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KIRISh (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon miqyosida din va
jamiyat munosabatlari, turli diniy va falsafiy-axlogiy ta’limotlarning tarixiy jarayonlar
bilan bog‘liq jihatlarini o‘rganishga alohida e’tibor berib kelinmogda. Chunki asrlar
osha diniy va dunyoviy hayot o‘rtasini murosaga keltirish, ijtimoiy hayotni muayyan
tartibda saglash, din omilini jamiyatning boshini govushtirish sari yo‘naltirish tarixiy
zarurat bo‘lib kelgan. Shu nuqtai nazardan Markaziy Osiyo va O‘rta Sharg, boshgacha
aytganda gadimgi Turonu Eron migyosida islomga gadar amal gilgan Mazda Yasna
(zardushtiylik) dini va uning tarixiy-ijtimoiy asoslari masalasi ham dunyo
avestashunosligining muhim muammolari sifatida turli mamlakatlar olimlari
tomonidan tadqgiq etib kelinmogda. Shu jumladan Avesta kitobi tarkibida yetib kelgan
17 bobdan iborat payg‘ambarona da’vat qo‘shiglari “Goh”lar zardushtiylik diniy-
falsafiy ta’limoti asoschisi Zardushtdan ijodiy meros sifatida jahon avestoshunoslik
tadgiqotlarining alohida ilmiy yo‘nalishiga aylangan.

Dunyo miqyosidagi globallashuv jarayonlari umumjahon manfaatlar maydonini
birlashtirish bilan barobar, o‘ziga xos murakkab ziddiyatlarni ham keltirib
chigarmoqda. Ushbu ko‘p qutbli ziddiyatlarni hal gilishda din omilidan foydalanishga
urinishlar ro‘y bermoqda. Diniy, axlogiy ta’limotlarning tarixiy asoslari, ichki tizimi
turlichaligidan qat’iy nazar, bulardagi umumbashariy va milliy ezgulikka
yo‘naltirilgan universal mohiyatini o‘rganishga, shu orgali insoniyatni ma’naviy
bag‘rikenglik muhitiga olib chigishga hamda ravon taragqiyot yo‘llarini belgilashga
xizmat giluvchi tadgigotlarga ehtiyoj katta. Ayni shu zaruriyatdan kelib chigib,
“Goh”larni maxsus o‘rganish masalasini o‘rtaga qo‘ydik. Zero, o‘z davridayoq
umumbashariy mohiyati bilan ulkan ma’naviy hodisaga aylangan Avesta
“Goh”larining mazmun-mohiyati, ularning ijtimoiy tarixiy jarayonlarga ta’siri
masalasi avestoshunoslikda yetarli asoslab berilmagan.

Respublikamizda so‘ngi yillarda gadimiy yozma manbalarni, xususan Avestani
tadqiq va targ‘ib qilishga alohida ahamiyat berilmogda. Avestoshunoslik
O‘zbekistonda o°‘ziga xos yo‘lni bosib o‘tgan. O°rta asr allomalari gatorida Abu
Rayhon Beruniyni bu sohaning ilk kashshofi deyish mumkin. O‘tgan asrda o‘zbek
adabiyoti tarixi doirasida Avesta hagida bir gator olimlar ma’lum izlanishlar olib
borishgan. Mazkur asr oxirlari va joriy XXI asr boshlarida Avestaning o‘zbek tiliga
tarjimalari hamda falsafiy, ijtimoiy-tarixiy, diniy-axlogiy talginiga garatilgan bir gator
avestoshunoslik tadgigotlari yuzaga kelgani holda, “Goh”lar tadqigi masalasi
¢’tibordan chetda goldi.

Mazkur dissertatsiya O‘zbekiston Respublikasi Prezidentining 2017 vyil 7
fevraldagi PF-4947-sonli “O‘zbekiston Respublikasini yanada rivojlantirish bo‘yicha
Harakatlar strategiyasi to‘g‘risida” Farmoni!, 2017 yil 24 maydagi PQ-2995-sonli
“Qadimiy yozma manbalarni saglash, tadgiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘grisida” Qarori?, 2020 yil 16 apreldagi PQ-4680-
son “Shargshunoslik sohasida kadrlar tayyorlash tizimini tubdan takomillashtirish va

! https://lex.uz/docs/3107036
2 https://lex.uz/docs/3211987



ilmiy salohiyatni oshirish chora-tadbirlari to‘g‘risida™® Qarori, 2022 yil 28 yanvardagi
“2022-2026 vyillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida™ PF-60 ragamli Prezident Farmonining 73,75-76-magsadlari va boshqga
me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni bajarishda muayyan darajada
xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya fan va texnologiyalari rivojlanishining 1.
“Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huqugiy, iqtisodiy,
madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishiga muvofiq
bajarilgan.

Muammoning o‘rganilganlik darajasi. Avestoshunoslik O‘zbekistonda XX asr
o‘rtalarida ilmiy asosda yuzaga kela boshlaydi. N.M.Mallayev, A.P.Qayumov,
X.Homidiy, A.Irisov, M.Qodirov, M.Is’hoqov kabi olimlar bu sohada ma’lum ishlarni
amalga oshirdilar. Jumladan, N.M.Mallayev Avestani o‘zbek adabiyoti tarixiga olib
kirdi®>. A.P.Qayumov O‘zbek adabiyoti tarixining Moskva nashriga Avesta bo‘limini
yozdi®. Bundan tashgari A.P.Qayumov Avestaning umumiy tavsifi va Xurdak Avesta
tafsilotlariga bag‘ishlanagn maxsus tadqiqotning muallifi hamdir’. X.Homidiy Avesta
materiallari asosida Shohnoma va o‘zbek adabiyoti aloqalari masalalari bilan
shug‘ullandi®.

1980 yillardan boshlab avestoshunoslikda M.Is’hoqov, shoir Asqar Mahkam,
faylasuf olim T.Mahmudovlarning nomlari ko‘rina boshladi. A. Mahkam Avestani
eronlik olim Ibrohim Purdovud asliyatdan forsiyga o‘girgan va J.Do‘stxoh tomonidan
amalga oshirilgan nashri asosida o‘zbek tiliga o‘girgan. Izohlarda Asqar Mahkamning
ayrim mustaqil mulohazalari ham e’tiborga loyiq®. M. Is’hoqovning Avesta Yasht
(alqov) naski tarjimasi o‘zining sodda tili, aniq ilmiy izohlari, badiiy jozibasi bilan
ajralib turadi*®. Shu olim tomonidan Avesta “Videvdot” naskining izohli ilmiy
tarjimasi 2007, 2017 yillarda ikki nashr yuzini ko‘rdi. So‘nggi yillarda “Goh”lar
xususida G.Maxmudova va B.Jalolovlarning nomlari ko‘rina boshladi®!.
M.Is’hoqovning ko‘p yillik mehnati natijasi sifatida “Goh”larning o‘zbekcha ma’no
o‘girmalari va germenevtik talqinlari nashr etildi2,

8 https://lex.uz/docs/4791086

4 https://lex.uz/docs/5841063

5 Manmaes H.M. V36ex agabuérn tapuxu. — T.: Yrurysun, 1965, 1967, 1975 itii. (uch nashr).

® Uctopus y36ekckoii mutepatypbl. — M.: 1973.

" A.KaromoB. ABecto. Kagumru é3ma énropmuxnap. T.: Esysun, 2000. — B. 4-32.

8 Xomupauii X. Asecto ¢aitznapu. — T.: A6aynna Koaupuit Homuaaru xank mebpocu Hampuétu, 2001, 90 6; ApecTonan
moxuaomara. — T.: [llapxk, 2007. — 320 ©.

% ABecro. Ackap Maxkam Tapxkumacu. — T.: Illapk, 2001. 383 6; Aecto. Ackap Maxkam Tapskumacu. — T.: Illapxk, 2015.
—383 0.

10 Mcxokos M.M Agecro: Smt kuto6u. — T.: Illapk, 2001. — 126 6.

11 Maxmynosa I'.T., UcxokoB M.M., XKanonos B.B. 3apaymruiinuk xpecromaruscu. — T.: “MymTo3 cy3”, 2017.
“3aparymtpa ['aramapu” 6ymumu. — 376 6

12 McxokoB M. ABecra: 3apaymt “T'ox’napu. MabHO yrupMmanapy Ba repMeHeBTHK Tajikuaiapu. T:. “Bookmany print”
Hampuéru, 2022. — 302 0.



Avesta kitobining “Goh”lar gismi asosida ko‘plab yetuk tadgiqotlar yaratilgan.
Jumladan, V.l.Abayev bu masalaning bir tomoniga ahamiyat berib, “Goh”larda
mifologik unsurlar, qolaversa, zardushtiylikning Eron va O‘rta Osiyodagi o‘ziga X0S
jihatlari hagida jiddiy kuzatishlarini alohida macolalarida bayon etgan?3.

L.A.Lelekov o°zining gator magolalari va monografik tadgigotlarida Avestaning
muammoli jihatlari bilan bog‘liq “Goh”lar hagida gimmatli fikrlar bildirgant®.
L.A.Lelekov g‘arb shargshunosligida gabul gilingan hindu-eron mushtarakligi davri
mafkurasi hagidagi magolasida hind Vedalari bilan Avestani giyoslash orgali ilohiy
mifologik obrazlar tizimidagi xususiyatlarga maxsus baho chigargan. Jumladan, Veda
adabiyotidagi va Avestadagi ma’budlar ba’zan nomma-nom to‘g‘ri kelsa-da,
vazifalarida jiddiy funksional o‘zgarishlar ro‘y berganini ko‘rsatadi. Shu munosabat
bilan “Goh”larning mifologik gatlamlari Vedalardagi umumjamoa diniy garashlaridan
ijtimoiy darajasiga ko‘ra ancha ilg‘or tendensiyalarga egaligini gqayd etadi. Ya’ni,
Avesta “Goh”lardagi mifologik tizim jamiyatning mulkiy ijtimoiy pog‘onalashgan
tarkibiga yo‘naltirilgan deb hisoblaydi®.

“Goh”lar hagida, ularning tili o‘ta gadimiy ekanligi, mazmun-mohiyati
Avestaning Yasna, aynigsa, Yasht gismlariga o‘xshamasligi, mavhum ishoratli
hususiyatlari hagida kop fikrlar bildirilgan. Jumladan, E.E.Bertels, Avesta umuman
ulkan binoning vayronasidan golgan bir uyum deb baholay turib, “Goh”lar hozirgi
zamon o‘quvchisi uchun tushunilishi giyin bo‘lgan mavhumlik degan edi®.
I.S.Braginskiy esa, umumiy tavsif, tarixshunosligi, yodgorlikning gismlari, ular
o‘rtasida “Goh”larning o‘rniga alohida to‘xtalgan. Shu bilan birga 1.S.Braginskiy
Avesta gismlarining badiiy xususiyatlari tahliliga, xususan, “Goh”larning metrikasi
(she’riy me’yorlari), “unlilar tizimi” orgali ohanglarning o‘ziga xos tagsimlanishiga
e’tibor garatgan®’,

B.G*.G‘ofurov Avestaga umuman tarixiy manba sifatida yondashgan holda,
uning tarkibidagi “Goh”larning o‘rni hamda ularning yozilgan davri va hududlari
hagidagi masalaga e’tibor garatgan. Birog, Avestaning bu muhim gismida aks etgan
jamiyat, uning ma’naviy dunyosi kabi masalalar olimning tadgigot maqgsadi doirasiga
kirmagan?8,

«Tojik xalqi tarixi» nomli akademik nashrning birinchi jildida “Goh”larning
mazmuni va targ‘ibot yo‘nalishi, ibtidoiy diniy tasavvurlarni ingilobiy darajada inkor
etuvchi mohiyati to‘g‘risida S.N.Sokolovning o‘ziga xos fundamental nazariy
fikrlarini uchratish mumkin?®.

13 AGaes B.W. Mu u ucropus B ['atax 3apoactpa // ucropuxo-punocopuueckue uccienosanus. — M.: Hayka, 1974, —
C. 310-312; Yana garang: Abaes B.U. [IBa 3opoactpusma B Upane. (Mpan Bocrounsiii — Mpan 3amagneiii: n1Ba auna
oHO¥ sTHIYEecKOH KynbTypsl // BAW. Mocksa. 1990. Ne 4. — C.198-204.
14 Tenexos JI.A. CoBpeMeHHOE COCTOSIHKE 1 TeHEHIUH 3apybeskHoil apecTonoruu // HAA. 1987. Ne5. — C. 220-226.
15 Jlenexo JLA. WupoupaHckas UIEONOrHs MeXIy HEpBOOBITHOCTBIO M PaHHEKIACCOBBLIM oOuiecTBoM [/
Wneonornyeckue npeacraBieHus apepaux oomects. Tes. okt — M.: 1980. — C. 117-119.
16 Beprensc E.D. McTopus mepcHacKo-TamKUKCKOi THTepaTypsl. — M.: Hayka, 1960. — C. 54; 64.
17 Bparunckuit. 1.C. U3 uctopun Tamkukckoii u nepcuackoil nureparypsl. — M.: TPBJI, 1972. pasnen «Aectay»; Yana
garang: bparunckuit U.C. Upanckoe mureparypHoe Hacneaue. — M.: Hayka, 1984. — C. 295.
18 Foypos B.I'. Tamkuku. JIpeBHeiiinas, ApeBHss U cpefHeBekoBas uctopus. — M.: - TPBJI, 1972. — C. 62-64.
19 Coxonos C.H. JlyxoBHas KyabTypa. 3apoactpusm B kxH. McTopus Tamkukckoro Hapomaa. — M.: TPBJI, 1963 — C. 164-
186.
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Shu o‘rinda A.O.Makovelskiyning “Avesta” nomli monografiyasini Avesta
hagida Rossiyada va sobiq ittifogda ilmiy izlanishlarning XX asr o‘rtalaridagi
jonlanish to‘lqini boshida turgan tadgigot desak xato bo‘lmaydi. Bu kitobda Avesta
hagida umumiy ma’lumotlar tartibga solinib, yo‘lakay “Goh”lar hagida ham ba’zi
mulohazalar bayon etilgan?.

Yevropa va boshga G arb mamlakatlari avestoshunosligi tarixi salkam 300 yillik
yo‘Ini bosib o‘tdi. Bu davr ichida avestoshunoslikning Fransiya, Angliya, Germaniya,
Shvetsiya, Italiya, AQSh, Eron, Rossiya, maktablari yuzaga keldi. L.A. Lelekov ta’biri
bilan aytganda: “Avesta Markaziy Osiyo va O‘rta sharg mamlakatlari halglarining hal
giluvchi yodgorligi bo‘lib kelgan va shunday manba bo‘lib golmogda™?. L.A. Lelekov
o‘zining Avesta tarixshunosligiga bag‘ishlangan ushbu asarida chet ellik olimlarning
472 nomdagi monografik tadgiqotlarini, turli davriy jurnallarda chop etilgan 1270 dan
ortig ilmiy magolalarni tangidiy o‘rganib chiggan. Ular orasida S. Inslerning “Zardusht
“Goh”lari” nomli ishi alohida o‘rin tutadi??. Bu nashr hozirga gadar “Goh”lar tahliliga
bag‘ishlangan eng yirik ish sifatida mavgeini yo‘qotmagan.

Yuqorida keltirilgan tarixshunoslik faktlari “Goh”lar masalasida fikr yuritilgan
asarlarning eng muhimlari edi. Biroq, “Goh”’larning mavhum tuyulgan ohanglaridan
real hayotiy asoslarni anglab, ularni gabul gilib Zardusht diniga kirgan va yana Kirishi
lozim bo‘lgan jamiyatning ijtimoiy munosabatlari, “Goh” qo‘shiglariga yuklangan
g‘oyaviy asoslarning funksional sotsiologik tahlili kabilar hamon ilmiy tadgiqotlar
doirasidan chetda golib kelmoqda.

Tadgiqotining dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqgiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Nizomiy nomidagi Toshkent
davlat pedagogika universiteti ilmiy ishlar rejasining “O°zbekiston xalqlari tarixini
o‘rganish va targ‘ib qilish” nomli ustuvor yo‘nalish doirasida bajarilgan (2017-2021
yy.).

Tadgigotning magsadi Avesta “Goh”larida zardushtiylik (Mazda Yasna) dini
tarixiy-ijtimoiy, g‘oyaviy asoslarini tahlil etishdan iborat.

Tadqgigotning vazifalari:

Zardushtiylikda ibtidoiy diniy tasavvurlardan yakkaxudolik tomon harakat
mexanizmi va Zardusht diniy ta’limoti jamiyat taragqiyotining mulkiy, ijtimoiy
tabagalanishi, davlatchilik kurtaklarining yuzaga kelish davrida ommani mafkuraviy
biriktirish xizmatida bo‘lganini Avesta “Goh”lari orgali ochib berish;

“Hamisha barhayot siymolar” (Amesha Spentlar) Ahura Mazda mohiyatining
universal ifodalari ekanini asoslab berish;

“Goh”larda uchraydigan tarixiy realiylar orqali Zardusht diniy ta’limotining
ijtimoiy mohiyatini ochib berish, shuningdek “Goh”larning bosh g‘oyasi yakkaxudolik
bilan Avestaning boshqa qismlari, ayniqgsa, “Yasht” naski mazmuni o‘rtasida o‘zaro
sig‘ishmas darajadagi ziddiyatning tarixiy mohiyatini aniglashtirish;

20 Makogenbckuit A.O. ABecra. Baky. M3natenscTBo Akanemun Hayk AzepOaiimkanckoit CCP, 1960. — 144 c.
21 Jlenexos JI.A. ABecTa B coBpeMeHHOI Hayke. — M. 1992, — C. 6.
22 Insler S. The Gathas of Zaratushtra. — Leiden. 1975. — 374 p.

8



Zardusht ta’limoti davr ijtimoiy konsolidatsiyalashuv zaruriyatiga javob sifatida
passionar tarixiy ahamiyati va Zardushtiylik fenomenining jahon tafakkuri
rivojlanishidagi o‘rnini “Goh”lar orgali ko‘rsatib berish.

Tadgiqotning ob’ekti sifatida zardushtiylik (Mazda Yasna) dinining g‘oyaviy
asoslarini tashkil etuvchi “Goh”lar tanlab olingan.

Tadgigotning predmetini  Markaziy Osiyoda moziy dinlari takomil
bosqichlarida zardushtiylik, uning shakllanishida muhim va hal giluvchi rol o‘ynagan
“Goh”larning tarixiy-ijtimoiy asoslari, mafkuraviy, goyaviy mohiyati tashkil etadi.

Tadgiqotning usullari. Tadgigotda tarixiy-giyosiy tahlil, tizimlilik, xronologik
yondashuv, xolislik, ilmiy bilishning germenevtik talgini kabi usullardan
foydalanilgan.

Tadqgikotning ilmiy yangiligi quyidagilardan iborat:

Zardusht ta’limoti bronza davrining so‘nggi bosqichi va temir asri boshlarida
shakllangani ilk bora “Goh”larning mazmunidan kelib chiqgib asoslangan va miloddan
avvalgi X-VII asrlarda ibtidoiy urug‘-jamoachilik, gabilachilik munosabatlariga ega
ogsoqollar kengashi (xanjamana) boshgaruvidan davlatchilikka xos ijtimoiy-siyosiy
hokimiyat boshqarish sari o‘tish oralig‘i zardushtiylikni diniy mafkuraviy omil sifatida
zaruriyat darajasiga olib chiggani asoslab berilgan;

Zardusht shaxsining sivilizatsion, passionar mohiyati fenomenal hodisa sifatida
ochib berilgan. Yakkaxudolik g‘oyasi jahon dinlari qatorida “Goh’larda birinchilardan
bo‘lib eng mukammal tarzda asoslab berilgani isbotlangan. Mulkiy tabagalanish, ilk
hududiy davlatchilik kurtaklarining yuzaga kelish sharoiti ushbu tarixiy zaruriyatni
yuzaga keltirgani ko‘rsatilgan. “Goh”lar ushbu mafkuraviy zaruriyatni nazariy
asoslashga xizmat qilgani ko‘rsatib berilgan;

“Goh”larda Ahura Mazda yakkaligi hamda yaratuvchilik funksiyasining butun
moddiy borligga, shuningdek, barcha ruhiy samoviy zotlarga daxldor yangi
mafkuraviy hodisa ekani, dinning monoteistik mohiyati barcha turdagi e’tiqod
shakllaridan ustun ekanligi, Haq (Arta-Asha) Ahura Mazdaning oliy magomi absolyut
ekanligini ifodalovchi tushuncha sifatida moddiy va ruhiy olam uchun bir hilda
universal mohiyatga ega ekani isbotlab berilgan;

“Goh”larda uchraydigan jamiyatning tarkibiy tuzilmasi (muayyan shaxslar
ismlari, patriarxal katta oila, urug‘, qabila va boshqa ijtimoiy guruhlarning
pog‘onalashgan tizimi)ga xos ma’lumotlarlar orqali zardushtiylik diniy-axlogiy
ta’limoti yo‘naltirilgan muhit murakkab tabaqalashgan ijtimoiy tuzilma ekani ochib
berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

“Goh”lar o‘z davri jamiyat tarkibining ideal utopik modeli, adolatli jamiyat
g‘oyasining ifodasi sifatida o‘ziga xos ibrat namunasi bo‘lganligi, “Goh”larning butun
borlig yagonaligi va kreativ asoslari birligi g‘oyasi hozirgi globallashuv
jarayonlaridagi ba’zi salbiy ogibatlarning oldini olish xizmatiga bo‘ysindirilgan;

Zardusht ibtidoiy urug‘-jamoachilikdan mulkiy tabagalanishga, klassik jamiyat
bosqichiga o°tish oralig‘ida mafkuraviy yangilanish ehtiyojiga javob bergan fenomenal
shaxs, magsad yo‘lida sobitlikning ibrat namunasi, uning tarix maydonida paydo



bo‘lishi buyuk passionar hodisa sifatida insoniyat ezgu mohiyati chegara
bilmasligining yorgin misoli deb baholangan;

Zardushtning “Goh”lari urug‘-jamoa oqgsoqollik kengashlaridan yakka
hukmdorlik, jumladan podsholik (patixshaya) bosqgichiga o‘tish zaruriyatini belgilab
bergan tarixiy taraqqiyot darakchisi ekanligi ilmiy jihatdan asoslangan va bu masalada
tarixiy adabiyot nashrlari uchun yangi takliflar berilgan;

Yakkaxudolik dinini targ‘ib etuvchi dunyo dinlari asoslari tarixan bir xil.
Ularning har biri shakllanishiga sabab bo‘lgan tarixiy jarayonlar talablariga javob
sifatida yuzaga kelgan. Bu haqdagi ilmiy xulosalar dinshunoslik va ijtimoiy tarix
nazariy asoslariga yangicha yondashuvni yuzaga keltirgan;

Dissertatsiyada avestologiya, tarixiy manbashunoslik, dinshunoslik, ijtimoiy
antropologiya kabi sohalarga tatbiq etishga garatilgan amaliy tavsiya va takliflar ishlab
chigilgan.

Tadqgigot natijalarining ishonchliligi. Dissertatsiyada tarix fanida tan olingan
yondashuvlar va metodlar qo‘llanilganligi, tadgigot manbaining asli asosida gilingan
tarjima va sharhlardan sohaga tegishli ilmiy adabiyotdan tanqidiy foydalanilgani, ilmiy
xulosalar, amaliyotga joriy etish uchun asosli taklif va tavsiyalar ishlab chigilgani,
olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati.

Ushbu tadgigot natijalarining ilmiy ahamiyati ishda aksini topgan nazariy
xulosalar jahon avestashunosligiga qo‘shilgan hissa, xususan, “Goh”larni ilmiy asosda
tushunish sari yangi bir gadam bo‘lganligi bilan izohlanadi. Tadgiqotga jalb gilingan
materiallar, ularga berilgan talgin va chigarilgan xulosalar Avesta tadgigotlarini
yanada rivojlantirishga xizmat qilishi bilan izohlanadi.

Tadgigotning amaliy ahamiyatini belgilovchi jihatlar dissertatsiya bo‘yicha
olingan xulosalar asosida tarixiy manbashunoslik, dinshunoslik, falsafa kabi fanlar
bo‘yicha, darslik, o‘quv qo‘llanmalar, ilmiy hamda ilmiy-ommabop risolalar
tayyorlashda, avestoshunoslik bo‘yicha ta’lim jarayonida maxsus kurslar tashkil qilish
uchun ilmiy asos bo‘lib xizmat gilishi bilan izohlanadi.

Tadgiqot natijalarning joriy qilinishi. Zardushtiylik tarixiy-ijtimoiy
asoslarining Avesta “Goh”larida ifodalanishini tadgiq etish jarayonida olingan natijalar
asosida:

Zardushtning ta’limoti bronza davrining so‘nggi bosqichi va temir asri boshlarida
shakllangani ilk bora Gohlarning mazmunidan kelib chigib asoslangan va miloddan
avvalgi X-VII asrlarda ibtidoiy urug‘-jamoachilik, gabilachilik munosabatlariga ega
ogsogollar kengashi (xanjamana) boshgaruvidan davlatchilikka xos ijtimoiy-siyosiy
hokimiyat boshqarish sari o‘tish oralig‘i zardushtiylikni diniy mafkuraviy omil sifatida
zaruriyat darajasiga olib chiqqani masalalari O°zbekiston tarixi davlat muzeyi
mazmunini  boyitishda  foydalanilgan  (O‘zbekiston = Respublikasi  Fanlar
akademiyasining 2023 yil 27 fevraldagi Ne 3/1255-399-son ma’lumotnomasi). Natijada
aholining Vatanimiz hududida vujudga kelgan ilk davlatlarning paydo bo‘lishida
zardushtiylik dinining ahamiyatini tushunishga xizmat gilgan.

