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KIRISH (Falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon va o‘zbek
adabiyotshunosligi dunyo miqyosida e’tirof etilgan buyuk ijodkorlar asarlari
poetikasini globallashgan tafakkur sathi mezonlariga olib chigmoqgda. Aynigsa,
ko‘lam jihatidan badiiy ijodning asosini tashkil etadigan Sharq mumtoz she’riyatida
janrlar rang-barangligi, tasavvufiy mohiyatning obrazlarga singdirilishi, ularning
shakllanish tarixini asoslash, inson ruhiy kamolotining yuqori darajaga ko‘tarilishi,
makon va vaqtda lirik gahramon ruhiy holatini bosgichma-bosgich o‘sib borishi,
epik va lirik tur xususiyatlarining o‘zaro sintezi hamda oshiglik magomi badiiy
tasviriy vositalarda ifoda etilishi, ularning poetik shakllanish davri va tadrijiy
takomilini aniqlash dolzarb ahamiyat kasb etmoqda.

Dunyo adabiyotshunosligida Sharq  adabiyoti tarixi va ilmiy-nazariy
qarashlari, mumtoz asarlarning dunyo adabiyotida tutgan mavqgeyi, Alisher
Navoiy ijodi va jahon adabiy an’analariga ta’siri kabi masalalar yuzasidan ilmiy
tadqiqotlar amalga oshirilmoqgda. Buning natijasida jahon adabiyotshunosligida
ulug® ijodkor she’riyati janrlari, mavzulari, obrazlar tizimi va umuman poetik
olami, ularning adabiy-estetik hamda tipologik xususiyatlarini islomiy-tasavvufiy
qarashlarda aks etishi, sharqona badiiyat mezonlari, uslub manerasi, badiiy
detallarni go‘llash orqali lirik gahramon ruhiy olamini ochish, ramziy vositalarda
oshig, ma’shuga, ragib uchligini yoritilishi, an’anaviy motivlardan foydalanish
mahoratini aniqglash bugungi adabiyotshunoslik oldidagi vazifalardan biriga
aylanmoqda.

Mamlakatimizda so‘nggi yillarda meros bo‘lib kelayotgan =~ mumtoz
asarlarning adabiyot tarixi, folklorshunoslik, tilshunoslik, matnshunoslik,
manbashunoslik, mumtoz poetika masalalariga e’tibor qaratilmoqda. “Vatanimiz
“Milliy tiklanishdan — milliy yuksalish sari” degan bosh tamoyil asosida
taraqqiyotning butunlay yangi bosqichiga qadam qo‘yib, yangi Uyg‘onish davri
— Uchinchi  Renessans poydevorini yaratayotgan bugungi kunda Alisher
Navoiyning bezavol adabiy merosi misolida o‘zbek adabiyoti va madaniyatini
chuqur o‘rganish va ommalashtirish har qachongidan ham muhim ahamiyat
kasb etmoqda™!. Natijada shoir asarlari, xususan, she’riyati, obraz-timsollar olami
va ularning ifoda tarzi, tasvir ko‘lami, poetik dunyosiga singib ketgan bashariy,
ma’rifly, tasavvufiy mazmun tadqiqi bugungi adabiyotshunoslik oldida turgan
muhim masalalardan biri hisoblanmoqda.

O‘zbekiston Respublikasi Prezidentining 2017-yil 7-fevraldagi PF-4947-son
“O‘zbekiston  Respublikasini  yanada rivojlantirish ~ bo‘yicha Harakatlar
strategiyasi to‘g‘risida” Farmoni, 2017-yil 17-fevraldagi PQ-2789-son “Fanlar
akademiyasi faoliyati, ilmiy tadqiqot ishlarini tashkil etish, boshqarish va
moliyalashtirishni yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2017-
yil 13-sentabrdagi PQ-3271-son “Kitob mahsulotlarini nashr etish va tarqatish
tizimini rivojlantirish, kitob mutoalasi va kitobxonlik madaniyatini oshirish hamda

1V36exucron Pecny6nukacu Ipesumentu IllaBkar Mupsuéeaunr 2020 #imn 19 oxtsabpmarn “Byrok moup Ba
myradakkup Anuinep HaBowit taBasutymuauHr 580 HwiumruHu keHr Huimoniam Ttyrpucuaa’tu [1K-4865-con

Kapopu.
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targ‘ib qilish bo‘yicha kompleks chora-tadbirlar dasturi to‘g‘risida”, 2020-yil
19-oktabrdagi PQ-4865-son “Buyuk shoir va mutafakkir Alisher Navoiy
tavalludining 580 yilligini keng nishonlash to‘g‘risida” qarorlari, shuningdek,
mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan keng
ko‘lamli vazifalarni amalga oshirishda ushbu dissertatsiya tadqiqoti muayyan
darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishi ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining 1. ‘“Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda, innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq amalga oshirilgan.

Muammoning o‘rganilganlik darajasi. Jahon adabiyotshunosligida Alisher
Navoiy ijodi, xususan, lirik merosini tadqig etish shoir yashagan davrdan
boshlanadi. Shu bilan navoiyshunoslik dunyo adabiyot ilmining doimiy obyektiga
aylanadi. Jahonning Amerika, Italiya, Buyuk Britaniya, Saudiya Arabistoni, Misr,
Ozarbayjon, Turkiya, Tojikiston, Rossiya? va boshga mamlakatlari olimlari
tomonidan Alisher Navoiy she’riyati tadqiqiga bag‘ishlangan salmoqli ilmiy
tadgiqgotlar yaratildi. Bu ishlarda shoir lirik merosi jahon adabiyoti taraqgiyotining
muhim bosqichi sifatida tadqiq etiladi.

O‘zbek adabiyotshunosligida Alisher Navoiy she’riyati tadqiqi har doim
muhim masalalardan bo‘lib keladi. Jumladan, “Layli va Majnun” mavzusi ham ko‘p
yillardan buyon tadqiqotchilar diggat nazarida bo‘lib turibdi. Navoiyshunoslikda
ushbu masala alohida tadqiqot doirasini tashkil etgan holda bu borada gator ilmiy
izlanishlar olib borilgan. Alisher Navoiyning “Layli va Majnun” dostoni Oybek,
Magsud Shayxzoda, Sadriddin Ayniy, Olim Sharafiddinov, N.Mallayev,
T.Ahmedov, A.Qayumov, S.Narzullayeva va boshqalar tomonidan o‘rganilgan®.
Keyingi yillarda N.Komilov, I.Haqqulov, E.Ochilov, U.Jo‘raqulov, A.Erkinov,
S.Tohirov kabi olimlar dostonning g‘oyaviy mazmuni, obrazlari va umuman

2 Walmsley Nicholas Gerard. O Nava'l: imitation, innovation, and the invention of a Central asian literary icon,
1500-1900. Ph.D. dissertation. — Indiana: 2016. — 342 p.;Fearey Margaret Sharon. Nava'i's turkic and persian
quatrains: discourse typology and the bilingual poet. Ph.D. dissertation. — Michigan: 1977. — 188 p.; R. Zipoli.The
Techniques of Gawab replies by Nawai to Hafiz and Gami. —Venezia: Libreria Editrice Cafoscarina, 1993. — P. 83;
Kopriilii F. Al Sir Nevai. — Istanbul, 1941; Levend A.S. Ali Sir Nevai: hayati, sanat1 va sahsiyeti. — Ankara, 1965;
Cetidag Y. Ali Sir Nevar: hayati, sanat1 va eserlar; Fatth Umiversitesi. — Istanbul, 2005; Haruesa Jx. Anumrep
Haponit n AzepOaiimxanckas mureparypa (XV-XIX BB.). — M., 1986; Arasli N. Novoi va Azerbaycan odabiyyati //
Olishir Novoi Azerbaycan odabiyyatsiinasliginda. — Baki: Qartal, 2009; Olisir Novai vo Azorbaycan odabiyyati.
Beynal xalq elmi konfransin materiallart. — Baki: 2017. — b. 46-58; Aini, Canpummusa. Amumep Hason /
Campunmuna Ainin // Ulapku Cypx, 1941. Nel, 2, 3, 4 -5; Aiinmnid. Anmumep Hasowit. — [lyman6e: Hampuérn
Hasnatn Toxuxucron, 1948. — C.181-182; C.Lyrydra. llapxu axpon Ba ocopu ¢opcuitn Amup Amnumiep
Hagoitn. —Mcnomo6on-Ilokucron, 2005. —C.413.; Beprensc E.D.M30panuue tpyast. Tom 4. HaBon u xamu. —
Mocksa: Hayka, 1965. —498 ¢

3 Oiibex. Mykamman acapiap Tymiamu. Yu yuusun oM. — T.: ®am, 1979. — 512 6.; Ilaiixsona M. Acapnap.
Typruaun Tom. —T.: Agabuér Ba canwart, 1972. — 372 6.; [lapaduaauaos O. Ammmep Hapowii. — T.: F.Fymom
HoMHUIaru Gamumii amabuér mampuéru, 1971. — 192 6.; Mamnaes H. V36ex amabuétu Tapuxu. —T.: VkuryBun
Hampuétu, 1965; llly myammud. Anumep HaBowit Ba xank or3aku wkoauétu. — T.. Aqabuér Ba caHbaT HAIIPUETH,
1974. 384 6.; Cy¥3 canbaTuHHUHT TyATOXH. — T.: AaOuéT Ba canbat Hampuéry, 1991. — 152 6.; Axmenos T. Anuiep
Hagowuitnunar Jlaiinu Ba MaxuayH goctonu.- T.: @an, 1970.— 140 6.; KatomoB A. Nk Boawiicu yeuaknmapu. — T.:
Anabuér Ba canbar Hampuéru, 1985. — 256 6.; Hap3symnaesa C. Tema «Jleitnu 1 MemkHyH» B HCTOPUU JIUTEPATYP
HapojoB Coserckoro Bocroka. — T.: 1983.
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poetikasiga doir yangicha qarashlarni ilgari surganlar®. X.Mamatqulova,
Y.Abdulhakimovalar Navoiyning “Layli va Majnun” dostonini qiyosiy aspektda
o‘rgandilar’. Bu tadqiqot hamda izlanishlarning aksariyati tugal vogqelikni
ifodalagan “Layli va Majnun” dostoni ustida olib borilgani bilan izohlanadi. Biroq
Alisher Navoiy lirik merosida Layli va Majnun obraz-timsollarining badiiy talqini
masalasi maxsus monografik planda o‘rganilmadi. Layli va Majnun Navoiy
she’riyatining eng faol timsollardan ekanligi bois shoir ijodiga daxldor ilmiy-
nazarly qarashlar ganday masalalar yechimiga bag‘ishlanmasin, ularda
tadqiqotchilar e’tibori ma’lum nuqtalarda mazkur obrazlarga qaratiladi. Alisher
Navoiy she’riyatida Layli va Majnun obrazlari talqini to‘g‘risida Oybek,
M.Shayxzoda, N.Mallayev, A.Hayitmetov kuzatishlarida ayrim fikr-qarashlarni
uchratamiz®. Taniqli olim N.Mallayev Alisher Navoiy “Layli va Majnun” dostonini
maxsus o‘rganish asnosida’ shoirning boshqa asarlarida ham Layli va Majnun
afsonasidan foydalanilganligiga e’tibor qaratadi, Alisher Navoiyning lirikada Layli
va Majnun afsonasiga (timsollariga) tez-tez murojaat etib turganligini qayd etarkan,
bu timsollar ifodalangan baytlardan namunalar keltiradi. Shu kabi A.Hayitmetov
ham “Navoiy lirikasi” kitobidagi ‘“Navoiy she’riyatida g‘azalning o‘rni”, “Navoiy
g‘azallarining mavzu xususiyatlari”, “Navoiy lirikasidagi asosiy obrazlar”, “Navoiy
lirikasining ijodiy metod xususiyatlari” kabi qismlarida Layli, Majnun, Farhod,
Shirin, Vomiq, Uzro kabi poetik obrazlarning shoir lirikasida tutgan o‘rni va
vazifasini ma’lum o‘rinlarda bir qator g‘azallar misolida tahlil qiladi, A.Rustamov
“Navoiyning badiiy mahorati”® kitobida Layli va Majnun obrazlari talmih o‘rnida
go‘llanilishiga e’tibor qaratadi.

Alisher Navoiy she’riyati borasida keyingi yillarda olib borilgan tadqiqotlarda
esa Layli va Majnun obrazlarining poetik manzaralar yaratishdagi vazifasi, irfoniy
mohiyati xususida muayyan fikrlar adabiyotshunoslar U.Qobilov, H.Eshonqulov,
N.Bekova, A.Razzoqov, K.Mullaxo‘jayeva, X.Xolmurodov® va boshqalar

4 Komunos H. TacasByd. — T.: MaBopoyHHaxp -¥Y36ekucton. 2009. — 445 6.; Iy myammd. Xusp uammacu. —T.:
MasHaBusaT. 2005. — 320 0.; Xakkyno 1. TacaBy(d Ba mebspust. — TomkeHT: Anabuér Ba canpat Hampuéra, 1991.
— 184 6. Illy myammmd. Kamon 3t kacOkum... — T.: Uymmon. 1991. — 240 6.; HaBouiira apmyroH. TYpTHHYH KHTOO.
— T.: ®an, 2004. — 161 6.; XKypakymnos Y.X. Anmumep HaBowmii “Xamca”cuna xpoHOTOI modTuKacu. Oumon. das.
JOKT. aucc.aproped. — Tomkent, 2017. — 73 6.; OpkuHoB A. HaBouiitnu anrmam capu. — AHkapa, 2021.466 0.,
Toxupos C.K.Temypuiinap naBpuaa xamcanapuciauk. Mounorpadus. — Camapkaua: Cam1V nampwu, 2020. — 172 6.

> Mamarkynoa X. A. Hagouiinunr “Jlaiinn Ba Maxuyn”, Ilexcnupuunr “Pomeo Ba XKysibeTTa” acapiapuHUHT
ku€cuii Taakuky: Ounon. Gannapu Hom3. nucc. — Camapkanm, 2009. — 140 6.; Adnynxakumona 0. Anumep Hasownit
Ba Myxamman @y3ymuit Jlaiinn Ba MaxHyH nocToHIapuUHUHT Ku€cnit Taxmum. @un. dan. 6yi. dan. gok. (PhD)
nucc. — Towmkent, 2022. — 156 0.

6 Xaiturmeror A. Hasowuit mupukacu. (TYnuaupuiran Ba Tysatuiran vkkuHuu Hamp) — T.. O‘zbekiston, 2015. - 328
0.

7 Mannaes H. V36ex ana6uérn tapuxu. —T.: Ykurysun mampuéru, 1965; Iy myanm¢. Anumep Hasowuii Ba xaik
or3aku mkoauétu. — T., Anabuét Ba canpar Hampuétu, 1974. — 384 6.; Cy3 caHpaTHHHUHT TYATOXKH. — T.: AnmaObuér
Ba caHbaT Hampuérn, 1991. — 152 6.

8 PycramoB A. Hapowitnuar Oamumii maxopatu.— T.: Anabuér Ba campar, 1979. — 216 6.

% Ko6unos Y. V36ek anabuéruna HyGyBBaT MOTHBH Ba 06pasmapy Tankuuu (XIV-XV acpnap). @uim.daH. 10K, muce
(DSc). — Camapkang, 2019. — 283 6.; Dmonkynos X. Anumiep HaBowuil Fa3anuéTraa MK MO3TUKACHHUHT KHECHIA-
TAMOJIOTHK Taxyin. @wmon. dan. gok. (DSc) nucc. aBroped. — Camapkanna, 2020. — 76 6.; Pa3zokoB A.. Anuriep
Hagowuii mebpusatuga nim Ba Mabpudar tankuan. Owin. ¢an.o0yinda dan. qok.(PhD)auce. — Kapmm, 2019. —174 6.,
bexora H. Anmumep HaBouit popcuit MEpoCHHHHT )aHpUi XycycusTiiapu Ba 6aanusatu: ®uiodn. ¢an. gok (DSc) aucc.
— Byxopo, 2021. — 277 6.; Mymnaxyxaesa K.T. Annmep Hasouii razanuéruna tacaBByduil TUMCON Ba Oaxuuii
canpariap yirywmrn (“bagoer yn-Oumos” neBonm acocuna): ®wuion. ¢animapu HOM3. JHcc. aBropedeparH. —
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kuzatishlarida ham ma’lum darajada ko‘zga tashlanadi. Biroq “Layli va Majnun”
mavzusining nihoyatda keng qamrovli hodisa ekanligi, bunda lirik talgin ham epik
tasvirlardan kam bo‘lmagan o‘rin tutishi masalasida bunday fikr bildirib bo‘lmaydi.
Shu nuqtayi nazardan o‘zbek va umuman mumtoz she’riyatda Layli va Majnun
timsollarining ifoda etilishida salmoqdor bo‘lgan Alisher Navoiy lirikasi misolida
muammoni tadqiq etishga harakat qildik. Bu esa Layli va Majnun obrazlarining
Alisher Navoiy she’riyatida talqin etilishi, ular bajargan poetik funksiyalarga
oydinlik kiritish, bu syujet va timsollar ifoda an’analarining o‘ziga xosligini ochib
berish, shoir she’riyatida tutgan o‘rnini baholash hamda Layli va Majnun timsollari
talgini manzaralarini yuzaga chiqaradigan voqeilik va detallarni ochib berish alohida
ilmiy tadqiqot olib borish zarurligini isbotlaydi. Binobarin, Alisher Navoiy
she’riyatida Layli va Majnun obraz-timsollari talqini muammosi bugungi
adabiyotshunoslikning dolzarb vazifasi sifatida namoyon bo‘ladi.

Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy-
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Samarqand davlat chet
tillar instituti ilmiy-tadqiqot ishlari rejasiga muvofiq Til nazariyasi va
adabiyotshunoslik kafedrasining “Til taraqqiyotining derivatsion qonuniyatlari”
yo‘nalishida olib borilayotgan fundamental tadqiqotlar doirasida bajarilgan.

Tadqiqotning maqsadi “Layli va Majnun” syujeti genezisi, obrazlar
talginidagi tadrijiylik, an’anaviylik va ijodiy izdoshlik, Alisher Navoiy she’riyatida
timsollar badiiyatini aniglashdan iborat.

Tadqiqotning vazifalari quyidagilardan iborat:

Layli va Majnun obrazlarining Alisher Navoiygacha bo‘lgan forsiy va turkiy
adabiyotdagi lirik-epik talginlari jarayonini aniqglash;

Layli va Majnun timsollarining Alisher Navoiy she’riyatidagi o‘ziga xos
talqinlari, poetik vazifalari, shoir ijodiy konsepsiyasi asosida davom etganligini
ochib berish;

Layli va Majnun obraz-timsollarining Alisher Navoiy ijodida hamda lirik
merosida tutgan o‘rnini ochib berish;

Layli va Majnun timsollarining lirik janrlardagi ifoda ko‘lami, lirik asarlarning
g‘oyasi va mazmuniga, badily xususiyatlari mukammalligini ta’minlashda shu
tipdagi timsollar bilan muvoziy ifodalanish masalalarini dalillash;

Alisher Navoiy she’riyatida Layli va Majnun timsollarining poetik detallar
bilan talqin etilish manzaralari, detallarda majoziylik vazifalarini ochib berish.

Tadqiqotning obyekti sifatida Alisher Navoiyning “Badoyi’ ul-bidoya”,
“Navodir un-nihoya” devonlari, “Xazoyin ul-maoniy” kulliyoti, “Layli va Majnun”
dostonlari tanlangan.

Tadqiqotning predmetini Alisher Navoiy she’riyatida faol qo‘llanilgan
Layli va Majnun obraz-timsollari ifodalagan lirik talginlar poetikasi tashkil etadi.

Tadqgiqotning wusullari. Dissertatsiyada tarixiy-tipologik, tarixiy-giyosiy,
tavsiflash, tasniflash, statistik, nazariy va ilmiy tahlil usullaridan foydalanildi.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

Tomkent, 2005. — 26 6.; XonmyponoB X. Amumep Hapouii mebpusituia oOpa3-TUMcOILIap TpaHCPOpMAIUSICH
(Papxon Ba Hlnpun muconuna). ®un.dan.6yitnga dan. nox (PhD)ance. — Kuzzax, 2022. - 141 6.
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Alisher Navoiy g‘azaliyotida Majnun timsolining lirik gahramonning oshiqlik
magomini belgilovchi (havasmand, ergashuvchi, shogird, pir), Layli timsolining
ma’shuqaning bashariy va ilohiy (husn, noz-karashma, latofat, tajalliy, mahzar)
sifatlarini namoyon etuvchi muhim poetik vazifasi ochib berilgan;

Alisher Navoiyning g‘azal, mustazod, muxammas, musaddas, tarji’band,
ruboiy, lug‘z, fard kabi janrlardagi she’rlarida Layli va Majnun timsollarining shoir
poetik tafakkurini ochishdagi badiiy-estetik vazifasi ochib berilgan;

hamd va oshiqona mavzudagi g‘azallarda Layli va Majnun timsollarining
Farhod va Shirin, Vomiq va Uzro kabi timsollar bilan muvoziy qo‘llanish
imkoniyati, ohu, quyun, kiyik, shamol kabi detallar vositasida shoir poetik
uslubining o‘ziga xos girralari ilmiy jihatdan dalillangan;

lirik gahramon ruhiy olamini yoritishda ishq va oshigning maskani sanalgan
dasht, tog‘, sahro, vuhush kabi detallarning kompozitsion, uslubiy, obrazlilik,
hissiylik kabi poetik xususiyatlari qiyosiy-tarixiy usulda yoritilgan.

Tadqiqotning amaliy natijasi quyidagilardan iborat:

Layli va Majnun obraz-timsollarining Sharq mumtoz adabiyotida shakllanishi,
xususan, Alisher Navoiy she’riyatda an’anaviy rivoji va o‘ziga xos lirik talginlarini
tadqiq etish orqali chigarilgan xulosalar navoiyshunoslik uchun yangi ilmiy-
nazarly ma’lumotlar berishi, “O‘zbek adabiyoti tarixi”, ‘“Navoiyshunoslik”,
“Adabiyot nazariyasi” kabi fanlardan yaratiladigan darslik va qo‘llanmalarning
mukammallashuviga xizmat qilishi asoslangan;

Alisher Navoiy she’riyatida Layli va Majnun obraz-timsollari talqini haqida
ilmiy garashlar shakllantirilgan bo‘lib, buning natijasida mumtoz she’riyat obrazlari
qatlamlari ochib berilgan;

Layli va Majnun obraz-timsollarining she’riy asarlarda ifodalangan g‘oyalari
bugungi kun o‘quvchisining dunyoqarashi, badiiy tafakkurini boyitishda hamda
jamiyat axloqiy-estetik, ma’naviy-ma’rifiy qiyofasini yuksaltirishda muhim
ahamiyat kasb etishi aniglangan.

Tadqiqot natijalarining ishonchliligi qo‘llanilgan yondashuv usullari va
nazarly ma’lumotlarni berishda aniq ilmiy manbalarga tayanilgani, tahlilga
tortilgan manbalarning ilmiy metodlar vositasida tekshirilgani, nazariy fikr va
xulosalarning amaliyotga joriy etilgani, adabiyotshunoslikning zamonaviy ilmiy
konsepsiyalari asosida o‘rganilgani bilan izohlanadi.

Tadqiqot natijalarining ilmiy-amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati shundan iboratki, dissertatsiyadan chiqarilgan nazariy xulosalar
o‘zbek adabiyotshunosligida obraz va timsollar transformatsiyasi, shuningdek,
ramziy-majoziy timsollar olami to‘g‘risidagi ma’lumotlarni boyitadi, o‘zbek
mumtoz she’riyati, xususan, Alisher Navoiy lirikasining poetik timsollar olami,
ularning g‘oyaviy-badiiy xususiyatlari haqidagi qarashlarni to‘ldiradi.

Tadqiqot natijalarining amaliy ahamiyati ishning materiali va umumlashma
xulosalaridan o‘zbek mumtoz she’riyatini o‘rganishda oliy o‘quv yurtlari, akademik
litseylar hamda umumta’lim maktablari uchun “O‘zbek adabiyoti tarixi”,
“Adabiyotshunoslik nazariyasi”, “O‘zbek adabiy tanqidi tarixi”, “Badiiy tahlil
asoslari”, “Navoiyshunoslik” fanlari bo‘yicha darslik va qo‘llanmalarni to‘ldirishda,



oliy o‘quv yurtlari filologiya fakultetlarida maxsus kurslardan seminarlar tashkil
etishda, ma’ruzalar o‘qishda manba sifatida foydalanishi bilan izohlanadi.

Tadqiqot natijalarining joriy qilinishi. “Alisher Navoiy she’riyatida Layli va
Majnun timsollari talqini” mavzusidagi tadqiqotda erishilgan ilmiy natijalardan:

Alisher Navoiy g‘azaliyotida Majnun timsolining lirik gahramonning oshiqlik
magomini belgilovchi - havasmand, ergashuvchi, shogird, pir; Layli timsolining
ma’shuqaning bashariy va ilohiy (husn, noz-karashma, latofat, tajalliy, mahzar)
sifatlarini namoyon etuvchi masalalarga doir ilmiy-nazariy xulosalardan Samarqand
davlat chet tillar institutida 2014-2016-yillarga mo‘ljallangan Yevropa Ittifoqining
TEMPUS dasturi Tempus Project 544161- TEMPUS-1-2013-1-UK-TEMPUS-
JPCR Aston University DeTEL “Developing the Teaching of European Languages:
Modernizing Language Teaching through the development of blended Masters
Programmes” loyihasini bajarishda foydalanilgan (Samarqand davlat chet tillar
institutining 2023-yil 3-apreldagi 867/30.02.01-son ma’lumotnomasi). Natijada
institut talabalarining jahon va o‘zbek she’riyatida obraz-timsollar olamini
o‘rganishda, xususan, Layli va Majnun timsollari misolida chuqurroq anglab
olishlariga ko‘maklashilgan.

hamd va oshiqona mavzudagi g‘azallarda shoirning Layli va Majnun
timsollarini boshqa shu tipdagi Farhod va Shirin, Vomiq va Uzro kabi obrazlar bilan
muvoziy-parallel ifodalash imkoniyati, aruzning hazaj, ramal kabi sodda vaznlarida
qo‘llashi; shoir lirikasida ishq va oshigning maskani sanalgan dasht, tog*, sahro,
vuhush kabi detallarning lirik gahramon ruhiy-ma’naviy olamini yoritishdagi
kompozitsion, uslubiy, obrazlilik, hissiylik kabi poetik xususiyatlari borasida
chiqarilgan xulosalardan Yevropa Ittifoqi tomonidan Erasmus + dasturining 2016-
2018-yillarga  mo‘ljallangan  561624-EPP-1-2015-UK-EPPKA2-CBHE-SP-
ERASMUS+CBHE IMEP: Ofzbekistonda Oliy ta’lim tizimi jarayonlarini
modernizatsiyalash va xalqarolashtirish” nomli loyihasida foydalanilgan
(Samarqand davlat chet tillar institutining 2023-yil 3-apreldagi 868/30.02.01-son
ma’lumotnomasi). Natijada poetik obrazlar tizimi uyg‘unligiga doir kuzatishlar
adabiyotshunoslikda mavjud nazariy fikrlarning boyishiga asos bo‘lgan, lirik
qahramon ichki kechinmalari, ruhiyat olami talqinida adabiy obraz-timsollarning
bajargan vazifasi nazariy jihatdan rivojlantirilgan.

