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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Bugungi kunda jahonda
globallashuv tendensiyasi keskin tus olib, xalglarning milliy mental xususiyatlari
va uning lokal sivilizatsiyalariga nisbatan tahdidlar kuchayib borayotgan bir vaqtda
millatlararo  hamjihatlik, konstruktiv hamkorlik, dinlararo bag‘rikenglik
tamoyillarini o‘zida mujassamlashtiruvchi imon va bilim bog‘ligligi g‘oyasini
tatbig qilish zarurati kundan-kunga dolzarblashib bormogda. Jahonda yuzaga
kelayotgan xavf-xatarlarni bartaraf gilish yo‘lida har bir shaxsning butun insoniyat
oldidagi mas’uliyatini chuqur his gilishi va bunda diniy gadriyatlar hamda agl va
bilimning mutanosibligiga erishishi ushbu muammoni bartaraf etishda muhim o‘rin
tutishini ko‘rsatmoqda. Insoniyatning intellektual va ma’naviy madaniyatining
asosini belgilab beruvchi kategoriyalar tuzilmasida diniylik va dunyoviylik
asosida sintezlangan Ibn Rushd qarashlaridagi din va falsafa uyg‘unligi borasidagi
“Ikki haqiqgat” ta’limoti bu borada muayyan g‘oyaviy yechim vazifasini bajarishi
nazarda tutilsa, uni falsafiy-tarixiy yondashuv asosida o‘rganishning zarurati
yaqgqol namoyon bo‘ladi.

Dunyoning yetakchi ilmiy-tadqiqot markazlari va oliy ta’lim muassasalarida
Ibn Rushd qarashlaridagi din va falsafa bog‘ligligi borasidagi “lkki haqigat”
ta’limoti ijtimoiy-falsafiy, ma’naviy-ma’rifiy, diniy, akseologik nugtai nazardan
keng o‘rganilmoqda. Xususan, bu boradagi ilmiy izlanishlarda Ibn Rushdning
“Ikki haqiqat” ta’limotida din va falsafa uyg‘unligi, uning dunyoqarashiga sharq
peripatetiklarining ta’siri, uning e’tiqod va aql munosabatiga oid qarashlarining
nazariy-metodologik tahlillari, shuningdek, “Ikki haqigat” ta’limotining
gnoseologik jihatlarga ko‘ra o‘rganilishi mazkur masala yuzasidan tadrijiy, qiyosiy
hamda kompleks tarzda yondashish zarurligini ko‘rsatmoqda.  Bu lbn Rushd
dunyoqgarashini tashkil etuvchi “Ikki haqigat” ta’limotining falsafiy, diniy
tamoyillarini falsafiy-tarixiy nuqtai nazardan mukammal tadqigq gilishni hamda
ular asosida dunyoviylik va diniylik o‘rtasidagi muvozanati mexanizmlarini
rivojlantirishga oid ilmiy xulosalar taklif gilish vazifasini qo‘ymoqda.

O‘zbekistonda fan va din o‘rtasidagi muvozanatni ta’minlashning madaniy,
ma’rifiy va axloqly xususiyatlarini o‘rganish, uning asosiy omillarini nazariy-
falsafiy tahlil qilish magsadida Ibn Rushdning “Ikki haqiqat” ta’limotini milliy
manfaatlarimizga mos ravishda yangi takliflar ishlab chiqishda “dunyoviylik va
diniylik mutanosibligi” tamoyiliga asoslanish ustuvor vazifa sifatida belgilab
berilgan. Shu nuqtai nazardan Respublikamizda O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazi tomonidan
O‘zbekistonda din va ilm-fan munosabati, diniy tashkilotlar faoliyatini dunyoviylik
tamoyili asosida takomillashtirishga oid ilmiy izlanishlar olib borilgan.

O‘zbekiston Respublikasi Prezidentining 2018 yil 17 apreldagi PF-5416-son
“Diniy-ma’rifiy soha faoliyatini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida”gi, 2020 yil 6 noyabrdagi PF-6108-son “O°‘zbekistonning yangi
taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”, 2022 yil 28 yanvardagi PF-60-son “2022 — 2026 yillarga
mo‘ljallangan Yangi O°‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”
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farmonlari, 2020 yil 16 apreldagi PQ-4680-son “Shargshunoslik sohasida kadrlar
tayyorlash tizimini tubdan takomillashtirish va ilmiy salohiyatni oshirish chora-
tadbirlari to‘g‘risida”, 2022 yil 10 fevraldagi PQ-126-son “Qadimiy yozma
manbalarni saglash va tadqiq etish tizimini takomillashtirishga doir qo‘shimcha
chora-tadbirlar to‘g‘risida”gi garorlari hamda sohaga oid boshqa me’yoriy-huquqgiy
hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya tadgiqgoti
muayyan darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur dissertatsiya tadgiqoti respublika fan va
texnologiyalar rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni
ijtimoiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlanishda innovatsion g‘oyalar
tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishiga muvofiq amalga oshirilgan.

Muammoning o‘rganilganlik darajasi. Ibn Rushd falsafiy dunyogarashidagi
“Ikki haqiqat” konsepsiyasining falsafiy tahlilini o‘rganishga bag‘ishlangan
tadgiqotlar, avvalo, uning asarlariga, din va falsafani alogadorligi borasidagi Ibn
Rushddan avval va undan keyin ijod gilgan faylasuflar asarlariga shuningdek,
mavzu doirasiga tegishli ilmiy tadgigotlarga tayanilgan holda olib borildi. Bunda,
avvalo, Ibn Rushdning din va falsafa bog‘ligligini tahlil etishga bag‘ishlangan
“Kitab Fasl al-maqal va tarqiq ma bayna ash-shari’a va al-hikma min al-ittisal”
(Hikmat va shariat o‘rtasidagi uyg‘unlik haqida risola), “Tahafut at-Tahafut”
(Raddiyani rad etish)! asarlari muhim manba hisoblanadi.

Ibn Rushdning ilmiy-falsafiy merosini o‘rganish dunyo ilmiy jamoatchiligi
e’tiborini doim o‘ziga jalb qilib kelgan. Xususan, xorijiy mutaxassis-olimlar
tomonidan Ibn Rushdning hayoti va ijodi, uning Arastu asarlariga sharhlari, shu
bilan birga faylasufning Markaziy Osiyo mutafakkirlari Forobiy, lbn Sino
qarashlari himoyasi maqgsadida G‘azzoliy raddiyalariga keltirgan raddiyalari
borasida hamda Ibn Rushdning “Ikki haqigat” konsepsiyasi asosida din va falsafani
aloqadorligini ko‘rsatishga bo‘lgan intilishlari xususida bir qator tadqiqotlar olib
borilgan.

Ibn Rushd falsafiy qarashlariga oid ko‘plab tadqiqotlar G‘arbning
shargshunos, islomshunos olimlari, faylasuflari tomonidan amalga oshirilmoqda.
Xususan, Oliver Liman, L.Gauter, Ernast Renan Ibn Rushdning hayoti va ijodini,
uning fikrlari davomchilari averroistlarning garashlarini, M. Alonso Ibn Rushdning
ilohiyotga oid qgarashlarini, G.Ley, R.Arnaldez uning epistemologik, ratsionalistik
garashlarini, E.l.LRouzental, Van Der Berg uning asarlarini, sharhlarini,
Franchesko Malaguti, Jozef Ellul, Jozef Buijs, Nauman Fayzi, R. Taylor va boshqa
tadqiqotchilar faylasufning din va falsafa uyg‘unligi borasidagi qarashlarini tadqiq
etganlar. U.M.Uott, Bertran Rassel, G.Korbin, G.E Gryunebaum, A.V.Koyre,
G.Ley o‘z asarlarida arab-musulmon faylasuflari qatorida Ibn Rushdning
ontologik, ijtimoiy-siyosiy, gnoseologik garashlarini tahlil gilganlar. Shuningdek,
E.Rouzentalning o°‘z tadqgiqotida arab-musulmon dunyosidagi ratsional,

Juad 25 04l; 193 .= — 1964 _ulal — (1bn Rushd. Raddiyani rad etish.) Wiy gladbe 5 5iSa sl ddlgdll dalgs ad ) ol
.109. = —.2007 52Ul (Hikmat va shariat o‘rtasidagi uyg‘unlik haqida risola).Juai¥) (e day il 5 2aSall (o Lad JUiall
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gnoseologik, epistemologik qarashlar rivojini tahlili faylasufning “Ikki haqiqat”
konsepsiyasiga ratsional va epistemologik jihatdan yondashishga ko‘mak berdi.

Mustaqil Davlatlar Hamdo‘stligi davlatlarining taniqli tadqiqotchilari A.V.
Sagadeyev, A.LLRubin, Y.I.Yeremeyev Ibn Rushdning hayoti, ijodini o‘rganish
bilan birga, uning asarlarini ham rus tiliga tarjima gilganlar. Y.A.Frolova,
A.A.lgnatenko, asosan, Sharg peripatetiklarining ijtimoiy-siyosiy garashlarini
o‘rganish davomida Ibn Rushdning ijtimoiy-siyosiy garashlarini ham alohida tahlil
gilganlar. T.K. Ibragimov, N.V. Yefremova, A.V. Appalonov bugungi kunda Ibn
Rushdning hayoti, ijodi, falsafiy qarashlarini uning asarlari asosida o‘rganib
kelmoqdalar. Shuningdek, zamonaviy tadgiqotchilardan Abu al-Atto Nasser
Abdalla, Feysal Abdul-Raxman Xael Ibn Rushdning “Ikki haqgigat” konsepsiyasining
zamonaviy arab dunyosiga ta’siri borasida tadqiqotlar olib bormoqdalar. Bundan tashqari,
S.N.Grigoryan, V.V.Sokolov, N.S.Kirabayev, A .Ya.Gurevich, M.T.Stepanyans,
R.R.Shangarayev, G.V.Shevkina o‘z tadqiqotlarida Ibn Rushdning falsafiy
qarashlarini o‘rganganlar.

Arab-musulmon dunyosida Muhammad Abdo, Farax Antun Ibn Rushdning
hayoti va ijodi bilan qiziqdilar. Keyinchalik Ahmad Amin, Majid Faxriy o‘z
asarlarining bir qismini Ibn Rushd qarashlariga bag‘ishladilar. Bugungi kunda
Doktor Sulaymon Dunyo, Doktor Turod Hamada, Sayyid ibn Sayyid, Abbos
Mahmud Aqgod, Muhammad Yusuf Muso va boshqa tadgiqgotchilar va olimlar 1bn
Rushdning hayoti, falsafiy dunyogarashini, ontologik hamda gnoseologik, din va
falsafa uyg‘unligi borasidagi qarashlarini tadqiq etganlar.

Arab-musulmon falsafasi ilmiy merosida epistemologik va gnoseologik
muammolarning umumiy metodologik jihatlarini tadqiq qilgan o‘zbek faylasuf
olimlari M.M.Xayrullayev, O.F.Fayzullayev, M.A.Axmedova, M.N. Abdullayeva,
M.Qodirov, E.M. lzzetova, B.R.Karimov, B.O.To‘rayev, R.R.Karimov, D.A.
Pulatova, N.A. Shermuxamedova, J.M.Xolmo‘minov, G.M.Ruzmatovalarning
ishlari mavzu doirasidagi muammolarni tahlil etishda muhim metodologik
ahamiyatga ega!. Mamlakatimizda Ibn Rushdning nafaqat “Ikki haqiqat”
konsepsiyasi, balki Ibn Rushd hayoti, falsafiy dunyoqarashi ham kam o‘rganilgan
mavzular sirasiga kiradi. Faylasufning merosini o‘rganishga bag‘ishlangan,
dunyogarashining konseptual asoslarini ilmiy nuqtai nazardan chuqurroq
tushunishga imkon beradigan yaxlit va keng gamrovli ilmiy-falsafiy tadgigotlar
olib borilmagan. Faqgat ilmiy maqola, tezis shaklidagi ilmiy tadqiqot ishlari amalga
oshirilgan. Demak, dissertatsiya mavzusi doirasidagi muammo ilk bor yaxlit tadqiq
etilishi bilan ahamiyatlidir.

Tadgigotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Toshkent davlat
shargshunoslik universitetining ilmiy tadgiqot ishlari rejasiga muvofig “Sharq
falsafasi va madaniyati qadriyatlari” mavzusi doirasida bajarilgan.

Tadgigotning magqgsadi Ibn Rushd “Ikki haqiqat” ta’limotining falsafiy
mohiyatini ochib berishdan iborat.

Tadgigotning vazifalari:

! Mualliflar asarlari dissertatsiyaning foydalanilgan adabiyotlar ro‘yxatida keltirilgan.



Ibn Rushd falsafiy qarashlarining genezisi, uni rivojlanishining falsafiy
jihatlart hamda “Ikki haqiqat” ta’limotining nazariy va g‘oyaviy asoslarini
aniglash;

tarixiy-falsafiy kontekstda Ibn Rushd qarashlaridagi din yoki e’tigod va
falsafa yoki agl mutanosibligining ontologik va epistemologik jihatlarini ilmiy
asoslash;

“Kitab Fasl al-maqal va tarqiq ma bayna ash-shari’a va al-hikma min al-
ittisal” asaridagi epistemologik, diniy, falsafiy g‘oyalarni germenevtik tahlil
asosida ochib berish;

hozirgi davrda Ibn Rushdning ilmiy-falsafiy dunyoqarashidagi “Ikki haqgiqat”
ta’limotida din va falsafa uyg‘unligi g‘oyasining ma’naviy-ma’rifiy, gadriyatga
doir, madaniy sohalarda ahamiyatini, hamda bugungi yosh avlodni diniy va
dunyoviy bilimlar alogadorligida tarbiyalashda konseptual asos ekanligini ochib
berish.

Tadqgigotning obyekti sifatida lbn Rushdning falsafiy qarashlari tanlab
olingan.

Tadqigotning predmetini Ibn Rushd “Ikki haqgiqat” ta’limotining falsafiy-
konseptual jihatlari tashkil giladi.

Tadqgigotning usullari. Tadgigotda tarixiylik va mantigiylik, analiz va sintez,
vorisiylik, giyosiy tahlil, dialektik, germenevtik, biografik va ideografik, fanlararo
yondashuv kabi usullardan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

Ibn Rushd “Ikki hagiqat” konsepsiyasida Haqigat yagonaligini isbotlash
bilan birga uning ikki usuli din va falsafa alogadorligiga undovchi diniy-falsafiy
qarashlari majmui madaniyatlararo muloqot, diniy bag‘rikenglik kontekstida
zamonaviy jamiyat xarakteriga mosligi asoslangan;

Ibn Rushd tomonidan adolat, bag‘rikenglik, ilmga muhabbat va diniy
ma’rifatga undovchi komillik mezonlari tizimi (integratsiya, unifikatsiya, global
dunyoni ragamlashtirish dinamikasining o‘sishi) globallashuv jarayonida yoshlarni
diniy ekstrimizm, agidaparastlik, terrorizm kabi buzg‘unchilikka asoslangan
mafkuraviy tahdidlar ta’siriga garshi kurashda substansional asosga ega ekanligi
falsafiy jihatdan isbotlangan;

Ibn Rushd “Kitab Fasl al-maqal va targiq ma bayna ash-shari’a va al-hikma
min al-ittisal” asarida ilgari surilgan “falsafa va din” hamda “shariat va aql”
aloqadorligiga asoslangan konsepsiyasi garama-qarshi tomonlarning yakdillikka
erishishi uchun zamin yaratib beruvchi dunyoviy mamlakatda “irratsionalizm va
ratsionalizm” hamda “diniylik va dunyoviylik” uyg‘unligi g‘oyasining genezisi
ekanligi mantiqan asoslangan;

“Ikki haqiqat” konsepsiyasidagi imon, e¢’tiqod hamda bilim, aql bog‘ligligi
g‘oyasining ma’naviy-ma’rifiy sohalardagi amaliy ahamiyati, dinlar va
madaniyatlarning hamjihatligida, tinchlik va totuvlikni mustahkamlashda diniy
ma’rifat va ilm-fanning o‘zaro alogadorligi asoslab berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:



Ibn Rushdning “Ikki haqiqat” konsepsiyasining bugungi globallashuv
sharoitida diniy va dunyoviy qadriyatlar uyg‘unligidagi me’yorlar buzilishining
oldini olish yo‘llari asoslangan;

e’tiqod va aql mutanosibligining umuminsoniy ma’naviy, ma’rifiy modellari,
madaniy hamda diniy, axloqiy mexanizmlari Ibn Rushdning “Ikki haqiqgat”
ta’limoti asosida ochib berilgan;

diniy hamda dunyoviy gadriyatlar qadrsizlanishi, ya’ni insonlarning ma’rifiy
va aksiologik jihatdan tanazzulga uchrashiga olib keladigan ziddiyatlarni hal
qilishda amaliy jihatdan qo‘llash mezonlari yuzasidan tavsiyalar ishlab chiqilgan.

Tadgigot natijalarining ishonchliligi. Tadqiqot jarayonida qo‘llanilgan
nazarty qarashlar, yondashuv uslublari, ilmiy ma’lumotlarning rasmiy
manbalardan, ishonchli dalillardan olinganligi respublika va xalgaro miqyosdagi
IImiy-amaliy konferensiya materiallari to‘plamlari, OAK ro‘yxatidagi maxsus
jurnallar hamda xorijiy ilmiy jurnallarda chop etilgan maqolalar, xulosa, taklif va
tavsiyalarning amaliyotga joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan izohlanadi.

Tadgiqgot natijalarining ilmiy va amaliy ahamiyati.

Tadqiqotning ilmiy ahamiyati shundaki, Ibn Rushdning “Ikki haqiqat”
ta’limoti tahlili natijalari, taqdim etilgan ilmiy-nazariy Xxulosalar, taklif va
tavsiyalar globallashuv sharoitida diniylik va dunyoviylik uyg“unligini
ta’minlashga bag‘ishlangan barcha fan tarmoqlarida o‘tkazilayotgan tadqiqot
ishlarini nazariy va uslubiy jihatdan boyitish uchun muayyan manba bo‘lib xizmat
qilishida namoyon bo‘ladi. Shuningdek, tadqiqot natijalaridan oliy ta’lim
muassasalarida bakalavr va magistratura bosqichlarida “Falsafa”, “Din falsafasi”,
“Axloq va nafosat falsafasi”, “Sharq falsafasi va madaniyati tarixi”, “Madaniyat
falsafasi va akseologiya”, “G‘oyalar falsafasi”, “Sharq va G‘arb falsafasidagi
antropologik muammolar” kabi fanlarni o‘qitish jarayonida foydalanish mumkin.

Tadgigot natijalarining amaliy ahamiyati ijtimoiy va madaniy muassasalar,
O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalqaro
ilmiy tadgigot markazi, Imom Termiziy xalgaro ilmiy tadgigot markazi,
Respublika Ma’naviyat va ma’rifat markazi, shuningdek, oliy ta’lim
muassasalarida ma’naviy-ma’rifiy tadbirlar o‘tkazishda foydalanish mumkinligi
bilan izohlanadi.

Tadqgiqgot natijalarining joriy qilinishi. Ibn Rushd “Ikki hagiqat”
konsepsiyasi falsafiy tahlilining amaliy ahamiyati bo‘yicha ishlab chiqilgan
takliflar asosida:

Ibn Rushd “Ikki hagiqat” konsepsiyasida Haqigat yagonaligini isbotlash
bilan birga uning ikki usuli din va falsafa alogadorligiga undovchi diniy-falsafiy
qarashlari majmui madaniyatlararo muloqot, diniy bag‘rikenglik kontekstida
zamonaviy jamiyat xarakteriga mosligi kabi xulosa va metodologik tavsiyalardan
O‘zbekiston Milliy teleradiokompaniyasi “O‘zbekiston tarixi” telekanalining
“Taqgdimot” ko‘rsatuvi ssenariysini tayyorlashda foydalanilgan (O‘zbekiston Milliy
teleradiokompaniyasining 2023 yil 8 fevraldagi 06-31-212-son ma’lumotnomasi).
Natijada, teletomoshabinlarning 1lbn Rushd falsafiy dunyogarashi, uning diniy
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gadriyatlarga munosabati, ularning hagiqat yagonaligi borasidagi garashlariga doir
IImiy-tarixiy bilimlarini takomillashtirishga xizmat gilgan;

Ibn Rushd tomonidan adolat, bag‘rikenglik, ilmga muhabbat va diniy
ma’rifatga undovchi komillik mezonlari tizimi (integratsiya, unifikatsiya, global
dunyoni ragamlashtirish dinamikasining o‘sishi) globallashuv jarayonida yoshlarni
diniy ekstrimizm, aqidaparastlik, terrorizm, kabi buzg‘unchilikka asoslangan
mafkuraviy tahdidlar ta’siriga qarshi kurashda substansional asosga ega ekanligiga
doir xulosa va tavsiyalardan Imom Termiziy Xxalgaro ilmiy-tadgigot markazi
tomonidan yillik rejaga muvofiq o‘tkazilgan davra suhbatlari hamda targ‘ibot
tadbirlarini tashkil etishda foydalanilib, ko‘zlangan samarani berdi (Imom
Termiziy xalqgaro ilmiy-tadgiqot markazining 2023 yil 8 fevraldagi 01-07/20 sonli
ma’lumotnomasi). Natijada, ilmiy tadgigot natijalari va xulosalari globallashuv
jarayonida jamiyatda din va ilm-fan uyg‘unligi borasida amalga oshirilayotgan
keng ko‘lamli islohotlarning mohiyatini chuqur anglash, yot g‘oyalarga nisbatan
mafkuraviy immunitetni kuchaytirishga xizmat gilgan;

Ibn Rushd “Kitab Fasl al-maqal va targiq ma bayna ash-shari’a va al-hikma
min al-ittisal” asarida ilgari surilgan “falsafa va din” hamda ‘“shariat va aql”
aloqadorligiga asoslangan konsepsiyasi garama-qarshi tomonlarning yakdillikka
erishishi uchun zamin yaratib beruvchi dunyoviy mamlakatda “irratsionalizm va
ratsionalizm” hamda “diniylik va dunyoviylik” uyg‘unligi g‘oyasining genezisi
ckanligiga oid ilmiy xulosalari natijalaridan O°zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazi tomonidan
nashr etilgan “O‘rta asr Sharq allomalari va mutafakkirlari tarixiy-falsafiy merosi
nomli ensiklopediyasi’ni tayyorlashda hamda markaz tomonidan amalga oshirilgan
davra suhbatlarini o‘tkazishda, targ‘ibot tadbirlarini tashkil etishda foydalanilgan
(O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy Xalgaro
ilmiy-tadgiqot markazining 2023 yil 2 martdagi 02/100 sonli ma’lumotnomasi).
Natijada, buyuk mutafakkur olimlarning ma’naviy merosini falsafiy, diniy
jihatdan o‘rganib tadqiq etishda va falsafiy g‘oyalarni anglashda muhim ahamiyat
kasb etdi;

“Ikki haqiqat” konsepsiyasidagi imon, e¢’tiqod hamda bilim, aql bog‘ligligi
g‘oyasining ma’naviy-ma’rifiy sohalardagi amaliy ahamiyati, dinlar va
madaniyatlarning hamjihatligida, tinchlik va totuvlikni mustahkamlashda diniy
ma’rifat va ilm-fanning o‘zaro aloqadorligi borasidagi xulosa va amaliy
takliflardan Respublika Ma’naviyat va ma’rifat markazining 2022 yilda ma’naviy-
ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish bo‘yicha chora-
tadbirlar dasturining IX yo‘nalishida belgilangan turli mavzulardagi ma’naviy-
ma’rifiy tadbirlar tashkil etishda dissertatsiya materiallaridan foydalanilgan
(Respublika Ma’naviyat va ma’rifat markazining 2023 yil 9 fevraldagi 02-22/99-
son dalolatnomasi). Natijada, Ibn Rushdning “Ikki haqiqat” ta’limoti globallashuv
sharoitida dunyo miqyosida e’tigod va agl uyg‘unligi borasidagi diniylik va
dunyoviylik mutanosibligi g‘oyalarini targ‘ib etishga xizmat gilgan.
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Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 6 ta
xalgaro, 4 ta respublika miqgyosidagi ilmiy-amaliy anjumanlarda ma’ruza
ko‘rinishida bayon etilgan hamda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 21 ta ilmiy ish chop etilgan. Jumladan, Oliy attestatsiya komissiyasining
doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy
nashrlarda 8 ta magola (6 ta respublika, 2 ta xorijiy jurnallarda) nashr etilgan.