Zardusht shaxsining sivilizatsion, passionar mohiyati fenomenal hodisa sifatida
ochib berilgan. Yakkaxudolik g‘oyasi jahon dinlari qatorida “Goh”larda birinchilardan
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bo‘lib eng mukammal tarzda asoslab berilgani isbotlangan. Mulkiy tabagalanish, ilk
hududiy davlatchilik kurtaklarining yuzaga kelish sharoiti ushbu tarixiy zaruriyatni
yuzaga keltirgani ko‘rsatilgan. “Goh”lar ushbu mafkuraviy zaruriyatni nazariy
asoslashga xizmat qilganiga oid masalalar O‘zbekiston Milliy teleradiokompaniyasi
“O‘zbekiston tarixi” telekanalida efirga uzatilgan “Ibtido” ko‘rsatuvini tayyorlashda
foydalanilgan ~ (O‘zbekiston  Milliy  teleradiokompaniyasi, “O‘zbekiston
teleradiokanali”ning 2022 yil 15 sentyabrdagi 02-32-1506 sonli ma’lumotnomasi). Bu
gadimgi dinlar, xususan, zardushtiylik dini mugaddas kitobi Avestaning nodir gismi
bo‘lmish “Goh”larni mazmun va mohiyatini keng jamoatchilikka yetkazish, uning
tarixiy bilim, diniy dunyogarashini boyitishga xizmat gilgan.

“Goh”larda Ahura Mazda yakkaligi hamda yaratuvchilik funksiyasining butun
moddiy borliqga, shuningdek, barcha ruhiy, samoviy zotlarga dahldor yangi
mafkuraviy hodisa ekani, dinning monoteistik mohiyati barcha turdagi e’tiqod
shakllaridan ustun ekanligi, Hag (Arta-Asha) Ahura Mazdaning oliy magomi absolyut
ekanligini ifodalovchi tushuncha sifatida moddiy va ruhiy olam uchun bir hilda
universal mohiyatga ega ekanligiga oid ma’lumotlar asosida respublika “Oltin meros”
xalqaro xayriya fondi xuzuridagi “Avesto” nomli muzey mazmunini boyitishda
foydalanilgan (Xalgaro “Oltin meros” xayriya jamoat fondining 2022 yil 2 fevraldagi
Ne(01-6-03/0222-son  ma’lumotnomasi). Natijada “Oltin meros” xayriya jamoat
fondining ma’lumotlar bazasini boyitish, aholining Avesta xususidagi bilimlari va
tarixiy tafakkurini kengaytirishda muhim ahamiyat kasb etgan.

“Goh”larda uchraydigan jamiyatning tarkibiy tuzilmasi (muayyan shaxslar
ismlari, patriarxal katta oila, urug‘, qabila va boshga ijtimoiy guruhlarning
pog‘onalashgan tizimi)ga xos ma’lumotlarlar orqali zardushtiylik diniy-axlogiy
ta’limoti yo‘naltirilgan muhit murakkab tabagalashgan ijtimoiy tuzilma ekaniga oid
ma’lumotlar Toshkent davlat pedagogika universitetida bajarilgan “Uchtepa
Bulogmozor” mavzusidagi arxeologik loyiha doirasida belgilangan vazifalarni
bajarishda amalda foydalanilgan (Nizomiy nomidagi Toshkent davlat pedagogika
universitetining 2023 yil 6 martdagi Ne 02-07-881/04-sonli ma’lumotnomasi). Natijada
“Uchtepa Bulogmozor” arxeologik yodgorligini o‘rganishga, “moviy osmon ostidagi
muzey” mazmunini shakllantirishga xizmat gilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 5 ta xalgaro
va 6 ta respublika ilmiy-amaliy anjumanlarda gilingan ma’ruzalarda muhokamadan
o‘tkazilgan.

Dissertatsiya natijalarining e’lon gilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 18 ilmiy ish, O‘zbekiston Respublikasi Oliy Attestatsiya komissiyasi tomonidan
doktorlik dissertatsiyalarining asosiy natijalarini chop etish uchun tavsiya gilingan
nashrlarda 4 ta, 5 ta respublika va 3 ta xorijiy jurnallarda chop gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uchta bob, xulosa,
foydalanilgan manba va adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy
hajmi 126 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI
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Dissertatsiyaning kirish gismida tadgigotning dolzarbligi va zarurati asoslangan,
iIshning magsadi va vazifalari, dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadgiqotlar
sharhi, ob’ekti va predmeti tavsiflangan, tadgigotning usullari, ilmiy yangiligi va
amaliy natijalari bayon gilingan, olingan natijalarning ilmiy va amaliy ahamiyati,
ularning amaliyotga joriy gilinishi va aprobatsiyasi, nashr etilgan ishlar, dissertatsiya
tuzilishi va xajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Zardusht va ibtidoiy diniy tasavvurlardan yakkaxudolik
tomon tafakkur takomilining tarixiy shart-sharoitlari” deb nomlangan birinchi
bobida Avesta, xususan “Goh”larga asoslangan holda Zardusht shaxsi va uning diniy
doktrinasi bronza va ilk temir davrlari tarixiy shart-sharoiti taqozo etgan g‘oyaviy
yuklamaga egaligi ilmiy asoslangan.

Zardushtga odatda, “Zardushtiylik dinining payg‘ambari®®” deb ta’rif beriladi.
Lekin, Zardusht va uning shaxsi xususida shu sohada ilmiy faoliyat olib boruvchi
tadgiqotchilarning fikr-mulohazalari turlicha. Zardusht shaxsini o‘rganishda Avesta
“Goh”lariga tayanish magsadga muvofig. Negaki, “Goh”lar Zardushtning da’vat
qo‘shiglari bo‘lib, unga xo0s bo‘lgan tarixiy jarayonlar, voqe’liklar tilga olingan.
Avestaning “Goh”laridagina Zardusht real tarixiy shaxs sifatida gavdalantirilgan.
Qolgan nasklarda “payg‘ambar” mifologik personaj sifatida ko‘rsatilgan. Shuning
uchun Zardusht shaxsi masalasida “Kenja Avesta?*” matnlariga suyanib fikr yuritish
ma’lum ma’noda ehtiyotkorlik talab etadi.

“Goh”larga tayangan holda, Zardusht ta’limotini yakkaxudolikka asoslangan
deyish mumkin®. “Goh”lar Zardushtning bosib o‘tgan diniy targ‘ibot yo‘lini u yoki bu
darajada ifoda eta oladigan tarixiy manbadir. “Goh”larda Zardusht obrazi shunchalik
hayotiy, haqgiqiyki, ko‘z o‘ngimizda kurashayotgan, zahmat chekayotgan,
muvaffaqgiyatlardan quvonayotgan insonni uydirma, afsonaviy shaxs deyish giyin.

Zardusht mavjud ahuralar ichida Ahura Mazda obrazini yolg‘iz yaratuvchi xudo
sifatida qayta isloh gilib, monoteistik ta’limotga asos soldi. Bunda u o‘z zamondoshlari
diniy ruhidan kelib chiqgib, ular uchun ma’lum ma’naviy mugaddas tushunchalarni
xudoning yakkaligi g‘oyasi bilan murosaga olib keldi?.

Avestaning umumiy mazmunida biror bir tarixiy reallikka anig mos kelish holati
yo‘q. Chunki, zardushtiylik umuman insoniyatga garatilgan ta’limot hisoblangan.
Shuning uchun bu noyob manbaning makoni, xronologik chegarasi, xatto Ahura
Mazda hagida xabarni odamlarga yetkazgan Zardushtning yashagan davri, manzil
makoni masalalari fanda mavhum va aniq emas. Zardusht da’vatining mohiyati
ibtidoiy diniy tasavvurlarga asoslangan tabiat kuchlariga sig‘inishni bartaraf etishdan
iborat edi. Yagona maslak, yagona e’tiqod esa Zardusht orzu gilgan teokratik davlatni
shakllanishiga zamin bo‘lmog‘i kerak edi.

23 Payg‘om — “xush xabar”, bar juzi esa “keltirmoq” degani.

24 Yasna va “Goh”lardan tashqari Avestaning yoshroq qatlamiga nisbatan M. Is’hoqov tomonidan ishlatilgan atama.

%5 Maxmymnosa I'.T, MicxokoB M.M., XKanonos B.B. 3apaymuitnuk xpecromatuscu. T.: “Mymros cy3”, 2017. — B. 155;
Yana garang: Ypazosa P.T. 3apaymruitnukaa Map0ynanapHUHT QYHKIASDIAPH Ba MHKTUMOUN -TapUXUil MOXUATH. Tapux
¢bannapu 6Vitnya ¢ancapa gokropu (PhD) mucceprammscu. T.: 2017. — B. 52; Jlenekos JI.A. ABecta B COBPEMEHHOM
Hayke — C. 137; Maxmynosa I'.T. @unocodckas cymuocts ABectsl. TamkeHnT. CansT, 2010. 256 c.

% Mymurmxasos X.X. ®unocodckue mpobmeMsl 3opoacTpusma. JluccepTanus HAa COUCKAaHHE JIOKTOpa
¢unocoduueckux Hayk. Jymanoe, 2001. — C.90; ABecto: St kutoou. M.McxokoB Tapkumacu. — b. 83-94.
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Zardusht yashagan davr o‘zaro gabilaviy urushlar avj olgan, harbiy demokratik
tipdagi gabila birlashmalarining o‘ljalar ilinjida bosqginchilik hamda talon tarojlik
hujumlari kuchaygan davr edi. “Goh”larda tilga olingan ijtimoiy-siyosiy manzara bu
davrda hali yirik davlat birlashmalari tashkil topishga ulgurmagan, lekin mustahkam
siyosiy boshgaruvga ehtiyoj paydo bo‘lganligini ko‘rsatadi (Yasna 28, 29)%’. Demak,
Zardusht atrofida sodir bo‘layotgan voqgealar miloddan avvalgi ikkinchi ming
yillikning oxiri, birinchi ming yillikning boshlariga to‘g‘ri keladi. Tarixan bu so‘ngi
bronza va ilk temir davrlarining chegarasidir. Zardushtiylikning paydo bo‘lishi
miloddan avval ikkinchi mingyillik — o‘lkamizda bronza asri gullab-yashnagan davriga
to‘g‘ri keladi deb hisoblaydigan olimlar ham bor?,

Rivojlangan bronza asri ijtimoiy hayot ilk mulkchilik munosabatlari doirasiga
kirgan, jamiyatni boshqarish bilan bog‘liq tashkiliy muammolar yuzaga kelgan,
ommani muayyan mafkura atrofida birlashtirish ehtiyoji bo‘y ko‘rsatgan davr edi.
Bunga qgadar zardushtiylik targalishi tarixiy ehtiyojga aylangan makonda e’tiqod
shakllari xilma-xilligi, gabila va urug‘lararo ilohiy tushunchalar rang-barangligi, hali
mifologik asoslaridan ajralmagan “diniy” tushunchalar hukmron edi. Ayni shu
murakkab zamonda ommaning e’tiqod shakllarini birlashtirish, xususan, ilohiy
zotlarning boshini yakka ulug‘likka bog‘lash zaruriyati zamon talabiga aylandi.
Chunki bu davrda ijtimoiy hayot kichik voha va vohachalardan chigib katta hududiy
birliklar doirasiga yoyilgan edi®®. Oc‘zbekiston misolida bu jarayonni Sopolli
madaniyatining  bosqgichlarida kuzatish mumkin (Muzrabodsoydagi Sopolli
jamoasining demografik hamda iqgtisodiy salohiyati ortib borishi Sherobod vohasining
o‘zlashtirilishiga va ilk shahar tipidagi aholi manzili — Jarqo‘ton majmuining paydo
bo‘lishiga olib kelgan)®°.

Zardushtiylik bronza asrining rivojlangan bosgichida ingilobiy fikr sifatida
yuzaga kelgan, ya’ni xudolari turlicha bo‘lgan, e’tiqodlari xilma-xil, mulkiy
munosabatlarda tabagalangan jamiyat o‘z zahiralarining adolatli, ijtimoiy tagsimoti
masalasida ojiz edi. Jamiyatda yirik mulkdorlar, harbiylar, urug® va gabila ogsoqollari,
mubadlar, dehgon va hunarmandlar, garz badaliga ijtimoiy garam holiga tushganlar,
qul hisoblanuvchi huqugsiz harbiy asirlar kabi gatlamlardan iborat jamiyat endilikda
gachonlardir mulk munosabatlari mushtarakligiga tayangan ibtidoiy-jamoaviy
boshgaruv shaklida golishi giyin edi®!. Bu gadar katta ijtimoiy o‘zgarish bir tomondan

27 Insler S. The Gathas of Zarathushtra. Leiden. 1975. — P 24-32; Yana garang: ABecTo. Ackap MaxkaM Tap>KUMAacH. —
T.: lIapk, 2001. — Bb. 8-10; Maxmyznosa I'.T., UcxokoB M.M., XKanosos B.b. 3apaymrtuiinuk xpecromarusicu. — b. 155-
159; HcxoxoB M. 3apmymr “T'ox”nmapu. MabHO yrupMmaiapu Ba TepMEHEBTHK TankuHiaapu. — b. 29-37; Tatsl
Saparymtpel. [lepeBo ¢ aBeCTHIICKOTO, BCTYMHUTEIbHBIC CTaThH, KOMMEHTapuu u mnpuioxkenus M.M. CreOiuH-
Kamenckoro. — CII6. [Tetepbyprckoe BoctokoBeaenue, 2009. — C. 24-31.

28 AckapoB A. V36ek xankusuHr kenu® wukum tapuxi. — T.: V36exucron, 2015. — B. 93; Yana qarang: Muxkciok A.C.
XKpeuectBo B commanpHON cTpykType ABectmiickoro obmmectBa (Il — cepemwusr | Thic. m0 H.3.). ABTOpedepar
JuccepTallui Ha COUCKaHMe y4eHOH CTeNeHH KaHauaaTa ucTopuueckux Hayk. Munck, 2014. — C. 16.

2 YcexoxoB M.M. 3apaymT xaxkumga pucona. — b. 2. (Risolaning elektron nusxasidan foydalanishga ruxsat berganliklari
uchun M. Is’hoqovga lutfan minnatdorchilik bildiramiz).

30 AckapoB A.A. Camammutena. — Tamkent. ®an, 1973. — 172 ¢; Yana qarang: Ackapos A.A., A6aymnaes b.H.
XKapxyran. — Tamkent. @an, 1983. — 120 c; AckapoB A.A. JIpeBHe3eMIenensuyeckas KyJlbTypa ora Y30eKncTana. —
Tamkent. ®an, 1977. — 232 c.

31 UexokoB M.M. 3apaymt xakuma pucona. — b. 2.
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boshgaruvning markazlashuvini®?, ikkinchi tomondan jamiyatni birlashtiruvchi
ma’naviy-mafkuraviy omil zaruriyatini keltirib chigargan.

“Goh”larda aks etgan Zardusht targ‘iboti bizlarga mavhum, ba’zan esa, qandaydir
ishorat beruvchi unsurlar bo‘lib tuyulishi mumkin. Ushbu elementlar o‘z davrida
ommaviy mental gatlamlardagi oddiy tushunchalar bo‘lgan. Ularni fikran tiklab
tasavvur qilish muammo hisoblanmagan. Bu go‘yo hozirgi kunda Alpomish,
Go‘ro‘g‘li, Rustam, Barchin, To‘maris kabi ismlar butun-butun dostonlarni, tarixiy
lavhalarni ko‘z o‘ngimizga keltirgani kabi zardushtiy gavmlar uchun ularning diniy
tasavvurlarni qo‘zg‘atuvchi Kichik bir eslatma ham kifoya gilgan®.

Zardusht ibtidoiy diniy tasavvurlarning davri o‘tganini avomdan oldinrog
tushunib yetgan shaxs edi. Ibtidoiy diniy tasavvurlar jamiyatning ma’naviy
taraqqiyotiga, ijtimoiy uyushuviga, hududiy birlashuviga, iqtisodiy tizim yagonaligiga,
qolaversa, siyosiy munosabatlarni shakllanishiga to‘sqinlik gilishi tabiiy edi®*.
Zardusht ommani uyushtirishdek mashaqqatli vazifani o‘z zimmasiga olgan ma’naviy
jasorat egasi edi. Bunday insonlarning faoliyati odatda fenomen sifatida o‘rganiladi.
Bu fenomenni kerakli vagtda va kerakli joyda hoziru nozil bo‘lishi, Kishi tafakkuridagi
mavjud muammolarning yechimi va tarixiy zaruriyatning o‘zaro kesishuviga passionar
hodisa sifatida garaladi. Ana shunday holatni Zardusht shaxsi va uning davrida yuzaga
kelgan tarixiy-ijtimoiy vogelik bilan bog‘lash mumkin.

Zardusht fenomeni quyidagilarda namoyon bo‘ladi:

Birinchidan, insoniyat tarixida birinchilardan bo‘lib yakkaxudolikka asoslangan
monoteistik ta’limot yaratdi;

Ikkinchidan, Zardusht Yagona Yaratuvchi — Ahura Mazda bilan mulogotga
Kirishib, undan payg‘ambarlik vakolatini oldi;

Uchinchidan, Zardushtning yaratgan diniy doktrinasi, diniy-g‘oyaviy yetakchi
(lider) sifatidagi faoliyati nafagat shu dinga e’tigod giluvchi va unga ergashuvchi
odamlarning, balki butun insoniyat, jahon dinlari tajribasida favqulotda hodisa deb
garalishi mumkin;

To‘rtinchidan, odamlarni oz diniga da’vat etishning mutlago yangi, ilgari hech
ham uchramagan usuldan foydalanganligi. Uning da’vatlari badihago‘ylik® qobiliyati
bilan bog‘liq bo‘lib, omma oldida qo‘shiq qilib kuylandi;

Beshinchidan, Zardusht o‘z faoliyatini jamiyat orzu istaklari, magsad va
muddaolari hamda real pirovard magsadlar o‘rtasidagi masofani gisqartirish yo‘lidan
bordi va bunga ma’lum darajada erishdi;

Oltinchidan, Zardusht gabiladoshlarini turli dinlarga sig‘inishlari qo‘shnichilik
jamoalarining yagona yaxlit hududiy davlatchilik tizimiga o‘tishga to‘sqinlik

%2 aiigynnaes 1. Y36ekucToH Xyayanaa JalaTdHIMKHHHT Haii1o OYIMIIE Ba puBOKIaHum Gockuutapy (Bakrpus
mucommaa). Tapux Qaniapy JOKTOpH WIMHI AapakacHHU OJIMII y4yH €3miran quccepranus. Camapkann, 2009. — B. 73.
33 McxoxoB M.M. 3apaymT xakuaa pucona. — b. 3.

34 Bo6oes X., Xacanos C. “ABecT0” — MabHABUATAMM3 capyammacu. — T.: Anonar, 2001. —B. 117.

% Xomxaesa H.JIk. JluHamuka pa3BUTHS reorpadMuecKMX MPEACTaBIEHHI O IHEHTpalbHOH A3uM B JpeBHEH H
paHHECPEJHEBEKOBOM NpaHCKOH Tpaauimy. JJuccepTanus Ha CONCKaHUE YUCHOH CTETEHH JOKTOPa HCTOPUIECKUX HAYK.
Hyman6e. 2016. — C. 226; Yana garang: Xomuauit Xamumpxon. Asecronat llloxunomara.T.: llapk, - 2007. — b. 4-13; 34-
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gilayotganini bilib, yagona xudoga e’tiqod gilish turli gabilalarni uyushtira olishi
mumkinligini tushungan va shu yo‘lda harakat qgildi.

Yettinchidan, olam garama qarshi kuchlar — ezgulik va yovuzlikning tinimsiz
kurashidan iboratligini, gaysi tarafni tanlash insonni o‘ziga havola etilganligini ugtirdi,
insonni o‘z vijdoni bilan ro‘para qildi (Yasna 30. 2, 3; Yasna 31. 11, 12.)%;

Sakkizinchidan, Zardusht insoniyat tarixida birinchilardan bo‘lib odam o‘lgandan
so‘ng “narigi dunyo”’da uning rohat-farog‘ati, yoki aksincha, azob-uqubati, uning
martabasi, jamiyatda tutgan mavqgei, to‘plagan molu-dunyosiga garab emas, balki
tiriklik chog‘ida gilgan amallari orgali bo‘ladi deb bildi va odamlarni ma’lum darajada
shunga ishontira oldi.

“Goh”lar davr ehtiyojini ijtimoiy konsolidatsiyalashuv zaruriyatini bronza
davri oxiri va ilk temir asri boshlaridagi hududiy davlatchilik jarayonlariga javob
beruvchi jamiyat modelining g‘oyaviy ifodasini o‘zida mujassam etgan.

“Goh”lar Avestaning boshga nasklariga nisbatan arxaik tilda bitilgan. “Goh”lar
hajm jihatdan kichik bo‘lsada, (5255 ta so‘z, 896 ta gator, 238 ta band, 17 bob —
qo‘shiq bor)*” unda Zardusht ta’limotining asosiy mazmun mohiyati o‘z aksini
topgan.

Avesta kitobi ko‘pqgatlamli ekanligi fanda gayta-gayta ta’kidlab kelinadi.
Undagi mantlar turli davrlarga bog‘liq va ichki tizimda mutanosib emas?®. Kitobga
ibtidoiy davrlardan boshlab turli marosim qo‘shiqlari, ibodatlik duolar, ba’zan esa
xalq ijodi namunalari, nihoyat, ijtimoiy tartib qonun goidalari, huqugiy masalalar,
tarixiy-asotiriy xotiralar birlashtirilgan.

Avval boshdan “Goh”lar Avestaga asos bo‘lgan. Zardushtning o‘zi, tiriklik
chog‘ida “Goh”lardan da’vat qo‘shiqlari sifatida foydalangan. Vaqtlar o‘tib Zardusht
qo‘shiqlarining ba’zilari unutilgan, yo‘qotilgan. “Goh”lar keyinchalik Avesta to‘la
shaklga keltirilgach, (Arshakiylar va Sosoniylar davri) zardushtiylik dini kohinlari
tomonidan Yasna tarkibiga fanga ma’lum ketma-ketlikda joylashtirilgan®. Bu
“Goh”larni tushunish, golaversa ibodat uchun ulardan foydalanishga qulay shaklga
keltirilishi deb tushunmogligimizni tagozo etadi. Zardushga tegishli va o‘ta mugaddas
deb hisoblangan alohida da’vat so‘zlari bo‘lgan “Goh”lar vagtlar o‘tib yo‘qolgan*
gismlarini to‘ldirish uchun Yasna tarkibiga 28-34; 43-51; 53-qo‘shiq qilib
joylashtirilgan.

Zardushtning tarixda gilgan katta xizmati, uning monoteistik ta’limoti yurtimizda
davlatchilikning yangi bosgichga — ilk davlatchilik, xanjamana bosgichidan yirik

% Hcexokos M. Asecra: 3apaymrt “T'ox”napu. MabHO YrupMaapu Ba repMeHEBTHK TalkuHmapu. — b. 35-36; 62-63; Yana
garang: Insler S. The Gathas of Zarathushtra. — P. 32-33, 38-39; ABecro. Ackap Maxkam tapxumacu. — T.: [llapxk, 2001.
—bB.10, 12; Maxmynoa I'.T., UcxoxoB M.M., XKanonos B.b. 3apaymtuitnuk xpectomarusicu. — b. 159, 161-162.
87 Maxwmynosa I'.T, Ucxoxos M.M., XKanomnos b.b. 3apaymrruiinuk xpectomatusicu. — b. 179.
3 Vpasosa P.T. 3apaymtniinukaa Mab0yaanapHUHT GyHKIMSIAPU Ba HKTMMOMIi-Tapuxuii MoxusTu. — B. 46; badaes X.,
Hocuanos T., Xacanor C., OmramoB SI. Poss ABeCTHI B JyXOBHOM pa3sBUTHHU 4ejoBeuecTBa. Yprend. «Xopesmy», 2002,
-C. 7-8.
39 Yazberdiyew A. Awesta. — Asgabat, 2004. — B. 11.
40 Avesta qayta ko‘chirish vaqtida mubadlar tomonodan taxrirlab borilgan. Yangi ko‘rinishda transformatsiyalashgan va
dinga mos kelmay qolgan Zardusht qo‘shiqlarining ayrimlari atayin tushirib qoldirilgan yoki ishlov berilgan bo‘lishi ham
mumkin.
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hududiy birlik, podsholik (patixshaya) boshgaruviga o‘tishning g‘oyaviy asoslariga
zamin qo‘ygani bilan xulosalangan.

“Goh”larda Ahura Mazda yakkaxudoligi g‘oyasining turli ifoda shakllari
Zardushtning gavmlar ongi uchun kurash vositasi sifatida” deb nomlangan
ikkinchi bobda Zardushtiylik dini vujudga kelish jarayonidagi inson tafakkurida
politeizmdan monoteizm sari harakat gilish tarixiy taraqgiyot bosqichi Ahura Mazda
timsolida gavdalangan. Xudoga murojaat formasi sifatida Ahura Mazdadan tashqari
yaratganni emanatsiyalar orgali tasavvur gilish kishilik tarixida ilk bora qo‘llanilgan.

Olti emanatsiya*! (ular Amesha Spentlar deb yuritiladi) olam ruhi, Mugaddas ruh,
Hagigat, Haqg kabilar hagida gap borganda Ahura Mazdaning o‘zi tushunilishi lozim
bo‘lgan. Ahura Mazdaning ushbu tajalliy ko‘rinishlari ilgarigi tabiat kuchlarining
kultlari va turli tuman ilohlar funksiyalarining Ahura Mazdaning o‘ziga yuklanishi
ogibatida ro‘y bergan. Masalan, Vaxu Mana — chorva va hayvonot olamiga, Arta
Vaxishta — olovga, Speta Armaitiy — ma’danlar va osmonga, Xshatra Varya — zaminga,
Xaurvatat — suvga, Ameretot — nabotot olamiga homiylik gilganlar. Zardushtiylik
vujudga kelmasdan avval ushbu stixiyalar ilohiylashtirilgan bo‘lib, har biri alohida
ilohiy mazmun kasb etib, gadimgi ajdodlarimiz ularga topinganlar. Ahura Mazda olti
emanatsiyasining xususiyatlari (Ezgu niyat, Hagigat, Shaxriyorlik, Diyonat, Olamning
yaxlitligi, Umrboqiylik) tasodifiy tanlanmagan. Ahura Marza tajalliylari ideal
hukmdor namunasi tarzida aks ettirilgan. Unda jamiyat va davlat qurilishining modeli
aks etgan. Zardushtning orzu-istagi kuchli siyosiy hokimiyat, davlatni ushbu xislatlar
asosida tashkil etish edi.

