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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda ro‘y
berayotgan hodisalar inson hayoti va dunyo hamjamiyati mazmunini tubdan
o‘zgartirib, ushbu hodisalarning ta’siri xususan, axloq, tarbiya, muloqot, madaniyat
va din sohalarida namoyon bo‘lmoqgda. Globallashuv, ma’naviy transformatsiya va
modernizatsiya jarayonlarining yangicha mazmun kasb etishi hamda madaniy
hayotning o‘zgarishi, jamiyatning demoralizatsiya va amoralizatsiya shaklidagi
devalvatsiyasi, individualizm, egosentrizm kabi illatlarga garshi kurashda asrlar
davomida islom sivilizatsiyasi rivoji va ta’siri ostida shakllangan dunyogarash,
olamni agliy va ruhiy his qilishning g‘oyaviy-mafkuraviy, ma’naviy-ma’rifiy,
tasavvufiy-falsafiy asoslari — Sharq namoyandalarining qarashlari nazariy-
metodologik xususiyatga ega. Shu bois Ahmad G‘azzoliyning tasavvuf tarixidagi
irfoniy-falsafiy g‘oyalar rivojiga qo‘shgan hissasi va tasavvufda ishq va zavq-
shavq hamda go‘zal axloqiy fazilatlar, so‘fiylik yo‘lining yangi zaminlari sifatida
ilgari surgan omillarining falsafiy xususiyatlarini ochib berish dolzarb ahamiyat
kasb etmoqda.

Jahon ilm-fanida, yetakchi ilmiy markazlar, tadgigot institutlari tomonidan
Sharq mutafakkirlarining falsafiy fikr taraqqiyotiga qo‘shgan hissasini o‘rganish,
buyuk mutafakkirlar ilmiy merosi asosida yosh avlodni barkamollik ruhida
tarbiyalashga oid fundamental tadgigotlar olib borilmoqgda. Texnik va texnologik
taraqgiyot davrida falsafiy-tasavvufiy tafakkurni inson va uning tarbiyasiga,
axloqiy gadriyat va me’yorlarni himoya qilishga, ma’naviy-axlogiy ingiroz davrida
barcha taraqgiy topgan madaniyat va tamaddun vakillari o‘zlarining axloqiy
gadriyatlar tizimini gayta ko‘rib chiqishga va hozirgi globallashgan vogelik
talablariga mos keladigan tafakkurni shakllantirishga intilmoqdalar. Shu nugtai
nazardan Ahmad G‘azzoliy asarlaridagi maqomlarning inson qalbi va axloqi
kamolotida, ilm olish, ijobiy axloqiy fazilatlarni jamlash, komillikka erishishga oid
garashlarini hamda G‘arb va Sharq tasavvuf ilmiga falsafiy, madaniy va axloqiy
ta’limotlariga o‘tkazgan ta’sirini asoslab berish zarurati ortib bormoqda.

Mamlakatimizda islom madaniyatining oltin asrida o‘zining falsafiy,
ma’naviy va ilmiy merosi, tasavvufiy-irfoniy ta’limotlari bilan umumbashariyat
taraqqiyoti rivojiga beqiyos ta’sir ko‘rsatgan mutafakkirlarning garashlaridan inson
kamoloti va jamiyat ma’rifiy rivojida ma’naviy asos sifatida foydalanishga alohida
e’tibor qaratilmoqda. “Shu ma’noda, necha yuz yillik tarix va madaniyatimiz,
milliy o‘zligimizning ajralmas qismiga aylanib ketgan mugaddas dinimizni asrash,
ajdodlarimizning bebaho ma’naviy-ma’rifiy merosini o‘rganish va targ‘ib etish biz
uchun doimiy kun tartibida turadigan muhim masala bo‘lib qolmoqda. Buning
uchun, takror aytaman, jamiyatimizni ma’naviy tahdidlardan himoya qilish
borasidagi ilmiy-amaliy tadqiqotlarni, tahliliy va targ‘ibot materiallarini tayyorlash
usulini, ularning metodologik asoslarini tubdan qayta ko‘rib chigishimiz zarur™,
Bu borada Ahmad G‘azzoliyning tasavvufiy garashlarini, komillikka yetaklovchi
go‘yalarini tadqiq etish muhim ahamiyat kasb etadi.

! Mup3suées I11.M. Suru Y36exucron crparernscu. - Tomkent: “O‘zbekiston”, 2021. — B. 291-292



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
“O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son
“2022-2026-yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi
taraggiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida” farmonlari, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni
ma’naviy-axloqiy va jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya
berish tizimini sifat jihatidan yangi bosqichga ko‘tarish chora-tadbirlari
to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini
tubdan takomillashtirish chora-tadbirlar to‘g‘risida”, 2021-yil 16-iyuldagi PQ-
5186-son  “O‘zbekiston  Respublikasi  Vazirlar mahkamasi  huzuridagi
O‘zbekistondagi Islom  sivilizatsiyasi markazi faoliyatini  yanada
takomillashtirishga doir qo‘shimcha chora-tadbirlar to‘g‘risida”, 2022-yil 10-
fevraldagi PQ-126-son “Qadimiy yozma manbalarni saqlash va tadqiq etish
tizimini takomillashtirishga doir qo‘shimcha chora-tadbirlar to‘g‘risida” garorlari,
Vazirlar Mahkamasining 2021-yil 18-yanvardagi 23-son “O°‘zbekistonda yoshlarga
oid davlat siyosatini 2025 vyilgacha rivojlantirish konsepsiyasini tasdiglash
to‘g‘risida” qarori hamda sohaga oid boshqa meyoriy-huquqgiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya ishi muayyan
darajada xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Sharq va G‘arb tadqiqotchilari
tomonidan Ahmad G‘azzoliyning hayot yo‘li, tasavvufiy qarashlari turli ilmiy
doiralarda o‘rganilib kelinmoqda. Ahmad G‘azzoliy shaxsiyati va uning ma’naviy
merosiga taallugli barcha ilmiy adabiyotlarni ikki asosiy guruhga bo‘lish mumkin:

Birinchi guruhga o‘rta asr mutafakkirlari, so‘fiylarning Ahmad G‘azzoliy
haqida bergan qisqa ma’lumotlari (Davlatshoh Samarqandiyning “Tazkirat-ush-
shuaro”, Abdurahmon Jomiyning ‘“Nafohat-ul-uns min hazarati-l-quds”, Ibn
Javziyning “Talbis iblis”, Ibn Xolligonning “Vafiyat-al-a’yan”, Shamsiddin
Muhammad Zahabiyning “Ta’rix-ul-islom” asarlari va boshqalar)?.

Ikkinchi guruhga esa zamonaviy Sharq va G‘arb olimlarining alloma ijodi va
uning garashlari tahliliga garatilgan tadgiqotlari kiradi. Bunday tadgigotlar soni
juda oz bo‘lsa-da, eronlik tadgigotchi Ahmad Mujohidning “Majmuai osori forsiy
Ahmadi G‘azzoliy’® (Ahmad G‘azzoliyning forscha to‘plamlari) nomli monografik
tadqiqoti alohida ahamiyatga ega. Tadqiqotchi o‘rta asr manbalariga tayangan
mazkur monografiyada mutafakkir hayoti va ijodini tahlil gilish asosida uning

2 16u anp-XKap3mii. Tan6uc ubnuc. - Kaup, 1928. - 280 6.;Anp-MyHTa3aM (H-an-Tapux aa-yMaM Ba alb-MYIyK. -
Kawnp. 1938. — 168 6.; Mapot y3-3amoH (u Tapux an aiad. - Kaup, 1377. — 140 6.; Tomkynaua AOmynBaxab ac-
CyOxu. Tabakar am-mogeun. - Kaup. 1906. — 156 6.; Mon Xomikon [lamcymmna Axman Mo Myxamman.
Badmwuitar-an-awiian. - baiipyt, 1978. — 300 6.; Cynb6axamu J[yct. Taskupan Xycaiinuii. Jlakxnas, 1292. — 128 6.

3 Axman Myxoxua. Maxmyan ocopu gpopeun Axman Faszomiiu. - Texpon, 1370. — 426 6.
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tasavvufiy merosini tiklashga harakat gilgan. Yana bir eronlik tadgigotchi
Nasrulloh Puri Javod o‘zining “To‘g‘ri yo‘l sultoni” (“Sultoni tariga”)* asarida
allomaning hayoti va ijodi, uning ishq ta’limoti, ishq va ilm muammolari, qalb,
insonni takomillashtirish yo‘llari, tavhid yo‘li, nafs va boshga masalalarni keng va
atroflicha ko‘rib chigadi. Ushbu jihatiga ko‘ra asar Ahmad G‘azzoliy ijodidagi
so‘fiylikning falsafiy tasavvuf muammolarini to‘liq yoritib beruvchi asar
hisoblanadi. Boshga bir gancha eronlik olimlar A.Zarrinkub, K.G‘ani,
B.Furuzonfar, S.Nafisiy tadqiqotlari Ahmad G‘azzoliy hayoti va so‘fiylik merosi
haqida ma’lumotlar beradi. Ular orasida Abulhusayn Zarrinkubning ‘“Eron
tasavvufida tadqiqot™ nomli monografiyasi diggatga sazovordir, unda tadgigotchi
Ahmad G‘azzoliy haqida rivoyatlar tarzida bir gqancha biografik ma’lumotlarni
beradi, shuningdek, uning garashlaridagi real va abstrakt muhabbat, jismoniy va
ilohiy ishq, tasavvufiy muhabbat to‘g‘risidagi g‘oyalarini tahlil giladi.

Ahmad G‘azzoliy haqidagi ma’lumotlarni yuqoridagi ishlardan tashqari G‘arb
tadgiqotchilari J.Trimingem, A.Shimmel, l.Goldsiyer, E.Jozep, Xalil Boltachi,
J.Menask, D.Selman, D.Pirson, K.Brokkelman, A Palasios, M.Smit asarlarida
uchratish mumkin®.

Mustaqil Davlatlar Hamdo‘stligi mamlakatlarida Ye.Bertels, Sh.Amirxonov,
B.G‘afurov, K.Olimov, X.Ziyoeva, A.Shamolov kabi olimlar tomonidan olib
borilgan tadgiqotlardaAhmad G‘azzoliy ma’naviy merosi to‘g‘risida bir gqancha
ma’lumotlar berilgan’.

Mustaqillik yillarida mutafakkirning ilmiy merosini o‘rganishga katta e’tibor
garatila boshlandi. M.Boltayev, G.Navro‘zova, S.Karimov, N.Safarova,
G.Yunusova ilmiy tadgigot ishlarida tasavvufiy nazariyalar, ularning falsafiy
xususiyatlari, G‘azzoliy g‘oyalari, ilmiy merosi, asarlari hagida fikr-mulohazalar
yuritilgan. Ahmad G‘azzoliyning hayoti, ilmiy-ma’naviy merosi va tasavvufiy-
axlogiy qarashlari tadgiqotchi olim, faylasuf va shargshunoslardan A.Zohidov,
M.Qodirov, F.Muzaffarov tomonidan falsafiy tahlil gilingan. J.Xolmo‘minov,
O.Sharipova, B.Namozov, Z.Isogova ilmiy ishlarida muammoning ayrim falsafiy
xususiyatlari, nazariy-metodologik asoslari tadqiq etilgan®.

“Hacpysuox Iypsxasoauii. Cynronu tapukar. - Texpon, 1358. - 298 6.

5 A6ayn Xacan 3appunky6. XKyctyxy nap tacasBydu Dpon. - Jymanbe: Updon, 1992. - 286 6.

5Tpumunram JIx.C. Cyduiickue opiensl B uciname. - Mocksa: Hayka, 1989. - 260 c.; Illummens A.M. Mup
uciamckoro muctunusma. - Mocksa: Hayka, 1999.- 186 c.; Toapaiuep U. Jlekiuu 00 ucname / Ilep. ¢ vem. - CII0.,
1912. - C. 182.; JosephE., B. Lumbard “Ahmadal-Ghazali, Remembrance,andtheMetaphysicsofLove.- Albany,
2016. - Pp. 123-131; Halil BALTACIL“Saf Askin Ustadi”: Ahmed Gazzali veTasavvuf Anlayis,tasavvufilmi ve
akademik arastirma dergisi32 [2013/2]. — s. 78-94.; Menasce, P. J., de, ArabischePhilosophie, (Bibl.Einbuhr.
indasStud.derPhilo) - Bern 1948, pp. 31-35.; Selman. D., Algazel et Les Latins; in, Archives d’Histoire Doctrinale et
Litteraire du Meyon Age, (1935-6), - pp.103-127.; Pearson, J. D., Index Islamicus, - Cambridges 1958, - pp-150-
152; Brockelmann, C., Geschichte der arabucschen Litteratur, (1%.ed.) - Weimar 1890, - pp.419-426; (2".ed.)
Leiden 1943, - pp. 535-546; Asin Palacious, Espirutuolidad De Al Gazely Su Sentido Cristiano, - Madrid 1935, s.
35.; Smith, M.A Al-Ghazali the mystic. - Lahore, 1983. - Pp. 56-78.

" Beprense E.D. Cydusm u cyumiickas nureparypa. Mocksa: Hayka, 1965.Amupxonos III.T. ®unocodcko-
STHYCCKHE BO33peHHMs B MHUCTHIM3ME Axmana [asamm. Jlyman6e:2011. — 146 c.; T'adpypor B.I'. Tamkuku:
JpeBHEWINAs, APEBHAS M cpenHeBekoBas ucropus. — Ku.2.- Jyman6e: Updon, 1989. 300 c.; Omumor K.O.
Xopacauckuii cypusm. — dyman6e: Jouum, 1993. 190 c.; 3uees X.M. MapnaBusi Ba Ta'puXd TaxaBBYJIHd OH. —
Hymran6e: Jouumr: 2004. 160 6.; [llamonoB A.A. ®unocodceko-Teonoruueckue Bo33penne [aszanm. Jlucceprarius
COMCKaHUE YYEHOH cTerneHu nokropa ¢punocodpckux Hayk. Jymranbe: 2003. — 379 c.

8Bontaes M.H. Nmom Fas3ommitnunr updounii Tasmumorty // Byxopo yHuBepcuteTn mnmuii ax6oporaapu — 2002,
Ne 2 —B. 2-7.;HaBpy3oBa I'.H. Fa3zzonuiinunr ¢ancadpara myHocabatu. /| @ancada Ba (anmap MeTOAOTIOTHICH
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Mazkur tadqiqotlarda masala mohiyatining ba’zi jihatlari turli rakurslarda
talgin qilingan. Yuqorida qayd etilgan ilmiy ishlarda Ahmad G‘azzoliy ilmiy
merosi va ta’limotidagi tasavvuf bilan bog‘liq ayrim masalalar tadqiq etilgan.
Mazkur tadgiqotlarning yuksak ilmiy-amaliy qimmatini e’tirof etgan holda, ushbu
dissertatsiyada Ahmad G‘azzoliyning tasavvufiy g‘oyalari, komil inson haqidagi
garashlari hozirgi zamon nuqtai nazaridan tadqiq etishga alohida e’tibor qaratilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqigoti Buxoro davlat universiteti ilmiy-tadgigot ishlari rejasiga muvofiq Il band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy.)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Ahmad G‘azzoliy ilmiy-ma’rifiy qarashlarining
tasavvufiy-falsafiy xususiyatlarini ochib berishdan iborat.

Tadqgigotning vazifalari:

mutasavvif dunyogarashi shakllanishining asoslarini metodologik tahlil etish;

Ahmad G‘azzoliy ma’naviy merosini falsafiy-tasavvufiy nuqtai nazardan
tadqiq etish;

mutasavvifning “Savonih ul-ushshoq” asari va uning falsafiy mohiyatini
ochib berish;

“Bahrul-muhabba” asarida muhabbat tushunchasining mohiyatini ochib
berish;

“Bahrul-hagigat” (Hagigat ummoni) asaridagi inson kamoloti darajalari,
barkamol inson haqidagi g‘oayalarini tadqiq etish;

yoshlarni barkamol qilib tarbiyalashda mutasavvif g‘oyalarining ahamiyatini
aniglash va ushbu sohaga oid taklif-tavsiyalar berishdan iborat.

Tadgiqgotning obyektini Ahmad G‘azzoliy shaxsiyati, ma’naviy merosi va
garashlari, “Savonih ul-ushshoq”, “Bahrul-muhabba”, “Bahrul-haqiqat” asarlari va
alloma ijodi tahliliga garatilgan tadgigotlar tashkil etadi.

Tadgiqotning predmeti Ahmad G‘azzoliy ma’naviy merosining tahlili
asosida tasavvufiy garashlarining falsafiy asoslarini, muhabbat tushunchasining
mohiyatini, inson kamoloti darajalarini aniglashdan iborat.

Tadqiqgotning usullari. Dissertatsiyada qiyosiy tahlil, retrospektiv tahlil,
tizimli yondashuv, kreativ yondashish, dialektik, germenevtik, sinergetik ilmiy
bilish usullaridan foydalanilgan.

myammoutapu. - Tomkent: @ancada Ba Xykyk uHCTHTYTH, 2011. 1-kNTO6. -5.103-105.; Cadaposa H.O. Xoxaron
TacaBBY(D MU TabIMMOTHIA MabHABUI-aXJIOKUI KaapusTiaap Macanacu. Panc. ¢pan.Hom3. mucc. Tomkent: 2002. —
149 6.; IOwnycosal . A6mynkomupl enoHuii MabHaBHA MEPOCHIAMHCOH MOXHUSATHHUHT (ajcaduil TaxJIMiH.
®annc.dan.gox(DSc)muce.-Camapkann,2019.; 3oxunoBA. TypkucToHma Ypra acp apaG-MyCyIMOH MAajJaHHSTH. -
Tomkent: ®an, 1993. — 120 6.; A0y Xomumn an-Fazzomuit. A€ yrimon. / Apabuagan AOmykomup 30Xumuid
TapskuMac. // Makrabraua tap6us. 1993. - Ne 9-10.; Kommpos M. Mapxkasuii Ocué, Slkun Ba Ypra Illapkaunr
dhancadwuit Tapakkypu (¥pra acpnap). - Tomkent: TomII1IN, 2010. — Bb. 31. — b.168-176.; My3adapos.®.J] “Nmom
Fazzonwmii Ba Axman Faz3onuit Mebpocuna TabcaBBYy Uil TAKpHOAHUHT axaMUATH ByXopo AaBiaT YHHBEPCUTETH
nnmuid ax6opotu// Ne 1. 2020. — b. 283.; Xommymunos XK. Hakmbanaus Tapmumotn Ba Mapkasuit Ocué xankiapu
mabHaBuii oupiuru. — T.: Yangi Nashr, 2018. — 28 6.; [llapunosa O. AGxynxonuk Frxaysonuii. MoHorpadus. —
Byxopo: Byxopo, 2020. — 156 6.; Hamo30B b. Myxamman ITopconumnr dancaduii Tabamumorn. MoHorpadus. —
Tomkent: Mywmto3, 2015. — 301 6.; McxokoBa 3. TacaBByd TabauMoTHIa OpU(DINK Ba BAIMHAINK TaJTKHWHU.
Moworpadus. — T.: Asu matbuot-konsalt, 2011. — 296 6.
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Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Ahmad G‘azzoliyning tasavvuf tarixidagi irfoniy-falsafiy g‘oyalar rivojiga
figh, musulmon dunyosi va yunon ilm-fani kabi aqliy-intellektual an’analar asosida
hissa qo‘shganligi, islomda Qur’on, Sunna, Kalom g‘oyalari, tasavvufda ishq va
zavg-shavq hamda go‘zal axloqiy fazilatlar sifatida ilgari surgan “aql”, “ilm”,
“hilm”, “shukr”, “sabr” omillariga ahamiyat beradigan so‘fiylik yo‘lining yangi
zaminlarini ishlab chigganligi asoslab berilgan;

mutafakkirning ‘“Bahrul haqigat” (Hagigat ummoni) asaridagi ‘“yaqin”,
“hayrat”, “hayot”, “baqo”, “visol”, “rioyat” va “faqr” kabi maqomlarning inson
galbi va axlogining kamolotida, ilm olish, ijobiy axlogiy fazilatlarni jamlash,
komillikka erishishda “ummonlarni oshib o‘tish yo‘li” ekanligi hamda G‘arb va
Sharq tasavvuf ilmiga falsafiy, madaniy va axloqiy qarashlari orqali ta’sir
o‘tkazganligi aniglashtirilgan;

Ahmad G‘azzoliyning “Savonih ul-’ushshoq” ishq hagida yozilgan fors
tilidagi asarida oshiq (suluk) va mashugq (Hag)ning ichki galbdagi ishq holati,
ma’shuqaning oshiq ustidan mutlaq hukmronligi, birlik va fazilat, ishq va ayriliq,
ishq va rashk kabi tushunchalarning sayr-u suluk (tarigat, Allohga oshiglik yo‘li)da
gudsiy hagigatga olib borishi, turli orizalar (aksidensiyalar) va illatlar
(sabablar)dan xalos etishi, komillikka yetaklashi va uyg‘unlashuvi asoslangan;

mutafakkirning ma’naviy merosida ilgari surilgan qalb va ma’rifat
“muhabbat”ning asosi, tavhid galbning burchi va Haq visoliga erishish yo‘llari
to‘g‘risidagi qarashlarning taqvo (gunohga sabab bo‘ladigan harakatlardan
saqlanish), sidq (tog‘rilik, rostg‘oylik, ilm) kabi tamoyillari insonni izzat, karomat,
yuksak martaba, shariatga rioyat, vigor (vazminlik)ga xos dunyoviy darajaga,
Allohning atosi, gadr-giymat va husn-jamol, rizolik, rahmat, ne’mat, shafoatga xos
oxirat darajalariga vasf gilishi dalillangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Ahmad G‘azzoliy irfoniy-falsafiy g‘oyalarining yoshlar ma’naviy olamini
boyitishi, mafkuraviy immunitetini oshirishda ma’rifiy dunyoqarash hamda
falsafiy mushohadasini kengaytirishga xizmat qgilishi asoslab berilgan;

mutasavvif merosidagi ilm, axloq va o‘zlikni anglashga oid garashlarining
yosh avlodni milliy va umuminsoniy gadriyatlarga hurmat ruhida tarbiyalash,
milliy va diniy bag‘rikenglikni shakllantirish, ilm olishga intilishni rag‘batlantirish
va undash, axloqiy tarbiyani rivojlantirishdagi o‘rni ochib berilgan;

Ahmad G‘azzoliyning gumanistik g‘oyalarga asoslangan, dunyoviy va diniy
ilm-fan taraqqiyotiga qo‘shgan ilmiy merosi asosida jaholatga qarshi ma’rifat bilan
kurashishning ustivor yo‘nalishlarini belgilashga, jamiyatni birlashtirishga,
tasavvuf ilmi borasidagi tadgigot va izlanishlarni yanada takomillashtirishga doir
taklif va tavsiyalar ishlab chigilgan.

Tadgigot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy garashlar birinchi manbadan olinganligi, yondashuv, uslub va usullar
to‘g‘ri tanlanganligi, ilmiy ma’lumotlarning rasmiy va ishonchli dalillardan
olinganligi, respublika va xalgaro miqyosdagi ilmiy konferensiyalarda
muhokamadan o‘tganligi, milliy hamda xorijiy ilmiy jurnallarda chop etilgan
magolalar, nashr etilgan monografiya va xulosa, taklif va tavsiyalarning
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amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan
tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati.Tadqgiqot natijalarining
ilmiy ahamiyati undagi ilmiy-nazariy xulosalardan tasavvuf tarixini tadqiq gilishga
qaratilgan ilmiy izlanishlar olib borishda, tasavvufiy tajriba, bu borada to‘plangan
ilmiy yutuqlarni umumlashtirishda, G‘azzoliyshunoslik yo‘nalishidagi turli
yondashuvlarni o‘rganishga qaratilgan tadqiqotlarda nazariy-metodologik manba
sifatida hamda ularning metodologik yondoshuvlarini takomillashtirishda
shuningdek, zamonaviy yoshlarda intellektual fazilatlarni, ma’naviy-axlogiy
rivojlanishni shakllantirishga garatilgan ma’naviy-ma’rifiy, targ‘ibot-tashviqot
ishlarida, tasavvuf nazariyasini o‘rganishga qaratilgan fanlar mazmunining
nazariy-uslubiy asoslarini takomillashtirishda foydalanish mumkinligi bilan
izohlanadi.

