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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon mamlakatlarining
globallashuv jarayonlarida o‘zaro ijtimoiy-siyosiy munosabatlardagi keskinlikning
yuzaga kelayotgani hozirgi davrda inson va uning hayotini asrash zaruratini har
qachongidan dolzarb qilib qo‘ymoqda. Oc‘rta asrlardan boshlab insoniyatni
jaholatdan ma’rifatga, kamolotga undab kelgan islom tasavvufi dunyoda diniy
bag‘rikenglik, millatlararo totuvlik, murosa madaniyatini ta’minlash omili bo‘lib
kelmoqda. Shu bois, tasavvufiy merosni tarixiylik, vorisiylik asosida o‘rganish,
dunyo xalglarida o‘zaro hamjihatlik va birodarlik tuyg‘ularini yuksaltirish,
yoshlarnio‘zlikni anglash, mehr-shafqatli, insonlarga g‘amxo‘rlik, saxovatpeshalik
fazilatlarini  rivojlantirish, ajdodlar ma’naviy merosidagi insonparvarlik
konsepsiyalarini hozirgi zamon yangiliklari bilan uyg‘unlashtirib borishning
falsafiy-tarixiy ahamiyatini asoslab berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va tadqgiqot markazlarida tasavvuf allomalarining ilmiy-irfoniy,
falsafiy-axloqiy ta’limotlari, xususan, olam va odam munosabatlari, tabiat va
jamiyat, insonning ijtimoiy mohiyatiga oid garashlari doirasida fundamental
tadgiqotlar olib borilmoqgda. Jumladan, dunyo sivilizatsiyasida o‘z mavqeiga ega
bo‘lgan mutasavviflar ta’limotlarini chuqur o‘rganish, insonning ezgulik va
yovuzlikka moyilligi sabablarini ochib berish, tasavvuf islomning insonparvarlik
goyalarini targ‘ib qiluvchi ta’limot ekanligini asoslash zarurati bugungi kunda
ilmiy-nazariy ahamiyat kasb etmogda. Shu ma’noda, tasavvuf ta’limotidagi ruhiy-
ma’naviy birlik tuyg‘usi, ichki (botiniy) o‘z-o‘zini isloh etish, tashqi (zohiriy)
husni xulg, beozorlik, insonsevarlik axlogini o‘zlashtirish, insondagi “zulm” va
“jahl” kabi sifatlarning hamida (maqtalgan sifat)larga o‘zgarishiga oid irfoniy-
falsafiy garashlarni tadqiq etish zaruratiortib bormoqda.

Mamlakatimizda yangilanishlar, o‘zgarishlar, tub ma’naviy islohotlar davrida
tasavvufiy merosning olam va odam, tabiat va jamiyat, inson, shaxs ma’naviyati,
insonparvarlik, ta’lim va axloqiy tarbiyaga oid g‘oya va qarashlarini bugungi
zamon ruhiga moslashtirish, ulardan tarbiya jarayonida foydalanishga alohida
e’tibor qaratilmoqda. “Shu nuqtai nazardan, buyuk ajdodlarimiz bo‘lgan islom
olamining mutafakkirlari asarlarini, ularning jahon sivilizatsiyasi rivojiga qo‘shgan
bebaho hissasini chuqur o‘rganish, teran anglash va keng ommalashtirishga alohida
¢’tibor qaratish lozim. Bu masala yoshlarda ilm-fanga va ta’lim olishga intilish
tuyg‘usini kuchaytirish, barcha jamiyatlarda islom gadriyatlari va madaniyatini
to‘g‘ri anglash hamda qabul qilish, dunyoning barcha xalqlariga islom dinining
insonparvarlik mohiyatini yetkazishda g‘oyat muhimdir™!. Shu ma’noda, Abu Bakr
Kalobodiy, Xoja Muhammad Porso tasavvufiy merosidagi insonparvarlik
tamoyillari, falsafiy-diniy garashlarining hozirgi zamon yoshlarini insonparvarlik
ruhidagi tarbiyasiga ta’sirini, ikki olam saodatiga erishish, umuminsoniy
gadriyatlar ruhida tarbiyalashga oid gumanistik ahamiyatga ega tasavvufiy
garashlarni har tomonlama ilmiy-nazariy tadqig etish muhim ahamiyat kasb
etmoqda.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi

"Mupsuées LILM. Suru Y36exucron crpareruscu. -Tomkent: “O‘zbekiston”, 2020. -5.358.



to‘g‘risida”, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma manbalarni
saqglash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari
to‘g‘risida”, 2018-yil 23-iyundagi PQ-3080-son “O‘zbekiston Respublikasi
Vazirlar Mahkamasi huzurida O‘zbekistondagi Islom sivilizatsiyasi markazini
tashkil etish chora-tadbirlari to‘g‘risida”, 2020-yil 11-avgustdagi PQ-4802-son
“Imom Moturidiy xalgaro ilmiy-tadgiqot markazini tashkil etish to‘g‘risida”, 2020-
yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-
tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida” farmonlari,
shuningdek, Vazirlar Mahkamasining 2018 yil 22 iyundagi 466-son “O‘zbekiston
xalgaro islom akademiyasi faoliyatini tashkil etish va qo‘llab-quvvatlash chora
tadbirlari to‘g‘risida” qgarorlari hamda sohaga oid boshqa me’yoriy-huqugiy
hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan
darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Tasavvufning shakllanishi,ta’limot
sifatida rivojlanish bosgichlari ko‘plab mutaxassis, soha olimlari tomonidan tadqiq
etilgan  bo‘lib, tasavvuf  ta’limotining  mazmun-mohiyati,  tasavvuf
falsafasi,tasavvuf tarixi, tasavvuf adabiyoti, tasavvufda inson tabiati, tasavvufning
ijtimoiy-ma’naviy hayotga ta’sirini Yyoritishda quyidagi fundamental tadgiqotlar,
jumladan, shargshunos olimlar Ye.E.Bertels, M.T.Stepanyans, A.D.Knish,
A.A.Xismatulin monografiyalari muhim ahamiyat kash etadi?.

Xorijiy olimlar tomonidan tasavvuf ta’limoti, tarigatlar tarixi ularning
rivojlanish geografiyasi va umuminsoniy mohiyati xususida gator tadqiqotlar ¢’lon
gilingan. Xususan, Majid Faxri, Frits Mayer, Yurgen Paul, Devin Di Uis kabi
olimlar tomonidan olib borilgan monografik tadgiqotlar Markaziy Osiyo tasavvuf
ta’limotlari evolyutsiyasi hamda teologik, falsafiy-irfoniy mohiyatini, tarixiy
rivojlanish bosgichlarini, tarigatlarning shakllanish jarayoni, yirik maktablar
ularning amaliyoti bilan bog‘liq masalalar mavzu doirasidagi tasavvuf
ta’limotining gumanistik mohiyatini ochib berishda muhimdir®.

Mustagil ~ Davlatlar ~ Hamdo‘stligi ~ mamlakatlarida  O.M.Yastrebov,
Yu.A.lonnesyan, B.M.Babadjanov, A.A.Muxamedxodjayev kabi bir gator olimlar
tomonidan olib borilgan tadqiqotlarda ko‘plab tasavvuf allomalari merosi qatorida
Abu Bakr Kalobodiy va Xoja Muhammad Porso ilmiy merosining tasavvuf

2Beprenbe E. Cypusm u cyduiickas nureparypa. T, 3 — Mocksa, Hayka, 1965; — 527 c. Crenansuny M.T.
®unocodekne acnextsl cyduszma. ['maBHas pegakuusi BOCTOUHOHM jureparypel. M: Hayka, 1987.-C.5. Kuum A.
Mycyamon TtacaBBydu / TapkuMoH Koampkyn Pysumarsona. -Tomkent: ®an 3uécu nampuéru. 2022. -448.6.
Xucmarynmua A.A.Cydusm. -CIIb: Mznarensckuit nom. AsOyka—kmaccuka. [letepOyprckoe BocrokoBeneHwue.
20089.-C.192.

SFakhry M. A history of islamic philosophy. N.Y. — L. Columbia univ press, 1970. XV. — 427. Meier F. Zwei
Abhandlungen iiber die Nagsbandiya. Stuttgart-Beirut 1994; Jiirgen Paul. Doctrine and Organization the Klfajagan-
Nagshbandiya in the First Generation After Baha'uddin. Berlin: Das Arabische Buch, 1998; ;Jiirgen Paul. Doctrine
and Organization the Klfajagan-Nagshbandiya in the First Generation AfterBaha'uddin. Berlin: Das Arabische
Buch, 1998; Devin DeWeese. The Masha'ikh-i Turk and the Khojagan: Rethinking the Links Between the Yasavi
and Nagshbandi Sufi Traditions // Journal of Islamic Studies, 7:2 (1996);

6



ta’limotining nazariy masalalari rivojidagi tutgan o‘rnini ochib berishda tarixiy
ahamiyat kasb etadi®.

Yurtimiz olimlari .Mo‘minov, N.Komilov, I.Haqqulov, G.Navro‘zova,
H.Salomova, N.Xidirova, Sh.Ziyodov, S.Karimov, J.Xolmo’minov B.Namozov,
larning tasavvufga oid tadqiqotlarini alohida ta’kidlab o‘tish maqgsadga
muvofigFalsafa tarixi sohasida tasavvufga oid maxsus dissertatsiya
tadqiqotlarida:G.Navro‘zova naqshbandiya tariqati, ta’limoti va uning yosh
avlodni tarbiyalash va “komil inson” konsepsiyasi,A.Huseynovaning A.Jomiyning
irfoniy, tasavvufiy qarashlarini tadqigiga qaratilgan izlanishlari,N.Safarovaning
Markaziy Osiyodagi ilk tarigat xojagon tasavvufiy ta’limotining alturistik
g‘oyalar,J. Xolmo‘minovning vahdatul-vujud falsafasi va uning nagshbandiya
ta’limotiga ta’sirini o‘rganishga doir izlanishlari, B.Namozovning Abu Bakr
Kalobodiy, Xoja Muhammad Porso tasavvufiy ta’limotlarining falsafiy asoslari
xususidagi tadqgigotlari muammoni tadqiq etishda muayyan darajada ilmiy-nazariy
ahamiyat kasb etdi®.

Shuningdek, Markaziy Osiyo tasavvuf namoyandalari merosini tadqiq etishda
K.Raximov Mustamliy Buxoriyning “Sharhi at-Ta’arruf” asari tasavvuf
nazariyasini o‘rganish manbasi,S.T.Ismoilov nagshbandiya tarigatining tasavvuf
ta’limotidagi o‘rnini,X.Raxmatova Xoja Ahror Valiy ta’limotining ijtimoiy-
falsafiy g‘oyalarini, E.X.Zoirov Maxdumi A’zamning va Ya’qub Charxiy
tasavvufiy qarashlariga oid tadgiqotlari, X.O‘.Samatov Maxdumi A’zam
Kosoniyning ma’naviy merosi va uning yoshlar tarbiyasidagi o‘rni; S.Raxmonov
Temuriylar davrida tasavvufning ijtimoiy-ma’naviy hayotdagio‘rni mavzularini
maxsus dissertatsiya ishlarida ilmiy nazariy jihatdan qiyosiy tadgiq etganlar.

Yugqorida keltirilgan tadqiqotlar klassifikatsiyasi shuni ko‘rsatadiki:

Birinchidan, tadqgigotlarda tasavvuf uning shakllanishi, tarixi, alohida
tarigatlarning diniy, tarixiy, aksiologik jihatlari tadgiq etilgan;

Ikkinchidan, tasavvuf ta’limoti xususan uning insonparvarlik mohiyati
borasida yaxlit kompleks ilmiy tadgigot amalga oshirilmagan.

Demak, dissertatsiya mavzusi doirasidagi muammo bugungi islohotlarga
hamohangligi hamda birlamchi manbalar asosida tadgiq etilishi bilan
ahamiyatlidir.

“dcrpe6os O.M. Hoannacensn, b.M. babamxanos. Myapocts cydues. Cankt-IlerepOypr: Cankr-IletepOyprekoe
Bocrokosenenne, 2001. 290.c. A. MyxammenxoxaeB. Mupeonorus HakmOoangusma.-Jlymanoe. Jommmr, 1991.-
b.230. bomka MyauudaapHUHT acapnapud AuccepTauusiHUHr  (QolpaiaHwirad anabuérinap pyiixatuaa
KEJITUPUIITaH.

SMymuuoB Y. Amup Temypruur Ypra Ocué tapuxuna TyTras ypHu Ba pomn. T:. 1968.i1. Hammummmun KoMuios.
TacasByd. Tomkent: MoapoynHaxp — Y36ekucton, 2009. — 445 6. M6poxumXakkyn TacaBByhcaGoKmapi.
Byxopo: byxopo asnar Yausepcurern, 2000.- 142 6. I'. H. HaBpy3oBa. Hakmbannust TacaBByGuii TabIMMOTH Ba
6apkamon uHCOH TapOumsicu. -Tomkent: ®an, 2005.-b. 233; Xoxxa Myxamman Ilopco. dancada komycuii myrar.
(ty3yBum Ba Macwyn myxappup K.Haszapos). Towkent: Ilapk, 2004.-b 441-442; “Puconau Kyncus -bBaxoynmiun
Hakm6ana tabiaumorura oua manb6a // HlapkiryHocnuk. V3P.®A. 1IN TyuiaMu.-TomkeHT: MUHX0X caxoBar
Hampuéra, 1996 Ne.7. -B.115-123; Xwummposa H. Xoxka Myxamman Ilopconunr Xoxkaron-HakmOaHust
TapUKATHHUHT PUBOXJIAHWIINAA TyTTaH YPHHU Ba ponu. Tapux (aHmapu HOM304M WIMHHA JapakacHHU OJIMII y9yH
taiiépranran gucc., 2006. —b. 150. II1. 3uémos. A6y Marncyp an-MoTypuauii Ba yHuHT “Knutobar-TabBUiIoT” acapu.
-Tomkent: ¢an, 2009.-5.114. Kapumos C.K. V ¢ouwnii 6yamaran. (Amup Temyp Ba tacaBByd). ['yimcton, 1996,
Ne5, — B. 9.Xonmybmuro JK. JKomuii Ba BaxmaTy-T-ByXKY[ TabINMOTH. —TOIIKGHT: Y30EKHCTOH MHILIHIA
sammkornenns, 2008. 232.6.B.Namozov. Abu Bakr Kalobodiy tasavvufiy qarashlarining falsafiy asoslari.Toshkent:
Fan, 2009 .100 .b.



Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadgigoti Buxoro davlat universiteti ilmiy-tadqgiqgot ishlari rejasiga muvofiqg Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axlogiy asoslarini takomillashtirish muammolari” (2022-2026 yy)
tadqgiqot yo‘nalishi doirasida bajarilgan.

Tadgigotning maqgsadi Abu Bakr Kalobodiyning “At-ta’aruf”’, ‘“Bahrul-
favoid” Xoja Muhammad Porsoning “Faslul-xitob”, “Risolai qudsiya” asarlari
asosida tasavvuf ta’limotining insonparvarlik mohiyati hamda uning yoshlar
axloqiy tarbiyasidagi ahamiyatini ochib berishdan iborat.

Tadqiqgotning vazifalari:

Movarounnahrda IX-XIV asrlarda tasavvufiy qarashlarning o‘zaro bog‘ligligi
va takomillashuv omillarini ochib berish;

tasavvuf ta’limotining g‘oyaviy manbalari va nazariy metodologik
masalalarini tadgigetish;

Abu Bakr Kalobodiyning tasavvuf nazariyasini tizimlashtirishdagi o‘rni va
“at-Ta’arruf” asaridagi insonparvarlik g‘oyalarini aniglash;

Xoja Muhammad Porsoning “Fasl-al-xitob” asarida “futuvvat” xususidagi
garashlarini giyosiy tadqiq etish;

Abu Bakr Kalobodiyning “Bahr al-favoid” asaridagi diniy-falsafiy
garashlarining insonparvalik mohiyatini ochib berish;

tasavvuf islom falsafasining insonparvarlik tamoyillarini targ‘ib qiluvchi
ta’limot ekanligini birlamchi manbalar vositasida asoslash;

yoshlar 1ijtimoiy hayotida insonparvarlik, bag‘rikenglik va murosa
madaniyatini yuksaltirishda tasavvufiy merosning foydalanishga oid nazariy
xulosalar hamda taklif-tavsiyalar ishlab chigishdan iborat.

Tadqiqotning ob’ekti sifatida Abu Bakr Kalobodiy va Xoja Muhammad
Porsoning ma’naviy merosi hamda tasavvufning insonparvarlik mohiyatiga oid
nazariy manbalar tanlangan.

Tadqiqgotning predmeti Abu Bakr Kalobodiyning “at-Ta’arruf”, “Bahr al-
favoid”, Xoja Muhammad Porsoning “Fasl al-xitob”
asarlaridagitasavvufiygarashlarning insonparvarlik mohiyati va uning yoshlar
tarbiyasidagi o‘rnini ilmiy-falsafiy asoslash tashkil giladi.

Tadqiqgotning usullari. Tarixiy manbalar ustida ishlash, tarixiylik va
mantiqiylik,ilmiy xolislik, giyosiy tahlil, umumlashtirish, analiz va sintez tahlil
usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Abu Bakr Kalobodiyning “at-Ta’arruf” asaridagi “iysor”, “firosat”, “faqr”
“basor” tushunchalari vositasida tasavvufda insonparvarlik tamoyillarining
boyitilganligi ochib berilgan;

Xoja Muhammad Porsoning “Fasl al-xitob” asarida isnonparvarlik g‘oyalari
“futuvvat” (“nafs yomonliklaridan sof bo‘lgan qalb maqomi”, “avf”, “sulh”,
“marhamat”) xususidagi falsafiy-diniy garashlari vositasida asoslangan;

Abu Bakr Kalobodiyning “Bahr al-favoid” asaridagi “ilohiy muhabbat”
konsepsiyasining hozirgi zamon yoshlarini insonparvarlik ruhidagi tarbiyasiga
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ta’siri “yaratuvchi va inson”, “inson va olam”, “ inson va jamiyat” tamoyillari
asosida ochib berilgan;

Xoja Muhammad Porsoning ‘“Faslul-xitob” asarida ilgari surilgan “Komil
inson” konsepsiyasi islom falsafasining “Haqigati Muhammadiya” g‘oyasiga
hamohang bo‘lib, insonning ikki olam saodatiga erishishi hamda yoshlarni
umuminsoniy qadriyatlar ruhida tarbiyalashda substansional asosga ega ekanligi
isbotlangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Abu Bakr Kalobodiy va Xoja Muhammad Porso tasavvufiy asarlarida Sharq
falsafasining olam va odam munosabatlari, inson tabiati, umuminsoniy gadriyatlar,
insonsevarlik  tamoyillarining  tasavvufiymanbalardagi  in’ikosi  zamonaviy
jamiyatda insonlar o‘rtasida mehr-muruvvat, shafgat, insonga g‘amxo‘rlik, halolik,
insonga hurmat, beozorlik, e’tigod mustahkamligini ta’minlashdagi amaliy
ahamiyati ochib berilgan;

inson qadrini ulug‘lash, insonparvarlik, bag‘rikenglikni mustahkamlash,
jamiyatning turli gatlamlari orasidagi hamjihatlikni yuksaltirish, shaxslararo
munosabatlarda murosa va o‘zaro yakdillik madaniyatini shakllantirish, ijtimoiy
hayotda tasavvufiy gadriyatlardan insonparvar magsadlar amaliyotida foydalanish
bo‘yicha takliflar ishlab chiqilgan;

yosh avlodda islom dini va tasavvuf ta’limotining insonparvarlik mohiyatini
to‘g‘ri anglash, islom dini nigobida faoliyat ko‘rsatayotgan buzg‘unchi diniy-
ekstremistik ogimlarg qarshi kurashchanlik ruhiyatini mustahkamlash, tasavvufiy
bilim va ko‘nikmalarini shakllantirish imkoniyatlarini kengaytirishda foydalanish
uchun tavsiyalar ishlab chigilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadgigot usullari va yondashuvlar rasmiy manbalardan
olinganligi, nashr etilgan ilmiy maqgolalar, respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari yuzasidan berilgan xulosalar, taklif
ishlab chigilganligi va tavsiyalarning amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ishlab chigilgan nazariy-uslubiy xulosalarning falsafa tarixi tahlili,
jumladan Sharq mutafakkirlari hamda tasavvuf ta’limotining nazariy masalalarini
o‘rganishga oid ilmiy tadqiqot ishlarida, shuningdek,“Falsafa tarixi”, “Tasavvuf
falsafasi”, “Tasavvuf tarixi”, “Tasavvuf germenevtikasi”, “Etika”, “Falsafiy
antropologiya” fanlari mazmunining nazariy-uslubiy asoslarini takomillashtirishga
xizmat qilishi mumkinligi bilan belgilanadi.

Tadgiqot natijalarining amaliy ahamiyati ishlab chigilgan xulosalardan Abu
Bakr Kalobodiy va Xoja Muhammad Porsoning falsafiy-tasavvufiy qarashlaridagi
gumanistik g‘oyalar navbatdagi ilmiy ishlarda faylasuflar, mutasavviflar g‘oyalari
bilan giyosiy tahlil qgilishda, Imom Buxoriy xalgaro ilmiy-tadgiqot markazi,
O‘zbekistondagi Islom sivilizatsiyasi markazi ilmiy-madaniy jamoatchilikni keng
xabardor etish, shuningdek, Sharq mutasavviflari ma’naviy merosining
tagdimotiga oid ma’ruzalarda hamda mavzuga oid o‘quv-metodik qo‘llanmalarni
tayyorlashda foydalanish mumkinligi bilan izohlanadi.