Dissertatsiyaningg tuzilishi va hajmi. Dissertatsiya “Kirish”, uchta bob,
to‘qqizta paragraf, “Foydalanilgan adabiyotlar ro‘yxati” hamda “Ilovalar’dan
Iborat. Dissertatsiyaning hajmi 138 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida tadgiqot mavzusining dolzarbligi va
zarurati, uning respublika fan va texnologiyalar rivojlanishining ustuvor
yo‘nalishlariga mosligi, muammoning o‘rganilganlik darajasi, tadqiqotning
magsadi, vazifalari, tadgigot obyekti, predmeti, metodlari asoslangan, ishning
ilmiy yangiligi, olingan natijalarning ishonchliligi, ilmiy-amaliy ahamiyati,
tadgiqot natijalarining amaliyotga joriy etilganligi, nashr etilgan ishlar,
dissertatsiya tuzilishi va hajmi to‘g‘risida ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Ibn Rushd ta’limotining genezisi va
rivojlanishining falsafiy hamda nazariy-matodologik asoslari” deb nomlanib,
unda musulmon-arab dunyosida falsafiy g‘oyalar evolyutsiyasining tarixiy-
madaniy sharoitlari, Ibn Rushd falsafiy garashlarining metodologik jihatlari, uning
“Ikki haqiqat” ta’limotining nazariy va g‘oyaviy asoslari kabi masalalar ilmiy-
nazariy tahlil etilgan.

Dissertant ta’kidlashicha, O‘rta asrlarda musulmon xalqglari tafakkurining
rivojlanishi, avvalo, ikki asosiy yo‘nalish: diniy ilmlar (ulum an-nagliya-a.sill » sl=1f)
va dunyoviy ilmlarning (ulum al-agliya-4:aall o sl=ll) shakllanishida o‘z aksini
topadi. Mashhur sharqshunos F.Rouzental O°‘rta asrlar musulmon Sharqi
madaniyatini “bilim tantanasi” deb baholaydi. Bu baho haqigatga yaqin, chunki
islom dini tarqalgan davrni islomdan avvalgi, ya’ni johilliya davri bilan
giyoslashning o‘zidayoq, islom orgali musulmonlar yangi turdagi bilimlarga ega
bo‘lganlari yaqqol ko‘zga tashlanadi. Bu bilimlar, avvalo, ilohiyot, kalomda
qo‘yilgan muammolar hal etilishida o‘z ifodasini topgan. Falsafiy, huqugiy va
bilimning boshga sohalari ilohiy masalalarning hal etilishi jarayonida shakllanib
mustaqil fanlarga aylanib boradi. Shu bilan birga, bilimning rivojlanish jarayonida,
hozirgi til bilan aytganda, metodologiya, epistemologiya, ya’'ni turli ilmiy usullar
ishlab chiqilishi ham rivojlandi.

Tadgiqgotchi fikricha, musulmon-arab falsafasi shakllanishi G‘arb ma’naviy
madaniyatini yunon falsafasi bilan bog‘lab bergan zaruriy pog‘ona bo‘ldi. Tarixchi
olim A.V.Koyre to‘g‘ri ko‘rsatganiday, “...bu davrda arablar lotin g‘arbining
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ustozlari va tarbiyachilari bo‘ldilar™®. Zero, yunon faylasuflarining asarlari lotin
tiliga bevosita yunon tilidan emas, balki ularning arab tilidagi sharhlaridan tarjima
qgilib olindi. Bu hol G‘arbda gadimgi yunon tilini biladigan olimlar golmagani yoki
hali yo‘qligi sababli emas, balki Arastuning “Metafizika”si yoki Ptolemeyning
“Almagest”i kabi murakkab asarlarni Forobiy, lbn Sino yoki Ibn Rushdlar
yordamisiz tushunish mumkin bo‘lmay qolgani tufayli sodir bo‘lgan edi.

“llmning ratsionalizmga yo*‘nalganligi, mazkur davr arab mutafakkirlariga xos
bo‘lgan. Falsafaning ratsionalistik fikr yo‘nalishi sifatida paydo bo‘lishi ilohiyot,
fighdagi mafkuraviy harakatlar bilan bog‘liq edi”. Diniy va dunyoviy falsafiy
bilimlar Haqgiqgatni izlashga garatilgan edi. Falsafiy va ilmiy bilimlar ijtimoiy
olamni, tabily olamni idrok etishga intilgan, diniy bilim esa e’tiborni narigi olamga
qaratgan, unga ko‘ra, yerdagi hayot haqidagi bilim narigi dunyoga yetishish uchun
xizmat rolini o‘ynagan.

O‘rta asrlar Sharq va G‘arb ma’naviy uyg‘unligi o‘ziga xos zaruriyat sifatida
shunday shaxslarni yaratdiki, ular bir yo‘la bir necha qit’alarni birlashtira oldilar.
Masalan, buyuk arab-ispan faylasufi Ibn Rushd nafagat buyuk faylasuf, balki u
Afrika va Osiyoni, Osiyo va Yevropani, xristianlik va islomni bir-biriga
bog‘laydigan ko‘prikdir. Bundan tashqari, Ibn Rushd tufayli Yevropa o‘zini-o‘zi
gayta tanidi. U buyuk yunon faylasuflari asarlarini arab tilidan ispan tiliga tarjima
qgilishi bilan Yevropa xalqglarini yunon madaniyatining gultoji bo‘lgan Aflotun va
Arastu falsafasi bilan tanishtirdi. Avveroizmda esa ilmu aqlning cho‘g‘lari ilk bor
jilovlanib, ko‘zga tashlandi. Bu ratsionalizm keyinchalik Dekart, Spinoza, Leybnits
kabi buyuk agl egalarining yetishib chiqishiga sabab bo‘ldi. Ular tafakkurning
yangi gatlamlarini kashf etdilar. Bu gatlamlarda biz yangi davr deb ataydigan
davrning iqtisodiy hayoti, ijtimoiy turmushi, siyosiy sohalardagi yangi hodisalar
o‘z in’ikosini topgan edi.

O‘rta asr falsafasi tarixiga bag‘ishlangan asarida professor Moris de Vulf Ibn
Rushd haqidagi fikrlarini umumlashtirib shunday deydi: “X asrda Ispaniya eng
farqli ko‘plab turli irqlarning uchrashadigan joyi bo‘lgan. Musulmon
mamlakatlarida yahudiylar va nasroniylar arablar bilan yonma-yon yashadilar... Bu
Ispaniyaning XIlI asrgacha kuchli falsafiy harakat markaziga aylanishiga yordam
berdi. ...Biroq bu faylasuflarning hech biri shuhratda Ibn Rushd darajasiga
yetmagan... va uning Arastuga hayrati chegara bilmasdi... lekin bu uning falsafasi
Arastu falsafasining nusxasi degani emas™3. Moris de Vulf bergan ta’rif, albatta,
haqigatdir. “...uning falsafasi Arastu falsafasining nusxasi, degani emas” jumlasi
orgali professor bizga Ibn Rushdning Arastu asarlariga yozgan sharhlaridan
tashqari o‘z dunyoqarashini aks ettiruvchi shaxsiy asarlariga ham murojaat qilish
kerakligiga ishora bermoqda. To‘g‘ri, Ibn Rushd Arastu asarlariga mukammal
sharhlar yozdi. Birog, bu u Arastu soyasida qolib ketishi kerak, degani emas.
Uning e’tigodiga doir dunyoqgarashini belgilab beruvchi shaxsiy asarlari ham
mavjud.

1 Koiipe A.B. Ouepku ncropun punocodpckoit Meican. — M.: Ilporpecc, 1985. — C. 157.

2 ®ponosa E.A. Apab6ekas unocogus. Ipouutoe u Hactosimee. — M., 2010. — C. 144,

3 Maurice de Wulf. History of Medieval Philosophy. — London: Forgotten books, 2018.— P. 174.
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Yunon falsafasiga bo‘lgan bag‘rikengligi natijasida Ibn Rushd O‘rta asrlarda
yevropaliklar tomonidan bir yoqlama tushunildi. Ikki falsafa o‘rtasida: O°‘rta
asrlarda yevropaliklar tushungan Ibn Rushd falsafasi va o‘zi e’tiqod qilgan falsafa;
bu ikkisi o‘rtasida farqli nuqtalar mavjud bo‘lib, ular ba’zan mohiyatga ta’sir
qiladigan yoki o‘sha vagtlardan xalos bo‘lgan holda, boshqa tartibda talqin qilishga
imkon beradigan tafovutlardir. To‘g‘rirog‘i, ular bir emas ikki xil falsafiy
dunyogarashni keltirib chigaradi. Ulardan biri Arastu asarlariga sharhlari orgali
O‘rta asrlarda yevropaliklar tushungan, tan olgan Ibn Rushd falsafasi hamda
faylasufning ilohiyot borasida yozilgan asarlari asosida uning e’tiqodini belgilab
beruvchi falsafasini keltirshimiz mumkin. O‘rta asrlarda yevropaliklar tushungan
Ibn Rushd falsafasi uch jihati bilan ajralib turadi:

Birinchisi: Ular Ibn Rushd falsafasini tushunishda uning Arastu hagidagi
tushuntirishlari va uning ba’zi kitoblari xulosalariga tayanganlar. Ibn Rushdning
Arastuga ganday hayrati bo‘lmasin, arab faylasufining qarashlari hamma sohada
ham yunon faylasufining garashlari bilan mos kelmaydi.

Ikkinchisi: Ular lotin yoki ibroniy tillariga tarjima gilingan tushuntirish va
xulosalarga tayandilar, birog tarjima asl manbadan farqg qgiladi.

Uchinchisi: Ibn Rushd falsafasi inkvizitsiya sudi boshgaruvi davrida
yevropaliklar orasida mashhur bo‘lib, mazkur sud arab-andalusiya falsafasini gattiq
ta’qib qilganligi barchaga ma’lum. Shuningdek, u nasroniylik dini asoslariga zid
bo‘lgan fanlar bilan shug‘ullanishni qat’ly man etgan edi. Shuningdek,
nasroniylikdan boshqga dinlarga tegishli asarlarni o‘rganishni ham rad etgan edi.

Islom dini yangi dunyogarash asosiga aylandi, unda “imon” va “ilm
tushunchalari bir-biriga garama-qarshi emas, balki o‘zaro bog‘liq edi. Qur’oni
Karimda, F.Rouzental ta’kidlaganidek, aql va e’tiqod “bir-biriga tenglashtirilgan™?.
Agar islomning ilk asrlarida e’tiqod va aql o‘rtasidagi munosabat muammosi hali
nazariy tushunchaga ega bo‘lmagan bo‘lsa, keyinchalik arab-musulmon falsafiy
an’analarining vakillari ularning o‘ziga xosligini shubha ostiga qo‘yib, aqlning
e’tigod bilan ganday bog‘ligligi haqida faol fikr yurita boshladilar. Bu yerda,
birinchi navbatda, bilish va tushunishning ratsional yoki moddiy hamda irratsional
yoki g‘ayritabily usuli o‘rtasidagi raqobat yotardi.

Dissertantning fikriga ko‘ra, din va falsafa munosabatlari borasidagi fikrlar
yahudiylik, nasroniylik va islom dinining ko‘plab vakillari dunyogarashida oz
aksini topgan. Xususan, yahudiylik dinida Iskandariyalik Filon, Saadiy Ibn Gaon,
nasroniylik dinida Iskandariyalik Klement, musulmon-arab falsafasining yorgin
vakillari Al-Kindiy, Abu Nasr Forobiy, Ibn Sino, Ibn Tufayl, Ibn Rushd oz
qarashlarida e’tiqod va aql masalasini ochib berganlar. Ularning barchasi o‘z
vaziyatidan, davrdagi ijtimoiy-siyosiy holatlardan kelib chiqgib, din va falsafa
munosabatlariga o‘z fikrlarini taqdim etganlar. Ulardan bir guruhi (Tertullian)
falsafa, agldan ko‘ra dinni, e’tiqodni ustun qo‘ygan bo‘lsalar, ikkinchi guruhi
(Klement, Saadiy ibn Gaon) e’tiqod va aqlni muhimligini ta’kidlash bilan birga
Xudoga bo‘lgan e’tiqod, dinning ustunligini e’tirof etganlar. Uchinchi guruhi esa

2

! Poysenrtan ®. TopxecTBo 3HaHuA. KoHIENus 30aHus B cpenneBekoBoM uciame / Ilep. ¢ anrn. C.A. XomyToBa.
M.: Hayxka, 1978. — C. 107.
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(arab-musulmon faylasuflari: Al-Kindiy, Forobiy, Ibn Miskavayh, 1bn Sino, lbn
Tufayl, Ibn Rushd) din va falsafani o‘zaro uyg‘unlashtirishga, bir-biri bilan
kelishtirishga uringanlar. Xususan, Ibn Rushd, din va falsafani Hagigatga
erishtiruvchi ikki yo‘l sifatida ko‘rgan. Din vositasida ham, falsafa vositasida ham
hagigatga erishish mumkinligini e’tirof etib, mazkur masalada o°ziga xos
murosaga chaqiruvchi gat’iy fikr aytdi.

Ibn Rushd dunyoqarashini, undagi din va falsafa bog‘liqligi masalasini tadqiq
etishda falsafiy-tarixiy metodga murojaat qilish magsadga muvofiq bo‘ladi. Bunda
uning qarashlariga ta’sir etgan nazariy, g‘oyaviy asoslarni tahlil etish hamda
ularning faylasuf garashlarida aks etishini ochib berish muhim sanaladi. Natija lbn
Rushd va boshqga faylasuflar tomonidan ilgari surilgan din va falsafa munosabati
masalasining qanchalik dolzarb ekanligini aniglash bilan birga bunda
mutafakkirning pozitsiyasini tahlil qilishda o‘z samarasini beradi.

Dissertatsiyaning ikkinchi bobi “Ibn Rushd “Ikki hagiqat” ta’limotining
gnoseologik jihatlari” deb nomlanib, Ibn Rushdning din va falsafa uyg‘unligiga
oid qarashlari tahlili, uning “Ikki haqiqat” konsepsiyasining ontologik va
epistemologik tadgigi va “Kitab Fasl al-maqal va tarqiq ma bayna ash-shari’a va
al-hikma min al-ittisal” (Hikmat va shariat o‘rtasidagi uyg‘unlik hagida magqola)
asarida ritorik, dialektik hamda dalilga asoslangan matnlar germenevtik tahlilining
falsafiy mohiyati tadqiq etilgan.

Dissertant ta’kidlashicha, din va falsafa, o‘zaro tafovutlariga garamay, ijobiy
yo‘llarda o‘zaro ta’sir o‘tkazishlari mumkin. Biroq bu dunyoqarashlarning Haqiqat
deb ta’kidlagan narsalariga erishish yo‘llari bir-biridan farq qiladi: din e’tiqodga
asoslansa, falsafa ogilonalik usulidan foydalanadi. Ushbu fundamental farg muhim
savolga olib keladi: umumiy til va uslubda bo‘lmasliklariga qaramay, falsafa va
din bir-biriga foyda keltiradimi? Zamonaviy falsafadagi fanlararo metodologiyaga
tayanib ularni muvofiglashtirish mumkinmi? Hanuzgacha oxirgi javob yo‘q,
chunki ilohiyotshunoslar, faylasuf va olimlarning fikrlari hozirgi kunda ham
turlichadir. Shunga garamay, falsafa va dinni bog‘lash bo‘yicha yangi sa’y-
harakatlarni amalga oshirish, bir tomondan, ilmiy turg‘unlikning oldini olishga,
boshga tomondan hurofot va turli xil aqidalarni cheklashga yo‘l qo‘ymaslik uchun
foydali bo‘ladi.

Ibn Rushd “Fasl al-maqal” asarida falsafa va diniy mulohazalar o‘rtasida bir-
biriga garshi bo‘lmagan ko‘plab misollar mavjudligini ta’kidlab o‘tgan. Aslini
olganda, 1bn Rushdning mazkur risolasidagi magsadlaridan biri — falsafa va diniy
mulohazalar hagiqatni ifodalashda bir-biriga mos va uyg‘un fikrlash usullari
sifatida talqin qilish. Falsafa (hikma) va oyatlarni (ya’ni, diniy bitiklarni) o‘zaro
mos bo‘lgan va bir-biriga zid bo‘lmagan munozarali shakllar sifatida tavsiflash
dastlabki tavsif hisoblanadi. Biroq, bu Ibn Rushdning munosabatlar o‘rtasidagi
bog‘liglikning o‘ziga xosligini ifodalamaydi. Masalan, bu umumiy bayonot falsafa
yoki diniy bitiklar ierarxik bog‘liglikning bir shakli sifatida, bu ikki taklifning biri
hagigatni anglash va yolg‘ondan saqlanishning eng ishonchli yo‘li sifatida emas,
balki Nauman Faiziy aytishicha, “Ibn Rushd fikridagi bu kabi diniy bitiklar va
falsafa bir-biriga parallelligi va bir-biriga zid bo‘lmagan o‘zaro teng mantiqiy
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nuqtai nazar sifatida bir xil hodisalar natijasidir™!. Bu xulosalariga asoslangan
faylasuf o‘zining “Ikki haqiqat” konsepsiyasini keltirdi.

Bunga ko’ra, din va falsafa mutlago boshqa sohalarda shug‘ullanadi, bir-biri
bilan deyarli hech qanday umumiylik yo‘q, shuning uchun dinning o‘ziga xos
haqiqatlari va falsafaning o‘ziga xos haqiqatlari borligi ajablanarli emas. Bundan
tashqari, bu hagigatlar nafagat mumkin, balki turli xil va, hatto, gqarama-garshi
bo‘lishi kerak. Ularning bir-biriga mos kelmasligida noto‘g‘ri va g‘ayrioddiy narsa
mavjud emas: bu tabily, normal va tushunarli. E’tigod va aql uyg‘unligi
tarafdorlari ta’kidlaganlaridek, ular umuman qo‘shilmasliklari kerak shu bilan
birga bu haqiqatlar ziddiyatli bo‘lishi mumkin emas, chunki ular qarama-garshi va
aslida mos kelmaydigan tudhunchalar hagida gapiradilar.

Ibn Rushd falsafiy xulosalar va Qur’on o‘rtasida hech qanday ziddiyat
bo‘lishi mumkin emas, - deb hisoblaydi: “Bu din haqiqiy bo‘lib, bilimga
yetaklovchi tadqiqni ma’qullagani bois, biz musulmonlar, aql yordamida o‘rganish
Qur’oni Karim o‘rgatuvchi narsalarga zid xulosalarga olib kelmasligini bilamiz”?,
Ibn Rushd “Fasl al-magal” asarida Alloh tomonidan Muhammad (s.a.v.)
payg‘ambar sifatida butun bashariyatga yuborilganliklarini, ular ko‘rsatgan yo‘ldan
yurish lozimligini ugtiradi. Aynan shu shariat bandalarni Alloh buyurgan ishlarini
bajarishlari, u ko‘rsatgan yo‘ldan yurishlarini ta’minlaganligini ta’kidlab o‘tadi,
hamda Qur’on oyatidagi “hikmat” so‘ziga alohida urg‘u berib, aynan shu shariat
vositasida Alloh buyurgan yo‘ldan borishda hikmatga ham munojaat qilishga
chorlanganligini namoyish etadi. Shu asarning o‘zida falsafa usullari ganchalik
shariat tomonidan tasdiglanganligini dalillab o‘tadi: “Va agar bu shariat haqiqatdan
ham tafakkurga chorlovchi, haqiqatni bilishga yetaklovchi bo‘lsa, biz musulmonlar
aniq bilamizki, dalillarga asoslangan mulohazalar shariatda mavjud bo‘lgan
narsalarga zid bo‘lmaydi. Darhaqiqat, haqiqat haqiqatga zid kelmaydi, aksincha,
unga muvofiq va uning foydasiga dalil bo‘lib xizmat qiladi™.

Shuni aytishimiz mumkinki, Andalusiya faylasufi dinni asossiz deb
hisoblamagan. O‘zidan oldingi va o‘zidan keyingi ko‘plab o‘rta va yangi davr
faylasuflari kabi dinni asossiz deb topmagan. Hikmat va shariatning har biri bir-
biriga muhtojligi va ular har birining o‘z xalqi va ishonuvchilari borligini
ta’kidlagan. Oxirigacha Ibn Rushdni ular orasidagi yarashuv nuqtai nazarida
ko‘ramiz. Bu shuni anglatadiki, mazkur munosabatda u har bir dindorning dinda
tanlaydigan pozisiyasini va ratsionallik, aqlning qadrini birgalikda olib qarab, o‘rta
yo‘Ini tanladi. Demak, e’tiqod va aql ifodasi nazariyasi Ibn Rushdning ratsionallik
pozitsiyasining davomi bo‘lib, dinga nisbatan ratsional qarashdir. U tarix va falsafa
o‘rtasidagi  fanlararo  yondashuvga asoslanib, tabiiy-ilmiy bilimlardagi
epistemologik xulosalarga tayangan holda o‘z xulosalarini berish bilan birga
Forobiy va Ibn Sino kabi faylasuflarning dunyogqarashlarini himoya gila oldi.
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Ibn Rushd e’tigod va aqlni uyg‘unlashtirish maqsadida payg‘ambar va
faylasuf tushunchlarini ham uyg‘unlashtirishga harakat giladi. Ijtimoiy-Siyosiy
hayotda tashkilotchilikda payg‘ambarlarni o‘rni  yuksakligini aytib o‘tadi:
“Payg‘ambarlar qonun o‘rnatuvchilar bo‘lib, ular jamiyatga qonunlar taqdim
etadilar”. Ibn Rushd quyidagi iborani keltiradi: “nabaviy qonun o‘rnatuvchilik
donishmandligi”. Ochiq ravshanki, bu yerda u “payg‘ambarlik vazifasi” bilan
“falsafiy donishmandlik”ni o‘zaro bir-biriga bog‘lash magsadida bo‘lgan. Ibn
Rushd faylasuf — donishmand ta’limotini quyidagi ajoyib, bir qarashda g‘aroyib
hikmatda ifoda etadi: “Har bir payg‘ambar — donishmanddir, lekin hech bir
donishmand payg‘ambar emas™. Aynan shu hikmat faylasufni falsafa va dinni
alogadorligi haqidagi ta’limotining asl mag‘zi hisoblanadi.