Avestada insoniyat tarixida birinchi bor Ahura Mazda va uning xislatlarini aks
ettiruvchi uning irodasini ijro etuvchi emanatsiyalari hayotning turli jabxalariga homiy
etib tayinlangan*>. Emanatsiyalarga yuklangan vazifalar asosida ibtidoiy
tasavvurlarning naturfalsafiy sodda dunyosidan qutulgan gqadimiyat insonining
tafakkurida buyuk evrilish ro‘y bergani ko‘rsatilgan.

“Goh”larda Ahura Mazdaning yakkaligi, yaratuvchilik funksiyasining butun
moddiy borligga va undan tashgari samoviy ilohiy tizim Yazat (ma’bud) larga hamda,
barcha ruhiy olamga daxldor. Avesta “Goh”laridagi yetakchi g‘oya Ahura Mazdaning
yagona xudo talgini uning olti nafar emanatsiyalari orgali yuzaga chiggan yakkalik deb
tasavvur gilingan®®. Ahura Mazda yaratuvchi zot sifatida o‘ziga butun yaralmish
dunyoni mujassam etgan holda, har bir xilgatda uning o‘zi mavjud deya e’lon gilgani,
olti emanatsiya qatorida birinchi o‘rinda Ahura Mazdaning o‘zi turgani sababli
zardushtiylik an’anasida bu yettilikni Xepta Spenta “Yetti mugadas” zot deb yaxlit
tasavvur gilingan*4. Shuningdek, mazmunan “Goh”lardan gadimiyroq, lekin Avestaga
matn bo‘lib kiritilishda “Goh”lardan keyingi o‘irinni egallgan Yashtlarda Amesha

41 Grenet F. Zoroastrianism in Central Asia // The Wiley Blackwell Companion to Zoroastrianism. Ed. by M. Stausberg
and Y. Sohrab-Dinshaw Vevaina. Wiley Blackwell, 2015. P. 129 — 146.
42 Maxmynosa I'. T, UcxokoB M.M., XKanonos B.Bb. 3apaymniinuk xpecromatuscy. — b. 155; Yana garang: Ypasosa P.T.
SapAymTHIATHKIa Mab0yIaapHUHT (PYHKIUSIIAPH Ba IKTUMOHWH-TApUXUH MOXHATH. — B. 52.
43 Jlenexos JI.A. Asecta B coBpemenHoit Hayke — C. 137; Yana garang: IIpa6xaananna Camu. [atel 3aparyctpsl. // B
kH.: CBsmeHHbIe icanus Bocroka. Kpatkuit myreBoautens. [lepeBon ¢ anrmmiickoro. — M.: 2004. — C.75-88.
44 Knapx ITutep. 30poacTpusM: BBEAEHNE B JPEBHIOK0 Bepy. [IepeBo ¢ aHTIHIICKOr0 MpeAucIoBHe ¥ KoMMeHTapun A.X.
XakumoBoii. Tamkent. MUSIQA, 2010. - C. 8.
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Spentlardan tashgari Zardusht biror marotaba tilga olmagan bir gator ma’budlar®
(Yazatlar, Fravashilar) ilohiy tizimga gayta olib kirilishi bir garashda politeizmning
restavratsiyasidek ko‘rinsada, bu holat aslida barcha samoviy-ruhiy zotlarning
yaratuvchisi sifatida Ahura Mazdaning sergirra yaratuvchilik funksiyasiga xizmat
gilgan*®. Yazatlar Ahura Mazda oldida xudolar emas, balki uning o‘zi tomonidan
yaratilgan zotlar ekanligi, Yazatlarga sig‘inish buyurilgan va ularga ehsonlar gilish
savob deyilganligi, ularga gilingan ehsonu duolar Ahura Mazdaga gilingan ehsonlar,
o‘qilgan duolar deb hisoblangan. Ularga bag‘ishlangan namoz, xayru ehson Ahura
Mazdaga bag‘ishlanganligi ilmiy asoslab berilgan.

Zardushtning o‘ziga gadar amalda bo‘lgan ko‘pxudolikka garshi qo‘ygan bosh
g‘oyasi Ahura Mazdaning yakkaligi edi. Zamonlar osha Zardushtning g‘oyalari amal
gilgan holda, Ahura Mazdaga e’tiqod g‘olib bo‘ldi. Uzoq o‘tmishda targ‘ib gilingan
ilohiy zotning mavhum timsoli uning sifat va xislatlarini ifodalovchi Ezgu Niyat,
Komil Agl, Olam shahriyori kabi mavhum timsollari*’ oddiy omma uchun u gadar
tushunarli emas edi. Shu sababli “Kenja Avesta”da zardushtiylikdan ham avval amal
gilgan barcha ma’budlar*® mugaddas kitobga olib kirilgani*® Avesta matnlari asosida
xulosalangan.

“Zardusht goyaviy garashlarining “Goh”lardagi umumbashariy talqini”
deb nomlangan 3-bobda Avesta jahon xalglari tarixiy taragqgiyotida insoniyat
sivilizatsiyasining muhim manbai bo‘lib xizmat qilganligi, zardushtiylik dini
tamoyillarining insonparvar mohiyati tufayli umumbashariy ma’naviy mulkiga
aylanganligi va yakkaxudolikni targ‘ib etgan dinlar payg‘ambarlarining hayot hamda
targ‘ibot yo‘llaridagi umumiy mushtaraklik tahlil gilingan.

Payg‘ambarlik missiyasini zimmasiga olgan shaxslar tarixi®® sarguzashtlar,
favqulotda kechinmalar, ruhiy holatlar, ilohiy bashoratu karomatlar bilan to‘lib
toshgan. Zardushtning dunyoga kelishi, zuhuroti ham ana shunday nogahoniy
hollardan xoli emas®. Zardushtning tug‘ilishi bilan bog‘liq bo‘lgan afsonalar, yovuz
kuchlarning bunga to‘sqinlik gilishga uringanliklari, kerak bo‘lsa uni o‘ldirish, yo‘q
gilishga harakat gilganliklari, qolaversa, yaratganning o‘zi uni panohiga olganligi va

4 Beprenbc E.D. McTopus nepeuicko-TaKUKCKOR muTepaTypbl. — M.: Hayka, 1960. — C. 35; Yana garang: CyneiiMmaHoB
P.X. dpeunit Haxma6. [Ipo6nemsr nuBmmmzanun Y3oekuctana VIl B mo 1.3, — VII B H.3. Camapkann-Tamkent. ®an,
2000. - C. 233.

4 Mymunmxanos X.X. ®unocodekue mpobmemsr 3opoactpusma. — C.90; Yana garang: Asecto: SmT KuTOOW.
M.UcxokoB Tapxumacu. — b. 83-94; McxokoB M.M. 3apaymt mamiakkatu uciom xakukatd // ['ymucron 2003 Nel — B.
24-29; Toxup Kapum. Mykannac “ABecto” wsuman. T.: Uynnon, 2000. — b. 132; Bacunses JI.C. Uctopus penurnit
Bocroka. — M.: Beiciiast mikouna, 1988. — C. 48; I'atel 3aparymrpsl. MccnenoBanue, nepeBoa 1 kommentapuu M.M.
Crebmun-Kamenckoro. — C. 19; Asecra. M36pannbie rumubl 3 Bugesaara. [lepeson ¢ Asecruiickoro .M. CteOnuH-
Kamenckoro. M.: [Ipyx6a Haponos, 1992. — C.-8; boiic Mapu. 3opoactpuiinbsl. BepoBanust u o0brqan. — M.: Hayka,
1987. — C. 30-32; Abaes B.U. Ckudckuii 66T u pepopmbr 3opoactpa //Arxiv Orientali. VVol. 24. Nel. Praha, 1956. — P.
23-56.

47 Yynakosa O.B. 3opoactpuiickue TexcTsl. CyxaeHus ayxa pasyma (Janectan-u menor-u xpaz). COTBOpEHHE OCHOBBI
(bynmaxwinH) u apyrue Tekctel. MockBa. M3natensckas ¢pupma “Bocrounas muteparypa” PAH, 1997. — C. 315.

48 Makosenbckuii A.O. Asecra. — C. 53; Yana qarang: Pak U.B. 3opoactpuiickas mudonorus. (Mudsl IpeBHEro u
panHecpenHeBekoBoro Mpana). Cn6-M.: Jletnuii can, 1998. . — C. 31, 51.

4 Capuanumu B.M. 3amonro mo 3aparymrpsl. M., Crapsiii can, 2010. — C. 27-36; Yana garang: Bparunckuii 1.C.
Upanckoe nureparypHoe Hacnenue. M.: Hayka, 1984. — C. 18.

%0 Caupn Adannu Anp-Uupkasu Mcropus npopokos. B 2-x Tomax. 1 ToM, 4-e usnanue. — Maxaukana. M3aatenbekuii jom
Hypynb upman. 1 Tom, 4-¢ uznanue. Maxaukana. M3natensckuit nom “Hypyins upmian”, 336 C.

51 Xomumos X. Asecto daiiznapu. A6aysia Kogupuit Homunaru xank mepocu Hampuértu, — T.: 2001. — B. 6.
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uni asrab avaylaganligi aytib o‘tiladi. Negaki, Zardushtning tug‘ilishi, odamlarni
Iymon nuri sari yetaklashi (messiya) taqdiri azaliga bitib qoyilgan edi. Uning tarixi
onasi Dug‘dova tug‘ilishidan boshlangan. Zardushtning onasi, xudo tomonidan
saylangan mo‘tabar ayolni bolalik chog‘idayoq yowvuz kuchlar bo‘lajak
payg‘ambarning tug‘ilishiga to‘sqinlik gilish magsadida tajovuz giladilar®. Lekin,
Ahura Mazda Dug‘dovani asrab avayladi. Zardushtning tug‘ilishi bilan bog‘liq
afsonalarda barcha jarayonning boshlanishi poklik bilan bog‘langan. Masalan,
Dug‘dova o‘n besh yoshga to‘lganda Pourushasp ismli yigitga turmushga chiqdi.
Dug‘dovaning tug‘ilajak to‘ng‘ich farzandi buyuk inson bo‘lishi kerakligi hagidagi
ishoratlar uning tushlarida ayon berilganligi hagidagi ma’lumotlar bor®3. Xudoning o‘zi
pok tug‘ilajak din dohiysining nurga yo‘g‘rishni istadi va shu yo‘l bilan ilohiy kuch
quvvatga ega bo‘lgan Zardusht dunyoga keldi. Zardusht tug‘ilishi bilan dunyo yashnab
ketishi, uning ovozidan (gah-gah otib kulishidan) barcha devlar, yovuz kuchlar larzaga
kelganligi ta’riflangan®. Bundan tashqari, yovuz kuchlarning chagalogni yo‘q gilish
uchun muvaffaqgiyatsiz urinishlari va ularning barcha tajovuzlaridan mo‘jizaviy
(ilohiy) halos etilishi hagida hikoya gilingan.

Analogik afsonalar turli din rivoyatlarida ko‘plab uchraydi®®. Dunyo dinlari
tarixida payg‘ambarlik missiyasini zimmasiga olgan tarixiy shaxslar faoliyatida
o‘xshash jihatlar mavjud. Masalan, nasroniylik dini payg‘ambari bo‘lmish Isoning
tug‘ilishi ham analogik jarayon bilan bog‘ligdir. Isoning ilohiy mugaddas ruh (nur)
“Ruhul qudus” ta’sirida mo‘jizaviy holatda onasining vujudida paydo bo‘lishi,
(vaxolanki onasi bokira qiz edi) Zardushtning tug‘ilishi (keyingi o‘rinda
Osushyantlarning tug‘ilishi), dunyoga kelish jarayoni bilan hamoxang. Shuningdek,
“payg‘ambar’ning tug‘ilishi bilan bog‘lig muammolar (yovuz kuchlarning
payg‘ambarning tug‘ilishiga, ulg‘ayishiga to‘sqinliq gilishi), ilohiy vahdoniyatni gabul
qgilishi, targ‘ibotni boshlashi va yo‘ldagi muammolar, tarafdorlar topish mushkuloti,
gavm va gabiladoshlari dinni gabul gilishni istamasliklari, oxir ogibat gabiladoshlari
tomonidan quvg‘in gilinishi, quvg‘in bilan bog‘liq hijrat, quvg‘inlik chog‘idagi og‘ir
vaziyatga tushishi, sargardonlik davri, nihoyat xudoga gilgan iltijolari yetib borib o‘zga
yurtlarda tarafdorlar topishi va xokazo®®,

Islom dini tarixida milodiy 622 yil payg‘ambar Muhammad alayhissalomning
ham Makkadan Madinaga gilgan hijratlari tarixan ma’lum®’. Huddi shu vaziyatga
tushgan Zardushtning gismati “Goh”larda o‘z aksini topgan bo‘lib, yurtni tark etishga
majbur bo‘lgan holat yuzasidan Yasna 46°® shakllandi desak to‘g‘ri bo‘ladi.

52 Bu yerda yovuz kuchlarning tug‘ilajak payg‘ambarning onasi aniq kim bo‘lishligini bilishlari gizigarli xolat. Negaki
yovuz kuchlarning Axura Mazda yaratuvchilik xislatlarini oldindan bilishlari ta’limotning asoslariga ziddir.

53 "aTw1 3apatymrpsl. [lepeBo/i ¢ aBeCTUHCKOTO, BCTYMUTENbHBIE CTAThU, KOMMEHTApHH U npuiokenus .M. Cte6iun-
Kamenckoro. — C. 15.

5 Xomumos X. Asecto aitsnapu. —b. 8.

% Bacunbes JI.C. Hcropus penuruii Boctoka. — C. 50.

% [1lanomnukos A. 3apatyctpa. Yuenue orus. [atel 1 MonutBbL — M.: DKCMO-IIpecc, 2002. — C. 99.

57 Anuxontypa Coryruii. Tapuxu MyxaMMazguii.
https://n.ziyouz.com/books/islomiy/siyrat/Alixonto'ra%20Sog'uniy.%20Tarixi%20Muhammadiy.pdf — b. 67-77.

% Maxmymosa I'.T, McxokoB M.M., Kanosnos B.B. 3apaymrtuiinuk xpecromatuscu. — b. 214.; TaTsl 3apaTymTpsl.
[lepeBox ¢ aBeCTUICKOTO, BCTYNUTENBHBIE CTaThH, KOMMeHTapuu U npminoxerns .M. Ctebnmua-Kamenckoro. — C. 75.;
Agecro. Tapuxuii-anabuii éqropiuk. Ackap Maxkam Tap:kuMacu. — b. 26; Insler S. The Gathas of Zarathushtra. — Leiden.
1975. —P. 80.; UcxokoB M. 3apaymTt “T'ox’napu. — b. 195.
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Tarixan payg‘ambarlik missiyasini zimmasiga olgan shaxslar hayot va targ‘ibot
yo‘llarida umumiy o‘xshashliklar, hamohanglik, mushtaraklik yaqqol sezilib turadi®®.
Bunda yakkaxudolikni da’vo gilgan dinlarning yuzaga kelishida tarixiy jarayonlarning
tipologik mushtarakligi amal gilgan deb hisoblash mumkin.

Zardushtiylikda “Haq”, “Hagigat” tushunchalari nihoyatda kenggamrovli tarzda
ifoda etiladi. Asha, Arta Vaxishta — Ahura Mazdaning olti emanatsiyalaridan biri —
Hag, Hagigat timsoli. Avesta matnlarida uchraydigan Asha yoki Arta Vaxishta
tushunchalarini  biryoglama tushunishga harakat qilish Avestani yetarlicha
tushunmaslikka asos bo‘lib kelmoqda. Zardushtiylarning “Haqgigat” tushunchasi
gadimgi Misrliklarning «Rostlik, Hagigat, donolik, muvozanat» ma’budasi — «Maat»
tushunchasiga yaqin. Biroq, zardushtiylarda “Haqiqgat” tushunchasi keng ma’nolarda
ifodalangan. Zardushtiylar ilohiy “Hagigat”’ning g alabasiga shubha gilmaganlar.

Zardushtiylikda “Haq”, “Hagiqgat” tushunchalari universal kategoriya sifatida
sermazmun, va sergirra ko‘rinishda ifodalangan. Haqgigat so‘zi Avestacha Asha, tarixiy
arxaik shakli Arta bo‘lib, asl o‘zak shakli RTA, lug‘aviy ma’nosi “Hagiqgat”. Majoziy
ma’noda esa, bu so‘z ibtidoda Ahura Mazda tomonidan yaratilgan olamning azaliy
ezgu tartibi demakdir. Avestada Asha shaklida kelgan bu so‘z tarixan Arta bo‘lgan.
“rt” qo‘shtovushi Avestada “sh” ga aylangan. Asha atamasi Avestada (zardushtiylik
dinida) yuksak ilohiy ma’no kasb etadi.

Avesta jamiyati hayotiy faoliyatining Zardusht targ‘ib etgan prinsiplari mashhur
axlogiy uchlik (ezgu fikr, ezgu so‘z va ezgu amal) va Asha timsolidagi haggoniy tartib
tantanasi®® muhimligini ta’kidlab o‘tish lozim.

Hag, Hagigat so‘zlari orgali keluvchi tushuncha zardushtiylarning eng mugaddas
tushunchalari hisoblangan®:. O‘z davridayoq zardushtiylikning adolat, ezgulikka
yo‘g‘rilgan universal garashlari umumbashariy gadriyatga aylana oldi®® va turli
xalglarning mental tafakkur tarziga singib ketdi.

Avesta vaqt va makonga bog‘liq emas. Undagi bayon aniq bir shaxsga
garatilmagan. Balki yalpi murojaat unsurlari bilan gorishgan holda “tinglovchi” yoki
“o‘quvchi”ning ongiga yo‘naltirilgan. Zardushtning “ezgu o‘y, ezgu so‘z, ezgu amal”
o‘lmas uchligi universal (mutlag) hagigat bo‘lib, biron bir jamoaga, elu-elatga yoki
biron ayrim olingan xalgga emas, balki butun insoniyatga garatilgan va umumbashariy
gadriyatlar manbayi ekanligi xulosalangan.

XULOSA

Tadgigot natijasida quyidagi xulosalarga kelindi:

1. Avestaning “Goh”larigina Zardushtni tarixiy shaxs bo‘lganligiga kafolat bera
oladi. Avestaning qolgan qismlari Zardushtni asotiriy talgin gilgan. Bu holatga
payg‘ambarning ulug‘vorligi va ilohiyligini bo‘rttirib ko‘rsatishga garatilgan
urinishlarning mevasi sifatida garash to‘g‘ridir. Zardusht faoliyatining real tarixiy

% Tokapes C.A. Pemurus B uctopur HapoaoB Mupa. - M.: Tlonutuspar, 1986. — C. 346.

80 Mxaman dactyp Kepcemxu Ilaspu. 3opoacTpuiickas JOKTpHHA 3arpoOHoil sxm3nH. C MOMEHTA COOCTBEHHOM CMEPTH N
1o mocta Yunart. M.: Ampura-Pycs, 2004. — C. 8.

®1 I'ypues T.A. U3 sxemuyxun Boctoka: Asecta. Bnamukaskas. U3-so COI'Y, 1993. — C. 40.

62 )Kypaes H. Apecto Mybxkusacu. Pucona. T.: “Fodyp Fynom nHomunaru nampuér-mar6aa mwxoauit yiu”, 2013. 176 6.
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asoslari “Goh”larning 46, 51, 53 qo‘shiglarda o°z aksini topgan. “Goh”’larda aks etgan
tarixiy manzara bronza davrining yakuni, ilk temir asri yurtimizda demografik
o‘zgarishlar, ishlab chigarishning jadallashuvi, buning ogibatida jamiyatda ijtimoiy-
mulkiy tabagalanish yuzaga kelib, yurtimizda davlatchilikning yangi bosgichiga
o‘tishning zaruriyati paydo bo‘lgan davrni aks ettiradi. Ibtidoiy ko‘pxudolik sharoitida
kuchli mafkuraviy omil kerak edi. Ushbu omil butun borligning yaratuvchisi Ahura
Mazda deb e’lon gilgan Zardushtning yakkaxudolikka asoslangan ta’limoti
jamiyatning bir gadam oldinga siljishiga imkon berdi va boshgaruvning xanjamana
bosqgichidan patixshaya, ya’ni podsholik bosgichiga o‘tishning g‘oyaviy jihatdan
yagona xudo Mazdaga e’tiqod gilishga asoslangan ilk davlatchilikning konseptual
asoslari shaklanishiga sabab bo‘ldi.

2. Zardusht o‘z zamonasining davr ehtiyojlariga javob bera olgan, kerak bo‘lsa
zamondoshlaridan bir necha asrlarga ilgarilab ketgan fenomenal shaxs edi. Zamon
ehtiyojlari va tarixiy shaxs mutanosibligini Zardusht misolida passionar hodisa deb
baholandi. Zardusht gavmlar ongiga ta’sir etishning samarali yo‘lini kashf gildi. U o‘z
ta’limotiga da’vat shakli sifatida ilgari hali hech uchramagan usul — omma oldida
she’rlarini ba’zan badiha — ekspromt yo‘li bilan qo‘shiq, qgiroat usuli bilan kuylab,
odamlar galbiga yo‘l topa oldi.

3. Zardusht ta’limoti jamiyat orzu-istaklarini, magsad va muddaolarini ifodalash
bilan barobar real hayot muammolarini o‘ziga xos utopik talginini ham yaratgan. Uning
ta’limoti axlogiy-falsafiy magomdan ijtimoiy utopiya darajasiga ko‘tarilgan. Natijada
Ik bora utopiya va real hayot o‘rtasidagi “masofa”ni gisqartirishga erishgan.

4. Zardusht gavmlarni yagona xudoga ishontirish yo‘lida ilgari ommaga ma’lum
bo‘lgan tabiat stixiyalarini Ahura Mazdaga daxldor gilib ko‘rsatdi va uning emanatsion
tajalliy ko‘rinishlari deb e’lon qildi. Bu olti emanatsiya alohida xudolar emas, balki
Ahura Mazdaning o°zi, uning sergirra ko‘rinishlari deb ko‘rsatdi. Tarixan ushbu g‘oya
dinity tushuncha va tasavvurlar borasidagi buyuk evrilish edi. Bu g‘oya gadimgi
gavmlar uchun yagona xudo tushunchasini tushunish yo‘lidagi dastlabki gadam bo‘ldi.
Ahura Mazda olti emanatsiyasining xususiyatlari (Ezgu niyat, Hagigat, Shaxriyorlik,
Diyonat, Olamning yaxlitligi, Umrboqiylik) tasodifiy emas. Unda avval jamiyat,
so‘ngra orzu gilingan diniy davlatning modeli aks etgan. Ahura Mazda siymosida
hukmdorning ideal xislatlari mujassam etilgan. Zardusht tomonidan orzu gilingan
siyosiy tashkilot ushbu xislatlarga tayanmog‘i lozim edi.

5. Zardusht o‘limidan so‘ng shakllangan Avestada (kenja gismi) “payg‘ambar”
targ‘ib gilgan Ahura Mazda yolg‘iz yaratuvchi sifatida go‘yoki ahamiyati pasaygandek
ko‘rinadi. Negaki, Ahura Mazda atrofida (Yashtlarda) katta bir tizimni tashkil giluvchi
ma’bud va ma’budalar, Yazatlar, Fravashilar paydo bo‘ldi. Yashtlar tili “Goh”lar
tilidan yoshrogq bo‘lib, bu holat zardushtiylikda ko‘pxudolikning gayta tiklanishi
sifatida taassurot uyg‘otadi. “Goh”larda ko‘tarilgan monoteizm g‘oyasi Yashtlar
manzarasi bilan o‘zaro sig‘ishmas holda ziddiyatlidir. Yashtlarda turli xil ma’budlar
sha’niga alqovlar o‘z aksini topgan. Bu holat jahon avestashunosligida politeizmning
tiklanishi deb noto‘g‘ri baholab kelinadi. Holbuki, Yashtlarning o‘zida Ahura Mazda
barcha borlig va samoviy zotlarning yaratuvchisi o‘zi ekanligiga ishora bergan.
Bundan xulosa shuki, Zardusht va undan avvalgi, keyingi dinlar xudolari Mazda Yasna
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dinida yangi ko‘rinishda transformatsiyalashdi. Yazatlar va Fravashilar Ahura Mazda
oldida xudolar hisoblanmagan. Yazatlar va Fravashilarga gilingan xayru-ehson va
ibodatlar Ahura Mazdaga qilingan ibodat sifatida garalgan. Ularga sig‘inish
zardushtiylar uchun ko‘p savobli bo‘lib, bu holat politeizmning tiklanishi emas,
aksincha yakkaxudolikning funksional kengayishi deb qabul qilish to‘g‘ridir.
Shuningdek, zardushtiylikda politeizmga xos xususiyatlarning jonlanishi dinga e’tiqod
giluvchilarning ezgulik va yovuzlik kuchlari nisbatining tenglashtirishga garatilgan
ehtiyojlaridan ham kelib chiqdi. Zardushtiylikdagi amaliy ko‘pxudochilik (g‘oyaviy
yakka xudolik bo‘lsada) bu dinni islom oldida taslim bo‘lib, chekingani tarixiy hagigat.

6. Mazdaga, golaverasa u yaratgan samoviy zotlarga sig‘inish insonni tabiat bilan
uyg‘unlikda yashashni, halolni xaromdan farglashni, yaxshilikka xizmat qilib
yashashni, va’daga sodiqglik, iymonda sobitgadamlik, mehnatsevarlik kabi muhim
insoniy fazilatlarni asrlar mobaynida shakllantirib bordi. Zardushtiylik dini butun
borlig‘i bilan islom dini kirib kelgunga gadar ajdodlarimiz tomonidan olamning yolg‘iz
yaratuvchisi bor degan tushunchani fahmlab olishi uchun ulkan tarixiy tajriba
vazifasini ham o‘tadi. Ushbu tafakkuriy daraja mavjudligi sababli ajdodlarimiz
Allohning mutlaq yagonaligi, sheriklari yo‘qligi g‘oyasini tez va oson o‘zlashtirganlar.

