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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)
Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda insoniyat tamadduni

e’tigodlar va o‘zlikni angash kabi maqsadlar bilan yuzaga kelgan. Chunki har bir
tamaddun rivojlanishi va shakllanishi bevosita diniy qarash bilan bog‘liq. Dunyoda
minglab diniy konfessiyalar va sektalar mavjud. Hozirda bo‘lib turgan mintaqalararo
to‘gnashuvlarning asosiy sabablaridan biri ham diniy konfessiyalar va etnik munosabatlar
o‘rtasidagi ziddiyatlar hisoblanadi. Bunday tangliklar, bir davlat yoki bir ijtimoiy guruh
manfaatlarini yuqori qo’yish kabi ma’naviy inqiroz natijasi bo’lib, ijtimoiy adolat va
demokratiyaning asosiy tamoyili bo’lgan insonparvarlik tamoyili qo’pol ravishda buzilib,
global darajadagi muammoga aylanib bormoqgda. Bu hol insonparvarlik, xususan inson
ma’rifati, ya’ni o’zligini anglab yetish bilan bog’liq masalalarni yanada kengroq o’rganish
va targ’ib etishni talab qiladi. Shuning uchun ham insonni o‘zligini anglashi, diniy
yaxlitligini saqlashida “ruh” tushunchasi umuminsoniy tushuncha sifatida o‘rganiladi.
Nafaqgat dinda balki falsafada ham bu tushuncha muhim obyekt ekanligi hech kimga sir
emas. Chunki bu masala juda ham azaliy masala bo‘lib, hozirgi zamon falsafasi ham
aynan gadimiylikka tayanadi. Binobarin falsafaning asosiy tamoyillarini tushunish uchun
ruh masalasiga yondashish zarurdir. Aynan ruh masalasida insonning hissiy va ruhiy
olamini o‘rganishning o‘rni va roli nihoyatda dolzarb bo‘lib borayotganligini ko‘rsatadi.
Dunyoning bir gator ilmiy markazlari, universitetlar va ilmiy tadgiqot markazlarida
ruh haqidagi dastlabki tasavvurlar, inson ruhiyati, o‘lim va barhayotlik masalasiga oid
tadqgigotlar olib borilmogda. Bu esa falsafa tarixida yaratilgan ta’limotlar, mukammal va
ayni vaqtda, murakkab hozirgi zamon falsafiy nazariyalar tizimining shakllanishiga asos
bo’ldi. Ushbu nazariyalar hozirgi davrda faoliyat olib borayotgan xalgaro va milliy
tashkilotlar ma’naviy-ma’rifiy faoliyatining nazariy asosi bo’lib xizmat qilmoqda.
Mamlakatimizda so‘nggi yillarda bu sohada qilinayotgan ishlar bevosita fugarolarning
vijdon erkinligi bilan bog‘liq huquqlari amaliyotda ham o‘z tasdig‘ini ko‘rsatmoqda.
Mustaqgillikdan oldin respublikamizda 120ga yagin diniy konfessiya mavjud bo‘lgan
bo‘lsa, hozirgi kunda ulami soni 2227(2007 yil) ta. Noislomiy diniy konfessiyalar ichida
Krishnani anglash jamiyati hamda Budda ibodatxonasida fugarolarning ibodat gilishlariga

sharoit yaratilgan.



O‘zbekistonda Sharq falsafasi, xususan hind falsafasiga bo‘lgan qarash va tadqiqotlar
sanoglidir. Shuning uchun bu boradagi tadgiqotlar, xususan hind falsafasidagi Atman
tushunchasi —sharq falsafasidagi inson genesizi bilan bog‘liq eng birinchi masala sanalgan.
Mamlakatimizda ham ta’lim-tarbiya, fan-texnika va ishlab chigarishning uzviy birligini
ta’minlash va ularni innovatsion rivojlantirishga katta e’tibor garatilmoqda. O’zbekiston
Respublikasi Prezidenti Sh.M.Mirziyoev ta’kidlaganidek: ‘“Yoshlarimizning mustaqil
fikrlaydigan, yuksak intellektual va ma’naviy salohiyatga ega bo’lib, dunyo miqyosida 0’z
tengdoshlariga hech qaysi sohada bo’sh kelmaydigan insonlar bo’lib kamol topishi, baxtli
bo’lishi uchun davlatimiz va jamiyatimizning bor kuch va imkoniyatlarini safarbar
etamiz"! Biz o‘rganayotgan hind falsafasida bu masala diniy-falsafiy kategoriya sifatida
o‘rganilgan. Shu nuqtai nazardan insoniyatning intellektual ijodkorligi mahsuli bo‘lgan
ruh konsepsiyasini respublikamizda keng jamoatchilikka yetkazish faylasuf olimlarimiz
tomonidan bugungi kundagi hal etish va o‘z yechimini kutayotgan — dolzarb ilmiy
muammo hisoblanadi.

O‘zbekiston Respublikasi Prezidentining 2017 yil 19 maydagi PF- 5046-son
“Millatlararo munosabatlar va xorijiy mamlakatlar bilan do‘stlik alogalarini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2020 yil 6 noyabrdagi PF-6108-son
“O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini
rivojlantirish chora-tadbirlari to‘g‘risida”, 2022 yil 28 yanvardagi PF-60-son “2022 — 2026
yillarga mo‘ljallangan Yangi O°‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”gi
farmonlari, 2018-yil 4-oktabrdagi PQ-3958-son “O‘zbekiston Respublikasi bilan
Hindiston Respublikasi o‘rtasidagi strategik sheriklikni yanada kengaytirish va
mustahkamlash chora-tadbirlari to‘g‘risida”, 2020 vyil 16-apreldagi PQ-4680-son
“Shargshunoslik sohasida kadrlar tayyorlash tizimini tubdan takomillashtirish va ilmiy
salohiyatni oshirish chora-tadbirlari to‘g‘risida”gi qarorlari hamda sohaga oid boshqga
me’yoriy-huqugiy hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu
dissertatsiya tadgigoti muayyan darajada hizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar rivojlanishining I.

«Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy, iqtisodiy, madaniy,

! Mirziyoev Sh.M. Erkin va farovon, demokratik O’zbekiston davlatini birgalikda barpo etamiz. O’zbekiston, T.: 2017, - b 14
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ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini shakllantirish va ularni
amalga oshirish yo‘llari» ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Qadimgi hind falsafasini o‘rganish tariXi
bevosita vedalar davri tarixi bilan bog‘lanadi. Hind faylasufi Aruni(mil. avv.VIII asr)
nafagat hind zaminida balki insoniyat tarixida eng birinchi faylasuf sifatida garaladi.
Upanishad matnlarida ham bir necha bor uchraydi. Ghosha ham shu davrda yashagan
bo‘lib, o‘z otasi bilan Rigveda matnlarida ishtirok etgan. Markaziy osiyolik birinchi
hindshunos olim, buyuk mutafakkir Abu Rayhon Beruniyning “Hindiston” asari ham bu
mavzuda yetuk ishlar gilganini ko‘rsatadi. Ushbu asarda hind zamining qadimiy tarixi,
falsafasi, siyosati va ijtimoiy jihatlariga doir muhim ma’lumotlar keltirib o‘tilgan.
B.Teylor? o‘zining tadgiqotlarida ruh masalasiga dastlabki animistik kult sifatida uni diniy
tomonlama ochib bergan. Lekin ruh masalasiga mifologik yondashuvlar E.Mircha®
garashlarida uchraydi. Uning ishlarida dastlabki odamlarning ruhga nisbatan mifologik
yondashuvlari ko‘rsatilib o‘tilgan. Tadqiqotlarni asl manbaalar yordamida ko‘rib chiqish
nemis hindshunosi M.Myuller* tomonidan amalga oshirilgan. U sanskrit va pali tillarini
bilganligi uning tadqiqotlari muvafaqqiyatli chiganligini ko‘rsatadi. Boshqa bir nemis
faylasufi V.Erman® veda matnlarini sharhlaydi va har bir tushunchani izoh beradi shu bilan
bir gatorda Atman tushunchasiga ham ta’rif beradi. Ruhning falsafiy refleksiv ob’yekt
sifatida o‘rgangan tadqiqotchi, Y. Mareva® uni entelexiya’ tushunchasi bilan bog‘laydi.
Bundan tashqari dissertatsiya ishida tanatalogik muammolar yoritilgan bo‘lib, Z.Freyd® va
V.Rozin®lar psixoanalitik yo‘nalishda, G.V.Berdishev!? teosofik, K. Lamont!! klinik
tanatalogiya ishlarida ko‘rsatilgan.

Karl Yung o‘z asarida dastlabki odamlarda ong va ongsizlikning shakllanishi
ruhning dastlabki insonlar tafakkuri rivojini tahlil gilgan?. Karl Yungning takidlashicha,

dastlabki insonlardagi ruh tushunchasi — ongsizlik va onglilik bilan sinonim emas,

2 Teiinop B.D. ITepsobbiTHAs KyabTypa. — M.: Ilonusaar, 1989. — C. 352.

8 Mupua . Acnextsl Muga — M.: Academia, 2005. — C. 247.

4 Mronnep M. Illect cucteM unauiickoit punocopuu. PSYLIB,-M.: 2009. — C. 264.
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11 JTamonT K. Unmo3us 6eccmeptus. — M.: Tlonutusaar, 1984. — C.276.

12 10ur K. Bor u 6ecco3narensHoe. — M., 1998. — C. 234.



aksincha, u — “kuch”ga teng deb yuritiladi'®. Zamonaviy hind faylasufi Radxakrishnan
o‘zining ikki tomli “Hind falsafasi tarixi” asarida qadimgi hind falsafasiga mufassal
yondashuvlarni ko‘rib chiqadi va har bir falsafiy maktab va tamoyillarni sharhlab o‘tadi*.
Xususan, diniy-falsafiy yo‘nalishlardagi Atman tushunchasiga izohlar beradi va ulardagi
farqlarni tushuntirib ko‘rsatadi. Shu bilan bir gatorda Chatterdji'® va Chattopadxyaya?®
garashlari ushbu tadgigot ishida muhim manbaa sifatida garalgan.

Rus olimlari T.Yelizarenko!” va B.Ogibenina!® “Rigveda” matnlari bilan ishlagan
bo‘lsa, A.Lukyanov esa qadimgi sharq falsafasi xususan Xitoy va Hindistonda ontologik
muammolarga bag‘ishlangan tadqiqotida veda manbaalari bo‘yicha original tadqiqotlar
olib borib, kichik olam (Atman) va katta olam (Brahman) garashlarini tahlil giladi'®. Hind
falsafasi tarixini o‘rganish bo‘yicha hozirgi kunda V.Shoxin izlanishlari muhim
hisoblanadi. Chunki uning “Brahmanizm falsafasi” kitobida ruh masalasini har bir astika
maktablari misolida ko‘rib chiqadi®®. Qadimgi hind falsafasida “ruh” masalasi bilan
alohida V.Lisenko, N.Isayeva, Y.Ostrovskayalar astika maktablari bilan shug‘ullangan
bo‘lsa, S.Moudi?* va J.Xolmo‘minovlar?? esa gadimgi hind falsafasidagi o‘lim
masalasining ontologik aspektlari ko‘rsatishgan. L.Titlin Atman tushunchasini buddizm va
brahmanizm davridagi borliq subyekti sifatida o‘rgangan?. Bu sohada eng katta ishni
M.P.Asafaylo qadimgi hind falsafasida ruhning shakllanishida Astika maktablari va hind
eposlarini asosiy figura sifatida oladi?*. Biz o‘z tadqiqotimizda aynan vedalar davrida ruh
transformatsiyasiga e’tibor qaratganmiz.

Oxirgi bosgichda respublikamiz faylasuf tadqgigotchilari hamda hindshunos

olimlarning ilmiy tadqiqot ishlarini kiritish mumkin. Ruh masalasini gnoselogik va

13 10wur K.Bor u 6ecco3narenproe. — M., 1998. — C.223

1% Panxaxpumnan C. Muauiickas ¢punocodus B Ne 2. — Upnens: 2005. — C. 267.

15 Chatterjee S.S. A Post-colonial Reader — Postcolonial response in colonial India, Kolkata: Centre for Sri Aurobindo Studies,
Department of Philosophy, Jadavpur University. 2015. — P. 201.
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ontologik tadqiq gilishdan tashgari uni psixologik nuqtai nazardan tadqiqg gilish magsadga
muofigdir. Bu borada J.Xolmo‘minovning® ilmiy izlanishlari alohida o‘ringa ega.
A.A.Yo‘ldoshev®, F.G.Teshaboyev?’, M.Ahmedova, S.Yo‘ldoshev, O.Shomatov?%,
N.Nizomiddinov, U.U.Muhibova, X.B.Begizovalar® hind falsafasining umumiy
masalalarni tadgiq etganlar. R.Xudoyberganov® tadgiqotlarida o‘lim va barhayotlik
masalasini tushuntirgan bo‘lsa, tadqiqotchi Sh.Po‘latov® o‘zining dissertatsiyasida
qadimgi hind falsafasidan ham qisman ma’lumotlar keltirgan. R.Xudoyberganov o‘z
dissertatsiyasida “Qadimgi Hindistonda oliy mugaddas ilm va bashorat kitobi VVedalar oliy
tangri Braxma tomonidan aytiladigan so‘zlar bo‘lib, bu kitobda ham borlig, insonning
tabily hayoti va ruhiyatining mohiyati haqida o‘ziga xos fikrlar bildirilgan™.

Ammo, Qadimgi hind falsafasida ruh transformatsiyasiga oid chuqurrog tushunishga
imkon beradigan yaxlit va keng gamrovli ijtimoiy - falsafiy tadqiqotlar olib borilmagan.

Tadqiqotining dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy tadqiqot
ishlari rejalari bilan bog‘liqligi. Dissertatsiya Toshkent davlat transport universiteti ilmiy
tadqiqot ishlari rejasining «Globallashuv sharoitida tinchlik va bargarorlikka tahdid
soluvchi g‘oyaviy, mafkuraviy va axborot xurujlariga qarshi kurashishning zamonaviy
mexanizm va texnologiyalarini yaratish» mavzusi doirasida bajarilgan.

Tadgigotning magsadi veda manbaalari asosida gadimgi hind falsafasidagi ruhga
oid tasavvurlarning transformatsiyasini ochib berishdan iborat.

Tadgqiqotning vazifalari:

Ruh haqgidagi dastlabki tasavvurlarni ilmiy tahlil qilish;

Ruh transformatsiyasi hagidagi g‘oyalarning o‘lim va barhayotlik g‘oyalari bilan
chambarchas bog‘ligligini ochib berish;

%5 XonmymusoB XK. YKoMuii Ba BaxmaT yiI-ByXyl TabIuMOTH. — TomKeHT: Y36ekucTon Mummii sHimknoneuscy, 2008, —
236 6.; Xommymuuos XK. Baxpar yn-Byxyn dancadacu Ba Hakmbanaus tapmumorn (MOH an-Apabuii, Xoxa Myxamman
Iopco, Xoxa Axpop Banuii Ba Masnono Adaypaxmon JKomuii Kapanutapu acocuna). — Torkent: Tadakkyp”, 2020. — 324 6;
J.Kholmuminov. Dschami in Europa. Fus dem Usbekischen von A. Rakhmonov. (XKomuit EBponiana (Pucona). Hemuc tunura
Acpop PaxmonoB Tapkumacu). — TomkenT: “Yangi nashr”, 2016. — 28 6;

% plynnomes A.A. Xasoxapnan Hepy. — ToukenT: Y36ekucron, 1989. — B. 310.

27 Tema6oes ®.T. durnocodckre U 0OIIECTBEHHO-TIONUTUYECKUE B3Ikl TpocBeTutenst B Canj AxmaznxaHa. HoM. [ucc. —
Tomkenrt, 1969. — B. 210.

% AxmenoBa M., Mynmomes C., Illomaros O. Xunn ®ancadacu. — Tomkent: TOUIKEHT aBIaT MAPKIIYHOCIMK HHCTHTYTH,
2006. - b. 141.

2 HusommmmmaoB. H.F. Kamumru Xuraucton Tapuxu, AUHUA BTUKOAM Ba MaJaHuATU. — TomkeHT: @aH Ba TEXHOJOIHUS,
2014. - b. 460.

30 Xynoitbepranos.PY M Ba GapXaéTiiuk TYFpUCHIA HIMUiL Ba AUHHIT FosnapHunr dancaduii Taxmumm: danc. BpaH. HOM. ..
auc. 2010. — 1586.

31 [Tynatos.111.H. MaxatMa I"asauHuHT mwkTUMOMi dancaduii Kapamtapu: danc. dpan. Howm. ... guc. 2023.-1426.



Ruh  hagidagi  tasavvurlarning veda an’anasidan astika  maktablariga
transformatsiyasini asoslash;

Ruh transformatsiyasining mantigiy va atomistik tamoyillarini ochib berishdan iborat

Tadqigotning obyektini gadimgi hind falsafasi, jumladan veda manbaalari tashkil
etadi.

Tadqigotning predmeti veda manbaalaridagi ruh hagidagi tasavvurlar
transformatsiyasidan iborat.

Tadgiqgotning usullari. Tadgigotda analiz va sintez, dialektik, giyosiy va tizimli
tahlil, deduksiya va induksiya, fanlararo yondashuv kabi usullardan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

ruh transformatsiyasi haqidagi garashlar gadimgi hind jamiyatining falsafiy va
axlogiy sohalaridagi o‘zgarishlar bilan uzviy bog‘liqlikda rivojlangani ilmiy asoslangan;

vedalar davrida ruh haqidagi tasavvur dastlab “ahamiyatsiz” tushuncha sifatida
talqin qilinib, keyinchalik Astika maktablarida asosiy ontologik muammo bo‘lganligi
isbotlangan;

Astika maktablarida ruhning moddiy dunyo (abadiiy hayot)dan ozod bo‘lishi
manbalar asosida tahlil gilinib, uning asosiy substansiyalari sifatida moksha — ma’naviy
komillik sari harakatlanish orqgali karma — inson hayotining, tagdirining belgilanishi
ekanligi hagidagi garashlar shakllantirilgan;

Uchinchi renessans poydevorini barpo etish jarayonida ma’rifatli jamiyatga
erishishga oid islohotlar doirasida barkamol shaxsni shakllantirish vazifalari bilan
qadimgi hind falsafasi g‘oyalarining hamohangligi ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

gadimgi hind falsafasidagi ijtimoiy-axloqiy g‘oyalarning bugungi kunda insonlarning
ruhiy-ma’naviy olamini boyitish va o‘zlikni anglashdagi ahamiyati asoslangan;

hind falsafasidagi diniy xilma-xillikni qgabul qilish, axlogiy qadriyatlar, insonlar
o‘rtasidagi munosabatlarda o‘zaro tushunish madaniyatini shakllantirishga oid g‘oyalardan
jamiyat hayotida foydalanish yuzasidan taklif va tavsiyalar ishlab chigilgan.

Tadqgigot natijalarining ishonchliligi. Tadqiqot jarayonida qo‘llanilgan nazariy
garashlar, yondashuv uslublari, ilmiy ma’lumotlarning rasmiy manbalardan, ishonchli

dalillardan olinganligi respublika va xalgaro miqgyosdagi ilmiy - amaliy konferensiya
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materiallari to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar hamda xorijiy ilmiy
jurnallarda chop etilgan magolalar, xulosa, taklif va tavsiyalarning amaliyotga joriy
etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan
izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigotning ilmiy ahamiyati
shundaki, tagdim etilgan ilmiy - nazariy xulosalar, taklif va tavsiyalardan ilmiy faoliyatda
foydalanish mumkin, ular bu yo‘nalishda keyingi tadqiqotlar uchun nazariy manba bo‘lib
hizmat qiladi. Shuningdek, tadqiqot natijalaridan oliy ta’lim muassasalarida bakalavr va
magistratura bosqichlarida “Falsafa”, “Axlogshunoslik”, “Sharq falsafasi va madaniyati
tarixi”, “Yangi va eng yangi davr Sharq falsafasi”, “Madaniyat falsafasi va aksiologiya”,
“G‘oyalar falsafasi”, “Sharq va G‘arb falsafasidagi antropologik muammolar”,
“Siyosatshunoslik” kabi fanlarni o‘qitish jarayonida hamda hind falsafasiga oid o‘quv
go‘llanma, monografiya yoki ilmiy loyihalarni tayyorlashda foydalanish mumkin.

Tadgigot natijalarining amaliy ahamiyati ijtimoiy va madaniy muassasalar,
Millatlararo munosabatlar va xorijiy mamlakatlar bilan do‘stlik aloqalari qo‘mitasi,
Respublika Ma’naviyat va ma’rifat markazi, La’l Bahadur Shastri nomidagi Hindiston
madaniyat markazi faoliyatida, shuningdek, oliy ta’lim muassasalarida ma’naviy - ma’rifiy
tadbirlar o‘tkazishda foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy gilinishi.