Ibn Rushdning shariat hagidagi fikrlarini hulosalab, falsafiy bilim bilan diniy
bilimning magsadi bir, bir xil, manbasi esa boshqgadir, degan xulosa kelib chigadi.
Shu yerda llohiy ilm bilan, insoniy ilm o‘rtasidagi farqni ko‘rsatib o‘tganligi o‘z-
o‘zidan namoyon bo‘ladi. Din payg‘ambarlar orqali insonlarga yetkazilib, amalga
tatbiq qilinadi. Ana shu vaqtdan boshlab Ilohiy ilm payg‘ambar sunnatlari, ya’ni
tutgan yo‘li va usullari vositasida insoniy ilm maqomiga ega bo‘ladi. Ular oshkor
gilgan narsa shariat (qonun) deyiladi, deyishimiz mumkin.

Ibn Rushd din va falsafani o‘zaro bog‘liq, doimo hamroh bo‘lishi kerak
ekanligini namoyish etishga harakat gilgan. Falsafa ham, din ham eng avvalo butun
borliq va olamning oliy sababchisi bo‘lmish Xudo haqida tafakkur qiladi. Lekin
ular tafakkur qilish uslubi jihatidan farq qiladi: “... Zero, do‘stning haqorati
dushmandan chiggan hagoratdan ham yomonroqdir. Aytmogchimanki, falsafa
dinning do‘sti (hamrohi) va sut singlisidir. Shuning uchun ham ularga adovat,
kelishmovchilik, nafrat alogador deb da’vo qilganlarning g‘azabi eng achchiqdir.
Aslida ular mohiyatida hamroh va tabiatan do‘stdirlar’2.

Risolaning bir gismida mulohaza va konsepsiyalarni shakllantirish uchun
vosita sifatida dialektik va ritorik mulohazalarga nisbatan dalilga asoslangan
mulohazalarning ustunligi bayon etiladi. O°‘z maqsadlari nuqtai nazaridan
fikrlashning ushbu uchta shakli bir-biridan farg gilmaydi, chunki har biri fikr va
tushunchalarni ishlab chiqarishga qaratilgan: “Shunday qilib, din dalil vositasida
Alloh taoloni va u yaratganlarini ilm olishga undaydi. Birog, Alloh taolo va uning
yaratganlarini shariat tomonidan aqliy qiyos orqali ko‘rib chigish magsadga
muvofig, degan garorga kelinsa, avvalo, ganday dalillar borligini, uni [asoslash]
shartlari ganday hamda dalilga asoslangan mulohaza dialektik, ritorik va sofistik
fikrlashdan farqi qandayligini ko‘rib chigish lozim bo‘ladi”3. Ibn Rushd Mugaddas
matnlarning zohiriy va botiniy ma’noga ega bo‘lishining sababi odamlarning tabiiy
qobiliyatlari, ularning hukm chiqarishga bo‘lgan tug‘ma moyilliklari o‘rtasidagi
tafovutda, deb hisoblaydi. Qur’on lug‘aviy ma’nosida bir-biriga zid bo‘lgan

425 o=-.1998 3 »ll - (Raddiyani rad etish) cubleil) <l ady ol
;a0 (Hikmat va shariat o‘rtasidagi uyg‘unlik haqida risola).Jeai¥! (e day p3l) s 4aSall G et Jaal) Juad 255 0l 2
.23, o= —.2007
,5_»Wl (Hikmat va shariat o‘rtasidagi uyg‘unlik haqida risola) .Jusi¥! (e dag pall 5 AeSall fp Lad Jaall Jiad 28 o) 3
4. u=—.2007
16



jumlalarni o‘z ichiga olganligining sababi ilmda mustahkam xalqlarni murosali
tafsirga undashligida ko‘radi.

Ibn Rushd “din-falsafa” munosabatini tavsiflash uchun “zohiriy” (tashqi) va
“botiniy” (ichki) turkumlari juftligiga asoslanadi, bu “ochiqg-yashirin” (zohir-botin)
turkum juftligi variantlaridan biridir. Bu tushunchalar musulmon-arab falsafiy
an’analari doirasida shakllangan asosiy terminologiyaga taallugli. Ular qarama-
garshi tushunchalar juftligi munosabatini tasvirlash uchun ishlatiladi. Bu, bir
tomondan, e’tiqod va aqlni anglashda mutafakkir arab-musulmon madaniyatining
“aniq — yashirin” turkum juftligi bilan bog‘liq semantik intuitsiyalarini go‘yo
takrorlashini ko‘rsatadi. Boshga tomondan, u musulmon-arab madaniyatida ularga
berilgan "tashqi" va "ichki" toifalarning semantik mazmunini hisobga olishga
harakat giladi.

Dissertatsiyaning uchinchi bobi “lIbn Rushd falsafiy merosining empirik va
ratsional bilimlar rivojiga ta’siri” deb nomlanib, “Ikki haqiqat”
konsepsiyasining G‘arb hamda Sharq mutafakkirlariga ta’sirini, Lotin averroizmini
Ibn Rushd ratsional garashlarining g‘oyaviy vorisi ekanligi, Ibn Rushd ilmiy-
falsafiy qarashlarida e’tigod va aql uyg‘unligi g‘oyasining hozirgi davrda
ma’naviy-ma’rifiy ahamiyati ochib berilgan.

Umuman, borlig, xususan, insonning mohiyati haqgida fikr bildirish borlig va
shaxs o‘rtasidagi munosabat masalasini tabiiy ravishda keltirib chiqaradi. Bunda
inson borlig‘iga ekzistensial yondashuv muhim sanaladi. “Ikki haqiqat” ta'limoti
nafagat bugungi kundagi ijtimoiy, madaniy, siyosiy to‘qnashuvlarning oldini
olishda dolzarb sanaladi, balki u o‘tmishdan zamonaviy dunyoga ko‘chishi
davomida turli xil qarashlar, turli xil tendensiyalarni, turli xil yondashuvlarni
ko‘rib o‘tganligi ham inobatga olinadi. Sababi, din yoki e'tiqod va falsafa yoki aql,
bilim masalasi nafaqat bugungi globallashuv jarayonlarida, balki tarixan o‘zining
dolzarbligi, nozik masala ekanligi bilan ajralib turgan. U inson ichki dunyosi,
ishonchi bilan agl-zakovati natijalarini o‘zida mujassam etgan bo‘lib, bunda har bir
shaxsning 0°z pozitsiyasi mavjud bo‘ladi.

Dissertantning fikricha, bu ikki soha o‘rtasidagi munosabatlarning vujudga
kelishi ilk boshida diniy e’tiqod hukmron bo‘lgan jamiyatlarga falsafani, aql
tushunchasini olib kirish natijasi bilan belgilanadi. Qadimgi davr va O‘rta asrlarda
ham Sharq va G‘arb diniy e’tiqodga asoslangan dunyosida inson aql-zakovatining
imkoniyatlarini namoyon gilishga ehtiyoj mavjud edi. Bu davr faylasuflari falsafiy
mushohadani diniy muhitga olib kirish magsadida ham turli xil usullarda din va
falsafa munosabatlarini ishlab chiqdilar. Falsafa jamiyatda, ilm ahli orasida o‘z
mavqeiga ega bo‘lgach “Ikki haqiqat” ta’limoti asosida e’tigod, imon hamda aq]l,
bilim masalalari ko‘proq tadqiq etila boshlandi. Bunda din asosida e’tiqod, imon
masalalari ko‘rilgan bo‘lsa, falsafa asosida aql, bilim masalalari ko‘rildi. E’tiqod
turlicha bo‘lishiga qaramay u har bir insonning ma’naviyatini, axloqini,
gadriyatlarini belgilashi yoritib berildi.

Tadqiqotchining ta’kidlashicha, ilm nafagat islom dinida, balki islom
mentalitetining o‘zida ham oliy zavq sifatida e’zozlangan. Bilim nafagat yerdagi
hayotda, balki undan keyingi barcha hayot uchun ham ne’mat sifatida tushunilgan,
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ya’ni insonlarning buguni va kelajagi sifatida qadrlangan. Jaholat va aqidaparastlik
doimo goralangan. Jaholat insonlarni vayronagarchilik, alamga olib borgan. Ibn
Rushd falsafasi aynan mana shu ruhiy kontekstda shakllangan. Ibn Rushd ilmning
o°‘zi ilohiy ekanligini, aql hamisha zarur ekanligini isbotlaydi, chunki u har doim
ogilona e’tiqod bilan birga jamiyatdagi inson hayotini tartibga solish imkonini
beradi, har ganday kasb, har bir inson intilishlari uchun to‘g‘ri yo‘lni ko‘rsatadi.
Ibn Rushd dunyoqarashidagi din va aqlni uyg‘unlashtirish ta’limoti musulmon-
arab dunyosini o‘zida qolib ketmadi, bu ta’limot gnoseologiyaga asoslanganligi
sababli Ibn Rushddan keyingi faylasuflar dunyoqarashiga ham o‘z ta’sirini
ko‘rsatdi. Bu nafagat islom dini doirasida, balki ma’lum davr bu ta’limot
unutilgan nasroniylik va yahudiylik dinlariga ham qayta ta’sir o‘tkazdi. To‘g‘ri,
ularning barchalari bu uyg‘unlikni tan olmasalarda, biroq bu ikki sohani yonma-
yon qo‘yishga muyassar bo‘ldilar.

Din va falsafa, e’tiqod va aql uyg‘unligi borasidagi fikrlar Ibn Rushd
garashlaridan keyin ham bahs-munozaralarga sabab bo‘lib keldi. Sharq va G‘arb
faylasuflari bu borada turli xil fikrda bo‘ldilar. Muso Maymonid, Foma Akvinskiy,
kabi mutafakkirlar bu uyg‘unlikni inkor etmagan holda dinni falsafadan ustunligini
ta’kidlagan bo‘lsalar, Spinoza, Galileo Galiley kabi faylasuflar bu uyg‘unlikni
ma’lum darajada e’tirof etish bilan birga, falsafa, fan yuksakligini ma’lum
gilganlar. Shuningdek, Duns Skot, Uilyam Okkam kabi sxolasika vakillari din
falsafiy dalillarga muxtoj emasligini ta’kidlaganlar. G‘arb olamida O‘rta asrlarda
va Yangi davrda Ibn Rushddan keyin ham e’tiqod va aql masalasida qarashlar
ko‘plab bo‘lganligining guvohi bo‘ldik. Biroq bu davrlarda Shargda bu kabi
qarashlar ko‘p kuzatilmadi. Sharqda XIV-XVIII asrlarda e’tiqod va aql masalasida
alohida o‘z qarashlari bilan chiggan faylasuflarni uchratmaymiz. XIX asrdagina
musulmon dunyosida modernizm tarafdorlari bo‘lgan ayrim ma’rifatparvarlar
tomonidan bu masalaga yana gayta murojaat gilindi. Xususan, Al-Afg‘oniy,
Murtazo Mutahhariy jamiyatning bargaror taraqgiyotini imon va bilim
alogadorligida ko‘rganlar.

Bugungi globallashuv jarayonida mamlakatimizda ilm, aql-zakovat hamda
insonlar gadriyatiga aylangan islom dini mutanosibligiga murojaat gilinmogda.
Diniylik va dunyoviylik mutanosibligida o‘z diniga e'tigod gilgan holda
globallashuv jarayonlariga o‘z aql-zakovati bilan Kkirib bora olish tushunilmoqda.
Diniylik va dunyoviylik uyg‘unligini chuqurroq anglash uchun, albatta, uning
falsafiy jihatlarini, ontologik, gnoseologik, epistemologik jihatlarini anglashi zarur.
Aks holda, bugungi shiddatli zamonda diniy agidaparastlar, diniy
fundamentalistlar, ekstremistlar qo‘lida o‘yinchoq bo‘lish hech gap emas.

Mamlakatimiz taraqgiyotida, bir tomondan, aglan yetuk yoshlarni
tarbiyalash, ikkinchi tomondan, ular ongi, shuurida milliy va umuminsoniy
qadriyatlarga sodiqlikni saqlab qolish, ya’ni aqlli, ruhan va ma’nan sog‘lom,
ijtimoiy faol avlodni kamol toptirish muhim ahamiyat kasb etadi. Shu sababli
mamlakatimizda diniylik va dunyoviylik mutanosibligi masalasiga alohida
ahamiyat berilmoqda.
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Dissertant mazkur bobning xulosa qismida ta’kidlaydiki, bugungi texnika,
texnologiya rivojlangan davrda din va falsafa, e’tiqod va aql, imon va bilim
o‘rtasidagi  qarama-qarshiliklardan  yiroglashib, bu ikki dunyogarashni
yaqinlashtirib tinch-totuv yashashni asosiy magsad qilib olish zarur bo‘ladi.

Dissertatsiyada ilgari surilgan fikrlarni asoslash va aholining mazkur mavzu
yuzasidan ijtimoiy fikrini aniglash magsadida 2023-yilning 10-fevralidan 17-
fevrali oralig‘ida onlayn tarzda butun respublika miqyosida o‘tkazilgan sotsiologik
so’rovnomada jami 503 nafar respondent ishtirok etdilar. So‘rovnomaga muvofiq
“E’tiqod deganda siz nimani tushunasiz?”” degan savolga respondentlarning 74.2 %
(373 nafar)i “Shaxs yoki jamiyat a’zolarining ma’lum bir g‘oya, bilim, ta’limot,
yoki dinga gat’iy ishonchi”, 7.4 % (37 nafar)i “Tabiat, jamiyat va tafakkur
taraqgiyotining umumiy gonuniyatlarini bilish”, 12.3 % (62 nafar)i “Insonning uni
o‘rab turgan moddiy va ma’naviy dunyoga munosabati”, 6.2 % (31 nafar)i
“Baxtga-saodatga erishish hagidagi garashlari” javoblarini tanlaganlar. (1-rasm)

@ Shaxs yoki jamiyat a'zolarining ma’lum
hir g'oya, bilim, ta'limot, voki dinga gat'iy
ishonchi

@ Tabiat, jamiyat va tafakkur
‘ taraggivaotining umumiy gonuniyatlarini
hilish
Insonning uni orab turgan moddiy va
ma'naviy dunyoga munosabati

@ Baxtga-saodatga erishish hagidagi
garashlari

1-rasm. Respondentlarning “E’tiqod deganda siz nimani tushunasiz?”
degan savolga javoblari.

“Diniy va dunyoviy ilmlarning mutanosibligi jamiyat bargarorligiga ganday
ta’sir ko‘rsatadi?” degan savolga respondentlarning 12.9 % (65 nafar)i “Jamiyat
barqarorligini ta’minlashda diniy ilmlar ustunlik qilishi kerak”, 64.6 % (225 nafar)i
“Jamiyat barqarorligini ta’minlashda diniy va dunyoviy ilmlar o‘zaro uyg‘un
bo‘lishi kerak”, 14.9 % (75 nafar)i “Jamiyat barqarorligini ta’minlashda fagatgina
dunyoviy ilm-fanlar rivojlanishi kerak”, 7.6 % (38 nafar)i “Jamiyatda diniy va
dunyoviy ilmlarning uyg‘un rivojlanishini ta’minlash mumkin emas” javoblarini
tanlaganlar. (2-rasm)
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@ Jamiyat bargarorligini ta'minlashda diniy
ilmlar ustunlik gilishi kerak

@ Jamiyat bargarorligini ta'minlashda diniy
va dunyaoviy ilmlar o'zaro uyg'un bo’lishi
lerak.

Jamiyat bargarorligini ta'minlashda
fagatgina dunyoviy iim-fanlar rivojlanishi
kerak.

@ Jamiyatda diniy va dumyoviy iimlaming
uyg'un rivojlanishini ta'minlash mumki. ..

2-rasm. Respondentlarning “Diniy va dunyoviy ilmlarning mutanosibligi
jamiyat barqarorligiga qanday ta’sir ko‘rsatadi?” degan savolga javoblari.

“Bugungi kunda mamlakatimizda diniy va dunyoviy ilmlarning
alogadorlikda olib borilishiga sizning munosabatingiz ganday?” savolga 71.4 %
(359 nafar)i “Tarafdoriman”, 4.6 % (23 nafar)i “Qarshiman”, 12.1 % (61 nafar)i
“Betarafman”, 11.9 % (60 nafar)i “Bu haqida o‘ylab ko‘rmaganman” javoblarini
tanlaganlar. (3-rasm)

@ Tarafdoriman
@ Qarshiman

Betarafman
@ EBEu hagida o'ylab ko'rmaganman

3-rasm. Respondentlarning “Bugungi kunda mamlakatimizda diniy va
dunyoviy ilmlarning alogadorlikda olib borilishiga sizning munosabatingiz
ganday?” degan savolga javoblari.

XULOSA

“Ibn Rushd “Ikki haqiqat” konsepsiyasining falsafiy tahlili” mavzuida olib
borilgan tadgiqot natijasida quyidagi nazariy xulosalarga kelindi:

1. Buyuk faylasuf Ibn Rushdning ilmiy-falsafiy faoliyati Sharq
peripatetizmining cho‘qqisi bo‘ldi. U Afrika va Osiyoni, Osiyo va Yevropani,
nasroniylik va islomni bir-biriga bog‘lovchi ko‘prik misoli ajralib turadi. Bundan
tashqari, Ibn Rushdning Aflotun va Arastu asarlariga sharhlari tufayli Yevropa
0‘zini-o‘zi qayta tanidi. Bu Sharq va G‘arb falsafasi, madaniyati uyg‘unligini
ta’minlashda muhim ahamiyat kasb etdi.
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2. Ibn Rushd qarashlari O‘rta asrlarda Yevropada bir yoqlama tushunildi.
Yevropaliklar tushungan falsafasi Arastu asarlari sharhlariga asoslanib, uning arab-
musulmon faylasufi jihatini chetga chiqarib qa‘yildi. Bu falsafa inkvizitsiya sudi
boshqaruvi davrida nasroniy dini asoslari chegarasidan chiqib keta olmadi. Arab-
musulmon faylasufi sifatida esa Ibn Rushdning falsafasi uning e’tiqodiga
asoslanadi. Uning “Fasl al-maqal”, “Tahafut at-tahafut” asarlari faylasuf
dunyogarashini yoritishda muhim omil bo‘ldi.

3. Asl islomda imon najotning to‘g‘ri yo‘li bo‘lib, xatoga qarshi bilim
sifatida ko‘rilgan. Aql haqiqiy e’tigoddan ajratilmagan, bilim esa farovon turmush
tarziga qarshi qo‘yilmagan. Ibn Rushd imon haqiqatdan ham tafakkurga
chorlovchi, hagigatni bilishga yetaklovchi ekanligi, dalillarga asoslangan
mulohazalar shariatda mavjud bo‘lgan aqidalarga zid bo‘lmasligini asoslaydi.
Uning bu boradagi asarlarida haqgigat hagigatga zid kelmasligi, aksincha, unga
muvofiq va uning foydasiga dalil bo‘lib xizmat qilishi yoritilgan. Bu bilan u
Hagqigat yagonaligini, fagat uni talgin gilish usullari va tushunish darajalari turlicha
ekanligini xulosalagan.

4. Ibn Rushd “Kitab Fasl al-magal va targiq ma bayna ash-shari’a va al-
hikma min al-ittisal” asarida Qur’onni tushunishning ritorik, dialektik va dalilga
asoslangan uchta turini ko‘rsatib o‘tib, bunda asosiy omil sifatida insonlarning
dunyogarashlari va qobilyatlarini keltiradi. Asarda ilgari surilgan “falsafa va din”
hamda “shariat va aql” aloqadorligiga asoslangan konsepsiyasi garama-qarshi
tomonlarning yakdillikka erishishi uchun zamin yaratib beruvchi dunyoviy
mamlakatda “irratsionalizm va ratsionalizm” hamda “diniylik va dunyoviylik”
uyg‘unligi g‘oyasining genezisi Sifatida muhim ahamiyat kasb etadi.

5. Ibn Rushd Qur’oni Karim matnlarining zohiriy (to‘g‘ridan to‘g‘ri) va
botiniy (ichki) ma’nolari mavjudligini, shuningdek, botiniy ma’nosini faqatgina
faylasuflar tushuna olishini, qolganlar uni tushunishi qiyinligini ma’lum qiladi.
Bunda uning botiniy ma’nosini omma tushunishi kerak emasligini ham keltirib
o‘tadi. Ularning bu ma’nolardan foydalanishlari e’tiqodda turli xil ixtiloflar kelib
chigarishi hagida ogohlantirib, jamiyat barqarorligiga salbiy ta’sir etishini
ta’kidlaydi.

6. Ibn Rushd e’tigod va aqlni bog‘lash magsadida payg‘ambar va faylasuf
iboralaridan ham foydalanadi. Uyg‘unlikni u mohirona talqin giladi: “Har bir
payg‘ambar — donishmanddir, lekin hech bir donishmand payg‘ambar emas”. U
payg‘ambarlarni ulug‘lash bilan birga donishmand so‘zini ham u bilan yonma-yon
qo‘llash mahoratiga ega bo‘ladi. Bunda Ilohiy ilm payg‘ambarlar vositasida
insoniy ilmga o‘tishi inson mohiyatini anglashda muhim ahamiyat kasb etadi.

7. Din yohud e’tiqod bilan falsafa yohud aql alogadorligi borasidagi Ibn
Rushdning “Ikki haqiqat” ta’limoti keyinchalik G‘arb faylasuflari, averroistlari
qarashlariga ham o‘z ta’sirini o‘tkazdi. Biroq arab-musulmon dunyosida XIV-
XVIII asrlarda e’tiqod va aql uyg‘unligi masalasi tadqiq etilmadi. XIX asrga kelib
islom olamida ma’rifatparvarlar tomonidan Ibn Rushdning mazkur ta’limotiga
murojaat gilina boshlandi. Bugun bu alogadorlik orgali jamiyat bargarorligiga
erishish, dinlararo bag‘rikenglikni ta’minlash mumkin.
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8. Bugungi globallashuv sharoitida Ibn Rushdning e’tigod va aql
mutanosibligi borasidagi qarashlari dolzarb bo‘lib, mamlakatimizda olib
borilayotgan diniylik va dunyoviylik uyg‘unligining nazariy, konseptual asosi
bo‘lib xizmat qiladi. Aynigsa, noratsional tarzda tashkil etilgan yangi-yangi
dinlarga, diniy ekstrimizm, diniy fundamentalizm kabi mafkuraviy tahdidlarga
qarshi immunitet shakllantirishda dinily ma’rifat va ilm-fanning o‘zaro
alogadorligiga tayanish zaruriyatini taqozo giladi.
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HAYYHBIN COBET DSc.03/30.12.2019.F.01.05. I1O
MPUCYXIEHNIO YYEHBIX CTEIIEHEHU ITPH HAITUOHAJIBHOM
YHUBEPCUTETE Y3BEKUCTAHA

TAIIKEHTCKUAMN TOCYJAPCTBEHHBIII YHUBEPCUTET
BOCTOKOBEJIEHUSA

NKPAMOBA UPOJA PUXCUBAEBHA

PNJITO0COPCKNHN AHAJIN3 KOHIENINHA « IBOMCTBEHHOHN
UCTHUHBI» UBH PYIIJIA

09.00.03 — Ucropus ¢uocopun

ABTOPE®EPAT

JIACCEPTAIINA HA COUCKAHHUE YUYEHOU CTENNEHU JJOKTOPA
OPNJIOCOPHUH (PHD) ITO ®PHITOCOPCKHUM HAYKAM

Tamkenr - 2023
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Tema guccepranuu Ha COMCKAHUE Yy4YeHOM cTeneHU noktopa ¢uiaocopuu (PhD) mo
dunocopckum Haykam 3aperucTpupoBaHa B Bbicieil arTrecTallMOHHOW KOMHUCCHMM TNIPH
MuHnucTepcTBe BbICIIEr0 00pa3oBaHMfA, HAYKM W HHHOBauuii PecnmyOauxu Y30eKkuCTaH MOA
HoMepoMm Ne B2020.2.PhD/Fal453.

