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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda ijtimoiy-
ma’naviy muhit barqarorligini ta’minlash va umuminsoniy qadriyatlar
ustuvorligini mustahkamlashda diniy bag‘rikenglik, plyuralistik tamoyillar va
diniy-irfoniy qarashlar negizida shakllangan g‘oyalarning insonparvarlik
mohiyatini targ‘ib etish muhim ahamiyat kasb etmoqda. Ayniqgsa, Sharq
mutafakkirlari ilmiy merosida ilgari surilgan olamni bilish, ma’rifatini anglash,
insonni tushunish, aqgl, galb va shariat mezonlari xususidagi falsafiy garashlarni
zamonaviy bilimlar bilan uyg‘unlashtirish, bilim mezonlariga amal qilish va
vorisiylik tamoyillariga tayanishni talab etadi. Shu ma’noda, alloma Tabotaboiy
falsafiy-irfoniy merosidagi ontologik, gnoseologik, teologik va aksiologik
masalalarning integratsiyalashuvi va o‘zaro transformatsiyalashuvi jarayonlarining
0‘ziga xos xususiyatlarini ochib berish dolzarb ahamiyat kasb etmoqda.

Dunyoning yetakchi ilmiy-tadgigot markazlarida ilohiyotshunoslik, Sharqg va
G‘arb falsafasining komparativistikasi, diniy ta’limotlarning zamonaviy
yo‘nalishlari va yondashuvlarni tahlil etishga qaratilgan fundamental tadqiqotlar
olib borilmogda. Jumladan, irfoniy-falsafiy garashlarning dinlararo kontekstida
amalga oshirilgan teologik va falsafiy yondashuvlar asosidagi tadgigotlar bir
yoqlamalilik xususiyat kasb etganligi, gnoseologik, ontologik masalalardagi
ateistik nazariyalar diniy manbalarini talgin etishda dogmatik uslublarga
tayanganligi islom falsafasini zamonaviy metodlar asosida qayta ko‘rib chiqishni
tagozo etmoqda. Shu jihatdan, alloma Tabotaboiy irfoniy, gnoseologik
qarashlaridagi falsafa, tafsir va axborni o‘zaro aralashtirib yuborishga, paralogistik
xulosalarga asoslangan holda ilmiy va diniy muhitda nizolarni bartaraf etishga
garatilgan falsafiy-konseptual g‘oyalarning ijtimoiy ahamiyati asoslab berish
zarurati tobora ortib bormoqda.

O‘zbekistonning yangi taraqqiyot bosqichida yoshlarni yuksak ma’naviy-
axlogiy gadriyatlar ruhida tarbiyalash, ularning ongiga tinchlik va totuvlikni asrab-
avaylash zarurligini singdirish, hamda ularni ilm-ma’rifatli, intellektual barkamol
avlod etib tarbiyalashga e’tibor qaratilmoqda. “Jamiyat hayotida dunyoviy va diniy
omillar o‘rtasidagi sog‘lom muvozanatni to‘liq ta’minlashga yordam beradigan,
kuchli tarbiyaviy salohiyatga ega va xalqimiz ma’naviyatini asrlar mobaynida
mustahkamlashga xizmat gilib kelgan umuminsoniy va milliy gadriyatlar, azaliy
an’ana va urf-odatlarning gadrsizlanishiga, deideologizatsiyaga yo‘l qo‘yish hollari
uchramoqda. ... uzluksiz ta’lim tizimida milliy g‘oya turkumidagi fanlarga
yetarlicha e’tibor berilmayotgani yosh avlod qalbi va ongida mustahkam
mafkuraviy immunitetni shakllantirish bo‘yicha ishlarning samaradorligini
oshirishni tagozo etmoqda™. Shu nugtai nazardan Alloma Tabotaboiyning ijtimoiy
qarashlarini, ratsionalistik va irratsionalistik yondashuvlar o‘rtasidagi qarama-
garshiliklarni bartaraf etishga oid g‘oyalarini tadqiq etish yoshlarda “jaholatga
garshi — ma’rifat” degan ulug‘vor g‘oya asosida insonparvarlik, ezgulik va tinchlik
kabi fazilatlarni shakllantirish hamda ijtimoiy-ma’naviy muhit barqarorligini
ta’minlashda muhim ahamiyat kasb etadi.

! Mup3suées I1L.M. Suru Y36ekucron crparerusicu. — Tomkent: “O‘zbekiston”, 2021. -B. 295.



O‘zbekiston Respublikasining 2018 yil 30 1iyuldagi O‘RQ-489-son
“Ekstremizmga qarshi kurashish to‘g‘risida”, 2021 yil 5 iyuldagi O‘RQ-699-son
“Vijdon erkinligi va diniy tashkilotlar to‘g‘risida” qonunlari, O°‘zbekiston
Respublikasi Prezidentining 2022 yil 28 yanvardagi PF-60-son “2022-2026
yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”,
2020 yil 6 noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot davrida
ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida”, 2021
yil 2 iyuldagi PF-6255-son “2021-2026 yillarga mo‘ljallangan ekstremizm va
terrorizmga qarshi kurashish bo‘yicha O°zbekiston Respublikasi milliy
strategiyasini tasdiqlash to‘g‘risida” farmonlari, 2017 yil 24 maydagi PQ-2995-son
“Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2018 yil 14 avgustdagi PQ-3907-son
“Yoshlarni ma’naviy-axloqiy va jismoniy barkamol etib tarbiyalash, ularga ta’lim-
tarbiya berish tizimini sifat jihatidan yangi bosqichga ko‘tarish chora-tadbirlari
to‘g‘risida”, 2021 yil 26 martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini
tubdan takomillashtirish chora-tadbirlari to‘g‘risida” qarorlari, shuningdek,
Vazirlar Mahkamasining 2018 yil 22 iyundagi 466-son “O‘zbekiston xalgaro islom
akademiyasi faoliyatini tashkil etish va qo‘llab-quvvatlash chora-tadbirlari
to‘g‘risida” hamda sohaga oid boshqa meyoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada Xizmat
giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Tabotaboiy ilmiy-ma’naviy merosi
asosan Eron hududida va Yevropa mamlakatlarida tadqiq etilgan. Jumladan,
alloma qarashlarining falsafiy-konseptual jihatlari, uning ilohiyotshunoslik
ilmidagi o‘rnini G‘arb mamlakatlarida, MDHda va Sharq mamlakatlarida
o‘rganilishi sifatida tasniflash mumkin.

G‘arb mamlakatlaridagi tadqiqotlarga Anri Korben, J.L.Makie, Ali Quli
Qara’i asarlarida ilohiyotshunoslik va falsafa, asosan islom metafizikasiga doir
garashlarni kiritish mumkin. Shuningdek, Ramin Jahanbaglu, Ahmad Lugmoniy,
Muhammad Yazdi, R.K.Zaehnern, Robert Kummings Neville, Villiam Chettich
ilmiy ishlarida allomaning hayoti va ijodi, falsafiy va ilohiyotshunoslikka oid
garashlari tadqiq etilgan?.

2 Kopben A. Vcropus ucnamckoii ¢unocopuu. / Tlepes.: Crepanos 0. H. — Mocksa: Canpa, 2016. — 368 crp.;
Makie J.L. The Miracle of Theism - Oxford. Clarendon Press,1982; Ali Quli Qara'i “The Elements of Muslim
Metaphysics” Al-Tawhid. 1994; Jahanbaglu, Ramin. Zire asmanhaye jahan (Below the skies of the world) / An
interview with Dariush Shayegan. - Nashr Farzan. 1998.; Eternal Manifestations 80 Stories from the life of Allama
Tabatabai / by Ahmad Lugmani. - CreateSpace Independent. -April 24, 2014, — P.32; Muhammad Yazdi “Biography
of Allama Tabatabai” //www.jafarianews.com /june2k2/7tabatabai.htm; Zaehner R.C. Mysticism: Sacred and
Profane. - New York: Oxford University Press, 1961; Robert Cummings Neville. A Theory Primer. - Albany. Suny
Press, 1991, -p.5-6; William Ch. Shi’a islam. - Colgate University Press 1988.
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Mustaqil davlatlar hamdo‘stligi mamlakatlarida Muhammad Legengauzen,
Abulfaz Raxmani ilmiy ishlari va asarlarida allomaning diniy-falsafiy va
ilohoyotshunoslikka doir garashlari tadqiq etilgan bo’lsa, A.Ejova va shargshunos
M.Maxshulovlar allomaning asarlarini tarjima gilgan va nashr ettirgan®.

Sharg mamlakatlarida Murtazo Mutaharriy, Mas’ud O‘mid asarlarida alloma
merosini batafsil tadqiq etilgan. Said Husayn Nasr mutafakkirning “Shia dar
islom™ asarini ingliz tiliga tarjima gilgan va unga sharhlar yozgan. Said Ahtar
Rizviy bo‘lsa “Al-Mezon” asarini ingliz tiliga tarjima qilgan. Shuningdek, Masboh
Yazdi va Doktor Abdulkarim So‘rush mutafakkir falsafiy va shariat borasidagi
qarashlarini o‘rgangan. Ali Shirvoniy Tabotaboiyning “Nihoyat-ul hikmat™ asariga
sharh yozgan. Mahmud Taqiy Ja’farity, Mahdiy Dehboshiy asarlarida allomaning
falsafiy ta’limoti tadgiq etilgan®.

Mamlakatimizda H.Aliqulov umumiy tahriri ostida chop etilgan “Alloma
Tabotaboiy hayoti, faoliyati, ta’limoti” deb nomlangan risolada alloma haqida
umumiy fikr-mulohazalar bildirilgan. Alloma garashlarida ilgari surilgan falsafiy
g‘oyalarga oid Sharq faylasuflarining nuqtai nazarlari M.Qodirov, D.Po‘latova,
M.Ahmedova, J.Sulaymonov, A.Abdujabborov, H.Hamdamova tomonidan tadqiq
qilingan. F.Muzaffarov, D.Fayzixo‘jaeva, G.Masharipova tomonidan ilgari
surilgan qarashlar va olib borilgan tadgigotlarda alloma Tabotaboiy yashagan
davrning ijtimoiy mubhiti, o‘ziga xos xususiyatlari va falsafiy-konseptual masalalar
tahliliga alohida e’tibor garatilgan®.

Yugorida keltirilgan ilmiy tadgigotlar mavzuni tadqiq etishda nazariy-
metodologik ahamiyatga ega bo‘lib, ularda asosan biografik, umumiy jihatlarga
ustuvorlik berish kuzatiladi. Mazkur ilmiy tadgigotda Alloma Tabotaboiy
garashlarining falsafiy-konseptual jihatlariga, ontologik, gnoseologik, teologik va
aksiologik masalalarga, falsafa, mantiq va islom ilohiyotshunosligini ratsional
irfoniy xususiyatlariga diggat garatilgan va bu boradagi ilmiy izlanishlarni yanada
mukammallashtirishga xizmat giladi.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari bilan bog‘ligligi. Dissertatsiya tadqiqoti

3 Myxamman Jlerenraysen. CoBpeMeHHBIE BOTIPOCH McaaMckoit Mbicou. / Tlepesoaunk: Yepnuenko T. I'. — Mocksa:
@eopus, 2010. — 232 crp.; Paxmanm A. 3Hanus u ¢wiocopus B kHure AspMmuzaHa. // AKTyadbHBIE TPOOIEMBI
TYMaHHUTapHBIX W €CTECTBEHHBIX HayK. - MockBa: 2010, - Ne 1; ExoBa A. Tabataban Asame, TaitHBI HCITaMCKOTO
MoHoTen3Ma. - Mocksa, Mcrtok, 2010. - 144 ¢, MaxmynoB M. Myxammay Xycaitn Tabarabau, Kopan B uciame. -
Mocksa, Ucrtok, 2011, - 128 c.

ENTAY ()oes e ym el dgma (bl adle )1 5 (Sai) 4 s ki “Shi’ite Islam”, trans. Seyyed Hossein Nasr,
Houston: FILINC, 1979; Al-Mizan, trans. Sayyid Saeed Akhtar Rizvi, Tehran: WOFIS, 1982. Vol. 4.; Mashoh
Yazdi A Dl ¢Sl Claalii e sl caduls (35 sl Doktor Abdulkarim So‘rush (5 8 dvse «ny pi So 5k oy 5 (b
VE s al wa Al Shirvoniy VY dus oSl cligls 8 aaSall 4ls 7 54 5 4ea 5 Mahmud Tagqiy Ja’fariy 0 éss
A4l dLuz cug‘).& L_;u_u.a b@\é ‘?lr_ FEAH Mahd|y DethSth 1y dLm cu\..q:u ‘?.‘: Aal

® Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O’zbekiston
faylasuflari milliy jamiyati, —2006. —b. 128.: Qodirov M. Markaziy Osiyo, Yaqin va O‘rta Sharqning falsafiy
tafakkuri (o‘rta asrlar). O‘quv qo‘llanma. —Toshkent.: ToshDSHI nashriyoti. 2009. — 133 b.; Po‘latova D., Qodirov
M., Ahmedova M., Sulaymonov J. Yangi va eng yangi davr Sharq falsafasi. —Toshkent: Toshkent davlat
shargshunoslik instituti, 2013. — 332 b.; Bilim — imon chirog‘i. Qur’oni karim oyatlari, hadisi shariflar,
donishmandlar hikmatlari. To‘plovchi va tarjimon A.Abdujabborov, H.Hamdamova. —Toshkent.: Toshkent islom
universiteti. 2002. —107 b.; Mysaddapos ®@.D. Konnemnius A6y Xamuma I'azanud o HpaBCTBEHHOM OOJIMKE YeI0BEKA
/I Monopoit yuensiit. —2014. —Ne 8 (67). C. 964-967., Sharipov M., Fayzixo‘jaeva D. Mantiq. O‘quv qo‘llanma. —
Toshkent.: G*.G‘ulom nomidagi nashriyot-matbaa ijodiy uyi. 2004. -216 b.; Masharipova G. Yoshlar tarbiyasida
Imom Buxoriy hadislarining o‘rni. —Samargand.: Imom buxoriy saboglari jurnali, 3-son, 2019. —B. 140-141.



Qarshi muhandislik igtisodiyot instituti ilmiy-tadgigot ishlari rejasiga muvofiq Il
band “Komil shaxsni tarbiyalashning ma’naviy-ma’rifiy, mafkuraviy va falsafiy
muammolari” (2022-2026 yy) tadqiqot yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Tabotaboiy garashlaridagi ontologik, gnoseologik,
teologik va aksiologik masalalarning falsafiy-konseptual asoslarini ochib berishdan
iborat.

Tadqgigotning vazifalari:

XX asrda Erondagi ijtimoiy-siyosiy va madaniy-ma’rifiy holat, Alloma
Tabotaboiy yashagan davrning o‘ziga xos xususiyatlari hamda ilmiy-falsafiy
garashlarining nazariy asoslarini tadqiq qilish;

Tabotaboiy qarashlarida teologik va falsafiy bilish uslublarining o‘zaro
ta’sirlashuvi va sintezlashuvini aniqlash;

Tabotaboiy ilmiy merosini falsafiy-konseptual tahlil gilish asosida zamonaviy
islom falsafasidagi ontologik, gnoseologik, teologik va aksiologik masalalarning
integratsiyalashuvi va o‘zaro transformatsiyalashuvi jarayonlarini asoslash;

Tabotaboiy garashlarida dialektik materializm konsepsiyasining tanqidiy
tahlilini ochib berish;

mutafakkirning falsafa, tafsir va axborga oid garashlari, falsafiy-konseptual
g‘oyalarining ijtimoily ahamiyatini asoslab berish;

zamonaviy falsafiy ilohiyotshunoslik masalalarini yoritishda Tabotaboiy
ratsional yondashuvining o‘rni va falsafiy-konseptual garashlari tizimini hozirgi
zamonga transformatsiyalash xususiyatlarini asoslab berishdan iborat.

Tadqiqot ob’yekti sifatida XX asrda ijtimoiy-siyosiy va madaniy-ma’rifiy
muhit, Alloma Tabotaboiyning ilmiy merosi va ijtimoiy-falsafiy garashlari tanlab
olingan.

Tadqgiqgot predmeti Tabotaboiyning ijtimoiy-falsafiy, axlogiy, irfoniy,
ontologik va gnoseologik qarashlari, ilmiy-ma’naviy merosi, asarlari va ularda
ilgari surilgan g‘oyalar ahamiyatini ilmiy-falsafiy tahlil etish bilan belgilanadi.

Tadgigotning usullari. Dissertatsiyada analiz va sintez, kompleks
yondashuv, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, giyosiy tahlil kabi ilmiy bilish usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

zamonaviy islom falsafasidagi ontologik, gnoseologik, teologik va aksiologik
masalalarning integratsiyalashuvi va o‘zaro transformatsiyalashuvi jarayonlari
Tabotaboiy garashlarining falsafiy-konseptuallashuviga ko‘ra ochib berilgan;

ayollarning islom dinida barcha ahkomlar va ijtimoiy huquglar borasida
erkaklar bilan tengligiga doir islom teologiyasiga asoslangan xulosalarning gender
tenglikka erishishdagi ijtimoiy ahamiyati mutafakkirning ijtimoiy qarashlari
asosida isbotlangan;

mutafakkirning falsafa, tafsir va axborni o‘zaro aralashtirib yuborish, dalil
topa olmasdan paralogistik xulosalarga asoslangan holda o‘z dalillarini
mukammallashtirishga qaratilgan urinishlarning ilmiy va e’tiqodiy mubhitda
nizolarga, garama-qarshiliklarga asos bo‘lishiga doir falsafiy-konseptual
g‘oyalarining ijtimoiy ahamiyati asoslab berilgan;



islom ilohiyotshunosligidagi ratsionalistik va zamonaviy nasroniylik
ilohiyotshunosligiga xos bo‘lgan irratsionalistik yondashuvlar o‘rtasidagi qarama-
garshiliklarni konseptual tahlil gilish asosida islom ilohiyotshunosligini ratsional
irfonning hagiqiy namunasi sifatida shakllanishi aniglangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

diniy-falsafiy qarashlari uzluksiz ta’lim, ma’naviy tarbiya va targ‘ibot
tadbirlarida bag‘rikenglikni, islomiy irfonni shakllantirishga xizmat gilishi asoslab
berilgan;

yoshlarni aqlli, ma’rifatli va barkamol avlodni shakllantirishda Alloma
Tabotaboiyning ilmga targ‘ib qilish, jamiyat taraqqiyotini ilmga bog‘lash va
zamonaviy kasb-hunarlarni egallashga doir garashlarining falsafiy xususiyatlari
ochib berilgan;

Alloma Tabotaboiy qarashlarining yoshlar ma’naviy dunyoqgarashi
yuksalishiga, mafkuraviy immunitetni mustahkamlashga, islom dini va figh ilmini
tadqiq etishdagi samaradorligi asoslab berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazarily qarashlar, tadqiqot wusullari va yondashuvlar rasmiy manbalardan
olinganligi, nashr etilgan ilmiy maqolalar respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqgilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan islom dini,
ilohiyoti va falsafasi mohiyatini o‘rganishga oid ilmiy tadqiqotlar uchun nazariy
manba bo‘lib xizmat qilishi, yoshlarni milliy va umuminsoniy qadriyatlarga
hurmat ruhida tarbiyalash, kitobxonlikni targ‘ib qilishga qaratilgan tizimli chora-
tadbirlarni amalga oshirishda, shuningdek yosh avlodni tarbiyalash borasidagi
ishlarni yanada takomillashtirish, ta’lim-tarbiya sifatini mazmun jihatidan yangi
bosqichga ko‘tarishda, ‘“Falsafa”, “Islom falsafasi”, ‘“Sharq falsafasi va
madaniyati”, “Islom tarixi asoslari”, “Dinshunoslik” kabi fanlarning mazmunini
boyitishda, falsafa va falsafiy ilohiyotshunoslik lug‘atlarini takomillashtirishda
foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati ilmiy-tadgigot institutlar, falsafa
tarixi, xususan sharq falsafasiga oid ilmiy grant loyihalari, madaniyat markazlari
faoliyatida, shuningdek, ma’naviy-ma’rifiy tadbirlar tashkil qilishda, barkamol
shaxsni shakllantirish omillari, ilm-ma’rifat, tarbiya haqidagi fikrlar asosida milliy
g‘oya, milliy ong va milliy g‘ururni yoshlar ongiga singdirishga qaratilgan
targ‘ibot ishlarida, ma’naviy-ma’rifiy ishlarni takomillashtirishda, Islom
sivilizatsiyasi markazi, xalgaro ilmiy-tadgiqot markazlari faoliyatida, ijtimoiy
sohada faoliyat olib boruvchi fuqarolik jamiyati institutlarining amaliy
faoliyatlarida foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qilinishi. Alloma Tabotaboiy garashlarini
falsafiy-konseptual nugtai nazardan tadqiq etish jarayonida olingan ilmiy natijalar
asosida:



zamonaviy islom falsafasidagi ontologik, gnoseologik, teologik va aksiologik
masalalarning integratsiyalashuvi va o‘zaro transformatsiyalashuvi jarayonlari
Tabotaboiy garashlarining falsafiy-konseptual tahlili asosida ochib berilganligiga
doir xulosalaridan Respublika Ma’naviyat va ma’rifat markazining 2022-yilda
ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish bo‘yicha
chora-tadbirlar dasturining IX yo‘nalishida belgilangan “Geosiyosiy va mafkuraviy
jarayonlarni muntazam o‘rganish, terrorizm, ekstremizm, aqidaparastlik, odam
savdosi, narkobiznes va boshqga xatarli tahdidlarga garshi samarali g‘oyaviy kurash
olib borish hamda bu borada xalgaro hamkorlik alogalarini rivojlantirish” 9-bandi
“Mamlakatimizdagi keng gamrovli islohotlar mazmunini aholining turli
gatlamlariga tushuntirish va mafkuraviy immunitetni mustahkamlash, diniy
aqidaparastlik va ekstremizmning buzg‘unchi g‘oyalaridan ogoh etishga garatilgan
“Jaholatga qarshi ma’rifat”, “Islom aqidaparastlikni qoralaydi”, “Yoshlar
ekstremizmga qarshi”, “Ma’naviyat odam va olam xaloskori”, “Missionerlik:
mohiyat, magsadlar, oqibatlar va oldini olish yo‘llari”, “Islom terrorizmga qarshi”
mavzularidagi ma’naviy-ma’rifiy tadbirlar tashkil etishda foydalanilgan
(Respublika Ma’naviyat va ma’rifat markazi huzuridagi I[jtimoiy-ma’naviy
tadqgigotlar institutining 2023-yil 3-fevraldagi 34-son ma’lumotnomasi). Natijada,
mutafakkirning Sharq ma’naviy merosiga qo‘shgan ulushi, uning islom dinida
ayollarning 1jtimoiy huquglari, islom ilohiyotshunosligiga xos bo‘lgan ratsionalizm
tahlili, aql, qalb va shariatga tayanuvchi bilish yo‘llariga doir bilimlarini
oshirishiga xizmat gilgan;

ayollarning islom dinida barcha ahkomlar va ijtimoiy huquqglar borasida
erkaklar bilan tengligiga doir islom teologiyasiga asoslangan xulosalarning gender
tenglikka erishishdagi ijtimoiy ahamiyati mutafakkirning ijtimoiy qarashlari
asosida isbotlanganligiga oid xulosa va takliflardan O‘zbekiston teleradiokanali
“O‘zbekiston tarixi” telekanalida efirga wuzatilgan “Taqdimot” Kko‘rsatuvi
ssenariysini tayyorlashda foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasi
O‘zbekiston teleradiokanali davlat muassasasining 2023-yil 8-maydagi 02-06-710-
son ma’lumotnomasi). Natijada, buyuk islom mutafakkirlarining hayot yo‘li, ilmiy
merosiga, shuningdek, islom ilohiyotshunosligining ijtimoiy ahamiyatiga doir
ko‘rsatuvlarning mazmunan boyishiga, teletomoshabinlarning bu boradagi bilim va
dunyoqarashining kengayishiga xizmat gilgan;

mutafakkirning falsafa, tafsir va axborni o‘zaro aralashtirib yuborish, dalil
topa olmasdan paralogistik xulosalarga asoslangan holda o°‘z dalillarini
mukammallashtirishga qaratilgan urinishlarning ilmiy va e’tiqodiy muhitda
nizolarga, garama-garshiliklarga asos bo‘lishiga doir falsafiy-konseptual
g‘oyalarining ijtimoiy ahamiyatiga doir umumlashma va xulosalardan Mirzo
Ulug‘bek nomidagi O‘zbekiston Milliy universitetida bajarilgan OT-F1-106 “O‘rta
asrlar sharq allomalari va mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy
merosining g‘arb olimlari tomonidan tadqiq etilishi” (2017-2020 yy) mavzusidagi
fundamental ilmiy-tadqiqot loyihasini bajarishda foydalanilgan (Mirzo Ulug‘bek
nomidagi O°zbekiston Milliy universitetining 2023-yil 4-fevraldagi 04/11-551-son
ma’lumotnomasi). Natijada, islom ilohiyotshunosligining yirik vakili Alloma
Tabotaboiy gnoseologik izlanishlarining ijtimoiy ahamiyati, falsafiy metodlarni
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teologik tadqiqotlar bilan uyg‘unlashtirish hamda fanlararo yondashuv asosida
gnoseologik va teologik bilish uslublari giyoslanishining islom falsafiy rivojidagi
o‘rniga oid mulohazalarni mazmunan boyitishga xizmat qilgan;

islom ilohiyotshunosligidagi ratsionalistik va zamonaviy nasroniylik
ilohiyotshunosligiga xos bo‘lgan irratsionalistik yondashuvlar o‘rtasidagi qarama-
garshiliklarni konseptual tahlil gilish asosida islom ilohiyotshunosligini ratsional
irfonning haqgiqiy namunasi sifatida shakllanishiga doir nazariy umumlashmalar va
yangiliklardan Farg‘ona davlat universitetida bajarilgan PZ-20170930223-ragamli
“Demokratik va huquqiy jamiyatni rivojlantirishda yoshlar ijtimoiy faolligini
oshirish mexanizmini takomillashtirish” (2018-2020 yy.) mavzusidagi amaliy
loyihasi doirasida belgilangan vazifalarni amalga oshirishda foydalanilgan
(Farg‘ona  davlat universitetining 2023-yil  13-iyundagi  01-2557-sonli
ma’lumotnomasi). Natijada, amaliy tadqiqot loyihasining ilmiy-amaliy ahamiyatini
oshirishga va yanada takomillashtirishga xizmat gilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 4 ta
xalgaro va 4 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
20 ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
tavsiya gilingan ilmiy nashrlarda 8 ta ilmiy maqola (6 ta respublika va 2 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya umumiy hajmi 141
betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
tadqgigot bajarilayotgan oliy ta’lim muassasasi ilmiy-tadgigot ishlari bilan
bog‘ligligi, muammoning o‘rganilganlik darajasi, tadgiqotning maqgsadi va
vazifalari, obyekti, predmeti, usullari yoritilgan. Shuningdek, ilmiy yangiligi,
amaliy natijalari, tadgiqot natijalarining ishonchliligi va ilmiy-amaliy ahamiyati
tavsiflangan.

