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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya  mavzusining  dolzarbligi va  zaruriyati. Jahon
eposshunosligida har bir xalgning gahramonlik dostonlarida uning madaniy hayot
tarzi, o‘ziga xos urf-odatlari, ruhiyati aks ettirilishi jihatidan dunyo
sivilizatsiyasida tutgan o‘rnini belgilab ko‘rsatishga hamisha katta e’tibor qaratib
kelingan. YUNESKO e’tirofiga sazovor bo‘lgan va dunyo miqyosida ming
yilligikeng nishonlangan “Alpomish” dostoni ham bundan mustasno emas. Unda
ifoda topgan umuminsoniy g‘oyalar, an’anaviy motivlar, arxaik sujet, oilaviy-
maishiy marosimlarning badiiy talgin xususiyatlarini aniglash insoniyat badiiy
tafakkuri tadriji, eposning marosim, etnos, baxshi mahorati bilan bog‘ligligini
asoslashda muhim ahamiyat kasb etadi.

Jahon eposshunosligida dostonning folklor janrlari tizimida tutgan o‘rni,
tarqalish areali, taraqqiyot qonuniyatlari, epik sujeti, arxaik va an’anaviy motivlari,
obrazlar tarkibi, badiiy qurilishi, ifoda uslubi, tili masalalari tadgigi har doim
ustuvor vazifalardan biri bo‘lib kelgan. Epos va marosim, epos va etnos masalasi
ham  shunday dolzarb  ilmiy = muammmolardan  biridir.  Ularning
alpomishshunoslikda doston variantlari asosida o‘rganilishi, unda oilaviy-maishiy
marosimlar hamda milliy urf-odatlarning poetik talgin xususiyatlarini ritual-
mifologik, tarixiy-jug‘rofiy, antropologik, qiyosiy etnografik, etnofolkloristik
usullar, sayyor sjetlar nazariyasi vositasida ochish epos nazariyasini boyitishga
xizmat gila olishi jihatidan muhim hisoblanadi.

O‘zbek xalqi dostonchilik, baxshichilik san’ati bo‘yicha boy va qadimiy epik
an’analarga ega. “Bizning havas qilsa arziydigan buyuk tariximiz bor. Havas qilsa
arziydigan ulug‘ ajdodlarimiz bor. Havas qilsa arziydigan beqiyos boyliklarimiz
bor”.! Shu begiyos boyliklarimizdan biri “Alpomish” dostonidir. Unda milliy
qadriyatlarimiz sanalmish gadimiy marosimlarimizning badily ifodasi o0‘z
tajassumini topganki, dostonning turli variantlarini qiyosiy-tipologik aspektda
o‘rganish asosida ularda milliy marosim, urf-odatlarning epik motivlashtirilish
bilan bog‘liq badily qonuniyatlarni baxshilar mahoratini kuzatish orqali aniglash
dolzarb va zarur vazifadir.

Dostonchilik noyob san’at turi sifatida ijodkor-baxshilar tomonidan ustoz-
shogird an’anasi doirasida saglab kelmogda. Respublikamiz hududida shakllangan
va hozirgacha davom etib kelayotgan dostonchilik maktablari say’-harakati bilan
katta miqdordagi dostonlarimiz ma’naviy meros sifatida yetkazib berilgan. Ming -
yillar davomida yaratilib, saygal topib, avloddan-avlodga o‘tib kelayotgan bu
betakror ma’naviy merosimiz durdonalarida xalqimizning o‘ziga Xx0s
dunyogqarashi, azaliy e’tiqodiy tushunchalari, keng tafakkur tarzi, hayotga bo‘lgan
estetik munosabati, orzu-intilishlari, istak-umidlari, urf-odatlari talgini betakror
badity ifodasini topganligi bilan alohida e’tiborni tortadi. Qahramonlik,
vatanparvarlik, odamiylik, o‘zaro mehr-oqibat, do‘stlik va hamyjihatlik, oila
sha’nini himoyalash kabi muhim insoniy g‘oyalar tarannumiga bag‘ishlangan

! Anabuér Ba caHbar, MaJAHHATHH DPHBOXUIAHTHPMII — XaNKMMH3 MAbHABHI ONAMHHH IOKCANTHPHIIHHHL
MycTaxkaM noineBopuaup. Y30ekucron PecnyOmukacu I[Ipesmpentn I1I.Mup3uéeBHUHr Y30EKHUCTOH MXKOIKOP
3uénuilapy BakWIIapyu OniaH ydpaurysaaru Mabpysacu // Xank cysu, 2017, 4 asrycr. — Ne153 (6347).
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“Alpomish” dostoni epik merosga ega barcha xalqlarning badiiy tafakkuri tadrijini
tadqiq etish va nazariy xulosalar chiqarishda asosiy ob’ekt bo‘la oladi. Chunki
uning sujeti va obrazlar tarkibida gadimgi yunon eposi “Odisseya”, koreys dostoni
“Jumong” bilan o‘xshashliklar borligi aniglangan. Doston butun turkiy xalglarning
baxshilari orasida ham mashhur. Uning gator versiya va variantlari yozib olingan.

Hozirgi globallashuv sharoiti, “ommaviy madaniyat™ ta’siri xalqimizning asl
gadriyatlarini munosib baholashni, ularni yosh avlod ehtiyojlari va davr talablariga
mos holda targ‘ib etishni, jahon folklorshunosligining eng yangi va dolzarb nazariy
konsepsiyalari asosida o‘rganishni bosh vazifaga aylantirmoqda.

O‘zbekiston Respublikasi Prezidentining 2019-yil 21-oktabrdagi PF-5850-son
«O‘zbek tilining davlat tili sifatidagi nufuzi va mavqeini tubdan oshirish chora-
tadbirlari to‘g‘risidangi Farmoni, 2017-yil 24-maydagi «PQ-2995-son «Qadimiy
yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida»gi, 2017-yil 13-sentabrdagi PQ-3271-
son «Kitob mahsulotlarini nashr etish va tarqatish tizimini rivojlantirish, kitob
mutolaasi va kitobxonlik madaniyatini oshirish hamda targ‘ib qilish bo‘yicha
kompleks chora-tadbirlar dasturi to‘g‘risida»gi qarorlari, O‘zbekiston Respublikasi
Vazirlar Mahkamasining 2018-yil 24-apreldagi 304-son «Baxshichilik va
dostonchilik san’atini yanada rivojlantirish hamda takomillashtirish chora-
tadbirlari to‘g‘risida»gi qarori, shuningdek mazkur faoliyatga tegishli boshga
me’yoriy-huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu
dissertatsiya tadgigoti muayyan darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘liqligi. Mazkur dissertatsiya respublika fan va texnologiyalar
rivojlanishining I. «Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish» ustuvor yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Dunyo folklorshunosligining
Amerika, Germaniya, Rossiya, Koreya, Turkiya kabi yirik ilmiy markazlarida ham
“Alpomish” dostoni yuzasidan tadgiqotlar olib borilgan. > Ular ko‘pincha ushbu
dostonning versiya va variantlari, ularni qiyosiy o‘rganishga qaratilgan.
Shuningdek, dostonning rus, nemis, ingliz, turk tillariga tarjimalarini amalga
oshirishda H.Paksoy, S.Baura, L.Penkovskiy, Karl Rayxl, Oysu Shimshek va
Oynur Oz xizmatlari katta bo‘ldi.

O‘zbek folklorshunosligida “Alpomish”ning versiya va variantlari, doston
sujeti, motivlar silsilasi, obrazlari, ijro xususiyatlari, baxshilar repertuaridagi o‘rni
xususida H.T.Zarifov, M.Afzalov, Magsud Shayxzoda, N.Shukurov, M.Saidov,
M.Murodov, T.Mirzayev, O.Sobirov, G‘.Musina, M.Qo‘shmoqov, T.G‘oziboyev,

2 Paksoy H.B. “Alpamysh” Central Asian Identity under Russian Rule. — USA, AACAR, 1989. — 683 p.;
Kupmynckuit B.M., 3apudpos X.T. Y30ekckuii HapoxHblil reponueckuid srnoc. — M., 1947. — 582 c; Paiixsn Kapm.
Tropkckuii anoc: Tpaauuuy, Gopmsel, mostuyeckas ctpykrypa / Ilep. ¢ anrn. B. Tpeiicrep nox pea. A.A. Oyuka. —
M.: Bocrounas sureparypa, 2008. — 383 c.; Uurénur O. “Anmomumn” Ba “JKyMyHr” NOCTOHJIADUHMHI KHECHH
tunosorusicu: @uinon. gax TOKT. qucc. ... aBToped. — Tomkenr, 2014. — 75 6.
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S.Yo‘ldosheva, I.Yormatov, A.Ergashev, O.Madayev, M.Jo‘rayev, Sh.Turdimov,
J.Eshonqulov, N.G.Allambergenova izlanishlari alohida e’tiborga molik.?

“Alpomish” dostoniga bag‘ishlab xalgaro konferensiyalar o‘tkazilib,
materiallari to‘plam holida chop etib kelinmoqda.® T.Mirzayev, J.Eshonqulov,
Selami Fidokor tomonidan doston lug‘ati tuzildi.> “Alpomish” dostoni “O‘zbek
xalq ijodi yodgorliklari” 100-jildligining 1-jildiga kiritildi.®

Ushbu tadgigot “Alpomish” dostonining o‘zbek variantlarida marosimlarning
badiiy ifodasini qiyosiy o‘rganishga qaratilganligi bilan hozirgacha bajarilgan
ishlardan ajralib turadi.

Tadgiqgotning dissertatsiya bajarilgan ilmiy-tadgigot muassasa-sining
ilmiy-tadgigot ishlari rejalari bilan bog‘liqligi. Tadgigot Buxoro davlat
universiteti O‘zbek adabiyoti kafedrasi rejasidagi folklorshunoslikning dolzarb
muammolari doirasida bajarilib, BuxDU ilmiy-tadgigot ishlari rejasi tarkibiga
Kiritilgan.

Tadgigotning magsadi o‘zbek dostonchiligi an’anasida muhim o‘ringa ega
“Alpomish” dostonining o°‘zbek variantlarida marosimlarning badiiy ifodasini
aniglash asosida epos va marosim munosabatining tarixiy asoslarini, doston sujet
tizimida keltirilgan milliy urf-odatlarning badiiy mohiyatini ochib berishdan
iboratdir.

Tadqigotning vazifalari:

dostonning marosimdagi hamda marosimning dostondagi o‘rnini, epos va
marosim, etnos va epos munosabatining tarixiy asoslarini, bu an’ananing
gadimiyligini dalillash;

“Alpomish” dostonining o‘rganilish bosgichlari, metodlari hamda kuylash
etosi, uning o‘zbek variantlari sujetiga milliy marosim va urf-odatlarning Kiritilish
omillarini aniglash;

“Alpomish” dostonida ifoda etilgan marosimlarning turlarini, undagi arxaik
hamda hozirgacha saglanib kelayotgan marosimlarni tasniflash va tavsiflash;

“Alpomish” dostoni sujet tizimida keltirilgan bola tug‘ilishi va unga ism
qo‘yish bilan bog‘liqg milliy urf-odatlarning badiiy talgin xususiyatlarini ochish;

3 Mykypos H. “Anmomuin” pocrounu xakunaa // 1llapk rommy3u. — Tomkent, 1956. — 2-con. — b.99; Fo3uboes T.
“Asmomunr” 10cTOHMHMHT Hamanran Bapuantiapu / Y36ek Tumu Ba anabuérn macananapu. Hamanran JlaBnar
NelarorukKa HHCTUTYTUHUHT WIMHM acapiapu Tyminamu. — TomkeHt: ®an, 1969. — b.3-16; Mup3aes T. “Annomunt”
JIOCTOHUHHHT JKaX0H XaIKJIApH MUK WKOIUETHIA TYTTaH YpHH // V36ek Tiiu Ba anabuéTu. — Tomikent, 1999. — 6-
coH. — 5.34-37; Kypaes M. Byrok kaxpaMoHmuk smocu // Y36ek Tunu Ba anabuéru. — Tomkent, 1999. — 6-con. —
b.51; Mypono M., Oprames A. Annomuinnoma. I Ba II kuro6nap. — Tomkent: Mexnar, 1999 — 288 6., 2000. —
568 6.; Manaes O. “Anmomum” Ounan cyxoar. — Tomkent: MabnaBust, 1999. — 75 6.; Typaumor 111, Dmoc Ba
stHOC. — Tomkent: Y36ekucron, 2012, — 98 6.; dmonkyn XK. Y36ek Gonpkiopuaa Tyl Ba YHHHT 6aluuil TATKUHN.
— Tomkenr: ®an, 2011.— b.304; AmmambepresoBa H.I'. “Anmomurr” MOCTOHHHHHT ¥30€K Ba KOPAKAIIIOK
Bepcusiapu Kuécuii tunonormsicn: @unon. dan. 6-9a dancada moxropu (PhD) nuc. aBTropedeparn. — Tomkenr,
2019.-496.

# “ ANmoMuLI” JOCTOHH Ba 5KaXOH XAIKIAPH SIHK IKOIUETH” / MaB3yCHIATH XaIKapo KOHMEPEHIHs MaTepHalIIapHy.
— Tepmus, 1999. - 377 6.

s Mup3aes T., Omonkyn XK., Cenamu ®@unoxop. “Annomunr’ TOCTOHUHUHI U30XJIH IyFaTu. — TOIMIKEHT: DnmMyc-
Ipecc-menua, 2007. — 164 6.

® Anmomum. V36ex xank wkoau éaropaukiapu. 100 xunanuk. bupunun sxung. Jocron. do3ui Iﬁynnom VEnu
Bapuantd. Hampra Taiiépnoun: T.Mup3aes. — Tomxkent: F.Fynom Homunarn Hampuér-mar6aa wkoauit yitu, 2015.
-5126.
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dostondan o‘rin olgan nikoh to‘yi bosqichlariga aloqador marosim va urf-
odatlar (sovchilik, gayligga borish, kelin uzatish, kelinni kutib olish va h.k.) poetik
talginida baxshilar mahoratini asoslash;

“Alpomish”da mehmondorchilik, do‘stlashish bilan bog‘liq odatlar tasviniga
xos jihatlarni ko‘rsatib berish.

Tadqgigotning ob’ekti sifatida “Alpomish” dostonining o‘zbek variantlari
tanlangan.

Tadgiqgotning predmetini Alpomish” dostonining o‘zbek variantlarida ifoda
etilgan xalg marosim va urf-odatlari tasviri hamda talgini tashkil etadi.

Tadqiqgotning usullari. Tadgigot mavzusini yoritishda tasniflash, giyosiy-
tarixiy, qiyosiy-tipologik, etnofolkloristik, antropologik tahlil usullaridan
foydalanildi.

Ishning ilmiy yangiligi quyidagilarda namoyon bo‘ladi:

o‘zbek dostonchiligida epos va marosim, etnos va epos munosabatining
Ijtimoiy-tarixiy, madaniy-ma’naviy asoslariga ko'ra qadimiyligi, an’anaviyligi
asoslangan;

o‘zbek xalq gahramonlik eposi “Alpomish”da ifoda etilgan marosimlarning
tug‘ilish, xatna, uylanish, o‘lim bilan bog‘liq turlari, undagi arxaik hamda
hozirgacha saglanib kelayotgan oilaviy-maishiy marosimlar dostonning sujet
modelini va morfologiyasini tashkil etgani isbotlangan;

“Alpomish” dostonining o‘zbek variantlari badilty kompozitsiyasidan o‘rin
olgan arxaik oilaviy-maishiy marosimlar bosh qahramonning mo‘jizaviy tug‘ilishi,
qayta nomlanishi, sirli qobiliyat va qurolga, otga ega bo‘lishi, eranlar homiyligida
yurishi kabi belgilarlarda berilgani, unda gabilaviy-urug‘chilik tushunchalari
idealizatsiyalangani dalillangan;

doston sujetida bola tug‘ilishi, unga ism qo‘yish, nikoh to‘yiga alogador
marosim va urf-odatlarning badiiy tasvir xususiyatlari, milliy va estetik mohiyati,
ularni epik motivlashtirilishda real turmush manzarasi bilan epik hagigat
muvofiqgligining ta’minlanish poetik qonuniyatlari ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

“Alpomish” dostonining o‘zbek variantlarini qiyosiy o‘rganish asosida
ularning badiily kompozitsiyasida marosimlarning o‘rni va poetik ifodasi, turlari,
milliy xususiyatlari kompleks tadqiq etilgan;

doston badiily kompozitsiyasini belgilashda marosimlar muhim o‘rin
tutganligi, unda tug‘ilish, bolaga ism qo‘yish, oila qurish, nikoh to‘yi bilan bog‘liq
qgator urf-odatlarimiz badiiy ifoda topganligi ilmiy jihatdan asoslangan;

doston va marosim, etnos va epos munosabati, ya’ni dostonning marosimdagi
hamda marosimning dostondagi, shuningdek, xalq madaniy-ma’naviy hayotidagi
o‘rni etnofolkloristik tahlil ob’ekti sifatida o‘rganilgan;

dostonlar va marosimlar ommalashishida ularning bir-biriga ta’siri
isbotlangan.

Tadgigot natijalarining ishonchliligi muammoning aniq qo‘yilgani,
chigarilgan ~ xulosalarning  tasniflash,  qgiyosiy-tarixiy,  qiyosiy-tipologik,
etnofolkloristik, antropologik tahlil wusullari bilan asoslangani, “Alpomish”
dostonining ayrim versiya va variantlariga tayanilganligi bilan belgilanadi.
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Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati chiqarilgan nazariy xulosalar o‘zbek dostonlarining tarixiy
asoslari, yuzaga kelish va yashash omillari, taraqqiyot bosqichlari, o‘ziga X0s
janrly xususiyatlari, epik 1jodga xos versiya va variantlilik bilan bog‘liq
ma’lumotlarni o‘rganishda, ularning kompoziyasida marosimlar alohida o‘rin
tutishini idrok etishda muhim nazariy ahamiyat kasb etishi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati shundan iboratki, undagi
“Alpomish” dostoni variantlarida badiiy ifoda etilgan xalq marosimlarining tasviri
va talqinining qiyosiy o‘rganilishiga oid umumlashma va materiallardan oliy o‘quv
yurtlarida xalq og‘zaki badiiy ijodiyoti, folklor matnshunosligi fanlari bo‘yicha
ma’ruzalar o‘qishda, maxsus kurslar o‘tishda, dars mashg‘ulotlari olib borishda,
o‘quv qo‘llanmalar, darslik, majmualar yaratishda keng foydalanish mumkin.

Tadqgiqot natijalarining joriy qilinishi.  “Alpomish”  dostonida
marosimlarning badiiy ifodasini aniglash jarayonida erishilgan ilmiy natijalar
asosida:

epos va marosim, etnos va epos munosabati, dostonning marosimdagi hamda
marosimning dostondagi o‘rni, bu an’ananing dunyo xalqlari folklorida ijtimoiy-
tarixiy, madaniy-ma’naviy jihatdan qadimiyligi asoslangan xulosalardan
O‘zbekiston Respublikasi Fanlar akademiyasi Qoraqalpog‘iston bo‘limi
Qoragalpoq gumanitar fanlar ilmiy-tadgiqot institutida bajarilgan FA-F1-O05
“Qoraqalpoq folklorshunosligi va adabiyotshunosligi tarixini tadqiq etish” (2017 —
2020-y.) mavzusidagi fundamental ilmiy loyihani bajarishda foydalanilgan
(Qoragalpog gumanitar fanlar ilmiy-tadgigot institutining 18.01/43-sonli
ma’lumotnomasi. 18.01.2023). Natijada “Alpomish” dostonining o‘zbek
variantlarini qiyosiy o‘rganish asosida ularning badily kompozitsiyasida
marosimlarning o‘rni va poetik ifodasi, turlari, milliy xususiyatlarini kompleks
tadqig etishga, doston poetik kompozitsiyasini belgilashda marosimlar muhim
o‘rin tutganligi, unda tug‘ilish, bolaga ism qo‘yish, oila qurish, nikoh to‘yi bilan
bog‘liq qator urf-odatlar badiiy ifodalanganini asoslashga, doston va marosim,
etnos va epos munosabati, ya’ni dostonning marosimdagi hamda marosimning
dostondagi, shuningdek, xalq madaniy-ma’naviy hayotidagi o‘rnini etnofolkloristik
tahlil obyekti sifatida o‘rganishga erishilgan. Bu esa dostonning marosimdagi
hamda marosimning dostondagi o‘rnini, epos va marosim, etnos va epos
munosabatining tarixiy asoslarini, bu an’ananing gqadimiyligini dalillashga,
Alpomish” dostonining o‘rganilish bosqichlari, metodlari hamda kuylash etosi,
uning o‘zbek variantlari sujetiga milliy marosim va urf-odatlarning Kkiritilish
omillarini aniglashga, dostonda ifoda etilgan marosimlarning turlarini, undagi
arxaik hamda hozirgacha saglanib kelayotgan marosimlarni tasniflash va
tavsiflashda xizmat gilgan;

“Alpomish” dostoni o‘zbek variantlari sujetida bola tug‘ilishi, unga ism
qo‘yish, nikoh to‘yiga alogador marosim va urf-odatlarning badiiy tasviri milliy va
estetik aspektda, real turmush manzarasi bilan epik hagigatni poetik
muvofiglashtirib epik motivlashtirilgani, unda bosh qgahramonning mo‘jizaviy
tug‘ilishi, gayta nomlanishi, sirli qobiliyat, qurol, otga ega bo‘lishi, doimo eranlar
homiyligida yurishi kabilar asosida berilishi orgali arxaik epos namunasi ekani
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anglashilishi haqidagi ilmiy xulosalardan “Buxoro” telekanalining “Dolzarb
mavzu”, “Intervyu plyus”, “Assalom, Buxoro”, ‘“Sakkizinchi mo‘jiza”
ko‘rsatuvlarida foydalanilgan (Buxoro viloyat teleradiokompaniyasining 302-02-
43 ragamli ma’lumotnomasi. 13.02.23). Natijada ushbu teleko‘rsatuvlar uchun
tayyorlangan materiallarning mazmuni mukamallashuviga, ilmiy dalillarga boy
bo‘lishiga, ko‘rsatuvning ilmiy-ommabopligi  ta’minlanishiga  erishilgan.
Keltirilgan tahlillar esa teletomoshabinlarning bilimi, kitobxonlikka gizigishini
oshirish imkonini bergan.

Tadgigot natijalarining aprobatsiyasi. Tadgigqot natijalari 13 ta ilmiy-
amaliy anjumanda, shu jumladan, 7 ta respublika, 6 ta xorijiy konferensiyalarda
qilingan ma’ruzalarda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo‘yicha 28 ta
ilmiy ish, O‘zbekiston Respublikasi Oliy attestatsiya komissiyasining doktorlik
dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy nashrlarda
2 ta ilmiy maqola, ulardan 4 tasi xorijiy jurnallarda chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va ilovadan iborat. Umumiy hajmi 150 bet.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida dissertatsiya mavzusining dolzarbligi va zarurati asoslanib,
tadgigotning magsadi va vazifalari, obyekti va predmeti aniglangan. Tadgigotning
O‘zbekiston Respublikasi fan va texnologiyalar taraqqiyotining ustuvor
yo‘nalishlariga mosligi ko‘rsatilib, ilmiy yangiligi va amaliy natijalari bayon
etilgan. Olingan natijalarning ishonchliligi asoslanib, ishning nazariy va amaliy
ahamiyati ochib berilgan. Tadgiqot natijalarining amaliyotga joriy gilinishi,
aprobatsiyasi ko‘rsatib o‘tilgan.

Dissertatsiyaning birinchi bobi “Doston va marosim munosabatining
tarixiy ildizlari” deb nomlangan bo‘lib, uch fasldan tarkib topgan. “Alpomish”
dostonini o‘rganish bosqichlari va metodlari” deb atalgan ilk faslda xorijiy va
o‘zbek alpomishshunosligining gisqacha tarixi yoritilgan.

“Alpomish”ni tarjima qilish va ilmiy o‘rganishda rus, nemis, ingliz, koreys,
turk olimlarining alohida hissasi bor. Ishda bu jihatdan amerikalik Hasan Paksoy’,
S.Baura, rus olimlari V.M.Jirmunskiy, L.Penkovskiy, nemis folklorshunosi Karl
Rayxl, koreyalik olima O.Ingyong olib borgan tadqiqotlariga e’tibor qaratildi.
Xususan, K.Rayxl dostondagi turkiy xalglar ertak va dostonlari bilan uygash
keladigan o‘rinlarga ahamiyat qaratgani ko‘rinadi. Haqigatan ham, bu jihatdan
dostondagi “elchi yuborish”, “eldan begona yurtga ko‘chish”, “qiz va yigitning bir-
biriga sevgisi, unga yaqinlarining qarshiligi yoki ijobiy munosabati”, “kuyov
bo‘ladigan yigitning ijtimoiy kelib chiqishi”, “kuyov bo‘lmish yigitning qaylig‘i
o‘ylab topgan vazifalar (shartlar)ni bajarishi”, “kuyov bo‘lmishning oldida paydo

’ Paksoy H.B. “Alpamysh” Central Asian Identity under Russian Rule. — USA, AACAR, 1989. — 683 p;
Kupmynckuit B.M., 3apudos X.T. Y30ekckuil HaponHbIil reponueckuii snoc. — M., 1947. — 518 c.; Paiixsn Kapn.
Tropkckuii anoc: Tpaauuuy, Gopmel, nostuyeckas ctpykrypa / Ilep. ¢ anrn. B. Tpeiicrep mox pen. 1.A. @yHka. —
M.: Bocrounas sureparypa, 2008. — 383 c.; Uurénur O. “Anmomumn” Ba “JKyMyHr” NOCTOHJIADUHMHI KHECHH
tunonorusicu: @uinon. gpax T0KT. qucc. ... aBToped. — Tomkenr, 2014. — 75 6.
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bo‘lgan to‘siglarni yengib o‘tishi, belgilangan shartlarni jasorat bilan uddalashi”,
“sevishganlarning birlashishi, “yangi kuyovning paydo bo‘lishi”, “turmush
o‘rtog‘ining ikkinchi marta turmushga chiqayotgani”, “kuyov-qahramonning oz
sevgilisi (rafigasi) to‘yida shoshilinch, ammo o‘z vaqtida paydo bo‘lishi” kabi
an’anaviy motivlar alohida e’tiborni tortadi. Xuddi shu motivlar ertaklardagi kabi
dostonlarda ham muayyan syujetli model bo‘lishini dalillashga xizmat qila oladi va
dostonlar morfologiyasida motivlarning joylashish tartibi hagida tasavvur-
tushuncha uyg‘otadi.

“Alpomish” dostonida ikkita to‘y motivi keltirilgan: a) farzand to‘yi; b)
Alpomish va Barchinoyning nikoh to‘yi). Folklorshunos Sh.Turdimov “Alpomish”
dostonidagi birinchi “to‘y” motivini “Er munojoti va Ko‘k inoyati birlashdi”,
ikkinchisini esa “Ungan urug‘ Ko‘k va Yer ardog‘ida” deb izohlagan®.

