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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzuning dolzarbligi va zarurati. Globallashuv
jarayonlarida yosh avlodni adashgan ogimlarning turli g‘oyaviy Xurujlaridan
himoya qilish va e’tiqodiy mavzulardagi ixtiloflarning oldini olishda moturidiya
agidaviy maktabiga (x5l 4w )adll) oid manbalarni hamda moturidiylik vatani
sanalgan Movarounnahr allomalari ilmiy merosini keng jamoatchilikka yetkazish
dolzarblik kasb etmogda. Mahmud Lomishiy XI asr oxiri — XII asr birinchi
yarmida Samargandda faoliyat yuritgan, moturidiya agidaviy maktabi rivojiga
o‘ziga X0s hissa qo‘shgan olimlardan hisoblanadi. Uning asarlarida yoritilgan
hanafiy-moturidiy agidasi asoslarining mohiyatini ochib berish muhim ahamiyatga
ega.

Dunyodagi islomshunoslik  ilmiy-tadgiqot markazlarida moturidiya
ta’limotining tarixi, rivojlanish bosqichlari, falsafiy garashlari, bilish nazariyasi,
uning musulmonlar hayotida tutgan o‘rnini o‘rganish bilan bog‘liq tadgigotlar
amalga oshirilmogda. Ushbu tadgigotlarda Mahmud Lomishiy hayoti, asarlari,
islom huquqgi metodologiyasi hamda kalom ilmiga oid qgarashlarini o‘zida aks
ettirgan izlanishlar olib borilmogda. Shuningdek,  tadgigotlarda Mahmud
Lomishiyning “at-Tamhid li gavoid at-tavhid™! (a=ssill 2l meadll — “Tavhid
goidalari hagida qo‘llanma’) nomli asarini o‘rganish bilan nafagat Movarounnahr
va Xuroson o‘lkalari, balki Saljugiylar, Usmoniylar davlati madrasalarida ham
aqoid fanidan darslik sifatida o‘gitilgan hamda moturidiya ta’limoti rivojida
muhim o‘rin tutgan manba tadqiq gilingan.

Yangilanayotgan O°‘zbekistonda diniy sohada amalga oshirilgan islohotlar
natijasida moturidiya ta’limoti manbalarini o‘rganish va bu ta’limotning diniy-
ijtimoiy hayotda tutgan o‘rnini ko‘rsatish uchun keng imkoniyatlar yaratildi.
Buning natijasi o‘laroq, Imom Moturidiy xalgaro ilmiy-tadgiqot markazi tashkil
etilib, olimlar tomonidan Imom Moturidiyning “Ta’vilot al-Qur’on” tafsiri, Abu
Shakur Keshiyning “at-Tamhid fi bayon at-tavhid” asari, “E’tiqod durdonalari”
kitobi, hanafiy-moturidiy ulamolarning hayoti va ilmiy faoliyatiga bag‘ishlangan
turkum risolalar nashr etildi. Ushbu tadgigot ham moturidiya ta’limoti
namoyandalaridan biri sanalgan Mahmud Lomishiyning “at-Tamhid” nomli asari
va uning zamonaviy agidaviy masalalarni hal etishdagi ahamiyatini ko‘rsatib
berish bilan yuqoridagi izlanishlarning davomi bo‘lib xizmat giladi.

O‘zbekiston Respublikasi Prezidentining 2018-yil 16-apreldagi PF-5416-son
“Diniy-ma’rifiy soha faoliyatini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida”gi, 2022-yil 28-yanvardagi PF-60-son <2022 — 2026-yillarga
mo‘ljallangan Yangi O°‘zbekistonning taraqqgiyot strategiyasi to‘g‘risida”gi
farmonlari, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma manbalarni
saglash, tadgiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari
to‘g‘risida”gi, 2020-yil 1l-avgustdagi PQ-4802-son “Imom Moturidiy xalgaro
Ilmiy-tadgiqot markazini tashkil etish chora-tadbirlari to‘g‘risida”gi hamda 2022-
yil 10-fevraldagi PQ-126-son “Qadimiy yozma manbalarni saglash va tadqiq etish

! Bundan keyin “at-Tamhid” shaklida beriladi.



tizimini  takomillashtirishga doir qo‘shimcha chora-tadbirlar to‘g‘risida™gi
garorlarida belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya ishi
muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqgiy, iqgtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishiga muvofiq amalga oshirilgan.

Muammoning of‘rganilganlik darajasi. Diniy-agidaviy masalalarni o‘z
ichiga olgan moturidiya ta’limotiga doir manbalarni ilmiy tadqiq gilishga Sharq va
G‘arb tadqgiqotchilari tomonidan katta e’tibor garatib kelinmogda. Mahmud
Lomishiyning ilmiy faoliyati va “at-Tamhid” asari borasidagi manbalar hamda
adabiyotlarni tadgiqot yo‘nalishiga ko‘ra quyidagi 4 guruhga ajratish mumkin:

birinchi guruhga Mahmud Lomishiyning shaxsiyati va uning “at-Tamhid”
asari hagida gisgacha ma’lumotlar berilgan asar hamda tadgiqotlar Kkiradi.
Jumladan, Muhyiddin 1bn Muhammad Abdulgodir Hanafiy, Abulfido Zaynuddin
Qosim ibn Qutlubug‘o Suduniy, Hoji Xalifa, Muhammad Hifzurrahmon, Karl
Brokelman, So‘nmas Kutlu, Yusuf Shavqgiy Yavuz, Ubaydulla Uvatovning asarlari
va ilmiy ishlarini alohida gayd etish mumkin. Ular o‘z ilmiy tadgiqotlarida
Mahmud Lomishiyning XII asrning birinchi yarmida yashab ijod gilgani hamda
moturidiya ta’limotiga doir “at-Tamhid” asarini yozgani to‘g‘risida umumiy
ma’lumotlar berib o‘tganlar?;

ikkinchi guruhdan “at-Tamhid” asarining qo‘lyozma nusxalari asosida uning
tangidiy matnini yaratishga doir tadgigotlar o‘rin olgan. Jumladan, Abdulmajid
Turkiy, Ahmad Farid Mizyadiy va Usmon O‘rkach kabi olimlar tomonidan turli
yillarda asarning tangidiy matni nashr etilgan?®;

uchinchi guruhga Mahmud Lomishiyning “at-Tamhid” asaridagi agidaviy
hamda “Usul al-figh” asaridagi metodologik garashlar umumiy tahlil gilingan
tadgigotlarni kiritish mumkin. Jumladan, Mahmud Said Uzundag® va Shavish
Murad o‘z magola va izlanishlarida allomaning ma’lum bir aqgidaviy mavzular
bo‘yicha fikrlari va islom huquqgi metodologiyasiga doir garashlarini tadqiq
gilganlar?;

2 Muhyiddin lon Muhammad Abdulgodir Hanafiy. Al-Javohir al-mudiyya fi tabaqot al-hanafiya. — Ar-Riyod: Dor
al-ulum, 1993. — J IV. — B. 437; Abulfido Zaynuddin Qosim ibn Qutlubug‘o Suduniy. Toj at-tarojim. — Bayrut: Dor
al-galam, 1992. — B. 290; Hoji Xalifa. Kashf az-zunun. — Bayrut: Dor ihyo at-turos al-arabiy, 1999. — J I. — B. 114;
Muhammad Hifzurrahmon. Al-budur al-muziya fi tarojim al-hanafiya. — Dakka: Dar as-solih, 2018. — J XVII. — B.
280; Brockelmann C. Geschichte der arabischen Litteratur: — Weimar-Berlin, 1898. — V. Il. — S. 953; Kutlu S. Timur
donemi ve sonrasi kelami edebiyatin Tiirkistan sahasi kaynaklari. / Ankara iiniversitesi ilahiyat fakiiltesi. 1/2010. —
S. 12; Yavuz Y. Lamisi. TDV IA. II, — Istanbul: 2016. — S. 146-147; Uvatov U. O‘zbekiston — buyuk allomalar
yurti. — T.: Ma’naviyat, 2010. — B. 236-239.

3 Mahmud ibn Zayd Lomishiy. At-Tamhid li gavoid at-tavhid. / Abdulmajid Turkiy tahqgigi ostida. — Bayrut: Dor al-
garb al-islamiy, 1995. — 262 b; Mahmud ibn Zayd Lomishiy. At-Tamhid li gavoid at-tavhid. / Ahmad Farid
Mizyadiy tahqiqgi ostida. — Bayrut: Dor al-kutub al-ilmiyya, 2007. — 160 b; Mahmud ibn Zayd Lomishiy. At-Tamhid
li gavoid at-tavhid. / Usmon Orkach tahqigi ostida. — Istanbul, Erenler vakfi, 2021. — 248 b.

4 Sik 1. Semerkandli Hanefi-Maturidi Alim Mahmud b. Zeyd el-Lamisi ve ilmi Konumu // Cukurova iiniversitesi
ilahiyat fakiiltesi dergisi. 1/2010. — S. 105-125; O‘sha muallif. Mahmud b Zayd al-Lamishi and The Problem of
Universe’s Creation // 2™ International Scientific Researches Congress on Humanities and Social Sciences. —
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to ‘rtinchi guruhga bevosita Mahmud Lomishiyning “at-Tamhid” asarini
manbashunoslik jihatidan dissertatsiya ishiga jalb gilgan turk tadgiqotchisi Ismoil
Shikning ilmiy ishini kiritish mumkin. 2009-yilda Ismoil Shik Turkiyadagi Angara
universiteti qoshidagi Ijtimoiy bilimlar institutida doktor Ahmad Oqgbulut
rahbarligi ostida “Mahmud ibn Zayd Lomishiyning kalom ilmidagi garashlari
mavzusida doktorlik dissertatsiyasini yozgan®. Ushbu dissertatsiya Turkiyadagi
“Sulaymoniya”, “Boyazid” va “Milliy” kutubxonalarda saglanayotgan ‘at-
Tamhid” asarining beshta go‘lyozma nusxasi hamda Abdulmajid Turkiy
tomonidan 1995-yilda amalga oshirilgan asarning tangidiy matni asosida
tayyorlangan izohli tarjimadan iborat. Bundan tashqari, dissertatsiyaning alohida
bobi hanafiy mazhabining vujudga kelishi, mazkur mazhabning Movarounnahrga
Kirib kelishi, hanafiy-moturidiy maktabida kalom va usul al-figh ilmlarining o‘zaro
alogadorligi hamda Lomishiyning usul al-fighga doir garashlarini yoritib berishga
bag‘ishlangan.

Yuqoridagi ilmiy izlanishlardan kelib chigib aytish mumkinki, Mahmud
Lomishiyning kalom ilmiga oid merosi, xususan, “at-Tamhid” asarining bugungi
kundagi ahamiyatini maxsus tadgigot obyekti sifatida o‘rganish dolzarblik kasb
etadi.

Tadqgigotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqiqgot ishlari rejalari bilan bog‘liqligi. Dissertatsiya tadgigoti O‘zbekiston
xalgaro islom akademiyasida bajarilgan A-1-051 — “Islomshunoslik muammolarini
birlamchi manbalar va ajdodlarimiz diniy-ma’rifiy merosini tizimli tahlil gilish
asosida yosh avlodda sog‘lom e’tiqodni shakllantirish” mavzuidagi ilmiy loyihasi
doirasida bajarilgan.

Tadgiqgotning maqgsadi Mahmud Lomishiyning kalom ilmiga oid merosi va
uning bugungi kundagi ahamiyatini ochib berishdan iborat.

Tadqgigotning vazifalari:

XI-XII asrlarda Movarounnahrda kalom ilmining rivojlanishini o‘rganish va
mazkur davrda moturidiya ta’limoti asosida yozilgan asarlarni tasniflash;

Mahmud Lomishiyning hayoti va ilmiy faoliyatiga doir ma’lumotlarni tiklash,
olim tomonidan yozilgan asarlarni aniglash;

allomaning “Usul al-figh” asarida aqidaviy mavzularni yoritishdagi uslubini
tahlil gilish;

Mahmud Lomishiyning tamhid uslubidan foydalanishdagi yondashuvini ochib
berish;

“at-Tamhid” asarining tarkibiy tavsifini amalga oshirish;

“at-Tamhid”da agidaviy masalalar yuzasidan keltirilgan dalillar talginini
ochib berish;

Lomishiyning “imon” tushunchasiga doir garashlarini yoritib berish;

Istanbul, 2017. — S. 129; Uzundag M. Semerkandli Hanefi-Maturidi Alim Mahmud b. Zeydel-Lamisi ve Bazi Hadis
Meselelerine Yaklagimi. // Sirnak Universitesi ilahiyat Fakiiltesi Dergisi. 16/2017. — S. 55-75; Shawish M. El-
lamisi’nin “Kitab fi Ustli’l-Fikh” Kitabinda Yontem. // Siirt Universitesi [lahiyat Fakiiltesi Dergisi. 1/2020. — S.
205-221.

5 Sik I. Mahmud b. Zeyd el-Lamisinin kelam Anlayisi. / Doktora Tezi, Ankara Universitesi, Sosyal Bilimler
Enstitiisii, 2009. — 277 s.
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asardagi ilohiyot masalalarining zamonaviy agidaviy ixtiloflarning oldini
olishdagi rolini ko‘rsatish hamda mavzu yuzasidan taklif va tavsiyalar ishlab
chiqish.

Tadgigotning obyektini Mahmud Lomishiyning kalom ilmiga oid merosi
tashkil etadi.

Tadgigotning predmeti Mahmud Lomishiy asarlaridagi moturidiya
ta’limotiga doir garashlar, ularning dalillari va bugungi kundagi ahamiyatini ochib
berishdan iborat.

Tadgiqotning usullari. Dissertatsiyada kompleks yondashuv, ilmiy
bilishning dialektik, tarixiylik, mantigiylik, analiz, sintez, induksiya, deduksiya va
giyosiy tahlil kabi tadgigot usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Lomishiy tavfiq (&%) va hidoyat (42»)ning ilohiyligi e’tiboridan imonning
maxlug emasligi to‘g‘risidagi Buxoro mutakallimlari garashlaridan fargli o‘laroq,
insonning amali hisoblangan hamda imonning mohiyatini tashkil etgan igror (L'_3)
va tasdiq (&»<=3) nugtai nazaridan imonning maxlug ekanligi borasidagi
Samargand olimlari garashlarini qo‘llab-quvvatlagani aniglangan;

olim oyat va hadislarda xamr, mut’a nikohi, meros tagsimoti, giblaning
o‘zgarishi borasida nasx (z- — bekor gilish) hukmi kelgani, imon esa, o‘zgarmas,
yaxlit narsa bo‘lib, nasxni gabul gilmasligi sababli amallar imon tarkibiga
kirmasligini ta’kidlab, xorijiya va mu’taziliya ogimlariga raddiya bergani
dalillangan;

alloma mu’tazilalarning “aslah” (zl=! — Allohning banda uchun eng manfaatli
ishni qilishga majburligi) tamoyiliga raddiya bildirib, Alloh taolo ular iddao
gilgandek bandalari uchun zimmasidagi vojib ishni qilishining noto‘g‘riligini
Uning “Muhsin” (os<) — ehson giluvchi, “Mufzil” (Jis) — fazl ko‘rsatuvchi,
“Mun’im” (s2) — ne’mat Dberuvchi ism-sifatlari misolida isbotlagani ochib
berilgan;

Lomishiy “at-Tamhid” asarida “sanaviya” (dualist)lardan bo‘lgan “monaviya”
(L) va “daysoniya” (axb=w) firgasidan fargli ravishda, “margqiyuniya” (48 )
toifasi olamni yaratuvchi nur va zulmatdan tashqgari uchinchi aslning mavjudligi
borasidagi da’volarini yoritib bergani isbotlangan.

Tadgigotning amaliy natijasi quyidagilardan iborat:

musulmon olimlari tomonidan yozilgan tabagot janridagi kitoblar hamda
Mahmud Lomishiyning “Usul al-figh” asari qo‘lyozmalarining giyosiy-tangidiy
tahlili natijasida olimning biografiyasi borasidagi ma’lumotlar tartiblangan;

“at-Tamhid” asarining dunyo fondlarida saglanayotgan mavjud oltita
qo‘lyozma nusxasi hamda uchta zamonaviy nashrlari asosida ilk marotaba o‘zbek
tilidagi izohli tarjimasi amalga oshirilgan;

“at-Tamhid” olimning moturidiya ta’limoti borasida sodda va yengil uslubda,
adashgan ogimlarga raddiya berish uchun yozilgani “Mahmud ibn Zayd Lomishiy”
nomli risolada asoslangan;

olimning “Kitab fi usul al-figh” nomli asari Fes go‘lyozma nusxasida
keltirilgan dalillar boshqga bibliografik asarlardagi ma’lumotlar bilan giyosiy tahlil
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etilib, Mahmud Lomishiyning “al-ljaz fil-i’tiroz ‘ala al-adilla ash-shar’iyya”,
“Mashrig al-anvor fi Mushkil al-osor”, “Mugaddima raf’il-yadayn fis-solat” va
“Bug‘ya” nomli asarlar yozgani aniglangan.