Dissertatsiyaning “Tabotaboiy qarashlarini falsafiy-konseptual tahlil
gilishning nazariy-metodologik asoslari”, deb nomlangan birinchi bobida
Tabotaboiy garashlarining shakllanishiga ta’sir ko‘rsatgan omillar, ijtimoiy mubhit,
siyosiy vaziyat hamda ilmiy-falsafiy garashlarining nazariy asoslari tadqiq etilgan.

O‘z salaflarining eng yaxshi an’analarini davom ettirgan, ularning falsafiy
g‘oyalarini yangi mazmun-mohiyat bilan boyitgan olim, XX asr mutafakkirlaridan
biri Muhammad Husayn Tabotaboiydir. Ilohiyotshunos olim islom aqgidalari
sharhlovchisi va faylasuf sifatida Alloma Tabotaboiy (1903-1981 yy) nomi bilan
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mashhur bo‘lgan. Tabotaboiy chuqur ilm egasi va keng dunyogarash sohibi
bo‘lganligi uchun ham “Alloma” unvoniga loyiq®, deb topilgan.

Dissertant fikricha, Alloma Tabotaboiy islom falsafasi, matematika,
astranomiya, figh, arab adabiyoti, notiqlik san’ati, she’riyat nazariyasi, stilistika,
axloq, tafsir, hadis, tasavvuf ilmlarini har tomonlama puxta o‘zlashtirib, qomusiy
olim bo‘lgan. Ushbu sohalarni chuqur o‘rganish asosida 46 ta yirik asar qoldirgan.

Dissertatsiyada Alloma Tabotaboiy asarlarning gisgacha tavsifi keltirilgan.
Jumladan, sof falsafiy masalalarga bag‘ishlangan “Bidoyat ul-hikma”
(Boshlang‘ich falsafa, Falsafaga kirish), “Nihoyat ul-hikma” (To‘liq falsafa kursi),
“Usule falsafa va ravishe rialism” (Falsafa asoslari va realizm metodi), “al-Mezon”
kabi asarlarda ilgari surilgan g‘oyalar tahlil etilgan bo‘lsa, diniy-falsafiy ruhdagi
“Islomda Qur’on”, “Vahiy, yoki sirli shuur”, “Islom va bugungi dunyo kishisi”,
“Majmuati muzokirot bo pro‘fesur Honri Karbo‘n” (Professor Anri Karbon bilan
suhbatlar to‘plami), “Barrasihoyi islomiy” (Islomiy tadqiqotlar), “Omuzishi din”
(Din ta’limi), “Risolayi quvva va fe’l” (Kuch va harakat to‘g‘risida risola),
“Risolae dar isboti zot” (Zotning isboti to‘g‘risida risola), “Risolae dar sifot”
(Xudoning sifatlari to‘g‘risida risola), “Risolae dar af’oli Xudo ta’olo” (Xudoning
fe’llari to‘g‘risida risola), “Lubbul-lubob” (Saylanma), “Ravobiti 1jtimo‘i dar
islom” (Islomda 1jtimoiy munosabatlar) kabi asarlari qisqacha tavsiflangan.

Tabotaboiyning falsafiy garashlari, teologiyasi o‘zi yashagan davr, ijtimoiy
munosabatlar va mubhit ta’sirida shakllangan. Eronda Shoh hukumatining adolatsiz
boshgaruvi va unga garshi ingilobning muvaffagiyati mutafakkir garashlarida
1jtimoiy masalalar, ilohiyotshunoslik va falsafa bilan bog‘liq muammolarni ilgari
surishga asos bo‘lgan.

Dissertant fikricha, alloma o‘rta asr islom falsafasi va ilohiyotshunosligini
chuqur o‘rgangan, bu borada chuqur bilim egasi bo‘lgan. Shuningdek, o‘rta asr
Sharq allomalarining ilmiy 1jodi, qarashlarini ham o‘ziga xos uslubda tahlil gilgan.
Alloma Tabotaboiy Abu Ali ibn Sinoni falsafiy garashlarni ilgari surishda,
falsafaga oid dalillar keltirishda Mullo Sadrodan kuchlirog’, deb bilgan va o‘zining
gnoseologik qarashlarini shakllantirishda Mullo Sadroning falsafasiga ko‘proq
tayangan va unga ko‘proq ergashgan.

Tadgiqotchi alloma hayotining katta qismini irfon ilmiga bag‘ishlaganligini
ta’kidlagan. Nazariy irfon to‘g‘risida yozgan kishilar ushbu ilmni falsafadan
yuqoriroq va kengroq deb: “Falsafaning mavzusi vujudiy bo‘lib, tabiiy ilmlar, yoki
matematikaga ixtisoslashmaslik sharti bilan mavjud bo‘ladi, ya’ni “Vujud ba sharti
lo” (shartli borliq)®, deb gayd etishgan. Ammo irfonning mavzusi “Vujudi lo ba
shart”(shartsiz borlig, mavjudlik) bo‘lib, “Vujudi lo ba shart”ning “Vujud ba sharti
lo”dan kengroqligini ko‘rsatadi. Shunga ko‘ra, nazariy irfon ilohiy falsafadan
alohida va undan kengroqdir. Lekin amaliy bo‘lgan axloq ilmi nazariy falsafa
oldida garzdordir. Axlog ilmi nafsni tarbiyalash xususiyatlarini muhokama qiladi

BT La VFAY (e cGism camal 3 sauma ¢ bl aadle (1)1 5 (825 40 sk (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O‘mid, so‘rush, Tehron, sahife-e 13.)

"Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —B.34.

8 YAUa ITAY (gl el casal 3sama ¢ bl 4le )1 5 (S5 40 ki (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O’mid, so’rush, Tehron 1382, sahife-e 29.)
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va o‘rganadi. Ilohiy falsafada nafsning mohiyati va nafsning alohidaligi
isbotlanishi lozim. Shu bois amaliy falsafa (axloq ilmi)da nafsni tarbiyalash
borasida so‘z yuritiladi. Alloma nuqtai nazariga ko‘ra, axloq ilohiy falsafa oldida
garzdordir. Irfon esa ana shu falsafadan yuqoriroqdir. Allomaning irfoniy
maqomini ana shu “mushohada orqali anglash”dan qidirmoq lozim. U vujudni “lo
ba shart”, ya’ni vojib, boshga narsalarni esa sarob, deb biladi. Uning fikricha,
dunyoda ko‘zga ko‘rinadigan barcha narsalar Xudo va uning mazohiridir. U barcha
narsada haq tajalliysini ko‘rgan. Bu dunyodagi hech bir narsani mustaqil deb
bilmaydi va ana shu nazariy irfon garashini izohlab bergan®.

Dissertant fikricha, Tabotaboiy mashhur asari “Al-Mezon”dan tashqari yana
ko‘plab asarlar yozib qoldirgan. Uning mashhur asarlaridan biri “Tavhid” kitobi
bo‘lib, u “Tavhid to‘g‘risida risola”, “Xudoning ismlari to‘g‘risida risola” va
“Xudoning sifatlari to‘g‘risida risola”, deb nomlanuvchi uch risolani o‘z ichiga
olgan. Ushbu kitob “Vasoit” (Vositalar) risolasi hamda “Al-inson gabl-ad-dunyo”
(Inson to‘g‘risida, dunyoga kelishidan oldin), “Al-inson fid-dunyo” (Inson hayotlik
chog‘ida) va “Al-inson ba’d-ad-dunyo” (Inson o‘limidan so‘ng), deb nomlanuvchi
uch risolani 0‘z ichiga olgan “Inson” kitobi bilan birgalikda bir butun asar sifatida
jamlashtirilib, “Haft risola” (yetti risola) nomi bilan mashhur bo‘ladi.

Alloma G’arb va Sharq falsafasidagi ayrim masalalarga e’tibor berib, tarix,
aynigsa falsafa tarixi kabi fanlarning oldida boshga qutb tarixi va falsafasini
o’rganish lozimligi, millat vakillari tomonidan erishilgan ulkan yutuglarni keng
jamoatchilikka, qolaversa, butun dunyoga tanitish ham ushbu fanlarning bosh
vazifasi bo’lishi darkorligini aytib, Mullo Sadro falsafasining dunyoga yetarlicha
tanishtirilmaganligini nadomat bilan ta’kidlaydi'®. Jumladan, “Falsafa asoslari va
realizm metodi” asari muqgaddimasida shunday deydi: “Angliyalik shargshunos
Eduard Braun o‘zining “Eron adabiyoti tarixi” kitobining to‘rtinchi jildida shunday
yozadi: “Mullo Sadro falsafasining Erondagi shuhrati va rivojiga garamay, uning
falsafiy tarigati haqgida Yevropa adabiyotlarida yuzaki va nogis tarzda yozilgan
ikkita hujjatga ko‘zim tushdi, xalos”*!. Yana bir G‘arb sharqshunosi va siyosatchisi
Kant Gobino Mullo Sadro garashlari hagida shunday deydi: “Mullo Sadroning
haqigiy tarigati Abu Ali ibn Sinodan olingan va Mullo Sadro tarigati hagida
qisqaroq, ammo to‘g‘riroq va jiddiyroq ta’riflagan shaxs bu Shayx Muhammad
Igbol bo‘ladi”!?. Eduard Braun esa “Eron adabiyoti tarixi” kitobida shunday
yozadi: “Mullo Sadroning eng mashhur kitoblari “Asfori arba’a” va “Shavohid ur-
rabubiyya”dir. Mugaddimada shunday zikr etgan: “Kant Gobino ‘“safar”, ya’ni
kitob so‘zining ko‘plik shakli bo‘lgan “asfor” so‘zida xato qilib, uni “safar”
so‘zining ko‘plik shakli, deb hisoblagan. “O‘rta Osiyo mazhablari va falsafalari”

® Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —-B.71.

10y ¥ a0l ¢ oadlasl ol HLm) i (5 jedae sl ()5 b (libalida adle ¢l ) (i 5 4auli J sual (O’sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.)
1Y ¥ S0 Dl il LI 538 ¢ pedae il (3 )5 b bl 4dle ol ) s ) 5 4duld J al(O’sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.).
12 4¥ a0l ¢ eadbad ol Ll 5 ¢ sedaa dlind (85 5k b (kb 4adle ) s 5 4duls J sal(O’sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.)
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kitobida yozadi: “Mullo Sadro “Safar (Safarnoma)” haqida ham bir necha kitob
yozgan™13,

Dissertatsiyada allomaning “Bizning maqsadimiz shargshunoslarni tanqid
qilish emas, chunki begona millat vakillaridan ular kelib, bizga masalan falsafa,
ilm, yoki bizning adabiyotimiz va tariximizni tushuntirishlari va dunyoga
tanishtirishlarini kutishimiz o‘rinsizdir. Arab tilida quyidagi masal bor: “hech narsa
ustimni 0‘z barmog‘imchalik qashimaydi”. Agar odamlar chindan ham o‘zlarini
anglamoqchi, yoki o°‘z adabiyotlari, tarixlari, yo mazhablari, yo falsafalarini
jahonga tanitmoqchi bo‘lsalar, yagona yo‘li shuki, bu ishni o‘zlari amalga
oshirsinlar. O‘zga millat vakillari beg‘araz va qiziqish bilan bu ishga qo‘l ursalar,
to‘lig ma’lumotga ega bo‘lmaganliklari uchun ko‘plab xatoliklarga yo‘l qo‘yadilar
va tarixni bayon etish, adabiyot va oddiy rasmiy urf-odatlar bilan tanishtirishda bu
turdagi yuzlab xatoliklarga yo‘l qo‘yilgan, “falsafa” haqida esa gaprimasak ham
bo‘ladi, chunki falsafa maxsus ilmiy tayyorgarlik talab giladi va faqgat til bilish
hamda kitoblarga murojaat qilish yetarli emas”*. Bu kabi muammoli holatlar
falsafa, tarix, buyuk ajdodlar boy ma’naviy merosi bilan ham sodir etilishi uchrab
turadi. Hatto buyuk faylasuf va tib ilmining sultoni Abu Ali ibn Sino Buxoroda
tavallud topgan bo‘lishiga qaramay, uni ijtimoiy tarmogqlarda fors, yoki eronlik
faylasuf, deb e’tirof etib kelayotganligi ham bor gap. Mutafakkir to’g’ri
ta’kidlaganidek, agar biz chindan ham o‘zimizni anglamoqchi bo’lsak, oz
adabiyotimiz, tariximiz, yoki falsafamizni jahonga tanitmoqchi bo‘lsak, buning
yo‘li - bu ishlarni o‘zimiz amalga oshirishimiz lozim.

Dissertant fikricha, Tabotaboiy Sharq falsafasida o‘ziga xos yondashuvni
ilgari surib, bilimlarni egallashda mantiq va falsafaning rolini yuqori qo‘yish, har
qanday jarayonni ratsional yo‘l bilan tadqiq etish va ilmiy mushohadakor bo‘lish
zaruratini asoslab bergan. Uning ma’naviy me’rosini umumiy uch qismga, ya’ni
sof falsafiy mavzularga bag‘ishlangan asarlari, diniy-falsafiy, tarixiy ruhdagi
asarlari va tilshunoslik, she riyatga oid asarlar majmuasiga bo‘lib tadqiq etish
magsadga muvofig.

Dissertatsiyada alloma dunyogarashining shakllanishida Shargning buyuk
mutafakkirlari Ibn Sino, Forobiy, Ibn Miskaveyh va islom dunyosida o‘z o‘rniga
ega bo‘lgan Sadro kabi mutafakkirlarning ilmiy-ma’naviy merosi beqiyos
ahamiyatga ega bo‘lganligi, Tabotaboiy islom olamining buyuk mutafakkirlari
izidan borib, Mutaharriy kabi o‘nlab shogirdlar yetishtirgan va jamiyat ma’naviy
giyofasini shakllantirishda oz hissasini qo‘shganligi ta’kidlangan.

Dissertatsiyaning “Tabotaboiy qarashlarining diniy, falsafiy, metodologik
va konseptual tahlili” deb nomlangan ikkinchi bobida Tabotaboiy garashlarida
teologik va falsafiy bilish uslublari, o‘zaro ta’sirlashuv, sintezlashuv hamda
dialektik materializmning tangidiy tahlili amalga oshirilgan.

13 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —B.14.

B0 Ga b qoadlad Ll iy o5 sedae Abul (F)5h b (bbbl adle ) (s, 5 4iuld Jsal (O’sul-e falsafe va
ravesh-e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?,
sahife-e 15.)
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Dissertant fikricha, gnoseologik muammolarni tadgiq etishda Tabotaboiy
Sharq faylasuflaridan farqli o‘laroq, bu masalaga an’anaviy tartibga xilof ravishda
e’tibor garatgan. Ba’zi o‘rinlarda bu boradagi fikrlarida diniy dunyoqarash ustunlik
qilishiga guvoh bo‘lish mumkin, chunki, Tabotaboiy diniy muhitda ulg‘aygan,
dindorlar oilasida tarbiya topgan. Ta’lim-tarbiyani ham diniy madrasalarda olgan,
biroq uning ma’rifatshunoslik borasidagi garashlarida ilmiy jihatlar yetakchilik
qiladi. Tabotaboiyning bilish nazariyasida ilm ta’rifi, ilmning tarkibiy qismlari,
bilish uslublari, borliq va odam aloqadorligi, anglashning namoyon bo‘lishi,
vogea-hodisalarning hagigatga mos kelish darajalari atrofida bahs olib boriladi. U
bilish uslublari va nazariyotchilarini antik ma’rifatshunoslik yoki birinchi
darajadagi ma’rifatshunoslik®, degan nom bilan atagan.

Dissertatsiyada aql, galb va shariatni tushunish va bilishga erishish omili deb
hisoblagan Tabotaboiy har bir insonda tushunish va bilishning ikki manbasi bo‘lib,
ularning biri galb va ikkinchisi aqgldir, degan fikrlari tahlil etilgan. Inson o‘z aqli
bilan yaxshi-yomonni, foyda-zararni, to‘g‘ri-noto‘g‘rini ajratsa, qalbi bilan o‘zi va
borliq o‘rtasidagi aloga hamda o°zi va yaratguvchi o‘rtasidagi o‘zaro bog‘lanish
uchun yo°‘l topadi. Albatta, insonda mavjud bo‘lgan ushbu ikki muhim omilning
har biri alohida-alohida vazifaga ega bo‘lsa-da, bir-birisiz mavjud bo‘la olmaydi.
Agar ulardan biri bo‘lmasa, inson uchun dalil-isbotlar olamining eshigi berk
goladi'®, - deb hisoblaydi. Qalb va aql omillari hamda bularga ko‘maklashuvchi
shariat omili birgalikda bo‘lgandagina bilishga erishish mumkin. Ushbu uch omil
quyidagilardan iborat:

Qalbiy mushohada - galb kuzatishlari orgali fikr-mulohaza yuritish insonning
borligi yaratuvchiga bog‘liq ekanligiga iymon keltirishga sabab bo‘ladi. Har
qanday aqliy yoki falsafiy tafakkur galbiy mushohadasiz insonni ma’lum bir
narsaga to‘la amin qila olmaydi. Ya’ni, aqliy tafakkur orqali chigarilgan har
ganday xulosaning to‘g‘riligi galbdan his etilmog‘i va tan olinmog‘i lozim.

Agliy tafakkur - aqglga ham diniy, ham dunyoviy ilmlar borasidagi
garashlarida yuksak baho berib, agliy tafakkur ichki hissiyotlarni tartibga va
ma’lum bir muvozanatga solib turadi, xom hayollar, asossiz hissiyotlarning oldini
olishga xizmat qiladi hamda qalbiy mushohadani to‘g‘ri yo‘lga soladi. Chunki,
aqliy tafakkur bo‘lmasa qalbiy mushohada to‘g‘ri yo‘ldan chiqib ketadi, bu esa
mavhum narsalarga ishonishga olib keladi. Bunda o‘tkinchi bir narsa qalbni o°ziga
jalb etib qo‘yishi mumkin. Alloma aqliy tafakkurni bilish jarayonida muhim
ekanligini ta’kidlaydi.

Shariat - har ikki omilni mustahkamlovchi voge’lik bo‘lib, ulardan qay biri
kuchsizlanadigan bo‘lsa, o‘shanga ko‘mak beradi. Zero, aql, qalb va shariatning
har biri yagona haqiqat to‘g‘risida guvohlik beruvchi omillar bo‘lib, yagona
ma’noning uchta alohida-alohida tarjimoni hisoblanadi. Ularning jamuljamida esa
haqiqatni ko‘ra olish mumkin.

BYYo La ¢ TA o el il Glajbe «gan plaas bl asuld (55l (Omuzeshe falsafe, o’stod Masboh Yazdiy,
sozmone tableg’ote eslomiy, sol-e 1348(h,q,), sahife-e 135)

16 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O‘zbekiston
faylasuflari milliy jamiyati, —2006. —B. 87.
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“Ushbu uch omil zanjir kabi bir-biri bilan bog‘liq bo‘lib, bir-birini himoya
giladi va bir-birining barqarorligiga xizmat qiladi” ¥’ . Albatta, bu yerda
Tabotaboiyning shariat omilini qo‘shishini tushunish mumkin, negaki u dindor
bo‘lgan. Ammo dissertant fikricha, aynan shariat omili bobida alloma fikriga
qo‘shilib bo‘lmaydi, chunki, ilmiy haqiqatlar qalbiy va aqliy mushohadani inkor
eta olmaydi. Shuning bilan birga shar’iy mushohadaga ehtiyoj ham sezmaydi, agar
sezsa, subyektivizm yuqori o‘ringa chiqib qoladi.

Dissertatnt fikricha, Tabotaboiy dialektik materializm konsepsiyasini tadqiq
etib, uning vujudga kelishini asoslab bergan. “Qadim zamonlardan boshlab falsafiy
kitoblarda birlamchi sababni inkor etish, yoki ruh abstraksiyasini rad etish bilan
bog‘liq qarashlar, fikrlar ko‘rib chiqilgan, ammo tarixda isbotini topgan narsa
shuki, gadimchilar orasida hech gachon tabiatdan chetdagi narsani butunlay inkor
etgan, vujudni moddaga tenglashtirgan biror aniq maktab bo‘lmagan. Falsafiy
bahs-munozaralarda tabiat olamidan tashqgarida bo‘lgan bir olam haqida fikr va
qarashlar bo‘lgan, albatta, dastlab bu bahslar juda sodda va oddiy shaklda bo‘lgan,
keyinchalik mantigiyroq va yanada kengroq shaklga kelgan”®. Demak, uning
shakllanishi uzoq o‘tmishga borib tagaladi va bugungi bahslar sodda va jo‘n
asoslar ustiga qurilmagan.

