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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon islom
madaniyatining betakror mulki hisoblangan Sharq mutasavvif allomalari ma’naviy
boyligi, islom olami balki butun bashariyatning ma’naviyati, madaniyatining
rivojlanishiga, umuminsoniy qadriyatlarni boyitishda o‘zining dolzarbligi bilan
alohida o‘rin tutmoqda. Zero, mutafakkirlarning ilmiy-ma’naviy qarashlari,
Ijtimoiy-falsafiy merosi va ilg‘or diniy-tasavvufiy g‘oyalari yosh avlod ma’naviy-
axloqiy tafakkuri rivojiga ta’sir etuvchi manba bo‘lib kelmogda. Shu nuqtayi
nazardan, bugungi globallashgan davrda jahonda diniy mutaassib g‘oyalar xurujiga
garshi turish va yoshlar diniy-axlogiy giyofasini shakllantirishda mutafakkirlarning
ilm va ma’rifatga da’vat etuvchi falsafiy g‘oyalarini targ‘ib qilish o‘zining
dolzarbligini saglab qolmoqda.

Dunyo ilm-fani rivojida tasavvufiy-irfoniy meros, tasavvuf tarigatlari
g‘oyalaridagi fundamental uyg‘un jihatlar, mutafakkirlar 1ijodini baholash,
giyoslash, umumlashtirish va ularda bayon etilgan shargona odob-axlog talablarini
o‘rganish bo‘yicha muhim amaliy-fundamental tadgigotlar olib borilmoqda.
Xususan, Boborahim Mashrabning hayoti, ijodiy faoliyati va ma’naviy merosi
o°sib kelayotgan yosh avlod ongini, sog‘lom e’tiqodiy tafakkurini shakllantirishda
hamda hayotiy pozitsiyasini rivojlantirishda nazariy-metodologik va tarbiyaviy
ta’sirga ega bo‘lmoqda. Shu ma’noda mutafakkir ijtimoiy dunyoqarashidagi
ezgulik, millatparvarlik, tinchlik, do‘stlik, halollik, poklik, nafs tarbiyasi kabi
umuminsoniy va milliy qadriyatlar yoshlarimizda bag‘rikenglik tuyg‘usini
oshirishda va milliy o‘zlikni anglashda muhim ilmiy tarbiyaviy meros sifatida
uning chuqur mushtarak jihatlarini tadqiq qilish zaruratini tagozo gilmoqda.

Mamlakatimizda so‘nggi yillarda Markaziy Osiyoda vujudga kelgan tasavvuf
tarigatlari, kalom va ijtimoiy-falsafiy tafakkur, ma’naviy-axlogqiy merosning
jamiyat tafakkuriga ta’sirini o‘rganish davlat siyosatining muhim yo‘nalishiga
aylandi. “Ulug® ajdodlarimizning aql-zakovati va badiiy dahosi bilan yaratilgan
noyob asarlar, xususan, matematika, mineralogiya, astronomiya, kimyo, tibbiyot,
farmatsevtika, me’morlik, tarix, adabiyot, san’at, ilohiyot, falsafa va boshga
sohalarga oid manbalar nafagat bizning xalgimiz, balki jahon ahlining bebaho
boyligi hisoblanadi™®. Shu jihatdan ham mutafakkir Boborahim Mashrab ijodiy
merosi jahon miqyosida gumanizm va axlogiy qadriyatlarga sodiglik, komil
insonni tarbiyalash kabi g‘oyalarining mazmun-mohiyatini ilmiy nuqtayi nazardan
yoritish muhim ahamiyat kasb etadi. Xususan, Mashrab tasavvufiy garashlaridagi
vatan, millat to‘g‘risidagi ta’limiy-axlogiy, diniy-ma’rifiy, didaktik-gumanistik
g‘oyalarni  uslubiy yondashuvlar asosida falsafiy tadqgiq etish ilmiy
jamoatchilikning tadgigot obyektiga aylanmoqda.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026-yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020-yil 29-oktabrdagi PF-6097-son “Ilm-fanni 2030-yilgacha

10‘zbekiston Respublikasi Prezidentining “Buyuk allomalar, adib va mutafakkirlarimiz ijodiy merosini keng
o‘rganish va targ‘ib qilish magsadida yoshlar o’rtasida kitobxonlik tanlovlarini tashkil etish to‘g‘risida”gi PQ-3721-
son Qarori // Xalq so‘zi, 2018 yil, 15 may.
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rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2020-yil 6-noyabrdagi PF-
6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan
sohalarini rivojlantirish chora-tadbirlari to‘g‘risida” farmonlari, 2018-yil 12-
maydagi PQ-3721-son “Buyuk allomalar, adib va mutafakkirlarimiz ijodiy
merosini keng o‘rganish va targ‘ib qilish magsadida yoshlar o‘rtasida kitobxonlik
tanlovlarinin  tashkil etish to‘g‘risida” Qarori, shuningdek, O‘zbekiston
Respublikasining 2021-yil 5-iyuldagi O‘RQ-699-son “Vijdon erkinligi va diniy
tashkilotlar to‘g‘risida”gi Qonuni hamda sohaga oid boshqa me’yoriy-huquqiy
hujjatlarda belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya
muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatning ijtimoiy,
huqugiy, igtisodiy, madaniy, ma’naviy-ma’rifiy rivojlanishida innovatsion g‘oyalar
tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Boborahim Mashrab tarixiy,
falsafiy-axlogiy, estetik, adabiy merosining diniy-tasavvufiy yo‘nalishdagi
gumanistik g‘oyalar mazkur tadqiqotga ilmiy-metodologik asos bo‘lib xizmat
giladi.

Xorijlik shargshunos, tarixchi olimlar A.D.Shmidt!, Herman Vamberi?,
M.Hartmann3, G.Ritter*, S.Ulug‘dog®, L.Massinon®, Ditrel Den Renn’, l.Golsiyer
asarlarida Boborahim Mashrab ijodining ayrim jihatlariga e’tibor qaratganlar.

Mustagil Davlatlar Hamdo‘stligi mamlakatlari olimlaridan V.L.Vyatkin®,
N.I.Veselovskiy, N.S.Likoshin, U.Ye.Ostroumov, A.P.Xoroshxin®,
N.A.Pantusov®?, L.Mironovalar mutafakkir Mashrab ijodining ba’zi jihatlarini
tadqgiq gilganlar.

O‘zbekistonlik shargshunos olimlar o‘rganilayotgan mavzuning falsafiy
ildizlarini  tadgiq etishda A.Abdug‘afurov, V.Abdullayev, G‘.G‘ulom,
A.Hayitmetov, [.Sulton, I.Abdullayev, A.Fitrat, M.Zokiriy, J.Yusupov,
N.Komilov, G*‘.Salomov, I.Haqqulov, V.Rahmonov va boshqalarning ilmiy
ishlariga* munosabat bildirildi. Mashrabning ijtimoiy-ma’naviy merosi va

! Schmidt A. D. Alexandria. —Taschkent, 1923.

2 Wamberi H. Westasien-Unterricht. -Leipzig, 1897; Wamberi H. Zwei moderne zentralasiatische Dichter, Munis
und Amiriy. ~Wien, 1892,

% Hartman Martin. Devoni Mashrab und Kénig Mashrab. —Berlin; Hartman Martin. Ein Schritt. -Berlin, 1903;
Hartman Martin. Ein weiser Derwisch und heiliger Atheist. -Berlin, 1902.

4 Ritter H. Abu Yazid al-Bistami. UDMI; Ritter H. Gunaid. 1A, 111, pp. 241-242.

® Vnynor C. Tacasey( Tepmunnapu iyratu. -Hcranbyn, 1995.

® Louis Massignon, Hallaj mystic and Martur (translated, edited and abridged by Herbert Mason), Princeton
University Press, Princeton, New York.

" Ditrel den Ren. Wissenschaftsreise nach GroBasien. -Parij, 1895.

8 Barkun B.A. ®eprauckuii muctuk Jlusana-u Mampa6. —T.: 1923; Becenosckuit H.. Bocrounue 3amMeTku. —
IetepoOypr, 1895; Jlukomuu H.C.. JuBana-u Mampa6. - T.: 1910; Jluxomun H.C. TypkecTaHCKHE BEIOMOCTH.
1905. -Ne 53.

% Xopomxun A.Il. C6opruK cTaTel Kacarommxcs 10 Typkectanckoro kpas. -Cank-ITetep6ypr, 1876.

0 TanTycos H.H. ITpotoxomnsl. TypkecTaHCKOro KpyIka Jroduteneii apxeonorun. -Typkecran, 1899-1900.

% Fapyp Fynom. Anabuii-tankummii maxomamap. XI tom. - T..Fadyp Fynom HOMmmarm Anabuér Ba cambar
nampuétn, 1989; AGnynnaes B. V36ex amabuéru tapuxu. II tom. - T.: Fapyp Fymom Homumarn AnaGuér Ba

6



dunyoqarashini o‘rganishda I.M.Mo‘minov, V.Y.Zohidov, M.M.Xayrullayev,
B.O.Turayev, H.Aliqulov, Y.Jumaboyev, A.J.Sharipov, M.Nuritdinov,
D.Hamroyeva, Q.Ro‘zmatzoda, G.Navro‘zova, M.Xoshimxonov, Q.To‘xsanov va
boshga faylasuflar salmogli ish gildilarl. Mustagillikning dastlabki vyillarida
allomaning 350 yillik yubileyi munosabati bilan ko‘plab ilmiy maqolalar chop
gilindi. Ularda Mashrab ijodiyotining muhim jihatlari ochib berildi.

Boborahim Mashrab merosini o‘rganish bo‘yicha falsafa fani tarixida bir
gancha ilmiy tadqiqotlar olib borilgan bo‘lishiga garamay, allomaning falsafiy
qarashlaridagi ma’naviy-tasavvufiy g‘oyalar hozirgi zamon nuqtayi nazaridan
maxsus o‘rganilmaganligi sababli, ushbu ishni ‘“Mashrab dunyoqarashida
tasavvufiy g‘oyalar tadqiqi” deb nomlanishiga asos bo‘ldi.

Ta’kidlash joizki, hozirgi davrda falsafa, estetika, axlogshunoslik fanlarida
olib borilgan tadgiqotlardan ma’lumki, Boborahim Mashrab tasavvufiy merosining
yoshlar axloqiy—estetik tafakkurini shakllantirishdagi o‘rni haqgida alohida va keng
gamrovli tadgigot ishi amalga oshirilmagan.

Tadqgiqotning dissertatsiya bajariladigan oliy ta’lim muassasasining
iImiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya tadgiqoti Abdulla
Qodiriy nomidagi Jizzax davlat pedagogika universitetining ilmiy-tadgiqot ishlari
rejasiga muvofiq 415-U ragamli “Globallashuv sharoitida yangi taragqiyot

canbar Hampuétn, 1980; AGmyradypos A. 1. V36ek anaGuétu tapuxu. II Tom. - T.: 1984; 2. Mampa6. Cy360mu
Vpraupa. - T.: 1971; 3. DOpk Ba »3rynuk kyiumnapu. - T.: Fadyp Fymom HOMunarn Agabuér Ba caHpaT HAIPUETH,
1979; 4. Bobopaxum Mampab.- T.: 1979; 5. Mampa6. - T.: 1963; XaitutmeroB A. 1. Xaéroaxm vamma. - T.: Fadyp
Fymom HOMUmarn Amabuér Ba campaT Hampuétd, 1974; 2. Mampabd mupukacu // llapk romay3m. Ne 3.-1980; 3.
[Mapx agabuéTuHuHT mxoauid Metoau Tapuxugad. - T.: Fadyp Fynom Homumarn Anabuér Ba caHbaT HamIPHETH,
1970; Cynron U., AxmenoB B. Acit Marupa0. - T.: 1936; A6aypayd ®urpar. Mampab // Taun. acapnap. - T.: 2-
xkwna. Mabaasust, 2000; 3okupuit M. Anabuii-tankuauii ouepk. - T.: 1966; KOcynos XK. Xakukuii MampaGHu
m3nab. - T.: Fadyp Fynom HOMummarum Anabuér Ba cawpar Hampuétd, 1990; A6xymmaeB M. «Mabman Hyp»ra
cy30o0mmm // lapk rommy3u. Ne 12, 1992; Xakkymnos M. 1. Anabuér Ba canbar. - T.: 1988; 2. TacaBBy( Ba HIEHPHUSAT.
- T.: Fadyp Fynom HOMUmaru Anabuér Ba canpar Hampuétu, 1992; Komunos H., Canomos F. Illonpu ananxax. -
T.. Fadyp Fymom mHomMumaru Anmabuér Ba campar Hampuét, 1990; PaxmonoB B. Byrok ucénkop. - T.: Fadyp
Fymnom HOMunarn Anabuér Ba canpat Hampuéru, 1980.

! MymunoB U. Tamr. acapnap. 1-tom. — T.: ®an, 1969; Xaiipymnaes M. Viironnm naspu Ba lllapk MyTadakkupy.-
T.: “®an”, 1971; Amuaxynos X. Ypra Ocué xXankiapu XyphUKpiIwIury Tapuxuaas. 1V-606. - T.: “Dan”, 1990;
Hypurauaos M. FOcyd KopaGoruii Ba Ypra Ocuéna XVI-XVII acpnapnarn wirumonii-pancaduii uxp. - T.:
“@an”, 1991; HlapunoB A. Muposoz3penne Mampaba / Ouepku HCTOpUUHN OOIIECTBEHHO GHIOCOPCKONH MHCIH B
V36ekucrane. - T.: “@an”, 1977; Xampoena [[. Bobopaxum Mammpab razammrapu nostukacu. Ounonorus daHiapu
HOM3O0/I¥ WIMHUH JapaXaCUHHU OJHII YIyH &3unrad gucceptanus. - T.: 2003; XommmxoHoB M. Mamipabu mysradap
¥3yMm. (MampaOHuHT mxTUMOui-pancaduii kapanurapu). Monorpadus. —T.: lapk, 2001. 7,5 6.1.; XOIIMMXOHOB
M. Mampabu mypradap y3ym. (Mampab Ba MoBapoyHHaXpAa MKTUMOHUH TaHA33yJHWHT COLMOJIOTHK TaXJIMIIH).
(XVI-XVIII acpnap). Mouorpadus. — T.: Anumep HaBouii Homunaru Y36ekucTon Mumimii Kyry6xonacu, 2007.
12 6.1.; XommmxoHoB M. bobopaxum Marpab xaéru Ba wxoauid ¢paonmsat. MoHorpadus. — T.: Anmmep HaBonit
HOMHZArH Y30eKHCTOH MMMl Kyryoxomacw, 2007. 7 6.r.; XommmxoHoB M. MampaGu MybTabap y3ym.
(bobopaxum Mamipa®d WXTUMOMKH-MabHABUH, NUHUI-TacaBBY(Uil, axJIOKWH MepoCH Ba YHUHT WIMHH-O0agunit
anabuétaaru tankunn). (XVII-XVIII acpaap). Mosorpadus.- T.: Anuirep HaBomii Homumarn ¥ 36eKuCTOH MHUJLITHIL
kyryoxonacu, 2008. 54 6.t1.; XommnmxoHoB M. Mampabu mybprabap y3ym. (MampaOHUHT mwKTUMOUit-¢hancaduit
nayHékapamn). Tymaupunran wkkuadn Hamp. Monorpadus. —T.: “IXTIYOR RISO PRINT”, 2014. 22,5 6.t;
XomumxoHoB M. BoGopaxum Mampab Ba YHHHT IKTHMOMIi-aXJOKWH Kapamutapn / Y30ekucToH ¢ancabacu
tapuxu. [l-xwig. Xammyamwmdiaukaa. Monorpadusa.- T.. “Mymro3 c¢y3”, 2017. 30 6.1. (Tamkuxkor A-1-149
pakammn “Y3GekucTon ¢ancadack Tapuxu (Y4 TOMIHK, y36ex THanmaa) acapuuuur 1l TOMHHH Taiiépiam Ba
HalpJaH YUKApHUIl~® MaB3yCHAArd TPaHT JIOWWXAacW JoWpacuaa TaiéprianraH), XommmxoHoB M. BboGopaxum
Mampab wxonuau Ypraaum. Metoauk kymwranma. T.: «Op3y» wHampuétn, 2002.; Kaxpamon TyxcaHoB.
.bobGopaxum Mampabd “Mabgam Hyp ~ acapuHUHT MaHOanmapu Ba MaB3ynap oiamu. —1.: Globe Edit, 2022. Ba
Oomikanap.



strategiyasi va falsafa fanlarining dolzarb muammolari” mavzusidagi ilmiy
yo‘nalishi doirasida bajarilgan.

Tadgiqotning magqgsadi  Boborahim  Mashrabning  diniy-tasavvufiy
merosining umuminsoniy va insonparvarlik mohiyatini yoritish hamda uning jahon
falsafiy tafakkuri rivojidagi o‘rnini ochib berishdan iboratdir.

Tadgiqotning vazifalari:

Boborahim Mashrab yashagan tarixiy davrdagi iqtisodiy hayot va siyosiy
vaziyatning o‘rni, tasavvuf ta’limoti falsafiy bilishning nazariy-metodologik asosi
ekanligini, shuningdek, ulug® alloma merosining ilmiy-falsafiy ahamiyatini
yoritish;

Boborahim Mashrabning “Mabdayi nur” asari tadqiqi, mutafakkir shoir
she’riyati, uning 1jodiga mutasavvif allomalar ta’sir doirasi, tasavvuf ta’limotining
mohiyati, so‘fiy shoir g‘azallarida nafs tarbiyasi tadqiqini diniy manbalar asosida
ochib berish;

Boborahim Mashrab merosida dinning axlogiy—estetik asoslarini o‘rganish
orqali adabiyot, san’at ilohiyotga bo‘lgan g‘oyaviy qarashlarini tadqiq qilish;

Mashrab ijodidagi vatanni sevish, insonparvarlik, ijtimoiy adolat, yaxshilik,
umuminsoniy qadriyatlar uyg‘unligi mazmun—mohiyatini o‘rganish;

mutafakkir shoir dunyoqarashida barkamol inson haqidagi g‘oyalar talqini,
Mashrab tasavvufiy garashlarining muhim xususiyatlarini zamonaviy yondashuv
asosida dalillash va samarali foydalanish bo‘yicha taklif-tavsiyalar ishlab
chigishdan iborat.

Tadgiqotning obyekti sifatida Boborahim Mashrab dunyoqgarashida
tasavvufiy g‘oyalar aks etgan falsafiy meros hamda mutafakkir qarashlari
to‘g‘risidagi ilmiy manbalar tanlangan.

Tadgiqotning predmeti Boborahim Mashrab tasavvufiy dunyogarashidagi
barkamol inson haqidagi g‘oyalar mohiyatini ilmiy asoslashdan iborat.

Tadgiqotning usullari. Tadgiqotda ilmiy bilishning obyektivlik, tizimlilik,
vorisiylik, giyosiy tahlil, analiz va sintez, umumlashtirish, tarixiylik va mantiqiylik
kabi usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Boborahim Mashrab merosining davr ijtimoiy-ma’naviy muhitiga ta’siri
natijasida mutafakkirning yassaviya, nagshbandiya, kubroviya tarigatlari
targ‘ibotchisi sifatida salaflar g‘oyalarini ijtimoiy adolat tamoyili darajasida tatbiq
etgani isbotlangan;

Mashrab zamondoshlari bo‘lgan mutafakkirlar So‘fi Olloyor, Xojamnazar
Huvaydo va Saido Nasafiy kabi ulug‘ allomalarning ta’limiy-axlogiy, diniy-
tasavvufiy, vatan, millat to‘g‘risidagi ilg‘or fikrlarini yangi darajada talqin qilgani
va bu yoshlar ma’naviy kamolotida birlamchi omilga ega ekanligi dalillangan;

Mashrab Maxdumi A’zam, Ofoqgxoja, Yassaviy, Navoiy, Hofiz Sheroziy,
Lutfiy, Nasimiy kabi salaflari tasavvufiy-irfoniy, gumanistik mumtoz-falsafiy
qarashlari an’analarini davom ettirib, turkiy mutafakkirlar ichida insonni axloqiy
komillikka undovchi o‘ziga xos tasavvufiy uslubda meros yaratganligi isbotlangan;



Boborahim Mashrab dunyoqarashida markaziy o‘rin egallagan tasavvufiy
g‘oyalar bilan bog‘liq nafs tarbiyasi, barkamol inson, elparvarlik, millatparvarlik,
vatanparvarlik hagidagi gumanistik garashlari bugungi jamiyat taragqgiyotida
muhim ijtimoiy xususiyatga ega ekanligi falsafiy asoslangan.

Tadqgigotning amaliy natijasi quyidagilardan iborat:

Mashrabning hayoti va ijodini yoritishda u yashagan Movarounnahr ijtimoiy-
igtisodiy va siyosiy ahvoli, madaniyat va ilm-fan rivoji mutafakkir ijodiyotini
anglashda uning hayoti va ijodiy merosining o‘ziga xos xususiyatlari va ularning
Ijtimoiy-axloqiy fikr rivojida tutgan o‘rnini o‘rganishga qaratilgan metodik
qo‘llanma ishlab chiqilgan;

Mutafakkir tasavvufiy g‘oyalar tadqiqidan, uning merosidagi hozirgi kun
uchun dolzarb bo‘lib turgan turli g‘oyaviy-mafkuraviy tahdidlar, “ommaviy
madaniyat” niqobidagi xurujlar ta’sirida jamiyatdagi ildiz otayotgan ma’naviy-
axloqgiy tanazzulni bartaraf qilish va barkamol yoshlar tafakkurida, ma’nan yetuk
va sog‘lom fikrli ma’naviy-axlogiy shaxsni shakllantirish konsepsiyasini ishlab
chigishda foydalanish tavsiya etilgan.