Qadimgi hind falsafasida ruh hagidagi tasavvurlar transformatsiyasiga garatilgan
ilmiy va amaliy ahamiyati bo‘yicha ishlab chiqilgan tavsiya va takliflar asosida:

ruh transformatsiyasi haqidagi garashlar gadimgi hind jamiyatining manaviy va
jtimoly sohalaridagi o‘zgarishlar bilan uzviy bog‘liqlikda rivojlanganiga oid ilmiy
tavsiyalardan Mirzo Ulug‘bek nomidagi O‘zbekiston Milliy Universitetining 2020-2022
yillarda bajarilgan A-OT-2021-11-sonli “O‘zbek xalqi diniy va milliy qadriyatlari
kompleksining elektron-transdisiplinar platformasini yaratish” mavzusidagi amaliy
loyihani amalga oshirishda foydalanilgan (O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligining 26 iyuldagi 04\11-4492 sonli ma’lumotnomasi). lImiy
xulosalar masofaviy ta’limni tashkil etish modeli va texnologiyasini ishlab chiqishda

iImiy-metodik manbaa bo‘lib hizmat qilgan;
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vedalar davrida ruh haqidagi tasavvur dastlab “ahamiyatsiz” tushuncha sifatida
talgin qilinib, keyinchalik Astika maktablarida asosiy ontologik muammo bo‘lganligi
haqidagi ilmiy xulosalardan O‘zbekiston Milliy teleradiokompaniyasi «O‘zbekiston»
teleradiokanalining «Taqdimot» ko‘rsatuvi ssenariysini tayyorlashda foydalanilgan
(O‘zbekiston Milliy teleradiokompaniyasi «O*zbekiston» teleradiokanalining 2022 yil 07
iyundagi 06-81-851-sonli ma’lumotnomasi). Ilmiy xulosalar teletomoshabinlarning diniy
va dunyoviy saviyasini yuksaltirish, shuningdek, o‘sib kelayotgan yosh avlod ongida
yuksak madaniyat egasi haqidagi qarashlar shakllanishiga samarali ta’sir ko‘rsatgan;

Astika maktablarida ruhning moddiy dunyo (sansara)dan ozod bo‘lishi tahlil qilinib,
uning asosiy substansiyalari moksha va karma ekanligi hagidagi tamoyilga oid
tavsiyalardan O°‘zbekiston Respublikasi yoshlar siyosati va sport vazirligi huzuridagi
Yoshlar ishlari agentligi faoliyatida foydalanilgan (Yoshlar ishlari agentligining 2023 yil
24 iyuldagi 1-13-21-1986-sonli ma’lumotnomasi). Ilmiy natijalar agentlik tomonidan
o‘tkazilgan targ‘ibot ishlarini samaradorligi ortishiga xizmat qilgan;

Uchinchi renessans poydevorini barpo etish jarayonida ma’rifatli jamiyatga
erishishga oid islohotlar doirasida barkamol shaxsni shakllantirish vazifalari bilan
qadimgi hind falsafasi g‘oyalarining hamohangligiga oid ilmiy yangiliklardan O‘zbekiston
Respublikasi Oliy ta’lim, fan va innovatsiyalar vazirligining 2023 yil 26 sentabrdagi
ma’lumotnomasiga muvofiq, nashr qilingan “Falsafa” o‘quv qo‘llanmasida foydalanilgan
(O‘zbekiston Respublikasi Oliy ta’lim, fan va innovatsiyalar vazirligining 2023 vyil 26
sentabrdagi 02/01-01-132-sonli ma’lumotnomasi). [Imiy natijalar OTM bakalavriat ta’lim
yo‘nalishida tahsil oluvchi talaba-yoshlar orasida bag‘rikenglik g‘oyalarini keng targ‘ib
etishga xizmat gilgan.

Tadqgiqgot natijalarining aprobatsiyasi. Mazkur tadgiqgot natijalari 3 ta xalgaro, 5
ta respublika migyosidagi ilmiy-amaliy anjumanlarda ma’ruza ko‘rinishida bayon etilgan
hamda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha 16 ta
ilmiy 1ish chop etilgan. Shundan, O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining doktorlik dissertatsiyalari bo‘yicha maqolalar chop etish tavsiya etilgan
ilmiy nashrlarda 4 ta maqgola (1 tasi xalgaro va 3 tasi respublika jurnallarida) e’lon
gilingan.
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Dissertatsiyaning tuzilishi va hajmi. Tadgiqot Kkirish, uchta bob, xulosa,

foydalanilgan manbaa va adabiyotlar ro’yxatidan iborat. Dissertatsiyaning tadqiqot qismi
145 betni tashkil giladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati, muammoning o‘rganilganlik
darajasi, ilmiy yangiligi, tadgigotning respublika fan va texnologiyalari rivojlanishining
asosiy ustuvor yo‘nalishlariga bog‘liqligi, obyekti, predmeti, metodlari, maqgsadi, vazifalari
aniglangan, olingan natijalarning ilmiy hamda amaliy ahamiyati, amaliyotga joriy gilingani,
aprobatsiyasi, nashr etilgan ishlar, tadgigotning tuzilishi ko‘rsatilgan.

Dissertatsiyaning «Ruh va o‘lim tushunchalarining nazariy va falsafiy asoslari»
deb nomlangan birinchi bobida ruh va o‘lim masalasining shakllanish tarixi, unga bo‘lgan
garashlar differensatsiyasi hamda Sharq va G‘arb xalglarining ushbu yondashuda o‘z
pozitsiyasini ko‘rsatishga harakat gilingan. Shuning ruh masalasiga antik davrdan boshlab
to yangi davr falsafasigacha mantigiy fikrlarni o‘rganishga harakat gilingan. O‘lim
tushunchasining madaniy-tarifiy tarifi ham hozirgi ijtimoiy zamon bilan moslashtirishga
harakat gilingan. Eng muhim jihati shundaki, har bir tarixiy jarayon yoki yondashuvlar
xoh u o‘lim hagida bo‘lsin xoh u ruh hagida bo‘lmasin har ganday garashlar bevosita hind
falsafasi bilan giyosiy tagqgoslangan.

Inson ikki materiyadan tashkil topgan: jism va ruhiyat. Insonda boshlang‘ich
bilimlar doim moddiyat bilan bog‘ligdir. Ya’ni biz tanamiz teridan, uni ostida suyaklar
borligidan va qonning tarkibi nimalardan iborat ekanligini maktab darsligidan
o‘rganganmiz. Lekin bizda har doim mavjud bo‘lgan savol bor. “Inson ruhiyati gayerda
joylashgan?” Bashariyat haligacha ruhiy ibtido mavjud yoki mavjud emasligini bilmaydi.
Insoniyat agliy jihatdan hayvonlardan farq giladi. Bu esa uning ichki ruhiy olamini
anglashga intilishidan namoyon bo‘ladi. Barcha tirik mavjudotlardan fargli ravishda
fagatgina insoniyat borligdagi mavjud bo‘lmagan narsalarni yarata oladi. Insoniyat nafagat
tashqi olamni, balki o°zini, ichki dunyosini va shaxsiy manfaatlarini hamda hayot
mazmuni hagidagi hayolotlarni ham o‘zi tushuntirib bera oladi. Insonning o°ziga bo‘lgan
qgizigishi atrofdagilarning unga bo‘lgan gizigishidan kam emas.

Antik davr faylasuflari xususan, Sugrot “o‘z-o‘zini anglash va bilish‘ hagidagi
e’tiqodi keyinchalik insonning ichki olami nimalardan iborat ekanligi hagidagi muammoni
yechishga harakat gilgan. Sugrotgacha bo‘lgan davrda donishmand-“naturfaylasuflar”
garashlarida “idealizm” g‘oyasi mavjud bo‘lmagan. Ular insonni materiyaning bir gismi
sifatida bilishgan. Ular hattoki, tana orgali davolash mumkin bo‘lgan modda-ya’nikim uni
o‘lchash, bo‘lish yoki bo‘lmasam kesib bo‘ladi deb bilishgan. Masalan, Fales magnitni
ilohiy ruhga ega manbaa sifatida garagani fikrimizni tasdig‘i bo‘ladi. Tabiatshunos
Geraklit ruhni logos ko‘rinishida talgin giladi. Shuni ham aytish kerakki, dastlab logos
tushunchasi yunonlarda “so‘z”ni ifodalagan bo‘lsa, keyinchalik u gonunga aylangan. Eng
qizig‘i, Geraklit logosi-borliq va garama-garshiliklar tamoyili sifatida garalgan. Demokrit
ham o‘z atomistik garashlarida hattoki ruhni ham atomlardan iborat ekanligini ta’kidlagan.

Platon garashlari markazidagi idealizm g‘oyalari uning ruh haqgidagi garashlari bilan
chambarchas bog‘ligdir. Platondagi bu garash u ruhni tananing yoki ongning bir gismidan
ko‘ra ulug‘roq narsa deb hisoblaydi. Platon ruhni uch gismga bo‘ladi: ogilona, agliy va
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ehtirosli. Agliy ruh eng oliy va ilohiydir u insonga hagigatni o‘ylash va bilish imkonini
beradi.

Aristotel o‘zining “Ruh haqgidagi” risolasida entelexiya tushunchasini Kiritadi.
Entexeliya-Aristotel tomonidan kiritilgan bu tushuncha neologizm hisoblanadi. Aristotel
talginicha bu tushuncha, insonning ichki olamini bildirib, tashqgi olamga bo‘lgan
potensialini bildiradi. Masalan yunon yong‘og‘i butun bir o‘rmonga asos bo‘lsa, ruh-
Aristotel fikricha —tananing birinchi entelexiyasidir. Aristotel uchun organizmlarning
hayoti va rivojlanishida ruh muhim rol o‘ynaydi. U uch hil ruh turini takidlaydi: o‘simlik,
hayvonlar ruhi va ratsional ruh.

Sxolastika davrida ruh insonning ongi, hayoti va ruhiy holati uchun javobgar inson
tabiatning bir gismi sifatida garaladi. Ular ruhning rivojlanishi uning poklanishiga katta
etibor berdilar, shuningdek iroda erkinligi va o‘z xatti- harakatlarini nazorat gilish
muammosini o‘rgandilar. G‘arbda sxolastik garash bilan birga shargda ham, xususan yangi
shakllanib kelayotgan islom mintagasida ham ruh haqgida dastlabki garashlar paydo
bo‘lgan. Xususan “ruh”ning islomda ishtiroki, Xudoning nafasini ishora qilish uchun
ishlatiladi. Chunki U (Xudo)ning nafasi yordamida yer yuzida hayvonlar va jonzotlar
paydo bo‘lgan. Islom ananalarida ruhni, insonning hagigatni anglashi va idrok etishi
hamda xudo bilan aloga gilishga ega vosita sifatida garashgan. Xuddi hindlarda bo‘lgani
kabi musulmonlarda ham “karma” tushunchasining ekvivalenti bo‘lib, u “tanosuh”
tushunchasi bilan ifodalanadi. Huddi karma kabi ruhning bir tanadan ikkinchi tanaga
ko‘chish jarayoni sifatida ko‘rsatiladi. Karma va tanosuh tushunchalarini ilmiy tomonidan
sinxron tarzda yondashuvi Abu Rayxon Beruniy garashlarida yaqqol misolini ko‘rish
mumkin. Chunki Beruniy o‘zining “Hindiston” asarida ikki din masalasidagi o‘zaro
farglar va o‘xshashliklarni yozib qoldiradi. Beruniy fikrini davom ettirar ekan lbn Sino
garashlarida huddi shunday fiklarni uchratish mumkin. Ibn Sino tomonidan ilgari surilgan
ruh tushunchasi juda emotsional bo‘lib, falsafa va dinga sezilarli tasir o‘tkazgan. U ruhni
ikkita asosiy vazifasi bor deb hisoblaydi. Birinchidan u tana va ruhni bog‘laydi,
ikkinchidan ruh tananing ishlashini taminlaydigan energiya manbai sifatida qaralgan.
Lekin islom mutafakkirlari orasidan Farobiy garashlari ancha mukammal va mufassaldir.
Chunki Farobiy taklif etgan “ruh” tushunchasi juda murakkab va mavhum edi. U ruhni
dunyoda mavjud bo‘lgan va uch hil ko‘rinishga ega bo‘lgan mavjudot sifatida garagan.
Birinchi shakl Xudo bilan bog‘lanib, butun bir borligning manbai, ikkinchi shakl agl va
ong bilan bog‘langan, uchinchi shakl esa, ruh tuyg‘ular bilan bog‘lanadi.

Yevropada Petro Pompanatsi nomi o‘rta asr Yevropa falsafasida Aristotel
entelexiyasini gayta “tiriltirdi” deyish mumkin. Pomponatsi o‘z risolasida ruhning tana
bilan birga yo‘qolib ketadigan moddiy mavjudot ekanligini takidlaydi. U abadiy Ruhning
mavjudligini inkor etib, uning borligini aql va mantiq orgali yechib bo‘lmasligini
takidlaydi. Petroning bu garashlari cherkov tomonidan qgattiq tangid gilingan bo‘lib, bu
insonning ruhiy olamini materialistik qarashga tenglashtirilgan. 17 asrga kelib Jon
Lokkning gnoseologik garashlari ruhni empiristik nugtai nazardan tahlil gilishga olib
keldi. Agar o‘rta asr falsafasi ruhni “materiyasiz” deb ta’kidlasa, unda yangi davr g‘arb
falsafasi esa bu fikrlarga keskin garshi chigadi. Chunki bu davrda Jon Lokkning skeptik
yondashuvi hamda I.Kantning transendal garashlari muhim rol o‘ynagan.

Yevropada yangi davr falsafasida ruh tushunchasi hagidagi eng oxirgi nugta Gegel
bilan bog‘liq desak mubolag‘a bo‘lmaydi. Chunki Gegelning falsafiy tizimining uchinchi
gismi bevosita “Ruh falsafasi”ga bag‘ishlanadi.

14



Yillar o‘tishi bilan o‘lim insonning hayotda mavjudligi isbotlovchi element sifatida
talgin gilina boshlandi. Tadgiqotchi M.P.Asafaylo o‘lim fenomeneni ko‘rib chiqib, uni
e’tiqodlar va ma’rosimlar bilan bog‘liq bo‘lgan jamoada shakllangan deb hisoblaydi®.
“Insonning o‘lim hagiqgati va shu bilan birga hayotga intilishi, ruh va o‘limdan keyingi
ruhni rivojlantirish uchun jiddiy turtki bo‘ladi®®” deb aytgan. Zigmund Freyd o‘zining
“Totem va tabu” asarida bunga shunday fikr bildirgan: “Ular hatto mayit tiriklik paytida
yaxshi odam bo‘lishiga garamay, vafotidan keyin yovuzga aylanib, o‘z garindoshlari va
yaginlariga zarar yetkazmoqchi bo‘lgan vurdalak3*ka aylanadi®>” deb ishonishgan. O‘lim
ibtidoiy shaxs nazarida olamni tartibga soluvchi element magomini oldi, shu sababli
Y.Antonyan “o‘lim ibtidoiy jamiyat hayotida yaralish va tug‘ilish uchun sehrli kuch
sifatida talgin gilinadi*®” Britaniyalik sotsiolog Jorj Fruyzer o‘z xulosalarini xalglarning
ibtidoiy taraqqiyot bosqgichidagi kuzatishlariga asoslanib, shunday fikrni ilgari suradi-
“Ibtidoiy davrda ruh sof manaviy obyekt hisoblanmagan u moddiy asosga ega bo‘lgan”
degan xulosaga keladi. Tadgigotchi Stankelevich esa insondagi animistik garashni-insonni
tiriklik manbaini qgidirish bilan baholagan. Ya’ni yurak urishi, nafas olish, miya faoliyati
va gon bilan baholagan. Ular gonni shunchaki gon emas balki, ruh-gqon, nafasni esa ruh-
nafas deb ta’kidlagan.

Dastlab biologiya va meditsinada ishlatilgan tanatologiya fani keyinchalik XX asr
boshlariga kelib uni falsafiy yo‘nalish sifatida o‘rganish boshlandi. Eng avvalo uni tarixini
o‘rganish masalasi boshlandi. Bu aynigsa R.Kostenbaum3'ning asarida yaggol namoyon
bo‘ladi. XX asr boshlariga kelib, Yevropada ekzistensializm falsafasining kirib kelishi bu
masalada o‘ziga xos Yyangi yondashuvlar paydo bo‘lishiga turtki bo‘ldi. Sababi
ekzistensializmda o‘lim shaxsning mohiyatidan kelib chigib, o‘z borlig‘i hagidagi savol
sifatida tushuniladi. Ekzistensializm asoschilaridan biri Jan-Pol-Sartrning fikriga ko‘ra,
o‘lim insonning ajralmas gismi hisoblanadi. Kamyu o‘zining “Vabo” romanida o‘lim
mavzusiga to’xtalib, o‘lim odamlarni hayot uchun kurashda ganday birlashtirishi, har bir
inson o‘z yashash yo‘lini topishi, mugarrar o‘limga qarshi kurashishi kerakligini
ko‘rsatadi. Jak Derrida o‘zining ‘“Hayot-mamot” asarida hayot va o‘lim hagidagi
an’anaviy g‘oyani ikki garama-garshilik sifatida tanqidiy tahlil qiladi. Uning
ta’kidlashicha, bu ikki tushunchani bir-biridan alohida ko‘rib chigish mumkin emas,
chunki ular bir-biriga o‘zaro bog‘liqdir.

Dissertatsiyaning «Vedalar ta’limotida “Ruh” hagidagi dastlabki tasavvurlar»
deb nomlangan ikkinchi bobida ruh hagidagi ta’limot g‘oyalari undan oldingi diniy,
falsafiy yoki mifologik talimotlarga tayanilishi, zero, falsafaning rivojlanishida esa aynan
diniy garashlar unga tayanch vazifasini o‘taganligi, qadimgi hind falsafasining yaralishi
ham bunga yorgin misol bo‘la olishi, chunki gadimgi hind falsafasining har bir klassik
maktablari bevosita Veda adabiyoti bilan bog‘ligligi, Shuning uchun gadimgi hind
falsafasidagi ruh haqgidagi g‘oyalarning shakllanishining ibtidosi ilk vedalar adabiyoti
bilan boshlash mantiqiylik hisoblanishi kabi masalalar tadqiq gilingan.

32 Acagaiino M.II. @opMupoBaHue MPEACTABIEHHUH O Iyllie B JpeBHEUH UKo (punocopuu: ABToped. auc. ... Kaum. puioc.
Hayk. — M.; - 23 C.
3 Yura sxoiina. — 24 6.
3 Kanumru criasiH XanKJaapu/ia KOHXYp MaxkyaoT. EBponaja Bamnup e atanaju.
35 Freyd.Z Totem und tabu. — Venus, 1913.- 243p.
% Anrtonsn FO. Mud u Beanocts:Monorpadus. — Mocksa: Jloroc, 2001.-480¢
37 Kostenbaum P. —Is there are an answer to death. London, 1976.-224.
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Veda oriylarining olami makrokosmos va mikrokosmoslarga bo‘lingan. Butun
borlig koinotning abadiy harakatiga asoslangan bo‘lib, u rita® (3d,rta) qonunlariga
bo‘ysinishi kerak. Rita qonunlari yoki boshgacha gilib aytganda xulg-atvor normalaridir.
Rita sanskritcha “to‘g‘ri yurish”, “tartib” degan ma’noni anglatadi. Barcha diniy
talimotlarda bo‘lgani kabi Rigvedada ham olamni yaralishi haqgidagi nazariyalar juda ko‘p.
Masalan, Rigvedada koinot purusha xudosi tomonidan yaratilgan kosmik energiyadan
paydo bo‘lganligi aytiladi.Uning gismlariga bo‘lingan tanasidan koinot paydo bo‘ladi.
Uning boshidan xudolar, qo‘lidan odamlar, oyoqglaridan yer va nafasidan havo paydo
bo‘lganligi aytiladi. Bundan tashqgari xudolar va shaytonlar o‘rtasidagi kosmik urushlar
tasvirlangan®. Lekin insonni yaralishi hagidagi ma’lumotlar juda kam. Rigvedada tirik
mavjudotlar ichida insonni alohida algash yo‘q. Fagatgina ularni ikki guruhga bo‘lishgan :
W(divipad)— ikki oyoqglilar va Fcgus (katuspad) to‘rt oyoqlilar.

Shuni alohida takidlash lozimki, Rigveda yozilgan paytda hind-oriylar gabilaviy
hayotda istigomat gilishgan. S.A. Tokarev gadimgi hind-oriylarni xudolari hagida gapira
turib, ularni kundalik hayotga ta’sir etishini ta’kidlaydi. Lekin ularda ruh haqgidagi fikrlar
yozilmagan, ehtimol o‘sha davrda ularning hayotida bu muhim ma’no aks etmagandir®.
Vedalarda uch ragami mugaddas hisoblangan. Rigvedada yer va osmon o‘lim va hayotni
ifodalovchi o‘ttiz uchta xudo mavjud. Oriy xalglarining tafakkuri ijtimoiy faol hayot tarzi
bilan bog‘liq bo‘lgan. Rigvedada uch hil diniy garashni ko‘rish mumkin: naturalistik
panteizm, monoteizm va monizm.

Doktor Mills takidlashicha: “Sanskrit tilida yozilgan hind eposlaridan ko‘ra, Avesto
Vedalarga yaqgindir’*. Bundan ko‘rinib turibdiki, hind-oriylar diniy etigodida
zardo‘shtiylik qarashlarining elementlarini ko‘rish mumkin. Tadgiqotlarimiz shuni
ko‘rsatadiki, Avesto va Vedalar o‘rtasida geografiya va etigod nugtai-nazaridan farglar
bo‘lishi mumkin. Lekin gisman bo‘lsa-da ular o‘rtasida o‘xshashliklar mavjud. Har ikkala
manbaa ham xudolar tomonidan yozilgan bo‘lib, ezgulik va yovuzlik o‘rtasidagi kurash
masalasi yotadi. Bundan tashqari ikkala manbaada ham inson kamoloti va ma’naviy
yetuklik masalasi ko‘riladi. Hindistonga oriylar Panjob orgali kelishganida, ular mahalliy
dasyu“? gabilasiga duch kelishgan.

Shunisi e’tiborliki, “Rigveda” madhiyalarining asosiy gismi optimistik ko‘rinishda
yozilgan bo‘lib, insonlarni uzoq umr ko‘rishga undagan. Buni Rigvedaning parchalarida
ham ko‘rish mumkin:

“0, obi hayot shifobaxsh darmonlaringni ehson qgilgin, bu manga tanamni himoya
gilishga va quyoshni toabad ko‘rishim uchun”®,

Atman (3TH) tushunchasi o‘z gisqartmasi bilan birga Rigvedada yuzdan ortiq
marta duch keladi*. Bu tushuncha to’liq shakllanmagan bo‘lib, insonning nafas olishini
bildiradi. Lekin shunday madhiyalar ham mavjudki, unda Atman butun olam nafasi
sifatida garaladi. Atmanning nafas olmog degan ma’noni anglatishi uning sanskrit tilidan
ah-nafas olmoq felidan kelib chiqganligini bildiradi deb tahmin qgilinadi. Madhiyalarda

shuningdek “hayot” so‘zini ifodalovchi asu (31 ) va prana ( UIUT ) degan tushunchalar

% IMoxun B.K. Hopas gunocodckas sHcuxIonemus. — Mocksa, 1991- 234 c.
39 Pureena 10 606 8 Manmana.
40 Tokapes C.A. Muds! Hapozos Mupa T 1. — M., 1983. — 395c¢.
41 Muc JI.Uctopus npesrero Uuaus. — M., - 234 c.
42 Canckputua TepMuH 6Y1u6, Pursenana opuii 6yaMaras Xankaapra HICOATaH UIITATHITAH.
3 Pursena. 11 606 4 Manjana.
4 Kocrrouenko B.C. Knaccuk BemanTi3M Ba HeoBemantuaM. — M., 1983. — C. 40.
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mavjud. Insonning ruhiy va ma’naviy faoliyatini aks ettiruvchi manas (HI9¥) tushunchasi
inson agliy faoliyatini ham tushuntiradi.