JluccepTanus BIMOIHEHA B TalIKEHTCKOM rOCYIapCTBEHHOM YHUBEPCHUTETE BOCTOKOBEICHUS.

ABTOpedepar AuWccepTalid Ha Tpex s3blkaxX (y30€KCKOM, PYCCKOM, aHTJIMACKOM (pe3ioMe))
pa3MmerieH Ha BeO-ctpanuiie Hayunoro comera ik-falsafa@nuu.uz v Ha WHbopManuoHHO-
o6pasoBaTeJibHOM nopTase “Ziyonet” (www.ziyonet.uz) j.

HayuHblii pyKoBOAMTE/Ib: Pysmaroga I'ynbH03 MupaxpaposHa
ToKTOp (umocockux HayK, mpodeccop
OdunuanbHbie ONNMOHEHTHI: XoamymunoB Kabpap MyxammaaueBua

JOKTOP (PUI0COPCKUX HAYK, TOLICHT

Ar3amxomakaeBa lllaxno3za CantMaTM000BHA
JIOKTOP (prsIocOPCKUX HAYK, TOIEHT

Benymasi opranmzanms: Y30exckuii rocyfapcTBeHHbII YHUBEPCHTET MHPOBBIX S3bIKOB

SamuTa auccepranuu cocroutcs «23» utoHs 2023 roma B 12:00 wacor Ha 3acemanun Haydnoro
coBetra DSc 30.12.2019.F.01.05 mo mpucyxaeHuto yueHou creneHu npu HarmoHaibHOM yHUBEpPCUTETE
VY36ekucrana (Anpec: 100174, r. TamkenT, YHuBepcuteTckas ynumna, nom 4. Ten.: (99871) 227-12-24,
daxc: (99871) 246-53-21, (99871) 246-02-24; e-mail: nauka@nu.uz. 3nanue ¢pakyasreta ConMambHBIX
Hayk HaunonanpHOro yHUBepcuTeTa Y30eKkucTana, 5 atax, 511-ayauropus).

C nmuccepranueid MOKHO O3HAKOMHUThCS B MH(pOpMamoHHO-pecypcHOM IieHTpe HarmonanbHOTO
yHHBepcuTeTa Y30ekucrtana (3apeructpupoBaHa mon Ne 89). (Aapec: 100174, ropon Tamkent, yi.
YHuBepcuTeTcKas, 1oM 4, AIMUHICTpaTHBHOE 37aHre HarmonansHOTO yHHBEpCUTETa Y30eKucTana, 2-i
atax, kKomHata 4 Ter: 236-46-55, dakc: (99871) 246-02-24)

Astopedepar quccepranuu pazocias: «12» urons 2023 r.
(peectp npotokou paccbuiku Ne 10 ot «12y» utonst 2023 r.)

N.C. Candnazapos
npencenarens  Hayynoro cosera 110
NPUCYKICHUIO YYCHBIX CTEICHEH, JOKTOp
¢dunocodckux Hayk, npodeccop

H.B.A0nynnaeBa
1.0. yueHero cekpetapsi Haydnoro cosera
N0 TMPHUCYXKACHUIO YUYEHBIX CTeleHel,
TOKTOp (prmocopCcKkux HAYK, TOIEHT

K.C.PamaToB

npezacerarens HaydHoro cemuHapa
npu HaydHoM coBeTe 1o npuCyKIESHHIO
VUYCHBIX CTETeHeH, MOKTOp (miocodckux
HayK, ipodeccop
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BBEJEHUE (annoTanust nuccepranuu 1okropa ¢pusocodpuu (PhD))

AKTYaJIbHOCTh M BOCTPE0OBAHHOCTH TeMbI auccepranuM. B HacTosiee
BpeMsi, KOTJJa BO BCEM MUPE 000CTpsIeTCA TEHACHIINS II100aNn3alny, yCHUIINBAIOTCA
yIpO3bl HAMOHAJIBHBIM MEHTAJIBHBIM OCOOEHHOCTSIM HApOJIOB U UX JIOKAJIbHBIM
UUMBUJIM3ALMAM, BCE OOJBIIYI0 aKTyaJlbHOCTh IPUOOpETaeT HEOOXOIUMOCTh
BHEJIPEHUSI UJEH FAPMOHYHOIO COOTBETCTBHUS BEPhl U 3HAHMS, BOIUIOIIAOIICH B
cebe IPUHIUIIBI MEXHAIMOHAIBHOTO coriacus, KOHCTPYKTHUBHOTO
COTPYJHUYECTBA, PEIUTMO3HOM  TojepaHTHOCTM. Ha mytu  ycrpaHeHus
BO3HMKAIOIIMX B MUPE OMACHOCTEN Ba)KHOE 3HaYEHUE MUMEET IrITy00KOe OCO3HAHUE
KOKJIbIM YEJIOBEKOM CBOEH OTBETCTBEHHOCTH IEPE] BCEM YEJIOBEYECTBOM U
JOCTUKEHHUE TIPpU 3TOM Pa3yMHOTO COOTHOIIEHUS PEJIMTHO3HBIX LEHHOCTEM,
pazyma U 3HaHuM. Eciaum mOpeanonokutb, YTO B CHUCTEME KaTErOpHid,
OINPENEISIIOIIMX OCHOBY MHTEJUIEKTYaJIbHOM M TYXOBHOW KYJIBTYpBI YEJIOBEUYECTBA
B COBPEMEHHOM MUpPE, CHHTE3 CBETCKOI'O M PEIMIHO3HOI0, MPEACTABICHHBIA BO
B3rsigax MOH Pymija Ha B3auMocBs3b Gunocohuu U peuruy B Ka4eCTBE YUCHUS
0 “IBOMCTBEHHOM UCTUHE”, MOKET CLIOCOOCTBOBATH PEUICHUIO TAaHHOU MPOOJIEMBI,
TOTJlJa OTYETIMBO NPOSABIAETCS HEOOXOJUMOCTh €€ H3Y4YeHUs] B HCTOPHUKO-
¢unoco(hcKoM acmekTe.

B Bemymmx = Hay4yHO-MCCIENOBAaTEIbCKUX  IEHTPaX M BBICHIUX
00pa3zoBaTeIbHBIX YUPEKICHUIX MUPA C COIUAIBHO-(PHII0cO(CKON, peTUTrHO3HOMH,
JTyXOBHO-TIPOCBETUTEIHCKON, aKCHOJIOTUYECKON TOUYEK 3PEHHUS IIMPOKO U3ydaeTcs
cnenupUuYecKkl HHTEPIPETUPYIONIEE CBS3b PEUruu U Quiocopuu ydeHHe o
“nBoiictBeHHON ucTuHe” MOH Pymima. B wacTHOCTH, B Hay4HBIX HCCIIEIOBAHMS
JJAHHOTO HAMpABJICHUSI HW3YYEHHE TapMOHUYHOTO COOTBETCTBHUSI PpEIIUTUUA U
bunocobun B ydeHun o “‘nBoiicTBeHHOW wuctuHe® WOH Pymina, BnusHus
BOCTOYHBIX  TMEPUIIATETUKOB HA  €ro MHUPOBO33pEHUE, TEOPETHUKO-
METO/OJOTHYECKUN aHanm3 B3TsigoB MOH Pymiga Ha cooTHOIEeHWE Bephl U
pasyma, H3y4YEHHE THOCEOJIOTHYECKHX ACHEKTOB KOHLENIUH ‘‘ABOWCTBEHHOUN
UCTUHBI B I1EJIOM  TOKa3bIBAlOT  HEOOXOJUMOCTh  CPaBHUTEILHOTO,
MOCJIEOBATENBHOT0, KOMIUIEKCHOTO MOJIX0J0B K 3TOMY BOIPOCY. DTO BBIJIBUTAET
Ha TOBECTKY JHS 3aJady IIyOOKOro HCTOPUKO-(PrIoco(CKOro HCCieaoBaHus
PENUTUO3HBIX U PUIOCOPCKUX MPUHIUMIIOB KOHUEMIUU “IBONCTBEHHON MUCTUHBI,
oTpaxatouieii mupoBo33zpenue MOH Pymina, a Takke Ha 3TOM OCHOBE CHenaTh
HAay4YHOE 3aKJIOYEHHWE O COBEpILICHCTBOBAHUM MEXAHU3MOB oOOecredeHus
paBHOBECHS MEXK/Yy CBETCKUM U PEIIUTHO3HBIM.

B uensix wu3ydeHWs KyJIbTYPHBIX, IPOCBETUTEIBCKUX W HPABCTBEHHBIX
ocoOeHHOCTEeW yueHuss 0 “‘ABoiicTBeHHON wucTuHe” WMOH Pyminma, HaydHO-
¢unocodckoro aHamMza €ro OCHOBHBIX (PAaKTOPOB B  COOTBETCTBUU C
HallMOHAJIbHBIMU HMHTEpECaMU JUIsl OOECHEYEHHs] PABHOBECUS MEXAY HAayKOH M
penurueil B Y30ekucTane onpeneiaeHa NpUOpUTETHAS 3a/1a4ya - Oropa Ha MPUHIIHI
“COOTHOILIEHHUSI CBETCKOIO M  PEJIUMTHO3HOro” MHpH  pa3pabOTKE  HOBBIX
npeioxkennii. C 3TOM  TOYKM  3peHHs  MEXAYHApOAHBIM  HAy4HO-
UCCJEeIOBATENbCKUM LeHTpoM wumama byxapu npu KabOunere MuHuCTpOB
PecnyOniuku Y30ekucTaH NpOBOAWIMCH HAyYHbIE MCCIEIOBAaHUS MO BOIPOCAM
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B3aMMOOTHOIIICHU PEJINTUU W HAYKU B Y30EKHCTaHE, TI0 COBEPIICHCTBOBAHHIO
JEATEIbHOCTH  PEJIMTMO3HBIX ~ OpraHu3aluid, OCHOBAaHHBIX HA  MPUHIUIIE
CBETCKOCTHU. JlaHHOE NIHCCepTalMOHHOE MCCIIEIOBAHUE B OINPEACIICHHON CTENEeHU
CIIY>KUT BBIMOJHEHUIO 3a/la4, HaMEUYeHHBIX B VYKazax u llocTaHoBiIeHUAX
[Ipesunenta PecniyOnuku VY30ekucran YII-5416 ot 16 anpens 2018 roma “O
Mepax IO KOPEHHOMY COBEPIICHCTBOBAHUIO [EATEIIBHOCTH B PEJIUTHO3HO-
npoceetutenbekoit chepe”, YII-6108 or 6 wHosOops 2020 roma “O mepax 1o
pa3ButHio chep oOpa3oBaHUs U BOCIIUTAHUS, U1 HAYKH B HOBBIN NEPHUOJ] pa3BUTHUS
V36ekucrana”, YII-60 ot 28 suBaps 2022 rona “O Crpareruu passutus HoBoro
V36ekucrana Ha 2022 — 2026 roxasr”, [1I1-4860 ot 16 anpens 2020 roxa “O mepax
M0 KapJWHAIbHOMY COBEPUICHCTBOBAHUIO CHUCTEMBI MOATOTOBKH KaJpOB U
MOBBINICHUIO HAYYHOTO MOTEHIMaNna B obmactu BocrokoBenenus”, [1I1-126 ot 10
¢deBpans 2022 roma «O JONOJHUTEIBHBIX Mepax [0 COBEPLIEHCTBOBAHUIO
CUCTEMbI XpAHEHUS U UCCIEIOBAHUS IPEBHUX MUCHMEHHBIX UCTOYHUKOBY» JPYTUX
HOPMAaTHUBHO-TIPABOBBIX aKTaX, OTHOCAIIUXCA K 3TOU cdepe.

CooTBeTCcTBHE UCC/IEA0BAHUS MPUOPUTETHBIM HANPABJIEHUSIM PA3BUTHA
HAYKM H TeXHoJIoTuii pecnyOamku. Hacrosimas auccepraius BBINOJHEHA B
paMKax IPUOPUTETHOTO HAIMPABJICHUS PA3BUTHS HAYKU M TEXHOJIOTHH PECIyOJIMKU
I. “®@opmupoBaHue cUCTEMbl MHHOBALMOHHBIX MAEH COLMAJIBLHOIO, IPaBOBOTIO,
DKOHOMHYECKOTO,  KYJBTYPHOTO,  JIYXOBHO-IIPOCBETUTEIBCKOTO  Pa3BUTHUSA
WH(OPMAITMOHHOTO O0IIEeCTBAa M JIEMOKPATUYECKOTO rocyJapcTBa M M IyTH €€
peanu3anuu’’.

Crenenb wu3yYeHHOCTH TmpoOJembl. HccrnenoBaHusi, TOCBSIIICHHBIC
bunocodhckoMy aHAIM3Y KOHIEMIUU ‘‘TBOWCTBEHHOW WCTHHBI B (HritocoPpcrom
MupoBo33peHun MOH Pyiina, oCcyiiecTBIsUIMCh OCHOBBIBASICh, MPEXKJIE BCEro, Ha
€ro MpOU3BEACHUSA, Mpou3BeAcHUs (PunocodoB, HMCCIECIOBABIIUX TAPMOHUYHOE
COOTBETCTBUE penuruu u guiocopuu no MOH Pymipa v mocne HEro, a Takxe
Hay4HbIE€ HCCJENOBAaHMs, OTHOCAIIMECSs K TeMe uccinenoBaHus. I[Ipexnae Bcero,
BOKHBIM HMCTOYHMKOM cuMTaeTc KHUTH HMOH Pymijga mnocBsimeHHbIE aHalU3y
COOTHOIIICHUSI penuruu 1 ¢uinocoduu “daci anb-makai Ba TaApKUK Ma OaifHa ari-
mapu’a Ba ajdb-XMKMa MHH ajb-uTTHcanb” (“TpakTaT o0 TrapMOHUM MEXKIY
MyApocThi0O W 1mapuatom”), “Taxadyr ar-Taxapyr” (OmpoBepkeHue
onposepxkeHus)’.

Muorue wuccienoBanus duiocodpckux B3rsgoB MOH Pyminma mpoBogsTcs
3amajJHBIMH  BOCTOKOBEJIAMH, HciIamMoBeAamMu u  (Quiocopamu. B wgacTHOCTH,
3apyOeXKHBIMU KCCIIEIOBATESIMA OCYIIECTBIICHBl HCCIIEIOBAHUS, MOCBSILIECHHbBIC
KU3HH W TBOpuecTBY MOH Pymma, ero koMMeHTapusM K TPOU3BEICHUSM
ApucTOTENsA, €ro OMPOBEPKEHUSIM OINPOBEpKEHUM ['a3zanu B 1ensx ompaBiaHUs
B3IUISIIOB Takux MbicauTeneil llentpanbHolt Asum, xkak ®apadbu, Mo Cuna, a
Takke ctpemieHusMm MOH Pymiga x npuBefeHUI0 B TapMOHUYHOE COOTBETCTBUE
penuruu U Gpunocopuu Ha OCHOBE KOHIIEMIIUU “‘TBOMCTBEHHOW UCTUHBI .
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Hecmorpss Ha T1O, yrto WMOH Pymna sBasercs apabo-MyCyJlbMaHCKUM
¢unocohoM, MHOTOYHMCICHHBIE HCCIENOBAHUS €ro (UIoCO(PCKUX B3IISAO0B
OCYUIECTBIISIIOTCA 3alaJHbIMU BOCTOKOBEIAMH, HMcilaMoBenamu, guiocopamu. B
yactHOCTH, OnuBep Jluman, Jl.I'ayrep, OpHecT PeHaH npoaHanu3upoBav KU3Hb
u TBopuectBO MOH Pymina, B3risael ero mocliieqoBaTenel — aBeppoucToB, M.
AmnoHco — Teonornueckue B3rsAabl MOH Pyminma, I'.Jleir, P.Apnanmes - ero
AIUCTEMOJIOTUYECKHE U paluoHanucTuueckue B3rasanel, J.M.Poyzenran, Ban Jlep
bepr — ero mpousBeaeHus u kommeHTapuu, DOpanuecko Manarytu, Jlxozed
Omnyn, xozed bywmxc, Hayman ®aitzu, P. Taiinop u apyrue wucciieqoBaiu
B3TIs6I (pustocopa Ha TApMOHUYHOE COOTBETCTBHE penuruud U Quiocodpuu. B
ceoux pabdorax Y.M.Yorr, beprpan Paccen, I'.Kopbun, I'.E I'pronebaym,
A.B.Koiipe, I'.Jleii mpoananm3upoBaiy Hapsay C B3MJIAIaMH JPYrux apado-
MYCYJIBMaHCKUX ¢unocodon TaKXKe COLIMAIbHO-TIOJINTUYECKHUE,
THOCEOJIOTMYECKUe, Teoornueckue B3rsaasl MoH Pymiaa. Takke npoBeaeHHBIHN O.
PoyseHTanmem aHanmu3 pa3sBUTUSA  PALMOHAIBHBIX, OSMUCTEMOJIOTUYECKUX U
THOCEOJIOTHYECKMX  BO33PEHHM B apabo-MyCyJIbMaHCKOM MHpPE B  €ro
HCCIICIOBAHUM TOMOT MOJOHUTH K (unocodckoit koHuenmuu «J{BoecTBEeHHON
VCTHUHBD C PALIMOHAIBHO-THOCEOJIOTHYECKON TOUKH 3PEHUS.

N3Becthbie nccnenoBatenu ctpad ConpyxectBa HezaBucumbix ['ocynapcTs,
takue kak A.B. Caragees, A.U.Pyoun, E.1.Epemees, Hapsiny ¢ U3ydeHHEM KU3HU
u TBopyecTBa MOH Pymina, ocymiecTBiiv NEpeBol €ro NPOU3BEICHUNA Ha PYCCKUM
a3bIK. E.A.®ponosa, A.A.ITHaTEHKO B X0JI€ U3YUYEHHUS COLUATBHO-TIOTUTUYECKUX
B3IJISIZIOB BOCTOYHBIX MEPUIIATETUKOB CHEIUAIBbHO MMPOAHATU3UPOBAIN TaKkKe
conmanbHO-TIonuTHdeckne B3rsiael Mon Pymma. T.K. U6Gparumos, H.B.
EdpemoBa, A.B. AMNMOJIOHOB MPOJOIKAIOT HMCCIIENIOBAHUE >KU3HH, TBOPYECTBA,
dbunocodckux B3rasgoB MOH Pymiyna B HacTosiiee Bpemsi. BmecTe ¢ TeM Takue
COBpPEMEHHbBIC HcclienoBaTenn, kak AOy anb-ATro Haccep AoOnmanna, ®Delican
AOnynb-Paxman Xaen, mNOpoOBOJIAT WCCIEAOBAHUS, TMOCBSIICHHBIE BIUSHUIO
KOHLEMIUU ‘“‘MBOMCTBEHHOM ucTUHB® MOH Pymjga Ha coBpeMeHHbIN apaOckuit
mup. Kpome Toro, C.H.I'puropsin, B.B.Coxonos, H.C. Kupabaes, A .E. I'ypeBuu,
M.T. Crenansinu, P.P. Ilanrapaes, I'.B. IlleBkMHa B CBOHUX HCCIEIOBAHUAX
npoaHanu3upoBain Gpunocodckue B3rsiapl MoH Pymina.

B apabo-mycynmbmanckom wmupe Myxamman Ao6mo, ®apax AHTYH
MHTEPECOBAIINCH KU3HBIO M AesTeabHOCThI0 MOH Pymina. B nanpHeimem Axman
Amvun, Mamkung @axpu OTACIBHBIE pa3eiibl CBOMX PAOOT MOCBATHIIA B3TIIAIaM
N6n Pyma. B nacrosmee Bpems [oktop Cymaiimon [lyné, Hokxtop Typon
Xamana, Caititnn n6H Caiiiinn, A66oc Maxmyn Akkoa, Myxamman FOcyd Myco u
JIpyTue  yYeHbIE  WCCICOYIOT  JKU3Hb,  (priocockoe  MHPOBO33PEHHE,
OHTOJIOTUYECKAE  THOCEJIOTMYECKHE B3IJISAAbI, BO33pPEHHE HAa TapMOHUYHOE
COOTBETCTBHE penuruu u punocoduu Mou Pymaa.

VY36ekckue punocodpsr M.M. Xaiipymiaes, O.®.Daiizynnaes, M.A.AxmenoBa,
M.H. AGnynnaeBa, M. KaawipoB, D.M. U3zzeroBa, b.P.Kapumon, b.0.Topaes,
P.P.Kapumos, [I.A. IlynmaroBa, H.A. BaxHoe MeTOA0JIOTUYECKOE 3HAYCHHUE B
aHanuze mpobiieM mnpeamera wumeror pabdotel Illepmyxamenosoit, XK. M.
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XonmamunoBa, I'. M. Pysmarosoiil. B Hamell cTpane Manou3y4eHHBIMH TEMaMH
ABJISIIOTCSL HE TOJIbKO KoHuenius MOn Pymina «/IBe MCTUHBI), HO W KU3Hb U
dbunocodpckoe mupoBoz3penue Mon Pympga. He Oblin mpoBeneHbl I1EIOCTHBIE,
dbunocodckue, MUPOKOMACIITAOHBIE HCCIIEAOBAHUS, IOCBIIICHHBIE H3YYEHUIO
Hacnenus (uiocoda, MO3BONAIONMIME C HAYYHOM TOYKH 3pEeHHsSI OoJiee TTyOOKO
MOHATh KOHLENITyaJIbHbIE OCHOBBI €r0 MHUPOBO33peHHUsA. OTeUueCTBEHHbIC HAyYHbIC
UCCJIEIOBaHMS TIPEACTABICHBI TOJBKO B BHJIE HAYYHBIX CTETEM U TE3U30B.
CrnenoBatenbHO, HccleAyeMas B paMKax HACTOSIIEW auccepranuu mpodsiema
npuoOpeTaeT 3HAYMMOCTh B KAaueCTBE IEPBOTO IEJIOCTHOTO HCCIENOBAaHUSA Ha
JTAaHHYIO TEMY B HAIlIEN CTpPaHE.