Tadqgiqot natijalarining joriy qilinishi. Tasavvuf ta’limotining
insonparvarlik mohiyati va uning yoshlar tarbiyasidagi o‘rnini tadqiq etish
bo‘yicha olingan natijalar asosida:

tasavvuf ta’limotining genezisi, uning insonparvar magsadlarga yo‘naltirilgan
g‘oyalarining falsafiy-irfoniy jihatdan boyitilganligi Abu Bakr Kalobodiyning “at-
ta’arruf” asaridagi inson, “iysor”, “firosat”, “faqr” “basor” tushunchalari
mohiyatiga oid ilmiy-nazariy xulosalaridan O‘zbekistondagi islom sivilizatsiyasi
xodimlarini xabardor qilish va ishda istifoda qilingan qo‘lyozma manbalar
haqidagi ma’lumotlardan markaz tarkibidagi kutubxona va arxiv, qo‘lyozmalar
fondlarini  boyitishda foydalanilgan (O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi O‘zbekistondagi islom sivilizatsiyasi markazining 2022-yil
25-oktyabrdagi  794-son ma’lumotnomasi). Natijada, fuqarolar ongida
mintaqamizga xos tasavvuf ta’limotlarining jamiyat ma’naviy hayotidagi ta’siri va
uning insonparvarlik g‘oyalari to‘g‘risidagi tushunchalarni shakllantirishga xizmat
qgilgan;

Xoja Muhammad Porsoning “Faslul-xitob” asaridagi tasavvufning
insonparvarlik mohiyati “futuvvat” (“nafs yomonliklaridan sof bo‘lgan qalb
maqomi”, “avf”’, “sulh”, “marhamat”) xususidagi konsepsiyalarining boshga
falsafiy antropologik ta’limotlar bilan o‘zaro dialektik alogadorligi doir ilmiy
nazariy taklif va tavsiyalaridan Buxoro Mir Arab Oliy madrasasi yuqori kurs
talabalari uchun “Tasavvuf saboglari” o‘quv qo‘llanmasini, shuningdek,
Buxorodagi Yetti Pir tarixiga oid eksponatlar va stendlar tayyorlashda
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Din
ishlari  bo‘yicha qo‘mitasining 2022-yil 26-oktyabrdagi 02-03/8277-son
ma’lumotnomasi). Natijada, yoshlarda tasavvuf nazariyasi, uning ilm hikmat va
ma’rifatga  asoslangan insonparvar  g‘oyalari ma’rifiy = dunyoqarashni
shakllantirishga hamda falsafiy mushohadasini kengaytirishga xizmat gilgan;

Xoja Muhammad Porsoning inson borlig‘idagi tabiat (modda), ma’naviy
(galb, nafs, husni xulq) inson mohiyatining asosi ekanligi g‘oyasi va ularning
o‘zaro deterministik ta’siri doir ilmiy-nazariy xulosalari, taklif va tavsiyalaridan
Imom Buxoriy xalgaro ilmiy-tadgigot markazining Xoja Muhammad Porso
kutubxonasiga doir qo‘lyozmalar katalogini yaratishda foydalanilgan (O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-
tadgigot markazining 2022-yil 25-oktyabrdagi 02/569-son ma’lumotnomasi).
Natijada, yosh avlodda islom dini va tasavvuf to‘g‘risida, tasavvufning
insonparvarlik mohiyati, hamda din niqobi ostidagi buzg‘unchi diniy-ekstremistik
ogimlarning sof islomdan yiroq ekanligi borasida bilimlarining shakllanishiga
Xizmat qilgan;

Muhammad Porsoning “Faslul-xitob” asaridagi ilm, ma’rifatli bo‘lish, saodat
belgilari, ikki olam saodatiga erishish, “Komil inson” konsepsiyasi islom
falsafasining “Haqiqati Muhammadiya” g‘oyasiga hamohang ekanligi singari
komillikka undovchi g‘oyalari inson qgadrini ulug‘lash hamda yoshlarni
umuminsoniy qadriyatlar ruhida tarbiyalashga oid ilmiy-nazariy taklif va
tavsiyalaridan Imom Moturidiy xalgaro ilmiy tadgiqot markazi fondini boyitishda
foydalanilgan (O‘zbekiston Xalqaro islom akademiyasi huzuridagi xalqaro Imom
Moturidiy ilmiy tadgigot markazining 2022-yil 2-noyabrdagi 01/184-son
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ma’lumotnomasi). Natijada, keng jamoatchilikda yurtimiz tasavvuf tarixi, tarigatlar
hamda ular namoyandalarining tasavvufiy-axlogiy qarashlari, tasavvufning
bugungi yosh avlod tarbiyasidagi amaliy ahamiyati hagidagi tushunchalarning
shakllanishiga imkon yaratgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 10 ta,
jumladan, 5 ta xalgaro va 5 ta respublika ilmiy-amaliy anjumanlarida
muhokamadan o‘tkazilgan.

Tadgqiqot natijalari e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha jami
16 ta ilmiy ish, shu jumladan, O°‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish
tavsiya etilgan ilmiy nashrlarda 6 ta maqola (4 ta respublika va 2 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi
136betni tashkil etadi.

DISSERTASIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish”gismida mavzuning dolzarbligi va
zarurati,respublika fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga
mosligi,muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi hamda tadgigotning
magsadi va vazifalari, ob’ekti, predmeti usullari, tadgiqotning ilmiy yangiligi,
amaliy natijalari, tadgiqot natijalarining ishonchliligi, ilmiy va amaliy ahamiyati
tavsiflangan.

Dissertatsiyaning birinchi bobi “Tasavvuf ta’limotining shakllanishi va
nazariy metodologik masalalari” deb nomlangan. Ushbu bobda tadgigotchi
tasavvufning genezisi va uning rivojlanish bosqgichlari, nazariy tizimining
shakllanishi borasidagi garashlar, tadgigotlarning xilma-xilligi tasavvufning o‘ziga
xos murakkab tadqiqot ob’ekti ekanligi, tasavvufni ichdan va tashgaridan
o‘rganishlar, o‘rta asr sharoitidagi ijtimoiy-madaniy ta’sirlar va fikriy bahs
munozaralarning turli masalalarda kengayib borganligi manbalar asosida ochib
berilgan.

Tadgigotchi Aziziddin Nasafiyning “Bayon al-tanzil® asarining fors tilidagi
asl nusxasidan foydalanib, tasavvufning vujudga kelishi va uning shakllarini,
mazmunini bayon qilgan. Bunda tasavvufning avvalo “zuhd”, “parhezkorlik”
shaklida vujudga kelishi, Hasan Basriy va Fuzayl Iyoz “huzn” “mahzun”lik
g‘oyalarini zuhdga qo‘shgani, Robiya Adaviya va Zunnun Misriylarning
“muhabbat” tushunchasini kiritgani, Shaqiqi Balxiy va uning shogirdlari
“tavakkul” tushunchasini ilgari surganligini, 0o‘z o‘zrnida mazkur qarash va
g‘oyalar har biri o‘ziga xos tarzda tasavvufning mohiyatini kengaytirishga va
uning asl insonparvar g‘oyalar targ‘ibotidagi ta’limot bo‘lib shakllanishida turli
oqimlar va suluklarning kelib chiqishiga yo‘l ochganini izohlaydi. Shu bilan birga
turli silsilalar, tarigatlar, irfoniy maktablarning shakllanishida ham mustahkam
zamin yaratganini ta’kidlaydi. Tasavvufning evolyutsiyasi islom dinining

®Hacaduii A. Baén an-ranzui. —Texpon, 1391.x. —5.20.
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insonparvarlik tamoyillariga to‘la moslashib, ijtimoiy, ma’naviy-axloqiy g‘oyalari
bilan xalglar, millatlar, mazhablar, maktablarni hamjihatlik, birdamlik, o‘zaro
mehr-oqibatlilik, mehr-shafqatlilik, saxovatpeshalik, hagiqatsevarlik,
ma’rifatparvarlik, poklik, halollik kengbag‘irlik g‘oyalari atrofida birlashtirgan,
deb xulosa qilgan. Tasavvufda “ilohiy muhabbat™ g‘oyasi butun olamga, odamga
bo‘lgan munosabatini oshkor qildi. Insonni ruhiy-ma’naviy kamolotga undadi.O‘z
zotiga hurmat, insoniy sifatlarni gadrlash, o‘z-o°‘zini takomillashtirish, anglash
orqali Yaratuvchisini bilish tomon borishning eng to‘g‘ri yo‘llarini ko‘rsatganligini
ta’kidlaydi.

Dissertant tasavvufda “ilohiy muhabbat” insonning Allohga muhabbati va
Hagning bandasiga bo‘lgan muhabbati sifatida ham qaralishinita’kidlagan.
Insonning Haqgning nazarida bo‘lishi unga hayoti davomida qilgan yaxshi amallari
uchun bergan hadyasi yoki unga berilgan sinovi insonning e’tiqodi sofligi va
mustahkamligida namoyon bo‘ladi. Hagning yaratgan narsalariga, butun borligga
nisbatan unda muhabbatning paydo bo‘lishi bilan birga insonni insonga bo‘lgan,
0‘z zotiga bo‘lgan hurmat, ehtirom va muhabbati ham oshib borishiga olib keladi.
Shu bois, inson 0‘z qadri gimmati insoniylik mohiyatini namoyon qilib, axlogini
go‘zallashtirib, atrof muhitni, o‘zini o‘zgartirishga intiladi, degan xulosaga kelgan.

Tadqiqotda islom dining insonparvarlik g‘oyalari targ‘ibotida, uning
yoyilishi, ko‘plab o‘lkalarga kirib borishi va xalqglarning an’analari, gadriyatlariga
singib, tafakkur hamda turmush tarziga aylanishida, boshqa ta’limotlar singari
tasavvufning alohida o‘rni borligi, i1lk o‘rta asrlardan boshlab yurtimiz
mutasavviflarining nazariy masalalarini o‘rganishga bo‘lgan harakati tasavvufning
ta’limot darajasida yanada takomillashishiga zamin yaratgani manbalar asosida
tahlil etilgan. Hakim at-Termiziy, Abu Bakr Kalobodiy, Mustamliy Buxoriylar ilk
o‘rta asrlarda tasavvuf maktablarining shakllanishida hamda tasavvufning
tizimlashtirilishida o‘ziga xos o‘rin tutdi. Hakim Termiziy tomonidan boshlab
berilgan tasavvuf ta’limotini tizimlashtirish nihoyasiga yetdi. Abu Bakr
Kalobodiyning “At-Ta’arruf li mazhab ahl at-tasavvuf’, “Bahrul-favoid”,
Mustamliy Buxoriyning “Sharh at-Ta’arruf 1i mazhab ahl at-tasavvuf”,
Hujviriyning“Kashf ul-mahjub”, Xoja Muhammad Porsoning “Risolai qudsiya”,
“Fasl-al-xitobasarlari buning dalili bo‘la oladi.

VII-VIII asrlarda do‘zaxdan qo‘rqish, jannatga umidvorlik va Allohning
roziligiga erishishga asoslangan zohidona turmush, ya’ni zohiriy ibodat, riyozat va
mujohadalar tarzidagi tasavvufiy hayot IX-X asrlarga kelib insonning botiniy
olamini isloh qgilishga, uning pokligini, botiniy ibodatini, ruhiy poklanishini va Haq
diydoriga erishish fikrini asosiy g‘oyaga aylanishiga olib keldi. Boshga tasavvuf
ta’limotlaridan farqli ravishda islom tasavvufi, ahli sunna va jamoa e’tiqodi
asosida mukkasidan ketish, o‘ziga o‘zi g‘arq bo‘lish, qattiq uzlatga berilish,
shatohotlardan xoli insonparvar tamoyillarga asoslangan tasavvufga aylanib bordi.

Tadqiqotchi “At-ta’arruf” asarining muqadimasida Abu Bakr Kalobodiy
“...g‘oyib narsalarni ham ko‘ra oladigan, shohlar oldiga ham darveshona kiyimda
boradigan, gabilalarning ixtiloflarini bostiradigan, barcha insoniy fazilatlarni
o‘zida jamlagan, hujjat va dalillar manbai, quloglari tinglovchi, dillari musaffo
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ta’riflari keng tarqalmagan nuroniy sof”’- deganda, tarigat ahlining insoniylikdan
ilohiyotga qadar tutgan yo‘lining mazmun-mohiyatini ochib berib tasavvuf asl
insoniy qadriyatlarni himoya gilishini ugqtirib, metodologik masalalarga e’tibor
qaratadi. Shuningdek, tadqiqotchi tasavvufning serqirra va murakkab ta’limot
ekanligini ta’kidlab, biryoqlamalikdan voz kechib uni o‘rganishda, quyidagi
metodologik taklifrur ilgari surgan:

1.Tasavvuf tarixini o‘rganish orgali uni anglash;

2.So‘fiy kishilar, ularning hayoti va faoliyati orqali uning amaliy jihatlarini
o‘rganish,;

3. So‘fiylar haqida yozganlar, ular bilan suhbatda bo‘lganlarning yozib
goldirgan merosini ilmiy tadqiq etish;

4.Tasavvuf adabiyotini o‘rganish;

5.Tasavvuf falsafasini o‘rganish.

Tasavvuf olimlari tomonidan avomning tasavvufi, ahli fagihning tasavvufi,
obidning tasavvufi, mutasavvif va darveshning tasavvufini bir-biridan farglangan.
Imom G’azzoliyning “Thyoul-ulumidin”dan o‘rganilgan tasavvuf esa nosihning
tasavvufidir. Shayxi Akbar Muhyiddin ibn Arabiy asarlarini o‘qib-o‘rganish
faylasufning tasavvufidir. Shunga o‘xshab mantiq ahli va usulchilarning ham
o‘ziga xos tasavvufi bo‘lgan. Avomdan ziyoliga, undan mutafakkir, ijodkor va
orifga borgunga gadar tasavvuf nihoyatda fargli saviya, dunyoqgarash va holatdagi
kishilarning ma’naviy-axloqiy ehtiyojlarini ifodalagan. Shuningdek, tasavvufdagi
“sahv” va “sakr” yo‘llarining mazmun mohiyatini Abu Bakr Kalobodiy g‘oyalari
orgali tahlil etgan va islom tasavvufida “sahv” yo‘li inson kamoloti uchun xizmat
qilganligini ta’kidlaydi.

Dissertatsiyaning ikkinchi “Tasavvufning irfoniy-falsafiy g‘oyalari va
uning insonparvarlik mohiyati”deb nomlangan. Dissertant bunda tasavvuf
islomning insonparvarlik tamoyillariga tayanishini ochib berishda nagshbandiya
tarigati namoyandasi, nazariyotchi olim Xoja Muhammad Porsoning “Fasl al-
xitob” asaridagi irfoniy-falsafiy g‘oyalari, futuvvatga oid qarashlarini har
tomonlama falsafiy tahlil etgan.

Tadqiqotchi O‘rta asrlarda “futuvvat” o‘ziga xos tarzda jamiyatda barqaror
insonparvarlik g‘oyalarini targ‘ib etuvchi ta’limot sifatida namoyon bo‘lishini
ta’kidlagan. “Futuvvat’ning mohiyati mazmuni xususida deyarli IX asrlardan
boshlab Movarunnahr va Xuroson hududlarida futuvvat yoki javonmardlik
hagidagi xilma-xil garashlar shakllanganligi kuzatish mumkin Husayn Voiz
Koshifiy futuvvat haqida o‘z fikrlarini quyidagicha bayon etgan. “...bilgilkim,
“futuvvat” so‘zining lug‘aviy ma’nosi yoshlik, yosh yigitni — “fatiy” derlar.
Ba’zilar bu so‘zga izoh berib, futuvvatni javonmardlik (jo‘mardlik) degan. Istiloh
sifatida futuvvat deb omma orasida yaxshi sifatlar va namunali axlog bilan
mashhur bo‘lishni aytadilar, shu vajdankim, bunday odam hamisha axloqi bilan oz
kasbdoshlari, toifa-tabaqasi orasida mumtoz bo‘ladi. Xos ta’rif yuzasidan esa

"Abu Bakr Kalobodiy at-Taarrufl mazhabi ahli tasavvuf. V-5431. qo’lyozma. O”zFA Shargshunoslik instituti
go’lyozmalar fondi. Mugaddima. (tarjima B.N.)
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futuvvat insoniy fitrat nuri zuhurining nafsoniy belgilar zulmatiga qarshi
yo‘nalishi, (shu zulmatni) yorib o‘tishidan iboratdir”®,

Dissertant Xoja Muhammad Porsoning futuvvat hagidagi garashlarini alohida
tahlil etib, uning insonparvarlik mohiyatiga e’tibor qaratadi. Xoja Muhammad
Porso fikriga ko‘ra, Allohning do‘stlari begonalar yoki oshnolar vositasida sinovga
va qiyinchilikka tashlanadi.Ular esa “avf” va “marhamat” maqomida bo‘ladilar.
O‘zlariga “sulh” va o‘zgalarga jang qila olmaydilar futuvvat Allohga sayrning
oxirgi maqomi deb hisoblaydilar. Shu bilan birga “futuvvat” “nafs sifatlaridan sof
bo‘lgan qalb maqomi” konsepsiyasi:“Darhaqiqat, ular Parvardigorlariga imon
keltirgan va Biz ularga hidoyatni ziyoda gqilgan yigitlardir”®,-degan va uni
Qur’onning Qahf surasi 9-oyat bilan asoslangan. Tadqiqotchi inson vujudi to‘la
soflangan, botini isloh bo‘lgan kuch g‘ayratga to‘lgan, yosh yigitdek, ya’ni “komil
inson” darajasiga yetganlar maqomi deyish mumkin, deb hisoblaydi. Allomaning
fikrlarini o‘rganib “futuvvat” haqidagi qarashlarining ildizi islom ta’limotning
asosly manbaiga borib bog‘lanishini asoslagan. Shuningdek, futuvvatning islom
dinining asl mohiyati insonparvarlik ekanligini ko‘rsatuvchi tushunchalardan biri
va jamiyatda o‘zaro mehr-muruvvat, saxovatpeshalik, ogibat, odamiylik sifatlarini
shakllantiruvchi omil sifatida tahlil etgan.

Tadqiqotchi birinchidan, insonning o°‘zi yashab turgan olamning butun
ne’matlari u uchun yaratilaganini bilishi, o‘z nafsi quliga aylanib, olamda
yaratilgan va o°zi kashf etgan narslarni o‘zimniki deb o‘ylasada, ba’zan bu narsalar
nafs sabab uni o‘ziga tobe’ qilib qo‘yganini anglamasligi hammasi o‘tkinchi
ekanini bilishi kerakligini ugtiradi.Birov bilan gina kudurati bor odam yo
arazlashgan odam uzr so‘rashdan iymanishi kerak emas. Agar buni gilolmasa u
o‘zining o‘z zotiga hurmati va munosabatni to‘g‘ri qilmagan, murosa, mehr-
ogibatli bo‘la olmagan bo‘lib, unda futuvvat yo‘q, asari ham bo‘lmaydi. Agar
bo‘lsa, dushmani bilan ham madora gilib yashashi mumkin. Tadgiqotchi futuvvat
va Xoja Muhammad Porso qarashlaridagi futuvvat haqidagi g‘oyalarning
insonparvarlik mohiyatini ochishda Abu al-Hasan Hujviriy “...bas, Xudoyi azza va
jalla bandagakaromat bersa, bu uni ulug‘laganidir va bu uch sifatni bergani uni
o‘ziga yaqin tutib, maxsus qilganidir. Va u ham imkon gadar xalq bilan o‘z
muomalasini shu taxlit gilsin. Shu paytda uni “javonmard” deydilar va nomini ular
gatoriga yozadilar. Bu uch sifat lbrohim alayhissalomda ham bor edi” *° -
deganfikridanunumlifoydalanadi. Muhammad Juyushiy Ayo Sofiyada Hakim
Termiziyga mansub “ar-Risala fi-I-futuvva” asarining yagona nusxasi saqlanishini
hamda bu asar futuvvatga doir ilk asarlardan ekanini gaydetadi!. Abulhasan Nuriy
“Tasavvuf hurriyat, futuvvat va takallufni tark etish hamda saxovat qilishdir”*?, -
degan garashlarini taggoslash orgali masala mohiyatini ochib bergan.
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¢ aarauiickoro A.OpioBa. - MockBa: «EnuacTBOY, 2004. - C. 114.

11 yemonos M. MoBapoyHHAaxp yiaamonap acapiapuna (yTyBBaT rosulaph // Y30EKHCTOH Xaikapo HCIOM
aKaJIeMUsCU MIMAK-Tax i ax6opoTu. —TomkeHT, 2019. -Nel. -b. 19.

12 Anu n6n Yeman ane-Xymxsupu. “Packpeitme ckpeiToro 3a 3asecw”. Crapeifmmii Tpakrar mo cydusmy. /
IIepeBoa c anrnuiickoro A.Opnosa. - Mocksa: “Enunctso”, 2004. - C. 44.
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Tadgiqotda Abu Bakr al-Kalobodiy “Bahr al-favoid” asaridagi axloqiy
g‘oyalar tahlil etilgan. Abu Bakr al-Kalobodiyning hadis ilmiga bo‘lgan ishtiyoqi
va uning zohirly va botinly ma’nolarini sharhlashga qaratilgan so‘fiyona
yondashuvi uning hadisshunoslik sohasidagi o‘ziga xos jihatlardan biri desa,
bo‘ladi. Alloma hadislarning zohiriy va botiniy ma’nolarini chaqishga ko‘proq
e’tibor bergan. Zohiriy va botinly ilm orasidagi farq, ya’ni o‘ziga xoslik
quyidagicha sharhlanadi: “Zohir ilmi, Rasullulloh (s.a.v) hazratlariga qadar
majmuadan majmuaga o‘tib kelganligi tufayli shubhadan xoli emas. Botin ilmi esa
“0O’z tarafimizdan unga xos (laduniy) ilm bergan edik” (“Kahf”, 65-oyat) ilohiy
hukm bo‘yicha, to‘g‘ridan-to‘g‘ri Allohdan olinganligi uchun shubhadan xolidir.
Shuningdek, botin ilmidan bahs yuritilgan kitoblarning hammasi oyat va hadislarga
asoslangan. Abu Bakr al-Kalobodiyning “Bahrul favoid” asari hadis ilmiga
bag‘ishlangan va 223 ta hadisni o‘zida jamlagan. Abu Bakr Kalobodiy Muhammad
(s.a.v) xulglari haqgidagi “Husni xulq” mavzusiga doir hadislarni jamlagan.
Hadislarning hikmat va nozikliklari ustida gilgan ishlarisanadli bo‘lib zikr etgan
hadislarni oyat, hadis va sahoba so‘zlari, arab urf-odatlari, she’r va sufiy so‘zlari
bilan izohlanishi boshga muhaddislardan fargli jihati hisoblanadi.

Tadgigotchi ishda ikki buyuk mutasavvif merosining vorisiyligiga ham
e’tibor qaratgani tahsinga sazovor. Abu Bakr Kalobodiy o‘zining “Bahr al-Favoid”
asarini aynan muhabbat®? borasidagi hadislarni sharhlashdan boshlaydi.
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Payg‘ambar alayhissalom aytadilar: “Alloh taoloni sevinglar. Chunki sizlar
Uning ne’matlaridan bahra olayapsizlar. Meni Alloh taolo sizlarni sevishi uchun
yaxshi ko‘ringlar (chunki Muhammad alayhissalomni yaxshi ko‘rganlarni Alloh
taolo ham yaxshi ko‘radi). Meni sevgim uchun oila a’zolarimni sevinglar” 4.
Ushbu hadisda bir-biriga bog‘liq bo‘lgan uchta sevgi haqida gap borgan. Ya’ni,
Allohni sevish, Allohning sevgisiga musharraf bo‘lish uchun uning payg‘ambarini
sevish va Payg‘ambarning sevgisiga erishish uchun uning oila a’zolarini (ahli bayt)
sevish. Mazkur hadisni sharhlab Abu Bakr Kalobodiy bu o‘rindagi “sevinglar”
so‘zi buyruq ma’nosida emas, balki Allohning sevgisiga xabar ma’nosida
tushunilishi kerakligini uqtiradi. Shuning o‘zi ham insonparvarlik mehr shafqat,
g‘amxo‘rlikning bir ko‘rnishidir.
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Ya’ni, “Alloh taolo sizlarni sevgani uchun Uni sevinglar va U meni sevgani
uchun sizlar ham meni sevinglar, men oilamni yaxshi ko‘rganim uchun sizlar ham
ularni yaxshi ko‘ringlar” deb tushunmoq kerak. Xoja Muhammad Porso fikriga
ko‘ra, “do‘stlik”ning ma’nosi bir yaxshi narsaga va hissiy lazzatga muvofiq
keladigan narsaga mayl qilishdir. Bu hayvonda ham bor, birog, insonning
hayvondan farqli joyi “dil basirati” (qalb ko‘zi)dir. Kimning agli va basirati
g‘olibroq bo‘lsa, u hayvoniy sifatlardan uzoqroq bo‘ladi. Unga hazrati ilohiyotning
jamol va jalol sifatlari kashf bo‘ladi. Hamma hissiy lazzatlar uning ko‘ziga haqir,
past bo‘lib ko‘rinadi. Birinchi do‘stlikka haqli fagat Allohdir. Har kim boshgani

13 Apab Tuimaa “maxab6ar’”’ makIuAa 3unaan.
A6y Bakp Kano6oauii. baxp an-®asoun. bupunun xumn. 2- caxuda.
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do‘st tutsa, u nodonlikdir. Ammo bir jihati borki, uning haq taologa aloqasi borligi
jihatidan yaxshi ko‘rsa bo‘ladi. Hech bir mo‘min asl muhabbatdan xoli emas.
Lekin farq uch sababdan bo‘ladi: Birinchi sabab dunyoni yaxshi ko‘rish va unga
mashg‘ul bo‘lish har xillligi, boshqa har ganday do‘stlikka nugson yetkazadi. Abu
Bakr Kalobodiyning “Bahr al-favoid” asari hadislarga bag‘ishlangan bo‘lishi bilan
birga ularning tasavvufiy, axloqiy ma’no-mazmundagi ekanligi o‘ziga xos
tomonidir. Abu Bakr Kalobodiy fikriga ko’ra, insonparvarlikning ham,
vatanparvarlikning mag‘zida “muhabbat” tushunchasi mujassam.. Uning hag va
rasuliga bo‘lgan muhabbat isnon va butun olam, hagning o‘ziga, ne’matlariga
muhabbati bilan gorishib ketadi deb, hisoblaydi. Axlogshunoslikning markaziy
kategoriyasi hisoblangan muhabbat diniy-axloqiy ta’limotlarning, xususan
tasavvufning ham markaziy tushunchasi va barcha intilishlarning harakatning
boshi sanaladi. Bu hagida Abu Bakr Kalobodiy “Muhabbat- bu lazzat, hagigatda
esa kishi lazzatlanmaydi, chunki haqiqat qo‘rquv va hayratlanish ob’ekti.
Insonning Allohga bo‘lgan muhabbati— bu Hagning sirlarini ochish va Unga ta’zim
gilishdir. Inson bunday holatda faqat Haq uchun yaroqli bo‘ladi. Allohning “seni
o‘zim uchun yaratdim -degan so‘ziga binoan™*®, - deb tushuntiradi.

