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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda sotsiumni
barcha sohalarini gamrab olgan globalizatsiya ijobiy jihatlar bilan bir gatorda
tinchlikni saqlash, inson ma’naviy muhiti sofligini ta’minlash va axloqiy illatlarni
bartaraf etish kabi muammolarni keltirib chigarmoqda. Bu esa har bir xalg va
mamlakatdan o‘zining tarixiy merosidan unumli foydalangan holda yangicha
ta’lim-tarbiya usullari va vositalarini yaratishni, yosh navgiron avlod galbida milliy
g‘urur va iftixorni shakllantirish, o‘tmishga munosib avlod bo‘lish, ertangi kunga
ishonch va e’tiqod bilan yashashni turmush tarziga aylantirishni talab etmoqda.
Shu nugtai nazardan “Shayxul akbar” nomi bilan ulug‘langan Ibn Arabiy ilmiy
merosida markaziy o‘rin egallagan falsafiy, orifiy, tasavvufiy muammolarni tadqiq
etish, uning Uchinchi Renessans poydevorini barpo etishda jamiyatda ilm-
ma’rifatni yuksaltirish, yosh avlodning ma’naviy-irfoniy olamini boyitish orgali
mafkuraviy immunitetni mustahkamlash, barkamol etib tarbiyalashga oid ijtimoiy-
falsafiy xususiyatlarini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va ilmiy-tadgiqot markazlarida tasavvuf, uning insoniyat
hayotida tutgan o‘rni, yosh avlod tarbiyasidagi ahamiyati hamda Sharq xalglari
tafakkurining shakllanishida muhim rol o‘ynagan buyuk mutafakkirlar va
mutasavviflarning ma’naviy merosiga oid tadqiqotlar olib borilmoqda. Aynigsa,
tasavvuf ta’limoti va falsafasi haqida to‘g‘ri tasavvur hosil qilishga imkon
beradigan, hurfikrlilik, insonparvarlik g‘oyalarini rivojlantirishda mustahkam asos
vazifasini bajargan, olam va odam munosabatlari, komil inson va uni tarbiyalashga
oid ta’limotlar, qarash va g‘oyalarga ehtiyoj oshib bormoqda. Shuning uchun
Muhyiddin ibn Arabiy ilmiy merosidagi “vahdatul vujud” ta’limotining o°zlikni
anglash, mavjudlikka oid mohiyatini hamda irfoniy bilish tamoyillarini, “komil
inson” konsepsiyasidagi nafs ko‘rinishlari va ularining inson xulqini
shakllantirishdagi ahamiyatini tajgiq etish zarurati tobora ortib bormoqda.

Mamlakatimizning hozirgi taraqqiyot bosgichida yoshlarimizni chuqur bilim,
tariximiz va madaniyatimizga hurmat ruhida tarbiyalashga, ularda vatanparvarlik,
fidoyilik singari yuksak axloqiy fazilatlarni shakllantirish hamda ajdodlarimizning
insoniyat taraqqiyotiga qo‘shgan munosib hissasini anglaydigan va shunga
muvofiq bo‘lgan kadrlarni etishtirishga doir islohotlar olib borilmogda.
bugungi sharoitda taraqqiyotning muhim omili sifatida ta’limning roli ortib
bormoqgda. Hozirgi paytda jamiyat va sivilizatsiyalar, avvalo, ijtimoiy gadriyatlar
va ta’lim tizimlari bilan raqobatlashmoqda. Shu nuqgtai nazardan, buyuk
ajdodlarimiz bo‘lgan islom olamining mutafakkirlari asarlarini, ularning jahon
sivilizatsiyasi rivojiga qo‘shgan bebaho hissasini chuqur o‘rganish, teran anglash
va keng ommalashtirishga alohida e’tibor garatish lozim™. Aynigsa, islom
falsafasida tafakkuriy-aqliy yo‘nalishni va tasavvufni nazariy jihatdan asoslagan
ilohiyotchi Ibn Arabiy garashlarining iroda erkinligi, o‘zlikni anglash, ilm va amal
birligi hamda haqiqatni izlash haqidagi g‘oyalarining hozirgi davrdagi ahamiyatini
ochib berish muhim ahamiyat kasbh etmoqda.

! Mupsuges. I11. Saru V36exncron crparernsicn. — TomkentT: “O‘zbekiston”, 2021. — b.357-358.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-
son ““O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-
60-son “2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning
yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-maydagi PQ-2995-son “Qadimiy
yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil 23-iyundagi PQ-3080-son
“O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida O‘zbekistondagi Islom
sivilizatsiyasi markazini tashkil etish chora-tadbirlari to‘g‘risida”, 2018-yil 14-
avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axlogiy va jismoniy barkamol etib
tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat jihatidan yangi bosgichga
ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son
“Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida”, 2022-yil 10-fevraldagi PQ-126-son “Qadimiy yozma manbalarni
saqlash va tadqiq etish tizimini takomillashtirishga doir qo‘shimcha chora-tadbirlar
to‘g‘risida” qarorlari, shuningdek, sohaga oid boshqa me’yoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada
xizmat qiladi.

Tadgiqgotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining [. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?.

Ibn Arabiy ilmiy merosi, falsafiy-tasavvufiy maktabi dunyoning gator ilmiy
tadqiqot markazlari, ilmiy ta’lim muassasalari, jumladan, Mashhad universiteti,
Qum universiteti, Iranian Institute of Philosophy, Shahid Behishtiy universiteti, al-
Mustafo universiteti, Kirmon universiteti (Eron), Stony Brook University, Yale
University, University of California, Berkeley, Michigan State University (AQSh),
Utrecht University (Niderlandiya), Cembridge, Oxford, London University (Buyuk
Britaniya), Mohammed V University (Marokash), IREMAM Aix-en-Provence,
Institute of Central Asia, Sorbone University (Fransiya), University of Seville
(Ispaniya), Istanbul University (Turkiya), Rossiya Fanlar akademiyasi instituti,

2 Dissertatsiya  mavzusiga  doir  xorijiy  ilmiy-tadgigotlar  sharhi https://www.mums.ac.ir/en;

https://www.topuniversities.com/universities/university-qom; https://www.irip.ac.ir/fen/fhome https://en.sbu.ac.ir/;
https://mou.ir/; https://kmu.ac.ir/en; https://www.stonybrook.edu/; https://www.yale.edu/;
https://www.berkeley.edu/; https://msu.edu/; https://iphras.ru/; https://www.uu.nl/en/home-en;
http://www.um5.ac.ma/um5/;  https://www.iremam.cnrs.fr/en/about;  https://ics-seville.org/university-of-seville/;
https://www.istanbul.edu.tr/ university kabi elektron resurslar manbalari asosida tayyorlandi. Bu hagda garang:
Alexander D. Knysh. Ibn ‘Arabi in the Later Islamic Tradition: The Making of a Polemical Image in Medieval
Islam. Albany, SUNY Press, 1999. - 449 p.: A. B. CmupHoB, Benukuii meiix cydusma (OmbIT mapagurMaibHOTro
ananmsa puinocopun U6H Apabn). - Mocksa, Hayka (u3narensckas pupma «Bocrounas muteparypar), 1993;. <l Al
UJJ‘@A)JSY\ C_\....J\mcusﬂ f’?u‘)’d‘ .w=-381 .1983 G..a.a)d\ D12 (8 AeDIS (je Adaa i Adla L;’)’J‘LFJ‘@“JJSY‘C—‘“M o
danlas +(aediad L;UAJ\ o u;ﬂ\@.A).\SY\ C'\'“A‘ e)\SuA‘L\gJY\A.\;.d\ sl (’(‘u‘)’d‘ .u=a-468 .1993 )..AJML.A 1B L;:)’J\ o
gl A 7 5d a0 @l a-256 1984 i dasdaa @iy JU 5 & 5o alle JLAN aa Gl all | 5a-186 2007 wa
0=-544 1981, s dadas ;g
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Rossiya FA qoshidagi Sharq qo‘lyozmalari instituti (Rossiya), shuningdek,
Tojikiston fanlar akademiyasi Falsafa va shargshunoslik ilmiy-tadqgiqot institutlari
hamda Tojikiston davlat milliy universiteti (Tojikiston), O°zbekiston xalgaro islom
akademiyasi, Imom Buxoriy xalgaro ilmiy-tadgiqot markazi, Buxoro davlat
universiteti (O‘zbekiston) kabi ko‘plab ilmiy markazlarida tadqiq etilmoqda.

Jahonda Ibn Arabiy falsafiy-tasavvufiy ta’limoti va ilmiy merosini o‘rganish
quyidagi natijalarda namoyon bo‘lmoqda: A.D.Knish Ibn Arabiy ijodini keng
tadqiq qildi. U o‘zining ko‘p sonli maqolalaridan tashqari Ibn Arabiy qarashlari,
g‘oya va ta’limotining mohiyatini ochib berishga qaratilgan bir qancha asarlarni
yozdi (Michigan universiteti AQSh); A.Smirnov tomonidan olib borilgan
tadqiqotlar ham keng ko‘lamli bunda asosan, Ibn Arabiy merosini tarjima va tadqiq
qilishga e’tibor qaratildi. Mutasavvifning “Fususul hikam”, “al-Futuhotul
makkiyya” kabi asarlarini tarjima qilgan holda ularda ilgari surilgan falsafiy-
tasavvufiy g‘oyalarni tadqiq qilindi (Rossiya); Arab olimlaridan Mahmud G*urob
Ibn Arabiy asarlarida keng iste’molda bo‘lgan, shuningdek, tasavvuf istilohotida
ko‘p go‘llaniladigan masalalar va istilohlarni alohida tadqiq gildi. Bu ayni paytda
mutasavvif asarlarini osonroq tushunishga, undagi majoziy ma’nolarni anglashda
o‘zining salmoqli o‘rniga ega bo‘ldi. Mahmud G‘urob mutasavvifni keng
jamoatchilikka tanishtirishning yangi bosqichini boshlab berdi.

Jahonda tasavvufning o‘rganishga oid quyidagi ustuvor yo‘nalishlarda ilmiy
tadgigotlar olib borilmoqda: falsafaning metodologik muammolari va metodik
arsenalini yaratish; tasavvuf ta’limoti bo‘yicha olib borilgan zamonaviy tadqiqotlar
tahlili; tarigatlarda nafs tarbiyasi; shaxs kamolotida tasavvufning roli; tasavvufiy
garashlarda diniy-irfoniy, dunyoni bilish, galb pokligi masalalarini ochib berish;
tasavvufly  g‘oyalaridan  zamonaviy  yoshlarning axloqiy tarbiyasida
foydalanishning ahamiyatini ochib berish.

Muammoning o‘rganilganlik darajasi. Muhyiddin lbn Arabiy falsafiy-
tasavvufiy ta’limoti va uning o‘ziga xos jihatlariga G‘arb va Shargning ko‘plab
olimlari digqat va e’tiborlarini qaratganlar. Ibn Arabiy o‘z zamondoshlari va o‘rta
asr mutakallim, mutasavviflari, fagihlar va din ulamolarining ham diggat nazarida
bo‘lgan va ular bu ulug’ mutasavvifning ijodiga o‘z munosabatlarini bildirib
kelishgan. Uning tangidchilaridan Ibn Taymiya (1263-1328 yy), Abdulqodir as-
Sanadiy (1936-1997 yy), Burhonuddin al-Bagoiy (1406-1480 yy) lbn Arabiy
ta’limotiga raddiya tarzida maxsus asarlar yozganlar. Shuningdek, Shamsuddin az-
Zahabiyning (1274-1348 yy) “Siyaru a’lomin nubalo” (Ulug* insonlarning hayot
tarzi haqida ma’lumotlar), Ibn Xatib ash-Shirbiniyning (vaf. 1569 y) “Mug‘ni al-
muhtoj” (Ehtiyojlarni gondiruvchi) asarlarida al-1zz ibn Abdussalom (1181-1262
yy), Hofiz ibn Hajar al-Asgaloniy (1372-1449 yy), lbn Xaldun, (1332-1406 yy)
Shamsuddin Muhammad ibn Yusuf al-Jazariy (1350-1429 yy), Abu Hayyon al-
Andalusiy (1256-1344 vyy), Qozi Badruddin ibn Jamoa (1241-1333 vyy),
Taqiyyuddin as-Subkiy (1284-1355 yy) fikrlari va xulosalari keltirilgan®.

3 O Sla s alal) el ol 52 8l G eSS ad) 4 e Wil Gaall e ;21985 LA sy il e ol A )
el Ol sl G e Sy ol el cpall (la s s Bl Sl ) s Al sl e ool QS gaindl ) e
1991 el Jla i3 jalall

7



Jahon olimlari J.S.Trimingem, A.Knish, A.Tor, F.Rouzental, R.Landou,
R.Nikolson, G.Korbin, P.Kotes, M.Xodkevich, R.J.Netler, A Affifi, A.N.Diyab,
S.Nasr tadgiqotlarida bu muammo turli nuqtai nazardan olib o‘rganilgan®.

Mustaqil davlatlar hamdo‘stligi mamlakatlari olimlaridan A.Alizoda,
D.Vorobyev va Ibn Arabiy merosini o‘rganishda juda ko‘plab tadqiqotlarni amalga
oshirgan A.Smirnov, L.Tuxvatullin, M.Xefiyan kabi olimlarning tadgigotlari®, 1bn
Arabiy ilmiy-ma’naviy merosiga bag‘ishlab juda ko‘plab asarlar yozgan arab olimi
M.G‘urob®, tasavvufshunos Muhammad Ismoil Mablag’ ilmiy izlanishlari
gimmatli ahamiyatga ega.

O‘zbekistonda Ibn Arabiy ta’limotining vujudga kelish shart-sharoitlari va
o‘zidan keyingi tasavvufiy tafakkur rivojiga ta’siri to‘g‘risida qiyosiy tahlillar va
umumiy xulosalar N.Komilov, G.Navro‘zova, J.Xolmo‘minov kabi olimlar
tomonidan  berilgan. Shuningdek, B.To‘rayev Ibn Arabiyning borliq
konsepsiyasidan borlig mohiyatini ochishda barcha fanlar nuqtai nazaridan
yondashib, falsafiy tahlil gilgan. X.Yu.Salomova esa lbn Arabiyning inson va
komil inson, me’yor kategoriyasiga oid qarashlarini alohida tadqiq qilganligi
diqgatga sazovor. E.Zoyirov nagshbandiya tarigatining nazariyotchisi Maxdumi
A’zamning falsafiy qarashlarini tadqiq etib, mutasavvifning “Risolai vujudiya”
asarini yozishida Ibn Arabiy ta’limotining o‘rnini alohida e’tirof etgan®.
J.Xolmo‘minov Ibn Arabiy va Nagshbandiya ta’limotini o‘rganish bo‘yicha ilmiy
izlanishlarida Ibn Arabiy “Vahdatul vujud” falsafasining Nagshbandiya ta’limotiga
ta’sirining falsafiy, tarixiy, ilmiy jihatlarini asoslab bergan. Xoja Muhammad

* Tpumunrem Jix.C. Cyguiickue opmensl B uciame / Ilep.c anr. A.A.Crasuckoil. - Mocksa: “Codus”, W]
“T'emmoc”, 2002.; A.Kupim. Yuenne Mon Apabu B mo3mHel MycynbMmaHckod Tapaniuu // CypusM B KOHTEKCTE
MYCyJIbMaHCKO# KynbTyphl. - M., 1989.; Ucnamckue muctuku. / [lep. c. nem. B.I'Hotkunon. - CIIB.: EBpa3us,
2003.; ®@.PoysenTan TopxkecTBO 3HaHMsA. (KOHIEIIIIMA 3HAHKUS B CPEIHEBEKOBBIM HciTame). - Mocksa,1978.; Landau
R. The philosophy of Ibn Arabi. - New York. 1959.; R.A. Nicolson The Idea of Personality in Sufism. — Cambridge,
1923.; H.Corbin Creative Imagination in the Sufism of Ibn ‘Arab. — Paris, 1958.; Coates P. Ibn ‘Arabi and Modern
Thought: The History of Taking Metaphysics Seriously. - Oxford: Anga. 2002.; Chodkiewicz M. An Ocean Without
Shore: Ibn ‘Arabi, the Book, and the Law. - Albany: State University of New York Press, 1993.; Nettler R.J. Sufi
Metaphysics and Quranic Prophets: Ibn ‘Arabi’s Thought and Method in the Fusus al-Hikam. - Oxford: Islamic
Texts Society. 2003.; Affifi A. The Mystical Philosophy of Muhid-din Ibnul Arabi. - Cambridge, 1939.; Diyab A.N.
The Dimensions of Man in Ibn Arabi’s Philosophy. - Cambridge, 1981.; Nasr S.H. Three Muslim Sages. Avicenna —
Suhravardi — Ibn Arabi. - Cambridge, 1967.

5 Ammsana A.A. 1o Apabu // cmaMckuil SHIUKIONeTMYecKuil coBaps. — M.: Aucap, 2007.; Bpemst — BedHOCTS B
yueHnH an-Xamwtamka u ou Apabu. Mcropuxo-dunocodeknii exxeroqank —2000. - M., 2001.; CmupHoB A.B. Tpu
pemieHne mpoOIeMbl TPAHCIEHASHTHOCTH M MMMaHTHOCTH 00>KECTBEHHOM CyIIHOCTH B (uitocopun M6H Apadu /
Patsionanuctuyeckass Tpaaulus W COBpeMeHHOCTh: bnbnkauii u Cpennuit Boctok. -M.: Hayka, 1990.;
Tyxsarymmaa JL.U. Antpomomorus M6H Apabu / Mycynsmanckuin mup, 2000.; Xeduitan M.T. Cydwuiickas
¢unocopus M6 Apabm “EAWHCTBO THOCEOIOTHH, STUKH M OHTONOTHH . / ABTOped. ... KaHI.QHmIOC.HAyK. —
Mockaa, 2004.

® o) ) ol oae SV ) die 4Bl 1983 (o) I3 13hed ARDIS (e dian i Adls el Gl e SY) Gl e AN
2007 i dnshae 1 3hed 2 all Ol Gaall e SV il W3IS (e ApedY) dnall 5 nll 1993 i daphas 13

71343 QIS (5508 oals an ) e cpall ) 53 Ui ga Y 5 Jls ety 5 duanty Jlial Cunlias e (il 5 ool e Jielond dans

® Kommnos H. Tadaxkyp kapsomnapu. — T.: MapHaBusat, 1999.; Haspysosa I'.H. HakmGaumus TyuryHuamap
renesucu. — byxopo: “Byxopo”, 2010. — b.143; Xonmymunos, JK. M. (2021). MoBapoyHHaxp ¢dancaduit-updonnit
MakTabnapu Ba MOH an-Apabuii Tapnumotn. // Oriental Renaissance: Innovative, educational, natural and social
sciences VOLUME 1 | ISSUE 10. — P. 81-84.; Typaes b.0. Bopnuk (dancaduit Taxyun) / - Camapkang — ToOIIKeHT:
Hmom byxopnit xaiakapo HWIMHI-TagKUKOT Mapkasu, 2022. — 234 6.; CamomoBa X.}O. Mebnépuunr dancaduit
MOXMSTH Ba aManuil axamusitTi. — byxopo: “Aypaona”, 2018.

Canomosa X.1O. Xanomunnua Pymwmii: naCOH ndancadpacu tyrpucuma. byxopo.: “Cagpunnua Canum Byxopwuii”,
Hypmona. 2022, - 144 6; 3oupoB D.Maxaymn Ab3aMHHHT (ancaduii Ba WKTHUMOWN-CHECHI Kapanuiapu. — T.:
“Turon zamin ziyo”, 2015. - 41 6.
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Porso Buxoriy, Xoja Ahror Valiy va Mavlono Abdurahmon Jomiy tomonidan lbn
Arabiyning “Vahdatul vujud falsafasi’dagi irfoniy g‘oyalarning Nagshbandiyada
“falsafiy ta’limot darajasiga ko‘tarilganligi” isbotlangan. Islom falsafiy-irfoniy
tafakkuri tarixida biror kitob “Fususul hikam”chalik mashhur bo‘lgan emas. Turli
yo‘nalish, mazhab va firqalarga tegishli bo‘lgan keyingi davrlardagi olimlar unga
gohida qgisga, gohida mufassal ilmiy sharhlar bitganlar. Qolaversa, irfon va
tasavvuf ta’limoti va falsafasiga oid kitob yozgan bir qator olimlar o‘z ilmiy
salohiyatlarini namoyish etish uchun ham “Vahdatul vujud” ta’limoti atrofida oz
fikr-mulohaza va munosabatlarini bildirishni zarur deb hisoblaganlar. Shuningdek,
tadgigotda belgilangan muammoning ayrim xususiyatlari, jumladan keyingi davr
mutafakkirlari qarashlariga ta’siri A.Husenova, bilishda mantiqiy mulohazalarning
o‘rnini tahlil etishga doir masalalar bilan alogadorligi D.Fayzixodjayeva, teologik
va gnoseologik ta’limotlar sintezini amalga oshirishda 1.Siddiqov tadgiqotlarida
o‘rganilgan’.

Dissertatsiyani yozish jarayonida nomlari ko‘rsatilgan o‘zbek hamda jahon
tasavvufshunoslari, falsafa sohasi mutaxassislari va tadgigotchilarining ilmiy
izlanishlari e’tiborga olindi. Tadqiqotda mazkur yo‘nalishda bajarilgan ishlardan
fargli ravishda, Ibn Arabiyning tasavvuf tarixida tutgan o‘rnini aniglash, ma’naviy
merosining ijtimoiy-falsafiy xususiyatlariga, falsafaning umumnazariy masalalari
bilan bir gatorda amaliy muammolariga doir garashlarini tadqiq etishga alohida
e’tibor garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadgiqoti Buxoro davlat universiteti ilmiy-tadgiqot ishlari rejasiga muvofiq Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy.)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadgiqotning magsadi Muhyiddin 1bn  Arabiyning ijtimoiy-falsafiy
qarashlarining o‘ziga xos xususiyatlarini ochib berishdan iborat.

Tadqgigotning vazifalari:

Ibn Arabiyning tasavvuf tarixida tutgan o‘rni, hayoti va ilmiy merosining
o‘ziga xos jihatlarini aniglash hamda bu muammoga doir amalga oshirilgan
tadqgigotlarni sharhlash;

Ibn Arabiy ta’limotidagi borliq muammosi, vahdat ul-vujud konsepsiyasi,
makon va zamon tushunchalarini falsafiy tahlil etish;

Ibn Arabiy gnoseologik qarashlarining tasavvufiy talginini va diniy-
tasavvufiy, irfoniy ta’limotiga xos xususiyatlarni ochib berish;

Ibn Arabiy ta’limotida axloqiy masalalarda iroda erkinligi va so‘fiylik ibodati,
inson va uning kamoloti masalalarini tadqiq etish;

® Xommymunos K. Kuéeuii TacasByurynocmik (Mororpadus). — Tourkent: “Yosh avlod matbaa”, 2021. - 266 6.;
XyceitnoBa A.A. dykaponuk xaMusaT Ba aémiap.—byxopo: Byx/1VY, 2009. — 217 6.; ®aizuxomxkaesa 1.1.
AprymMmeHTiam Ba KoMMyHHKanus. Mornorpadus. —Tomkent: Shafoat nur fayz, 2021. — 204 6.; Cugoukos U.b.
Vpra acp ucnom Illapkuia THOCEONOTHK Ba TEOIOTHK KapalLIAPHUHT y3ap0 CHHTE3ANIYBH: TapuXHii-(pancaduii
TaxymiL. — Toukent: “Y36exucton (aitnacydaapy Mummmit skamusti”, 2022, — 276 6.;



mutasavvif ilgari surgan ezgulik va insonparvarlik g‘oyalari, axloqiy
garashlarining yoshlarni barkamol inson etib tarbiyalashdagi ahamiyatini ochib
berish va tegishli tavsiyalar ishlab chigishdan iborat.

Tadqiqotning ob’yekti sifatida Ibn Arabiyning ‘“ar-Risalatul vujudiyya”,
“Risolatul vaqt val on”, “Risola fi asroriz zotil ilahiyya” va ‘“Nusxatul Haq”,
“Fususul hikam”, “al-Futuhotul makkiyya” kabi asarlari tanlangan.

Tadgiqgotning predmeti Ibn Arabiy ijtimoiy-falsafiy garashlarining tasavvuf
tarixida tutgan o‘rnini hamda borliqga, inson borlig‘iga, tabiatga, vaqt, zamon va
makonga oid garashlarining ijtimoiy-falsafiy ahamiyatini aniglashdan iborat.

Tadgigotning usullari. Dissertatsiyada analiz va sintez, kompleks
yondashuv, qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz,
retrospektiv tahlil, dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan
foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Ibn Arabiy ilmiy merosida markaziy o‘rin egallagan falsafiy, orifiy,
tasavvufiy muammolar (borlig, bilish, Allohning sifatlari, axlog, inson, tabiat,
makon va zamon) mutasavvifning ‘“ash-Shayxul akbar” (Ulug® shayx) deb
ulug‘lanishiga asos bo‘lgani hamda bu qarashlarning Uchinchi Renessans
poydevorini barpo etishda jamiyatda ilm-ma’rifatni yuksaltirish, yosh avlodning
ma’naviy-irfoniy olamni boyitish orgali mafkuraviy immunitetini mustahkamlash,
barkamol etib tarbiyalashdagi muhim o‘rni asoslangan;

Ibn Arabiyning “ar-Risalatul vujudiyya” asaridagi ‘“vahdatul vujud”
konsepsiyasining borliq va yo‘qlik, o‘zlikni anglash, mavjudlikka oid mohiyati
hamda vaqt kategoriyasining miqdor bilan bog‘liqligi (vaqtning mavjudlikdagi
miqdorda namoyon bo‘lishi), olam harakatiga dialektik alogadorligi, harakatning
muttasil yangilanib turishi, doiraviy va abadiy harakat, o‘tmish va kelajak kabi
falsafiy xususiyatlari inson prizmasi kontekstida ochib berilgan;

mutasavvif ta’limotida ilgari surilgan iroda erkinligiga doir inson taqdiri,
Yaratuvchining irodasiga bog‘ligligi, e’tiqodni tanlash, Allohning rahmati
ustunligi kabi g‘oyalarining tolerantlik muhitini shakllantirishdagi roli, so‘fiylik
axloqgining “ibodatul ma’na” (ma’naviy ibodat), shariat qonun-qoidalari, shaxsiy
tajriba va malaka, maqom (harakatdan harakatga o‘tish, tark qilishdan tark qilishga
o‘tish, harakatdan tark qilishga o‘tish, tark qilishdan harakatga o‘tish) tamoyillari
hamda irfoniy bilishning gorizontal (ma’naviy qadriyat, mafkura oralig‘i) va
vertikal (ma’naviy kamolot, bir sifatdan ikkinchi sifatga o‘tuvchi ma’naviy etuklik)
tamoyillarining nafsni tozalash va tarbiyalashda hamda qalbni poklashdagi o‘rni
dalillangan;

Ibn Arabiyning “al-Futuhotul makkiyya” risolasidagi zamon kategoriyasining
(vagtning miqdor bilan bog‘ligligi, mavjudlikdagi miqdorda namoyon bo‘lishi,
olam harakatiga dialektik alogadorligi, doiraviy va abadiy harakat) xususiyatlari
so‘fiylikda “faqd” (vaqtni yo‘qotmoq) va “vajd” (vaqtni ichida bo‘lish, uni
egallash) hollarining manbaviy asosi ekanligi hamda zamonning nisbiyligi,
yo‘qglikdan paydo bo‘ladigan, hayolan cho‘ziladigan, shu ondan iborat belgilari va
vaqtning giymati ochib berilgan;
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Muhyiddin ibn Arabiyning “komil inson” (“‘aqli avval”, “nafsi avval” “aqli
kul”) konsepsiyasidagi nafsning “iymonli nafs” (bo‘ysunuvchan, tarbiyalangan,
istaklari jilovlangan), “malomat qiluvchi nafs” (tabiiy istaklardan qutilmagan,
o‘zini-o‘zi tergab turadigan), “yomonliklarga buyuruvchi nafs” (jilovlanmagan,
yovuzlikdan qaytmaydigan) ko‘rinishlari hamda shahvoniy nafs, g‘azabiy nafs va
notiga nafs quvvatlarining inson xulgini shakllantirishdagi ahamiyati hamda nafs
kasalliklari “so‘z kasalligi” (fitna, g‘iybat), “fe’l kasalligi” (magqtanish,
manfaatparastlik) va “hol kasalligi” (maddohlik, mansabparastlik)ni engish zarurati
asoslab berilgan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

Ibn Arabiy ta’limoti va qarashlarining yoshlarda islohotlarga ishonch va
daxldorlik hissini shakllantirishda, ijtimoiy faol bo‘lish, kasb-hunar egallash,
ma’naviy yuksalish va falsafiy tafakkur va mushohadasining kengayishidagi
muhim roli asoslab berilgan;

Ibn Arabiy o‘rtaga tashlagan ilg‘or tasavvufiy-falsafiy g‘oyalar Markaziy
Osiyo va islom mamlakatlari ijtimoiy-axlogiy hayotida hamda islom falsafasida
yangi tafakkuriy-aqliy yo‘nalishni vujudga keltirganligi hamda so‘fiylar
garashlarida olam, odam va ular o‘rtasidagi munosabatlar, komil inson haqidagi
garashlarning shakllanishiga turtki bo‘lgani isbotlangan;

Ibn Arabiy ijtimoiy-falsafiy qarashlarida ilgari surilgan ilm o‘rganish, o‘zlikni
anglash, ilm va amal birligi hamda hagigatni izlash hagidagi g‘oyalaridan
ajdodlarimiz ma’naviy merosi, ularning ezgu g‘oya va qarashlarini keng xalq
ommasiga etkazishga gqaratilgan ma’naviy-ma’rifiy tadbirlarni tashkil etishga
garatilgan taklif-tavsiyalar ishlab chigilgan;

mutasavvif talimotidagi so‘fiylik tizimida ma’rifat va haqiqat jamiyatdagi
axloqg me’yorlarini o‘rganishda asos vazifasini bajarishi, diniy va dunyoviy
ilmlarni uyg‘unlikda o‘rganishda uslub sifatida, yosh avlodni yuksak ma’naviyatli
komil insonlar gilib tarbiyalash hamda jamiyatda adolat muammolarini xolisona
yoritishda nazariy metodologik manba sifatidagi ahamiyati ochib berilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar hamda
birlamchi qo‘lyozma manbalarning tarjimasi asosida olinganligi, nashr etilgan
ilmiy maqolalar respublika va xalqgaro konferensiyalarda sinovdan o‘tkazilganligi,
tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqgilgan
bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli
tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan tasavvufiy tariqatlarni
tadqig etishda, unung komil inson tarbiyasidagi ahamiyatini tahlil etishga
qaratilgan ilmiy izlanishlarda, o‘sib kelayotgan yosh avlod ongida ma’naviy
immunitetni mustahkamlash maqgsadida buyuk ajdodlarimizning boy ilmiy-
ma’naviy merosini chuqur o‘rganishda, islom sivilizatsiyasi va madaniyatiga
beqiyos hissa qo‘shgan allomalarimizning yaratgan asarlarining ilmiy-izohli
tarjima va qiyosiy matnlarini jahon jamoatchiligiga etkazish va xalgaro miqyosda
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keng targ‘ib qilishga qaratilgan chora-tadbirlarni tashkil etishda foydalanish
mumkinligi bilan belgilanadi.

Tadgiqgot natijalarining amaliy ahamiyati Muhyiddin ibn Arabiyning ijtimoiy-
falsafiy merosining tasavvufiy-falsafiy tahliliga oid qarashlaridan “Ma’naviyat va
ma’rifat” markazlarining aholi of‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil
etishda, ta’lim muassasalarida ma’naviy-ma’rifiy hamda tarbiyaviy ishlar
samaradorligini oshirishda, Markaziy Osiyo mintagasi doirasida gadimiy yozma
manbalarni saqlash va tadqiq etish sohasida qo‘shni davlatlar bilan hamkorlik
aloqalarini yo‘lga qo‘yishda, shuningdek, “Falsafa”, ‘“Ma’naviyatshunoslik”,
“Dinshunoslik”, “Kasbiy ma’naviyat” kabi fanlarni o‘qitishda, ommaviy axborot
vositalarining ko‘rsatuvlar va media materiallarini tayyorlashda, diniy-ma’rifiy
loyihalarni amalga oshirishda foydalanish mumkinligi bilan izohlanadi.