CBsi3p HCC/IEIOBAHUS C IUIAHAMHM HAY4YHO-MCCJIEJ0BaTeJbCKUX PpadoT
BbICHIET0  00pa30BaTEJBHOIO  y4YpeKJAeHHsl, Trde ObLIO  BBINOJHEHO
uccjenoBanme. J{uccepranus BbIIIOJHEHA B paMKax Tembl “LleHHocTu puiiocopuun
U KyJIbTypsl BocCToka”, cCOINIacHO IUIaHy Hay4YHO-HCCIEI0BATEeIbCKUX padboT
TamkeHTCKOro rocyJapcTBEHHOTO YHUBEPCUTETA BOCTOKOBEICHUSI.

Heab wuccaenoBanusi packpbiTh (HUIOCOPCKYIO CYMHOCTh yueHus HWOH
Pymiga «JIBOMCTBEHHON HCTHUHBD).

3agaum uccje 0BaHUsA COCTOST B CIEIYIOIIEM:

ONpENENUTh (PUIOCOPCKUE ACIEKThl T'€HE3UCa M Pa3BUTHS MHUPOBO33PEHUS
N6H Pympa, a Takke TEOPETHUYECKME M HJACHHBIE OCHOBBI €ro YYEHUs O
“IBOMCTBEHHOM UCTHHE

HAy4YHO OOOCHOBATh B UCTOPHUKO-PUIOCOPCKOM KOHTEKCTE OHTOJIOTHYECKUI
U DIHUCTEMOJOTMYECKUN AacCleKThl TapMOHUYHOTO COOTBETCTBUSI PEIUTHH U
¢bunocodun unu Bepsl U pazyma Bo B3rsaax M6H Pymina;

PacKpbITh Ha OCHOBE T€PMEHEBTHMYECKOIO aHaJIu3a 3MUCTEMOJIOTHYECKUE,
penurno3uele, punocodckue uaeH, npeacTaBieHHbIe B mpousBeaeHuu Non Pymina
“Kurtab dacn anp-Makan Ba TapkuK Ma 0aifiHa ami-mapu’a Ba allb-XMKMa MUH allb-
uTTHCAN

PacKpbITh 3HAYCHHUE UACH COOTHOIIEHUS PENUTuU U GUIOCOPUN B YICHHH O
“nBoiictBeHHON wuctuHe” WMOH Pympga B HacTosimiee BpemMss B JAYXOBHO-
MIPOCBETUTENILCKOM, KYJIbTYpHOM, aKCHOJOTMYECKON cdepax >KU3HM OOLIECTBa, a
TaK)K€ YTO OHO SIBJISIETCS KOHUENTYaJIbHOW OCHOBOW BOCHUTAHUS MOJIPACTAIOLIETO
MOKOJICHHSI B IyX€ COOTHOILIEHUS PEIMTUO3HBIX U CBETCKUX 3HAHUU.

O0bexToM HccaenoBaHus SBISIOTCS Quinocodckue B3rsiabl MoH Pymina.

IIpeamer ucciienoBanusi coctaBisieT GUI0COPCKO-KOHIIENTYaIbHbIN aHaIu3
yuenust 161 Pymiga o “aBoiicTBeHHOM UCTHHE.

Metoabl ucciieqoBaHusi. B unccieoBaHUM UCIIONB30BaHbl TaKHE METOMbI
HAay4HOI'O II03HAHMS, KaK E€JUHCTBO HCTOPUYECKOI'O M JIOTMYECKOrO, aHAIHW3 U
CUHTE3, IPEEMCTBEHHOCTb,  CpPAaBHHUTENIbHBI  aHAIN3, JAHAICKTUYECKUH,
repMEHEBTUYECKUH, Ouorpaduueckuii, uneorpadpuueckuii, MeKIUCIUTIITHHAPHBINA
MOJIXO/IBI.

HayuyHnasi HOBU3HA HcCJIeJ0BAHUA 3aKIIIOUYAETCA B CIEAYIOIIEM:

! PaGoThl aBTOPOB yKa3aHbI B CIIMCKE MCIOIb30BAHHOMN JIMTEPATYPhI AUCCEPTALIUM.
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NoKazaHo enuHcTBO Mctunbl B koHuenuuu MOH Pymina o “J{BoiicTBeHHOM
UCTUHE”, Hapsay C 3THUM OOOCHOBAHO, YTO B KOMIUIEKCE €ro pPEeIUTrHO3HO-
¢bunocodckux B3rISI0B Ba METO/IA, IPOBO3IIIAIIAIOLIMX B3aUMOCBS3b PEIUTUU U
dbunocopuu, COOTBETCTBYIOT XapaKTepy COBPEMEHHOTO OOIIECTBa B KOHTEKCTE
MEXHAIIMOHAIBHOT'O OOILEHHUS, PEITUTHUO3HON TOJIEPAHTHOCTH;

J0Ka3aHo ¢ GrocoCcKoil TOUKM 3peHus, uTo pazpaboranHas MoH Pymimom
CUCTEMAa KPUTEPUEB COBEPIICHCTBA, MpHU3bIBAIONIasl K  CIPAaBEAJIMBOCTH,
TOJICPAHTHOCTH, JIIOOBM K HAayKe U PEIUTHO3HOMY MPOCBEIEHUIO, B Ipoliecce
rinobanu3anuu (MHTErpanuy, yHU(UKAIMH, POCTe IUHAMUKH HHUQPPOBU3AIUU
rJ100aJIbHOTO MHpa) 00JadaeT CyOCTaHITMOHAIIBHOW OCHOBOM JIJIsi OOPHOBI MPOTHB
BIIMSHUSL HA MOJIOJICKb Pa3pyIIUTEIIbHBIX HUICOJOTHUYECKUX YIPO3, OCHOBAHHBIX Ha
PEJIMTMO3HOM IKCTPEMU3ME, TOTMATU3MA, TEPPOPU3ME;

JIOTUYECKH OOOCHOBAHO, YTO BBIABUHYTas B npousBeaeHun MOH Pymina
“Kurad dacn an-makan Ba TapkukK Ma OaiiHa ami-liapu’a Ba aJ-XMKMa MHH all-
UTTUCAN KOHIICTIUs, OCHOBAHHAsI Ha B3aUMOCBS3M “‘(DUIOCOPUU U peluruu’, a
TaKXke ‘“‘mapuara W pazyma’, SABISETCS T[E€HE3UCOM HJIEM TapMOHHH
“UppalMOHAIM3MA W palMOHAIN3MA’, a TaKKe “‘PEIMIMO3HOTO M CBETCKOro” B
CBETCKMX TOCYJAapCTBaX, CO3JAIOIIMX OCHOBY [UISl JOCTHXKEHUS €IUHOIYIIUS
MIPOTUBOIOJIOKHBIX CTOPOH;

00OCHOBAHO MPAKTUYECKOE 3HAYCHHUE CBSI3U MEXKIY YOekKICHUEM, BEpol U
3HAHUEM, pa3yMOM B KOHIENUUU “‘JIBOMNCTBEHHON MCTUHBI B JYXOBHO-
IPOCBETUTENIBCKON cdepe, a TakKe B3aMMOCBS3b PEIMTHO3HOIO MPOCBEIICHUS U
HayKH B YKPEIUICHUU COMUAAPHOCTH PEIIUTUN U KYJIbTYpP, MUPa U COTJIACHS.

IIpakTyeckue pe3yabTaThbl HCCACAOBAHUS COCTOAT B CIEAYIOLIEM:

000CHOBaHO, 4YTO KOHUeMIUs “aBoMcTBeHHOM wucTuHb WOH Pymiga
MO3BOJISIET MPEJOTBpPAILlATh HApyUIEHUE HOPM B COOTHOILIEHWU CBETCKUX U
PEJIMTUO3HBIX LIEHHOCTEN B COBPEMEHHBIX YCIIOBUAX TII00AIU3AINY;

packpeIThl Ha oOcHOBe yueHuss MOH Pymna o “nBoiicTBeHHOW wHCTUHE”
OOIIIEYEIOBEYECKUE  JTYXOBHO-TIPOCBETUTENBCKUE  MOJEIH, KYJIbTYpHBIE U
PEIUTHO3HO-HPABCTBEHHBIE MEXAHU3MbI COOTHOIIEHUS BEPHI U Pa3yMa;

pa3paboTaHbl PEKOMEHAAIMHU MO MPAKTUYECKOMY MPUMEHEHUIO KPUTEPUEB
MPAKTUYECKOIO0 MPUMEHEHHUS! PEIICHHS MPOTUBOPEUYUN, BO3HHUKAIOMIMX MpHU
00€CLIEHNBAaHUM PEJIMTUO3HBIX M CBETCKUX LEHHOCTEH, MPUBOMISIIMX JIIOJIEH K
KPU3HCY B MPOCBETUTENBCKOM M AKCUOJIOIMYECKOM OTHOIICHHH.

JIoCTOBEPHOCTH Pe3yJIbTATOB HCCJIAEAOBAHHUSA OINPEACISIETCS IMOJyYeHUEM
MCIIOJIb30BaHHBIX B IIPOLIECCE UCCIIEIOBAHUS TEOPETUUECKUX B3IJISAOB, MTOAX0I0B,
METOJIOB, HAYYHBIX CBEJEHUN M3 O(UIMAIBHBIX U JIOCTOBEPHBIX HCTOYHHKOB,
CTaThsIMU, OMYOJIMKOBAaHHBIMM B COOpPHMKAaX MAaTe€pUalOB HAYyYHO-MPAKTUYECKHUX
KOH(pepeHUi pecnyOIuKaHCKOTO U MEXIYHAPOJHOTO MaclITaboB, CrelualibHbIX
KypHanax, pexkomeHioBaHHbIX BAK, u 3apyOexHBIX Hay4HbIX KypHaJIax,
BHEIDEHHMEM B IMPAKTUKy BBIBOJOB, NPEMJIOKEHUM U  PEKOMEHIALUU,
MOATBEPKACHUEM MMOJTYUYEHHBIX PE3YIbTATOB YIIOJTHOMOUYEHHBIMHU OPraHU3alUsIMH.

Hayynass ¥ mpakTH4ecKas 3HAYUMOCTH Pe3yJbTATOB HCCICIOBAHMS.
HaydHast 3HauMMOCTb MCCJIEIOBAaHUS 3aKJIIOYAETCS B TOM, 4YTO PE3YJIbTAThI
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aHanu3a ydenus MOH Pymipga o «/I[Byx uCTHMHaxX», NpencTaBlIEHHbIE HAy4HO-
TEOPETUYECKUE BBIBOABI, MNPEMIOKEHUA M PEKOMEHIALMM TEOPETUYECKU
aKTyaJIbHbl Ul HCCIIEOBATENIbCKOM paboThl, MPOBOAUMONH BO BCEX OTpacisx
HAyKH, MOCBSIIEHHON O0ECNeYeHUI0 TapMOHUSI PEIUTMO3HOCTU M CBETCKOCTH B
YCIOBUSIX TJIO0QNIM3allMd U TPOSBIAETCS B TOM, YTO CIIYXKHUT OIPEIEICHHBIM
UCTOYHUKOM METOAOJIOru4eckoro oodoramenus. Hapsay ¢ 3Tum  pes3yibTaThbl
UCCIIEJIOBAaHUSI MOTYT OBITb HCIIOJIB30BAHBI B IPOLIECCE NPENOAABAHUS B
OakajlaBpuaTe ¥ MarucTparype BBICHIMX 0Opa30BaTENbHBIX YUPEKICHHUSIX TaKUX

JTUCLIMIUIMH, Kak “®umocodus”, “@unocodus peaurun”, “dOunocodus
HPABCTBEHHOCTH u »cTeTuku’, “Uctopus dunocobun u Kymbrypsl BocTtoka”,
“@unocodus KYJbTYpbI u aKCHOJIOTHS, “@unocodus unen”,

“AnTpononorudeckue npoodiemsl B prmocoduu BocToka u 3amamga’”.

[IpakTyeckass 3HAYUMOCTh pE3YyJbTATOB HCCIEAOBAHMS  ONpPENEAETCS
BO3MOXHOCTBIO MX HCIIOJIb30BaHUA B MPOBEACHUHU IyXOBHO-IPOCBETUTEIBCKHUX
MEpOTPUATHNA B OOLIECTBEHHBIX M KYJbTYPHBIX YUpPEXKIACHUSAX, MexayHapoIHOM
Hay4HO-UccienoBareabckoM Lentpe Mmama byxapu npu Kabunere Munuctpos
PecniyOnuku Y306ekuctan, MexIyHapoJHOM Hay4dHO-UCCIIEAOBATEIBLCKOM IIEHTpE
Nmama Tepmusu, PecryOiMKaHCKOM LEHTpE TyXOBHOCTHM M TMPOCBEUICHUS U B
BBICIIMX 00pa30BaTENbHBIX YUPEKICHUSIX.

BHenpenue pe3yabTaroB HcciaenoBanusa. Ha ocHOBe mnpeminokeHuu,
pa3pabOTaHHBIX B TMpOIlECCe HCCIAEAOBAHUS  MPAKTUUYECKOM  3HAYMMOCTHU
dbunocodckoro anaausa KoHIenuun “J{poricTBeHHon uctuHbl” MOH Pymina:

BBIBOJIbI 1 METOJIOJIOTMYECKHNE PEKOMEHIallUU 10 JOKA3aTeIbCTBY €IMHCTBA
Uctunsl B xoHuenuuu MOH Pympga o “J[BOMCTBEHHOW MCTUHE”, HapsAly C 3TUM
00OCHOBAHUIO TOTO, YTO B KOMIUIEKCE €T0 PEIUTHO3HO-(DUI0CO(DCKUX B3TISIOB
JIBa METOJa, NPOBO3IJAIIAIONIMX B3aUMOCBS3b pelurud u  ¢uiaocopuu,
COOTBETCTBYIOT  XapaKTepy  COBPEMEHHOro  0OlecTBa B KOHTEKCTE
MEXHAIMOHAIBHOTO OOIIEHMS], PETUTHO3HOW TOJEPAaHTHOCTH, UCIOJIb30BAHBI MPHU
noarotoBke nepenaun “Taxaumor” (“IlpesenTtanus’”) Ha Tenekanane “Hcrtopus
VY36ekucrana” HamnuronanbHOM Tenepaanokomnanun Y30ekucrana (cipaBka Ne 06-
31-212 HauumonayipHOW TenepaguokoMmaHuu Y30ekucrtana oT 8 ¢epans 2023
roga). B pesymbrare 9TO TOCIY)XHJIO  COBEPIICHCTBOBAHHMIO  HAYyYHBIX
HUCTOPUYECKUX 3HAHUW Tejne3putenei o ¢uinocodpckoM MupoBos33peHuun HOH
Pympga, ero OTHOIIEHWHM K PpEIWTMO3HBIM IEHHOCTAM,MX B3IJIAJI0B Ha
€AMHCTBOUCTHHBI;

BBIBOJIBI M TIPEIIJIOKEHUS IO JOKA3aTeNbCTBY € (PHIOCO()CKON TOUKH 3pEHUS
TOro, 4ro paspaboranHas MOH Pymaom cucrema KpUTEpHEB COBEPIICHCTBA,
NPU3bIBAKOIIAs K  CHPABEUIMBOCTH, TOJIEPAHTHOCTH, JIOOBH K Hayke WU
PEIUTHO3HOMY TPOCBENIICHUIO, B Mpolecce riaodanu3auu (MHTETpalUH,
yHU(UKAIMK, pOCTE AMHAMHUKM UU(poBU3alMKU TI00aJbHOTO MuUpa) o0sanaer
CyOCTaHUMOHAIBHOW OCHOBOW JJii OOphObI MPOTUB BIUSHUSA HA MOJOJEKb
pa3pylIUTEIbHBIX HWICOJOTMYECKUX yIpO3, OCHOBAHHBIX HAa PEIUTHO3HOM
HKCTPEMU3ME, JOrMaTU3Ma, TEPPOPU3ME, UCIIONIH30BAHbBI B OPraHU3alud KPYTIIbIX
CTOJIOB M MPOIMAraHAUCTCKUX MEPONPUITHI, MPOBEACHHBIX COIJIACHO T'OJ0BOMY
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m1any MexIyHapoaHOro Hay4dHO-UccaenoBaTenbekoro nenrpa Mmama Tepmusy,
KOTOpBIE Jaiu onuaaemble pe3ynbraThl (crpaBka No 01-07/20 MexnyHapoaHOTO
Hay4YHO-HCCenoBaTesbckoro nenrpa Mmama Tepmusu ot 8 depans 2023 rona).
B pesynbrare pe3ynabTaThl M BBIBOJBI HAY4YHOI'O HCCIEIOBAHUS TMOCTYKUIU
rI1yOOKOMY MTOHUMAHUIO CYIIHOCTH HIMPOKOMACIITAOHBIX pedopm,
OCYIIECTBJISIEMBIX B 00JIACTH CBSI3M PEJIMTUU U HAYKH B OOIIECTBE B IpoIllecce
riodanu3aluy, YCUJICHUIO HJICOJIOTHYECKOTO0 HMMYHHUTETa MO OTHOIICHUIO K
YYKJIBIM UJIESM;

HAy4YHbIE BBIBOJBI U PE3YJbTAThl 1O JOTUYECKOMY OOOCHOBAHUIO TOTO, YTO
BbIBUHYTas B mpousBeneHun MOH Pymma “Kutabd dacn an-makan Ba Tapkuk Ma
OaliHa ami-mapu’a Ba aj-XMKMa MHMH aj-UTTHCA]  KOHIICIIIMSA, OCHOBaHHAs Ha
B3aMMOCBSI3H “‘Dunocodun M peluruu’”’, a Takke “lapuata U pasyma’, sBISETCS
IFE€HE3MCOM MWJIEM TapMOHMHU “‘UppalyoOHaIM3Ma M paldOHAIN3MA , a TaKkKe
“pENIMTHO3HOTO M CBETCKOTO” B CBETCKMX T'OCYHApCTBAax, CO3JAIOIINX OCHOBY JUIS
JOCTH)KEHHSI €QUHOIYIIMS IPOTHUBOIOJOXKHBIX CTOPOH, HCIIOJIb30BaHbl B
noAroToBKe HsHuukiIoneanu “Ucropuko-punocodckoe Hacienue Yy4eHbIX U
MBICIIUTENIEN CpeNHEBEKOBOro Bocroka”, u3manHOW MexayHapoaHbIM Hay4YHO-
uccienoBarenbckuMm 1eHTpoM HMmama byxapu npu Kabunere Munuctpon
PecniyOniuku  Y30ekucTtaH, a Takke OpraHu3aldd KpYyTIbIX CTOJIOB U
NpOMaraHIuCTCKUX MEPONPHUSATHHA, MpoBeaeHHBIX IeHTpoM (cmpaBka Ne 02/100
MexayHapoIHOrO Hay4YHO-HCCleAoBaTenbckoro uneHtpa HWMmama byxapu mnpu
Kabunere MunuctpoB PecryOmukn VY30ekucran ot 2 mapra 2023 roma). B
pe3ynbTare 3TO HMMENO OOJIbIIOE 3HAYEHUE B U3YYEHUHM, MCCIECJOBAaHUU B
¢unocopckoM, PpPEIUTHO3HOM  aCHEKTaxX JyXOBHOI'O  HACIEIus  BEJIMKUX
MBICIIUTEIIEH U YUEHBIX, TOHUMaHUU UX PriocodCKux uaeH,

BBIBO/IbI M MPAKTUYECKUE MPEIIOKEHUS MO OOOCHOBAHUIO MPAKTUYECKOIO
3HAUEHUS CBA3M MEXKIY yOEKIEeHUEM, BEPOW M 3HAHHEM, Pa3yMOM B KOHULEMUUU
“JIBOMCTBEHHOM HWCTUHBI' B JyXOBHO-IIPOCBETUTENBCKOW cdepe, a Takxke
B3aMMOCBSI3H PEIUTHO3HOTO MPOCBEIICHHUS U HAYKH B YKPEIJIEHUU COJIMJAPHOCTU
peNuruii U KyJiabTyp, MUpa U COTJIacHsi, UCIOJIb30BaHbl B OpraHU3AlMKA AYXOBHO-
MIPOCBETUTENILCKUX MEPOINPUATUNA Ha pas3dudHble TeMbl, omnpeaeneHHbie B 1X
HAIMpaBJICHUU TPOTPAMMBI MEPONPHUATHI 1O TMOBBIMIEHUIO 3(()EKTUBHOCTH
JTyXOBHO-TIPOCBETUTEILCKOW  paboThl M pas3BuTuio cdepsl B 2022 romy
PecnyOnukaHcKOro IeHTpa JyXOBHOCTH M mpocBemieHus (cmpaBka Ne 02-22/99
PecryGimkaHCKOTO TIEHTpAa JIYyXOBHOCTH W TpocBemeHuss oT 9 despams 2023
roga). B pesynbrare yuenue MOH Pymina o “/IBOWCTBEHHOW HCTHHE™ TIOCTYKUIO
IpOIaraHie Haed COOTHOLIEHUS PEINTHO3HOTO M CBETCKOIO B c(epe rapMOHUU
BEpHI ¥ pazyMa B MUPOBOM MaciTabe B yCIOBUSAX II100AIN3AIINH.

AnpoOauus pe3yJabTaTOB MCCJIeAOBAHUA. Pe3ynpTaTel HACTOSALIETO

MCCJIEI0BAHMS U3JI0KEHBI B BUE JOKIAI0B U 00CYKIEHBI Ha 4 peciyOIMKaHCKUX
U 6 MEXIyHApOIHBIX HAYUYHO-TIPAKTUUECKUX KOHPEPEHIUSAX U CEMUHAPaX.

Ony0nKOBAaHHOCTH Pe3yJbTATOB HcciaenoBanus. [lo teme nuccepranuu
omyOnukoBaHo 21 HaydHbIX pabor. B TOM uucie B HaydHBIX HC3JaHUS,
pPEKOMEHJIOBaHHBIX  BpIcmieid  aTTecTalimoHHOW  Komuccued  PecmyOmnmku
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V36ekuctan sl MyOJMKalMM OCHOBHBIX HAy4YHBIX PE3YyJIbTaTOB JOKTOPCKHUX
JccepTanmii, ony0iamkoBaHo 8 crareit (6 crareil B peciiyOJIMKAHCKUX U 2 CTaThbU B
3apyOEKHBIX HAYUHBIX )KypHaIax).

Crpykrypa m 00beM auccepraunmu. J[uccepraiusi COCTOUT U3 BBEJICHMS,
Tpex TIJ1aB, JAEBATH mnaparpadoB, 3aKIOYEHHUS, CIOUCKA MCIOJIb30BAHHON
JuTepatypsl W mnpuwioxkeHud. OOmui o0beM nuccepTaluu  coctaBisier 138
CTpaHHUIL.

OCHOBHOE COAEPKXAHUE JUCCEPTALIUN

Bo BBeneHum nuccepraliii 0OOCHOBaHbBI aKTYallbHOCTh U HEOOXOJIUMOCTh
TE€MbI, COOTBETCTBHE HCCIEAOBAaHUS NPUOPUTETHBIM HAMNPABICHUAM pa3BUTHUSA
HAayKH U TEXHOJOTHM pecrmyONuKH, CTENeHb W3YYEHHOCTH MpoldiieM, Leidb U
3aaui, OpeaIMeT M OOBETK, METOJbl HCCIENOBAaHUS, NMPUBEIACHBI CBEIACHHUS O
HAay4YHOM HOBHU3HE MCCIIEJOBAHUsSA, IOJYYEHHBIX MPAKTUYECKUX PE3yJbTaTaX,
JIOCTOBEPHOCTH TOJIYYEHHBIX pPE3YyJIbTaTOB, UX TEOPETUYECKONM M MPAKTHYECKOU
3HAYMMOCTH, BHEPEHUU pE3YyJbTAaTOB HCCIEAOBAHUS B NPAKTUKY, IMyOJIMKaIus,
CTPYKTpE U 00BbEMY IHUCCEpPTALUU.

