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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Tadgigot mavzusining dolzarbligi va zarurati. Jahonda yuz berayotgan
globallashuv jarayonlarining borgan sari keng ommalashuvi zamirida insoniyat
tafakkurining ajralmas qgismi bo‘lgan shaxs ruhiy-ma’naviy kamolotini
takomillashtirib, rivojlantirib borish muhim konstruktiv ahamiyatga ega sanaladi.
Shu bois aholi, aynigsa yoshlarni ruhiy-ma’naviy gashshoqlik va axlogiy buzuglik
singari destruktiv illatlardan himoya qilish dolzarb masalalardan biriga
aylanmogda. Bunda insonni ruhiy-axlogiy jihatdan komillikka undovchi
umuminsoniy madaniyat tarkibi sanalgan tasavvuf ta’limoti maydonga keladi.
Zero, tasavvuf irfoniy-falsafiy ta’limot bo‘lib, bugungi radikal o‘zgarishlar
jarayonini ma’naviy-ruhiy me’yorlashtirish bilan birga, umuminsoniy gadriyatlarni
¢’zozlash yo‘lida insonparvarlik tamoyillariga ham asoslangandir.

Dunyoning yetakchi ilmiy tadgigot markazlarida tasavvuf ta’limoti, insonning
ruhiy-ma’naviy kamoloti, axlogiy komillikka erishish kabi masalalar bo‘yicha
bugungi kunda salmogli tadgigotlar amalga oshirilmoqgda. Jumladan, mazkur
tadgigotlarda mutasavvuf mutafakkirlar tomonidan ilgari surilgan ezgu g‘oya va
falsafiy qarashlarning komil inson g‘oyasi, Yyoshlarning ruhiy-ma’naviy
dunyoqarashini kengaytirish hamda ijtimoiy barqarorlikni ta’minlashda diniy-
axloqiy me’yorlar va konfessiyalararo bag‘rikenglik munosabatlarini qaror
toptirishdagi o°‘rniga ahamiyat qaratilib, Chishtiya tarigat namoyondalarining
falsafiy merosini o‘rganish va ilgari surilgan ezgu g‘oya va falsafiy garashlarini
ilmiy-nazariy jihatdan asoslashga alohida e‘tibor garatilmogda.

Mamlakatimizda yoshlar dunyogarashini boyitish, ularning ruhiy-axlogiy
jihatdan kamol topishida tasavvuf ta’limoti ma’naviy merosidan unumli
foydalanish davr talabiga aylangan. Chunki, “Yosh avlod tarbiyasi hamma
zamonlarda ham muhim va dolzarb ahamiyatga ega bo‘lib kelgan. Ammo biz
yashayotgan XXI asrda bu masala hagigatan ham hayot-mamot masalasiga aylanib
bormoqgda™. Shu nugtai nazardan, tasavvuf va Chishtiya tarigatining jamiyatda
ijtimoiy bargarorlik va diniy bag‘rikenglikni ta’minlash borasidagi garashlarini
tadgiq etish, vatanparvarlik tuyg‘ularini yoshlar ongiga singdirish hamda
tarigatning tub mohiyatini ilmiy-nazariy jihatdan o‘rganish vazifalari mazkur
tadgigot mavzusining dolzarbligini belgilab beradi.

O<zbekiston Respublikasining 2016 yil 14 sentyabrdagi “Yoshlarga oid davlat
siyosati to‘g‘risida”gi Qonuni, 2017 yil 28 iyuldagi PQ-3160-sonli “Ma’naviy-
ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirishni yangi bosgichga
ko‘tarish to‘g‘risida”gi, 2018 yil 16 apreldagi PF-5416-sonli “Diniy-ma’rifiy soha
faoliyatini tubdan takomillashtirish chora-tadbirlari to‘g‘risida”gi, 2019 vyil 8
apreldagi PF-5465 sonli “O‘zbekiston taraqqgiyotining yangi bosqgichida milliy
g‘oyani rivojlantirish kontseptsiyasini ishlab chigishga doir chora-tadbirlar

! Mupsuées III.M. JKucmonuii Ba 6apkamon &maap-OyryHIM Ba 3PTaHIM KYHUMH3HMHT Xajl KHIyBUM Kyduaup//
Muumid TapakKueéT WYITMMH3HU KATBUAT OWIAH TaBOM DTTHPHUO, SIHTH OOocKudra kytapamm3. -T.. Y30€KHCTOH,
2017. -b. 504-505.
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to‘g‘risida”gi qarorlari hamda sohaga oid boshga normativ-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya tadgigoti muayyan
darajada xizmat giladi.

Tadgiqgotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘ligligi. Ushbu tadgiqot respublika fan va texnologiyalar
rivojlanishining 1. “Demokratik va huqugiy jamiyatni ma’naviy-axlogiy va
madaniy rivojlantirish innovatsion igtisodiyotni shakllantirish” dasturining ustuvor
yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Bugungi globallashuv davrida
tasavvuf ta’limoti tadgiqiga oid ilmiy izlanishlarga bo‘lgan e’tibor tobora ortib
bormoqgda. Xususan, G‘arb olimlaridan: John A. Subhan, G.Bongard-Levin.
A.Shimmel, A.Ali-zade, Dj.Trimingem, Paul Yurgen, Tohsin Yozuchi, Saljuk
Eroydin!, rus olimlaridan: V.Bartold, E.Belyayev, E.Bertels, G.Kerimov,
I.Krachkovskiy, A.Krimskiy, |.Petrushevskiy? singari tarixchi, faylasuf va
madaniyatshunos olimlarning ilmiy tadgiqotlarida tasavvuf ta’limotining nazariy
masalalariga umumiy e’tiborlarini garatishgan.

Markaziy Osiyo mintagasida tasavvuf ta’limotining paydo bo‘lishi,
shakllanishi va uning ijtimoiy mohiyatiga oid tadgiqotlar V.Bartold, E.Krimskiy,
V.Gordlevskiy, 1.Goldtsiyer, E.Belyayev, A.Knish, L.Klimovich® kabi olimlar
tomonidan olib borilgan bo‘lib, ular tasavvuf ta’limoti, zohidlik-so‘fiylik harakati
kabilar ijtimoly mohiyatini ochib berishga harakat gilganlar. Tadgiqotchilar
shuningdek, islom dini, tasavvuf ta’limotining mohiyati, g‘oyasi, manbalari,
shariat, tarigat, ma’rifat, hagigat kabi tasavvuf bosgichlari, tasavvufning asosiy
yo‘nalishlari hamda ularning Markaziy Osiyo ijtimoiy-siyosiy hayotida, davlat
boshgaruvida tutgan o’rnini tahlil etishga harakat gilganlar.

Mamlakatimiz tadgigotchi olimlaridan esa N.Komilov, R.Shodiyev,
G.Navro‘zova, J.Xolmo‘minov, H.Homidiy, E.Karimov, K.Rahimov, Z.Ishoqova*

! Kapanr: John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 388; bonrapa-Jlepun
I'. Uctopus Uunun. Kparkuii ouepk. M., 1973. 2-e uza. M., 1979. 558 c.; 18 n. mmn. Kynerypa Ungun B X I—
XIV BB. lllnmmens, AaHemapu. Pacrio3snaBanue cumBoioB bora. @enomenonorndeckuit moaxoxa k Mcnamy. I'masa
1. Yumrrutel. // Amu-3ane A.A. VicaaMCKuii SHIMKIO-TIEIUYECKUH ¢IoBaph. -M.: Ancap, 2007. -400 ¢. TpumuHrem
k. Cydwuiickue opaensl uciame. -M.: 1989; Paul Jurgen. Die Politische und soziabe Bedeutung der Nagsbandiyya
in Mittelasien im XV jahrhundert. Berlin-New York. 1991. —P. 164-207. Cydusm B LleHTpansHoii A3uun
(3apybexnbie ucnenosaunus).-C-116.: C-II6I'Y, 2001. Tohsin Yazici. Islam antolojisi. Istambul: 1954.T.2. -b. 52-
54: Saljuk Eroydin. Nakshbendiyya tarikati tasavvuf va tarikatlar.- Istambul: 1981. —b. 217-235.
2 Bapronsa B.B. Mcnam u KyneTypa mycyiasManctBa. —M.: 1992, Bense E.A. ApaGsl, uciam u Apabcknii xanudar
B paHHee cpeaHeBekoBbe. —M.: 1966; beptensc E.O. Cydusm u cyduiickas muteparypa. —M.: 1965; Kepumon I'.M.
Anp-T'azamm n cypmsm. —baky: 1969; Kpauxosckuit 1.FO. ApaGckas murtepatypa Ha CeBepHom Kaskaze //
N36pannsie counnenus. T. 6. —M.: 1960; Kpsimckuit A.b. Ouepk pa3surus cypusma. —M.: 1895; IlerpymeBckuit
N.II. Ucnam B Upane B VII-XV Bekax. —JI.: JIT'Y, 1966;
3 Bapronba B.B. TypkuCTOH B 310Xy MOHIOJIbCKOTo HamecTsus. — Cn6.: 1903; Bapronba B.B. Mcnam. O6mmit
ouepk. — [lerporpan, 1918; Kpeimckuit A.E. Ucropus Ilepcuu, e€ nureparypsl u aepBHIICKOW Teocoduu. -M.:
1914-1917, cr.1-3; TopmieBckuii B.A.baxa-yn-nun Hakm6ann Byxapckuii. K Bonpocy u HaceneHHsAX B CHCTEME;
Tonaumap U.3. Jlekunu 06 ncname. —Cn6.: 1912; KynbT cBsThIX B HcnaMe (MyxammaauHCKue 3cku3bl). -M.: 1933;
Bbenses E.A. MycynbmaHCKO€ CEKTaHCTBO (McTOpuueckuit ouepk). -M.: 1957; Kupmmm A.Jl. MycynbmaHcKuit
muctinnsM. —M.: -Cankr-IletepOypr. «JUJI5». 2004; Kitumosuy JI.U. Ucnom. -M.: Hayka.: 1965.
“Kommnos H.K. TacaBBy( EKi KOMIT HHCOH axJIOKu. bupnaan kuto6. T.: «E3ysun». 1996. — b. 271; Iloxues P.T.
Vpra Ocué tacaBBydu Ba axmokmii kampustnap. —Camapkanzx, 3apaduion, 1993; Haspysosa I'. HakmGammus
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https://ru.wikipedia.org/wiki/%D0%91%D0%BE%D0%BD%D0%B3%D0%B0%D1%80%D0%B4-%D0%9B%D0%B5%D0%B2%D0%B8%D0%BD,_%D0%93%D1%80%D0%B8%D0%B3%D0%BE%D1%80%D0%B8%D0%B9_%D0%9C%D0%B0%D0%BA%D1%81%D0%B8%D0%BC%D0%BE%D0%B2%D0%B8%D1%87
https://ru.wikipedia.org/wiki/%D0%91%D0%BE%D0%BD%D0%B3%D0%B0%D1%80%D0%B4-%D0%9B%D0%B5%D0%B2%D0%B8%D0%BD,_%D0%93%D1%80%D0%B8%D0%B3%D0%BE%D1%80%D0%B8%D0%B9_%D0%9C%D0%B0%D0%BA%D1%81%D0%B8%D0%BC%D0%BE%D0%B2%D0%B8%D1%87
http://historic.ru/books/item/f00/s00/z0000015/st026.shtml
http://historic.ru/books/item/f00/s00/z0000015/st026.shtml
https://ru.wikipedia.org/wiki/%D0%A8%D0%B8%D0%BC%D0%BC%D0%B5%D0%BB%D1%8C,_%D0%90%D0%BD%D0%BD%D0%B5%D0%BC%D0%B0%D1%80%D0%B8
http://portal.sufism.ru/index.php/2010-05-26-20-33-09/161-2010-08-03-22-55-46
http://portal.sufism.ru/index.php/2010-05-26-20-33-09/161-2010-08-03-22-55-46
http://enc-dic.com/islam/Chishtit-770/
https://ru.wikipedia.org/wiki/%D0%90%D0%BB%D0%B8-%D0%B7%D0%B0%D0%B4%D0%B5,_%D0%90%D0%B9%D0%B4%D1%8B%D0%BD_%D0%90%D1%80%D0%B8%D1%84_%D0%BE%D0%B3%D0%BB%D1%8B

kabi o‘zbek olimlari tasavvuf ta’limotining o‘rganilishiga salmoqli hissa qo‘shgan.
Zotan Zamira Ishogova aytganidek, tasavvuf orgali kishilar islom dinining botiniy
va zohiriy go‘zalligini, buyuk insonparvarlik mohiyatini anglaydilar.

Chishtiya tariqati bo‘yicha O‘zbekistonda umumiy izlanishlar olib borgan
quyidagi olimlar o‘z ishlarida to‘xtalgan. Shunday olimlardan N.Nizomiddinov?,
U.Turar> A.Juzjoniy®, S.Karimov*, H.Hamidov®, 1.Usmonov®, S.Ismoilov’ va
kabilar.

Shuningdek, ushbu dissertatsiyada birinchi manba sifatida Amir Husrav
Dehlaviyning “Afzal al favoid™® (fors tilida) asarida, Hasan Dehlaviyning “Favoid
ul favod™® (urdu tilida) va G‘ulom Ali Oriyon tuzgan “Tarigati Chishtiya°
majmuasi kabi manbalardan tadgiqot ishi yuzasidan ilmiy asosli ma’lumotlarga
to“xtalib o‘tilgan.

Islom dini doirasida yuzaga kelgan va boshga dinlar bilan o‘zaro birgalikda
faoliyat yuritgan Chishtiya so‘fiylik ta’limoti Hindiston musulmon xalglari
hayotida ham o0°z aksini topdi, ularning dunyoni anglashlarida muhim o‘rin
egallagan. Ayni shu ma’noda mazkur tadgigotda Hindistonda tasavvuf
ta’limotining yoyilishi va Chishtiya tarigatining falsafiy ahamiyatini o‘rganishga
alohida e’tibor garatilgan.

Tadgigotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy
tadqiqot ishlari bilan bog‘ligligi. Hindistonda tasavvuf ta’limotining Yyoyilishi
(Chishtiya tarigati misolida) nomli mazkur tadgigot ishi O‘zbekiston Milliy
universiteti  ilmiy-tadgiqot ishlari rejasining “Sharq falsafasining dolzarb
muammolari” mavzusi doirasida bajarilgan.

Tadgigotning magsadi tasavvuf ta’limotining Hindistonda keng yoyilgan
Chishtiya tarigatining falsafiy mohiyatini ochib berish va ilmiy-nazariy takliflar
ishlab chigish.

Tadgqigotning vazifalari quyidagilardan iborat:

- Hindistonga tasavvuf ta’limoti Kirib kelishining tarixiy shart-sharoitlarini
ochib berish;

- tasavvuf rivojida Chishtiya tarigati asoslari va falsafiy goyalarini o‘rganish;

TacaBBy(uil TapIMMOTH Ba Oapkamon MHCOH TapOuscu. Dan.dan.ok.auc. -T.: 2002.- b. 269.; Xonmymunos XK.
Baxmar yn-Byxynd ¢ancadacu Ba YHHHT HakmiOaHaus Tabiumorura tabcupu. —1.: 2021. — B. 244.; Xomuauit
XamumkoH. TacaBByd amnomanapu. — Tomkent: «lllapk», 2004. — b. 208.; Kapumos D.03. SflccaBus U X0 KaroH
HAKIIOAHIUS: HUCTOPHS ACHCTBHTENbHAS W BbIMBIIUICHHAs. -T.. «¥Y30ekucran». 2000. - C. 80.; KommmnkoH
PaxumoB. MoBapoyHHaxXp TacaBBY(pH TapHWXHW: TAabJIMMOTHHHT IIAKUIAHUIIM Ba Tu3uMiamtupwiumm (VII-XI
acpnap). —T.: Axagemuamp, 2020. — b. 400.; 3amupa HMcxokoBa. «Mampab». TomkeHT «Y36ekucran». 2015. -
b.130.; 3amupa Mcxokosa. «I1laiix Haxmumaua Kyopo». TomkenT «Y306ekuctan». 2013. — b. 136.

! Husomupnuaos H.F. Xunmuctonna TacaBBy(] Tapuxu Ba amadbuéru. -T.:2014. - b. 105.

2 Yemon Typap Tacasey( tapuxu. Tomkent: Herukmon. 1999. -B. 122,

3 )K¥3xonnii A. TacasByd Ba nncon. Tomkent: “Amonar”, 2001. — B. 17-38.

4 Kapumog C. Tacaeey( dancadacu. -Camapkann: CamJ[Y, 2021. -B. 5.

5 Xomumuit X. TacaByd annomanapu. -T.: Ilapx, 2009. - B. 10.

® Yemonos U. Tacasey(. -Tomkent: Mcnom yHMBEpCHTETH HapuéT-Marbaa Gupnammacu, 2012, -B. 80.

" Yiemomnos C. “HakmbaHauinnK-xax0HIIyMyJ TapuKart. -Tomkent. “MymTo3 cy3”. 2016. —b. 48.

BAY La VAAY (e gaid A2 (5 puda, byl gill Judadl (5 glad g il yia,

TFBY La ¥ e V) sty ¢ saY Jaandl) A 5AN 2l gh (s olA (g e ME (i el Al gA,
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- Chishtiya tarigati namoyandasi Shayx Nizomiddin Avliyo ilmiy
faoliyatining falsafiy-axlogiy mohiyatini tadqiq etish;

- Amir Xusrav Dehlaviy tasavvufiy garashlarining Chishtiya tarigati
rivojidagi ahamiyatini ochib berish;

- XVI-XVII asrda Hindistondagi ijtimoiy-siyosiy muhit va ma’naviy hayotga
Chishtiya tariqati vakillari (Boburiylar sulolasi misolida) ta’sirini yoritish;

- Chishtiya tarigatining bag‘rikenglik va insonparvarlik g‘oyalarining
Ijtimoiy-axloqiy ahamiyatini tahlil qilish, tarigatning inson ma’naviy kamolotida
tutgan o‘rniga baho berish bilan birgalikda yangi O‘zbekiston yoshlariga ahlogiy
ahamiyatini tushuntirish;

Tadgigotning ob’ektini Hindistonda Chishtiya tarigatining vujudga kelishi
va yoyilish jarayonlari tashkil giladi.

Tadqiqotning predmeti Hindistonda Chishtiya tarigatining falsafiy
ahamiyati, mazmun-mohiyati, yoyilishi va rivojlanish jarayonlari tahlilidan iborat.

Tadqgigotning usullari. Dissertatsiyada umumiylikdan xususiylikka o‘tish,
qgiyosiy tahlil, umumlashtirish, tarixiylik, mantiqiylik, tizimlilik, vorisiylik kabi
ilmiy bilish usullaridan foydalanildi.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

tasavvuf ta’limotidagi insoniylik, bag‘rikenglik, 1jtimoiy mas’uliyat
g‘oyalarining jamiyat hayotida ijtimoiy-madaniy jarayonlar beqarorligini keltirib
chigaruvchi antigumanistik, kosmopolitizm va befarqlik illatlari ta’sirining oldini
olish hamda tarbiya kontekstida yoshlarning ma’naviy-axlogiy giyofasini
shakllantirishda tarixiy vogelikni aks ettirganligi sababli substantsional asosga ega
ekanligi ochib berilgan;

Chishtiya tarigatida bag‘rikenglik va insonparvarlik, komil inson g‘oyasining
botiniy va zohiriylik wuyg‘unligi bugungi davr ruhiga, an’anaviylik va
zamonaviylikka mosligi, tana va ruh birligi axloq shakllanishining asosi ekanligiga
oid ilg‘or g‘oyalar mavjudligi germenevtik jihatdan asoslangan;

Chishtiya ta’limoti namoyandalari Abu Ishoq, Muhyiddin Chishtiy,
Nizomiddin Avliyo, Xusrav Dehlaviyning qarashlarida jamiyat va shaxs
munosabatlarida murosa va madora falsafasi, tarigat rivojining g‘oyaviy
evolyutsiyasining jamiyat rivojiga ta’sir etishdagi konstruktiv ahamiyati ochib
berilgan;

jamiyat stratifikatsion tizimida buzg‘unchi g‘oyalar va soxta salafiy oqimlar
ta’sirida shakllanayotgan axlogsizlik hamda “ommaviy madaniyat” xurujlariga
garshi mafkuraviy immunitetni kuchaytirishda Chishtiya tarigatida ilgari surilgan
amaliy axloqga oid erkparvarlik, vatanparvarlik kabi tamoyillar, makon va
zamonga bog‘liq ijtimoiy-axloqiy qarashlar va tarbiyaga qaratilgan ma’naviy-
irfoniy tavsiyalardan foydalanish zaruriyati asoslangan.

Tadgigot natijalarining amaliy natijasi quyidagilardan iborat:

Chishtiya tarigati namoyandalarining olam va odam hagidagi g oyalari hamda
ijtimoiy-falsafiy, = ma’naviy-axloqiy  qarashlarini ~ falsafa,  dinshunoslik,
ma’naviyatshunoslik, pedagogika kabi fanlarni o‘gitish jarayonida foydalanish
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bo‘yicha ilmiy xulosalar ishlab chigilgan;

tasavvuf haqgidagi tasavvurlarda tarixiylik asosida zamonaviy tasavvurlarni
shakllantirish, tasavvuf ta’limotida ontologik, gnoseologik, ijtimoiy-madaniy
jarayonlarning ob‘ektiv asosi sifatida jamiyat va ijtimoiy ong dialektikasidagi
falsafiy asoslarini o‘rganish hamda falsafa tarixining o‘rta asrlar bilan bog‘liq
evolyutsion rivojlanish yo‘lini anglatishini o‘rganish bo‘yicha tavsiyalar berilgan.

Tadqiqot natijalarining ishonchliligi. Respublika va xalgaro miqyosdagi
ilmiy konferentsiyalarda muhokama gilinganligi, xulosa, taklif, tavsiyalar va
olingan natijalarning amaliyotga joriy etilganligi vakolatli tashkilotlar tomonidan
tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadqigot natijalarining
ilmiy ahamiyati tasavvuf ta’limotining Hindiston zaminiga kirib kelishiga oid
manbalar bilan birgalikda tasavvuf falsafasi rivojida Chishtiya tarigatining
mohiyati va ahamiyatini yoritish hamda ijtimoiy fanlar bo‘yicha darslik,
go‘llanmalar tayyorlash va undan keyingi tadgiqotlarda foydalanish mumkinligi
bilan izohlanadi.

Tadgigot natijalarining amaliy ahamiyati shundaki, unda ilgari surilgan
gumanistik ezgu g‘oyalarni zamonaviy, yosh barkamol avlodni tarbiyalash
jarayonida foydalanish mumkinligi bilan izohlanadi. Shuningdek, ilmiy ishdagi
taklif va tavsiyalardan aholining turli qatlamlariga milliy ma’naviy merosimiz
bilan faxrlanish, yoshlarda ajdodlarga munosib avlod bo‘lish tushunchasini
singdirish, ajdodlarimizning madaniy an’analarini o°rganish ishlarini jonlantirishda
foydalanish mumkin.

Tadgiqot natijalarining joriy qgilinishi.