7. Jahon dinlari amaliyotida xudo va bandalar o‘rtasida vositachi bo‘lmish
payg‘ambarlik missiyasi yuzaga keldi. Payg‘ambarlik missiyasini zimmasiga olgan
shaxslarning hayot va targ‘ibot yo‘llarida bir gator mushtaraklik seziladi. Ularning
hayot yo‘li xususidagi ma’lumotlar real vogea va asotirlar bilan qorishib ketgan.
Shunga garamay ulardagi o‘zaro ma’nodoshlik, vogealar o‘xshashligi yakkaxudolikni
da’vo gilgan dinlarning yuzaga kelishida tarixiy jarayonlarning tipologik mushtarakligi
amal gilgan deb hisoblash imkonini beradi.

8. “Goh”larda Zardusht ifoda etgan Asha (Arta) tushunchasi Hagigatning
universal ko‘rinishi sifatida jamiyat ijtimoiy hayotida ma’naviy barkamollik tomon
keskin burilish yasadi. Ahura Mazda timsolida gavdalantirilayotgan Haq, Hagigat
tushunchalari Avestada hayratlanarli darajada sermazmun shakllarda qo‘llanilganki,
uning universal mohiyati kishilik tarixida umumbashariy ma’no-mazmun kasb etadi.
Hagigat tantanasi butun insoniyatga daxldor bo‘lgan ijtimoiy-utopik nido edi. Zardusht
“Goh”larida ko‘tarilgan tarixiy-ijtimoiy masalalar aniq bir jamiyatga emas, aniq
zamonga va makonga ham emas, balki umuman insoniyatga garatilgan.

9. “Goh”larda oz ifodasini topgan Arta tushunchasi shunchaki hagigat emas. Arta
(Asha) Ahura Mazdaning irodasi hisoblanmish ezgulikning asoslarini, insonni o‘rab
turuvchi zohiriy va botiniy olamning mohiyatini tashkil etuvchi universumdir. Ayni
damda Arta - Hagiqgatning aksi, yovuzlikning timsoli Duruj (Yolg‘on, aldoq) dir. Bu
tushuncha ham shunchaki yolg‘on emas. Ahriman yovuzlikning universal giyofasi
bo‘lib, inson tomonidan yomonlik deb gabul gilingan barcha joyda u hozir va homiy.
Ular o‘rtasidagi kurash albatta Arta — ilohiy hagigatning garor topishi bilan yakun
topadi. Bu tushuncha asrlar osha insoniyatga umid va ibrat manbai bo‘lib xizmat qilib
kelgan.

10. Islomga qadar zardushtiylik ulkan hududlarda xalglarni o‘zaro bog‘lab
turuvchi o‘ziga xos diniy, ma’naviy, ma’rifiy, estetik sivilizatsion dunyoqgarash,
mubhitni shakllantirgan. Ushbu dunyoqarash tizimining ko‘plab unsurlari bugungi
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globallashuv sharoitida ham transformatsyalashgan shakllarda ezgu g‘oyalar
amaliyotiga xizmat gilmoqda.

Tadqgigot natijalari asosida quyidagi taklif va tavsiyalar ishlab chiqildi:

Avesta “Goh”lari tadgigotlari avestoshunoslikning o‘ziga xos murakkab
yo‘nalishi sifatida, avvalo dinshunoslik nugtai nazaridan bir gator muammolarni
o‘rtaga qo‘yish imkonini beradi. Biroq, din masalasi jamiyat va uning ijtimoiy,
ma’naviy va ma’rifiy hayoti xususiyatlarini belgilar ekan, bu sohani Avestaning
kompleks tadgiqotlari doirasida birlashtirmoq zarur.

Ma’lumki, Avestada aks etgan ijtimoiy munosabatlar tarixan Vedalar jamiyatidan
ko‘ra ancha rivojlangan darajani ko‘rsatadi. Har ikki manba asosida din va jamiyat
munosabatlarini giyosiy tadgiq etish Markaziy Osiyo zardushtiylik jamiyatining
tarkibini yanada chuqurroq aniglash imkonini beradi. Bu esa avestologiya sohasidagi
mavzuga doir ilmiy ishlarning tanqidiy tarixshunosligi bo‘yicha yangi muammoli
masalalar tizimi demakdir.

“Goh”larda tilga olingan ilohiy ezgulik va shaytoniy universal timsollar, ma’bud
va ma’budalar, devlar zardushtiylikning angelologiya va demonologiyasi nuqgtai
nazaridan maxsus tadgigot mavzusi bo‘lmog‘i lozim.

Zardushtiylik esxatalogiyasining ontologik asoslari va din amaliyotidagi
xususiyatlarini jahon dinlaridagi ushbu kategoriya bilan giyosiy o‘rganish zarur.

Zardushtiylikda “Komil aql”, “Jannatiy haqgigat”, “Mugaddas”, “Ezgu niyat”,
“Olam shahriyori”, “Borligning butunligi”, “Abadiy tiriklik” kabi tajalliy
ko‘rinishlarida tilga olingan Ahura Mazdani teoditseya nugtai nazaridan falsafiy tahlil
qgilish, tarix, dinshunoslik va falsafa sohalari uchun salmoqli xissa bo‘lgan bo‘lar edi.

Ushbu tadgiqot natijalarini o‘quv jarayonlariga keng jalb etish, xususan, din
tarixini o‘qitishda, dinlarning asl mohiyati insoniyatning ruhiy tarbiyasiga garatilgan
ekanini ommaga va aynigsa yosh avlodga yetkazishda, manaviy, ma’rifiy tadbirlar
uchun dasturlar tayyorlashda foydalanilsa magsadga muvofiq bo‘ladi.

Zardushtning “Goh”lari  urug‘-jamoa oqgsoqollik kengashlaridan yakka
hukmdorlik, jumladan podsholik (patixshaya) bosgichiga o‘tish zaruriyatini belgilab
bergan tarixiy taraqqiyot darakchisi ekanligini nazarda tutgan holda Vatanimiz
hududida vujudga kelgan ilk dalatchilik masalalariga oid ilmiy, o‘quv adabiyotlar
tayyorlashda dissertatsiya xulosalaridan foydalanish magsadga muvofiqg.

6-sinf uchun mo‘ljallangan “Qadimgi dunyo tarixi” tarix darsligidagi 21-paragraf
“Zardushtiylik” mavzusi, “Zardushtiylik xudolari, ta’limoti va marosimlari”’ bo‘limiga
dissertatsiya ilmiy xulosalarini jalb gilish magsadga muvofiqgdir.
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BBEJEHMUE (annoTamus quccepranun 1okropa puiaocodun (PhD))

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl auccepranuu. Ha mupoBom
YPOBHE Ha JaHHOM 3Talle 4YeJIOBEYECKOro Pa3BUTHSA 0CO0OE€ BHUMAHHE YAEISETCA
W3YYCHUIO OTHOIICHUN peIuruu W OOIIeCTBa, PA3IWYHBIX PEIUTHO3HBIX U
(bunocopcKo-3TUUECKUX YUYEHUU, CBS3aHHBIX C HCTOPUYECKUMH Mpoleccamu. Ha
MPOTSIKEHNU BEKOB UCTOPUUECKHU CIOKHUIIACh HEOOXOAUMOCTh TOMCKOB KOMIIPOMHKCCA
MEXKIY PEUTHO3HOM M CBETCKOM JKU3HBIO, MOMAJIEPKaHUS OOIIECTBEHHOM >KU3HU B
ONPEJICICHHOM TMOPSAJIKE W TapMOHUH, KOTJa PEIMTHO3HBIN (aKTOp MPUMEHSETCS
TOJIBKO BO 0JIaro u jig o0beauHeHus o01ecTBa. B aTol cBs3u penurus Maszna ScHa
(3opoactpusM), HCIOBeMOBaBIIasicsa 10 uciama B CpenHeil A3um u Ha bimkHem
Bocrtoke, unbiMH cnoBamu, B JApeBHeM Typane u Hpane, ee counuanbHble U
UCTOPUYECKNE OCHOBBI, IIUPOKO UCCIEAYIOTCS YUYEHBIMU PA3HBIX CTPAH KaK Ba)KHbIC
poOseMbl MUPOBOI1 aBecTosioruu. OTAECIbHBIM HAYYHBIM HAMpPaBICHUEM B MUPOBOM
aBectoyoruu crainu «l'aTel» — mpopodecKkre MecHU 3aparylTpbl, cocTosmue u3 17
IJIaB ¥ JOLIEAIINE J0 HAC B COCTaBe ABECTHI, KAK TBOPUYECKOE HACIEIHNE MPOPOKA —
OCHOBOITIOJIOKHHUKA 30pOaCTPUHCKOTO PETUTrH03HO-PHIOCO(CKOro yUeHUsI.

['mobGanbHbIe Mpoliecchl MPOUCXOASIINE B MUPE, a TakKKe 00beauHEeHHe chephl
I00AIBHBIX ~ HMHTEPECOB, CTAld MPUYMHOM  BO3HUKHOBEHHS  CBOEOOpPA3HBIX
npotuBopeunii. CeroHs NpeAnpUHUMAIOTCA MOMNBITKM UCIOJIb30BATh PEIMTMO3HBIN
(dakTop IJiA peuIeHUs ITUX MHOTOIMOISPHBIX KOH(MIUKTOB. B Takoil cutyamum,
HECMOTPS HA Pa3JIM4Msl UCTOPUYECKUX OCHOB M BHYTPEHHHUX CHCTEM PEIMTHO3HO-
HPABCTBEHHBIX Yy4Y€HUN, BO3HUKaeT OoJbllias MTOTPEOHOCTh B HCCIEAOBAHMSIX,
M3YYaroUMX UX YHUBEPCAIbHYIO CyTh, KOTOpas HalpaBjeHa Ha 00IIEYEI0BEUYECKOE U
HaIMOHAJIbHOE 0J1aro, TEM CaMbIM IPUBO/IS YEIOBEUECTBO K JyXOBHOM TOJIEPAHTHOCTH
Y ONPECIICHUIO MyTel cTabMIbHOro pa3Butus. Mcxoas U3 BhIIECKa3aHHOTO, MOXKHO
OTIPECINTh HAYYHYIO M MPAKTUYECKYIO aKTyaJIbHOCTh M HEOOXOJIUMOCTh M3y4CHUS
n30paHHOM TeMbl — «l'aToB» ABECThl. YHHUBEpCalbHAsl CyTh aBECTUUCKUX «IaToOBY,
CTaBIIMX 3HAYMMBIM JyXOBHBIM SIBIEHHEM, M WX BJHUSHUE HAa COLMAIBbHBIE H
HMCTOPUUYECKHUE MPOLIECCHI, B ABECTOJIOIMU U3YUYEHbI HEOCTATOYHO.

B nmnocnemnue ronmpl B Hamied pecnyOiuMKe oco0oe 3HaueHue MpUaacTCs
UCCIICIOBAHUIO W TpOMaraHjae JPEBHUX IMHCbMEHHBIX HCTOYHUKOB, B YaCTHOCTH
ABectbl. W3yuyenue Hacienuss ABecThl B Y30€KHUCTaHE HUMEET CBOEOOpa3HbIC
ocobeHHocTH. Cpean CpPeTHEBEKOBBIX yUYEHBIX MHOHEPOM B ITOW OOJACTH MOKHO
Ha3BaTh AOy Paiixona bepynu. B mpommom Beke psiioM y4eHBIX ObUTH MPOJIeTaHbI
OTpEJICTICHHBIC UCCIICIOBAHMS TT0 ABECTE B paMKax UCTOPUU Y30EKCKOM JTUTEPATYPHI.
B koHume npouwtoro u Hawaine 21 BEKOB B psjie MCCICAOBAHUM, IMOCBSIICHHBIX
nepeBosaM ABeCThl Ha Y30€KCKUN SI3bIK, a Takxke e€ (uinocodckoii, 0OIIeCTBEHHO-
HMCTOPUYECKOM, PETMTHO3HO-3TUYECKON MHTEPTIIPETALIMH, & BOIPOC N3ydeHUs «l'aToB»
octasucs 0e3 JOIKHOTO BHUMAHUS.

Hacrosimast nuccepraius B onpeeaeHHON CTeNeHu OYIeT CIYKUTh B KaueCTBE
peanu3aluu psjla HOpMaTUBHO-TIPABOBBIX TOKYMEHTOB, Takux Kak Yka3 [Ipe3uaenra
Pecniy6nuku Y36ekucran Ne VII-4947 or 7 despans 2017 rogma «O Crpareruu
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NelicTBHI 1o JanbHeineMy pasBuTHIo Pecniybnuku Y36exucran»®, [ToctaHoBieHune
IIpesupenta Ne III1-2995 ot 24 mas 2017 r. 2017 «O mepax no panbHEHIIEMY
COBEPILIEHCTBOBAHUIO CHUCTEMBI XPAHEHHUsI, UCCIIEIOBAHMS M MPOIAraHjbl JPEBHUX
NHUCHMEHHBIX HCTouHnKOB»®*, [TocTanosnenue [pesunenta NelII1-4680 ot 16.04.2020
«O Mepax no KapJIMHAJIIbHOMY COBEPUIEHCTBOBAHUIO CUCTEMbI MTOATOTOBKHU KaJIpOB U
NOBBINIEHUIO HAYYHOIO MOTEHIIMAIA B 00JIaCTH BOCTOKOBeIeHUA»®, neneii 73, 75, 76
Vkaza [Ipesunenra Ne VII-60 ot 29 suBaps 2022 r. “O Crpareruu pazsutust HoBoro
V36ekuctana Ha 2022-2026 rosi"®.

CooTBeTcTBHE MCCJIEIOBAHUSI OCHOBHBIM NPUOPUTETHBIM HANPABJIECHUAM
pa3BUTHA HAyKH M TexHoJoruid PecnyOumkum Y30ekucran. Jluccepramus
BBINOJIHEHA B PaMKax MPUOPUTETHOTO HANPABJICHUS PAa3BUTHA HAYKU U TEXHOJOTUU
pecniyonuku. «l. Ilytu dhopMupoBaHUsS U OCYIIECTBICHHS CUCTEMbl HHHOBAITMOHHBIX
UAed B COLMAIBHOM, TIPaBOBOM, SKOHOMHUYECKOM, KYJIbTYPHOM, JYXOBHO-
MIPOCBETUTEILCKOM Pa3BUTUU HHPOPMAIMOHHOTO OOIIECTBA U JIEMOKPATUYECKOIO
roCyJ1apCTBa.

Crenenb u3ydyeHHocTH mnpodJembl. B VY30ekucrane aBectonorusi Hayaia
(dbopMHpOBaTHCA Ha HAYYHON OCHOBE B cepenuHe XX Beka. OnpeneneHHyo padoTy B
ATOM 00JacTu mpojenanu Takue ydeHole, kak H.M.Mamnaes, A.Il.Karomos,
X.Xamuau, A.Upucos, M.KansipoB, M. HcxakoB. B wactHoctn, H.M.Maitae BBen
ABecty B ucropuro y3b6ekckoil amreparypbi®’. A.ILKaroMoB moaroroBun pasien
«ABecTay» U1l MOCKOBCKOT'O M3/1aHUsl UICTOPHH y30€eKCKoii muTepaTypbi®e. Kpome Toro,
A.Il.LKatomoB siBisieTcsi aBTOpOM OOIIEro omucanuss ABECTBI W CHEIUATHHOTO
rcclenoBanus, nocssamennoro Xopae Asector®®. X. XamMuau uccnenoBal Ha OCHOBE
MaTepHanoB ABECThI BOIPOCH B3auMocBs3u «lllaxname» ¢ y30eKckoi mureparypoi’®,

C 1980-x ro/10B B y30€KCKOI aBECTOJIOTMHM HAYaJIU TIOSIBIISITHCSI TAKUE aBTOPBI Kak
M.UcxakoB, Ackap Maxkam, T.MaxmynoB. A.Maxkam Ha ocHOBe Tpyaa MOparuma
IlypnoByna, KOTOpbIA HCHOJNB30Bajl OpuruHaibHble TEKCThl ABecThl JK.J[JocTxoxa,
nepeBesl ABECTY C TMEPCUACKOro s3blka Ha y30ekckuil. Ocoboro BHUMaHUS
3aCIy’KUBAET HE3aBUCHUMAs [O3ULIUS ABTOPA B OTHOLUIEHWH TEKCTOB B KOMMEHTApHsX L.
[TepeBon M.UcxakoBa «SmToB (rMMHOB) ABECTHI OTIMYAETCS MPOCTOTOM S3bIKA,
SICHOCTBIO HAy4YHBIX TPaKTOBOK' 2., DTUM e aBTopoM asaxabel B 2007 u 2017 rogax
obuta onyonaukoBaHa Kuura “BumeBpar”. B mociemyromue rofbl UCCISIOBAaHUSIMHA
«"aToB» 3aHUMAIIUCh TaKKE aBTOPHI, Kak I.Maxmymnosa u b.J[ananos’®. V30ekckue

83 https://lex.uz/docs/3107036
54 https://lex.uz/docs/3211987
8 https://lex.uz/docs/4791086
86 https://lex.uz/docs/5841063
67 Mammaes H.M. V36ex anaduétn Tapuxu. — TOIIKeH. “SJ’KI/ITYB‘H/I”, 1965, 1967, 1975 (Tpu u3nanus).
88 Pcropus y36ekckoit nureparypbl. — M.: 1973,
69 KaromoB A. Asecto. Kamumru é3ma énropmuknap. T.: Esysun, — 2000. — 5.4-32.
0 Xomumuii X. Aecto Qaitsnapu. — T.: A6xysia Komupuit Homuaaru xank mebpocu Hanpuétu, 2001. 90 6; Aectonan
mioxuomara. — T.: Illapk, 2007. — 320 6.
1 Agecro. Acxkap Maxkam Tapxumacu. — T.: [lapk, 2001. 383 6; ABecto. Ackap Maxkam Tapxkxumacu. — T.: [apk, 2015.
—3836.
2 MexokoB M. Asecra St kuro6u. — T.: Ilapk, 2001. — 126 6.
8 Maxmygosa I'.T., Ucxokos M.M., Kanonos B.5. 3apaymTuitnuk xpecromatuscu. — T.: “MymTo3 ¢y3”, 2017. Paszmen
“3aparymrpa [atamapu”. — 376 ©.
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MEepPEBOJIbI U TEPMEHEBTHUECKUE ToJIKOBaHUS «I'aToB» ObutM u3gaHbl M.VcxakoBbIM
KaK Pe3yJIbTaThl MHOTOJIETHUX UCCIIEIOBAHMUM 4,

[To «["atam» ABecCTbl MPOBEACHO MHOXECTBO HAYYHBIX HCClenoBaHuid. B
yacTHocTH, B.M.AGaeB npuaaBasg 0oJbplIOE€ 3HAYEHHWE OJHOMY U3 ACHEKTOB 3TOrO
BOIIPOCA, B CBOMX MYOJHMKAIMAX JCIUJICS HAOMIOACHUSIMU O MHU(POIOTHIECKUX
snemeHTax 3opoactpusma B Mpane u Cpenneit Azun’. JI.A . JIenekoB B HECKOJIBKUX
CBOMX CTaThIX U MOHOTPAa(PHUECKUX MCCIENOBAHUSIX BHICKA3T IIECHHBIC 3aMEUaHUS O
«'aTax», CBA3aHHBIE C TEMH MM HMHBIMH IIPOOJEMHBIMH aclleKTaMH ABeCThl'’.
Oco0y10 O1IeHKY OCOOEHHOCTEN CUCTEMBI OOKECTBEHHBIX MH(OJOrHYECKUX 00pa3oB
Jan myTeM comocTtaBiieHus Benm m ABecThl B CBOEM CTaThe 00 HUIEOJIOTHH IMEepUojia
WHJ0-UPAaHCKOM  OOIIHOCTHU, TPUHATOM B 3alMaJHOM BOCTOKOBEACHUH, Jall
JIL.A.JlenexoB. Hanpumep, XOTs1 B BEAMUECKOM JIUTEpaType U ABECTE YACTO COBMAIAIOT
uMeHa OO0KeCTB, OHU IOKa3bIBAIOT, YTO B WX (YHKIUAX MPOU3OILIA CEPhE3HbIC
MPUHLIUNHAIbHBIE U3MEHEHUsI. B cBs3u ¢ »3TuM Mudonorundeckue miactbl «l'aToB»
OTMEUAETCs, YTO OHM MUMEIOT O0Jiee MPOTrPECCUBHBIE UCTOPUUECKUE TEHICHITUHU, YeM
oOl1epenurno3nbie Bo33penus Ben 1o ux conuaibHOMy YPOBHIO. TO €CTh OH CUMTAET
yT0 ABecTa 1 MUGOJIOTHYECKas CUCTEMA, OTpakeHHas B «['aTaxy», OpueHTUpOBaHA Ha
MMYIIIECTBEHHO-COIIMANIBHYIO HEpAPXUYECKyto, AUPGEPUHIUPOBAHHYIO CTPYKTYPY
obmecTBa’’.

CymectBytoT pasznuunble MHeHUs1 o0 «l'atax» ABeCTbl O TOM, UYTO MX S3bIK
SIBJISIETCSL OJTHUM M3 JPEBHEHIINX U CYTh HE MOX0XKa Ha SICHY, ocoOeHHO Ha AmTh 1
YTO OHA UMEET aOCTPAKTHO-aJUIIO3UBHBIE YepThl. B ToM uncie 3.3.beprenbc cunrtan
«ABECTY» IpYJI0i, OCTaBIIEHUCS OT pa3BajuH OTPOMHOIO 3/1aHUS, U TOBOPUII, YTO ITO
abCTpakLys, KOTOPYIO COBPEMEHHOMY UUTATEI0 TPYAHO MoHATh S, U.C.Bparunckuii
ornucan OOIIyI XapaKTePUCTUKY, HCTOpHOrpaduio, YacTH MaAMITHUKA W YIACIHI
ocoboe BHuMaHue «['atam». B 10 xe Bpemsa WN.C.bparunckuii cocpenoroumics Ha
aHaIM3e JIUTEPATYPHBIX OCOOCHHOCTEH dYacTel ABECTbI, B YaCTHOCTH, METPHUKHU
(mostnueckux HopM) «I'aToOB», CBOCOOPA3HOrO paclpeseieHruss TOHOB MO «CHUCTEME
TJTACHBIX»°.

Uccnenys ABecty kak uctopuueckuit ucrounuk, b. I'.I'adypoB oOpatun ocodoe
BHMMAaHHE Ha BOIPOC BO3HMKHOBEHUS U MecTOpoxaeHus «l'aToB». OaHako, Takue
BOIPOCHI, KaK OOIIECTBO M €r0 JYyXOBHBIM MUP, OTPAKEHHBIC B OTON BAXKHOM YacTH
ABECTEBI, He BOLLIM B KPYT 3a/1a4 HCCIIE0BaHUs yaeHoro,

B nepBom ToMe akagemuyeckoro uznanusi «McTopusi TaIKUKCKOIO HapoOAa»
C.H.CokonoBa MOKHO HATH YHUKaJIbHbIE (PYHIaMEHTaIbHBIE TEOPETUUECKHUE UIIEH O

4 HcxokoB M. Asecra: 3apaymt “I'ox”napu. MabHO yrupMaiapy Ba repMeHeBTHK Tankuniaapu. T.: “Bookmany print”
Hampuéru, 2022. — 302 0.

S A6aes B.W. Mud u ucropus B ['atax 3apoactpa // ucropuxo-hunocodpuueckue uccnenopanus. — M.: Hayka, 1974, —
C.310-312; Abaes B.U. JIa 3o0poactpusma B Upane. (Mpan Boctounsriii — pan 3amnaaHblii: 1Ba IHIla OTHOM STHHYECKON
kyneTypsl // BAW. Mockga, 1990. Ne4 — C.198-204.

76 Jlenexos JI.A. CoBpeMEHHOE COCTOSIHHUE M TEHICHIUHU 3apybeskHoil apectonorun / HAA. 1987. Ne 5. — C. 220-226.
" JlenexoB JI.A. VIHIOMpaHCKas HIEOJOTHS MEXKAYy HEPBOOBITHOCTBIO M DPAHHEKIACCOBBIM OOIIECTBOM //
Wneonornyeckue npeacraBieHus apeBanx oomects. Tesuc Joxmanos. — M.: 1980. — C. 117-1109.

8 Beprenbc E.D. VicTopus nepcuacko-TaKUKCKo tutepaTypsl. — M.: Hayka, 1960. — C. 54; 64.

7 Bparunckuit. 1.C. 13 ucropuu TamxuKcKkoii u nepcuickoit auteparypsl. — M.: TPBJI, 1972. pasnen «Asecta»; Ee:
Bbparunckuit U.C. Upanckoe nmutepatrypHoe Hacienue. — M.: Hayka, 1984. — C. 295.

8 Fodypos B.I'. Tamkuku. JIpesHeitmas, npeBHss U cpeHeBeKoBas uctopus. — M.: - ['PBJI, 1972. — C. 62-64.
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CyliHOCTH «['aTOB» M HamnpaBJIEHUM PEIUTHMO3HOM MPOIMOraHibl, OTPULAOLICH
PEBOIIIOLMOHHYIO CYIHOCTE IIEPBOOBITHBIX PEIMIHO3HBIX IPEACTABICHUIS.,

He Oyner ommbkoit ckazath, yTo MoHOrpadus A.O.MakoBenbCKOro «ABECTa
ABJIIETCS Ba)XHBIM HCCJIEIOBAHMEM ABECTHl B Haudajleé BO3POXKACHHS HAyYHBIX
ucciie1oBaHuil B Poccnn 1 Ha OCTCOBETCKOM MPOCTPAHCTBE B cepeanue XX Beka. B
TOM HCCIEJOBaHUU coOpaHbl 00IIME CBeleHus 00 ABecTe, a TakkKe HEKOTOphIE
KoMMeHTapuu o «I'atax»®?,

Ucrtopust uzyuenust ABectsl B EBpolie U Ipyrux 3amajiHblX CTpaHaX HACUUTHIBAET
noutu 300 ner. B 3ToT mepuon ObuIM CO3AaHbI IIKOJBI ABECTOJIOTMU BO PpaHIINH,
Anrmum, I'epmanum, IlIBeumun, HWramuu, CIIA, Hpane, Poccuu. Ilo croBam
JILA.JlenekoBa: «ABecta Obljla M OCTAETCA PEUIAIOUIUM HCTOPUYECKUM MaMSTHUKOM
HapogoB Cpenuerdi Asum u bmawkaero Boctroka». B paGore JI.A.Jlenekosa,
MOCBSIIICHHOW HCTOpHOrpaguu ABECThI, MPOJETaH TUTAHTCKUI TPy, B KOTOPOM OH
KpuTHUECKHd u3yumi 472 MOHOrpauuecKux MCCIENOBAHUS 3apyOeKHBIX YUEHBIX U
6onee 1270 HaydHbIX cTaTed, OMYyOJUKOBAHHBIX B PA3JIUYHBIX MEPUOIUYECKHUX
m3aannax®®, Cpeau HEX 0co0oe MecTo 3aHuMaeT pabora C.MHcaepa moj Ha3BaHUEM
«arel 3aparymrpe»®. Jlannas myOnMkanus He YTpaTHIa CBOETO 3HAYCHHA H
MO3UIIMI KaK CaMblii KPYMHBIM Ha CEroJHSIIHUN JeHb MOHOTpadUUIECKUul TPy, TIe
OCYILECTBIIEH aHAIN3 «l'aToBY.