Ilepas rmaBa aumccepranuu HasbiBaeTCs “‘@uiaocopcKue U TEOPETHKO-
MeTOJ0JI0THYeCKHe OCHOBbI I'eHe3uca u passurus yyenust Mon Pympga”, B Hel
MPOAHAIN3UPOBAHBl TAKHE BOIPOCHI, KaK HCTOPUKO-KYJIbTYPHBIE YCIOBUS
ABOJIOLIUH dunocodckux unen B apa00-MyCyJIbMaHCKOM MHpE,
METO/I0JIOTHYECKHE acTieKThl dunocodekux B3rsgoB U6H Pymina, Teopetndeckue
Y UJICHBIE OCHOBBI €T0 YUEHHUS O “TBOMCTBEHHOM UCTHHE .

[To MHEHUIO IHCCEpTaHTa, Pa3BUTHE MBILUIEHUS MYCYJIBMAHCKUX HApPOJOB B
CpElHHE BEKa IMPOMCXOAWIO B JBYX HAIpPaBICHUSAX, KOTOPBIE OTPa)XEHbI B
(OPMHUPOBAHHMHU PEIUTHO3HBIX HayK (yIyM aH-Hakmus-4:8ill » sl=1)) p cBeTCcKUX Hayk
(yaym anb-akius-4liall s l=ll) H3BectHbiii BocTOKOBen @.PoyseHTan oOueHMI
CPEIHEBEKOBYIO KYJIBTYPY MYCYJIBMAaHCKOTO BOCTOKa Kak ‘“‘TOpKECTBO 3HAHMSA .
Orta oueHka Onu3Ka K KMCTHHE, MOTOMY YTO YX€ NpPU CPaBHEHUU IMepuoja
pacnpoCTpaHEHUs HMCIAMCKOM pEJIMruyd € JOMCIAMCKUM TMEpHOJIOM, TO €CThb
JUKaXUiiMed CTaHOBHUTCS OYEBUAHBIM, YTO TMOCPEACTBOM HCIaMa MYCYJIbMaHe
OBJIaJICJIM HOBBIMU BUJAMU 3HAHUA. JTU 3HAHMS BBIPAXKAIOTCS, MPEXKIE BCETO, B
pelieHnr MpoOsieM, BBIIBUTABIIMXCA B Teosjoruu, kajgame. Dumocodckue,
MpaBOBbIE W JIpyTM€ OTpacid 3HAHUK (HOPMHUPOBAIUCH UM  CTAHOBUIIUCH
CaMOCTOSITETTLHBIMU B TIPOIECCE PEIICHHS TEOJIOrHYecKux Mpobiem. Bmecte c
TEM B IPOLIECCE Pa3BUTHs 3HAHUM, TOBOPS COBPEMEHHBIM SI3bIKOM, Pa3BUBAJIUCH
TAaK)K€ METOJOJIOTHSI, SMUCTEMOJIOTHS, TO €CTh pPa3jIU4HbIE METOJAbl HAyYHOI'O
MO3HAHU.

[lo w~HeHumto  amccepranta, (OpPMHUPOBaHHE  apabO-MyCIbMaHCKOU
¢unocodun SBUIOCH HEOOXOAUMOU CTYNEHbIO, CBS3aBIIEH 3aMaJHYI0 JTYXOBHYIO
KyJIbTYpy C JApeBHerpedeckoil ¢uiocopuei. Kak copaBemiuBo yTBeXJIaer
ucropuk A. B. Koiipe (1892 — 1964), “...B 3T0T mepuosa apalObl SIBISIUCH
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HACTABHUKAMM M YUUTEJIAMH JaTHHCKOTO 3amana’l. DTo CBA3aHO C TEM, YTO TPY bl

npeBHErpeuecknx  ¢GuiaocooB TEPEBOMUIUCH, HA  JATHHCKAMA  S3BIK  HE
HETMOCPEACTBEHHO C JPEBHErPEYEeCKOro s3bIKa, a TOCPEICTBOM HX apabCKux
KOMMEHTapreB. JTO MPOUCXOIWIO HE MOTOMY YTO Ha 3amaje He OCTalOCh WITU
elie He ObUIO 3HATOKOB JIPEBHEIPEUECKOTO S3bIKA, @ TIOTOMY YTO TaKHE CIOKHBIC
npousBeAcHUs, kKak ‘“‘Metadusuka” Apucrorens unu “Anbmarect” Iltonemes
TPYZIHO ObLIO MOHATH 6€3 KoMMeHTapueB Papadbu, NoH Cunbl unu Mou Pymiga.

“HampaBieHHOCTh HAyKM K paldoOHAIM3My OBUIO TMpHUCylIe apabcKum
MBICIIUTENISIM ~ 3TOr0  Tiepuoja. Bo3nukHoBeHue ¢uiaocopur B  KayecTBe
PaAIMOHAIMCTUYECKOTO HAIMPBJICHUS MBICIN OBLJIO CBS3aHO C HJICOJIOTHYECKUMU
IBUKCHUAMM B Teonorun M (ukxe’?. Penmruosueie u cerckue (umocodcekue
HAayKd OBUTM HaIpaBJeHbl HA MOWUCK MCTHHBI. Dminocodus U Hayka CTPEMUIUCH
MO3HATh COIHUAIBHBIA MHP W MHP TPUPOILI, a PEIUTHO3HBIE HAyKH
KOHIICHTPUPOBAJIM CBO€ BHUMAHHUE Ha TOM CBETE, COTJIACHO dTUM HayKaMm, 3HaHHUE
0 YKU3HH Ha 3eMJI€ CITY)KHUT JOCTHKCHHIO TOTO MHPA.

JlyxoBHasi opraHu4YecKas CBs3b cpeaHeBekoBoro Bocroka u 3amama B
KadecTBe criennduueckoil He0OXOAMMOCTH CO3/aia TAKUX JIMYHOCTEH, KOTOPBIC B
OJTHO W TO K€ BpPEMs MOIJIM OOBCAMHHWTH HECKOJIBKO KOHTHHEHTOB. Hampumep,
BeNUKUM apabo-ucnanckuii ¢unocod MOH Pymng Obul HE TOJNBKO BEIUKUM
dbunocodom, oH OBIJT MOCTOM, CBSI3BIBaBIIUM AdpuKky u Asuto, Asuio u Eppory,
XpUCTHAHCTBO U mciiaM. Kpome Toro, Omaromaps M6 Pyminy EBpoma 3aHoBO
oTKpbLTa ceds. Ero mepeBojibl TPyIOB BEIMKHUX JApeBHETpedeckux (uiaocodoB
apaOCKOro Ha WCHAHCKAW S3BIK TMO3HAKOMWJIA E€BPOIMECUCKUE HAPOABI C
bunocodueit Apucrorens u [lmaTtona, kotopas Obljla BEHIIOM JPEBHETPEUYECCKOM
KyJIbTyphl. B aBBepom3Me BIEpBBIC 3aWrpaiii KpacKamH, 3aCBEpKaid HayKa W
pasyM. DTOT palMoOHAIM3M B JaJbHEHUIIEM SBUJICS NMPUYUHON BO3HHUKHOBEHUS
TaKuX BEJIMKUX €BPOMEHCKUX y4deHbIX, Kak [lekapt, Cnunoza, Jleitonuiin. OHu
OTKPBUIM HOBBIC TIIACTHI MBIIUICHUS. B 3THX TuTacTax OTpa3uiInuCch HOBBHIC SBICHUS
B OKOHOMHUYECKOH, COIMAJILHOM, MOJUTHYCCKON cdepax KU3HH TaKOTO TEpPHOja
ucropuu, kak HoBoe Bpems.

[Tpodeccop Mopuc ne Bynd B cBoeit paboTe, MOCBSIIEHHONW CPeaHEBEKOBOM
dbunocoduun, 06061mMB cBoU cyxaeHus 06 Moun Pymae, numer crnexyromee: “B X
Beke Mcmanusi Oblla MECTOM, TJie¢ BCTPEUYAIHMCh CaMble Pa3HOOOpas3HbIe pachl U
Haponbl. B MycynpmMaHCKHX cTpaHax OOk o OOK ¢ apabaMu KWJIM HyJedu |
XpUCTHAHE... JTO CIMOCOOCTBOBAJIO MpeBpalieHuio VicmaHuum B MOIIHBIA IIEHTP
dbunocodekoro aemxenus g0 XIII Beka. ...OmHako HE oauH U3 3TUX (hrtocodos
HE CMOT JOCTHYb TOW CJaBbl, KOTOpoW obmagan WMO6H Pyma.. u ero
BOCTOPKEHHOCTh B OTHOIIEHWUW APHUCTOTENSI HE 3HAJIA TPAHMWIL... OJTHAKO 3TO HE
O3HauYaeT, 4To ero Quuocodus sABIATACh Kommel (urocopuu Apucrorens’s,
Onpenenenue, nanHoe Mopucom ne Byndom, KOHEUHO, SIBISE€TCS HCTHUHOM.
[TocpeacTBoM ¢pasbl “...3TO HE O3HAYAET, YTO €ro guiaocodus sBIsLIACH KOMUEH

1 Kotipe A.B. Ouepku ncropun dunocodcekoit mpica. — M.: Ilporpecc, 1985. — C. 54.

2 ®ponosa E.A. Apabekas dunocogus. Ipouutoe u Hactosimee. — M., 2010. — C. 144,

3 Maurice de Wulf. History of Medieval Philosophy. Translated by P. Coffey. — London, New York, 1909. — P. 174.
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¢unocopun Apucrorens” mpodeccop OaeT yKazaHHE HA TO, YTO, KpOME
KOMMEHTAapUEB K NPOU3BEACHUSM APHUCTOTENS CIAEAYeT OOpaTUThCS TaKXKE U K
npousBeneHussiM camoro MOH Pympa, oTpaxkawoomuMm ero  cOOCTBEHHOE
MupoBo33penue. JleiictBurensHo, MOH Py Hanucan nojapoOHble KOMMEHTapUu
K Tpynam Apuctotend. OJHAKO 3TO HE 03HAYAeT, YTO CaM OH OCTaeTcs B TEHU
Apuctortensa. CymecTBYIOT TaKX e €ro COOCTBEHHBIE TPYJbI, OMPEACISIONINE €ro
MHUPOBO33pEHUE.

N3-3a ero TtepnuMoctu K Tpedeckod ¢umocopun WMOH Pymag  Obun
HEMpPaBUJIBHO MOHAT €BpONEHIIaMU B cpeiHue Beka. Mex ity AByms GpuinocopusiMu:
dunocodueit 1o Pymina, koTopyto monumManu eBporneiisl B CpeHue BeKa, U ero
coOcTBeHHOU (hrmocodueit; Mexay HUMU €CTh TOUKH Pa3IMuus, U 3TO Pa3Iudus,
KOTOpbIE MHOTJIa 3aTParuBalOT CyTh WM JOMYCKAIOT MHTEPIPETALHUIO B JPYroM
MOPSJIKE, OCBOOOKIEHHOM OT TeX BpeMeH. Ckopee, OHU CO3Jal0T HE OJHO, a JBa
pa3HbIxX PuinocoPckux MupoBo33perus. OnHUM U3 HUX sBisiercs dunocodpus NoH
Pymina, xotopas Oblia MOHSATa M MNpU3HAHA eBponeiinamu B CpenHue Beka
Onmaroyapsi €ro KOMMEHTapusM K TpyJdaM ApHUCTOTeNs, a Ha OCHOBE TpPYIOB
¢unocoda Mo TEOJOruM Mbl MOKEM MPUBECTU €0 (PUI0CODUIO, ONPEAEISIONIYIO
ero Bepy. ®unocoduro M6H Pymina, noHuMaemyro eBporneiliiaMu B CpeJHue BeKa,
OTJIMYAIOT TPU aCIEKTa:

[lepBoe: onu nosaraiuch Ha 00bsicHeHus MOH Pymiga Apuctoresns u BHIBOABI
HEKOTOPBIX €ro KHHUT, 4TOOhl MOHATh (unocoduiro MOH Pymma. Hecmorps Ha
Bocxumienne MOH Pymma Apucrorenem, B3rasabl apabckoro ¢uiocoda HE BO
BCEX 00JIACTSAX COBIAJAIOT CO B3IIISIAMU Ipedeckoro dhuiocoda.

Bropoe: oHuM onuparoTCs Ha OOBSICHEHMS W BBIBOJABI, NEPEBEIACHHBIE HA
JIATHIHb WU UBPUT, HO IEPEBOJ] OTINYAETCS OT NMEPBOUCTOYHHUKA.

Tpetbe: punocodus Mon Pympaa crana momynspHOMl cpeau €BpornenleB BO
BpEMEHA MPaBJIEHUS UHKBU3UIIMH, @ U3BECTHO, YTO 3TOT ABOP MpecieoBal apadbo-
aHJany3ckyr ¢uiaocoduro. Takke OH CTPOro 3amperan 3aHUMaThCs HayKamu,
MPOTUBOPEYAIIUMH YCTOSIM XpHUCTHAHCTBA. OH TaKKe OTKa3aJicsd U3ydaTh TPYJbl
JIPYTUX PEIUTUM, KPOME XPUCTUAHCTBA.

Wcnam mpeBpaTtuiics B OCHOBY HOBOI'O MHUPOBO33PEHHUS, B KOTOPOM MOHSTHS
“Bepa” W ‘‘3HaHME”’ HE NPOTHUBOpEYAT NPyl JApPyry, a B3aumMoOcCBsA3aHbl. Kak
yrBepxaan ®@.Poysenran, B Kopane pasym u yoexaenue “paHoueHHb . Eciu B
NepPBOHAYAIILHBIN MIEPUO]] PAaCIPOCTPAHECHUS HCTIaMa MTPo0JIeMa OTHOIIICHUST MEXKTY
BEPOM M pa3ymMOM e€lIe€ HE MMeEJa TEOPETHMYECKOro CTaryca, TO B JajJbHEHIIEM
MpeACTaBUTENIN  apabo-MyCylIbMaHCKUX (UIOCOPCKUX TpaaAWIUN  yTBEPIUB
cBOcoOpa3ne ITUX MOHATUH, HAYaIl aKTUBHO PACCyXIaTh O TOM, KAKUM 00pa3oM
B3aMMOCBSI3aHbBl pa3yM M Bepa. 34€Cb, B MEPBYIO OYEPE]b, OCHOBOW CIYKUT
COTIEPHUYECTBO MEXK]y PallMOHATBHBIM WU MAaTEPUAIbHBIM U UPPALTMOHATBHBIM U
CBEPXbECTECTBEHHBIM METOAMH MO3HAHUS U TIOHUMAaHHUSI.

Ilo mMHEeHuIO auccepraHTa, ydyeHHe O “‘J/IBOMCTBEHHON HCTHHE TMOJYyYHIIO
OTpaX€HUE B MUPOBO33PEHUM MHOTHX NpPEJICTABUTENEH WyAan3Ma, XpUCTHUAHCTBA

! Poysenran ®. TopkecTBO 3HanMA. KOHIENHS 3HaHAS B cpenHeBekoBoM rcaame / Ilep. ¢ anri. C.A. XomyToBa. -
M.: Hayxka, 1978. — C. 107.
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u ucinama. B wactHoctu, B nyganmsme — @unon Anekcanapuiickuid, Caanus MOH
['aon, B xpuctuanctee — KiuMeHT AJIEKCAaHIPUMCKUM, a TaKXKe spKue
IpeACTaBUTENIN apabo-MycysibMaHCKoON (unocoduu, Takue kak Anb-Kunau, A0y
Hacp ®apabu, MOu Cuna, U6 Tydeitnib, MOH Pymiag packpbuid B CBOHX
MPOU3BEJCHUAX BOIPOC O Bepe U pazyme. Bce OHM, HUCXOAs1 M3 CBOUX
BO3MOXKHOCTEM U COLMAJIBHO-TIOJIUTUYECKOW OOCTAaHOBKM  HCTOPHUUYECKOIO
Hepuosa, MPEeACTaBWIM CBOU B3IVISIBI HA COOTHOUIEHHE PEIUTruu U punocodun.
Opnna rpynna u3 Hux (TepTyninuaH) craBuiia peauriio U Bepy Bblle GUIocoOPuu U
pazyma, Toraa kak Bropas rpynna (Kmumenrt, Caagun n6H ['aoH) moguepkuBas
Ba&XHOCTh BEPBHl M pa3yMa, OHM IPU3HABAIM IPEBOCXOACTBO BeEpbl B bora u
penmurun. Tpetbs Tpynma (apadcko-mycynbMmanckue ¢umocodsi: Anb-Kunam,
®apabu, Mon Muckasaiix, U6n Cuna, 6n Tydaun, U6H Pymina) nertanuch
OPUMUPHUTHL penuruio U Quiocoduro. [lbITanvch NpuBECTH B COOTBETCTBUE,
OPUMUPHUTH perauruio U ¢uiocodpuro. B vactnoctu, MO6H Pymin paccmarpuan
penuruto u punocoduro kak nBa nyta Kk Mctune. IlpusHaBas, 4To UCTUHA MOXKET
OBITh JOCTUTHYTa Yepe3 peluruio u Gpuioco@uio, OH BbICKa3all TBEPJOE MHEHUE,
MPU3bIBasi K HEKOEMY KOMIIPOMHUCCY B 3TOM BOIIPOCE.

Ou0coPCKO-UCTOPUUYECKU METOJ  11eJIeco00pa3HO HCHOJb30BaTh IPHU
UCCIIEJOBaHUM MHUpPOBO33peHuss MOH Pymijga M coOTHOIIEHHS B HEM PEJIUTHU U
¢unocoduu. BaxHo mpoaHanM3UpOBaTh TEOPETUUYECKHE M MHUPOBO33PEHUYECKHE
OCHOBAHMSI, ITOBIUABIINE Ha €0 B3IVISABI, U BBIABUTh UX OTPAXKEHUE BO B3IVIAIAX
dunocoda. Pesynprar 3ddhekTHBEH TPU aHAINW3E MO3UIIUU MBICIUTENS, a TaKXKe
OTIpPEIETICHNHN aKTyaJIbHOCTH BOIPOCAa O COOTHOIICHHH PENuruu u Quiocoduu,
BbIIBHHYTOr0 MOH Pymigom u apyrumu ¢unocodamu.

Bropas rnaBa nuccepranuu HasbiBaeTca “‘I'HOceo/iorHYecKHE aCHEeKThbI
yuenuss UOH Pymga o “aBoiicTBeHHOM HCTHHE , B HEW IPUBEACH aHAJU3
B3rsi10B MIOH Pymina Ha rapMOHMYHOE COOTBETCTBHE PENUrMU M (puiiocodum,
MCCIIEJOBAHUE €T0 KOHUENUHWH O “IBOMCTBEHHOW MCTHHE C OHTOJOTHYECKON WU
AMUCTEMOJIOTMUECKOM TOYEK 3peHHs, a Takke uccienoBanue (uirocoPpckoi
CYIIHOCTH TE€pPMEHEBTUYECKOIO aHajln3a pPUTOPUYECKUX, TUATCKTUYECKUX W
OCHOBAaHHBIX Ha apryMEHTax TEeKCTOB B ero npousBenaeHuu “Kurad dacn an-makan
Ba TapKWK Ma OaliHa ali-1apyu’a Ba ajlb-XUKMa MUH allb-UTTUCAT .

[Io MHeHuIO AuMccepTaHTta, peaurus U guiocodus, HECMOTPS. Ha pa3Indus,
MOTYT OKa3zaTb Jpyr Ha Jpyra IOJOXKUTeIbHOEe BiHsHUE. OJHAaKO IIyTH
JOCTHKEHHSI TOTO, YTO YTBEP)KAAIOT UCTUHON 3TH MHUPOBO33PEHUS, PA3IUYAKOTCS:
pENUTHsl OCHOBBIBAETCS HA Bepe, GUI0CO(HS MOTIb3YETCSI METOIOM PallMOHATN3MA.
9710 PpyHIaMEHTAIbHOE Pa3Inyie IPUBOIUT K BOSHUKHOBEHUIO BaYKHOT'O BOIIPOCA,
a IMEHHO: MPUHOCSAT JIM MOJIb3Y APYT A Apyra Guiocodus U penurusi, HECMOTPS
Ha TO, YTO OHU HE UMEIOT OOIIEro sI3bIKa U METOAO0B? MOXHO JIM UX MPUBECTH B
COOTBETCTBHE, OMUPASACh HA MEXKAUCIHUIUIMHAPHYIO METOJO0JIOTHIO COBPEMEHHOM
¢unocopun? OKOHYATEIBHOIO OTBETa O CUX MOpP HET, MHEHHUA (uiIocodoB U
YYEHBIX U B HACTOsIIEEe BpeMs paszinuyarorcsa. HecMoTpss Ha 3TO, OCyIIECTBIICHUE
HOBBIX IOIBITOK IPUBECTH B TAPMOHUYHOE COOTBETCTBUE (PUIIOCO(PUIO U PEITUTHIO
HOJIE3HO JUIsl TOTO, YTOOBI, C OJHOM CTOPOHBI, MPEOAOJIETh 3aCTOM B HayKe, C
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JPYrol CTOPOHBI, HE JONYCKaTh PACHpPOCTPAHEHHUS] CYEBEpPH M OIrpaHUYEHUS
Pa3IUYHBIX PETUTHO3HBIX JOTMATOB.

N6n Pympa B cBoem mnpousBeaeHun “@acn  an-mMakan’ yTBEpKIAal o
CYILLIECTBOBAHUM MHOT'OYUCIEHHBIX MPUMEPOB OTCYTCTBUS MPOTHUBOPEUUN MEXIY
bunocohCKUMU U PETUTHO3HBIMU CYXICHUSMU. B AeiCTBUTENBHOCTH, OJHA W3
neneit, xkoropeie MOH Pymija mnpecnenoBan B J1aHHOM TpakTare, COCTOUT B
UHTEpHpeTanuu PrUIoCOPCKUX U PETUTHO3HBIX CYKJIEHUN B KAUeCTBE TapMOHUYHO
COOTBETCTBYIOIIMX JIPYT APYTY METOJIOB MBIIUICHHS, BEAYIIUX K YTBEPKICHUIO
uctuHbl. [lepBoil XxapakTepucTukoul siBisieTcs onucanue ¢uiaocopun (XUKma) u
asTOB (TO €CTh PEJMIMO3HBIX IHCAHWI) B KAayeCTBE COOTBETCTBYIOIIMX M HE
OpOTUBOpEYAIlUX APYr JApPYyry CHopHbBIX (opMm. OpHako 3TO HE BBIpaXKaer
cnenuuK cBI3u Mexay HuUMHU y MoH Pymina. Hampumep, 3To ol1iee nooxxeHue
HE fABJIAETCS OJHOM M3 (OpM HMEpapXMUECKOW CBS3M Mexay Quiocopuedn u
PENMTMO3HBIMU TMUCAHUAMHM, U HHM OJHO M3 AITUX YTBEPXKIACHUI HE SBIsSETCA
Han0oJiee JOCTOBEPHBIM CIIOCOOOM MOHMMAHMSI UCTUHBI M 3aIIUTHI OT HEMPABJBI,
HO, Kak ytBexxnaer Hayman ®auzu, “BbraBuraemsiii UOH Pyminom, mogoOHbIN
napajjieiu3M ~ pEeIUro3HbIX  NucaHud u  Quiocopuu, B KadyecTBe
HEMPOTUBOPEUYMBBIX  PABHOLIEHHBIX JIOTMYECKUX TOYEK 3pEHUs  SIBISETCS
PE3YJILTATOM OJMHAKOBHIX sABIEeHMI !, OCHOBBIBASCH HA OTU BLIBOJIbI, MBICIHUTEND
BBIIBUTAET KOHIIEIIIHIO “TBONCTBEHHON UCTUHEI .

