enrich
the grant project with new materials and factual information;

conclusions and proposals, from a philosophical point of view, proving the
influence of such classics of Sufi literature as Fariduddin Attar, Nizami Ganjavi,
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Amir Khusrav Dehlavi, Abdurakhman Jami, on establishing the stages of the
formation of Sufism in Navoi, such as "zahidlik" (asceticism), "obidlik™ (obedience
), “oriflik” (knowledge), “okillik” (wisdom, comprehension of the Truth), the degree
of influence of pantheism on his worldview was revealed, were used in the Center
for Spirituality and Education of the Republic of Uzbekistan in the work on
educating the heirs of the Third Renaissance, in particular 10 direction of the
program of events on improving the efficiency of spiritual and educational activities
and developing the sector for 2022 of the Republican Spiritual and Educational
Center "Organization of spiritual and educational events among the general
population aimed at popularizing widely celebrated holidays and significant dates
in our country" paragraph 44 "Holding a promotion social networks (facebook,
twitter, instagram and mobile messengers) dedicated to the birthday of Alisher
Navoi and Zahiriddin Muhammad Babur “’the dissertation materials were used in
organizing and holding events on the topic (Act No. 291 of the Center for Spirituality
and Education of the Republic of Uzbekistan dated October 6, 2022). As a result,
the proposals, recommendations and conclusions put forward in the dissertation
served to form socio-political views among young people, and Alisher Navoi’s
concept of man served to educate young people in the spirit of patriotism, love for
the Motherland, were used at the Center for Spirituality and Education of the
Republic of Uzbekistan in the work on educating the heirs of the Third Renaissance
, in particular 10 direction of the program of measures to improve the efficiency of
spiritual and educational activities and development of the sector for 2022 of the
Republican Spiritual and Educational Center "Organization of spiritual and
educational events among the general population aimed at popularizing widely
celebrated holidays and significant dates in our country" paragraph 44 "Conducting
a promotion in social networks (facebook, twitter, instagram and mobile
messengers) dedicated to the birthday of Alisher Navoi and Zahiriddin Muhammad
Babur" Thesis materials were used in organizing and conducting the event on the
topic (Act No. 291 of the Center for Spirituality and Education of the Republic of
Uzbekistan dated October 6, 2022). As a result, the proposals, recommendations and
conclusions put forward in the dissertation served to form socio-political views
among young people, and Alisher Navoi's concept of man served to educate our
youth in the spirit of patriotism, love for the Motherland,;

conclusions and proposals on a holistic picture of humanism in the Sufi
philosophy of Navoi by systematizing his theological views on the essence and
meaning of human life, on his place in the universe, his purpose and responsibility
before God and the people, by revealing the scientific and philosophical aspects of
the concept of "wahdat ul-vujud ”, that is, “unity at the level of the first actuality of
theology, the true philosophical revelation of eternity”, were used by the Imam
Bukhari International Research Center (Implementation Act No. 02/554 - Imam
Bukhari International Research Center of October 20, 2022). As a result, it was
possible to effectively organize work in the areas of patriotism, selflessness,
devotion to the Motherland, love for reading books, development of innovative
abilities in educating the youth of the Third Renaissance as a perfect person;
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Ideas and suggestions about the features of the connection between the works
of Alisher Navoi "Nasaim ul-muhabbat", "Lisan ut-tair" with Sufi literature, as well
as with their cryptography according to the Abjad and Hisab ul-Jamal system, and
the theoretical conclusions and scientific results presented in the chapters of the
dissertation “The ideological origins of the formation of Sufism in Navoi”,
“Philosophical and Sufi categories in the concept of man by Alisher Navoi” were
used” when creating the textbook “Tasavvufga kirish” (Introduction to Sufism) and
compiling an explanatory dictionary of “Sufi terms” within the framework of the
practical grant project No. A -1-044 “Movarounnahr tasavvuf talimotlari: asliyat va
talginlar, tarikh va hozirgi zamon, tahlil va khulosalar” (“The Sufi teaching of
Movorounnahr: originality and interpretation, history and modernity, analyzes and
conclusions” as well as in the development of curricula for the course “Actual tasks
facing religious and educational workers in the implementation of the New
Uzbekistan development strategy, organized for women clergy (Act of
implementation - No. 02-06 / 8276 Committee on Religious Affairs under the
Cabinet of Ministers of the Republic of Uzbekistan dated October 26, 2022). As a
result, the conclusions, suggestions and recommendations of the study were widely
used in the development of methodological recommendations for religious
educational institutions and research centers;

scientific results, from a scientific and philosophical position, using the
methods of historical and logical, universal connection, arguing the need for the
formation of altruism, humanism, entrepreneurial qualities among young people on
the example of the life and work of Alisher Navoi, such moral and ethical criteria as
strict discipline, stages education in establishing relations between a teacher and a
student, between a murid and a murshid in the formation of a real human personality,
characteristic of the Sufi concept, were used in spiritual and educational events
organized by the "Umrboqy" Center for the Popularization of Culture and Art of
Uzbekistan (Act of Implementation "Umrboqy" Center popularization of culture and
art of Uzbekistan dated October 26, 2022 No. ML 01/01-50). As a result, the work
of the thinker, the ideas put forward by him are a vivid symbol of humanity in a
broad sense. The practical work of the Center is effective in restoring our spiritual
values, promoting and encouraging them among the masses, educating the younger
generation in the spirit of national pride, patriotism, tolerance and generosity. The
Center gave effective results in its practical activities.
The structure and volume of the dissertation. The thesis consists of an
introduction, four chapters, conclusion, a list of used literature and applications. The
volume of the thesis is 215 pages.
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