“Alpomish” dostonida yangi kuyov — Ultontozning paydo bo‘lishi, bosh
qahramon Alpomishning qalmiqlar va ularning xoni bilan jang gilishi motivi aslida
jahon adabiyotida ko‘pgina variatsiyalarda takrorlanuvchi an’anaviy syujet
halqalaridan biridir. Ko‘pincha bunda kelinning sobiq turmush o‘rtog‘i yashirin
giyofada elatiga kirib kelishi, uning gashshoq, ziyoratchi, darvesh giyofasida
ko‘rinishi umumiy holat sifatida namoyon bo‘ladi. Bu haqda ilk bor G‘ozi Olim
Yunusov o‘z fikrlarini bildirgan.® Undan keyin V.M.Jirmunskiy, Sh.Turdimov,
E.Eshonqulov ham bu haqda to‘xtalgan.’® Shuningdek, dostonda ruslarning
“Dobriniy Nikitich va Alyosha Popovich haqida blinasiga ham mazmunan
yaqinligi ko‘rinadi. ™

O‘zbek folklorshunosligida “Alpomish” dostoni bo‘yicha bajarilgan
tadgiqotlarni quyidagicha davrlashtirish mumkin: 1. XX asrning 1940-50-yillari.
Bu vaqt urush davri bo‘lishiga qaramay, rus olimi V.M.Jirmunskiy bilan o‘zbek
olimi H.T.Zarifovlar o‘zaro do‘stona hamkorlik o‘rnatib, birgalikda “O‘zbek xalq
qahramonlik eposi” kitobini rus tilida yaratib, chop ettirishdi. Shu bilan o‘zbek
alpomishshunosligining nazariy tamal toshi qo‘yildi. Undan so‘ng M.Afzalov,
H.Zarifovning dostonshunoslikka bag‘ishlangan bir necha muhim ilmiy maqolalari
e’lon gilindi." 2. XX asrning 1960-70-yillari. Bu davrga kelib, doston poetikasi,
variantlari masalalarini ilmiy-nazariy tadqiq etishga e’tibor ortgani kuzatiladi. Ayni
masalaga N.Shukurov, T.G‘oziboev, O.Sobirov, M.Saidov, H.Zarifov, T.Mirzaev,
M.Qo‘shmogqov katta hissa qo‘shishdi. 3. XX asrning 1980-90-yillari. Bu davrda

8 Typaumos 111, DtHoc Ba smoc. — TomkenT: Y36ekucron, 2012. — B.7.

% fOuycos Fosu Omum. “Ammomumr” goctouu // Bumuam yuorn. — Tomkent, 1923. — Ne 2-3. — B. 37-39.

10 Kupmynckuit B.M. Bomnpocsl reHesnca u ucropun osmoca “Anmambic”’. Te3ucbl JOKIagoB M COOIICHHH
peruoHajIbHOrO coBeulanus 1o amnocy “Anmambim”. — Tomkent, 1956. — 250 c; JKupmyHckuii B.M. Dnunueckoe
ckazanue 00 Anmameimie U Omuccest I'omepa. T.16. Bem. 2. — Tomkent: M3a. AH. Ota. Jlutepatypsl u s3bIKa,
1957. — 17 ¢.; Typaumos I11. Kuécmap // Dmoc Ba stHOC. — Tomkent: Y36ekucron, 2012. — b.76-77.

1 Ekici Metin. Turk Destanlarindan “Alpamis Destani” ve “Bamsi Beyrek Destanr” lle Slav Destanr “Dobriniya ve
Alyosha Popovich Destanr” Arasindaki lliski / Baxshichilik san’atining jahon madaniyati sivilizatsiyasida tutgan
o‘rni. Il Xalgaro ilmiy-amaliy konferensiya materiallari. — Nukus, 2021. — 5.206.

12 Adpzanos M. “Annomuur” JOCTOHHHHHT BapuaHTIapu xakuna // Lllapk fonaysu. — Tomkent, 1956. — 7-con. —
B.107-117; AdzanoB M.U. V3bekckas Bepcus smoca “Anmameimr” / O0 smoce “Anmampiim’”, MaTtepuaisl 1o
o0cyxJeHuto 3moca “Anmnambii’, oTBeTcTBeHHbIE penakTopbl B.M.Uuuepos u X.T.3apu¢os, — Tamkent: U3n-Bo
AH VY3CCP, 1959. — C. 144-157; 3apucoB X.T. OcHoBHBIE MOTHBEI 3110ca Anmnamsbii // O6 smoce “Anmamsim’”. —
Tamkent: dan, 1959. — C. 6-25; 3apudos X. “AnnoMum’ 3MOCHHUHT acOCHH MOTHBIapH. “Asmomuir” — Y36ex
XaJIK KaXpaMOHJIUK 31ocu. — TomkeHt: ®Pan, 1999. — b.45.
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doston bo‘yicha ilmiy tadqiqotlar soni orta bordi. G*.Musina dostondagi xotin-
qizlar obrazlari (1983), S.Yo‘ldosheva “O‘zbek xalq gahramonlik eposi —
“Alpomish”ning badiiyati” (1984) mavzusida dissertatsiyalar yoqladilar. 4. XX asr
oxiri va XIX asr boshlari yoki Istiglol davri alpomishshunosligi. 1.Yormatov,
M.Murodov, A.Ergashev, O.Madayev, J.Eshonqulov, N.Ochilov,
N.Allambergenova tadqiqotlari bevosita “Alpomish” eposining kuylanishiga,
baxshilar repertuaridagi o‘rniga, badiiy xususiyatlariga istiglol baxsh etgan ijodiy
erkinlik orgali yondashilgani bilan ayricha ahamiyat kasb etadi.

Dostonning ming yilligi munosabati bilan “O‘zbek tili va adabiyoti” jurnalida
e’lon qilingan T.Mirzayev va M.Jo‘rayevlarning maqolalari, M.Murodov va
A.Ergashev hammuallifligida, O.Madayev tomonidan nashr qilingan risola va
monografiyalar doston yubileyiga chin to‘yona bo‘ldi, deyish mumkin.”® Yana
unga bag‘ishlab yirik xalqaro konferentsiya o‘tkazildi. **

Bizningcha, doston variantlarini qiyosiy va empirik o‘rganish lozim.
Akademik J.Tulenov fikricha, empirik tadqiqot jarayoni uch bosqichdan iborat.
Uning birinchi bosgichida syujet vogealari birma-bir nazardan o‘tkaziladi.
Marosim tasviri keltirilgan parchalar ajratib olinadi. Ularda qo‘llangan marosim
nomlari, unga daxldor atribut nomlari aniglanadi. Chunki bunday dalillar aniq
ilmiy xulosalarga olib keladi.™> Ikkinchi bosgichda dostondagi motiv va obrazlar
ajratib olinib, ular o‘rtasidagi assotsiativlik (o‘zaro ulanish, bog‘lanish), obyektiv
aloqa va munosabatlar belgilab ko‘rsatiladi. Shundan so‘ng ular mavzuiy jihatdan
muayyan guruhlarga ajratilib, turkumlashtiriladi, tahlil gilinadi va tizimlashtiriladi.
Uchinchi bosgichda doston tarkibidan nega marosim va urf-odatlar talgini o‘rin
olish sabablari ochib beriladi. Keltirilgan marosimlarning bog‘ligligi aniqlanadi.
Ularning umumiy va xususiy belgilari yoritiladi.

Dostonlarni ritualistik nazariyaga muvofiq yoki qiyosiy-tipologik jihatdan
o‘rganish ham mumkin. Masalan, “Go‘ro‘g‘li” turkumiga alogador “Avazxon”
dostoni romanik eposlarning gahramonlik turiga mansub bo‘lib, u ham xuddi
“Alpomish” kabi befarzand Go‘ro‘g‘lining iztiroblari bilan boshlanadi.
Shuningdek, “Avazxon” va “Alpomish”da “tuhfa to‘n olish” yoki o‘lim bilan
bog‘liq motam marosimiga aloqador ayrim udumlar keltirilishi ularni ham tarixiy-
qiyosiy, ham etnofolkloristik metodlarda o‘rganish zaruriyatini ko‘rsatadi.

Sh.Turdimov “Etnos va epos” munosabati xususida fikr yuritar ekan: “Qiyos
tushuntirishga xizmat gilganidek, butunni gismlarga ajratish, yaxlitlash ham
anglashni osonlashtiradi”, — deydi.'® J.Eshonqulov esa: “Epos va marosimni
o‘rganishda, avvalambor, giyosiy-tipologik metodning ustuvorligini inkor etmagan
holda, struktural, lingvopoetik va ruhiy tahlil kabi ko‘plab metodlarga ham

13 Mup3zaes T. “Anmomunr” JOCTOHHHHHI 5KAXOH XaJKJIAPH SMMK WKOIMETHAA TyTraH YpHH // Y30ex THmu Ba
amabuértn. — Tomkent, 1999. — 6-con. — B5.34-37; XK¥paee M. Byiok kaxpaMoHIHK smocu // Y30ex Twiu Ba
anabuéru. — Tomkent, 1999. — 6-con; Mypoaos M., Dprames A. AnnomumiHoma. | Ba II kutobmap. — TOIIKEHT:
Mexnat, 1999 — 288 6., 2000. — 568 6.; Mamace O. “Anmomumr” 6unan cyx0at. — Tomkent: MabHaBusr, 1999. —
B.75.

14 «Anmomum” JIOCTOHM Ba KAaxXOH XaJKJapu OdOHK WwKoauéru” [ MaB3ycumaru Xankapo KoHdepeHIus
marepuauiapu. — Tepmus, 1999. — 377 6.

> Tynenos XK. Xaér dancadacu. — Toukent: Y36exucron, 1993. — B.32; Tynenos XK. Kagpustiap dancadacu. —
Towkent: V36ekucron, 1998. — 236 6.

16 Typaumos L. ItHoC Ba sn0c. — ToKeHT: S"SGeKI/ICTOH, 2012.-B.6.
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suyanish lozim bo‘ladi”, — deydi.'” Darhaqiqgat, “Alpomish” dostonining badiiy
strukturasiga juda ko‘plab diaxron va sinxron, ya’ni arxaiklashgan, iste’moldan
chigib ketgan va hozirgacha saglanib kelayotgan bir gator magik, olaviy-maishiy
marosimlar mazmuni singdirilgan bo‘lib, ularni qiyosiy-tipologik tahlil qilish,
o‘zaro qiyoslash natijasida, olim alohida ta’kidlaganidek, “epos va eposdagi
motivlar bilan muqoyasalash imkoniyati tug‘iladi”. Shuningdek, “lingvopoetik va
ruhiy tahlil metodlari epos va marosim semantikasini chuqurroq yoritib berishda
asosiy omil bo‘lsa, struktural metod epos va marosim tizimini o‘rganishda muhim
ahamiyat kasb etadi.’®

Barcha xalq dostonlari qatori “Alpomish” dostonida ham eposning syujetli
modeli namoyon bo‘ladi.

Birinchi bobning ikkinchi fasli “Alpomish”da epos-etnos-marosim birligi
ifodasining tarixiy-hayotiy asoslari” deb nomlangan. Rus folklorshunosi
B.Putilov “Epos va marosim” masalasiga alohida e’tibor qaratar ekan, ularning bir-
biriga bog‘ligligini alohida ta’kidlaydi.*® Darhagigat, dostonlarning badiiy syujet
tuzilishi B.Putilov haqligini tasdiqlaydi. Alpomish” dostoni garchi gahramonlik
dostoni bo‘lsa-da, unda xalgimizning madaniy-maishiy turmush tarzi, o‘ziga xos
oilaviy marosimlari, urf-odat va an’analari tasviri muhim o‘rin egallagan.

Eposlarning marosim bilan bog‘ligligini dalillovchi ikki muhim jihat bor.
Birinchisi — marosimlarning eposda aks etishi, ya’ni badiiy ifoda etilishi bo‘lsa,
ikkinchisi — eposning marosimdagi o‘rni va vazifasidir.”

Doston va marosim bog‘ligligini dalillovchi belgilar, nazarimizda,
quyidagilardan iborat: 1. Doston xalq og‘zaki badiiy ijodining o‘ziga xos alohida
badily shakl tiplaridan biri bo‘lib, uning tarkibida ko‘pincha to‘y va motam
marosimiga aloqador qo‘shiglar uchraydiki, bundan uning ma’lum ma’noda
marosim qo‘shiqlari bilan genetik alogadorlikda shakllangani anglashiladi. 2.
Dostonlar epik she’riyat ko‘rinishi sifatida marosimlarni keng ommalashtirish,
ularning ta’sirchanligini oshirish uchun marosimlar jarayonida ijro qilingan. 3.
Dostonlar ko‘pincha to‘y marosimlari tarkibida ijro qilinib, kishilar o‘rtasida
axlogiy-ta’limiy qarashlarni targatish funktsiyasini ham bajargan. 4. Doston
marosimdan o°‘sib chigmaydi yoki marosim doston ta’sirida shakllanmaydi. Lekin
marosimlar tasviri va talgini, ularga alogador folklor janrlari ishtirokida yaratilgan
dostonlar uchraydi. 5. Dostonlar poetik strukturasida marosim tasviriga alogador
motivlar uning syujetini shakllantirib, morfologiyasini belgilab kelgani kuzatiladi.

Hozirgacha epos va marosim munosabatini oydinlashtirishdan ko‘ra, ko‘proq
dostonlarning poetik xususiyatlarini o‘rganishga, turlarini aniglashga, ularning
boshqa folklor janrlari (masalan, mif, afsona, rivoyat, ertak, qo‘shiglar) bilan
genetik aloqadorligini asoslashga urinish kuchliroq. Bu borada yig‘ilgan ilmiy
xulosa va tajribalar asosida, avvalo, “Alpomish” dostonining mif bilan munosabati
borligini aytish kerak. Buni asoslashda gahramonning tug‘ilmasdanoq homiy

o Bmonkys XK. Ty, mapocum Ba 3n0c // Y36ex (oIbKIOpHAa Tyl Ba YHHHT Gamumii Tankuau. — Tomkent: Daw,
2011. — B.94-95.

'8 0*sha manba. — 5.95.

Y TTyrunos B. Duoc u 06psiz // domskiop u stHorpadus. — JI.: Hayka, 1974. — C.76

2 Bmonky XK. V36ek dobktopuna Tym Ba yuunr 6agumii Tankunn. — Toukent: ®an, 2011, — .94,
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eranlar nazarida turganligi — nazarda ekanligini dalil keltirish mumkin.
Sh.Turdimov ta’kidlaganidek, “eposning gadimiy shaklida alp to‘g‘ridan-to‘g‘ri
ilohlar farzandi... deb talgin etiladi”.* M.Jo‘rayev “Alpomish” dostonidagi
mifologik obrazlar xususida o°z fikrlarini bayon etgan.

“Alpomish” dostoni va afsona munosabati Boybo‘ri va Boysarining
farzand so‘rab Shohimardon pir ravzasiga (bu o‘rinda toponimik afsona syujetiga
murojaat kuzatiladi) borishi, Alpomish xuddi Yusuf payg‘ambar kabi bolalik
paytida qulquntoy qushning bolasiga ozor yetkazishi va o0‘zi ham ozorga yo‘liqishi,
“Alpomish” dostoni zuvalasi N.Y.Bichurin xitoy yozma manbalariga tayanib, ilm
olamiga olib kirgan “Ashina” (“Bo‘ri”’) afsonasi syujeti bilan ham bog‘lanishida
aks etadi. Unda Ashina yangidan tiklangan urug ning bosh sardori sifatida
tasvirlanadi.”®

“Alpomish” dostoni bilan rivoyat munosabati urug‘lar o‘rtasida kechgan
jang va hujumlar, ularning ko‘pincha giz oldi-berdisi tufayli yuz bergani, bunda
oila sha’ni uchun kurashish motivlari hayotiy vogelikka asoslanganligi bilan
e’tiborni tortadi. Biroq, Sh.Turdimov aytganidek: “Doston tarix emas, ammo tarix
dostonczlim sirtda bo‘lmas... Epos xalgning ma’naviy qiyofasi, badiiy talgindagi
tarixi”.

“Alpomish dostoni va ertak munosabatini dalillashda O.Madayevning
“Alpomish” dastavval mif, afsona, rivoyat, ertak tarzida dunyodagi turkiy elatlar
orasida yaratilgan, keyinchalik esa o‘zbeklar istiqomat qiladigan hududlarda
doston shaklida ijro etila boshlagan”® degan fikri asos bo‘la oladi. Dostonda
shunday motivlar borki, ular beixtiyor u yoki bu ertak syujetini yodga soladi.
Ulardan biri Alpomishning qarshisidan o‘tayotgan karvon bilan savol-javobi “Ur
to‘qmoq” ertagidagi chol va yilgibogarlarning xuddi shunday dialogini eslatadi.

Qo‘shiq va “Alpomish” dostoni munosabati kuyovning to‘y qo‘shiqlarini
yyro etishi misolida yorqin ko‘rinadi. Bu motiv epik asarlarga xos yadro
motivlardan biridir.

Dostondagi marosimlar ifodasi orqali hozirgi paytda unutilgan, iste’moldan
chigib ketgan ayrim marosim, urf-odatlar hagida ham ma’lumot olish mumkindir.
Chunki ular o‘ziga xos real olam manzarasi sifatida muayyan poetik qonuniyatlar
asosida quriluvchi epik asarlarda epik hagigat hamda epik olam manzarasining
o‘ziga xos modeli tarzida ifoda topadi. Lekin marosimlarning badiiy modeli bilan
haqigiy marosim hamisha bir-biriga to‘g‘ri kelmaydi. Chunki marosimlar kishilik
jamiyatining turli bosgichlaridagi siyosiy-tarixiy va kundalik hayot, ijtimoiy
munosabatlar, tafakkur tarziga mos holda yashaydi.

Birinchi bobning uchinchi fasli “Epos hamda marosim munosabatining
qadimiyligi va an’anaviyligi” deb atalgan. Dostonda nikohning ikki xil tartibi

2! Typmumos 111, Dtroc Ba smoc. — Tomkent: Y36ekucron, 2012. — B.40.

2 Kypaes M. “Annomuin” nocronuaa Mudosnoruk obdpasiap // “Anmomuir” — ¥30eKk XajaK KaxpaMOHIIMK SMOCH. —
Tomkent: ®@an, 1999. — b.147-157.

B Buuypun H. f1. CoOpanus cBenenuii o Haponax, oontaBmmx B Cpenneld Asum B npeBHue Bpemena. T.1. — M.,
1950. — C.220.

24 Typaumos L. ItHoC Ba s10C. — TOLIKEHT: §’36eKI/ICTOH, 2012. -B.71-72.

2 Mapaes O. “Annomunr” 6unan cyx0at. — TomkenT: MabHaBusat, 1999. — B.16.
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ifoda etilgan. Nikohning matrilokal hamda endogamik tartibi mavjud bo‘lib,”
endogamiya qarindoshlar, urug‘doshlar, fratriyalar yoki mahalliy jamoa a’zolari
o‘rtasidagi nikoh munosabatlari taqiqini bildiradi. “Alpomish” dostonida bu 14
yoshli Alpomishning Barchinga uylanishni xohlamasligi misolida talgin gilingani
kuzatiladi.

Eposdagi marosimlar tasviri va talqini funktsional xususiyatga ega bo‘lib,
bizningcha, ikkita vazifa bajarib keladi: a) xalg marosimlari hagidagi
ma’lumotlarni avloddan-avlodga tagdim qiladi; b) xalg marosimlarining tuzilishi,
magsadi, mazmun-mohiyati bo‘yicha bilimlarni ongda shakllantirish va
umumlashtirishga xizmat etadi.

Dissertatsiyaning  “Alpomish”  dostonining  o‘zbek  variantlari
kompozitsiyasida marosimlarning o‘rni” nomli ikkinchi bobi ham uch fasldan
iborat. Ik fasl “Alpomish” dostonida arxaik marosim belgilarining badiiy
ifodasi” deb atalgan. “Alpomish”da arxaik eposga xos ayrim belgilar mavjudligi
ayricha e’tiborni tortadi. Bular esa quyidagilarda namoyon bo‘ladi: 1. Bosh
gahramon — Alpomishning mo’jizaviy tug‘ilishi va sehrli qobiliyatlar egasi qilib
tasvirlanishi. 2. Mumtoz eposda bo‘lgani kabi gahramonning ko‘pincha sehrli
qurollarga egalik qilishi va undan foydalanishi motivi ham muhim o‘rin tutadi. 3.
“Alpomish” dostonida jodugarlik, shomonizm qoldiglari (Surxayl kampir, Bodom
bikach singari salbiy timsollar orqali) qoralanadi. 4. Surxayl va uning o‘g‘illari
o‘limi, makr-hiyla va fitnalarining barbod bo‘lishi aslida har ganday sehrli (magik)
marosimlarning zaifligini ochib berishga yordam beradi. 5. Doston badiiy
strukturasida  gabilaviy  tuzum, urug‘chilik  tushunchalari  xarakterli
idealizatsiyalangan shaklda gayta ishlangan. 6. Dostondagi Surxayl kampirning
Qalmogshohga va o‘g‘illariga, Bodom bikachning esa Ultontozga yo‘l ko‘rsatib,
maslahatgo‘ylik gilishi motivi qadimgi eposlar badity strukturasiga xos “dono ona”
obrazini aks ettiradi. 7. Qahramonga xizmat giladigan marosimlar tasvirining
keltirilishi. Bunga dostonda keltirilgan qahramonning tug‘ilishi, uylanishi bilan
bog‘liq qator marosimlar tasvirini misol gilish mumkin. 8. Dostonda Alpomishni
oti Boychiborning qutqaruvi vogeasi xalgning ot totemiga ishonchini o‘zida badity
ifoda etadi.

Matriarxal va patriarxal gabilaviy urf-odatlar bilan alogalarni saglab turishda
marosimlarning 0‘z o‘rni  bo‘lgan. Shu boisdan ularni epos tarkibida
motivlashlashtirishda quyidagicha garindoshlik munosabatlari alohida-alohida
berilgan: ona-bola munosabati: Surxayl // yetti galmoq alplar, Barchin // onasi,
Bodom bikach // Ultontoz, Kuntug‘mish // Alpomish, Barchin // Yodgor; ota-bola
munosabati: Boybo‘ri / Alpomish, Alpomish // Yodgor, Boybo‘ri // Ultontoz; ota-
giz munosabati: Boysari // Barchin, Toychixon // Tovkaoyim; aka-uka munosabati:
Boybo‘ri // Boysari, Qorajon // olti qalmoq alplari; aka-singil munosabati:
Alpomish // Qaldirg‘och; er-xotin munosabati: Alpomish // Barchin; o‘gay
farzandlar munosabati: Ultontoz // Alpomish; Ultontoz // Qaldirg‘och; tutingan ota
bola munosabati: Qultoy // Alpomish; amma / jiyan munosabati: Qaldirg‘och //
Yodgor; o‘gay ona va o‘gay bola munosabati: Kuntug ‘mish // Ultontoz, Alpomish

% https://ru.wikipedia.org/wiki/dx30ramus.
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/[ Bodom bikach. Ular asosida shakllantirilgan epik motivlar, urf-odat va
marosimlar bilan bog‘liq tasvir va talginlar esa faqat etnografik epik kontekstdagi
syujet motivlari sifatida emas, balki o‘ziga xos odatiy, an’anaviy formulalar
sifatida garalishi magsadga muvofiq bo‘ladi.

J.Eshonqulov arxaik epos bilan marosim strukturasi o‘zaro uyg‘un kelishi
“Alpomish” dostonida shajaraga alohida urg‘u berilishi, Hakimbekning tug‘ilishi
va doimo pirlar ko‘magida bo‘lishi, gahramonliklar namoyish etishi, safarga
otlanishi, yovuzlikka (yovuz ruhlarga) qarshi kurashi, yetti yillik zindon, ya’ni
ramziy o‘liklik holatidan so‘ng qayta tirilib chiqib, Qultoy qiyofasiga kirishi
struktural jihatdan shomonlik marosimi bilan aynan bir xil ekanligidaligini
aytadi.”’

“Alpomish” dostonida Boboxon tog‘ida yolg‘iz qolib, Boychibor bilan
boylovli qolgan Qorajon har ikkalasiga madad tilar ekan, avliyolarni shafe keltirib,
iltijo qiladi. O.Qayumov avliyolar yoki marhum bo‘lgan qarindoshlari, ajdodlari
ruhini yod olish, ularning nomini zikr etish, ulardan madad kutish shomon
yo‘qglovlarining xarakterli jihatlaridan sanalishini qayd etadi. 2®

Dostonda Alpomishning otni tanlashda “Saman sariga tush, yo olapocha
to‘riga tush, shapaqning zo‘riga tush” deb ishga kirishishi, sinchi va sinchilik,
1siriq tutash, bir yigitning xabarchi qushni otish orqali falokatga giriftor bo‘lishi
bilan bog‘liq lavhalar o‘zida ot, o‘simlik, qushlarga alogador qadimiy qarashlarni
mujassamlantirgani jihatidan e’tiborlidir.

Umuman aytganda, “Alpomish” — mumtoz epos. Unda qo‘llangan har bir
detal 0‘z mazmun-mohiyatiga ega. Hatto J.Eshonqul ta’kidlaganidek, Barchinning
tepalikka o‘tov tikishi ham qadim marosimning dostondagi badiiy ifodasidir.*®

Ikkinchi bobning “Dostonda an’anaviy oilaviy-maishiy marosimlar ifodasi”
nomli ikkinchi faslida “Alpomish” dostonida o°z ifodasini topgan marosimlar uch
tipga bo‘lib o‘rganilgan: 1. Hozirgi maishiy turmushda o‘z o‘rniga to‘la ega
bo‘lgan marosimlar (bunga sovchi qo‘ymoq, oyna ko‘rsatar, to‘qqiz tovoq,
olovdan aylanmoq kabi va h.k.); 2. Hozirgi maishiy turmushda o‘z o‘rnini gisman
saglab golgan marosimlar (bunga beshikkirti qilmoq, “soch siypatar”, “kampir
o‘ldi”, kuyovga kelin tomonidan shartlar qo‘yilishi kabi va h.k. 3. Hozirgi maishiy
turmushda 0°z o‘rnini batamom yo‘qotgan marosimlar (bunga farzand tug‘ilishidan
oldin otaning ovga jo‘nab ketishi, tushni ta’birlash marosimi va h.k.).

“Alpomish” dostonida badiiy aks ettirilgan marosim va urf-odatlarni bunday
tasniflab o‘rganish hozirda xalqimiz hayotida saglanib golgan va qolmagan
marosimlar hagida bilib olish imkonini beradi.

Odatimizga ko‘ra, oilada er o‘lsa, uning beva qolgan ayoli “vo, to‘ram” deb
yig‘i beradi.*® Shu an’anaga muvofiq “Alpomish” dostonida azador Barchinoyning
eriga yig‘i qilib, unga bag‘ishlab aytgan yo‘qlovi keltirilgan.

2" 3mouxyn K. dmuk Tabakkyp Tagpuku. — Tomkent: ®am, 2006. — B.5.

% Katomos O. Illomon HYKIOBIApHHUAT ¥3ura Xoc Xycycustiapu // Y36ek (ONbKIOPIIYHOCTHIM Macaanapi.
Wnmuit makonanap tymiamu. 1-kuto0. — Tomkent: ®an, 2006. — b. 64-68.

23 Anmomumr. Aiirysun: ®osun Mynmom. E3u6 omysun: Maxmyn 3apugos. — Toukent: “Illapk” HampuéT-MaT6aa
KOHLIEpHH 6o Taxpupusth, 1998. — b.64.