[IpuBenennsie BbINIE HCTOpUOTpadUUYECKUE CBEACHUS SBISIIOTCS HauOoee
BAKHBIMU 110 uccnegoBaHuto «l'atoBy. OqHako, colMabHble OTHOIIEHHS 00IIecTBa,
BOCIIPUHSBIIETO MPUHIUATIEI PEATHPHON JKU3HU W3 KAKYIIHUXCA aOCTPAKTHBIMU TIECEH
«["'aToB», IPUHSABIINX WX W BCTYIHUBIIMX B PEJIUTHI0 3apaTylITPhl, B TOM YUCJIE TEX
KOTOpbIE€ JOJDKHBI TPHUHATH BEpPY, (PYHKIIMOHAIBHO-COLMOJIOTMYECKANA aHAIN3
MIPUHITMIIOB TAHHOT'O OOINECTBA, 3arpy’KeHHbIEC B UJEHHYI0 OCHOBY «['aToB», 10 cux
IIOp OCTAKOTCS 3a PAMKAMH Hay4YHBIX UCCIIENOBAHUN.

CBs3b HCCIC0BAHHMS ¢ HAYYHO-HCCJIE0BATEJbCKMMHU IJIAHAMH BBICLIET0
00pa30BaTEJIbHOIO YYpPekKJACHUSI B KOTOPOM OHO BbINOJHEHO. /[[uccepranus
BBINIOJIHEHA B paMKax IUIaHa HAay4dHOW padoThl TalIKEeHTCKOro rocyaapCTBEHHOIO
MeJarornieckoro yHUBepcuTeTa uMeHn Huzamu 1o mprHOpUTETHOMY HaIpaBiICHUIO
«M3ydeHre 1 momysipu3ays HCTOPUU HapoaoB Y30ekuctana» (2017-2021 rr.).

Heabo wuccienoBaHusl  ABJSICTCS  AHAIU3  MCTOPUKO-COIMAIBHBIX U
UICOJIOTMYECKUX OCHOB 30poacTpuiickor (Ma3aasCHUICKON) PEIUTUH, OTPaKCHHBIX
B «["'aTax» ABECTHL.

3agaum ucciae 0BaHMA:

PackpeiTh cyTh Ha OcHOBe «l'aToB» ABECTBHI IEpexona B 30pOACTPHU3IME OT
MEPBOOBITHBIX PEJIUTUO3HBIX TMPEACTABICHUA K MOHOTEU3MY U  CYIIHOCTb
pPEJIMTMO3HOTO y4YeHHUs 3aparyliTpbl B KadecTBe (PakTopa UACOIOTHYECKOro
o0BbeAMHEHUS OOLIECTBA B YCIOBUAX UMYILIECTBEHHOIO M COLMATIBHOTO PACCIOCHHUS, a
TaKXe BOZHUKHOBEHUS MPEAIIOCHUIOK PAHHEN TOCYAapCTBEHHOCTH;

81 Coxkonos C.H. lyxoBHas KynbTypa. 3apoacTpusm. B ku. McTopus Tamkukckoro Hapoaa. — M.: TPBJI, 1963 — C. 164-
186.

82 Maxosennckuii A.O. Asecta. baky. 1960. 144 c.

8 Jlenexos JI.A. ABecta B coBpeMeHHOI Hayke. — M.: 1992, — C. 6.

8 Insler S. The Gathas of Zaratushtra. — Leiden. 1975. — 374 p.
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O6ocHoBats uto «beccmeptHbie cBsAThie» (AMema CIEHTBI) SBISIOTCS
YHUBEPCAIBHON CYIIIHOCTBIO camoro Axypa Masasl;

PackpbITh cOLMaIbHYH0 CYLIHOCTH PEJIMTHO3HOM JOKTPHHBI 3apaTylITpbl Ha
OCHOBE HCTOPHYECKUX peajui, yNnoMAHYThIX B «l'aTax», a Takxke HpPOsSCHUTH
HCTOPUYECKYIO CYTh B3aUMHBIX [POTUBOpeund Mexnay «l'aramm», HWIEHHO
HaIpaBJIEHHBIX HA €IMHOOO0XKHE, U APYTUMH YaCTIMU ABECThI, 0COOEHHO SmTamu.

[Toka3aTe Ha ocHOBE «l'aTOB», YTO PEIUTHO3HAsI JOKTPHUHA 3apaTylUTphl ObLIa
BaXXHBIM (PAKTOPOM COIMATIBLHOM KOHCOJMUAAIMU OOIIECTBa, Kak MacCHOHApHOE
MCTOPUYECKOE ABJIICHHE U POJIb (PEHOMEHA 30poacTpu3Ma B Ipolecce GOpMHUPOBAHUS
MHUPOBOI'0 CO3HAHMS.

O0beKkTOM HCCIeI0BAHUSA SBISIIOTCA «['aThbl», COCTABISIOLIYIO HJICHHYIO
OCHOBY 30poacTpuiickoil (Ma3asCHUNCKO) peuruu.

IIpeameTomM wMccIeI0BAHUS SBJISIETCS 30p0OAacTpU3M Ha JdTanax pa3BUTHS
IpeBHENIINX penuruil Ha Teppuropun Cpeaneil A3un, oOIECTBEHHO-UCTOPUYECKHE
OCHOBBI, MJIEHHO-MUPOBO33pPEHYECKAasA CYIIHOCTh «I'aTOB», CHIIPAaBIINX BAXHYIO H
peNiarolyo posib B €ro GOpMUPOBAHUHY.

Metoasl ucciaeaoBanus. B ncciienoBaHuM NCIIOIB30BAIMCH TAKUE METO/IBI, KaK
HMCTOPUKO-CPAaBHUTENIbHBIM ~ aHAJIU3, CUCTEMHOCTb, XPOHOJIOTMYECKHM TMOAXOJ,
00BEKTUBHOCTh, FTEPMEHEBTUUECKASI MHTEPIPETALIASA HAYYHOTO IO3HAHMS.

Hay4yHnasi HOBH3HA HCCJIE0OBAHMSA 3aKJIFOYAETCS B CICAYIOIIEM:

O6ocHOBaHO Ha OCHOBE cojepxkaHus «l'aToB», YTO AOKTpUHA 3apaTyITPhI
BO3HUKJIA Ha pyOeKe AMOXM MO3JHEH OpOH3bI M Hayalla jKEJIE3HOrO BeKa, a TaKxkKe
o0ocHoBaHO, uTo B X-VII BB. 10 H.3. B mepuoja mepexoaa OT YNpaBIEHUS COBETOM
CTapeWlnH (XaHIKaMaHa), XapaKTepHOro ISl MEPBOOBITHBIX OOUIMHHO-POAOBBIX,
IUIEMEHHBIX OTHOIIECHUH, K YIIPABICHHUIO Yepe3 00IIeCTBEHHO-TIOJUTHYECKYIO BIaCTh,
XapaKTEpHYIO ISl TOCYAApCTBEHHOCTH, 30pOACTpU3M ObUI JOBEAEH [0 YPOBHS
PEIUTHO3HO-UICOTOTHIECKON M ICTOPUIECKON HEOOXOTUMOCTH;

PackpbiTa UBUIM3ALMOHHAS, TACCUOHAPHAS CYIIHOCTh JJUYHOCTH 3apaTylITpbl
Kak (QeHoMeHabHOro siBjaeHus. OOOCHOBAaHO, YTO M€ MOHOTEM3Ma B CHCTEME
MHUPOBBIX peNHruii, Oblia BrepBbie Oe3ynpedHo obocHoBaHa B «l'atax». [lokazaHo,
YTO HMCTOPUYECKYID HEOOXOJUMOCTh 3TOr0 MPOJAUKTOBAIM HMMYILECTBEHHOE
pacCiOEHUE U TOSIBIIEHUE MEPBBIX 3a4aTKOB PAaHHEH TOCYIapCTBEHHOCTU B PETHOHE, a
«["aTp1» TEOpeTHYECKH 0OOCHOBAIU UACOIOTUYECKYIO HEOOXOIUMOCTh 3TOTO;

JlokazaHo, uto B «['atax» cBoeoOpa3ue U MHOIrorpaHHasi TBopueckass (yHKLIHS
Axypa Maznpl — 3TO HOBOE HJEOJOTMYECKOE SBJIEHUE, BKIIOYaoIlee B CeOs
MaTepHallbHOE OBITUE, a TAKXKE IYXOBHYIO CyTh, JAIOLIEE MPEACTaBIECHUE O TOM, YTO
MOHOTEUCTHYECKAsA CYIIHOCTb PEIIUTUH MPEBOCXOAUT BCe (OPMBI BEPHI, BBICIIMIA
craryc Axypa Masnpl Mcruna (Arta-Asha) aOCONMIOTEH W MMEET YHHBEPCAIbHYIO
CYLIHOCTbH JJI1 MaT€PUAIBHOTO U JYXOBHOT'O MUPA;

PackpeiTa peNUrno3HO-HPABCTBEHHAS] CYIIHOCTh YYEHHUS 30p0acTpu3Ma,
HampaBJIieHHass Ha CJIOXKHYI0 COLUHMAIbHYIO CTPYKTYpY JIU(PPEepeHIIMPOBaHHOIO
obmiecTBa (MMEHa OTAENBHBIX JIMII, MaTpUapXajbHasi CeMbs, POJ, IUIEMS U JApPYyTue
COILIMAJIbHBIE TPYMIIbI, UEPAPXUYECKAs CUCTEMA) OTpaxkeHHas B «['aTtax».

IIpakTH4yeckue pe3ybTaThl HCCJIEI0OBAHUSA 3aKIIIOYAIOTCS B CIEIYIOLIEM:
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«["aThl» B Ka4eCTBE WCATBHONW YTOMMYECKOW MOJICIN M yCTPOMCTBA 00IIeCTBa
CBOETO BPEMEHHU, SBIISIOTCS YHUKAJTBHBIM IPUMEPOM HCH CTIPABEIJIMBOTO 00IIEeCTBa,
MBICIIH O €IUHCTBE OBITHUS U CYIIECTBOBAHHWU €r0 KPEaTUBHBIX OCHOB M HAIIPaBJICHBI
Ha TPEJOTBpAICHUE OIPEACICHHBIX HETaTUBHBIX TOCIEACTBUH B  YCIOBHSIX
COBPEMEHHOM TJ100aTu3aIiu.

3aparymrpa — (heHOMeHa bHas JTUYHOCTh, OTKJIMKHYBIIIASCS Ha HEOOXOAMMOCTh
HUJIESHHOT0 OOHOBJICHUS BPEMEHHU IIPH MEPEXO/C OT MEPBOOBITHO-POAOBOM OOITUHBI K
MMYIIECTBCHHOMY PAacCCIOCHHMIO, K CTaJUM KJIACCHYECKOTO OOINECTBA, OOPa3IOBBIH
MpUMEpP CTOMKOCTH HAa MYTH K HAMEUCHHOHN IIENIM, €ro IMOSBJICHHE Ha TOPH30HTE
HMCTOPUYECKUX MPOIIECCOB OIIEHUBAIOCH KaK BEIMKOE MAaCCHOHAPHOE SBJIICHUE, IPKUI
npuMep OJaropoJHOM CYIIHOCTH YEIIOBEYECTBA, HE 3HAIONIMH BPEMCHHBIX M
TEPPUTOPHUAIIBHBIX TPAHUII.

Hayuno o0OocHoBaHO, 4uTo «laThl» 3apaTymTpbl JalOT HaM CBEJICHHUS 00
HUCTOPUYECKOM OOHOBJICHHH, OIPECIUBIIEM HEOOXOIUMOCTh TMEPEX0/ia OT COBETa
CTapeHIIMH, XapaKTePHOI'O JJIS POJOBBIX OOIIMHHBIX OOBEAWHCHHM, K CTaJIHH
EIMHOJIUYHOTO TIPABJICHHS, B TOM YHCJIC [IAPCKOM (TTaTHXIIaks) BIACTH, M JJaHBI HOBBIC
PEKOMEHIAIUY TS U3aHHsI HCTOPUYECKOUN TUTEPATYPHI 10 TAHHOMY BOTIPOCY;

OCHOBBI MOHOTEHCTHYCCKMX MHUPOBBIX  PEIHMIHN, MpONaraHJIupyrOIIUX
eIMHOOO0KHE, BO MHOTOM HUCTOPWYECKH MIASHTUYHBI. Kaknas w3 HUX BO3HUKAJIa KaK
OTBET Ha MOTPEOHOCTH OMPEICICHHOT0 UCTOPUUECKOTO TIepro/ia, 00YCIOBUBIIINE UX
dbopmupoBaHue. JlaHHbIE HAyYHBIC BBIBOJBI CO3JAIOT MPEATIOCHUIKU VISl TTOSBICHUS
HOBBIX TEOPETHYCCKHX IIOJXOJOB B TaKUX OOJIACTAX, KaK PEIUTHOBEICHHE U
COIIMAJIbHAS HCTOPHSI.

B mmccepramuu pa3zpaboTaHbl MPAKTHYECKHE PEKOMEHIAIMU W TPEIIOKCHHUS,
JUIS. TaKUX HampaBJICHUH, KaK aBECTOJIOTHS, HCTOPHYECKOE HCTOYHUKOBEICHUE,
PEUTHOBEICHUE, COIMATbHAS aHTPOIIOIOTHS.

JlocTOBEPHOCTh Pe3yJbTATOB MCCAeA0BAHUS OOOCHOBBIBACTCS TEM, YTO B
JUCCEPTAllMA MCTIOJB30BaHbl MOJIXOJbI W METOABI, NMPU3HAHHBIC B HCTOPHYCCKOU
HayKe, OCYIIECTBIEH KPUTUIECKUN aHAIIN3 TIEPEBOJIOB U KOMMEHTAPHUEB, B3SITHIX U3
MIePBOMCTOYHUKA, HAYYHOM JIMTEpATyphl II0 HCCIEAyeMOH IpodiieMe, a TaKxke
HAyYHBIMHA BBIBOJAMH, OOOCHOBAaHHBIMH TIPCIJIOKCHHSIMH | pa3pabOTaHHBIMU
PEKOMEHTAIUSAMH IO WX BHEIPEHUIO, a TOJYyYCHHBIC PE3yJbTAaThl MOATBEPKICHBI
KOMITETCHTHBIMHU OpPTaHAMH.

Hay4yHnasi m npakTuyeckasi 3HAYMMOCTDb Pe3yJIbTATOB UCCJI€I0BAHUS.

Hayuynast 3Ha4uMOCTh pe3yJabTaTOB AAHHOTO HCCIEAOBAHHS OOBICHSICTCS TEM,
YTO TEOPETHYECKHE BBIBOJIbI, OTPAXKECHHBIE B pPadOTe, SBISIOTCS ONPEACICHHBIM
BKJIAJIOM B MHPOBYIO aBECTOJIOTHUIO, B YACTHOCTH, HOBHIM IIIAroM K OCMBICIICHUIO
«["aToB» Ha Hay4HOW OCHOBE. IIpHBIICUCHHBIE K HCCICAOBAHHMIO MaTepUajbl, MX
WHTEpTpeTanns, KOMMEHTApUHW K TEKCTaM M BBIBOJABI OyAyT CIOCOOCTBOBATH
JaNbHEHIIIEMY Pa3BUTHIO UCCIICIOBAHNI ABECTEHI.

BpIBO/IBI, TOTydeHHBIE TIO pe3yiabTaraM pabOThl Haa AWCCEpTAIlMeH, a TaKKe
aCIIeKThI, ONPEALIISIONNE e€ MPAKTHIECKOE 3HAUCHHE, CITYKaT HAYYHOW OCHOBOM JIJIS
OpraHu3anuu B y4eOHO0-00pa30oBaTEIbHBIX nporeccax UCTOPUYECKOTO
WCTOYHUKOBENICHUSI, pETUTHOBENCHUS, (prmocoduu, mpyu MOATOTOBKE yYEOHUKOB,
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y4eOHBIX MOCOOU, HAYYHBIX U HAYYHO-TIOMYJISIPHBIX OPOIIIOp, a TAKXKE CIEIIKYPCOB
10 aBECTOJIOTHH.

Bueapenne pe3yjbTaroB uccjenoBanusi. Hayunsie pe3ynbTarhl, MOTyYEHHBIE
B MPOIECCE H3YUYEHUSI UCTOPUKO-COLMAJIBHBIX OCHOB 30POACTPUMCKON pENUruud B
«["aTax» ABecTbl, BHEAPEHBI CIETYIONUM 00pa30M:

CeneHus 0 TOM, YTO JOKTPHMHA 3apaTylITphl BO3HHMKJIA HAa PYyOeke 3MOXHU
MO3/THEH OpOH3BI M Havalla JKeJIe3HOTO BEeKa, a TakykKe 000CHOBaHUE TOro, 4yTo B X-VII
BB. JI0 H.3. B IIEPUOJ MEPEX0/ia OT YIPaBJICHUS COBETOM CTapeIMH (XaHIKaMaHa),
XapaKTepHOTo JJIsi MEPBOOBITHBIX OOIIMHHO-POJOBBIX, TJIEMEHHBIX OTHOILICHHM, K
VIOPABJICHUIO 4Yepe3 OOIIECTBEHHO-TIOJUTHYECKYI0 BJIACTh, XapaKTEPHYIO IS
rOCYJapCTBEHHOCTH, M 4YTO 30p0acTpU3M CTall PEIUTHO3HO-UICOJIOTHYECKUM
(haKTOpOM M UCTOPHUECKON HEOOXOAUMOCTHIO, OBLITH MCIIOJIB30BAHbI JIJIST 00OTaIeHUS
conepxkanus ['ocygapcTBeHHOT0 My3es ucropuu Y3oekucrana (Crnpaka Ne 3/1255-
399 Akanemun Hayk PecyOnuku Y36ekuctan ot 27 despans 2023 r.). B pesynbrare
y TIOCETUTENIC My3esl TMOSBWIACh BO3MOXXHOCTH OCMBICIEHUS TOro (akTa, dYTO
MOHOTEUCTHYECKasl ujesd 30poacTpu3Ma Obula (haKTOPOM BO3HUKHOBEHHUS MEPBBIX
rOCyJIapCTB Ha TEPPUTOPHUU Hamien PoauHBL.

CBenenust O IMBUIM3ALMOHHONM TACCMOHAPHOM  CYUIHOCTH  JIMYHOCTH
3apaTymTpsl Kak (EHOMEHATBHOIO SIBJIEHUS, U O TOM, YTO HJIed MOHOTE€H3Ma B
CUCTEME MUPOBBIX PEJIUTHI OKa3alach OJTHOM W3 MEPBBIX M HAauOOJIEe COBEPIICHHO
000cHOBaHHBIX B «['aTax» ABECTBI, @ TAKKE YTO ATy UCTOPUUECKYIO HEOOXOIUMOCTh
CO3/1aJI0 YCJIOBHE BO3HUKHOBEHUSI UMYIIECTBEHHOTO PACCIOEHUS, MOSABICHUE MTEPBBIX
3a4aTKOB TEPPUTOPUATLHON TOCYJIApCTBEHHOCTH W 4TO «['aThl» TeopeTuyecku
OOOCHOBAJIM  HJICOJIOTMYECKYI0O  HEOOXOAUMOCTh  JAHHOTO  SBJCHUS,  OBbUIM
MCIIOJI30BaHbI MPU MOJAT0TOBKEe mepenaun «MO0Tumo» Ha tenekanane “O°zbekiston
tarixi” HanmonanpHOU Tenmepaanokommanuu Y30ekuctana (CrmpaBka Ne 02-32-1506
HanmonanpHo Tenepannokommnanuu oT 15 centsops 2022 roga). Pesynbrarel umenn
BaKHOE 3HAUYCHUE JIJIs TIPOMaranjibl Cpeiyd NIMPOKON OOIIECTBEHHOCTU COJIEPKAHUS U
cyti «l'aToB», CBSIIEHHON 4YacTh ABECTbI, OOOTAIEHUIO UCTOPUUECKUX 3HAHUU U
PENUTUO3HOTO0 MUPOBO33PEHUS HAPOa.

Hayunbie BbIBOABI 0 «l'aTax», cBO€OOpa3MM M MHOTOTPAHHOCTH TBOPYECKOMH
dbyukmuun Axypa Masnpl, BKIIOYAIOMeH B ce0s Kak MaTepuanabHOE OBITHE, Tak WU
IYXOBHYIO CyTh, Jatollee MPEICTaBIEHUE O TOM, YTO MOHOTEUCTUYECKAsl CYIIHOCTb
PENIUTHY TIPEBOCXOIUT BCe (hOPMBI BEPHI, a BBICIIHH cTaTyc AXypa Ma3z sl abComoTeH
U UMEET YHUBEPCAJIbHYIO CYIIHOCTH JJI MaTepUaIbHOTO U JIyXOBHOT'O MHpa, OBLIU
MCIIO0JIb30BaHbI JJIs1 00OTallleHUs CO/IepKaHus My3esi «ABecTo» nmpu Mex1yHapoJHOM
omaroTBopuTebHOM (hoHe pecnyoauku «OntuH Mepocy (Crpaska Ne 01-6-03/0222
MexayHapoHoro 0jgarorBopuresibHoro gonaa «OaTuH Mepoc» oT 2 ¢gepais 2022
roja). JTO CTaJl0 BaXXHBIM 3HAYEHUEM IONOJHEHUs 0a3bl JaHHBIX (poHga «OnTvH
Mepocy» U yriyOJieHus 3HaHul 00 ABecTe, a TakKe 000ralieHus ICTOPUIECKUX 3HAHUM
U PEIMTUO3HOTO MUPOBO33PEHUS IIUPOKOU OOIIECTBEHHOCTH.

Nudopmarus o ctpykType oOmiecTBa (MMEeHa OTAETbHBIX JIUII, TaTpUapXaibHast
CeMbs, pOA, IUIEMS W JAPYrHe COIMalbHbIE TPYMMbI, HEpapXHyuecKas CHUCTeMa),
oTpakeHHas B «l'atax», a Takke O CYU[HOCTH PEIUTMO3HO-HPABCTBEHHOTO YYCHHS
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30poacTpu3Ma,  HampaBiCHHas  Ha  CIOXHYIO  COLHMAIBHYIO  CTPYKTYpPY
mudepeHIMpoBaHHOTO  OOIeCTBa, OBlIa IPAKTHYECKH HCIIOIb30BaHA IIPHU
BBITIOJTHEHUU 33714, TTOCTABJIICHHBIX B paMKax apXeoJOTMYECKOro MpoeKTa Mo TeMe
«Yurema bBymnokmo30p», pealn30BaHHOTO B TalIKEHTCKOM TOCYAapCTBEHHOM
negarorndeckom yHuBepcutere (CmpaBka Ne 02-07-881/04 or 6 mapra 2023 roga
TamkeHTCKOro rocyJapCTBEHHOTO MEIarorHiyeckoro YHUBEpcuTeT uMeHu Huzamn).
DOTO0  CcHOCOOCTBOBAIO  M3YYEHUIO  apXEOJIOTMYECKOro NaMATHUKA  «Yurena
Bynokmo30p» 1 GopMHUPOBAHHUIO COJEPKAHUS MY3€sl IOl OTKPHITOM HEOOM.

Anpobanus pe3yJbTaTOB HCCJIeA0BAHMsA. Pe3ynbTaThl JaHHOTO UCCIIETOBAHMUS
00CY>KIaJIuCh B XOZ€ JOKJIAIO0B, CIEIAaHHBIX Ha ISATH MEXAYHapOAHBIX U LIECTU
pecmyOIMKaHCKIX HAyYHO-TIPAKTUIECKUX KOH(EPECHIINIX.

Iy0nukanus pe3yabTaTroB auccepranum. Bcero mo Tteme auccepranuu
ony0siMkoBaHO 18 Hay4dHBIX paboT, B TOM yucie 4 - B U3JJaHUSAX, PEKOMEHIOBAaHHBIX
Beicuieil arrecraunoHHOl komuccueill PecnyOnuku Y30ekucrtan s myOnuKanuu
OCHOBHBIX PE€3yJIbTaTOB JIOKTOPCKUX JUCCEpTaLUH, 5 - B peciyOIMKaHCKUX JKypHaIax
U 3 CTaThU B MEXIAYHAPOIHBIX U3/IaHUAX.

CrTpykrypa u o0beM guccepranmuu. JluccepTanusi COCTOUT U3 BBEACHUS, TPEX
JIaB, 3aKJIIOYEHHSI, UCIOJIb30BAHHBIX MCTOYHUKOB U CIHCKa JUTepaTyphl. OOmimii
00BeM IuccepTanuu cocTapiseT 126 ctpanuir.

OCHOBHOE COAEPKAHUME JMCCEPTALIUN

BBonHas  wacth  aMmcceprauuMyd  OOOCHOBBIBA€TCS  aKTyaJbHOCTBIO |
HEOOXOJIUMOCTBIO  HMCCJICAOBAHUSA, IEAbI0 H  3agadamMud  paboThl, 0030pOoM
OTE€UECTBEHHBIX U 3apyOEKHBIX HAY4YHBIX HCCIIEIOBAaHUI IO TeME€ AMCCEepTalluy,
ONHCHIBAIOTCS OOBEKT M NPEIMET, METOJbl, HaydyHas HOBHU3HA, IPAKTUYECKUE
pe3yabTaThl MCCIENOBaHUS, HaydHass M IpaKTHYeCKas 3HAYUMOCTb IOJTYYEHHBIX
pPE3yNbTaTOB, X BHEAPEHHUE U CBEJIEHHU 00 OMyOJIMKOBAaHHBIX paboTax, CTPYKTypa U
00bEM JTHCCEepPTALINH.