Tasavvufda bandaning Ilohga muhabbati bilan birga, llohning 0z bandalariga
muhabbati ham e’tiborga olinadi. Bu holat Abu Bakr Kalobodiy nazaridan chetda
qolmagan. “Kimniki Alloh sevgan bo‘lsa, u o‘shaning hayoti, kimki Allohni
sevgan bo‘lsa, uning hayoti yo‘q. Buning ma’nosi, - deydi, Abu Bakr Kalobodiy —
o‘sha shaxsga o‘z hayoti lazzat bermaydi. Chunki oshiq o‘zida mahbubdan
keladigan barcha yaxshi va yomon narsalardan lazzatlanadi, ya’ni oshiqning hayoti
yo‘q hisobida, chunki u mahbub visolini istaydi va Undan uzilib qolishdan
qo‘rqadi va shunga o‘z hayotini baxsh etadi”®. Shu bilan birga uning “Bahr al-
favoid” asaridagi ilohiy muhabbat tushunchasi o‘ziga xos tarzda axloq ilmining
mag‘zini tashkil etib, asarning insonparvarlik, axlogiy-tarbiyaviy ahamiyatini
ochib berish hamda falsafiy tahlil etish imkonini beradi.

Dissertatsiyaning uchinchi  bobi  “Uchinchi Renessans poydevorini
yaratishda tasavvufiy merosning ma’rifiy, tarbiyaviy ahamiyati”deb
nomlangan. Tadqiqotchi fikriga ko‘ra, O‘zbekistonda olib borilayotgan keng
ko‘lamdagi islohotlar, ma’naviy-madaniy sohadagi o‘zgarishlar istigbolda
mamlakatning dunyodagi rivojlangan davlatlari gatorida bo‘lishini tezlashtirishi va
mustahkam ilmiy-ma’naviy asosga ega bo‘lishini ta’minlashga qaratilagan siyosat
darajasidagi e’tibor bilan xarakterlanadi. Uchinchi Renessans poydevorini yaratish
magsadini ro‘yobga chiqarish o‘rta asrlar musulmon sharqi Renessansi ildizlarini
chuqur o‘rganishni ham taqozo etadi.

Tadgigotchi IX asrning boshlaridan so‘fiy, orif va darveshlar o‘zlarining
irfoniy izlanishlari va ruhiy intilishlarini o‘ziga xos ilm deb bilishgandeb
ta’kidlaydi. Islomning “Ilm o‘rganish har bir musulmon uchun farz”, degan
tamoyili payg‘ambar hadislariga binoan, boshga ilm soha vakillari gatori tasavvuf
olimlari ham kashfu karomat ilmi har bir musulmon uchun muhim deb bilganlar.

5A6y Baxp Kano6oauii. At-tansappyd. / Tapx. Orakyn Masnonkyn yrmu Ba Masnyga OTtakyn Kusu. -TOIIKeHT:
F.Fynom Homumaru anadbuét Ba canpat Hamp., 2002. -5.92.
16 A6y Bakp Kano6oauii. At-tasappyd. / Tapsx. Ortaxyn Masnonkyn y¥mu Ba Masnyna Otakyn Kusu. -TOMIKeHT:
F.Fynom Homunaru anabuér Ba canpat namp., 2002. — 5.91.
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Bu garashlarda bir-biriga garama-garshi fikr-mulohazalar ham bo‘lishi mumkin.
Tariqat arboblaridan birlari ixlos va nafs ofatlarini anglatadigan ilmni, boshqalari
malakdan keladigan ilhom bilan shaytondan yo‘nalgan ilhomni ajratuvchi ilmning
farzligini bayon etganliklarini uqtiradi. Tasavvufda insonni g‘aflat, zulm, nodonlik
va jaholatdan qutgaradigan bosh asos — nafsni tanish, nafsni bilish — Hagni tanish
“man arafa nafsahu fa qad arafa robbahu” qarashi ustunlikka erishgan va qo‘llab
quvvatlangan.Tasavvufning axloqiylik mohiyati ham aynan shu hadis ma’nosini
o‘zida mujassam etgan. Demak, tasavvufning ilm, ma’rifat, nafs pokligi masalalari
ma’naviy-axloqiy tarbiyada muhim o‘rin tutadi. Shu ma’noda, Abduxoliq
G’ijduvoniy muridlariga dastur bo‘larli fikrlarini aytganlar. Ular Alisher
Navoiyning “Nasoyim ul-muhabbat” asari sahifalaridan ham o‘rin olgan: “Xoja
(ya’ni G’ijduvoniy) ul zot shogirdlariga Haq yo‘liga kirgan solik “Kitobullohni
o‘ng ilkiga tutqoy va Rasul sunnatini so‘l ilkiga va bu ikki yorug‘lik orasida yo‘l
suluk qilg‘ay”!’ deb saboq berganlar.

Dissertant “tasavvufdagi halol lugma” xususida harom bilan halolni
farglamagan, haromga o‘rgangan odam hamma narsadan qo‘rqishi mumkin, ammo
Xudodan qo‘rgmaydi, deya gayd etadi. Bu isbotini topgan hodisalardan bo‘lganligi
uchun ham Sahl ibn Abdulloh Tustariy: “Halol lugma yemaganlarning ichida,
Alloh go‘rquvi bo‘lmas™*®— degan fikrini keltirib halollikning inson tarbiyasidagi
o‘rnini ochishga harakat gilgan. Odam odamdan qo‘rqsa — ular bir-biridan
yiroqlashadi yoki ulardan birining qalbida nafrat va g‘azab qo‘zg‘aladi. Ilohiy
go‘rquvdan esa galb poklanadi va Allohga muhabbat kuchayadi. Inson hayotidagi
ko‘p azob, ko*p kulfat va hasratlar haromdan parhez qilmaslikdan tug‘ilishi tufayli
dinda ham, tasavvufda ham bu to‘g‘rida nihoyatda chuqur va keng bahslar
bo‘lgan.Bugungi kunning muhim va o‘ta dolzarb muammosi ham yoshlarni
ma’rifatli, alli, zukko, halol va haromni farqiga boradigan kishilar qilib
tarbiyalashdan iborat. Tasavvufiy meros mohiyati halollik, u bosh mezon. Halol
bilan harom bor narsadir. Ammo ikkalasini bir-biridan farglashda noanigliklar
mavjud. Odamlarning ko‘plari ularni bilmaydi. Shuning uchun kimki shubhali
narsalardan o‘zini tiysa, dinini kamchiliklardan, o°zini ta’nadan saqlaydi va kimki
shubhali narsalardan tiyilmasa, u birovning ekini chekkasidagi qo‘y bogayotgan
cho‘ponga o‘xshaydi. Uning qo‘ylarini ekinga tushirish ehtimoli bor. Shuni bilish
kerakki, Allohning zamindagi chegarasi harom qilingan narsalardir. Yolg‘on va
aldov, xushomad va tilyog‘lamalik, tama’ va munofiqlik bilan erishilgan har
ganday manfaat va daromad insonning axlogiy quvvati va ichki xotirjamligiga
yomon ta’sir o‘tkazadi. Bu dunyoda hamma narsaning o‘z harakat tarzi
bo‘lganidek, halol va haromning ham o°‘z harakat tarzi bor. Halolning qadami
sokin, u ohista va ohistalik bilan keladi, harom esa haddan tashqari tez u to‘fonga
o‘xshab yopirilib keladi. Halollik shakllangan shaxs hech gachon birovning hagini
yemaydi, tamagirlik gilmaydi, el-yurtning ko‘ziga xas tashlamaydi. Chunki u, eng
avvalo, Allohdan qo‘rqadi.

Dissertant yangi O‘zbekistonda yoshlarni komil insonlar bo‘lishni istasak, ag|l
va axloq, ma’rifat va ruhoniyat kuchiga tayanmog‘imiz kerakmoddiy boylikka
mayl, hech qachon, hech qanday sharoitda ma’naviy boylikka ishtiyoq ustidan

"Navoiy A. Nasoyim-ul-muhabbat. Toshkent: Fan, 2001.-B.265.
BMuhammad Porso. Faslul-xitob. In.4284.-B.289
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hokimlikka erishmasligi lozim, jamiyatda musaffo va barqgaror bir ruhiy-ma’naviy
muhit g‘olib kelmasa, kishilarning ongini, ko‘nglini g‘araz, xulqini ojizlik qurshab
oladi-deb xulosa giladi.Haqiqiy orif, so‘fiy va darveshlar vatan va xalq taqdiriga
befarq bo‘lmaganlar. Ularning hammasiga ham hayotdan ajralgan bir go‘shanishin,
o‘zining botiniy huzur halovatiga bandi bo‘lib qolib, elu ulus g‘am-tashvishlaridan
yiroglangan kishilar deb garamaslik kerak. Odamlarga mehru vafoli bo‘lish, vaqtni
g‘animat bilish, behuda kechgan har bir dagiga uchun afsuslanish, tama’ domiga
tushmaslik — bular tasavvufiy axlogning majburiyatlari sifatida insonni
tarbiyalaydi. Zotan, “tasavvuf Sharq diniy-falsafiy, ijtimoiy-siyosiy va huquqiy
tafakkuri tarixidagi murakkab hodisalardan biridir’®. Aql va tafakkur qudrati
insonni borligning kashshofiga aylantirgan. Insonga undan-da kuchliroq bo‘lgan
yana boshqa bir ne’mat — qalb va mukoshafa yo‘li bilan olamni idrok etish
qobiliyatini ham bergan.Bu yo‘l hammaga ham nasib etmagan.U xos kishilarga,
Hagning suyukli insonlariga ommani hagigat tomon boshlash uchun in’om
qilingan. Demak, tasavvufiy merosni sinchiklab o‘rganish axloqiy inqiroz, hadik,
zaiflikdan qutulish, sobit e’tiqodli bo‘lish, komillikka yuksalish yo‘llarini
ko‘rsatuvchi sarchashmalardan biridir. Shu ma’noda,“tashgaridan xalg bilan,
ichkaridan Haq bilan bo‘lish, har bir nafasni Xudo yodi bilan chiqarish, qadamni
savob ishlar, ezgu amallar sari qo‘yish, yurt kezib, aziz-avliyolar gabrini ziyorat
qilish, g‘ofillarni hushyor etish, har qanday holatda galb ogohligiga erishish
Nagshbandiyaning asosiy ma’naviy tarbiya usuli hisoblangan”%.

Tadqiqotda bugungi kunda dinning mohiyatidan anchagina yiroq bo‘lgan turli
ogimlar o‘z g‘oyalarini yoshlar ongiga texnologik vositalar orqali singdirish,
yoshlarni din haqidagi tasavvurlardan chalg‘itish, turli firqa va oqimlarga a’zo
bo‘lishga undash holatlari kuzatilayotgani ta’kidlanadi.Qadimiy manbalar -
Avesto, Vedalar, Bibliya va Qur’oni karimda bag‘rikenglik madaniyatini
shakllantirishga oid g‘oyalar ilgari surilgan. Xususan, “Zardushtiylik axloqida
ezgulik va yovuzlik, yorug‘lik va zulmat, haqiqat va yolg‘on o‘rtasidagi kurash”*
haqidagi g‘oyalar, umuman barcha dinlar har qanday jaholatni qoralaganlar va
ezgulikni yoqlab insonni o‘zini o‘zidan himoya qilishga o‘rgatganlar. Buddizmda
“Insonlarning tengligi g‘oyasi, monarxning davlatni adolat bilan boshqarishida,
sabrlilik” 2! ning ulug‘lanishi, shaxslararo munosabatlarni bag‘rikenglik bilan
davom ettirish mumkinligining dalili sifatida qaraladi. Xristianlarning Injil
kitobidagi: “Dushmanlaringizni sevinglar, sizdan nafratlanganga yaxshilik
qilinglar. Sizga qarg‘ish yog‘dirganga duo o‘qinglar. Sizga ozor berganlar uchun
ibodat qilinglar”??, degan g‘oyasi insonlararo bag‘rikenglikka da’vatdir. Demak,
barcha dinlarda inson qadri ulug‘lanadi. O°‘zaro mehr-shafgat, mehr-ogibat
bo‘lishiga targ‘ib etiladi. Abu Bakr Kalobodiy “insonlarning insonga g‘amxo‘ri,
mehru-shafqat, mehribonlik qiladigan va kishilar qo‘lidagi narsalarga nazar

19 Canmmos A. ArtropmyHocnuk. Bylok MyTacaBud, maiix Ba moump PapuaymmuH ATTOPHHHT MabHABUH Ba
Mabpuduii xasuHaiaapu. — Tomkent: “Sharq”, 2013. — 5.42.

DK omunos H. Hakmbaumus. / 873M3, 6 xunn. — Tomkent: “V36exncton Mummii sHimkinoneausicn”’, 2003, —
Bb.294.

AKomunoB H. Hakmbaumust. / 373M3, 6 xwmnn. — Tomkent: “V36exncTon Muwumii sunuknonenusacu”’, 2003. — 5.66.
22 Ymxun, TaBporman M6Tuao Ba 3ab6yp / Tapxumonnap Bamuii 3ynanyn, M6poxum Ab6aes. — Typxus:Typkus
MyKanaac Kutob xamustu, 1995. —B.150.
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gilmaydigani Hagga yaqindir”? ,-deb yozadi. Insonning insonga g‘amxo‘rligi
birinchi galda odamning o‘z zotiga hurmati va ehtiromi sifatida qaralsa, mehru-
shaqatliligi olam va odamni asrashdek bir ulug‘vor burchini uqtiradi. Abu Bakr
Kalobodiy “inson hoh olim, hoh johil, yoki arab, yo ajam bo‘lsin o‘zaro mehru
shafqatli bo‘lishi lozim” ?* -deb insoniyatni o‘zaro mehr-oqibatli 0‘z zotiga
hurmatda bo‘lishga chaqiradi. Islom va tasavvuf falsafasida yer yuzidagi yovuzlik,
nohaqlik, adolatsizlik, zo‘ravonlik, odam o‘ldirish, qon to‘kish kabi jinoyatlar
qoralanadi. Qur’oni karimda: “Allohga bergan ahd-paymonlarini mustahkam
bo‘lganidan keyin buzadigan, Alloh bog‘lanishiga buyurgan narsalarni uzadigan va
yer yuzida buzg‘unchilik qilib yuradigan kimsalar ham borki, ular uchun
(Allohning) la’nati bo‘lur va ular uchun eng yomon diyor — jahannam bordir”
(Ra’d, 25-oyat)®, “Alloh bergan rizqdan yeb-ichinglar, yer yuzida buzg‘unchilik
jinoyatlarini gilmanglar” (Baqara, 60-0yat)?.

Mamlakatimizda yoshlar tafakkurining o‘zgarishi, axloqiy tarbiyaning
yuksalishi, aynigsa tasavvufiy merosdan bahramand bo‘lish oliyjanob
magqsadlarimizga erishishimizni tezlashtiradi. Zotan, insonga e’tibor, uning yorqin
istigbolini ta’minlashga qaratilgan siyosatimiz ushbu g‘oyalar, qarashlarga
hamohang ekanligi muhimdir.

XULOSA

Olib borilgan tadgigot natijasida quyidagi nazariy xulosalarga kelingan:

1. Yangi O‘zbekiston “taraqqiyot strategiyasi’dagi ustuvor yo‘nalishlarda
ajdodlarimiz ma’naviy merosini o‘rganishga bo‘lgan harakatlarimizda yangicha
yondashuv va yangi talablarni qo‘ymoqda. Shu ma’noda tasavvufiy merosni har
tomonlama ilmiy tadqiq etish zarurati mavjud.Tasavvuf o‘zining insonparvarlik
mohiyati bilan insonlarni o‘zlikni anglashga, haqiqgatni bilishga, ma’rifatli, sobit
e’tigodli, halol mehnat qilishga, hurfikrlilikka, ilm-fan, islom dinining
insonparvarlik mohiyatini targ‘ib qilishga hamda diniy bag‘rikenglikka undab
kelgan.

2. Sho‘ro mafkurasi O‘rta Osiyolik allomalar ilmiy, diniy-falsafiy, tasavvufiy
asarlarini qoralab, ularni tadqiq etishga yo‘l qo‘ymadi. Bugungi kunda
mamlakatimizda ma’naviy merosiga qaratilayotgan alohida e’tibor, tasavvuf va
tariqatlarning insonparvarlik g‘oyalarini o‘rganish, ularni hayotga tadbiq etish,
buyuk allomalar, pirlar gadamjolarini yanada obodonlashtirib ziyorat turizmi
turkumidagi yangi joylarni topish tarixini ilmiy o‘rganish mas’uliyatini yuklaydi.

4. Xoja Muhammad Porsoning ilmiy merosi uning tasavvuf nazariyasini
ishlab chiqishdagi xizmatlari, uning naqshbandiya tariqati g‘oyalarini
takomillashatirishdagi o‘rni o‘rta asr temuriylar davrining o‘ziga xos namunasi
bo‘lib, tasavvuf nazariyasi taraqqiyotida burilish nugtasini belgilab bergan. Bu esa,
XIV-XV asrlarda Movarounnahrda tasavvufning insonparvarlik tamoyillarini va u

BA6y Baxp Kanoboanii. At-tasappyd. / Tapx. Orakyn Masnonkyn yrmu Ba Masnyaa OTakyn Kusu. -TOIIKEHT:
F.Fynom Homuaaru anadbuér Ba canpat Hamp., 2002, —b. 48.

24 A6y BakpKano6oamii. At-Tanappy®d. / Tapx. Otakyn Mapnonkyn yenm Ba Masnyna Otakyn Ku3u.— TOIIKeHT:
F.Fynom Homunaru anadbuér Ba cambat Hamp., 2002, —b. 48.

SNaiix Myxamman Comux Myxammazn FOcyd. Tadeupu Xunon.5 xy3. — Tomxent: Hilol-Nashr, 2017. — 5.20
1Taiix Myxamman Comuk Myxamman IOcyd. Tadeupu Xunon. 3 xys. — Toukent: Hilol-Nashr, 2017. — B.67.
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bilan bog‘liq ma’naviy-axloqiy g‘oyalar davrning bahs munozaralarga asos
bo‘lgan nazariy asoslari va rivojini, tariqatlar mazmunini hamda jamiyat ma’naviy
hayotidagi o‘rnini aniglashda, ajdodlar tafakkuri durdonalarini baholashda muhim
ahamiyat kasb etadi.

5. Abu Bakr Kalobodiy merosi, uning “At-ta’arruf’, “Bahr al-favoid”
asarlarini o‘rta asr Movarounnahr tasavvufining nazariy, axlogiy poydevori sifatida
baholash mumkin. O’z o‘rnida bu ulkan meros Shargiy Turkistonda, Kavkaz,
Afg‘oniston, Pokiston, Hindiston, Janubi-Sharqiy Osiyo mamlakatlari ijtimoiy-
falsafiy, diniy-axloqiy tafakkuriga sezilarli ta’sir ko rsatgan.

6. Tasavvufning axloqgiy tarbiyaviy jihatlari va uning tarigatlarning amaliy
gismi aynigsa, nagshbandiyona axlog-odob va inson kamolotiga oid fikr va
goyalar “Dil ba yoru dast ba kor” tamoyiliga mos ekanligi, kasb-hunar egallash,
halol mehnat gilish orgali hayot kechirish, turli rasm-rusumlardan voz kechish,
insonni ulug‘lash, mehr-shafqatli bo‘lish kabi g‘oyalarining bugungi kun yosh
avlod ongiga singdirish ularda hayotni sevish, vaqtning qadrini bilishni o‘rgatadi
hamda har qanday ma’naviy tahdilarga qarshi tura oladigan mustahkam
immunitetni shakllantirishga xizmat giladi.

7. Abu Bakr Kalobodiy tasavvufiy ta’limotiga ko‘ra oliy magsadga erishish —
Haq vasliga yetishish. Bu magsadga o‘zini-o‘zi takomillashtirish va o‘zini-o‘zi
bilish yo‘li bilan erishiladi. Allohni bilishning birdan-bir to‘g‘ri usuli o‘zini-o‘zi
bilish, ya’ni o‘zlikni anglash ekanini tushuna boshlaydi.O‘zini anglagan insonni
ham o‘zini bilgan xalgni ham turli g‘oyalar, tahdilar bilan yengib bo‘lmaydi.
Tasavvuf insonning shu kemtikliklarini bartaraf gilib uni nazarati insonlik magomi
sari yo‘naltirgan ta’limot sifatida yashab keldi.

8. Tasavvuf “komil inson” konsepsiyasi zamonaviy axlogiy-falsafiy
yaratuvchanlik va gumanistik mohiyatidagi mezoniy gadriyatlar tizimi hamda o‘z-
o‘zini taftish qilish, nafs ofatlaridan saqlanish, sabrli, qanoatli bo‘lish kabi fazilat
va xislatlarni shakllantirishda ustoz-shogird tizimining tarixiy tajribalari bugungi
tarbiyaviy ishlarni takomillashtirishda muhim ahamiyat kasb etadi.

9. Insonsevarlik, hagparvarlik, botiniy poklik va botiniy ibodat xulg-atvor
go‘zalligiga bog‘ligligining axloqiy-kreativ xarakteri yoshlarning me’yoriy hissiy
holatlarini barqgarorlashtirish hamda turli tahdidlarga qarshi tura oladigan
mafkuraviy immunitetni mustahkamlashdagi motivatsion samaradorligiga xizmat
giladi.