Tadgigot natijalarining ishonchliligi. Dissertatsiya mavzusi bo‘yicha
yozilgan magqolalarning O°‘zbekiston Respublikasi OAK tavsiya etgan ilmiy
nashrlarda e’lon gilinganligi, natijalarning respublika va xalgaro miqyosdagi ilmiy
konferensiyalarda muhokama qilinganligi, xulosalarning amaliyotga joriy
etilganligi, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi
bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ulug® o‘zbek shoiri va mutafakkiri, faylasuf va mutasavvif, XVII-
XVIII asrlar tasavvufiy g‘oyalar rivojiga ulkan hissa qo‘shgan Boborahim Mashrab
haqidagi ma’lumotlarni iste’molga Kkiritish, uning tasavvufiy-irfoniy merosini
jamiyat, omma orasida, xususan, yosh avlod tafakkuriga yetkazish, uning ma’rifiy,
ta’limiy, didaktik, axloqiy g‘oyalarini ta’lim-tarbiya, ijtimoiy-gumanitar ilm-fan
sohasiga tatbiq etish bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati esa ishdagi nazariy umumlashma va
tahlillardan “Falsafa tarixi”, “Etika”, “Estetika” “Pedagogika”, “Dinshunoslik”
“Dinlar falsafasi”, ‘“Madaniyatshunoslik” va “Adabiyot tarixi” kabi fanlardan
darslik, o‘quv qo‘llanma, uslubiy ko‘rsatma va o‘quv majmualarini yaratishda,
tasavvuf va irfoniy lug‘atlarni boyitishda foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy gilinishi. Mashrab dunyogarashida tasavvufiy
g‘oyalar tadqiqi, undagi ilmiy takliflar bo‘yicha olingan ilmiy natijalar asosida:

Mashrabning ijtimoiy-tasavvufiy merosi, uning yassaviya, nagshbandiya,
kubroviya tariqatlari targ‘ibotchisi, salaflar g‘oyalarini ijtimoiy himoya tizimida
adolat tamoyilini tatbiq etishga oid taklif va tavsiyalardan Jizzax viloyati “Istigbol”
mintagaviy tadgigot markazi tomonidan 2018-2019-yillarda bajarilgan “Aholi
huquqiy madaniyatini  yuksaltirishda jamoatchilik  ta’sirini  oshirishning
innovatsion yo‘llarini joriy etish” mavzusidagi 68-11/78 ragamli amaliy grant
loyihasida belgilangan vazifalar ijrosini ta’minlashda foydalanilgan (O‘zbekiston
Respublikasi Jizzax viloyat “Istigbol” mintaqaviy tadqiqot markazining 2022-yil



12-oktabrdagi 16-son ma’lumotnomasi). Natijada, mazkur grant loyihasida
belgilangan chora-tadbirlar, ta’lim tizimida talabalarning ma’naviy madaniyati va
1jtimoiy mas’uliyatini oshirish borasidagi vazifalar ijrosini ta’minlashga xizmat
gilgan;

Mashrab zamondoshlari bo‘lgan mutafakkirlar So‘fi Olloyor, Xojamnazar
Huvaydo va Saido Nasafiy kabi ulug‘ allomalarning ta’limiy-axlogiy, diniy-
tasavvufiy, vatan, millat to‘g‘risidagi ilg‘or fikrlarini yangi darajada talqin qilgani
va bu yoshlar ma’naviy kamolotida birlamchi omilga ega ekanligiga oid taklif va
tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining 2022-yilda
ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish bo‘yicha
chora-tadbirlar dasturining IV yo‘nalishida belgilangan “Yoshlarda yuksak
ma’naviy fazilatlar, kattalarga hurmat, yoshlarga g‘amxo‘rlik, ezgulik va
insoniylik, mehribonlik va bag‘rikenglik, Vatan va xalqiga sadogat tuyg‘ularini
shakllantirish magsadida “Ajdodlarga munosib voris bo‘laylik” nomli 18-bandi
yrosini ta’minlashda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi
huzuridagi ljtimoiy-ma’naviy tadqiqotlar institutining 2023-yil 28-fevraldagi 60-
son ma’lumotnomasi). Natijada, dissertatsiyada ilgari surilgan takliflar, tavsiyalar
yoshlarda yuksak ma’naviy fazilatlar, kattalarga hurmat, yoshlarga g‘amxo‘rlik,
ezgulik va insoniylik, mehribonlik va bag‘rikenglik, vatan va xalgiga sadoqat
tuyg‘ularini shakllantirishga xizmat qilgan;

Mashrab Maxdumi A’zam, Ofoqgxoja, Yassaviy, Navoiy, Hofiz Sheroziy,
Lutfiy, Nasimiy kabi salaflari tasavvufiy-irfoniy, gumanistik mumtoz-falsafiy
qarashlari an’analarini davom ettirib, turkiy mutafakkirlar ichida insonni axlogiy
komillikka undovchi o‘ziga xos tasavvufiy uslubda meros yaratganligiga oid taklif
va tavsiyalardan O‘zbekiston “Milliy tiklanish” demokratik partiyasining 2020-
2024 yillarga mo‘ljallangan Saylovoldi dasturidagi VI.“Ma’naviy-ma’rifiy
sohadagi ustuvor yo‘nalishlari”ning “Millly madaniyat va ma’naviyatni
rivojlantirish, milliy urf-odat, an’ana va qadriyatlarni saqlash va boyitish sohasida”
nomli 6.1 bandi va “Milliy, tarixiy-ilmiy madaniyat va manbalarni o‘rganish va
targ‘ib etish” nomli 6.3 bandlari ijrosini ta’minlashda foydalanilgan (O‘zbekiston
“Milliy tiklanish” demokratik partiyasi Markaziy Kengashining 2022-yil 14-
dekabrdagi 02/02-259-son ma’lumotnomasi). Natijada, partiya tizimidagi
xodimlarining siyosiy-huquqgiy, ma’naviy-ma’rifiy yo‘nalishdagi bilim va
ko‘nikmalarini oshirish, o‘quv-uslubiy hamda mafkuraviy targ‘ibot ishlarini
samarasini oshirishga xizmat gilgan;

Boborahim Mashrab dunyoqarashida markaziy o‘rin egallagan tasavvufiy
g‘oyalar bilan bog‘liq nafs tarbiyasi, barkamol inson, elparvarlik, millatparvarlik,
vatanparvarlik hagidagi gumanistik garashlari bugungi jamiyat taraqqgiyotida
muhim ijtimoiy xususiyatga ega ekanligiga oid ilmiy asoslangan xulosalar va
taklif-tavsiyalardan Jizzax viloyat teleradiokompaniyasining 2023-yilda efirga
uzatilgan “Assalom Jizzax” va “Tarix tilga kirganda” ko‘rsatuvlarining dastur
ssenariysini tayyorlashda foydalanilgan (Jizzax viloyat teleradiokompaniyasining
2023-yil  10-noyabrdagi 14-11/823-son ma’lumotnomasi). Natijada, olib
borilayotgan targ‘ibot-tashviqot ishlarida, mamlakatimiz yoshlari ongida ijtimoiy-
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siyosiy islohotlarning mohiyatini tushuntirishda ilmiy-nazariy manba sifatida
xizmat gilgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 7 ta
respublika, 5 ta xalgaro ilmiy-amaliy konferensiyalarda va 2 ta xalgaro jurnallarda
aprobasiyadan o‘tgan.

Tadgiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo‘yicha 10 ta
ilmiy ish chop etilgan, O‘zbekiston Respublikasi Oliy attestatsiya komissiyasining
dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy nashrlarda
6 ta magola (jumladan, 4 ta respublika va 2 ta xorijiy jurnallarda) nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, sakkiz
paragraf, xulosa va foydalanilgan adabiyotlar ro‘yxatini o‘z ichiga olgan.
Dissertatsiyaning umumiy hajmi 132 betni tashkil giladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish gismida mavzuning dolzarbligi va zarurati,
tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi, muammoning o‘rganilganlik darajasi, tadqiqotning
dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-tadgiqot ishlari rejalari
bilan bog‘ligligi, tadqiqotning magsadi va vazifalari, obyekti, predmeti va usullari,
ilmiy yangiligi, amaliy natijalari, ishonchliligi, tadgigot natijalarining ilmiy va
amaliy ahamiyati, amaliyotga joriy qilinishi, aprobatsiyasi, natijalarning e’lon
gilinganligi, dissertatsiyaning tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “XVII-XVIII asrlar Movarounnahr igtisodiy hayoti,
siyosiy vaziyati davrida tasavvuf ta’limotining o‘rni” deb nomlangan birinchi
bobi uch paragrafdan iborat. Uning birinchi paragrafi “Tasavvuf ta’limoti falsafiy
bilishning nazariy-metodologik asosi” deb nomlanadi. Boborahim Mashrab XVII-
XVIIl asrlar Markaziy Osiyo tasavvufining ulkan namoyandasi, yassaviya,
kubroviya, nagshbandiya tariqatlari g‘oyalarining targ‘ibotchisi, mutasavvif shoir
va so‘fiy alloma sifatida tasavvuf tarixi va turkiy-forsiy adabiy-ma’naviy hayotida
o‘ziga xos o‘ringa ega mutafakkirdir. Mashrabning tasavvufiy dunyoqarashida iz
goldirgan va uni hayratga solgan ilk zohid-so‘fiylar Muhammad (s.a.v.), Robia
Adaviya, Muhammad G*‘azzoliy, Mansur Halloj, keyinchalik X-XV asrdan to o°zi
yashab o‘tgan davrgacha bo‘lgan tasavvufning ulkan namoyandalari Ahmad
Yassaviy, Sulaymon Bogqirg‘oniy, Najmiddin Kubro, Abdulxoliq G°‘ijduvoniy,
Boyazid Tayfur al-Bistomiy, Jaloliddin Rumiy, Junayd Bag‘dodiy, shayx Shibliy,
Ibrohim Adham, Ibn Arabiy, Bahouddin Nagshband, Maxdumi A’zam Kosoniy,
Xoja Ubaydulla Ahror, Hidoyatullo Ofogxoja, Mullo Bozor Oxund, So*fyi Olloyor
tasavvufiy g‘oyalari muhim rol o‘ynaganligining fakti ham tasavvufiy dunyogarash
va tafakkur rivoji haqida muayyan tasavvurga ega bo‘lishni talab etadi.

Sobiq sovet tuzumi hukmronlik gilgan kommunistik mafkura davrida falsafa
va jamiyatshunoslik Qur’oni karim, tasavvuf haqida gapirish emas, ularni bid’at,
afyun deb e’lon qilgan, gayri ilm urchigan davr islom tasavvufi mohiyatini ilmiy
asosda o‘rganishga yo‘l bermagan.
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Biroq o‘sha davrda taniqli sovet sharqshunoslari, akademiklar Ye.E.Bertels?,
|.P.Petrushevskiy?, M.T.Stepanyans® islom tasavvufi mohiyatini marksizm
metodologiyasi asosida tadqiq etishga bag‘ishlangan asarlar yaratgan.

Faylasuf Qodirqul Ruzmatzodaning fikricha, O°‘zbekistonda Yevropaga
nisbatan juda kam tasavvuf adabiyoti tarixi bo‘yicha sanoqli himoyalar bo‘lgan, bu
boradagi ishlar talab darajasidan pastligini ko‘rsatmoqda.

Shunday bo‘lsa-da, faylasuf olimlardan R.Shodiyev?, G.Navro‘zova®,
N.Safarova®, M.Mamatov’, adabiyotshunos olimlardan  A.Abdugodirov?,
I.Hagqulov®lar dissertatsiya himoya gilganlar.

Musulmon so‘fiylari uni 1) arabcha “safo” so‘zi bilan bog‘laydilar (uning
asosly ma’nosi “poklik”; 2) ahli suff (“sufa kishilari”), bular Muhammad
payg‘ambarning mulksiz safdoshlari bo‘lib, masjid yonidagi sufada yashaganlar;

3) “ahl as-saffa”-masjidda yoki Xudo oldida birinchi safda turuvchilardir®.

“Tasavvuf nafsning barcha istaklarini va zavqlarini tark etmoqdir”!!.

So‘fizm falsafa ta’limoti sifatida dastlab eramizning VIII asrida paydo bo‘ldi.
Movarounnahrga esa u Eron orqali o‘tib, bu yerda XI-XII asrlarda katta ta’sirga
ega bo‘ldi.

Buyuk o‘zbek shoiri Boborahim Mashrab naqgshbandiya tarigati yo‘lidan
borib, Ofogxoja qo‘lida ta’lim olib, Haqga yetishdi va tasavvufning yirik vakili
sifatida o‘z g‘azallari va “Mabdayi nur” asarida bu Haq yo‘lini poklik, halollik va
Allohga yetishishning yagona vositasidir, deb tavsiflaydi. Umrining oxirigacha
naqshbandiya tasavvufi yo‘lidan bordi.

Tasavvufning yirik namoyandalaridan biri Bahouddin Nagshband tarigatini
davom ettirgan va rivojlantirgan, xalg orasida juda katta obro‘ qozongan shayx,
avliyo Qashqgarda yashagan Ofogxoja Mashrabning piri edi*2,

Tasavvuf va tasavvuf falsafasi Turkiston, Xuroson va Eron, umuman, O‘rta
va Yagin Sharq xalglari diniy-falsafiy tafakkurining eng muhim va o‘ziga xos
gismini tashkil etadi.

! Beprenbc E.D. Cypusm u cyduiickas nureparypa. —-Mocksa: Hayka, 1965. — 524 c.

2 MMerpywenckuii ML.IT. Mcnam B upane VII-XV Bekax. Kypc nekumii. 3. Jlenunrpajickoro yuusepcurera, 1966. -
200 c.

3 Crenansnn M.T. ®unocodckue acnektsl cydusma. M., [aBHas pefakiuus BOCTOUHOI IMTEPATYphl U31aTe/bCTBA
«Haykay, 1987. - 192 c.

4 llloaues P. Cy¢usm B myxoBHO# xu3HK Haponos Cpenneii Asuu (IX-XIII BB.). aBTOpedepar aucc. JOKT. Guioc.
Hayk. —Camapkang, 1993. — C. 120.

° Haspysosa I'.H. Hakmbanaus TacaBBy(uii TabIMMOTH Ba GapKamol WHCOH TapOuscu. Manc. paH. JOK. auC.
aBroped. — Tomkenr, 2002. — 32 6.

® Caaposa H. ®ynameHTanu3M, 5KCTPEMHU3M Ba TEPPOPHM3MIa KapIli FOSBUI Kypamia TacasBy() TabIUMOTH Ba
nuphoHuit KapanurapHuHr axamusiTi. Panc. dan. nok. nuce. aBroped. — Tomkent, 2004. — 36 6.

" Mamaros M. TacaBBy( TabiuMOTHHUHT Tapuxuii-Qancaduit moxustu. danc. dan. gok. (DSc) mucc. aBroped. —
Tomkent, 2018. — 36 6.

8 A6myxomupoB A. TacaBByd Ba Asmmep HaBowmit mxomuéru (Baxmar an-Byxyn npoGrnemacu Oyiinya).
®dwtoin.¢.nokT. aucc. — Tomkent, 1993. — 56 6.

9 XakkynoB M.U. V36ex TacaBBy( MEhPUATHHIHT MAKLIAHALIA Ba TAPAKKASTH (FOSBHILINK, M3IONLIHK, 0Opasiap
oamu). @unon. pan. gok. guc. — TomkenT: 1999. — 282 6.

10 Anexcanap Kuum. Mycynmon tacasBydu. Tapxumon Konupkyn Pysmarsona. —T.: ®@an 3uécu, 2022. -B.18.

1 A6y A6mypaxmon Cymnamuii. TabakoTyc-cyduits. Mucp, “Koxupa”, 1389. —b.166.

12 Y1mra man6a. —5.267-268.

12



Xulosa gilib aytganda, tasavvuf mohiyatini falsafiy tushunish, din va tasavvuf
ma’naviy hayotning ajralmas tarkibiy qismi ekanligini e’tirof etishdir; Garb
mamlakatlarining shargshunoslari so‘nggi ikki yuz yil mobaynida tasavvufiy bilish
Xudo, Olam va Inson mohiyatini bilishning ratsional bilishdan farglanadigan
alohida usuli ekanligini allagachon isbotladilar.

Birinchi bobning ikkinchi paragrafi “XVII-XVIII asrlarda Movarounnahr
madaniy-ma’naviy hayoti va siyosiy vaziyat” deb nomlangan bo‘lib, unda
Boborahim Mashrab mana shunday siyosiy tushkunlik va chuqgur ingiroz, jamiyat
og‘ir ahvolni boshidan o‘tkazayotgan davrda yashab, ijod qilganligi o‘rganilgan.

Mutafakkir shoir Boborahim Mashrab vyashab, ijod etgan davrda
Movarounnahrda dastlab ikkita — Buxoro va Xorazm xonliklari, XVIII asrning
boshlarida esa (Ho‘gand) Qo‘qon xonligi tashkil topgan edil.

Ashtarxoniylar yoki joniylar hukmronligi o‘zbek davlatchiligi tarixidagi eng
ziddiyatli davr hisoblanadi. Oliy hokimiyatni 150 yildan ortiqroq (1601 — 1756)
davr mobaynida o‘z qo‘llarida saqlab kelgan ashtarxoniylar davrida markaziy
davlat juda zaiflashdi, o‘zaro urushlar nihoyatda avj oldi.

XVII-XVIII asrlarda Turkistonda hukmronlik uchun o‘zaro kurashlar,
parokandalik avj oldi. Mustagil xonlikka ajrab chiggan Xiva xonligi bilan Buxoro
amirligi o‘rtasida hamda ularning o‘zidagi ichki ziddiyatlar nihoyatda kuchayib,
ular uzoq vaqt davomida notinchlikni boshlaridan kechirdilar.

Farg‘ona vodiysidagi urug‘lar ichida ming urug‘t XVIII asr boshlariga kelib
hukmron mavgeni egalladi. Urug® boshlig‘i Shohruhbiy ibn Ashurbiy 1709-yilda
Chodakda (hozirgi Pop tumaniga qarashli joyda) Farg‘ona deb atalgan kichik
mulkka asos soldi va keyin kattagina yer maydoniga ega bo‘lgan bir butun davlat
tashkil etdi.

Xiva bilan uzoq davom etgan urushlar Movarounnahrning umumiy iqtisodiy
ahvoliga juda yomon ta’sir qildi va ashtarxoniylar davlatidagi ichki ziddiyatlarni
kuchaytirib yubordi.

Ashtarxoniylar davrida zodagonlarning og‘ir jabr-zulmlari, o‘zaro urushlar,
ocharchilik va gashshoqglik xalg ommasi norozilik harakatlarining kuchayishiga
olib keldi. Movarounnahrning turli viloyatlarida xalq harakatlari va qo‘zg‘olonlari
bo‘lib turdi. Abdulazizxon davrida Samarqgand atrofidagi Dahbed qishlog‘ida
qo‘zg‘olon bo‘lib, xon qo‘shinlar bilan kelib, qo‘zg‘olonni o°‘zi bostirdi va
qishlogga o‘t qo‘ydi.

Movarounnahr xalqglari bu davrda boy adabiyot yaratgani, ilg‘or va iste’dodli
allomalarni yetishtirganligini ko‘rsatdi. So‘fi Olloyor, Mirzo Bedil, Xojamnazar
Huvaydo, Yusuf Qorabog‘iy, Sayido Nasafiy, Muhammad Sharif Buxoriy, Turdi
Farog‘ly, Boborahim Mashrab va boshqa zabardast so‘z san’atkorlari yetishib
chiqdi.

Birinchi bobning uchinchi paragrafi “Boborahim Mashrab tarjimayi holi va
jjodiy faoliyati” deb nomlangan. Unda Boborahim mulla Vali (Valibobo) o‘g‘li

! Xommmxonos M. Mampabu mybsTabap y3ym. BobGopaxum Mampab mKTHUMOM-MabHABHH, AUHUI-TacaBBY (UL,
axJIOKUH MEpOCH Ba YHUHT MIMHA-Oaaunii agaduérnaru Tankuau (XVII-XVIII acpmap). Yuuruu sxuna. —T.: Anwmep
HaBownit Homuaru Y30exkucton Muumiii kKyryoxonacu Hampuéra, 2008. —b.9.
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Mashrab o‘z 1ijodi bilan o‘zbek adabiyotida xalqchillik, ijtimoiylik va
dunyoviylikning chuqurlashuvida, jaholat va bid’atga qarshi kurash g‘oyalarining
kuchayishida, she’riyat shakllarining takomillashuvi hamda badiiyatning kamolga
erishuvida katta o‘rin tutgan so‘z ustalaridan biri ekanligi yoritilgan.

Mashrabning qo‘nimsiz, qalandarona hayoti va sarguzashtlari, imoni pokligi,
sidgidildan Alloh vasliga erishishga intilishi, mutafakkir siymo sifatida shakllana
borganligi oddiy xalq dilini rom gilgan®.

Boborahim Mashrab ijodi bilan G*arbiy Yevropa olimlari ham gizigganlar.

Qator manbalarda, chunonchi, Hakimxon To‘ranning “Muntaxab ut-tavorix”,
Majzubning “Tazkirat ul-avliyo”, Mirza Olim Toshkandiyning “Ansab us-salotin”
asarlarida Mashrabning namanganlik ekanligi aniq aytilgan.

Mashrabshunos A.Abdug‘afurov Mashrab “Tanlangan asarlar”iga yozgan
so‘zboshida (1963, 1971), “Mashrab biografiyasining ba’zi bir nuqgtalari” (1978)
ishida, “Boborahim Mashrab” tadqiqotida, “Erk va ezgulik kuychilari” (1979),
“Mashrab gachon tug‘ilgan” magqolasida (“Adabiy meros”, 1980) shoirning
tug‘ilgan yili, joyini manbalar asosida ilmiy jihatdan aniqlab, dalillab berdi.
Mashrab tug‘ilgan shahar Maleho tazkirasida noto‘g‘ri ko‘rsatilganligini isbotladi.

Mashrabning o‘zi ta’kidlagan:

Na malakman, na farishta, men ham odam naslidin,

Men tavalludi o‘shal farzandi Namangoniman,

satrlarining o°‘ziyoq uning qaysi shaharda tug‘ilganligini aniq ko‘rsatib
turibdi. “Namangonda... Mashrabi avliyoni hovli va tug‘ilgan yeri mahalla
maxsusdir”,- deydi adib va olim Ishogxon Ibrat “Tarixi Farg‘ona” asarida®.

U Shargiy Turkistonning ham hukmdori, ham diniy rahnamosi Hidoyatulloh
Ofogxoja dargohida ancha yil murid bo‘lib yuradi, uch yil o‘tin teradi, yana uch yil
meshkobda suv tashiydi. Bir po‘stinni yetti yil yechmaganligini she’rida eslatib
o‘tadi. Boshiga tushgan hamma qiyinchilik-u riyozatlarga Hagga yetishish uchun
chidaydi. Pirovardida taqgdiri ilohiyning sinoviga duch kelib, Ofogxojaning
buyrug‘i bilan qattiq tan jazosiga mahkum etiladi, pir dargohidan badarg‘a qilinadi.
Mashrabning jahongashta, galandarona hayoti, sarguzashtlari boshlanadi. Uning
ko‘p shahar-qgishloglarni darbadar kezib, darvesh-galandar shoir sifatida so‘fiyona
g‘oyalarni targ‘ib etganligi ma’lum?,

Shoirning Samarqand, Xo‘jand, Toshkent, Turkiston, Buxoro, Andijon,
Badaxshon, Yaqin Sharqning qator o‘lkalariga borganligi haqida so‘zlanadi.
Mashrabning adabiy merosida hayot yo‘lining gator nuqtalari jumlasida yuqorida
sanalgan shahar-o‘lkalarning ko‘plari zikr etiladi. Mashrabning biror shahar-
qishlogqa kelishi izsiz o‘tmas, ma’lum shov-shuvlarga sabab bo‘lgan; oddiy xalq
samimiyat va xursandchilik bilan, hokim, amaldorlar, riyokor ruhoniylar esa
hadiksirab, dushman ko‘zi bilan sovuq garshi olgan. Mashrab qo‘nimsiz
hayotining so‘nggi nuqtasi Balxda ham xuddi shunday bo‘ldi: hokim tabaqa,

1 Opsubexos P. ¥36¢ek anabuérn tapuxn. —7T.: V36ekncron EsyBuniap yommac AnaGuér skaMFapMacy HaIIpHETH,
2006. -b.46.

2 Xanunbexos A. Hamanran aga6uii rymmanu. - Hamanran, 2007. —5.58.

3 Opsubekos P. Y36ex agabuérn Tapuxu. —T.: ¥Y36ekucton E3yBunmap yommacu AgabuéT xaMFapMacy HAIPHETH,
2006. —b.47-48.
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riyokor ruhoniylar, mutaassib mullolar unga o‘zlarining ashaddiy dushmani deb
qaradilar va jisman yo‘qotish niyatida bo‘ldilar. Natijada “Tazkirayi Fahmiy”’da
qayd etilganidek, “dar soli 1123-hijriy dar Qunduz bafatvoi va hukmi Mahmudbiy
Qatog‘on shahid karda shuda”, ya’ni “1123 hijriy (1711 milodiy) yilida Qunduzda
(Balx viloyatida) ulamolarning fatvosi va Mahmudbiy Qatog‘on (Balx, Qunduz
hokimi)ning hukmi bilan shahid bo‘ldi”. Otashin shoir, dovyurak shaxs, jasur galb
sohibi Boborahim Mashrab osib o‘ldirildi. U xuddi Mansur Xalloj va Imodiddin
Nasimiy kabi hurfikr g‘oyalari yo‘lida, o‘sha zamonadagi hukmron tabaqalar va
johil ulamolar rasmiy siyosatiga nomuvofiq dunyoqarashi yo‘lida qurbon bo‘ldil.

