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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Bugungi kunda
jahonda oxirgi yuz yilda kuzatilmagan chuqur o‘zgarishlar va qayta qurish jarayoni
kechmoqgda. Unga turli-tuman ziddiyatlar xos bo‘lib, ular murakkab va
o‘zgaruvchan vaziyat, yirik mamlakatlar o‘rtasida strategik o‘yinlarning
chuqurlashib  borishi, aksil globallashuv fenomenining yuzaga kelishi,
xavfsizlikning murakkablashib borayotgan dilemmalari, resurslar
yetishmovchiligining keskinlashuvi hamda xalgaro tartib va insoniyatning tirik
qolishiga jiddiy chaqirigni ifodalaydigan iglimning o‘zgarishi, atrof mubhitning
ifloslanishi va yugqumli kasalliklar pandemiyasi kabi turli muammolardan guvohlik
beradi. Biroq ayni paytda siyosiy ko‘p qutblik, igtisodiy globallashuv, madaniy
diversifikasiya va ijtimoiy axborotlashuv bargaror tendensiyaga aylanib,
mamlakatlar o‘rtasida yanada yaqin aloqgalarning o‘rnatilishi va yanada chuqur
bog‘liglikning ortib borishiga olib kelmoqda. Darhaqiqat, insoniyat yagona
kelajakka ega hamjamiyatga aylangan. Ayni vagtda insoniyatning umumiy
muammolarini hal gilishga garatilgan umumiy qadriyatlar shakllana boshlangan
bo‘lib, sekin-asta konsensusga erishilgan.

Xitoylik olim Van Ivey insoniyatning umumiy tagdiri hamjamiyati jahon
taqdiri barcha mamlakatlar qo‘lida ekanligi, xalgaro qoidalar barcha mamlakatlar
tomonidan o‘rnatilishi, global ishlar barcha mamlakatlar tomonidan boshqarilishi
hamda rivojlanish samarasi barcha mamlakatlar o‘rtasida tagsimlanishini anglab
yetish uchun yuqori darajali dunyo tartibotini mustahkamlashini anglatadi.
Rossiyalik tadgigotchi  Vladimir Matveev insoniyatning umumiy taqdiri
hamjamiyati  insoniyatning  umumiy  rivojlanishini  amalga  oshirishga
garatilganligini e'tirof etadi. Amerikalik siyosatshunoslik professori Ross Trier
ta'kidlashicha: «Insoniyat umumiy taqdiri hamjamiyati dasturiga asoslangan global
boshqaruv tizimi Xitoy va qolgan dunyo o‘rtasda munosabatlarning uzoq muddatli
rivojlanishiga doir strategik tafakkurni namoyon giladi hamda xalgaro maydonda
yangi tartibning o‘rnatilishiga turtki beradi».

Yangi O‘zbekistonda sodir bo‘layotgan o‘zgarishlar, yangi ijtimoiy-
iqtisodiy, madaniy va qadriyatlarga oid yo‘nalish olishning amalga oshirilishi
jarayonlari davlatning sivlizasiyaga doir yo‘llari hamda ijtimoiy soha
rivojlanishining keyingi yo‘llari masalasini birinchi o‘ringa qo‘ydi. Xususan,
mamlakatda insoniyatning umumiy taqdiri hamjamiyati muammolari ijtimoiy-
falsafiy nugtai nazardan tadqiq gilinmoqda.

O‘zbekiston Respublikasi Prezidentining PF-5430-sonli 2018 yil 4 maydagi
«Mamlakatni demokratik yangilash jarayonida fugarolik jamiyati institutlarining
rolini tubdan oshirish chora-tadbirlari to‘g‘risida»gi, 2020 yil 5 oktyabrdagi PF-
6079 ««Ragamli O‘zbekiston — 2030» strategiyasini tasdiglash va uni samarali
amalga oshirish chora-tadbirlari to‘g‘risida»gi Farmonlari, 2019 yil 3 maydagi PQ-
4307 «Ma'naviy-ma'rifiy ishlar samaradorligini oshirish bo‘yicha qo‘shimcha
chora-tadbirlar to‘g‘risida»gi Qarori hamda mavzuga oid boshga normativ-huquqiy



hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya tadgiqoti
muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Ushbu tadgiqot respublika fan va texnologiyalar
rivojlanishining I. «Axborotlashgan jamiyat va demokratik davlat ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g’oyalar tizimini shakllantirish va wularni amalga oshirish yo’llari» ustuvor
yo’nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. «Insoniyatning umumiy taqdiri
hamjamiyati» g‘oyasi Xitoy tomonidan ilgari surilgan bo‘lib, xorijiy akademik
doiralar e'tiborini jalb qilib kelmogda va keng muhokama etilmogda. Uni
magtaganlar ham bor, tanqgid gilganlar ham bor. Umuman olganda, Xitoydan
boshqa mamlakatlar tadqiqotchilari “motivasiya - Xulg-atvor - ta'sir” mantiqiy
yo‘nalishiga namunali ravishda rioya qilib kelgan. Ular insoniyatning umumiy
tagdiri hamjamiyati nima, insoniyatning umumiy tagdiri hamjamiyatini nimaga va
ganday qurish kerak, insoniyatning umumiy taqdiri hamjamiyatini qurishga
nimalar ta'sir qiladi, insoniyat qanday bo‘lgan va endi gqanday bo‘ladi, degan
muhim nazariy va amally masalalarga bag‘ishlangan tadqiqotlar o‘tkazganlar.
Xorijiy olimlar, qoidaga ko‘ra, insoniyatning umumiy taqdiri hamjamiyatini
amaliy jihatdan tadqiq gilishni magsadga muvofiq ekanligi ta'kidlaydilar, chunki u
ko‘zda tutgan ijtimoiy-madaniy qadriyatlarning muhokamasi ushbu g‘oyaning
fagat nazariy kelib chigishi va uning madaniy asosiga garatilgan.

Birinchidan, insoniyatning umumiy taqdiri hamjamiyatining gadriyatlariga
qo‘shilish va ularni maqgtash. Shvesiyalik iqtisodchi, Shiller instituti direktori Ul'f
Sandmark kambag‘allik, ozig-ovqat, tibbiy xizmat ko‘rsatish, ta'lim, uy-joy,
gidroenergetikaga taxdid va yadro energetikaning yo‘q bo‘lishi kabi insonlar
to‘gnashib kelayotgan eng muhim muammolarni hal qilishimiz zarur, hamda biz
o‘zaro tushunish va hamkorlik yangi paradigmasini yaratishimiz lozim, deb
hisoblaydi. «Yutgisigsiz variant» hisoblanadigan butun dunyo uchun «o‘zaro foyda
va o‘zaro manfaatli hamkorlikni» rivojlantirish sohasida Xitoy siyosati
tinchliksevarlik jarayonini ilgari surish uchun rivojlanish paradigmasini
ta'minlaydi. Insoniyatning umumiy taqdiri hamjamiyati konsepsiyasiga asoslangan
«Bir kamar va bir yo‘l» tashabbusi butun isoniyat uchun eng yaxshi kelajakni
qurish maqgsadida eng yangi xalqaro texnologiyalarni qo‘llashga ko‘maklashish,
yanada xavfsiz iqtisodiy va moliyaviy tizimni qurish, shuningdek insoniyatning
umumiy taqdiri hamjamiyatini qurish uchun juda foydali’. Jahon tinchlik
go‘mitasining ijroichi kotibi Iraklis Savdaridis Jahon tinchlik qo‘mitasi
insoniyatning umumiy taqdiri hamjamiyati tashabbusini qo‘llab-quvvatlaydi deb
hisoblaydi, chunki u har bir jamiyatda aksariyat odamlar hamda dunyoni
imperialistik hukmronlik, gegemonlik va ekspluatasiyani o‘rnatayotganlardan
xalos qilishni istaganlar ehtiyojlarini qondiradi, bu esa insonlarni tinchlik-totuvlik

1 Ulf Sandmark. New Technologies and Global Security // Peace, - Sweden, 2019, - No.3 - P.70 - 71.
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sharoitida yashash, o‘z boyliklari va umumiy kelajak egalari bo‘lishlariga majbur
giladi?.

Ikkinchidan, bu insoniyatning umumiy taqdiri hamjamiyati konsepsiyasining
nazariy manbalariga tegishli. Insoniyatning umumiy taqdiri hamjamiyati Xitoyning
an‘anaviy madaniyatidan kelib chigadi, deb hisoblanadi. Ba'zi olimlar Xitoyning
tarixiy diskurs tizimi bugungi kunda xitoyliklar bilish jarayoniga ta'sir giladi
hamda kelajak manzarasi va obrazini shakllantiradi deb ta'kidlaydilar. Masalan,
Qadimgi Xitoy mutafakkiri Konfusiy «xayrixohlik, tagvodorlik, odob,
donishmandlik va ishonch» ta'limotini ilgari surgan, u ijtimoiy uyg‘unlik va
barqarorlik doirasidagi axloqiy me'yorlar ichida muhim o‘rin egallab kelgan, ushbu
ta'limot Xitoy diskursiv tizimini shakllantirishda hozirgi kunda ham katta ahamiyat
kasb etadi. Insoniyatning umumiy taqdiri hamjamiyati Xitoy madaniyatining
muhim tarkibiy qismi bo‘lib kelmoqda. Ushbu mafkura Xitoyda diskursni
shakllantirishda muhim rol o‘ynaydi®. Ba'zi olimlar «Bir kamar va bir yo‘l»
yutgizigsiz diplomatik paradigmasi insoniyat umumiy taqdiri hamjamiyatini qurish
hamda “Ipak yo‘li iqtisodiy kamarini” va “XXI asrda dengiz Ipak yo‘lini” gayta
tiklash vositasida Yevroosiyo, Afrika va Amerika integratsiyasini amalga
oshrishga qaratilgan bo‘lib, Xitoyning diplomatik paradigmasi uning gadimiy
madaniy an'analariga asoslangan, deb hisoblaydilar®. Ikkinchidan, insoniyatning
umumiy taqdiri hamjamiyati konsepsiyasi Xitoy peshgadam rahbarlarining
boshgaruv hagidagi fikr-mulohazalaridan kelib chigadi, deb hisoblanadi. Ba'zi
xorijiy olimlar insoniyatning umumiy taqdiri hamjamiyati konsepsiyasi Xitoy
peshgadami Si Szinpinning diplomatiya sohasiga tegishli fikrlarining in'ikosi, deb
ta'kidlaydilar, mamlakat rahbarining dunyoqarashi, e'tiqodlari va manfaatlari
mamlakatning siyosiy sohadagi harakatlarini belglab beradi, turli siyosiy
yechimlarni birlashtiradi. Har bir mamlakat uning rahbari qo‘lida xalgaro tizim
doirasida o‘z maqsadlariga erishish vositasi bo‘lib xizmat qiladi, va ushbu omillar
rahbar siyosiy tanlovining shakllanishida katta o‘rin egallaydi®.

Uchinchidan, insoniyatning umumiy taqdiri hamjamiyatining amaliy
jihatdan ro‘yobga chiqarilishini tadqiq qilishda ikkita asosiy bir-biriga zid nugtai
nazar mavjud: insoniyatning umumiy taqdiri hamjamiyatini tajribasiz, nomuvofiq
hisoblaydiganlar quyidagi mulohazalarga tayanadilar: birinchidan, “yutqizishsiz
variant” konsepsiyasining syurrealistikligi va unumdorligining pastligi. Xalgaro
bozordagi sarmoya ko‘payadi va kamayadi, hamkorlikning “yutqizishsiz” natijasi
va murosa esa manfaatlarning maksimizasiyasi uchun nafagat mumkin emas®,
balki Xitoyning xalqaro strategiyasining amalga oshrilishini to‘xtatadi.

2 Iraklis Tsavdaridis. To Build a Community of a Shared Future for Mankind // Peace, -2018, - No.4.- P.27-28.
% Jeanne Hoffiman. China’s Search for the Future: A Genealogical Approach // Futures, Vol. 54, -2013, - P.53-67.
4 Syed Hasan Javed. Building a community with a shared future: The choice for Western countries is to “maintain
the course” or make “course corrections” // Wang Linggui, Zhao Jiang Lin, editor-in-chief, Construction of
“Neighboring Community with a Shared Future”: Challenges and Future - Sino-foreign Joint Research Report (No.
2), Social Sciences Literature Press, - China, 2017, - P. 21.
5 Kai He and Huiyun Feng. Xi Jinping’s Operational Code Beliefs and China’s Foreign Policy // The Chinese
Journal of International Politics, Vol. 6, - China, 2013, - No.3, - P. 209-231.
% Feng Zhang. China as a Global Force // Asia & the Pacific Policy Studies, - China, 2016, - No.1, - P.120- 128.
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Ikkinchidan, «adolat va foydaning bir-biriga mos kelishiga garash» noreal,
idealizm ruhi bilan sug‘orilgan va yaqin 5-10 yil ichida uni bajarib bo‘lmaydi’.
Uchinchidan, «insoniyatning umumiy taqdiri hamjamiyatining» an‘anaviy madaniy
asosini shubha ostiga qo‘yadilar, «Xitoyning dunyoga nisbatan qarashi»,
mohiyatan, o‘ta millatchilik, «Markazida Xitoy turgan» «tartiblashgan rasionallik»
ruhiga ega, deb hisoblaydilar®. Shunday qilib, bugungi kunda Xitoyning
«yutgizishsiz varianti va almashish» taklifi ishonchli emas®. Ayni vaqtda
«insoniyatning umumiy taqdiri hamjamiyatini» amalda ro‘yobga chiqarish
mumkinligiga qo‘shilganlar, birinchidan, bu global inqirozlarga javob berish uchun
harakatlarni boshga mamlakatlar bilan birlashtirishga garatilgan Xitoyning izchil
milliy siyosati, deb hisoblaydilar. Insoniyatning umumiy taqdiri hamjamiyatini
yaratish tashabbusi Xitoyning 20 yil davom etayotgan uzluksiz islohotlariga hamda
iglim va energetika kabi xalgaro boshgaruv sohalardagi tajribasiga asoslangan?®.
Ikkinchidan, Xitoyning xalgaro yordami tinchliksevarlik, altruizm, hamkorlik bilan
tavsiflanadi hamda uchinchi dunyo mamlakatlariga mustaqillik yo‘liga turishga
asta-sekin yordam beradi. Xitoy harakatlari tufayli Afrika mahalliy kuchlari Afrika
igtisodiy  va  ijtimoiy  rivojlanishini  boshgarib, mustaqil  rivojlanish,
mustamlakachilikdan ozod bo‘lish yo‘liga turmoqdalar!l. Uchinchidan, u
Xitoyning ko‘tarilishi boshqa mamlakatlar manfaatlariga zarar yetkazishini inkor
qiladi hamda «Xitoy orzusi» va «Namibiya orzusinga o‘xshab ketadi, chunki
Namibiyaga o‘zining umumiy milliy tizimi, 0‘z kuchi va sanoatini yaxshilashga
yordam berish uchun 1990 yildan 2015 yilgacha ikkala mamlakatda erkin savdo va
erkin insonlardan foydalanmoqda. Quyidagi misol keltirilgan'2. Masalan, xorijiy
akademik doiralar Xitoy tomonidan “insoniyatning umumiy taqdiri hamjamiyatini”
amalga oshirilishining tajovuzkor emasligi va yordamchi xarakterga egaligini
to‘liq tasdiglaydilar, lekin «yutgizishsiz variant», «adolat va foyda» va
«dunyoqarash» kabilarni tushunishda og‘ishlar mavjud, ularni “utopiya”
xarakteriga ega deb hisoblaydilar.  Shuning uchun butun jahonda
tushunmovchiliklarni bartaraf gilish eng muhim amaliy vazifa hisoblanadi.
Insoniyat kelajagini O‘zbekistonda madaniyatlararo alogalarning ijtimoiy-
madaniy, iqtisodiy, siyosiy, tarixiy negizlari belgilab beradi. Bularga bag‘ishlangan
tadgiqotlarda N.G. Nizametdinov, D. Duturaeva, T.N. Xodjiev, N.A. Djuraeva kabi
faylasuflar, sosiologlar, tarixchi va madaniyatshunoslar ishlari alohida o‘rin
egallaydi. Mazkur olimlar ishlarida xalgaro munosabatlar hamda insoniyat

7 Liao Nianzhong.China’s New Foreign Policy under Xi Jinping // Asian Security, - China, 2016, - No.2. -P. 82 - 91.
8 Ruben Gonzalez - Vicente. The Empire Strikes Back? China’s New Racial Sovereignty // Political Geography, -
20186, see from http: //dx.doi.org /10.1016 /j.polgeo.2016.11.001.
® Linda Jakobson. Reflections from China on Xi Jinping’s “Asia for Asians” // Asian Politics & Policy, -2016, -
No.1 - P. 219 - 223.
10 Fengshi Wu. From Paris to Beijing: China,Next Champion on Climate Change? // RSIS Commentary, -
Singapore, 2017, - Nanyang Technological University. - P .56.
11 Junbo Jian and Frasheri Donata. Neo - colonialism or De - colonialism? China’s Economic Engagement in Africa
and the Implications for World Order // African Journal of Political Science and International Relations, - 2014, -
No.7 - P.185 - 201.
12 Gregor Doble. China and Namibia, 1990 to 2015: How a New Actor Changes the Dynamics of Political Economy
/I Review of African Political Economy, 1ss.153, - 2017, - P.449 - 456.
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rivojlanishining falsafiy muammolari ijtimoiy-siyosiy konseptual jihatdan tahlil
gilingan®3,

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy-
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya O‘zbekiston Milliy
universitetining ilmiy tadgigot ishlariga muvofig «Milliy, dinly, umuminsoniy
gadriyatlarning falsafiy tahlili» mavzusi doirasida bajarilgan.

Tadgiqotning magsadi insoniyatning umumiy taqdiri hamjamiyatini
ijtimoiy madaniy jihatdan tadqiq gilish muammaosini tadqiq gilishdan iborat.

Tadqigotning vazifalari:

insoniyatning umumiy taqdiri hamjamiyatini qurish zaruriyati va
imkoniyatlarini ijtimoiy-falsafiy tahlil asosida tushuntirib berish;

insoniyatning umumiy taqdiri hamjamiyatining nazariy manbalarini
Qadimgi Xitoy falsafiy fikri, Xitoyda mavjud qadriyatlar tizimi hamda G°‘arb
siyosiy va falsafiy fikri asosida o‘rganish;

Xitoy modernizasiya yo‘lining insoniyatning umumiy tagdiri hamjamiyatini
qurishga qo‘shgan hissasini tadqiq qilish;

“insoniyatning umumiy taqdiri hamjamiyati” buyuk amaliyotini amalga oshi
rgan «Bir kamar va bir yo‘l» qurilishini asoslab berish.

Tadqiqotning ob’ekti sifatida insoniyat umumiy tagdiri hamjamiyatini ijtim
-oiy-madaniy jihatdan tadgiq qgilish tanlangan.

Tadgiqotning predmeti: global identiklik evolyutsiyasi: madaniy xususiyal
ar va umuminsoniy gadriyatlar o'rtasidagi munosabat.

Tadgiqotning usullari. Tadgiqotda tarixiy-mantiqiy tahlil, tahlil,
o‘xshashlik va talqin wusullari, ilmiy ob'ektivlik, fanlararo yondashuv kabi
usullardan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

insoniyatning umumiy taqdiri buyuk narrativi ‘“jahonshumul-tarixiy
ahamiyatining” umumiyligi fonida ijtimoiy-madaniy qadriyatlar konsepsiyasini
tadqigotchilik yondashuvi sifatida tanlaydigan tadgigotchilik rakurslarining
novatorligi asoslangan;

ba’zi nazariy istigbollar takomillashtirilgani va yangilaganligi, xususan,
Xitoy an’anaviy madaniyatida insoniyat kelajagi bilan bog‘lik ijtimoiy qadriyatlar,
shu jumladan inklyuzivlik va uyg‘unlik, shuningdek turli falsafiy maktablarda
ijjtimoiy tafakkurning butunlikka xos o‘Ichovlari aniglanganligi asoslangan;

tadgiqotning metodologiyasi va mazmunining tutashish joyida novatsiyalar
mavjudligi, ya’ni mazkur tadqiqotda insoniyat umumiy taqdiri hamjamiyati
Ijtimoiy-madaniy gadriyatlari manbaini, ijtimoiy-madaniy gadriyatlar mazmuni
hamda ijtimoiy-madaniy qadriyatlarning aniq amaliyotlarda mujassamlanishi
tizimli tadqiq gilinganligi asoslangan;

tadqigot mazmunining  mantiqiy-tarkibiy = o‘lchovlarida novatsiyalar
mavjudligi asoslangan. «Insoniyatning umumiy taqdiri hamjamiyati» nafagat Hitoy
falsafiy fikridan, balki uning tarixiy va madaniy gadr-gimmati hamda tarixiy

13 Mualliflar ishlari dssertasiya ishining foydalanilgan adabiyotlar ro‘xatida keltirilgan.
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mantig‘ini butunlay mujassam qiladigan, yanada yuqori hamda chuqur darajadagi
ochig va inklyuziv globallashuv jarayoniga, masalan, insoniyatning ochiq,
muvozanatli va inklyuziv yo‘lini birgalikda qurish uchun «Bir kamar va bir yo‘I»ni
qurish orqali rahbarlik giladigan va uni ilgari suradigan G*arb siyosiy falsafasining
gismiga havola giladigan zamonaviy Hitoy gadriyatlaridan ham kelib chigadi.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Insoniyatning umumiy tagdiri hamjamiyati ongining tizimli tahlili asosida
insoniyat sivilizasiyasining yangi shaklini qurish jarayoniga qo‘llanilishi mumkin
bo‘lgan nazariy istigbollar ilgari surilan;

insoniyatning umumiy taqdiri hamjamiyati ongini qurishning nazariy
manbalari va amaliy yo‘llari, ayniqsa tegishli amaliyotlarning ijtimoiy-madaniy
qadriyatlari, shuningdek ilk bor taklif qilingan birgalikdagi maslahatlar va o‘zaro
foydali hamkorlik kabi rivojlanishning yangi usullari tahlil gilingan.