Sharq mumtoz adabiyotida davrlar mobaynida takomillashib borgan “Layli va
Majnun” dostonlarining g‘oyaviy-badiiy asoslari va uning Alisher Navoiy ijodiga
sintezi, shoirning g‘azal, mustazod, muxammas, musaddas, tarji’band, ruboiy, lug‘z,
fard kabi janrlardagi she’rlarida Layli va Majnun timsollarining shoir poetik
tafakkurini ochishdagi badiiy-estetik vazifasi doir nazariy xulosalardan Samarqand
viloyat teleradiokompaniyasi dasturlaridan joy olgan “Assalom, Samarqand!”
dasturining ssenariysini tayyorlashda foydalanilgan (Samarqand viloyat
teleradiokompaniyasining 2023-yil 27-mart Ne 01-07/93 sonli ma’lumotnomasi).
Natijada, teletomoshabinlarning “Layli va Majnun” dostonlari, Alisher Navoiy
she’riyati to‘grisidagi tasavvurlarining kengayishiga, timsollarning ijtimoiy
hayotga daxldor etgan insoniy-ma’naviy fazilatlari esa yosh kitobxonlarda ijobiy
xislatlarning rivojiga, ularning badiiy asarlar mutoalasiga bo‘lgan qizigishini
ta’minlashga xizmat qilgan.
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Tadqiqot natijalarining aprobatsiyasi. Tadqiqot natijalari 7 ta xalqaro, 4
ta respublika ilmiy-amaliy anjumanlarda aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 17 ta ilmiy ish chop etilgan, shulardan O°‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish
tavsiya etilgan ilmiy nashrlarda 6 ta ilmiy maqola, jumladan, 4 ta respublika hamda
2 ta xorijiy jurnallarda nashr qilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va ilovalardan tashkil topgan bo‘lib, umumiy
hajmi 137 sahifadan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish qgismida mavzuning dolzarbligi va zarurati,
muammoning o‘rganilganlik darajasi, tadqiqotning magqsadi, vazifalari, obyekti,
predmeti, fan va texnologiyalar rivojining ustuvor yo‘nalishlariga mosligi,
tadqiqotning ilmiy yangiligi, amaliy natijalari, ishonchliligi, nazariy va amaliy
ahamiyati, amaliyotga joriy etilishi, aprobatsiyasi, e’lon gilingan ishlar va tadqiqot
tuzilishi ko‘rsatilgan.

Dissertatsiyaning “Mumtoz adabiyotda “Layli va Majnun” mavzusi va
uning Alisher Navoiy she’riyatiga sintezi” deb nomlangan dastlabki bobi uch
fasldan iborat. Bobning “Layli va Majnun” qissasi va mumtoz she’riyat timsollar
olami” nomli birinchi faslida Layli va Majnun obrazlari genezisi, qissaning
dostonlar turkumidagi rivoji, Alisher Navoiyning bebaho ijodiy merosida tutgan
o‘rni va lirikadagi badiiy talqinlari yoritilgan. “Layli va Majnun” dostoni Sharq
adabiyotida Nizomiy Ganjaviy tomonidan boshlanadi. Unga javoban Amir Xusrav
Dehlaviy “Majnun va Layli” dostonini yozadi. Dehlaviydan keyin forsiy
adabiyotda, xususan, Hirot adabiy muhitida Ashraf Marog‘aviy, Abdurahmon
Jomiy, Kotibi Turshiziy, Shayxim Suhayliy, Abdulloh Hotifiy, Badriddin Hiloliy,
Xoja Imod Loriy va boshqalar ushbu mavzuda asarlar yozgan'®. Shuni aytish
kerakki, “Layli va Majnun” taraqqiyotida qissa qahramonlari lirik mezonlarga ko‘ra
tezda she’riyatga ko‘chadi. Bu afsona gahramonlari xamsachilikka gadar mumtoz
she’riyatda ko‘plab shoirlar uchun o‘ziga xos ilhombaxsh mavzu bo‘lganligi
ko‘rinadi. Jumladan, Rudakiy, Nizomiy, Xusrav, Hofiz, Lutfiy, Atoiy, Gadoiy
jjodida forsiy-turkiy she’riyatga chuqur singib bordi va o‘ziga xos an’anaga
aylanadi. Hatto Alisher Navoiy ijodkorlarga Layli va Majnun mavzusini talqin
etganligiga ko‘ra baho berib o‘tadi. Masalan, “Majolis un- nafois” asarida Mavlono
Soyiliy, Mavlono Malik, Mavlono Qironiy, Mavlono Nargisiy, Mavlono Fidoiy,
Mavlono Darvesh Dehakiy, Mavlono Ahliy kabi o‘nga yaqin shoirlar jjodidan Layli
va Majnun timsollari bor baytlarni keltiradi'!, Sulton Husayn Bayqaro-Husayniy
she’riyatidagi namunalariga e’tibor qaratadi. Bu esa nafaqat dostonlarda, balki
she’riyatda ham Layli va Majnun timsollari talqin an’analari mavjud bo‘lib
kelganligini tasdiqlaydi. Ta’kidlash mumkinki, “Layli va Majnun” mavzusi Alisher

10 Toxupos C. Temypuiinap gaspuna xamcanasuciuk. (Monorpapus). — Camapkasn: CamlY narmpu, 2020.- 6 6.
1 Anumep Hasowuit. Maxkomuc yn-nadouc. TAT. 10 sxunpuk. — T.: Fadyp Fynom nomunaru HMUY, 2013.-768 6.
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Navoiyning sevimli mavzularidan hisoblanadi. Buyuk mutafakkir ijjodida “Layli va
Majnun” mavzusiga alohida adabiy-estetik hodisa sifatida qarash lozim. Alisher
Navoiy bu mavzuda alohida doston yaratadi, o‘z asarlarida (“Saddi Iskandariy”,
“Lison ut-tayr”, “Mahbub ul-qulub”’) Majnun va Layli to‘g‘risidagi hikoyatlardan
unumli foydalanadi. Lirikasida Layli va Majnun timsollari shu tipli obrazlar orasida
yetakchi o‘rin tutib, qo‘llanilish jihatdan epik talqinidan ko‘ra lirik tasvirlar miqdori
ortib ketadi. Ana shularni hisobga olgan holda, Layli va Majnun timsollari lirik
talqini masalasi adabiyotshunoslikda maxsus tadqiqi zarurat ekanligi ko‘rinadi.
Ushbu bobning ikkinchi fasli “Majnun obrazi genezisi va uning Navoiy
she’riyatidagi talgini”ga bag‘ishlangan. Unda Majnun obrazi shoir g‘azallari va
boshqa lirik janrlardagi she’rlari misolida ilmiy tadqiq etiladi. Manbalarga ko‘ra,
Majnun tarixiy shaxs, u Shimoliy Arabistondagi Bani Omir qabilasiga mansub
bo‘lgan, ismi manbalarda Qays ibn Mulavvah, Mahdiy ibn Muod, al-Aqra va
ba’zan al-Buhturiy ibn al-Ja’d tarzida keltiriladi. Majnun 0z qabilasidan bo‘lgan
Layli ismli qizni sevib qoladi va unga bag‘ishlab she’rlar to‘qiydi. Uning she’rlari
qabiladoshlari va boshqa qabilalar orasida keng tarqalganligi haqida Ibn
Qutaybaning “Kitob ush-she’r vash-shuaro” asarida aniq ma’lumotlar keltiriladi.
Biroq ayrim tarixchilar Majnun tarixiy shaxs emas, uning nomi majoziydir,
mavjud she’rlar o‘z amakisining qizini sevib qolgan ummaviy bir yigitning
she’rlari, u Majnun taxallusini qo‘llagan deb aytadilar. Biroq shuni aytish kerakki,
VII asr ikkinchi yarmidan boshlab arab she’riyatida Majnun taxallusi bilan ishq
mavzusida yozilgan g‘amgin she’rlar paydo bo‘lgan'2. Layli va Majnun syujeti
dostonlar tizimida Nizomiy Ganjaviy, Xusrav Dehlaviy, Abdurahmon Jomiy,
Alisher Navoiy va boshqa ijodkorlar tomonidan sayqallanib boriladi. Turk olimi
A.S.Levendning fikricha, turkiy adabiyotning o‘zida “Layli Majnun” syujetli
asarlarning soni o‘ttizga yaqinlashadi'3. Dalillarga ko‘ra, Majnun obrazining yozma
adabiyotidagi dastlabki talqini ozarbayjonlik xamsanavis Nizomiy Ganjaviy nomi
bilan bog‘liqdir. U o‘tmishda yaratilgan afsona va rivoyatlarning Majnun haqidagi
tarqoq epizodlaridan “Layli va Majnun” dostoni syujetini hosil qiladi. Bunda
jjodkor arab manbalari, jumladan, Ibn Qutaybaning “Kitob ush-she’r vash-shuaro”,
Abulfaraj Isfahoniyning “Kitob ul-og‘oni” (Qo‘shiglar kitobi) va Abu Bakr
Volibiyning “Devoni Majnun”idagi afsona va rivoyatlarga tayanadi.

Turkiy adabiyotda Majnun obrazining ko‘lamdor talqini Alisher Navoiy ijodiga
to‘g‘ri keladi. Shoir o‘zigacha bo‘lgan Majnun haqidagi rivoyatlar, dostonlar
shuningdek, Layli va Majnun timsollarining Sharq she’riyatidagi talginlaridan
yetarli darajada xabardor bo‘lgan. Alisher Navoiy she’riyatida Majnun timsoli rang-
barang poetik manzaralarni ifodalashga xizmat qiladi. Jumladan:

1.Hamd g‘azallarda

a)ilohiy ishq tolibi:

Sening nash’ang edi Shirin ila Laylodakim, Farhod
O ‘lub, Majnung ‘a bo ‘ldi yuz tuman ranj-u ano paydo.

2 fOcynopa JI. Y36ex MymTo3 Ba MuyLIHMil yitronumn agabuértu. Anmmep Haowit naspu (VKyB Kynnanma), - T.:
«Tamaddun» wampuérn, 2016. - 126 6.

13 Agah Sirri Levend. Arap, fars ve turk edebiyatlarinda Leyla ve Mecnun hikayesi. - Ankara, 1959. S. 3

14 Axmenos T. Ammep Hapowitaunr Jlainu Ba MaxuyH nocronu.- T.: @an, 1970. -26 6.
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2.0shigona g‘azallarda:

a) lirik gahramondan ma’rifat o‘rganuvchi:

Ishqdin ko ‘p ma rifat xarj ayladi Majnun manga,
Bo ‘lmasa majnun, qilurmu xarj, mendin o ‘rganib.

b) telba ko‘ngil timsoli:

Choklik ko ‘ksum aro telba ko ‘ngul turmas hech,
Garchi Majnung ‘a vatan loyiq erur vayrona.

d) fano maqomidagi oshiq:

Cherik vuhushu senga, taxt - qulla, ey Majnun,
Fano mamolikida podsho emishtuksen.
Dissertatsiyada Majnun timsolining lirik gqahramonning oshiqlik darajasiga
ko‘ra munosabati masalasi alohida tadqiq etildi. Xususan,
a) Majnun — ustoz, yo‘l boshlovchi:
Vasiyat qildi gabri boshida Farhod ila Majnun,
Junun sahrosida ul toshlarni ko ‘ksuma urdum.

b) Majnun — hamroh, o‘rtoq, hamdard:
Ozimi dashti fano bo 1dum kelur Majnun dog ‘i
Gar gadam tez urmon andindurki, hampoyim kelur...
Asray olmon o ‘zni, ashkim tutti dasht-u tog ‘ni,
Nechakim Farhod-u Majnun dedilar bas yig lamoq.

d) Majnun — shogird, havasmand, ergashuvchi:

Ishq ahli go ‘ristonida gabrim chu zohir bo ‘lg ‘usi,
Farhod oning toshin yo ‘nub, Majnun mujovir bo ‘lg ‘usi.
e) Lirik gahramon mavqeyi Majnun yeta olmaydigan darajada yuksak:
Bir oh ila kul bo ‘ldum ey charx tilab topib,
Farhod ila Majnung ‘a oshiqliqg ishin o ‘rgot.

Aytish mumkinki, Sharq she’riyatida biror bir shoir Alisher Navoiy darajasida
Majnun timsoliga murojaat etmagan. Chunki Alisher Navoiy lirikasida Majnun
(Farhod timsoli bilan) lirik gahramon kechinmalariga juda yaqin obraz hisoblanadi.
Majnunning Ka’badagi munojoti Alisher Navoiy munojotlariga giyoslanganda bu
yanada ma’lum bo‘ladi. Shoir lirikada o‘zining eng hayajonli tuyg‘ularini,
golaversa, g‘oyaviy-badiiy magsadlarini ifoda etishda ushbu timsoldan unumli
foydalanadi. Shoirning “Badoyi’ ul-bidoya” va “Navodir un-nihoya” devonlarida
140 dan ortiq, “Xazoyin ul-maoniy”da esa 300 ga yaqin o‘rinlarda mazkur timsolga
murojaat etilgan. Ushbu bobning uchinchi fasli “Layli timsoli talqini an’analari va
Alisher Navoiy lirik merosi” deb nomlangan. Abulfaraj Isfahoniyning (897-967-
yillar) “Kitob ul-og‘oni”sida berilgan ma’lumotlarga ko‘ra, Layli arab amiri - Sa’d
ismli kishining farzandi bo‘lgan’®. Sharq adabiyotida Layli obrazi dastlab
rivoyatlarning qahramoni, keyinchalik dostonlarda an’anaviy obraz sifatida
gavdalanadi. Uning badiiy adabiyotdagi to‘lagonli qiyofasi ilk bora Nizomiy
Ganjaviyning “Layli va Majnun” dostonida ko‘rinadi. Bu haqda adabiyotshunos
T.Ahmedov: ‘“Nizomiy dostonidagi Layli harakat va xarakteri bilan arab
rivoyatlaridan tubdan farq qiladi. Agar manbalarda Layli kichik epizodik xarakter

15 Agah Sirri Levend. Arap, fars ve turk edebiyatlarinda Leyla ve Mecnun hikayesi. - Ankara, 1959. S. 15
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tarzida ko‘rinsa, Nizomiy asarida to‘lagonli mukammal obraz darajasiga ko‘tarilgan,
u dostonda Majnun bilan teng mavqgega ega...Shoir Laylining ichki dunyosini
ochish, jamiyatda tutgan o‘rnini ko‘rsatishga katta e’tibor bergan ...Muallif Laylini
Majnun bilan xat-yozishmalarini hisobga olgan holda, uni shoira deb ham ataydi.”®,
- deydi. Alisher Navoiy “Layli va Majnun” dostonida salaflari izidan borib
Laylining ideal obrazini yaratadi, komillik sifatlarni Majnun obrazida jamlaydi.
Y.Abdulhakimovaning fikricha, mumtoz adabiyotda Majnun tasvirini mukammal
ochib berish uchun Layli obrazi tug‘iladi!’. Aytish mumkinki, Layli Alisher
Navoiy she’riyatining asosiy timsollaridan hisoblanib, shoir o‘zining badiiy-falsafiy
fikrlarini ifodalashda Layli obraziga murojaat etadi. Masalan, “Badoyi’ ul-bidoya”
devoniga kirgan hamd g‘azallarning birida Layli ilohiy tajalliyotga ramz sifatida
olinadi.

Ne ishka bo ‘1di beorom ko ‘zgu aksidek Majnun,

Yuzi ko zgusida aksingni gar ko ‘rguzmadi Laylo.

Shoir talginida Laylo yuzi “mazhar”, uning yuzi oynasida Haq jamoli zuhur
etgan, shuning uchun Majnun uni ko‘rganda betogat bo‘lib oromini yo‘qotgan.
Alisher Navoiy lirikasida ishqi ilohiy mavzular talginida ko‘proq Laylo va Majnun
timsollariga murojaat etiladi. Chunonchi,

Navoiy, ahli junun zumrasig ‘a kirdi ilohiy,
Chu aylading ani Majnun, o zungni qil anga Laylo.

Mazkur baytda Majnun — “ahli junun”ga, Laylo — ishq mahzariga nisbatan
timsol bo‘lib keladi. Baytning lirik gahramoni junun ahlidan bolib, uning Haqqa
otashin ishqi Majnun va Laylo majoziy timsollarida yoritiladi.

Oshigona g‘azallarda Layli go‘zalligi, nazokati va latofati bilan yuksak
sharaflanadi. Shoirning lirik gahramoni ba’zan o‘z mahbubasiga Layli deb murojaat
giladi, visol dashtida boshi quyundek ko‘kka yetganidan mamnun bo‘ladi.

Quyundek vasl dashtidin gar, ey Layli, meni surdung,
Degach, sargashta Majnunum, boshimni ko ‘kka yetkurdung.

Alisher Navoiy turli munosabatlar bilan o‘zining “Badoyi’ ul-bidoya” (1472-
76) va “Navodir un-nihoya” (1476-83) devonlarida Layli timsoliga 43 bor murojaat
etgan bo‘lsa, “Xazoyin ul-ma’oniy” kulliyotida bu ko‘rsatkich 80 ga yaqinlashadi
(umumiy hajm 76 bayt 152 misra).

Xulosa qilib aytganda, Layli va Majnun obraz-timsollarining badiiy
adabiyotdagi talqini uzoq davrlarni oz ichiga oladi. Dastlab arab xalqlarining sevgi
haqidagi afsona va rivoyatlari gahramoni sanalgan Layli va Majnun vaqt o‘tishi
bilan Sharq lirikasining asosiy poetik timsollari sifatida bo‘y ko‘rsatadi. Mazkur
obrazlarning yorqin xarakteri esa dostonlarda ko‘rinadi. Alisher Navoiy she’riyatida
ushbu timsollar o‘ziga xos poetik lavhalar ijrosiga xizmat qiladi. Chunonchi, Layli
va Majnun timsollari lirik “men” kechinmalarining eng hayajonli, oshiq ko‘ngilning
eng dardli ifodalariga talmih-tamsil qilinadi. Shoir lirikada Layliga nisbatan
Majnunga ko ‘proq murojaat etgan bo‘lib, bu orgali Majnun timsolining poetik ifoda
imkoniyatini yanada kengaytiradi.

16 Axmenos T. Anumep Hasouitnuar “Jlaiinu Ba Maxuys” noctonu. — T.: ®@an, 1970. - 19 6.
17 A6nynxaxumora IO. Anumep Hasouit Ba Myxamman ®ysyiuii “Jlaiinu Ba MaxkHyH” JIOCTOHJIAPUHHHT KMECHIE
taxjmwid. Oun. pan. gan. gok.(PhD) aucc.ast. — Toshkent, 2022. — 18 6.
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Dissertatsiyaning ikkinchi bobi “Alisher Navoiy she’riyatida Layli va
Majnun timsollarining ifodalanish xususiyatlari” deb nomlangan. Bobning
“Layli va Majnun timsollari va lirik janrlar ko‘lami” deb nomlangan birinchi
faslida Alisher Navoiy she’riyatida Layli va Majnun timsollarining turli janrlardagi
ifodasi ilmiy tadqiq qilinadi. Layli va Majnun timsollari asosan 7, 9, 11 (ba’zan 8)
baytli g‘azallarda ko‘zga tashlanadi va asosan ikkinchi, uchinchi, to‘rtinchi,
beshinchi, oltinchi, matla’ va maqta’ baytlarida keladi, har bir baytdagi talqin
shoirning o°ziga xos badiiy-estetik kashfiyotini yuzaga chiqaradi. Masalan,

a) g‘azallar matla’sida:

Majnun boshini sajdadin olmas edi aslo,
Gar Layli itining julidin topsa musallo®®,

b) g‘azallar maqta’sida:

Qilsangiz tasviri Laylo husnin ul oydek sizing,
Lek Majnunni Navoiy birla monand aylangiz*®.

Layli va Majnun timsollarining maqta’ baytlarda keltirilishi lirik gahramon
haqgida g‘oyat chuqur fikr-mulohaza qilishga chorlaydi. Quyidagi baytda mantigan
fikr chizuvchi(musavvir)ga qaratilgan, biroq  “aylangiz” so‘zi ikkinchi shaxs
ko‘plikda ekanligi hisobga olinsa, bunda ko‘pchilik nazarda tutiladi. Shoir
g‘azalning yuqori baytlardan kelib chiqib, yor va oshiq obrazlarini kitobxon
tasavvuriga keltirishini magsad qiladi. U Laylo husnini tasavvur etib bo‘lmasligini
ta’kidlash bilan (Majnunni devona etgan Layli husni taxayyulga sig‘maydi, uni
ta’riflash imkondan tashqari), uni o‘z mahbubasidek qilib chizing, Majnunni esa
Navoiyga o‘xshating deydi. Shoir 0z g‘azallarida Layli va Majnun ishqini lirik
qahramon kechinmalariga juda yaqin oladi. Diqgatga molik tomoni mumtoz
she’riyatda Layli va Majnun timsollari, asosan, g‘azallarda qo‘llanilgan bo‘lsa,
Alisher Navoiy ularni lirikasining boshqa janrlariga ham olib kiradi.

Ey, husnungga zarroti jahon ichra tajallo,

mazhar sanga ashyo,
Sen lutf bila kavnu makon ichida mavlo,

olam sanga mavlo.

Har yon kezaram telba sifat toki yoshundung

Ko ‘zdin pari yanglig ",
Majnundin o ‘zin toki nihon gilmadi Laylo,

ul bo ‘Imadi shaydo®. (mustazod)

Har lahza ko ‘ngul g ‘amingda mahzun bo ‘ladur,
Mahzunlug ‘i lahza-lahza afzun bo ‘ladur.

Savdo anga yuz onchaki, Majnun bo ‘ladur,

Yuz muncha desam ham ne ajab chun bo ‘ladur®*. (ruboiy)

Vogqif ermas yor, jon bersam buzug ‘ koshonada,

18 Alisher Navoiy. To‘la asarlar to‘plami. O*n jildlik, uchinchi jild. — T.: Gafur G‘ulom nomidagi NMIU 2013. 32-b.
19 Anmmep Hasowuit. Mykamman acapnap Tymiamu.. Murupma Tomuk, ukkuaun tom. — T.: ®an, 1987.-196 6.

20 Alisher Navoiy. To‘la asarlar to‘plami. Birinchi jild. — T.: Gafur G‘ulom nomidagi NMIU, 2012.— 673 b.

2L Ko‘rsatilgan asar, 730-b.
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Shah ne ogah, xasta Majnun o ‘Isa bir vayronada®. (fard)

Tadqiqotda, shuningdek, timsollarning muxammas, musaddas, tarji’band, lug‘z
kabi she’riy janrlardagi qo‘llanilishi o‘rganildi.

Ushbu bobning ikkinchi fasli “Layli va Majnun timsollari va muvoziy tasvir
masalasi” deb nomlangan. Alisher Navoiy she’riyatida Layli va Majnun timsollari
o‘zaro yoki alohida ifodalanishdan tashqari boshqa shu tipdagi Farhod va Shirin,
Vomiq va Uzro timsollari bilan ham ko‘p bor parallel qo‘llangan. Chunki bu
timsollar mumtoz adabiyotda majoziy ishq ifodalarida hamohanglik kasb etadi,
ya’ni Layli va Majnun, Vomiq va Uzrolar ishq motivining turfa qirralarini aks
ettirib beradi®,

Layli-yu Shirinvashimning ishq dashtu tog ‘ida
Mencha bir yo ‘q, garchi bor Majnun ila Farhodi ko ‘p*,

Alisher Navoiy g‘azallarida bir necha mahbuba ismi qo‘llanishi, ma’shuqaning
har gal har xil tavsiflanishi ayni paytda talqin ishqi ilohiy bo‘lganiga ham dalolat
qiladi. Zero, bu tasavvuf she’riyatida ramz bo‘lib, ular orqgali ilohiy mushohada va
botiniy holatlar, g‘ayb olamiga oid hodisalar tavsiflanadi. Adabiyotshunos
U.Qobilov ta’kidlaganidek, “Alisher Navoiy she’riyatida obrazlar muvoziy
tasvirlanganda ular tarixi va tavsifi bilan bog‘liq rangin talginlar lirik
tuyg‘ularga tamsil etiladi. Bunda obrazdan ko‘ra ularga daxldor lavha va detallar
talginiga e’tibor qaratiladi. Ular goh oshiq, goh ma’shuq obrazlari tabiatida aks
etadi. Bunda muvoziy obrazlar ham, timsol va she’r ruhiyatida ham mantiqiy
bog‘liglik, badiiy-estetik muvozanat ta’minlanadi”?°.

Aytish mumkinki, Alisher Navoiygacha Layli va Majnun, Farhod va Shirin,
VVomiq va Uzro timsollarini o‘zaro bir baytda muvoziy qo‘llanilishi boshqga shoirlar
ijodida unchalik ko‘zga tashlanmaydi. Alisher Navoiy esa mazkur timsollarni
mumtoz she’riyat mezoni — aruzning hazaj va ramal bahrlarining sodda vaznlarida
muvoziy go‘llash imkoniyati mavjudligini ko‘rsatib bergan. Masalan, quyidagi
baytda adabiy timsollar o‘zaro ohangdosh, uyg‘un tarzda aruzning hazaji
musammani solim vazniga qulay tushadi:

Gadolar zar/q uchun bir tel/ba mahbus ay/lagan yanglig*

V--- V---- V---- V---
mafoiylun  mafoiylun mafoiylun mafoiylun
Meni olib/ yururlar Vo/miq-u Farho/d ila Majnun

V--- V---- V---- V---

mafoiylun mafoiylun mafoiylun  mafoiylun

Yoki navbatdagi baytda Shirin, Layli, Majnun va Farhod timsollari baytning
har ikki misrasida aruzning ramali musammani mahzuf vazniga moslashtirilgan:

Dilbarim Shi/rin bila Lay/lig ‘a gar aq/ron esa

-V-- -V-- -V-- -V-

22 Ko‘rsatilgan asar, 747-b.

2 Xonmypogaos X. Anumep Hasouii mespusTuaa o6pas-tumcoap tpaacopmanusacy. u. gan. 6yiinua dan. 1ok
(PhD)aucc. — XKuzzax, 2022. — 27 0.

24 Anmumep Hapowmii. Mykamman acapiap Tymiamu. Miurupma tomimnk, 6emmnun Tom. banoiies yi-sacar. — T.: @aw,
1990.- 52 6.

%5 Ko6unos Y. Y36ex amabuéruaa HyOyBBaT MOTHBH Ba oOpasnapu tankuuu (XIV-XV acpmap). ®ui. (aH. 10K.
mucc.(DSc) aBropedepatu. — Camapkann, 2019. — 34 6.
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foilotun foilotun foilotun foilun
Men dog ‘i Maj/nun bila Far/hodg ‘a amlsolmen.
-V-- -V-- -V-- -V-

foilotun foilotun foilotun  foilun

Alisher Navoiy g‘azaliyotida adabiy timsollarning muvoziy ifodalanishiga doir
bu kabi misollarni ko‘plab uchratish mumkin. Har bir bayt shoirning ijod tajribasi
va mahoratini o‘zida namoyon etadi.