Hindistonda Chishtiya tarigatining vujudga kelishi va yoyilish jarayonlari
mavzusidagi tadgiqot natijalari asosida:

tasavvuf ta’limotidagi insoniylik, bag‘rikenglik, ijtimoiy mas’uliyat
g‘oyalarining jamiyat hayotida ijtimoiy-madaniy jarayonlar begarorligini keltirib
chigaruvchi antigumanistik, kosmopolitizm va befarqlik illatlari ta’sirining oldini
olish hamda tarbiya kontekstida yoshlarning ma’naviy-axlogiy qiyofasini
shakllantirishda tarixiy vogelikni aks ettirganligi sababli substantsional asosga ega
ekanligiga oid taklif va tavsiyalardan Respublika Ma’naviyat va ma’rifat
markazining 2023 vyil uchun chora-tadbirlar dasturining VI yo‘nalishida
belgilangan “Millatlararo totuvlik va dinlararo bag‘rikenglik bo‘yicha targ‘ibot-
tashviqot t adbirlari, aholi o‘rtasida radikalizm illatini oldini olish”, 26-bandi
“Jamiyatda radikallashuv jarayonlari kuchayishining oldini olish, yoshlar ongini
buzg‘unchi yot g oyalar bilan zaharlashga garatilgan turli xil harakatlarga garshi
kurashish borasidagi ustuvor vazifalarni belgilash va amalga oshirish” mavzusidagi
targ‘ibot ishlarini o°tkazishda dissertatsiya materiallaridan foydalanilgan
(Respublika Ma’naviyat va ma’rifat kengashi Respublika ma’naviyat va ma’rifat
markazining 2023 yil 10 martdagi Ne02-22-206-sonli ma’lumotnomasi). Natijada,
dissertatsiyada ilgari surilgan takliflar, va tavsiya mamlakatimizda Chishtiya
tarigatining bag‘rikenglik va insonparvarlik g‘oyalarining ijtimoiy-axlogiy
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ahamiyatini tahlil gilish, tarigatning inson ma’naviy kamolotida tutgan o‘rniga
baho berish bilan birgalikda yangi O‘zbekiston yoshlariga ahlogiy ahamiyatini
tushuntirishga xizmat gilgan;

Chishtiya tarigatida bag‘rikenglik va insonparvarlik, komil inson g‘oyasining
botiniy va zohiriylik uyg‘unligi bugungi davr ruhiga, an’anaviylik va
zamonaviylikka mosligi, tana va ruh birligi axloq shakllanishining asosi ekanligiga
oid ilg‘or g‘oyalar mavjudligi germenevtik jihatdan asoslanganligi borasidagi
ilmiy  xulosalardan  O‘zbekiston Milliy teleradiokompaniyasi  qoshidagi
“O‘zbekiston” teleradiokanalining 2022 yil mart va iyun oylaridagi “Jahon
adabiyoti”, “Millat va ma’naviyat”, “O‘zbekiston yoshlari” dasturlarini samarali
tashkil etishda, ularning dastur va senariylarini tayyorlashda foydalanilgan
(O‘zbekiston Milliy teleradiokompaniyasi qoshidagi “O‘zbekiston teleradiokanali”
davlat muassasasining 2022 yil 6 iyuldagi Ne04-36-1076-sonli ma’lumotnomasi).
Natijada ilmiy xulosalar xalqimiz ma’naviy merosini, urf-odatlari va milliy tarbiya
an’analarini targ‘ib etishda, insonlar o‘rtasida bag‘rikenglik va insonparvarlik
tushunchalariga doir konstruktiv g‘oyalar, metodologik tavsiyalarni ishlab
chigishga xizmat gilgan;

Chishtiya ta’limoti namoyandalari Abu Ishoq, Muhyiddin Chishtiy,
Nizomiddin Avliyo, Xusrav Dehlaviyning qarashlarida jamiyat va shaxs
munosabatlarida murosa va madora falsafasi, tarigat rivojining g‘oyaviy
evolyutsiyasining jamiyat rivojiga ta’sir etishdagi konstruktiv (bunyodkorlik)
ahamiyatiga oid taklif va tavsiyalardan O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi ‘“Millatlararo munosabatlar va xorijiy mamlakatlar bilan
do‘stlik aloqgalari qo‘mitasi’ning millatlararo va konfessiyalar hamjihatlikka targ‘ib
qiluvchi turli ma’naviy-ma’rifiy tadbirlarini, shuningdek, “Hindiston-O‘zbekiston”
do‘stlik jamiyati bilan o‘zaro hamkorlikda ikki davlat o‘rtasidagi madaniy
alogalarini yanada rivojlantirishga bag‘ishlangan uchrashuvlarni tashkil etishda
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
Millatlararo munosabatlar va xorijiy mamlakatlar bilan do‘stlik aloqalari
qo‘mitasining 2022 yil 25 martdagi Ne14-07-446-sonli ma’lumotnomasi). Olingan
natijalar qo‘mitaning keng aholi o‘rtasida hamjihatlik, o‘zaro hurmat, jamiyatda
kishilar o‘rtasida murosa yo‘lini tutish munosabatini rivojlantirishga oid
ko‘nikmalarini takomillashtirishga xizmat qilgan;

jamiyat stratifikatsion tizimida buzg‘unchi g‘oyalar va soxta salafiy ogimlar
ta’sirida shakllanayotgan axlogsizlik hamda “ommaviy madaniyat” xurujlariga
garshi mafkuraviy immunitetni kuchaytirishda Chishtiya tarigatida ilgari surilgan
amaliy axloqga oid erkparvarlik, vatanparvarlik kabi tamoyillar, makon va
zamonga bog‘liq ijtimoiy-axloqiy qarashlar va tarbiyaga qaratilgan ma’naviy-
irfoniy tavsiyalardan foydalanish zaruriyatiga asoslangan ilmiy-amaliy taklif va
tavsiyalardan O<zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadgigot markazining 2021-2022 vyillarda o‘tkazilgan
targ‘ibot jarayonida foydalanilgan. Jumladan, joylarda “Jaholatga qarshi —
ma’rifat”, “Ajdodlar merosining barkamol avlod tarbiyasidagi o‘rni”, “Biz yot
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g‘oyalar va axborot xurujlariga qarshimiz”, “Axborot xurujlari va yot g’oyalarning
jamiyatga salbiy ta’siri” kabi targ’ibot faoliyati doirasida amalga oshirilgan
ma’naviy-ma’rifiy uchrashuvlar va davra suhbatlarini o‘tkazishda foydalanilgan
(O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalqaro
ilmiy-tadgiqot markazi 2023 yil 22 fevraldagi Ne 0284-sonli ma’lumotnomasi).
Natijada, global axborot makoni ta’sirida milliy mentalitetimiz, milliy
gadriyatlarimiz, azaliy an’ana va urf-odatlarimizning gadrini oshirish, barkamol
insonni tarbiyalashga xizmat giladigan g‘oyaviy tarbiya mexanizmini kuchaytirish
uchun nazariy va metodologik asos bo‘lib xizmat gilgan.

Tadgiqot natijalarining aprobatsiyasi. Dissertatsiya natijalari 8 ta xalgaro,
4 ta respublika ilmiy amaliy konferentsiyalardagi ma’ruzalarda, kafedrada
o‘tkazilgan ilmiy seminarda bayon etilgan va aprobatsiyadan o‘tgan.

Tadgigot natijalarining e’lon gilinganligi.

Tadgigot mavzusi bo‘yicha jami 19 ta ilmiy ish, jumladan, O‘zbekiston
Respublikasi Oliy attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 8 ta magola (6 ta respublika
va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyannig tuzilishi va hajmi. Dissertatsiya kirish, uchta bob oltita
paragraf, xulosa, foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib. Umumiy
xajmi 140 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan texnologiyalar rivojlanishining asosiy ustuvor yo‘nalishlariga
mosligi, dissertatsiya bajarilayotgan oliy ta’lim muassasasi ilmiy-tadqgigot ishlari
bilan bog‘ligligi, muammoning o‘rganilganlik darajasi, tadgigotning magsadi va
vazifalari, ob’ekti, predmeti, usullari yoritilgan. Shuningdek, ilmiy yangiligi,
amaliy natijalari, tadgiqot natijalarining ishonchliligi va ilmiy-amaliy ahamiyati
tavsiflangan.

Dissertatsiyaning “Chishtiya tarigati va uning diniy-falsafiy ta’limot
sifatida shakllanishi” deb nomlangan birinchi bobida tasavvuf ta’limoti, uning
Hindiston zaminiga kirib kelishi va tasavvuf falsafasi olamida Chishtiya so’fiylik
tarigatining paydo bo‘lish tarixi, tarigatning mazmun-mobhiyati, sabab va ogibatlari
tadqiq etilgan.

Tasavvufning kelib chiqish tarixiy taraqgiyoti jarayonida zohidlik davri (V111-
IX asrlar), so‘fiylik maktablari va ogimlari davri (IX-XI asrlar) hamda so‘fiylik
tariqatlari davri (XII asrdan keyin) deb nomlanuvchi uch davrni bosib o’tgan.
Jumladan, VIII-IX asrlarda Madina, Basra, Kufa va Xuroson zohidlik maktablari
bilan bir vaqtda Markaziy Osiyo zohidlik maktabi, shuningdek, IX-XI asrlarda
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Nishopur, Misr, Damashq va Bag‘dod so‘fiylik maktablari bilan birga Markaziy
Osiyo so‘fiylik maktabi ham mavjud bo‘lgan®.

Tadqiqgotchi fikricha, tasavvuf tushunchasi ham Qur’on mazmunini, ham
Rasululloh sollallohu alayhi vasallamning go‘zal fe’l-atvori — taqvo (taqvo), ehson
(ilohiy huzurni anglash), zuhd (zohidlik), istigomatlik namoyon bo‘lishini 0°z
ichiga oladi. Ularsiz islomni tasavvur etib bo‘lmaydi, shuning uchun bu fazilatlar
har bir musulmon shaxsining bir gismiga aylanishi kerak. Zotan, yuqoridagi
sifatlar mazkur tarigatning amaliy ifodasidir. Akademik M.Xayrullayev
ta’kidlaganidek, “Tasavvuf — musulmon Sharqi xalglarining ma’naviy hayoti
tarixida keng tarqalgan ta’limotlardan biridir2.

Islom Hindistonga VII asrda Kkirib kelgan davrda bu yerda buddizm,
hinduizm, mistik xatti-harakatlar, an’analar ko‘p uchraydi. Bu rang-barang
gorishma so‘fiylikning hindlar ongida keng targalishiga yordam berdi. Xususan,
Xazariy Prasad Dvivediy so‘fiylikning Hindistonda tasavvuf tarigati yoyilishidagi
o‘rniga bergan bahosiga ko‘ra, “Hind va musulmon harakatlarini yaginlashtirgan
va ularning o‘rtalaridagi begonalik pardalarini uloqtirib tashlagan so‘fiylarni biz
hech qachon unutmaymiz!”. Mazkur qarashlar va tahlillarga tayanilgan holda
tadgiqgot ishida hind tuprog‘ida islomga nisbatan oddiy avom ichida qizigish
uyg‘onishiga avvalo so‘fiylarning xizmati katta bo‘lganligi ochib beriladi.

Dissertatsiya ishida hind tasavvufi tarixi taxminan VIII asrda arab
savdogarlari bilan birga kelgan so‘fiylar tashrifi bilan boshlangan bo‘lsa-da, lekin
ularning bu diyorda go‘nim topishlari va asosiy namoyondalari manbalarda
turlicha talgin etilganligi hamda tasavvufning ushbu o‘lkaga kirib kelishi hagida
tadqigotchi olimlar aniq bir umumiy to‘xtamga kelinmaganligi ta’kidlangan.

Hindistonda tasavvuf ta’limoti targalishi tarixi hagida quyidagi talginlar
mavjud:

1.Arablarning savdo-tijorat safarlari va ularning ilk Hindistonga yurish davri.

2.XI11 asrdan so‘fiylarning Hindiston Kichik Osiyoga ko‘chish davri.

3.Tasavvufning hind adabiyotiga kuchli ta’sir ko‘rsatgan XIII-XIV asrlar
oralig’i davri3.

Dastlab arablar yoki o‘rta osiyolik savdogarlar bilan Hindistonga kelgan
ayrim so‘fiylardan tashqari, rasman Ajmirda o‘z faoliyatini boshlagan birinchi eng
yirik jamoa “Chishtiya suluki” edi®.

Ushbu bob paragraflari tahlilida Shihobuddin Olamaroning “Masolikul absor”
asari manbalariga tayanilib, XVI asrda Dehli va uning atroflarida ikki mingga
yagin xonagohlar bo‘lganligi ko‘rsatib o‘tilgan.

! Komumxon PaxumoB. MoBapoyHHaxp TacaBBy(hM TapuXy: TabIMMOTHUHT INAK/UIAHUIIM BAa TU3MMIAIITHPUIMLIN
(VHI-XT acpmap). —T.: Akagemuamp, 2020. — B.12.
2 I3 ncropuu cypusMa: HCTOYHMKH ¥ cOlUanbHas npakTuka. Iloa pen. M. Xaiipymnaesa. —T.: 1991. — C.2.
3 TOIMIKEHT NCIOM YHHBEPCHTETH HCIOMITYHOCITHK MIMUH-TaAKUKOT Mapkasu. TacaBByd TapuxaTnapu. —T.: 2016. -
B. 190.
4 HusomunanaoB H.F. “XuHaucToHma mciom: TapuXx, WKTUMOUI-CHECHH XaéT Ba XMH-MYCYJIMOH MaJIaHUsATH .

-T.: 2008; Boxuznos P., Hesmatos X., Maxmymos M. C¥3 6arpumaru Maspudar. —T.: Esysun, 2001. —b. 158-159.

12



Tadgiqgotchi xulosasiga ko‘ra, so‘fiylik g‘oyalari butun musulmon dunyosida
tez targalib, Hind olamiga kirib kelganidan so‘ng, tasavvuf bu yerda islomning bir
shakli sifatida ildiz otdi.

Chishtiya tarigati namoyandalari o‘z faoliyati davomida, shogird va
muridlariga na’muna bo‘la olish bilan birgalikda, bevosita Qur’oni karim va
sunnatga muvofig ish olib borishi hagida yana bir to‘xtalib o‘tsak, “Nahl”
surasidagi 128-oyatning “... albatta, Alloh tagvodorlar va yaxshi amal giluvchilar
tarafidadir™® gismiga asoslangan holda Allohning bandalarini sabr va chiroyli, ezgu
amallarni bajarishlariga da’vat etishi bilan birgalikda, ko‘rib turishini ham
ugtirmoqda.

Ta’kidlash  kerakki, hind-musulmon ma’naviy hayotining Yyuksaklikka
erishuviga Chishtiya tarigati beqiyos xizmat gilish bilan birga, yagona maqgsad
atrofida jipslashtirishga, jamiyatning turli tabaqalari o‘rtasida do‘stlik, birodarlik
alogalarini mustahkamlanishiga zamin yaratgan. Chunki mazkur tarigatda islom
shariati mezonlari buzilishiga yo‘l go‘yilmay, chin insoniy fazilatlar ulug‘lanib
kelinganligini aytish mumkin. Binobarin, Payg‘ambarimiz sallolohu alayhi
vasallam: Sizlarning yaxshilaringiz dunyo ishini deb, oxirat ishini, oxiratni deb esa
dunyo ishini tark gilmaydigan, odamlarga malolligini tushirmaydiganingizdir, deb
aytganlar.

XIl asrga kelib tasavvuf tarixida shunday bir jarayon yuzaga keldiki, bu
paytda tasavvuf tarkibidan alohida tarigatlar yoxud maktablar ajralib chiqgib, o’z
faoliyatlarini boshladi. Bunday tarigatlar soni shargshunos I.Petrushevskiyning
gaydicha, bir necha o‘nlab tarigatdan iborat bo‘lib, XIV asrda ulardan 12-14 tasi
ommaviy tarigatlar edi.

Ushbu bobda Chishtiya tarigatining ilk bor Chishtda shakllanganligi va o‘rta
asrlarda Hindistonda so‘fizmning vujudga kelishi va rivojlanishiga imkoniyat
yaratganligi ochib berilgan. Xususan, Chishtiya tarigati asoschisi hazrati Shayx
Abu Ishog Shomiy r.t. (rahimahullohu taolo - Allohu taolo unga rahm qilsin)
hisoblanib, o‘z davrining buyuk shayxi bo‘lgan. U Suriyada tug‘ilib, dastlabki
faoliyatini dastlab, o‘sha yerda boshlagan. Garchand Abu Ishoq Shomiy 0°z
davrida ma’lumi mashhur bo‘lsalarda, allomaning tarjimai hollarini mukammal
ifoda etgan manba yoki tarix mavjud emas.

“Chishtiya tariqatining tarixdagi shuhrati va ahamiyati Xoja Muhyiddin
Chishtiy, Qutbiddin Bahtiyor Kakiy, Bobo Fariddin Ganji Shekar, Nizomiddin
Oliya va nihoyat Shayx Nosiriddin Cherad Dehlaviy rahbarlik gilgan va
boshgargan davr bilan bog‘liq*2.

Chishtiya umumiy nazariy jihatdan barcha yirik tarigatlar bilan umumiylikka
ega. Tarigatlardagi o°zaro fargli jihatlar ko‘pincha amaliyotda ko‘rinadi. Masalan,
suhravardiyada jazba va jo‘shqinlikka ortigcha e’tibor berilmay, hilvat holida
galbiy zikrga “la ilaha illalloh” ga asoslanadi. Mujaddidiyda tarigati esa bevosita

! Kypbonu kapum. Bakapa cypacu, 152-0st1 // Anoynnun Mancyp. Kypbonu kapum Y36€K THIMIAIH H30X/TH

tapxkuma. — Tomkent: Uynnon Hampuéru, 1992.— b. 188.
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nagshbandiyadan kelib chiggan bo‘lib u Imomi Rabboniy Ahmad Foruq Sirhindiy
faoliyati bilan bog‘lig bo‘lib, xojoganiya-nagshbandiya, nagshbandiya-ahroriyadan
keyingi bir bosgich bo‘lib, nagshbandiya-mujaddidiya tarzida ifoda etiladi.

Umuman, tadgiqot ishida Chishtiya tarigati vujudga Kkelishining diniy,
ijtimoiy-igtisodiy va ijtimoiy-siyosiy sabablari tahlil gilingan.

Jumladan, Chishtiya tarigati islom dinini targ‘ib va tashviq gilgan tarigat
sanalib, avvalo, islom ta’limoti, Qur’on oyatlari va hadislarga tayangan holda
vujudga kelganligi ta’kidlanar ekan, sababi Allohning barcha joyda nozir ekanligi,
Uning o°z bandalariga yaginligi, ularni yod etishi, sevishi asnosida, bandalarining
ham javoban, Uni eslashlari, sevishlari va Undan rozi bo‘lishga, shuningdek,
nafsga garshi kurashish orgali ezgu xislatlarga ega inson bo‘lishga chorlashi kabi
oyat va hadislardan foydalanishida, deb tushuntiriladi.

Hind diyorida olib borilgan yurishlar ogibatida ko‘plab amaldorlarning o‘lja
va soliglarga bo‘lgan munosabati, golaversa yangi oy chigganda hukmdorga atab,
sovg‘a-salomlar ulashishlik kabi holatlarga Chishtiya tarigati namoyandalari
garshilik bildirishganligi kabi asoslarga ko‘ra uning ijtimoiy—igtisodiy sabablari
tahlil qilinadi. O°‘lkada hokimiyat uchun kechgan qonli urushlar natijasida
hokimiyatga yangi amaldorlarning chigishi va ular tomonidan olib borilgan siyosat
ushbu tarigat tarafdorlariga to‘g‘ri kelmasligi tufayli Chishtiya tarigati
namoyandalari Ayudxonlariga borib Ustoz-Shogird o°zlarining odob-axlogga oid
suhbatlari bilan berilishiga sabab bo‘ldi. Zero, hukmron tabagalarning moddiy
boylikdan ma’naviyatni ustun qo‘yuvchi, ijtimoiy adolatni targ‘ib giluvchi,
barchani tinchlik va totuvlikka chorlovchi islom ta’limotini 0‘z manfaatlariga
moslab talgin etishlarini tarigat vakillari gabul gila olmaganliklari tarigat yuzaga
kelishining ijtimoiy-siyosiy omillari sifatida keltiriladi.

Dissertatsiyaning ikkinchi bobi “Chishtiya tarigatining Hindistondagi
musulmon-hind madaniyati rivojidagi o‘rni” deb nomlangan bo‘lib, ushbu
bobda Shargning hurfikrli mutafakkirlari, Chishtiya so‘fiylik ta’limotiga 0°z
hissalarini go‘shib kelgan buyuk vakillari shayx Nizomiddin Avliyo va Amir
Xusrav Dehlaviylarning hayoti, faoliyati va tasavvufiy garashlari muhokamaga
tortilgan.

Avliyolar, avvalo, ularning e’tiqodlari va muhabbatlari bilan boshgalardan
ajralib turganlar. Ular yoshlikdanoq ilm o°qishga, Allohni tanishga dinni to‘g‘ri
tushunishiga jiddu jahd gilishgan. O‘gigan va bilgan har bir narsasiga gattiq amal
gilishgan. Eng muhimi, ilm bilan bagamti odob-axlogga e’tibor berishgan,
o‘gitlarida ota-ona va ustozlarning duosini olishni bot-bot ta’kidlaganlar®.

Shayx Nizomiddin Avliyo va Amir Xusrav Dehlaviylar ham bir gator
fazilatlarni o°z hayoti faoliyatida namoyon gila olgan, shogird va muridlariga
o‘rnak bo‘la olgan, Chishtiya tarigatining mashhur avliyolaridan sanaladi. Shu
nugtai nazardan ushbu bobda mazkur tarigat namoyondalarining faoliyati va
Ijtimoiy-ma’rifiy jarayonlarda tutgan o’rniga baho berilgan.

! Caiipunnun Caiidymnnox. Byoknap xankacu: (oaTuH cuincuna Banuitnapu). -T.: Hommpnux éeaycu, 2011, -B. 103,
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Chishtiya tarigatining taraqqgiyotida o‘zining beminnat xizmatlari bilan
hurmatga sazovor bo‘lgan shayxlardan biri Nizomiddin Avliyodir. U XII-XIV
asrlarda Hindistonda etuk so‘fiy va Farididdunning suyukli hamda mashhur
shogirdlaridan biri sanalib, Chishtiyaning rivoji ham Shayx Nizomiddin Avliyo
(1236-1325) nomi bilan bevosita bog’liq.

Hazrat Alisher Navoiy o‘zining “Nasoyim ul-muhabbat” asarida uning
“Shayx Nizomuddin Dehlaviy Xolidiy ma’ruf Shayx Nizomuddin Avliyo g.s.”*
deb to‘lig ismi-sharifini keltiradi.

Hazrati Xoja Nizomiddin Avliyo Hindistonning to‘rtinchi “Sajjadanashin”
ya’ni eng yuksak ma’naviyat rahbari (rahnomo) sifatida uning o‘rnini egalladi.
Uning olimligi, gobiliyatli va tirishgog boshgaruvchi golaversa komil ma’naviyat
ustozi sifatidagi begiyos xizmatlari tufayli “Sulton ul Mashoyix” va “Mahbub ul
Ilohi>? kabi nomlar bilan ham atashgan. Tadgigotchi nuqtai nazariga ko‘ra, Shayx
Nizomiddin Avliyo birlashmaga hagiqiy umumhindiston mavqgeini bergan,
shundan keyin uning ko‘plab shogirdlari Chishtiya markazlariga asos soldilar.

Muhammad Habibning yozishicha, shayx Nizomiddin Avliyo 1236 vyil
tug‘ilgan. Hozirgi Uttar Pradesh shtati hududidagi Badaun nomli joyda dunyoga
kelgan®. Dehli turklar tomonidan bosib olinguniga gadar Badaun musulmonlar
markazi edi. Bu yerga Oc¢rta Osiyo, Huroson va Guradan ko‘p sonli
ko‘chmanchilar ko‘chib kelishgan. Jumladan, Nizomiddinning bobosi Buxorodan
Hindistonga ko‘chib kelgan. Otasi vafotidan so‘ng Dehliga kelib yashay
boshlagan. Hazrati Nizomiddin shogirdlik chog‘ida uning ilmi va yo‘l-
yo‘riglaridan unumli foydalanib, Hazrati Bobo Sohibning hayratlanarli ruhiy
obro‘-e’tibori hagida ko‘proq eshitgan.

Hasan Dehlaviy “Favaid al fuad” asarida keltirishicha, Nizomiddin shayxning
maslahatlariga qulog tutib hayotini din yo‘lida riyozatga, zohidlikka, tarki
dunyochilikka bag‘ishlashga qgaror qildi va kelajakda “Allohning do‘sti”, “Avliyo”
degan nomlar bilan butun Hindistonga mashhur bo‘Idi.

Dissertatsiyada Chishtiya tarigatining yoyilishi avvalo millatlararo totuvlik,
bunyodkorlik, ijtimoiy adolatni ta’minlashga qaratilganligi bilan ahamiyatlidir.
Millatlararo totuvlik masalasiga Chishtiya tarigatining vakillari, xususan,
Nizomiddin Avliyo garashlarida asosiy e’tibor garatilgan. Barcha millat vakillari
ijtimoiy-madaniy munosabatlarga kirishishi orgali inson gadrini ulug‘lashda yugori
darajada gumanistik yondashuv shakllanishiga erishish mumkinligi ta’kidlanadi.
Tarigatda millatlararo totuvlikni targ‘ib gilish O‘rta asrlar falsafiy tafakkur tarzi
uchun muhim g‘oya hisoblanadi.