Tadgiqot natijalarining ishonchliligi respublika va xalgaro miqyosdagi
ilmiy konferensiyalar materiallari to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar
hamda xorijiy ilmiy jurnallarda chop etilgan magolalar, ishlab chigilgan taklif va
tavsiyalarning amaliyotga joriy etilgani, olingan natijalar vakolatli tashkilotlar
tomonidan tasdiglangani bilan tasdiglanadi.

Tadqgigot natijalarining ilmiy va amaliy ahamiyati. Tadgigot
natijalarining ilmiy ahamiyati tagdim gilingan nazariy-ilmiy xulosalar, takliflar va
tavsiyalar ilmiy faoliyatda foydalanilishi va ushbu yo‘nalishda keyingi tadqiqotlar
uchun nazariy manba bo‘lib xizmat qilishi mumkinligi bilan izohlanadi.

Tadgiqot natijalarining amaliy
ahamiyati zamonaviy dunyoning tarixiy holatiga asoslangan bo‘lib, bir tomondan,
insoniyat umumiy taqdiri hamjamiyatining nazariy kelib chiqishini o‘rganish
nafagat insoniyatning umumiy ijtimoiy-madaniy qadriyatlarini topish, balki
insoniyat sivilizasiyasining kelajakda rivojlanishi yo‘nalishini aniqlashga yordam
beradi. Boshga tomondan, insoniyat umumiy taqdiri hamjamiyati asosini tashkil
giladigan ijtimoiy-madaniy gadriyatlar kuchli amaliy g‘amho‘rlik hissiga egaligi
global boshqaruvning gqadriyatlarga yo‘nalganligini ta'minlaydi hamda yanada
adolatli va ogilona global dunyo, siyosiy va iqtisodiy tartibni qurishga yordam
beradi.

Tadqgigot natijalarining joriy qilinishi. Insoniyat umumiy taqdiri
hamjamiyatini ijtimoiy-madaniy jihatdan tadqiq qilish bo‘yicha olib borilgan
tadgiqot natijalari asosida:

insoniyatning umumiy taqdiri buyuk narrativi “jahonshumul-tarixiy
ahamiyatining” umumiyligi fonida ijtimoiy-madaniy qadriyatlar konsepsiyasini
tadgiqotchilik yondashuvi sifatida tanlaydigan tadgiqotchilik rakurslarining
novatorligi asoslab berilganligiga doir taklif va tavsiyalardan Respublika
Ma’naviyat va ma’rifat markazining tashviqot-targ‘ibot ishlarida foydalanilgan
(Respublika Ma’naviyat va ma’rifat Markazi huzuridagi ijtimoiy-ma’naviy
tadqgiqotlar institutining 2024 yil 14 maydagi 204-son ma’lumotnomasi). Natijada
ma’naviy-ma’rifiy tadbirlarni amalga oshirish mexanizmlarining samaradorligi
oshgan;
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ba’zi nazariy istigbollar takomillashtirilgani va yangilaganligi, xususan,
Xitoy an’anaviy madaniyatida insoniyat kelajagi bilan bog‘lik ijtimoiy qadriyatlar,
shu jumladan inklyuzivlik va uyg‘unlik, shuningdek turli falsafiy maktablarda
ijtmoiy tafakkurning butunlikka xos o‘lchovlari aniqlanganligi asoslanganganligiga
doir tavsiyalar va takliflardan O‘zbekiston Milliy teleradiokompaniyasi
“O‘zbekiston tarixi” telekanalining 2024 yil fevral, mart oylarida efirga uzatilgan
“Tarixiy savol”, “Mavzu”, “Tadqiqot” ko‘rsatvlari ssenariylarini tayyorlashda
foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasining 2024 yil 29 apreldagi
02-06-567-son ma’lumotnomasi). Natijalar targ‘ibot va tashviqot ishlari
samaradorligini oshirishga xizmat gilgan.

tadgiqotning metodologiyasi va mazmunining tutashish joyida novatsiyalar
mavjudligi, ya’ni mazkur tadqiqotda insoniyat umumiy taqdiri hamjamiyati
ijtimoiy-madaniy qadriyatlari manbaini, ijtimoiy-madaniy qadriyatlar mazmuni
hamda ijtimoiy-madaniy gadriyatlarning aniq amaliyotlarda mujassamlanishi
tizimli tadqiq qilinganligi asoslanganligiga doir tavsiyalardan O°‘zbekiston
Respublikasi “Oila va gender” ilmiy tadqiqot instituti faoliyati doirasida «Oilalarga
ta’sirchan metodik, konsultativ va amaliy yordam ko’rsatishning samarali tizimini
yaratish» 2024-yilga mo’ljallangan ish rejasining uchinchi bobining tayyorlashda
foydalanilgan (O‘zbekiston Respublikasi “Oila va gender” ilmiy tadqiqot
institutining 2024 yil 14 maydagi 01-09/1955-son ma’lumotnomasi). Natijada
ishlab chiqilgan tavsiyalar o‘zbek oilasining bugungi holatini yanada yaxshilash,
shuningdek, davlatning oila siyosati konsepsiyasi, uning maqsadlari, tamoyillari,
vazifalari va ustuvor yo‘nalishlarini amalga oshirish bo‘yicha olib borilayotgan
ishlarning samarali bo‘lishi muammosi bilan bog‘liq vazifalarni amalga oshirish
bo‘yicha uslubiy ko‘rsatmalar ishlab chiqishga ilmiy asos bo‘lib xizmat qilgan;

tadgigot mazmunining  mantigiy-tarkibiy  o‘lchovlarida  novatsiyalar
mavjudligi asoslanganligiga doir xulosalardan Mirzo Ulug’bek nomidagi
O‘zbekiston Milliy universitetining 2021-2022- yillar davomida bajarilgan A-OT-
2021-11-ragamli “O’zbekiston xalgi diniy va milliy gadriyatlati kompleksining
elektron-transdisiplinar platformasini yaratish” mavzusidagi innovatsion loyihasida
foydalanilgan (Mirzo Ulug’bek nomidagi O‘zbekiston Milliy universitetining 2024
yil 15 maydagi 04/11-4262-sonli ma’lumotnomasi). Natijalar innovatsion loyihani
boyitishga xizmat gilgan.

Tadqigot natijalarining aprobatsiyasi. Tadgigot natijalari 2 ta xalgaro, 1
ta respublika ilmiy-amaliy konferensiyalarida ma’ruza ko‘rinishida bayon etilgan
hamda aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinishi. Tadgiqot mavzusi bo‘yicha jami 7
ta ilmiy ish chop etilgan. Jumladan, O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining doktorlik dissertatsiyalari bo‘yicha maqolalar chop etish tavsiya
etilgan ilmiy nashrlarda 4 ta magola (2 tasi respublika, 2 tasi xorijiy jurnallarda)
e’lon qilingan,3 ta konferentsiya maqolalari (2 ta xalgaro konferensiya va 1 ta
respublika ilmiy anjumani).
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Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya Kkirish, uchta bob,
sakkizta paragraf, xulosa, foydalanilgan adabiyotlar ro‘yxatidan iborat.
Dissertatsiyaning hajmi 142 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgiqot mavzusining dolzarbligi va zarurati asoslangan,
uning O‘zbekiston Respublikasi fan va texnologiyalarining ustuvor yo‘nalishlariga
bog‘ligligi ko‘rsatilgan, mavzu bo‘iycha xorijiy tadqiqotlar sharxi keltirilgan,
muammoning o‘rganilganlik darajasi yoritilgan, ishning magsad va vazifalari,
tadqiqotning ob’ekti va predmeti aniqlangan, tadqiqot usullari, dissertatsiyaning
ilmiy vyangiligi va amaliy natijalari bayon qilingan, olingan natijalarning
ishonchliligi, ilmiy va amaliy ahamiyati asoslab berilgan, tadgigot natijalarining
amaliyotga joriy etilganligi, e’lon qilinganligi, dissertatsiyaning tuzilishi va hajymi
bo‘yicha ma’lumotlar keltirilgan.

Dissertasiyaning birinchi bobi «lInsoniyatning umumiy qadriyatlar
tizimini qurish zaruriyati va imkoniyatlari». Mazkur bob quyidagi ikki gismdan
iborat: birinchi gismda insoniyatning umumiy taqdiri hamjamiyatini qurish
zaruriyati, ikkinchi gismda esa insoniyatning umumiy tagdiri hamjamiyatini qurish
imkoniyatlari tadgiq gilingan.

Insoniyatning umumiy tagdiri hamjamiyatini, asosan quyida keltirilgan ikki
sababga ko‘ra, qurish zarur:

Birinchidan, jahonda kuchli rahbarlik giladigan organ yo‘q (hozirgi vaqtda
Birlashgan Millatlar Tashkiloti va boshga institutlar jahon boshgaruv organi
sifatida xizmat qila olmaydi), insoniyat esa jahon hamjamiyati sifatida ega bo‘lishi
kerak bo‘lgan qadriyatlar yagona tizimini shakllantirmagan.

Zamonaviy dunyoda globallashuv tufayli dunyoning barcha mamlakatlari
bir-biriga tobora yaginlashib bormoqda. Iqgtisodiyot, siyosat va madaniyat ham
asta-sekin va chuqur zarar ko‘rgan. Dunyo butun bo‘lib qoldi. Hech bir davlat orol
emas va hech bir davlat yolg‘iz emas. Mamlakatlar o‘rtasidagi o‘zaro aloqalar va
o‘zaro bog‘liglik darajasi misli ko‘rilmagan darajada chuqurlashdi. Odamlar bir
joyda, "global gishlog“da yashaydilar, shuning uchun ular birga yashashlari,
rivojlanishi, zavglanishi, kamolga yetishlari hamda ozig-ovqat xavfsizligi, energiya
inqirozi, iqlim o‘zgarishi, kiberxavfsizlik, urush tahdidlari, atrof-muhitning
ifloslanishi, kasalliklar epidemiyalari, transmilliy jinoyatchilik kabi global
muammolarni hal qilishlari kerak, shuning uchun hech bir davlat autsayder bo‘la
olmaydi, bularning barchasi har bir mamlakatga ta'sir giladigan muammolardir.
Bular har bir mamlakat va har bir insonning umumiy fundamental manfaatlarini
ifodalaydi. Insoniyat manfaatlari bir-biri bilan chambarchas bog‘lig, u
Insoniyatning umumiy taqdiri hamjamiyatiga aylangan, ammao insoniyat millat kabi
yagona bir butunlikni shakllantirmagan, haqigiy integratsiya mavjud emas va
haqiqiy dunyo boshgaruv organi hali yaratilmagan.
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Darhagiqat, insoniyat hali asosiy hamjamiyatni shakllantirmagan va umumiy
qadriyatlar tizimini o‘rnatmagan. Mamlakatlar o‘rtasida o‘zaro ta'sir mavjud.
Insoniyat aslida umumiy kelajakka ega bo‘lgan jamoaga aylandi, lekin haqigatan
umumiy manfaatlarga ega emas. Insoniyat jahonning yagona jamoasi sifatida ega
bo‘lishi kerak bo‘lgan gadriyatlar tizimini yaratmagan. Insoniyat haqiqatan ham
manfaatlar hamjamiyatiga aylanishi uchun butun insoniyat o‘rtasida qadriyatlar
bo‘yicha konsensus shakllanishi kerak.

Insoniyatning millatlarga bo‘linishi va turli jamoalarning qadriyatlar
tizimidagi farqlar, shuningdek, dunyoda mavjud bo‘lgan qadriyatlar gegemonizmi
va qadriyatlar relyativizmi kabi omillar tufayli insoniyat haligacha umuminsoniy
gadriyatlarning yagona tizimini yaratmagan. Agar umume'tirof etilgan va hurmat
qilinadigan umumiy qadriyatlar tizimi o‘rnatilmagan bo‘lsa, turli mamlakatlar,
guruhlar va hatto shaxslar bir-biriga ishonmasliklari, bir-biriga xalagit bershi yoki
hatto bir-biriga garshi turishi va zarar etkazishi mumkin. Bu nafagat mamlakatlar
o‘rtasidagi munosabatlarga, balki odamlar o‘rtasidagi munosabatlarga ham ta'sir
qiladi. Odamlar va tabiat o‘rtasida, insonlararo kelishmovchilik va nizolar paydo
bo‘ladi. Agar odamlar umume'tirof etilgan qadriyatlarga asoslangan magsadlari,
gadriyatlar me'yorlari, gadriyatlar konsepsiyalari va gadriyatlar tamoyillarini
shakllanmasa, ular mafkuraviy jihatdan murosaga erisha olmaydilar va umumiy
gadriyatlarni shakllantira olmaydilar, shuningdek, tenglik, erkinlik va adolat ham
bo‘lmaydi. Ba'zi davlatlar insoniy axloq asoslarini buzadigan va insoniyatga
falokat keltiradigan xatti-harakatlar qgiladilar. Shuning uchun insoniyat uchun
umumiy gadriyatlar tizimini yaratish zarur.

Ikkinchidan, zamonaviy qadriyatlar kontsepsiyasida ma'lum kamchiliklar
mavjud bo‘lib, ular quyidagilarga olib keladi: atrof-muhitning jiddiy ifloslanishi,
ekologik nomutanosiblik va turli ingirozlar sharoitida insoniyatning kelajakda
omon qolishiga boshqga tahdidlar paydo bo‘ladi.

Yangi davrda insonning ozodligi va erkinligiga garatilgan modernizasiya
harakati doirasida o‘qi inson erkinligi bo‘lgan zamonaviy qadriyatlar va o‘qi shu
qadriyatlar bo‘lgan zamonaviy qadriyatlar tizimi asta-sekin vujudga keldi. Ular
orasida erkinlik, tenglik, demokratiya, qonun ustuvorligi, bozor va texnologiyalar
kabi oltita tushuncha asosiy gadriyatlardir. Ushbu gadriyatlar modernizasiyaning
o‘zagi bo‘lib, zamonaviy gadriyatlar tizimining asosiy mazmunini va zamonaviy
sivilizasiyaning teran tuzilishini tashkil qiladi. Odamlarning zamonaviy
Insoniyatning asosiy gadriyatlarini tushunishi bir-biriga mos kelmaydi, ammo
zamonaviy insoniyatning asosiy gadriyatlari individuallik, dunyoviylik, amaliylik,
ragobat va xilma-xillik kabi asosiy xususiyatlarga ega va barcha tomonidan e'tirof
etilishi mumkin.

Bularning barchasining ikki tomoni bor. Bir tomondan, asosini rasionalizm
tashkil qilgan modernizasiya harakati butun insoniyat jamiyatida chuqur
o‘zgarishlarga olib keldi, iqtisodiy, ijtimoiy, siyosiy va madaniy taraqqiyotga,
shuningdek, zamonaviy sivilizasiyaning rivojlanishi va shakllanishiga sezilarli
darajada ta'sir qgildi. Modernizasiya katta afzalliklarni namoyish qildi. Ijtimoiy
unumdorlik sezilarli darajada oshdi. Insonlar tabiatni doimiy ravishda o‘zgartirish
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gobiliyatiga ega va inson ehtiyojlari doimo qondiriladi. Erkinlik, tenglik,
demokratiya va qonun ustuvorligi hukmron bo‘lgan jamiyatda odamlar mustaqillik
va erkinlikka erishadilar, dunyo erkin va demokratik bo‘ladi. Modernizasiyaning
ulkan yutuglari zamonaviy gadriyatlarning ogilonaligini aks ettirishini ko‘rishimiz
kerak.

Ammo boshqga tomondan, zamonaviy G*‘arb sivilizasiyasidan o‘zlashtirilgan
modernizasiya va uning qadriyatlari yengib bo‘lmaydigan kamchiliklarga ega.
Zamonaviy dunyoda mashhur bo‘lgan asosiy qadriyatlar - bu individualizmdir,
millatchilik va davlatchilik esa milliy darajaga ko‘tarilmogda. Foyda olishga
yo‘naltirilgan bozor iqtisodiyoti manfaatlarga intilishni haddan tashqgari
rag‘batlantiradi, odamlarni manfaatlarga bo‘ysundiradi, psixologik bosim va
shaxslararo munosabatlarni keskinlashtiradi. O‘ta g‘arazli motivlarga tayangan
Kishilar tabiatdan uning zaxiralari tugab borishiga e'tibor bermasdan talab gilishi
mugarrar, bu esa atrof-muhitning og‘ir ifloslanishi, ekologik muvozanatning
buzilishi, energiya inqirozi kabi salbiy ogibatlarga olib keladi. Mamlakatlar va
millatlar o‘z milliy o‘zligini mustahkamlashda davom etib, birinchi navbatda
milliy manfaatlarni ko‘zlaydilar. Tabiiy resurslarga ega bo‘lish uchun turli
davlatlar raqobatlashadilar, kurashadilar va hatto har xil usullar bilan urushlar
boshlaydilar. O‘tmishdagi tarqoq individlar bilan solishtirganda, davlatning
qudratli uyushgan kuchi endi tabiatga ancha jiddiy zarar yetkazmoqda. Zamonaviy
sivilizasiya nafaqat inson va tabiat o‘rtasidagi ziddiyatlarga, balki odamlar va
mamlakatlar o‘rtasidagi ziddiyatlarga olib keldi, natijada zamonaviy insoniyatning
omon qolishi va rivojlanishi jiddiy ingirozlarga duch keldi.

Hozirgi zamon sivilizasiyasi muammolarini, uning gadriyatlarini bartaraf
gilish sohasida insonlar astoydil harakat gilmas ekan, inson psixologiyasi, inson
mubhiti, butun yer ham bunga chiday olmasligini, insoniyat nobud bo‘lishini faktlar
ko‘rsatdi. Shu bois, hozirgi vaqtda insonlar umumiy insoniyat manfaatlarini
anglashlari, insoniyat tomonidan tan olingan va rioya qilinadigan umumiy
gadriyatlarni barpo etishlari, insoniyat va tabiatning birga yashashi, insonlarning
bir-biri bilan uyg‘un yashashni anglashlari va umuminsoniy baxtga erishishlari
kerak.

Ikkinchi bo‘limda insoniyatning taqdiri umumiy hamjamiyat qurish
imkoniyatlari o‘rganiladi, u asosan uch jihatdan iborat:

Birinchidan, odamlarni hamisha yaxshiroq hayot izlash birlashtirib kelgan va
buni insoniyat tarixi davomida Xitoy va G‘arb mutafakkirlari, siyosatchilari baxtli
hayotga erishishga intilishlari misolida ham ko‘rishimiz mumkin. Misol uchun,
gadimgi Xitoyda ular "tinchlik-hamdo‘stlik" ni taklif qilishgan; G‘arbda - Qadimgi
Yunonistonda "yaxshi hayot", O‘rta asrlarda "Samoviy podsholigi" va Yangi
davrda "Hamdo‘stlik jamiyati"ni taklif qilganlar. Bu g‘oyalar turli sabablarga ko‘ra
amalga oshmagan bo‘lsa-da, ular insoniyatga umumbashariy baxtga erishish uchun
gimmatli tajriba qoldirdi va unga erishishga ilhom baxsh etdi. Zamonaviy
sivilizasiya insoniyat jamiyatining rivojlanishiga katta hissa qo‘shdi. Iqtisodiy
globallashuv jahon siyosati, madaniyati va gadriyatlarining globallashuviga olib
keldi, va insoniyat hozirda yaxshi kelajakka erishish uchun o‘xshash
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imkoniyatlarga duch kelayotgan insoniyatning umumiy taqdiri va manfaatlari
hamjamiyatini shakllantirish bilan global integratsiya tomon harakat gilmoqda.
Hayot odamlarni global igtisodiy ingiroz, global ekologik zarar, energiya ingirozi,
mahalliy urushlar, xalgaro terrorizm tahdidi va boshga jahon miqgyosidagi
muammolar kabi umumiy muammolarga duchor gilmogda. Ayni paytda
Insoniyatning umumiy ahvoli, uning umumiy asosiy manfaatlari va asosiy
ehtiyojlaridan kelib chigib, insoniyat asta-sekin umume'tirof etilgan ba'zi
gadriyatlarni shakllantirdi va ular insoniyatning umumiy qgadriyatlar tizimining
asosiga aylandi. Bugungi kunda umume'tirof etilgan va barcha insonlar rioya
giladigan umuminsoniy qadriyatlarni qurish ideal emas, hom hayol ham emas,
balki haqigatga aylanishi mumkin bo‘lgan imkoniyatdir. Umuminsoniy qadriyatlar
tizimini qurish gadim zamonlarda ham, hatto Yangi davrda ham emas, hozirgi
zamonda taklif gilinayotganining sababi shundaki, umumbashariy gadriyatni barpo
etish uchun zarur shart-sharoitlar hozirda mavjud. Insoniyat kelajagi va taqdiri
hagida gayg‘urib, butun dunyo xalqlari, barcha davlatlar birgalikda harakat
gilsalar, umuminsoniy gadriyatlar tizimi va insoniyatning umumiy taqdiri
hamjamiyatni yaqin kelajakda barpo etish mumkin.

Ikkinchidan, odamlarning umumiy ongi doimiy ravishda oshib bormoqda.
Globallashuv davrida insoniyat global integratsiya sari intilmoqda, insoniyatning
umumiy taqdiri va manfaatlari hamjamiyatini shakllanmoqda.