Tabotaboiy dialektik materializmni tanqid ostiga oladi. Uning fikricha: “uning
boshqga beligilaridan yana biri shuki, hozirgi kunga gadar dunyoda vujudga kelgan
boshqa falsafiy sistemalarga qarshi o‘laroq, asosiy maqgsad chigal falsafiy
masalalarni tadqiq etish emas, balki asosiy magsad ijtimoiy, igtisodiy va siyosiy
maxsus g‘oya va fikrlar uchun asos topishdan iboratdir. Shuning uchun dialektik
materializm partiya bilan yonma-yon yurdi. Partiya nashrlarida asosiy magsad
siyosiy yo‘llarni tekislash va barcha to‘siglarni yo‘q qilishdan iborat bo‘lganligi
uchun har ganday yo‘l bilan bo‘lsa ham, partiya metodining “maqsad usulni
oglaydi” degan printsipga binoan erishish mumkin va unga ruxsat berilgan. Partiya
usullari hagiqgatni boricha bayon etish bilan cheklanmagan, balki usul magsadni
oglaydigan shaklda jilva berish bilan cheklangan, lekin ilmiy va falsafiy asarlarda
asosly maqgsad hagigat izlash hissini ganoatlantirishdan iborat va yugoridagi
usuldan o‘zini tiyadi”?®. Mutafakkir fikricha, dialektik materializm boshgaruv
istagi va mafkurasini belgilab bergan, shunga yo‘naltirilgan konsepsiya sifatida
maydonga chiqadi. Yangi davr moddiyatchilari butunlay “hissiy va tajriba bilimlari
moddiylik foydasiga rivojlanmoqda”, degan tasavvurga ega bo‘lib qolganlar, lekin
dialektik materializm tarafdorlari shunday bir mubolag‘a va g‘arq etuvchi yo‘lni
tanlaganlarki, ular moddiylikni ilmning rad etib bo‘lmas xususiyati va to‘g‘ridan-
to‘g‘ri samarasi, deb tanishtirganlar.

17 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O‘zbekiston
faylasuflari milliy jamiyati, —2006. —B. 88.

18 YY Lotk ooadbal el Liml i o pedae alin) B4 b bbb 4adle el (55, 5 4duld Jsa (Osul-e falsafe va
ravesh-e realism, Allome Tabotaboiy, bo povaraqi o‘stod Mo‘taharriy, daftar-e enteshorot-e eslomiy, sol-e ?, sahife-
e 22.
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Tabotaboiy o‘zining “Falsafa metodi va realizm uslubi” asarida dialektik
materializmning barcha og‘ishganliklarini ochiq oydin ko‘rsatib bergan.
Ahamiyatli jihati shundaki, ushbu asarning qiymati haqida “Dialektik materializm
falsafaning asossizligini shaxsan aniglagan va sezgan kishilar haddan ziyod bu
falsafani rad etishga kirishganligimizga e’tiroz bildirishlari mumkin, lekin bu
o‘rinda biz uning falsafiy va mantiqily qiymatini nazarda tutmaganmiz, balki
bizning mamlakatimizda dialektik materializm bo‘yicha ko‘plab kitoblar nashr
eitlganligi va nisbatan ko‘proq yoshlarning g‘oyaviy fikrlarini haddan ziyod o‘ziga
jalb qilgani nuqtai nazaridan ko‘rib chiqganmiz, ehtimol, ba’zilar chindan ham
dialektik materializm jahonning eng oliy falsafiy sistemasi deb ishongan bo‘lishlari
va ilmning to‘g‘ridan-to‘g‘ri samarasi va ularning ajralmas xususiyatiga aylangan
bo‘lishi, ilohiy hikmat zamoni tugagan bo‘lishi mumkin, deb o‘ylashlari mumkin.
Risolaning haqgiqgiy giymati tushinilishi uchun uning barcha gismlari tahlil etilishi
lozim”?, - deb ta’kidlagan.

Dissertatsiyada mutafakkir gnoseologiyasi, qarashlari, maktablar va g‘oyalar
to‘g‘risida so‘z yuritilib, ular islom qonunlari bilan solishtirilgan va ularning
islomga ganchalik darajada to‘g‘ri kelish-kelmasligi ochib berilgan. Shuning bilan
birga, Sharq va G‘arbdagi turli qarashlar va g‘oyalarga asoslanadigan maktab va
ogimlar tomonidan, xususan, ateizm maktablari tomonidan islomga nisbatan
tangidlarga munosib javob berilgan. Bundan tashqari, oyatlar asosida hagigat,
asllik va vogeiylik mezoni boshga qarashlar va dinlar bilan solishtirilib, ular
qiyoslab ko‘rilgan, hamda mazkur garashlarning yutuq va kamchiliklari tadqiq
etilgan.

Dissertatsiyaning “Zamonaviy ijtimoiy tadqiqotlarda Tabotaboiy falsafiy-
konseptual garashlarining o‘rni va ahamiyati” deb nomlangan uchinchi bobida
zamonaviy falsafiy ilohiyotshunoslik muammolarini tadgiq etishda Tabotaboiy
bilish nazariyasining o‘rni hamda mutafakkirning gnoseologik va teologik
garashlari tizimini hozirgi zamonga transformatsiyalash vazifalari tahlil etilgan.

Dissertant fikricha, falsafiy ilohiyotshunoslik — keyingi yillarda G‘arb
faylasuflari va ilohiyotshunoslari tomonidan o‘ziga xos falsafiy yondashuvni
izohlash uchun Kkiritilgan atama hisoblanadi. XX asr davomida falsafiy
ilohiyotshunoslik faylasuflar tomonidan ham, ilohiyotshunoslar tomonidan ham
jiddiy gabul qgilinmadi. Diniy tafakkurning hozirgi zamon ijtimoiy hayotiga
integratsiyasi masalasi bilan bog‘liq muhim muammolarni g‘oyat aniqlik asosida
dalillash va tahlil qilish bilan band bo‘lgan ilohiyotshunoslar falsafiy
ilohiyotshunoslikka e’tibor qaratmadi.

XX asrning oxirgi choragida vaziyat o‘zgardi. Metodologik malakasi keng tan
olingan faylasuflar ilohiyotshunoslik masalalari bo‘yicha falsafiy xarakterdagi
tadgiqotlarni  boshlab  yubordilar. Yaqin vaqt ichida G‘arbda falsafiy
ilohiyotshunoslikka bo‘lgan qiziqishning ortishi, dinga nisbatan jiddiy yondashish
zaruriyatiga ehtiyoj borligini ko‘rsatib berdi. Vaholanki, aksariyat olimlar dinni
hozirgi zamon dunyoning ilmiy manzarasiga zid keladigan ong shakli sifatida

0 19 e S0l ¢ Dl Ll s ¢ soeke a5k Lo pbblbh adle anll) (is) 5 4dull Jsal (O7sul-e
falsafe va ravesh-e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-
e ?, sahife-e 34.)
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baholagan edilar. Cherkovdan yuz o‘girgan aksariyat kishilar endi uning bag‘riga
gaytmoqdalar. Lekin dinga nisbatan norozilikni keltirib chigargan muammolar hali
ham o°‘z yechimini topgani yo‘q. Ba’zi tadqiqotchilar nasroniylikdan yuz
o‘girishlariga sabab bo‘lgan xatolardan islom dini himoyalangan bo‘lishini
ta’kidlaydilar?’. Masalan, nasroniylikning eng muhim ta’limotlaridan biri — Uchlik
(Troitsa) aqidasini o‘rta asrlardan buyon ilohiyotshunoslar e’tiqod sifatida qabul
qilinishi zarur, deb hisoblaganlar. Ular e’tiqgodni aql o‘lchamlariga muvofiq
kelmaydigan holatni qabul qilish yo‘li deb baholaganlar > . Hozirgi zamon
ilohiyotshunoslari esa ushbu ta’limotni aqliy asoslanishga taalluqli bo‘lmagan sir,
degan postulatni ilgari surishdi. Piter van Invagen va Tomas V. Moris kabi olimlari
ushbu doktrinaning agliy dalillanganligini falsafiy asoslashga uringanlar?,
Mutafakkirning ‘“‘al-Mezon™ asarida uchlik ta’limotining asossiz ekanligini
ochiq ko‘rsatish, yakkaxudolik e’tiqodini qat’ily himoya qilish masalalari
muhokama qilingan. Bu fikrlarni oyatulloh Xusayniy Tehroniy to‘plab, o‘zining
“Mehri  Tobon” asarida bayon qilgan % . Ushbu garashlarda islom
ilohiyotshunosligiga xos bo‘lgan ratsionalizm bayon qilinib, islom
ilohiyotshunosligi ratsionalizmi va zamonaviy nasroniylik ilohiyotshunosligiga xos
bo‘lgan irratsionalizm oqimi yo‘nalishlari orasidagi qarama-qarshilik ko‘rsatib
berilgan. Tabotaboiyning irfon masalalariga bag‘ishlangan asarlari mutafakkirning
irfoniy qgarashlarga moyilligini ko‘rsatadi. Mutafakkir islomiy irfonni soxta
ziddiyatlarga garamasdan ratsionallikka ega % , deb yuqgori baho beradi.
Tabotaboiyning asarlari nafagat islom ilohiyotshunosligining namunasi, ayni
vaqtda, zamonaviy va ratsional ilohiyotshunoslikning namunasi hisoblanadi.
Dissertant fikricha, nasroniy ilohiyotshunosligi va islom ilohiyotshunosligi
o‘rtasidagi yaqqol farglardan biri sifatida quyidagilarni keltirish mumkin:
nasroniylarning Xudoga e’tiqodi shaxsga murojaat sifatida olib boriladi,
musulmonlarning Xudoga e’tiqodi oliy hilgatga murojaat sifatida olib boriladi.
Ushbu farglar ilohiyotshunoslik masalalari uchun dolzarb ahamiyatga egaligiga
qaramasdan, nasroniylar ham, musulmonlar ham unga e’tibor qaratishmagan.
Nasroniylik an’anasida faoliyat yurituvchi teologlar, faylasuflar tomonidan
teizmga ta’rif berilganda, Xudoga shaxsiyat sifatida e’tiqod qilishi kerakligini
ta’kidlashadi. “Teizm yagona Xudoga(teos) bo‘lgan e’tiqoddir va Xudo sajda
qilishga loyiq bo‘lgan bo‘lib, olamdan ajralib turadi, lekin har doim unda faoliyat
olib boradi”?®. Jon X.Xik ta’rifiga ko‘ra: “Teizm — bu yagona Xudoga e’tiqod
bo‘lib, odatda Xudoga sig‘inish sifatida izohlanadi”?’. Richard Svinbernning

21 Jlerenraysen M. CoBpeMeHHBIE BOpock! nciamckoii Meiciu. / Ilepes.: Uepauenko T.I'. — Mocksa: ®eopus, 2010.
-C35

22 Legenhausen, Muhammad. Islam and Religious Pluralism. - London, CreateSpace Independent Publishing
Platform, 2017. — P. 24.

23 Jlerenraysen, Myxamman. CoBpeMeHHBIE BOIPOCHI MciaaMckoii Mpican. / Ilepes.: Yepnuenko T. I'. — Mocksa:
Deopus, 2010. — C.35

24 Jlerenraysen M. CoBpeMeHHbIe Bonpockl uciaamckoil Mbiciu. / ITepes.: Uepuuenko T.I'. — Mocksa: ®eopust, 2010.
-C34

%5 Jlerenraysen M. CoBpeMeHHBIE BOIPOCH! ncnamckoii Meiciu. / ITepes.: Uepanenxo T.I'. — Mocksa: ®eopus, 2010.
- C.35.

% Owen H.P. Teism in the Encyclopedia of Philosophy, 1972, VIII, —P. 97.

2" Hick John. Philosophy of Religion. N.J.: Prentice Hall, 1973, —P. 5.
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ta’kidlashicha, teist — yagona Xudoga e’tiqod qiluvchi bo‘lib, Xudo “tanaga ega
bo‘lmagan, abadiy, ozod, hamma ishga qodir, hamma ezgu ishlarni biluvchi bo‘lib,
olamning asoschisi, insoniyat bo‘ysunuvchi va sajda qiluvchi obayekt
hisoblanadi 2 . Hozirgi zamon nasroniy ilohiyotshunosligi vakili Vilyam
P.Alstonning asarlari o‘tkir tafakkur va aniq tahlillar asosida bayon qilingan.
Uning fikricha, yakkaxudolik (teistik) dinlarining agidalariga muvofiq Xudo bilim
va magsadlari dunyosida faoliyat yurituvchi eng oliy arbob hisoblanadi?®.

Dissertatsiyada qayd etilishicha, Tabotaboiy tafakkuri uzoq tarixga ega
falsafiy ilohiyotshunoslik an’analariga asoslanadi. Aql-idrok va din o‘rtasidagi
soxta ziddiyatni hal gilishning kaliti hisoblangan an’analar tizimi o‘ziga xos
sharhga, talqginga ehtiyoj sezadi. Islom an’analarining yuqoridagi talqini o‘ziga xos
xususiyatlarga ega bo‘lib, u imomlarning hadislar va Axbor bilan tasdiglangan va
ratsionallikka ega hamda talginda irfon bilan chambarchas bog‘liq bo‘lgan ichki
ruhiyat, ma’naviyatga e’tibor beriladi deb hisoblaydi. Lekin islom an’analarining
ezoterik sharhidagi ratsionallikni tushunishda aniglik bilan yondashish kerak. Bu
ratsionallik G‘arb empiritsizmida nazarda tutgan ratsionallik emas, balki tafsir,
ya’ni islomda ifoda etilgan aqidalar va tushunchalar o‘rtasidagi mantiqiy
munosabatlarga ongli ravishda asoslanib, ilohiyotshunoslik tizimini shakllantirish,
aglga va mantigiylikka tayanish tushuniladi.

Din va fan o‘rtasidagi soxta ziddiyatlarga nisbatan neoortodoksal yoki liberal
ko‘rinishga ega bo‘lgan nasroniy ilohiyotshunosligi yondashuvi ilohiyoshunoslik
muammolari va fan, falsafiy ta’limotlari o‘rtasida o‘zaro bog‘liglik, aloga
bo‘lishini inkor qiladi. Musulmon an’analari esa 0°‘z navbatida, ular orasida sintez
bo‘lishini ma’qullaydi. Nasroniy ilohiyotshunoslari o‘z ta’limotlarini, ularning
Xudoning shaxsiyati haqidagi doktrinalari o‘rta asr ilohiyotshunoslarining
mavhum Xudosiga garaganda, Injilda tasvirlangan Xudo siymosiga muvofiq
kelishini ilgari surgan holda, ma’qullaydilar. Musulmon ilohiyotshunoslari oz
ta’limotlarining isbot-dalillarini Qur’on va hadislarga asoslanib ilgari surishadi.

Tadqiqotchi tarixda va hozirgi zamonda paydo bo‘lgan turli toifalarning
buzuq e’tiqodlari sodda va ishonuvchan odamlarni adashtirmoqda, deb ta’kidlaydi.
Olimlarga ergashdik, endi haq yo‘lini topdik, deb o‘ylagan noqis aql egalari, ularga
ergashib borib, boshlarini toshlarga urib, juvonmarg bo‘ladilar. Bu kabi din
mohiyatini chuqur tushunib yetmasdan chalamulla da’vatchilarga ergashgan yosh
avlodga achinmasdan iloj yo‘q®. Shu bois Alloma Tabotaboiyning islom dini
aqidalarini sharhlash, tushuntirishdagi izlanishlarini o‘rganish turli adashishlardan
va yolg‘on iddaolardan saqlanishga xizmat qgiladi.

Dissertatsiyada Alloma Tabotaboiyning gnoseologik va teologik garashlari
tizimini hozirgi zamonga transformatsiyalash zaruratini quyidagicha etib asoslab
berilgan:

Birinchidan, jahonga mashhur Zakariyo ar-Roziy, Firdavsiy, Umar Xayyom,
Shayx Sa’diy, Xoja Hofiz Sheroziy kabi olim va shoirlar, Nosiriddin Tusiy,

28 Mackie J. L. The Miracle of Teism. - Oxford: Clarendon Press, 1982. —P. 21.

23 William P. Alston. Perceiving God: The Epistemology of Religious Experience. -Cornell University Press, 2014.
— P.65.

30 Tulepov A. Islom va agidaparast ogimlar. —Toshkent.: Movaraunnahr. 2017. —B. 466.
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Jaloliddin Davvoniy, Hoji Mullo Hodiy Sabzavoriy kabi yetuk faylasuflar nomi
jahon ilm-fani va adabiyoti xazinasini boyitgan shaxslar sifatida e’tirof etiladi.
Alloma Tabotaboiy ham o‘z salaflarining eng yaxshi an’analarini davom ettirib,
ularning falsafiy g‘oyalarini yangi mazmun-mohiyat bilan boyitgan. XX asrda
Sharq dunyosida G‘arbning madaniy ta’siri ortib borayotgan bir davrda, islomiy
iIlm-fan, ma’rifat pozitsiyasida turib, G‘arb va Sharq falsafasini qiyosiy o‘rganib,
ular o‘rtasidagi qarama-qarshilik va tafovvutlarning asl mohiyati va sabablarini
ochib bergan. Mazkur muammolarning mazmun-mohiyatini atroflicha tahlil gilish
va ularni ilmiy asosda o‘rganish zamonaviy Sharq falsafasining yangi girralarini
ochish imkonini yaratadi;

Ikkinchidan, Sharq va G*arb falsafasida ma’rifatshunoslik, ya’ni gnoseologik
qarashlarni qiyosiy o‘rganish bugungi kun falsafa fanining ham ajralmas qismiga
aylangan. llmda bir xil narsa, yoki hodisa mazmun-mohiyati borasida garama-
qarshi bo‘lgan ikki turdagi hagigat mavjud bo‘lmaydi. Har qanday davrda ilmiy
hagigat Sharg-u, G‘arbda o0‘z qadriga ega bo‘lgan, zero, Tabotaboiy
ta’kidlaganidek, “agar ilm haqiqiy bo‘lsa, uning o‘rganadigan ob’yekti bitta bo‘lsa,
ulardan ikki xil turli xulosalar chigishi mumkin emas™3. Shunday ekan, zamonaviy
Sharq mutafakkirlarining G*arb falsafasidagi muammolarni tadqiq etishini ilmiy-
falsafiy o‘rganish davr talabidir.

Uchinchidan, Sharq va G‘arb falsafasida, dunyoqarashlarida har doim va
barcha davrlarda biroz tafovut bo‘lib kelganligi hisobga olinsa, ular o‘rtasidagi
nomutanosibliklarni ochib berish dolzarb muammolardan biridir. Tabotaboiyning
bu borada gilgan ishlaridan aynigsa, gnoseologik qarashlarida ilgari surgan
g‘oyalari diqqatga sazavordir. Undan tashgari, ilohiyotshunoslikka doir
qarashlarida Tabotaboiy G‘arb ilohiyotshunosligidagi kamchilik va muammoli
vaziyatlarni yaqqol oshkor etib tashlagan. Bu 0‘z navbatida, ikki qutb falsafasidagi
o‘rganilishi zarur bo‘lgan yangi muammolarni yuzaga chigaradi. Allomaning
G‘arb falsafasiga munosabati yuqoridagi muammolarga yechim topish va ularni
kengroq tadqgiq etish imkoniyatini yaratadi.

To ‘rtinchidan, globallashuv sharoitida g‘oyaviy kurashlar avj olgan bir
davrda mafkuraviy immunitetning mustahkam bo‘lishini zamonning o‘zi talab
etadi. XX asrda g‘arblashish, ya’ni G‘arb madaniyati keng tarqalishi va uning
ommaviylashuvi kuchaygan bir paytda Tabotaboiy G‘arb tafakkurining ayrim
salbiy jihatlarini anglab yetgan va buni bartaraf etish yo‘llarini qidirgan. Mazkur
jarayonni o‘rganish va ilmiy jihatdan muhokama qilish fanda yangi qirralar ochish
bilan bir gatorda, insoniyat oldida turgan global muammolarga ijobiy yechim
topish imkonini berishi mavzuning bugungi kun uchun dolzarbligini oshiradi.

Dissertatsiyada Tabotaboiy ma’rifatli jamiyatni orzu qilganligi aks etgan. U
jamiyat rivoji ilmda, deb hisoblaydi. Tadqiqotlarga ko‘ra, ilmiy loyihalar judayam
katta mablag’® talab etmasada, islomiy mamlakatlarda bu masalalarga katta
ahamiyat berilmaydi. Ishlab chigaruvchisi ixtiro egasiga patent to‘lamaydi, agar
ixtiroga yaxshi haq to‘lansa, ishlab chiqarish yanada rivojlanadi.

BLAYAY (s et el g (bl adle 1l 5 (S 4 ok (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O’mid, So’rush, Tehron 1382.sahfe-¢ 6)
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Dissertant fikricha, zamonaviy falsafiy ilohiyotshunoslikning rivojlanishida
Alloma Tabotaboiyning o‘rni, islom ilohiyotshunosligining mustahkam
konsepsiyasini yaratilishidagi ijtimoiy maqomi yuqori bo‘lgan. Shu bilan birga,
zamonaviy G‘arb ilohiyotshunosligining ziddiyatli tomonlari, G‘arb falsafiy
ilohiyotshunosligining noto‘g‘ri iddaolariga islom ilohiyotshunosligi nuqtai
nazaridan asosli dalillar keltira olganligi ham uning haqiqiy alloma bo‘lganligini
namoyon qiladi.

XULOSA

Olib borilgan tadgigot natijalari asosida quyidagi xulosalarga kelingan:

1. Tabotaboiy yashagan jamiyatning ijtimoiy, siyosiy va ma’naviy hayoti
og‘ir tanazzulga botgan, ma’naviy olamda “g‘arblashish” g‘oyalari kuchaygan,
ming yillar davomida shakllangan qadriyatlarning gadrsizlanish jarayoni ortgan
davr bo‘lganligi uchun ham uning garashlarida jamiyatni “qutqarish” konsepsiyasi
ustuvorlik giladi. Uning ma’naviy merosini Sof falsafiy asarlar, diniy-falsafiy,
tarixiy asarlar, tilshunoslik va she riyatga oid asarlar majmuasiga bo‘lib tadqiq
etish muhim ahamiyat kasb etadi.

2. Mutafakkir dunyogarashining shakllanishida Shargning buyuk faylasuflari
Abu Ali ibn Sino, Abu Nasr Forobiy, lbn Miskaveyh va Sadro kabi
mutafakkirlarning ilmiy-ma’naviy merosi beqiyos ahamiyatga ega bo‘lgan. Alloma
o‘zining gnoseologik-teologik garashlarini bayon etishda dalillar doirasidan chigib
ketmaslikka harakat qilishi, turli paralogistik, nasihatomuz, safsatadan iborat
bo‘lgan, tortishuv va bahslarga asoslangan nazariyalarni sillogizmdan farqlay
olganligi bilan o‘z davri mutafakkirlaridan ajralib turgan.

3. Allomaning borlig va irfon masalalardagi yondashuvi transsendental
falsafaga yaqin bo‘lib, unda Xudo va olam bir butunlikda ifodalangan. Irfoniy
garashlarida axlogning rolini yugori baholagan va uni nafsni tarbiyalash
Xususiyatiga ega, deb hisoblagan. Uning irfoniy qarashlarida mushohada orqali
anglash yuqori o‘rinda turishi va unga katta e’tibor berishi unda falsafiy va
mantiqiy tafakkurning yuqori ekanligidan dalolat beradi. Mutafakkir jamiyatda
teng huquqglarga ega bo‘lish ijtimoiy muvozanat asosi ekanligini bildiradi.
Shaxsning ilm-ma’rifatli bo‘lishlarini qo‘llab-quvvatlagan va targ‘ib etgan. Hozirgi
davrda ham dolzarb bo‘lib turgan bu muammolar alloma ijodida tahlil qilingan.

4. Tabotaboiy dialektik materializmning asosiy maqgsadi chigal falsafiy
masalalarni tadqiq etish emas, balki ijtimoiy, iqtisodiy va siyosiy g‘oya va fikrlar
uchun asos topishdan iborat, deb bilgan. Bu ta’limotning G’arbda keng yoyilishiga
sabab “yangi ilm”lar bilan bahslasha oladigan kuchli falsafiy maktab
bo‘lmaganligi, Yevropadagi ilohiy maktab nomiga ega bo‘lgan, din qog‘idan
chigib ketaolmagan ayrim zaif maktablarning mavjudligi maydonni keng ko‘lamda
materialistik falsafaga ochib bergan, deb hisoblaydi.

