BUXORO DAVLAT UNIVERSITETI
HUZURIDAGI ILMIY DARAJALAR BERUVCHI
PhD.03/27.02.2020F.72.08 RAQAMLI ILMIY KENGASH

BUXORO DAVLAT UNIVERSITETI

MURTOZAYEV SHAHOBIDDIN BAXRIDDINOVICH

SHIHOBIDDIN SUHRAVARDIYNING “AVORIF UL-MAORIF”
(“MA’RIFATNI ANGLAGANLAR”) ASARI VA UNING GNOSEOLOGIK
TA’LIMOTI

09.00.03 — Falsafa tarixi

Falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi
AVTOREFERATI

Buxoro — 2023



UO‘K: 1(091):[165:141.33 [Avorif ul-maorif]

Falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi avtoreferati
mundarijasi

Oraasienue apropedepara quccepranuu 10Kkropa ¢punocodpuu (PhD)
1o pui10coPCcKUM HAyKaM

The contents of dissertation abstract of the doctor of philosophy (PhD) on
philosophical sciences

Murtozaev Shahobiddin Baxriddinovich
Shihobiddin Suhravardiyning “Avorif ul-maorif” (“Ma’rifatni anglaganlar”)
asari va uning gnoseologik ta’limoOti........ccuueeeeiiiiiiireeeiiiiiee e s cire e e e s esieee e e e s eaaaeee e 3

Mypro3aes LHlaxo0uxaun baxpuaanuosuyd
Tpaxrat uxoounauna CyxpaBapau “ABapud ynb-maapud”
(“Te, KTO 0CO3HAJ MPOCBETJIEHHE’) K €r0 THOCCOJOTHYCCKOE YUCHHE ............... 23

Murtozaev Shahobiddin Baxriddinovich
"Avorif ul-maarif” ("Those Who Realize Enlightenment") by Shihobiddin
Suhrawardy and his epistemological teaching ............cccocveeviiii i, 45

E’lon gilingan ishlar ro‘yxati
Cnucok ony0JMKOBaHHBIX paboT
LiSt OF PUDIHCALIONS......ccviiieiiiie et 49



BUXORO DAVLAT UNIVERSITETI
HUZURIDAGI ILMIY DARAJALAR BERUVCHI
PhD.03/27.02.2020F.72.08 RAQAMLI ILMIY KENGASH

BUXORO DAVLAT UNIVERSITETI

MURTOZAYEV SHAHOBIDDIN BAXRIDDINOVICH

SHIHOBIDDIN SUHRAVARDIYNING “AVORIF UL-MAORIF”
(“MA’RIFATNI ANGLAGANLAR”) ASARI VA UNING GNOSEOLOGIK
TA’LIMOTI

09.00.03 — Falsafa tarixi

Falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi
AVTOREFERATI

Buxoro — 2023



Falsafa doktori (PhD) dissertatsiyasi mavzusi O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasida B2018.4.PhD/Fal236 raqam bilan ro‘yxatga olingan.

Dissertatsiya Buxoro davlat universitetida bajarilgan.
Dissertatsiya avtoreferati uch tilda (o‘zbek, rus, ingliz (pestome)) Ilmiy kengashning veb-sahifasida
(www.buxdu.uz) va “Ziyonet” Axborot ta’lim portalida (www.ziyonet.uz) joylashtirilgan.

Imiy rahbar: Huseynova Abira Amonovna
falsafa fanlari doktori, professor

Rasmiy opponentlar: Muzaffarov Firuz Davronovich
falsafa fanlari doktori, dotsent

Samatov Xurshid O‘Imasjonovich
falsafa fanlari bo‘yicha falsafa doktori
(PhD), dotsent

Yetakchi tashkilot: Farg‘ona davlat unversiteti

Dissertatsiya himoyasi Buxoro davlat universiteti huzuridagi ilmiy darajalar bgrélvchi
PhD.03/27.02.2020.F.72.08 ragamli ilmiy kengashning 2023-yil “Zf > & soat dagi

majlisida bo‘lib o‘tadi. (Manzil: 200114, Buxoro shahri, M.Igbol ko‘chasi, Tl-uy. Tel.: (65) 221-29-14;
faks: (65) 221-57-27, e-mail: buxdu_rektor@buxdu.uz)

Dissertatsiya bilan Buxoro davlat universitetining Axborot-resurs markazida tanishish mumkin
(113 ragami bilan ro‘yxatga olingan). (Manzil: 200114, Buxoro shahri, M.Iqbol ko‘chasi, 11-uy. Tel.:
(65)221-25-87.)

Dissertatsiya avtoreferati 2023-yil * 74 > LW kuni tarqgatildi.
(2023-yil “ 44 » ¢ (L//L(/é dagi 74 raqamli reestr bayonnomasi.)

; Sharipov A.Z.
[Imiy darajalar beruvchi
ilmiy kengash kotibi,

falsafa faplari doktori, professor
012N . Sharipova O.T.

Ilmiy darajalar beruvchi
ilmiy kengash qoshidagi ilmiy seminar raisi,
falsafa fanlari doktori, dotsent



KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda globallashuv
ta’sirida shakllanayotgan destruktiv g‘oyalar ta’siriga berilish, oilaviy hayotga
mas’uliyatsizlik, ta’lim-tarbiya jarayonida nugsonlarning va nomuvofiglikning
mavjudligi kabi murakkab vaziyatlar yoshlar ma’naviy-mafkuraviy immunitetini
mustahkamlashni, intellektual salohiyatli, mustaqil fikrlovchi erkin shaxsni
shakllantirishni, madaniy-ma’naviy soha rivojiga hissa qo‘shadigan avlodni
tarbiyalashni taqozo etmoqgda. Bu jarayonda insoniyatga ruhiy quvvat va kelajakka
ishonch baxsh etgan tasavvufiy ta’limotlarda ilgari surilgan dunyoni bilish,
olamdagi hodisalar sabablarini anglash, inson ruhi va agli uyg‘unligiga oid irfoniy
garashlarni chuqur ilmiy asosga tayangan holda tahlil etish muhim ahamiyat kasb
etayotganidan dalolat beradi. Bu borada Shihobiddin Suhravardiyning “Avorif ul-
ma’orif” (“Ma’rifatni anglaganlar”) asarida ilgari surilgan agl va ruh uyg‘unligi,
galb, nafs pokligi, irfoniy salohiyatni oshirish, ma’rifatni anglashga undovchi
mezonlarning falsafiy xususiyatlarini asoslab berish dolzarb ahamiyat kasb
etmoqda.

Dunyo ilm-fani va ilmiy tadgigot markazlarida tasavvuf tarigatlari, so*fiylik,
tasavvufiy ta’limotlarning  irfoniy-gnoseologik mohiyati va o‘rta  asr
mutafakkirlarining diniy-falsafiy garashlari hamda ular asosida borligni ilmiy tahlil
etishga oid fundamental tadgiqotlar olib borilmogda. Jumladan, ilmiy-ma’naviy
meros zamonaviy ilm-fanning nazariy asoslari sifatida e’tirof etilayotgan bir davrda
tasavvuf namoyandalarining irfoniy, axlogiy garashlarini har tomonlama chuqur
o‘rganish, ularning shaxs va jamiyat munosabatlaridagi muammolarni hal etishdagi
rolini ochib berish muhim ahamiyat kasb etadi. Shu nugtai nazardan bugun
Shihobiddin Suhravardiy ilmiy merosining XII-XII1 asr falsafiy fikrlar rivojidagi
o‘rnini, gnoseologik garashlarining “mo‘tadil gnoseologik konsepsiya”lar bilan
o‘zaro ta’siri hamda yosh avlodda ma’rifiy garashlar, bilim va ko‘nikmalarni
shakllantirishga oid xususiyatlarini zamonaviy yondashuvlar asosida tadgiq qilish
zarurati kundan-kunga ortib bormoqda.

Mamlakatimizda ma’rifatni  yuksaltirish va ta’lim-tarbiya sohasini
rivojlantirish, yosh avlod tarbiyasida bebaho ma’naviy tariximizdan unumli
foydalanish, barkamol shaxsni tarbiyalashga oid islohotlar izchil amalga
oshirilmogda. “Buyuk ajdodlarimizning betakror va noyob ilmiy-ma’naviy merosi
biz uchun doimiy harakatdagi hayotiy dasturga aylanishi kerak. Bu o‘lmas meros
hamisha yonimizda bo‘lib, bizga doimo kuch-quvvat va ilhom bag‘ishlashi lozim.
Avvalambor, milliy ta’lim tizimini ana shunday ruh bilan sugorishimiz kerak.
Buning uchun olim va mutaxasislarimiz, hurmatli ulamolarimiz bu ma’naviy
xazinani bugungi avlodlarga sodda va tushunarli, jozibali shakllarda yetkazib
berishlari zarur”'. Shu jihatdan, Shihobiddin Suhravardiyning insonparvarlik
magsadlariga yo‘naltirilgan “mo‘tadil irfoniy-gnoseologik konsepsiya”sini, inson,
tabiat va jamiyat munosabatlarining o‘zaro alogadorligiga hamda yosh avlodni
bilimli etib tarbiyalashga oid garashlarini ochib berish muhim ahamiyat kasb etadi.

! Mupsuées IILM. Saru V36ekucton crpareruscu. - Tomkent: “O’zbekiston”, 2021. — B.225.



O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026 vyillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020 yil 6 noyabrdagi PF-6108-son “O°‘zbekistonning yangi taraqqiyot
davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari
to‘g‘risida”gi Farmonlari, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma
manbalarni saglash, tadqiq va targ‘ib gilish tizimini yanada takomillashtirish chora-
tadbirlari  to‘g‘risida”, 2018-yil 23-iyundagi PQ-3080-son  “O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekiston Islom sivilizatsiyasi
markazini tashkil etish chora-tadbirlari to‘g‘risida”, 2021 yil 26 martdagi PQ-5040-
son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida”gi Qarorlari, shuningdek, Vazirlar Mahkamasining 2018 yil 22 iyundagi
466-son “O‘zbekiston xalgaro islom akademiyasi faoliyatini tashkil etish va qo‘llab-
quvvatlash chora-tadbirlari to‘g‘risida” Qarori hamda sohaga oid boshga me’yoriy-
huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya
muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Tadgiqot respublika fan va texnologiyalar rivojlanishining
I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy, igtisodiy,
madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishga muvofiq
bajarilgan.

Muammoning o‘rganilganlik darajasi. Shihobiddin Suhravardiy ilmiy
merosi soha olimlari tomonidan muayyan tarzda o‘rganilgan bo‘lib, xususan,
Suhravardiya tarigatining nazariy masalalariga qaratilgan tadgigotlar jahon
shargshunos olimlari A.Shimmel, Dj. Trimingem, I. Netton, K.Brokkelman, A.Rizvi,
H.Algar, A.Arberri, H.Ritter, K.Addas, Dj. Baldik, X.Palmer, A.Chatak tomonidan
amalga oshirilgan?.

Shuningdek, Shihobiddin Suhravardiy asarlari tarjimasi, ularni nashr etish va
alohida tadqgiqot obyekti sifatida Klark Uilberfors (“Avarif ul-maorif”), R.Nikolson
(“Mystics of Islam”) kabi monografik tadgigotlari ma’lum darajada dissertatsiya
oldiga qo‘yilgan muammoni o‘rganishga hissa qo‘shgan va gnoseologik
garashlarining mohiyatini ochib berishda muhim ahamiyat kasb etadi®.

Mustaqgil davlatlar hamdo‘stligi mamlakatlarida A.Krimskiy, Ye.Bertels,
A.Xismatulin, M.Stepanyans, A.Knish tomonidan olib borilgan tadgiqgotlar

2 Illummens A. Mup ucnamckoro muctummsma. / Ilep. ¢ anri. H.W.IIpurapunoit, A.C.Parmonopra. - M.: Aneiira,
Ouurma, 2000; Tpumunram [[x.C. Cyduiickue opaenst B nciame / [lep. ¢ anrn. O.®. AkumymknHa. — M-JI. 1989;
Netton I. The Breath of Felicity: Adab, Ahwal, Magamat and Abu Najib al-Suhrawardi, Classical Persian Sufism from
its Origin to Rumi. - London, N.Y., 1993; Brockelmann.C Geschichte der Arabischen Litteratur. - Vol. 3, Leiden E.J.
Brill, 1943; Rizvi A. A History of Sufism in India. - New Dehli. -Vol. 2, 1968. -P. 397-398; Algar H. The Path of
God's Bondsmen From Origin to Return: A Sufi Compendium by Najm ad-Din Razi. - Delmar, NY, 1982; Arberry
A. Sufism: An account of the mystics of Islam. th ed. London, 1969; Ritter H. Das Meer der Seele. - Leiden, 1955. -
P. 473-476; Addas C. The Quest for Red Sulphur. - Cambridge, 1993. -P. 239-241; Baldick J. Mystical Islam: An
Introduction to Sufism. - London, 1989; Palmer E.H. Oriental Mysticism. - London, 1969; Catak.A “Ihabeddin
Suhreverdi hayati eserleri ve tasavvuf anlayisi”. - Yenimahalle/Ankara: “Afsar Matbaasi1”, 2012;

3 Clarke W. The “Awarif u'l-ma'arif” Shaikh Shahab-ud-Din Umar B. Muhammad Suhrawardi / trans. from Persian
to English. - Lahore, Pakistan, - 298 p.; Nicholson R.A. Mystics of Islam. - London, 1970.
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Suxravardiya tarigatining rivojlanish tarixini ochib berishda metodologik ahamiyat
kasb etadi®.

Yurtimiz olimlari O.Fayzullayev, M.Xayrullayev, H.Aliqulov, A.Juzjoniy,
R.Shodiev, S.Karimov, G.Navro‘zova, A.Xuseynova, N.Safarova, G.Yunusova,
O.Sharipova, F.Muzaffarov, X.Raxmatova tadgiqotlarida tasavvuf va tarigatlar
tarixi, uning inson kamolotidagi o‘rni hamda bilishga oid ta’limotlari tahlil etilgan®.

Mazkur dissertatsiyada jahon va o‘zbek olimlarining Sharq mutasavviflari
merosi xususan, tasavvuf tarigatlarini o‘rganish bo‘yicha olib borgan izlanishlaridan
unumli foydalangan holda, Shihobiddin Suhravardiy ilmiy merosi, gnoseologik
qgarashlari, irfoniy-falsafiy g‘oyalari yaxlit tadqiq gilinmaganligini gayd etish joiz.
Ushbu tadgigot ishi gayd etilgan monografik izlanishlardan fargli ravishda
Shihobiddin Suhravardiy ma’naviy merosining gnoseologik mohiyati, irfoniy
konsepsiyasi va inson tabiatiga oid qarashlari, uning diniy-falsafiy ta’limotlar
tizimidagi o‘rni ilk bor tadqiq etilishi bilan ahamiyatlidir.

Dissertatsiya tadqgigotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqigoti Buxoro davlat universiteti ilmiy-tadgiqgot ishlari rejasiga muvofiqg Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy)
tadgigot yo‘nalishi doirasida bajarilgan.

Tadgiqotning maqgsadi Shihobiddin Suhravardiyning “Avorif ul-maorif”
asaridagi gnoseologik garashlarning falsafiy mohiyatini ochib berishdan iborat.

Tadgigotning vazifalari:

XI-X111 asrlar musulmon Shargida tasavvufiy ta’limotlar, ijtimoiy-siyosiy va
ma’naviy-ma’rifiy muhitning Shihobiddin Suhravardiy dunyogarashiga ko‘rsatgan
ta’sirini aniqlash;

Shihobiddin Suhravardiy tasavvufiy-falsafiy me’rosi va uning o‘ziga Xo0S
xususiyatlarini ochib berish;

Suhravardiya tarigatida ilgari surilgan olam va odam munosabatlariga oid
g‘oya va garashlarini giyosiy tahlil etish;

4 Kpoivckuii A. Ouepk pasutus cypusma. - M., 1898; Beprensc E.D. W36pannbie Tpyasl. Cypusm ucyuiickas
guteparypa. - M.: Hayka, 1965; Cydusm B IlenrpansHoii A3uu (3apyOexHbie uccienoBanus): - / CocT. U OTB.
penakrop A. A. Xucmarymun. — CII6.: ®@unonoruuecknii daxymnprer CII6IY, 2001. - 394 c. Crenansan M.T.
dutocodckue acrektsl cypusma. - M :Hayka, 1987; Kupimr A.Jl. MycyibMaHCKHIT MUCTHIIM3M: KpaTKast HCTOPHS /
[ep. ¢ aarn. M. T'. Pomanos. - CII6.: “JJUJIA”, 2004. - 464 c.;

5 ®aiizynnaes.O. Cyxpasapaus // Mynokor. 1998. Ne6. — 5.38-47; Xaiipynnaes M. Viiroumm maspu Ba Illapk
myTtadakkupu. - T., 1971; Anukynos. X. ['ymarucTaK Mepoc Ba maxc MaHaBuil kamomnoth. —1.: Dancada da XyKyK
nHCcTuTyTH Hampuéty, 2006; XKyzxonuit A.Ill. TacaBByd Ba uncoH . -T.: “Anonar”, 2001; Ilogues P., baxpuera
J.X. Cydusm B ayxoBHBIE Xu3HM HapojaoB Masepannaxpa. (XI-XIl) — Camapkang, 2018; Kapumor C. Illapk
Tadakkypu Ba kaMuAT Tapakkuétu. - Camapkana. Cam/lY mampuérn, 2020; Haspyzosa ['.H. Hakmbanmniinuk
TacaBy(puil TaBIMMOTH Ba Oapkamon HMHCOH TapOwsicu. —®Pai.dan.qok.aquce. —T.: 2002; XyceiinoBa A. Illapk
MyTahakKupiIapd AyHEKApalInaa yMyMHHCOHWM Kaapustaap. -T.. Paradigma, 2018; Cadaposa H.O. Xosxkaron
TacaBBy (U TabIMMOTHAA MabHABUIT-aXJIOKHH KaapusaTiiap Macanacu. Daic. (haHia.HOM30IM WIMHUH 1ap.OIHII YUyH
ésunr.uccepranusic. -Tormkent. 2002. Happyzosa I'., FOuycosa I'. V3nukeu aHriama XoTHpaHUHT YPHH Ba POJIH.
(A6aukoaup Iuitnonuit acapnapunuHr dancaduii Taxamnu. —T.: Chashma print, 2013; Hlapunosa O.T. A6ayX0nuK
FrxnyBonnii xaéti Ba TacaBBy(uii mMepocu. —T.: dan, 2008; Myzadbdapor @.J[. imom FazzonuitHUHT >KaXOH
dancaduit pannap Tapakkuérunaru ypau Ba ponu. (DSc) ducceprauus. - Byxopo, 2022; Paxmaroa X. Xoxa Axpop
Banuitnunr wxrumounii-ancaduit kapanuapu. —T.: Aau6, 2014.



Shihobiddin Suhravardiy qarashlaridagi ilm va ma’rifatga asoslangan
gnoseologik ta’limotning o‘ziga Xo0s xususiyatlarini asoslash;

“Avorif ul-maorif” (“Ma’rifatni anglaganlar”) asaridagi so‘fiylik xulglari va
nafs tarbiyasi hagidagi garashlarining tarbiyaviy ahamiyatini ochib berish;

Shihobiddin Suhravardiyning “Avorif ul-maorif” asaridagi ma’naviy-axlogiy
garashlarining yosh avlodni ma’rifatli qilib tarbiyalashdagi o‘rni va rolini asoslab
berishdan iborat.

Tadgiqotning obyekti sifatida Shihobiddin Suhravardiy hayoti, ma’naviy
me’rosi va uning garashlari tanlab olingan.

Tadgiqotning predmeti Shihobiddin Suhravardiyning “Avorif ul-maorif”
asaridagi irfoniy-gnoseologik garashlarini ilmiy-nazariy asoslashdan iborat.

Tadgiqotning usullari. Dissertatsiyada tizimli yondashuv, retrospektiv tahlil,
mantigiylik va vorisiylik, dialektik, germenevtik, giyosiy tahlil kabi tadgigot
usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Shihobiddin Suhravardiy merosining XII-XIIl asr diniy-falsafiy fikrlar
rivojidagi etakchilik o‘rni uning “Avorif ul-maorif” asaridagi irfoniy qarashlarining
“mo‘tadil gnoseologik konsepsiya’lar bilan o‘zaro ta’sirda bo‘lganligida ekanligi
mantiqiy dalillangan;

“Rashfun-nasoih al-iymaniyya va kashful-fazoih al-yunaniyya” asaridagi
Arastu peripatetizmi tanqidi, Yaratuvchi, inson, tabiat va jamiyat munosabatlarining
o‘zaro aloqadorligi hamda ta’siri xususidagi qarashlari diniy va falsafiy
dunyoqarashning “kventessensiyasi” ekanligi ochib berilgan;

Shihobiddin Suhravardiyning “Avorif ul-maorif” asarida ilgari surilgan aql va
ruh uyg‘unligi, qalb, nafs pokligi, botiniy ibodat orqali erishiladigan “yaqin ilmi”,
“laduniy ilm”, “orif” (gnostik)ning irfoniy salohiyatini oshirish vositasi ekanligi
asoslangan;

radikalizm va jaholatga garshi ma’rifat bilan kurashish zarurati Suhravardiy
“Avorif ul-ma’orif” asaridagi “anosiri arb’a” (to‘rt unsur) va ma’rifatni anglashga
undovchi mezonlar (zohiriy va botiniy ilm uyg‘unligi, mukoshafat, irfon) asosida
isbotlangan.

Tadgiqotning amaliy natijalari quyidagilardan iborat:

mutafakkirning jamiyat a’zolari orasidagi hamyjihatlikni mustahkamlash,
shaxslararo munosabatlarda murosa madaniyatini shakllantirish hamda tasavvufiy
gadriyatlar integrasiyasiga oid g‘oyalardan barkamol avlod tarbiyasida foydalanish
zarurati asoslab berilgan;

Shihobiddin  Suhravardiyning “Avorif ul-ma’orif” asaridagi ma’rifatni
anglashga undovchi inson tarbiyasida irfon, ilm, ma’rifat, o‘zlikni anglash kabi
mezonlarning “egotsentrizm”, “axlogiy nigilizm”ga garshi kurashish va g‘oyaviy-
mafkuraviy immunitetni oshirishdagi amaliy ahamiyati ochib berilgan;

mutasavvifning o‘sib kelayotgan yosh avlodda ilm, ma’rifatli bo‘lish, hagigatni
anglash va ikki olam saodatiga erishish kabi komillikka undovchi g‘oyalaridan inson
gadrini ulug‘lash, ma’rifatli jamiyat barpo etishda hamda yoshlarni umuminsoniy
gadriyatlar ruhida tarbiyalashda foydalanishga oid taklif-tavsiyalar ishlab chigilgan.