Hozirgi zamon sivilizasiyasi muammolarini, uning gadriyatlarini bartaraf
gilish sohasida insonlar astoydil harakat gilmas ekan, inson psixologiyasi, inson
muhiti, butun yer ham bunga chiday olmasligini, insoniyat nobud bo‘lishini faktlar
ko‘rsatdi. Shu bois, hozirgi vaqtda insonlar umumiy insoniyat manfaatlarini
anglashlari, insoniyat tomonidan tan olingan va rioya qilinadigan umumiy
gadriyatlarni barpo etishlari, insoniyat va tabiatning birga yashashi, insonlarning
bir-biri bilan uyg‘un yashashni anglashlari va umuminsoniy baxtga erishishlari
kerak.

Ikkinchi bo‘limda insoniyatning taqdiri umumiy hamjamiyat qurish
imkoniyatlari o‘rganiladi, u asosan uch jihatdan iborat:

Birinchidan, odamlarni hamisha yaxshiroq hayot izlash birlashtirib kelgan va
buni insoniyat tarixi davomida Xitoy va G‘arb mutafakkirlari, siyosatchilari baxtli
hayotga erishishga intilishlari misolida ham ko‘rishimiz mumkin. Misol uchun,
gadimgi Xitoyda ular "tinchlik-hamdo‘stlik" ni taklif qilishgan; G‘arbda - Qadimgi
Yunonistonda "yaxshi hayot", O‘rta asrlarda "Samoviy podsholigi" va Yangi
davrda "Hamdo‘stlik jamiyati"ni taklif qilganlar. Bu g‘oyalar turli sabablarga ko‘ra
amalga oshmagan bo‘lsa-da, ular insoniyatga umumbashariy baxtga erishish uchun
gimmatli tajriba qoldirdi va unga erishishga ilhom baxsh etdi. Zamonaviy
sivilizasiya insoniyat jamiyatining rivojlanishiga katta hissa qo‘shdi. Iqtisodiy
globallashuv jahon siyosati, madaniyati va gadriyatlarining globallashuviga olib
keldi, va insoniyat hozirda yaxshi kelajakka erishish uchun o‘xshash
imkoniyatlarga duch kelayotgan insoniyatning umumiy taqdiri va manfaatlari
hamjamiyatini shakllantirish bilan global integratsiya tomon harakat gilmoqda.
Hayot odamlarni global igtisodiy ingiroz, global ekologik zarar, energiya ingirozi,
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mahalliy urushlar, xalgaro terrorizm tahdidi va boshga jahon miqgyosidagi
muammolar kabi umumiy muammolarga duchor gilmogda. Ayni paytda
insoniyatning umumiy ahvoli, uning umumiy asosiy manfaatlari va asosiy
ehtiyojlaridan kelib chigib, insoniyat asta-sekin umume'tirof etilgan ba'zi
gadriyatlarni shakllantirdi va ular insoniyatning umumiy qgadriyatlar tizimining
asosiga aylandi. Bugungi kunda umume'tirof etilgan va barcha insonlar rioya
giladigan umuminsoniy qadriyatlarni qurish ideal emas, hom hayol ham emas,
balki haqiqatga aylanishi mumkin bo‘lgan imkoniyatdir. Umuminsoniy qadriyatlar
tizimini qurish gadim zamonlarda ham, hatto Yangi davrda ham emas, hozirgi
zamonda taklif gilinayotganining sababi shundaki, umumbashariy gadriyatni barpo
etish uchun zarur shart-sharoitlar hozirda mavjud. Insoniyat kelajagi va taqdiri
haqida qayg‘urib, butun dunyo xalqlari, barcha davlatlar birgalikda harakat
gilsalar, umuminsoniy gadriyatlar tizimi va insoniyatning umumiy taqdiri
hamjamiyatni yaqin kelajakda barpo etish mumkin.

Ikkinchidan, odamlarning umumiy ongi doimiy ravishda oshib bormoqda.
Globallashuv davrida insoniyat global integratsiya sari intilmoqda, insoniyatning
umumiy taqdiri va manfaatlari hamjamiyatini shakllanmoqda.

Dissertasiyaning ikkinchi bobi “Insoniyatning umumiy tagdiri hamiyati
konsepsiyasining nazariy kelib chigishi” deb nomlanadi. Insoniyatning umumiy
tagdiri hamjamiyati konsesiyasining nazariy kelib chigishini Xitoyning yugori
an‘anaviy madaniyati, zamonaviy Xitoy gadriyatlaridagi umuminsoniy gadriyatlar
g‘oyasi va G‘arb siyosiy falsafasidagi hamjamiyat g‘oyasidan kelib chiqib tadqiq
gilish mumkin.

Xitoyning ajoyib an'anaviy madaniyatini qo‘llab-quvvatlash to‘rtta asosiy
sohaga bo‘lingan: tinchliksevarlik tuyg‘usi "tinchlik eng qimmatli narsa"; “axloq
va gonun’ni boshqgarish usuli; "foydani ko‘rish, haqqoniylikni o‘ylash" degan
baholovchi mulohaza va "xilma xillikda uyg’unlik" ga madaniy nuqtai nazar.

Insoniyatning umumiy taqdiri hamjamiyati almashish (ayirboshlash) va
muloqot kabi axloqiy tamoyillarini o‘zida mujassam etgan bo‘lib, insoniyat
jamiyatining “raqobat” bilan tavsiflanadigan begonalashgan holatini yo‘q qilishga
va insonlar ega bo‘lishi kerak bo‘lgan mehr-muhabbat va adolat ruhiga gaytishga
harakat qiladi. Shuningdek, u Konfusiyning “boadablik”, almashish va muloqot
gilish tamoyillariga mos keladi. Insoniyat umumiy taqdiri hamjamiyati
insoniyatning kelajakdagi yangi hayotining yorgin manzarasini chizadi, bu ham
Konfusiyning hamdo‘stlik ideali bilan mos keladi. Shunday qilib, insoniyatning
umumiy taqdiri hamjamiyati  konfusiychilik  boshlang‘ich  asosini —
“konfusiychilik”ni o‘zida mujassam etgan bo‘lib, uning chuqur mexanizmi Xitoy
madaniyati zaminida, Xitoy jamiyatining real vogeligida ildiz otgan va global
taraqqiyot dilemmasining yechimidir. Uning o‘ziga xos Xitoy sivilizasiyasiga xos
nuqtai nazari va tipik Xitoy madaniy narrativ paradigmasi Xitoy madaniyatining,
aynigsa Konfusiy madaniyatining ijobiy yutuqglari hisoblanadi va zamonaviy
innovasion rivojlanish uchun qo‘llanilishi mumkin.

Xitoyning an'anaviy xavfsizlik konseptsiyasi har doim mudofaa orgali
tinchlik va xavfsizlikni saqlash bo‘lib kelgan. Shuning uchun tinchlikka intilish va
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uni saglash Xitoyning an‘anaviy strategik tafakkurining asosiy mazmunini
ifodalaydi. Tinchlikni birinchi o‘ringa qo‘yish zamonaviy Xitoyda tinchlikka
erishishning xavfsiz yo‘lidir. Bu davlat munosabatlarini hamda insoniyatning
umumiy taqdiri hamjamiyati nuqtai nazaridan umumiy gadriyatlarning asosiy
mazmunini boshgarish uchun muhim yo‘naltiruvchi mafkuradir. Insoniyatning
umumiy taqdiri hamjamiyati doirasida axlogiy tarbiya va gonun ustuvorligi
konsepsiyalari insonning asosiy qadriyatlaridir. Boshqaruv haqidagi g‘oyaning ikki
xil ko‘rinishi — ezgulik va qonun ustuvorligi bir-birini to‘ldiradi, bir-biri bilan
o‘zaro ta'sirda bo‘ladi va birgalikda insoniyat jamiyatini boshqarish kuchini
ta'minlaydi. Xitoy an‘anaviy madaniyati insonning faoliyati va ijtimoiy
rivojlanishga asoslanadi va u ijtimoiy ta'riflarda adolat va ezgulikning rolini to‘liq
ko‘rib chiqadi. U sof foydaga qaratilgan va adolatni unutadigan xulqg-atvorni
chuqur tanqid qiladi, foydadan ko‘ra adolatning hal qiluvchi rolini yoqlaydi, adolat
va foyda masalasiga dialektik javob beradi va bizga gadriyatning universal
tushunchasini izlashda mafkuraviy yordam beradi. Xitoyning an‘anaviy madaniyati
turli sivilizasiyalar va madaniyatlar o‘rtasidagi inklyuziv almashinuvga katta
ahamiyat beradi va har bir sivilizasiya o‘z asosida boshqa sivilizasiyalar bilan
integratsiyalashuvining yakunlashini va madaniy "uyg‘unlikka" erishishini kutadi.

Bobning ikkinchi gismda umuminsoniy gadriyatlar g‘oyasi zamonaviy Xitoy
qadriyatlari doirasida ko‘rib chiqiladi. Asosiy elementlarga quyidagilar Kiradi:
zamonaviy Xitoy gadriyatlarining aksariyati nafagat insoniyatning umumiy
gadriyatlarini yuqgori darajada kondensasiya giladi va amalda mujassamlantiradi,
balki butun insoniyatning umumiy gadriyatlarini o‘zlashtiradi va rivojlantiradi.

Xitoyning zamonaviy asosiy gadriyatlari - bu cheklangan va yagona tizim
bo‘lib, yakuniy qadriyatlarga asoslangan magqsadlar, asosiy qadriyatlar
konsepsiyalari va asosiy qadriyatlar asosiy tamoyillaridan iborat. Asosiy
gadriyatlarning yakuniy gadriyatlarga asoslangan magsadi "Xitoy orzusi*dir, ya'ni
"milliy farovonlik, milliy tiklanish va odamlar baxtini" amalga oshirish, odamlar
baxtiga erishishdir. Inson tabiati odamlarning yaxshiroq yashashga, yani o‘z
baxtiga intilishlarini oldindan belgilab beradi. Zamonaviy Xitoy qadriyatlari
odamlarning baxtiga jamiyatning eng oliy gadriyatlarga asoslangan maqgsadi
sifatida garaydi, insoniyat sivilizasiyasining rivojlanish tendensiyasini aks ettiradi
va insoniyat jamiyati taraqqiyot yo‘nalishini ifodalaydi.

Igtisodiy globallashuvning rivojlanishi butun insoniyatni insoniyatning
umumiy taqdiri  hamjamiyatiga aylantirdi. Insoniyatning umumiy taqdiri
hamjamiyatini barpo etish uning qadriyatli asosini, ya'ni umuminsoniy
qadriyatlarini yaratishni talab giladi. “Tinchlik, taraqqiyot, adolat, demokratiya va
erkinlik” butun insoniyatning umumiy qadriyatlaridir.

Xitoyning zamonaviy asosiy gadriyatlari inson erkinligini amalga oshirish,
har tomonlama rivojlanish magsadini o‘zida mujassam etgan va ushbu magsadga
erishish uchun turli darajadagi ehtiyojlarni aks ettiradi. Milliy miqyosda
farovonlik, demokratiya, yivilizayiya va uyg‘unlik xalgning umumiy irodasi,
talablarini va insoniyatning ezgu tilaklarini to‘la aks ettiradi. Ijtimoily darajada
erkinlik, tenglik, adolat va gonun ustuvorligi alohida fugarolarning huquq va
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talablarini aks ettiradi. Odamlar hamjamiyat zamonaviy Xitoy jamiyati
gadriyatlariga intilishini namoyish qilgan holda, fugarolar tomonidan gqabul
gilingan gadriyatlarni himoya qilishi mumkinligiga umid gilmoqgda. Individual
darajada vatanparvarlik, fidoyilik, halollik va do‘stona munosabat insonning
shaxsiy axloqiy darajasidagi qadriyatlarga bo‘lgan ehtiyojlarini aks ettiradi. Bular
shuningdek hamjamiyat alohida shaxslardan talab qiladigan mas'uliyat va
majburiyatdir. Insoniyatning umumiy gadriyatlari Xitoyning zamonaviy asosiy
qadriyatlariga xos bo‘lib, ular butun insoniyatning umumiy qadriyatlarini o‘zida
mujassamlashtiradi va rivojlantiradi.

Uchinchi qism G‘arb siyosiy falsafasidagi ijtimoiy fikrga bag‘ishlangan
bo‘lib, Qadimgi Yunon shahar-davlatlari jamoasi, kosmopolitizm va doimiy
tinchlik nazariyasi haqidagi fikrlarni o‘z ichiga oladi.

G‘arb tafakkurining uzoq tarixiy taraqqiyoti davomida dunyoni anglashning
o‘ziga xos noyob tizimi shakllangan. G‘arb intellektual an'analarida bevosita
"insoniyat" hagida yaxlit konsepsiya sifatida mulohaza yuritgan va muhokama
qilgan odamlar ko‘p emas. G‘arb tafakkurining genealogiyasida Qadimgi Yunon
faylasuflari va nemis klassik faylasuflari insoniyatning umumiy taqdiri
hamjamiyati hagida fikr yuritishga ulkan nazariy hissa qo‘shganlar.

Qadimgi Yunon faylasufi Suqgrot insoniyat jamiyati uchun nisbatan
mukammal axlog kodeksini yaratdi va bu bilan Qadimgi Yunon falsafasida
insoniyat jamiyatining realistik etikasi hagida fikr yuritishni boshlab bergan.
Aflotun Sugrotning axloqiy nazariyasini rivojlantirgan va "ezgulik" g‘oyasini
inson hayotining eng yugori mezoni deb hisoblagan. Sensualistlar insoniy his-
tuyg‘ular nuqtai nazaridan kelib chiqadilar va har bir inson hamdardlikni boshdan
kechirishiga ishonishadi, shuning uchun xis-tuyg‘ular hissiy aloqalar orqali
odamlarni jamiyatga birlashtirishi mumkin. Aflotun va Arastu Qadimgi Yunon
shahar-davlatlari siyosatida shaxs va jamoaning birligini amalga oshirishga
intilganlar, hamda adolat, baxt va falsafaning roli kabi asosiy elementlardan
qurilgan shahar-davlat jamoasining ideal manzarasini tasvirlagan bo‘lsalar ham,
ular haqiqiy jamiyatdan uzilgan, uzoqlashgan bo‘lgan. Ob'ektiv qonunlar va ishlab
chigaruvchi kuchlarning rivojlanishi "Utopiya''ning utopiya va hayolga aylanishiga
olib keldi. Birog, ming yillar oldin ifodalangan oddiy fikr sifatida, bunday jamoa
mavjudligi konsepsiyasi va yaxshi boshgaruvga intilish insoniyatning umumiy
kelajak hamjamiyatini qurish jarayonida hali ham ma'lum ahamiyat kasbetadi.

Insoniyatning umumiy taqdiri hamjamiyati tushunchasi Qadimgi Yunon
shahar-davlatlarining jamoaviy tafakkurining rasionalligiga asoslanadi. Shahar-
davlat hamjamiyatidagi individlar va jamoalar o‘rtasidagi binar muholifat modelini
tangid qilib va ustida mulohaza yuritib, u insoniyat jamiyatidagi to‘rtinchi sanoat
ingilobining tarixiy pozisiyasiga asoslanadi va insonning "turga doir tabiati'dan
kelib chigadi. Insoniyatning umumiy kelajagi hamjamiyatini qurishni taklif giladi,
chunki u zamonaviy global ingiroziga garshi kurashning hagiqiy yechimidir.
Insoniyatning umumiy taqdiri hamjamiyati konseptsiyasi Qadimgi Yunon shahar-
davlatlari jamiyatlari g‘oyasining rasionalligiga asoslanadi, shahar-davlatlar
jamoasining individual va jamoaviy tomonlarini tahlil giladi.
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Kosmopolitizm va insoniyat umumiy taqdiri hamjamiyati falsafiy
konsepsiya va ijtimoiy ideal sifatida insoniyatning umumiy yashash va
taraqqiyotini, manfaat va mas'uliyatini ko‘zlab, umumiy qadriyatlarga ega bo‘lsa-
da, biroq kosmopolitizm, asosan, axloqiy tusga ega falsafadir. Insoniyatning
umumiy tagdiri hamjamiyati kontsepsiyasi mavjud, insoniyatning umumiy taqgdiri
hamjamiyati globallashuv davrida insoniyatning omon qolishi va rivojlanishiga
e'tibor qaratadi. Aytish mumkinki, global boshgaruv islohoti doirasida
insoniyatning umumiy taqdiri hamjamiyati g‘oyasini ilgari surish va tarqatish
kengaytirish, novatorlik va kosmopolitizm g‘oyalarini qo‘llash hisoblanadi.

Kant vakili bo‘lgan rasionalistlar odamlarni aqlli deb hisoblaydilar. Rasional
fikrlash va o‘lchov tufayli odamlar turmush tarzini tanlashlari mumkin, bunday
turmush tarziga erishishning eng yaxshi yo‘li - insonlarning birligi, ittifoqidir.
Kishilik jamiyatida doimiy tinchlikka erishish insoniyat jamiyatini birlashtirishni
taqozo etadi, bu esa 0°z navbatida har bir shaxsdan dunyo fugarosi sifatida ijtimoiy
faoliyatda va insonlar o‘zaro munosabatlarida ongli ravishda ishtirok etishini
tagqozo etadi. Insoniyatning umumiy taqdiri hamjamiyatini barpo etish
zamonamizning global ingirozi va insoniyat hozirgi bosgichda duch kelayotgan
ishlab chigarish va hayotning yaxlitligidan kelib chigib taklif gilinmogda. Bu
Kantning doimiy tinchlik haqidagi g‘oyasini globallik, tarix, voqgelik va imkoniyat
nugtai nazaridan sublimasiya qilishdir.

Dissertasiyaning uchinchi  bobi  «Insoniyatning umumiy taqdiri
hamjamiyati nuqtai nazaridan umumiy ijtimoiy-madaniy gadriyatlar Xitoy
amaliyoti» deb nomlangan. Xitoyning “Bir kamar, bir yo‘l” tashabbusi, Shanxay
hamkorlik tashkilotini tashkil etish kabi amaliyotlari xalgaro hamjamiyatni
rivojlantirish uchun ko‘plab ijtimoiy ezgulik, ne'matlar beradi va umumiy
gadriyatlarni amalga oshirish magsadida xalgaro taraqgiyot uchun yaxshi
imkoniyatlar yaratadi. Xitoyning amaliy harakatlari umumiy gadriyatlarni
ro‘yobga chiqarishga yordam beradi, Xitoy nafagat insoniyatning umumiy taqdiri
hamjamiyati nugtai nazaridan umumiy qadriyatlar himoyachisi, balki amaliyotchi
va targ‘ibotchisi hisoblanadi.

Bobning birinchi qismida Xitoy modernizatsiya yo‘lining insoniyatning
umumiy taqdiri hamjamiyatini barpo etishga qo‘shgan hissasi, shu jumladan butun
insoniyatning umumiy gadriyatlarini namoyish etish va insoniyat sivilizasiyasining
rivojlanishi va taraqqiyotining yangi yo‘nalishining ochilishi tahlil qilingan.

Xitoyning modernizatsiya yo‘li insoniyat sivilizasiyasining yangi shaklini
yaratadi va insoniyatning umumiy taqdiri hamjamiyatini qurish uchun asos
yaratadi. Xitoyning modernizasiya yo‘li Xitoyning ajoyib an'anaviy madaniyatida
mujassamlashgan. Qadim zamonlardan beri Xitoy millatining ma'naviy olamida
“barcha xalqglar o‘rtasidagi hamjihatlik”, “yaxshi niyat va yaxshi qo‘shnichilik”
kabi g‘oyalar mavjud. Xitoyning modernizasiya yo‘lining noyobligi tashqi
ekspansiya va talonchilikka asoslanmaganligi, balki tinch taraqgiyot va barcha
mamlakatlarning o‘zaro manfaatli bo‘lishiga qaratilganligida ifodalanadi.
Modernizasiyaga bunday intilish nafagat Xitoyning milliy manfaatlariga, balki
insoniyat jamiyatining uzoq muddatli manfaatlariga ham to‘liq mos keladi.
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Tinchlik taraqgiyotning asosidir. Tinchliksiz taraqqiyot bo‘lmaydi. Xitoy
taraqqiyotini tinch xalqaro vaziyatdan ajratib bo‘lmaydi. Xitoy millatining buyuk
qayta tiklanishi haqidagi Xitoy orzusini ro‘yobga chiqarish nafaqat Xitoy xalqining
xohishi va orzusi, balki barcha mamlakatlar xalglarining rivojlanishining
ko‘rilishiga chuqur mos keladi va butun dunyoning tinchlik va umumiy farovonlik
orzusi bilan chambarchas bog*‘liqdir.

Bobning ikkinchi qismida “Bir kamar, bir yo‘l” tashabbusining yaratilishi
“insoniyatning umumiy taqdiri hamjamiyatini qurish” buyuk amaliyotining timsoli
ekanligi ko‘rsatilgan. “Bir kamar, bir yo‘l” tashabbusining roli uchta asosiy
jithatdan muhokama qilinadi: birinchidan, “Bir kamar va yo‘l” tashabbusi
insoniyatning umumiy tagdiri hamjamiyati kontekstida umumiy ijtimoiy va
madaniy gadriyatlarni amalga oshirish uchun yangi makon vyaratdi. Ikkinchidan,
“Bir kamar, bir yo‘l” tashabbusi insoniyatning umumiy taqdiri hamjamiyati
kontekstida umumiy ijtimoiy va madaniy gadriyatlarni amalga oshirish uchun
yangi ko‘priklarni qurdi. Uchinchidan, “Bir kamar, bir yo‘l” tashabbusi
insoniyatning umumiy taqdiri hamjamiyati sharoitida umumiy ijtimoiy va madaniy
gadriyatlarni amalga oshirish uchun yangi imkoniyatlar ochdi.