Tadqgigot natijalarining ishonchliligi. Dissertatsiyada asarning Istanbul
shahridagi Sulaymoniya kutubxonasining “Lolali” bo‘limida Ne3658/4, “Arzinjon”
bo‘limida Nel159/5, “Hoji Salim og‘a” bo‘limi Ne587/4, shuningdek, Angaradagi
Milliy kutubxona fondida Ne236, Ko‘nyadagi Qo‘lyozmalar kutubxonasida
Ne4864/5 hamda Istanbuldagi Boyazid kutubxonasida BDK-7930/1 ragami ostida
saglanayotgan nusxalaridan foydalanilgani hamda tadgigot natijalarining
amaliyotga tatbiq etilgani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati.

Tadgigot natijalarining ilmiy ahamiyati dissertatsiyaning nazariy xulosalari
hamda ilmiy muomalaga kiritilgan qo‘lyozma manbalardan Mahmud Lomishiy
hayoti va ilmiy faoliyati, shuningdek, olimning kalom ilmiga oid merosi hagida
ma’lumotlarga ega bo‘lish, shu bilan birga, ulardan Moturidiya ta’limotini to‘g‘ri
talgin qgilish orgali metodologik yondashuvlarni shakllantirish borasidagi nazariy
konsepsiyalarni takomillashtirishda foydalanish mumkinligi bilan izohlanadi.

Dissertatsiya natijalarining amaliy ahamiyati ularning Mahmud Lomishiyga
bag‘ishlangan turli risolalar, kitoblar nashr etish hamda keng jamoatchilikda “at-
Tamhid” asarida kelgan dalillar orgali zamonaviy agidaparast ogimlarga garshi
g‘oyaviy immunitetni shakllantirishga xizmat qilishi bilan izohlanadi.

Tadgiqot natijalarining joriy gilinishi. Mahmud Lomishiyning kalom
ilmiga oid merosi, xususan, “at-Tamhid” asarining bugungi ahamiyati bo‘yicha
olingan ilmiy natijalar asosida:

Lomishiy tavfig (3259 va hidoyat (%2l»)ning ilohiyligi e’tiboridan imonning
maxluq emasligi to‘g‘risidagi Buxoro mutakallimlari garashlaridan fargli o‘laroq,
insonning amali hisoblangan iqror (U'_8) va tasdig (G:»<=3) nuqtai nazaridan
imonning maxluq ekanligi borasidagi Samargand olimlari garashlarini qo‘llab-
quvvatlagani to‘g‘risidagi ilmiy xulosalar buyurtma asosida nashr etilgan
“Mahmud ibn Zayd Lomishiy va uning “at-Tamhid” asari” nomli monografiya
mazmuniga singdirilgan (O‘zbekiston Respublikasi Din ishlari bo‘yicha
qo‘mitasining 2023-yil 9-iyundagi 02-02-1/4624-son ma’lumotnomasi). Natijada,
ushbu kitobda taqdim qilingan ma’lumotlar fugarolar, xususan, yoshlarni
zamonaviy ogimlarning yot g‘oyalari ta’siridan muhofaza gilishga xizmat gilgan;

alloma mu’tazilalarning “aslah” (zl=! — Allohning banda uchun eng
manfaatli ishni gilishga majburligi) tamoyiliga raddiya bildirib, Alloh taolo ular
iddao qilgandek, bandalari uchun zimmasidagi vojib ishni qilishining
noto‘g‘riligini Uning “Muhsin” (u==<) — ehson giluvchi, “Mufzil” (J=is) — fazl
ko‘rsatuvchi, “Mun’im” (s=) — ne’mat beruvchi ism-sifatlari misolida isbotlagani
to‘g risidagi ilmiy xulosalar O‘zbekiston xalgaro islom akademiyasi huzuridagi
Malaka oshirish markazi tomonidan nashr etilgan “Yot g‘oyalarga qarshi
immunitetni mustahkamlash asoslari” nomli o‘quv qo‘llanma mazmuniga
singdirilgan (O‘zbekiston musulmonlari idorasining 2023-yil 21-iyundagi 1829-
son ma’lumotnomasi). Natijada, diniy soha xodimlarining agidaviy masalalardagi
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ixtiloflarga raddiya berish borasidagi nazariy bilimlarining mustahkamlanishiga
xizmat gilgan;

olim oyat va hadislarda xamr, mut’a nikohi, meros tagsimoti, giblaning
o‘zgarishi borasida nasx (z- — bekor gilish) hukmi kelgani, imon esa, o‘zgarmas,
yaxlit narsa bo‘lib, nasxni qgabul qgilmasligi sababli amallar imon tarkibiga
kirmasligini ta’kidlab Xxorijiya va mu’taziliya ogimlariga raddiya bergani
to‘g‘risidagi ilmiy xulosalar buyurtma asosida chop etilgan “Movarounnahrda
Moturidiya kalom ilmi maktabi” nomli kitob mazmuniga singdirilgan (O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-
tadgigot markazining 2023-yil 16-iyundagi 02/291-son ma’lumotnomasi).
Natijada, ushbu ma’lumotlar oliy ta’lim muassasalarida tahsil olayotgan yoshlar
orasida jaholat va ilmsizlik g‘oyalariga berilishning oldini olish hamda milliy-diniy
gadriyatlarga hurmat bilan yondashishga xizmat gilgan;

allomaning “at-Tamhid li gavoid at-tavhid” asari tavsifi, asarning bugungi
kundagi ahamiyati sifatida uning biror manbaga sharh emas, aksincha, mustaqil
matn ekani, kalom ilmiga oid manba sifatida Movarounnahr hamda moturidiya
ta’limoti keng targalgan hududlarda yuksak ¢’tirof etilgani, tili sodda, bayoni oson,
hajmi muxtasar bo‘lgani bois, XII asrdan to bugungi kungacha madrasalarda kalom
fani bo‘yicha muhim qo‘llanma vazifasini bajarib kelayotgani to‘g‘risidagi ilmiy
xulosalardan buyurtma asosida “O‘zbekiston tarixi” telekanalining “Tagdimot”
hamda “Buyuk yurt allomalari” turkum ko‘rsatuvi ssenariylarini tayyorlashda
foydalanilgan (O°zbekiston milliy teleradiokompaniyasining 2023-yil 19-maydagi
02-31-788-son ma’lumotnomasi). Natijada, fugarolarning ajdodlar ilmiy merosiga
doir yangi ilmiy ma’lumotlar bilan tanishishi, tarixiy bilimlarining oshishi va
ularda milliy g‘urur tuyg‘usining mustahkamlanishiga asos bo‘lgan.

Tadgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 7 ta
xalgaro va 7 ta respublika ilmiy-amaliy konferensiyalarida muhokamadan
o‘tkazilgan.

Tadgiqot natijalarining e’lon gilinganligi. Tadgiqot mavzusi bo‘yicha jami
23 ta ilmiy ish, jumladan, 1 ta monografiya, 1 ta risola, O‘zbekiston Respublikasi
Oliy attestatsiya komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini
chop etishga tavsiya etilgan ilmiy nashrlarda 7 ta maqola, ulardan, 2 tasi xorijiy
jurnallarda chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uchta bob,
xulosa, foydalanilgan manba va adabiyotlar ro‘yxati hamda ilovalardan iborat.
Dissertatsiyaning umumiy hajmi 151 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi asoslanib, tadgiqotning magsad va
vazifalari, o‘rganish obyekti va predmeti aniglangan. Tadgiqotning fan va
texnologiyalar taraqqgiyotining ustuvor yo‘nalishlariga mosligi ko‘rsatilib, ishning
ilmiy vyangiligi va amaliy natijalari bayon qilingan. Olingan natijalarning
ishonchliligi asoslangan holda ularning nazariy va amaliy ahamiyati ochib
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berilgan. Tadqiqot natijalarining amaliyotga joriy qilinishi, ishning aprobatsiyasi
natijalari, e’lon gilingan ishlar va dissertatsiyaning tuzilishi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiyaning “Mahmud Lomishiyning kalom ilmiga oid merosini
o‘rganishning metodologik asoslari” deb nomlangan birinchi bobida XI-XII
asrlarda Movarounnahrda yozilgan kalom ilmiga oid asarlar tahlili hamda
manbalarda Mahmud Lomishiy hayoti va ilmiy faoliyatiga doir ma’lumotlarning
aks etishi masalasi yoritilgan.

Birinchi bobning “XI-XIl asrlarda Movarounnahrda yozilgan kalom ilmiga
oid asarlar tahlili” nomli bandida tadgiq etilayotgan davrda mintagada
hukmronlik gilgan Qoraxoniylarning musulmon ulamolari bilan samimiy aloga
o‘rnatib, ularni har tomonlama qo‘llab-quvvatlaganlari hagidagi ma’lumotlar
keltirilgan. Diniy hayotda islom dini davlat mafkurasi darajasiga ko‘tarilib,
hokimiyatning mustahkamligi va g‘oyaviy birligi uchun Qoraxoniy hukmdorlari
ulamolar bilan do‘stona munosabatda bo‘lishga intilganlar. Qoraxoniy
hukmdorlarning ulamolarni islom ummati birligini saglashga xizmat giluvchi
asarlar yozishga targ‘ib qilishi natijasida keyingi davrda yozilgan kitoblar uchun
asos vazifasini o‘tagan asarlar ta’lif etildi. Garchi mazkur davrda Imom Moturidiy
asos solgan ta’limot moturidiya nomi bilan atalmagan bo‘lsa-da, mazkur
maktabning shakllanishi va taraqqiy etishida XI-XII asrlar Movarounnahrda
faoliyat yuritgan mutakallim allomalar ilmiy merosi ushbu jarayonda ulkan o‘rin
tutgan.

Nasaf vohasidan yetishib chiggan Abul Yusr Muhammad Pazdaviy (421-
493/1030-1100), Faxrulislom Pazdaviy (vaf. 482/1089) va Abul Muin Nasafiy
(437-508/1046-1114), Najmiddin Abu Hafs Nasafiy (vaf. 537/1143) kabi mashhur
mutakallim ulamolarning g‘arbiy qoraxoniylar davlatining poytaxti Samargandga
ko‘chib o‘tishi hanafiy mazhabi va moturidiya ta’limotining rivojlanishini sezilarli
darajada ijobiy tarafga o‘zgartirdi. Ular o‘sha davrdagi turli adashgan firga va
ogimlarga qarshi kurash bilan bir gatorda shofe’iy-ash’ariylarning hanafiylar
ta’limotiga qgarshi qaratilgan faoliyati bilan ragobat qilishda jonbozlik
ko‘rsatganlar®,

XII asrning birinchi yarmida Movarounnahrda goraxoniylar va saljugiylar
o‘rtasidagi keskin kurashlar va siyosiy jarayonlar ta’sirida ikki fighiy mazhab —
hanafiy va shofe’iy ulamolari o‘rtasida o‘zaro ilmiy munozaralar bo‘lib turgan.
Hanafiy ulamolar gatorida Mahmud Lomishiy Imom Moturidiy fikrlarini qo‘llab-
quvvatlagan. Shofe’iy ulamolari esa bu hududda hali keng targalmagan Abulhasan
Ash’ariyning ta’limotini yoyishga harakat gilganlar. Shofe’iy ulamolarning
Movarounnahrda faoliyat olib borishlari saljugiylarning bu o‘lkada tutgan
mavqelari bilan bevosita bog‘liq bo‘lgan.

To‘g‘rulbek, Alp Arslon va uning vaziri Nizomulmulk, Sulton Sanjar kabi
saljugiy hukmdorlar davrida agidaviy masalalarga davlat darajasida e’tibor
garatilgan. Najmiddin Umar Nasafiyning mashhur “Aqoid an-Nasafiy” asari
moturidiya ta’limoti doirasida Abu Muin Nasafiyning “Tabsira al-adilla” asaridan

6 Ogilov S. Abul Muin an-Nasafiy ilmiy merosi va moturidiya ta’limoti. — Toshkent: Muharrir, 2008. — B. 65-66.
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keyingi o‘rinda e’tirof etilgan. 1141-yilda Saljugiylar hukmdori Sulton Sanjar bilan
birga Samargandga kelgan Siyston viloyati hokimi Amir Abulfazl shahar
ulamolari, gozi va shayxlari bilan bo‘lgan majlisda ulardan ahli sunna val jamoa
e’tiqodi bo‘yicha bir risola yozib berishni iltimos gilgan. Risola tayyor bo‘lgach,
barcha ulamolar o‘z roziliklarini imzolari bilan tasdiglashlarini so‘ragan. Amir
Abulfazl ulamolar ittifoqi asosida yoziladigan risolani oz yurtiga olib borishini
hamda undagi aqidaviy garashlarga zid gapirgan Kkishini jazoga tortishini aytgan.
Majlisda ishtirok etgan ulamolar bunga rozilik bildirganlar hamda hamma bir
ovozdan mazkur risolani yozishga Imom Abu Hafs Nasafiyni munosib, deb
bilganlar. Ulamolar risola tayyor bo‘lgach, uni tasdiglashga roziliklarini
bildirganlar’. Ushbu holat XII asrda agidaviy masalalar, xususan, moturidiya
ta’limotiga oid risolalar yozishga davlat darajasida e’tibor garatilganiga dalolat
giladi.

XI-XI1 asrlarda Movarounnahrda mutakallim ulamolar tomonidan moturidiya
ta’limotining e’tiqodiy qarashlarini aks ettiruvchi “Usul ad-din, “Tabsira al-
adilla”, “at-Tamhid li gavoid at-tavhid”, “Bahr al-kalom”, “Lubob al-kalom”,
“Kitob al-misdoq”, “al-Qasida al-lomiya fi at-tavhid”, “al-Munozarot™, “Kitob al-
bidoya min al-Kifoya fi al-hidoya fi usul ad-din”, “al-Kifoya fi al-hidoya”, “Aqidat
as-Sobuniy”, “al-Mug‘niy fi usul ad-din”, “al-Muntago min ravza al-
mutakallimin”, “Usul at-tavhid” kabi 30 ga yagin asarlar yozilgan.

Mazkur davrda yaratilgan asarlarni quyidagi olti guruhga tasniflash mumkin:

a) agidaviy matnlar (Najmiddin Umar Nasafiyning “Aqoidi Nasafiya”,
Nuriddin Sobuniyning “al-Bidoya fi usul ad-din”, Saffor Buxoriyning “al-
Mo‘tamad fi al-mo‘taqad” asarlari);

b) manzumalar (Imomzoda Buxoriyning “Uqud al-agoid”, Sirojiddin
O‘shiyning “Bad’ul-amoliy” asarlari);

d) “Tamhid” nomi ostida yozilgan asarlar (Abul Muin Nasafiy, Abu Shakur
Keshiy va Mahmud Lomishiyning “at-Tamhid” asarlari);

e) “mutavval” — kalom ilmiga oid masalalar mufassal bayon qgilingan katta
hajmli asarlar (Abul Muin Nasafiyning “Tabsira al-adilla”, Nuruddin Sobuniyning
“al-Kifaya fi al-hidaya”, Saffor Buxoriyning “Talxis al-adilla” asarlari);

f) muayyan agidaviy asarga yozilgan sharhlar (Alouddin Asmandiyning “at-
Tasdid sharh at-Tamhid” asari);

g) munozara janrida yozilgan asarlar. Nuruddin Sobuniy Buxoroda ash’ariya
maktabi vakili Faxruddin Roziy bilan ham uchrashib, takvin (yaratish sifati),
Allohning boqiyligi, togatdan tashqgari ishga taklif gilish va Allohning kalomi
ta’rifi kabi mavzularda munozaralar gilgan. Keyinchalik mazkur munozara hagida
“al-Munozarot” (Munozaralar) nomli asar ham yozgan. Bu kitob 1956-yilda
Hindistonning Haydarobod shahrida nashr etilgan®.

Birinchi bobning “Manbalarda Mahmud Lomishiy hayoti va ilmiy faoliyatiga
doir ma’lumotlarning aks etishi” nomli ikkinchi bandida Mahmud Lomishiy

" Umar Jo‘yo Muhammad. Nusxai forsiyi “Aqoidi Nasafiy” yo bayoni e’tiqodi ahli sunnat va jamoat dar mugoyasa
va mugobala bo nusxai arabiyi “al-Aqoid an-Nasafiy”. — Tehron: Bayyinot, 2021. — B. 6.