Mashrab falsafiy she’riyatda, hech istisnosiz Navoiydan keyin yuksak
she’riyati bilan o°ziga xos uslub yarata olgan jo‘shqin ijodkordir.

Hayotiy ishg-muhabbat mavzusi Mashrab ijodida Sharq she’riyatining g‘azal,
mustazod, murabba va muxammas, shuningdek, musaddas va musabba turlarida
ishlandi. Bu guruh asarlari asosida tashvish va lazzatlarga to‘la insoniy sevgi
yotganligini ko‘ramiz.

“Mabdayi nur” 176 ta diniy, afsonaviy, axloqiy hikoyatlardan, 30 ta ta’limiy
parcha, 35 ta g‘azal, 2 ta o‘zbekcha, 1 ta arabcha mustazoddan iborat?.

Mashrab ijodida uning “Mabdayi nur” va “Kimyo” nomli she’riy asarlari
alohida o‘rin tutadi.

Shoh Mahmud Churosning “Tarix” risolasida keltirilishicha, Mashrab hayoti
murakkab kechgan va u bergan ma’lumotga ko‘ra, shoir Qunduzda dorga osilgan,
she’riyatidan ma’lum bo‘ladiki, u mansurvor dorni orzu etgan va shu yo‘lda
shahidi a’lo maqomiga yetgan.

Dissertatsiyaning ikkinchi bobi “Mashrabning tasavvuf ta’limotiga
munosabati” deb nomlangan va uch paragrafdan iborat. Birinchi paragraf
“Mutafakkir ijodiga mutasavvif allomalar ta’siri” deb nomlangan. Tasavvuf va
tasavvuf falsafasi Turkiston, Xuroson va Eron, umuman, O‘rta va Yaqin Sharq
xalglari diniy-falsafiy tafakkurining eng muhim va o‘ziga xos qismini tashkil
gilgan.

Tasavvuf  bilan  islom, musulmon jamoasi, shariat o‘rtasidagi
munosabatlarning ziglashuviga, Mansur Xalloj, Ayn-ul-Quzzot, Imodiddin
Nasimiy, Badriddin Simaviy, Boboraxim Mashrab va boshgalarning gatl etilishiga,
Boyazid Bistomiy, Ibn al-Arabiy, Jaloliddin Rumiy, Mirzo Abdulgodir Bedil,
Muhammad Igbol kabi tasavvuf mutafakkirlarni kufr, bid’at va “Xudosiz”likda
“ayblanishlariga” olib keldi®.

Mashrab piri komili Hidoyatulloh Ofoqxoja dargohida yetti yil so‘fiylik
tarigatidan ogoh bo‘lib, jami islomiy va dunyoviy ilmlarni egallab bo‘lgach,
pirning marhamati bilan avliyolik darajasiga yetishdi va galandarlik rutbasini gabul

! Hampra TaiiépioBun Ba Machyn Myxappup-Y3P @A axagemuru Xaiipymiaes M.M. MabnaBusT ongy3mapi. —T.:
“Aonymia Kogupuii Homunarn Xank mepocu Hampuét”, 1999, —B. 286-287.

2 Bobopaxum Mampab. «Mabmau myp». —T.: «Dan», 1994. -B. 7.

3 10cynog 2. “®ancada”. T.: 1999 -B.76.
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gilib, dunyoga chiqib ketdi. Mashrab piri Ofogxojani g‘azallarida madh etdi. Har
joyda uni eslab, qalbi o‘rtanib, e’zozlab g‘azallar bitdil.

Mutafakkir “Jahonni tark qildi Mashrabo Ibrohim Adhamdek™ misrasini
keltiradi. Bu bilan u qalandarlik yo‘liga kirganligiga ishora qilgan. Shoir asarlarida
ko‘proq jafo chekkan, Alloh yo‘lida cheksiz azob-u uqubatlarga duchor bo‘lgan
tasavvuf ahli vakillarining obrazlari, nomlari keltirilgan. Talmih yo‘li bilan
o‘zining e’tiqodiga bog‘liq g‘oyalarini ifodalashga, tashviq etishga harakat qilgan.
Uning g‘azallari orasida she’r matlasidan magqtasigacha talmeh, giyoslash, tanosub
sintezidan iborat namunalar ham uchraydi.

Menga irshod bersang, Odamu Havvoni hozir qil,

G‘aribu xastaman, Nuhi nabiyullohni hozir qil,

matla’li g‘azalida Namrud, Xalilullo, Ayyub, Zikriyo, Ahmad, Habibullo,
Hasan bilan Husayn, Zuhro va boshqa tarixiy-afsonaviy obrazlarga ishora bor?.

Ibrohim Adham, Mansur Xalloj, Abu Bakr Shibliy, Shams Tabriziy,
Jaloliddin Rumiy, Boyazid Bistomiy, Attor, Nasimiy, Kubro, Nagshband,
Ofogxoja, Xoja Ahror kabi bu ulug‘ zotlarni Mashrab o‘zining g‘oyibona piri
komili deb gabul giladi. Ularni havas bilan takror va takror tilga oladi, algaydi
ularga o‘zini qiyos etadi. Bu muborak zotlar bilan bog‘liq bayt va g‘azallar ham
Mashrab dunyosining turli garashlarini namoyon etadi.

Ikkinchi paragraf “Shoir she’riyatida tasavvuf ta’limotining tahlili” deb
nomlangan. Mansur Xalloj—ilohiy ishg mayidan mast oshiq ramzi sifatida Sharq
mumtoz so‘z san’atida avj pardalarda talqin etilgan. Mansurni mehr-u muhabbat
bilan tilga olmagan, uni ishq yo‘lida o‘ziga pir deb bilmagan, boshqalarga ibrat
qilib ko‘rsatmagan shoirlar o‘tmish adabiyotimizda yo‘q hisobi. Xususan,
tasavvufda Mansur Xalloj va Boyazid Bistomiy yo‘lini tutgan, sukra-mastlik
yo‘nalishi tarafdori bo‘lgan Attor, Nasimiy, Mashrab kabi shoirlar uchun u
ma’naviy pir darajasida edi.

Necha asrlarki Sharq she’riyatida, mutafakkirlar asarlarida Inson galbini
Ka’baga o‘xshatib kelinadi. Mo‘minning galbi — Xudoning uyi. Uni vayron gilmoq
— Ka’bani vayron qilmoq, uni shodlantirmoq — Ka’bani obod qilmoq bilan
barobardir. Mana, Shoh Mashrab asarlarida davom ettirilgan, rivojlantirilgan,
yanada yuksaltirilgan o‘Imas g‘oya!®

Tiriklik chog‘ida va undan so‘ng bir qancha zamon Mashrab oddiy xaloyiq
orasida “devona Mashrab” degan nom bilan shuhrat qozongan. Unga Mashrabning
o‘zi asos bergan. U ongli suratda devonalik yo‘lini tanlagan. Bir qancha
g‘azallarida o‘zini devona deb ataydi. Devona ekanligini to‘xtovsiz ta’kidlab

boradi.

! Xommmxonos M. Mampa6 Ba XVII-XVIII acpnapaa mwxkTuMonii-axnokuii ¢uxp pusoxu. —T.: “Mumtoz so0’z”,
2018. -b.122.

2 Opsubexos P. ¥36ek anabuérn tapuxu. —T.: Y36ekucron E3yBunmap yiommacu A1aGuéT sxaMFapMacy HAIIPUETH,
2006. -b.60.

3 Vira Man6a, Y xoii.

* Fadypos U. Xaé-xanockop. — T.: Illapk, 2006 . —B.65.

16



So‘zi niyati, ishi benihoya toza siymo edi Mashrab. U: “Suratim garchi bashar
keldi, malakdur siyratim” deganda, bu chiroyli so‘zlargina emas, bu uning shoir,
inson va mutafakkirning chin ma’nodagi borlig‘i edi.

Mashrab ishgining buyukligi, izlashlarining buyukligi va insoniyat azoblarini
0‘z ustiga olganligi va poklikning eng go‘zal maqomiga erishganligi, o‘zining
ma’naviy kamolotning oliy cho‘qqilariga olib chiga olgani bilan dunyoning —
vijdoni deb atalishga loyig. U mujassam vijdon edi. Uning buyukligi vijdon
buyukligidir.t

R.Orzibekov va [.G‘afurov kabi olimlar mutafakkir she’riyati shuhrat
gozonganligini, Mashrab o'z davrining vijdoni ekanligini, uning buyukligi vijdon
buyukligi ekanligini ta’kidlaganlar.

Mashrabning qismati achchiq, hayoti kemtiklarga to‘la bo‘lsa ham, u o‘z
so‘zidan, niyatidan, shijoatkorligidan gaytmas, uni hammaslaklari, do‘stlari,
ustidagi jandasidan boshqa og‘irligi bo‘lmagan qalandarlar “Mashrab” deb emas,
“Shoh Mashrab” deb atar va murojaat gilar, unga ishonar, u yurgan yo‘ldan borar,
Haq yo‘lida o‘limdan ham qaytmas edilar. Shuning uchun ham Mashrab tasavvuf
mavzusidagi bir g‘azalida:

Vahdat mayini pirt mug‘on ilgidin ichtim,

Mansur kabi boshimni dorg‘a tuta qoldim.

Tadgiqot davomida shoir she’riyatida tasavvuf ta’limotining tahlili xususida
fikr yuritilganda, Mashrab Farididdin Attor, Sa’diy Sheroziy, Hofiz Sheroziy,
Bahouddin Nagshband, Abdurahmon Jomiy, Maxdumi A’zam Kosoniy kabi fors-
tojik, turkiy adabiyotining buyuk namoyandalari, allomayi zamonlari ijodidan
bahra olganligi, ularning agidalarini davom ettirib, rivojlantirganligi aniglandi.

Uchinchi paragraf “Mashrab g‘azallarida nafs tarbiyasi tadqiqi” deb
nomlangan. Birovning rizgini yemagan, birovning molini havas gilmagan, o‘zi
kabi odamlarga hech gachon ozor bermagan va ziyon-zahmat yetkazmagan, hech
gachon, hech ganday boshpanasi, mol-dunyosi, hirs-u havasi bo‘lmagan, jamiki
olam dargohlarini o‘ziga uy deb bilgan, dunyoni darbadar kezib, haqigat nurini
qidirgan Mashrab o‘zini chindan ham olamning markazida turgan kabi tasavvur
etadi.

U xalqga jabr-sitam o‘tkazayotgan, uni aldayotgan, qo‘rqitayotgan, azob-
uqubatlarga mahkum etayotgan zolim hukmdorlarning xalgdan yashirin illatlari,
razilliklarini inkor etib bo‘lmaydigan dalillar bilan hajv tig‘i ostiga olar edi. U
raqiblari ustidan hamisha ma’nan g‘alaba qozongan.

Mashrab o‘zini baxti garo xalgning podshosi deb e’lon qilgan. U she’rlarida
zaminiy dardni — ijtimoiy hagsizlik — ruhning giynoqlari dardi bilan qo‘shib bayon
etadi. Zulm bu o‘rinda boyning kambag‘alga zulmi emas, balki tanning ruhga,
jaholatning ma’naviyatga, nafsning inson o°z asli, o‘zini o‘zi tanishiga to‘sqinligi
zulmidir.

Nafsga qul bo‘lmaslik uchun va haqiqiy ozodlikka erishish uchun inson o‘z
nafsi bilan jang qilishi kerak bo‘ladi. Mashrab buni — “jihodi akbar” deb ataydi:

Ko‘p, jihodi akbari qil, nafs birlan san urush,

1 VYmia man6a. —B.288.
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To Sirotdin o‘tmasang, ahli salomatman dema.

“Jihodi akbar” “katta urush” degani bo‘lib, “Katta urush kishining oz nafsiga
qarshi qilgan urushidir” degan ma’nodagi hadisi sharifga ishoradir. Jihodi akbar
insonning faqr-qanoat, zuhdu taqvo bilan o‘z nafsiga qarshi kurashishi, Qur’on
ifodasi bilan aytganda, “o‘z nafsini o‘ldirishi” (“Bagara”, 54), ya’ni nafsidagi
yomon sifatlarini yo‘q qilib, isloh qilib, sarkashlik, tug‘yon, tama’ va turli
razolatdan qutqarib, Haq rizosi, rahmati va muhabbatiga muvofiq yo‘lga solishidir.
Mashrab nafs bilan bo‘ladigan janglarda asosiy qurol ibodat qilichi ekanini
ta’kidlaydi:

Nafs kofiri birlan tun-u kun gildim urushni,

“Tanho” qilichi birlan urub, qiymalab o‘ttum.

Aynigsa, Mashrab ba’zi soxta mulla va shayxlarning haqiqiy basharasini
ochib tashlaydi. U yashagan davrda ayrim shayxlar xalgni ayamasdan taladilar,
poraxo‘rlik qildilar, vaqfdan tushgan daromadni o‘zlashtirdilar, zo‘ravonlik va
o‘zboshimchalik bilan shug‘ullandilar. Mashrab, jamiyatda sitamgar, zolim, badkor
muftilar, xo‘jalar, sayyid va shayxlar  saqlanib qolar ekan, xalq och-
yalang‘ochligicha qolaveradi, degan to‘g‘ri xulosaga keladi:

Mazlum ellar ingrashubkim parcha nonga zor esa,

Kufr esig‘a Mashrabidek rahnamo paydo bo‘lur.

Dissertatsiyaning uchinchi bobi “Mashrab ijodida tasavvufiy talginlar
mohiyati” deb atalib, ikki paragrafdan iborat bo‘lib, birinchi paragrafi “Mutafakkir
dunyoqarashida barkamol inson haqidagi g‘oyalar talqini” deb nomlangan.
Mutafakkir garashlarida barkamol inson va axlog masalalarining yoritilishida
salaflarning, xususan, Forobiy, Ibn Sino, Navoiy, Dovoniy, mutasavviflardan
Ibrohim Adham, Boyazid Bastomiy, Mansur Xallojning barkamol inson hagidagi
g‘oyalari, axloqiy fazilatlarni egallash to‘g‘risidagi qarashlari, shubhasiz,
Boborahim Mashrab axloqiy fikrlariga ta’sir qildi. Mutafakkir asarlari ziddiyatli,
erkin fikrlarga boy insonparvarlik g‘oyalarini o‘zida mujassamlashtirgan va u O‘rta
Osiyo ijtimoiy-falsafiy va axloqiy tafakkur tarixida muhim rol o‘ynaydi®.

Mashrab katta didaktik-axlogiy-ta’limiy tasavvuf maktabi yaratgan, Sharqiy
Turkistonda, qo‘shni Xitoy muzofotlarida islom dini g‘oyalarini yoygan
Ofogxojadek ulug‘, shayxul a’zam dargohida Mashrabning ixlos bilan islomiy-
tasavvufiy ilmlarni olishi, uning dargohini aziz-u mukarram deb bilishi, unga solih
murid tushishi, uni o‘ziga rahnamo deb bilishi, uning o‘gitlarini olib Ofogxojaga
garata: “Nasihatlar qulog‘imga pirimdan anglagan qulman” deyishi bu dargohni
mugaddas bilishi va Ofogxojaga sodig muridligi edi.

“Kimki Mashrabga yaqin bo‘libdi, Xudoga yaqin bo‘libdi” deya sevimli
muridiga yuksak baho bergan piri murshid Hidoyatulloh Ofogxoja qo‘lidan irshod
xati olishdan o°zini tiygan shoir buning sababini “Shuhratim ofat bo‘lur deb,
Mashrabing qo‘l olmadi” deya izohlaydi.

Bobning ikkinchi paragrafi “Mashrab tasavvufiy qarashlarining muhim
xususiyatlari” deb atalgan. Tarigatlarda eng muhim amaliy unsur zikr bo‘lib,

! Xomumxonos M. Bo6opaxum Mampa6 Ba XVII-XVIII acpmapaa mkTuMounii-axnokuii Gpukp pusoxku. Pancada
dbannapu gokropu (DSc) aucceprauusicu aBropedeparu. —Camapkann, 2019. —b.31.
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lug‘atda eslash, yod etish, tilga olish, bayon etish kabi ma’nolarni bildiradi,
tasavvuf istilohida esa — din va dunyo saodatini qo‘lga kiritmoq magqgsadida yo
komil murshiddan olib, yo shariat-tariqat o‘lchov va odobiga muvofiq tasbeh bilan
turli “asmoi husno’ni aytishdir. Bunda Janobi Haqgni faqat til bilan emas, qalb va
zehn bilan ham zikr qilish kerakligi so‘zning lug‘aviy ma’nosida yashiringandir.

Muhammad (s.a.v.) hazrati Alini tiz cho‘ktirib, ko‘zlarini yumdirgan holda
uch marta “La ilaha illalloh” deganlar. Shu jumlani hazrati Aliga ham uch bor
takrorlattirganlar. Jahriy zikr giluvchi tarigatlarning silsilalari, asosan, hazrati
Aliga borib tagaladi.

Tariqatlarda muhim o‘rin tutgan zikr tarzlari shakllangan, zikrga asos o‘laroq
ismlar belgilangan, jamoat bilan yoki yolg‘iz holda qilinadigan zikrlarning ma’lum
odob-u arkoni bor. Zikrlar muayyan tarigatning gonun-goidalariga muvofiq
amalga oshiriladi. Zikr yolg‘iz holda qilinganidek, jamoa bo‘lib ham qilingan.

Boshga bir jihatdan esa, zikr ikkiga bo‘linadi:

1.Jahriy — ovoz chiqarib gilinadigan zikr.

2.Xafiy — ovoz chigarmay gilinadigan zikr.

Xafiy zikr ikki xil ko‘rinishda qilinadi: a) fagat til bilan gilinadigan maxfiy
zikr; b) maxfiy va galban.

Boborahim Mashrab xuddi Xoja Ahmad Yassaviy, Sulaymon Boqirg‘oniy,
So‘fi Olloyor, Maxtumquli, Huvaydo, Haziniy singari haqiqat tariqida ijod qilgan
shoirlardandir. Ya’ni mavzulari oshkor, dunyo va oxiratni 0‘z nomi bilan atab,
she’riyat orqali jo‘shqin ishq va shavqlarini ochiq izhor etgan so‘z san’atkoridir.
Lekin uning she’riyatida majoz tariqida bitilgan g‘azal va muxammaslar katta bir
turkumni tashkil etadi.

Ashtarxoniylardan Imomqulixon, Abdulazizxon, Subxonqulixon,
Ubaydullaxon hukmronliklari davri oldingi davrlar bilan mugoyasa gilinganda,
nisbatan tarixda tushkunlik davri deb atalgan, shoir ayni shu davr qurboni bo‘ldi.

U musulmon jamiyatining ma’naviy hayotida yetakchi rol o‘ynagan buyuk
avliyolar: Ibrohim Adham, Ibn Muborak, Robia Adaviya, Zunnun Misriy,
Farididdin Attor, Abu Homid G*‘azzoliy, Muhyiddin Ibn Arabiy, Jaloliddin Rumiy,
Bahouddin Nagshband, Xoja Ubaydullo Ahror, Maxdumi A’zam Kosoniy
an’analarini izchil davom ettirdi. Ularning ibratli hayot tarzi va tasavvufiy
goyalarini keng targ‘ib etdi. Jamiyatning ilm-ma’rifatli, o‘ziga to‘q xos qatlami
(xoja, sayyid, xon, beklar, mulla va h.k.)ni jamiyat taqdiri, hayoti va istigboli
uchun javobgar deb hisobladi.

Mashrab o‘z g‘azallari, muxammas, mustazod va murabbalarini oddiy avom
xalgning didi va saviyasiga mos uslub va tilda yaratdi. O‘z g‘azallarini qo‘lida sozi
(tanbur) bilan xalq orasida kuyladi. Bu qo‘shiq va g‘azallarida Allohga bo‘lgan
cheksiz muhabbatini, rostgo‘ylik, mehr-ogibat, hayo, halollik, insof, diyonat,
insonparvarlik, odillik, iymon-e’tiqodni sharafladi. Ayni vaqtda iymonsizlik,
razolat, qabihlik, jaholat, ta’magirlik, kibr, manmanlik, yolg‘onchilik singari
illatlarni tangid qildi.

! Pysmarsoma K P. Xoxamuaszap Xysaiino auanii-Muctux Kapamapuauar XVII-XVIII acpnap Mapkasuit Ocué
tacaBByu puBoxunaru ypuu. Pancaca dannapu goxkropu (DSc) auccepranmsicu aBropedeparu. —T.: 2020.- 5.25.
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Boborahim Mashrab o‘zining butun iste’dodi, aql-zakovati va hayotini
Allohning buyuk mo‘jizasi hazrati insonning va butun bashariyatning dilini tavof
qilishga bag‘ishladi; inson dilini tavof qilishni Ka’bani tavof gilishdan muhimroq

deb bildi.
XULOSA

Mashrab dunyoqarashida tasavvufiy g‘oyalar tadqiqi falsafiy muammolariga
qaratilgan tadqiqot hamda o‘rganilgan masalaning ilmiy, amaliy ahamiyati va
dolzarbligidan kelib chigib, quyidagi ilmiy xulosalarga kelindi:

1.Tasavvuf ta’limoti falsafiy bilishning nazariy metodologik asosi ekanligini
tadqiq qilishda tasavvuf falsafasini o‘rganish va rivojlantirishga totalitar tuzum
g‘ov bo‘lganligini alohida ko‘rsatib o‘tish muhimdir.

G‘arb mamlakatlarining shargshunoslari tasavvuf ta’limotini o‘rganishda
inson mohiyatini bilishning ratsional bilishdan fargini isbotlab berdilar. Sobiq
tuzum davrida markscha falsafa, din va tasavvuf mohiyatini bir yoglama va
andishasizlarcha buzib talgin etdilar. Shu bois bu ta’limot inqirozga yuz tutdi.
Fagat plyuralistik metodologiyaga asoslangan ijtimoiy hodisalar mohiyatini
bilishga sivilizatsiyali yondashadigan fan va falsafa, din va tasavvuf mohiyatini
xolis o‘rganishga bugungi kun talabi bilan to‘g‘ri yondashdi.