Zamonaviy dunyoda Xitoyning Kkelajagi va taqdiri dunyodagi barcha
mamlakatlarning kelajagi va taqdiri bilan chambarchas bog‘liq. “Bir kamar, bir
yo‘l” tashabbusining mazmun-mohiyati bu yo‘nalish bo‘ylab joylashgan
mamlakatlar bilan tinch taraqqiyot va o‘zaro manfaatli hamkorlikka intilishdir.
Ochig va inklyuziv diversifikatsiyalangan hamkorlik shakli orgali tegishli
mamlakatlar gadriyatlarini birgalikda yaratish va gadriyatlar almashinuviga
erishishlari mumkin. Insoniyatning umumiy taqdiri hamjamiyati nuqtai nazaridan
umumiy gadriyatlar nafagat bir kishiga, balki butun dunyoga tegishli. Ular uzogni
ko‘radigan, yaxlit va yo‘naltiruvchidir, “Bir kamar, bir yo‘l” tashabbusini nazariy
jihatdan qo‘llab-quvvatlaydi va gadriyatlar jihatdan unga mos keladi hamda uning
hayoliy navigasiyasi hisoblanadi. “Bir kamar, bir yo‘l” tashabbusi qo‘nish
platformasi, amalga oshirish yo‘li va insoniyatning umumiy taqdiri hamjamiyati
nuqtai nazaridan umumiy qadriyatlarni qo‘llab-quvvatlash  mexanizmini
ta'minlaydi. Bu insoniyatning umumiy taqdiri hamjamiyati nuqtai nazaridan
umumiy gadriyatlarni amalga oshirishning yangi tayanchi, yangi platformasi va
yangi strategiyasidir.

Uchinchi gismda Shanxay Hamkorlik Tashkilotining ijtimoiy-madaniy
gadriyatlar tizimi umumiy kelajakni amalga oshirishga garatilgan buyuk urinish
sifatida umumlashtirilgan. Birinchidan, turli xil umumiy ijtimoiy va madaniy
qadriyatlarga ega bo‘lgan suveren davlatlar o‘rtasida teng huquqli
maslahatlashuvning asosiy talabi insoniyatning umumiy tagdiri hamjamiyati nuqtai
nazaridan amalga oshirildi. Ikkinchidan, u insoniyatning umumiy taqdiri
hamjamiyati kontekstida umumiy ijtimoiy va madaniy gadriyatlar bo‘yicha o‘zaro
manfaatli hamkorlikning muhim magsadini amalga oshiradi. Va nihoyat, Shanxay
Hamkorlik Tashkilotining muvaffaqiyatli amaliyoti ham Xitoy tomonidan ko‘p
tomonlama diplomatik modelni rivojlantirilishining oqilona ekanligini ko‘rsatadi.
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Shanxay Hamkorlik Tashkiloti insoniyatning umumiy kelajagini umumiy
tarzda ko‘rish doirasidagi umumiy qadriyatlarning asosiy talablari va mazmunini
o‘zida mujassam etgan, "Shanxay ruhi" esa Insoniyatning umumiy Kkelajagini
umumiy tarzda ko‘rishning umumiy qadriyatlariga mohiyatan mos keladi. Shanxay
Hamkorlik  Tashkiloti  "o‘zaro  ishonch, o‘zaro  manfaatlar, tenglik,
maslahatlashuvlar, turli sivilizasiyalarni hurmat gilish va umumiy rivojlanishga
intilish™ "Shanxay ruhi”ni amalga oshiradi, bu insoniyatning umumiy taqdiri
hamjamiyatining qadriyatlarga yo‘naltirilganligiga to‘liq mos keladi. Shanxay
Hamkorlik Tashkiloti Xitoy yoqlab chiggan insoniyatning umumiy taqdiri
hamjamiyati nuqtai nazaridan umumiy qadriyatlarga rioya qilish kontsepsiyasini
o‘zida mujassam etgan. Tinch dunyo, rivojlangan dunyo, adolatli dunyo, inklyuziv
dunyo va demokratik dunyo ruhi insoniyatning umumiy taqdiri hamjamiyatning
muvaffaqgiyatli rivojlanishidir. Hamjamiyat nugtai nazaridan umumiy gadriyatlarni
amalga oshirish uchun muhim urinishdir.

XULOSA

“Insoniyat kelajagi yagona bo’lgan hamjamiyatni ijtimoiy-madaniy tadqiq
etish masalalari” muammosini tahlil qilish asosida quyidagi xulosalar chiqarildi:

1. Zamonaviy dunyoda insoniyat integratsiya sari harakat qilib,
insoniyatning umumiy taqdiri hamjamiyatiga aylanib bormoqda. Garchi
insoniyatning umumiy taqdiri hamjamiyatini tobora ko‘proq mamlakatlar tan
olayotgan bo‘lsa-da, insoniyat aslida insoniyatning umumiy taqdiri hamjamiyatini
hali yaratgani yo‘q, yoki boshqacha qilib aytganda, insoniyat hali bunday
hamjamiyat uchun asosga aylanmagan va unga mos keladigan umumiy gadriyatlar
tizimini yaratmagan.

2. Zamonaviy gadriyatlarning kamchiliklari insoniyatning omon golishi va
rivojlanishi uchun jiddiy ekzistensial ingirozni keltirib chigardi. Modernizasiya va
zamonaviy G‘arb sivilizasiyasidan kelib chigqan uning qadriyatlari bartaraf qilib
bo‘lmaydigan kamchiliklarga ega. Zamonaviy dunyoda hukmron bo‘lgan asosiy
gadriyatlar individualistik harakterga ega, ular millat va davlat darajasiga
ko‘tarilganida esa, ular millatchilik va davlatchilikka aylanadi. Foyda olishga
yo‘naltirilgan bozor iqtisodiyoti foyda olishga intilishni haddan tashqari
rag‘batlantiradi, odamlarni foyda olishga bo‘ysundiradi, psixologik bosim va
shaxslararo munosabatlarni keskinlashtiradi.

3. Inson tabiatiga dunyodagi hamma narsadan ko‘proq omon qolishga
intilish xosdir. Insonning tabiatining o‘zi yaxshiroq yashash yo‘lini izlashda
iIfodalanadi. Bu butun insoniyat tarixi kontekstida ham, har xil inson uyushmalari
turlari (urug‘lar, gabilalar, irqlar, xalglar, millatlar) kontekstida ham, shuningdek,
alohida shaxs kontekstida ham o‘z-o‘zidan ayon bo‘ladi. Oddiy sharoitlarda,
umuman odamlar, guruhlar sifatida, alohida shaxslar sifatida ham omon qolishga
intiladilar, ba'zi holatlar bundan mustasno.

4. Insoniyat juda ko‘p madaniyatlar gadriyatlari orasida “hukmron insoniy
qadriyat” yoki inson gadriyatlarining umumiy tizimini o‘rnatish muhimligini
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anglab yetdi. Insoniyat gadriyatlarining umumiy tizimi suveren tenglik, dialog va
maslahatlashuvlar, o‘zaro manfaatli hamkorlik, birgalikda barqaror rivojlanish
gadrini ta'kidlaydi va "insoniyatning umumiy taqdiri hamjamiyati*ning gadriyatli
asosi bo‘lib, insoniyat kelajagi haqida mulohaza yuritish uchun yangi istigbolni
ochib beradi.

5. Global integratsiya jarayoni bilan birgalikda insoniyat baxt, tinchlik,
taraqqiyot, erkinlik, tenglik, atrof-muhitni muhofaza qilish, mas'uliyat,
demokratiya, qonun ustuvorligi, adolat, axlog va uyg‘unlik kabi bir qator
umume'tirof etilgan gadriyatlarni rivojlantirdi.

6. Insoniyatning umumiy taqdiri hamjamiyati konsepsiyasining nazariy
manbalaridan biri ajoyib an'anaviy Xitoy madaniyatini qo‘llab-quvvatlashdir.
Insoniyatga bir butun sifatida garash “yagona dunyo” va “hamma narsa birdir”
iboralarida aks ettirilgan Konfusiyning vyaxlit dunyogarashiga, shuningdek,
Konfusiyning ezgulikka asoslangan siyosatga bo‘lgan talabiga mos keladi. Ayni
vaqtda eng katta jamiyatda o‘zga insonlar farqlanishini hurmat qilish, farglarga
nisbatan bag‘rikenglik va plyuralizmga ochiqlik Konfusiyning "uyg‘unlik va
farglar" metodologik tamoyiliga mos keladi.

7. Insoniyatning umumiy taqdiri hamjamiyati konsepsiyasining nazariy
manbalaridan biri insonlar baxtini jamiyatning oliy gadriyatli magsadi deb
hisoblaydigan, insoniyat sivilizasiyasining rivojlanish tendentsiyasini  aks
ettiradigan va insoniyat taraqqiyoti yo‘nalishini ifodalaydigan zamonaviy Xitoy
gadriyatlaridir.  Zamonaviy  Xitoyning asosiy qadriyatlari umuminsoniy
gadriyatlarning juda siqiqg va aniqg timsolidir.

8. Insoniyatning umumiy taqdiri hamjamiyati konsepsiyasining nazariy
manbalaridan biri G‘arb siyosiy falsafasidagi hamjamiyat g‘oyasidir. Qadimgi
Yunonistondagi shahar-davlatlar hamjamiyati g‘oyasi, kosmopolitizm g‘oyasi yoki
abadiy tinchlik nazariyasi bo‘ladimi, ularning barchasi insoniyatning umumiy
taqdiri hamjamiyati kontsepsiyasini nazariy jihatdan qo‘llab-quvvatlaydi.

9. Ushbu ikkita aniq amaliy yo‘l, ya'ni "Bir kamar, bir yo‘l" tashabbusi va
Xitoyning modernizasiya yo‘li umumiy ijtimoiy-madaniy qadriyatlarni o‘z ichiga
oladi, ularning manbai insoniyatning umumiy taqgdiri hamjamiyati tomonidan
qo‘llab-quvvatlanadigan umumiy gadriyatlardir.
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INTRODUCTION (PhD thesis annotation)
Relevance and necessity of the dissertation topic.

The world today is in the midst of a profound transformation and restructuring
that has not been seen in a hundred years, with all kinds of contradictions showing
a complicated and changing situation, deepening strategic games between major
countries, the emergence of the phenomenon of anti-globalization, increasingly
severe security dilemmas, worsening resource shortages, and the emergence of
various problems, such as climate change, environmental pollution and pandemics
of contagious diseases, which pose a serious challenge to the international order
and the survival of mankind. At the same time, however, the trend of political
multipolarity, economic globalization, cultural diversification and social
informatization has become a fixed trend, resulting in increasingly close ties and
deeper dependence among countries. Indeed, humankind is already in a community
with a shared future. At the same time, common values aimed at addressing the
common challenges of humankind have begun to take shape and a consensus has
gradually been reached.

Chinese scholar Wang Yiwei pointed out that the community with a shared
future for humanity means that the world should strengthen the top-level design to
realize that the fate of the world is held by all countries, international rules are
written by all countries, global affairs are governed by all countries and the fruits
of development are shared by all countries. Russian researcher Vladimir Matveyev
recognizes that, the building of the community with a shared future for humanity is
aimed at realizing the common development of mankind. American political
science professor Ross Trier said, “The global governance system based on the
program of the community with a shared future for humanity demonstrates
strategic thinking about the long-term development of the relationship between
China and the rest of the world, and brings new impetus to the establishment of a
new order in the international arena”.

The changes taking place in New Uzbekistan, the processes of implementing
new socio-economic, cultural and axiological guidelines, have brought to the fore
question of the civilizational path of the state and further ways of development of
the social sphere. In particular, the country conducts scientific research on issues of
the community with a shared future for humanity from a socio-philosophical point
view.

This dissertation research to a certain extent serves the implementation of the
goals and objectives set in the Decrees of the President of the Republic of
Uzbekistan No. UP-5430 dated May 4, 2018 “On measures to radically increase
the role of civil society institutions in the process of democratic renewal of the
country”, No. UP-6079 dated 5 October 2020 “On approval of the strategy “Digital
Uzbekistan-2030” and measures for its effective implementation”, No. PP-4307
dated May 3, 2019 “On additional measures to increase the efficiency of spiritual
and educational work”, as well as other regulatory documents related to the

research topic.
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Compatibility of the Republican development of science and technology.
The study was carried out in the framework of the priority of the priority of the
Republican Science and Technology Development.

The level of research on the problem.

The idea of “the community with a shared future for humanity” was put
forward by China, and has since attracted widespread attention and active
discussion in foreign academic circles. There are praises and criticisms. On the
whole, researchers from countries other than China have roughly followed the
logical line of “motivation-behavior-impact”. They have conducted research on
such major theoretical and practical issues as what is the community with a shared
future for humanity, why and how to build the community with a shared future for
humanity, and what impact the building of the community with a shared future for
humanity has had and will have on the world. Foreign scholars generally
emphasize the feasibility and practical research of the community with a shared
future for humanity, while the discussion of the social-cultural values it implies
mainly focuses on the theoretical origin and cultural foundation of this idea.

Firstly, agreeing with and praising the social-cultural values of a community
with a shared future for humanity. The Swedish economist and UIf Sandmark,
director of the Schiller Institute, believes that we need to solve the pressing
problems faced by human beings, such as poverty, food, medical services,
education, housing, hydropower threat or extinction of nuclear power, and we need
to establish a new paradigm of mutual understanding and cooperation. China’s
“mutual benefit and win-win cooperation” development policy to the world,
namely “win-win”, provides a new development paradigm for promoting the peace
process. “The ‘Belt and Road’ initiative guided by the concept of a community
with a shared future for humanity is very beneficial to promoting the application of
international emerging technologies, building a safer economic and financial
system, and promoting the building of a community with a shared future for
humanity, so as to build a better future for humanity”**. World peace committee
executive secretary Iraklis Tsavdaridis thinks, “the world peace committee support
the community with a shared future for humanity initiative, because it will meet
the needs of the vast majority of people in every society and desire, which would
free the world of those under imperialist domination, hegemony and exploitation,
this will make the people live in a world of peaceful coexistence, and become the
master of their wealth and shared future™?®.

Secondly, with regard to the theoretical origins of the concept of the
community with a shared future for humanity. It is believed that the community
with a shared future for humanity originates from traditional Chinese culture.
Some scholars believe that China’s historical discourse system influences Chinese
people’s cognition today and shapes the picture and image of the future. For
example, “Confucius, an ancient Chinese thinker, put forward the doctrine of
‘benevolence, righteousness, propriety, wisdom and trust’, which plays an

14 UIf Sandmark . New Technologies and Global Security // Peace, -Sweden, 2019, - No.3 - P.70 - 71.
15 Traklis Tsavdaridis. To Build a Community of a Shared Future for Mankind // Peace, -2018, - No.4.- P.27 - 28.
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important role in moral norms for social harmony and stability, and this doctrine
still plays an important role in shaping China’s discourse system today. The
community with a shared future for humanity is still a major part of the Chinese
culture. This ideology still plays an important role in shaping China’s discourse
today”®. Some scholars believe that “the ‘Belt and Road’ win-win diplomatic
paradigm provided by China aims to build the community with a shared future for
humanity and integrate Eurasia, Africa and the Americas through the revitalization
of the ‘Silk Road Economic Belt’ and the ‘21st Century Maritime Silk Road’,
China’s diplomatic paradigm is based on its long cultural tradition”’. Secondly, it
is believed that the concept of the community with a shared future for humanity
originates from the thoughts of Chinese leaders on governance. Some foreign
scholars believe that “the concept of the community with a shared future for
humanity is a reflection of Chinese leader Xi Jinping’s diplomatic thought, and that
a country’s leader’s worldview, beliefs, and interest preferences determine the
country’s policy behavior, because different policy choices of each country are the
means by which the country’s leader achieves his strategic goals within the
international system, and these factors play an integrated role in shaping the
leader’s policy choices™8,

Thirdly, regarding the research on the practical feasibility of a community
with a shared future for humanity, there are two main opposing views: those who
believe that “the community with a shared future for mankind is not practical are
mainly based on the following understandings: Firstly, the surreality of the ‘win-
win’ concept and low performance. Capital in the international market waxes and
wanes, and ‘win-win’ as a result of cooperation and compromise not only
impossible to maximize interests”®, but also constrains the realization of China’s
international strategy. Secondly, “the ‘view of justice and benefit’ is unrealistic and
idealistic, and cannot be realized in the next 5-10 years”?°. Thirdly, they question
the traditional cultural foundation of the “community of a shared future for
mankind” and believe that “China’s ‘view of the world’ is essentially a highly
nationalistic, ‘China-centered” ordered rationality”?!. Therefore, “China is
currently proposing ‘Win-win and sharing’ is not credible”?. At the same time,
those who agree with the practical feasibility of a “community with a shared future
for humanity” believe that: Firstly, it is China’s consistent national policy to join

16 Jeanne Hoffman. China’s Search for the Future: A Genealogical Approach // Futures, Vol. 54, -2013, - P.53-67.
17 Syed Hasan Javed. Building a community with a shared future: The choice for Western countries is to “maintain
the course” or make “course corrections” // Wang Linggui, Zhao Jiang Lin, editor-in-chief, Construction of
“Neighboring Community with a Shared Future”: Challenges and Future - Sino-foreign Joint Research Report (No.
2), Social Sciences Literature Press, - China, 2017, - P.21.
18 Kai He and Huiyun Feng. Xi Jinping’s Operational Code Beliefs and China’s Foreign Policy // The Chinese
Journal of International Politics, Vol. 6, - China, 2013, - No.3, - P.209-231.
19 Feng Zhang. China as a Global Force // Asia & the Pacific Policy Studies, - China, 2016, - No.1, - P.120-128.
20 Liao Nianzhong.China’s New Foreign Policy under Xi Jinping // Asian Security, - China, 2016, - No.2. -P.82 - 91.
21 Ruben Gonzalez - Vicente. The Empire Strikes Back? China’s New Racial Sovereignty // Political Geography,-
2016, see from http: //dx.doi.org /10.1016 /j.polgeo.2016.11.001.
22 |_inda Jakobson. Reflections from China on Xi Jinping’s “Asia for Asians” // Asian Politics & Policy, -2016, -
No.1 - P. 219 - 223.
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hands with other countries to respond to global crises. “The initiative to build a
community with a shared future for humanity stems from China’s 20 years of
continuous reforms and experience in the fields of international governance such as
climate and energy”?. Secondly, “China’s international aid is characterized by
peace, altruism and cooperation, and is gradually helping third world countries to
move towards independence. Thanks to China’s efforts, African local forces are
leading Africa’s economic and social development and embarking on the path of
independent development of decolonization™?*. Thirdly, “it denies that China’s rise
will harm the interests of other countries, and resonates with the ‘Chinese Dream’
and the ‘Namibian Dream’ by using free trade and free people in both countries
from 1990 to 2015 to help Namibia improve its comprehensive national strength
and industrialization strength. Give an example”?. In short, foreign academic
circles have fully affirmed the non-aggressive and assistive nature of China’s
implementation of a “community with a shared future for humanity”, but there are
deviations in the understanding of “win-win”, “righteousness and benefit” and
“world view”, and believe that it is tainted with “Utopian” color. Therefore,
eliminating misunderstandings around the world is a major practical issue.

Socio-cultural, economic, political, historical foundations of intercultural
relations determine the future of humanity in Uzbekistan. N.G. Nizametdinov,
D.uturaeva, T.N. Khojiyev, N.A.Djurayeva and other philosophers, sociologists,
historians and cultural scientists have a special place in their studies®. In the
research conducted by these scientists, socio-political conceptual analysis of
international relations and global philosophical problems of human development
were studied.

Relationship of dissertation topics and research topics in higher
education: The dissertation research was carried out within the framework of the
topic “Philosophical analysis of national, religious, universal values”, according to
the research plan of the National University of Uzbekistan.

Purpose of the study: To research the problem of social-cultural research on
a community with a shared future for humanity.

The objectives of the study are as follows:

Explaining the necessity and possibility of building a community with a shared
future for humanity on the basis of social-philosophical analysis;

Exploring the theoretical sources of the community with a shared future for
humanity from ancient Chinese philosophical thought, China’s existing value
system, and Western political philosophical thought;

23 Fengshi Wu. From Paris to Beijing: China,Next Champion on Climate Change? // RSIS Commentary, -
Singapore, 2017, - Nanyang Technological University. - P.56.
24 Junbo Jian and Frasheri Donata. Neo - colonialism or De - colonialism? China’s Economic Engagement in Africa
and the Implications for World Order // African Journal of Political Science and International Relations, - 2014, -
No.7 - P.185 - 201.
%5 Gregor Doble. China and Namibia, 1990 to 2015: How a New Actor Changes the Dynamics of Political Economy
/I Review of African Political Economy, 1ss.153, - 2017, - P.449 - 456.
26 References are listed in the “List of References” part of the dissertation.
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Researching of the contribution of Chinese path to modernization to the
construction of a community with a shared future for humanity;

Justifying of the construction of the “Belt and Road” has carried out the great
practice of “building a community with a shared future for humanity”.

The object of the study is a socio-cultural study of a community with a
shared future for humanity.

The subject of the study is the evolution of global identity: the relationship
between cultural characteristics and universal values.

Research methods. The research used such methods as historical and logical
analysis, analytical, method of analogy and interpretation, scientific objectivity,
interdisciplinary approach.

The scientific novelty of the study is as follows:

It is substantiated the innovation of research perspectives which choose the
concept of social-cultural value as a research approach, against the background of
the “world historical significance” of the grand narrative of the community with a
shared future for humanity.

It is substantiated that some of the theoretical perspectives have been
upgraded and innovated, say concretely, the community values related to the future
of humanity are discovered from the Chinese traditional culture, including
inclusiveness and harmonious but different, also the holistic dimensions of
community thinking in different schools of philosophy.

It is substantiated that there are innovations at the level of butt-coupling of
research methodology and content which mean this study conducts systematic
research on the source of social-cultural values of the community with a shared
future for humanity, the connotation of social-cultural values, and the embodiment
of social-cultural values in specific practices.