Rigveda va Atxarvavedalar eng katta vedalar bo‘lib golmay ular o‘rtasida bir necha
o‘xshashliklar mavjud. Hozirgi kunga kelib, har ikkala manbaa ham hind jamiyatida
muhim diniy-madaniy va falsafiy manbaa sifatida qo‘llaniladi. Eng muhim jihati sanskrit
tilini o‘rganuvchi mutaxassislar ushbu manbaalarni asos qilib olishadi. Aslida Vedalar 4 ta
bo‘lishiga garamay (Rigveda, Atxarvaveda, Yadjurveda, Samaveda) alohida tibbiyot
uchun atalgan Veda mavjud bu-Ayurveda hisoblanadi. Aynan Ayurveda tana, ong va ruh
o‘rtasidagi muvozanat va uyg‘unlik tushunchalariga asoslanadi. U insonni besh
elementdan: yer, suv, havo, olov va efirdan iborat deb takidlagan. Bundan tashqgari uchta
biologik elementlar: vata®, pitta* va kapxa*’lardan iborat yagona tizim sifatida garaladi.

Braxman tushunchasining paydo bo‘lishi miloddan avvalgi VII1-VII asrlarga borib
tagaladi. Vedalardagi har bir samxita malum bir Braxmanga egadir. Braxman (&l )
tushunchasi “mugaddas sir”, “ibodat”, ma’rosimlar va ibodatlar bo‘yicha mutaxassis

degan ma’noni ham anglatadi“®. Braxmanning mohiyati an’anaviy tarzda vidxi (ﬁfﬁ)-
gonunlar, artxavada®® 3fdfarg-talgindan iborat. Unda dastlab marosimlarni o‘tkazish
goidalari va marosim sharhlari tushuntiriladi. Yuqorida aytilganidek har bir veda o‘z
Brahmaniga ega. Kostyuchenko®°ning ta’kidlashicha Hindistonda Braxmanizmning paydo
bo‘lishidan to Upanishadlarning vujudga kelishigacha bo‘lgan davr (miloddan avvalgi 1
ming yillik o‘rtalari) hind diyorida ibtidoiy jamoa tuzumi o‘rniga ilk sinfiy jamiyat paydo
bo‘ladi.

E. Mirchaning ta’kidlashicha Veda xudolari Brahmanlarda e’tiborga olinmagan yoki
qurbonlik paytlari ikkinchi darajali deb topilgan®. Eng birinchi xudo Pradjapati
qurbonlikdan keyin paydo bo‘ladi.

Brahmanizmda eng etiborli jihati shundaki, unda ruhning o‘limi haqgidagi
tushunchalar  o‘zgachadir. Masalan hindshunos V.G.Ermanning ta’kidlashicha,
Brahmanlarda allagachonlardir dunyogarashni rivojlantirish uchun eng muhim bo‘lgan
“gayta o‘lim” tushunchasi mavjud edi. Takroriy o‘limda shaxs hagiqgatga erishishi lozim,
hattoki u abadiylikka ham erishishi mumkin, buning uchun u Brahmanizmdagi barcha
ma’rosimlarni amalga oshirishi lozim. Bu fikrlar Upanishadlardagi insonning o‘limdan
keyingi taqdiri va karma gonunlari hagidagi tahminini yuzaga keltiradi®?,

Brahmanizmda yana bir muhim manbaa bu Aranyaklar kitobi bo‘lib, tarjima
gilinganda “o‘rmon Kkitoblari” degan manoni anglatadi. Aranyaklarda vujudga kelgan
g‘oyalarning aksariyati keyinchalik upanishadlarda yanada chuqurroq o‘rganilgan®,

Atman tushunchasi orgali insonni identifikatsiya qilish, shaxsni o‘zligini anglash
ma’nosini anglatgan. Upanishadlarda Brahman barcha narsaning asosi sifatida garalgan.
Atman esa induvidual “Men” sifatida garalgan. Xulosa qilib aytish mumkinki, Brahman
dastlabki universal birlamchi tamoyil bo‘lib, u o‘zini insonda Atman orgali namoyon

4 Dueprus ManbGaanapuaad 6upy 6110, XaBo Ba 53QUpP KOPULIMACUIaH HOOPAT.
46 Aropsena (ancadacuia UILIATUIAIUIAH Oy TEPMUH XapOPaTHU OUJIIUPAIH.
47 Jora Kapauuiapyaa SXTHPOCHH aHITIATYBYH TYTIIYHYA.
48 Oparma BpaxMaH TyIIyHYacH pyXOHHMI TyllyH4acd OuilaH aiiHaHnamTupunany. By epia 6upnamyu cy6cTaHIMs MabHOCHA
KEIMOKJIa.
49 Xyno HoMM GUIaH afTUIraH ramuap.
%0 Kocrrouenko.B.C. Knaccuk BemanTa Ba Beqantusm. — M., 1984, — B. 23.
51 Mupue 2. Ucropus penuruii u Hobiit rymannsm. — M. 2001. — 212 6.
52 Opwmasn I'.B. [ToaTrka apeBHEHHAMICKON Kitaccrueckor apambl. — M., 1980. — 149 C.
53 Airapes Apansxk. I1. 2.
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giladi. Katxa Upanishadda Inson izvoshga o‘xshatiladi. Atman-izvosh egasi, tana-izvosh,
sabab- izvoshchi, agl-jilov, hissiyot-otlar>. Atman triadadan iborat, bular: ism, obraz,
faoliyat. Ismning asosi-nutq, tasvirning manbaa-ko‘z, faoliyat asosi-tana. Bu uchlik
Atmanni tashkil etadi.

A.Y.Sirkinning ta’kidlashicha, bunday tizimlilikning o‘ziga xosligi shundaki,
Atman va nafas mangulikni anglatsa, ism, faoliyat va obraz triadasi empirik hagigatni
anglatadi®. “Brahmanizmda karma qonunlari uning barcha marosimlarini bajargandan
so‘ng amalga oshadi. Yaxshi bajarilgan marosim - bu keyingi hayot uchun mukofot
hisoblanadi. Endi savol tug‘iladi. Atmanga nima bo‘ladi? Uni shunchaki yo‘q qilish
mumkin emas. Inson hayotida gilingan har bir xatti-harakat keyingi hayotida ogibatga
aylanadi. Xulosa shuki, inson tanasi baribir gayta tug‘ilishga erishadi’*®.

Katxa Upanishadda bu hagida shunday deyilgan:

“S AR B, ffadet §, ar i g1

I8 39 WM W -6 Ugadl 3R i@ & 9o J i 3 |

DI GHIER &, THAGR B, THRI GIh-U ©

98 39 ™ d% el Ugad oigi ¥ a8 34 UaT Tal g3 g ¥

Tarjimasi: Kimki, axlogsiz, nopok, ongsiz bo‘lsa, u sansara charxpalagiga
tushmaydi, kimki axlogli, oqil, va toza bo‘lsa, hech gachon tug‘ilmaydigan joyga
jo‘natilmaydi.

Dissertatsiyaning uchinchi bobi «Ruh hagidagi tasavvurlarning veda an’anasidan
astika maktablariga transformatsiyasi» deb nomlangan bo‘lib, unda vedachilik
an’anasida Atman tamoyilining davom etishi (Vedanta va Sankxya maktablari asosida),
ruh transformatsiyasining mantigiy va atomistik tamoyillari (Nyaya va Vaysheshika
maktablari talginida) hamda ruh tamoyilining amaliy yondashuvi (Yoga va Mimansa
maktablari asosida) masalalari tahlil etilib, muhim xulosalar ishlab chigilgan.

Vedanta maktabi vedalar va Upanishadlarning mantigiy davomi hisoblanadi. U
nafagat falsafiy ta’limot hisoblanadi balki diniy garashlarni shakllanishida ham hizmat
gilgan. Vedanta atamasi tom manoda “Vedaning intixosi”” degan ma’noni bildiradi. Aslini
olganda Upanishadlarning ma’nosi ham “Vedalarning oxiri” deganidir. Tarixiy
manbalarda qayd etilishicha, dastlab Vedanta ma’lumotlarini to‘plashni Shankara (x’rﬁ%

R[PY taxminan er.avv. 2 mingyillar.) boshlab bergan, keyinchalik bu an’ana asta-sekin
Badarayanga o‘tgan. Ayrim malumotlar aynan Badarayana Vedanta-sutra asoschisi
deyilsa, aksincha hindshunos olim Radxakrishnan esa buni butkul inkor etadi®®.

Svami Tatagatananda o‘zining “Vedantada Ruh konsepsiyasi” magolasida
yozilishicha: “Ruh va tana o‘rtasida farq asosiy hisoblanadi. Bittasi moddiyatdan iborat
lekin cheklovlarga ega ikkinchisi esa barcha cheklovlardan ozoddir®®. Maks Myuller
o‘zining “Vedantaning kelib chiqgishi” asarida g‘arb faylasuflarining “O‘zlik” haqidagi
fikrlarini aytar ekan Suqrot diniy munosabatlarni qadimgi Elladada ijtimoiylashtirishga
harakat gildirgan bo‘lsada lekin bu yaxshi natija bermagani, “O‘z-o‘zingni anglagin va
bilgin” iborasi esa bilishni gnoseologik nuqtai nazardan ustun qo‘yib, O‘zlik aslida ilm

5 Karxa Ynanumana. 2 606. 28 M.
%5 Cupkun A.S1. KommenTapuu // Ynanumanet. — M., 2000. — C. 169.
% Mupua D. [TosTHKa IpeBHEMHANNACKON KIaccHIeckoil apambl.. — M., 2001. — 222 6.
57 Katha Upanishad. 1/3. 3-4.
%8 Panxakpumnan C. Unauiickas gpuinocodus B 2-x Tt. — Mpnens, 2005.
% Tathagatananda S. The Consept of soul and self in Vedanta
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bilan bog‘ligligini ta’kidalydi. Uning fikricha bilim - bu yaxshi fazilatdir. To‘g‘ri bilim
to‘g‘ri xulg-atvorga yetaklaydi. Sankxyaga ko‘ra, olamning ma’naviy ibtidosi - hech
ganday moddiy narsani yaratishda asos bo‘la olmaydi. Insonning mavjudligi bu
purushaning ham mavjudligi bilan belgilanadi. Barcha tirik mavjudotlar ozlarining
tirikligini “jon” yoki ruh orgali namoyon giladi. Chunki hindiy tilida Purusha (4?U:)
atamasi erkak yoki inson degan ma’noni anglatadi. Sankxyaning eng asosiy masalalaridan
biri esa - azob uqubatlardan qutulish hisoblanadi. Azob-uqubat tabiatning asosiy
xususiyati hisoblanadi. Uning obyekti esa albatta inson hisoblanadi. Ishvarakrishnaning
ta’kidlashicha, bilimning asosiy uch manbaasi mavjud: his-tuyg‘u, xulosa va obro‘li
insonning guvohligi. Shunday bo‘lsada, Ishvarakrishna Purushaning mavjudligini
quyidagicha isbotlashga harakat giladi: 1. Materialistik prinsiplarni kimdir idrok etishi va
uni predmet sifatida bilishi kerak, bu predmet esa Purushadir. 2. Uch o‘Ichovli dunyoni
teskari tomoni bo‘lishi kerak - bu tomon Purushadir. 3. Moddalarda aql bo‘lmagani uchun
uni ongli narsa boshqarib turishi lozim, bu esa purusha hisoblanadi. 4. Inson gamalda
golganida uni ozodlikka intiltiruvchi “kuch” mavjud bo‘ladi. Bu kuch purushadir®.
Sankxya falsafasida Purusha bu tushunchalar orasida eng birlamchidir. Boshga
tushunchalarga nisbatan Purushaning ishlatilishi uning ham ma’naviy va moddiy
tamoyillarga asoslanadi.

Nyaya maktabi hagida fikr bildiriladigan bo‘lsak, undagi asosiy masala mantiq
iIlmlariga va baxslashishni hamda bilimlar metodologiyasini tahlil giladi. Uning asoschisi
donishmand Gotama bo‘lib, tahminan miloddan avvalgi 550 yilda tavallud topgan.
Nyayaning asosiy magsadi-hayotning eng oliy darajasiga yetishishdir. Bunda asosiy
magsad - azob-uqubatlardan xalos bo‘lish, o‘lim va nirvana holatiga erishidir. Nyayaning
eng asosiy yutug‘i diniy masalalarni mantigiy izchillik yordamida hal gilishga harakat
giladi. Eng asosiysi barcha disputlar eng foydali deb garalgan. Nyayaning dastlabki bobida
Atman hagida so‘z boradi va unda shunday deyilgan: “Atmanni bilish - bu eng oliy
bilishdir*!, Eng oliy ezgulik esa azob-uqubatlar (dukxa) dan xalos bo‘lishdir. Bunga
erishish uchun inson “dogma”lardan bartaraf etilishi kerak deb aytilgan. Nyaya maktablari
uchun sof ozodlik — bu butkul erkinlikdir. Nyayada erkinlik uchun yana bir shart ko‘zda
tutilgan. Bu Ishvara xudosining insonlarga taqdirini to‘g‘ri tagsimlab berish. Ishvaraga
asoslangan inson o°z xatti-harakatlari yordamida erkinlikka erishadi

Vaysheshika maktabi o‘zining alohidaligi bilan ajralib turadi. Chunki hindiy tilida
favy (vishesh) so‘zidan olingan bo‘lib, “alohidalik” va “maxsus” degan manolarni
anglatadi. Bu falsafiy maktab tarafdorlari dunyoni xususiyatlarini atomlar yordamida
topish kerakligini takidlaydi. Olov, suv, tuproq, havo —Vaysheshikada abadiy emas. Bu
o‘rinda ushbu ta’limot fagatgina Akasha®?ni mutloq substansiya deyish mumkin. Shuning
uchun ham uni Atman yoki purushaga ekvivalent deb tushunish mumkin. Lekin shu bilan
bir qatorda unda Atman tushunchasi ham mavjud. Vaysheshika maktabi karma gonunlarini
tasdiglaydi. Bundan tashqgari u borligni “karma qonunlari va gayta tug‘ilish prinsiplari va
sansara tizimi’ni amalga oshiriluvchi joy sifatida bilinadi. VVaysheshika ta’limotiga ko‘ra,
ruh yakka emas, har bir individ o‘zining ruhiga ega, lekin u fagatgina tanada bo‘lsagina
o‘zligini namoyon eta oladi. VVaysheshishikada xudo tushunchasi eng asosiy masala bo‘lib,

8 Panxakpumnan C. Unauiickas gpuinocodus B 2-x Tt. — Mpnens, 2005.
%1 Hasscyrpa. Has6xarms. 1.
62 Benanaunnuk Kapanuiapuaa MakoH TyITyHYaCHHM aHIJIAaTyBUM KaTeropus.
19



uni ruhlar va atomlarning dastlabki harakati bilan bog‘laydi. Bu yerda bog‘lovchi prinsip
sifatida adrishtani eslab o‘tadi.

Umuman olganda Nyaya nazariyasi qarashlari Vaysheshika bilan bir hil
taggoslanadi. Ikkala talimotda ham olam tuzilishi murakkabliklardan iborat deb atalgan
bo‘lsada, qiyinchiliklardan chigishdan xudo ularga yordam beradi deb aytib o‘tilgan.
Bunda xudoni deistik garash sifatida tushuntiriladi. U dastlabki ibtido sifatida garaladi
keyinchalik uning ishlariga aralashmaydi.

Mimansa falsafiy maktabi gadimgi hind falsafiy maktablaridan biri bo‘lib,
donishmand Jaymini tomonidan asos solingan. Hind faylasuf olimlarining aytishlaricha
mazkur falsafiy ta’limot eramizdan avvalgi Il asrdan eramizning | asrlarigacha
shakllangan va rivojlangan. Mimansa falsafiy maktabining tadqiqiy vazifasi Vedalarning
diniy marosimlarini o‘rganishdan iborat. Ta’kidlanishicha, donishmand Jaymini o‘zidan
keyin «Mimansa sutra» nomli asar yozib goldirgan. Mimansachilar fikricha, obyekt va
subyekt haqgida yetarli ravishda haqiqiy dalillar bo‘lsa, unda u yoki bu obyekt yoki subyekt
hagidagi bilimimiz haqqoniy bo‘ladi. Hagigat tekshirishni talab yetmaydi. Yolg‘on
bilishni isbotlash mumkin. Hagigat ishonchga asoslangan. Mimansaning bosh maqgsadi
dharma mohiyatini anglashdan iborat. Aynigsa, qurbonlik rasm — rusmlarini so‘zsiz ado
yetish shu konsepsiya markazida turadi. Keyinrog mimansada gator o‘zgarishlar ro’y berdi
va xaloskorlik sari yeltuvchi mustagillik yo‘lidagi o‘z ahamiyatini asta-sekin yo’qota
bordi. Xudo yoki xudolar mavjudligiga dastlabki mimansadayoq g‘oyib bo‘lgan ishonch
yana paydo bo‘ladi va tizim yangi variantni muhim gismi bo‘lib qoladi, bu tizimda
qurbonlik o°zini-o‘zi uchun yemas, balki hindu ilohiyotining asosiy xudolarini
tinchlantirish va ko‘ngliga rahm-shavqat solish uchun gilinuvchi qurbonlik deb garaladi.

Atmanning yuksalishi, tana va ruhda mujassamlanishi yoga maktabida davom
ettiriladi. Darshan®lar ichida fagatgina shu maktab hozirgi kungacha amaliy holatda yetib
kelgan. Yoga nazariyasi miloddan avvalgi IV asrda Patandjali tomonidan yaratilgan. Lekin
ushbu donishmandning faoliyati hagida juda kam malumotlar bor. Yoga fagatgina yakka
ma’noga ega emas. Uning ma’nolari turlichadir. Masalan uning “birlashish”, “jipslashuv”
ma’nolaridan tashqari “usul”, “maqsadga erishi yo‘li” degan ma’nolarni ham anglatadi.
Har xolda ikkinchi ma’no to‘g‘ri keladi. Sababi tanani boshgarishda meditatsiya yo‘li eng
ogilona yo‘l hisoblanadi. Mugaddas kitoblarda esa Yogani garmoniya deb tarjima
gilishgan. Patanjalining aytishicha, meditatsiya orgali olingan bilim agl va diniy kitoblar
tomonidan olingan bilimlardan afzaldir. Buni ongli tarzda olingan bilim sifatida garaladi.
Shu sababdan ham moksha holati meditatsiya yordamida vujudga keladi. Barcha hind
darshanlardan farq gilmagan holda yoga ham azob-uqubatlardan (dukha) xalos bo‘lish
masalasini birinchi o‘ringa qo‘yilgan. Yoga qarashlari o‘z navbatida Sankxya falsafasi
bilan ham bog‘langan. Bu hagida Radhkrishnanning fikriga qulog soladigan bo‘lsak:
Patanjali yoga falsafasini tizimlashtirganda, Sankxya metafizikasini o‘zlashtirgan®. Bu
fikrga qo‘shilish mumkin chunki, Yoganing dastlabki tamoyillari Sankxya tamoyillariga
o‘xshab ketadi.

Yoga prinsiplarida Purusha ongning energiyasi va sof ong tamoyili sifatida
tushuniladi: Ongning energiyasi o‘zgartirilmaydi va so‘rilmaydi. U pok va cheksizdir®,
Purusha bu bilim(buddhi) bilan sodir bo‘ladigan va barcha o‘zgarishlarni kuzatadigan va

83 Kanumru xunauctonaa pancaduii TH3MM 1yHAail HOMIIaHTaH.
8 Panxakpuimnan C. Unauiickas gunocodus. T. 2. — Upnens: Pagoroct, 2005. — 453 c.
8 Panxakpumnan C. Unauiickas gunocodus. T. 2. — Upnens: Pagoroct, 2005. — 232 c.
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o‘zini shu o‘zgarishlar bilan bog‘laydigan vositachidir. Yoganing asosiy tushunchalardan
biri meditatsiya holatidir. Meditatsiyani tushuntirish eng oson yo‘li —diggatni
konsentratsiya gilishdir. Masalan biz biror harakatni amalga oshirayotganimizda ( yurish,
yugurish va h.k.z) nigohlarni bir obyektga garatish giyin bo‘ladi. Insonning meditatsiyasi
uni nafagat tanani to’g‘ri boshqarish balki ongni boshqarish yordamida ham amalga
oshiriladi. Samadxi® holati esa Atmanga yaginlashuvga sabab bo‘ladi. Bunday holatda
insonning tashqi olamdan ajralib Atmanni bo‘ysindiradi va Asana holatiga duch keladi. Bu
yoganing asosiy g‘oyasi bo‘lib, u Atmanni vagtinchalik inson tanasidan chigarib,
mukammal hayotga ko‘taradi.

XULOSA

O‘tkazgan tadgiqgotimiz bizni quyidagi xulosalarga olib keldi

1.Qadimgi Hindistonda dastlabki ruh va ruh transformatsiyasi hagidagi garashlar
Veda davriga kelib o‘zini ilk kurtagini yoygan deyish mumkin. Chunki bu davrda Atman
tushunchasi diniy-falsafiy tushuncha sifatida shakllangan edi. Lekin tadgigotlarimiz shuni
ko‘rsatadiki, veda davrigacha ham mahalliy aholida ruh hagidagi tushuncha mavjud degan
xulosaga keldik.

2. Oriy xalglarining hind diyoriga kelishi ularning diniy garashlari xususan, ruh
hagidagi qarashlariga tasir etgan degan fikrga betaraf golamiz. Sababi, oriylarning
bostirishi hind madaniyatiga sezilarli tasir gilgani tarixiy manbaalar guvoh beradi, lekin
vedalardan keyingi manbaalarda (Buddizm, Ramayana) bu hagida ma’lumotlar
keltirilmaganligi bu fikrlar to‘la tasdiglanmaganini ko‘rsatadi.

3.Atman tushunchasining kelib chigishi keyinchalik brahmanizm va buddizm
manbaalarini o‘rganishga hizmat gildi. Odatda hind falsafasida insonning dunyoga bo‘lgan
garashlari nigilistik ruhda namoyon bo‘ladi, Lekin veda matnlarini o‘rganish natijalari
shuni ko‘rsatadiki, veda sivilizatsiyasi davrida insonning hayotga bo‘lgan garashlari
pozitiv ruhda bo‘lgan va aynan shu qarashlari tufayli ham keyinchalik u buddizmdan
farglangan. Chunki bironta vedada( Rigveda, Samoveda, Atxarvaveda, Yajurveda) taqdir
charxpalagi masalasi yo‘q. Eng qizig‘i Atman tushunchasi hozirgi hindiy tilidagi manosi
“o‘zlik” olmoshi ko‘rinishida keladi. Bundan tashagari tana, jon va borlig manosida ham
keladi.