Alisher Navoiy she’riyatida, aynigsa, Farhod va Majnun timsollari muvoziy
ifodasi eng ko‘p kuzatiladi. Adabiyotshunos H.Eshonqulovning yozishicha, Navoiy
she’riyatida Farhod va Majnun timsollari ishq yo‘lida oshigga maslakdosh va unga
ruhiy-ma’naviy yaqinlik hosil qiluvchi obrazlardir?®. Shunday ekan, quyidagi baytda
lirik qgahramonning ishq tufayli xirad (aql) ahli qoshida rasvoyi olam bo‘lishini shoir
Farhod va Majnunlar holatiga yaqin olib, hatto ular ahvolidan yuqori qo‘yadi:

Ahvolima Farhod ila Majnung ‘a taajjub,
Ishq etti xirad ahli qoshida meni rasvo®'.

Bunda Farhod va Majnun timsollari lirik gahramonga hamroh, ya’ni ishq ahliga
ramz sifatida olingan. Aslida ularchalik hech bir oshiq i1shq dardlarini ko‘rmagan.
Farhod g‘am tog‘ini qazaverib tog‘-u toshlarni bag‘ir qoni bilan gizartgan bo‘lsa,
Majnun aqgli hushidan ayrilib, tinim bilmay dasht-u Sahroni kezganligi ma’lum. Bu
timsollarning Layli va Shirin timsollari bilan bir baytda muvoziy ifodalanishi 14 bor
kuzatiladi, biroq Farhod va Majnun timsollari birgalikda qo‘llanilishi shoir
kulliyotining “G‘aroyib us-sig‘ar” devonida 16, ‘“Navodir ush-shabbob”da 26,
“Badoye’ ul-vasat”da 30, “Favoyid ul-kibar’da 27 o‘rinda hammasi bo‘lib 99 marta
keltiriladi. Hatto Layli va Majnun timsollari ham o°zaro bunchalik qo‘llanilmaydi.
Alisher Navoiy she’riyatida adabiy timsollarning bunday ko‘lamli muvoziy ifodasi
fors-tojik she’riyatida ham kamdan kam uchraydi. Dissertatsiyada timsollarning
muvoziy qo‘llanilishi alohida jadvalda ko‘rsatib o‘tildi. Bu bobning “Layli va
Majnun timsollari: badiiy mahorat va san’atkorlik” deb nomlangan uchinchi
faslida Alisher Navoiyning Layli va Majnun timsollarini qo‘llagan baytlarda badiiy
san’atlarni qo‘llash mahorati tahlil etiladi. Mumtoz she’riyatda ijodkorlar so‘z
san’atining ko‘plab turlaridan mahorat bilan foydalanishgan. Buyuk ijodkorlar
go‘llagan har gqanday she’riy san’at g‘oyani badiiy ifodalash, lirik-epik timsollarni
yorqin gavdalantirish, asarga joziba, jilo, ta’sirchanlik bag‘ishlash vazifasini
bajargan®®. Shu ma’noda Alisher Navoiy Layli va Majnun timsollari talqginida
mumtoz she’riyatning bir gancha badiiy tasvir vositalaridan foydalanadi. Shoir
Shargning bu ko‘hna ishq gissasi gahramonlarini talmeh gilar ekan (she’rda mashhur
gissa, bayt yoxud mashhur maqolga ishora qilish usuli?®®), buning natijasida har bir
baytda badiiy, estetik va emotsionallikka erishadi. Masalan, quyidagi baytda shoir
Layli va Majnun obrazlarining portreti, xarakter qirralarini o‘ziga xos tarzda
ifodalab beradi.

23 monkysos X, Anvep Hapouil FasanuéTuia UIIK No3TUKACH KMECHI-TUIIONOTUK TaX UK. QuIl. (aH. T0K. JHUC.
(DSc) aBrt. - Camapkann, 2020. - 77 6.

27 Alisher Navoiy. To‘la asarlar to‘plami. Birinchi jild. — T.: Gafur G‘ulom nomidagi NMIU, 2012. — 56 b.

28 XoxuaxmenoB A. Mymros 6aguuat manoxatu. — T.: Illapk, 1998. - 5 6.

2 bo6oes T. AnabuéTuryHocuk acocuapu. — T.: V36exucron, 2002. - 397 6.
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Sarvdek uksuni axzar birla Layli qaddidur,
Tokdek yuz xam bila Majnuni uryon gomati. (tashbih, tazod)

Bu o‘rinda Layli gaddi sarvga (an’anaviy tashbeh), Majnun qomati tok (shoirga
Xos tashbeh) daraxtiga o‘xshatilgan. Sarvning osmon uzra tik o‘sishi, tokning yer
yuzasida egri-bugri bo‘lib yotishi Layli va Majnunning tashqi va ichki holatiga mos
o‘xshatish bo‘ladi. Bu esa o‘quvchida aniq tasavvur uyg‘otadi. Navbatdagi baytda
tashbih vositasida shoir Layli va Majnun obrazlari mohiyatiga e’tiborimizni tortadi:

Shox Majnundurki, uryon bo ‘lubon aylar fig ‘on,
Barg Laylidurki, nilu igna birla qozdi xol. (talmeh, tashbih)

Baytdan anglanishicha, Layli va Majnun shunchalar bir-biriga yaqinki, ularni
bir daraxt tanasidek tasavvur gilish mumkin. Shox Majnun bo‘lsa, barg — Layli.
Bunda shoirning daraxt shoxining tebranishi, barglarning yerga to‘kilish
manzaralariga ham yugori badiiy tus bergani namoyon bo‘ladi. Quyidagi baytda
shoir bir yo‘la tashbih, kitobat va mubolag‘a san’atini qo‘llaydi:

Dema roviy: “Erur Farhod-u Majnun gissasi muhlik”
Ani algissa bir dol-u alif bil dostonimdin.

Baytning ikkinchi misrasida shoir alif va dol harflaridan kitobat san’atini
yuzaga chiqgaradi. Alif va dol harflari aksariyat shoirlar ijodida oshiq va ma’shuga
qaddiga o‘xshatilsa, Alisher Navoiy bu harflardan ma’noni kuchaytirish maqgsadida
foydalangan.

Layli gabilasi o ‘ti qaydin ko ‘runsa shom,
Majnunni kuydurur, bu ne o ‘tluq qabiladur. (talmeh, tardu aks)

Baytda gabila o ‘ti, o ‘tlug qabila tardu aks san’ati bo‘lib, baytning birinchi
misrasida Layli qabilasining tundagi holati, bu gqabilani yoritgan o‘t (olov)ga asosiy
fikr qaratilgan bo‘lsa, ikkinchi misrada gabilaga diqqat garatilgan. Bundan “ishq
insonni ma’rifatga olib boradigan qudrat, insonni moddiy asosdan poklovchi, xoli
etuvchi muqaddas olov™® ekanligi anglashiladi. Baytda shoir gabila, o‘t orqali
Majnundagi Layliga bo‘lgan ishq olovining alangasini tasvirlaydi.

To oshig-u shaydomen qatlim qilur ul ko zlar,
Majnung ‘a kiyiklarni ishq ulfati rom etmish. (talmih, tanosub)

She’r baytlarida ma’no jihatdan bir-biriga yaqin tushunchalarni anglatuvchi
so‘zlarni qo‘llab, ular vositasida obrazli ifodalar, lavhalar yaratish san’ati —
tanosubni®! yuzaga keltiradi. Baytning ikkinchi misrasida Majnun, kiyik, ishq ulfati
kabi so‘zlar tanosubdir.

Zindadil Majnunning o ‘Imish ko ‘ngli chun Laylog ‘a hay,
Bas ne osig‘ oni haydin qovlamog ‘lig, ey arab. (talmih, tajnis)

Baytning har ikki misrasida kelgan arabcha “hay” so‘zi tajnis bo‘lib, kitobxon
zehnini sinaydi. Birinchi misrada “hay” - “tirik”, “jonli”, ikkinchi misrada “qabila”
nomi ma’nosida qo‘llaniladi.

Shunday qilib, she’riyatda Alisher Navoiy Layli va Majnun timsollari
vositasida shu turkumdagi dostonlarning mazmuniga, qissaning turli epizodlariga
takror-takror murojaat etadi. Shoir “ishqi majoziy”, “ishqi haqiqiy” kechinmalarini

30 Komuos H. TacasByd éxu koM HHCOH axJoku. 1-kuto6. — T.: Esysun, 1996.- 43 6.
31 X oxmaxmeno A. Mymros Gaauusar manoxaru. — T.: [llapk, 1998. - 80 6.
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yoritishda quyosh, tong, gul, bulbul, sha’m, parvona, Farhod va Shirin, Layli va
Majnun, Vomiq va Uzro kabi majoziy timsollarning har biriga ma’lum poetik ma’no
yuklaydi. Baytlarda talmeh, tashbeh, tamsil, mubolag‘a, istiora, tanosub, iyhom kabi
she’riy san’atlar lirik ifodaning badiiy mukammaligini, adabiy gahramonlarni
yorgin tasviriga xizmat gilgan. Alisher Navoiy Layli va Majnun timsollarini yozgan
ko‘p sonli g‘azallaridan tashgari mustazod, muxammas, musaddas, tarji’band,
ruboiy, fard kabi lirik janrlariga ham olib kiradi. Shoir lirikasida Layli va Majnun
timsollari alohida, birgalikda hamda boshqa adabiy timsollar bilan muvoziy ravishda
go‘llanilgan.

Dissertatsiyaning uchinchi bobi “Layli va Majnun timsollari: badiiy detal va
majoz ifodasi” deb nomlangan. Bobning birinchi fasli “Alisher Navoiy
she’riyatida ishQ maskani majoziy tasvirlari” tadqiqiga bag‘ishlanadi.
Adabiyotshunos olima K.Mullaxo‘jayevaning fikricha: “Oshiqona g‘azallarda
ma’shuqa tavsifi, oshigning sharhi holi ifodasida ishq maskani tavsifi ham muhim
o‘rin tutadi. Oshig-shoir bu maskanni goh ishq bog‘i, hayrat vodiysi, goh sarhadsiz
sahro, fano dashti, ishq dashti, balo tog‘i, adam sahrosi, goh talab dashti giyofasida
tasavvur etadi... vodiy, sahro, biyobon, dasht, tog‘ singari mafhumlar g‘azallarda,
asosan, ruhoniy olam mazmunida go‘llanilgan. Ishqg vodiysi — ruhoniyat olami”*?, -
hisoblanadi. Bundan shoirning lirik gahramoni — oshiq (solik) ishgning barcha
mashaqgat va zahmatlarini Majnun va Farhod singari boshidan kechirganiga
qiyoslash mumkin. Masalan, quyidagi baytda lirik gahramon ishq maskanida
Majnun kabi gayg‘uga botgan, uning gayg‘usini hatto tog‘lar ham ko‘tara olmay
tekislikka yuz tutgan:

Meni Majnundek tutubtur dasht, demankim bu dasht,
Tog ‘lar erdiki, homun gildi ko ‘nglum gayg ‘usi.

Ushbu she’rda Majnun, dasht, tog*, tekislik, vodiy tasvirlari oshig-shoir
ko‘nglini anigroq tasavvur gilishga ko‘maklashadi. Bu borada adabiyotshunos
E.Ochilovning, “qalbiga ilohiy ishq tushgan kundan boshlab Majnunning manzil-
makoni — dasht. Dashtga chiqib ketish — uning ishq olamiga kirishiga ishora.
Tasavvufda dasht — ishq bepoyonligining ramzi®...” degan fikri ham o‘rinlidir.
Aytish mumkinki, Alisher Navoiy she’riyatida haqiqiy 1shq kechinmalariga ko‘p va
xo‘p o‘rin beriladi, shoir lirik gahramonning eng hayajonli murakkab tuyg‘ularini
majoziy tarzda yoritadi. Dasht oddiy dasht emas, balki ko‘ngil, oshiq galb. Bunda
har bir poetik obraz, mayda detal ham bu olamni yoritishda muhim vazifa bajaradi.
Masalan, “quyun” ana shunday detallarning biridir. Shoir g*‘azallarida tabiatning bu
ulkan uyurma (aylanuvchan) shamoliga majoziy tus beriladi. Navoiy talqinida
quyun ishq, oshiqlik, sargardonlik kabi tushunchalarning simvolik ramzi sifatida
go‘llanadi:

Ishq sahrosida menmen soyir andogkim quyun,
Dema sargardon kezar Majnuni hayron har taraf.

Ko‘rinadiki, bunda oshiq tuyg‘ularining junbushi 0‘z-o‘zidan Majnun va Layli

o‘rtasidagi o‘tli muhabbat darajasida. Oshiq qalbning ishq sahrosida har taraf

32 Mysnaxyxaesa K. UppoHuii MabHOHUHT Gauuii TANKMHUA TAOUAT TACBUPUHMHT YpHU. Asnuiuep Hapouii Ba XXI
acp (uMui-Ha3apuil amKyMaH MaTepuauiapn). — TomkeHt, 2021. - 209 6.
33 Hagowiira apmyron. TYprunuu kuto6. — T.: ®an, 2004.- 69 6.
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sarson-sargardon bo‘lganligi quyun orqali yanada oydinlashadi. Navbatdagi baytda
lirikk gahramonning quyunga xitob etishidan ishq sahrosida uning Majnunsifat
ekanligi ma’lum bo‘ladi:

Shammaye fosh ayla sargardonlig imdin, ey quyun,

Uchrasang dasht uzra Majnun ismlik gardoshima.

Alisher Navoiy “Lison ut-tayr” asarida: “Kimki ishq aro o‘tga aylansa,
ajablanmang, chunki o‘tga nimaiki tushsa, u ham o‘t bo‘lib yonadi. Ishq bir o‘t kabi
uning vujudini chulg‘ab oladi, negaki, olov atrofida aylangan kishi o‘rtanmay
golmaydi. Ishq bilan o‘ynashib bo‘lmaydi. Jismingga o‘t tushsa, u seni quyundek
sargardon qiladi. Ishq aro faqat o‘rtanib yonish lozim, o‘t aro kuymasdan o‘zga
chora yo‘q”, - degan fikrni ilgari surar ekan, ishqning oshiqlarni sargardon etuvchi
ilohiy xususiyatini quyunga o‘xshatadi. Zero, “Xazoyin ul-ma’oniy” kulliyotida
shoirning 80 dan ortiq o‘rinda quyun detaliga murojaat etishi bejizga emas.

Bobning ikkinchi fasli “Navoiy g‘azaliyotida ohu-kiyiklar va vahshat ifodasi
poetik talgini” deb yuritiladi. Yaqin va O‘rta Sharq mumtoz she’riyatida
ma’shuga ko‘zlarini ohu va kiyikka o‘xshatish an’anasi mavjud. Shu ma’noda
tanigli olim Yoqubjon Is’hoqovning: “Navoiy g‘azaliyotiga xos yaxlitlik, mantiqiy
izchillikni ta’minlagan omillardan biri har bir g‘azalga konkret bir fikr, detal
yoxud obrazning (keng ma’noda) asos qilib olinishi va tasvirlty imkoniyatlarning
barchasi tasvir obyektining to‘liq va izchil ifodasi uchun safarbar etilishidan
iboratdir...”® degan fikri o‘rinlidir. Alisher Navoiy she’riyatida “Layli va
Majnun” dostoni syujetiga daxldor ohu va kiyik detallari ham rangin lirik
kechinmalar talqini uchun zarur poetik vazifa bajaradi. Alisher Navoiy g‘azallarida
ohu va kiyik — yorning ko‘zini, Majnun — devona ko‘ngilni ifodalaydi. Shoir ko‘z va
ko‘ngil dardini xalqona ravishda Majnun va ohu sirdoshligiga mengzaydi. Chunki
Sharqona an’anaviy “ishq qissalari” ichra fagat “biyobonlarda Majnungina” ohu
bilan dardlashadi. Bu asar ichki va tashqi ma’nodan tashqari dilga yaqin kechinmalar
ifodasi ham bo‘lishi lozimligini ko ‘rsatadi®.

Ko ‘zlaring devona ko ‘nglum jonibin tutti, ne tong,
Ishq dashtida kiyiklar xayli Majnun soridur,

Quyidagi baytda yor ko‘zining kiyikka o‘xshashligidan oshiq ko‘ngilning

devonalarcha biyobonni maskan tutish mayliga berilishi ifoda etilgan:
Ey pariy, chun kiyik o xshar iki ko ‘Zunga biaynih,
Bu jihatdin meni devona biyobon talashurmen.

Aytish lozimki, mumtoz she’riyatda “pari” tushunchasi ideal go‘zallik
timsoli, husnda yagonalik ramzi sifatida talqin qilinadi. Sharq shoirlari pariga
yuksak aql-idrok, go‘zallik deb garaganlar®’. Baytda yorning maftun giluvchi shahlo
ko‘zlari ohu ko‘zlariga o‘xshatilib, lirik gahramonni devona etadi.

Alisher Navoiy she’riyatida ko‘ngil asosiy obrazlardan hisoblanib, uning
turli talginlari mavjud. Tubandagi baytda shoir ko‘ngilni Majnunga qgiyoslaydi.

Qildi ul ko z yodidin ko ‘nglum kiyiklar sari mayl,

3 Alisher Navoiy. Lison ut-tayr (www.ziyouz.com kutubxonasi), 78-bet.

3 Hcexokoe E. Hasowii mostukacu. — T.: @an, 1983. - 104 6.

36 Ko6mmoB V. YKyHyHIIHOp KYHIMI XHITbaTH Ba OXY K3 cexpu. Bk sxypramu: 5-con, 2015. - 45 6.
37 Maréky6osa T. TToaTuk napok Ba maxopar. Monorpadus. — T.: “Fan va texnologiya”, 2011. -19 6.
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Necha men Majnun dedimkim, azmi sahro gilmayin.

Bundan anglashiladiki, oshiq ko‘ngli Majnun kabi bir lahza ham yorini
unutgan emas. Ko‘ngil tasvirida talmeh va tashbeh san’atining qo‘llanilishi lirik
tasvir ifoda jozibadorligini ta’minlashga xizmat qilgan. Quyidagi baytda lirik
qahramon ishq manziliga yetganini ta’kidlaydi:

Ul pariy usruk ko ‘zin istab biyobon tutmisham
Kim, kiyik birla mudom ulfat bo ‘lur devonag ‘a.

Ushbu bayt mazmunida lirik qahramon galb kechinmalarining nihoyatda
chuqurlashgani ma’lum. Unda shoir ko‘z va kiyik majozi vositasida ko‘ngil
sarhadlarini kashf etadi:

Magarki, men kebi eldin gqocharni ayladi varzish,
Kiyiklar ichraki, Majnun tamomi umr yugurdi.

Ta’kidlash joizki, Alisher Navoiy she’riyatida “vahsh”, “vuhush”, “vahshat”
kabi ifodalar tadqiqi ham alohida masaladir. “Alisher Navoiy asarlari tilining izohli
lug‘ati”’da vahsh, vahshiy, vahshat, vahshatangez, vahshatzoy, vahshatlig’,
vahshatfizoy, vahshzod, vuhush kabi bir qator so‘zlar berilgan bo‘lib, vahsh -
umumiy ma’noda yovvoyi, dashtiy bo‘lsa, vahshat, vuhush — vahshiy hayvonlar
demakdir®. Shoirning “Xazoyin ul-ma’oniy” devonidagi qator g‘azallarda mazkur
so‘zlarning muayyan ¢‘oyaviy-badiily maqsadda qo‘llanilganini ko‘ramiz. Bunda
shoir lirikasida “Layli va Majnun” syujetida Majnunning vahshiy hayvonlar bilan
yurish epizodini lirik ifodalarga ko*chirishi muhim sanaladi. Masalan, “Navodir ush-
shabbob” devonidan joy olgan “Do ‘stlar, ahli zamondin mehr umidi tutmangiz”
g‘azali maqta’sida ana shu epizodning ta’sirini ko‘ramiz:

Chun Navoiy dasht tutti emdi zinhor, ey vuhush
Kim, bashar jinsini ul Majnun sari yovutmangiz.

She’r mazmuniga ko‘ra, dasht tomon yuzlangan lirik “men” aql-u hushda
devona, u Majnundek odamlardan o‘zini olib qochgan, vahshiy hayvonlar uning
yaqin hamrohi. U bu holatda insonlar bilan murosa qila olmaydi, odamlarni yoniga
yaqginlashtirmaslik uchun “vuhush” to‘dasidan madad so‘ramoqda . Bu epizod
“Layli va Majnun” mavzudagi ko‘plab dostonlarda mavjud bo‘lib, aynigsa,
dostonining ilk muallifi Nizomiy Ganjaviy talqinida anchayin ta’sirchan berilgan®®.
Navoiyshunos olim A.Hayitmetovning yozishicha, Alisher Navoiyning lirik
gahramoni — oshiq ham Farhod va Majnun singari tez va qattiq ta’sirlanadigan
odam®. Demak, shoirning ko‘plab baytlarida vahsh, sahro, Majnun, tog‘ kabi
majoziy ifodalarning qo‘llanilishi lirik gahramon tabiatiga xos nozik girralarni
ifodalashi bilan alohida ahamiyat kasb etadi. “G*aroyib us-sig‘ar” devonidan o‘rin
olgan quyidagi baytda “vahsh” va ‘“sahro” tasviri lirik “men”ning muddaosini
anglashga yordam beradi:

Elda chun yo ‘qtur vafo sahrog ‘a qildim azmkim,
Xalg ila ko ‘rguncha kishvar vahsh ila sahro ko ray.

Bu kabi baytlar mazminida shoirning inson va jamiyat uchun zarur bo‘lgan

vafo, sadoqat kabi g‘oyalari ilgari suriladi. Qolaversa, ularda chuqur tasavvufiy

38 Amunep Hapowuii acapyiapu TUIMHUHT U30X)1M J1yFaty (4 Tomnuk, 2 Tom) — T.: @an, 1983.- 371 6.
39 Husomuii Famxasuit. Xamca. — T.: Olmos gilich, 2016. - 684 6.
40 Xaitutmeros A. Hasowmii mupuxacu. —T.: Y36ekucton, 2015.- 296 6.
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mazmun aks etgan. Tasavvufda solik uchun qalb pokligi, nafsni tarbiyalash juda
muhim sanalgan. Shu bois quyidagi baytda komillik siyrati, ma’rifatini oz vujudida
aks ettirgan inson Majnun timsolida gavdalanadi:

Har kishi nafs itligidin aylasa o ‘zni xalos,

Vahsh xaylin aylar ul dasht uzra Majnunvor sayd.

Bayt mazmuniga ko‘ra, “har inson ma’naviy poklanish uchun Majnun kabi nafs
itligidin voz kechishi zarur - bu haqiqiy ishq talabidir”, - deydi shoir. Yoki “Uns”
radifli g‘azalda Majnunning vahshiy hayvonlar bilan do‘stlashish epizodi lirik
qahramon ko‘nglini chulg‘ab oladi. Vahsh, vuhush kabi detallar shoir lirikasining
ajralmas va ayni paytda o‘ziga xos jihatlarini namoyon etadi. Xullas, Navoiy
she’riyatida Majnun lirik gahramon ruhiyatiga eng yaqin timsol sanalib, she’riy
ifodalarga mayda detallar bilan ko‘chgan. Shoir o‘z g‘azallarida tasavvufiy fano
yoki baqoni yoritishda har bir obraz yoki detalga muayyan poetik vazifa yuklaydi.

XULOSA

1. Sharq adabiyotida “Layli va Majnun” mavzusi ma’lum adabiy-estetik
omillar tufayli o‘ziga xos epik hamda lirik an’analarni yuzaga keltirgan.
Xamsachilik tarkibida alohida mezonlarda, she’riyatda rang-barang lirik
manzaralarni tagdim etgan. Layli va Majnun obrazlarining to‘laqonli tasvirida
dostonlar muhim o‘rin tutadi. Bunda Nizomiy Ganjaviy, Amir Xusrav Dehlaviy,
Abdurahmon Jomiy, Alisher Navoiy va Fuzuliy kabi shoirlarning xizmatlari
beqiyos. “Layli va Majnun” Alisher Navoiyning “Layli va Majnun” dostonida,
shuningdek, boshqa asarlari tarkibida, mumtoz lirikasida o‘zgacha ruhda talqin
etilib, ulug® shoir badiiy tafakkur sathlarida betakror ravishda boyitiladi.

2. Dastlab xalq o°zaki ijodi, xususan, rivoyatlarning gahramoni sanalgan
Majnun obrazi muayyan ma’naviy ehtiyojlar tufayli yozma dostonlarning an’anaviy
obraziga aylangan. U epik dostonlarda, asosan, dasht-sahro bo‘ylab sargardon
kezuvchi galbi vayron oshiq bo‘lib gavdalanib, har bir ijodkor tomonidan turlicha
talgin etilgan. She’riyatda ham bu obraz ishq, oshiqlik va vafodorlikning ramzi
sifatida bo‘y ko‘rsatadi. Alisher Navoiy ijodida Majnun aksariyat o‘rinlarda yuksak
ma’naviy xislat sohibi - majzub solik timsolida namoyon bo‘ladi. Shoir lirikasida bu
obraz vositasida ilohiy ishgga baho beriladi. Majnun fano maqomidagi oshiq, lirik
qahramonning ustozi, ba’zan unga ergashuvchi shogird, lirik gahramonga hamroh,
oshiq ko‘ngilning turfa holatlarini ifodalovchi sifatida namoyon bo‘ladi. Majnun
timsolida lirik gahramon obrazining muayyan xarakteri, yuksak ma’naviy qiyofasi
yanada oydinlashadi.

3. Sharq mumtoz adabiyotida Layli obrazining badiiy talqini uzoq tarixiy
davrni o‘z ichiga oladi. Layli rivoyatlardan “Layli va Majnun” dostonlari tizimiga
o‘tgach, to‘lagonli obraz bo‘lib gavdalanadi, ijodiy sayqallanadi. Alisher Navoiy
she’riyatida Layli obrazi yuksak maqomga ega. U go‘zalligi bilan Arab va Ajamda
tengsiz Sharq malikasi sifatida Shirin, Uzro kabi timsollar bilan birga qo‘llanilib,
ma’shuqaning bashariy va ilohiy sifatlarini ko‘klarga ko‘tarishda muhim poetik
vazifa bajaradi. Shoirning hamd ruhidagi mustazod va g‘azallarida Layli Ollohning
jamolini aks ettirgan mazhar tarzida talgin etiladi.
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4. Mumtoz she’riyatda Layli va Majnun timsollari, asosan, g‘azallarda
an’anaviy tarzda qo‘llanilib kelingan bo‘lsa, Alisher Navoiy she’riyatida bu obraz-
timsollar mustazod, muxammas, musaddas, tarji’band, ruboiy, lug‘z, fard kabi
janrlarda qo‘llaniladi. Mazkur timsollarni shoir har bir janrda muayyan maqsad va
vazifada, turli holat va kechinmalarga talmih-tamsil etadi. Shoir lirikada “Layli va
Majnun” qgissasi va ayni shu turkumdagi dostonlarning chuqur mazmuniga, ularning
turli epizodlariga takror-takror murojaat etadi. Layli va Majnun vositasida oshiq va
ma’shuqa o‘rtasidagi ishqiy munosabatlarga, ularning ruhiy holatiga diqqgat qaratadi.