%0 Vpaesa JI. V36ex motam Mapocumu donbkiopu. — Tomkent: dan, 2004. — 120 6.
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Dostonda nafagat marosimlar, ayrim urf-odatlar tasviri ham Kkeltirilgan.
Ulardan biri mehmon kutish, mehmonga borishning tartib-goidalari tasviridir.
O‘zbekona urf-odatlar bo‘yicha, mehmonga shomdan keyin borish taqgiqlanadi.
Shuning uchun Alpomish: “Kun bevaqt bo‘ldi, bemahal borgan mehmonning
1zzati, obro‘yi bo‘lmaydi, bugun men sizlarning qushxonalaringda yotayin, ertan
turib ketayin”, — deydi.

“Alpomish” dostonida oilaviy-maishiy marosimlar, urf-odatlar bilan bir
gatorda ayrim irim-sirimlar, e’tiqodiy inonchlar ifodasi ham ko‘zga tashlanadi.
Jumladan, xalqimiz orasida safarga jo‘nayotgan kishini alohida e’tibor bilan
kuzatib qolish, unga oq yo°‘l tilab, duo berish odati bor. Shu odatga binoan
Alpomish hamma bilan birma-bir xayrlashar ekan, har biri uni chin ko‘nglidan
olqishlaydi. Alpomish tilidan she’riy “safar olqishi” keltiriladi.

Ikkinchi bobning uchinchi fasli “Dostonda bola tug‘ilishi va unga ism
qo‘yish bilan bog ‘lig marosimlar talgini” deb nomlangan. O‘zbek oilalarida bola
dunyoga kelishi va unib-o‘sishi jarayoni bilan bog‘liq bir qator udumlar amalga
oshiriladi.

O‘tmish davrlar udumiga ko‘ra, xotin kishining ko‘zi yorishidan oldin uning
eri ovga jo‘nab ketgan. “Alpomish” dostonida bu udumga biylarning xotinlari
ko‘zi yorishidan oldin safarga chiqib ketishi tasviri misolida ishora qilingan. Biylar
ovdan qaytib, bolalari tug‘ilganini eshitgach, oldiga chiqqanlarga suyunchi
berishadi. Har tarafga xabar yuborib, to‘y-tomosha boshlash uchun urug‘va elning
katta-kichik biylarini, oqsoqol, arboblarini yig‘dirib, to‘y maslahatini o‘tkazadilar.
To‘yni eshitganlar esa “qulluq bo‘lsin”ga kela boshlaydi. Bular aslida hayotiy
hodisalardir.

To‘yda Shohimardon pir chaqaloglarga ism qo‘yadi. Hakimbekka oy
Barchinni atashtirib, beshikkerti qiladi. Bundan “beshikkerti”, “ism to“yi” (ot to‘yi)
gadimiyligi anglashiladi.

Dostonda gahramonga ikkinchi nom berish ham odamlarning bir joyga
to‘planishi, yig‘in orqali qayd etilgan. Bundan o‘tmishda bolaga ikkinchi nom
berish jarayoni ham marosim ko‘rinishida tashkil etilgani anglashiladi.

Doston syujetidan ma’lumki, Alpomish bandi ketgan vaqtda Barchinoyning
bo‘yida homila gumonasi qoladi. Oy-kuni yetgach, u o‘g‘il tug‘adi. Bolaga Yodgor
deb nom qo‘yadilar. Dostonda bunga shunday izoh beriladi: “Bul paydo bo‘lgan,
Alpomishning joyini tutar deb otini Yodgor qo‘ydi”.

Xalq orasida bola hayotidagi har bir o‘zgarish ham alohida marosimlar bilan
gayd qilib borilgan. Jumladan, uning ilk bor oyoq bosib, gadam tashlashi, tili
chiqishi, tishi chigishi kabilar. Xalq orasida bolalar hayoti bilan bog‘liq “Soch
to‘y1”, “Tish to‘yi”, “Oyoq to‘y1” kabilar bu o‘zgarishlarni bevosita qayd etishga
qaratilgan bo‘lib,** ayni paytda, har biri o‘ziga xos aytim-olgishlar bilan ham
ziynatlangan. “Alpomish” dostonida ularga ishora Yodgor obrazi misolida
keltirilgan “Yodgor ham yo‘l yurganday bo‘p qoladi”, “Tili yangi chiqgan, Yodgor
boladi(r)” satrlarida ko‘rinadi.

¥ Pemonnos X. V36ex tyiinapu. — Tomkent: Y36exucron, 1992. — b.34-37.

17



Dissertatsiyaning “Alpomish” dostonida nikoh to‘yi wurf-odatlarining
badiiy tasviri” deb nomlangan uchinchi bobi ham uch fasldan iborat. 1k fasl
“Dostonda sovchilik udumlari ifodasi” deb atalgan. Jamiyat taraqgiyoti hamda
insonlar turmush tarzining o‘zgarishi bilan nikoh to‘yi va u bilan bog‘liq urf-odat,
rasm-rusum va an’analar, marosimlar ham o‘zgarib, mazmunan Yyangilanib,
zamona talablariga moslashib borgan. Bu holatni anigroq tasavvur etish uchun
“Alpomish” dostonida tasvirlangan qadimiy nikoh to‘yi bilan hozirgi nikoh to‘yi
an’analarini o‘zaro qiyoslash kifoya. O‘zbek nikoh to‘ylari uch bosqichda
o‘tkaziladi. Bular: 1. Nikoh to‘yigacha bo‘ladigan urf-odatlar. 2. Nikoh to‘yi
vaqtida o‘tkaziladigan marosimlar. 3. Nikoh to‘yidan keyin o‘tkaziladigan
marosimlar.

An’anaga ko‘ra, tanlangan qiz xonadoniga ayollar borib “og‘iz iskash”
gilishgan. Xalg orasida bunday sovchilik “makiyon sovchi” nomi bilan
yuritilgan.*® “Og‘iz iskash” jarayonida gizning “boshi bo‘shmi” yoki “boshi
bog‘ligmi” ekanligi surishtirilgan. “Og‘iz iskash” nomi bilan yuritiluvchi
sovchilikning dastlabki bosqichi “Alpomish” dostonida ham tasvirlangan. Unda
yetti galmogning onasi Surxayil Qorajon uchun Barchin yashaydigan xonadonga
“og‘iz iskash” magqsadida tashrif buyuradi. Barchinning onasi sovchilarni taomil
bo‘yicha hurmat bilan kutib oladi va qizining boshi bog‘ligligini aytadi. Shunday
bo‘lsa-da, sovchilarni osh suzib, mehmon qiladi. Sovchilar esa o‘zini odobli
tutmaydi. Bu tasvir sovchilikka har kimni ham uzatib bo‘lmasligini ko‘rsatadi.

Kuyov tomon, odatda, sovchilikdan qaytganlarni “Bo‘rimi, tulki?” deya kutib
olishi an’anaga aylangan. Ana shu azaliy odat ham “Alpomish” dostonida o‘z
talginini topgan. Jumladan, sovchilikka ketgan onasi Murodtepada kutib turgan
Qorajonga: Bolam, men borgan yerda ham tulki bo‘lamanmi, bo‘ri bo‘lib
kelayotibman, seni uylantirib, bu ko‘ylaklarni quda-andalikka kiyib kelayotibman”
deydi. Sovchilik udumlarimiz bo‘yicha agar qiz tomon qudalashishga rozi bo‘lsa,
kelgan sovchilarga zo‘r ziyofat berish barobarida qimmatbaho sarpolar ham
kiydirib jo‘natadi. Lekin, Surxayil kampirni it talab, egnidagi kiyimlarini yirtgani
uchun unga yangi kiyimlar kiydirilgan edi.

Odatda, sovchilar sovchilik jarayonini ogizmay-tomizmay gapirib berishadi.
Shu vogelik ham “Alpomish” dostoni syujetidan o‘rin olgan. Bunga “Qilgan
ishidan bildirib, kampir Qorajonga qarab, bir so‘z deyapti” satri ishora giladi.

Dostondagi ‘“sovchilardan ularga javob aytish uchun ma’lum bir muddat vaqt
so‘rash”, qarindoshlar “maslahat qilish”1 motivi ham hayotiy asosga ega.

Ko‘p joylarda sovchilikka erkaklar boradi. Bu vogelik talqini “Alpomish”
dostonida Qorajonning Hakimbek uchun sovchi bo‘lib borishi motivi misolida o‘z
ifodasini topgan. Erkak sovchilar, odatda, biror ulov minib kelishgan. Ular dastlab
xonadon erkagini, ya’ni qizning otasini so‘ragan. Shunga ko‘ra, dostonda sovchi
Qorajonning atayin Boychiborni minib kelishiga, otning uzangiga oyog‘ini
tiragancha, uyga qarab, Boysarini so‘rashiga alohida e’tibor garatilgan. Aynigsa,

2 Xynoiikynosa JI. CypXOH BOXACH COBUIIMK KYUIHMKIApH Ba aiiTuMaapu / Y36eK (OIbKIOPIIYHOCTHIT
Macananapu. Tannkiu GonskiaopuryHoc oiuM, npodeccop O.Cadapos taBayuryquausr 70 finsirura OGarunuianran
WIMHHA MakoJsasap TymiaMu. 2-kuto6. — Tomkent: ®an, 2010. — B.155-164.
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bunda Qorajon tomonidan aytilgan misralar sovchilikning o‘ziga xos aytim-
go‘shiqlari ham bo‘lganidan dalolat beradi.

Barchinning bunda qo‘ygan shartlari aslida sovchilik udumida qiz tomonning
yigit tomonga muayyan shartlar qo‘yish odati mavjudligini badiiy ifoda etadi.
Demak, Barchinning o‘ziga oshiq yigitlar oldiga to‘rt muhim shart qo‘yishi motivi
aslida to‘qima motiv emas. Uning asosida tarixiy-hayotiy dalil yotadi. Chunki
o‘tmishda bo‘lajak kuyovlar kelin tomonidan qo‘yilgan shartlar orqali sinab
ko‘rilgan.

“Alpomish” dostonida ikkita unashtirish tasviri keltirilgan. Ulardan biri —
Alpomish va Barchinning go‘daklik davridagi unashtirilishi (beshikkerti gilinishi)
bo‘lsa, ikkinchisi — Qalmogshohning qizini shahzoda Qayqubodga Alpomishning
unashtirib qo‘yishidir.

Uchinchi bobning ikkinchi fasli “Dostonda nikohgacha va nikoh jarayoniga
bog ‘liq urf-odatlar tasviri” tahliliga bag‘ishlangan.

Qizning javobi olingach, nikohgacha bo‘lgan urf-odatlarni kechiktirmay ado
etishga kirishiladi. Bu bosqichda o‘tmish bilan bog‘liq nikoh to‘yidan oldin
qalligga bormoq (qallig o‘yini qilish) odati alohida e’tiborni tortadi. Dostonda
dastlab Qorajonning, keyin Alpomishning galligga borishi tasvirlangan.

Hakimbek bilan Barchinning to‘yi orqali o‘tmishda nikoh to‘ylari qanday
o‘tkazilganini bilib olish mumkin. Masalan: yangalar kuyov va kuyov navkarlar
uchun “to‘qqiz tovoq” (to‘kin ziyofat) gilishgan. Kuyov ham, kelin ham gulxan
atrofidan uch marta aylantirilib, salom qildirilgan. Ana shu jarayonlar “Alpomish”
dostonida alohida tasvirlangan:

O‘rtaga ot yoqib qizlar turadi,
Salom solib bekni boshlab boradi.*

“Qiz opqochdi” yoki “qiz yashirdi” o‘zbeklar orasida nikohdan oldin
o‘tkaziladigan qadimiy udumlardan biri bo‘lib, u haqda respublikamizning ba’zi
qishloglaridagi odatga ko‘ra, qishloq qizlari va kelinlari turmushga chigayotgan
gizni opgochib, biror-bir xonadonga yashirishadi. Kelin yangalar gizni rosa izlaydi.
“Alpomish” dostonida tasvirlanganidek:

Qadimgi rasimi shunday bo‘ladi,
Barchinoyni giz opgochdi giladi.
Ne kelinlar yurib qizni so‘radi,
Bir yerdan bularni topib oladi.**

O‘tmishda, nikoh to‘yi kuni nikohlanayotgan yigit-giz uchun ikki kishi vakil
qilib belgilangan. Bu udum “vakil otalarni belgilash” deb yuritilgan. “Alpomish”
dostonida ana shu azaliy udum ham alohida tasvirlangan. Bu udumga ko‘ra,
vakillar kelib qizning nikohga ixtiyorini so‘rab, bilib ketadilar:

3 Annomur. — B.166.
3 Annomur. — B.166.
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Ikki vakil u mulladan keladi,
Kelib qizning ixtiyorin so‘radi.*®

Odatda, bunda qizlarning ovoz chiqarib o°‘z roziligini bildirishi uyat
hisoblangan. Ular osonlikcha 0z roziligini ovoz chigargan holda izhor etishmagan.
Buni qizning uyalganligiga yo‘yib, maxsus “qiz so‘ylatar” degan rasm amalga
oshirilgan. Bu xalqona udum nomi “Alpomish”da ham tilga olib o‘tilgan:

Uyalgandan gabul gilmay turadi,
Qiz so‘ylatar degan rasm bo‘ladi,
Qiz gapirtirgan ancha pulni oladi.*

Shundan so‘ng qiz vakiliga javobini bildirgach, yig‘ilgan jamoa orasida mulla
kelin-kuyovga nikoh o‘qgigan.

Uchinchi bobning “Dostonda nikohdan so‘ng ado etiladigan urf-odatlar
tasviri” deb atalgan uchinchi fasli o‘zbek nikoh to‘yi marosimida nikohdan keyin
o‘tkaziladigan “it irillar”, “kampir o‘ldi”, “qo‘l ushlatar”, “oyna ko‘rsatar”, “soch
siypatar” kabi qadimiy udumlar tasvirining “Alpomish” dostonida berilishi
tahliliga bag‘ishlangan. Dostonda “Kampir o0‘ldi” marosimining keltirilishi,
J.Eshonqulov aytganidek, birinchidan, tush, marosim va eposning bog‘ligligini
dalillaydi; ikkinchidan, bir fasl (sikl) o‘rnini ikkinchi bir fasl olganligi, “kampir”
o‘lib, yangi oila dunyoga kelayotganligi mangu davomiylik siklining ramziy
ifodasi ekanini ko‘rsatadi; uchinchidan, har bir oilaviy marosimning barcha
qirralari mavsumiy marosimlarni o‘rganish orgali ochiliishini asoslaydi.*” “Kampir
0‘ldi” udumidan so‘ng “it irillar” degan rasm amalga oshirilgan. Bunda it
himoyachi ruh ramzini ifoda etgan.

Dostonda tasvirlangan ‘“choch siypatar”, “qo‘l ushlatar”, “oyna ko‘rsatar”,
“kuyov tovoq”, “kuyov uloq” kabi nikoh to‘yi odatlari hozirgacha saglanib
kelmogda. Dostonda o‘zbekona urflarimizdan yana biri — “Erga ko‘rsatdi” rasmi
nomi ham tilga olingan.

Yo‘lda bagan solaylik va evaziga to‘ppi, ro‘mol olaylik, deb ko‘pgina qizlar
kelinning yo‘lini to‘sadi. Kelin yo‘liga bagan solish, arqon tortish kabilar ham
azally odatlarimizdan biridir. Aslida bu odat orqali tushirib kelinayotgan
kelinchakning qizlik olami (bir olam) chegarasidan ayollik olami (o‘zga olam)
chegarasiga o‘tayotgani bildiriladi. Kuyov xonadonida Barchin kelinni ko‘rish
uchun yig‘ilgan jamoaga ta’zim qilib, salom soladi.

“Alpomish” dostonida fagat to‘y tasviri emas, balki aholining, aynigsa, xotin-
xalajning dasturxon-sachoq ko‘tarib, yasan-tusan qilib to‘yga borishi tasviri ham
keltirilgan. Jumladan, dostonda xotinlarning to‘yga “tovog‘ini olib, qadimgiday
boshiga qo‘yib” borishi, ularning “To‘yga quruq kelibsizlar degan” ta’nadan
gochishga urinishi tasvirlangan.*® Dostonda yana “to‘y buzish” odatiga ham ishora

% Anmomur, — B.166.
% Anmomur, — B.166.
¥ 3mouxynos XK. Y36ex porskropuaa Tym Ba yHuur 6agumit tankuan. — Tomkent: dam, 2011. — 5.103-105.
38 Anmomur, — B.336.
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bor. Dostonda bu odatga ishora Qultoy kiyimidagi Alpomishning xiyonatkor o‘gay
ukasi Ultontoz to‘yini buzishga intilishi misolida kuzatiladi.

Islomiy qoidalar bo‘yicha er-xotin uzoq vaqt ayriligda yashasa, yana ular bir-
biriga gayta nikohlangan. Shuning uchun “Alpomish” dostonida ham Alpomish
yetti yillik bandilikdan qaytgach, Ultontozni jazolab, o‘ziga tegishli barcha
narsalarni gaytarib olar ekan, yori Barchinoyni ham gayta nikohlab oladi.

Uchinchi bobning so‘nggi fasli “Alpomish” dostoni variantlarida marosim
va urf-odatlar tasvirining o‘zaro giyosi” deb nomlanadi. “Alpomish” dostoni bir
necha baxshilardan turli variant va versiyalarda yozib olingani inobatga olinib, ular
o‘zaro qiyoslansa, bir-biriga o‘xshash va farqli jihatlari ularda tasvirlangan
marosim va urf-odatlar misolida yanada yaqqol ko‘rinadi. Bu esa dostonning
kuylangan davri va joyi, baxshining poetik mahorati bilan ham bog‘liq ekani
ravshanlashadi.

Berdi baxshi variantida nikoh hagida yangi tartib belgilangani gayd etiladi.
Dobonbiy o‘g‘illariga “Boysin, Boysindan qiz olma, Qo‘ng‘irotdan ol! Qo‘ng‘irot,
Qo‘ng‘irotdan qiz olma, Boysindan ol! Bir-biringizdan ajralib ketmanglar” deydi.
Yana shu variantda alp qiz bilan uni olishga talabgorlar o‘rtasidagi olishuv — yoy
tortish sharti berilgan. Po‘lkan variantida bu shart jumboq (topishmoq) aytishish
ko‘rinishida tasvirlangan.

Po‘lkan shoir va Berdi baxshi variantlarida Alpomishning zindondan
qutilishiga yordam bergani uchun Toychixonning gizi Tovka oyimga ikkinchi
xotin (kichik xotin) sifatida uylanishi tasviri mavjud. Bu xalq tilida “to‘qol xotin”
deb yuritilgan. Ammo bu motiv dostonning barcha variantlarida uchramaydi.

Po‘lkan shoir va Ergash Jumanbul o°‘g‘li kuylagan variantlarda
Toychixonning o‘zi Barchinni olmoqchi bo‘lib, Boysariga polvonlarini sovchi
gilib yuboradi. Berdi baxshi variantida ham Toychixonning Barchinga xaridor
bo‘lishi aytilgan. Po‘lkan shoir va Ergash Jumanbul o‘g‘li kuylagan “Alpomish”
variantida “Uch kunlik kuyov ko‘rsatar” marosimi nomi tilga olingan.* Yana bu
variantda Boysarining qalmogqlar tomonidan o‘ldirilishi va gizi Barchin bu hagda
bilgach, otasiga osh berib, mullalaga Qur’on o‘qitib, odamlardan fotiha olishi
haqida so‘z yuritilgan.*

Dostonning Bekmurod Jo‘raboy o‘g‘li variantida hamda qoragalpoq
versiyasida Boybo‘ri va Boysari aka-uka emas, balki hamisha bir-birini qo‘llab-
quvvatlab kelgan, boylikda va kuch-qudratda teng do‘stlar sifatida tasvirlangan.
Yana ushbu variantda Yodgorning beshik to‘yisi va unga ot qo‘yish jarayoni
tasviri o°‘ziga xosligi bilan e’tiborni tortadi.

Egamberdi baxshi Ollomurod o‘g‘li variantida kelinchak Barchinning adab
saglab otdan tushmay turishi, shunda gaynota Boybo‘ribiy kelib unga ko‘rmana
berishi, kelinchakka solingan salom matni keltirilgan. Aytish kerakki, bu
dostonning boshqga variantlarida uchramadi.

% Annomum. — B.102.
0 Anmomu. — B.110.
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Fozil Yo‘ldosh o‘g‘li kuylagan “Alpomish” variantidagi kabi Xo‘shboq
baxshi Mardonaqul o‘g‘li ijrosidagi doston nusxasida ham farzand ko‘rish haqidagi
tush motivi, shu asosda aka-ukaning to'y uyushtirishi motivi keltirilgan.

Odatda, to‘ylarda sohibi ma’rakaga garata baxshi sozandalar “qulluq bo‘lsin”,
“To‘ylar muborak™ termalarini aytib alqaganlar. Bu odat hozirgacha saqlangan.
“Qullug bo‘lsin” termasi Xo‘shboq baxshi Mardonaqul o‘g‘li ijro etgan doston
variantidagina mavjud. Yana ushbu variantda asar tugunini hosil gilgan zakot
masalasi ham aniqliq bilan bayon qilingan. Ushbu parcha orgali befarzand
odamdan zakot olinmasligi anglashiladi.

Umir baxshi Safarov ijro etgan “Alpomish” variantida®" uzoq kutilgan odam
kelganda suyunchi olish odatiga ishora qilingan. “Suyunchi olish” motivi
dostonning bir necha o‘rnida keltirilgan. Jumladan, yetti yillik ayriligdan so‘ng
Alpomish bilan uchrashgan Barchin Qaldirg‘ochdan suyunchi olgani boradi.
Qaldirg‘och esa enasidan suyunchi oladi.

Bu variantda Alpomishning o‘g‘li Yodgorga to‘yda so‘yilgan qo‘y iligini olib
berishida ham xalgimizning ilik bilan bog‘liq e’tiqodiy qarashlari va o‘ziga xos
udumi tajassum topgan. Xususan, Barchin tilidan Yodgorga garata aytilgan lirik
murojaatlarda bu udum mohiyatini ochishga garatilgan quyidagi satrlar alohida
e’tiborni tortadi:

Ilik esa sag‘irim,
O‘z qo‘yining go‘shti edi.
Ilik esa sag‘irim,
Otadan golgan molidi[r].**

Bizningcha, bu o‘rinda “ilik” sinekdoxa sifatida qo‘llanib, suyak — shajara,
ilik avlod ma’nosini ifodalaydi.

Surxondaryo, Qashgadaryo hududida kelinni kuyov xonadonida kutib olgan
ayol kishi “oldidan chiqgqan onasi”, er kishi “oldidan chigqan otasi” kabi iboralar
ishlatiladi. “Alpomish”ning Mardonaqul Avliyoqul o‘g‘lidan yozib olingan
variantida “oldidan chiqqan qizi” iborasi qo‘llanilgan: “Nima uchun Barchin
mendan gapini yashiradi? Onasi mening oldimga chiqgan gizim edi. Shu tufayli
Barchin mening nabiram, Alpomish tufaylidan mening kelinim-ku”.*?

Xullas, “Alpomish” dostoni variantlari o‘zaro qiyoslansa, ularda tasvirlangan
marosim va urf-odatlar talginida ayrim o‘xshash va farqli jihatlar borligi
oydinlashadi. Bunda ko‘proq o‘sha variant kuylangan hududning urf-odatlari
ta’siri borligi ayonlashadi.

*! O‘sha manba. — B.368.

*2 Alpomish. Aytuvchilar: Umir baxshi Safarov, Mardonaqul Avliyoqul o‘gli. Yozib oluvchilar: Oxunjon Sobirov,
Qosimxon Muhammedov. Nashrga tayyorlovchilar: To‘ra Mirzaev, Jabbor Eshonqul. — Toshkent: Fan, 2018. —
b.254.

** 0‘sha manba. — 5.265.
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XULOSA

1. “Alpomish” dostoni badiily strukturasi misolida epos va marosim
munosabati yorgin aks etishini kuzatish mumkin. Unda garindoshlik munosabatlari
talgini asosida shakllantirilgan epik motivlar, urf-odat va marosimlar bilan bog‘liq
tasvir va talginlar nafagat etnografik epik kontekstdagi sujet motivlari, balki
doimiy, an’anaviy formulalar sifatida namoyon bo‘ladi. Ular real-etnografik,
estetik mazmuni va ma’nosi bilan e’tiborni tortadi.

2. O‘zbek xalq qahramonlik dostoni “Alpomish” arxaik epos namunasidir.
Buni unda keitirilgan ayrim qadimiy marosimlar tasviri, e’tiqodiy qarashlar talqini,
umummadaniy urf-odatlarning badiiy ifodasi to‘liq tasdiglaydi. U dunyo xalqlari
eposchiligida kuzatiladigan umumiy, o‘zakdosh hodisalarni gamrab olgan.
Shuning uchun u o‘zbek xalqining jahon xalqlari madaniy merosiga qo‘shgan eng
munosib javohirlaridan biri sifatida chet ellik olimlar e’tiborini ham qozonib
kelmoqda.

3. “Alpomish” dostoni o‘zbek xalqi madaniy turmushi tarixining o‘ziga xos
badiiy oynasidir, chunki uning sujetida ajdodlarimizning eng gqadimiy va
hayotbaxsh an’analari badily mujassamlantirilgan. “Alpomish” dostoni sujetida
arxaik marosimlar bilan bir qatorda hozirgacha o‘tkazilib kelinayotgan marosimlar
tasviri uchraydi. Shunisi bilan u tarixiy-madaniy va tarbiyaviy-ta’limiy ahamiyat
kasb etadi.

4. “Alpomish” dostoni sujetida hozirgi maishiy hayotda o‘z o‘rniga ega
bo‘lgan hamda hozirgi maishiy turmushda o‘z o‘rnini batamom yo‘qotgan
marosimlar tasviri kuzatiladi. Ularni o‘rganish orqali an’anaviy marosimlar hagida
bilib olish mumkin. Dostonda marosimlar tasviri to‘liq va batafsil bayon
etilmagan. Faqat unga xos eng muhim qirralar u yoki bu obraz faoliyatiga bog°‘lab,
u yoki bu badiiy detal vositasida ifoda etilgan.

5. “Alpomish” dostoni maishiy hayot detallariga juda boy. U real hayot
epizodlarini keng gamrab olganligi bilan ajralib turadi. Doston sujetini to‘liq
anglash uchun o‘zbek xalq marosimlarini, urf-odat va an’analarini yaxshi bilish
talab etiladi. Aks holda, doston mazmunini to‘liq anglash qiyin kechadi.
Shuningdek, dostonda odob-axloq bilan bog‘liq urf-odatlar talqini ham keng o‘rin
egallagan. Jumladan, unda xalgimizning fazilatiga aylangan salomlashish,
mehmondo‘stlik, do‘stlashish va til odobi yuksak pafos bilan kuylangan.

6. “Alpomish” dostonida oilaviy-maishiy marosimlar, urf-odatlar bilan bir
gatorda ayrim irim-sirimlar, e¢’tiqodiy ishonchlar ifodasi ham ko‘zga tashlanadi. Bu
jihatdan dostonda safarga chiqishdan oldin duo olish, safarda o‘zini himoyalash,
“ot o‘yini”, isiriq tutatish kabilar bilan bog‘liq e’tiqodiy qarashlar, irimlar tasviri
alohida e’tiborni tortadi.