Yugorida Kkeltirilgan xulosalarga asoslanib, quyidagi tavsiyalarni berish
magsadga muvofig deb hisoblangan:

1. Virtual olamda keng kitobxonlar uchun Abu Bakr Kalobodiy va
Muhammad Porsoning asarlari katalogini ishlab chigish;

3. Tasavvuf ilmi maktabi talabalari va mudarrislari uchun tasavvuf
istelohlarini o‘rganish bo‘yicha elektron izohli lug‘at yaratish;

4. O‘zbekistondagi Islom sivilizatsiyasi markazi bilan hamkorlikda Abu Bakr
Kalobodiy va Muhammad Porso asarlarining nusxalarini jahon kutubxona
fondlaridan olib to‘liq tarjimasini amalga oshirish va nashr ettirish;

5. Tasavvuf va insonparvarlik mavzusida risola tayyorlash va nashr ettirish.
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BBEJIEHUE (anHoTamusi Auccepranuu aokropa ¢puiocodpun (PhD))

AKTYaJIbHOCTh M BOCTPe0OOBAHHOCTH TeMbl auccepramum. B Hacrosiee
BpeMsI BO3HUKHOBEHHE HAMPSHKEHHOCTH BO B3aMMHBIX COLMAIBHO-TIOJUTUYECKUX
OTHOLIEHUSAX B Ipoleccax IIo0aiu3aluyd CTpaH MHpa AelNaeT HeoOXOIUMOCTh
COXpPAaHECHMUSI YEJIOBEKAa W €ro U3HU KakK HHUKOrja aktyanbHol. Co BpemeH
CpenHEBEKOBbSl ydeHHE cypu3mMa B ucCIaMe, NTPOBEAIINN YEIOBEUYECTBO OT
HEBEXKECTBA K IMPOCBETUTEIHCTBY M COBEPIICHCTBOBAHMIO, SIBIISICTCS (PAKTOPOM
oOecrieueHus KyJIbTypbl PEIUTHO3HONU TEPIUMOCTH, MEKHAIIMOHAIBHOTO COTIacus
U KoMIipomucca B mupe. [loaTomy ocTaeTcss BOCTpeOOBaHHBIM U3yU€HUE HACTEIUS
TacaBBy() Ha OCHOBE HCTOpHM3Ma U MPEEMCTBEHHOCTH, BOCIUTHIBATH YYyBCTBA
B3aMMHOM COJUAAPHOCTH U OpaTcTBa y HApOJOB MHUpPA, Pa3BUBATH Y MOJIOACKH
CaMOCO3HaHUE, pa3BUBaTh KauecTBa COCTpajaHusi, 3a00Thl O JIIOMASX, IIEAPOCTH,
rapMOHU3HPOBATh TYMaHUTAPHBIE MPEJICTABICHUS O TyXOBHOM HACIIEIUH IIPEAKOB
C HOBIIIECTBAMU COBPEMEHHOCTH.

B nenTpax MupoBOil HAYKH M UCCIIEIOBAHUI MPOBOJATCS (PyHIaMEHTaIbHbIC
HCCIICIOBaHUSI B paMKax Hay4yHUX, (UIoco(CKO-HPABCTBEHHBIX YUYEHUU
MUCTHUYECKUX aJlJIOM, B YaCTHOCTH, WX B3IJISJI0B HAa MHUP M YEJIOBEUECKHUE
OTHOLIEHUS, NPUPOAY M OOIIECTBO, COLMAIbHYIO CYIIHOCTH 4YeloBeka. B
YaCTHOCTH, HEOOXOAUMOCTh BHUKHYTh B y4€HUE MyTacaBU(OB, KOTOPbIE UMEIOT
CBOC IOJIOKEHUE B MHPOBOM IMBUIIU3AIUU, PACKPBITH MPUYUHBI CKIOHHOCTHU
YeJioBeKa K J00py M 31y, 000CHOBaTh TOT (paKT, YTO MHUCTUIIM3M - ATO YYCHHE,
npornaraHupyronee TyMaHUCTUYECKUE UJACH HcllaMa, CerofHs Mmpuoodpena
Hay4YHOE U TEOPETHUYECKOE 3HaueHue. B 3ToM cmbiciie Bo3pacTaeT MOTpeOHOCTh B
UCCJICIOBAHUM HAY4YHO-(PMIOCOPCKUX B3TISAI0B Ha TpaHCHOPMAIMIO TaKHX
KAu€eCTB, KaK YyBCTBO JyXOBHOI'O €IMHCTBA B JOKTPUHE MUCTULIU3MA, BHYTPEHHEE
(6atunn) camopedopmMupoBanue, BHelIHee (Kaxyieecs) [IpeBpaiaer nosenexue,
HEBEKJIMBOCTh, YEJIOBEKOJIIOOMBYIO MOpallb, KyTHETEHHE» W «THEB» B YEJOBEKE
BO BCE (XBaJICHbIE KaYECTBA).

B  nepuox  OOHOBIIEHMH,  TEpPEMEH,  KapAWHAJIbHBIX  JAYXOBHBIX
npeoOpa3oBaHuil B Hallell CTpaHe 0c000e BHUMaHUE YAENAETCS HCCIEIOBAHUIO
YUYEHH O MHUpE U 4YeJOBeKe, MPUpOoJie U OOILIECTBE, YEJIOBEKE, TyXOBHOCTHU
JUYHOCTH, TYMaHu3Ma, 00pa30BaHMUsI U HPABCTBEHHOI'O BOCHUTAHUSI B TacaBBY(
HaCJeIUU, MCHOJb3Yys 3TH UAEH B PyCJIe OyXa CErOAHSIIHEr0 BPEMEHU B JIEJie
BOCITUTAHUSI MOJIOJICKH KaK JOCTOMHBIX HACIeTHUKOB. «B 3Toil cBsizm ocoboe
BHUMAHHE CIIEYeT YACIUTHh TIIyOOKOMY H3YYCHHIO, TMOHWMAHHUIO M IIHPOKOU
MOMYJISIPU3alMK  TPYJIOB MBICIUTENIEH MCIAMCKOTO MHpa, HAIIMX BEJIUKHUX
MPEIKOB, UX HEOLEHUMOIO BKJAaJa B PAa3BUTHUE MUPOBOM LUBUIM3ALMUHU. ITOT
BOIIPOC YPE3BbIYANHO BAXKEH ISl YKPEIUICHHS Y MOJIOJIEKU CTPEMIICHUS K HayKe U
00pa3oBaHMIO, MPABUILHOTO TOHMMAHUS W TPUHSATHS HCIAMCKHX I[EHHOCTEH W
KyJbTYpbl BO BCEX OOIIECTBAX, a TAKXKe JJIsi JOHECEHUS] TYMAHUTAPHON TPUPOIbI
hclaMa 0 BCEX HapolOB Mupa». © B 3TOM CMBICIE BaXHO BCECTOPOHHE
UCCJIeIOBATh HAYYHO-TEOPETHUUECKUE B3IJISAbl TYMAaHHCTUYECKOTO 3HAYEHHUS Ha

"Mupsuées LILM. Suru Y36exucron crpareruscu. -Tomkent: “O‘zbekiston”, 2020. -5.358.
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rymanutapueie npuHnunsl A0y bakpa Kanabanu, cyduiickoe Hacienue Xomxu
Myxammana Ilopco, BamsHHE ero (GUIOCO(CKO-PETUTHO3HBIX B3TJSI0B Ha
BOCIIUTAHUE COBPEMEHHON MOJIOAEKH B JyX€ T'yMaHU3Ma, JOCTHKEHHE CUACThS
BCEr0 YEJIOBEYECTBA. JBa MHpA, BOCIUTAHUE B JyXe OOIIECYETOBEUYECKHX
LIEHHOCTEM.

JlaHHO€ nHCCepTallMOHHOE MCCIIEIOBAHUE B ONPEACICHHONW CTENEHU CIyKUT
peanuzaiuu 3aaad, ykasaHHbIX B Yka3e [Ipesmgenta PecnyOnuku ¥Y30exkuctan
NeVII-60 «O ctpareruun pazsutusi HoBoro Y36ekucrana na 2022-2026 roas» ot
28 suBaps 2022 ropna, [locranoBnenusix I[lpesunenra PecryOnuku Y30ekuctan
NoIIIT-2995 or 24 wMas 2017 roma «O Mepax 0o JajdbHEHIIEMY
COBEPUICHCTBOBAHUIO CUCTEMBI COXPAHEHUs, MCCIENOBAHUS W MOIYJSpU3aluU
JPEBHUX MUCbMEHHBIX UCTOYHUKOBY», Nell[1-3080 «O mepax opranuzanuu 1eHTpa
UCIaMCKON KyJnbTyphl B Y30ekucrtane npu KaOunere Munuctpo PecnyOnmku
VY36ekuctan» ot 23 utons 2018 roma, Nelll1-4802 «O mepax mo oOpa3oBaHUIO
MEKTyHAapOJIHOTO HAyYHO-UCCIEA0BATENbCKOro nenTpa Mmama Marypuam» ot 11
sauBaps 2020 roga, Ykasze [lpesunenra PecnyOnmuku Y30ekucran NeVII-6108 «O
Mepax Mo pa3BuUTHIO cep oOpa3oBaHUsl U BOCIIUTAHUS, U HAYKH B HOBBIM MEPUO/T
pa3BuTus Y30ekucrtaHa» ot 6 HosOps 2020 roma, a Taxke IlocTtaHoBieHUM
Kabunera MunuctpoB PecnyOnuku VY30ekuctan «O Mepax MO OpraHu3aluu
JNEITEIbHOCTH W TOJJCPXKKE  MexayHaponHod  Mcemamckot — Axkanemun
VY306ekucranay, a Takxe IPYTrUX HOPMATHBHO-TIPABOBBIX aKTOB, OTHOCSIIUXCS K
JTaHHOU cepe.

CooTBeTcTBHE HCCIEA0BAHUS NMPUOPUTETHBIM HANPABJEHUAM Pa3BUTHS
HAYKM W TeXHOJIOTHMH pecnyOguku. J[aHHOE HCCIIEIOBAHUE BBINOJHEHO B
COOTBETCTBHM C MPUOPUTETHBIM HAIPABICHUEM PAa3BUTHSI HAYKHM U TEXHOJIOTUUA
Peciyommuku  [.  «®DopmupoBaHHE  CHCTEMBl  COIMAIBHBIX,  IPABOBBIX,
SKOHOMMYECKHUX WHHOBAIIMOHHBIX HUJEeH HHPOPMHUPOBAHHOTO OOIIECTBA U
JEMOKPATUYECKOTO TOCYIAPCTBA U MTyTH UX Peallh3aIuny.

Crenenb u3y4yeHHOCTH mpodiaembl. CTaHOBJIEHME TacaBBy(, H3Tambl €ro
Pa3BUTHS KaK YUCHMSI UCCIICIOBAHBI MHOTUMHU CHCIIMATMCTAMUA M YUYEHBIMH B IaHHOM
o0yacTi, B TOM YHCJIE Clenyromye (pyHAaMEHTATbHbIE HCCIEOBAHUS O CYIIHOCTU
yueHus cydusma, duiocodus cyduszma, uctopusi cypusma, autepaTypsl cyhusMma,
NpUPOJAa YeJIOBeKa B TacaBBY(], BIUSHHUE TacaBBY( Ha OOIIECTBEHHYIO U JyXOBHYIO
JKU3Hb PAaCCMOTPEHBI BOCTOKOBEAMHU TakuMM Kak 2.9. beprensc, M.T. CrenansHii,
AL Kapin, A. A. Xucmatyimin?,

OnyOnukoBaH psifi HWCCIAEAOBAHWN 3apyOSKHBIX YYEHBIX 10 YUYCHHUIO
TacaBBy(], HMCTOPUM TAPUKATOB reorpaduu WX pa3BUTHs, WX YHUBEPCATHHOU
CymHOCTH. B wacTHOCTH, MOHOTpapUIECKHEe UCCIIETOBAHMUSI, POBEACHHBIC TAKIMHU
yueHbiMu Kak Mamxug @axpu, @putu Maitep, FOpren Ilayns, Jdesun duVYwuc,
MOCBSILIEHBI 3BOJIOUMU y4yeHUs: TacaBBy(d LleHTpanbHO-A3MaTCKOro pervoHa, a

2Beprensc E. Cydusm u cydumiickas nuteparypa. T, 3 -Mocksa, Hayxa, 1965;— 527 c. Crenmansnan M.T.
®dutocodckue acnekThl cypuszMa. [maBHas penmakmus BOCTOYHOW nuTepatrypbl.M: Hayka, 1987. -C.5.Kaum A.
Mycynmon TtacaBBydu / tapxkumoH Kommpkyn Py3umarzonma. -Tomkent: ®an 3u€cm Hampuérn. 2022.-448.6.
Xucmarynua A.A.Cydusm.-CIIb: U3narensckuii nom A30yka—kiaccuka. IlerepOyprckoe BocrokoBenenne.20089.-
C.192.
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TaK)ke paboThl TEOJOTUYECKOT0, (PHUIT0COPCKO-HAYUHOTO XapaKTepa, OCBSIICHHbIE
dTamaM HMCTOPUYECKOTO pas3BUTHS, Tporecca (HOPMUPOBAHHS YUYCHHS U
BOIPOCOBTAPUKATOB, KPYIMHBIX IIKOJ M WX MPAKTUKH, BAXKHBI ISl PACKPBITUA
T'YMAHUCTHYECKOW CYIIHOCTH YYCHHS TacaBBy() B paMKax HCCICAYEeMOn
poGIEMBL.

B wuccrnenoBaHusAX, OCYLIECTBIEHHBIX pAAOM YyueHbIX cTtpaH CoapyxecTBa
HezaBucumbix TocymapctB, Takme kak O.M.Sctpe6oB, HO.A.MonuecsH,
b.M.ba6amxanoB, A.A.Myxameaxomkaes, M.C.I1laMCOB 110 M3yUYECHHIO HACIIEIUS
MHOTHX MBICTUTENCH ydeHus TacaBBy(], HayuHoe Hacienue A0y bakpa Kanabonu
u Xomka Myxammana [lopco npruodperaeT UCTOPUUECKOE 3HAUYCHUE B PACKPBITHH
TOTO MECTa, KOTOPOE€ OHO 3aHMMalo B pa3paboTKe TEOPETHUYECKUX BOIIPOCOB
TacaBBy(a®.

Cnenyer 0co00 BBIICIUTHh HCCIENOBAaHUS YYEHBIX Halledl cTpanbl kKak M.
MywmunoB, M. bonraes, H. Komunos, 1. Xakkynos, I'. HaBpy3osa, X. Canomoga,
C. Kapumos, /Ixx. XonmymunoB, b. Hamo30B 1o Bompocam yuenus tacaBBy(. B
CIICHMAIBHBIX JUCCEPTALlMOHHBIX MCCJIEAOBAaHUAX IO TacaBBy(d B oO0JacTu
ucropun puiocopun ocodOro BHUMAHUS JOCTOMHBI u3bickanud: ['.HaBpy3oBoi
no tapukaty HaxmbGanmaus, ero ydeHus] U KOHUEMIIMM BOCHUTAHUS MOJOJIOTO
MOKOJICHUS M «COBEPIIEHHOIO YEJIOBEKa»; wuccienoBanue A. XyCeHHOBOU
MOCBAIIEHHbIE Hay4yHO-cy(uiickuMm Bo33peHusiM A. Jlxamu, H. Cadaposoil mo
ATBTPYUCTUYECKUM TPEJCTABICHUSM TEPBBIX TacaBBY(] ydeHM XOKaroH B
[entpanbHoii A3uu, uccienosanue [x. XommymuHosa o ¢unocodun Baxaaryi-
BY)XKyIl U ee BiausHuM Ha ydyeHue Haxmbannus, b. Hamo30Ba mo uccnegoBaHuio
¢unocodpckux ocHoB yuenus TacaBByd AOy bakpa Kamabomu, Xomxka
Myxammana I[Topco, UMEIOT ONpENeIeHHOE HAy4YHO-TEOPETUYECKOE 3HAUEHUE B
MCCIIEI0BaHUY POOJIEMBI YUEHHUS TacaBBy .

[lenecooOpa3HO BBIIETUTH UCCIENOBAHMS YUEHBIX HAlIEH CTPAaHbl TAKHE Kak
N.Mymunos, H.Komunos, N.Xakkynos, I".HaBpysona, X.Canomona, H.Xuauposa,

SFakhry M. A history of islamic philosophy. N.Y. — L. Columbia univ press, 1970. XV. — 427. Meier F. Zwei
Abhandlungen iiber die Nagsbandiya. Stuttgart-Beirut 1994; ; Jiirgen Paul. Doctrine and Organization the
Klfajagan-Nagshbandiya in the First Generation AfterBaha'uddin. Berlin: Das ArabischeBuch, 1998; ;Jiirgen Paul.
Doctrine and Organization the Klfajagan-Nagshbandiya in the First Generation AfterBaha'uddin. Berlin: Das
ArabischeBuch, 1998; Devin DeWeese. The Masha'ikh-i Turk and the Khojagan: Rethinking the Links Between the
Yasavi and Nagshbandi Sufi Traditions // Journal of Islamic Studies, 7:2 (1996);

“dcrpe6o O.M. Moannacensn, 5.M. babamxanos. Myapoctscydues. Canxr-Ilerep6ypr: Cankr-Iletep6yprekoe
Bocrokosenenne, 2001. 290.c. A.Myxammeaxoxae. Mmeonorus Hakmbanmusma. -Jlyman6e. Jloxwm, 1991.-
b.230. HayuHble pabOThI IPYTUX aBTOPOB IPHUBECHBI B CITHCKE JINTEPATYPbI JUCCEPTALHH. .

SMymuuoB Y. Amup Temypruur Ypra Ocué tapuxuna TyTras ypru Ba pomd. T:. 1968.i1. Haxmummmn KoMuios.
TacasByd. Toukent: MopapoyrHaxp — Y36ekucton, 2009. — 445 6. U6poxum Xakkyn. TacaBBy(d caGoKmapi.
Byxopo: Byxopo [lasnar Yuusepcureru, 2000.- 142 6. I'.H. HaBpy3oBa. Hakmbanaus tacaBByuii TabnuMoTH Ba
G6apkamon wuHCOH TapOusicu. -Tomkent: Pan, 2005.-b. 233; Xoxa Myxamman Ilopco.@ancada kKomycuit
nyrar.(Ty3yBun Ba Mackyd Mmyxappup K.Hazapos). Tomxent: Ilapk, 2004.-b 441-442; “Puconam Kyacus -
baxoynmua Hakmbaun Tasiumorura owg MaubGa//  IllapkuryHOCTHK. V3P.®A.IIU TyaMu.-TOomKeHT:
MunxosxcaxoparHampuéta, 1996 Ne.7. —B.115-123; Xumupoa H. Xoxka Myxamman ITopcoHuHr Xo0KaroH-
Hakmbanans TapuKaTHHUHT PUBOKJIAHHIINIA TYTraH YpHH Ba pond. Tapux danmapyn HOM30AU WIMHH TapaXxacuHU
o yuyH Taiépaanran gucc., 2006. —b. 150. III. 3uémos. A0y Mancyp an-Motypuauii Ba yHuHr “Kurobdart-
tapBmIOoT acapu.-Tomkent: dan, 2009.-5.114. Kapumos C.K. ¥V ¢onuii 6yimaran. (Amup Temyp Ba TacaBBy(®).
Tymucron, 1996, Ne5, — b. 9. Xonmysmunos JK. JKomuit Ba Bax1aTy-I-ByKy/ TAbINMOTH. —TOMIKEHT: Y36eKHCTOH
muwumid SHnukinonenus, 2008. 232.6.B.Namozov. Abu Bakr Kalobodiy tasavvufiy gqarashlarining falsafiy
asoslari.Toshkent: Fan, 2009 .100 .b.
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II.3usnoB, C.Kapumon, [Ix.XanmmymunoB, b.HamozoBa. B o6mactu wuctopuu
¢unocopun B paMKax HCCIEAOBaHUS CIECLUAIBLHOW AHUCCEPTAllUd O Cy(pHu3Me:
tapukaT HakmGanmu, MOKTpUHA M €€ KOHIEMIMS BOCHUTAHMS IOJAPACTAIOIIETO
MOKOJICHUSI M  «COBEPIICHHOro 4enoBeka» [.HaBpy3oBou, wuccienoBanue
A.XyceiiHoBoil 1o A.Jl’XkaMH TO H3yYEHUIO HAY4YHBIX CY(QUHCKUX B3IJISIOB.
AJBTpyUCTHUYECKHE HJIEM TMEpBOTO Tapukara cydusm xomxkaroH LlenTpampHOMU
Asun H.Cadaporoii, uccienoanue JIx.XoamymuHoBa 0 (rtocodun Baxmaryi-
BY/DKyJa U €€ BIMsSHUM Ha ydeHue HakmibGanmu, mccnenpoBanne b.Hamo3zoBa o
dbunocodckux ocHoBax ydeHus AOy bakpa Kamabamu, cybuzme Xomku
Myxammana [lopco mpuoOpenu onpeneneHHyI0 CTENeHb HAay4YHO-TEOPETHUECKOU
3HAYMMOCTH B U3YUYEHUH MPOOIIEMbI

Taxxe, B wuccineaoBaHMM Hacienusi TacaBBy( LleHTpanbHO-A3naTCKUX
MBICJIUTENIC MMEIOT BaXKHOE 3HAYCHHE C HAYYHO-TEOPETUYECKOM TOUKHU 3pPEHUS
crenuanbHble JauccepTallMoHHble ucciuenoBanus K.PaxumoBa mno pabote
Mycrammu byxapu «lllapxu ar-Taappyd» sBisIeTCS HCTOYHUKOM HW3Y4YEHUS
TeopuH TacaBBy(d, ¢punocodckuii ananu3 Hacienus Aonynxanuka ['mxmgyBanu O.
[TapumnoBoii, 3Hauenust Tapukara Hakmobanaus B cypuszma C.T. cMaunoBeIM.; IO
colralibHO-QpuiIocopckuM  uaessM  yuyeHuss Xomka Axpopa Bam X, P.
PaxmartoBoii, ucciegoBanue J. X. 3oupoBa 0 cyduiickux B3mIsAax Maxaymu
A3zama u Sky0a Yapxu; X.0.CamaroBa no 1yxoBHOMY Hacienuto Maxaymu Azam
Koconu u ero mecra B Bocniutanuu Mononaexu; C. PaxmanoBa no ponu cypusma B
OOIIIECTBEHHO-TYXOBHOM Ku3HM Tiepuona TumypunoB. IlpuBenennass Bbiie
KJIacCU(pUKaLUs UCCIICOBAHUN MTOKA3bIBAET, YTO:

Bo-nepBbIX, B HCCl€OBaHMSIX HE H3ydascs TacaBBY(, €ro CTaHOBJICHUE,
UCTOPUS, PEIUTMO3HO-UCTOPUUYECKHE W AKCHOJIOTMYECKHE ACHEKThl OTIEIbHBIX
TapUKaTOB,;

Bo-BTOpBIX, KOMILJIEKCHOTO HAy4YHOI'O MCCJEJAOBAHUS YUYEHHUSTAcCaBBY(,
O0COOEHHO €ro ryMaHUTapHOIO XapaKTepa, He MPOBOIUIIOCH.

CnepoBartenbHO, AaHHas NpoOsieMa B paMKax TEMbl JUCCEPTALMH SIBISIETCS
BOCTpeOOBAaHHOM, TaK KaK HUCCIIEIyEeTCs BIIEPBBIE.