5. Oshiqona g‘azallarda Layli va Majnun timsollari vositasida shoir lirik
qahramon ichki kechinmalarining eng hayajonli, oshiq ko‘ngilning eng dardli
holatlarini yoritib beradi. Layli husni orqali yorning go‘zallikda tengsizligi, uning
noz-ishvasi, ma’naviy qiyofasiga yuqori baho beriladi. Navoiy she’riyatida Layli
ilohiy husn nishonasi — mazhar, Majnun husn shaydosi — majzubi solik tarzida talqin
qilinadi. Shoir yor (mahbuba) obrazining suvrati va siyratiga baho berarkan, mazkur
timsollar bilan ishqi ilohiyni sharaflaydi, Yaratganning g ozallik sifatini ulug‘laydi.

6. Tabiat tasviri aks etgan g‘azallarda mazkur timsollar obrazlashtirilib ruhiyat
ifodasini yoritishga xizmat qiladi. Ba’zan Majnun timsoli ishqiy-rindona she’rlar
tarji’band va g‘azallarda mayxo‘r-rindga yaqin talqin qilinadi (qadah radifli
g‘azalda). Navoiy she’riyatida Layli va Majnun (bunda ko‘proq Majnun timsoli
faolroq) timsollari ifodasida shoirning tasavvufiy fikr-g‘oyalari rivojlantiriladi.
Shoir mazkur timsollarni tasavvufiy istilohlar sanalgan balo, dard, aqli saloh, fano
tushunchalari talqinida bir necha marta tasvirlaydi. Alisher Navoiy Majnunni
Farhod, Vomiq timsollari bilan birga keltirib, 0°z lirikasida dardkash oshiq obrazi
giyofasini yaratdi.

7. Alisher Navoiy she’riyatida Layli va Majnun timsollari o‘zaro yoki alohida
ifodalanishidan tashqari boshga shu tipdagi timsollar bilan muvoziy qo‘llangan.
Layli va Majnun, Farhod va Shirin, Vomiq va Uzro kabi timsollarining parallel
talgini, asosan, hamd va oshiqona mavzudagi g‘azallarda ko‘rinadi. Bunda oshiq va
yor obrazining mukammal tasviri oydinlashadi, lirik gahramon ruhiyat kengliklari
ifodasiga erishiladi.

8. Alisher Navoiy Layli va Majnun timsollari talginida mumtoz she’riyatning
tashbih, tamsil, talmih, tazod, tanosub, mubolag‘a, iyhom kabi bir qancha badiiy
tasvir vositalaridan foydalangan. She’riy san’atlar Layli va Majnun obrazlari
portreti, xarakteri va ruhiyat qirralarining yoritilishda, shuningdek, gahramon
ma’naviy dunyosi va ijodkorning badiiy mahoratini ochib berish uchun xizmat
qilgan.

9. Alisher Navoiy she’riyatida ishq dashtining majoziy tasviri “Layli va
Majnun” syujetiga xos epizodlar bilan ranginlashadi: o‘t-o‘lanlar, saksovullar,
yovvoyi hayvonlar, ohu-kiyiklar lirikk manzarasi jonlanadi. Shoir ishqning
mohiyatini dasht, sahro, tog‘ kabi vositalar orqali muayyan o‘rinlarda “ishq sahrosi”,
“hajr dashti”, “visol dashti”, “balo dashti”, “fano dashti” sifatida talqin qiladi va bu
orgali ruhoniy olamning turli holatlarini ochib beradi. Bunda Layli va Majnun
timsollariga murojaat etadi.

10. Alisher Navoiy lirikasida quyun ishqning falsafiy mohiyatini, oshiq qalb
holatini majoziy tarzda yoritib keladi. Shoir lirikasida quyun ishgning o‘tli
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haroratini, oshigning notinch qalbi - uning ruhiy holatini yorituvchi muhim vositaga
aylanadi. Shu kabi ohu-kiyiklar ham muhim detallardan hisoblanib, shoir lirikasiga
0‘ziga Xxos joziba baxsh eta olgan. Gazallarga kiyiklar va Majnun epizodini kiritish
bilan shoir lirik gahramon botiniga yo‘l izlaydi, ko‘z va ko‘ngil dardini ifodalashda
ulardan ijodiy foydalanadi.

11. Alisher Navoiy lirikasida “Layli va Majnun” gissasiga xos epizodlarning
nihoyat chuqur singib ketganligini ko‘rsatadi. O‘z navbatida shoir g‘azaliyotida
“Layli va Majnun” syujetiga doir vahsh va vahshat ifodalari ham keng doirada
go‘llanilib, ular vositasida shoir o‘zining ijtimoiy-axloqiy, tasavvufiy-falsafiy
garashlarini ilgari suradi.

12. Musavvir, roviy kabi timsollar esa Layli va Majnun timsollari mohiyatini
ochishda zarur vazifada keladi. Bunday tasvirlar bir tomondan olamni bir butunlikda
anglagan lirik gahramon — faylasuf shoirni, ikkinchi tomondan qalbi ma’rifat o‘tida
yongan oshiq, orif obrazini anglashga yo‘l ochadi.
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BBEJEHMUME (anHoTamusi auccepranuu aokropa nayk (PhD))

AKTYaJIbHOCTH M BOCTPE0OBAHHOCTH TeMbl AUccepTauMu. Muposoe u
y30€KCKOE JINTEpaTypOBEICHUE BBIBOAUT TMO3TUKY MPOU3BEIECHUN BCEMUPHO
NPU3HAHHBIX BEJIIMKUX AaBTOPOB HAa KPUTEPUH YPOBHSA TII00ATU3MPOBAHHOTO
MmpinieHus. Hawmbonee akTyanpHOe 3HadeHue mnpuoOpeTaeTr 00OCHOBaHUE
MHOT000pa3usi >KaHPOB, NMPOHMKHOBEHHS B OOpa3bl TacaBBY(CKOW CYIIHOCTH,
UCTOPUM HX CTAHOBJICHHWsSI, BBIABICHUE JYXOBHOTO COBEPIIEHCTBA YEJIOBEKA,
IOCTEIIEHHOTO HAapacTaHUsl JIYIIEBHOIO COCTOSHHS JIMPUYECKOTO TEPosl B
IPOCTPAaHCTBE M BPEMEHHU, B3aUMHOTO CHHTE3a OCOOCHHOCTEH »SIHUYECKOro H
JUPUYECKOTO THUIOB M BBIPAKEHUS B XYJI0KECTBEHHO-OOPAa3HBIX CpEACTBaX
COCTOSIHUSI ~ BIIIOOJIEHHOCTH, TIEpUOJAa UX [OITHYECKOTO CTAHOBIEHUA U
MO3TUYECKOTO0 COBEPIICHCTBA B BOCTOYHOM KJIACCHYECKON MO33UH, KOTOpas IO
MacIITady COCTaBISIET OCHOBY XY/I0’KECTBEHHOTO TBOPUECTBA.

B MupoBOM nMTEpPaTYpOBENECHUM MPOBOIATCA HAYYHBIE HCCIECIOBAHUS I10
TaKUM BOIIpOCaM, KaK HWCTOPUS BOCTOYHOM JIMTEPATYPbl M €€ Hay4dHO-
TEOPETUYECKHUE B3IJISAABI, MOJOKEHUE KIIACCUYECKUX ITPOU3BENCHUN B MHUPOBOU
JIUTEpaType, BIMSHUE TBopuecTBa Anuinepa HaBom Ha MHpOBBIE TUTEpaTypHBIC
Tpaguuuu. B pe3ynprare B MHPOBOM JINTEPATYPOBEACHUHM OJHOM W3 3a1ad
CErOJIHSIIHETO JINTEPATYPOBEAEHUS CTAaHOBUTCS PACKPBITHE JyXOBHOTO MHpa
JMPUYECKOTO TE€POS MOCPEACTBOM PUMEHEHNSI KPUTEPUEB BOCTOUYHOI'O HCKYCCTBA,
CTWJIMCTUYECKOW MaHEphl, XYJI0KECTBEHHBIX ACTAJICH, OTPAXKEHUS B HCIAMCKO-
TacaBBY(CKUX BO33PEHUSAX KAHPOB, TEM, CUCTEMBI 00Pa30B U MOITUUYECKOI'O MHpa
B LEJIOM IIO33UMM  BEJIMKOIO II03Ta, MX JUTEPATypHO-ICTETHUYECKUX U
TUIIOJIOTUYECKUX  OCOOCHHOCTEH, BBISBJICHHME MAacCTEpCTBa  HCIOJIb30BaHUS
TPAJAULMOHHBIX MOTHBOB, PAcKpbITUsi 00pa3oB BIIOOJIEHHOTO, BO3JIIOOJIEHHOMH,
JH0OOBHOTO TPEYTOJIbHUKA B CUMBOJIMYECKHUX Cpeax.

B nocnenHue roapl B Halen CTpaHe yAenseTcss BHUMAaHUE BOIIPOCAM UCTOPUHU
IUTEPATYpPhl, (POJIBKIOPUCTUKU, JIMHTBUCTUKHU, TEKCTOJOTUN, UCTOYHUKOBEICHHUS,
MO3TUKU KJIACCUYECKUX Npou3BelacHUM. “Ha cerogHsmHui neHb, KOrJa Halla
PonnHa BeTymaer B COBEPIIEHHO HOBBIM 3Tall Pa3BUTHA 10 OCHOBHOMY ITPUHLHUITY
"or HanmoHanpHOrO BO3POXIAEHHWA — K HAUMOHAJBHOMY MOIbEMY' H
3akJajpiBaeTcs GyHIaMEHT HOBOTO BO3POXKICHUS — TpeThero PeHeccanca, BaXHOe
3HaYEHHE, KAK HUKOI/Ia, UMEET IIyOOKOE M3yUeHHE W MOMyJsipu3aius y30eKCKon
JUTEPATYpPhl M KYJbTYpbl HAa NpPUMEPE JHMTEPATypHOro Haciueaus Amuiiepa

Hason™!. B pesymbraTe OfHMM M3 B@KHEHIIMX BOIPOCOB, CTOSMIUX IIEPEN
COBPEMEHHBIM JIUTEPATYPOBEACHUEM, SABJISIECTCS HCCIIEIOBAHUE
00IIIeYeIOBEYECKOT0,  MPOCBETHTEIBCKOTO,  TacaBBY(PCKOTO  COJEpIKAHU,

MIPOHU3BIBAIONIETO MHUP MPOU3BEICHUN IMOATa, B YAaCTHOCTHU, €r0 TOI3HUI0, MU
00pa30B-CUMBOJIOB U CITOCO0 MX BBIpAXKEHHUS, MACIITad H300paKeHUs, TOATHICCKUI
MUD.

4l Tlocranoenenue Ne TII1-4865 TIpesumenta Pecny6iuku Y3bekucran Illaskata Mupsueesa "O 1mMpokom
mpa3aHoBaHUH 580-IeTHs Co JHS pOKACHUS BEIMKOTo ModTa u MeicnuTens Amummepa Hasou " ot 19 oxtsa6ps 2020
roja.
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JlaHHOE AMCCEPTALlMOHHOE UCCIIEIOBAHUE B ONPEICICHHOM CTENEHU OKAXKET
MIPAKTUYECKOE COACHCTBUE BBIITOJIHEHHIO 33/1a4, OTpaXKeHHbIX B YKa3ze [Ipe3unenra
PecriyOnuku Y36exuctan NeVII-4947 “O crpateruu AecTBUiA IO JalbHEUIIEMY
pasBututo Pecyonuku Y36ekuctan” ot 7 ¢espans 2017 rona, IloctaHoBneHuUsX
NeITI1-2789  “O wmepax mo aAesaTeNbHOCTH AKageMuu HayK, JaJbHEHIIEMY
COBEpIIICHCTBOBAHUIO OPraHW3allid, YTMpaBieHUs U (PUHAHCUPOBAHHS HAYIHO-
uccnenoBarenbekoil padorel” ot 17 despans 2017 roma, NelllI-3271  “O
IPOrpaMme KOMILIEKCHBIX MEp IO PA3BUTHIO CUCTEMBI U3JIaHUS U PACTIPOCTPAHCHMS
KHIWKHOM IIPOJXYKLHH, MOBBIIICHUIO U IPOJIBWXECHHUIO KYJIbTYPBl UYT€HHs OT 13
centsops 2017 roma, NelllI-4865 “O mupokom mpazaHoBaHuu S580-1eTUs co THS
POKJIEHU BEJIMKOIO M03Ta U MbIciuTens Annmepa HaBon” u 1pyrux HOpMaTUBHO-
IPABOBBIX JOKYMEHTaX OTHOCUTENBHO JTaHHOU c(hephl AeSTEIbHOCTH.

CooTBercTBHE HCCIEI0BAHUS PHOPUTETHBIM HANPABJICHUAM PAa3BUTHS
HAYKM W TEXHOJIOrMid B pecnyO/iamke. /[uccepranus BBINOJHEHA B paMKax
MIPUOPUTETHOTO HANpPABJICHUS PAa3BUTUA HAayKHu MU TexHosornit PecnyOnuku |.
“@opMHUPOBaHUE CHUCTEMBbl WHHOBALMOHHBIX HMJEW WU IyTEH HX pPEAIN3AaLUHA B
COLIMAJIBHOM, MIPaBOBOM, HKOHOMHYECKOM, KyJbTYPHOM, JyXOBHO-
MIPOCBETUTEIILCKOM  PAa3BUTUU  HHPOPMATU3UPOBAHHOIO o0mecTtea H
JIEMOKPATHUYECKOIr0 TOCYJapCTBa’.

CreneHb HM3y4YeHHOCTH 1polJeMbl. B MUPOBOM JIuTEpaTypOBENCHUHU
uccienoBanus TBopuecTBa Aummmiepa HaBouM M B 4YacTHOCTH, €ro JIMPUYECKOTO
HaclleUsl HayMHAIOTCS CO BpEMEH, Korja »Kuil modT. Takum o0pasom,
HaBouBenenue CTaHOBUTCS IOCTOSIHHBIM 00BEKTOM MHPOBOTO
auTepatypoBeiieHus.  YueHbiIMu  Amepuku, UWranuu, BenukoOpurtanuu,
Caynosckoit Apasum, Erunra, Azep6aiiukana, Typuun, Tamknkucrana, Poccun®?
U JpYruX CTpaH MHpa CO3JaHbl 3HAYMUTEJIbHBIE HAy4HbIE MCCIIEJOBAHUS,
MOCBAIIEHHbIE U3y4YeHHIO TT033un Asnmmiepa HaBou. B 3tux paborax nupuyeckoe
HaCJIe/IMe M03Ta UCCIIEIyeTCs KaK BaXkKHas B€Xa B pa3BUTUU MUPOBOU JTUTEPATYPHI.

B y30ekckoM uTeparypoBeieHUH U3ydyeHue no33un Anuiiepa HaBou Bcerna
OBLJIO OTHUM W3 BaXKHEWIIMX BOIMpPOcoB. B wacTHocTH, Tema “Jleitnu u MemxuyH”
yK€ MHOTO JIET HaXOJUTCS B MOJie 3peHus uccienonareneii. B HaBouBenenun no
ATOMY MOBOJy ObLT MPOBEJEH PsAJl HAYYHBIX UCCIEIOBAHUM, B KOTOPBIX 3TOT BOIPOC
MPEJCTaBIISACT COOOM OTACIbHYIO 00J1aCTh UCCIICI0BaAHUS.

[Toamy Anumepa HaBowu “Jleiinm u Memxkuyn” uccnegoBaiiu Oitbek, Makcyn
[Taix3oma, Cagpunaun Ananii, Onmum [lapabunmunos, H.Mannaes, T.Axmenos,

42 Walmsley Nicholas Gerard. O Nava'T: imitation, innovation, and the invention of a Central asian literary icon,
1500-1900. Ph.D. dissertation. — Indiana: 2016. — 342 p.;Fearey Margaret Sharon. Nava'i's turkic and persian
quatrains: discourse typology and the bilingual poet. Ph.D. dissertation. — Michigan: 1977. — 188 p.; R. Zipoli.The
Techniques of Gawab replies by Nawai to Hafiz and Gami. — Venezia: Libreria Editrice Cafoscarina, 1993. — P. 83;
Kopriilii F. Al Sir Nevai. — Istanbul, 1941; Levend A.S. Ali Sir Nevai: hayati, sanati va sahsiyett. — Ankara, 1965;
Cetidag Y. Ali Sir Nevar: hayati, sanat1 va eserlari; Fatth Universites1. — Istanbul, 2005; Haruesa JIx. Asuuiep
Hapownit n AzepOaiimxanckas mureparypa (XV-XIX BB.). — M., 1986; Arasli N. Novoi va Azerbaycan odabiyyati /
Olishir Novoi Azerbaycan odabiyyatsiinasliginda. — Baki: Qartal, 2009; Olisir Novai vo Azorbaycan odabiyyati.

Beynol xalq elmi konfransin materiallart. — Baki: 2017. — Bb. 46-58; Aiuni, Cagpunnua. Amumep Hasoit /
Canpunnua Aiain // [apku Cypx, 1941. Nel, 2, 3, 4 -5; Aitanit. Anumep HaBowit. — JlymanGe HampueTu
Hasmatn Toxwukmcton, 1948. — C.181-182; C.Iyrydra. Hlapxu axpox Ba ocopu dopcuitn AMup Anumep

Hagoiin. —Hcnomo6oa-TITokucron, 2005. — C.413.; beprensc E.D. NU36pauusie Tpyasl. Tom 4. HaBou u Ixamu. —
Mocksa: Hayka, 1965. —498 ¢
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A Karomos, C.Hapsymmaesa wu apyrue. B mociemyromme romsl — Takue
uccnenosarenu, kak H.Komwmnos, W.XakkynoB, 3.0uumnos, VY. XKypakyinos,
A.OpkunHoB, C.ToxupoB BBIIBUHYJIM HOBBIE B3IVISIBI HAa MAEHHOE COJEpIKAHUE,
00pasbl W MO3TUKY nmodMmbel B nenom™.  X.Mawmarkynosa u H0.A6xynxakumoBa
v3yanii nosmy Hasowm “Jleinu m MeIKHYH” B CPaBHUTEILHOM acIekTe *°. Dto
0oOBsACHSETCS TeM, 4YTO OOJbIIas YacThb HMCCIENOBAHMI, a TaKKe H3bICKAHUU,
npoBoAwiack Haj snocoM “Jleiinm u MemkHyH”, BBIpaXaloUM 3aKOHYCHHYIO
peanbHOCTh. OnHAKO B JHpHYECKOM Hacienun Anumepa HaBou Bompoc o
XYyJI0’)KECTBEHHOW HHTepIpeTanuu oopa3oB u obOpaszoB Jleinum u MemkHyHa He
UCCJIEIOBAJICS B CHElHaJIbHOM MoOHorpadpuyeckom rmiane. [lockonbky Jleinu u
MemkHyH SBISIIOTCS OJJHUMHM U3 CaMbIX aKTHUBHBIX 00pa3oB mos’3uu Hasow,
HE3aBUCHMO OT TOr0, KakKhe€ Hay4YHO-TEOPETUYECKUE B3IVISIABI CBA3AHBI C
TBOPUYECTBOM I103TA, BHUMAHHE UCCIIEOBATENEH B ONIPEICIICHHBIX MOMEHTaxX OyieT
COCpeNoTOYEHO Ha 3TUX oOpa3ax. TonkoBanue oOpaszoB Jleitnu, MemxHyHa B
norun Anumepa HaBou MoxHO BeTpeTuTh B HaOmogeHusx Oilbeka,
M.1laiix30161, H. Mannaesa, A.Xaliutmerosa*®. M3sectHslii yuensiii H. Mannaes
Ha OCHOBE CHENUAJIBbHOIO HccienoBaHus mosMmbel Anumepa Hasom “Jleninm m
MemkayH” oOpamnjaeT BHUMaHHEe Ha TO, 4TO JiereHaa o Jleinu u MemxkHyHe
WCTIONB3yeTCA U B IPYTUX NpousBeneHusx mosra®’. Ormeuas, uro Amumep Hasou
4acTO CChIJIAETCS B JIUPUKE Ha JiereHay (00passl) Jlehnu u MemxHyHa, OH IPUBOJIAT
IPUMEPHI CTUXOB, B KOTOPBIX 3TU 00pa3bl BbhIpakeHbl. Taike A.XallUTMETOB B
cBoeld kaure “JIupuka HaBon™”, B yacTHOCTH, B paznenax “Poib razenu B mo33uu
Hapon”, “Tematnueckue ocobeHHoctu raseneid Hapouw”, “OcHoBHBIE 00pasbl B
mupuke Haou”, “OcobeHHocTH TBOpuYecKoro wmerona Jupukud Hasou”
aHAIM3UPYeT poJib W (PYHKIUIO TaKUX TMOITUYECKUX 00pas3oB, kak Jleinw,
Menmxnyn, ®apxan, [lupun, Bomuk, Y3po B nupuke mosra Ha mpuMepe psaa

3 Ojibex. Mykamman acapimap TYmiamu. YH yaundn toM. — T.: ®an, 1979. — 512 6.; Ilaiixsoma M. Acapiap.
TYprurum Tom. —T.: Anabuér Ba canbat, 1972. — 372 6.; lllapapugmuaoB O. Amumep Hasowmit. — T.: F.Fymom
HoMHuAaru Oammmii amabuér Hampuétu, 1971. — 192 6.; Mamraes H. V36ex anabuétu Tapuxu. —T.: S"KI/ITquI/I
Hampuéty, 1965; Iy myammd. Amumep HaBouit Ba xank orzaku mxoauétu. — T.. Anabuér Ba caHbaT HAIIPHETH,
1974. 384 6.; Cy¥3 canbaTUHUHT TyATOXH. — T.: Aa0uéT Ba canbat Hampuéry, 1991. — 152 6.; Axmenos T. Anuiep
Hapowuitnunr Jlaiinu Ba MaxuyH goctonu. - T.: @an, 1970.— 140 6.; KatomoB A. Nk Bonuiicu yeuaxnapu. — T.:
Anabuér Ba canbpar Hampuéru, 1985. — 256 0.; Hap3ymnnaesa C. Tema «Jleitnu 1 MekHyH» B HCTOPUU JIMTEPATYP
HaponoB Coerckoro Bocroka. — T.: 1983.

4 Kommmnos H. TacasByd. — T.: MaBopoyuHaxp -Y36exucton. 2009. — 445 6.; Illy myammd. Xusp gammacu. —T.:
MasbnaBusat. 2005. — 320 0.; XaxkysoB W. TacaBBy¢ Ba mebpust. — T.: Anabuér Ba canbar Hampuéru, 1991. — 184
6. llly myammud. Kamon st kacOkum... — T.: Uynmon. 1991. — 240 6.; HaBowniira apmyron. TypTunum kuto6. — T.:
®an, 2004. — 161 6.; Kypakynos Y. X. Amumep Hasownit “Xamca’cuna xponoron mnostukacu. @uioin. daH. D0KT.
aucc.aproped. — Tomkent, 2017. — 73 6.; OpkunHoB A. HaBowuiinu anrnam capu. — Aukapa, 2021.466 6.; Toxupos C.
Temypwuiinap naBpuia xamcanaBuciInK. Monorpagus. — Camapkana: Cam/1Y wampu, 2020. — 172 6.

45 Mamarkynosa X. Hagouniinunr “Jlaiinn Ba Maxnyn”, lllekcrimprunr “Pomeo Ba XKynbeTTa” acapiapuHUHT KHECHIA
Tagkuky: Owinon. damnapu HOom3. mucc. — Camapkana, 2009. — 140 6.; Adonynxakumosa 0. Anmmep Hapowii Ba
Myxamman ®@y3ymwii Jlaiian Ba MakHYH AOCTOHJIApUHUHT Kuécuil Taxmm. @uin. ¢an. 6yi. dan. qox. (PhD) nucc.
— Tomxent, 2022. — 156 0.

46 Xaitutmeros A. Hapouii tupukacy.(TYJIAMpUIrad Ba Ty3aTHIIraH MKkMH4M Hamp) — T.: O°zbekiston. 2015. - 328
0.

47 Mannaes H. V36ex amabuétn tapuxn. —T.: Yiurysun vampuérn, 1965; Iy myammud. Anuurep Haowuit Ba xanx
or3aku mKoaueTH. — T.. Anabuér Ba campat Hampuétn, 1974. — 384 6.; Cy3 caHpaTHHHUHT TYATOXKH. — T.: Amabuér
Ba caHbaT Hampuétu, 1991. — 152 6.
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rasenei; B kaure “XynoxectBeHHoe MactepcTBo HaBou” A.PyctamoB oOparaer
BHUMaHHE Ha MCIIOJIBb30BAHUE BMECTO manmuxa o0pa3os Jleinmu u Memxnyna %8,

B uccnepoBanmsax nossun Anuimepa HaBow, MpOBEAEHHBIX B MOCIEIYIOIINE
roJbl, ONpEEICHHbIE MHEHUSI O posid 00pa3oB Jlelnu nu MemkHyHa B CO3JaHUU
MO3THYECKUX MEU3aXKeH, UX MUCTUYECKON CYIIHOCTH HAOJIOAAIOTCS B CYKICHHSIX
TaKUX JIMTEpPaTypoBeAoB, kak ¥Y.Kobunos, X.Omonkynos, H.bekoBa, A.Pa330koB,
K.Mymnaxyxaesa, X.Xonmyponos*® u npyrux. OHaKo HeJIb3s HE YYUTHIBATE, YTO
tema “Jlelinu w MemkHyH” — sBJICHHE YpE3BBIYAHHO OOUIMPHOE, B KOTOPOM
JUPUYECKAsT UHTEPIPETAIUS TAK)KE 3aHUMAET HE MEHBIIIEE MECTO, YEM SIIHYECKUE
o0pa3bl. C 3TOM TOYKU 3pEHUS MBI IOMBITAIMCH UCCIIEIOBATH MPOOJIEMY Ha IpUMeEpe
mupuku Anumepa HaBou, KoTopasi urpaer BakKHYIO POJb B BBIPAKEHUU 00pa3oB
Jletinu m MemkHyHa B Y30€KCKOM M KJIACCHYECKOW TIOA3MHM B IEJIOM. OJTO
JOKa3bIBa€T HEOOXOJUMOCTh IMPOBEIEHUSI OTIEIBHOIO HAYYHOTO HCCIEI0BAaHUS
uHTepnperauun obpazoB Jleinmin u MemxHyHa B mno33um Asuiiepa Hasowu,
Pa3bsICHEHUSI BBIMOJHAEMBIX UMU MOATUYECKUX (DYHKIUH, BBISBICHUS CICIU(DUKN
TpaJHULIMKA BBIPAXKEHUS 3TUX CIO’KETOB U 00pa30B, OLIEHKH UX MECTA B MO33UU M103Ta
Y PacKpBITUS peajuil U JAeTalleld, paCKphIBAIOIINX CLIEHbI MHTEPIIPETAUU 00pa3oB
Jletinu u MemxnyHna. CrnenoBaTenbHO, podiieMa HHTEpHpeTauu o0pazo Jlenu
n MemxayHa B nos3uu Aummepa HaBonm BBICTynaeT Kak akTyalbHas 3ajada
COBPEMEHHOTO JINTEPATYPOBEACHHUS.