7. “Alpomish” dostonida xalqimizning bola hayotiga daxldor “Tug‘ilish to‘yi”
yoki “Beshik to‘yi”, “Ism to‘yi”, “Soch to‘y1”, “Tish to‘y1”, “Oyoq to‘y1”,
“Chupuron” yoki “Sunnat (Xatna) to‘yi” singari marosimlar hamda ular bilan
bog‘liq “maslahat oshi”, “so‘qim so‘yish”, “beshikkerti”, “etakka solish” singari
udumlar badiiy tasvirlangan.
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8 “Alpomish” dostoni nikoh to‘yi jarayoni bilan bog‘liq juda ko‘plab maishiy
hayot detallarini gamrab olgan. Ayniqsa, dostonda nikoh to‘yi marosimi va unga
X0s urf-odatlar tasviriga juda katta o‘rin ajratilgan. Chunki nikoh to‘yi orqali yangi
bir oilaning paydo bo‘lganligi gayd etiladi. Oila esa jamiyatning muhim
yacheykasi hisoblanadi. Uning mustahkamligi va tinchligi elu yurt mustahkamligi
va tinchligini kafolatlaydi. Shuning uchun nikoh to‘ylari qadimdan juda katta
e’tibor va tantana bilan nishonlanib kelinganini “Alpomish” dostoni dalillaydi. Shu
jihatiga ko‘ra u kelajak avlod uchun o‘ziga xos “hayot va turmush sabogqnomasi”
vazifasini o‘tay oladi.

9 “Alpomish” dostonida o‘zbek nikoh to‘ylarining uch bosqichi: 1) nikoh
to‘yigacha bo‘ladigan wurf-odatlar; 2) nikoh to‘yi wvaqtida o‘tkaziladigan
marosimlar; 3) nikoh to‘yidan keyin o‘tkaziladigan marosimlar tasviri keltirilgan.
Dostonda o‘zbek nikoh to‘yiga daxldor “qiz tanlash” yoki “qiz ko‘rish”, “og‘iz
iskash”, “sovchilik”, “ro‘mol o‘rash”, “fotiha”, “qalligqa bormoq” yoki “qalliq
0‘yini”, “to‘qqiz bichish”, kuyov navkarlarning kelinnikiga tantanali kelishi va
kutib olinishi, kelin tomonning ularga to‘qqiz tovoq qilishi, kuyov va kelinning
gulxan atrofidan aylantirilishi, salom qilishi, “Qiz opqochdi” qilinishi, nikoh
jarayoni, unda vakil otalarning belgilanishi, “qiz so‘ylatar” rasmi, “o‘lan kechasi”,

2%  ¢¢ 29 99

kelin-kuyovga chimildiq tutish va chimildiqda “oyna ko‘rsatar”, “soch siypatar”,
it irillar”, “kampir o‘ldi”, “kuyov uloq”, “erga ko‘rsatdi”, “ota duosini olish”,
“bagan solmoq”, “kelin ko‘rdi”, “kelin salom”, “to‘sh soldi” singari qator urf-
odatlarning amalga oshirilishi haqida o‘ziga xos poetik uslubda ma’lumotlar
keltirilgan.

10. “Alpomish” dostonida to‘y rasm-rusumlari bilan bir qatorda to‘yga borish,
to‘yda o‘zini tutish odob-qoidalari ham yoritilgan. Bu jihatdan unda xotin-
gizlarning dasturxon-sachoq ko‘tarib, yasan-tusan qilib to‘yga borishi, to‘yda “to‘y
buzish” odati kabilar tasviri diqqatni jalb qiladi. Shuningdek, doston mazmuniga

0°‘zbek motam (aza) marosimiga aloqador ayrim ma’lumotlar ham singdirilgan.
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BBEJIEHUE (anHoTanms K gucceprauuu AokTopa ¢puiocopuu (PhD)

AKTYaJIbHOCTh M BOCTPeO0OBAHHOCTHb TeMbl AWccepranmuu. B Mupoom
AMOCOBEICHUHM BCErJa YIEMsUIOCh OOJBIIOE BHUMAaHUE TOMY, 4YTOOBI B
TePOMYECKUX 3MOCaX KaXJAOro Hapojaa ObUIO OTPaKEHO €ro MeCcTO B MHPOBOM
[UBUJIM3AIMA C TOYKH 3pPEHHUS OTPAXKEHHsS €ro KyJbTypHOro oOpa3a >XW3HH,
CBOCOOPA3HBIX TPAAUIIMM, ICUXUKUA. DMOC «AJIAMBIIDY, MOTYYUBIIUNA TPU3HAHUE
IOHECKO u mupoKO OTMEYaKIIMil CBOE THICIYEIETHE BO BCEM MHpE, HE
SBJISIETCA HWCKJIIOYEHUEM. BbISBICHUE BBIPAXKEHHBIX B HEM OOIEUYETIOBEYECKUX
uJel, TPAAUIMOHHBIX MOTHBOB, apXaW4yecKoro CIOXKeTa, OCOOEHHOCTEH
XYJ0)KECTBEHHOW HMHTEPIPETAIIMH CEMEWHO-OBITOBBIX OOpSIIOB MpuoOpeTaeT
BAXXHOE 3HAYCHUE JJII 0OOCHOBAHHUS COOTHOIICHHS 3M0ca ¢ 0OpsioM, ObUIMHOM,
MacTepCTBOM OaxIIIy.

B MupoBOM 310COBEIEHUH M3YYEHHE POJIM 310Ca B CUCTEME (POJIBKIOPHBIX
AHpPOB, apeaja paclpOCTPaHEHUs, 3aKOHOMEPHOCTEW pa3BUTHS, SIHUYECKOTO
CIOJKETa, apXaWyeCKUX U TPAJAUIMOHHBIX MOTHUBOB, KOMIIO3HUIIMK OOpPa30B,
XYJI0)KECTBEHHOTO KOHCTPYUPOBAHMS, CTHJIS BBIpAKEHUS, sI3bIKa Bcerja ObLIO
OJIHUM M3 MPUOPUTETOB. Borpoc amoca u 00psiia, sroca u 3THOCA TaKKe SBIISAECTCS
OIHOM W3 TaKUX aKTyaJbHBIX Hay4yHBIX mpobseM. Wx wuzyueHue B
aJNaMbIIIOBEEHUA HA OCHOBE J3MHYECKUX BAapUAHTOB, B KOTOPBIX PACKPBHITHE
OCOOEHHOCTEM TOITUYECKOTO0 TOJKOBAHUS CEMEHHO-OBITOBBIX OOpSIOB U
HallMOHAJIBHBIX OOBIYAEB C TMOMOIILIO PUTYATbHO-MHU(POJIOTHYECKUX, HUCTOPUKO-
reorpauyeckux, AHTPOTMOJIOTUYECKUX, CpPaBHUTEJILHO-3THOTpaUIECKuUX,
ATHO(OJIKIIOPUCTHUECKUX METOJIOB, TEOPUU CTPAHCTBYIOIIUX CIOKETOB, CUMTAETCS
BKHBIM C TOYKU 3PEHUS TOTO, YTO MOXKET CIY>KUTh 000TalIEHUIO TEOPUH DIOCA.

VY30ekckuid HapoJ MMeeT Oorarble M JIPEBHUE SIUYECKUE TPAAMIIMM 3I10Ca,
MCKyccTBa Oaxuu. Y Hac BeJauKas UCTOPHS, KOTOPOH CTOMUT MO3aBUAOBAaTh. Y HAc
€CTh BEJIMKWE MPEIKH, KOTOPBIM CTOUT M03aBUAOBaTh. Y HAC €CTh HECPABHEHHBIC
GorarcrTBa, KOTOPHIMH CTOMT 3aBHAOBATh” . OXHHM H3 TAKHX HECPABHEHHBIX
OoraTcTB SBIIAETCS A10C “AJmambiin’.

B HeM Hamum cBoe XYJI0KECTBEHHOE BBIPAKEHUE HAIIM HAIMOHAJIbHBIE
IIEHHOCTH ¥ IPEBHUE OOPAJIbI, HA OCHOBE M3YUCHHS PAa3IMUYHBIX BAPUAHTOB AI0CA B
CPaBHHUTEIbHO-TUIIOJOTHYECKOM aCIeKTe aKTyalbHOM M HEOoOXOJuMOW 3amayeit
SBJISIETCS BBISIBJIEHUE B HUX XYJO0KECTBEHHBIX 3aKOHOMEPHOCTEH, CBA3AHHBIX C
AIUYECKON MOTHBALMEN HAIMOHAIBLHOTO 00psiaa, oObIYaeB, MyTeM HalOJI0IeHUs 3a
MacCTEpPCTBOM HOAXIIIH.

DONnoc Kak YHUKaJIbHBIM BHJ HCKYCCTBAa COXPAHSIETCS TBOPIAMU-OaxIu B
paMKax TpaJulUM YUUTels-yueHHKa. biaromgaps yCHUIIHSM SIOCOIOTHYECKUX
KOJ, CHOPMUPOBABIIMXCS HA  TEPPUTOPUMU  HaAmIeW  pecnyOJuKu U
IPOJOJDKAIOIIMXCS 10 CUX MOp, OOJIbIIOE KOJUYECTBO AMOCOB OBLJIO MEPENIaHO B
KAauecTBE JyXOBHOIO Hacieaus. B 1mieneBpax 3TOro yHUKaIBHOTO JyXOBHOTO
Hacjeaus, CO3JaHHOIO, OTIOJHMPOBAHHOTO M IEPEJAaBAEMOI0 M3 IOKOJEHHUS B

! Anabuér Ba caHbar, MaJAHHATHH DPHBOXUIAHTHPMII — XaNKMMH3 MAbHABHI ONAMHHH IOKCANTHPHIIHHHL
MycTaxkaM noineBopuaup. Y30ekucron PecnyOmukacu I[Ipesmpentn I1I.Mup3uéeBHUHr Y30EKHUCTOH MXKOIKOP
3uénuilapy BakWIapyu OuiaH ydpanryaaru Mabpysacu // Xank cysu. — 2017, 4 aBrycr. — Nel153 (6347).
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NIOKOJICHME Ha TMPOTSHDKEHUHM ThHICSYENIETUN, YHHUKAJIbHOE XYJI0KECTBEHHOE
BBIPAKEHUE HAIll HApOJ HAXOAUT B CBOEM MHUPOBO33PEHHH, IPEBHUX BEPOBAHUSX,
HIMPOKOM 00pa3e MBIIUICHUS, CTETUYECKOM OTHOIICHUU K KU3HHU, MEUTAHUSX,
CTPEMJICHUSX, HaASKOaX, TpagulMsax. Inoc “Anmamsiil’, TOCBSIIICHHBIN
MIPOCJIABJIEHUIO TAKMX BAXKHBIX YEJIOBEUECKUX HJIEH, KaK IepOu3M, MaTPHUOTU3M,
YeJIOBEYHOCTh, B3auMMHasi 100poTa, Apyk0a M rapMOHUs, 3alllUTa YECTU CEMBH,
MOXET CTaThb OCHOBHBIM OOBEKTOM M3yUYE€HHUS] U TEOPETUUYECKUX BBIBOJOB
XYyJI0)KECTBEHHOTO MBIIUIEHUS BCEX HApOJOB, MMEIOLIUX SIUYECKOE Hacleaue.
[ToToMy 4TO OBUIO BBISIBIEHO, YTO €T0 CIOKET M CTPYKTypa MEPCOHAXKEH HUMEIOT
CXOJICTBO C JpEBHErpedYecKUM »HnocoMm “Oaucces” U KOPEUCKUM SIOCOM
“Jl>xyMOHT”. DmoC MOMYJIAPEeH W y OaxmM LENbIX TIOPKCKHX HApoOJOB. 3alKCcaH
PSII €ro BEPCUM U BAPUAHTOB.

Heinemnue ycnoBus rio0anv3aiuu, BIUSHUAE “MacCOBOM KyIbTYpbl” JEIAOT
TJIABHOM 3a/1aueil aieKBaTHYIO OLIEHKY MOJJIMHHBIX LIEHHOCTEN HAIIEro Hapo/ia, ux
OponaraHgy B COOTBETCTBUM C MOTPEOHOCTSIMU MOJIOJIOTO TMOKOJEHUS U
TpeOOBaHUSIMU BPEMEHH, H3yUYE€HHE HA OCHOBE HOBEUIIUX U aKTyaJbHBIX
TEOPETUUECKUX KOHLETIIUI MUPOBOM (POJILKIOPUCTHUKH.

JlaHHOE AUCCEPTALIMOHHOE HCCIEA0BAHUE B OIPEACIICHHON CTEIEHU OKaXKeT
IIPaKTUYECKOE COJCHCTBHE BBINOJHEHHUIO 3aJad, OTPaXEHHBIX B YKase
[Ipesunenta Pecriyonuku Y30ekucran NeYII-5850 “O mepax mo kapauHaIbHOMY
MOBBIIICHUIO POJIM U aBTOPUTETA Y30EKCKOTO SI3bIKAa B KAYECTBE TOCYAapCTBEHHOTO
sa3pika” oT 21 okTsa0pst 2019 rona, B IlocranoBnenuu Ilpesunenra PecnyOnmku
V30ekuctan NelIll- 2995 “O wmepax mo npanpHEWNIEMY COBEPILIEHCTBOBAHUIO
CUCTEMbl XPaHCHWs, HCCIEJOBAHUS U TMpoMNaraHibl APEBHUX MUCHMEHHBIX
uCcTOYHUKOB” OT 24 Mast 2017 roga, NelIl1-3271 “O nporpaMMme KOMIIJIEKCHBIX MEp
N0 Pa3BUTUIO CUCTEMbl M3JAHUS M PACHPOCTPAHEHUS KHIKHOM MPOIYKIUH,
MOBBIIMICHUIO KyJIbTYphl uTeHus oT 13 centsOpss 2017 roma, IlocranoBieHuun
Ne304 KabGunera MunuctpoB Pecnybnmuku VY36ekucran “O  Mepax 10
JTanbHEHIIeMy pa3BUTHIO U COBEPIICHCTBOBAHMIO HMCKYCCTBAa Oaxmm U
ckazutenbeTBa” OT 26 ampens 2018 roga, u B Opyrux HOPMaTUBHO-IIPABOBBIX
JIOKYMEHTaX UMEIOIIMX OTHOILIEHUE K TaHHOU cepe neaTeIbHOCTH.

CooTBeTcTBHE UCCJIET0BAHUA NPUOPUTETHBIM HANPABJIEHUAM Pa3BUTHUA
HAyKH U TexHoJioruii PecnmyOaukm Y30exkucraH. /(uccepranusi BBINOJIHEHA B
COOTBETCTBUM C NMPUOPUTETHHIM HAMPABICHUEM PAa3BUTUS HAYKHM W TEXHOJIOTHM
pecnyonuku 1. “DopMupoBaHue CUCTEMbl HHHOBAIIMOHHBIX HJIEH U UX peah3allus
B COI[MAJILHOM, IPaBOBOM, KYJbTYPHOM, JYXOBHO-TIPOCBETUTEIHCKOM pPA3BUTUU
MH(OPMATU3UPOBAHHOTO OOIIECTBA U IEMOKPATUYECKOI0 rocyJapcTna’.

Crenenb u3y4eHHOCTH mnpolsembl. lccnenoBanus nsnoca “Amnmameinn’
MPOBOAWINCH TaKXK€ B KPYMHBIX HAYYHBIX IIEHTpax Mupa (POJbKIOPUCTUKHU
Awmepuku, ['epmanun, Poccun, Kopewu, TypHI/II/I.2 Yamie Bcero OHM HaIpaBJICHBI Ha

2 Paksoy H.B. “Alpamysh” Central Asian Identity under Russian Rule. — USA: AACAR, 1989. — 683 p;
Kupmynckuit B.M., 3apudon X.T. Y306ekckuii HapoaHbIil repondeckuii armoc. — M., 1947, -518 c; Paiixn Kapm.
Tropkckwuii amoc: Tpaguuuy, GopMel, modTudeckas ctpykrypa. Ilep. ¢ auri. B. Tpelicrep nox pex. [.A. ®yHka. —
M.: Bocrounas aurepartypa, 2008. — 383 c.; Uuréar O. “Annomumr” Ba “OKyMyHr” AOCTOHIApUHUHI KHUECHUIL
tunonorusicu: Jlokropauk aucc. aBroped. — Tomkenr, 2014. — 75 6.
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BEpCMM M BapHaHTBl 3TOr0 3M0CAa, HAa HX CpPaBHUTENIbHOE wu3ydeHue. Ilpu
OCYIIECTBIICHUH TIEPEBOJIOB AII0CA HA PYCCKUM, HEMEUKNAM, aHTJIMMCKUN, TYPELIKUI
A3bIKM BEJIMKH 3aciyrd Takux aBTopoB Kak X.Ilakcoi, C.baypa, JI.IleHbKOBCKHIA,
Kapn Paiixn, Oticy umiuek u Oiinyp O3.

O Bepcusix W BapuaHTax “Anmamsiima” B y30€KCKOM (OJIBKIIOpE, CIOKETe
’moca, 4Yepene MOTHBOB, o0Opa3ax, OCOOCHHOCTAX WCIOJHEHHUs, MecTe B
penepTyape 0axium NpOBOIWIM HccleqoBaHusl Takue ydyeHble kak X.T.3apudos,
M.A¢3zanos, H.IlykypoB, M.CaumgoB, M.Myponos, T.Mupzaes, O.CoGupos,
I"Mycuna, M.Kymmokos, T.I'o3uboes, C.ﬁynﬂomeBa, N.Epmaros, A.Dprames,
O.Magaes, M. XKypaes, 111 Typaumos, K. morkynos, H.I'. AmamGepresosa.’

“IlpoBosiTCS ~ MEXIyHApOAHbIE KOH(EPEHIMH, TOCBSIIEHHBIE 3IOCY
“AJmamsIi’”, MaTepHambl KOTOPHIX HM3IAI0TCA B BHae cOoprukos.” T.Mup3acs,
K. Omonkyno, Cenamu @HUIOKOpP COCTaBWIM  CIIOBaph smocoB.”  Amoc
“Anmampir” BkiarodeH B 1-if Tom 100-ro TomHuka “IlaMsTHUKH y30€KCKOTO
HapOIHOIO TBoquCTBa”.6

JlanHO€ HcclieIoBaHNE OTJIMYAETCS OT MPOBOJMMBIX JI0 CUX TOp paboT Tem,
YTO HAIPaBJIICHO HAa CPAaBHUTEIIBHOE HW3YYEHUE XYAO0KECTBEHHOIO BBIPAKEHUS
oOpsI0B B Y30€KCKHMX BapuaHTax 3moca “Amambiir’.

CootBercTBHE TeMbI TUCCEPTALNHA c IUIAHOM HAY4YHO-
HCCJIEA0BATENIbCKUX Pa0d0T BbICHIEr0 00Pa30BaTEeNbHOIO, IJle BBINOJHEHA
auccepraums. VccienoBaHue BBINIOTHEHO B paMKax aKTyallbHBIX MPoOJieM
donbknopucTUKM  TIaHa  Kadeapsl  y30ekckol  nuTeparypsl  byxapckoro
rocyJapCTBEHHOT0  YHHUBEpPCHTETa M  BKJIOYEHO B  IUIaH  HAY4HO-
HCCIIeI0BaTeNbCKUX padoT byxry.

Heanb uccieqoBaHusi packpbITUE HUCTOPUYECKUX OCHOB B3aMMOOTHOILIECHUMN
smoca U 00psiia Ha OCHOBE BBISIBJICHUS XYI0’KECTBEHHOTO BBIpaXXKEHUsI 0OpSI0B B
y30€KCKMX BapuaHTaX »3moca “‘AJMaMblll’, 3aHUMAIOIIETO Ba)XHOE MECTO B
TpaaulMK y30€KCKOTO 3I0Ca, XYAO0XKECTBEHHOTO XapakTepa HalMOHAJIbHBIX
0ObI4aeB, MPEJCTABICHHBIX B CIO)KETHON CHUCTEME 3MOCa.

3 lykypos H. “Anmomunt” gocronu xakuma // [lapk rommysu. — Tomkent, 1956. — 2-con. — b.99; Fo3uboes T.
“Asmomunr” 10CcTOHMHMHT Hamanran Bapuantiapu / Y36ek Tumu Ba anabuérn macananapu. Hamanran Jlasnar
TeJlaroruka MHCTUTYTHHUHT WIMHN acapiapu Tyruiamu. — Tomkent: ®an, 1969. — b.3-16; Mup3aes T. “Anmomuin”
JIOCTOHHHHHT AaXOH XaIKIapH SIHK MAKOIUETHIA TyTraH Ypru // Y36ek Tuiu Ba anabuéru. — Tomkent, 1999. — 6-
coH. — B.34-37; XK¥paes M. Byiok kaxpaMoHIHK smocH. // Y36ex Tunu Ba anabuétu. — Tomkent, 1999. — 6-con. —
b.51; Mypono M., Oprames A. Annomuinnoma. I Ba II kuro6map. — Tomkent: Mexnar, 1999 — 288 6., 2000. —
568 6.; Mamaes O. “Anmomum’ Owran cyx0ar. — Tomkent: MabnaBust, 1999. — 75 6.; Typaumor II. Dmoc Ba
stHOC. — Tomkent: Y36ekucton, 2012— 98 6.; Duonkyn XK. Y36ex GoabKIOpHaa TyII Ba YHUHT GaaHuil TATKUHH, —
Tomkent: ®an, 2011.— b.304; Annambeprenosa H.I'. “Anmomuin’” OCTOHUHUHT ¥30€K Ba KOPAKAIIOK BEPCHSIIAPH
kuécuit Tunonorusicu: ®uon. ¢an. 6-ua dancada goxropu (PhD) auc. aBropedeparu. — Tomkent, 2019. — 49 6.

3 “ AnmoMHLI” JOCTOHH Ba KAXOH XaJIKJIApH DMK HWKOIUETH” [ MaB3yCHIard Xaakapo KOH(EPEHIUS MaTePHaIapH.
— Tepmms, 1999. — 377 6.

* “ANIOMHII” TOCTOHH Ba KaXOH XaIKIAPH dIIHK IKOXASTH MaB3yCHIATH XalIKapo KOH(EPEHIMs MaTepHaIapH.
— Tepmus, 1999. - 377 6.

s Mup3aes T., Omorkyn XK., Cenamu ®@unokop. “AnnomMunr’ JOCTOHUMHUHT U30XJIH JTyFaTd. — TOIMIKeHT: DnmMyc-
Ipecc-menua, 2007. — 164 6.

® Anmomum. V36ex xank wkoau énropnukiapu. 100 xunamuk. bupunum xxwna. Jocton. dozun Iﬁynﬂom VEnu
BapuanTtu. Hampra Taiiépnoun: T.Mup3aes. — Tomxkent: F.Fynom Homunarn Hampuér-marbaa wkoauit yitu, 2015.
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3amauu uccjieI0BaAHNS:

JI0Ka3aThb MECTO 3M10ca B 00psije, a Takke oOpsiga B 3IOCE, UCTOPUUYECKUE
OCHOBBI OTHOWIEHUS 3Moca M 00psia, 3THOCAa W OBUIMHBI, APEBHOCTb 3TOM
TpagulIny;

BBISIBJICHUE ATAllOB M3Y4YEHUs 3Mo0ca “AJmaMsbill’ , METOAOB U ATOCA MEHUS,
(GakTOpoB BKIIIOUEHMS] HAIMOHAIBHBIX OOPSAOB M OObIYaeB B CIOKET €ro
y30€KCKUX BapHAHTOB;

Knaccudukanus u xapakTepucTHKa THUIIOB OOPSIOB, BBIPAKEHHBIX B 3I10CE
“AnmamepIi”’, apXaudHbIX B HEM U COXPAaHUBIINXCS A0 CUX MOp o0psiaax;

PACKpbITh OCOOCHHOCTH XYJIOKECTBEHHOM HWHTEPHpPETAlMd HAIIMOHAIBHBIX
00BbIYaeB, CBSA3aHHBIX C POXKICHUEM peOeHKa M HAUMEHOBAHHUEM, TIPEICTABIICHHBIX
B CIOKETHOM CHCTEME 3Ioca ““AlmaMpIr’’;

000CHOBaHME MacTepcTBa OaxIIM B MO3TUYECKOM TOJIKOBAaHUU OOPSIAOB U
oObIYaeB, CBS3aHHBIX C JTalaMd BEHYaHHUs (CBATOBCTBO, IMepefaya HEBECTHI,
BCTpEYa HEBECTHI), COJICPIKAIIUXCS B AIIOCE;

MOKa3aTh XapaKTepHbIC aCHEeKThl H300pa)keHuss OObIYAaeB, CBSI3aHHBIX C
TOCTEIIPUUMCTBOM, JPYK00# B “Anmnamsiii’.

B kauecTBe 00beKTa HCCJIeI0BAHMS ObUTM BHIOpaHbI Y30€KCKHE BapHaHThHI
snoca “Anmambiin’.

IIpeamerom mucciieOBaHUSL SIBISETCS HW300paKEHHE U HMHTEPIIpETAIUs
HapOJHBIX OOpSAOB M OOBIYAEB, BBIPAKEHHBIX B Y30€KCKHX BapHaHTaX »3I0ca
“AnnamspIi’.

Metoabl  uccienoBanusi. B ocBemieHMM — TeMbl  HMCCIEIOBaHUS
WCIIOJB30BAIMCh METOJIbI KJIACCU(UKAIIMOHHOTO, CPaBHUTEIbHO-UCTOPUUYECKOTO,
CPaBHUTEJIBHO-TUIIOJIOTUUECKOTO, ATHO(DOJTKIIOPUCTUYECKOTO,
AHTPOTMOJIOTMYECKOTI0 aHAJIU3A.

Hay4yHasi HOBH3HA MCCJIEIOBAHUS COCTOUT U3 CJIeYHOIINX:

Ha OCHOBE COLMAIBHO-UCTOPUYECKUX, KYJIbTYPHO-IYXOBHBIX  OCHOB
OTHOIIEHUS dIoca W 00psA/a, dTHOCA U dMoca B Y30€KCKOM 310ce 0OOCHOBAHBI
JIPEBHOCTD, TPAIULIUOHHOCTb;

JIOKa3aHO, YTO BHJBI OOpPSIOB, BBIPAXKEHHBIE B Y30€KCKOM HapOJIHOM
TEPOMUECKOM 310ce ““ANmamblli’, CBS3aHHBIX C POXKJICHHEM, OOpe3aHHeM,
KEHUTHOOM, CMEpPThIO, apXaWdyHble M COXPAHMBIIHECS 10 CHUX TOpP CEMEHO-
OBITOBBIC OOPSIABI COCTABIISIIOT CIOKETHYIO MOJIETh U MOP(OJIOTHIO 3110CA;

ApxanyHble CEMEUHO-OBITOBBIC oOpsIbI, 3aMMCTBOBaHHBIE u3
XyJI0KECTBEHHON KOMIO3UIIUK Y30€KCKHUX BapuHaHTOB »dmoca ‘“‘Anmampiin’”,
MpeCTaBJICHbl B TaKUX MPU3HAKAX, KaK YyJIECHOE POXKJICHHUE IJIaBHOTO Ieposi, €ro
neperMeHOBaHue, o00JajJjaHue MHUCTUYECKUMU CIHOCOOHOCTSAMH U OpYKHEM,
JONIA/IblO,  XOXKJACHUE TIOJI TOKPOBUTEIHCTBOM  JPAHIIEB, B  KOTOPBIX
UJICaTM3UPOBAHBI MIIEMEHHO-POIOBBIE TOHSITHUS;

PaCKPBITHl OCOOCHHOCTH XYJ0KECTBEHHOTO U300paKeHUsT 00psiia U 00bIuaeB,
CBSI3aHHBIX C POXKACHUEM peOeHKa, €r0 UNMEHEM, BEHYAaHHEM B CIOXKETE ATI0CA;

MOKa3aHa  XYyJOXKECTBEHHAs  CYIIHOCTh  HAIMOHAIBHBIX  OOBIYAEB,
3aKOHOMEPHOCTHM HMX JMUYECKOW MOTHBALIMM, MPEACTABICHHBIE B CHCTEME
AIUYECKOr0 CIOKETA.
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PacKpbITBl OCOOCHHOCTH XYJ0KECTBEHHOTO H300paXeHHs, HaIMOHAIbHO-
ACTETUYECKOTO XapaKTepa 0Ops/I0oB U 00bIYAEB, CBSI3aHHBIX C POXKJICHUEM peOeHKa,
€ro HMMEHEM, BEHYAaHHEM B CIOXKETE OJII0CE, IMOITHUYECKUE 3aKOHOMEPHOCTHU
o0OecrieueHUsT COOTBETCTBHUSl  JMHUYECKOW  JACHUCTBUTENBHOCTH C  pealbHOM
YKA3HEHHOM CLIEHOU B UX AIMYECKOW MOTUBALMH.