Tadgigot natijalarining amaliy ahamiyati ishdagi nazariy umumlashma va
tahlillardan Ma’naviyat va ma’rifat markazlarining yosh avlodni tarbiyalashga oid
profilaktik tadbirlar va ma’naviy targ‘ibot faoliyatida, milliy g‘oya, milliy ong va
milliy gururni yoshlar ongiga singdirishga qaratilgan tashviqot ishlarida, xalgaro
ilmiy-tadgiqot markazlarining buyuk mutafakkirlarning ilmiy-diniy merosini
o‘rganish, xalqimiz va jahon jamoatchiligi o‘rtasida keng targ‘ib qilish, ularning
ilmiy-nazariy va amaliy jihatlarini tadqiq etish faoliyatida, ommaviy axborot
vositalarining mediamateriallarini  tayyorlashda, O‘zbekiston Musulmonlar
idorasining ma’rifiy loyihalarni amalga oshirishda foydalanish mumkinligi bilan
izohlanadi.

Tadgigot natijalarining joriy qilinishi. Ahmad G‘azzoliy tasavvufiy
garashlarining falsafiy asoslarini tadqiq etish bo‘yicha ishlab chiqilgan takliflar
asosida:

Ahmad G‘azzoliyning tasavvuf tarixidagi irfoniy-falsafiy g‘oyalar rivojiga
figh, musulmon dunyosi va yunon ilm-fani kabi aqliy-intellektual an’analar asosida
hissa qo‘shganligi, islomda Qur’on, Sunna, Kalom g‘oyalari, tasavvufda ishq va
zavg-shavq hamda go‘zal axloqiy fazilatlar sifatida ilgari surgan “aql”, “ilm”,
“hilm”, “shukr”, “sabr” omillariga ahamiyat beradigan so‘fiylik yo‘lining yangi
zaminlarini ishlab chigganligiga doir ilmiy-nazariy xulosalaridan “Buxoro merosi”
ilmiy-tadgigot markazining Buxoro viloyat Xalq deputatlari Kengashi huzuridagi
jamoatchilik fondining 2019-yil 6-noyabrdagi 10-01/3-son “Ijtimoiy sheriklik
doirasida Abu Havs Kabir mugaddas gadamjosini obodonlashtirish, ma’naviy-
ma’rifiy va targ‘ibot-tashviqot choralari amalga oshirish” (2019-2020 yy) amaliy
loyiha doirasida belgilangan vazifalar ijrosini ta’minlashda foydalanilgan (“Buxoro
merosi” ilmiy-tadgiqot markazining 2023-yil 28-martdagi 5-son ma’lumotnomasi).
Natijada, islom dini va falsafasi, tasavvuf ta’limotining yosh avlod ma’naviy
olamini boyitish, mafkuraviy immunitetini oshirishda ma’rifiy dunyogarash hamda
falsafiy mushohadasini kengaytirishga xizmat gilgan;

mutafakkirning “Bahrul haqigat” (Haqigat ummoni) asaridagi “yaqin”,
“hayrat”, “hayot”, “baqo”, “visol”, “rioyat” va “faqr” kabi maqomlarning inson
galbi va axlogining kamolotida, ilm olish, ijobiy axlogiy fazilatlarni jamlash,
komillikka erishishda “ummonlarni oshib o‘tish yo‘li” ekanligi hamda G‘arb va
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Sharg tasavvuf ilmiga falsafiy, madaniy va axlogiy qarashlari orqali ta’sir
o‘tkazganligiga oid ilmiy xulosalar va amaliy tavsiyalardan Buxoro viloyat
teleradiokompaniyasining 2023-yil yanvar-fevral oylaridagi “Assalom, Buxoro”,
“Sakkizinchi mo‘jiza” kabi ko‘rsatuvlarlarini ssenariylarini tayyorlashda
foydalanilgan (Buxoro viloyat teleradiokompaniyasining 2023-yil 9-iyundagi 09-
02-145-son ma’lumotnomasi). Natijada, yosh avlodni milliy va umuminsoniy
gadriyatlarga hurmat ruhida tarbiyalash, ular o‘rtasida milliy va diniy
bag‘rikenglikni shakllantirish, ilm olishga intilishni rag‘batlantirish va undash,
axloqiy tarbiyani rivojlantirish va tajovuzkor radikal g‘oyalarga qarshi mafkuraviy
Immunitetni mustahkamlashda ijobiy ta’siri e’tirof etilgan;

Ahmad G‘azzoliyning “Savonih ul-’ushshoq” ishq haqida yozilgan fors
tilidagi asarida oshig (solik) va mashug (Hag)ning ichki galbdagi ishq holati,
ma’shuqaning oshiq ustidan mutlaq hukmronligi, birlik va fazilat, ishq va ayriliq,
ishq va rashk kabi tushunchalarning sayr-u suluk (tariqat, Allohga oshiqlik yo‘li)da
qudsiy hagigatga olib borishi, turli orizalar (aksidensiyalar) va illatlar
(sabablar)dan xalos etishi, komillikka netaklashi va uyg‘unlashuviga doir ilmiy-
nazariy xulosalaridan O°‘zbekiston Respublikasi Vazirlar mahkamasi huzuridagi
Imom Buxoriy xalgaro ilmiy-tadgiqot markazining Nizomi II “Markazning asosiy
vazifalari va funksiyalari” bobida belgilangan qo‘lyozmalar katalogini yaratish
bandini ijro etishda hamda ijtimoiy buyurtma asosida chop etilgan “O°‘rta asr Sharq
allomalari va mutafakkirlarining tarixiy-falsafiy merosi” kitob mazmuniga
sindirilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadgigot markazining 2023-yil 15-iyundagi 02/287-son
ma’lumotnomasi). Natijada, islom dini va falsafasi, tasavvuf ta’limotining yosh
avlod ma’naviy olamini boyitish, mafkuraviy immunitetini oshirishda ma’rifiy
dunyoqgarash hamda falsafiy mushohadasini kengaytirishga xizmat gilgan;

mutafakkirning ma’naviy merosida ilgari surilgan qalb va ma’rifat
“muhabbat”ning asosi, tavhid gabning burchi va Haq visoliga erishish yo‘llari
to‘g‘risidagi qarashlarning taqvo (gunohga sabab bo‘ladigan harakatlardan
saqlanish), sidq (tog‘rilik, rostg‘oylik, ilm kabi tamoyillari insonni izzat, karomat,
yuksak martaba, shariatga rioyat, vigor (vazminlik)ga xos dunyoviy darajaga,
Allohning atosi, gadr-giymat va husn-jamol, rizolik, rahmat, ne’mat, shafoatga xos
oxirat darajalariga vasf qilishiga oid ilmiy-nazariy xulosalaridan O°zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi islom sivilizatsiya
markazining “Jahon ilm-fani taraqqiyoti va sivilizatsiyasiga hissa qo‘shgan
ajdodlar ilmiy merosini tadqiq qgilish hamda yangi yuksalish davridagi yutuglarni
targ‘ib qilish bo‘yicha “Yo‘l xaritasi” asosida qo‘lyozmalar katalogini yaratishda
foydalanilgan (O°‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
O‘zbekistondagi islom sivilizatsiya markazining 2023-yil 16-iyundagi 08-17/513-
son ma’lumotnomasi). Natijada, tadqiqot xulosalari, taklif va tavsiyalari
islomshunoslik sohasiga oid ilmiy to‘plam va kitoblarni boyitishga, yoshlarni ilm-
ma’rifatga da’vat etishga, milliylik va diniylik o‘rtasidagi uyg‘unlik mohiyatini
keng targ‘ib qilishga qaratilgan media mahsulotlar, ilmiy ishlanma va tavsiyalarni
tayyorlashga islom manbalarini o‘rganish bo‘yicha o‘quv kurslari va Kitobat ilmi
maktabini tashkil etishda metodologik asos sifatida xizmat gilgan.
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Tadqiqot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 3 ta
xalgaro va 5 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon gilinganligi. Tadqiqot mavzusi bo‘yicha jami
14 ta ilmiy ish, jumladan, Oc‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar ~ vazirligi  huzuridagi  Oliy  attestatsiya  komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya gqilingan ilmiy
nashrlarda 6 ta ilmiy maqgola (3 ta respublika va 3 ta xorijiy jurnallarda) chop
etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya umumiy hajmi 125
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning  o‘rganilganlik  darajasi,  dissertatsiya  bajarilgan  ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan,
tadgiqotning magqgsadi va vazifalari, ob’yekti, predmeti, tadqiqotda qo‘llanilgan
usullar yoritilgan. Shuningdek, tadgigotning ilmiy yangiligi, amaliy natijalari,
natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan hamda
dissertatsiya natijalarining joriy gilinishi, aprobatsiyasi, e’lon qilinganligi, tuzilishi
va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Ahmad G‘azzoliy tasavvufda ishgq, muhabbat va
haqiqat ta’limotini yaratgan yirik mutasavvif” deb nomlangan birinchi bobida
alloma dunyoqarashi shakllanishi asoslarining metodologik tahlili va Ahmad
G‘azzoliy ma’naviy merosi tadqiq etilgan.

Dissertatsiyada Ahmad G‘azzoliyning hayot yo‘li va ijodi ancha murakkab va
muhim davrlardan biri (XI asrning ikkinchi yarmi XII asr boshi) Abbosiylar
xalifaligi va Saljuqgiylar sultonligi hukmronligi davriga to‘g‘ri kelgani
ta’kidlangan. Ahmad G*azzoliy (1126 yilda Eronning Qazvin shahrida vafot etgan)
buyuk ilohiyotshunos olim Abu Homid G‘azzoliyning ukasi hisoblanadi.
Mutasavvifning to‘liq ismi Abul Futuh Majdiddin Imom Ahmad ibn Muhammad
ibn Muhammad ibn Ahmad G‘azzoliy at-Tusiydir. Uning kunyasi Abul-Futuh
bo‘lib, Zayniddin, Majduddin va lIshhabuddin kabi taxalluslar bilan tanilgan.
Manbalarda o°zi haqida qo‘llanilgan ifodalardan ba’zilari quyidagilarni o‘z ichiga
oladi: “Malikul-abdol”, “Sultonut-tarigat”, “Shayhul-mashoyih”, “Junaydi-soni”,
“Kurratu ayni Muhammad Mustafo”, “Sahibi karamat va ishorat”, “Jamolul-
islom™®.

Dissertant fikricha, Ahmad G‘azzoliyning tug‘ilgan yili haqida turli xil fikrlar
mavjud. Masalan, Muhammad Hasan Ja’fari “Tazkirayi Ja’fari” asarida “Ahmad
G‘azzoliy 62 yil yashagan” deb yozadi va bundan keyin Ahmad G‘azzoliy hijriy
520 yilda vafot etgan deb ko‘rsatiladi(1126 y). Bundan ma’lum bo‘ladiki, Ahmad

%Baltac1, Halil“Saf Askin Ustadi”: Ahmed Gazzali ve Tasavvuf Anlayis1 // Tasavvuf: Ilmi ve Akademik Arastirma
Dergisi, 2013, cilt: X1V, say1: 32, s. 1-41.
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G‘azzoliy hijriy 458 yilda tug‘ilgan (1066 y). Ko‘plab tarixchilar yozganidek,
mutasavvifning birinchi ustozi Imom G‘azzoliy bo‘lgan va uni dastlabki so‘fiylik
ta’limini olishga o‘rgatgan®®.

Dissertant Ahmad G‘azoliy hayotini besh davrga bo‘lib o‘rganish uchun
yetarli ma’lumot mavjudligini gayd etgan. Bular:

1) Bolalik va ta’lim davri - Tus va ehtimol Jurjonda o‘qishi;

2) Nishopurda Shayx Abu Bakr an-Nassoj (vafoti 487/1094 y) boshchiligidagi
ma’naviy tayyorgarlik davri;

3) Bag‘dodda voizlik qilish va o‘qitish davri;

4) Bag‘dodda vaTusda akasining oilasida bo‘lgan davr;

5) 517/1123 yoki 520/1126 vyillarda Qazvon (Qazvin)da vafot etishi bilan
yakunlangan sayohatli voizlik davri.

Tadgiqotchi mulohazalariga ko‘ra, Ahmad G‘azzoliy o°‘z qarashlarida
Qur’onning oddiy sharhlovchi emas, balki tasavvuf masalalari — ruhning tavhidi va
uning shakllari, ehtimoliy narsalarning ko‘plab shakllari, ontologik yuksalishning
uzluksiz jarayoni, o‘zini namoyon qilish va emanatsiya, universumning birligi,
yaratilish muammolarini hal qilganda u o‘zining g‘oyalari va boshqa
mutasavviflarning konsepsiyalariga asoslanadi. Payg‘ambarimiz so‘zlari, amallari
va odatlari alloma qgarashlarining asosiy manbasi hisoblanish bilan birga uning
xulg-atvorida ham o‘z ifodasini topgan. Ahmad G‘azzoliy Sunnaga amal qilishni
musulmon hayotining asosiy mazmuni deb, uni o‘rganishni esa musulmon ta’lim-
tarbiyasining muhim tarkibiy gismi, deb hisoblaydi.

Dissertatsiyada Ahmad G‘azzoliy tasavvufiy ta’limotining yagona manbasi
Qur’on va sunna bilan bir qatorda VIII-IX asrlar boshlarida Imom Shofe’iy
tomonidan asos solingan shofi’iylik mazhabi mutafakkir qgarashlarining
shakllanishiga jiddiy ta’sir ko‘rsatgani ta’kidlangan. Uning “Musnad al-imom ash-
Shofe’lty” nomli hadislar to‘plami islom tamoyillari va g‘oyalarini o‘zida
mujassam etgan figh manbai sifatida mutasavvif dunyoqarashi shakllanishi
avvalida faqih, so‘ngra esa so‘fiy bo‘lib yetishishida muhim rol o‘ynagan. Eronlik
tadqiqotchi Nasrulloh Pur Javodning fikricha, “Xoja Ahmad (Ahmad G‘azzoliy)
eng buyuk so‘fiy-qalandar bo‘lgan, shunga garamay u bir vaqtning o‘zida ham
imom, ham shofe’iy faqihi bo‘lgan va doimo shariat qonunlariga amal qilgan™*,

Shofe’iy mazhabi bilan bir gatorda Kalomning yetakchi maktabi sifatida
ash’ariylik Ahmad G*azzoliyga kuchli ta’sir ko‘rsatdi. Ahmad G*azzoliy ham akasi
kabi kalom va fighni yaxshi bilgan. Mo‘taziliy Abu Ali al-Jubboiy (870-935 yy)
sobiq shogirdi tomonidan asos solingan ash’ariy kalomi asosan al-Bogilloniy
(vafoti 1012 y.) va Juvayniy asarlarida taraqqiy topgan bo‘lib, ular orqali esa
Muhammad G‘azzoliy asarlarida rivojlantirilgan. 1.Goldsiyerning ta’kidlashicha,
“Ash’ariylik aqidasi rasman ortodoksal ilohiyot tizimiga qabul qilindi”*2.

Dissertatsiyada Ahmad G‘azzoliy tasavvuf tarixida tasavvufiy merosni
anglash va uzatish borasida ham nazariy, ham amaliy nuqtai nazaridan ko‘zga

00212 .z 1385 colS) il il iy jla glalu (53 g2 53 4l juaai,

1 ya 70, 6 1385 «\S) il )L, iy sl glal, 530 s 59 dll puai,

LTonpauurep U.Jleximu 06 ucname / nep. ¢ mem. A. H. Uepnosoii. - Cankt-IletepOypr: Bpoxrays-Edpon, 1912.
XIl.- C.182.
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ko‘ringan shaxs ekanligi ta’kidlanadi. U taniqli buyuk tariqat silsilasi oralig‘idagi
muhim halga hamda asarlari bilan o‘zidan keyingi so‘fiylarga ta’sir ko ‘rsatgan
buyuk shaxsiyatdir. Tasavvuf tarixidagi barcha tariqatlar ma’naviy bir zanjir bilan
yo Aliga yoki Abu Bakr vositasi bilan payg‘ambarimiz Muhammad (s.a.v.)ga
borib taqaladi. Bu jihatdan Ahmad G‘azzoliy payg‘ambarimiz ma’naviy me’rosini
bir silsila zanjiri bilan o‘zidan keyingilarga borishda ahamiyatli halqadir. Ahmad
G‘azzoliyga qadar o‘z tarigat silsilasi quyidagicha shaklda: Muhammad (s.a.v), Ali
ibn Abu Tolib, Hasan al-Basriy, Habib al-Ajamiy, Dovud at-Toiy, Ma’ruf al-
Karxiy, Sari al-Saqgatiy, Abul Qosim al-Junayd, Abu Ali Rudboriy, Abu Ali Kotib,
Abu Usmon al- Mag‘ribiy, Abul Qosim Ali al-Gurgoniy, Abu Bakr Nassoj at-
Tusiy (Ahmad G‘azzoliy ustozi), Ahmad G‘azzoliy*3.

Dissertant fikricha, Ahmad G‘azzoliyning o‘zidan keyingi tariqatlarga
bog‘langan ikki noma mavjud. Bulardan biri Abu Najib as-Suxravardiy (vafoti
1167 y), ikkinchisi esa Sauniddin Abul Fazl al-Bag‘dodiy (vafoti 1555-1556 y). Bu
ikki muridi uni o‘zidan keyin ham shia ham sunniy tariqatlarga bog‘lagan
ahamiyatli halgadir'®. Abul Fazl al-Bag‘dodiy bilan davom etgan silsila Ahmad
G‘azzoliyni Shoh Ne’matulloh Valiy yo‘li bilan Ne’matullohiya tariqati vositasida
Akbariya va Shoziliya tariqatiga bog‘lanadi. Bu yerda shuni alohida gayd qilish
lozimki, Ahmad G°‘azzoliyni sunniylikdagi katta tariqatlarga bog‘lagan asl
ahamiyatli halga Abu Najib as-Suhravardiydir. Ahmad G‘azzoliy Suhravardiy
yo‘li bilan Suhravardiya, Kubraviya, Mavlaviya, Xilvatiya, Desukiya, Zayniya
kabi tasavvuf tarixining katta tariqatlariga ma’naviy yo‘l bilan ta’sir etgan.

Ahmad G‘azzoliy yozgan asarlar xronologiyasi turli ilmiy doiralarda turlicha
talgin qgilinadi. Kotib Chalabiy (vafoti 1067/1657 y) “Kashfuz-zunun” asarida
Alloma galamiga tegishli asarlarni sakkizta ekanligini gayd etadi®®. Bag‘dodlik
Ismoil Poshsho (vafoti 1338/1920 y) ¢’tirofiga ko‘ra, Ahmad G‘azzoliy ma’naviy
merosidagi asarlar ro‘yxati o‘ntadan iborat'®. Umar Rizo Kahhalaning (vafoti
1407/1987 y) ko‘rsatishicha mutasavvif asarlari ro‘yxati beshtadan iborat. Turk
tasavvufshunos olimi Sulaymon Uluday Ahmad G‘azzoliy asarlarini yettita
ekanligini gayd etadi'’. Nasrulloh Purjaviy fors tilida yozgan “Sultoni tariqat”
nomli asarida alloma asarlari yigirmata ekanligini aytadi. Xalil Boltachi esa,
Ahmad G‘azzoliy asarlari o‘nta ekangini ko‘rsatadi®. Eronlik olim Jaloliddin
Xumoiy o‘zining “G‘azzoliynoma” asarida Ahmad G*azzoliy ilmiy merosini tahlil
gilish asnosida, uning yuzdan ortiq asarlari mavjud degan xulosaga keladi*®.
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Yayinlari, Istanbul 2017. (Cildlerdeki sayfa numaralari birbirinin devami seklindedir), s. 72 (Liibabu’l-Thya), s. 319
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Dissertatsiyaning “Ahmad G‘azzoliy ma’naviy merosida ishq va
muhabbat tushunchalarining falsafiy tahlili” deb nomlangan ikkinchi bobida
mutasavvifning “Savonih ul-’ushshoq” (Ro‘y bergan holatlar) hamda “Bahrul
Muhabba” (Muhabbat dengizi) asarlaridagi ishqg va muhabbat to‘g‘risidagi
garashlar tahlil gilinib, uning o‘ziga xos xususiyatlari ochib berilgan.

Dissertatsiyada Ahmad G*azzoliy ta’lif etgan muhim asarlarning “Savonih ul-
‘ushshoq” , “Bahrul Muhabba” , “Bahrul haqiqat”, “Lubob al-ihyo” , “Al-zahira fi
ilm al-basiyra bahrul haqiqa”, “Risolat at-tayr” eckanligi ta’kidlanadi.
Mutasavvifning eng gimmatli va mashhur asari “Savonih ul-’ushshoq” bo‘lib, unda
allomaning muhim fikr va g‘oyalari aks etgan.

Dissertant mulohazalariga ko‘ra, Ahmad G‘azzoliy uchun - ishq
“Odamxo‘r’dir va oshigning vujudida hech narsa qoldirmaydi. U Qalam va amr
egasidir, mutlaqg ixtiyor fagat unga tegishli. U nafagat oshigning vujudida hech
ganday joy qoldirmaydi, balki mashugning ham o°z-o‘zidan uzoqlashish yo‘lini
jadallashtiradi. G‘azzoliydan avval Xoja Abdulloh Ansoriy ishgning
“odamxo‘r”lik xususiyati haqida aytib o‘tgan va G‘azzoliy ham bu ta’birni aynan
o‘sha kishidan olgani ehtimoldan yiroq emas. Uning qarashlaridagi muhim
nuqtalardan biri bu - “Ittthod” nazariyasi yoki oshigning ma’shuqasi bilan birga
bo‘lishidir. (Solikning Mutlaq haqiqatga yetishishi) garchi “ittihod” va “vahdat”
ko‘rinishidan bir-biridan farq gilsa ham, ammo G‘azzoliy qarashlarida bu ikKi
istiloh bir ma’noda va konsepsiyada foydalanilgan. Nafsni yo‘qotish va
mansublikni tark qgilishning asl sharti “Mashuq bilan bir bo‘lish” hisoblanadi.

Dissertant mulohazalariga ko‘ra, G‘azzoliyning “rashk” bobidagi qarashlari
va ishq borasidagi inkor etib bo‘lmaydigan va buzilmaydigan munosabatdagi
fikrlari barcha nugtalardanda muhimroqdir. Rashk ishgning bir sifati va xosiyati va
uni harakatga keltiruvchi omildirki, bu boshgalarning e’tibor berishiga monelik
qiladi. Toki 1shq jaloli va azamatining haddi bo‘lsa, oshigning ko‘rganlari undan
boshga hech narsaga godir emas.

Mutasavvif Ahmad G‘azzoliy “Savonih ul-ushshoq” (Ro‘y bergan holatlar)
deb nomlangan asari mugaddimasida ishq so‘zining bironta harfga va yoki so‘zga
sig‘masligi, u shunday bir bokira ma’noki, uning bokiralik pardasini yirtish biron
bir harfning qo‘lidan kelmasligi, mabodo, biz bu bokira ma’nolarni harflarga erga
beradigan va gap chimildig‘i ichiga kiritadigan bo‘lsak, undan paydo bo‘ladigan
iboralar faqatgina ishoralar bo‘ladi xolos?, deya izohlaydi.

Dissertaysiyada ruh ishg uchun bir zamin ekanligi ta’kidlanadi. Undan ishq
daraxti o‘sib chiqadi. Ba’zan esa Zot bo‘ladi va o‘zidan sifatni qoim qiladi. Bazida
ishq zot bo‘lsa, ruh unga sifat hisobladi va ruhning gandayligi unga bog‘liqdir.
Mutasavvif e’tiroficha, buni odamning o‘zi tushunolmaydi. Negaki, bu barcha
bashariy sifatlarni mahv gilinganidan keyingina isbot bo‘ladi. Bu isbotga erishgan
ahli isbot esa barcha bashariy sifatlarni mahv qilishdan oldingi holni to‘g‘ri deb
bilmaydilar.
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Mazmuni:

Meni obu gildan suratimni yasadilar,

Jonimni araz (namoyon bo‘luvchi) qilib, Sening ishqingni esa javhar qgildilar.

Taqdir va gazo galam tebratayotgan paytda

Sening husningni va mening ishgimni barobar gildilar.