Tadgiqot natijalarining ishonchliligi tadgiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadgiqot usullarining to‘g‘ri tanlanganligi va yondashuvlar rasmiy
manbalardan olinganligi, nashr etilgan ilmiy magolalar, respublika va xalgaro
konferensiyalarda muhokamadan o‘tkazilganligi, tadgiqot ishi natijalari yuzasidan
chigarilgan xulosalar, taklif va tavsiyalarning amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ishlab chigilgan nazariy-metodologik xulosalar va nazariy
umumlashmalardan Sharq falsafasi tarixi, tasavvuf tarigatlari tarixi va nazariyasini,
Shihobiddin Suhravardiyning irfoniy-falsafiy g‘oyalarini boshqga falsafiy garashlar
va tasavvufiy ta’limotlar bilan giyosiy tahlil gilishga oid ilmiy tadgiqot ishlarida,
inson borlig‘i, hagigat, go‘zal axloq, komilik fazilatlari, bilish va hagigatga erishish,
insonparvarlikni ulug‘lash, ma’rifiy va axloqiy tarbiyani rivojlantirishda, “Falsafa”
“Falsafa tarixi”, “Tasavvuf falsafasi”, “Tasavvuf tarixi”, “Tarbiya” fanlari
mazmunini takomillashtirishda foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati esa, ishlab chigilgan xulosalar, taklif
va tavsiyalardan “Ma’naviyat va ma’rifat” markazlarining ma’naviy-targ‘ibot,
ta’limiy-tarbiyaviy faoliyatida, “Tasavvuf ilmi” markazining ilmiy-madaniy
jamoatchilikni keng xabardor etish, ularning ilmiy-amaliy, metodik o‘qishlarida,
shuningdek, Sharg mutasavviflari irfoniy merosini tadqiq etish, ular bilan faxrlanish
va g‘ururlanish hissini kuchaytirish, boy ma’naviy merosga sadogatni yanada
kuchaytirishga oid ilmiy innovatsion loyihalarni amalga oshirishda, yoshlar bilan
ishlash tashkilotlari, fugarolik jamiyati institutlarining amaliy faoliyatida, ommaviy
axborot vositalarining mediakontentlarini yaratishda, ta’lim muassasalarining
o‘quv-metodik materiallarini tayyorlashda foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qilinishi. Shihobiddin Suhravardiyning “Avorif
ul-maorif” asaridagi gnoseologik ta’limotning falsafiy asoslarini tadqiq etish
bo‘yicha olingan natijalar asosida:

Shihobiddin Suhravardiy merosining XII-XIII asr diniy-falsafiy fikrlar
rivojidagi etakchilik o‘rni uning “Avorif ul-maorif” asaridagi irfoniy qarashlarining
“mo‘tadil gnoseologik konsepsiya”lar bilan o‘zaro ta’sirda bo‘lganligida ekanligiga
oid nazariy umumlashma va xulosalardan O°‘zbekiston Milliy universitetida
bajarilgan OT-F1-106-son “O‘rta asrlar Sharq allomalari va mutafakkirlarining
tabiiy-ilmiy va ijtimoiy-falsafiy merosining G‘arb olimlari tomonidan tadqiq
etilishi” (2017-2020 yy) fundamental ilmiy-tadgiqot loyihasida belgilangan
vazifalar ijrosini ta’minlashda foydalanilgan (Mirzo Ulug‘bek nomidagi
O‘zbekiston Milliy universitetining 2023 yil 25 maydagi 04/11-3182-son
ma’lumotnomasi). Natijada, loyitha doirasida nashr etilgan ishlarning mazmunan
boyishiga, tasavvuf tariqatlari va ta’limotlarida ilgari surilgan irfoniy qarashlarning
yo‘nalishlariga doir umummetodologik yondashuvlarni tizimlashtirishga xizmat
gilgan;

“Rashfun-nasoih al-iymaniyya va kashful-fazoih al-yunaniyya” asaridagi
Arastu peripatetizmi tanqidi, Yaratuvchi, inson, tabiat va jamiyat munosabatlarining
o‘zaro aloqadorligi hamda ta’siri xususidagi qarashlari diniy va falsafiy
dunyoqarashning “kventessensiyasi” ekanligiga doir ilmiy yangilik hamda
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xulosalardan O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadqiqot markazining buyurtma asosida tayyorlangan “O‘rta
asr Sharq allomalari va mutafakkirlarining tarixiy-falsafiy merosi” ensiklopedik
kitobini tayyorlashda foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazining 2023 yil 26 maydagi
02/248-son ma’lumotnomasi). Natijada, ensiklopediya mavzularini yanada
boyitishda hamda yoshlar tarbiyasiga oid sog‘lom e’tiqod, yuksak ma’naviyat,
irfoniy tafakkur, komil insonni tarbiyalash kabi g‘oyalarni takomillashuviga xizmat
gilgan;

Shihobiddin Suhravardiyning “Avorif ul-maorif” asarida ilgari surilgan agl va
ruh uyg‘unligi, qalb, nafs pokligi, botiniy ibodat orqali erishiladigan “yaqin ilmi”,
“laduniy 1lm”, “orif” (gnostik)ning irfoniy salohiyatini oshirish vositasi ekanligiga
doir xulosa va tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining 2020-
2021 yiillarda o‘tkazilgan targ‘ibot faoliyatida, jumladan, O°‘zbekiston
Respublikasida 2021 yilda ma’naviy-ma’rifiy ishlar samarodorligini oshirish va
sohani rivojlantirishni yangi bosqichga ko‘tarishga doir qo‘shimcha chora tadbirlar
dasturining VI. “Xalqimizning tarixiy me’rosi, urf-odatlari va milliy tarbiya
an’analarini asrab-avaylash, keng aholi gatlamlari, ayniqsa, yoshlarimiz o‘rtasida
dinlararo bag‘rikenglik, millatlararo totuvlik va o‘zaro mehr-ogibat muhitini
mustahkamlash” yuzasidan “Biz ma’rifatli islom tarafdorimiz!” shiori ostida
o‘tkazilgan targ‘ibot ishlarida foydalanilgan (O‘zbekiston Respublikasi Ma’naviyat
va ma’rifat markazi huzuridagi Ijtimoiy-ma’naviy tadqiqotlar institutining 2023 yil
25 maydagi 203-son ma’lumotnomasi). Natijada, falsafa, dunyo dinlarini giyosiy
o‘rganish, ma’naviyatshunoslik, axlogshunoslik kabi fanlarni o‘qitish jarayonida
foydalanish bo‘yicha ilmiy xulosalar ishlab chiqgishga, yoshlarda axloqiy tarbiyani
rivojlantirish hamda tajovuzkor radikal g‘oyalarga qarshi mafkuraviy immunitetni
mustahkamlashga xizmat gilgan;

radikalizm va jaholatga garshi ma’rifat bilan kurashish zarurati Suhravardiy
“Avorif ul-ma’orif” asaridagi “anosiri arb’a” (to‘rt unsur) va ma’rifatni anglashga
undovchi mezonlar (zohiriy va botiniy ilm uyg‘unligi, mukoshafat, irfon) asosida
isbotlanganligiga doir ilmiy xulosalar va amaliy tavsiyalardan Buxoro viloyat
teleradiokompaniyasining 2022-2023 yillarda efirga uzatilgan “Assalom, Buxoro”,
“Yoshlar vaqti”, “Najot bilimda”, “Zamondosh” ko‘rsatuvlari ssenariylarini
tayyorlashda va tadgiqotchi bilan bevosita suhbat olib borishda foydalanilgan
(Buxoro viloyat teleradiokompaniyasining 2023 yil 23-maydagi 02-09-135-son
ma’lumotnomasi). Natijada, yoshlarni barkamol, rostgo‘y va halol inson bo‘lib
etishish imkoniyatlarini yanada kengaytirishga, teletomoshabinlar ushbu masalalar
yuzasidan kerakli ma’lumotlarni olishga, yosh avlodning ma’naviy olamini
boyitishga va mafkuraviy immunitetini oshirishga xizmat gilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgiqot natijalari 6 ta xalgaro va 7
ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadgiqot natijalarining e’lon gilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 20 ta ilmiy ish, jumladan, O°‘zbekiston Respublikasi Oliy attestasiya
komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya etilgan
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ilmiy nashrlarda 7 ta ilmiy maqgola (jumladan, 4 ta respublika va 3 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 130
betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qgismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi hamda tadgigotning
magsadi va vazifalari, ob’ekti, predmeti usullari yoritilgan. Shuningdek,
tadgigotning ilmiy yangiligi, amaliy natijalari, tadgiqot natijalarining ishonchliligi,
ilmiy va amaliy ahamiyati tavsiflangan.

Dissertatsiyaning “Shihobiddin Suhravardiy yashagan davr: ijtimoiy-
siyosiy vaziyat va ma’naviy muhit” deb nomlangan birinchi bobida Suhravardiy
dunyoqgarashiga ta’sir ko‘rsatgan ijtimoiy-siyosiy vaziyat, madaniy-ma’naviy
omillar, Shihobiddin Suhravardiy ilmiy merosining o‘ziga xos xususiyatlari tahlil
etilgan.

Dissertatsiyada Shihobiddin Suhravardiy uzoq umr ko‘rgani, hayoti davomida
Mugtafiy Billoh (1136-1160 yy.), Mustanjid Billoh (1160-1170 yy.), Mustaziy
Billoh (1170-1180 yy.), Nosir-ad-dinalloh (1180-1225 yy.), Zohir Billoh (1225-
1226 yy.) va Muntansir Billoh (1226-1243 yy.)® kabi xalifalar hukmronligini
ko‘rganligi, Abbosiylar sulolasi tanazzulining shohidi bo‘lganligi tarixiy manbalar
tahlili asosida ochib berilgan. Arab xalifaligining zaiflashuvi, saljugiy
hukmdorlarning boshgaruvi ostida yashagan xalglarning ahvoli og‘ir bo‘lganligi,
mamlakatdagi murakkab vaziyat madaniy rivojlanish, ijtimoiy hayotning
bargarorligiga ham o‘z ta’sirini ko‘rsatganligi asoslab berilgan.

Tadgigotda Suhravardiy yashagan davrda birinchidan, mintagadagi notinchlik
toju-taxt uchun kechgan kurashlar, ikkinchidan, ijtimoiy hayotning izdan chiggani,
abbosiylar davridan qolgan tartiblarning o‘zini oglamagani, uchinchidan, saljugiylar
hukmronligidagi beqgarorlik uning hayot tarziga, dunyogarashining shakllanishiga
0°z ta’sirini ko‘rsatganini, mutasavvufning “Avorif ul-ma’orif” asaridagi turli diniy
firgalar, shia va sunniy ogimlar o‘rtasidagi munosabatlarga bag‘ishlangan
garashlarida o‘z ifodasini topganligini ochib bergan. Chunki, juda katta hududni
egallagan xalifalikda tarqoglik, bosh-boshdoqlik, xalifa tomonidan qo‘yilgan
noiblar, vakillarning o‘zboshimchaliklari vaziyatni taranglashtirgan edi. Shu sababli
ko‘plab ilm ahllari gatori Suhravardiy ham keyinchalik Bog‘dodga ilm izlab
ketganligi ta’kidlangan.

Dissertatsiya ishida Shihobiddin Abu Hafs Umar ibn Muhammad as-
Suhravardiy 539 hijriy yili, (milodiy 1145 yilning 27 yanvar) sha’bon oyining
birinchi kuni Eronning Jibol viloyati, Zanjon tumanining Suhravard gasabasida
dunyoga kelganligi, u boshlang‘ich ta’limni o‘z yurtida olgach, amakisi va

6 Boxugos 111., Kogupos A. Illapkausr Manixyp cynonanapu. - T: Akagem namp, 2013. -B. 80
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tarigatdagi murshidi bo‘Imish Abu Najib as-Suhravardiy bilan Bog‘dodga borishi va
u yerda ilm tahsilini davom ettirganiga aniglik Kiritilgan. Shu bilan birga,
Shihobiddin Suhravardiy keyinchalik talabalarga dars berish va xalqga va’z —
nasihat gilish natijasida mashhur bo‘lib, zamondoshlari uni “Shayx ush-shuyux”,
“Shayx ul-islom”, “Shayx ul-lrog” nisbatlari bilan ulug‘lagani ishonchli manbalar
asosida ochib berilgan.

Shihobiddin Abu Hafs Umar ibn Abdullox as-Suhravardiyning asli ismi Umar
bo’lib, “Abu Hafs”, “Abu Abdulloh” nomlari bilan ham mashhur bo‘lgan.
Shuningdek, “Shihobiddin” yoki “Shayxul islom”, “Shayxul orifin” nomlari bilan
ham u kishiga nisbat beriladi. Suhravardiyning shajaraviy silsilasi xalifa Abu Bakr
Siddigga borib tagaladi. Shu sababli ba’zi manbalarda u kishi “Al-Baqriy”, “At-
Taymiy” va “Al-Qurayshiy” tarzida ham Kkeltiriladi. Alloma Aflokiy Umar
Suhravardiyning Abu Bakr Siddiq bilan bog‘liq munosabatlariga o‘z fikrini bildirib,
uning mavlono Jaloliddin Rumiy bilan garindosh bo‘lganligiga e’tibor garatgan va
unga aniqlik kiritgan®.

Suhravardiyning hayotida uning amakisi Abu Najib as-Suhravardiy faol rol
o‘ynagan. Bu haqida Shihobiddin Suhravardiy “Avorif ul-maorif” (“Ma’rifatni
anglaganlar’) asarida juda ko‘p ma’lumotlarni yozib qoldirgan.

Shuningdek, tadgigot davomida Abu Hafs Umar Suhravardiyning oilasidan
yetishib chiggan ko‘plab ilm ahllari, so*fiylar va ulamolar hagidagi ma’lumotlarning
manbalar asosida ifodalanganligi, jumladan, Abu Najib Ziyouddin Abdulgodir as-
Suhravardiy “Adab ul-muridin” (“Muridlar odobi”) asarining muallifi sifatida
Suhravardiyning amakisi va ustozi bo‘lganligi, Suhravardiyning otasi esa, Abu
Ja’far Muhammad as-Suhravardiy bo‘lib, bobosi Abdulloh Sa’d Ammoyi ekanligi
asoslab berilgan®.

Suhravardiyning ajdodlari xususida: Abu Bakr Siddig, Sulton Bakriddin,
Sayyid Muhammad, Muhammad Qosim Shayx, Shayx Abdurahmon, Sayyid Qosim
Qutbul-Axtob, Sayyid Muhammad Nazir, Shayx Sayyid Qosim, Sayyid Husayn
Shayx, Abdulla Sayyid Shayx, Sayyid Muhammad, Abdulla Shayx, Shayx Abdulloh
Muhammad, Muhammad Shayx G‘ovsil Saglin A’zam, Shayx Shahobiddin Abu
Hafs Umar Suhravardiydan iborat!® - shajarani tuzishga erishilganini
dissertatsiyaning asosiy yutuglaridan biri hisoblanadi.

Dissertant “Suhravardiy” nomi bilan mashhur bo‘lgan yana bir alloma bo’lib,
uni ko‘pchilik Umar Suhravardiy bilan garindosh deb hisoblashi birog, ular o‘rtasida
hech ganday garindoshlik alogasi yo‘qligi aniglangan. Bu kishi Yahyo Habash al-
Magqtul (1154-1190 yy) bo‘lib, Halabda 1190-yilda johil guruhlar fitnasi bilan gatl
etilgan®. Bu hagda A.Knishning: “Abu-n Najibning jiyani Shixob ad-din Abu Hafs
Umar Suhravardiy (vaf. 539-632/1145-1234 vyy.) sunniy islom tarixida ancha

" Hasowit, A Tyna acapnap tymiamu. Yu tommuk. 5-toM. —T.: “F.Fynom HoMuaarn Hampuér-Mar6aa wKomuii yitn”,
2011. - B.742.

8 Corbin, Henry. Alone with the Alone: Creative Imaginaton in the Sifsm of Ibn ‘Arabi. - Princeton Universty Press,
-New Jersey 1998, -P.71.

9 Eflaki, Menakibii’l-Arifn, nsr. Tahsin Yazici, - Ankara 1947, - S. 45.

10 Tlomancyp, Oson. Illaitx 3aitauanun kyitu Opudon Tomkanmuit. Pucona. - T: Anumep Hapouit Homummaru
V36exucton Mumii kyry6xonacu, 2006. -b 35-36.

11 Eflaki, Menakibii’l-Arifn, nsr. Tahsin Yazicy, - Ankara 1947, - S. 45.
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mashhur shaxs edi. U Eronning Jibal provinsiyasi (o‘lka)sidagi Suxrovard shahrida
tug‘ilib voyaga yetgan. Abu Hafs zamondoshlari bilan juda ko‘p bahs-
munozaralarni keltirib chigargan. Abu Hafsni Shixob ad-din Yahyo Suhravardiy
Magqtul bilan adashtirmaslik kerak. U so‘fiy-mutafakkir “kofirlikda” ayblanib,
Aleppo (Halab)da 587/1191 vyili gatl etilgan™*?, - degan fikri asos gilib olingan.

Shuningdek, dissertatsiyada “Avorif ul-ma’orif” asari tasavvuf tarigatlari
vujudga kelishi, shakllanishining ilk davrlarida yozilganligi, tasavvuf, irfon
falsafasiga bag‘ishlangan dastlabki asarlardan ekanligi asoslangan hamda o‘z
davrining tasavvufiy garashlari, asarlarini tahliliy o‘rganish natijalari, xulosalari bu
asarda o‘z ifodasini topganligi gayd etilgan.

Tadgiqotda Shihobiddin Suhravardiy garashlarining o‘ziga x0s xususiyatlari,
uning boshga tasavvuf namoyandalaridan ajralib turadigan jihatlarini ochib berish
magsadida “Avorif ul-ma’orif” asarini tasavvufning mumtoz davri allomalari
asarlari bilan qgiyosiy tahlil gilingan. Jumladan, Abu Bakr Kalobodiyning “At-
Ta’arruf li-mazhab ahl at-tasavvuf” (“Tasavvuf ahli yo‘lini tanishtirish’), Abu Tolib
al-Makkiyning “Qut al-Qulub” (“Qalblar ozig‘i”), Qushayriyning (“Ar-risola”),
G‘azzoliyning “lhyo ulumi-d-din!®” (“Din ilmlarini jonlantirish™) asarlari sunniy
tasavvuf tushunchalarini tartibga solish va uni tizimlashtirish magsadida
yozilganligini ta’kidlagan.

Shihobiddin Suhravardiy ilmiy merosining o‘ziga xos xususiyatini tahlil
etishda tadgiqot obyekti sifatida olingan “Avorif ul-maorif” asarining tuzilishi,
tarkibi, mazmun mohiyatini ochish orgali tasavvufning amaliy jihatlari, shariat bilan
bog‘liq tomonidan ko‘ra, so‘fiy tafakkuri bilan bog‘liq masalalar, irfon, agl va galb
uyg‘unligiga ko‘proq e’tibor qaratilganligi asoslab berilgan. Suhravardiyning
so‘fiyyona tafakkur va irfon falsafasi targ‘ibotchisi sifatidagi merosining ahamiyati
ochib berilgan?*,

Tadgiqot ishida Shihobiddin Suhravardiy “Avorif ul-maorif” asarini so‘fiylar
toifasining shon-sharafi, sunnat tamoyillariga amal gilinishi, Allohning marhamati
bilan so‘fiylarning go‘zal xulg va ahloglarini keng ommaga namoyon etish,
so‘fiylarning ilmlari, ishoratlari hagigat ekanligi, ular hamma zamonlarda aniq
bilimlarga muvofiq harakat qilganliklarini, to‘g‘ri yo‘lda bo‘lganliklarini
ta’kidlangan.

Dissertatsiyada hijriy 1133 vyil (milodiy 1721 vyil) Abdulg‘oniy Xxattot
tomonidan ko‘chirilgan, Buxoro davlat muzey qo‘rigxonasida saglanayotgan
Shihobiddin Abu Hafs Umar Suhravardiyning “Avorif ul-maorif” asari 63 bobdan
iboratligi qayd etilib, tadqiq etilgan:

Asarni shartli ravishda oltita umumiy gismga ajratilgan holda quyidagicha
guruhlashtirilgan?®:

- 1-9 boblar so‘fiy, so*fiylik, tasavvuf, mutassavif, mutashabbeh, malomatiylik
kabi tushunchalarning mohiyatini ochib berishga garatilgan;

Kupim A.J]. MycynbMaHCKUi MECTUIM3M: KpaTkas uctopus / [Tep. ¢ anr. M. T'. Pomanos. - CII6.: «JIUJISI», 2004.
—C. 246.

13y emon Typap. TacaByd Tapuxu. -T: “Uctuxnon”, 1999. — B.25

14 Nicholson, A. Reynold. The Mystics of Islam. - Publisher: Ancient Wisdom Publications, 2007, - PP.103.

1 jaall ol s (535 6w cpall e No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 1-5 varag.
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- 10-28 boblar tasavvuf ahli to‘planadigan maxsus joylar, manzillar va
amaliyotlar, mashoyix, hodim (murid), rabot odobi, safar, mutasabbib (sababga
bog‘langan), fath (sirlarning ochilishlari), simo’ (eshitish), chilla va boshga so‘fiylik
amaliyotlari tahliliga bag‘ishlangan;

- 29-30 boblar axloq bilan bog‘lig masalalar: kamtarlik, halollik, so‘fiyona
axlog, odob tartiblariga oid;

- 31-55 boblar asarning eng katta gismi bo‘lib, bunda so‘fiylar axlog-odobi,
simo’ (eshitish), qurb (hagga yaginlik), tahorat, namoz, ro‘za, ovqatlanish, ibodat,
uyqu odoblari, murid, shayx, suhbat va birodarlik odoblari to‘g‘risida fikr yuritilgan;

- 56-57 boblar insonni anglash, so‘fiylarning mukoshafasi (kashf), o‘y fikrlarni
anglash haqida;

- 58-63 boblar hol va magom, ishorat, bidoyat va nihoyatlar to‘g‘risidagi
masalalarga bag‘ishlangan.

Umuman olganda, Shihobiddin Suhravardiy dunyogarashining g‘oyaviy
asoslari islom dinining mugaddas manbalari Qur’on, sunna, ahli sunna va jamoa
agidasiga asoslangan. Bu uning “Avorif ul-ma’orif” asarida yaqqol ko‘zga
tashlanadi. Shihobiddin Suhravardiyning XII-XIII asrlardagi irfoniy qarashlar
rivojidagi yetakchilik roli Suhravardiya tarigati manbalarida oz ifodasini topgan.
Uning ilmiy merosi irfon falsafasini o‘rganuvchilar, tasavvuf tamoyillarini, tarbiya
tajribalariga giziquvchilar uchun muhim manba bo‘lib kelmoqda.

Dissertatsiyaning “Shihobiddin Suhravardiy irfoniy-falsafiy
garashlarining gnoseologik mohiyati” deb nomlangan ikkinchi bobida
Yaratuvchi, inson va olam munosabatlarining diniy-falsafiy tahlili, Suxrovardiya
tarigati va uning irfoniy-gnoseologik masalalari tahlil etilgan.

Dissertatsiyada Shihobiddin Suhravardiyning Yaratuvchi, inson va olam
munosabatlari hagidagi garashlari uning “Avorif ul-maorif” asaridagi g‘oyalari
asosida ochib berilgan. Suhravardiy Qur’on ma’rifatini anglagan holda odam va
olam Allohning irodasi bilan yaratilganligini oz ma’naviy merosida asoslab bergan.
Mutasavvuf insonning mohiyati “anosiri arbaa” (to‘rt unsur)dan yaratilganini
izohlar ekan, yana insonning ehtiyoji bo‘lgan va ayrilmas bir bo‘lagi hisoblangan
tabiat va xarakter, sajiya (tug‘ma sifat, xususiyat, xulq, tabiat) bilan yaratganini
bayon qgiladi. Unga ko‘ra, inson tuprogdan yaratilgani uchun xarakterida xilgatidagi
tuprog miqgdori turobiy xususiyat, tuprog‘i suv bilan qorilib yaratilgani uchun
tabiatida moiy (suv bilan bog‘liq) xususiyat bor. Ayni shaklda yaratilishidagi
shakllangan balchig va olovda pishirilgan loy kabi bosh unsurlar uning hayvoniy
tajovuzkor va shaytoniy sifatlarini hosil gilgan?®. Insondagi shaytoniy sifatga ishorat
Bu oyat bilan inson loyining tuprogdan yasalgan idish kabi olovda pishirilgani xabar
berilmogda. Shaytonning ham olovdan yaratilgani bayon gilinmoqda. Ishda “Alloh
jinlarni tutunsiz olovdan yaratdi” !’ singari fikrlar alohida e’tirof etilgan.

Asardagi ba’zi jihatlar diggatga sazovor, jumladan, Alloh taolo insonni
yaratayotganda yer yuzidan bir hovuch tuproq keltirishni buyurgandi. Bu bir hovuch
tuprog yer yuzining tashqi tomonidan olingandi. Terining ham ikki gismi bor. Biri

16 Cilgd 0l (525 e, <o) e <ajlal) No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 1-5 varaq.
17 Kypbonu Kapum MabHOMapuHuHr TapxkuMa Ba Tapcupu / Tapskumon: 1llaiix A6aynasus Mancyp. — TomkeHT:
Cano-crangapr, 2021. -b.83
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tashqi teri, ikkinchisi esa ichki teri. Alloh taolo aytadi: “Men loydan insonni
yaratdim™28, Insonning terisi va bashariyat sifati uning zohir va suratidan iboratdir.
Ichki teri (adma) bo‘lsa, botin va odamiyatning ifodasidir. Odamiyat go‘zal
axlogning yig‘ilgan sifatdir. Tuproq Iblisning oyoqlari bilan ezgan yerdir. Shu
sababli tuproqda zulmat sifati bor. Tuproqdagi bu zulmat sifati bani odamning
tuprog‘i bilan qorishtirilgan va bundan ham yomon axloq va xunuk sifatlar yuzaga
kelgan. G¢aflat va unutish bu sifatlardandir®.

Suhravardiy insonning yaratilishiga xizmat gilgan tuprogning yer yuzining yuz
gismidan olinganidek inson terisining ham ichki va tashqi teri kabi ikki gismdan
iborat ekanligi ganoatiga boradi. Tashqi terini insonning bashariyat jihati sifatida
tavsiflarkan, ichki terini botiniy jihat va odamiyat, ya’ni insoniylik jihati sifatida vasf
giladi.

Abu Xafs Umar Suhravardiyning ta’kidlashicha, insonni yaratilishining sababi
ikki dunyoning ma’murligidir. Inson ruhi oliy samoviy bo‘lib, u “amr olami’dan,
“hayvoniy ruh” xalq olamidan, hayvoniy bashariy ruh oliy samoviy ruhning
joylashadigan joyi ekanligi ugtiriladi. Alloh odamni “dorayn” (dunyo va oxirat)ni
ma’mur gilish uchun yaratgan. Alloh undan jannatni ma’mur gilishini istaganidek,
dunyoni ham ma’mur gilishini istagan?. Demak, inson ikki olam saodatiga erishish
imkoni berilgan mavjudotdir. Uning olamga, atrofga bo‘lgan munosabati tafakkuri,
aqli hamda ma’rifatiga bog‘liq bo‘ladi. Ya’ni, inson o‘zini anglasa, uning dunyoda
mavjudligi buyuk hikmat ekanligini bilsa va yomonlikdan gaytib, yaxshilik, ezgu
amallar qgilsa, e’tiqodi mustahkam bo‘lsa, insoniylik mas’uliyatini his etsa ikki olam
saodatiga erishadi. Suhravardiy insonni ma’rifatli bo‘lishga, haq ma’rifatini
anglashga undaydi. Bu o‘z-o‘zidan amalga oshmasligini ugtirib, buning uchun inson
shariat, tarigat, ma’rifat va hagiqgat ilmlarini o‘zlashtirishi, shundan so‘ng irfoniy
ilmlarga erishishini ta’kidlaydi.