Tadqgigot natijalarining joriy qilinishi. Muhyiddin ibn Arabiy ijtimoiy-
falsafiy garashlarining ahamiyatini ochib berish bo‘yicha olingan ilmiy natijalar
asosida:

Ibn Arabiy ilmiy merosida markaziy o‘rin egallagan falsafiy, orifiy,
tasavvufiy muammolar (borlig, bilish, Allohning sifatlari, axlog, inson, tabiat,
makon va zamon) mutasavvifning ‘“ash-Shayxul akbar” (Ulug® shayx) deb
ulug‘lanishiga asos bo‘lgani hamda bu qarashlarning Uchinchi Renessans
poydevorini barpo etishda jamiyatda ilm-ma’rifatni yuksaltirish, yosh avlodning
ma’naviy-irfoniy olamni boyitish orgali mafkuraviy immunitetini mustahkamlash,
barkamol etib tarbiyalashdagi o‘rniga doir ilmiy xulosalar va yangiliklardan
O‘zbekiston islom sivillizasiyasi markazining 2021-2022-yillar mutafakkirlar
hayotiga oid targ‘ibot materiallarini tayyorlashda, jumladan “Jahon ilm-fani
taraqqiyoti va sivilizatsiyasiga hissa qo‘shgan ajdodlar ilmiy merosini tadqiq qilish
hamda yangi yuksalish davridagi yutuglarni targ‘ib qilish bo‘yicha “Yo°‘l
xaritasi’ning II. Ma’naviy-ma’rifiy targ‘ibot tadbirlari bandida belgilanganvazialar
Ijrosini ta’minlashda foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Islom sivillizatsiyasi markazining 2023 yil 13 fevraldagi 08-17/140-son
ma’lumotnomasi). Natijada, jamiyatda adolat muammolarini xolisona yoritishda,
diniy va dunyoviy ilmlarni uyg‘unlikda o‘rganish, yoshlarni yuksak ma’naviyatli
komil insonlar qilib tarbiyalashda ilmiy manba bo‘lib xizmat qilgan;

Ibn  Arabiyning “Risolai  vujudiya” asaridagi ‘“vahdatul  vujud”
konsepsiyasining borliq va yo‘qlik, o‘zlikni anglash, mavjudlikka oid mohiyati
hamda vaqt kategoriyasining miqdor bilan bog‘liqligi (vaqtning mavjudlikdagi
miqdorda namoyon bo‘lishi), olam harakatiga dialektik aloqadorligi, harakatning
muttasil yangilanib turishi, doiraviy va abadiy harakat, o‘tmish va kelajak kabi
falsafiy Xususiyatlariga oid yangiliklar va takliflar O‘zbekiston musulmonlar
idorasi tomonidan buyurtma asosida diniy ta’lim muassasalari uchun tayyorlangan
“Tasavvuf”, “Falsafa asoslari” o‘quv qo‘llanmalarining mazmuniga singdirilgan
hamda Mir Arab oliy madrasasida diniy soha xodimlari uchun tashkil etilgan
malaka oshirish kurslari o‘quv dasturlarini ishlab chiqgishda foydalanilgan
(O‘zbekiston Respublikasi Din ishlari bo‘yicha qo‘mitaning 2023 yil 22 fevraldagi
02-03/1074-son ma’lumotnomasi). Natijada, chop etilgan nashrlarning mazmunan
boyishiga va malaka oshirish  kursi tinglovchilarining dunyoqgarashini

12



kengaytirishga, diniy ta’lim muassasalari va ilmiy-tadgiqot markazlari uchun
uslubiy tavsiyalar ishlab chigishda metodologik asos sifatida xizmat gilgan;

mutasavvif ta’limotida ilgari surilgan iroda erkinligiga doir inson taqdiri,
Yaratuvchining irodasiga bog‘ligligi, e’tiqodni tanlash, Allohning rahmati
ustunligi kabi g‘oyalarining tolerantlik muhitini shakllantirishdagi roli, so‘fiylik
axloqgining “ibodatul ma’na” (ma’naviy ibodat), shariat qonun-goidalari, shaxsiy
tajriba va malaka, maqom (harakatdan harakatga o‘tish, tark qilishdan tark qilishga
o‘tish, harakatdan tark qilishga o‘tish, tark qilishdan harakatga o‘tish) tamoyillari
hamda irfoniy bilishning gorizontal (ma’naviy qadriyat, mafkura oralig‘i) va
vertikal (ma’naviy kamolot, bir sifatdan ikkinchi sifatga o‘tuvchi ma’naviy etuklik)
tamoyillarining nafsni tozalash va tarbiyalashda hamda qalbni poklashdagi o‘rniga
oid taklif va tavsiyalardan O‘zbekiston Respublikasi Prezidentining 2019 yil 17-18
oktyabr kunlari Surxondaryo viloyatiga tashrifi davomida berilgan topshiriglarning
152-bandining ijrosi yuzasidan “Har bir viloyatga mos tarzda buyuk alloma
ajdodlarimiz ilmiy merosiga bag‘ishlangan kichik hajmdagi, xalqchil risola va
go‘llanmalar tayyorlash” va 156-157-bandlari “Jaholatga garshi ma’rifat” g‘oyasi
asosida “surxondaryo tajribasi’ni ishlab chiqish ijrosi yuzasidan “Buyuk
Termiziylar” rukni ostida “So‘fi Ollohyor”, “Xoja Samandar Termiziy”, “Adib
Sobir Termiziy” risolalari mazmuniga singdirilgan (Imom Termiziy xalgaro ilmiy-
tadgigot markazining 2023 yil 9 martdagi 01-07/35-son ma’lumotnomasi).
Natijada, allomalar merosini chuqur tadqiq etish, Sharqda yaratilgan tasavvufiy
manbalarni o‘rganishda, yoshlarni milliy-diniy gadriyatlarga hurmat ruhida
tarbiyalash, buyuk allomalarning jahon tamadduniga qo‘shgan hissasini milliy va
xalgaro miqyosda ommalashtirishga xizmat gilgan;

Ibn Arabiyning “al-Futuhotul makkiyya” risolasidagi zamon kategoriyasining
(vagtning migdor bilan bog‘ligligi, mavjudlikdagi migdorda namoyon bo‘lishi,
olam harakatiga dialektik alogadorligi, doiraviy va abadiy harakat) xususiyatlari
so‘fiylikda “faqd” (vaqtni yo‘qotmoq) va “vajd” (vaqtni ichida bo‘lish, uni
egallash) hollarining manbaviy asosi ekanligi hamda zamonning nisbiyligi,
yo‘qlikdan paydo bo‘ladigan, xayolan cho‘ziladigan, shu ondan iborat belgilari va
vaqtning qiymatiga doir ilmiy xulosalar va umumlashmalardan O°‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-
tadqgigot markazining ilmiy-madaniy jamoatchilikni keng xabardor gilish hamda
kataloglar, albomlar, ilmiy-amaliy materiallar bazasini takomillashtirishda,
jumladan, markaz tomonidan VIII-XVI asrlarda yashagan Sharq allomallari va
mutafakkirlari hagidagi tarixiy ma’lumotlarni o‘z ichiga olgan “O‘rta asr Sharq
allomalari”  ensiklopediyasini  tayyorlashda  foydalanilgan  (O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-
tadgigot markazining 2023 vyil 26 yanvardagi 02/39-son ma’lumotnomasi).
Natijada, Ibn Arabiyning vaqt to‘grisida ilgari surgan g‘oyalari ensiklopediyani
ilmiy manbalar bilan boyitishga xizmat gilgan;

Muhyiddin ibn Arabiyning “komil inson” (“aqli avval”, “nafsi avval” “aqli
kul”) konsepsiyasidagi nafsning “iymonli nafs” (bo‘ysunuvchan, tarbiyalangan,
istaklari jilovlangan), “malomat qiluvchi nafs” (tabiiy istaklardan qutilmagan,
0‘zini-0‘zi tergab turadigan), “yomonliklarga buyuruvchi nafs” (jilovlanmagan,
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yovuzlikdan qaytmaydigan) ko‘rinishlari hamda shahvoniy nafs, g‘azabiy nafs va
notiga nafs quvvatlarining inson xulgini shakllantirishdagi ahamiyati hamda nafs
kasalliklari “so‘z kasalligi” (fitna, g‘iybat), “fe’l kasalligi” (maqtanish,
manfaatparastlik) va “hol kasalligi” (maddohlik, mansabparastlik)ni engish
zaruratifa oid taklif va tavsiyalardan Buxoro viloyat teleradiokompaniyasining
“Assalom O‘zbekiston”, “Til — millat ko‘zgusi” ko‘rsatuvlari ssenariylarini
tayyorlashda foydalanilgan (Buxoro viloyat teleradiokompaniyasining 2023 yil 1
fevraldagi 01-04-26-son ma’lumotnomasi). Natijada, teletomoshabinlaming ushbu
masalalar  yuzasidan kerakli ma’lumotlarni olish  imkoniyatini  berib,
ko‘rsatuvlarning ilmiyligi va ommabopligini oshirishga xizmat qilgan.

Tadgiqgot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 5 ta
xalgaro va 6 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
28 ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy ta’lim,
fan va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya qilingan ilmiy
nashrlarda 14 ta ilmiy magola (12 ta respublika va 2 ta xorijiy jurnallarda) chop
etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya umumiy hajmi 229
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Tadgigotning “Kirish” gismida mavzuning dolzarbligi va zarurati, respublika
fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi, mavzu
bo‘yicha xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik darajasi,
dissertatsiya bajarilgan ta’lim muassasasining ilmiy-tadqgiqot rejalari bilan
bog‘ligligi tavsiflangan, tadqiqotning maqsadi va vazifalari, ob’ekti, predmeti
tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek, tadqiqotning ilmiy
yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va amaliy ahamiyati
ochib berilgan hamda tadgiqot natijalarining amaliyotga joriy qilinishi,
aprobatsiyasi, ¢’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar
keltirilgan.

Dissertatsiyaning “Ibn Arabiyning tasavvuf tarixida tutgan o‘rni” deb
nomlangan birinchi bobida Ibn Arabiy dunyoqarashining shakllanishiga ta’sir
ko‘rsatgan shart-sharoit va omillar tahlil etilgan bo‘lib, mutasavvif merosiga oz
davri hamda keyingi davrlarda bildirilgan munosabatlar, olib borilgan tadgiqotlar
tadqiq qilingan. Ibn Arabiy ijodi insoniyatning o‘ziga xos ma’naviy yuksalish
konsepsiyasi sifatida tarixda golganligi asoslab berilgan.

Ibn Taymiyaning (1263-1328 yy) “Jome’ur rasoyil” (Maktublar to‘plami)
asarida: “al-Futuhotul makkiyya” muallifi Ibn Arabiy, Ibn Sab’iyn, Ibn Faridlar
borligni yagona (ya’ni, Alloh borligdan tashgarida emas) va “yaratilgan”
(“maxluq”’dsts« )ni “Yaratuvchi” (“Xolig”@'s ) bilan bir deb ta’kidlaydilar va
adashishlarining o‘zagi ham shunda. Ularning fikrlari faylasuf, so‘fiy va
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mutakallimlar, ba’zida qarmat va botiniylarning qarashlaridan olingandir. Bular
shunday toifaki, na so‘fiyona, na faylasufona bo‘lgan fikrlarining tasdig‘i uchun
bir mazhabning eshigidan ikkinchi bir mazhabning eshigiga chopadilar™™, - deb
gayd etilgan.

Tadqiqotda Sa’duddin at-Taftazoniy (1322-1390 yy), Burhonuddin al-Baqo’iy
(1406-1480 yy) ham lbn Arabiy va uning izdoshlarini tangid gilganligi keltiriladi.
“Ibn Arabiy, - deb yozadi al-Baqo’iy, - odamlarni u dunyoda do‘zax azobi
bo‘lmaydi, agar bo‘lganda ham u azob emas, maxsus rohat turida bo‘ladi, deb
ishontiradi”*". Al-Baqo’iy fikricha, bunday ta’limot insonlarni to‘g‘ri yo‘ldan
chigarib, Qur’on oyatlarining haddan tashqari buzib tafsir va sharhlanishiga olib
keladi. Hanbaliylar nazdida bu diniy emas, tasavvufiy buzg‘unchi g‘oyalardir.

Dissertant fikriga ko‘ra, Ibn Arabiy ta’limoti muayyan rad etishlarga uchragan
bo‘lib, bu an’anaviy islom shariati tarafdorlari tomonidan amalga oshirilgan.
Tadgiqotda buning ikki sababi mavjudligi gayd etilgan:

1. An’anaviy islom shariati insonlar uchun oddiy va tushunarli bo‘lib, uning
farz, sunnat, mustahab va boshga amallarini murakkab ruhiy talgin gilinishi gabul
gilishni giyinlashtirgan.

2. Ko‘pchilik uchun tushunarsiz bo‘lgan bu ta’limotning noto‘g‘ri qabul
gilinishi natijasida islomiy agidalarning buzilishi mumkinligidan xavfsiragan
shariat peshvolari uni rad etishgan.

XX asr boshlarida Ibn Arabiyning tasavvufiy g‘oyalariga bo‘lgan qiziqish
ancha kuchayadi. Ingliz shargshunosi va tasavvuf tadgigotchisi Reynold Allen
Nikolson (1868-1945 yy) Shayxu-l-akbar ijodiga baho berib: “Ibn Arabiy Qur’on
oyatlari va hadislarini shunday usulda sharhlaydiki, uning bu uslubi bizga ma’lum
bo‘lgan Yahudiy Filon (er.av. 25 y.) va Origen Aleksandriyskiyga (185-253 yy)
o‘xshaydi. Mutasavvifning kitoblarida bayon qilib bergan nazariyalarini tushunish
qiyin. Yana ham qiyinrog‘i uni sharhlash va izohlashdir. Negaki, Ibn Arabiy
ishlatgan istilohlari majoz tilidagi maxsus tildir. Ulardan har ganday ma’no
chigarish mumkin. Shu sababli uning terminologiyasiga jiddiy yondoshilmasa,
matndagi ma’noni tushunib bo‘lmaydi. Uning asarlari tom ma’noda tushunish
giyin bo‘lgan falsafiy-tasavvufiy uslubga misol bo‘ladi”*%.

Tadqiqotchi fikriga ko‘ra, Ibn Arabiy musulmon tasavvuf olamini yangi
an’analar bilan boyitdi. Bu ta’limotining o‘ziga xosligi shundaki, so‘fiylikdagi
irfon (“Allohni tanishlik” =Y )ni eng oliy magomga ko‘tardi. “Ibn Arabiy, - deb
yozadi nemis shargshunos olimasi Anna-Mari Shimmel, - o‘z faoliyati bilan
so‘fiylik maktablarining an’analarini angladi. Ibn Arabiy o‘z davridagi eng yorqin
so‘fiylardandir. Mutasavvif tufayli “irfon” istilohi so‘fiylik xarakterini aniglovchi
eng yaxshi istilohga aylandi. Ibn Arabiy butun dunyoga mashhur bo‘lgan
ta’limotni yaratdiki, tashqi oddiyligi bilan barcha so‘fiylik tafakkuri ustidan to‘liq
g‘alabaga erishdi. Ibn Arabiyning o‘zi esa “vahdatu-l-vujud” (yagona vujud) va
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“al-insonu-l-komil” (komil inson) ta’limotlarini yaratuvchisi sifatida nom
qozondi™®,

Shved dinshunos olimi Andre Tor lbn Arabiy ijodini yuqori baholab,
mutasavvifni ulug® insonlardan deb yozadi: “Ibn Arabiy, - deydi u, - dinlar tarixiga
giziquvchilar uchun maxsus qiziqish uyg‘otdi. Mutasavvifning asarlarida gadim
ellinistik diniy-g‘oyaviy an’analari izlari saglangan. Biroq e’tiqod nuqtai nazaridan
qaralsa, bu e’tigod samarasiz cho‘lga yoki yo‘llari bo‘lmagan landshaftga
o‘xshaydi”™. Ingliz olimi Trimingem esa: “Tasavvufiy g‘oyalar rivojini Ibn Arabiy
goyalarisiz tasavvur qilish qiyin”™" — deb mutasavvif ta’limotiga yuqori baho
bergan.

Yurtimiz olimlaridan G.Navro‘zova Ibn Arabiy va Xoja Ahror ta’limotidagi
umumiylik va xususiylikni quyidagicha tadqiq qiladi: “Xoja Ahror g‘oyalarida
naqadar Ibn Arabiy ta’limotining ta’siri bor? Tadqiqotlar natijasi shuni
ko‘rsatadiki, Xoja Ahrordan saqlangan 206 ta rashhadan 6 tasida Ibn Arabiy
haqida ma’lumot keltirilgan. Ikki mutasavvif ham jonli va jonsiz tabiat, ya’'ni
borligning bu ko‘rinishlari o‘zaro alogada ekanligini uqtiradi. Inson oz amallari va
axloqi bilan jonsiz tabiatga ganday ta’sir etsa, o‘sha ta’sir qaytib, insonning
amallariga o‘tadi”™*®.

Tadgigotchi E.Zoyirov nagshbandiya tarigatining nazariyotchisi Maxdumi
A’zamning falsafiy qarashlarini tadqiq etib, mutasavvifning “Risolai vujudiya”
asarini yozishida Ibn Arabiy ta’limotining o‘rnini alohida e’tirof etgan: “Ibn
Arabiy ta’limotida “Haq” (Alloh) istilohi turli ta’riflar, tavsiflar va talginlar bilan
bayon etiladi. U gohida “Haq”ni “Xalq” (yaratilgan mavjudotlar) bilan ayni bir
narsa deb tushuntirsa, ba’zida Haqning xalq darajasiga tanazzul etishini nazarda
tutadi. Shu diqqatga sazovorki, Maxdumi A’zam bilan Ibn Arabiyning Haq bilan
xalq, ya’ni Alloh bilan uning tajalliysi bo‘lgan borligdagi mavjudotlar, shu
jumladan inson o‘rtasidagi munosabatlar masalasidagi qarashlarida hamohanglik
mavjuddir’’’. Tadqiqotchi xulosalariga ko‘ra, o‘tgan davrlar mobaynida Ibn
Arabiy, uning ta’limoti, asarlaridagi g‘oya va fikrlariga turlicha yondashuvlar
vujudga kelgan.

Dissertatsiyada Ibn Arabiyning hayoti va ilmiy merosi tahlil gilinib, falsafa va
tasavvuf olamida katta shuhrat qozongan “ash-Shayxul akbar” (“Ulug* shayx™),
“Kibrit ul-ahmar” (“Donishmandlik toshi”), “Muhyiddin” (Dinni tiriltiruvchi),
“Raisul mukoshifiyn” (“Kashfiyotchilarning raisi”), “al-Bahruz zoxir” (“Tuganmas
zaxiraga ega ummon”), “Bahrul haqoiq” (“Haqiqatlar dengizi”), “Imomul
muhaqqiqiyn” (“Haqigat izlovchilarning imomi”) va “Sultonul orifiyn”
(“Oriflarning sultoni”) kabi nomlar bilan ulug‘lanib kelayotgan Muhyiddin Abu
Abdulloh Muhammad ibn Ali ibn Muhammad ibn al-Arabiy al-Hotamiy at-Toiy
al-Andalusiy dindor oilada tug‘ilib o‘sganligi, o‘n yoshida Qur’onning etti Xil
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qiroati va ma’nolarini o‘zlashtirganligi, figh, hadis ilmini zamonning peshgadam
olimlaridan o‘rganganligi haqidagi ma’lumotlar keltirilgan. Mutasavvif o‘n to‘qqiz
yoshida tasavvuf ilmini mukammal egallagan. Ibn Arabiy sermahsul ijodi bilan
islom olamida bahslarga sabab bo‘lib, hozirgi kungacha faylasuf, tarixchi va
adabiyotshunos olimlar tomonidan o‘rganib kelinmoqda.

Tadgigotda Ibn Arabiy tasavvufiy ilmlarni Abul Abbos al-Uraybiy, Solih al-
Aduvviy, Abu Abdulloh ash-Sharafiy, Fotima bintu Abil Musanna, Shams Ummu-
I-fugaro kabi tasavvuf namoyandalari, ularning asarlaridan foydalangan hamda
“Akbariya” tarigatiga asos solganligi dalillangan.

Mutasavvif tasavvuf ta’limotining nazariy-axlogiy masalalarida ijtimoiy
hayotning dolzarb muammolaridan bahs yurituvchi to‘rt yuzdan ortiq risolalar
yozgan. Ushbu tadqiqotda o‘ttizga yaqin mutasavvif asarlaridan hamda Eron
kutubxonasi xazinasida saqlanayotgan o‘nga yaqin qo‘lyozmalardan foydalanilgan.
Mutasavvif risolalarida falsafiy, orifiy, tasavvufiy muammolar va ularning echimi
yoritilgan. Ibn Arabiy risolalarining tasnifi shuni ko‘rsatadiki, uning garashlarida
borlig, bilish, Allohning sifatlari, axlog, inson, tabiat, makon va zamon kabi
masalalar markaziy o‘rinni egallaydi.

Dissertant Ibn Arabiyga oid ma’naviy merosni quyidagicha tasniflagan:
(garang: 1-rasm.)

—[ Ibn Arabiy ilmiy merosi }

* Borliq masalalariga oid

¢ Alloh sifatlariga oid

* [Imiy bilishga oid

* Axlog ilmiga oid

* Inson borlig‘iga oid

* Tabiat masalalari tahliliga oid

e Makon, zamon, vaqt, ong masalalariga oid

1-rasm. Ibn Arabiy ma’naviy merosi tasnifi

Ibn Arabiy hayot yo‘lini o‘rganish tasavvuf falsafasini tushunib etishda
muhim o‘rin egallaydi. Shu nuqtai nazardan uning tarjimai holi va mutasavvifning
so‘fiylik ma’rifatining rivoji to‘g‘risidagi ma’lumotlarga alohida e’tibor garatish
lozim. Mutasavvif falsafiy masalalarni tasavvuf tushunchaalari orgali tahlil etgan.
Ibn Arabiy shariat orqali tariqat malakasini o‘zlashtirib, o‘zligini anglagan holda
hagigatni yagona tizimga solgan. Ibn Arabiyning boy ma’naviy merosi va shaxsiy
ibrati jamiyatda yosh avlodni o‘tmish ma’naviy merosidan bahramand qilishda
muhim ahamiyatga egadir. Uning risolalari islom qoidalarini to‘g‘ri anglashda,
yurtimizda pok axlogiy qadriyatlarning qaror topishida shubhasiz, muhim o‘rin
egalaydi.
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Dissertatsiyaning ikkinchi  bobi  “Ibn  Arabiy ta’limotida borliq
muammosining falsafiy tahlili” deb nomlangan. Unda Ibn Arabiy ta’limotidagi
falsafannig bosh masalalaridan biri hisoblangan borlig, unda inson talgini, inson va
borligning o‘zaro bog‘ligligi va yaxlitligi masalasi, borliq to‘g‘risidagi falsafiy
fikrlar taraqqiyoti, borligni bilish va “vahdatul vujud” (“borligning yagonaligi”)
nazariyasi tahlil etilgan.

Ibn Arabiy Allohni barcha mavjudotning, mo‘min bandaning galbi deb biladi
va jahonda hagigat-u vogelikdan tashqari narsani ko‘rmaydi, orif har bir narsani
“unda ko‘radi, negaki u butun narsalarni qamrab oladigan zarf (ichiga narsalar
qo‘yuvchi idish)dir™*?, - deb ta’kidlaydi.

Tadqiqotchi Ibn Arabiy “vahdatul-vujud” nazariyasini o‘zining xos uslubida
izohlashini gayd etgan. Uning borliqga oid maxsus asarlarining tasnifi ko‘rsatadiki,
u borligga umumiy ta’rif berish bilan birga uning ko‘rinishlari bo‘lgan tabiat,
inson, jamiyat va ma’naviy borligni ham tahlil etgan. lbn Arabiyning borligning
umumiy masalalarini yoritgan, bu kategoriyani yaxlit, tizimli o‘rgangan asarlaridan
biri “Risolai vujudiya” (“Vujud hagida risola”)"*dir. Asarning qo‘lyozma nusxasi
asosida tadgiqotchi risolaning 17 varagdan iboratligini ta’kidlaydi.

Mutasavvif risolani (»4ill 4 yea lla & 5 8 jall alla 8 3aa 5 day jo 4l (e e Lillad
Sl A BLasy) 5 lall 3 pem 408 8 T ki 5 4l 48 2l yg 'ni, “Bizning so‘zlarimiz
irfon talabida azm va himmatga ega kishilar va o‘zlikni anglash talabi borlar,
qalbiga Alloh ta’olo vasliga etish ishtiyogi hamda talabining suratini solganlar
uchundir”®, - degan irfoniy fikr bilan boshlaydi. Bundan kelib chigadiki, inson
avvalo, o‘zini anglasa yoki bilsa shunda mohiyatni anglaydi.

Ibn Arabiy risola va mohiyatni anglagan insonlarni quyidagicha tushuntiradi:
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Mazmuni: Javob aytki, “Bu suhbatimiz Allohdan boshqa narsani
ko‘rmayotganlar bilandir. Allohdan boshgani ko‘rayotgalarga bizning savolimiz
ham javobimiz ham yo‘q. Chunki undaylar ko‘ringannigina ko‘rarlar’**",

Demak, mutasavvif risolani hol ilmiga o‘tganlar, mohiyatni anglaganlar
uchun yozgan. Biroq asar falsafa va tasavvuf ilmiga giziquvchilar uchun muhim
manba bo‘lib xizmat giladi.

Ibn Arabiy borligda Allohdan boshga narsalar mavjud emasligini har ganday
borlig undan ekanligini, shuning bilan birga uning o°‘zi hech bir narsada
bo‘lmasligini, uni fagat uning o°zi anglashligini aytadi:
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Mazmuni: “U biron narsada emas va biron narsa yo‘gki, Unda bo‘lmasa. U
ichkarida ham emas, tashgarida ham emas. Uni shunday sifat bilan tanish kerak.
Uni na ilm na aql bilan, na fahm na vahm bilan, na zohir his bilan, na botin ko‘z

18 Kyzxonnit, AOgynxakum Lllapwuii. TacaBByd Ba nHCOH. -TomkeHT: Anomat. 2001. —5.20.
9 Ibn Arabiy. Risolai vujudiya. Qo‘lyozma. Muallifning shaxsiy kutubxonasidan.
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bilan va na idrok bilan anglab bo‘lur. Uni fagat Uning o‘zigina ko‘rar va Uni faqat
Uning o°‘zigina idrok qilar. U o‘zini O°zi orqali bilar va U o‘zini O‘zi orqali anglar.
U o‘zini O°zi bilangina ko‘rar, o‘zga birov ko‘rolmas”?.

Mutasavvif borliq va yo‘qlik masalasini tasavvufiy-irfoniy nuqtai nazaridan
tahlil etgan. Ibn Arabiy payg‘ambar (s.a.v.)ning “Parvardigorim, menga barcha
narsalarni ular aslida qanday bo‘lsalar shundayin ko‘rsat”, - degan hadisini keltirib,
botiniy ma’nosini sharhlab o‘tadi:
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Mazmuni: “Menga O‘zingdan o°zga nima bor anglat, men narsalarning Senmi
yoki Sendan boshgami, ular gadimiy bogiymi yoki yaratilmish foniymi bilay.
Alloh ta’olo Muhammad (s.a.v)ga Uning o‘zidan o‘zga narsa, va o‘zga vujud
yo‘qligini ko‘rsatdi. Payg‘ambar (s.a.v) esa narsalarni aslida qanday bo‘lsa,
shunday ko‘rdilar, ya’ni, narsalar bu Alloh ta’oloning o‘zidir. Buni “Qanday?”,
“Qayerda?” bilan tushuntirib bo‘lmas”*,

Dissertant yuqoridagi fikrlar to‘g‘risida mushohada qilarkan, xo‘sh, aslida bu
nazariyaning mohiyati nimadan iborat? — degan savolni tahlil etadi. Islom
aqidasiga ko‘ra Alloh ta’olo borligni yo‘qlik olamidan paydo qildi, ya’ni, adamdan
vujudga keltirdi. Demak, biz bilgan, ko‘rgan, ushlagan, o‘ylagan hamma narsalar
vujudda mavjuddirlar, ya’ni, jannat-u do‘zax, arvoh-u farishta, jin-u shayton,
dunyo olami, ruhlar olami, malakut va lohut olami vujud bilan bordirlar. Adam,
ya’'ni, yo‘qlik olami gandayligini Haqdan o‘zga zot bilishga qodir emas. Ibn
Arabiy mana shu ikkilik, adam va vujud bir-biridan ayrilgan emas deb
tushuntiradi. Agar bularni alohida deyilsa, “vahdat”, ya’ni, Allohning zoti
birlikdan iboratligiga zid bo‘ladi. Diniy istiloh bilan aytilsa, “shirk™ bo‘ladi. Shirk
esa Qur’onda eng ulug® gunohlar sirasiga kiradi va shariatdagi “tavhid”ga qarshi
bo‘lib qoladi. Islomga kirishning birinchi sharti bo‘lgan “La ilaha illalloh”
(“Allohdan o‘zga iloh yo‘qdir”) iymon kalimasini rad qilgan bo‘ladi. Allohdan
o‘zga zot yo‘q ekan Ibn Arabiy ta’limotiga ko‘ra “Har gqanday kasrat vahdatdan
iborat”, ya’ni har qanday ko‘plik asosida birlik yotadi, - deya xulosalar chigaradi.

Ibn Arabiy fanoni quyidagicha tahlil etadi: “Kim o‘zini Allohdan boshqga deb
gumon (ilsa, bilsinki, u Allohdan o‘zga emasdir. Birog, sen buni anglay olmaysan.
Sen Uni ko‘rib turganligingni bilmaysan. Qachonki, senga bu sir kashf bo‘lsagina
sen Allohdan tashqarida emasligingni bilasan. Va bilasanki, sen o‘zingni maqgsad
gilgan ekansan. Sen fanoga ham muhtoj emas ekansan. Sen ahyonu onlarsiz ham
bo‘lgansan va bo‘laverar ekansan. Avval aytib o‘tganimizdek, Uning barcha
sifatlari sening sifatlaring ekanini, shak-shubhasiz, Uning zohiri sening zohiring,
Uning botini sening botining, Uning avvali sening avvaling, Uning oxiri sening
oxiring ekanligini ko‘rasan. Va yana ko‘rasanki, ko‘pu kamsiz sen Unga
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aylanmasdan, U ham senga aylanmasdan turib, Uning sifatlari ham Uning zoti ham

Ibn Arabiy “Qultu”, ya’ni “Men dedimki”, deb shu xulosalariga mos bo‘lgan
o0‘z she’ridan iqtibos keltiradi®:
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Mazmuni:

O‘zingcha o‘ylaysan, o‘zingni Sen deb,
O‘zingni Sen deya o‘ylashing Xato.

Sen — Sen emas, Sen bu Parvardigordir,
“Ikkilik” haqida o‘ylama, hatto.
Ikkingizning vujdingizda farq yo‘q,

Sen Undan, U sendan emassiz o‘zga.
Agar johil ersang deysan: “Boshgaman”,
Nodonliging ketmas, yursang shu so‘zga.
Visoling hijrondir, hijroning visol,
Uzogliging yaqin aslida bilsang.

Aqlni qo‘y, kashfni nur ila tushun,
Tunni vasfi bilan munavvar gilsang.
Allohga shirk gilma biron narsani,

Shirk ko*p og‘ir gunoh, bilsayding ani.

Dissertant fikricha, Ibn Arabiy so‘fiylarning ash’ariylar bilan mohiyatan bir-
biriga juda yaqin qarashlari sirasiga “Tajdidul a’roz” (““Aksidensiyaning o‘zgarib
turishi”)ni ham kiritadi®’. U ash’ariylarning bu boradagi fikrlari bilan o‘zining
so‘fiylik tizimidagi fikrlarini solishtirib, ular o‘rtasidagi yaqinlikni ko‘rsatib
beradi: “Ash’ariylar butun borligni yagona substansiya (Javhar) deydilar. Biz
mohiyat yagona deymiz. Ular yana deydilar: “U araz (aksidensiya)da farqlanadi”.
Biz deymizki: “U shakl va hajmda ko‘payadi”. Deydilar: “Nimaiki yo‘q bo‘lsa,
o‘zgaga bor, yoki o‘zgaga aksidensiya (araz)da bor, yoki o‘zgaga xossa bor”.
Qanday xohlasang aytaver’’.

Ibn Arabiy vujud va hijob masalasini quyidagicha tahlil etadi: “Bundan oldin
Uning hijobi Uning vahdoniyati va fardoniyati ekanligini aytib o‘tgandik. Shuning
uchun ham hagigatga etayotganda etuvchining “Anal Haq” (“Men Xudoman™)
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deyishi, ayrimi esa “Subhoniy” (“Subhoniyman”) deyishi joyizdir. Haq vasliga
etayotgan vosil Allohning sifatlari o‘zining sifatlari ekanini, Allohning zoti
o‘zining zoti ekanligini, o‘zining sifotiyu zoti Allohnikidan mutlago na ichkari va
na tashqari ekanligini ko‘radi. U o‘zini Allohdan na foniy va Allohda na
boqiyligini anglaydi. Va yana u o‘z vujudini topmaganligini, chunki vujudi foniy
bo‘lmaganini ko‘radi va uning o‘zi Uning o°zi ekanligini, uning vujudi Uning
vujudi bo‘lganini biladi”?.

Dissertatsiyada mutasavvifning makon va zamon tushunchalari irfoniy tahlil
qilinib, yoshlarning bo‘sh vaqtini mazmunli o‘tkazish, vaqtdan unumli foydalanish
me’yorlari falsafiy nuqtai nazardan ochib berilgan. Ibn Arabiy borligning
atributlari bo‘lgan makon va zamon masalasiga oid “Risolatul vaqt val on” (“Vaqt
va on to‘g‘risida risola”) asarini yozgan. Risola hajm jihatidan kichik bo‘lib,
vaqtning mazmun va mohiyatini Qur’on oyatlari va hadislarga suyanib, tasavvufiy
asoslagan.

Ibn Arabiy so‘fiy vaqtni Haqqa etkazuvchi vosita va oraliq deb aytadi. O‘ziga
kashf bo‘lgan vaqtning ma’nosini shunday ifodalagan:

elaliall CaMAly Cality 45Kl cagdiall aal g 8 ) o) Slala Tl gl B aall W ei a8
Jlaall s ISl e &5 e Gobiall 3y el g S5 Lia Lo 3 sucill

Mazmuni: “Bizga kashf bo‘ldiki, vaqt bu juda ulug‘ ishlardan biri. Vaqt bu bir
“mashhad”, ya’ni, ko‘rinishdir, biroq maqomlar o‘zgargani sari u ham o‘zgarib
boraveradi. Bu joyda esa maqgsad muridning vaqti to‘g‘risida bo‘lib, bu vaqt
Allohning jaloli va jamoli orasidagi bir barzax, ya’ni oraliqdir™®.

Mutasavvif “Vaqt bu bir mashhaddir” ya’ni, vaqt sanoqsiz darajada mavjuddir
deb, “biroq, maqomlar o‘zgargani sari u ham o‘zgarib boraveradi”®', - degan
xulosaga keladi. Olamdagi har ganday jarayon harakat tufayli sodir bo‘ladi. Har
qanday o‘zgarish — harakatdir. O‘zgarishlar nafagat moddiy ob’yektlarga, balki
ma’naviy, g‘oyaviy ob’yektlarga ham xosdir. Har qanday (moddiy va g‘oyaviy)
ob’yektning mavjudligi undagi harakat va o‘zgarishlar tufayli namoyon bo‘ladi.
Shu sababli harakat borligning asosiy mavjudlik usulidir. Inson kamolotga
erishishda o‘zining darajasini oshirgani sayin vaqtni anglashi ham o‘zgarib boradi.
Ibn Arabiy “... maqgsad muridning vaqti to‘g‘risida”, fikr yuritib, har xil begona
g‘oyalarga chalg‘imaslikka chagiradi.

Ibn Arabiy vaqtni kun va tunga, falaklarning harakatiga bog‘lab tushuntiradi.
Mutasavvif: “Ma’lum bo‘lsinki, kecha va kunduz, kun, oy va yil kabi tushunchalar
soatlar deb ataluvchi vaqgtlardan iboratdir. Aslida bularning bari aynan mavjud
emas, ular nisbiy mansublik va izofalardir”®, - deb izohlaydi. lbn Arabiy
ta’limotida o‘tmish va kelajak ham zamondagi onlar hukmi ostida bo‘ladi.

Mutasavvif borliq va yo‘qlik masalasini tasavvufiy-irfoniy nuqtai nazaridan
tahlil etib, borligda Allohdan boshga narsalar mavjud emasligi, har ganday borliq
Undan ekanligi, shuning bilan birga Uning o‘zi hech bir narsada bo‘lmasligi
hamda Uni fagat Uning o‘zi anglashligini keltiradi. Ibn Arabiyning nazariyasi
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Imom Rabboniygacha bo‘lgan salkam besh asrlik muddatda islom olamida katta
shov-shuvli ta’limot sifatida saqlandi. Unga javob tariqasida juda ko‘p diniy-
tasavvufiy maktablar turli g‘oyalarni o‘rtaga tashlashgan bo‘lsa-da, asosan,
naqshbandiya tariqati o‘zining ‘“vahdatush shuhud” nazariyasi bilan bunga
munosib javob qaytarib, bu ta’limotning tasavvufiy g‘oyalar rivojidagi o‘rnini
ko‘rsatib berdi.

Dissertatsiyaning uchinchi “Ibn Arabiy ijtimoiy qarashlarining tasavvufiy
talqini” deb nomlangan bobida o‘rta asrlarda keng tarqalgan falsafiy, tasavvufiy-
irfoniy, rasional va irrasional ilmlar va ularga lbn Arabiyning munosabati falsafiy
tahlil qilingan. Mutasavvif ma’rifatining rivoji to‘g‘risidagi ma’lumotlarida
so‘fiylikning mohiyati, haqgiqat, borliq va inson kabi tushunchalarni turli hikmatlar
asosida tahlil gilib, Ibn Arabiy “Hukm hikmatning natijasidir. [lm esa ma’rifatning
natijasidir. Kimda hikmat bo‘lmasa, unda hukm yo‘q va kimda ma’rifat bo‘lmasa,
unda ilm yo‘q”®, - degan fikrlari sharhlangan.