8 Doktor Balgosim ibn Hasan al-G¢oliy. Abu Mansur al-Moturidiy: hayotuhu va arouhu al-agdiya. — Tunis: Dor at-
turkiy, 1989. — B. 21.
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moturidiya ta’limoti va hanafiy fighining mashhur vakillaridan biri sifatida
Qurashiyning (vaf.775/1334) “al-Javohir al-mudiya fi tabagot al-hanafiya”, Ibn
Qutlubug‘oning (vaf. 879/1474) “Toj at-tarojim”, Hoji Xalifaning (vaf. 1067/1657)
“Kashf az-zunun”, Muhammad Hifzurrahmonning “al-Budur al-muziya fi tarojim
al-hanafiya” kabi olimlarning tarjimai hollariga oid tabaqot kitoblarida keltirilgan
ma’lumotlar tahlili amalga oshirilgan.

Lomishiyning tug‘ilish va vafot sanasi hagida turli chalkash ma’lumotlarning
tagdim etilishi tabaqot kitoblarida “Lomishiy” nisbasi bilan atalgan Husayn ibn Ali
ibn Abulgosim Lomishiy va Abu Abdulloh Bolasog uniy Lomishiy kabi boshga
olimlarning ham borligi bilan izohlanadi. Xususan, Husayn ibn Ali ibn Abulgosim
Lomishiy va Mahmud Lomishiy ayni bir davrda va bir hududda yashab, faoliyat
olib borganligi sabab ular hagidagi ma’lumotlar o‘zaro gorishib ketgan.

Olim hayoti va ilmiy faoliyati hagida mavjud asarlarining qo‘lyozma
nusxalaridagi ma’lumotlarga asoslanib xulosa qilish mumkin. Chunonchi,
olimning Abu Hasan Ali ibn Ahmad Abdula’lam tomonidan ko‘chirilgan “Kitob fi
usul al-figh” asarining London qo‘lyozma nusxasida mazkur asar 534/1140-yilda
yozilgani gayd etilgan® hamda olimning bu davrda hayot ekanligiga ishora
gilingan. Mazkur ma’lumotdan olimning yashagan davrini hijriy V asr oxiri hamda
VI asr birinchi yarmi (milodiy X1 — XII asr) bilan chegaralash mumkin.

Mahmud Lomishiy bevosita ustozlik gilgan shogirdi — “Imomzoda Buxoriy”
nomi bilan tanilgan Muhammad ibn Abu Bakr Buxoriy Hanafiy bo‘lib*, ushbu
olimning 573/1177-yilda vafot etgani e’tiboridan yuqoridagi fikr to‘g‘riligi 0‘z
tasdig‘ini topadi. Olimning “Bayon kashf al-alfoz” risolasini o‘rgangan tadgiqgotchi
Hasan Mustafo Chalabiy Lomishiy hagida yuqoridagilardan fargli ma’lumotlarni
keltirgan. Uning fikricha, Lomishiyning nomi ikki asarda alohida tilga olingan.
Bular “Tahqiq sharhi Axsikatiy” hamda “Tavzih sharhi Mugaddimati Abillays”
asarlaridir. “Tahqiqg” asari muallifi Abdulaziz ibn Ahmad Buxoriy (vaf. 730/1329)
bo‘lib, uning bu asari Hisomiddin Muhammad ibn Muhammad Umar Axsikatiy
(vaf. 644/1246)ning figh ilmiga oid muxtasar asarining tadgigi hisoblanadi.
“Tavzih” esa Shayx Muslihiddin Mustafo ibn Zakariyo Oytug‘mish Kirmoniy (vaf.
809/1406)ga tegishli bo‘lib, “Sharh Mugaddimati Abillays” asarining sharhi
hisoblanadi. Chalabiyning ta’kidlashicha, Abullays Nasr ibn Muhammad ibn
Ibrohim Samarqgandiy (vaf. 373/983) ushbu asarda Lomishiyni tilga olgan. Agar bu
ma’lumot to‘g‘ri bo‘lsa, Lomishiy hijriy 1V asr oxiri hamda V asr boshlarida
yashagan, degan xulosa Kkelib chigadi. Unga ko‘ra, Lomishiy Abullays
Samargandiy bilan zamondosh bo‘lgan, ikkisi bir-biridan ta’sirlangan, hatto ular
o‘rtasida ustoz-shogird munosabatlari bo‘lgan, degan fikr kelib chigadi!. Chalabiy
bergan ma’lumotlar boshga manbalardagi ma’lumotlar bilan mos kelmaydi. Sababi
Chalabiy bergan ma’lumotlar asarning bir nusxasi asosida tagdim etilgan bo‘lib,
yanglish bo‘lish ehtimoli juda yuqgori. Chunki asar qo‘lyozmasi ustidagi
ma’lumotlar muallif yoki shorih tomonidan Kkiritilgani ma’lum emas.

® Mahmud Lomishiy. Usul al-figh. — London: Britaniya muzeyi. — Qo‘lyozma. — Ne Or.13-Or.18.
10 Muhammad Usmon Do‘g‘on. Uqud al-aqoid fi funun al-favoid. — Ammon: Dor al-Fath, 2018. — B. 23.
1 Sik I. Mahmud b. Zeyd el-Lamisinin keldm Anlayisi. — Angara: Asil yayin dagitim, 2009. — S. 43.
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O‘rganishlarimiz shuni ko‘rsatdiki, mazkur ma’lumotlar shorih tomonidan asarga
Kiritilgan qo‘shimchalar hisoblanadi. Shu bilan birga, Chalabiy “Kashf al-alfoz”
asarini tadqiq qilish jarayonida Lomishiyning boshga asarlaridan xabardor
bo‘lmagani ham ma’lum bo‘ladi. Bugungi kunda mavjud Lomishiy asarlari
tahqiqgi, mazkur asarlarda zikr etilgan shaxslar nomlari sinchiklab o‘rganilsa, uning
hijriy IV asrda yashagani hagigatdan yirog ekani ma’lum bo‘ladi. Lomishiy
o‘zining “at-Tamhid” asarida Abu Muin Nasafiyning “Tabsira al-adilla” asaridan
igtibos  keltirgan. Agar Chalabiy bergan ma’lumotga tayanadigan bo‘lsak,
Lomishiy o‘zidan ancha keyin yashagan Nasafiydan iqtibos keltirmasligi kerak edi.
Birog Lomishiy o‘zining kalom ilmiga oid garashlarida Nasafiyning fikrlariga tez-
tez murojaat gilgan*2. Demak, bu borada Chalabiyning fikrlari bilan qo‘lyozmalar
asosida olingan ma’lumotlar o‘zaro mos kelmaydi.

Tadgiqot natijasida Lomishiyning “al-ljaz fil-i’tiroz ‘ala al-adilla ash-
shar’iyya”, “Mashriq al-anvor fi Mushkil al-osor”, “Mugaddima raf’il-yadayn fis-
solat” va “Bug‘ya” kabi asarlar yozgani aniglandi. Hozirgi kunga gadar olimning
“at-Tamhid li gavoid at-tavhid”, “Kitab fi usul al-figh” hamda “Bayon kashf al-
alfoz” asarlari yetib kelgan.

Dissertatsiyaning “Mahmud Lomishiy asarlarida agidaviy masalalarning
yoritilishi” deb nomlangan ikkinchi bobida “Kitob fi usul al-figh” asarida kalom
ilmiga oid masalalar talgini, Mahmud Lomishiyning tamhid uslubidan
foydalanishdagi yondashuvi va “at-Tamhid” asarining tarkibiy tavsifi yoritilgan.

Ikkinchi bobning “Kitob fi usul al-figh”” asarida kalom ilmiga oid masalalar
talgini ” nomli bandida olim “Kitob fi usul al-figh” asarining beshta o‘rnida kalom
ilmiga oid tushunchalarni keltirib o‘tgani izohlangan. Ular “lim”, “Aqgl”, “Kalom
va uning Qur’onga dalolati”, “Mutlag amrning hukmi”, “Da’vat yetib bormagan
odam imonga xitob gilinganmi?” kabi mavzular hisoblanadi. Alloh taoloning ilmi
gadimligi kalom ilmiga xos masala sifatida yoritib berilgan. “Aqgl” mavzusida
uning Yaratuvchini tanishda hujjatligi ochib berilgan. Kalom Alloh taoloning
azaliy sifati ekani, mu’tazilalarning bu boradagi garashlari xato ekanligi dalillar
bilan yoritib berilgan. Lomishiy shariat manbalarida kelgan buyruq maylidagi
fe’llarning dalolati borasida Irog va Samargand olimlari o‘rtasida ixtilof borligini
keltirib, Samargand olimlari fikrini quvvatlagan. “Usul al-figh” asarida bir insonga
islom da’vati yetib borishidan oldin aqgli bilan imon Kkeltirishi zarurligi yoki
yo‘qligi borasidagi bahs ham yoritilgan. Muallif mazkur o‘rinda ham Samargand
mutakallimlari, xususan, Imom Moturidiyning islom da’vati yetib bormagan kishi
aqli bilan Yaratuvchini tanishi va imon Kkeltirishi lozimligi borasidagi fikrini
keltiradi va shu fikrni to‘la qo‘llab-quvvatlaydi.

Lomishiyning figh ilmiga oid atamalar izohiga bag‘ishlangan “Bayon kashf
al-alfoz” asarida kalom ilmiga oid “olam”, “ilhom”, “javhar”, “jism”, “araz”,
“gadim”, “hodis” tushunchalariga ta’rif berilgan. Jumladan, muallif “javhar”
so‘zini “ma’lum bir makonni egallovchi, o‘zi egallab turgan o‘rinda boshga

12 Qarang: Mahmud Lomishiy. At-Tamhid li gavoid at-tavhid. / Ahmad Farid Mizyadiy tahgigi. — Bayrut: Dor
al-kutub al-ilmiya, 2007. — B. 154.
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narsaning mavjud bo‘lishini man giluvchi narsa”, deya ta’riflaydit®.

Mazkur bobning “Mahmud Lomishiyning tamhid uslubidan foydalanishdagi
yondashuvi” nomli bandida muallifning mavzularni yoritishda “tamhid” nomi
ostida yozilgan agidaviy asarlarda bo‘lgani kabi yengil va sodda jumlalarni
qo‘llagani, dastavval muayyan mavzu borasida ahli sunna val jamoa garashini
bayon qilgani, so‘ng adashgan toifalarning ushbu mavzu bo‘yicha da’volari va
dalillarini keltirib, mavzu oxirida ahli sunnaning dalillari asosida adashgan
ogimlarga raddiyalar bergani ochib berilgan. Odatda kalom ilmiga oid asarlar giyin
va murakkab uslubda yoziladi. Ayrim hollarda esa mantigiy qoidalarga katta o‘rin
ajratiladi. Bu uslub talabalar tomonidan agidaviy mavzularni oson shaklda
o‘zlashtirilishiga to‘sqinlik giladi.

Tadgigot jarayonida moturidiya ta’limotini o°‘zida aks ettiruvchi “at-Tamhid”
nomi ostida yozilgan 3 ta asar aniglandi. Mazkur asarlar Abul Muin Nasafiy, Abu
Shakur Keshiy hamda Mahmud Lomishiyga tegishli bo‘lib, ular Xxorijiya,
mu’taziliya, gadariya, jabariya kabi ogimlarga raddiya berish maqgsadida yozilgan.
Ularni tasnif etishda nagliy va agliy-mantigiy dalillarga tayanilgan. Mazkur
asarlarda ahli sunna val jamoa agidasi batafsil tarzda, aniq, ravshan ifoda gilingan
va qarshi taraf fikrlariga e’tiroz, bahs-munozaralarga keng o‘rin berilgan.
Lomishiyning “at-Tamhid” asari Nasafiy va Keshiyning ayni nomdagi asariga
nisbatan hajmining kichikligi, tilining soddaligi hamda bayoni osonligi bilan
ajralib turadi. Nasafiy, Keshiy hamda Lomishiyning “at-Tamhid” nomli asarlari
Allohning sifatlari, Allohning makon va tarafdan xoli ekani, Alloh taoloni jannatda
ko‘rish, payg‘ambarlik, gazo va gadar, inson fe’llarining yaratilishi, gabr azobi va
Munkar-Nakir savol-javobi, shafoat, imon, karomat, gunohi kabira sodir etgan
insonning hukmi kabi mavzular misolida giyoslanib, ularning o‘zaro o‘xshash va
fargli jihatlari ochib berilgan. Shuningdek, olimning “Kitob fi usul al-figh”
asarining “Kalom va uning Qur’onga dalolati”, “Mutlag amrning hukmi”, “Da’vat
yetib bormagan odam imonga xitob gilinganmi?” nomli fasllari ham “tamhid”
uslubi xususiyatlaridan foydalangan holda yozilgani yoritib berilgan.

“At-Tamhid ” asarining tarkibiy tavsifi ” nomli bandda olimning kalom ilmiga
oid garashlari aks etgan “at-Tamhid” asarining tarkibiy tuzilishi, mavzularning
mantiqiy izchillik tartibida joylashtirilishi va fasllarda aks etishi, gisga va lo‘nda
shaklda yoritilishi bilan o‘z davrida yozilgan kalom ilmiga oid kitoblardan afzallik
jihatlari ochib berilgan.

“At-Tamhid”da agidaviy masalalarning aniglik hamda mantigiy izchillik bilan
tasniflanishi muallifning kalom ilmi borasidagi ilmiy salohiyatini va iqtidorini
ko‘rsatadi. Mahmud Lomishiy “at-Tamhid” asarida agidaviy masalalarni 30 faslda
izohlab bergan. Kitob narsalar hagiqatining isboti va bilish vositalari mavzusidan
boshlangani, asar so‘nggida “imon” mavzusining alohida bobda atroflicha
o‘rganilgani olimning Imom Moturidiy uslubiga tayanganini ko‘rsatadi. Lomishiy
o‘sha davr talabidan kelib chiqib, ilohiyot masalalaridagi mavjud ixtiloflarga
raddiya berish magsadida “Ism va sifatlarni isbotlash”, “Yaratish yaratilmish

13 Mahmud Lomishiy. Kashf al-alfoz. — Iskandariya: al-Maktaba al-baladiya kutubxonasi. — Qo‘lyozma. — Ne 1345,
—B. 1%-1°,
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(takvin mukavvan)dan boshgaligi”, “Bandalar fe’llarining yaratilgani”, “Gunohkor
mo‘minlarni ogohlantirish”, “Imon” kabi mavzularga keng o‘rin ajratgan‘.
Allomaning agliy dalil keltirishda muxoliflarga garshi mantiq ilmining qarshi taraf
fikrlarining noto‘g‘riligini isbotlashga garatilgan — “ilzomiy” (“mulzam qiluvchi”)
va o‘z fikrining to‘g‘riligini dalillashga qaratilgan — “tahqiqiy” (“ro‘yobga
chigaruvchi”) qonuniyatlaridan samarali istefoda etgani “at-Tamhid” asarining
IImiy giymati va ahamiyatini yanada oshirgan.

Olim “Narsalar haqiqatining mavjudligi” mavzusida sofistika tarafdorlarining
fikrlari noto‘g‘ri ekanini ilzomiy dalil asosida isbotlab bergan. Mahmud
Lomishiyning bu borada go‘llagan uslubini olimning “at-Tamhid” asaridan
keltirilgan quyidagi iqgtibosda yagqol ko‘rish mumkin: “Sufistoiylarning bir guruhi
(inodiya toifasi): “Narsalarning hagigati yo‘q”, — deb hisoblaydi.

Ularga aytamizki: “Bu mazhabingizda hagigat bormi? Narsalarning
hagiqgatini inkor etishingiz hagigatmi?”

Agar ular bu savolga “yo‘q” deb javob bersa, o‘z fikrini inkor gilgan,
da’vosi noto‘g‘ri ekaniga iqror bo‘lgan bo‘ladi. Agar “ha” deb javob bersa, oz
fikrining hagigat ekaniga va narsalar hagigatini inkor gilishning hagiqgat ekaniga
igror bo‘lgan bo‘ladi, ular bu ishlari bilan ba’zi narsalarning hagigatini isbotlagan
bo‘ladi. Ma’lum bo‘ldiki, hagigatni inkor giluvchi aslida uni isbotlovchidir, aslida
u (hagigat)ni inkor qgilish boshga bir hagigatni isbotlashdir. Demak, narsalarning
hagigati bo‘lishi zarur.