Dissertatsiyada ishgning sirlari uning harflarida yashirin ekanligi aytiladi.
“Ayn” (g) va “Shin”(J%) harfi “Ush” (Uie), ya’ni “Uya” ma’nosiga, “Qof” (&) esa
galb ma’nosiga ishora giladi. Yana boshga ma’nolari galb muallag qolsa,
oshigbo‘lmaydi. Qachonki 0shno bo‘lib, ko‘rsa, oshiq bo‘ladi. Oshiglikning
ibtidosi ko‘rish orgali bo‘ladi. Shu sababli ishgning birinchi harfi bo‘lgan “Ayn”
(¢) harfi “ko‘z” ma’nosini beradi. Shavq sharobini to‘xtovsiz icha boshlaydi.
“Shin”%) harfi ana shu shavqgqga ishora giladi. O‘zligida o‘lib, ishqda tiriladi.“Qof”
(&) harfi bu joyda ishgda qoim bo‘lish ma’nosiga ishora giladi?.

Dissertatsiyada Ahmad G*‘azzoliy kimki biror kishini sevsa, to‘rt ishni qilishi
kerakligi: 1. Uning rizoligini gidiradi; 2. Uning ruhi bilan gasam ichadi; 3. Uning
do‘stlarini sevadi; 4. Uning dushmanlarini yomon ko‘radi?®. O‘z qarashlarini
davom ettirib aytadiki, muhabbatning alomati to‘rtta. Birinchisi aflos (yo‘gsillik,
bor-yo‘g‘idan voz kechish, hech narsasiz qolish), ikkinchisi istiynos (do‘stlik
qurish, muhabbat bog‘lash), uchinchisi vasvos (bir fikrga berilish, sarosimada
qolish) va ro ‘rtinchisi anfos (nafas olib chigarish) aytiladi.

Dissertant fikricha, Ahmad G‘azzoliy odamlarni ikki sinfga bo‘ladi. Birinchisi
Oriflar bo‘lib, Allohni taniganlardir. Ikkinchisi esa, munkirlar — inkor giluvchilar
sinfi?*, Uning mulohazalariga ko‘ra, kimki Allohni tanisa, fagat Uning nuri bilan
taniydi. Minnatdorlik Ma’rufga (tanilgan zot bo‘lmish Allohga) bo‘ladi, orifga
emas. Shu o‘rinda nur masalasiga maxsus e’tibor qaratadi. Alloh Taolo o‘n narsani
nur, deb atadi, deydi alloma. Birinchisi, o‘zini nur deb atadi. Ikkinchisi, Qur’oni
Karimni, uchinchisi, Tavrotning aslini, to‘rtinchisi, kunduzni, beshinchisi, Alloh
tavhidni, oltinchisi, Islomni, yettinchisi, qgiyomatda mo‘minlarning nurini,
sakkizinchisi, ma’rifatni, to‘qqizinchisi, Payg‘ambar alayhissalomni, o‘ninchisi esa
oyni.

Mutasavvif mulohazalariga ko‘ra, nurlarning barchasi zohiriy, ma’rifat nuri
esa botiniydir. Agar deydi, G‘azzoliy Nur Allohning sifati bo‘lsa, ojizlik bandaga
xosdir, agar Qur’on nur bo‘lsa, u sening oldingdadir — seni boshqarib boruvchidir.
Agar Tavrotning asl ilohiy nusxasi nur bo‘lsa, unda janob payg‘ambar sallollohi
alayhi vassallamning tavsiflari va magqtovlari borligi uchundir. Agar kunduz nur
bo‘lsa, unda sening tirikchiliging — hayting, rizqu-ro‘zing bordir. Agar tavhid nur
bo‘lsa, u sening faxringdir. Agar Islom nur bo‘lsa, u senga berilgan atodir,
ne’matdir. Agar qiyomatda nur bo‘ladigan bo‘lsa, u senga bashorat, xushxabardir.
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Agar ma’rifat nur bo‘lsa, u sening Allohga yetishmog‘ing va Uni ko‘rmog‘ing
uchun sababdir. Agar Payg‘ambar alayhissalom nur bo‘lsalar, u zot shafoat
giluvchidirlar. Agar oy nur bo‘lsa, u sening bo‘yog‘ingdir, u sening bo‘yog‘ingdir,
u orqali mevalarni bo‘yaydi®.

Tadgigotning “Ahmad G‘azzoliy ta’limotida haqgigat tushunchasi” deb
nomlangan uchinchi bobida “Bahrul haqgiqat” (Haqigat ummoni) asaridagi inson
kamoloti darajalari masalasi va yoshlarni barkamol gilib tarbiyalashda mutasavvif
g‘oyalarining ahamiyati tadqiq etilgan.

Ahmad G‘azzoliy o‘z qarashlarida boshqa tasavvuf namoyondalari kabi
insonni kamolotga yetishtirish orgali bilish jarayonini uch bosgichga — shariat,
tarigat va haqgigatga ajratadi. Ayni paytda uning ijodiy merosida asosan tarigat va
haqgiqatga ko‘proq urg‘u berilgan. Mutafakkir shariatni, o‘zidan oldingi so‘fiylar
kabi yo‘lovchi solikning bilishga tayyorlashdagi birinchi qadam va tarigatning
mugaddimasi®®, deb hisoblaydi.

Ahmad G‘azzoliyning tasavvufiy qarashlar tizimiga ko‘ra, inson ruhining
“o‘zidan o‘ziga” sayohati aql orqgali sodir bo‘lmaydi, chunki uningcha, “aqlning bu
haqiqatga kirish imkoni yo‘q”?’. Uningcha, kamolotga erishmoqchi bo‘lgan inson
bu yo‘lda yetti ummonni kechib o‘tishlariga to‘g‘ri keladi. Himmat ko‘rsatib, yetti
ummonning har biridan sadaflarni qo‘lga kiritishlari kerak. Sadaflarning ichidagi
hagigat gavharini topganlaridan keyin ular pok bo‘ladilar.

Ahmad G‘azzoliy birinchi ummonni Ma’rifat ummoni deb nomlab, undagi
durni Yagin duri, deydi?®. Bu ummon orifdan o‘zining vujudi, jamoli va kamolida
g‘arq bo‘lishlikni talab qgiladi. Ahmad G‘azzoliyning tizimidagi ikkinchi bosgich
Jalol ummoni (Hayrat) dir. Alloma mulohazalariga ko‘ra, Jalol ummoni juda ham
chuqur bo‘lib, uning tagiga hech kim yetolmagan. Uning nihoyasi ham yo‘qdir,
ammo safar qiluvchining ibtido va intihosi bordir. O‘z qarashlarini davom ettirib
aytadiki, Jalol ilmi bu Hagning ulug‘vorligini bilishdir. Bu uni tasdiglash va unga
igror bo‘lish orqali amalga oshadi. Bu ilmning ta’siri o‘zini haqir, Hagqni esa
ulug‘vor deb bilsa seziladi. Bu ilm uchun hech bir harakat yoki sokinlik
bo‘lmasligi kerak. Bu ilm 0‘z egasini kerakli joyga o‘zi olib borib qo‘yadi.

Ahmad G‘azzoliy tizimidagi uchinchi bosqich Vahdoniyat bo‘lib, undagi
durning nomi Hayotdir?®. Uningcha, Vahdoniyat bu yagonalik deganidir.
Yagonalik Ahad sifatining egasi bo‘lgan Xudo azza va jallaning haqiqatidir.
Yagonalik sheriksizlik bilan bo‘ladi. U bittaligida benazir bo‘lib, mag‘firat va
rahmatida Karimlik, lutf qilmog‘ida G*‘aniy, ato qilmog‘ida Samad, hojatlarni ravo
qilishda Mujib, hamma ishda Alim, sirlarni bilishda Olim, hukm qilishda Ma’ruf,
ma’nolar orqali o‘zini tanitishda Mahbubdir. U do‘st tanlashda o°‘z irodasini
namoyish giladi, har kimga yaxshilik gilishda va har bir sirni ehson gilishda zohir
qiladi. Oz do‘stlarining qalbini qurbat nuri bilan munavvar qiladi. Bas, bandalarga
bu ishlarni fagat o‘zining vahdoniyat sifati bilan giladi.
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Ahmad G‘azzoliy tizimidagi to‘rtinchi ummon Rububiyat (ya’ni,
llohiylikdir)*®. Allomaning qarashlariga ko‘ra, bu ummon chuqurligining oxiri
yo‘q va fagat Xudoga ma’lumdir. Xudovand bandaning galbini o‘zining rububiyati
asari bilan bezaydi. Unga ubudiyat (ya’ni, bandalik) sirlarini ochadi va ularni unga
ma’lum qiladi.

Beshinchi ummon Uluhiyat deb nomlanadi va uning gavhari Visoldirs!,
Ahmad G‘azzoliy qarashlariga ko‘ra, Uluhiyat ummoni osori ilohiy va yakka
sargashtalikdir. Uning sargashtaliklari ko‘p bo‘lib, qachonki g‘avvosga
sargashtalik yetsagina uni osori ilohiy, ya’ni ilohiy ta’sirga yetishadi. Alloma
ta’biri bilan aytganda unga mavaddat, ya’ni ulfatlik sharobi o‘sha joyda quyiladi.
Va u o‘sha sargashtalikdan mast bo‘ladi. Ammo u na o°zini kimligini ayta oladi na
sargashtaligini tavsif gila oladi va na mastligini va na ichgan sharobini aytib bera
oladi. U o‘sha holda mahlub va maghurdir.

Oltinchi ummon Jamol va undagi dur Rioyatdir®2. G¢azzoliy ta’kidiga ko‘ra,
kimki bu ummonga g‘arq qilinsa, unga jamol siri kashf gilinadi. Shunda u fanoning
tasarrufidan chigib, jamolni topish orgali bagoga erishadi. Yana unga shubhali
bo‘lgan biron narsa va bu ilmlarda u tushunmaydigan biron mushkilot qolmaydi.

Ahmad G‘azzoliy oxirgi yettinchi ummonni “mushohada” (“guvohlik” yoki
“ko‘rish™) deb ataydi®*. Uningcha, mushohada ummoni gadim ummonidir. Bu
mushohada har bir ummonda sobit bo‘lsa-da, uni hech bir ibora bilan vasf qilib
bo‘lmaydi. Qancha vasf gilsang unga nishon bergan bo‘lasan va nishon makon va
jihatga tegishlidir. Vasf giluvchi bu ishni qilsa, o‘zini iymondan uzoqlashtiradi.

Dissertant fikricha, Ahmad G‘azzoliyning Alloh taoloni bilish haqidagi
ta’limoti Allohning zotini bilish (ma’rifat) bosgichidan boshlanib, intuitiv tafakkur
(“mushohada”) bilan yakunlanadi.

Dissertatsiyada Ahmad G‘azzoliy ham xuddi boshqa so‘fiylar kabi shaxsni
takomillashtirish orgali bilish jarayonini uch bosgichga — shariat, tarigat va
haqiqatga ajratgani ta’kidlanadi. Ayni paytda uning ijodiy merosida asosan tarigat
va haqiqatga ko‘proq urg‘u berilgan. Shariatni mutafakkir, o‘zidan oldingi so‘fiylar
kabi yo‘lovchi solikning bilishga tayyorlashdagi birinchi gadam va tarigatning
mugaddimasi, deb hisoblaydi. Umuman olganda, uning tasavvufiy tizimida shariat
diniy tushuncha bilan bir xil bo‘lib, islomning asosiy arkonlari va gonun-
qoidalarini amalga oshirishni o‘z ichiga oladi. Uning so‘fiylik nazariyasi va
amaliyotining asosida “namoz” va “ibodat” bejiz ajratib ko‘rsatilmaydi.

Ahmad G‘azzoliy ta’limotida shariat masalalari tizimli ko‘rib chigilmagan, u
tarigat muammolariga alohida e’tibor gqaratadi. Bu, aftidan, uning shaxsiy
tajribasida hosil bo‘lmagan, balki ta’limda egallagan bilimlarga nisbatan uning
antidogmatik va shak-shubha bilan qarashi bilan bog‘liq edi. Shubhasiz,
so‘fiyning, jumladan Ahmad G‘azzoliyning ‘“shaxsiy tajribasi”, rus tadqiqotchisi
M.Stepanyansning fikricha, “tom ma’noda vorisiylikni inkor etishni anglatmagan.
Ammo u tanlangan holda bo‘lib, inson afzal ko‘radigan bilish ustanovkasi uchun
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“ishlashi” kerak edi. So‘fiylar uchun “tariqat” yo‘nalishi bo‘yicha vorisiylik
muhim edi”®*, ya’ni ma’lum bir so‘fiyning maqomi va obro‘siga asoslangan
maktablar, yo‘nalishlar bo‘lishi lozim bo‘lgan.

Dissertatsiyada Ahmad G‘azzoliyning fikricha, so‘fiy bu ilm berilgan kishi
bo‘lib, u tajribasiz ilmlardan boshlab, ma’naviy yo‘lda olim bo‘la olishi qayd
etiladi. Yo‘lovchi, Ahmad G*azzoliy fikricha, “bilish”dan, ya’ni tajribasiz bilimdan
boshlashi lozim: “Birinchi dengiz bilimdir, uning mohiyati (marvaridi) esa
ishonchdir. Bu ilm esa orifni o‘zining go‘zalligi va komilligi bilan borliqgda gamrab
oladi, chunki insonning borlig‘i faqatgina u ilm quyoshi ostida yo‘qlikdan
vogelikka o‘tgandagina shakllanadi. Ammo borliq hadisi (rivoyati) ulkan bir
masala bo‘lib, uni faqat mavjud bo‘lgan biladi. Biroq, albatta ishonch gavharini
olish uchun ushbu dengizga sho‘ng‘ish kerak. Va bu marvarid ishonch ko‘zidan
boshqga narsa emas va u saxiylikni talab qiladi, va marvaridlar xazinasida ma’no
mavjud ...,

Dissertant mulohazalariga ko‘ra, Ahmad G‘azzoliyning Alloh taoloni bilish
haqidagi ta’limoti Allohning zotini bilish (ma’rifat) bosqichidan boshlanib, intuitiv
tafakkur (“mushohada”) bilan yakunlanadi.Shuningdek, Ahmad G‘azzoliy
insonparvarligining muhim jihati shundan iboratki, u ko‘pchilik o‘rta asr
mutafakkirlari kabi insoniyatni maxsus (xos) va oddiy (omma) guruhlarga
ajratmaydi. Inson tanasi, mutafakkirning fikricha, aslida pokdir. U shisha idishga
o‘xshaydi, lekin dunyoviy ehtiroslar unda to‘planib, uni gandaydir iflos bir narsaga
aylantiradi. Inson dunyoviy ehtiroslardan voz kechib, yana tanasining shisha
idishini nur bilan to‘ldirishi, uni tozalashi mumkin.

Dissertatsiyada Ahmad G‘azzoliyning “Bahrul-muhabba”da salbiy ilatlardan
biri chagimchilik hagidagi mulohazalari quyidagicha tushuntiriladi: Chagimchilik
Allohning huzurida ham, odamlarning nazdida ham manfur narsadir. Chagimchi
jannatga kirmaydi, unga Allohning rahmatidan nasiba yo‘qdir. Allohning huzurida
odamlarning eng yomoni — odamlarning engyo moni-odamlar orasida gap
tashuvchilar, ayblovchilar gilib yuruvchilar hamda chagimchilardir,

XULOSA

Olib borilgan tadgiqgot asosida quyidagi ilmiy-nazariy xulosalarga kelingan:

1. Ahmad G‘azzoliy tasavvuf tafakkuri vakili sifatida o‘rta asrlarning yetuk
mutaafkkirlaridan biri bo‘lib, uning dunyoqarashi shakllanishi va rivojlanishida
XI1-XI1 asrlarda Shargning ijtimoiy-siyosiy, ma’naviy-madaniy hayoti katta ta’sir
ko‘rsatdi. Mutasavvif ko‘pgina masalalarda u yoki bu so‘fiyning yo‘lini tutgan
bo‘lsa-da, u o‘zining tasavvufiy tizimida ilohiy ishqga alohida e’tibor garatdi,
tasavvufga moyilligi kuchliligi tufayli u yolg‘izlik yo‘lini tanladi. Uning
dunyoqgarashi sarchashmalari gadimgi Eron, musulmon, gadimgi yunon, nasroniy
va boshqa aqgliy-intellektual an’analar bo‘lib, islomda - Qur’on, Sunna, shofe’iylik
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25 4a AV 0165 (1978) 1356 .0l 4dudd (and) citiall jan N6 deal ol
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ilohiyot maktabining qarashlari, Kalomning yetakchi mazhabi ash’ariylik
g‘oyalari, shuningdek, tasavvufga tegishlidir.

2. Ahmad G‘azzoliyning ilmiy merosi yigirmadan ortiq asarni o‘z ichiga oladi
va ularni quyidagi guruhlarga bo‘lish mumkin: 1. Nazariy tasavvufga oid. 2.
Amaliy tasavvufga oid. 3. Sevgi va uning shakllari tahliliga garatilgan asarlar; 4.
Yakkaxudolikka oid asarlari. 5. Axloqga doir asarlar. 6. Ijtimoiy-siyosiy
muammolarga bag‘ishlangan asarlar. 7. She’riyat. U tomondan yozilgan asarlar
keng ko‘lamli va turli fan sohalarini gamrab olgan bo‘lib, uning ilmiy merosi
nafaqat Islom olami axloq va ma’naviyati, balki butun G‘arb falsafasi va
dunyogqarashi rivojiga ulkan hissa qo‘shgan.

3. Tasavvuf tarixidagi eng nufuzli va muhim shaxsiyatlardan biri hisoblangan
Ahmad G‘azzoliy so‘fiylikka doir ilmiy adabiyotlarda hikmat va ishg nugtai
nazaridan Muhammad G‘azzoliydan ham muhimroq shaxsiyat ekaniligi
ta’kidlanadi. Allomaning hayoti, ijodi, shogirdlari tadqiq qilinsa, uning so‘fiylik
an’analarini yetkazishda muhim o‘rin tutgani va ko‘plab vyirik tarigatlarga
Kiritilganligi tushuniladi. U jazba yo‘lini tanlab, “sof ishq ustasi”ga aylandi.
Mutasavvif tasavvufda Imom G‘azzoliydan boshgacha yo‘l tutdi. Imom G*azzoliy
ilm, zukkolik, shariat hukmlari va axloq qoidalarini birinchi o‘ringa qo‘ygan
so‘fiylik tushunchasini o‘rnatishga harakat qilgan bo‘lsa, Ahmad G‘azzoliy esa,
ishq va zavg-shavgga ahamiyat beradigan so‘fiylik yo‘lini yoyishga harakat qildi
va fors tilida yozgan “Savonix ul-ushshoq” nomli asarlari bilan bu vodiyda yangi
zamin yaratdi.

4. Tasavvufiy ishqga oid birinchi fors risolasining muallifi hisoblangan
Ahmad G‘azzoliy ta’limotida ishq ayni pokizalik va tahorat ustiga qurilgan qudsiy
binoning haqiqati bo‘lib, u turli orizalar (aksidensiyalar) va illatlar (sabablar)dan
uzoqdir. Ishgning asliyati qidam, ya’ni qgadimdan bo‘lgani uchun qadimga boradi.
Oshigning ismi ishqda hagigat. Kuchli istak ishqgiy yaginlik sabab ortadi. Va bu
bosqichda oshiq o‘z ma’shuqasida komillikni tan oladi va u bilan uyg‘unlashib
ketishga intiladi. Ishq - bu sinov, azob-uqubatlar ko‘p jihatdan unga tegishlidir,
qo‘rquv va titroq unga doim hamroh bo‘ladi.

5. Alloma mulohazalariga ko‘ra, nurlarning barchasi zohiriy, ma’rifat nuri esa
botiniydir. Ahmad G*‘azzoliy garashlardagi bosh mavzulardan biri bu galb bo‘lib,
o‘ziga xos fikr va g‘oyalari uning “Savonih ul-ushshoq” asarida mujassamdir.
Ushbu asarda G‘azzoliy nafaqgat ishq va oriflik yo‘lida peshqadamlardan, balki
ruhiyat (psixologiya) va insonlar qalbini o‘rganish borasida ham malakalik
ustozlardan biridir. Hech kim uningchalik oshiq galbi va mashuq ruhiyati hagida
bu gadar chugur mulohaza gilgan emas va darhagigat ishq psixologiyasi borasida
bu asar o‘rnini bosadigan biror kitobni tasavvur qilib ham bo‘lmaydi. Ahmad
G‘azzoliyning ishq tushunchasi doirasida ushbu tushunchaga qo‘ygan ma’nosi na
insonning Allohga muhabbati, na Xudoning insonga muhabbatidir. U “mutlaq
sevgi” haqida gapiradi va uning qarashlaridagi “oshiq” yo inson, yoki Xudo, yoki
shayton. Aynan ushbu xususiyat va chuqur ma’nolar G‘azzoliydan oldingi
so‘fiylarda ham, zamondosh so‘fiy shayxlarida ham uchramaydi.

6. Ahmad G‘azzoliyning Alloh taoloni bilish haqidagi ta’limoti Allohning
zotini bilish (ma’rifat) bosqichidan boshlanib, intuitiv tafakkur (“mushohada”™)
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bilan yakunlanadi. Ahmad G‘azzoliy qarashlarida o‘z-o‘zini bilish bosqichiga
intilgan, u orqali esa Xudoni tanishga yo‘nalgan so‘fiylar kabi inson o‘zligini
bilishi natijasida Allohning sifatlariga yaqinlashadi. O‘zini tanigan inson, Alloh va
o‘zining uyg‘unligi bo‘lib, o‘z sifatlarini Allohning ism va sifatlari bilan
solishtirish imkoniyatiga ega bo‘ladi. Boshgacha qilib aytganda, inson,
mutafakkirning fikricha, ikkita “men”dan — o‘zining “meni”dan va insda jo etilgan
Mutlaq haqiqatning “men”idan iborat. O‘z-o‘zini bilish natijasida u o‘zining
“men”’ini bilishga keladi, keyin uni unutadi, buning natijasida u Mutlaq borligning
“Men”i bilan birlashadi.

7. Ahmad G‘azzoliyning axloqiy qarashlarishaxsning ideal magsadi, eng oliy
gadriyati sifatida inson kamoloti magsadiga bo‘ysundirilgan. Axloq Ahmad
G‘azzoliy fikricha, yuksak kamolotga yetaklagandagina qadriyatga ega. Bu inson
galbiga xos bo‘lgan komillik sari ma’naviy intilish, individual qalb instinkti
ifodasidir. Bizni ongli “men”imizni tiyib turuvchi Allohga itoatdir. Inson
hayotining mukammal ideali fagat Allohda topiladi. Axlog qonuni Alloh komil
bo‘lganidek komil bo‘lishga da’vatdir. Ahmad G‘azzoliy bu qarashlari inson
tafakkuri va ongiga ijobiy ta’sir etib, gumanistik g‘oyalar bilan sug‘orilgan falsafiy
garashlari barcha xalglar va diniy konfessiyalar vakillarining ahil va kelishuv
asosida yashashiga yordam beradi, radikalizm, dogmatizm, ekstremizm va
terrorizmga qarshi kurashda, komil va yetuk avlodni tarbiyalashda muhim omil
bo‘lib xizmat qiladi.

8. Ahmad G‘azzoliyning “Bahrul-haqiqat” (Haqigat ummoni) asarida ilohiy
haqiqatlar va inson kamoloti darajalari ya’ni ilm olish, komillikka erishish, ijobiy
axlogiy fazilatlarini jamlash yangi hislatlardan birini egallash masalasi yoritilgan.
Mamlakatimizning kelajaki bo‘lmish yoshlarni har tomonlama yetuk, bilimli,
salohiyatli shaxs, komil inson sifatida tarbiyalashda mutasavvifning sabr, agl,
yaxshillik, o‘z-o‘zini kamol toptirish kabi g‘oyalarining ahamiyati behisobdir.