CooTBercTBHE TeMbI JAUCCEPTALNMH IUIAHY HAYYHO-HCCJIEI0BATEIbCKUX
padoT y4pe:kaeHHus, B KOTOPOM BbINOJHeHA auccepramus. Jluccepranus
BBITIOJIHEHA B COOTBETCTBUM C TIUIAHOM HAyYHO-HCCIIEIOBATEIBCKON pabOThI
CamapKkaHICKOTO TOCYAapCTBEHHOTO MHCTUTYTa MHOCTPAHHBIX SI3BIKOB B paMKax
byHIaMEHTAIbHBIX UCCIEAOBaHUM Kadeapbl TEOPUH S3bIKA U JTUTEPATYPOBEICHHUS
[0 HaIpaBJeHUIo “JleprBallMOHHbBIE 3aKOHOMEPHOCTH Pa3BUTHS A3bIKA .

e mccien0BaHUsA COCTOMT B BBISIBJICHMHM T'€He3Hca cCrokeTra “‘Jlenu u
MemxHyH”, 3BOJIOIUA, TPAAWIMOHAIM3MA W TBOPYECKONW NPEEMCTBEHHOCTH B
MHTEpHpeTalni 00pa3oB, XyI0KECTBEHHOCTH 00pa3oB B or3un Anuniepa Hasou.

3axayu uccJieI0BAHNUS:

onpeeeHue mporecca JUPUKO-3MUUECKUX HHTepHpeTaunid oopa3os Jleinu u
MeKkHyHa B IEPCUICKOM U TIOPKCKOM JuTepaType 1o Anumepa Hasowu;

packpbITUE CBOEOOpa3usi MHTeprpeTanuii oopa3oB Jlelnu u MemxkHyHa B
noa3un Anumepa HaBou, WX MO3THYECKUX 3a/ad, MX MPOJOJLKEHHUS Ha OCHOBE
TBOPYECKOW KOHIIETIIIMH [103Ta;

packpeITHE MecTa 00pa3oB-cUMBOJIOB Jleinmn u MemkHyHa B TBOPYECTBE H
nupudeckoM Hacienuu Anumiepa Haou;

48 Pycramo A. HaBowitHuar Oamuuii maxopatu.— T.: Anabu€r Ba canbar, 1979. —216 6.

49 Kobuos Y. V36ex anabuéruna HyGyBBaT MOTHBH Ba o6pasmapu Tankuuu (XIV-XV acpnap). ®u.dan. 10K, auce
(DSc). — Camapkana, 2019. — 283 6.; Dmonkynos X. Anumiep HaBowuit Fa3anué€Tua Uik MO3THKACHHUHT KUECHIi-
TUTIOJIOTHUK Taxyan. @unon. ¢an. nok. (DSc) aucc. aBroped. — Camapkany, 2020. — 76 6.; Pa33okos A. Anurmiep
Hagowii mebpustiia wiM Ba Mabpudar tankuau. Oui. ¢an.Oyitnya dan. nok.(PhD)auce. — Kapum, 2019. -174 6.;
bexosa H. Anmumep HaBouit popcuit MepoCHHUHT kaHpUid Xycycusmiiapu Ba 6aauustu: @umnon. ¢pan. nok (DSc) nucc.
— Byxopo, 2021. — 277 6.; Mymnaxyxaesa K. T. Anmmep Hasouii razanuéruna tacaBByduili THUMCON Ba Oanuuii
canparnap yuryanura (“bamoen ym-Ommos” meBoHM acocupaa): Owuion. QaHmapum HOM3. JUCC. aBTopedepaTth. —
Tomkent, 2005. — 26 6.; XonmyponoB X. Amumep Hapouii mebpusituma oOpa3-TUMcoiuiap TpaHCHOpMaIuscu
(Papxon Ba Hlupun muconuna). @un. dan. 6yitnya dan. nok (PhD) aucc. — XKnzzax: 2022. — 141 6.
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000CHOBaHUE BOIIPOCOB O MaciTade BoIpaxkeHus: 00pa3os Jleinn u MemxkHyHa
B JIMPUYECKHUX >KaHpaxX, 00 Waee M COACPKAHWUU JIMPUYCCKUX MPOU3BEIACHHUM, O
COpa3MEpPHOCTH BBIPAKEHUS ¢ 00pa3aMu 3TOTO TUIA B 00ECIIEYEHNUN COBEPILICHCTBA
XYJI0’)KE€CTBEHHBIX CBOMCTB;

packpbIThE 3a7a4 TMOJTUYECKUX JIeTalied, OOpa3HOCTH, Teh3axed B
uHTeprpeTanuu o0pa3oB Jleinn u MemkHyHa B moa3uu Anumiepa Hasou.

B kauecTBe 00bekTa Hcceq0BaHus ObUTH BRIOpaHbl oMbl Anuiepa HaBou
“banoiin yn-6unos”, “HaBoaup yH-HuMXO0s”, “XazoiiuH yi-maoHu”, “Jleinu u
MemxnyH”.

IIpeameTom uccaeg0BaHuA ABISETCA NOITUKA JIMPUUECKUX UHTEPIPETALUN,
BBIPAKEHHBIX 0Opazamu-cumBosiamu Jleitnin m MemxHyHa, KOTOpbBIE aKTHUBHO
UCIIOJB3YIOTCS B 1033uu Anumepa Hagow.

Metoasl wuccaenoBaHusi. B guccepranMM  KMCMOIB30BaHbl  UCTOPUKO-
TUIIOJIOTUYECKUH, HMCTOPUKO-CPABHUTEIIbHBIM, OIMCATEIIbHBIM,
KJIaCCU(UKAIIMOHHBINA, CTAaTUCTUUYECKUN, TEOPETUUECKUNW UM HAyYHBIH METOMbI
aHanus3a.

Hay4Hasi HOBU3HA MCCJICIOBAHUSA COCTOUT B CJICAYIOLIEM:

packpbITO, 4TO B rasensax Anmiiepa HaBau packpbiTa BakHasi MOITUYECKAs
bynkuss  obpaza  MemkHyHa, oOmNpeaesstonas CTaTyC BIIOOJEHHOCTH
JUpUYECKOro reposi (yBICYEHHOTO, MOCJeAoBaTeNsl, y4YCHHKa, Mupa), oOpasza
Jleitnu, BhIpaxkarouieil 4eloBeuecKre U O0KECTBEHHBIE KauecTBa BO3JIOOJICHHON
(kpacoTa, He)KHOCTb, U3AIIECTBO, CUSHHUE, JTYHOJIUKOCTD);

pacKkpbITa XyAOKECTBEHHO-ICTETUYECKasl 3ajada obpazoB Jleinn wu
MekHyHa B PaCKpBITUH MTOATUYECKOTO MBIIIJIEHUS I103Ta B TAKUX KAHPAX CTUXOB
Amumepa HaBou, kak mycmazoo, myxammac, mycadoac, mapicuvoauo, pyoau,
ayes, gpapo;

HAyYyHO JOKa3aHO, YTO B Ta3eliiX Ha TeMy XBajbl (xamd) W JHOOBU
BO3MOXHOCTH MapajyiebHOr0 BblpaxaHuss oOpazoB Jleinm u MemkHyHa C
IpyrumMu oOpa3zaMu TOTO ke Tuna, Takumu kak @apxaa u [lupun, Bomuk u Y3po;
MOCPEJICTBOM TaKHX JETalieil Kak JiaHb, BUXPh, OJI€Hb U BETEP CIOCOOCTBOBAIIN
coBeOOpa3HbIM TPaHsAIM MO3THUYECKOrO0 CTUJS MOATa;

NPy ONHUCAHUU JIYIIEBHOTO MHpa JIUMPUYECKOrO Tepos B CPaBHUTEIIBHO-
UCTOPUYECKOM  KJIIOYE  OCBEIIEHbl  IMOATHYECKHME  OCOOEHHOCTH,  Kak
KOMITO3UIIMOHHOCTh, CTUJINCTHKA, 00pa3HOCTh, YyBCTBEHHOCTh TAaKWX JIETallel Kak
KaK CTelb, rOpa, MyCThIHA, 8yXYlUL, CHUTAIONIUXCS OOUTEIBIO CTPACTH U JIIOOBU;

IIpakTnyeckne pe3yabTaThl HCCAEIOBAHUS COCTOST B CIEAYIOLIEM:

000CHOBAHO, YTO BBIBOJIBI, TOCTUTHYTHIC ITyTEM HCCIE0BaHUS (DOPMUPOBAHUS
oOpa3oB-cuMBOJIOB Jleinu u MemkHyHa B BOCTOUHOM KJIaCCHYECKON JIUTEpaType, B
YaCTHOCTH, TPAIUWIUOHHOTO Pa3BUTUS U  CHEMU(DUUECKHX  JTHUPUUECKHUX
UHTEpIpeTaunid B 1o33uu Ajumiepa HaBou mnpenocTaBisiloT HOBYIO Hay4dHO-
TEOPETUYECKYI0 MH(OPMAIUIO JJI1 HABOUBEJEHUS, CIY>KUT COBEPILIEHCTBOBAHUIO
y4eOHMKOB M TMOCOOMN M0 TakuM AUCHUIUIMHAM, Kak ‘“Ucropus y30ekckoi
nutepatypsl’, “HaBouBenenne”, “Teopus nmureparypsl’;
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c(hopMyIUPOBAHbl HAYYHBIE B3MJISIbI HA MHTEPIIPETAIIMIO0 00pPa30B-CUMBOJIOB
Jleitnu 1 MemxHyHa B no33un Anumepa HaBou, B pe3ynbTaTe 4ero BBISABIICHBI
IJ1acThl 00Pa30B KJIACCHYECKOW MOA3UH;

BBISIBJICHO, YTO Ujeu 00pa30B U CUMBOJIOB Jlelnu u MesKHyHa, BRIpaXKEHHbIE
B TMOATUYECKUX MPOU3BEACHUAX, MUMEIOT Ba)XHOE 3HAYEHUE Il OOOramieHus
MHPOBO33PEHUS, XYAOKECTBEHHOI'O  MBIIIJIEHUS COBPEMEHHOTO  YHUTATEs,
MOBBIIICHUS] HPABCTBEHHO-ICTETHYECKOTO, TYyXOBHO-TIPOCBETUTEIHCKOTO OOJIMKA
oO1recTna.

JlocToBepHOCTH pe3yJibTaTOB HCCJIeIOBAHNS MOJITBEPKIACTCS
OPUMEHEHHBIMM METOJAaMHU TMOJX0Ja M ONOpOHM Ha KOHKPETHbIE Hay4yHbIE
UCTOYHUKM B TIPEOCTABICHUU TEOPETUUYECKON HHGPOpMAIIMK, MPOBEPKOM
HUCTOYHUKOB, TMPUBJICYCHHBIX K aHAJIU3y, CPEACTBAMH HAy4YHBIX METOJIOB,
BHEJIPEHHEM TEOPETUYECKUX HJIEH W BBIBOJIOB B MPAKTUKY, U3YUYEHHEM Ha OCHOBE
COBPEMEHHBIX HAYYHBIX KOHIICMIUN JTUTEPATypPOBEACHHUS.

Hay4yHo-npakTHyeckass 3HAYUMOCTHL  Pe3yJbTATOB  HCCJIEI0BAHMS.
Hayynas 3HauuMoOCTh pe3yibTaTOB HCCIEIOBAHUS 3aKJIIOYAaeTCs B TOM, 4YTO
TEOPETUUYECKHUE BBIBOJIbI U3 IUCCEPTALIMU 000TaIal0T CBEJICHUS O TpaHChOopMaIun
0o0pa30oB M CHUMBOJIOB B Y30€KCKOM JHMTEPAaTypOBEJICHUU, a TaKXE O MHUPE
CHUMBOJIUKO-MeTa(opruyeckux o0pa3oB, JOMOJIHSIOT B3TJISbI HA MUP MOITHYECKUX
00pa3oB y30€KCKOM KJIaCCUUECKOM M033UH, B YaCTHOCTH, JIupuku Anumiepa Hasow,
UX UJIEHHO-XYI0’KECTBEHHbIE OCOOEHHOCTH.

[IpakTHyeckass 3HAYUUMOCTh PE3YJIbTATOB MCCIECIOBAHUS 3aKIIOYAETCS B TOM,
YTO MaTEpHAIIbl U 000OIIAIOIINE BEIBOIBI pA0OTHI IOMOJIHAIOT YUY€OHUKHU U TTIOCOOUS
Mo TakuM AuciuIuiMHaMm, kak ‘“Ucropus y30ekckoit nutepatypsl”’, “Teopus
mutepatypel”’, “Uctopus y30ekckoil sureparypHod KpUTHKU, “OCHOBBI
XyJI0’)KECTBEHHOTO aHanu3a”, “HaBouBeneHue” sl BRICIIMX YYCOHBIX 3aBEIACHUM,
aKaJIeMUYECKUX JIUIIEEB U 00I1e00pa30BaTEIbHBIX IITKOJ IIPU U3YYEHUH Y30EKCKOM
KJIACCUYECKOM TOA3UM, a TaXe MOTYT HCIOJb30BaThCd TMPU OpraHu3aluu
CEMHUHAPOB, YTCHUU JICKIIUI B KAYECTBE pecypca CIEUKYPCOB Ha (PUIOJIOTMYECKUX
(dakynbTeTaxX BBICIIUX YUEOHBIX 3aBEACHUMN.

BHeapenHocTs  pe3yabTaToB  MccJeqoBaHusi. HaydHble pe3ysbTaThl,
MOJIyYeHHbIE B XOJ/I€ MccienoBaHusd Ha teMy “UMHrteprnperanus obpaszos Jleinu u
MemkayHa B no33un Anumepa Hapan™:

HAay4YHO-TEOPETUYECKUE BBIBOJIbI, CBA3aHHbIE C TE€M, B raseiisix Aumiiepa
HaBam packpeita BaxkHas modTuyeckas (QyHkmus oOpaza MemkHyHa,
onpenesaonas CTaTyC BIIOOJICHHOCTU JIMPUYECKOTO Teposi (yBJICUCHHOTO,
mocJyeoBaTess, ydeHuka, mupa), obpasza Jlelnu, Beipaxaromieil 4eIoBeYeCKue u
00KEeCTBEHHBIE KaueCTBa BO3IIIOOJIEHHOM (KpacoTa, HEXKHOCTb, U3SIIECTBO, CUSHUE,
JYHOJIMKOCTB);  HCIOJB30BaHBI MPH  BbINOJIHEHHH TpoekTa NeTempus Project
544161- TEMPUS-1-2013-1-UK-TEMPUS-JPCR Aston University DeTEL
“Developing the Teaching of European Languages: Modernizing Language
Teaching through the development of blended Masters Programmes” miporpammsi
TEMPUS Esponeiickoro Coro3a peanu3oBaHHoro B 2014-2016 romax B
CamapkaH/ICKOM TOCYAapCTBEHHOM MHCTUTYTE€ HWHOCTpaHHBIX s3bIKOB (CrpaBka
Ne 867/30. 02. 01 CamapkaHaCKOro rocyAapCTBEHHOIO MHCTUTYTa MHOCTPAHHBIX
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s3blkoB oT 3 ampens 2023 roma). DTo crocoOCTBOBajio 0Ooliee TiyOOKOMY
MIOHUMaHUIO cTyneHTamu HWHcTuTyTa MHpa 00pa3oB B MHPOBOM U y30E€KCKOM
[I033UH, B YACTHOCTH, Ha puMepe o0pa3os Jleinu u MemxHyHa.

BBIBOJIBI OTHOCHTEJIBHO TOTO, YTO B Ta3eiisiX Ha TEMY XBaJIbl (XamO) U JTIOOBU
BO3MOKHOCTH MapajuIeIbHOTO BbIpaxkaHusi oOpas3oB Jleinu u MemkHyHa C
IpyrumMu oOpa3zaMu TOTO ke Thna, Takumu kak @apxaa u [Hupun, Bomuk u Y3po;
MIOCPEJICTBOM TaKHX JIETaJIel KakK JaHb, BUXPb, OJIEHb U BETEP CIOCOOCTBOBAIIN
COBEOOpa3HbIM TPaHAM IMO3TUYECKOTO CTHIISI MOATA, a TAKXKE TOr0, MPHU OIMUCAHUU
OYLIEBHOTO MHUpa JIMPUYECKOTO Ieposi B CPABHUTEIBHO-UCTOPUYECKOM KIFOUE
OCBEHICHbl MOITHUYECKHE OCOOCHHOCTH, KaK KOMIIO3UIIMOHHOCTb, CTHJIMCTHKA,
00pa3HOCTh, YyBCTBEHHOCTh TaKUX JAeTallel Kak KaK CTElb, TOpa, IyCThIHA,
8YXyuUl, CAUTAIOIIMNXCS OOUTENBIO CTPACTH U JIFOOBM  UCIOJIb30BAHBI B MPOEKTE
Ne561624-EPP-1-2015-UK-EPPKA2-CBHE-SP-ERASMUS+CBHE IMEP  Ha
TeMy “MopepHu3anus M WHTEPHALIMOHAIN3ALMSA IMPOLECCOB CHCTEMBI BBICIIETO
oOpazoBaHusi B Y30ekuctane” mnporpammbl Erasmus + EBpomneiickoro Corosza
peanuzoBanHoro B 2016-2018 rogax (Crpaka Ne 867/30. 02. 01 CamapkaHACKOTO
roCyJIapCTBEHHOTO MHCTUTYyTa MHOCTPAHHBIX SI3bIKOB OT 3 ampens 2023 roxa). B
pe3ynbTate HaAONIONEHHS 32 MECTOM CHCTEMbl MO3THYECKUX O0pa3oB B
OOIIECIO)KETHOM Pa3BUTHHM JIETJIM B OCHOBY OOOrallleHHs CYLIECTBYIOIIUX
TEOPETUUYECKUX MPEACTABICHUNA B JUTEPATypOBEACHUHU, TEOPETUUYECKH PA3BUTHI
3aJlauu, BBITIOJIHSIEMbIC JINTEPATYPHBIMU 00pa3aMu-CUMBOJIAMU B MHTEPIpPETALIUU
BHYTPEHHHUX MEPEKUBAHUMN JTUPUUECKOTO FEPOS U €T0 JTyXOBHOTO MUPA;

TEOPETUYECKUE BBIBOJABl OTHOCUTEIBHO HJIEHHO-XYHA0KECTBEHHONW OCHOBBI
noamel “Jleiin 1 MeI’KHyH”, COBEPIIEHCTBOBABILIETOCSI C TEYEHUEM BPEMEHU B
BOCTOYHOM KJIACCHYECKON JIUTEpaType M €ro CHHTE3a C TBOPYECTBOM AuMIlepa
HaBou, XymoKeCTBEHHO-3CTETHYECKON 3amaun  oOpa3oB Jlehnm m MemkHyHa B
PACKpPBITUM TTOATUYECKOTO MBIIUICHUS 1MO3Ta B TaKUX JKaHPaX CTUXOB AuMiiepa
HaBowu, kak mycmaszoo, myxammac, mycaooac, mapicuvoano, pyoau, nye3, ¢apo
WCMOJIb30BaHbl MPU MOATOTOBKE CUEHapusi nporpammsl “‘Accamom, Camapkanna!”
Camapkanjickoil oOnacTHoW Tenepamuokommannn (CropaBka Ne 01-07 / 93
Camapkanjackoit o6nacTHoi Tenepaauokommnanuu oT 27 maprta 2023 ropa). B
pe3ysibTaTe PaCIIMPWINCh MPEACTABICHUS Tene3putened o mnosma “Jleinu u
Memxkayn”, nos3un Anumepa HaBou, a yenoBeyeckHe M yXOBHBIE KAadeCcTBa
00pa3oM, KOTOpbIE OHM NPHBHOCAT B OOIIECTBEHHYIO >KH3Hb, CIIOCOOCTBOBAJIHU
Pa3BUTHIO TOJOKUTEIBHBIX KAa4eCTB Y IOHBIX YHUTATENEeH, OOECHEeYeHUIO0 HX
MHTEpEeCca K YTCHUIO XYI0KECTBEHHBIX MPOU3BEICHUMN.

AnpobGanus pe3ybTaTOB HCCIeN0BaAHNs. Pe3ynbTaThl uccneaoBaHus ObUIH
anmpoOupoBaHbl Ha 7 MEXAYHAPOIHBIX W 4 pecnyOIMKaHCKUX HAy4dHO-
MPAKTUYECKUX KOH(DEPEHITHIX.

Ony0JuKOBAHHOCTH Pe3yJbTATOB Hcciaen0oBaHus. Bcero mno Teme
JUMCCepTaluM ONMyOJIMKOBaHO 17 Hay4YHBIX paboT, B YaCTHOCTH 6 CTaTeil B HAYYHBIX
U3JIaHUSX, PEKOMEHIOBAaHHBIX BhICIel arTecTalimoHHON Komuccuent PecryOnmku
VY306ekuctan 115 myOIuKaIuu OCHOBHBIX HAyUHBIX PE3yJbTaTOB AHMCCEpTaIui, U3
HUX 2 B 3apyOeXHBIX U 4 B pecnyOJUKaHCKHUX KypHaIax.

Crpykrypa n 00bem ucciaenoBanms. Jluccepranusa cocrout u3 Beenenus,
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Tpex aB, 3aknoueHus U Criucka UCIoIb30BaHHOM IuTepaTypbl. OCHOBHOM 00beM
uccliieIoBanus coctapisietr 137 crpanuil.

OCHOBHOE COAEPXAHME JMUCEPTALIUN

Bo BBegenuu muccepranuu yka3aHbl aKTyaJlbHOCTh U BOCTPEOOBAHHOCTD
TE€MBbI, CTENEHb W3YYEHHOCTH NPOOJEMBI, COOTBETCTBUE L€, 3a1ad, OOBEKTa,
IpeaMEeTa HWCCIECAO0BAHMS TNPUOPUTETHBIM HAIPABICHHUSAM pPA3BUTHSA HAyKH U
TEXHOJIOTHH, HAy4HAas HOBU3HA MCCIEAOBAaHUs, NPAKTHYECKUE PpE3YyJIbTATHI,
JIOCTOBEPHOCTh, TEOPETHYECKAss W TMPAKTUYECKAs 3HAYUMOCTb, BHEIPEHUE B
PAaKTUKY, alpoOaIus, omyOoJIMKOBaHHbBIE pa0OTHI M CTPYKTYpa UCCIEIOBAHUS.

ITepBas rnaBa auccepranuu HasbiBaeTca “Tema "Jleisim m Memxuyna' B
KJIACCHYECKOl JIUTepaType M ee CHHTe3 B 033uu Asuiepa HaBoun” u coctout
U3 Tpex pa3aenos. [lepBblil pa3nen ri1aBbl, KOTOPHBIN o3ariasied “Ucmopus Jleiau
u Meocnyna u mup 00pa3oe Kiaccuueckou nozuu”, OCBEIaeT reHe3nc 00pazon
Jleitnu 1 MemxHyHa, pa3BUTHE pAcCKa3a B IIUKJIE TIO3M, €M0 MECTO B OECLIEHHOM
TBOpYECKOM Hacnennu Anuiiepa HaBnm u ero Xy10’KeCTBEHHbIE HHTEPIPETALUHN B
mupuke. [losma “Jleinn u MemxkHyH” HauMHAETCS B BOCTOYHOM JIMTEPATYpPE C
Hwuszamu 'anmxasu. B ortBer AMup Xycpas JlexiaBu numer nosmy “MemkHyH u
Jleitnu”. Tlocne JlexnaBu B MEPCUACKON JUTEPATYpPE, OCOOEHHO B JIMTEPATYPHOU
cpene I'epata, Ampad Maparasu, A6aypaxman [[xamu, Kotubu Typiiu3smy,
Maiixum Cyxainu, Adonymia Xotudu, bagpunann Xunanu, Xomka Mmazn Jlopu u
JpyTUe TUCaId NPOM3BeNeHUs Ha 5Ty TeMy . ClelyeT cKa3aTh, YTO B Pa3BHTHH
“Jleitniu 1 MemxHyHa” TEepoM pacckaza OBICTPO MEPEXOJAT B TIOI3ZUI0 IO
JUpUYecKuM Kputepusim. Kaxercs, 4To repou 3TOM JiereHapl ObUIM CBOEro poja
BJIOXHOBJISIFOIEN TEMOM i1 MHOTHUX MO3TOB B KJIACCUYECKOW IMO33MU BILIOTH 10
xamcan3Ma. B dactHoctn, B TBopuecTtBe Pymakm, Huzamu, XycpaBa, Xadwusa,
Jlrordu, Aton, 'amon oHM TITyOOKO YKOPEHHIIMCH B MEPCUICKO-TIOPKCKOM MO33UU
U cTaliu cBoeoOpa3Hoi Tpanuuuen. Jlaxxe Anumep HaBou onieHMBaeT aBTOPOB 1O
ux uHTepnperanuu temsl Jleinum m Memxnyna. Hanpumep, B “Mamxonnuc HH-
Hadouc” NpUBOJATCA CTUXH OKOJIO JIECATH MO3TOB, TakuX Kak Masnana Counu,
Magnana Manuk, Manana Kuponu, Masnana Haprucu, Masnana ®upown,
Magnana J[lepemr Jlexaku, Mapnana Axmu, cojepxamiue oOpassl Jleinu u
Memxnyna®!, Cynran Xyceiitn Balikapo o0paiiaeT BHUMaHHE HA 3TH 0Opa3bl B
1no33un XyceiHa. 9TO MOATBEPKIIAET, UTO HE TOJBKO B mo3max HaBou, HO u B
MO33UM B 1IEJIOM CYIIECTBOBAJIM TpPaJWLMU TOJIKOBaHHUA o0Opa3oB JleWnun wu
MemxHyHa. MoXHO OTMeTUTh, 4yTO Tema ‘“‘Jlelimm u MemxHyHa” — OIHa U3
mobumbix TeM Anumepa HaBou. B TBopuecTBe BEIMKOTO MBICIUTENS 3Ty TEMY
CleAyeT pacCMaTpUBaTh KAaK OTAEIBHOE JIMTEPATYPHO-ICTETUYECKOE SIBJICHUE.
Amumep HaBou co3maer Ha 3Ty TeMy OTAENIBHYIO I03MY, B CBOMX MTPOU3BEICHUAX
(“Capnun Uckanpapuii”, “JIucon yrt-taiip”, “Max0y0 yny-kyny0”) MiI0J0TBOPHO
UCIOJIb3YeT MOBecTBOBaHUs 0 MemkuyHe u Jleinu. B ero nmupuke oOpa3zsl Jleiinu u
MemkHyHa 3aHUMAIOT BEAYIIEE MECTO cpeu 00pa3oB 3TOTO TUIA, C TOUKH 3PEHUS

50 Toxupos C. Temypuiinap naspuna xamcaasuciuk. (Monorpadus). — Camapkanm: CamJY nampu, 2020.- 6 6.
51 Amumep Hagowii. Maskonuc yn-nagouc. TAT. 10 xummmak. — T.: Fadgyp Fynom nomumarn HMUY, 2013.-768 6.
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IPUMEHEHUS PEBOCXO/IS AMUYECKYIO HHTEPIPETALIMIO IO KOJIMYECTBY JIMPUUECKUX
obpazoB. C yuéroMm 3TOro (pakta MPEACTaBIACTCS HEOOXOIUMBIM CIICIIHAIBHOE
M3yYEHHE B JTUTEPATYypPOBEJACHUU BOIPOCA O JIMPUUECKON MHTEpIpeTauu o0pa3os
Jlevinn u MexHyHa.