5. Mutafakkir nasroniy ilohiyotshunoslarining Xudoni shaxs sifatida talgin
etishi(perspektiv)ni tanqid etadi va Xudoni shaxsga xos xususiyatlardan xoli, deb
bilib, ratsional va impersonal ilohiyotshunoslikni gat’iy himoya qilgan. Bu bilan u
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xudoni oliy hilgat, deb qarab, diniy dunyoqarashni tanqid va shubhalardan forig*
qgilishga harakat gilgan.

6. Alloma Tarix, Falsafa tarixi kabi fanlar nafagat boshga qutb falsafasini
o‘rganishi lozim, balki millat vakillari tomonidan erishilgan ulkan yutuglarni butun
dunyoga tanitishi ushbu fanlarning bosh vazifasi bo’lishi darkorligini aytib, milliy
adabiyot va falsafa ilmlarini butun dunyoga tanitishda mahalliy olimlar bosh-gosh
bo’lishi turli adashishlardan muhofaza etadi, deb hisoblagan.

7. Alloma Tabotaboiy garashlarini bugungi zamonga transformatsiya gilish
zarurati sifatida uning ijodida ilmga katta ahamiyat berilishi, Sharq va G‘arb
falsafasidagi nomutonosibliklarga barham berishga intilish, zamonaviy falsafiy
ilohiyotshunoslik masalalarini tadqiq etish jamiyatning diniy hayotini ratsional
anglashga ko‘maklashishida namoyon bo‘ladi. U jamiyat taraqqiyoti asosini ilmda
deb bilgan.

Yugorida bayon etilgan xulosalarga tayanib, quyidagi tavsiyalar ishlab
chigilgan:

1. Islom sivilizatsiya markazi bilan hamkorlikda Alloma Tabotaboiyning
falsafiy asarlari tarjimasini amalga oshirish va nashr etish darkor;

2. “O‘zbekiston tarixi” telekalanida “Sharq durdonalari”, “Buyuk ajdodlar
merosi”, “Sharq faylasuflari” kabi rukn ostida teledasturlarni ko‘paytirish;

3. “Falsafa”, “Dinshunoslik”, “Falsafa tarixi” kabi fanlar o’quv dasturiga
zamonaviy Sharq faylasuflari, jumladan Tabotaboiy falsafiy garashlarini Kiritish
kerak;

4. Mutafakkirlar ijodiga bag‘ishlab, ularning ma’naviy merosi va qarashlari
tizimini o‘zida jamlagan “Sharq allomalari” deb nomlangan milliy veb-saytlar,
mobil ilovalar yaratish jarayonini faollashtirish va amaliyotga tadbiq etish;

5. Qardosh xalglar falsafasi va O°‘zbekiston allomalari merosi mazmun-
mohiyatini, islomiy-tasavvufiy ta’limotlardagi ma’naviy axloqiy tarbiyani aks
ettiruvchi qisqa metrajli filmlar, reklama va videoroliklar sonini ko‘paytirish;

6. Har yili O‘zbekiston Yoshlar ittifoqi va O‘zbekiston Yoshlar agentligi bilan
hamkorlikda “Sharq allomalari bilimdoni” tanlovini tashkil qilib, O‘zbekistonda
kitobxonlik faoliyatini yanada ommalashtirish zarur.
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BBEJAEHMUE (anHoTanusa quccepranuu 1okropa ¢puiiocodpuu (PhD))

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl JauccepTanuu. B 1memsax
oOecrieyeHuss CTAOMJIBHOCTH COLMAJIbHOM W JYXOBHOW Cpelbl U YKPEIUICHHS
NpPUOPHUTETAa OOIEYENIOBEYECKMX IIEHHOCTEM B MHPE BaXXHO TPOABHUTaTh
TYMaHUTapHBIN Xapaktep wuied, (QopMHpyeMbIX Ha OCHOBE BEpPOTEPIIUMOCTH,
TUTIOPATTUCTHYECKUX MPUHIIMIIOB U UP(HOH-PETUTHO3HBIX BO33peHui. B yactHOCTH,
MO3HAHUE MUPO3JAHUS, TOHMMAHHWE TPOCBEIICHUS, MOHUMAHMS JIMYHOCTH,
KOTOpOo€ ObUIO BBIIBUHYTO B HAyYHOM HAcleAMM MblciuTeneil Boctoka, Tpedyer
coriacoBaHus GpunocoCKkux B3IJSLA0B HA pa3yM, AYLIy U MIAPUATCKUX KPUTEPUEB
C COBPEMEHHBIM 3HAHUEM, CIIEAYs KPUTEPUSIM [TO3HAHUS U ONUPASICh HA IPUHLIMIIBI
IPEEMCTBEHHOCTU. B 3TOM cCMbICi€ aKTyaJbHOE 3HAUYEHUE HMEET BbISBICHUE
0COOEHHOCTEM IPOLIECCOB UHTETpalu u B3aUMOTpaHchopmanuu
OHTOJIOTMYECKOM, THOCEOJIOTMYECKOM, TEOJOrM4eCKOW U  aKCHOJIOTHYECKOM
npobnemaTuku B uphoH-punocodckom Hacieauu Meicaurens Taboradou.

B Bemymux MHpOBBIX HAYYHO-HCCIIEIOBATEIBCKUX IIEHTPaX MPOBOIITCS
(yHIaMEHTAJIbHbIE HCCJIEIOBAHUS, HAIPaBJICHHbIE HA aHadu3 OOrOCIOBCKOM
HayKd, CpaBHUTEIbHBIE HccienoBanusa @Quiuocopun Bocroka u  3amana,
COBPEMEHHBIX HAIpaBJICHUNA M TOAXO0JOB PEIMTHO3HOTO yueHus. B wacTHOCTH,
MCCIIeIOBaHMUS, OCHOBaHHbBIC Ha TEO0JIOT0-PUI0COPCKUX MOJIX0/aXx,
OCYLIECTBISIEMbIE B  MEXPEJIMIMO3HOM  KOHTEKCTe  UPPOH-PUIocohCKux
BO33pEHUH, MPUOOPETAIOT OJHOCTOPOHHUM XapakTep, aTeUCTHUYECKUE TEOPUH I10
THOCEOJIOTUYECKUM U OHTOJIOTMYECKHUM BOIPOCAM OINUPAIOTCS Ha JOIMAaTUYECKUE
METOJbl B MHTEPIPETALIMM PEJIUTHO3HBIX HCTOUYHUKOB, YTO TpeOyeT mepecMoTpa
UCIIaMCKOM (uiiocopun Ha OCHOBE COBPEMEHHBIX METOAOB. B cBsi3u c 3TUM
BO3pacTacT HEOOXOIUMOCTh 0OOCHOBAHHUS COIMAIBLHON 3HAYUMOCTH (HUITOCO(CKO-
KOHIIENTYalbHbIX UEH, HAPABJICHHBIX Ha yCTpaHEHHE KOH(IMKTOB B HAYYHOU U
PENIUTHO3HOM Cpelie Ha OCHOBE MapaIOTUCTUYECKUX BBIBOAOB M CMEIICHUS
¢unocopun, wuHTEepnperauud W HUHPOpPMAMKM B HUP(YOH-THOCEOJOTUUYECKUX
BO33pEHMSIX MpocBeTuTens TaboTabou.

Ha HOBOM »Tame pa3BuTusi Y30ekucTaHa yAenseTcs 0cob0oe BHUMaHHE
BOCTIMTAHUIO MOJIOJICKH B JyXE€ BBICOKMX TyXOBHO-HPABCTBEHHBIX IIEHHOCTEH,
BOCIIUTAHUIO B €€ CO3HAHWM HEOOXOJMMOCTH COXPaHEHUS MHUpa U COIJacus,
BOCIIUTAHHWIO W3 HEe 3HAIOUIET0, WHTEIUIEKTYadbHO 3pENIOTO  IMOKOJICHUSI.
«OO0u1euenoBeyecKrue U HallMOHAIbHbBIE IIEHHOCTH, BEKOBBIE TPAAUIIMUA U OObIYaH,
MOMOTalOIINE B MOJTHON Mepe 00eCIeUnTh 3I0POBBI OaaHC MEXAYy CBETCKUMH U
peIUTHO3HBIMU  (aKTOpaMH B JKM3HM  OOIIecTBa, OO0Jagal0T  MOIIHBIM
BOCIHUTATEIbHBIM IMOTEHIIMAJIOM M BEKAMU CIYKUJIH YKPEIJICHUIO TyXOBHOCTHU
HAIIeTO0 Hapoja. SIBJSIIOTCS Clyyau 0OECLIEHWBAHUS U JCHIC0JIOTU3alMU OObIUaeB.
HenocraTounoe BHUMaHue yaensieTcs MpeaMeraM B IUIaHE HAllMOHAJIBHOM Hjiee B
CUCTEME HENpPEepPBhIBHOIO O00pa30BaHHsA, YTO OOYCIIaBIMBAaEeT HEOOXOANMOCTb
NOBBIIIEHHUS A(P(PEKTUBHOCTH PaOOTHl MO (POPMHUPOBAHUIO KPENKOIO HAECHHOrO
MMMYHHTETa B yMaX M MBICJIAX IOAPACTAIOIIErO TOKoJIeHus» . C 9TOH TOYKM

! Mup3suées I1L.M. Suru Y36ekucron crparerusicu. — Tomkent: “O‘zbekiston”, 2021. -B. 295.
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3pEHHs UCCJEIOBAaHMUE COIMAIbHBIX BO33peHUM mpocBerutTens Tabortabou, ero
uiaeil 00 yCTpaHEHHMH NPOTUBOPEYMM MEXAY pPALMOHAJUCTUYECKUM U
UPPAIMOHATTUCTUUECKUM TOAXOJIaMH, OCHOBAaHHBIX Ha OJAropogHON wujee
«IPOCBEUIEHUSI TPOTHB HEBEXKECTBA» Yy MOJIOJEKH, TaKHMX KadyecTB Kak
YeJIOBEYHOCTh, JOOpPOTa U MHUpP UMEET OOJNbIIOe 3HA4YeHHE B (POPMHUPOBAHUHU U
NOJJIEP>KaHUH CTAOUIIBHOCTH COLUAIIbHO-TYXOBHOU CPEbI.

Hacrosimee nuccepTallmOHHOE WCCIEIOBAHUE CIYKUT B OINPEACICHHOU
CTENIEHU pealu3aliK 3aad, yKa3aHHbIX B 3akoHax PecnyOnuku Y30ekucraH
Ne3PVY-489 ot 30 urons 2018 roga «O mpoTUBOEHCTBUM SKCTpEeMU3My», Ne3PVY-
699 ot 5 wuronsa 2021 1. «O cB0OO/IE COBECTH U O PEIMTHO3HBIX OpraHU3aAIUSIX),
Vkazax Ilpesunenta Pecnyonuku Y36exucran NeVII-60 ot 28 stuBapst 2022 rona
«O crpareruun pazputus Hooro Y3o6ekucrana na 2022-2026 roasi», NeVII-6108
ot 6 Hos0pst 2020 roga «O mepax 1o pa3BUTHIO chepbl 0Opa30BaHUS U HAYKU B
HOBBIM nepuoj pa3BuTus Y30ekuctanay, NeVII-6255 ot 2 urona 2021 roga «O0
yTBepkaeHnn HanmonaneHOU crpaterun PecnyOnuku Y30ekuctan no 6opbde ¢
AKCTpeMHU3MOM U TeppopusMoM Ha 2021-2026 roawi», IloctanoBnenun NellIIl-
2995 or 24 wmaa 2017 r. «O mepax MO JadbHEWIIEMY COBEPIICHCTBOBAHUIO
CHUCTEMbl COXPAHEHHUs, HCCIEIOBAHUS U TMpomaraHjabl JIPEBHUX MNHUCbMEHHBIX
uctouyHuKoBY, NelIl1-3907 ot 14 asrycra 2018 r. «O Mepax MmO BOCIUTAHHUIO
MOJIOZEKH JYXOBHO, HPAaBCTBEHHO M (PU3NYECKH COBEPILIEHHOHN, a TaKXe IO
MOJHITHIO Ka4eCTBA €€ CHUCTEMbI 00Opa30BaHUs Ha HOBBIN ypoBeHb», Nelll1-5040
ot 26 mapta 2021 r, «O Mepax Mo KOPEHHOMY COBEPIIEHCTBOBAHUIO CHUCTEMBI
JyXOBHO-TIPOCBETUTEILCKOTO  Jiefay, a Takke IlocranoBnenun KabOunera
MunrnctpoB oT 22 wutons 2018 roma Ne466 «O wmepax mo opraHuzanuud M
00eCIeYeHUI0  JIeATeNbHOCTH  MeXIyHapoIHONW  HMCIAMCKOM  aKaJIeMHUH
VY306ekuctanay u B APYruX HOPMATHBHO-TIPABOBBIX JOKYMEHTAX, OTHOCSIIMXCS K
JAHHOM 001acTH.

CooTBeTcTBHE MCCIEI0BAHUS NPHUOPUTETHHIM HANPABJICHUSIM Pa3BUTHS
HAYKM M TexHoJiorui PecnyOsiuku. /[aHHOE MCCaeq0BaHNE BBINOJHEHO B pAMKAX
INPUOPUTETHOTO HANPABJICHUS Pa3BUTUS Hayku U TexHosornid PecnyOnuku 1.
“@opMUpOBaHME  CUCTEMBl  COLMAIBHBIX,  MPaBOBBIX,  IKOHOMHYECKHUX
WHHOBAIMOHHBIX UAEH HHPOPMHUPOBAHHOTO OOIIECTBA U JEMOKPATHYECKOTO
roCyJIapCTBa U MMyTH UX BBIIIOJHEHHUS .

Crenenp wu3yuyeHHOCTH mpodjembl. HayyHoe u 1yXoBHOE Hacieaue
Taborabou uccnenoBaHo B ocHoBHOM B Mpane u ctpanax EBpombl. B wactHOCTH,
¢bunocopcko-KOHLENTYadbHbIE ACIEKThl B3IJIS0B MPOCBETUTENSA, €r0 MECTO B
HayKe TEOJOTHMH MOXHO OTHECTH K TAaKOBBIM HM3y4ae€MbIM B CTpaHax 3amajaa u
Bocroka, rocynapcts CHI'.

B TakoBwie MOkHO BKIOUMTH paboTel AHpu KopbOena, /Ix. JI. Maku, Amu
Kymu Kapabu. ux B3msiapl Ha Teosjorur0 U Guiocoduio, MPeuMyIIeCTBEHHO
UCJIaMCKYI0 MeTaU3UKy, XapaKTepHbIX ISl UCCleIoBaHui cTpaH 3amana. Taxxke
B HayuHbIX Tpyaax Pamuna [[)xaxanOarmy, Axmana Jlykmanu, Moxammana S3mu,
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P. K. 3enepa, Po6epra Kammunrca Hesuina, Yunbsama YeTTrnua nzydanuch KU3Hb
¥ IEATENHLHOCTD MPOCBETUTENS, €10 (pUI0CO(CKUE M GOrOCIOBCKUE B3TIISIbI,

Ecnu B ctpanax CoapyxectBa He3aBrucnMbix 1'ocy1apcTB B HAyUHBIX TpyAax
u npousBeAeHUsIXx Myxammena Jlerenraysena, AOynbdaza Paxmanu uccienyrorcs
penuruo3Ho-punocopckue ©u  OOTOCIOBCKHME BO33PCHUSI TMPOCBETHUTENS, TO
A.ExoBa u BocTOKOBeJ M.MaxiiynoB NepeBOAWIM U W3AABAIA TPYAbl 3TOTO
IPOCBETHTENS. >

B crpanax Boctoka Mypraza Myrtaxappu 1 Macyn ¥YMua noapoOHO U3ydmiiu
Hacnenue npocBerurens. Cann Xyceiin Hacp nepesen Ha anrnmiickuid s13b1k «1lna
nap Mcnam» MpicauTens W Hamucan K Hemy KomMmeHTapuid. Camp Axrtap Pussu
nepeBell ero Tpya «Anb-Me3oH» Ha aHTIIMUCKUM s3bIk. Takke MacOox S3au u
noktop Aomynkapum Copym uzydwim ¢(uiocopckue M HapuaTcKue B3TIISIbI
mpicauTenss. Anu IllupBanu Hamucan KomMeHTapui kK «Huxasr-yiap-xukmar»
Taborabou. Paborer Maxmyna Taku [xadapu nu Maxam [exOamu uccienyror
(unocodckue yuenus npocseturens.t

OO0mue MHEHMS O MPOCBETUTENE OBLIM BbICKa3aHbl B Opormope «Ku3Hb,
NeATENIbHOCTh, yueHue MbiciuTens Tabatabaw», W3gaHHON B HAIIEH CTpaHE MOJ
oOwel penakuuen X.Anukynosa. Barisasl punocodgor BocToka Ha dunocodcekue
UJEeU, BBIIBUHYTBIE B BO33pEHUSX MpocBeTuTeNd, wulydanu M.Kagupos,
H.IlynatoBa, M.Axmenosa, [[x.CymnaiimoHoB, A.AOayxxa000poB, X.Xama1aMoBa.
Bo  B3mmamax, BeiaBuHYTHIX — D.My3addaposeiv, . DaitzuxomkaeBow,
[ MamapunoBoif, 0co60oe BHUMaHUE YACNSIECTCS aHAIM3y COIMAIBHOW CpEpbl,
XapaKTEPUCTUKE U (PHIIOCOPCKO-KOHIECTITyIbHONU TTPOOIeMaTHKe BPEMEHH, KOTIa
KUII IpocBeTHTeNb Tabaraban.

2 Kopben A. Hcropus ucnamckoii dpunocoduu. / Iepes.: Creanos FO. H. — Mocksa: Cazpa, 2016. — 368 crp.;
Makie J.L. The Miracle of Theism - Oxford. Clarendon Press,1982; Ali Quli Qara'i “The Elements of Muslim
Metaphysics” Al-Tawhid. 1994; Jahanbaglu, Ramin. Zire asmanhaye jahan (Below the skies of the world) / An
interview with Dariush Shayegan. - Nashr Farzan. 1998.; Eternal Manifestations 80 Stories from the life of Allama
Tabatabai / by Ahmad Lugmani. - CreateSpace Independent. -April 24, 2014. — P.32; Muhammad Yazdi “Biography
of Allama Tabatabai” //www.jafarianews.com /june2k2/7tabatabai.htm; Zaehner R.C. Mysticism: Sacred and
Profane. - New York: Oxford University Press, 1961; Robert Cummings Neville. A Theory Primer. - Albany. Suny
Press, 1991, -p.5-6; William Ch. Shi’a islam. - Colgate University Press 1988.

3 Myxamman Jlerenraysen. CoBpeMeHHbIE BOPOCH HcaaMckoit Mbiciu. / Tlepesoauuk: Yepnuenko T. T'. — Mocksa:
@eopus, 2010. — 232 crp.; Paxmanm A. 3Hanus u ¢wiocopus B kHure AsbMmMuzaHa. // AKTyadbHBIE TPOOIEMBI
TYMaHHUTapHBIX W €CTECTBEHHBIX HayK. - MockBa: 2010, - Ne 1; ExoBa A. Tabataban Amame, TaitHBI HCITaMCKOTO
MoHoTen3Ma. - Mocksa, Mctok, 2010. - 144 ¢, MaxmynoB M. Myxamman Xycaitn Tabarabau, Kopan B uciame. -
Mocksa, Hctok, 2011, -128 c.

ENTAY ()oes cism el dgma (bl adle )1 5 (Sai) 4 ki “Shi’ite Islam”, trans. Seyyed Hossein Nasr,
Houston: FILINC, 1979; Al-Mizan, trans. Sayyid Saeed Akhtar Rizvi, Tehran: WOFIS, 1982. Vol. 4.; Masboh
Yazdi TA Jus ¢ (Dl il e s caduld (i) 90l Doktor Abdulkarim So‘rush 5in ji duse «Cony pi Sy ot Jawy 5 i
VE s cal wa Al Shirvoniy VY dus oSl cligls 8 aaSall 4l 754 5 4ea 5 Mahmud Tagqiy Ja’fariy 0 @S
A4l dl...u cug‘).& L_;u_u.a b@\é ‘?lr_ FEAH Mahd|y Dehb05h|y 1y dLm cu\.aﬁ ‘?.‘: Aal

°> Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O’zbekiston
faylasuflari milliy jamiyati, —2006. —-b. 128.: Qodirov M. Markaziy Osiyo, Yaqin va O‘rta Sharqning falsafiy
tafakkuri (o‘rta asrlar). O‘quv qo‘llanma. —Toshkent.: ToshDSHI nashriyoti. 2009. — 133 b.; Po‘latova D., Qodirov
M., Ahmedova M., Sulaymonov J. Yangi va eng yangi davr Sharq falsafasi. —Toshkent: Toshkent davlat
shargshunoslik instituti, 2013. -332 b.; Bilim — imon chirog‘i. Qur’oni karim oyatlari, hadisi shariflar,
donishmandlar hikmatlari. To‘plovchi va tarjimon A.Abdujabborov, H.Hamdamova. —Toshkent.: Toshkent islom
universiteti. 2002. — 107 b.; Myszadpdapos ®.D. Konnemuus AOy Xamuma ['asaau o HpPaBCTBEHHOM OOJIHKE
yesioBeka / / Mosopoii yuensiii. — 2014, — Ne 8 (67). C. 964-967., Sharipov M., Fayzixo‘jaeva D. Mantiq. O‘quv
go‘llanma. —Toshkent.: G°.G‘ulom nomidagi nashriyot-matbaa ijodiy uyi. 2004. —216 b.; Masharipova G.Yoshlar
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BollieynoMsHyTble ~ Hay4yHble  HCCIIEIOBAaHUS  HUMEIOT  TEOPETUKO-
METOJMYECKOE 3HAYCHUE B HMCCICIOBAHWUU HAIllel TEMbI, 1 B HUX HaOIromaeTcs
IpUOpUTET Ouorpaduueckoro W OOmIero acmekToB. B JaHHOM HaydyHOM
WCCJICIOBAHUM BHUMAHUE COCPEIOTOYEHO Ha (PuI0co(CKO-KOHIENTYaTbHBIX
aCIeKTax BO33pECHUN MIPOCBETUTEIA Tabarabau, OHTOJIOTHYECKHX,
THOCEOJIOTHYECKUX, OOTOCIOBCKMX W aKCHOJOTHMYECKHX Mpobiemax, updoH-
paIMOHAIBHBIX 0OCOOCHHOCTAX ero (hrmocoduu, JJOTUKU M UCIIAMCKOTO OOTOCIIOBUS
U CIy>)KUT JaJIbHEHIlIEMy COBEPIICHCTBOBAHWIO HAYUHBIX HCCJIEJIOBAHUA B 3TOU
o0JacTu.

CBsI3b JUCCEPTALMOHHOIO0 MCCJIEAOBAHNUS C HAYYHO-HCCJIE0BATEIbCKON
paboToil BbICHIEr0o O00Pa30BATEJBLHOIO YYpE:KIEeHUsl, I/e BbINOJHEHA
auccepranms. /[uccepTallMOHHOE HCCIIEIOBAHUE BBIMOJHEHO B COOTBETCTBHH C
mraHoM HUP KapmmHckoro nHXEeHEpHO-3KOHOMUYECKOTO HHCTUTYTa B pamkax 11
TeMbl  «JlyXOBHO-BOCIIUTATENIbHBIE, MHUPOBO33peHUECKHe U  (punocodckue
po0JieMbl BOCTIUTaHUSI COBEPIIEHHON TuYHOCTH» (2022-2026 1T.).

Henr wucciaenoBaHMsi  3aKJIIOYAETCS B BbIIBIEHUH  (uiocodcko-
KOHIENTYaJIbHBIX OCHOBaHMI OHTOJIOTUYECKOMH, THOCEOJIOTMYECKOI,
TE0JIOTUYECKON U aKCUOJIOTUYECKON MpoOIeMaTHKU B Bo33peHusix Tabarabau.