CBsi3b IMCCEPTAIMOHHOTO WCCJIEJ0OBAHHAA ¢ IUIAHAMHM  HAYYHO-
HCCIEA0BATEIbCKUX PAa0d0T BbICHICI0 00pa30BATEIBLHOIO Y4Ype:KICHHUH, Iae
BBINIOJIHEHA JAuccepTanmsa. JluccepTalmOHHOE HCCIAEAOBAaHUE BBIMOJIHEHO B
pamkax (yHIaMEHTAJIbHOTO Hay4dHO-HCCIel0BaTeNbckoro mnpoekrta «lIpobiembl
COBEpPIICHCTBOBAHUS COLUATBHO-(UIOCOPCKUX U JTyXOBHO-HPABCTBEHHBIX OCHOB
MOCTPOCHHSI TPOCBEIICHHOro rocynapctBa B HoBom VY30ekucrane» (2022-2026
IT.) B COOTBETCTBUU C IUIAHOM Hay4HO-HMCCIEA0BaTENbCKUX paboT Byxapckoro
roCyapCTBEHHOTO YHUBEPCUTETA.

Leab ucciaenoBaHusi - PacKpbITh T'YMaHUTapHYIO CYIIHOCTh TacaBBy(d Ha
OCHOBe paboT «ATt-Taapyd», «baxpyn-baBaug» A0y bakpa Kamabanu, «Dacmyn-
xutab» u «Puconam Kyncus» Xomka Myxammana Ilopco u omnpenenutb ero
3HAYMMOCTh B HDABCTBEHHOM BOCHHUTAHUU MOJIOJIEHKH.

3agaum HccaeI0BaAHNA:

BbIssBUTH  B3aUMOCBSI3b M (DaKTOpPhl  COBEPIICHCTBOBaHUS  CY(UIUCKUX
B3rJ1110B B MaBepannaxpe B [X-XIV BB.;
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aHaIN3 WAECUHBIX HCTOYHHUKOB M TEOPETHKO-METOJO0JIOTMYECKHX BOIPOCOB
y4eHHUs TacaBBY(;

nzyuenue pomu A0y bakpa Kamabaau B cuctemaTuzanuu TeOpuu TacaBBy(d u
ujei rymanusma B TpyJe «at-Taappyd»;

CpaBHHUTEIBHBIN aHAIN3 B3MIS10B Xomka Myxammana [lopco Ha «dyTyBBaT»
B «®Paci-anb-XuTao»;

PacKpbITh TYMAaHHUTAPHBIA XapaKTep PEIUrHo3HO-(QUIOCOPCKUX BO33PEHUMN
AOy bakpa Kanabaau B npoussenennn «baxp anb-gaBany;

000CHOBaHUE Yepe3 MEPBOUCTOYHUKHU TOTO, YTO TaCaBBY( SIBIAECTCS YUCHUEM,
poraraHANuPYOIMM I'YMAaHUCTUUECKUE MPUHIIUAIIBI UCIAMCKOM puinocodpuu;

3aKJII0YAETCS B pa3pabOTKEe TEOPETHUECKUX BBIBOJOB M MPEMJIOKEHHM IO
UCIIOJIb30BAHUIO CY(PHUIICKOTO Haclelus B MPOJABMKEHHH KyJIbTYpbl T'YMaHH3Ma,
TEPIUMOCTH U KOMIIPOMHCCA B COLIMAIIBHON KU3HHU MOJIOJEHKHU.

B kauectBe 00bekTa MccCiaedOBaHUSI ObLIM BBHIOpaHbI JYXOBHOE HacleIue
A0y bakpa Kanabanu n Xomka Myxammaza [lopco u TeopeTuuecKkre NCTOYHUKH,
CBSA3aHHBIE C TYMaHUTAPHOMN CYIIHOCTBIO TaCaBBY(.

IIpenmerom mcciiel0OBaHUA SIBISICTCS HayuyHO-(UII0COPCKOe 0OOCHOBaHHUE
T'YMAHUTAPHOTO XapakTepa Cy(QHUIICKUX B3TIsI0B B paborax «At-Tabappyd»,
«baxp amp-paBaun» AOy bakpa Kamabamu, «®acn ans-Xutadb» Xomxka
Myxammana [lopco, u 3HaueHuss MECTO B BOCIUTAHUHU MOJIOJICHKHU.

Metoabl uccaenoBanus. B uccienoBaHuy UCHOIb30BaIMCh METO/IbI paboTa
C UCTOPUYECKUMHU HCTOUYHHKAMH, UCIIOIb30BAHUE METOJIOB UCTOPU3MA U JIOTHKH,
HAay4YHON OOBEKTUBHOCTH, CPABHUTEIBHOTO aHaliu3a, OO0OOIIEHUs, aHaiu3a W
CUHTE3A.

Hay4yHasi HOBH3HA HCCJIEI0BAHMS 3aKJIFOYAETCS B CIEYIOLIEM:

OO6orarenue ryMaHUTApHBIX Ha4Yall B YYCHUH TacaBBY( pacKpbIBaeTCs uepe3
MOHATUS «uicapy, «bupacar», «hakp» u «bacap» B pabore «At-Taappyd» AOy
bakpa Kamnabanu;

uJer TyMaHh3Ma B mpousBeneHun Xomka Myxammana [lopco «®acn anb-
Xutab» 000CHOBaHBI (HUITOCOPCKO-PETUTHO3HBIMBI B3TJIsiAaMU Ha «(PyTyBBaT»
(«coctosiHMEe naylId, CBOOOJHOW OT 301 Hadca», «IPOIICHUE», «MUDPY,
«MUJIOCEPIUECY );

PackpeITO BiMsHUE KOHIIENIUU «OOKECTBEHHOM IOOBU» B padbote «baxp
anb-paBauy AOy bakpa Kamabamu Ha BOoCTIMTaHME COBPEMEHHOW MOJIOACKH B
IyXe UYeJOBEKOJIO0MS Ha OCHOBE MPHUHIIMIIOB «TBOPEI U YEJIOBEK», «UEIOBEK U
BCEJICHHAs», «YEJIOBEK U OOIIECTBOY;

JlokazaHa KOHIIEMIUS «COBEPIICHHOTO YeJIOBEKa», BhIABUHYTas1 B «Daciyi-
xutab» Xomku Myxammana [lopco, Haxomautcst B rapMmoHun ¢ uaeeit «VcTuHb
Myxammaausy uciaMckoir (uiocopuu, 4To OHA UMEET CyOCTaHIIMOHAIBHYIO
OCHOBY JJIsl IOCTUKEHHSI CUACThs JABYX MHUPOB M BOCIUTAHUS MOJOJEKH B JTyXe
00111e4eIOBEYECKHUX IIEHHOCTEM.

IIpakTH4Yeckue pe3yjbTaThl HCCJIE0BAHUSA 3aKIIIOUYAIOTCS B CIEAYIOIIUEM:

PACKpBITO TMpakTUYECKOe 3HaueHue Cypuiickux mnpousBereHuil AOy bakpa
Kanmabanu u Xomxa Myxammana [Topco 1o orpakeHus BOCTOUHOU (prstocodun o
MHUpE M YEJIIOBEYECKUX OTHOILIEHUSX, MPUPOJbl YeJIOBEKa, OOIICUEIOBEYECKUX
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LEHHOCTEM, MPUHIMIIOB TyMaHuW3Ma B TacaBBY( HCTOYHUKAX, B OOECHECYCHUU
n00pOTHI, cocTpajgaHus, 3a00TBI O JIOAIX B COBPEMEHHOM  OOIIECTBE,
NOOpPOCOBECTHOCTh, YBAKEHHE K JIIOASM, HEHACWUJIME, CUJla BEpPHl JIIOJIEH B
COBPEMEHHOM OOIIECTBE;

pa3palboTaHbl MPEATIOKEHUS 10 MPOCTIABICHUIO YETOBEUYECKOTO IOCTOMHCTBA,
YKPEIUJIEHUI0 TyMaHU3Ma, TOJEPAaHTHOCTH, TOBBIIICHUIO TapMOHUU MEXIY
pa3HBIMU CJOSMHU OOIIECTBA, CO3JAAHUIO KYJIbTYpPhl KOMIIPOMHCCAa U B3aMMHOTO
€MHCTBA B MEKJIMYHOCTHBIX OTHOLIECHUSX, UCIIOIB30BAHUIO TACABBY(] LIEHHOCTEH
B 0OI1IECTBEHHOMW U3HU B TyMaHUTAPHBIX LIEJIAX;

pa3paboTaHbl PEKOMEHJAIMU I MOJIOJIOTO TOKOJEHHUS IO MOHHWMAaHHUIO
T'YMAaHUTAPHOM CYIIHOCTH MCJIaMa U TacaBBY(d, YKPEIICHUIO O0EBOTO JyXa MPOTUB
JNECTPYKTUBHBIX PEIUTHO3HO-3KCTPEMUCTCKUX TEYEHMH, JAEHCTBYIOLIUX O]
OPUKPBITHEM HCJIaMa, PACIIMPEHUI0 BO3MOXKHOCTEW (DOpMHpOBaHUS TacaBBY(]
3HAHUUN U HABBIKOB.

JloOCTOBEPHOCTh Pe3yJIbTATOB MCCJAEI0BAHUSI TEOPETUUYECKHUE B3TIISIbI,
METOJBI HWCCJICOBAaHUS W TOJAXOABI, HCIIOJIb3YyEeMbIE B HCCIEI0BATEIHCKOM
nporecce, OOBSICHSIIOTCS TE€M, YTO OHM B3ATHl W3 O(HUIMATHHBIX HCTOYHUKOB,
OIMyOJIMKOBAaHHBIX HAYYHBIX CTaTei, ampoOMpOBaHbBl HA PECIYOIMKAHCKUX H
MEXIYHAPOAHBIX  KOH(PEPEHIUSIX, TMOIY4YeHBl BBIBOABI IO  pe3yibTaraM
UCCIIEIOBATENbCKOM paboOThl, pa3paboTaHbl MPEIJIOKEHUS W PEKOMEHAAIUU
BHEJPEHHbIE HA TPAKTUKE, TOJIyYeHHbIE PE3yJIbTaThl MOITBEPIKIAIOTCS
KOMIETEHTHBIMU OpPTaHU3aLUSIMU.

Hayuynass M npakTu4yeckasi 3HA4YMMOCTh Pe3yJbTAaTOB HCCJIeJ0BAHHS.
HayuHasi 3HaUMMOCTh pe3yJIbTaTOB MCCIEAOBAaHUS ONPEAEIAETCS TEM, YTO aHAIU3
ucropuu punocodun pazpabOTaHHBIX TEOPETHUKO-METOI0JOTHYSCKUX BHIBOJOB, B
TOM 4YHCJI€ B HAYYHO-HCCIIEIOBATEIbCKUX paboTax MO M3YUYEHHUIO TEOPETUUYECKUX
BOTNPOCOB BOCTOYHBIX MBICTUTENEH U Y4YeHHs O CyQu3Me, TakKe MOXKET
MOCITY>KATh  COBEPIICHCTBOBAHHIO  TEOPETHKO-METOJOJOTHUYECKHX  OCHOB
¢unocopun conepxanue aucuuiauH «Hcropus dunocopum», «Dunocodus
cybuzman «dunocodus», «l'epMmeHeBTUKA Cypuszmay, «ITukay, «dunocodckas
aHTPOIOJIOT S

[TpakTHdeckas 3HAYMMOCTh PE3yJIbTAaTOB HCCIEAOBAHUS OCHOBBIBACTCS Ha
CICJIaHHBIX BbIBOAAaX. ['yMaHuctuueckue wujaed B  (PuiIocodCKo-TacaBBy P
Bo33peHusix A0y bakpa Kanabamu u Xomka Myxammaza [lopco conocrasmusitorces
c uaesmu (uaocodoB U TMpeACTaBUTENCH TacaBBY( B MOCIEAYIOUIMX HAYUYHBIX
paboTax, a akke OOBSCHSAETCS TEM, YTO MX MOKHO HCIOJB30BaTh B JIEKIHUAX IO
U3JI0’)KEHUIO JYXOBHOT'O HAcleAMsi BOCTOYHBIX MBICIHUTENEH ydeHHsI TacaBBY(Q, B
MexnyHaponHoM wuccienoBarenbckouM unentpe Mmama byxapu, B 1eHtpe
UCJIaMCKOW IUBWIM3AIMK B Y30€KHCTaHE OOBICHSIETCS TEM, YTO €ro MOKHO
UCTIONB30BaTh JUISI IMIMPOKOTO HMH(DOPMHUPOBAHUS HAYYHOTO U KYJIBTYPHOTO
coO0IIecCTBa, a TAKXKE B MPE3CHTALUSIX MO JAYXOBHOMY HACJIEIUIO BOCTOYHBIX
MBICJIUTENEH, a TAKXKE MPU MOATOTOBKE YUeOHO-METOIUYECKUX TOCOOUH MO TeMe.

BHenpenne pe3yiabTatoB ucciaeaoBanusi. [lo pesynbratam uccienoBaHus
I'YMaHUTAPHOUN NPUPO/Ibl YUEHHUS TaCaBBY( M €ro MECTa B BOCITUTAHUU MOJIOJCHKHU
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HayuHo-TeopeTnueckue BbIBOABI O TIeHE3HMce Yy4eHUs TacaBBy(, UpQoOH-
¢unocodckoe oboramieHue €ro HaeH, HANpPaBICHHBIX Ha TyMaHHBIE IENH, O
CYITHOCTU TIOHATUN YENIOBEKa, MOHATUHN «uiicap», «pupocary, «hakp» u «bacap»
B Tpyae «At-taappyd» AOy bakpa Kamabamm, cBemeHus O pPyKOIMUCHBIX
HMCTOYHUKAX, HCIOJb30BaHHBIX B  paboTe, OBLIM  HCIONB30OBAHBI IS
MH(GOPMUPOBAHUS CITy)KAIIUX IIEHTPAa MCIAMCKOW IMBHIM3ALUK Y30€KHCTaHa U
MOTIOJTHEHUS OMOIMOTEYHO-apXUBHOTO, pyKonucHoro ¢onnaa neHtpa (Cropaska Ne
794 llentpa uciaMckoil nuBuian3anuu B Y30ekucrtane npu Kabunere Munuctpos
PecniyOmuku  V36ekucran ot 25 okTsa6ps 2022 roma). B pesynpraTe oOHa
NOCITyX1Jia (POPMUPOBAHUIO B CO3HAHMM TPa)XJaH NPEJICTABICHUNA O BIUSHHUH
XapaKTEpHBIX JUISI HAIIEro pEervoHa Ccy(pUilcKUX y4eHHH Ha TyXOBHYIO >KH3Hb
oO1iecTBa U €ro r'yMaHUCTHUYECKUX MPEACTAaBICHUM;

Hay4Ho-TeopeTnyeckne npeioxKeHNsI 1 peKOMEHIALMH 110 TUATEKTUYECKON
B3aMMOCBSI3M TYMaHUCTUUYECKOM cymHocTH TacaBByd Xomka Myxammana I[lopco
B ero tpyae «®Paciyi-xurad» o «(pyTyBBaT» («COCTOSSHUU AYUIH, CBOOOJHOM OT
301 OyUIW», «IPOUICHUE», «MHP», «MUIOCEpAHE») € ApyruMH (¢Guiaocodcko-
AHTPOIOJIOTUYECKUMU YUYEHUSMH OBLIM HCIOJIb30BAHBI B MOATOTOBKE y4e€OHOTO
nocobus «Ypoku TacaBBYy(» I CTApUIEKYPCHUKOB Bricumiel mkoasl «Mup
Apab» Byxapbl, a Takxke 3KCIIOHATOB M CTEHJOB, CBSI3aHHBIX ¢ uctopueil Cemu
ITupoB B byxape (CnpaBka Ne 02-03/8277 Komwurera mo nenam peauruv npu
Kabunere MunuctpoB Pecnybnuku V36ekucran ot 26 oxtsa6ps 2022 roma). B
pe3ynbTare, Teopusl TacaBBy(, €e 'yMaHHWTapHbIE MJEH, OCHOBAaHHbIC HA 3HAHUH,
MYJIpPOCTH U TPOCBEUICHUM, TOCIYXWIM (OPMUPOBAHUIO y  MOJIOACKHU
IPOCBELICHHOI'0 MUPOBO33PEHUS U PACIIUPEHUI0 (PUIOCOPCKOTO MBIIIICHUS;

HAy4YHO-TEOPETUYECKUE BBIBOJIBI, MPEUIOKEHUS U PEKOMEHIALUHA O TOM, YTO
npupoaa (Marepus), AyXOBHOCTH (Ayina, Hadc, Omaroe moBeneHue) y Xojka
Myxammana Ilopco SBIAOTCA OCHOBOW CYIIHOCTH YEJNOBEKA, HX B3aWMHOE
JETEPMUHUCTUYECKOE BIMSIHUE MCHOJB30BAIUCh MPU CO3AaHUMM  KaTtajora
pykonuceit oubnunorekn Xomka Myxammana [lopco, oTHOocsMXCS K OMOJIMOTEKE
MexyHapoJHOTO UCCIe0BaTeNbCcKoro 1eHTpa uMama byxapu (Cnpaska 02/569
MexayHapoIHOTO HCCIIeOBaTENbCKOTO LieHTpa MMama byxapu npu KaOunere
MunuctpoB PecniyOnuku Y36ekucran ot 25 oktsa6ps 2022 r.). B pesynbrare, 310
NOCITYXWIO (OPMHPOBAHUIO Y MOJIOJOTO TOKOJIEHUS 3HaHWM 00 wuciname u
TacaBBy(, O TyMaHHUTapHOM XapakTepe TacaBBYy(, O TOM, YTO IECTPYKTHUBHBIC
PENUTHO3HO-IKCTPEMUCTCKHE TEUYECHMS, NPUKPBIBAIOIIUECS PEIUTHEN, NAIEKH OT
YUCTOrO MCIIaMa;

Hay4YHO-TEOPETUYECKNE MPEMIOKEHUS] M  PEKOMEHJAMM [0  KHHIe
Myxammana [lopco «Dacmyn-Xutad» 0 3HaHWM, TPOCBEIICHHOCTH, MPU3HAKAM
CYaCThsl, JOCTH)KEHMSI CYacThsi JBYX MHUPOB, KOHLENIHH «COBEPIIEHHOTO
YEJIOBEKa», HaxXOIsIIMecss B TapMOHUMM C wuaeer «Xakukatu Myxammanusy
(«Mctuabpl Myxammanusi») wucliaMckod ¢umocopuu, U HAEH COBEPIICHCTBA,
IPEBO3HOCSIINE YEIIOBEUECKOE IJOCTOMHCTBO M BOCIIUTHIBAKOLIME MOJIOACKD B
IyXe O0OIleyeIoBeUYeCKuX I[IEHHOCTeW ObUIM MCIOJIb30BAHbl ISl MOMOJIHEHUS
donma MexayHapoAHOTO HAYYHO-UCCIEA0BATEIbCKOT0 IIEeHTpa nMamMa MoTypu/u,
JUIsl co3faHusi ydyeOHOro mocoOusi moja Ha3zBaHueM «JlecaTb mnpocBeTutenei
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Magepannaxpay (CnpaBka NeO1/184 MexayHapoaHOTO Hay4YHO-
MCCIIE0BATENBCKOTO IEHTpa nMama MoTtypuau npu MexayHapoJHON MCIaMCKOU
akageMun Y30ekucraHa oT 2 Hosa0ps 2022 roma). B pe3ynbrare, B IIHPOKOH
OOIIECTBEHHOCTH Cc(OpMHUpOBaiach MPEACTaBICHHE OO0 HUCTOPUU TacaBBY(] B
HaITe CTpaHe, TAPUKATOB U Cy(PUHCKO-ITHIECKUX BO33PEHUN WX TIPEICTABUTEIICH,
NPaKTHUECKOE 3HAUEHHWE YYEHHsA TacaBBYy() B BOCIHUTAHUU COBPEMEHHOTO
MOJIOJIOTO ITIOKOJICHHS.

Anpolauust  pe3yJabTaToB  HccaeAoBaHuMs.  Pe3ynbTaTel  JAHHOTO
uccienoBanusi oOcyxnaanuch Ha 10-T, B TOM uucie 5 pechnyOJIMKaHCKUX U
MEXIYHAPOJHBIX U 5 HAYUHO-TIPAKTUUECKUX KOH(PEPECHITUIX.

Ony0JMKOBAaHHOCTL pe3yabTAaTOB HccaeAoBaHusi. Bcero mno Teme
JUCCEepTalK OIMyOJIMKOBaHO 16 HayuyHBIX paboT, B TOM 4ucie 6 HaAy4YHbIX CTaTel
(B ToM umcie 4 — B pecnyOJMKAHCKUX U 2 — B 3apyOeXHBIX >KypHaax)
OIyOJIMKOBAHO B MEPEYHE HAYUYHBIX M3JaHUI, PEKOMEHAYEMbIX ISl IyOJuKauu
OCHOBHBIX HAayYHBIX PE3yJbTaTOB JTOKTOpckux nuccepranuii BAK Pecmy0Onnku
VY30ekucTaH.

Crpykrypa U 00beM auccepranuu. Jluccepranus COCTOUT U3 BBEICHHS,
TpeX TIJIaB, 3aKJIIOYEHHUS] U CHUCKA MCIOJIb30BAaHHOM nuTeparypsl. O0muid o0beM
auccepTanum cocrasisieT 136 crpanum.

OCHOBHOE COAEPXAHHUE JUCCEPTALIMHN

Bo  «BBemenummw»  gucceprauMM = yKasblBaeTCs  AKTyaJlbHOCTb U
BOCTPEOOBAHHOCTb  TEMbl, €€ COOTBETCTBHE OCHOBHBIM IPUOPUTETHBIM
HAIpPaBJICHUSM Pa3BUTHS HAYKU U TEXHOJIOTUN PECITyOJIMKU, CTENEHb U3YYEHHOCTH
npoOJsieMbl, €€ CBs3b C IUIaHAMHM HAy4YHO-HUCCJIEIOBATENbCKMX pPabOT BBICILErO
y4eOHOTO 3aBelIeHUs, B KOTOPOM BBINIOJIHEHA JIMCCEpTalUs, a TakXKe LEeIu U
3aJaud MCCIEe0BaHUs, OOBEKT, IMpeIMET, METOJbl HCCIEAOBAHUSA, Hay4dHas
HOBH3HA HMCCIIENOBAHUS, MPAKTUYECKUE PE3YIBTAThI, JOCTOBEPHOCTh PE3YIbTATOB
WCCIIEIOBAaHUSI, HAYYHAs] U IPAKTUYECKasl 3HAYUMOCTb.

[lepBas riaBa aucceprauuu o3ariiaBieHa «CTaHOBJIEHHE U TEOPETHKO-
METOI0JIOTHYEeCKHEe BONPOCHI YUYeHHs TacaBBYy(}». B naHHOM 1ry1aBe nuccepraHt
pacKpbIBaeT reHE3UC TacaBBY( M ATAIbl €r0 Pa3BUTHUS, B3MJISIIbI HA (POPMUPOBAHUE
TEOPETUYECKOU CUCTEMBI, O TOM, YTO MHOT0OOpa3ue UCCIeI0BAHUN MPEICTABIISET
co00l YHHMKaIbHBIA KOMIUIEKCHBIM OOBEKT MCCIE0OBaHUS TacaBBY(, U3MEHEHUS
Opu U3y4deHHE TacaBBYy(d HM3HYTPU M CHApYXKH, COLHAIbHbIE U KYyJIbTYpHbIE
BIIMSHUA B YCIOBUAX CPEIHUX BEKOB, a4 TAK)KE PACIIMPEHHE UHTEIUIEKTYabHBIX
ne6aToB Ha OCHOBE UCTOYHHUKOB.