CornacHo ei, penurus ¥ Gpuaocodusi 3aHUMAIOTCS COBEPIIIEHHO Pa3IMYHbIMU
001acTAMHU, NMPAKTUYECKH HE MMEIOT HUYEro OOIEro, Mo3ToMy He YJIUBUTENBHO,
YTO PEJIUTUS MMEET CBOM crenuduIecKue UCTUHBI, a ¢puiocodus — cBou. Kpome
TOTO, 3TH HUCTUHBI HE TOJIBKO BO3MOXKHBI, HO TaK)X€ JOJDKHBI OBITh pa3IMYHbl U
JlaXke MPOTUBOPEYrBBI. HeT HUYero HempaBUIBHOIO WJIM HEOOBIYHOTO B TOM, YTO
OHHM HE COOTBETCTBYIOT JIPYT JAPYTY: 3TO COBEPIIEHHO €CTECTBEHHO, HOPMAJILHO U
noHsATHO. Kak yTBep)KIalT CTOPOHHUKM TapMOHUYHOTO COOTBETCTBHS BEPBI U
pa3zyma, OHHM BOOOILE HE JIOJKHBI COEIUHATHCS JIPYT C APYTrOM, BMECTE C TEM 3THU
UCTUHBI HE JIOJDKHBI OBITH MPOTUBOPEUMBBIMU, MOTOMY YTO OHHM BEIyT pedb O
MPOTUBOPEYAIIUX U B IEUCTBUTEIBHOCTH HECOBMECTUMBIX MOHSATHSAX.

W61 Pyma cuuraer, yto mexay ¢guinocopckumu BhiBogamu u Kopanom He
MOJKET OBITh HUKAKOTO MPOTUBOpeUHs: “B CBA3M C TeM, UTO 3Ta peNurus sBiIseTcs
UCTUHHOM U 0100ps€T HcCcieloBaHue, BEAYyIIee K UCTUHE, Mbl MyCYyJIbMaHe 3HaeM,
4YTO M3Y4YEHHUE C MOMOUIBI0 pa3yMa HE NPHUBOJIUT K BBIBOJAM, MPOTHBOPEYALINM
TOMy, 4eMy y4MT cBsmeHHbli Kopan 2. 6u Pynin B cBoeM mpousseneHun “daci
an-mMakan’ yTBEPXKAAeT, UTO OH HUCMOCIaH AJIaxoM uepe3 nmpopoka Myxammaza
(c.a.B.) BCEMy 4EIOBEUECTBY, KOTOPOMY HEOOXOIUMO CII€IOBaTh yKa3aHHOMY B
HEM NyTH. MBICINUTENb YTBEPKIAET, YTO BBINOJIHEHUE IMPEANUCAHUMN IlIapuarta,
TOTO, YTO NPEANUCAHHO AJIaxoM, OOECHEYMBAET CIIEJOBAHUE YKAa3aHHOMY UM
NyTH, a TaKxe, 4yTo ocoboe ynapeHue Ha cioBe “UctuHa” B astax Kopana
MOKAa3bIBAET, YTO YEJOBEYECTBO IPU3BAHO OOpallaTbCcsi K HCTUHE Ha IyTH,

! Nauman Faizi. Averroes on the Relationship between Philosophy and Scripture: A Conditional Hierarchy// The
Journal of Scriptural Reasoning. Volume: 15. Issue:1. 2016/3. — P. 34.
a0 ( Tpakrar 0 TapMOHHH MEXKIy MYAPOCTHIO 1 MmapHaTom) Juai¥) (e day pall 5 AaSall (s Lo Jaall Joad 2d ) (2
2. 0=—.2007
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NpeANMCaHHOM AJulaxoM, TMOCPEICTBOM Iapuata. B »TomM mnpousBeieHUuU
MBICJIUTETTh 00OCHOBBIBAET TO, HACKOJBKO IapUTa MOATBEPXKIAET (Gumocodckue
Metonsl: “Illapuatr neMCTBUTEIBHO MPU3BIBAET YEIOBEKA K MBIIIJICHUIO, TO3HAHUIO
HCTUHBI, IO3TOMY Mbl MYCYJIbMaHE TOUYHO 3HAE€M, YTO OCHOBaHHBIE Ha apryMeHTax
CYXXJICHUS HE MOTYT MPOTHBOPEUUTH MpeAnucaHusiM mapuara. 060 ucTuHa He
MPOTUBOPEUYHUT UCTUHE, HAOOPOT, COOTBETCTBYET €M U CIIyKHUT apryMEHTOM B €e
nons3y”L.

Cnenyer OTMETHTh, YTO, aHJATYCCKUI (Quiocod HE CUUTal PETUTHIO
HEOOOCHOBAHHOM Tak)kKe, KaKk MHOTOYHCIICHHbIE (DUIOCO(BI, KUBIIKE O HETO U
MOCJI€ HEro B Mmepuojl cpeaHeBekoBbsi U Hooro Bpemenu. OH yTBepxkAani, 4To
MyApOCTh W MIApUaT HYXAAIOTCS APYr B JApyre, OHU MPHUHAJJIEKAT HapOAy,
mocjieaoBaTeIM W BepyromuM. B koneuynom wurore MOH Pymn meitaercs ux
NPUMUPUTH. IJTO O3HAYaeT, YTO B ITOM OTHOIICHHUM OH pacCMaTpUBaceT Kak
IIEHHOCTh TO3UIIMM BEPYIOIIUX, KOTOPYIO OHU BBIOMPAIOT B PEIUTUU, TaK U
LEHHOCTh PAallMOHAILHOCTH, pa3yMa U BbIOMpaeT cpeaHuil myTh. CieaoBaTenbHo,
TEOpHsi, BbIpaXkalolllas OTHOIIEHHWE BEpPbl M pa3yMma, SBIACTCS MPOJOLKECHUEM
panoHanucTuueckoi mosunuu MOH Pymiga, ero panuoHamIMcTUYECKOTO B3TJIsIa
Ha penurruio. OCHOBBIBAsCh Ha MEXKIUCHMIUIMHAPHBIA TOAXOJ K HCTOPUHM U
bunocodun, onupasich Ha SMUCTEMOJIOTMYECKUE BBIBOIbI U3 €CTECTBEHHOHAYYHbIX
3HaHWM, CTPOUT COOCTBEHHBIE BBIBOJbI, OH CMOI 3alIUTUTh, TaKUM OOpa3zoM,
MHUpPOBO33peHre Takux ¢unocodon, kak Papadbu u M16H Cuna.

Jis rapMoHuzanmu Bephl M pazyma MOH Pymijg meiTaercs coriacoBaTh
MOHATUSL TIpopoka u (rocoda. OH yNmOMHHAET O BBICOKOW POJIM TPOPOKOB B
OpraHu3alyu OOIIECTBEHHO-TIOIUTHYECKON Xu3HU: «IIpopoku — 3akoHOIATENH,
OHHM TIPEJICTABJISIOT 00IIEeCTBY 3aKOHBY. IOH Pymin nmutupyer cineayronryto ¢gppasy:
«MyJIpOCTh 3akoHOTBOpuecTBa Habu». [loHSATHO, 4YTO OH 31€Ch ISl TOro, YTOOBI
COEJIMHUTh «IPOpPOYECKH 1oir» U «punocopckyro myapoctb». Mon Pyma
BbIpaKaeT ydyeHue ¢uiocoda-Myapena B CIEAYIOEH 3aMedaTesbHOM, Ka3aloch
Obl, cTpaHHON MyApocTU: «Bceskuil mpopok ecTh MyJIpell, HO HU OJJMH MYyIpel] He
npopok». VMMeHHO »Ta MyJpoCTh M COCTaBIsAE€T CyTh YyueHus ¢uiocoda o
COOTHOIIEHUH PUIOCOPUU U PETUTHH.

O606mas pasmeinuienust oH Pymina o mapwuate, neimaercs BBIBOJ, UTO ICIb
¢bunocodcKoro MoO3HAHMUS U PEIIUTHOZHOTO MO3HAHUS OJIHA, HO UCTOYHUK Pa3HbIN.
3nech pa3HUIA MEXKIy OO0XKECTBEHHBIM 3HAHHMEM U YEJIOBEUECKUM 3HAHUEM
oueBuaHa. Penurusi mepenaercs JOJAM 4Yepe3 MPOpPOKOB U ocyuiecTBisgercs. C
ATOr0 MOMEHTa boecTBeHHOE 3HaHWE MPUOOPENIO CTaTyC YEIOBEUYECKOTO 3HAHUS
yepe3 Cynnsl [Ipopoka, T. €. ero nyTh U METOJIbl. MOKHO CKa3aTh, 4TO TO, UTO OHU
OTKPBLUIN, Ha3bIBAETCS 1IaPUATOM (3aKOHOM).

“...Ilotomy uto 006Huaa OT Apyra Xyxe oOuAbl OT Bpara. Sl Xxouy cka3aTb, 4TO
dbunocodpus — npyr (CnyTHUIIA) U MOJIOYHAsI CECTpa peauruu. BoT moueMmy raen
TeX, KTO yTBEPXKIACT, YTO C HUMHU CBsI3aHA BPaXJa, pO3Hb, HEHABUCTh, CaMbIi

,5_alEl ( TpakTaT 0 rapMOHMU MEXy MYIPOCTBIO U IApHATOM) .Jbai¥) (e Aag 33l 5 AaSall (s Lash JEal) Jumd a5 cal?
4. =—.2007
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ropbkuii. Ha camom nesie oHM KOMIIAHBOHBI U JIPY3bsi MO cBoel mpupone”. NOH
Pymin mertanics mokaszaTh, 4TO penurus u Quiocodus B3aMMHO COBMECTHMBI. U
dbunocodus, U penurus AymaroT mpexzae Bcero o bore, BeICIIe MpUYMHE BCETO
CYLIEro U BCEIIEHHOW. HO OHM OTIIMYarOTCs CBOMM MBILIJICHUEM.

B oaHOM M3 pa3znenoB TpakTaTa M3JI0KEHO O TOM, YTO B KayecTBE CpPEICTBA
dbopMHpOBaHUA CYXJICHUN U KOHIEIIUN CYXKICHUSI, OCHOBAHHbIEC Ha apTyMEHTax,
ABJISIFOTCSI IPUOPUTETHBIMU 110 OTHOUIEHUIO K JUANIEKTUYECKUM M PUTOPUYECKUM
CYXKJEHUSIM. DTHU TPU CIIOCO0a MBIIIJICHUS, TIPECIETYIONINEe COOCTBEHHBIE 1I€JIH, T10
dbopme He OTIMYAIOTCA APYT OT APYTa, MOCKOJIbKY KaK/IbId M3 HUX HaIpaBJeH Ha
BBIPAOOTKY MbICHeH u ToHsATHI: “Takum oO0pa3oMm, pEIuruss ¢ TMOMOIIBIO
apryMEHTOB MPU3bIBAET BEPYIOIIMX MO3HABaTh AJlJlaxa U BCE COTBOPEHHOE WM.
OpnHako mrapuaty IenecooOpa3sHO pacCMOTPeTh AJiaxa M BCE COTBOPEHHOE UM
MOCPEJICTBOM PAllMOHAIBHOI'O CPABHEHHMS, IPEKE BCETO TO, KaKUE JJIsl ITOTO €CTh
apryMeHThl, Kakue Jisi 3TOro [0OOCHOBaHHWSA| CYHIECTBYIOT YCJIOBHS M Kak
pa3nuyaroTCs ~ MEXJay co0Oil  OCHOBAHHOE Ha  apryMeHTax Cy>KJIEHHE,
JMATIEKTHYECKOE, PHUTOPHYECKOe U coducTuueckoe cyxaenus l. HM6u Pymn
CUMTACT MPUYMHOM TOTrO, UTO CBSIIEHHBIE TEKCThl 00JIaal0T BHYTPEHHUM U
BHEIIHUM  CMBICJIIOM,  SIBJIIETCA ~ €CTECTBEHHAas  CHOCOOHOCTb  JIIOJIEH,
BBIPAXKAIOWIASICS B pa3lIMuMAX MEXAY HUX BpPOXKICHHONM CKJIOHHOCTBIO K
paccyxaeHusiM. [lo ero MHEHHIO, CYIIECTBOBAHHUE MPOTUBOPEYAIINX APYT APYTY
¢dpa3 B Tekcte Kopana npusbiBaeT Hapobl, 001a1at0IIMe TPOYHBIMU 3HAHUSIMU, K
KOMITPOMHCCHBIM TOJIKOBaHUSM (Tadcup).

B xapaktepuctuke oTHomeHud “‘pemurus - Quiocopus”’ WMO6H Pymin
OCHOBBIBAETCS HAa MAPHOCTU BHENIHKX (3aXHUp) U BHYTPEHHUX (0aTHUH) TPYIIT — 3TO
OJIMH W3 BAapUAHTOB MapHOCTH “‘SBHBIX - CKPBITBIX (3axup - 0aTWH) rpymim. ITh
MOHSATUSI OTHOCSITCS K OCHOBHOW TEPMMHOJIOTMH, C(HOPMUPOBABIICIHCA B paMKax
apabo-MmycynbMaHckol (duinocodekoit Tpaauuuu. OHM  UCHOJB3YIOTCA IS
OTOOpaXXEHUs OTHOIICHUS MAPHOCTU MPOTUBOMOJIOKHBIX MOHATUNA. ITO, C OJHOMU
CTOPOHBI, IMOKA3bIBACT KaK Obl TOBTOPEHUE CEMAHTUUECKON UHTYHIINH, CBI3aHHOMN
C TapHOCTHIO TPYyNNbl “ABHOE - CKpPBITOE”, TMpHUCYIIee apado-MyCyJIbMaHCKON
KyJbType, B TIOHUMAHUU MBICIUTEIEM Bepbl U padyma. C apyroil CTOPOHBI, OH
CTPEMUTCA YYECTh CEMAaHTHUYECKOE COJEpKaHWE KaTeropuii ‘“BHemHee” U
“BHYTpEeHHEE”, JTaBaeMoe UM B apab0-MyCyJTbMaHCKOU KYJIbTYypE.

Tpetbss rnaBa nuccepranu HaszbiBaeTca “‘Bumsinue ¢uiaocodckoro
Hacjaenuss MOH Pymjaa Ha pa3BuTHe 3MIHPHYECKHX M PANMOHAJBHBIX
3HAHMH’, B HEIl PaCCMOTPEHBI BIUSAHUE KOHILIENIUU “‘IBOMCTBEHHOW UCTUHBI Ha
MbpIcuTeNe 3amaga W BocToka, JaTHHCKUM aBEeppoOM3M KakK HaCJEIHHUK
paIrMoHAIbHBIX BO33peHmit MOH Pymima, packpbeiTo TyXOBHO-TIPOCBETHTEIHCKOE
3HAUYCHHUE B HACTOSAIIEE BpeMs UJAEH TapMOHUYHOI'O COOTBETCTBUSI BEPHI U pa3zyma
B Hay4HO-(unocopckux B3rsaax Mou Pymiga.

Paccyxnenre o CymHOCTH OBITMS B II€JIOM M CYLIHOCTH YEJOBEKa B
YaCTHOCTH, €CTECTBEHHO, MPHUBOJUT K BO3HUKHOBEHHUIO BOIpoca 00 OTHOIIECHUU

sl (TpakTaT 0 rapMOHUU MEKIY MYAPOCTBIO M APUATOM) Juai¥) (pe Aag pall 5 AaSall s Lah Jall Jumd i) ol 1
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YeJIOBEKa U JIEUCTBUTENBLHOCTU. [Ipy 3TOM BaXKHBIM SIBISIETCS SK3UCTEHIUATBHBIN
NOAXOJ K OBITHIO YeJlOBEKa. YYeHHuE O ‘“‘IBOMCTBEHHOM HUCTHUHE” SBIISIETCS
aKTyaJbHBIM HE€ TOJBKO [UJIsi TPEJOTBpAIICHUS COLUAIBHBIX, KYJIbTYpPHBIX,
MOJIMTUYECKUX CTOJIKHOBEHHUM B COBPEMEHHOM MHUpPE, HO TakKe MPUHUMAETCS BO
BHUMAaHHE TO, YTO OHO MEPEKUIIO PA3IUUYHBIC B3TJISAbI, TCHICHIINH, TTOAXObI Ha
CBOEM HMCTOPHUYECKOM NYTH U3 MNPOLLJIOr0 B COBPEMEHHBIA MHUp. DTO CBS3aHO C
TE€M, YTO BONPOCHI PEIIUTUU WU Bepbl W (Quiocodhuu WM pazyMmMa, 3HAHUS
OTJIMYAKOTCS TEM, YTO OHU HCTOPUYECKH SBISJIUCH AKTYyalbHbIMU, TOHKHUMU
BOIIPOCaMHU, a TAK)X€e SBIIAIOTCSA TAKOBBIMU U B HacTosiniee BpeMsi. OHU BOILIOIIAOT
B ce0e BHYTPEHHUU MHUp, BEpy, pa3yM, IPOHHUIATEILHOCTh YEJIOBEKA, MPU 3TOM
KQK]IBI Y€JIOBEK B 3TOM OTHOIICHUH UMEET COOCTBEHHYIO MO3UIIUIO.

CornacHo auccepTaHTa, B3aUMOCBA3b MEXKAY 3TUMHU JIByMsI HANpPaBICHUSMHU
ompenensercss BBeAeHUeM ¢duiocohun U KOHIEMIUM pa3ymMa B OOIIECTBa, B
KOTOPBIX JIOMUHUPYIOT PEJIUTHO3HBIE BEpOBaHUS. B ApEBHOCTH U CPEIHEBEKOBLE
BO3HHKJIA HEOOXOJUMOCTh MOKa3aTh MOTEHIMA] YEJIOBEUYECKOr0 pasyMa B MHpE,
OCHOBAaHHOM Ha PEJIUTHO3HBIX BO33peHusXx Bocroka u 3amama. dunocodsl 3TOT0
nepuoAa IO-pa3HOMY  pa3padaThIBajld  OTHOIICHUS MEXIy peIurued u
dbunocodueir, 4ToObl NpUBHECTH (PUIOCOPCKOE HAOIIOJEHUE B PEIUTHO3HYIO
cpeny. Ilocne toro, kak ¢uinocodus 3aBoeBana CBOE MOJIOKEHUE B OOIIECTBE U
Cpelld YUEHBIX, BOIIPOCHI BEPHI, BEPHI, pa3yMa M 3HAHUS CTAJIU OOJIbIIE U3ydaThCs
Ha OCHOBE y4eHUs O «/[BoiicTBeHHOW ncTHHE». [IpU 3TOM BONPOCHI BEPHI U BEPHI
paccMaTpUBaINCh HA OCHOBE PEJIMTHH, a BOIPOCHI pa3ymMa U 3HAHUS - Ha OCHOBE
dunocopuu. OOBICHAIOCH, YTO, HECMOTPSA Ha TO, YTO Bepa OBIBAET pa3HOil, OHA
OMpEeNENAeT yXOBHOCTh, HPABCTBEHHOCTh, IEHHOCTH KaXJ0T0 YeJIOBEKA.

3HaHUE MOYUTAJIOCh HE TOJBKO B HCIAMCKOH HayKe, HO U B HMCJIaMCKOM
MEHTAJIUTENIC B KaUeCTBE BBICIIETO YJOBOJLCTBUS (3aBK). 3HAHHWE MOHUMAJIOCH B
KayecTBe OJiara He TOJbKO B 36MHOM KM3HU, HO U B MOCIEAYIOMIEH KU3HU HA TOM
CBETE, TO €CTh pacCMaTPUBAJIOCh B KAaYECTBE HACTOAILIEIO M OYyIyIIEro JOJEH.
HeBexecTBO M AOrMaTtu3M BCErha OCYXAAINCh. HEBEXKECTBO BENO JIOAEH K
paspyxe, crpaganusim. Ounocodus M6H Pymina chpopMupoBaach UMEHHO B 3TOM
JyXOBHOM KoHTekcTte. WMOH Pymn gokasbiBaj, 4YTO 3HAHUE  SBISIETCS
00XXECTBEHHBIM, pa3yM Bcerja HEOOXOJMM, TOTOMY YTO OH BMECTE C Pa3yMHOM
BEpPO TO3BOJISIET PETYJIHMPOBATH JKU3Hb YEJIOBEKa B 0OIIECTBE, MOKa3bIBAET
MPaBUJIBHBINA MYTh JJI BCSIKOM Mpodeccuu U pa3IuvHbIX YCTPEMIICHHH YeloBeKa.
Yyenne MOH Pympma o mpuBeneHnnm B TapMOHMYHOE COOTBETCTBHUE PEIIMTUU U
pazyma OBLIO pacmpoCTpaHEHO HE TOJIbKO B apabo-MyCyJIbMaHCKOM MHUDE,
Omaromapsi TOMy, YTO OTO Y4YeHUE OBUIO OCHOBAaHO HA JMHCTEMOJIOTHU, OHO
OKa3aji0 BJIMSHUE HA MHUPOBO33peHHE (PMIOCOGOB MOCIETYIONUX HUCTOPUIECKUX
nepuosioB. OHO OKa3bIBAJIO CBOE BIIMSIHUE HE TOJBKO B pPaMKaxX HMCIAMCKOU
pelnuruM, HO TakXke B cdepe wuyaausmMa M XPUCTHAHCTBA, 3a0BITHIX B
OnpeIeNICHHbIN Meprol. BepHo, UTO Bce OHU HE MPU3HABAIN TaKOE€ TapMOHUYHOE
COOTBETCTBHE, OJJHAKO OHU CTABUJIM B OJIMH PSI/I pa3yM U PEIIUTHIO.