Tadgiqot ishi natijalariga ko‘ra, Chishtiya tariqatining ta’limoti va amaliyoti
risolalarda emas, balki, shayxlarning og‘zaki suhbatlari ya’ni, (malfuzat) larida
o‘rin olgan. Hazrati Nizomiddinning “Malfuzat” (nagl va ibratli hikmatlari) ni 0o‘z
ichiga olgan 5 ta muhim nashr mavjud:

1 Anumrep HaBonii. Mykammar acapiap Tymiamu. Yu erruadn oM. “Hacoiinm ya-myxa66at”. —T.: ®an, 2001. —b.
355.
2 John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 221.
3 John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 222.
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Favaydul-favad!
Afzal-ul-favad?
Rohat-ul-Mulja bo‘ldi
Siyar-ul-avliyo

5. Magnatis-ul-Vehdat

Nizomiddin Avliyo oltmish vyillik (1265-1325) tarigatga rahbarlik gilgan
davrda Malva, Gujarat, Kashmir, Dekan, shuningdek, Bengaliyaning Laknau va
Pandua shaharlarida Chishtiylarning mavgei mustahkamlanishida o0°zining
beminnat xizmatini ayamadi. Oxir ogibatda tarigat Shimolda ommaviy hodisaga
aylanib, Hindistonning, Janub va Shargiga qadam tashladi.

Hazrat Alisher Navoiy 0‘zining “Nasoyim ul-muhabbat” asarida “Va Xusrav
Dehlaviy va Hasan Dehlaviyning (ya’ni, Shayx Nizomuddin Avliyo)
muridlaridurlar®, deb takidlaydi.

Dissertatsiya ishining ushbu bobida o‘rganilgan tarigat namoyondalaridan
yana biri - o‘rta asrlar Hindiston hayotining fani va madaniyati taraqgiyotida
muhim o‘rin egallagan Amir Xusrav Dehlaviydir. U o‘sha davrdagi Chishtiya
so‘fiylik tarigatining vakili bo‘lib, umrining oxirigacha tarigat a’zosi bo‘lib goldi.
Manbalarda ko‘rsatilishicha, Hasan Dehlaviy shayxning sevimli muridlaridan biri
bo‘lgan va uning huzurida deyarli 20 yil kotiblik gilgan. Shoir shayxga atab
“Favoid al fuad” (“Qalblarga foydalar”) yana bir manbada esa “Favoid ul-fuad™
(“Dil foydalari®)® asarini yozgan. Bu kitobda Chishtiya jamoasi marosimlari,
Nizomiddin Avliyo hikmatlar mazmuni va yig‘ilishlarida so‘zlagan nutglari, ibratli
hikoyalar kabi mavzularni gamrab olgan bo‘lib, Chishtiya tarigatini o‘rganishda
ishonchli hisoblanadi.

Xulosa gilganda, Chishtiya tarigatini yoyilishi va rivojlantirishda uning to‘rtta
xalifalari - Abu Ishog ash Shomiy, Muhyiddin Chishtiy, Nizomiddin Avliyo,
Xusrav Dehlaviylar katta xizmat ko‘rsatdilar. Ular o‘z faoliyatlari davomida
Chishtiya asoslarini o°zidan keyingi avlodga yetib borishini ta’minladilar. Bu
borada, aynigsa, Xusrav Dehlaviyning faoliyati ham katta ahamiyatga egadir. U
Nizomiddin Avliyoning shogirdi sifatida xalq orasida og‘zaki va yozma targ‘ibot
ishlarini olib bordi.

Dissertatsiyaning  “Boburiylar sulolasining islom dini va hind
madaniyatiga sinkretlashuvidagi o‘rni va ahamiyati” deb nomlangan uchinchi
bobida Chishtiya tarigati rivojiga Boburiylar sulolasi namoyondalari, davlat va
siyosat arboblari hamda o°sha davrdagi ilm ahli munosabatlari yoritiladi.

Hindistonda Chishtiya tarigatining yanada ravnaq topishida, o°‘zining
Hindistonda 332 vyillik tarixiga ega Boburiylar sulolasining xizmati katta bo‘ldi,
deyish mumkin.

e

LFOY (o ¥ o)) LSl o5 saY daall o 58l 2l 68 (5 510 (5 jau Dl s jaal 4al 53,
29Y La ) AAY s saia a0 (5 s ) 6dl) Jumdl (o slad 5yl i
3 Ammiep Hasowmit. Mykamman acapiap Tymiamu. Yu erruran ToM. “Hacoitnm yin-myxa66at”. —T.: ®amu, 2001. —b.
355.
AFOY La ¥ o V) sl ¢ )Y daadll o 58l 3l 8 (5 slan (5 jau e Gus el Al A,
5 Opram Ounios. Jlornmmanpiap tyxdacn. Tomkent. «V36exncron». 2009. —B. 250.
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Tadgiqot ishida Boburiylar sulolasi asoschisi Zahiriddin Bobur va uning
vorislari ham Chishtiya tarigati namoyandalariga hurmat bilan munosabat
bildirganliklari bir gator tarixiy manbalar va ilmiy tahlillar asosida ochib beriladi.

Boburning davlat arbobi va bilimdon siyosatchilarga xos xususiyatlari
Shimoliy Hindiston sharoitida hindlarga nisbatan diniy muxolifatdan voz kechish
kabi nozik masalaga to‘g‘ri yondashishda hal giluvchi rol o‘ynadi. Bu tadbir
natijasi siyosiy bargarorlik va feodal daromadining ikki asosiy gismi, ya’ni,
savdo va hunarmandchilikni rivojlantirib, gishloq xo’jaligining yana tiklanishiga
olib keldi. Shaharlarda obodonchilik, ta’mirlash, bog‘i-rog‘lar barpo etish va
ekinzor yerlarda sug‘orish ishlarining yo‘lga qo‘yilishi, Sambhal va Agrada
masjidu madrasalarning qurilishi, Boburning o‘z davlatida amalga oshirgan
siyosiy, ijtimoiy va igtisodiy islohotlarining ilk kurtaklari edi.

Ko“pchilik tarixchilar fikriga ko‘ra Bobur dindor shaxs bo’lgan bo’lsa ham,
lekin u ko‘r-ko‘rona xurofotchi bo‘lgan emas va Hindistondagi faoliyati
davomida diniy jaholatparastlikka yo‘l qo‘ymadi.

L.Sharma Boburning bag‘rikenglik madaniyatini izohlashda yana bir hind
tarixchisi  R.Tripatining fikrini ham Kkeltirib: bunga ko‘ra *...boburiylar
sulolasining faoliyati uning harbiy qudrati tufayligina emas, balki 0z siyosatida
dinty e’tigod erkinligini amalga oshirgani va madaniy hayotga katta hissa
qo‘shganligi tufaylidir’* deydi.

Boburiylar sulolasi Hindistondagi mavjud tarigatlardan Chishtiya tarigati
avliyolariga alohida hurmat bilan munosabatda bo‘lishgan. Mazkur tarigat
namoyandalari sharafiga jumladan, Humoyun Ajmirda ulkan darvoza, Akbar
Fotihpur Sekrida magbara qurdirgan. Bobur esa Shayx Yaxyo Chishtiy va uning
o‘g°li Sharafuddin Maneriy Chishtiyni zikr gilganligini keltirish mumkin.

XVI asr oxiri - XVII asr birinchi yarmida Hindistonda so‘fiy ta’limotining
rivojiga buyuk forsiyzabon shoir va mutafakkirlardan Abul Fayz Fayziy va
Abdulgodir Bedillarning hissalari ulkan bo‘lgan. Ular o‘z asarlarida so‘fiy
ta’limotining Chishtiya, suhravardiya tarigatlarini keng yoritishgan?.

Akbar Hindistondagi yirik diniy ta’limotlardan 0°‘z ichki siyosatiga Xizmat
qilishi uchun layogatli tomonlarini yangi din - “Dini ilohiy”sida uyg‘unlashtirib,
undagi “Tangri barchaga barobar” tamoyilini musulmon va hind din
peshvolarining mutaassiblik kayfiyatiga qarshi qo‘ydi. Bu yangi din uchun
Akbarshoh maxsus saroy ham qurdirgan bo‘lib, unda barcha din vakillari to‘planib
muqgaddas kitoblardagi mushtarak g‘oyalar hagida do‘stona bahs va munozaralar
olib borar edilar.

Bobur O‘zbekiston va Hindiston xalglari o‘rtasidagi tarixiy va madaniy
alogalarni, do‘stlik va hamkorlik munosabatlarni rivojlantirish  hamda
mustahkamlashdek muhim xalgaro ishlarda sezilarli darajada ijobiy faoliyat olib
borgan insondir.

! Asmsukynos A. Eurasian journal of academic research Innovative Academy Research Su-Pp.ort Center ww
Volume 1 Issue 9, December 2021 ISSN 2181-2020. —P. 415.
2 AxmenoBa M., Uynpomes C., lllomarosa O. Xuna dancadacu.-T. 2006.-5.57
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Kalkutta universiteti professorlari Sinha va Banerjiylarning e’tiroflaricha,
Bobur O‘rta Osiyo va Hindiston o‘rtasidagi bog‘lovchi bo‘g‘in hisoblanadi. Butun
Hindiston tarixining eng ajoyib sahifalari ham aynan Bobur asos solgan mazkur
sulola davridan iboratdir.

Tadgiqgot ishining ushbu bobida Chishtiya tarigati asoslari takomillashuvi va
rivojlanish omillariga ham e’tibor qaratiladi. Xususan, tariqatdagi uch asosga
ahamiyat garatiladi:

1. Dengiz singari jo‘mard bo‘lish. Bu fikrga munosabat bildirish avvalo,
dengiz o‘z tabiatiga ko‘ra mavjlanish, keskin harakatlanish kabi tug‘yoniy
ko‘rinishlarga ega hisoblanadi. Biz bilamizki, faylasuflar Xudoni ham shu yo‘sinda
o‘rganib, uni sababi Avval, birinchi, turtki beruvchi yoki Javhar deb ta’riflaganlar.
Garchi, Aflotun va uning izdoshlari Xudoni mutlog ruh deb, inson va olamda ruh
birlamchi asos ekanligi tan olinsada, birog bu ruhni o‘zidan o‘tkazib emas, balki
“ob’ektiv borlig” sifatida bir asbob sifatida chetdan turib hissiz garab chigish
ko’zga tashlanadi. Tasavvuf inson hagidagi bu garashlarni gabul gilgan. Shu kabi
insonning ikki asos - jism va ruhdan iboratligi, inson jismida to‘rt unsur - suv,
olov, havo va tuproq xususiyatlari jamlangani gayd etiladi.

2. Quyosh kabi mehrli bo‘lish. Ma’lumki, quyoshda shunday bir hislat borki
uni insonlarga nisbatan giyoslamaslikning imkoni yo‘q. Quyosh hech gachon o‘z
nurini xoh boy bo‘lsin, xoh kambag-‘al birdek sochadi. Ammo inson zoti borki,
go‘lidan keladigan ishini, hattoki birgina maslahatli so‘zini ham kezi kelganda ayta
olmaydi. Shuning uchun mazkur tarigat vakillari ko‘proq o‘z faoliyatlari davrida
quyosh kabi yo‘l tutishni o‘zining dasturi amaliga aylantirdi.

3. Tuprogdek kamtarin qgalbli bo‘lish. Tarigat g°oyalariga ko‘ra, insonning
tabiatida kamtarinlik tuproq kabi bo‘lishi kerak. Chishtiya tarigati vakillari ham
0‘z faoliyatlarida bunga jiddiy e’tibor garatishgan. Bundan tashqari, dissertatsiya
ishida ushbu tarigat namoyandalari 0‘z faoliyatlarida vatanparvarlik,
insonparvarlik, mehmondo‘stlik kabi axlogiy tamoyil va mezoniy tushunchalarga
rioya gilganlari hamda bu axlogiy mezonlarni amalda isbotlay olishliklari bilan
ham mashhur bo‘lganligiga ahamiyat garatiladi.

Dissertant e’tirofiga ko‘ra, Chishtiya tarigati bilan yagindan tanishish,
o‘rganish asnosida insonda, aynigsa yoshlar tarbiyasidagi ahamiyatli jihatlari
namoyon bo‘ladi. Chunki, hozirgi kunda Yangi O‘zbekistonda ham yoshlar
tarbiyasiga katta e’tibor berilmogda. Bugungi kunda olib borilayotgan keng
ko‘lamli islohotlarning ma’no-mazmuni avvalo oliy qadriyat bo‘lgan inson
manfaatlarini ta’minlashdek ustuvor vazifalarni amalga oshirishda mazkur tarigat
namoyandalarining axlogiy qarashlari ma’lum darajada ma’naviy ko‘mak berishi
mumkin. Shu bilan birga, tarigatni o‘rganish jamiyatda bargaror ijtimoiy-ma’naviy
muhitni ta’minlash, kishilar o‘rtasidagi insoniylik, gumanizm printsiplarini yanada
faollashtirish, inson axlogiga esa alohida urg‘u berish orgali insonni poklashga
xizmat giladi. Shuningdek, nafs va axloq bir-biriga vobasta tushunchalar ekanini,
anigrog‘i, kishi axlogining yaxshi-yomonligi uning nafsga munosabatida
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qolaversa, ustoz shogird munosabatlaridagi axloqiy normalarga gat’iy amal
gilishda o°ziga xos metodologik asos bo‘lib xizmat giladi.

Dissertatsiyamizda ilgari surilgan fikrlarni asoslash va aholining mavzu
yuzasidan ijtimoiy fikrini aniglash magsadida 2023 yil 23 martidan 31 mart kunlari
mobaynida onlayn tarzda butun respublika miqyosida o‘tkazilgan sotsiologik
so‘rovnomada 319 nafar respondent ishtirok etdi. Unga muvofiq “Sizning
hayotingizda tarbiya ganday o‘rin tutadi?” degan savolga respondentlarning 96.2
% (307 nafar)i “juda muhim”, 0,3 % (1 nafar)i ahamiyati yo‘q, 0,9 % (3 nafar)i
ikkinchi darajali, 0,6 % (2 nafar)i bilmayman, 1,9 % (6 nafar)i bilishni istardim
javoblarini tanlashgan (1-rasm).

Sizning hayotingizda tarbiya ganday o'rin tutadi? Fagat bitta javobni IO Konuposats
belgilashingiz mumkin.

319 oTBETOR

@ juda muhim

@ ahamiyati yo'g
ikkinchi darajali

@ bilmayman

@ bilishni istardim

juda muhim
307 (96,2%)

1-rasm. Respondentlarning “Sizning hayotingizda tarbiya ganday o‘rin
tutadi?” degan savolga javoblari.

“Tarbiyaning quyida Kkeltirilgan yo‘nalishlariga bo‘lgan qizigishingiz
darajasini baholab bersangiz” deb nomlangan savolga Axlogiy tarbiya 86.6 %
(270 nafar)i, Ekologik tarbiya 48.0 % (153 nafar)i, Huquqiy tarbiya 63.6 % (203
nafar)i, Estetik tarbiya 62.7 % (200 nafar)i, Jismoniy tarbiya 62.7 % (200
nafar)i, Mehnat tarbiyasi 56.7 % (181 nafar)i, Diniy tarbiya 65.8 % (210 nafar)i,
Ruhiy tarbiya 68.0 % (217 nafar)i javoblarini tanlashgan. (2-rasm).

Tarbiyaning quyida keltirilgan yo'nalishlariga bolgan qizigishingiz darajasini I Konuposars
baholab bersangiz. Berilgan barcha javoblardan 0zingizga mos bo'lganini
belgilang

I juda ham qizigaman | biroz qiziqaman unchalik ham qiziqmayman [l umuman qizigmayman

[ebbbbkl

Axlogiy tarbiya Ekologik tarbiya Huquqiy tarbiya Estetik tarbiya Jismoniy tarbiya Mehnat tarbiyasi Diniy tarbiya Ruhiy tarbiya
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2-rasm.  Respondentlarning  “Tarbiyaning  quyida  keltirilgan
yo‘nalishlariga bo‘lgan giziqgishingiz darajasini baholab bersangiz?” degan
savolga javoblari.

“Sizning fikringizcha, tasavvuf ta’limoti va tarbiya o°zaro bog‘ligligi bormi?”
savoliga ha 66.8 % (213 nafar)i, yo’q 1.3 % (4 nafar)i, javob berishim giyin 12.5
% (40 nafar)i, bir-biriga zid emasmi? 0.9 % (3 nafar)i, bilib olishni istardim
18.5 % (59 nafar)i javoblarini tanlashgan. (3-rasm).

Sizning fikringizcha, tasavvuf ta'limoti va tarbiya o'zaro bog'ligligi LD Konmposarb
bormi. Sizning munosabatingiz?

® ha
@ yoq
javob berishim qiyin
vy o1

319 oTEETOB

@ hir-biriga zid emasmi?
@ bilib olishni istardim

3-rasm. Respondentlarning “Sizning fikringizcha, tasavvuf ta’limoti va
tarbiya o‘zaro bog‘ligligi bormi?”degan savolga javoblari.
“Sizningcha tasavvuf ta’limoti Markaziy Osiyo mintagalaridan tashqarida

ham targalganmi?” savoliga ha 59.2 % (189 nafar)i, yo’q 4.4 % (14 nafar)i, aniq
javob bera olmayman 21 % (67 nafar)i, tasavvuf umumbashariy tushunchadir
6.6 % (21 nafar)i, to’g’risi javobini bilishni xohlardim 8.8 % (28 nafar)i
javoblarini belgilagan. (4-rasm)
Sizningcha tasavvuf ta’limoti Markaziy Osiyo mintagalaridan LD Konupoeatsb
tashqgarida ham tarqalgan\mi?

319 oTBeTOB

®ha

® yoq
aniq javob bera olmayman
@ tasavvuf umumbashariy
tushunchadir

@ to'g'risi javobini bilishni
xohlardim
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4-rasm. Respondentlarning “Sizningcha tasavvuf ta’limoti Markaziy
Osiyo mintagalaridan tashgarida ham targalganmi?” degan savolga
javoblari.

“Keltirib o‘tilgan tasavvuf ta’limoti tarigatlaridan qaysi birlari hagida

xabaringiz bor?” savoliga Kubraviya xabarim bor 445 % (142 nafar)i,
Nagshbandiya xabarim bor 47.6 % (152 nafar)i, Suhravardiya xabarim bor 19.1
% (61 nafar)i, Yassaviya xabarim bor 47.6 % (152 nafar)i, Chishtiya xabarim bor
17.9 % (57 nafar)i, Qodiriya xabarim bor 24.5 % (78 nafar)i javoblarni
tanlashgan. (5-rasm)

Bonpocel  Otserul @ Hacrpoiiku
I

Keltirib o'tilgan tasavvuf ta'limoti tariqatlaridan qaysi birlari haqida xabaringiz 10 Konuposars
bor?

50 B abarim bor MM biroz ma'lumotga egaman to'g'risi birinchi eshitishim MMM ma'lumotga ega bo'lishni istardin

Kubraviya Nagshbandiya Subravardiya Yassaviya Chishtiya

5-rasm. Respondentlarning “Keltirib o‘tilgan tasavvuf ta’limoti
tarigatlaridan gaysi birlari hagida xabaringiz bor?” degan savolga javoblari.
Respondentlar tomonidan berilgan javoblar bo‘yicha quyidagi umumiy

xulosalarni chigarish mumkin:

birinchidan, jamoatchilikning katta gismi jamiyatning barqgaror tarzda taraqqiy
etishida tarbiyaning ahamiyati muhimligini e’tirof etdilar. Bu esa mazkur
tarigatdagi axlogiy munosabatlarning yuqoriligi hagida tasavvurga ega
bo‘lishlikni;

ikkinchidan, so‘rovnoma ishtirokchilarining aksariyatida tarbiyaning ko‘proq
axlogiy va ruhiy darajasini tanlanishi asnosida insonning tushkun kayfiyatlari
yechimi sifatida tushunish mumkin.

uchinchidan, respondentlarning aksar ko‘pchiligi mazkur tarigatda jamiyat
taraqqiyotini belgilab beruvchi insonparvarlik, xalgparvarlik, vatanparvarlik,
ma’rifat kabi g‘oyalarini bugungi kunda ham insonlar o‘rtasidagi axlogiy
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munosabatlarni ta’minlashda birlamchi omili ekanligini ta’kidlashgan. Yuqorida
ta’kidlangan tushunchalar Yangi O‘zbekistonda amalga oshirilayotgan islohotlar
markazida yotuvchi “Inson gadri”ni ulug‘lashda katta ahamiyatga ega.

Xullas, tasavvufda inson a’molining ahamiyati shu gadar muhim sanalganki,
hatto Baroniyning “Tarixi Feruzshohiy” asaridagi ta’kidiga garaganda, “Shayx
Nizomiddin Avliyo faoliyatining o‘rganilishi va uning targ‘ibi, Dehli shahri aholisi
orasida jinoyatlarni kamayishiga sabab bo‘lgan” ekan®.

Umuman, Chishtiya tarigati o‘rganilishining ahamiyati quyidagilarda
ko‘rinadi:

birinchidan, u hind va musulmon munosabatidagi insoniylik g ururini
yuksaltirib, insondagi tubanlik, pastkashlik va ruhiy ingirozdan, saglab turadi;

ikkinchidan, yurtimizda yashaydigan turli xalglar va millatlar integratsiyasi
uchun bag‘rikenglik madaniyatini shakllantirishga asos bo‘la oladi;

uchinchidan, umumbashariy inson-do‘stlik g‘oyalari bilan har ganday
fundamentalistik ogimlar, aynigsa, diniy ekstremizmga garshi turadi;

to‘rtinchidan, tinchliksevarlik goyalarini targ‘ibotchisi sifatida har ganday
urush va qurolli to‘gnashuvlarga garshi amal giladi;

beshinchidan, insonni ulug‘lab, uni yuksak magomlarga ko‘taradi va
ma’naviy taragqqgiyoti uchun munosib zamin yaratib beradi.

XULOSA

Hindistonda tasavvuf ta’limotining yoyilishini (Chishtiya tarigati misolida)
tadqiq etish natijasida quyidagi xulosalar shakllantirildi:

1. Hindistonda tasavvufning yoyilishi o‘sha davr talabiga javob bergan
bo°lib, insonlarni ma’naviy ozod qilish magsadida xizmat gilgan, xalgni
zamonaviy tilda aytganda, kreativlikka chorlagan tarigat ekanligini amalda
ko‘rsata oldi. Boshgacha aytganda, tasavvuf bu davrda Hindiston uchun ma’naviy
va g‘oyaviy integrativlik kuch rolini o‘ynagan.

2. Hindiston zaminida yuksak umuminsoniy gadriyatlarni targ‘ib etgan, Islom
diniga asoslangan Chishtiya tarigati oz davrida mavjud bo‘lgan, me’yordagi,
diniylik va dunyoviylikni uyg‘un holda o‘zida mujassam etgan ta’limot sifatida
namoyon bo‘ladi. Chishtiya tarigatida borlig, inson, nafs, inson axlogiy kamoloti
masalalariga ham katta e’tibor garatilgan. Shuning uchun bu tarigatning ijtimoiy -
ahloqiy asoslari hozirgacha o‘z ahamiyatini yo‘gqotmagan;

3.Chishtiya tarigati bag‘rikenglik, millatlararo munosabatlar, insonparvarlik
kabi tamoyillar hamda ilohiy ishg masalasining ustuvorligi asosida namoyon
bo‘ladi. Chishtiya tarigati inson bag‘rikengligining asosiy qirralari, millatlararo
munosabatlarda ochiglilik, kamolotga yetkazuvchi omillar sifatida olib garaladi.