Mutasavvif ba’zida diniy-irfoniy va falsafiy muammolarni echishda o‘zining
shaxsiy qarashlari tizimidan kelib chigib yondashadi. Bunday nazariyada
mutasavvif tahliliy echimni ikki xil usulda amalga oshirgan:

- o‘zidan oldingi o‘tgan faqihlar, faylasuflar, mutakallimlar va mutasavvif-
so‘fiylar merosini diniy-irfoniy tahlil gilib, muammoga munosabat bildirish orgali;

- shaxsiy-hissiy va holiy xulosalar chigarish orqali.

Ibn Arabiy figh ilmiga munosabatini quyidagicha tahlil qiladi: “Din ahli
o‘zlari e’tiqod gilayotganlari nimalarga asoslanishini bilishlari uchun din usullarini
tushuntirish aql va naqlning tadbiri orqali amalga oshiriladi”*".

Mutasavvif fagihlarning darajasiga baho berib, ularning yugori darajasini
“jjtihod”*® deb ataydi. Bu darajaga etgan fagihlar echimi bo‘lmagan har qanday
dinty masalaning hukmini boshqalar yordamisiz o‘zlari chiqaradilar. Hukmni
zohirty i1lm orqali emas botiniy ilhom ilmi orqali chiqaradilar. So‘fiylar ham shu
ilm bilan mashg‘ul bo‘ladilar. Shu sababli mutasavvif mujtahidlar va fagihlarga
ularning hukm chiqarish uslubi so‘fiylar bilan har xil deb e’tiroz bildirmaslikka
chagiradi. Ibn Arabiy fighning uch katta tarmog‘i “Qur’on” “Sunna” va “Ijmo’’ni
e’tirof etib, “Qiyos’ni rad qiladi.

Dissertant Ibn Arabiyning falsafiy ilmlarni tahlil gilganligini asoslab bergan.
“Falsafa maxsus ilm, u kimga ato qgilingan bo‘lsa, u donishmand — oqildir. Bu ilm
mufassal (keng gamrovli) va amaliydir. Donishmand o‘z holatida barcha holatlar
va barcha narsalarni to‘g‘ri qabul qiladi. Bu fagat malomatiylar tabagasida
uchraydi”®. Ibn Arabiy falsafiy ilmga so‘fiylik nuqtai nazaridan javob berib, uni
tom ma’noda malomatiya ta’limotidagi so‘fiylarda uchratish mumkinligini
ta’kidlab o‘tadi.

Mutasavvif falsafani ikki gismga — nazariy va amaliy falsafaga bo‘lgan. Ibn
Arabiy fikricha, nazariy falsafa o‘z xulosalarini ratsional uslubda, ya’ni aqliy
tarzda chigaradi. Bu uslublarni amalda qo‘llash natijalari ijobiy yoki salbiy bo‘lishi
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mumkin. Amaliy falsafa esa bu so‘fiylarning so‘fiyona malakalari asosida
shakllangan bo‘lib, uning asosiysi “ilmi tajalliyot” (“Insonda Alloh nurining jilva
qilishi”’) bo‘lib hisoblanadi. Mutasavvif fikricha, “Bunga inson o‘z xatti-harakatlari
bilan erisha olmaydi. U Haqgning bandaga inoyati bo‘lib, so‘fiylikda u “uluhiy”
(s»5Y) deb aytiladi. Uning barcha xatti-harakatlari va so‘zlari manbai Haqdir. U
xatolardan xoli bo‘lgan payg‘ambar yoki valiydir. Payg‘ambar va valiylar haqiqiy
donishmandlar, faylasuflar esa oddiy donishmandlardir. Biroq, ular haqgiqiy
donishmandlarga yagin bo‘lib, boshqalardan ko‘ra Xudoni yaxshiroq taniydilar’®’.

Tadqgiqotda Ibn Arabiy falsafani kalom ilmidan yuqori qo‘yganligi
ta’kidlanadi. Bunga sabab qilib, falsafaning o‘z tarkibiga diniy, tabiiy ilmlarni,
matematika va mantiqni qo‘shganligini ko‘rsatadi. Mutasavvif: “Kalomchi bu
ilmlarni bilmaydi. U bor yo‘g‘i bir mutakallim. Faylasuf esa shunday kishiki, unda
diniy, tabily, matematik va mantiq ilmlari mujassamlashgan. Bu to‘rt ilmdan
tashqari boshqa ilm yo‘q”*®, - deb ta’kidlaydi.

Mutasavvif falsafani ulug‘lab, nazariy va aqliy fanlarni o°zida
mujassamlashtirgan fan sifatida ko‘rsatgan bo‘lsa-da, uni tangid ham giladi. Ibn
Arabiyning falsafa va faylasuflarga tanqidiy munosabati “Ru’yatulloh” (*“Allohni
ko‘rish” 4 435)) va “Zotulloh” (“Ilohning zoti”4 <3 ) kabi ontologik va
gnoseologik masalalarda kelishmasligida ko‘zga tashlanadi. Mutasavvif borliq o‘z-
o‘zidan ko‘rinuvchi u orqali Xudoni ko‘rish mumkin deb, “Ru’yatulloh”
to‘g‘risidagi nazariyasini quyidagicha asoslaydi: “Borlig bu xayoldir. Sen
ko‘rayotgan barcha narsa va wular of‘rtasidagi farglar his mahsuli
(“mahsusot”@lu swaall ) va xayolot (“taxayyulot”<3uaill)dir. Buni faylasuf ham
“ashobu adillati-l-uqul” (“aqgliy dalillarga ishonuvchilar” (Jsa) Aol laal) —
ratsionalist va zohiriylar inkor etadilar. Biz esa buni Haq deb ataymiz”®.

Ibn Arabiy faylasuflarga baho berishda shunday tanqidiy usulda
yondashadiki, bunda faylasuflarni ayrim muammolarni hal gilishda qobiliyatsiz,
ular borligdagi umumiy jumboglarnigina echishga qodir deydi. Mutasavvif
“Donishmand kishi faylasufdir. Birog, uning donishmandligi yalang‘ochdir*, -
degan xulosaga kelgan.

Mutasavvif mutakallimlar qo‘llaydigan mantiqiy ilm aqidaviy masalalarni
to‘la ochib berishga qodir emasligini tushuntirib, bu usulni “Ilmul ilohiy”
(“metafizika” 'Y sle )da qo‘llash mumkinligini ta’kidlagan.

Ibn Arabiy so‘fiylikni yolg‘on, ratsional va haqiqiyga bo‘lib, bularning
xususiyatlarini quyidagicha ochib bergan:

1. Tizimli so‘fiylik borliq to‘g‘risidagi muammoli savollarga javob bergan
bo‘lishi shart.

2. Ma’rifat va irfonning mazmun mohiyatini o‘zida to‘la namoyon qilishi
lozim.

3. Ruh va ruhiy maqomlar, ularni bosib o‘tish yo‘llari aniq konsepsiyasiga
ega bo‘lishi kerak.
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Tadqiqot ishida mutasavvif ta’limotida ishora va ta’vil masalasi o‘rganilib,
o‘ziga Xos yondashuv va tushuntirish uslublari tadqiq gilingan. Ibn Arabiy zohirni
botinning borligiga ishora qiluvchi obraz, ya’ni giyofa deb tushuntiradi**. Qur’onni
butun mavjudot va inson bilan yonma-yon yuruvchi hamda zohiriy ko‘rinishi
harflar, tovushlarda namoyon bo‘luvchi, botiniy jihati esa, Muhammad
payg‘ambar qalbida jilvalanuvchi borliq deb tushuntiradi. Ibn Arabiy Qur’onning
gadim yoki muhdas (yangidan paydo bo‘lgan)ligi masalasini tahlil qiladi.
Mutasavvif fikricha, Qur’onning oyatlari qadim bo‘lib, oyatning Hagni anglatish
ma’nosi muhdas, ya’ni yangidir.

Ibn Arabiy Qur’on tafsirini ta’vil qilishdan farq qilishini aytadi. Tafsir Qur’on
oyatlarining mazmuni, tarixi, nozil bo‘lish sabablari va ma’nolarini ochib bersa,
ta’vil, oyatlarning botiniy ma’nolarini ilohiy kashf orqgali har bir tarigat
maktabining o‘ziga xos yo‘liga asoslangan holda ochib berish va tushuntirishdir.
Mutasavvif fikricha, ta’vil ilmini egallash juda qiyin bo‘lib, mutasavviflargagina
munosib bo‘lgan ilm hisoblanadi. Tafsir ilmini esa, hamma uchun mos va uni
tushunish mumkin bo‘lgan ilm deb baholab, zohirp va botin ilmiga qo‘shimcha
tarzda “hadd” ( 2~lichegara) va “matla® ( alkall boshlanish joyi) tushunchalarini
kiritgan. “Hadd”ning ma’nosi bir narsaning ikkinchisidan farqlanadigan jihatini
anglatsa, “matla’’ning ma’nosi o‘sha narsaning mohiyatini anglatadi.

Dissertant Ibn Arabiy aqlga tayangan ta’vilni tanqid qilib, bu har ganday
nazariy o‘lchamlardan tashqarida deb sharhlaganini gayd etadi. Uni biror ilmiy
dunyogarash bilan tushuntirish va ilmiy qoliplarga solish mumkin emas. U
zohiriylikka yaqin tursada, o‘z-o‘zicha bir fandir. Ibn Arabiy ta’vilni idrok va
ibodatning nugsonli darajalari deb xulosa chigaradi. Mutasavvif idrok darajalarini
to‘rtta toifaga ta’alluqli qilib ko‘rsatadi: rasullar, nabiylar, valiylar va mo ‘minlar.
Bularning o‘ziga xos farqli jihatlari mavjud. Yuqori toifaga rasullar
(payg‘ambarlar) nabiylar (payg‘ambarlar, biroq ularga ilohiy kitob nozil
bo‘lmagan) va valiylar (Xudoning do‘stlari, avliyo) kirsa, quyi toifaga Allohga
ishonuvchi oddiy insonlar — mo‘minlar kiradi. Ibn Arabiy fikricha, toifa ahllari
Qur’on oyatlarining ma’nolarini tushunishlarida o‘z darajalariga muvofiq
yuqorilab boradilar. Toifalarning ibodatlari shaklan bir xil bo‘lsa ham ularni idrok
etib, ijro qilinish darajalarida farqlanadi. Qur’onning ular nazdida mavge’i va
ma’nosi ham turlicha bo‘lib, nisbiylik kasb etadi. Qur’on matnining ma’nolarini
to‘lig va tom ma’noda o‘zlashtirib bo‘lmaydi. Uni tilda ifodalab, aqlda tasavvur
qilib bo‘lmaydi*.

Ibn Arabiy Qur’on oyatlarini ta’vil qilishda ularni har tomonlama o‘rganish
tarafdori bo‘lgan. Mutasavvif Qur’onning “bo‘l” (¢S), ya’ni Alloh borligni
yaratishda “bo‘l” deb amr qilganda borliq vujudga kelganligi to‘g‘risidagi oyatini
ta’vil qilib, Yaratuvchining so‘zini tushunishda to‘rt jihatga e’tibor garatish
lozimligini aytadi. Birgina “bo‘l” ni kim aytdi va kimga aytdi, “bo‘l”’dan kim
bo‘lishi kerak va kim qabul qiladi. Qur’onning bu oyati bir qancha irfoniy
ma’nolarga ega. Ibn Arabiy bu ma’nolarni kasrat (ko‘pliks_!l ) va vahdat
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(birliksas 5! ) va muassir (ta’sir etuvchi Jisall) va mutaassir (ta’sirlanuvchi it ),
ifsho (oshkoralik <Li8¥1) va ixfo (maxfiylik <@a¥), avval (birinchids¥! ) va oxir
(so‘nggi_aY) ), zohir (namoyon_aWall ) va botin (yashiringkW ) kabi Allohning
sifatlarini anglatadi deb hisoblaydi*. Bu ilmni bilish va idrok etish galbning zohir
va botinni anglashiga olib keladi.

Ibn Arabiy inson ta’vil gilish uchun avvalo, pardani olib tashlab, o‘zini o‘zi
hamda Haqgni anglashi orqali bo‘ladi, degan g‘oyani ilgari surgan. Inson o‘zini 0‘zi
anglay olsa, Haqdan uni to‘sib turgan moddiy va ma’naviy to‘siglar yo‘qolib,
Haqgigat unga namoyon bo‘ladi. Insonning o‘zini-o‘zi anglashi orqali Haqni
anglashi ta’vil usullaridan biridir.

Ibn Arabiy Xudoning “Kun” (“Bo‘l” ¢S) amrini ta’vil gilar ekan, bu so‘zni
yasovchi ikki undosh kof (<) va nun (o) harflarini Odamni yaratishdagi Allohning
“ikki qo‘li” sifatida ta’riflaydi. (Baqara: 117 oyat). Bu ikki qo‘l ishorasi bilan jasad
tarkib topadi**. Mutasavvif insonning o‘zgacha tarzda yaratilganligini tasvirlagan.

Tadqiqotchi fikricha, Ibn Arabiyning ta’vil usuli payg‘ambar va so‘fiylarga
berilgan ilohiy mo‘jiza va ilhomlarning tabiatini aniqlashga qaratilgan. Mutasavvif
“(Ey, Muhammad), Alloh sizning avval o‘tgan gunohingizni va keyingilarini
mag‘firat etishi, ne’matini batamom qilishi va sizni to‘g‘ri yo‘lga boshlashi uchun
sizga ravshan fathni ato etdik”® (Fath: 1,2-oyatlar.) oyatini keltiradi. Mutasavvif
bu oyatni ta’vil qilib, Muhammad payg‘ambar nuri Odam Ato va boshga
payg‘ambarlar ruhlaridan avval mavjud bo‘lganligini aytib: “Muhammad
payg‘ambar hurmatidan Odam Atodan to qiyomatgacha o‘tadigan odamlar vujudga
keladigan bo‘ldi. Uning payg‘ambarligi hali Odam yaratilmasidan (suv va tuproq
orasida bo‘lgan vaqtda) aniq edi”*®, - deb yozadi.

Ibn Arabiy oyatlarni falsafiy jihatdan ta’vil qilish bilan birga tasavvufiy
nugtai-nazardan ham ta’vil qiladi. Mutasavvif “Alloh sizlarni Ofzidan
ogohlantiradi” (Oli Imron: 28) oyatini keltirib, Alloh zotining mohiyatini
anglashdan qgaytaradi. Ilohiy “Men”lik moddiylikda aks etmaydi, hissiyot va
tasavvur xayolotgina uning mavjudligiga ishora giladi. Shuning uchun Xudoning
zoti mohiyati to‘g‘risida bilishning imkoni yo‘q.

Ibn Arabiy ilm va ma’rifatning bir-biri bilan uzviy alogada ekanligini
ta’kidlaydi. Mutasavvif ilm ma’rifatga etaklaydi deb hisoblaydi. Bu qoida taqdir
(Lb¥)ni ilm bilan o‘rganib bo‘lmaslikda namoyon bo‘ladi. Ilm egallash ilohiy
taqdir. Yaratuvchining istak-xohishi orqali insonnng ichki iste’dodiga yarashasi
beriladi. Mutasavvif taqdirning o‘zgarmasligiga “Mening dargohimda gap
o‘zgarmasdir” (Qof: 29) degan oyatni asos sifatida keltirib, “Taqdirda adolatsizlik
bo‘lmaydi, inson hayotida nimaiki sodir bo‘lsa, ichki dunyosining aksi bo‘ladi.
Xudo insonning o°z ichki dunyosini o‘ziga taqdir qilib belgilagan™*’, - deydi.

Ibn Arabiy “shohid” ma’nosini ta’vil qilish bilan birga uning o‘zakdoshi
“shahid”’ning ham ilohiy ma’nosini tahlil giladi. Islom dinida shahidlik maqomiga
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islom dinini himoya qilib halok bo‘lsa, shahid deyilib, gunohlardan forig‘ holda
jannatga kiradi deb e’tiqgod qilinadi. Shu sababli shahidlik darajasini topish
musulmonlar nazdida juda yuqori maqomga erishish deb e’tiqod qilingan. Ibn
Arabiy Qur’ondagi “Kim Allohga va payg‘ambarga itoat etsa, bas, ana o‘shalar
Alloh in’omlariga sazovor bo‘lgan nabiylar, siddiglar, shahidlar va solihlar bilan
birga bo‘lurlar. Ular esa eng yaxshi hamrohlardir. (Niso: 69-oyat.) oyatida aytib
o‘tilgan “shahid”lar Haqni tanituvchi ilohiy ma’rifatning birinchi darajasidadir deb
aytadi®®. Bunda shahid Haqga bo‘lgan kuchli iymoni sababdan o‘zlikdan kechib
Unga yagqinlikka erishadi.

Ibn Arabiy fikricha, sinovlarga sabr gqilishda insonning nasl-nasabning
ahamiyati katta: “Uning ishoralariga ergashmoqchi bo‘lgan kishi avvalambor,
o‘zining nasabini bilmog‘i lozim. Nasabni bilish Haqg bilan alogada juda muhim.
Biz nasabimizni bilmasak, Uni bilmaymiz”*.

Dissertant gayd etishicha, Ibn Arabiy nasabni ikki turga bo‘ladi. “Diniy
nasab” insonga o‘zining Haqqga bo‘lgan botiniy intilishlari mahsuli hisoblanadi.
“Vujudiy nasab” esa insonga qon orqali o‘tadi.

Mutasavvif majoz bilan Qur’on oyatlari hamda borligning zohiriy mazmun va
ko‘rinishlarida yotgan ilohiy sirlarga ishora qilib, insonlarning tafakkurini
charxlashni maqgsad qiladi. Xuddi shu nuqtada zohir va botin ilmi to‘g‘risidagi
g‘oyalar vujudga keladi. Irfon ilmi ham zohiran, ham botinan ilohiy axlogni
mujassam etadi. Ibn Arabiyning “Hukm hikmatning natijasidir. Ilm esa
ma’rifatning natijasidir. Kimda hikmat bo‘lmasa, unda hukm yo‘q va kimda
ma’rifat bo‘lmasa, unda ilm yo‘q” kabi g‘oyalari Yangi O‘zbekistonda Uchinchi
Renessans poydevorini barpo etishda hamda ma’rifatli jamiyat qurish va yuksak
ma’naviyatli shaxslarni tarbiyalashda muhim ahamiyat kasb etadi.

Dissertatsiyaning to‘rtinchi bobi “Ibn Arabiy ta’limotida ijtimoiy-axloqiy
masalalar” deb nomlangan. Bu bobda Ibn Arabiyning jamiyat taraqqiyotida axloq
masalasining o‘rniga oid qarashlari, iroda va harakat axlogni shakllantiruvchi
vositalar ekanligiga doir g‘oyalar tadqiq gilingan.

Ibn Arabiy irodani harakat bilan bog‘laydi. Harakat butun mavjudotning
yashash wusuli. Mavjud bo‘lmoq, eng avvalo, harakatlanmoq va o°‘zgarmoq
demakdir. Shuning uchun harakat tushunchasi butun borliq va olamda, jumladan,
kishilik jamiyatida ham yuz berayotgan barcha o‘zgarish va jarayonlarni oz ichiga
oladi.

Mutasavvif fikriga ko‘ra, inson ikki xil harakatga ega: al-Harakatu-I-
ixtiyoriyya (ixtiyoriy harakat 4. liay¥) 4s a1l ), al-Harakatu-I-iztiroriya (ehtiyojiy
harakat 4 k=¥ 4< all), Ixtiyoriy harakat insonga biror bosim o‘tkazilmasdan o‘z
xohishiga ko‘ra harakat yo‘lini tanlashidir. Ehtiyojiy harakat esa ixtiyoriy
harakatning aksi bo‘lib, bunga inson qo‘rquv, ochlik va shunga o‘xshash
holatlarning bosimi ta’sirida harakat yo‘lini tanlashidir. Bunday harakatni Ibn
Arabiy yana boshga nom bilan al-harakatu-I-xarijiyya (instinkt &l 4< a1l ) deb
ham nomlaydi®.
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Dissertatsiyada lbn Arabiy irodani uch turga: irodatu-t-tamanniy (xohish
irodasi el 331 )), irodatu-t-tab’ (tab’ irodasi akll 331 )), irodatu-1-Haq (Haq irodasi
Gl 83l l)ga ajratganligi ta’kidlangan. Ibn Arabiy falsafasidagi “iroda” konsepsiyasi
tanlov tushunchasi asosiga qurilgan. Insondagi bu ixtiyor erkinligi Hag bergan
imkoniyat va tayyorgarlikka bog‘liq. Ixtiyor erkinligi har bir shaxsning individual
erki, irodaviy mayli, xohish-istagi va ular orqali namoyon bo‘ladigan erkin
faoliyati hisoblanadi.

Tadqiqotchi mutasavvif do‘zax bo‘yicha o°ziga xos tamoyil ishlab
chigqanligini asoslab bergan. Ibn Arabiy ilgari surgan “shumul ur-rahmat”
(“Allohning rahm-shafqati ustunligi”) “adamu sarmadiyyatil azab” (“do‘zax
azobining abadiy emasligi”) to‘g‘risidagi g‘oyalarini “Fususul hikam” (“Hikmatlar
shodalari”) asarida keltirib, Qur’on oyatlarining tafsiri asosida tahlil etgan.
Mutasavvif rahm-shafgatni islomning bosh gonuni deb aytib, uning asosi sifatida
Qur’onning ilk oyati, ya’ni “Bismillahir rahmonir rahim” (“Mehribon va rahmli
Allohning nomi bilan boshlayman”) ham Allohning rahmliligi va mehribonligi
to‘g‘risida ekanligini aytadi. Demak, do‘zax bilan qo‘rqitish islomning bosh
gonuni emas. Rahmlilik Hagning o°zi bilan azaldan mavjud. Shu sababli uning
rahmati ustundir. Ibn Arabiyning ta’kidlashicha, Qiyomat kunida kimki Allohning
yagonaligiga iymon keltirgan bo‘lsa, ularning barchasiga jannat eshiklari ochiq
bo‘ladi. Bu hukmni u yagona Xudoga iymon keltirgan har ganday e’tiqod va din
vakillariga tegishli giladi®".

Mutasavvif fikricha, “ma’siyat”(“gunoh” 4s=sdll ) insonning fitratiga xos
narsa emas. Xudoning rahmati har qanday gunoh, g‘azab va do‘zax azoblaridan
oldin bor bo‘lgani kabi, insonning fitrati ham uning gunohidan oldin paydo
bo‘lgan. Demak insonni faqat rahmat va mag‘firat kutmoqda. Ibn Arabiy: “U
(va’ni Haq. A.B.) faqatgina o‘ziga ibodat qilishlarini istadi, va bu ibodat turli
darajalarda bo‘ldi. Har bir darajaning o°‘ziga xos ibodat shakli bor. Eng ulug‘ va
eng oliy ibodat bu Uni sevishlikdir”®?, degan. Bu joydagi sevishlikdan magsad
ibodat giluvchining ibodat gilayotganiga bo‘lgan ichki istak va intilishdir.

Dissertant so‘fiy shariat ahkomlari va ibodat talablarini chuqurroq anglab
borishi bilan ma’lum bir maqomlarga o‘tib borishini asoslagan va Ibn Arabiy bu
maqomlarni to‘rtga bo‘lganligini qayd etgan:

1. Harakatdan harakatga o‘tish (J=8 ] J=& (») bunda hech ganday to‘siq va
shubhalar bo‘Imasligi kerak.

2. Tark qilishdan tark gilishga o‘tish. (<5 | & i (<) bunda muayyan to‘siqlar
vujudga kelishi kerak.

3. Harakatdan tark gilishga o‘tish (&5 J) J=8 () bunda to‘siglarga shubhalar
aralashishi kerak.

4. Tark qilishdan harakatga o‘tish (J=& | & i () bunda har ganday to‘siq va
shubhalar yo‘qoladi.

Dissertatsiyada insonning ma’naviy va jismoniy kamoloti masalasi, uning
yaralishi, mohiyati, jamiyatda tutgan o‘rni masalasi Ibn Arabiy g‘oyalari asosida
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ijtimoiy-falsafiy tahlil gilingan. Komil inson tushunchasi birinchi marta Muhyiddin
Ibn Arabiy tomonidan ilmiy muomalaga kiritilganligi dalillab berilgan. Mutasavvif
fikricha, “komil inson — bu aqgli avval yoki nafsi avval, aqli kull” tushunchalari
bilan ma’nodoshdir. Chunki Tangri taolo ilohiy nurdan ilk marta Aqli avvalni
yaratdi va uning suratu shaklini komil inson giyofasida zuhur etdi.

Ibn Arabiy insonni tahlil gilib quyidagi fikrni keltiradi:

(o s Lebmdl 5] e im0 5 sl 5 S8 5 el s e Y] O e
L] il (e g Lgd ) il el

Mazmuni: “Bilginki, inson boshqa jonzotlar orasida aql va farosati bilan
farqlanadi. U agar farosatidan ayrilmagan bo‘lsa va maqgsadiga erishishda hoyu
havasiga berilmasa, hamisha ishlarning afzalrog‘ini, martabalarning oliyrog‘ini,
buyumlarning nafisrog‘ini sevadi”™. Ibn Arabiy ta’limotida inson o‘zi uchun
qiladigan eng to‘g‘ri ishi bu o°‘zining komil bo‘lish g‘oyasiga etishda to‘xtamasligi,
ishni oxiriga etkazmasdan tinchimasligi kerak.

Ibn Arabiy “Tahzibul axloq” risolasini quyidagi sakkizta faslga bo‘ladi:

. Yomon xulglar.
. Yaxshi xulglar.
. Shahvoniy nafs.
. G*azabiy nafs.
. Notiga nafs.
. Axlogning turlari va gismlari.
. Xulglarni o‘zlashtirish yo‘llari.
. O‘zida barcha yaxshi xulglarni jamlagan komil insonning sifatlari.

Ibn Arabiy ta’limotiga ko‘ra tabiatida yaxshi xulqglar jibilliy, ya’ni zotida
qorishiq bo‘lgan insonlar kamchilik bo‘lib, ularning tabiatida yaxshilik boshqga
yaxshi xulq egalaridan ko‘ra ustun bo‘ladi.
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Tabiatida yomon xulglar ham jibilliy bo‘lganlar bor va ular ko‘pchilikni
tashkil qiladi. Ularning tabiatida yomonlik ustun bo‘ladi®®. Agar inson fikr, farosat,
hayo va ibo kabi xulglarsiz faqat tabiatiga ergashsa, unda hayvonlik xulqi g‘olib
bo‘ladi. Negaki, inson hayvonlardan tafakkur qilishi va farosati bilan ajralib turadi.
Inson yaxshi xulglardan foydalanmasa, hayvonlarga sherik bo‘lib goladi. Unda
shahvat ustunlik qilib, hayo yo‘qoladi, sakinat o‘rniga g‘azab keladi, hirsu hasad
va yomonlik undan ayrilmaydi.

Ibn Arabiy xulglarning har xil bo‘lishining sababi sifatida inson nafsini
ko‘rsatadi: &5 Lusii Loasl canii 5 (g 58 SO (pudilld (pudil) a5 BOAY) GOEAY daa pall Al Ll
uézgutémwm o2 (e yual BMAY) aaea 5 A8k Guiil) g dacanll eiil) g 30 gl il
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Mazmuni: “Insonlarning xulqi har xil bo‘lishiga nafs sababchidir. Nafs uch xil
quvvatga ega bo‘ladi: shahvoniy nafs, g‘azabiy nafs va notiga nafs. Barcha xulglar
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ana shu uch nafsdan sodir bo‘ladi. Bu nafslarning ba’zisi yakka holda, ba’zisi
ikkitasini birlashtirib, ba’zisi uchovini ham birlashtirib keladi’*®.

Ibn Arabiy nafs bilan kurashishda uning “kasalliklari” (4wl () x¥)ni
davolash lozimligini aytib ularni quyidagi uch guruhga ajratgan®”:

1. “al-amrozu-l-aqvol” (J)8Y) (=l Y “So°z kasalligi”)

2. “al-amrozu-l-af’ol” (Jué¥) L=l 1Y) “Fe’l kasalligi”)

3. “al-amrozu-l-ahvol” (J)s2Y! (=l »Y) “Hol kasalligi”)

Ibn Arabiy so‘z kasalliklariga fitna, g‘iybat va boshqalarni sanab o‘tadi. Fe’l
kasalligi (yoki xatti-harakat)ga odamlar nazariga tushish va maqtov eshitish kabi
biror dunyoviy manfaatni ko‘zlab biror harakatni sodir etishni nazarda tutadi. Hol
kasalliklari sirasiga soxta obro‘ olish magsadida mansabdorlarga yaqin bo‘lishga
intilish, ularga xushomad qilish, shon-shuhratga intilish kabilarni kiritgan.

Ibn Arabiy to‘liq tarzda iroda erkinligining barcha jihatlarini o‘zining
“vahdatu-l-vujud” nazariyasi orqali tahlil gilgan. Uning ixtiyor erkinligi, do‘zax
azoblarining abadiy emasligi, Allohning rahmati ustunligi, “qahri” ning rahmatiga
gorishiqligi to‘g‘risida bildirgan fikr va g‘oyalarni xulosalaydigan bo‘lsak, u
an’anaviy — shar’ity hukmlar doirasidan chiqib, yangicha g‘oyalarni erkin o‘rtaga
tashlaganining guvohi bo‘lamiz. Komil inson nuriy insondir. U g‘azab, nafrat, kina
kabi noriy odamga xos illatlar ustidan g‘olib bo‘lib, nur va olov quvvatlaridan
to‘g‘ri foydalana oladi. Har ganday holatda ham g‘azabga berilmaslik, ya’ni
sokinlik va muvozanatni saglay bilish, hech gachon hech kimdan ranjimaslik,
uning bor kamchiligi, salbiy va ijobiy xislatlari bilan birga gabul gila olishdir.
Shunday vaziyatda turli yomon so‘zlardan o‘zni tiya olish juda katta matonatdir.
Muloyimlik va shirin so‘z bilan muomala qila olish la’nat va azob berishdan
saqlaydigan vositadir. Zero, xalq orasida “yaxshi so‘z jon ozig‘i” deyiladi. Yoki
0°‘z dushmaniga xam yaxshilik qila oladigan inson xaqiqiy komil insondir.

Tadqiqotda Ibn Arabiy yaratgan ta’limot va o‘rtaga tashlagan nazariya hamda
g‘oyalari, bu g‘oyalarni rivojlantirgan Markaziy Osiyo, jumladan diyorimizdan
o‘tgan mutasavviflarning ilmiy-ijjodiy merosi Yangi O‘zbekistonda Uchinchi
Renessans poydevorini yaratishda yosh avlodni ma’nan yuksak saviyali, keng
dunyoqarashli bo‘lib shakllanishida ahamiyatli ekanligi ta’kidlangan.

XULOSA

Muhyiddin ibn Arabiy ijtimoiy-falsafiy qarashlarining falsafa tarixidagi
ahamiyati hamda yosh avlodni barkamol etib tarbiyalashdagi o‘rnini tadqiq etish
asosida quyidagi ilmiy-nazariy xulosalarga kelingan:

1. Islom falsafasi va so‘fizmning zabardast vakillaridan biri, “vahdatul vujud”
ta’limoti va komil inson konsepsiyasini yaratgan “Ulug‘ muallim” nomi bilan
qadrlangan alloma Muhyiddin ibn Arabiyning “al-Futuhotul makkiyya” (“Makka
sirlarining ochilishi”) va “Fususul hikam” (“Hikmatlar javohiroti”) kabi asarlari
tasavvuf falsafasining asl mohiyatini ochib berishda eng ahamiyatli asarlar sifatida
tan olingan. Ibn Arabiy islom agidasiga muvofiq keladigan besh yuzdan ortiq
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asarlari orgali tasavvufni nazariy jihatdan asoslash borasida xizmat gilgan ulkan
ilohiyotchilardan biridir. Shuning uchun hozirga gadar bu soha vakillari uni
“Shayxul-akbar” (Buyuk ustoz) deb ulug‘lashadi.

2. Ibn Arabiyning “ar-Risalatul vujudiyya” (“Vujud haqida risola™) asari
borligning umumiy masalalarini yoritishga bag‘ishlangan bo‘lib, bu kategoriyani
yaxlit, tizimli o‘rgangan va shu masalaga oid garashlarini eng mukammal
tasvirlagan asarlaridan biri bo‘lib, ilk marotaba falsafiy va irfoniy tahlil gilingan.
Alloma “borligning yagona boshlang‘ich asosi” va “ichki dunyoning yorishishi”
orqali bilish to‘g‘risidagi ta’limotini rivojlantirgan. Xudo va inson borlig‘i bir
butunlilikni tashkil etishini asoslab bergan. Mutasavvifning ‘“vahdati vujud”
ta’limoti musulmon falsafasida nafagat hurfikrlilikni, balki insonparvarlik
g‘oyalarining rivojlanishida ham mustahkam asos vazifasini bajaradi hamda ruhni,
jonni tanadan ajratish, jonni tanaga, ma’naviylini moddiylikka garama-qgarshi
qo‘yishga barham beradi.

3. Ibn Arabiyning “Vahdat ul-vujud” nazariyasida ilohiy bilimda barcha
moddiy narsalar to‘g‘risidagi g‘oyalarning mavjudligi, ular undan kelib chigishi va
pirovardda unga gaytish tamoyili isbotlandi. Alloma Qadimgi Yunon diniy-falsafiy
merosi va Sharq xalqlari madaniyatini sintez qilib, ularni Qur’on va Hadisga
moslashtirdi. Bu esa XII asr o‘rtalaridan boshglab islom falsafasida tafakkuriy-
aqliy yo‘nalishning etakchilik qilishiga olib keldi va so‘fiylarning ilohiy bilimlar
bilan birga koinot, inson xususiyatlari, olam va odam munosabatlari hamda komil
inson to‘g‘risida fikr yuritishlariga sabab bo‘ldi.

4. Tbn Arabiy borliq va yo‘qlikni irfoniy-falsafiy tahlil qilib, adam, ya’ni
yo‘qlik olami gandayligini Haqdan o‘zga zot bilishga qodir emasligini asoslab
bergan. Chunki, inson avvalo, o°‘zini anglasa, mohiyatni anglaydi. Shuning uchun
alloma tasavvufdagi mistik tajribani borligning birligi va yagonaligi, ya’ni vahdat
al-vujudni falsafiy tizim sifatida ratsionallashtirdi. Ilohiy barkamollik sifatlari
insonda muxtasar holda jamlangandir. Fagat komil insongina o‘zini to‘laligicha
anglashi mumkin,

5. Ibn Arabiy “Fususul hikam” asarida insonni borligning “yig‘indisi” sifatida
ta’riflab, borliq inson tufayli tirik holga kirishini, inson butun borligdan olingan
mukammal andoza ekanligini asoslagan. Shuningdek, inson galbini ilohiy nurgina
nurafshon qila olishini, qalb bamisoli oynaga o‘xshashini, har bir inson Xudo
chehrasini ko‘rishni istasa, o‘zini-o‘zi anglashi va takomillashtirib borishi
darkorligini isbotlab bergan. 1bn Arabiy Odam Ato bilan bir deb bilgan, uni ilohiy
kalima deb atagan bu nazariya tasavvuf nazariyasining poydevori bo‘lib xizmat
qildi. Zero, “Ilm esa ma’rifatning natijasidir. Kimda hikmat bo‘lmasa, unda hukm
yo‘q va kimda ma’rifat bo‘lmasa, unda ilm yo‘q”dir.