2. XVII-XVIII asrlar Movarounnahr madaniy-ma’naviy hayoti va siyosiy
vaziyat hagida fikr yuritilganda, shoir va mutafakkir Mashrab yashagan davr
hayotida inqiroz bo‘lib, Movarounnahr dastlab Buxoro va Xorazm xonliklariga,
XVIII asrning boshlarida esa Qo‘qon xonligiga bo‘linib ketdi. Bu o‘lkada siyosiy
boshboshdoqlikning, hukmron doiraning mamlakatdagi siyosiy vaziyatni nazorat
qilolmaganligi, hududiy yaxlitlikni ta’minlay olmaganligi bois, o‘lka nochor
holatga tushib goldi.

Bu davrda yashagan va ijod etgan mutafakkirlar o‘tmish tarixiy-falsafiy
garashlarini, salaflar ijtimoiy-ma’naviy merosini, ular qoldirgan g‘oyaviy
gadriyatlarni undagi jamiyat talabiga javob beradigan fikrlarni ommaga yoyishga
harakat gildilar, hoshiyalariga sharhlar bitdilar. Baholi qudrat milliy gadriyatlar
rivojlanishiga o‘zlarining ulushlarini qo‘shdilar.

3. Mashrab dastlab Namanganda Mulla Bozor Oxunddan ilm o‘rganib,
yigirma ikki yoshlarida Qashqar sari otlanib, qutbul aqtob (avliyolar ulug‘i)
Ofogxojadan ilmi hol, ilmi gol-ilmlarni egallab yetti yil pirning marhamatiga
erishdi va avliyolik magomiga yetishdi, dunyo sari yuz burdi.

Mashrab Jaloliddin Rumiyning “Masnaviy ma’naviy’siga sharh sifatida
“Mabdayi nur” diniy, afsonaviy, axloqiy, ta’limiy asar yaratdi. Shoir “Kimyo”,
“Qissayl Vaysul Qaraniy”, “Qissayi me’roji Rasuli Akram (s.a.v.)” kabi asarlar,
lirik she’rlar, g‘azallar, mustazodlar, murabba’lar, muxammaslar, musaddaslar,
musabba’lar, musamman, masnaviy, ruboiy va fardlar meros qoldirdi.

4. Mashrab hurfikrlilik va tasavvufda Najmiddin Kubro, Kamol Xo‘jandiy,
Sa’diy Sheroziy, Umar Xayyom, Bobotohir Uryon kabi mutafakkir
donishmandlardan o‘rganganligi ta’kidlanadi. Ulug® shoir Maxdumi A’zam
Kosoniy va u ulug‘ zotning avlodlari Ofogxojadan Qur’on ilmi, muborak va
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mugaddas Hadisi sharif ilmlarini o‘zlashtirganligi ma’lum. Shuningdek, shoir
nagshbandiya ta’limotini chuqur o‘zlashtirib, ulug® so‘fiylar Boyazid Bistomiy,
Mansur Halloj, Imodiddin Nasimiylarni she’rlarida tilga oladi.

5. Shoir she’riyatida tasavvuf ta’limotining tahlili xususida fikr yuritilganda,
shoir ko‘proq hurufiy Mansur Halloj va Boyazid Bistomiy tariqatidan borganligi
ko‘zga tashlanadi. U Husayn Nuriy, Sufyon Savriy, Zunnun Misriy, Sahl Tustariy,
Abdullo Mag‘ribiy, Dovud Toyi, Maxdumi A’zam Kosoniy, Junayd Bag‘dodiy,
Faxriddin Roziy yo‘lini davom ettirganligini ko‘rish mumkin.

6. Mashrab g‘azallarida nafs tarbiyasi tadqiqi haqida fikr yuritilganda,
Mashrabning har bir g‘azali Ibrohim G‘afurov iborasi bilan manifest darajasiga
ko‘tarilganligini kuzatish mumkin. Shu bois u o‘zini baxti garo xalgning podshosi
deb e’lon qilgan. U o‘zi yashab turgan zamon va makondagi ijtimoiy
hagsizliklardan ranjigan. Nasl-nasabi va mansabi bilan g“ururlanuvchilarni, riyokor
din peshvolari, mutaassib ruhoniylarga nisbatan noroziligini ochiq izhor eta olgan.
U nafsni jilovlashni, aksincha, nafs insonni zalolat va razolatga olib borishligini
asarlarida ko‘rsatib bergan.

7. Mutafakkir Mashrab dunyoqarashida barkamol inson haqidagi g‘oyalar
talgini xususida fikr yuritilganda, g‘azalchilik an’analarini davom ettirgan
sharqning zabardast she’riyat sultonlari Navoiy, Boburning barkamol inson
haqidagi g‘oyalari, inson surat va siyratini madh etuvchi tasavvurlari, Yor vasliga
mushtogligi mutafakkirlarni bir-biriga mushtaraklik jihatlari borligidan darak
beradi.

Binobarin, Mashrab zamondoshlari So‘fi Olloyor va Xojamnazar
Huvaydolarning barkamol inson hagidagi garashlari bir-biriga yagindir. Mashrab
g‘azaliyotida koinot sarvari payg‘ambar Muhammad (s.a.v.)ni komillar sarvari deb
atagan va mutasavvif Muhammad G‘azzoliyni she’rlarida tavsif etgan.

8. Mashrab tasavvufiy qarashlarining muhim xususiyatlari hagida fikr
yuritilganda, mutafakkir ilohiy kalomdagi har bir sura va oyatlarni asarlarida tahlil
etib, payg‘ambar, Alloh uyi Ka’ba, choryorlar, sahobalar, aziz avliyolarni o‘ziga
xos misralarda madh etadi.

Yuqoridagi xulosalarga asoslanib, O‘zbekistonda milliy ma’naviy yuksalish
sharoitida mutafakkir va shoir Boborahim Mashrab ijodiy merosi gadriyatlarini
tiklash va ilmiy-amaliy jihatdan o‘rganish natijasida quyidagi amaliy taklif va
tavsiyalarni bildirish magsadga muvofiq deb topdik:

1. Boborahim Mashrab tug‘ilib voyaga yetgan Namangan shahrida Mashrab
bog‘i bunyod etilishi aholi orasida mutafakkir merosini yanada kengroq o‘rganish
va unga hurmat hissini shakllantirishda ahamiyatga egadir.

2. Poytaxt Toshkent shahri “Adiblar xiyoboni” bog‘ida Mashrab haykalini
o‘rnatish, mutafakkir siymosining o‘zbek mumtoz adabiyoti mulkidagi o‘rnini
yanada mustahkamlashga xizmat giladi.

3. Mutafakkir shoir Mashrabning hali topilmagan, ilm ahli e’tiboriga havola
etilmagan qo‘lyozma manbalarida mavjud ijtimoiy-ma’naviy merosini to‘plab
nashr ettirish.
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4. Mustaqil davlatchiligimiz rivojida Boborahim Mashrab shaxsi xotirasini
abadiylashtirish.

5. Namangan shahridagi Boborahim Mashrab uy-muzeyini yangi tadgiqotlar

asosida boyitish hamda uni mahalliy turizmning asosiy obyektlaridan biri sifatida
tashkil etish.

6. Oliy o‘quv yurtlari talaba yoshlariga Boborahim Mashrab mukofotini ta’sis
etish va ularni rag‘batlantirish maqsadga muvofiq.
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BBEJIEHUE (anHoTamusi Auccepranuu Jokropa ¢pusocodun (PhD))

AKTYaJIbHOCTh M BOCTPe0OBAHHOCTH TeMbl jauccepraumu. JlyxoBHOE
0oraTcTBO y4eHbIX BOCTOKa, SIBISIOUIUXCS HETIOBTOPUMBIM JOCTOSSHUEM MHPOBOM
UCIAMCKOM KYyJbTYpbl, 3aHUMaeT o0co00€ MECTO B pa3BUTUU JIyXOBHOCTH,
KyJIbTYphl ~HMCIAMCKOTO MHpPa M BCEro 4YeJIOBEYeCTBa, B  OOOTralieHuH
o0111e4eIoBeYeCKHX IeHHOCTe. Tak Kak HaydHO-TyXOBHbIE B3TJISAbl MBICIIUTENECH,
colHalibHO-(u0cockoe HACIEeNNE U TIEPEIOBbIE PEIUTUO3HO-MUCTUUYECKUE UJIEU
MPOJIOJDKAIOT  OCTAaBaThCsl HMCTOYHUKOM BIUSHHAS HAa Pa3BUTHE JTyXOBHO-
HPaBCTBEHHOT'O MBINIJICHUS TIOJIPACTAIOIIETO IMOKOJeHUsA. B cBsi3m ¢ 3TUM B
CETOIMHAIIHIOI DJIOXYy To0amu3alii B MHPE COXPAHICTCS aKTyallbHOCTh
MIPOTHBOJICHCTBHSI HATUCKY PEIWTHO3HBIX (aHATUYHBIX HACH ¥ TpoIaraHibl
dunocohckux uaeH MBICTUTENCH, MPU3BIBAIOIIMNX K HAayKe W TPOCBEIICHHIO, B
(GbOpMHUPOBAHNY PEIUTHO3HO-HPABCTBEHHOTO 00pa3a MOJIOACKH.

B pa3Butun MHpOBOI HayKu BEIyTCS Ba)KHBIC MPAKTUKO-(PYHIaMEHTaJIbHBIC
UCCJICIOBAHUSI ~ MUCTHUKO-MHU(DOJIOTHYECKOTO  Hacieaus,  (GyHIaMEHTaIbHO-
TapMOHUYHBIX aCMEKTOB B MJESIX MUCTUYECKUX KOH(ECCUH, OlleHKa, CpPaBHEHHUE,
0000111eHrEe TBOPYECTBA MBICIUTENICH, U3yUeHHE H3JI0KEHHBIX B HUX TPEOOBaHUI
BOCTOYHOM ATHKH. B 94acTHOCTH, *U3Hb, TBOpUECKAsl JCATEIBHOCTb U JYyXOBHOE
Hacienue babGapaxuma Marmipaba OKa3bIBalOT TEOPETUKO-METOJOJIOTUYECKOE U
BOCITUTATEIbHOE BJIMSHUE Ha (OPMHPOBAHHWE CO3HAHUSA TMOJPACTAIOUIETO
MTOKOJICHHSI, 3J0POBOTO PEIUTHO3HOTO MBIIUICHHS, a Tak)Ke Ha pPa3BUTHE €T0
KU3HCHHOU MO3UIMH. B 3TOM CMBICIIe Takue 00IIeueIOBEYeCKHEe U HallHOHATbHBIC
IIEHHOCTH, KakK J00pO, WHTEPHAIMOHAIN3M, MHPOJIOOWE, IpyKOa, YECTHOCTH,
YUCTOTA, CAMOCOBEPIICHCTBOBAHHWE B COIIMAIBHOM MHPOBO33PCHUM MBICITUTEIS
TpeOYIOT HEOOXOJUMOCTH MCCJIEAOBAaHUSA €ro TIIYOMHHBIX OOIIHOCTEH Kak
BOXHOTO HAyYHO-TIPOCBETHUTEIIBCKOTO HACJACAWS B TOBBIIICHUU YyBCTBA
TOJICPAHTHOCTH Y HAIlIeH MOJIO/ICKM U TOHUMaHUHU HAIMOHAJILHOTO CAMOCO3HAHUSI.

B namel ctpane BaXKHBIM HaIPABJICHUEM I'OCYIAPCTBEHHOM MOJUTUKHU CTAJIO
U3YYCHHUE BIIMSIHUS HAa OOIIECTBEHHOE MBINIJICHUE 3apOJIMBIINXCS B TMOCIEIHHUE
ronel B LleHTpanbHOW A3MM MUCTUYECKOTO YYEHUS, CIIOBECHOTO M COIMAIbHO-
¢unocohcKoro MBINIICHUS, TyXOBHO-HPABCTBEHHOTO HAcieaus. ‘YHUKaTbHBIC
MPOU3BEICHNUS, CO3JaHHBIC YMOM M XYJOXECTBEHHBIM T€HHEM HAIINX BEITUKHUX
MPEKOB, B YAaCTHOCTH, PECYpPChI MO MaTeMaTHKe, MHUHEPAJIOTHH, aCTPOHOMUH,
XUMUHU, MEIUIHHE, QapMarleBTUKE, apXUTEKType, HCTOPHUH, JIUTEpaType,
UCKYCCTBY, Teojoruu, puiocopuu U APYruM OOJACTIM, SBISIOTCS O€CIEHHBIM
JTOCTOSSHAEM HE TOJBKO HAIIEro HapoAa, HO M Bcero mupa’l. B 5ToM OTHOmIEHMH
TBOpYECKOE Haclieque MbicauTens babGapaxuma Mampaba npuoOpeTaeT Bce
OoJpIlice 3HAYCHHE B MHUPOBOM MACIITa0E, OCBEMIas C HAYYHOW TOYKH 3PCHHS
coJiepKaHUE €ro HJel T'yMaHW3Ma W MPUBEPKEHHOCTH MOPAIBHBIM IIEHHOCTSIM,
BOCITUTAHUS COBEPIIEHHOTO YeJIOBeKa. B wacTHOCTH, OOBEKTOM HWCCIICOBAHUS
HAy4YHOTO COOOIECTBAa CTAaHOBHUTCS (UIOCO(PCKOE HCCAEAOBAaHUE HAa OCHOBE

! O‘zbekiston Respublikasi Prezidentining “Buyuk allomalar, adib va mutafakkirlarimiz ijodiy merosini keng
o‘rganish va targ‘ib qilish magsadida yoshlar o’rtasida kitobxonlik tanlovlarini tashkil etish to‘g‘risida”gi PQ-3721-
son Qarori // Xalq so‘zi, 2018 yil, 15 may.
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METOA0JOTMYECKHUX MOJIXO/I0B y4e0HO-HPaBCTBEHHBIX, PENUTUO3HO-
POCBETUTENLCKUX, JTUAAKTUKO-TYMAHHUCTHUUECKUX TMpejcTaBieHuii o Poaune,
HaIlMM B MUCTUYECKUX BO33peHMsIX Maipa0a.

JlanHast nuccepranusi B OINpPEACIICHHONM Mepe CIY)XKHUT pealu3aluu 3ajaad,
ONpENEIECHHBIX B CIEAYIOIMIMX HOPMATUBHO-NIPABOBBIX JOKYMEHTax - YKaze
[Ipesunenta Pecyonuku Y36ekucran Ne YII-60 «O crpateruun pazsutus HoBoro
V36ekucrana Ha 2022-2026 roaws» ot 28 sHBapsa 2022 roma, Ne VII-6097 «O6
yrBepxkaeHnn Konnenmuu passutus Hayku 10 2030 roga» ot 29 oxtsopsa 2020
roga, Ne VII-6108 «O mepax mo pa3BuUTHIO 00pa30BaHUS U HAYKU B ATIOXY HOBOTO
pa3BuTHs Y30ekuctana» ot 6 Hosi0ps 2019 roga, Ne I1I1-3721 «O6 opranuzauuu
KOHKYPCOB 4YTEHHMSI CpE€Id MOJOJEKH B LEIAX [IHPOKOTO HU3YYEHUS U
MOMYJISIPU3ALMKA TBOPUYECKOrO0 HACJEAMs] HAIIMX BEIMKUX YYEHBIX, MUcCATENIeH U
meiciutenei» ot 12 mas 2018 roma, 3akonom Pecny6nuku Y36ekuctan Ne 3PVY-
699 «O cB0OOOJIE COBECTU M PEIIMTHO3HBIX Opranu3zaiusax» ot 5 utons 2021 roga, a
TaK)K€ JPYTrUX HOPMATUBHO-IIPABOBKX aKTaX, IPUHATHIX B JAHHOU cdepe.

CooTBercTBHE TEMBI HMCCJICI0OBAHUS NPHOPUTETHBIM HANPABJICHUSAM
Pa3BUTHST HAyKM M TeXHOJOruid pecmyOauku. JlaHHOe wuccienoBaHue
BBINIOJIHEHO B COOTBETCTBUU C MPUOPUTETHBIM HANPABICHUEM PECIyOJIUKAHCKOIO
pa3BUTHS Hayku KU TexHosoruu l. «PopMmupoBaHHE CHCTEMBI MHHOBALIMOHHBIX
UAC B COLMAIBHOM, IIPaBOBOM, 3KOHOMHYECKOM, KYyJIbTYPHOM, JYXOBHO-
MIPOCBETUTEIBCKOM Pa3BUTUU MHPOPMALMOHHOTO OOUIECTBA U JEMOKPATUYECKOTO
rocyZapcTBa H IyTH UX peaanu3alum.

CreneHb M3y4eHHOCTH MpodJemMbl. HaydHO-METOIOIOTHUECKON OCHOBOM
JAHHOTO  MCCJEOBAaHUSA  CIy)KaT TyMaHUCTHYECKUME UAEH  PEITUTHO3HO-
MUCTUYECKOTO  HAaNpaBJEHHs]  HUCTOPHUYECKOro,  (hUI0CO(PCKO-ITHUECKOTO,
ACTETUUYECKOTO0, TuTepaTypHoro Hacienus badapaxuma Marmpa0a.

B mpousBeneHusix 3apyOeKHbIX BOCTOKOBEJOB U YUEHBIX-UCTOPUKOB TAKUX,
kak A Imuar!, T.Bambepu?, M.Xaptmann®, TI.Purrep?, C.Vayrmor’,
JI.Maccuron®, J1.Penn’, WU.Tonbimep, 0co00e BHUMAaHUE YAEIEHO HA HEKOTOPhIE
acrekThl TBOpuecTBa bobopaxuma Marmpaba.

V4eHBIMH ~ COAPYXKECTBA  HE3ABUCHMBIX  rocymapcts  B.JL.Bsarkun®,
H.N.Becenosckuid, H.CJIukouus, V.E.Octpoymos, A Il Xopomxus®,
H.A.IlanTtycoB!, JIL.MupoHOBa u3ydeHBI HEKOTOPBIE AaCIEKTHI TBOPYECTBA
MbIcuTeNs Marpaba.

! Schmidt A. D. Alexandria. —Taschkent, 1923.

2 Wamberi H. Westasien-Unterricht. -Leipzig, 1897; Wamberi H. Zwei moderne zentralasiatische Dichter, Munis
und Amiriy. ~Wien, 1892.

3 Hartman Martin. Devoni Mashrab und Kénig Mashrab. —Berlin; Hartman Martin. Ein Schritt. -Berlin, 1903;
Hartman Martin. Ein weiser Derwisch und heiliger Atheist. -Berlin, 1902.

4 Ritter H. Abu Yazid al-Bistami. UDMI; Ritter H. Gunaid. 1A, 111, pp. 241-242.

® Vnynor C. Tacasey( Tepmunnapu iyratu. -Hcranbyn, 1995.

® Louis Massignon, Hallaj mystic and Martur (translated, edited and abridged by Herbert Mason), Princeton
University Press, Princeton, New York.

" Ditrel den Ren. Wissenschaftsreise nach GroBasien. -Parij, 1895.

8 Batkun B.A. ®epranckuii muctuk Jusana-u Mampa6. —T.: 1923; Becenosckuii H. M. BocTounne 3ameTku. —
IetepOypr, 1895; Jlukomun H.C. [lusana-u Mampa6 -T.:1910; JTukommu H.C.Typkecranckue Begomoctu.1905. -
Ne 53

% Xopomxun A.Il. C6opruK cTaTel Kacarommxcs 10 Typkectanckoro kpas. -Cank-ITetep6ypr, 1876.

1 TTanrycor H.H. Iporokossl. TypkecTaHCKOro KpyIIKa Jirobuteseii apxeonoruu. -Typkecran, 1899-1900
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B wuccnenoBanun QuiIocopckux OCHOB H3Yy4EMOM TeMbl Y30€KCKHe
BOCTOKOBEJIbI BBIPA3WJIM CBOE OTHOIIEHHE HaydHBIM Tpydam A.AOmyradyposa,
B.A6nynnaesa, I'.I'ynsama, A. XaliurmeroBa, .Cynrana, 1.A6aynnaeBa, durpara,
M.3akupu, Jx.FOcynosa, H.Kamumnosa, I'.CanamoBa, 1. XakkynoBa, B.PaxMoHoBa
u 1apl. U3yuas conmanbHO-IyXOBHOE HACIEAUe U MUPOBO33peHne Mampaba, V.M.
MymunoB, B.FO.3axumoB, M.M.XaiipymnaeB, b.O.Typaes, X.Anukynos,
0. xymabae, A.K.llapunos, M.Hyputnunos, [.XampaeBa, K.Py3mart3zona,
I".HaBpy3oBa, M.XommmxonoB, K.TyxcaHoB u npyrue ¢unocodsl mpoaenanm
BaXKHYIO MCCJIEJIOBATENLCKYI0 paboTy?. B mepBble TOIbl HE3aBHCHMOCTH OBLIO
OMyOJIMKOBAaHO MHOTO HAy4yHBIX cTarel B cBsa3u ¢ 350-netriemM yudeHoro. B Hux
PaCKpBITHI BayKHBIE aCIEKThI UICKyccTBa Marpaba.

Ectes ocHOBanme Ha3BaTh JaHHYI0 paboty «lcciemoBaHne MHCTHYECKUX
ujeil B MUpOBO33peHnn Maripabay, Tak Kak XOTs B UCTOpuM (rsiocopuu ObLIO
MPOBEJICHO JOCTAaTOYHOE KOJUYECTBO HAYYHBIX HCCICIOBAHUM MO HM3YYCHUIO
Hacnenusa babGapaxuma Mampaba, HO  JyXOBHO-MUCTHYECKHME HJEH B
dunocodckux Bo33peHUsX Quinocoda He ObUIM CIEHHAIBHO W3YYEHBI C TOUYKH
3pEHUSI COBPEMEHHBIX UCCIICIOBAHUM.

Croutr OTMETHTh, YTO U3 UCCIEJOBAaHUM, TMPOBEICHHBIX B 00JacCTU
dunocodun, 3CTETUKH, ITUKH, U3BECTHO, YTO HE MPOBOAMIOCH OTIEIBHBIX H

! Fapyp Fymom. ApabGmii-rankumuii makomamap. XI Tom. -T.: Fadyp Fymom Homumarm Amabuér Ba caHbaT
Hampuéty, 1989; A6nymnaes B. V36ex aga6uétn tapuxu. -T.: II oM. Fadyp Fynom Homumarn AnaGuér Ba caHbar
nampuéty, 1980; A6ayradypos A. 1. V3bex anabuéru tapuxu. I Tom. -T.: 1984; 2. Mampa6. Cy360mu ypHaua. -
T.: 1971; 3. Dpk Ba 33rynuk kyiumnapu. -T.: Fapyp Fymom HomMunmarn Anabu€r Ba campar Hampuéru, 1979; 4.
Bob6opaxum Mampa6.-T.: 1979; 5. Mampa6. -T.: 1963; XaiiutmeroB A. 1. XaérOaxm wamma. -T.: Fadyp Fymom
HoMmuaard Anabuér Ba caHbar Hampuétd, 1974; 2. Mampad nupukacu // lapk rommysu. Ne 3.-1980; 3. Ilapk
amabuéTUHUHT WwKoauid Metoau Tapuxuaad. -1.: Fadyp Fymom Homumarn Anabuér Ba cawbar Hampuértu, 1970;
Cynron U., AxmenoB B. Act Mampab. -T.: 1936; A6nypayd durpar. Mampab // Tann. acapmap. -T.: 2-xwung.
MasHaBust, 2000; 3okupuit M. Anabuii-tankuanii ouepk. -T.: 1966; FOcynos XK. Xakukuii Mampa6uau uzna6b. -T.:
Fadpyp Fynom Homunarn Anabuér Ba canbar Hampuéru, 1990; A6aymiaes 1. «Mabaan nyp»ra cy36omm // 1lapk
tosay3u. Ne 12. 1992; XakkynoB U. 1. Anabuér Ba canbar. -T.: 1988; 2. TacaBBy® Ba webpusr. -T.: Fadyp Fynom
HoMuOard Anabuér Ba caHbatr Hampuétu, 1992; Kommmor H., Camomos F. llloupu ananxak. -T.: Fadyp Fymom
HoMumard Anmabuér Ba campar Hampuétd, 1990; PaxmonoB B. Byrok ucénkop. -T.: Fadyp Fymom mHOMUmaru
Anabuér Ba canbat Hampuéty, 1980.