3ajaum Ucc/IeI0BaHUSA:

WCCJICIOBAHNE OOIIECTBEHHO-TTOJIMTHYECKOW U KYJIBTYPHO-00pa30BaTEIHbHOU
cutyaimn B Mpane B XX Beke, OCOOCHHOCTH TEPHOJA, B KOTOPBIM KU
npocBeTuTeNb Tabarabau, M TEOPETUYECKHX OCHOB €ro Hay4HO-(PHUIOCOPCKHUX
BO33PECHUN;

OTIpEJICICHHE B3aMMOJICUCTBHS M CHHTE3a OOTOCIOBCKUX U (Pritocopckux
METOJIOB ITIO3HAHUS B Bo33peHusaX Tabartabaw,

00OCHOBaHME TIPOIIECCOB HMHTETpallid W B3aUMHOW TpaHchopMaIuu
OHTOJIOTHYECKOM, AIMCTEMOJOTHYECKON, TEOJOTHYECKON U aKCHOJOTMYSCKOU
npoOJieMaTUKU B COBPEMEHHOM HciaMckoi (uocodun Ha ocHOBE GUI0coCcKo-
KOHIIENITYaJIbHOTO aHaJIu3a Hay4yHoro Hacieaus Taborabou;

BBISIBUTh KPUTHYECKUH aHAJIN3 KOHIICTIINH JHAICKTHYCCKOTO MaTepHan3Ma
BO B3risigax Tabarabau;

00OCHOBaHME  COIMAJIBHOW 3HAYMMOCTH  B3[UISIJIOB  MBICIUTENS  Ha
dbunocoduro, UHTEpIIpeTavi U uHGopMauu, ero GpuaocodcKo-KOHIENTyaTbHBIX
UAeH;

000CHOBaTh POJb pAIMOHAIBHOrO moaxoaa Tabarabam m ocoOeHHOCTEH
TpaHChOpMAIIK  CUCTEMBI €ro  (PHI0COPCKO-KOHIENITyIbHBIX BO33PEHUN B
HACTOAIIEC BpeMS B OCBEHICHUH IPOOJIEM COBPEMEHHOTO (HHIOCO(CKOTO
O0rocioBus.

B kadecTtBe 00beKTAa HCCIeA0BAHNMS BHIOPAHBI OOIECTBEHHO-TIOMUTHYECCKAS
U KyJbTYpPHO-0Opa3oBaTelbHas cpefa XX BeKa, HAyYHOE HACIEIUE U COIHATBHO-
dbunocodckue B3TIsAAb TpocBeTUTENs Tadbatadau.

tarbiyasida Imom Buxoriy hadislarining o’rni. —Samargand.: Imom buxoriy saboglari jurnali, 3-son, 2019. —B. 140-
141.
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IIpeaMer wucciaenoBaHMs ONpeaEseTCs HAYYHO-PUIOCOPCKUM aHAIMU30M
CONMATBHO-(QUIOCO(DCKUX,  HPABCTBEHHBIX, HUPQPOH, OHTOJIOTHYCCKUX |
THOCEOJIOTUYECKUX BO33PEHHM, HAyYHO-TyXOBHOTO HACIEAMS B MPOU3BEICHHSIX
TabaTabau u 3HaUCHUEM MPEJCTABICHHBIX B HUX UJIECH.

Metoabl ucciaegoBanus. B jauccepTanuu MCMONB3YIOTCA TaKUE METOJIBI
HAyYHOTO TO3HAHMUSA KaK aHalIu3 M CHHTE3, KOMIUIEKCHBIM MOIXOMA, CHCTEMHO-
(GYyHKIMOHATBHBIA ~ TMOAXOJ, KOHTEHT-aHAJIN3, PETPOCTICKTUBHBIA  aHAJIM3,
JTMATEKTUYECKUN, CPABHUTEIbHBINA aHATIU3.

HayuyHnasi HOBU3HA HCCJIEIOBAHMS 3aKITIOYACTCS B CIEIYIOLIEM:

OpOLIECCHl MHTErpallid M B3aWMMHOW TpaHcoOpManuu OHTOJOTUYECKOH,
AMUCTEMOJIOTMYECKOM, TEOJIOTMYECKOW M aKCHOJIOTMUECKOW MpoOieMaTUKd B
COBPEMEHHOM HCcIaMCKOM (uiiocopuu packpblBalOTCS COIJIacHO (pustocodcko-
KOHIIETITyaJIu3auu Bo33penuii TabaTabau;

HA OCHOBE COLIMAJIBHBIX BO33PEHUN MBICIUTENS JOKA3bIBACTCA COLMAIbHAS
3HAYUMOCTb BBIBOJIOB, OCHOBAHHBIX HAa HCIAMCKOM OOTOCIOBHH, OTHOCHUTEIHHO
paBEHCTBA JKEHIIMH C MYXXYHHAMH C TOYKM 3PEHHS BCEX YCTAaHOBICHUN U
COLIMAJIbHBIX MPAB B UCIAMCKON PEITUTHH B JOCTHKEHUH T€HAECPHOTO PAaBEHCTBA;

JI0OKa3aHO, 4YTO OOUIECTBEHHAs 3HAYUMOCThH (PHUI0CO(PCKO-KOHUENTYATbHbBIX
uJed MbICIUTENS O cMeleHun ¢uinocouu, MHTEpOpEeTalud U HH(OpManuw,
MIOTIHITKYA COBEPIIICHCTBOBAHMUSI CBOMX apTYMEHTOB Ha OCHOBE MapalOTUCTHYECKHIX
BBIBOJIOB 0€3 HaXOXKACHMSI JOKA3aTENIbCTB SBIIAIOTCS 0OOCHOBAaHHONW OCHOBOM IS
CIIOPOB U POTHUBOPEYUN B HAYYHOM U PEJIMTUO3HOM CpELE;

CTAaHOBJICHHME  HUCJIaMCKOro  OOrocioBUsi Kak  peajbHOro  obOpasiua
paloOHaIbHOIO THO3MCAa OIpPENEJCHO Ha OCHOBE KOHIENTYaJbHOTO aHaln3a
NPOTUBOPEUYMM MEXJYy PAIMOHAIMCTUYECKUMH TOAXOJaMU B HCJIAMCKOM
OOrocliOBUM Y HUPPAIUOHAIUCTUYCCKUMU TOJIXOJAMHU, XapaKTEPHBIMU  JUIS
COBPEMEHHOTO XPUCTUAHCKOTO OOTOCIOBHSI.

IIpakTuyeckue pe3yIbTaThl HCCIET0BAHUS 3aKITIOYAIOTCS B CICAYIOLIEM:

000CHOBAHO, 4TO penuruno3Ho-gpunocodcekue B3TJIS b CILyXaT
(GopMUPOBAaHHIO TOJEPAHTHOCTH M HCIAMCKOTO THO3MCA B HEMPEPHIBHOM
o0pa30BaHMH, JyXOBHO-TIPOCBETUTEIBCKUX U MPOMATaHANCTCKUX MEPOTIPUATHUSAX;

packpbiTo, 4TOo (Quiaocopckue OCOOEHHOCTH B3MISAOB IPOCBETUTEIIS
TabGaraban Ha TOMyNApU3ALMI0 HAYKH, MPUBSA3KY pa3BUTHs OOIIECTBa K HayKe,
nmpuoOpeTeHNue COBpPEeMEHHBIX Tpodeccuit mpu  (GOpMUPOBAHUM  YMHOTO,
MIPOCBELICHHOTO U 3pPEJIOr0 MOKOJICHUS MOJIOICHKY;

o6ocHoBaHa A((PEKTUBHOCTH B3MISAOB IpocBeTUTeNss TabaTabam Ha MOaBEM
IYXOBHOTO  MHMPOBO33PEHHSI  MOJIOJIEKH,  YKPEIJICHHE  HIECOJOrMYECKOTo
MMMYHUTETA, U3yYCHHE UCIAMCKOU PETUTUN U IOPUCIIPYICHIIUH.

JloCTOBEPHOCTh Pe3yJbTATOB MCCJEI0BAHUSI OCHOBaHA Ha TOM, YTO
TCOPETUYECKHE  B3TJISIABI,  WCCIENOBATENbCKAE  METOABl WU TIOJXOJPBI,
UCIIOJIb30BAaHHBIE B TMIPOLIECCE HCCIENOBAHMS, TMOJYYEHbl U3 OQPUIUATBHBIX
UCTOYHUKOB, ONYOJMKOBAHHbIE HAy4YHbIE€ CTaThU MPOIUIA anmpodanuio Ha
pecnyOJMKAHCKUX M MEXIyHapOIHBIX  KOH(PEpEeHLMSX,  MNPeJIoKEHUs
pa3paboTaHbl Ha OCHOBE BBIBOJIOB, CJEJIAHHbIE [0 pe3yJibTaTaM Hay4YHO-
UCCJIEIOBATENILCKOM pabOThl, PEKOMEHJAIUM, peaJM30BaHHBIX Ha MPAKTHUKE,
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BHEJ[DpEHUE  OCHOBAaHO Ha  TOATBEPXKICHUM  MOJYYEHHBIX  PE3yJbTaTOB
COOTBETCTBYIOIIMMU YIOJJHOMOYEHHBIMU OPTaHU3alUSIMU.

Hay4ynasi m npakTu4ecKasi 3HAa4YUMOCTh Pe3yJIbTATOB UCCJIEIOBAHMS.

Hay4Hast 3Ha4MMOCTb pe3yJIbTaTOB UCCIIEIOBAHUS 3aKII0YAETCA B TOM, YTOOBI
CILy’KUTh TEOPETUYECKUM HMCTOYHHUKOM JUIsl HAyYHOTO HCCIEIOBAaHUS CYLIHOCTH
UCJIAMCKOW PENIUTHH, TEOJIOTUN U (HUIOCOPUN UCXOAS U3 HAYYHO-TEOPETUUECKUX
BBIBOJIOB, MPEUIOKEHUI W PEKOMEHJAlMil, BOCHUTHIBATH MOJIOJAEKL B JIyXe
YBaXEHUS K HAIMOHAJIBHBIM M OOIIEYETOBEYECKUM IIEHHOCTSM, a TaKke
NOMYJIIPU3allMd YT€HHUSI B pEaU3allMi CUCTEMHBIX MEPOIPUSTUH, a TaKxKe
JATbHEHIIEr0 COBEPUICHCTBOBAHUS Pa0OThl 1O BOCIUTAHUIO TOJIPACTAIOUIETO
MOKOJICHHMSI, TIOJTHATHS KayecTBa 00pa30BaHUsl HA HOBBIN YPOBEHb MO COAECPKAHUIO
muctutuine «dunocodusy, «Mcnamcekas guinocodus», «Boctounas gunocodus u
KyJlbTypa», «OCHOBBI HCIAMCKOM HCTOpUM»», «Pemurusi», omnpenensercs
BO3MOYKHOCTBIO ~HCHOJB30BaHMSI KX TMpPU OOOTalleHUH COACPNKAHUSA ITUX
IpPEIMETOB KaK W MPU COBEPLICHCTBOBAHWM CJIOBAaped Mo Quiocopun Hu
¢dunocopckomy OOrociIoBHIO.

[IpakTryeckass 3HAYMMOCTh pPE3YJIbTATOB HCCIEIOBAHUS 3aKJIIOYAETCS B
NEeATEIbHOCTH HAy4YHO-UCCIIEI0BATEIbCKUX HHCTHUTYTOB HUCTOpHM (unocoduu, B
YaCTHOCTH HAy4HbBIX TPAaHTOBBIX MPOEKTOB, CBA3AHHBIX ¢ (uiocodueir BocToka,
KYJbTYPHBIX IIEHTPOB, @ TaKX€ B OPraHU3alMH JyXOBHO-IPOCBETUTEIHCKUX
MeponpuaTuid, (pakTopoB (GopMuUpOBaHHS BCECTOPOHHE pPA3BUTON JIMYHOCTH,
3HaHWM 1 00pa3oBanus. [ pakaaHe, akTHBHO y4acTBYIOIINE B COLIUANIbHOM cdepe B
MPOTAraHUCTCKON paboTe, HampaBleHHONW Ha (OPMHUPOBAHUE HAIMOHAIBLHOM
UJI€W, HAIMOHAJBHOIO CaMOCO3HAHUS M HAIMOHAJbHOM TOPAOCTH B CO3HAHUU
MOJIOJIE’)KH Ha OCHOBE MBICIIEH MPOCBETUTENIS], B COBEPLICHCTBOBAHUU JyXOBHOU U
MIPOCBETUTEIILCKON paboThI, B JAesATeNbHOCTH LleHTpa MciIaMCKON HMBUIU3AINH,
MEXIYHAPOJHBIX HAyYHO-UCCIIEAOBATEIBCKUX LEHTPOB, OOBACHSETCS TEM, 4YTO
OHM MOTYT OBITh HCIIOJL30BaHbl B MPAKTUYECKOW AESATEILHOCTH HWHCTUTYTOB
oO1ecTBa.

BHenpenne pe3yabTaToB HcciaegoBaHusi. Ha ocHOBaHMM Hay4yHBIX
pe3yJbTaTOB, TMOJIYYEHHBIX B XOJ€ MCCIEIOBAaHUS B3IJIAJIOB IPOCBETUTENS
Tabarabau ¢ punocoPpcko-KOHIENTYATbHON TOUKH 3PEHHUS:

BBIBOJIBI O TOM, YTO Ha OCHOBE (UI0COPCKO-KOHIIENTYaIbHOTO aHalln3a
Bo33peHU Tabatabau BBISBISIOTCS TMPOILECCHl MHTETPAIlMM W B3aWMHOUN
TpaHc(OpMaIM  OHTOJIOTHYECKOH, AIUCTEMOJOTHYECCKON, TEOJOTHYeCKOd U
aKCHOJIOTUYECKOM MPOOIeMaTHKA B COBPEMEHHOW MCIaMcKoil duiocoduu, ObLm
WCIIOJIb30BaHbI B pyOpuke «PerynsipHoe WU3y4YeHHE TEOMOJUTHUUYECKUX H
UJEOJIOTHYECKHUX TPOLECCOB, TEPPOPU3MA, IKCTPEMHU3MA» yUpekaeHHOro mo IX
HAIPaBJICHUIO MPOTPAMMbl MEPOINPHUSATUN 1O TOBBIMICHUIO 3(PHEKTUBHOCTH
JyXOBHO-TIPOCBETUTEIBCKOM paboThl W  pa3BuTHio cdepsl B 2022 roay
PecnyOnuKaHCKOTO ~ JAYXOBHO-TIPOCBETUTEIBCKOIO  IIEHTPA,  IPOBOJSIIETO
3 PEeKTUBHYIO UICOJIOTHYECKYIO 00phOa ¢ IKCTPEMHU3MOM, TOPIOBJCH JIHOIBMH,
HApKOOM3HECOM W JIpyTMMU OIACHBIMH yIrpo3aMH, a TakXKe pa3BUTHE
MEXIYHAPOJAHOIO  COTpyJHMUYECTBA B OATOM Hampasienuw» Ilynkra 9
«IIpocBelieHue TPOTUB  HEBEKECTBAa»  HANPABICHHOIO HAa  pa3bsSCHEHHE
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collepKaHUsl KOMIUIEKCHBIX pedopM B Halledl cTpaHe pa3iaudHbIM CJIOSIM
HACEJIEHUSI U YKPEIUICHUE HJIEOJOTMYECKOTO0 MMMYHHUTETA, MPEIOCTEPEKEHHE OT
JICCTPYKTUBHBIX UACH penurno3Horo ¢anatuzMa u skcrpemmusma «lcmam
ocyxnaer (anatuzm», «Momoaexb TPOTUB OSKCTpeMusMay», «JlyxoBHOCTh —
CHacUTENbHUIA YEJIOBEKA U MHUpPay, «MHUCCHOHEpCKas NEATEeIbHOCTh: CYIIHOCTD,
1IeJIY, TIOCIEICTBUS U MYTH NIpeAOTBpalieHus», «McnaM npoTuB TeppopusMay mnpu
opranmzanuu mpocBetutTenbekux meponpuatuil (CnpaBka Ne 34 ot 3 ¢despans
2023 r. HHctutyTa colManbHBIX W JIyXOBHBIX uccienoBaHuid npu lLleHTpe
JIYXOBHOCTH W TmpocBemieHus PecnyOmuku VY30ekucrtan). B pesynbraTe, BKIaj
MBICIIUTENIS B JIyXOBHOE HacleAaue BocToka MOCIy WM YBEIWYEHUIO 3HAHUU O
COIIMAJIBHBIX MpaBax *EHIIMHBI B HCJIaMe, aHAJIU3Y XapaKTEPHOTO JJIsl UCIaMCKOTO
O0rocsaoBHs paloHaIN3Ma, CIOCOOOB MO3HAHUS, OCHOBAaHHBIX HA YME, CEpAle U
napuare;

BBIBOJIbI U TMPEUIOKEHUSI OTHOCUTEIBHO TOTO, YTO COLIMAJIbHASA 3HAYMMOCTH
BBIBOJIOB, OCHOBAHHBIX Ha HCJIAMCKOM OOTOCJIOBHM, B JTOCTH>KEHHHM T€HJIEPHOTO
pPaBEHCTBA JOKAa3bIBAETCA UCXOJS M3 COLUMAJIBHBIX BO33PEHUN MBICIUTENS ObLIN
WCTIOJBL30BaHbl MPU MOATOTOBKE clieHapus nporpammbl «llpesenTanus» B 3dupe
tenekanana «lcropus Y3oekucrana» (Crapaska Ne 02-06-710 ot 8 mas 2023 roma
rocyJapCTBEHHOT0 yupexaeHus HanronanbHO# TenepaguokoMnaHuu Y 30€KCKOro
TelepaguokaHana Y30ekucraHa). B wurore, 53T0 mMOCTYXHUIO OOOTaIICHHUIO
COJEp)KaHUS Mepelad O JKU3HEHHOM IIyTM W HAyYHOM HACJEIUU BEJIMKUX
UCIAMCKUX MBICIUTENICH, a TakXke COLUMAJIbHOM 3HAYMMOCTH HCIAMCKOTO
O0rocI0BHs, PACIIMPEHUIO 3HAHUM U MUPOBO33PEHUS TEJIE3pUTENEH B TOM IIJIaHe.

BbiBOgbl ¥ TIpEMJIOKEHHS OTHOCUTEIBHO OOIECTBEHHOW 3HAYUMOCTH
¢buI0co(CKO-KOHIIENITYaIbHBIX HJIEH MBICIUTENSI O CMeleHun duiocodum,
UHTEpIpeTaiud U  HWHPOPMAIMM, TIOMBITKAX COBEPIICHCTBOBAHMS  CBOUX
paccy X JeHU Ha OCHOBE IMapajJOTUCTHYECKUX BBIBOJOB 0€3 HaXOXKIACHUS
JIOKA3aTeNbCTB, SIBIISAIOIIMXCA OCHOBAaHHEM [UJIi CIOPOB M MPOTUBOPEYUH B
Hay4YHOU W PENMTMO3HOM cpejie ObUIM MCHOJb30BAHbI IPHU BBINOJHEHUN HAay4YHO-
uccinenoBarenbckoro mpoekrta OT-@1-106 «HccnegoBanne  €CTECTBEHHO-
HAy4YHOTO M COLMAIBbHO-(UIOCO(CKOro HaCIEAMsl CPEIHEBEKOBBIX BOCTOYHBIX
YYEHBIX W MbICTUTENeH 3anagHbiMu yueHbIME» (2017-2020 rT.) IpOoBEAECHHOM B
HanuonansHoMm yHuBepcutere Y30ekuctana umeHu Mupso Ynyroeka (Cropaska
Ne 04/11-551 HauumonanepHOoro yHHBepcuTeTa Y30ekucTaHa HMEHH Mupzo
VYayroeka ot 4 despans 2023 roxa). B pesynbsTaTe, naeun BEIUKOTO MPEICTABUTEIS
uciaaMckoro OorocnoBusi MbIcauTens Tabatabau TOCTYXHIM OOOTAIEHUIO
MHEHUW O COLHAIBHOM 3HAYMMOCTH THOCEOJIOTMYECKHX HCCIICIOBAaHUM, MECTE
COIIOCTABJICHUSI THOCEOJOTHUYECKUX U TEOJOTMYECKUX METOJIOB MO3HAHUS Ha
OCHOBE MEXIHUCLUUIUIMHAPHOTO MOAXO0Aa U COYETaHHUd (PHIOCO(DCKUX METONIOB C
OOTrOCIIOBCKMMU UCCIIEIOBAHUSAMH B Pa3BUTUHU UCIAMCKOMN punocopuu;

TEOpEeTUYECKre OO0OOUIEHUSI U MPEJIOKEHUS N0 CTAHOBJIEHUIO MCIAMCKOTO
OOrociioBUsi Kak pEaJbHOTO MpUMEpa palMOHAIBHOIO THO3MCA Ha OCHOBE
KOHIENITYaJIbHOTO aHaJIh3a XapaKTEPHBIX IS COBPEMEHHOTO XPUCTUAHCKOTO
O0rociioBUsl MPOTUBOPEUUN PAMOHAIMCTUYECKOTO M UPPALUOHATUCTUYECKOTO
MOJIXO/IOB B HCJIAaMCKOM OOrocioBUM ObUIM MCHOJIB30BAHBI TPHU peaTn3aluu
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MOCTaBJICHHBIX 3aJad B paMKax mnpaktudeckoro mnpoekta [13-20170930223
«COBEpILIEHCTBOBAHUE  MEXAHU3Ma  IIOBBIIIEHUS  COIMAJIBHOW  AKTUBHOCTH
MOJIOJIEKHU B YCIOBHUSX Pa3BUTHUA JEMOKPATUYECKOTO M IMPABOBOTO OOIIECTBA»
(2018-2020 rr.), mpoBoarMoro B depraHCKOM TOCYJapCTBEHHOM YHHUBEPCUTETE
(CnpaBka @epranckoro rocyaapctBeHHoro yauBepcurera Ne 01-2557 ot 13 urons
2023 r.). B pe3ynbrate, 3TO NOCIYXWIO MOBBILECHUIO U JaJbHEHIIEMY
COBEPILIECHCTBOBAHUIO  HAyYHO-NPAKTUYECKOM  3HAYMMOCTH  MPAKTHYECKOTrO
HCCJIEI0BATENCKOTO MPOEKTA.

AnpobGauus pe3yJbTATOB HCCIAeAOBAHUSA. Pe3ynbTaThl UCCIEIOBAHUS
oOcyXmanuch Ha 4-X MEXKIyHapOAHBIX M 4-X pecnyOJIMKaHCKUX Hay4dHO-
MPaKTUYECKUX KOH(DEPEHIUSX.

Ony0JMKOBAHHOCTL pe3yabTATOB HcciaeAoBaHusi. Bcero mno Teme
uccienoBanus onyoimkoBaHo 20 Hay4HbIX paboT, B ToM uucie 1 MmoHorpadus, 8
HAy4YHbIX cTaTed (B 6 pecmyONMKaHCKUX U 2 3apyOeXHBIX KypHajlax) B HaAyUHBIX
U3IaHUSX, PEKOMEHIOBAHHBIX ISl MyOJMKAIMA OCHOBHBIX HAyYHBIX PE3YJIbTATOB
nuccepranuii Beiciieit arrectanimonHon komuccuen Pecniyonuku ¥Y30ekucTaH.

Crpykrypa U 0o0beM auccepranum. Jluccepranus COCTOUT U3 BBEICHHS,
TpeX TIJIaB, 3aKJIIOYEHUs U cOHUcKa jureparypbl. OOmui o0beM aHuccepTauuu
coctapisier 141 cTpanuiry.

OCHOBHOE COAEPXAHHUE JUCCEPTALIUU

Bo «BBemeHum»  jauccepTanMd  pPacKphIBAeTCS  aKTyalbHOCTh U
BOCTPEOOBAHHOCTh TE€Mbl HCCIICIOBAHUS, €€ aKTyaJlbHOCTb I MPUOPUTETHBIX
HaIpaBJICHUI Pa3BUTHUSI HAYKU W TEXHOJIOTHH B pecnyOJiMKe, €€ CBs3b C Hay4YHO-
UCCJIEIOBATENbCKOM paboTOl  BBICIIET0 Y4YEOHOTO 3aBelCHUS, B KOTOPOM
MIPOBOJIUTCS UCCIICIOBAHUE, PA3hACHSIETCS CTENEHb H3YYEHHOCTH MPOOJIEMBI, 11eTh
W 337a4d UCCJEeNOBaHUs, OOBEKT, MTPEIMET, METONbl. TakKe OMUCHIBAIOTCS
Hay4Has HOBHW3HA, TMPAKTHYECKUE PE3yJIbTaThl, JOCTOBEPHOCTh W HAy4YHO-
MIPaKTUYECKass 3HAYMMOCTh PE3YIbTaTOB HCCIICIOBAHUS.