IIpakTH4yeckne pe3yabTaTbl HCCJIACAOBAHNS:

Ha ocHOBe CpaBHUTENBHOTO U3Y4YEHHUS Y30€KCKMX BapHaHTOB 3M0ca
“Annamspilr”’ MPOBEAEHO KOMIUIEKCHOE HCCIEIOBAHUE MECTa U IMO3THYECKOTrO
BBIPAXKECHHS OOPSIIOB B UX XYJI0KECTBEHHON KOMIIO3UIMH, BUI0B, HAIMOHAIBHBIX
0COOEHHOCTEN;

Hay4HO OOOCHOBAHO, YTO B ONPEIECICHUH XYHOXKECTBEHHONM KOMIIO3HUIIMH
3Moca Ba)XXKHOE MECTO 3aHUMAJIM OOpsibl, B KOTOPBIX BBIPA3WICS pAJl HAIIMX
o0ObI4aeB, CBA3AaHHBIX C POXKJIECHUEM, HMEHEM peOeHKa, CO3/IaHHEM CEMbH,
OpakocoYeTaHUEM;

B KaUeCTBE 00BbEKTa 3THOPOJIKIOPUCTHUECKOTO aHAJIN3a U3YUEHbl OTHOIIECHUS
smoca U 00psAza, ITHOCA U OBUIMHBI, T. €. POJIb 310ca B 00psiae U OOPSAHOCTH B
3I0CE, a TAKXKE B KYJBTYPHO-AYXOBHOW KU3HU HAPOAA;

JI0Ka3aHO BIIMSTHUE 3110Ca U 00PSA0B ApYT Ha JApyra B UX MOMYJISpU3ALIH,

JIOCTOBEPHOCTh  pe3yJIbTaTOB HCCJIEIOBAHMS  OINPEACIACTCS  YETKOU
IOCTaHOBKOHM MpoOeMbl, 000CHOBAHHOCTBIO JOCTUTHYTHIX BBIBOJIOB METOJIaMHU
KJIaCCU(PUKALTMOHHOTO, CPaBHUTEJIBHO-UCTOPUYECKOTO, CPaBHUTEIBHO-
TUIIOJIOTUYECKOT0, 3THO(DOIKIOPUCTUYECKOTO, AHTPOIOJIOTMYECKOTO aHaIM3a,
ONIOPOM Ha OTAENBbHBIE BEPCUU U BAPUAHTHI AI10CA “AJITaMBbIII .

Hayuynas M npakruyeckasi 3HAYMMOCTb Pe3yJIbTATOB HCCJIeJOBAHHUSA.
Hayynasg 3HaunMoOCTh pE3yNbTaTOB HCCIECIOBAHUS 3aKIIOYAETCA B TOM, 4YTO
CHEJIaHHbIE TEOPETHUYECKUE BBIBOJABI MPUOOPETAIOT BAXHOE TEOPETUUYECKOE
3HaYeHUe MpPHU U3yYEeHUU HH(OpMALMU, CBSI3aHHOW C MCTOPUYECKHMMH OCHOBaMH,
(akTopaMu  BO3HHMKHOBEHUSI U  CYLIECTBOBaHUS, dJTallaMd  pa3BUTHA,
crienuUIEeCKUMH >KaHPOBBIMU OCOOCHHOCTSIMH Y30€KCKUX 3I0COB, MX BEPCUEH U
BapUATUBHOCTBIO, XAapaKTEPHOW I SIUYECKOIO0 TBOPYECTBA, BOCIHPHUATHH
0co0oro MecTa oOpsI0B B X KOMIIO3UIIHH.

[IpakTryeckass 3HAUMMOCTb PE3YyJIbTATOB MCCIENOBAHHUS COCTOUT B TOM, YTO
coJiepkalirecss B HeM 00OOIIeHUs U MaTepuabl M0 CPAaBHUTEIHLHOMY H3YUYECHHIO
oOpa3a ¥ TOJKOBAHHUS XYJI0)KECTBEHHO BBIPAKEHHBIX HApOJHBIX OOpSIOB B
BapuaHTax d1oca “AynaMslir’ MOTYT ObITh MCIOJIB30BAHBI MPU YTECHUH JIEKIIUI B
BBICIIMX  Y4YEOHBIX  3aBEJCHUAX IO MpeaMeraM YCTHOTO  HapOJIHOTO
XYJ10°)KECTBEHHOT'O TBOPYECTBA, (DOIBKIOPHOTO TEKCTOBECHUS, TPU MPOXOKIECHUU
CHelUaIbHBIX KYpCOB, IMPOBEIECHUU KYpPCOBBIX pPAOOT, COCTaBICHUH Y4E€OHBIX
nocoOui, yueOHUKOB, IIMPOKOE MTPUMEHEHUE TIPU CO3/IaHUU KOMILJIEKCOB

BHeapeHHOCTh pe3yabTaroB HccjeaoBaHusi. Ha ocHOBe HaydHBIX
pe3yibTaToOB, IMOJIYYEHHBIX B MPOLECCE ONPEAEICHHUS XYAO0KECTBEHHOIO
BBIPKEHUS 00PSAIOB B 3110Ce “ANmambIin’:

BBIBOJIbI OTHOCUTENIbHO OOOCHOBAHHOCTH JPEBHOCTH, TPAJAULIMOHHOCTh U HA
OCHOBE COLMAJIbHO-UCTOPUYECKUX, KYJIbTYPHO-IYXOBHBIX OCHOB OTHOLIEHHS
smoca M 00psAga, STHOCAa W 3IM0ca B Y30€KCKOM 3I0CE HCIOJIb30BaHbl MpHU
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BBIMIOJTHEHUH (yHIAMEHTAIbHOTO HayyHoro mpoekra DA-O1-O05 mno Tteme
“UccnenoBanue UCTOpUU KapaKaJllaKkCKon (b OJIBKIOPUCTUKH u
autepatyposeacHus” (2017—2020 rr.) BBIITOIHEHHOTO B KapaKaJIMMaKCKOM Hay4dHO-
UCCJIEIOBATENIbCKOM ~ MHCTUTYT€ TyMaHMTapHbIX Hayk Kapakammakckoro
otneneHust Axagemuu Hayk PecnyOnuku VY30ekucrtan (cnpaBka Nel8.01/43,
18.01.2023). B pe3yabTaTe Ha OCHOBE CPABHHUTEIBLHOTO HM3YYCHHS Y30EKCKHX
BApUAHTOB 3Moca “Ajmamsplil” ObUIO MPOBEJECHO KOMIUIEKCHOE HCCIEAOBaHHUE
MeCTa M TO3TUYECKOTO BBIPAKEHUSI OOPSIOB B HMX XYJ0’KECTBEHHOM COCTaBe,
BUJIOB, HAIIMOHANBHBIX OCOOEHHOCTEH, OOOCHOBaHO, YTO OOPAIbI 3aHUMAIOT
BAJXHOE MECTO B ONPEIEICHUU IMOITUYECKON KOMIIO3HMIMH 3I0Ca, B HEM
XYyJIO)KECTBEHHO BBIPAXKEH pPAI OOPSIOB, CBS3aHHBIX C POXKICHUEM, HWMEHEM
peOeHKa, CO31aHHEM CEMbH, OPaKOCOYETAaHUEM, MOC U JIp. JOCTUTHYTO U3YUYEHUE
OTHOUIEHUS 00psia, ITHOCA U 310Ca, T. €. MECTa 310ca B 00psae U 0OpATHOCTH B
Moce, a TakkKe B KYJIbTYpHO-AYXOBHOM JKM3HM Hapojla KakKk OObeKTa
THOQOJIKIOPUCTUYECKOTO aHaIu3a. JTO IMO3BOJIAET BBISIBUTH MECTO 3Ioca B
oOpsiie 1 o0psiga B 3MOCE, UCTOPUUYECKHE OCHOBBI B3aMMOOTHOLIEHHS 310Ca U
oOpsiza, 3THOCA W 3MO0Ca, APEBHOCTh TOM TPAIUIIMU, BBISIBUTH STallbl U3yUCHMUS
samoca “Anmameiii’, METOJbI W 3TOCHI, (aKTOPhl BKIIOUEHUS] HAIMOHATBHBIX
oOpsiioB U O0blYaeB B CIOXKET oOpsaa, ero y30eKCKHe BapUaHTHI,
KJIacCU(UIIMPOBATh U ONMUCATHh BBISIBUTH TUIIBI OOPANIOB, BBIPAXKEHHBIX B 3IIOCE,
apXan4yeckue 1 J0 CUX MOop OBITYIOLIME B HEM OOpSIOB,;

Hay4YHbIE BBIBOJIbI O TOHUMAHUU TOTO, YTO B CIOKETE y30EKCKHUX BapUAHTOB
amoca “AJaMsilr’ MOCPEACTBOM MPEACTABIEHUS TAKUX MMPU3HAKOB, KaK 4yJIECHOE
POXKJIEHUE TJIABHOTO TEpOsi, €ro INeperMMeHOBaHUE, OOJaJaHHe MHUCTUYECKUMU
CIIOCOOHOCTSIMU M OPYXXHUEM, JIOIIAbl0, XOXKJICHHUE TOJA MOKPOBUTEIHCTBOM
ApAHLIEB SBJISETCS OOpa3loM apXauyecKOro 3Moca HCIMOJIb30BaHbI B Iepeaavyax
“lonzapb6 mas3y”, “Uumepsvio nmwoc”’, “Accarom, bByxopo”, “Caxkuzunuu
myvorcuza’ Tenekanana “byxapa” (CmpaBka Ne02-02-43 ot 13 despans 2023
roja). B pesynbrare MOCTUTHYTO COBEPIICHCTBOBAHUE COJACPKAHUS MATEPUATIOB,
MOJATOTOBJICHHBIX IS OTUX TeJenepenay, o0orameHne X HaydyHbIMU (pakTamu,
oOecrieueHne HAYYHO-TIOMYJIIPHON HampaBIIEHHOCTH mnepenaun. [IpuBeneHHBIM
aHaJIu3 MO3BOJIWII MOBBICUThH 3HAHUS, YUTATEIBCKUI UHTEPEC TEIE3PUTEIICH.

AnpoGanust Ppe3yJbTATOB MCCICAOBaHUs. Pe3yiabTaThl HUCCIEI0BAHUS
oOcyxzeHbl Ha 13 Hay4yHO-IPaKTUYECKUX KOHQPEpEeHIUsIX, B TOM 4Yucie 6
MEXIYHAPOIHBIX U 7 PECITyOIMKAHCKUX HAYYHO-TEOPETUYECKUX KOH(DEepEeHUIUX.

Ony0MKOBAHHOCTH Pe3yJbTATOB HCCJIEJI0BAHMA: BCEro IO TeMe
JUCCEPTALMK OMyOJIMKOBaHO 28 HayYHBIX PabOT, B YACTHOCTHU 2 CTaThbHU B HAYYHBIX
W3IaHUSAX, PEKOMEHIOBAaHHBIX BhICIel aTTecTallMOHHOW KomMuccuu PecryOnimku
V30ekuctaH K MOyOJWKAIMd OCHOBHBIX HAy4YHBIX pPeE3YyJbTAaTOB JOKTOPCKHUX
JUCCepTaIyii, U3 HUX 4 B 3apyO0e)KHBIX KypHaJax.

Crpykrypa m o0bem amccepranum. /uccepranusi COCTOMT U3 BBEICHUS,
TpeX TIJaB, 3aKJIIOYEHHUS], CIHUCKA HCIOJIb30BAHHOW JUTEpATypbl U MPUIIOKEHUS.
OO6mmii 06bem coctaBisietT 150 cTpanui.
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OCHOBHOE COIEP KAHUE IUCCEPTALINU

Bo BBOaHO# YacTh 00OCHOBaHAa aKTyallbHOCTh M HEOOXOJAMMOCTb TEMBbI
JUCCEPTALIMK, ONpEeNeNeHbl 1IeJb U 3a/ladyd, OOBEKT U MPEAMET HCCIEIOBaHUSI.
[Toka3aHO COOTBETCTBHUE MCCICAOBAHUS MMPUOPUTETHBIM HAMNPABJICHUSM Pa3BUTHSA
HAyKHU U TexHoJorui PecryOnuku Y30ekucTad, HayqyHasi HOBU3HA U MPAKTHUYECKHE
pesyapTarel. Ha oOCHOBE apryMEHTHPOBAaHHUS JIOCTOBEPHOCTH MOJIYYEHHBIX
pPE3YJbTAaTOB PACKPBITHI TEOPETHYECKass M MpaKTHUecKass 3HAYUMOCTh PaOOTHI.
[Toxa3aHa BHEAPEHHOCTh PE3YJIBTATOB UCCIEAOBAHUS B IPAKTUKY U anipoOaus.

IlepBas rnaBa nucceprauuu HasbiBaeTcs “HMcropHYecKkre KOPHH 310CAa U
o0Ops/I0BBIX OTHOIIEHWIT” U COCTOUT U3 TpeX paszaenoB. B mepBoMm pasznerne,
03arJIaBJI€HHOM KaK “Imansl, Memoovl uzyuyenusn snoca “Annamviui”, 0OCBEIICHA
KpaTKasi UICTOpHs 3apyOeKHOI0 U y30€KCKOr0 ajllaMbIIIOBEICHHUS.

B mnepeBose M HaydyHOM H3ydeHHMH ‘‘Anmambill’ OCOOBIM BKIJIAJl BHECIH
pyccKHe, HEMELIKUE, aHTJINICKUe, Kopelckue, Typelkue yueHsle. B pabote ¢ sToi
TOUKH 3pPEHUSI YIEJIEHO 0c000€ BHUMAHUE UCCIIEI0BAHUSAM aMEPUKAHCKUX YUEHBIX
Xacana ITakcos,’ C.Baypa, pycckux yuensix B.M.JKupmynckoro, JI.IIeHpk0OBCKOTO,
HeMmenkoro gomnpkiiopucta Kapmna Paiixis, kopeiickoit yueHoit O.MHrénr.

B uactHoctu, K.Paiixn, npuaaBan Oosiblioe 3Ha4€HHE TEM MECTaM B 3IIOCE,
KOTOpPBIE HMEKOT CXOJCTBO CO CKa3KaMH M DJIOCAMHM TIOPKCKUX HapOJOB.
JICHCTBUTENBHO, C O3TOM TOYKH 3PEHMS INPHUBJICKAIOT BHUMAaHHUE CIIEIYIOLIUE
TPaIUIIMOHHBIE MOTHBBI B 3M0CE, TAKHME KaK ‘TociaTh Mocia’, ‘“mepeexarb u3
CTpaHbl B UyKyI0”, “M000Bb JEBYIIKU U MAPHS APYT K APYTY, CONPOTUBIECHUE WU
MOJIOKUTENIBHOE OTHOIICHUE K HeMy ONM3KuX’, “COLMAIbHOE MPOUCXOXKICHUE
MOJIOZOTO YEJIOBEKA, KOTOPBIA CTAHOBUTCA YKEHUXOM  , “BBIIIOJHEHUE MOJOJbIM
YEeJIOBEKOM, KOTOPbIA CTAHOBUTCS JKEHMXOM, oO0s3aHHOCTe  (yCIIOBUIA),
3aJlyMaHHBIX €Tr0 HEBECTON , “NPEOAOJICHHE NPENATCTBUM, BO3HUKIIHUX IEPE.
YKEHUXOM, CMEJIO€ BBITIOJHEHHUE MOCTaBJICHHBIX YCIOBUM’, “COI03 BIIOOJICHHBIX,
“NosIBJICHHE HOBOTO JKEHHUXA”, “BTOPUYHOE 3aMY>KECTBO CYNpPYTH ’, “TOCIEIIHOE,
HO CBOEBPEMEHHOE MOSBJICHUE >XEHUXa-Teposi Ha CBaJb0E €ro BO3JIIOOJIECHHON
(>keHbl)”. DTH K€ MOTHUBBI MOTYT CIIYXHUTb JOKA3aTe€JIbCTBOM TOT'O, YTO B 3IOCAX,
Kak M B CKa3Kax, CYIIECTBYET ONpEACIICHHas CHOKETHAs MOJIeNlb, U BBI3bIBACT
MIPEICTABJIICHUE-TIOHMMAHNUE TIOpSAJIKA PACIOJIOKEHHsI MOTHBOB B Mopdoioruu
a10ca.

B snoce “Anmampliin’” MpeACTaBlICHbl JBa CBaJICOHBIX MOTHBA: a) CBajbOa
netei; 6) Opaunas cBagp0a Annamsima u bapunnoit). @onbknopuct . Typaumos
UHTEPIPETUPOBAT TMEpPBbIA MOTUB ‘“‘cBaibObI” B amoce “Anmamsiir’” Kak “Ep
mynoocomu 6a Kyx unosmu ouparawou”, a BTopor-kak “Vwean ypye Kyx ea Ep
apoosuda”.® TlosBiernne B smoce” AnmaMblin " HOBOTO KCHHXA — YIITOHTO3a,
MOTHB OOpBOBI TJIABHOTO repos AJMaMbllia ¢ KaJIMbIKAMH M UX XaHOM, IO CYTH,

" Paksoy H.B. “Alpamysh” Central Asian Identity under Russian Rule. — USA, AACAR, 1989. — 683 p;
Kupmynckuit B.M., 3apucdos X.T. V30exckuii Hapoublii reponueckuii smoc. — M, 1947. — 518 c; Paiixn Kap.
Tropkckuii amoc: Tpaguuny, GOpMBL, modTHYeckas ctpykrypa. Ilep. ¢ anri. B. Tpelicrep nox pexa. [.A. @yHka. —
M.: Bocrounas nurepatypa, 2008. — 383 c.; Uuréur O. “Annomum” Ba ‘“JKymMyHIr” NOCTOHIApUHHUHI KHUECHUM
Tunosiorusicu: JJoKTopiuk aucc. aBroped. — Tomkent, 2014. — 75 6.

® Typaumos I11. dtroc Ba snoc. — Tomkent: Y36ekucron, 2012. — B.7.
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ABJISIETCA OJHUM W3 TPAJAUIMOHHBIX CIOXKETHBIX KOJEl, MOBTOPSIOIIUXCA BO
MHOTMX BapUalHsIX B MUPOBOM JINTEpATYypE

Yacto B 3TOM TmposiBisieTcss oOIas curyalusi, Korja OBIBIIMH Cynpyr
HEBECThl TaHO NPOHUKAET B CBOW HApOJ, €ro MOsIBJICHUE B 00pa3e HUIIETO,
MaNoMHHKa, aepBuma. OG 5ToM BrepBbie BbicKasaincs ['asu Omum IOmycos.’
Bcnen 3a HuM Ha 3ToM octaHaBauBamch B.M.Kupmynckuii, II.Typaumos,
9.2monky10B."° Buasa Take GIM30CTh 5I0CA IO COACPKAHHIO K PYCCKOMY
“Boutnse o Jloopsine Hukutiue u Anente Iomosmue”.

B y30ekckoii (PONABKIOPUCTHKE MCCIEIOBAHUS, IPOBEIECHHBIE IO 3IOCY
“Anmamslin’, MOXXHO MIEPUOAN3UPOBATE cieayromuM oopazom: 1. 1940-50-e roawl
XX Beka. HecMoTpst Ha TO, 4TO 3TO OBUIO BpeMsl BOMHBI, pycCckuil yueHblii B.M.
KupmyHckuii u y30exkckuii yuenslid X.T.3apudoB ycCTaHOBWIM ApPYKECKUE
OTHOUIEHUS! U COBMECTHO CO3/1ajli ¥ U3JaJIM Ha PYCCKOM SI3bIKE KHUTY ““Y30€KCKHIA
HApOJHBIN TepoudecKkuid smoc. Tem caMbIM ObUT 3aJI0KEH TEOPETHUYECKUUN
dbyHIIaMeHT y30€KCKOTO albliamMblllioBeieHus. Beien 3a HuM ObUI0 OmyOIMKOBAaHO
HECKOJIbKO Ba)XXKHBIX Hay4yHbIX ctared M.Ad3anoBa, X.3apudoBa, mOCBSAIIEHHBIX
smocosexernio.” 2. 1960-70-e roxsr XX Beka. K stomy meproy HabIromactes
MOBBIIIEHHOE BHUMAaHUE K HAy4YHO-TEOPETUYECKUM MCCIEAOBAHUSAM BOMIPOCOB
MOATUKHU 1II0CA, €r0 BapuaHTOB. B 3TOT Bompoc OOJbIION BKJIAJ BHECIH TAKUE
yuenble kak H.ykypos, T.I'o3u6oe, O.Co6upo, M.Caumon, X.3apudos,
T.Mup3zaeB, M.Kymmoko. 3. 1980-90-e roapt XX Beka. B 3tOT mnepuon
YBEIIMYWJIOCh KOJIMYECTBO HAYUYHBIX HCCleqoBaHWM smnoca. [.Mycuna 3amuruia
nuccepraim Ha Temy ‘“OKenckuwe oOpasel B smoce” (1983), C.IOnpamesa-
“XyH0KECTBEHHOCTh y30€KCKOr0 HapOJHOTO I'€POMUECKOTO 3Mroca ‘““AJmambii’.
(1984). 4. AnmambimeBenenne koHna XI1X m Hayana XX BeKOB WJIH NMepHOIA
He3aBucuMOCcTH. Oco0oe 3HaueHHWE HMMEIOT HCCIEOBAaHUS TAaKUX aBTOPOB Kak
N.EpmaroB, M.Mypoznos, A.Jprames, O.Manae, XX.Dmonkynos, H.Ouumos,
H.AnnamGepreHoBa, HEMOCPEJACTBEHHO Kacaroluecs IMEeHHS droca ‘“‘AJmamslir’,
ero pojii B penepryape 0axiiu, ero XyJ0KeCTBEHHbIX 0COOEHHOCTEH.

MoxHO cKa3aTh, YTO TIOJJAPKOM K I00MIICIO 31oca crainu crarbu 1. Mup3aesa
u M.JI>xypaeBa, oryOJTUKOBaHHBIC B JKypHaJIEe ““Y30€KCKUU S3bIK M JIUTEeparypa’” B
coaBTopcTBe ¢ M.MypamoBeiM u A.DpramieBbiM, OpOUIOpsl U MOHOTpaduw,

9 FOuycoB Fosu Omim. “Ammomunr” goctouu // Bumam yuorn. — Tomkent, 1923, — Ne 2-3. — B. 37-39.

10 Kupmynckuit B.M. Bompocsl renesnca m ucropum smoca “Anmambic”. Te3uchl JOKAAIOB M COOIICHHH
PEerHOHANBHOrO coBelianus 1o 3mocy “Asmambim”. — Tomkent, 1956. — 250 c¢; XKupmyHnckuit B.M. Dnuueckoe
ckazanue o0 Ammamsbime u Opuccest ['omepa. T.16. Bem. 2. — Tomxkent: M3n. AH. Ota. Jlutepatyps! u s3bIKa,
1957.— 17 ¢; Typaumos I1I. Kuécnap // Dnoc Ba stHOC. — TomkenT: Y36ekucron, 2012. — b.76-77.

1 Ekici Metin. Turk Destanlarmdan “Alpamis Destanr” ve “Bamsi Beyrek Destanr” Ile Slav Destant “Dobriniya ve
Alyosha Popovich Destanr” Arasmdaki Iligki // Baxshichilik san’atining jahon madaniyati sivilizatsiyasida tutgan
o‘rni. Il Xalqgaro ilmiy-amaliy konferensiya materiallari. — Nukus, 2021. — 5.206.

12 Ad3anos M. “Anmomumr” IOCTOHMHHHT BapuaHTIapu xakuna // lllapk romxysu — 1956. — 7-con. — 5.107-117;
Ad3zanoB M.U. Y36ekckas Bepcus smoca “Anmambinr” // O6 snoce “Annameinr’, Matepuansl 10 00CyKACHHUIO
anoca “Anmambin’, orBeTcTBeHHbIe penakropsl B.W.UnuepoB u X.T.3apudos, — Tamkent: Mzn-s0 AH Y3CCP,
1959. — C. 144-157; 3apudos X.T. OcHoBHbIe MOTHBHI 3110ca Anmnambii // O6 snoce “Anmnambinr’. — TamkeHT:
®an, 1959. — C. 6-25; 3apudos X. “AnnmoMuInr” dMOCHHHHT acocMii MOTHBIapH. “Ammomurr” — Y36ex Xaik
KaxpaMoHJIHK 31ocH. — TomkeHT: ®an, 1999. — b.45.
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m3ganasie  O.ManaeBbiM.” Takoke 5M0Cy €My Oblia MOCBSIIEHA OOJIbIIAs
MeKIyHapoIHas KoHpepeHmms. ™

MpbI cunTaeM, 4TO BapUAHTHI M10CA JOHKHBI ObITh U3YYEHBI CPABHUTEIBHO U
smnupuuecku. [lo mHenuto akanemuka JK.TyneHoBa, mpouecc 3MOUPUYECKOTO
UCCJIEIOBAHUS COCTOUT U3 TpexX ATarnoB. Ha ero nmepBoM sTamne CroxeTHbIE COOBITUS
paccMaTpuBaroTcsi oauH 3a JApyruM. OTphIBKM ¢ u300paxkeHUEeM o00psiia
U3BJIEKAIOTCA. B HUX ompenesnstoTcsl Ha3BaHUsI MPUMEHEHHOTo o0psiia, Ha3BaHMs
atpubyTa, K KOTOpoMy OH oTHOocHuTcs. [loToMy dTO Takue mOKa3aTenbCTBa
MPUBOJIAT K YETKUM HAy4dHbIM BbIBOJaM. Ha BTOpoMm 3Tame BBIACHSAIOTCS MOTUB U
o0pa3pl B 3M0ce U 0003HAYAIOTCS ACCOIMATUBHOCTH (B3aMMOCBS3b, CBA3b),
0OBEKTHBHAS CBSI3b U OTHOLICHHS My HuMmn.'> [Tociie 5TOro OHM TeMATHUECKH
pa3zeNsAoTCs Ha ONpEAEIeHHbIE TPYIIIbI, KIACCU(DUIIMPYIOTCS, aHATU3UPYIOTCS U
cucteMaTuzupyrorcs. Ha TpeTbeMm 5sTame pacKpbhIBaIOTCS MPUYMHBI, MOYEMY B
AMOCE HMMEET MECTO TOJKOBaHHE OOpsoB W oOObl4aeB. BwIsABIsSeTCS CBA3b
NepPEeUrCIeHHBIX 00psI0B. BoimensatoT ux obiue u yactHele mpusHaku. C apyrou
CTOPOHBI, HDABCTBEHHBIE IMOHSITUS, BCTPOCHHBIE B COAEPKAHUE AIIOCA, COCTABIISIIOT
ero ‘“atoc”. B pe3ynbTare B KKJAOM 3M0CE MOABISETCS ‘“Onuueckuil 3toc”. Ero
COCTABJIIFOT HPABCTBEHHBIE HOPMBI 3I10CA, A TAKXKE MOPSAJOK SIUYECKOTO IMEHUS,
COBOKYITHOCTh HPABCTBEHHBIX HOPM, ONPEACISIIONIUX MOBEACHUE HWCIIOIHUTENS
smoca (Kyium, Oaxmu). ONUYECKUA 3TOC TpedyeT OT Oaxiiu YBaKEHUS K
MOPSAKAM STTUYECKOTO MEHUSI.