2 MymunoB U. Taun. acapnap. 1-tom. —T.: ®an, 1969; Xaiipynnaes M. Viironum gaspu Ba Lllapk MyTapakkup.-
T.: “®an”, 1971; Amuxyno X. Ypra Ocué xankmapu Xypbukpmuiurn tapuxuaad. [V-606. -T.: “@an”, 1990;
Hypuranaos M. FOcyd KopaGormii Ba Ypra Ocuéna XVI-XVII acpnapmars mwxtumownii-pancadmii ¢puxp. -T.:
“@an”, 1991; HlapunoB A. MupoBo33perne Marmpaba / Ouepkn UCTOpUIH OOIMIECTBEHHO (pHIocodckoil MUCTH B
V36ekucrane. -T.: “@an”, 1977; Xampoena /I. bobopaxum Mampab razamiapu nmostukacu. @umonorus daniapu
HOM30/IM WIIMUH Japa)KaCuHH OJIMII y4yH €3miran guccepramus. -1.: 2003; XommmxoHoB M. Mampabu MybTadap
¥3yMm. (MampaOHUHT mxTUMOui-pancaduii kapanutapu). Monorpadus. —T.: lapk, 2001. 7,5 6.1.; XOIIMMXOHOB
M. Mampabu mypradap y3ym. (Mampab Ba MoBapoyHHaXpAa MKTUMOHUH TaHA33yJHWHT COIMOJIOTHK TaXJIMIIH).
(XVI-XVIII acpnap). Mosorpadus. — T.: Anumep Hapomii Homuaru Y30ekicTon Mumii Kyry6xonacu, 2007.
12 6.1.; XommxoHoB M. bobopaxum Mamipab xaéru Ba mwxonuii paomuaru. Monorpadus. — T.: Anmmep HaBonit
HOMHZArH Y30eKHCTOH MMl Kyryoxomacw, 2007. 7 6.r.; XommmxoHoB M. MampaGu MybTabap y3ym.
(bobopaxum Mampad WKTUMOMH-MabHABUH, NUHUI-TacaBBY(Ul, axJIOKMH MepOCH Ba YHUHT WIMHH-Oamunit
amabuétaaru Tankunn). (XVII-XVIII acpnap). Mosorpadus.-T.: Amumep HaBomii Homunarn Y30eKHCTOH MHILTHI
kyryoxonacu, 2008. 54 6.t1.; XommnmxoHoB M. Mampabu mybprabap y3ym. (MampaOHUHT mxTUMOUH -(ancaduit
nynékapamu). Tynaupwiradn wkkuadd Hamp. Monorpadus. —T.: “IXTIYOR RISO PRINT”, 2014. 22,5 6.t1.;
XomumxoHoB M. BoGopaxum Mampab Ba YHHHT IKTHMOMI-aXJOKWH Kapamutapn / Y30ekucToH ¢ancabacu
tapuxu. [[-xwin. Xammyammadnukaa. Mosorpadus.-T.: “Mymro3 cy3”, 2017. 30 6.1. (Taakukot A-1-149 pakamnm
“V36exncron (ancadacn Tapuxu (yd4 TOMIHK, y30eKk THIMAA) acapuHUHr 1l TOMHHHM Tafépiam Ba HAIIpAAH
YUKapWIl~® MaB3yCHUAArd TPaHT JIOMMXacu aoupacuia Tai€éprianran), XomumxoHoB M. BboGopaxum Mamipabd
WKOIWHU Ypranum. Meronuk kymraama. T.. «Op3y» Hampuértu, 2002.; Kaxpamon T¥yxcanoB. .bobopaxum
Mapa6b “Mabpnau Hyp ” acapuHUHT MaHOanapu Ba MaB3yiap osamu. —1.: Globe Edit, 2022. Ba Gommkanap.
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KOMIUIEKCHBIX ~HMCCIICZIOBAHUNA POJM MHUCTHUECKOro Hacienus babapaxuma
Mampaba B ¢GOpMUPOBAHUM HPABCTBEHHO-ICTETUYECKOTO MHUPOBO33PEHUS Y
MOJIOEXKU.

CBsi3b TeMbl [HMCCEPTAIMM € IUIAHAMH HAy4YHO-UCCJIeI0BATEIbCKHX
padoT BpICcHIero  00pa30BaTEJBbHOr0  yupexaeHus. JluccepraumoHHOE
UCCJIEIOBAHUE BBIMIOJHEHO B COOTBETCTBUHU C IJIAHOM HAYYHO-UCCIIEI0BATEIBCKUX
pabot J>KM3aKCKOro rocyAapCTBEHHOrO MEAaroruyeckoro yHUBEPCUTETa MMEHHU
Ab6xaymner Kaneipu Ne 415-U na temy «HoBasi ctpaTerust pa3BUTHs U aKTyaJbHbIC
npoOJieMbl GHII0CO(CKUX HAYK B YCIOBHUAX IJI00ATU3AITUN.

Heas wuccaenoBanus. OnpenenuTb YHUBEPCATIbHBIM W TyMaHUTapHBIN
XapaKTep peTUrHO3HO-MUCTHYECKOro Hacieaus badapaxuma Mamrpaba v BbISIBUTH
€ro MECTO B Pa3BUTHH MUPOBON (PUIOCOPCKOIN MBICIIH.

3agaum nccjie0BaHuA:

PAcCKpBITh pOJIb HKOHOMHUYECKON JKM3HM M TOJUTUYECKOW CHUTyallMd B
HUCTOPUYECKUI mepuoj, Koraa »kui babapaxum Mampal, a Takke Hay4dHO-
¢punocodckoe 3HaUCHUE HACTEAMS BEIMKOTO YUYEHOTO;

u3ydyeHue mnpousBeneHusa bobopaxuma Mampaba «Mabnau Hyp», mosszun
MO3Ta-MbICIUTENS, CQepbl BIUAHUS YYEHBIX-MUCTUKOB Ha €ro TBOPYECTBO,
CYLUIHOCTU Ccy(u3Ma, M3y4€HHE IAYXOBHOIO BOCIIMTAHUS B raszeiisix Cy(uHCKOro
1103Ta HA OCHOBE PEITUTHO3HBIX UCTOYHUKOB;

UCCJIEIOBAHUE HUJCOJOTMYECKUX B3IJISAOB JIUTEPATYphbl, MCKYCCTBA H
TEOJIOTMM IyTEM M3Y4YEHUS HPABCTBEHHO-3CTETUYECKUX OCHOB pEJIUTUU B
Hacnenuu bobopaxuma Maipaba;

u3y4yeHue B TBopuecTBe Mamipaba cymHocTy a00Bu K Ponune, rymanusma,
COLIMAJIbHOW CIPaBEIMBOCTH, 100pa, TapMOHUHN O0IIEUEI0BEUECKUX [IECHHOCTEH;

MHTEpIpETaLns IPEICTABICHUNA O COBEPIIIEHHOM YEJIOBEKE B MUPOBO33PEHUN
MOATA-MBICIUTENSI COJAEPKUT APTYMEHTBl O BaXXHBIX 4YepPTaX MHUCTUYECKHUX
BO33peHuil Maipa®a Ha OCHOBE COBPEMEHHOTI'O MOJIX0/1a, a TAKXKE MPEAJIOKEHUS U
peKoMeHaaIuu 1o ux 3¢pHEKTUBHOMY UCTIOIH30BAHUIO.

O0bexTom nccienopanus. Hayunbie HCTOUHUKY O PuiI0co(CKOM HacieIuu
U B3IJAJAX MBICIUTENS, OTPA)XKAroIUe MUCTUYECKHE HJIEW B MHUPOBO33PEHUH
babapaxuma Marmpaba.

IIpeaMeTroM HcCiIeI0OBAHUS COCTOMT M3 HAy4YHOrOo OOOCHOBAHUSI CYTHU
NPEJCTaBICHU O COBEPIICHHOM YeJOBeKE B CY(PHUIICKOM MHPOBO33pPEHUU
babapaxuma Mammpaba.

Metoabl uccienqoBanusi. B uccienoBaHUM HCMOIb30BAaHbl TaKW€ METObI
HAyYHOTO TO3HAHMS, KaK OOBEKTUBHOCTb, CHCTEMATHUYHOCTH, MPEEMCTBEHHOCTD,
CpPaBHMUTEIbHBINA aHAIN3, aHAIU3 U CUHTE3, 000011IeHIE, UCTOPUYHOCTD U JIOTHKA.

HayuyHasi HOBU3HA HCCJIeIOBAHNUS 3AKITIOYACTCS:

B pesynbraTte Bo3aeiicTBus Hacneaus babapaxuma Maiipaba Ha COLMAIBHYIO
U JIyXOBHYIO Cpelly TOTO BPEMEHHM JOKa3aHO, YTO MBICIUTENb KAK MMPONaraHgucT
yuenuit  SlccaBu, Haxkmbannu, KyOpoBusi peanuzoBani  HJI€d  CBOUX
IPEIECTBEHHUKOB Ha YPOBHE MPUHIIUIIA COLUATILHOMN CIPaBEeIMBOCTH;

JlokazaHO, YTO MBICIUTENU-COBpeMeHHUKN Maipaba, Takue kak Cydu
Onnosip, XomkamHazap XyBaiao u Caitno Hacadu, uatepnpetupoBaim Ha HOBOM
YpOBHE TMEpPEOBbIE€ MBICIM BEIMKUX YYEHBIX, TaKhe Kak o0pa3oBaTeIbHO-
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HPaBCTBEHHbIE, PEMTMO3HO-MUCTHYECKHE, 0 PoMHe, HallMu, U 4TO 3TO SBISETCA
MEePBOCTENEHHBIM (DAKTOPOM JTYXOBHOTO CO3PEBAHHUS MOJIO/ICHKU;

Marmipal npoIoJBKUi TPAAUIUA MUCTHYECKUX, TYMaHUCTHUECKUX KJIACCHKO-
dbunocodckux Bo33peHuit Maxaymu Azam Kocanu, Adakxomxka, Accasu, HaBowu,
Xaduza Ilupasu, Jlyrpm, Hacumu wm mokazaHo, 4TO OH CpeAul TIOPKCKHUX
MBICIIUTENEN CO3/1all Hacleue, KOTOPOE BEAET YEIOBEKa K HPABCTBEHHOMY
COBEPUIEHCTBY;

ObocHoBaHO ¢ PuocoHCKOi TOUKU 3PEHUS, YTO TYMAHUCTUYCCKUE B3TJISAIbI
babGapaxuma Mampaba 0 BEJIMKOAYIIMHM, BOCIUTAHUU TapPMOHUYHOTO YEJIOBEKa,
YyBCTBA T'yMaHW3Ma, NAaTPUOTU3MA, CBSI3aHHbIE C MHCTHYECKHMMHU HICIMU U
3aHUMAIOIIMMHU  LIEHTPaJbHOE MECTO B €ro MHUPOBO33PEHUH, HUMEKT B
CETOHSIILIHEM PAa3BUTHH 00IIECTBA BaXKHYIO COIIMAIBHYI0 OCOOCHHOCT.

IIpakTH4Yeckue pe3yjabTaThl HCCJIEI0BAHUSA 3aAKIIFOYAIOTCS B CIEAYIOLIEM:

JUist ocBeleHus )KU3HU U TBopuecTBa Manpaba pazpaboTaHO METOAMYECKOE
mocoOue Mo U3y4eHUI0 0COOEHHOCTEHN €ro >KM3HEHHOTO U TBOPYECKOr0 HACIeIus U
UX MECTa B Pa3BUTUU OOILECTBEHHO-3TUYECKOW MBICIH, C II€JIbI0 NOHUMAaHUs
COLIMAJIBHO-PKOHOMHYECKOT0 ¥ MOJIUTUYECKOIO MOJ0KEeHNd MOBapoyHHaxpa, Ine
OH JKWJI, pa3BUTHUE KYJIbTYPhl U HAYKH, TBOPUYECTBO MBICIIUTEIIS;

PekoMeH0BaHO HCIIOJIB30BATh NPU pa3pabOTKe KOHLENIHMH (HOPMUPOBAHUS
MUCTUKO-(PHIIOCOPCKOTO MUPOBO33PEHUS M MBIIUICHHUS Y MOJOAEKHU, TYXOBHO-
3peNioi, 3APaBOMBICIISIIEH, JAYXOBHO-HPABCTBEHHOM JIMYHOCTH, a TaKXKe
JMKBUJAIUN TyXOBHO-HPABCTBEHHOI'O YIAJKa, YKOPEHSIOIIErocs B 00IeCTBE MO
BJIMSHUEM HamajoK IOJ BHUJIOM  «MAacCOBOM  KYJbTYpb» MHUCTUYECKUX
MIPEACTABICHUM MBICIUTENS], AKTyalbHbIX HA CETOAHSIIHUNA J1€Hb, Pa3JIMYHBIX
UJICUHO-MUPOBO33PEHUYECKHUX YIPO3 B MBIIUICHUN 3PEION MOJIOIEKH.

JlocTOBEpHOCTh Pe3yJIbTATOB MCCJICI0BAHUS ONPENEIAETCS TEM, YTO
WCIIOJIb30BAaHHBIE B MPOLECCE HMCCIEIOBAaHUS HAay4YHbIE METOJbI, TEOPETUUYECKUE
CBEJICHUSI OMHPAIOTCS Ha COOPHUKM MAaTEepUajoB HAYYHBIX KOH(EpEeHIUI
MEXIYHAPOJHOTO U PECnyOJUKAHCKOTO MaciiTaba, CHeNUadbHbIX >XYpHAJIOB,
pekoMeH0BaHHBIX BAK u 3apyOeXHbIX HW3JaHUM, BHEOPEHHEM Ha IPaKTUKE
pa3pabOTaHHBIX BBIBOJOB, MPEMIOKEHUN U PEKOMEHAAIMM, TMOATBEPKICHUEM
ITOJIYYEHHBIX PE3YyJIbTaTOB COOTBETCTBYIOIIMX OPraHU3aLHiA.

HayyHoe u mnpakTnyeckoe 3HaYeHHe Pe3yJbTATOB HCCIEAOBAHNM.
Buenpenue pesynpTaToB wuccienoBaHuii o babapaxume Mampabe, BemTuKOM
y30€KCKOM T03TE W MBICIHTENE, Priiocode U MUCTHUKE, BHECIIIEM OOJIBITION BKJIA]T
B pasBurue wmucruyeckux npeacrasieHuii  XVII-XVIII  BB., noHecenue
MHUCTHYECKOIO HacleAuss 10 oOllecTBa, IIMPOKUX MAacC, MOJPacTaIOIIEro
MOKOJICHUSI OMPENEIAeTCS] MPUMEHEHUEM €ro IUAAKTHUYECKUX W HPABCTBEHHBIX
uzeil B o01acTy 0Opa3oBaHus U COLIMAIIBHOFTYMAHUTAPHKX HayK.

[IpakTueckass 3HAYMMOCTb pE3YJIbTATOB MCCIECIOBAHUS 3aKIIOYaeTCs B
WCIIOJIb30BAaHUU TEOPETUUECKUX OOOOIICHUI M aHAIN30B B pabOTe MPHU CO3JAHUHU
y4eOHUKOB, YYEOHBIX TOCOOMH, METOAMUECKUX YKAa3aHUN U YUEOHBIX KOMIUIEKCOB,
a Takke B OO0OrameHuu CyQUCTCKMX W MHUCTUYECKHX CJOBapel Mo TaKuM
npeametam, kak «Ucropus pumocopum», «Itukay, «IAcretukay, «llemarorukay,
«PenurnoBenenuey», «®dunocodust penuruity, «Kynpryponorus» u «cropus
JUTEPATyPhD».
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Buenpenne pe3syabraTroB uccienoBaHusa. Ha ocHoBe wucciienoBaHus
MUCTHYECKHX TMPEICTaBICHUM B MHPOBO33peHUH Mamipaba U MOJyYEeHHBIX
HAyYHBIX PE3yIbTATOB M0 HAYYHBIM MPEIJIOKECHUSIM:

MPEAJIOKEHNS] M PEKOMEHAIMHU IO BHEPEHUIO IPUHIUIIA CIIPABEIMBOCTH B
CHUCTEME COIMAaJbHOM 3alIUThl MUCTHYECKOro Hacieaus babapaxuma Mampa0a,
ero mnpomnarasabl yueHnus SccaBu, Haxkmbanmu, KyOpoBu, ucCnosib30BaHbI IS
oOecrieueHus peajau3allid BBIMOJHEHUS YKa3aHHBIX 3a7ad MPaKTHYECKOTO
rpanToBoro mpoekta Ne68-11/78 PermonambHOr0 Hay4yHO-HCCIEI0BATEIHCKOTO
nentpa «Mctuxbom» [xuzakckoi obnactu o teme «BHeapeHre THHOBAITMOHHBIX
CIIOCOOOB  MOBBIIIEHUSI OOIIECTBEHHOI'O BJIMSHUSA B TOBBIIICHUH IPABOBOM
KynbTypbl Hacenenus» (CmpaBka Nel6 Jxu3zakckoro o00JacTHOTO Hay4dHO-
uccienoBarensckoro 1meHTpa «Wcrtukbom» ot 12 oxrabps 2022 roma). B
pe3yabTare MeEphbl, YKAa3aHHbIE B JAHHOM TPAaHTOBOM IIPOEKTE, MOCIYKUIH
o0ecreyeHn0 peanu3alryd 3a/ady TOBBIIIEHUS HPABCTBEHHOW KYJIbTYpPhl H
COIMAJIbHON OTBETCTBEHHOCTH O0YYAIOIIMXCSI B CUCTEME 00pa30BaHUs;

NPENJIOKEHUsI W PEKOMEHJAIMu 00 MHTEepHpeTalid Ha HOBOM YpOBHE
00pa3oBaTENbHO-3TUYECKHUX, PEIUTUO3HO-MUCTUYECKUX UCH, MEPEIOBbIX HIIEH O
Ponune u Hamum coBpeMeHHMKOB Mamipaba, Takux Meicauteneil, kak Cydu
Amnasip, XomxkamHazap XyBaigo u  Caupmo Hacadu, uyrto  sBMioch
MEPBOCTENEHHBIM (PAKTOPOM B AYXOBHOM 3pEIOCTH MOJOAEKH, UCIIOIb30BAHbI HA
MEpONPUATUSIX, HaMeYeHHbIX B |V HampaBiieHuH nporpaMmmbl PecrnyOiamkaHCKOro
JyXOBHO-TIPOCBETUTENIBCKOrO  I1eHTpa Ha 2022 rojg MO  TOBBIIICHUIO
3¢ (PEKTUBHOCTU AYyXOBHO-NPOCBETUTEIBCKUX pPAOOT M MO PA3BUTHUIO JAHHOU
chepbl miis obecrieueHus] peanuzanuu cratb 18 mox Ha3zBanueM «bynem
JIOCTOMHBIMU TIPEEMHUKAMH HAIIMX TMPEIKOB» B IMENIX (OpMUPOBAHHUS UyBCTBA
3a00ThI, 70Opa U YEJIOBEUYHOCTH, TOOPOTHI U TOJIEPAHTHOCTH, BepHOCTH Ponune u
ceoeMy Hapopy. (CnpaBka MHcCTUTYyTa COIMANbHBIX U AYXOBHBIX HCCIEIOBaHUI
PecnyGnmkaHcKoro 1meHTpa JyXOBHOCTH U mpocBeTutenseTBa Ne 60 ot 28 dheBpans
2023 roma). B pesynbrare BBIABUHYTHIE B JHCCEPTALMU TPEUIOKEHUS U
PEKOMEHJJAlMU MOCTYKUIU (POPMUPOBAHUIO Y MOJIOJEKU BBICOKMX MOPAJIbHBIX
Ka4yeCTB, YBOXKEHUS K B3POCIBIM, 3a00Thl O MOJOEKH, T00POTHI U YEIOBEYHOCTH,
TOJIEPAHTHOCTH, BEpPHOCTH Po/iMiHE U CBOEMY Hapo.y.

NPEeNJIOKeHUsI U PEKOMEHJAlMM O TOM, 4To Mampad B CBOMX B3IUIsLIax
MIPOJIOJDKUTT TPATUIIMN MUCTUYECKUX, TYMAaHUCTUIECKUX, KIACCUKO-(PUI0CO(HCKIX
B3TJISIZIOB TIPEANISCTBEHHUKOB, TaknX Kak Maxmymu Azam, Adaxxomxka, Sccasw,
Hagowu, Xadu3 lupasu, Jlyrdu, Hacumu, u co3nan cpeau TIOPKCKUX MBICIUTENEH
Haclielue YHUKAIBHOTO CTHWJISI, BEAYIEE 4YEJIOBEKa K HPABCTBEHHOMY Heamy,
WCIIONIB30BaHbl Il oOecrieueHus: peanusarnuu myHkta 6.1 «CoxpaHenue u
NPUYMHOXEHUE HACIeAUsl U LIEHHOCTEW, pa3BUTUE HALMOHAIBLHOW AYXOBHOCTH U
KyJbTYpbD U IyHKTA 6.3 «/3ydenue u nonyaspusaius HaluOHAIbHON, UCTOPUKO-
HaydHOW  KynbTyphl» IV-ro  HampaBieHuss TpeaBBIOOPHON  TPOTPAMMBI
JleMokpatnueckoi mapTuu Yi30ekucrtaHa «Mwumui Tukmanuiny 3a 2020-2024
rojpl 1Moja Ha3BaHueM «Pa3BUTHE HAIMOHATBHON KYJIBTYpbl U JYXOBHOCTH,
tpaguuuii»y. (CopaBka lleHTpansHOoro coBera JleMOKpaTHYeCKOW MapTUU
VY36ekucrana «Munnuii Tukiaanun ot 14 nekadpst 2022 romga Ne 02/02-259). B
pe3yibTaTe dTO TOCIY)XHJIO TMOBBIIICHUIO TOJUTHUKO-TIPABOBBIX, JTyXOBHO-
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MPOCBETUTENBCKMX 3HAHUW U HAaBBIKOB pPAOOTHUKOB MApTUHHON CHCTEMBI,
MOBBIIICHUIO  3(PQPEKTUBHOCTH  y4eOHO-METOAMYECKOM U HICOJOTHYECKOU
ponaraspl.