Shihobiddin Suhravardiy shu jihatdan “ladun ilmi” xususida “Darveshning
gadri nafsiga garshi kurashi bilan o‘lchanadi. Darveshning o‘z nafsi ustidan
g‘alabasi va unga qarshi kurashishdagi “husni xulg” muomalasi vositasida “ilmi
ladun” ga noil bo‘ladi. Buning soyasida fazilatga erishib, aglidan foydalanish
imkonini qo‘lga kKiritib, eng yaqgin yo‘lni topadi®?!, - degan garashlarini bayon
gilgan.

Suhravardiy “Agar murid doim Qur’onni o‘qib, qgalbi va tilini bir tutsa,
nafsining e’tirozlariga mone’ bo‘ladi va solik osonlik bilan Qur’onni giroat qilib,
ibodatida bardavom bo‘ladi. Qur’on tilovati va namozdagi bu “suhulat” solik
ko‘ngilni nurlantiradi. llohiy kalomning nuri javhar sifatida galbdan o‘rin oladi.
Qur’on tilovati Haq zikri darajasida bo‘ladi. Allohning kalom sifati buyukligining
mushohada bilan ilohiy kalom nuri galbda to‘planadi. Bunday ilohiy darajalarga
erishmasdan bandaga “ladun ilmi” eshiklari ochilmaydi?*”, - deb ta’kidlaydi.
Demak, “ilmi ladun” osonlikcha qo‘lga kiritiladigan bir ilm emas. Laduniy ilm

18 Kypbonu Kapum MabHOMapuHUHT TapxkuMa Ba Tapcupu / Tapsumon: 1aitx A6aynasus Mancyp. — TolikeHT:
Cano-crangapt, 2021. -b.83.

19 Gl ) se 52 )5 e (el e Ne Buxoro davlat muzey qo’riqxonasi, hujjatlar fondi 21125/11. -120b- varag.
200 Jaall ol se 5355 3 el Qe Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. -8a- varaq.

21 Jaall ol ge 6355 e () el Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 53a- varag.
2206 Jaall ol ge 5355 e () Gled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. — 71b- varaq

15



payg‘ambarlar, valiy zotlar erishgan ilmlardandir. Bu ilmning mutlaq hagigatini
Allohning huzuridan ekanligi, uni tom ma’noda anglay olish idrok
chegaralarimizdagi  bir ma’naviy-ruhiy holatdir.  Yaratuvchi va inson
munosabatlaridagi “ilmi laduniy”ning insonga Hag tomonidan berilishi uning
boshga ilmlarni egallab, yuksak magomlarga erishgandan keyingi hadyasi
hisoblanadi.

Dissertant Shihobiddin Suhravardiyning agl haqgidagi garashlarida “Aglga
kelsak, u ruhning tili va basiratning tarjimonidir. Ruh uchun basirat (ko‘rish)uning
galbi, agl esa uning tili o‘rnidadir”?3, - degan g‘oyalarini ilgari suradi. Shihobiddin
Suhravardiy inson o‘zligini tushuntirishda “agl”ga e’tibor garatadi. Uning fikriga
ko‘ra, “Hamma narsaning o‘z o‘zligi bor. Insonning o‘zligi uning “aqgli, aqlning
o‘zligi esa sabr?4, - deb tushuntiradi. Demak, Shihobiddin Suhravardiy irfoniy
garashlarida aglga alohida o‘rin berilishi, kamdan-kam mutasavviflarda uchraydigan
o‘ziga x0s jihat hisoblanadi.

Dissertatsiyada mutasavvufning aqlga bergan “aqgl jilolanuvchi javhar” degan
ta’rifi Xoris al-Muhosibiyning “Aql ilmlarning o‘zi bilan idrok gilinadigan bir
tabiatdir’?®, - degan ta’rifi bilan giyosiy tahlil etilgan va mutasavviflarning
gnoseologik mohiyatga ega garashlarining o‘xshash va fargli jihatlarini ochib
berilgan. Shihobiddin Suhravardiyning “Aql uzviy bo‘lgan insoniy ruhning javhari,
uning tili va yo‘l ko‘rsatuvchisidir”?®, - g‘oyasini tahlili natijasida tadgigotchi “aql
va ruh” uyg‘unligi quvvati haqidagi fikrlarni ilgari surib, mutasavvifning irfoniy
garashlarining o‘ziga x0s “mo‘tadil irfon konsepsiyasi”ga asolanganligini ilmiy
isbotlagan.

Shuningdek mutasavvifning “Aql ruhning tili, run Allohning amri, aglning nuri
ruhdan fayz olishi, ilmlar ham aqgl nuri bilan jilolanishi, agl ilmlarga ko‘ra yozuv
taxtasi hukmida”?’ ekanligi xususidagi irfoniy garashlaridan kelib chigib, agl va
ruhning dialektik alogadorligi ochib berilgan. Shihobiddin Suhravardiyning “agl ruh
bilan birga borliq va hagiqotga erishadi. U bilan ashyo ustida hujjat keltirishi
mumkin. Agar ruh bo‘lmasa, agl o‘tmaslashib, hech ganday narsaning garshisida
yoki yonida dalil keltirolmas edi”?, - degan fikrlarining gnoseologik mohiyati
asoslab berilgan.

Shihobiddin Suhravardiy garashlarida “varosat ilmi?° alohida talgin etilgan.
Zohir ilmining mehnat qilib qo‘lga kiritilishini, varosat ilmini bo‘lsa bilganlariga
amal qilishining natijasi sifatida Alloh tomonidan bandasiga ne’mat sifatida tortiq
gilinishi ifodalanadi.

Shihobiddin Suhravardiyning gnoseologik ta’limoti Junayd Bag‘dodiyning
“mo‘tadil irfon konsepsiyasi”ga asoslangan. Junayd Bag‘dodiyning “Rasoil” asarida
bu konsepsiyaning to‘rt tamoyilga aoslanishi manbalarda gayd gilingan. Bular:

1. Odob

23
24

el Gl se 635060 el el No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147a- varag.
bl Golse 635 6 (el led Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 159a- varag.
B Jaall il se (53508 (il e No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147b- varaq

26 Jaall ol ge 5355 e () les Ne, Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 145a- varaq
270 Jaall ol ge 5355 e () Gles Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147b- varaq
2o jlaall Gl e L5 56 () ek Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 144a- varaq

29 Bapocat — [« 5] vorisiylik, merosxo‘rlik, meros yuritish va meros olish tartibi, vorisiylik hukmlari.
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2. Suhbat

3. llm

4. Amal®®

Bu konsepsiya Markaziy Osiyo tarigatlarining nazariy asosi sifatida gabul
gilingan bo‘lib, Abduxoliq G‘ijduvoniy, Xoja Bahouddin Nagshband tomonidan
yaratilgan tarigatning amaliy qoidalari ham shu konsepsiyaga asoslangan3!. Sahv
yo‘lida bo‘lgan tarigatlarning rivojlanishi, xalglarning ma’naviy hayotiga kirib
borishi oson kechgan, kishilarni hushyorlikka, sobit e’tigodga, Hagq ma’rifatiga
undab kelgan.

Dissertatsiyaning uchinchi bobi “Shihobiddin Suhravardiy tasavvufiy-
irfoniy garashlarining axlogiy-tarbiyaviy ahamiyati” deb nomlangan bo‘lib,
Suhravardiyning “Avorif ul-maorif” asaridagi axlogiy-tarbiyaviy garashlarining
ahamiyati, mutafakkir qarashlarida nafsni tiyish, insonparvarlik fazilatlarining
talginiga bag‘ishlangan irfoniy-falsafiy masalalar tahlil etilgan.

Shihobiddin Suhravardiyning “Avorif ul-ma’orif” asarida axloqgiy, tarbiyaviy
ahamiyatga molik, xususan, har qanday tarbiyaning boshi nafs tarbiyasidan
boshlanishiga e’tibor garatilishi to‘g‘risidagi g‘oyalarga tayanib, yoshlarni axloqgiy,
har tomonlama intelektual salohiyatli gilib tarbiyalash uchun, avvalo, ularda sabr,
ganoat, shukr, galb xotirjamligi va pokligi, insonga e’tibor, o‘z zotiga hurmat
tuyg‘ularini shakllantirish lozimligini uqtiriladi. Suhravardiy fikriga ko‘ra, maqtovli
sifatlar deganda payg‘ambar sifatlari nazarda tutiladi. Tagdirning axlogiy ma’nosi
shaxs xulgining natijasini ifodalaydi. Inson umrining mazmunini u tanlagan va bosib
o‘tgan yo‘l, jamiyatga va odamlarga gilingan yaxshiliklar tashkil etadi. Unda (ya’ni,
ulug® xulqda) to‘rt narsa jamuljam bo‘ladi, saxovat, do‘stlik, nasihat va shafqat.

Shu ma’noda Abu Bakr Qattoniy garashlariga ko‘ra: “Tasavvuf bori axloqdir.
Kimning axlogi ziyoda bo‘la boshlasa, uning tasavvufi ziyoda bo‘la boshlabdi.
Zohidlarning ayrimlari axlogga ega bo‘lib, ayrimlariga ega bo‘lmaganliklari
ularning iymon nuriga ergashishlari orgali bo‘ladi. Qurb ahli va so‘fiylar esa ehson
nuriga ergashdilar. Ahli qurb va so‘fiylarning botinlari yaqiyn nuridan xabar topib,
u bilan botinlarini tozalaydilar va galblarini to‘laligicha soflaydilar. Negaki, ayrim
galblar islom nuridan sof bo‘ladi, ayrimlari iymon nuridan poklanadi. Barcha galblar
esa ehson va yagiyn nuri bilan tozalanadi. Qalbning poklanishi va nurlanishi esa
nafsda akslanadi32. Demak, inson avvalo o‘zini bilishi, tanishi lozim. Buning uchun
galbini poklashi, turli g‘uborlardan butunlay tozalanib majoziy ma’noda nuroniy
insonga aylanishi kerak. Ba’zan inson o‘zi hagida mushohada gilishga ikkilanadi,
shunday marhamatga ega bo‘la turib, hayoti dunyoda hech bir samarasiz o‘tib ketadi.
Hayotning mazmun-mohiyati nimadan iborat degan savol ochiq qgoladi. Insonning
ana shunday savollar gamrovida yashashining o‘zi baxt, ammo insoniylikni anglash
bu hali hayotning boshi ekanligini unutmaslik lozim.

Suhravardiy faoliyati futuvvat (altruizm, do‘stlik, o‘z burchiga sodiglik, o‘zaro
yordam, niyat va ishning pokligi va h.k.) or-nomus kodeksini uyushgan tasavvufning

%0 Hagowuit, Ammep. Hacoitum yn-myxaG6ar. Tyna acapmap Tymmamu. 10 sxumumk. Yaurun xuit. — TOMKEHT:
V36exncron MAA,. Fadyp Fynom nomumaru HMIY, 2011. -5.89

81 Harpyzosa I'.H. Xoxa baxoymmma Hakm6ang xaétu Ba MmasHaBHid Mepocu. — Tomkent; ®an, 2021. — b.24.

32 Pazsokos F., Paxumos K. Xoxaron Hakmbanaus Tapukatu Ba ety mup. — TomxkenT; O zbekiston, 2020. — B. 168.
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ma’naviy-zohidlik yo‘l-yo‘riglari bilan uzviy bog‘lash uchun aniqg magsad bilan
intilganligidan guvohlik beradi. U futuvvatni so‘fiy harakatining ajralmas tarkibiy
gismi sifatida ko‘rsatar ekan, zimdan xalifaning diniy gonuniyligini
mustahkamlamoqchi bo‘ldi. Xalifa yuqorida aytilganidek, futuvvat barcha
tashkilotlarining rasmiy rahbari edi.

Shu bilan birga Suhravardiy tasavvufni Abbosiy xalifaligi singari mugaddas
musulmon instituti bilan bog‘lar ekan, tashkiliy jihatdan uyushgan tasavvufga
gonuniylik magomini berdi. Suhravardiyning bu to‘g‘risidagi qarashlari uning
“Idlolat al-iyan ala-l-burhan” (“Salmoqli hujjatga nigohni garatish”) kitobida oz
ifodasini topdi. So‘fiy ustoz (shayx) bilan uning shogirdi (murid) o‘rtasidagi
munosabat bu yerda xalifa va uning raiyati (itoat etuvchilari) o‘rtasidagi munosabat
sifatida tavsiflangan®. Suhravardiyning fikricha, xalifa xuddi so‘fiy shayx singari
o‘z vakolatlarini bevosita Xudodan oladi.

Suhravardiyning mulohazasiga ko‘ra, futuvvat, tasavvuf va xalifat quyidagi
lerarxiyani tashkil etadi: Oliy xalifalik daftar (oldindan belgilangan gismat)dir,
uning tarkibiy gismi tasavvufdir; o‘z navbatida tasavvuf daftar, uning tarkibiy gismi
futuvvatdir. Futuvvatning muhim belgisi - yuksak axlogiy fazilatlar (al-axloq al-
zakiya)dir; ayni vaqtda tasavvufning muhim belgisi savobli ishlar va go‘shimcha
majburiy duolar (avrad)dir. Nihoyat, xalifalik sirli holni, savobli ishlarni va axlogiy
fazilatlarni o‘zida mujassamlashtiradi. Suhravardiyning bu iyerarxik sistemasi
gisman tasavvufning an’anaviy uchligi: shariat, tarigat va hagigatni eslatadi.

Tasavvufning azaliy muammosi bo’lgan nafs masalasi IX asrning ikkinchi
yarmida Nishopurda paydo bo‘lib, asosiy g‘oyasi “nafs tarbiyasi” va “riyozat’idir.
Malomatiylarni boshga zamondosh tasavvufiy toifalardan farglab turuvchi tomoni,
ular Alloh huzurida ixlosga erishish uchun “nafs’ni ayb va illatlardan muolaja, isloh
qilishga asosiy e’tiborni qaratadi. Bir garashda bu holatni boshqa barcha tarigatlarda
ham ko‘rish mumkin. Ammo, malomatiyaning asosiy tamoyillaridan biri maxsus
kiyimga burkanib olmaslik, jahriy zikrdan maxfiy zikrni afzal ko‘rish, magsadsiz
darbadar yurishdan qaytarish kabi ayrim qoidalari XV asrda vujudga kelgan
nagshbandiya tarigati tomonidan o‘zlashtirilgan®.

Dissertant fikricha, nagshbandiya ta’limoti Movarounnahr xalqglarining
chinakam ma’naviy murabbiysi darajasiga ko‘tarildi. Undagi “asosiy talab — qgalbni
dunyo g‘uborlaridan tozalash, o‘z nafsi bilan kurashib, ruhda xotirjamlik, poklik
topish, galbda Alloh nomlarini nagshlab borish usullari ishlab chigilgan. Zikri xafiy
(yashirin zikr tushish) aynan shunga garatilgan. “Tashqaridan xalq bilan, ichkaridan
Haq bilan bo‘lish”®, har bir nafasni Xudo yodi bilan chigarish, gadamni savob
ishlar, ezgu amallar sari qo‘yish, yurt kezib, aziz-avliyolar gabrini ziyorat qilish,
géofillarni  hushyor etish, har ganday holatda qalb ogohligiga erishish
Nagshbandiyaning asosiy ma’naviy tarbiya usuli hisoblangan. Buning ahamiyati
juda yuksak bo‘lib, Nagshbandiya ta’limoti mintaqadagi turkiyzabon va forsiyzabon

3 Ilapunosa O. Xyxa A6myxomuk Fukaysonmii TacaBBy(uii TabIMMOTHIA axJIOKuii Kampustoap: dancada
(anapu HOM30/H... aucc. aBroped. — Tomkent, 2002. — b.26

3 Kupim A.JI. MycynbMaHCKUi MECTUIM3M: KpaTkas uctopus / Iep. ¢ anri. M. T. Pomanos. - CTI16.: «JTUJIST», 2004,
-C. 111.

35 Komuios H. Hakm6auaus. / Y3MD, 6. — TomkenT: “Y36ekucton Mumnii sHipknoneausicu”, 2003. — 5.294.

18



xalglarni nafaqat ma’naviy-axlogiy jihatdan birlashtirdi, balki ularning millat
sifatida shakllanish jarayonida ham faol gatnashdi.

ljtimoiy hayotning turli jabhalarida muntazam tarzda faoliyat yuritayogan
holda Xudo yodini dilda saglash, Xudojo‘ylik, insonparvarlik, iymon-¢’tiqodli
bo‘lish, mehr-ogibatlilik, ota-ona, ulug‘lar, ustozlarga hurmat-izzat ko‘rsatish,
mehnatsevarlik, totuvlik, bag‘rikenglik, o‘tganlarni xotirlash, inson gadr-gimmatini
e’zozlash, vatanparvarlik, rostgo‘ylik, halollik, pokiza turmush tarzi bilash yashash
va ko‘plab oliyjanob qadriyatlar, ulug® insoniy fazilatlarning mintaga xalglari ongu
shuurida mustahkam o‘rin olishi ham asosan mugaddas islom dini va Nagshbandiya
ta’limotiga borib taqaladi. Shuning barobarida, nagshbandiya dilni g‘uborlardan,
nafsni chirkinliklardan poklash Haq nazargohi galbni unga tutishdek maslakni ilgari
surdi.

Dissertasiyada galbda nafsga garagan va ruhga garagan tomonlarni tadqiq etib,
nafsda esa galbga garagan va tab’ga (ya’ni, inson tabiatiga) va g‘arizaga (ya’ni,
maylga) garagan tomon bo‘ladi, deb ta’kidlanadi. Agar galb to‘la soflanmasa, ruh
tomonga to‘la yuzlana olmaydi va ikki tomonlama — bir tomoni ruhga, bir tomoni
nafsga garab goladi. Agar to‘liq soflansa, ruh tomon to‘liq yuzlanadi va hamma
ishda undan madad oladi va borgan sari nuri ortadi. Qalb ruhga tomon jazba qilib,
tortilganidek, nafs galbga tomon jazba qilib, tortiladi. Har bir galb tomon tortilgan
narsa undagi narsa bilan yuzlashadi va galbga ergashgan nafs ham nurlanib, galb
ergashgan narsa bilan yuzlashadi. Tadqgiqotchi nafs gqalb va ruhning o’zaro dialektik
alogadorligi, 0’zaro ta’sir masalalarini mazkur mulohazalar bilan asoslagan.

Suhravardiyning nafs tarbiyasi bilan bog‘liq fikrlariga ko‘ra nafs yomon
sifatlar o‘rni, ruh esa yaxshi sifatlar o‘rnidir. Nafsda vujudga keladigan xulglar va
sifatlarning barchasi ikki o‘zakdan bo‘ladi. Birinchisi, “Taysh” (ya’ni, yengiltaklik),
ikkinchisi, “Sharah” (ochko‘zlik) bo‘lib, tayshdan nafsning johilligi kelib chigsa,
sharahdan uning hirsi kelib chigadi. Nafs tayshida, ya’ni yengiltakligida xuddi tep-
tekis joyda o‘z-o‘zidan tinimsiz harakat gilayotgan yumaloq sharga o‘xshaydi,
sharahda, ya’ni ochko‘zligi va hirsida esa xuddi o‘zini shamning nuriga urayotgan
parvonaga o‘xshaydi va u nurga gonigmaganidan oxiri olovga urib, o‘zini halok
giladi.

Yengiltaklikdan shoshgaloglik va sabrsizlik vujudga keladi. Sabr aglning
javharidir. Yengiltaklik esa nafsining, havosining va ruhining sifati bo‘lib, u
fagatgina sabrdan vyengiladi. Agl hoyu havoga berilsa, sharahdan, ya’ni
ochko‘zlikdan tama’ va hirs paydo bo‘ladi. Nafsning sifatlarida o‘zining asliy
o‘zagidagi sifatlar ham bo‘lib, asli tuproqdan yaratilganligi uchun unda shu sifat
ham bor. Odamzoddagi zaiflik sifatlari tuprogdandir. Masalan, baxillik sifati loydan,
shahvat sifati gora botgog loydan, johillik sifati esa quritilgan loydandir. Sopolga
o‘xshab quritilganligi hagidagi oyat ham borki, bunda shaytonning olovdanligiga
hamda olov orgali sopolni quritilgani uchun nafsda yolg‘onchilik, hiyla-nayrang va
hasad sifatlari borligiga ishora giladi. Kimki nafsning jibiliy sifatlarini bilsa, u unga
bir o‘zining qudrati yetmasligini, uning fitratini yaratgan Yaratuvchidan yordam
so‘ramay bo‘lmasligini anglaydi. Banda hayvoniy da’volarini ilm va adl bilan
jilovlamasdan turib, insoniylikning hagiqatiga yetolmaydi. Shunda uning insoniyligi
kuchayadi va ma’nosi boyiydi hamda o°zidagi shaytoniy sifatlarni, yomon xulglarni
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va o‘zining insoniy kamolotini idrok etadi. Shunda inson o‘zining kamchiliklaridan
norozi bo‘la boshlaydi. So‘ng unga kibrililik, izzat, o°z nafsini ko‘ra olish, hayrat va
shunga o‘xshash boshga rabboniy xulglar kashf bo‘ladi. Shunda banda bandalikning
asliyatini tushunib, taskin topadi.

Suhravardiy garashlarida suhbat alohida ahamiyatga ega. Uningcha, shayxlar,
do‘stlar, soliklar bilan suhbat natijasida foyda olish mumkin. Suhbat ta’lim
berishning eng samarali turi hisoblanadi. Suhbat o‘zaro tajriba va hissiyotlarning
almashinuvidir. Go‘zal axloqgiy sifatlarga ega bo‘lgan insonlar bilan suhbat qilish,
ularning davralarida bo‘lish insonga bu sifatlarga ergashish imkoniyatini yaratadi.
Suhbat orgali savodsizlikdan yuksak axlogiy me’yorlar sari yo‘l tutiladi, chunki
inson ijtimoiy muhit va atrofimizdagi borliq ta’sirida shakllanadi.

Suhravardiy suhbatning to‘rt shaklda namoyon bo‘lishini shunday ta’kidlagan:

1. Shayxlar bilan suhbat — murid uchun dori darmondir.

2. Tarigat ahllari bilan suhbat — go‘yoki, ozig-ovqatdir, tana oziglanadi.

3. Gunohkorlar bilan suhbat — zararlidir.

4. Dindan gaytganlar va dinga ishonmaydiganlar bilan suhbat — zaharlidir.

Dissertasiyada buning uchun inson me’yorga amal qilishi kerak bo‘lishi
ta’kidlangan.

Globallashuv  jarayonida xalgimiz dunyo xalglari bilan hamgadam
umrguzaronlik gilar ekan, insonga yetib kelayotgan axborot manbalari nihoyatda
turli tumandir, bu borada aniq, foydali ma’lumotlar bilan birgalikda ongimizni
zaharlaydigan xabarlar borligi anigq. Shihobiddin Suhravardiy axlog, nafsni
tarbiyalash, galbni poklash, futuvvat, suhbat shakllari va suhbatdosh tanlash
xususidagi fikrlari yot g‘oyalarga berilmaslikda ma’naviy asos bo‘lib xizmat giladi,
- degan xulosalarga kelgan.

XULOSA

Shihobiddin Suhravardiyning “Avorif ul-maorif” asari va uning gnoseologik
ta’limotini tadgiq etish asosida quyidagi nazariy xulosalarga kelingan:

1. Shihobiddin Suhravardiy “Shayxul islom”, “Shayxul orifin’ nisbatlariga ega
bo‘lishi, “Suxrovardiya” tariqati asoschisi, irfon falsafasi bilmdoni darajalariga
yetishishda Abu Najib Ziyouddin Abdulgodir as-Suhravardiyning xizmatlari katta
bo‘lgan.

2. Shihobiddin Suhravardiy irfonity merosi “Avorif ul-maorif”’, “Nug‘batul-
bayon fiy tafsiril-qur’on”, “Jazbul-qulub ila muvosalatil-mahbub”, “Rashfun-nasoih
al-iymaniyya va kashful-fazoih al-yunaniyya” kabi kitob va risolalaridagi olam va
odam, tabiat va jamiyat hamda ularning o‘zaro ziddiyatli munosabatlari, olam odam
mavjudligi, o‘zgarish va rivojlanishga oid dialektik, gnoseologik yondashuvlar
o‘sha davr va o‘zidan keyingi so‘fiy jamoalari ta’limotlarining shakllanishida oziga
X0S o‘ringa ega.