4. Vedalarda “narigi dunyo” hagidagi qarashlar gisman yoritilgan bo‘lsada,
insonning ruhi vafot etgandan so‘ng ganday sharoitda bo‘lishi ko‘rsatilmagan. Bundan
ko‘rinib turibtiki, vedalar davrida ruh muammaosiga gedonistik munosabat bo‘lgan.

5.Rigvedada “Inson jasad”iga bag‘ishlangan gasida mavjud bo‘lib, unda Atman va
Brahman tushunchalari mavjud. Lekin tadgiqotchilarning aytishicha, bu tushunchalar
keyinchalik sun’iy ravishda kiritilgan.

6.Brahmanizm davriga kelib, Atman va Brahman tushunchalari alohida obyekt
sifatida ko‘rsatilgan bo‘lib, Brahmanning mavgei Atmandan yugori ko‘tarilgan. Bu paytga
kelib, Brahman “olamni yaratuvchi” hisoblansa, Atman esa individual inson funksiyasini
bajargan. Aynan shu qarashlar hindlardagi dastlabki varnalar paydo bo‘lishiga asos
bo‘lgan degan xulosaga kelish mumkin.

7.Keyinchalalik Upanishadlar davrida dastlab sansara tushunchasi paydo bo‘ladi.
Upanishadlar tomonidan asos solingan taqdir charxpalagi — Atmanni yerdagi hayotning

86 Xynuit THIMAA GUIMMHY aHTIATYBYM TYIITYHYA.
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o‘tkinchiligi, uning varnalardan xalos bo‘lish yo‘llari tushuntirilgan. Qisqga qilib aytganda,
Atman tushunchasi- bu davrga kelib axlogiy mezonga aylandi.

8.Astika davri falsafasida esa, Atman tushunchasi veda davridagi pozitiv
tushunchaga nisbatan, negativga aylandi. Chunki bu davrga kelib, Atmanni sansaradan
mokshaga olib chigish masalasi birlamchiga aylandi. Olti maktab tarafdorlari mokshani
turli usullar (agl, atom, gadriyat, ibodat, hissiyot va harakat) yordamida amalga oshirishga
uringan.

9.Yevropalik mutaxassislar veda matnlarini to‘g‘ridan-to‘g‘ri sanskrit tilidan tarjima
gilmay uni pali tilidan tarjima gilganlari Atman tushunchasini “galb” (“dusha”, “soul’)
deb uni chegaralab qo‘yilganini bilish mumkin. Aslida Atman tushunchasi yuqoridagi
tushunchalardan kengroq tushuncha hisoblanadi. Umuman olganda Atman bu-moddiy
borlig emas, ma’naviy borliq sanaladi.

Xulosa qilib shuni aytish mumkinki hindlarining ruh (Atman) hagidagi garashlari
ularni diniy-falsafiy va axlogiy garashlari uchun substansiya vazifasini o‘tab bergan.
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YUYEHBIA COBET IO IMNPUCYKJIEHUIO YYEHBIX CTEIIEHEN
DSc.03/30.12.2019.F.01.05 TPU HAHUOHAJIBHOM YHUBEPCUTETE
Y3BEKNCTAHA

TAIIKEHTCKHUM I'OCYJAPCTBEHHBINA TPAHCIIOPTHBIN YHUBEPCUTET

MAJAJIUMOB TUMYP AB1Y BAJIMEBUY

TPAHC®OPMAIIUS IPEJACTABJIEHAM O IYVIIE B IPEBHEUHIANCKON
PNI0COPUN
(HA MATEPHUAJIE BEAJMYECKHUX HCTOYHHUKOB)

09.00.03. — Ucropus ¢punocoduu

ABTOPE®EPAT IUCCEPTALIMU JOKTOPA
ONIJIO0COPHUHU (PhD) MO ®UJTOCOPCKUM HAYKAM

TAIIKEHT - 2024
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YUEHBINA COBET IO NPUCYKJIEHUIO YUYEHBIX CTENNEHEN
DSc.03/30.12.2019.F.01.05 TP HALITUOHAJIBHOM YHUBEPCUTETE
Y3BEKHUCTAHA

TAIIKEHTCKNU I'OCYJIAPCTBEHHBINA TPAHCIIOPTHBIN
YHUBEPCUTET

MAJAJIUMOB TUMYP ABIYBA/IMEBUY

TPAHC®OPMAIINAS TPEACTABJIEHUI O AYIIIE B
JPEBHEMHJINNCKOMN ®UJITOCOPUN
(HA MATEPHUAJIE BEIUYECKUX HCTOYHUKOB)

09.00.03. — Ucropus punocoduu

ABTOPE®EPAT JUCCEPTALIMUU JOKTOPA
PNITOCOPHUHA (PhD) MO ®UJTOCOPCKUM HAYKAM

TAIIKEHT - 2024
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TeMa TOKTOPCKOW IUCCEpTALMH 3aperucTpUpoBaHa B Bricuiell arTecTalMOHHONM KOMHCCHUH IIPU
Kabunere MunuctpoB Pecrybmiku Y30ekucTan moj HoMepom .
Hucceprauust  BbIMOJHEHa B TaIIKEHTCKOM  T'OCYyJapCTBEHHOM  TpPaHCIOPTHOM
YHUBEPCUTETE.
ABTopedepaT AuccepTalMM AOCTYIIEH Ha TpeX sA3bIKax (y30eKCKuM, pyCcCKUi, aHTIMICKUi
(pestome)) Ha caite Yyenoro cosera (ik-falsafa@nuu.uz) u na WubopmarmonHo-
oOpa3oBarenbHOM Moprane «ZiyoNet» (wWww.ziyonet.uz).

HayuHblil pyKOBOAUTEJIB: Pamartos Kymannés CynranoBu4
noktop unocodckux Hayk, mpodeccop
Maxmynosa I'yiau Tunadosna
OdunuanbHble ONMOHEHTHI: JIOKTOp punocodckux Hayk, mpodeccop
HcaxkoBa 3amupaxan PyxugauHoBHa
TOKTOp (hunmocodckux Hayk, nmpodeccop

Beayuias opranu3zanus: V30ekcknii rocy1apcTBeHHbIH YHUBEPCUTET
MHPOBBIX A3bIKOB

3ammra JAMCCepTallUd COCTOMTCS Ha 3acelaHud YYEHOro COBETa IO MPUCYKIACHHUIO
yuenbix crerneneit DSc.03/30.12.2019.£.01.05 npu HarponansHOM yHHUBEpcHTETe Y30EKHCTaHA
«_» 2023 roga B . (Anpec: 100174, r. TamkeHT, yiuna YHHUBEPCUTETCKas,
noMm 4. 3nanne Qaxynpreta ComuanbHbIX Hayk HanmoHanbHOro yHUBEpCcHTETa Y30EKHCTaHa,

Hayuno-obpa3oBaTenbHblil eHTp DpkuHa BaxumgoBa, 1 atax, kab. 105. Ten.:246-02-24; daxc:
(99871) 246-02-24; e-mail: nauka@nuu.uz).

C nuccepranueil MOXHO O03HAKOMUTHCS B MH(pOpManMOHHO-PECYpCHOM  IIEHTpE
HanmonansHoro yHuBepcutera Y306ekucTtana (3apeructprupoBa mo Homepy ). Anpec: 100174,
r. TamkeHT, ynuma YHuBepcuterckas, oM 4. Ten.:246-02-24; dakc: (99871) 246-02-24.

ABTOpedepat auccepTay pacipoCcTpaHeH « » 2024 rona.
(ITporokomn peectpa Ne B « » ,20241.).
N.C.Canjpnaszapos
npeacenaTellb VYuenoro coBeTa o
MPUCYKJIEHUIO y4YEHBIX CcTeneHed, 1.¢.H.,
npodeccop

I'M.lllagumeToBAa
ceKkpeTapb YYEHOr0 COBETa IO IMPHUCYXKICHHUIO
YUEHBIX CTETEeHEH, K.(].H., TOIEHT

Y.I.TuaososB
npeAcenarenh ~HAy4yHOTO  CeMHUHapa Mpu
YYeHOM COBETE IO MPHUCYXKJICHUIO Y4YEHBIX
CTeNeHeH, 1.¢.H., TOIEeHT
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BBEJIEHHUE (aBTopedepar nucceprauuu AokTopa ¢puiocopuu (PhD)

AKTYaJIbHOCTHh M HEO0OXOAMMOCTh TeMbl AuccepTanuu. B mMupe Bo3HMKIA
YyelioBeYeCKass [MBUJIM3alUSg C TakKUMHM  IEISIMH, Kak YOeXIeHUus W
camopeanm3anus. [Ioromy 4TO pa3BUTHE M CTAHOBJICHHE KaXIOM LUBHIM3ALUH
HaIPSIMYIO CBSI3aHO C PEJIMTMO3HBIMHU BO33pEHUSIMHU. B MUpe CylIECTBYIOT ThICSYU
penuruo3ubix  KoHpeccuit u  cekT. KoOHQMUKTBI MexAay peTuruo3HbIMH
KOH(ecCUsIMM M STHUYECKUMHU OTHOILICHUSIMU SBJISIIOTCS OJHOM M3 OCHOBHBIX
OPUYUH MEXPETMOHAIBHBIX KOH(MIUKTOB B MUpe. B udacTHOCTH, HamajeHuUe Ha
Tepputoprto M3paunis co croponbl cekropa ['aza 7 okTsa6ps 2023 roma mokasanio,
YTO «Oo4yar» BEKOBOW BOWHBI Mexay HM3pawmnmem um IlanecTuHOVW BHOBB OTKDBIT.
NMeHHO 3TH MpoIecChl MOKa3bIBAIOT, YTO PEJUTHO3HBIE U dTHUYECKUE MPOOIEMBI
BEUHBI JUIsI 4YeloBeueCTBA. VMIMEHHO MOATOMY MOHATHE «AylIa» HM3Y4aeTcd Kak
YHUBEpPCAJIbHOE TIOHSTHE B T[OHUMAHUM YEJIOBEUYECKOM HUJEHTUYHOCTU U
COXPAHEHHH PEJIMTMO3HOW LIEJIOCTHOCTH. He cekper, 4yTo 3TO MOHATHE SIBISAETCS
BaXHBIM OOBEKTOM HE TOJILKO B PEIUTHH, HO U B ¢uinocopuu. [Totomy 4To 3TOT
BONPOC OYEHb JPEBHHUI, U coBpeMeHHas Quiuocopusi TOXKE OMUpaeTcs Ha
apeBHOCTh. Ilo3TOMyY, dYTOOBI TOHSATH OCHOBHBIC MPHUHIUIE  (unocodum,
HE00X0MMO TMOJAONTH K Bompocy o ayiie. [loka3zaHo, 4To MECTO U poJib U3yUEHHUSI
OMOLHOHAJIBHOIO M JYXOBHOIO MHpa YEJIIOBEKA CTAaHOBATCS YPE3BBIYANHO
aKTyaJbHBIMH B BOIIPOCE O AYyIIIE

B psae HaydyHBIX LEHTPOB, YHHUBEPCUTETOB W HAYyYHO-HCCIIEIOBATEIIbCKUX
LEHTPOB MHpaA IMPOBOAATCA HMCCIEAOBAHUS HMCXOJHBIX MPEACTABICHUN O JYIIE,
MICUXHUKE YEJIOBEKA, CMEPTU M JKU3HU. B 4aCTHOCTH, MOCKOJIBKY MHUPOBOM PBIHOK
TpeOyeT 3pesbIX KBAIU(PUIIMPOBAHHBIX KAJIPOB B 3TOM 00JIACTH, OH HaIpaBJcH Ha
pellIeHre KOHKPETHBIX 3amad B cdepe o0pa3oBaHMs B TaKWX CTpaHaX, Kak
I'epmanusa, Hupepnannus, ®panuus, Cunranyp u fAnonus. Ilpogenannas 3a
nociieAHUE rojibl padboTa B ATOM 00JIaCTU B HAIlIEH CTpaHE MPSIMO MOATBEPKIAET Ha
MpaKTHKE TpaBa TIpaKaH, CBA3aHHBbIE CO CBOOOMoOW coBecTH. Jlo oOpereHus
HE3aBUCHUMOCTH B Hallled pecnyOiuKe IeHCTBOBaNO OKO0JIO 120 pemuruo3HBIX
opraHuzaiui, a ceiyac ux uucio cocrapmsger 2227 (2007 r.). Jua rpaxnaH
IpelIoCTaBlIeHa BO3MOXXKHOCTb CHPABISTH OOPSAbI U MOJUTHCA B HEUCIAMCKHUX
pENUTHO3HBIX KOH(eccusax, Takux kak OoOmecTtBo oco3Hanus Kpumael n Xpam
bynner.

B V306ekucrane mano B3MJISIIOB U MCCIIEOBAaHUI MO BOCTOYHOM (rtocodum,
ocoOeHHO wuHauickor. IloaToMy wHccienoBaHus MO 3TOM TeMe, B YaCTHOCTH
KOHIIENIIMM ATMaHa B WHIUNMCKON (uiocoduu, CUYUTAIOTCS TMEPBBIM BOMPOCOM,
CBSI3aHHBIM C TEHE3UCOM YeJIOBEKa B BOCTOUHOM (unocoduu. B Hameln crpane
0oJNbIIIOE  BHUMAaHHWE yJEJseTcs OOECMEYEHUI0 OpPraHuyecKkoro eIWHCTBA
oOpa3zoBaHus, MPOU3BOJCTBA, HAYKU W TEXHUKHU, & TaK)KE€ WX WHHOBAIIMOHHOMY
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pa3BuTu0. B CB3M ¢ 3TUM HEOOXOAMMO OOpPATUTHCA K JPEBHEUHIUNCKUM
bunocoPpCKUM U PEIMTrUO3HBIM TEKCTaM, YTOOBI MPOJIUTH CBET Ha 3TOT Bompoc. B

yacTtHOCTH, «Kak roBopsat myapensl Bocroka: «Benuuaiimee 6orarctBo — 3TO
pa3yM M 3HaHMs, BeauYaililee HaclIeACTBO — 3TO Xopollee oO0pa3oBaHHE, a
Benuyaiias OedHOCTh — 93TO HeBexecTBO!» IloaTomMy 11 Bcex Hac

OpUOOPETEHUE COBPEMEHHBIX 3HAHWM, CTAHOBJIEHHWE OO0JafaTeNeM HMCTUHHOIO
IIPOCBELICHUS W BBICOKOW KYJBTYpPHl JOJDKHO CTaTh ITOCTOSHHOM >KU3HEHHOU
norpedHocThIol. B ¢Bs3u ¢ 9TMM crarhs 25 00HOBJIEHHONW KOHCTUTYIMH TJIacHT:
«IIpaBo Ha >KW3HBb SBISETCI HEOTHEMJIEMBIM MPABOM KaXJOIO 4YEJIOBEKa U
oxpaHsercss 3akoHOM. [lokymieHue Ha yOMICTBO dellOBEKa SIBISETCS CaMbIM
TSOKKUM TpecTymuienueM. CMepTHas Kas3Hb 3anpelieHa B PecyOiinke Y30ekucTaH.
Orcrona MOXHO TOHSATH, UTO HapoAbsl BocToka ¢ He3anmaMATHBIX BPEMEH 3HAIU
YEJIOBEUECKUU yX, CMEPTh M KU3Hb KAK LEHHOCTh. B wacTHOCTH, B M3y4yaeMou
HAMU UHAWACKONW (uiaocopuu 3TOT BOMPOC H3YYaeTCs Kak PEeTUrHO3HO-
dunocodckas kareropus. Ha ceromHsimHuMil JeHb BONpPOC O Jylle U CMEPTU
ABJIAETCA HE TOJBKO (DUI0CO(CKO-TICUXOJIOrMYECKO MpoOieMoi, HO Tenepb H
npaBoBod HOpMoM. C 93TOM TOYKM 3pEHUS JIOBEJIEHHUE JIO0 ILIUPOKOU
OOIlIECTBEHHOCTH B Hallled pecnyOJIMKe «KOHIICHIMIO OYIIW», SBISIOMICHCS
OPOAYKTOM HHTEJUIEKTYAJIBHOIO TBOPYECTBA YEJIOBEKA, SBISETCS aAKTYyalbHOU
HaydyHOH MpoOJIeMO#, KOTOpas CEroiHs JKIET CBOEr0 pELICHUs HallluMHU
bunocodamu U yUeHBIMHU.

B ompeneneHHON cTeneHH, HACTOSIIEE IUCCEPTALMOHHOE MCCIENOBaHUE
CIY)KUT peaqu3alMM 3a4ad, ONPEIAEICHHBIX B YKa3ax M IIOCTAHOBJIIEHUSX
[Ipe3unenTta PecriyOmuku Y30ekucTaH U B APYrUX HOPMATHUBHO-TIPABOBBIX aKTaXx,
OTHOCSIIMXCS K JJaHHOU cepe: “O mepax mo JajabHEeHIeMy COBEpIIEHCTBOBAHUIO
MEXHAIIMOHAJIbHBIX OTHOIICHUH M JAPYXECTBEHHBIX CBSi3ed C 3apyOeKHBIMU
ctpanamu” oT 19.05.2017 r. Ne VII-5046, “O wMepax mo pa3Butuio cdep
o0pa30oBaHUs U BOCIIUTAHMS, 1 HAYKU B HOBBIM MEpPUOJ pa3BUTHs Y30eKUCTaHa OT
06.11.2020 r. Ne VII-6108, “O ctpareruu pa3zsButus HoBoro Y306ekucrtana Ha 2022
- 2026 tomer” ot 28.01.2022 1. Ne VII-60, “O wmepax mo JaJbHEHIIEMY
pacIIMPEHUI0 U YKPEIUICHUIO CTPATErMuecKoro napTHepcTBa Mexay PecrnyOnukoi
V36ekucrad u Pecnyomukoit Uuaus™ ot 04.10.2018 1. Ne I1I1-3958, “O mepax mo
KapAUHAIbHOMY COBEPILIEHCTBOBAHMIO CHUCTEMBl TMOJITOTOBKM  KaJpoB U
MOBBILIEHNIO HAYYHOTO MOTEHIMaNa B 00yacTu BoctokoBeaeHus” ot 16.04.2020 r.
Ne T1I1-4680.

CoorBercTBHE WHCCAECA0BAHMII NPUOPUTETAM Pa3BUTHUA HAYKHM H
TeXHOJIOrui pecmyOauku. J(uccepraius BBIIOJHEHA B paMKax MPUOPUTETHOTO

! Mocnanue TMpesunenta Peciyomuku V36ekucran II.Mupsnéesa Onuit Maxucy // Tazeta «Xaik cy3m». Boimyck
Ne 19(7521) ot 25 staBaps 2020 roma. — 2 C.
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HampapJIeHUs] pecnyOJIMKAaHCKOro pa3BuTUsi Hayku u  TexHuku | «Ilytu
dbopMUpPOBaHUS CUCTEMbl MHHOBALIMOHHBIX UJIEW U UX peaju3allui B COLIMAIIBHOM,
IPAaBOBOM, IKOHOMHYECKOM, KYJIbTYPHOM, JIyXOBHO-00pPa30BaTEIbHOM Ppa3BUTUU
UH(OPMHUPOBAHHOTO OOIIECTBA U IEMOKPATUUYECKOT O TOCYIapCTRA.

YpoBeHb U3y4eHHOCTH NpodJiemMbl. Mctopus nzydeHus ApeBHEUHANNCKON
dbunocopuu HampsIMyIO0 CBsi3aHa ¢ UCTOpUEH Beauueckoro nepuonaa. MHauiickuii
dunocod Apynu (VI Bex 1o H. 3.) cuutaercs nepBbiM GuitocoPpoM HE TOTBKO HA
WHJNWCKON 3€MJIe, HO U B HCTOPUMU YEJIIOBEYECTBA. JTO BCTPEYAETCS HECKOIBKO
pa3 B TeKCTax YmnaHumaj. ['Xola Takke KWl B 3TOT MEPUOJl U BMECTE CO CBOUM
OTIIOM Yy4YacTBOBAJl B HamucaHWM TeKCcTOB PurBenbl. Pabora «Uumus» A0y
Paitxana bepynu, neporo nunmponora l{leHTpanbHOM A3UU U BETUKOTO MBICIUATEIS,
MOKAa3bIBAET, YTO OH MPOBEN 3pelyl0 paboTy MO 3TOM Teme. DTOT TPy COIEPKUT
BaXHYIO MH(OPMALIHIO O IpeBHEN nCTOpUH, (PUI0codUn, MOIUTUKE U COLUATBHBIX
acreKTax MHAUMCKON 3emiu. B.Telnop? B CBOMX HMCCIENOBAHUSAX PACKPBUI 3TO
PENUTHO3HO KAK PAaHHUM aHUMHCTHUYECKUM KYJbT, NOCBALIECHHBIM BOIPOCY AYIIIH.
Ho mudonoruueckue moaxobl K BOIMPOCY O AyIlI€ MOKHO HaWTH BO B3MJIsAAX O.
anqe3. Ero paGotsl moka3eiBatoT MU(OTOTUYECKHIA MMOAXOA APEBHUX JIOACH K
ayme. OO030p HCCIENOBAHMM C HCHOJIb30BAHUEM IE€PBOMCTOYHUKOB IPOBEI
HeMelkuii uHgonor M. Miromiep* Tor (akr, yTO OH 3HAJ CAHCKPUT M IIAJH,
MOKa3bIBaeT, 4TO ero ydeba Oblaa ycmemrHou. [[pyroi memenkuit ¢uiaocod B.
DpMaHH® MHTEPIPETUPYET BEAMYECKUE TEKCTHI U OOBACHAET KAXKIOE IOHATHE, a
TaKKe JaeT onpenesieHue noHsatus Atrman. Mccienoparelb, M3y4aBIIni Aylmy Kak

dunocodpckuii pedaexcuBHbI 00beKT, D. Mapepa®

3HTCJ’ICXI/II/I7. KpOMe TOro, TaHATAJIOIN4YCCKHUEC HpO6JICMBI OCBCIIAJIUCh B

CBA3BIBACT OTO C IIOHATHCM

auccepranuonHoii pabore 3. ®peiiga® u B. Posuna® B ncuxoaHauMTUYECKOM
nanpasienuu, I'. B. Bepapimesal® B reocopckom manpasnenun, K.Jlamonral! B
TpyAax Mo KIMHUYECKOW TAaHATOJIOTHH.