Sufistoiylardan yana bir toifa (loadriya): “Narsalarning hagigati bormi,
yo‘qmi bilmaymiz”, - deyishadi. Ular “mutashakkikun (shak giluvchilar)” deyiladi.

Ularga: “Bilmaymiz” degan so‘zingizda hagigat bormi?”” deymiz.

Agar “yo‘q” deyishsa, ular bilan munozaraga o‘rin qolmaydi. Agar “ha”
deyishsa, ba’zi narsalarning hagiqgatini isbotlagan bo‘ladilar.

Ular (sufistoiylar)dan yana bir toifa (indiya): “Narsalarning haqiqati e’tiqod
qiluvchining e’tigodiga tobedir, har bir narsaning haqiqati unga ishonuvchi qanday
e’tigod qilishiga bog‘liqdir”, deydi.

Ularga: “Sizning shu e’tiqodingiz haqiqatmi yoki yo‘qmi?”, deymiz.

Agar “ha” deb javob berishsa mazhabini inkor qilgan bo‘ladilar. “Yo‘q” deb
javob berishsa muhol (imkonsiz ish)ni da’vo qilgan bo‘ladilar. Chunki narsaning
hagiqatini haqiqati yo‘q ish bilan isbotlash imkonsizdir.

Yana ularga: “Biz narsalarning haqigati e’tiqod qiluvchining e’tiqodiga
bog‘lig emas, deb e’tiqod qilamiz, biz e’tiqod qilayotgan narsa sobitmi yoki
yo‘qmi?” deymiz.

Ular gay yo‘sinda javob berishmasin, oz fikrlarini inkor gilgan bo‘ladilar"®®.

Mahmud Lomishiy ularning bu gaplari qaysarlik sababli aytilganini
ta’kidlaydi, chunki ularning halok giladigan zaxardan, keskir gilichlardan ehtiyot
bo‘lishi, zaxarli ilonlardan, chayonlardan o‘zlarini chetga olishi, og‘rigli azoblar,
aziyat beradigan kasalliklar paytida ingrashlari narsalarning hagiqatini bilishlariga,
narsalarning haqigati esa ularning e’tiqodiga tobe emasligiga dalil bo‘lishini ochib

14 _omishiy. At-Tamhid. / Usmon Orkach tahgigi. — B. 185-209.
15 O‘sha manba. — B. 49-53.
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beradi. Lekin ular takabburlik va o‘jarliklari sababli o‘zlarining yanglish fikrlariga
yopishib olganliklarini yoritib beradi.

Olim yana bir o‘rinda ilhom ilm hosil qilish vositalaridan biridir, deb
hisoblovchi toifaning fikri noto‘g‘ri ekanini quyidagi bitta savol yordamida ochib
bergan: “Ba’zilar: “Ilhom ilm vositalaridan biridir”, deydi. Bu noto‘g‘ri, chunki
ularga “Menga ilhom qilindiki, ilhom ilm olish yo‘llaridan emas ekan”. U aslida
ham ilm olish yo‘limi yoki unday emasmi?” deyilsa, ganday javob berishidan
qat’iy nazar o‘z fikrlarini inkor gilgan bo‘ladilar*®. Botil tarigatlar singari ayrim
adashgan toifalar ilhomning mohiyatini izohlashda haddan oshishgan. Olim
mazkur o‘rinda ham, islom shariatiga ko‘ra, ilhom ilm hosil gilish vositalaridan
emasligini isbotlashda mantiq ilmining “ilzomiy dalil” turidan foydalanib isbotlab
bergan. Mahmud Lomishiy “at-Tamhid” asarining 2 ta faslida ilzomiy, 23 ta
faslida esa tahqiqiy dalil turidan foydalangan.

Asarda islom agidasi bilan birga nasroniylik, yahudiylik, majusiylik,
brahmanlik kabi dinlar va ularning e’tiqodiy qarashlariga ham to‘xtalib o‘tilgan.
Bu holat talabalar uchun islom dini aqgidalari bilan tanishish bilan birga boshga
dinlarning asosiy e’tiqodiy garashlaridan xabardor bo‘lish imkonini bergan.

Dissertatsiyaning “at-Tamhid” asarining agidaviy masalalar yechimidagi
ahamiyati” deb nomlangan uchinchi bobida “at-Tamhid”dagi aqidaviy masalalarni
asoslashda aqliy va naqliy dalillarning o‘rni, manbada “Imon” mavzusi bayonining
o‘ziga xos jihatlari va asarning zamonaviy agidaviy ixtiloflarning oldini olishdagi
roli kabi masalalar yoritilgan.

Mazkur bobning “at-Tamhid “dagi agidaviy masalalarni asoslashda agliy va
nagliy dalillarning o rni” nomli birinchi bandida Mahmud Lomishiyning “at-
Tamhid” asaridagi masalalar Qur’on oyatlari, Payg‘ambar (s.a.v.) hadislari,
sahoba, tobein va tabaa tobein so‘zlari, Abu Hanifa, Imom Moturidiy, Abul Muin
Nasafiy kabi mashhur ulamolardan e’tiqodiy mavzularda nagl gilingan rivoyatlar
asosida yoritilgani ochib berilgan. Lomishiy “at-Tamhid” asaridagi aqidaviy
masalalarni asoslashda Qur’oni karimning 37 ta surasidan keltirilgan 82 ta oyat, 23
ta hadis va sahobalar rivoyatlaridan foydalangan. Olim asarida Qur’on oyatlari va
hadislarni birlamchi dalillar sifatida keltirganidan keyin agidaviy masalalar
borasidagi sahobalar, tobein va tabaa tobeinlarning so‘zlarini ham qo‘shimcha
hujjat sifatida qo‘llagan.

Alloma “at-Tamhid” asarini yozishda Abu Hanifaning “al-Figh al-akbar”,
“al-Vasiyat”, Imom Moturidiyning “Kitob at-tavhid” va “Ta’vilot ahl as-sunna”,
Abul Muin Nasafiyning “Tabsira al-adilla” kabi asarlaridan istefoda etgan.
Mahmud Lomishiyning “at-Tamhidda agidaviy mavzularga oid Qur’on oyatlarini
tafsir gilish va hadislarning ma’nolarini sharhlashdagi uslubi uning tafsir va hadis
ilmida yetuk alloma bo‘lganini ko‘rsatadi.

Muallif ash’ariya ta’limotining e’tiqodiy garashlariga munosabat bildirishda
Abulhasan Ash’ariyning “Magolot al-islomiyyin”, “Mujarradu magolat ash-Shayx
al-Ash’ariy li Ibni Favrak” asarlaridan unumli foydalangan. Mu’taziliylarning
e’tiqodiy garashlarini bayon gilishda X asrda mazkur firga boshlig‘i bo‘lgan Qozi

16 _omishiy. At-Tamhid. / Usmon Orkach tahgigi. — B. 57.
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Abduljabbor (vaf. 415/1025)ning “Kitob al-mug‘niy” hamda “Sharhu usul al-
xamsa (mo‘taziliylarning besh asosi sharhi)” asarlariga tayangan. Shuningdek,
asarning iroda va Allohni giyomatda ko‘rish masalalariga bag‘ishlangan ikKi
o‘rnida Ka’biyning “Kitob al-maqolot” asaridan foydalangan.

Moturidiya ta’limotiga ko‘ra, insonda ilm hosil gilish vositalari — sog‘lom his
a’zolari, rost xabar va aql ekani ko‘rsatib berilgan. Inson muayyan ilmlarni
egallashida beshta sog‘lom his a’zolari vosita bo‘lishi ta’kidlangan®’,

Rost xabarning ikki turi — mo‘jiza bilan qo‘llab-quvvatlangan Payg‘ambar
xabari va mutavotir xabar ilm hosil gilish vositasi ekani agliy va mantiqiy dalillar
bilan ochib berilgan®®,

Kalom ilmidagi eng muhim mavzulardan biri inson o‘z Yaratuvchisini
tanishi ganday yo°‘l bilan hosil bo‘lishidir. Bu borada islom diniga mansub firgalar
asosan uch xil garashga ega. Birinchisi — mu’taziliylar garashi bo‘lib, ularning
e’tiqodiga ko‘ra, agl o‘z egasiga Yaratuvchisini tanishni va Unga imon keltirishni
lozim qiladi. Ash’ariya ta’limoti asoschisi Abulhasan Ash’ariy fikriga ko‘ra,
Yaratuvchini tanish shar’iy dalilni eshitish orgali vojib bo‘lib, bu borada fagat
aqglga tayanish to‘g‘ri hisoblanmaydi. Moturidiya ta’limotiga ko‘ra, agl Alloh
taoloni tanish vositasi sanaladi. Moturidiya ta’limotida agl Yaratuvchini tanish
vositasi ekani nagliy va aqgliy dalillar orgali isbotlangan. Insonlarga aqgl berilgani
bois gilgan xatti-harakatlari va gapirgan so‘zlariga mas’ul bo‘lishi belgilangan.
Dissertatsiyada agidaviy masalalarda fagatgina gat’iy dalillar hujjat sifatida gabul
gilinishi yoritib berilgan. Mahmud Lomishiy hukmi ochig-oydin ma’noli oyatlar,
mutavotir hadislar va ummatning ijmosi qat’iy dalil bo‘lishini ta’kidlagan.

Uchinchi bobning “Manbada “/mon” mavzusi bayonining o ziga X0s
jihatlari” nomli bandida musulmonlar o‘rtasida imon masalasiga oid tortishuv va
bahslar islom dinining ilk davriga borib tagalishi gayd etilgan. O‘tmishda ayrim
toifa va ogimlar islomning asl mohiyatini yaxshi anglamasligi ogibatida “imon” va
“takfir’ mavzulari yuzasidan kelib chiggan tortishuvlar hozirgi kunga gadar davom
etib kelayotgani ko‘rsatib berilgan. Bu mavzuda ba’zi firgalar haddan oshib,
arzimagan sabab tufayli musulmonlarni kofirga chigarib, ularning goni va molini
halol sanashgan bo‘lsa, ayrimlari butunlay e’tiborsizlik qilib, har ganday botil
garashga e’tigod giluvchilarni uzrli hisoblaganlar.

Mahmud Lomishiy imonning rukn va shartlari borasida firga hamda
mazhablarning qarashlarini dalillari bilan keltirib, ularga moturidiya ta’limoti
asosida raddiyalar bergan. Muallif moturidiya ta’limotida amal imonning juz’i
emasligini agliy va nagliy dalillar yordamida yoritgan. U ahli sunna val jamoa
e’tigodi bo‘yicha imon Kkeltirish vojib bo‘lgan agidaviy masalalar “nass”, ya’ni
ma’nosi ochig-oydin oyat, mutavotir hadis va ummatning ijmosi orgali sobit
bo‘lishini ta’kidlagan.

Mahmud Lomishiy adashgan firga vakillarini kofirga chiqgarish borasida
ulamolarning turli garashlarini dalillar asosida ochib bergan. Muallif “takfir”

17 omishiy. At-Tamhid. / Usmon Orkach tahgigi. — B. 52-58.
18 O‘sha manba. — B. 56.
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mavzusi agida ilmida nozik masala ekaniga urg‘u berib, umumiy ma’noda gibla
ahliga nisbatan mo‘min-musumon nomini qo‘llash to‘g‘ri ekanini asoslab bergan.

Muallif o‘z asarida imonda istisno qilish, ya’ni “Men, in shaa Alloh,
mo‘minman” deyish joiz emasligiga hamda mugallidning imoni ahli sunna nazdida
e’tiborli ekaniga alohida e’tibor qaratgan.

“Asarning zamonaviy agidaviy ixtiloflar oldini olishdagi roli” nomli bandda
Lomishiyning Allohning sifatlari, Uning makon va tarafdan behojatligi hamda
mutashobeh sifatlar borasida ahli sunnaning yondashuvi haqidagi qarashlari
yoritilgan.

Lomishiyning sifatlar tagsimotida xabariy sifatlar’®* borasida ham
ma’lumotlar Keltirib o‘tilgan. Uning ta’kidlashicha, bu borada mazhab ulamolari
orasida ikki xil garash mavjud bo‘lib, ularning birinchisi nozil bo‘lganiga imon
keltirish, ta’vili bilan mashg‘ul bo‘lmaslik, ikkinchisi esa, Allohning hujjatlarida
garama-garshilik yuzaga kelmasligi uchun muhkam oyat va qat’iy aqliy dalilga
muvofiq ma’noga ta’vil gilish hisoblanadi. Olim bu o‘rinda birinchi fikr quvvatli
ekanini ta’kidlaydi va o‘zi ham shu fikrni yoglashiga ishora giladi®°.

Lomishiyning Allohning makon va tarafdan holi ekani borasidagi garashlari
ham muhim. Lomishiyning gayd etishicha, Alloh taologa makon nisbat berishdan
yo makonning gadimligi, yo Allohning hodisligi haqgidagi gap kelib chigadi.
Chunki Alloh taolo azaldan makonda deyilsa, bu fikr “makon — azaliy gadim”
degan noto‘g‘ri xulosaga olib keladi. Alloh taolo makon yo‘qligida ham bor edi,
so‘ng makonni yaratdi, undan joy oldi va holatini o‘zgartirdi, deyilsa Alloh taoloda
avval bo‘lmagan biror makonni egallash degan sifat paydo bo‘lgan bo‘ladi.
Hodisni gabul qgilish yaratilganlik belgilaridan bo‘lib, buni Qadim Zotga nisbatan
qo‘llab bo‘lmaydi.

Mahmud Lomishiyning “at-Tamhid” asarida yoritilgan mavzular bugungi
kunda adashgan ogimlar tomonidan ilgari surilayotgan namozni gasddan tark etgan
kishining hukmi, marhumlarga tilovat savobini bag‘ishlash, tasavvufiy g‘oyalar va
avliyolar karomatlari, payg‘ambarlar shafoatining mohiyati, “imonda istisno
gilish”, har bir yaxshi va yomon odam ortida namoz o‘qishning joizligi kabi
masalalar mohiyatini hanafiy-moturidiy aqidasi asosida yoritib berish va bu
boradagi noto‘g‘ri gqarashlarga raddiya berishda muhim ahamiyat kasb etadi.

Dissertatsiyada bugungi kundagi adashgan ogimlar o‘tmishda faoliyat
yuritgan firgalarning iddao va qarashlarini ilgari surayotgani ta’kidlangan.
Yoshlarni adashgan ogimlarning g‘oyaviy xurujlaridan saglash uchun Abu Hanifa,
Imom Moturidiy, Mahmud Lomishiy kabi ulamolarning asarlaridan foydalangan
holda ularga raddiyalar berish samarali bo‘lishi ochib berilgan. ISHID, “Hizb at-
tahrir” va “Soxta salafiylar” kabi zamonaviy ogimlarning moturidiya ta’limotiga
nisbatan bildirayotgan asossiz tangidlariga garshi kurashda va ularga ilmiy asosda
raddiyalar berishda Mahmud Lomishiyning qo‘llagan uslubi va dalillaridan unumli
foydalanish o‘rinli ekani yoritilgan.

19 Mazkur sifatlar “mutashobeh sifatlar” deb ham ataladi. Qur’on va sunnatda kelgan “yad”, “vajh”, “qadam” kabi
kalimalar xabariy sifatga misol bo‘ladi.
20 |_omishiy. At-Tamhid. / Usmon Orkach tahgigi. — B. 84-86.
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XULOSA

Mahmud Lomishiyning kalom ilmiga oid merosi va uning bugungi kundagi
ahamiyatining ilmiy-amaliy tadqiqi va tadgiqotning magsad hamda vazifalaridan
kelib chigib, quyidagi xulosalarga kelindi:

1. XI-XII asrlarda Movarounnahrdagi diniy-siyosiy jarayonlarning
o‘zgarishi oqibatida Nasaf vohasidan yetishib chiggan Abul Yusr Muhammad
Pazdaviy, Faxrulislom Ali Pazdaviy va Abul Muin Nasafiy, Najmiddin Abu Hafs
Nasafiy kabi mashhur mutakallim olimlarning g‘arbiy qoraxoniylar davlatining
poytaxti Samargandga ko‘chib o‘tishi hanafiy mazhabi va moturidiya ta’limoti
rivojlanishini  sezilarli darajada ijobiy tarafga o‘zgartirdi. Qoraxoniy
hukmdorlarining musulmonlarni to‘g‘ri e’tigodda jamlash hamda ulamolarni
moturidiya ta’limoti asoslarini o‘zida gamragan kitob va risolalar yozishga targ‘ib
etishi natijasida agida ilmiga oid 30 ga yagin asarlar yozilgan. Mazkur kitoblar
o‘zidan keyingi asarlar uchun manba vazifasini o‘tagani hamda bugungi kungacha
foydalanib kelinayotgani ularning ahamiyatli ekanini ko‘rsatadi.