3. Mutafakkir garashlarida Hag va inson masalalari, inson o‘zligini anglab
borishi orgali Xudoni tanishi ta’kidlanadi. Tasavvuf ta’limotida bu jarayon shariat,
tarigat, ma’rifat va hagiqat bosgichlaridan iborat. Mutafakkir “So‘fiylar birodarligi”,
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so‘fiylar toifasining shon-sharafi, sunnat tamoyillariga amal gilinishi, nasriy va
nazmiy asarlari orgali anglanishi giyin bo‘lgan g‘oyalarni ham xalgchil va sodda
usullarda izohlagan.

4. Mutasavvuf asarlari orgali insonning o‘z mohiyatini bilish yo‘llari “inson
so‘zining ko‘z qorachig‘i ma’nosida kelishidan insonning yaratilishi va gadr-
giymati Allohning insonni nozik hikmati tufayli yaratganini, uni sharafli va
mukarram qilib nazargohi ilohiy va tajalligohi vahyi samoviy gilganini va bu
shaklda uni ham ruhiy, ham jismoniy jihatdan osmonlarning va yerning ko‘z
qorachig‘i gilganini tushuntiradi va yuksak e’tirof etgan. Inson, uning zohiriy va
botiniy olamini tadqiq etgan, uning tabiati va intilishlarini kuzatgan, ularga doir
muammolarning yechimlarini kishilarning diniy e’tiqodi, tafakkur tarzidan kelib
chiggan holda sodda, ravon va xalqgchil usullarda ishlab chiggan. Insonning iymon
gavhari, buyukligi barobarida, nugsonlar — nafsi, hirsi ogibatida kelib chigadigan
yomon illatlarni tahlil etib, bulardan qutulish, forig‘lanish yo‘llarini ko‘rsatib
bergan.

5. Shihobiddin Suhravardiyning inson va uning mohiyati hagidagi tasavvufiy-
falsafiy garashlarida, Suhravardiy insonning nafs va ruhdan tashkil topgan bir borliq
ekanligini ifodalab, vujudning qorindan pasti nafsning markazi va hududi, gorindan
yugori gism esa ruhning hududi va samoviy asrorning xazinasi ekanligi hagida so‘z
yuritadi. Suhravardiyning inson va uning mohiyati, nafs va ruh tushunchalari
“Avorif ul-ma’orif” asarida alohida ochib berilgan.

6. Suhravardiy dunyogarashidagi galbda nafsga garagan tomon va ruhga
garagan tomon bor. Nafsda esa galbga garagan va tab’ga (ya’ni, inson tabiatiga) va
g‘arizaga (ya’ni, instinkka) garagan tomon bo‘ladi. Agar galb to‘la soflanmasa, ruh
tomonga to‘la yuzlana olmaydi va ikki tomonlama — bir tomoni ruhga, bir tomoni
nafsga garab goladi. Agar to‘liq soflansa, ruh tomon to‘liq yuzlanadi va hamma
ishda undan madad oladi va borgan sari nuri ortadi. Qalb ruhga tomon jazba qilib,
tortilganidek, nafs galbga tomon jazba qilib tortiladi. Har bir galb tomon tortilgan
narsa undagi narsa bilan yuzlashadi va galbga ergashgan nafs ham nurlanib, galb
ergashgan narsa bilan yuzlashadi. Uning bu axlogiy-tarbiyaviy garashlari bugungi
kun uchun ham ahamiyatlidir.

7. Shihobiddin Suhravardiy insonning axlogiy kamolotida aglning o‘rnini
alohida ko‘rsatib o‘tadi. Insondagi axloqgiy tanlov, sabr-togat, iroda kabi axlogiy
tushunchalar zamirida agl yotishi Suhravardiy garashlarida e’tirof etiladi. Aql esa
tarbiyaga muhtoj bo‘lib, bu jarayon ta’lim orgali amalga oshiriladi. Shuning uchun
ham ta’lim inson hayotining zaruriy tarkibiy gismiga aylanishi lozim. Dunyo yuzini
ko‘rgan har bir inson o‘ziga berilgan umrdan unumli foydalanmog‘i, moddiy
olamdan zavqg olib emas, balki ma’naviy borliq lazzatlaridan bahramand bo‘lib,
o‘tkinchi dunyo shon-shuhratiga berilib emas, mangulik ummonida suzib
yashamog*i lozimdir.

8. Mutafakkir o‘zining nafs va uni tarbiyalash borasidagi garashlarida inson
o‘zidagi ixtiyor erkinligi va axlogiy tanlov orgali nafsni illatga yoki fazilatga
aylantirish mumkinligi, buning uchun esa iroda kuchining ahamiyati yuqori
ekanligini asoslab bergan. Shihobiddin Suhravardiy ilmiy-ma’naviy merosiga
nisbatan turli bir-biridan farq giluvchi, ba’zan noxolis garashlar ham mavjud bo‘lib,
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ularga falsafaning milliylik va umuinsoniylikning dialektik alogadorligi
metodologiyasi nugtai nazaridan yondashmoq zarur.

9. Suhravardiyning inson ma’naviy kamoloti hagidagi konseptual-nazariy
ta’limoti tarixiy vogealar, kundalik turmush hagiqgatlari, xalg og‘zaki ijodi
durdonalari asosida badiiy timsollarda ifodalangan va shariat inson uchun kishan
deb emas, balki komil insonni tarbiyalashda muhim asos va vosita deb garalgan.
Suhravardiyning inson ma’naviy kamoloti masalasidagi konseptual yondashuvi
o‘zigacha mavjud bo‘lgan konsepsiyalarning yuksak darajada gayta ishlangan
sintezi hamda o‘zidan keyin vujudga kelgan ta’limotlarning fundamental manbai
bo‘lib xizmat giladi.

Yuqorida Kkeltirilgan xulosalarga asoslanib, quyidagi tavsiyalarni berish
magsadga muvofiq deb hisoblangan:

1. Shihobiddin Suhravardiy asarlarining elektron katalogini yaratish, o‘zbek
tiliga tarjima gilinmagan asarlarini tarjima qilish;

2. Shihobiddin Suhravardiyning “Avorif ul-maorif” asaridagi tasavvufiy
tushunchalar lug‘atini yaratish;

3. Umumiy o‘rta ta’lim maktablarida o‘qitiladigan “Tarbiya” fanlarini
mazmunan boyitishda, o‘quv adabiyotlarni yaratishda mutasavvif asarlaridagi ibratli
hikmatlardan va g‘oyalaridan keng foydalanish;

4. Yoshlarni insonparvarlik va diniy bag‘rikenglik ruhida tarbiyalashga
garatilgan ma’naviy-ma’rifiy tadbirlarda Suhravardiy ma’naviy merosidan
foydalanish;

5. Oliy va o‘rta professional ta’limda o‘qitiladigan ijtimoiy fanlar turkumiga
oid fanlarning mazmunini boyitishda va o‘qitish jarayonida Shihobiddin
Suhravardiyning “Avorif ul-maorif” (“Ma’rifatni anglaganlar”) asaridagi
insonparvarlik g‘oyalarini qo‘llash;

6. O‘zbek falsafasi tarixini ishlab chigish hamda uning ma’naviy-tarixiy
asoslarini tadqiq etishda, tasavvufiy tushunchalar lug‘ati, ensiklopediyalar va
boshga manbalarni yaratishda Shihobiddin Suhravardiy ilmiy merosini Kiritish
magsadga muvofiq.
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BBEJEHUE (anHoTanmus auccepranun 1o0kTopa ¢punocoduu (PhD))

AKTYaJIbHOCTb M BOCTPe0OOBAHHOCTHL TeMbl auccepramuu. CIOXKHbIE
CUTyalluH, TaKWe KaK BIUSHUE JECTPYKTUBHBIX HCH, (HOPMUPYIOUIUXCA O]
BIIMSIHUEM TJIOOQM3aIui, O€30TBETCTBEHHOCTh B CEMEWHOW >KW3HH, HAJIM4YUE
nedeKTOB M HECOOTBETCTBUH B 00pa30BaTeIbHOM MPOIECCE, 3aTPYAHSIOT
YKpEIUIEHUE  JyXOBHO-MHPOBO33PEHUYECKOTO  MMMYHHUTETAa  MOJIOAECXKH, €€
MHTEJUIEKTYaJIbHOTO TOTEHIIMAJla U HE3aBHUCUMOTO MBIIUICHUS, 4YTO Tpedyer
dbopMHupOBaHUS W BOCHHUTAHHUS IIOKOJICHHUS, KOTOpOe OyJeT CIocoOCTBOBATH
Pa3BUTHIO KYJIbTYPHO-AYXOBHOH c(ephl. DTOT MpPOIECC CBUIETEIBCTBYET O TOM,
YTO Ba)KHO [TO3HAHUE MUPA, TOHUMaHUE MPUYMH SIBJICHUI B MUPE, aHAJIN3 TACABBY ()
BO33pEHUIN Ha TapMOHHIO YEJIOBEUECKOTO AyXa W pa3dyMa Ha TIyOOKOW HaydHOU
ocHOBe. B cBsizu ¢ 3TUM BaXHO 00OCHOBaTh (GUIOCO(CKYIO XapaKTEPUCTUKY
KPUTEPHUEB, CIIOCOOCTBYIOINIMX TapMOHMHM pa3yMa M JyXa, YUCTOTE MYIIH,
HEMOPOYHOCTH JYIITH, BO3PACTAHUIO TACaBBY( MOTEHITMAIA, KOTOPHIN MpHUoOpeTaeT
BCe 0OJIblIIee 3HAYEHUE COJICUCTBHUIO TPOCBETIICHHUS.

B menTpax Hayku ¥ HAy4dHBIX MCCJIEAOBAaHUUA MHpA MPOBOMASITCS
byHIaMEeHTaNIbHBIE WCCIIEIOBAaHUS TapuKaToB TacaBBy(d, cydusma, wupdoH-
THOCEOJIOTUYECKONW MTPUPOJbl CYy(PUICKUX YUEHHN U PEUTHO3HO-(PUIOCOPCKHUX
B3IJISIZIOB CPEHEBEKOBBIX MBICIUTENEH U OCHOBAHHOTO HA HUX HAYYHOT'O aHajau3a
ObiTUg. B wacTHOCTH, B mepHoj, KOI/la HAy4HO-IyXOBHOE HAaclieque MpPU3HAETCS
TEOPETUYECKOW OCHOBOW COBPEMEHHOM HAyKH, Ba)XHO BCECTOPOHHE H3Y4YUTh
TacaBBY() M HPABCTBEHHBbIE BO33pPEHUs JesATENeH ydeHUs TacaBBY(], BBIABUTH HX
pOJIb B pellIEeHUHU MPOOIeM BO B3aUMOOTHOIIEHUAX JUYHOCTEHN 1 obmiecTBa. C 3TOM
TOYKH 3pEeHHs] OlpeaenseTcss Mecto HayuHoro Haciuenus [luxoOupanna
CyxpaBapau B pazsutuu punocodcekoit mpicin XII-XIII BB., B3aumoielicTBre €ro
FHOCEOJIOTMYECKUX BO33PEHUMN C «YMEPEHHBIMU THOCEOJIOTHYECKUMU MTOHSATHSMI
U (popmMupoBaHUE HAYUHBIX B3IJISI0B, 3HAHUN U YMEHUN HA MOJIOJIO€ TIOKOJICHUE U
NOTPEOHOCTh B HUCCIEJOBAaHUU €r0 CBOWCTB Ha OCHOBE COBPEMEHHBIX MOJIXOJIOB,
KOTOPOE BO3PACTAET C KAXIbIM JHEM.

B Hameit cTrpaHe  oCylIeCTBISIIOTCS  pedOpMBbl,  CBSI3aHHBIE  C
COBEpIICHCTBOBAHMEM IPOCBEIIEHUST U pa3BuUTHEM cdepbl 00pazoBaHus,
3¢ ()EKTUBHBIM HUCIONB30BAHUEM Halleld OECHEeHHON MJYXOBHOM HCTOpUU B
BOCIIUTAaHWU NOJPACTAIOLIEr0 IOKOJICHHS, BOCIIUTAaHWH BCECTOPOHHE pPA3BUTOMN
JUYHOCTH. «YHHUKAJIbHOE U HEIIOBTOPUMOE HAYYHOE M JyXOBHOE HACIIEINE HALIUX
BEJIMKUX MPEJIKOB JOJDKHO CTaTh JUIsl HAC )KM3HEHHOM MMPOrpaMMoil B IOCTOSSHHOM
JIBUKEHUU. JTO OeccMEepTHOE Hacleque BCerja JOJDKHO ObITh C HAMHM M BCEraa
JaBaTh HaM CUJIbl U BIOXHOBEHHE. B mepByo ouepenb, HaM HEOOXOAMMO
MPOHUKHYTH TaKUM JIyXOM B HAI[MOHAJIbHYIO CHCTeMy oOpa3oBaHus. Jljis 3TOro
HE00X0AMMO, YTOOBI HAIlM YYEHbIE M CHEUUAIMCTBI, HAIIM yBa)KaeMble YUYEHBIE
JOHECTU 3TO JYXOBHOE JOCTOSIHUE 10 HBIHEIIHUX IOKOJEHWW B MPOCTBIX U
HOHATHBIX, IPUBJIEKATENBHBIX (GopMax»l. B CBSI3M C 3TUM BaXHO BBLISBUTH

! Mupsuées IILM. STaru V36exucton crpateruscu. - Tomkent: “O’zbekiston”, 2021. — 5.225.
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«YMEPEHHYI0  T'HOCEOJOTMYECKYI0O W SIUCTEMOJIOTMYECKYH0  KOHLEMIUIO»
[Muxobunauna CyxpaBapau, HAIPABJICHHYIO HA TyMaHUTapHbIE 11€J11, B3aUMOCBS3b
OTHOLIEHUI YEeJIOBEKa, NPUPOABbI M OOLIECTBA M BOCHHMTAHHE IOAPACTAIOIIETO
MOKOJICHHUS.

Hacrosimas auccepranvoHHas paboTa CIYKUT B ONPEIEICHHOW CTENEeHU
peanu3anuu 3aaa4d, ykazaHHbIX B YKazax NeVII-60 ot 28 suBaps 2022 roxa
[Ipesunenta PecnyOmuku VY30ekuctan «O crparerun pasutus Hosoro
V36ekucrana Ha 2022-2026 roap», NeVII-6108 ot 6 Hos6psa 2020 roga «O mepax
no pa3BuTHi0 cdep oO0pa3oBaHWs W HAyKd B TEPUOJ HOBOIO pPa3BUTHUSA
V306ekucrtanay, IlocranoBnenusx Nellll-2995 ot 24 mas 2017 r. «O mepax mo
JANbHEMNIIEMY COBEPIICHCTBOBAHUIO CHUCTEMBI COXPAHEHHUs, HCCIEIOBAaHUS U
nponarasibl ApEeBHUX NUCbMEHHBIX HUCTOYHUKOB»,NelI[1-3080 ot 23 urons 2018
roja «O mepax mo co3ganuto llenTpa ncnaMckoi MUBUIN3aUK Y 30€KUCTaHa TIPU
Kabunere MunuctpoB Pecniyomuku Y30ekucran», Nelll1-5040 ot 26.03.2021 «O
Mepax 0 KOpEHHOMY COBEPLIEHCTBOBAHUIO CUCTEMBI JyXOBHO-TIPOCBETUTEIBCKOIO
nena», a takxke IToctanoBnennn Kabunera MunuctpoB ot 22 uroHs 2018 roma Ne
466 «O mepax Mo opraHu3alUd U 0OECIEYEHHIO AEATEIBHOCTH MeXIyHapOo HOM
Hcnamckoii akageMun Y30€KHCTaHa» U OMPEICICHHBIX B JAPYTUX HOPMATHBHO-
IPABOBBIX JOKYMEHTaX, OTHOCAIIUXCS K JAHHOU 00JIaCTH.

CooTBeTcTBHE HCCJIEIOBAHUS TIPHOPUTETHBIM PAa3BUTHH HAYKH H
TeXHOJIOTMH pecnyOauku. MccinenoBaHue INPOBOAMIOCH B COOTBETCTBHM C
IPUOPUTETHBIM HanpasieHueM l. «DopmupoBanre cucTeMbl THHOBAIMOHHBIX UJIEH
B 00JIACTH COLIMAJIBLHOTO, MPABOBOr0, 3KOHOMHYECKOI0, KYyJIbTYPHOIO, TyXOBHO-
00pa30BaTENbHOTO PA3BUTHSI UHPOPMAIMOHHOTO OOIECTBA M JEMOKPATHYECKOTO
rocyJapcTBa U IyTH UX peaTu3alnumny.

Crenenb wu3y4yeHHocTH TnpodJeMbl. Hayunoe wnacnenue IIuxoOymmuna
CyxpaBapay OIpeeNeHHbIM 00pa3oM HU3ydaloch YYEHBIMH B 3TOM 00JacTd, B
YACTHOCTH, HWCCIIEJOBAaHMs, IIOCBSILIEHHBIE TEOPETUUYECKUM BOMNpPOCAM TapuKaTa
CyxpaBapaud,  OpoBOOWJIMCH B Mupe  BocTokoBenamu  A.lllummernewm,
Jx. Tpummunremom, M.Herronom, K.bpokensman, A.PuzBu, X.Anrap, A.ApOeppu,
X.Putrep, K. Amnac, . Mcnomnsror Banmuk, X.ITanmep, A.Yarax?,

Taxke, nepeBon TpynoB Luxobunauna CyxpaBapau, ux myOnukanus ObLTH
KaK OTHENbHBI OOBEKT HCCieNOBaHMs B MOHOrpaduueckux pabortax Kiapka
Yun6epdopca («ABapud ymnbp-maapud»), P.Hukoncona («Muctuka uciamay), u
OHM B OIPEACIICHHONM MEpe pelarT MpoOJeMy, MOCTABICHHYIO IMepe] Halen

2 Illmmmens A. Mup ucnamckoro muctunmsMma. / Ilep. ¢ anrn. H.W.Ilpurapumoii, A.C.Pammonopra. - M.: Aunelita,
Ouurma, 2000; Tpumuaram [x.C. Cyodwuiickue opaensr B ucname / Ilep. ¢ aarn. O.®. Axumymkuaa. — M-JI. 1989;
Netton I. The Breath of Felicity: Adab, Ahwal, Magamat and Abu Najib al-Suhrawardi, Classical Persian Sufism from
its Origin to Rumi. - London, N.Y., 1993; Brockelmann.C Geschichte der Arabischen Litteratur. - VVol. 3, Leiden E.J.
Brill, 1943; Rizvi A. A History of Sufism in India. - New Dehli. -Vol. 2, 1968. -P. 397-398; Algar H. The Path of
God's Bondsmen from Origin to Return: A Sufi Compendium by Najm ad-Din Razi. - Delmar, NY, 1982; Arberry A.
Sufism: An account of the mystics of Islam. th ed. London, 1969; Ritter H. Das Meer der Seele. - Leiden, 1955. - P.
473-476; Addas C. The Quest for Red Sulphur. - Cambridge, 1993. -P. 239-241; Baldick J. Mystical Islam: An
Introduction to Sufism. - London, 1989; Palmer E.H. Oriental Mysticism. - London, 1969; Catak A “ihabeddin
Suhreverdi hayati eserleri ve tasavvuf anlayisi”. - Yenimahalle/Ankara: “Afsar Matbaas1”, 2012
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JAUccepTalrei, cnocoOCTBYIOT OOYUEHHUIO U UMEIOT BaXKHOE 3HAYEHUE B PACKPBITUU
CYLIHOCTH FHOCEOJOTHYECKMX BO33PEHUI MBICIUTENS,

Merononornyeckoe 3HaA4€HUE B PACKPBITUM WCTOPUM Pa3BUTHUSI TapUKaTta
CyxpaBapaus UMEIOT uccienoBanus, nposeaeHusie A . KpoiMmckum, E.beprenbcom,
A . XucmarymuasiM, M.Crenansacom, A.Kaumewm B crpanax CHI™.

VYuensle Hameil crpansl O.QaizymtaeB, M.Xaipynnaes, X.AJMKYJOB,
A XKy3zxonwuii, P.Illogues, C.Kapumos, I'.HaBpy3osa, A.XyceitnoBa, H.Cadapona,
I".YOnycoBa, O.lllapumnoBa, ®.My3zaddapon, X.PaxmaToBa mNpoaHaIM3UupOBAIU
HUCTOPUIO TacaBBY( W TapuUKaTOB, €r0 MECTO B PA3BUTHUU YEJIOBEKA, YUYCHUU O
3HAHUK .

B npanmHOM guccepraumm cienyeT OTMETHTb, 4YTO HAy4dHOE HacCIeaue
Muxobummuna CyxpaBapau, THOCEOJIOTUUECKHE B3TIsIbI, TacaBBYy (h-usiocodckue
e He ObUIM BCECTOPOHHE UCCIEIOBaHbl, C MPUBJICYEHUEM H3bICKAHUM,
MIPOBEICHHBIX 3apPYOCKHBIMH W Y30€KCKUMHU YUYEHBIMH IO H3YYCHHIO HACIICIUs
BOCTOYHBIX MHUCTHKOB, B YaCTHOCTH, TacaBByd. B oTiauume oT yHnoMsHYTBIX
MOHOTrpa(pMYECKUX UCCIEI0BAHNN, JaHHAs UCCIeA0BaTelbcKas padoTa aKkTyallbHa
TE€M, 4YTO SBISETCS TMEPBBIM HUCCIEAOBAHUEM T'HOCEOJIOTUYECKONW MPHUPOIBI
nyxoBHoro Hacneausi lIuxobunnuna CyxpaBapau, €ro TacaBBY() KOHLENIHH U
B3IJISI0B Ha MPUPOAY YEIOBEKA, €r0 MECTa B CUCTEME PETUTHO3HO-(PUIOCOPCKUX
YYCHUH.

CB3b AUCCEPTAHOHHOIO HCCJIEIOBAHNS C HAYYHO-HUCCJIeI0BATeIbCKUMH
IVIAHAMHU  BbICIIEr0 00pa30BaTeJIbHOTO Yy4Ype:KIAeHHs, [IHAe BbINOJHEHA
auccepranms. JuccepTallMOHHOE KCCIIEIOBAHUE BBIMOJHEHO B COOTBETCTBUU C
mianom HUP Byxapckoro rocynapcrBenHoro yaupepcurera, myHKT I «IpoGiaemsi
COBEPILIEHCTBOBAHUS COLIMAIbHO-(QUIOCOMCKUX M MOPAIbHO-ITUYECKUX OCHOB
MOCTPOEHHUS TPOCBEIIEHHOTO TocyaapctBa B HoBom VY306ekucrane» (2022-2026
TOJIbl).

Henab uccaenoBaHus 3aKIOYAETCS B PACKPBITUU (PUIOCO(PCKON CYHIHOCTH
TOHCEOJIOTHYNCEKUX BO33peHuit B mpomsBenenun Illuxobupnunna CyxpaBapau
«ABopud yia-maapud».

3 Clarke W. The “Awarif u'l-ma'arif” Shaikh Shahab-ud-Din Umar B. Muhammad Suhrawardi / trans. from Persian
to English. - Lahore, Pakistan, - 298 p.; Nicholson R.A. Mystics of Islam. - London, 1970.