4. Tasavvuf ta’limoti, jumladan, Chishtiya tariqatida haqiqatga etish va komil
insonni tarbiyalashni magsad qilib olgan. Shu ma’noda tasavvuf va uning
tarigatlarining asosiy mavzusi bo‘lgan barkamol inson tarbiyasi Markaziy Osiyo,

! Huzomupnunos H. “Xunaucronna TacaBBy( Tapuxu Ba agabuért”. —T.: 2014, —B5.158.
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jumladan, O‘zbekistonda davlat siyosatining ustuvor sohasi deb e’lon gilingan.
Komil inson milliy mafkuraning asosiy g‘oyasi deb qabul etilgan bo‘lib, bu
jarayon izchillik va uzviylikda keng targ©ib va tadbiq etib kelinmoqda;

5.Hozirgi kun murosa falsafasini tadqiq etishning g oyaviy asoslaridan biri
hind diniy falsafasidan ta’sirlangan Chishtiya tarigatining bag‘rikenglik g‘oyasidir.
Bu tarigatdagi muvofiglik, uyg‘unlik, ixtilofsiz hayot tarzi, ozor bermaslik, butun
borligga muhabbat, murosa va madora bilan yashash tarzini targ©ib etish, bargaror
va xavfsizlikni ta’minlaydigan yo‘l va vositalardan biri hisoblanadi;

6. Insonni 0°z-o°zini idora etish, nafsini tiyish va boshqara olishi, nafs
tarbiyasi masalasi axlogan fazilatli kishini tarbiyalash uchun muhim. Bu sifat va
fazilat tasavvufona qarash bo‘lib, biz buni Chishtiya tarigati namoyandalari:
Nizomiddin Avliyo va Amir Xusrav Dehlaviy ilmiy me’rosi orqali qabul etish
mumKin;

7. Nizomiddin Avliyo 0°zining umri davomida islom dini, qur’on va shariat
qoidalariga amal qilib, musulmon-hind fugarolariga birdek samimiyat bilan
munosabatda bo‘lgan;

8. Tasavvuf ta’limoti va tariqatlarining yetuk Nizomiddin Avliyo va Amir
Xusrav Dehlaviy kabi namoyandalarining ma’naviy merosi Sharq xalqlari,
jumladan, hind va o‘zbek xalglarining o‘zaro madaniy hamkorlik alogalari
rivojlanishida muhim omil bo‘lib hizmat giladi;

9. Boburiylar sulolasi mazkur tarigat pozitsiyasi orgali yanada islom dinini
johillik, xurofot, bid’at, agidaparastlik kabi illatlardan himoya qilishga harakat
gilgan. Bunda diniy mazhablarga bo‘linib, hududiy parchalanishlarga, o‘zaro
to‘gnashuvlarga duch kelishiga yo‘l go‘ymagan. Shuning uchun ushbu o‘lkada
XVI-XVII asrlar davomida Bobur va Akbar islom dinini muhofaza giluvchi,
targatuvchi sarkardalar sifatida namoyon bo‘lgan.

Barkamol insonning tarbiyasida Chishtiya tarigatining komil inson va uni
tarbiyalash yo‘llarini o‘rganish foydalidir. U Chishtiya tarigati amaliyoti, aynigsa,
hozirgi davr vogeliklari bilan bog‘liq nihoyatda dolzarb jihatlarini hisobga olib,
quyidagi tavsiyalarni berish mumkin:

Birinchidan, Chishtiya tarixiy merosini konseptual tahlil giluvchi milliy “veb-
saytlar”, mobil dasturlarni yaratish jarayonini yo‘lga qo‘yish;

Ikkinchidan, Mazkur tarigat bo‘yicha ta’lim dasturini ishlab chigish. Oliy
ta’lim tizimida yoshlarda vatanparvarlik, insonparvarlik, halollik tuyg’ulari va
tarixiy merosga nisbatan hurmat hissini shakllantirish hamda ustoz-shogird tarbiya
yo‘nalishidagi faoliyatni mustahkamlash lozim;

Uchinchidan, Bugungi madaniy dunyo butun insoniyat bilan hamnafas
bo‘lgan kishini ardoglaydi. Buning uchun har bir inson 0‘z - o‘zini anglashi, 0°z
his-tuyg‘ularini boshqara bilishi, o‘z fikri, giyofasi, garashiga ega bo‘lishi lozim.
Bu jarayonda tasavvufdagi inson tarbiyasi usul va yo‘llaridan foydalanish zarur.
Mustagil O°‘zbekistondagi shaxsni erkinlashtirish jarayonida bu ta’limotdan
foydalanish muhimdir.
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To‘rtinchidan, Chishtiya tarigatining bunyodkor g‘oyalari milliy g‘oyaning
dinly - ma’rifiy, falsafiy ildizlaridan biridir. Bu ta’limotning bunyodkor g oyalari
“Milliy tiklanishdan — milliy yuksalish sari” degan milliy mafkuramizning bosh
g‘oyasini amalga oshirishga xizmat giladi. Undagi mehnatsevarlik, fidoiylikka
undovchi bunyodkor fikrlar vatan ravnaqi, yurt tinchligi, xalg farovonligi,
millatlararo totuvlik, ijtimoiy hamkorlik, komil inson, diniy bag‘rikenglik kabi
ezgu g‘oyalarni insonlar galbi va ongiga singdirishga asos bo‘ladi.

Beshinchidan, Chishtiya tarigatining yoshlar ma’naviyatini yuksaltirishga
mehnatdagi faolligini oshirishga, axlogiy huquglarini anglab etishiga oid
masalalarni, hozirgi zamon nugqtai nazaridan milliy, tarixiy an’ana va gadriyatlarga
asoslangan holda, keng targ‘ib va tashviq qilish tavsiya etiladi.

Oltinchidan, Hind tarixi va madaniyati xazinasiga katta hissa go‘shgan ulug‘
ajdodlarimiz, jumladan, Boburiylar sulolasi tarixiy merosi mazmuni va
mohiyatini, tasavvuf va Chishtiya tarigatidagi ma’naviy axloqiy tarbiyaga oid
garashlarni yangi O‘zbekiston yoshlarining ongu tafakkuri rivojidagi ahamiyatini
boyitishga xizmat qiluvchi qisga metrajli filmlar, reklama videoroliklar
tayyorlashni yo‘lga go‘yish.
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BBEJIEHUE (anHoTamusi Auccepramuu Aokropa ¢puiocopun (PhD)

AKTYaJIbHOCTb M BOCTPeO0OBAHHOCTH TeMblI JHccepranmuM. BaxhHoii
KOHCTPYKTUBHOM LEHHOCTBIO SIBJISIETCS COBEPLICHCTBOBAHUE M Pa3BUTHE AYyXOBHOU U
MOpaJIbHOM  3pENIOCTH  4YEJOBEKa, KOTOpas SABJSIETCA HEOThEMJIEMOM  YacThIO
YEJIOBEYECKOrO0 MBIIUJIEHUS, B YCIOBHUSX PACTyIIE NOMYJISIPHOCTA MPOLECCOB
rinobanuzanuu, mnpoucxondmmx B Mupe. [loaTomy 3ammurta HaceneHUs, OCOOEHHO
MOJIOJIE’KH, OT Pa3pyLIUTEIbHBIX MMOPOKOB, TAKUX KaK JyXOBHas, MOpaJibHasi HUIIETA U
HPaBCTBEHHAsI O€31yIIHOCTb, CTAHOBUTCSA OJHOM W3 HACYIIHbIX mpooOsieM. B 3Tom Ha
1oJie 3pEHUs BBIXOAMT y4ueHHEe cy(du3Mma, KOTOPOE PacCMaTpPHUBAECTCS KaK CTPYKTypa
0O0IIIeYeI0BEYECKOM KyIbTypbl, MOTUBHUPYIOIIAs Y€JIOBEKa K COBEPIICHCTBY B TyXOBHO-
HpPaBCTBEHHOM acmnekte. HecomHeHHO, cydusm - 3T0 (QriocodhCcKo-MUCTUUECKOE
y4€HHUE, KOTOpPOE, HapsAdy C JyXOBHOM W HPABCTBEHHOM HOpMallM3alueld mporecca
CErOJIHSIIHUX PAJUKAIbHBIX HW3MEHEHHM, TaKXE OCHOBAaHO HAa T'YMaHHCTHYECKHX
MPUHIMIIAX HA MTyTH K TOYUTAHUIO OOIICUYETTOBEYECKUX IIEHHOCTEH.

B Hacrosimiee Bpemss B BEAYIIMX HAy4YHO-HCCIIEIOBATENIBCKUX ILEHTpPax MHpa
MIPOBOJIATCSA 3HAUUTENLHBIEC MCCIIEIOBAaHUA 110 TaKUM BOMpPOCaM, Kak yueHue cydusma,
JyXOBHOE W HPABCTBEHHOE COBEPILICHCTBOBAHME YEJIOBEKAa. B dYacTHOCTH, B 3THX
UCCIEeNOBaHMUSIX OmaroponHass wuaes U ¢uiaocopckue B3TISABL,  BBIIBUHYTHIE
Cy(QUUCKUMH MBICIIMTEIISIMU, COCPEIOTOYEHBI Ha UJee TapMOHUYHOTO 4YEJIOBEKa,
pacCHIMPEHUH JyXOBHOTO M HPABCTBEHHOT'O MUPOBO33PEHUS MOJIOAEKU U 00ECIIeYEHUN
COIMATILHOM CTAaOWJIBHOCTH, YACICHUSI BHUMAHUS MIPUHATHUIO PEIICHUI B COOTBETCTBUU
C PEJIMTMO3HO-HPABCTBEHHBIMU HOPMaMH U MEXKOH()ECCHOHATBHON TOJIEPAHTHOCTH,
oco00e BHUMAaHHME YAelseTcs u3ydeHuro (uiocodckoro Haciaeauss MpeicTaBUTENCH
TapukaTta YWIITHA W HAYYHO-TEOPETUYECKOMY OOOCHOBAHUIO BBIJIBUHYTOW HWMH
OsaropoHOM ujeu U GuIocodCKuX B3TIISAI0B.

B Hamell cTtpane pacummmpeHre U 00oralieHHe MHPOBO33PEHHUS MOJIOICKHU,
s (heKTUBHOE UCIIOJIb30BAaHUE JYXOBHOTO HAcCienus yudeHul cydusma B UX JyXOBHOM U
HPABCTBCHHOM COBEPIIICHCTBOBAHMM CTadu TpeOoBaHueM »mnoxu. I[lotomy d4ro
«BOCTIMTAHHE TOAPACTAIONIECTO TOKOJICHUS] OBUIO BaXXKHBIM M aKTyaJbHBIM BO BCE
BpemeHa. Ho B HbeiHemHeM XXI Beke 3TOT BONPOC AEHMCTBUTEIBHO CTAaHOBUTCS
BOIIPOCOM KHM3HH M CMEPTH»!. B CBSA3M ¢ DTUM 3a[a4u W3yYeHUs B3INIA0B Cy(u3Ma
Tapukara YumTus Ha oOecredyeHHe COIMAIbHOW CTAaOWJIBHOCTH M PEIUTHO3HON
TOJIEPAHTHOCTH B OOIIECTBE, NPUBUTHE TMATPUOTHYECKUX UYYBCTB B CO3HAHUU
MOJIOZIKH, a TaK)K€ Hay4HO-TEOPETHUUYECKOE M3yuyeHHE (PYHJIAMEHTAIbHON CYIIHOCTH
TapuKaTa ONpeesoT aKTyaIbHOCTh IaHHOW TEMBI UCCIIEIOBAHUSI.

JlanHHO€ WccienoBaHUE B ONMPENCIEHHOW MEpE CIYKUT JJId pealn3aluy 3a1ad,
yKazaHHbIX B 3akoHe PecnyOnuku VY36ekucran ot 14 centsabps 2016 roga «O
rocyJJapCTBEHHON MOJoAeKHOU nonuTtuke», [loctanosnennn [Ipesuaenta I1I1-3160 ot
28 wmtons 2017 roma «O moBbiieHUU 3PHEKTUBHOCTH AYXOBHO-TIPOCBETUTEIHCKON
paboThI U BBIBEJIEHUU pa3BUTHS chepbl HA HOBBIM ypoBeHbY», Ykaze [Ipesunenta YII-

! Mupsuées I11.M. XKucmonuii Ba 6apkamon émap-6yryHry Ba SPTaHTH KyHHMM3HHHT Xall KWIyBuH Kydumup// Mummmii
TApaKKUET HYIMMU3HN KaThUAT OWIIaH TaBOM STTUPHO, SSTHIHM O0CKuura KyTapammus. -1.: Y36ekucron, 2017. -b. 504-505.
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5416 ot 16 ampens 2018 roma «O Mepax MO COBEPIICHCTBOBAHUIO JEATEIbHOCTH
PEIUTUO3HO-TIPOCBETUTENbCKOM cepb», Ykaze [lpesunenta YII-5465 ot 8 denpans
2019 roga «O Mepax mo pa3pabOTKe KOHIEMIIMK Pa3BUTHS HAIMOHAJILHOW HACH Ha
HOBOM DJTalle pa3BUTUSA Y30€KHCTaHa» M JPYrMX HOPMATHBHO-TIPABOBBIX aKTaX,
OTHOCSIIIMXCS K JTaHHOW OTPaCIIH.

CooTBeTrcTBHE HAaYYHOI'0 HCCJIEIOBAHMS NPHOPUTETHBIM HANPABJICHUAM
Pa3BUTHSA HAYKH M TEXHOJOIMH pecnyOMkH. /[aHHOE uCcreq0oBaHUE BBITOJHEHO B
paMKax IPUOPUTETHOrO HAMpaBlIeHUs Mporpammel |.«PopMupoBaHUE NTHHOBAIMOHHOM
SKOHOMHKHU TYXOBHO-HPABCTBEHHOTO M KYJIBTYPHOTO Pa3BUTHS JEMOKPATHUYECKOTO H
IPaBOBOTO OOIIECTBAY.

CreneHb HM3YyYeHHOCTH MNpoOJeMbl. B HBIHENIHIOW 3MOXYy TJIOOAIHU3AIUU
BO3pacTaeT BHUMAHUE K HAay4HbIM HCCIEIOBAaHUSAM IO U3YYEHHIO yuyeHHu cypusma. B
YACTHOCTH, B HAyUHBIX MCCIIEJOBAHUSAX TAKUX UCTOPUKOB, (prUaocodoB, KyIbTypOIOroB
U yueHbIX 3amnaja, kak J»xoH A. Cyoxan, ['.bonrapa-Jlesun, A.lllummens, A.Anu-3ane,
Jx. Tpumunrem, Ilayne IOpren, Toxcun Esyum, Cenpmkyk Dpoitauu®, a Taxxke
poccuiickux yueHslx B.bapronen, E.benses, O.beprensc, I'.Kepumos, U.KpaukosBckui,
A Kpoivcknii, Y. TleTpymeBckuii? GbUI0 YAEIEHO BHUMAHUE TEOPETHIECKUM BOIIPOCAM
y4eHus cypuszma.

HccnenoBanusi 0 BO3HUKHOBEHMIO, ()OPMHPOBAHUIO M COLMAIBHON CYIIHOCTH
yuenus cypusma B LleHTpanbHOa3uaTCKOM pervoHne ObUIM npoBeneHbl B.baptonsaowm,
E.Kpsimckum,  B.I'opaneckum, W.l'ompanumepom,  E.benseBbiM,  A.KHbIIOM,
JLKnuMoBrYeM®, KOTOPBIE IBITAIUCH PACKPHITH COLMAIBHYIO CYIIHOCTH Cy(pu3Ma u
cyuiickoro paBmxkeHus. ccienoBatenu Takke NOMBITAIUCh MPOAHAIU3UPOBATH
CYLIHOCTb, M/ICI0, UCTOUHUKHU YUEHHUS UCIaMa, CypusM, CTaauu cypusMa, Takue Kak
niapuar, Tapukar, Mabpudar, XakukaTr, OCHOBHbIC HamNpaBJIeHUs Cy(pu3Ma, a TakkKe UX
MECTO B OOILECTBEHHO-TIOJIUTUYECKOW >KU3HM U TOCYJapCTBEHHOM YIpPaBICHUU
[HenTpanbHoi A3um.

! Kapanr: John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 388; Bonrapa-Jlesun T
Wctopus Muguu. Kpatkuit ouepk. M., 1973. 2-e m3a. M., 1979. 558 c.; 18 x. mwmn. Kynerypa Uamnu B XIII—XIV BB.
MIummens, AnsHemapu. PacnosnaBanme cuMmBoioB bora. @eHomenomormueckuii moaxon k Hcmamy. I'masa
1. Yumrrutel. // Amu-3ane A.A. VicnaMcKuil SHIMKIIO-TIEANYECKU# cioBaph. -M.: Ancap, 2007. -400 ¢. Tpumwunrem JIx.
Cyduiickue opumensl uciame. -M.: 1989; Paul Jurgen. Die Politische und soziabe Bedeutung der Nagsbandiyya in
Mittelasien im XV jahrhundert. Berlin-New York. 1991. —P. 164-207. Cydusm B Llentpansaoit Asuu (3apyOesxHble
ucienosanus).-C-I16.: C-II6I'Y, 2001. Tohsin Yazici. Islam antolojisi. Istambul: 1954.T.2. —b. 52-54: Saljuk Eroydin.
Nakshbendiyya tarikati tasavvuf va tarikatlar.- Istambul: 1981. —b. 217-235.

2 Bapronsa B.B. Hcnam u xynsTypa mycynsmadcTBa. —M.: 1992. Bensies E.A. Apabbl, ucnam u Apabekuii xanudar B
panHee cpemHeBekoBbe. —M.: 1966; beprensc E.O. Cydpusm u cydwuiickas muteparypa. —M.: 1965; Kepumos .M. AJb-
lasamum u cypmsm. —baky: 1969; KpaukoBckuit N.IO. Apabcekas nureparypa Ha CeBepnom KaBkasze // V30panHbIe
counaeHus. T. 6. —M.: 1960; Kpsimckuit A.b. Ouepk pa3sutus cypmsma. —M.: 1895; Ilerpymesckuit W.I1. Ucnam B Mpane
B VII-XV Bekax. —JI.: JII'Y, 1966;

3 Bapronsa B.B. TypKHCTOH B 310Xy MOHTOJIbCKOTO HamecTus. — Cn6.: 1903; Bapronsa B.B. Ucnam. O6muii ouepk. —
Merporpan, 1918; Kpeimckuii A.E. Ucropus Ilepcun, e€ nurepaTypsl U AepBULICKOH Teocoduu. -M.: 1914-1917, cT1.1-3;
Topanesckuii B.A.baxa-ya-nun Hakm6ann byxapckuit. K Bonpocy u HaceneHnusx B cucteme; [omaiudp W.0O. Jlekuu 06
ucname. —Cn6.: 1912; Kynet cBateix B ncmame (MyxammaamHackne 3cku3bl). -M.: 1933; Benser E.A. MycynpmaHckoe
CEKTaHCTBO (WcTopmdeckuit ouepk). -M.: 1957; Kuemmn A.J[. Mycynbmanckuit muctunmsMm. —M.: -Cankt-IletepOypr.
«ANJIS». 2004; Kimumosua JI.W. Ucnom. -M.: Hayka.: 1965.
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http://historic.ru/books/item/f00/s00/z0000015/st026.shtml
https://ru.wikipedia.org/wiki/%D0%A8%D0%B8%D0%BC%D0%BC%D0%B5%D0%BB%D1%8C,_%D0%90%D0%BD%D0%BD%D0%B5%D0%BC%D0%B0%D1%80%D0%B8
http://portal.sufism.ru/index.php/2010-05-26-20-33-09/161-2010-08-03-22-55-46
http://portal.sufism.ru/index.php/2010-05-26-20-33-09/161-2010-08-03-22-55-46
http://enc-dic.com/islam/Chishtit-770/
https://ru.wikipedia.org/wiki/%D0%90%D0%BB%D0%B8-%D0%B7%D0%B0%D0%B4%D0%B5,_%D0%90%D0%B9%D0%B4%D1%8B%D0%BD_%D0%90%D1%80%D0%B8%D1%84_%D0%BE%D0%B3%D0%BB%D1%8B

OreuectBennbie yuenole H.Komunos, P.llloaues, I'.HaBpy3osa, K. X0onMyMuHOB,
X.Xomumuii, D.Kapumos, K.Paxumos, 3.Mcxakosal! BHecnM 3HaumTenbHBIM BKIAm B
usydenue cypusma. 3.JicxokoBa oTMeuana, 4To uepe3 yueHue cypusma Jroau TO3HAIOT
BHYTPEHHIOIO M BHEIIHIOK KPAaCOTY PEJUTHHU UCJIaM, €ro BEIMKYI) I'yMaHUCTHYECKYIO
CYILLIHOCTb.

Vuensle V30exucrana H.Huszamummunos?, V. Typap®, A.Jlxysmxanu®,
C.Kapumor®, X.Xamumos®, U.Ycmanos’, C.Mcmaunos® u apyrume mposemu oObime
WCCJIeOBaHMs 00 yUeHUU Tapukata YnimTus.

Taxke B JaHHOW JAHCCepTallid B KayeCTBE NEPBBIX HCTOYHUKOB W HAYYHO
000OCHOBaHHBIX MH(pOpPMALMK MOCTYKUJU TNpou3BeneHus Amupa Xycpasa JlexnaBu
«Adzan an pasoun®» (Ha mepcuackoM si3bike), Xacana Jlexnasu «®asous yn paBoa»lo
(ua s3bike ypay) u 'ynsma Amu Opuéna «Tapukatu Ynmrrus»t,

Cyodwuiickoe  yuenue  Uwmmrus, BO3HUKIIEE Ha  OCHOBE wuclamMa U
B3aMMO/JICHCTBOBABILIEE C JAPYTMMHU PEIUTHSMH, TAKXKE HANLIO OTPAKEHUE B JKU3HU
MYyCYyJIbMaHCKUX HapoaoB HauM, 3aHsB BaXKHOE MECTO B UX MMOHUMAaHUU Mupa. B aToM
CMBICIIE 0CO00€ BHHMAHHE B JAHHOM MCCIIEIOBAaHUU YJIENSAETCA PACIPOCTPAHCHHIO
yuyeHuil cypuszma a B UHauu u n3yyeHuro puiaoco(cKoro 3Ha4eHus: yUeHusl Tapukara
Yumrrus.

CBsi3pb  AHCCEPTALMOHHOIO  HCCJIEJOBAHMA €  IUIAHAMM  HAY4HO-
HCCJIeI0BATEILCKMX  padoT  BbICHIEro  00pPa3oBaTeJbHOIO0 WJIM  HAYy4YHO-
HCCJIEI0BATEILCKOT0  YUYpPeXXIeHHsl, TIe BbINOJHeHa auccepranms. JlanHas
uccienoBarenbckas padoTa Mo pacnpocTpaHeHUio ydenus cypuszma B Mumaum (Ha
npuMmepe Tapukata YuinTus) Oblla TPOBEIEHAa B paMKaX TEMbl IUJIaHA HAy4YHO-
uccienoBarenbeckux pabotr HanmmronansHoro YHuBepcuteTa Y30ekucTaHa « AKTyallbHbIE
po0IeMbl BOCTOUHOM (husiocoum.

Leanb ucciaeaoBanusi - packpbiTh (QUIOCOPCKYIO CYITHOCTh Tapukara Ywuiirus,
IIMPOKO pacrhpocTpanuBiierocss B Muauu u paszpaborarh HaydyHO-TEOPETHUYECKUE
MPEIJIOKEHHUS.

1 Kommos H.K. TacaBByd) €Ki KOMHI HHCOH axyoku. Bupunun kuto6. T.: «E3ysuny». 1996. — B. 271; Illoxues P.T. Ypra
Ocué TacaBBypu Ba axjokuid Kaapustiaap. —Camapkanza, 3apadmon, 1993; Happysosa I'. Hakmbanmus tacaBByduit
TabJIMMOTH Ba Oapkamolsl MHCOH TapOwmsicu. Pain.gan.pok.quc. -T.: 2002.- b. 269.; Xoamymuuos K. Baxnar yn-Byxya
¢ancadacu Ba yHuHr HakmOaHaus TabiauMoTHra tabcupu. —1.. 2021. — b. 244.; Xomuanit Xamumkon. TacaBByd
amomanapu. — Tomkent: «lllapk», 2004. — b. 208.; Kapumo 3.3. flccaBus W XO/PKaroH HAKIIOAHIUS: HCTOPHS
JIeWCTBHUTENbHAS U BRIMbINUICHHAS. -T.: «Y306ekucran». 2000. - C. 80.; Kommnkon PaxumoB. MoBapoyHHaxp TacaBBy(hu
TapuXH: TABIMMOTHHHI Mak/ulaHumm Ba tusumiamrrupwmmu (VIII-XI acpnap). —T.: Axagemuamp, 2020. — b. 400.;
3amupa HcxokoBa. «Mampaby. TomkeHT «Y30ekucrany. 2015. - b.130.; 3amupa Mcxokosa. «lllaiix Haxmummua Kyopoy.
Tomkent «Y36ekuctan». 2013. — Bb. 136.

2 Husomupnusos H.F. Xunmuctonna TacaBBy(] Tapuxu Ba amabuértu. -T.:2014. - b. 105.

% Yemon Typap Tacasey( tapuxu. Tomkent: Herukmon. 1999. -B. 122,

4 Ky3xounii A. Tacasey( Ba uncon. Touikent: “Anonar”, 2001. — B. 17-38.

SKapumos C. TacaeBy} dancadacu. -Camapkana: Cam/lV, 2021. -B. 5.