6. Ibn Arabiy figh ilmiga munosabatda din ahli o‘z e’tiqodlarining asoslarini
bilishlari zarurligini, din usullarini tushuntirish agl va naglga muvofig amalga
oshirilishi shartligini dalillagan. Faqgihlarning darajasiga baho berib, ularning
yuqori darajasini  “ijtthod” (botiniy qobiliyatlarni rivojlantirish  orqali
payg‘ambarlarga xos bo‘lgan ilohiy fayzning kirib kelish jarayonini gqabul qilish)
ekanligini, bu darajaga etgan fagihlar echimi bo‘lmagan har ganday diniy
masalaning hukmini boshqalar yordamisiz o‘zlari chiqara olishlari mumkinligini
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asoslab bergan. Shu sababli mutasavvif fighning uch katta tarmog‘i “Qur’on”
“Sunna” va “Ijmo’”’ni e’tirof etib, “Qiyos”ni rad qiladi.

7. Ibn Arabiy falsafiy ilmlarni tahlil gilib, uni maxsus ilm, kimga ato gilingan
bo‘lsa, u donishmand — oqildir deb baholaydi. Bu ilmni mufassal va amaliy
ekanligini qayd etib, nazariy falsafa o‘z xulosalarini ratsional uslubda, ya’ni agliy
tarzda chiqarishini, natijalar ijobiy yoki salbiy bo‘lishi mumkinligini, amaliy
falsafa esa bu so‘fiylarning so‘fiyona malakalari asosida shakllangan bo‘lib, uning
asosi “ilmi tajalliyot” (“Insonda Alloh nurining jilva qilishi”’) bo‘lib hisoblanishini
asosladi. Falsafaning tarkibidagi diniy va tabily ilmlar, matematika va mantiq
kalomdan ustun turishini, bu to‘rt ilmdan tashqari boshqa ilm yo‘qligini ilgari
surdi.

8. Ibn Arabiy Qur’on tafsirini ta’vil qilishdan farqini isbotlab, tafsir Qur’on
oyatlarining mazmuni, tarixi, nozil bo‘lish sabablari va ma’nolarini ochib berishda,
ta’vil esa oyatlarning botinly ma’nolarini ilohiy kashf orqali har bir tariqat
maktabining o‘ziga xos yo‘li ekanligini asoslagan. Ta’vil ilmini egallash juda qiyin
bo‘lib, mutasavviflargagina munosib bo‘lgan ilm hisoblanadi.

9. Ibn Arabiy irodani harakat bilan bog‘lab, al-harakatu-I-ixtiyoriya (ixtiyoriy
harakat) va al-haraktu-l-iztiroriyaga (ehtiyojiy harakat)ga bo‘lgan. Alloma falsafiy
qarashlaridagi “iroda” konsepsiyasi tanlov tushunchasi asosiga qurilgan. Insondagi
bu ixtiyor erkinligi Haq bergan imkoniyat va tayyorgarlikka bog‘lig. Ixtiyor
erkinligi har bir shaxsning individual erki, irodaviy mayli, xohish-istagi va ular
orgali namoyon bo‘ladigan erkin faoliyati hisoblanadi.

10. Ibn Arabiy axloqiy ta’limotida agar inson fikr, farosat, hayo va ibo kabi
xulqlarsiz faqat tabiatiga ergashsa, unda hayvonlik xulgi g‘olib bo‘lishi
ta’kidlangan. Inson hayvonlardan tafakkur qilish va farosat bilan ajralib turadi.
Inson yaxshi xulglardan foydalanmasa, hayvonlarga sherik bo‘lib qoladi. Unda
shahvat ustunlik qilib, hayo yo‘qoladi, sakinat o‘rniga g‘azab keladi, hirsu hasad
va yomonlik undan ayrilmaydi. Nafs bilan kurashishda uning ‘“kasalliklarini”
davolash lozimligini aytib, ularni “al-Amrozu-l-agvol” (“So‘z kasalligi”), “al-
Amrozu-l-af°ol” (“Fe’l kasalligi”) va ‘“al-Amrozu-l-ahvol” (“Hol kasalligi”)
shaklida tushuntirib o‘tgan. “Ma’siyat” (gunoh) insonning fitratiga xos narsa emas.
Xudoning rahmati har ganday gunoh, g‘azab va do‘zax azoblaridan oldin bor
bo‘lgani kabi, insonning fitrati ham uning gunohidan oldin paydo bo‘lgan. Demak,
insonni faqat rahmat va mag‘firat kutmoqda.

Yuqorida keltirilgan xulosalarga asoslanib, quyidagi tavsiyalarni
amaliyotga joriy etish magsadga muvofig deb hisoblangan:

1. Diniy-ma’rifiy ta’limga ixtisoslashgan muassasalarda “Tasavvuf
gnoseologiyasi”, “llohiyotshunoslik”, “Islom falsafasi” kabi o‘quv kurslarining
mazmuniga Ibn Arabiy tasavvufiy ta’limotiga bag‘ishlangan mavzularni kiritish va
ularning dasturlarini ishlab chigishda foydalanish;

2. O‘zbekiston xalgaro islom akademiyasi, Mir Arab oliy madrasasi tizimida
o‘qitiladigan fanlar yo‘nalishiga “Ibn Arabiyning tasavvufiy ta’limoti” kursini
kiritish orqali yangi avlod o‘quv adabiyotlarini va tushunchalar tasnifini ishlab
chiqish, elektron darslik va qomusiy lug‘atlar yaratish;
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3. Ofzbekiston Respublikasi Vazirlar Mahkamasi Din ishlari bo‘yicha
qo‘mitasi va Abu Rayhon Beruniy nomidagi Shargshunoslik instituti, diniy sohaga
ixtisoslashgan ta’lim muassasalari hamkorligida “Muhyiddin ibn Arabiy tasavvufiy
ta’limotini tadqiq etishning nazariy metodologik asoslari” mavzusida ilmiy-nazariy
anjumanlar tashkil qilish;

5. Jahon qo‘lyozma fondlari va kutubxonalarida saqlanayotgan Ibn
Arabiyning asarlari, birlamchi manbalarni tarjima qilib, ilmiy muomalaga Kiritish
borasida xalgaro ilmiy-tadgiqot markazlari bilan hamkorlikda ishlar olib borish;

6. Korrupsiya holatlariga chek qo‘yish masalasi davlat siyosati darajasiga
ko‘tarilgan hozirgi davrda “Tasavvuf va nafs tarbiyasi” mavzusida teleko‘rsatuvlar,
radioeshittirishlar va davra suhbatlari tashkil gilib borish.
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BBEJEHMUME (anHoTamusi 1uccepranuu gJokropa Hayk (DSc))

AKTYaJIbHOCTh M BOCTPe0OBAHHOCTH TeMbl Auccepraumum. Hapsgy co
CBOMMH TOJIOKHUTEIbHBIMI CTOPOHAMHU, TI100aIU3aIHs, OXBaThIBaloIIas Bce chepsl
KU3HU OOIIEeCTBa B MHUpE, CO3/laeT Takue MpoOJIEeMbl KaK MOAJAEp)KaHHE MUpa,
o0ecrieueHrne YHCTOTHI JTyXOBHOW CpEAbl YEJOBEKAa, YCTPAaHEHHE MOPATbHBIX
MOPOKOB. DTO 03HAYAET, UTO KaXK/IBIF HAPOJI ¥ CTpaHa JOJDKHBI HCIIOJIB30BAaTh CBOE
UCTOPUYECKOE HaCleaue I CO3JaHHs HOBBIX OOpa30BaTEIbHBIX METOJIOB U
WHCTPYMEHTOB, JUIsI CO3/IaHWs HAIIMOHAIBHON TOPJAOCTH W TOPAOCTH B CEpAIax
MOJIOZIOTO TOKOJIEHUS JIS TOTO, YTOOBI OBITh MOKOJIEHUEM, JOCTONHBIM MPOIILIOTO,
BEpUTH B Oyayliee, 4ToObl KU3Hb C Bepoil ctasa oopa3om xku3Hu. C 3TOi TOUKH
3peHus uccneaoBanue GpuiaocoHCcKux, HayIHbIX, TacaBBY( MpoOIeM, 3aHUMAOIINX
[EHTpaJIbHOE MECTO B HayyHOM Hacienuu HOH Apabu, yJOCTOEHHOTO HWMEHU
«IIletixyns Axbap» (BeNIUKHUI y4YHUTENb), €T0 3HAUYCHHE B 3aKiajike (QyHIaMEHTa
Tperbero Bo3poxaeHus, MNOBBIIIEHHMM 3HAaHWS M TPOCBEIICHUS B OOILIECTBE,
YKpeIUIeHUs! UACHHOTO MMMYHUTETa MOJIOJOTO TMOKOJICHHUS 3a CYET O0oralieHus
UPPOH-TyXOBHOI'O MHUpPA, PACKPBITHH COLMAIBHO-(PHIOCOPCKUX OCOOEHHOCTEN
COBEPIICHHOTO BOCIIUTAHUS TPUOOPETAET BOCTPEOOBAHHBIN CMBICI.

MupoBbie HaydHblE W HAyYHO-UCCIICIOBATEIHCKAE IICHTPHI MPOBOMIST
UCCJIeIOBaHUs YUYeHHs! TacaBBY(, €ro poju B JKU3HU 4YEJIOBEKA, €ro 3HA4Y€HUS B
BOCITUTAHUHU MOJIOJIOTO TTOKOJICHUS, YXOBHOTO HAClIeIUsl BEJIMKUX MBICIUTENCH U
IPOCBETUTENIEH, CHITPABIINX BAKHYIO POJib B POPMUPOBAHUU MBIILICHUS HAPOIOB
Boctoka. B wacTHOCTH, YCHIMBAIOTCS YYEHHs, CIy’Kallue A MPaBUIbHOIO
NOHMMAaHUS CYITHOCTU Y4YeHHs TacaBBy( U puiocoduu, MOCIy K UBIIME TPOUHBIM
(GyHIaMeHTOM Ui pa3BUTHUSL CBOOOJOMBICIHUS M T'yMaHHM3Ma, B3aUMOOTHOIIEHUI
Bcenennolt u denoBeka, UACATBHOTO YENOBEKAa M €r0 BOCHUTAHMS, B3IVIAJIOB U
noTpeOHOCTe B Takux wuAesxX. B 3Toil cBsA3M Bo3pacTaeT MOTPEOHOCTH B
MCCIIEJIOBAHUN CYUTHOCTH y4eHHs MyxuanuHa nOH ApaOu o «BaxaaTyll BYXKyI»
OTHOCUTENFHO CaMOCO3HaHUs, OBITUS W TPUHIUIOB TacaBBY( TIO3HAHUS,
NPOSIBICHUI CAMOCTH B KOHIICTIIIMU «COBEPIIEHHOTO YEJIOBEKa» U MX 3HAUCHHUE B
(dbopMUPOBaHNY TIOBEICHHUS YETIOBEKA.

Ha coBpeMeHHOM 3Tamne pa3BUTHs Halled CTpaHbl NPOBOASTCS pedOpMbl 1O
BOCITUTAHUIO HAIIe MOJIOJEKH B JyXe IIyOOKHMX 3HAHUM, yBaXKEHUS K Hallen
UCTOPHUH U KyJIbType, POPMUPOBAHUIO ¥ HEE BHICOKMX MOPAJIbHBIX Ka4eCTB, TAKUX
KaK MaTpUOTHU3M, CaMoOT/aya, MOATOTOBKE KaJapoOB, MOHUMAIOMIMX JOCTOMHBIN
BKJIaJ HAIIUX IPEJKOB B Pa3BUTHE YEJIOBEYECTBA U COOTBETCTBYIOIIME €MY «...B
COBPEMEHHBIX YCJOBHSIX BO3pacTaeT pojib 0Opa3oBaHUs KaK BaXXHOTO (pakTopa
pa3Butus. B HacTosmee BpeMsi 0OIIECTBO U IUBIIIM3AINHI KOHKYPHUPYIOT, IPEKIC
BCEro, 3a CYET COLMAaJbHBIX LEHHOCTEH M cucteM oOpazoBaHus. C 3TO TOUKH
3peHHs HEOOXOJIMMO VYACIUTh 0C000€ BHUMaHUE TIyOOKOMY HW3Y4YEHHUIO,
ITyOOKOMY  OCMBICICHMIO M IIMPOKOM  MOMYJSpHU3ALUU  MPOU3BEACHUN
MBICTTUTENICH UCIAMCKOTO MUPA, SIBJISIFOIIMXCS HAIIMMH BEJIMKUMH MPEAKAMH, U UX
HEOI[CHNMOT0 BKJIaJa B Pa3BHTHE MHPOBOH IMBHIM3AIMK. OCOOCHHO BaXKHO

! Mupsuges. 111. Slurn V36exncron crparernsicn. — Tomkent: “O‘zbekiston”, 2021. — b.357-358.
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pPacKphITh 3Ha4Ye€HHE B3MAM0B OorocimoBa MOH Apabu, TeopeTudecku
OCHOBABILIETO  CO3€pLATEIbHO-UHTEIJIEKTYAJIbHOE  HAlpaBJI€HUE U  YyUYEHHUE
TacaBBy( B mciaamMckou Quiiocodpuu, uaenm o cBoOOAE BOJIM, CO3AHWUU CPEIbI
TOJIEPAHTHOCTH, CAMOCO3HAHMUS, €IMHCTBA HAYKU U MIPAKTUKHU, U IOUCK UCTUHBI.
JlanHasi quccepTaius B ONPEACICHHOW CTENEHHU CIYXKUT peanu3auuy 3ajad,
onpeneneHHbix B Ykazax [Ipesunenra PecniyOnuku Y36ekucran NeVII-158 ot 11
centsa0ps 2023 roga «O ctparerun «Y30ekuctan — 2030», NeVII-60 ot 28 sHBaps
2022 rona «O crparerun passutusi HoBoro Y30ekucrtana na 2022-2026 roasi»,
NeVII-6108 ot 6 HOs1O6pst 2020 roma «O Mepax 1mo pa3BuTHIO chepbl 00pa3oBaHus U
HAyKW B HOBBIM NEpHOJ pa3Butus Y3o0ekucranay, [locranoBnenusax Nelll1-2995 ot
24 wmas 2017 roma «O Mepax MO JajJbHEWIIEMY COBEPIIEHCTBOBAHUIO CHUCTEMBI
COXpaHEHMS, HCCIEIOBaHHMS W  TMONYJSPU3AUMU  JPEBHUX  MNHUCHMEHHBIX
uctouHuKoB», NeIII1-3080 ot 23 utons 2018 roma «O mepax no co3nanuio Llentpa
WCJIAaMCKOM NUBWIM3AIMYU B Y30ekuctane npu Kabunere MunuctpoB PecyOnmku
V30ekucrtan», Nelll1-3907 ot 14 aBrycra 2018 roma «O Mepax 1mo BOCHUTAHHUIO
MOJIOAEKH JIyXOBHO, HPABCTBEHHO M (U3UYECKH COBEpPUIEHHOW, a TaKkKe
TIOJTHATHIO Ka4eCcTBa €€ CHCTEMbI 00pa30BaHWs Ha HOBBIN ypoBeHb», Nelll1-5040
ot 26 mapra 2021 roma «O Mepax 1Mo KOPEHHOMY COBEPIIEHCTBOBAHUIO CHUCTEMBI
JTIyXOBHO-TIPOCBETUTENHCKONU padboThl», Nellll-126 ot 10 derpans 2022 roga «O
JOTIOJIHUTENIBHBIX MEpax [0 COBEPIICHCTBOBAHUIO CHUCTEMbI COXPAHECHHUS H
UCCIICOBAHUSI JIPEBHUX IMCbMEHHBIX MCTOYHHKOB», a TakKXe B JpYyrux
HOPMAaTHUBHO-TIPABOBBIX JJOKYMEHTaX, OTHOCSIIUXCS K TAHHOM 001acTH.
CooTBeTcTBHE HCCIEAOBAHUA NPUOPUTETHBIM HANPABJICHUAM PA3BUTHA
HAYKHU M TeXHOJIOTHi pecnmy0uKH. JlaHHOE HcclieIoBaHKE BBITIOIHEHO B paMKax
MPUOPUTETHOTO HAIpPABICHUS Pa3BUTUSA HAYKM U TexHojioruid PecnyOnuku 1.
«DopMHpOBaHME  CHUCTEMBbl  COLMAIbHBIX,  IPABOBBIX,  SKOHOMHYECKUX
WHHOBALUMOHHBIX HUAEH WH(POPMALMOHHOIO OOIIEeCTBA M JIEMOKPATUYECKOTO
rocyJapcTBa U IyTH UX peaanu3aium.
0030p 3apy0e:KHBIX HAYYHBIX UCCJIEI0BAHUI 110 TeMe zmccepTammz.
Hayunoe wnacneane WMOH Apabu, ero TtacaBBy(d-puiaocodckas Imikona,
UCCIIENYIOTCSI B pAJie HAyYHO-UCCIIENOBATEIbCKUX IEHTpaX, Hay4YHO-yueOHBIX
3aBEJICHUI MUpa, B TOM 4uCJE, B yHUBepcurere Mamxaaa, yHusepcurere Kyma,
Iranian Institute of Philosophy, yuuBepcutete Illaxun Bexuinruii, yHuBepcUTETE
an-Mycrado, ynuBepcutere Kupmon (Mpan), Stony Brook University, Yale

2 0630p 3apyOeXKHBIX  HCCIEIOBAaHMI 1O  TeMe  Jccepratsin https://www.mums.ac.ir/en;
https://www.topuniversities.com/universities/university-qom; https://www.irip.ac.ir/en/home https://en.sbu.ac.ir/;
https://mou.ir/; https://kmu.ac.ir/en; https://www.stonybrook.edu/; https://www.yale.edu/;
https://www.berkeley.edu/; https://msu.edu/; https://iphras.ru/; https://www.uu.nl/en/home-en;
http://www.um5.ac.ma/um5/;  https://www.iremam.cnrs.fr/en/about;  https://ics-seville.org/university-of-seville/;
https://www.istanbul.edu.tr/ university moAroToBaeHHBIE HA OCHOBE TaKUX 3JEKTPOHHBIX pecypcoB. Cwm.: Alexander
D. Knysh. Tbn ‘Arabi in the Later Islamic Tradition: The Making of a Polemical Image in Medieval Islam. Albany,
SUNY Press, 1999. - 449 p.: A. B. CmupHoB, Benukuii meiix cypusma (omsiT mapagurMaibsHOTO aHaIU3a
dunocopuun N6 Apabu). - Mocksa, Hayka (u3narenbckas gpupma «Bocrodnas sureparypay), 1993;. il a.a ol 2l
O ) ae SY) gl ie A8l o . il Ga-381 1983 (ekisall a1 ADS (e dlen 5 Alba ol ) e SV
Anhe 13hed ooall G (all oae LS B W3IS e ApelY) Anal) 5 all aa GlAN (2468 1993 i dnihe 13hed 2 a)
A pall WS 7l a0 @Al a-256 11984 i dadas 1@y . JGRN 5 & 5o alle JLAN b QIR 5a-186 .2007 i
02544 1981, .y dagae 1(pdiad |
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University, University of California, Berkeley, Michigan State University (CLLA),
Utrecht University (Hunmepmangsr), Cambridge, Oxford, London University
(Benmukobpuranus), Mohammed V University (Mapokko), IREMAM Aix-en-
Provence, Institute of Central Asia, Sorbone University (®pannus), University of
Seville (Mcnanus), Istanbul University (Typuust), Uucturyre PAH, UucTutyTe
BocTouHbiX  pykomuceit AH  Poccum  (Poccusi), a  Takke  Hay4HO-
MCCIIEJIOBATEIbCKUX HMHCTUTYyTaX (UIocopuu U BOCTOKOBEICHHS TalKUKCKON
aKaJgeMuH HayK U TaKUKCKOTO TOCyIapCTBEHHOT'O HAIIMOHALHOTO YHUBEPCHUTETA
(Tamxukucran), MexIyHapoOAHOM  HMCIAMCKOW  akajJeMuu  Y30EKHCTaHa,
MexayHapoJaHOM HCCIIEIOBAaTENbCKOM IIeHTpe wumama byxapu, byxapckom
rocyJapcTBeHHOM yHUBepcuTeTe (Y30eKucTan).

Nzyuenue tacaBBy(d-buiocodhckoro ydeHus u HaydHoro Hacieaus HOH
ApaOu B mMupe mposBisieTcs B cieayromux pesynbrartax: A. JI. Kuasim mupoko
uccienoBan TBopuectBo MOoH Apabu. [lomMrmMo CBOMX MHOTOYMCIIEHHBIX CTaTeH,
OH Hamucan psja padoT, HANpaBICHHBIX HA PACKPBITUE CYTH B3IJISLIOB, UACH U
yuenust MO6H Apabu (Mwuumranckuii ynuepcuter, CIIIA); OOmmpHBI Takxke
UCCIIeJIOBaHMS, TpoBeicHHbIe A. CMUPHOBBIM, IJIe BHUMAHUE yI€JICHO IEPEBOAY U
uccienoBanuio Haciuenusa MOH Apabu. BeinBuHyThIE B HUX (uiI0co(CcKo-TacaBBy
Ueu U3y4dalluch IyTEM MEpeBoJia MPOou3BeNeHUN MbIcauTens «Dycycyn Xukam,
«Anp-Oytyxotyn Maxkkuiis» (Poccus). M3 apabckux yuenbix Maxmyn ['ypab
OTJIEJILHO MCCJIEI0BANl BOMPOCHI U peOpPMbI, KOTOPBIE IIMPOKO UCTIOIH30BAIUCH B
Tpyaax MOH Apabu, a Takke Te, KOTOpble IIUPOKO HCIONb30BAINCH B pedopMme
yueHusi tacaBBy(d. B TO ke Bpems 3TO 3aHsUI0O BaXHOE MECTO B MOHMMAHUU
NPOU3BEICHUN MBICIUTENS. U MOHMMAHUU HMX NEPEHOCHOro cMbIcia. Maxmyn
['ypa® monoxuin Hayalao HOBOMY 3Tally MPEICTaBICHHS MBICIUTENS IIUPOKON
myOmKe.

B mMupe HayuHBIE HCCIEA0BAHUS MTPOBOSATCS MO CIAEAYIOMUM MPHOPUTETHBIM
HamnpaBlEHUSIM, CBA3aHHBIM C HM3yYE€HHEM YyuYeHHUs TacaBBy(: co3laHue
METOJIOJIOTHYECKUX TMPOOJIEM U METOJO0JIOTMYECKOro apceHana (Quiocodpuu;
aHallM3 COBPEMEHHBIX HCCIIEOBAaHUI TacaBBy(]; CaMOCOBEpIICHCTBOBAaHHE B
TapuKaTax; poJib TacaBBYy( B pa3BUTUU JIMYHOCTH; PACKPBITH PEITUTHO3HO-
TacaBBy( BOIPOCHI, MMO3HAHHE MUPA, YUCTOTY CEp/lla B TacaBBY( BO33PEHUSX;
PaCKpBITh 3HAUCHUE MCTOIB30BaHMS TacaBBY( Uil B HPaBCTBEHHOM BOCIUTAHUU
COBPEMEHHOUW MOJIOJECHKH.

Crenenb M3y4YeHHOCTH mpoOdJjiemMbl. MHorue yuenole 3amana u Boctoka
oOpamanu BHUMaHue Ha puinocodcko-TacaBByd yueHue MyxunauHa nOH Apabu
M €ro yHUKajbHbIC acneKkTbl. IoH Apalu 3aMeTusIn TakXKe ero COBPEMEHHHUKH U
CPEIHEBEKOBbIE MBICIUTENN, MPABOBEAbl U PEIUTHOBEbl, © OHU BBIPA3UIIU CBOE
OTHOIIIEHWE K TBOPUYECTBY JTOro Bedukoro Meicautens. Cpenu  ero
UCCIIe/IoBaTesIcii MpUBEACHBI MHEHHS W BbIBOAbI MOH Taimus (1263-1328 rr),
AGnyn Kamup ac-Canamu (1936-1997 rr), bypxanynaun ans-bakan (1406-1480
IT) HalMcalu CHelUalbHbIe TPY/bl B (popMe onpoBepkeHus ydeHust MoH ApaOu.
Taxxe Ilamcynnuna a3-3axabu (1274-1348 r1r) «Cusipy aanomun HyOama»
(CBenenust 006 oOpase >kU3HU BeJNMKUX Jrojiei), MMon Xartuba a3-IllupOunu (ywm.
1569 r) «Myruu ans-MyxTtamx» (Y 10BIETBOpEHHE NOTPEOHOCTEN) MPON3BEICHUS
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anb-M33a n6n Abnycanama (1181-1262 rr), Xadusza nbn Xamxapa anb-AckanaHu
(1372-1449), Mon Xamnyna (1332-1406 rr) Hlamcynauaa Myxammana WOH
FOcyda amp-Jxazapu (1350-1429 rr) Muenus u BbBoAbI lIpencraBiiensr A0y
Xaiisa anb-Arnanys3u (1256-1344 rr), Kasu baapyamua non Jxama (1241-1333
rT), Takutonauu ac-Cyoku (1284-1355 rr)°.

3apyOexubie yuéubie J[x.C.Tpumunrem, A.Kuwim, A.Top, ®.Pozentans,
P.Jbunoy, P.Huxoncon, I'.Kopoun, II.Kotec, M.Xonkesuu, P.JIx.Hetnep,
A Appucdu, A.-H.[Tus6, C.Hacp B cBOMX HcCCAEAOBAHUSAX 3Ty MPOOJIEMY U3yHalld C
Pa3HbIX TOYEK 3PEHUS .

Cpenn yuenbix ConpyxectBa HeszaBucumbix I'ocygapcts  A.Anuzona,
J.Bopo6reB, A.CmupuoB, JlL.TyxBarymnuH, M.XadussH mnpoBenu O0JbIIOe
rccenoBanne Hacuenust VO Apabu’, 1Mo HCCIIEOBAHHIO HAYYHOTO W JyXOBHOTO
Hacinenuss WMOH Apabu 1ieHHBI Hay4yHBIE€ HW3BICKaHUS apaldckoro y4éHoro M.
r ypo6a6, cneruaniucra 1o TacaBBydp Myxammana Vcmawmna Ma6mara’,
HAIKUCABIIEr0 HEMAJIO TPYAOB, MOCBSIIEHHBIX HACIEAUIO MBICITUTEIIS.

B V30ekucrane CpaBHUTENbHBIA aHAIW3 W OOIIME BBIBOJABI 00 YCIIOBUAX
BO3HUKHOBEHUs yueHUsi IOH ApaOu u ero BIMSHUM Ha TOCJIEAYIOIIEEe Pa3BUTHE
TacaBBy() MbIIUICHUA AaHbl TakuMu ydyeHbiMU kak H.Komwunos, I'.HaBpy3zosa,
Jlx. XonmomunoB. Takxke, b.TypaeB nogomien k koHmeniuu OeitTust IoH Apadu ¢
TOYKH 3pEHUS BCEX HayK, MpoBesn (GuiIocoMCKUi aHaau3 M TOKaszall, YTO 3TO
y4Y€HHE OCTaeTcsi akTyalbHbIM BO Bce BpeMmeHa. [IpumeuartenbHO, dYTO
X.JO.CanomoBa otaenbHO wuccnenoBana B3risanel MOH Apabu Ha Kareropuu
YeJIOBeKa M COBEPIICHHOTO 4YesoBeKa. J.30HUpOB wuccienoBan (umocodckue
B3I Maxmymu Asama, TeopeTuka Tapukata Hakmbanmus, u 0co00 OTMETHI
Mecto yueHuss MOH Apabu B Hanmucanuu Tpyaa wmbeicautenem «Pucaman

Nl aaldl L oal gl 5 A (e S ) 4 el Gl gla e SE st il e 3l Ases o
53 Al (G ee S (oal) di el pall la g A s s 5 S ) (Asall (e G QIS sl ) e 11985
1991 Il a3 yalall ‘_,_q)d\ ol

* Tpumunrem JUx.C. Cyuiickie opmenst B ucmame / Ilep.c anr. A.A.Crasuckoit. - Mocksa: “Codus”, W]
“T'emuoc”, 2002.; A.Kupimr. Yuenne Mou Apabu B mo3mHel mycynabmaHckod Tapauuuu // CypusM B KOHTEKCTE
MYCYJIbMaHCKOM KynbTypbl. - M., 1989.; Ucnamckue muctuku. / Ilep. ¢. nem. B.I"Hotkunon. - CIIB.: EBpasus,
2003.; ®.Poysentan TopxecTBo 3HaHMs. (KOHICIIIMS 3HAHKUS B CPSIHEBEKOBBIM Hciame). - Mockea,1978.; Landau
R. The philosophy of Ibn Arabi. - New York. 1959.; R.A. Nicolson The Idea of Personality in Sufism. — Cambridge,
1923.; H.Corbin Creative Imagination in the Sufism of Ibn ‘Arab. — Paris, 1958.; Coates P. Ibn ‘Arabi and Modern
Thought: The History of Taking Metaphysics Seriously. - Oxford: Anga. 2002.; Chodkiewicz M. An Ocean Without
Shore: Ibn ‘Arabi, the Book, and the Law. - Albany: State University of New York Press, 1993.; Nettler R.J. Sufi
Metaphysics and Quranic Prophets: Ibn ‘Arabi’s Thought and Method in the Fusus al-Hikam. - Oxford: Islamic
Texts Society. 2003.; Affifi A. The Mystical Philosophy of Muhid-din lbnul Arabi. - Cambridge, 1939.; Diyab A.N.
The Dimensions of Man in Ibn Arabi’s Philosophy. - Cambridge, 1981.; Nasr S.H. Three Muslim Sages. Avicenna —
Suhravardi — Ibn Arabi. - Cambridge, 1967.

5 Ammsana A.A. 16 Apabu // UciaMCckuil SHITUKIIONEIUIecKuit cioBapb. — M.: AHcap, 2007.; BpeMs — Be4HOCTE B
yueHnn an-Xamtamka u Mo Apabu. Uctopuko-pumocodekmii exeromauk —2000. - M., 2001.; CvupaoB A.B. Tpu
pemeHre TpoOIeMbl TPAHCIECHIEHTHOCTH M IMMAHTHOCTH OO0’KEeCTBEHHOU CYIIHOCTH B Qumocodru VoH Apabdu //
Pammonanucriueckas Tpamumus W coBpeMeHHOCTh: buppkHmEt u Cpemnmit Bocrok. -M.: Hayka, 1990
Tyxsarymmna JIL.U. Antpomomoruss M6H Apabu / Mycynemanckuin mup, 2000.; Xeduitan M.T. Cyduiickas
¢unocoduss Mo Apabu “EAMHCTBO T'HOCEOJIOTHMH, STHKH M OHTONOTMH”. / ABTOped. ... KaHI.(QHIOC.HAyK. —
Mockaa, 2004.
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Byzm(y;[m[»g. JIx. XOIMOMHHOB B CBOMX HAay4YHBIX MCCIICIOBAHUSIX [0 U3YUYEHUIO
N6n Apabu u yuenus Haxkmbanauss mwiTasics o0OCHOBaTh (uitocodckue,
UCTOPUYECKUE W HAyYHBIC aCMeKThl BIUsSHUA (prmocopuu «Baxmatynb ByIHKYD»
N6n Apabu Ha yuenue Hakmbanau. MccnenoBatens Xomxa Myxamman Ilopco
Byxapu, Xomka Axpop Banu u Maynana AOnyppaxman [[>kamu J1okazaiu, 4To
tacaBy( uaen B «Baxmatynb Bymkymn» MOH ApaOu «BO3BBILIEHBI 10 YPOBHS
¢unocodckoro yyenus» y Hakmbanmu. B ucropum mcnamckoro dumocodcko-
TacaBBY() MBIIIJIEHUSI HA OJJHA KHUTa HE cTajla 0oJiee MOmyIsipHO, yeM «Dycycyn
XUKaM». YueHble Ooree TMO3IHUX TEPUOJOB, MPUHAJICKANIME K Pa3HbIM
HaIpaBJICHUSIM, TapUKaTaM U HaMpaBlIEHUSAM, MUCAIM K HEMY KpaTKHe, WHOTJa
noipoOHbIE HayuyHble KOMMeHTapuu. Kpome Toro, psj ydeHbIX, HaIMCaBIIUX
KHWUTHU 110 TacaBBY(] u ¢unocoduu tacaBByd, CYUTAIM HEOOXOJUMBIM BHICKA3aTh
CBOM MHEHHUS M OTHOIICHHS 1O TMOBOMYy yueHus «Baxmar ams-Bymkymn», 4ToObI
IPOAEMOHCTPUPOBATh CBOM HAYYHBIM IMOTEHUUAI. Takke H3Yy4YEeHbl HEKOTOPBIE
O0COOEHHOCTH MPOOJIEMBI, B TOM YHCJIE €€ BIMSHUE Ha B3TJSABI 00JIee MO3JTHHUX
MBICIUTENEN B UcciaenoBaHud A.I'yCEHOBOHM, €€ MecCTa CBA3aHHBIX C AHAIM30M
JIOTUYECKOT0 PACCYXAEHUS B MO3HAHUU B HcciaenoBanuu Jl. Dai3nxoKaeBon u
CHUHTE30M TEOJIOTMUECKMX W THOCEOJOTMYEeCKMX YYEHUH B uccienoBaHusx M.
CI/I,Z[,Z[I/IKOBag.

B mnponecce HanucaHus auccepTaluu ObLIM yYT€HbBl MMEHA W Hay4HbIE
UCCJIEIOBaHUS psAfla APYTUX y30€KCKUX M MHUPOBBIX MBICIUTENM, CIIEIUATUCTOB U
uccienoBareneit B obnactu guiocopun. B orimume ot paboT, MpOBOAMMBIX B
ATOM HalpaBlieHWH, 0c000e BHUMaHHE B Halleil paboTe yaenseTcs OnpeesieHUI0
mecta MOH Apabu B ucrtopum ydeHHS TacaBBY(, COMHAIbHO-(HUIOCODCKUM
OCOOCHHOCTSIM €ro JYXOBHOTO Hacjienus, OOIIETeOPEeTHUECKUM BOIPOCaM
dunocodum, a TakKe ero B3TISAAM M0 MPAKTUYECKUM TIpodIeMam.

Cas3b AUCCEPTANMOHHOTO HCCJIeI0BAHMS c HAY4YHO-
HCCJIEI0BATEIbCKMMH IJIAHAMHU BBICIIEr0 00pa30BaTeJIbHOTO Yy4YpesKACHHS,
rae BBbINOJHEHA auccepramus. JluccepTalliOHHOE HCCIIEIOBAHUE BBINOJHEHO B
coorBercTBUM ¢ maHoM HHWP byxapckoro rocyaapcTBEHHOIO YHUBEPCUTETA,
nyHkT II.  «IIpoOnemMbl COBEpIIEHCTBOBAaHUS COLMAIBHO-(QUIOCODCKUX U
MOPAJIbHO-3TUYECKUX OCHOB CTPOUTENHCTBA MPOCBEUIEHHOTO TOCyJapcTBa B
Hosom VY36ekucrane» (2022-2026 roasl).

® Kommnos H. Tadaxkyp xapsommapn. — T.: Mapnasust, 1999.; Haspysosa I''H. HakmOammus TymryHuamap
reresucu. — byxopo: “Byxopo”, 2010. — b.143; Xonmymunos, XK. M. (2021). MoBapoyrHaxp ¢ancaduii-upponuit
MakTabnapu Ba MOH an-Apabuii Tabaumotu. // Oriental Renaissance: Innovative, educational, natural and social
sciences VOLUME 1 | ISSUE 10. — P. 81-84.; Typaes b.0. bopmuk (dancaduit Taxmun) / - Camapkang — TOIIKEHT:
HNmom Byxopwii xankapo HIMHH-TagKUKOT Mapkasu, 2022. — 234 6.; CanomoBa X.HO. Menépuunr dancaduit
MOXMSITH Ba amanuii axamusiti. — byxopo: “dypaona”, 2018.