4 Kpeivcknii A. Ouepk passutus cypusma. - M., 1898; Beprensc E.D. Uz6Gpannsie Tpyasl. Cyhusm ucyduiickas
mureparypa. - M.: Hayka, 1965; Cydusm B LlentpanbHoit A3un (3apyOexHble uccnenoBanusi): - / CocT. U OTB.
penaktop A. A. Xucmarynua. — CII6.: ®@umonoruueckuii paxyapter CIIOIY, 2001. - 394 c¢. Cremausuiy M.T.
®dunocodcekue acriektsl cypusma. - M :Hayxka, 1987; Kupimr A.Jl. MycysibMaHCKHI MUCTHIIM3M: KpaTKasi HCTOPHS /
Ilep. ¢ aurn. M. I'. Pomanog. - CII6.: “JINJI51”, 2004. - 464 c.;

5> ®aitsynnaes.O. Cyxpasapmus // Mynokor. 1998. -Ne6. — B5.38-47; Xaiipymnaes M. Yitronum paspu Ba lllapk
myTtadakkupu. - T., 1971; Anukymnos. X. ['ymarucTaK Mepoc Ba maxc MaHaBuil kamosiotu. —1.: @ancada da XyKyK
nHcTuTyTH Hampuétu, 2006; XKyzxonuit A.Ill. TacaBByd Ba uncoH . -T.: “Anonar”, 2001; llogues P., baxpuesa
J.X. Cydusm B ayxoBHBIE Xu3HM HapojaoB Masepannaxpa. (XI-XIl) — Camapkang, 2018; Kapumor C. Illapk
Tadakkypu Ba kaMuAT Tapakkuétu. - Camapkana. Cam/lY mampuérn, 2020; Haspyzosa ['.H. Hakmbanmniinuk
TacaBy(puil TaBIMMOTH Ba Oapkamon HMHCOH Tapouscu. —®Pai.dan.qok.auce. —T.: 2002; XyceiinoBa A. Illapk
MyTahakKupiIapd AyHEKApalnaa yMyMHHCOHWM Kaapustaap. -T.. Paradigma, 2018; Cadaposa H.O. Xosxkaron
TacaBBy (U TabIMMOTHAA MabHABUIT-aXJIOKHH KaapusaTiiap Macanacu. Daic. (haHia.HOM30IM WIMHUH 1ap.OIHII YUyH
ésunr. uccepranusic. -Tormkent. 2002. Happyzosa I., FOuycosa I'. V3nukeu aHriamia XoTHpaHUHT YPHH Ba POJIH.
(A6aukoaup Iuitnonnit acapnapunuHr dancaduii Taxiauau. —T.: Chashma print, 2013; Hlapunosa O.T. A6ayX0auK
FrxnyBonnii xaéti Ba TacaBBy(uii mMepocu. —T.: dan, 2008; Myzaddapor @.JI. imom FazzonuiiHUHT >KaXxoH
dancaduit pannap Tapakkuérunaru ypau Ba ponu. (DSc) ducceprauus. - Byxopo, 2022; Paxmaroa X. Xoxa Axpop
Banuitnunr wxrumounii-ancaduit kapanuapu. —T.: Aau6, 2014
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3aga4ym uccie10BaHMA:

OTpENICIUTh BIUSHUE YYEHHsS TacaBBY(, OOIECTBEHHO-TIOJIUTHUYECKON W
JIyXOBHO-00pa3oBaTesibHOM cpejibl Ha MupoBo33peHue [1Inxooynauna CyxpaBapau
Ha mycyJibMmanckoM Bocroke XII-XIII BB.;

packpbITh TacaBByd-punocodckoe Hacneaue luxabummuna CyxpaBapau u
€ro YHUKAJIbHbIC YEPTHI;

CPaBHUTEIIbHBIN aHAJIU3 UJEH U B3IJIS10B HA B3aMMOOTHOIIEHUs Becenennon u
YEJI0BEKA, BBIIBUHYTHIX TapukaToM CyxpaBapius;

000CHOBAaTb OCOOEHHOCTH THOCEOJIOTHYECKOTO YYEHHs, OCHOBAHHOTO Ha
3HaHWM U MpocBenieHny, Bo B3msiaax [uxodunauna CyxpaBapau;

BBISIBUTh BOCIHMTATEIbHOE 3HAYEHHE B3IVISIOB HAa Cy(pHUilCKOE NMOBEIACHUE U
CaMOCOBEpIIEHCTBOBaHWE B TMpou3BeneHun «ABopud yn-maapud» («Te, kTo
0CO3HaJI TPOCBETICHUEY );

000CHOBATh MECTO U POJIH TYXOBHO-HPABCTBEHHBIX BO33peHui [lluxabumanuna
CyxpaBapau B  mpousBeneHuu «ABopud  yin-maapud» B BOCHUTAHUU
ITOAPACTAOILIETO TTOKOJIEHUS.

B kadectBe 00BbekTa HcCcaed0BaHMsI OBUIM BBIOpaHBI KW3HB, JIYXOBHOE
Hacnenue u B3rsAbl [lluxabunauna CyxpaBapau.

IIpenmMeTom Mccie10BaHUs SBISIETCS HAYYHO-TEOPETUUECKOE OOOCHOBaHHE
¢unocodcko-rHoceonornyeckux  B3rsAoB  Iluxobunnmua CyxpaBapaun B
npousBeaeHun «ABopud yia-maapud.

Metoabl ucciaenoBanus. B gucceprann MCHOJIB30BAHBI TAKWE METOJIBI
HCCIIEIOBAHMS, KAK CUCTEMHBIN MOJIXO0/, PETPOCIIEKTUBHBIA aHAIU3, JIOTHYHOCTD U
IIPEEMCTBEHHOCTb, THATIEKTUYECKU, TEPMEHEBTUYECKUI, CPABHUTEIIbHBIN aHAJIN3S.

Hay4yHast HOBU3HA MCCJIEI0OBAHMS 3aKJIFOYAETCS B CIIEAYIOIIEM:

Jlornueckn mOKa3aHO, YTO pyKoBonsmias poib Haciemaus [luxabumnnna
CyxpaBapau B pa3BUTUU penurno3Ho-guinocopcekornr wmbiciu  XII-XIII  BB.
3aKJII0YAeTCsl BO B3aMMOJEHCTBUU €ro (Puioco(CKUX B3IJISI0B B MPOU3BEICHUU
«ABopu@ yn-maapud» ¢ «yMepeHHBIMH THOCEOJIOTHIECKUMU KOHIICIITUSIMI;

«KpuTtrka apucToTeneBckoro nepurnarerusmay B Tpyae «Pamdyn-Hacoux an-
uiiMaausl Ba Kamyiab-dazanx an-fOoHAHWUS» BBIABIIIA, YTO €r0 B3IJISABI Ha
B3aMMOCBS3b U BIIMSIHUE OTHOILLICHHUM Mexay TBOPIIOM, YETOBEKOM, MPUPOAOU U
0011ecTBOM SABJISIFOTCS «KBUHT3CCEHLIUEI» peNUruo3Ho-puocodckoro
MUPOBO33PEHU;

npousBenenue  Illuxobynmuna  CyxpaBapaun  «ABopud  yia-maapud»
IIponara’aupyeT rapMOHUIO yMa M J1yXa, YACTOTY CEpAUa, AYIIHW, MACTHYECKUN
noTeHIuan «SkuH 3HaHui», «JlagyHu 3HaHMY, «Apud» (KTHOCTHUYECKUNY),
KOTOPBIA MOXET OBbITh JOCTUTHYTO BHYTPEHHEW MOJIUTBOM, OCHOBAHHOM Ha TOM,
YTO OHA SIBJISIETCS] CPEACTBOM BO3BBILICHHUS;

HEOOXO0AUMOCTh OOpBOBI € MPOCBETJIIEHHMEM MPOTUB paJuKaliu3Ma U
HEBeXecTBa Joka3aHa B pabore CyxpaBapau «ABopud yinb-maapud» Ha OCHOBE
«a”acupu ap6a» («4eTbIpe JIEMEHTa») KPUTEPUEB, CIIOCOOCTBYIOIIMX TOHUMAHHUIO
MPOCBETJICHUS] (FapMOHHUSI BHEIIHET0 W BHYTPEHHErO 3HAHHUS, MPOCBETICHUE,
JIOKa3aHHbIC HA OCHOBE 3HAHUSA).

IIpakTHYecKue pe3yJabTAThl HCCIAEAOBAHUSA 3AKIIOYAIOTCS B CIEIYIOIIEM:
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00OCHOBBIBAETCS HEOOXOJUMOCTb MBICIUTENS YKPEIUISATh CONUIAPHOCTD
YJICHOB 00I1ecTBa, (POPMUPOBATH KYJNbTYPYy KOMIIPOMHUCCA B MEXJIMYHOCTHBIX
OTHOIICHHUAX, WCIONB30BATh HJIEH, CBSA3aHHBIE C HMHTETPAled MHUCTHYECKHX
LEHHOCTEN B BOCIIMTAHUU 3PEJIOTO MOKOJICHHUS;

B pa6ore Iluxobynmuna CyxpaBapau «ABopud yib-maapud» Takue
KpUTEpUU KaK THO3UC, 3HAHHE, MPOCBEUICHHE, CAMOCO3HAHHUE HCIONB3YIOTCS B
BOCIIMTAaHUU 4YeJOBEKa i OOpbObl C «3ITrOLEHTPU3MOMY», «HPABCTBEHHBIM
HUTWJIU3MOM» W HJEHHO-MHPOBO33PEHUYECKUM  HMMYHHUTETOM.  BBISIBICHO
MPAKTUYECKOE 3HAYCHHE MOBBILICHMS;

pa3paboTaHbl PEKOMEHIALMN U TPEIJIOKEHUS IO MCIIOIH30BAaHUIO TaCaBBY ()
U7IeasIOB COBEPILICHCTBA B MOPACTAIOIIEM MOJIOJIOM IMOKOJICHUH, TAKKX KaK 3HaHUE,
IPOCBEIlIEHNE, TOHUMAHUE UCTUHBI U JIOCTUKEHUE OJIaKEHCTBA JIBYX MHUPOB, IS
MPOCIIABJICHUS YE€JIOBEUECKHUX IIEHHOCTEH, TTOCTPOSHUS MPOCBEIIEHHOTO 00IIecTBa
Y BOCIIUTAHUS MOJIOJIEKH B 1yX€ 0OLIeUeTOBEUECKUX [IEHHOCTEH.

JlocToBepHOCTH pe3yJibTATOB uccJieJ0BaHus onpeensercs
TEOPETUYECKUMH B3TJIAaMH, HUCIOJIb30BAaHHBIMH B TIPOIECCE HCCIEIOBaHUS,
IPAaBWIbHBIM BbIOOPOM METOJOB MCCIIEJOBAHUS M TOAXO/AOB, B3SITHIX U3
opUIHaTEHBIX UCTOYHUKOB, OMMyOJMKOBAHHBIX HAYYHBIX CTaTei, 00CYKIEHHBIX Ha
pecrnyOIMKaHCKUX U MEXyHApOJHBIX KOH(EPEHIUSIX, BBIBOJOB, MPEATIOKEHUN U
pPEKOMEHIallii, CACNaHHBIX Ha OCHOBE PE3yJbTaThl HAYYHO-HCCIIEOBATEIHCKOM
paboThl, BHEAPEHUEM Ha MPAKTUKE M MOATBEPKICHUEM MONTYYCHHBIX PE3yIbTaTOB
COOTBETCTBYIOIIMMH YITOJTHOMOYEHHBIMU OPraHU3aIUsIMU.

Hayuynass W npakTuyeckass 3HAYUMOCTb pPe3yJIbTATOB HCCJIeI0BAHMSA.
HayuHnasi 3HaUMMOCTh pe3yJIbTaTOB UCCIIEIOBaHUS 3aKJIIOUAETCS B pa3pabOTaHHbIX
TEOPETUKO-METOOJIOTHIECKIX BBIBOJAAXB W TEOPETUYECKUX OOOOIICHUSIX TIO
CpPaBHHUTEIBHOMY aHanu3y uctopuu ¢unocopuu Bocroka, ncropuum u Teopuu
cypuiickux TapukaToB, TacaBByp-punocopckux uaeit llnxoounnuna CyxpaBapau
C IpyrumMu (pUiI0COPCKUMH BO33PEHUSIMU U YUEHUSIMU TaCaBBY(] O UYEITOBEYECKOM
ObITUM, UCTUHE, MPEKPAaCHONM HPABCTBEHHOCTH, OOIIMX KAadyeCTBAX, MMO3HAHUU U
JTOCTHUKCHUN WCTHHBI, IPOCIIaBIICHUHU 94eII0BEYECTBA, pa3BUBaroIIee
BOCIIUTATEIbHOE M HPABCTBEHHOE BocMUTaHUE. VX MOXHO HCIONB30BATh IS
yIIy4IlIeHUs coAepkaHus oOpazoBarenbHbIX npeameToB «Dunocodusy», «ctopus
bunocopun», «dunocodus tacasByd», «Mcropus TacaBByd».

[IpakTuueckass 3HAUMMOCTb pE3YJIbTATOB MCCIEAOBAaHUS 3aKJIIOYaeTCsl B
MH()OPMUPOBAHUM HAYYHOM W KYyJbTYpHOW oOIIecTBeHHOCTH IeHTpa «Hayka o

TacaBBy(p» 0 JyXOBHO-IIPOIAaranAuCTCKOM, y4€OHO-TIPOCBETUTEIHCKON
JESTEIBHOCTU IIEHTPOB «J[yXOBHOCTh M MPOCBEIIEHUE», & TAKKE BbIPaOOTaHHBIX
BBIBOJAX,  MPEIJIOKEHHUSIX WU PEKOMEHIAIMAX,  HAYYHO-TIPAKTUUYECKUX,

METOJMYECKUX UCCIIEIOBAHUSAX, & TAK)KE B PEAM3AI[MU HAYYHBIX U MHHOBAIIMOHHBIX
MPOEKTOB, CBSI3aHHBIX C UCCIEJOBAHUEM TacaBBY( HacjeAusi BOCTOYHBIX
MBICIUTENEH, YCUIIEHHEM YyBCTBA FOPJIOCTU 3a HUX, JNAIbHEUIINM YKpEIJICHHUEM
IPEeIaHHOCTH OOoraToMy JYXOBHOMY HACJEAMIO, OpraHu3anui, paboTaroumx c
MOJIOJICKbIO, @ TaKXK€ TEM, UYTO MOXET BCE 3TO MOXET OBITh HMCIOJIb30BAHO B
MPaKTUYECKON JACSTEIIbHOCTH MHCTUTYTOB IPAKIAHCKOTO 00IIeCTBa, TP CO3/IaHUU
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MEAMAKOHTEHTa CPEACTB MaccoBOM WH(pOpMaluu, MpHU TOATOTOBKE Yy4eOHO-
METOIMYECKUX MaTEepPUATIOB 00pa30BaTEIbHBIX YUPEKICHUN.

BHenpenune pe3yabTaToB ucciaenoBanus. [lo pesynpTaTam HuCCIeIOBaHHUS
¢unocockux OCHOBAHMUA THOCEOJIOTHYECKOTO YYEHHUS B  TPOU3BEIACHHUU
[Muxobunauna CyxpaBapau «ABopud yia-maapudy»:

TEOPETUYECKHE BBIBOJBI W TPEIJIOKECHHS OTHOCUTEIBHO TOTO, YTO
pykoBosimas poib Hacieaus [uxabumanuna CyxpaBapau B pa3BUTUHU PEIIUTHO3HO-
dbunocodckoit Mmbicau  XII-XIII BB. 3akiroyaeTcs BO B3aUMOJIEUCTBUU €rO
dunocodckux B3TISI0B B MPOU3BEACHUH «ABOpHUQ yi-Maapud» ¢ «yMEepEeHHBIMU
THOCEOJIOTUYECKUMHU ~ TOHSATHSIMH»  Hall CBOE OTPaXCHHE B  IPOEKTE
(¢yHIaMeHTaNnbHBIX HayuyHbBIX wucciaenoBanuii NeOT-D1-106 «MccnenoBanue
€CTECTBEHHO-HAYYHOTO M COIMAIbHO-(DUIOCO(PCKOTO HAClequs CpPEIHEBEKOBBIX
MbicauTenei Bocroka ydensimMu 3amana» (2017-2020 rr.), OCyIIECTBISIEMOIO B
HamumonaneHOM yHHBepcuTeTe Y30ekuctaH uM. Mup3o Ymyroeka (CrpaBka Ne
04/11-3182 ot 25 mas 2023 roga HamumoHanpHOro yHHBepcHUTETa Y30€KHCTaHA
uMeHH Mup3o YayrOeka). B urore, 370 mociy’uio 0OOTalleHHIO COJEpKaHUs
paboT, OmyOJMKOBAaHHBIX B paMKax MPOEKTa, CHUCTEMaTH3alu  OOLIUX
METOJIOJIOTUYECKUX  TOAXOJOB K  HalpaBiICHUSIM TacaBBYy(  BO33PEHHIA,
BBIJIBUTABIINXCS B TAPUKATaX TaCaBBY( U yUCHUSX;

Hay4YHasi HOBU3HA M BBIBOJIBI TTO KPUTHKE ITEPUTIATETU3MA APHUCTOTEIIS B TPYIE
«Pamdyn-Hacoux am-uiiMaHus Ba Kamdynb-pazaux an-loHaHURa», YTO €ro
B3TJISIIbI HA B3aMMOCBSI3b W BIIMSIHME OTHOILICHUN MEXTy TBOpIIOM, YETOBEKOM,
MPUPO/IOI U OOIIIECTBOM SIBIISTFOTCS «(KBUHTICCEHIIUEH» PETUTHO3HO-PHIOCO(CKOTO
MUPOBO33pEHUsI OBbUIM KCIOJIB30BaHBl TMPHU MOATOTOBKE SHIUKIONEIUIECKOTO
coopurka «Hcropuko-puinocodckoe Hacienue YUYEHBIX U MbICIUTENEH
CpenneBexoBoro BocToka», MOArOTOBIEHHOIO MO 3aka3zy MexXIyHapoIHOTO
uccienoBarenbckoro 1eHtpa IMmama byxapu npu  Kabunere MunHHCTpOB
Pecnybnuxu Y36ekuctan (CrpaBka Ne 02/248 ot 26 mast 2023 r. MexayHapoIHOTO
uccaenoBarenbckoro 1eHtpa Mmama byxapu mnpu  KabGunere MwuHUCTpOB
Pecniybnuku Y36ekuctan). B pe3ynbrare, 3T0 MOCITYKUIIO 00OTAIICHUIO TEMaTUKH
SHITUKIIONIENN M COBEPIICHCTBOBAHHIO TAKMX MJICH KakK 370pOBas Bepa, BBHICOKAs
JTyXOBHOCTb, TacaBBY(]) MBIIIUICHHE, BOCHUTAHUE COBEPUICHHOTO 4YEJIOBEKa,
CBSI3aHHBIX C BOCITUTAHUEM MOJIOCIKH,

BBIBOJIBI U pexomeHaammu no Tpyay [lluxoounnuna Cyxpasapau «ABopud yii-
Maapud» O TOM, YTO OH MpOMAaraHJUpyeT TapMOHMIO pazyma M J1yXa, YHUCTOTY
cepJla, Ay, BHYTPEHHIOI MOJIUTBY, KOTOpas SIBJSIETCS CPEICTBOM IOBBITIICHUS
THOCTUYECKOT0 TOTEHIMANIa «COKPOBEHHOTO 3HAHMSY, «JIAJAyHU HIM», «apudm»
(THOCTHYECKOro) OBUIM MCIIOIB30BaHBl B IPOMAraHJAMCTCKOM JESTEIbHOCTH
Pecry6nrkancKoro JyX0oBHO-IIPOCBETUTENBCKOTO IeHTpa B 2020-2021 rogax, B ToM
yucie B PecnyOnuke Y30ekucran B 2021 roay, HampaBI€HHOE Ha MOBBILIEHUE
3¢ (HEKTUBHOCTH TyXOBHO-TIPOCBETUTEIILCKOM PAOOTHI U MOTHATHE PA3BUTHUS CHEPHI
HAa HOBBIM ypOBEHb B paMKax NyHKTa VI mporpammbl JOMNOJHUTEIBHBIX
MepornpusaTiii «CoxpaHeHHs HCTOPUUYECKOTO Hacleaus, OOblYaeB M TPAIUIINNA
HAIlMOHAJIBHOTO ~ BOCMUTAHUSI  HAIIETO  HApoJa, YKperuieHus arMocdepsl
MEXPEJIUTHO3HOW TOJEPAHTHOCTH, MEKHAIIMOHAIBHOTO COTJacus W B3aMMHOMN
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N00pOTHI CpeU IIUPOKUX CIOEB HACEIEHUs, OCOOCHHO Cpeau Hallleld MOJIOJEKU
o JI03yHroM «Msl - cTopoHHMKH npocBelieHHoro Memamal» (Copaska Ne 203 ot
25 mas 2023 rona MHCTUTYTa COLMANbHO-AYXOBHBIX UCCIEA0BAHNN NpH J[yXOBHO-
MPOCBETUTENILCKOM TIeHTpe PecnyOnuku VY30ekucran). B pesymbrate, 3TO
MOCIYXHWJIO BbIPAa0OTKE HAYYHBIX BBIBOJIOB IO MCHOJB30BAaHUI0 B Yy4eOHOM
Ipolecce TaKUX MPEeIMETOB Kak (Guiiocodusi, CpaBHUTEIbHOE U3YUEHHE MHUPOBBIX
PENMTUN, TyXOBHOCTb, 3TUKA, Pa3BUTUIO HPABCTBEHHOI'O BOCIIUTAHUS MOJIOJCKH,
YKPEIUIEHUIO UJIE€0JOTMYECKOT0 MMMYHUTETA MPOTHB arpeCCUBHBIX PAaTUKAIbHBIX
HUJeH;

Hay4YHbIE BBIBOJIbI U IPAKTUYECKUE PEKOMEHIAIIMKU O HEOOX0IUMOCTH OOpbObI
C TIPOCBETJICHHEM MPOTUB paJWKaln3Ma U HEBEKECTBA, «aHacupu apda» (deTsipe
anemenTta) B Tpyne CyxpaBapau «ABopud yiab-mabapud» U KpPUTEPHH,
CHOCOOCTBYIOIIME  TOHMMAHHUIO MPOCBETJIEHHS (rapMOHUS  BHEIIHET0 U
BHYTPEHHEr0 3HaHUs, Ha OCHOBE Mp(daHa) ObUIM KCIIONB30BAHBI IPH MOJTOTOBKE
CLIEHApHUEB K IporpaMmaM «31paBcTByH, byxapa», «Bpems monogoctu», «Hamxor
ounmumaa», «3amoHaom», Beimenmux B 3¢up B 2022-2023 rogax B byxapckoit
00JIaCTHOM TeNepaJuOKOMIIAaHM M TIPU TPOBEICHUM TPSIMOTO HWHTEPBHIO C
koppecnonnenToM (Crpaska Ne02-09-135 ot 23 mas 2023 r. Byxapckoii o6nacTHOM
TEJIEPAAUOKOMIIAaHUH). B uTOre, 3TO MOCIYKWJIO JAJBHEUIIEMY PACIIUPEHUIO
BO3MOKHOCTEI MOJIOAIEKH CTaTh 3pEJIbIMU, MPABIMBBIMA U YECTHBIMHU JIOJbMHU,
o0OecreunTs Tene3puresied HeoOXoIUMOW HWH(OpManMed Mo 3THUM BONPOCaM,
000raTuTh JTyXOBHBIH MHpP MOJIOJOTO TIOKOJICHHS, TOBBICUTH €r0 HUIEHHBIHI
MOTEHIMAT U UMMYHUTET.

Anpofanus Ppe3yJbTATOB HCCJeNOBAaHUA. Pe3ynpTarbl HCCIEAOBaHUA
00CyXIauch Ha 6 MEXIYHAPOJHBIX U / peclnyOIMKaHCKMX HAYYHO-TIPAKTUYECKHUX
KOH(epeHIHsIX.

Ony0,IMKOBAHHOCTH Ppe3yJabTaTOB HCcCJIegoBaHMs. Bcero mno Tteme
aucceprauuu onyoaukoBaHo 20 HayyHBIX paOoT, B TOM 4ucie 7 HayYHbIX cTaTeil (B
TOM 4HClie 4 — B PEeCIyOJIMKAaHCKUX U 3 — B 3apyOekKHBIX XypHaJlaX) B HAyYHBIX
U3/IaHUSIX, PEKOMEHJIOBAHHBIX K IyOJIMKAllMM OCHOBHBIX HAYYHBIX PE3YyJIbTATOB
nuccepranuii Beicielt arrecraniionHoi komuccuend Pecriyonnku Y30ekucTaH.

Crpykrypa u 00beM auccepranmuu. Jluccepranus COCTOUT U3 BBEAECHUS, TPEX
IJ1aB, 3aKJIFOUEHUS U CIMCKa JuTteparypbl. OOumii 00beM AUCCEPTALMH COCTABISAET
130 crpanwuil.

OCHOBHOE COJEPKAHUE TUCCEPTAIIMHU

Bo «BBGI[CHI/II/I» JuccepTraumuu YKa3bIBaACTCA AKTYyaJIbHOCTb n
BOCTp€6OBaHHOCTL TCMBbI HCCICAOBAHHA, €C COOTBCTCTBUC IIPHOPUTCTHBIM
HaIIpaBJICHUSM PA3BUTHUSA HAYKHN U TEXHOJIOT UM peCHY6HI/IKI/I, CTCIICHb U3YUCHHOCTU
HpO6HeMI)I, €C CBA3b C HAYYHO-UCCIICAOBATCIbCKUMMU IIJIaHAMH BBICIICIO yqe6H0ro
3aBCACHUA, TAC BbIIMOJHCHA JUCCEPTAIMA, OCBCIIAIOTCA NLCJIb MW 3aJladuu
HCCIICAOBAHUs, NPEAMET, O6’B€KT, MCTOAbI HCCICOAOBAHUA. Takxe ONMUCBHIBAIOTCS
HaydHasA HOBH3HA, IIPAKTHUYCCKUC PC3YJIbTAaTbl, AOCTOBCPHOCTL PC3YJIbTATOB
HUCCIICAOBAHUS, HAYYHAA U IIPAKTUUCCKAA 3HAYMMOCTDb UCCIICIOBAHUS.
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B nmepBoii rnaBe aumccepraumu mnoja HazBaHnuem «llepmox  KM3HH
IHIuxo0ynauua CyxpaBapau: OO0OIIECTBEHHO-NIOJMTHYECKAS CUTyanuss o
AYXOBHAsl cpenay aHaJIM3UpPYyeTCs OOIIECTBEHHO-NOJIUTHYECKAsT CHUTYallus,
KyJIbTYPHBIE U TyXOBHbIE (PaKTOPHI, MOBJIUSBIINE HA MUPOBO33peHue CyxpaBap/y,
ocobeHHocTH HayyHoro Hacienus [uxodypauna CyxpaBapau.