® Xomunuii X. TacasBy} amtomanapu. -T.: lllapxk, 2009. - B. 10.

" Yemonos U. Tacasey(. -Tomkent: Mcnom yHuBepcuTeTH HalpuéT-Marbaa oupnammacu, 2012, -B. 80.

8 Ucmonnos C. “Hakmban il inK-KaxoHITyMyJ1 TapuKaT. -TomkeHt. “Mymros cy3”. 2016. —b. 48.
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3agauu uccieI0BaAHUS 3aKIIFOYAIOTCS B CIEAYIOIIEM:

- PaACKpBITh UICTOPUYECKHE YCIIOBUS MPOHUKHOBEHHUS yUeHUs cypusma B Muauro;

- U3YYHUTh OCHOBBI U ritocopckue uaen Tapukara YUmTus B pa3BUTHU CyPU3Ma;

- uccnenoBath  (pumocoCKO-3TUUECKYI0 TMPHUPOAY HAYyYHOM JIEATeIbHOCTH
npenacrasurens tapukara Ynmrus Hleiixa Huzamuaauna ABnug;

- PacKpbITh 3HaYeHUE cy(UiiCKuX B3MIA10B AMupa Xycpasa JlexsieBu B pa3BUTUU
Tapukara Yumrus;

- OCBETUTh BIIMSHHE TIPEACTABUTENICH Tapukata YwmTus Ha OOIIECTBEHHO-
MOJIMTUYECKYI0O OOCTaHOBKY M AyxoBHYIO »ku3Hb Mumuu B XVI-XVII Bekax (Ha
npuMepe auHactun babypunos);

- TIPOAHAIM3UPOBATH  COLMAIBHO-3THYECKOE 3HAYEHUE TOJEPAHTHOCTH U
I'YMaHUCTUYECKUX UAeH Tapukara YumTus, JaTh OUEHKY MOPAJIbHOTO 3HAYEHUS YUEHHUS
B JIyXOBHOM 3pEJIOCTHU YEJOBEKA, OOBSICHUTh €ro MOPAJIbHOE 3HAYCHHE JJII MOJIOJIEKHU
HOBOTO Y30€KHCTaHa,

O0bekTOM  HCCIeOBAaHMSl  SBJISIFOTCA  MNPOILIECCHI  BO3HUKHOBEHUS U
pacnpoctpanenus tapukara Yumrus B Unaun.

IIpeameTom mccienoBaHus sBjIseTCd aHaiuu3 (UIOCOPCKOTrO 3HAYEHUS,
CYIIHOCTH, PaCOpOCTPAHEHHOCTH U MPOLECCOB pa3BUTHs Tapukata Yuinrus B Unaun.

Metoabl wucciaenoBanusi. B nuccepTaiuu  MCHOJNB30BAIUCH TaKUE METOMbI
HAy4YHOTO IMIO3HAHUA, KaK BOCXOXXJICHUE OT OOIIEero K YacTHOMY, CPaBHHUTEIIbHBIN
aHanu3, o0O0O0OIIeHHWEe, METOJ HUCTOPUYECKOIO0 U  JIOTMYECKOro, CHUCTEMHOCTb,
MPEEMCTBEHHOCTb.

Hay4yHasi HOBU3HA MCCJIeIOBAHUSA 3aKJII0YAETCA B CJICIYIOIIEM:

PacKpbITO, YTO UJIEH TYMaHU3Ma, TOJIEPAHTHOCTH, COLIMAIBHOW OTBETCTBEHHOCTH B
YUYeHHSIX Cypu3Ma UMEIOT CyOCTaHIIMOHAJIBHYI0 OCHOBY B (DOPMHPOBAHUU JTYXOBHO-
HPABCTBEHHOTO OOJMKAa MOJIOACKH B KOHTEKCT€ MPEAOTBPAIICHUS  BIIMSHUS
AHTUTYMAaHUCTUYECKHX, KOCMOTIOJUTUYECKUX HW  HUHIU(DPEpPEHTHBIX  MOPOKOB,
BBI3BIBAIOIIUX HECTAOUIILHOCTh COLIMOKYJIBTYPHOTO MPOIIECCa B )KM3HU OOIIECTBA;

000CHOBAHO C TEPMEHEBTHUUECKON TOUKU 3PEHUS, YTO TOJIEPAHTHOCTh U TYMaHU3M,
rapMOHHMSI BHYTPEHHErO M BHEIIHEro B HJEE COBEPIICHHOIO 4YeJOBEKa B TapUKaTe
Yumtust oTpakaeT XapakTep CETOAHSIIHEH 3MOXU, COOTBETCTBYIOT TPAJIUIIMOHHOMY U
COBPEMEHHOMY, a TaK)K€ TO, YTO OCHOBY (POPMHpPOBAHUS HPABCTBEHHOCTH COCTABJISCT
JyIiia v TeJo;

PACKPBITO KOHCTPYKTUBHOE 3HAUCHHUE B UJCHHOMN SBOJIIOIIMU U Pa3BUTUHU TapUKaTa
Uumrtust punocodpun KOMIPOMUCCAa BO B3aUMOOTHOIICHUSX OOIIECTBA U JIMYHOCTH BO
B3TJISIaX TaKUX TMPEACTaBUTENCH TaHHOTO TapukaTta, kak AOy Wcexak, Myxummux
Uumtu, Huzamunoun Asnu€, Xycpas Jlexiesy;

000CHOBaHa HEOOXOJMMOCTh HWCIIOJIB30BAaHUS BBIIBUHYTHIX TapUKATOM YHUIITHS
TaKuX TMPUHIIMIOB NPAKTUYECKON STHUKH, KaK MYKECTBO, MATPUOTHU3M, COLHAIBHO-
ATUYECKUX B3IJISJIOB, CBSI3aHHBIX C MPOCTPAHCTBOM M BpPEMEHEM, M JyXOBHO-
HPABCTBEHHBIX PEKOMEHJIALINM, HANIPABJIEHHBIX HA BOCIWUTAHHUE, B LENAX YKPEIUJICHUS
UJICOJIOTUYECKOT0  HMMMYHUTETa K  O€3HpaBCTBEHHOCTH, (opmupyromieiics B
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CTpaTU(PUKALMOHHON cHUcTeMe OOIlecTBa MOJA BIWSAHUEM JECTPYKTHBHBIX HUACH U
JIO’KHBIX TEUEHUH, a TAKKE BHI30BOB «MAaCCOBOU KYJIbTYpPbI».

IIpakTuyeckue pe3yabTaThl HCCIACAOBAHMS 3aKII0UACTCS B CIACAYIOIIEM:

pa3paboOTaHbl HAYYHBIC 3aKIIOUEHUS IO HCIOJIH30BAHUIO HJIICH TPEICTaBUTEICH
Tapukara YWIMTHS O BCEICHHOM, YEJOBEKE M MX CONUAITBbHO-(UIOCO(DCKUX, TYXOBHO-
HPAaBCTBEHHBIX BO33PEHUM B TIpollecCe MpEnojaBaHUsl TaKUX UCIUIUIMH, Kak
bunocodusi, peuruoBeIcHNe, TyXOBHOBEICHHE, IT€/IarOTHKA,

JaHbl PEKOMEHJAIMU 10 (POPMUPOBAHUIO COBPEMEHHBIX TPEACTABICHUNA O
cypuzMe Ha OCHOBE HUCTOpU3MA, MO H3YUYEHHUIO (PUIOCOPCKUX OCHOB AUAICKTHKU
OOIIIECTBAa M COIMAIBHOTO CO3HAHUA Ha OOBEKTUBHOM OCHOBE OHTOJOTHYECKHUX,
THOCEOJIOTHYECKUX, COIMOKYJIbTYPHBIX IPOILIECCOB B Y4YeHUU cydu3Ma, a TaKxKe
Pa3bICHEHUIO MYTH BOJIIOIIMOHHOTO Pa3BUTHUsI UCTOpUM (HUIIOCOPUN BO B3aMMOCBSI3U
CO CPEIHEBEKOBBEM.

JI0CTOBEPHOCTDH Pe3yJIbTATOB UCCJIeI0BAHMS OTPEEISAETCS UX 00CYKIEHUEM Ha
pecnyOIMKaHCKUX U MEXIYHAPOJAHBIX HAYYHBIX KOH(DEPEHIUAX, a TAKKE BHEIPEHUEM
BBIBOJIOB, MPEIJIOKECHUW UM PEKOMEHAAIMH B MPAKTUKY, UYTO TMOJTBEPKIACTCS
JIOKYMEHTaMH YIIOJJHOMOYEHHBIMU OpPTaHU3AIUSIMH.

Hay4ynasi u npakTnyeckasi 3Ha4YMMOCTh Pe3yJbTAaTOB HcciaenoBanusa. Hayunas
3HAYMMOCTh PE3YJIbTATOB 3aKJIOYaeTCs B TOM, YTO HCTOYHUKU O MPOHUKHOBEHUU
yueHusi cypuszma B MHIMIO, OCBEIIEHUE CYIIHOCTU U 3HAauYeHUs Tapukata Yuintus B
pa3Butuu punocopuu cydpuzMa MOXKHO HCIOIL30BaTh B pa3paboTKax Y4eOHUKOB,
MOCOOMI 10 COIMaIbHBIM HAayKaM W B JAJIBHEHINUX HCCICIOBAHMAX I10 JTaHHOM
TEMaTHUKe.

IIpakTHyeckass 3HAYMMOCTb Pe3yJIbTATOB HCCJETOBAHUA OIPEIEIACTCS TEM,
YTO TYMAaHUCTUYECKUE WJEH, PACCMOTPEHHBIE B HCCIECIOBAHUMU, IPUMEHUMBI B
IPOLIECCE BOCIUTAHUS COBPEMEHHOW, BCECTOPOHHE pa3BUTOM MOJIOAEXKU. Takxe,
MPEIIOKEHHS] U PEKOMEHIAITNH, U3JI0KEHHBIE B IUCCEPTAIIUU, MOTYT OBITH TTOJIE3HBI B
COBEPIICHCTOBAHUM PaOOThl CpeAu HACEJICHHUS 10 JyXOBHOMY BOCHUTAaHHUIO U
OoOy4YeHUIO JIeTei, B TOBBIINICHUHM YYBCTBA TOPJAOCTH 3a 0OOratoe HalMOHAJIbLHOE
HaclieIue, U3YYEHUIO KyJIbTYPHBIX TPAAUIIUN HAIIUX TIPEIKOB.

BHenpenue pe3ynbTaroB ucciaenoBanus. Ha oCHOBE IOCTUTHYTBIX PE3yJIbTAaTOB
0 1O TeM€ BO3HUKHOBEHUS U pacnpocTpaHeHus Tapukata Yumtus B Uuauu:

PEKOMEHJAIMU U TIPEIOKEHHS O TOM, YTO YTO HJIEH T'yMaHU3Ma, TOJIEPAaHTHOCTH,
COITMAJILHOM OTBETCTBEHHOCTH B YUYCHHMSIX Cydu3Ma HMEIOT CYOCTaHIIMOHAIBHYIO
OCHOBY B (DOPMHUPOBAHHH JTyXOBHO-HPAaBCTBEHHOT'O OOJIMKA MOJIOJIEKA B KOHTEKCTE
NPENOTBPAIICHUSI  BJIMUSHUS ~ AHTUTYMAHUCTUYECKUX,  KOCMOIIOJIMTHYECKUX U
uHIU(G()EPEHTHBIX TOPOKOB, BBI3BIBAIOIINX HECTAOMIBHOCTh  COIMOKYJIBTYPHOTO
mpoilecca B KU3HU OOIIeCTBAa OBUTM HCIIOJNB30BaHbI PecryONMKaHCKUM TIEHTPOM
JIyXOBHOCTH W TIPOCBENICHHS MpHU pa3paboTke miaHa meponpustuii Ha 2023 rox mo 26
nyHKTy «OmnpeneneHue W OCYIIECTBICHUE MPUOPUTETHBIX 33/ad MO NPO(HUIaKTHKE
YCWJICHHS MPOLECCOB paJMKAIN3alMU B OOILIECTBE, OTPABJICHUS CO3HAHUSI MOJIOJIEKHU
JNECTPYKTUBHBIMH Uy KIbIMU UAEIMU» VI-0ro HampapieHHUs MpOrpaMMbl MEPONPUATUN
PecnyOinkaHCKOro IIeHTpa MpocBelleHuss W ayxoBHoctd — «lIpomarangucrckue u
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aruTaMOHHBIE MEPONPUATHS MO MEXKHAIMOHAIBHOMY COIJIACHUI0 U MEKPEITUTHO3HON
TOJICPAHTHOCTH, MPOPUIAKTUKE MOPOKOB pauKalu3Ma Cpeiu HaceleHus» (CIpaBKa
Pecny0nukaHCKOTO coBeTa MO JIyXOBHOCTH M MPOCBEHICHHIO PecmyOnmnkaHCKOro
IIEHTpa AyXOBHOCTHM W mpocBemieHus 3a Ne(02-22-206 ot 10 mapra 2023 roga). B
pe3ynbTaTre NpeaoKEeHHs, pEeKOMEHAAMH U BBIBOJbI, BBIIBHUHYTHIE B JIUCCEPTALUH, a
TaK)K€ aHaJIN3 COLMATbHO-HPABCTBEHHOTO 3HAYEHUS TOJEPAHTHOCTU U T'YMAHUTAPHBIX
uaer Tapukata YWInTHs B Haleld CTPAaHE M OLICHKA MeCTa Tapukara B JAYXOBHOU
3PEJIOCTH YeNIOBEKa MOCTYKMUIH O0BICHEHUIO UX MOPAJIBbHOTO 3HAUYCHHUS JJIs OOIIEeCTBa
1 MOJIOJIEKHA HOBOTO Y30€KHCTaHA;

Hay4YHbI€ BBIBOJBI O TOM, YTO C TE€PMEHEBTUYECKOW TOYKU 3PEHHUS, YTO
TOJEPAHTHOCTh M TyYMaHU3M, TapMOHHUS BHYTPEHHETO W BHEIIHETO B HJIEE
COBEPILIEHHOTO YeJIOBEKA B TapuKaTe YNMIITHS OTpa)kaeT XapakTep CErOAHALIHEN I10XH,
COOTBETCTBYIOT TPAJULMOHHOMY M COBPEMEHHOMY, a TaKXe€ TO, YTO OCHOBY
(GopMHUpOBaHNSA HPABCTBEHHOCTh COCTAaBISIET AyIIa W TEJNO OBLIM MCIOJNb30BaHbl IpPU
3¢ (eKTUBHON OpraHU3aldy MporpamMmMm M clieHapueB «MupoBas nureparypa», «Harus
U JYXOBHOCTB», «Momonexp Y30ekuctana» B wMapre u utoHe 2022 roga Ha
Tenepaguokanaie  «Y30ekuctan» npu  HanuoHaibHOM — TenepaguoKOMITaHUU
V30ekucrana  (copaBka  l'ocynmapcTBeHHOTo — yupexaeHuss  «TenepagnokaHan
VY30ekuctana» npu HarmmoHanbHOW TenepaarokoMmaHuu Y30ekuctana 3a Ne04-36-
1076 ot 6 urons 2022 rona). Pe3ynbTaThl 1 HAyYHbIE BBIBOJIBI JUCCEPTALIMH MOCTYKUITU
pa3pabOTKe KOHCTPYKTHUBHBIX UJEH, METOJIOJOTMYECKUX PEKOMEHIALMIA IO MpONaraH/e
JyXOBHOI'O Hacjienus, 00buaeB U TPaIUIMi HALIMOHAIIBHOTO BOCIIMTAHMSI, TYMaHU3MYy U
TOJICPAHTHOCTH;

Hay4YHBIE BBIBOJIbI O KOHCTPYKTUBHOE 3HAYEHUE B MIECHHON HBOJIFOLUU U Pa3BUTUU
tapukara Yumrus ¢uisocohun KOMIPOMHCCA BO B3aMMOOTHOIICHHSIX OOIECTBa M
JUYHOCTH BO B3IVISIaX TaKMUX IpeICTaBUTENEW NaHHOTo Tapukara, kak AOy Hcxak,
Myxumaua Ywumrn, Husamwmnuna Asaué, XycpaB JlexieBu ObUIM HCIIOJIB30BAHBI
KoMurerom mno MeXHalMOHAIbHBIM OTHOIICHHUSIM U JIPY’KECKUM OTHOILLUEHUSIM C
3apyOexHbIMU cTpaHamu Tpu Kabunere MunuctpoB PecnyOnuku VY30ekucran npu
OpraHu3alid  JyXOBHO-TIPOCBETUTEIbCKUX  MEPONPUATHA MO  Ipomnarasjie
MEXHAIMOHAIBHOTO COIJIACHS M BCTpeY B oOIiecTBe JIpyxKObl «Haus-Y30ekuctany,
MOCBSIIEHHBIX JaJbHEHIIIEMY Pa3BUTUIO KYJBTYPHBIX CBSI3€H MEXIy ABYMSI CTpaHaMu
(cpaBka KomwurTeTa 1O MEKHAIIMOHAJIBHBIM OTHOIICHUSM U JIPYKECKHM CBSI3SIM C
3apyOexHbIMU cTpaHamu Tipu Kadunete MunuctpoB Pecnybnuku Y36ekuctan 3a Nel4-
07-446 or 25 wmapra 2022 roma). IlomydeHHble pe3yabTaThl MOCITYXWIN
COBEpIICHCTBOBAHUIO pabdOThl KOMHUTETa [0 Pa3BUTHUIO HABBIKOB COJIHMIAPHOCTH,
B3aMMOYBAKEHHSI 1 KOMIIPOMUCCA CPEIH IIUPOKUX CIIOEB HACEIICHMUS;

HAYYHO-TIPAKTUYECKHE TMPEAJIOKEHUS W PEKOMEHJAIMM O HEe0OXOIMMOCTH
WCIIOJb30BaHUs BBIIBUHYTBHIX TapuKaTOM YUHWINTHUA TAKUX NPUHIUIIOB MPAKTUYECKOU
ITUKH, KaK MYXECTBO, NATPHUOTHU3M, COLMAIBHO-ITUYECKUX B3IJISAO0B, CBSA3aHHBIX C
MPOCTPAHCTBOM U BPEMEHEM, M  JYXOBHO-HPAaBCTBEHHBIX  PEKOMEHJALINM,
HaIlpaBJICHHBIX HA BOCIUTAHUE, B LEISAX YKPEIJIEHUS UACOJIOTHYECKOTO NMMYHUTETA K
0e3HpPaBCTBEHHOCTH, (POopMUpYIOLIEHCs B CcTpaTU(UKAIIMOHHON CUCTEME OOIIeCTBa MO/
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BIIMSIHUEM JIECTPYKTHUBHBIX MJIEM W JIOKHBIX TE€UEHUM, a TAKXKE BBI30BOB «MaCcCOBOU
KyJbTYPbD» ObUIM HUCIOJIb30BAHBI B MPOIECCE aruTAalMOHHO-TIPONaraHIuCTCKON paboThl
MexayHapoIHOTrO uccaeaoBaTesbekoro neHTpa nmenu Mvama byxapu npu KaOnnere
MunuctpoB Pecyommku Y36ekucran Ha 2021-2022 roapl. B wacTHOCTH, MaTepuaibl
JUCCEPTALIMK UCIIOJIB30BAIMCH ITPU MTPOBEACHUH AYyXOBHO—TIPOCBETUTEIBCKUX BCTPEY U
KpPYTJBIX CTOJIOB, KOTOpbIE MPOBOAWINCH B paMKaxX TaKHX IPOMaraHAUCTCKUX
MeponpusTui, kKak «[I[poTuB HEBekeCcTBa — MpocBeneHne», «Pob Hacneaus NpeaKkoB B
BOCIIUTAHUU TApPMOHUYHOTO TOKOJEHHUA», «MBbI TPOTUB UYXKIbIX HUIAECH U
uH(pOpMaIMOHHBIX aTak», «MHbopmallMoHHAas aTaka U HEraTUBHOE BIMSHHUE YY>KIbIX
uje Ha o0mecTBo» (CripaBka MexXTyHapOJHOTO HAyYHO-UCCIIEI0BATEILCKOTO IICHTPA
uMenu Mmama byxapu npu Kabunere MunuctpoB PecniyOnuku Y36ekuctan 3a Ne0284
or 22 ¢eBpans 2023 roma). Pe3ynpTaThl MOCHYKWIM TCOPETUYCCKOH U
METOJIOJIOTUYECKO  OCHOBOW  YCHJIEHUS  HJICHHO-BOCIUTATENBHOTO  MEXAaHHM3Ma
MOBBIIICHUS 3HAYEHUs HAIMOHAIBHOTO MEHTAJIMTETa, HAIMOHAJIBHBIX IEHHOCTEH,
UCTOPUYECKUX TPaguUMid M OObIYaeB, BOCIUTAHHUS TAPMOHUYHO PA3BUTOM JIMYHOCTH
NOJ1 BIIMSIHUEM I100a1bHOr0 MH(POPMALIMOHHOTO TPOCTPAHCTBA.

AnpobGauust  pe3yJbTaTOB  HCCJIeA0BaHMs. Pe3ynpTarel  HCCIIEAOBaHUS
o0CYyXXJIalmuch M anpoOMpPOBaJIUCh Ha CeMHHape Kadeapbl M JOKJIaJax Ha §-Mu
MEXIYHAPOIHBIX U 4-X pecnyOJUKAHCKUX HAYYHO-IPAKTHYECKUX KOH(PEPEHLIHSX.

IIyoimkanust pe3yJibTaTOB HccJe0BaHusA. Bcero mo teme auccepTaniiOHHOTO
UCCIIEIOBaHMsI MOATOTOBICHO 19 Hay4yHbIX paboT, B TOM 4ymcie 8 cTareil B HaAyYHBIX
U3JIaHUSX, PEKOMEHJOBaHHBIX Bricmiel arrtectanmoHHONW Komuccueil PecmyOnuku
VY36ekuctaH (6 — B pecryOIMKaHCKUX 1 2 - B 3apyO0ekKHBIX KypHAIax).

Crpykrypa u 0o0bem auccepranmu. /uccepranus COCTOMT M3 BBEACHMS, TPEX
IJIaB, MIECTH MaparpadoB, 3aKII0YCHHS, CIIMUCKA UCTIOIB30BAHHON JUTepaTyphl. OOt
o6beMm coctariseT 140 cTpaHUIIbL.

OCHOBHOE COAEP XAHUE JUCCEPTALINHU

Bo BBenenum nuccepTanuu yKa3blBaeTCs aKTyalbHOCTh W BOCTPEOOBAHHOCTH
TEMBI, COOTBETCTBHE OCHOBHBIM IIPUOPUTCTHBIM HANPABJICHHUSIM Pa3BUTUS HAYKH H
TEXHOJOTHH PECIyOIUKH, CBS3b JAUCCEPTALMU C HAYYHO-HCCIEA0BATEIHCKOW paboTOM
BBICIIICTO YYEOHOTO 3aBEJCHUSA, B KOTOPOM OHA MPOBOIUTCS, CTCIICHb HM3yYEHHOCTH
npoOJemMbl, eI U 3aJadd, OOBEKT, MPEeIMET W METOIbl HucchefoBaHus. Taxxke
OTpeJIeiCHhl Hay4YHas HOBW3HA, TMPAKTUYECKUE PE3YJIbTAaThl, JOCTOBEPHOCTH
PE3YNIBTATOB UCCIICOBAHUS U HAYYHO-TIPAKTUYECKAS 3HAUUMOCTh TEMbI HCCIICIOBAHUS.

B mnepBon rnaBe paucceprauuu, o3arjiaBieHHOW «Tapukar Yumrus wu  ero
dbopMHUpoOBaHUE KaK PEIUTHO3HO-(QUIOCOPCKOTO YUCHHS», HCCICIOBAHO YUYCHUE
cypusma, ero mpoHukHoBeHUE B MHAMIO, UCTOpHUS TOSIBICHUS Cy(HIICKOTO TapuKaTa
Yumtug B Mupe cyduiickoit ¢uiocoduu, CyIIHOCTh, MPUYUHBI U CIEICTBHUS 3TOTO
YUEHHUS.

B xole BO3HUKHOBEHUSS UM HMCTOPUYECKOTO pa3BUTUS Cypu3Ma Mepuoj
noaswkHuuectBa (VIII-IX BB.), mepuoa cydwuiickux mkoa u TeueHui (IX-XI BB.)
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MPOIIIA TPH TIeproja, U3BECTHBIC Kak mepuoj cyduiickux yuenuit (mocie XII B.). B
yacTHOCTH, B VIII-IX Bekax Hapsay co MIKOJamMu MOABWXKHUYECTBA Menuubl, bacpel,
Kydsr u Xopacana cymiecTBoBaiia [eHTpaIbHOA3HMATCKas aCKETHUECKas IIKOJIA, a TaKkKe
cy¢uiickue mkonsl Humanypa, Erunra, [lamacka u Bargana B 1X-XI Bekax®.