B cBoeit pabore Kapn FOHr mnpoananusupoBan pa3BUTHE CO3HAHUS U
0€ecCO3HATENBHOr0 y MepBoOBITHLIX moneii’?. Tlo muenno Kapna Onra, nmonstue
TYIIU Y TIPEBHUX JIFOJICH HE SBISIETCS CHHOHMMOM O€CCO3HATEILHOTO W CO3HAHUS,

2 Teitnop B.D. IlepBoObiTHas KymbTypa. — Mocksa: [lonuszar, 1989.-352¢.

3 Mupua.D. Acniektsl Muga — Mocksa: Academia, 2005.-247c.

4 Mronnep M. Illect cuctem uuauiickoii punocopuun.-Mocksa: PSYLIB,-2009. -264c¢.

5> Opman B.I".Ouepk ucropum Beamiickoii muteparypsl — Mocksa:- 1980.-243c.

6 E.Mapesa. Jlyma kak o6beKT (punocodcekoii pednexcun: Juce. . kaua. ¢punoc. Hayk.- Mocksa,2003-29¢
"B punocodun ApucToTeNs 3TO TIOHATHE, 0603HAYAIONIEE BHYTPEHHHE CHJIBI YEOBEKA.

8 dpeiin 3. Mbl u cMepTh . Tanatonorus (yaenue o cmepti). — Mocksa: CII6., 1994. — C.13-25.

® Posun B.M. CmepTh Kak peHoMeH (unocodckoro ocMmpicaenus: KynbTyp-aHTpOIIOJIOIHYECKHE U 330TEPUIECKHE
acriekTsl // OOIIeCTBeHHbBIE HAYKH U COBpEeMEHHOCTh. — M.;,1997. — Ne 2. — C.170-180.

10 Bepapuues I'. 1. Hayka u penurus o cMepTu U 6eccmeptuu. — Kues, 1986.-256¢.

1 JTamont K. Unto3us oeccmeptrsi. — M.: Tlomutusaar, 1984. — C.276¢.

12 10mT K. Bor u 6ecco3narenbHoe. — M., 1998. — 234 c.
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HAIPOTHMB, OHO IPHPaBHMBAeTCA K «cuien'®. B cBoeil aByxromuoi «Hcropuu
MHIUNCKON (usocopun» coBpeMEeHHbIM WMHIAUKCKUN ¢uinocod Panxakpuiinan
HOApPOOHO  paccMaTpUBaeT TMOAXOAbl K  JpeBHEMHIUNCKOW  (unocodum,
KOMMEHTHPYS Kaxaylo (uiocodcekyro mkoiay ¥ npuaimnid. B uacTHOCTH, OH
KOMMEHTHUPYET KOHUENIUIO ATMaHa B PEIMTUO3HO-(PUIOCOPCKOM HaIpaBiICHUH U

OOBSCHSET pa3inuust Mexay HuMH. Kpome Toro, B3mmiabl Yarrepmku®®
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u
Yarronaaxesu CUHMTAIOTCS BaXXHBIMU UCTOYHUKAMU B JTAHHOM
UCCIIeI0BaTEILCKOM paboTe.

Poccuiickue yuénbie T.Emuzapenkol’ wu  b.Orubenunal® paGoranm c
Tekctamu «PurBegp», a A.JIykbsSIHOB B CBOMX HCCIIEIOBAHMUSIX OHTOJOTMYECKUX
poOJeM APeBHEBOCTOYHOM ¢uiaocoduu, ocodeHHo B Kurae m Mamum, Ben
OpUTHHAJIbHBIE HCCIEIOBAHMS BEIUYECKUX HCTOYHUKOB, aHAIM3UPOBAI B3IJISIIbI
Ha Majbii Mup (Atman) u 6onbinoi Mup (Bpaxman)®®. Hecnenosanus B.Illoxuna
CUMTAIOTCS BaXXHBIMU B U3y4EHUH MCTOPUU MHAUKCKON ¢uocopuu. [lotomy yto
B cBoeil kuure «@unocodpusi 6paxMaHr3Ma» OH pacCMaTPUBAET BOIPOC IYIIM Ha
npuMepe KaKAOoH MKOIbl acTuku?’. BompocoM «Iylin» B APEBHEUHIMNCKOM
dunocoduu 3anumamucs B.JIsicenko, H.Mcaesa, E.Ocrposckas, a C.P.Myau?' u
JIk. XOJIIMOMHHOB?? pacKpBHIBAIOT OHTOJIOTMYECKUE aCIEKTHI MPOOJIEMBI CMEPTH B
npesHenHaniickol punocodun. JL.TuTamH wu3ydyan KOHUENIMIO ATMaHa Kak
CyObeKTa CyIIEeCTBOBaHMs B Oymau3Me u Opaxmanusme?®. Haubonbmyro pabory B
sToi obnactu BeimoaHuA M.IL Acadaiino, koTopblii cuutaer mkKony ACTHKA U
WHUNCKUM 3110C TJIaBHBIMU (UTYpaMu (POPMUPOBAHUS YN B APEBHEUHIUMCKON
¢unocopun?. B HaleM uccIeI0BaHUM MBI COCPEIOTOUMIIMCH Ha TpaHC(HOPMALUK
YU B BEAUYECKUM TIEPUOI.

K nmocnenneMy stany MOXKHO OTHECTH Hay4yHbIe UccienoBanus puinocodos-
UCClieIoBaTeNe! M y4eHBIX HMHAOJOroB Hamed pecnyOnuku. I[lomumo

13 10Onr K. Bor u 6eccosnarenshoe. — M., 1998. — 223 c.

14 Panxakpumnan C. Unamiickas gpunocodus B 2-x T. — Upnens, 2005.-267c.

15 Chatterjee S.S. A Post-colonial Reader — Postcolonial response in colonial India, Kolkata: Centre for Sri
Aurobindo Studies, Department of Philosophy, Jadavpur University. 2015. - 201 p.

16 Chattopadhyaya, D.P., Sri Aurobindo on the curve of Polity, in D.P. Chattopadhyaya (ed.) Philosophy of Science
Phenomenology and other Essays, New Delhi: Indian Council of Philosophical Research. 2003. — P. 68.

17 Ennzapenxosa T.51. Mup uneit apues Pursenst // Pursena Manjanst V-VIII. — M., 1995.-865¢.

18 Oru6enuna B.JI. Mup uneit Pursezmst. — M., 1996.-543c.

19 JTykpsnos A.E. Cranosnenue dpunocoduu Ha Boctoke (Jpesnuit Kuraii u Unus). — M., 1992.-432¢.

2 ITloxun B.K. Bpaxmanucrckas gunocodus. — M., 1994.-687c¢.

21 Paitmon1 Moynu. Kusup nociu cMeptu. Ilepes..: Mancyp Tenrnames, Axman Ota6oes. — Tamkent: CrimTamen,
1992. - 16¢.

22 X onmymurOB XK. omuii Ba BaXaaT yi1-ByxKy/l TabIUMOTH. — Tamkent: Y36ekncton MuLTHii SHIMKIONEIUACH,
2008 236¢; Xonmmymunos XK. Baxaat yn-Byxyn ¢dancadacu Ba Hakiibanaust tapnmumotu (MOH an-Apabduii, Xoxa
Myxamman [Topco, Xoxa Axpop Banuit Ba Masnono A6mypaxmor XKomuii Kapanuiapu acocrua). — TamrkeHT:
Tadaxkyp, 2020. - 324¢

23 Tunun.B. TIpo6aema cymectBoBanus cyobekTa (ATMana- CaMOCTU-AyIIH) KaK IPeaMeT IONEMUKH MEKITY
oynmuctamu u bpaxmanucramu. {ucc. 2012. — M., — 245 c.

2 Acadaitno M.IT ®opMupOBaHKE TIPEACTABIEHUH O TyllIe B APEBHEMHAMICKON Ppumocopun. Tucc. — M.;153¢
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THOCEOJIOTUYECKUX W OHTOJIOTMYECKHX HCCICIOBAHUN JYyIId II€JecOo00pa3Ho
HCCIIe0BaTh €€ C TMCUXOJOTUYECKON TOUKHU 3peHus. B 3TomM oTHOmeHuu ocoboe
MECTO  3aHUMAIOT  HayuHble uccienoBanus  Jlx.XoaMmomuHOBa®.  A.A.
IOnnomesa®, ®.I.Temaboesa®’, M.Axmenoa, Y.IOnnomesa, O.lllomarosa®,
H.Huszomupmuuosa, VY.Y.Myxu6osa, X.B.Bernzosa®. BrlmenepeuncieHHbIE
NeATeNld HayKd MCCIENOBAIIM OOIIME BOMPOCHl HWHIMMCKON (uitocodumu.
P.XynoiiGepranos® B CBOMX HCCIENOBAHUAX PA3bACHUI IPOOIEMY CMEPTH U
KU3HM, HaydHblii corpymuuk I Tlomaros® B cBoell amccepralu TNpUBEI
HEKOTOpPbIE€ CBEJICHUS U3 ApeBHEHUHaUcKoN punocoduu. B cBoeit auccepraruu P.
XynonbepranoB mucai: «B apereit Mnauum BhicIas CBSIICHHAs KHUTA HAYKH U
npopouecTB Benbr — 3To coBa, cka3aHHBIE BEPXOBHBIM 00roM bpaxMoi, 1 B 3TOM
KHUTE TaKXXE COJIEp)KATCS  YHUKAJbHBIE TMPEJICTABICHUS O  CYIIHOCTH
CYIIECTBOBAHMSI, €CTECTBEHHOM KU3HU U MICUXUKE YEIOBEKa .

Opnako B JApeBHEMHAMICKONW ¢uiocopun HE ObBUIO KOMIUIEKCHBIX |
BCECTOPOHHUX COLMAIBHO-(UIOCOPCKUX HCCIIECIOBAaHUN, KOTOPBIC MO3BOJIMIIA ObI
IIy0Ke TTOHATh TpaHC()OpMAIIHIO I,

CBs3b  MCCI€I0BAHMS € HAYYHBIMHM IUIAHAMH BYy3a, B KOTOPOM
BBINOJIHEHA auccepranus. Jluccepraius BBIIOJHEHA B paMKax IJIaHA HAY4YHO-
UCCIICIOBATENbCKUX PA00T TalllKeHTCKOro TOCYIapCTBEHHOTO YHHUBEPCHTETA
nyteit coobmienns «Co3nanue COBPEeMEHHBIX MEXaHU3MOB M TEXHOJOTUM OOpPHOBI
C MACOJOTUUYECKUMH M HH(POPMALMOHHBIMH aTaKaMH, YTPOKAIOUUMH MHUPY H
CTAOMJIBLHOCTH B YCIIOBHSIX TJIO0QTM AU

Leab ucciaeaoBanust — BEIIBUTH TPaHC(HOPMAIIUIO MIPEACTABICHUM O JyIlie B
JTpeBHEUHIUMCKON (pritocodrn Ha OCHOBE BEAUYECKUX UCTOYHUKOB.

3agaum uccJIe10BaHNA:

HayuHblii aHanm3 paHHUX MPEACTABICHUMN O AyLIE;

BrigBUTE TECHYIO CBsI3b TPEACTABICHUA O TNPEOOPAKEHUH IyIIA C
MPEACTABJICHUSIMUA O CMEPTH U KU3HU;

= XonmmymunoB XK. JKomwuii Ba BaxaaT ya-BYKYHA TabIUMOTH. — TaIlIKeHT: V36exucron Musmmit SHIMKJIONCIUSICH,
2008. — 236¢.; Xommymuuos K. Baxmar yn-Byxyx ¢dancadpacn Ba Haxmbanaus tasnumoru (MOH an-Apabui,
Xoxa Myxamman Ilopco, Xoxa Axpop Bammii Ba MaenoHo AGaypaxmon JKomuil Kapamuiapu acocupaa). —
Tamkent: Tadakkyp”, 2020. — 324 ¢; J.Kholmuminov. Dschami in Europa. Fus dem Usbekischen von A.
Rakhmonov. (Komwuit EBpomana (Pucorna). Hemnc tnnura Acpop PaxmoHoB Tapkumacu). — TomkeHT: “Yangi
nashr”, 2016. — 28c.

% Jiynnames A.A. XKaoxapnan Hepy. — Tamkent: Y36exucron, 1989. — 310 c.

2! Tema6oes @.I". dunocodckue 1 06IIECTBEHHO-OIUTHYECKHE B3MIIAIBI TpocBeTHTENs B Canl AXMaaxaHa. HOM.
Hucc. — TamkenT, 1969. — 210 c.

28 AxmenoBa M., Uymnmoures C., llomaros O. Xunx dancabacu. — TaurkenT: TOUIKEHT IaBIaT MAPKITYHOCTHK
uHcTHTyTH, 2006. — 141 C.

2 Huzomumauaos. H.F. Kaaumru XyHAUCTOH TapuXy, IUHUNA YBTUKOM Ba MaJaHuATU. — TamkeHT: ®aH Ba
Texuonorus, 2014. — 460 c.

3 Xynoiibepranos P. YiuM Ba 6apXaéTiInK TYFpUCHIA WIMHIL Ba TUHUI FosmapHUHT pancaduii Taxmamm: dac.
¢an. HOM. .. muc. 2010. — 158c.

3 Tynaros. 1L H. Maxarma I"angusunr wxtumMoni pacaduii kapantapu: daic. gpan. Hom. ... quc. 2023.-142¢.
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O6ocHOBaTh TpaHCHOPMAIMIO TPEACTABICHUH O JyIIe W3 BEIUYECKON
TpPaJUIMHU B IIKOJIbI ACTUKHU;

PackpbiTHe JTOrMYECKUX W ATOMHUCTHYECKUX MPUHIIMIIOB TpaHcdopmaiuu
p13%11058

O0beKkT ucciaen0BaHUsl — JIpeBHeHHAMMCKas Quiocodus, B TOM 4YHUCIE
BEJINYECKUE UCTOYHUKH.

IIpeamerom wuccjieqoBaHUA SIBISETCS TpaHcPopMalus TPEACTaBICHUN O
Jylle B BEAUYECKUX UCTOUYHUKAX.

Metoasbl uccienoBanus. B ncciaenoBanuy UCHOIb30BAIMCH TAKUE METOBL,
KaKk aHaJU3 U CHUHTE3, JUAJCKTUYECKUU, CPAaBHUTEJIBHBIM W CHCTEMaTHYECKUU
aHaIu3, JSAYKUHS U UHIYKLIHS, MEXKIUCUUIUIMHAPHBIN MTOAXO.

HayuyHasi HOBH3HA HCCJIE0BAHNS 3aK/JI0YAeTCs B CJeTYyI0LIeM:

HAay4YHO OOOCHOBAHO, YTO B3IVIAJIBI HA MPEOOpaKeHUEe MyIIU Pa3BUBAIKUCH B
HEPa3phIBHOM CBA3M C M3MEHEHMSIMHM B JYXOBHOW U COIMAIBbHON cdepax
JPEBHEUHIMICKOT0 O0IIEeCTRa;

B BEINYECKUI EPUOJT KOHILICTIHS h13200051 NIEPBOHAYAIBHO
MHTEPHPETUPOBANIACh KAaK «HE3HAUYMUTENIbHAsH KOHLEMIMS, a IMO3KE OKa3ajach
[JIABHOM OHTOJIOTMYECKOM Mpo0eMoi B IKonax ACTHKa;

[Ikonpl  acTHKKM  MNPOAHAIM3UPOBAIM  OCBOOOXKIEHUE  JyIIK  OT
MaTepUAILHOTO MHpa (CaHCapbl) U Pa3pabOTald MPUHIIUII, COTJIACHO KOTOPOMY
€ro OCHOBHBIMU CYOCTaHILIMSIMU SIBJISIFOTCSI MOKIIIA U KapMa;

B nmponecce 3akmaaku OCHOB  TpeThero Bo3poxkaeHHs  BBIIBHIIACH
CO3BYYHOCTh HJIeH JpeBHEHMHAMICKON (unocodpun c 3amadamu (HOpMHUPOBAHUS
BCECTOPOHHE Pa3BUTOM JMYHOCTU B paMKaxX pedopM, CBSI3aHHBIX C JOCTUKEHUEM
IPOCBEILLIEHHOT0 O0IIECTRA.

IIpakTuyeckue  pe3yabTaTbl  HCCIACAOBAHMS  3aKJIIOYAIOTCA B
cJeAyoueM:

00OCHOBaHbl ~ POJIb W 3HAYEHHUE  COLMAIBHO-ITUYECKUX  HJeH
JIPEeBHEHMHANNCKON ¢unocobhun B OOOTrameHuu AyXOBHOTO MHpA JIOACH W
CaMOCO3HaHMS B HACTOSIILIEE BPEMSI;

Pazpabotanbl nmpeayiokeHusi U PeKOMEHAAINH IO MPUHSATUIO PEIUTHOZHOTO
MHOrooOpa3usi B WHAUNCKOM  ¢uiocopuu,  MOpalbHbIX  ILIEHHOCTEH,
(GbOpMUPOBAHUIO KYJIBTYpPhl B3aMMONOHUMAHUSI B OTHOIICHUSIX MEXIY JIOJIbMHU,
MCITIOJIb30BAHUIO X B )KM3HU OOILECTBA

JlocTOBepPHOCTH Pe3yabTATOB MCCICAOBaAHUs. TeopeTudyeckue B3IIISIIBI,
METO/Ibl  MOAXO/Ad, MCHOJb3yeMble B IPOLIECCE MCCIEAOBAHUS, HaydHas
uHpopMmanus, TMOJydyeHHass U3 OQPUIUATBHBIX HMCTOYHUKOB, JIOCTOBEPHBIC
JI0Ka3aTeIbCTBA, COOPHUKH MaTEpHaloB HAyYHO-TPAKTHYECKUX KOH(MEpeHInn
pecnyOIMKAaHCKOTO W MEXKIYHapOAHOTO YPOBHSI, CHEIUAIbHBIC >KYpHAJbI,
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BKJTIOUEHHBIE B ciiicok BAK, u cratbu, onmyOIuKOBaHHBIE B 3apyOEKHBIX HAyUHBIX
KypHanax.

Hayynasi m mpakTHyeckass 3HAYMMOCTb Pe3yJbTAaTOB MCCJICIOBAHMS.
HayuHass IEHHOCTh HCCIIEOBAaHUS 3aKJIKOYACTCS B TOM, YTO IIPEICTABIICHHBIE
HAyYHO-TEOPETUYECKUE BBIBOJIBI, MPEAJIOKEHUS M PEKOMEHIALUUU MOTYT OBITh
UCIIOJIb30BaHbl B HAYYHOH NESITENIbHOCTH, CIY)KAT TEOPETUYECKUM HCTOYHUKOM
JUTA TATBHEWIIUX WCCIEAOBAHWM B JAHHOM HAIpaBJICHUU. TakKe Mo pe3yiabTaTam
uccinenoBanuii «@unocopus», «ItHkan, «Hctopus BocTouHOW Quiiocopun u
KyJIbTYpbD», «HOBBIN 1 HOBeWIIMiA Iepuoa BOCTOUHOU punocopum», «Punocodus
KYJIbTYphl U aKCHOJOTHs», «Dunocopust uaein». B BRICHINX Y4€OHBIX 3aBEJCHUIX
Ha ypoBHE 0OakanaBpuaTa U MaructpaTypbl. MokeT ObITh HCIIOJIB30BaH B MpoOLEcCe
IpPENo/iaBaHusl TaKUX IMPEIMETOB, KaK «AHTPONOJOrM4ecKkue MpoliIeMbl B
BOCTOYHOM M 3amanHoil ¢puinocodpuny», «Ilonuronorus», a Takke Mpu NOATOTOBKE
y4eOHHUKOB, MOHOTpaduii WM Hay4YHBIX TPOEKTOB MO MHIUNCKOHN punocopuu.

[IpakTHueckass 3HAUUMOCTb PE3YJIBTATOB HCCIEIOBAHUS OOBACHSIETCA TEM,
YTO OHU MOTYT OBITh MCIIOJIb30BAHBI B JIEATEIBHOCTH COLUAIBHBIX U KYJIbTYPHBIX
YUPEKIACHUM, KOMUTETA MEKIYHAPOIHBIX CBSA3EH M JPYKECTBEHHBIX CBS3EU C
3apyOeXKHBIMU  cTpaHamu, PecmyOJMKaHCKOrO  LEHTpa  JyXOBHOCTU H
IPOCBETUTENBCTBA, WMHIMNCKOro KyJabTypHOro neHtpa umeHu Jlama baxamypa
[MlacTpyu, a TakXke B IMPOBEAECHHM JTYXOBHO-IIPOCBETUTEIBCKUX MEPONPUATHI B
BBICIIUX Y4EOHBIX 3aBEICHUSIX.

BHenpeHue pe3yJibTaToOB HCCJIEI0BAHU M.