9. Ahmad G‘azzoliy insonparvarlik g‘oyalari yoshlarni barkamol qilib
tarbiyalash - insonga bo‘lgan mehr-oqibat, sadoqatli, samimiyatli bo‘lishda,
insonlar o‘rtasidagi o‘zaro hurmat va totuvlik hissi ortishiga xizmat giladi. Ahmad
G‘azzoliy hayoti va ilmiy-ijodiy faoliyatini, yaratgan asarlarini chuqur tadqiq etish,
ulardagi qimmatli ma’lumotlarni aniglash, saralash, ulardan bugungi kunda ijodiy
foydalanish hamda hayotda keng tadbiq etish hozirgi kunning muhim vazifasidir.
Allomaning ilmiy merosini o‘rganish yosh avlodni yuksak ma’naviyatli insonlar
etib tarbiyalashga xizmat gilishi shubhasizdir.

Tadgiqot natijalari asosida amaliyotga joriy etishga garatilgan quyidagi taklif
va tavsiyalar ishlab chigilgan:

-Sharq allomalarining bebaho merosi bilan tanishtirish, yurtimizda
shakllangan sog‘lom agida ruhida tarbiyalashda mutafakkirning ilmiy-nazariy va
amaliy garashlaridan unumli foydalanish;

- “Ma’rifiy Renessans” davri allomalarining ilmiy-ijodiy kashfiyotlarini
o‘quvchi-yoshlar o‘rtasida targ‘ib qilishda Ahmad G‘azzoliy insonparvarlik
g‘oyalaridan foydalanish;
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- Ahmad G‘azzoliy merosini keng o‘rgatishga qaratilgan onlayn resurslarni
yaratish va ularning targ‘ibotini yo‘lga qo‘yish, turkum ma’naviy-ma’rifiy
teleko‘rsatuvlarni tayyorlash;

- Fundamental tadqgiqotlar sohasida kompleks ilmiy dasturlarni
shakllantirishda Ahmad G*‘azzoliy merosini keng o‘rgatishga qaratilgan loyihalarni
ishlab chigish.

- “Qur’onshunoslik”, “Figh ilmi”, “Hadisshunoslik” va ‘“Kalom ilmi”
mutaxassisligi ilmiy-pedagog kadrlarni tayyorlashda Ahmad G*‘azzoliy merosidan
unumli foydalanishni yo‘lga qo‘yish;

- Ahmad G‘azzoliy asarlarini nashr qilish, ularni tadqiq etishga oid ilmiy-
amaliy anjumanlar o‘tkazish;

- mutafakkir ilmiy-ma’naviy merosidan “Axborot hashari” loyihasini amalga
oshirishda, internet saytlari va ijtimoiy tarmoglardagi noxolis axborotlarga garshi
aholi, aynigsa yoshlarning mafkuraviy immunitetini mustahkamlash va
jamoatchilikda muayyan holatlar hagida haqggoniy fikr shakllanishiga
ko‘maklashishda foydalanish;

- Ahmad G‘azzoliy hayoti va yozgan asarlari asosida maxsus to‘plam
tayyorlash va chop etish.
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BBEJIEHUE (anHoTamusi auccepranuu aokropa ¢puiocodpun (PhD))

AKTYaJIbHOCTh M BOCTPEeOOBAHHOCTH TeMbl auccepranuu. CoObITHs,
MIPOUCXOJISIININE B MHUPE, OTPAKAIOT TOT (aKT, YTO KOPEHHBIM 00pa3oM MEHSETCS
COJICp’)KaHUE KU3HU YEJIOBEKAa M MHUPOBOIO COOOIIECTBA, BO3JECUCTBUE HATUX
SBJICHUM TIPOSIBIISICTCS, B YAaCTHOCTH, B c(epax HPABCTBEHHOCTH, BOCIHUTAHUSA,
oOmieHus, KyabTypsl u penuruu. [IpmoOpeTreHre HOBOTO CMBIC/IA TIPOIECCOB
riio0anu3aiuu, JyXOBHOW TpaHcpopMalii W MOJEPHHU3AIMA U TpaHChHOopMaIuu
KyJIbTYPHOM >KM3HH, OO€CIleHHMBaHUE OOIIecTBa B BHJIE JIEMOpPATU3ALNU U
aMmopanmnsma, WHVMBUIYaJIA3Ma, ATOLICHTPU3MA, MHPOBO33PEHUA,
(dbopMHpOBaBILIErOCs MO Pa3BUTHEM M BIHUSHUEM HCIAMCKON HMBWIM3AIMU Ha
NPOTSHKEHUHM BEKOB B OOpb0OE C TaKMMHM IMOPOKaMH, KaK MHPOBO33PEHYECKUE,
UJCOJIOTUYECKHUE, JYXOBHBIA U OJTyXOTBOPEHHBIN — B3IJISIABI BOCTOYHBIX JAEATENIEH
HOCSIT TE€OPETHUKO-METOJ0JIOrnYecKrii xapakrtep. [[oaToMy akTyanbHO pacKpbITh
Bkinanx Axmana [Mazzanmu B pasButue updaHo-¢punocopckux uae B HUCTOpUU
cybuzma u ¢usocopckue OCOOEHHOCTH JTIOOBH, YJOBOJBCTBUS M IPEKPACHBIX
MOpaJIbHBIX KayecTB B cydusme, pakTopoB, KOTOPHIE OH BBIJIBUHYJI B KaueCTBE
HOBBIX OCHOB CY(pUHCKOTO MyTH.

B MupoBoii Hayke BeAyIIMMHU HAYYHBIMU IIEHTPAMH, UCCIEAOBATEIHLCKUMU
MHCTUTYTaMH TPOBOJATCS (YyHIAMEHTAIbHBIE UCCIICIOBAHUS C IEIbI0 U3YyYCHUS
BKJIaJla BOCTOYHBIX MBICIUTENEH B pa3BuTuE (riiocoCKoil MBICIH, BOCHUTAHUE
MOAPACTAIOLIETO TOKOJIEHUS B TyX€ COBEPIICHCTBA HA OCHOBE HAYYHOT'O HACIEoUs
BEJIMKUX MBICIUTENICH, pa3paO0TKX HMHHOBAIIMOHHBIX METOJIOB OOECIeYeHUS
PEIUTHO3HOM TEPIIUMOCTH U MEKHALIMOHAIBHOE corjlacue. B amoxy TeXHU4ecKoro
U TEXHOJIOTHYECKOTO mporpecca (puiaocodcko-cyPpuiickoe MBIITUIEHHE CTPEMUTCS
3allIUTUTh 4YEJIOBEKAa M €ro BOCHUTAaHWE, MOpPAJbHbIE LEHHOCTH W HOPMBI,
MPEACTABUTENIM BCEX MPOTPECCUBHBIX KYJBTYP U LIUBUJIU3AIUMN B 3MIOXY AYXOBHO-
HPABCTBEHHOT'O KPHU3HMCA CTPEMSITCS MEPEOCMBICIUTh CBOKO CHCTEMY MOPAIbHBIX
IIEHHOCTe W CPOpMUPOBATh MBIIIJIEHUE, COOTBETCTBYIOIIEE COBPEMEHHBIC
TpeboBaHus riaodann3upyromencs: peabHOCTH. C 3TON TOYKHU 3pEHUS, UCXOMIS U3
NpEICTaBICHUM O MakoMax B  mOpousBedeHusix Axmana [azamm o
COBEPIIICHCTBOBAHUHN YEJIOBEUECKOTO CepJilla U HPABCTBEHHOCTH, MPUOOPETCHUU
3HAHUMW, HAKOTUICHUH TOJIOKUTEIBHBIX MOPAIBHBIX J0OpoAeTeNeH U JOCTUKEHUN
COBEPIIIEHCTBA, a TaKXKe BIUSHUM B Hayke 3amana u cydusme BocToka, coriiacHo
ero (Qumrocopckum, KyJIbTypHBIM W MOPAJIbHBIM YYCHHUSM, BO3pPACTaeT
MOTPEOHOCTH 0OOCHOBAHMS BIUSHHS

B mnameli crtpane oco0oe BHHMaHHE YJEISETCS HMCIOJIb30BAHUIO B3TJISAIOB
MBICTTUTENIEH, OKA3aBIINX HEOLIEHUMOE BIIMSIHUE HA PAa3BUTHE YEIOBEUECTBA CBOUM
¢dunocodhckuM, TyXOBHBIM W HAy4YHBIM HacjenueM B 30JI0TOM BEKE HCIaMCKOM
KyJbTYpBl , @ TaK)K€ YUeHUsIM O cydusme u updaHe, Kak BaXXHOH U OECLIEHHOM
JyXOBHOM OCHOBOM COBEPILIEHCTBOBAHUS YE€JIOBEKa U 00pPa30BATEILHOIO Pa3BUTHUS
oOmectBa. «B 3TOM cmbIciie COXpaHEHUE Halllel CBAIIEHHOW pPENUTruM, CTaBIlIeH
HEOTHEMJIEMOM YaCTbIO HAIlIE MHOTOBEKOBOW HCTOPUUA W KYJIbTYPbI, HaIlEeU
HAIlMOHAJIbHON MJIEHTUYHOCTH, U3yYEHHUE U Mponaranjia 0eClieHHOrO TyXOBHOIO U
POCBETUTENILCKOTO HACJIEAMS HAIIMX MPEAKOB SBISETCS BAXKHOW YacCThIO HaIlEH
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MOBCEHEBHON TMOBECTKM JIHA oOcTaercs npooOsnemoi. s 3Toro, MmoBTOPSIIO,
HEOOXOJMMO KOPEHHBIM 00pa30oM MEepPecCMOTPETh METOAUKY MOJATOTOBKU HAYUYHBIX
U TPaKTUYECKUX  MCCICNAOBAaHUM, aHATUTHUYECKUX ¢  MPOMAraHAUCTCKUX
MaTepHaloB, WX METOJOJOTMYECKHE OCHOBBI 3alUThl HaIIEro ooOIlecTBa OT
JIyXOBHBIX yIpo3»l. B CBA3M C OTMM IIPEACTAaBIAECTCS BAKHBIM H3YYCHHE
cy(uiickux B3risA0B U uaen Axmana ['a3anu, BeAyux K COBEpIUICHCTBY.

JlanHas guccepTaliMOHHas padoTa B ONPENEICHHOM CTENEHH CITY>KHUT
peanu3anuu 3aja4d, HaMme4eHHbIX B Ykazax [Ipesunenrta Pecrybnuku Y30ekucran
V36exuctan NeVII-158 «O crparerun «Y3o6ekucran — 2030» ot 11 centsadps 2023
roga, NeVII-60 «O crparerun pazsutus HoBoro VY3b6ekucrana na 2022-2026
roae» ot 28 sHBaps 2022 roma, NeVII-6108 «O wmepax mo pazButuio chep
oOpa30oBaHUs U BOCIIUTAHUS, U HAYKH B HOBBIN MEPUOJ pa3BUTHUSL Y30€KUCTaHA» OT
6 Hos0pst 2020 rona, I[loctanomnenusix Ilpesuaenta Pecrybnuku VY30ekucTan
NelIII-3907 «O mepax 1o MOJHATHIO Ha KaYECTBEHHO HOBBIM YPOBEHB CHUCTEMBI
JTyXOBHO-HPABCTBEHHOTO M (PU3NYECKH TAPMOHUYHOTO BOCIIUTAHHSI MOJIOJEHKH, €€
oOyuenusi u Bocrnutanus» oT 14 asrycrta 2018 roma, NeIIII-5040 «O mepax mo
KOPEHHOMY COBEPIICHCTBOBAHUIO CUCTEMBI JYXOBHO-IIPOCBETUTEIBCKON PabOTHD)
or 26 wmapra 2021 roma, NelIII-5186 «O [OONOJHUTENBHBIX Mepax IO
JalbHEHIIEMY  COBEpPIIEHCTBOBAHHUIO  JEATEIBHOCTH  LEHTpa  HUCIAMCKOU
UMBUIM3alMM B Y30ekucrane npu KabOunere MunuctpoB PecnyOnuku
V36exuctan» ot 16 urons 2021 roma, NelllI-126-“O monmonHUTETBHBIX Mepax IO
COBEPIIIEHCTBOBAHUIO CHUCTEMbI XPAHEHHS M UCCIICOBAaHUS JIPEBHUX MUCHMEHHBIX
uctounukoB” oT 10 deBpans 2022 roxa, [locranosnenne Kabunera MuHUCTpOB
PeciyOmuku ~ Y36ekucran — “O0  yTBEpKIEHHMM  KOHIENIMU  Pa3BUTHS
rOCYJIapCTBEHHOW MOJIOACKHOM MOJUTHUKU B Y30ekucrane m0 2025 roma” ot 18
aaBaps 2021 roga u B Ipyrux HOPMaTUBHO-TIPABOBBIX JJOKYMEHTAX IO OTPACIIH.

CooTBeTcTBHE HCCJIEIOBAHUSI MPHOPUTETHHIM HANPABJIEHUAM Pa3BUTHS
HAYKH U TEXHOJIOruil B pecnyo0/mke. VccieqoBanue BhIMOJIHEHO B COOTBETCTBUU
C MPUOPUTETHHIM HAINpPaBICHHEM DPAa3BUTHS HAyKH U TexHojorui PecmyOnukm |.
«DopMUpOBaHNE CHCTEMBl WHHOBAIIMOHHBIX HJEH B COIMAIBHOM, IPABOBOM,
DKOHOMHUYECKOM, B KYJIbTYPHOM H JYXOBHO-MHHOBAallMOHHOM  Pa3BUTHHU
WH(OPMAITMOHHOTO OOIIECTBA M JAEMOKPATHYECKOTO0 TOCYAapCTBA M IMYTH HUX
BBITIOJTHEHUS.

CreneH u3y4eHHOCTH NMPooaeMbl. )KU3HEHHBIN Ty Th, Cy(puiicKkue BO33peHUs
Axmana ['a33anmm WHTEHCHMBHO WM3Yy4YalOTCs B PA3jIMYHBIX HAYyYHBIX Kpyrax
uccienoBatensiMu ¢ Boctoka u 3anana. Beio HayuHyto ureparypy, OTHOCSIIYOCS
K Tu9HOCTH AxMaja ['a33ainu ¥ ero JyXOBHOMY HACJIEIUI0, MOXHO pa3/IeuTh Ha
JIBE€ OCHOBHBIE IPYIIIIHI.

B nepeylo epynny BONUIM CPEIHEBEKOBBIE MBICIMTENN, KPAaTKHE pPacCKa3bl
cypus Axmazna ['azanu (“Taskupar-yum-uryapo” [asnata Camapkanau, “Hadoxat-
yIb-YHC MHH Xa3zapaTtu-lib-kyjac’ AOmaypaxmana Jxamwu, “Tandbuc Mommuc” MOH

! Mupsuées I1L.M. Suru V36exucron crparernscu. - Tomkent: “O‘zbekiston”, 2021. — b. 291-292
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JlxaB3u, “Badusar-anp-Anian” Mo  Xommmkana, “Tabpux-ynas-Ucnam”
[MMamcunauaa Myxammana 3axabu u J:[pz.

Bmopasa epynna BKIIIO4aeT WCCIEAOBaHUSA COBPEMEHHBIX BOCTOYHBIX H
3amaJHbIX YUYEHBIX, COCPEOTOUCHHBIC HA aHAJIW3€ TBOPUYECTBA MBICIUTENS U €ro
B3MUISIIOB. XOTSI KOJIMYECTBO TAKUX HCCIEIOBAHUN OYE€Hb HEBEIUKO, 0c000e
3HaYE€HUE HUMEET MOHOTpaUYecKOoe HCCIEJOBAHUE HPAHCKOTO HCCIIEI0BATEINs
Axmana Mymkaxuaa moj HasBaHueM “‘Mamxmyanm ocopu  dopcu  Axmanu
Iassomn’™® (Ilepcuackue xomnekumu Axmana I'azzomm)”. B oToii MoHOrpadum,
KOTOpasi ONHpAJIaCh HA CPEIHEBEKOBBIC MCTOYHUKH, HCCIIECIOBATEINb IOIBITAICS
BOCCTAaHOBUTH €ro cy(uiickoe Haclielue Ha OCHOBE aHaIM3a >KM3HU U TBOPYECTBA
MbIcauTels. [pyron upanckuu uccnenorarenb, Hacpymna [lypu IxaBan, B cBOEH
pabore “Cynran npasuisHoro nytu” (“Cynranu tapuka”)* mogpoOHO ONHMCHIBAET
KU3Hb M TBOPYECTBO MBICIUTENSI, €r0 Y4YeHUE O JIt0OBH, MPOOJIEMBbI JIOOBU U
HayKH, cep/ilie, MyTH COBEPIICHCTBOBaHUS 4YeJOBeKa, MyTh Tayxuaa, Hadc u
Jpyrye BOIPOCHl. B 3TOM acmekTe MpOU3BEICHUE CUUTACTCS TMPOU3BEICHUEM,
MOJIHOCTBIO OCBEMIAIOIIMM TpoOJeMbl (uiaocodckoro cypusma B TBOPUYECTBE
Axmana ['a3zanu. Pan apyrux MpaHCKUX YYEHBIX OMYOJIMKOBAJIM HCCIIEIOBAaHUS
A.3appunky6a, K.Iaunu, b.®dypy3zoudapa, C.Haducu, «otopeie pgaror
npeacTaBieHue o xku3Hu Axmana ["azzanu u cyduiickom Hacnenuu. Cpeau HUX
3acily>KMBaeT BHUMaHHs MoHorpadus AOynxycaiiHa 3appunkyOa “UccnenoBanus
B HpaHCKOM Cypu3Me™, B KOTOPOM HCCIENOBATENb IPUBOIUT PN
ouorpaduueckux cBemeHuii 00 Axmane ['az3aim B MaHepe IOBECTBOBaHMS, a
TaK)K€ aHAJIM3UPYET ero MPEACTABICHUS O PealbHON M a0CTPaKTHOM JIIOOBH B €ro
B3TJIsA1aX, (pU3MUeCKO B 00KeCTBEHHOM padoTe, CyhUiCKOM JTFOOBH.

B nononmHeHue K BBINIEYMOMSHYTOM pa0oTe 3amajHble HCClaeaoBaTeNlu
onybnukoBanu uHpopmarmioo o6 Axmazne [a3zanm MoOXHO HalTH B padorax
JIx. Tpumunrema, A.lllummens, U.l'onaceepa, 3./[xko3ena, Xanuna bonraum,
IIx.Menacka, [l.Cenmana, [.Ilupcona, K.bpokenbmana, A.llamacuoca, M.
Cmura®.

B crpanax CogpyxectBa HezaBucumbix ['ocymapcTB B HMCCIEIOBAHUSAX,
MpOBEJCHHBIX TakuMH YyueHbiMU, Kak E.beptennbc, K.Amupxanos, b.I'apypos,

2 N6m anp-XKap3uii. Tanbuc ubauc. - Kaup, 1928. - 280 6.;Anp-MyHTa3aM (pu-an-Tapux aa-ymaM Ba alb-MYIyK. -
Kaup. 1938. — 168 6.; Mapot y3-3amoH ¢u Tapux an aidad. - Kaup, 1377. — 140 6.; Tomkynaua AoayiaBaxad ac-
Cyoku. Tabakar am-modeun. - Kamp. 1906. — 156 6.; Mow Xomikon Ilamcymmua Axman Mon Myxammaz,.
Badwuitar-an-awitan. - baiipyt, 1978. — 300 6.; Cyn6axanu J{yct. Tazkupau Xycaiinuit. Jlakxnas, 1292. — 128 6.

3 Axman Myxoxun. Maxmyan ocopu gpopeuu Axman Faszomiiun. - Texpon, 1370. — 426 6.

“Hacpysmuox Iypxasoauii. Cynaronu tapukar. - Texpon, 1358. - 298 6.

® A6ryn Xacan 3appuky6. XKycTyxy nap tacaseydu IpoH. - Jlymanbe: Updon, 1992. - 286 6.

®Tpumunrom Jx.C. Cyduiickue opaensl B ucimame. - Mocksa: Hayka, 1989. - 260 c.; [llummens A.M. Mup
ucnaMmckoro muctunusma. - Mocksa: Hayka, 1999.- 186 c.; lonpaimep U. Jlekunu 06 ucname / Ilep. ¢ vem. - CII6.,
1912. - C. 182.; JosephE., B. Lumbard “Ahmadal-Ghazali, Remembrance,andtheMetaphysicsofLove.- Albany,
2016. - Pp. 123-131; Halil BALTACI.“Saf Askin Ustadi”: Ahmed Gazzali veTasavvuf Anlayis,tasavvufilmi ve
akademik arastirma dergisi32 [2013/2]. — s. 78-94.; Menasce, P. J., de, ArabischePhilosophie, (Bibl.Einbuhr.
indasStud.derPhilo) - Bern 1948, pp. 31-35.; Selman. D., Algazel et Les Latins; in, Archives d’Histoire Doctrinale et
Litteraire du Meyon Age, (1935-6), - pp.103-127.; Pearson, J. D., Index Islamicus, - Cambridges 1958, - pp-150-
152; Brockelmann, C., Geschichte der arabucschen Litteratur, (1%.ed.) - Weimar 1890, - pp.419-426; (2".ed.)
Leiden 1943, - pp. 535-546; Asin Palacious, Espirutuolidad De Al Gazely Su Sentido Cristiano, - Madrid 1935, s.
35.; Smith, M.A Al-Ghazali the mystic. - Lahore, 1983. - Pp. 56-78.
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K.Omumon, X.3ueeB, A.lllamosioB, Obln1 TpuBEACH P JaHHBIX O JYXOBHOM
Hacneauu Axmana [a3samn’.

B roapl HE3aBUCMMOCTH W3YYEHHIO HAYYHOTO HACIEIUS MBICIUTENS CTajlo
yaensThesa 0oibiioe BHUMaHue. HayuHo-uccnenoBatensckue padbotel M.bonTtaesa,
I".Haepy3zoBo#i, C.Kapumona, H.Cadaposoii, I'.FOHycoBO#I cocpemoToueHbl Ha
Teopusix cypusma, uxX (PmIocopCKUX XapaKTepUCTUKAX, WACIX, HAyYHOM
Hacienuu, Tpyaax ['azzanu. JKu3Hp, HAQy4HOE M JyXOBHOE HACIEINE, MUCTUIIU3M U
HPaBCTBEHHbIE B3MIsABI  AXxmana l'a33aim  BappuUpylOTCS OT  YYEHOIO-
uccienosarens, Quiocopa u BoctokoBena A.3axumoBa, M.Kaneiposa,
®d.MysaddapoBa. HekoToprie acmekTbl ObUTH (HUIOCOPCKH MPOaHATU3UPOBAHBI
Jx. XonmymunoBbiM, O.IllapunoBoii, b.Hama3zoBeim, 3. HcakoBoi KOTOpBIMH
W3Yy4aloTCs Hay4dHbIe paboThl, HEKOTOPhIe PuIocodhCcKrue 0COOEHHOCTU TTPOOIEMBI,
TEOPETUYECKUE U METOAO0IOTHUYECKAE OCHOBBI®

B »3TuUX WHcclenoBaHUSX HEKOTOpPbIE AaCHEKThl CYTH BOIpoca ObUIH
MHTEPIIPETUPOBAHbl B Pa3HbIX pakypcax. HekoTopsie BOMPOCHI, CBA3aHHBIE C
cybu3MOM B HAyYHOM HacjieJuH U yuyeHuu Axmajna ["az3anu, ObUIM MCCIIeI0BaHBbI
B YIIOMSIHYTBHIX BBIII€ HAYYHBIX paboTax. B 3HaK mpu3HaHUs BBICOKON Hay4yHOW U
MPAKTUYECKOM IIEHHOCTU JTHX HCCIEIOBAaHMM B JAHHOW AUCCEpTalu 0co0oe
BHUMaHUE YJEJIEHO ucclenoBanuio cyduiickux wuaer Axmana [Mazzamu, ero
B3IJISIIOB HA COBEPIIICHHOTO YEJIOBEKA C TOYKU 3PEHUSI COBPEMEHHOCTH.

CBsi3b  IMCCEPTANMOHHOIO HMCCJIEI0OBAHMS C IUIAHAMH  HaYy4HO-
HCCIEA0BATEIbCKIUX PaldoT BbICHIEr0 00pa30BATeJIbLHOI0 Y4Ype:KIeHHs, e
BBINOJIHEHA AuccepTranms. /(uccepraiys BBINOJHEHA B COOTBETCTBUHU C ILJIAHOM
HAy4HO-UCCIIeI0BAaTEIbCKUX paboT Byxapckoro rocy1apcTBEHHOTO YHUBEPCUTETA
B paMkax Hay4yHoro mpoekTta «lIpoGiemMbl COBEpPIIEHCTBOBAHUS COIUAIBHO-
bunocohckux MU AYXOBHO-HPABCTBEHHBIX OCHOB CTAHOBJICHHSI MPOCBEIICHHOTO
rocynapctea B HoBom Y306ekucraney (2022-2026 rr.).