B nuccepranmm Ha OCHOBE HAYYHOI'O aHAIM3a MCTOPUYECKUX MCTOYHUKOB
yrBepxaaercs, uro [uxabunaun CyxpaBapu Kujl JOJITO, TP KU3HU NpaBUTENEH
Myxkradu bunnaxa (1136-1160), Mycranmxuaa bunnaxa (1160-1170 rr), Mycrasu
bunnaxa (1170-1180 rr), Hacup-an-/{unammaxa (1180-1225 rr), uro oH Buaen
npaBjieHue Takux XanudoB, kak 3axup bumnax (1225-1226 rr) m MyHrancup
Bumnax (1226-1243 rr)°, u on ObL1 cBHAETENEM 3aKaTra JUHACTHH AGOacHIOB.
OG6ocHoBaHO, uTO ocmabneHnne ApaOckoro xamudara, THKEIOE TOJIOKEHUE
HapOJI0B, )KUBIIMX MO BJIACTBIO CEJIbJKYKCKHX MTPaBUTENEH, CI0KHAsI 0OCTaHOBKA
B CTpaH€ MOBJHMSUIM HAa CTaOMJIBHOCTH KYJBTYPHOTO Pa3BUTHS U OOLIECTBEHHOM
KU3HU.

B nccnenoBanum packpbITO TO, UTO B ieproa xku3Hu CyxpaBapan, BO-IIEPBbIX,
ObLITM BOJIHEHHUS B PErMoHe U OophOa 3a MpecToli, BO-BTOPHIX, OblIa ociabiieHa
0OIIECTBEHHAS )KU3Hb, MOPSAIOK, OCTABIIMICS OT a00ACHICKOr0 MeprUoaa, KOTOPBIN
ceOss He OompaBjaajl, B-TPETbUX, HECTAOUJIBHOCTb CEJIbJUKYKCKOTO IIPaBJICHUS
CKa3aJIoCh Ha ero o0pase *U3HU U (GOPMHUPOBAHWU MHUPOBO33PEHUST MBICIUTEIS,
TaK)X€ BBISBJIEHO, YTO OHO BBIPAXKAJIOCh BO B3IJIAJaX MBICIHUTENS HA OTHOLIECHUS
MEXIY Ppa3IM4YHBbIMU PEJIUTHO3HBIMUA TapUKaTaMH, IMIUUTCKUMU U CYHHUTCKHUMH
TapukatraMu B ero Tpyne «ABapud yinb-maapud". Iloromy uro B xamudare,
3aHUMAaBIIEM OYEHB OOJIBIITYIO TEPPUTOPHIO, OOCTAHOBKA ObIIa HAMPSXKEHHOM U3-32
Pa300IIEHHOCTH, PYKOBOJACTBA M IPOM3BOJAa HAMECTHUKOB M IpEJICTABUTENIEH,
HazHauyaembix Xanudom. Ilo 3roit mpuumne ObLIO oTMeueHo, yto CyxpaBapau
BMECTE CO MHOTMMH IPOCBETUTEISIMU MO3KE€ OTNpaBuicid B bargan B mouckax
3HAHUU.

B auccepranmonHoil paboTe Ha OCHOBAaHUU JOCTOBEPHBIX HCTOYHHMKOB
packpsiBaetcs, yto [luxoOyanun Aoy Xadce Ymap non Myxamman ac-CyxpaBapau
poawics B 539 roay no xumxkpe (27 ssuaps 1145 roaa Haiieit 3pbl) B IEpBbIiA JIEHb
mecsina [Ilaa6an B nepeBHe CyxpaBapa okpyra 3eHJKaH M[POBUHIMUU
Jxuban,Mpan. HauansHoe oOpa3zoBanue mnonydyusn B cBoeil crpane.locne ero
NOJIyYEHHUS] BBIACHWIOCH,UTO OH OTHpaBWics B bargag co cBouMm asaeil u
mypuugom Tapukata AOy Hamxubom ac-CyxpaBapau,u TaM NPOAOTHKHI
oOyuenue. [lpu stom lluxabuanun CyxpaBapau BIOCIEICTBUU MPOCIABUICS B
pe3yibTaTe 00y4YeHHUs YYEHHMKOB M IMPOMOBEAU CpEau Hapoja, a COBPEMEHHUKHU
HaspiBamy ero «llleix ymr-myiyx», «llleiix yns-Henam», «llleiix ynp-Hpak»'.

Hacrosimee wmsa [luxoOymmuna A0y Xadca Owmapa ubH AOmynisl ac-
CyxpaBapau - Omap, 1 OH Takxe ObUT U3BECTEH Mol MMeHaMu « A0y Xade» u «Ady
AOnymna». Emy Ttakxe npunuceiBaloT umeHa «llluxoouaauny wumm «lllekixyn
Ucnamy, «lletixyn Opuduny. I'eneanorus CyxpaBapau BOCXOIUT K xanudy A0y

¢ Boxumos 1., Kogupos A. IllapkHUHT Mamxyp cynonanapu. - T: Akagem mamp, 2013. -B. 80
7 Hasowii, A Tyna acapmap Tymmamu. Y tommuk. 5-tom. —T.: “F.Fynom HoMuaaru Hampuér-mMaroaa mwxoauii yitn”,
2011. - B.742.
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bakpy Cunnuky. 1o 31Ol npuurHE B HEKOTOPBIX UCTOUYHUKAX OH YIIOMUHAETCS KaK
«Anb-bakpuy, «At-Talimu» un «Ans-Kypaiimmy. [IpocBetutens Adaoku BeIpazui
cBoe MHeHHe 00 oTHomeHusx Ymapa CyxpaBapau ¢ A0y bakpom Cupauxowm,
yKazaJ, 4To OH ObUT poacTBeHHUKOM Maymnansl Jkananyanuaa Pymu, u nan Tomy
pasbsacHenue.®

Ero nmans AGy Hamxub ac-CyxpaBapam urpand akTUBHYIO POJIb B KU3HH
CyxpaBapau. Muoro nndopmaruu 06 3tom Hanucan luxobunnun CyxpaBapau B
cBoeM Tpyae «ABopud yn-maapud» («Te, kto monumaet [IpocBeTiaeHuey).

Taxke B Xome HCCIEOBaHUS HAa OCHOBE HMCTOYHUKOB OBUIM W3JIOKEHBI
CBEJICHUSI O MHOTHX MBICITUTENSAX, CYPUAX M YUEHBIX, BBIPOCIIUX U3 CeMbU AOY
Xadca Ymapa CyxpaBapau, B Tom unciie A0y Hamxu6 3ustynana A6yn Kagup ac-
CyxpaBapau «Anab ynb-mypunun» (« HpaBbl y4eHHMKOB») Kak aBTOp pabOThI
CyxpaBapau, oH Obu1 et u yuutenem CyxpaBapau, a otiioM CyxpaBapau ObLI
A0y JIxadap Myxamman ac-CyxpaBapau, a ero aeaom Obul AGmysmuia Caan
Ammaiin.®

O mpenkax CyxpaBapmu: A0y bakp Cunmuk, Cynran bakpupmun, Caitnn
Myxamman, Myxamman Kacum Iledix, Illeitx A6myppaxman, Caitng Kacum
KyrOyn-Axtab, Caiiug Myxamman Hazup, [eiix Caitug Kacum, Caiing Xyceiin
[ewx, A6aymna Caiimp Iletix, Caiimn Myxamman, A6mymra Ileiix, Ileiix
Ao6nymna Myxamman, Myxamman Lleiix I'oycun Caknun Azawm, [leiix [lax6enaun
A6y Xapc VYmap Cyxpapapau'® - oIHMM U3 I'IaBHBIX JOCTMIKEHHM HACTOSMIEH
JUCCEPTALIMHU SIBJISIETCS] COCTABIIEHUE JAHHOTO T'€HEaIOTHYECKOro JpeBa.

JluccepTaHT  MOPENCTABISET  JPYroro  MBICIUTENS, U3BECTHOTO  Kak
«CyxpaBapamn», KOTOPOro MHOTHE CUYUTAIOT POJICTBEHHUKOM YMapa CyxpaBapiu,
HO OBLIO YCTAaHOBJICHO, YTO MEXK/y HUMH HET HUKAKOH CBSI3U. DTUM UEJIOBEKOM ObLI
Axps Xabam anb-Maktyin (1154-1190 rr), ka3Hennsiit B Anenmo B 1190 roxy mo
3aroBOpy HEBEKeCTBEHHBIX rpymm’l. O6 stom A. Kamm ckasan: «Illuxab ag-aun
A0y Xadc Ymap CyxpaBapmu (ym. 539-632/1145-1234), mnnemsHHuk AOy
Hamxu6a, ObuT OYeHb U3BECTHOM JIMYHOCTHIO B HICTOPUH CYHHUTCKOTO uciaama. OH
poawics U Beipoc B ropoje CyxpoBap B mpoBuHIMH (cTpane) J>xuban Upana. AGy
Xadc BbI3BaTI MHOTO CITIOPOB CO CBOMMH cOBpeMeHHHKaMu. A0y Xadca He ciaenyeT
nyTath ¢ [lluxad an-guHom Sxbs CyxpaBapau MakryinoMm. OH ObLIT MBICIUTENEM-
cyduem, 0OOBHHEHHBIM B «HEBEpHUM» M Ka3HEHHBIM B Auternmo (Anenmo) B 587/1191
roay*?.

Takke nuccepTaHT HMCXOAUT M3 TOTrO, YTO Mpou3BeleHUE «ABOPU( YIIb-
Maapud» OBUIO HAMMCAHO HAa PAHHUX S3TallaX BO3HUKHOBEHHS W CTAHOBIICHUS
YYEHHS TaCaBBY(], OHO SIBIISIETCS OJTHUM U3 TIEPBBIX MPOU3BECHUMN, MOCBAIEHHBIX
¢dunocodpuu TacaBByd TeueHuss UpPoH, a TAKIKE OTMEUAETCS, YTO U3 PE3yIbTATOB U

8 Corbin, Henry. Alone with the Alone: Creative Imaginaton in the Stfsm of Ibn ¢Arabi. - Princeton Universty Press,
-New Jersey 1998, -P.71.

9 Eflaki, Menakibii’l-Arifn, nsr. Tahsin Yazici, - Ankara 1947, - S. 45.

10 [Homancyp, O3ox. Ilaiix 3ainuamua Kyiin Opudon Tomkanmuit. Pucona. - T: Amumep HaBouii HoMumaru
V36ekucron musmuii kyry6xonacu, 2006. -b 35-36.

11 Eflaki, Menakibii’l-Arifn, nsr. Tahsin Yazici, - Ankara 1947, - S. 45.

2Kupnm A.Jl. MycynbMaHcKuii MUCTUIM3M: KpaTkas uctopus / ITep. ¢ aurit. M. T'. Pomanos. - CII16.: «JINUJIST», 2004.
—C. 246.
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BBIBOJIOB AHATUTHYECKOTO M3YUYEHUS, B3TJISA0B M IPOM3BEICHUI TacaBBy() CBOETO
BPEMEHU OHO HAIIUIO CBOE BHIPAYKEHUE B TBOPUECTBE MBICITUTEIS.

C uenbio BbIsiBIIeHUs ocoOeHHocTell B3msiaoB Llnxobunnuna Cyxpasapau,
aCIMEKTOB, OTIUYAIOIINX €ro OT JAPYTHX JesTeNiel TacaBBy (D, ObLIT MpOaHATTM3UPOBAH
Tpyn «ABopud yia-maapud» B CpaBHEHMHM C paboTaMH MPOCBETHUTENEH
KJIacCH4YeCcKoro nepuoja tacaBByd. Hampumep, «At-Taappyd nu-mazxabd axip at-
tacaBy(d» («BBenenue B myTh TacaBByd») A0y bakpa Kanabanu, «Kyt anb-Kymyo»
(«IMuma cepuen») A0y Tannba ans-Maxkku, Counnenus Kycaiipu («Ap-pucoina») u
lazamu «Mxpst ynymu-g-nun» («Bo3pokiaeHuE peNuruo3HbIX HaykK») ObUIH
HaMKCAHbI C IEJBI0 YIOPSIOYUTh U CHCTEMAaTU3UPOBATh KOHIIEIIMA CYHHUTCKOTO
cypuzmals,

PackpbiBasi CTpyKTypy, COCTaB M CYIIHOCTb NpOU3BeNeHUs «ABopud yi-
Maapud», B3ITOrO B Ka4ecTBe 00BHEKTa MCCIEAOBAHUS MPU aHAIN3E YHUKAITbHOCTH
Hayynoro Hacuenus [luxabunmuna CyxpaBapauw, NPaKTHYECKUE aACIEKTHI
TacaBBY() COOTHOCATCA C CY(PUICKMM MBIIUIEHUEM CO CTOPOHBI, CBSI3aHHON C
mrapuatoM. OmpaBaaHo, yTo OOJbIlle BHUMAHUS YIENSIETCS AYyXOBHBIM BOMPOCAM,
3HaHUSM, TAPMOHUH yMa U cepana. PackpeiBaercs 3Hauenue Haciaeaus CyxpaBapau
KaK OpOIaraHaucTa cypuiickoii Meicau u gpuinocodpuu tacaspy .t

B uccnenoBarennsckoit padboreauepkubaetcs, uro luxabunaun CyxpaBapau
Hanucal Tpya «ABopud ynb-maapud» o ciaBe cypuCKOTo Mopsjika, cie0BaHuN
npuHiunaMm CyHHBI, TOKa3bIBasg MUJIOCThIO boxkueln mmpokoit myOruke NpekpacHoe
MOBEJCHUE W HpaBbl CypueB, TO, YTO 3HAHUSA U 3HAMEHUS Cy(PUEB HCTUHHBI,
MOTYEPKUBAIOCH, YTO OHM BCETJa JACWCTBOBAJIM COTJIACHO SICHOMY 3HAHWIO W OBLIH
Ha TIPABUJILHOM ITyTH.

B muccepranmu 0oTMEYEHO U MCCIIEAOBAHO, YTO MpOoU3BeneHne «ABapud yib-
maapudp» Iuxobygmuaa AOy Xadca VYmapa CyxpaBapau, TepenucaHHOE
kamurpadgom Ao6aynaranu B 1133 r.x. (1721 r.H.3.), XpaHsmeecs B byxapckom
roCyJIapCTBEHHOM MYy3€€-3aIll0BETHUKE, COCTOUT U3 63 rias:

PabGora ycnoBHO pasmeneHa Ha MmECTh OOIMUX YacTed W CTPyNIHpPOBaHA
creayromuM oopazom®:

- 2nagwvl 1-9 HampaBlieHbI Ha PaCKPBITHE CYHITHOCTH TAKUX MOHATUHN Kak Cyuid,
TacaBBy(, cy(u3M, MBICTUTEh, MyTaIIad0ex, HeMOPOYHOCTD;

- enaevl 10-28 ocobbie MecTa, agpeca W TMPAKTUKH, TIAE COOMPAIOTCS
NpEeACTaBUTENIM  TacaBByd, Mamonnx, xaauMm (MIOpUI), OTUKET MecCTa,
myTenecTBUsI, MyTacadbOuO (CBsI3aHHBIN ¢ jaeoM), ¢aTx (OTKPHITHE TaiH), CUMO'
(crmymranue), yMiUia ¥ TOCBSIICHBI aHATU3Y APYTUX CYPUINCKUAX TPAKTHK;

- enaevl 29-30 MOCBSIIEHBI BOMpPOCAM JSTUKHU: CKPOMHOCTH, YECTHOCTH,
Cy(pUICKON ITHUKE, ITUKETY;

- 2nasvl 31-55 COCTaBIAIOT caMyl0 OOJBIIYH0 4YacTh pabOThl, B KOTOPOH
onucaHbl HpaBkl cy(ues, cumo (ciymanue), Kypo (01130CTh K ICTUHE), OMOBEHUE,
MOJIUTBA, TOCT, €/1a, TMOKJIOHEHHE, HpaBbl CHA, MIOPHJ, WX, 00CYXIaroTCs
pasroBop U OpaTCKuEe MaHEPHI;

13Ycmon Typap. TacasByQ Tapuxu. -T: “Uctuxion”, 1999. — B.25
14 Nicholson, A. Reynold. The Mystics of Islam. - Publisher: Ancient Wisdom Publications, 2007, - PP.103.
15Ca Jlaall Golse (53508 () Hled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 1-5 varag.
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- enasvl 56-57 MOCBALIEHBI YEJI0BEYECKOMY TOHMMAaHHIO, OTKPBITHIO Cy(HEB,
IIOHUMaHUIO MBICIIEH;

- 2nagvl  58-63 TOCBSILEHBI BOMNpPOCAM CTaryca, CCBhUIKH, €pecu |
YJIbTUMATUBHOCTH.

B nenoM, MupoBO33peHYECKHME OCHOBBI MHpOBO33peHus lllnxabuanuna
CyxpaBapau onMparoTcsi Ha cBslleHHble ucTouHMKM Vcnama, Kopan, Cynny,
nocBseHHble CyHHE, KOJUIEKTMBHOE BEPOYYEHHME. JTO XOpOLIO BHJHO B €ro
npousBeneHun  «ABapud  yiapb-maapud». Benymas poap [uxabuanuna
CyxpaBapau B paszButum TacaBBy(] Boz3penuit B XII-XIII Bexax oTpakeHa B
ucrouHukax tapukara CyxpaBapaus. Ero HayuyHoe Hacienue SIBISE€TCS Ba)KHBIM
MCTOYHUKOM JJI T€X, KTO U3ydaeT (punocoduio TacaBBy (), MPUHIUIBI TACaBBY(D U
T€X, KTO UHTEPECYETCSl ’TUM 00pa30BaTEIIbHBIM OIBITOM.

Bo Bropoil rmaBe aucceprauMu 1oJ Ha3BaHueM «l'Hoceosormueckas
CcymiHOCTH, Hup(poH-pmiaocopckux Bo33penuit HInxadbuaamua CyxpaBapanm»
aHAJIM3UPYETCS. PETUTHO3HO-PMIOCO(PCKUI aHaiu3 B3auMOOTHoLIeHW TBopua,
yemoBeka W Muposnanus, Tapukara CyxpoBapaus u ee  (uiocodcko-
IHOCEOJIOTUYECKUX BOIPOCOB.

B nmcceprauun packpeiBatorcs B3rasael [lluxabunmuna CyxpaBapau Ha
B3aMMOOTHOLIEHUsT TBOpLA, yesoBeka U BceneHHOoW Ha OCHOBE WAEH €ro Tpyaa
«ABopud yn-maapudy». CyxpaBapu, ocozHaBas npocsenienue Kopana, 0CHOBbIBa
CBOE JIyXOBHOE HacJIeJIu€ Ha TOM, YTO YEJIOBEK U BCEJIEHHAs ObLIIM CO3/1aHbl 110 BOJIE
bora. MeiciuTens OOBSICHSIET, YTO CYIIHOCTh YEJIOBEKA CO3/1aHAa U3 «aHaCUpPHU
ap0Oaa» (Y4eThIpex AIEMEHTOB), M OH CO3/1aJl €€ C MIPUPOJION U XapaKTepOM, KOTOPhIE
ABIISAIOTCSA MOTPEOHOCTAMHU YEJIOBEKAa U CUUTAIOTCS HEOTHEMJIEMBIMU YaCTSIMH, C
capkuiier (BpoKIEHHBIM KaueCTBOM, XapaKTepHbIM, OBEICHHE, Xapakrep). [1o ero
CJIOBAaM, IMOCKOJIbKY YEJIOBEK CO3/1aH M3 MOYBBI, €r0 XapaKTep UMEET BOJISHUCTYIO
IIPUPOAY, a IOCKOJBbKY €ro II0YBa CMEIIaHa C BOJOM, €ro IpupoAa HMEET
MacCJISHUCTYIO0 (BOAHYIO) mpupoay. OCHOBHBIE AJIEMEHTHI, TaKh€ KakK TJIMHA,
oOpa3oBaBmIasicsi B TOH ke (popme, u TimHa, 000XOKEHHAs B OTHE, C(hOpMUPOBATIA
ee )KUBOTHBIE arpecCHBHBIE M caTaHuHCKue KadecTBa'’, CchliKa Ha CaTaHUHCKOE
KAaueCcTBO YeJIOBEKa FOBOPUT HaM, YTO TJIMHA YEJIOBEKA BBIIIEKAETCS B OTHE, Kak
NIMHSHBIA  cocyd. [oBOpsAT Takke, 4TO caTaHa ObUT co3gaH W3 OrHI. B
MPOU3BEJEHUN 0CO00 BBIICISIIUCH TAKWE MBICIU KaK «AJUax co3/aall JKUHHOB U3
0e31bIMHOTO OTHSI».

[IpuMeyaTenbHbl HEKOTOPBIE aCHEKThl IPOU3BENECHUS, HAaIlpuMep, Korna bor
co3aBaj 4eJ0BeKa, OH BeJied MPUHECTH TOPCTh Mpaxa ¢ 3eMJIU. DTa rOpCTh MOYBbI
Obuta B3sSITa C BHEUIHEW MNOBEpXHOCTH 3emiid. Koxka Takke COCTOMT M3 ABYX
yacreii’®. OaHa W3 HUX — BHEIIHsAA O00OJIOYKA, a JApyras — BHYTPEHHS.
Bceepbimnuii Anax roBoput: «f cozman yenoBeka U3 INMHbDY. Koxa denoBeka u
KauyeCcTBO YEJIOBEKa CKJIAJbIBAECTCA U3 €ro BHEIIHEro Buaa U obpasa. Uto kacaercs

16 g cpall (5359 ¢, ) 5= <o jleall No, Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 1-5 varag.

17 Kypwonu Kapum mabHONapununr tapxuma sa tadpcupu / Tapsxumon: laiix A6aynasus Mancyp. — TomKeHT:
Cano-crangaprt, 2021. -b.83

18 Kypwonu Kapum mabHONapununr tapxuma sa tadpeupu / Tapsxumon: [laiix AGmynasus Maucyp. — TolKeHT:
Cano-crangapr, 2021. -b.83.
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BHYTPEHHEN KOXH (aIMbl), TO 3TO BBIPA)KEHHE BHYTPEHHEIO «5» M YEJIOBEKA.
YenoBeYHOCTh €CTh COOMpAaTETbHOE KaueCTBO MPEKPACHOM Mopaiu. 3emiii — 3TO
3eMJis, 10 KOTOPOW YTOITaHbl HOTH JIbsiBOJIa. BOT moyemy moyBa UMeET KaueCTBO
ThMBL. DTO KayeCTBO ThMbl B IIOYBE CMEUIAJIOCh C MOYBOM YeloBeKka OaHuU, U
BO3HUKIIM €II€ XYyAIIHE HpaBbl U YypOJJIMBBIE KaudecTBa. K 3TUM KauecTBam
OTHOCSTCS OECIIEYHOCTh M 3a0BIBUMBOCTH .

CyxpaBapay yIOBIETBOPSIETCS TEM, UTO YEJIOBEUYECKasl KOKA COCTOUT U3 JIBYX
yacTeil, Kak BHYTPEHHSIS M BHEILIHSAS KOKa, TOUHO TaK ke, KaK M0YBa, UCIOIb3yeMas
JUISL CO3/IaHUs YeJIOBEKa, B35iTa U3 COTEH YacTel 3eMHOM MOBEpXHOCTH. OnuchiBas
BHEIIIHIOID KOXKY KaK acleKT YeJIOBEUYECTBA, BHYTPEHHIOK KOXY OMMCBHIBAIOT Kak
BHYTPEHHUI aCIEeKT U YEJIOBEYECTBO, TO €CTh ACIIEKT YEJIOBEYECTBA.

A0y Xadc Ymap CyxpaBapau ckazaj, 4TO MPUYMHONW COTBOPEHMS YelOBEKa
ABJISIETCS yIpaBlIeHHE ABYMsI Mupamu. Jlyia yenoBeueckas ecThb Bbiciias HeOecHasl,
O HEl rOBOPST, YTO OHA U3 «I1apPCTBA MOBEIEHUN», <OKMBOTHAS AyIlIa» — U3 MHpa
JOJIeH, a )KMBOTHAsI YeJoBedecKasi Aylia €CTh OOUTENb BhICIIEH HEOSCHOM MyIIIH.
bor co3pai yenoBeka A ynpaBieHHs «3arpoOOHOM KU3HbIOY» (MUPOM M 3arpOOHOM
KHU3HBI0). bor xoTen, 4ToObl OH YIpPaBiIsil MUPOM Tak ke, Kak OH XoTe, YTOObI OH
ynpasisn  He6om?. TlosToMy 4YelmoBeK €CThb CYIIECTBO, KOTOPOMY JaHa
BO3MOYKHOCTh JIOCTUYb CYACThbsl JBYX MHpPOB. Ero oTHomieHue K MuUpYy H
OKpY>Karolel CpeAe 3aBUCUT OT €TI0 MBIIIJICHHS, NHTEIUIEKTa U TPOCBELIEHHOCTH.
To ecTp, eciiu 4enOBEK MOHUMAET Ce0sl, €CIIU OH 3HAET, YTO €ro CYIECTBOBAHUE B
MHUpE €CTh BEJIMKasi MyJApOCTb, €CJIM OH OTBOPAUMBAETCS OT 3J1a, TBOPUT T0OpbHIE
Jiea, €CIIM €r0 BE€pa CUJIbHA, €CJIM OH YyBCTBYET OTBETCTBEHHOCTh YEJIOBEUYECTBA,
OH OyJleT AOCTHYb CcYacThs ABYX MHpOB. CyxpaBapJu NpU3bIBAET YEJIOBEKa OBITH
IPOCBETJIEHHBIM U PEAIM30BaTh UCTUHHOE NpocBeTiaeHrne. OH yKa3bIBa€T, UTO 3TO
HE MPOU30HIET CaMO COOOM, U JJIs ITOTO YEJIOBEK JOJIKEH OCBOUTDH HAYKH LIapuaTa,
TapUKaTa, IMPOCBEIIECHUS] U UCTUHBI, & MOCIE ITOTO OH IOCTUIAaeT MUCTHYECKUE
HayKU.