Ha ocHoBe pexoMeHpanuii ¥ TPENJIOKEHUNW pa3padoTaHbl BOIMPOCHI
HAYYHOT'O M MPAKTHYECKOr0 3HAYEHUS! TpaHC(HOopMalMy MpencTaBIeHU O yllIe B
JPEBHEHHANMCKON Ppunocodpuu:

W3 HaydHBIX peKOMEHAALM O TOM, YTO B3IJISABI HA MPEOOpaKeHue TyIIH
Pa3BUBAIMCH B HEPA3PBIBHOM CBSA3M C U3MEHEHUSMH B JYXOBHOM M COLIMAIBHOU
cpepax JAPEeBHEMHAMMCKOrO O0OILIECTBa, ObUI MCIIOJIB30BAaH IIPU  peaIn3aluu
MpaKTHUYEeCKOro mpoekra 1o Teme «CoTBOpeHHE Iymin». IuaThopMar
(ctipaBouHbI HOMep HarnmonaneHoro yamBepcurera Y30ekucrana 04\11-4492 ot
26 wurons). HayuHble BBIBOJIBI MOCITYXWJIM Hay4YHO-METOAMYECKHUM HCTOYHUKOM
Opu  pa3padOTKe MOJAEIM U TEXHOJOIMHM OpraHM3allMi  JIUCTAHI[MOHHOTO
o0Opa3oBaHus;

B Beaguueckuil mnepuon uaes AyUIM HW3HAYAJIbHO TPAKTOBANIACh Kak
«HE3HAUYMUTEJIbHOE» IIOHATHE, a IO3JHEE HAyYHbIC BBIBOABI O TOM, 4YTO 3TO
OCHOBHAsl OHTOJIOTMYECKass Tpoljema B MIKoJaXx ACTHUKA, ObUIM HCIOJIb30BaHbBI
Opu CcoCTaBlieHUH cueHapust mnporpammbl «lIpencraBnenuey». (HamumonanbHas
Tenepaguokomnanusi Y3oekucrana) Ne 06-81-851 or 7 wrons 2022 ropa).
Hayunbie BbIBOJbI OKa3aiu 3(pPEKTUBHOE BIMSHUE HA MOBBIIICHHE PETUTHO3HOTO
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Y CBETCKOT'O YPOBHS TENE3PHUTENCH, a Takke Ha POpPMHUPOBAHUE MPEICTABICHHI 00
oOnamarene BBICOKOM KyNbTYphl B CO3HAaHUMU MOAPACTAIOMIET0 MOJIOAOIO
HOKOJICHUS;

B mkomax AcTuka aHaJIM3UPOBAIOCh  OCBOOOXAEHHME IyHIM  OT
MaTepHaIbHOTO MUpa (CaHcaphl), a pEKOMEHJAllMHU, CBSI3aHHbIE C TPUHIUIIOM, YTO
€€ OCHOBHBIMU CYOCTaHIMSIMH SIBIISIFOTCS MOKIIA W Kapma, HCIOJb30BAIHNCH B
JeSITEeIbHOCTH ATEHTCTBA IO JieJaM MOJOJASXKH NMpu MUHHCTEPCTBE MOJIOJEKHON
nofuTuK U crnopra Pecnybmuku VY30ekuctan (1-13 AreHTcTBO 1O jAenam
MoJtoaexu ot 24 uroinst 2023 roga Ne 21-1986). Hayunble pe3ysabTaThl MOCITYKUIH
NOBBIICHUIO  3((EKTUBHOCTH  PEKJIAMHOM  JEATENbHOCTH,  MPOBOJIUMOI
areHTCTBOM,;

B mpouecce dopmupoBaHus QpyHIaMEHTa TPETHErO pEeHEccaHca Hay4yHbIE
MHHOBALlMK ObUIM CBSI3aHBI C TApMOHMEW WAEH ApeBHEMHIUICKON ¢uiocoduu c
3agauaMu (pOPMHUPOBAHUSI BCECTOPOHHE PA3BUTOM JIMYHOCTU B paMKax pedopwm,
CBSI3aHHBIX C JOCTHYKEHHUEM IPOCBEILEHHOI0 OO0IIecTBa. BTN MCIOIB30BaHBI B
yuyeOHoM mnocoOun «®Punocopus», H3IaHHOM B COOTBETCTBUU C CIPAaBKOH
MunucTtepcTBa BBICHIETO OOpa30BaHMs, HAYKH U UWHHOBaIMil Pecmybmuku
VY36ekucran ot 26 centsOps 2023 roma (CmpaBounsiii Homep 02/01-01-132
MuHucTtepcTBa BBICHIETO OOpa30BaHMs, HaykKM M HMHHOBauuid PecnyOnuku
V36ekucran). HayuHble pe3yabTaTbl NOCITYKWIM LIMPOKOM IpomaraHie Haen
TOJICPAaHTHOCTU CPEJIU CTYJAEHTOB, oOyJaromuxcs B cepe OakanaBpuara.

YTBepikaeHue Ppe3yabTaTOB HCCIeI0BaHMsl. Pe3ynbTarbl  JaHHOTO
UCCJIeIOBaHUs ObUIM TPEJICTABICHBI B BUJE JEKIMA HAa 3 MEXKIYHAPOJIHBIX U O
HAIlMOHAJIbHBIX HAYYHO-TIPAKTUYECKUX KOH(EPEHIUAX U TOJYYHIH OJ00pEHHE.

IIyonukauus pe3yiabTaToB HcciaenoBanus. Ilo Teme guccepraunuu
omyoimkoBaHo 16 HayuHble paboThl. M3 Hux 4 crareit (1 mexmayHapomHbix u 3
pecryONUKaHCKUX ~ JKYpPHaJOB)  OMYOJMKOBaHBl B  HAy4YHBIX  HM3JAHMSIX,
PEKOMEHIOBaHHBIX K MNYyOJIMKanuu craTeil Ha JOKTOpckue auccepranuu BAK
Pecny6nuku Y36ekucTaH.

Crpykrypa n o0bem auccepranum. VccienoBanne COCTOUT U3 BBEICHUSA,
TPEX TJIaB, 3aKJIIOYEHUS], UCTI0Ib30BAHHBIX HCTOUHUKOB U CIIHCKA MCII0JIb30BaHHOU
nutepatrypbl. OOBEM HCCIENOBATENBCKOM YacTH JUccepTalMu cocTaBisieT 145
CTpaHHULI.

OCHOBHOE COIEPKAHUE IUCCEPTALINUN.

Bo BBeaeHMM YKa3bIBAIOTCS AaKTYyaJbHOCTh M HEOOXOJMMOCTH TEMBI,
YpOBEHb U3YYEHHOCTH MPOOJIEMBI, Hay4yHass HOBU3HA, 3aBUCUMOCTb HUCCIICOBAHUS
OT OCHOBHBIX MPUOPUTETOB PA3BUTHS HAYKU M TEXHUKU PECHyOJUKU, TPEIMET,
Meroasl, OrmpeneneHsl 1eib, 3aJa4d, I[IOKa3aHa Hay4yHas MW MpaKTA4YecKas
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3HAYMMOCTh  IIOJYYEHHBIX  pE3yJIbTaTOB, WX BHEAPEHUE, YTBEPXKICHUEC,
nyOJaMKanus MpoIesIaHHON padoThl, CTPYKTYpa UCCIETOBAHUS.

B nepBoii rimase auccepramuu, o3ariaBieHHON « Teoperuko-guaocodckue
OCHOBBI NOHATHH AYIIM U CMEPTH», NPEANPUHATA IOIBITKA [10KA3aTh UCTOPUIO
(dopMupoBaHusl MPOOIEMBbI IYIIH U CMEPTH, AP PEepeHIHalNI0 B3IIsSJ0B Ha HeEe,
NO3UIMI0O BOCTOYHBIX M 3alaJHbIX Hauuil B 3ToM mnoaxozae. [losromy Obuia
MIPEAIIPUHSATA TIONBITKA W3YYHUTh JIOTMYECKHE MBICIM II0 BOIIPOCY O AyIIE€ OT
JPEBHEUIINX BPEMEH 0 COBpeMeHHOM (uiocoduu. beina npeanpuHsaTa NOMbITKA
aJanTUPOBaTh KYJbTYPHOE OIPEACICHUE TOHATUS CMEPTH K HBIHEIIHEMY
coanbHOMy BpeMeHU. Camoe TJIaBHOE, UYTO KaXKAblii HCTOPUYECKUI MPOLIECC UITU
nonxoJqi, Oyab TO BOMPOC O CMEPTH WM JyIIe, HAMPSMYIO COIOCTaBJICH C
WHIYUCTCKON (prtocodueit.

YenoBek COCTOUT U3 JBYX CyOCTaHLMI: Tena U aymu. ba3oBbie
YEeJIOBEUECKME 3HAHUS BCErJa CBSA3aHbl C MAaTepUAIbHOCTBIO. TO ecTb U3
IIKOJIbHBIX Y4€OHHKOB MBI Y3HAJIH, YTO HAIIIE TEJIO COCTOUT U3 KOXKH, UTO MOl HUM
€CTh KOCTH U KakoB cocTtaB KpoBH. Ho y Hac Bceraa ectb Bonpoc. «I'1e HaxoguTcs
yesoBedyecKas Mcuxuka?» YemoBedecTBO A0 CHUX MOpP HE 3HAET, CYIIECTBYET
JyXOBHOE Hayano Wiy HeT. JIFoaum NCUXUYECKH OTIMYAIOTCS OT KUBOTHBIX. JTO
OTPAXKAETCS B €r0 CTPEMJICHUM IOHATHh CBOW BHYTPEHHHMM NYyXOBHbIM Mup. B
OTJIMYME OT BCEX JMKUBBIX CYIIECTB, TOJBKO YEIOBEYECTBO MOXKET CO34aTh
HECYILECTBYIOILIEE B CYIIECTBOBAHUH. YeI0BEUECTBO MOKET OOBSICHUTH HE TOJIBKO
BHEITHUW MHUp, HO U CaMOro ce0si, CBOM BHYTPEHHUH MHUP U CBOH JIMYHBIC
MHTEPECHI M MEUTHI O CMBICIIE XU3HU. MIHTepec uenoBeka k cebe He MEHbIIE, YeM
MHTEPEC OKPYKAIOLIUX E€TO JIFOJIEH.

®unocodsl aApeBHOCTH, ocoOeHHO Cokpar, Ybid Bepa B «CaMOCO3HAHHE WU
MO3HAHUE» TMBITAINCH TMO3/HEE PEIMIUTh MPOOJIeMy TOTO, W3 YEro COCTOUT
BHYTPEHHUN MHUp 4elioBeKa. Maes «uaeanusma» HE CylIECTBOBAJa BO B3IJISJax
MyJpenoB-«Hatypduiocodo» B nepuos 10 Cokpara. OHM BUIETH YEOBEKA KaK
yacTh Matepur. OHU Ja)ke BEpUJIM, YTO C MAaTepUe MOXKHO 0OpaIlaThCcs 4Yepe3
TENO, TO €CTh €€ MOXHO H3MEpsTh, ACIUTh WM HHBIM OOpa3oM pa3pe3arb.
Hanpumep, B3rsg @aneca Ha MarHUT Kak Ha UCTOYHUK OO0XKECTBEHHOTO ayXa
NOATBEP)KIAECT HAIlly TOYKY 3peHus. Harypamuct ['epakiiuT HHTEpHpETUPYET
aymy B gopme soroca. CienyeT TakKe CKa3aTh, YTO MEPBOHAYAIBHO IMOHSITHE
JIOroca MPeCTaBIsI0 COOOM B IPEUYECKOM A3BIKE «CIIOBO», a MO3JHEE OHO CTAJIO
3akoHOM. CaMO€ MHTEpEecHOe, 4To ['epakiuT paccMaTpuBal JIOTOC KaK MPUHIUII
CYIIECTBOBAHMUS U TMPOTHUBOMOJIOKHOCTEM. JIEMOKPUT B CBOMX aTOMHUCTHYECKHX
B3IJI1aX TaK)KE YTBEPIKIAJ, 4TO JaXe Ayla COCTOUT U3 AaTOMOB.

Nnen nneanusma, sexaiue B OCHOBE Bo33peHui [imatoHa, TeCHO CBA3aHBbI C
€ro B3[JISJaMU Ha aylry. JTta Touka 3peHus [InmaTona yTBepxkaaer, 4To aymia —
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3TO HEYTO OoJblliee, YEM 4YacTh Teda Wi pazyma. [ImatoH nenut nymry Ha Tpu
YaCTU: pa3yMHYIO0, HHTEIUIEKTYAJIbHYIO U CTPACTHYIO. MeHTanpHas qylia sBIsETCS
BBICIIIEH U 0O’KECTBEHHOM, OHA MO3BOJISIET YEIIOBEKY JyMaTh U MO3HABATh UCTUHY.

ApHUCTOTEh BBOJIUT MOHATHE SHTENEXUHU B CBOEM TpakTaTre «O myxey». ITo
NOHSATHE, BBEICHHOE ApHCTOTENEM, SBIsAEeTCa Heonoru3smoMm. Ilo MHEHUIO
ApucCTOTENS, 3TO NOHATUE 03HAYAET BHYTPEHHUI MHUP YEJIOBEKA M €r0 IMOTEHINA
IUIs BHEIIHEro mupa. Hampumep, rpeukunii opex — OCHOBa LEIO0ro Jjeca, a Ayllia,
no Apucrorento, — mnepBas dHTenexus Tena. [lo Apucrorento, Ayma Hrpaer
BAKHYIO POJIb B KMU3HU W PAa3BUTUU OpraHu3MoB. OH BBIACISIET TPU TUMA TYIIU:
PaCTUTENBHYIO AYIIY, )KUBOTHYIO IYLIY U PAa3yMHYIO IYIIY.

B cxonactuke ayiia paccMarpuBaeTcs Kak 4acTh YEJIOBEYECKOW MPUPOIBI,
OTBETCTBEHHAS 3a pa3yM, *KHU3Hb U AYHIEBHOE COCTOSIHME 4enoBeka. OHU ynensnu
00JIbIII0€ BHUMAHKE PAa3BUTHUIO AYIIHU, €€ OUMILECHUIO, & TAKXKE U3ydad polsIemMy
CBOOOJBI BOJMM W KOHTPOJS Hax CBOMMH jeiictBusamu. Hapsany co
CXOJJACTUYECKMMH B3IIAIAMU Ha 3amnaje, pPaHHWE B3IJISAbl Ha YLy TaKkKe
BO3HUKJIM Ha BocToke, ocobeHHO B (hopmupyromeMcs HCIaMCKOM peruone. B
YaCTHOCTH, YYAaCTHE «JyXa» B HCIAME HCIOJIb3YeTCs ISl 0003HAUYEHHS JbIXaHUs
bora. Tloromy uto ¢ momomibio Ero (boxbero) npixanusi Ha 3emiie MOSBHIKCH
KUBOTHBIE WM cCyllecTBa. B uciaMCKOM Tpaauuuu Aylla PacCMaTpPUBACTCA Kak
CPEICTBO, C IIOMOIIBIO KOTOPOrO0 YEJIOBEK MOMKET IIOHMMATh M BOCIPUHUMATh
peasibHOCTh M oOmaThcsi ¢ borom. Tak ke, Kak U y MHAYUCTOB, Y MYCYJIbMaH
TaKK€ UMEETCS IKBUBAJICHT IOHATUS «KApMa», KOTOPBIM MPEICTABIEH MOHATUEM
«raHocyx». Tak ke, Kak M Kapma, OHa MPOSBISAETCS Kak MPOLECC MEPECETICHUs
OYIIM W3 OJHOTO Teja B Apyroe. SApkuil mpuMep HaydyHOro noaxoja K IOHSATHIM
KapMbl U TaHOCYX MOXHO YBUJZIeTh BO B3rsigax AOy Paiixana bepynu. [lotomy
4YTO B CBOEM ITpousBeneHun «Muaus» bepyHu 3anuceiBaeT pa3ivuus U CXOJCTBA
MExXAy AByMs penurusamu. [Ipogomxas muenne bepyHu, cxoIHbIE B3IJIS1bI MOKHO
Haiitu ¥ Bo B3rsiAax MOH Cunbl. Konuenmus nymu MO6H CuHbl ObUla OYEHb
SMOILIMOHAILHOM M OKa3aia 3HaYUTeNIbHOE BIUSHUE HAa (QUIOCOPHUI0 U PETUTHIO.
OH cudTaer, 4TO MAyllla HMMEET JIBE OCHOBHbIE (YHKIUHU. Bo-miepBbIX, OHO
CBS3bIBACT TEJIIO WU MAYIY, BO-BTOPBIX, AYIIAa pPacCMaTpUBACTCS KaK HCTOYHUK
sHEepruu, obecrneunBaronuil (QyHKIMOHHpoBaHWE Teina. Ho cpenu wuciaMckux
MbIcTuTeNne B3rsiapl @apabu Oojee coBepiieHHbI W MOAPoOHBI. [loromy 4TO
MOHATHE «Ayway, npemnoxxkeHHoe ®apabu, ObBUIO OYEHb CJHOXHBIM U
abctpakTHbIM. OH BHJEN Jylly Kak CYIIECTBO, CYILECTBYIOLIEE B MHUpPE U
uMmeroliee Tpu acnekrta. IlepBas ¢opma cBs3aHa ¢ boroM, MCTOUHMKOM BCETrO
CYILLECTBOBAHMUSI, BTOpasi (popMma CBsi3aHa C pa3yMOM U CO3HAHHMEM, a TPeThs (popma
CBsI3aHa C AYIIOW U YMOLMSIMH.
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B Espome umsa Ilerpa Illommananu, MOXHO CKa3aTh, «BOCKPECHIIO»
apUCTOTENIEBCKYIO SHTEIEXUI0O B CpPEJHEBEKOBOW eBpomneiickoi ¢uiocodpun. B
cBoeM Tpakrare [lommoHamuM yTBEp)KIaeT, YTO Aylla — 3TO MaTepHallbHas
CYIIHOCTb, KOTOpas HCYe3aeT BMecTe ¢ TeaoM. OH OTpHULIAaeT CYIIECTBOBAHUE
BeyHoro Jlyxa, HacramBas Ha TOM, YTO €ro CYHUIECTBOBAHHE HE MOXKET OBITh
pa3pemieHo pa3yMoOM M JIOTUKOW. OTH B3MsAbl lletpa moaBeprimce pe3koun
KpUTHUKE €O CTOpOHbI LlepkBH, NpUpaBHUBABIICHCS K MaTEpPUAIUCTHUYECKOMY
B3Iy HAa JyXOBHBIM MUp 4denoBeka. K 17 BeKy amucTeMOIOrnyecKrue B3TIISIIbI
JI>xoHa JIokka mpuBeny K SMIOMPUYECKOMY aHainu3y nywu. Eciu cpegHeBekoBas
dbunocodus momUepKUBACT, YTO Ayla «0e3 Marepuu», TO 3amagHas ¢unocodus
HOBOM DIIOXM PEUIMTEIBHO BBICTYIAET MPOTUB 3TUX uaeu. lloromy 4To B 3TOT
NEpUOJl BaXHYK POJb ChIrpanu ckentuueckud mnoaxon [x. Jlokka w
TpaHCUEHIeHTalbHbIE B3rsiabl M. KanTa.

He Oymer mpeyBenmyeHmeMm cKa3aTh, YTO MOCICAHUN IMYHKT O TOHSATUU
nyu B pusiocoduu HoBoro BpemeHu B EBporie otHocutcs k ['eremto. [lotomy uTo
TpeThsi 4YacTh (uiocodckol cuctembl l[erenss HEMOCPEACTBEHHO IOCBAIIEHA
«Dunocoduu ryxan.

C romamm cMepTh CTajla TPAKTOBATHCS KAaK »JJEMEHT, JOKa3bIBAIOIIMMI
CyIlleCTBOBaHME uenoBeka B xu3Hu. Ucciaenosarens M.II. Acadaiino cuuraet, 4To
(deHoMeH cMepTH (OpMHUpPYETCSI B COOOIIECTBE, CBSI3aHHOM C BEPOBAaHUSMU U
putryanamu?, OH ckasalr: «PeajbHOCTh YENOBEUECKOM CMEPTU U B TO K€ BPEMS
CTPEMJICHUE K >KU3HH SIBISIIOTCSI CEPbE3HOM MOTHBALIMEH ISl Pa3BUTHS AYIIA U
Ayl 1mociae cMeptu»S. 3urmynn Dpeis Tak IPOKOMMEHTUPOBAIl 3TO B CBOEH
kaure «Torem u Ta0y»: «Cunranu aaxe, 4To TPyI, HECMOTPS HA TO, YTO OH MpHU
KU3HH OBUT XOPOILIMM 4YeJIOBEKOM, MOCJIE CMEPTH MPEBpAIAETCs B Bypaaaak> u
XOYET HAaBPEIUTh CBOMM POXHBIM M Omu3kum» . Uccnemosarens CTaHKeneBHY
OLICHWJI aHUMHCTUYECKUW B3IJISAJI HA YEJIOBEKA - MOUCK YEIOBEKOM HCTOYHHMKA
#u3HU. TO ecTb OH OlleHMBaN cepueOueHue, AbIXaHWe, aKTUBHOCTh MO3ra u
KpoBU. OHU MOAYEPKUBAIIM, YTO KPOBb — 3TO HE MPOCTO KPOBb, & AyIIa-KPOBb, a
JBIXaHKME — OTO JIbIXaHUE AyHIn-o,

Hayka TanaTonorusi, mepBoOHa4yajlbHO HCIOJB30BABIIAsCS B OHOJIOTUU U
MEIUIIMHE, To3AHee K Haday XX BeKa cTaja M3ydarhcsi Kak ¢uiaocodckoe
HarpaBienue. [Ipexe Bcero, Hadyanucs BONPOC U3ydeHHs ero uctopun. OcoOeHHO

32 Acadaitno M.IT. dopmupoBaHue NpeCTaBNEHMI O Aylle B ApeBHEHHAMKCKOH unocoduu:ABToped. muc. ...
KaHa. Guioc. Hayk. — M.; - 23 C.

33 Acadaiino M.IT. ®opmupoBaHue OpeCTaBiIeHuii o Aylie B ApeBHeMHaulcKol punocoduu:Asroped. auc. ...
KaHa. ¢unoc. Hayk. — M.; - 24 C

34 KpoBoaiHOE CYIIECTBO Y JPEBHHUX CIABAHCKMX Hapoj0B. B EBpoIe ero HasbIBaloT BAMIIUPOM.

% Freyd.Z Totem und tabu. — Venus, 1913.- 243p.

% Anrtonsn I0. Mu¢ n Beanocts:Monorpadus. — Mocksa: Jloroc, 2001.-480¢
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310 3ameTHO B TBopuecTBe P. Kocrembayma®. K mauamy XX Beka BHeEIpeHHUE
dbunocopuu  dK3UCTEHIHATM3MAa B  EBpore  crnocoOCTBOBAIO  MOSIBICHUIO
YHUKAJIBHBIX HOBBIX MOJXOJOB K 3TOMYy Bompocy. IIpyumHa B TOM, 4YTO B
SK3UCTECHIMAIN3ME CMEPTh ITOHMMAETCS KAaK BOIPOC O CBOEM CYLIECTBOBAaHUH,
ucxoas u3 cymHoctu auyHoctd. [lo muenmto Kana-lloms Caprtpa, ogHoro us
OCHOBOIIOJIO’KHUKOB JK3UCTEHIIUAIN3MA, CMEPTh SIBIISIETCS HEOTHEMIIEMON YacCThIO
yenoBeka. B cBoem pomane «Yyma» Kamrwo 3arparuBaer Temy CcmMepTHd U
MOKAa3bIBAET, KaK CMEPTh OOBEAUHACT JIoJeH B O0OpbO€ 3a >KU3Hb, UYTO KaXIbIHA
YEJIOBEK JIOJKEH HalWTHU CBOM COOCTBEHHBIN 00pa3 ®U3HHU, OOPOTHCS ¢ HEM30EKHOM
cmeptbio. XKak J[leppuma B cBoeir pabore «OKu3Hb W CMEpPTh» KPUTHUECKH
AHAIM3UPYET TPAJULUMOHHOE NPEACTABICHUE O JKU3HU M CMEPTH KaK O JBYX
IPOTUBOMOJIOKHOCTAX. OH MNOJYEPKHYJ, YTO OTH JBa IOHATHS HEIb3s
paccMaTpuBaTh OTAEJIBHO, TOCKOJIbKY OHU B3aUMOCBSI3AHBI.