Btopoii paznen stoii rinasel nocesitieH “I'enezucy oopaza Meosxcnuyna u e2o
unmepnpemavuu 6 nodzuu Haeou”. B nem 06pa3 MemxkHyHa HayqHO UCCIIETyETCS
Ha npumMepe ['azenell mo3ta v ero CTUXOB B APYTUX JIMPUUYECKUX kaHpax. CorimacHo
UCTOYHUKAM, MemxHyH — uctopuueckas ¢urypa. OH mpuHaIIekal K MIEMEHU
banu-Omup B CeBepHOl ApaBHM, B HICTOYHHKAX €r0 UMs ynomuHaercs kak Kaiic
n6H MynaBBax, Maxauii u6H Myon, a-Akpa nHoraa ai-byxrypuii nbx an-XKa’ .
MemxHyH BIIOOJSieTCS B JEBYIIKY U3 CBOEro IUIEMEHU Mo uMeHu Jleinu u
COUMHSIET CTHXH, MOCBSILIEHHbIE €. O IMIMPOKOM PacrHpOCTPAHEHUU €r0 CTUXOB
Cpely COIUIEMEHHUKOB W JIPYTUX IJIEMEH CBHUJETENbCTBYET KHUTa MOH KyTaiObl
“Kurad ym-mep Bam-myapo”. OgHaKO HEKOTOpPbIE HCTOPUKH TOBOPST, YTO
MemkHyH — He ucTopuueckas (urypa, €ro WUMsi HOCUT OOpa3HbIM Xapakrtep,
CYILLIECTBYIOIIME CTUXH — 3TO CTUXH MOJOJOTO YEJOBEKAa W3 HapoJa, KOTOPBIA
BIIFOOUJICSL B I0Yb CBOETO I, OH MCIOJIb30Bal NCeBAOHMM MemknyH. OnHaKO
cleAyeT cKaszaTh, 4yTO co BTopoil mosioBuHbl VII Beka B apaOckoil mo33uu
MOSIBJISIIOTCSI TPYCTHBIE CTUXHU, HAMHCAHHbIE HA TEMY JIIOOBU MOJ MCEBIOHUMOM
Memxryn®?. Croxer Jleiin u MemkHyHa OTTa4MBAETCs B cucTeMe modM Huszamu
I'ssamxeBun, Xycpasa [exmnasu, AOaypaxmana Jxamu, Anumiepa HaBou u apyrux
aBTOpoB. [lo MHeHMIO Typenkoro yueHoro A.C.JIleBeHa, B TIOPKCKOM JIMTEPATYPE
KOJIMYECTBO MPOM3BENICHUN ¢ croxkeToM ‘“‘Jlednm m MemkHyH” npuOimKkaercs K
tpuauaty >°. COIJacHO CBHAETENLCTBAM, PpaHHSS WHTEpHperanus o0pasa
MemxHyHa B NHCHBMEHHOW JHMTEpaType CBs3aHa C HWMEHEM a3epOaifkaHiia
xamcanucia Huzamu I'sampxeBu. OH CTPOUT CrOKeT modmbl “Jleitnu u MemkayH”
Y3 Pa3pO3HEHHBIX MU30/I0B JIETEH/ U TOBECTBOBAHUM 0 MeKHYHE, CO3TaHHBIX B
npouuioM. [Ipu 3TomM aBTOp ommMpaercs Ha apaOCKUE UCTOYHHKHU, B TOM YHCIIE Ha
Jere’ibl 1 moBecTBoBanus U3 “Kutad yui-mep Bam-uryapo” noH KyraiiOsl, “Kutabd
ynb-yraun” (Kuura necen) Aoyndapamxa Uchaxanu u “/leBonn Memxnyn” A0y
Bakpa Bomubu®*,

MacmraOnast uHTepnpertaiuss obpasza MemkHyHa B TIOPKCKOUM JIUTEpaType
BOCXOJUT K TBopuecTBY Anumiepa HaBou. [103T ObLT JOCTATOYHO OCBEAOMIIEH O
MOBECTBOBAHUAX, MO3Max O MemKHyHe, IOLIeANINX OO HEro, a Takke O
uHTEepnperanuax oodpa3oB Jleinin u MemkHyHa B BOCTOUHOM Mo33uH. B mos3un
Amumiepa HaBou o0pa3 MemkHyHa CIHYXUT IS BBIPOKEHHS KPACOYHBIX
MO3TUYECKHX Nen3axen. B wactHocT:

1. B BOCXBaJIUTENBbHBIX MECHSX, TTOABEPKCHHBIN O0KECTBEHHON CTPACTH:

Cenune nawvane 30u llupun una Jlainooaxum, @apxoo
Vay6, Maoicuynza 690U 103 myMaH pamicy aHo naiioo.
2. B m1000BHBIX Ta3ensx:

52 FOcynosa JI. V36ex MymTO3 Ba MuMil yitrorum anabuétu. Amumep Hapowmii maBpu (YKyB Kymmanma), - T..
«Tamaddun» wampuérn, 2016. - 126 6.

53 Agah Sirri Levend. Arap, fars ve turk edebiyatlarinda Leyla ve Mecnun hikayesi. - Ankara, 1959. — S. 3

5 Axmenos T. Amvmep Hapowitaunr Jlainu Ba MaxuyH nocronu.- T.: @an, 1970. -26 6.
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a) OT JIMPUYECKOT0 Ieposi K 00y4aroleMycsi POCBEIIECHHUIO:
Hwkoun kyn mavpugham xaporc avinaou Masicnyn manea,
byamaca masxcnyn, Kunypmy xapaic, MeHOUH ypearuo.

b) BIrOOJICHHBIH B cTaTyce OpeHHOCTH ((haHo):
Yepux 8yxyuty cenea, maxm - Kyana, su Maoswcuyn,
Dano MamoauKuoa nOOUO IMUULIYKCEH.

d) cumBoN ONMaXEHHOU TymIu:
Yoxnuk KyKcym apo mendoa KyHey1 mypmac xeu,
T'apuu Masxcnynza eaman notiux 3pyp 8apoHa.
B nuccepranmu oTaenbHO ObUT paccMOTPEH BOMPOC OO0 OTHOIIEHUH oOpasza
MemkHyHa K CTETIEHH BIIFOOJIEHHOCTH JIMPUYECKOTO Teposi. B wacTHoCTH,
C) MemKHYH — yUUTEIb, PEABOAUTEIb:
Bacuam xunou kabpu 6owuoa @apxoo ura Masichyh,
JKynyn caxpocuoa yn mownapuu KyKCyma ypoym.

d) MemkHYH — CITyTHUK, TOBapHIIl, CONIEPEIKUBATEID:
O3umu oawmu ghano 6yn0ym kenyp Maosicuyn oogu
T'ap kaoam me3 ypmoH aHOUHOYPKU, XAMHOUUM KeETYP...
Acpaii o1MOH V3HU, QUIKUM MYMmu 0auimy mozHu,
Heuaxum @apxo0y Masxcnyn dedunap bac uunamox.

e) MemKHYH — YICHHK, YBJIICUCHHHBIN, TIOCIICI0BATEb:

Hwix axnu eypucmonuda Kabpum uy 3oxup o6ynzycu,
Dapx00 onune mowun tyHyo, Masichyn myscosup oyieycu.

e) CraTyc IUPHUYECKOr0 Teposi HACTOJIBKO BBICOK, HACKOJIBKO HE MOMXKET

IOCTUYb MEKHYH:
bup ox una xyn 6y10ym 21 uapx munab monuo,
Dapx00 una Madichynza oWUKIUK ULUUH YP2OM.....
Maceapku, men Kubu 210UH KOYapHu aiiaou eap3ui,
Kutiuxknap uupaxu Masxxcuyn mamomu ymp 102ypou.

MOXHO CKa3aTh, YTO HM OJMH MOAT B BOCTOYHOW MO33MM HE OOparasics K
o0Opa3zy MemxnyHa Ha ypoBHe Anuiiepa HaBou. [lotomy uto B nupuke Anuiiepa
HaBou Memxnyn (Hapsay c oOpaszom dapxama) — oOpa3, odeHb OJM3KUN K
MEePEKUBAHUSAM JIMPUYECKOTO Teposi. DTO CTAHOBUTCA 00Jiee OYEBUIHBIM, KOTIA
Monb0a MemxnyHa B KaaGe cpaBHuBaercs ¢ monutBoi Anumepa Hasou. Iloat
TBOPUYECKH HCMOJB3YeT 3TOT 00pa3 B JIMPHUKE /I BBIPAKEHHS] CBOUX CaMBIX
BOJIHYIOIIMX YYBCTB, a TAKXKE MIACUHO-XYIA0KECTBEHHBIX Liejiel. B neBaHax mosra
“bamoitn ynp-ounois” u “HaBogup yH-HUXOHA 3TOT 00pa3 ymomMuHaeTcsi Oomee
yeMm B 140 mecTtax, a B “Xa3oiiuH yin-MaoHn” —noytu 300 pas.

Tpetuii pazmen 3Toil TiiaBbl Ha3biBaeTcsl “Tpaduyuu monkoeanus oopaza
Jeiinu u nupuueckoe nacneoue Anuwepa Haeou”. CornmacHo uHpopmaruwy,
npuBegeHHo B “Kuta® ynb-yrynun” AoOyndapamka Hchaxanu (897-967 rr.),
Jleiinu Gbuaa pebenkoM apabCKoro SMupa U JouepH denoseka no umenu Caan>. B
BOCTOYHOM JuTepatrype o6Opa3 Jleitnm TpakTyeTcss cHayajga KakK TIepouHs
NOBECTBOBAHUM, a 3aT€M KaK TPaJULIMOHHBII 00pa3 B mosMax. [lonHoueHHbIi 00pa3

%5 Agah Sirri Levend. Arap, fars ve turk edebiyatlarinda Leyla ve Mecnun hikayesi. - Ankara, 1959. S.15
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Jlelinu B XyAOKECTBEHHOW JIMTEpaType TAaKKE BIEPBbIE MOSBIETCS B 3I0CE
Huzamu I'sumxesu “Jleitnn u Memxnyn”. O0 stoM nutepatypoBen T.AxMenoB
ckazan: “Jleiinmm B s3noce HuszamMum NpUHUMNUAIBHO OTIMYAETCS OT apaOCKUX
IIOBECTBOBAHMM IEUCTBUEM U XapakTepoM. Eciin B HCTOYHMKAX Jlenn npeacraer B
o0pa3ze BTOPOCTENEHHOIO 3MH30JMYECKOr0 IMEPCOHAXKA, TO B NPOU3BEACHUHU
Huzamu mopssuiack 10 ypOBHS MOJIHOIIGHHOTO COBEPIIEHHOTO 00pas3a, paBHOTO
MemxHyHy B 3n0ce. bonpnioe BHUMaHuE MOAT yAESAI PACKPBITUIO BHYTPEHHETO
mupa Jleitnm, moka3zy ee Mecta B oOmiecTBe. ABTOp Takke HasbiBaeT Jlennu
TI09TECCOM, yUYMTHIBAs ee mepenucky ¢ MemkayHom™ . B nosme “Jleinu u
Memxuyn” Anumep HaBowu, cienys mo cronaM CBOMX MPEAIIECTBEHHUKOB, CO3/1a€T
uaeanbHbli  00pa3 Jleinn, KOHIEHTpUPYsS B o00pa3e MemkHyHa KadecTBa
coBepiieHcTBa. HO.AGQyIXxaKkuMOBa CUMTAET, YTO JJII COBEPIIEHHOTO PACKPBITHS
00pasa MeKHyHa B KJIACCHYECKOM TUTepaType poxkaaercs oopas Jleimn®’. MoxHO
CKa3aTh, 4TO JIelu TaKxe sBISETCS OJTHUM U3 INIaBHBIX 00pa30B M033uu Anuilepa
Hagou. IToat oOpamiaercst k 00pa3y Jleilsin B BhIpaK€HUU CBOMX XY 0KECTBEHHO-
dbunocodckux Moicieit. Hanpumep, B 0HONU U3 BOCXBAIUTEIBHBIX, OTHOCSIIINXCS
Kk neany “bapoiinm ynb-Oupoits”, Jleinin BoOcIpUHUMAETCd Kak CHMBOJI
00KECTBEHHOI'O CBETA.
He uwka 6yn0u 6eopom xyzey axcuoex MadsxicHyH,
FO3u ky3zeycuda axkcunenu eap xypaysmaou Jlauno.

B unTepnperanuu nosta auio Jlewnsl ObUI0 “Mmazxapom”, B ee nuIe Oblia
BUHa 00KECTBEHHAasl KpacoTa, I0O3TOMY, Korja MekKHYH yBUEI €€, OH IMOTEePsI
nokoii. B cBoeil nupuke Anumep HaBou npu nHTepnpeTanyiv 60KeCTBEHHBIX TEM
6onpInie oOparmaercs k oopazam Jleinel 1 Memknyna. Hanpumep,

Haesouui, axnu srcynyn sympacuea Kupou unoxutl,
Yy aiinaoune anu Masicuyn, y3ynenu Kun anea Jlatino.

B stoMm Gelite MagkHYH — CUMBOJI TTO OTHOIIEHUIO K “aXJiv )KyHyH ", Jleinu —
CUMBOJI 1O OTHOIIEHUIO K CBeTy Jto0BU. Jlupuueckuil repoil Oeiita — Tak
Ha3bIBAEMBIN ““aXJIM ’KYHYH ’, IIJITaMEHHas JIF000Bb KOTOPOro K Co3/iaTesto OcBeleHa
B 00pa3HbIX cuMBoOJax MemkHyHa u Jleinbl. B 11000BHBIX razensax Jleinu BbICOKO
LIEHUTCS 34 CBOIO KPACOTY, ’KEHCTBEHHOCTD U M3AIECTBO. JIMpruecKuii repoy nosra
MHOTJIa oOpalaercsa K cBoei BO3MI00IeHHON Kak K Jleinu, pagysach TOMY, 4TO OH
Osiarosaps r00BU MOJOOHO BUXPIO BHUTAET B 00JIaKax.

Kyronoek sacn oawmuoun eap, i Jlatinu, menu cypoyHe,
Hezcau, capeawma Maosichynym, 6owmumnu KyKKa emxypoyHe.

Amumiep HaBou B cBoux neBanax “banovin yn-6unoiis” (1472-76) u “HaBogup
yH-HUXOMUA” (1476-83) ¢ pazHbIM oTHOIIEHHEM 43 pa3a oOparmancs k 06pazy Jleinm,
B TO BpeMsl KaK B KyJuiusaTe “Xa30MHH ylib-MaaHu 3TOT MOKa3aTelb MPUOIMKaeTcs
K 80 (oOmmit 06bem 76 OeiitoB, 152 ctpodni).

B 3aknroyeHue MOXKHO CKa3aTh, YTO HHTEpHpeTalus 00pa30B-CUMBOJIOB
Jlevuin 1 MemkHyHa B XYJIOXKECTBEHHOM JIMTEpPAType OXBATHIBACT JIMTEIIbHBIC

% Axmenos T. Amumep Hapouitnunr “Jlaitnu Ba Maxuayn” noctonu. — T.: @an, 1970. - 19 6.
57 A6mynxakumosa 0. Anumep Hasouit Ba Myxamman @ysynuii “Jlaiinu Ba MaxHyH” JOCTOHIAPMHUHT KUECHIA
taxmu. Ouit. gan. gan. nok.(PhD) mucc.aBt. — Tomkent, 2022. — 18 0.
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nepuoasl. Jleinu u MepkHyH, KOTOpbIE M3HAYAJIBHO CUATAIIMCH TJIABHBIMU I'€POSIMUA
JIETEH]] U MOBECTBOBAaHUMN apaOCKUX HApOJIOB O JIIOOBHU, @ CO BPEMEHEM CTallu
IJIABHBIMH MOATUYECKUMHU BOIUIOLIEHUSIMUA BOCTOYHOM JIMPUKH. SIpKHUil Xapakrtep
ATHX 00pa3oB BueH B 3nocax. K Hum otHocsaTes anocel Huzamu I'ssumxeBu, Amupa
Xycpaga [lexnaBu, Anumepa HaBou, AGaypaxmana [Jxamu u “Jleiinn u Memxayn”
Oy3ymu. B mossum Anmmepa HaBou 3T 00passl ciayxaT CBO€OOpa3HBIMU
MO3TUYECKUMHU  OTpbhiBKamMHu. Iloromy uyto o00paser Jleimm u MemxHyHa
MOJIBEPraloTCs MAaIMUx-mamcuy B CaMbIX BOJHYIOIIUX, CAMbIX 0O0JIE3HEHHBIX
MOMEHTaX BIIIOOJIEHHOTO CEpJilla, €r0 MEepeKUBaHUM Jupuueckoro “s”. B nupuke
no3ta Oojbllle BHUMaHUS yaensercs MemkHyHy, uyeM Jlelnu, 9To MOXKHO
00BACHUTH ONMU30CTHI0O OOpa3za MemKHYHAa K TCHUXOJIOTMHM JIMPUYECKOTO Teposl.
Amumep HaBoum B CBOEH MO33UM PACIIMPSIET BO3MOXKHOCTH MO3THYECKOTO
BbIpaXKeHUs 00pa3a MemkHyHa.

Bropas rmaBa nuccepraumu HazpiBaeTca “OCO0EHHOCTH BbIPAKEHUS
oOpa3oB Jleitsim u MemxknyHa B no33uu Anumepa Hasou”. B niepBom paznene
IJ1aBbl, KOTOpbIM HasbiBaeTrcs “Oobpaz Jleiau u Medxncnyna u macuimaowi
JUPUYECKUX HCanpos”, TpOBOJUTCS HAYUYHOE UCCIEAOBAHUE BBIPAXKEHHSI 00pa30B
Jleitnu m MemkHyHa B pa3iv4HbIX XKaHpax B no33un Anumepa HaBou. OOpasbl
Jleitnu 1 MemkHyHa B OCHOBHOM BHJIHBI B CEMH-, IEBSITH-, OAMHHAALATH-, HHOT /1A
BOCBMHOEUTHBIX Ta3elsiX U B OCHOBHOM BCTPEYAIOTCS BO BTOPOM, TPETHEM,
YEeTBEPTOM, IISITOM, IIECTOM MaTia M MakTa OEHTOB, MpUYEM HMHTEPHpETaLUs
Ka)/10ro OelTa pacKpbIBaeT YHUKAJIBHOE XYJ0’KECTBEHHO-3CTETUUECKOE OTKPBITHE
nosta. Hampumep,

a) B MatJia ra3eliei:

Maoichyn 60wuHU caxcoaouH oamac 20u acio,
Tap Jlaiinu umunune Jcyiuoun monca mycauno >,

b) B makTa razeneii:

Kuncaneus macsupu Jlaiino xycnun yn ouoex cusume,

Jlex Maoicnynnu Hasouti 6upna monano avinanzusz .

[utupoBanue oOpazoB Jleiinu u MemxkHyHa B OelTax MakTa BbI3BIBAET
HEOOBIUAHO TIIYOOKHE pa3MBIIIUICHUS O JIMPUYECKOM repoe. B cienyroniem ctuxe
JIOTUYECKH HJIed COCPEOTOYECHA HA XYAOXKHUKE (MYyCaBBUPE), HO, YUUTHIBAsS, YTO
CJIOBO “‘atinaneu3” WCIOJB3YETCA BO BTOPOM JIMIIE MHOKECTBEHHOT'O YHMCJIa, OHO
nojapa3syMeBaeT OOJBIIMHCTBO. [l03T cTpemuTCs NPUBHECTH B BOOOpa)keHUE
guTaTeNsi 00pa3bl BO3NIOOJECHHON W BIIOOJIEHHOTO, B3SIThIE M3 BBICOKMX OCHUTOB
razend. Hapsany ¢ yTBep:KIeHHMEM HECPAaBHEHHOCTHM KpacoTel Jleinu (kpacoty
Jleitnu, oxypMaHuUBIIYI0O MeTKHYHa, HEBO3MOKHO OIKCATh), OHA TOBOPUT, YTOOBI
ee n300pa3uiIM Kak ero Bo3o0IeHHy10, a MemkHyHa noxoxuM Ha HaBou. B cBoux
ra3essix MmodT OYEHb OJM3KO CTaBHUT cTpacTh Jleinm u MemxHyHa K IEpeKUBaAaHUSM
JIUPUYECKOrOo repos. [IpumeyarenbHblil aCIEKT B TOM, YTO B KJIACCUYECKOU MOA3UU
oOpasbl Jleinmu 1 MemkHyHa MCHOJB3YIOTCSI B OCHOBHOM B raseiisix, a AJuiiep
TaKX€ IIPUBHEC UX B IPYTHUE KAHPBI CBOEU JINPUKHU.

%8 Alisher Navoiy. To‘la asarlar to‘plami. O*n jildlik, uchinchi jild. - T.: G*afur G‘ulom nomidagi NMIU 2013. 32-b.
%9 Anumep Hagowii. Mykamman acapiap Tyriamu.. Iurupma ToMIIMK, MKKAHYM ToM. — T.: Dan, 1987.-196 6.
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i, XycHyHeea 3appomu JHcaxoH uupa maxcaiio,

masxap camea auié,
Cen 1iymep 6una kasny mMaxkox uuuda masino,

01aM canea mMasJo.
Xap én kezapam menoa cugpam moxku EutyHoyHe

KV30UH napu SAH2Iue,
MaoswcHynoun y3un moku HUXoH Kuamaou Jlatino,

yn 6yamaou watioo®™. (mycrazon)

Xap naxza kyneyn 2amuneoa max3yu 6y1aoyp,
Max3zynnyeu naxza-naxza aghzyn 6ynraoyp.
Casoo anea 103 onuaxku, Masxcnyn 6y1a0yp,
FO3 mynua decam xam ne axcab uyn 6ynadyp L. (pyban)
Boxug spmac ép, sicon 6bepcam 6y3ye kowonaoa,
Llax ne ozax, xacma Maxcuyn ynca 6up saiiponada *?. (papn)

B wucciemoBaHMM Takke HM3yYEHO WCIONb30BaHHWE O00pa3oB B TaKHUX
MOATUYECKUX JKAHPaAX, KaK MYXammac, mycaooac, maxcpuvoauo, 1ye3.

Bropoit paznen »Toit riaBel Ha3zbiBaeTcs “O0passbl Jleisin u Mex:kHyHa U
npodJieMa napauiejibHOro uzoopaxenus”. B mossun Anumepa HaBou oOpasbl
Jleiinn m MemKHyHA, TOMUMO B3aMMHOTO WJIM Pa3/CIbHOTO BBIPAKECHUS, UMEIOT
MHOTO TIapaJijieied ¢ APYyrMMH o0pa3aMu TOTO JKe Tuma, TakuMu kak dapxam u
[Mupun, Bomuk u Y3po. D10 00BACHSETCS T€M, UYTO 3TH 0O0pa3bl TaPMOHHYHO
couetaroTcsi B MeTadOpUUECKHX BBIPAKEHHUSIX CTPACTH B  KIACCUYECKON
nureparype, To ectb Jlennu u MemxkayH, Bomuk u Y3po oTpakaroT pa3jinuHbIC
IPaHd MOTHBA cTpacTu®,

Jlavinuro Hlupunsawumnune uwik oaumy moauoa
Menua 6up 1yx, capuu 6op Masxcnuyn una Papxoou xyn %,

Tor ¢akt, yto B razemsix Amumepa HaBou ucnonb3yeTcs HECKOJIbBKO UMEH
BITIOOJICHHOTO, KaXKIbIH pa3 MPEACTABICHBI pa3HbIC OMHCAHUS BO3JIIOOJICHHOM,
TaK)K€ CBUJIETEIBCTBYET O TOM, YTO B JIAHHBIH MOMEHT HWHTEHPETAIHs HWMela
xapakTep OokecTBEHHOM cTpacTu. Beab B TacaBBy(CKOMl MMO33UM 3TO ObLI
CHUMBOJIOM, Ye€pe3 KOTOPBIN OMHUCHIBATUCH O0KECTBEHHBIE CYXKICHUS U BHYTPECHHUE
COCTOSIHMSI, SIBICHHUS, OTHOCAIIMECS K HeBuaAMMOro wMupy. Kak ormeuan
nuteparypoBen Y.KoOunoB, “B mo’3um Anumepa HaBou, korma oOpasbl
M300paKEHBI TMapajuieNibHO, B JUPHUUYECKUX YYBCTBAX OHHU TMPEJCTABICHBI  C
Pa3IMYHBIMU MHTEPIIPETAIIUSIMU, CBS3aHHBIE C UX UCTOpUEd u omucaHuem. [lpu
TOM OCHOBHOE BHUMAHUE yICIIACTCS MHTEPIPETAIINN CBSI3aHHBIX C HUMU OTPHIBKOB
U ietaneii, a He oopazam. OHU OTpaKAIOTCS B XapaKTepe 00pa3oB TO BIIIOOJIEHHOTO,
TO BO3r00JIeHHOH. [Ipu A TOM 0OecrieunBaeTcs TIOTUYeCcKasi CBsI3b, Xy10KECTBEHHO-

80 Alisher Navoiy. To‘la asarlar to‘plami. Birinchi jild. — T.: Gafur G‘ulom nomidagi NMIU, 2012.— 673 b.

61 Ko‘rsatilgan asar, 730-b.

62 Ko‘rsatilgan asar, 747-b.

83 Xonmyponos X. Anumep Hasouii mespusTuaa o6pas-tumcoap tpaacopmanusacy. u. gan. 6yiinya dan. 1ok
(PhD)aucc. — XKuzzax, 2022. — 27 0.

6 Amumep Hapouii. Mykamman acapiap Tymiamu. Miurupma tomimnk, 6emmnun Tom. banoiies yi-sacar. — T.: ®aw,
1990.- 52 6.
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ACTETHUYECKOE PABHOBECHE KaK B MapajulelbHBIX 00pa3ax, Tak U B IICUXOJIOTHUHU
o0paza u nos3umn’®,

MosxHo ckazath, 4To A0 Ajumiepa HaBou mapainenbHOe HCHOJIb30BaHUE
obpazoB Jleitnmn u Memxkuyna, ®apxana u [llupun, Bomuka u Y3po B omHOoM OeiiTe
OBLJIO HE CTOJIHh 3AMETHO B TBOPYECTBE APYruX Mo3TOB. Anmmiep HaBou ke ykazan
Ha BO3MOXKHOCTh TapaJUIeIbHOTO TPUMEHEHHS AITHX OO0pa3oB MO KPUTEPUIO
KJIACCUYECKON TO033UHM — B pa3Mepax xazaoddc u paman 6axp TPOCTOro apysa.
Hampumep, B cnemyromem OelTe JMTEpaTypHbIE 00pa3bl B3aWMHO CO3BYYHBI,
TapMOHHWYHO BIHCHIBAIOTCS B Pa3Mep Xa3d0HCU MYCAMMAHU COTUM apy3a.