[Muxobunaun CyxpaBapau rOBOPUT 1O 3TOMY noBoay: «LleHHOCTh AepBHILa
u3MepseTcs ero 0opn0oit co ceoum 3ro». [loGeaa aepBuina Hajg COOCTBEHHBIM 30
1 oOpalleHue ¢ HUM «XYCHH XYJK» (KpacoTa HpaBa) B 00phO€ C HUM JIOCTUTAIOT
«uIMu  JagyH» (0OoxecTBEHHOe 3HaHue). B TeHum 3TOro MOXHO JOCTUYb
10OpOIETENh U UCTIONB30BaTh pasyM-2L,

CyxpaBapau rosoput: «Ecnu mypun Bcerna untaer Kopan u AepKuT cBoe
CEepJille U SI3BIK BMECTE, OH MPEJOTBPATUT BO3PAKEHHS CBOEU IyIIM, U OH OyJeT
nerko yutath KopaH v mpoaomKarb CBOM MOJIMTBBL. DTOT «CyXYJaT» B UTEHUU
Kopana u monutse npocseniaer ayury. CBeT 60KECTBEHHOI'O CJI0Ba MPOUCXOIUT B
cepAle Kak AparoucHHbld kameHb. Urtenue Kopana HaxomuTcs Ha ypoBHE Xak
3ukpa. CBeT OOKECTBEHHOIO CIIOBA COOMpAEeTCs B CEpAlEe HPH CO3EPIaHUU
BEJIMKOro KauyecTBa boxbero cioBa. be3 pocTtukeHuss Takux O00>KeCTBEHHBIX
YPOBHEH IBEPU «HAYKH JaIyH» HE OTKPOIOTCS JUISl CIIyTH»22, VITaK, «AIbMH JTaLyH»

19 o jlaall Gyl se 635 e (e Ne Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. -120b- varag.
2005 Jlaall caylse (535 e () Hledi No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. -8a- varag.
2l oyl 53506 cpll Ll No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 53a- varag.
2204 Jaall Gl se (53508 () Hled Ne, Buxoro davlat muzey qo’riqxonasi, hujjatlar fondi 21125/11. — 71b- varaq

36



— 3TO HE Ta HayKa, KOTOPYIO MOXHO JIETKO ocBouTh. Hayka JlamyHnu - ojHa 13 HayK,
JTOCTUTHYTBIX TIPOPOKaMHU U Myiperiamu. ToT (pakT, 4To abCoMOTHAS HCTUHA 3TOTO
3HaHWS MCXOAWT OT TMPHUCYTCTBUSA bora, W CHOCOOHOCTh IOHMMATh €ro B
OYKBaJIbHOM CMBICJIE €CTh JYXOBHOE U JyXOBHOE COCTOSHHE, HaXOHAIeecs Ha
npenese Hamero BocnpusaTHs. [lap «wiMmu JamyHW» B OTHOIICHHSX TBopia u
YeJioBeKa K 4eJIoBeKy MICTHHOM ecTh ero Jap mociie OBIIJIeHUs APYTUMHA HayKaMu
U JJOCTUXKEHHUS BBICOKOTO CTaTyca.

Barmsinel nuccepranta Ha pazym TakoBbl y LlInxoounauna Cyxpasapau: «YUto
Kacaercs pasyma, TO OTO SA3BIK JAyIIM M IEPEBOMYUK pasyMan’. «Jlus aymm
MIPOHMIIATEIILHOCT, — 3TO €€ CEepJIe, a pasyM — 3TO €€ s3bIk». Lluxooumaua
CyxpaBapii COCpEIOTauMBACTCS Ha «pa3ymMe» B OOBSICHEHUH YEIIOBEYECKON
uaeHTnyHocTd. [lo ero cmoBam, «Bce mWMeeT CBOIO HIECHTHYHOCTh. JIMYHOCTH
YeJI0BeKa — 3TO €T0 pa3yM, a CYyIIHOCTh WHTEJUIEKTa — TEPIEHUE», — OOBICHSET
on?*. TlodTOMY OTBEIEHHE OCOOOr0 MECTa yMy B MHUCTHYECKHX BO33PEHHUSIX
Hluxabugmuaa CyxpaBapau — SBISETCS  YHUKAJIBHBIM — aCIIEKTOM,  PEIKO
BCTPEYAIOITNUMCS Y MBICTUTEIICH.

B auccepranmm cyduiickoe omnpenereHue ymMa Kak — «IOJHPYIOIIETO
JParoIieHHOTO KaMHs COIMOCTABIISETCS C OMpeeieHrneM Xopuca an-Myxacuon
«¥YM ecTb Ipupoja, KOTopasi MOCTUTAETCS CAMUM 3HAHUEMY, CXOACTBO U Pa3INuUe
B3IJIAJIOB  AHAIM3HPYIOTCS C  THOCEOJOTHYECKOM  CYIIHOCTBIO  cydued,
PACKpHIBAIOTC HX AaCHeKTH?’. B pesynprate amamuza uaed 1lIuxoOGuaguHa
CyxpaBapau «Pa3ym ecTh CYIIHOCTh JYIIM YEJIOBEKA, €€ S3BIK U TPOBOJIHUKY
MCCIIEI0BATENb BBIIBUTAET UIEH O CUJIE TADMOHUHM «pasyMa U ayxa»2® u ykassiBaer
Ha MUCTHYECKHE BO33PEHUSI HAYYHO JIOKa3aHO, YTO OHO OCHOBAHO HA «yMEPEHHOMU
THOCTUYECKOW KOHIICTIIIAN.

Taxxe, HCXO0/IsI U3 MUCTUYECKUX BO33PEHUM MBICIUTENS O TOM, YTO «YM €CTh
S3BIK JIyIIH, AyIIa ecTh bokue MmoBeneHne, CBET yMa 0JIaroTBOPHUT OT JYIIH, HAYKH
TaKke MUIHQYIOTCS CBETOM yMa, YM HaXOAWTCS Ha CYXJIECHUU MUChMEHHOHN TOCKU
COTJIaCHO HayKaM», U PACKPBIBACTCS TUAJEKTUYECKasl CBS3b MEXIY pPa3yMOM U
nymoii?’. Tlo cnosam Illuxobunguna CyxpaBapau, «pasyM —JOCTHIAeT
CYIIIECTBOBAHMS U PEATLHOCTH BMECTE C Aymioi». OH MOXET MPUHECTU CyTh Ha
npeamver. Ecam Obl He ObUIO AyIIH, pa3yM HE MNPOXOAuWSl Obl U HE MOT Obl
CBUJICTEIBCTBOBATh TPOTHUB YETOo-TMO0 WM pPSIJAOM C 4YeM-THO0» - Tak
000CHOBBIBAETCS THOCEOIOIHYECKAs CYIHOCTE €I0 MBICIIEH?S,

Bo B3mmsmax I[uxabugmuua CyxpaBapau «Hayka O HaclaeJOBaHUU»?
TPaKTyeTCs OTACIBbHO. BripaxkeHO, 4TO 3HaHUE 3axwpa MPUOOpPETaeTCS YIOPHBIM
TPYJZIOM, a 3HAaHUE MO HACJEJCTBY JaeTcs Kak OnarocioBenue ot bora ero ciyre B
pe3ynbTaTe CICIOBAaHUS TOMY, YTO OH 3HAET.

B Gl Galse 505 e pdll Hled No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147a- varag.
24 Gl Co ) se 535 e o0l Gled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 159a- varaq.
2500 Jaall Gl se 53 )5 e (el led Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147b- varaq
2604 Jaall Ca ) go (53 )5 e ) Sled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 145a- varaq

27 Jaall ol ge (63 )5 e ) Cled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147b- varaq

B Jlaall ) e 035506 ) Hled Ne. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 144a- varaq

29 Varosat — [« 5] vorisiylik, merosxo‘rlik, meros yuritish va meros olish tartibi, vorisiylik hukmlari.
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Onucremonornyeckoe yuyeHue IuxoOyanuna CyxpaBapAu OCHOBAaHO Ha
«YMEpPEHHOM THOCTHYECKOW KoHuenuwm» JkyHaiinga barmaau. B mpousBeneHuun
JIxynanna barmagum «Pacamim» HMCTOYHHMKMA YIOMHUHAKOT, YTO 3Ta KOHLENUHS
OCHOBaHa Ha YEThIPEX NPUHLHINAX. JTO:

1. OTuker

2. PazroBop

3. Hayka

4. INpaktuka®

OTa KOHUENUMWs NpHHATA 3a TEOPETHYECKYI0 OCHOBY CpEIHEa3MaTCKHUX
TapUKAaTOB, W TNPaKTUYECKHUE TMpaBUiia TapuKara, co3JaHHble AOIyXOJIUKOM
I'mxnyBanu, Xomxa baxayanunnom HakmbOanmoMm, Takke OCHOBaHbl Ha 3TOU
KOHIIENIUK L. Pa3BUTHE JIOKHBIX TAPUKATOB JIETKO IPOHMKAJIO B TyXOBHYIO JKH3Hb
MoJed ¥ moOy»xano JroAed K 0OAPCTBOBAHMIO, TBEPJOM BEpe U MPOCBEUIEHUIO
Hctunoi.

Tperss rnaBa AuccepTalvy HAa3bIBACTCA « ITHKO-BOCIUTATEIbLHOE 3HAYCHUE
tacapyp-uppon B3rasaos IlIuxadbupguna CyxpaBapam», U B Hel
AHAJIM3UPYIOTCS 3HAYEHNE HPAaBCTBEHHO-BOCIIUTATEIbHBIX B3Is110B CyxpaBapu B
npousBeneHUn  «ABopu}  yap-maapud», updoH-puIocoPckue  BOMPOCHI,
CBA3aHHBIE C HWHTEPHPETALMEN CACP)KAHHOCTH M TYMaHHUTapHBIX KayeCTB BO
B3IJIS1aX MBICIUTEIIS.

B npoussegennn Iluxobupnuna CyxpaBapau «ABopud yia-maapud» OHO
UMEET HPABCTBEHHO-BOCIMTATEIBHOE 3HAYEHUE, B YaCTHOCTH, MCXOAA W3
MPEACTABICHUM O TOM, YTO BCSIKOE O0Opa3oBaHUE JIOJDKHO HAUMHATBCS C
CaMOBOCIUTAHMS, YTOObI BOCIUTHIBATH MOJIOAEKD C HPABCTBEHHBIMU M BCEMH -
KPYIJIBI MHTEJJIEKTYAJIbHBIA MMOTEHIMAI, MPEXKIAE BCEro, y4aT TOMY, YTO B HHUX
ClelyeT pa3BHBaThb TEPIIEHHE, JOBOJIBCTBO, OJarogapHOCTb, JYLIEBHOE
CIOKOWCTBHE M YMCTOTY, BHMMAHHE K JIIOJSIM, yBaXEHHE K ceOe IMOJO00HBIM.
CornacHo CyxpaBapau, NOXBaJIbHbIE KAYECTBA O3HAYAIOT IPOPOUYECKUE KAYECTBA.
HpaBcTBeHHOE 3HaueHue CyabObl NPEACTABIAET COOOW pe3ysnbTaT IOBEACHUS
yesioBeka. CMBICIT )KM3HU YeJI0BEeKa — 3TO MyTh, KOTOPBIM OH U30pall v 10 KOTOPOMY
ClIeyeT, 10OphIe Aena, caenanHble 00UIeCTBY U JItosaM. B Hero (T. e. 6maropoaHblit
XapakTep) BXOAAT YETHIPE BEILU: BEJIMKOIYILIUE, IPYKOa, COBET U MUJIOCEPIUE.

B »stom cwmeicie, mo mHeHuto AOy bakpa Karranu: «TacaBByd ecTb
HPaBCTBEHHOCTb. Y KOro Obl HPaBCTBEHHOCTb HE BO3pacTaja, Y HEro HauMHaeT
BO3pacTarh cy(pusm. Y OAHMX ACKETOB €CThb MOpajb, & Y JPYIUX HET, IOTOMY 4YTO
OHM cienyioT cBeTy Bepel. W xurtenn Kypba, m cydum cremoBanu CBETy
munocepaus. Kurenn Kypba um cypuu oco3HalOT BHYTPEHHHMH CBET OJM30CTH,
OYHILNAOT UM CBOM BHYTPEHHOCTH M 10 KOHIIa OYMIIAIOT CBOM cepaua. Benps oqHu
cepaua ouyunarores csetom Mceiama, a npyrue ouminarorcs ¢BeTom Bepbl. M Bce
Cep/ilia OYMIIAIOTCA MUJIOCEPANEM U CBETOM 0Jin30cTH. OUHIllEeHHE U TPOCBETIIEHUE
cep/ia oTpaxkaercs B aymie»>2. Mtak, B IepByIo 04epe/ib, YeIOBEK JOJKEH MO3HATh

30 Hapowmii, Anmumep. Hacoitum yn-mMyxa66ar. Tyma acapmap Tymnamu. 10 skumuiik. YHuHuM xuit. — TOMKEHT:
V36exncron MAA,. Fadyp Fynom Homumarn HMUY, 2011. -5.89

31 Hagpyzosa I'.H. Xoxa baxoymnna Hakm6ann xaéti Ba MmabHaBHi Mepocu. — Tomkent; ®an, 2021. — 5.24.

32 Pa33okos T, Paxumos K. Xoxkaron HakuiGanaus TapukaTn Ba €TTd mmp. — Tomkent; O zbekiston, 2020. — B. 168.

38



¥ T03HaTh camoro ceds. Jljig 3Toro eMy HEOOXOAMMO OYMCTUTH CBOE CEPILE,
MOJIHOCTBIO OYUCTUTHCS OT pa3HOW MbUIM W CTaTh B TIEPEHOCHOM CMBICIIE
MIPOCBETJICHHBIM 4YeNIOBEKOM. MHora denoBek crecHsaercs HaOmoAaTh 3a COOOM,
uMest Takoe 0J1arociioBEHUE, €ro KU3Hb IPOXOJUT 0€3 BCSIKOTO pe3ysbTaTa B MUPE.
Borpoc 0 TOM, 4TO SIBISIETCS CYUIHOCTBIO >KM3HU, OCTAETCA OTKPBITHIM. ITO
CYaCcThe, YTO YEJIOBEK J>KMBET B OKPY)XCHHH TAaKHX BOIPOCOB, HO HE CIEAYyeT
3a0bIBaTh, YTO OCO3HAHUE YEJIOBEUHOCTH — 3TO €Il€ Hayajo KU3HU.

TBopuectBo CyxpaBapau mpeacTaBisieT co00il Hepa3phIBHYIO CBS3b KOJIEKCa
yecTu (pyTyBBaT (ambTpyuU3M, Apyxk0Oa, BEPHOCTh CBOEMY JOJTY, B3aMMOIIOMOIIIb,
YUCTOTa HAMEPCHWH W Tpyda M T. J.) C JyXOBHO-aCKCTHYHBIMHU YCTaHOBKAMHU
OpPraHM30BAHHOTO TacaBBY(. "eTkas menpb ans mieT. [lpencrasiss GpyTyBBaT Kak
HEOTHEMJIEMYIO YaCTh TaCaBBY( JIBHXKEHHUS, OH CTPEMUJICS YKPETIUTh PEIUTHO3HYIO
JeruTUMHOCTh Xanuda wusnoarumka. Kak ynomuHanock Bbile, Xanud ObLI
ouIMaILHBIM TJ1aBOM BCEX OpraHmu3aiuil GyTyBBar.

B T0 xe Bpems CyxpaBapau CBs3bIBaJl TacaBBY( CO CBSIICHHBIM
MyCYJbMaHCKUM WHCTUTYTOM, TakuM Kak xamudar AOOGacumoB, mpuaaBas
JIETHTUMHOCTH OpraHu30BaHHOMY TacaBBy(]*3. Barsaer CyxpaBapau Ha 9TOT CUYET
ObuM  W3NOXKEeHBHI B ero kamre «Mmmmar  anp-usAH  ana-1-OypxaH»
(«CocpenoTounBIINCH HA BAKHOM JOKYMEHTe»). OTHOIIEHUS MEXKIY CY(DUICKUM
MactepoM (IIEWXOM) U €ro Y4eHMKOM (MIOPHUIOM) OIMCHIBAIOTCS 3J€Ch Kak
OTHOLIEHUS MEXIy XamupoMm M ero paiaroM (mocnenoBarenssmu). CoriacHo
CyxpaBapau, xanud, mogo6Ho cyuiickomMy menHxy, MoTy4aeT CBOM MOTHOMOYUS
HEMOCPEACTBEHHO OT bora.

Cormacao CyxpaBapau, ¢yTyBaBaT, TacaBByd u Xamudar COCTABISIOT
ClenyIolyo uepapxuio: BepxoBublii xamudar — kHura (mpeaHauepTaHHas
cyab0a), ee CocTaBHas 4yacTh — TacaBBY(; C Ipyrod CTOpOHBI, TacaBBY(] nadrap,
€ro KOMIIOHEHTOM siBJisieTcs pyTyBBat. BaxkubiM npuzHakom dyTyBBara SIBISIIOTCS
BBICOKHE MOpaJibHbIE KadecTBa (allb-aXxJlaKk a3-3aKuiia); B TO )K€ BpeMsl BaKHBIM
NPU3HAKOM TacaBBY(] SIBIAIOTCS TOXBAJIbHBIE JieJla H  JIOMOJHHUTEIbHBIC
oOsi3aTennbHbIe  MOJIMTBBI  (aypan). Hakonen, xamudar BoOIUIONIAET TaiiHy,
JOCTOMHBIE JESHUS U MOpajbHble A0OpoJeTeNnH. JTa HepapXxuyecKkas CHUcTeMa
CyxpaBapii OTYAaCTH HAIOMUHAET TPAJAMIIMOHHYIO TPOMILYy TacaBBy(: Imiapuar,
TapuKaT U UCTUHA.

Bompoc o aymie, sBusironuiicss u3Be4HOM TpoOiemMol TacaBBY(, BO3SHUK B
Humanype Bo BTOpoii monoBune [X Beka, U ero OCHOBHAas UES - «TPEHUPOBKA
Oym» W «puazary. UYTo OTIMYaeT MajJOMAaTHTOB OT APYTHX COBPEMEHHBIX
Cy(QUICKHX TPYIII, TaK 3TO TO, YTO OHU COCPEIOTOUCHBI HA JICYCHUH U UCTIPABIICHUN
«Hadca» OT HETOCTATKOB U MTOPOKOB, YTOOBI JOCTUYh HCKPEHHOCTH B MIPUCYTCTBUU
bora. Ha mepBbIii B3I, TAaKOE MOJOKEHUE MOXXHO YBUAETh M BO BCEX JIPYTHUX
tapukarax. OJHAKO OJHU W3 OCHOBHBIX MPUHIMIIOB MaJlOMaTHH, TaKhe KaK He
HOIIIEHUE CHEIHAIbHON OJEXKIIbI, MPEANOYTCHHE TaWHOTO 3WKpa MyOIHMYHOMY U

3 Ilapumosa O. Xjxa A6ayxonuk FwkoyBoHMiI TacaBBy(uii TabIMMOTHIA axJIOKWil Kaapuariap: dancada
(danmapu HOM301H... aucc. aBroped. — Tomkent, 2002. — B.26
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BO3JIEpKaHUE OT OECIENBHBIX MPOTYJIOK, ObUIH NPUHSATHI TapukaToM HakmiGanaus,
BosHukiel B XV Beke3,

CornacHo jucceptanTy, ydeHue HakmbOanauss MNOAHSIIOCH JI0 YPOBHS
VMCTUHHOI'O JIYXOBHOI'O HAacTaBHHMKa Hapoaa MoBapoyHHaxpa. B Hell «riiaBHBIM
TpeOOBAHUEM SIBIIETCSI OUMILIEHHE AYUIM OT Ipaxa Mupa, 0opbda cO CBOMM 3ro,
oOpeTeHue B JyIlle TIOKOS M YUCTOTHI, BHIIIMBAHUE B cepiie uMeH boxuux. IT0
UMEHHO TO, YTO KacaeTcs 3ukpu Xadu (TailHbIi 3UKp). «BBITH C JIIOABMHU CHAPYKH,
a ¢ Mctunoii BHYTpu»®®, nenaTh Kakablii B310X ¢ Borom B yMe, nenaTh Inar K
MMOXBAJIBHBIM JI€JIaM, I0OPBIM JIeJlaM, €3IUTh TI0 CTPaHE, MOCEIIATh MOTHUJIIBI CBATHIX,
MPOCHINMATBCA HEOCTOPOXKHOE, Jt00oe JloCTHKeHHue OCO3HaHUSI IyIIM B STOM
COCTOSIHUM CUUTAJIOCh OCHOBHBIM METOJOM JIyXOBHOTO BocnuTanusi Hakimbanusi.
3HaueHHEe JTOr0 OYEeHb BENWKO, M ydeHue Hakmbanauita o00bEIUHSIO
TIOPKOS3bIYHBIE W HWPAHOSA3BIYHBIE HApPOAbl PErMOHA HE TOJBKO JYXOBHO U
HPaBCTBEHHO, HO U aKTHBHO YYacTBOBAJIO B Mporecce ux (HOPMHPOBAHUS KaK
HallAH.

XpaHeHue B cepAle mamsatu o bore mpu peryssspHoM TpyA€ B Pa3IMYHBIX
chepax OOIICCTBEHHOW >XKM3HHU, OJaroyectue, 4eJOBEYHOCTh, Bepa, J00poTa,
YBOKEHUE K POAUTENSIM, CTapIIUM, YYUTEIsIM, TPYJ0JiIo0ue, corjacue,
TEPIUMOCTb, MaMATh O IIPOLUIOM, YBAaXXEHHE K YEJIOBEYECKOMY HJOCTOMHCTBY ,
NaTpUOTU3M, MPABAUBOCTb, YECTHOCTh, YMEHHUE BECTH YHUCTBHIM 00pa3 >KU3HU U
MHOTHE OJaropoJHbie IIEHHOCTH, BEJIHUKUE 4YEJIOBEYECKHE KauecTBa IPOYHO
YKOPEHUJIUCh B CO3HAHUU >KUTEIEH peruoHa. Penurus Takke, B OCHOBHOM,
OCHOBaHa Ha cBsleHHOU penuruu Mcnama u yuenun Hakmbanaus. B To e Bpems
Tapukat HakmOGanausi BBIIBUHYI UACI0 OYHUIICHHUS cepiiia OT MbUIM U Hadca OT
CKBEPHBI.

B nuccepranmu paccMaTpuBalOTCS ACHEKTbl AYIIM, OPUEHTHPOBAHHBIE Ha
IyILy, U aCTIeKThl Ty, OPUEHTUPOBAHHBIEC HA YUYy, U YTBEPKIAETCS, YTO Ayl
MMEET CTOPOHY, OPMEHTHUPOBAHHYIO Ha AYIly, a TaKK€ WHCTUHKTHUBHBIE (T. €.
YenoBeueckyto MpUPOY) U UHCTUHKTUBHBIE (T. €. CKIOHHOCTH) aCHEKThI JTYIIIH.
Ecnu cepjlie HE MOJHOCTBHIO OYHUILIEHO, OHO HE MOXET MOJHOCTHhIO TOBEPHYTHCA K
IylIe U OCTAeTCsl JBYCTOPOHHUM - OJIHA CTOPOHA K JyuIe, apyras - K aro. Ecin xe
OHa TIOJIHOCTBIO OYHINEHA, TO MOJIHOCTHIO oOpamaercss K Aylle U TOJydaeT ee
MOMOILIb BO BCEX CBOMX JI€JIaX, U CBET €€ Bce Ooliee u Oosee Bo3pacTaer. Kak cepaie
TAHETCS K JIylle, TaK W Aylla TSHETcsA K ayme. To, 4To IpUTATUBAETCS K KaxA0u
Qyllle, MPOTUBOCTOUT TOMY, YTO B HEH €CTh, U IyllIa, CIEAYIOIIAs 3a TyIIOH, TaKkKe
M3JIy4YaeT u IPOTUBOCTOUT TOMY, 3a UeM ciienyer Ayia. MccnenoBarenb 000CHOBaI
BOIIPOCHI THAJIEKTUYECKON B3aUMOCBSI3U S, cepaua U Iyniu, B3aUMOIEHCTBUS C
ATUMU COOOPaKEHHUSIMHU.