DNOCHI TAK)KE€ MOXXHO M3y4aTh B COOTBETCTBUM C PUTYATIUCTUUECKON TEOpHEH
WJIY CPABHUTEIBbHO-TUIIONOTNYECKU. Hanpumep, snoc “ABa3xaH”, OTHOCSIIMICS K
pazpsay “I'yporibl”, OTHOCUTCS K T€pOMUYECKOMY THUIY POMAHUYECKHUX 3IOCOB,
KOTOpBIM, Kak ‘“‘AJNMamblll’, HAaYMHAETCS C CcTpajgaHuil Oe3metHoro [yporibl.
[ynunraek, Tor dakt, yto B “ABazxane” n “Anmamsiil’” TPUBOJATCS HEKOTOPHIE
oOpsiIbl, OTHOCAIIIMECS K TPAypHOU 1IEPEMOHUH, CBSI3aHHOM C “TIONIydeHUEM B J1ap
Xayiata” WM CMEPTHIO, YKa3bIBaeT HA HEOOXOMUMOCTh UX U3yUYEHUS KaK UCTOPUKO-
CPaBHUTEIBHBIMU, TaK ¥ 3THODOIKIOPUCTHIECKUMHA METOIAMH.

Paccyxnmas o0 orHomenun ‘“OtHoca u smoca”’, I.TypaumoB roBopwur:
“nogo0HO TOMY, Kak CpaBHEHHME CIIY’KUT OOBSICHEHHIO, pa3OueHHe IIeJIOro Ha
94acTH, OKPYTJICHHE O0JIeT4aeT nornmanme”.'® TTo caoBam K. Omonkynosa: “Ilpu
M3Y4YEHUU dMoca U oOpsiga, TPEXIe BCEro, HEOOXOAWMO OyNeT OomupaTrhCcs Ha
MHOTHE METOJbl, TAKHUE€ KaK CTPYKTYPHBIM, JTUHTBOIIOATUYECKUN M MCUXOAHAIU3,
HE OTpHUAas TNPHOPUTETA CPABHHTEILHO-TUIOJIOTMYECKOro Meroma”™ ', B

B MupzaeB T. “AsnmoMum” TOCTOHMHHHT aXOH XaJIKIapH SIHK IKOANETHAA TyTraH ypru. // Y30ek Twin Ba
anabuét. — Tomkent, 1999. — 6-con. —164 6; Kypaes M. Byrok kaxpamoHiuk 3mocH. // Y36ek THiin Ba a1a0uéTy.
— Tomxkent, 1999. — 6-con.— 51 6; MyponoB M., DprameB A. Amnomumnaoma. | Ba Il kurobnap. — TomkeHT:
Mexnat, 1999 — 288 6., 2000. — 568 6.; Magaes O. “Anmomuns” ounan cyxbar. — Tomkent: MabHaBust, 1999. —
B.75.
1% «Anmomum” JOCTOHHM Ba >KAaXOH XaJKIapd OIHMK WKOJUETH [ MaB3ycHIarn Xaikapo KOH(pEpeHIHs
Marepuaiuiapu. — Tepmus, 1999. — 377 6.
1 Tynenos XK. Xaér pancabacu. — Toukent: Y3bekucron, 1993. — B.32; Tynenos XK. Kagpustaap dancadacu. —
Touikent: Y36ekucron, 1998. — 236 6.
1 Typmumos 111 DtHoc Ba smoc. — Tomkent: Y36exucron, 2012. —B.6.

Bmonkys XK. Ty, Mapocum Ba 310c // Y36eK (oIbKIOpHAa Tyl Ba YHHHT Gamumii Tankuau. — Tomkent: Daw,
2011. — B.94-95.

35



XYJIO)KECTBEHHYIO ~ CTPYKTYpy odmoca “AimaMsiil’  3aJI0)KEHO  MHOXECTBO
JTUAXPOHUYECKUX M CUHXPOHHBIX, TO €CTh apXau3WpPOBAHHBIX, BBHIIICAIIUX W3
YOOTPEOJICHUsI U COXPAHMUBIIMXCA O CHX TOp COJACpKAHUE DPsijia MaruyeckKux,
CEMEHHO-OBITOBBIX OOPSZOB, B pE3yJbTaTe HUX CPABHUTEIBHO-TUIIOIOTHYECKOTO
aHaiM3a, COMOCTABICHUS MEXAy CO0Oi, Kak o0co00 OTMEYaeT Y4EeHBIH,
“HOSIBIISIETCS] BOBMOXHOCTH COIOCTaBJICHUSI C MOTHBaMU 31oca v ObutHHBL . Kpome
TOTO, “B TO BpeMs KaK JIMHTBOMOITUYECKHUE U TICUXOJOTHUYECKUE METO/Ibl aHan3a
SIBJITFOTCSL KJIFOUEBBIMH (paKTOpamMu B 0oJiee TIIyOOKOM OCBEIICHHH CEMaHTHKU
smoca U o0psAna, CTPYKTYPHBIM METOJ CTaHOBHUTCS Bce Oo0jiee BaKHBIM MpHU
M3YUCHUH 3110Ca U 0OPSIOBOI CHCTEMBL.

BbIBOJ COCTOMT B TOM, 4YTO, KaK MU BO BCEX HAPOJHBIX 3MOCaX, B 3I0CE
“AnmaMslIl’ MPOSIBISAETCS CIOKETHAsE MOJEIb AII0CA. Y HETO Takasl )K€ CHOKETHas
MOJI€JIb, KaK U Y APYTUX HAPOIHBIX SMOCOB.

BTtopoii pa3znen nepBoi riaBel Ha3bIBaeTCs “Ucmopuko-scu3neHHvle 0CHOBbL
BLIPAMCEHUA e0UHCMEA INOCa-ImHoca-oopaoa 6 “Annamvie”. Pycckuii
donbkinopuct b.Ilytunos, ynenss ocoboe BHUMaHKE BOIIpocy “Omoca u oopsna”,
0co00 TMOAYEPKUBACT HUX B3aUMOCBS3b. JIEHCTBUTENBHO, XYI0KECTBEHHAs
CIOXKCTHasi CTPYKTypa OSIOCOB MOATBepxkmaeT mpasoty b.ITyrmmosa.” Droc
“AnnaMpilr”’ XOTh U SIBISIETCSI TEPOMYECKHM BIOCOM, HO B HEM Ba)XXHOE MECTO
3aHMMaeT U300paKeHUE  KYJIBTYpHO-OBITOBOTO — YKJIaJla HaIlero  Hapoja,
CBOCOOpa3HbIX CEMENHBIX OOpsAAOB, 0ObIYaeB W Tpaauuuid. M3ydas ux, MOXHO
MIOYYBCTBOBAaTh, 4YTO 3MOC “AjmaMblll’ — 3TO YHUKAJIBHBIM Xyd0KE€CTBEHHBIN
nieieBp, BOOpaBIIuMi B ceOsi caMble JPEBHHUE M KU3HEHHBIC TPAJAUIIMU HAIIUX
MPEAKOB, U TEM CaMbIM MOHSITH HEPA3PBIBHYIO CBSI3b 3M0CA U 00psia.

EcTh nBa BaXXHBIX acleKTa, KOTOPBIE JIOKA3bIBAIOT, UYTO 3MOCHI CBS3aHBI C
oOpsiom. Eciiu mepBoe — oTpakeHue oOps0B B AIOCE, TO €CTh XYI0KECTBEHHOE
BBIp@KEHUE, TO BTOpOoe-MecTo Hu (yHKuMs smoca B o0psume. Donbkaopuct
K. D110HKYI0B, TOBOPSI O POJIM U POJIU AMOCA B 00psiiax, OTMEYAET, YTO JAPEBHSISA
TpaAUIMs, KOTOpas MPOJOJIKACTCS CETOAHS B IOKHBIX pPErHMOHax Y30eKucTaHa —
cBaeOHbIC PEACTABICHHS U APYTHE OOPSIIBI C ydacTueM Gaxum. >

[Tpu3Haku, CBUACTEIHCTBYIONMIUE O CBSI3HM dIIOCAa M OOpsija, HA HAIl B3IUISI,
cienytonue: 1. Dmoc-oauH U3 0COOBIX BUAOB XYI0KECTBEHHOU (POPMBI YCTHOTO
HapOJHOTO TBOPYECTBA, B €TI0 COCTABE YACTO BCTPEUAIOTCS MTECHHU, OTHOCSIIUECS K
CBaJICOHOMY M TpaypHOMY OOpSy, U3 4Yero MOHATHO, YTO OH CHOPMHUPOBAJICS B
OTIPEJICICHHOM CMBICJIE B TCHETUYECKOM CBSI3U C OOPSOBBIMU MECHSAMHU. 2. ITOCHI
KaK BHJI SMHUYECKON TMO33WU UCTOJHSIMCH B Mpoliecce oOpsI0B, YTOOBI cenaTh
OOpsIbI IUPOKO MOIMYJISPHBIMU, MOBBICUTh UX BBIPA3UTEIBHOCTD. 3. DMOCH 4acToO
UCIIOJHSJIMCh B paMKax CBaJcOHBIX OOpSIOB, a TAKXKE BBIMOJHSIM (PYHKIIHIO
pacnpocTpaHeHUs] MOPaIbHO-BOCITUTATEIBHBIX B3TJISIJIOB MEXKAY JIFOAbMHU. 4. D10C
HE BBIpacTaeT u3 obOpsma u oOpsa He GopMupyercs moja BiausHEUEM d1oca. Ho
BCTPEYAIOTCS 3IOCHI, CO3JaHHBIE C YJacTHEM OOpa30B M TOJIKOBAaHHWM OOPSIIOB,
POICTBEHHBIX MM (DONBKIOPHBIX >XKaHPOB. 5. B mosTuyeckoll CTpyKType smoca

18 Tor ucrounnk. — C.95.
Y Myrunos B. Dnoc u 06psix / Gonskiop u stHorpadms. — J1.: Hayka, 1974, — C.76.
2 Omonkyn XK. Y30ek donbriiopuia Ty Ba yHUHT Oaanuii Tankuau. — Tomkent: ®an, 2011. — 5.94.
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HaAOJII0/IaeTCs, YTO MOTHUBBI, CBSI3aHHBIE C M300pakeHHuEM 00psna, GopMuUpoBaIu
€ro CIOKET U ONPEENsId €ro MOP(OJIOTHIO.

Jlo cux mop OoJiee CUIbHA MOMNBITKA U3YYUTh MOITUYECKHE OCOOEHHOCTH
AM0Ca, BBIABUTH €r0 BHUIbI, 00OCHOBATh WX TE€HETUYECKYIO CBSI3b C JPYTUMU
(GOJIBKIOPHBIMHM  JKaHpaMu  (Harpumep, MHUGOM, JIETEHOW, IMOBECTBOBAHHEM,
CKa3KOH, MECHEeH), 4eM YTOYHSTh OTHOIICHMs 3roca U oOpsaa. OCHOBBIBasCh Ha
HAy4YHBbIX BBIBOJAX M OIBITaX, COOpPAHHBIX IO 3TOMY IOBOAY, MPEXKIE BCETO,
CIelyeT CKa3aTb, YTO JIOC «AJIIAMBIND)> HMMeeT OTHOLIeHHe K Mudy.
OO60CHOBBIBasE 3TO, MOXHO TPUBECTU APTYMEHT, YTO TEepOod eIlle 0 POXKICHHUS
HaxXOAWICS B TJIa3ax IOKpoBurenen-dpanneB. Kak ormewaer II.Typaumos, “B
npeBHeil (opMe smoca GOraThIpH TPAKTOBATHCH KAK MPAMbIE AETH OOroB... """
M.JI>xypaeB BbICKa3aJl CBO€ MHEHUE OTHOCUTEIBHO MHU(]OIOTHYECKUX O0pa3oB B
smoce “Ammamprur” .

OTtHomenne 3moca u Muda “Ajanamsim’ OTpaxeHo B ToM, uTo boitOypu u
Boiicap xomar x pas3e nupa lllaxumappana (B 3TOM MeCTe€ IPOCIIEKUBAETCS
OTCBhUIKA K CIO’KETY TONOHHUMUYECKOM JIET€H 1bl) POCUTH peOEHKa, UTO AJIaMBIIII,
Kak 1 npopok Mocud, B AeTcTBe NpUUMUHAI O0JIb NTEHILY, M caM OT 3TOrO CTpajal,
B CBS3U C CIOKETOM JiereH bl “AmmuHa” (“Bonk™) smoca “Anmamsii’, KOTOPYIO
BBel B mup Hayku H.S. buuypun, onmpascb Ha KUTAUCKUE NMCbMEHHBIE
HCTOYHHKH.

CBs3b MOBECTBOBAHUA € 3MOCOM “AJjmambill” IIPUMEYATEIbHA TEM, YTO
MEXy KIaHAMH MPOUCXOJINIIN CPAKEHUS U HAMaIeHUs, 4aCTO U3-3a TOr0, YTO OHU
MIPOMCXOAMIIM U3-3a TOTO, YTO CYIIECTBOBAI OOMEH AEBYILIKAMU, IPU 3TOM MOTHBbI
OOpBHOBI 32 YECTh CEMbM OCHOBBIBAIMCH Ha peansiX >ku3HU. OgHAKO, KaK cKazaj
1. TypauMoB: “2moc-3T0 HE UCTOPHSI, HO UCTOPUS HE MOXET OBbITh BHE 3IOCA....
DOnoc  OyxXOoBHbIM 00pa3 Hapoda, €ro HCTOpUS B  XYJI0XKECTBEHHOM
uaTepnperarmn’.”*

IIpu nokazatenbCTBE CBSI3M 3MOCAa “AJmaMblll” W CKA3KH OCHOBAaHHEM
MOXET CciaykuTh MHeHue O.MagaeBa o TOM, 4uTto “Anmamsiil’ H3HAYaJIbHO
CO3JaBajICsl Cpeau TIOPKCKHUX II03/IHEE CTaJl MCIOJHATBCS B BHJE 3M0Ca Ha
TEPPUTOPHSIX, HACEICHHBIX y30eKaMi” > HAPOIOB MHUpa B BHAC MH(A, JTereHbl,
ITIOBECTBOBAHMS, CKa3KH, a B 3moce ecTh Takue MOTHUBBI, KOTOPbIE HEBOJIBHO
HAIlOMUHAIOT TOT WJIA MHOW CKa304HBIN crokeT. OMH U3 HUX, BOIPOCHI U OTBETHI
AJnpnioMuIIa ¢ KapaBaHOM, MPOXOJSIIUM YEPe3 HEro, HAIOMUHAIOT aHAJIOTMYHbBIN
JUAJor CTapuKa M rmactryxa u3 ckasku “‘beit nyounka”.

OTHOlIeHHEe MeCHM M 3M0ca “AJmnmaMbill’” SIPKO TPOSIBJIISIETCS HA MPUMEPE
UCIIOJIHEHUSI KEHUXOM CBaJIeOHBIX MEeCeH. DTOT MOTHUB SBISETCS OJHHUM U3
OCHOBHBIX MOTHBOB, XapaKTEPHBIX JJI SITUYECKUX TPOU3BEACHUM.

2 Typaumos 1. DtHOC Ba A1moc. — TomKeHT: S'/366KI/ICTOH, 2012. — b.40.

22 Kypaes M. “Anmomum” noctornaa Muosoruk obpasmap // “Anmomumr” — ¥36eK Xalk KAXPaMOHIHK SIOCH. —
Tomxkent: ®@an, 1999. — b.147-157.

3 Buuypun H. 5. Cobpanus cBenenuit o Haponax, oourasmmx B CpenHeld Asum B apeBHue Bpemena. T.1. — M.,
1950. — C.220.

2 Typaumos 111, Dtroc Ba smoc. — Tomkent: Y36ekucron, 2012, — B.71-72.

% Mapnaes O. “Anmomurr” 6unan cyxoar. — TomkenT: MabHaBusat, 1999. — b.16.
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Yepes BbIpaxeHHE OOPAIOB B 3MOCE MOXHO TaKK€ y3HaThb O HEKOTOPBIX
puTyaiax, oObl4asX, KOTOpbl€ B HACTOsSIIEe BpeMs 3a0bIThl, BBIILIA U3
ynotpeosnenus. [loroMy 4To B SMHUYECKHX MPOU3BEIECHUAX, MOCTPOEHHBIX IO
OTIPEJICTICHHBIM TMOATHYECKUM 3aKOHaM, KaK CBO€OOpa3Hasi KapTHHA peajbHOro
MHUpa, OHU HAaXOJAT BBIPAKEHUE KaK MHUYECKasi peaibHOCTh, TaK U CBOEOOpa3Has
MOJIelb Tiei3axka anuueckoro Mupa. Ho ¢ XynoxecTBeHHON MOJEbo 0OpsA0B He
BCer/a COBMaaeT HacTosAmui oopsa. [loroMy 4To 0Ops/Ibl )KUBYT B COOTBETCTBHUU
C  MOJUTHKO-UCTOPUYECKOM W  TIOBCEJAHEBHOM  KU3HBIO,  COLMAIbHBIMH
OTHOUIEHUSIMHU, 00pa30M MBIIIJIEHUS HAa Pa3HbIX dTalax 4eJI0BEYECKOro OOUIECTBa.
Tem He MeHee, C XyIOXKECTBEHHOW MOJEIBbIO 00psA/a peanbHbI 0OpsAn CBs3aH
onpeneneHHbIM oOpa3oM. [loTomy 4TO OH HE TepsieT CBOEro pPearruCTUYECKOTO
CXOJCTBA, JAX€ €CIM €ro 4acTo H300pa)KaloT HCKaKE€HHbIM. (CuuTaercs ero
JIOCTOBEPHBIM M300pakeHueM ((hoto).

Tpernii pas3men 1epBOM TIJIaBbl  O3aryIaBleH Kak  “/Ipeenocmbv u
MpaouyUOHHOCMb OMHOUWIEHUA Inoca u oopaoa”. B droce BBIPAXEHBI JIBa
pasHbIX nopsiaka Opaka. CyllecTByeT MaTpUJIOKallbHas M AHAOTaMHas MOPSA0K
Opaka. OH yKa3bIBaeT Ha 3ampeT OpayHbIX OTHOIIEHUH MEXAYy POJCTBEHHHKAMHU,
COIUIEMEHHMKAMH, WICHAMH OparcTB HiM  MecTHhIX obmmn”® B smoce
“AnnamMblir’ OTMEUYAETCsl, YTO 3TO UHTEPIPETUPYETCS KaK NpUMEpP HexenaHus 14-
JIETHETO AJnamslila )KEHUThCSA Ha bapuuH.

OOpa3 U TOJKOBAaHME B 3M0OCE HOCAT (DYHKIIMOHAJIBHBIN XapakTep W, Ha Hall
B3IJISiJ, BBIMOJHSIOT JIB€ (PYHKUMHU: a) NepenaroT HHPOPMALMI0 O HAaPOIHBIX
oOpsigax M3 TIOKOJIEHHMsT B TIOKOJIEHHWe; O) ciyxar [ (OpMHUPOBAHUS H
0000IlIeHHsT B CO3HAHUM 3HAHMM O CTPYKType, HA3HAYEHUHU, COJECPKAHUU
HApOJIHBIX 0OPSIOB.

Bropas rnaBa nmccepranmu HaspiBaetcsa “PoJib 00pSiAOB B KOMIIO3MLIUM
y30eKCKHUX BAPHAHTOB 3Mo0ca “AjmamMblll” ¥ COCTOUT U3 TPEX pa3AEioB.
[lepBbiii  pa3gen Ha3biBaeTCsl “XyI0KECTBEHHOE BBIPAKEHUE apXandeCcKHUX
OOpsIOBBIX TPH3HAKOB B 3moce “Aunmambinr’ . XOoTa “Ajnamplin’ HE SBISETCS
apXan4ecKUM 3I10COM, OTJIEJIbHOIO BHUMAHUS 3aCiy’KUBAET TOT (PAKT, UTO B HEM
IPUCYTCTBYIOT HEKOTOPBIE XapaKTEpPHbIE YEPTHI apxaudeckoro smnoca. W oHu
MPOSIBIISAIOTCA B cieAyronieM: 1. ['maBHbIN repoii-uyiecHOE pokIeHUE AJIMambliiia
U ero m3o0pakeHHe Kak oOmajaTeisi Marudeckux crocoOHocrei. 2. Kak m B
KJIACCUYECKOM 3I10CE, MOTHB BIAJICHUS M UCIHOJIb30BAaHUS TEPOEM YacTo
Maru4eckoro OpyXHus TAaKKe€ WUrpaeT BaxHyK poib. 3. B smoce “Anmampiir’
OCYXJAIOTCS TEPEXKUTKH KOJIJIOBCTBA, IIaMaHW3Ma (4Yepe3 TaKUe HeraTUBHBIC
cuMBOJIbI, Kak crtapyxa Cypxaitn, bogom Oukau). 4. Cmepts Cypxaiiina u ero
CBIHOBEW, MPOBaJl UX UHTPUT M 3arOBOPOB HA CAMOM JeJlie MOMOTalOT BBISIBUTH
c1a0OCTh JIIOOBIX Marm4eckux (BOJIIEOHBIX) OOpsAoB. 5. B xXymoskecTBEeHHOM
CTPYKTYpEe »3I0ca B XapaKTEpHON uAeaTu3UpOBaHHON (opMe mnepepadoTaHbl
MOHATUS TJIEMEHHOTO CTPOS, POAOIIEMEHHOCTH. 6. MOTHB TOro, 4ro crapyxa
Cypxaiin B 310c€ yKa3bIBaeT MyTh U COBETYeT KalMBIKIIaxy ¥ €ro ChIHOBBSIM, a
bongom OGukay-YnToHTO3y, OTpaxkaeT o0pa3 “Myapoil mMartepH’’, XapaKTepHBIM s

% https://ru.wikipedia.org/wiki/Dx30ramus
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XYZ0KECTBEHHOU CTPYKTYphl JpeBHUX 310coB. 7. IlpuBenenue obpaza oOpsiios,
ciayxamux reporo. [IpuMepomM MOXKET CIyKUTh H300pakeHHe psna oOpsIoB,
CBSA3aHHBIX C POXKIEHUEM, XEHUTHOOW reposi, MpelCTaBlICHHbIX B 3moce. §. B
AII0CE UCTOPUS criaceHust KoHs Asnmnambiiia boitunbopa Xy10KeCcTBEHHO BbIpaXKaeT
BEpy Hapo/a B TOTEM JIOIIAIH.

OOpsibl Urpanu CBOIO POJib B MOJAJIEPKAHUM CBA3EH C MaTpuapXajibHbIMHU U
naTpuapxajibHbIMU TJIEMEHHBIMHU TpagulusiMu. [103ToMy npu MOTUBUPOBAHUU HX
B AII0CE OTACIBHO JAI0TCA CIAEAYIOUINE POJACTBEHHBIE CBS3U: OTHOILICHUS MaTepu U
pedenka: Cypxain // emmu Kaimox annnap, bapuun // onacu, Booom ouxau //
Vamoumos, Kyumysmuw // Annamonw, bapuun // Edzop; OTHOIEHHS oTHA H
pebenka: Kouibypu // Annamwiw, Amamwuu // Edeop, Boub6ypu // Yimonmos;
OTHOIIICHUST MaTepu u aouepu: boiicapu // bBapuun, Totiuuxon // Tosxaouum,
OTHOILICHUSI MEXIy Opatbsimu: boubypu // boiicapu, Kopasicon // onmu Kaimox
annniapu; OTHOIICHUS MEXTY cecTpamu: Aanamviwe // Kanoupzouw; cynpykeckue
OTHOUIEHUS: Aanamviut // Bapuun;, OTHOIIEHUS MEXIYy HEPOJHBIMU JACTHMHU:
Vamonumos // Annameiw,; Ynmoumos // Kanoupzou; OTHOIIEHUS] MEXITY MPUEMHBIM
OTIIOM U JAeTbMU: Kynmoii // Annamvlue; OTHOIICHHS TETH U IJIEMSHHHKA!
Kanoupzou // Eozop; OTHOLIEHWS MeXIy Mauexoil M HEpPOJHBIM CHIHOM:
Kynmyamuw // Ynmonmos, Annamviws // booom buxau.

C npyro#t cTopoHbl, 00pa3bl U MHTEPIPETAIIMU, CBSI3aHHBIE C DIMHUYECKUMU
MOTHUBaMH, OObHAsIMU H 00psaaMu, CHOPMHUPOBAHHBIMHM HAa HUX OCHOBE,
1enecoo0pa3Ho  paccMaTpuBaTh HE TOJNBKO KaK CIOKETHBIE MOTHUBHI B
ATHOTPAUUECKOM SIMUYECKOM KOHTEKCTEe, HO W KaK CBOCOOpasHbIC THUITUYHBIC,
TPaJAUIIMOHHBIE ()OPMYITBI.

ITo cnoBam JK.DmioHKy/IOBa, COYeTaHUE apXaudeCKOro 3moca U OOpsI0BOM
CTPYKTYpbl 3aKJIFOYaeTCs B TOM, YTO B 3moce “Anmampiil’ 0cO000€ BHUMAaHUE
yIENSAETCA TeHEAJIOTHH, POXKICHUI0O XaKMMOEKa M MOCTOSHHOMY TOJJIEPKAHHUIO
€ro Mnupamu, MPOSIBICHHUIO TepOM3Ma, OTIPABICHUIO B MyTelIecTBUE, OOpbOe Co
3710M (3JIBIMU JTyXaMH), CEMHJICTHEH TEMHHIIE, TO €CTh IOCJE CHMBOJIUYECKOTO
COCTOSIHUSI CMEPTHOCTH, OH BOCKpecaeT W mnpuHuMaer oommk Kynras, uto
CTPYKTYPHO HACHTHYHO IIAMAHCKOMY 00psLy.”’

B osnoce “Anmmamein” Kapakan, ocraBmmiics oauH Ha rtope baboxan
CBsI3aHHBIM ¢ BoiunOOpOM, MOJUTCS M1 YMOJISIET CBSITBHIX J1aTh UM CIIACEHUE.