B nepBoii ri1aBe auccepTanyy Moj Ha3BaHUEM «3apaTylITpa ¥ HCTOPUYECKHe
yCJI0BHMS PA3BUTHS MBIILIEHHS] OT NePBOOBLITHBIX PEJUIHO3HBIX NpPeACTaBIeHMIt
K MOHOTeU3My», Ha ocHOBE «l'aToB» ABECTbl, HAyYHO OOOCHOBAHO, YTO JINYHOCTh
3apaTymITpel U €ro y4eHUe MMEIOT HICOJOTMYECKYI0 Harpy3Ky, HEOOXOJUMYIO B
HCTOPUUYECKHUX YCIOBHIX OPOH30BOI'O U PAHHEKEIE3HOI'O BEKOB.

3apaTymurpa CUMTaeTcs «IpopokoM®® 3opoacTpuiickoil penurum». OmaHaKo
MCCJIEIOBAaTENN B 3TOM 00JacTH, UMEIOT pa3ju4yHble MHEHHA O 3apaTylITpe U €ro
AM4HOCTU. [1epBOMCTOUHMKOM H3YyYEHHUS JIMYHOCTHU 3apaTyLITPbl YMECTHO CUHUTATh
«atei» ABecTbl. MIMeHHO «['aThl» — 3TO MNecHONEHUs 3apaTylTpbl, B KOTOPBIX
YIOMHMHAIOTCS XapaKTEPHBIE NIl €r0 BPEMEHH MCTOPUYECKHE IMPOLIECCHl U PEATHH.
3apaTymTpa BOIUIOIIEH KakK peajibHas HWCTOpUYECKas JIMYHOCTb TOJIBKO B «l'aTtax»
ABecTbl. B ocTalibHBIX HacKax «IpPOPOK» OMHUCHIBAETCS B KAYECTBE MU(POIOTHUECKOTO

8 Ot coBocoueranuii “TlaitFom” — (pafocTHas BeCThb) “6ap” (TOHOCHTS).
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nepcoHaxa. [1oaTomy /ienaTh OKOHYATEIbHBIE BHIBOJBI O JIMYHOCTH 3apaTyIITPhl HE
11eneco00pasHo, onupasich Ha «Mmano ABecty®®».

UccnenoBarenu, ccpuiagch Ha «['aTbl», CKIOHHBI CYUTaTh 30POACTPHU3M
MOHOTEUCTHIECKMM®'. «["aThl» - 3TO MCTOPUYECKUH MCTOYHHUK, HA OCHOBE KOTOPOIO
MO>KHO TPOCJIEIUTh MyTh PEIMTHO3HOM mponaranasl 3aparymrpel. B «['atax» oOpas
3apaTylITpbl BUAUTCS )KU3HEHHBIM U peabHbIM, OCKOJIbKY YEJIOBEKa, OOPIOLIErocs,
TPYIAIIETOCS W PaAYIOIMIErocss ycmexaMm, TpPYAHO Ha3BaTh BBIMBIILUICHHOM,
MU OJIOTMYECKON TMYHOCTHIO.

Uro kacaercs obOpasza Axypa Maszael, TO 3TO - pe3yJabTaT TBOPYECKOTO
MEePEOCMBICIICHHS 3apaTyIITPOil KyIbTa aXypoB: €ro CIUSHUE B MOHOTEUCTUUYECKUN
KyJlbT. 3apaTyliTpa IpOBO3IJIacuil HE KaKyl-TO COBEpPUIEHHO HOBYIO KOHIIEHIUIO
O0OecTBa, HHUKAaK HE CBSI3aHHYIO C TpaJulued, a TOJIBKO TIEPEOCMBICIIHI
sanMcTBOBaHHOE®®, Ho 1aHHOE IepeocMbICiIeHHE ObIIO TIOBOPOTHEIM.

TpynHo ckasatb, yTo oOmee coiep:kaHue ABECTbl COOTBETCTBYET KOHKPETHO
KaKOM-THOO0 MCTOPUYECKON PEAIbHOCTH, TaK KaK 30POACTPU3M CUHTACTCS YUYCHUEM,
HalpaBJI€HHbIM Ha YeJIOBEYeCTBO B 1einoM. [losTomy MecTo poXxaeHws,
XPOHOJIOTHYECKUE TPAHULBl 3TOr0 YHUKAJIBHOIO HCTOYHMKA, JAXKE 3I0Xa CAMOro
3aparymiTpel, JOHECHIEro 10 Jitoaed BecTh 00 Axypa Maszne, U BOIPOCH €ro
00KECTBEHHOI'O0 03apEHUs, SABJISIIOTCS B HayKe aOCTPaKTHBIMU U HesicHbIMU. CyTh
y4eHHsI 3apaTylTphl 3aKI0Yaliach B YCTPAHEHUH MHOTOOOXKHUS, TIOKJIOHEHUU CUJIaM
MIPUPOABI, OCHOBAHHOT'O Ha NMPUMHUTHUBHBIX PETUTHO3HBIX NMPEACTaBICHUAX. EnuHas
Bepa JODKHA OblIa CTaTh OCHOBOM it (DOPMUPOBAHHUS TOTO TEOKPATHUYECKOTO
rocy/lapcTBa, 0 KOTOPOM MeuTall 3apaTyuiTpa.

Onoxa 3aparymTpbl Obula BpPEMEHEM, KOI/la CBHPEICTBOBAIN MEXKIUIEMEHHBIE
BOWHBI, B TIOMCKAaX JOOBIYM YCWJIHMBAJINCh HAOETH U TPaOUTENbCKUE HaIaJeHUs
BOCHHO-JIEMOKPATUUECKUX TUUIEMEHHBIX OOBbEAMHEHUN. YTnomMuHaeMmble B «l'aTtax»
OOIIECTBEHHO-TIOJIMTUYECKUE TPOLIECCHl TOKA3bIBAIOT, YTO B 3TOT MEPUOJ €Ile He
c(hOpMHUPOBATUCH TOCYIAPCTBEHHbIE O0BEAMHEHUS, HO YK€ OlIyIaiack NOTPEOHOCTh
B CWJILHOM HojnutudeckoM ynpasinenun (Scna 28, 29)%°. CoorBercTBEHHO, COOBITHS,
MIPOUCXOIAIINE BOKPYT 3apaTylITPbl, UMEIU MECTO B KOHIIE BTOPOT0, Havaje MepBoro
THICSTYENIETUS 10 Halel 3pbl. MicTopuyecku 3TO rpaHuiia MexXAy MO3AHEH OpoH30M U
paHHEeXeNe3HbIM BeKOoM. HekoTopble uccieqoBaTeiM CYUTAIOT, YTO 30POACTPU3M

8 [To cpaBHeHHIO C 6oIee MOJIOEIM coeM ABecTHl, kpoMe SIcHBI 1 I'aToB TepMuH Hcromb3yeTcss M. cXaKkoBBIM.
87 Maxmynosa I'.T, Ucxoko M.M., XKanonos B.B. 3apaymuitnuk xpectromarusicu. T.: “Mymros cy3”, 2017. — B. 155;
Emgé: Ypazora P.T. 3apaymruitnikna MasOyaaaapHUHT QyHKIMsIIAPH Ba HKTUMOUH-TapUXUid MOXHATH. Tapux pannapu
oyitnua dancada nokropu (PhD) nuccepranmsicu. T.: 2017. — B. 52; Jlenekos JLLA. ABecra B coBpeMeHHO# Hayke — C.
137; Maxmynosa I'.T. ®dunocodcekas cymnocts ABectsl. Tamkent. Canst, 2010. 256 c.
8  Mymunmxanos X.X. ®wmiocodckue mnpobmeMbl 3opoacTpusMa. Jluccepranms Ha COMCKAaHHE JOKTOpa
¢unocoduueckux Hayk. Jymanbe. 2001. — C.90; Emé: Asecto: Smr kutobu. M.McxokoB tapxkumacu. T.: lapk, — b.
83-94.
8 Insler S. The Gathas of Zarathushtra. Leiden. 1975. — P 24-32; Yana garang: Aeecto. Ackap MaxkaM TapsKUMAacH. —
T.: lIapk, 2001. — Bb. 8-10; Maxmyznosa I'.T., UcxokoB M.M., XKanosos b.b. 3apaymrruiinuk xpectomatusicu. — b. 155-
159; UcxokoB M. 3apaymr “T'ox”mapu. MabHO yrupManapu Ba TepMeHEBTHK Tankumimapu. T.. “Bookmany print”
nHampuéru. 2022. — b. 29-37; T'ater 3apatymrpsl. [lepeBo ¢ aBecTHHCKOT0, BCTYNUTEIbHBIE CTaThH, KOMMEHTApHU U
npunoxenns .M. Crebnun-Kamenckoro. — C. 24-31.
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BO3HUK BO BTOPOM TBHICSUYEIICTHH JIO HAIIICH 3PbI — B IMIEPHUOJI PACIBETA TIOXU OPOH3BI
Ha Hamel Tepputopun’.

Onoxa pa3BUTOW OpOH3bI ObUIa MEPUOJOM, KOrJa B OOIIECTBEHHOW KU3HU
CKJIJBIBAJTUCH TIEPBBIC OTHOIIECHUS COOCTBEHHOCTH, BO3HUKIIA TIPOOJIEMBI, CBSI3aHHBIC
C yIpaBJICHHEM OOIIECTBOM, CTaJla OUYEBUIHON HEOOXOJIUMOCTh OOBEIMHEHUS Macc
BOKPYT  OMNpPEACICHHOW WJICOJIOTHU. PacmpocTpaHeHHe 30poacTpu3Ma  CTajlo
HUCTOPUYECKON HEOOXOMMOCTHIO Ha TEPPUTOPHH, T/ CYIIECTBOBAIIO MHOTO00pasme
dbopM BepoBaHUM, MEKIUIEMEHHBIX M POJOBBIX OOMECTBEHHBIX MPEICTABICHUM,
OCHOBAaHHBIX Ha PEIUTHO3HO-MU(OIOTHISCKUX TMpeAcTaBiIeHUIX. HeobxoammocTh
yHUGUIIUPOBATh pa3iudHbie (OpPMBI BEPOBAHUN, B OCOOCHHOCTH OOBEIUHUTH
CYIIECTBYIONNE O0KECTBCHHBIC MPEACTABICHHS B SUHYIO BEpy, CTAIO TpeOOBaHUEM
BPEMEHHU €Il[e¢ U TOTOMY, YTO B paccMaTpUBAEMbli MEpUOi OOIIECTBEHHAS >KU3Hb
BHIILIA 33 PAMKHM MEJIKHX Oa3MCOB HA KPyIHBIC T€ppHTOpHManbHbIe exunHuip’’. Ha
npuMepe Y30eKucTaHa ASTOT TPOIECC MOXKHO HAOMI0JaTh HAa JTanmax pPa3BHTHS
KynpTypel Canamnel  (Bospacrarommii  nemorpaduueckuii. ¥ SKOHOMHUYECKHMA
MOTESHITMAIT 3eMJIe/ieNblieB B My3pabascae mpusel K pa3sututo [llepabamckoro oasuca
U BO3HHKHOBEHHUIO TIEPBOTO TIOCETEHUS KOMIUIEKCHOTO TOPOJICKOTO THINA —
Jxapkyran)®,

3opoacTpu3M BO3HHUK KaK PEBOJIOIMOHHAS UACS Ha Pa3BUTOW CTaIHH
OpOH30BOTO BEKa, TO €CTh OOIINECTBO, MOKJIOHSIONICECS Pa3IMYHBIM O00XKECTBaM,
Pa3HOTO BEPOMCIIOBENAHMS M BBIPAXKEHHOTO €r0 PACCIOCHHUS 110 OTHOIICHHWIO K
COOCTBEHHOCTH, ObUIO OECCHIBHO B Jielie  CIPaBEJIMBOTO  COIUATBLHOTO
pacnpeneieHusi cBoux pecypcoB. OOIIECTBO, COCTOSIIEE M3 TAaKUX CJIOEB, Kak
KPYIHBIC 3EMJICBJIAJICTBIIBI, BOCHHBIC, CTAPEHIIMHBI POJOB W IUIEMEH, >KPEIbI,
3eMJIeIeNbIIbl M PEMECIICHHHUKH, TTOMABIINE B COITMAIIBHYIO 3aBUCUMOCTh U3-3a JIOJITOB,
BOCHHOIUICHHBIE 0O€3 TpaB, CUWTAIONIMEecs pabaMu, majiee HE MOTJIO OCTaBaThCs B
paMKax MPUMUTHUBHOTO KOJUUIEKTHBHOT'O YIIPAaBJIEHUS, KOT/Aa-TO OMHUPABIIETOCS Ha
OOIIHOCTL OTHOIIEHWH K cobcrBeHHocTH®®, Takme MacmraGHbIE COLMATIBHBIE
W3MCHCHHUS JUKTOBAIM TOTPEOHOCTh, C OJHOW CTOPOHBI, B IEHTPAIU3AIUU
ynpasienus®, a ¢ JOpyrol - B HpPaBCTBEHHO-MHUPOBO33PEHYECKOM (DaKTOpE,
00BEIMHSIONIEM OOIIIECTBO.

OtpaxenHas B «l'aTax» nponarasja 3apaTylITpbl MOKET Ka3aThCsl a0CTPAKTHOM,
a MHOTJa W YKa3bIBAIOUIEH HAa YTO-TO OMPEACICHHBIMA CHMBOJAMHU. DTU CHUMBOJIBI
OBLTM TIPOCTHI M TIOHSATHBI HACEJICHUIO TOTO MEPHO/a, a UX TPAKTOBKA HE BBI3BIBAJIA
Kakux-muoo 3arpynHenuil. OOmmMHe, O0OOBEIWHUBIICHCS BOKPYT 3aparylITphI,

% AckapoB A. Y36ex xankuauar Kenu6 unkum rapuxu. — T.: V36exucton, 2015. — B. 93; Emé: Mukcrok A.C. XKpeuecTBo
B COIMANBHON CTPyKType ABKcTHiickoro obmiectBa (Il — cepeaunst | Thic. 10 H.3.). ABTOpedepaT auccepraiuu Ha
COMCKAHUE YUEHOH CTENeHH KaHIuaTa UCTOPUUYECKUX HayK. MuHck, 2014. — C. 16.

%1 PexokoB M.M. 3apaymr xakuzna pucona. — b. 2. (Qnekrponnas sepcus. [lourenne M. McxakoBy 3a TIpHAOCTABIICHHS
BO3MOYXHOCTH HCCITIOJIb30BATh AJICKTPOHHBIH BAPHAHT OPOILIIOPEI).

92 AckapoB A.A. Canammurena. — TamkenT. @an, 1973. — 172 ¢; Ackapos A.A., A6yamnaes b.H. Xapkyran. — TarkesT.
®an, 1983. — 120 c; AckapoB A.A. JIpeBHe3eMIenensueckas KyapTypa fora Y3oekuctana. — Tamkent. @an, 1977. — 232
c.
93 Mcxoxos M.M. 3apaymrxakuaa pucona. — b. 2.

94 [Matigynnaes L. V36exkucron XyIyauaa JaJaTdWIMKHAHT a0 Oymuim Ba puBokianuin O0ockuwiapu (bakrpus
Mucomnmaa). Tapux (anmapu JOKTOPH WIMHH JapaskacHHM OJHII YIyH €3mnran aucceptanus. Camapkang, 2009. — b. 73.
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JIOCTaTOYHO OBLIO HEOOJBIIOr0 HAMOMUHAHUS O PEIUTHO3HO-MUQPOIOTMIECKUX
AJIIEMEHTAaX, YTOObI MPOOYIUTh PEIUTHO3HOE BOOOpAKEHUE U MPEACTABUTh KAPTUHY B
MoJIHOM MaciTabe. [[s cpaBHEHUs!, Cero/iHs Takue UMeHa, kak Anmnamsiil, ['€pérel,
Pycram, bapuun, Tomapuc, IpeACTAIOT Iepe]] HAMIUM B30POM LEIBIMU SII0caMu .

3aparymTpa ObUT JTUYHOCTHIO, KOTOpas paHbIIE BCEX OCO3HANA, YTO 3I0Xa
MPUMUTHUBHBIX, IEPBOOBITHBIX PEIUTHO3HBIX MpecTaBieHui npomuia. [lepBoObITHBIE
PENUTHO3HBIE TPEICTABICHUS MPEMSITCTBOBAIM JyXOBHOMY pa3BUTHIO OOIIECTBA,
COLIMANILHOM  OpraHu3alud, TEPPUTOPUATLHOMY  OOBEIMHEHUIO,  EIUHCTBY
SKOHOMMYECKOH CHCTEMBI, a TaKke (POPMHUPOBAHUIO MOJUTUYECKUX OTHOIIEHUHA,
3aparymiTpa ObUT YETOBEKOM JYXOBHOTO MY’KECTBA, B3SBIIUM Ha Ce0s 3Ty TPYIHYIO
3agaqy. JleaTenbHOCTh Takux JiIoAed OObIYHO u3ydaeTcss Kak (eHomeH.
BoO3HHKHOBEHHE 3TOrO SIBICHUS B HYXXHOE BPEMsS M B HYKHOM MECTE, PEIICHUE
CYILIECTBYIOIIMX B YEJIOBEYECKOM CO3HaHUU TMpoOJIeM U IMepeceyeHre ux ¢
HUCTOPUYECKON HEOOXOIUMOCTBIO, PACCMATPUBAETCS KAK TACCUOHAPHOE SIBJICHUE. JTO
MOXXET OBITh CBSI3aHO C JIMYHOCTHIO 3apaTyIITPbl U HUCTOPHUYECKOW M COIMAIIbHOU
PEaTbHOCTHIO €TO BPEMEHM.

deHoMeH 3apaTylITPhl TPOSIBIASETCS B CIACAYIOIIEM:

Bo-niepBbix, 3apaTymirpa SBISE€TCS OOHUM M3 MEPBBIX JIMYHOCTEM B MCTOPUHU
YEJI0BEUECTBA KOTOPBIM HaYal MPOMOBEIb MOHOTEUCTUYECKOTO YUCHUS;

Bo-BTopeix, 3aparymtpa Berynwin B obmienue ¢ Enuneim TBopmom — Axypa
Ma3z o 1 noJy4yri1 OT HErO MPOPOUYECKOE OTKPOBEHUE;

B-Tperbux, penuruo3Hoe yyeHue, co3JaHHOEe 3apaTylITPOH, ero JAesiTeIbHOCTh
KaK PETUTHO3HO-UE0IOTMYECKOro JesaTenst (BOXKIsA) MOXKHO paccMaTpuBaTh Kak
YPE3BBIYANHOE SIBJICHHE HE TOJIBKO JJIsl JIFOAEH, WCHOBEIYIOUIUX 3Ty PEIUTHIO U
CIEAYIOIINX 3a HEW, HO M JUISI BCErO YEJIOBEYECTBA, YUYWUTHIBAS OMNBIT MHUPOBBIX
penuruu;

B-deTBepTHIX, OH UCITOJIB30Ba] COBEPLICHHO HOBBIM, HEBUJAHHBIA PAHEE METOJ
MpUBJICUCHUS JIOJel K cBoel penuruu. Ero mpomoBenp Obla CBsi3aHa C TalaHTOM
counHATh cTUXK®’ («['aThl») U UCIIONHATh UX ITyOJMYHO SKCIIPOMTOM;

B-nmaTeix, 3aparymTpa cTpeMUICS COKPATUTh PACCTOSHUE MEXKAY CTPEMIIEHUEM
00I1I1ecTBa U KOHEUHBIMU PEaIbHBIMU LEISIMH U B KAKON-TO CTENEHU JOOWIICS ITOTO;

B-mectoix, 3apaTymirpa TOHSJI, YTO TOKJIOHEHHWE PAa3HbIM  PEIUTHUSIM
MIPEMSATCTBYET MEPEXOAY K €AUHON TEPPUTOPHUATBHO-TOCYAAPCTBEHHOW CHUCTEME, a
BEpa B €IMHOr0 O0ra MOkeT 00bEIMHUTH Pa3HbIC IJIEMEHA;

B-cenpMbIX, OH y4yWi, YTO MHP COCTOMT U3 TIOCTOSSHHON OOpBHOBI
MIPOTUBOOOPCTBYIOIIUX CHII — J00pa U 374, Kakyr cTopoHy u3opath (fcHa 30. 2, 3;

% HMcxoxos M.M. 3apaymrxakujaa pucona. — b. 3.

% Boboes X., Xacanos C. “ABecT0” — MabHABUATAMHE3 capuammMacy. — T.: Amonar, 2001. —B. 117.

9 Xomxaesa H.x. JluHamuka pasBuTHsl reorpadMuecKuX HpeACTaBIeHMH O LEHTpalbHOM AsuM B JApeBHell M
paHHEeCpPEJHEBEKOBOI HpaHCKOi Tpaauuy. JJuccepranus Ha COMCKaHUE YUSHOH CTeNeHH JOKTOpa HCTOPUYECKUX HayK.
Hyman6e, 2016. — C. 226; Emé: Xomuauii Xamumkon. Asecronan llloxaomara.T.: Ilapk, - 2007. — b. 4-13; 34-41.
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Slcna 31. 11, 12.)%, 3aBucur ot camoro 4enoseka, TaKMM 00pa30M MOCTABHII KasK0T0
WHINBUA TIEpe]l COOCTBEHHON COBECTHIO;

B-BoceMbIX, 3aparymTpa BHEC BECOMBIM BKJIAJ B 3CXaTOJIOTHYECKOE
IIpeCTaBICHUE JTI0Aei. Bolpaxkasch TOUHeEe, MOCiie CMEPTH YEJIOBEKa €ro CTpaJaHus
WM, HAMpPOTHUB, yJOBOJILCTBUSI B «MHOM MHPE» OYAyT OCHOBBIBATHCS HE HA €ro
MOJIOKEHUHU B OOIIECTBE WJIM HAKOIJIEHHOM OOraTrcTBe, a Ha MOCTYIKaxX MpPH KU3HMU.
3aparymrpe yaanoch B KaKOW-TO CTETICHH YOSIUTh B 3TOM JIFOJCH.

«["aTpl» BBIpaXaNU MIICOJOTMYECKYI0 MOJENb OOIIECTBA, COOTBETCTBYIOIIETO
TEPPUTOPUAIBHO-TOCYIAPCTBEHHBIM ~IIpOLlecCaM  KOHI[a OpOH30BOrO MW Hayana
’KEJIE3HOT'0 BEKOB, HCOOXOUMOCTH COIMAJIbHOW KOHCOJIMAAIMU OOIIEeCTBa.

[To cpaBHeHutro c npyrumu yactamu ABecTbl, «laTel» HamucaHbl Oonee
apXaWm4HBIM S3BIKOM. XOTs o0beM «l'aToB» Heenmuwk (5255 cinoB, 896 crpok, 238
ctpod, 17 rnas-necen)®®, B HUX oTpa’keHa OCHOBHAS CYTh YYEHMS 3apaTyLITPHI.

B HayuHOUM nuTEeparype HEOJHOKPATHO NOMYEPKHMBAETCs, 4TO ABecra —
MHOT'OCJIOMHAasi KHUTra. TEeKCThl €€ OTHOCATCS K Pa3HbIM MEPUOJaM U BHYTPEHHE HE
nponopuuoHanbHe'’. B KHUTYy O0OBEJMHEHBI pa3IMYHbIE OOPSIOBBIE IECHH,
MOJIUTBBI, @ UHOTJa ¥ 00pasmbl HAPOJHOTO TBOPUYECTBA C MEPBOOBITHBIX BPEMEH, a
TaKKe TMpaBwia OOIIECTBEHHOIO YCTPOMCTBA, MPaBOBBIE BOMPOCHI, HCTOPHUKO-
MUPUUIECKHE BOCTTIOMUHAHUSI.

«"aTb» OBUTM TpeIHA3HAYCHBI JUIsl 00BEIMHEHHS TUIEMEH U POJIOB OPOH30BOTO
BEKa BOKpPYI HJAEH COLMAIBHON TapMOHUH, €IMHOM KPENKOW CTpaHbl, HAPOIa,
yOpaBisieMOro IO CHPaBEMJIMBOCTH. ABECTa BIEPBbIE JOBEIa 0 CO3HAHUS
YEJIOBEYECTBA MBICIb O TOM, YTO €CTh €AWHBIN TBOPEL], CO3AABLINA MHUpP, U UMS €r0o
Axypa Ma3zna, KOTOpBII HEUCIIOCHIA CBOETO MECCHIO IIYTEM OTKPOBEHHS. Bo BpeMeHa
MEXKIUIEMEHHBIX PaCIpeu, HAILECTBUM, KPOBOIIPOIUTHBIX CPAXKEHUNW U PEITUTHO3HO-
MJIEONIOTUYECKHX CIIOPOB 3TO OBLIO PEBOMIOMMOHHBIM, (PeHOMEHAIBHBIM SABJIeHHEM 0L,

«"aTbl» SBIAIOTCS NEPBOHAYAIBHBIMU M OCHOBHBIMU TekcTaMu ABecThl. Cam
3aparyumrpa Mnojib30Bajicsi UMH JJid CBOed mpornosead U MoiuTB. Co BpeMEHEM OHHU
HayaJid 3a0bIBaThCA M B KaKOM-TO Mepe Obutn yrepsHbl. [lo3xke, korna ABecta Obuia
JIOBEIEHa JI0 TOJIHOTO KHIDKHOTO Buja (B dmoxy ApmakuaoB u CacaHuOB),
30p0aCTpUCKUEe Kpeubl pasMmecTwid «l'atel» B yacTh fICHa B WM3BECTHOM HaM
nocienosarensHoctul®?,  Tak 6GbUIO  3aIyMaHO Ui IOHUMAHUA, a TaKKe
UCIONb30BaHus «I'aTOB» B MOJIUTBAX B KAUYECTBE CAMBIX CBSIIIEHHBIX TEKCTOB ABECTHI.
Vrepsaunbie'® u Hemocraromue yacTy neceH 3apaTynITphI IO3HEE ObLIN BKIIOYEHEI B
Scny B kauectBe 28-34; 43-51; 53 cTuxos.