CornacHo pasmbinuieausiMm CyxpaBapau O BOCIUTAHUU C€0sl, I - 9TO MECTO
IJIOXUX KA4eCTB, a Jylla - MECTO XOPOIIMX KadyecTB. Bce moBeneHne u kavyecTna,
BO3HMKAOIIME B JAylIe, UCXOAAT M3 JBYX KopHeil. IlepBoe - 3ro «raim» (T. €.
JIETKOMBICITUE), @ BTOPOE - «I1apa» (3KaJHOCTh), U OT TaiIlla MPOUCXOIUT HEBEICHHE

34 Kapimn A.J1. MycynpManckuil MucTUIM3M: KpaTkas uctopus / [lep. ¢ anri. M. I'. Pomanos. - CIT6.: «JIAJIS», 2004,
-C. 111.
35 Komunos H. Hakm6angust. / SU73M9, 6. — Tomxkent: “Y36exucTon Mummmii suimkioneausicu’’, 2003. — b.294.
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ce0s1, a OT 1mapaxa — ero noxotTk. Hadc B Tauie, T.€. B CBOEH JErKOCTH, M0A00€H
KpyTJioMy Iapy, OECHpecTaHHO IBIKYIIEMYyCs caM 1Mo cebe MO XOJIMHCTOU
MECTHOCTH, a B Il1apa, T.€. B CBOCH JKaJHOCTU M TIOXOTH, OH TI0/I00€H MporeIepy,
OBIOIIEMYCSl O CBET CBEYH, U €r0 HE yCTPAaUBAET CBET, OH B KOHIIE KOHLIOB yOUBaeT
ce0s1, 1MoIaB B OTOHb.

OT JerkocTH poOXKIaeTcs TMOCHEIIHOCTh M HeTepneHue. TepneHue —
JparoIeHHOCTh yMa. JIerKOCTh €CTh Ka4yeCTBO AYIIH, BO3/IyXa U AyXa, IPEOI0JIETh
KOTOpPOE MOXKHO TONBKO TeprnenneM. Korga ym yBiekaercs, MOXOTh U JKaTHOCTb
BO3HHKAIOT M3-32 IAPBI, TO €CTh )KagHOCTH. K KauecTBam AyIu OTHOCSTCS KaueCcTBa
ee M3HaYaJIbHOU CEp/IIIEBMHBI, a TAK KaK OHAa M3HAYaJIbHO CO3/IaHa U3 Mpaxa, TO OHA
u o0mamaeT STUM KadyecTBoM. KadecTBa ciabocTu B U€IOBEKE UCXOMAAT U3 TOYBHI.
Hamnpumep, kauecTBO >KaJHOCTH — I'Psi3b, KAUECTBO MOXOTU — YepHast 00J0THAS
Ipsi3b, & KAYECTBO HEBEKECTBA — 3aCOXIIIAs IPsA3h. TakKe €CTh CTHX O TOM, UTO €ro
BBICYIIIUBAIOT, KaK TNIMHY, KOTOPBIM OTHOCHUTCS K OTHIO CaTaHbI, U MTOCKOJIBKY TJIMHA
BBICYILIMBAETCSI OTHEM, 3r0 001a/laeT KauecTBaMu oOMaHa, oOMaHa u 3aBUCTH. KTo
3HAaeT JyXOBHBIE KadyecTBa MAyIIM, TOT OCO3HAET, YTO €My HEZOCTaTOYHO
COOCTBEHHOMW CHJIbI, YTO OH HE MOXET MPOCUTH MOMOITU Yy TBOpIIa, COTBOPUBIIETO
ero npupony. Pab He MOXeT HOCTHYb TMpaBAbl YeIOBEUYECTBA, HE 00y31aB CBOU
’KUBOTHBIC TIPUTSA3aHUSI 3HAHUEM M CIPABEIJIMBOCTBHIO. Torga yKpersisieTcsi ero
YEeJIOBEYHOCTh M 00O0TaIaeTcsl €ro CMbBICIA, M OH OCO3HAeT CBOM CAaTaHWHCKHE
Ka4yeCcTBa, MMOPOKU U CBOE YEIIOBEUECKOE COBEPILIEHCTBO. Torma 4eaoBeK HaYMHAeT
OBITh HEJIOBOJILHBIM CBOMMH HepocTaTkamu. Torga eMy OTKpOIOTCSI BBICOKOMEpHE,
4YeCTb, STOM3M, BOCXHUIIICHUE U JAPyTHe MOA0O0HBIe 00KeCTBEHHBIE KadecTBa. Torma
pab moiMeT peanbHOCTh pabCcTBa U HAMIET yTEIICHHUE.

Huanor nmeer ocoboe 3HaueHue Bo Birsaax Cyxpasapau. [lo ero crmoBawm,
MO>XHO M3BJICUB TMMOJIB3Y U3 Oecel ¢ meixaMu, APy3bIMH U cOOPIIMKaMU HAJIOTOB.
becena — camas a¢dextuBHas ¢popma odyuenus. becega — 310 0OMEH B3aUMHBIMH
nepekuBaHusAMU U dyBcTBamH. OOIIEHHE ¢ JTIOJbMH, 00JaIal0IIMMU XOPOIIUMU
MOpaJbHBIMU Ka4eCTBAMH, HAaxXOXXJEHHWE B UX KPYIy CO3/1a€T BO3MOXKHOCTh
YeNOBEKy CJeoBaTh JTHUM KauecTBaM. Yepe3 Oecemy coBepiiaeTcss MyTh OT
0€3rpaMOTHOCTH K BEICOKUM HPAaBCTBEHHBIM HOPMaM, BEJb YEJIOBEK (hOPMHUPYETCS
MOJ1 BIMSIHUEM COLIMATIbHOM Cpe/ibl U CYIIECTBOBAHUS BOKPYT Hac.

CyxpaBapau MOIYEPKUBAET, YTO AUAJIOT TPOSBISETCS B UEThIpeX (hopmax:

1. Becena c meitxamu — JIGKapCTBO ISl MIOPHU/IA.

2. Pa3roBop c Jt01bMH TapuKara - SKoObl 3TO MUIIA, KOTOPHIM MTUTAETCS TEJO.

3. PasroBop ¢ rpemntHruKaMu Bpe/ieH.

4. Pa3roBop ¢ OTCTYITHUKAMH U TEMH, KTO HE BEPHUT B PEJUTHIO, SIOBUT>®,

B nucceprammu momuepKUBAeTCs, YTO IS OTOTO YEJIOBEK JIOJDKEH
PYKOBOJCTBOBATHCS. HOPMOM.

B mpouecce rmo0anuzanuu, KOrja Haill HApOJ >KMBET BMECTE C HapoJaMu
MUpa, HWCTOYHMKKA HMH(pOpPMAlMK, JOXOASAIMIEH 10 JIoAeH, Ype3BbIYANHO
pazHooOpazubl. Mpeicnu Illuxabunauna CyxpaBapauss O HPaBCTBEHHOCTH,
CaMOCOBEPIIICHCTBOBAHUY, OYMINEHUM Ay, QyTyBaTax, (opmax Oecenpl u

36 e cpall (52 )56, <)l se i jladl No. Buxoro davlat muzey qo’rigxonasi, hujjatlar fondi 21125/11. - 147 b- varaq
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BbIOOpE coOeceTHMKa CIIyKaT HPaBCTBEHHBIM OCHOBAHHUEM HE MOAAABaThCS Uy KUM
UJESAM.

3AKJTIOYEHHUE

Ha ocnoBe m3yuenust tpyna Illuxobummuuna CyxpaBapau «ABopud yib-
Maapud» M €ro THOCEOJOIMYECKOr0 YUYeHHUs ObUIM CJIENaHbl CleayIolue
TEOPETHYECKHUE BBIBOJIBI:

1. B Tom, uto [luxobypaun CyxpaBapau umeet ctatyc «llleiixyns Mcmamy,
«eiixyns Opudun», ocHoBarenbTapukata «CyxpoBapausi», 3aciyru AOy
Hamxub6a 3usynmuna Ao6xyn Kamupa ac-CyxpaBapayd B JOCTHKEHUH YpPOBHEU
no3HaHus ¢unocoguu TacaBBy(d BEIUKH.

2. TacaBBy® Hacnenue llluxobunauna CyxpaBapau B e€ro tpyaax «ABopud
yin-maapud», «Hyr'6arynb-6assH ¢u Tadcupui-kopan», «Jka30yn-kynayo wis
MyBocallaTui-Max0yo», «Pamdyn-nacoux an-uiiMmanusi Ba kauidyib-pazaux ai-
IOHAHMS», €ro B3MVISABl HA MHUP U 4YEJIOBEKa, MPUPOAY U OOIIECTBO M HX
B3aMMOINPOTUBOPEUAIE OTHOIICHHUS, TUATEKTUKO-THOCEOJOTHYECKHUE TTOAXObI K
OBITHIO, U3MEHEHUIO W PA3BUTHIO MHpPA M YEJIOBEKA MPECTABISIOT 000l 0coboe
MECTO B 00pa30oBaHuU Cy(HUUCKUX OOIIUH TOTO BPEMEHU U TMO3KeE.

3. Bo B3rui/1ax MBICJIMTENIA OJYEPKUBAETCS, YTO UCTUHA U BOITPOCHI YEJIOBEKA
Y 9TO YeJIOBEK Mo3HaeT bora, oco3HaBasi CBOIO HICHTHYHOCTh. B yueHun tacaBByd
ATOT MPOLIECC COCTOUT M3 CTAauM 1apuaTta, TapuKara, MPOCBETICHUS U MUCTHHBI.
Mpeiciutens 00bsicHun  «bpaTcTBO cydueB», ciaBy Cy(QUHUCKOTO COCIIOBHS,
IPUBEP>KEHHOCTh MPUHIIMIIAM CYHHBI, TPYAHBIC ISl TIOHUMAHUS UJEU Yepe3 CBOU
MPO3anYEeCKUE U OITUUECKHUE MMPOU3BEICHHUS MOMYISIPHO U IIPOCTO.

4. Yepe3 cBOU TPYAbl MBICIUTENb OOBSICHUI CIIOCOOBI MO3HAHUS CYLIHOCTHU
yejioBeka "W3 3HaueHHUs cJioBa "MHCaH" B 3HAUCHMM KakK ajiMa3 Tjia3a, OOBSCHUII
COTBOPEHHME U IIEHHOCTh YeJIOBEKa, uTo bor co3nan yenoBeka Oyiaroapsi ero TOHKOU
mynapocTtd, OH clenan ero MOYeTHBIM U OJIarOYeCTUBBIM, U CHEJNal €ro BUICHUE
00KECTBEHHBIM, a €r0 OTKPOBEHHE — HEOECHBIM, U OOBSICHUJI, UTO B 3TOU popMe OH
CTaJI yYCHUKOM He0a M 3eMJTH, KaK JYXOBHO, TaK U (PU3NYECKHU U BHICOKO OIICHHIL.
OH W3yuyusa BHEUIHUH M BHYTPEHHUM MHUp 4eJOBEKa, HAOMIOAall €ro Mpupoay u
CTpEMJICHHSI, BBIPA0OTaNl pEHICHUs CBA3AHHBIX C HUMH MPOOJIEM MPOCTHIMH,
OerapIMU U TMONYJISIPHBIMU CHOCO0aMU, MCXOAS M3 PEIMTHO3HBIX BEPOBAaHUU U
oOpaza MbIcnel Jojaeil. JIparoneHHoCcTh Bephl YEI0BEKa paBHA €ro BEJIMYHIO, OH
IpOAHAIN3UPOBANl JypHbIE IMOPOKH, BbI3BAHHBIE HEIOCTATKAMU - 3TOM3MOM H
KaJHOCTBIO, M YKa3aJ IMyTH U30aBIEHUS OT HUX.

5. B TacaBBy®d-dumocodckux Birmsgax Illuxabupnmaa CyxpaBapau Ha
yesioBeka U ero cymHocth CyxpaBapau BBIPaKaeT, YTO YEJIOBEK €CTh CYIIECTBO,
COCTOSAIIEE U3 AYIIU U IUIOTH, U TOBOPUT O TOM, YTO HUXKHSSA YaCTh TeJa SIBISIETCS
IIEHTPOM M 00JIACTHIO JYIIH, a BEPXHSS YacTh Teja, SBISIOMAsICS 00J1acThIO TyIIIn
U COKpOBUIIHUIIEH HeOecHbIX TalH. [IpeacTaBnenust CyxpaBapau O 4€JIOBEKE U €T0
CYILIHOCTH, AYLIE M JyX€ PaCKpBIBAIOTCS OTICIBHO B €ro Tpyae «ABapu¢ yib-
Maapud.
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6. CormacHo mupoBo33peHuto CyxpaBapau, y AYIIH €CTh CTOPOHA, KOTOpAast
CMOTPUT Ha 3T0, U CTOPOHA, KOTOpasi CMOTPUT Ha ylry. A B Hace eCTh CTOpOHA,
KOTOpasi CMOTPUT Ha JAYLIy U CMOTPUT Ha Tal (T.e. YEJIOBEYECKYIO MPUPOJY) U
MHCTUHKT. Ecnu cepiue He IOJHOCTBIO OYMIIEHO, OHO HE MOXKET IOJHOCTHIO
MTOBEPHYTHCS K AYIIE U OCTAETCS IBYCTOPOHHUM - OJIHA CTOPOHA K AyLIE, Apyras -
K oro. Eciin e oHa mOJHOCThIO OYMILIEHA, TO MOJHOCTHIO OOpamaeTcs K aymie u
MOJTy4aeT ee MOMOLIb BO BCEX CBOUX JIeJIaX, U CBET €€ Bce Oosiee u Oosiee Bo3pacTaer.
Kak cepaue mputsruBaetcs K Ayiiie, Tak U aylia NpUTsITuBaercs K ayme. To, 4to
MPUTATUBAETCA K KaXJOW Jylie, NpOTUBOCTOUT TOMY, YTO B HEW €CTh, U JyllIa,
clenyromas 3a AYLIOW, TakKe M3Iy4daeT M MPOTUBOCTOUT TOMY, 3a YE€M CJEAYeT
nayma. Ero HpaBCTBEHHBIE M POCBETUTEIBCKUE B3TJISA bl AKTYaJIbHBI U CETOIHS.

7. Iluxabuamun CyxpaBapau KOHKPETHO ITOKa3blBA€T MECTO pa3yma B
HPaBCTBEHHOM COBEpLIEHCTBOBAaHMHU uenoBeka. Barmsasl CyxpaBapau NpHU3HAIOT,
YTO pa3yM JICKHUT B OCHOBE MOPAJIbHBIX MOHSITHH, TAKUX KaK MOPAJIbHBIM BHIOOD,
TEpIICHUE U BOJIA YEJIOBEKA. A pa3yM HYXIAETCAd B TPEHUPOBKE, U 3TOT MPOLECC
ocyIIecTBIsieTcss uyepe3 oOpa3oBanue. MMeHHO mo3TOMY 00pa3oBaHUE TOJIKHO
cTaTh HEOOXOAUMOI COCTABIIAIONICH )KU3HH YeI0BeKa. Beskuii uenoBek, BUAEBIITAN
JUK MHUpa, JOJDKEH C TOJIb30M HCIOJNb30BaTh JaHHYIO €My JKU3Hb, HE A
HACJaXXJ€HUSI MUPOM MaTepUajbHbIM, a [JIsl HACIaXIEHUS YJOBOJIbCTBHUIMU
JIYXOBHOTO CYIIIECTBOBaHMS, HE JJIsi TOr0, YTOOBI MPEJABATHCS CIIABE MPEXOISAIIErO
MUpa, a 75 )KU3HU B OK€aHE BEYHOCTH. JTO €CTh HEOOXOAUMOCTb.

8. B cBoux B3riggax Ha HaQ)C U €ErOBOCIUTAHUE MBICIIUTEINb PAa3bsICHUII, YTO
MpEBPATUTh HA(C B TOPOK WIIH JOOPOJAETENH MOKHO TOCPEICTBOM CBOOOHOW BOJIU
¥ HPaBCTBEHHOT'O BBIOOPA, U JIJISl 3TOTO BEIUKO 3HaueHue CHIIbl BOJIH. CyIIEeCTBYIOT
pa3Hble M T[OAYaC MPEIB3AThIE B3Il HAa HAy4YHO-IYXOBHOE Hacleaue
Muxabupnuaa CyxpaBapaw, W TMOAXOAUTh K HUM HEOOXOAUMO C TIO3UITUU
METOJ0JIOTUU JUAJIEKTUYECKOM B3aMMOCBSI3H HAallMOHAIM3Ma U YeJIOBEUECTBaA.

9. KonnenrtyansHo-Teoperndeckoe yueHne CyxpaBapan 0 TyXOBHOM 3pEIOCTH
YeJOBEKAa BBIPAXKAIOCh B  XYJ0XKECTBEHHBIX CHUMBOJAX, OCHOBAaHHBIX Ha
HMCTOPUUYECKHUX COOBITUSIX, OBITOBBIX pealiusixX, HIeJAeBpax HAPOJAHOIO TBOPUYECTBA, a
iapuaT paccMaTpUBAJICS HE KaK OKOBBI JUISI YEJIOBEKA, a KaK Ba)KHas OCHOBA U
CPEACTBO BOCIHMTAHUS HJACAIbHBIA  4YesioBeK. KoHIEenTyanbHbBII  MOAXOM
CyxpaBap iy K BOIIPOCY O TyXOBHOM COBEPILIEHCTBE YEIOBEKA MIPEICTABIsAET COOOM
rIyOOKO TepepadOTaHHBIA CHUHTE3 KOHIEMIUN, CYIIECTBOBABIIMX JIO HEro, U
CIyXUT (yHAaAMEHTAIbHBIM UCTOYHUKOM YYEHUM, BOZHUKIIIUX MOCIIE HETO.

Ha ocHOBaHUM M3J10KEHHBIX BBIBOJOB OBLIO COUTEHO I€71ecO00pa3HbIM JaTh
CIEAYIOIINE PEKOMEHIAINU:

1. Co3panue »sieKTpoHHOro Karaiora mnpousBeneHuid IluxoOuaanna
CyxpaBap/iu, IEPEBO]I €ro MPOU3BECHUN, HE TIEPEBEICHHBIX Ha Y30€KCKUM S3BIK;

2. Coznmanue cioBapsi TacaBBYy( MOHSATUH B Tpou3BeACHUU «ABopud yi-
maapud» [lnxabunauuna CyxpaBapau;

3. Illupokoe wucronb3oBaHWE MYAPOCTH W HUACH NPOU3BEIACHUI B pycie
TacaBBy() mnpu  oOoraimieHHMH cojAepKaHus npeaMmeTroB  «BocnuTaHuey,
MpEnoiaBaeMbIX B 00IIe00pa30BaTEIbHBIX IIKOJAX, MPHU CO3JAaHHH y4eOHOM
JUTEPATYPHI;
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4. MWcnonb3oBanue nyxoBHoro Hacieaus CyxpaBapau B JIyXOBHO-
IPOCBETUTENIbCKON NIeATENIbHOCTH, HANpaBICHHOW Ha BOCIUTAHUE MOJIOACKH B
TyXe TYMaHH3Ma U BEpOTEPITUMOCTH;

5. OOoramenue conepkaHusi OOIIECTBEHHBIX HAyK, IPENOJIaBaeéMbIX B
BBICIIEM M CpeAHeM Npo(ecCHOHATbHOM O00pa30BaHUM, W MPUMEHEHUE
rymanuTapHbix unaed B Tpyae llluxobynauna CyxpaBapau «ABopud yia-maapudy»
(«Te, xTo ocosnan [IpocBeTiieHnEY);

6. [Ipu pa3zpaboTke ucTOpUU Y30€KCKOW (umiocopun U HCCICNOBAHUH €€
JTyXOBHO-UCTOPUYECKUX OCHOB, CO3JaHWUU CJOBapsl TacaBBYy(} TMOHSITHIA,
SHIUKIONEANH W JAPYTMX MCTOYHHUKOB I€JECO00pa3HO BKIIOYHTH HAYYHOE
Hacnenue [luxoOynauna CyxpaBap/u.
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INTRODUCTION (abstract of PhD dissertation)

The purpose of the study is to reveal the philosophical essence of
epistemological views in the work of Shikhobiddin Suhrawardi "Avorif ul-maarif"
("Those who realized enlightenment").

The object of the research is the life, spiritual heritage and views of
Shihabiddin Suhravardi.

The subject of the study is the scientific and theoretical substantiation of the
philosophical and epistemological views of Shikhobiddin Suhravardi in the work
"Avorif ul-maarif".

The scientific novelty of the study is as follows:

It has been logically proved that the leading role of the legacy of Shihabiddin
Suhravardi in the development of religious and philosophical thought in the 12th-
13th centuries. lies in the interaction of his philosophical views in the work "Avorif
ul-maarif" with "moderate epistemological concepts”;

"Criticism of Aristotelian peripatetism™ in the work "Rashfun-nasoih al-
lymaniya va kashful-fazaih al-yunania" revealed that his views on the relationship
and influence of relations between the Creator, man, nature and society are the
"quintessence" of the religious and philosophical worldview;

Shikhobuddin Suhrawardi’s work "Avorif ul-maarif" promotes the harmony of
mind and spirit, purity of heart, soul, the mystical potential of "Yakin of knowledge",
"Laduni of knowledge", "Arif" (gnostic), which can be achieved by inner prayer
based on that it is a means of exaltation;

need to fight enlightenment against radicalism and ignorance is proved in the
work of Suhrawardi "Avorif ul-maarif" on the basis of "anasiri arba" (four elements)
criteria that contribute to the understanding of enlightenment (harmony of external
and internal knowledge, enlightenment proven on the basis of knowledge).

Implementation of the research results. According to the results of the study
of the philosophical foundations of the epistemological doctrine in the work of
Shikhobiddin Suhravardi "Avorif ul-maarif":

theoretical conclusions and proposals regarding the fact that the leading role of
the legacy of Shihabiddin Suhravardi in the development of religious and
philosophical thought of the XII-XIIlI centuries. is the interaction of his
philosophical views in the work "Avorif ul-maarif" with "moderate epistemological
concepts™ were reflected in the project of fundamental scientific research No. OT-
F1-106 "Study of the natural-scientific and socio-philosophical heritage of medieval
thinkers of the East by scientists of the West" (2017-2020), carried out at the
National University of Uzbekistan named after. Mirzo Ulugbek (Certificate No.
04/11-3182 dated May 25, 2023 of the National University of Uzbekistan named
after Mirzo Ulugbek). As a result, this served to enrich the content of the works
published within the framework of the project, to systematize the general
methodological approaches to the directions of tasawwuf of the views put forward
in the tasawwuf tarikats and teachings;

scientific novelty and conclusions on the criticism of Aristotle’s peripatetism
in the work "Rashfun-nasoih al-imaniya va kashful-fazaih al-yunaniya™, that his
views on the relationship and influence of the relationship between the Creator, man,
nature and society are the "quintessence” of the religious and philosophical
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worldview were used in the preparation of the encyclopedic collection "The
Historical and Philosophical Heritage of Scientists and Thinkers of the Medieval
East", prepared by order of the Imam Bukhari International Research Center under
the Cabinet of Ministers of the Republic of Uzbekistan (Reference No. 02/248 dated
May 26, 2023 of the Imam Bukhari International Research Center under the Cabinet
Ministers of the Republic of Uzbekistan). As a result, this served to enrich the subject
of the encyclopedia and improve such ideas as healthy faith, high spirituality,
tasawwuf thinking, education of a perfect person, related to the education of youth;

conclusions and recommendations on the work of Shikhobiddin Suhrawardi
"Avorif ul-maarif" that he promotes the harmony of mind and spirit, purity of heart,
soul, inner prayer, which is a means of increasing the gnostic potential of "secret
knowledge", "laduni ilm", "arif" (gnostic) were used in the propaganda activities of
the Republican Spiritual and Educational Center in 2020-2021, including in the
Republic of Uzbekistan in 2021, aimed at increasing the efficiency of spiritual and
educational work and raising the development of the sphere to a new level under
paragraph VI of the program additional events "Preservation of the historical
heritage, customs and traditions of the national education of our people,
strengthening the atmosphere of inter-religious tolerance, inter-ethnic harmony and
mutual kindness among the general population, especially among our youth under
the slogan "We are supporters of enlightened Islam!" (Reference No. 203 dated May
25, 2023 from the Institute for Social and Spiritual Research at the Spiritual and
Educational Center of the Republic of Uzbekistan). As a result, this served to
develop scientific conclusions on the use in the educational process of such subjects
as philosophy, the comparative study of world religions, spirituality, ethics, the
development of the moral education of young people, the strengthening of
ideological immunity against aggressive radical ideas;

scientific conclusions and practical recommendations on the need to fight
enlightenment against radicalism and ignorance, "anasiri arba" (four elements) in
the work of Suhrawardi "Avorif ul-ma'rif' and criteria that contribute to the
understanding of enlightenment (harmony of external and internal knowledge, based
on irfan ) were used in preparing scripts for the programs "Hello, Bukhara", "Time
of Youth", "Najot Bilimda", "Zamondosh", aired in 2022-2023 in the Bukhara
Regional Television and Radio Company and when conducting a direct interview
with a correspondent (Reference No. 02-09-135 dated May 23, 2023 of the Bukhara
Regional TV and Radio Company). As a result, this served to further expand the
opportunities of young people to become mature, truthful and honest people, provide
viewers with the necessary information on these issues, enrich the spiritual world of
the younger generation, increase its ideological potential and immunity.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 130 pages.
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