It is substantiated that there are innovations in the logical structural
dimensions of the research content. The community with a shared future for
humanity derives not only from ancient Chinese philosophical thought, but also
from the contemporary Chinese values, with reference to a part of Western
political philosophy, which fully embodies its historical and cultural value and
historical logic, and at the same time, it leads and promotes an open and inclusive
globalization process, a higher and deeper level, for example, through the
construction of the “Belt and Road” to jointly build an open, inclusive, balanced
and inclusive path of peaceful development for mankind.

The practical results of the study are as follows:

On the basis of a systematic analysis of the consciousness of the community
with a shared future for humanity, theoretical perspectives are put forward, which
can be applied to the process of building a new form of human civilization; The
article analyzes the theoretical origins and practical ways of constructing the
consciousness of the community with a shared future for humanity, especially the
social-cultural values of the relevant practices, and the new development modes
pioneered, such as joint consultation and win-win cooperation.
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The reliability of the research results is confirmed by articles published in
collections of materials of republican and international scientific conferences, as
well as in special journals recommended by the Higher Attestation Commission
and foreign scientific journals, implementation in practice of the developed
proposals and recommendations, confirmation of the obtained results by authorised
organizations.

Scientific and practical significance of the research results.

The scientific significance of the study lies in the fact that the presented
scientific and theoretical conclusions, proposals and recommendations can be used
in scientific activities and serve as a theoretical source for further research in this
direction.

The practical significance of the study based on the historical position of the
contemporary world, on the one hand, exploring the theoretical origin of the
community with a shared future for humanity will not only help us to find the
common social-cultural values of humankind, but also help to establish the
direction of the development of human civilization in the future. On the other hand,
the social-cultural values embedded in the community with a shared future for
humanity have a strong sense of practical concern, which provides a value
orientation for global governance and is conducive to the construction of a more
just and reasonable new global political and economic order.

Implementation of research results. Based on the results of a socio-cultural
study of a community with a shared future for humanity:

recommendations and suggestions to substantiate the innovation of research
perspectives that choose the concept of socio-cultural value as a research approach,
against the background of the commonality of the "world-historical significance
of the great narrative of the common destiny of mankind, are used in the
propaganda work of the Republican Center for Spirituality and Enlightenment
(Certificate No. 204 of the Institute of Socio-Spiritual Research at the Republican
Center for Spirituality and Enlightenment dated May 14, 2024). As a result, the
effectiveness of the mechanisms for the implementation of spiritual and
educational activities conducted by the center has increased;

recommendations and proposals to substantiate that some theoretical
perspectives have been improved and updated, in particular, social values related to
the future of humanity, including inclusiveness and harmony, have been found in
Chinese traditional culture, as well as holistic dimensions of social thinking in
different schools of philosophy have been used in the preparation of scripts for the
programs “Historical Question”, “Theme”, “Research” of the TV channel “History
of Uzbekistan” of the National Television and Radio Company of Uzbekistan,
aired in February and March 2024 (Certificate of the National Television and
Radio Company of Uzbekistan dated April 29, 2024 No. 02-06-567 ). The results
served to increase the effectiveness of advocacy work;

recommendations and proposals to substantiate the presence of innovations at
the level of the interface between the methodology and the content of the study,
this means that this study conducts a systematic study of the source of socio-
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cultural values of the society with a common destiny for humanity, the content of
socio-cultural values and the embodiment of socio-cultural values in specific
practices , were used in the activities of the research institute “Family and Gender”
of the Republic of Uzbekistan in the preparation of the third chapter of the work
plan for 2024 “Creating an effective system for providing effective
methodological, advisory and practical support to families™ (certificate No. 01-
09/1955 of the research institute “Family and Gender” of the Republic of
Uzbekistan dated May 14, 2024). As a result, the developed recommendations
served as the basis for the development of methodological guidelines for the
implementation of tasks related to the problem of improving the current state of the
Uzbek family, as well as the effectiveness of work on the concept of family policy
of the state;

recommendations and proposals to substantiate the presence of innovations in
the logical-structural dimensions of the research content were used in the
innovative project A-OT-2021-11 of the National University of Uzbekistan named
after Mirzo Ulugbek on the topic “Creation of an electronic transdisciplinary
platform for a complex of religious and national values of the people of
Uzbekistan”, carried out in 2021-2022 (certificate No. 04/11-4262 of the National
University of Uzbekistan named after Mirzo Ulugbek dated May 15, 2024). The
results served to enrich the innovation project.

Approbation of research results. The results of the study were presented
and tested in the form of reports at 2 international conferences and 1 republican
scientific conferences.

Publication of research results. 7 cientific papers have been published on
the topic of the dissertation. Of these, 4 articles were published in scientific (1 in
international, 3 in domestic) journals, recommended for publication of articles on
doctoral dissertations by the Higher Attestation Commission of the Republic of
Uzbekistan, 3 conference articles (2 international conferences and 1 republican
scientific conferences).

Structure and scope of the dissertation. The structure of the paper includes
introduction, three chapter, eight paragraphs, conclusion, and references. The total
volume of the thesis is 142 pages.

THE MAIN CONTENT OF THE DISSERTATION

In the introductory part, the relevance and necessity of the topic is based on
the topic foreign scientific studies commented, the degree of study of the problem
Is analyzed made, research is the basis of the development of republican science
and technology dependence on priorities, the purpose and tasks of the research, the
research object and subject, research methods are defined, scientific novelty of the
research reliability, scientific and practical significance of research results,
implementation and approval of research results, research about the announcement
of the results, as well as the structure and size of the dissertation information is
provided.
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The first chapter of the dissertation, entitled “Necessity and possibility of
building a common value system for humanity”. This chapter is mainly divided
into two parts, the first part explores the necessity of building a community with a
shared future for humanity, and the second part explores the possibility of building
a community with a shared future for humanity.

The necessity of building a community with a shared future for humanity.
mainly for two reasons:

Firstly, the world lacks a strong governing body (at present, the United
Nations and other institutions are not able to fulfill the role of the world’s
governing body), and mankind has not established the common value system that
the world as a community should have.

In today’s world, because of the globalization, all the countries in the world
has become more and more close to each other. The economy, politics, and culture
have also been gradually and profoundly affected. The world has become a whole.
No country is an island, and no country can be alone. The degree of
interconnection and interdependence among countries has become unprecedentedly
deepened. Human beings live in the same place, a “global village”, then they need
to survive, develop, enjoy and improve together, and to deal with global problems
such as food security, energy crisis, climate change, cyber-security, threats of war,
environmental pollution, disease epidemics and transnational crime, etc, so that no
country can be an outsider, and these are all issues that concern every country.
These are the common fundamental interests of every country and every person.
The interests of mankind are closely linked and have become a community with a
shared future for humanity, but mankind has not formed a whole like a nation, and
there is no real integration, and a real world governing body has not yet been
established.

In fact, mankind has not yet formed a basic community, nor has it established
a common value system. And there is mutual influence between the two. Humanity
has actually become a community with a shared future, but it has not become a true
community of interests. Humanity has not established the value system that the
world as a community should have. For mankind to truly become a community of
Interests, a consensus on values must be formed among all mankind.

Due to the reality of human nationalization and the differences in the value
systems of different communities, as well as factors such as value hegemonism and
value relativism in the world, mankind has not yet established a common human
value system. If a common value system that is universally recognized and
followed is not established, different countries, groups and even individuals may
have mutual distrust, hinder each other, or even oppose and harm each other. This
will not only affect the relationship between countries, but also the relationship
between people. Disharmony and conflict will occur between people and between
people and nature. If human beings do not form universally recognized value
goals, value standards, value concepts and value principles, it is impossible for
human beings to reach an ideological consensus and form a common value pursuit,
and there will be no equality, freedom, fairness and justice. Some countries will
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doing things that break the bottom line of human ethics and will bring disaster to
mankind. Therefore, it is imperative to build a common value system for mankind.

Secondly, there are certain shortcomings in the concept of modern values,
which lead to the result that: the environment is seriously polluted, ecological
imbalance and other threats to the future survival of mankind’s various crises
appear.

In modern times, in the modernization movement aimed at human liberation
and freedom, modern values with human freedom as the axis and a modern value
system with these values as the axis have gradually formed. Among them, the core
values are the six concepts of freedom, equality, democracy, rule of law, market,
and technology. These values are the core of modernization and constitute the core
content of the modern value system and the deep structure of modern civilization.
People’s understanding of the core values of contemporary mankind is not
consistent, but the core values of contemporary mankind have basic characteristics
such as individuality, secularity, practicality, competition and diversity, and may
be universally recognized.

Everything has two sides. On the one hand, the modernization movement with
rationalism as its core has profoundly changed the entire human society, greatly
promoted economic, social, political, and cultural development, and promoted and
formed modern civilization. Modernization has shown great advantages. Social
productivity has been greatly improved. Human beings have the ability to
continuously transform nature, and human needs are constantly being met. In a
society of freedom, equality, democracy and the rule of law, people gain
independence and freedom, and the world becomes a free and democratic world.
We should see that the great achievements of modernization reflect the rationality
of modern values.

But on the other hand, modernization and its values derived from modern
Western civilization have insurmountable drawbacks and flaws. The core values
popular in the contemporary world are individualism, and rising to the national and
national levels are nationalism and statism. The profit-oriented market economy
excessively encourages the pursuit of interests, making people dominated by
interests, causing psychological pressure and strained interpersonal relationships.
Driven by extremely self-interested motives, human beings will inevitably demand
from nature regardless of its endurance, resulting in negative consequences such as
serious environmental pollution, ecological imbalance, and energy crisis. Countries
and nations continue to strengthen their national and national consciousness and
pursue national interests first. In order to compete for natural resources, various
countries compete, fight and even start wars by any means. Compared with
scattered individuals in the past, the powerful organized power of the state now
damages nature much more seriously. Modern civilization has not only led to
conflicts between man and nature, but also led to conflicts between people and
between countries, causing the survival and development of contemporary
mankind to face serious crises.
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Facts have shown that if human beings do not work hard to overcome the
problems of modern civilization and its values, human psychology, the human
environment, and the earth cannot bear it, and humankind will perish in its own
glory. Therefore, at present, mankind must establish an awareness of the overall
interests of mankind, build common values that are recognized and followed by
mankind, realize the harmonious coexistence between mankind and nature, and
between people, and achieve universal happiness for mankind.

The second part explores the possibility of building a community with a
shared future for humanity, which is mainly composed of three aspects:

Firstly, human beings have always had the common nature of seeking a better
life, and we can see that: Chinese and Western thinkers and politicians have been
striving to pursue a happy life in the history of mankind. For example, in ancient
China, they proposed the “commonwealth world”; in the West, they proposed the
“good life” in ancient Greece, the “kingdom of heaven” in the Middle Ages, and
the “commonwealth society” in modern times. Although these ideals have not been
realized for various reasons, they have left valuable experience and inspiration for
mankind to achieve universal happiness. Modern civilization has greatly promoted
the development of human society. Economic globalization has led to the
globalization of world politics, culture and values, and mankind is now moving
towards global integration, with the formation of a community with shared future
for humanity and interests of mankind, which faces similar opportunities for the
pursuit of a better life, as well as common challenges, such as the global economic
crisis, global environmental damage, energy crisis, local wars and other problems
worldwide. At the same time, they face common challenges, such as the global
economic crisis, global environmental damage, the energy crisis, localized wars
and the threat of international terrorism. At the same time, based on the common
situation of mankind, common basic interests and the fundamental needs of
mankind, mankind has gradually formed some universally recognized values,
which have become the basis of the common value system of mankind. Today, the
construction of universally recognized and universally adhered to common human
values is not an ideal, let alone a fantasy, but a possibility that can become a
reality. The reason why the construction of a common human value system has
been proposed in the present time, rather than in ancient times or even in recent
times, is that the conditions necessary for the construction of a common human
value are already in place in the present time, and as long as all human beings and
all countries in the world work together with an eye to the future and destiny of
humanity, the construction of a common human value system and a community
with a shared future for humanity is just around the corner.

Secondly, the overall consciousness of human beings is constantly increasing.
At a time of globalization, humankind is moving towards global integration, and a
community with a shared future for humanity and interests is taking shape.

With the in-depth development of economic globalization and social
informatization, human beings have entered a highly interdependent society, and
the world has increasingly become a community with a shared future in which we
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are among you and you are among us. Today, as mankind becomes increasingly
integrated, mankind has become a community with a shared future to a certain
extent. Countries are interdependent and share weal and woe. The de facto
existence of a community with a shared future for mankind means that the basic
community of mankind has further expanded, and its community interests have
also further expanded, which requires a common value system to adapt to it.
Therefore, the human community has expanded from the country to all mankind,
and the fundamental interests of the entire mankind and the interests of the subjects
are closely connected, making it necessary and possible to build a common value
system for mankind.

Thirdly, on the basis of the common problems faced by humankind, common
basic interests and the fundamental needs of humankind, humankind has gradually
developed a number of universally recognized values, which have become the
basis of the common value system of humankind.

Today, global integration has become the most basic living condition of
contemporary mankind, and this most basic living condition is related to the
survival and development of the entire human race. Along with the process of
global integration, mankind has formed some recognized values, such as
happiness, peace, development, freedom, equality, environmental protection,
responsibility, democracy, rule of law, justice, morality, harmony and other values.
These concepts embody the value pursuit of contemporary human society and are
the basic principles for human survival and development. They also lay an
important conceptual foundation for the construction of a common human value
system.

The second chapter of the dissertation, known as “Theoretical origin of the
concept of a community with a shared future for humanity”. The theoretical
origin of the concept of a community with a shared future for humanity can be
explored from the underlying support of Chinese excellent traditional culture, the
idea of common human values in contemporary Chinese values and the community
thought in western political philosophy.

The underlying support of Chinese excellent traditional culture is divided into

four main areas : The peaceful sentiment of “peace is the most precious” ; The

way of governance of “morality and law”; The value judgment of “seeing profit,
thinking of righteousness” and cultural viewpoint of “harmony in diversity”.

The community with a shared future for humanity embodies the ethical
principles of sharing and communion, attempting to dissolve the alienated state of
human society, which is characterized by “competition”, and return to the spirit of
love and justice that human beings should possess, which is also in line with the
Confucian principles of “comity”, sharing and communion. The community with a
shared future for humanity outlines a bright picture of a new life for mankind in the
future, which also coincides with the Confucian ideal of the commonwealth.
Therefore, the community with a shared future for humanity embodies the
Confucian “Confucianism” in its deep mechanism, is rooted in the soil of Chinese

culture, is rooted in the reality of Chinese society, and is a solution to the global
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development dilemma. Its distinctive Chinese civilization stance and typical
Chinese cultural narrative paradigm are the positive achievements of Chinese
culture, especially Confucian culture, in contemporary innovative development.

China’s traditional security concept has always adhered to the maintenance of
peace and security through defense. Therefore, the pursuit and maintenance of
peace is the core content of China’s traditional strategic thinking. Putting peace
first is also the safe way of pursuing peace in contemporary China. It is an
important guiding ideology for handling state relations and the basic content of
common values from the perspective of a community with a shared future for
mankind. Within the framework of a community with a shared future for mankind,
the concepts of moral cultivation and the rule of law are the core values of human
beings. Two different manifestations of governance thought, the rule of virtue and
the rule of law complement each other and interact with each other, and jointly
provide strength for the governance of human society; Chinese traditional culture
Is based on human real activities and social development, and fully examines the
role of justice and benefit in social definitions. It deeply criticizes the behavior of
only focusing on profit and forgetting justice, adhering to the decisive role of
justice over benefit, providing a dialectical answer to the question of justice and
benefit, and providing ideological support for us to find a universal understanding
of value; China Traditional culture attaches great importance to the inclusiveness
of exchanges between different civilizations and cultures, and expects each
civilization to complete the integration with other civilizations on the basis of its
own personality and achieve cultural “harmony.”

The second part sorts out the idea of common human values in contemporary
Chinese values. The main elements include that the core part of contemporary
Chinese values is not only a high degree of condensation and concrete embodiment
of the common values of mankind, but also an absorption and development of the
common values of all mankind.

China’s contemporary core values are an organic and unified system
composed of ultimate value goals, core value concepts and basic value principles.
The ultimate value goal of core values is the “Chinese Dream”, that is, the
realization of “national prosperity, national rejuvenation and people’s happiness”,
of which people’s happiness is the ultimate value goal. Human nature determines
that people should seek a better survival for themselves, that is, they should seek
their own happiness. Contemporary Chinese values regard people’s happiness as
the ultimate value goal of society, reflect the development trend of human
civilization, and represent the direction of progress of human society.

With the development of economic globalization, globalization has turned all
mankind into a community with a shared future. The construction of a community
with a shared future for mankind requires the establishment of its value
foundation-the common value of mankind. “Peace, development, fairness, justice,
democracy, and freedom” are the common values of all mankind.

China’s contemporary core values embody the goal of realizing human
freedom and comprehensive development and reflect different levels of needs for
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this goal. At the national level, prosperity, democracy, civilization, and harmony
fully reflect the general will and demands of the people and reflect the good wishes
of mankind. At the social level, freedom, equality, justice, and the rule of law
reflect the rights and demands of individual citizens. Individuals hope that the
community can protect the values pursued by citizens, demonstrating the value
pursuit of contemporary Chinese society. At the individual level, patriotism,
dedication, integrity, and friendliness reflect the value needs of human beings at
the personal moral level. This is also the responsibility and obligation that the
community requires individuals to assume. The common values of mankind are
inherent in China’s contemporary core values, which embody and develop the
common values of all mankind.

The third part focuses on the community thought in western political
philosophy, including the thoughts on the community of ancient Greek city-states,
cosmopolitanism and permanent peace theory.

In the long historical development of Western thought, it has formed its own
unique system for understanding the world. In the Western intellectual tradition,
there are not many people who directly discuss “humanity” as a whole concept. In
the genealogy of Western thought, ancient Greek philosophers and German
classical philosophers have made huge theoretical contributions to thinking about
the community with a shared future for humanity.

The ancient Greek philosopher Socrates established a relatively complete
moral code for the human community, thus starting the thinking of ancient Greek
philosophy on the realistic ethics of human society. Plato further developed
Socrates’ ethical theory and regarded the idea of “goodness” as the highest
criterion of human life. Emotionalists start from the perspective of human
emotions and believe that everyone has sympathy, so they can connect people into
a community through emotional ties. Although Plato and Aristotle both sought the
unity of the individual and the community in the politics of ancient Greek city-
states and described an ideal picture of a city-state community constructed from
core elements such as justice, happiness, and the king of philosophy, they were
divorced from the real society. The objective operating laws and the development
of productive forces have led to the “Utopia” becoming a utopia and fantasy.
However, as a simple thought from thousands of years ago, its community
ontology concept and value pursuit of good governance still have certain reference
significance in the process of building a community with a shared future for
humanity.

The concept of a community with a shared future for humanity draws on the
rationality of the ancient Greek city-state community thought. By criticizing and
reflecting on the binary opposition model between individuals and communities in
the city-state community, it is based on the historical position of the fourth
industrial revolution in human society and is based on the “species nature” of
human beings. Attribute proposes to build a community with a shared future for
humanity, which is a feasible solution to deal with the crisis of global modernity.
The concept of a community with a shared future for humanity draws on the
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rationality of the ancient Greek city-state community idea, and analyzes the
individual and communal aspects of the city-state community.

Although as a philosophical concept and social ideal, a community with a
shared future for humanity and cosmopolitanism both pursue the overall survival
and development, interests and responsibilities of mankind, and share common
values, but cosmopolitanism is mainly a philosophy with ethical overtones, while a
community with a shared future for humanity focuses on the survival and
development of mankind in the era of globalization. It can be said that the
promotion of a community with a shared future for humanity in promoting the
reform of global governance is an extension, innovation and application of
cosmopolitan ideas.

Rationalists represented by Kant believe that people are rational. Through
rational thinking and measurement, people can choose the way of human life, and
the best way to achieve this way of life is through human alliance. Achieving
permanent peace in human society requires the alliance of human society, which
requires everyone to consciously participate in human social activities and
interactions as a world citizen. Building a community with a shared future for
humanity is proposed based on the global modernity crisis and the integrity of
production and life faced by mankind at the current stage. It is a sublimation of
Kant's idea of permanent peace from the perspective of globality, history, reality
and possibility.

The third chapter entitled “China’s practice of common social-cultural
values from the perspective of a community with a shared future for
humanity”. China’s practice, such as the “Belt and Road” initiative, the
establishment of the Shanghai Cooperation Organization and so on, provide
numerous public goods for the development of the international community and
create good international development opportunities for the realization of common
values. China’s practical actions contribute to the realization of common values,
demonstrating that China is not only a defender of common values from the
perspective of a community with a shared future for humanity, but also a
practitioner and promoter.

In the first part, the article analyzes the contribution of Chinese path to
modernization to the construction of a community with a shared future for
humanity, including demonstrating the common values of all humankind and
opening up a new direction for the development and progress of human
civilization.

Chinese path to modernization creates a new form of human civilization and
lays the foundation for building a community with a shared future for humanity.
Chinese path to modernization is embodied in China’s excellent traditional culture.
Since ancient times, the spiritual world of the Chinese nation has contained ideas
such as “harmony among all nations” and “benevolence and good neighborliness”.
Chinese path to modernization is unique in that it is not based on external
expansion and plunder, but is committed to the peaceful development and mutual
benefit of all countries. This pursuit of modernization is not only in line with
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China’s national interests, but also highly consistent with the long-term interests of
human society. Peace is the foundation of development. Without peace, there will
be no development. China’s development cannot be separated from a peaceful
international environment. Realizing the Chinese dream of the great rejuvenation
of the Chinese nation is not only the desire and pursuit of the Chinese people, but
also deeply consistent with the development vision of people of all countries, and
Is closely connected with the world dream of lasting peace and common prosperity.

The second part shows the construction of the “Belt and Road” has carried out
the great practice of “building a community with a shared future for humanity”.
The role played by the “Belt and Road” initiative is discussed in three main
aspects: firstly, the “Belt and Road” initiative has created a new space for the
realization of common social and cultural values in the context of the community
with a shared future for humanity. Secondly, the “Belt and Road” initiative has
built new bridges for the realization of common social and cultural values in the
context of the community with a shared future for humanity. Thirdly, the “Belt and
Road” initiative has opened up new avenues for the realization of common social
and cultural values in the context of the community with a shared future for
humanity.