[To MHEHMIO HCClIeI0OBATENS, TOHATHE Cy(PU3Ma BKIIOUYAET B ce0s KaK coaep KaHue
Kopana, Tak u npekpacubiii xapaktep [locnananka Amnaxa (aa 01arociaoBuT ero Ayiax
U TNPUBETCTBYET) - MpOsiBIEHUE OnaroyecTusi (HaOOXKHOCTU - TaKBO), MUIOCEPAUS
(oco3HaHMsT OOXKECTBEHHOIO MPHUCYTCTBHS - 53XCOH), MOJBWKHUYECTBA (3yXn),
JKUTUMHOCTh. be3 HUX ucIaM HEMBICIIUM, I03TOMY 3TH KaueCTBa JOJIKHBI CTATh YaCThIO
JUYHOCTH KaKIOTO MYCYyJIbMaHHWHA. TaK Kak BBIIICIIPUBEICHHBIE KAUECTBA SBIISIOTCS
MPAKTUYECKUM BBIpAKEHHEM HTOro yueHus. Kak ormeuaer akanemuk M. Xailpysuiaes:
«Cydusm - 0JTHO U3 YUEHUH, paCIPOCTPAHCHHBIX B UCTOPUH JYXOBHOM KU3HU HAPOJIOB
MyCyJIbMaHCcKOro BocTokan?

B nepuon, xorna uciam Bormien B MHauio B 7 Beke, 4aCTO BCTPEUAIOTCS OYAaH3M,
WHIYHU3M, MUCTHYECKOE JIBH)KEHHE, TPAJULUU. DTa CMECh MOMOIJIa Cy(hU3My IMIHPOKO
pacupoCTpaHUThCS B HMHIMKUCKOM CO3HaHMHM. B wactHOCTH, corimacHo oueHke Cydu
Xazapu Ilpacan JIBuBenu posu cydusma B pacnpOCTpaHEHUH MUCTUYECKOTO YUYEHUS B
Wuauu, «Mbl HHKOrja He 3a0yaeM cydueB, KOTOpble CONM3WIM HHIUKWCKOE U
MYyCYJbMaHCKO€ JBWXKEHUS M OTOPOCHJIM 3aBECY OTUYKIEHUS MEXIy HUMH!».
OCHOBBIBasICh Ha ATH B3TJISIJbI U aHAJIU3€E, UCCIIE0BATENbCKasd padoTa MOKa3bIBAET, UTO
npoOyKJIEHHE UHTEpECa CpeIr MPOCTOr0 MHINKWCKOTO HapoAa K uciaamy ObLIO BBI3BAHO,
IPEKIE BCEro, BETMKUM CIIy)KEHHEM Cy(pHUEB.

B nuccepramnmonHoii paboTe ykasbIBaeTCs, YTO HUCTOPHS HHAUMCKOTO Cydu3ma
Havyanach npumepHo B VIII Beke ¢ mpuxomoB cydues, mpuObIBIIUX ¢ apabCKUMU
KyIIlaM{, HO TMPU 3TOM OTMEUEHO, YTO MX IOCEJICHHE HAa 3TON 3€MJI€ U OCHOBHBIC
NPEACTABUTENIM  TO0-pPa3HOMY  HWHTEPIPETUPOBAJIUCh B  HUCTOYHUKAX, KaK U
MIPOHUKHOBEHUE Cy(pu3Ma Ha 3Ty 3€MIII0, U UYTO yUEHBIC-HCCIICIOBATENN HE MPUIILTH K
ONpeIeIEHHBIM €IMHBIM BBIBOJAM.

CymecTBylOT Cleyromue TOJKOBAaHUS WCTOPUH PACIPOCTPAHEHHS YUECHUM
Muctuunzma B Uaauu:

1. ApaOGckue TOproBbie MOXO/Ibl M X PaHHUIN NIepro/1 Moxoa0B B MHau10.

2. [lepuon murpanuu cypues ¢ Xl Beka B Manyio Asuto, Uuauto.

3.Ilepuon mexay XI1-XIV Bekamu, okazaBInM CUIIbHOE BJIMSHUE HA UHIUNUCKYIO
nureparypy cypuszma’,

Kpome HekoTopbhIx cy(dueB, KOTOpble MEepBOHAaYaIbHO mpuexanun B Huawio ¢
apabamu unu Topropiuamu u3 LleHTpanbHON A3HH, IEPBBIM KPYIMHEHITUM OOIIIECTBOM,
o(HIMATLHO HAYABLIAM CBOKO JIEATEIBHOCT B AkMuUpe, Oblia « UninTus TapukaTan”.

! Komumkon PaxumoB. MoBapoyHHaxp TacaBBy()M TapuXH: TABIMMOTHHMHI INAK/JIAHUIIA Ba TH3AMamTupwinmm (VIII-
XI acpnap). —T.: Akagemnamp, 2020. — b.12.
2 13 ncropuu cypusMa: ICTOUHHKY M COIUANbHAas npakTuka. Ilox pen. M. Xaiipynnaesa. —T.: 1991. — C.2.
3 ToIKEHT UCIIOM YHHUBEPCHTETH UCIOMIIYHOCITHK MIMHHA-TaIKUKOT Mapkasu. TacasBy¢ Tapuxatnapu. —T.: 2016. -B. 190.
4 HusomunanaoB H.F. “XuHaucToHma HCioM: TapuXx, WKTUMOUI-CHECHH XaéT Ba XMH-MYCYJIMOH MaJlaHUSATH .
-T.: 2008; Boxuznos P., HesmaToB X., Maxmynos M. Cy3 6arpugaru maspudar. —T.: Esysun, 2001. —b. 158-159.
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[Ipu ananuze mnaparpadoB [JaHHOW TIJaBbl, ONHUPASICh HA MCTOYHUKHU U3
npousBenenust uxoOyanuna Onamapo «Maconukyn abcopy», yKa3blBaeTcsl Ha TO, YTO
B XVI Beke B Jlenn M e€ro OKPECTHOCTSX HACUUTHIBAIIOCH OKOJO JBYX ThICAY
cyduiickux oOuTene (xaHaka).

CoryacHO 3aKJIIOYEHUSIM HCCIIeIOBATENS MOCHIEe TOTO, Kak uiaenu cydusma ObICTPO
pPaclpOCTPaHWINCh IO BCEMY MYCYJIbMAaHCKOMY MHUPY U IPOHUKINW B HHAUNCKYIO
3eMITI0, CY(U3M 371eCh YKOPEHHIIICS KaK 0JHa U3 GOopM Hcama.

Ecnmu octanoBuThCS Ha TOM (haKTe, YTO MPEACTABUTETN y4eHHS UumTus B Xoje
CBOEH JEATEIBbHOCTU, HApsAy C BO3MOXHOCTBIO CTAaTh YYEHHKAMU M MIOPUIAMU,
JEUCTBYIOT HEMOCPEACTBEHHO B cCOOTBETCTBUU ¢ Kopanom u CyHHOU, TO OCHOBBIBAsCH
Ha TOM, 4TO TosicHsieTcss B 128-m ctuxe B cype «Iluenb» mosicHsieTcss «... bor Ha
CTOpOHE OIIAroYeCTHBBIX U IPABEIHBIX»!, MOKHO CKa3aTh, 4TO AJUIaX BMECTE C TEM,
YTO NPU3BIBACT JIIOJIEH K TEPIIEHUIO U OJIArOpOJHBIM JiejlaM, KPOME TOTO OH BCE
JULE3PUT.

CnemyeT OTMETHUTh, YTO JOCTHXKEHHE BBICOKOTO YPOBHS HHI0-MYCYJbMAaHCKOU
JTyXOBHOM >KU3HU BMECTE C HECPABHEHHBIM CIY>KCHUEM YyUeHHUs YMIITUS 3aJ0KUIN
OCHOBY JJI1 OOBEIMHEHUS BOKPYI €IWHOM LIeNM, YKPEIUIEHUS IpYX Obl U OpaTCKUX
CBSI3€U MEXTy pa3IMuHbIMU KJaccaMu oOmiectBa. [l03ToMy MOXKHO cKa3aTh, UTO B 3TOM
VYEHUU HE JIONMYCKACTCS HapylIeHHWE KPUTEPUEB HCIAMCKOTO TIpaBa, M BCE
YeJloBeYeCKUe KadecTBa NpociaBisitorcs. [loatomy Ilpopok (ma 6:1arociioBuT ero
Annax W MPUBETCTBYET) ckazan: «bjaro Jyisi Bac — KUTh paad JIe7 3€MHBIX, Pajau
YIOKOCHUS AYIIH, OJaro s TeX, KTO pajy YMOKOCHUS IyIIU HE OTPEu€Tcs OT Ael
3EMHBIX).

K XII Bexy B ucropuu cypuszma MmpoU30IIe] TaKOW MPOIECC, YTO B 3TO BpeMs
OTIIeJIbHBIE TEYEHHUS WJIM IIKOJbI OTACIWIMCh OT COCTaBa Cy(pu3Ma W Hadald CBOIO
JesaTenpHOoCTh. K uncny Takux y4eHui, no ykaszanuro Boctokosena U.Ilerpymesckoro,
OTHOCATCA HECKOJBKO JecaTkoB yueHuil, B XIV Beke 12-14 u3 KOTOpbIX OBLIN
MaCCOBBIMH YUECHUSIMHU.

B naHHO# T71aBe pacKpbhIBa€TCsl MBICIIb O TOM, UTO TapukaT YuInTHs ObUI BIIEPBbHIC
chopmupoBadn B Uwmmre M co3ganl BO3MOXHOCTh [IJIi BO3BHUKHOBEHHUS U Pa3BUTHUSA
cypuszma B Unauu B cpeanue Beka. B yacTHOCTH, OCHOBaTe b yueHus: Yuitusi, Xa3par
[leitx A0y Ummok Illamu cuuTancs BeIUKUM IeidxoMm cBoero BpemeHu. OH poauics B
Cupun 1 Ha4aj CBOIO PaHHIOK JICSATEILHOCTh CHauajla UMEHHO TaM. XoTs AOy Mok
[[Tamu ¥ ObLT 3HAMEHUT B CBOE BpEMs, HET HM OJIHOTO MCTOYHHMKA WU HCTOPHH,
KOTOpbIE OBl B COBEPIIICHCTBE OTpakasid Ouorpaduto ya€Horo.

«/3BECTHOCTh M 3HA4Y€HUE TapukaTa YMIITUS B UCTOPUU CBSI3AHBI C MEPUOJIOM,
korma Xomka Myximnnua Yum, Kyrounnua baxtusap Kaku, bo6o @apuaaun 'anu
[lexap, Hwuzamupnuu Omnus u, HakoHen, mmex Hacupunnun UYepan J[lexneBu
BO3IJIABIISIM ¥ PYKOBOIHIIN €HO»>.

! Kypwonu kapum. Bakapa cypacu, 152-ost // Anoyauuu Mancyp. KyphoHu kapum y30€K THIIMAArH W30XJIM TapKUMAa. —
Tomkent: Yyamnon nHampuéru, 1992.— b. 188.
2N0Y L VYO0l | A1l 5 k) Bh B Ay 4By jha () () g ladd g liaSly g A )3 Afldia ARy b LT e
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Uuitust uMmeeT o0111ee co BCEMU OCHOBHBIMU YUYEHHSIMHU C OOIIEH TEOPETUUECKOM
CTOpPOHBI. B3aMHO pa3iuyHbIe aCTIEKThl B YYEHUSX YACTO HAOMIOMAIOTCS Ha MPaKTUKE.
B CyxpaBapau, HanpuMmep, 0€3 4pe3MEPHOr0 BHUMAaHUS K O4apOBAaHUIO U BOJHEHUIO, B
Iylle NPOU3HOCATCA CIIOBA «la WiIaxa WUIAUIAX» BO BpEeMs YECIWHEHUSA. YUYEHHE
My DK, ¢ IPYyrol CTOPOHBI, MPOUCXOMUT HEMOCPEACTBEHHO OT Hakmbanmw,
KOTOpPOE€ CBSI3aHO C JAEITENbHOCThIO MMama PaG6anu Axmana @opyka CHpXUHIN H
npeCcTaBiIsieT co0oi cTanuio nmocie Xomkoranusa-Hakmobanaus, Hakmbanaus-axpopust
U BbIpakaercd B kauecTBe Hakimbanaus-mymxaaaus.

B nenom, B uccnegoBatenbckoil paboTe ObUIM MpOaHATU3UPOBAHbI PEIUTHO3HbIE,
COLIMAJIbHO-DPKOHOMHYECKHE U OOIIECTBEHHO-TIOJUTUYECKHE MPUYUHBI BO3ZHUKHOBEHUS
tapukara Yumrus. B dactHocTH, 00BsICHSETCS, YTO yueHue UMITHsS - 3TO y4deHHe,
KOTOPO€ MPOIAraHIUpPyeT U IOOUIPSET MCIAMCKYIO0 PEIUTrHUI0, U, IPEXKIE BCEro, OHa
OCHOBAaHA Ha MCIIAMCKHUX Yy4YeHH:AX, ctuxax KopaHa M xagucax, ¥ mpU4YMHA B TOM, 4TO
MCIIOJIb30BaHbl XaJIUChl O TOM, 4TO AJIJIaX BCEBEIYI M BE3ZECyIl, OH OJU30K K CBOUM
clyraMm, YIOOMHMHAeT HX, JIIOOUT UX, a pabdbl €ro TOXKE JIOOSAT, CMHUPSAIOTCA Mepen
AumaxoMm, a Takke BceBbITHNN MOOMIPSAET TOCTHKEHUE YEIOBEKOM XOPOIIUX KAayeCTB
yepes 00pr0y MPOTUB aTYHOCTH.

AHUIM3UPYIOTCS  COLMAJIBHO-DKOHOMUYECKHE  NPUYHAHBI  CONPOTHBIICHUS
IpeacTaBUTeNed Tapukata YMIITUS TpaguuusM BpY4YEHUs MOJAPKOB M NPUBETCTBUI
IIPaBUTENI0 BO BPEMsl HOBOJYHHS, OTHOIICHHIO YHMHOBHHMKOB K Hajloram W J0ObIYE,
OOpeTéHHOM B pe3yJbTaTe MOXOJ0B, COBEPUIEHHBIX Ha HWHIAMKICKYIO 3emiiio. B
pe3ysbTare KpPOBONPOJMTHBIX BOMH 3a BJIACTh B CTpPaHE, NMPUXOJ K BJIACTH HOBBIX
YUHOBHUKOB W IIPOBOJAMMAs HMM IIOJMTHKA, HE COBIAJAaBIIAs CO B3IJIAaMU
CTOPOHHUKOB [J@HHOTO Y4YEHMs, 3aCTaBWJIM MpPEACTaBUTENEW Tapukata YwumTus
OTIIPaBUTHCS B AIOJXOH W HadaTh Oecely MEXIy YUYUTEelIeM W YYEHUKOM O
HPABCTBEHHOCTH M MOPAJOYHOCTU. B wurTore, HecnmocoOHOCTb MpaBsIIMX KJIACCOB
NPUHATH  IPEACTABUTENICH  Y4EHHUsS, KOTOpPbIE MPONAraHAUPYIOT  COLHUAJIBHYIO
CIPABEAJIMBOCTh, KOTOPBIE CTABAT JIyXOBHOCTH BBIIIE MaTE€pHAIBHOIO OOrarcraa,
IPU3BIBAIOT BCEX K MHUPY M COIVIACUIO, NPUBOAUTCA B KAayeCTBE COLMAIBHO—
MOJIUTUYECKHUX (PAaKTOPOB BOZHUKHOBEHUS YUEHUS.

Bropas rnmaBa quccepraunn HaspiBaeTcs «Pojib Tapukara Unmurus B pa3BUTHH
MYCYJIbMAHCKO-UHIAMMCKONH KYyJbTYypbl B MWHIMW» paccMaTpuBaeT  KHU3Hb,
NeSATEIbHOCTh CBOOOAOMBICIAIIMX Y4E€HBIX BocCTOka, BEIMKHUX MpeacTaBUTENEH
Yuiruy, KOTOpble BHECIH CBOW BKIIAJ B Cy(PHUIICKOE yUeHHUe, a TaKxKe B3IJIsbl 1ieiixa
Huzamunnuua Asiué u Amupa Xycpasa JlexnesH.

CBATBIX, TPEXAE BCEro, OTIMYAIM OT APYTUX HMX YOeKIeHUs U Jr000Bb. OHU
IBITAJINCh U3y4aTh HAyKy C IOHBIX JIET U MO3HaTh bora, 4ToObl MpaBMWIIBHO MOHUMATH
penuruto. OHU CTPOro OTHOCWIMCH KO BCEMY, YTO YMTAJIM W 3Hainu. bosblie Bcero, co
3HAHMEM JieJla, OHW YJEeIsUIM BHHMAHHME XOPOLIMM MaHepaM, U B CBOKO O4YEpeldb
TI0JY4EPKUBAIH OJIArOCIOBEHUE POIUTENIEH M yUUTENIEH .

[eiix Huzamunnuu ABmu€ m Amup XycpaB JlexieBH TakKe CMOTJU MPOSBUTH
pAl KayecTB B JEATEIIBHOCTH CBOEH JKU3HU, MOCITYKHUThb IPUMEPOM [JIsI CBOMX

! Caiipunnun Caiidymnox. Kpyr ceareix: (onTus cusicuna sanuiinapu). -T.: Hommpnuk érmycn, 2011. -c. 103.
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YYEHUKOB M MOCJIEIOBATENICH, SABISIOTCS OJHUMH W3 HW3BECTHBIX CBATHIX YYCHHUS
Yumrrus.

C »TOl TOYKM 3peHuss B JaHHOW TJlaBe JaeTcsl OlEHKa JIesSTeIbHOCTU
MPEACTaBUTENICH OTOTO Y4YEHHUS W WX JEHUCTBHA B COIMAIHLHO-00pa30BaTEIbHBIX
IIPOIIECCaX.

OnHuM U3 MIEMXO0B, KOTOPOTO YBaXKAJIM 332 €r0 HEOLICHUMBIE 3aCIIyT'M B Pa3BUTUU
tapukaTta Yuirus, ssiserca Huzamumpaua ABiau€. OH cUuTaeTcs OJHUM U3 JIFOOUMBIX
n 3HaMeHUTBHIX yuyeHHKOB Dapummnnyna B Mummm B XII-XIV Bekax, m pa3BurHe
UumTun Takke HalpsSMYKO CBs3aHO ¢ MMeHeM mieiixa Huzamunauna Apmmé (1236-
1325). B cBoeii pabote «Hacoitum ynb-myxab0ar» Amnumiep HaBou Hammcan CBOIO
kaury «llleiix Huzamynnun Jlexnesun Xanuau mapyd Illleiix Huzamynnun ABnué», B
KOTOPO} HPHUBEIEHO €r0 MOIHOE UM

Xamka Hwuzamuaanda ABIuME 3aHsJI €ro MECTO B KAadyeCTBE YETBEPTOIO
«CamxkananamuHay VMHAUM, TO €CTh MPEIBOAUTEINS BBICIIEH AYXOBHOCTH (PaxHOMO).
biaromaps cBOMM BBIJAIONIMMCS 3aCIyraM B KaUECTBE YUMUTENS JTYXOBHOCTH, YUYEHOTO,
CIIOCOOHOTO W MPUJIEKHOTO PYKOBOJUTEIIS, TaK)Ke ObLI Ha3BaH TAKUMH MMEHAMH, KaK
«Cynran yn Mamoiinx» u «Max6y6 yn HWnoxu»?. CorlacHO TOYKEe 3peHHs
uccienoBarend, menx Huzamuanua ABIWE mpuan COr3y HACTOSIIEE BCEMHIUKWCKOE
3HAYEHHE, MOCJIE YETO MHOTHUE U3 €r0 YYCHUKOB OCHOBAJIA LICHTPHI YUIITHH.

Myxamman Xabub nuiret, yto meix Huzamunaun ABinué poauncs B 1236 roay.
OH poawics B MECTEUKE IOJl Ha3BaHWEM bajayH, HA TEPPUTOPHUM HBIHEIIHETO ILITAaTa
Vrrap Ilpanem®. Jlenu Obl1 MyCyIbMaHCKMM LIEHTpOM bBamayHa 10 €ro OKKyIaluu
Typkamu. Crozia nepeexano 0oJbllioe KOJIM4ecTBO moceleHieB u3 LlenTpansuoit A3uu,
Xypocona u ['ypel. B wactHoctn, nen Huzamunnuna nepeexan u3 byxapsl B Unauro.
ITociie cMepTH cBOETO OTHA OH Hpuexan B Jlenu u Havai 31ech KuTh. Bo Bpems cBoero
yueHudyectBa Ero BbeicouecTBO HuzaMuaauH MI0AOTBOPHO HCIOJIB30Bal 3HAHUS H
HACTaBJICHUS, TAHHBIC YUYUTEJIEM U Y3HAJ OO0JIbIlle 00 yIUBUTEIBHOM JIyXOBHOM 3HAHUU
bo6o Caxuoa.

Xacan [lexneBu B «@aBamn anb ¢yaa» uudrtapyer, uto Hwuzamuanu,
MPUCIYIIABIIMCh K COBETY IIEHXa, PEIIM TOCBITUTH CBOIO JKU3Hb MAaTEMAaTHKE,
MOJABWKHUYECTBY, 3aTBOPHUYECTBY BO MMSI PEJIUTUU U B OyIylleM MPOCIABUJICA TIO
Bcel Muauu o uMmeHaMu «Ipyr Asaxay, «CBATOW.

PacnpocTtpanenue tapukara UumTug B OHCCEpPTAlMM 3HAYMMO, MPEXKAE BCETO,
TE€M, YTO OHa HampaBjieHa Ha O0ecleYyeHHEe MEXITHHUUECKOTO COTJIacHs, CO3MJIaHUf,
TBOPYECTBA, COLMAIBHOU CcHpaBeIMBOCTU. OCHOBHOE BHUMAHHE YJIENAETCS BOIIPOCY
MEKATHHUECKOTO COIJIaCUsl BO B3MJISAaX NpeAcTaBUTeNied Tapukara YumTusa, B
yactHocT, Hwuzammpauna Asmué. IloguepkuBaeTrcsi, 4YTO IyTeM BCTYIUICHUS B
COIIMOKYJIbTYPHbIE OTHOIIEHUS MPEACTABUTENEH BCEX HAIMOHAIBHOCTEH MOXHO
n00UThbCST  (POPMUPOBAHUSI BBHICOKOTYMAHUCTUYECKOTO TIOAXO0/JAa K TMPOCITABICHHUIO

1 Anmmrep Hagonii. Mykammarn acapiap Tymiamu. Yu erruadn oM. “Hacoitnm yin-myxa66at”. —T.: ®an, 2001. —b. 355.
2 John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 221.
3 John A. Subhan “SUFISM ITS SAINTS and SHRINES”. Lahore, India. 1938. -Pp. 222.
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YeJI0BeYECKON [IEHHOCTU. CONEMCTBHE MEKITHUYECKOMY COTJIACHUIO B YUEHUH SABJISIETCS
BOKHOM HJIeeH JIJIsl cpeiHEeBEKOBOM (HHIIO0CO(CKON MBICIIH.

CornacHo pe3yibTaTaM UCCIEI0BATENbCKON padOThl, MpaKTUKA U yueHue UYuitus
COZIep KAJINCh HE B TPAaKTaTaX, a B YCTHHIX Oecemax MIeHxoB, T.e. «Mandy3ar». EcTs 5
BaXHBIX MyOnukanwmii, Bkmoudas «Mandyzar» Xaspara Huzamunanaa (moBecTBOBaHHE
U TIOyYUTENIbHAsI MYAPOCTD):

1. ®apaiigyn-dasan’

2. Adzan-yn-¢pasan?

3. Poxar-yn-Myimxka

4. Cusip-ynb-aBiué

5. Maknatuc-yib-Bexaar

Huzamuanua He 1mOXajlell CBOETO  CIHY:KEHUS JUIsl  YKPEIUICHHS CTaryca
yumtuaniueB B Mainse, ['ymxapare, Kammupe, Jlexkane, a Ttakxke Jlaknay u Ilannya,
benranusi, B mepro/, KOrjaa OH BO3MJIABIISUT YYEHUE B T€UEHHE IecTuaecatu et (1265-
1325). B koHeuHoM cuere yuyeHue npoHukio B Mumguio, Ha IOr m BocTok, craB
MAacCCOBBIM siBJIcHHEM Ha CeBepe.