HAy4YHO OOOCHOBAHHBIC BBIBOJIbI U PEKOMEHJAIUU O TOM, YTO MHUCTHYECKHUE
UJEeH, 3aHUMAIONIME IIEHTPAJbHOE MECTO B MHpOBO33peHun babapaxuma
Mampaba, ocHOBaHbl Ha TOM, YTO €ro TyYMaHUCTHYECKHE B3TJSAbl Ha
CaMOCOBEPILICHCTBOBAaHUE, HICAIbHYIO JIMYHOCTb, JIUJEPCTBO, HAIMOHAIU3M U
MaTPUOTHU3M B CETOJHSIIHEM PAa3BUTUN OOILIECTBA UMEIOT BaXKHbIE OCOOCHHOCTH, U
UCIIOJb30BaHbl NPU TMOATOTOBKE CIIEHApHs IMEpeJayd OYEPEAHOrO BBITYCKa
nporpamMm TenepaguokomMnanuu Jlxuzakckoi obnactHOM «AccanoM, JIxuzak»,
BhImemiero B a¢up 22 mas 2023 rona u «Tapux Tuira Kuprasga, BBIIISAIIETO B
a¢up 18 urons 2023 r. (CrpaBka J>xu3akckoi 00J1acTHOM TenepaguoKoMnanuu Ne
14-11/823 ot 10 Hos6pst 2023 rona). B pesynbpTaTe, N37I0KEHHBIE B AUCCEPTALUU
MPEMJIOKEHUSI U PEKOMEHAAINH, CIIY>)KaT HAyYHO-TEOPETUYECKUM pPECYpCOM B
MIPOBOJIMMOM TPOMNAraHAUCTCKON paboTe, B pa3bsICHEHUU CYTH OOILECTBEHHO-
HOJUTHUYECKUX pe(OpM B COZHAHUU MOJIOJIEKH HALIECH CTPaHbI.

AnpobGanuss  pe3yJbTaToB  HCCJIeA0BaHMsl. Pe3ynbraThl  TaHHOTO
UCCJIeI0BaHMs anpoOUpOBaHbl B 7 pecmyOiHKax, 5 MEXIyHapOIHBIX Hay4YHO-
IPAKTHYECKUX KOHPEPEHIUAX U 2 MEXKAYHAPOIHBIX KypHaJax.

Iyoinkanust pe3yabraToB HcciaenoBanms. Ilo Teme aucceprauuu
onyonrkoBaHo 10 HayyHbIX paOOT, B HAy4YHbIX HW3JAHMSIX, PEKOMEHJIOBAHHBIX
Briciielt arrectanmonHoi komuccued PY nist myOnukanuu HaydHbIX pe3yJbTaToOB
noktopckux nauccepranuii (PhD), omyOnukoBaHo 6 crateil, B Tom yucie 4 B
pecnyOJIUKAHCKUX U 2 B 3apyOEKHBIX JKypHAJIax.

Crpykrypa n 00béM auccepranum. /rccepranus BKIIOYAET BBEJICHUE, TPU
IJIaBbl, BOCEMb MaparpagoB, 3aKIIOUEHUE U CIIUCOK UCIOJIb30BAHHON JTUTEPATYPHI.
O06BeM auccepranuu coctaisieT 132 crpanuil.

OCHOBHOE COJEP)KAHUE JUCCEPTALIUU

Bo BBeaenun auccepraiy 000CHOBaHbI aKTyallbHOCTh U BOCTPEOOBAHHOCTD
TEMBI, COOTBETCTBHE HCCIEAOBAaHUS NPUOPUTETHBIM HAMNPABICHUSIM PpPa3BUTHUSA
HAyKd M TEXHOJOTUMU PECIyOJIUKH, CTENEeHb HM3YYEHHOCTH MpOOJIeMbl, CBS3b
HCCIEOBAHME C IUIaHAMU HCCIEAOBAaHUS By3a, B KOTOPOM BBINOJHEHA
JccepTalys, eib U 3aJla4l UCCle0BaHus, 00BEKT, MPEIMET U METO/Ibl, HayuHas
uH(poOpMaIUs O HOBU3HE, MTPAKTUYECKHE PE3YJIbTaThl, JOCTOBEPHOCTh, Hay4YHas U
pakTUYecKas 3HAYMMOCTh Pe3yJbTaTOB MCCJIEIOBAHMS, BHEAPEHUE HA MPAKTHUKE,
anpooanus, myOauKaus pe3yiabTaToB, CTPYKTypa U 00beM JUCCEPTAIIH.

Ileppas rnmaBa guccepraumu 104 HaszBaHueM «Poab cypuzma B
IKOHOMHUYECKOH JKM3HH M MOJUTHYECKOM MoJo:keHun MoBapoyHHaxpa B
XVII-XVIII BB.» coctouT u3 Tpex naparpacdosn. [lepBoiii maparpad Ha3bIBaeTCs
«YueHnne cypusmMa - TEOPETHUKO-METOI0JIOIMYECKass OCHOBa (PUI0COPCKOTro
3HaHuA». babapaxum Mampad — KpynHbI HpeNCTaBUTENb CPEAHEA3HMATCKOrO
cypusma XVII-XVIII BB., mpomaranauct uaeit ydenuit Sccasu, KyOposus,
Hakm6anu, urpaet BaxXHyIO pojib Kak Cy(OUHCKHUM MOAT U YYEHBIN, MBICIUTED,
3aHUMaKIUMNA 0co00oe MecTo B HCTOpusd cypusmMa MU TypelKO-IEepCUACKON

31



JUTEpaTypHOU U AyXOBHOM >ku3HH. [lepBbiMU ackeTaMu-CyQUsIMHU, OCTAaBUBIINMHU
clie]l B MUCTHYECKOM MHPOBO33peHHH Maimpaba ¥ BHEUATIIMBIIMMU €ro, ObLIN
Myxamman (c.a.B.), Pabua AnaBus, Myxamman ['azanu, Mancyp Xammamk, a
no3aHee Benukue npeacraBuTenu cypusma ¢ X-XV BEKOB 0 €ro KU3HU, AXMall
SccaBu, Cyneiiman bokuprann, Hamxmyanun KyOpo, ToT (akt, 4To BaKHYIO
ponb ceirpanmu A6ayn Xamuk I'wxnyBanu, bassun Taiidyp anb-bucramu,
Jlxananynmua Pymu, JDxynavin barnaau, [leiix [Hu6mu, U6parum Anxam, MOH
Apabu, baxayanun Haxmobana, Maxaymu Azam Kocanm, Xomxka VYoOaiimymna
Axpop, Xumasrymia Adak Xomxa, Mymia bazap Axynn, Cybu Omosip, B
CyQUICKMX TpEACTAaBICHUSIX Ha CcaMOM JieJie Takke TpeOyeTcss UMeTh
ONPENEIICHHOE TNPEACTABICHUE O MHUCTUYECKOM MHPOBO33PEHUHA WM DPa3BUTUU
MBIIICHHUS.

B mneprnoag KOMMYHHCTHYECKOW HJIEOJIOTMM, B KOTOPOM TIOCIOJCTBOBAI
MPEXKHUN COBETCKHIM pexuM, (uimocouss U oOLIECTBO3ZHAHHE HE TOBOPUIIU O
CesmienHom Kopane u cypusme, a 00BSABISIN UX €PECHIO U OITUYMOM, a 3110xa 0e3
HayKl HE IO03BOJIIa HM3YyYUTh CYIIHOCTh HCIAMCKOro cypu3Ma Ha Hay4dHOH
OCHOBE.

OnHako B TO BpeMsi U3BECTHBIE COBETCKHME BOCTOKOBENbI, akanemMuku E.E.
Beprensc!, ILU. Ierpymesckuii?, M. T.CTenansHI® co30ali KHATH, HOCBSLICHHBIE
HCCIIEIOBAHUIO CYIIHOCTH HMCJIAaMCKOTO MHMCTHIM3Ma Ha OCHOBE MapKCHCTCKOM
METOOJIOTUH.

®dunocod Kaaupkyn Py3mar3ona cuurtaer, 4yTo mo cpaBHeHuio ¢ EBpomoii B
VY30ekucrtane ObLJI0O OYEHb MAJIO HAYYHBIX UCCIIEI0BAHUN 110 UCTOPUU JIUTEPATYPbI
cypusma, 4To CBUIETENBCTBYET O TOM, YTO paboTa B 3TOM IUIAHE HUXKE YPOBHS
BOCTPEOOBAHHOCTH.

Tem ne wMenee, ¢umocoper u yuensie P.lllomues?, T'.Haspysosa®,
H.Cadaposa®, M.Mamaros’, u nuteparyposeast A.A6xykansipos®, M. Xakkymnos®
OJIHU U3 T€X, KTO 3aLIUTHII JUCCEPTALMIO.

MycynbpMaHckue cypuu CBSI3BIBAIOT €ro C¢ 1) apaOckum ciioBoM «cada» (ero
OCHOBHOE€ 3HAaY€HUE — «UUCTOTa»; 2) axyiu cyPpd («rmoau cyds»), 3T0 ObLH
HEMMYUIHE CHOJABMXHHUKHU Mpopoka Myxammena, *UBIIME B cy(e BO3JIe MEUETH;
3) «axu ac-cadpa» — Te, KTO CTOUT B IEPBOM PsLy B MedeTH uim nepen borom™,

! Beprensc E.D. Cypusm u cyduiickas nureparypa. —-Mocksa: Hayka, 1965. — 524 c.

2 MMerpywenckuii M.IT. Ucnam B upane VII-XV Bekax. Kypc nekuuii. 31, JIeHHHIpaacKoro yHuBepcuTeTa, 1966. -
200 c.

3 Crenansun M.T. ®unocodckue acnektsl cyusma. — Mockpa: [JaBHas pejakiis BOCTOYHON JIMTEPATYphI
n3natenbeTBa «Haykay, 1987, - 192 c.

4 llommen P. Cypusm B xyxoBHOM *u3Hu HapojoB Cpenneit Asum (IX-XIII BB.). aBTOpedepat auce. M0KT. (Guoc.
Hayk. — Camapkann, 1993. -120 c.

® Haepysosa I'. H. Hakmbanaus tacaBByuii TabIuMOTH Ba 6apKkamMosl MHCOH Tapbuscu. ®anc. QaH. J0K. auc.
aBroped. — Tomkenr, 2002. — 32 6.

® Caaposa I'. ®dyHaaMeHTaNM3M, SKCTPEMU3M Ba TEPPOPU3MIa KapIllM FOSBUH Kypalja TacasBy() TabJIUMOTHHU
Ba updoHMii KapanutapHuHT axamusati. @anc. dan. gok. aucc. aBToped. — Tomkent, 2004. — 36 6.

" Mamaros M. TacaBByd TabIMMOTHHHUHT Tapuxuii-ancadpuii moxustu. Danc. dan. gok. (DSc) aucc. aBroped. —
Tomxent, 2018. — 36 6.

8 A6myxomupoB A. TacaBBy¢ Ba Anmmep Hasomii mwxomuétu (Baxmar an-Byxyn npoGrnemacu Oyiinua).
®dwtoin.¢.nokT. aucce. — Tomkent, 1993. — 56 6.

9 XakkynoB M.U. V36ex TacaBBy( MIChPUATHHIHT MAKUIAHALIA Ba TAPAKKASTH (FOSBUIINK, H3IOMLINK, 00pasiap
oamu). @unon. an. gok. guc. — TomkenT: 1999. — 282 6.

10 Anekcanap Knu. Mycynmon tacaseydu. Tapsxkumon Koaupkyn Pysmarsona. —T.: “®an 3uécu”, 2022. —B.18.
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«Cy(u3sM — 5TO OTKa3 OT BCEX JKENAHUN M yIOBOILCTBUN TyIIn»®,

Cydusm kxak ¢umiocodckoe yuenue Brepbie nosBuics B VIII Beke Harmeit
pbl. A B MoBapoyHHaxp OH NpoHUK uepe3 Mpan u mpuobpen 3nech OoJblloe
BiusiHue B XI- XII Bekax.

Benukuii y30ekckuii mo3t babapaxum Mamipa® momien mo myTH y4YeHUS
Haxmb6anau, oOydaincs y Adakxoku, ¥ KaKk BEJTUKHN MpeAcTaBUTENb Ccydu3zMa
OmMcaj ATOT MyTh MUCTHUHBI KaK €IMHCTBEHHOE CPEICTBO YHCTOTHI, YECTHOCTH U
noctukeHus bora B cBoux raszensx u npousBenaeHuu “Maodman Hyp». OH cnenoBai
1o myTu Muctuim3mMa Hakmbanam 10 KoHIa CBOEH KU3HH.

Omun w3 Benukux Jnedrened cydusma, baxayanuH, npoAoKUBIIMN U
pa3BuBLIMi yuyeHne HakmbOanna, cHHCKaBIIMN OOJIBIIYIO M3BECTHOCTh B HAPOJE,
ObLI CBATHIM AQakxomku Mampa6a, sxusiero B Kamkape.?.

Cydusm u dunocodust cydusma COCTaBISIIOT BAXKHEHUIIYIO U CBOCOOPA3HYIO
4acTh pEIUTHO3HO-(punocodckoro muinuieHus Typkectana, Xopacana u Upana, u
BooO11e Hapo10B bmkHero u Cpennero Boctoka B 1ienom.

Henas wuror, ¢uimocockoe OCMBICICHHE CYIIHOCTH CypuzMa — 3TO
MPU3HAHUE TOTO, YTO PEIUTHS U CY(PU3M SBISIIOTCS COCTABHOM YaCThbIO TyXOBHOMU
KU3HM YeJoBedyecTBa; BOCTOKOBENbI 3alaJHbIX CTpaH YK€ JO0Ka3ajid, YTO
MHUCTHUYECKOE 3HaHME€ — 3TO OcCOo0bIi crmoco0 mo3HaHus mnpupoasl bora,
Bcenennon m Yenoseka, OTIIMYAOMIMICSA OT PAlMOHAIIBHOTO 3HAHUS B TEYEHUE
MTOCTIEAHUX ABYXCOT JET.

Bropoii maparpad nepBoii riaBel HazbiBaeTcsa «KyabTypHO-IyXOBHas KU3Hb
U nojautuyeckoe nojoxkenne MosapoyHHaxpa B XVII-XVIII BB.», B koTOpOM
uccinenyercs, uro babapaxum Mampad KWl U TBOPWI B TaKOHW MEPHUOJ
HOJUTUYECKON JETNPECCUr M TIyOOKOro Kpu3Hca, KOrja OOLIECTBO MEPEKHUBAIIO
CJIIOKHYIO CUTYalHIO.

B mepuopa, koraa >kusl U TBOPUJI MOAT-MbIcnuTeNnb babapaxum Mamipa0, B
MogBapyHHaxpe 00pa3oBaJiiCh JBa XaHCTBa byxapckoe n Xope3Mckoe, a B Havase
XVIII Bexa o6paszosanock Xokanackoe (Kokanjckoe) xaHcTBo.2,

[IpaBnenne AmrapxaHuioB uiv SHUIAOB — CaMblid TPOTUBOPEUYMBBIN MEPHOT
B UCTOpUH Yy30€KCKOM rocynapctBeHHOCTH. Bo BpemeHa AmrapxaHuaos, Oojee
150 ner ynep uBaBIIMX B CBOMX pyKax BepXxoBHyr BiaacTtb (1601-1756 rr.),
LEHTPAIbHOE TOCYAAPCTBO CUIIBHO OCIA0JI0, YCHIIMIIUCh MEKI0YCOOHBIE BOMHBI.

B XVII-XVIII BB. B Typkecrane oOocTpuiach B3auMHas Oopnba u
pa3o0ieHHoCTh. BHyTpeHHHE KOHQIMKTBI MEXIy XHUBHHCKUM XaHCTBOM U
ByxapckuM 3MHUpaToM, OTIAEIMBIIMMCS B CAMOCTOSITEIBHOE XaHCTBO, U BHYTpPU
HUX 00OCTPUITUCH 10 KPAHOCTH, U OHU JIOJITOE BPEeMsI IEPEKUBAIIN HEYPSAHILIBI.

Cpenu ponoB @Pepranckod gonuHbel Kk Havany XVIII B. rocmonctByromiee
NOJIOKEHHWE 3aHsUI THICAYHBIA pox - MuHT ypyru. B 1709 romy rmaBa popna
[axpyx-Ouit uOH Amyp6u ocHoBan B Yagake (HbiHe yacTh [lamckoro paiiona)

L A6y Abmypaxmon Cynamuii. Tabaxkoryc-cyduiis. Mucp, “Koxupa”, 1389. —5.166.

2 Tam xe. —5.267-268.

3 XommmxoHoB M. Mampabu mysTabap y3ym. bobopaxum Mampab mKXTHMOM--MabHABUH, IWHUHA-TACABBY(UIA,
axJIOKUH MEpOCH Ba YHUHT MIMHA-Oaaunii agaduérnaru Tankuau (XVII-XVIII acpmap). Yuuruu sxuna. —T.: Anwmep
Hagowii Homuaru Y36exucTon Mummii kyTy6xosacu Haupuéru, 2008. —B.9.
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HeOoJbIIoe MecTeuko moj Ha3zBanuem eprana, a 3aTrem co3gan LeIoe
rOCyIapCTBO ¢ OOJBIION TEPPUTOPUEH.

3arspkHble BOWHBI ¢ XMBUHCKMM XaHCTBOM OYEHb IUIOXO CKa3aluCh Ha
o0111eM 3KOHOMHYECKOM TOJIOKEHUU MoBapoyHHaxpa U 00OCTPHIIM BHYTPEHHHE
KOH(JIMKTHI B AIITapXaHUICKOM TOCYIapCTBE.

B nepuon AmrapxaHuJ0B K€CTOKUE MTPUTECHEHUS 3HATH, B3aUMHbIE BOMHBI,
roJIoJl U HUIIETa NMPUBEIH K YCUJICHUIO MPOTECTHBIX TBHKEHUU HAPOJHBIX Macc.
HaponHble JBUMKEHUS M BOCCTaHMS IPOUCXOJWJIM B pa3HbIX palloHax
MogBapoynHaxpa. Bo Bpems npasnenusi AOayna3u3-xaHa B cenenun Jlax6en mon
CamapkaHJ0M TPOU3OILIO BOCCTAHUE, M XaH, MPHUIS CO CBOMMHU BOMCKaMH, caM
ITO/IABUJI BOCCTAHUE U MOJIKET CEJICHHUE.

Haponbr MoBapoyHHaxpa Mokaszaiu, 4TO OHM CO3Jalii OOraTyro JUTEpaTypy
U BOCIHTAIIM TIEPEIOBBIX U TAJNAHTIMBBIX yueHbIX. Boeictymunu Cydu Anmnasp,
Mupza begun, Xomkamuazap Xysaitno, FOcyd Kapaboru, Caiinno Hacadwu,
Myxamman Ilapud byxapu, Typau Paporu, babGapaxum Mampad u apyrue
BEJIMKUE MACTEPa CIIOBA.

Tpernii maparpad mnepBoil riaBbl Has3biBaeTcs «buorpadus v TBOPUYECTBO
babGapaxuma Mampaba». B Heli moschsercs, yto Mampab, ceiH babapaxuma
Mynnet Banu (Banu6000), siBiAseTCs OAHUM U3 MacTepOB CIIOBA, CHITPABIIMX B
y30€KCKOM JuTeparype OOJBIIYI0 pPOJIb B YINIYOJICHUHM HMHTEpHAI[MOHAIU3MA,
COLIMAJIBHOCTH M CBETCKOCTH, B YKPEIUIEHHHU WA Oopb0a C HEBEKECTBOM M
€pecblo, B COBEPIIEHCTBOBAHUM IMO3TUYECKUX (OPM U B COBEPUICHCTBOBAHUU
HCKYCCTBA.

XKuzup u npuxiaroueHuss Maipaba, YMCTOTa €ro BEPbl, €ro HCKpPEHHEe
KEJTaHWe JOCTHUYh BOJM bora W ero pa3BUTHE KAaK MBICIUTENIS OCTAaBHIIU
HEU3IIIaJuMBbIii cien B aymie Hapozaal.

Pabotamu babGapaxuma Maipaba nHTEpECOBANINCH TaKKe yYUeHbIe 3anaja.

B psne ucrounukos, Hampumep, «MyHtaxa® yr-TaBapux» XakuMm-xXaHa
Topana, «Ta3zkupat yn-ABnus» Mamx3yoa, «Aucab yc-Canatun» Mup3sr Onuma
TamkeHau 4eTko ykazaHo, yto Marmipab Obu1 ypokeHiieM Hamanrana.

Marmpabonor A. A6ayradypoB nucan B mpeaucioBuu KHuru «M30paHHbIe
npousBeneHus» (1963, 1971), B pabore «HexoTopeie MomeHTH Ouorpaduu
Maipa6a» (1978), B uccnenopanuu «babapaxum Marmipady», «IleBubl cBOOOABI U
nooponerenu  (1979), cratee “Korma pomuncs Mampa6" ("JluteparypHoe
Hacneane", 1980) HaydyHO yCTaHOBJIEHBI U OOOCHOBAHBI TOJ U MECTO POXKICHUS
03Ta Ha OCHOBE MCTOYHMKOB. OH J0Ka3aj, 4To B Ta3kupe Manexo HEeBEpHO
YKa3aHO MECTO €r0 POXKIACHHUS.

Cam Mampab otmeyai:

Ha manaxman, na papuwma, men xam o0am HaciuouH,

Men masannyou ywan ¢papzanou Hamaneonuman,-

CaMHM CTPOKH SICHO YKa3bIBaIOT, B KAKOM ropojie oH poawics. «Hamanrouma...
MampaOu aBiIMEHM XOBJIM Ba TYFUJTaH €pU Maxaia MaxCyCAup» - TOBOPUT

1 Opsubexos P. ¥36¢ek anabuétn tapuxu. —7T.: V36ekncron EsyBuniap yommac AnaGuér skaMFapMacy HaIIpHETH,
2006. —b.46.
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nucatenb U ydeHbli Mcxakxan WOpar B cBoeM mnpousBeaeHun «Tapuxu-u
depranar’.