Canomosa X.1O. XKanommamua Pymuit: uncon udancadacu tyrpucuga. byxopo.: “Cappunaun Canum Byxopuit”,
Hypnona. 2022, - 144 6; 3oupoB D.Maxxymu Ab3zamMHUHT ¢ancaduil Ba XTUMOMK-cuécuit Kapanuiapu. — T.:
“Turon zamin ziyo”, 2015. - 41 0.

® Xommymunos XK. Kuécuii TacasByurysocmuk (Monorpadus). — Tomrkent: “Yosh avlod matbaa”, 2021. - 266 6.;
XyceitnoBa A.A. dykaponuk xaMusaT Ba aémiap.—byxopo: Byx/1VY, 2009. — 217 6.; ®aizuxomxkaesa 1.1.
AprymenTiain Ba kommyHukanus. Monorpadwus. —Tomkent: Shafoat nur fayz, 2021. — 204 6.; Cunaukos 1.B.
Vpra acp ucnom Illapkuia THOCEONOTHK Ba TEOIOTHK KapalLIAPHUHT y3ap0 CHHTE3NANIYBH: TapuXHii-(pancaduii
TaxymiL. — Toukent: “Y36exucton (aitnacydaapy Mummmit skamusti”, 2022, — 276 6.;
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Ilear uHccaenoBaHMsi -  BBIIBUTH  ClieNU(UUECKHE  OCOOCHHOCTH
oOmiecTBeHHO-hunocodekux B3I I0B Myxunauna nuoH Apadu.

3agaum ucciie0BaHUA:

ornpeaenuTh cBoeodpaue mecta U6H Apabu B ctopunutacaBBy(, €ro >ku3Hu
Y Hay4YHOI'O HaCJIeMsl, a TAK)KE€ KOMMEHTAPUHU K UCCIIEIOBAHUSM, MPOBOJUMBIM T10
3TOMY BOIIPOCY;

oCyIlecTBUTh  (uiocodCckuil  aHaau3 MNpPoOJIeMbl  OBITHS, KOHUEMIIMU
€JMHCTBA, MPOCTPAHCTBA U BpeMeHU B yueHuu MIoH Apadu;

pPacKpbITh TacaBBY(p MHTEPIPETAIMIO THOCEOJOTMYEeCKUX B3rMsAI0B MoOH
Apabu 1 0COOEHHOCTH €0 PEITUTHO3HO-TacaBByd U UpHOH yUCHUS;

MCCJIEI0BATh BOIPOCHI CBOOOIBI BOJIM U CYy(PUICKOTO MOKJIOHEHHS, YeJIOBEKa
U €T0 CoBepIleHCTBa B yueHuu MoH Apadu;

pPacKpheITh 3HA4YeHWE wHJed Jo0pa ¢  YEIOBEUYHOCTH, BBIJBUTAEMBIX
MBICIIUTENEM, €r0 HPABCTBEHHBIX B3IVISIIOB B BOCIUTAHUU MOJIOACKH Kak
NOJIHOLIEHHOT'O YeJIOBEKA, U pa3padoTaTh COOTBETCTBYIOIINE PEKOMEHIALINH.

B kauectBe 00beKTa HMCCaeA0BaHMs ObUIM BHIOpAaHBI TaKUE MPOU3BEACHUS
N6H Apabu, xak «Ap-Pucamaryns ByKyaus», «Pucanaryiab BakT BaJlOH,
«Pucana ¢u acpopus zarun unaxuiiay u «Hycxaryns Xak», «Dycycyn xukam,
«an-OyTyxar aa-MaKKAUD.

IIpeameTrom wuccIeN0BAHUSA SIBISIETCA ONpENEICHUE MecTa COLHUAIbHO-
dbunocodpckux B3rIA10B MIOH Apabu B UCTOPUHU YUEHHs TacaBBY( M COIIMATIBLHO-
dbunocodckoil 3HAUMMOCTH €ro B3IUIAJIOB Ha OBbITHE, 4YeOBEUeCKoe ObITHE,
PUPOJY, BPEMSI, IPOCTPAHCTBO U BPEMSI.

MeTtoasl uccjexoBanusi. B jmuccepranuy HCHOJNIB30BaHbl TAKUE METOJbI
HAy4YHOT'O MTO3HAHUS KaK aHAJIN3 U CUHTE3, KOMIUJIEKCHBIM MOJIXO0M, CPABHUTEIbHbBIN
aHaJu3, CUCTEMHO-(PYHKIIMOHAJIbHBIN MOAXO/I, KOHTEHT-aHaJIu3,
PETPOCTIEKTUBHBIN aHAJIN3, JTATICKTUYECKUM, CUHEPreTUYECKUM,
TE€PMEHEBTUYECKUM aHATHU3HI.

Hayuynasi HOBU3HA HcC/IeI0BAHMSA 3aKIII0YAETCA B CIEAYIOLIEM:

packpbIThl (puiiocodckue, TacaBBy(-HayuHbIe MPoOIeMbl (ObITHE, TO3HAHUE,
atpuOyTel bora, Mopanb, YenoBek, NpPHUPOAA, MPOCTPAHCTBO U BpeMs),
3aHUMAIOIKE IIEHTPAbHOE MECTO B Hay4yHOM Hacieauu MOH Apabu, SBISIIOTCS
OCHOBaHHMEM Ui TpOocCiaBieHUs MbicauTens kak «am-Iledixyns AxGapa»
(Benukuii llleiix) n BaXHYIO pPOJIb ATUX B3IJISJI0B B MOCTPOEHUU OCHOB TpeThero
Peneccanca, moBbIlIeHUH 3HAHWK B OOIIECTBE, YKPEIUICHUH HICOIOTUYECKOTO
UMMYHUTETA MOJIOJIOTO TIOKOJICHUS ITyTeM O0OTaIeHUs JyXOBHO-HAYYHOTO MHPA,
BOCIIUTAHUS €r0 JOOPOIETEIbHBIM;

onpeneneHa koumenmus «Baxmaryns Bymxyn» N6H Apabu B «Pucamam
Bymxynus» kacarenbHO OBITHS U HEOBITHS, CAMOCO3HAHUSA, CYIIHOCTH OBITUSA U
CBSI3U KaTETOPUU BPEMEHH C KOJMYECTBOM (MIPOSIBIIEHUE BPEMEHHU B KOJIMYECTBE B
ObITUM), AMATEKTUYECKOTO OTHOIICHHS K JBUXKEHUIO BCeneHHOW, ABUKEHHIO
nsuxeHust. PunocoPpckre 4epThl, TaKUe Kak MOCTOSIHHOE OOHOBJICHHE, KPYTOBOE U
BEYHOE JBWKEHHUE, MPOIUIOe U Oyayliee, pacKpbhIThl B KOHTEKCTE YEIOBEYECKOU
MIPU3MBI,
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JIOKa3aHa poJib TaKUX HJIEd Kak Ccynp0a YenoBeKa, 3aBUCHUMOCTh OT BOJIU
TBopia, BeIOOp Bephl, BepXOBEHCTBO bokbero mumocepausi, poiib cyuiickoi
ATUKH B JOPMUPOBAHUU CPENIBI TOJECPAHTHOCTHU, 3aKOHBI IIAPHUATA, TUIHBINA OTIBIT U
KOMIIETEHTHOCTh, CTaTyCHbIE (Iepexo]i OT IEHUCTBUSL K JACHCTBUIO, MEPEXO] OT
OCTaBJICHHUSI K OCTaBJIEHUIO, MEPEXOJ OT JNEWUCTBHUS K OCTaBJIECHHUIO, MEPEXO] OT
OCTaBJIEHUS K JIEUCTBUIO) MPUHIUIIBI W TOPU30HTAIbHBIE (POJb MPUHIIUIIOB
JIyXOBHOM ILIEHHOCTH, WJEOJIOTHYECKasi NUCTAHIUSA) U BEPTUKAIbHBIE (IYyXOBHOE
COBEPILIEHCTBO, JyXOBHAas 3PEJIOCTh, NEPEXOAAIIAsl U3 OJHOTO KayecTBa B JPYroe
KayeCTBO) B OYMIICHUU U BOCIIUTAHUU JYLIH;

OTIpeJIeJieHaa XapaKTepUCTUKa KaTeropuu BpeMeHH B TpakTtate MOH Apabu
«an-PyTtyxaT an-MakKuiis» (OTHOILIEHUS BPEMEHU C KOJWYECTBOM, IMPOSBICHUE
KOJIM4YeCTBa B OBITUH, TUAIEKTUUYECKOE OTHOIIEHNE K JBIKEHUIO MHUPA, KPYTOBOE
U BEYHOE JBIDKEHHE) - 3TO «(pakm» ( moTeps BpeMeHH) B TacaBBY(] U «Banm»
(HaxoXJIeHHEe BO BPEMEHHU, O0JIalaHue MM) SIBIISTIOTCS MCXOJIHON OCHOBOW €I, W
OTHOCUTEJILHOCTh BPEMEHU, MPU3HAKU, BOZHUKAIOIIUE U3 HEOBITUS, TSIHYTCS, Kak
BOOOpaKEHUE, U PACKPHIBAETCS LIEHHOCTh BPEMEHH;

000OCHOBaHO, 4YTO COIJacHO KoHuenuuu MyxuaauHa HOH Apadbu o
«COBEpUICHHOM 4YeJOBEeKe» («pa3yM IMpexXae BCEro», «Hadc Mpexzae BCEroy,
«pazym - 3TO TWemem»), «i» - 3To «Bepywomee S»  (OKopHOe,
JTUCIUIUIMHUPOBAHHOE, CIEP)KaHHOE IKeJlaHue), «rpeaocyauTenbHoe S» (He
YCKOJIB3a€T OT €CTECTBEHHBIX KEJIaHHWM, «CaMOHUCCIEeAys») TMPOSBICHUS «371a,
KOMaHyomero Hapcom» (HeoOy3lIaHHBIM, HE OTBOPAYMBAIOIIMMCS OT 371a) |
3HAUYECHHUEM CEKCYaJIbHOM, THEBHOW M KPACHOPEUMBOM CUJIBI HaC B OPpMUPOBAHUU
MOBEJICHUS YEJIOBEKA, KaK M Takxke OoJie3Hell Hadca «0oje3HH peun» (3aroBop,
CIJICTHS), OINpaBJaHa HEOOXOAUMOCTh MPEOJOJCHUS «OOJe3HH XapaKTepay
(XBaCTOBCTBO, KOPBICT) U «OO0JIE3HU COCTOSTHUS (KOMITUMEHT, KaphepH3M).

IIpakTH4yeckue pe3ybTaThl HCCJIEI0BAHMUSA 3aKIIOUYAIOTCS B CIEAYIOIIEM:

000CHOBaHa Ba)kHas posib yueHus U B3rsioB MMOH Apabu B popmupoBaHuu
YyBCTBA JOBEpPHUS U MPUHANICKHOCTU K pedopMaM Yy MOJIOJIECKU, CTAHOBJICHUU
COIIMAJIbHO aKTUBHOM, MpHOOpETeHUH NMpodeccuu, JyXOBHOM POCTE, pacCIIupEeHUU
ux QuI0copCKOro MBIIICHUS U HaOIIOJATENbHOCTH;

JI0OKa3aHo, YTO TNepeoBbie TacaBByh-dunocopckue uneu, BoIABUHYThIe MIOH
Apabu, co3gaJii HOBOE TO3HABATEIbHO-UHTEIJIEKTyalbHOE HAaIpaBJCHUE B
0OIIIEeCTBEHHO-HPABCTBEHHOM XU3HU L[eHTpasibHONW A3MHM M MCIIaMCKUX CTPaH U B
uciIaMckoi ¢punocodun, a Takke BO B3TIIsAAaX cy(pueB Ha MUPO3aHHE, YeJIOBEKa U
B3aMIMOCBSI3b MEXAY HHMH, YTO HMMEHHO OHO MOTHBHUPOBAIO (opMUpOBaHUE
[pEICTaBICHUN 00 UJI€aTbHOM YEJIOBEKE;

pa3zpaboTaHbl PEAJIOKEHUS, HaIlpaBJICHHbBIC Ha  OpraHHu3alHIo
00pa3oBaTeIbHBIX MEPONPUITHI OTHOCUTEIHHO COIUATBHO-PUIOCOPCKUX HIeH
N6H Apabu o0 wu3ydeHHWU T[IO3HAHWS, CamMOpeaau3alliH, €IUHCTBE HAyKH U
JNEUCTBUS, MOUCKE HMCTUHBI, KOTOPHIE SIBISIOTCA JAYXOBHBIM HACJIEAUEM HAIIMX
IPEIKOB, a WX OJIArOPOJHBIC WJACH W B3IJISABl HANPABICHBI HAa TEepeaady WX
0JIarOpOAHBIX UJIE U MHEHHUSI IIUPOKOU OOIIECTBEHHOCTH;

PacKpBITO, YTO MPOCBEIICHUE M UCTUHA B CY(PUUCKON cUCTEME MO yYECHHIO
MBICIUTENIEH CIy’KaT OCHOBOM M3y4YeHHUsS HPABCTBEHHBIX HOPM B OOIIECTRBE,
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METOJOM TapMOHHYHOTO M3YYEHHUS PEIUTHO3HBIX U MUPCKUX HAyK, BOCIHTAHUS
MOJIOZIOTO TIOKOJICHHWSI COBEPIICHHBIMU JIIOJBMH, OOJQJAIONIMMH  BBICOKOMN
JyXOBHOCTBIO, PEIICHUIO TTPOOJIEMBI CITPABEIJIMBOCTU B OOIIECTBE, PACKPBHITHIO €€
3HAYEHHUS KaK TEOPETHKO-METOJO0JIOTMYECKOr0 HMCTOYHMKA B OECHpPUCTPACTHOM
OCBEIICHHH.

JloCTOBEPHOCTh Pe3yJIbTATOB MCCJIEJOBAHUSI OCHOBaHAa Ha TOM, 4YTO
TEOPETUYECKHUE B3TJIS/IbI, METOJIBI UCCIICIOBAHUS U TIOJXObI, UCIIOJIH30BAHHBIC B
IPOLIECCE HUCCIEIOBAHMS, TMOJy4YeHbl HAa OCHOBE O(PUIMATIbHBIX HCTOYHUKOB U
NepeBojia TMEPBUYHBIX PYKOMHUCHBIX HCTOYHUKOB, OIyOJIMKOBAaHHBIE HAy4HbIE
CTaThU TMPOIUIA anmpoOalUI0 Ha PECHyONIMKAHCKHMX UM MEXIyHapOIHBIX
KOH(EpEHIIUAX, a TaKKe MPEJUI0KEHHUSI, OCHOBAHHBIC HA BBIBOJAX, CJICJIAHHBIX T10
pe3yJibTatam Hay4YHO-HCCIIEI0BATENbCKON paboTHI, anpoOupPOBaHBI,
PEKOMEHJAUMN PpEeau30BaHbl Ha MPAKTUKE, PE3YJIbTaThl IMOATBEPHKICHBI
KOMIIETEHTHBIMU OPTraHU3aLUSIMU.

Hayynass U mnpakTHyeckas 3HAYUMOCTH Pe3yJbTATOB HCCJIEJOBAHMS.
Hayunast 3Ha4uMOCTb pe3yJIbTATOB UCCIIEAOBAHMS OCHOBAHA HAa KOHIIENTYaJIbHBIX
UJEesX, BBIJBUTAEMBIX B HCCIEIOBAHUSIX TapUKAaTOB TacaBBy(d, B HAy4HBIX
UCCIICJIOBAHUSIX, HAIMPABJICHHBIX HA AaHajlu3 MX 3HA4YeHUsT B BOCIHUTAHUU
COBEpPUIEHHOI'O 4YEJOBEKa, B LEIAX YKPEIUIEHUS JTyXOBHOTO HMMYHHTETa B
CO3HAHUE MOJIOJIOTO TMOKOJICHHS, TIyOOKOro u3ydeHus Ooraroro Hay4yHOTO M
JyXOBHOTO HAclIeQusl HAIIMX BEJMKUX MpeakoB. Takxke omnpenensercs
BO3MO>KHOCTBIO  HCIIOJIb30BaHUS  HAYYHO-PA3bACHUTENBHBIX IEPEBOJIOB U
CPaBHUTEIIbHBIX TEKCTOB TPYJIOB HAIIMX YYEHBIX, BHECUIUX HECPABHEHHBIN BKJIA]l
B UCJIAMCKYIO ITUBWIN3AIMIO U KYJIbTYPY, MUPOBOMY COOOINECTBY U OPTaHHU3AIINN
Mep, HallpaBJICHHbBIX Ha MIMPOKYIO MpoNaraHay Ha MEeXIyHapOJHOM YPOBHE.

[IpakTryeckass 3HAYMMOCTb pE3YyJbTAaTOB MCCIEIOBAaHHUS OCHOBaHa Ha
B3IJIA/1ax TacaBBY(d-punocodckoro ananmsza coruaibHO-(GuI0cohCcKoro Hacaeaus
MyxugauHa uO6H Apabu B OpraHM3alvd  JTyXOBHO-TIPOCBETHUTEILCKOU
NeATeNIbHOCTU Cpelu HaceleHus B leHTpax «JlyxoBHoctu u Ilpocsemienus», B
MOBBIIIICHUHT JTyXOBHOCTH, 3 PeKTUBHOCTH MIPOCBETUTEILCKOM u
IIPOCBEIIEHYECKOH pPabOThl, YCTAaHOBJICHHUS] OTHOIICHUH COTPYJHUYECTBA C
COCeIHUMHM CTpaHaMH B OOJIACTH COXpPAHEHUS M MCCIEOBAHUSA JIPEBHUX
MMCbMEHHBIX UCTOYHUKOB B mpenenax LleHTpalibHO-A3MaTCKOTO PETMOHA, a TaKkKe
B MpenojaBaHuu ATCHUIUIMH  «®Pumocodus», «JlyxoBHOCTBY, «Pemurusy,
BO3MOXKHOCTBIO HCIIOJB30BaTh MpPH TMPENOJABAHUU TaKUX MPEAMETOB Kak
«IIpodeccuonanpHast AyYXOBHOCTHY, TP MOJATOTOBKE MPOTPaMM U MAaTEPUATIOB TS
CMU, nipu peanu3aiuu peauruo3Hbix 1 00pa30BaTEIbHbIX TPOEKTOB.

BHeapenue pe3ybTaToB HccaenoBaHus. Ha OCHOBE MOJyYEHHBIX HAYUYHBIX
pe3yiabTaTOB  PACKPBITHS  3HAYEHUS  CONUAIBHO-PMIOCOMCKUX  B3IJISIIOB
MyxuaauHa uoH Apadu:

BBIBOJIBI M TIPEIJIOKEeHHs 10 (uitocoPpckuM, HaydHO-TacaBBy(d mpobieMam
(ObrTHE, O3HAHUE, aTpuOyThl bora, Mopaib, YenoBeK, NpUpPoAa, NPOCTPAHCTBO H
BpeMsl), 3aHUMAIOIIUM [IEHTpallbHOE MECTO B HayyHOM Hacneauu MOH Apalw,
SBJISIFOIIMECS. OCHOBAaHUEM IS TPOCIABICHHS MbICIUTENS Kak «am-1leixynb
Axo6apa» ( Benukwuii 1lleiix), ponu 3TUX B3MJISIAOB B MTOCTPOCHUU OCHOB TpeThero
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Bo3poxiaeHus, MOBBILIEHUN 3HAHUA U TNPOCBEIEHUS B OOIECTBE, YKPEIUICHUU
UICOJIOTMYECKOT0 MMMYHHUTETAa MOJIOJOTO TOKOJICHHS IyTeM O0OOraiieHus
JTYyXOBHO-MUCTHUECKOTO MHpa, JOBEJCHHUM €ro 10 COBEPIICHCTBA ObLIN
UCIIOJIb30BaHbl B TMOATOTOBKE pEKJIAMHBIX MarepuanoB lLleHTpa wucnamckoin
nuBuan3anmy Y30ekucrana Ha 2021-2022 roasl O KM3HU MBICIIMTENICH, B TOM
yucie nyHkra Il «JlopoxHou kapTtel» «lccienoBaHne HaydHOrO Haciaeaus
OpEeIKOB, BHECHIMX BKJIaJ B pa3BUTUE MHUPOBOM HAYKHM W LUBWIM3ALHUHU, U
nporarasja JOCTHXKEHUM HOBOTO IMepuojaa» s oOecrnedyeHus peanu3auuu
YCJIOBUH, YKa3aHHBIX B pa3/ielie O 1yXOBHO-IIPOCBETUTEIbCKON MPONaraHIuCTCKON
nestenbHocTU. (CrnpaBka llentpa wucnamckod nmBwimzanuu mpu  KaOunere
MunuctpoB Pecry6nuku Y36ekucran ot 13 despans 2023 roga Ne 08-17/140). B
pe3yJsibTaTe, 3TO MOCIYKUIO HAYYHBIM PECYpCOM IJisi OOBEKTUBHOTO OCBEILECHUS
npo6JieM CHpaBeUIMBOCTU B O0ILECTBE, TAPMOHUYHOIO U3YUYEHHUS PETUTHO3HBIX U
CBETCKMX HayK, BOCIUTaHUS MOJIOJBIX JIOJEH KaK COBEPILIEHHBIX JIOJEH C
BBICOKOHU TyXOBHOCTBIO;

BBIBO/IbI U MPEAJIOKEHUS MO KOHUEMIMU «BaxaaTysb ByKy1» OH Apabu B
«Pucanan ByKyIusi» KacaTelbHO ObITHS M HEOBITHS, CAaMOCO3HAHUS, CYIIHOCTH
ObITUS U CBSI3M KAaTETOPUU BPEMEHH C KOJIMYECTBOM (MPOSIBJIEHUE BPEMEHU B
KOJIMYECTBE B OBITUH), €r0 UAJIEKTUYECKOE OTHOIIICHHUE K JIBIXKEeHHUIO BeeneHHow,
JIBUYKEHUE KPYTOBOE U MPEUIOKEHUS 0 PUI0CO(DCKUX OCOOEHHOCTSIX, TAKUX Kak
MOCTOSIHHOE OOHOBJIEHHE, KPYTOBOE€ M BEYHOE JBIM)KEHHE, MPOIUIoe U Oyayliee
ObUIM MCHOJB30BaHbl MO 3aKa3y YIpaBi€HUs MYCyJlbMaH Y30€KHCTaHAa B
comepkannuu  ydueOHbIx mocoouit  «TacaBByd», «OcHOBBI dunocodhum,
HOJITOTOBJICHHBIX JUIS PEJIMTHO3HBIX 00Pa30BATEIbHBIX YUPEKICHUN M y4eOHBIX
OporpaMM y4eOHBIX KYpCOB, OpPraHM30BaHHBIX [JIs PAOOTHUKOB PEIUTHO3HOMN
cheprr mpu Mmenpece Mup Apabd (Cropaska Ne 02-03/1074 KomwuteTta mo nmenam
penuruid Pecniyonuku Y36ekucran ot 22 ¢espans 2023 roxa). B pesynbrare, 310
MOCITYKHJIO METOJUYECKON OCHOBOM AJi1 0OOTAILEHUs COIepKaHUS MMy OIMKYEMBbIX
nyOMuKAIM W paclIMpEeHHUs] MUPOBO33PEHUS CIylIaTeseld Kypca TOBBIIICHUS
KBUTU(PUKALNH, pPa3pabOTKH METOAMYECKUX PEKOMEHAAIMN ISl PEeTUruO3HBIX
00pa3oBaTeNbHbIX YUPEKICHUN U HAYUHO-UCCIIEOBATENbCKUX [ICHTPOB;

MPEIJIOKEHHUS] U PEKOMEHJIALMUA O POJIM TaKMX HJEH Kak cyJap0a ueroBeka,
3aBUCUMOCTH OT BOJiM TBopIia, BIOOp BEphl, BEPXOBEHCTBO MWJIOCTU boxkueil, a
TaKXe pojib CypHUilCKOW 3TUKU B (JOPMHUPOBAHUM CPEIbl TOJIEPAHTHOCTH, 3aKOHBI
miapuaTa, JUYHBIM ONBIT U KBaIM(UKAIMS, cTaTyc (Imepexox OT JEHCTBUS K
JNEHCTBUIO, MEPEXO0J OT OCTABJICHHS K OCTABJIICHHIO, MEPEXOJ] OT JEUCTBHS K
OCTABJICHHIO, MEPEXO0Jl OT OCTAaBJIEHUS K ACHCTBUIO), TPHUHIMIIBI OTHOCHTEIBHO
MECTa TOPU3OHTAJIBHOIO  (AyXOBHasg II€HHOCTb, WJEHHBIA  pa3phiB) U
BEPTUKAJIBHOTO (JyXOBHAs 3pEJIOCTh, MEPEXOJ] IAYXOBHOM 3pEIOCTH M3 OJHOIO
KayecTBa B APYyroe) MPHUHIMIIOB TacaBy(] MO3HAHUS B OUMUIICHUH W BOCIIUTAHUU
Oyl W B OYMILEHWM IYIIM HAlNUIM CBOE OTPAKEHHE B CBS3M C peann3auuei
nyHkra 152 3anay, naHHbIX B Xoje Bu3uTa [Ipesunenrta PecnyOnnku Y30ekucras B
CypxangapsuHckyto obnacte 17-18 okts6ps 2019 roma «IloarotroBka mambix,
NOMYJISIPHBIX OpOIIIOP M TMOCOOMA, MOCBAIIEHHBIX HAy4YHOW HACIEAHE HAIIUX
BEJIMKUX MPEJKOB-YUYEHBIX B COOTBETCTBUU C KAXKJIBIM PETHOHOMY» U ITyHKTOB 156-
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157 npumenutenbHO K peanu3aunu «CypXaHIapbUHCKOTO OIbITa» HA OCHOBE UJEU
«TPOCBEIIEHUsI POTUB HEBexecTBay Mo rpade «Bemukue Tepmusm», «Cydwuit
Anmaxiiopy, «Xomka Camanmap Tepmmsu», «Amu6 Cabup Tepmuzmy,
BKJIFOUCHHBIX B cojepkanue 3tux Opomrop. (CmpaBka Ne 01-07/35 ot 9 mapra
2023 roga MexayHapoJIHOTO HcclieoBarenbekoro nenrpa Mmama Tepmusn). B
pe3yiabTaTe, 3TO MOCTYKHIO YIIIyOJIEHHOMY HCCIEIOBAaHUIO HACIEIUsl YUYEHBIX,
W3YUYCHHUIO TacaBBYy( MCTOYHHUKOB, CO3/IaHHBIX Ha BocToke, BOCHUTaHUIO
MOJIOJIEKU B JIyX€ YBaXKEHUSI K HAIMOHAIBHBIM M PEIUTHO3HBIM IIEHHOCTSIM,
BKJIQJy BEJIHMKHX YUYE€HBIX B MHPOBYIO I[MBWIM3ALWIO, MOMYJApU3AUUNA Ha
HAUUOHAJIBHOM U MEXXIYHApOJHOM YPOBHE;

BBIBOJIBI U 0000IIEHNUs M0 XapaKTePUCTUKE KATETOPUU BPEMEHU B TPAKTATE
N6H Apabu «an-OyrtyxaT aja-Makkuiis» (OTHOIIECHUS BPEMEHU C KOJIMYECTBOM,
MPOSIBJICHHE KOJIMYECTBA B OBITHH, JUATCKTUYECKOE OTHOIIEHHWE K JIBHXKCHUIO
Bcenennoii, kpyroBoe m BEYHOE NBIKEHHE) - 3TO «dakma» (moTepu BpEeMEHH) B
TacaBBy( M O TOM, YTO 3TO MCXOJHASI OCHOBA CITy4aeB «BaKIa» (HAXOXKICHUS BO
BPEMEHHU, 3aHSITHUS €r0) U OTHOCUTEIIbHOCTU BPEMEHU, MTPU3HAKH, BO3HUKAIOIIIHNE U3
HEOBITHSA, MPOCTHPAIOTCS OT BOOOpPaXEHUS U LIEHHOCTH BpEMEHU ObUIn
UCIIOIb30BaHbl MeXTyHAapOIHBIM HAy4YHO-HCCJICIOBATEIIbCKUM IIEHTPOM HMEHU
Nmama byxapu mnpu Kabunere Munuctpo PecnyOnuku VY30ekucras.
OTBEYAIONIEM 3a IIMPOKOoe HMHPOPMHUPOBAHHME HAYYHOM U  KYJbTypHOU
OOIIIECTBEHHOCTH M COBEPILIECHCTBOBAHME 0a3bl KAaTaJOTOB, allbOOMOB, HAy4HO-
MPAKTUYECKUX MaTEpPHAIOB, BKJIOYAs HCTOPUYECKUE CBENEHHS OO0 YYEHBIX U
MbIicauTeNsIX Bocroka, xuBmmux B VIII-XVI BB., pu MOJATOTOBKE 3HIIUKIONEINN
«CpenneBexoBbie MbiciuTenu Boctoka» (CnpaBka Ne02/39 MexmyHapoIHOTO
UCCIIEIOBATENbCKOTO IIeHTpa uMama byxapu mnpu KabGunere MuHucTpoB
Pecriybnuku Y30ekucrtan ot 26 staBaps 2023 roaa). B pesynbrare, npeacraBieHus
NOH Apabu o BpeMeHU MOCTYXWIM OOOTallleHUIO0 SHIIUKIONEIUN HAYYHBIMU
HUCTOYHUKAMU;

MPEUIOKEHUST UM PEKOMEHJAIMU COTJIACHO KOHIenuuu MyxujaauHa HOH
Apabu O «COBEpIICHHOM 4YeJOBEKe» («pasyMm IMpexIae BCero», «Hadc MpexIe
BCEro», «pa3yM - O3TO Temem»), «si» - 3T0 «Bepyiomee S» (mokopHoe,
JTUCHUIUIMHUPOBAHHOE, CJEp’KaHHOE KeJlaHue), «mpeaocyautensHoe S» (He
yOeraer OoT €CTeCTBEHHBIX JKEJaHUU, «CaMOUCCIIEIOBAHUS), MIPOSIBICHUS «3JI0TO
noBeseBatoiero Hadca» (HeoOy3JaHHOTO, HE OTCTYIAIOIIETO OT 3J1a) M 3HAYCHUS
CWJI 4YyBCTBEHHOTOo Hadca, THeBHOro Hadca W KpacHopeumBoro Hadca B
(GbopMUPOBAHNUH TOBEACHUS YEIOBEKA U 0 HEOOXOMMOCTH IIPEOA0JIeHUS O0Ie3HeH
Oy «O0JIE3HU CITOBay (3aroBOp, CIUIETHH), «OOJIE3HN XapakTepa» (XBacTOBCTBO,
KOPBICTh) U «00JI€3HU cTaTyca» (MO3/paBieHUe, Kapbepru3M) ObLIIU UCIIOIb30BaHbI
IIPY TIOJITOTOBKE CIICHAPHUEB NPOrpaMM «AccaiioMm, Y30ekucTon» u « Tui — musiar
Ky3rycu» byxapckoit oOmactHoi Tenepamuokommnanuu (CrpaBka byxapckoi
obnmacTHOU Tenepamuokommanuu ot 1 despams 2023 roma Ne 1). 04.01.26). B
pe3ynbTare, TEJENpPOCMOTP Jal  BO3MOXHOCTh MOJYYUTh HEOOXOJIUMYIO
uHpOpMAIIMI0O TIO 3TUM BOMNPOCAM U TOCITYKHUJI TOBBIIICHUIO HAYYHOCTH U
MOMYJISIPHOCTH MPOrPaMM.
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Anpobauusi pe3yJabTaTOB MHCCJHeNOBaHUA. Pe3ynbTaTbl HCCIEI0BaHUSA
o0CyXTanrch Ha 5 MEXTyHApOIHBIX U 6 pecyOIMKaHCKUX HayYHO-IPAKTUYECKHIX
KOH(DEPEHITUSX.

Ony0/IMKOBAHHOCTH Pe3yJbTATOB HccJeq0BaHus. Bcero omy0OmukoBaHO
28 Hay4HBIX padOT MO TEME MCCIEAOBAHUSA, B TOM UUCIE 2 CTaThU B 3apyOEKHBIX
KypHanmax, | wmoHorpadus, 12 Hay4HBIX CcTaTeli B HAy4YHBIX HW3JIaHHSIX,
PEKOMEHIOBAaHHBIX K IyOJIMKAIMU OCHOBHBIX HAYYHBIX PE3YyJIbTaTOB JAUCCEPTAIIHIA
BAK Pecny6nuku Y30ekucTas.

Crpykrypa m o0bem auccepramum. /luccepTaiusi COCTOMT U3 BBEICHUS,
YeThIpeX IJIaB, 3aKJIOUEHUS U CIIMCKA MCIOJIb30BAHHOW juTeparypbl. OOmuii
00beM HCcCcepTAIIMU COCTaBIAET 229 cTpaHMII.

OCHOBHOE COJEPKAHUE JUCCEPTALIUUA

Bo «BBeneHum»  ucClelnOBaHMS ~ yKa3blBa€TCS  aKTyaJbHOCTh U
BOCTPEOOBAaHHOCTh TEMBI, €€ COOTBETCTBHE NPHOPUTETHHIM HaIPaBICHUSIM
Pa3BUTHS HAyKH W TEXHOJOTHUH PECrmyOSMKH, JaH 0030p 3apyOEKHBIX HAyYHBIX
UCCJIEIOBAaHUN MO TEeMEe, CTENEeHb M3YYEHHOCTH IPOOJIEMBI, €€ CBS3b C HAy4HO-
UCCIIEJIOBATEILCKUMHU TUJIAaHAMU y4eOHOTO 3aBe/IeHUS, B KOTOPOM BBINIOJIHEHA
JUCCepTaIysl, Pa3bsICHEHBI 1€h W 3aJaYd HCCICNOBaHUS, OOBEKT, TMPEAMET,
METO/Ibl, MCIOJIb30BaHHbIE B HCCIENOBAaHWU. Takke pacKphIBalOTCA Hay4yHas
HOBU3HA, MPAKTUYECKUE PE3YyJbTaThl, JOCTOBEPHOCTh PE3YJIbTATOB, Hay4yHas U
IpaKTUYEeCKas 3HAUMMOCTh MCCIIEIOBAHUA, a TAKXKE MpeJcTaBiIeHa UHPOPMAIIHS O
BHEJIPEHUH, anpoOaIu, onmyOJIMKOBAHHOCTH, CTPYKTYPE U 00beME TUCCEPTALIUU.

B nepBoii rnaBe auccepranuu, o3arjaBieHHor «Mecro UOH Apadu B
HCTOPUM TacaBBY(}», aHATU3ZHPYIOTCS YCIOBHS W (DAKTOpHI, MOBIUSBIINE Ha
dbopmupoBaHre MUpPOBO33peHUsT MOH Apabu, a Takke OTHOIICHHE K HACIIEIUIO
TacaBBy( B ero Bpems U Oozee noznHue nepuoasl. OdocHoBaHo, uTo Tpya MOH
Apabu ocTajics B WCTOpPHHM KaK yHUKaJdbHAs KOHIICTIUS TyXOBHOTO Pa3BUTHUS
YeJI0BEYECTRA.