Henabio ucceqoBaHus 3aKII0YAETCS B PACKPBITUU CY(puiicko-puiaocodckux
O0COOCHHOCTEHM HayUHBIX U POCBETUTEILCKUX B3TJIsA10B AXxmana ["a33anu.

" Beprenwe E.D. Cydusm u cyuiickas nureparypa. Mocksa: Hayka, 1965.Amupxonos III.T. ®unocodcko-
JTHYECKHe BO33peHHs B MuctuimsMme Axmana [asamum. dyman6e:2011. — 146 c.; TapypoB B.I'. Tamxwukn:
JpeBHeWmas, JApeBHsSsI W cpenHeBekoBas ucrtopws. — Ku.2.- Jyman6e: Hpdon, 1989. 300 c.; Omumor K.O.
Xopacauckuii cypusm. — Jyman6e: Jouumr, 1993. 190 c.; 3uees X.M. MapnaBust Ba Ta'pUXd TaxaBBYJIHd OH. —
Hyman6e: Jouumnr: 2004. 160 6.; IllamomoB A.A. ®unocodcko-Teonornueckue Bo33penne ['azamm. Jlucceprarus
COWCKaHHWE YYEHOU cTerneHu NoKTopa ¢punocodpckux Hayk. Jymranbe: 2003. — 379 c.

8bonraes M.H. mom FazzonuitHunr upponuii Tabaumoty // Byxopo yHuBepcHTeTH WiaMuii ax6opotiapu — 2002.
Ne 2 —B. 2-7.;Haspysosa I''H. Fazsonumitaunr dancagara myHocabaru. / dajncada Ba (anmap MeTOMOIOTHICH
myammoutapu. - Tomkent: Dancada Ba Xykyk uHCTHTYTH, 2011. 1-kNTO6. -5.103-105.; Cadapora H.O. Xoxaron
TacaBBy(puil TabIMMOTHIA MabHaBUH-axJIOKMH Kaapusiap Macanacu. Paic. ¢an.Hom3. aucc. Tomkent: 2002. —
149 6.; IOnycosal . A6mynkomupl enoHuii MabHaBHA MEPOCHIAMHCOH MOXUSATHHHUHT (ancapuii  TaXJIHITH.
®anc.dan.gok (DSc) auce.-Camapkann,2019.; 3oxunoBA. TypkucToHza Ypra acp apaG-MyCy/IMOH MaJaHHATH. -
Tomkent: ®an, 1993. — 120 6.; A0y Xomumn an-Fazzomuit. A€ yrimoH. / Apabuaman AOmykoaup 30Xy
TapskuMac. // Makrabraua tap6us. 1993. - Ne 9-10.; Komupos M. Mapxkasuii Ocué, Slkun Ba Ypra Illapkaunr
tdancadmuit radaxkypu (¥pra acpaap). - Tomkent: Tormr /[N, 2010. — B. 31. — B.168-176.; My3adapos.®.[I “Mmom
Fazzonmii Ba Axman Faz3onuii Mebpocuna TabcaBBy Uil TAXKPUOAHUHT axaMUsATH ByXopo JaBiiaT yHHBEPCUTETH
nnmuid ax6opotu// Ne 1. 2020. — b. 283.; Xommymunos XK. Hakmbanaus Tapaumotn Ba Mapkasuit Ocué xankiapu
MabHaBuil Oupnuru. — T.: Yangi Nashr, 2018. — 28 6.; [IlapumoBa O. A6xynxonuk FrkmyBonnit. MoHorpadus. —
Byxopo: Byxopo, 2020. — 156 6.; Hamo30B b. Myxamman ITopconunr dancaduit Tapmumorn. Monorpadus. —
Tomkent: Mywmto3, 2015. — 301 6.; McxokoBa 3. TacaBByd TabauMoTHIa OpU(DIIMK Ba BAIHIIWNK TaJKWHU.
Moworpadus. — T.: Asu matbuot-konsalt, 2011. — 296 6.
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3agaum UccJIe0BaAHNA .

MeTtogomorndeckuii aHanu3 0CHOB (POPMUPOBAHUSI MUPOBO33pEHHUS Cyusi;

UccnenoBanne mayxoBHOro Hacienus Axmana [aszzamm ¢ dumocodceko-
Cy(pUHCKON TOYKH 3PCHUS;

packpeiTie Tpyaa myTtacaBuda “CaBoHUX yib-yHimak” U ero ¢puiaocodcKoi
CyTH;

pacKpbITUE CYTH KOHIICTILINY JTI0OBH B TpyJe “baxpyn-myxa66a”;

UCCJIeIOBAHNUE YPOBHEN YETOBEYECKOTO COBEPIICHCTBA, UJIEU O TAPMOHUYHO-
pa3BUTON TUYHOCTHU B TpyJe “baxpyn-myxad6a” (OxeaH UCTUHBI);

OHAa 3aKJIOYaeTCid B OINPEACICHUM BaXXHOCTU HUJAEH Cypuss B IpaMOTHOM
BOCITUTAHUU CBOEH MOJIOJICKU U BHECEHUU MPEJIOKEHUN U peKOMEHAAINI B ATOM
oOnacTu.

[IpenocTaBuUTh PEKOMEHIAUMU-TIPEUIOKEHUST O BAaXXHOCTH UAEH cydus-
YYEHOr0 B T/apMOHMYHOM BOCIIUTAHUU MOJIOJICKU B 3TOIM 001aCTH.

B kavecTBe 00beKTa KCCIIEIOBAaHUS BHIOPAHBI UCCIIEA0BAHMS, TOCBSIIICHHBIE
JUYHOCTHU, JyXOBHOMY HacllequIo U B3rsAaM ['a3anu, eropadboram “CaBOHHX yib-
yuimak”, “baxpyn-myxa60a”, “baxpyn-xakukaT’ W aHallM3y TBOPUYECTBA aJJIOMBI.

IIpeamMeTroMm wucciieoBaHMs SBISIETCS BBISIBIIEHHE (PUIOCOPCKUX OCHOB
Cy(UICKUX B3IJISIIOB, CYIIHOCTU TIOHSITUSL JIOOBH, CTEMEHEH YeJI0BEYECKOIO
COBEPIIICHCTBA HA OCHOBE AYXOBHOTO Hacineauss Axmazna ['azanm.

Metoasl ucciegqoBanusi. Vcnosip3oBannuch Takue METOIbI MCCIIEIOBaHUS,
KaK CPAaBHUTEIIbHBIM aHaJIU3, PETPOCIEKTUMBHBIM AaHAIW3, CHUCTEMHBIM IOIXOM,
KPEaTUBHBIM TOAXOJ, IWAIECKTUYECKUM, T€PMEHEBTUUYECKHM, CHHEPTETUUYECKUN
METO/Ibl HAYYHOTO NTO3HAHUS.

HayyHasi HOBU3HA UCCJIEIOBAHNS

Ob6ocHoBaH Bkiiag Axmana ['azanu B pazBuTre Hay4yHO-PUIOCOPCKUX UIEH B
UCTOpUU Cy(pU3Ma Ha OCHOBE YMCTBEHHO-WHTEJUICKTYaIbHBIX TPAJUIIMMA, TaKUX
KaK IOPHUCTIPYACHIIMSA, MyCyJIbMaHCKUA MUP U Tpedyeckas Hayka, uaen Kopana,
Cynnsbl, Kanama B uciname, J1100BU U YJIOBOJILCTBUSL B Cy(pU3ME, HOBBIE OCHOBBI
cypuiickoro myTH, TpHUIAIOIINE 3HAUYeHHE (aKTOpaM «UHTEIUICKTa», «HAYKWY,
«XUTIM», «ONIaroJapHOCTU», «TEPIEHHs», KOTOpbIE OH MpoNaraHAMpPOBal Kak
BBICOKHME HPABCTBEHHbIE JOOPOIETENH;

BBISIBJIEHO, YTO TaKHE MAaKOMBI, KaK «SIKUIH», «YyIUBICHUE», «KU3HBY,
«BEYHOCTBY», «BHCOM», «coOmomeHne» u «daxkp» B Tpyne Meicaurtens «baxp yi
xakukaT» (OKeaH WCTHHBI) SIBIIIOTCS «CIIOCOOOM TMPEB30WTH OKEAaHbD» B
JOCTH)KEHUM  COBEPIIECHCTBA,  MNPUOOPETEHMH  3HAHUM,  KOHUEHTPUPYS
MOJIOKUTENIbHBIE MOPAJIbHbIE KAYECTBA U BIIUSA HA 3aMaJHOW U BOCTOYHOU HAyKe O
Cydusma yepes ux pusocodckue, KyJabTypHbIE U MOPAJIbHbBIE B3TJISIbL;

O6ocHoBan uto «CaBaHux yi-ymmak» Axmana ['azamu, HamucaHHas Ha
NEPCUICKOM SI3bIKE O JIIOOBHM, OIKCHIBAET COCTOSIHME JIIOOBM BO BHYTpPEHHEM
cepate To0sero (CoaukK) u Bo3mo0aeHHOTo (XakK), JTOMAUHAPOBAHUE JTFOOSIIIETO
HajJ JOOAIUM, €IWHCTBO M JA00pojaeTenb, JOOOBb W pas3iyka, JTIO00Bb U
OCHOBAHbI Ha TOM, YTO TAKUE MOHATHUS, KaK PEBHOCTh, IPUBOJST K CBSITOM MCTUHE,
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M30aBJISIOT OT PA3JIMUHBIX COOBITHH (aKIUICHIMN) U O6ex (IpUYHMH), IPUBOJAT K
COBEPILEHCTBY U TapMOHU3UpYeTcs (IIyTH JIFoOBU K bory);

JlokazaHpl qyIia v MPOCBEIICHUE, TPONaraHIupyeMbIie B JyXOBHOM HACJICIUH
MBICJIUTENISI, COCTABJISIONINE OCHOBY <JIFOOBW», €IMHOOOXKWE — JONT AYIIA U
B3TJISI HA MYTH JOCTHKEHUS MYyTH WMCTHHBI, Ojarodectus (BO3AepKaHWE OT
MOCTYIKOB, MPUYUHSIOMINX I'peX), CUAK (IPaBIUBOCTH), MPaBIAUBOCTb, 3HAHUE),
BBI3BIBAIOIINE y YEIOBEKa yBaKeHHE, OJlarojaTh, BHICOKOE 3BaHME, COOJNIO/ICHUE
niapuara, BUKap (CAEp>KaHHOCTb), OnarojaTh AJiaxa, JOCTOMHCTBO M KpacoTa,
0J100peHre, MUJIOCTb, 0JIArOCIOBEHHE, YPOBHH 3aIrPOOHOMN KU3HU.

IIpakTHYecKUMH pe3yJbTATAMH UCCJIE0BAHMUS SBIISIOTCS:

o0ocHOBaH TOM (hakT, 4To HaydHO-puiaocodpckue umen Axmana ['azzamm
00O0TaIaT JTyXOBHBIH MHUP MOJIOJEKH, CIYXKaT PACIIMPEHHUIO MPOCBEUIEHHOTO
MUPOBO33peHUsI U  (puiiocopckoit  HAOMIOJATENIBHOCTA TMPU  TOBBIIMICHUU
UJICOJIOTHYECKOTO UNMMYHHTETA;

PacKpBITO 3HAYCHHUE B3TJIAI0B HacHeaus Cy(Us-yICHOTO Ha HAyKy, dTUKY H
CaMOCO3HaHUE B BOCIMTAHWH IOJPACTAIONIETO TOKOJICHHUSI B JAyXe YBKCHHS K
HAIMOHAIBHBIM U 00IIIEYETIOBEUCCKUM IIEHHOCTSIM, (POPMHUPOBAHUHN HAITMOHATHHOU
U PEIMTHO3HON TEPIHUMOCTH, TMOOMIPSHUH CTPEMJICHHWS K 3HAHUSM, Pa3BUTHHU
HPaBCTBEHHOT'O BOCIIUTAHUS,

pa3paboTaHbl  TMPEMIOKEHHUSA W PEKOMEHJIAIMU IO  ONPEACICHUIO
MPUOPUTETHBIX  HAMpaBlICHUH OOpPHOBI  MPOCBEIIEHUS C  HEBEKECTBOM,
KOHCOJIMJIAlIMA ~ OOIeCcTBa, JajJbHEHIIEMYy COBEPIICHCTBOBAHWIO  HAYYHBIX
WCCJICIOBAHUM M W3BICKAaHWI B 00JIACTH HAayKH O Ccy(du3Me Ha OCHOBE HAYyYHOTO
Hacienuss Axmana ['a33anm mo ryMaHUCTUYECKHUX WJESM, BHECEHHBIX B Pa3BUTHE
CBETCKO-PEIINTUO3HON HAYKHU.

JlOCTOBEPHOCTHL Pe3yJIbTATOB MCCJAEJOBAHUSI OCHOBaHA HAa TOM, 4YTO
TEOPETHUECKHE B3TJISAIbI B3SATHI U3 TIEPBUYHBIX MUCTOYHUKOB, IMOIXOIBI U METOIBI
paboOThl WCITOJIB30BAaHHBIE B TIPOIECCE HWCCIICIOBAHWS, HAYYHBIC CBEICHUS
TIOJTY4YCHBI U3 OHUIIUATBLHBIX U JOCTOBEPHBIX (PAKTOB, OIMYOJIMKOBAHHBIC HAYYHBIX
paboTax, OOCYXIaauCh Ha PECHMyOIMKAHCKMX W MEKIYHAPOAHBIX HAyYHBIX
KOH(EpPEHIINAX, CTAaThbIMH KOTOPBIC OIyOJMKOBAINCh B HAIMOHAIBHBIX U
3apyOCKHBIX HAyYHBIX JKypHajlaX, OOBSICHICTCS TE€M, UYTO BBIBOJbI, MOHOTpadus,
MIPEIOKCHHSI M PEKOMEH/IalIMA BHEJIPEHBI B MPAKTUKY, IMMOJYyUYEHHBIE PE3YyJIbTaThI
MOATBEPIKJECHBI KOMIIETCHTHBIMU OPTaHU3AIHSIMHU.

Hayuynasi W npakTuyeckasi 3HAYMMOCTH Pe3yJbTATOB HCC/IEI0BAHMS.
Hayunast 3HauMMOCTh pe3yJbTAaTOB WCCJCAOBAHHS OMPEISISAETCS Hay4dHO-
TEOPETUUECKHUMH  BBIBOJAMHU TPU  TMPOBEACHUM HAYYHBIX  HUCCIICIOBAHUIA,
HalpaBJICHHBIX  HA  HW3y4YeHHUE  HUCTOpuM  cy(pu3mMa, Kak  TEOPETUKO-
METO/IOJIOTUYECKOM HWCTOYHHMKE HW3Y4YeHUs OmbITa cydusma, mpu 00001eHnn
HAKOIJICHHBIX HAyYHBIX JOCTH)KCHHHA B STOM HANPAaBIICHUHW W B MCCIICIOBAHUSX,
HalpaBJeHHBIX HA M3Y4YEHHE pa3JIMYHBIX IMOAXOJOB B  HAMpaBlIEHUU
["azanueBeeHMN, OOBICHIETCS TAKXKE TEM OHU MOTYT OBITh HMCIOJIb30BaHbI B
COBEPILIEHCTBOBAHUM  METOJIOJIOTMYECKUX TOJXOJ0B, YTO Yy COBPEMEHHOM
MOJIOJEKH B JYXOBHO-TIPOCBETUTEIHCKOM, arMTalMOHHO-NPONAaraHIMCcTCKON
pabote, HampaBJIeHHON Ha (POPMUPOBAHUE MUHTEIIEKTYyaIbHBIX KA4e€CTB, JyXOBHO-
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HPABCTBEHHOI'O Pa3BUTHsI, B TEOPETUKO-METOI0JIOTHYECKUX OCHOBAX COJIEPKAHUS
TUCITUTIINH, HAIPaBJICHHBIX HA U3yYEHUE TEOPUU Cypu3mMa.

[IpakTryeckass 3HAYUMOCTb PE3YJIbTATOB HCCIECAOBAHUN  ONpPEIEIAETCS
TEOPETHUYECCKUMHU  OOOOIICHUSIMH W aHAlIW3aMH  KOTOPbIE MOTYT  OBITh
WCIIOJI30BaHBl B paboTre 10 MNPOPMIAKTHYSCKAX MEpP U JyXOBHO-
MpONaraHANUCTCKOW AEeSTEIbHOCTU [IeHTPOB NyXOBHOCTH M MPOCBETUTEIIHCTBA MO
BOCIUTAHUIO TOJPACTAIONIETO TOKOJEHUs, B MPOMaraHIuCTCKOM pabore,
HaIpaBJICHHOW Ha MPUBUTHE HAIMOHAIILHON HJIeH, HAIIMOHAIIBHOTO CaMOCO3HAHUS
U HAIMOHAJIbHOW TOPJOCTH B CO3HAHUU MOJIOJICKHU, B H3YYECHUU HAYyYHOE U
pPEIUTMO3HOE HAcleAWe BEIUKUX MBICIHUTENed, TMpU MOATOTOBKE Meaua
matepuasioB ansi CMU 310 00BsicHsieTCss TeMm, 4TO YTIpaBieHUE MYyCyJbMaH
VY30ekucTana npu peanuzanuu o0pa3oBaTeIbHBIX MPOESKTOB.

BHeapenue pe3yjabTaToB HMcCaea0BaHMsA. Ha OCHOBE NpeIIOKEHU,
pa3pabOTaHHBIX IO HCCIEAOBaHHUS (UIOCOPCKUX OCHOB B3MIAIOB AXxmana
I'azzanm:

HayuHno-Teopetnueckue BoIBOABI MO0 000CHOBaHUIO BKiIaa Axmana ["azanu B
pa3BUTHE HAy4YHO-(PUIOCO(CKUX U B UCTOPHH Cy(PU3Ma HA OCHOBE YMCTBEHHO-
MHTEIJICKTYAJIbHBIX TPAJAUIUN, TAKUX KaK IOPUCIPYACHIUS, MyCYJIbMaHCKUU MU
u rpeueckas Hayka, uaeun Kopana, Cynnbl, Kamama B wucimame, moOBH U
YIOBOJILCTBUSI B Cy(u3Me, HOBBIE OCHOBBI Cy(PHIICKOrOo MyTH, MPHUIAOIINE
3HaUYC€HHE (AKTOpaM «HUHTEIUIEKTa», «HAYKH», «XUJIM», «0JIaroiapHOCTH,
«TEpNIEHUsI», KOTOPbIE OH MPOIAraHJIupOBall KaK BBICOKHME HPABCTBEHHbIC
700pOJIETENIM  MCIOAB30BAHBI B paMKax npukiagHoro mpoekta Nel(-01/3
«OcyiecTBieHnn obaropakuBanusi ycbimaiabHuIlel A0y Xadca KabOupa Ha
OCHOBE COLIMAIIBHOTO MApPTHEPCTBA, AYyXOBHO-IIPOCBETUTENBCKHUX, ArMTAI[MOHHO-
IpOMAaraHAUuCTCKUX Mep» obmectBeHHoro ¢ouma mpu Kenrame Hapogabix
nenytatoB byxapckoit o6mactu ot 6 HosOps 2019 roma (CrpaBka N5 HayuHo-
uccienoBaTenbekoro nentpa «Hacnemue Byxapesy ot 28 mapra 2023 roxa.). B
pe3yibTaTe MNOCTYKUIM OOOTAIllEHUIO JTYXOBHOTO MHpa MOJIOJOTO MOKOJEHUS
YYEHUAMH Cy(pur3Ma, MOBBIIICHUIO HICOJOTUUECKOTO MMMYHHUTETA, PACHIUPEHUIO
MPOCBEIIEHHOT'0 MUPOBO33pEeHUS U (HPHUII0CO(CKOTO MBIIILICHHUS.

Hayunble BBIBOABI W MPAKTUYECKHE PEKOMEHJAIUU TI0 PACKPBITHIO
CYIIHOCTH, YTO TaKH€ MAaKOMbI, KaK «AKUWH», «YyJAUBJICHUE», <(OKU3HbY,
«BEYHOCTBY», «BHCOI», «coOmoieHne» u «daxkp» B Tpyae mbicautens «baxp yn
xakukaT» (OKeaH WCTUHBI) SBISIOTCS «CIOCOOOM TIPEB30MTH OKEaHbD» B
JOCTIDKCGHUM ~ COBEPIICHCTBA,  NPUOOPETCHWHM  3HAHWM,  KOHIEHTPHUPYS
MIOJIOKUTENIbHBIE MOpAJIbHBIE KAUeCTBA U BJIMSISL HA 3aMaJJHON U BOCTOYHOUN HayKe O
Cypusma uepe3 wux Quirocodckne, KyJIbTypHbIE U MOPAIbHBIC B3TJISIBI
WCIIOJIb30BaHbl B TIOJTOTOBKE CIIEHApWEB Tiepeaad byxapckod oOmacTHOU
TenepaauokoMnanun «Accaiaom, byxopo», «Cakku3uHYu MybKU3a» B SIHBape-
depaie 2023 roma (CmpaBka  Ne(09-02-145  Byxapckoit  oGiacTHOM
TenepaauokoMnanu ot 9 wurons 2023 roma). B pesynbrare MmocioyKuio
NPU3HAHUIO MOJOKUTETBHOTO 3¢ (heKTa BOCIUTAHUS TOIPACTAIOLIETO MOKOJICHUS B
JIyXe YBWOKEHHUS K HAIUMOHAIbHBIM M  OOIIEYEIIOBEUECKHUM  LIEHHOCTSIM,
(GbopMHpPOBAaHMK HALMOHAJIBLHOM M PEJIMTHO3HOM TEPNUMOCTH MEXKIYy HHUMH,
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MOOILIPEHUSI  CTPEMJICHMM K  TOJYYEHHUIO HAyYHbIX 3HAHUM, pa3BUTUU
HPaBCTBEHHOI'O BOCIUTAaHHUA M YKPEIUIEHUH HACOJOTMYECKOIO0 HMMYHHUTETa
MIPOTHUB arpeCCUBHBIX PAINKAIBHBIX UICH.

Hay4Ho-TeopeTndeckre BBIBOJBI MO0 PACKPBHITHIO YTO «CaBaHUX YJI-YIIIIIAK)
Axmana ['azanu, HamMcaHHasT Ha NEPCUICKOM fA3BIKE O JIFOOBH, OIMCHIBAET
COCTOSIHUE JIFOOBH BO BHYTPEHHEM CEp/IIle JIOOSIIEro (CONMK) M BO3IIOOJICHHOTO
(Xak), TOMHUHUpPOBAHHE JIOOSIIETO HAN JIOOSIIUM, €IMHCTBO U TOOPOIETENb,
J000Bb U pa3zilyKa, JIOOOBb M OCHOBAaHBl HAa TOM, YTO TaKHE IOHATHS, Kak
PEBHOCTb, MPUBOAAT K CBATOM HMCTHHE, W30aBISIOT OT Pa3IUYHBIX COOBITUMN
(akcunenmuit) U O6e (MPUYMH), MPUBOJST K COBEPIICHCTBY M TapMOHMU3UPYETCS
(mytr mo6Bu Kk bBory) uWCHoOJb30BaHBI B CO3/IaHUM Karajora pyKOIHCEH
MexayHapoIHOTO Hay4YHO-UCCIIEI0BATENLCKOro 1eHTpa umMeHu Mmam byxapu u
coliepkaHu KHUTU «CpeIHEBEKOBbIE BOCTOYHBIC YYEHBIE M MBICIUTENH, HX
ucropuko-puinocodckoe Hacneaue» HamedeHHoro B ycrase |l “OcHoBHBIE 3a1aubl
U (yHKIMM I1eHTpa” MeXIyHapoJHOr0 Hay4HO-UCCIEI0BAaTEIbCKOIO IIEHTpa
umenn HMmam byxapu (CmnpaBka Ne02/287 MexayHapogHOr0  HaydHO-
uccienoBarenbeckoro neHTpa umenu Mmam byxapu ot 15 urons 2023 ropa). B
pe3ynbTaTe B OyIylleM HcIaMcKas penurus U Quiiocodus, ydeHus cydusma
MOTYT OBITh HMCHOJI30BaHbI JUIsl 00OTaIeHUs TyXOBHOTO MHpa IMOJPACTAOIIETO
MTOKOJICHHSI, TIOBBIMICHUSI €r0 WACHHOW HEBOCHPHHUMYHBOCTH, PACIIUPEHHUS €T0
00pa30BaTeIbLHOTO KPYro3opa u priiocopcKOro MbIIIICHUS.