OnH mHoOro JetT O0bU1 MiopuAoM y Xumastyuiaxa A(akxolKu, MpaBUTENd U
penuruo3Horo aestens Bocrounoro Typkecrtana, Tpu rojga coOupas ApoBa, eiie
Tpu roaa Hocwi BoAy. OH yIOMHHAET B CBOEM CTUXOTBOPEHHH, YTO HE CHHMAI
TyJIyn ceMb JeT. OH MePEHOCUT BCE TPYAHOCTH, C KOTOPHIMU CTAJTKUBAETCS, YTOOBI
noctuub MctuHbl. B KOHIlE KOHIIOB OH mpeicTan mnepea  O0>KeCTBEHHBIM
UCIBITAHUEM U OBLT MPUTOBOPEH K CYPOBBIM TEJIECHBIM HaKa3aHUSAM IO MPHUKA3Y
Adaxxamxu 1 661 u3rHad. JKu3Hb U MPUKIIOUEHHUS] MUPOBOTO YPOBHS HAYaJIUCh
st Mampaba. V3BecTHO, 4TO OH IyTEHIECTBOBAJI MO MHOTMM TOpoJaM U
JIEPEBHSAM U IPOTIATraHIMPOBal CypUIICKHE UIeH KaK MO3T-AEPBHIIL?,

Bo MHOrux HMCTOYHMKax yKas3bIBaeTcs, 4TO MO3T moObiBas B Camapkasne,
Xamxkenre, Tamkente, Typkecrane, byxape, Anawxkane, bangaximane u Bpse
npyrux ctpan bmkaero Bocroka. B nutepatypHoMm Hacnenuu Maipaba cpenu
IIYHKTOB >KMU3HEHHOIO IyTH YIIOMHHAIOTCSI MHOTHE W3 IEPEYMCICHHBIX BBIIIEC
ropogoB-ctpaH. [Ipue3n Mamipaba B ropoa WM ceio HE MPOXOJAuI OecCleHO,
BBI3BIBAJ ONPEACIICHHBIE BOJHEHHS; IPOCTHIE JIIOAW IPUBETCTBOBAIU €r0 C
MCKPEHHOCTBIO W pAaJOCTBIO, B TO BpEMSA KaK IpPaBUTEIb, YWHOBHUKH U
JUIEMEPHBIE CBSIIEHHUKA MPUBETCTBOBAIM €ro XOJOJHO U  BpaxaeOHO.
[Tocneauuii mMyHKT *aako kxu3Hu Maripaba ObLT TakuM ke U B banxe: mpaBsiuii
KJIacC, JINLIEMEPHBIE CBAIICHHUKH, (PaHATUYHBIE MYJIJIBI CMOTPEJIM HA HETO Kak Ha
CBOET0 3aKJIATOr0 Bpara M HAMEpPEBAJIMCh YHUUTOXHUTH €ro ¢usudecku. B
pe3yabTrare, Kak otMeuaercs B « Tazkupan @axmmy», «B 1123 rogy no xumkpe ap
Kynnys badarsoit Ba Xykm Maxmynou Kartaron maxuj kapaa myjaa», TO €CTh
«oH Ob11 3amyueH B Kynnyse (peruon bamxa) B 1123 1. xumkpst (1711 1. H.3.) 110
HAaCTOSTHUIO y4eHbIX U mpuroBopy Maxmyn Kararana (banxa, xakum Kynmaysza)»
babGapaxum Mamipal, njiaMeHHbIN MMOAT, XpaOpbli YENOBEK U cMmenas aylia, Obul
nosemied. [lomoono Mancypy Xamnamky u Mwmagennun Hacumu, on cran
KEPTBOM Ha MyTH (PaHATUYHBIX UJIEH, HA IIyTH MUPOBO33PEHMSI, HECOBMECTHUMOIO C
opUIMaTbHON MOJIUTHKON MPaBsIIMX KJIACCOB M HEBEKECTBEHHBIX YUYEHBIX TOTO
BpEMEHU®,

Marpa® — yBJI€UYEHHBIH TBOPEI], CO3aBIINII HEMOBTOPUMBIN CTUIIb B CBOCH
dbunocodckoit mo3s3uu, 6€3 uckiaoueHus nocie Harowu.

Tema xu3HEHHOU TIOOBU UCTIOIH30BaNIach B TBOpUYecTBEe Marmpaba B razensix,
MycTa3zaznax, Mypab0ax u MyxaMmmacax, Mycajaax U Mycad0ax - TUIax BOCTOYHOU
no33uu. B ocHOBe Mpou3BeIeHUid 3TON TPYIIIIBI Mbl BUJUM YE€JIOBEUYECKYIO JTHO00OBb
MOJIHYIO 3a00T M YZAOBOJIBCTBHIA.

«Mabmau  Hyp» cocrour wu3 176  penuruo3HbIX, JETCHIAPHBIX,
HPABOYUYHUTENBHBIX paccka3oB, 30 Mmo3HaBaTEIbHBIX MPOU3BEACHUM, 35 razenei, 2
y30ekckux, 1 apabckoro mycraszana®,

! Xanun6exos A. Hamanran aga6uii rynmmanu. Hamanran, “Hamanran”, 2007. —B.58.

2 Opsubexos P. Y36ek agabuérn Tapuxu. —T.: Y36ekucton E3yBunmap yiommacu A1aGuéT sxaMFapMacy HAIIPUETH,
2006. -b.47-48.

3 Hamrpra TaitépioBun Ba Machysn Myxappup-Y3P @A axagemnrn Xaiipymiaes M.M. Mabuasust ronay3mapn. —T.:
“A6maymia Kogupuit Homunarn Xank mepocu Hampuét”, 1999, —5.286-287.

4 Bo6opaxum Marupab. «Mabaau Hyp». —T.: «Dau», 1994. -B.7.
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Ocoboe mecTto B TBOpYecTBe Maiipaba 3aHMMAIOT €ro IMO3TUYECKUE
npousBeneHus «Mabnau Hyp» U «Kuméy.

Cornacuo Opomrrope Illax Maxmyma Uypoca «Tapux», >xu3Hb Mamipaba
ObLJ1a CIJIOKHOM U M0 JaHHBIM, KOTOPBIE OH J1all, Mo3T ObuT NoBelieH B KyHyse, u3
€ro CTHUXOB M3BECTHO, YTO OH CTPEMWJICA K HAKa3aHWIO W JIOCTUI CTaryca
BEJIMKOMYYCHHKA.

Bropas rmaBa guccepraumm HasbiBaeTcs «OTHomenune Mampada K
cygusmy» u coctouT u3 Tpex mnaparpados. IlepBeiii maparpad Ha3bIBaeTCs
«BnusiHue y4eHbIX-MUCTUKOB Ha TBOPUYECTBO MbIciutels». Cydusm u gunocodus
cypusMa COCTaBJISUIM BaXKHEUINIYIO M CBOCOOpPa3Hyl0 YacThb PEIUTHO3HO-
¢dunocodckoro memmmieHus Typkectana, Xopacana u Mpana, u BooOIIe Hapoa0B
bmmxnero u Cpennero Boctoka B nienom.

B3auMocss3b cydusma 1 uciama, MycyJIbMaHCKOM OOIIMHBI, IIapyuaTta, Ka3Hu
Xamnamxa, AMH-ynb-Ky33ora, Hacumu, bampugauna CumaBu, Mampaba u
IpYruX, CyQUHCKHX MBbICIHUTENEH, Takux Kak bucramu, HMOH anp-Apadu,
Jlxananynmua Pymu, Mup3a A6ayn Kanup benmnb, Myxamman Mkb6an 3actaBu
MX «OOBUHUTB» B GOTOXYIILCTBE, EPECH H «Oe3005KMm» L,

Mamipab y HactaBHMKa XujasTyjuiax Adaxxomka cemMb JIET MOCBATUI
CyQuiickoMy Y4YeHHUIO M OBJaJe]l BCEMH HCIAMCKUMH U MUPCKUMHU HayKaMH, IO
0JIaroCJIOBEHHUIO HACTaBHUKA JIOCTUT 3BAaHMS CBATOTO M BO3HECCS B JIHMK CBSTBIX
nocie mnonydyeHus: 3Banus Kamannmapa. Mampa® BOCXBajsil CBOEr0 HaCTaBHHMKA
AakxomKy B CBOMX Tasessx. Besze B ero yecTs nucan razenu’,

Mpeiciurens uutupyer ctux «OH MOKMHYJD Mup, kak Mampabo Mo6parum
Anxam». DTUM OH yKaszajl, YTO BCTYIIWJ Ha NyTh CKUTaHUW. B mpousBeneHusx
[03Ta YIIOMUHAIOTCS 00pa3bl U UMEHA Mpe/iCTaBUTeNe Hapoaa cypusMa, KOTopble
OoJibllle CTpagaiu U Teprneiau 0eCKOHEeUHbIe cTpaganus Bo uMs bora. OH mbITancs
BBIpaXkKaTb W MPOABUTATh CBOM HWJEH, CBA3AHHBIE C €r0 BEPOM, YeEpE3 “TaIMUX .
Cpenu ero raszeneil eCTb TaKKe€ MPUMEPHI “TalMenxa’’, CPABHEHUS U CHUHTE3a, OT
MO33UHU “‘MaTiia 10 MaKTacu .

Menea upuioo 6epcane, Odamy Xaseonu xo3up KuI,

Fapuby xacmaman, Hyxu nabutiynnoxnu xo3up Kuiu,-

[Mazens “matnanu’™ comepxut ynomuHanusi o Hampynae, Xamunysie, Aiitobe,
3ukpun, Axmene, XabuoOysie, Xacane u XyceiHe, 3yxpe U Jpyrux UCTOPUUECKUX
1 MEQPOJIOTHYECKUX TMIHOCTAX .

N6parum Anxam, Mancyp Xamnamk, A0y bakp IlIu6mu, [llamc Tebpusn,
Jxananynoua Pymu, bassun bucromu, Atrap, Hacumu, KyGpa, Hakmbann,
Xomxka Axpop, Adakxamka U ap. NpUHUMAIOTCS MampaboM Kak ero BEpHKE
HacTaBHUKU. OH YIIOMHHAeT MX CHOBAa M CHOBa C OOJIBIIMM BOOJYILIEBICHUEM U
BCerja CTaBUT UX npuMepoM il ce0s. CTUXM M ra3enu, CBS3aHHbIE C ATUMU
0JIarOCJIOBEHHBIMHU JIIOJIbMHU, TaKXe [OKa3bIBAIOT pa3Hble B3IJISAbI HA MU
Marmpa0a.

1 ¥Ocymos 2. “Pancadpa”.T —b.76.

2 Xommumxonos M. Mampa6 Ba XVII-XVIII acpnapaa wxTuMounii-axnokuii pukp pusoxku. —7T.: “Mumtoz so’z”,
2018. -b.:122.

3 OpsubexoB P.. V36ex amabuétn tapuxu. —T.. Y30ekucToH LE3yBummap yiommacu AMabHET KaMFapMacH
nampuéru, 2006. —b.60.
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Bropoii naparpad nHaspiBaeTcs «AHanu3 ydeHus cydus3ma B MOI3UU MOITAN.
Mancyp Xammamk — KaK CHMBOJ OIBSHEHHOTO OO0KECTBEHHOU JFOOOBBIO
BJIIOOJICHHOTO, TPAKTyeTCs B KJacCHYeCcKoM HcKyccTBe Boctoka. Her B Hamei
JUTEpAType MPOIJIOro MO3TOB, KOTOPhIE HE YIOMUHAIU Obl MaHcypa ¢ 1o0poToi
U J1000BbI0, HE HAXOAWIU OBl €ro NPUBJICKATEIBHBIM B MYTH JIIOOBH U HE
NoKa3blBaJId Obl €ro B IpUMEp APYyruM. B YacTHOCTH, N7l TakuX MOATOB, Kak
Arttap, Hacumu, Marpa6, kotopsie 1umi 1o mytd Mancypa Xamnamka u bassuna
bucromu B cydusme u nojaepKUBaIn HalpaBiIeHUE “‘CyKpa-mMacT”’, OH HaXOIWICS
Ha YPOBHE JYXOBHOTO HACTaBHHUKA.

B MHOroBeKOBOI BOCTOYHOM MO33UHU W MPOU3BEICHUAX MBICIUTENECH cepllie
yenoBeka cpaBHuBaroT ¢ Kaaboit. Cepane Bepyromero — 3t1o JgoM  boxwid.
Pa3pymnte ero paBHOCWIBHO paspyuieHuto KaaObl, caenaTb €ro cuacTIMBBIM
paBHO3HauHO BocxBajieHHIO KaabGpl. BoT OeccmepTHas wujes, MNONTy4MBILIAs
NpOJODKEHNUE, pa3BUTHE M JalibHeiInee Bo3BbIlIeHHEe B TBopuecTBe Illaxa
Mampa6a!t

[Ipu xu3HUM U HEKOoTOpoe Bpems ciycTss Mampald OblUT IIMPOKO H3BECTEH
cpenu mpocThix drofed kak «besymublidi Mampa6». Cam Mampal® nanm 3Tomy
ocHoBanue. OH CO3HATENBHO BHIOpaA MyTh Oe3ymMus. B HECKONBKHUX Ta3zensx OH
HasbIBaeT ceOs cymacueamuM. OH MOCTOSHHO TBEPIMT, YTO OH CyMACILE IINIAZ,

Manipa0 OblT YHCT AYIIOH, €ro cJIoBa ObLIM €r0 HAMEPEHHEM, €ro CTapaHus
ObUM HeBUHHBIMU. Korja oH cka3all: «XOTh MOSI y4acTh M OINpeJiesieHa, HO aylia
MOsI YMCTa, KaK aHrei», 3TO ObLIM HE MPOCTO KpacHBBIE CJIOBA, 3TO OBLIO €ro
HCTUHHOE CYIIIECTBOBAHHE KaK M0O3TA, YETOBEKA U MBICIUTEIS.

Mampa® 1OCTOMH Ha3bIBATHCS COBECTHIO MHUpa H3-3a BEJIMYHWS €ro I0OBH,
BEJIMYHUS €ro MOMCKAa M TOro, YTO OH B3sUl Ha ceOsl CTpaJaHUs YEIOBEYECTBA U
JOCTUT TIPEKPACHEHIIIETO CTaTyca YUCTOTHI AYIIH, U CMOT MPHUHSTH €r0 K BBICIIAM
BEpIIMHAM JTyXOBHOTO coBepiieHcTBa. OH ObLI BOIUIONIEHHEM coBecTu. Ero
BEJIMYME — JTO BEJIMYUE COBECTH®,

Takue yuenwie, kak P. Op3ubexoB u U. TI'adypoB, ormeuanu, 4To M0o33us
MBICJIUTENS TpUoOpena U3BECTHOCTh, Maipad OblI COBECThIO CBOEIO BPEMEHH, a
€ro BEJIMYUE - BETMYUEM COBECTH.

Hecmotpss Ha TO, uTOo cyapba Mampaba ropbka, a KH3Hb €ro IOJIHA
HECYacTUi, OH HE OTCTyHaeT OT CBOETO CJIOBAa, HAMEPEHUS U UYECTOIIOOMS, €ro
CHOJBMXHHUKH, JpYy3bsi W OCTajbHbIE, KOTOpPbIE HE HUMEIOT HHUYEro,Kpome
JOXMOTheB, HazbiBatoT ero «llapp Mampab». u oOpamaiTcss K HEMy, OHHU
JOBEPSIOT €My, €clii Obl OHU CJIEOBAIM MyTE€M, 110 KOTOPOMY OHHM IIJIH, OHU HE
oOpaTuiIuch OBl 1aXke OT CMEPTHU Ha MyTh UCTUHBI. BOoT mouemy Marmipab B razenu
Ha TeEMY O Cy(pHu3Me TOBOPHUT:

Baxoam matiunu nupu my20n uneuoun uumum,

Mancyp kabu bowmumHu 0opea myma KoaiouM.

Eciu mopasmbicanth 00 aHanu3e ydeHus cypu3Ma B IOI3UM T0dTa Ha
OPOTSKEHUHM BCEro MCCIEIOBaHUS, CTAHOBUTCA SCHO, YTO OH OMNHpaJCcs Ha
POU3BEIACHUSI BEIMKUX TPEICTABUTENEH MEePCUICKO-TAPKUKCKOW U TIOPKCKOM

L Tor sxe ucrounuk. Tam xe.
2 Fagpypos U. Xaé-xanockop. — T.: Illapk, 2006 . —5.65.
3 Tor ke ucrounuk. —b.288.
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auTepaTypsl, Takux kak Mampad Papuaunaun Attap, Caamu [lepasu, Xadus
epasu, baxaynnun Hakmbana, A6ayppaxman [xxamu, Maxaymu Azam Kocanu,
KOTOPBIE MPOJOJIKIIA U PA3BUIIU €r0 YOSKICHNUS,

Tpertunii nmaparpad HaswiBaeTcs «MccnenoBaHue TyXOBHBIX Hauyajd B raszelsix
Mampaba». OH He JXelaja YyXOro HMYIIECTBAa, HUKOTJAa HE OOWXKal W He
NPUYUHSI Bpella TaKUM JK€, KaK OH caM, HUKOrJa HE HMMEJI HU KpOoBa, HU
UMYLIECTBA, HU KAAHOCTH, OH CUHMTAJI YrOJKHM MHpPAa CBOMM JOMOM, OH
CTpaHCTBOBAJI IO CBETY, MpaBaa Marpal, Uiyl CBoi CBET, BOOOpaxkaeT ceds
TaK, Kak OyJTO OH JEHCTBUTEIHLHO HAXOAUTCS B LICHTPE MUPO3AaHUSI.

OH BbICMEMBaJI NPaBUTEICH-TUPAHOB, YTHETABIIMX HApPOJ, OOMaHBIBABIIHX
€ro, YrpoKaBIIUX €My M OOpEKaBIIMX Ha CTPaJaHus, HEONPOBEPHKUMBIMU
J0Ka3aTeNIbCTBAMU HUX CKPBITBIX MMOpokoB. OH Bcerga mobOexnal CBOMX
IPOTUBHUKOB.

Maipab o0bsiBUI ceOst “napéM” HecyacTHBIX Jrojed. B cBoux cTtuxax oH
OMKCHIBAET 3€MHYIO OO0JIb - COLMAIbHYIO0 HECIPABEIJIUBOCTh - OOJBIO AYIIEBHOM
OBITKU. YTHETEHHE B 3TOM CMBICJIE — 3TO HE YyTHETEHUE OOraToro Haj O€AHbIM, a
YTHETEHHE Teja HaJ JyIIOW, HEBEXKECTBAa HaJl JYXOBHOCTHIO, MPENSATCTBOBATH
CaMOIMO3HAHUIO — BOT 3TO U €CTh YTHETEHHE.

UtoOsl HE cTaTh paboM >KeaHUW U JOOUTHCS UCTUHHOW CBOOOIBI, YEIOBEK
JOJIKEH OOPOTHCS C ATYHOCThIO. Matpab Ha3bIBaeT 3710 «J[kuxan Axbap»:

Kyn, sorcuxoou akbapu xun, nagc oupnan can ypyu,

To Cupomoun ymmacaue, axiu caromMamman 0ema.

«Jihodi akbar» o3HauaeT «Ooibllias BOHHA», 3TO BOWHA YeJIOBEKa MPOTUB
CBOUX JKEJaHUuW», SIBISETCS OTChUIKOM K xamaucy mapudy. Ixuxagu axOap
Oopercs €O CBOMMHM TOpPOKaMH, alT4HOCTBIO, JOBOJIBCTBOM, AaCKETU3MOM U
OslarouectueM, roBops cioBamu Kopana, «yOuBasi CBOM KeJIaHUsl, yI0OBOJIbCTBUE»
(Anb-bakapa, 54), To ecTb MyTe€M YCTpaHEHUS U UCIIPABIEHUS IJIOXUX KAYECTB, OH
CBOOOJIEH OT pa3Bpara, aTYHOCTH, ¥ UMEHHO CIacaTh MX OT Pa3HBIX HAaMacTeu H
HAMPaBJIATh UX MO HACHAKICHUIO, MUJjocepAuto u mooBu kK Hctune. Marpabd
MOIYEPKUBAET, YTO IIABHBIM OPY>KHEM B OUTBE C ATUM SIBIISIFOTCSI MOJIUTBBI:

Hadgc kogpupu bupran myn-y Kyn Kuioum ypyuiHu,

“Tauxo” Kunuuu bupaan ypyo, Kuumaniad ymmym.

Mampa®, B 4YacTHOCTH, pa300jia4yaeT HWCTUHHYIO TPUPOAY HEKOTOPBIX
banpmMBRIX MyJUIle U 1IexoB. [Ipu ero kxu3Hu HEKOTOpPHIC MIEHXN 0OE3KaT0CTHO
rpabuny Hapoja, Opanu B3ATKH, NPUCBAMBAIM JOXOJBl OT TOKEPTBOBAHUA,
3aHUMAJIMCh HACWJIMEM U TMPOU3BOJOM. Maiipab crpaBeIMBO NPUXOAUT K
BBIBOJy, 4YTO TIOKa B OOIIECTBE OCTAIOTCS pyrareibHbIE, IECIOTUYECKUE,
KOPPYMITUPOBAaHHBIE My(THH, XaJKU, CAUUJIbI U IIEHXHU, HAPOA OyJIeT 0CTaBaThCs
TOJIOTHBIM U TOJIbIM:

Masnym annap unepawlybkum napua HoHea 30p ca,

Kygp scuza Mawpabuoek paxuamo naiioo 6yayp.

Tpetpss r1naBa aucceprauuu HaszpiBaeTcd «CyHIHOCTh MHCTHYECKHX
HHTepnperauuid B TBOpuYecTBe Mampada» ¥ COCTOMT U3 ABYX IJIaB, MEpBas
riaBa HasbiBaeTcsl «TOJKOBaHHME NPENCTABICHU O COBEPIIEHHOM YEJIOBEKE B
MHUPOBO33PEHUU MBbICIUTENs». Maenm mnpeniecTBeHHUKOB, ocobeHHo dapaldw,
Asuniennbl, HaBou, [laBanu, muctukoB MoOparmma Anxama, bassuma bactamu,
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Mancypa Xamnamka, B3MVIAAbI HAa MNPUOOPETEHHWE HPABCTBEHHBIX KauecTs,
HECOMHEHHO, TOBJIMSJIM Ha HPABCTBEHHBbIC MbICTM babapaxuma Mampaba. B
IPOU3BEICHUSX MBICIHUTEINS BOIUIOUIEHBI MPOTUBOPEUYHUBBIE, CBOOOJOMBICISIIUE
T'YMaHUCTUYECKUE HJIEH, OH UTPAET BAXKHYIO POJb B MCTOPUM CPEAHEA3HATCKOU
conManbHO-GUI0COPCKON U HPABCTBEHHOM MBICIIH ™,

Mampa® co3fgan KpynHYIO JAMAAKTHKO-3THUKO-TPOCBETUTEIBCKYIO IIKOIY
cypusma, pacrnpocTpansii uaen uciama B Boctounom TypkecraHe u coceaHHX
npoBuHIMAX Kuras, a y Benukoro meiixa Azama Mampa0 ¢ 00JIbIIMM MHTEPECOM
MOJIy4aJl UCIAMCKO-MUCTUYECKHE 3HAHUS, CUUTAl CBOM OOUTENb 3HAHUN JIOPOTUM
U TIOYETHBIM, CTaJl IMPABEAHBIM MIOPUIOM, OH CUHMTAJI €r0 CBOUM YYHUTEIEM U
HACTaBHUKOM, MPHUH:UI €ro y4deHue u ckazan Adakxamke: «S pab, KOTOpbIH
IOPUHAJI COBET CBOEr0 YYUTENs», OH CUUTAJ 3Ty OOUTENb CBSIIEHHBIM U OBLI
BEPHBIM YUYEHUKOM Adakxaaxu.

«Kto Omm3ok xk MampaOy, Tor 61m30Kk K bory», — XupasTyiiax BbBICOKO
OLICHUBAJ JOCTUKEHUSI CBOETO MIOPUAA U BOCXBAJISUI €0, MOA3T, BO3JAEPKABIIUICS
HOJyYUTh HAMYTCTBEHHOE MHUCbMO OT Adak Xaku, Tak OOBACHAET MNPUUYUHY
sToro: «Mos cnaBa OyaeT moruOenbro, mo3ToMy Mamipad He 3amoiydusl eroy» -
“Iyxpatum odat 6ynyp ae6, MampaOuHr Ky onmaan’”.