B mnepBoii rnaBe aucceprauun « TeopeTMko-MeToa0/I0IrHYecKHe OCHOBBI
purocopcro-KOHIENTYAJBHOI0 aHAIM3A B3MIsSAA0B TabaTradam» pacCMOTPEHBI
U HCCIeoBaHbl (haKTOPHI, MOBIUSABIINE Ha (GOpMHpOBaHUE B3MIsIIOB TabaTabaw,
COIMAJIbHAS CPeJia, MOJTMTHYECKAs CUTYyallusl, TEOPETUYECKUE OCHOBHI €r0 Hay4JHO-
bunocodckue B3rIsAIbI.

Myxamman Xyceitn Tabatabam, MBICIUTENb, NPOAODKUBIINN JTydIlIUe
TPagUIIMA CBOUX MPEAINISCTBEHHUKOB M O0OTaTUBIIMN WX (PUIOCOPCKHE HJICH
HOBBIM COJICP’KAHUEM, SIBJISICTCSI OJJHUM W3 BBIIAIOIIMXCS MbIcauTenern XX Beka.
Meiciutens Tabatabam (1903-1981 rr) ObUT M3BECTEH Kak OOTOCIOB, YYCHBIH,
TOJIKOBATEJIb HCIAMCKUX BepoBaHud u ¢uiocod. Tabarabau OBLT YIOCTOCH
3BaHUS «ajulamay, MOCKOJbKY OBLIT oOiamareneM riayOOKWX 3HAHUW W HIUPOKOTO
MHPOBO33peHHs’.

BAY Ga VYAY Glogd e lism camal 3 gan ¢ bbb 4dle 1)) 5 (S 43 sk (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O‘mid, so‘rush, Tehron, sahife-e 13.)
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CormacHo  guccepraHty,  MbIcauTelnb  Tabatabam  ObUT  YUYECHBIM-
SHIMKJIONEANCTOM, JOCKOHAIBHO OCBOMBIIMM HAyKd HCIaMCKol Quimocodumu,
MaTeMaTUKH, acTpoHoMHH, (uKxa, apabCKoil IUTEepaTyphbl, OpPATOPCKOTO
HCKYCCTBAa, TEOPUHM TMOI3UH, CTHIMCTHUKU, STHUKU, Tadcupa, XaaucoB, yUEHUS
tacaBBy(. Ha ocHOBe yriayOi1eHHOro u3ydeHus TUX HampaBJIeHU OH ocTaBui 46
KpYIHBIX paboT.

B nuccepranmu maercs kpaTkas XapaKTepUCTHKa TBOPYECTBA MPOCBETUTEIS
Tabarabau. Hampumep, «bugast ynb-xukma» (DneMmeHtapHas Quiiocodus,
Brenenne B ¢unocoduro), «Huxasar ynb-xukma» (Ilomnslii kype dunocodun),
«Ycyne ¢danbcadpa Ba pasumepuanusm» (OcHOBBI ¢uiocobun U peannsma),
MNOCBSIIIEHHBIE ~ YMCTO  QuiIocopCKUM  BOIMpoOcaM  METo/a), IMpH  ITOM
AHATM3UPOBAINUCH WJICH, BBIIBUHYTHIE B TaKWX MPOU3BEACHMUSIX  KaK «AJb-
Me3son», penurnosno-puiocodcekuit n1yx «Kopan B uciame», « OTKpoBEeHHE, WU
TaUHCTBEHHOE co3HaHue», «lcimaM ©  dYemoBeK COBPEMEHHOTO  MHpay,
«Mamxmyatn My3sokupor 60 npodeccop Xonpu KapOon» (CoopHuk Oecen c
npodeccopom Anpu KapOon), «bappacuxoiin HWcnammn» (McnamoBenenue),
«Omy3umm  gun» (Penurnosnoe oOpaszoBanue), «Puconaiin kyBBa Ba (em»
(Tpaktar o Bnactu u aABWXkeHue), «Pucomae map ucbatu 3o01» (Tpakrar o
JoKazarenbcTBe ObITusA), «Pucomae gap cudpor» (Tpakrar o6 arpubyrax bora),
«Puconae nap Adamm», «Xyno taano» (Tpakrat o aedctBusix bora), «Jly00y-
ny6ab» (M36panme), «PaBoOutn wumxTHMaum pgap wuciam» (OOIIeCTBEHHBIC
OTHOIIICHHS B HCJIaMe).

®dunocodckre B3TIAAbI U OorociaoBue Tabarabam GopMUPOBATIUCH IO
BJIUSIHUEM BPEMEHHU, OOIIIECTBEHHBIX OTHOIICHUI M CpeJbl, B KOTOPOM OH kui. B
HNpane wHecmpaBeyIMBOE€ TMPABJICHUE IIAXCKOTO TMPABUTEILCTBA M YCIEX
PEBOJIIOIMM TPOTUB HEr0 CTajld OCHOBOM [t BBIABMXKCHHUS COLUATBHBIX
BOIIPOCOB, OOrociIOBUs U (PUITOCO(PUH BO B3IJIA1aX MBICIUTES.

CormacHo JAMCCEpTAaHTy, YYEHbI YIIIyOJIeHHO H3y4yaldl CpPeIHEBEKOBYIO
uciaMckyo (uiocodpuro M TEOJOTHI0O W HMEN TUIyOOKHE TMO3HAaHUS B STOM
otHomeHnu. OH Tak)ke M0-CBOEMY MPOAHATM3UPOBAT HAyYHbIE TPY/bl U B3TJISIBI
CpeaHEBEKOBBIX yueHbIX BocTtoka. Meicautens Tabarabau cuutan AOy Anu uOH
Cuny Oonee cwiabHBIM, dyeM Mysaa Campo’, B mpoaBwkeHuH (GUIOCOPCKUX
B3IJISII0B U MPEACTaBICHUH (UIOCO(PCKUX apryMEHTOB, @ B (JOPMUPOBAHUU CBOUX
AMUCTEMOJIOTHYECKUX B3MISIIOB OH OoJbllie mosaraics Ha (Guiocouio MyJUTbI
Canpo u 6oJIbIle ciie0Baj 3a HAM.

HccnenoBaTenb OTMEUYaeT, YTO YYEHBIH MOCBATHII OOJIBLIYIO YacTh CBOEH
KU3HU Hayke updoH. Te, KTo nucans o TEOPETUIECKOM THOCTUILIU3ME, CUUTAIOT ATY
HayKy Bbilmie u mmpe ¢unocopun: «llpenmer ¢unocobun duznueckuii, u oHa
CYILECTBYET NPU YCIOBHH, YTO OHA HE CIEHUAIM3UPYETCS HU Ha €CTECTBEHHBIX
HAayKax, H Ha MaTeMaTukKe, T. €. «BYMXKyJ 0a IapTu jo» (yclaoBHoe ObiTHe)S,
ormedan oH. Ho mnpeameroMm rHO3uca sBisercs «Bymxkynu no 0a mapt»

"Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —B.34.

BYA e VYAY Ol sl ¢Uiis e caal 2 gmane ¢ bl 4dle 1)1 5 Sai 45 s,k (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O’mid, so’rush, Tehron 1382, sahife-e 29.)
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(6e3yciioBHOE ObITHE, CYIIECTBOBAHHUE), YTO IMOKa3biBaeT, uTo «Bymkyau o 0Oa
mapT» mupe, 4yeM «Bymkyn 6a maptu jio». COOTBETCTBEHHO, TEOPETHUECKUMN
THOCTUIIU3M 000CO0JIeH U mupe Teojorndeckoit ¢umocopuu. Ho mpaktuyeckas
MOpaJibHas Hayka 00s3aHa TeopeTndeckor gunocodun. Hayka o HpaBCTBEHHOCTH
paccMaTpuBaeT M H3y4aeT OCOOCHHOCTHM caMOBOCTHMTaHHSA. B 0okecTBEHHOU
dunocopun AOMKHBI OBITH JOKa3aHBl CYIIHOCTh OYIIM U YHUKAJIbHOCTH IYIIIH.
[ToaTomy mpakTudeckass ¢uinocodpus (MopadbHas Hayka) TOBOPHT O
camoBocnuTaHuu. CoOrjJacHO TOYKE 3pPEHUS MBICIHUTENA, MOpalib 00s3aHa
dbunocodbuu updon. Updon Beime 3tori punocodpun. B 3ToM «moHMMaHuu yepes
HaOJII0IeHHe» HEO0OXOJAUMO MCKATh MHUCTUYECKHM cTartyc mbicauTens. beitue oH
paccMaTpuBaeT Kak «Jio 06a mapt», T.e. 0o0s3aTelbHOe, a nmpoyee Kak mMupax. [lo
€ro CJI0BaM, BCE BUIMMOE B MuUpe ecTh bor u ero npossnenne. OH BUaeN MpaBLy
BO BceM. OHa HMYEr0 B MHMpPE HE CUMTAET CAMOCTOSITENIBHBIM, MU HMMEHHO 3Ta
TeopeTudeckas GrIocopus OOBACHIET €r0 BO33PEHHS’.

CornacHo nuccepranty, Tabarabam Hamuwcal MHOTO JPYTUX IMPOU3BEICHUMH,
KPOME CBOETO 3HAMEHUTOTO Mpou3BeAcHUs «Ab-Me3on». OJHUM W3 €ro CambIX
W3BECTHBIX MPOU3BEIACHUN SBIACTCS KHUTrA Tayxua, B KOTOPOM OH COCTaBWJI TPHU
TpakTara, u3BecTHbIX Kak «Tpakrtat o Tayxene», «Tpakrar 06 umenax bora» u
«Tpaktar 00 arpubyrax bora». DOTa kHHra mnpeacTaBiIsieT COO0OM TpakTaThl
«Bacour» (CpenctBa) u «Alnb-uHCaH KaOn-aa-AyHbs» (O deloBeKe 10 €ro
poxeHus), «Anb-uHcan Qua-ayHbs» (UenoBek mpu >ku3HU) U «AJl-UHCAH Oabi-
an-nyabs» ([locne cmepTu yenoBeka), BKIIOYAIOIIAs TPU TpaKTaTta, BMECTE C
kauron «MHcan» ObUTM cOOpaHbl B eAuHOE TTpou3BeaeHue, «Xadht pucoia» (CeMb
TPaKTaToB).

MpeicauTens yAensieT BHUMAaHHME HEKOTOpPhIM BOMNpOCaM  3amaJHOM |
BOCTOYHOM (uiiocodru, W TEepea HUCTOpHUEH, 0COOCHHO HCTOopuel ¢umocodumu,
HEOOXOJIMMO H3YyUYUTh HCTOpUIO U (uiiocoduio APYroro IMOIOCa, MPEICTaBUTh
BEJIMKHE JOCTUKEHUS, TOCTUTHYThIE PEICTABUTENIIMHA HAI[UH, IIUPOKON IMyOIHKe
U, TeM Oosee, BCEMy MHpY, 3asBIsiE O HEOOXOJIMMOCTH HMETh MUCCHIO, OH C
COKaJleHueM TnoauepkuBaer, 4to (uiocopus Mymno Caapo HEZOCTATOUHO
npencrasiena mupy’. Hanpumep, Bo BBefieHuu Kk pabore «OcHOBEI punocoduu 1
METOJl pean3Ma» OH TOBOPUT: «AHIVIMMCKANA BOCTOKOBeN OnBapa bpayH B
YETBEPTOM TOME CBOE€M KHUTH «VICTOpUsS HMPAaHCKOW JATEPATYpPh» IUILIET:
«Hecmotpst Ha m3BecTHOCTh M paszBuTue Myuibl @unocodus Caapo B Hpane,
EBpona maio 3Haer o ero ¢unocopckom tapukare. B nureparype s 3amMeTui J1Ba
MIOBEPXHOCTHO M IUIOXO HANMCAHHBIX JOKyMeHTa» 1 . JIpyrodl 3amamHblid
BOCTOKOBeJ] M MoiuTHK, Kant ['00mHO, Tak roBOpUT O B3MIsimax mMyiuisl Caapo:
«Uctunnspiii TapukaTt Mysuisl Caapo BocxoauT K A0y Ann ubH CuHe, a 4eoBeK,
JaBIIM Oo0Jiee KOPOTKOE, HO OoJiee MPaBUIbLHOE M CEPhE3HOE OMUCAHHME TapuKaTa

° Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —B.71.

10) ¥ L €l ¢l ol HLE) 53 65 sedae ali) (8554 b (bbb 4adle (ol ) (hi5 ) 5 48uls J sal (O”sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.)
1YY G S0l el ol il 8y o5 sedae Slin) (8554 b (bbb 4adle ol (355 5 4dudi J 5al(O’sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.).
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mymasl Caznpo, — »To wmeiix Myxamman Wk6an Gymet»*?. A Dapapn Bpays B
kaure «lcropus wupaHcKoW auTEpartyphl» nHIIeT: «CamMbIMH HW3BECTHBIMHU
kHuramu mMyJuisl Canpo sBisitores «Achopu Apbaa» u «lllaBaxuzg yp-PaObyous».
Bo BBenmenun on ynomsnyn: «Kant ['oOmHO ommOOYHO HCHOIB30BAN CIOBO
«cadapy», koTopoe sABIsieTCs GOpPMON MHOKECTBEHHOTO YHCIIA clioBa «achop», u
cunTas ero (¢GoOpMOW MHOXKECTBEHHOTO uYucia cioBa «cadap». B kuure
«Cpenneasuarckue TeueHus u ¢unocodpum» oH mumeT: «Mymino Campo Taxke
Hanucan Heckonbko KHUr o Cadape (Cadpaprame)»™3,

B nuccepranuu yTBepKIaercs, 4TO YUEHbIM roBoput: «Haima e He B TOM,
YTOOBI KPUTUKOBATh BOCTOKOBEJIOB, IOTOMY YTO HEIEIECO00pa3HO OXKHUAATh, UTO
OHM MPUIYT K HaMm, Hampumep, B ¢uiocoduio, HAyKy WM HaIly JHUTEpaTypy H
UCTOPHIO, U TPENCTAaBAT UX MHUpPY. B apaOGckoMm si3bike ecTh moroBopka: «Huuto
TaKk HE IapamaeT MeHs, Kak COOCTBEHHbIN maiery. Ecnu moau nedcTBUTENBHO
XOTAT TIOHATH Ce0s WM €CIIM OHM XOTAT NPEICTaBUTh MHUPY CBOIO JUTEPATYPY,
HCTOPHUIO, TAPUKATHI UIU (pUIocoPpuu, eNMHCTBEHHBIA CIIOCOO ISl HUX - CAENaTh
3T0 caMuM. Ecium mpeAcTaBUTENIM WHOCTPAHHOTO TOCyJlapcTBa OepyTcsl 3a 3Ty
paboTy 0e3 pa3zbopa U C UHTEPECOM, TO OHM CJEJal0T MHOIO OIIMOOK H3-3a
OTCYTCTBUS MOJHOW MH(POPMAIIMK U HE CMOTYT paccKka3aTh UCTOPUIO, JTUTEPATypPy
U TpoCThie oduimaibHble OOblYaW, TaKUX OIIMOOK JEeNaloTCsl COTHH. MpHU
BBEJICHUU OObIYaeB, HE ToBOps yxke o "dunocopun" nbo dunocodus tpedyer
CHeIMaIbHOM HAy4YHOW MOJATOTOBKH W OJIHOTO 3HAHUS SI3BIKOB M OOpaIieHus: K
KHHATAM HenocTatouno» 4. Takue NpoOIeMHBIE CHUTyalHMd CIIy4aroTcs Oaxe C
dunocodueii, ucropuen, O60raThiM TyXOBHBIM HACJIEIUEM BEJIUKUX MPEIKOB.
HecmoTtps Ha To, uTo Benmukuii ¢punocod u cyntan meauiiuabl A0y Anu nbu Cuna
ponuinicsi B byxape, B COLUMaNbHBIX CETAX €ro MPHU3HAIOT TEPCUICKUM WU
upanckuM  ¢unocopom. Kak mnpaBUIBHO CKa3aJl MBICIUTENb, €CIIH MBI
JEHCTBUTEIILHO XOTHM IOHATH CaMHUX Ce0sl, €CJTU MBI XOTHM TPEACTaBUTH MUPY
Hallly JUTEpaTypy, UCTOpHIO Win punocoduto, To cnocod caenarb 3TO - CAENIATh
ATO CaMHUM.

CornacHo naucceptanTy, Ta0Gartabau BBIIBUHYJ YHUKaJIbHBIM TMOAXOJ B
BOCTOYHOM (prtocoduu, MOAUEPKHYJT POJIb JIOTUKU U (uiiocopun B MO3HAHUH,
pallMOHAJILHO HCClIeIoBall Ji000M mporecc, 000CHOBaI HEOOXOIUMOCTH OBITh
Hay4YHBIM HaOmronaresneM. Ero 1yxoBHOe Hacieaue JeauTcs Ha Tpu oOIlue 4acTH,
TO €CTh €ro TMPOMW3BEICHUS, TOCBAIICHHBIE uYUCMO @UIOCOPCKUM TeMam,
penucuosuvle u @Quiocogckue, NEISCOOOPA3HO HMCCICNAOBATh €r0 B KOMILISKCE
ucmopuyeckux TpyA0B U POU3BEIECHNN, CBA3AHHBIX C A3bIKOZHAHUEM U NOIZUEL.

B auccepranuu HecpaBHUMOE 3HaueHHWE B (HOPMHUPOBAHUM MHUPOBO33PEHUS
YYEHOT'0 UMEJIN Takue Beaukue Mpiciautenu Bocroka kak U6H Cuna, ®dapabu, 1OH
MuckaBaiix, Caapo, UMeEBIIME CBOE MECTO B HciIaMcCKOoM Mupe. OH BocCHUTAal

124¥ a0l ¢ eadbad ol Ll 58«5 sedaa lind (85 5k b bkl 4edle canll ) s 5 4duld J sal(O’sul-e falsafe va ravesh-
e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo taharriy , daftar-e enteshorot-e eslomiy, sol-e ?, sahife-e 13.)
13 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. / (Aliqulov H. umumiy tahriri ostida). -Toshkent: O’zbekiston
faylasuflari milliy jamiyati, 2006. —B.14.

10 a0 cadlad L) 5y ¢ssgdaa i) o5k b bblh 4adle il sy s 4bult Jseal (Osul-e falsafe va
ravesh-e realism, Allome Tabotaboiy, bo povaraqi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-e ?,
sahife-e 15.)
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JECATKU CTYAEHTOB M CHOCOOCTBOBaJd (POPMHPOBAHUIO JyXOBHOIO OOJMKA
o01ecTBa.

Bo Bropoil 1iaBe agucceprauMM NOJ  Ha3BaHHEeM  «PeJHrmosHo-
¢pusocopckuii, METOI0JOTMICCKHH M KOHUENTYAJIbHbI aHAJIU3 B3IJISIA0B
TabaTrabauw» mnpoBeneH KPUTHUECKHI aHamu3 OOTOCIOBCKUX U (DUIO0COPCKUX
METO/IOB NIO3HAHUS, B3aUMOJECHCTBHUSA, CHHTE3a U THAIEKTHYECKOTr0 MaTepruannu3Ma
BO B3Msax Tabarabau.

CornacHO JUCCEpTaHTy, IPU HU3YYEHHH THOCEOJIOTMUYECKUX IpoliieM
Tabotabon, B OTIAMYKME OT BOCTOYHBIX (QHIOCO(OB, YAENIAT 3TOMY BOIPOCY
BHHMAaHME BOIIPEKHU TpaAULIMIOHHOMY HOPAJIIKY. Koe-rae MOKHO
3aCBUJIETENICTBOBATh, YTO B €r0 MBICIAX [0 3TOMY IOBOAY IHpeodianaer
pPENUTHO3HOE MHUPOBO33peHHE, NMOTOMYy uTo TabaTaban BBIPOC B PEIUTHO3HOM
Cpele W BOCHUTHIBAJICS B PEIUTHO3HON cembe. OH moiyuyms oOpa3oBaHUE B
PEJNMIMO3HBIX MEJIpEce, HO B €ro B3IJAJaX Ha MPOCBEIICHHE MpeolaaaaroT
Hay4dHble acnekTbl. B Teopun mo3Hanus Tabatabau oOCyKOAlOTCs OIpEAeIICHHE
HAyKH, COCTaBHbIE YACTH HAYKH, METO/IbI TO3HAHUS, OTHOILIEHHS MEXIY OBITHEM U
YEJIOBEKOM, MPOSIBIEHUE  CO3HAHUSA, CTEIEHU  COOTBETCTBUS  COOBITHUI
nedcTBUTenbHOCTH. OH Ha3Bal METOAbl TO3HAHUS M TEOPETUKOB HMEHEM
anTuurOro Ipocsemmenus umm [IpocBelIeHus nepBoii CTymeHu ™.

B nuccepranuu Tabara®au, cunTaBIIMi yM, cepAlle W mapuaT (akropamu
NIOHUMAaHUs U MO3HAaHUs, MPOAHAIM3UPOBAI CBOE MHEHUE O TOM, YTO B Ka)JIOM
4eJIOBEKE €CTh JIBa UCTOYHMKA NMOHMMAHUS W MO3HAHMs, OJUH U3 HUX - cepoye, a
npyro#t - pazym. Koraa yenoBek pasymMoM pazinyaeT A00po U 3710, MOAb3Yy U Bpe,
IPABUJIBHOE U HEMPABUIIBHOE, CBSI3b MEX]Ly COOOM U CYLIECTBOM U MEX]y COO0N U
TBOPLIOM CEpPJLEM HaXOAUT CIIOCO0 coeqMHUTHCS. KOHEUHO, XOTS KaXKAbIH U3 3TUX
JBYX BaXHBIX (PAKTOPOB, MPHUCYTCTBYIOIIUX B YEJIOBEKE, HMEET OTIEJIbHYIO
3a/layy, OHU HE MOTYT CYILIECTBOBaTh Apyr Oe3 apyra. Eciau He OyAeT HU OgHOro
W3 HHX, JBEPh B MU JOKa3aTENbCTB /I YelOBeKa OyIeT 3aKphITa, - cauTaeT oH'®,
3HaHUe MOXET OBbITh JOCTUTHYTO TOJBKO TOT/A, KOraa (GakTophl ceplilia U pazyma
u ¢aktop Hlapuara, KoTOpsIil UM OMOTraer, BMecte. Bot 3T Tpu (akropa:

Habnooenue 3a oywotl - paccykaeHuUs MOCPEICTBOM HAOIIOICHUN 3a qyIION
OPUBOAST K YOEXKACHHUIO, YTO YEIOBEYECKOE OBbITUE 3aBHCUT OT CO3AaTelis.
Hukakoe uHTemnekTyaibHoe Wi (UI0oco(PCKoe MBIIUIEHHE HE MOXET ClielaTh
YeJIOBEKa IMOJHOCThIO YOEXJACHHBIM B 4eM-TO 0e3 AylIeBHOro HaOmioaeHus. To
€CThb NPaBWJIBHOCTH JIIOOOTO BBIBOJA, CIHEIAHHOTO MOCPEACTBOM MBICIEHHOTO
pa3MBILUICHHUS], TOJPKHA YyBCTBOBATHCS U IPU3HABATHCS CEPJILIEM.