B npousBenenun MoOH Taiimuitu (1263-1328 r1r) «/kameyp Pacausnby»
(CoopHuk nuceM) ytBepxaaeTcs: aBTop «an-dyrtyxar an-makkuiis» M6H Apabu
Nou Cabbun M6H Dapuja yTBepkaal, 4To ObITHE eAuHO (T.e. AJIaX €CTh HE BHE
Obitust) 1 «OHU YTBEPKIAIOT, YTO «COTBOPEHHBIN» (“Maxinyk’Bsde ) - TO xKe
camoe, uto «TBopem» («Xomuk»3la ), U B 3TOM KOpeHb ux 3abmyxacHus. Mx
MBICIIA IPOUCXOJAT OT B3TJSAA0B (pritocodoB, cy(reB U MyTaKalLIMMOB, a UHOTJIA
¥ KapMaToB U OaTHHH. DTO TaKO# Ki1acc, OHU OeraroT OT JBEPH OJHOTO TapHKaTa K
JBEPU JPYTOr0 pajd TOITBEPXKIACHHUS CBOUX HJICH, KOTOPBIC HE SIBIISIOTCS HHU
cyduiickumu, HE GHIocodCKuMm» .

B uccnenopanuu ynomunaetcs, yto Caamynaun ar-Tadrazanm (1322-1390
rr) u bypxanynaun anbs-bakan (1406-1480 rr) xputukoBanu M6H Apabu u ero
nocnenopateneit. «M6H Apabwu, - muieT anb-bakau, - yoexaaeT Jaro/1ei, 4To B TOM
MHUpe He OyJIeT MyYeHHH B ajy, a IaKe ecJIi U OyIeT, TO 3To OyJeT He MydceHHE, a
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0coObIi BHJ HacTaxmeHHs» . [To MHenmio Anb-bakam, Takoe y4eHHe cOMBaeT
JOJEN C MPaBUIBHOIO MYyTH U IPHUBOJUT K YPE3MEPHO UCKAKEHHOMY TOJKOBAHUIO
U TonkoBaHuio astoB Kopana. Ilo MHeHMIO XaHOANMUTOB, 3TO HE PEIUTHO3HBIC, A
TacaBBY(} JAECTPYKTHUBHBIC UJICH.

CornacHo  guccepranty, ydyeHue WMOH Apabu ObUIO  OTBEPrHYTO
CTOPOHHUKAMH TPAJIULIMOHHOTO UCIAMCKOro Ipasa. B uccnenoBanuu orMevaercs,
YTO JUIsl 3TOTO €CTh JABE MPUUMHBI:

1. TpaauUuMOHHBIN HCIAMCKMM IIapUaT TPOCT M TOHSATEH JIIOASM, a €ro
CJIOXKHAsl TyXOBHAas UHTepIpeTalus dhapaa, CyHHbI, MycTaxaba U ApyTrux AeicTBU
3aTPYIHSET €ro IPUHSATHE.

2. B pe3yJsibTate HENMPaBWIBHOTO MPUHATHUS 3TOW HEMOHSATHOW IJIi MHOTHX
JOKTPHUHBI JINJIEPHI 1IapuaTa, ONacaBIIUECs] BO3MOXHOCTU HAPYIICHUS UCIAMCKHUX
yOeXIeHU, OTBEPTJIH €€.

B mauane XX Beka mHTepec kK TacaBBy(d muesm MOH Apabu 3HAYUTEIIBHO
BO3pOC. AHIIIMICKUIT BOCTOKOBE/ U MCCIIEOBAaTeIb YueHHs TacaBBy( PeiiHonbc
Annen Huxoncon (1868-1945 rr) Tak omenun paboty llleiix-n-AxGapa: «/OH
Apabu uHTEprpeTupyer asthl U xaauckl Kopana takum oOpazoM, YTO €ro METOJ
nono0eH Meroay mielxa-i-Akbdapa, eBpesd OuiioHa, U3BECTHBIM HaM 25 T. 110 H. 3.)
u nogoOHbi Opureny Anekcanapuiickomy (185-253 rr. g0 H. 3.). B ero xamurax
TPYAHO MOHATH TEOPUU MbIcIUTENA. Elle TpyiHEE HHTEPIPETUPOBATH U TOJIKOBATH
s10. IloToMy uTO ucTHIa, KOTOpyro ucnoyibdyer MOH Apabu, — 3TO 0cCOObIi
oOpa3Hbiil sS3bIK. VI3 HUX MOXKHO W3BJ€Yb JF000H cMmbici. [loaToMy cMmbich TekcTa
HEBO3MOYXHO TOHSATh, €CJIM HE OTHOCHUTBCS K €ro TEPMHUHOJOTMHU cepbe3HO. Ero
MPOU3BEICHUSI TPEJCTABIAIOT co00oM oOpaszenr dunocodcko-TacaBByd CTHIIA,
KOTOPBIH CII0XKHO TIOHATH OYKBAILHOY ~.

[To muennio uccnenoBatens, NOH Apabu oOoraTuia MHUP MYyCYJIbMaHCKOTO
y4eHHs TacaBy( HOBBIMU TpaaulHUsIMU. OCOOEHHOCTh 3TOrO YYEHHsI B TOM, YTO
oHO Bo3Belo updan (mo3Hanue Aitaxa O)) Ha BbICIIHHN cTaTyc B TacaBBy (. «/OH
Apabu, - numer HeMeukuil BocTokoBen AHHa-Mapu Illummens, - Omaromaps
cBoell paboTe mocTur Tpaauuu cyduiickux mkoyn. MOH Apabu — omuH u3
spyaliux cy@ueB CBOEro BpeMeHHU. brarogaps MBICIUTENIO TEPMUH «HUpdaH»
CTall JYy4YlIUM TEPMHUHOM, OIpPEACNSIONIMM Xapakrtep TacaBByd. Mo Apabu
CO3[1aJ1 M3BECTHOE BCEMY MHUpPY YUYEHHE, KOTOPOE€ CBOEH BHEUIHEW MPOCTOTOU
n00UI0Ch TIOJIHOM 1Mo0eabl Hall BceM TacaBBy(d MbiuieHneM. Cam MOH Apabu
IOPOCIABUJICA KaK CO3JaTelb YUYEHHUS «BaxJaTy-Jb-BYJUKYI» (E€IMHCTBEHHOE
OBITHE) U «al-UHCAHY-JIb-KaMWIb» (COBEPUICHHbBIN YEIOBEK)» .

[Benckuii Teonor Auape Top BBICOKO onieHHBaeT TBopuecTBO OH Apabu u
NUIIET, YTO MBICIUTENb MPUHAUICKUT K YUCITY BEIUKHUX Jroaen: «on Apadu, -
TOBOPUT OH, - BbI3BaJ OCOOBII HMHTEpEC Yy Te€X, KTO HMHTEpEecyeTcs HUCTopuen
penuruid. B TBOpuecTBE  MBICIMTENSE  COXPAHWIHCh  CIEJbl  JPEBHUX
AJUIMHUCTUYECKUX PEIUTHMO3HO-MUPOBO33pEeHUYECKUX Tpaaunuid. Ho ¢ Touku
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3peHnst Bephl 3TA Bepa M0I00Ha GECIOqHOM IyCTHIHS WIH ei3aKy 6e3 1opor»’ .
AHrauiickuii ydeHeld TpHMHHTEM J1all BBICOKYIO OIICHKY TacaBBY(] YUCHHIO,
3asiBuB: «TPyIHO MPEACTABUTH PAa3BUTHE TacaBBy( el Oe3 uaeit FI6H Apabuy» ™.

W3 yuensix Hamieit ctpanbl [.HaBpy3o0Ba uccnenyer oOIIHOCTh U CIEHU(PHUKY
yuenust 1oH Apadu u Xomxu Axpopa cienyromuMm oopa3om: «HackoIbko CHIIBHO
BausiHue yueHuss MOH Apabu Ha wugem Xomxu Axpopa? Pesynbrarbl
HCCIIEJIOBAHUS TTOKA3bIBAIOT, YTO cBelieHust 00 NOH Apabu coxeprkarcs B 6 u3 206
pamix, coxpaHuiuxcs u3 Xomka Axpopa. O06a MbICIUTENS YKa3bIBAIOT HA TO, YTO
KUBasg U HEKUBas MPUPOJIA, TO €CTh ITU MPOSBICHUS ObITUS, B3aUMOCBsI3aHbl. OH
BBIJIBUHYJl HJCHK0, YTO TO, KaK YEJIOBEK BO3JCHCTBYET CBOMMH JCHCTBUSIMU U
HpaBaMU Ha HEXKHBYIO IPHUPOAY, TAaKOE K€ BO3JCHCTBUE BO3BpAILACTCI U B
JNEUCTBUSIX YEIIOBEKA» .

HccnenoBarens D.30iupoB uzyumi riocodpckue B3msiapl Maxaymu Azama,
TeopeTuka Tapukara HaxmOanaus, u mpusHan mecto yudeHuss MOH Apabu B
HamucaHuu Tpyaa meicautens «Pucoman Bymxynus»: «B yuenun MOH Apabu
noustue «ctuna» (Amiax) qaeTcs ¢ pa3IMYHbIMU ONPEACIICHUSAMH, OMUCAHUSIMU
U TonkoBaHUsMU. MHorma oH oObsacHseT «MctuHy» Tem ke, uro u «Jlroam»
(COTBOpEHHBIE CYIIECTBA), a HHOTAa UMEET B BUY, uTO McTMHA nerpaaupoBaiia 10
ypoBHs moaei. CTouT oTMeTuTh, uTo Maxymu Aszam u MOH Apabu coriacyrorcs
BO B3IJIS1aX HA OTHOLIEHUS Mex1y VMIcTuHON M moapMu, TO €cTh Mexay borom u
CO3MAHMAMH OBITHS, BKIIOYAs deloBeKa» . 10 BBIBOAAM HCCIEIOBATENS, 3a
OpOIIEIINE MEePUOJbl MOSBUINCH pa3Hble MOJAXOJbl K HIesIM U MbIcisiM WOH
Apalu, ero y4eHHIo 1 MpOUu3BEICHUSM.

B nuccepranuu aHanu3upyOTCs KU3Hb U HayuyHoe Hacieaue Mon Apabu kak
«amr-leiixyns AxOap» («Benukuit meix»), KuOput ynp-axmap («Kamens
MyapocTh»), Myxunaua «Bo3poautens penuruu», KOTOPBIA —HpHOOpenn
OOJBUIYI0 HW3BECTHOCTh B Mupe ¢(uimocopuun u ydeHus TacaBBy(: «Paucyn
Myxkoumduiin» («IIpencenarens wuccinenoBatenei»), «Anb-baxpy3 3axup»
(«Oman HeucuepmaeMbIX 3amacoBy»), «baxpyn Xakauk» («Mope uCTUHY),
«Mmamynp Myxakukun» («Mmam wuckareneil uctuHbl») U «Myxugaudn AOy
AOnymnax Myxamman noH Anu ubn Myxammas nOH anb-Apabu anb-XaTaMu aib-
Tait anb-Anganycu, IpociaBIeHHBIM TakuMu uMeHamu kak Cynranyn Opuduiin
(«Cyntan ApudoB»), KOTOPBIA POAUIICS U BBIPOC B PEIUTHO3HON CeMbE ajb-
AHJany3u, B BO3pacTe JECATH JIET OH OCBOWJI CEMb PA3JIMYHBIX YTCHUH U
3HaueHnid KopaHa, n3yumi 10pUCIpyJEHLIMIO U XaIUChl Y BEAYIIUX YYEHBIX TOIO
BpeMeHH. MpbICTUTeNns OBNAJell HAyKol TacaBBYy(d B JAEBITHAAUATHIETHEM
Bo3pacte. MIOH ApaOu BbI3BajJ CHOpHI B HCIAMCKOM MHpE CBOEH IIOJOTBOPHOM
paboroii W g0 cux Top u3ywyaercs (Quiocodamu, HUCTOPUKAMU U
JUTEPATYPOBEIAMH.

Y Top, Annpe. Mcnamckue muctuku. - CIT6.: Epasus, 2003. - C. 15.

1 Tpumunarem XK. C. Cyduiickue opaenst B ucname / Ilep. A. XK. Crasucknit - M.: Codust U [ “T'enmoc”, 2002. -
C.175.

16 Hagpy3oa I'., PaxmaTtoBa X. Hakmbanmus TymyH4ganapu reHesucn. - byxopo: 2010. — b.14.

7 30mpos I. Maxymu Ab3aMHIHT pancaduii Ba IKTHMOMI-cnécenit kapamiapn. — Tourkent: “Turon zamin ziyo™,
2015. - Bb.27.
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B uccnenoBanuu gokazano, uro M6H Apabu ucmonb3oBain TacaBBy( 3HaHUS
OT Takux cypuickux aesTenei kak AOymbp AOOac amp-Ypaitou, Camux aib-
AnysBu, A0y Abnynna ans-lllapadgu, @atuma 6unt A6uns Mycanna, lllamc Yvm
anb-Dykapa, a TakKe U3YIWIT UX TPYABl U OCHOBAJI TAPUKAT «AKOApHsI».

Mpeicnutens Hammcan 0Oojieeé  UYETBIPEXCOT  TPaKTaTOB, B  KOTOPBIX
00CYKIAIOTCSl aKTyaJIbHbIE TPOOIEeMBbI OOIECTBEHHON KU3HU B TEOPETUYECKHUX U
ATUYECKHUX BOTMpOcax TacaBBy(]. B mccriemoBaHny MCMOIb30BaHO OKOJIO TPUAIATH
NPOU3BEJACHUN MBICIUTENSI HM OKOJO JCCATH PYKOIMCEH, XpaHANUXCS B
oubmoreke Mpana. dunocodcekue, TacaBByd u uphoH NpoOIEeMbl U UX PEIICHUS
OCBEIIAIOTCA B TpakTaTax MbiciauTens. Kiaccupukamus tpaktatoB Mo Apabu
MOKAa3bIBAET, YTO IICHTPAJIbHOE MECTO 3aHMMAIOT TaKWE BOMPOCHI Kak ObITHE,
no3Hanue, atpuOyThl bora, Mopass, 4enoBek, MpUpoa, MPOCTPAHCTBO U BPEMHI.

Hucceprant nmyxoBHoe Hacieaue MOH Apabu kimaccuumupyeT ciemayromum
obpazom: (cMm.: Pucynox 1.)

HayuHoe Hacneamne N6H Apabu }

* [lo Bonpocam b6biTne
* 06 atpubytax bora
* O Hay4YHbIX 3HAHMAX

* YTO KacaeTca HayKM 3TUKM

* O yenoseyeckom bbITUA

* O aHanu3a NpupoAHbIX Npobiem

* O BONpOCax NPOCTPaHCTBA, BPEMEHM, CO3HAHWA

Pucynok 1. Knaccudgukanus xyxoBHoro Hacuaenuss on Apaou.

N3yuenne o6pa3za xu3znu OH Apabu 3aHUMAaeT Ba)KHOE MECTO B MMOHUMaHUU
¢unocopun TacaBByd. C 3TOM TOUKM 3peHHS HEOOXOAUMO OOpaTuTh 0co00€
BHUMAaHHE Ha CBEACHUS O ero Omorpaduu u pa3BUTHU CY(PHUIICKOTO MPOCBETICHUS
MbICIUTENSA. MBICIUTEND aHATU3UPOBaI PUIOCOPCKUE BOMPOCH! YePE3 KOHLIECTILIUN
yueHusi TtacaBBy(d. MOH Apabu oBnajgen HaBbIKAMM TapuKaTa IOCPEICTBOM
HiapuaTa, OCO3HaJ COOCTBEHHYIO WJEHTHUYHOCTb M CIIOXKHJ HCTUHY B €IUHYIO
cuctemy. boraroe nmyxoBHoe Hacneaue U Tu4HbIA npuMmep MOH ApaOu BakHBI 1S
TOr0, 4TOOBI MOJIOIOE MOKOJIEHHE OOIIeCTBAa MOTJIO HACIAXJIAThCS TyXOBHBIM
HacienueMm npouuioro. Ero Tpakrartbl, HECOMHEHHO, WIPAIOT BAXXHYIO POJIb B
PaBUJILHOM IMOHMMAaHUHU MPABUJI MCJIaMa U YTBEP)KJIEHUU YHCTBIX HPABCTBEHHBIX
LIEHHOCTEW B HAIlIEW CTpaHe.

Bropas rnaBa gucceprauuu  HaspiBaerca  «Duirocopckuii  aHAIM3
npodJiembl ObiTHSI B ydennu UOH Apadu». B Hell ObiTHE paccMaTpuBaeTcs Kak
OJIMH U3 TIaBHBIX BONpocoB puinocoduu B yueHun U6H Apabu, B HEl TpakTyeTcs
4eJoBeK, NpobOjieMa B3aMMO3aBHCHUMOCTH M LIEJIOCTHOCTH 4YEJIOBEKa U ObITHA,
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pasButHe  (PUIOCOPCKUX TMPEACTABICHUH O OBITHH, TIO3HAHHWE OBITHS,
aHATM3UPYETCS TEOPHS «BaXIATyJ BYXKYy1» (€IUHCTBO OBITHS).

W61 Apabu cuntaet Asuraxa cepaieM BCEro TBOPEHUS, BEPYIOIINM CIIYTOU, U
OH HE€ BHUJIWT B MHUPE HHUYETO, KPOME PEAIBHOCTH, YUEHBIM BUAUT «B HEM BCE,
IIOTOMY YTO 9TO BMECTHIIAILE, OXBATHIBAIOLIEE BCEN

Uccnenosarens ormedaer, uro MOH Apabu mo-cBoeMy OOBSICHUI TEOPHIO
«BaxaaTyn Byxya». Krnaccudpukamus ero crnenuajgbHbIX paboT o ObITUH
MOKa3bIBAET, YTO, HApSAAy C OOIIMM oOmpeleieHUueM ObITHS, OH aHAJIM3UPOBAJ
TaK)Ke TPUPOJLY, YEJIOBEKa, OOIIECTBO U TyXOBHOE OBITHE, KOTOPHIE SIBISIIOTCS €TI0
nposBieHussMu. OnHoit u3 pabor MOH Apalu, mpoiuBarpImMX CBET Ha OOIIMe
BOIIPOCHI OBITUSI W CHUCTEMATUYECKH U3YyYalolUuX 3Ty KaTeropuio, SBISETCS
«Pucanan Bymxymaus» («Tpakrat o 6I>ITI/II/I>>)19. Onupasch Ha PYKONUCHBIN
AK3EMIUISP MPOU3BEICHUS, UCCIEA0BATENb OTMEYAET, YTO OPOIIopa COCTOUT U3 17
CTpaHHulL.

MBeIcauTeb TOBOPUT, UTO b (& 5 (U jall calla (8 dad 5 day e 4l (e g Lillad
S B A BasY) 5 Ul B ) e 4l ki g Al A8 el il 4 yae T ecT: «Hammm
CJIOBa MpeAHa3HAYEHBI IS JItOoJel, OO0JadarolIuX PEIIMMOCTBbIO M YCHIMSMHU B
CTPEMJICHUU K 3HAHUSAM, U T€X, Y KOTO €CTh CTPEMJICHUE K CaMOpEean3alluu, KTO
BKJIAJIBIBAET B CBOM cepjIia oOpa3 CTPEeMJICHHS U CTPEMIICHUS JOCTUYL BOJHU
Bcesbimrero Amraxa»”’. OTCIOIa CIEAYET, YTO YEIOBEK CHAYAIA IOHMMAET HIIH
MO3HAET CaMoro ce0sl, TOTOM MOHUMAET CyTh.

NOH Apalu mosCHSET TpakTaT W JIIOJeH, MOHUMAIOIIUX CYTh, CJICAYIOIIUM
o0Opazom:

jg\ﬁmtﬂwﬁﬁ\Lﬁyﬁgﬁgﬁijﬁs\ggygﬁyoncn&u&d\o& «l galld

Cwmobicn: OTBETh: «3TO Hall Pa3roBOpP C TEMHU, KTO HE BUJIUT HUYETO, KPOME
Annaxa. Y Hac HET BOIPOCOB M HET OTBETa JJIsi T€X, KTO BUAUT Kpome AJuiaxa.
[10TOMY 9TO OHHM BHIST TOJIBKO TO, YTO BUTHO» .

3HAUUT, MBICIMTENb HAMHCAl TPaKTaT JUIsl TeX, KTO Mepemien K HayKe o
rocyJlapcTBe, Uisi T€X, KTO MOHUMAaeT CcyTb. OJHAKO MNPOU3BEAECHUE CIIYKUT
BaYXHBIM UCTOYHUKOM JUIs T€X, KTO HHTepecyeTcs hunocodueit u TacaBByd.

N6H Apabu roBopuT, 4TO B OBITHM HET HUYEro, KpoMe AJuiaxa, 4TO BCE
ObITHE TpoucxoauT ot Hero, ciienoBaTenbHO, OH CaM HU B YEM HE CYLIECTBYET, U
TOJIBKO OH CaM 3TO MOHUMAET:

agdll Y 5 JadL Y 5 alally VY ddiall sdgy 4 gl o A Y gAY ad e 8 8 e Y
A VN ASo0 Y 5 s YWel n W YL Y 5 kbl (ally 55 alall Gaall Y 5 Gealls 58 5L Y
ot aad 4S50 Y go e aad o)y Y Al 4di (a5 g8 V) daley Y

Cwmuicn: «Ero HET HU B 4eM, U HET HUYEro, 4yero He 010 661 B Hem. D10 HU
BHYTpH, HU CHapyxku. Ero HeoOXoaumo 3HATh C TaKUM KadecTBOM. Ero Henb3s
MOHATh HU 3HAHWEM, HU Pa3yMOM, HU MOHUMAaHUEM, HU CTPAxoM, HU BHEITHUM
YyBCTBOM, HU BHYTPEHHUM TJia30M, HU BocrpusitueM. Tonbko O Buaut Ero, u

18 3K ysommii, A6aynxaxum [lapsuit. TacasBy® Ba ucon. -Tomkent: Azomar. 2001. —5.20.
% 6u Apabu. Pucomaii Bymkus. Pykorucs. U3 miuaHoi GubIMoTekn aBTopa

2043-a 2004 Apalad) U 1 1Chs e O dena (e O 2eae ) oae Apasasl) AL )
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tonbko OH BocmpuHuUMaeT Ero. O 3HaeT cebs yepe3 Cebs u peanusyer ceOs
yepe3 CeOs. OH BHAMT ceOs TOJBKO cCaMHUM COOON M HE MOXKET BHUJICTh HHKOI'O
z[pyroro»zz.

MpeicnuTens aHAMM3UPYET BOMPOC OBITUS W HEOBITHS ¢ UPGHOH-TacaBBY(
TO4KHU 3peHus. UoH Apabu npuBoaut xaauc [Ipopoka (Mup eMy u O6yarocioBeHue
Annaxa) «['ocmonb MOM, MOKaXM MHE BCE BEIIM TaKUMH, KaKue OHU €CTh Ha
CaMOM JIeJie» U UHTEPIPETUPYET €r0 COKPOBEHHBIN CMBICI:

— i s lae cLiVL Sie "oa LS L1 S sl i alug adde A e — JU LS

e.\_‘@‘s.é,\ REIgTS ?‘ il ‘é.h\ L) ;G.J:Cg\ ;L}-ﬁa‘}[\ u)s;\jeh‘—y é‘}m\.ﬂsﬁ} ng\ (— i g ailaan
el o LS cLdY) (sl 8 ol g Lo 3 san g Dl Al o) s Lo — (Jlai — il o) Jla €08 Cuala o 3L
Ol Y el S — lad — il <3 oLz,

Cwmobicn: «Ckaxu MHE, 4TO €CTh TOMUMO Te0s, 1 1aif MHE 3HATh, SABJISIOTCS JIH
Bemu ToOoi miu MHBIMHU, YeM ThI, BEUHBI JIU OHHM WM COTBOPEHBI. BCeBBITHUMN
Annax nokasan Myxammany (c.a.B), 4YTO HET HUYETo U HeT ObiTust kpome Hero. U
[Tpopok (Mup emy m OmarocioBeHue AJjutaxa) BHIET BENIM TaKUMH, KAaKHE€ OHU
€CTh Ha CaMOM Jelie, TO €CTh Bemu — 3T0 Beemorymmit bor. «Kak?», «I'me?»
HEBO3MOKHO OOBSCHUTH C TTOMOIIBIO ATHUX)

JluccepTaHT, aHaNU3UPYs BBIIMICU3IOKEHHOE, UCCIEAYET B YEM CYTh ITOH
teopun. CorjacHo BepoBaHUSM Hciama, Aiiax BceeBwlliHul co3pann ObiTHE W3
MUpa HEOBITHS, TO €CTh CO3Jal €ro u3 yenoBeka. [1oaToOMy Bce, 4TO MBI 3HaEM,
BUJIUM, OCSI3a€M U JTyMaeM, CYIIECTBYET B OBITHH, TO €CTh pail M aJ, IpU3paKku U
aHTeIbl, IGMOHBI U YePTH, MUP MUPA, MUD JYXOB, MUP HeOa U 3eMJIU, OHU HAYATHI
¢ Amama, TO €CTh MUP HEOBITHS, HE CIIOCOOEH 3HATh, YTO OH COOOM MpEICTABIISET,
kpome Mctunbl. IOH ApaOu 00BSCHSET, 4TO 3TO TBOHCTBEHHOCTH, YEJIOBEK U TEJIO
HE OTJAENIEHBbl Jpyr OT Apyra. Ecium o0 3TOM TOBOPUTH OTAEIBHO, TO 3TO
OpPOTUBOPEUYUT TOMY, 4YTO CymHOCTb bora eauna. Ecim 3To ckazaHo B
PETUTHO3HOM CTHUJE, TO 3TO «mupk». Llupk sBISETCS OMHUM W3 BEIMYANIINX
rpexoB B KopaHe U mpOTUBOPEUUT «MOHOTEU3MY» B Imiapuate. OH OTBEPT CIIOBO
Bepbl «JIs wisixa wsJlnax» («Her Gora, kpome Aiuiaxay), KOTOPOE SIBIISIETCS
nepBeIM ycioBueM Juis npuHsatua Mcnama. [lo yuenuto M6H Apabu, MoCKOJIbKY
HeT nHoro bora, kpome bora, OoH 3aKiIFO4aeT, 4TO «BCSKas BEIb COCTOUT H3
€AUHCTBA», TO €CTh EAUHCTBO JIEKUT B OCHOBE BCAKON MHOKECTBEHHOCTH.

N6H Apabu aHanmu3upyeT cMepTh clieayronmm oopazoM: «KTo mymaer, 4ro
OH MHOM, 4eM AJIax, myCTh 3HAET, 4YTO OH HE MHOU, yeM Aiuiax. Ho BBl 3TOTO HE
oco3Haere. Bol He 3Haere, uto BuauTe Ero. Tonpko Korma sta TailHa OTKPOETCA
BaM, BBl y3HaeTe, 4YTO Bl HE BHE AJjuraxa. M BBl 3HaeTe, 4TO CTPEMHUTECHh K cele.
Bam naxe He HyxHa cMmepTb. Bbl Obuin u Bcerna Oyaere 06e3 Hux. Kak Mbl
yIOMHUHAJIM paHee, Bbl YBUJIUTE, YTO Bce Ero kauecTtBa - 3TO Ballu KadyecTBa, 0€3
COMHEHUA, Ero BHENIHWI BHUJ - 3TO Balll BHEIIHWN BHUJ, Ero BHyTpEeHHEE - 3TO
Baille BHyTpeHHee, Ero Hayano - 31o Bamie Hayasno, Ero kosery - 3o Bai koHell. 1
BBl YBUIUTE, UTO BBl OoJiee WM MeHee He cTaHoBuTech MM, u no toro, kak OH
CTaHET BamH, a Bbl - Ero kauectBa u Ero cymHOCTL»24,

22 35-a 2004 Axalad) I 18 g e ) Meae 0 (Gl O e ol (ae A g sl AL
2837 4a 2004 Asalall CaSH )l g PR ST VO TRTI RUTIEVEO YL PPN FLPEN | Rt (g
24 5237 2004 Axaladl cSI s g A sl Al e ol ae
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N6H Apabu mutupyer cBoe ctuxorBopeHue «Kyntyw», uro o3Hauaer «Sl
25
CKazayn», 4TO COTJacyeTcsi C STUMHU BBIBOJAMHU

Calae
K BY oSl L g ol el U gl cauily
b le go ol A o elils el el a
G aie ¥ g elie gl L LSy Om G4 DN
i dllga J15 o5 i o Ll Slea 8
G Ng A oy daas & jan 5y cllia
Cbiay ade Lo gsa CLIS) ) gy agdl 5 Jall g2
(GET E WA (T YR I Mﬁ\@dﬁ‘y}
Cmwica:

Te1 rymaenib mpo ceds, 94To Tl — 3TO ThI,
Ommbo9YHO TymaTh, 4TO THl — ATO THI.

Tw1 - He Thw1, Tol — 310 ['OCTIOIB.

Jlaxxe HE Aymai O «IBOMCTBEHHOM.

Mexny BaMH HET HUKAKON PA3HHULIBIL.

Br1 He oT Hero, OH He OT Bac.

Ecnu Bbl HEBEXKECTBEHHBI, BbI CKAXKETE: «S Ipyrom».
Baiiie HEBEKECTBO HE UCUE3HET, €CIIN BbI ITOCIEAYETE 3TOMY CIIOBY.
TBOM BUJ — XUJIKPAH, TBOM XUJIKPAH - BUJL,

Ecnu TbI 3Haem», HACKOIBKO Thl OJIM30K.
[IpocBeTuTe CBOM pa3ym, OTKPOWTE U IOMMHTE.
Ecnu Tb1 OcBeTHINIb HOYB CBOCH T0OPOAETEINBIO.

He nmpunpaBaiite HuYero Ajuiaxy B COTOBApHIIIH,
[IIupk — 3TO OYEHB CEPHEIHBIN TPEX, 3HACTE o,

CormacHo nuccepranty, MOH Apabu Brimoyaer «Tamkaun anb-A'po3»
(«MI3MeHeHne aKIUACHIIMU») B YKCIO B3TJISAI0OB CY(PUEB M alllapuTOB, MO CBOEH
CYTH OYeHb ONH3KHX Apyr Apyry>. OH CpaBHHBAeT B3MIISAbI AIIAPUTOB C
BO33PEHUSAMM CBOCH Cy(UUCKON CHCTEMBbI M MOKa3bIBaeT OJM30CTh MEXK]y HUMMU:
«AIIapuThl HA3BIBAIOT BCE OBbITHE €AMHOU cyOcTaHuuen (Jkayxap). Mbl roBopuM,
YTO CyTh OJiHA. Eite roBopsaT: «OH OTIMYAETCs B aKUMUJICHIMW». MbI rOBOpPUM:
«OHo yBenuuuBaetcsi B hopme u paszmeper». ['oBopar: «Ecnu yero-to HeT, TO 3TO
YTO-TO JPyroe, WIM B AaKUHUJACHIUU MPHUCYTCTBYET 4YTO-TO JPYroe, WU
PUCYTCTBYET YTO-TO APYroe». [0BOPH BCe, UTO XOUCLIb»>.

N6H Apabu aHamm3wpyeT BOMPOC Tela W XHUKada CIeAyIOmUM 00pa3oM:
«/lo sToro MBI ynomMwHANM, YTO €€ XuKkad — OTO €€ BaxaJgaHus W ee
WHJMBUAYaJIbHOCTh. BOT moueMy, HOCTUras WUCTHUHBI, YEJIOBEKY, JIOCTUTIIEMY
UCTHHBI, YMECTHO CKazaTh: «AHan Xak» («A - MctuHay), a HEKOTOpbIE TOBOPSIT:
«Cyoxanm» («d - CyOxoHu»). YenoBek, JOCTUTIIUN WMCTHUHBI, BHUIUT, YTO
atpuOyThl bora - 310 ero arpuOyThl, 4TO npupoaa bora - 3To ero coOcTBeHHas

B a42 2004 Apadedl iUl iy A sl ALl e ol cpall e
2 ABTOp TIepeBOAOB — AuccepTaHT AOmypaxum bonraes..
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IpUPOA, UTO €ro aTpUOYThI M IPUPOIA COBEPIICHHO HE HAXOJATCS HU BHYTPH, HU
BHe boxbell. OH oco3HaeT, 4To OH HU CMepTeH, HU BeueH B bore. U cHOBa oH
BUJIUT, YTO HE HAIlIe]l CBOETO TeJIa, IOTOMY YTO TEJIO €r0 HE CMEPTHO, U OH 3HAET,
YTO OH €CTh OH CaM, YTO €r0 TENO — 3TO er0 TEIo» ..

B nuccepranmu ¢unocodcku aHaAIM3UPYIOTCS TacaBBY(] MNPEACTABICHUS O
MPOCTPAHCTBE W BPEMEHHU, a TaK¥Ke PaCKPbIBAIOTCS HOPMBI OCMBICICHHOTO
MPOBEJICHNS CBOOOJAHOTO BPEMEHU MOJIOJEK U U A(DPEKTUBHOIO HUCIIOIb30BaHUS
BpeMeHU ¢ pusiocopckoit Touku 3penus. Mo Apabu nanucan tpya «Puconaryib
BakT Bajd oH» («TpaktaT o0 BpeMEHHM M MTHOBEHHS»), MOCBAIIECHHBIA BOIPOCY
IPOCTPAHCTBA U BPEMEHHU, KOTOpBIE SBISIOTCS aTpUOyTaMH CYIIECTBOBAHUSI.
TpakTaT HEOOJBIION MO pa3Mepy, 1 Ha OCHOBE KOPAHWYECKUX asITOB U XaJIUCOB
coJiepKaHUE M CYITHOCTh BPEMEHH OCHOBBIBAETCS HA TaCaBBY (.

N6H Apabu roBoput, 4To Bpems cy(dusi — 3TO cpesia U UHTEPBaJ, BEAyIIHe K

Hctune. BoT Kak OH BhIPa3ujl CMBICIT TOTO BPEMEHH, KOT/IA OH OTKPBUIEE ISt Ce0s:
claliall CaBlialy Caliag 43S cagdiall aal g 8 ) o) Slda T el gl 8 sall W CaiS 8
Jleadl s Slall (e 559 5 3ol 2y all 5 S5 Uin a3 sl

Cmoicn: «Mbl 0OHAPYKWIIM, YTO BpPEMSI — OJTHO M3 BEJIMKUX Belen. Bpems —
3TO «MallIXe», TO €CTh BHUAUMOCTb, HO OHO TaK)X€ MEHSAETCS MO MEpe CMEHbI
cTaTycoB. B aTom MecTe pedb UIET 0 BpEMEHU MIOPHIA, U 3TO BpeMsl — Oap3ax, TO
€CTh ITPOMEKYTOK MEXKIY CIaBOM U KpacoTtour bora»™.

MpeicnuTens TPUXOIWT K BBIBOAY, YTO «Bpems ecTh CYNIIHOCTB», TO €CTh
BpeMsl CyLIECTBYeT Ha OECUMCIEHHBIX YPOBHSX, «OJHAKO IO Mepe H3MEHEHUs
COCTOSHMH MeHsieTcst U OHO» . JI1060ii npouecc BO BceneHHOW NpoMCXOauT
Omaromapsi nBrkeHuto. Jlroboe wm3MeHeHMe — »dTO JckictBue. V3MeHeHUs
XapaKTEPHBl HE TOJBKO JUIsl MAaTepUATbHBIX OOBEKTOB, HO W I JyXOBHBIX U
U/ICOJIOTHUECKUX 00BeKTOB. briTHE MI000T0 (MaTEepUaIbHOTO M KOHIIETTYATbHOTO)
00BeKTa MposBIsAETCs Oaroaaps ero IBMKEHUSIM U U3MEHEHUAM. Takum o0pazom,
JBUKEHUE SIBIISIETCS. OCHOBHBIM criocoOom ObiTusi. Ilo Mepe Toro, kak uenoBek
MOBBIIIAET YPOBEHb CBOEH 3pEIOCTHU, MEHSIETCS U €ro NMoHUMaHue BpemeHu. MoH
Apabu cuuTaeT, 4To «3AECh pedb HJET O BPEMEHU MIOPHIa» U NPU3bIBAET HE
OTBJIEKATHCS HA BCAKOTO pOJa UyKHUE UJICH.