O. KaoMOB OTMEYaeT, 4TO Cpelld XapaKTEpHbIX YEpT HIaMaHCKUX OOpsI0B
OTMEUAIOTCS TOMHUHOBEHHE JyXOB CBATBIX WJIA YMEPIIUX POJCTBEHHUKOB,
IIPEIKOB, YITOMUHAHNE UX UMCH, O)KHIaHUE OT HUX TTOMOIITH.

Boo6mie roBops, “Anmameimn’” — kiaccuueckuit amoc. Kaxkmas gerans,
UCTIONB30BAaHHAsT B HEM, HMEEeT CBOe conepkanue. Jlake Kak oOTMedaeT
K. OmonkynoB, gaxe 1o, YT0 bapurH BBIIIUBAET Ha XOJIME FOPTY, TAKKE SBISETCS
XyIO/KECTBEHHBIM BBIPAXKEHHEM APEBHEr0 00psiaa B sroce.”

" 3monkyn XK. Amuk Tadaxkyp tagpixku. — Toukent: dan, 2006. — B.5.
® Katomos O. Illomon HYKIOBIAPHHUAT ¥3ura Xoc XycycHaTmapy / Y30ex (ONBKIOPIIYHOCIHIH MAacalalapy.
Wnmwuii makonanap tymiamu. 1-kuto6. — Tomkent: @an, 2006. — b. 64-68.
29 Anmomur. Aiiryun: ®osun Uymnom. Esu6 onysun: Maxmyn 3apudos. — Tomkent: “Illapk” HampuéT-mMar6aa
KOHLIepHH 0ot Taxpupusary, 1998. — b.64.
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B paspene BTOpOM ImaBbl IOX Ha3BaHWUEM “Boipasicenue mpaouyuoHHbix
CEMEIIHO-0bIMOBbIX 00pA008 6 Inoce” TOAPOOHO ONMHUCAHBI OOPSABI B 3IOCE
“AnNmaMepIlI’, KOTOPbIE B HACTOSIIECE BPEMSI BBITTOIHSIOTCS WM HET.

B TO BpeMs Kak Kakoi-TO 0Opsi/i, OTpaKEHHBIN B CIOXKETE d1oca “AJmaMbii’,
JI0 CHUX TIOp HMMEET MeCTO B OBITOBOM JKHM3HH, a KAaKOM-TO HE CYIIECTBYET B
HBIHEIIHEM OBITOBOM Opake, TO €CThb HE MPOBOAUTCA. B CBS3u ¢ 3TUM OOpsabI,
HaIIE/IIIME CBOE BRIPAKEHHUE B MOCE, MOXKHO Pa3AeuTh Ha Tpu Tuna: 1. OOpsibl,
KOTOPBI€ TOJHOCTHIO 3aHMMAIOT CBOE€ MECTO B COBPEMEHHOM JOMAIIHEM OBITY
(cosuu xyimox, otina Kypcamap, mykKku3 moeox, o1080an AuIAHMOK U IPyTHE.); 2.
OOpsiabpl, YaCTUYHO COXPAHUBIIKE CBOE MECTO B COBPEMEHHOM JOMAITHEM OBITY
(bewurkupmu xuimox, ‘“‘cou cuuinamap”, ‘“‘xamnup yiou’, cmaeume YC108Us.
Hesecmou dcenuxy u npyrue. 3. OOpsibl, TOJHOCTHIO YTPATUBIIKUE CBOE MECTO B
COBPEMEHHOM JIOMAIllHEM OBbITY (OTBE3] OTLAa Ha OXOTYy /10 POXIEHHUS pPEOCHKa,
COHHMK U JIpyTHE).

Takoe knaccuuKalMOHHOE M3ydyeHHUE OOPSI0B U OObIYAEB, XYJOKECTBEHHO
OTpPaXEHHBIX B AM0CE “AJmamblin’, TO3BOJISIET Y3HATH O TeX 00psIax, KOTOPhIEC B
HACTOSIIEE BPEMSI COXPAHWIUCh U HE COXPAHWINCH B )KM3HH HAILIETO HAPOJa.

[To Hamemy oObIYa0, KOTJQ MY>X YMHUPAET B CEMbE, €r0 BIOBA IJIAYET CJIO
CJI0OBaMH “‘BO, T}”/paM”SO. B cootBeTcTBUHU € 3TOM Tpaauluen B snoce “Asmamplin’
yIOMUHAaeTCs Tiady bapunHosi, OIUIaKMBaKOIIEr0 CBOETO MYyXKa.

B »snoce mnpencraBieHbl HE TOJBKO OOpSAIbl, HO M 00pa3bl HEKOTOPBIX
oObryaeB. OMH U3 HUX-OXKHUJIAHUE TOCTS, M300pa)KeHUE MPOLEIYyp XOXKIACHUS B
roctd. [lo y30ekckum oObIYasiM TOCTIO 3alpenieHo HATH Tocie cyMepek. Bor
nouemMy AJIIaMBbIII TOBOPUT: ““YKe MO3/HO, HEe OyJeT HU CaBbl, HU YE€CTH Y TOCTS,
KOTOPBIN yIlIeJl HOUbI0, CETO/IHS 51 Oy/y JIeXKaTh B capasX BalllMX, a 3aBTpa s BCTaHY
uynny’.

B snoce “Anmampiin” Hapsy ¢ CEMEMHO-OBITOBBIMHU OOpsiiamMu, OObIYasiMu
BBIJICJISIFOTCSl HEKOTOPhIE TTPUMETHI, BEpOBaHUS. Y HAIIEr0 Hapo/ia €CTh OObIYail ¢
0COOBIM BHHUMAaHHEM IPOBOJUTH YEIIOBEKa, OTMPABISIONICTOCS B MYyTEIIECTBUE,
Kejaarh eMy J00poro myTH M OarocioBiATh ero. Ilo 3ToMy oObIvaro, Korma
AJIBIIOMHIII TIPOIIAETCSI CO BCEMH OJIMH HA OAWH, KaXAbI OT AyIIU MPUBETCTBYET
ero. [IpuBoauTcs “npuBETCTBUS MOE3KE B CTUXAX C sI3bIKa AJITIaMblIlia.

Tpetuii paszmen BTOpPOW MIIaBbl oO3amiaBlieH Kak “Tonkoeanue 6 3Inoce
00pa008, CEA3AHHBIX C POXHCOCHUEM PeOeHKA U UMEHOoB8aHuem e20”. B y30eKcKux
CEMbSIX TIPOBOIUTCS PSAJT OOPSI0B, CBA3aHHBIX C MOSIBJICHUEM Ha CBET U MPOLIECCOM
B3pOCJICHUSI U BocnuTaHus jaeteil. [lo moBephsaM MpONUIBIX 3MOX, MEepel poaamMu
JKEHBI €€ MYXK OTMPABIIUICS Ha OXOTy. DIOC CChUIAETCA Ha ATOT OOps Kak Ha
npuMep M300paKeHUs JKeH OMEB, OTIPABIISIONIMXCS B MyTEHIECTBUE J0 TOTO, KaK
oHM poAaT. B snoce “Anmambinr” Ouy BO3BpaIIalOTCs C OXOTHI U, YCJIBIIIAB, YTO Y
HUX POAWINCH JIETH, AT MOJAPKH TE€M, KTO BBIXOAUT mepea HUMH. OTmpaBiisis
COOOIIICHHS BO BCE CTOPOHBI M cOOMpasi OONBIINX U MAJICHHKUX OMEB, CTAPEHIIINH,
nesTeNell KiaHa W Hapoma, 4YToObl HadaTh CBaJeOHOE TMPEACTABICHHE, OHU
MPOBOAAT CBaACOHBIN COBET. A Te, KTO YCHBIIIAT O CBagn0e, W CTap M M,

%0 Vpaena JI. V36ex motam mapocumu poskiopu. — Tomkent: daw, 2004, — 120 6.
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HAaUMHAIOT NPUXOAUTH CJIO CJIOBaMHM mo3zapasieHue”. Ha camom pene 3T0
KU3HEHHbIE COOBITHSI.

Ha cBagp6e lllaxumappan nup naer mmeHa muiaaeHunam. OTcrona ciemyer
JIPEBHOCTh “‘Oewuxkepmu”, “ucm mytiu” (KoOHHas cBajapOa). B smoce BTOpoe nms
reporo MPUCBAMBAETCS TaKkKe yepe3 coopanue, coopuiie iroaei. OTcrona ciaemyer,
YTO B TMPOLUIOM IMPOILIECC MPUCBOCHUS PEOCHKY BTOPOrO0 HMMEHHM TaKke ObLI
OopraHu3oBaH B opMe oOpsaa.

B mnHapome kaxaoe HU3MEHEHHWE B KU3HU peOCHKAa TakKe OTMEYajoCh
OTIENbHBIMH 00psiiamMu. B TOM umciie, Korjga OH BIEpPBBIE CTYIAET, AeJIaeT Iar,
HaYMHAET TOBOPUTH, IPOPE3bIBATH 3yObl U T.I.

Takue, kak “Cou myuu”, “Tuw mytuu”, “Oéx myiu’ ¢ BI3aHHBIC C KU3HbBIO
neTeil B Hapoze ., HAPABICHb! HA TO, YTOOBI HAIPSIMYIO OTMETHTD 3TH H3MCHEHHS,
U B TO € BpeMs KaKJas U3 HUX TaKKe yKpallleHa YHUKaJIbHBIMU MIPUTOBOPAMH U
Bo3racaMu. B arnoce “AnmaMsInr’ OTCHIIKAa K HUM BHJHA B cTpokax “Eoeop yam
i  1opeanoaii  6yn  Konaou”, “Tumu ameu wukkan, Edeop 6onadu(p)”,
TIpUBEEHHBIX Ha NpuMepe obpasa Exropa.

Tperbss mIaBa  gucceprauuu 10X Ha3BaHWEeM  “Xyd0xKeCTBEHHOE
H300pakeHne CBaJeOHBIX 00PSIIOB B 3MoOcCe “AJIMaMbINI” TaKXe COCTOUT M3
yeThlpex uacted paszienoB. [lepBoiit pa3aen OblUT 0O3ariaBieH Kak “Buipasicenue
00psa006 ceamosecmea 6 Inoce”. C pa3BuTHEM O00IIECTBa U M3MEHEHHEM 00Opasa
YKU3HU JTIOIEN U3MEHWINCH U 00bI4au, 00pa3bl U TPAAUIIMHU, OOPSIbI, CBI3aHHBIE CO
CBaJp001, OOHOBUJIIMCH MO COJAEPKAHMIO M aJaNTUPOBAIUCH K TpeOOBaHUAM
BpeMeHu. [lns Oornee TOYHOrO MpeACTaBICHUS 00 3TOM ciydyae JOCTaTOYyHO
COTNIOCTaBUTh JIPEBHIOIO CBAJICOHYIO TPAIUIIMIO, OTMCAHHYIO B AMIOCE ““AJIMambiil’,
C TpaaulMe HbIHEUIHEeW OpayHOM cBaIbOBl. Y30E€KCKHE CBaJbObl MPOBOASTCS B
Tpu HTtana. Jt1o: 1. OOpsnbl, KoTopble OBIBAIOT 10 CBaAbObl. 2. OOpsabl,
IIPOBOJIMMBIE BO BpeMsi CBaJbObI. 3. OOpsIbI MOCHIE CBAALOBI.

TpaguIMOHHO JKEHIMWHBI XOAWJIW B JOM U30paHHOW JEBYIIKM U
OCYILECTBIISIIM TaK Ha3bIBAEMbIM ‘“‘oeus uckaw”. B Hapoae Takoe CBAaTOBCTBO
HOCHJIO Ha3BaHHE “Maxuén coeuu”.* B mpomecce “o2uz uckaw’” IEBYILIKY
crpamuBany, 6omm 6ymmu” uia “oomu OOFMUKMHU . AHbaHara Kypa, TaHJIaHraH
KU3 XOHamoHura aémiap Oopub® “ofuM3 wucKamr® KWJTUIITraH. PaHHsAs cTagus
CBaTOBCTBA, HOCSIIAs Ha3BaHUE “‘oeu3 uckaw’’, TaKXKe OIKCAaHa B DIOCE
“Annampliin”’. B HeM maTh cemu KanMbIlikux Oorareipeit Cypxaiin nis Kapamxana
noceniaeT JoM, TAe XKUBET bapuuH, ¢ nenblo “oeusz uckaw’”. Marb bapunna
BCTpPEYAET KCHUXOB C YBAXXCHUEM M TOBOPHT, YTO T'OJIOBA €€ JI0Ub 3acBaraHa. Tem
HE MeHee, oHa yromaeT cBaToB. CBarbl, C JPyroil CTOPOHBI, HE BEeayT ceOs
BEKJIMBO. DTOT 00pa3 MOKa3bIBACT, UTO HE BCEX MOKHO 3aChLIaTh B CBATOBCTBO.

CropoHa >keHHMXa OOBIYHO CIpalMBAaEeT TE€X, KTO BEPHYJCA C IOMOJIBKH:
“Bonk wnu nmuca?”’. DTOT NpeBHUM 00bIYall TaK)Ke HAIIIEN CBOE TOJIKOBAHUE B AIIOCE

%! Yemonnos X. V36ex tyiinapu. — Tomkent: Y36exucron, 1992. — b.34-37.

Xynoiikynosa JI. CypXOH BOXacH COBUMIMK KYLIMKIApH Ba aiTumuiapu / Y30ex (ONBKIOPIIYHOCTHIH
Macananapu. TaHuKIM GonbKIopuryHoc onuM, npodeccop O.Cadapos taBamuryquaunr 70 iusuurura OaruiaHrad
WIMHUHA Makosanap Tymiamu. 2-kutob. — Tomkent: ®Pan, 2010. — B.155-164.

Mappaonosa I'. Hyp Tyna yii. — Tomkent: Mexnat, 1992. — B.8.
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“Anmampimr. OOBIYHO CBaThl MOAPOOHO PACcCKa3bIBAIOT O MPOIECCE CBATOBCTBA.
OTa K€ KU3HEHHas ACHCTBUTEIBHOCTh MPOCICKUBAETCA M B CIOKETE 3I0ca
“Amnmampii”. Ha 3710 ykaseiBaer ctpoka “Kunean uwuoan ounoupub, Kamnup
Kopaoiconea xapab, 6up cysz odeanmu”. MoTuB B 3m0ce “NPOCUTh y CBaTOB
ompeNieIcHHOEe BpeMsi, 4ToObl CKa3aTh MM OTBET, “TIOCOBETOBATHCS  C
POICTBEHHUKAMU TAaKKE€ UMEET KU3HEHHYIO OCHOBY.

Bo MHOrmx Mecrax Ha CBaTOBCTBO XOISAT MYKUMHBL. OJTa TpPaKTOBKa
JEUCTBUTEILHOCTH HAIIJIa CBOE BBIpAXKEHHE B 3moce” AnmaMbiil " Ha mpumepe
MOTHBA, 0 KotopoMy Kapamkan cranoBuiics st XakumoOeka. KeHuxu-MyKUuHbI
OOBIYHO TIPHE3XKATM BEPXOM Ha BbIOYHOHW Jsomaau. CHadajga OHM CIPANTUBaJIH
XO35lMHA JIoOMa, TO €CTh OTua JeBymkd. COOTBETCTBEHHO, B 3I0Oce 0co0oe
BHUMAaHUE YACISIETCS TOMY, KaK >keHuX KapamkoH HamMepeHHO €IeT BEpPXOM Ha
boitunbope, onupasicb HOrol Ha CTpeMeHa JIOIIaJAx, CMOTPUT B JIOM U MPOCUT Y
Hero boiicapu. B yacTHOCTH, B 3TOM ciiydyae CTUXH, Ipou3HeceHHble KapamkaHom,
CBUJIETEIBCTBYIOT O TOM, YTO CBATOBCTBO TaKKe€ OBLJIO CBOETO POJia TIECHOTICHUEM.

VYcnoBus, KOTOpeIE CTaBUT B 3TOM bapunH, Ha camMoM Jiefie XydO’KECTBEHHO
BBIPAKAIOT TOT (DAKT, YTO B CBATOBCTBE CYIIECTBYET OObIYAM CO CTOPOHBI JEBYIIIKH
CTaBUTb ONPECICHHBIC YCIOBUS NIl CO CTOPOHBI MapHs. TakuM 00pa3oM, MOTUB
OapuyrHa CTaBUThH Mepe]] BIIOOJICHHBIMUA B HETO MAPHSIMH YETHIPE BAXKHBIX YCIOBUS
Ha CaMOM JIeJIe HE SIBISIETCS MOTHBOM BBIIYMKHU. B €ro oCHOBE JE€KUT UCTOPHUKO-
Ku3HeHHbIH (akT. [lotoMy uTO B mpouuioM OyaymiMX >XEHUXOB MPOBEPSIIA Ha
YCJIOBUSIX, TOCTABJICHHBIX HEBECTOM.

B snoce “Anmnamsiin” npeacTaBieHbl Ba U300pakeHus: ToMoiBKH. OIUH U3
HUX — TOMOJIBKa Ajmambliia W OapuuMHa B MIiaJeHYeCTBE (Oewukkepmu), a
JAPYroM-IOMOJIBKA AJIambpllia € JOYEPBIO KAJIMBILKOIO Laps NPHUHLECCEN
Kaiikyb6anom.

MotuB nomosiBku bapunHa ¢ AnmaMbllieM COOTBETCTBYET MUCTOPUU MOTHBA
MTOMOJIBKH T'€posi B TPAAULIMOHHONW MOJIEH U 310Ca.

BTtopoii paznen TpeThell I1aBbl MOCBALIEH aHaNu3y “M3obpaircenus ¢ Inoce
00bluaes, C6A3AHHBIX C 00OPAUHBIM U OPAYHBIM NPOUECCOM 6 Inoce”.

Kak Tonpko OTBET NEBYHMIKH OyJeT MOJYYEeH, HEMENJIECHHO MPHUCTYHAIT K
BBITIOJTHEHUIO JOOpauHbIX 00psiaoB. Ha aToM aTame ocoboe BHUMaHUE MPUBJICKACT
oObIyaii XOIWUTh K HEBECTE Tepe] CBaabOOH, CBA3aHHBIM ¢ IPOILILIM. B amoce
omMChIBaeTCA 1Moxo/ cHauana Kapamkona, a 3aTeM AJmamMpliia B JOM HEBECTHI.

Yepes cBaapby bapumn u XakumOexka MOXHO Yy3HaTh, KakK MPOXOIWIN
cBaJIbOBI B ponuioM. [[s apy3elt seHrnxa opraHnu30BajIu MbIITHBIN cTo. JKeHux u
HEBECTa TPU paza KPYXKWIM BOKPYT KOCTpa W JACNaIM MOKJIOHBL. MIMEHHO ATH
MPOLIECChI MOIPOOHO OMUCAHBI B 3MIOCE “ANNampli’:

Yprara yT ékub xusnap Typauu,

Cajom coutnb 6exuu 6omwtad Gopamm. >

8 Annampin. — C.166.
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“IToxumenue aeBymwiky” wiad “CropsTarh AEBYLWIKY — OAWH W3 APEBHEHIIMX
npendpayHbIX OOpSIIOB Yy Y30€KOB, O KOTOPOM B HEKOTOPBIX cejax Hariei
pecnyOJIMKY CYIIECTBYET OObIYal, COTIACHO KOTOPOMY JCPEBEHCKHE JEBYIIKH U
HEBECThI MOXHUIIAIOT BHIJJABAEMYIO 3aMYK JCBYIIIKY M TMPAYYT € B KaKOM-HUOY/Ib
nome. PoACTBEHHUIIBI IEBYIIIKU UILYT €€. ITO OMUCAHO B A10CE “AJmambInn’:

Kaaumru pacumu myHaai 6ynaay,
bapunHOVHN KHU3 ONIKOYAU KUJIAIH.
He xenunmnap ropub Ku3HU cypaaw,
Bup epaau 6yrapau Torm6 onamm.>

B nponuioM s mapHs ¥ I€BYIIKH, BCTYNAIOMIMX B Opak B JIeHb CBaJIbOBI,
Ha3HaYaJIUCh JIBA YEJIOBEKA. DTOT 00ps1 Ha3bIBaJiCH “‘yCTaHOBICHUE HACTaBHUKOB-
oTiioB”. B amoce “Anmamsliin’” OTAEIBHO OMMCHIBAETCS U ITOT APEBHUN OOBIYAM.
CornacHO 3TOMY OOpSiAY, MPUXOAAT MPEJACTABUTEIU W CIPANIUBAIOT O KEIaHHUH
JIEBYIIIKH K OpaKy:

WNkku Bakui y MyJuiagaH Keaaau,
Kenn6 KH3HUHT HXTUEPHH Cypamd.”

OOBIYHO CUUTATIOCH TTO30POM, YTO JEBYIIIKH BHIPAXKAIOT CBOE COIVIACHE BCIYX.
OHu Henerko BbIpaXKadud CBOE comiacue BcayX. i 3TOro OCyIIeCTBISUICS
CHeuuajgbHbli  00psiaA  “KuU3  cyilarap”, MPUYPOYEHHBIH K  CTBIJJIMBOMY
MOBEJICHUIO JEBYIIKKM. DTO HApPOJHOE Ha3BaHHWE OOpsja TakKe YIOMHUHAETCS B
“Anmameime”:

Vsanrangan kaOyia KUiMaid Typaiu,
Ku3 cyitiarap neran pacm 0ynanu,
KH3 rarupTHpras aHda my/THH O,

ITocne 3ToOroO, KOrNa AEByLIKA AaBajia OTBET MPEACTABUTENIO U MYJIa YUTaJ
KEHUXY W HEBECTE CIEIUaIbHYI0 OpauHyI0 MOJIHUTBY (HUKAX).

TpeTheli T1aBbl 03ariaBiieH Kak “U3o0parrcenue 6 Inoce 0ovluaes, Komopboie
8bINONHAIOMCA nOcAe Opaka”. ITOT pa3fen MOCBSIIEH aHAJIU3y TOro, Kak B 3M0CE
“Anmambinn” gaHbl 00pa3bl TAKUX JIPEBHUX OOPSNIOB, TAKUX KaK ‘um upuinap’,
“xamnup ynou”, “xyn ywnamap”, “ouna kypcamap”, “cou cutinamap”, KOTOpbIC
MPOBOJIATCS TOCJIE CBALOBI HA Y30EKCKOM CBaIeOHOM IIEPEMOHUMU.

IIpuBenenne B »dnoce oOpsna “Kamnup ynau”, Kak  BbIpaswics
K. O10HKYI0B, 10Ka3bIBAa€T, BO-TMIEPBBIX, CBA3b CHOBUJICHUS, O0psiia U AIOCa; BO-
BTOPBIX, TOT (haKT, YTO OJIUH CE30H (IIMKJI) 3aMEHUJI JPYTOi, YKa3bIBaeT HA TO, YTO
“crapyxa” yMHUpAET M POXKIACTCA HOBAsA CEMbs, SBISIETCS CHUMBOJIMYECKUM
BBIPKEHUEM IIMKJIa BEYHOW MPEEMCTBEHHOCTH;, B-TPEThUX, OH 0OOCHOBBIBAET, YTO

3 Annampim. — C.166.
% Annampim. — C.166.
% Annomur. — B.166.
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BCE€ ACMEKThI KaXJOT0 CEMEHHOro oOpsiga OTKPHIBAIOTCS IYTEM HW3YYCHUS
CE30HHBIX PHTYAIOB.

[Tocne obpsina “kamnup yaou” BBINOJIHSIICS OOpsa “‘um upunnap”. B 3TOM
co0aka OJMIIETBOpPSIa 3aUUTHBINA TyX.

OrnucaHHbIC B 3IM0CE TaKue CBajeOHBIC OOPSIbI, KaK “wou cuiinamap”, “Kyn
ywnamap ", “ouna xypcamap’, “Kyée moeok”, “Kyée yioK”, COXpaHWINCh 10 CUX
nop. B smoce ynomuHaercs emie oaHa y30eKkckas Tpaguiusi — oObuail “Opea
Kypcamou”.

Takue oObYaM, Kak TEPETITHBAHWE BEPEBKH 110 ITyTH HEBECTHI, TAKKE
SIBIISTFOTCS] OJTHOM M3 HAITUX JIABHUX 0OBIYaeB. DTOT OOBIYAM, IPErPaXKaaTh HEBECTE
— MyTh K MOJyYEHHUI0 JoiH (monapok). DakTHuecku, yepe3 3TOT 00bIvyail HeBecTa
MEPEXOUT OT TPAHMIIBI JIEBCTBEHHOIO MUpa (OJMH MHp) K TpaHUIEC KEHCKOTO
Mupa (Ipyroi Mup).

B smoce “Anmampliin’” mpeAcTaBiIeH HE TOJBKO cBajicOHBIN o0pas, HO U 00pa3
KUTEJIEeH, 0COOCHHO >KEHIUT, HECYIIUX JlacTapXaHbl M WIYIIUX Ha cBajibOy. B
YaCTHOCTH, B 3TIOCE OMUCHIBACTCA, KaK KEHIIUHBI UIYT Ha CBaABLOY, “‘CTaBs MOIHOC
U KJIaJid €€ Ha TrOJIOBY, KaK paHblle”, MbITasiCh N30eXaTh yIpeka B TOM, YTO OHH
“IpUXOJAT HA CBAABOY C MyCTHIMU pyKaMI/I”.38

B snoce Takxke ecTh OTChUIKA K 0ObIYar0 ‘“‘cpbiBaTh cBaabOy”’. B smoce
OTCBUIKA K 3TOMY OOBIUaI0 MPOCIJIECKMBAETCS HA MPUMEPE TOrO, Kak AJIMambIil B
onexae Kynras mbiTaeTcsi copBaTh CBaJb0y CBOEr0 KOBApHOTO CBOAHOTO Opara
VYaprOHTO3A.

[To ucnaMckuM mpaBwiiaMm, €CIM Tapa J0JIroe BpeMms Kujia B pasiiyke, OHU
CHOBa BCTyIaJid B MOBTOpPHBIA Opak. Bor mouemy pgaxe B smoce “Anmnamsii’
KOoTJa AJIMaMbIlll BO3BpAIlaeTCsd IMOCIAE CEMHU JIeT 3aKII0YeHHUs, HaKa3bIBaeT
VYABTOHTO3a 1 BO3BpAIlACT BCE, YTO €My MPUHAJJICKUT, TAKKE MMOBTOPHO KEHUTCS
Ha bapuuHou.

3aKIIIOUUTENbHBIN  pa3fen TpeTbed IJaBbl  Ha3blBaeTcs  “B3aumnoe
conocmaenenue u3o0paj)rceHus o00pa0oé u o00vivaes 6 eapuanmax 3INoca
Annamot”, YuauteiBas, 4To 3110C “AJmaMblir’ 3alicadH OT HECKOJIBKHUX OaxIIH B
pa3HBIX BapUaHTaxX U BEPCUSX, €CIIM CPABHUBATH UX MEXIYy COOOM, TO CXOJCTBO U
pasznuyre MEeXIy HUMHU 0oJjiee HArJISIIHO BUIHO HAa MPUMEpPE OMHCAHHBIX B HHUX
o0OpsioB 1 oObruaeB. CTAaHOBUTCS SICHO, UYTO 3TO TAKXKE CBS3aHO C MEPUOJIOM M
MECTOM, B KOTOPOM OBUI BOCHET 3MO0C, a TaKkKe C MOITHYECKUM MacCTEpPCTBOM
Oaxiu.