% Ycxokos M. Asecra: 3apaymrt “T'ox”napu. MabHO yrupMaapyu Ba FepMEHEBTHK TalKuHuapy. — b. 35-36; 62-63; Eue:
Insler S. The Gathas of Zarathushtra. — P. 32-33, 38-39; Asecro. Ackap Maxkam Tapskumacu. — T.: llapk, 2001. — B.10,
12; Maxmynosa I'.T., McxokoB M. M., Kanonos b.b. 3apaymrruitnuk xpecromarusicu. — b. 159, 161-162.

9 Maxmynosa I'.T, Ucxokos M.M., JKanonos B.B. 3apaymruiinuk xpectomatuscu. — b. 179.

10 Ypasosa P.T. 3apaymTuitnnkna Mab0yanapHuar GYHKIUAIAPH Ba WKTHMOHMI-Tapuxuii Moxustu. — b. 46; babaes
X., HocuanoB T., XacanoB C., OmnamoB . Posib ABeCThl B JyXOBHOM Pa3BUTHH YEJIOBEUECTBA. YpreHu. «Xope3sm», - C.
7-8.

101 «ApecTo” Ba VHUHT WHCOHUAT TapuKKuETHAATH YpHU. [|. AnmnMoBa Ba Oomkanap., M. IcXokoB. “ABecTo” — Tapux Ba
MabHaBHUH AyHEMU3 capuammacu. — T.:-Yprenu. @an, 2001. - b. 7.

192 yazberdiyew A. Awesta. — Asgabat, 2004. — B. 11.

103 Agecta pemaktupoBanac MoGenamMmu B HECKONIbKO 3TanoB. Ilociie cMepTH 3apaTyluTphl €ro A0KTPUHA HPOIILIA Yepes
mporecc TpaHchopManmuyd € TPEKHUMH SA3bIYECKMMH  (popMamu penuruid. Bo3MOXXHO, YTO HEKOTOpBIE MECHU
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Becomblii Bkiian 3apaTyliTpbl B MCTOPUIO 3aKJIKOYaJCd B TOM, 4YTO €ro
MOHOTEUCTUYECKOE YYEHHE MOJIOKHWIO HAYAJIO MEPEXOYy HAa HAlled TEPPUTOPUM K
HOBOMY O3Taly TOCYAapCTBEHHOCTH — paHHEW TIOCYyJapCTBEHHOCTH, CO CTaauu
XaH)KaMaHa K YIIPaBJICHUIO KPYITHOW TEPPUTOPUATIBHOM EINHULIEHN, TAPCKOU BIACTHIO
(maTuxuiaitatu).

Bropas rinaBa auccepranuu noj HazpaHueMm «PasjiuuHbie ()OPMBI BBIPAKEHUS
ujaen equHOro 6ora Axypa Maszabl B «I'aTax» Kak cpeacTBo 60pbObI 3apaTymITphI
3a CO3HAHMe JIIOJel» TOCBAILECHA aHalu3y HWCTOPUYECKOrO 3Tamna pa3BUTHS
PETUTHO3HOTO CO3HAHMUS JIFOJEH OT MOJIMTEN3MA K MOHOTEN3MY B Jinlie AXypa Masasl.
B kaudectBe hopmbl oOparnieHust k bory BriepBbie B HCTOPUH YE€IOBEUECTBA BMECTE C
nMeHeM Axypa Masjsl HICTIONIb30BAIMCh €0 AIMaHAIUU (BOTUIOIIEHUS ).

Korga peus 3axomuT o mectd sMaHanuax'% (maseiBaembix Amema-CreHTsI),
takux kak Jlyx Bcenennoii, Cestoit Jlyx, Mctuna, cienyer noHuMaTh camoro Axypa
Maszny. Otu smanaumn Axypa Mas3gel mpou3oUnUIM B PE3YJbTATE IMPUIIHCHIBAHUS
GYHKIUN pa3IUYHBIX MPEKHUX 00KECTB U KYJIBTOB MPUPOLI camoMy Axypa Masje.
Hanpumep, Boxy Mana - nokpoBurens ckota, Ama Baxumra — orus, Xmarpa Balipes
— Metauta, ApmadWTth - 3emid, AypBar - BoAbl, Ameprar - pacteHuil. o
BO3HUKHOBEHHS 30p0acTpuU3Ma 3TU JIEMEHThI ObUTH 000KECTBIICHBI, KaXKIbI U3 HUX
uMeNl 0cOoObId O0XKECTBEHHBIM CMBICH, M HAIlM JPEBHUE MPEAKW UM MOKJIOHSUIKCH.
OcobOennoctn 1miectd dSMaHaiuid  Axypa Masaer ([{oOpast wmbicas, HWcruna,
bnarouectue, IlenoctHocTh, biiarococrosnue, beccmeptue) BeIOpaHbl HE CIIy4aiiHO.
B mmx orpaxkeHa Mojenb oOmecTBa W TrocymapcTBa. B mmme Axypa Masnbl
3aparymitpa TeperaeT HIC  HMAEATbHOTO  BIAABIKU-TIPaBUTENsS. ITO Obula
KOHIIENITYaJIbHAsI MOJIEJIb BOXKAEICHHOW CHIBHOM BJIACTH U TOCYIApCTBA, O KOTOPOM
MeuTal 3apaTyumTpa.

B AsBecte BrmepBble B HCTOpHM 4YenoBeuecTBa Axypa Maszaga u sMmaHanuw,
BBIPQKAIOIIAE €r0 BOJIO HA3HAYAIMCHh MOKPOBHUTEISIMHM pa3inyHbiX crtuxuil. Ha
OCHOBAHUM MOKPOBUTENILCTBA CTUXMUIA’®, BO3IOKEHHBIX HA AMaHALUM, ObLI ClENaH
BBIBOJI O TOM, YTO B MBIIUICHUM APEBHUX JIIOAECH MPOU3O0IUIA BEJIUKAs IBOIIOLMA,
n30aBUBIIasl WX OT TNPUMUTHUBHOIO  HAaTyppUIOCO(CKOr0  PETUrHO3HOIO
MIPE/ICTABICHUS IEPBOOBITHBIX BOOOPAKEHUIA.

B «"aTax» 000CHOBaHbBI €IMHCTBO U co3uAaTeNbHast QyHKIms Axypa Masjsl, ero
MPUYACTHOCTH KO BCEMY MaTepHAIbHOMY, a TaKke HeOeCHOM O0’KeCTBEHHON CUCTEME
SI3aTtam m Bcemy nyxoBHOMy Mupy. Bemymen mnupeein B «l'atax» ABECTBI ABISETCSA
uHTepnperanus Axypa Masapl kak equnoro 6oxectsal®®, mpossissielicsa yepes ero
IIECTh AMaHaIui — 6eccMepTHBIX CBATHIX. [Ipoananu3upoBano, uto Axypa Masza, kak
TBOpEIl, BOIUIOTUI B ce0€ BECh COTBOPEHHBIM MHP M 3asBWJI, YTO OH MPUCYTCTBYET

3aparymTpbl, npeodpa3oBaHHBIE B HOBYIO (opMy M Oojiee HE COBMECTHMBIE C PEIUTHEH, OBUTH MpeaHaMepeHHO
ONYIIEHBI WK 00paOOTaHbL.

104 Grenet F. Zoroastrianism in Central Asia // The Wiley Blackwell Companion to Zoroastrianism. Ed. by M. Stausberg
and Y. Sohrab-Dinshaw Vevaina. Wiley Blackwell, 2015. P. 129 — 146.

105 Maxmymosa I'.T, Ucxokos M.M., XKanonos B.B. 3apaymruitnuk xpecromarusicn. — b. 155; Emgé: Vpaszosa P.T.
S3apAymTHiATHKIa Mab0yJaapHUHT (PYHKIUSIIAPH Ba IKTUMOWH-TApUXUN MOXHATH. — B. 52.

106 JTenexos JI.A. ABecta B coBpemeHHOit Hayke — C. 137; Emg: [Ipabxaananna Camu. [atel 3apatycTpsl. // B knure:
Casuiennblie mucanus Bocroka. Kparkuit myreBoauTens. [lepeBoa ¢ anrnuiickoro. — M.: 2004. — C.75-88.
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BE3/IE U BO BCEM, a IMOCKOJbKY cam Axypa Masga SIBJISUICS MEPBBIM CPEIH ILECTH
SMaHalWl, B 30POACTPUUCKON TPAAULIHMM 3Ta CEMEpPKA BOCIPUHUMAETCA KakK XenTa
Crnenra — «Cemb CBatbix» cymiects?’. B Sliirax, KOTOpBIE 110 COAEPIKAHUIO SBIIAFOTCS
Oonee npeBHUMH, yeM «['aTbl», HO B ABECTYy OHU ObUIM BKJIIOYEHBI mocie «laToBy,
kpome Amema CreHTOB npuCyTcTBOBan psan Ooxects® (SIzarel, ®pasamm), o
KOTOPBIX 3apaTyliTpa HUKOT1a HE YIOMHHAJI, 4TO ObUIO XapaKTEepPHO AJId MOJUTEn3Ma,
OJTHAKO JIaHHOE€ SBJIEHWE BOCIPUHUMAJIOCH 30pOACTpUiIlaMH KakK (DYHKIIMOHATIbHAsS
MHOrorpanHocTh Exunoro teopual®. S3arel e 6pumn Goramu nepen Axypa Masoi,
OHH OBLIM CYIIECTBAMU, CO3IaHHBIMU UM CaMHM. f3aTaM ClIeOBAJIO MOKJIOHATHCA U
BO3HOCUTb UM JOCTOMHBIE IIOYECTH, COBEpLIATh B YECTh HMX MOJUTBBL. HayyHo
JI0Ka3aHO, YTO MOJUTBHI f3aTaM U IpyruM HeOEeCHbIM 00KeCTBaM BOCHPUHHUMAIIUCH
30poacTpuiillaMyu Kak MOJUTBBI camomy Axypa Masne. K Tomy ke aOCTpakTHBIH
06pa3!® GokecTBEHHOro CymiecTBa, NPENCTABIAIONIMK TakMe €ro KadecTBa, Kak,
Hanpumep, bnaras mbiciab, CoBepieHHsbli Pazym nnu Bnacts — LlapcTBo 60kue Obuin
HE CTOJIb MOHSTHBI MPOCTOMY Hapoay. DTO OOBSCHSIETCS TEM, YTO 30pOACTpPUMIIBL,
MPUHSABLIYIO HOBYIO BEpYy, HE CMOIJIM MOJHOCTbIO M30aBUTHCS OT CBOUX MPEKHHUX
(nepBOOBITHBEIX) Goros''!, BepoBaHmii M IIOJACO3HATENBHO MPOMODKAIU UM
TIIOKJIOHATLCSA, OCO3HaBas, YTO WX MOJHUTBBI anpecoBaHbl Axypa Masme!'?. Bcee
npexxHue 0oru oo nepenanu cBou GyHkunu Axypa Masze, 1100 npeBpaTUIINCh BO
BCIIOMOI'aTEIbHBIX OO0XKECTBEHHBIX HEOECHBIX CYILIECTB, COTBOPEHHBIX MM CAMHM.
XoTd B  JIEWCTBUTEIBHOCTHM 30pOAacTpU3M CO CTOPOHBI MOXET  Ka3aTbCs
ITOJINTEUCTUYECKOU PEIMTUEN, HO B €r0 OCHOBE 3aJ105KEHO MOHOTEUCTUYECKOE YUECHHUE,
KOTOpO€ HUYYTh HE MPEISITCBOBAIO Ma3asCHUMIIAM BOIIPUHUMATh CBOKO PEJIUTHIO B
Ka4eCcTBE BEPBI B €UHOTO TBOPLA.

B Tperbeil rinaBe moa Ha3zBaHueM «OOmIedesioBedecKasi MHTEPNpPETANUSA
B3IJIS10B M uael 3aparymrpsl B «I'aTtax» HaydHO npoaHann3upoBaHa ABecTa Kak
BAJKHBIM MCTOYHMK YEJIOBEUYECKOU HUBWIM3ALMU B UCTOPUYECKOM PA3BUTUH HAPOIOB
MHUpa, KOTOpasl cTaja BCEOOLIMM JyXOBHBIM JIOCTOSHHEM B CHJIy T'YMaHUTapHOIO
XapakTepa NPHUHIMIIOB 30pOAaCTPU3Ma, a TAKKE OCYIIECTBJIEH AHAIN3 aHAJIOTMYHBIX
YKU3HEHHBIX U NPONAraHAUCTCKUX IIyTEN IPOPOKOB, IPONOBEA0BABIINX MOHOTEU3M.

107 Knapk ITurep. 3opoacTpusm: BBeleHHE B JAPEBHIOK Bepy. I[IepeBos ¢ aHTIMICKOro TpemuciIoBHe U KOMMEHTAPHH
A.X. Xakumopoii. Tamkent. MUSIQA, 2010. — C. 8.
108 Beprennc E.D. McTopus nepcuicko-TaKUKCKOH tuTeparypsl. — M.: Hayka, 1960. — C. 35.
109 Mymunmxanos X.X. ®unocodckue mpobrembl 3opoacTpusma. Jluccepranus. Ha COMCKAHHE JOKTOpa
¢dunocopuueckux Hayk. Jymanoe, 2001. — C.90; Emé: Asecto: Smr kurodu. M.McxokoB Tapxkumacu. — b. 83-94;
HcxokoB M.M. 3apaymr manrakkata ucinoM xakukatu // I'ymucton 2003 Nel — B. 24-29; Toxup Kapum. Mykannac
“Asecto” m3unad. T.: Uynmon. 2000. — b. 132; Bacunses JI.C. Mcropust penuruiit Boctoka. — M.: Beicias mkoma. 1988.
— C. 48; T'ater 3aparymtpsl. MccnenoBanue, nepeBoa u kommentapun .M. Crebmua-Kamenckoro. — C. 19; ABecra.
N36pannbie rumubl 13 Bunesaara. [lepesoxa ¢ ABectuiickoro .M. Crebmun-Kamenckoro. M.: [Ipyx06a Hapomos, 1992.
— C.-8; boiic Mapu. 3opoacrpuiiiibl. BepoBanust u o0brdan. — M.: Hayka, 1987.— C. 30-32; A6aes B.1. Ckudckuii ObIT
u pedopmsl 3opoactpa //Arxiv Orientali. Vol. 24. Nel. Praha, 1956. — P. 23-56.
110 gypakosa O.B. 3opoacTtpuiickue TexcTsl. CyxkaeHHs Qyxa pasyma (JlagectaH-u MeHor-H xpan). COTBOpEHHE OCHOBEI
(BynmaxwmH) u gpyrue Tekctol. — C. 315.
111 Maxkosenbcknit A.O. Asecta. Baky. — C. 53; Yana garang: Pax U.B. 3opoactpuiickast mudosorus. (Muds apesHero
u panHecpenHeBekoBoro Mpana). Cn6-M.: Jlernwmit can. 1998. . —C. 31, 51.
112 Capuanumu B.M. 3agonro mo 3apaTtymrpsl. M., Crapsiit can, 2010. — C. 27-36; Emg: bparusckuii U.C. Upanckoe
nureparypHoe Hacieaue. M.: Hayka, 1984. — C. 18.
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HCTOpI/IH JIMI, B3ABIINX Ha ceOs1 OTBETCTBECHHOCThH HpOquCCKOﬁ MI/ICCI/II/I]']'S,

HATIOJTHEHA MPUKIIIOUYECHUSMHU, HEOOBIYHBIMH TEPEKUBAHUSIMHU, OO0KECTBEHHBIMU
mpopouecTBaMH U uynecamu. VcTopusi poxaeHusi, MOSBICHHUS Ha CBET 3apaTyIuTpPhl
TakKe He JIMIIMHA TOJ00HBIX coBmameHmii!*. JlereHmpl, CBS3aHHBIE C POKIECHUEM
3apaTylmTpbl, NepeaaroT, YTO 3JIbl€ CHJIbI IBITAINCh MOMEUIaTh POXKICHUIO MECCHH,
NBITAIMCHh YOUTH U MOTYOUTH €ro, 0ojiee TOro, YTO caMm TBOPEL B3sJI €ro MoJ CBOIO
3amuTy U odeperan. Poxaenue 3apaTyliTpbl, €ro MUCCHSI BECTH JIFOJEH 32 HICTUHHOM
Bepoii (Meccusi) ObLIM MpeaHauepTanbl cyp00il. Ero ucropus Hayanach ¢ poxJIeHus
ero matepu JlyrnoBel. Marth 3apaTyiutpsl, O6iaropojHas aeBa, u3opaHHas 00rom, B
J€TCTBE MOJBEPINIaCh HACWIHUIO CO CTOPOHBI 3JIBIX CHJI, MBITAIOIIUXCS TOMEIIaTh
poxnenuto 6ymymero npopokal’®. Ho Axypa Masna obeperan J{yrnosy. B mudax,
OKPY’KaIOIUX pOXKIeHUE 3apaTylITphbl, HA4ajJ0 BCEro Mpolecca CBA3aHO C YHUCTOTOM.
Hampumep, xorna JlyrioBe MCHOIHWIOCH NSATHAANATH JIET, OHA BBIIUIA 3aMYyX 3a
napusa no umenu [loypymacn. Ects cBegenus o Tom, 4to Bo cHax JyrnoBa yBunena,
4TO €€ IepBeHel cTaHeT BenukuM denosekom!!®, Cam bBor sxemanm mpocBeTHTsh
YHCTOKPOBHOTO PEIWTHO3HOTO TEHHWs, TaK POAWICA 3aparyiurpa, HaJeTIeHHBIN
0oxecTBeHHOM cuiioi. ONHUCHIBAETCS, YTO MPH POXKACHUU 3apaTyIITpa HE 3ariaKal,
KakK 3T0 ObIBaeT 0ObIYHO, a 3acMestyicsa. OT ero cMexa MHUp MPOCBETIIEN, U BCE IIBHI U
3JIble HEYMCTHIE CUIIBI COAPOrHyIUch . KpoMe Toro, erenaa raacur o 6e3ycremHbx
MOMBITKAX 3JIBIX CHJI YHMUYTOXXHTh MIIQJICHIIA U €ro 4yJecHOM (00KECTBEHHOM)
CIIAaCEHUH OT BCEX MX HamaJcHUM.

AHanoru4yHas HCTOpUS BCTPEYAETCS BO MHOTMX MHPOBBIX penurusx® B
MCTOPUM MHUPOBBIX PENUTUN HAOII0AaeTCsl CXOICTBO B JIEATEIHLHOCTH UCTOPHUUECKUX
JMYHOCTEW, B3ABIIMX Ha ceOsl mpopodyeckyro Muccuio. C aHaJOTHYHBIM MPOIECCOM
CBSI3aHO, HaIpumep, poxaeHue Mucyca, mpopoka XxpucTuaHckou penuruu. [lossnenne
HNucyca Bo upeBe MaTepu B UYIECHOM COCTOSHHU IO/ BIIUSHHUEM OOKECTBEHHOTO
ceatoro ayxa «Pyxyn Kyayc» (xorss maTh ero OblLia JI€BCTBEHHHUIIEH) CXOXKE C
poxaeHreM 3apaTymTpbl. Takke aHOJIOTHYHBI COOBITHS, CBSI3aHHBIC C POXKICHHEM
«IIPOPOKa» (37IbI€ CUJIBI MEMIAIOT POXKACHUIO MPOPOKA), IPUHITHEM OO0XKECTBEHHOI'O
OTKpPOBEHUSI, HAYaJIOM IIpOINaran/pl 1 npodjaemMamMu Ha UX MyTH, CI0KHOCTBIO MOUCKA
CTOPOHHHUKOB, HEXEJIaHWEe HApOJa U COIUIEMEHHUKOB MPUHATH PEUTHI0, TOHCHHUE CO
CTOPOHBI COIUIEMEHHUKOB, TNepecesieHne (XUIHKpPaT) B CBA3H C TOHEHUSIMH, TSKEN0E
MOJIOKEHUE BO BpeMsl CKUTaHUM, U, HAKOHEIN, OOpeTeHHWE CTOPOHHUKOB B APYIHX
crpaHax u T. 1%,

113 Caun Adanmu Anp-Uupkasu Mcropust mpopokos. B 2-x Tomax. 1 Tom, 4-¢ u3nanue. — Maxaukana. M3natensckuit
oM Hypyne upman. 1 Tom, 4-¢ n3maane. Maxaukana. M3ngatensckuit nom “Hypyns upman”, 336 C.

114 Xomumos X. Asecto (aiisnapu. A6aysia Komupuii Homuaaru xank mepocu Hampuétu. - T.: 2001, - B. 6.

115 OcBenOMIIEHHOCTD 3JIBIX CHJI B TOM, YTO OHHM 3apaHee 3HAIM OyIylNlyl MaTh MPOPOKA, SBISETCS HHTEPECHBIM
sBiieHneM. [loTomy 4To 311bIe CHIIBI 3apaHee He MOTJIN 3HAaTh TBOPUECKYIO QYHKIHIO AXypa Mazapl. DTO MPOTUBOPEUHT
00ImKM NpaBuIaM JOKTPUHBI.

118 Tarp1 3apatymrpsl. IlepeBos ¢ aBeCTUHCKOro, BCTYNUTENLHbIE CTATHU, KOMMEHTApUM U nipunoxends .M. Cte6mun-
Kamenckoro. — C. 15.

17 Xomupos X. Asecto daiiznapu. — b. 8.

118 Bacubes JI.C. Uctopus penuruii Boctoka. — C. 50.

119 [1Tanommukos A. 3apatycTpa. Yuenue orus. [atel u Monutsbl. — M.: DKCMO-IIpecc, 2002. — C. 99.
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OO011en3BeCTHO B UCTOPUU UCIAMCKON pETUruu, 4To npopok Myxammaz B 622
rojy TpousBenl XWMKP ¢ Mekkn B Menuny'®®. Amnanormysas curyanus ¢
3apaTymTpoil, KOTOpBI ObLI BBIHYX/IEH NOKUHYTh POAHBIE Kpas, CIIOCOOCTBOBaJa
nosBrennio Scupi-461%,

B KU3HM U JAEATETBHOCTH JIML, B3ABIIMX Ha ce0s MPOPOYECKYI0 MHCCHIO,
MMEIOTCS OOLIME XapaKTEPHbIE YePTHI 22, B TakKMX CIydasx MOKHO CUMTATh, YTO IIPH
BO3HUKHOBEHUH MOHOTEUCTHYECKMX PEIUTMU  JEWCTBOBAja  THUIOJOTMYECKas
CBOEOOPA3HOCTh UCTOPUUECKUX COOBITUH.

B 3opoactpusme nonstue, «McTtuHa» MMeeT MMPOKUM CMbICH. Ama, Apra
Baxumra — ogHa u3 mectu sMmaHanuii Axypa Maszael — 310 onuuerBopenue IIpasa,
HUctunbl. OAHOCTOPOHHSS TpakTOBKA NOHATMA Ama wiun Apra Baxwura,
BCTpeUaroniuecss B TEKCTax ABECTbl, OblJla OCHOBOM NPUYMHOM HEIOCTATOYHOTO
IIOHUMaHUsl TEKCTOB ABecThl. 3opoactpuiickas «McruHa» HauOonee Onn3Ka
npeBHeerurerckomy noHsaTuio «lIpaBna» — «Maaty». 3opoacTpuiilibl HE COMHEBAJIUCH
B TOp)kecTBe OoxecTBeHHOW «McTHHBI», Tak Kak AIly XpaHWiIu Ojarue CHibl,
IIPOTUBOCTOSIIIINE BCEIEHCKOMY 311y .

B 3opoactpusme mnonarue «McrtuHa», OyAayuyd  HEOJHO3HAYHBIM U
MHOTOT'PaHHBIM, BBICTYIIA€T B KAa4eCTBE YHUBEpCAIbHOW Kareropuu. CIIOBO MCTHHA
o00O3HayaeT aBecTUCKOoe Ama, ero HcTopuueckas apxaumyHas ¢opma - Apra,
nepBoHauvagbHas KopHeBas Gopma koroporo RTA, a cnoBapHoe 3Hauenue «Mctunay.
Meradopruecku 3TO CJIOBO O3HA4aeT BEYHOE 01aroycTpoilcTBO BCEIEHHOM,
CO3JJaHHOE M3Ha4YaIbHO AXypa Maznoi. DTo cloBO, KOTOPOE BCTpeyaeTcsi B ABecTe
Kak Ana, ucropudecku 0b110 B popme Apra. 3ByK «pT» IPEBpPATHIICA B «1l1» B ABECTE.
Tepmun Ama uMeer B BbICIIEH CTENEHM OO0KECTBEHHOE 3HAa4eHUE B ABeECTe
(30poacTpHIICKOI pEeTUTHH).

Heobxonumo mNOOYEpKHYTh BaKHOCTh 3HAMEHUTOM HPABCTBEHHOW TpPHAJIbI
(106pasi MBICIIB, 10OPOE CIOBO M JOOPOE J€NI0) U 00psiaa HCTUHHOTO opsaaka? B e
Aly, TPUHIMIIOB >KU3HEACSITENIbHOCTH aBECTHMCKOro OOIIECTBAa, IMPOJBUTAaeMbIX
3apaTymTpoi.

[Monstre «McTHHA» CUUTAETCs CaMBbIM CBSIEHHBIM JUIS 30poacTpuiines?, B
CBOE BpEMsI UJICMHBIE B3IJISIbI 30p0ACTPU3MA, OPUEHTUPOBAHHBIE HA CITPABEIJINBOCTD
1 1006po, CTaaM OOIIEYEIOBEYECKUMH LIEHHOCTAMU'?® ¥ BIMTANNCh B MEHTAIbHBIM
00pa3 MBILIUIEHUS Pa3HBIX HAPOJIOB.

ABecTa HE 3aBHCUT OT BPEMEHH W mpocTpaHcTBa. [loBecTBOBaHMS B HEM HE
HaIpaBJIEHbl HA KOHKPETHYIO JUYHOCTh. OHa NpeJHa3HAuYeHA ISl «CIIyLIATels» WIN

120 Anuxontypa Corynuii. Tapuxu MyxaMmauid.
https://n.ziyouz.com/books/islomiy/siyrat/Alixonto'ra%20Sog'uniy.%20Tarixi%20Muhammadiy.pdf — B. 67-77.