61 Apabu 00BsicHSAET BpeMsi, CBSI3bIBASI €r0 C JIHEM W HOYBIO U JIBHKECHUEM
3Be3ql. Mpiciutens: «/la Oyner W3BeCTHO, YTO TaKHe MOHSTHUS, KaK HOYb U JICHb,
JI€Hb, MECSALl U TOJl, COCTOAT M3 BPEMEH, Ha3blBaeMbIX dacamu. Ha camom geine
BCEr0 JTOT0 HE CYLIECTBYET, 3TO OTHOCHUTEIBHBIE NPUHAJICKHOCTH U
JOTIONHEHUSA» 2, - HOSICHSET OH. B yueann MOH Apabu mpommioe u Oymyiiee
HAXOJATCS MO KOHTPOJIEM HACTOSLIETO.

AHanu3upys BONPOC 0 OBITUM U HEOBITUM C UPPOH-TACaBBY( TOUKH 3PEHHUSI,
MBICIIUTEh YTBEPHKAAET, YTO B OBITUM HET HUYETO JPYroro, kpome Asjiaxa, uro
Bce ObITHE mpoucxoauT ot Hero, cienoBatenbHo, Ero HET HU B YEM U UTO TOJIBKO
On monumaet Ero. Teopust U6H Apabu coxpaHsiach Kak MOMYJISIPHOE YYCHHE B
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UCJIAMCKOM MHUpE OKoJIO TisiTu crosietuid 1o Mmama PaGbanu. B oTBer Ha Hero
MHOTHE PEJIMTHO3HO-TacaBBY () MIKOJBI BHIABUHYIJIM PA3THYHbIE UJIEH, HO TJIABHBIM
oOpa3om TapukaT HakmOGaHaus ganm Ha HETO MOAXOISIIUN OTBET CBOCH Teopuei
«BaxJaTyll IMIyXya», TI€ MECTO 3TOr0 Y4YeHHUS YKa3aHO B Pa3BUTHUU TacaBBY(d
UJICH.

B TpeTbeit riiaBe nuccepraunu, o3ariaBieHHoU « TacaBBy() nHTepnperanus
conuaJbHbIX B3rsAaoB HWMOH Apadw», ¢unocodpcku  aHaIU3UPYIOTCA
dbunocodckue, updoH-TacaBBy(d, palMOHAIBHBIE W UpPpAIMOHAIBHBIE HAYKH,
pacnpocTpaHEHHblE B CpeJHUE Beka, W oOTHomeHue MOH Apabu Kk HuM.
AHanu3upysi Takue KOHUEMIHUHU, KaK CYIIHOCTh TacaBBY(], HCTHHA, ObITUE U
YeJIOBEK, OCHOBAaHHBIE Ha PA3NMUYHBIX MyApocTsiX, N6H Apabu rosoput: «Cya —
3TO pe3yapTaT MyApocTH. Hayka — 3TO pe3ynbpTaT npocBelleHusd. Y TOro, y KOro
HET MyIPOCTH, HET CYX/ICHHS, 4 y KOr0 HET MPOCBEIICHNS, HET 3HAHUS» .

MpeicnuTens HHOTIa TOAXOAUT K perieHuto uphoH-TacaBByd u ¢punocodckux
npoOJieM, HMCXOJs M3 CHUCTEMbl CBOMX JHMYHBIX B3MVISIAOB. B Takoi Teopuu
MBICIIUTEIb OCYLIECTBISAET AHAIUTUYECKOE PEIICHUE TBYMS CIIOCOOaMHU:

- a”Hanu3upysa Hp(QoH-TacaBBy(] Hacienue MNpeAlIecCTBYIOMMX MPaBOBEJIOB,
¢unocodoB, MyTakaUIMMOB U Cy(UICKUX MBICIUTENIECH U pearupys Ha npooiiemy;
- IyTE€M COCTABJICHHS JINYHOCTHO-AMOIIMOHAJIbHBIX U TEKYIIUX BHIBOJIOB.

61 Apabu Tak aHaIM3UpPyeT CBOE OTHOIIEHHWE K HAayKe HOPHUCIPYIACHIUU:
«YUTOOBI penuruo3Hbie JIIOAM 3HAJIM, HAa YEeM OCHOBaHbl UX YyOexkIeHwus,
OOBSICHEHHE METOJOB PEIMIMU OCYLIECTBIISETCS IOCPEACTBOM JI€ATEIbHOCTH
pasyMa H pedim» .

MpeIicnuTenb OIIEHMBAET YPOBEHb MPABOBEIOB M HA3bIBAET HMX BBICOKUU
YPOBEHb «HDKTHXaZOM» . FOPHCTBI, HOCTHTIINE 3TOrO yPOBHS, GYAYT CYIWTh
000 HEPEMICHHBI PENUTHO3HBIA BOIMPOC CaMOCTOSATEIBHO, 0€3 MoMOIn
npyrux. Cy»JaeHre BBIHOCUTCSI HAyKOM BHYTPEHHETO BJJOXHOBEHUS, & HE BHEIITHUM
3HaHueM. Cyduu Takke 3aHUMarOTCs 3TOM HayKoH. [1o 3Toil mpUUKMHE MBICIUTEH
IPU3bIBAET MYJDKTaXHUJIOB U MPABOBEIOB HE BO3PAXKATh, YTO UX METOJ MpaBICHUS
oTinyaercst oT metona cybueB. MOH Apabu npusHaeT TpU OCHOBHBIE OTpaCU
topucnpynenuuu: Kopan, Cynny u upxmy, u otBepraet «Kuiiacy.

Jucceprant 000CHOBBIBAET aHaIM3 (PUIOCO(CKUX HayK, MpoBeaeHHbIN VOH
Apabu. «dunocodus — ocodbast Hayka, KOMy OHA JlaHa, TOT MYyJp — pa3yMeH. JT1a
HayKa JeTalbHa (BceoObeMiItomas) U npakTudHa. MyApblii 4eoBeK MPUHUMAET
BCE CUTYAlLlMU U BCE BEIIM B CBOEM COCTOSIHMH. Takoe BcTpedaeTcs TOJIbKO B KacTe
manamaTuiny . M6H ApaGu oTBedaeT Ha (UIOCOPCKHE 3HAHUS C TOUKH 3PCHHS
cypusma, moTIEPKUBast, 9YTO UX MOKHO HAWTH OyKBAJIbHO B Cy(UHCKOM YUEHUU O
MajamMaTHhH.

Mpeicnutens pazaenun Quiocoduio Ha JBE YAaCTH — TEOPETUUYECKYI0 U
npaktudeckyto punocoduto. [To muenuto Mon Apadbu, Teopetudeckas pumocodust
JIeaeT CBOM BBIBOABI PAIMOHAIBHBIM, TO €CThb WHTEIJICKTYaJIbHBIM ITyTEM.
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Pesynbratel mpuMEHEHHS 3ITHX METOJAOB Ha TMPAaKTHKE MOTYT  OBITh
MOJIOKUTEIIBHBIMA WM OTpHUIaTeNbHbIMU.  [IpakTudeckas  dumocodus
chopMupoBaiach Ha OCHOBE TacaBBy(] ymeHHIl 3TuxX cy¢ueB, TIaBHBIM U3
KOTOPBIX SIBISIETCS «UJIMH TaDKAULTUHOTY («cusiHue OO0KECTBEHHOTO CBETa B
gyenoBeke»). [lo MHeHuto wmbiciauTens, «YenoBek HE MOXKET AOOUTHCS ITOTO
CBOWIMH JICUCTBUAMH. DTO MUIIOCTh VICTUHEI ciiyTe, ¥ B TacaBBY() OHA Ha3bIBAETCS
«BeHKOM» (s 51). ICTOYHMKOM BCeX ero AeicTBHMil 1 ciioB sBiserca Mctuna. OH
HEMOTPEIINMBIA TTPOPOK WM XpaHUTENb. [Ipopoku M XpaHUTENH — HUCTHUHHBIC
Myapenbl, a Guaocodsl - BCero Juiib Myapersl. OTHaKO OHU OJIM3KH K HCTUHHBIM
MyJIpenam i 3HaroT bora mydure qpyrux»°’

B wuccnenoBanuu mnomuepkuBaercs, yto MOH Apabu craBui ¢umocoduro
BBIIIIE HAYKW clioBa. M3-3a 3TOro mokasaHo, 4ro (uiaocodus BKIOYACT B ceOs
PENUTUO3HbIE, ECTECTBEHHBIE HAYKW, MAaTEMAaTUKy U JIOTUKY. TacaBByd: «Kamomun
He 3HaeT dTux Hayk. OH mnpocro wuauor. Puinocod — 3ITO YENOBEK,
OJIUIIETBOPSIOIIUIN PEIUTHO3HBIE, €CTECTBEHHbIC, MATEMAaTUYECKUE U JIOTUYECKUE
Haykn. Het pyroii Hayku, KpoMe 3THX 9ETHIPEX HAYK» ', - TOBOPHT OH.

XOTS MBICIUTENb BOCXBAISIET (DUIOCOPHUI0 M TOKA3bIBAET €€ KaK HAyKy,
BKJIIOUAIONIYI0 B Ce€Osl TEOpPETUYECKWE W MEHTANbHBIE HAyKH, OH Takke |
kputukyet ee. Kputnueckoe otHomenne o6n Apadu k ¢punocoduu u ¢pumocodam
IPOSBIISIETCSI B €r0 PA3HOTJIACUSAX IO OHTOJOTUYECKHM U SMUCTEMOJIOTMYECKUM
BOIIPOCAaM, TaKUM Kak Pysarynna (BugeHume Ammaxasd 45, ) u 3arymana (pon
Tocnoguuitdl <), CBoro Teoputo «PysTYIIB» MBICIUTENb OCHOBBLIBAET HA TOM
dakrte, yTO OBITHE CAMOOYEBUIHO M Y€pPE3 HEr0 MOXKHO YBUAETh bora: «bbiTne —
3TO WUTo3usA. Bce, 4TO BBl BUAWTE, U Pa3IUUUsi MEXJIYy HUMHU SBISIOTCS
IPOAYKTOM 4yBCTB (Dlwswsdl Maxcynor) u BooOpaxkenus (<Al taxamiyér).
Oto orpumatoT u  Quiocodpsl «amady anauIUIaTH-TB-YKYID» («BEpsIIue B
MBICJIEHHBIE IOKa3aTenbeTBay (Jsiall sl laal ) — pammonanucets! u 3axaputsl. U
MBI Ha3bIBaeM 310 MCTHHOM» .

N6H Apabu noaxoauT k ¢pusocodaM HACTOJIBKO KPUTHYHO, YTO TOBOPUT, YTO
bunocodsl HECITOCOOHBI PEIIUTH OMPEACIICHHBIC MPOOJIEMbI U UTO OHH CTIIOCOOHBI
penaTh TOJIBKO 00IIKe 3aragku ObITHS. MBICTUTENb TOBOPUT: « MyApbIil YeTOBEK -
dunocod. OTHAKO €ro MyApoCTh FOMa» ., - IPUXOIUT OH K 3aKTIOYCHHIO.

[losicHsis, 4YTO JOTMYecKas HayKa, HCIOJIb3yemMas MyTaKKaJluMamH, He
CIOCOOHA TOJHOCTHIO PACKPHITh JOKTPUHAIBHBIE BOMPOCH], OH MOMAYEPKHYJ, YTO
3TOT METOJ MOYKHO HCIIONIB30BaTh B «MyIib uiaaxm» («Metapuzukey ¢¥! ale ).

N6H Apabu pazmenun TacaBBY( Ha JIOXKHBIM, pa3yMHbIH M HCTUHHBIA W
PaCKpBLT UX XapaKTEPUCTUKH CICAYIONIIIM 00pa3oM:

1. Cucremaruyeckuili TacaBBY(, TOJDKHO OBITb, OTBETUJI Ha MPOOJIEMHbIE
BOIIPOCHI O OBITUH.

2. IIpocBeTieHne ¥ THO3UC JOJIKHBI MMOTHOCTBIO PACKPBITH CYTh COJEPIKAHMSL.
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3. Jlyma u IyXOBHBIE CTaTyChl JIOJDKHBI HMETh SICHOE IIPEICTAaBICHUE O
IYTSX, IO KOTOPBIM CIIEAYET UJITH.

B nccnenoBannu usyuyeHa mpobiieMa 3HaUYEHUS U MHTEPIPETALUU B YUYCHUH
MBICIIATENS, UCCIEA0BAINCH KOHKPETHBIE MOAXOAbI U METOABl 0OBbsicHeHHs. VIOH
Apabu O0OBSCHSET BHEIIHMA BHUJ Kak o00pa3, yKa3blBAIOIMIMNA Ha ObITHE
BHYTPEHHETO «s1» . OH 00bsicHsierT KopaH Kak ObITHE, Hylee G0K 0 GOK CO BCeM
OBITUEM U YEJIOBEKOM, BHEIIHUM OOJIMK KOTOPOTO MPOSBIISIETCS B OYKBaX U 3BYKaX,
a BHYTpEHHUH acmnekT orpaxkaercs B cepaue [Ipopoka Myxammena. Mon Apabu
aHaJM3UPYET BOMPOC O TOM, ApeBHUN WK HOBBIM KopaH. [1o0 MHEHUIO MBICITUTENS,
asaTel KopaHa qpeBHHE, a CMBICI aATa — MyXJac, TO €CTh HOBBIA.

61 Apabu roBOpuUT, YTO 3TO oTiiMYaeTca oT ToiakoBanus Kopana. Tadcup
pacKpbIBaeT coaep:KaHue, UCTOPUIO, MPUYMHBI U 3HaueHusa aatoB Kopana, Torma
KaKk Ta'BWJI — OTO PACKpbITHE U OOBACHEHHWE BHYTPEHHETO CMbICIA asiTOB
HOCPEACTBOM OOXKECTBEHHOTO OTKPBITHS, OCHOBAHHOTO HAa YHHUKAJIBbHOM IIYyTH
Kaxa0i mkosbl Tapukarta. 110 MHEHUIO MBICIUTENS, OBIAJETh HAyKOH Ta'BUJI
OYE€Hb TPYIHO, U 3TO HAyKa, JOCTOWHAsA TOJBKO MbIciuTeNed. OleHUBas HAyKy
TOJIKOBaHUS KaK HayKy, KOTOpasl MOJAXOJUT KaXKJOMY U KOTOPYIO MOXHO IOHSTb,
OH J00aBUJI K «3axMpy» M BHYTPEHHEH Hayke MOHATHS «Xxamm» (=) gerapa) m
«marna» (plball MecTo Hauana). Ecnu 3Hauenue «Xamm» 03HAYAET acIEKT OIHOM
BELIY, OTIMYAIOLIUICS OT APYTrOi, TO 3HAYEHUE «MaTiIa» 03HAYaeT CYIIHOCTb 3TON
BELY.

Hucceprant kputukyer Ta'Bun MOH Apabu, OCHOBBIBasCh Ha pasyme, U
OTMEYaET, YTO OH BBIXOAUT 32 PAMKU KaKUX-THOO TEOPETUUECKUX U3MEPEHUN. DTO
HE MOXET ObITh OOBSICHEHO HUKAKMMHU HAYYHBIMHU B3IVISIIAMH U HE MOXKET OBITh
YJIOKEHO B HAyYHbIE 3aKOHOMEPHOCTH. DTO HayKa caMa 1o cede, XOTh U OJIM3Ka K
BHelHeMY Buay. MOH Apalu 3akiroyaeT, yTo TabBWI — 3TO JA€PEKTHBINA YPOBEHb
BOCIIPUATHS Y TOKJIOHEHUS. MBICIUTENb MOKAa3bIBAET YPOBHU MOHMMAHUS KaK
NPUHAJIEKAIINE K YETBIPEM KATETOPUSIM: MOCIAHHUKH, MPOPOKH, XPAHUTEIU U
Bepyroue. Y HHUX €CThb CBOM pasnuuusa. K BepxHEW KaTreropum OTHOCSTCA
MOCJIaHHUKH (TIPOPOKH), HAOUM (MMPOPOKH, HO UM HE ObLIa OTKPHITA OOKECTBEHHAS
KHUTA) U Balu (py3bst bora, cBAThIE), a K HUKHEN KATETOPUH OTHOCSITCS MPOCTHIE
monu, Bepytomue B bora - Bepytomue. Ilo Muenuto HMOH Apabu, mronu
coo011ecTBa BO3PACTAIOT B COOTBETCTBUM C YPOBHEM INOHMMAaHHUS CMbICIA asiTOB
Kopana. XoTst MOJIUTBBI KaTeropuii OJJMHAKOBBI 1O (hOpPME, OHU PaA3TUYAIOTCS 10
YPOBHSIM CBOEro BOCIpusTusi U ucnoiaHeHus. [lonoxenue u cmbicn Kopana B ux
riia3ax TakKe pa3IMuHbl M MNPUOOPETAIOT OTHOCUTENBHOCTb. CMBICIBI TEKCTa
Kopana HEBO3MOXXHO YCBOUTHb MOJHOCTbIO M OykKBalbHO. Ero HEBO3MOXHO
BBIPA3HTH S3BIKOM HITH [PEACTABUTD YMOM .

N6H Apabu BwicTymana 3a BCECTOpOHHee wu3ydeHue astoB Kopana.
Meicnutens TpaktyeT ast Kopana «Oymp» (OS), To ecTh, koraa bor moBeneBaer
«OBITHY» TIPU COTBOPEHUM OBITHS, OBITHE BO3SHUKJIO, M B TIOHUMAHUU clioBa TBopIia
OH YyKa3plBaeT Ha UYeTbhlpe acrekra TroBOPSIT O TOM, YTO CIEIYET YIEIUTh
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BHUMaHHe. KTo ckazanm eaMHCTBEHHOE «OBITh» U KOMY, KTO JOJDKEH OBITH OT
«OBITB» M KTO 3TO MOJY4YuT. ITOT asT KopaHa mMMeeT HECKOIbKO MUCTUYECKHX
3HaueHnidi. WOH Apabu ompenenseT O3TH 3HadeHWs Kak kacpar (3
MHOKECTBEHHOCTB), BaxaaT (32>l emuncTBO), Myacup (Uis<ll Bimsromuii Ha) u
myTacup (i) 3arparmBaemsiit), ndma (sLi8Y) oTKpBITOCT) U UX(Da (CKPHITOCTH
¢3aY") appan (JsY) mepBblit) n oxup (mocnemuuit LAY ), 30xup (BUAMMEL Uil )
1 GoruH (ckpbIThlil Gbl! ) 1 camtaer, 4To OHH 03HauaroT aTpuOyTHl Bora®. 3Hanue
¥ TIOHMMAaHUE 3TOTO 3HAHUS BEJCT K MOHUMAHUIO BHYTPEHHEH M BHEIIHEH JTyIIIH.

N6H Apabu BBIIBUHYJ UJCIO, YTO JJIsl COBEPILICHUS Ta BUJIA YEJIOBEK CHaJala
CHUMaeT 3aBecy M oco3HaeT cebs u Mcrtuny. Kornma yemoBek oco3Haer ceOs,
MaTepHATbHBIC U TYXOBHBIC MPETATCTBUSA, OJOKUPYIONIUE ero Ha myTu K McTune,
ucuesHyT, u Mctuna otkpoercs emy. [lonnmanne Mctunbl yepe3 caMOCO3HAHUE —
OJIVH U3 METOJIOB Ta’ BUJIA.

M6H Apabu, o0bsacHss 3anoBenb bora «Jlenb» («/laBaii» (S), onpeaenun ABe
corsacHble OyKBBI KO (&) 1 HyH (U), COCTABISIONIKE 3TO CIOBO, KaK «JIBE PYKH»
bora B corBopenun Apnama . (bakapa: ast 117). JKectom 3TuX IBYX pyK
dbopmupyeTtcs Tein0. MpICIUTE I 0COOBIM 00pa30M OIMCall CO3/IaHHUE YeTOBEKa.

[To MHeHuIO uccnenoBaTensi, MeTod uHTepnperanuu NOH Apabu HampaBieH
Ha ONpeaelieHne MPUPOAbl OOKECTBEHHBIX UyJAeC W BIOXHOBCHHWH, JaHHBIX
IPOPOKaM U CyPUsIM.

MpeicnuTens npuBoauT cienyromme astel «(O, Myxamman), Mbl napoBanu
TeOe YHCTYI0 To0eay, 4ToObl AJTaX MOT IMPOCTUTh TBOM MPEKHUE TPEXHU U TBOU
Oynymue rpexu, 3aBepmiuTh CBOM 0JIaroCIOBEHUS M HANpaBUTh TeOs Ha
npaBHIBHBIA myTh»  (Darx: 1,2-asThl). MbICIHTEIs HCTONKOBAN 3TOT asAT M
TOBOPHUT, YTO CBET Mpopoka Myxammesna CylIecTBOBal Mepea AymamMu Anama u
Ipyrux mpopokoB: «M3 yectu mpopoka Myxammena poasTcs JOAHU, KOTOPHIC
nepeiinyt or Anama B CynHbiil aeHb. «Ero mpopodecTtBo ObIIO SICHO CO BpeMEHU
co3manns Anama (KOrIa OH HaXOIHIICS MEKIy BOJOM 1 3eMieii)y *°,- mumer o.

N6 Apabu WHTEpHpETHpPYET OTH aAThl Kak ¢ (uimocockoil, Tak u ¢
MUCTHYECKON TOUKHU 3peHus. TacaBBy( cchltaeTcs Ha adAT «AJiax mpeocTeperaet
Bac oT CeOsi» (Amu HWwmpan: 28) u memaer BaM NOHATH, npupony bora.
BoxecTtBeHHOE «SI» HE OTpaykaeTCs B MAaTepUAIBLHOCTH, IMOIIMH U BOOOpaKECHUE
JWIIb YKa3plBAIOT Ha €ro CylecTBoBaHHWe. [l09TOMYy HEBO3MOXHO TIO3HATH
npupony bora.

N6 Apabu mnoayepkuBaer, 4YTO 3HAHWE M TPOCBEUICHUE HEPa3pbIBHO
CBs3aHbl. MBICITIUTEh CUUTAET, YTO 3HAHUE BEJET K MPOCBETICHUI0. DTO MPABUIIO
MPOSIBIISICTCS B HEBO3MOKHOCTH W3ydeHHs CyapObl (0¥l Takaup) HayKoW.
[IpuoOperenue 3HaHUN — 3TO OOKECTBeHHas cyanOa. Uepes jkemaHue TBOpIA
JTaeTCsl BHYTPCHHHUM TaJaHT 4deJloBeKa. MBICIUTENh, CChIIAsCh HA HEM3MEHHOCTH
cynb0b1, mpuBeln aat «B moelt cyarbe neno nemsmenno» (Kad: 29) u ckazan: «B
Cynp0e HET HEeCHpaBeAJUBOCTH, BCE, YTO HHU MPOUCXOAUT B KU3HU YENIOBEKa,
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SABJISIETCA OTPAXKEHUEM €ro BHYTpEHHEro Mup. bor ompenenun BHYTPEHHUU MHpP
YeTI0BeKa KaK ero cympoy»’ .

Hapsiny ¢ maTepripeTanueii 3Ha4eHHsI CII0Ba «CBUAETENb», IOH Apabu Takxke
aHaNMM3UpyeT O0KECTBEHHOE 3HAUEHHE POACTBEHHOIO €My CJIOBA «MYyYEHHK». B
UCJIAMCKOM PEJIUTUU CUUTAETCS, YTO YEJIOBEK, KOTOPBIA YMPET, 3alIMILAs PETUTHIO
ucnama, OyJeT Ha3BaH MIAaXUAOM M MOMaJeT B pail CBOOOIHBIM OT rpexoB. I1o 3Toii
NPUYMHE JTOCTUKEHUE YPOBHS MYUYEHHKA CUMTAJIOCh OYE€Hb BBICOKUM CTaTyCOM B
rinazax mycyiabmaH. Mo Apabu ckazan B Kopane: «Kto noBunyercs bory u
[Ipopoky, Torma oHu OyAyT € MNpPOpOKamMH, MpaBEeIHUKAMH, IIAXUIaAMU U
IpaBeIHUKAMH, TOJIYYUMBIIUMU Japbl boxxum». Y1 oHM mydmine komnaHbOHbI. OH
TOBOPHUT, YTO «MYUYEHUKH», ynoMmsHyTele B asare (Huca: ctux 69), HaxongsaTca Ha
IEPBOM YPOBHE OOKECTBEHHOIO MPOCBEIICHHS, T€, KTO 3HAaeT McTHHy . M3-3a
CBOEM TBEpAOM Bepbl B VICTHHY My4YE€HHK TEpsSE€T CBOI JUYHOCTb U JOCTUTACT
o6mmzoctu k Hemy.

[To muenuto MOH ApaOu, 1 BBIHECEHUS MCHBITAHMI Ba)KHA T'E€HEAJIOTHs
yesnoBeka: «ToT, KTO XOYeT CIeA0BaTh €ro 3HAMEHHMSIM, JOJDKEH MPEXIE BCEro
3HaTh CBOKO POJIOCIIOBHYIO. 3HAHUE POJOCIOBHOW OYE€Hb BaXHO B CBSI3U C
Hctunoii. Eciin MBI HE 3HaEM CBOEW POAOCIIOBHOW, MBI HE 3HAEM Ero»™.

61 Apabu nenut Haca® Ha aBa Tuna. «PenurunosHas pomocioBHAs» — 3TO
NPOAYKT BHYTPEHHETO CTpemiieHusi 4esioBeka K Hctune. «Dusnueckas
POAOCIOBHAS MEPENAETCS YEIIOBEKY YEPE3 KPOBb.

MpicauTens cTpeMuTCss 00OCTPUTh MBIIUIEHHE JIOAEH, oOpalasch K asTam
Kopana u 00keCTBEHHBIM TaifHaM, KPOIOIIMMCS BO BHEIIHEM COJEPKAHUH U
nposBJIICHUsIX ObITHs. B TO e Bpemsi BO3HHMKAIOT TMPEACTABJICHHUS O BHEIIHEH U
BHyTpeHHell Hayke. Hayka updan Bomuiomaer 00KECTBEHHYIO HPAaBCTBEHHOCTb
KaK BHENIHE, Tak W BHyTpeHHe. [lo cioBam MOH Apabm, «Cya — 310 pe3yibTar
myapoctu». Hayka — 3710 pesynbpraT npocBemieHus. Takue uaeu, kak «Kto He
UMEET MYJIPOCTH, TOT HE UMEET CYKACHHMS, & KTO HE UMEET MPOCBELIEHUS, TOT HE
UMeeT 3HaHWi» B moctpoeHuu ¢yHaamenta Tperbero Peneccanca B HoBowm
V30ekucTtaHe © TIOCTPOEHUM MPOCBEHIEHHOTO OOIEeCTBA W MPOCBEUIEHHBIX
JUYHOCTEN UTPAET BAXKHYIO POJIb.

UYerBepras ri1aBa qucceprauny HasbiBaeTcs «ColHaJbHbIe W MOPaJbHbIE
Bonpockl B yuennu MUon Apadm». B 310l rnaBe uccinenoBaTenb U3y4uil B3TIISIbI
N6H Apabu Ha poib MOpaJid B pa3BUTUU OOIIECTBA, @ TAKXKE €r0 HJIEH O TOM, YTO
BOJIS U ICUCTBHUE SBIISIOTCA CpelicTBaMU (POPMUPOBAHUS HPABCTBEHHOCTH.

NOH Apabu cBsA3bIBaET BOJIO C JAciicTBUEM. J[BumkeHUE — 3TO 0o0pa3 >KU3HU
st Bcex cymiectB. CyllecTBOBaTh — 3HAYUT, NPEXKIE BCEro, JBUraTbCid W
MeHAThCs. [loaToMy mOHsATHME OBMXKEHHsSI BKIIOYAaeT B ce0s BCE W3MEHEHUS U
IPOLECCHI, MPOUCXOSAUINE BO BCEM OBITHUM M BCEJIEHHOW, B TOM YHUCIE U B
YeJI0BEYeCKOM OOIIECTBE.

CormacHo yueHHWIO TacaBBy(d, y 4YelIOBEKa €CTh JIBa BHAA JEHCTBUI: ajb-
Xapakary-ne-Uxtusapus  (JloOpoBonbHOoe gaeiictBre 4 ia¥l 4S8 all) y  ame-
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Xapakary-np-Mstupopus ~ (HeoOxomumoe — geiictBue 4 ¥l A4S all),
JloOpoBoOILHOE JEWCTBUE — 3TO BBHIOOP UEIOBEKOM 00pa3a JelcTBUN 0€3 KaKkoro-
anbo npasnenus. Heobxoaumoe JelCTBHE MPOTUBOIOIONKHO MPOU3BOJIHHOMY
JNENUCTBUIO, TIPM KOTOPOM YEJIOBEK BbIOMpaeT 00pa3 IEHUCTBUN MOJ BIUSHUEM
cTpaxa, roioja ¥ mnogoOHbIX curyauuii. MOH ApalOu Takke Ha3bIBaeT TaKoe
JefcTBHE IPYyTMM UMEHEM allb-XapaKary-Jb-XapuKuiia (MHCTHHKT 4 Jial) 48 )all)
N6H Apabu Takke Ha3bIBa€T TaKoe JCHCTBUE allb-XapaKaTy-JIb-XapHIKUNS
(MHCTHHKT aJlb-XapKaTy aib-Xapkbs) COrIacHO y4eHUIO TacaBBY(, y deroBeka
€CTh JBa BHUJA JEHCTBUSA: alb-XapakaTy-b-Uktupus ([{oOpoBosbHOE neiicTBHE
anb-xapkary-i- Uktupus) u anb-Xapakaty-n-M3tupus J{oOpoBonbHOe AeiicTBHE -
3TO BBIOOp 4eloBEeKOM oOpa3a JelcTBHS 0€3 Kakoro-aubo  J1aBJICHUS.
Heobxoaumoe neiicTBME NTPOTHUBOIOIOKHO MPOU3BOJIBHOMY JEHCTBUIO, MpU
KOTOPOM YeJIOBEK BBIOMpaeT oOpa3 AEHCTBUSA MMOJA BIMSHUEM CTpXa, Tojoja U
nono0HbIX cutTyanuil. MOH Apabu TakKe Ha3bIBA€T TaKOe JEHCTBHUE JPYTUM
MMEHEM allb-XapaKaTy-Ib-XapumKist (4 )il 4S )l prernnkT)™.

B auccepranuu ormeuaercs, yto MOH Apabu aenui BONIO HAa TpU THIMA:
Hponary-T-ramanau (Bouist xenanust il 83 ), Upomary-1-1a6' (Bosst TaG 3l
@kl ), Upomary-in -Xaxk (Boss uctunbl (3 331))). Tlonstue «Boaw» B Gpunocopuu
N6 Apabu ocHOBaHO Ha TOHSATHUHU BBIOOpa. JTa cBOOOAA BHIOOpPA B YEIOBEKE
3aBHCHUT OT BO3MOXHOCTH M MOATOTOBKH, faHHOW borom. CBoboaa BeIOOpa — 3TO
VUHIUBUYaAJIbHAST BOJS Ka)XJOTO 4YEJIOBEKA, BOJIEBBIE CKJIOHHOCTH, >KEJIAHUS U
cBO0OOIHAS JEATENBHOCTD, MIPOSBIISAIONINECS Yepe3 HUX.

HccnenoBatens 0OOCHOBBIBACT TOT (hakT, UYTO MBICIHUTENb pa3padboTal
yHUKaNbHbIA npuHuMn o0 ane. Wpmem MOH Apabu o «mymyn yp-paxmar
(«BepxoBeHCTBO MmiIocTh boxueitn) u «amamy capmaguatuil azad» («HakazaHue
aga He BeyHO») mpenctaBieHbl B «Dycycyn xukam» («Pagoctb MyApocTu») u
IPOAHAIM3UPOBAT €ro Ha OCHOBE TOJKOBaHMsS asToB Kopana. Meiciurens
TOBOPUT, YTO MUJIOCEPUE — ATO TJIABHBIA 3aKOH MCJaMa, U TOBOPUT, YTO MEPBbIN
asT Kopana «bucmmmiaxup paxmanup paxum» («S HaumHato Bo ums bora,
MunoctuBoro 1 MuinocepIHOro») Takke ToBOpUT o Musiocepauu bora u goOpote
ero. [Ioatomy yrpo3a aga He sIBJII€TCSI OCHOBHBIM 3aKOHOM Mciiama. Munocepaue
BCET/Ia CyllIecTBOBalO BMecTe ¢ camor MctuHou. Bor mouemy Ero musocepaue
npeBsiie Bcero. MMoH Apabu 3asBwi, uto B [lenbp Bockpecenus st Bcex, KTO
yBepoBasl B EnquncTBo bora, Bpata Pas OyayT OTKpBITEL. DTO NOCTAHOBJIEHHUE OH
OPUMEHSET K MPEACTABUTENSAM 000 BEpbl U PEIHMIUHU, BEPYIOUIUM B €IUHOTO
Bora®".

[1o MHEHMIO MBICIHUTENS, «MABCHAT» («rpex» 4xazsl) He SABIAETCH YEM-TO
CBOMCTBEHHBIM YeJioBeueckor mpupoje. [lomo6Ho ToMmy, Kak MUIOCTh boxkbs
IPEAIIEeCTBYET BCAKOMY I'pexXy, THEBY U aJCKUM MyKaM, Tak U IPHUPOJA YEIOBEKa
IpelecTBYeT ero rpexy. Mrak, yenoBeka *IyT TOJBKO OJ1aroJlaTh U MPOIIEHHUE.
N6u Apabu: «OH (m.e. Xak. - A.b.) Bcero Juiib X0TeJ, YTOOBI OHU MOJIHIIUCH EMY,
Y 3TO NOKJIOHEHHME MPOMCXOAWIO Ha pa3HbIX YpoBHAX. Kaxnplii ypoBeHb MMeeT

0 a-514 1 iz 1985 cipalall i€l ) g Al cila gl e o)
St 0a-277. 3iz L1985 calall iUl gy A s gidl) | e o,
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cBOIO (hopMy MOTHTBBL CaMasi BEMKasi i BhICOUAiIIas MOIHTBA — MOOHTH Ero’,
Llenbto 3aHATUN JTIOOOBBIO B 3TOM MECTE SBIISETCS BHYTPEHHEE XKEJIaHue U
CTPEMJIEHHE MOJISIIIETOCs K TOMY, O YEM OH MOJIUTCS.