Ymcemeennoe mwviunenue - npugaBas BBICOKOE 3HA4YEHHE pa3yMy B €ro
B3IJI1aX KAaK HA PEJIUTHO3HbIE, TAK U HA MUPCKUE HAyKH, YMCTBEHHOE MBILICHHE
IPUBOJNUT BHYTPEHHUE IMOLIMM B MOPSIOK U ONPEAECICHHOE PABHOBECHE, CIYKUT
NPENOTBPALICHUIO  ChIPbIX  (aHTa3uil, HEpa3yMHBIX HMOIMI, HAaMpaBIsieT
HaOJII0JaTEIbHOCTh JIyIIM HAa MPaBUJIBHBIM MyTh CTaBUT, IOTOMY YTO, €CJIH HET

Byyo o ¢ TA Jle el il Glajbe «say glaae 2wl aduld i<l (Omuzeshe falsafe, o’stod Masboh Yazdiy,
sozmone tableg’ote eslomiy, sol-e 1348(h,q,), sahife-e 135)

16 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O‘zbekiston
faylasuflari milliy jamiyati, —2006. —B. 87.
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MHTEJIEKTYaJIbHOTO MBIIIUICHHS], HAOJIIOICHHE AYIIU OTKJIOHUTCS OT MPaBUIILHOTO
MyTH, YTO NOPUBEIET K Bepe B OTBJICYEHHBIE BelmM. B 3TOM ciiyyae dYTO-TO
MHMOJIETHOE MOXET MPHUBJICUb TylTy. MBICIUTEIb TOAYEPKUBACT, YTO MEHTAJIBHOE
MBIIUIEHHE BaKHO B IIPOLIECCE MTO3HAHMUSL.

Hlapuam - 53TO peampHOCTb, KOTOpas ycuiuBaeT o0a ¢akTtopa u
MOJIIEP’KUBAET TOT, KOTOPBIN ocnabnser. Benp kaxapli u3 pasdyma, cepiaua u
mapuara SBISIOTCS (paKkTopamu, CBHICTEIHCTBYIONIUMHA O €IAWHOW HWCTHUHE U
SABJISIOIIMMUCS TPEMS OTAEIbHBIMU TOJKOBATEISIMUA €AUHOTO CMbICIA. BBl MOXkeTe
YBUJIETH MPABAY B HX CYMME.

«39Tu Tpu PakTopa CBSA3aHbBI APYT C IPYroM Kak Ielb, OHU 3alIUIIAIOT JPYT
IpyTa U CIy’KaT CTabUIBLHOCTH ApyT apyra»’’. Koneuno, monsarHo, uro TabaTaban
no0aBiigeT croia GakTop mapuara, Beb OH ObUT peniuruo3eH. OHaKko, 0 MHEHHIO
UCCJIeIOBATENs, HEJIb3sl COTJIACUThCS C MHEHHEM YYEHOTO OTHOCUTENBHO (hakTopa
1mapuara, MOCKOJbKY Hay4dHble ()akThl HE MOTYT OTPHUIIATh AMOIMOHAJBHBIE U
MEHTaJIbHbIE HaOmoaeHus. [Ipu PTOM OH HE HCHBITHIBAET MNOTPEOHOCTH B
COOJIIOICHUM IIapuaTa, a eciau W Oyler, TO Ha NEepBbId IJIaH BBIWJET
CyObEKTUBU3M.

CornacHo JMCCEPTaHTY, TabaTabau uccieaoBan KOHIICTIIUIO
IUATEKTUYECKOTO MaTephain3mMa U 000CHOBaJ €€ BO3ZHMKHOBeHHE. «M3apesie B
dbunocopcknux KHUTaX OOCYXKIAMUCh B3TJIAAbl M MHEHHUS, CBSA3aHHBIC C
OTpPHUIIAHUEM TIEPBOMPUUYMHBI WJIM C OTKA30M OT aOCTpaKIMK TyIIH, HO B UCTOPHUH
JI0OKa3aHO, YTO CPENIM JPEBHUX HUKOTJA HE ObUIO HHKOTO, KTO HAMpPOYh OTPUIIAT
YTO-TM00 BHE MPUPO/IBI, OTOXKIECTBIISBIINANA TEJIO C MAaTEPUEH SCHO, YTO IIKOJIbI HE
obmo. B duiocodpckux aucmyTtax BO3HUKAIM HUACHM M B3MIAIBI O MHUpPE 3a
npenenaMyu MUpa IPUPOJIbI, pa3yMeeTcs, CHauaja 3TH CIIOPbl ObUIM OUYE€Hb IIPOCTHI
M HEe3aMBICJIOBATHl, a INO3Ke cramd Jjormudee u wmmpe & . Ilostomy, ero
(opMHpOBaHKE YXOJUT B AAJIIEKOE MPOILIOE, U CETOHAIIHNE 1€0aThl HE CTPOSITCS
Ha MPOCTHIX U KUBBIX OCHOBAX.

Tabarabau KpUTUKYeT JuajeKTHyeckuid marepuanusMm. [lo ero cioBam:
«OJHOM W3 Jpyrux ee OCOOEHHOCTEH SBISIETCS TO, YTO, B OTIMYHE OT JPYTUX
¢unocockux cucTeM, BO3HUKILIUX JI0 CUX MOP B MUPE, I1aBHAs 11€JIb COCTOUT HE
B MCCJIEIOBAHUU CIOXKHBIX (PUI0CO(CKUX BOIPOCOB, & B TOM, YTOOBI JJaTh OCHOBY
JUIS. KOHKPETHBIX COIMAJIbHBIX, SKOHOMUYECKUX U MOJUTUYECKUX UJICH U MbICTeH
COCTOUT B TOM, YTOOBI HAWTH, TIOITOMY JTUATICKTUUECKUI MAaTEPUATIN3M IIIeNT PyKa
00 pyky ¢ maptueit. [lockosbKy riaBHas 11e7b TapTUIHHBIX U3IAHUHN - CTIIAKUBAHUE
MOJUTUYECKUX MYTEW U yCTpaHEHHE BCEX MPEMATCTBUM, TO €€ MOKHO U MO3BOJISIET
JIOCTUTATH JIFOOBIMU CPEJICTBAMH, COTJIACHO MPHUHITUITY MAPTUHHOTO METOJA «IIEh
ONpaBAbIBACT METOM». llapThiiHble METOJbl HE OIPAHWYMBAIOTCS KOHCTATAIUEH
MaKCUMAJIbHO BO3MOHOW HCTHUHBI, a METOJ| OTpaHUYMBAETCS MOJCKa3KOW B
dbopme, omnpapabIBarolIeh 11€71b, @ B HAYYHBIX U (UIOCOPCKUX pabdoTax riiaBHas

17 Alloma Tabotaboiy hayoti, faoliyati, ta’limoti. (Aliqulov H. umumiy tahriri ostida). —Toshkent: O*zbekiston
faylasuflari milliy jamiyati, —2006. —B. 88.

18 YY Lo S0l (eadbal cul JLiml yia o5 sedae dul (8 )5k b (bbb 4dle caudl ) (i, 5 4duls Jsal (O°sul-e falsafe va
ravesh-e realism, Allome Tabotaboiy, bo povaraqi o‘stod Mo‘taharriy, daftar-e enteshorot-e eslomiy, sol-e ?, sahife-
e22.)
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LHeJIb - YIOBJIETBOPEHUE YYBCTBA HWCKAHUS HWCTHUHBI, U BO3IEPKUBACTCS OT
BBIIEyKa3aHHOTO MeTtoga ° . [lo MHEHMIO MBICIUTENS, JUACKTHYECKHIA
MaTepuasu3M BBICTYHAeT KakK KOHIEMUHMS, ONpEeAesionias CTpEeMIJICHHEe U
UJICOJIOTUIO yIpaBieHusl. MarepuanucTbl HOBOTO BEKa IMOJTHOCTBIO OJIEP>KUMBI
uJeel, 4YTO «3MOILMOHAIBHOE M OMNBITHOE 3HAHUE MPOTPECCUPYET B TMOJIB3Y
MaTtepuagu3Ma», HO JIUAJIEKTUYECKHE MAaTEePUAIUCThl TMOILIM 1O  CTOJIb
MpPEyBEIMYEHHOMY M TOJABJSIONIEMY IyTH, 4YTO BHJASIT B MaTE€pUAIbHOCTH
HEM30eKHYI0 YepTy HaYKH. 3TO KaK MPSMOMN pe3yJibTar.

Tabataban gCHO TOKa3zajl BCE YKJIOHBI AUAJIEKTHYECKOTO MaTepHuaivi3ma B
cBoell pabore «Pumocodckuit METON M METOJ peaiu3May. BaxHo TO, 4TO 0
LHEHHOCTH JTOoro Tpyaa: «Te, KTO JMYHO ONpPENEAl M IOYYBCTBOBAI
0ecroYBEHHOCTh GUIOCOGUN TUATIEKTHUYECKOTO MaTepUuain3Ma, MOTYT BO3Pa3UTh,
YTO MBI CIUIIKOM CTalld OTBEpraTh 3Ty (Guiocoduo, HO 37€Ch Mbl HE UMEEM B
BUY €e (prnocodCcko- JIOTHYECKYIO IIEHHOCTh, HO AUAJICKTUYECKUN MaTepuanin3m
B Hamiei ctpane. C TOUKHU 3pEHHUsI TOTO, UTO O HEM M3/IaHO MHOT'O KHUT U YTO OH
MpUBJIEKaeT Bce Oouibllie W OOJbIIEe UAEH MOJOJEKU, BO3MOXXHO, HEKOTOPHIE
JEUCTBUTEIBLHO CUUTAIOT JUAICKTUYECKUN MaTepuaiv3M Bbiciiel ¢uiaocodckoi
CUCTEMOW B MHp, U OHU MOTYT AyMmaTh, 4TO 3M0Xa O0XKECTBEHHON MYAPOCTH,
KOTOpasi SIBJSIETCS TMPSMBIM PE3YyJIbTATOM U HEOThEMJIEMBIM CBONMCTBOM HAyKH,
MOXET ObIThb 3aKkoHYeHa. J[Jg TOro, YTOOBI TMOHATH HCTHUHHYIO II€HHOCTH
OpOILIIOPHI, HEOOXOIMMO MPOAHATU3UPOBATh BCE €€ YaCTH»2, - TOBOPUT OH.

B nmccepranuu 00CYXIalOTCSI AMUCTEMOJIOTHS, B3TJIAJBI, IIKOJBI U HJEU
MBICJIUTENS, CPABHUBAIOTCS C MCIAMCKMMHU 3aKOHAMHU U BBISBIISIETCSA, HACKOJIBKO
OHM HECOBMECTHUMBI C HcCIaMOM. B TO e Bpemsi KpUTHMKa UcCJIaMa CO CTOPOHBI
IIKOJ U TEYEHUI, OCHOBAaHHBIX Ha Pa3IMYHbBIX B3IJsAAaX U uAesX Ha BocTtoke u Ha
3anaze, B YaCTHOCTH CO CTOPOHBI aTE€MCTUYECKHUX IIKOJ, MOJYy4HIia aJeKBAaTHBIN
otBeT. KpomMe TOro, Ha OCHOBE CTHXOB COIOCTAaBJISIFOTCS KPUTEPUU HUCTUHHOCTH,
OPUTMHAJIBHOCTH MW PEAJbHOCTH C JPYTUMHU B3[JISIJAMU U PEJIUTUSIMU,
COTIOCTABJISIIOTCS, U3YUYAIOTCS JOCTHXKEHUS U HEJIOCTATKHU TUX B3IJISIOB.

B Tperpeli rnaBe auccepraumym nox HazBaHueM «Pouqb M 3HaveHue
punocopcko-KOHUENTYAJbHBIX B3IJAA0B Taboradom B COBpPEMEHHBIX
COUMAIBHBIX HCCJIEIOBAHUAX» AHAIMBUPYETCS POJb TEOPUU  ITO3HAHUS
Taborabou B HcciieqoBaHUU MPOOJIEM COBPEMEHHON (DUIOCOPCKON TEONOruu U
3alaya  TpaHCPOpPMAIUU MBICIUTEIIBHOW CHUCTEMBI JMHCTEMOJIOTUYECKUX U
OOTrOCIIOBCKHX B3TJIAIOB B HACTOSIIICE BPEMSI.

CormacHo auccepranty, (Quiocopckoe OOrocioBue — O5TO TEPMHUH,
BBCJCHHBIN 3amagHbIMU (rtocodaMu U OOTOCIOBaMH B IOCICAHUE TOMBI JIJIS
0o0BsSICHEHHUS ompeaeacHHoro ¢umocodpckoro moaxoma. B Teuenme XX Beka
dbunocodckoe OOrocioBre HE BOCIPUHUMAIOCH BCephe3 HU (unocodaMu, HH
Teosjoramu. borocsiaoBsl, 3aHsAThIE OOOCHOBAHMEM M aHAJIU30M BaXKHBIX MPOOJIEeM,

19 19 o 0l ¢ ) ol plam) iy o goghe bl ) Lo bbb 4dle ¢l (i, 5 4t Jsal (Ofsul-e
falsafe va ravesh-e realism, Allome Tabotaboiy, bo povaraqi o‘stod Mo‘taharriy , daftar-e enteshorot-e eslomiy, sol-
e ?, sahife-e 29.) )

20 194 o Sl ¢ Dl jlaml s ¢ Gogha A LJJJ\:' L L;ﬂ_\la\.\la 4le ¢ (am:\jh:‘) Uhgy 5 aduld Joal (O’Sul-e
falsafe va ravesh-e realism, Allome Tabotaboiy, bo povaragi o’stod Mo’taharriy , daftar-e enteshorot-e eslomiy, sol-
e ?, sahife-e 34.)
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CBS3aHHBIX C MHTErpalledl peJIUruo3HOM MBICIM B OOIIECTBEHHYIO JKH3Hb
COBPEMEHHOCTH, HEe oOpalaiyi BHUMaHus Ha puiocodckoe 6orociaoBue.

Curyanus w3MeHWJach B mocieaHedl derBeptn XX Beka. DPuinocodsl C
IMPOKO  TMPU3HAHHBIMH  METOAOJOTHUYECKMMH  CIOCOOHOCTSIMH — Hadallu
¢unocodckue ucciaenoBaHUS TEOJOTHYECKUX BOMPOCOB. B mocneanee Bpewms
pacTtymuii wuHTEepec K (QrmrocopckoMy OOTrocioBHI0O Ha 3amajge IoKasal
HEOOXOAMMOCTh CEPbEe3HOTO MoaAXx0aa K penurud. OmHako OONBIIMHCTBO YUCHBIX
OLICHUBAJIM PEJIUTHIO KaK (OpMY CO3HAHMS, IPOTUBOPEYALYI0 HAYyYHOMY B3IJIALY
Ha COBPEMEHHBIM MHp. BOJIBIIMHCTBO JIO/EH, KOTOPhIE OTBEPHYJUCH OT LIEPKBH,
Tenepb Bo3BpauiatoTcs B Hee. Ho nmpoOiemsbl, BbI3BaBIINE HEJOBOIBCTBO PEIUTHEH,
70 CUX MOp He peuleHbl. HekoTopele ucciienoBaTenu yTBEP)KIAKOT, YTO HCIaM
3aIIMIIAET OT 3a0ITyKICHHI, H3-3a KOTOPBIX OHHM OTBEPHYJHCH OT XPHCTHAHCTBA%.,
Hanpumep, co BpemeH CpelHEBEKOBbsi OOTrOCIOBBI CUHMTAIM, 4YTO OJHO U3
BAKHEUIIUX YYEHU XPUCTHAHCTBA - y4eHHE O Tpouue HOKHO ObITh MPHUHSTO,
kak Bepa. OHM OLEHHMBAIM BEpy Kak CHOCOO NPHUHATHS CUTyallud, He
COOTBETCTBYIOIIEH PpAa3sMEPHOCTAM pasyma 22 CoBpeMeHHbIE  OOTOCIOBBI
BBIJIBUHYJIM TIOCTYJaT O TOM, YTO 3TO YYEHHE MPEACTABISIET COOOW TaiiHy,
HEMIPUMEHUMYIO K MHTEJUIEKTYAJIbHBIM paccykJIeHusM. Takue ydensle, kak [lurep
BaH MuBaren u Tomac B. Moppuc, nsitamuce @uiocopckn 000CHOBATH
MHTEILIEKTYaJbHOE 000CHOBAHHE JOKTPHHEIZ,

B npousBeneHun MbicauTens —«anb-Me3oH» OOCYXIAIUCh  BOIMPOCHI
OTKpPBITOTO TIOKa3a HECOCTOSITEJIBHOCTH y4YEHHs O Tpoule M KECTKOM 3aIuThI
BEPHI B eqMHO00kHKe?*. DTU MBICIH ObLIM cOOpanbl asTomoi Xycaiinu Texpanu u
BbIpakeHbl B ero tpyae «Mexpu ToOan». B 3Tux BO33peHHSIX OMHCHIBACTCS
paloHaIn3M, XapakTepHbIH Ji1 MCIAMCKOrO OOTrociOBHs, M TOKa3bIBaeTcs
IPOTUBOIOCTABICHUE PALlMOHATU3MA MCIAMCKOTO OOroCIOBUSI HPpPALUOHAIN3MY,
XapaKTEPHOMY JJIi COBPEMEHHOI'O XPUCTHAHCKOro OorocnoBusi. B paborax
Tabataban 1o wuphoH BOMpocaM TMPOSBISETCS CKJIOHHOCTb MBICIUTENS K
MHCTHYECKUM BO33DEHUAM?’. MBICIUTEND BBICOKO LIEHHT MCIAMCKUN THO3MC Kak
oOnafaroumMil paloOHaIbHOCTBIO, HECMOTPSL Ha JIOXKHBIE MpOTUBOpeuHs. PaboThl
Tabarabau SBISAIOTCS HE TOJBKO HPUMEPOM HCIAMCKOTO OOrocioBusi, HO H
IPUMEPOM COBPEMEHHOTO M pallMOHATBHOTO OOTOCIOBUSI.

CornacHo auccepTaHTy, OJHO U3 OYEBHUJHBIX OTJIIMYUH XPUCTHAHCKOTO
OOrocjaoBHss OT HCIAMCKOTO OOTOCIIOBUSI  3aKJIIOYAeTCsl B CIEAYIOLIEM:
XpHUCTHAHCKas BEpa B bora oTHOCUTCS K YEJIOBEKY, a MyCyJlbMaHCKas Bepa B bora
OTHOCHUTCSA K BBICIIEMY CyIlecTBY. HecMOTpsl Ha TO, UTO 3TH pa3audMsl aKTyaJbHBI
11 GOTOCIIOBCKUX BOIIPOCOB, HU XPUCTHAHE, HU MYCYyJIbMaHe He 00paTH/Ii Ha HUX

21 Jlerenraysen M. CoBpeMeHHBIE BOIIPOCH! HcaaMckoil MbiciH. / Tlepes.: Yepauenko T.I'. — Mocksa: ®eopus, 2010.
-C.J35

22 | egenhausen, Muhammad. Islam and Religious Pluralism. - London, CreateSpace Independent Publishing
Platform, 2017. — P. 24.

2 Jlerenraysen, Myxamman. CoBpeMeHHBIE BOIPOCHI McaaMckoi Meican. / Ilepes.: Uepnnenko T. I'. — Mocksa:
®eopus, 2010. — C.35

24 Jlerenraysen, Myxamman. CoBpeMeHHBIE BOIPOCHI McaaMcKoi Meicau. / Ilepes.: Uepnnenko T. I. — Mocksa:
®eopus, 2010. — C.34

% Jlerenraysen, Myxamman. CoBpeMeHHBIE BONpOChl ucaamckoi meican. / Ilepes.: Yepnnenko T. I'. — Mocksa:
®eopus, 2010. — C.35.
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BHUMaHMs. borociossl, paboTaroiiyue B XpUCTUAHCKON TPaJUIUH, TOAYEPKUBALOT,
YTO TPH OmpeleieHuu Teusma (umocodpamu HeoOXoaumo BepuTh B bora kak
anaHOCTh. «Tenm3sm — 310 Bepa B equHoro bora (theos) u B T0, uTo bor moctoun
HOKJIOHEHHs, OTJENIEH OT BCEJIEHHOH, HO Bcernga akTuBeH B Hei”?®. Ilo cioBam

Hxona X. Xwuka: «Temsm — »3T0 Bepa B eauHoro bora, o0ObIYHO
MHTEPIIPETUpyEMasl Kak Nokinonenue bory”?’. Ilo cmosam Puuapma CymnGepHa,
TEUCT — 3TO Bepyloluid B eauHoro bora, KOTopblil «OecTenecHbI, BEUYHBIM,

CBOOOJIHBIM, BCEMOTYIIWN, BCEBEAYIIHM, BCEMOTYIIHUM, BCEBEIYIIUH, TBOPEI
BCEIICHHOM, IIPEIMET YeJIOBEYECKOTO IMOKIOHEHHS M IIPEKIOHEHUsS» 2. PaGoThl
VYunessma II.  AJicTOHa, TIPEACTAaBUTENS]  COBPEMEHHOIO  XPUCTHAHCKOIO
OOrocyoBusi, MPEJICTABICHbI HA OCHOBE OCTPOr0 MBIIUICHHUS M YETKOrO aHaIM3a.
[To ero croBam, COrjJacHO MOCTyJaTaM MOHOTEUCTHYECKHX (TEUCTHUYECKHX)
pemuruii, bor ecTh BepxoBHas (UIypa, IEHCTBYIOMAsA B MUPE 3HAHMI U 1enei?,

B auccepranuu orMeuyaercs, 4To MbICb TaboTabou onupaercs Ha TPaguIuu
¢unocodckoro OOrocnoBust ¢ MHOrosieTHed wuctopued. Cucrema TpaguLUid,
CUMTAIOIIASICSA KIIOYOM K PA3pElICHUIO JIOXKHOTO KOH(IMKTA MEXAY pa3yMoM H
peNuruen, Hy>x1aeTcsa B COOCTBEHHOM KOMMEHTAapUU U TOJIKOBaHUU. [IpuBenenHas
BBIIIE MHTEPIpPETAUs HCIAMCKUX TPAAUIMI HUMEET CBOM OCOOECHHOCTH, B HEM
CUMTAETCSl, YTO UMaMbl pallMOHAIbHBI, YTO MOATBEPKIAETCA XaaucaMu u ax0apom,
a B TOJIKOBAaHUHU YJIENSETCS BHUMAHHE BHYTPEHHEMY IyXy M JYyXOBHOCTH, YTO
TECHO CBsi3aHO ¢ updanom. Ho Kk mOHMMAaHUIO PAlIMOHATIBHOCTH B 330TE€PUUECKON
UHTEPIPETALNN UCITAMCKUX TPAAULMI HEOOXOAUMO MOAXOAUTh C TOYHOCThIO. JTa
PAaMOHAIIBHOCTD SIBISIETCS HE PAlMOHAIBHOCTBIO, MOAPAa3yMEBAEMON 3amaJHbIM
SMIMUPU3MOM, a TapCcUpoM, TO €cTh (OPMHUPOBAHUEM CUCTEMBI TEOJIOTHUH,
OCHOBAHHON Ha JIOTMYECKUX OTHOLICHMSIX MEXKIY BEPOBAHHUSIMHM W IOHATHIMH,
BBIPAKEHHBIMU B HCJIaM€E, U ONUPAIOLIEHCS HAa Pa3yM U JIOTHKY.

HeoopromokcanbHblii  wnav  JuOepaibHBIA  MOAXOJ  XPUCTHUAHCKOIO
O0rocyioBUsi K JIOXKHBIM MPOTHUBOPEUUSIM MEXKAY PEIUrHel U HayKoil OTpHIlaeT
HaJIMYME CBS3M MEXIy MpoOiieMaMu OOrocjioBUSI W YUYEHUAMH HAyKH H
¢unocopun. MycyabMaHCKUE TpaAUIMK, C JAPYrOM CTOPOHBI, CHOCOOCTBYIOT
CUHTE3y MEXAY HUMH. XPUCTHAHCKHE OOTrOCIOBBI OINpPAaBIBIBAIOT CBOE YYEHHE
YTBEPKJICHUEM, YTO MX y4eHHE O JUYHOCTU bora Gosble coOoTBETCTBYET 00pasy
bora, wuzoOpaxenHoMmy B bubnuu, yem abOctpakTHOMy bory cpeaHeBeKOBBIX
TEoJIOTOB. MycynbMaHCKue OOTOCIOBbI BBIJBUTAIN JIOKAa3aTE€IbCTBA CBOETO
yueHMs Ha ocHoBe KopaHa 1 xaaucos.