B Bapuante bepau 6axim yka3blBaeTcsi HA YCTAHOBJICHHE HOBOTO IMOPSIKA
Opakocouetanusi. B uactHOCcTH, J[0O00OHOUMI 0Opaimasch K CBOUM CHIHOBBSIM,
ropopurt: “boiicun, He Oepu neBymky u3 boiicuna, 6epu ¢ Kynrpara! Kynrpar, He
oepu neBymiky ¢ Kynrpara, 6epu ¢ boiicun! He pazmyuaiitecs apyr ¢ apyrom™.
Emie Ha 9TOM BapuaHTe PEeayCMOTpPEHA YCIOBHE MEXKIY JIEBYIIKOW-OOTaThIpIICH
U MIPETEHICHTaMU-)KEHUXaMU— yCIIOBHE CTpesibObl U3 Jiyka. B Bapuante Ilynkana
ATO YCIIOBUE OINUCHIBAECTCS B BUJE pa3raJblBaHUs 3arajiKu.

¥ Bmouxynos XK. V36ex porskropuaa Tym Ba yausr Gagumii Tankuay. — Tomkent: ®am, 2011. — 5.103-105.
% Anmambir. — C.336.
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B Bapmantax Ilynkana mosta um bepmu Oaxmm ectb 00pa3 KEHUTHOBI
Anmameiiia Ha pgodepu TolumxaHa ToBKa-oMMM B KadyeCTBE BTOPOM JKECHBI
(MIIagie >keHbl) 3a TO, YTO OHA TOMOIJVIA €My BBIOpaThCs U3 TEeMHUIbI. B
MIPOCTOPEYUH ITO HAZBIBAIIOCH “‘myxon xomun” . HO 3TOT MOTUB BCTPEUYAETCS HE BO
BCEX BApHUAHTAX dIOCA.

B Bapuanrtax, Bocnerbix modtom Ilynkanom m Opram KymanOyn oribl,
Tonunx-xaH caM, »Kejas 3anojayduTh bapuuH, mocbutaeT K boucapu cBoux
OoraTelpeli B KauecTBe )KeHUXOB. B BapuanTe bepau 0axum Takxke rOBOPUTCS, 4TO
Toiiunxan ObpUT NpPEeTEHAEHTOM Ha pyky U cepaue bapumn. B Bapuante
“Annomuir”, kotopblid ucnonHsan Ilynkan most m Opram KymaHOys OrJbl,
YIOMHHAETCS 00psn “Yu Kynnuk Kyés kypcamap™ OIATH ke, B 3TOM BapHaHTE
ropoputcsi 00 youiictBe boiicapa kanmbIkaMu, U Korja ero goub bapuuH y3Hana
00 3TOM, OHa yCTpOWJIa MOMHMHKM B /I OTUA, MONPOCHTIA MYJUTy MPOYUTAThH
Kopany u noxyuuiia 61arocioBeHre oT Hapoja.

B Bapuanre snoca bekmypona XKypaboii orubl, a Takke B KapakallaKCKOM
Bapuanrte boitbypu u bolicapu nzoOpaxkatorcs He OpaThsiMU, @ paBHBIMU JIPY3bsIMU
B OOraTcTBe M MOT'YIIECTBE, KOTOPBIE BCErAa MOAAEPKUBAIIU APYT Apyra. Tekxe, B
5TOM BapuaHTe M300paKeHHE KONbIOEIbHOU cBambObl Earopa m mpomecc ero
CKMT'aHHMsI IPUBJIEKAET BHUMAHNUE OPUTUHAIBHOCTBIO OIMCAHUS.

B BapuanTte cbiHa OramOepau 6axmm OIOMypoA OIJibl HEBECTA MPUBEACH
AIN30/I, KOI/a HEBECTAa B MPOTHUBOBEC HOPMAaM IPWIMYMS HE COLUIA C KOHS, U
toraa ee ceekop boitOypuOuii Bce paBHO OTAAN €il MOJApPOK U MOMPUBETCTBOBAI
HeBECTKY. Hato oTMETUTH, 4TO B IpYrUX BapraHTax 3M0Ca 3TO HE BCTPEYAETCS.

Kak u B BapuanTte “Annomum’ B ucnonaesnn ®osmna Myngomra, B KoMK
smoca B UCHoJiHeHUU Oaxmm Xomboka MapaaHkyna Takke IpPUCYTCTBYET MOTHB
CHOBHUJECHHUS O POXIACHUM pPeOCHKAa W MOTHUB, [0 KOTOPOMY OpaThsl yCTPaWBAIOT
TOPKECTBEHHBIN UP.

Kax mpaBuiio, BoBpeMsi cBaOea MCIOJHUTETU-0aXITH 00paIasch K XO3SIMHY
MPHUIIIECTBA MCIIOJHUIA KOMIIO3UIUU “KyanyK oyacun”, “Tyinap mybopax”. ITOT
oObr4aii coxpanuics 10 cux nop. Tepmun “Kyanyx 6yacuH” CyIIECTBYET TOJIBKO B
BapHaHTEe 3M0Ca B UCIIOJIHEHUH cbiHa Oaxiu Xouiboka Mapaonakymna. OnsTh ke,
B 9TOM BapHaHTE 3M0Ca C SICHOCTHIO M3JIAraeTcsi W BOMPOC 3aKsATa, 00pa3yIoLIero
y3el1 mpousBeneHus. M3 3Toro OTpeIBKa MOHSATHO, YTO € O€3/IETHOTO 4YeloBEeKa
HEJIb35 B3STh 3aKSIT.

B Bapuante’" “Anmambiir’, ucnonHeHHOM YwmupoM Oaximm CadapoBbiMm,
OJIHUM M3 IPUMeYaTeIbHbIX (PAKTOB SBJIAETCS TO, YTO TJIABHBIA Fepoi TOBOPUT: “Y
Hac, y30€KOB, €CTh 00bIYail 310pOBATHCS 10 TOTO, KaK BCTYMaTh B O0OpHOY.

Taxke B 3TOM BapuaHTE yKa3bIBaeTCAd Ha OObIUail OpaTh Tak Ha3bIBaEMBbIil
“cyronuu” (CUMBOJIMYECKAsl TUIaTa 3a PaJOCTHYIO BECTb), KOTJA OMSTh MPUXOIUT
JOJITOKAaHHBIN denoBek: “Hapop y3Han, uro mpumien Anmamsiil, bapunna B3siia
c cyHioun y boiicapa”. MotuB “B3THUSI CYyIOHYM TPEJCTABICH B HECKOJIBKUX
Mecrax 3noca. B wactHoctu, bapunn, kotopas BcTpeTuia AJaMblia OCIE CEMU

% Annomum. — B.102.
0 Anmomu. — B.110.
* Tor xe ucrounux. — C.368.
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JeT pasnyku, uaeT k Kamauprod, 4ToObl B3sTh CytoHUH. Kanauprod BEpUT ciioBaM
bapuuna, yBuieB numib 3070TO€ KOJbIO Anbnomuina. A Kamguprod momydaer
CYIOHYH OT MaTepH.

B 5ToM BapuaHTe ChIH AJNaMblilia NOAAPUI Earopy 3abuthlii Ha cBabbe
OBEYMM KOCTHBIM MO3T, YTO TaKKe HAIUIO OTPaXEHHE B HAPOJHBIX BEPOBAHUSX,
CBSI3aHHBIX C KOCTHBIM MO3TOM, U B €r0 yHHKajJbHOM oObI4ae. B wacTHocTH, B
JUPUYECKHX oOpalleHusX K Ejaropy co cinoB bapuumH oco6oe BHHMaHHE
MPUBJICKAIOT CIIEIYIOIIME CTPOKH, HAMPABICHHBIE HA PACKPBITUE CYHIHOCTH 3TOTO
oOpsina:

Hnux oca casupum,

V3 kpiiunune epumu 0.
Hnux oca cazupum,

Omaoan Konean Moauouf p]42

Ha nam B3risig, B 3TOM MeCTe “unux’ HUCIOJb3YETCsl KaK CUHEKI0Xa, KOCTh
BBIPAXkaEeT F€HEAJOTNYECKOE IPEBO, KOCTHBIM MO3T 03HAYaET NOTOMCTBO.

B paiione Cypxanmapbunckoit, KamrkamapbuHCKONH o00siacTel >KEHIIMHA,
BCTpEYarolasi HEBECTYy B JOME KEHUXA, YINOTPEOJsIeT TaKue BBIPAKECHHS, Kak
“onoudan uuxkaw ouacu’, My>XUMHa - “‘ondudam wuxkan omacu’. B BapumaHTe
“AnmamMpimn®, 3anuMcaHHoOM OT MapaoHakyina ABIMEKYJ OTJIbI, MCIOJIb30Balach
dpaza “onoudan uuxkan xusuw’: “Huma yuyn Bapuun menoan canunu sauupaou?
OHacu menune onoumea yukkauw xusum 20u. LIy mygaiinu Bbapyun menune
Habupam, Annomuw mygaiinudan menune keaunum-xky”."

Takum o00pa3oM, KOTJIa CpaBHUBAIOTCS BapuUaHThl 3Moca “Ajmamblin’,
CTAHOBUTCS SICHO, YTO B TPAKTOBKA OIMUCHIBAEMBIX B HUX 00BIYAEB €CTh HEKOTOPHIE
CXOJIcTBa U paznuuus. [Ipu 3ToM cTaHOBUTCS 00Jiee OYEBUAHBIM, YTO CYIIECTBYET
BIIMSIHUE TPAAUIMI PETUOHA, [€ UCIIOIHIETCS TOT UM UHOM BapUAHT.

BbBIBO/IbI

1. VY30ekckuii HaApOAHBIA TEePOMUYECKH dmoc  “Anmambinr”  UMEeT
HETMPEXOASIIEe HCTOPUKO-KYJIBTYPHOE U BOCHUTATEIbHOE 3HAYEHUE C TOYKHU
3pEeHHs] UCTOPUU U KYJABTYPHOW >KU3HM HAIIIETO HApO/a, B YaCTHOCTH, C TOYKHU
3peHUs HAIMOHAJTBLHOW CYIIHOCTH, TPAAUIIMOHHOCTH OOpS/IOB W O0OBIYacB,
MHOTOBEKOBBIX MEUTAHHI HAIIUX MPEAKOB, PA3MBIILICHUM O CBETIOM OYIyIIEM.
Onoc “Anmnamsiir’ Kak OfHA U3 CaMbIX JOCTOMHBIX APAroleHHOCTEH y30EKCKOTro
HapoJla, BHECEHHBIX B KYJIBTYpPHOE HACJIE€IUE€ HApOJAOB MHpa, IPUBJICKAET
BHUMAaHUE 3apyOCKHBIX YUCHBIX.

2. Onoc “Anmamseiin” - CBOEOOpa3HOE XYI0XKECTBEHHOE 3€pKaJI0 HMCTOPUU
KYJIBTYPHOM JKM3HHU Y30€KCKOTO Hapojia, TaK KaK B €ro CHOKETE XYyI0’KeCTBEHHO
BOIUJIOIICHBI JAPEBHEUIIIME U KU3HEHHbIE TPAJUIIMKM HAIUX NpeaxkoB. B croxere

*2 Alpomish. Aytuvchilar: Umir baxshi Safarov, Mardonaqul Avliyoqul o‘gli. Yozib oluvchilar: Oxunjon Sobirov,
Qosimxon Muhammedov. Nashrga tayyorlovchilar: To‘ra Mirzaev, Jabbor Eshonqul. — Toshkent: Fan, 2018. —
368 b.

* Tor Bapuant. — C.265.

46



snoca “AnmamMbin”’ HapAay C apXaundecKMMHU OOpsgaMu BCTpEuUaroTcs 00pasbl
00psJIOB, KOTOPBIC MPOBOAATCA W IO CE€H JeHb. Omoc “AjmamMplin’ SBISICTCS
IPUMEPOM  KJIACCHUECKOTO 3I0Ca, KOTOPBIM JEMOHCTPUPYET CaMOOBITHOCTD,
XpaOpoCTh, TOCTENPUUMCTBO, ACTONIOOME Y30€KOB M MEpeacT 3TU YYyBCTBA W3
MOKOJICHUsS] B TIOKOJIEHHE. B HeMm dyBcTBa repousma, MpOCIaBieHUs XpaObpocTw,
OTBarv, JApPY>KObI TEPEIUIeTaloTCs C HJieeld MaTpUOTHU3Ma, MOTHBAMH JIIOOBH K
Ponune u cembe.

3. Dnoc “Anmamsii” odeHb O00raTr AeTaasIiMu OBITOBOTO ObiTa. OH OTIWYAETCS
IIMPOKHUM OXBAaTOM peajbHBIX 3MU30J0B. B Hell SpKO XyI0KECTBEHHO BBIPAKECHBI
CEMEIHO-ObITOBBIE OOpAJbI, 3aHUMABIIKME Ba)XHOE MECTO B OBITOBOM KU3HU
Haiero Hapona. [loatomy N1l MOTHOTO MOHMMAaHUA CIOKeTa 3mnoca’ “AnnamMblin’
HEOOXOIMMO XOpolllee 3HaHUE Y30EKCKUX HAapOJIHBIX O0O0psIoB, 00bIYAEB U
Tpaauuuii. B mpoTuBHOM citydae OyAeT CIO0KHO MOJTHOCTBIO MOHATH COJIEPKAHUE
3roca.

4. B crokere snoca “Anmamblin’ MPOCISKUBACTCS H300pakeHHE 0O0psIIoB,
UMEBIIIMX MECTO B HbIHEUTHEH OBITOBOM >KM3HU M IMOJHOCTHIO YTPATUBIIMX CBOE
MECTO B HbIHEUTHEN OBITOBOM *u3HU. M3yuas ux, MOXKHO Y3HATh O TPAIUIIMOHHBIX
oOpsimax. Omnucanue OOpsIOB B SIOCE HE H3JIOKEHO MOJHOCTBIO U TMOJIPOOHO.
Tonbko Hanboee CyleCTBEHHbBIE TPaHu, MPUCYIIIUE €MY, BBIPAXKAIOTCS B TEX WU
WHBIX XyJO’KECTBEHHBIX JETAJSAX, IPUBSI3aHHBIX K ACATEIbHOCTH TOTO WJIM UHOTO
oOpa3a.

5. bonpmoe MecTo B sroce “AnmaMblnn’ 3aHUMAaId M TOJIKOBAHUS OOBIYACB,
CBSI3aHHBIX C HPABCTBEHHOCTHIO. B YacTHOCTHM, B HEM C BBICOKMM madocoMm
BOCIIEThl TPUBETCTBUS, TOCTCHPUUMCTBO, APYKEIIOOME U SI3bIKOBOM OSTHKET,
KOTOpPBIE CTau JOOPOJETENbIO HAIIEro Hapo/Ia.

6. B snoce “AnmamsbIin’” Hapsay ¢ CEMEMHO-OBITOBBIMU 00psiiaMu, 0ObIYasiMU
BBIJICJISIFOTCSI HEKOTOPBIE CYEBEpHUsI, BBIPAKEHHSI BEpoBaHUU. B 3TOM OTHOIIEHUU
oco00e BHMMaHHE B 3IOCE MPHUBICKAIOT PEITUTHO3HBIC BO33PEHUS, CBSI3aHHBIC C
MOJlyYeHHEeM  ONarocjioBeHUs Tepel  IMyTEelIeCTBUEM, CamMOOOOpOHON B
NyTEIICCTBUH, “KOHHOM UTPOI’”’°, UCIIOJIb30BAaHHUEM JIaJlaHa, 00pa3bl CyeBepHil.

7. B anoce “AnmaMbiin’”’ XylT0KECTBEHHO OINHCHIBAIOTCS TaAKUE PUTyasbl, KaKk
“Tyeunuw myuu” éxu “Bewux myuu”, “Ucem myuu”, “Cou myuu”, “Tuw mytiu”,
“Oéx myuu”, “Yynypon” unu “Cynnam (Xammna) myuu”, xacarouecs >KU3HU
pebeHKka Halllero Hapoja, a TakKe CBA3aHHbIE C HUMU ‘‘Mmaciaxam owu”, “cyKum
cytiuu”, “oewuxkepmu’”’, “smaxka conuut”

8. Onoc “AnmaMbllr’ OXBaTbIBA€T OFPOMHOE KOJIMYECTBO JAeTaliei OBITOBOMA
YKWU3HU, CBSI3aHHBIX CO CBaJIcOHBIM mporieccoM. OcoOEHHO OO0BIIIOE MECTO B AIIOCE
OTBOAMTCS M300pAKEHUIO CBAZEOHOrO 00psiia U MpUcymx emy oosryaes. [lotomy
YTO MMEHHO 4Yepe3 CBaAb0y OTMeuaercs NosiBIeHHe HOBOM cembu. C apyroi
CTOPOHBI, CEeMbsI-BaKHAS sUciika 001IecTBa. Ero mpoYHOCTh M TTOKOW TapaHTUPYIOT
MPOYHOCTh U CIIOKOWCTBHUE CTPAaHBl U HAIMHU. BOT mouemMy cBajieOHBIE TOP)KECTBA
M3/IaBHA OTMEYAJINCh C OOJNBIIMM BHUMAaHHEM U TOPKECTBEHHOCTHIO, O UYeM
CBHUJIETEJILCTBYET AMOC “Anmnambiiil’” . B 3TOM acnekTe OH MOXET CIYKUTh CBOETO
pojia “ypOKOM U3HH U ObITA” JIJISl CIIETYIOIIETO TIOKOJICHHUS.
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9. B snoce “Anmamblin’” onmucaHbl TpH dTamna y30eKkcKkux cBaned: 1) oOpsasl,
MpeAIIeCTBYIONME CBaabOe; 2) oOpsnbl, MPOBOAUMBEIE BO BpeMs CBaabOBI, 3)
oOpsibl, MPOBOJUMBIE TIOCIIE CBAABOBI. DTOC B CBOCOOPA3HOM MOITUUYECKOM CTHUJIE
MOBECTBYET O BBIIOJIHEHUH psAlla OOpsAIOB, CBA3aHHBIX C  Y30€KCKUM
OpakocodyeTaHueM, TaKuX Kak “ku3z manraw’” Wi “xuz xypuw’”’, “o2uz uckaw”,
“cosuunux”, “pymon ypaw”, “omuxa”, “kamruxka Oopmox’ umu “Kaiiux
Viuunu”, “myxxuz ouuuu”, TOp)KECTBEHHOE MPUOBITHE JIpy3eH KEeHHXa K HEBECTE U
MIPUBETCTBHE, KOTJIa CTOPOHA HEBECTHI MO/IACT UM JEBATH TapeJiOK, KOTrJa KCHUX U
HEBECTa KPYXKaTcs y KOCTpa U MPUBETCTBYIOT, “Ku3 onkouou”, OpadHbIA MPOIIECC,
Ha3HAYCHUE B HEM IMPEICTABUTEIBHBIX OTIIOB, O0psia ‘“‘Kuz cyuramap”, “yrau
Keuacu’', yCTAHOBKA IOJIOTA JUIsl )KEHUXA U HEBECThI, IPOBEJACHUE B MOJIOTE TaKUX
o0psAloB Kak “ouna xypcamap”, ‘“‘cou cuunamap”, “‘um upunnap”, ‘“‘xamnup
ynou”, “xyés ynox”, “opea xypcamou’, “oma dyocunu onuws’, “baxan coimox’”,
“xenun kypou”, “xenun canom’”, “‘myw conou’.

10. B smoce “Anmampiin” HapsAgy cO CBaJeOHBIMH 00pa3amMH W3JIararorcs U
oObI4an moxojia Ha cBaAb0Oy, OBEACHUS Ha cBajp0e. B 3TOM acnekre mpuBlieKaroT
BHUMaHHE 00pa3bl >KCHIIMH, HECYIIUX CKATepPTh U UAYIIUMX Ha CBaJbOy B HOBOIi
ofexae, obblyam “‘mopun cBajbObI”. B cojepskaHue srmoca TakKe BKIFOUEHBI
HEKOTOpbIE CBEJICHUS, OTHOCAIIUECS K Y30€KCKOMY TpaypHOMY oOpsiay (a3a).

48



SCIENTIFIC COUNCIL AWARDING SCIENTIFIC DEGREES
DS¢.02/30.12.2019.Fil.46.02 AT THE INSTITUTE OF
THE UZBEK LANGUAGE, LITERATURE AND FOLKLORE

BUKHARA STATE UNIVERSITY

SHARIPOVA MAKHBUBA BAKHSHILLOEVNA

ARTISTIC EXPRESSION OF RITUALS IN THE EPIC “ALPAMIS”

10.00.08 — Folklore

DISSERTATION ABSTRACT
for a Doctor of Philosophy scientific degree (PhD) in Philological Sciences

Tashkent — 2023



The theme of the dissertation for a Doctor of Philosophy (PhD) degree was registered
by the Supreme Attestation Commission under number B2020.1.PhD/Fil 1193.

The doctoral dissertation has been carried out at Bukhara State university.

The abstract of the dissertation is posted in three languages (Uzbek, Russian, English
(abstract)) on the Scientific Council website (www.tai.uz) and on the website “ZiyoNet”
information and educational portal (www.ziyonet.uz).

Scientific supervisor: Urayeva Darmon Saidakhmedovna
Doctor of Philological Sciences, Professor

Official opponents: Jumanazarov Umurzak Abdurazzakovich
Doctor of Philological Sciences, Professor

Yormatov Isomiddin Turgunovich
Doctor of Philological Sciences, Profcssor‘

Leading organization: Karshi State University

The dissertation defense will be held on « 7 8 e Om 2023 at _ /6 atthe
meeting of the Scientific Council awarding scientific degrees DSc.02/30.12.2019.Fil.46.02 at the
Institute of Uzbek Language, Literature and Folklore of the Academy of Sciences of Uzbekistan
(Address: 100060, Tashkent, Shahrisabzkaya Street, 5. Phone: (99871) 233-36-50; Fax: (99871)
233-71-44; e-mail: uztafi@academy.uz).

The dissertation is available at the Main Library of the Academy of Sciences of the
Republic of Uzbekistan. (registration Ne 4 é ) Address: 100100, Tashkent, Ziyolilar Street, 13.

Phone: (99871) 262-74-58.
Dissertation abstract f distributed on * 5 " W

i
(Mailing report Ne? / on*“ 6' %

ing scientific degrees,
Doctor pof Philological sciences, professor

B.T. Mirzayeva

~ Scientific Secretary of the Scientific Council

e awarding scientific degrees,

A itssophy in Philology (PhD)
// Sh.G. Turdimov
{ M a of the Scientific Seminar under

2 Scientific Councif awarding scientific degrees,
Doctor of Philological sciences, professor



INTRODUCTION (abstract of the PhD dissertation)

The aim of the research is to reveal the historical foundations of the
relationship between the epic and the rite on the basis of identifying the artistic
expression of rites in the Uzbek versions of the epic of “Alpamis”, which plays an
important role in the tradition of the Uzbek epic, the artistic nature of national
customs presented in the epic story system.

The object of the research work is the Uzbek versions of the epic of
“Alpamis”.

Scientific novelty of the research work:

in Uzbek epics, the antiquity and traditionality of the relationship between
epic and ritual, ethnos and epic is justified according to the socio-historical,
cultural and spiritual basis;

it has been proved that the types of rituals related to birth, circumcision,
marriage, and death expressed in the Uzbek folk heroic epic “Alpamis”, as well as
the archaic and still-preserved family-household rituals, formed the subject model
and morphology of the epic;

it has been verified that the archaic family-household ceremonies that took
place in the artistic composition of the Uzbek versions of the “Alpamis” epic are
given in symbols such as the miraculous birth of the main character, his renaming,
mysterious abilities and having weapons, horses, his march under the patronage of
the erans, and the idealized concepts of tribalism in it;

in the plot of the epic, the features of the artistic image, the national and
aesthetic essence of the rituals and traditions related to the birth of a child, naming
him, the wedding, and the poetic laws of ensuring the harmony of the epic reality
with the real life scene in their epic motivation have been revealed.

Implementation of the research results. On the basis of the obtained
scientific research results on the process of determining the artistic expression of
rituals in the epic of “Alpamis”:

from the conclusions based epos and ritual, relationship between ethnos and
epos, the place of the epic in the ritual and the ritual in the epic, the social-
historical, cultural-spiritual antiquity of this tradition in the folklore of the peoples
of the world were used in the implementation of the fundamental scientific project
FA-F1-O05 “Researching the history of Karakalpak folklore and literary studies”
(2017-2020), which was carried out at the Karakalpak Humanitarian Sciences
Research Institute of the Karakalpakstan Department of the Academy of Sciences
of the Republic of Uzbekistan (Reference Act No. 18.01/43 of Karakalpak
Humanities Research Institute dated January 18, 2023). As a result, on the basis of
a comparative study of the Uzbek versions of the “Alpamis” epic, a comprehensive
study of the role of rituals and poetic expression, types, and national characteristics
In their artistic composition, to justify the fact that rituals play an important role in
determining the poetic composition of the epic, that a number of traditions related
to birth, naming a child, starting a family, and a wedding are artistically expressed
in it, the relationship between epic and ritual, ethnos and epos, i.e., the place of
epic in ritual and ritual in epic, as well as in the cultural and spiritual life of the
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people, as an object of ethno-folkloristic analysis, has been studied. This is to
prove the place of the epic in the ritual and the place of the ritual in the epic, the
historical foundations of the relationship between the epic and the ritual, the ethnos
and the epic, the antiquity of this tradition, The study stages, methods and singing
ethos of the "Alpamis™ epic served to determine the factors of the introduction of
national rituals and customs into the plot of its Uzbek variants, to classify and
describe the types of rituals expressed in the epic, archaic and still preserved rituals
in it;

from the scientific conclusions about the plot of the Uzbek version of the
“Alpamis”epic, the artistic depiction of the ceremony and customs related to the
birth of a child, naming him, and the wedding is epically motivated by poetically
coordinating the epic reality with the real life scene in a national and aesthetic
aspect, that it is an example of an archaic epic by providing the main character
with a miraculous birth, renaming, mysterious ability, having a weapon, a horse,
always walking under the patronage of Erans, etc. were used in the shows “Actual
topic®, “Interview plus®,” Assalom, Bukhara®“, “Eighth Miracle” on Bukhara TV
channel (Reference Act No. 9 of 302-02-43 Bukhara Regional Broadcasting
Company’s dated February 13, 2023). As a result, the content of the materials
prepared for these TV shows has been improved, enriched with scientific evidence,
and the show's scientific popularity has been ensured. The mentioned analyzes
made it possible to increase the knowledge of TV viewers and their interest in
reading.

The outline of the thesis. The dissertation consists of an introduction, three
chapters, a conclusion, a list of references and an appendix. The total volume is
150 pages.
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Avtoreferat «O°zbek tili va adabiyoti» jurnali tahririyatida
tahrirdan o‘tkazildi.
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Bichimi 60x84 1/16, «Times New Roman» garniturasida terilgan.
Shartli bosma tabog‘i 3,5. Adadi 50 nusxada.

O‘zbekiston Respublikasi Fanlar akademiyasi
Kichik bosmaxonasida chop etildi.
100047, Toshkent, akademik Ya. G‘ulomov ko‘chasi, 70.