In today’s world, China’s future and destiny are closely linked to the future
and destiny of all countries in the world. The essence of the “Belt and Road”
initiative is to seek peaceful development and win-win cooperation with the
countries along the route. Through an open and inclusive diversified form of
cooperation, the relevant countries can achieve value co-construction and value
sharing. From the perspective of a community with a shared future for humanity,
common values are not just for oneself but for the whole world. They are forward-
looking, holistic and guiding, and are the theoretical support and value compliance
of the “Belt and Road” initiative and thought navigation. The “Belt and Road”
initiative provides a landing platform, realization path and support mechanism for
common values from the perspective of a community with a shared future for
humanity. It is a new fulcrum, new platform and new strategy for realizing
common values from the perspective of a community with a shared future for
humanity.

The third part summarizes the social-cultural values system of SCO as a great
attempt to realize common future. Firstly, the basic requirement of equal
consultation among sovereign States with different common social and cultural
values in the perspective of the community with a shared future for humanity has
been realized. Secondly, it realizes the important goal of win-win cooperation on
common social and cultural values in the context of the community with a shared
future for humanity. Lastly, the successful practice of the Shanghai Cooperation
Organization also signifies the rationality of China’s development of a multilateral
diplomatic model.

The Shanghai Cooperation Organization embodies the basic requirements and
contents of common values under the common vision of human shared future, and
the “Shanghai Spirit” is inherently consistent with the common values from the
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common vision of human shared future. The Shanghai Cooperation Organization
pursues the ‘“Shanghai Spirit” of “mutual trust, mutual benefit, equality,
consultation, respect for diverse civilizations, and seeking common development”,
which is highly consistent with the value orientation pursued by a community with
a shared future for humanity. The Shanghai Cooperation Organization embodies
the concept of pursuit of common values from the perspective of a community with
a shared future for humanity advocated by China. The spirit of a peaceful world, a
developed world, a just world, an inclusive world, and a democratic world is a
successful advancement of the community with a shared future for humanity. An
important attempt to realize common values from the perspective of community.

CONCLUSION

“Social-cultural research on a community with a shared future for humanity”,
carrying out the analysis and researching it in the context of the social philosophy
as a result, the following conclusions were reached:

1. In today’s world, humanity is moving towards integration and becoming
the community with a shared future for humanity. Although the community with a
shared future for humanity is being recognized by more and more countries,
mankind has not really established the community with a shared future for
humanity, or in other words, mankind has not become a basic community, nor has
it established a corresponding common value system.

2. The shortcomings of modern values have created a serious existential crisis
for the survival and development of humankind. Modernization and its values,
which have their origin in modern Western civilization, have insurmountable
drawbacks and flaws. The core values prevalent in the contemporary world are
individualistic, and when they rise to the level of the nation and the state, they are
nationalistic and statist. The profit-oriented market economy excessively
encourages the pursuit of profit, making people dominated by profit, causing
psychological pressure and strained interpersonal relationships.

3. It is the nature of man to seek to survive better than all other things in the
world. The very nature of the human being lies in the search for a better existence.
This is self-evident, both in the context of human history as a whole and in the
context of different human types (clans, tribes, races, nations,countries), as well as
In the context of the individual. Under normal circumstances, human beings as a
whole, as groups, as individuals, seek to survive better, with exceptions only in
certain extreme cases.

4. Humanity has realized the importance of establishing a “human dominant
value” or a common human value system among multicultural values. The
common value system of humankind emphasizes the values of sovereign equality,
dialogue and consultation, win-win cooperation, shared construction and
sustainable development, and is the value foundation of the “a community with a
shared future for humanity”, providing a new perspective for thinking about the
future of humankind.
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5. In tandem with the process of global integration, humankind has developed
a number of universally recognized values, such as happiness, peace, development,
freedom, equality, environmental protection, responsibility, democracy, the rule of
law, justice, morality and harmony.

6. One of the theoretical origins of the concept of a community with a shared
future for humanity is the underlying support of excellent traditional Chinese
culture. Viewing humankind as a whole is in line with the Confucian holistic
worldview of “one world” and “all things are one”, and with the Confucian
demand for virtue-based politics. At the same time, within the largest human
community, respect for differences, tolerance of differences and openness to
pluralism are in line with the Confucian methodological principle of “harmony and
difference”.

7. One of the theoretical origins of the concept of a community with a shared
future for humanity is contemporary Chinese values take people’s happiness as
the ultimate value goal of society, reflecting the trend of the development of

human civilization and representing the direction of progress of human society.
Contemporary Chinese core values are the highly condensed and concrete
embodiment of common human values.

8. One of the theoretical sources of the concept of a community with a
shared future for humanity is the idea of community in Western political
philosophy. Whether it is the idea of the community of city-states in ancient
Greece, the idea of cosmopolitanism or the theory of perpetual peace, they all
provide theoretical support for the concept of a community with a shared future
for humanity.

9. These two concrete practical paths: the “Belt and Road” initiative and
Chinese path to modernization contain common social-cultural values, the source
of which is the common values advocated by the community with a shared future
for humanity.
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AKTYaJIbHOCTh W HEO0XOAMMOCTb TeMbl auccepraumuv. Mup ceroass
HaxoJUTCS B TMpolecce TIIyOOKOH TpaHchopMmaluu U TMEPEeCTPONKH, HEe
HaOJIOJIaBIICCS YK€ CTO JIET, CO BCEBO3MOXXHBIMU IPOTUBOPCUUSIMH,
CBUJICTENILCTBYIOIIUMUA O CIIOKHOM W MEHSIOIICHUCS CHUTyalluu, YriyOJICHUU
CTpPATeTMUECKUX WIP MEXAY KPYHMHBIMU CTpaHaMH, BO3HUKHOBEHHHM (EHOMEHa
aHTU- riHobanu3anusi, Bce Oojee Ccepbe3Hble AWIEeMMbI  0€30MacHOCTH,
o0ocCTpsIOIIasicss HEXBaTKa PECYpCOB M BO3HUKHOBEHHE Pa3IMUHBIX MPOOJIEeM,
TaKUX KaK U3MEHEHHME KJIMMAaTa, 3arpsi3HEHUE OKPYKAIOILIEH Cpelbl U MaHAEMUU
WH(DEKIUOHHBIX 3a00JICBaHUM, KOTOPBIE MPEACTABISIIOT OO0 CEephe3HbIN BHI3OB
MEXKIYHAPOJHOMY MOPSJIKY U BBDKMBAHUIO yenoBeuecTBa. OJTHAKO B TO K€ BpeMmsi
TEHJICHIIUSI TIOJUTUYECKOM MHOTOMOJISIPHOCTH, HKOHOMUYECKOW Trio0anu3alui,
KyJIbTYpHOU  JuBepcuPUKANMU HW  COlMAIbHOM  WHGOpMATH3aIlMU  CcTajia
YCTOWYMBOIM TEHIEHIMEH, YTO MPUBOAUT K BCE 0OJiee TECHBIM CBS3SIM M Oojee
IyOOKON 3aBUCHUMOCTH MEXIy CTpaHamu. JIeHCTBUTENbHO, YEJIOBEYECTBO YKE
SBJSIETCS COOOIIECTBOM C €AWMHBIM OyaymuMm. B To ke BpeMs Haudamu
dbopmupoBaThCcs 00IIME 1IEHHOCTH, HAINIPABIICHHBIC HA PEIICHHE OOIIUX MpobieM
YeJI0BEUECTBA, U MOCTEMIEHHO OBbLI JOCTUTHYT KOHCEHCYC.

Kuraiickuit yuenbiii Ban B3t oTMeTi1, 94To co0OIIECTBO 0O0IICH CYabOBI
YEJIOBEUYECTBA O3HAYAET, YTO MHUP JOJDKEH YKPENHTh MHUPOYCTPOMCTBO BBICUIETO
ypOBHs, 4YTOOBI OCO3HATh, YTO CyAb0a MHpa TPUHAIICKUAT BCEM CTpaHaM,
MEXIyHApOIHbIE MPaBUJIa YCTAHABIMBAIOTCA BCEMHU CTpaHAMH, TJ00albHBIE Jela
YIPABJISIOTCS BCEMHU CTPaHaAMU, U ITOAbI Pa3BUTHS Pa3AESIIOTCS BCEMH CTPAaHAMM.
Poccuiickuii uccnenoBarens Brmagumup MarBeeB mnpuszHaeT, 4TO MOCTPOCHUE
coo0IecTBa eMHON CyApOBI YelIOBeUeCTBA HANPABJICHO Ha peau3aliuio oOIIero
pa3BuUTHA YesoBedecTBa. AMepukaHckui mpodeccop momutonoruun Pocc Tpuep
3asBul:  «CuctemMa TIIOOQJIBHOTO YIpaBJiCHUS, OCHOBAaHHAs Ha MPOrpaMme
coolIiecTBa €AMHONW CyAbOBI YEJIOBEUECTBA, JEMOHCTPUPYET CTPAaTETUYECKOE
MBIIUICHHE O JOJTOCPOYHOM PA3BUTHHU OTHOLICHHN Mexny KuTtaem um ocTalbHBIM
MHPOM M MPUHOCUT HOBBIC HMIIYJIBC K YCTAHOBJICHUIO HOBOTO IOpsJIKAa Ha
MEXIYHAPOIHOU apeHe».

N3menenus, npoucxoasmre B HoBoMm Y30ekucTane, mpoecchl peain3aniu
HOBBIX COIIMAJIbHO-3KOHOMHMYECKHX, KYJIBTYPHBIX M LEHHOCTHBIX OpPHEHTHUPOB,
BBIJIBUHYJIM Ha TNEPBBIM IUIaH BONPOC O LUBUIM3AIMOHHOM IYTH rOCyAapcTBa U
JANBHEWIINX TYTAX Pa3BUTHUS COIUAIBHON cdepsl. B wacTtHocTH, B cTpaHe
MIPOBOISITCSL HAYYHBIE MCCIIEIOBAHUS IO MPobOieMaM cooOIecTBa eIMHON CYIbOBI
YeJI0BEYECTBA C COIUATBHO-(QHIOCOPCKON TOUKHU 3PEHHUS.

JlaHHOE quCcCepPTAaMOHHOE UCCIIEIOBAHUE B ONPEICIICHHON CTENIEHU CITYKHUT
peanm3anuu 1ene M 3ajad, MmocTaBlIeHHBIX B Ykazax [Ipesumenta PecmyOmmku
V36ekucran NeVII-5430 or 4 wmas 2018 rogma «O Mepax MO KOPEHHOMY
MOBBIIIEHUIO POJIM  HMHCTUTYTOB Tpa)XJAaHCKOro oOOmiecTBa B  Mpolecce
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JIeMOKpaThuueckoro oOHoBieHus cTpaHb», NeVII-6079 ot 5 oxTa6ps 2020 rona
«O0 ytBepxknenun crpaterun «Ludposoit Y30ekuctan-2030» u mepax mo ee
sbdextuBHON  peanuzarum», NelllI-4307 ot 3 wmas 2019 roma «O
JOTIOJIHUTENIBHBIX ~ MEpaX IO  MOBBIMEHUIO  3P(HEKTUBHOCTH  JYXOBHO-
MPOCBETUTENbCKOM  pabOTh», a TakXke JPYruX HOPMATHUBHO-TPABOBBIX
JOKYMEHTaX, OTHOCSAIIUXCS K TEME UCCIET0BAHMUS .

CooTBeTcTBHE  HCCJIEA0BAHMS  NPUOPUTETHHIM  HANPABJIEHUAM
Pa3BUTHS HAYKH M TexHoJormu B PecmyOumke. MccienoBanue mpoBeneHO B
paMKax MpUOPUTETa PECIyOIMKAHCKOTO HAmpaBiICHUsS pPa3BUTUA HAYKH W
TE€XHOJIOTHM.

Crenennb pa3paGoraHHocTH mnpodaembl. Wnes «cooOimiecTBa eauHON
CynbObl 4YenoBeuecTBa» Obula BbIABMHYTAa KuTaeM M ¢ Tex mnop NpHBIEKIA
IIMPOKOE€ BHUMAHHWE W aKTUBHOE OOCYXJEHUE B 3apyOCKHBIX aKaJEeMHUUYECKUX
kpyrax. EcTb moxBanel U KpuTuka. B menom ucciepoBarenu w3 APYrux CTpaH,
nomMuMo Kwuras, npumMepHO CJIeAOBaJIM JIOTUYECKOW JIMHUU «MOTHBAIIUS-
noBe/icHre-Bo3AeiicTBue». OHU TPOBENIM HCCIEAOBAHMUS IO TAKUM Ba)KHBIM
TEOPETUYECKUM U TPAKTUYECKUM BOMpPOCaM, KaK, YTO TaKOe€ COOOIECTBO C
€AUHBIM OYyIyIIMM YeJIOBEUeCTBa, IMOYEeMYy M KaK MOCTPOUTH COOOIIECTBO C
eANHBIM OyAYIIUM YEJIOBEUECTBA, YTO MOBIMSIET Ha MOCTPOCHUE COOOIIECTBA C
€ANHBIM OyIyIIUM 4YeJIOBEUeCTBAa, KAaKUM 4YEJIOBEYECTBO ObUIO U OyJerT.
3apyOeXKHble y4YeHble, KaK [MpaBUJIO, TOJYEPKUBAIOT IIEJIECO00pPa3HOCTh M
NPAKTUYECKOE HCCIIEIOBAaHNE COOOIIECTBA €AUHOM CyAhObl YeIIOBEYECTBA, TOTAA
KaKk O0O0CYyXJeHHE TMOApa3yMeBaeMbIX UM COLMOKYJIbTYPHBIX IIEHHOCTEH B
OCHOBHOM (POKYCHpPYETCS Ha TEOPETHYECKOM IMPOUCXOXKIECHUU M KYJIbTYpPHOU
OCHOBE 3TOU HJIEH.

Bo-niepBbIX, corjacue M BOCXBAJ€HUE COLMAIBHO-KYJIBTYPHBIX IIEHHOCTEU
coo0II1ecTBa ¢ €IMHON Cy/Ib00H uenoBedecTBa. I1IBeICKNT IKOHOMUCT B JUPEKTOP
Nuctutyra Hlunnepa Yasd Canamapk cyWTaer, 4To HaAM HEOOXOIUMO PEIIHUTH
HACYIIHBIE TPOOJIEMBI, C KOTOPHIMU CTAIKUBAIOTCS JIIOJIM, TaKhe KaK OEIHOCTb,
ena,  MEOWIIMHCKOe  OoOcCiayXWBaHuWe,  O0Opa3oBaHHE,  JKWIbE,  yrposa
TUAPOIHEPIeTUKA WIIM HCUYE3HOBEHHE SIIEPHOM DHEPreTHKH, U HAM HEOOXOIHUMO
CO37aTh HOBYIO NapaJurMy B3aWMOIIOHMMaHUS M coTpyaHudecTBa. I[loauTuka
Kurass B oOnmactu pa3BUTHS «B3aUMHOW BBITOJBI W  B3aHMMOBBITOJIHOTO
COTPYIHUYECTBA» I BCETO MHUPA, SBISIONIMICT  «OECIPOUTPHIITHBIM
BAPUAHTOM», OOECIEUMBAET HOBYIO MApPAJUTMy pa3BUTUS [Js MPOJBHKECHHS
MUpHOro mnpouecca. MuunuatnBa «OAuH MOsAC, OJWH IyTh», OCHOBAaHHAs Ha
KOHIIETIIMM COOOIIECTBAa €AMHON CynbObl 4YeJIOBEYECTBA, OYEHBb IOJIE3HA MJIs
COAECUCTBUS NPUMEHEHHUIO HOBEUIIMX MEXIYHAPOJHBIX TEXHOJIOTHH, MOCTPOCHUS
Oomnee 0e30MacHON YKOHOMUYECKON M (PMHAHCOBOM CHUCTEMBI, 4 TAK)KE COJCUCTBHS
MOCTPOCHUIO COOOIIECTBA E€IUHOW CyAbOBl OYAYIIEro YeIOBEYEeCTBA, YTOOBI
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IIOCTPOMTH JIydllee Oymayiee s udenoBedecTBa®’. VICIOIHUTENBHBIA CEKPETAph
Bcemupnoro kxomurera mupa Hpaxmuc Llasmapuauc cuurtaer, yro BcemupHbiit
KOMHUTET MHpa MOJJCPKUBACT HWHUIIMATUBY COOOIECTBA €AUMHON CYyIbObI
YeJIoBeUYeCTBa, MOTOMY 4YTO OHA YAOBJIETBOPUT MOTPEOHOCTH TMOAABISIONIETO
OOJIBIIIMHCTBA JIIOJIEH B KaXKJIOM OOIIIECTBE M TE€X, KTO YKEJaeT OCBOOOIUTH MUP OT
T€X, KTO HACaXJaeT MMIIEPUATUCTUYECKOE TOCHOACTBO, TE€reMOHUIO U
JKCIUTyaTallul0, - O3TO 3aCTaBUT JIIOJAEH JKUTh B  YCIOBUSIX MHUPHOTO
COCYIIIECTBOBAHMS, CTAaTh X035I€BAMH CBOEr0 OOraTcTBa U odmero 6ymymero?,
Bo-BTOpBIX, 3TO KacaeTcss TEOPETUYECKUX UCTOKOB KOHIEMIIMKU COOOIIECTBA
eauHON CcynpObl dYenoBedecTBa. (CuUMTaeTCs, YTO COOOIIECTBO €IMHOU CYIBOBI
YyeJioBeYeCTBa OepeT CBOE€ Hayajo M3 TPAJAULHUOHHON KUTAWCKOW KYJIbTYpBHI.
HekoTopsie ydeHble MoOnararoT, YTO CHUCTEMAa HCTOpPUYECKOro auckypca Kwuras
BJIUSICT HA MO3HAHUE KUTANIIEB CEro/iHs U (hOPMUPYET KapTUHY U 00pa3 Oyayiiero.
Hanpumep, npeBHekutailickuii wmbiciuTenb KoHQyUMl BBIIBUHYI JOKTPUHY
«100POKETATETLHOCTH, MPABSTHOCTH, IPUITUYHS, MYJIPOCTH U JIOBEPHUS», KOTOpas
UrpaeT BaXXHYIO pOJb B HPABCTBEHHBIX HOPMAaxX COLMAIbHOW TapMOHUU U
CTaOMJIBHOCTH, U 23Ta JOKTPUHA JI0O CHUX T[IOp WrpaeT BaXHYK pOJb B
dbopmupoBanue aUCKypcuBHOU cucteMbl Kurtas. CooOIIecTBO €IMHON CYIALOBI
YEJI0BEUECTBA MO-TIPEKHEMY SIBJISICTCS BaXKHOW YAaCThIO KUTAMCKOUM KyJIbTYphl. JTa
MJI€0JIOTHsl MIPAET BaXKHYIO poiib B popMuposanuu auckypca Kuraa?®. Hekoropsie
yUY€HBIE TOJIaralT, YTO OeCPOUTpHIIIHAs AUILIOMaTHYecKas napagurma «OmaHoro
nosica, OJHOTO MyTW», MpeajokeHHas Kurtaem, HampaBiieHa Ha MOCTPOEHHE
coolIIecTBa €IMHON CyIbOBI YenoBeuecTBa U MHTerpauuto EBpaszun, Adpuku u
AMEpUKN TIOCPEICTBOM BO3POXKIACHUS «IKOoHOMHUYeckoro mnosica lllenkoBoro
nytw» u «Mopckoro 1menkoBoro nytu XXI Bekay» — JIHUIUIOMaTHYeCcKas
napagurMa KuTas OCHOBaHa Ha €ro JaBHMX KyIbTYPHBIX Tpamumusax>’. Bo-
BTOPBIX, CUYUTAETCS, YTO KOHIICTIIMS COOOIIEeCTBa €IUHON CYIbOBI YEIOBEUECTBA
BO3HHMKJIA W3 CYXJICHUH KUTAaHCKUX JUIEepoB 00 ympapneHuu. HekxoTopeie
3apyOCKHBIC yYEHBIC II0JIAral0T, YTO KOHICIIIMS COOOINEeCTBA €IUHOW CYIbObI
YEJIOBEUYECTBA SBISIETCS OTPAKEHUEM UINIOMATUYECKOM MBICIH KUTaWCKOTO
muaepa Cu L[3uabnmHA, MUPOBO33peHUE, YOCIKICHUS M UHTEPECHI JIUAEepa CTPaHbI
OTIPEJICISIIOT ~ MOJIMTUYECKOE TIOBEJEHUE CTpPaHbl, OOBCAMHSS Pa3THUHBIC
nonutrueckue pemeHus. Kaxnas cTpanHa SBISIETCS CPEACTBOM, € IOMOIIBIO
KOTOpPOT'O JHUAEP CTPaHbl JOCTUIaeT CBOMX CTPATETHMYECKHX LEJIEed B paMKax

27 Ulf Sandmark . New Technologies and Global Security // Peace, -Sweden, 2019, - No.3 - P.70 - 71.
28 |raklis Tsavdaridis. To Build a Community of a Shared Future for Mankind // Peace, -2018, - No.4.- P.27-28.
29 Jeanne Hoffman. China’s Search for the Future: A Genealogical Approach // Futures, Vol. 54, -2013, - P.53-67.
%0 Syed Hasan Javed. Building a community with a shared future: The choice for Western countries is to “maintain
the course” or make “course corrections” // Wang Linggui, Zhao Jiang Lin, editor-in-chief, Construction of
“Neighboring Community with a Shared Future”: Challenges and Future - Sino-foreign Joint Research Report (No.
2), Social Sciences Literature Press, - China, 2017, - P.21.
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MEXIYHaApOJHOU CHUCTeMBbI, U OTH (HaKTOPbl UIPAlOT BaXHYKO pOJib B
(GopMUpOBaHKMHU MOIUTHUYECKOTO BhIOOpa Iuaepa’..