Xazpat Anuiep HaBou B cBoeilt pabote «Hacolium ynb-myxa00aT» 0TMEUaeT, YTo
XycpaB JlexneBu u Xacan JlexsieBu (T.e. meiix Huzamymaaud ABIHE) SBISIIOTCS
«MypHIaMI», MOCIEI0BATEIAMUS,

Jpyrum u3 mpeacTaBUTENeN YUEHHS, U3y4aeMOro B 3TOU IJ1aBE€ JUCCEPTAMOHHON
pabotel, sBusiercs Amup XycpaB JlexjaBu, KOTOpbId 3aHUMAET BaXKHOE MECTO B
pPa3BUTHM HAYKH H KYyJbTYpbl CPEIHEBEKOBOM WHAMNCKON >ku3HU. OH OBLI
npeacTaBuTesieM CcyQuiickoro ydeHuss UumTuss TOro BpEeMEHH M OCTABAICS €ro
MPEAICTABUTEJIEM O KOHIIA CBOEH KU3HU. VICTOUHMKHN yKa3bIBaKOT, 4YTO XacaH JlexieBu
OB OJTHUM W3 JIOOMMBIX TPHUBEPKEHIIEB Iieiixa W mpoBend moutu 20 JIeT B KaduecTBe
cexperaps rmpu HeM. [1ooT Hanmcan «®asoun anb (yan»* («I[lomb3a s cepaeny) ° B
JPYTrOM MCTOYHHKE, Ha3BaB Ieixa «PaBouy yib-pyan». ITa KHUTa OXBAThIBAET TAKUE
TEMBbI, KaK pUTyasbl OOIIMHBI YuIiTus, coaepkarenbuble peun Huzamunauua ABnué Ha
coOpaHMsIX, TOYUYUTEIbHbIE HCTOPUM, U CUUTACTCS HAACKHBIM HCTOYHUKOM TIPU
M3YyYECHUHU CEKThI UuiTus.

B 3aknrodeHue, pacnpoCTpaHEHWIO W Pa3BUTHIO Tapukara YuiiTus B
3HAUUTEIBHOM cTeneHu cnocoOcTBoBaIM €€ uerhipe Xanupa - A0y Mmoxk am Hlamu,
Myxingana Yumrn, Huzamunnua Asmu€, XycpaB [lexneBu. Bo Bpemst cBoel
JEATCIBHOCTH OHU TMMO03a00TWJINCh O TOM, 4YTOOBI OCHOBBI UYMINTUM JOOLLIKA JO
CIEAYIOLIETO TOKOJIEHUS. B 3TOM OTHOmIEHHH JesITenbHOCTh XycpaBa JlexieBu, B
YaCTHOCTH, TaK)Ke UMeeT 0oJbIoe 3HaueHue. byayun yuennkom, Huzamupnna ABnué
BEJI YCTHYIO U MMCbMEHHYIO ITPONIaraljly Cpeand Hapoa.

TYOY Lo ¥ o)) Uil ¢ 5 a¥  Juandll ol 580l 2l 53 (5 5la0 (6 Jams Dl Guun el 4n) 65

24Y La YAAY ol saia 2 (5 a2l il Jimdl (5 glad g el yaa

SAmmmep Hasouii. Mykamman acapiap Tymiamu. Y ertunun ToM. “Hacoiinm yn-myxa66at”. —T.: ®an, 2001. —b. 355.
FFOY o ¥ o)) LSl ¢ saY (Jeadll Al i (5 18 (5 Ja e Gua el dnl 55,

5 Spram Oumnos. Jouuumanaiap tyxdacu. Toukent. «Y36ekucron». 2009. —b. 250.
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Tperps rnaBa nuccepranuu, o3arjiaBieHHas «MecTo M 3HA4YeHHe JMHACTHH
ba0ypuioB B cMHTe3€e MCJIAMCKOM PeJIMIMM M HHAUNCKHUX 3JIeMEHTOB), TTOCBSIICHA
OCBEILICHUIO OTHOUICHUU JIIOAEH HAyKH TOTO BPEMEHH, a TaKXKe IPEACTaBUTENICH
nuHacTu baOypuoB, TOCYJapCTBEHHBIX U MOJUTHUYECKUX JEATENICH, BHECIINX BKJIA] B
pa3BUTHE yueHUs YHIITUS.

B panpHeiimeM npouseranun tapukara Yumrua B MHAMM MOXHO CKa3aTh, 4YTO
CIy)KeHHe AuHacTuu baOypuaoB, KOTOpass MUMEET CBOIO COOCTBEHHYIO 332-JETHIOIO
uctoputo B Mamum, cramo BenmukuM. B mccrmenoBaTenbckoil paboTe Ha OCHOBE psija
HMCTOPUYECKUX UCTOYHUKOB U HAYYHBIX aHAJIN30B BBISIBIICHO, YTO OCHOBATEb JUHACTUH
ba0OypoB 3axupuanun baOyp U ero nNpeeMHHKH TaKkKe OTHOCHIUCH C YBaKEHUEM K
MPEACTABUTEIISIM TapuKaTa YumTusi.

XapaktepHble 4epThl baOypa, Kak TOCYyIapCTBEHHOIO JIEATENsi U 3HAIOLIEro
MOJIMTUKA, CHIIPaJy pPELIAKUIyl0 poOjb B NPABWIBHOM MOAXOJAE K TAaKOMY
LICMIETUIBHOMY BOIIPOCY, KAaK HEINPHUITUE PEIUTHMO3HOM OIMO3UIMY HWHAUWIIAMU B
ycnoBusix CeBepHoit Muauu. Pe3ynbTaTroM 3TOro COOBITHS cTalla MOJUTHYECKAs
CTAOMJIBHOCTh M JBE€ OCHOBHBIC YacTH (PEONANIbHBIX JI0XOJIOB, 4 UMEHHO pPa3BUTHE
TOPTOBJIA U PEMECEN, YTO BHOBb IIPUBEJIO K BOCCTAHOBIICHHUIO CEJIBCKOTO XO3SKCTBA.
biaroyctpoicTBO, peMOHT, CO3IaHUE IMAPKOB M CKBEPOB B rOpoOAax M OpPraHU3aIMs
UPPUTAllMOHHBIX PabOT Ha 00padaThIBAEMBIX 3€MJIIX, CTPOUTEIBCTBO MEYETE B
CamOxane u Arpe ObUIM TEPBBIMU 3apOJBIINIAMH TOJUTHUUYECKUX, COLMAIBHBIX U
PKOHOMHYECKUX pedopm, KoTopbie babyp mpoBen B CBOEM rocynapcTBe.

XOTs, MO MHEHHIO OOJIBIIMHCTBA HWCTOPUKOB, baOyp ObUT peIuruo3HbIM
YeJIOBEKOM, HO OH HE OBLI CJENbiM CYEBEpHBIM 4YEJIOBEKOM U HE JIOMYyCKal
PEIIMTUO3HOTO HEBEKECTBA HA IIPOTSKEHUU BCEU CBOEH AeATENbHOCTU B IH1MU.

[IpuBonst MHeHHWe emé€ OJHOTO HMHIAWKWCKOTOo ucTtopuka P.Tpunmatu B
WHTEpHpETallud  KYyJIbTyphl  TojJepaHnTHocTd  baOypa, JLIllapma  ormedaert:
«...JlestenbHOCTh MuHAacTUU baOypusoB 00yCiIOBIIEHa HE €r0 BOCHHON MOIIBIO, & TEM
(GakToM, 4TO OH OCYUIECTBJISI CBOOO/Y BEPOMCIIOBEAHUSI B CBOEH MOJUTHUKE U BHEC
OOJIBILON BKJIAJ B KYJITYPHYIO KH3HB»

Huuactuss baOypuzmoB oTHOcHiach K CBSTHIM Tapukata YumTuss ¢ 0coObIM
YBOKEHUEM IO CPABHEHUIO C CYIIECTBYIOIIMMH YyuyeHUssMHU B Muaun. B yecTh
MPEICTABUTENICN ATOr0 YUYE€HUs, B YACTHOCTH, XyMAalOH MOCTPOMII OTPOMHBIE BOPOTa B
Amxmupe u maB3odielt Axbapa @atuxnyp B Cexkpu. MoxHO cociatbesi Ha TOT (akT,
yto baOyp ynomsnyn meiixa AAxe Uuiuru u ero ceina Hlapadynauna Manepu Yumnru.

B konne XVI - nepoii nonoBrHe X VII BEKOB BKJIa/l BEIMKUX MEPCUIACKOSIBIYHBIX
nodToB W MbiciuTeneit AOyn ®aiiza daiizu u AbOmynkaaupa benuna B pasBuThe
cyuiickux yuenuit B Uaaum Obut orpomes. B cBoux paboTax oHHM HIMPOKO OCBEIIANIN
Yumrruro, CyxpaBapIuiicKue TAPUKATHI Cy(DUIHCKOTO yUEHH

! Asusukynos A. Eurasian journal of academic research Innovative Academy Research Su-Pp.ort Center ww Volume 1
Issue 9, December 2021 ISSN 2181-2020. —P. 415.

2 Axmeziosa M., Uynnomes C., lllomarosa O. Xunn pancadacu.-T. 2006.-5.57
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AkOap, 00bEIUHUB JIOCTOMHBIE ACMEKThl OJHOIO0 M3 OCHOBHBIX PETUTHO3HBIX
yueHurd WHauuM IS CIIy’)KEHHUST CBOEHM BHYTPEHHEW IOJUTUKA B HOBOM DPEJIUTHU —
«pPETUTHO3HOM OO0KEeCTBE», BBIABMHYNI B HeW mpuHnun «Tanrpu Oapuara OapoBap»
npoTuB (HAaHATHUYHBIX HACTPOSCHUN MYCYJIBMAHCKHUX ¥ WHIUHUCKHX PEITUTHO3HBIX
npensoauteneit. st aToit HOBOM penuruu AkOapinax Takke MOCTPOUII CHeHATbHBIN
JIBOpEIl, B KOTOPOM COOMpANNCh MPEIACTABUTEIM BCEX PEJMIUM U BEIU IPYKECKUE
Oecenbl ¥ pacCyXIeHUs 00 OOINX UIEAX B CBAMICHHBIX KHUTAX.

babyp - denoBek, KOTOPBIA OCYHIECTBHJI 3HAUUTENBbHYIO IO3UTUBHYIO
JEATEIIbHOCTh B TAKUX BAXKHBIX MEXIYHAPOIHBIX JelaX, KaK pa3BUTUE U YKPEIUICHHE
UCTOPUYECKUX U KYJIbTYPHBIX CBSI3€H, APYKObI M COTPYIHHUYECTBA MEXKIY HApPOJAMHU
V36ekuctana u HMuamauu. IIpodeccopa Kambkyrrckoro ynupepcurera CuHXa U
baneppxuii mpu3HaoT, uto babyp sBieTCs CBA3YIOMIMM 3BeHOM Mexay LleHTpanbHoi
Asueid u Muauein. Camble 3aMmedatelibHblE CTpaHULbBI Bcel nctopun MHAMm Takxke
OTHOCSATCS KO BpPEMEHHU dTOM IMHACTUU, KOTOpast OblL1a ocHOBaHa baGypowm.

OTa ri1aBa UCCIeI0BaTeIbCKOM paboThl TaKXke MOCBALIEHA (haKTOpaM YIIyUIICHHS
W pa3BUTHUsSI OCHOB Tapukara Yuimtusg. B yacTHoCcTH, akileHT OyAeT cieiaH Ha Tpex
OCHOBAHUSIX B YUCHUHU:

1. BbITH OTKPBITHIM, MOJAO0HBIM MOPIO. Pearupys Ha 3Ty HUIEHO0, NIPEKIIE BCETO,
CUMTAETCA, YTO MOpE TO CBOEH TMpupojae o00JagacT TaKUMU BPOKICHHBIMU
MPOSIBJICHUSIMU, KaK MOJBMXKHOCTb, pe3KOe ABMXKeHUE. Mbl 3HaeM, uTo (uiocodsl
Takke u3ydain bora Takum oOpa3oM, OMUCHIBAsl €r0 Kak MEPBONPUUYKHY, SHEPTUIO U
cuty. XoTs [lnaton u ero mocienoBaTenan MPU3HAIOT, YTO bor - 3T0 abCOMIOTHBIN TyX,
YTO AyX SIBJISIETCS MEPBUYHOW OCHOBOM B YEJIOBEKE M BCEIICHHOM, HE HAJ0 MPOIYCKATh
IyX uepe3 cels, a B KayecTBE «OOBEKTHBHOW PEATbHOCTH» KaK HHCTPYMEHT CO
CTOPOHBI OecuyBCTBeHHO HaOmonaTh. CypusM NpHHSIT 3TH B3TJSABI Ha YEJIOBEKA.
OtmeyaeTcsi, 4TO MOJOOHBINA YEIOBEK COCTOMT M3 JIBYX OCHOB - Teja M JyXa, a B
YEJI0BEUYECKOM TEJIE COCPEAOTOUEHBI UETHIPE CTUXUU - BOJIA, OTOHb, BO3JyX U IIOYBA.

2. BpITh TakuM :Ke HEKHBIM, Kak coJuHue. M3sectHo, uro ComHile o0jamaeT
TAKAM KayeCTBOM, YTO €ro0 HEBO3MOXKHO HE CpaBHUTh C 4YejoBeueckum. CoyHIe
HUKOI/Ia HE pPACCEeMBAET CBOM CBET, MO TOMY, YTO 4YejloBeK OoraT miu OeneH. Ho
YEJIOBEK TAKOE CYLIECTBO, KOTOPOE HE MOXKET CIIENATh TOr0, YTO OH XOUYET CAENATh, WIH
JlaXke TIPOCTO J1aTh COBET, KOTAa MPUXOAUT yAOOHBIN ciyuyai. [loaTomy npeacraBurenu
ATOTO YUEHUS CAENau AJid ce0sl BbIBOJ OpaTh MpUMEP Y COJTHIIA.

3. BbITb cMHpEeHHBIM, CKPOMHBLIM. COTIJIaCHO UM Yy4YC€HHS, CMUPEHUE B
pUPOIE YesIoBeKa JOJKHO ObITh MmoAo0HO TouBe. IIpencraButenu tapukarta YuimTus
TAKXKE€ YJEJSUIM 3TOMY CEPhE3HOE BHHMAHHE B CBOEU JedATenbHOCTH. Kpome Toro, B
JUCCEPTAIlM OCHOBHOE BHUMAHHUE YJEICHO TOMY (DaKTy, 4TO MPEACTABUTEIU STOTO
YUYEHHUS] 3HAMEHUTHI €1I€ U TE€M, UYTO B CBOCU NIESATEIbHOCTH NMPUIACPKUBAOTCA TAKUX
ATUYECKUX MPUHUHUINOB U KPUTEPUEB, KAK MATPUOTU3M, T'YMAHHOCTh, TOCTEIPUUMCTBO,
Y CIIOCOOHBI IOKa3aTh 3TU MOPAJIbHBIE KPUTEPHUH HA MPAKTHKE.

Kak oTmewaer auccepraHt, OJM3KOE€ 3HAKOMCTBO C TapukaTtoM YuinTusi, B
pe3ynbTaTe UCCIeAOBaHus, PACKPhIBAET 3HAUUTEIIbHBIE ACTIEKThI B YEIOBEKE, OCOOEHHO
B BOCIIUTaHUU MOJ0ekU. [IoToMy 4TO B Hacrosiiee BpeMsi BOCIIUTAHUIO MOJIOJIEKHU B
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HOBOM Y30eKkucTaHe ynenserca OoJibllloe BHUMaHue. MopaiabHble — B3IJISIIbI
MpEICTaBUTENICH TOTO YUYEHHUSI MOTYT 00€CIIEUUTh OMPEIEIICHHbIN YPOBEHb MOPATBLHOM
MOJJICPKKN B peaTM3alliy MPUOPUTETHBIX 3a/lad, TAKMX KaK OO0eCredeHue MHTEPECOB
YEJIOBEKa, CMBICT M COJACP)KAHWE MPOBOJUMBIX CETOJHS MAacCIITaOHBIX pedopM — ITO,
MPEeXJIe BCETO, BBICOKAS IIEHHOCTb. B TO jk€ BpeMsl HM3y4YCHHE YYCHHS CIIYKHUT
OUHIIICHUIO YEJIOBEKa MyTeM OOeCredeHs] CTaOMIIBHON COIMAIbHO-TyXOBHON CPEIbl B
oOIecTBe, JAbHEHUIIeH aKTHBU3AIMK TPUHIIAIIOB YEJIOBEUYHOCTH, TYMaHU3Ma MEXKIY
JIOJBMU U ¢ OCOOBIM aKIIEHTOM Ha YEJIOBEYECKYIO MOPalb. TaKKe CTOUT OTMETHUTh, YTO
QITYHOCTh U MOpPAJb SIBJISIOTCS MPOTHUBOIOJIOXKHBIMU JIPYT APYTY MOHSATHUSMU, TOYHEE,
OTHOIIEHUE YeJIoBeKa K J00pYy W 3]y 3aBUCUT OT €ro OTHOIICHUS K alYHOCTH, U
OCTAaIOTCSl  CBOCOOpa3HOM METOJOJIOTUYECKOW OCHOBOM B CTPOrOM COOJIIOJICHUU
MOPAJIHBIX HOPM B OTHOIICHUSX «YUUTEIb-YUCHHUK.

C uenpto 000CHOBaHUS B3TJIS0OB, BBIIBUHYTHIX B JUCCEPTALUU, U OINPEACICHUS
OOIIIECTBEHHOTO MHEHUS HAceJeHHs 1Mo JaHHOU Teme ¢ 23 no 31 mapra ObLT MpoBeAcH
COIMOJIOTUYECKUX OIPOC B PEKUME OHJIAWH, B KOTOTOPOM NpHWHsUM ydactue 319
pecrionieHTOB. Ha BOmpoc «kakoe MECTO BOCTIIMTAHHME WTPAaEeT B Bamied xku3Hu?», 96,2
% (307) pecrnoHIEHTOB OTBETUJIM «O4YeHb BaxkHoe Mecto», 0,3 % (1) He umeer
snaueHus, 0,9 % (3) smmsercs BropocreneHubiM, 0,6 % (2) He 3Haw, 1,9 % (6)
BBIOpaJIM OTBETHI «XOTEJIM ObI 3HATHY (puc. 1).

Sizning hayotingizda tarbiya ganday o'rin tutadi? Faqat bitta javobni 10 konwposats
belgilashingiz mumkin.

319 oTBeTOB

@ juda muhim

@ zhamiyati yo'q
ikkinchi darajali

@ bilmayman

@ bilishni istardim

juda muhim
307 (96,2%)

Puc. 1 OrtBerbl pecnoHAeHTOB Ha Bompoc: «Kakoe MecTo B Bamied KWU3HU
3aHMMAET BOCHUTAHUE?»

Ha Bompoc «oIeHuTe CBOW ypOBEHb HWHTEpeca K CICAYIOIIUM HaIpaBICHUSIM
BOCITUTAHUs» OBUTM JIaHbI CIIEAYIOIINE OTBETHI: HPABCTBEHHOE BOCITUTAHUE COCTABIISCT
86,6 % (270 uenoBek), skonornyeckoe Bocnutanue - 48,0 % (153 uenoseka), mpaBoBoOe
Bocriutanue - 63,6 % (203 yemoBeka), scTeTHyeckoe Bocmuranue - 62,7 % (200
YeJoBeK), usudeckoe Bocruranue - 62,7 % (200 genoBek), TpyAOBOE€ BOCIUTAHHUE -
56,7 % (181 uvenosek), peaurno3znoe Bocnuranue - 65,8 % (210 yenoBek), AyXOBHOE
Bocriutanue - 68,0 % (217 uenosek). (Pucynoxk 2)

Tarbiyaning quyida keltirilgan yo'nalishlariga bo'lgan qizigishingiz darajasini D Konuposars
baholab bersangiz. Berilgan barcha javoblardan o'zingizga mos bo'lganini
belgilang

I juda ham gizigaman [l biroz giziqgaman unchalik ham qizigmayman [l umuman gizigmayman

Axlogiy tarbiya Ekologik tarbiya Huqugiy tarbiya Estetik tarbiya Jismoniy tarbiya Mehnat tarbiyasi Diniy tarbiya Ruhiy tarbiya



Puc.2. OTBeThl pecrnoHAeHTOB Ha Bompoc «OIEHUTE CBOW YpPOBEHb HHTEpEca K
CJIETYFOIIIUM OOJIACTSIM BOCIIUTAHUS.

«CuuTaere JIM Bbl, YTO YUEHHUE O MUCTULIM3ME U BOCIIUTaHHE B3aUMOCBsI3aHb1?» Ha
BOIIPOC «a» BBIOpaTM CBOM OTBEeTHI 66,8% (213), «Her» 1,3% (4), «3aTpyaHsAIOCH
orBeTuTh» 12,5% (40), «He mporuBopeuat jau apyr apyry?» 0,9% (3 uenoseka),
«xoteJ1 0b1 y3HaTh» 18,5% (59 uenosek). (Puc. 3)

Sizning fikringizcha, tasavvuf ta'limoti va tarbiya o'zaro bog'ligligi I_D Konuposats
bormi. Sizning munosabatingiz?

®ha
@ yoq
javob berishim giyin
/A

319 oTBETOB

@ bir-biriga zid emasmi?
@ bilib olishni istardim

Puc.3 OtBerbl pecnioHAeHTOB Ha Bompoc: «CyuTaere U Bbl, YTO YYEHHE O
cy(pu3Ma 1 BOCIIUTAHUE B3aUMOCBS3aHBI?»

«CuynTaeTe JM BB, YTO y4€HHE O CyPU3Ma pPACIPOCTPAHUIIOCH 3a MPEICIIbI
peruonoB llentpansHoit Azunu?» Ha Bompoc «ma» otBetunu 59,2 % (189 uyenosek),
«Het» - 4,4 % (14 dgenmoBek), s HE MOry jaath omnpeaenéHHoro orsera - 21 % (67
YeJIoBeK), cypusMm - yHHBepcalbHOE MOHATHE - 6,6 % (21 dYemoBek), XOTen 3HATh
paBUIIbHBIN OTBET - 8,8% (28 uenosek). (Pucynok 4)

Sizningcha tasavvuf ta'limoti Markaziy Osiyo mintagalaridan LD KonnpoBatb
tashqgarida ham tarqalgan\mi?

319 oTBeTOB

® ha
@ yoq

aniq javob bera olmayman
@ tasavvuf umumbashariy
tushunchadir

@ to'grisi javobini bilishni
xohlardim

Puc.4 OtBeT pecnoHzieHTOB Ha Borpoc «CuuTaere M BbI, YTO y4eHUE cyduzma
pacmpocTpaHuiIOCh 3a npeeibl peruoHoB LienTpanbHoi Azun?y
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Ha Bompoc «O kakoM U3 TapuKaToB cy(du3Ma BBl OCBEIOMIICHBI?». PeCrIOHIeHTHI
BBIOpa OTBETHI: «Y MeHs ecTh cooduieHue o Kyopasum» - 44,5 % (142 yenoseka), «Y
MEHS ecThb cooOmenne o Hakmbanmm» - 47,6 % (152 yenoBeka), «Y MEHS €CTh
coobmenne o CyxpaBapaum» - 19,1 % (61 denoBek), «Y MeHS €CTh COOOIIEHUE O
SccaBum» - 47,6 % (152 genoBeka), «Y MeHs ecTh coobnierne o Yumrum» - 17,9 % (57
YelioBeK), «Y MeHs ecTh coobmienne o Kaapipumy» - 24,5% (78 yenosek). (PucyHok 5)

Bonpockl  OTeeThI @ HacTpoitku
—

Keltirib o'tilgan tasavvuf ta'limoti tariqatlaridan qaysi birlari hagida xabaringiz IO Konuposars
bor?

. W xabarim bor MMM biroz malumotga egaman to'g'risi birinchi eshitishim [l ma’lumotga ega bo'lishni istardin

Kubraviya Nagshbandiya Suhravardiya Yassaviya Chishtiya

Puc. 5. OTBeTsl pecionieHTOB Ha Bompoc: «O KakoM M3 TapuKaTOB Cy(pu3Ma BbI
OCBEIOMJIEHBI?».