B 10 ke Bpems mccieoBaTelb MOMbITAICA ONMCATh BOSHUKHOBEHUE YUEHUS
TacaBBy(}, ero (opMbl U COJEp>KaHUE, UCIOJB3YS OPUTHHAIBHYIO MEPCUICKYIO
BepcHIo npomsBeneHns «basu ar-tamsmib» Asmsuaauaa Hacagu®. Ilpu stowm,
JUCCEPTAaHT KOMMEHTUPYET, UTO TacaBBY( BIEpPBBIC MOABUICA B OpME «3yXI» U
«aueTel», yTo XacaH bacpu u ®dyzaiin Ma3 nobaBuiau K 3yXAy HIEH «XY3H» H
«MenaHxonus», 4rto PoOus ApaBus u  3yHHyH Mucpu BBENM IOHSTHE

®Hacaguii A. baén an-ransun. —Texpown, 1391.x. —B.20.
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«1000Bb»,uTO [llakuku banxu u ero ydeHUKH BBEIM MOHATHE «TABAKKYJIb» paHEE,
MOSICHUB, YTO KAXKJI0€ U3 3THX BO33PEHUU M UAEH MO-CBOEMY OTKPBIBAJIO MYTh K
pacIIMpPeHUIO CYUIHOCTH TacaBBY() M 3apOKICHUIO PA3IUYHBIX TEUCHUH U
TEHACHIMA B €ro (pOPMHUPOBAHUHM M TMPOIMATaHA€ OPUTHHAIBHBIX T'YMaHUTapHBIX
unei. [lpm sToM OH moAYEpKHUBAeT, 4TO ObUIa CO37aHa IMPOYHAs OCHOBA MJIA
o0Opa3oBaHMs Pa3INMYHbIX POAOCIOBHBIX, TAPUKATOB U IMIKOJ Hp(aHa. DBOIIOLHUSA
Y4E€HHs TacaBBY(] TMOJHOCTBHIO aJalTHpOBaHA K TyYMaHUTApHBIM MPHUHIMIIAM
UCJIaMa, U C €r0 COUMAIIbHBIMM, TYXOBHBIMUA U HPABCTBEHHBIMHU UIECSIMH HAPOJBbI,
HaIlMU, TAPUKAThl U IKOJbl 00BEIUHSIOTCS, OJaroxeaaTesbHbl, COCTPaAaTeNIbHBbI,
BEJIMKOAYIIHBI, MPABINUBbI, IPOCBEUIEHBI, YUCThI, YECTHBI, IMICAPbIA — K TAKOMY
BBIBOJIY TMPHUXOIUT HccieaoBaresb. B cybusme uaes «00XKECTBEHHOU ITHOOBK»
packpblBajla CBO€ OTHOIIEHHME KO BCeMy MHUpPY U K uenoBeky. OH moOy»kaain
YeJI0BEKa K JYXOBHOMY M JIyXOBHOMY COBEpPUIEHCTBOBaHUIO. OH yKa3bIBaeT, YTO
MOKa3aJl caMble MPaBHJIbHBIE MYTHU MO3HAHUS CBOEro TBOpIa yepe3 yBaKEHUE K
CBOEMY BHJy, OILICHKY YEJIOBEYECKHX KadyeCTB, CaMOCOBEPIIEHCTBOBAHUE W
MMOHUMAaHHUE.

JuccepraHT  «0OKECTBEHHYIO  JIIOOOBb» B  YUYEHHH  TacaBBY(
paccMaTpuBaeT Kak JIt000Bb yenoBeka K bory m mo0oBb Kk ciyxutento VICTUHBL
[IpeObiBanMe yenoBeKka B 1iazax MICTHHBI €CTh Jap, JaHHBIA eMy 3a J00pbIe jaerna
IIpU JKU3HU, WIA JAHHOE €My HUCIBITAHHE IMPOSBISETCS B YUCTOTE U CHUJIE BEPBI
yenoBeka. Hapsiny ¢ BO3HMKHOBEHHMEM B HEM JIHOOBU K TBOPEHMSM HMCTHUHBI, KO
BCEMY OBITHIO, 3TO BEAET M K BO3PACTAaHUIO YBA)KEHUS, MOYTEHUS U JIIOOBU K
4eJI0BeKy M cBoeMy poxdy. [Io3ToMy OH HPUXOIWUT K BBIBOAY, YTO YEJIOBEK
CTPEMUTCSI U3MEHUTHh OKPYKAIOLIYI0 Cpelly U camoro ceOs, MpOsBIss CYIIHOCTb
YeJIOBEUECTBA, yKpalllasi CBOM HPABBHI.

B uccnenoBaHnn OCHOBE MCTOYHMKOB aHAJIM3UPYETCA UTO Cy(u3My, Kak U
JIPYTUM YYEHHUSM, OTBOAUTCS 0COO0€ MECTO B MpONaraljie r'yMaHUCTHYECKUX UIeH
ucjaama, ero pacrnpoCTPaHEHUH, TPOHUKHOBEHUH BO MHOTHE CTPaHbl, BIUTHIBAHUU
B TPaJULMU U LIEHHOCTH HAPOAOB, CTAHOBJICHUH 00OpPa30M MBIIIJIEHUS U KU3HHU Ha
YTO HA4YMHAs CO CPEIHUX BEKOB ABMKEHHE Cy(HEB HaIEH CTPaHbl K MU3yYECHHIO
TEOPETUYECKHUX BOIPOCOB CO3/1aJI0 OCHOBY JJI IaJIbHEHIIEr0 COBEPIICHCTBOBAHUS
cybusmMa Ha ypoBHE YyueHus. XakuM aT-Tupmusu, AOy bakp Kamabanu,
Myctamnu byxapu ceirpaiu 0co0yro pojib B GOpMUPOBAHHUH IIKOJ TacaBBy( U ee
CHUCTeMAaTH3allui B paHHEM cCpelHeBeKkoBbe. CucreMartuzanus cydusma, HayaTas
Xakumom Tepmusu, momonuia K KoHITy. Pabotel «At-Taappyd mu ma3xad axib at-
tacaByd», «baxpyn-gasaiin»y AOy bakpa Kamabamm, «Illapx ar-Taappyd mm
Ma3xab axjb aT-TacaByd» Mycramnu byxapu, «Kamg ynb-maxmxyo» XyKxBupH,
«Pucanan Kyncus» Xomka Myxammana [lopco», «®Dacn-anb-Xutadb» MOTYT OBITH
TOMY MOATBEPKICHUEM.

B VII-VIII Bekax ackeTuueckas *W3Hb, OCHOBAHHAsl HA CTpaxe Iepen
aZioM, HaJIeK/Je Ha pail U1 oOpeTeHnn oo0peHus Aiiaxa, T.e. Cypuickasi KU3Hb B
(opMe BHEIIHETO MOKJIOHEHHUS, pusi3aTa U MyJXKaxa/ia, CIesana ero uaeko riaBHou
uneei. B otinune ot Apyrux ydeHud TacaBBY(, MCIaMCKUN TacaBBY( Ha OCHOBE
axJib CyHHa BajJb JKamaa CTaJl YYEHHUEM, OCHOBAHHBIM Ha T'YMAaHHCTHYECKHX
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NpUHIMOAX BbIXoJa U3 (aHaTHU3Ma, YTOIJIEHUS B cede, MOAaroIIerocs
yEeIUHEHUI0, CBOOOHOTO OT OTBJICKAIOMINX (PaKTOPOB.

Bo BBeneHuM wHcciieoBaTelb OOpallaeT BHUMAHUE HAa METOAO0JOTHYECKHE
acmekTel K Tpyny «At-taappyd» AOy bakpa Kamabamu, koTopslii mmcan, 4To
«...TOT, KTO MOET BHUJIETh HEBUJIUMOE, XOJUT K IIaXaM B JICPBUIIICKUX OJICIK]IAX,
MOJIaBIsIeT KOH(DIUKTHI IJIEMEH, MMEET BCE YEJOBEUECKHE KAuyecCTB, SIBISIETCA
VUCTOYHUKOM JOKYMEHTOB M CBHUJETEIbCTB, MUMEET CIyLIAIOUIME YIIA U UMEET
ugcroe cepaue ' . Korma OH TOBOPUT «YHCTBIA CBET, KOTOPBIA HE
pacrpocTpaHsICa», pacKpbiBasi CyTh IyTH JIIOJIEM TapukaTa OT 4YEJIOBEYECTBA K
TEOJIOTHH, OH MOAYEPKUBAET, YTO TacaBBY( 3alMIIACT HUCKOHHbBIE YEJIOBEUYECKUE
IEHHOCTH M oOpamaeT BHUMaHHWE Ha METOJO0JIOTMYECKHE BOMPOCHL. Takxke
uccienoBaTeNb  MOJYEPKUBAET, 4YTO  TacaBBy(d  TpelcraBiser  coOoi
MHOT000pa3HOe M CJOKHOE YYEHHE, OTKa3aBIIUCh OT OJHOCTOPOHHOCTU B €r0
W3YUYEHUH, U BBIJIBUTAET CJIEIYIOLIEE METOI0JI0THYECKOE MPEI0KEHHUE:

1. ITonnmanue yyeHus: TacaBBy( myTeM U3y4eHUs: €ro UCTOPUH.

2. V3yuuTh €ro mpakTUYECKUE aCMEKThl Ha mpuMepe cy(hueB, UX >KU3HU U
NEeSATEIbHOCTH.

3. HayuHoe uccienoBaHue Hacieausl Te€X, KTO MHUCAT O cy(pusax U TeX, KTO
TOBOPUJI C HUMH.

4. VI3yuuthb nuTepaTypy TacaBByd.

5. M3yuuts dunocoduto TacaBByd.

WccnenoBarenu y4yeHus TacaBBy( paznuuaroT TacaBBy(d Hapopa, TacaBBY(Q
Axn anp-®akux, TacaBByp AOuma, TacaBByd MbICIHUTENS U aepBuiia. TacaBByd,
u3ydeHHbIH u3 «Xpsa-yn-ynmymuaua» umama ['azanmu, — 3T0 TacaBBy( Hacuxa.
Urenne u wu3ydeHue TpyHoB Iueiixa AxOapa Myxuaauna nOH Apabu — 3TO
tacaBBy(] ¢unocoda. ToUHO Tak ke JOTUKUA U METOI0JIOTH UMENIHN CBOM TacaBBY(.
Cydusm BbIpakasl 1yXOBHO-HPaBCTBEHHBIE MOTPEOHOCTH JIIOJEH KpailHe pa3HOro
YPOBHSI, MUPOBO33PEHHMSI M TIOJIOKEHHMSI, OT MTPOCTHIX JIFOAEH 10 UHTENIUTEHIIUH, OT
MBICTTUTEJIEH, TBOPLIOB U Yy4eHbIX. Takxke mnomgyepkuBaeTcsi, uTto AOy bakp
CYIIHOCTh MyTEH «CaxB» U «Cakp» B TacaBBY() mpoaHanuzupan yepe3 ujaeu A0y
bakpa Kanmabamu wu auccepTaHT MNOTYEPKHYJ, YTO MYyTh «CAXB» CIYXKUT
COBEPILIEHCTBOBAHMIO YEJIOBEKA B UCIAMCKOM TacaBBYy(de.

Bropas rnmaBa puccepranuu HasbiBaetcs «HayuHo-puiiocodpckue wuaen
TacaBBy) M ero ryMaHMTAPHASs CYIIHOCTBb)». 3JIeChb IUCCEPTAHT MPOBOJUT
KOMITJIEKCHBIN (hrustocoPpckuii aHanm3 HayqIHO-(PrIocopCKux Ui MpeIcTaBUTENs
tapukara Hakmbannus - MpicauTens-teopetnka Xomka Myxammana Ilopco B
Tpyne «Pacn an-Xutab» u ero B3MISLIOB Ha (DYyTyBaT, C 1EIbIO BHISIBIICHUS OTIOPHI
TacaBBy() Ha TyMaHUTAPHBIC TPUHITUIIBI UCTIaMa.

HccnenoBarens TOBOPHUT, 4YTO B CpeAHHE Beka «(yTyBBaT» BO3HHK
CBOCOOpa3HbIM 00pa3oM Kak YyuY€HHe, MpomNaraHjupyroliee YCTOHYUBBIC
rYMaHUTapHble ujen B oOmectBe. OTHOCUTENBHO CYUIHOCTH W COJEpKaHUs
«PyTyBBaT» MOKHO OTMETHUTH, 4TO ¢ [X Beka B pailoHax MaBepanHaxp u XopacaH

"Abu Bakr Kalobodiy at-Taarrufl mazhabi ahli tasavvuf. V-5431. qo’lyozma. O”zFA Shargshunoslik institute
go’lyozmalar fondi.Mugaddima.(tarjima B.N.)
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c(OpPMHUPOBANIUCH pa3Hble B3IMIAAbl Ha (yTyBBaT WIM MY’KECTBO MOJIOJEHKHU.
Xycetin Bait3 Kommbu BeIpa3uia cBou MBICTH O (pyTyBaTe ClemyOnuM 00pa3oM.
«... 3HalTe, 4TO CIOBAPHOE 3HAYCHHUE CIIOBA «(PYyTyBBaT» - MOJOJOCTb, a IOHOIILY
Ha3bIBaloT «(atuity. HekoTropble KOMMEHTHpPOBAIM 3TO CJIOBO M Ha3bIBAIU
¢GyTyBBaT JKaBOHMAPJIHK (MIEAPOCTH). Y TBEPKIAIOT, 4T0 DyTyBBAT KaK HCTUIIAX
(TepMUH) U3BECTEH CPEIM MTyOIUKHA CBOMMH XOPOIIMMH KaueCTBaMU U 00pa3I0BOi
MOPAJIBbIO, IO3TOMY TaKOM YeJIOBEK BCernaa OyaeT o0pa3loM Cpeid CBOUX KOJUIET U
KJIacCOB CBO€il Mopaibio. [lo KOHKpeTHOMY ompeneneHut0 (yTyBaT COCTOUT B
IOPOSBJICHUA CBETa YEJIOBEYECKOW IPUPOJABI IPOTUB ThbMBl UYYyBCTBEHHBIX
XapaKTEPOB, MPOPHIBAIOIIENCA CKBO3b (3Ty ThMY )».8.

JuccepTaHT aHanu3upyeT B3MAabl Xoaka Myxammana Ilopco Ha ¢yTyBBar
U aKIEHTUPYET BHUMaHUE HA €ro rymaHuTapHoM xapakrtepe. [Io cioBam Xomxa
Myxammana Ilopco, npy3pa bora moasepraroTcsi ICIBITAHUAM U JMILICHUSIM HU3-32
HE3HAKOMIEB WJIM 3HAKOMBIX. T€, KTO HE MOXET CO3/1aThb «MHUp» s ce0s u
00pOoThCH 3a APYrUX, CUUTAIOT (PyTYBBAT MOCJIENHEN No3uLMel Ha myTH K bory. B
TO K€ BpEMsI IOHATHE «PYTYyBBAT» - COCTOSIHUE AYIIH, KOTOPas YACTa OT KaYECTB
nymm»: «Bouctuny, 310 Mononble mroau, Bepyromue B cBoero ['ocnoma, u Mal
YCWINIM Ul HEX PYKOBOJCTBO»®, - TakoB 9-asaT Kopana ¢ 000CHOBaHHEM Cypoi
Kaxd. HccnemoBarenp cuMTaer, 4YTO TEJIO 4YEJIOBEKAa IMOJHOCTHIO OYHUIIEHO,
BHYTPEHHSSI CHJla MOJHA 3HTY3Ma3Ma, MOXKHO CKa3aTh, YTO 3TO CTATYC Te€X, KTO
JOCTUI YPOBHSI «COBEPILIEHHOTO 4YeNOBEKa». IM3ydas MbICIM MBICIUTENS, OH
00OCHOBaJ, 4TO KOpPEHb €ro B3IIAJ0B Ha «(yTyBBaT» CBs3aH C OCHOBHBIM
UCTOYHUKOM HCIaMcKoro yueHus. OH Takke NpoaHanu3upoBall (yTyBBaT Kak
OJHY W3 KOHUENLIMH, KOTOPHIE IMOKAa3bIBAIOT, YTO WCTUHHOM MHPUPOJOW HCIaMa
SABJISIETCS] TYMaHU3M, U Kak (akTop, GOpMHUPYIONINKA KauecTBa B3aUMHON JI0OPOTHI,
BEJIMKOJYIINsl, OTBETCTBEHHOCTH, YEJIOBEYHOCTH B OOILIECTBE.

HccnepoBarenb Npexkae BCEro, yKa3bIBaeT, YEJIOBEK JOHKEH 3HATh, UTO BCE
Oylara Mupa, B KOTOPOM OH >KMBET, CO3[aHbl JJI1 HEro, OH CTaHOBHUTCS padoOM
CBOEr0 3ro M JyMaeT, YTO BEIIHM, CO3JaHHbIE B MHUPE M OTKPBITHIE UM,
MPUHAJIEKAT EMY, HO MHOTJIa OH HE OCO3HAET, UTO 3TH BEIIH €My MOABIACTHBI U3-
3a ero oro.YemgoBek ¢ OOMIKEHHBIM WM C OOMIOM Ha KOro-IMO0 HE HOKEH
noJiaraThCsi Ha WM3BUHEHUSA. ECIM OH HEe B COCTOSIHUM CHENaTh 3TO, OH HE CMOT
PaBUJIBHO YBaXKaTh U OTHOCUTHCA K ce0e MOA00HBIM, OH HE CMOT ObITh TEPIUMBIM
U COCTpaJaTebHbIM, U y HETO HET (pyTyBBaTa, U He OyaeT padoTsl. Eciu na, To oH
MOJKET HUTh B TAPMOHUU CO CBOUM Bparom. A0y anb-XacaH XyJUKBUPH, OOBACHSSA
rYMaHUTApHBII XapakTep NpeACcTaBlIeHUH 0 (GyTyBaTe BO B3IJIsIIaX UCCIIEIOBATENS
@dyryBata nu Xomka Myxammana Ilopco, ckasanm: «...tak, korga bor npocnasmuser
paba, 3TO mpociaBieHHE €ro, a TOT (akT, 4TO OH Jajld 3TU TPU KadyecTBa,
YACPKUBAII €ro PSAAOM C co0OoiM M nenan ocoOeHHBIM. M mMyCcTh MaKCHMAalIbHO
UMUTUPYET CBOM OTHOLIEHUS C JIOABMU. B 3TO Bpemsi OHM Ha3bIBaIOT €ro
«JDKaBOHMapA» M NUUIYT CpPeayd HHUX €ro uMsA. OTH TPU KauyecTBa TaKkKe

8Xycaitn Bous Komm¢uii. @yTyBBaTHOMaH CyITOHMH EXyJ >KABOHMApMIUK TapuKaTH. DOPC-TOKMK THUIHMAAH
H.Komunos Tapxumacu. —TomkeHT: “A6mynna Konupuit Homuaaru xank mepocu” Hampuéru, 1994.- b. 7
® Xoxa Myxamman [opco “@acn an-xuto6” kynésma (Tapxuma B.5. Hamosos). Uus. 42. 1441.-5.63.
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npucyrctBoBamu B Aspaame” 1, cumraer mucceprant. Myxamman J[xyrommu

OTMEYaeT, 4YTO EIUHCTBEHHBIH OJK3eMIULp «ap-Pucama ¢u-n-dpyryBBay,
npuHaiexkanmii  Xakumy Tepmusu, coxpanuwics B As Cobuum u 4ro 3TO
NPOM3BENCHUE SBISAETCS OJHUM M3 IEPBBIX IPOU3BENcHMH 1m0 (yTysBar 1!
AlGynxacan Hypu momsITancsi pacKkpbiTh CyTh BOIPOCA, CPABHUB B3IJIAIBI UYTO
«TacaBBy( - 3TO OTKa3zaTbCsi OT CBOOOABI, (yTyBar M Takamiyd u OBbITH
e IPBIM» 12

Bo pabotre wuccrnenoBarens MNpoaHAIU3UPOBA HPABCTBEHHbIE HJECU B
npousBeneHun A0y bakpa anb-Kanabomu «baxp anb-daBaun». Crtpacts AOy
bakpa anp-Kanabanu k Hayke o xagucax v ero cy(Guiickui nmoaxoj K TOJIKOBAHUIO
WX BHEIIHETO M BHYTPEHHETO 3HAYEHUs SIBIIAECTCS OJHUM U3 €r0 YHUKAIbHBIX
acreKTOB B 00JIACTU M3YYEHMs XaJuCOB. MBICIUTEND yAENAl OOJblle BHUMAHUS
BHEIIHEMY W BHYTPEHHEMY CMBICIY XaaucoB. Paznuune MexIy BHEUIHUM U
BHYTPEHHUM 3HAHHEM, T. €. TOXJIECTBOM, OOBICHSAETCA CIEAYIOIMIMM 00pa3oMm:
«3HaHWE 3axWp HE JUIICHO COMHEHHMM HM3-3a TOTO, YTO OHO IE€pPEIaBajIOCh OT
rpyIIbl K rpymme 10 Bpemed [locnannuka Amiaxa (c.a.c.). A 3HaHHE BHYTPEHHETO
MHpa CBOOOAHO OT COMHEHHS, MOTOMY YTO OHO MOJYYE€HO HEMOCPEACTBEHHO OT
bora mo OoxecTBeHHOMY cyay: «Mbl manmu eMy ocoboe (J1aayHOE€) 3HaHHE C
Hameit cropons» (Kaxd, ast 65). KpoMe TOro, Bce KHUIH, MOCBSIIECHHbBIE
BHYTPEHHEW HayKe, OCHOBaHbl Ha CTHXaxXx M xamgucax. Tpya AOy bakpa anb-
Kanabonu «baxpyn ®aBaiig» MOCBAIIEH HayKe O Xaaucax U COAEpKUT 223
xaauca. A0y bakp Kamabanu cobpan xaaucel o xapakrepe Myxammaaa (Mup emy)
Ha TeMy «XOopomuu xapakrep». Ero tpyasl 0 MyApOCTH M TOHKOCTAX XaJUCOB
OOBSCHAIOTCS CTUXaMH, XaaucaMd M CJIOBaMH CIIOJABMXHUKOB, apaOCKUMU
TPaJAUIUSAMU, CTUXaMU U Cy(UUCKUMU CIIOBAMH.

[ToxBanbHO, YTO HccienoBaTeNb 0OpaTH/l BHUMaHUWE U Ha HacleOBaHUE B
MIPOU3BEJCHUH HACTEAMS ABYX BEIIMKUX MUCTHUKOB. A0y bakp Kana6am/1 HAaYMHAET
cBoit TpyA «baxp anp-PaBonm» ¢ KOMMEHTHPOBAHHUS XAJHCOB O mo6pu’

FENPRP (NUN PR PR PRRPIGAPIICPLTIPPEN I g“}ucmgmmdyjdu
€ i A

[Ipopok, mup emy u OjarocioBeHue, ToBopuT: «JltoOute BceBblliHero
Annaxa. Iloromy uTo BBl Hacnaxjaerech Ero OnarocioBeHusiMu. JIroOu MeHs,
yToObl bor mor mo6ute TeOs (moromy uto bor mrOUT Tex, KTO JOOUT
Myxammena). JIroOuTe 4iIeHOB MOei ceMbu 3a MO J060BE 4. B sTOM Xammce
TOBOPUTCA O TPEX B3aMMOCBS3aHHBIX BHAax o0BH. To ecTh moOuTh Astaxa,
mobutk Ero Ilpopoka, uro6sr o6pectr Ero mo0oBb, U JHOOUTH YJICHOB CBOEH
cembu (Axsm beitt), utoOb1 0OpecTu mo6oBb [Ipopoka. KommeHTHpys 3TOT Xa11C,
AGy bakp Kamabomu ykasbiBaeT, YTO CIOBO «JIIOOOBB» B 3TOM MECTE CIIEAYET

WA nbn Yeman anb-XyoxkBupH. «PackpbiTHe CKPBITOTO 3a 3aBechl». Crapeiimmii TpakTar 1o cypusmy. Iepeson
¢ aarauiickoro A.OpioBa. - MockBa: «EquacTBOY, 2004. - C. 114.