JluccepTaHT yTBEpXKAAeT, 4TO Cy(PUH TOCTUTAIOT OMPEICICHHBIX CTAaTyCOB
npu OoJiee TJIyOOKOM MOHMMAHUU MPAaBWII WIapuara U TpeOOBaHUN MOKJIOHEHHUS, a
NOH Apabu oTMeuas, 4To 3TH CTaTyChl ACIATCS Ha YEThIpE:

1. He nomkHO ObITh HUKAKUX MPENSTCTBUN WM COMHEHUN IPU MEPeXoe OT
OJIHOTO JeHCTBHS K Apyromy (J=d A J=8 (),

2. Ilepexon oT 3a0polIeHHOCTH K 3a6pomenHocTr (&5 Al & 55 (). IIpu sT0M
JOJKHBI BO3SHUKHYTb ONPEIEICHHBIE MPENATCTBHUS.

3. Iepexon ot xaeiicTBust K oTKazy (L5 Al J=8 (<) M0IKEH COMPOBOKIATHCS
NPENSTCTBUSIMU U COMHEHUSMH.

4. Tlepexon or 3a0pouieHHOCTH K AekcTBuio (J=8 ) &5 (), B kKOTOpOM
MCYE3ar0T BCE MPEIATCTBUS U COMHEHHSI.

B nuccepranium Ha ocHoBe wuuei MOH Apabm aHamuM3upyeTrcss BOIPOC
IYyXOBHOW M (PU3UYECKOW 3pENIOCTH 4YEJIOBEKa, €ro CO3JaHUusl, €ro CYyIIHOCTH,
BOMpOC ero mecra B obmiecTBe. [loHATHE MAEaIbHOTO YeNOBEKa BIEPBHIE OBLIO
BBEJICHO B Hay4HbId 000poT MyxuaauHoM ubOH Apadu. Ilo MHEHHIO MBICIHTENS,
ATO CUHOHUM MOHSTUSL «UACAJIbHBIA YEJIOBEK, MPEXAE BCEro, pasyM HIIU, MPExX]Ie
BCEr0, AyIIa, MIPEKIE BCETO pa3yM»53. Briepeie Becemorymmit bor cozgan Pazym
u3 00XECTBEHHOT'O CBETa U MPOSBWI €ro oopas u GpopMy B BUJIE COBEPIICHHOTO
YeJIOBEYECKOI0 CYyIIeCTBa.

N6H Apabu aHanu3upyeT YeoBeKa U JaeT Cleayroliee MHEHUE:

o s bbbl 51 e o Il 5 5 S 5 S8 53 Ol sl il Ca e Y] O ple)
il LBl (o Ly syl

Cmolcn:  «3Hall, 4YEIOBEK OTJIMYAeTCs OT JPYyTHX CYIIECTB CBOHMM
UHTEJUIEKTOM M MyJApoCcThlo. Eciau OH HE mNoTepsul JadibHOBUIAHOCTH M HE
CHUCXOJUTEJCH K OCTHXKEHUIO CBOEH 1I€JM, OH BCETJa JIOOHT Jiydmue paboThl,
BBICIIME UMHBI, CAMBIC H3SIIHbIC Bem» . Ilo yuenmio M6H ApaGu, camoe
IPaBUJIBHOE, YTO MOXKET CHENaTh YEJOBEK ISl ce0sl, — 3TO HE OCTAHABIMBATHCS
HA 1I€JIM CTaTh COBEPIICHHBIM U HE OT/ABIXATh /10 KOHIA pA0OTHI.

N6H Apabu nenut tpakrat «Tax3ubyn Axiak» Ha ClenyIolue BOCEMb TJIaB:
1. IInoxue maHepsl.

2. Xopollue MaHepBhl.

3. IToxoTb.

4. I'HeBHad MOXOTb.

5. IloBecTBOBaHME O MOXOTH.

6. Buapl 1 yacTH 3THKHU.

7. CriocoObI OCBOCHUS MTOBEICHUS.

8. KauecTBa wuACaJIbHOIO YeEJIOBEKa, O00JIAJAIOMIEr0 BCEMH XOPOIIMMH
KauyeCTBAMH.

%2 5a-372-371 1946 oal) LI a1y p oSall  pod 50
>3 Kommros H. TacasByd. bupunun kut06. -Tomkent: Esysun, 1996. — b.145
Mod s e 0 3ENAYL G 0y e S8 111986, 9-0m
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[To yuenuto MI6H Apabu, Mano mrojied, Ybs MPUPOJA CMEIIaHa C XOPOITUM
XapakTepoM, U 100poTa B UX MPHUPOJAE MPEBOCXOTUT IPYTHX JIOAEH, UMEIOIINX
XOPOLLIHNHI XapakTep.

Aaa) BMAY) e ol sl (V) () shaliy g Gl Calias a8 52 gesall (3AY) 8 Gl
S i) g e A Y G el BYAYI e o) pal) Ul 5 Do (518

Ectp moau, CKIOHHBIE K TUIOXOMY TOBEICHHIO, U WX OOJBIIMHCTBO. 3710
nmpeolIiagacT B UX HpHpPoze . ECiIH 4enoBek cleayeT TONbKO CBOSH mpupose 6e3
pPa3MBIIIJICHUH, MPOHULIATEIHPHOCTH, CKPOMHOCTH W TIOBEACHHUS, TO >KUBOTHOE
noBeZieHre B0300J1aaeT. Benp yenoBeka OTIMYAET OT >KMBOTHBIX MBIIIJICHUE U
MPOHUIIATENTLHOCTh. EClin 4enoBeK He MOJIb3YyeTCs XOPOIIMMHU MaHEepaMH, OH
CTAHOBUTCS TOBApHIIEM >KMBOTHBIX. B HeM mpeobiagaeT MOXOTh, HCYE3aET
CKPOMHOCTb, THEB CMEHSIET CITIOKOMCTBHE, THEB U 3aBUCTh HE UCUE3AI0T U3 HETO.

N6H Apabu ykaspiBaeT Ha yejoBedecKui HadC Kak Ha MPUYUHY PA3ITHUYHOTO
MOBECHHS: s Liail candi 5 (58 GO (uiills udill o8 5 (SDAY) (DAY dun sall Alal) Lald
Lo Lgiad s sill 038 (o Haal (SIAY) apen 5 A8LUI (il 5 dpacardl (il 5 A0 s lll il A
S (5 Al A o iy L lgie 5 (5 4 iy La L 5 cplaaly ity

Cwmoicn: «[loxoTh — mpuyMHa, IO KOTOPOM JIIOAM BEAYT CEeOsl MO-pa3HOMY.
Hadc nmeer Tpu cuiibl: 4yBCTBEHHBI Hadc, THEBHBIM HaC M KPaCHOPEUMBHIN
Hadc. Bece nmoBenenue coznaercs u3 3tux Tpex Hadc. HekoTopble U3 3TuX kenaHui
BO3HUKAIOT IO OTAEIbHOCTH, HEKOTOpbIE COYETAIOT B cebe /Ba, a HEKOTOphIE
COUETAIOT B cebe Bee TPy .

N6H Apabu TOBOPHT, YTO JIEYHTH CBOM «Oome3Hm» (el 4ws 3 )
HEOOXOIMMO B 6ophOe ¢ HaDCOM, U Pa3IeIIHII UX Ha CICAYIOMINE TPH IPYIIIEL

1. «anb-aMpo3y-1b-akBom» (J)8Y) (al 1Y) “GonesHs cioBa”)

2. «anmb-aMpo3y-Ib-ady'om» (J=Y) =l <Y “Gonesnp xapaxTepa”)

3. «ap-aMpo3y-Ib-axBaiby (JsaY¥) (al 1Y) “GonesHs cocTosHUA)

N6n Apabu Ha3pIBaeT 3aroBOpbl, KJIEBETY M Jpyrue OOJE3HU peuu.
«bone3np» xapakTepa (WM MOBEACHNE) OTHOCUTCS K BBIIIOJIHEHUIO ICHCTBUS pau
KaKOH-TO MUPCKOW BBITO/BI, HAIPUMED, JJISI IPUBJICYCHHUS] BHUMAHUS U TIOXBAJbI.
K uncnmy Oone3Heil COCTOSHUS OH OTHOCHJ CTpeMIJIEHHWE CONMHM3UTBCS C
YMHOBHUKAMH, JIbCTUTh UM, CTPEMIICHHE K CJaBe C LETbI0 MPUOOPECTH JIOKHYIO
pemnyTamuio.

N6H ApalOu NOJHOCTHIO MPOAHAIM3UPOBAT BCE ACHEKThI CBOOOJBI BOJIA C
MOMOIIBI0  CBOGW  TEOpUU  «BaXJaTy-lb-BYJKyn». Ecmu  cymmupoBath
BBICKAa3aHHBIE UM MBICIIA U MPEJCTABIEHUS O CBOOOJIE BOJHM, BEYHBIX MyKax aja,
BEPXOBEHCTBE MHJIOCTH Boxuell n Musocepuu «rHeBay, TO OH BBIIIET U3 PaMOK
TPaJUIIMOHHBIX IIAPUATCKUX TPABHUII M BOIIEI B HOBYIO SIIOXY, U MBI CBUICTEIN
€ro CBOOOJHOI'O BBIPAKCHHUS HOBBIX HJeH. MaeanbHbIM YeIOBEK — CBETJIBIM U
Mypbiid 4enmoBek OH MpeoaoseBaeT MOPOKH, CBONCTBEHHBIE CBETIOMY UYEIOBEKY,
Takhe KaK THEB, HEHAaBUCTh M OOHMAa, U MOXKET MPAaBHIBHO HCIIOJIB30BATH CHUJIBI
cBeta W OrHsa. He 31uThcs HUM B KaKOW CUTYaIMH, TO €CThb YMETh COXPAaHATh
CTIOKOWCTBHE M YPaBHOBEUICHHOCTh, HUKOTJA HU Ha KOTO HE OOMKAThCS, YMETh

% 5131986 « S e 1S BMAYI il e O
% a-15.1986 « ,Sill a1 o€ SYAY) (uded e Gl
3 52-311-309 .1994 ¢ paill dnsas :(3died , udil) dpulaa & (el 2 55 208 )
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IIPUHATH €0 CO BCEMM €r0 HEOCTaTKaMHU, OTPULIATEIBHBIMU U IOJIOKUTEIbHBIMU
KayecTBaMH. B Takoll cuTyauuu — 3TO OOJIBIIOE MY>KECTBO BO3AEPKATHCA OT
pa3HBIX IJIOXUX CJIOB. YMETh 00paIiarbcs ¢ HEXKHOCTHIO M JIACKOBBIMHU CJIOBAMH —
3TO CPEACTBO HM30€XaTh MPOKJIATUN W CTpajaHuil. Benp B Haponae roBopsT, 4TO
«J100pbIe COBa — MMINA JJs KU3HW». W, 4esoBeK, KOTOPBI MOMKET clenaTh
n00po CBOEMY Bpary, SIBJISIETCS MOMCTUHE COBEPIIEHHBIM YEJIOBEKOM.

B wuccnenoBaHuM TMOAYEPKUBAETCS, 4YTO YYEHWE U TEOPUU, U HUJEH,
paccmoTpennbie UOH Apabu, HayuyHO-TBOpUeckoe Hacieaue LlenTpanbHolt A3um,
Pa3BUBILKE 3TH HJEH, B TOM YHCJIE HAYYHO-TBOPUECKOE HACIEAUE MBICIUTENECH,
TBOPUBILIKMX B HAalI€l CTpaHe, MOMOTYT MOJIOJIOMY IMOKOJEHUIO CO3[aTh OCHOBBI
Tperbero Pueccanca B HoBom VY30ekucrane, 4ro BaxXHO B (POPMHUPOBAHUU
YPaBHOBEILIEHHOI0, IIIMPOKO MBICIIAIIErO YEJI0BEKa.

3AK/IIOYEHUE

Ha ocHOoBe wu3ydeHuss 3HA4YeHUS COLHUAIbHO-(QUIOCOPCKUX  B3IJIAIOB
Myxuanuaa uOH Apabu B ucropun ¢GuiIocopuu W MX MeCTa B BOCIHTAHUU
MOJIOZIOTO TOKOJEHUS OBbUIM CHeNaHbl CIEAYIOIME HayYHO-TEOPETUUYECKUE
BBIBOJIBI:

1. Amnama Myxunaua uOH Apabu, OJWH W3 BEAYLIUX IMPEIACTABUTENICH
uciIaMcKol ¢uinocobpun M ydeHUs TacaBBY(, CO3JaBIIMA yYEHHE «BaxJaTyjb
BY/UKY1» M KOHIIETIMIO COBEPLICHHOI'O YEJIOBEKA, OLICHEHHBbIN Kak «Benukuit
Yuutenp» «an-Oyryxat an-makkuiis» - («OTKpoBeHUE TallH MEKKW») U TaKUE €ro
npousBeneHus, Kak «Pycycyn xukam» («/IparoueHHOCTH MyIpoCTh»), MPU3HAHBI
Hanbosiee BaXXKHBIMU MPOU3BEICHUSAMHU B PACKPBHITUM UCTUHHOM CYIIHOCTU YUEHUS
tacaBBy(d. MOH Apabu - OaWH M3 BEIMYAMIIMX OOrOCIOBOB, BHECIIMI BKJaj B
TEOopeTHUecKoe 000CHOBAaHME TacaBBY( mocpencTBoM Oosee YeM MATUCOT padorT,
COOTBETCTBYIOIIMX  HCIAaMCKOMYy  BepoyueHuto. [lostomy 10 cux mop
peACTaBUTENIN 3TOU 00JIacTH MpocHaBisitoT ero kak «lllaixynp-akOapy» (Benukuii
Macrep).

2. Tpyn U6H Apabu «Pucanau Byxyaus» («Tpakrat o ObITHM») NOCBSALIEH
BBISICHEHHIO OOIIMX BOMPOCOB OBITUS U TOJBEPrHYT 3MUCTEMOJOTHYECKOMY
aHanu3y. MBICIUTENb Pa3BUJI CBOE YUYEHHE O IO3HAHWU YEpPE3 «EIWHCTBEHHOE
IIPOUCXOXKJICHUE OBITHUS» U «IIPOCBETIIEHHE BHYTpeHHEro mupa». OH 0OBICHUI,
yro ObiTHEe bora m uenoBeka — 3TO €AMHCTBO. YUYEHHE MBICIUTENS O «EIAUHCTBE
OBITHS» B MYCYJIBMaHCKOUM (PriIocOpUU CIYy>KUT HE TOJIHKO OCHOBOU CyeBepui, HO
U Pa3BUTUIO T'YMAHUCTHUYECKUX WIEH, KIaJeT KOHEL OTAEJIEHHUIO ayXa, QYU OT
Tea U MPOTUBOMNOCTABIIEHNUE NYIIN TEIY U JyXOBHOTO MaTEPHAIBHOMY .

3. Teopuss IOH Apabu «BaxnmaT ynp-ByKyI» J0Ka3zaja CyIIECTBOBAaHHE B
00XECTBEHHOM 3HaHMM TPEJCTaBICHUNH 000 BCEX MaTepHalbHBIX BeIllax, HX
IPOUCXOXKJEHUE OT HEro M NPHUHIMI BO3BpaTa K HEMY B KOHUE. MbIcauTensb
CUHTE3UPOBAJ penurno3Ho-punocodckoe Hacieaue Jpesueit ['pennn u KyabTypy
HapogoB Bocroka u agantupoBan ux Kk KopaHy u xaaucam. DTO HpHUBENO K
TJIABEHCTBY CO3€pLATEIbHO-MBICICHHOTO HAIMpaBICHUS B UCIAMCKOW Quiocodun
HaunHas ¢ cepeanHbl XII Beka M 3acTaBuiIo cy(ueB 3aayMaTbCsi O BCEJICHHOM,
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CBOMCTBAaX 4€JOBEKAa, MUPO3JAAaHUU U UYEIIOBEUECKUX OTHOUIECHUSX, COBEPIICHHOM
YeJIOBEKE HapsITy C O0KECTBEHHBIM 3HAHUEM.

4. 6 Apabu mpoen updoH-pmrocodckuii aHanmu3 ObITUS U HEOBITHS U
obocHOBan TOT (hakT, 4TO ajxaM, TO €CTh MUP HEOBITHS, HE CIIOCOOCH TO3HATh
Huyero, kpome Mcrtunbl. [loroMy 4TO, KOrjla 4eliOBEK BIEPBBIE pa3OUpacTCs B
cebe, OH MoHUMaeT cyTh. [loATOMY yYeHBI paLMOHATU3UPOBAT MUCTUUYECKUN
OmBIT TacaBBY(} Kak Gui1ocodCKyro CUCTEMY €IMHCTBA U €AMHCTBA OBITHSI, TO €CTh
BaxJaT alb-BY/KYA. ATpUOyThl 00KECTBEHHOTO COBEPIICHCTBA CYMMHPYIOTCS B
yesoBeKe. TOJMbKO COBEpUICHHBIM YEOBEK MOMKET MOJHOCTBbIO IMOHATH CamMoro
ce0s.

5. 16 Apabu B cBoeil pabore «Dycycyn xukam» omucan 4eloBeKa Kak
«CYMMY» OBITHS, OCHOBBIBasICh Ha TOM (pakTe, 4TO OBITHE CTAaHOBUTCS KUBHIM
Onarojapsi 4eJIOBEKY, U UTO YEJIOBEK MPEACTABISIET COO0N COBEPIICHHYIO MO/IENb,
B3ATYI0 W3 Bcero ObiTha. OH Takke JOKa3ad, 9TO TOJBKO OOKECTBEHHBIA CBET
MOXKET OCBETUTh YEJIOBEUECKOE Ceplle, YTO Aylla MojJoOHa 3epKaldy W 4TO, €Cld
KOKIpIM XOoueT YyBUAETb JULUO boxue, eMy HEOOXOOUMO OCO3HaTh U
YCOBEPILIEHCTBOBATh ce0s. JTa Teopus, Kotopytro MOH Apabu cuurtan eauHOU ¢
AJllaMOM U Ha3bIBal €€ OO0XKECTBEHHBIM CJIOBOM, MOCIYXHJIa OCHOBOW TEOpUU
tacaBBy(]. Benb «3HaHUEe €CTh pe3ybTaT MPOCBEUICHUSA. Y KOrO HET MYIpPOCTH, Y
TOTO HET CYXIEHUS, a Y KOrO HET MPOCBEILEHUS, Y TOTO HET 3HAHMUSI.

6. Uro kacaercs Hayku ¢ukxa, MOH Apalu yTBepkaan, 4TO PEIUTHO3HBIM
JIOJIIM HEOOXOIMMO 3HATh OCHOBBI CBOMX YOSXKICHUM U 4TO OOBICHEHHE METO/IOB
pEIUruu  JOJDKHO OCYUIECTBIATHCS B COOTBETCTBUM C pPa3yMOM U PEYbIO.
OueHuBasg ypoBEHb IMPABOBEIOB, MOKHO CKa3aTh, YTO HUX BBICOKHA YPOBEHb —
«MDKTHXaa» (MPHHATHE CBOMCTBEHHOTO IIPOPOKAM IIpolecca O0KECTBEHHOU
OJlarofaTy TMOCPEJICTBOM pPa3BUTHUA BHYTPEHHHMX CIHOCOOHOCTEH), OmpaBiaHHBIN
TE€M, 4YTO OHM MOryT Tmpou3BecTu. [lo 3TOi TpuUYMHE TPU OCHOBHBIE BETBU
MHUCTHYECKOHN ropucnpyaeHuuu npusHarot KopaH, CyHHY M HIKMY U OTBEPTarOT
KuHac.

7. Ananuzupys ¢unocodckue Hayku, MOH ApaOu olieHMBaeT UX Kak 0CO0yI0
HayKy, KOMy OHa JlaHa, TOT MyJp U yMeH. OTMeuas, 4yTo 3Ta HayKa JeTajlbHa U
paKkTU4YHa, TeopeThueckas ¢uiocodus JeraeT CBOM BBIBOJbI PANMOHAIBHBIM
oOpa3oM, T.e. HUHTEUIEKTYyaJIbHBIM  IyTeM, pe3yJbTaTbl MOTYT  OBITh
MOJIOKUTEIIbHBIMA WM~ OTPUIIATENIbHBIMHU, a TMpakTudeckas dumocodus
dbopMuUpyeTCsS Ha OCHOBE TacaBBY( YMEHHUH 3THX Cy(pHEB, €r0 OCHOBON CUHTACTCS
«UIMH TaDKAUTUAOT» («cusitHue boxbero cBera B uenoBeke»). OH yTBEpKIaeT,
YTO PEJIMTHO3HBIE M €CTECTBCHHBIC HAyKHW, MaTeMaTWKa W JIOTUKA B (Quiocopun
MPEBOCXOMSAT CJIIOBO M 4YTO KPOME ATHUX YETHIPEX HAYK HE CYILIECTBYET JIPyrou
HayKH.

8. I6n Apabu nokazan pasHHIy MEXIy ToidkoBaHueM Kopana u Ta’BuiieM, a
Tadcup packpbIBaeT coAepKaHuE, UICTOPUIO, MPUUMHBI U 3HAYeHUs asaToB KopaHa,
TOT/Ia KaKk Ta’ BUJ — 3TO O0KECTBEHHOE OTKPBITUE BHYTPEHHETO CMbICIA asiTOB
Kopana. cTtuxu KaxJoW CEKThl OCHOBAaHbI Ha TOM, YTO 3TO YHUKAJIbHBIA MYTh.
Hayky Ta'Bun odeHb TPyAHO OCBOUTb, U OHA CUMTACTCS HAYKOW, JTOCTOMHOMU
TOJIKO MUCTHKOB.
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9. UOH Apabu cBs3a1 BOJIIO C ICUCTBUEM U Pa3JeiII €€ Ha allb-XapaKaTry-Jib-
u3thpapus  (I0OpOBOJNIBHOE  JEHCTBHE) W allb-XapaKary-Jib-U3THpapus
(mHeobxomumoe geiictBue). [lomsitne «BoMM» B (PUIOCOPCKUX BO33PEHUSIX
MpeiciuTensi MOCTPOCHO Ha OCHOBE MOHSATHSA BBIOOpa. JTa cBoOOma BHIOOpa B
YeJIOBEKE 3aBHCHT OT BO3MOXKHOCTH M HOATOTOBKHU, naHHOW borom. CsoOoma
BbIOOpA — 3TO MHIMBH]IyalbHAas BOJIS KaXKJI0T0 YeJ0BEKa, CBOOOa BOJIH, KETaHUs
U CBOOOJIHAS AESTENbHOCTD, TPOSBIISIIOLIASCS Yepe3 HUX.

10. B mopasibHoM yuenun MOH Apabu moguyepKUBAETCSs, YTO €CIU YEIOBEK
clenyeT CBOeil mpupojie 0e3 pa3MbIIUICHUN, MPOHUIIATEbHOCTH, CKPOMHOCTH U
MOBEJCHUS, TO >KUBOTHOE IIOBEJIEHHE BO3bMET BepX. UenoBEK OTIMYAETCS OT
KUBOTHBIX MBIIUICHUEM U TOHUMaHHEM. Eciiu yenoBek He Moiab3yeTcsl XOpOIIMMU
MaHepaMu, OH CTAHOBHUTCSI KOMIIaHbOHOM >KMBOTHBIX. B HeM mpeobiiagaeT moxoTs,
UCYE3aET CKPOMHOCTb, THEB CMEHSET CIIOKOMCTBUE, THEB U 3aBUCTh HE MCUE3AIOT
u3 Hero. ['oBops 0 TOM, 9TO HEOOXOAMMO JICYHTHh CBOM «0O0JIE3HW» B OOpHOE C
HadC, OH UX HA3BIBAIOT «allb-AMpPO3Y-JIb-akBOI» («boe3Hb CI0BY), «anb-AMpO3y-
ab-ad'om» («bosie3Hb COCTOSAHUS»), U OH OOBACHUI 3TO B (popme «alib-AMPO3y-Jib-
axBaib» («0OoJie3Hb XapakTepa»). «Macuat» (Tpex) He MPUCYI] YeJIOBEUYECKOU
npupoze. [lono6HO Tomy, Kak MHUIOCTh BOXbsS TpealecTByeT BCIKOMY TIpexy,
THEBY U aJICKUM MYKaM, Tak ¥ IPUPOJa YeI0oBeKa MPEeIIECTBYET ero rpexy. rak,
YeJIOBeKa JKIyT TOJIBKO 0JIaro/iaTh U MpOILEHHUE.

Ha ocHoBaHWH M3/10K€HHBIX BHIBOJAOB ObLIO NPU3HAHO L€JIeCO00PA3HBIM
PEKOMEHI0BATH CJIeAYIOIIHe NPeAJT0KCHHS:

1. B yupexneHusix,  CHCHUAIU3UPYIOIIMXCS  HA  PEIUTHO3HO-
IPOCBETUTENHCKOM 00pa30BaHUM, BKJIIOYUTH B COJIEp)KaHUE Y4EeOHBIX KypCOB
takue TnpenMersl kKak «Cydusm-rHoceonorus», «Teomorus», «Mcmamckas
¢unocodus», MpeAMEThI, TOCBSIIEHHBIE TacaBBy(] yueHuto MOH Apabu, u
UCII0JIB30BaTh UX MPH pa3pabOTKE MPOrpamm.

2. Pa3pabotath HOBOE MOKOJEHUE YYEOHOU JIUTEepaTyphbl U KiIacCU(PUKALUIO
MOHSTUM, SJEKTPOHHBIX YUYEOHUKOB W SHIMKJIONEAUN MyTeM BHEAPEHUS Kypca
«TacaBByd yuenue MOH Apabu» B IUCUHUILIMHY NPEIMETOB, MPENOJAaBAEMbIX B
cucreMe MexXayHapOaHON UCIaMCKOM akajaeMuu Y30ekucraHa, B BeiciieM
Menpece Mup Apabu.

3. CoBmectHo ¢ Komwurerom mno agenam penuruu Kabunera MunuCTpoB
PeciyOnuku  Y306ekuctan u YHuBepcuteroM BocTtokoBenenuss umeHu AOy
Paiixana bepynu, 00pa3oBaTenbHBIMU YUPEKICHUSAMH, CIICITUATU3UPYIOITUMUCS B
peNuruo3Hon  cdepe, OpPraHu3oBaTh HAYUYHO-TEOPETUUYECKYIO KOH(EPEHLHUIO
«TeopeTuko-MeTOA0JIOTHIYECKIE OCHOBBI ~ HCCJIENOBAaHUS TacaBBY(] ydeHuUs
MyxugauHa uoH Apadbuy.

5. IlpoBomuth pabOTy COBMECTHO C MEXKIyHApOAHBIMH  HAy4YHO-
UCCIICIOBATEILCKUMHU  [IEHTpAaMU 1O BHEJAPECHWI0 B  Hay4YHBIA  00OpPOT
npousBefeHuit U6H Apabu, COXpaHUBIIHECS B MUPOBBIX PYKOMHUCHBIX (POHIAX U
O6uOIMOTEKaX, CIEIaB MEPEBOIbI MEPBOMCTOYHHUKOB.

6. B coBpeMeHHY10 310Xy, KOra BOIPOC UCKOPEHEHUS KOPPYILIUN MOIHSIICS
HAa YPOBEHb TOCYAApPCTBEHHOW TOJUTUKH, OPraHU30BaTh TeJeNepeaay,
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pazuonepenayu 151 KpYyTJble CTOJIBI Ha  TeMy «TacaBByd
CaMOCOBEPILICHCTBOBAHUE.
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INTRODUCTION (Doctor of Science (DSc) dissertation abstract)

The aim of the research work is to identify the specific features of the socio-
philosophical views of Muhiddin ibn Arabi.

The object of the research work is the works of Ibn Arabi such as “Ar-
Risalatul wujudiyya”, “Risalatul waqt valon”, “Risala fi asroriz zatil ilahiyya” and
“Nuskhatul haq”.

The subject of the study is to determine the place of Ibn Arabi's socio-
philosophical views in the history of the teachings of tasawwuf and the socio-
philosophical significance of his views on existence, human existence, nature, time,
space and time.

Scientific novelty of the research is as follows:

philosophical, tasawwuf-scientific problems are revealed (being, knowledge,
attributes of God, morality, man, nature, space and time), which occupy a central
place in the scientific heritage of Ibn Arabi, are the basis for glorifying the thinker as
“al-Sheikhul Akbar” (Great Sheikh ) and the important role of these views in building
the foundations of the Third Renaissance, increasing knowledge in society,
strengthening the ideological immunity of the younger generation by enriching the
spiritual and scientific world, raising it to be virtuous;

the concept of “Wahdatul Wujud” by Ibn Arabi in “Risalai Wujudiya” is defined
regarding being and non-being, self-awareness, the essence of being and the
connection of the category of time with quantity (the manifestation of time in quantity
in being), the dialectical relationship to the movement of the Universe, the movement
of movement. Philosophical features such as constant renewal, circular and eternal
motion, past and future are revealed in the context of a human prism;

the role of such ideas as the fate of man, dependence on the will of the Creator,
the choice of faith, the supremacy of God's mercy, the role of Sufi ethics in the
formation of an environment of tolerance, Sharia law, personal experience and
competence, status (the transition from action to action, the transition from
abandonment to abandonment, transition from action to abandonment, transition from
abandonment to action) principles, both horizontal (the role of principles of spiritual
value, ideological distance) and vertical (spiritual perfection, spiritual maturity,
moving from one quality to another quality) in the purification and education of the
soul were revealed;

the characteristic of the category of time is defined in Ibn Arabi’s treatise “al-
Futuhot al-Makkiyya” (the relationship of time with quantity, the manifestation of
guantity in being, the dialectical relationship to the movement of the world, circular
and eternal motion) - this is “faqd” (loss of time) in tasawwuf and “vaid” (being in
time, possessing it) are the original basis of affairs, and the relativity of time, signs
arising from non-existence, stretch like imagination, and the value of time is revealed;

it is substantiated that according to the concept of Muhyiddin ibn Arabi about the
“perfect man” (“mind comes first”, “nafs comes first”, “mind is ashes™), “I” is the
“believing Self” (submissive, disciplined, restrained desire ), the “reprehensible Self”
(does not escape natural desires, “self-exploring”) manifestations of “evil
commanding nafs” (unbridled, not turning away from evil) and the significance of the
sexual, angry and eloquent power of nafs in shaping human behavior, as well as
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diseases nafs “disease of speech” (conspiracy, gossip), the need to overcome “disease
of character” (boasting, self-interest) and “disease of condition” (compliment,
careerism) is justified.

The implementation of the research results. Based on the obtained scientific
results of revealing the meaning of the socio-philosophical views of Muhiddin ibn
Arabi:

conclusions and proposals on philosophical, scientific-tasawwuf problems
(being, knowledge, attributes of God, morality, man, nature, space and time), which
occupy a central place in the scientific heritage of lbn Arabi, which are the basis for
glorifying the thinker as “al-Sheikhul Akbar” (Great Sheikh), the role of these views
in building the foundations of the Third Renaissance, increasing knowledge and
enlightenment in society, strengthening the ideological immunity of the younger
generation by enriching the spiritual and mystical world, bringing it to perfection were
used in the preparation of promotional materials for the Center for Islamic
Civilization of Uzbekistan for 2021- 2022 about the life of thinkers, including
paragraph II of the Road Map “Research of the scientific heritage of ancestors who
contributed to the development of world science and civilization, and promotion of
the achievements of the new period” to ensure the implementation of the conditions
specified in the section on spiritual and educational propaganda activities . (Certificate
of the Center for Islamic Civilization under the Cabinet of Ministers of the Republic
of Uzbekistan dated February 13, 2023 No. 08-17/140). As a result, it served as a
scientific resource for objective coverage of problems of justice in society,
harmonious study of religious and secular sciences, education of young people as
perfect people with high spirituality;

conclusions and proposals on the concept of “wahdatul wujud” by Ibn Arabi in
“Risalai wujudiya” regarding being and non-existence, self-awareness, the essence of
being and the connection of the category of time with quantity (the manifestation of
time in quantity in being), its dialectical relationship to the movement of the Universe,
circular movement and proposals on philosophical features such as constant renewal,
circular and perpetual motion, past and future were used by order of the Muslim
Office of Uzbekistan in the content of the teaching aids “Tasufuf”’, “Fundamentals of
Philosophy” prepared for religious educational institutions and curricula of
educational courses organized by for religious workers at the Mir Arab madrasah
(Certificate No. 02-03/1074 of the Committee on Religious Affairs of the Republic of
Uzbekistan dated February 22, 2023). As a result, this served as a methodological
basis for enriching the content of published publications and expanding the worldview
of students of advanced training courses, developing methodological
recommendations for religious educational institutions and research centers;

proposals and recommendations on the role of such ideas as the fate of man,
dependence on the will of the Creator, choice of faith, the supremacy of God's mercy,
as well as the role of Sufi ethics in the formation of an environment of tolerance,
Sharia law, personal experience and qualifications, status (transition from action to
action, transition from abandonment to abandonment, the transition from action to
abandonment, the transition from abandonment to action), principles regarding the
place of horizontal (spiritual value, ideological gap) and vertical (spiritual maturity,
the transition of spiritual maturity from one quality to another) principles of tasawuf
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knowledge in purification and education of the soul and in the purification of the soul
are reflected in connection with the implementation of paragraph 152 of the tasks
given during the visit of the President of the Republic of Uzbekistan to the
Surkhandarya region on October 17-18, 2019 “Preparation of small, popular
brochures and manuals dedicated to the scientific heritage of our great ancestors-
scientists in accordance with each region” and paragraphs 156-157 in relation to the
implementation of the “Surkhandarya experience” based on the idea of
“enlightenment against ignorance” under the column “Great Termizi”?, “Sufi
Allahyor”, “Khoja Samandar Termizi”, “Adib Sabir Termizi”, included in the
contents of these brochures. (Reference No. 01-07/35 dated March 9, 2023 from the
International Research Center of Imam Termizi). As a result, this served as an in-
depth study of the heritage of scientists, the study of tasawwuf sources created in the
East, the education of youth in the spirit of respect for national and religious values,
the contribution of great scientists to world civilization, popularization at the national
and international level;

conclusions and generalizations on the Characteristics of the category of time in
Ibn Arabi’s treatise “al-Futuhot al-Makkiyya” (the relationship of time with quantity,
the manifestation of quantity in being, the dialectical relationship to the movement of
the Universe, circular and eternal motion) - this is “faqd” (loss of time) in tasawwuf
and that this is the original basis of cases of “wadjda” (being in time, occupying it)
and the relativity of time, signs arising from non-existence extend from the
imagination and value of time were used by the Imam Bukhari International Research
Center under the Cabinet Ministers of the Republic of Uzbekistan. responsible for
broadly informing the scientific and cultural community and improving the database
of catalogues, albums, scientific and practical materials, including historical
information about scientists and thinkers of the East who lived in the 8th-16th
centuries, in the preparation of the encyclopedia “Medieval Thinkers of the East”
(Certificate No. 02/ 39 of the Imam Bukhari International Research Center under the
Cabinet of Ministers of the Republic of Uzbekistan dated January 26, 2023). As a
result, Ibn Arabi's ideas about time served to enrich the encyclopedia with scientific
sources;

suggestions and recommendations according to Muhyiddin ibn Arabi's concept
of the “perfect man” (“reason comes first”, “nafs comes first”, “reason is ashes”), “I”
is the “believing Self” (submissive, disciplined, restrained desire ), the “reprehensible
Self” (does not run away from natural desires, “self-inquiry”), the manifestation of the
“evil commanding nafs” (unbridled, not retreating from evil) and the significance of
the forces of the sensual nafs, angry nafs and eloguent nafs in shaping human
behavior and the need overcoming illnesses of the soul, “diseases of the word”
(conspiracy, gossip), “diseases of character” (bragging, self-interest) and “diseases of
status” (congratulations, careerism) were used in preparing scripts for the programs
“Hello, Uzbekistan” and “Language is the Mirror of the Nation” Bukhara Regional
Television and Radio Company (Certificate of the Bukhara Regional Television and
Radio Company dated February 1, 2023 No. 1). 01/04/26). As a result, television
viewing made it possible to obtain the necessary information on these issues and
served to increase the scientific nature and popularity of the programs.
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The scope and volume of the dissertation. The dissertation consists of an
introduction, four chapters, eight paragraphs, a conclusion, and a list of references.
The total volume of the dissertation is 229 pages.
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