Bropoii maparpad rnaBbl HasbpiBaeTcad «BaxHble 0COOEHHOCTH CY(UNHCKHX
BO33peHUil Mamipaba». BakHeWIIUM NpPAKTUYECKUM HIEMEHTOM B YUYEHHSX
SABISACTCA ‘“3UKpP~, KOTOPBIM B CJIOBap€ O3HA4YaeT IIOMHHUTH, BCIIOMHUHAT,
yIOMHHATh, OMUCHIBATh, & B cy(du3Me, YTOObI OOPECTH CUACThE PEIUTUU U MHPA,
WM B COOTBETCTBUU C MPABWJIAMH U OOBIYAAMHM IIAPUATCKOTO YUYEHUS C YETKaMHU
MIPOM3HOCHUTH BOCXBAJICHHS AJiaxy. B gaHHOM cilydae B CJIOBapHOM 3HAYEHUU
CJIOBA CKPBITO TO, YTO HYKHO IOMHUTh MMs AJliaxa HE TOJIBKO SI3bIKOM, HO H
CEpALIEM, U YMOM.

Myxamman (c.a.B.) 3acTaBuil AJIM BCTaTh HA KOJEHU W TPHXKIbI, 3aKPbHIB
riasza, mpousHectd, «JIs wigxa wmnamnax». OTH Ke clIoBa TPHXKIbl ObUIN
NOBTOPEHBI Xa3paToM Anu. JIuHus nepenauu yueHui J[kaxpu 3Ukp, B OCHOBHOM,
BOCXOJMT K Xa3pary AJu.

CdopmupoBanbl (opMbl 3UKpa, 3aHUMAIOLIME Ba)XXKHOE MECTO B YUYEHHSX,
ONpeaeeHbl UMEHA Ha OCHOBE 3MKpA, CYIIECTBYET ONPEAECICHHBIA CBOJ IPABUI
3UKpa, COBEPIIAEMOT0 KOJUIEKTUBHO WJIM B OJAMHOYKY. 3UKPbI COBEPIIAIOTCS IO
MpaBUJIaM TOW WJIM UHOW CEKTHI.

B 1pyrom OTHOIIEHUH 3UKpP AEJIUTCS HA IBE YACTH:

1. JI»xaxpu 3UKp C TOJIOCOM.

2. Xadmii (6e3 ronoca) 3uKp.

Xadwuit 3uKp BBITIOJHACTCS IBYMS CIIOCOOAMH: a) TaWHBIA 3WKpP JENaeTcs
TOJILKO C TOJIOCOM; 0) TailHOE M OT cep/lia.

babGapaxum Mampa6, kak u Xamka Axmen fccasu, Cyneliman bakupranu,
Cybu Annasp, Maxtymkymu, XyBaiino, Xa3uHH, SBJISETCS OJHUM W3 TIOITOB,
TBOPUBIIMX HA MNYTH HCTHUHBL. TO €CTh OH MacTep CJO0Ba, €ro CTPEMIICHUS
OYEBUIHBI, OH BCELIEJIO OTAAJI CBOK JKHU3Hb W AYIIYy BOTy M OTKPBITO BBIpa)aer

! Xomumxonos M. Bo6opaxum Mampa6 Ba XVII-XVIII acpmapaa mkTuMounii-axnokuii Gpukp pusoxku. Pancada
¢annapu noxropu (DSc) nuccepraumsicu aropedeparu. —Camapkann, 2019. —b.:31.
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CBOIO CTPAcCTHYIO JIO0OBb M BOJHEHHE yepe3 mod3uto. Ho B ero mos3uu razenu u
MyXaMMBbI, HalTMCaHHbIE MeTadOpaMH, COCTABIISAIOT OOJIBIITOE KOJIUYECTBO.

[IpaBnenne HMmama Kynu-xana, AOnynasusz-xana, CyoOxan-Kymm-xana wu
VYo6aiigymibl-xaHa M3 allTap-XaHoB ObUIO HAa3BaHO TNEPHUOJIOM JICTIPECCUU B
HCTOPHUH, U TIOIT CTAJI )KEPTBOU ITON AIOXH.

OH ucnonp30Bal U MPOAOKUI TPAOULHUHM BEJIHKUX CBATHIX, ChHITPABIIUX
BEIYIIYI0O POJb B JYXOBHOM JKM3HU MYyCyJlbMaHCKOro oomecta: MoOparuma
Anxama, N6 Mybapaka, Pabum AnaBum, 3ynnyHa Mucpu, ®Papumuanvza
Atrtapa, A0y Xamuna ['azanmu, Myxugauna MOn Apabu, JDxananynauaa Pymu,
baxaynnuna Hakmbanna, Xomku Yoaiaymiax Axpopa, Maxaymu Azam Kocanu.
[TosT mMpoKO mIpomaraHAMpPOBaAl UX O00pa3 KU3HU U MHUCTHYeckue unaeu. OH
CUMTa] TIPOCBEIICHHBIN, CaMOOBITHBIM CJIOM oOImecTBa (XO[Ka, caluj, XaH,
Oexiap, Myjula W JIp.) OTBETCTBEHHBIMHU 3a CyAbOY, >KHU3Hb M TEPCIEKTUBBI
obmecTnal.

Mamipal co3zaBasl CBOM ras3eiiy, MyxaMMbl, MyCTa3aabl U MypaOObl B CTHIIE U
A3bIKE, COOTBETCTBYIOIIMX BKYCY M YPOBHIO IpocTOoro Hapona. CBOM raseiid OH
nes myoJIMYyHO ¢ MHCTPYMEHTOM (TaHOYpOM) B pyke. B 3THX mecHsIX U razensx oH
MPOCIABIISAT CBOKO O€3rpaHMYHyl0 J000Bb K bory, 4ecTHocTh, [100pOTY,
CKPOMHOCTb, Y€CTHOCTh, OJIaroYecTUe, 4eI0BEKOI00Ue, CIIPaBeUIMBOCTh U BEPY.
B To e BpeMsi OH KpUTHUKOBAJI TaKWE MOPOKH, KaK HEBEpUE, BLICOKOMEpHE, 371004,
HEBEXKECTBO, KaJHOCTh, BLICOKOMEPHUE U JIOXKb.

babapaxum Marpab mocBSTHII BeChb CBOM TaJaHT, YM M JKU3Hb TOMY, YTOOBI
MOHATH CEPALIE BEJIMKOIo TBOPEHUs: bora yeigoBeka U BCEro 4eJIOBEUYEeCTBA; CUUTAI
MMOHMMAaHHUE YEJIOBEUECKOT0 cep/ia 0oJiee BaxkHbIM, ueM 00xoa KaaOsl.

3AK/IIOYEHHUE

Ha ocHoBe uccnenoBanusi, COCpeioTOUEHHOTO Ha ¢Guiocodckux mpoodiemax
U3YYCHUS] MUCTUYECKUX TPEJCTaBICHUH B MUPOBO33peHnr Marpaba u Hay4yHOH,
MPaKTUYECKON 3HAUYUMOCTH, aKTYyaJIbHOCTH M3y4yaeMoro BOMpoca, ObLIU ClIEJIaHbl
CJIEYIOIINE HAYYHbIC BHIBOJBI:

1. Uccnenys, uto cydusM sBISETCS TEOPETUKO-METO0JIOTHYECKON OCHOBOM
dbunocopckoro 3HaHUS, BAXKHO MOMAYEPKHYTh, YTO TOTAJUTAPHBIA PEKUM ObLI
MPENSTCTBUEM JIJISl U3YUYEHUSI M pa3BUTHS Cypur3Ma.

BocTokoBenpl 3amagHbIX CTpaH AOKa3add pa3iidude MEXAY IO3HAHUEM
YeJIOBEUECKOW CYIIHOCTH W DPAIMOHAIBHBIM 3HAHWEM B HM3yueHuu cydpuszma. B
MEPUOJT TPEKHETO PEKHUMa CYIIHOCTh MAapKCUCTCKOW (uinocoduu, peauruv u
MUCTUIIA3MA HCKaXaJlaCh M WHTEPIPETUPOBANIACH OJHOCTOPOHHE U HEOPEKHO.
Bot moyemy 3t0 yuenune Haxomutcs B kpusuce. Hayka u dunocodusi, nmeromniue
IMBWJIM30BAHHBIA TOJX0J] K TO3HAHHWIO CYIIHOCTH OOIIECTBEHHBIX SBICHUH,
OCHOBAHHBIM Ha IUTIOPATTUCTUYECKON METOHOJIOTUH, CACIIAIA MPABUIBHBIA MTOAX0/
K OOBEKTUBHOMY M3yUYCHHUIO CYIIHOCTH PEIMTUN U MUCTHKU C Y4E€TOM TpeOOBaHUI
CErOJIHSIIHETO JTHA.

2. Ilpu paccMOTpeHUM KYyJIbTYPHO-IIyXOBHOM JKM3HM U TMOJUTHYECKOTO

! Pysmarsoma K P. Xoxamuaszap Xysaiino auanii-Muctux Kapamapuauar XVII-XVIII acpnap Mapkasuit Ocué
tacaBByu puBoxunaru ypuu. Pancaca dannapu goxkropu (DSc) auccepranmsicu aBropedeparu. —T.: 2020.- 5.25.
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nonoxennst MaBapoynnaxpa B XVII-XVIII Bekax B KU3HM NO3Ta U MBICIUTEIA
Mampaba Hactynui Kpusuc, 1 MaBapoyHHaxp ObL1 pasneneH Ha byxapckoe u
XuBHHCKOE XaHCTBa, a B Haudaje XVIII Beka, B Kakaniackoe xaHctBo. M3-3a
HECIIOCOOHOCTH  TIOJIMTUYECKOTO  PYKOBOJCTBA M TMpaBAILIEro  Kpyra
KOHTPOJUPOBATh MOJIUTHYECKYI0 CHUTyalldl0 B CTpaHe H oOecredyuBaTh
TEPPUTOPHAIbHYIO LIETIOCTHOCTh CTpaHa Braja B 0€CIIOMOIIIHOE COCTOSIHHE.

MpicnuTenu, JKUBIIME W TBOPUBIIME B OSTOT MEPHUOI, CTPEMUIUCH
pachpoCTpaHsITh HMCTOPUKO-(DUIOCOPCKHUE B3MIAABI MPOLUIOTO, COIHAIBHO-
OYXOBHOE HACIEOUE MPEIIECTBEHHUKOB, OCTABJICHHBIE HMH HJIEOJOTMYECKUE
IEHHOCTH M WJAeW, OTBevawolue 3ampocam oOmectBa. lleHHas nepxasa
CIOCOOCTBOBAJIA PA3BUTHIO HALIMOHAJIBHBIX IEHHOCTEH.

3. Mampab BmoepBble NOJY4YHJI 3HaHHA OT MyJuibl bazapa AxyHaa B
Hamanranpae, B Bo3pacte ABaaUaTH ABYX JIET OH oTnpaBuics B Kamrap, nomyunn
3HaHUS W 3HaHUS OT ADaKXOoJ/KU, BEIUKOrO0 CBATOTO W3 CBATHIX, M MOJIYUHII
0J1arocJI0BEHNE CEMUIIETHEHN TaBHOCTH, JOCTUT CTAaTyCca CBSITOTO, U MPOCIABUIICS.

B kauectBe koMMeHTapus K «MacHaBu-iin MaHaBu» [[xanan anx-nuHom Pymu
Mamipab co3man peluruo3Hoe, JereHJapHOe, HPaBCTBEHHOE, IMPOCBETUTENIBCKOE
npousBereHue «Mabgaum Hyp». Takue mnpousBegeHuss mnosrta, kak «Kumeéy,
«Kuccaiiu Baiicyn Kapanuy, «Kuccaiiu Mupomxku Pacynmu Axkpam (c.a.B.)»,
JUPUYECKUE CTUXH, Ta3eIn, MyCcTa3ajbl, MypabObl, MyXaMMbl, MyCaJiJibl, MycaO0bl,
MycakJjaM, MacHaBH, py0au u ¢apabl, OCTaBHIA OOratoe Hacleaue.

4. OrmeueHo, uTo Mamipal yuuiicsd CyeBepuro U cypusMy y TaKUX MYAPBIX
MbicauTened, kak Hamxmunaun Ky6po, Kamans Xamxanmu, Caanu Illepasu,
Omap Xaiiam, bobotoxup Ypesin. U3BecTHO, 4TO Benukuid nmodT Maxaymu Aszam
Kocanu u ero noroMku Hay4yminch 3HaHut0 KopaHa, 01arogaTHbIX U CBSIILIEHHBIX
xaaucoB oT Adarxomku. Taxxe modT ryOoko u3yums yyeHue Hakmbanau u
yIOMHHAET B CBOMX CTHUXaX Benukux cydueB bassuma bucromu, Mancypa
Xannamxka, Umonnmnuaa Hacumn.

5. Pasmbinuisist 06 aHanuse cygusMa B MOI3MM MO3TA, MOKHO YBUJIETh, UTO
nodT OOJbIlIe MPUHAJICKUT K YUYCHHIO JuTepaTopoB Mancypa Xamnamka u
baszuna buctomu. Buano, uto on mpomomkun mytsh Xyceiina Hypu, Cydrona
CaBpu, 3ynnyHa Mucpu, Caxns Tycrapu, AOGaysmisl Marpubu, [aByna Totin,
Maxnymu A3zama Kocanu, Jxynaiina barnanu, @axpugauna Paszu.

6. PazMbinuisist 00 M3yd4eHUM caMOBOCIUTaHUS B rasensix Mampa0a, MOXKHO
3aMETUTh, YTO KaxkJas razenb Maipaba BO3BOJAUTCA Ha YPOBEHb MaHH(eECTa CO
cioB Ho6paruma T'adypoBa. VMmMeHHO moOATOMYy OH O0O0BSBWI ceOs “mapém”™
HecyacTHbIX Jroae. Ero ockopOinsna colualibHas HECHPaBEAJIUBOCTb TOTO
BpEMEHU M MecCTa, B KOTOPOM OH Xui. OH MOTI' OTKpBITO BBIPAXKaTh CBOE
HEJOBOJBCTBO TEMH, KTO TOPAMUTCS CBOMM IPOUCXOXKIACHHUEM M IOJIOKEHUEM,
JUIEMEPHBIMH PEJIMTUO3HBIMU JIUJiepaMi U (aHATUYHBIMH CBSIICHHUKaMU. B
CBOMX paboTax OH MOKa3al, Kak 00y3JbIBaTh aldHOCTh, U HA0OOPOT, OHA BEIET
YesoBeKa K 320y I€HUIO U yI0BOJIbCTBUIO.

7. Pasmpliuissg HaAJ WHTEpHpPETAUUEW NPEACTABIEHUA O COBEPIICHHOM
YeJl0BEKe B MHPOBO33PEHUU MbIcinuTens Maripaba, BenIukux mo3ToB BocTtoka,
MpOAOJKABIIMX  Tpaauiuu razenedl  HaBou, mnpencraBnenus babypa o
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COBEpIICHHOM YeJIOBEKEe, MX BOOOpaKeHHs, BOCXBAJAIOIIKME 0o0pa3 M XapakrTep
YesoBeka, bora, MpICIIUTENN TOKA3bIBAIOT, YTO €CTh OOIINUE YEPTHI MEXKITY HUMHU.

CnenoBatenbHO, B3IJISABI COBpeMEHHUKOB Mampaba Cydusa Amnasgpa u
XomkaMHazapa XyBalJ0 Ha COBEPIICHHOIO 4eloBeKa ONU3KU Jpyr apyry. B
razenu Mampaba on Ha3zBan I[Ipopoka Myxammana (c.a.B.), BIaAbIKy BCEJICHHOM,
BJIQ/IBIKOW COBEPIIEHHOTO, a MHCTHKY Myxammana ['azanu ommcal B CBOUX
CTUXaX.

8. Pasmpinuiass o BakHBIX dYepTax cy(duiickux Bo33peHHit Marmipa0a,
MBICJIMTENb AHAIU3UPYET KAKIYIO IJaBy M CTUX O0KECTBEHHOI'O CJIOBA B CBOMX
npousBeneHusax W BocxBaisgeT [Ipopoka, [lom boxwuit Kaaby, mamomMHUKOB,
CTIOJIBUKHUKOB U CBSITHIX B CBOUX COOCTBEHHBIX CTHXaX.

Ha ocHOBaHuU clleTaHHBIX BBILIE BBIBOJOB, B YCIOBUSX TyXOBHOI'O POCTa MBI
COYJIM LIENIECO00Pa3HbIM MPEACTABUTh CIEAYIOIINE MPAKTUUECKUE TPETIOKEHUS U
pPEKOMEHJaMU 10  pe3yJpTaTaM  Hay4YHO-IIPAKTHUYECKOIO0  HM3yYEHH WU
BOCCTAaHOBJICHMSI ILICHHOCTEH TBOPYECKOIO HACIEAUs MBICIUTENS M I03Ta
babapaxuma Marpaba:

1.Co3nanue napka Mampaba B Hamanrane, rae poausics u Beipoc babapaxum
Mamipab, uMeer BaKHOE 3HA4€HUE JUig OoJjiee HIMPOKOTO HM3yueHUs Hacienus
MBICTIUTENS U (OPMUPOBAHUS y HACETICHUS YBaXKEHUS K HEMY.

2.YcranoBka ctatyn Mampaba B TamkeHte B AJuiee mUcaTelied CIyKUT
JanbHENIIEMY YKPEIUIEHHIO MecTa (PUIypbl MBICIUTENS B JOCTOSHUU Y30€KCKOM
KJIACCUYECKOM JTUTEPATYPHI.

3.Co0path W OIyOJUKOBaTh COLMAIBHO-AYXOBHOE HACIEAUE MBICIUTENS
nodta Mamipaba B pyKONHUCHBIX UCTOYHUKAX, KOTOPbIE €Ille HE OOHAPY>KEHBI U HE
JOBEJICHBI JI0 CBEJICHUSI YUEHBIX.

4.YBexkoBeunTh mnamATh babapaxuma Mampaba B pa3BUTUM  Hallel
HE3aBUCUMOM rOCYJapCTBEHHOCTH.

5. Oboramenne qoma-myses: babapaxuma Mampaba B Hamanrane Ha ocHOBE
HOBBIX MCCIICZIOBAHUN M TpEBpallleHHe €ro B OJUH U3 OCHOBHBIX OOBEKTOB
MECTHOTO TypU3Ma.

6. llenecooOpasno yupenuts npemuto «babapaxum Marmpab» nmst CTyACHTOB
BBICIIMX YUE€OHBIX 3aBEICHUI U MOOUIPATDH UX.
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INTRODUCTION (Abstract of the PhD Dissertation)

The aim of the research work is to shed light on the universal and
humanitarian nature of the religious-mystical heritage of Mashrab and to reveal its
place in the development of world philosophical thinking.

The object of the research work is the philosophical heritage and the views
of the thinker, which reflected mystical ideas in the worldview of Boborahim
Mashrab.

Scientific novelty of the research work consists of the followings:

As a result of the influence of Boborahim Mashrab's heritage on the social
and spiritual environment of the time, it is proven that the thinker, as a propagator
of the Yassaviya, Nagshbandiya, and Kubroviya sects, implemented the ideas of
his predecessors at the level of the principle of social justice;

Mashrab's contemporaries, thinkers like Sufi Olloyor, Khojamnazar Huwaydo
and Saido Nasafi, interpreted the advanced ideas of educational-ethical, religious-
mystical, homeland, nation at a new level, and these young people proved to have a
primary factor in spiritual maturity.

Mashrab Makhdumi A'zam, Ofaghoja, Yasavi, Navoi, Hafiz Shirozi, Lutfi,
and Nasimi continued the traditions of mystical-mystical, humanistic classical-
philosophical views, and among Turkish thinkers, it has been proven that he
created a legacy in a unique mystical style, urging a person to moral perfection;

It is substantiated from a philosophical point of view that the humanistic look
of Babarahim Mashrab about generosity, education of a harmonious person,
feelings of humanism, patriotism, associated with mystical ideas and occupying a
central place in his worldview, have an important social feature in today's
development of society.

Implementation of the results of the research. Based on the research of
mystical ideas in Mashrab's worldview, the scientific results obtained on the basis
of its scientific proposals are:

The socio-mystical heritage of Mashrab, the propagator of the Yassawiya,
Nagshbandi, Kubroviya sects, suggestions and recommendations regarding the
implementation of the principle of justice in the system of social protection of the
ideas of the predecessors, “The legal culture of the population” carried out by the
regional research center “Istikbol” of Jizzakh region in 2018-2019 was used to
ensure the implementation of the tasks specified in the practical grant project No.
68-11/78 on the topic of “introduction of innovative ways of increasing public
influence in the development” (issue 16 of October 12, 2022 of the Jizzakh region
“Istikbol” regional research center of the Republic of Uzbekistan reference). As a
result, the measures specified in this grant project served to ensure the
implementation of the tasks of increasing the moral culture and social
responsibility of students in the educational system;

Mashrab's contemporaries, thinkers like Sufi Olloyar, Khojamnazar Huwaydo
and Saido Nasafi, interpreted the advanced ideas of educational-ethical, religious-
mystical, homeland, nation at a new level, and young people among the proposals
and recommendations regarding the fact that it is the primary factor in spiritual
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maturity, this was a primary factor in the spiritual maturity of youth, used in the
planned activities of the Republican Spiritual and Educational Center for 2022 to
increase the effectiveness of spiritual and educational work and to develop this
area to ensure the implementation of Article 18 entitled “We will be worthy
successors of our ancestors” in order to form feelings of care, kindness and
humanity, charity, and tolerance, loyalty to the Motherland and one’s people used
(Reference No. 60 of February 28, 2023 of the Institute of Social and Spiritual
Research under the Center of Spirituality and Enlightenment of the Republic). As a
result, the proposals and recommendations put forward in the dissertation served to
form high moral qualities such as respect for adults, care for young people,
kindness and humanity, kindness and tolerance, and feelings of loyalty to the
motherland and its people;

Suggestions and recommendations regarding the fact that Mashrab Makhdumi
Azam, Ofakhuja, Yasavi, Navoi, Hafiz Shirozi, Lutfi, and Nasimi continued the
traditions of mystical-mystical, humanistic classical-philosophical views and
created a legacy of a unique style among Turkic thinkers, leading a person to a
moral ideal, “Development of national culture and spirituality, national tradition, is
used to ensure the implementation” of clause 6.1 entitled “in the field of
preservation and enrichment of mother and values™ and clause 6.3 entitled “Study
and promotion of national, historical-scientific culture and resources” (National
Regeneration Democratic Party of Uzbekistan Reference No. 02/02-259 of the
Council of December 14, 2022). As a result, it served to improve the knowledge
and skills of party system employees in the political-legal and spiritual-educational
directions and to increase the effectiveness of educational-methodical and
ideological propaganda;

Scientifically based conclusions and recommendations on the fact that the
humanistic views of self-cultivation, perfect man, patriotism, nationalism,
patriotism, which occupy a central place in the worldview of Boborahim Mashrab,
have an important social character in the development of today's society were used
in the preparation of the program script of the "Assalom Jizzakh" and "Tarikh til
kirganda" broadcasts of Jizzakh regional television and radio company in 2023
(reference No. 14-11/823 of November 10, 2023 of the Jizzakh regional television
and radio company). As a result, it served as a scientific-theoretical source for
explaining the essence of socio-political reforms in the minds of the youth of our
country in the ongoing propaganda work.

The structure and scope of the dissertation. The dissertation included an
introduction, three chapters, eight paragraphs, a conclusion, and a list of
references. The length of the dissertation is 132 pages.
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