Hay4Ho-TeopeTnyeckue BBIBOJABI IO JIOKA3aTENbCTBA CYIIHOCTA AYUIH U
MPOCBEIICHUSI, TPOINaraHAupyeMble B JYXOBHOM HACJCAWH  MBICIHUTEIIS,
COCTABJISIFOIIIME OCHOBY <JTFOOBU», €IMHOOOXKHS — JIOJIra AYIIM U B3TJSIBI Ha
NyTH JIOCTHKEHHUS TYyTH WMCTUHBI, Oynarodectusi (BO3AEpKaHUE OT TOCTYMKOB,
MPUYHUHSIIONINX T'PeX), CHAK (BEPHOCTH), MPABAUBOCTh, 3HAHKE), BBI3BIBAIOIINE Y
YeJIoBeKa YBaK€HHE, 0Jlaro/laTh, BHICOKOE 3BaHHUE, COOJIIOJICHHE IIapuarta, BUKap
(cmepxkaHHOCTB), OjarogaTh AJulaxa, JOCTOMHCTBO U KpacoTa, OA0OpeHHE,
MUJIOCTb, 0JIarOCIIOBEHNE, YPOBHHU 3arpoOHOM JKU3HU HCIOJIB30BaHbl B CO3/1aHUU
Katajiora pykomnuced B Oubnmuoreke IleHTpa wuciaaMcKoW —IMBWIM3AIUA
V36ekucrana npu Kabunere MunuctpoB PecnyOnuku Y30ekucrtan (CrnpaBka No
utongarn  08-17/513 IleHTpa wucnaMckoil mMBHIM3AlMKU Y30CKUCTaHA TIPH
Kabunere MunuctpoB PecnyOnuku Y36ekucran ot 16 urons 20123 roga). B
pe3ynbTaTe BBIBOJBI, IPEIJIOKECHUS U PEKOMEHIAIMH HCCICIOBAHUS TIOCITY KN
y4€OHBIM KypCOM IO H3YYCHHIO HCIAMCKUX HWCTOYHHKOB M METOJO0JOTUYECKOMN
OCHOBOM MpHU CO3AaHHUM MIKOJIBI KnuTabaT, MeauanpoIyKToB, HaydyHbIX pa3paboToK
¥ PEKOMEHAINil, HAMPaBJICHHBIX Ha O00OTaIl[EeHNEe HAYYHBIX KOJJICKIIMA W KHUT B
00JIaCTH MCIIAMOBEICHHUSI, TOOIIPEHUIO0 MOJIOJIBIX YUCHBIX K U3YUCHHIO HUcCIama.

Anpodauusi pe3yJbTATOB HCCAEeI0BAHUSA. Pe3ylnbTarhl MCCIEAOBaHUN
o0CyXIanuch Ha 3-X MEXKIYHAPOAHBIX W S5-U PECnyOJIMKaHCKUX Hay4dHO-
MPaKTUYECKUX KOH(DEPEHIUSX.

Ony0MKOBAHHOCTH Ppe3yJbTATOB HccJdenoBaHMs. Bcero mno Teme
UCCIIeIOBaHUsI ONMyOJMKOBaHO 14 HayuyHbIX paboT, B TOM 4wucie, 6 crarteid B
HAyYHbIX M3JIaHUAX, PEKOMEHIOBAHHBIX K MyOJMKAIlMM OCHOBHBIX HAy4HbIX
pE3yJIbTATOB JOKTOPCKUX IHUCCEpTalUi BrICIIen arTeCTailMOHHON KOMUCCUEN TIPH

32



Kabunere MunuctpoB Pecnybnuku Y30ekucran (3 crateit B pecnnyOJUKaHCKUX U
3 3apyOexXHBIX KypHajax).

CTpykTypa u 00beM auccepranmu. Jluccepranus COCTOMT U3 BBEACHHS,
TpeX TIJaB, 3aKJIIOYEHUS, CHUCKa JUTepaTyphl M TpuioxkeHud. OOmuil oobeM
JUCCEPTALIMU COCTABISAET 125 cTpaHUIIBL.

OCHOBHOE COJEPKXAHUE JIUCCEPTALINHN

Bo «BBemenmm» auccepraniud  OOOCHOBBIBAETCS  aKTyalbHOCTh U
BOCTPEOOBAaHHOCTh TEMbl HCCICAOBAHMS, CTENEHb W3YUYEHHOCTH MPOOJIEMBI,
o00OCHOBaHAa Hay4yHasi HOBU3HA, OCBEIICHO COOTBETCTBHE HCCJIECIOBAHUS
MPUOPUTETHBIM HANpPABICHUSAM pa3BUTUS HAyKd U TEXHOJOTHUWA peciyOIuKH,
omnpeneneHsl Leb, 3aJaud, OOBEKT, MpPEAMET, METOIbl ucciaegoBaHus. Taxxe
pacKpbIBaeTCs Hay4Hash HOBHU3HA, MPAKTHYECKHE pPE3YyJbTaThl, JOCTOBEPHOCTH
pe3yiabTaTOB, Hay4yHas M NpaKkTUYeCKas 3HAYUMOCTb HCCIEAOBAHMS, a TaKKe
MPUBOJMUTCS CBEIEHUS O BHEIPEHWH, ampoOauuu, MyOJIMKaluu, CTPYKType U
o0beMe pe3yIbTaTOB JUCCEPTALIUH.

B mepBoii rmaBe guccepranyu, o3ariiaBIeHHON «Axman ['azanu, BeJMKuil
cy(puiickuii y4deHbIii, CO3JaBIIMI Y4eHHe O JIIOOBH, UCTHHe B cydpuszmey,
HOAPOOHO HM3JAraercs METOJOJIOTUYECKUH aHalIW3 OCHOB  (POPMHUpPOBaHUS
MHUPOBO33pPEHUS MBICIIUTENS U U3YUYEHO lyXOBHOE Hacienne Axmazna l'a3zanm.

B nuccepranuu oTMedaeTcs, YTO KU3HEHHBIN IyTh U JIEATEIbHOCTh AXMana
["a33anm ObUIM rOpa3a0 CIOKHBIMHM M COBINAJAJ C OJHUM U3 BaKHEHIIMX NEPUOIO0B
(BTopas monoBuHa Xl Beka - nHauano XI| Beka) mpaBnenus AOGOGACHICKOTO
xanudara u CenbaKykckoro cynraHata. Axman [Mazamm (ymep B 1126 romy B
Kaszsune, Upan) - maaammii 6pat Benukoro teonora Aoy Xomuaa ["azanu.

[Tonnoe ums yyeHoro - AOynb @Pyryx MamxauaauH umam Axmaj HOH
Myxamman nOH Axman ['azzamu at-Tycu. Ero kyHbsi AOynb-DyTyx, U OH ObLI
W3BECTEH MOJ TaKUMHM TICEBIOHMMAaMHU, Kak 3alHUIAWH, MaqkayaauH Hu
NurxaOyaaud. HekoTopble U3 BbIpaKEHUN, UCTIOIB3YEMBIX O HEM B MCTOYHUKAX,
BKIIIOYalOT:  “Manukyn-adnon”, “Cynrtanyt-tapukar’, “laiixyn-mamoinx”,
“Jlxyneiinu-conn”, “Kyppary aitnu Myxamman Mycrada”, “Caxubu kapamat u
umropat”, “Jxamomya-Mcnam™,

[Io MHEHUIO quccepTaHTa, CYyLIECTBYIOT Pa3Hble MHEHHS O TOJE POXKACHUS
Axmana lazzaimu. Hanpumep, Myxamman Xacan Jlxadapu B cBoeit pabote
“Tazkupaitn J[xadapu” numer, yto “Axman ['azanu npoxun 62 roma”, u mocie
storo Axman ['azanu ykazan kak ymepmuii B 520 roxy Xumxkpsl (1126 rox H.3.).
N3BectHO, uto Axman ['azanu poawics B 458 romy Xwumkpsl (1066 rom H.3.).
MHorre HCTOPUKM MHUCAIM, YTO MEPBbIM Y4yuTeleM MyTacaBBuU(a ObLT HUMam
lNazanu, KOTOpBIM MOATOTOBMJI €ro K TOJYYEHHIO PAHHEro cy(uiickoro

o6pazosanusa™’,

9Baltaci, Halil“Saf Askin Ustadi”: Ahmed Gazzali ve Tasavvuf Anlayis1 // Tasavvuf: Ilmi ve Akademik Arastirma
Dergisi, 2013, cilt: XIV, say1: 32, s. 1-41.
002 12 s 1385 eolSl el jlial iy yha (als (53 gy g9l joaai,
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Huccuaent Axmaz ['azanu oTMETHII, UTO UMEETCS AOCTATOYHO MH(POPMALIUH,
YTOOBI U3yYHTh €r0 KU3Hb B ISATh EPUOJIOB. ITO:

1) nerctBO U epuoa o0yueHus-Tyc u, BO3MOXHO, yuedba B [kypmxkane;

2) nepuoja TyXOBHOM MOAroToBKM B Huiamype moj pyKOBOJACTBOM HI€iixa
A6y baxpa an-Haccamxa (ym. 487/1094;

3) nepuoj npornoBean U npenojasanus B baraane;

4) nepuon cembu ero Opata B Batyce B barnane;

5) mepuoJ; CTPaHCTBYIOIEH €BaHTEIN3AIMHU, 3aKOHYMBIIIUICS €ro0 CMEPTHIO B
Kazpone (Ka3zsune) B 517/1123 wnmm 520/1126 rogax.

CornacHo paccyxkaeHusM wuccienoatens, Axman [a3z3anm no cBoum
B3IJI1aM SIBISIETCS HE NPOCTBIM KOoMMeHTaTopoM Kopana, a mo Bompocam
cypusma — Tayxua AymH U ee (GopM, MHOXKECTBO (OpM BEPOSTHBIX BeLIEH,
HEIIPEPBIBHBIN IPOLECC OHTOJOTHYECKOIO BOCXOXKIEHUS, CaMO NPOSBICHHUE H
AMaHalus, €AUHCTBO BcCeneHHOW, YHHMBEpCyM, pemias MpoOjemMbl TBOPEHHS, OH
ONMMPAETCA HA CBOM MJIEU U KOHUENUMUHU APYTUX Mbicauteneil. CioBa, MOCTYNKU U
IPUBBIYKK MPOPOKA OBLIM BOIUIOUIEHBI B €r0 MOBEACHHH, a TAaKXE CUUTAINUCH
OCHOBHBIM HMCTOYHHUKOM B3IJIAJ0B ayioMbl. Axmaja ['a3z3aiu cuuTaer NpakTHKY
CyHHBI OCHOBHBIM COJEpP’KaHUEM MYCYJIbMAHCKOM JKM3HH, a CBOE OOy4eHHE -
Ba)KHBIM KOMIIOHEHTOM MYCYJIbMaHCKOTO 0OOpa30BaHUs.

B nuccepranum yTBEp:KAanoCh, YTO €AMHCTBEHHBI MCTOYHUK MHCTHUILIM3MA
Axmana T'az3anu, Hapsgy ¢ KopaHoMm u CyHHOM, OKa3ajl CEpPbE3HOE BIIMSIHUE Ha
dbopMupoOBaHUE B3IIISIIOB MBICTUTENEH Ma3xaba modrunu3Ma, OCHOBAHHONH HMaMOM
[Ma¢u B VIlI-navane 1X BekoB. Ero coopuuk xamucoB “MycnHan anb-Umam ari-
[Madu” ceirpan BaxHYH pPOJb B PAa3BUTUHM MHPOBO33PEHMsSI MyTacaBBH(a Kak
UCTOYHHUKA (UKXA, KOTOPBIM BOIUIOTHJI MCIIAMCKUE TPUHIUIBI M WACH, CTaB
cHauaia ¢akuxoM, a 3areM cy¢ueM. Ilo cioBaM upaHCKOro HccieaoBaTENs
Hacpymnst [lyp [xaBana, “Xomka Axman (Axmazn ['a33anu) Obul BenMuyadlium
cypuem-kamaHaapoM, HO OH OblT U UMaMoM, U ¢akuxoM [ladunst onHOBpEMEHHO
¥ BCET/IA TIPHIEP/KMBAJICS 3aKOHOB HmIapuaTa’ !,

Ha psiny ¢ Benymieit mkonoi ma3zxaba [laduus, amapusi B Ka4eCTBE MIKOJIbI
Kamama okazan cunpHoe BiussHue Ha Axman ['azamu. Kak u ero Opar, Axman
["azanu ObUT XOpo1IO CBEAYI B clioBe U (pukxe. OCHOBaHHOE OBIBIITUM YYCHUKOM
Mytazunun A0y Anu anb-Jlxy66an (p.870-935), ciioBo amrbapuii B 3HAYUTEIBHON
CTEMEHHU mnpou3ouio ot anb-bakwmnanu (ym. 1012).) u nmomyuuno pa3Butue B
paborax JxyBaiiHu, Osaromaps KOTOPOMY OHO OBLIO pa3BUTO B paboTax
Myxammana ['a3zaim. W.['ongcup yTBepxkaaer, 4ro “allapuTCKUKA CHUMBOJI BEPBI
ObLT OQHUIMATBEHO IPHHAT B OPTOAOKCATBHYIO GOTOCIOBCKYIO CHCTEMY 2,

B auccepranuu ytBepxkmaetcs, yto Axman ['a33anu sBisieTcsl BbIIAOIIEHCS
burypoii B ucropun cypusma, Kak ¢ TCOPETHUECKOM, TaK U C TPAKTUIECKON TOUKH
3peHus, Kacawolleicss BocpuATHS W Tepenadu cyduiickoro Hacieaus. OH
SBJIIETCSI BaXKHOU (UTypol B psily 3HaMeHUTOro Benukoro TapukaTta, a Takxke
BEJIMKOM JIMYHOCTHIO, OKAa3aBIlEH BIUSHUE HA Cy(QHUEB IIOCJIE€ HEr0 CBOUMHU

llua 70. C.h 1385 oS Q\)L&i\. C\gi)la ul.bLu 63‘}.})};‘ 4:\“)4.1
LTonpauurep W.Jleximmu 06 nciame / mep. ¢ Hem. A. H. Uepnosoii. - Caukt-Iletep6ypr: Bpoxrays-Edpon, 1912.
XIl.- C.182.
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pabotamu. Bce Tapukarbel B uctopuu cyduszmMa BOCXOASIT K AJIM C JAyXOBHOU
1enbo, b0 mpopok Myxamman (c.a.B.) yepe3 AOy bakpa. B atom oTHomeHun
npopok Axman ["azanmu sBnsieTcss BakHOW (GUTYpod B JyXOBHOM Hacledue, 3a
KOTOpBIM TsiHETCs 1enouka nemnei. Jlo Axmazaa ["a3anu ero coOCTBEHHBIN CHIICHIA
TapukaTa GOpMHUPOBAICS CIAESAYIOUIUM 00pa3oM:

Myxamman (c.a.B.), Anmu ubn A0y Tanu0, Xacan anb-bacpu, Xabub aib-
Amxamu, [asuna at-Toitn, Ma'pyd anb-Kapxu, Capu anp-Cakatu, A6yns Kacum
anb-/xyneitn, A6y Amu Pyabapu, Katu6 A0y Anu, A0y Ycman anb-Marpu0u,
AOyns Kacum Amm ane-I'ypranu, AOGy bakp Haccamx ar-Tycu (HacTaBHHK
Axmana ["a3z3anm), Axman [a33ammts.

CorynacHo nHMcCepTaHTy, €CTh JiBa MKHCbhbMAa, CBSI3aHHBIE C TapUKaTaMU MOCIIEe
camoro Axmana ['a3zamu. Cpean Hux Oblmu A0y Hamxu6 ac-Cyxpapapau (ymep
okosio 1167 roga) u Caynunnun AOyns ®azn anb-barmanu (ymep oxosio 1555-
1556 rogoB). OTu 1Ba MIOPUAM SIBISIOTCS BaXXHBIM 3BEHOM, KOTOPOE CBSI3BIBAJIO
€ro Kak ¢ HIMMTCKAMH, TaK ¥ C CYHHUTCKMMM TapMKaTaMu Iocje Hero.
[Iponomxas nyte AOyns dazna anb-barmanu, cuicuina Axman ['a33anu cBs3aHa
nytem [laxa Hematymisl Bamu ¢ tapukarom Axbapus u lo3unus mocpeactsoM
tapukata Hematyiuiel. 31ech cienyer OTMETUTh, YTO MEPBOHAYAIBHBIM 3HAUUMbBIM
3BEHOM, CBS3BIBABIIMM AxMajna ['az3aim ¢ Oojnee KPYNHBIMU TapUKaTaMU
CYHHUTCKOTO mpoucxoxaeHus, Obu1 AOy Hamxub ac-CyxpaBapau. Axman
l'az3omu 4yepes cBoro CyxpaBapauio OKa3zal JIyXOBHOE BJIMSHUE Ha BEJIMKHE
TapuKatel uctopuu cyduszma, takue kak CyxpaBapausi, KyOpasusi, ManaBus,
Xunsarus, Jecykus, 3aiHusI.

Xponousorusi counHennii Axmazaa ['a3zzanu no-pazHoMy UHTEPIPETUPYETCS B
pa3HbIX Hay4dHbIX Kpyrax. Katu6 Yamabu (ymep B 1067/1657) B cBoeit pabote
“Kamiy3-3yHyH” oOTMeUaeT, 4YTO TPy MBICTUTENS MPUIUCHIBAIOTCS BOCEMb
npousseenuii®. Ilo cnosam Mcemamna IMommo u3 Barmaga (ymep 1338/1920),
CIIHCOK TMPOU3BEACHUI B JOyXOBHOM Hacienuu Axmana ['a3zanm cocraBisier
necarts®. Cornacno Omapy Puso Kaxxane (ymep 1407/1987), cucok pabot cypus
cocTouT U3 naTu. Typenkuil yuenslii-cypuit Cyneiiman Yiygail AXmaa oTMedaer
cemb pabor T'aszamm®’. Hacpymma IlypmkaBu yTBEPKIA€T B CBOEM TPYJE
“CynTaHd Tapukar® HalMCaHHOM Ha IMEPCUJICKOM SA3bIKE, YTO Yy MBICIUTENS
nBaalaTh pador. Xamua bantauu, oaHAKO, MOKa3bIBaeT JeciITh paboT Axmajna
lazzamu'®, Hpanckuii  yuenbni JDkamamuamue  XymMou B CBOed  pabote

18 Axman "azamu. CaBanux. Hautus Bmro6ieHHBIX.- MockBa: Pmaneruse6, 2013. — C. 7.

14 Baltaci, Halil “Saf Askin Ustadr”: Ahmed Gazzali ve Tasavvuf Anlayis1 // Tasavvuf: ilmi ve Akademik
Arastirma Dergisi, 2013, cilt: XIV, say1: 32, - 5.6

BKatip Celebi (6. 1067/1657), Kesfu’z-Zuniin an Esamii’l-Kiitiib ve’l-Fiinln, I-V, trc. Riistii Balci, Tarih Vakfi
Yayinlari, Istanbul 2017. (Cildlerdeki sayfa numaralar1 birbirinin devami seklindedir), s. 72 (Liibabu’l-ihy4), s. 319
(et-Tecrid fi Kelimeti’t-Tevhid), s. 676 (ez-Zahira fi [lmi’l-Basira), s. 714 (Risaletii’t-Tayr), s. 792 (Sirru’l-Esrari ve
Teskilu’l-Envér), s. 810 (Sevanihu’l-Ussak), s. 1129 (Kitabu’l-Hakki ve’l-Hakika), s. 1268 (Mecilis); ayr. bkz.
Mustafa Ozdamar, Ahmed Gazzali ve Tevhidde Tecrid, Kirk Kandil Yaynlari, Istanbul 1997, s. 11.

16 Mustafa Said Akdogan. Ahmed Gazzali Ve Bevariku’l-Ilma* Fi Tekfiri Men Yuharrimu’s-Sema‘ Isimli Eserinin
Incelenmesi. - Yiiksek Lisans Tezi. Sivas Mayis, 2019. — B. 24-25.

7 Uludag, Siileyman, “Ahmed el-Gazzali”, DIA: Istanbul, 1989, c. II.

18 Mustafa Said Akdogan. Ahmed Gazzali Ve Bevariku’l-Ilma* Fi Tekfiri Men Yuharrimu’s-Sema‘ Isimli Eserinin
Incelenmesi. - Yiiksek Lisans Tezi. Sivas Mayis, 2019. — Bb. 24-25.
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“I"'a33anmuHamMe” TPUXOAUT K BBIBOJY, UTO Hay4yHoe Hacieaue Axmana ['azzanu,
cofepkuT Gornee cTa pador™.

Bo BTOpo# rmaBe amccepranuu, 03ariiaBiICHHON “@uUiI0coPCKUil aHAIU3
KOHUENUUil Tpyaa M J00BH B JyXOBHOM Hacjenuu Axmaaa [azzanm”,
aHANIM3UPYIOTCS B3MJISABI HAa JIIOOOBb B KHHUIax ydeHoro “CaBOHUX yib-yLIIIaK’
(ITpomzomenmue ciaydan) u “baxpynm Myxa66a” (Mope T100BH), a TaKxke
PACKpBIBAET CBOU OTJIMUYUTEIIBHBIC YEPTHI.

B nuccepramuu yTBep:KIaeTCs, UYTO BaXXHBIMU pabOTaMu, MPUITHCHIBAEMbIMU
Axmany [azzamu, sBasiorcs “CaBoHux ynp-ymmak”, “baxpyn Myxa66a”,
“baxpyn xakkar”, “J[10000 anb-uxio”, “A3z-3axpa ¢u uibM anp-Oacuiipa 6axpyn
Xakka”, “Puconar ar-taitip”. Camoil 1IeHHOW M W3BECTHOM PaOOTON MBICIUTEIIS
obL1a “CaBOHUX YJIb-YIIIIAK’, B KOTOPOU OTPa3UINCh BaXKHBIC UJIE€U MBICIIUTEIIS.

CorynacHO KOMMEHTapusiM JuccepTaHTa, s AxMmana [azzanu 11000Bb
ABJIAETCS ‘‘KaHHMOAJIOM™~ M HUYEro HE OCTaBJIAET B Tele BO3MI0OJIEHHOro. OH
aBisieTcs  BhazenbleM Ilepa u 3amoBenu, abcomroTHash CBOOOJA JIEUCTBUIA
MPUHAJJICKUT TOJIBKO €My. ITO HE TOJIBKO HE OCTaBJISIET MECTa B TeJie TIOOOBHUKA,
HO M YCKOpSIET TO, KakK JIIOOOBHMIIA YXOIUT cama. Panbmie, yem I'azamu Xomxka
AOnynna AHcapu ynomsiHyl o0 “KaHHMOanmucTudeckoil” mnpuponae JIoOBu, u
BIIOJIHE BEPOSITHO, 4TO ['a3ayin Takke MOJYy4MJI 3Ty HHTEPHpPETAIUI0 OT HETO.
OIHMM K3 BaXKHBIX MOMEHTOB B €r0 B3IJISJIaX SIBIACTCA TECOPUS “UTTHXaAa WIIH
CAUHEHUS JIIOOMMOTO ¢ BO3MOONICHHOW. (JlocTikeHHe CcoJiMKa aOCOJFOTHOM
ucTuHbl) x0T “Uttnxan” u “Baxaar” kaxyTcs pa3HbIMH, 10 MHEHUIO ['a3anu, otu
JIBA TEPMUHBI UCIIOJB3YIOTCS B OJIHOM CMBbICIE M KOoHUeNUuu. [leppoHavyanibHbIM
yCJIOBHEM TOTEpH “Hadca” M 0TKa3a OT MPUBA3AHHOCTU SABJISIECTCS “‘ObITh €AMHBIM
HEJIBIM C JTIOOUMOM”.