Bo BTopon rnase nucceprannu noa Ha3BanueM «PaHHHMe npeacTaBJIeHUs 0
«yxe» B yuenun Ben» niaen ydeHuss O JyXe OCHOBAHbI Ha IMPEAIIECTBYIOIIUX
PENUTHO3HBIX, (GUIOCOMCKUX WU MHUGOIOTHMYECKUX YYEHUAX, a B Pa3BUTUHU
¢umnocodpun onmopoil s HErO MOCHYKUIM UMEHHO PENUTHO3HBbIE BO33PEHUS, U
APKUM TPUMEPOM 3TOrO0 MOXKET OBITh CO3JaHUE APEBHEHMHAMMCKON (uiocodumu,
BelAb KaxkJas W3 KIACCHMYECKUX IIKOJI  JIPEBHEMHIMUCKON  umocodpuu
HEIIOCPEICTBEHHO CBfA3aHa C BeAWYECKOU jmreparypoil. IlosroMy mccienyrorcs
TaKkhe BOMPOCHI, KaK LeJIeco00pa3Ho JIM HAaUMHATHh (DOPMUPOBAHUE MPEIACTABICHUM
0 Jyllie B IpeBHEUHANNCKON (unocoduu ¢ paHHEH BEAUYECKOM JINTEPATYPHI.

Mup Ben pasgeneH Ha MakpOKOCMBI U MUKPOKOCMBI. Bee cymiecrBoBanue
OCHOBAHO Ha BEYHOM [BI)KCHHHM BceneHHOU, KoTopas IOJKHA TMOAYMHSTHCS
3akoHaM pHUTHISS(FBd, 1td). 3aKOHBI PHUTBHI, WM JAPYTHMH CJIOBAaMH, HOPMEI
noBeeHusl. PUTa Ha CAaHCKPUTE O3HAUYACT «IIpsiMasi X0p0ay, «mopsiaok». Kak u Bo
BCEX PpEIMTHO3HBIX YYEHUsX, B Pursege HMeeTcss MHOXKECTBO TEOPHHA O
cotBopeHun Bcenennou. Hampumep, B Pursene rosoputrcs, uro BceneHHas
BO3HUKJIA M3 KOCMHYECKOW HSHEpruu, cosgaHHor Oorom Ilypymeit. W3 ero
pacuJieHEeHHOro Tena Bo3HUKaeT BceenenHas. I'oBopsT, yTo OOrM MpPOM3OLIIN U3
€ro TOJIOBBI, JIIOJIA U3 €r0 PYK, 3€MJISl U3 €r0 HOT U BO3AYyX U3 ero AbixaHus. Kpome
TOrO, U300paXKEHBl KOCMHYECKHE BOMHBI MEKAy Ooramu u abssonamu>’. Ho
MH(pOpMAaIM O YEIOBEUYECKMX TpaBMax ouyeHb Mayio. B PurBeme Her ocoboro
MPU3HAHUS YEJIOBEKA CPEIU KUBBIX CyIIECTB. TOJIbKO OHM ObUIM pa3feleHbl Ha

JIBE TPYTITIBI: W(divi pad) — nByHOTHE M PHcgus (katuspad) — yeTBepoHOTHE.

87 Kostenbaum P. —Is there are an answer to death. London, 1976.-224.
% Iloxun B.K. Hoas punocodckas sucukionenus. — Mocksa, 1991- 234 ¢.
3 Pureena 10 606 8 MaHnaia.
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Crnengyer OTMETHTH, YTO B TO BpeMs, Korja Obula Hammcana PurBena,
WHJ0ApUM KWK TUieMeHHOW >Xu3Hbl0. C.A.TokapeB yka3blBaeT, 4YTO NPEBHUE
WHJI0APUHM PACCKA3bIBAIOT O CBOMX OOrax W BIIMSIOT Ha HUX B ITOBCEIHECBHOM
*u3HU. Ho 3ammceil o 1ynie OoHM HE OCTAaBUJIA, BOBMOYKHO, 3TOT BaXKHBIN aCIEKT HE
OTpa3uiIcs B UX Ku3HM B TO BpeMa’’. B Bemax 4mciio Tpy CYMTAETCS CBANICHHBIM.,
B PurBene ectb TpuauaTe Tpu OOXKECTBA, MPEICTABIIONIME 3€MII0 U HEOO,
CMEPTh U KW3HBb. MBIIUIEHUE ApPUICKUX HApPOJIOB OBLJIO CBS3aHO C COLUAIBHO
aKTUBHBIM O0Opa3oM KHU3HHM, MOITOMY OOrM OBUTM CBSI3aHBI C 00pa3oM KU3HU
yeroBeka. B PurBeme MOXHO YBUAETh TPU THIA PEJMTHO3HBIX B3IJISJIOB:
HATYypaJIMCTUUECKUN MMTAHTEU3M, MOHOTEU3M U MOHHU3M .

Hoxtop Mwmc yrBepxaaer: «ABecta Ommke k Bemam, duem wHAmiickue
SIOCHI, HANUCaHHbIE Ha caHckpure»*. OTCIoma $CHO, YTO B HMHIOAPMUCKHX
PEIUTUO3HBIX BEPOBAHUSIX MOXKHO YBHJETh 3JIEMEHTHI 30poacTpusma. Hare
HCCIe0BaHUE TTOKA3BIBAET, YTO MEXKy ABecToil 1 BenaMu MOryT ObIThH pa3inuus
C TOYKM 3peHus reorpaduu u BepoBaHuil. Ho MeXay HUMH €CTh HEKOTOpPOE
cxoacTBo. O0a MCTOYHMKA HAIMCaHbl OOraMM M MOCBSAIIEHBI O0oph0e J00pa U 37a.
Kpome TOro, B 000MX HCTOYHHMKAX PACCMATPUBAETCS BOIPOC YEIOBEYECKOTO
COBEPIIEHCTBA U AYXOBHOM 3penoctu. Korpa apwmiinel npunumm B MHauio depes
I[Tenxab, OHU CTOIKHYJIUCH ¢ MECTHBIM IIJIEMEHEM Jachi0™,

CToUT OTMETUTh, UYTO OCHOBHAs 4YacTh TMMHOB «PuUTBeabD» HamucaHa B
ONTUMUCTHYECKOM KJTFOU€, MPU3bIBAs JIIOACH MPOKUTH JOJTYIO KU3Hb. ITO TAKKE
MOYKHO YBUJIETh B OTPBIBKAx U3 PUrBesl:

«O, T'ocmomu, mait mMHe TBOE JKHMBHUTEIHLHOE JIEKapCTBO, YTOOBI s MOT
3aIUTUTH CBOE TEJIO U BHIHECTH COJIHIIEN ™.

[Monsitue Atman (3{IH) Bmecte ¢ ero abOpeBHATypoil BcTpedaeTcs B
Pursene Gosee cra pa3*. DTo MOHATHE HE 10 KOHIA C(OPMUPOBAHO M O3HAYAET,
YTO YeJIOBeK JBIIHNT. HO eCTh Tak:ke TMMHBI, B KOTOPBIX ATMaH pacCMaTpPUBACTCSI
KakK JIbIXaHWe BCEH BcelleHHON. CYMTaeTcsi, 4TO CJIOBO «aTMaH», YTO O3HAyYacT
«JIBIIIATHY, TPOUCXOJHUT OT CAHCKPUTCKOTO TJaroia «ahy — «aplmarey. B rumHax

TaKk)Ke MPHUCYTCTBYIOT noHsATHs acy (31 ) u npansr ( UIUI ), koTopsle 0003HaYarOT

cioBo «okm3Hby. [loHsaTne manac (HIY), oTpaxkaromiee yMCTBEHHYIO H TyXOBHYIO
JESITEIbHOCTD YEJIOBEKA, OOBSICHIET U YMCTBEHHYIO JESITEIbHOCTD YEIOBEKA.

Xors Pureena n AtxapBaBenia He SBISIIOTCA KpynHeUnMu Benamu, Mexny
HUMH €CTh HECKOJIbKO cX0ACTB. 1o ceil JeHb 00a MCTOYHHMKA MCHOJIb3YIOTCS KaK
Ba)XHBIC PEJIUTHO3HO-KYJIbTYpPHbIE U (UIOCOPCKUE HCTOYHUKH B HHAMMCKOM

40 Tokapes C.A. Muds! Haponos mupa T 1. — M., 1983. — 395c¢.

4 Munc JI.Wctopus apesrero Muaus. — M., - 234 c.

42 CaHCKpUTCKUIl TepMHH, HCIONb3yeMblil B Purbesie ans 0603HaueHMs HeapuilCKUX HAapOI0B.
43 Pureena. 11 606 4 maHzana.

4 Kocrrouenko B.C. Kiaccuk BenaHTH3M Ba HeoBeqaHTH3M. — M., 1983. — 40 c.
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obmectBe. CaMoe TIJIaBHOE, YTO YYECHBIC-CAHCKPHUTOJIOIM IOJAraroTCs Ha O3TU
ucrounuku. Ha camom nene, HecMOTpst Ha TO, yTo cymectByeT 4 Benbl (Pureena,
ATtxapBaBena, AmxypBena, CamaBena), CylecTByeT oT/enbHas Bena, Ha3BaHHas B
yecTb MeauuuHbl — AropBena. MMeHHO AropBena OCHOBaHAa Ha KOHLEMIUAX
OaaHca ¥ rapMOHUHU MEXIy TEJIOM, pa3yMoM U AyxoM. OHa IOAYEpKHUBaJIa, YTO
YEJIOBEK COCTOMT M3 IMATH JIEMEHTOB: 3€MJIM, BOJbBI, BO3/lyXa, orHd U 3¢upa. Ee
TaKe pacCMaTPUBAIOT KaK €IMHYIO0 CUCTEMY, COCTOSIIIIYIO U3 TPEX OMOJIOrMYECKUX

° 46 i1 xarmxu?’.

DJIEMEHTOB: BaThI®, TUTTHI
BosnuknoBenue nonstus bpaxmana orHocutcs k VII-VII Bekam no Hameit

apel. Kaxknas Camxurta B Bemax umeer konkperHoro bpaxmana. [lonsitue Opaxman
(5&] ) Takke O3HAUYACT «CBSAIICHHAS TaiHa», «MOJMTBCHHUK), 3HATOK PUTYalOB U
mMomute®, CymHocts Bpaxmana TpagulMOHHO COCTOMT M3 BHIXH (ﬁfi[)-SaKOHOB,

apTXaBajIbl (HW)“-HHTepnpeTauHﬁ. CHavyama  OOBSCHSIOTCS — TpaBHIia
IPOBEICHUSI PUTYAJIOB W TOJKOBAaHMs puryana. Kak yxke TroBOpMIOCH BBILIE,
xaxaas Bena umeer ceoero Bpaxmana. ITo muenuto Kocrrouenko™, ¢ MomenTa
BO3HUKHOBEHUS OpaxmMaHu3ma B MHuu 1o co3nanus Ynanumaj (cepeauna | toic.
70 H.3.) Ha UHJIUICKOW 3eMJie BMECTO NEPBOOBITHO-OOIIMHHOIO CTPOSi BO3HUKIIO
IIEPBOE KJIACCOBOE OOIIECTBO.

D.Mupua yka3blBaeT, 4YTO OpaxMmaHbl JUOO WTHOPUPOBAIM BEIUNUCKUX
00XKECTB, JIMOO CUUTAIM UX BTOPOCTENEHHBIMH BO BPEMS JKEPTBOIPHHOIIECHMIA !,
[Tocne >xepTBONPUHOLICHUS MOSABISIETCS caMmoe nepBoe 0oxkecTBo, [IpamkanaTu.

CaMbIM BaXHBIM aClIEKTOM OpaxMaHH3Ma SIBJISIETCS] YHUKaJIbHAs KOHUEMLUS
cmeptu nymu. Hanpumep, ungonor B.I'.Ilo MHeHuI0O DpMaHa, y OpaxmMaHOB yxke
CYILECTBOBAJIO IOHSTHE «IOBTOPHOM CMEPTH» KaK Ba)KHEWINEe I Pa3BUTHUSA
MHUPOBO33pEHUS. B MOBTOPSIIONIMXCS CMEPTAX YENOBEK JOJDKEH JOCTHYb HCTHHBI,
OH MOJKET J1aXK€ JOCTUYb BEYHOCTH, JUUIsl YETO OH JIOJDKEH COBEPILUTH BCE 0OpSIbI
OpaxMaHu3Ma. OTH MBICAH MOPOXKIAIOT MpPEACKa3aHus YMHaHWIIAL O cyaboe
YeJIOBEKA [OCIIE CMEPTH U 3aKOHAX KapMbI 2,

Eume oaHMM BaXXHbIM HCTOYHMKOM B OpaxMaHU3ME SBIISIETCS KHMra
ApaHbsiKM, YTO TEPEBOAUTCS KaK «IECHbIE KHUIW». bDOJBIIMHCTBO WIEH,
MOSIBUBIIMXCS B ApaHbsiKax, TO03K€ ObUIM OCHOBAaTEIbHO MCCIEAOBAHbI B

VYmaaumamgax>2,

5 On sBIAETCA OJHIM N3 HCTOYHHKOB SHEPIUM M COCTOMT M3 CMECH BO31yXa U 3(Hpa.

46 3TOT TepMUH, UCIIOJIL3YEMbIi B AIOPBEIMUECKOl (PUIOCO(PUM, OTHOCUTCS K TEMIIEPATYypE.

47 B iiore 3T0 03HAYaET CTPACTb.

48 O6bIuHO noHATHE BpaxMaHa NPUPAaBHUBAIOT K IOHATHUIO pela. 3ech OHO 03HAYaeT HEPBUYHYIO CyOCTaHIUIO.
4% CrnoBa, cxazaHHEIE BO mMs bora.

50 Kocrrouenxo.B.C. Kiaccuk BenanTa Ba BeqanTusm. — M., 1984, — 23 c.

51 Mupue D. Uctopus pemuruii u Hosbiit rymanusm. — M.: 2001, — 212 c.

52 Opwman I['.B. [ToaTrka npeBHEHHAMICKOM Kitaccrmaeckon apambl. — M., 1980. — 149 C.

%3 Aiitapes Apansk. II. 2.

39



UYepe3 moHsiTHe ATMaHa UMEETCS B BUAY UIACHTHU(PHUIIMPOBATH HYEIOBEKA,
OCO3HaTh CBOIO JINYHOCTh. B Ynanumanax bpaxman paccMaTpuBaeTcst Kak OCHOBA
BCEro. ATMaH paccMarpuBaeTcs Kak HWHAMBUAYyalpHOE «SI». B 3akmoueHue
OTMETHM, 4YTO bpaxmaH — 3TO W3HAYAJIBHBIA YHUBEPCAJbHBIM NPUHIIMNIIL,
NPOSABISIIOIINNCS B 4YenoBeke yepe3 ArmaH. B Karxa-ynmanumanme yenoBek
CPaBHHMBAETCS C KUBOTHBIM>. ATMaH — BIaJeiell, TeJ0 — BIaJelel, pasyM —
BIaienel, yM — IIOBOJ, 3MOLMM — CYUIECTBUTEIbHBIE. ATMaH COCTOUT W3
Tpuanbl: uMs, o0Opa3, nedarenbHOcTh. (OCHOBa HMMEHM — pPEuYb, HMCTOYHUK
U300pakeHusi — TJIa3, OCHOBA JIEATEIIbHOCTH — TeJl0. JTa TPOULA COCTaBISET
ATMmaH.

ITo muenuto A. SI.CupKkuHa, YHUKAJIBHOCTh TAKOW CHCTEMBI COCTOUT B TOM,
4TO, XOTd ATMaH M JbIXaHUE MPEACTABIAIOT COOOM BEYHOCTh, TpHUaJa HMEHH,
JESTENBHOCTH U 00pa3a MPEICTABISET COOOH SMIMPHUYECKYIO PealbHOCTH™. «B
OpaxMaHH3Me 3aKOHBI KapMbl UCIIOJIHAIOTCS MOCIE COBEPIICHHSI BCEX €€ PUTYAJIOB.
Xopolo MNpPOBEAEHHBIM puTyal — Harpajga 3a CIEAYIOIIYI0 >XU3Hb. Temnephb
BO3HMKaeT Bompoc. Yrto mnpoucxomur ¢ AtmaHoMm? FEro Henb3s MOpocTo
YHUUTOXHTh. Kaxkgoe neicTBHe, COBEPUIEHHOE B JKU3HU YEJIOBEKAa, CTAHOBHUTCS
MOCJICZICTBUEM B CIEAYIOIIEH KM3HU. BBIBOA TakoB, YTO YEIOBEYECKOE TEJIO BCE
PaBHO BO3POIUTCA» .,

B Karxa Ynanumaje ckazaHo:

3 Y ©, 3HfdaP! &, el 3ufa= g

98 39 W W Ta! UgddT 3R 31 & 9 H dic 3Tl g
P GHSIER §, GHSIGR §, THRI 9I5-GURT §

98 39 RIM a% el Ugddl Sigi ¥ 98 3§ Ual T8l g3 g ¥

IlepeBoa: Tot, kTO OE3HPABCTBEHEH, HEUUCT U OECCO3HATEIICH, HE MOMaIeT

B I[apPCTBO CaHCAphI, a TOT, KTO HPABCTBEHEH, Pa3yMEH M YKCT, HUKOT1a HE OyaeT
OTIPABJICH B MECTO MEPEPOKICHUSL.

B Tperber rnaBe pguccepranuu, o3arjaBicHHOM «Tpancdopmanus
NpPeACTABJICHHMHA O Aylle OT BeAUYECKON TPaguuMH K MNIKOJAM ACTHKA,
paccMaTpuBaeTCsl MPOJOJDKEHUE MPUHIMIA ATMaHa B BEIMUECKOW TpaauIuu (Ha
ocHoBe 1ikoJ1 Benantsl 1 CaHKXbs1), IPOAHAIM3UPOBAHBI BOMPOCHI JIOTUYECKOTO U
ATOMHCTHYECKOTO MPUHIIUIA TIPeOOpaKeHUs AYIIH (B UHTepIpeTanuu mKkoia Hess
u Baifmenvka) U IpakTUYECKOro MoAXoJa K MPUHIUIY AYIIK (Ha OCHOBE IIIKOJ
Mory u MuMaHCHI) U ClieIaHbl BaYKHBIE BBIBOJIBL.

% Karxa Ynanaumana. 2 nap. 28 c.

%5 Cupkun A.S1. KommenTapuu // Ynanumanst. — M., 2000. — 169 c.

56 Mupua D. TToaTnka ApeBHEMHANNCKOM Kitaccmueckoi apamel.. — M., 2001. — 222 c.
57 Katha Upanishad. 1/3. 3-4.
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[[Ikona BenaHThl ABISETCS JOTMUECKUM MPOAOIDKEHUEM Ben n Ymanuma.
OHO SBIANOCH HE TOJIBKO (PHIIOCOPCKUM YUEHUEM, HO U CIYKUIO (POPMUPOBAHUIO
PEUTHO3HBIX B3rJsA0B. TepMuH Benanta OykBaabHO O3HadyaeT «CyTh Benbi».
@akTUYECKH, CMBICI YIaHWaa — 3TO «KoHel Bem». CorimacHo MCTOPHYECKUM
UCTOYHUKaM, coop uHpopmannu Benantel Bnepsbie Havan [llankapa (G'I'I'% BTy
OKOJIO 2 TBIC. IO H.3.), a OKE ITa TPAAMIIMS MMOCTENEHHO nepenuia B bagapaiisH.
Hekoropele HMCTOYHMKM YTBEPKIAOT, 4TO bamapasHa sBIsS€TCS OCHOBATEIEM
Benanra-cyTpsl, HO YYEHBIH-HHAYUCT PajXxaKpHIIHAH MOJIHOCTBIO 3TO OTPULIAET ™,

Kak mumer Ysamm TarxarataHanaa B cBoed crtatbe «lloHATme nymmu B
Benante»: «Paznuume wexnay aymoil u  TenoMm (dyHaameHTtanbHo. OnuH
MaTepuaneH, HO HMeeT OrpaHWYeHHs, a Jpyrod cBoOOJEH OT Bcex
orpannueHuiin>®. Makc Mromiep B cBoeM «IIpoucxoxaeHnu Benanrtel», usnaras
MbIcIK 3anaAHbix pusocogoB o «Camoctuy, CokpaT MbITalCSd COLMAIU3UPOBATH
pPEJINTUO3HBIE OTHOILIEHHWS B JpEBHEH Oiiage, HO 3TO HE a0 XOPOLIUX
pe3ynpTaToB, a (pasa «llo3naii camoro ceOsi u MoO3Hal camMoro ceds» «CTaBUT
3HAHUE BBILIE SIMUCTEMOJIOIHYECKON TOUKU 3PEHUs. Y TBEPKIAACTCS, YTO JUYHOCTD
[0 CYHIECTBY CBs3aHa CcO 3HaHueM. llo ero cimoBam, 3HaHMS — 3TO XoOpouiee
kauecTBO. [IpaBHibHOE 3HaHHWE BENET K NPABWIBHOMY IOBeneHUIO. COriacHo
CaHKXbe, JTyXOBHOE INPOUCXOXIACHHE BCEIECHHON HE MOXET ObITh OCHOBOM is
co3laHusl KakoW-nmubo MmartepuaibHOM Bemu. CylecTBOBaHHME — ueJOBEKa
ONpPENENAETCS CYIIECTBOBAHUEM ATOr0 Mypymun. Bee )KuBble CyniecTBa NpOsSBISIOT

CBOIO KM3HB 4epe3 «aymy» win nyX. [loromy uro tepmun Ilypyma (YoU) na
XUHAM O3HA4aeT MY)KYMHA Win 4enoBeK. OIHAa W3 TJaBHBIX 3a/1a4 CAHKXbU —
u30aBneHue ot crpaganuil. Ctpaganue — riaBHas yepra npuposl. Ero o0bekToM
ONpPENCIICHHO sBJiieTCA 4YenoBeK. [lo mMHeHuto MiBapakpuilHbl, €CTb TpHU
OCHOBHBIX WCTOYHUKA 3HAHUSA: YYBCTBO, YMO3AKJIOYEHUE U CBHUJETEIbCTBO
aBTOPUTETHOTrO yenoBeka. OpHako HMmBapakpuiniHa MbITaeTCA — J10Ka3aTh
cymiectBoBanue Ilypymm crnenyromum  obpasom: 1. UYenoBek  J0KeH
BOCIIPUHUMATh MaTepUAIMCTUUECKHE NMPUHIMUIBI U 3HATh €ro Kak OOBEKT, U 3TOT
00bekT — Ilypyma. 2. YV TpexmepHOro Mupa I0KHA OBITH MPOTHUBOMOIOXKHAS
cTOpoHa — 3Ta cropoHa — [lypyma. 3. [lockonbky MaTepusi He 00JaiaeT pa3syMoM,
€10 JOJDKHO YIPABIIATH HEYTO CO3HATENBHOE, TO €cTh mypyiua. 4. Korna denosek
nonajl B JIOBYUIKY, CYILIECTBYET «CHJIa», KOTOpasi BBITAJIKUBAET €ro Ha CBOOO.Y.
DOra cuna — nypyma®. B dunocoduu cankxeu Ilypyma sBiasercs Hambonee
OCHOBHBIM U3 3THUX MOHSTHIA.