B-Tperbux, 4To Kacaercsa HMCCIENOBAHUA NPAKTUUYECKOU OCYLIECTBUMOCTH
coo0miecTBa €AMHOro OyAYHIEro 4YelOBEYeCTBA, CYIIECTBYIOT JBE OCHOBHbBIE
MPOTUBOMOJIOKHBIE TOYKH 3pPEHHUS: T€, KTO CYUTAET, YTO COOOIIECTBO €AUHOMN
CyIbOBl 4YEOBEYECTBA HENMPAKTHUYHO, B OCHOBHOM ONHPAIOTCS Ha CIETYIOIIHNE
COOOpaXXeHHUs: BO-TIEPBBIX, CIOPPEATUCTUUYHOCTh U HU3KYIO MPOU3BOIUTEIHLHOCTD
KOHIICTIUN «OECTIPOUTPHIIIHBIA BapuaHTy. Kamuram Ha MEXIyHapOJHOM PBIHKE
NpuOBIBAET W YOBIBACT, a «OECHPOUTPHIMIHBIAY PE3YyIbTAT COTPYIHUYECTBA U
KOMIIPOMKCCA HE TOJIBKO HEBO3MOYKEH JJI1 MaKCUMM3aLUM HMHTEPECOB?, HO M
CIAEPKUBAET peaan3aluio MexXayHapoaHou ctpaTteruu Kuras. Bo-BTOpBIX, «B3IJI41
Ha COBMECTUMOCTbH CHPABEIJIMBOCTH U BBITOAbI» HEPEAJIECH, UACAUIUCTUYEH U HE
MOKET OBITh Peaan30BaH B Ommkaiimue 5-10 ner®®. B-TpeTbUX, OHU CTaBAT I0J
COMHEHHE TPAJULHUOHHYIO KYJIbTYPHYIO OCHOBY «COOOIIECTBA €IUHON CYIbOBI
YEJI0BEYECTBA» U I0JIArarT, 4To «B3risx Kurtas Ha Mup», 110 CYILLIECTBY, SIBIISETCS
KpallHE HAlMOHAJIUCTUYECKOW, «UEHTPUPOBAHHOM Ha Kwurtae» «ynopsmodyeHHOU
panroHanbsHOCTEIO» ., TakuM 06pa3om, B HacTosIlee BpeMs Ipemioxenre Kuras
«OEeCTIpOMIPBIIHBI BapUMaHT M OOMEH» HE 3acly’KMBaeT JoBepusi-’. B To ke
BpeMsi, Te€, KTO COIJIACEH C MPAKTUYECKON OCYIIECTBUMOCTBIO «CO00IeCTBa
eIUHON  CcyApOBI  YEIOBEUECTBA», CYMTAIOT, BO-TIEPBBIX, YTO J3TO -
[IOCJEe0BaTelIbHAs ~ HalMoOHalbHAasd nonuTthka Kwurasg, HanpasiieHHas Ha
oOBeIMHEHUE YCWIMN C JPYTMMHU CTpaHAMU JIJIsi pearMpoBaHUsl Ha Trio0OajbHbIC
Kpu3uchl. UHUIIMATHBA MO CO3/IaHUI0 COOOIIECTBA €IUHOM CYJIhOBI UeIOBEUeCTBa
ocHoBaHa Ha 20-JeTHHX HeNnpephBHBIX pedopmax Kurtas u ombiTe B Takux
00J1aCTAX MEKIYHAPOIHOrO YIIPaBIEHHUS, KaK KIMMAT U oHeprethka®®, Bo-BTOpEIX,
MEXIyHapoHasl MmoMoIllb Kurtas XapakTepusyeTcsi MUpOIIIOOUEM, allbTPYyU3MOM,
COTPYIHUYECTBOM M IOCTEIEHHO NIOMOIaeT CTpaHaM TPEThEr0 MHUpPA ABUTAThCS K
He3aBucHUMoOCTH. bnaromaps ycwimsim Kutas wmecTHble adpUKaHCKHE CHITBI
BO3IJIABIIAIOT YKOHOMHYECKOE U COIMalIbHOE pa3BuTHE AQPUKKA M BCTYIAIOT HA
IyTh HE3aBUCHMOIO Pa3BUTHsA, NEKOJOHM3ALUK . B-TpeTbUX, OH OTPMIIAET, UTO

31 Kai He and Huiyun Feng. Xi Jinping’s Operational Code Beliefs and China’s Foreign Policy // The Chinese
Journal of International Politics, Vol. 6, - China, 2013, - No.3, - P. 209-231.
32 Feng Zhang. China as a Global Force // Asia & the Pacific Policy Studies, - China, 2016, - No.1, - P.120- 128.
33 Liao Nianzhong.China’s New Foreign Policy under Xi Jinping // Asian Security, - China, 2016, - No.2. -P. 82 -
91.
34 Ruben Gonzalez - Vicente. The Empire Strikes Back? China’s New Racial Sovereignty // Political Geography,-
20186, see from http: //dx.doi.org /10.1016 /j.polgeo.2016.11.001.
% Linda Jakobson. Reflections from China on Xi Jinping’s “Asia for Asians” // Asian Politics & Policy, -2016, -
No.1 - P. 219 - 223.
36 Fengshi Wu. From Paris to Beijing: China,Next Champion on Climate Change? // RSIS Commentary, -
Singapore, 2017, - Nanyang Technological University. - P .56.
37 Junbo Jian and Frasheri Donata. Neo - colonialism or De - colonialism? China’s Economic Engagement in Africa
and the Implications for World Order // African Journal of Political Science and International Relations, - 2014, -
No.7 - P.185 - 201.
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nogbeM Kutas Hanecer ymiep0 MHTepecaMm JPYruxX CTpaH, M IMEPEKIUKAECTCS C
«Kwuraiickoit meutoi» u «HamMuOuiickoi wmeuToi», MNOCKOJIBKY HCIOIb3YyEeT
CBOOOJIHYIO TOPTOBIIIO U CBOOOJHBIX JIofeH B 00eux crpanax ¢ 1990 no 2015 rogx,
yTOoObl 1MOMOYL Hamubuum yaydmuTh CBOIO KOMIUIEKCHYI) HAIIMOHAJIBHYIO
CHCTEMY, CHUIIy W HMHAyCTpUanm3auuio. llpuseneH ciemyrommii npumep®. Tak
3apyOeKHbIE aKaJEeMHUYECKUE KPYTH MOJHOCTHIO MOJTBEPIUIIA HEArpEeCCUBHBIA U
BCIIOMOTaTeIbHBIN XapakTep peanusauuu Kurtaem «coobuiectBa enMHON CyIbOBI
YEJI0BEUYECTBAY, OJTHAKO CYIIECTBYIOT  OTKJIOHEHHUS B  IOHUMaHHUU
«OECTIpOUTPBIIIHOTO ~ BapuUaHTa»,  «CHOPaBEIJIUBOCTA W BBITOJAB» U
«MHUPOBO33pPEHHS», M CUHUTAIOT, YTO OHO HMEET «YTONHWYECKUI» XapakTep.
[TosToMy ycTpaHeHHWE HEAOpPAa3yMEHHH BO BCEM MHUPE SBISIETCS BaKHEHIIEH
MIPAKTUYECKOMN 3aauei.

CoumanbHO-KYJIbTYpPHbIE, SKOHOMUYECKHE, TOJUTUYECKUE, HUCTOPUUECKUE
OCHOBBI MEXKYJIbTYPHBIX CBsI3el oOmpeaensioT Oyayliee 4YelloBEeYecTBa B
V36ekucrane. Oco0oe MeCTO B JaHHBIX HCCIEAOBAHMSIX 3aHUMAIOT PabOTHI
H.I"'.Huzametaunosa, J.Jdyrypaesoii, T.H.XomxkueBa, H.A./lxxypaeBoii u apyrux
¢unocodoB, COLMOIOrOB, UCTOPUKOB M KYJIBTYpOJOroB. B mcciaenoBaHusx »Tux
YYE€HBIX TOBEPrHYTHl COIUAIBHO-MIOJMTUUYECKOMY KOHIIENTYaJbHOMY aHalIU3y
MEXJIYHApOJHbIE OTHOLIEHUST U  TiobanbHble  (duimocodpckue  nmpoOIeMbl
YEII0BEYECKOTO Pa3sBUTHA .,

CBsi3b TeMBbI JHCCEPTANMH C IUIAHAMH HAaYYHO-HMCCJIe0BATEJIbCKUX
padoT BbICHIEr0 00Pa30BATEJIBLHOIO Y4Ype:KIAeHHsl, rie ObLIa BBINOJHEHA
auccepraums. Jluccepranys BBIIIONHEHa B paMKax Tembl «Punocodckuil aHamus
HAI[MOHAJIbHBIX, PEJIMTHO3HBIX, OOIIEUYETOBEYECKUX LIEHHOCTEN» COTJIACHO IJIaHy
HAy4HO-HCCIIEI0BATEIbCKUX porpaMm HaunonanbHoro YHUBEPCUTETA
VY30ekucrana.

Hear  wucciaemoBaHMsi  COCTOMUT B HUCCJIEAOBAaHUM  MPOOIIEMBI
COITMOKYJIBTYPHBIX MCCJICOBAaHUN COOOIIECTBA C €MHOM Cy1p00H YemoBeuecTRa.

3anaum uccae 0BaHMS 3aKIIOYAIOTCS B CIEAYIOLIEM:

OOBSICHUTL HEOOXOJMMOCTh W BO3MOKHOCTH IIOCTPOCHHS COOOIIEeCTBa
€AMHOMN CyIbObI YeTIOBEYECTBA HA OCHOBE COIHAIbHO-(DIIIOCO(PCKOTO aHaTN3a;

U3YYUTh TEOPETHUYECKHE HUCTOYHUKH COOOIIECTBA €AMHOW  CYABOBI
YelioBeYeCTBAa HAa ~ OCHOBE  JPEBHEKHUTAWCKoW  (uimocodckoit  MbIchw,
CYLIECTBYIOIIEH CHUCTEMBbI IIEHHOCTEM KwuTasgs W 3amagHON MOJUTHYECKOW U
dunocodckoii MBICIH;

UCCIIEIOBaTh BKJIAJ KUTAMCKOIO MYTH MOJEPHU3AUMU B IOCTPOCHHUE
coo0IIeCTBa €IMHON Cy/IbOBI UEeJIOBEYECTBA;

obocHOBaTh cTpouTenbcTBO «llosica W TyTW», KOTOpPOE OCYIIECTBHIO
BEJIUKYIO MPAKTUKY «ITOCTPOCHUS COOOIIECTBA €IMHON CY/IHOBI UeTIOBEUECTBAY.

38 Gregor Doble. China and Namibia, 1990 to 2015: How a New Actor Changes the Dynamics of Political Economy
/I Review of African Political Economy, 1ss.153, - 2017, - P.449 - 456.

39 PaGoTBI aBTOPOB MPHBEIEHBI B CIIUCKE MCTIONb30BAHHOM JIATEPATYPBI MCCEPTALMOHHON paboThL.
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O0beKkTOM HCCIeA0BAHMS SIBIISICTCS COLUANIBHO-KYJIBTYPHOE UCCIIEI0BaHUE
cO00IIIeCTBa €AMHOM CYJILOBI UeTIOBEUECTRA.

Ilpeamer  wmcciienoBaHWsl  COCTaBIAIOT  JBOJIONUS  TJIOOAIbHOU
UJEHTUYHOCTU: B3aMMOCBS3b KYJIBTYPHBIX OCOOEHHOCTEM U yHUBEpCAJIbHBIX
LIEHHOCTEM.

MeToabl uccienoBanusi. B ucciaeoBaHUM HCTIOIB30BaHbl TaKUE METOJbI,
KaK HUCTOPUKO-JIOTUUECKUN aHallu3, aHaju3, METOJl aHAJIOTMU W WHTEpIpeTaluH,
Hay4YHasi 00bEKTUBHOCTh, MEXIUCIUIIIMHAPHBINA MOXO/I.

Hay4ynasi HoBU3HA McCJIeIOBAHUSI COCTOUT B CJICTYIOIIEM:

000CHOBaHO HOBATOPCTBO HCCIEIOBATEIBCKUX PAKypCOB, BHIOUPAIOIINX B
KaueCcTBE HCCIEOBATEILCKOTO IOJX0JIa KOHIEMIHNID COUUATbHO-KYJIbTYPHOU
IIEHHOCTH, Ha (POHE OOIIHOCTH «BCEMHUPHO-UCTOPUUYECKON 3HAUMMOCTHY» BEJIIMKOTO
HappaThBa €UHON CyabObl YETIOBEUYECTBA;

000CHOBAaHO, YTO HEKOTOpPbIE TEOPETUUECKUE TMEPCIEKTUBLI  ObLIN
YCOBEPIICHCTBOBaHbl W OOHOBJICHBI, B YaCTHOCTH, B KUTAHCKOU TpaguIlMOHHOMN
KyJIbType OOHApy)XEHBbI CBSI3aHHBIE C OYAYIIMM YeJIOBEUYECTBA OOIIECTBEHHBIC
IIEHHOCTH, B TOM YHCJE WHKIIO3UBHOCTH M TapMOHHS, a TakKXKe IEeJIOCTHBIC
U3MEPEHUS 0OIIECTBEHHOT'O MBIIIIJICHUS B pa3HbIX IIKoJIaX (riiocopun;

000CHOBAaHO HaJWYWE HOBAIIMHA HAa YPOBHE CTHIKOBOUM CBSI3M METOJIOJOTUH U
COJICp’KaHMsI MCCJICJIOBaHUS, OTO O3HA4YaeT, 4YTO B JAaHHOM HCCIIECIOBAaHUM
IPOBOJIUTCS CHUCTEMHOE MCCJIEAOBAaHUE MCTOYHHMKA COLMATbHO-KYJIbTYPHBIX
[IEHHOCTEW O00IlIecTBa €IMHON CyAbObl YeIOBEYECTBA, COJIEPIKAHHS COLMAIIbHO-
KyJIbTYPHBIX LIEHHOCTEH M BOIUIOIIEHUE COLMAIbHO-KYJIbTYPHBIX LEHHOCTEW B
KOHKPETHBIX MTPAKTUKAX;

000CHOBaHO HaJIM4YMWe HOBAIM B JIOTUKO-CTPYKTYPHBIX H3MEPEHUSIX
conepxkanusi wuccieqoBaHusi. «CooOIIECTBO €AMHOM CyAbObl UYeTOBEYECTBAY
BBITEKACT HE TOJBKO M3 APEBHEH KHUTAMCKOH (UIOCOPCKOW MBICIH, HO U W3
COBPEMEHHBIX KHUTAaWCKUX IIEHHOCTEH, CO CCBUIKOM Ha Ty 4YacTh 3amnaJHOu
NOJIUTUYECKON Prinocodru, KOTOpas MOJTHOCTHIO BOIUIOMIAET €€ HCTOPUIECKYIO U
KyJIbTYPHYIO IIEHHOCTh W HCTOPHYECKYIO JIOTHKY, a TaKXe BO3IVIABISIET U
MPOJIBUTAET OTKPBITHIN U MHKIIO3UBHBIN Tpoliece riaodanu3amnuu, 001ee BEICOKOTO
U TIyOOKOTO YpOBHS, HampuMep, MOCPEICTBOM CTpOUTeIhcTBa «OmgHOTO TosIca,
OJTHOTO ITyTH», YTOOBI COBMECTHO TMOCTPOUTH OTKPBITHIN, COATAHCHPOBAHHBIN U
WHKJIIO3UBHBIN MTyTh MUPHOTO Pa3BUTHUS YEJIOBEUYECTRA.

IIpakTHyecKkue pe3yJibTAThl HCCAEAOBAHUSA 3aKIIOUAIOTCS B CIEIYIOLIEM:

HAa OCHOBE CHCTEMAaTHYECKOr0 aHajdu3a CO3HaHWS CcooOllecTBa €IUHOMN
CybObl YEeJIOBEUYECTBA BBIIBUHYTHI TEOPETUUECKUE MEPCHEKTUBBI, KOTOPHIE MOTYT
OBITh TPUMEHEHBI K TPOILECCY TOCTPOCHHSI HOBOM (OPMBI UYEIOBEUYECCKOU
[MBUJIN3ALINY;

MPOAHAIM3UPOBAHB TEOPETUYECKHE MCTOKM M MPAKTUUYECKUE MyTH
MOCTPOCHMSI CO3HAHUSI COOOIIECTBA €IMHOW CyIbObI YEIOBEYECTBA, OCOOEHHO
COIMATbHO-KYJIbTYPHbIE IIEHHOCTU COOTBETCTBYIOIIUX MPAKTUK, a TAK)KE BIIEPBBIC
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MPEJIOKEHHBIE HOBBIE CTIOCOOBI Pa3BUTHUS, TAKHE KAaK COBMECTHBIE KOHCYJIbTAIlUU
Y B3aMMOBBITOJTHOE COTPYIHUYECTBO.

JlocTOBEepHOCTH Pe3yJbTATOB HUCCAECA0BAHUS TOATBEPKIACTCA CTAThSIMU,
U3IaHHBIMU B COOpHHMKAaX MaTepUalOB PECIyOJMKAHCKUX MU MEXKIYHAPOIHBIX
Hay4YHBIX KOH(EpPEHIINH, a TakKe B CHELUATBbHBIX XypHAJIaX, peKOMEHIOBaHHBIX
BAK, u 3apyOeXHbIX Hay4YHBIX IKypHaJIaX, BHEIPEHHEM B MPAKTUKY
pa3pabOTaHHBIX MPEJIOKEHUN U PEKOMEHAAIUN, MOATBEPKICHUEM TOJYYCHHBIX
pe3yJIbTaTOB YIIOJHOMOYEHHBIMU OpPraHU3aLIHM.

Hayuynasi ¥ npakTHYecKasi 3HAYMMOCTDH Pe3yJIbTATOB UCCJIeI0BAHMUSI.

Hayunas 3Ha4UMOCTh pPe3yJIbTATOB MCCJIEAOBAHUS 3aKJIIOYAETCS B TOM, YTO
NPECTABICHHbBIC Hay4YHO-T€OPETUYECKHUE BBIBO/IbI, MPEIITI0KEHHUS u
PEKOMEHIAIIu MOTYT OBITh UCIIOJIb30BaHbl B HAYYHOW JIECSITEIHHOCTH U CIIYXKHUTh
TEOPETUUYECKUM HMCTOUYHUKOM [  JAJbHEWIIMX HUCCIENOBAaHUM B  3TOM
HaIpaBJICHUH.

[IpakTrueckass 3HAUMMOCTh PE3YJIbTATOB HCCJIECAOBAHUS, OCHOBAHHOTO HAa
HUCTOPUYECKOM TMOJIOKEHUU COBPEMEHHOTO MHUpPa, C OJHOW CTOPOHBI, U3y4YCHUE
TEOPETHYECKOTO TMPOUCXOXKICHUSI OOITHOCTH €IMHOW CyabObl YelIOBeUeCTBa
MOMOXXET HE TOJIbKO HaWTh OO0Iue COIUAIBHO-KYJbTYpPHBIE II€HHOCTHU
YEeJIOBEUYECTBA, HO U ONPEACNIHUTh HANpPABICHUE Pa3BUTUS  YEIOBEUYECKOU
nuBWIK3auu B Oyaymem. C Ipyroi CTOPOHBI, COIMAIBHO-KYJIBTYPHBIC IICHHOCTH,
3aJI0)KEHHbIE B COOOINECTBE €IUHON CyAbObI YeTOBEYECTBa, COJAEPXKAT CHUIIHHOE
YYBCTBO MPAKTUYECKON 3a00ThI, YTO OOECMEYMBAET IIEHHOCTHYIO OpPHEHTAIUIO
rJI00QJIBHOTO YIIPaBJIEHUSI U CIIOCOOCTBYET MOCTPOEHUIO Oojiee CIpaBeJIMBOIO U
pa3yMHOTO HOBOTO TJ00adbHOTO MHPA, TMOJUTHUYECKOTO M 3KOHOMUYECKOTO
NOpSIKA.