11 yemonos M. MoBapoyHHAaxp yiaamonap acapiapuna (yTyBBar rosutapu // Y30EKHCTOH Xalikapo HCIOM
aKaJIeMUsCU MIMAK-Tax i ax6opoTu. —TomkeHT, 2019. -Nel. -b. 19.

12 Anm n6n Yeman anb-Xymxsuph. “PackpbiTre cKpbITOro 3a 3aBech’”. Crapeiimmuii TpakTar 1o cydusmy. Ilepeson
¢ aarauiickoro A.OpioBa. - Mocksa: “EnunctBo”, 2004. - C. 44.

13 Apabckom s3pIke TMmieTcs B GpopMe Kak “mMaxaboar”.

14A6y Bakp Kano6oauii. Baxp an-®asoun. bupunuwm xuna. 2- caxuda.
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NOHUMAaTh HE Kak IMOBEJEHHE, a Kak coobuieHue o iooBu bora. Bor mouemy
TYMaHHU3M — 3TO IPOSBIEHHE JOOPOTHI U 3a00THI.

Jie Cpall W3S 8 alia gl 25 ¢ oY) Ladl adadlil () g ¢ oly) agiina (e | ¢ A | saaly
Gl 0L e ¢ Qs ) Gl Gl Y ol cliae il e s agd @

To ectb 310 cneayer nmoHuMaTh kak «Jlrobute Bceesbimuero Aniaxa 3a To,
yto OH JIOOUT Bac, U 3a TO, 4To OH JIOOUT MEHS, BBl TAK)Ke JIIOOUTE MEHS, U 3a TO,
4TO s JIOOJII0 CBOIO CEMbIO, BbI Takxke mooute ux». [lotomMy yTo 1000BH HE
3anoBenana. Kak roBopsat apaObl: )KMBH MOJ] OTKPHITHIM HEOOM, YBUAMIID YyJeca,
KU3Hb HE YIOPSIOYEHA, €€ HENb3s yrnopsaounth. 11o cnoBam Xomkun Myxammasa
[Topco, 3HaUeHHE «IPYKObD» COCTOUT B TOM, YTOOBI OBITH CKJIOHHBIM K YE€MY-TO
XOpOUIEMY M YEMY-TO, YTO COOTBETCTBYET 3MOILMOHAIBHOMY YAOBOJBCTBUIO. OH
TaK)X€ MPUCYTCTBYET y KUBOTHBIX, HO Pa3HULIA MEXAY JIIOABMH U KUBOTHBIMU
3aKJIIOYaeTcsl B «riase cepaua». ToT, KTo Oojee moOexaaeT B HHTEIUIEKTE U
CO00pPa3UTENBHOCTH, JATEK OT )KMBOTHBIX KauecTB. EMy OTKpOIOTCS MpEKpacHbIE U
OmaroponHble KkadectBa OorocioBusi Ero CaareitmectBa. Bce uyBCTBEHHBIE
YAOBOJBCTBUS KAKYTCS €My HU3MMMU. TOapKO AJlax MMEET MpaBO Ha IMEPBYIO
npyx0y. Tor, KTO cumTaer Apyroro Ipyrom, HeBexecTBeHeH. Ho ecTb oauH
aCIEeKT, KOTOPBIM XOPOILIO BUAECH C TOYKU 3PEHUS €r0 OTHOLIEHUS K MPaBEIHOCTH.
Hu oaun Bepyrommii He cBOOOJEH OT UCTUHHOM J1100BU. Ho 3TO pasznuuue no tpem
MpUYMHAM: TE€pBas NPUYMHA — 3TO pa3HooOpa3ue J0BH U YBICYEHHOCTU
MHUPOM, 4YTO JI€JAET BCE OCTAJIbHBIC JIPYKECKUE OTHOIICHHSI HEMOJHOLEHHBIMU.
[Tpoussenenne A0y bakpa Kanabanu «baxp anb-(haBaiia mocBsiieHo xaaucam, u
uX cy(uiickoe U HPaBCTBEHHOE COJICp)KAHUE SBIIACTCS YHUKAIbHOW 4epToil. A0y
bakp Kanabaau momyepkuBaeT, 4TO TOHSATHE «IIOOOBBY JIEKUT B OCHOBE Kak
ryMaHu3Ma, TaKk ¥ natpuotusma. OH CUUTAET, YTO €ro JOOBh K UCTHUHE U €ro
[TocmanauKy cMemana ¢ ero J1to0oBbio k McnaMy 1 BceMy MUpPY, K cCaMOil UCTHHE
u ee Onaram. JIroOOBb, CUMTAIOMIASICS LIEHTPAIBHOM KaTeropuen dTUKH, SIBISETCS
LHEHTPAIbHBIM  TOHSITHUEM  PEIUTHMO3HO-HPABCTBEHHBIX  YUYEHUH, OCOOEHHO
TacaBBy(, U HayamoMm Bcex ycrpemiueHuil. O6 stom AOy bakp Kanabanu ckazan:
«JIt000Bb — 3TO YJOBOJBCTBHE, HO HA CAMOM JI€JI€ €10 HE HACIaXIAI0TCs, IOTOMY
YTO MCTUHA — 3TO NpeIMET cTpaxa W BocxuuleHus. JIro0oBb uenoBeka k bory
3aKJIF0YaeTCsl B pacKpbITUM TarH VMcTuHBI U npekiioneHuu nepex Hum. Yenosek B
TaKOM COCTOSIHUHM rojieH Tojibko 11 Mctunel. I1o cinoBam bora «S co3nman tedst mo
nogo6uro Cebs».

B tacaBByde Hapsny ¢ m000Bbio ciiyru K bory paccmarpuBaercst U J1000Bb
bora x cBoum cayram. AOy bakp KamabGomu He mpomycTuia 3Ty CHUTYaIHIo.
Mpeiciurens roBoput: «Koro mobut bor, y Toro ects ®u3Hb, a KTo JIOOUT bora, y
TOTO HET KU3HU.DTO o3Ha4yaeT, — roBopuT AOy bakp Kamabamau, — 4to denmoBek
HE TIOJTy9aeT YJIOBOJIbCTBUS OT KU3HU. [[oTOMY UTO JIFOOSIIIMIA HacTIaXaaeTCsl BCEM
XOpOIIMM M MIOXUM, YTO UCXOAUT OT BO3JIIOOJEHHOTO, TO €CTh Y JIOOSIIEro HET
KU3HU, TIOTOMY YTO OH XOYET MPUCYTCTBUS BO3IIOOJIEHHOTO U OOUTCS Pa3iyKH C

15 A6y Bakp Kano6oauii. At-tasappyd. Tapsk. Orakyn Masnoukyn y¥mu Ba Masnyna Orakynkmsu. T. F.Fymom
Homuzaru Anabuér Ba canpat Hampuéru. 2002. —5.92.
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Hum, M OH oOTmaeT »ToMy CBOIO kHM3HB  ®. B To ke Bpems KOHLENIMS

OoxecTBeHHOM J0OBU B ero Tpynae «baxp an-¢aBaum mo-cBoeMy COCTaBIISET
AIpO HAyKH OO0 JTHKE, TMO3BOJSS PACKPHITh T'yMaHHUCTUYECKOE, HPaBCTBEHHO-
BOCIHUTATEIbHOE 3HAYCHHUE MPOU3BEACHUS U (HUI0COPCKU MTPOAHATU3UPOBATH €TO.

Tpetbs riaBa JUCCepTaIlluu o3arjaBJeHa «BocnuraTesbHO-
o0pa3oBaTe/IbHOE 3HAYeHUE TacaBBY() Hacjelus B co31aHUN OCHOB Tpernero
Peneccanca». Ilo wMHeHHMIO wucclefoBaTessi, NPOBOAMMBIE B Y30eKucTaHe
MacimtabHble  peopmMbl, H3MEHEHHUS B JIYXOBHO-KYJIBTYpHOH  cdepe
XapaKTEepU3yIOTCsS TOJUTUYECKUM BHHMAaHUEM, HANpPABJICHHBIM Ha YCKOpPEHHUE
MO3ULIMKA CTPaHbl CPEAM PAa3BUTHIX CTpPaH MHpa U OOECIEYEHUE €€ COJIUTHOU
HAy4YHOM M JyXOBHAas OCHOBA. Peanuzanus uenw co3gaHus OCHOB Tperbero
Peneccanca TpeOyer riry0okoro uzyueHusi KopHeit Bo3poxaeHust cpeJHeBEKOBOTO
MmycyibMaHckoro Bocroka. HccnenoBarens cunraert, uro ¢ Hayana [X Beka cydue,
MYJperbl U JEPBUIIN PACCMATPUBAIUM MX MHCTUYECKHE M3BICKAHHS U JTYXOBHBIC
UCKaHUs KaK cBOero pofa Hayky. CormacHo xaaucam [Ipopoka, mpuHIUITY MciiaMa
«OOyueHue 3HAHUSAM O00s3aTENbHO IS KaXIOTO MYyCyJbMaHUHA», YYCHBIE-
cy(ucThl, HapsILy ¢ IPYTUMH MPEICTABUTEISIMH OOJACTH HAYKH, CUHUTAIH, YTO
HayKa OTKpPBITHH BaKHA JUIsI KaXKIOTO MYCYJIbMaHMHA. OTH B3TJSABI MOTYT
COJIepKaTh MPOTUBOPEUNBBIE MHEHUS. HekoTopbIe Tuaepsl TapuKkaTa TOBOPST, YTO
OHHM OOBACHUIIM HEOOXOJUMOCTh 3HaHUS, KOTOPOE OTJIMYAET 3HAHUE, UCXOJAILIECE
0T N0OpOJeTeNH, OT BAOXHOBEHHs, HCXOIALIETO OT caTaHbl. B TacaBBy(e riiaBHbI
IOPUHLIMI, CMAcalolMi YeloBeKa OT HEOpPEeXKHOCTH, YTHETEHHUs, HEBEKECTBa
COCTOUT B TOM, YTOOBI MO3HATH HadC, 3HaTh HadC, Mo3HaTh MicTuHy, 1 B03001a1a1
B3TJIs1 «MaH apada Hadcaxy da kax apada po66axy» W HpaBCTBEHHAs CYIIHOCTh
TacaBBY( Take BOILIOLIAET CMBICI 3TOro xaauca. [1oaTomy BOIpoCkl Mo3HaHUA,
IPOCBETJICHUS, YHCTOTHl JYIIM 3aHUMAIOT Ba)XXHOE MECTO B JIyXOBHO-
HPABCTBEHHOM BOCTIMTAHWU Y4yeHHUs TacaBByd. B 3ToM cwmbicie AOAyXOIHK
['mxknyBaHu pacckasplBall O TAKOM NIporpaMMme cBoMM MropuaaMm. OHHM Takke
BKJIIOYEHBbl Ha cTpaHulbl Tpylaa Asnumepa HaBom «Hacaum ynb-Myxab6am:
«Xomxka (t.e. I'mbxkmyBaHW) y4yws Y4YEHUKOB, BCTYNHUBIIMX Ha MYTh HCTHHBI,
«epxate KutaOymny mo mpaByro pyky, a Cynny Ilpopoka mo mneBymo» H
IPOJIOKEH OYAET MyTh MEXKIY STHMH AByMsI» ',

JluccepTaHT cuuTaeT, YTO HE pa3nuyas XapaM M Xajlsulb B OTHOIICHUH
«XaJISUTBHOTO CJIOBa B TacaBBy(e», 4YEIOBEK, MPUBBIKIIMN K XapaMmy, MOXET
00sThCSL BCEro, HO OH He Ooutcs Astaxa. Caxib n6H AOaysuta Tycrapu mbitancs
OTKPBITh MECTO XaJIsJIsl B YEJIOBEUECKOM O0Opa30BaHUH, CCHUIASCh HA MHEHHE, UTO
«y TeX, KTO HE €CT XalsIbHYI0 INHIly, HEeT cTpaxa nepen Astaxom 2. Ecim
YeJIoBEeK OOUTCA YesloBeKa, TO OHU OyAyT OTHAIATHCSA APYT OT APYTa, UK B CEpILEe
OJTHOTO U3 HUX BO3HUKHET HEHABHUCTH U 3700a. Ctpax boxuii ounmiaer cepaue u
yBEIMYUBAET JII0O00BH K Ajaxy. B cBs3u ¢ Tem, 4TO MHOTHE CTpaJaHus, MHOTHE
TPYJHOCTH U FOPECTHU B )KM3HU YEJIOBEKA POXKIAIOTCS OT HE BKYILIEHUS Xapama, Io

A6y Bakp Kanobomuit. AT-tavappy®. Tapxk. Orakyn Masnorkyn yrmu Ba Masnyna Ortaxyn kusu. T. F.Fymom
HoMuaard Anabuér Ba canbat Hampuéru. 2002.- B.91.

17 Navoiy A. Nasoyim-ul-muhabbat. Toshkent: Fan, 2001.-B.265.

18Muhammad Porso. Faslul-xitob. In.4284.-B.289
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ATOMY TIOBOJly U B PENUTHH, U B cydu3Me BeAyTCS Ype3BbIUAWHO TIyOOKHE U
[IMPOKUE CHOPBL. YMHBIA, YMHBIN, YECTHBIM M XapaMm COCTOUT W3 OOpa30BaHUA.
CymHocTh TacaBBY(]) Hacleausi — TJIABHBIA KPUTEPHH YECTHOCTH. «XaJsUlb U
XapaM — OHHU CyTb €cTb. HO €cCTb HESICHOCTHM B pa3MYeHUH 3THX JABYX.
bosnbmmHCcTBO NMOAE uMX He 3Haer. [loaToMy TOT, KTO BO3IEpPKUBAETCS OT
COMHMTEJBHBIX JI€], 00€pEraeT CBOIO PEIMIUI0 OT OUIMOOK U Ce0sl OT MOPHULAHUS,
M KTO HE BO3JEPKHUBACTCA OT COMHMTENBHBIX JI€J, TOT MOAOOEH IacTyxy,
NacylieMy CBOMX OBEIl Ha KPar Ybero-To mojisi. ECTb BEPOATHOCTh, YTO €0 OBIIBI
ynanyT B noje. CiaenyeT 3HaTh, YTO OrpaHUYeHUE AJulaxa Ha 3eMJIE — 3alpPEeTHBIC
Bey. JIoxkb U oOMaH, JIECTh U JIECTb, KAAHOCTh U JUIEMEPHUE, BCAKAs BhITOAa U
N0JIb32a MJIOXO CKA3bIBAKOTCSI HA HPABCTBEHHBIX CHJIaX U BHYTPEHHEM CIIOKOKWCTBUU
yenoBeka. TOYHO Tak ke, Kak BCE B 3TOM MHpE BEAET ce0s MO-CBOEMY, Xajslb U
XapaM TakKe JACHCTBYIOT Mo-cBoeMy. lllar 4ecTHOro THXHil, OH HIET MSITKO U
HEXHO, & HE3aKOHHBII HUJET CIMIIKOM OBICTPO, CMBIKAsICh, KaK MOTOI. YeoBekK,
c(OpMHUPOBABIINIA YECTHOCTh, HUKOIJIAa HE YKpAZEeT YbH-TO IpaBa, HE Oyner
KaJHU4YaTh, HE OyAeT KpacoBaThCsi B ria3zax Hapoja. [lotoMy 4To OH, mpexnie
Bcero, ooutcs Amnaxa. OH 3HAeT, YTO OT HEYHMCTOrO COAPOTHETCS Iylla, U
OCJIa0HET rOPAOCTbh.

JluccepTaHr NpUXOJUT K MHEHHUIO YTO, €CJIM Mbl XOTUM, YTOOBI MOJIOZbIE
JIOJW CTaJId COBEPIICHHBIMUA JIOAbMU B HOBOM Y30€KHUCTaHE, Mbl JOJIKHBI
ONUpaThCid Ha CUJIYy yMa W HPABCTBEHHOCTH, NPOCBEUIEHUS M CBSIIECHCTBA,
CTpEeMJICHHE K MaTepuajbHOMYy OOraTCTBYy HHUKOTJa, HH TPHU  KAKUX
0o0CTOSITEILCTBAX HE JIODKHO TpeodsanaTh Haa CTPEMIICHHEM K OOTraTCTBY
JyXOBHOMY. JI€JIa€T BBIBOJ, YTO YMBbI M CEpAIla JIOJeH OKPYXKEHBI 310001, a UX
MOBEJIEHUE OKpPYX EeHO cnabocTeio. Bcex ux He cieqyer paccmaTpuBaTth Kak
JIOJIe¥, OTOPBAHHBIX OT JKU3HU, 3aHATHIX CBOUM BHYTPEHHHUM CYACTHEM U JAJIEKHX
OT MHUPCKUX 3a00T. BbBITh HOOpPHIM M BEPHBIM JIIOASM, 3HATh IIEHY BpPEMEHH,
COXKaJIETh O KaXJIOM T[OTEPSIHHOM MIHOBEHUHM, HE IMONacTh B JIOBYLIKY
YpEeBOYIroJusi - BOT OOS3aHHOCTH TacaBBY( STHMKH, BOCHUTHIBAIOUIUE YEJIOBEKA.
JlefcTBUTENBHO, «TaCaBBYy( — OJIHO U3 CIIOKHBIX SBJICHUN B UCTOPUU BOCTOUHOMU
penuruo3Ho-huocodckoi, 00111eCTBEHHO-TIOJIUTHYECKON u MpaBOBOM
meican”. 1°Cuna pasymMa M MBIIUIEHHS clejana 4YelloBeKa MEePBOOTKPHIBATEIEM
ObiTHs. OH TakKe Jall 4eJIOBEKY Jpyroe OJjarociioBeHue, 6ojiee CUIbLHOE, YEM ITO,
- CIIOCOOHOCTh BOCTIPUHHUMATh MHUpP cepiieM W nymon. Mrak, BHUMareabHOE
U3ydeHue TacaBBy( Haclemus SBIACTCA OJHUM U3 IMyTed MPeoJaoIcHUs
HPaBCTBEHHOT'O KpPH3HUCA, XaJMKa, CIIa00OCTH, TBEPJOM BEPhl M BOCXOXKICHUS K
COBEpUICHCTBY. B 3TOM cMbIcne «bbITh ¢ m0apMu CHapyxH, ¢ ICTuHOW BHYTpU»,
Jienmasi KaKIblid BJOX C MBICIBIO 0 bore, genas mar k moXBallbHBIM JejiaM, T00phIM
JenaM, TYTENMIeCTBYS 10 CTpaHe, IOCelIasi MOTWIIBI CBATBIX, MPOOYXKIaas

1% Cannos Axkman. ATTopuryHOCHHK. Byrok MyTacasBud, 1maiix Ba moup Papumymiud ATTOPHMHT MabHABUH Ba
Mabpubuit xasuHanapu. — TomkeHT: “SHARQ® Hampuér-mardaa akuuAIOPIUK KOMIAHUICH BOIl MyXappupHUsITH,
2013.-b.42.
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HEOpEKHOE, BO BCSKOM Clly4ae, K OCO3HAHMIO CepAla.JOCTHKEHUE CUUTAIOCh
IJIABHBIM METOZIOM JyXOBHOTO BocnuTanus Haxmban s, %

B wuccnemoBaHuM OTMeuYaeTcsi, YTO CETOAHS HEPEAKH CIydyau, KOrja
pa3inyHbIe TEYCHHUS, NaJeKUe OT CYTH PEIIUTHH, BHEAPAIOT CBOM WJEU B yMBI
MOJIOJIEKHU C TOMOIIBI0 TEXHOJIOTUYECKUX CPENICTB, OTBJICKAIOT MOJIOJABIX JIIOJAEH
OT TPEJCTABICHUN O PETUTUHU, MOOYNKAAIOT WX MPHUCOCAUHATHCS K Pa3iInuHbIM
bpaxusam u TedeHusM. [[peBHue uctounuku - Asecro, Bensl, bubnus u Kopan -
BBIJIBUTAIOT UJ€H O (POPMUPOBAHUU KYJIBTYphl TEPIUMOCTU. B yacTHOCTH, uaeu
«00OpbOBI MEXIy TOOpOM M 3JI0M, CBETOM U TbMOW, NpPaBAOA U JIOXKbIO B
30pPOaCTPUICKOI dTUKe»*, BOOOIIE BCE PEIMIUKM OCYKIAIU IH000E HEBEKECTBO U
VUMM JIIOACH 3alMInaTtbcsi OT camMux cebsi B moiib3y jgo0pa. B Oyaauzme
IPOCIIABIIEHUE «UJEU YEJOBEUECKOIO PAaBEHCTBA, MOHAPXMUYECKOIO IIPaBJICHUS
rOCy/lapCTBOM CO  CIpPAaBEIJIMBOCTBIO, TEPIIEHUEM» pacCMaTPUBACTCA  Kak
JI0Ka3aTeNbCTBO TOTO, YTO MEKINYHOCTHBIC OTHOIICHUS MOTYT MPOI0JDKATHCS TIPU
TepnumocTn 2t . bubmus xpuctman roBopuT: «JI0OMTE BparoB  BalluX,
OnaroTBOpuTe HEHABUAAIIUM Bac. [loMonuTecs TOMy, KTO IPOKJIIST Bac. MonuTtech
3a T€X, KTO MPUYKMHKI BaM 0OIIb>%» — 3TO MPHU3bIB K YEJIOBEYECKOM TEPIIUMOCTH.
[TooToMy uenoBeuecKOe JOCTOMHCTBO MPOCHABISIETCS BO BCEX PEIUTHSIX.
[ToompsieTcst B3auMHasi 1o06pota. AOy bakp Kanabaau numer, 4yto «OIU3KO K
UCTHUHE TO, YTO JIOAHW 3a00TATCS O JIOAAX, JAOOpHI M HE CMOTPSAT HA TO, YTO
HaXo#uTca B pykax mogei» 2° . Ecom 3a60Ta uelnoBeKa O YeENOBEKE
paccMaTpuBaeTCsl MPEXkKAe BCEro Kak YBaXXEHUE M TMOYTEHHE 4YelloBeKa K cebe
noJI0OHBIM, TO €ro A00pOoTa OTpa)kaeT OJIArOPOJHBIA JOJT 3allluiiaTh MUpP H
moner. AOy bakp Kamabomu mpusbiBaer Jsroael  ObiTh  JOOpPHIMH U
cocTpalaTelbHbBIMU APYT K JApYyry, Oylb OH Y4YEHBIM, HEBEXIOH, apaOoM WM
HoBuukoM %, B ¢unocodur mcramMa W TacaBBy() Ha 3e€MIE OCYKIAOTCA 3110,
HECIpaBe JIMBOCTh, HACWIINE, YOuCcTBO, KpoBompoautue. B Casmennom Kopane:
«EcTp Te, KOTOphIE HapyIIalOT CBOW 3aBEeTHl ¢ borom mocine Toro, Kak OHM OBLTH
3aKJIIOUEHBI, U T€, KOTOphIE HApyIIalOT TO, YTO AJIIaX MOBEJENl UM CBsS3aTh, U
TBOPSAT HEUECTHE HA 3eMJie, Ha HUX OyJeT MpokjsTue (0T AJuiax), U Ajs HUX
Hauxyamas oburens — Ay (Pa’nm, 25) — aar) ®, «Emwre um meiite or
nponuTaHus, KoTopoe aan bor, u He nenaiite 31a Ha 3emne» (bakapa, ast 60).%,

V3MeHeHre MBIIIUIEHUS MOJIOJSKH B HAIllel CTpaHe, pOCT HPABCTBEHHOTO
BOCIIUTAHUs, OCOOEHHO TPHUOOIICHHE K HACJIEMUI0 TacaBBY(d, YCKOPHUT
JOCTHKEHHE HaMU HalMX OjmaropofHbix nenei. Ha camom nene BakHO, YTOOBI

2OKommnos H. Haxmbanmus. / §’3M3, 6. — Tomkent: “Y36exucton Mummuit sHuuKIoneauscu” JlaBmat uiaMui
Hampuéry, 2003. — 5.294.