%8 Pagxaxpuinan C. Unjuiickas gunocopus B 2-x Tr. — Upnens, 2005.
% Tathagatananda S. The Consept of soul and self in Vedanta
80 Panxakpumnan C. Unjmiickas gpunocodus B 2-x Tt. — Upnens, 2005.
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Ecmu roBopuTh 0 mKOJIE€ HbAS, TO TJIaBHBIM BOIPOCOM B HEW SIBJISIETCA
aHaJIM3 HayKu JIOTMKUA M METOAOJOTUM No3HaHus. Ero ocHoBareneM ObLIT Myzpell
l'orama, pomuBmmiicss okoino 550 r. go H.3. OCHOBHas Li€db HbSIM — JOCTHYb
BBICIIIETO YPOBHS >ku3HU. OCHOBHAs 11€JIb — U30aBJIEHUE OT CTpaJaHUil, CMEPTH U
HUpBaHbI. [ 1aBHOE HOCTHMX)EHUE HbsIM COCTOMT B TOM, UTO OHA MBITAETCA PEIIATh
PETUTHUO3HBIE BOMPOCHI MOCPEACTBOM JIOTMUYECKOM MOCIIeIoBaTENbHOCTH. [ 1aBHOE,
9TOOBI BCE CIOPHl CUUTATUCh HawbOonee BbITOAHBIMH. [lepBas rnaBa Hesu
NOCBsAlleHa ATMaHy M TOBOPHT: «3HaHMe ATMaHa — 3TO BhiCiiee 3HaHMe».® A
BBICIIAsl JI0OpoJieTeNh — 3TO CBOOOJA OT cTpagaHuil (Aykkxa). ['oBOpsT, 4TOOBI
ATOTO JOOUTHCS, YETIOBEK JIOJDKEH M30aBUTHCS OT «JIOTM». [[J1s1 ITKOMT HbsS YucTast
cB0OO/1a — 3TO mojHas cBoboza. Eiie ogHO ycinoBue cBoOo kI 3aioxkeHo B Hese.
D10 mnpaBWibHOE pachpeneneHue cyabObl Oora HWmBapel mrogsMm. Yenosek,
OCHOBaHHBIN Ha MBape, 1ocTuraeT cBOOObI YePE3 CBOU IEUCTBUSI.

[IIkoma Baiimemunka OTIMYaeTcs CBOEW YHUKAIBHOCTHIO. IloTOMy 4TO OHa
MPOUCXOAUT OT XHUHIH fa=y (BUIIEII), YTO O3HAYAET «OTJIUYHUTEIbHBIN» H
«oco0eHHbIN». CTOPOHHUKHU 3TOM (PUIOCOPCKON IIKOJIBI HACTAWBAIOT HA TOM, YTO
CBOMCTBa MHpa CJI€IYyeT UCKaTh C MOMOIILI0 aTOMOB. OTOHb, BOJIA, 3€MJIs, BO3YX
— Balimemmnka u Manra He BeuHbl. Ha JaHHBIM MOMEHT 3TO YYEHUE MOXKET TOJIBKO
ckaszarh, uto Axama®® — 310 abcomorHas cyOcranius. ClemoBaTeNIbHO, €ro
MOXHO TOHMMATh Kak 3KBUBaJIeHT AtTmanHa wuinu Ilypymm. Ho oHO Takxke
conepxkuT KoHuenuuo Atmana. [lkoma Banmemmka yrBepKaaeT 3aKOHbI KapMBI.
OH Takke U3BECTEH KaK MECTO, 1€ OCO3HAKOTCS CYIIIECTBOBAHHUE «3aKOHOB KapMBbl,
NPUHIUIOB TEPEPOXKICHUSI U  CUCTeMbl caHcapbl». (COIJIaCHO  YYEHHUIO
Balimemviku, nyma He UHAMBHAYAJIbHA, Y KaXJI0T0 MHAMBUAYYMa €CTh Aylla, HO
OHa MOXET MPOABUTHCI TOJIBKO TOrJa, KOrJa HaxoauTca B Tene. B Banmemuke
KOHIIENUMs bora siBIseTCs caMbIM LEHTPAIBHBIM BOIIPOCOM, CBSI3BIBAIOIINM €€ C
MEePBO3JIAHHBIM JBUKEHHEM Nyl M aTOMOB. 3J]IeChb YIOMHUHAETCA aJIpUIITa Kak
CBA3YIOLIMI IPUHLINII.

B wmenoM B3risiabl TEOpUM HBSIM AHAJOTMYHBI B3MsiAaM Banmemuku. B
000MX YYEHHSX VYIOMHUHAETCA, YTO YCTPOMCTBO BceneHHOW CcoCTOMT H3
TpyaHocTel, HO bor momoraer um mpeogoneBatb TpyaHocTH. [Ipm stom bor
O0O0BSCHAETCA KaK JEUCTHYECKUM B3rJsiA. OH CUMTAETCS HAYaJIOM M BIOCJIEICTBUU
HE BMEIIMBAETCS B JI€JIa MUPA.

®dunocodckas mKosia Mumasnca - oHa U3 JIPEBHEUHIUUCKUX (PUIOCOPCKUX
IIIKOJI, OCHOBaHHAasi MyaperioM [[xarimuuu. [lo MHeHMIO MHAUNCKUX (PuI0cO(]OB,
310 (prstocodckoe yueHue GhopMuUpoOBaiIoCh U pa3BUBaioch co Il Beka 10 Hartei
pbl o | Bek Hamel 3pbl. MccnegoBatenbckas Muccus (PpuiiocoPCkol IMIKOJIbI

®1 Hascyrpa. Hasoxams. 1.
62 Kareropus, pernpe3eHTUpyoIIas KOHLEMIUIO NPOCTPAHCTBA B BO33PEHUAX BEIAN3MA.
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MumaHca - uM3ydeHue pPEMIMo3HbIX puTyanoB Ben. Myapen [[xaiiMu ocTaBuUIl
nociie cebsi mpousBeneHue nona HasBaHueM «Mmumanca Cyrtpa». Ilo MHeHHIO
MHUMAaHCaNCTOB, €CIM MMEETCS JOCTAaTOYHO PEAJbHBIX CBHUJETEILCTB 00 OOBEKTE
WIA CyObEKTE, TO HAIlM 3HAHWS O TOM HJIM MHOM OOBEKTE WM CyOBEeKTE OymayT
UCTUHHBIMU. DTO HE TPeOYyeT MPOBEPKU pealbHOCTHU. J(OKa3aTh JI0Kb BO3MOXKHO.
Hctuna ocHoBaHa Ha AoBepur. OCHOBHAS 11€JIb MUMAHCHI — MOHATh CYTh JIXapMBbl.
B dyactHOoCcTH, B OCHOBE ATOH KOHIEMIIMU JIGKUT OE3YCIOBHOE COOJIIOJICHHE
KEpPTBEHHbIX putTyanoB. llo3nHee MuMaHca mnpereprnena psia H3MEHEHUW U
MOCTETIEHHO YTpaTUjla CBOE 3HAUEHUE Ha IMYTU HE3aBUCHUMOCTH, BEIYIIEM K
ocBoOOKIeHnI0. Bepa B cymiecTBoBaHue 6ora uian 00roB, HCUE3HYBINIAS B paHHEH
MUMAaHCe, TOSBJSIETCS BHOBb, U CHCTEMa CTAHOBUTCS Ba)XHOM YacCThIO HOBOIO
BapUaHTa, B KOTOPOM J>KEPTBOIPHUHOIIEHUE pPAacCMaTpUBAETCA HE paju camoro
cels, a Uil yMUPOTBOPEHUSI U YMUJIOCTUBIICHHUS IJIaBHBIX 00’KECTB MHIYHUCTCKOU
TEOJIOTUH.

BozBblieHne ATmaHa, BOIUIOIIEHUS Te€Na U AYIIH, IPOJOJKAETCS B ILKOJIE
fiorn. Cpemu napmanoB®® TojbkO 3Ta IKONA JOIUIA JO HAIIKX JHEH B
MpaKTHUYECKOM cocTosiHuH. Teopus ioru Obuta co3nana Ilaranmxanu B IV Beke 10
Hame 3pbl. Ho cBemeHUN O JESITENbHOCTA 3TOr0 MyApena O4YE€Hb Mao. Hora
UMEET HE TOJIbKO €AMHCTBEHHOE 3HaueHue. Ero 3HaueHus pasnuunel. Hampumep,
NOMHUMO 3HAU€HUN «OOBEIMHEHUE» U «CKJIEMBAaHUE», OHO TaKK€ O3Hayaer
«METOM», «IIYTh JOCTHXKEHUS Lenn». B 1ro0oM cilydae BTOpo€ 3HAYEHUE BEPHO.
OTO NOTOMY, YTO HyTh MEIUTAllMM — Haubojiee palUuOHAIBHBIN CrIocod
VIpaBJIGHHS TEIOM. B CBAIIEHHBIX KHHTax Mora mepeBOmMTCS KaK TIapMOHHSL
[laTanmkaiM TOBOPUT, 4YTO 3HAHME, IOJYYEHHOE MOCPEACTBOM MEIUTAIUH,
PEBOCXOJIUT 3HAHWE, MOJYYEHHOE IMOCPEICTBOM pa3yMa M PEIUTMO3HBIX KHUT.
DTO cuWTaercs 3HAHMEM, IOJYYEHHBIM CO3HATENbHO. BOT mouyemy cocTosiHHe
MOKIIM JIOCTHTaeTcsl TOCPEACTBOM MeIWTALMM. Mora, Kak M BCe MHMHCKHUE
JapuiaHbl, IOIYEPKUBAET OCBOOOXKICHNE OT cTpajaHui (qykxa). B3rmsaasl ioru, B
CBOIO Ouepelib, CBsi3aHbl ¢ puiiocodueit cankxbpu. Eciu npucnymarbcs K MHEHUIO
Pankpumnana mo stomy moBoay: llatanmkamy OpuHSAT METapU3UKY CaHKXBH,
Korja cucremarusupoBan Quiaocoduro Horu®. C 3TUM MOXHO COTJIACHUTHCS,
IOCKOJIBKY OCHOBHBIE IIPUHIUIIBI HOTYW @HAJIOTUYHBI IPUHIIMIIAM CaHKXBU.

Camplii mpocToil croco0 OOBSCHUTH MEAUTAIMI0O - 3TO KOHIEHTpaIus.
Hanpumep, korga Mbl coBepiiaeM Kakoe-moo aeicTsre (xoap0y, Oer u T. A.), HaM
TPYAHO C(QOKYCHpOBaTh B3IJIsi HAa OJHOM O0bekTe. MeauTanusi denoBeka
OCYIIECTBIISIETCSI HE TOJIbKO MYyTEM KOHTPOJIA HAJ TEJIOM, HO M IIyTeM KOHTPOJIA

83 Tak HaswiBaeTcs Puiocodekas cuctema B ApeBHeid nauu.
8 Panxakpumnan C. Unauiickas gunocodus. T. 2. — Upnens: Pagoroct, 2005. — 453 ¢.
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Hag pasymMoM®. A cocrosHuMe camanxu®® Bemer x mpuOmmKeHmio Kk ATMmany. B
y

9TOM COCTOAHHUHN YCIOBCK OTACIIHICTCA OT BHCIIHECTO MUPA, IOAYHNHACT cebe ATMmaH
U CTaJIKUBAaeTCI C COCTOsSHHEM AcaHbl. DTO OCHOBHAS nIacs ﬁOFH, KOTOpasd
IIOAHUMACT ATMmaH u3 BPCMCHHOI'O YCJIOBCUYCCKOI'O TCJIa B COBCPIICHHYIO )KU3Hb.

BBIBO/IbI
[IpoBeneHHOE MccaeI0BaHNE MIPUBENIO HAC K CIEAYIOIIUM BBIBOJIAM

1.MoxHO cka3aTh, 4TO B JApeBHeN MHauW B3IsiAIl HAa NPUMHUTUBHYIO
oymy W TpaHchOpMAIMio JYIIM BIEPBbIE BO3HUKIM B BEAMYECKHUN IEPUO/I.
[Toromy 4YTO B OTOT mnepuoj KoHienius ATMmaHa copMmupoBaiach Kak
penurno3no-punocodckas konnenmus. Ho Hamm uccnenoBanus MoKa3bpIBatOT, YTO
enie 0 BEAMYECKOTO IIepuoAa CpPEeIM MECTHOTO HACEJIEHHS CYILIECTBOBAJIO
NOHSATHE TYILIH.

2.MpbI HEHTpaTLHO OTHOCUMCSI K MHEHHIO, YTO MPUXOJ ApUHACKUX HAPOJIOB
Ha WHAWNCKYIO 3€MJII0 TIOBIMSUI HAa WX PEIMTHO3HBIC B3TJISANBI, OCOOCHHO Ha
B3IJIsAIbI HA nymy. [I[ppyunHa B TOM, YTO HAlIECTBUE apHEB OKA3aJIO CYIIECTBEHHOE
BIUSIHUE Ha WHIUUCKYIO KYJIbTYpYy, HO OTCYTCTBHE CBEICHHMII 00 7TOM B
MOCTBEIMYECKUX HCTOUYHMKAX (Oymmusm, PamasHa) mnokaspiBaeT, 4YTO OTHU
IIPEACTABJIEHUS HE MOJHOCTBIO MOITBEPK/ICHBL. .

3.3apokaeHre KOHIEeHH ATMaHa BIOCICACTBHH TTOCITYKHIIO N3ydEHHUTO
UCTOKOB OpaxmaHuszMa u Oymausma. OObIMHO B MHAMMNCKON (Guiiocopuu B3I
YeJIOBEKa HAa MUP MPOSBISETCS B HUTWIMCTHYECKOM OYyXE, OJHAKO PE3YJIbTaThl
W3YyUYCHUSI BEAUYECKHMX TEKCTOB IIOKAa3bIBAIOT, 4YTO BO BPEMEHA BEIAMYECKOU
[IUBUJTU3AIIUNA B3TJISAIBI YEJIOBEKA HA KU3Hb ObUIA TMOJIOKHUTEIbHBIMU, U UMEHHO
Oyrarogapst 3TUM B3TJIsA/1aM OH BIIOCJICACTBUM OTIMYaeTcsi OT Oynau3ma. [Ipuunna B
TOM, 4yTO HU B oaHOoM u3 Ben (Pursene, CamoBezne, AtxapBasese, AmKypBee) HET
Bompoca o cynpbe. CaMmoe MHTEPECHOE, UTO KOHIEMIus ATMaHa umeer Gopmy
COBPEMEHHOI'0O MECTOMMEHHSI Ha XWHIW, O3HAYAIOUIETO «CaM». OJTO TaKkKe
03HA4yaeT TeJo, AyIly U CYyHIECTBO.

4.X0Ts B Bellax YaCTHUYHO PACKPBIBAETCS MOHSATHUE «3arpOOHON KU3HUY,
OHO HE YKa3bIBAET HA COCTOSIHUE IYILH 4YeJIOBEKa rocie cmeptu. OTcrona BUIHO,
YTO B BEAWYECKUU IMEPUOJ CYIIECTBOBAJIO TIE€IOHUCTUYECKOE OTHOUIEHHE K
po0seMe ITyIIH.

5. B PurBene ectb ona nocssiieHHas «YeroBeUuecKoMy Teny», COAepKalas
nousatusi AtMan u bpaxman. Ho uccienoBarenu roBopsr, 4To 3TH MOHATUS ObUIH
HWCKYCCTBEHHO BBEJICHBI IO3XKE.

6. Ko Bpemenu 6paxmanu3ma noustusi ATMan u bpaxman copMupoBasivch
KaK OTJIEJIbHBIE CYITHOCTH, a cTaTyc bpaxmana Obu1 Bblle ueMm y Atmana. K atomy
BpeMeHH bpaxMaH cydTalncid «TBOPLOM BCEJIEHHOI», a ATMaH BBIIOJIHSII
GYHKIMIO OTAENBHOTO YejloBeKa. MOXKHO clielaTh BBIBOJI, YTO HMEHHO JTHU
B3TJISIbI TIOCITYKUJIM OCHOBOM BO3HMKHOBEHMUS TIEPBHIX BapH B UHaum.

7. lloznHee, B mepuo Y MaHUILIA/, BIEPBBIE MOSBISAETCS ITOHATUE CAHCAPBI.

8 Panxakpummnan C. Unamiickas gpunocodus. T. 2. — Upnens: Pagoroct, 2005. — 232 c.
86 Konnenuus, o3Havaronmias 3HaHue Ha XMHIN.

44



ATMaH OOBSCHSAETCSA KaK OBICTPOTEYHOCTh JKM3HM Ha 3eMJie, €€ IIyTH
ocBOOOXKIeHUsT OoT BapH. OTHUM CJIOBOM, KOHIIEHIIUS ATMaHa K 3TOMY BpEMEHHU
cTaja MOPaJbHbIM KPUTEPHUEM.

8. B dunocodpuu neproga ACTUKU KOHIENIIMS ATMaHa cTajla HeraTUBHOMU
110 CPABHEHUIO C MO3UTUBHOW KOHIIEIIIMENW Beau4Yeckoro nepuoaa. [loromy 4o k
3TOMY BpPEMEHHM BOIPOC BbIBOAA ATMaHa M3 CaHCapbl B MOKIIY CTall
nepBooyepeHbIM. CTOPOHHHUKH IIECTH IIKOJ MBITAUIUCh JOCTHYb MOKIIH
Pa3IUYHBIMU METOJIaMH (pa3yM, aTOM, IICHHOCTH, MOJIUTBA, YMOIIMU U JEHCTBHUS).

9. BungHO, 4TO €BpOMEHCKHE CIEHUAIMCTHI HE MNEPEBOJAWIIN BEAUYECKUE
TEKCThl HANPSIMYI0 C CAHCKPUTA, A MEPEBOJAWIA UX C S3bIKA MAJIA, OTPAaHUYHMBAs
HOHATHE ATMaHa «ymoi» «Soul»). Ha camom fene KoHuenius ATMaHa sBIIsSCTCS
OoJjiee MIMPOKUM TMOHATHEM, YE€M BBHIIICNEPEUUCIICHHBIC MOHATHSA. B o61miem,
ATMaH - CyIIECTBO HE MaTepUAIbHOE, a TyXOBHOE.

B 3akimtoueHune MOXHO CKaszaTh, YTO MHAYUCTCKOE IMPEICTABICHUE O IYIIE
(ATMaHe) TOCTYXHJIO CYOCTpPAaTOM UX PEIUTHO3HO-(QUIOCOPCKUX W MOPATbHBIX
BO33PEHUM.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is to reveal the transformation of the concepts of
the soul in ancient Indian philosophy based on Vedic sources.

The object of the research is ancient Indian philosophy, including Vedic sources.
The scientific novelty of the research work is as follows:

It is scientifically based that views on the transformation of the soul developed in
close connection with the changes in the spiritual and social spheres of the ancient
Indian society;

in the Vedic period, the concept of the soul was initially interpreted as an
"insignificant” concept, and later proved to be a major ontological problem in the
Astika schools;

Astika schools analyzed the liberation of the soul from the material world
(samsara) and developed the principle that its main substances are moksha and
karma;

In the process of building the foundations of the third renaissance, the harmony of
the ideas of ancient Indian philosophy with the tasks of forming a well-rounded
person within the framework of reforms related to the achievement of an
enlightened society was revealed.

Implementation of research results.

Based on the recommendations and suggestions developed on the scientific and
practical importance of the transformation of ideas about the soul in ancient Indian
philosophy:

from the scientific recommendations regarding the fact that views on the
transformation of the soul developed in an integral connection with the changes in
the spiritual and social spheres of the ancient Indian society, A-OT-2021-11 No. It
was used in the implementation of the practical project “creating an electronic-
transdisciplinary platform of the complex of religious and national values of the
Uzbek people™ (reference number 04\11-4492 dated July 26 of the National
University of Uzbekistan). Scientific conclusions served as a scientific-methodical
source in the development of the model and technology of distance education
organization;

In the Vedic period, the idea of the soul was initially interpreted as an
"Insignificant” concept, and later the scientific conclusions that it was the main
ontological problem in the Astika schools were used in the preparation of the script
for the "Presentation” program of the "Uzbekistan" television and radio channel of
the National Television and Radio Company of Uzbekistan (Uzbekistan Reference
number 06-81-851 dated June 07, 2022 of the National Broadcasting Company
"Uzbekistan™ TV and radio channel). Scientific conclusions have had an effective
effect on raising the religious and secular level of TV viewers, as well as on the
formation of views about the owner of high culture in the minds of the growing
young generation;

In Astika schools, the liberation of the soul from the material world (sansara) was
analyzed, and recommendations related to the principle that its main substances are
moksha and karma were used in the activities of the Youth Affairs Agency under
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the Ministry of Youth Policy and Sports of the Republic of Uzbekistan (July 24,
2023 of the Youth Affairs Agency Reference No. 1-13-21-1986). The scientific
results served to increase the effectiveness of the promotional activities carried out
by the agency;

According to the reference of the Ministry of Higher Education, Science and
Innovation of the Republic of Uzbekistan dated September 26, 2023, from the
scientific news on the harmony of the ideas of ancient Indian philosophy with the
tasks of forming a well-rounded personality within the framework of reforms to
achieve an enlightened society in the process of building the foundation of the
third renaissance , used in the published textbook "Philosophy" (Reference No.
02/01-01-132 dated September 26, 2023 of the Ministry of Higher Education,
Science and Innovation of the Republic of Uzbekistan). The scientific results
served to widely promote the ideas of tolerance among students and youth studying
in the field of bachelor's education.

The structure and scope of the dissertation. The study consists of an
introduction, three chapters, a conclusion, used sources and a list of references.
The research part of the dissertation is 145 pages.
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