Cyxnaenust B 00J1aCTU TapMOHMYHOTO COOTBETCTBUSI PEMIUU U Puiiocoduu,
BEpHl U pazyma ObUIM MPUYMHOM I CIIOPOB M JUCKyccui u nocie Mon Pymina.
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dwmwiocopsr Bocroka w 3amama wWMenM  pa3IUYHOE MHEHHE 110 3TOMY
Borpocy.Takue mpicinrenn kak Myca Maiimonuz, @oma AKBUHCKHN, HE OTpULIAs
3TOr0 FapMOHUYHOTO COOTBETCTBHUSA, YTBEPKIAIM O MPEOOJaJaHUU PEIUTHH HaJ
¢unocodueit, a takue Quiocodsl, kak Cnunosza, ['anmieo anwieid, Hapsay c
IIPU3HAHUEM B OINPEAEICHHOW MEpE J3TOr0 TapMOHUYHOIO COOTBETCTBHS,
yTBEpXKIanu o npuopurere ¢uiaocohun u Hayku. Bmecre ¢ TeMm Takue
MPEACTABUTENIN CXONAacTUKH, Kak [JyHc CkoT, Yunsam OKkaMm, yTBEpKIAIU O TOM,
YTO PENUTHs HEe HYXXJaeTcs B GuiocoCKuX apryMeHTax u noBojax. B 3amamnom
Mupe B cpenHue Beka u HoBoe Bpems mocne MO6H Pymina cymectBoBanu
MHOTOYMCIIEHHBIE B3IJISAbI HA BONpOC O Bepe W 3HaHmu. OgHako Ha Boctoke B
ATOT MEPUOJ MOJ00HBIE B3TIAABl yke He BcTpeuanuch. B XIV-XVIII Bekax Ha
Bocrtoke MBIl HE BCTpedaeM (mIocodoB, paccMaTpUBaBIIUX BOIPOC O
COOTBHOIIIEHUH Bepwl U pazyMa. Tonbko B XIX Beke K 3TOMY BOIIPOCY BHOBB
oOpalarTcs HEKOTOpbIE IPOCBETUTENM — CTOPOHHUKHA MOJEpPHU3MA B
MyCyJIbMaHCKOM Mupe. B uvactHocTH, Anb-Adranu, Mypraza Myrtaxxapu Buaenu
YCTOMYMBOE pa3BUTHE 0OILIECTBA BO B3UMOCBS3HM BEPHI U 3HAHMUS.

B coBpeMeHHBIX YCIOBHUSX rioOainu3allii B Halled CTpaHe MPOUCXOAMT
oOpalieHre K COOTHOUICHUIO HAyKH, pa3syMa, NPOHULATEILHOCTH U HCIAMCKOMN
pEIUTUM, NPEBPATUBILEHCS ISl JIOAEH B JYXOBHYIO LIEHHOCTh. COOTHOLIEHUE
CBETCKOTO UM PEJIMTHO3HOTO TIOHUMAETCs TENeph KakK BHEIPEHUE JIOJIEH B
Ipolecchl  MIofanu3alud € pa3yMOM U IPOHUIIATENIbHOCTHIO, OCTaBasiCh
MPUBEPKCHHBIMA CBOEHM pEIUTHO3HOU Bepe. [[ns Gonee TiryOOKOTro OCO3HAHUS
TApMOHMYHOTO COOTBETCTBUS CBETCKOTO U PEIUTHO3HOT0 HEOOXOAMMO TTIOHUMaHNe
ero (uiIoCOPCKUX, OHTOJIOTUYECKUX, THOCEOTOTHUYECKHUX, AMHUCTEMOJOIHYECKUX
acnekToB. B MpoTMBHOM cilydae B COBPEMEHHOM WHTEHCHUBHO Pa3BUBAIOIIEMCS
MHpE JIETKO OKa3aTbCsl WIPYIIKOM B pyKaX pEIUrHO3HOIO JIOrMaTHU3Ma,
byHaaMeHTaIUu3Ma U SKCTPEMHUCTOB.

B pasBurumM Hamedl cTpaHbl Ba)KHO€ 3HAYEHUE MPUOOpPETaeT, ¢ OJHOMU
CTOPOHBI, BOCIIUTAHUE YMCTBEHHO 3pEJOW MOJIOJAEKHU, C JPYrod CTOPOHBI,
COXpaHEHUE B €€ CO3HAHUU MPEIAHHOCTH HAIMOHAJIBHBIM U OOIIEYeIOBEYECKUM
LEHHOCTSIM, TO €CTh BOCIIMTAaHWUE U COBEPIICHCTBOBAHME YMCTBEHHO M JYXOBHO
3I0pOBOTO, COLMAJIBHO AaKTUBHOTO TMoOKoJieHus. [losTomy B Hamedl crpaHe
yaensercs ocoboe BHUIMaHKUE BOMPOCY KOHBEPTEHIIMU PEIUTHO3HOTO U CBETCKOTO.

B 3akimrounTenbHOM 4acTH 3TOW TJIaBbl B JUCCEPTALMUA MOJYEPKUBACTCS, YTO
B CErOJHAIIHIOK 30Xy MEPEIOBbIX TEXHOJOTMH M TEXHOJIOTMH HEOO0XOIUMO
OTOWTH OT MPOTHUBOPEUUN MEXAYy penuruei u umocodueit, BEpor U pazymom,
BEpOW W 3HAHWEM, W COMU3UTH 3TH JIBA MHUPOBO33PECHHUS U KUTh B MHpE Kak
rJIaBHAS 11€JIb.

JInst 000CHOBaHMS CYKJICHHH, MOJOKEHUM, BBIIBUHYTHIX B JHCCEPTAIlUU, U
onpejeneHuss oOLECTBEHHOIO0 MHEHMsI 1o JaHHoM Teme ¢ 10 ¢eBpans no 17
dbeppainisa 2023 roxa ObUT MPOBEJICH COLMOIOTHUUECKUNA OMPOC B PEXKUME OHJIANH B
pecyOIMKaHCKOM MaciTabe, B KOTOpOM MpuHsuio ydactue 503 pecroHIeHTOB.
Ha Bompoc “YUto Bbl moHuMaeTe noa yoexaenuem, Bepoii?” 74.2 % pecnoHIeHTOB
(373 uenoBek) BbIOpann oTBeT “TBepaas Bepa JIMYHOCTH WM YICHOB OOIICCTBA B
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OTIPEJICIICHHYIO UCI0, 3HAaHUE, y4eHue wim penuruio”’, 7.3 % pecrnoHaeHToB (37
yenoBek) - “Ilo3nanme o0O0mMUKX 3aKOHOMEPHOCTEH MPUPOIBI, OOIIecTBa U
mbiienus”, 12.3 % pecnonnentoB (62 yenosek) - “OTHOLIEHUE 4YeIOBEKa K
OKpPYXaIOLlIEMy €ro MarepuajbHOMY U AYXOBHOMY MuUpY”, 6.2 % pecrnoHIeHTOB
(31 uenoBek) - “B3risiabl Ha TOCTHKCHHUE CUACThS” (PUCYHOK 1).

el

Puc. 1. OTBeTHI peCIOHIEHTOB HA BONPOC “YTO BbI NOHMMAETE M0/
yoexaeHueM, Bepoii?”.

Ha Bompoc “Kak BIMA€T COOTHOLIEHHE PEIWTMO3HBIX M CBETCKUX HAYK,
3HaHWW Ha cTaOwibHOCTh obOmiectBa?” 12.9 % pecnonneHToB (65 uyenoBek)
BeIOpasin  oTBeT “‘Jlyiisi  oOecreueHUss CTAOMIBHOCTH B OOIIECTBE JOJDKHBI
npeobiiaiaTh peMruo3Hbie 3HaHus”, 64.6 % pecnoHeHToB (225 yenoBek) - “Jlis
oOecrieyeHusi cTaOUIBHOCTH B OOLIECTBE HEOOXOIUMO MPUBECTU B FAPMOHUYHOE
COOTBETCTBHE PEIMTHO3HbIE M CBETCKME Hayku, 3HaHus , 14.9 % pecrnoHaeHTOB
(75 wuyemoBek) - “Ilns oOecreueHUs] CTAOMJIBHOCTH B OOIIECTBE HEOOXOIMMO
pa3BHUBaTh TOJBKO CBETCKHE HAYKH, 3HaHUS, 7.6 % pecnonaeHTOB (38 4enoBek) -
“B o0miecTBe HEBO3MOXXHO OOECIECYUTh TAPMOHHYHOE PA3BUTHE PEITUTHO3HBIX H
CBETCKHX HayK” (PHCYHOK 2).

Puc. 2. OTBeTHI pecnioHIeHTOB HAa Bonpoc “Kak BiusieT COOTHOLIECHHE
PEJIMTHO3HBIX U CBETCKUX HAYK HA CTA0MIBHOCTH 001ecTBa?”.

Ha Bompoc “Kak Bwl oTHOCHTECHh K B3aUMOCBSI3U PEIMTHO3HBIX U CBETCKUX
HayK B HacTosIee Bpems B Hatei ctpane?” 71.4 % pecnionaentos (389 uenoBek)
BbIOpanu otBeT “SBisitock cTopoHHUKOM”, 4.6 % pecrnoHeHTOB (23 YenoBeK) -
“ITpotuB”, 12.1 % pecnonaento (61 uwemomek) - “Bosmepxusarocs”, 11.9 %
pecnionsienToB (60 denoBek) - “O0 3TOM 4 e1nie He 3ayMbIBajcs” (PUCYHOK 3).
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Puc. 3. OTBeTnI pecnionieHTOB HAa Bonpoc “Kak Bbl oTHOCHTECH K
B3aHMOCBSI3M PeJMTHO3HBIX U CBETCKHX HAYK B HACTosIllee BpeMsl B HaLIeil
crpane?”.

3AKIIOYEHHUE

B pesynbrare mccnenoBaHus Ha TeMy: “@unocodckuil aHAIU3 KOHICTIITUU
N6H Pympma o “IBOMCTBEHHOM HMCTHHE CIElaHBbI CIICIYIOIMIHE TEOPETUUYECKUC
BBIBOJIbI:

1. Hayuno-¢unocodckas npestenbHocTh MOH Pyminma B kadecTBe muka
pa3BUTHs IEepUIlaTeTU3Ma Ha BOCTOKE BBIIENSET €ro HE TOJIBKO KaK BEIMKOTO
¢bunocoda, HO TakKe Kak CBA3YIOIIET0 MOCcTa Mexay Appuxoil u Asueil, Azuei u
EBpomnoii, xpuctuancTBoM U uciamoMm. Kpome toro, Onarogapsi KOMMEHTapHUsIM
N6H Pymina x Tpynam Ilnarona u Apucrorensi, EBpona BHOBb OTKpbLIa AJisi ce0st
CBOIO JIPEBHIOIO KYJIbTypy. OTO CTaj0 BaXXHbIM B OOECHEYEHUU TapMOHUH
BOCTOYHOM M 3amagHo GPuiiocopuu 1 KyJIbTypH.

2. U6H Pyma B cpegHue Beka ObLI MOHST €BpOMeEMIlaMu OJHOCTOPOHHE.
®dunoco¢us, npu3HaHHAS €BpolelllaMu, Obljla OCHOBaHAa Ha KOMMEHTapHsX K
TpyZaam ApPHUCTOTENsI, aBTOP KOTOPBIX — apabo-MyCyJIbMaHCKUN (uinocod ocraics
B TeHH. DJTa (unocopus B MEpHO] TOCHOACTBA CYIAOB HWHKBU3WIMK HE MOTIJa
BBINTH 3a TIPEIeIbl OCHOB XPUCTHAHCKOM penmrun. A ¢unocodus Mo Pymina kak
apabo-MycyiabMaHcKoro ¢uiaocoda ObUla OCHOBaAHA Ha ero yoexaeHusx. B ero
tpynax “®acn yn-makon”, “Taxodyr ar-raxodyTr”’ H3I0KEHBI B3IJIABI,
OTpa)arolue ero MUPOBO33pEHUE.

3. B ucname Bepa sBisieTcsi HE TOJIBKO MPABUJIIBHBIM MYTEM K CHACEHHUI0, HO
TaK)K€ paccMaTpuBajiach KakK 3HaHUWE, HE IO3BOJISIONIEE YEJIOBEKY JOMYCTUTh
omnOKky. Pa3ymM He oOTpbBajcs OT WCTUHHOM Bephl, a 3HAHUE He
MIPOTHUBOIIOCTABIISIIOCH MPAaBUILHOMY 00pasy ku3Hu. MOH Pymin o6ocHOBBIBaET,
YTO BEpa B JEHCTBUTEIBHOCTH IPU3BIBAET K PA3MBIIIICHUIO, TO3HAHUIO UCTHHBI,
CY’KIEHUS, OCHOBAaHHbIE Ha apryMeHTax, HE€ I[pOoTUBOpedar Imapuary. B
MOCBSILIEHHBIX 3TOMY €ro TpyJax yTBEPKIAeTCd, 4YTO MCTHHA HE MOXKET
IPOTUBOPEUYUTHh UCTHUHE, HA0OOPOT OHA €l COOTBETCTBYET M CIIYXKHT apryMEHTOM
B €€ MoJb3y. Takum 00pa3oM, OH J€JaeT BbIBOJ O TOM, YTO HCTHMHA €JIMHA,
Pa3IUYHBIMU ABJISIFOTCS TOJBKO METObI €€ HUHTEPIPETALUU U YPOBHU TIOHUMAHUS.

4. 6u Pymin B cBoéM Tpyne “dacn anb-makan Ba TapkuK Ma OaifHa ari-
niapyv’a Ba ajdb-XMKMa MUH alb-UTTUCANbL~ II0Ka3aj Tpu BuJa noHumaHusa Kopana
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— PUTOPUYECKHM, JUAJIEKTHUYECKUM M OCHOBAaHHBIM HA apryMEHTaX, IJIaBHBIM
dakTopoM TpU 3TOM SBISETCS MHUPOBO33PEHHE M CIOCOOHOCTH JIIOJICH.
BoigBuHyTas B paboTe KOHLEMIMS, OCHOBAHHAS HA B3aUMOCBS3U «(puiiocopuu u
peIurum» W «Wapuara M pa3yMa», SBISETCS TE€HE3UCOM HJEH TapMOHHH
“UppalMOHAIM3MA W palMOHAIM3MA’, a TaKXKe “‘PEIUTMO3HOTO M CBETCKOro~ B
CBETCKMX TOCYJapCTBaxX, CO3JAIOIMIMX OCHOBY [JISl JOCTHXKEHUS €IUHOIYIIUS
MIPOTUBOIOJIOKHBIX CTOPOH.

5. UOH Pymin mpusHaer CymecTBOBaHHUE HEMOCPEACTBEHHOTO (3axup) u
BHYTpeHHero (6atuH) cMbicia TekcToB Kopana, moHuMaHue BHyTpeHHEro (0aTuH)
CMbICJa JOCTYITHO TOJBKO (puiocodam, a ApyruM ero TpyaHo mnoHsATh. [lo ero
MHEHHUIO, MPOCTOMY HapoAy W HE CIEIyeT MOHWMATh BHYTPEHHUN cMbIcia. OH
IIPEAYNPEKIACT, YTO HCIOJb30BAHUE MMM JTHX 3HAYEHUN BBI30OBET Pa3JIMYHbIC
KOH(DJIMKTBI B BEPE U OKAXKET HETaTUBHOE BIMSHUE HAa CTA0OMIBHOCTD OOILIECTBA.

6. B nensx npuBejeHus B rapMOHUYHOE COOTBETCTBHUE Bephl U pazyma MOH
Pymig  wucnonb3dyeT BbICKa3biBaHWs Tipopoka u  guiaocooB. OH HUCKYCHO
UHTEPHPETUPYET 3TO TAPMOHUYHOE COOTBETCTBUE CIEAYIOIIUM 0Opa3oMm:
“Kaxkaplii MpPOPOK SBIISIETCS MYAPELOM, HO HHU OAWH MYZApEL HE SBIAECTCS
npopokom”. B 3Toil Ppasze BO3BEINUUBAIOTCS MPOPOKU U BMECTE C TEM MYAPELbI
UCKYCHO CTaBSITCA B OAWH psia ¢ HuUMU. [lpu 3TOM Oosiblioe 3HAa4YEHUE B
MOHMMAHUU CYIIHOCTH YeJOBEeKa HMeeT Tiepenada OO0XKECTBEHHBIX 3HAHUUN
YEJIOBEYECKUM Yepe3 IPOPOKOB.

7. Barmsinet U6H Pymina Ha rapMOHMYHOE COOTBETCTBUE PEIIUTUN WU BEPHI U
¢unocopun wam pazyma B JalbHEHIIEM OKa3ald BIUsSHHE Ha (uiIocodos
3anmamgnoit EBpombl, B3l aBeppouctoB. B XIV-XVIII Bekax B apabo-
MYCYJIBMaHCKOM MHPE€ BOIIPOC O TAPMOHUYHOM COOTBETCTBUH BEPHI M pazyMa yikKe
He paccmaTtpuBaics. K XIX Beky k atomy yuenuto M6H Pymina cranu oOpamarses
MPOCBETUTENN HcAaMcKoro mupa. CerogHs depes3 3Ty CBsSI3b MOXKHO JIOOUTHCS
COLIMAJIBHOM CTAaOMJIBHOCTH M MEXPETUTHO3HOM TOJIEPAHTHOCTH.

8. B coBpeMeHHbIX ycnoBusix riaobOanuzanuu B3msiAbl MOH Pymina Ha
rapMOHUYHOE COOTBETCTBHUE BEPbl W pazyMmMa MPUOOPETAIOT aKTYalbHOCTh U
CIyaT TEOPETUYECKOM, KOHUENTYaJlbHOM OCHOBOW pEaJIM3yeEMOr0 B HallIeu
CTpaHe TapMOHUYHOI'O COOTBETCTBMSI PEIMTMO3HOTIO U CBETCKOT0. TpedyeT onopsl
Ha B3aUMOCBSI3b PEJIMITMO3HOTO IMPOCBELICHUS W Hayku B (OPMUPOBAHUU
MMMYHHUTETA TMPOTUB HJIEOJOTHMYECKUX YIpO3, TAKUX KaK MPPALUOHAIBHO
OPTraHNW30BAaHHBIC HOBBIE PEIMIHUH, PEIUTHO3HBIA HDKCTPEMM3M, PEIUTMO3HBIN
(byHIaMEHTAIU3M.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research is to reveal the philosophical essence of Ibn

Rushd’s “Two Truths” doctrine.

The object of the research is philosophical views of Ibn Rushd

The subject of the research is the analysis of the philosophical and
conceptual aspects of Ibn Rushd’s “Two Truths” teaching.

The scientific novelty of the research is manifest in:

Along with proving the uniqueness of reality in the concept of “Two truths”,
Ibn Rushd argues that his two methods are a set of religious-philosophical views
that encourage the involvement of religion and philosophy in intercultural
dialogue, based on the compatibility of the character of modern society in the
context of religious tolerance;

It has been proven that the system of criteria of excellence developed by Ibn
Rushd, which calls for justice, tolerance, love of science and religious education,
and the process of globalization (integration, unification, and indeed dynamic
digitization of the global world) has a substantial basis for the fight against
influence of ideological threats, based on religious extremism, dogmatism,
terrorism on youth;

Ibn Rushd’s system of criteria of perfection, urging justice, tolerance, love
of science and religious enlightenment in the process of (integration, unification,
growth of the dynamics of digitalization of the global world) globalization helps
young people that it has a substantial basis to fight against the influence of
ideological threats based on corruption, such as religious extremism, fanaticism,
and terrorism has been proved philosophically;

it is logically substantiated that the concept put forward in the work of lbn
Rushd “Kitab Fasl al-makal wa tarkik ma bayna ash-shari‘a wa al-hikma min al-
ittisal” is based on the relationship between “philosophy and religion”, as well as
“sharia and reason”, is the genesis of the idea of harmony of “irrationalism and
rationalism”, as well as “religious and secular” in secular states, creating the basis
for achieving unanimity of opposite sides;

it is substantiated that the practical significance of the connection between
belief, faith and knowledge, reason in the concept of “Two truths” in the spiritual
and educational sphere, as well as the relationship of religious education and
science in strengthening the solidarity of religions and cultures, peace and
harmony.

Implementation of research results. On the basis of the propositions
developed by Ibn Rushd on the practical significance of the philosophical analysis
of the concept of “Two Truths”:

conclusions and methodological recommendations for proving the unity of
Truth in 1bn Rushd’s concept of “Two truths”, along with this substantiation of the
fact that in the complex of his religious and philosophical views, two methods
proclaiming the relationship of religion and philosophy correspond to the nature of
modern society in the context of interethnic communication, religious tolerance,

were used in the preparation of the program “Takdimot” (“Presentation”) on the
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TV channel “History of Uzbekistan” of the National Television and Radio
Company of Uzbekistan (reference of the National Television Company of
Uzbekistan Ne06-31-212 of February 8, 2023). As a result, TV viewers served to
improve their scientific and historical knowledge of Ibn Rushd’s philosophical
outlook, his attitude to religious values, and their views on the unity of truth;

conclusions and proposals for proving from a philosophical point of view
that the system of excellence criteria developed by Ibn Rushd, calling for justice,
tolerance, love for science and religious enlightenment, in the process of
globalization (integration, unification, growth of the digitalization dynamics of the
global world) has a substantial basis for the fight against the impact on youth of
destructive ideological threats based on religious extremism, dogmatism, terrorism,
were used in the organization of round tables and propaganda events held
according to the annual plan of the Imam Termizi International Research Center,
which gave expected results (reference of the Imam Termiziy international center
Ne01-07/20 of February 8, 2023). As a result, the results and conclusions of the
scientific study served to deeply understand the essence of the large-scale reforms
carried out in the process of globalization on the connection of religion and science
In society, to strengthen ideological immunity to foreign ideas;

scientific conclusions and results on the rationale that the concept put
forward in the work of Ibn Rushd “Kitab Fasl al-makal wa tarkik ma bayna ash-
shari‘a wa al-hikma min al-ittisal”, based on the relationship of “philosophy and
religion”, as well as “Sharia and reason”, is the genesis of the idea of harmony
“irrationalism and rationalism”, as well as “religious and secular” in secular states,
creating the basis for achieving unanimity of opposite sides, used in the preparation
of the encyclopedia “Historical and philosophical heritage of scientists and
thinkers of the medieval East”, published by the Imam Bukhari International
Research Center under the Cabinet of Ministers of the Republic of Uzbekistan, as
well as the organization of round tables and promotional events held by the center
(reference of the Imam Bukhari International Research Center under the Cabinet of
Ministers of the Republic of Uzbekistan Ne02/100 of March 2, 2023). As a result, it
was important in the study, research in the philosophical, religious aspects of the
spiritual heritage of great thinkers and scientists, understanding their philosophical
ideas;

conclusions and practical proposals to substantiate the practical significance

of the connection between belief, faith and knowledge, reason in the concept of
“Two truths” in the spiritual and educational sphere, as well as the relationship of
religious education and science in strengthening the solidarity of religions and
cultures, peace and harmony, were used in the organization spiritual and
educational events on various topics identified in the IX direction of the program
of measures to improve the efficiency of spiritual and educational work and
develop the sphere in 2022 of the Republican Center for Spirituality and Education
(reference of the Republican Center for Spirituality and Enlightenment Ne02-22/99
of February 9, 2023). As a result, Ibn Rushd's doctrine of “Two truths” served to
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promote the ideas of the balance of religiosity and secularism regarding the
harmony of faith and reason on a global scale in the context of globalization.

Approbation of the research results. The results of this research were
presented in the form of lectures at 6 international and 4 national scientific-
practical conferences and were approved.

Publication of research results. 21 scientific works have been published on
the topic of the dissertation. In particular, 8 articles (6 republican, 2 foreign
journals) were published in scientific publications recommended to publish the
main scientific results of doctoral theses of the Higher Attestation Commission.

The structure and volume of the dissertation. The dissertation consists of
“Introduction”, three chapters, nine paragraphs, “Conclusion”, “List of used
literature” and “applications”. The volume of the dissertation is 138 pages.
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