2. Moturidiya ta’limoti rivojiga salmogli hissa qo‘shgan mutakallim — Abus
Sano Mahmud ibn Zayd al-Lomishiy al-Hanafiy al-Moturidiy XI asrning oxiri —
XII asrning birinchi yarmida Samargandda yashab, faoliyat yuritgan. Manbalarda
Abul Muin Nasafiy olimning ustozi sifatida alohida gayd etilgan. Mahmud
Lomishiyning 7 ta asari mavjud. Ulardan “al-ljaz fil-i’tiroz ‘ala al-adilla ash-
shar’iyya”, “Mashriqg al-anvor fi Mushkil al-osor”, “Mugaddima raf’il-yadayn fis-
solat” va “Bug‘ya” nomli asarlari bugungi kungacha yetib kelmagan. Olimning
usul al-fighga oid “Kitob fi usul al-figh”, kalom ilmiga oid “at-Tamhid” hamda
lug‘at ilmiga oid “Bayon kashf al-alfoz” asarlari saglanib golgan.

3. Mahmud Lomishiy “Kitob fi usul al-figh” asarining beshta o‘rnida kalom
ilmiga oid mavzularni yoritib bergan. Ular “llm”, “Agl”, “Kalom va uning
Qur’onga dalolati”, “Mutlaqg amrning hukmi”, “Da’vat yetib bormagan odam
imonga xitob gilinganmi?” kabi mavzular hisoblanadi. Alloh taoloning ilmi
gadimligi kalom ilmiga xos masala sifatida yoritib berilgan. “Aqgl” mavzusida
uning Yaratuvchini tanishda hujjatligi ochib berilgan. Kalom Alloh taoloning
azaliy sifati ekani, mu’tazilalarning bu boradagi qgarashlari va ularning xatoligi
dalillangan. Lomishiy shariat manbalarida kelgan buyrug maylidagi fe’llarning
dalolati borasida Irog va Samargand olimlari o‘rtasida ixtilof borligini keltirib,
Samargand olimlari fikrini quvvatlagan. “Usul al-figh” asarida bir insonga islom
da’vati yetib borishidan oldin agli bilan imon Kkeltirishi zarurligi borasida ham
Samargand mutakallimlari, xususan, Imom Moturidiyning islom da’vati yetib
bormagan kishi agli bilan Yaratuvchini tanishi va imon Kkeltirishi lozimligi
borasidagi fikrini keltiradi va shu fikrni to‘la qo‘llab-quvvatlaydi. Lomishiyning
figh ilmiga oid atamalar izohiga bag‘ishlangan “Bayon kashf al-alfoz” asarida
kalom ilmiga oid yettita — “olam”, “ilhom”, “javhar”, “jism”, “araz”, “gadim”,
“hodis” tushunchalariga ta’rif berilgan. Mazkur ta’riflar olimning “at-Tamhid”
asarida yugoridagi tushunchalarga berilgan izohlar bilan mohiyatan bir xil.

4. “Tamhid” nomi bilan moturidiya ta’limotini o‘zida aks ettirgan 3 ta asar
Abul Muin Nasafiy, Abu Shakur Keshiy hamda Mahmud Lomishiyga tegishli
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bo‘lib, ular xorijiya, mu’taziliya, gadariya, jabariya kabi ogimlarga raddiya berish
magsadida yozilgan, ularni tasnif etishda nagliy va agliy-mantigiy dalillarga
tayanilgan. Mazkur asarlarda ahli sunna val jamoa aqidasi batafsil tarzda, aniq,
ravshan ifoda gilingan va garshi taraf fikrlariga e’tiroz, bahs-munozaralarga keng
o‘rin berilgan. Lomishiyning “at-Tamhid” asari Nasafiy va Keshiyning ayni
nomdagi asariga nisbatan hajmining Kichikligi, tilining soddaligi hamda bayoni
ravonligi bilan ajralib turadi.

5. “At-Tamhid”da agidaviy masalalar mantigiy izchillik asosida 30 faslda
tasniflangan. Asar “Narsalar hagigatining isboti” masalasidan boshlanib, “Imomat”
mavzusi bilan yakunlangan. Lomishiy “Ism va sifatlarni isbotlash”, “Takvinning
mukavvandan boshqgaligi”, “Bandalar fe’llarining Varatilgani”, “Gunohkor
mo‘minlarni ogohlantirish”, “Imon” kabi mavzularga keng o‘rin ajratgan.
Olimning aqliy dalil keltirishda muxoliflarga garshi mantiq ilmi gonuniyatlaridan
samarali istefoda etgani “at-Tamhid” asarining ilmiy giymati va ahamiyatini
yanada oshirgan.

6. “At-Tamhid”da agidaviy masalalar dalillarining talgini o‘ziga xos tarzda
ifodalangan. Aqgliy va nagliy dalillar uyg‘un shaklda talgin gilingan. Aql
Yaratuvchini tanish vositasi ekaniga alohida urg‘u berilgan. Insonda biror narsa
hagida ilm hosil giluvchi vositalar sog‘lom his a’zolari, rost xabar va aql ekani
isbotlangan. Imon shartlari gat’iy dalillar — ma’nosi ochig-oydin oyatlar, mutavotir
hadis va ijmo bilan sobit bo‘lishi ta’kidlangan. Agidaviy masalalarda qat’iy dalillar
hujjat sifatida olinishi ta’kidlangan. Ba’zi aqidaviy masalalarni dalillashda Qur’on
oyatlari bilan birga sahih hadislardan keng foydalanilgan. Mashhur sahoba, tobein
va tabaa tobeinlar tabagasiga mansub ulamolarning garashlaridan istefoda gilingan.
Agidaviy mavzular Imom Abu Hanifa, Imom Moturidiy, Abu Muin Nasafiy va
boshga ulamolarning asarlaridan igtiboslar keltirgan holda yoritilgan.

7. “Imon” va “takfir’ tushunchalari borasida firga va ogimlarning
garashlariga raddiya berishda Mahmud Lomishiy moturidiya ta’limotining ilk
manbalariga tayangan. Moturidiya ta’limotiga ko‘ra, imon amaldan boshga ekani
“at-Tamhid” asarida aniq va lo‘nda shaklda isbotlab berilgan. Adashgan firga
vakillari bahs-munozara mavzusi bo‘lgan “imon” va “amalning imon tarkibiga
kirmasligi” masalalarini atroflicha yoritgan. Muallif o‘z asarida imonda istisno
gilish joiz emasligiga hamda mugallidning imoni ahli sunna nazdida e’tiborli
ekaniga alohida urg‘u bergan.

8. Lomishiy Allohning nafsiy, zotiy, fe’liy hamda xabariy sifatlari borasida
to‘xtalib o‘tgan. U oz asarida Allohning kalomi, iroda sifati, makondan behojatligi
masalalariga keng o‘rin ajratgan. Zamonaviy tadgigotchi olimlarning e’tiroflari va
fikrlari asosida alloma moturidiya ta’limoti rivojiga salmoqli hissa qo‘shgan, deb
aytish mumkin. “at-Tamhid” asaridagi mu’taziliya, gadariya, jabariya, xorijiya
kabi firgalarga garshi Allohning makon va tarafdan behojatligi, imonning
mohiyati, gunohi kabira sodir etgan insonning hukmi kabi masalalarda bildirilgan
fikrlardan hozirgi kundagi ISHID, “Hizb at-tahrir’ va “Soxta salafiylar” kabi
adashgan firga va ogimlarning g‘oyalariga raddiya sifatida foydalanish mumkin.
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Olingan natija va xulosalardan kelib chiqgib, quyidagi taklif va
tavsiyalar ilgari surildi:

1. Respublikamizda amalga oshirilayotgan “Jaholatga garshi ma’rifat”
tadbirlarida foydalanish uchun “sof islom agidasi’, “imon”, “takfir’, “xalifalik”
kabi tushunchalarning asl mohiyatini ochib beruvchi, zamonaviy agidaviy ixtiloflar
yechimiga bag‘ishlangan “Aqidada adashmang!” nomli turkum risolalar
tayyorlash.

2. Imom Moturidiy xalgaro ilmiy-tadgiqot markazida rejalashtirilgan
moturidiya ta’limotiga oid manbalar elektron bazasiga Mahmud Lomishiy “at-
Tamhid” asarining xorijiy kutubxonalarda saglanayotgan qo‘lyozmalari elektron
nusxalarini Kiritish.

3. Dissertatsiyadan olingan ilmiy yangiliklar asosida diniy-ma’rifiy soha
xodimlari uchun “Mahmud Lomishiyning “at-Tamhid” asari — kalom ilmiga oid
muhim manba” nomli monografiya nashr etish.
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INTRODUCTION (Abstract of doctoral dissertation (PhD)

Relevance and necessity of the dissertation topic. In the process of
globalization, in order to protect the young generation from various ideological
attacks of misguided currents and to prevent disagreements on religious topics, it is
of great importance to convey to the general public the sources related to the
Moturidiyya doctrinal school (4ux sl 4w dl), In particular, the scientific heritage
of the scholars of Movarounnahr, which is considered the homeland of
MoturidiyY. Mahmoud Lamishi is one of the scholars who worked in Samarkand
at the end of the 11th century and the first half of the 12th century and made a
special contribution to the development of the Moturidiyya doctrinal school. In his
works, the essence of the fundamentals of the Hanafi-Moturidi belief and
information about their evidence are reflected.

Researches related to the study of the history, stages of development,
philosophical views, theory of knowledge and the place it has in the life of
Muslims are being carried out in the research centers of Islamic studies in the
world. In these studies, research is being carried out that reflects Mahmoud ibn
Zayd Lamishi's life, works, methodology of Islamic law and views on the science
of kalom. In this research, by studying Mahmoud Lamishi's work entitled "at-
Tamhid li gawoid at-tawhid" (=5l aclsdl ameadll - "Manual on the Rules of
Tawhid"), not only in Movarounnahr and Khurasan regions, but also in the
madrasas of the Seljuk and Ottoman states, the science of ageed was taught as a
textbook and it was an opportunity to research a source that played an important
role in the development of moturidiyya doctrine and to reveal its importance today.

As a result of the reforms implemented in the religious sphere in modernizing
Uzbekistan, ample opportunities have been created to study the sources of the
teaching of moturidiyya and to show the place of this teaching in religious and
social life. As a result of this, the Imam Moturidi International Scientific Research
Center was established, and scientists published Imam Moturidi's Ta'wilot al-
Qur'an commentary, Abu Shakur Keshi's work "at-Tambhid fi bayan at-tawhid", the
book "Masterpieces of Faith", the life of Hanafi-Moturidi scholars and a series of
pamphlets dedicated to his scientific activities were published. This study also
serves as a continuation of the above research by showing the work "at-Tamhid" of
Mahmoud bin Zayd Lamishi, who is considered one of the representatives of
Moturidiyya doctrine, and its importance in solving modern ideological issues.

Decrees of the President of the Republic of Uzbekistan No. PF-5416 of April
16, 2018 "On measures to fundamentally improve the activities of the religious and
educational sphere™, No. PF-60 of January 28, 2022 "On the development strategy
of New Uzbekistan for 2022-2026" , PQ-2995 dated May 24, 2017 "On measures
to further improve the system of preservation, research and promotion of ancient
written sources"”, PQ-4802 dated August 11, 2020 "Measure to establish the
International Research Center of Imam Moturidi - activities" and PQ-126 of
February 10, 2022, "On additional measures to improve the system of preservation
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and research of ancient written sources", this dissertation work serves to a certain
extent.

Compliance of the research with the priorities of the republican science
and technology development. The dissertation was carried out in accordance with
the priority direction of the development of science and technology of the republic
I. "Formation of the system of innovative ideas in the social, legal, economic,
cultural, spiritual and educational development of the information society and the
democratic state and the ways of their implementation”.

The level of study of the problem. Eastern and Western researchers are
paying great attention to the scientific research of sources related to the doctrine of
moturidyyia, which includes religious-ideological issues. Sources and literature
related to the scientific activity of Mahmoud Lamishi and the work "at-Tamhid"
can be divided into the following 4 groups according to the research direction:

the first group includes the work and studies that give brief information about
the personality of Mahmoud Lamishi and his work "at-Tamhid". In particular, the
works and scientific works of Muhyiddin Ibn Muhammad Abdulkadir Hanafi,
Abulfido Zainuddin Qasim ibn Qutlubuga Suduni, Haji Khalifa, Muhammad
Hifzurrahman, Carl Brokelman, Son'mas Kutlu, Yusuf Shavgi Yavuz, and
Ubaydulla Uvatov can be noted. In their scientific research, they gave general
information about the fact that Mahmoud Lamishi lived and worked in the first half
of the 6th/12th century and wrote the work "at-Tamhid" on the teachings of
Moturidiyya;

the second group included research on the creation of a critical text of "at-
Tamhid" on the basis of manuscript copies. In particular, scholars such as
Abdulmajid Turki, Ahmad Farid Mizyadi, and Osman Orkach published a critical
text of the work in different years?;

the third group includes the studies in which Mahmoud Lamishi's doctrinal
and methodological views in the work "at-Tamhid" and "Usul al-Figh" are
generally analyzed. For example, Mahmoud Said Uzundag and Shavish Murad
researched the views of scholars on certain doctrinal topics and the methodology of
Islamic law in their articles and researches?;

the fourth group includes the scientific work of Turkish researcher Ismail
Shik, who directly involved Mahmoud Lamishi's work "at-Tamhid" in his
dissertation in terms of source studies. In 2009, Ismail Shik wrote his doctoral
thesis on the subject of "Mahmoud ibn Zayd Lamishi's views on Islamic
philosophy" under the supervision of Dr. Ahmed Ogbulut at the Institute of Social

! Mahmoud bin Zayd Lamishi. At-Tamhid li Qawaid at-Tawheed. Research by Abdulmajid Turki. — Beirut: Dor al-
gharb al-Islami, 1995. — 262 p.; Mahmoud bin Zayd Lamishi. At-Tamhid li Qawaid at-Tawheed. Research by
Ahmed Farid Miziyadi. — Beirut: Dor al-kutub al-ilmiyya, 2007. — 160 p; Mahmoud bin Zayd Lamishi. At-Tamhid li
Qawaid at-Tawheed. Research by Osman Orkach. — Istanbul, Erenler Vakfi, 2021. — 248 p.

2 Sik I. Semerkandli Hanefi-Maturidi Alim Mahmoud b. Zeyd el-Lamisi ve ilmi Konumu// Cukurova iiniversitesi
ilahiyat fakiiltesi dergisi. 1/2010. — S. 105-125; Sik I. Mahmoud b Zayd al-Lamishi and The Problem of Universe’s
Creation// 2" International Scientific Researches Congress on Humanities and Social Sciences. — Istanbul, 2017. —
S. 129; Uzundag M. Semerkandli Hanefi-Maturidi Alim Mahmoud b. Zeydel-Lamisi ve Bazi Hadis Meselelerine
Yaklasimi. // Sirnak Universitesi Tlahiyat Fakiiltesi Dergisi. 16/2017. — S. 55-75; Shawish M. El-lamisi’nin “Kitab fi
Usiili’l-Fikh” Kitabinda Yontem. // Siirt Universitesi Ilahiyat Fakiiltesi Dergisi. 1/2020. — S. 205-221.
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Sciences at Ankara University in Turkey. This dissertation consists of five
manuscript copies of Tamhid kept in "Sulaymaniya”, "Boyazid" and National
libraries in Turkey, as well as an annotated translation prepared on the basis of the
critical text of the work made by Abdulmajid Turki in 1995. The main goal of the
dissertation is to prepare an annotated translation of the work and its research part
occupies a relatively small volume. In addition, a separate chapter of the
dissertation is devoted to the entry of the Hanafi school into Movarounnahr and the
views of Lamishi on usul al-figh.

In the above studies, Mahmoud Lamishi's legacy of the science of kalom. The
importance of the work "at-Tamhid" nowadays, has not been studied as a special
research object by local and foreign researchers.

The connection of the study with the research plans of the higher
educational institution where the dissertation was completed. Dissertation
research was carried out at the International Islamic Academy of Uzbekistan within
the framework of the scientific project A-1-051 - "Formation of healthy faith in the
young generation based on a systematic analysis of the problems of Islamic studies
from primary sources and the religious and educational heritage of our ancestors".

The purpose of the study is to reveal the legacy of Mahmoud Lamishi's
knowledge of Islamic philosophy and its importance today.