121 MaxmynoBa I'.T, HMcxoxkoB M.M., XKanono b.b. 3apaywtuiinuk xpecromatusicu. — b. 214; Emé: I'atbl
3aparymtpel. [lepeBoji ¢ aBeCTHICKOTO, BCTYNMUTEIbHBIE CTaThH, KOMMEHTapuu M mnpwioxkenus V.M. Crebmun-
Kamemnckoro. — C. 75.; ABecto. Tapuxuit-anabuii énropiuk. Ackap Maxkam tapxkumacu. — b. 26; Insler S. The Gathas
of Zarathushtra. - Leiden. 1975. —P. 80; UcxoxoB M. 3apaymir “T'ox”napu. — b. 195.

122 Tokapes C.A. Penurus B HICTOPHH HApoAOB MUpa. - M.: Ilomutusaar, 1986. — C. 346.

123 Msxanan Jlactyp Kepcemxu ITappu 3opoacTpuiickas JOKTpHHA 3arpobHOM sxu3Hu. C MOMEHTa cOBCTBEHHOM cMepTH
u 10 mocta Yunear. M.: Amputa-Pycs, 2004. — C. 8.

124 T"ypues T.A. U3 sxemuyxun BocToka: Apecra. Bnagukaskas. M3-so COI'Y, 1993. — C. 40.

125 )Kypaes H. Aecto Mybxkusacu. Pucona. T.: “Fodyp Fysnom HoMumaru Hampuér-mar6aa wxoauit yiiu”, 2013, — 176
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«4uTaTENs», BHE 3aBUCMMOCTH OT BpeMeHU M MecTa. OHa UMeeT xapakTep OOLIero
oOpamenusi. beccmepTHas Tpuama 3aparTymiTpel «1o0pasi MbICTL, T0OpOE CIIOBO,
100poe J1e10» SBISETCS YHUBEPCATbHOM UCTUHOW, COOTBETCTBEHHO MOXKHO CHIENaTh
BBIBOJ] O TOM, YTO OHa OOpallleHa HE K KaKOH-Tu00 OOIIMHE, TUIEMEHU WU KaKOMY-
b0 OTIENHbHOMY HApOJy, @ KO BCEMY YEIOBEYECTBY W SBJISIETCS HCTOYHUKOM
001IeYeNTIOBEYECKUX LIEHHOCTEM.

3AKJITIOYEHHUE

B pesynbTate vccienoBanust ObUTN CAEIAHbI CIETYIONIUE BBIBOJIBI:

1. Tonbko «I"aTbp» ABECTHI 1alOT CBEJEHHUA O 3apaTylITpe, Kak 00 HCTOPUYECKON
auyHocTH. OcTanibHas 4acTh ABECTbl MHTEPHPETUPYET 3apaTyliTpy B KadyeCcTBE
MuU(poIoruyeckoil JTUyHOCTH. [laHHOE siBJIeHUE OOBSACHAETCA TEM, YTO BEIUYHUE U
00XXECTBEHHOCTh TMPOpPOKa B KAKOH-TO Mepe TNpeyBeIWYMBAINCL. PeanpHas
UCTOpHYECKas MOI0TIIEKA e TeILHOCTH 3apaTyIITphl oTpaxeHa B «['atax» 46, 51, 53.
Hctopuueckast kaptuHa B «['atax» oTpakaeT mepuoj] KOoHIa OpOH30BOro, Hayaia
KEJIE3HOTO BEKOB, KOTJIa TPOWCXOJUIM TaKHe MPOIECChl, Kak jemMorpaduyeckue
M3MEHEHUS Ha TEPPUTOPUH HAILIETO PETMOHA, YCKOPEHUE IPOU3BOJICTBA, B PE3YNIbTATe
KOTOPOrO0 B OOIIECTBE MPOU30LIIO OOLMIECTBEHHO-UMYILIECTBEHHOE pPACCIOEHUE,
HEOOXOIUMOCTh TMEPEeHTH Ha HOBBIM 3Talm ToCyAapCTBEHHOCTH. B ycnoBusix
MCIIOBEAOBaHUSI MHOTOOOXUSI B TMEPHUOJ NMEPBOOBITHOCTH, BOZHUKJIA MOTPEOHOCTh B
CWIBHOM wHzeonorud. B OTBET Ha 3TO BO3HUKJIA MOHOTEUCTHYECKAs JOKTPHHA
3aparymrpsl, mpoBo3riacusiiuas Axypa Masay TBopiom Bcero cyuiero. OHa noMmoriia
OOIIIECTBY CHENaTh IIar BIEpEs, OCYIIECTBUB IEPEXOJ] OT CTAJAWHM XaH/DKaMaHa K
CTaauU TaTUX1laia, TO €CThb CTaAUM LAapCTBA, CO3[aTh IMEPBYIO HACOJOTHYECKYIO
KOHLENTYaJIbHYI0 (pOPMY rOCy1apCTBEHHOCTH, OCHOBAaHHYIO Ha BEpe B €AMHOro Oora.

2. 3aparymtpa 0bUT (heHOMEHATBHON JTUYHOCTHIO, CYMEBIIIEH OTKIMKHYTHCS Ha
3ampochkl CBOEr0 BPEMEHM U ONEPEIUTh HAa HECKOJbKO CTOJETHH BIEpEN CBOMX
coBpeMeHHUKOB. COOTHOIIECHHUIO MOTPEOHOCTH BPEMEHH U UCTOPUUECKON JIMYHOCTHU B
mune 3apaTylTpel, Oblla JlaHa OLIEHKA KaK MacCHOHAPHOMY SIBJIEHUIO. 3apaTyluTpa
npuaymai oonee 3 PeKTUBHBINA CIOCOO BO3AEHCTBUA HA yMBbI JitoAeil. OH cMOT HATH
MyTh K CEpALaM JIIO/IeH, paciieBasi CBOM CTUXH (IIECHM) Tepe MyOIMKON, COUYNHS X
MHOTJIa HKCIIPOMTOM U KCIIONIb3Ys Kak (opMy MporaraHibl CBOEro yUeHHUS.

3. 3opoacTpuiickoe ydeHue, Hapsay C BbIpaKEHUEM KEJIaHWW, Lejaed U 3aaad
o0I1IeCcTBa, CO3/1a710 U COOCTBEHHYIO YTOMUYECKYIO TPAKTOBKY PEabHbIX >KM3HEHHBIX
mpobsieM. DTo y4eHre ObUIO BO3BEICHO M3 HPaBCTBEHHO-(PHIOCOPCKOTO cTaTyca Ha
YPOBEHb COLMAIBHON yTOonuH. B pe3ynbraTe, BOEpBbIE, COKPATHIACH «IUCTAHIIUS»
MEXKY YTOIIUEN U PeaIbHON JKU3HBIO.

4. 3aparymrpa mais yOexAeHHS HApoaa O €IUHOM 0ore, MEepeOCMBICIHI |
pedopMHpoBan paHee M3BECTHBIE MaccaM MPUPOJHbIE OOXKECTBEHHBIE JIEMEHTHI U
OOBSBWI UX 3MAHALMOHHBIMU MPOSBICHUAMU AXypa Ma3zapl. OTH 1IeCTh SMaHaUUN
ObLTM HE OTHENbHBIMH OOKecTBaMHU, a caMuM Axypa Masznol, ero paziuyHbIMH
BOIUIOUIEHUSIMUA. JTa UJAEsl UCTOPUYECKU ObUIa BETMKOW 3BOJIIOIMEN PETUTHO3HOIO
BOOOpaXEHUSI M BOCIIPHUATHS, BAXHBIM IIarOM K TOHUMAHWIO JPEBHUMH HApOJaMU
KOHIIENUMK equHoro bora. XapaktepucTuku mecty smaHaiuii Axypa Masznbl «bnaras
MbICIbY, «McTnHay, «Bnacte», «bmarouectue», «llemoctHocTe», «beccmeprue» He
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ciyvailHel. B HMX oTpaxanach Mojellb OOLIECTBa U CaMO€ TJIaBHOE, PEIUTMO3HOTO
rocymapctBa. Axypa Masna ¢urypupyercs B KadecTBe o0paslia HJI€alIbHOIO
npaBurend. bynynas noauTuyeckas BIacTb, 0 KOTOpOM MeuTal 3aparymrpa, J0JKHA
ObLJIa ONUPATHCS HA 3TH MPUHLMUIIBI,

5. B cocraBneHHoil mnocie cMeptu 3aparymrpbl ABecte (Mnamo Asecte),
3HaueHue Axypa Ma3ibl Kak €AMHCTBEHHOIO TBOPLA, MO-BUIUMOMY, YMEHBIINIIOCH.
[Toromy uto Bokpyr Axypa Ma3sl (OCHOBBIBasICh Ha SIIITHI) BO3HUK MAHTEOH OOTOB
u Oorunb, fA3atoB, ®papamm. SA3pik AmTOB MOJOXE si3blka «I'aTOB», 4YTO CO3/1a€T
BIIEYATJICHUE BO3POXKIEHUS TMONUTEM3Ma B 3opoactpusMe. HMuaeda enuHoOo0xus
3apaTymTpsl KaTErOpUUECKU MPOTUBOPEUUT OOKeCTBEeHHOU KapTuHe SmrToB. B Hux
HallUId CBO€ OTpPaXEHHWE THUMHBI B YECTh pa3Nu4HbIX O0xecTB. B Mupooii
aBECTOJIOI'MH JAHHOE SIBJIEHUE OIIMOOYHO OLIEHUBAETCS KAK pECTaBpalys MOJIUTEN3MA,
HECMOTPS Ha TO, 4TO AXypa Ma3zna B camux Smrax ykasai, 4TO UMEHHO OH SIBJISIETCS
TBOPIIOM BCEX HEOECHBIX OOXKECTBEHHBIX CYIIECTB. TakuM 00pa3oM, MOXKHO CIIENaTh
BBIBOJL O TOM, 4YTO OOXKECTBa, CYILIECTBOBABLIME JIO0 M TMocie 3apaTylTphl,
TpancopmMupoBanuch B HOBo hopme B penuruto Maszna Scua. SI3arel u @paaiiu He
cuutanuch O6oramu mepen Axypa Masznoii. bmarocnoBenuss U MonutTBHl SI3aTam u
@paBamy 30poacTpUilllaMd BOCIIPUHUMAINCh KaK MOJIUTBBI, aJipECOBAHHBbIE AXypa
Maszne. Ututh u Monuthes S13atam u @paBaiiiy 1715 30p0acTPUNLIEB CYUTAIOCH OJarum
nenom. Takke, peabuiuranus ApeBHUX OOroB mepen Axypa Masmoi cBsizaHa ¢
CWJIbHBIM TYXOBHBIM CTPEMJIEHUEM BEPYIOLIUX MPOTUBOMOCTABIATH OJIaruX O0XKECTB
OecKOHEUHBIM 35bIM cujaM. [lpakTudecku, CyliecTBOBaHHWE MHOXECTBa OOroB B
30p0acTpPU3ME CTAJIO MPUUYMHON OTCTYIUICHHSI €r0 MEepe] UCIaMOM.

6. [Tokmonenne Ma3zie ¥ CO3/1TaHHBIM UM HEOECHBIM CYIIECTBAM Ha NPOTKEHUU
BEKOB (DOPMHUPOBAJIO BayKHbIE YEIOBEUECKUE KaUeCTBa, TAKUE KaK >KU3Hb B TApMOHHUU
C IPUPOJIOH, 3aKOHOMOCIYIIIHOCTD, dKU3Hb B CIIY>)KEHHH JI00pPY, BEPHOCTh OOCIIAHUSM,
HEMOKO0JIeOUMOCTh B Bepe. 30p0acTpU3M CTal OTPOMHBIM HCTOPUUECKUM OIBITOM JJIsI
HaIUX [PEIKOB, TO3BOJISIOIINM IMOHATH KOHILIEMIHUIO CYIIIECTBOBAHMS €IMHOIO TBOPIIA
BCEJICHHOW 110 BO3HMKHOBEHMS uciaMa. bmarogaps HanM4Mio HTOTO YpPOBHS
MBILUIEHNS HAllld MPEAKU OBICTPO U JIETKO YCBAaUBAIM UCI0 aOCOIIOTHOI'O €IMHCTBA
bora.

7. B mpakTHKe MHUPOBBIX PEIWUTMKA BO3HUKIIA MUCCHUS ITPOPOKOB, SBIISIOLIUXCS
MOoCpeTHUKAMU MeX 1y boroM u ux nocnegosarensiMu. B oOpase ®uU3HHU U IPOTIOBEIN
TeX, KTO B35UI Ha ce0sl MPOPOUYECKYI0 MUCCHIO, IPOCIEKHUBACTCA Psii o0muX uept. B
MH(POpPMAIIMU O KU3HEHHOM IYTH IPOPOKOB IEpeMEIIaHbl pealibHble UCTOPUUECKUE
cOOBITHS U JereHibl. HecMoTps Ha 3TO, UX B3aMMHOE 3HaY€HHUE U CXOJICTBO COOBITUI
MO3BOJISIIOT MPEANONIOKHUTh, YTO TPU BO3HUKHOBEHHUU PEIUTHA eIuHOOO0XKHUS
CBOEOOPa3HYIO POJIb UTpajia TUIIOJOTUYECKAs! OOIIHOCTh HCTOPUYECKHX MTPOLIECCOB.

8. B «"atax» 3aparymtpsl nonsitue Ama (Apta), BeIpaxxaeMoe Kak BceoOlee
BujcHUEe VCTUHBI, COBEPUIMIO PEBONIOLMOHHBIA MOBOPOT K  JYXOBHOMY
COBEPIIEHCTBY B COLIMAIBHOM Ku3HU oOmecTBa. [lonstus VicTuHbI, BOIUIONIEHHBIE B
obpaze Axypa Maszabl, HCNIONB3YIOTCS B ABECTE€ B YJIUBUTEIBHO Pa3HOOOPa3HBIX
dbopMax Tak, 4TO €€ BCEJIEHCKas CYIIHOCTh MpUOOpeTaeT Bceolllee 3HAaYeHHE B
UCTOPUHM denoBeuecTBa. TopxecTBO VCTHHBI OBLIO  COIMANBHO-YTOMUYECKUM
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NPU3bIBOM KO BceMy 4enoBeuecTBY. [logHumaembie B «l'aTax» HCTOpUYECKHE H
CoLIMaIbHBIE BOMPOCH 0OpaIIeHbl HE K KOHKPETHOMY OOIIECTBY U HE K KOHKPETHOMY
BPEMEHU U MECTY, a K YEJIOBEUECTBY B I[EJIOM.

9. IlonsaTne Apra orpaxkeHHas B «l'aTax» HE TPAKTOBAIOCH KaK IMPOCTO MCTHHA.
Apta (Ama) — yHUBEPCYM, COCTaBIISAIONIAsl OCHOBY J00pa, CYIIHOCTh BHEIIHETO H
BHYTPEHHETO MHpPa, OKPYKAIOIIEro YeJoBeKa, 3TO ecTh Bojsi Axypa Ma3nsl.
[IpotuBononoxkuocteto Apthl — UcTunbl siBasiercs cumBon 31a Jpayra (JIoxp,
OO6maH). OT0 NOHATHE BBIPAXKAET HE MPOCTO JIOXKb. AXpUMaH €CTh YHUBEPCAIbHBIN
o0pa3 371a, IPUCYTCTBYIOLIUI BE3/I€ U BO BCEM, UTO YEIOBEK BOCIIPUHUMAET B KAYECTBE
3nma. bopp0a Mexny HUMU HEMUHYEMO 3aKOHUMTCS 1M00enoi ApThl — 00KECTBEHHOM
HUctunpl. DTa KOHIENIMUS OblJa MCTOYHUKOM HAAEXKIbl M BIAOXHOBEHHUS IS
YeJIOBEYECTBA HA NIPOTSKEHNUU BEKOB.

10. Jlo BO3HUKHOBEHMsI HCJIamMa 30p0acTpu3M CGHOPMHUPOBAT YHUKAJIbHYIO
PEJIUTUO3HYIO, JTYXOBHO-IIPOCBETUTENIBCKYI0 M 3CTETHYECKYIO LHMBWIM3ALUOHHYIO
cpeny, 00bEeIUHSBIIYIO HAPOIbI, TPOKMUBAIOIIUX Ha OTPOMHBIX TEPPUTOPHSIX. MHOTHE
AJIEMEHTBl 3TOW MHUPOBO33PEHUYECKON CHUCTEMBI CIIyKaT OJIarOPOJHBIM IIeJIIM B
TpaHcOpPMHUPOBAHHBIX (POpMax dake B YCIOBHUSAX TJIOOATM3AIMOHHBIX MPOIECCOB
COBPEMEHHOI'0 00IIIEeCTBA.

Ha ocHOBaHMH CJeJaHHBIX MO Pe3yJbTATAM MCCJIE0BAHNS BbIBOOB,
pa3padoTaHbl cjeayouue npeaioKeHus :

N3yuenue «l'aToB» ABecTbl, Kak CBO€OOpa3HOE CJIOKHOE HallpaBJICHUE
aBECTOJIOTMH, JaeT BO3MOXHOCTh BBISIBUTH psJ NpoOJieM, NpPEXIE BCEro, ¢
pEUTrUoBeYeCKOM ToukH 3peHusi. O1HaKO, TOCKOJIBKY BOIPOC O PEIUTUU 0003HAYAET
OCOOEHHOCTH OOILECTBA, €ro COLMAIBbHOM, TYXOBHOW M O0Opa3oBaTENbHOW KU3HH,
BOKHOM M aKTyaJbHOW MPOOJIEMON OCTaeTcsi MHTErpanus 3Toi 00JacTH B paMKax
KOMIUJIEKCHOTO Hu3y4deHHs: ABecTbl. OOLIECTBEHHBbIE OTHOILIEHHUS, OTPAXKEHHBIE B
ABecre, MOKa3bIBAIOT HICTOPUUYECKU TOpa3io 0oJiee pa3BUTHII ypOBEHb, YeM OOIIECTBO
Ben. CpaBHUTENbHOE M3yYEHUE B3aUMOOTHOILIEHUN PETUTUHU U OOLIECTBA HA OCHOBE
000MX HMCTOYHUKOB MO3BOJISIET IIyO)KE OMNPEHENIUTh CTPYKTYPY 30pOacTpHIICKOro
obmectBa CpeaHeit A3uu. DTO O3HaYaeT MOSIBICHUE HOBBIX MPOOJIEMHBIX BOIIPOCOB B
KPUTUYECKON ucTOpuOorpaguu HaydHbIX pabOT MO JaHHOW TemMe B 00JacTu
aBECTOJIOTUH.

boxecTBeHHOE 0Jlar0 M JEMOHMYECKHME YHUBEpCalIbHbIE CUMBOJIBI, OOTH U
OOrMHH, J3PBBI JOJDKHBI CTaTh MPEAMETOM CHELHMAIbHOTO HMCCIENOBAHUS C TOYKU
3pPEHUS 30pOACTPUICKON aHT'€JIOJIOTHH U JIEMOHOJIOTHH.

XKner cBoux uccnegoBaTesieil CpaBHUTENbHOE U3YYEHUE OHTOIOTMYECKUX OCHOB
30pOacTPUIICKON 3CXATOJIOTUU U OCOOEHHOCTEN PEIMTUO3HOMN MPAKTUKHU.

3HAUUTEIBHBIM BKJIQJIOM B OOJAacTH TeoJoruu W Quiocopuu cran  Obl
¢dunocodpckuit ananuz Axypa Mazael ¢ TOYKM 3peHUs TEOAUIIeH, KOTOopas
ynomuHaetrcsi kKak «bmaras wmbicnb», «Wctunay, «Bmacte», «bmarouectuey,
«IlenoctHOCTBY, «beccmepTue».

Pe3ynpraTel JaHHOrO  MCCIIEIOBAHUS PEKOMEHJYETCS  UCIIOJIb30BaTh B
o0pa3oBaTeIbHBIX MPOLIECCAaX, B YACTHOCTH, B MPENOAaBAHUU UCTOPUM PEIIUTUH, B
JOHECEHHUH JI0 0OIIECTBEHHOCTH, OCOOCHHO /10 TMOAPACTAIOIIETO MMOKOJICHUS TOTO, YTO
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WMCTUHHAS CYIIHOCTh PEJIMTHM HaIlpaBlieHa Ha JyXOBHOE BOCIHUTAHHUE YEJIOBEKA, U B
MOATOTOBKE MPOrpaMM JIJisi TyXOBHO-IIPOCBETUTENBCKUX MEPOIPUSITHIA.

Ucxons wu3 toro, uro «['arel» 3apaTymiTpsl SBISIOTCS OCBEIOMUTEIEM
HUCTOPUYECKOr0 OOHOBJIEHUS, ONPEAEIUBIIEr0 HEOOXOJUMOCTh EPEX0/1a OT POIOBBIX
OOIIMHHBIX COBETOB CTAPEUIIIMH K CTAaIUW €IUHOJIMYHOTO IMPABJICHUS, B TOM YHUCIIEC
1IapCKOM BiacTu (maTuxinaia), 1eaecoodpa3Ho UCIONb30BaTh JAHHbBIE TUCCEPTALUU
P TTOATOTOBKE MOHOTpadwmii, yueOHUKOB, Y4eOHBIX MOCOOWN TIO MCTOPUU paHHEH
roCy/1IapCTBEHHOCTH Ha TEPPUTOpUU Haiel PonuHeblL.

Hayuynpie BbIBOABI JAMCCEpPTAllUM  1IEIECOO0pPa3HO  BKJIKOYUTH B TEMY
«3opoacTpusmy», pazaen «30poacTpuiickue OOru, ydeHUs M OOpsabl» B YUEOHHK
«Ucropus peBHero mupa» aiisa 6 kiacca.
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INTRODUCTION (annotation of PhD dissertation)

The aim of the research work. The purpose of the study is to analyze the
historical, social and ideological foundations of Zoroastrianism (Mazda Yasna),
reflected in the “Gathas” of the Avesta.

The object of the research work. The object of the study was the “Gathas”,
which constitute the ideological basis of the Avesta, more precisely, the Zoroastrian
(Mazdayasna) religion.

Scientific novelty of the research is the following:

Based on the content of the "Gathas", the historical period between the transition
from the stages of the primitive clan-community, tribalism to the new stage of social
organization, from khanjamana management to the ruling management of state
associations, and the stage of determining the place of the religious-ideological factor
in power management is based on the basis of the content of "Gathas".

It is revealed that the ideas reflected in the "Gathas" were a factor of ideological
attachment in the form of a response to historical necessity during the period of
property stratification of the society, the emergence of the first territorial state buds,
and that it was a passionate phenomenon as a motivation for the society to respond to
the new requirements of the time, and the phenomenological essence of Zarathustra as
a civilizational genius.

In the "Gathas" Ahura Mazda's singularity and creative function is a new
ideological phenomenon involving the entire material existence, as well as all spiritual
heavenly beings, monotheism is the priority in this religion over all types of belief
forms, the universal essence of the concept of Truth (Arta-Asha) in Zoroastrianism is
justified;

The social meaning of the information about the names of specific persons,
family, clan, tribe and other social groups found in "Gathas" as a complex structure of
the society directed by Zoroastrian religious and moral teaching is revealed.

Implementation of the result. Based on the results obtained in the process of
researching the expression of historical and social foundations of Zoroastrianism in
Avesta "Gathas":

The teaching of Zoroastrianism was first formed in the last stage of the Bronze
Age and the beginning of the Iron Age, based on the content of the “Gathas”, and in
the 10th-7th centuries BC, the period of transition from the management of the council
of elders (khanjamana) with primitive clan-community, tribal relations to the
management of the socio-political authority typical of the state is Zoroastrianism. the
issues brought to the level of necessity as a religious ideological factor were used to
enrich the content of the State Museum of the History of Uzbekistan (Reference No.
3/1255-399 of the Academy of Sciences of the Republic of Uzbekistan dated February
27, 2023). As a result, the population was eager to understand the importance of the
Zoroastrian religion in the emergence of the first states in the territory of our country.

The civilizational, passionate nature of Zoroastrian personality is revealed as a
phenomenal phenomenon. The idea of monotheism among world religions has been
proven to be the first and most perfectly justified in "Gathas". It is shown that the
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conditions of property stratification, the emergence of the first territorial state buds,
created this historical necessity. Issues related to the theoretical justification of this
ideological necessity were used in the preparation of the "Genesis™ program broadcast
on the "History of Uzbekistan" TV channel of the National Television and Radio
Company of Uzbekistan (reference number 02-32-1506 of the National Television and
Radio Company of Uzbekistan, "Uzbekiston Teleradiokanali" dated September 15,
2022) . This served to convey the content and essence of ancient religions, especially
Zoroastrianism, which is a rare part of Avesta, the sacred book of Zoroastrianism, to
the general public, enriching its historical knowledge and religious outlook.

In the "Gathas" Ahura Mazda's singularity and creative function is a new
ideological phenomenon involving the entire material existence, as well as all spiritual
celestial beings, the concept that the monotheistic essence of religion is superior to all
forms of belief, and the supreme status of Ahura Mazda is absolute. It was used to
enrich the content of the "Avesto" museum in the presence of the "Golden Heritage"
International Charitable Foundation of the Republic on the basis of the information that
it has a universal essence for the material and spiritual world at the same time (No. 01-
6-reference number 03/0222). As a result, the "Golden Meros" Charitable Public
Foundation has gained significant importance in enriching the data base, expanding
people's knowledge and historical thinking about Avesta.

Information about the complex stratified social structure of the environment in
which Zoroastrian religious and moral teaching is focused through information specific
to the structural structure of society (names of certain individuals, patriarchal extended
family, clan, tribe and other social groups) found in "Gathas" was conducted at the
Tashkent State Pedagogical University. It was used in practice to fulfill the tasks set
within the archaeological project on the topic "Uchtepa Bulogmozor" (reference
number 02-07-881/04 dated March 6, 2023 of Tashkent State Pedagogical University
named after Nizomiy). As a result, it served to study the archaeological monument
"Uchtepa Bulogmozor" and to form the contents of the "museum under the blue sky".

The size and structure of the dissertation. The structure and scope of the
dissertation. The dissertation consists of an introduction, three chapters, a conclusion,
sources used and a list of references. The total volume of the dissertation is 126 pages.
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