CornacHO KOMMEHTapHsIM HECOIJIaCHOTO, B3rAabl ['a33anum Ha T1iaBy
“peBHOCTH” M €ro B3MJISAbI HA HEOCTIOPUMOE M HEPYIIMMOE OTHOIIEHUE K paboTe
SBJISIIOTCSL 00Jiee BaXKHBIMU BO BCEX OTHOIICHUSIX. PEBHOCTH — 3TO KAaueCTBO U
XapaKTEepPUCTHKA JIOOBU M (PAKTOp, KOTOPBIM JABUXKET €10, YTO [EeJaeT ee
YHUKAJIbHOM, HAa KOTOPYIO Apyrue odpamator BHUManue. Urtak, y Jlro0Bu ObLT gap
KpPacoOThl U MOTYYECTH, TO, YTO BUJUT BIFOOJIECHHBIN, HAXOAUTCS 3a MpeiesiaMH €ro
MMOHUMAaHHS.

B npemucnoBun k cBoed pabore mona HazBaHueM ‘“‘CaBOHUX YJb-YIIIIAK
(Cnyuyan BO3HHMKHOBEHHMsI) yueHbIH AxMman ["a33anu 0OBSACHSET, YTO CJIOBO “HIIK”
HE YKJIQJbIBACTCS HU B OJIHY OYKBY W/WJIM CIIOBO, YTO OHO MMEET JEBCTBEHHOE
3HAQYEHUE WJIM YTO COPBATh C HETO 3aBECY JECBCTBEHHOCTH HE MOJ CUIY HUKOMY.
OyKBa, XpaM, 9TO €CJIM MBI BIIOYKUM 3TH JIE€BCTBEHHBIE 3HAYECHHMS B OYKBBIZ,

B nmuccepramuu yTBep>KIaeTcs, 4To Ayllia — 3TO MouBa IS 00U, M3 Hee
BBIpACTaeT JAEPEBO MIIK. A MHOT/A €CTh IMOPOJIa, U OHA COXPAHAET KaYeCTBO caMa
no cebe. B kakom-TOo cnydae, Korja JrOOOBb ObUI €IWHCTBEHHBIM, ylla
NPUIKCHIBAJIa €My KaueCTBO, U OT HEro 3aBUCUT, Kakas Aymia ecTtb. CoriiacHo
Cy(Qulo, 3T0 HE MOXET OBbITh MOHATO CaMUM 4YesloBeKoM. [loroMy uTo 3TO OyHeT

19 0= 168 201315 gk asl Jise ol Pl olas,
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JI0KA3aTeJIbCTBOM TOJIBKO TOCJI€ YHUUYTOKEHHUSI BCEX 4YelOBeUeCKuX KadecTB. U
JIOJY, JTOOMBUIMECS 3TOrO JOKA3aTeIbCTBA, HE CUMUTAIOT MPaBUIBHBIM €10 10
YHUUYTOXKEHHUS BCEX UETOBEUECKUX KAueCTB.

23 S ) seae
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Conepxanue:

Onu caenanu Mot 06pa3 U3 BOJIbI C TIIMHOM,

Onu cnenanu Moo ayury apa3 (IIpOSIBJICHHOM), U OHU CJlIeJNIajid TBOIO JIFOOOBb
LICHHOM.

Cynp0a 1 ciy4aifHOCTh, KOT/1a pyuKa BUOpUpPYET

OHnu cnenanu TBOO JII0OOOBH paBHOM MOe€H JIFOOBH.

B auccepramum otmeuaetcsi, 4To ceKpeThl JII0OBU CKPBITHI B €r0 MHUCHMax.
bykssl “Atin” (¢) u “Lluna" (U4) otHOCATCS K “Yur” (Uie), yTo o3HayaeT “T'He310”,
u “Kod” (&), uro o3Hagaer cepjue. [pyrue 3HaYCHUS HE BIIOOJIIOTCS, €CIIH
cepaue BucuT. Korma oH CTaHOBUTCS OIIHO U BUAMUT, OH BitoOnsercs. Hauano
JTFOOBH JIGKUT 4epe3 3peHue. Takum oOpa3oM, mepBas OykBa “AiH” (&), uMeer
3HaueHue “ria3”’. Poca HauMHaeT MUTh BUHO YJOBOJILCTBUS O€3 mepepniBa. byksa
“IInn” (U%) OTHOCHTCS K 3TOM cTpacTu. YMHpas B ceOe, OH BOCKpecaeT B JIFOOBH.
byksa “Kod” (8) OTHOCHTCS K 3HAYCHHIO OBITH BOIUIOIICHHEM B JIFOOBU JaHHOM
ciayuae®,

B nmuccepramuu otmeuaercs yto Axmaj ['a3zanu yTBepxkaal, 4To TOT, KTO
JHOOUT KOro-TO, JOJDKEH JenaTh 4eTbipe Beuu: 1. Mckarb ero cormacus; 2.
Kisicteest ero myxom; 3. JIroOuth ero apyseit; 4. HenaBumerh ero Bparos?.
[Ipomomkast cBOM B3IJSABI, OH OTMEYAeT, YTO MNPU3HAKOM JIFOOBHU SIBISIETCS
yeTeIpe. ['0BOpAT, UTO nepsoe - aduoc (mporyn, BO3JAepkKaHUE, OCTaBJICHHE Oe€3
4yero-nmmbo), eémopoe - UCTUHHOC (IOCTPOCHUE MAPYKOBI, 3aHITHE JIFOOOBBIO),
mpemuve - co0Ma3H (yCTyIKa OJHOMY MHEHHUIO, MPEeObIBAHUE B 3aMEIIaTEILCTBE), a
yemeepmoe - aHPocC (BBII0X).

CornacHo nmuccepranty, Axmana ['a3zzanu  OenuTh JIIOJEW JBYM THIIAM.
IlepBbIe — 3TO MPOCBEUIEHHBIE U TE€, KTO 3HAET AJaxa. [[pyroi kinacc — MyHKUPBI
- orpunaremu?®. CornacHo ero paccyIeHHsM, TOT, KTO npu3HaeT bora, y3HaeT
€ro TOJIbKO MO ero cBery. bmaromapHocth anpecoBaHa Ma’pydy (u3BecTHOMY
bory), a ne Opudy. Ha stom 3Tane ocoboe BHUMaHUE yAENAETCS BOIPOCY CBETA.
bor Ha3Ban mecath Beliel CBETOM, YTBEPXKAAaeT MbICIUTENb. [lepBhiit Ha3Ban cels
ceeToM. Brtopas - KopaH, Tpersss - mpoucxoxzaecHue Topbl, yeTBepTas - ICHb,
naras - Asutax Tayxwu, 1miectas - HWCiIaMm, ceiabMmasi - CBET BEpPYIOIIUX B
BOCKpeceHue, BocbMas - [Ipocsewmenue, nessaras - [Ipopok u gecaras ayHa.

6ua VFAY caak la ) gl iia LI il g )32 dea)
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2 AGyn-®dyryx-Illaiix Axman Fazzonuii. Baxpyn-myxa66a (Myxa66ar nenrusu). Tomkent: llapk, 2019. — B. 218.
24 A6yn-Dyryx-1laiix Axman Fassomuii. baxpyn-myxa66a (Myxa66at nerrusu). Tomxkent: Hlapk, 2019.
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CornacHo paccyxleHusiM cydusi, JIyd CBeTa — 3TO BCE BHJIMMOE, a CBET
npocBeTieHus - OoxecTBeHHBbIH. WM ecnmu, ormewaer [azamm — 3TO KayecTBO
Annaxa, To GECIOMOIIHOCTh TPHCYIa ciyre, U ecau KopaH — 3TO CBET, TO OH
nepea BaMu - TOT, KTO TpaBUT Bamu. Eciaum opurnHambHas 00KECTBEHHAS KOMHUS
Topbl Jyd4, TO 3TO MOTOMY, YTO B HEH €CTh OMUCAHUS U KOMIUIUMEHTBHI OT
Baccajilama, OJarociioBd rocrnojb npopoka. Eciau neHb CBETIbIN, 3HAUUT, y Bac
€CTh CpeJIcTBa K cynlecTBoBaHuI0. Ecnu ecth iyu Tayxuna, To 3TO Balia ropocTh.
Ecmu ucnam — 3710 CBET, TO 3TO Jap, JaHHBIM BaM. M eciiu B BOCKpECEHHUH €CTh
CBET, 3TO MPOPOUYECTBO JJIsl Bac, XOpollas HOBOCTh. EciM MpocBeTIIeHHE — 3TO
CBET, 3TO MPUYMHA JJI1 Bac JocTuub bora u yBuaers ero. Eciu [Ipopok — 370
CBET, OHM OyIyT XojaTaiicTBoBaTh. Ecnm jdyHa cBeTias, 3TO Balla Kpacka, 3TO
Balla KPacka, OHA OKPAIIMBAET IUIOJbI Yepe3 Hee? .,

Tperbsi TNaBa wucclenoBaHus, o3ariaBiicHHas “KoHuenuusi MCTHHBI B
yuenun Axmana Ia3zanm”, uszyyaeT BONpoc 00 YPOBHSIX YEIOBEUYECKOIO
coBepiieHcTBa B pabore “baxpyn mcrtuna” (LlapcTBO MCTHHBI) U BAXKHOCTh UJEH
cy(pusi B TapMOHUYHOM BOCTIMTAHUH MOJIOJICHKHU.

B cBoux B3rmspgax Axmajn [a3zanu, kak W JApyrue MposiBICHUS Cypu3Ma,
JIETIUT TPOLIECC MO3HAHUS YEJIOBEKA 4epe3 B3POCICHHWE HAa TpU dTala — Iapuar,
TapukaT W peasbHOCTh. Ha maHHBII MOMEHT B €ro TBOPYECKOM HAaCIEIUU
OCHOBHOE BHHMAaHUE YAEJSIETCA TAPUKATE U PEATbHOCTU. MBICIHUTENb CYUTAET, KaK
U cy(ueB 0 HEro Imapuar B KauyecTBE MEpPBOTO Il1ara B MOJTOTOBKE MOIMACTEPhs
CaJlKa K 3HAHWIO, SIBIISETCS BCTYIUIEHHE B TAPMKATZ,

CornacHo cucreme cyduiickux Bo33peHuit Axmana ['a33amu, myTeriecTBue
YeJIOBEUECKON AYIIU “OT caMoil ce0s K caMmoii ceOe” MPOUCXOIUT HE C TMTOMOIIBIO
pa3yma, MOCKOJbKY, IO €ro MHEHHUI0, ‘“‘pa3yM HE HMEET JO0CTylna K 3TOH
peanbHOCTH "%, CUUTAETCA, YTO YENOBEK, KOTOPHIA XOUYET IOB3POCIETh, JOJKEH
OyneT mpeojosieTh ceMb OKeaHOB Ha cBoeM myTH. [loka3aB Omarodectue, OHU
JOJDKHBI 3aXBaTUTh JKEMUY KHHI] U3 KaXI0U U3 ceMu okeaHoB. OHHM OyayT YMCTHI
MOCJIE TOTO, KaK HAWAYT UCTUHY JKEMUY>KUHbI BHYTPHU KEMUYKHUII.

Axman T'azanu HazBan nepBblii okeaH OkeaHoM IIpocBeTsieHHS U TOBOPHUT,
YTO KEMUY)KMHA B HEM — KeMuyxkuHa SIkun?®, DTOT okeaH TpeOyeT OT y4eHOro
MOTPYKEHUS B CBOE TEJIO, KPACOTYy M COBEPILCHCTBO. BTOpas cTyneHb B cUCTEME
Axmana I'azzanm - Okean BoruionieHus (Bocxumienue). CorjlacHO MeAuTaIUsIM
MBICTTUTENS, OKEaH BOIUIONICHUS OB HACTOJIBKO TNIYOOK, YTO HHUKTO HE MOT
JIOCTUYb JHA. Y HETO TOXE HET KOHIA, HO y IlyremecTBeHHuka ectb ['eHe3uc u
camoyowuiictBo. [Iponomkas ero BujeHue, Hayka J[anana cOCTOUT B TOM, YTOOBI
MO3HATh BEJIMYUE ATON UCTUHBI. DTO IOCTUTAETCS IMMYTEM TMOITBEPKICHUS €ro CJIOB
Y UCIIOBE/IN MEPE]T HUM.

2 Abyn-Dyryx-1laiix Axman Fazzomuii. Baxpyn-myxa66a (Myxa66ar nenrusu). Tomkent: Hlapk, 2019.
—b.298
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Tpetbs crynens B cucteMe Axmana ['azanu - Baxpanusar, HazBanue /lypa B
Hell - xku3Hp, CUUTAETCs, YTO OTKPOBEHHE 03HAYAET €IMHCTBO. EAMHCTBO — 3TO
nctuHa Amaxa A33bl u Jkamnelr, oOnagarens kadectBa Axazn. EquncTBO Oymer
coyuyactueM. OH Onaronerens Kapum Bo Bcem, AlMM BO BCEX BONPOCaX, 3HATOK B
MMO3HAaHWW TalH, MacTep B CYXJIEHUAX U Mymkubd B 3HaHMM 3HadeHWil. OH
JEMOHCTPHUPYET CBOIO BOJIO, BbIOMpas Apyra, MpeacTaeT Nepes BCEMH, TBOPS
100po M packpbiBas Kaxayio TaifHy. Cepima ero Apy3eil OKpYEHbl CBETOM
KypOara. Takum oOpa3om, CIyI'H COBEpIIAIOT BCE 3TO TOJHKO B COOTBETCTBUU C
KaueCTBOM HX OTKPOBEHHS.

Axman - 4eTBepThIi oOkeaH pyOyOHST (TO ecTh OO0XKECTBO) B CHCTEME
lazzamu®®. CormacHo B3rUIsgaM auIoOMBI, 5T OKEaHCKas TIIyOMHA HE UMEET KOHIA
Y U3BECTHA TOJIbKO AJutaxy. ['ocnionb ykpalaeT cepAleBUHY OaH1aHbl paboToM U3
cBoero peBeHs. OH packpbIBaeT CEKpeThl yOynuare (TO €CTh CIYXXEHHUH) U
COOOUIAET UX EMY.

[IaTEI OMaH Ha3pIBaeTCS YIIyXHUAT, a ero xemayxkuna - Bucor®l. Cormacao
B3msiaM Axmana ['a33anu, ymMMa ocopu YIyXusiT 0cCOpu — 3TO OOKECTBEHHas U
YEIMHEHHAs capramra. Y HEro MHOIO MAasTHUKOB, W KOTJA Yy HBIPSJIBbIIMKA
JOCTaTOYHO MasTHHKAa, OH IOMaJaeT MoJ OO0KECTBEHHOE BIIMAHUE OCOpH. B
MHTEPIIPETALNN aJJIOMbI, MaBaJ1aT, BUHO YIib(aTa, HATMBAETCS B HETO B TOM K€
mecte. VI oH HanmBaeTcs ¢ 3Toro noxmeinbs. Ho oH He MOXET HU cKa3arh, KTO OH,
HU ONHCATh CBOW capramrajid, HU paccKa3aTb O CBOEM OIbSHEHHHM, HH O BUHE,
KOTOPOE OH BBINMWIIL. B TakoM citydae oH Maxityd U Makxyp.

IllecToii okean - J[xaman u xemayxkuHa HeM Puosar®?, Cormacno I'azzamm,
KTO Obl HM YTOHYJI B 3TOM OK€aHe, eMy OTKpoeTcs TaiiHa [[kamana. 3aTtem eMy
yaaeTcss qo0partbes 10 6ako, mokuHyB BiajaeHus ®ano u Haas Ixamona. OnsaTh
YTO-TO 3aM0JIO3PUT B HEM, U B 3TUX HayKaX He OyJeT HUKaKHMX COMHEHHIl, 4TO OH
HUAYETO HE MOUMET.

Axman ['a33anmu Ha3pIBaeT TMOCJIEAHETO CEABMOIO OKeaHa ‘‘mymnaxana’
(“cBupgerensy” Uu “BI/II[GTB”)SS. Oxkea HaOMOICHUY - IPEBHUHN OKeaH. XOTS B 3TOM
HAOJIIOJIEHUN 3TO 3a(UKCUPOBAHO B KaXXIOM OKE€aHe, 3TO HeJb3s MPUIIHCATH
Kakoi-mubo (pazoi. YeM Oosblie Bbl MIPUIUCHIBAETE, TEM OOJIbILIE BbI JAETE €MY
3HauKa, a 3HAYOK MPUHAAJICKUT MPOCTPAHCTBY M acrniekTy. Korja narommii genaer
3TO, OH AUCTAHLIMPYETCS OT BEPHI.

CornmacHo nuccepranty, ydyeHne Axmana ['az3anm o mno3Hanum bora
HAaYMHAETCsl CO CTaJuM NMo3HaHusA ObITUA bora (IpocBeTsieHHs) U 3aKaHYMBAETCS
MHTYUTHBHBIM co3eplianueM (“HalirogeHuem”).

B nuccepranumm ortmeudaercs, utro Axman l'azzanu, kak u npyrue cyduw,
pazzienu mpoliecc MO3HaHWs Ha TPU 3Tama — Ilapyar, TapuKaT U UCTUHA - IyTeM
COBEPILIEHCTBOBAHMS JUYHOCTU. Ha JaHHBIM MOMEHT B €ro TBOPUYECKOM HaCIEAUU

2 21 Ga AY 31065 (1978) 1356 .01l i el il jay N6 danl el
025 Ga AY 31563 (1978) 1356 .0l 4du el il jay N6 danl sl
3130 La AV .65 .(1978) 1356 .0)n) 4duds Gani) cidal) ja 15 deal gl
2 34 (a AV 51065 (1978) 1356 .01l i el il jay N6 danl el

3837 Ua AV 01065 (1978) 1356 .0l 4iadlh el il say JE danl Gl

39



B OCHOBHOM JIEJIA€TCsl aKLUEHT Ha ceKTe U peanbHOCTH. [llapuar paccmartpusaercs
MpeicnuTeneM Kak MEpBBIM MIar B MOATOTOBKE MacCa)XHpa K 3HAHHUIO, MOJA0OHO
Cy(puIo 10 HEeTro, M KaK MPEIUCIOBHE K Tapukary. B 1ieioM, B ero MUCTHYECKOM
CUCTEME IIapuar SBIAECTCS CHHOHMMOM  PEIWTMO3HOTO TOHUMAaHUA U
NPEANOaracT peaju3aliilo OCHOBHBIX MPUHIMIIOB M MPEANHCAaHUN HcIama.
Hcxoass w3 ero cy¢puickoil TeOpMHM U TPAKTHKH, “MonuTBa” U “Hamaz”
pa3IUYaroTCs HE HAIPACHO.

B yuennmn Axmama ['a33anm  BOmpochl 1mapuata CHUCTEMAaTHYECKH HE
paccMaTpUBaIOTCs, OH yJENISIET 0c000€ BHUMaHUE MpodiieMaM Tapukara. ITo, Mo-
BUIUMOMY, C(HOPMUPOBAIOCH HE B €r0 JIMYHOM OIBITE, a ObUIO CBSI3aHO C €ro
aHTU(OTMATHYHBIM M IIATKUM B3IJIIOM Ha 3HAHUS, MOJYYEHHBIE B MpPOLECCe
oOpa3zoBanus. HecOMHEHHO, «JIMYHBIA OMBIT» Cy(pueB, B TOM yucie U Axmana
['azamu, mo MHEHHIO poccuiickoro wuccaeposarens C(CrenaHsHa, «HE O3HAYAI
OTPULIAHUSA MPEEMCTBEHHOCTH B OyKBaJIbHOM cMbIciie. Ho OHO OJIKHO OBLIO OBITH
n30UpaTeNbHbIM U «pPad0TaTh» B COOTBETCTBHM C NPEANOYUTAEMBIM UYEIOBEKOM
cnocoboM no3Hanus. /s cypuen Oblia Ba)kHAa IPEEMCTBEHHOCTh B HAIPaBICHUU
«TapuKaTa», TO €CTh LIKOJ, OCHOBAaHHBIX HA CTaTyCcE€ W pEIyTaluud KOHKPETHOIO
cy(ust, KOTOpbIe AOKHBI ObUIM CTaTh HampasiieHUsMU. /[ cydueB Obuia BakHa
IPEEMCTBEHHOCTh B HAINPABJIEHUH «TapuKara»>*, TO €CThb JIOJKHBI ObLIU
CYILECTBOBATh IIKOJbl M HANPAaBIICHHs, OCHOBAaHHBIE HAa CTAaTyce W peIyTaluu
OTIPEJICIICHHOTO CY(us.

B muccepramuu ormedaercs, yto Axman ['a33anu cuurtaer, yto cypuid — 3TO
TOT, KOMY JIJaHa 3Ta HayKa U KTO MOKET CTaTh yYEHBIM Ha TyXOBHOM ITyTH, HA4aB C
HEONBITHBIX HayK. IlyTemiecTBeHHMK, MO MHEHHIO Axmana ['a33amu, AOJKEH
HAaYMHATh CO «3HAHUSA», TO €CTh HEUCKYLIEHHOIO 3HAaHHMS: «IIEPBOE MOPE — 3TO
3HaHUE, U €ro cyTh (KeMuy>XHHa) - JOBepHe. JTa HayKa, ¢ APYroil CTOPOHBI,
NOKPBIBAET BCE CYIEE CBOEM KpacoTOW M COBEPIIEHCTBOM, MOCKOJBKY OBITHE
yenoBeka (OpPMHUPYETCS TOJBKO TOIZa, KOTJAa OH MHEPEeXOJUT OT OTCYTCTBHUS K
pealbHOCTH TOJ coyHLeM Hayku. Ho xamuc OblTus (Tpaauuusi) — 3TO OTPOMHas
MaTepus, KOTOPYIO 3HAeT TOJbKO CymecTByromud. OIHAako HEOOXO0AUMO
MOTPY3UTHCS B 3TO MOPE, UTOOKI OIpe/IeIeHHO 00pecTH YBEpeHHOCTh B cebe. U aTa
KEMUY’>KHHA - HE YTO MHOE, KaK OKO JOBEpHs, U OHa TpeOyeT IIEeIpPOCTH, U B
COKPOBMUIIHHUILIE )KEMUYTA €CTH CMBICIT®.

CoracHo paccy IeHUsIM JUCcCepTaHTa, yueHrue Axmasna ["a3z3anm o no3Hanuu
Annaxa HauyMHAETCsd CO CTaAuM TOo3HaHUs ObITHs AJuiaxa (IPOCBETIEHUS) U
3aKaHYMBAETCS MHTYUTUBHBIM co3eplaHueM («HabmtoneHuem»). Takke BaKHBIM
acmekToM TryMaHu3ma Axmana ['a33anm  sBisieTcss TO, YTO OH HE JEJIUT
YeJIOBEUECTBO Ha 0coOble (crerupuyeckue) U mpocThie (MOMYJISApHBIE) TPYIIbI,
KaK OOJIBIIMHCTBO CPEHEBEKOBBIX MbICIUTENEH. YenoBeueckoe Telo, M0 MHEHUIO
MBICIIUTENISA, HA caMOM jejie 4yucTo. OH MOX0K Ha CTEK/IIHHYIO0 OaHKy, HO B HEM
CKaINIMBAOTCSl MUPCKUE CTPACTH, IIPEBpAIllasi €ro B HEKOTOPOM POJE BO YTO-TO

3 Cremansnn M.T. CydusMm: ONNOHEHT WM COIO3HMK paluMoHamu3Ma //PanuoHamucTHdeckas TPagulMs U
COBPEMEHHOCTb. - M., 1990. -C.194.
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rpsi3Hoe. YenoBeKk MOXKET OTKa3aThbCsl OT MUPCKUX CTpAacTed M CHOBAa HAIOJHUTH
CTEKJISIHHYIO EMKOCTb CBOETO T€JIa CBETOM, OUUCTHUTH €€.