Tasks of the research:

Studying the development of the science of the kalom in Movarounnahr in the
XI-XI1I centuries and classifying the works written on the basis of the teaching of
moturidiyya in this period;

Restoring information about the life and scientific activity of Mahmoud
Lamishi and identifying the works written by the scientist;

To reveal the similarities and differences of dogmatic works written under the
name "Tamhid";

To determine the scholar's method of covering doctrinal topics in the work
"Usul al-figh";

Implementation of structural description of the work "at-Tamhid";

To reveal the interpretation of the evidence of doctrinal issues in the book "at-
Tamhid"™;

To clarify Lamishiy's views on the concept of "faith";

development of suggestions and recommendations regarding the role of the
theological issues in the work in preventing modern ideological conflicts.

The object of the research is Mahmoud Lamishi's legacy of the science of
islamic philosophy.

The subject of the research is to reveal the views on the doctrine of
moturidiyya in the works of Mahmoud Lamishi, their evidence and their
significance today.

Research methods. The dissertation uses research methods such as complex
approach, dialectical, historical, logical, analysis, synthesis, induction, deduction
and comparative analysis of scientific knowledge.

The scientific novelty of the research is as follows:
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In contrast to the views of Bukhara mutakallims that faith is not a creature
from the point of view of the divinity of tawfiq (&) and guidance (&), it was
found that he supported the views of Samarkand scholars regarding faith as a
creature from the point of view of confession (U'_8) and confirmation (<),
which is considered a human action;

it is proved that in verses and hadiths, there is a verdict of naskh (& -
annulment) regarding marriage, muta marriage, distribution of inheritance, change
of gibla, and faith is an immutable, unchanging thing, and because it does not
accept naskh, he rejected the Kharijite and Mu'tazili currents, stating that actions
are not part of faith;

allama refuted Mu'tazilis’ the principle of “aslah” (zl<l - the obligation of
God to do the most beneficial thing for the servant) and pointed out the wrongness
of God Almighty doing the obligatory work for His servants as they claimed, His
"Muhsin" (¢=sx) - benefactor, "Mufzil" (J=ais). It is revealed that it is proved by
the example of nouns that show grace, "Mun'im" (s23) - giver of blessings;

In Lamishi's work "Tamhid", it is proved that, in contrast to the "Monawiyya"
(L sk) and "Daysaniya" (4sb=w) sects from the "Sanawiyya" (dualists), the
"Margiyuniya" (458 %) group clarified their claims about the existence of a third
origin besides the light and darkness that creates the universe.

The practical result of the research is as follows:

The scholar's biography was restored as a result of the comparative and
critical analysis of the books of the tabagat genre written by Muslim scholars and
the manuscripts of Mahmoud Lamishi's "Usul al-figh";

An annotated translation of the work "at-Tamhid" into Uzbek language was
made for the first time on the basis of existing six manuscript copies kept in the
world funds and three modern editions;

"at-Tamhid" was written in a simple and easy way by the scientist to refute
the erroneous currents regarding the doctrine of moturidia, based on the treatise
"Mahmoud ibn Zayd Lamishi";

The evidence presented in the Fes manuscript copy of the scientist's book
"Kitab fi usul al-figh" was compared with the information in other bibliographic
works. it was found that he wrote the works "al-asor", "Mugaddimah raf'il-yadayn
fis-salah™ and "Bugya".

Reliability of research results. Ne3658/4 in the "Lolali" section of the
Suleymaniye Library in Istanbul, Turkey, Nel59/5 in the "Arzinjan" section,
Ne587/4 in the "Haji Salim Agha" section, as well as Ne236 in the National Library
Foundation in Ankara, Ne864/5 in the Manuscript Library in Konya and it is
explained by the fact that the copies stored in the Bayazid Library in Istanbul under
the number BDK-7930/1 were used and the results of the research were put into
practice.

Scientific and practical significance of research results.

The scientific significance of the research results is obtained through the
theoretical conclusions of the dissertation and the manuscript sources included in
the scientific circulation, along with information about the life and scientific
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activity of Mahmoud bin Zayd Lomishi, as well as the legacy of the scientist
related to the science of speech, it is explained by the fact that they can be used in
the improvement of theoretical concepts for the formation of methodological
approaches through the correct interpretation of the teaching of MoturidiyY.

The practical significance of the results of the dissertation is explained by the
publication of various pamphlets and books dedicated to Mahmoud Lamishi, as
well as the formation of ideological immunity against modern dogmatic
movements in the general public through the evidence of the work "at-Tamhid".

Implementation of research results. Based on the scientific results obtained
regarding Mahmoud Lomishi's legacy of the kalom science, in particular, the
importance of the work "at-Tamhid" today:

In contrast to the views of Bukhara scholars that faith is not a creature from
the perspective of the divinity of tawfiq (&) and guidance (%)), scientific
conclusions support the views of Samarkand scholars that faith is a creature from
the point of view of confession (U'_8) and affirmation (&:<3), which are
considered human actions, incorporated into the content of the monograph
"Mahmoud ibn Zayd Lomishi and his work "at-Tamhid" published on the basis of
(Reference No. 02-02-1/4624 dated June 9, 2023 of the Committee on Religious
Affairs under the Cabinet of Ministers of the Republic of Uzbekistan). As a result,
the information presented in this book served to protect citizens, especially young
people, from the influence of foreign ideas of modern currents;

Allama Mu'tazilites refuted the principle of "aslah" ( zl=l- the obligation of
Allah to do the most beneficial thing for the servant) and pointed out the
wrongness of Allah Almighty doing the obligatory work for His servants as they
claimed, His "Muhsin" (¢«~<) - benefactor, "Mufzil" (J==). - showing virtue,
"Mun'im" (a=) - giving a blessing from the scientific conclusions proved by the
example of nouns and adjectives, was integrated into the content of the special
course "Spiritual-educational foundations of the fight against extremism and
terrorism" prepared for the students of religious educational institutions under the
jurisdiction of Muslim board of Uzbekistan. (Reference No. 1829 of Muslim board
of Uzbekistan dated June 21, 2023). As a result, it served to prevent indulging in
ideas of ignorance and lack of knowledge among young people studying in
religious educational institutions and to respect national-religious values;

the scholar refuted the Kharijite and Mu'taziliya currents, stating that in the
verses and hadiths, there is a verdict of naskh ( & - annulment) regarding khamr,
muta marriage, inheritance distribution, change of gibla, and faith is an immutable,
unchanging thing, and actions are not part of faith because they do not accept
naskh and the conclusions were incorporated into the content of the book
"Moturidiya Kalam ilmi maktabili in Movarounnahr" (Reference No. 02/291 dated
June 16, 2023 of the Imam Bukhari International Research Center under the
Cabinet of Ministers of the Republic of Uzbekistan). As a result, this information
served to prevent ignorance and illiteracy among young people studying in higher
education institutions and respect national-religious values;
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the description of the work "at-Tamhid li Qawaid at-Tawhid" by Allama, the
significance of the work today is that it is not a commentary on any source, but
rather an independent text, that it is highly recognized as a source of knowledge of
the kalom, in areas where Movarounnahr and Moturidiy teachings are widespread,
the language is simple, the description it is easy, concise, and has been used as an
Important guide to the science of speech in madrasas from the 12th century to the
present day. It was used to prepare the scripts of the "Tagdimot™ and "Buyuk yurt
allomalari” series of the "History of Uzbekistan" TV channel (National Television
and Radio Company of Uzbekistan) Reference No. 02-31-788 dated May 19,
2023). As a result, citizens became familiar with new scientific information about
the scientific heritage of their ancestors, increased their historical knowledge and
strengthened their sense of national pride.

Approval of research results. The results of this research were discussed at
7 international and 7 national scientific-practical conferences.

Declaration of results. 23 scientific works on the topic of research, including
one monograph, one pamphlet, 7 articles in scientific publications recommended
for publication of the main scientific results of doctoral dissertations of the Higher
Attestation Commission of the Republic of Uzbekistan, 2 of them in foreign
journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of used sources and references, and
appendices. The total volume of the dissertation is 151 pages.

THE MAIN CONTENT OF THE DISSERTATION

In the introduction, based on the relevance of the topic, the goals and
objectives of the research, the object and subject of the study are defined. The
relevance of the research to the priority directions of the development of science
and technology is shown, and the scientific novelty and practical results of the
work are described. Based on the reliability of the obtained results, their theoretical
and practical significance is revealed. Information on the implementation of
research results, the results of work approval, published works and the structure of
the dissertation is presented.

The first chapter of the dissertation entitled "*"Methodological foundations of
the study of Mahmoud Lamishi's heritage on islamic philosophy** deals with
the analysis of works on theology written in Movarounnahr in the 11th-12th
centuries and the reflection of information on the life and scientific activity of
Mahmoud Lamishi in the sources.

In the paragraph "Analysis of the works of theology written in Movarounnahr
in the 11th-12th centuries™ there is information about the fact that the Karakhanids,
who ruled the region during the research period, established cordial relations with
Muslim scholars and supported them in every way. In religious life, Islam rose to
the level of state ideology, and for the sake of the strength of power and
ideological unity, Karakhani rulers tried to have a friendly relationship with
scholars. As a result of Karakhani rulers' promotion of scholars to write works that
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serve to preserve the unity of the Islamic community, the works that served as the
basis for the books written in the later period were published. Although the
teaching founded by Imam Moturidi in this period was not called Moturidiya, the
scientific legacy of the scholars who worked in Movarounnahr in the XI-XII
centuries played an important role in the formation and development of this school.
Abul Yusr Muhammad Pazdavi (421-493/1030-1100), Fakhrulislam Pazdavi (d.
482/1089) and Abul Muin Nasafi (437-508/1046-1114), Najmuddin Abu Hafs
Nasafi (d. 537/) who grew up in Nasaf oasis. 1143) moved to Samarkand, the
capital of the western Karakhanid state, significantly changed the development of
the Hanafi sect and the doctrine of Maturidiyya. In addition to the struggle against
the various sects and currents that were lost at that time, they showed enthusiasm
in competing with the activities of the Shafi'i-Ash'aris against the Hanafi teachings.

During the period of Mahmoud Lomishi's scientific activity, the sharp
struggles and political processes between the Karakhanids and the Seljuks in
Movarounnahr caused mutual scientific competition between the scholars of the
two figh schools - Hanafi and Shafi'i. Among the Hanafi scholars, Mahmoud
Lomishi supported the views of Imam Moturidi. Shafi'i scholars tried to spread the
teachings of Abulhasan Ash'ari, which was not yet widespread in this region. The
activities of the Shafi'i scholars in Movarounnahr were directly related to the
position of the Seljuks in this country.

During the reign of Seljuk rulers such as Toghrulbek, Alp Arslan and his
minister Nizamulmulk, Sultan Sanjar, attention was paid to ideological issues at
the state level. Najmuddin Umar Nasafi's work "Ageed al-Nasafi", which gained
great fame in the school of Maturidyya kalam, ranks next to Abu Muin Nasafi's
"Tabsira al-adilla" in the framework of this teaching. In 535/1141, Amir Abulfazl,
the governor of Sistan province, who came to Samarkand with the ruler of the
Seljuks, Sultan Sanjar, asked them to write a treatise on the belief of Ahle Sunna
Wal-Jamaa in a meeting with the scholars, judges and sheikhs of the city. When
the treatise was ready, he asked all scholars to confirm their agreement with their
signatures. Amir Abulfazl said that he will take the treatise written on the basis of
the union of scholars to his country and punish anyone who speaks against the
dogmatic views in it. The scholars who participated in the meeting agreed to this
and unanimously considered Imam Abu Hafs Nasafi worthy to write this treatise.
The scholars agreed to approve the treatise when it was ready. This situation
indicates that in the 12th century, attention was paid to the writing of treatises on
doctrinal issues, in particular, the doctrine of maturidia at the state level.

About 30 works such as "Usul ad-din", "Tabsira al-adilla”, "at-Tamhid i
gawoid at-tawhid"”, "Bahr al-kalam", "Lubab al-kalam", "Kitab al-misdoq", "al-
Qasida al-lomiya fi at-tawhid", "al-Munozarot", "Kitab al-bidaya min al-Kifoya fi
al-hidaya fi usul ad- religion", "al-Kifaya fi al-hidaya", "Aqidat al-Sabuni"”, "al-
Mughni fi usul ad-din", "al-Muntaga min ravza al-mutakallimin", "Usul at-tawhid"
which reflect the religious views of the doctrine of Moturidia, were written by
mutakallim scholars in Movarounnahr in the XI-XII centuries.
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The works created during this period can be classified into the following six
groups:

a) doctrinal texts (Najmiddin Umar Nasafi's "Agaid Nasafia", Nuriddin
Sabuni's "al-Bidaya fi usul ad-din", Saffar Bukhari's "al-Mo'tamad fi al-mo'tagad"
works);

b) poems (Imamzada Bukhari's "Uqud al-Aqgaid"”, Sirojiddin O'shii's "Bad'ul-
Amali* works);

c¢) works written under the name "Tamhid";

d) "mutawwal” - large-scale works in which issues related to the science of
the kalom are described in detail (the works of Abul Muin Nasafi "Tabsira al-
adilla”, Nuruddin Sabuni's "al-Kifaya fi al-hidaya"”, Saffar Bukhari's "Talkhis al-
adilla™);

e) commentaries written on a certain dogmatic work (Alauddin Asmandi's
work "al-Tasdid Sharh al-Tamhid");

f) works written in the discussion genre. In Bukhara, Nuruddin Sabuni also
met with Fakhruddin Razi, a representative of the Ash'ari school, and discussed
topics such as takwin (quality of creation), Allah's eternity, invitation to work
beyond tolerance, and the definition of Allah's word. Later, he wrote a work called
"Al-Munozarat" (Debates) about this debate. This book was published in
Hyderabad, India in 1375/1955-563.

In the second paragraph entitled "Illumination of information on the life and
scientific activity of Mahmoud Lamishi in the sources”, Mahmoud bin Zayd
Lamishi, as one of the famous representatives of Moturidiyya doctrine and Hanafi
jurisprudence, Qurashi's (d. 775/1334) ™al-Jawahir al-mudiya fi tabagat al-
hanafiya" 7, Ibn Qutlubuga (d. 879/1474) “Taj al-tarajim”, Haji Khalifa (d.
1067/1657) “Kashf az-zunun”, the analysis of the information contained in the
tabagat books on the biographies of scholars such as "al-Budur al-muziya fi tarajim
al-hanafiya" by Muhammad Hifzurrahman was carried out.

The presentation of various confusing information about the date of birth and
death of Lamishi is explained by the presence of other scholars such as Husayn ibn
Ali ibn Abulgasim Lamishi and Abu Abdullah Bolasoguni Lamishi, who are called
"Lamishi" in the tabagat books. In particular, information about Ali ibn Abulgasim
Lamishi and Mahmoud Lamishi who lived and worked in the same period and in
the same region, so the information about them got mixed up.

It is possible to draw conclusions about the scientist's life and scientific
activity based on the information in the manuscript copies of his existing works.
For example, in the manuscript of the scholar's work "Kitab fi usul al-figh™ copied
by Abu Hasan Ali ibn Ahmad Abdullaam, it is noted that this work was written in
534/1140 and it is indicated that the scholar was alive in this period. From this
information, it is possible to limit the period of the scientist's life to the end of the
5th century Hijri and the first half of the 6th century (XI1-XII centuries AD). Also,
as a result of the research, only one historical person was identified who

3 Dr. Balgasim ibn Hasan al-Ghali. Abu Mansur al-Maturidi: hayatuhu va arouhu al-agdiya. — Tunisia: Dor at-turkiy,
1989. - P. 21.
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recognized Lamishi as his teacher. He is Muhammad ibn Abu Bakr Bukhari
Hanafi, known as "Imamzada Bukhari". The fact that this scholar died in 573/1177
once again emphasizes the correctness of the above opinion. Researcher Hasan
Mustafa Chalabi Lamishi, who studied the scientist's treatise "Bayan Kashf al-
Alfoz", gives different information from the above. According to him, Lomishi's
name is mentioned separately in two works. These are the works "Research
Review Ahsikati" and "Tavzih Review Introduction Abillais". The author of
Tahgiq is Abdulaziz ibn Ahmad Bukhari (d. 730/1329), and this work of his is a
study of the concise work of Hisamiddin Muhammad ibn Muhammad Umar
Ahsikati (d. 644/1246) on the science of jurisprudence. "Tawzih™ belongs to
Sheikh Muslihiddin Mustafa ibn Zakariyya Aytugmish Kirmani (d. 809/1406) and
Is a commentary on the work "Sharh Mugaddimati Abillais”. Chalabi states that
Abullais Nasr ibn Muhammad ibn lbrahim Samarkandi (d. 373/983) mentioned
Lomishi in this work. If this information is correct, it can be concluded that
Lomishi lived at the end of the fourth century and the beginning of the fifth
century. According to him, there is an opinion that Lomishi was a contemporary of
Abullais Samarkandi, the two were influenced by each other, and there was even a
mentor-student relationship between them. The information provided by Chalabi
does not match the information from other sources. Because the information given
by Chalabi was presented on the basis of a copy of the work, there is a high
probability of being wrong. Because it is not known whether the information on
the manuscript of the work was entered by the author or the commentator. Our
studies have shown that these data are additions to the work by the commentator.
At the same time, it is known that Chalabi was not aware of other works of
Lomishi during the research of "Kashf al-alfoz". If we study the works of Lomishi,
which are available today, and carefully study the names of the persons mentioned
in these works, it will be known that he lived in the 4th century AH. For example,
Lamishi quoted Abu Muin Nasafi's Tabsira al-adilla in his al-Tamhid. If we rely on
the information provided by Chalabi, Lomishi should not have quoted Nasafi, who
lived much later. However, Lomishi often referred to Nasafi's thoughts in his views
on the science of the word. So, in this regard, Chalabiy's information and our
information based on the manuscripts do not match.