T'aoonap 3ap/k yuyn bup men/ba maxobyc ati/1aean aHeiue

V--- V---- V---- V---
MadouitryH Madouitnyn Madouitnyn — madouisyH
Menu onub/ ropyprap Bo/muky @apxo/o una MasicryH

V--- V---- V---- V---

MadouiinyH Madouiinyn madouinyH — MadouidnyH

Nnu B cnenytomem Oeiite o6pasbl [upun, Jleinu, Memxknyna u dapxana
aJanTUPOBAHbBI K Pa3MEpPy pamanu Mycammaru max3yg apysza B odeux ctpodax
OeiiTa:

Junbapum Lllu/pun 6una Jlati/nuza eap ax/pon sca

-V-- -V-- -V-- -V-
dbomnoTyH dbomnoTyH dbownotryn ¢dounyH
Men doeu Maoic/nyn 6una ®@ap/xooza amlcoimen.
-V-- -V-- -V-- -V-
dbomnoTyH dbomwnoryn  GomwnoTyH GOWIyH

B razensx Amumepa HaBou MOXHO BCTPETHTh MHOTO MOJOOHBIX MPUMEPOB
napayiyieIbHOTO TOJIKOBAHHS JIUTEPATYPHBIX 00pa3oB. Kaxmwiii OedT oTpaxkaeT
TBOPYECKHH OIBIT U MACTEPCTBO MOI3TA.

B nos3un Anumepa HaBon 0coOEHHO 4acTO MPOCHEKUBAETCS MapaieIbHOEe
BbIpakeHHe oOpa3oB @apxaga u MemkHyHa. JlutepaTypHbIii  KpUTHK
X.DUIOHKYJIOB MHUIIIET, 4TO B 1033un HaBou o6pasbr dapxana u MemxkHyHa — 3TO
00pa3bl, COMyTCTBYIONIME BIIIOOJEHHOMY Ha MYTHU K JIIOOBU ¥ POPMUPYIOLIUE C HUM
JlyXOBHO-TICUXOJIOTHYECKYI0 Omu30cTh®. TakuM 00paszom, B clemyromeMm GelTe
MO3T OYEeHb OJM3KO CTaBUT coctosiHue Papxaga U MeaKHYHa OTHOCHTEIIBHO
11030pa, KOTOPOMY IPEIAIOT PACCYAUTEIBHBIE JIIOU CTPACTh JIMPUUECKOTO I'epost, U
0ojiee TOro, CTaBUT €ro BBIIIE UX MOJOKEHUS:

Axsonuma Dapxoo una Masxcruynea maaxcicyo,
Hwix smmu xupao axau Kowuda menu paceo .

[Tpu sTom 06pa3er Dapxama u MemkHyHa OBLITH B3SITHI B KAYECTBE CITyTHHUKOB
JUPUYECKOTO Teposi, TO €CTh KaK CUMBOJIbI BIIOOIeHHBIX. Ha camom aene, Hu oauH
BIIIOOJICHHBIM HE BUJEN CTOJIbKO POMAHTHYECKUX cTpadaHuil. B To Bpemsi kak

8 Ko6mmoB Y.Y30ek amabuérina HyOyBBaT MOTHBH Ba 0b6pasmapu Tankunn (XIV-XV acpmap). @i ¢aH. 10K.
nucc.(DSc) aBropedeparu. — Camapranz, 2019. — 34 6.

83 monkysos X. Anvep Hagouit FasanuéTuia UIIK Mo3TUKACH KMECHI-TUIIONOTUK TAX UK. QuIl. (aH. T0K. JHUC.
(DSc) aBrt. - Camapkann, 2020. - 77 6.

67 Alisher Navoiy. To‘la asarlar to‘plami. Birinchi jild. — T.: G‘afur G‘ulom nomidagi NMIU, 2012. — 56 b.
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®dapxaj MOAHUMAJICS HA TOPY CKOPOM U OPOCHJI CBOEH KPOBBIO TOpHbIE KaMHHU,
MemkHyH NoTepsil pacCylloK M, KaK U3BECTHO, OecLeNbHO OpOoJuiI MO CTeNH U
nyctbiHe. [lapamensHoe npeacTaBiaeHue 3TUX 00pa3oB B OJHOM CTHUXE C 0Opa3zaMu
Jleitnu u lupun nabmonaercs 14 pas3, HO COBMECTHOE HCMOIb30BaHUE 00pa3oB
®apxana u MemxHyHa HaOoAaeTcs B ieBaHe no3ta “I'apoiiub yc-curap” 16 pas,
B “HaBomup ym-ma6606” 26 pa3, B “bamoiie yn-Bacat” 30 pa3, B “Dapoitnng yi-
kubap” 27 pa3, Bcero uurupyercsa B 99 mecrax. Jlaxke oOpassl Jleiinu u MemkayHa
HE TaK YacTO COMOCTaBISAIOTCSA. Takoe MaciTaOHOE MapaielibHOE BBIPAXKEHUE
JUTEPATYpHBIX 00pa3oB B mo33uu Asnumiepa HaBou He peaKoCTh U B MEPCHUJICKO-
Ta/PKUKCKOW mod3uu. [lapamienbHoe MpuUMEHEHHWE O0O0pa3oB B JUCCEpPTALUU
MOKAa3aHO B OT/ICJIbHOM TabuIe.

B Ttperbem paznene 53Toi raBbl, O3ariiaBieHHOM “‘Oépaswr Jleiinu u
Meosxcnyna:  XyoorcecmeeHHoe MACMeEpPCmeo U XYOOHCeCH8EHHOCHID
aHanu3upyercs MactepcTtBo Ainmmepa HaBow B MpUMEHEHUH XyA0KECTBEHHBIX
MPUEMOB B O€iTax, B KOTOPHIX OH HCHOJb3yeT oOpa3bl Jleinu u MemxnyHa. B
KJIACCUYECKOW TMO33UU NMUCATENN YMEJO HCIOJIb30BAIM MHOTHUE BHJIBI MCKYCCTBA
cnoBa. JIro0oe MO3THUECKOE HCKYCCTBO, MPUMEHSIEMOE BEIUMKHUMHU TBOPLAMHU,
BBIMIOJIHSUIO 33/1a4y XYJO0>KECTBEHHOT'O BBIPDQXKEHHS HWJEU, SAPKOrO BOIUIOLICHUS
JUPUKO-3MIMYECKUX O00pa30B, MNpPUIAHUSA MPOU3BEICHUIO IapMa, IOJMPOBKH,
BBIpA3UTENbHOCTH®, B sTOoM cMbicne Anmmep HaBoum HCIONB3yeT HECKOIBKO
XYZO0’KECTBEHHBIX OOpa3HBIX CPEICTB KJIACCHUYECKOM MO33UM B HMHTEpPIpPETALUU
obpazoB Jleitiiu u MemxknyHa. [loaT oOpaiiaer BHHUMaHHE Ha XYJA0XKECTBEHHO-
ACTETUYECKUI Y AMOLIMOHAJIBHBIN XapakTep Ka)KI0ro 3aleyaTICHHOIO 3IN30/a, B
TO BpeMsl KakK 3Ta cTapas poMaHTH4YecKas ucTopusi BocToka MHTEpHIpEeTUpyeT
o0pa3el (CrocoO, KOTOpPBIM  OTChUIACT K 3HAMEHUTOM HCTOPHH, OCHUTY WJIH
3HaMEHUTOM MOCIOBHIIE B cTHX0TBOpeHnn)®®. Harpumep, B ciiemyromem GeiTe most
onucbiBaeT o0paszpl Jlednum u MemkHyHa, CBO€OOpa3HO BbIpaXkas TI'paHH  UX
XapakTepa.

Capeoex ykcynu axsap oupna Jlavnu kaoouoyp,
Toxoex 103 xam ouna Masxxcuynu ypén komamu. (mauwioux, mazoo).

B »>Tom mecte cran Jlelnm cpaBHUBaeTcs ¢ KUIApUCOM (TpaaUIIMOHHBIN
Tamoux (cpaBHEHUE)), a MeIKHYH — ¢ BUHOTPAIHOM J1030M (TUIMYHBIN JJI M03Ta
tamoux). ToT gakT, 4TO KUIApHUC pacTeT BEPTUKAIBHO HAJl HEOOM, a BUHOTpaHAs
J03a u3rudaercs Hajl MOBEPXHOCTHIO 3eMJIM, SABIISETCS MOAXOASIIEH aHaJoTuel ¢
BHEIIHUM W BHYTPEHHHM cocTosiHueM Jleinn u MemkHyHa. DTO BBI3BIBAET Y
quTaTeNs ICHOE BooOpakeHue. B crnenyromnem OeiiTe, mocpeacTBOM Tamouxa , modT
oOpallaeT Hallle BHUMaHUE Ha CYyIIHOCTh 00pa3oB Jleitnu u MemxHyHa:

Lllox Masicuynoypku, ypér 6yayoou aiinap ¢uzon,
bape Jlaiinuoypxu, nuny uena 6upia K030u xo.. (TaaMmex, Taloux)

W3 Gaiita cTaHOBUTCS SICHO, 4TO Jlelnu 1 MeKHYH HacTOJIbKO OJIU3KH JIPYT K
IpYTy, 4TO UX MOXHO MPEACTaBUTh KaK CTBOJI oJHOro jaepesa. Eciu MemxHyH
BeTKa, TO Jjuct — Jleinu. DOTO TMOKa3bIBaeT, 4YTO MO3T MOpUAABAI

% Xosxuaxmenos A. Mymros 6amuust manoxaru. — T.: Illapx, 1998. - 5 6.
% Bo6oes T. AnabuérmryHocmuk acocnapu. — T.: Y36ekucron, 2002. - 397 6.
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BBICOKOXY/I0’)KECTBEHHBIN OTTEHOK Jlak€ CII€HaM, KOIJla BeTKa JepeBa KayaeTcs,
JUCThs MAJaloT Ha 3eMiIi0. B cremyromeM 6aiite mo3T OJHOBPEMEHHO MPUMEHSET
MCKYCCTBO TalIOMxa, KUTadaT v MpeyBEIUYCHHUS:

lema posuii: “Opyp @apxody Masicnyn Kuccacu myxaux”

Anu ankucca oup oony anugh 6un 0oCmoHUMOUH.

Bo BTOpoOIii cTpode Geita mo3T HCIONB3yeT UCKYCCTBO KUTa0aT U3 OyKB aud
u 107. B To Bpems kak OykBbI “anud’” u “mon” B TBOpUECTBE OOIBIIMHCTBA TOITOB
CpPaBHMBAIOTCS CO ‘“CTAaHOM BIIIOOJICHHOTO M BO3NtoOneHHoM", Anumep HaBou
UCIIOJIb30BaJI 3TU OYKBBI JIJISl YCUIJICHUS CMBICIIA.

Jlatinu kabunacu ymu KaiOuH KypyHCca wom,
Maoicnynunu xytioypyp, 6y ne ymayk kaounaoyp. (TalaMex, Tapjy axc)

B OGeiite “xabuna ymu”, “‘ymayz kabuna’ — 370 Tap]ly aKc, U B IEpBOM cTpode
OeiiTa OCHOBHOE€ BHUMAaHHUE YAENSAETCS HOYHOMY IOJIOKEHMIO IiemMeHu Jleitnu,
TpaBe (OTHIO), KOTOpas OCBeIllajia 3TO IUIeMs, a BO BTOpOW cTpode OCHOBHOE
BHHMaHHUE yeeTcs caMmomy tieMeHu. OTcroia cieyer, 4to “mo00Bb — 3TO CUIIa,
KOTOpasi BEJIET YeJI0BeKa K MPOCBETIICHUIO, CBAIIEHHBIA OTOHb, KOTOPHII OYHIIAET,
0CBOOOKIAET YelIoBeKa OT MaTepuanbHOi ocHOBE O, B OeliTe MOAT ONUCHIBACT
OroHsb J1I00BM MemkHyHa Kk Jleinu uepe3 1iems U KocTep.

To owuxy watidomen Kamaum KUiyp yi Ky3uap,
Maoswcnynza kutiukiapuu uwk yagamu pom smmuud. (TaaMuX, TAHOCYO)

B cTuxax mosmsl UCNIONB3YIOTCS CI0Ba, 0003HAYANOIIKE OJU3KUE IO CMBICITY
HOHATHSA, TOCPEICTBOM KOTOPBIX CO3/aeTcsi O0pa3HOE BBIPAXKEHHUE, HCKYCCTBO
cosmanus (GparMeHToB — marocy6 '*. Bo Bropoi crpode OaiiTa MOXOXKHU TaKHe
CJIOBa, Kak Me/DKHYH, OJIeHb, TJICHHUK JIFOOBHU.

3unoaoun Masicuynnune yamuw Kyuenu uyn Jlaiinoza xati,
bac ne ocue onu xatioun xosnamoanux, su apad. (TaxXHUC, UHXOM)

ApalOckoe clIoBO “xail”, KOTOpoe BCTpedaeTcs B oOeux crpodax CTuxa,
MPOBEPSIET HaXOAYMBOCTh uuTarens. B mepBoi crpode “xail” ymorpedisercs B
3HAYEHUHU ‘“KUBOE”, BO BTOPOU cTpode — B 3HAUCHUH “‘TIeMS .

Takum o6pazom, B mo33un Anumep HaBou uepes 00passbl Jleitnu u MemxknyHa
MHOTOKPAaTHO O0palaercs K COJEpPKaHUIO0 3MO0COB 3TOr0 poja, K pPa3iudyHbIM
AMU30/1aM TMoBecTBOBaHUSA. OH MacTepCKH HCIONB3yeT MOITHYECKHE HMCKYCCTBa,
TaKWe Kak manmex, mauwibex, mamcui, mMybonaza, ucmuopa, maHocyo, uuxom, B
OeilTax, rie MPUBOMASITCS 3TU 00pPa3bI

B noa3un Anumepa HaBou oOpasbr Jleiinn u MemkHyHa, TOMUMO Tra3elne,
MIPE/ICTABJICHBI B TAKHX JKaHPaX, Kak MyCTa307, MyXaMmac, Mycaijiac, TapKUbOaH/I,
pyOau, dapa. B mupuke nmosta obpasbr Jleinm u MemKkHyHa UCTIOIB30BATUCH 110
OTJIETLHOCTH, BMECTE M B TAPMOHUU C JPYTUMH JIMTEPATypHBIMH  OOpa3amu.
Anuiep

B no»3un HaBou “Hactosinas 11000Bb” OCBEIIAeTCs Yyepe3 00pa3bl-CUMBOJIBI,
TaKue KakK COJIHIIE, PAaCCBET, IIBETOK, COJIOBEH, cBeva, O0abouka, dapxan-Lllupun,
Jlemm-MemxuyH, Bomuk-Y3po.

0 Komusos H. TacasByd éku koM HHCOH axJoku. 1-kuto6. — T.: Esysun, 1996.- 43 6.
"1 Xoxuaxmeno A. Mymros Gaauusar manoxaru. — T.: [llapk, 1998. - 80 6.
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Tpetrbst rnaBa guccepranuu HasbiBaeTcs “O0pasbl Jleisim u MeakHyHa:
Xy/J05KeCTBEHHasl JeTajlb W oOpa3Hoe BbIpa:keHue”. IlepBwiil paszmen TraBbl
MOCBSIIIICH UCCleoBaHuI0 “Memaghopuueckozo uzodparxcenus ooumenu a0o66u 6
noazuu Anuwepa Haeou”. 1lo muenuro nuteparyposena K.MyiaxykaeBou,
“Onucanue BO3JMIOOJICHHOM W BIIOOJEHHOTO B  JIFOOOBHBIX Ta3eiisiX TaKXKe
3aHHMaeT BaKHOE MECTO. BIII0OIEHHBIHM MOAT MpECTaBISIET ce0e ITO MECTO, HHOT 1A
Kak caJi II0OBH, JTOJIMHY BOCXHUINEHHUS, MHOT/Ia KaK MyCTHIHIO O€3 TpaHuI], 0OUTEIh
OpEeHHOCTH, CTeNb JIIOOBH, ropy 3i1a. Takue MOHATHSA, KaK JOJMHA, IYyCTBIHS,
3alyCcTeHue, CTelb, Topa, UCMOJIb30BAIMCh B ra3eliiX, B OCHOBHOM B KOHTEKCTE
IyXOBHOTO Mupa. OOUTENs M0OBH - MUP JTyXOBHOCTH 2. M3 3TOr0 MOXKHO ClIeIaTh
BBIBOJI, YTO JIMPUUECKHUI repoil mosTa — BIIOOJIEHHBINA (COJIMK) — MEpPEHeC Bce
TATOTHI U JUINCHUSA, Kak MemkayH u ®@apxaa. Hanpumep, B cienyromeMm Oeiite
BITIOOJICHHBIN CKOPOUT, Kak MeIKHYH B OOWTENH JIFOOBH, CTOS JIMIIOM K PaBHUHE,
I7IE €r0 TOpe HE MOTYT BBIHECTHU JIaXe TOPHI:

Menu Masxcnynoex mymyomyp oawim, 0eMankum 0y oawim,
Toznap spouxu, XoMyH KUIOU KYH2TIYM KAUYCU.

B sTom ctuxotrBOopeHun o0pa3sl MemxHyHa, CTENH, TOPbI, PABHUHBI, JTOJIUHbI
MOMOTalOT ICHEE MPEICTaBUTH IYIIY BIIOOJIEHHOTO-1o3Ta. B 3TOM OTHOIIEHUU
YMECTHO M MHEHHME JMTeparypoBena O.04uioBa O TOM, 4TO ‘“C TOTO JHS, KaK
00’KeCTBEHHasl JIIOOOBb MPOHUKIIA B cepale MekHyHa — CTelb. YUTH B CTEIb —
3HaK TOTO, 4YTO OH BoOHJeT B Mup crpactu. Cremb B TacaBBy(de — CHUMBOI
HEOOBATHOCTH JI00BK "3, MOKHO CKa3aTh, 4TO B 1093uU Anuniepa HaBou MHOTO
MECTa OTBOJUTCA TMEPEKUBAHUSIM HACTOAILIEH JTIOOBH, MOAT OOpa3HO OCBEIIAET
caMble BOJIHYIOLIME CIIOKHBIE UYyBCTBa JUpPHUYECKOro repos. Cremb — 3TO HE
oObIYHAs CTemb, a Jyla, BIOOJIeHHas Aymia. [Ipu 3TOM KakIblii MO3THUYECKHMA
oOpa3, Kaxxaas Melkas JeTajdb TakKe UTPaeT BAXKHYIO POJIb B OCBEIICHUH ITOTO
mupa. Hampumep, “Buxpp” - OIHA W3 Takux JeTajed. B rasensx mosra 3ToMy
OTPOMHOMY KpY>KallleMyCsl BETPY, MPUPOTHOMY SIBJICHHUIO MPUIAETCS O0Opa3HbIN
oTTeHOK. B wunHTepnperanuun HaBou BUXpb HUCHOIB3YETCS KaK CHMBOJI TaKHUX
MOHATUM, KaK CTPACTh, YBJICUEHHUE, CTPAHCTBUS:

Hwik caxpocuoa menmen cotiup aHOOKKUM KYIOH,
llema capeapoon xezap Masxcnynu xaiipon xap mapad.

OuyeBHIHO, 9Ta KYJIbMUHAIIMU JTIOOOBHBIX YYBCTB HAXOJUTCS HAa OTHECHHOM
ypoBHe o0BH Mexay MemkaynoMm u Jleinu. Tot dakt, uro BiatoOieHHas Ayiia
OJy’»KJaeT 1o IyCThIHE JIFOOBHM, CTAHOBHTCS eIle Oojiee OYEBHJIHBIM Oyarojaps
MOTHUBY BuXps. B cnemyromem Oeiite n3 oOpaiieHus: IUPUIECKOTO repost K BUXPIO
BBISICHSIETCS, YTO B ITyCTBIHE JIIOOBH OH TI0/100eH MeKHYHY:

Hlammae ghow atina capeapOoHIUSUMOUH, U KVIOH,
Vupacane oawm y3pa Masxcnyn ucmauk kapoowuma.

Amumep  HaBom B mnpowumsBeneHun “Jlucon —yrt-tailp” nummer: “He
YAUBISIUTECh COCTOSTHUIO TOT'O, KTO TOPUT B OTHE JIIOOBU, TOTOMY KaK 4TO Obl HU
1onajio B OrOHb — HeU30€KHO cropaeT. JIlo00Bb CIIOBHO IJIAMEHb OXBATHIBAET BCE

2 Mynnaxyxaesa K. UppoHuii MabHOHUHT Gauuii TANKMHUA TAOUAT TACBUPUHMHT YpHU. Anuiuep Hapouii Ba XXI
acp (uMui-Ha3apuil amKyMaH MaTepuauiapn). — TomkeHt, 2021. - 209 6.
8 Hagowiira apmyron. Typrunuu kuto6. — T.: ®an, 2004.- 69 6.
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CYILIECTBO YEJIOBEKA, BEllb KPY>KAIUUCA BOKPYT OTHS 0053aTEIbHO O00MXIKETCH.
Konp wHckpa mniameHu monaieT B TEJIO, OHO HEMPEMEHHO 3aCTABUT KPYKUThCS
CJIOBHO BHMXPbh. B IIOOBM HYXHO TOPETb, BEIb MHOTO BbIXOga HeT 4. Takum
o0pa3oM, OH CpaBHHUBAET OO0XKECTBEHHYIO MPUPOAY JIOOBH, KOTOpas 3acTaBIsieT
BIIOOJICHHBIX ONyXkaath, ¢ Buxpem. He cimyuaitno Amumep HaBou ccbuiaercst Ha
MOTHB BHXps Ooisiee ueM B 80 MecTax B KHUTE ‘“Xa30WHH yI-MaOHH .

Bropoii pa3znen riaBsl HazbiBaeTcd “lloamuyeckan unmepnpemayus cepHol-
oj1iena u ouxocmu ¢ cazenax Haeou”. B knaccuueckoil mno33uu bimxhHero u
Cpennero BocToka cyiiecTByeT Tpaaullds CpPaBHUBATH IJia3a BO3IIOOJIEHHOW C
riiazamMu cepHbl U oJyieHd. CripaBeyIMBO MHEHHME M3BECTHOTO y4yeHoro SIKy0O:koHa
HcakoBa o razensx Anumepa HaBou: "ogHum u3 ¢akTopoB, 0OecreynBaIOMIUX
IEJIOCTHOCTh, JIOTUYECKYIO TIOCIIEI0BATENbHOCTh, MpUCYIIYI0 rasensiM Hasowu,
SABJISIETCSI TO, YTO 32 OCHOBY Ka)JOW razeinu OepeTcsi KOHKpETHAas MBICIb, JEeTallb
unm o0pa3 (B IIMPOKOM CMBICIE), M BCE€ HU300pa3UTEIbHbIE BO3MOXKHOCTU
MOOWJIM3YIOTCS JJIS TOJHOTO M TOCJEA0BATEILHOIO  BBIPAKEHHUS OOBEKTa
n300paxenus...” °, B 4aCTHOCTH, MOTUBEI CEPHBI U OJIEHS, CBA3AHHBIE C CIOKETOM
nmosMel “Jleiinm m MemkHyH", Takke BBINOJIHAIOT B mo33un Anmmepa Hasoun
HEOOXOAMMYIO TMOATHYECKYI0 (PYHKIUIO U1 HMHTEPIpPETAaluy  Pa3InYHBIX
JUPUYECKUX NEpeKUBaHuM. Anumep HaBou B CBOMX raseisix OJIMLIETBOPSIET I1a3a
CEpHBl M OJIEHA C BO3MIOOJICHHOM, MemkHyH — Oe3ymHyro aymy. [loaT B
COOTBETCTBUM C HAPOJHBIMU TPAJIUIMAMHU CPAaBHUBAECT OOJb B IJIa3ax U JYIIE C
JOBEPUTEIBbHBIMA OTHOLIEHUAMU MEXIHYHA U CEPHBI, IOTOMY YTO B BOCTOYHBIX
TPAAUIIMOHHBIX “TIO00BHBIX MOBECTAX TOJBKO “MEKHYH B CTENAX ™ JEITUTCS C
00JbI0 C CepHON. DTO yKa3bIBa€T HA TO, YTO NMOMUMO BHYTPEHHETO M BHELIHETO
CMBICJIa POU3BENICHNE TAKXKE JIOJDKHO OBITh BHIpAXKEHUEM TIEPEKUBAHMM, OJTU3KUX
K qyme’®,

Kyznapune oesona kynenym sconubun mymmu, He moHe,
Hwix oawmuoa kutiukaap xauinu MasxxcHyn copuoyp.

B crnenyroniem OeiiTe BbIpakeHa CKIOHHOCTH cepAla K 0e3yMHOH J100BU U
MPUHATUE CTENH KaK CBOEW OOMTENM M3-3a YMOAOOJICHHS I1a3 BO3OOJEHHON ¢
CEpHOMU:

Dl naputi, YyH KUUUK YXUAp UKU K)y3YHea OUaiHUY,
by orcuxamoun menu deeona 6uébon manautypmeH.

Hano ckazath, 4TO B KJIACCUUECKOMW IOA3UU TOHSTHE “TIapu’ TPaKTOBAJIOCH
TaK)K€ Kak BOIUIONICHUE HICAIbHOM KpacoThl, KaK CHMBOJI HEINOBTOPUMOCTHU
KpacoThl. BOCTOUHBIE TOATH OTHOCHIJIMCH K TIEPU KaK K 001a/1aTeTbHUIIE BBICOKOTO
yMa M KpacoTsl’’. B GeliTe XymokKeCTBEHHEIH 00pa3 oleHs — 3T0 MeTa(opHIecKuii
oOpa3 r11a3 BO3MIOOJICHHOW, OyATO JHPUYECKHA TEpol XO4YeT BHIETH CBOIO
BO3JIIOJICHHYIO B IJIa3aX OJIEHS, TOYHO TAK K€, KaK MexHyH BUAUT JIein B riazax
OJICHSI.

4 Alisher Navoiy. Lison ut-tayr (www.ziyouz.com kutubxonasi), 78-bet.

5 Hcxokoe E. Hasowuii mostukacu. — T.: @an, 1983. - 104 6.

76 Ko6umoB V. JKyHyHIIHOp KYHIMI XMITbaTH Ba OXY Ky3 cexpu. “Emmmk” xypnama: 5-con, 2015. - 45 6.
" Maréky6osa T. TToaTuk napok Ba maxopar. Monorpadus. — T.: “Fan va texnologiya”, 2011. -19 6.

44



B no?3un Anumepa HaBou gyima cuuTaercss OJHUM U3 TJIaBHBIX 00pa3oB U
HMMEET pa3fInyHbIE MHTEPIPETAlNU. B CTUXOTBOPEHUH HUKE MO3T CPABHUBAET JIYIILY
¢ MemKkHyHOM.

Kunou yn ky3 é0uoun kynenym Kuukiap capu mati,
Heua men Masicnyn deoumkum, azmu caxpo KUIMAUUH.