HccnenoBaTtenb yTBEp)KIAAeT, 4YTO JIOKHBIE YOEXKIEHHUS PA3TUYHBIX
KAaTeropyuii, NOSBUBIIMECS B HWCTOPUA W B HACTOAIIEE BpEMsS, BBOJAT B
3a0JIyK/IeHHEe MPOCThIX M JOBEPUMBBIX Jroei. Te ¢ ymepOHbIM yMOM, KOTOpbIE
JyMaroT, YTO OHM CJIEJOBAJIM 32 YYEHBIMU W TENEPb HAIUIM NPaBUIbHBIA ITyTh,
CIEIYIOT 3a HUMH, yIApSAIOTCS TOJOBOW O KaMHU U ymMHUparoT. HeBo3MoOxHO He

% Owen H.P. Teism in the Encyclopedia of Philosophy, 1972, VIII, —P. 97.

2" Hick John. Philosophy of Religion. N.J.: Prentice Hall, 1973, —P. 5.

28 Mackie J. L. The Miracle of Teism. - Oxford: Clarendon Press, 1982. —P. 21.

29 William P. Alston. Perceiving God: The Epistemology of Religious Experience. -Cornell University Press, 2014.
—P.65.
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COUYBCTBOBATh MOJIOJIOMY IMOKOJICHHIO, KOTOPOE IMOIUIO 32 MPOMOBEIHUKAMHU, HE
noHuMas CyTH 5Toi pemurun®®. [103TOMy H3ydeHHME HCCIENOBAHMI MBICIUTENS
TaGotabom mO TONMKOBaHMI0O W OOBSACHEHUIO JormMaToB Mcimama moO3BOJsET
n30eXaTh pa3IMYHbIX OIIUOOK U JOXKHBIX YTBEPKICHUI.

B JIYCCEPTALAN HEOOXOIUMOCTh TpaHchopmanu CUCTEMBI
THOCEOJIOTUYECKUX M OOTOCIOBCKMX BO33peHHIl MbIcnuTens Tabarabam K
HACTOSIIIIEMY BPEMEHH 0OOCHOBBIBAETCA CIAEAYIOIMIMM 00pa3oMm:

IIpesxcoe 6ceco UMEeHA BCEMUPHO W3BECTHBIX YUEHBIX M MOATOB, TAKUX Kak
3akapus ap-Pasu, ®upnoycu, Omap Xaitsm, [lleiix Caamu, Xomxa Xadus
[upo3u, 3pensix ¢unocodon, Takux kak Hacupynaun Tycwm, JkamamyaguH
HaBBanu, Xamku Mymna Xaau CabG3aBapu  NOpuU3HAHB  JTUYHOCTSIMU,
00OraTUBIIMMHU COKPOBHUIITHUILY MHPOBOM HAyKW M JUTEPATypbl. MBICTUTEND
TaboTabou MpOAOIKIIT JIyUIlIUe TPATUIIUU CBOUX MPEAIISCTBEHHUKOB U 000TaTHII
ux ¢puiocodckre Haen HOBbIM cojepkanneM. B XX Beke, B mepuoj yCUICHUS
KYyJbTYpHOT'O BIUsHUA 3anaja B BOCTOYHOM MHPE, CTOSI Ha MO3HUIMAX UCIAMCKOU
HayK{ ¥ MPOCBELICHMS], OH CPAaBHUTEIBHO M3yumi (unocoduto 3anana u Boctoka
M BCKPBUI MCTUHHYIO MPUPOJAY M MPUYUHBI MPOTUBOPECUUN U PA3IUUUN MEXITY
HUMHU. AHaau3 CyIIHOCTU 3THX MNpoOJeM M UX HM3yYEHHE Ha HAy4YHOM OCHOBE
MTO3BOJISIET OTKPBITh HOBBIE ACTIEKTHI COBpEMEHHOM puinocopuu Bocroka;

Bo-emopwix,  llpocBemienne, TO  €CTb  CPaBHUTEIBHOE  W3YYCHHE
SIUCTEMOJIOTMUECKUX BO33peHH B ¢unocopun 3amaga u Boctoka, crano
COCTaBHOM YacCThIO COBpeMEHHOU ¢umiocopuu. B Hayke HE MOXKET OBITh JBYX
BUJIOB UCTUHBI, IPOTUBOIIOJIOXKHBIX, 10 CYTH, OAHOU U TOH K€ BEIIHU UITU COOBITHSI.
B mo0yro smoxy HaydHas MCTMHA MMeJia CBOIO IIEHHOCTh M Ha Boctoke, u Ha
3anage, 6o, kak ormedan Tabarabaum, «ecid Hayka peajbHa WU TPEIMET ee
M3yd4EeHHs OJIUH, U3 HUX HEIb3s CIEJIaTh ABa Pa3sHEIX BeIBoAa» . [losToMy Hay4dHO-
¢unocockoe H3ydeHHE COBPEMEHHBIX BOCTOYHBIX MBICIUTENEH HCCIEIOBAHMS
npo06JiemM 3amnaaHoi puiiocodun sIBAsSETCS BEJICHUEM BPEMEHHU.

B-mpemvux, npuHuMas BO BHUMaHHE TO, 4TO B (uimocodusx BocTtoka u
3amaza W MUPOBO33PEHUSX BCErjga CyIlIecTBOBaJla HeOoJblIas pa3HuUla,
BBISIBJICHUE PA3JIMYUN MEXIy HUMH SIBIIETCS OJHOM M3 aKTyaJIbHBIX MPOOJEM.
Cpenu pabot TabGatabau B ATOM OTHOIIEHHUH OCOOOTO BHUMAHHUS 3aCIyKHUBAIOT
U7, BBIIBUHYTHIE B €0 SMUCTEMOJIOTUYECKHUX BO33peHusix. Kpome Toro, B cBOMX
B3TIIs1ax Ha Oorocnoue TaGatabGam sICHO BBISBHII HEAOCTATKH W IPOOJIEMHBIC
CUTyallud B 3amaJHOM OOrociioBHH. DTO, B CBOIO OYEpEIb, MOPOXKIAET HOBBIC
npo0sembl, TpeOyromue uzydeHuss B ¢dunmocoduu AByX momtocoB. OTHOIIEHUE
MBICIIUTEN K 3amajHol ¢Quiocoduu co3maeT BO3MOXKHOCTh HAWTH peEIlIeHue
0003HaYEHHBIX MPOOIEM U TIUPE UX U3YUHTh.

B-uemeepmuix, B nieproj; 000CTpEHUS UACOIOTHUECKONH OOpPHOBI B YCIOBUAX
riiodanu3anuu camMo BpeMsi TpeOyeT KpPEnmKOoro MAe0J0THYecKoro UMMyHurtera. B
XX Beke, B IepUOJ] BECTEPHU3ALIUHU, T. €. PACIIPOCTPAHEHUS 3aMaJHON KYJIbTYpbl U

30 Tulepov A. Islom va agidaparast ogimlar. —Toshkent.: Movaraunnahr. 2017. -B. 466.
SLAYAY Olgd ¢Ulism camal dgrna ¢liblib adle ) 5 (Sai) 4 ki (“Nazariy be zendegi va barxi oro-e Allome
Tabotaboiy”, Mas’ud O’mid, So’rush, Tehron 1382.sahfe-¢e 6)
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ee nomyispuzauuy, Tabatabau OCO3HAJ HEKOTOpPbIE HETATUBHBIE CTOPOHBI
3alMagHOW MBICIM M HWCKal MyTH HUX YCTpaHeHusa. WM3yueHume u HaydHOe
OOCY>KJIEeHHE 3TOr0 MpoIlecca, MOMHMO OTKPBITHS HOBBIX acClEKTOB B Hayke,
MO3BOJIAET HAWTH TMOJIOKUTEIBHOE pEIICHHE TJIO0ATBHBIX MPOOIEeM, CTOSIIUX
nepe]] 4eI0BEUECTBOM, YTO MOBBIIIACT aKTYaIbHOCTh TEMbI Ha CETOTHSAITHUMN 1EHb.

JluccepTtanT TmoKa3biBaeT, uTo Tabatabam MedTaqm O MPOCBEHICHHOM
obmectBe. OH CUMTAET, YTO pa3BUTHE OOIIECTBA omupacTcs Ha HayKy. CoriacHo
UCCIIEJOBAaHMSIM, XOTSI HAy4yHbl€ NPOEKThl HE TpeOyrT OOJBIIMX CPEACTB, B
UCIIAMCKMX CTpaHaXx AJTHM BOIpOCaM HE Mpuaaercss OOJbIIOrO 3HAYEHUS.
[TpousBoauTeNnp HE IUIATUT BJIAJAEIbIy HW300pETEHUs NATEHT, €CIM HU300peTeHue
OyZeT XOpOoILIOo OIUIaY€HO, IPOU3BOACTBO OYJIET pa3BUBATHCS JaAbIIIE.

CornacHO JuccepTaHTy, poyib MblcauTenss Tabatabam B pa3BUTUH
COBpPEMEHHOTr0 (prrocockoro 60rocioBusi, €ro CONMAIBHBIA CTATyC B CO3JaHUH
LEIbHOM KOHIIENIIMM MCIaMCKOro OOrocioBusi ObUTM BBICOKM. B TO ke Bpems
POTUBOPEUYNBBIC ACTIEKTHI COBPEMEHHOM TE€OJIOTHH 3amnajaa, TOT (akT, YTO OH CMOT
MPEIOCTaBUTh BECKHE apTyMEHTHI C TOUKU 3PEHUS] UCIAMCKOW TE€OJOTHH JOKHBIM
YTBEPXKACHUSIM 3amagHord (QuiIoco(CcKor TEONOrHH, MOKa3bIBAIOT, YTO OH ObLI
HACTOAIIIM YUCHBIM.

3AK/TIOYEHHUE

1o pe3ynpTaTaM uccienoBanus ObUIH CIEIaHbl CIEAYIOIINE BHIBOBI:

1. B cuiy TOro, 4To CONMANbHO-TIONUTUYECKAS U TyXOBHAs KU3Hb OOIIECTRA,
YKUBILIETO €CTECTBEHHBIM 00pa30M, HAXOJMJIACh B TSHKEIOM yHaaKe, KPEIrIu HlIeu
«BECTEpHU3aUN» B JIyXOBHOM MHpE, YCWIMBAJICA MpoLEcC OOECICHUBAHUS
[EHHOCTEH, (HOPMHUPOBABIIMXCSA THICSUETETUSIMUA, B €r0 B3IMVIAAaX KOHIICTIITUS
«criaceHus» 00IIecTBa SBISETCS MPUOPUTETHOMN. BaxkHo, mpu 3TOM, MCCIen0BaTh
ero JyXOBHOE Haclieue€ B KOMIUIEKCE COYMHEHHH 4YHUCTO (HUIOCOPCKUX,
peNUruno3Ho-puiaocoCKux, UCTOPUUECKUX, SA3bIKO3HAHUS U TT033UU.

2. Heouennmoe 3HaueHue B (POPMUPOBAHMM MHUPOBO33PEHUS MBICIUTENS
MMEJI0 HAay4YHOE W JYXOBHOE Hacleque TakuX MbIciauTeneil kak A0y Anu uOH
Cuna, AOy Hacp ®apabu, MO MuckaBaiix u Cangpo, Benukux ¢usnocodon
Bocroka. MbicauTens oTauyasicss OT MPOCBETUTENIEH CBOEr0 BPEMEHU TEM, 4UTO
CTapajici HE OTKJIOHATBHCS OT O00bEeMa JI0KAa3aTEJbHOCTH B H3JIOKEHUU CBOHUX
THOCEOJIOTMYECKUX U OOrOCIOBCKHUX B3IJISIIOB, YMEN OTJIMYaTh pa3uyHbIe
napajJorucTUUECKHe, Ha3uAaTeIbHble, OECCMBICICHHBIE TEOPUH, OCHOBAHHBIE Ha
CIOpax M pacCyXJICHUSX, OT CHIIJIOTU3MA.

3. Tlomxom weicnuTens K Bompocam ObITHS W updoHa OIU30K K
TpaHCIEHACHTAIbHON (uiocodun, B KOTOpoil bor u BceneHHas: BhIpaXaroTcs Kak
enquHoe 1enmoe. OH BBICOKO IIEHWT POJb MOpald B CBOUX (HUIOCODCKUX
BO33PEHUSAX U CUUTAN, YTO OHA 00JaJaeT COCOOHOCTHIO BOCHUTHIBATH CAMOCTb.
Tot (axT, 4TO0 MOHMMaHHUE yYepe3 HaOMIOJAEHUE 3aHMMAET BBICOKOE MECTO B €ro
UpGOH BO33PEHUAX U UTO OH YIEISIET €My 00JIbIlI0O€ BHUMAHUE, CBUIETEILCTBYET O
BBICOKOM YypOBHE €ro (uioco(pcko-JIOruueckoro MbIlieHUuss. MBICIHUTENb
yTBEP)K/Iae€T, YTO PaBHOINpPABHE B OOILIECTBE SIBJISETCS OCHOBOM COLIMAIBHOTO
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paBHOBecus. OH mMOAAEpKMBaJl M MPOJABHUral Jitojed OoOpa3oBaHHBIX. OITU
po0JIeMbl, aKTyalIbHbBIE M CETOIHS, aHATM3UPYIOTCS B pab0Tax y4eHOTO.

4. TaboTabou cuMTall, YTO IVIABHOW LIEJBIO JUAJEKTUYECKOIO0 MaTepuain3Ma
ABIIIETCS HE HCCIEAOBAHUE CIOKHBIX (PHIOCO(CKUX BOMPOCOB, & MOUCK OCHOBBI
COIMAJTBHBIX, SKOHOMUYECKHUX U TIOJIMTUYECKHUX UeH 1 Mbicield. OH moJiaraeT, 4To
MpUYMHA MIMPOKOTO PACHPOCTPAHEHUS 3TOTO YUYEHHs Ha 3amaje B TOM, YTO HE
OBLIO CHIIBHOM (PHIIOCO(CKON HIKOJIBI, KOTOpasi MOTiaa Obl MOCTIOPUTH C «HOBBIMH
HayKaMu», a cyllecTBOBaHHME B EBpore HEKOTOPBIX ClaObIX IIKOJ C Ha3BaHHEM
TEOJIOTMYECKOM IIKOJIbI, KOTOPhIE HE MOTJIM BBIWTH 32 PAMKH PEJIMTUHU, OTKPBLIO
oJIe JIJIs MaTepHATUCTHYECKON pustocodru B OOTIBITHUX MacIITadax.

5. MbicauTenbs KpUTHKYET UWHTeprnperauuio (mepcrnektuBy) bora kak
JUYHOCTU XPUCTHAHCKUMHU OOTOCIOBAMH U PEIIMTEIHHO 3alIUIIAET palliOHAIBHOE
u Oe3nmuuHOoe OOrocjaoBHE, 3HAs, YTO BOTr JMINEH JUYHOCTHBIX XapaKTEPUCTHK.
OTHUM OH TMBITAJICS OCBOOOINTH PEIUTHO3HOE MHPOBO33PEHUE OT KPUTUKHA H
COMHEHUU, BUA B bore BbICIIEe CyIIECTBO.

6. MpICIIHTENs CYMTACT, YTO TaKWE MPEAMETHl Kak UCTOpus U (rutocodus,
JIOJDKHBI HE TOJIBKO M3y4aTh (puiiocoduio Ipyrux MmojrocoB, HO TJIaBHOM 3amaueit
TUX TPEAMETOB JOKHO OBITh O3HAKOMIIEHHE BCETO MHpPA C BEIUKUMU
JTOCTIKCHUSIMHM, JTOCTUTHYTBIMH TIPEACTaBUTEIAIMH Haruu. OH CcYWTai, dYTO
COTPYAHHYECTBO MECTHBIX YUCHBIX B 03HAKOMJICHUH BCETO MHUpPA C HAIIMOHAJILHOM
auTepatrypoit u punocodueit yoepexker oT pa3InuHbIX OIIHOOK.

7. Heobxomumoctb Tpanchopmanuu B3MIA0B AsuiomMbl TabGatabau B
COBPEMEHHOCTb IMPOSIBIISIETCS B TOM, YTO OOJIBIIIOE 3HAYEHHE B CBOEM TBOPYECTBE
OH MPUJACT HayKe, CTPEMUTCS YCTPAHUTh TUcIponopiuu B ¢punocodun Boctoka
U 3amana, a MCCIeIOBaHUs COBPEMEHHBIX (HI0cO(CKO-O00TOCIOBCKUX BOMPOCOB
MIOMOTAIOT PAIIMOHAIIEHO OCMBICIIUTh PEIMTHO3HYIO KU3Hb 001ecTBa. OH cuMTal,
YTO HayKa SBJISIETCS OCHOBOM pa3BUTHS OOIIECTBA.

Ha ocHOBaHMY M37I0’KEHHBIX BBIIIE BBIBOJOB OBUTH pa3paboTaHbl CIEAYIONINE
PEKOMEHIAINU:

1. HeoOxomuMo mepeBecTH M U3AaTh (UIOCOPCKUE TPYJbl MBICIUTENS
Tabotabou B corpyaHudecTBe ¢ LIeHTpoM nciaMCKON TUBUIIN3AIINH;

2. yBEeIMYUTH Tejenepenayn B pyopukax «Bocrounsie meneBpol», «Bemukoe
Hacieaue TpenkoB», «Bocrounble Qumocodprr»y Ha kaHame «lcTtopus
V30eKkncTana;

3. ¢punocodckue B3TIIAIb COBpeMEeHHBIX (prtocodoB BocToka, B ToM ncie u
Taborabou, JOMKHBI OBITH BKIIOYEHBI B YUCOHBIE TUIAHBI TaKUX MPEIMETOB KakK
«Dunocodusy, «Penmurnosenenuer, «Mcropus dpunocopuny;

4. aKTUBM3UPOBATH W BHEAPUTh B TPAKTUKY TPOIECC CO3JaHUS
HaIIMOHAJIPHBIX BE0O-CAMTOB M MOOWMJIBHBIX NMpUIOKEHUH 1oj HazBanueMm «lllapk
alyioManapu», TOCBSIICHHBIX TBOPYECTBY MBICIUTENCH U COASPXKAIINX WX
JyXOBHOE HaclieJlue U B3TJISAbL;

5. yBEIUYHUTH KOJMYECTBO KOPOTKOMETPAXKHBIX (PUIBMOB, PEKIAMHbBIX
POJIMKOB M BHUJIEOPOJMKOB, OTpa)karoluux CyTh (umocouu OpaTckux HapoOI0B U
HacJIeIu€ yYeHbIX Y30eKHCTaHa, JyXOBHO-HPABCTBEHHOE BOCIUTAHUE B MCIIAMO-
TacaBBY() yUeHUSIX;
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6. ekxerogHo B coTpyaHudectBe ¢ COrO30M MOJIOACKH Y30EKHCTaHA M
MonoIe)KHBIM areHTCTBOM Y30€KHCTaHa HEOOXOJAMMO TIPOBOJHUTH KOHKYPC
«3HaTOKH MpIcauTeael BocToka» ® HOMyIsIpU3UpPOBaTh KHUTOYHTATEIHCKYIO
NEITEILHOCTh B Y30€KUCTaHE.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is to identify the philosophical and conceptual
foundations of ontological, epistemological, theological and axiological issues in
the views of Tabotaboi.

The object of research is the socio-political, cultural and educational
environment of the XX century, the scientific heritage and socio-philosophical
views of the enlightener Tabotaboi.

The subject of the research work is determined by the scientific and
philosophical analysis of socio-philosophical, moral, irfon, ontological and
epistemological views, scientific and spiritual heritage in the works of Tabotaboi
and the meaning of the ideas presented in them.

The scientific novelty of the research work is as follows:

process of integration and mutual transformation of ontological,
epistemological, theological and axiological issues in modern Islamic philosophy
are revealed according to the philosophical and conceptualization of Tabotaboi's
Views;

on the basis of the social views of the thinker, the social significance of the
conclusions based on Islamic theology regarding the equality of women with men
from the point of view of all institutions and social rights in the Islamic religion in
achieving gender equality is proved,;

it is proved that the social significance of the thinker's philosophical and
conceptual ideas about mixing philosophy, interpretation and information, attempts
to improve their arguments based on paralogistic conclusions without finding
evidence are a reasonable basis for disputes and contradictions in the scientific and
religious environment;

formation of Islamic theology as a real model of rational gnosis is determined
on the basis of a conceptual analysis of the contradictions between rationalistic
approaches in Islamic theology and irrationalistic approaches characteristic of
modern Christian theology.

Implementation of the research results. Based on the scientific results
obtained during the study of the views of the educator Tabotaboi from a
philosophical and conceptual point of view:

the conclusions that on the basis of the philosophical and conceptual analysis
of the views of Tabotaboi, the processes of integration and mutual transformation
of ontological, epistemological, theological and axiological issues in modern
Islamic philosophy are revealed, were used in the heading "Regular study of
geopolitical and ideological processes, terrorism, extremism™ of the program of
measures established in the IX direction of the program of measures to improve the
efficiency of spiritual and educational work and develop the sphere in 2022 of the
Republican spiritual enlightenment an effective ideological struggle against
extremism, human trafficking, drug trafficking and other dangerous threats, as well
as the development of international cooperation in this direction” of Item 9
"Enlightenment against ignorance” aimed at explaining the content of
comprehensive reforms in our country to various segments of the population and
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strengthening ideological immunity, warning against destructive ideas of religious
fanaticism and extremism “Islam condemns fanaticism"”, "Youth against
extremism", "Spirituality is the salvation Servant of Man and Peace”, “Missionary
Activity: Essence, Goals, Consequences and Ways of Prevention”, “Islam Against
Terrorism” when organizing educational events (Certificate No. 34 dated February
3, 2023 of the Institute for Social and Spiritual Research at the Center for
Spirituality and Education of the Republic of Uzbekistan). As a result, the thinker's
contribution to the spiritual heritage of the East served to increase knowledge
about the social rights of women in Islam, analyze the rationalism characteristic of
Islamic theology, ways of knowing based on the mind, heart and Sharia;

conclusions and proposals regarding the fact that the social significance of
conclusions based on Islamic theology in achieving gender equality is proved
based on the social views of the thinker were used in the preparation of the script
for the “Presentation” program on the air of the “History of Uzbekistan” TV
channel (Reference No. As a result, this served to enrich the content of programs
about the life path and scientific heritage of the great Islamic thinkers, as well as
the social significance of Islamic theology, expanding the knowledge and
worldview of viewers in this regard.

conclusions and proposals regarding the social significance of the
philosophical and conceptual ideas of the thinker about mixing philosophy,
interpretation and information, attempts to improve their reasoning based on
paralogistic conclusions without finding evidence that are the basis for disputes
and contradictions in the scientific and religious environment were used in the
implementation of the research project OT-F1-106 "Study of the natural scientific
and socio-philosophical heritage of medieval Eastern scientists and thinkers by
Western scientists” (2017-202 0 years) held at the National University of
Uzbekistan named after Mirzo Ulugbek (Reference No. 04/11-551 of the National
University of Uzbekistan named after Mirzo Ulugbek dated February 4, 2023). As
a result, the ideas of the great representative of Islamic theology, the thinker
Tabotaboi, served to enrich opinions on the social significance of epistemological
research, the place for comparing epistemological and theological methods of
cognition based on an interdisciplinary approach and the combination of
philosophical methods with theological research in the development of Islamic
philosophy;

theoretical generalizations and proposals for the development of Islamic
theology as a real example of rational gnosis based on a conceptual analysis of the
contradictions of rationalistic and irrationalist approaches characteristic of modern
Christian theology in Islamic theology were used in the implementation of the
tasks set within the framework of the practical project PZ-20170930223
"Improving the mechanism for increasing the social activity of young people in the
context of the development of a democratic and legal society" (2018-2020), carried
out in Fergana State University (Certificate of Fergana State University Ne 01-2557
dated June 13, 2023). As a result, this served to increase and further improve the
scientific and practical significance of the practical research project.
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The structure and volume of the dissertation. The dissertation consists of
an introduction, three chapters, a conclusion, and a list of references. The total
volume of the dissertation is 141 pages.
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