As a result of the research, Lamishi's "al-ljaz fil-i'tiroz 'ala al-adilla ash-
shar'iyya”, "Mashriq al-anwar fi Mushkil al-osor"”, "Mugaddima raf'il-yadayn fis-
salah”, "Fawoid al-agaid" and "Bug'ya" It was found that he wrote such works.
Until now, the scholar's works "At-Tamhid li qgawaid at-tawhid", "Kitab fi usul al-
figh" and "Bayan kashf al-alfoz" have reached us.

In the second chapter of the dissertation called "'Illumination of doctrinal
issues in the works of Mahmoud Lamishi®* and entitled "Interpretation of issues
related to the science of theology"” in the work of Mahmoud Lamishi's "Kitab fi
usul al-figh", the scientist mentions concepts related to the science of theology in
five places of the work "Kitab fi usul al-figh" the past is explained. They are topics
like "Knowledge", "Aql", "The word and its testimony to the Qur'an", "The
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judgment of the absolute commandment”, "Is the person who has never been called
to Da'wa called to faith?",

In Lamishi's work "Bayan kashf al-alfaz" dedicated to the explanation of
terms related to usul al-figh, the concepts of "universe"”, "inspiration”, "javhar",
"body", "araz", "gadim", "hadis" related to the science of the theology are defined.
In particular, the author defines the word "javhar" as "something that occupies a
certain space and prevents the existence of another thing in the place it occupies™.

In the paragraph entitled "Reflection of the traditions of the genre of “tamhid"
in the scientific heritage of Mahmoud Lamishi", the author used light and simple
sentences to explain the topics, as in doctrinal works written under the name of
"tamhid", first he stated the view of the Sunni community on a certain topic, and
then he explained the erroneous categories. citing his views and arguments on the
topic, at the end of the topic it is revealed that he gave refutations to the misguided
movements based on the evidence of the people of the Sunnah. Usually works on
the science of the theology are written in a difficult and complicated style. In some
cases, a large place is allocated to logical rules. This method prevents the students
from learning doctrinal topics in an easy way.

In the course of the research, 3 works written under the name "Tamhid"
reflecting the teaching of Moturidiyya were identified. These works belong to Abu
Muin Nasafi, Abu Shakur Keshi and Mahmoud Lamishi. They were written in
order to refute such trends as Kharijia, Mu'taziliyya, Qadariyya, and JabariyY.
Narrative and mental-logical arguments are used in their classification. In these
works, the ageedah of the people of Sunnah and community is expressed in detail,
clearly,simply, and ample space is given for objections and debates. Compared to
Nasafi and Keshii's work of the same name, Lamishi's work "at-Tamhid" is
distinguished by its small size, simplicity of language and ease of narration. Also,
the work of the scientist "Kitab fi usul al-figh" includes "The Kalom and its
evidence for the Qur'an", "The verdict of the absolute command", "Has the person
who has never been called to Da'wa called to faith?" It is also explained that the
chapters were written based on the traditions of the "at-Tamhid" genre.

The structural description of the work "At-Tamhid" shows the views of the
scientist on the science of the kalom. The arrangement of the topics in the order of
logical consistency and reflection in the chapters and the short and concise form of
the book on the science of the kalom written in its time, reveal the advantages of
the books on the science of islamic philosophy.

The classification of doctrinal issues in "at-Tamhid" with accuracy and logical
consistency shows the scientific potential and talent of the author in the field of
kalom science. Mahmoud Lamishi explained the doctrinal issues in 30 chapters in
his work "at-Tamhid". The fact that the book begins with the topic of proof of the
reality of things and the means of knowledge, and the fact that the topic of "faith"
Is studied in detail in a separate chapter at the end of the work shows that the
scientist relied on the style of Imam Moturidiy. Based on the demand of that time,

4 Mahmoud bin Zayd Lamishi. Kashf al-alfoz. — Alexandria: Al-maktaba al-baladiya. — Manuscript. — Ne 1345. — P.
13-1°,
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in order to refute the existing disputes in theological issues, Lamishi elaborated on
such topics as "Proof of Names and Attributes”, "The Difference of Creating from
Creation", "The Creation of the Actions of Slaves", "Warning of Sinful Believers",
"Faith". Allama's intellectual argument against the opponents of the science of
logic is "obligatory" ("conclusive" - a type of logical argument aimed at revealing
the inaccuracy of the opposing party's opinions) and "taqiqi" ("implementing" - the
content of one's opinion). the type of logical argument aimed at proving that it is
true) effectively used the laws of "Tamhid" increased the scientific value and
importance of the work. In particular, the scientist proved that the opinions of
supporters of sophistry are wrong on the topic of "Existence of the reality of
things" on the basis of binding evidence. Lamishi says: "A group of Sufis
(inodiyya category) say: "There is no truth in things."

We say to them: Is there truth in this sect of yours? Is it true that you deny the
reality of things?'

If they answer "no" to this question, they deny their opinion and admit that
their claim is wrong. If the answer is yes, then they have admitted that their
opinion is true and that denying the truth of things is true, they have proved the
truth of some things by their actions. It turned out that the one who denies the truth
Is actually the one who proves it, in fact, to deny it (the truth) is to prove another
truth. So, things must be true.

Another category of Sufists (laudria) say: "We do not know whether things
are true or not." They are called "mutashakkikun (shakers)".

To them: Is there any truth in what you said, ~"We do not know"? we say

If they say "no", there is no room for discussion with them. If they say yes,
then they have proven the truth of some things.

Another category of them (Sufists) (India) says: "The truth of things depends
on the belief of the believer, the truth of everything depends on how the believer
believes in it."

We say to them: "Is this belief of yours true or not?"

If they answer yes, then they deny their religion. If they answer "No", then
they claim the impossible. Because it is mohol (impossible) to prove the truth of
something with a work that has no truth.

And to them: "We believe that the truth of things does not depend on the
belief of the believer, whether what we believe is established or not?" we say

No matter how they answer, they deny their thoughts.

These words of theirs are spoken out of obstinacy, because their being careful
of deadly poisons and sharp swords, keeping themselves away from poisonous
snakes and scorpions, and moaning during painful torments and painful diseases,
shows that they know the truth of things, and the truth of things is their it is proof
that he is not subject to his faith. But they are arrogant and obstinately cling to
their own wrong ideas."

In another place, the scientist revealed that the opinion of the group that
believes that inspiration is one of the means of creating knowledge is wrong with

5 Lamishi. At-Tamhid (Research by Osman Orkach). — P. 185-209.
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the help of the following question: "Some say: "Inspiration is one of the means of
knowledge." This is wrong because they were told, "I was inspired that inspiration
Is not from the ways of learning." Is it really a way of learning or not?” if asked,
regardless of how they answer, they will have denied their thoughts".

Along with the Islamic ageedah, the work also touches upon religions such as
Christianity, Judaism, Paganism, and Brahmanism and their beliefs. This situation
made it possible for the students to get acquainted with the tenets of Islam, as well
as to be aware of the main beliefs of other religions.

In the first paragraph of the third chapter of the dissertation entitled *"The
Importance of "at-Tamhid" in the solution of modern doctrinal issues' and
the first paragraph entitled "The role of narrative and mental evidence in the proof
of doctrinal issues in the work™, Mahmoud Lamishi explains the doctrinal issues in
the work "at-Tamhid" uses verses of the Qur'an, the Prophet (pbuh) .) hadiths, the
words of sahaba, tobein and tabaa tobein, it is shown that he explained it on the
basis of narrations on religious topics from famous scholars such as Abu Hanifa,
Imam Moturidiy, Abul Muin Nasafi. After citing the Qur'anic verses and hadiths as
primary evidence in his work, the scientist used the words of the sahaba, tobein
and tabaa tobein as additional documents regarding doctrinal issues.

When writing the work "Tamhid" Allama used Abu Hanifa's "al-Figh al-
akbar", "al-Vasiyat", Imam Moturidiy's "Kitab at-tawhid" and "Ta'wilot ahl as-
sunna”, Abul Muin Nasafi's "Tabsira al-adilla”. Mahmoud Lamishi's method of
interpreting the Qur'anic verses and the meanings of the hadiths in "at-Tamhid"
shows that he was a mature scholar in the science of hadith and interpretation.

The author effectively used the works of Abulhasan Ash‘ari "Magolot al-
Islamiyyin” and "Mujarradu makalat al-Shaykh al-Ash'ari li Ibni Fawrak™ in his
reaction to the religious views of the Ash'ari teachings. In describing the religious
views of the Mu'tazilites, he relied on the works of Qazi Abduljabbar (d.
415/1025), who was the head of this sect in the 5th/10th century, "Kitab al-
mughni™ and "Sharhu usul al-khamsa (commentary on the five principles of the
Mu'tazilites)". Also, he used Ka'bi's "Kitab al-magalot" in two parts of the work,
which are devoted to the issues of will and seeing Allah in the Resurrection.

According to the teachings of Moturidiyya, it has been shown that the means
of creating knowledge in a person are healthy sense organs, true information and
reason. It is emphasized that five healthy sense organs are the means for a person
to acquire certain sciences®.

Two types of true message - Prophet's message supported by miracle and
mutawatir message are revealed by intellectual and logical arguments as a means
of creating knowledge.

One of the most important topics in the science of the kalom is how a person
comes to know his Creator. In this regard, the sects belonging to the Islamic
religion mainly have three different views. The first is the view of the Mu'tazilites,
according to their belief, the intellect makes it necessary for its possessor to know
its Creator and believe in Him. According to Abulhasan Ash'ari, the founder of the

& Lamishi. At-Tamhid (Research by Osman Orkach). — P. 52-58.
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Ash'ari doctrine, it is obligatory to listen to the Shari'ah argument to know the
Creator. He says that reason has no role in this matter. According to the doctrine of
Moturidiyya, Allah is known through the intellect.

In the doctrine of Moturidiyya, it is proved through intellectual and narrative
evidence that the mind is the means of knowing the Creator. It is revealed that
people are responsible for their actions and words because they are given
intelligence. In the dissertation, it is based on the acceptance of only solid evidence
as a document in doctrinal matters. Mahmoud Lamishi has proved that verses with
clear meanings, mutawatir hadiths and consensus of the ummah are considered
firm evidence.

In the paragraph of the third chapter entitled "Peculiar aspects of the theme of
faith in the work" it is noted that disputes and debates between Muslims on the
issue of faith go back to the early period of Islam. It has been shown that in the
past, some sects and currents have continued to argue about the topics of "belief"
and "takfir" due to their lack of understanding of the true essence of Islam. In this
matter, some factions went too far and made Muslims disbelievers for a trivial
reason and considered their blood and property to be halal, while some of them
ignored it completely and considered those who believed in any superstition as
excuses.

Mahmoud Lamishi cited the views of sects and mazhabs regarding the pillars
and conditions of faith with his evidence and refuted them based on the teaching of
MoturidiyY. The author explained that action is not a part of faith in the doctrine
of moturidiyya with the help of intellectual and narrative evidence. He emphasized
that doctrinal issues that are obligatory to believe according to the Ahl al-Sunnah
wal-Jamaa's faith are determined by "nass", that is, clear verses, mutawatir hadiths
and consensus of the ummabh.

Mahmoud Lamishi revealed the different views of the scholars regarding the
conversion of the representatives of the misguided faction to infidels based on the
evidence. Allama argued that scholars have two different views on error in belief,
and according to the teaching of Moturidiyya, those who are astray are not
disbelievers. The author emphasized that the subject of "takfir" is a sensitive issue
in the science of belief, and justified the fact that it is correct to use the name of
believer and non-believer in the general sense of the people of Qibla.

In his work, the author emphasized that it is not permissible to make an
exception in faith, that is, to say "I, in shaa Allah, am a believer" and that the faith
of the muqallid is important in the eyes of ahl-i Sunnah.

In the paragraph entitled "The role of the interpretation of theological issues
in At-Tamhid in the prevention of modern doctrinal differences”, Lamishiy's views
on the attributes of Allah, His need for space and side, and the approach of the
people of the Sunnah regarding the attributes are highlighted.

In Lamishi's distribution of attributes, information is also given about
informative adjectives. He stated that there are two views among the religious
scholars in this regard, the first of which is to believe in what was revealed and not
to engage in tawili, and the second is to interpret the meaning according to the
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strong verse and strong intellectual evidence in order to avoid contradictions in the
documents of Allah. The scientist here emphasizes that the first opinion is strong
and indicates that he supports this opinion.

This paragraph also reflects Lamishi's views on the fact that Allah is free from
space and direction. According to Lamishi, attributing the space to Allah, either the
antiquity of the space or the existence of Allah comes from the statement. Because
if Allah Almighty is said to be in space from time immemorial, then it results in
the time immemorial of space. Allah existed even when there was no place, then
He created space, took place from it and changed its state. Acceptance of novelty is
one of the signs of creation, which cannot be applied to the Ancient One.

The thesis states that today's misguided currents are raising the claims and
views of factions that operated in the past. It has been revealed that it is effective to
give refutations to the youth using the works of scholars such as Abu Hanifa,
Imam Moturidiy, Mahmoud Lamishi, to protect them from the ideological attacks
of misguided sevts. It is highlighted that it is appropriate to use Mahmoud
Lamishi's method and arguments in the fight against the baseless criticisms of
modern movements such as ISIS, "Hizb at-Tahrir" and "Fake Salafis" against the
doctrine of Muturidiyya and to refute them on a scientific basis.

CONCLUSION
Based on the scientific-practical research of Mahmoud Lamishi's legacy of
the science of Islamic philosophy and its importance today, the following
conclusions were reached:

1. In the 11th and 12th centuries, as a result of the change of religious and
political processes in Movarounnahr, the migration of famous mutakallim scholars
such as Abul Yusr Muhammad Pazdavi, Fakhrulislam Ali Pazdavi and Abu Muin
Nasafi, Najmiddin Abu Hafs Nasafi to Samarkand, the capital of the western
Karakhanid state, Hanafi mazhab and the teaching of Moturidia significantly
changed its development to a positive side. As a result of the efforts of the
Karakhani rulers to unite the Islamic community in the right faith and encourage
scholars to write books and treatises containing the foundations of the doctrine of
Moturidia, about 30 works on the science of Ageedah were written in the country.
The fact that these works served as the basis for subsequent works and are still
used today shows how important they are.

2. Mutakallim, who made a significant contribution to the development of
the Moturidiyya doctrine - Abu Sana Mahmoud ibn Zayd al-Lamishi al-Hanafi al-
Moturidiyya lived and worked in Samarkand at the end of the 11th century and the
first half of the 12th century. In the sources, Abu Muin Nasafi is mentioned
separately as a teacher of the scholar. There are 7 works of Mahmoud Lomishi.
Among them, "al-ljaz fil-i'tiroz 'ala al-adilla ash-shar'iyya", "Mashriq al-anwar fi
Mushkil al-osor”, "Mugaddima raf'il-yadayn fis-salah” and "Bugya" have not
reached us. The scientist's works "Kitab fi usul al-figh", *Tamhid" on the science
of kalom and "Bayan kashf al-alfoz" on the science of vocabulary have been
preserved to this day.
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3. In five places of the work "Kitab fi usul al-figh", the scientist mentioned
concepts related to the science of kalom. They are such topics as "Knowledge",
"Aqgl", "The Kalom and its testimony to the Qur'an”, "The judgment of the absolute
commandment”, "Has the person who has never been called to Da'wa called to
faith?". In explaining these topics, Alloma relied on the views of Samarkand
mutakallims, in particular, Imam Moturidi.