W3 oTBETOB, MAaHHBIX PECIOHJEHTAMH, MOXHO CHENaTh CIEAYIOIUE OOIIre
BBIBO/IBI:

BO-TICPBBIX, 3HAUUTEIbHAS YacTh OOIIECTBEHHOCTH TMPHU3HAJa BAXKHOCTh
BOCIIUTAHUS B YCTOMYMBOM pa3BUTUM OOMIECTBA. ITO TO3BOJSET IMOIYYUTh
MPECTaBICHUE O BHICOKOM YPOBHE MOPaJIbHBIX OTHOIIEHUN B 3TOW TaApUKATOM;

BO-BTOPBIX, BBHIOOp O0jiee HPABCTBEHHOIO M JYXOBHOI'O YPOBHS BOCHUTAHUS Y
OOJBIIMHCTBA YYAaCTHUKOB OINPOCA MOMKET OBITh MNOHAT Kak pElIeHHE MpOoOIeMbl
MOAAaBJIEHHOTO HACTPOCHHUS YEJIOBEKA.

B-TPETbUX, OOJIBIIMHCTBO PECIOHJECHTOB YTBEPXKAAJIM, UTO ITOT CyhuU3M Jaxe
CErOJIHSI SIBJISIETCS OCHOBHBIM (PAKTOPOM OOECIeUeHUs] HPABCTBEHHBIX OTHOIICHUMN
MEXy JIOAbBMHU, TaKUX HJEeH, KaK TYMaHU3M, MaTPUOTHU3M, MPOCBEIIEHUE, KOTOpPHIC
OTIPEJISIISIIOT TIporpecc o0IIecTBa. BhIlenepeuncieHHble KOHICTIIIMA UMEIOT OOJIBITIOE
3HAYEHUE JIJISl IPOCIIABIICHHUS «IIEHHOCTHU YEJIOBEKA», KOTOpas JISKUT B IIEHTpe pedopm,
MPOBOJMMBIX B HOBOM Y30ekucrtane. Tak, B cypusMe BaKHOCTh UYEIOBEYECKOTO
MPEBOCXOJ/ICTBA CUHUTAIACh HACTOJIBKO BAXKHOW, YTO daxe, Cylas 1o TpyAy baponu
«HAcropusa @epysmaxu», 0Ka3aloCh, YTO «U3YyUYECHHUE AEATEIBHOCTH CBSITOTO IIEHXa
Hwuzamuanvaa v ero nponarasibl IPUBENO K CHUXKEHUIO MTPECTYIUICHUN CPEIN )KUTEIEH
ropoza Jexmm»!

! Huzomunnunos H. “Xunaucronaa tacaBeyd tapuxu Ba agabuéru”. —T.: 2014, —B.158.
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B nieniom, BaXXKHOCTh M3y4eHUS YUeHUs1 YUIITHS BUAUTCS B TOM, UTO

BO-TIEPBBIX, OHA BO3BHINAET TOPAOCTh UEJIOBEYECTBA B HWHAUNUCKUX U
MYCYJIbMAHCKUX B3TJISAAaX, COXpaHss OT MOJUIOCTH, HU30CTH U JYXOBHOTO KpH3HCa B
YeJI0BEKe;

BO-BTOPBIX, 3TO SIBJSIETCS OCHOBOM Ui (hOPMUPOBAHUS KYJIBTYpPhI TOJIEPAHTHOCTH
JUTSL UHTETPaIliy pa3HbIX HAPOJOB U HAPOJIHOCTEH, MPOKMBAIOIIMX B HAIICH CTpaHe;

B-TPEThUX, JIOObIE (PYyHAAMEHTATUCTCKUE TEUCHHS C HJEAMU BCEOOIIEeH APY>KOBI
MEX1y JIF0JJbMU, OCOOCHHO MPOTUBOCTOST PEIUTHO3HOMY SKCTPEMU3MY;

B-UETBEPTHIX, KaK MPOMAraHIUCT HMIACH MHUPOIIOOWs, OH ACWCTBUTENECH MPOTUB
1100011 BOMHBI 1 BOOPYKEHHOTO CTOJIKHOBEHHS;

B-TISITBIX, MPOCJABISS YEJIOBEKa, OH IOJAHHMMAET €ro J0 BBICOKOTO CTaryca U
o0ecrneunBaeT JOCTOMHYIO OCHOBY JUISl €70 JTyXOBHOT'O Pa3BUTHSI.

3AK/IIOYEHUE

B pesynpraTe u3yuyeHuUs paclpocTpaHeHus ydeHud cypusma B HMuHaum (Ha
npumepe Tapukara Unirus) 6putn chopMyIUPOBaHbI CIEAYIOLINE BHIBODL:

1. Pacnpoctpanenue cypuzma B MHauu oTBedasio TpeOOBAaHUAM TOTO BPEMEHH,
CyMEB Ha IMpaKTUKE II0Ka3aTb, YTO HMEHHO YYEHHE CIYKWJIO LEIH JTyXOBHOIO
OCBOOOXKJICHHSI JIOAEH, MPU3bIBasg MX, FOBOPSI COBPEMEHHBIM SI3BIKOM, K TBOPYECTBY
(kpeaTuBHOCTH). Ipyrumu cioBamu, cy(hus3m Urpa poJib TyXOBHOM U HJI€OJOTMYECKOM
CWJIBI MHTErpaluu Uit IHAUK B 3TOT NEPUOA.

2. Tapukar Ywumrus, mnpomoBeAoBaBmIMK Ha 3emie HWHauu  BBICOKHE
oO1ieyeoBeYeCKne  LIEHHOCTH, OCHOBaHHbIE Ha  HCllaMe, TMpeAcTaeT  Kak
CYILECTBOBABIIIEE B CBOE BPEMS YYEHHE, TapMOHUYHO COYETAIOLIEE 3EMHOE U
penuruo3Hoe. B tapukare Uuiutus OoJplioe BHUMaHUE TakXke YAENSETCs BOIpOcam
OBITHS, YEJIOBEKA, AJTYHOCTH, HDABCTBEHHOT'O COBEPILIEHCTBOBaHUS yenoBeka. [loatomy
COLIMAJIbHO-HPABCTBEHHBIE OCHOBBI 3TOI0 YUEHUS! HE YTPATUIIM CBOEH aKTyaJbHOCTH 10
CHUX TOD;

3. Tapukar Ywumrtusa mnposBISIETCS HAa OCHOBE TaKUX MPUHIIUIOB, Kak
TOJIEPAHTHOCTb, MEXKITHUYECKHE OTHOILIECHHS, TyMaHU3M, a TakKe MPUOPUTET BOIpOca
O CMHUpPEHMH, ciiy:)keHuu Ajutaxy. Tapuxat Uuiutus paccMaTrpuBaeTcs Kak OCHOBHAas
IpaHb YEIOBEYECKON TOJIEPAHTHOCTH, OTKPBITOCTH B MEXKITHUYECKHUX OTHOILIEHUSX,
(bakTop COBEpIIECHCTRA.

4. VYyenus cypusma, B TOM uucie B Tapukare UuinTus, HampaBieHbl Ha
JNOCTH)KEHHE HUCTUHBI M BOCIHTAaHHE TapMOHUYHOIO 4YeloBeka. B 3Tom cMbIcie
rapMOHMYHOE BOCIIMTAaHUE YEJIOBEKa, SBIISIONIEECS TIIaBHOM TeMoWl cydus3ma U €ero
YUEHUH, OOBSBICHO NPUOPUTETHBIM HANPABICHUEM TOCYJApPCTBEHHON TMOJUTHKU B
[enTpanpHoii A3uu, Bkirovas Y30ekuctaH. COBEpIICHHBIN YETOBEK BOCIIPHUHHMAETCS
KaK TJaBHasg W€l HAUUMOHAIBHOW MACOJOTMH, M 3TOT MPOLECC IIHPOKO
IIPOIIAraHIUPYETCs U PEAIU3YETCs MOCIEA0BATEIBHO U IIPEEMCTBEHHO.

5. OnHOM W3 UWJCOJOTMYECKMX OCHOB HBIHEIIHEro Hu3y4yeHus ¢uiaocopuu
KOMIIPOMMCCA SBIIICTCA HJed TOJEPAHTHOCTH Tapukara UMIITHs, BO3ZHUKIIAS I10J
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BIIMSIHUEM WHIUHUCKOW penuruno3Hor dunocoduu. B ydeHun omHuM u3 crocoOoB U
CPEIICTB TpoIaraHjbl, 0OCCHEUYHBAIOIINX CTAOMIBHOCTh M 0E€30MaCHOCTH, SIBIISIOTCS
rapMOHHsI, 00pa3 )KU3HU 0€3 pa3HOTJIACui, HE MPUYMHATH Bpela, IPOSBICHUE JTIOOBH KO
BCEMY CYIIEMY, KUTh OECTIPEIEIEHTHO, C KOMIIPOMHUCCOM;

6. Bonpoc camoymnpaBiieHHs, CAMOKOHTPOJISL JIMYHOCTH, YMETh CIAEPKUBaTh ceOsl,
CaMOBOCIUTAHMS BaXKEH JUIsl (JOPMUPOBAHUS B YEIOBEKE HPABCTBEHHBIX KadeCTB. DTO
KaueCcTBO M JOOPOJETENb - MUCTHUYECKOE CO3EPLAHUEE MBI MOKEM BOCIPHUHSTH, U3ydasi
Hay4yHOE Hacieaue npeacrasurenield Tapukara Yumrusa: Huzamugnnaa ABnué u Amupa
Xycpasa [lexJieBuy;

7. B Teuenun Bcelt cBoelt ku3Hu Huzamunnun ABnHE, cieays MpaBujiaM Ucjiama,
Kopana u mapuara, OTHOCHICS K TpaKJaHaM MHIWNIAM-MYCYJbMaHaM C OJUHAKOBOM
UCKPEHHOCTBIO.

8. JlyxoBHOE Hacleaue TaKuX TMpeJCTaBUTeNed yueHus cydusma, Kak
Huzamunanun A€ u Amup Xycpas JlexieBu, CIIyKUT BaXXHBIM (PaKTOPOM B pa3BUTHU
OTHOILIEHUM KyJIbTYpPHOTO COTPYIHHYECTBA MEXKIy Hapoaamu BocToka, B TOM 4wmcIe
WHJUUCKUM U Y30€KCKUM HapoJaMu;

9. Jlunactusi baOypunmoB mbiTanach eme OOJbIIe 3alIUTUTh HCIaM OT TaKuX
MOPOKOB, KaK HEBEKECTBO, CYEBEpHUE, €pechb, (paHATH3M, MOCPEICTBOM YBAKEHHS K
TOMY y4deHHIO. B 3TOM OHa He ObUla paszesieHa Ha pEeJUTrHO3HbIE TapuKaTa, 4YTO HE
MO3BOJISUIO €M CTAJKUBATBCS C TEPPUTOPHAIBHBIMU pa3feiamMHu, MEXIyycoOuIamu.
[TorTtomy B Teuenue XVI - XVII BekoB Ha »Toil Tepputopun babyp u Axbap
BBICTYIIaJIM KAk BOEHAYaJbHUKHW, 3alIUTHUKU U PACIPOCTPAHUTENN HCIAMCKON
pEeIUTrHUm.

B BocnMTaHMM rapMOHUYHOTO YEJIOBEKA MOJIE3HO U3Y4YaTh €r0 MYTH U MEXAHU3MBbI
B yuyeHUsAX Tapukarta Yumtus. OObIT U3ydeHUs TapukaTa YMIINTHS MOXHO YBSI3aTh C
COOBITHSIMU COBPEMEHHOCTH C Y4e€TOM €€ BaXHBIX AaCIEKTOB M JaTh CIEIYIOLIUE
PEKOMEHJALUU:

Bo-nepsvix, co3gatb MOOWIbHBIE TPUJIOKEHHUS, HAIMOHAJIbHBIE BE0O-CalThI,
KOHILIENTYAJIBHO aHAIM3UPYIOLINE HCTOPUUYECKOE Hacneane Yumrun.

Bo-emopuix, pa3paboTtaTh 00pa3oBaTeNbHbIE TPOrPAMMBI HA OCHOBE 3TOTO YUEHHS.
B cucreme Bwiciiero oopa3oBaHus HEOOXOAUMO (HOPMHUPOBATH Y MOJIOAEKHU YYBCTBO
MaTpUOTU3Ma, TYMAHHOCTH, YECTHOCTH M YBAXKEHHUS K HUCTOPUYECKOMY HACIIEIHIO, A
TaKKe€ YCUJIMBATh JEATEIbHOCTh B HAINpPaBJICHUM BOCIHUTAHUS CUCTEMbl HACTaBHUK-
YYCHUK;

B-mpemwvux, COBpEMEHHBIN KYJBTYPHBI MHUP LIEHUT YEJIOBEKA, KOTOPBIA HUJIIET B
HOTY €O BpeMeHeM. [[s1 3TOro Kakablii 4enoBeK JOoKeH o0jazaTh OTBETCTBEHHBIM
CaMOCO3HAaHUEM, YMETh KOHTPOJIMPOBATh CBOM 3MOIMHU, UMETh COOCTBEHHOE MHEHHE,
00JMK, MHUpOBO33peHHe. B 3ToM mpolecce HEOOXOAMMO HCHOIB30BaTh METOIbI U
CrocoObl BOCTIMTaHHS 4YelIOBeKa B KOHTEKCTe yueHus cypusma. B mporecce
yrayOnenus JmOepain3alid B HE3aBUCUMOM Y30€KHUCTaHE Ba)KHO WCIIOIh30BaTh
MPUHLHUIIBI 3TOTO YYCHUSI.

B-uemeepmuix, TBOpuecKME WAEH TapukaTta YHWINTHS SABISIIOTCS OOHUM U3
PEIUTUO3HO-TIPOCBETUTENILCKUX,  (UIOCOMCKUX  OCHOB  HAlMOHAJIBHOM  UIEH.

45



TBopueckre WHACH OSTOr0 YYCHHS CIYXaT pealn3anuu oOmeld uaeu HaIieH
HallMOHAJIbHOW wmjeojorun «OT HAIMOHAJIBLHOTO BO3POXKICHHUS — K HAIIMOHAIBHOMY
IPOTpeccy». TBopueckue MBICJIH, MOTHBHUPYIOIIIHE K TPYI0TIOOHIO,
CaMOTIOKEPTBOBAHUIO B HEM, CTAaHYT OCHOBOMW IIJISi IPUBUTHUS B CEPAIA M yMBI JIFOJICH
TaKuX OJIATOPOIHBIX HJCH, KaK MpolBeTaHne PoauHbBI, MUp B cTpaHe, 6J1aromoirydne
HapoJia, MEKHAIMOHAIBHOE COTJACHE, COIMAIBHOE COTPYIHHYECTBO, TapPMOHUYHBIN
YEJIOBEK, PEITUTHO3HAS TOJICPAHTHOCTD.

B-namuix, OCHOBBIBasCh Ha HAIMOHAIBHBIX, HMCTOPUUYCCKUX TPATUIUAX U
IIEHHOCTSAX TapWkKaTta UYWINTHS C TOYKH 3PCHHS COBPEMCHHOCTH, PEKOMEHIIYETCS
pa3BUBaTh YYBCTBO HPABCTBEHHOCTH Yy MOJOJIEKHU, TIOBBINIATE €€ TPYAOBYIO
aKTUBHOCTD, MIPOIAraHIuPOBaTh U MPOJBUIAaTh BOIPOCHI, CBSI3aHHBIC C OCO3HAHHUEM €€
MOpaJIbHBIX IPaB.

B-wecmuvix, Ha OCHOBE BKJajJa, BHECEHHOI'O HAIIMMHM BEJIMKHMH IpEIKaMH, B
COKPOBUIIHUIYY UCTOPUU U KyJIbTypbl HIHMH, B 4aCTHOCTH, UCTOPHUYECKOE HACIIC/IHC
nuHacTu baOypumoB, ero CyImHOCTh W COACP)KaHHWE, a TaKXKe B3TISI0B Cyhu3Ma U
Tapukara UumTus mo BOmpocaMm AYXOBHOTO M MOPaJbHO-HPABCTBEHHOTO BOCIIUTAHUSA,
MOATOTOBUTH KOPOTKOMETPAKHBIE (DHITBMBI, PEKJIAMHBIE BHICOPOJIUKH, KOTOPBIE OyayT
cnocoOCTBOBAaTh OOOTAIICHUIO CO3HAHWS W MBINDIEHHA MoJioacku Hosoro
V30ekucrana.
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INTRODUCTION ( abstract of PhD dissertation )

Relevance and importance of the topic of the dissertation. An important
constructive value is the improvement and development of a person's spiritual and
moral maturity, which is an integral part of human thinking, in the context of the
growing popularity of globalization processes taking place in the world. Therefore,
the protection of the population, especially young people, from destructive vices,
such as spiritual, moral poverty and moral soullessness, becomes one of the
pressing problems. In this, the teaching of Sufism comes into view, which is
considered as a structure of universal culture that motivates a person to perfection
in the spiritual and moral aspect. Undoubtedly, Sufism is a philosophical and
mystical teaching, which, along with the spiritual and moral normalization of the
process of today's radical changes, is also based on humanistic principles on the
way to honoring universal values.

The aim of the research is to reveal the philosophical essence of the
Chishtiya principle, which is widely spread in India, and to develop scientific and
theoretical proposals.

The objectives of the research are as follows:

- to reveal the historical conditions of the penetration of the teachings of
Sufism into India;

- to study the basics and philosophical ideas of the Chishtiya principle in the
development of Sufism;

- to investigate the philosophical and ethical nature of the scientific activity of
the representative of the Chishtiya principle Sheikh Nizamiddin Avliye;

- to reveal the significance of the Sufi views of Amir Khusrav Dehlavi in the
development of the Chishtiya principle;

- to highlight the influence of representatives of the Chishtiya principle on the
socio-political situation and spiritual life of India in the XVI-XVII centuries (using
the example of the Baburid dynasty);

- to analyze the socio-ethical significance of tolerance and humanistic ideas of
Chishtiya principle, to assess the moral significance of the teaching in the spiritual
maturity of a person, to explain its moral significance for the youth of the new
Uzbekistan;

The object of the research is the processes of the emergence and spread of
the Chishtiya principle in India.

The subject of the research is the analysis of the philosophical significance,
essence, prevalence and development processes of the Chishtiya principle in India.

Research methods. The dissertation used such methods of scientific
cognition as ascent from the general to the particular, comparative analysis,
generalization, the method of historical and logical, consistency, continuity.

The scientific novelty of the research is as follows:

it is scientifically substantiated that the ideas of humanism, tolerance, social
responsibility in the teachings of Sufism have a substantial basis in the formation
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of the spiritual and moral image of youth in the context of preventing the influence
of anti-humanistic, cosmopolitan and indifferent vices that cause instability of the
socio-cultural process in the life of society;

it is proved that tolerance and humanism, harmony of internal and external in
the idea of a perfect person in the Chishtiya principle reflects the character of the
modern era;

the constructive significance in the ideological evolution and development of
the Chishtiya principle of the philosophy of compromise in the relationship
between society and the individual representatives of this tariga (Abu Ishaq,
Muhiddin Chishti, Nizamiddin Avliye, Khusrav Dehlavi) is revealed;

the necessity of wusing moral principles, social and spiritual-moral
recommendations put forward by Chishtiya principle in strengthening ideological
immunity against immorality and challenges of "mass culture”, which are formed
under the influence of destructive ideas and false currents in the process of
stratification of society, is substantiated.

The practical results of the research are as follows:

scientific conclusions have been developed on the use of the ideas of
representatives of the Chishtiya principle about the universe, man and their socio-
philosophical, spiritual and moral views in the teaching of such disciplines as
philosophy, religious studies, spiritual studies, pedagogy;

recommendations are given on the formation of modern ideas about Sufism
on the basis of historicism, on the study of the philosophical foundations of the
dialectic of society and social consciousness on the objective basis of ontological,
epistemological, socio-cultural processes in the teaching of Sufism, as well as
explaining the path of evolutionary development of the history of philosophy in
connection with the Middle Ages.

Implementation of the research results. Based on the results achieved on
the emergence and spread of the Chishtiya principle in India, the following can be
noted:

the materials of the dissertation were used in conducting propaganda and
propaganda work on the 26th item “ldentification and implementation of priority
tasks for the prevention of the intensification of radicalization processes in society,
poisoning the consciousness of young people with destructive alien ideas” of the
VI-th direction of the program of events of the Republican Center for Education
and Spirituality “Propaganda and propaganda activities on interethnic harmony and
interreligious tolerance, prevention of the vices of radicalism among population”.
In particular, scientific proposals and recommendations were used that the ideas of
humanism, tolerance, social responsibility in the teaching of Sufism have a
substantial basis in preventing the influence of anti-humanism, cosmopolitanism
and the vices of indifference, which provoke instability of socio-cultural processes
in society, as well as in the formation of the spiritual and moral image of youth in
the context of education (reference of the Republican Center for Spirituality and
Enlightenment No. 02-22-206 dated March 10, 2023). As a result, the proposals,
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recommendations and conclusions put forward in the dissertation, as well as the
analysis of the socio-moral significance of tolerance and humanitarian ideas of the
Chishtiya principle in our country and the assessment of the place of the tariga in
the spiritual maturity of a person served to explain their moral significance for
society and the youth of the new Uzbekistan;

scientific conclusions that tolerance and humanism, harmony of internal and
external in the idea of a perfect person in the Chishtiya principle correspond to the
character of the modern era would be used in the effective organization of
programs and scenarios “World Literature™”, “Nation and spirituality”, “Youth of
Uzbekistan” in March and June 2022 on the TV and radio channel “Uzbekistan” at
The National Television and Radio Company of Uzbekistan (certificate of the State
Institution “TV and Radio Channel of Uzbekistan” under the National Television
and Radio Company of Uzbekistan for No. 04-36-1076 dated July 6, 2022). The
results and scientific conclusions of the dissertation were used in the promotion of
spiritual heritage, customs and traditions of national education, humanism and
tolerance and served to develop constructive ideas, methodological
recommendations;

scientific conclusions about the constructive significance in the ideological
evolution and development of the Chishtiya principle of the philosophy of
compromise in the relationship between society and the personality of
representatives of this tariga (Abu Ishagq, Muhiddin Chishti, Nizamiddin Avliye,
Khusrav Dehlavi) were used by the Committee on Interethnic Relations and
Friendly Relations with Foreign Countries under the Cabinet of Ministers of the
Republic of Uzbekistan in organizing spiritual and educational activities to
promote interethnic harmony and meetings in the India-Uzbekistan Friendship
Society, dedicated to the further development of cultural ties between the two
countries (certificate of the Committee on Interethnic Relations and Friendly
Relations with Foreign Countries under the Cabinet of Ministers of the Republic of
Uzbekistan No. 14-07-446 dated March 25, 2022). The results obtained served to
improve the work of the committee on the development of skills of solidarity,
mutual respect and compromise among the general population;

scientific proposals and recommendations on the need to use ethical
principles, social and spiritual and moral recommendations put forward by
Chishtiya principle in strengthening ideological immunity against immorality and
challenges of “mass culture”, which are formed under the influence of destructive
ideas and false currents in the process of stratification of society were used in the
process of agitation and propaganda work of the Imam International Research
Center Bukhari under the Cabinet of Ministers of the Republic of Uzbekistan for
2021-2022. In particular, the materials of the dissertation were used during
spiritual and educational meetings and round tables, which were held as part of
such propaganda events as “Against ignorance — enlightenment”, “The role of
ancestral heritage in the upbringing of a harmonious generation”, “We are against
alien ideas and information attacks”, “Information attack and the negative impact
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of alien ideas on society”. (Reference of the Imam Bukhari International Research
Center under the Cabinet of Ministers of the Republic of Uzbekistan No. 0284
dated February 22, 2023). As a result, the scientific recommendations and
conclusions put forward in the dissertation work, under the influence of the global
information space, serve as a theoretical and methodological basis for
strengthening the mechanism of ideological education, which serves to educate a
harmonious personality, to increase the value of our national mentality, national
values, ancient traditions and foundations.

Approbation of the results of the research. The results of the study were
discussed and tested at the department's seminar and reports at 8 international and
4 republican scientific and practical conferences.

Publication of research results. In total, 19 scientific papers have been
prepared on the topic of the dissertation research, including 8 articles in scientific
publications recommended by the Higher Attestation Commission of the Republic
of Uzbekistan (6 in republican and 2 in foreign journals).

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, six paragraphs, a conclusion, and a list of references.
The total volume is 140 pages.
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