N3 3TOTO OYEBMAHO, YTO BIIOOJICHHBIA, KaKk U MemKHYH, HE 3a0bUT HU Ha
MT'HOBEHHE CBOIO BO3JI00JIEHHYI0. Mcronb30BaHe HCKYCCTBA TAIMEX M Tallloex B
U300pKEHUU JYIIA CIY>KUT JUIsl MPUBJICKTEIBHOCTA BBIPAKEHUS JIMPUUYECKOTO
uzo0paxkenus. B crenyroniem OeiiTe TUpuUecKuil repol yTBEP>KIAeT, YTO AOCTUT
oburtenu JOOBU:

Y napuit yepyx ky3un ucmab 6uébon mymmuwiam
Kum, kutiux dupna myoom yagpam 6y1yp oesonaea.

N3BecTHO, YTO B COEpKAHUU ITOTO OETa TUPUUECKHUI repoi Ype3BbIYaiiHO
yIIIyOJIsieT AyIIeBHBIC MEPEeKUBaHUsI. B HEM MOAT OTKPBIBAET IPaHULIbI AYIIIN YEPE3
00pa3bl r1a3a v OJICHS:

Maeapku, men kebu 210uH KOUApPHU AUIA0U BaAP3ULL,
Kutiuxnap uupaxu, Masxcuyn mamomu ymp 102ypou.

Crour oTMeTWTh, YTO B TMO33uM Asmmiepa HaBou wuccienoBaHbl Takue
BBIpAKEHUA, KaK “‘eaxwt’’, “eyxyw’”, “eapwam”. B “ToakoBoM cioBape s3bIKa
npousBeaeHnr Anmmepa HaBon” npuBOAMUTCS psifl CIOB, TAKUX KAK 8aXud, 8axuiuil,
saxwam, eaxuiamanees, 8axulams3ot, 8axuamiue, 6axuamaeu3sou, 8axui300, 8yXyul,
B TO BpeMs KaK Baxill - B 00OIIEM CMBbICJIEC AUKWN, CTEMHOW, a BapiiaT, ByXyllI-
O3HaYaeT JUKKE XKMBOTHBIE S, B psje raszeneii nepana “Xa3oiuH ya-MaoHK™ 1109Ta
MBI BUAUM, 4YTO OTH CJIOBAa MCIOJB3YIOTCS C OIPEICIICHHON WIECUHO-
XYyJI0’KE€CTBEHHOM 11eJ1b10. [Ipy 3TOM BaXKHBIM B JIMPHUKE M103TA CYUTAETCA IIEPEHOC B
JUPUYECKUE BBIPAKEHUS 3MHU307a MPOTYyIKH MemKHyHa C JUKUMHU 3BEpSMH B
croxkere “Jleinu m Memxnyn”. Hanpumep, Mbl BUIMM BIMSIHHE HTOTO SIHA30/1a B
razenu Makta “/[ycmaap, axau 3aMoHOuUH Mexp ymuou mymmaneus’’ W3 JeBaHa
“HaBoaup ym-ma6606’:

Yyn Hasouti oawm mymmu 2mMOU 3UHXO0p, U 8yXVL
Kum, 6awap swcuncunu yn Maosicnyn capu égymmanaus.

1o coneprkaHnto CTUXOTBOPEHUS TUPUUECKOE ‘s, 00palIEeHHOE K CTENH, — 3TO
pa3yMm, KOTOpbIA B OOJApCTBOBaHMU O€3yMmMeH; OH wu30eran Jrojed, Kak
CyMacIIe/ TN, CBUPETbIC 3BEpH — €ro Osin3Kue cryTHUKUA. OH HE MOXKET JIaIUTh C
JIOJIbMUA B OTOW CUTYyalluU, OH MPOCHUT MOMOIIM Y CTau “ByXyml~ HE MPUOIMKATH
JOJel K HeMy. DTOT 3MU30/ NPUCYTCTBYET BO MHOTHX 3I10cax Ha Temy “‘Jleinu n
MemxHyH” 1 0COOCHHO BIieUaTisieT B nHTepnperanun Huzamu ['ssHpkeBu, camoro
panHero asTopa o5moca’’. VYuenslii-HaBouBen A.XaWUTMETOB IHUIIET, 4TO
mupudeckuil repoit Anumiepa HaBou — BitOOJIEHHBIN YeTOBEK, KOTOPBIA, KaK U
®dapxan 1 MemKHYH, MOJBEPKEH OBICTPOMY U CHJIBHOMY  AMOIMOHAJIBLHOMY
BusHUIO. CIIeI0BaTENbHO, MCIIOIb30BAHME BO MHOTHX CTHXAxX I03Ta 00pa3HbIX
BBIpQKEHUM, TaKWX KaK BaxIil, caxpo, MekHyH, Topa, mpuooperaeT ocodoe

8 Amvnep Hapowuii acapyiapu TUIMHUHT U30X)1M J1yFaty (4 Tomnuk, 2 Tom) — T.: @an, 1983.- 371 6.
7S Husomuii Famxasuit. Xamca. — T.: Olmos gilich, 2016. - 684 6.
80 Xaitutmeros A. Hasowuii mupuxacu. —T.: Y36ekucton, 2015.- 296 6.
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3Ha4YE€HUE, IMOCKOJIBKY BBIPAYKA€T TOHKHUE TPAHH, IPUCYIIHNE TPUPOJIE JTUPUUECKOTO
reposi. B crnenyromem Oeiite u3 aesana “I'apoiin® yc-curap” obpas “Baxur’ u
“caxpo’” MOMOTaeT NOHATh HAMEPEHUE JTUPUUECKOTO “q”:

Dnoa yyn uykmyp eago caxpoz2a Kuioum asmxum,

Xang una xypeynua xuweap eaxui uia caxpo Kypau.

B conepxanuu 3TUX OESHTOB BBIJBUTAIOTCS TAKHE UIEH 03T, KAK BEPHOCTD,
MIPETAHHOCTh, HEOOXOAMMBIE YETIOBEKY U 001ecTBY. Kpome TOro, B HUX OTpakeHO
riyookoe TacaBBy(ckoe cojaepxkaHue. B TacaBByde cuuTamoch O4€Hb BaKHBIM
BOCIIUTAHUE YMCTOTHI AYlLIH, 00y3aaHue moxotu. [lostomy B cienyroieM Oeilte
oOJIMK COBEpIICHCTBA BOILIONIAETCS B oOpasze uesroBeka-MekHyHa, KOTOpPbIN
BOIUJIOIIAET MPOCBENICHUE B CBOEM CYIIETCBE:!

Xap kuwu Haghc umaueudun ailnaca y3Hu xaoc,

Baxw xavinun atinap yn oawm y3pa Masxcnyneop catio.

CormacHo coaepkaHuio OeilTa, “KaXJOMy 4YEJIOBEKY JUIsl JyXOBHOTO
OUMIIEHUSI HE0OXOANMO, KaKk MeKHYHY, OTKa3aThbCsl OT IOXOTH — 3TO TpeOOBaHUE
WCTUHHOM JIIOOBU”, - TOBOPUT N03T. Ynu 3nu30/, korna MemxHyH MOJIPYKUIICS €
JUKAMH 3BE€PSIMU B paauHOMN ra3enu “‘yHC”, OTBJIEKAET AYIYy JIUPUUECKOTO Teposl.
Tak, B mo33uu HaBou MemxHyH cuuTaercss Haubosee OJU3KUM K TICUXHKE
JUPUYECKOr0 Teposl BOIUIOLIEHUEM, a MOITUYECKUE BBIPAKEHUS TPAKTYIOTCA C
MEJIKUMH JIeTAIMU-3JIEeMEHTaMu. B CBOMX rasensx MOAT OCBEIIeaT BOIPOC
TacaBBy(pckoro “¢ano” (OpeHHOCTH) WM BEUHOCTh YEpe3 T€ KE€ MOITHUECKUE
oOpa3bl 1 CUMBOJIBI, BO3JIarasi Ha HUX OIPEAENICHHYIO MOATHUECKYIO 3a1auy. Takue
JETaJIN, KaK BaxIl, ByXYIl, TAKXKE TEMOHCTPUPYIOT HEOTHEMIIEMBIE U B TO K€ BpeMs
YHUKQJIbHBIE ACTIEKThI JTUPUKHU M10TA.

BBIBO/IbI

I. B Bocrounoii nurteparype Tema “Jleiinu u MemxHyH® nopoauia
CBOEOOPaA3HYIO SMUYECKYI0 U JIMPUYECKYIO TPAAUIMIO Ojarogapsi onpeneaeHHbIM
JUTEpATypHO-3CTeTUYeCKUM (akTtopaMm. [lo oOTnenbHBIM KpUTEpUSIM B MO33UU
MIPEACTABICHBl KPACOUYHBIE JIMPUUECKHUE Mei3axu. BaxkHoe MECTO B MOJTHOLEHHOM
n3o0paxxeHun obpazoB Jlelnu u MekHyHa 3aHUMAKOT OBUTMHBL. B 3TOM 3aciyra
TakuX M03TOB, Kak Huzamm I'sumxaBu, Amup Xycpas [exiaBu, AOaypaxmaH
Jlxamu, Anmumep HaBon u @y3ynu. Tema “Jleiinu u MemxayH” B moame Anuiiepa
Hagowu “Jleitniu 1 MekHyH” U JpyTruX MPOU3BEACHUSX TPAKTYETCSI B 0COOOM JyXe,
B KJIACCMYECKOM JIMPUKE, YHUKAJIBHO O0OTramasch Ha YPOBHE XYJI0)KECTBEHHOTO
MBIIUIEHUS BEJIMKOTO I03TA.

2. O6pa3 MemxHyHa, TIEPBOHAYATHLHO CYHUTABIIETOCS TE€POEM HAPOIHBIX
CKa3aHMUW, B YAaCTHOCTH IOBECTBOBAHH, Oyiaronapsi OMpeleIeHHbIM JTyXOBHBIM
NOTPEOHOCTSIM  CTal TPAAMIMOHHBIM 00pa3oM MHUCBMEHHBIX JAacTtaHoB. OH
BOIUIOTWJICS B SMUYECKHX JacTaHaX, IJIaBHBIM 00pa3oM, Kak CTPaHCTBYIOLIUI
CTPAaHHMK TIO IYCThIHE, BIIIOOJIEHHBII C OIYCTOLIEHHBIM CepIlEeM, U
UHTEPIPETUPOBAJICS MO-PA3HOMY KaXKJbIM IMOATOM. B mos3um 3T0T 00pa3 Takxke
BO3BBIIIAETCS KaK CUMBOJI CTPACTH, BIIOOJICHHOCTH U BEpPHOCTU. B TBOpuecTBe
Amumepa HaBou MemxHyH yailie BCero npeacTaeT B 00pase o0aaaresis BBICOKHX
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JyXOBHBIX KauecTB. B nupuke mosta uepe3 3ToT oOpa3 olieHUBaeTcsi boxkecTBeHHas
mo60Bb. Taxke MemkHyH mpenctaer B oOpasze BIIOOJEHHOrO B craryce (aHo
(OpeHHOCTH), HaCTaBHUKA JUPHUYECKOrO Ieposi, MHOI/IA YYEHUKa-IIOCIEeI0BaATEN,
CONPOBOXK/IAIOIIETO  JINPUYECKOTO  Teposl,  OJULETBOPSIOUIETO  pa3u4HbIC
COCTOSIHUSI BIIOOJNIEHHON nymu. B oOpase MemkHyHa TpOSCHSETCS XapakTep,
TyXOBHBIN O0JIMK 00pa3a TUPUUYECKOTO reposl.

3. B BocTO4YHOM KJIACCUYECKOU JIMTEPATYPE XyA0KECTBEHHAS! MHTEPITPETALINS
obpaza Jlelinum oxBaTbIBaeT JIMTENIBHBIM HcTOpHUeckui mepuoj. Ilepexons ot
noBecTBoBaHus o Jlainm k smocy Huzamu I'sumxeBu “Jlaitnu u MemxHyH”, OH
MOJIHUMAETCS 10 YPOBHSI MOJHOIIEHHOTO o0pa3a u BMecTe ¢ obpazoM MekHyHa
COBEPUIEHCTBYETCSI B TBOPYECTBE MOATOB-MIPEAIECTBEHHUKOB. B moa3un Anmiepa
HaBou o0Opa3 Jlelinu umMeeT BBICOKMH CTaTyc, B HMHTEpPIpETAlUM I03Ta OHA
IPOCIABIIIETCS. KpaCOTOM BO BCEM MHUpE, Kak Lapuia BocToka, He nMeromas cede
PaBHBIX, a TAKXKE MPEBO3HOCATCS €€ YEIOBEUECKHE U 00KECTBEHHE KauecTBa, KaK
cumBoJbl [upun u VY3po. B mycmaszao n razensax mosta B Ayxe xBajbl Jlennu
UHTEPIPETUPYETCSI B CTWIE Ma3xap, OTpakalwlleM KpacoTry Auaxa, a B
MOO0OBHBIX razensix oOpa3 Jlednu BBINOTHSAET HEOOXOAMMYIO MO3TUYECKYIO
(PYHKILHIO B BBIPAKEHUU BBICOKMX KA4E€CTB MOPTPETA BO3JIIOOJIECHHOM.

4. B xnaccuyeckod mo33uu oOpasbl Jleinin m MemkHyHa TpaguIMOHHO
HCIIOJIB3YIOTCS B OCHOBHOM B Ta3efisiX, a B mo33un Anumepa HaBou 3t 00passl
UCTIOJIB3YIOTCS B TAKHUX KaHpax, Kak MycTa3al, Myxammac, Mycajiac, Tap>KuoaH/,
py6au, nyr3, ¢papa. 9tu 00pa3bl MOAT MPUBHOCUT B KAXK/BIN KaHP C ONpeaeIeHHON
LENbI0 U 337a4ei, a B Pa3IUYHBIX CUTyalUsAX U NEPEKUBAHUX MPEIOJHOCUT KaK
manmux-mamcun. B nupHuke MOAT CHOBA M CHOBa OOpamaercss K TIiIyOoKoMy
cojaepkanuto nosectu “Jleinu u MeKHyH” ¥ 3110COB OJHOTO M TOTO K€ poAa, K UX
paznuyHbIM dnr30aaM. Yepe3 o6passl Jleinu u MemkHyHa oH QokycupyeTcs Ha
JOOOBHBIX OTHOIIEHUAX MEXAY BIIIOOJEHHBIM W BO3JIIOOJEHHOM, X IYIIEBHOM
COCTOSIHHH.

5. B nr0060BHBIX razensx modT uepe3 oopassl Jlelnu u MemkHyHa ocBelaeT
caMble BOJIHYIOIIME, caMble OOJIE3HEHHBIE COCTOSIHMS BIIIOOJIEHHOTO cep/ua
BHYTPEHHHE I[IEPEKMUBAHUSA JUPUYECKOro repos. Yepes Kpacoty Jleinn
BO3JIO0JIEHHAs! MPEBO3HOCUTCS 10 HEOEC, BHICOKO OLEHUBAETCS HECPAaBHEHHOCTh
BO3JIO0JIEHHOM B KPacoTe, €€ KOKETJIMBOCTh U TyXOBHBII 00/MK. B mo33un HaBowu
Jlelnn vHTEpHPETUPYETCA KaK NpU3HAK bokeCTBEHHOCTH — Mmasxap, a MelKHyH
KaKk TOKJIOHHUK KpacoTbl — Mma3oicyou conuk. 1lodT oleHuBas BHEWIUH U
BHYTPCHHHI MHUp BO3JIOOJICHHOW, 4epe3 3Th o0pa3bl 4ecTBYeT bokecTBEHHYIO
J1000Bb, MPOCTABIISIET PeKpacHble kauecTBa Co3aTens.

6. B razensix, orpaxxaromux U300pakeHUsi MPUPOJbL, 3TH 00pa3bl CIyXKaT AJIs
OCBEILlCHUS! BbIpakeHUs Ayxa. HMHorma o6Opa3 MemkHyHa B JIFOOOBHO-
BOJIbHOJTYMHBIX CTUXOTBOPEHHSX, B TApKUOAH] U Tra3eisix TpakTyeTcs: OJU3KO K
NbSHULIE-BOJBHOAYMILY (B Tasensix ¢ paaupoMm kaoax). B mnos3um HaBom
TacaBBY(DCKME MBICIM MO3Ta pPa3BUBAIOTCS B BbIpakeHWU oOpa3zoB Jleinu u
MemxkayHna (B 3ToM Oojiee akTuBeH oOpa3 MemxkHyHa). [loaT Heckosbko pa3
OMKCBIBAET 3TU CUMBOJIbI B TPAKTOBKE MOHSATHI rope, 00Jb, 4YeCTHBIA yM, (haHO
(HeObITHE, OPEHHOCTD), KOTOPBIE SBIIAIOTCS TACABBY(PCKUMHU TE€PMUHAMU. AJIHILIED
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Hapowu, ucnonb3ys obpaz MemkHyHa BMecte ¢ oOpaszamu Dapxana, Bomuka,
CO3/1aJl B CBOEH JIUpUKE 00pa3 CTPACTHOTO JIIOOOBHHUKA.

7. B mno33um Anumepa HaBom oOpasbl Jleiiim 1 MemxHyHa MOMUMO
B3aMMHOT0 WJIU Pa3eIbHOTO BIPAKEHUS HCIOIb30BAIMCH MAPATUIEIBHO C APYTUMU
oOpa3amu 3T0or0 ke Tumna. [lapaniensHbie TOMKOBaHUS TakuX 00pa3oB, kak Jleinu
n Memxnyn, ®apxan u llupun, Bomuk n Y3po, B OCHOBHOM BCTPEYAIOTCA B
ra3eisix Ha TeMy XBajbl U JIOOBU. B HUX mposicHSeTCs CoBeplIeHHBINH 00pa3
BJIIOOJICHHOTO W BO3JIO0JICHHOW, JOCTUTACTCSl BBIPAXKEHUE MIMPOTHI TYIIEBHOTO
COCTOSIHUS JIMPUYECKOTO TEPOSL.

8. Amumep HaBou wuCHosib30Ball HECKOJBKO XYI0KECTBEHHBIX 0Opa30B
KJIACCUYECKON TO033UH, TaKUX KaK mawiOux, mamcui, maimux, mazoo, maiocyo,
npeyBelnYeHue, uiixom, B HHTeprpeTanuu  oOpa3zoB Jleinum u MemxkHyHa.
[To3THyecKoe NCKYCCTBO CIIY>KUJIO LIEJIM OCBEILIEHUSI MOPTPETHBIX 00pa3oB Jlelnu u
MekHyHa, TpaHel xapakTepa U MCUXUKH, a TAKKE PACKPBITHUIO JyXOBHOTO MHUpa
reposi U XyJ05KECTBEHHOTO MacTepCTBa aBTOpa.

9. B mons3um Anumepa HaBou o0paszHoe u3zo0paxeHue oOuTenu IH00BU
OKpalIMBAETCS 3MHU30JaMHU, XAPAKTEPHBIMU I crokera “‘Jleinm m MemkHyH :
0’KMBACT JINPUYECKUM TEN3aK TPaB, CAKCAyJIOB, TUKHUX KUBOTHBIX, CEPH-OJICHEH.
CymHocTh J1'0OBHM MO3T TPAKTYET Yepe3 TAKUE MOTHUBBI, KaK CTE€Ib, IyCThIHS, FOopa
B ONPENEIICHHBIX MECTaxX Kak ‘‘uwk caxpocu’, “xasxcp oawmu”, “sucon oawmu”,
“bano oawmu”, “¢ano oawmu”, pacKpbiBas yepe3 HUX PA3IUYHBIE COCTOSHUS
nyxoBHOTO Mupa. [Ipu aTom oH oOparraercs k. o6pazam Jleitmu u MemxHyHa.

10. B nmupuke Anumepa HaBou Buxpp 00pa3Ho ocBemaer (Gpuiiocopckyro
CYIIHOCTh JIIOOBU, COCTOSIHME BIIOOJIGHHOW naymu. B nupuke mosta BUXPH
CTAHOBUTCS BAXXKHBIM CPEICTBOM OCBEIICHHS TPaBSHUCTOTO TUIAMEHH JIOOBH,
OECOKOMHON AYIIU BIIOOJIEHHOTO — €r0 AYIIEBHOTO cocTosinug. CepHa | OJEHb
TAKXK€ CUUTAIOTCS BaXHbIMH JetaiisiMu Anumepa Haou. IlosT umimer nyTte k
BHYTPEHHEMY MHpPY JUPHUYECKOrO Teposi, BBOJS B ra3elid SIU30]l C OJEHSIMU U
MekHYyTOM; TIpU BBIp@XXEHUU OOJIM B I1a3ax W AYIIE 3TH 3JIEMEHTHI BBIMOJHSIIOT
BaYKHYIO TO3THYECKYIO PYHKIMIO. IHOT1a 0JIEHH CTaBSTCS OJIU3KO K TUPUYECKOMY
reporo-BiII0OJIEHHOMY. Dnn304 MemKkHyHa, CEpHbI-0JICHS, IUTUPYEMbIN B Ta3esX,
MPUAAIOT JIMPUKE MO3Ta OCOOYI0 MPUBIEKTEIbHOCTD.

11. JIupuka Anmumepa HaBou moka3bIBaeT, YTO AMU30/IbI, XapaKTEPHbIC IJIS
"Jleitin 1 MemxuyHa", 04eHb ITyOOKO YKOPEHWINCh. B CBOIO odepenn, B ra3ensix
03Ta MHUPOKO MCIOIB3YIOTCSI BBIPAKEHUS BapBapCTBA U JUKOCTH OTHOCUTEIBHO
crokera "Jleitnn u MemxHyH", TOCPEACTBOM KOTOPBIX IMO3T BBIABUTAET CBOHU
COIMAJIbHO-HPABCTBEHHBIE, TacaBBY(HO-PHI0codCKIe B3TIISIIBI.

12. Takue 00pa3bl, KaK MYCaBBUD (XYHAOKHUK) U PACCKA3UMK, BHITIOTHSIOT
HEOOXOAMMYIO 33724y 10 PACKPBITHIO CYIIHOCTH o0pa3oB Jleinmn u MemkHyHa.
Takue o0pa3bl OTKPBIBAIOT MyTh K OCMBICJIIEHHIO, C OJTHOM CTOPOHBI, IUPUUYECKOTO
repost — nosra-unocoda, TOCTUTIIETO MUP KaK €AUHOE 1IeJI0e, a ¢ APYrou — oOpaza
BJIIOOJIEHHOT0, CEPAIIE KOTOPOTO TOPUT B IJIAMEHHU MPOCBEIICHHUS.
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INTRODUCTION (abstract of doctor of philosophy (PhD) dissertation)

The aim of the study is to determine the genesis of the plot of “Layli and
Majnun”, the gradualism, traditionalism and creative following in the interpretation
of images, the artistry of symbols in Alisher Navoi's poetry.

Alisher Navoi's epics “Badayi' ul-Bidaya”, “Navodir un-nihaya”, “Khazayin
ul-Maoni”, epics “Layli and Majnun” were selected as the object of the research.

The scientific novelty of the research is as follows:

Alisher Navoi's poems written in genres such as ghazal, mustazad,
mukhammas, musaddas, tarji'band, rubai, lugz, fard are mentioned as talmeh-
symbols, and through the symbols of the lyrical hero‘s views, the deer, the hare, the
deer, the wind. It is revealed that there are metaphorical-real love experiences such
as life, lover, sweetheart, friend,;

in the poetry of Alisher Navoi, Majnun and the lyrical hero‘s growth in the
status of admirer, follower, disciple, and peer according to the level of love, the
image of the lover is human like husn, flirtatious, gentle, mortal, immortal, tajalli,
divine like mahzar. qualities are revealed through the image of Layla;

in the ghazals on the subject of praise and love, it is proved that the poet
expresses Laili and Majnun in parallel with other such images as Farhad and Shirin,
Vomiq and Uzro, and that the poet uses simple weights such as ramal, hajaz, rajaz
in these images;

in the poet's lyrics, the details such as the steppe, mountain, desert, vuhush,
which are the abode of love and lover, are proven in the poems on the theme of
“Layli and Majnun”, such as compositional, stylistic, figurative, and emotional
poetic properties of illuminating the psyche of the lyrical hero.

Implementation of research results. From the scientific results obtained in
the research on the topic “Interpretation of the Symbols of Layli and Majnun in
Alisher Navoi’s Poetry”:

in Alisher Navoi's poetry, Majnun and the lyrical hero‘s growth in the status of
admirer, follower, student, peer according to the level of love, through the image of
Laila, the lover's image is human, fatal, eternal, tajalli, from scientific-theoretical
conclusions on issues related to the divine qualities such as mahzar, the TEMPUS
program of the European Union for 2014-2016 at the Samarkand State Institute of
Foreign Languages Tempus Project 544161- TEMPUS-1-2013-1-UK-TEMPUS-
JPCR Aston University DeTEL It was used in the implementation of the project
“Developing the Teaching of European Languages: Modernizing Language
Teaching through the development of blended Masters Programs” (reference No.
867/30.02.01 dated April 3, 2023 of the Samarkand State Institute of Foreign
Languages). As a result, its practical application helped the students of the institute
to gain a deeper understanding of the world of images and symbols in world and
Uzbek poetry, in particular, the examples of the symbols of Laili and Majnun.

Alisher Navoi's poems written in genres such as ghazal, mustazad,
mukhammas, musaddas, tarji'band, rubai, lugz, fard are mentioned as talmeh-
symbols, and through the symbols of the lyrical hero‘s views, the deer, the hare, the
deer, the wind. from the conclusions made about figurative and real love experiences
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such as life, lover, sweetheart, friend, etc. 561624-EPP-1-2015-UK-EPPKAZ2-
CBHE-SP- Used in the ERASMUS+CBHE IMEP: Modernization and
Internationalization of Higher Education System Processes in Uzbekistan™ project
(reference No. 868/30.02.01 dated April 3, 2023 of the Samarkand State Institute of
Foreign Languages). As a result, observations about the role of the system of poetic
images in the development of the overall plot became the basis for the enrichment
of existing theoretical ideas in literary studies, the role of literary images-symbols in
the interpretation of the inner experiences of the lyrical hero, the world of the psyche
was theoretically developed.

in the ghazals on the subject of praise and love, the poet expresses the symbols
of Layli and Majnun in parallel with other such images as Farhad and Shirin, Vomiq
and Uzro, in these images, the poet uses simple weights such as ramal, hajaz, rajaz,
love and from the theoretical conclusions about the compositional, stylistic,
figurative, and emotional poetic features of the details such as the steppe, mountain,
desert, vuhush, which are the abode of the lover, in the poems on the theme “Layli
and Majnun” in illuminating the psyche of the lyrical hero, “Hello, Samarkand!”
was used in the preparation of the script of the program (reference letter No. 01-
07/93 of March 27, 2023 of the Samarkand regional television and radio company).
As a result, through Layli and Majnun, TV viewers can expand their imaginations
and knowledge about Alisher Navoi’s poetry, and the human and spiritual qualities
of the characters affecting social life will help young readers develop positive
qualities, and their interest in reading literary works. served to ride.

The structure and scope of the thesis. The dissertation consists of an
introduction, three chapters, a conclusion, a list of used literature and appendices,
and the total volume is 137 pages.
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