In the work "Bayan kashf al-alfaz" dedicated to the explanation of terms
related to usul al-figh, Lamishi's seven concepts related to the science of the kalom
- "universe", “inspiration”, "jawhar", "body", "araz", "gadim", "hadis" were
defined.

4. 3 works written under the name "Tamhid" reflecting the teaching of
Moturidiyya were identified. These works belong to Abu Muin Nasafi, Abu Shakur
Keshi and Mahmoud Lamishi, they were written in order to refute such streams as
Kharijiya, Mu'taziliyya, Qadiriyya, JabariyY. In these works, the ageedah of the
ahli Sunnah val jamoa is expressed in detail, clearly and simply, and ample space
Is given for objections and debates. Compared to Nasafi and Keshii's work of the
same name, Lamishi's work "at-Tamhid" is distinguished by its small size,
simplicity of language and ease of narration.

5. In "at-Tamhid" doctrinal issues are classified in 30 chapters based on
logical consistency. The work begins with the theme "Proof of the reality of
things" and ends with the theme "Imamat”. Lamishi devoted a lot of space to topics
such as "Proving Names and Attributes"”, "Takwin is Different from Mukavvan",
"The Creation of the slaves action”, "Warning Sinful Believers", "Faith". Alloma's
effective use of the laws of logic against the opponents in presenting intellectual
arguments increased the scientific value and importance of the work "at-Tamhid".

6. In "at-Tamhid" the interpretation of the evidence of doctrinal issues is
expressed in a unique way. Intellectual and narrative evidence is interpreted in a
harmonious way. Emphasis is placed on the fact that the mind is a means of
knowing the Creator. It has been proven that the means of creating knowledge
about something in a person are healthy sense organs, true information and reason.
It is emphasized that the conditions of faith must be confirmed by strong evidence
- clear verses, mutawatir hadith and consensus. It is stated that Ahad hadiths cannot
be used as evidence in matters of faith because they are not obligatory for
knowledge. In doctrinal matters, it is emphasized that firm proofs should be taken
as documents. He widely used sahih hadiths along with Qur'anic verses to prove
some doctrinal issues. The famous sahabas, tabain and tabaa tabein used the views
of scholars belonging to the class of tabein. Citing the works of Imam Abu Hanifa,
Imam Moturidiy, Abu Muin Nasafi and other scholars, he covered the religious
topics.

7. Mahmoud Lamishi relied on the first sources of the teaching of
Moturidiyya in refuting the views of sects and groups regarding the concepts of
“faith” and "takfir". According to the teachings of Moturidiyya, faith is different
from action, which is clearly and succinctly proven in the work "at-Tamhid". The
representatives of the misguided sects elaborated on the controversial issues of
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"faith” and "deeds not being part of faith". In his work, the author emphasized that
It is not permissible to make an exception in faith and that the faith of the mugallid
Is important in the eyes of the ahli Sunnah.

8. Lamishiy discussed Allahs nafsiy, zatiy, feliy and informative attributes.
In his work, he devoted a lot of space to the issues of the kalom of Allah, the
quality of the will, and his need for space. Based on the confessions and opinions
of modern research scientists, it can be said that Alloma has made a significant
contribution to the development of the doctrine of moturidiyY. From the opinions
expressed in the work "Tamhid" against sects such as Mu'taziliyyah, Qadariyyah,
Jabariyyah, and Kharijyya, on issues such as Allah’s need for space and side, the
essence of faith, the judgment of a person who commits a great sin, today's 1SIS,
"Hizb at-Tahrir" and "Fake Salafis" are astray, can be used as a rebuttal to the ideas
of sects and groups.

Based on the obtained results and conclusions, the following proposals
and recommendations were put forward:

1. Using the scientific conclusions obtained as a result of the research in the
preparation of series of pamphlets named "Don't get lost in creed!" on revealing the
true nature of concepts such as “the pure Islamic creed”, “faith”, “takfir”,
“caliphate” in the "Enlightenment Against Ignorance" activities carried out
throughout the territory of the Republic.

2. Using electronic copies of Mahmoud Lamishi's "at-Tamhid™ manuscripts
stored in foreign libraries in the creation of an electronic database of sources
related to the teachings of Moturidi, planned in the international research center of
Imam Moturidi.

3. Publication of a monograph entitled "Mahmoud Lamishi's work "at-
Tamhid" - an important source on Islamic philosophy" for religious and
educational workers based on the scientific news obtained from the dissertation.
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BBE/IEHUE (anHoTanms K guccepranuu 10kropa ¢puiaocopun (PhD)

Heabp mucciaenoBaHusi: 0OOCHOBaHWE 3HAYMMOCTH Hacieaus Maxmyzaa
Jlamuim B 001acT HAYKH KaJsIM B HACTOsIIIIEE BpeMs.

OO0bekT HccaenoBanms: Hacieaue Maxmyzaa Jlamumm B 00JacTH HaykKu
KaJIAM.

IIpeamer mccaegoBaHusi: WCCIEAOBATh U MPOAHAIM3UPOBATH BO33PEHUS U
JOBOJIbI, Kacalolluecs YYeHHs Marypuaus B Tpyaax Maxmyna Jlamumm u
000CHOBaTh UX 3HAYMMOCTb U aKTYaJIbHOCTh B HACTOSIIIIEE BPEMH.

Metoabl ucc/ie0BaHUsI: B AUCCEpTAlUU ObLUTN MCIOJIB30BAHBI TAKUE METO/IbI,
KaK KOMIUIEKCHBIN TOJXO/, a TaKKe TUATEKTUYECKUM, UCTOPUUECKUH, JIOTUYECKUH,
WHIYKIMOHHBIN, 1eyKIIMOHHBIN U CPAaBHUTEILHBIA METOBI.

HayuyHasi HOBH3HA HCCIIEI0BAHUS 3aKIIIOYACTCS B CIAEAYIOLIEM:

BBISIBJIEHO, 4TO Jlamuiu, B OTIMYME OT OYyXapCKUX MyTaKaJJIAMOB
CUMTABIIMX HMMaH HM3HAYAJIBbHO CYIECTBOBABIIMM, CCHUIAACh Ha OOXKECTBEHHOE
npoucxoxkacHne Taypuk (G2s) w xmmaar (R\W), momuepKMBad  B3LIISIBI
caMapKaH/ICKUX MYTaKaJUIMMOB, MPUHUMABIINX JOTMY O COTBOPEHHOCTH HMMaHa,
ucxons u3 Toro, 4ro yoexmenue (U)A) m yrBepkacHHE ((u<l) — meSHUS
YeJI0OBEKa, M OHU SIBJISIFOTCSI COTBOPECHHBIMH,

J0Ka3aHO, YTO YUYEHBIN yTBEPKIall, YTO HUCIIOCTAHHBIC YIIpa3aHEeHHs (Fsi) B
asTax M Xagucax, [0 TaKUM BOIpOcaM Kak: XaMmp, Opak MyTha, paclpeleieHHue
HACJIEJICTBA,  WU3MEHEHMsI  MECTa  pacloJIOKEHHs  KHOJbl, HE  MOTYT
pacmpoCTpaHsAThCA Ha COCTOSIHHE UMaHa, TaK Kak, JESHUS U TIOCTYIIKH YeJIOBEKa He
ABIISIIOTCS COCTABJIAIOIIEH YacThIO UMaHa, CYIITHOCT UMaHa HEM3MEHHA U LIE€JI0CTHA,
OTpHILIas TAKUM 00pa30M YUEHHUS XapUKUTOB U MYTa3WIUTOB;

YCTaHOBJICHO, YTO MYTAKaJUIMM OMPOBEPrayl MPUHIIUI MYTa3WIIUTOB «acliax»»
(el — o6s3aHHOCT ATaxa MPUHMMAT CaMble BHITOIHBIC JUIS JIFOZCH peIIeHHs)
MYTa3UJIUTOB M JOKa3aJl HEMPABOTY 3TOI'0 YUYEHUsI HAa MPUMEpPAX KayecTB AJiaxa:
“MyxcuH” ((as) — Brarogerens, “My¢sun” (d-ais) — Tobpoaerens, “MyHbuUM”
(p2«) — BylarocJI0BEHHBIIH;

BBISABJICHO, UTO B cBoci kumre “ar-Tamxwmpa’, Jlamumuy gan aHaiau3 J0BOJaM
“MapKHIOHUTOB” (458 <) O CyIIECTBOBAHWM TPEThEH TEPBUYHON MaTepHU
MHUPO3JIaHusl, KpOME CBeTa M THhMBI, OTJIMYABIIEECS OT YYCHHH HyajHCTOB
“maiicOHUTOB” (4ibay) 1 “MoHM3MA” (L 5k).

Bueapenune  pesyabraToB  ucciaenoBanus. HaydHble  pesysbrarsl
ucsuienoBanus Hacneauss Maxmyna Jlamumim B 0071aCTH HAYKH KajsiM, B YaCTHOCTH
ero Tpyna “Tamxun” ObUTM UCTIOJIB30BAHBI CIAEAYIOIINM 00pa3oMm:

B3rsiAel  Jlamumm 00 wMaHe: OH B OTJIMYMM OT YYEHUH OyXapCKux
MyTaKaJUIMMOB, CUMTABIINX HWMaH W3HAYAJIBLHO CYIIECTBOBABIIMM, CChUIASACHh Ha
0okecTBEHHOE TpoucxoxacHue Tayhuk (3255 u xupmasr (%) momepkuBai
B3TJISIIBI CAaMapKaHACKUX MYTaKaJJTMMOB, IPUHUMABIIUX JOTMY O COTBOPEHHOCTH
MMaHa, UCXO/Is U3 Toro, uto yoexxaenue (L_A) u yrBepxacHue ((32a) — HesHUS
YelIOBEKa, M OHU SIBIISIFOTCS COTBOPEHHBIMH, OBLIIM OMyOJIMKOBaHBI B MOHOTpaduu
“Maxmyn uoH 3aiin Jlamumm ero tpyx “ar-Tamxua™. (Crnpaska Ne 02-02-1/4624
ot 9 uronsa 2023 roga Komurera no nenam penuruii Pecnyonuku Y30ekucran. B
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pe3yibTaTe, HAay4yHbIE€ OTKPBITHS, OINYyOJMKOBaHHbIE B JaHHOW MoHOrpaduu
CITOCOOCTBOBAIIM 3aIIUTE JIOACH, OCOOCHHO MOJIOJEKH, OT HETaTUBHOTO BIIMSHHS
qyXKUX UIEH;

YTBEPKJCHUE YUEHOTO, OTPUIIAIOIIECE YUECHUS XaPUHKUTOB U MYTa3WIUTOB O
TOM, YTO HHUCIIOCJIAHHBIE YyIpa3IHEHUsS (&) B asgTax M Xaaucax, MO TaKUM
BOITPOCAM Kak: Xamp, Opak MyTbha, pacIpe/ieJICHUE HACJIeCTBA, U3MEHEHHS MeCTa
PaCIOJIOKEHUST KUOJIbI, HE MOTYT PACIPOCTPAHATHCS HA COCTOSIHUE MMaHa, TaK Kak
JeSHUSL W TIOCTYNKHU YeJIOBEKa, HE SBIISIIOTCS COCTAaBJISIONIEH 4YacThl0 HMMaHa,
CYIIHOCTh MMaHa HEM3MEHHAa M IIeJIOCTHA, ObUIO BKIOYeHO B KHury ‘“lllkoia
kanmsiMa Motypuausi B MoBapoyHHaxpe” (cripaBka Ne 02/291 ot 16 utons 2023
roja MexayHapoJIHOTO HaydHO-HCclenoBaTenbckoro ueHtpa Mmama byxapu
PeciyOmuku ~ Y30ekucrtan. B pesynbrare, 3TH  3HaHUS ~ TOCIYKHIU
NpPEAOTBPAILICHUIO  HEBEXECTBA W HETPAMOTHOCTA  CpPEOU  MOJIOJIEHKHU,
0oOyJaromMxcsi B BBICHIMX Y4YE€OHBIX 3aBEJCHUSIX, MNPUBUTHUIO HAIMOHAJIBHO-
PEIUTHO3HBIX LIEHHOCTEM;

Hay4YHbIC BBIBOJIbI, KACAIOIIUECS ONMPOBEPKEHUS YUCHBIM MPUHIIUIA «acaax»
(zlal — 06s13aHHOCTH AJLTaXa IIPHHAMATH CAMbIC BHIFOIHBIC IS JTIOACH PEIIeHMs)
MYTa3WIMTOB U 0OOCHOBAHWE UM HEMPABOTHI 3TOTO YUEHHUS Ha MPUMEpax KayecTB
Amnaxa: “Myxcun” (=) — buarogerens, “Myd3mr” (dais) — JTobpoaerens,
“MyHBUM” (p2ie) — BarociioBeHHBIN, OBLIN BKIIIOUEHBI B COJCPIKAHHE YICOHOTO
nocobust “OCHOBBI YKPEIUJICHUSI MICOJOTUYECKOTO UMMYHUTETA MPOTUB HYHKIBIX
uaei”, koropoe ObUIO wu3AaHo lLleHTpoM mMOBBIIEHUST KBadU(UKAIUK TPU
Mexaynaponnoi uciamckoit akagemun (Crnpaska Nel829 or 21 urons 2023 roga
VYmpaBnenuss wmycyinbMmaH Y30ekucrana). B pesynprate, 3Ta uH(OpMmanus
CIIOCOOCTBOBajia  YKPEIUICHUIO  TEOPETUYECKUX  3HAHMM  TMpeJCcTaBUTEIEH
JyXOBEHCTBA B  ONPOBEPNKEHHUHM PA3IUYHBIX  BOMPOCOB  JOTMAaTHYECKOIO
PaCXOXKICHUS;

MpU MOATOTOBKE CIIEHApUEB TEJIEBU3UOHHBIX Tepenad “Taqdimot” u “Buyuk
yurt allomalari” (cnpaBka Ne 02-31-788 ot 19 mas 2023 roga HarmumonambHoi
TeIePaAUOKOMITAaHUM Y 30€KUCTaH) OBLIM MCIOJIb30BaHbl HAYYHBIE BBIBOJABI O
3Ha4YeHUU Tpyaa “ar-Tamxuja au KaBOWJ aT-TaBXUJ , O TOM, YTO, 3Ta padoTa He
SBJISIETCS KOMMEHTApUEM K JIPYTHM TPYJlaM U SIBIIETCS HE3aBUCUMBIM Hay4HBIM
TpakTaTOM, KOTOPBIA OJiarogapsi MOHATHOMY OIKMCAaHUIO OCHOBHOW TEMaTHKH,
IIPOCTOTE A3bIKA HANMCAHUS W JIAKOHMYHOMY cozaepxkaHuto ¢ Xl Beka ciryxun
OJIHUM U3 BaXHbIX HCTOYHUKOB B TMPENOJABAHUM KalsiMa Ha TEPPUTOPUU
MaBapayHHaxpa, rie ObIJI0O IIMPOKO pacHpoCTpaHEHO YyuyeHue marypuaus. B
pe3yJibTaTe y HAIIUX COOTEYECTBEHHHKOB IMOSBUJICS IIAHC JJISi O3HAKOMJIEHUS C
HOBBIMH HAyYHBbIMM 3HAHUSMH, TOBBIIIEHUS HX HCTOPHUYECKOTO Kpyrozopa u
YKPEIICHHS] HAllMOHAJIbHOTO CAMOCO3HAHUS.

AnpobGanusi  pe3yJbTaTOB  HCCJAeA0BaHMsl.  Pe3ynbraThl  TaHHOTO
UCCIIEIOBAHUS OOCYXKIATUCh Ha CEMH MEKIyHAPOIHBIX U CEMHU PECITyOIMKAHCKUX
Hay4YHO-TIPAKTUYECKUX KOH(EPEHIIHSIX.

[yoankanusi pe3yjJbTaToB HcciaeqoBaHusi. [lo Tematuke uccienoBaHus
ObUTM OMyOJIMKOBaHbI 23 HayuyHble paOOTHI: OfHAa MOHOTpadus, omHa OpoIItopa,

44



IATh CTAaTE€ld B MECTHBIX M JBE CTaTbU B MEXKIYHAPOIAHBIX HAYUHbBIX HU3AAHUSX,
PEKOMEHJIOBaHHBIX  Brpicimieid  arrecTanuoHHOW  komuccuedl  PecmyOmnmku
VY30ekucraH.

Crtpykrypa U 00béM auccepramum. Jluccepraius COCTOUT U3 BBEACHUS,
TPEX TJIaB, 3aKJIIOYEHHUs, CIMCKA MCIOJIb3YEMBIX MCTOYHHMKOB W JIUTEPATyphl U
npwioxeHuit. Oomuii 00pEM nuccepTauu coctaBisieT 151 crpanuir.
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