2lKommioB H. Hakmobaumus. / §’3M3, 6 . — Tomkent: “V36ekucton Musmimit sunuknoneauscu”’, 2003. — 5.66.
22 Pnokun, Taspotnan M6Tumo Ba 3abyp // Tapxumonnap Bamwii 3ynnyn, U6poxum A6aes. — Typkus:Typkus
MyKamaac Kutob xamusta, 1995, —B.150.

BA6y Bakp Kano6oawmii. Ar-tavappyd. Tapx. Ortaxyn Masnonkyn yemu Ba Masnyna Ortaxyn kusu.T.F.Fymom
HoMmuaru Anabuér Ba canpat Hampuéru .2002 —b. 48.

24 A6y Bakp Kano6omuit. At-tavappyd. / Tapxk. Orakyn Masnonkyn yrmu Ba Masnyaa OTakynakusu.— TOIIKEHT:
F.Fysnom Homumaru anadbuét Ba canpat Hamp., 2002. —b. 48.

Saitx Myxamman Coauk Myxammazn FOcyd. Tabeupu Xumon.5 xy3. — Tomkent: Hilol-Nashr, 2017. — 5.20
P[1Taiix Myxamman Coaux Myxamman FOcyd. Tadpceupu Xunon. 3 sxy3. — Tomkent: Hilol-Nashr, 2017. — B.67.

38



Hallla ITOJIMTHKA, HaIlpaBJICHHAd Ha BHUMAHHC K YCJIOBCKY H oOecrneueHne ero
CBCTIJIBIX IICPCIICKTUB, COOTBCTCTBOBAJIA 3TUM HUACAM U IIPOTUBOIIOCTABJICHUSM.

3AKJIIOYEHUE

B pesynbrare NpoBEAEHHOTO HCCIENOBAaHUS OBUIM CAENAHBI CIEIYIOLIHE
TEOPETUYECKUE BHIBOIBI:

1. B mnpHOpHUTETHBIX HANPaBICHUSAX «CTpAaTeruu pa3Butus» B Hosom
V30ekucTaHe HOBBIM MOJXOJ M HOBbIE TPEeOOBAHUS MPEIBSBISIOTCS K HaIIUM
YCUJIMSIM MO HU3YYEHUIO JYXOBHOI'O HACJIEAMs HaIUX IMPEaKoB. B aToM cmbiciie
HEOOXOIUMO BCECTOPOHHEE HAy4yHOE HCCIEIOBaHWE HacjeAus TacaBBY(.
TacaBBy( ¢ ero rymMaHucTUYECKOW NpUPOAON TOOYX Aal JIOAeH K OCO3HAHUIO
ce0s, K TO3HAHUIO HUCTUHBI, K TMPOCBETICHUIO, K TBEPIbIM YOCKICHUSIM, K
YECTHOMY TPYAY, K CYE€BEpHBIM, MPOJBUIaTh T'YMAaHUCTUYECKUN XapaKTep HAyKH,
ucjaaMa U peIUTruo3HON TEPIUMOCTH.

2. CoBerckasi MIEOJOTUSl OCYXJajla HayyHbIe, PEIMruo3HO-Puiocodckue,
cypuiickue TpyAbl CPEIHEA3MAaTCKUX YUYEHBIX M HE MO3BOJSUIA MX HMCCIIEI0BATh.
Ceronnst oco00e BHUMaHHE YJIEISETCS TyXOBHOMY HACJEAMIO HAIEH CTPaHbl, OHO
OTBEYAET 3a M3YUCHHE TYMaHUTAPHBIX UJIEH TacaBBY( M TapUKATOB, BHEJIPEHUE UX
B KU3Hb, JajbHeHIee OOyCTPOMCTBO MECT BEJIMKUX CBSTHIX, MUPOB U TIOUCK
HOBBIX MECT B cpepe NaTOMHUYECKHUI Typu3Ma.

3. Hayunoe nacnenne Xomxka Myxammana [lopco, ero 3aciyru B pa3BUTHH
TEOpUU TacaBBY(, €ro poJib B COBEPIICHCTBOBAHUU HeH Tapukarta HakmOanaus,
SABJISIETCS YHUKQJIbHBIM  OOpa3IlOM CPEJHEBEKOBOW JMOXH T[UMYpPHIOB U
03HAMEHOBAJI0O CO0OM MEepeOMHBI MOMEHT B Pa3BUTHUU TEOPUU TacaBBYd. ITO
BYKHO TIPH OTPEICTICHUN T'YMAHUCTUUYECKUX PUHIIUIIOB TaCaBBY( M CBSI3aHHBIX C
HUM JYXOBHO-3THYECKUX uaer B MasepanHaxpe B XIV-XV Bekax, TeopeTuuecKkux
OCHOB M Pa3BUTHUA JUCIIYTOB TOTO MEPHOJIA, COAECPKAHUS TAPUKATOB U UX MECTa B
JTyXOBHOM >KM3HU OOIIIECTBA U OIEHKA IIECBPOB MBICIIH MPEAKOB.

4. Hacnenue AOy bakpa KamabGaau, ero Tpyael «At-taappyd», «baxp an-
(daBaii1» MOXXHO OLICHUTb KaK TEOPETUYECKYI0D U HPABCTBEHHYIO OCHOBY
cpenHeBekoBoro cypusma Masepannaxp. B cBoro odepesp, 3TO BeJIMKOE HAacleue
OKa3aJl0 3HAYMTENIbHOE BJMSHUE Ha O0OIEeCTBEHHO-(PHIOCOPCKOE, PEeTUTHO3HO-
sTudyeckoe MbinuieHne Bocrounoro Typkecrana, Kaskaza, Adranucrana,
[Takucrtana, Uuauu, crpad FOro-Boctounoit A3uu.

5. HpaBCTBEHHO-TIPOCBETHUTEIICKUE AaCMEKThl TacaBBY(d W MPaKTUYECKON
YacTH €ro TapuKaTOB, OCOOCHHO MBICIM W UJCH, CBA3aHHBIE C MOpPAIBIO U
YEJIOBEUECKUM COBEPIICHCTBOM, COBMECTUMBI ¢ MpuHIUIOM «Jlun 6a Hopy mact
06a xop», mpuodOpeTeHneM npodeccuu, MPOKUBAHUEM >KU3HU. YECTHBIM TPYIOM,
pPa3HOOOpa3HBIMU KAPTUHKAMU - BHEJPEHUE UACH OTKa3a OT OOpsAI0B, MOYUTAHUS
JoJIed, TOOPOTHI K YMY COBPEMEHHOTO MOJIOJOTO MOKOJICHUS HAYYUT UX JTIOOUTH
KU3Hb, I[IEHUTh BpEeMs, TMOCIY>KUT (QOPMUPOBAHUIO KPENKOIO0 HMMYHHUTETA,
CIIOCOOHOTO MPOTUBOCTOSITH JIFOOBIM JTYXOBHBIM YIPO3aM .

6. CornacHo TacaBBy(] yueHuto A0y bakpa Kanabaau, nocTukeHHe BBICIICH
HeaM — OTO JOCTMKEHHE MCTUHBL. OJTa LEelb JIOCTUraercs IyTeM
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CaMOCOBEpPUICHCTBOBaHUsA M caMorio3HaHusa. OH HauyuMHAaeT NOHUMATh, YTO
€IMHCTBEHHO NpPaBWIbHBIM MyTh MO3HAaHUs bora — 3TO camomo3HaHWE, TO €CTh
CaMOCO3HaHHUE, CAMOCO3HATENbHBIA YEJTOBEK M CAMOCO3HAIOLIMN HApPOJ HE MOTYT
ObITh MOOEXKICHBI Pa3HBIMU HACAMHU U yrpo3amu. TacaBBy( KHB Kak ydeHUE,
KOTOPOE€ YCTpPaHSAET 3THU HEAOCTATKM YEJIOBEKa M HANpaBiIIeT €ro K CTaTycy
YeJI0BEYECTBA.

7. Cydwuiickasi KOHIICTIIINS «COBEPIICHHOTO YEJIOBEKa» MPEICTaBIsIET COO0M
COBPEMEHHOE HpPaBCTBEHHO-(UIOCOPCKOE TBOPYECTBO U T'yMaHUCTHYECKYIO
CYIIHOCTh KPUTEPUAIILHON CUCTEMBI IEHHOCTEW U UCTOPUYECKOTO OIBITA CHCTEMBI
YUUTENb-yYeHUK B (OPMUpOBaAHMM Takux JoOpojeTeNeil M KauyecTB, Kak
camoaHayu3, u30eranve O€ICTBUs, NMPUYMHEHHBIE caMUM cele, TepreHue WU
YIOBJIETBOPEHHOCTh BaXKHBI ISl YJIYyYILEHHUS CETOAHSIIHEH 00pa30BaTeabHON
paboTHI.

8. HpaBCTBEHHO-CO3MIATENBHBIA XapaKTep YeEJIIOBEYECTBA, IPABEAHOCTD,
BHYTPEHHSISI UACTOTA U BHYTPEHHSASI MOJIMTBA, 3aBUCSALIUE OT KPACOTHI MTOBEACHUS,
CIy’KaT  MOTHUBAlMOHHOM  3((PEKTUBHOCTH  CTAOWUIM3AIlMM  HOPMATHUBHO-
HMOIIMOHAJIBHBIX COCTOSIHUM MOJIOJCKHU W YKPEIUIEHHS HIEWHOrO0 MMMYHHUTETA,
CIIOCOOHOTO MPOTUBOCTOSTH PA3IMYHBIM YTPO3aM.

Ha oOcCHOBaHMM W3J0KEHHBIX BBIBOJOB CUHMTAEM LEJIECOOOPA3HBIM JaTh
CJIEIIOLIME PEKOMEH AN

1. Pa3paboTtka karanora npousBeaeHuii A0y bakpa Kanabaaun u Myxammana
ITopco ays MpPOKOro Kpyra YuTaresiel B BAPTyalbHOM MUPE;

2. Co3ngarb 9JNEKTPOHHBIM  TOJKOBBIA  CIIOBapb JUIsl  CTYJIEHTOB U
npeno/iaBaresnieil KoJIbl TacaBBy(;

3. B corpynuuuectBe ¢ LlenTpoMm uciamMckoil nUBHIM3AIUMU B Y30€KUCTaHE
noJiydeHuu komnuu npousBenenuii A0y bakpa Kanabaaun u Myxammana I[Topco u3
OnOIMOTEK MUpa U OMyOJMKOBATh UX B IMOJHOM MEPEBOJE.

4. IloaroroBka v W3aHue OPOIIIOPHI O TACaBBY( U r'yMaHU3ME.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work isto reveal the humanitarian essence of
tasawwuf based on the works of “At-taaruf’, “Bahrul-fawayd” of Abu Bakr
Kalabadi, “Faslul-hitab” and “Risolai Qudsiya” by Khoja Muhammad Porso and
determine its place in the moral education of youth.

The object of the research work is the the spiritual heritage of Abu Bakr
Kalabadi and Khoja Muhammad Porso and theoretical sources related to the
humanitarian essence of tasawwuf.

The subject of the research work is the scientific and philosophical
substantiation of the humanitarian nature of Sufi views in the works of “At-
Ta'arruf”, “Bahr al-fawaid” by Abu Bakr Kalabadi, “Fasl al-Khitab” by Khoja
Muhammad Porso, and the significance of the place in the education of youth.

The scientific novelty of the research work is as follows:

The enrichment of the humanitarian principles in the teaching of Tasawwuf is
revealed through the concepts of “iysar”, “firasat”, “fakr” and “basar” in the work
of “At-Taarruf” by Abu Bakr Kalabadi;

the i1deas of humanism in the work of Khoja Muhammad Porso “Fasl al-
Khitab” are grounded in philosophical and religious views on “futuvvat” (“the state
of the soul free from the evils of nafs”, “forgiveness”, “peace”, “mercy”);

The influence of the concept of “divine love” in the work “Bahr al-Fawaid”
by Abu Bakr Kalabadi on the education of modern youth in the spirit of humanity
based on the principles of “creator and man”, “man and the universe”, “man and
society” is revealed,;

The concept of the “perfect man”, put forward in the Faslul-khitab by Khoja
Muhammad Porso, is proved to be in harmony with the idea of the “Truth of
Muhammadiyah” of Islamic philosophy, that it has a substantial basis for achieving
the happiness of two worlds and educating young people in the spirit of universal
values.

Implementation of the research results. According to the results of the
study of the humanitarian nature of the tasavvuf teaching and its place in the
education of young people:

Scientific and theoretical conclusions about the genesis of the teachings of
tasavvuf, irfon-philosophical enrichment of his ideas aimed at humane goals, about
the essence of the concepts of man, the concepts of “lysar”, “Firosat”, “Fakr’and
“Basar” in the work “At-taarruf” by Abu Bakra Kalabadi, data about the
manuscript sources used in the work were used to inform the employees of the
Center for Islamic Civilization of Uzbekistan and replenish the library and archive,
manuscript fund of the center (Reference Act No. 794 of the Center for Islamic
Civilization in Uzbekistan under the Cabinet of Ministers of the Republic of
Uzbekistan dated October 25, 2022 of). As a result, an idea was formed in the
minds of citizens about the influence of the tasawwuf teachings characteristic of
our region on the spiritual life of society and its humanitarian ideas;

proposals and recommendations on the scientific theory of the dialectical
relationship of the humanistic essence of tasawwuf with other philosophical and
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anthropological teachings of Khoja Muhammad Porso in his work “Faslul-hitab”
about “futuvvat” (“state of the soul, free from the evils of the soul”, “forgiveness”,
“peace”, “mercy”) were used in the preparation of the textbook “Lessons of
Tasavvuf” for senior students of the Higher School “Mir Arab” in Bukhara, as well
as exhibits and stands related to the history of the Seven Pirs in Bukhara.
(Reference Act No. 02-03/8277 dated October 26, 2022 of the Committee for
Religious Affairs under the Cabinet of Ministers of the Republic of Uzbekistan).
As a result, the theory of tasawwuf, its humanitarian ideas based on knowledge,
wisdom and enlightenment, served to form an enlightened worldview among
young people and expand their philosophical horizons;

scientific and theoretical conclusions, suggestions and recommendations that
nature (matter), spirituality (soul, nafs, good behavior) in Khoja Muhammad Porso
are the basis of the essence of man, their mutual deterministic influence were used
to create a catalog of manuscripts in the library of Khoja Muhammad Porso related
to to the library of the Imam Bukhari International Research Center (Reference Act
No. 02/569 of the Imam Bukhari International Research Center under the Cabinet
of Ministers of the Republic of Uzbekistan dated October 25, 2022). As a result, it
served to form the knowledge of Islam and Tasawwuf among the younger
generation, about the humanitarian nature of Tasawwuf, that destructive religious
extremist movements hiding behind religion are far from pure Islam;

scientific and theoretical proposals and recommendations on the book of
Muhammad Porso “Faslul-Hitab” about knowledge, enlightenment, signs of
happiness, the achievement of happiness of two worlds, the concept of “perfect
man”, in harmony with the idea of “Haqgigati Muhammadiya” (“Truths of
Muhammadiyah™) of Islamic philosophy, and the ideas of perfection, extolling
human dignity and educating young people in the spirit of universal values were
used were used to replenish the fund of the Imam Moturidi International Research
Center, to create a textbook called “Ten Enlighteners of Movarounnahr”
(Reference Act No. 01/184 of the International Research Center Imam Moturidi
Center at the International Islamic Academy of Uzbekistan on November 2, 2022).
As a result, the general public was informed on the idea about the history of
Tasawwuf in our country, the tarigas and Sufi-ethical views of their
representatives, the practical significance of the Tasawwuf teachings in the
education of the modern young generation.

The structure and scope of the dissertation.The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 136 pages.

44



E’LON QIINGAN ISHLAR RO’YXATI
CIIMCOKOIIYBJIMKOBAHHBIXPABOT
LIST OF PUBLISHED WORKS

| 6yamm (Il yacte; Part I)

1. Mukhsimov D.T. The importance of spiritual and moral ideas in mysticism
in educating young people in enlightenment. // American Journal of Research in
Humanities and Social Sciences.- Volume 5, Oct., 2022. -PP.80-86. (JIF: 7.855.
Indexing in Google Scholar)

2. Mukhsimov D.T. Ideological sources and methodological issues of the
teaching of sufism. // International journal of social scinces and interdisciplinary
research. 1JSSIR, - Vol. 11, No.10. October 2022, -PP.128-134. (Impact Factor:
7.429, Indexed by Index Copernicus)

3. MyxcumoB [I.T. TacaBByd Ba wmxrumowmii-mMabHaBuii xalt. // QarDU
xabarlari. -Qarshi, 2022. - Ne5/2(55). -B. 83-87. (09.00.00. Ne18)

4. MyxcumoB JI.T. TacaBBy@uil KapallIapHUHI [IAKIJIAHUIIM Ba YHHUHT
uHCoHIapBapauk Moxusath. // Imom Buxoriy saboglari. -Samargand, 2022. -Ne3. -
B. 132-134. (09.00.00. N29)

5. MyxcumoB JI.T. TI'ymanuctuk mepoc €ExkM TacaBBy(] Tapuxura JAoUp
kapanuiap xycycuaa. // Islom tafakkuri. - Toshkent, 2022. —NeMaxsus son. - B. 27-
31.(09.00.00. Ne13)

6. MyxcumoB  JI.T. HMuconnapBapiuk  ¢a3uiaTiapuHUHT  TacaBBY(
tTabauMoTHAa Hamo€H Oymumm. // Namangan davlat universiteti  limiy
axborotnomasi.-Namangan, 2022. — Ne10. -B. 218-223. (09.00.00 Ne24)

7. Mukhsimov D.T. Religious tolerance is a guarantee of stability. / Youth,
science, education: topical issues, achievements and innovations. International
scientific and practical conference. -Prague, Czech. 2022. - PP.141-145

8. MyxcumoB JI.T. Mapxkasuii Ocuéna TacaBBy(QUH TabIMMOTIAPHUHT
IIaKJUTAHWIIKA Ba YHUHT €UUIap MabHAaBUM TapOusicuga TytraH ypHH. // “Onuit
TaBJIUM CU(PATUHU TAKOMUJUIAIITUPUILJIA WHHOBALMOH XAMKOPJIUKHHUHI J0J3ap0
Macaajapu’ MaB3yuJard Xajakapo WIMUNA oHJalH KoHbepeHuus. 2-kutoo. 2020
vinn 27 maii. - Hasowmii, 2020. -b. 236-237

9. MyxcumoB /I.T. TacaBBypaaru MabHABUH-aXJIOKUWA FOSUTAPHUHT KOMUJII
WHCOHHM IAKJUIAHTUpHUILIArd axamusatd. //  “Mapkasuit  ocu€ dancaduii
TaakKypu TapakKu€Tuaa TacaBBY( TaBIMMOTHHUHT YPHU Ba axaMUsITH
MaB3yCHUJaru pecrnyoiuka WiMHii-Ha3apuil amxxyma. - byxopo, 2022. — b.65-67

10. MyxcumoB /I.T. TacaBBy(d TabaumMoTH Ba yHHM YpraHuiun macaiajgapu. //
“Axman noH Xadc Kadbup Bbyxopuii mepocu Ba ynunr wik lllapk Penaccancu
xamaa ucioMm (dancadacu WIMHN-HA3apUA aCOCTAPUHM SIPATUIIIATH YPHU Ba
axaMHUATH MaB3yuJard XajlKapo WIMHUK-aMalui aH)XKyMaHU TyIjiamu. - byxopo,

2022. -b. 387-389

45



I 6ysium (I1 yacte; Part IT)

11. MyxcumoB JI.T. TacaBByd TabIMMOTHHUHI MaHOaBUil acocmapu. //
“Onuii TapauM CUpATHHH TaKOMWUTAIITHPUIIIA HWHHOBAIMOH XAMKOPJIUKHHHT
noiBap0d Macanmanapu’ MaB3yugaru XalKapo WIMHUN OHIAWH KOoHepeHIus. 2-
kuT00. 2020 #inn 27 maii. - HaBowii, 2020. -b. 199-201

12. MyxcumoB [I.T. TacaBBy( TabimMoTHIa MabHABUH kacopaT TUMCONH. //
“Tapuxuil X0THpa — MAbHABHST aCOCK~ MaB3yCHAAru peciyOinka UIMUii-Ha3apuii
aHXXyMaHU MaTepuaiiapu. - byxopo, 2021. — b.30-32.

13. MyxcumoB JI.T. [uHuii-pancadhuii TabIMMOTIIADHUHT TacaBBY(] Ba
Hakmbanquitnuk tTapukatura tabeupi. // “Mapkazuii Ocué dancaduii Tadakkypu
TapakKUETHAA TacaBBY(] TabIMMOTHUHMHI YPHU Ba axaMUATH  MaB3yCUIaru
pecny0OiiMKa WIMH-Ha3apuil amxxymas. - byxopo, 2022. — b.32-38.

14. MyxcumoB [.T. TacaBBy(d TapukaTu Ba YHHMHTr €uUIap TapOUsCHUIATH
axamusate. [/ “Tapuxwii XoTUpa — Y3IMKHMA aHTJall Ba MWUIHH-MabHABHA
TapakKUET OMWIM~ MAaB3yCHJArd peclyOiiuKa WIMUN-Ha3apuid aH)XyMaHU!
MaTepuasiapi. - byxopo, 2022. — 5.191-193.

15. MyxcumoB J[.T. Xoxka Myxamman Ilopco acapupmaru updoHuii-
dancadumii rosmapHUHT rymaHucTuk MasmyHu. // “Nagshbandiya — kamolot yo’li”
mavzusidagi respublika masofaviy ilmiy-amaliy anjumani. - Buxoro, 2022. — B.66-
69.

16. MyxcumoB I.T. TacaBBy® TabIUMOTH Ba MabHaBUI
KaJpUATIAPUMUZHUHT Enutap AyHEKapallMHU —IHaK/UIaHTHpUILgard  ypaa. [/
“NHCOH Kaapu — TapaKKUET CTPATETHSICHHUHT acoCH’ MaB3yCHUJIard pecIyOinKa
uiMuii-Ha3zapuit KoHbepeHmusicu. - byxopo, 2022. — 5.185-187.

46



Avtoreferat “Durdona” nashriyotida tahrirdan o‘tkazildi hamda o‘zbek, rus va
ingliz tillaridagi matnlarning mosligi tekshirildi.

Bosishga ruxsat etildi: 12.04.2023 yil. Bichimi 60x84 /15, «Times New Roman»
garniturada ragamli bosma usulida bosildi.
Shartli bosma tabog‘i 2,7 Adadi: 100 nusxa. Buyurtma Ne215.

Guvohnoma AT Nel78. 08.12.2010.
“Sadriddin Salim Buxoriy” MChJ bosmaxonasida chop etildi.
Buxoro shahri, M.Igbol ko‘chasi, 11-uy. Tel.: 65 221-26-45