B nuccepraiuu Beicka3zbiBanus Axmena ['azanmu 00 0JHOM U3 MOPOKOB —
noroce B “baxpyn-myxab0e” MOSCHSIOTCS CIETYIONMM 00pa3oM: MOBHHU3M —
3TO MEP30CTh KaK B MPUCYTCTBUM AJIiaxa, Tak ¥ B rias3ax jwojaeu. JJoHocuuk He
BOIIET B pail, HE OyJaeT eMy MUJIOCTH OT AJjuiaxa. XyJaAlIue U3 JIIoJed B Tiazax
AJnnaxa — 3TO KJIEBETHUKH, OOBUHUTEIH U KJIEBETHUKH CPEIU JIIOJICH.

3AKJIIOYEHUE

Ha ocHoBe mnpoBeAEHHOTO WUCCIAEAOBAaHUS OBUIM CHAEIaHbl CJIEAYIOLIUE
Hay4YHO-TEOPETUYECKUE BBIBO/IbI:

1. Axmag T'az3anu, Kak OpeacTaBUTENb CYy(PUIACKONH MbICIH, ObUT OJHUM H3
3penbix MbicauTeneit CpenHeBEeKOBbs, U Ha (OPMUPOBAHHWE U PA3BUTHUE €rO
MUPOBO33pEHHUS OOJIBIIIOE BIUSHUE OKa3ajga COIUAIbHO-TIOIUTHUYECKAs!, TyXOBHO-
KyJapTypHas ku3Hb Boctoka B XI-XII Bekax. XoTs y4eHsll cieoBan MyTH TOTO
WM MHOrO cy(uss B OOJBIIMHCTBE BOIIPOCOB, OH YIS 0CO00€ BHHMaHHE
00’KeCTBEHHOM JIIOOBM B CBOEH MHCTHUECKOM CHUCTEME, H3-32 CHJIBI CBOEH
CKJIOHHOCTU K Cydu3My OH BBIOpall MyTh OAMHOYECTBAa. Ero MHUpPOBO33pEeHHE -
JIPEBHEUPAHCKAs, MYCYyJIbMaHCKasi, JPEBHETpeUYEcKasi, XPUCTUAHCKAas W Jpyrue
UHTEIUIEKTyallbHble Tpaguuuu, a B uciaame - B3nsiaAbl Kopana, CyHHBI,
TEOJIOTHYECKOM IIKOJbI Maduu3Ma, UIeH amapu3ma, Beayiiero teuenus Kamama
ATOTO CJIOBA, TAKXKE OTHOCATCS K Cy(puzmy.

2. Hayunoe nacnenue Axmana ['a33zanm BKirogaeT Oosiee ABaalaTé paboT H
MOXET OBITh pa3feieH0 Ha ciuenywomue rpymmbl: 1. O  TeopeTuueckom
muctuimsme. 2. O npaktudeckom cypusmy. 3. PaGoThl, TOCBSIIICHHBIE aHATU3Y
mo0Bu u ee popm; 4. Ero pabotsl 06 ogunouectse. 5. [IpousBenenust o Mopaiu. 6.
[TpousBenenus, MOCBSIIEHHBIE COIUATBLHO-TIOIUTHYECKUM mpobiaemaM. 7. [1oa3us.
Pa0oThl, HanMCaHHBIE C €r0 CTOPOHBI, ObUIM OOIIMPHBI U OXBATHIBAIA PA3IUYHbBIC
0o0JlacTH HayKH, a €ro HayyHOE HacJeJre BHECIO OTPOMHBINA BKJIAJ HE TOJHKO B
ATUKY U JyXOBHOCTh MCJIAMCKOTO MHUpPa, HO W B pPa3BUTHUE BCEl 3amajHOU
dunocodun 1 MUPOBO33PEHUSI.

3. CynTaronmncss OJHOW W3 CaMBIX BIIMATEIBHBIX W BAXKHBIX JIMYHOCTEN B
ucropun cydusma, Axman [azanu oTmewyaeTcs B HAy4yHOW JIMTEpaType IO
cybusmy kak Oojee BakHasi JIMYHOCTh, ueM Myxamman ["a3anm, ¢ TOUKU 3peHUs
MyApoCcTU U JesarenbHocTH. Korma wmccnmenytoTcsl Ku3Hb, TBOPYECTBO, YUCHHKHU
aJUIOMbI, CTAHOBHUTCSl TOHATHO, YTO OH ChITpajl BaXHYIO pOJIb B Tieperaye
cyUICKUX TpaauIui U ObLT BKJIIOUEH BO MHOTHE KpYIHbIe TapukaTbl. OH BCTal
Ha MyTh JKA30bl M CcTal ‘“‘MacTepoM 4ucToro tpyaa”. MytacaBBud Ben cebsi B
cypusme mHaue, yeM umaM [az3anu. B To Bpems kak umam ['a3zanu mbitancs
YTBEPAUTHh KOHUEMUHUIO CcypusMa, B KOTOPOM NPHOPUTET OTAABAJICS HayKe,
U300peTaTeNbHOCTH, CYXICHUSIM IIapuara W 3Thke, Axman ['a33anu mbiTancs
pacnpocTpaHuTh MyTh cy(du3Ma, KOTOPbIA MpUaaeT OO0JbIIOE 3HAYCHHUE JHO0BU U
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YAOBOJIbCTBUIO, CO3/1aBas HOBYIO IIOYBY B ATOM [IOJMHE CBOMMH TpyJaMH Ha
MEePCUICKOM si3bIKe “CaBaHUX yJb-YIIIIAK .

4. B yuenunm Axmaga ['a33anm, CUMTaOMIErocs aBTOPOM TMIEPBOTO
MEPCUICKOTO TpakTata o CydusMe, HIIK — OTO PEaTbHOCTh CBSIIICHOTO
Muposnanus Kyacu, MOCTpOEHHOro Ha TOM K€ YUCTOTE M OMOBEHHH, KOTOpPOE
JIaJIeKO OT pa3MYHbIX HeyAad (aKIEHTOB) U MOpPOKOB (mpuuuH). [Iporcxoxaenue
Nk BOCXOIUT K KUJIaMy, TO €CTh K JPEBHUM BpemeHaM. IMsi BItOOJEHHOTO -
UCTUHHBIA B JI00OBU. CUJIBHOE JKEJIAHWE YCUJIIMBACT MPUYMHY POMAHTHUYECKOU
omzoctu. M1 Ha 3TOM »Tame BIIOOJIEHHBIN TMPU3HAET COBEPIICHCTBO B CBOCH
JHO0OBHUIIE U CTPEMUTCS K TapMOHUU ¢ HeW. VK — 3TO WCIBITaHWE, CTpaJTaHue
MPUCYIIE €My BO MHOTMX OTHOIIEHHUSX, CTpaX M TPEMET BCerJa COMPOBOXKAAIOT
ero.

5. CornacHO pacCyXJEHUSAM MBICIUTENS, BCE JIy4Yd OYEBHUIHBI, a CBET
MPOCBETIICHUS SBISACTCS CKPBITHIM. OHON U3 TIaBHBIX TEM BO B3IJsAax Axmaja
["a3z3anu sBISIETCSt Ceplle, U €ro COOCTBEHHbIC MBICIU U UJIEH BOIUIOIICHBI B €r0O
npousBeneHun “CaBoHHMX yib-ymmiak”. B aroit pabote ["a33anu siBiseTcss oHUM
U3 MHOHEPOB HE TOJILKO HA MyTH PabOThI U OTKPBITUS, HO M OJTHUM U3 yuUTEJCH
KOMITETEHTHOCTH B M3YUYEHUU MICUXUKHU (TICUXOJIOTUH) U cepael] itoaen. Hukro tak
rJIyOOKO HE Pa3MBIIUISI O Cep/Ile U NCUXUKE BO3JIOJICHHOM, KaK BbI, © HA CAaMOM
JIeJIE HEBO3MOKHO MPEACTABUTh KHHUTY, KOTOpPasl 3aMEHUT 3TOT TPYA B TOM, YTO
KacaeTcs ncuxonoruu tpyaa. Cmeici, Kotopelii Axmaz ['a33anu BkiaabiBad B 3TO
MOHSATHE B paMKaxX KOHIEMIMW WIIK, HE SBISAETCS HHU JIOOOBBIO YEJIOBEKa K
Annaxy, Hu 11000BbI0 bora k yenoBeky. OH TOBOPUT 00 ““a0COJIFOTHOIM JTFOOBU”, a
“Mo0sAmuMi” B €ro MPeACTaBICHUM — ATO JHOO YenoBek, Jbo Ajiax, Jmbo
catana. IMeHHO 3Ta 4yepTa u TIIyOOKHE CMBICIBI HE BCTpEYAlOTCsa HU Yy cy(dueB 1o
["azanu, HU y COBPEMEHHBIX CY(PHUICKUX IIEHXOB

6. Yuenne Axmana ['a33aim o no3Hanmu bora HaumHaeTcs CO CTaguu
no3HaHus ObiTus bora (TpocBeTSieHWs) Y 3aKaHYMBAETCS HHTYWUTHBHBIM
co3eprianuem (“HabmrogeHuem’”). Axman ["a3z3anm uckay B CBOMX B3TUISIaX CTAIUIO
CaMOTIO3HAHUS, MTOCPEICTBOM KOTOPOW OH MpHOIM3MiIcS Obl K kauecTBam bora B
pe3yabTaTe CBOETrO MO3HAHUS YEJOBEYECKOTo “d”, TaKOro Kak cy(uu, KOTOPbIM
ObLIO Cy>kIeHOo no3HaTh bora. Yenosek, nmo3Hasmmii cedsi, Oyaer rapmonueit bora
U camMoro cebsi, ¥ CMOXET CpPaBHUTh CBOM KauecTBa C MMEHAMHU U KaueCTBaMH
bora. /I[pyrumu cioBaMu, 4€JOBEK, CYMTAET MBICIUTENb, COCTOUT U3 ABYX “A” —
ero codctBeHHoro “” u “S” abcomoTHOM UCTUHBI. B pe3ynbTaTe camono3HaHUs
OH MO3HaeT cBoe “SI”, 3arem 3a0bIBaeT €ro, B pe3yjbTaTe 4ero ClIUBaercs ¢ “s”
a0COJIIOTHOTO CYIIIEeCTBA.

7. Ilo wMopanpHbIM BO33peHMsIM Axmana ['a33anm, wuaeanbHas UEIb
OCOOCHHOI'0, KaK €ro BbICIIAsl IIEHHOCTh, MOJYMHEHA IIEJIM COBEPIICHCTBOBAHUS
YeJIO0BEKAa. JTHKAa MMEET LEHHOCTh TOJIBKO TOTrAa, KOTJa OHAa BEIET K BBICOKOM
3peNoCTH, MO0 MHEHHIO Axmaja ['a33annu. JT0 BBIpAKEHUE TYXOBHOTO CTPEMIIEHUS
K COBEPUIECHCTBY, MHCTUHKTA WHIWBUAYAJIBHOW AYIIN, MPUCYILErO YEIOBEUECKON
ayiie. OTO MOCAaylaHue bory, KOTOpbIi yIepKUBAET HAC B CTOPOHE OT HALIETro
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co3HaTenbHOro “a”. COBEpIICHHBIA H€aNl YEJIOBEYECKOW MKU3HU MOXXHO HANTH
TOJIBKO B AJutaxe. 3aKOH MOPaJId — 3TO MPU3BIB ObITh TAKUM KE COBEPIIECHHBIM,
Kak coBeplieHeH AJuiax. DTH B3rsabl AxMana ['a3z3anu MOJ0KUTENIBHO BIIHSIOT
Ha YeJI0BEUYECKYI0 MBICJIh M CO3HaHUE, X (uitocopckre BO33peHUs, TPOIMUTAHHBIC
TYMaHUCTUYECKUMH UJESIMH, IOMOTAIOT BCEM HapoJaM U MPeICTaBUTEISIM
PEUTUO3HBIX KOH(ECCH )KUTh HA OCHOBE COTJIACHUS U TAPMOHHM, CITY)KAT BaXKHBIM
dakTopom B Oopp0e C paguKaaIU3MOM, JOTMAaTH3MOM, OJKCTPEMHU3MOM |
TEPPOPU3MOM, a TAK)KE BOCITUTAHUM COBEPILICHHOE U 3PEJIOE MOKOJICHHUE.

8. B kuure Axmaga lazzaimu “baxpyn-uctuna” (“OkeaH HCTHUHBI)
paccMaTpuBaeTCs BOMPOC O O0KECTBEHHBIX MCTHMHAX U YPOBHSX YEJIOBEUYECKOIO
COBEPIIEHCTBA, TO €CTh O OBJAJEHUU HAYKOH, JOCTHUXKEHUU COBEPIICHCTBA,
KOHIICHTPAIIUHU MOJOKUTEIIbHBIX MOPAJIbHBIX KA4eCTB - MPUOOPETCHUU OJHOTO U3
HOBBIX YYBCTB. BaXXHOCTh Takux WuJEH, Kak TEpIEHUe, pasym, J00poTta,
CaMOCOBEpPIIECHCTBOBAaHUE MyTacaBu(a, HEU3MEpPUMa B BOCIHUTAHUU MOJIOJEKHU
Oynyuiero Hamiei CTpaHbl KaKk 3pesioi, 00pa3oBaHHOM, MOTCHIIMAILHON JIMYHOCTH,
COBEPUIEHHOM JMYHOCTH BO BCEX BO3MOKHBIX OTHOILICHHUSIX.

9. T'ymanurtapueie wuzaeansl Axmana ['a33aim cioyaT TpaMOTHOMY
BOCITUTAHUIO MOJIOJICHKHU - OBITH JIFOOSIIIEH, TPETaHHON, UCKPEHHEN TTO0 OTHOIICHUIO
K YEJOBEKY, MOBBIINIATh YYBCTBO B3aUMHOTO YBAXEHHUS W TAPMOHHH MEXIY
moapMu.  BaxkHoll 3amauell  CETOAHSIIHETO JIHA  SBISIETCA  YIUIyOJIeHHOE
UCCIIEOBAHUE KU3HU U HAyYHO-TBOPUECKOU AesTenbHOCTH AxMmana ['azzanm, ero
paboT,  BBISIBICHHE, COPTUPOBKA  IIEHHOW  WHMOpMAIMK,  TBOPUYECKOE
UCIIOJIb30BAaHUE WX CETOJHA M IIUPOKOE BHEAPEHUE B KU3Hb. beccrmopHO, 4TO
U3YUYEHHE HAYYHOTO HACIEAUsl a/UIOMbl CIIYKUT BOCIHTAHUIO MOAPACTAIOIIETO
MTOKOJICHUS KaK JIFOJEH BBICOKOM JYXOBHOCTH.

Ha ocHoBe mnpoBeneHHOTO ucchneAoBaHUS ObUIM CHAENaHbl  CISAYIOIINE
HAay4YHO-TEOPETUYECKHUE BBIBOIBI:

- OsHakomiieHHE C OECIICHHBIM HACJIeIUeM BOCTOYHBIX aJlJIOMATOB,
MaKCUMAJIbHO HCIIOJIb30BaTh HAYYHO-TEOPETUYECKHE WU MPAKTUUYECKHE B3IIISIbI
Mpeicnutenss B BOCIOUTAaHMM B JIyXe  370pOBOTO  oOpaza  KHU3HH,
c(hopMHUpOBaBIIIETOCS B HAIIIEH CTpaHE;

- Hcnonb3oBaHWe TyMaHMTapHbIX Hle Axmana ['a3z3onm B mpomnarasje
HAay4YHBIX M TBOPUYECKUX OTKPBITHUH SIOXHM “NPOCBELIEHHOro PeHeccanca” cpenu
YUTaATEIICH-MOJIOICKU;

- Co3anue U MpOABMIKEHHUE OHJIAMH-PECYPCOB, HAMPABJICHHBIX HA IIMPOKOE
npenojaBaHue Haciaeaus Axmana ['azanm, TOATOTOBKA CEpPUATIOB JTyXOBHO-
MIPOCBETUTEIILCKUX TeJenepeaay;

- Pa3paboTka mpoOeKTOB, HaMpaBICHHBIX HaA I[IHMPOKOE TMpernojgaBaHUe
Hacneaus Axmanaa ["azanu npu GopMHUPOBAHUN KOMIUIEKCHBIX HAYYHBIX MPOTPaMM
B 00Js1acTu (hyHAAMEHTAIBHBIX UCCIIEIOBAHUN.

- HanaxuBanue »¢ddexTuBHOrO MCnonb3oBaHus Hacieaus Axmana ['a3zamu
Opy  TMOJArOTOBKE  HAyYHO-TIEArOTMYECKUX  KaJpOB MO  CHEUUATBHOCTIM
“KopanoBenenue”, “Hayka ¢ukx”, “Xanucopeaenue” u “3HaHue kajgama’;
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- Ily6onukanus pabotr Axmana ["azzanu, mpoBeleHHe HAYYHO-TIPAKTUYECKHUX
KOH(EpEeHIIN N0 UX UCCIIEA0BAHUIO;

- HCHOJB30BAHME HAYYHOTO M JYyXOBHOIO Hacieaus MpICIuTens Mpu
peann3anuu MPOEKTA “UudopmarinoHHBINA xamap”, YKPETUISFOLIETO
UJCOJIOTUYECKUIT HMMMYHHMTET HACEJEHUs, OCOOEHHO MOJIOACKH, IPOTHUB
HEJMHEHHOW WHGOpPMAIMM HAa WHTEPHET-CAMTaX W B COIMAIBHBIX CETAX U
CIIOCOOCTBYIOIIET0 (POPMUPOBAHUIO TMPABIAWBOTO MHEHHS 00 OINpeeIICHHBIX
CUTyalusax B OOIIECTBE;

- [loaroroBka u u3gaHue CHEIHMAIBHOTO COOPHHUKA, OCHOBAaHHOTO HA KU3HU U
Tpynax Axmana ['a33anm.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research is to reveal the sufi-philosophical features of Ahmad
Ghazali’s scientific and educational views.

The object of the research is the analysis of Ahmed Ghazali's personality,
spiritual heritage and views, “Savanih ul-ushshaq”, “Bahrul-muhabba”, “Bahrul-
hagigat” and the work of scholars.

The subject of the research is to determine the philosophical foundations of
Sufi views, the essence of the concept of love, and the levels of human perfection
based on the analysis of the spiritual heritage of Ahmed Ghazali.

The scientific novelty of the study is as follows:

Ahmad Ghazali’s contribution to the development of mystical-philosophical
ideas in the history of Sufism based on intellectual-intellectual traditions such as
jurisprudence, the Muslim world, and Greek science, which gives importance to
the factors of “intelligence”, “science”, “gentleness”, “thankfulness”, “patience”
which he put forward as the ideas of the Quran, Sunnah, Kalam in Islam, love and
pleasure in Sufism, and beautiful moral qualities based on the fact that he
developed new aspects of the Sufism path;

in the thinker’s work “Bahrul Haqiqat” (Ocean of Truth) the statuses such as
“Yaqin”, “Haryrat”, “Hayot”, “Baqo”, “Visol”, “Riyoyat” and “Faqr” in the
perfection of the human heart and morals, in achieving perfection “cross the
oceans” it was clarified that it is a “passage way” and that the West and the East
influenced the science of Sufism through their philosophical, cultural and moral
views;

Ahmad Ghazali’s “Sawanih ul-ushshaq” written about love in the Persian
language describes the state of love between the lover (suluk) and beloved (Haq) in
the inner heart, the absolute dominance of the lover over the lover, concepts such
as unity and virtue, love and separation, love and jealousy lead to the holy truth on
the path of love for God, get rid of various ailments (accidents) and ills (causes),
lead to perfection and its harmony have been justified,;

soul and enlightenment promoted in the spiritual heritage of the thinker are
the basis of “love”, the duty of monotheism and views on the ways to reach the
truth, taqwa (refraining from actions that cause sin), sidg (righteousness),
truthfulness, knowledge) that make a person respect, grace, high rank, observance
of the Sharia, vigar (restraint) to the worldly level, God's grace, dignity and beauty,
approval, mercy, blessing, intercession has been proved that it can be attributed to
the levels of the hereafter.

Implementation of the research results. Based on the proposals developed
for researching the philosophical foundations of Ahmad Ghazali’s Sufi views:

from the scientific-theoretical conclusions Ahmad Ghazali’s contribution to
the development of mystical-philosophical ideas in the history of Sufism based on
intellectual-intellectual traditions such as jurisprudence, the Muslim world, and
Greek science, which gives importance to the factors of “intelligence”, “science”,
“gentleness”, “thankfulness”, “patience” which he put forward as the ideas of the
Quran, Sunnah, Kalam in Islam, love and pleasure in Sufism, and beautiful moral
qualities based on the fact that he developed new aspects of the Sufism path was
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used as part of the practical project “Beautification of Abu Havs Kabir holy site,
implementation of spiritual-educational and promotional measures within the
framework of social partnership” (2019-2020) No. 10-01/3 of the public fund
under the Council of People’s Deputies of Bukhara Region dated November 6,
2019 (Reference Act No. 5 of Bukhara Heritage Research Center, dated March 28,
2023). As a result, the religion and philosophy of Islam, Sufism served to enrich
the spiritual world of the young generation, to increase their ideological immunity,
to expand their enlightened outlook and philosophical observation;

from scientific conclusions and practical recommendations about thinker’s
work “Bahrul Haqiqat” (Ocean of Truth) the statuses such as “Yaqin”, “Haryrat”,
“Hayot”, “Baqo”, “Visol”, “Riyoyat” and “Faqr” in the perfection of the human
heart and morals, in achieving perfection “cross the oceans” it was clarified that it
is a “passage way” and that the West and the East influenced the science of Sufism
through their philosophical, cultural and moral views was used in the preparation
of scripts for the January-February 2023 editions of programs such as “Hello,
Bukhara” and “Eighth Miracle” at the Bukhara Broadcasting Company (Reference
Act No. 09-02-145 of the Bukhara regional Broadcasting company dated June 09,
2023). As a result, the positive effect of raising the young generation in the spirit of
respect for national and universal values, forming national and religious tolerance
among them, encouraging and motivating the pursuit of knowledge, developing
moral education and strengthening ideological immunity against aggressive radical
ideas was recognized;

from scientific and theoretical conclusions about Ahmad Ghazali’s “Sawanih
ul-ushshaq” written about love in the Persian language describes the state of love
between the lover (suluk) and beloved (Haq) in the inner heart, the absolute
dominance of the lover over the lover, concepts such as unity and virtue, love and
separation, love and jealousy lead to the holy truth on the path of love for God, get
rid of various ailments (accidents) and ills (causes), lead to perfection and its
harmony were used in the implementation of the provision of creating a catalog of
manuscripts specified in Chapter 2 of the Statute of the Imam Bukhari
International Scientific Research Center under the Cabinet of Ministers of the
Republic of Uzbekistan, “The main tasks and functions of the center”, as well as
the publication of “Medieval Eastern Scholars and Thinkers” published on the
basis of social order historical-philosophical heritage” is included in the content of
the book (Reference Act No. 02/287 of the Imam Bukhari International Research
Center under the Cabinet of Ministers of the Republic of Uzbekistan dated June 15,
2023). As a result, the religion and philosophy of Islam, Sufism served to enrich
the spiritual world of the young generation, to increase their ideological immunity,
to expand their enlightened outlook and philosophical observation;

from scientific and theoretical conclusions soul and enlightenment promoted
in the spiritual heritage of the thinker are the basis of “love”, the duty of
monotheism and views on the ways to reach the truth, taqwa (refraining from
actions that cause sin), sidq (righteousness), truthfulness, knowledge) that make a
person respect, grace, high rank, observance of the Sharia, vigar (restraint) to the
worldly level, God’s grace, dignity and beauty, approval, mercy, blessing,
intercession that can be attributed to the levels of the hereafter were used to create
a catalog of manuscripts based on the “Road Map” of the Center of Islamic
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Civilization in Uzbekistan under the Cabinet of Ministers of the Republic of
Uzbekistan “Researching the scientific heritage of ancestors who contributed to the
development of world science and civilization and promoting achievements in the
new period of growth” (Reference Act No. 08-17/513 of the Islamic Civilization
Center of Uzbekistan under the Cabinet of Ministers of the Republic of Uzbekistan
dated June 16, 2023). As a result, research conclusions, proposals and
recommendations are aimed to enrich the scientific collection and books related to
the field of Islamic studies, to encourage young people to study, to wide promotion
of the essence of harmony between nationality and religiosity, media products,
scientific development and preparation of recommendations, educational courses
on the study of Islamic sources and the establishment of the School of Literacy
served as a methodological basis.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 125 pages.
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