BHeapenue pe3yabraToB HcciaenoBanusi. Ha ocHoBe pe3ynbTaToB
COLIMAJILHO-KYJIBTYPHOTO ~ MCCJIENOBAaHUSA  COOOIIeCTBa  €IMHON  CyAbObI
YeJI0BEYECTBA:

pEKOMEHJAIMU W TPEeMJIOKeHHsT 10  O0OOCHOBAaHUIO  HOBAaTOPCTBA
UCCJIEIOBATEIBCKUX PAKypCOB, BBIOMPAIONIMX B KAauyeCTBE HCCIIEI0BATEIHCKOTO
MO/IX0/1a KOHIICTIINIO COIMATBHO-KYJIbTYPHOU IIEHHOCTH, Ha (POHE OOIIHOCTH
«BCEMUPHO-UCTOPUUYECKON 3HAYUMOCTH» BEJIMKOTO HAppaTUBa €IUHOU CyIbObI
YeJIOBEYECTBA  HCIONB30BAaHBI B aruTallMOHHO-TIPOMAraHguCTCKOW  pabore
PecnyOnukaHCcKOTO MEHTpa MAYXOBHOCTH U TMpocBemeHus (cmpaBka Ne204
NucTtuTyTa CONMAIbHO-TYXOBHBIX HUCCIENOBAaHUN Mpu PecryOInKaHCKOM IIEHTpE
JIyXOBHOCTH U mpocBemeHus: ot 14 mas 2024 roga). B pe3ynbrare moBbicUIach
3¢h(HEeKTUBHOCTH MEXaHU3MOB peann3anuu JTyXOBHO-TIPOCBETUTEIIBCKUX
MEPOIPHUITUHI, POBEAEHHBIX LIEHTPOM;

PEKOMEHJAIMU U TPEMJIOKEHUS MO OOOCHOBAHUIO TOrO, YTO HEKOTOPHIE
TEOPETUYECKHE TICPCIIEKTUBBI OBLUIM YCOBEPIICHCTBOBAHBI W OOHOBJICHBI, B
YaCTHOCTH, B KHUTANUCKOM TPaJAUIIMOHHON KyJIbType OOHapy>KeHbl CBSI3aHHBIC C
OyIyIIMM YeJlIOBe4YeCTBA OOIIECTBEHHbBIE IEHHOCTH, B TOM YHCJI€ UHKIIO3UBHOCTD
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U TapMOHHUS, a TaKXE IIEJIOCTHbIE HM3MEpPEHUs] OOIIECTBEHHOI'O MBIIUICHUS B
pa3HbIX MmiKoJiax (uiocodun, HUCMOIBL30BaHBI TPU MOJATOTOBKE CIIEHAPUEB
nporpamM  «Mcropuyeckuin Bompocy, «Tema», «MccienoBaHus» TeneKaHaia
«Hctopus VY3b6ekucrana» HanuoHaneHON TenepaaOKOMIIaHUM Y 30€KHUCTaHa,
Beiienmux B 3¢up B ¢depane u mapre 2024 roma (cmpaBka Ne 02-06-567
HanmonanbHolt TenepaanokoMnanun Y30ekuctana ot 29 ampens 2024 roxa).
Pe3ynbTaThl MOCIHYXWIU TOBBIIICHUIO A(PGEKTUBHOCTH MPOIMAraHIUuCTCKOMN
paboTHI.

PEKOMEHJAIMU U TPEAJIOKEHUsT MO0 OOOCHOBAHMIO HAIMYWS HOBAIMM Ha
YPOBHE CTBIKOBOW CBSI3M METOJOJIOTHU U COJICP)KAHUSI HUCCIEAOBAHUSA, 3TO
03HAYaeT, 4YTO B JAHHOM HKCCJICJIOBAaHUU MPOBOJUTCS CHUCTEMHOE HCCIICIOBAHHE
UCTOYHUKA COIMATIBHO-KYJIBTYPHBIX I[IEHHOCTEH OOIecTBa €IUHON CYJbObI
YeJI0BEUECTBA, COJIEP)KAHUSI COIMATBHO-KYJIBTYPHBIX IIEHHOCTEH M BOILUIOIICHUE
COIMAIbHO-KYJIBTYPHBIX IIEHHOCTEH B KOHKPETHBIX MPAKTHUKaX, UCIOJIb30BaHbI B
NeATEIbHOCTH HAay4YHO-HCCJIE0BATEIbCKOTO HHCTUTYTa «CeMbsi W TEeHIep»
PecniyOnuku Y30ekucTaH NMpU MOATOTOBKE TPEThEH TJIaBbI IjlaHa paboOThI Ha
2024 rton «Co3ganme O(PGHEKTUBHOM CHUCTEMBI OKa3aHUs JEHUCTBEHHOU
METOJIMYECKOM, KOHCYJbTATUBHOW M TMPAKTHYECKON TOMACPKKH CeMEeil»
(cipaBka Ne 01-09/1955 nayuHO-umcclienoBaTelibCKoro HMHCTUTYTa «CeMbsi U
reanep» PecnyOnuku VY36ekuctan ot 14 mas 2024 roma). B pesynbrate
pa3paboTaHHble PEKOMEHAAIMM TOCIYXHUJIM OCHOBOM [JIsi  pa3paboTKu
METOIMYECKUX YyKa3aHUM M0 peajau3aluu 3ajad, Kacawolluxcs MpoOJIeMbl
yIy4II€HUS COBPEMEHHOI'0  COCTOSAHHMS  y30€KCKOW CceMbH, a TakKxke
s PeKkTUBHOCTH pabOTHI HaJ KOHLENIMENH CeMEHHON MOTUTUKHI TOCYyAapCTBa;

pPEKOMEHJAUM U TPEJI0KEeHUs MO OOOCHOBaHUS HAJIWYUS HOBAIM B
JOTUKO-CTPYKTYPHBIX ~ HM3MEPEHUSX  COACp)KaHWsS  HUCCIENOBaHUA  OBLIU
UCIIOJI30BaHbl B HWHHOBAaMOHHOM Tmpoekte A-OT-2021-11 HamumonansHOTO
yHHUBEpcUTEeTa Y30ekucTaHa uMeHu Mup3o VYnyréeka mno teme «Co3gaHue
AIEKTPOHHON TPAaHCIUCUUILTUHAPHON TIaTGOPMBI KOMIUIEKCA PEITUTHO3HBIX U
HaIlMOHAJBHBIX IIEHHOCTEH Hapoja Y30ekucrana», mpooausiierocs B 2021-2022
rojax (cupaBka Ne04/11-4262 HanmonansHOro YHHBepcUuTeTa Y30€KHUCTaHA UMEH
Mup3o Ynyr6eka ot 15 mas 2024 rona). Pe3ynbTaThl mOCTYXWIU 00OTAIIEHUIO
MHHOBAIIMOHHOTO MIPOEKTA.

Anpobanus pe3yabTAaTOB HCCJIeI0BAHUSA. Pe3ynbTaThl HCClIEI0BaHUSA
OBLIM TPECTaBICHBI B BHJIC JOKJIAIOB U alpOOMPOBaHbI Ha 2-X MEXIYHAPOIHBIX
1 1-M pecny0IMKaHCKUX HAYYHO-TIPAKTUYECKUX KOH(EepEeHIINIX.

[MyOoukauus pe3yabraroB HcciaegoBanus. [lo Teme pguccepranuu
OIMyOJIMKOBAHO 7/ HAy4HBIX paboT. B wacTHOCTH, 4 CcTaThu B HAyYHBIX H3JAHUSX,
peKkoMeHIoBaHHBIX Bpiciiedt ATtrtectaiimoHHOM Komuccued tmipu  KaOuHerte
MunuctpoB PecnyOnuku VY30ekuctaH miisg MyOJMKAIMd OCHOBHBIX Hay4YHBIX
pe3yJabTaTOB JOKTOPCKUX AMcCcepTanuii (2 B pecnyOIMKaHCKUX JKypHaJIax, 2 B
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3apyOeKHBIX JKypHaiax), 3 cTaTbu Ha KOH(pepeHIHsX (2 MeXIyHapOIHbIe
KoH(pepeHuu U 1 pecnyOnuKaHCcKas Hay4YHast KOHPEPEHIIHS).

CrpykTypa u 00béM auccepramum. /[uccepranust COCTOMT U3 BBEICHHS,
Tp€X TJIaB, BOCbMHU Tnaparpad)oB, 3aKJIIOUEHHUS, CIHCKA HCIOJb30BAHHOU
nutepaTypbl. O0BeM uccepTaiuu cocTapiser 142 crpaHuil.

OCHOBHOE COAEP KAHUE IUCCEPTAIIUUN

Bo BBeneHuu mccineoBanrs 000CHOBAaHBI aKTyallbHOCTh U HEOOXOAUMOCTh
TEMBI, TTOKa3aHa €€ CBSA3b C MPUOPUTETHHIMU HAIMIPABICHUSIMU HAYKH M TEXHOJIOTHI
Pecny6iiuku Y306ekucTan, npuBei€H 0030p 3apyOexkHbIX UCCIAEAOBAHUI IO TEME U
pacKpbITa CTENEHb U3yUYEHHOCTH TPOOJIEMBbI, BBISIBICHBI IIENTM M 3a]a49i, OOBEKT U
IpeaMeT HUCCIeNOBAHUS, M3JI0KEHBI METO/BI MCCIEAOBaHWs, HAyYHAs HOBH3HA W
NpaKTUYECKUE Pe3yabTaThl UCCIIEIOBaHMs, 00OCHOBAHBI IOCTOBEPHOCTH, HAyIHAS
M TIPAKTHYeCKas 3HAYMMOCTH IMOJIYYCHHBIX Pe3yJbTaTOB, MIPUBEICHBI CBEACHHUS O
BHE/JIPEHUM TOJIYYEHHBIX pPE3yJbTaTOB B MPAKTHKY, MyOJMKANHIX, CTPYKType H
00BEMY JAMCCEPTAIIHH.

[lepBast rnaBa nuccepranuu Ha3biBaeTcss « Heo0X0MMMOCTH M BO3MOKHOCTH
MOCTPOeHHUs 001el cucTeMbl IEHHOCTEH Ye0BeuecTBa». JTa TiiaBa pas3jeiieHa
Ha JIBE OCHOBHBIC 4YaCTH: B TIEPBOM YACTH HCCIEAyeTCs HEOOXOAUMOCTh
TIOCTPOEHUSI COOOIIECTBA €IUHOW CyIhOBI YeIOBEUeCTBa, a BO BTOPOHM YacTH -
BO3MOKHOCTHU MOCTPOEHHUSI COOOIIECTBA €AMHON CYyBOBI JJI YeJI0BEUECTBA.

[TocTpoenust cooOiiecTBa €AMHONW CYObOBI 4YEIOBEYECTBA HEOOXOAMMO,
TJIaBHBIM 00pa3oM, IO IBYM CJEAYIOYUM MPUUHHAM:

Bo-nepBriX, B MHUpE OTCYTCTBYET CHWJIBHBIM PYKOBOJSAUIUMN opraH (B
HacTosmiee BpeMs Opranuzanus O0beanHeHHBIX Hanuii u apyrue MHCTUTYTHI HE
CIIOCOOHBI BBITIOIHITH POJIH MUPOBOTO PYKOBOJISIIIETO OpraHa), a 4YeJI0BEYECTBO HE
chOpMHUPOBATIO €IUHYIO CUCTEMY IIEHHOCTEW, KOTOPYIO JOJIKEH UMETh MUpP Kak
COOOIIECTBO.

B coBpemenHOM Mupe u3-3a TiI00anM3ai BCE CTPAaHbl MUpPA CTAHOBSTCA
Bce OoJiee M Oosiee ONM3KUMU JAPYT K APYry. DKOHOMHKA, TIOJMTHKA M KYyJIbTypa
TaKXe MOCTENEeHHO U IIy0oko moctpaganu. Mup cran uensiM. Hu ogna crpana He
ABJISIETCS. OCTPOBOM, M HHU OJIHA CTpaHa HE MOXET ObITh oauHOKOW. CTeneHb
B3aMMOCBSI3M U B3aMMO3aBHCHUMOCTH MEXAYy CTpaHaMU cTaja OecHpeLeieHTHO
yrayonarbed. Jltoau )KUBYT B OJHOM U TOM K€ MECTE, B «IJIOOAJILHOW JEpEBHEY,
MO3TOMY UM HYXXHO BMECTE€ BBDKHUBATh, pPa3BUBATHCS, HACTAXKAATHCI U
COBEpIICHCTBOBATHCS, a TaKKe pemiarb TIioOajbHbIE MPOOIEMbI, Takue Kak
MPOJOBOJNILCTBEHHAsE  0€30MacHOCTb, OJHEPreTHUYECKUM  KpU3HMC, HW3MEHEHHUe
KJIUMaTa, KubepOe30macHOCTh, YrPO3bl BOWHBI, 3arpsA3HEHNE OKPYKaIOIIEH Cpe/bl,
smuaeMun OoJIe3HEH, TpaHCHAIIMOHANIbHAS MPECTYMHOCTh U T. J., TAK YTO HU OJHA
CTpaHa HE MOXET OBITh ayTcalepoM, U BCE 3TO MPOOJIEMBbI, KOTOPHIE KacaroTCs
KaXJIOW cTpaHbl. DTO 00mue ¢yHAaMEHTaJbHbIE WHTEPEChl KaXKJIOW CTpaHbl U
Ka)XI0T0 YenoBeka. IHTepechl 4eIoBeuecTBa TECHO CBSI3aHbl, OHO MPEBPATUIIOCH B
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co0011IeCTBOM 00IIEH CyIbOBI YEIOBEUECTBA, HO YEIOBEUECTBO HE CHOPMUPOBAIIO
€AMHOE 1IeJI0€, TOJ0OHOE HAllMU, HET PealIbHOM MHTErpaluu U peatbHbIi MUPOBOM
PYKOBOJSAIINN OpraH eIle He CO3/1aH.

dakTUYECKH YEJIOBEYECTBO ellle He chopMupoBaio 0a30Boe COOOIIECTBO U
HE YCTAaHOBWJIO OONIYI0 CHUCTEMY LEHHOCTel. Mexay cTpaHamMH CyIIEeCTBYEeT
B3aMMHOE BiIMsHUE. YenoBeuecTBO (PaKTUUECKH CTaI0 COOOUIECTBOM C €IUHBIM
OyIyIIMM, HO HE MPUOOPETIO HACTOSIIEH OOITHOCTH UHTEpecoB. UenoBeuecTBO HE
CO3JQJI0 CHCTEMY LIEHHOCTEH, KOTOPYI0 JOJKEH HMETb MHUpP KaK €IuHOe
coobmiecTBo. UTOOBI 4eTOBEYECTBO JAEUCTBUTENBHO MPEBPATUIOCH B COOOLIECTBO
MHTEPECOB, CPEU BCETO YeIOBEYECTBA JOJIKEH OBITh CPOPMUPOBAH KOHCEHCYC IO
LIEHHOCTSIM.

B cuny peanbHOCTM JeieHMs] YeNOBEUECTBa Ha HAllMM W pa3liuyuil B
CUCTeMaxX IIEHHOCTEeM pa3HBIX COOOIIECTB, a TakKXKe CYUIECTBYIOUIUX B MHpE
(GakTOpOB, TaKMX KaK IEHHOCTHBIH TEreéMOHM3M W IEHHOCTHBIA PENIATUBU3M,
YeJIOBEYECTBO JI0 CHX MOp HE CO3JaJI0 €IMHYI0 CHUCTEMY OOIIeYeTOBEUYECKUX
neHHocrei. Ecnum He yctaHoBieHa oOuienpusHaHHas M coOnrogaemasi o01mas
CUCTeMa IIEHHOCTEH, pa3Hble CTpPaHbl, TPYNIbl U JlaXke OTACJIbHBIC JIUIA MOTYT
UCTIBITBIBATh B3aUMHOE HEJIOBEpHE, MEIIATh APYT APYTY WU JaKe TMPOTHBOCTOSITH
¥ BPEAUTD JIPYT APYTY. DTO MOBIUSET HE TOJIBKO Ha OTHOIICHUS MEXIYy CTPaHAMM,
HO M HA OTHOILIEHUS MEXY JIOAbMU. MEXTy JII0IbMH, a TAKKE MEX]Y JIOIbMU U
npupoaod OyayT BO3HHKATh JAWCTapMOHUS M KOH(QIUKTHL. Eciam mogu He
chopMHpyIOT OOIIeNpU3HaHHBIE I[EHHOCTHBIE II€JIM, CTaHAApPThl IEHHOCTEH,
KOHIENIMM IIEHHOCTEd M TMPUHIMIBI I[IEHHOCTEH, TO HE CMOTYT JIOCTHYb
UICOJIOTUYECKOTO KOHCEeHCcyca M chOopMHUpOBaTh 0OIIHME IIEHHOCTH, He Oyaer
TaK)K€ paBEHCTBAa, CBOOOIBI M CIpaBeMIUBOCTU. HekoTopweie cTpaHbl OyayT
COBEpIaTh TOCTYNKH, KOTOPHIE HAapylIaT OCHOBBI YEIOBEYECKON OTUKU W
NPUHECYT 4YeloBedecTBY Katactpody. [losTomy KpaitHe HEOOXOIUMO BBICTPOUTH
oO0IIYyI0 CHCTEMY LIEHHOCTEH YeT0BEYECTRA.

Bo-BTOphIX, B  KOHLENIHMHU COBPEMEHHBIX IIEHHOCTEH  HMEIOTCA
OTIpEeJICTICHHBIE HEJIOCTAaTKH, KOTOpPhIE TPUBOJAT K TOMY, UTO: CEpPbE3HO
3arpsi3HSAETCSl OKpY’Karolas cpefia, MOSBISIOTCS 3KOJOTMYECKH aucOanaHc |
Apyrue yrposbl OyaylieMy BBDKMBAHHIO 4YEJIOBEYECTBA B YCIOBUSX Pa3IMYHBIX
KpPHU3HCOB.

B HOBOe Bpemsi B paMKax MOJIEPHU3ALMOHHOIO JBUKEHHS, HAIIPABICHHOTO
Ha OCBOOOXKJIEHHWE M CBOOOLY 4YeloBeKa, IOCTENEHHO C(HOPMUPOBAIHUCH
COBPEMEHHBIE LIEHHOCTH, OCBIO KOTOPBIX SBJISIETCS CBOOOJA 4YeEJIOBEKa, M
COBPEMEHHAsl CHCTEMa LEHHOCTEHW, OCBhK0 KOTOPBIX SIBISIFOTCA 3TH LEHHOCTH.
Cpenn HHMX OCHOBHBIMHM IICHHOCTSIMH SIBIISIIOTCS ILIECTh MOHATHM, TaKUX Kak
cB00O/1a, PaBEHCTBO, JEMOKpPATHs, BEPXOBEHCTBO 3aKOHA, PHIHOK M TEXHOJOTHH.
OTH UEHHOCTU SABISAIOTCA SIAPOM MOJIEPHHU3AIMM M COCTaBJSIIOT OCHOBHOE
COJIEp’)KaHME COBPEMEHHON CHCTEMbl IIEHHOCTEH U TIIYOMHHOW CTPYKTYpBI
COBPEMEHHOM IuBHIM3alMU. [loHMMaHWe JIOJBMU OCHOBHBIX ILIEHHOCTEU
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COBPEMEHHOI'0 YEJIOBEUECTBA HEIMOCJENI0BATEIbHO, HO OCHOBHBIE II€HHOCTH
COBPEMEHHOI'0 YEJOBEYECTBA HMEIOT 0a30Bbl€ XaPAKTEPUCTUKH, TaKuUe Kak
WHJIMBUIYalIbHOCTh, CBETCKOCTb, MPAKTUYHOCTh, KOHKYPEHIIUS U pa3HooOpas3ue, u
MOTYT CTaTh OOLIEMIPU3HAHHBIMHU.

VY Bcero 3toro ectb aABe cTOpoHbl. C OAHON CTOPOHBI, MOAEPHU3ALMOHHOE
JIBUKEHUE, B OCHOBE KOTOPOTO JIEKUT palMOHAINU3M, TIyOOKO H3MEHHIIO BCE
YeJIoBeYeCKoe OOIIEeCTBO, 3HAYMTENIBHO CHOCOOCTBOBAJIO 3KOHOMUYECKOMY,
COIMATILHOMY, TIOJIMTUYECKOMY M KYJbTYPHOMY Pa3BUTHIO, a TaKXKe Pa3BUTHUIO U
dbopMUpPOBaHUIO COBPEMEHHOU LUBUIU3ALIUH. MonepHusanus
IPOJEMOHCTPUPOBAIIA OombIIMe IPEeUMYLIECTBA. CouuanbHas
POU3BOJIUTEIBLHOCTh 3HAUUTENBHO Bo3pocia. Jlroau o0iagaroT crnocoOHOCTHIO
MOCTOSIHHO MPeoOpa3oBbIBaTh MPUPOLY U YEIOBEYECKHE MOTPEOHOCTH MOCTOSIHHO
yIOBIETBOpsitOTCA. B oOmectBe cBOOOJBI, paBEHCTBA, JEMOKpAaTUU U
BEPXOBEHCTBA 3aKOHA JIOAM OOpETal0T HE3aBUCUMOCTb W CBOOOAY, U MHUD
CTAHOBUTCSI CBOOOIHBIM M JEMOKPATUUECKUM. MBI I0JKHBI YBUIETh, YTO BEIUKHE
JOCTKEHUST ~ MOJICPHU3AIMM  OTPAXKAIOT  PAlMOHAIBHOCTh  COBPEMEHHBIX
LIEHHOCTEM.

Ho ¢ apyro#i ctopoHbl, MOIepHU3ALMS U €€ LICHHOCTH, 3aMMCTBOBAaHHBIE U3
COBPEMEHHOW 3amnaJHONW [MBWIM3AIUMU, HMEIOT HENpPEOJOJUMble HEAOCTATKH.
OCHOBHBIMH TICHHOCTSIMH, TOMYJISIPHBIMU B COBPEMEHHOM MHpE, SIBISIOTCS
WHIWBHUIYaJu3M, a Ha HAUMOHAJIbHBIA YpPOBEHb MOJHUMAIOTCS HAIMOHAIN3M U
sratu3M. OpUEHTHpOBaHHAs Ha NPUOBUIL PHIHOYHAS HKOHOMHKA YPE3MEpPHO
NOOLIPSIET MPECIEIOBAaHUE UHTEPECOB, JEJasl JIFOAEH MOJBIACTHBIMA HMHTEpPECAM,
BbI3bIBAsl [ICUXOJOTMYECKOE [IaBIICHHUE W HANPSIKEHHBbIE MEKINYHOCTHBIC
OTHOILIEHHUS. PyKOBOJICTBYSICh YpE3BBIYANHO KOPBICTHBIMU MOTHBAaMH, JIOJIU
Hen30eXHO OyayT TpeOOoBaTh OT MPHUPOJbI, HE CUYHUTASCh C €€ HUCTOIIEHHUEM, UYTO
OPUBEIET K HEraTUBHBIM IIOCIIEICTBUSIM, TAKUM KaK CEpPbE3HOE 3arps3HECHHE
OKpY’KaroIel Cpeapl, IKOJIOTHYECKHH nucOalaHC W DHEPreTHUYECKUU KpHU3HC.
CrpaHbl ¥ HallMU MPOAOJIKAIOT YKPEIUISITh CBOE HAIMOHAIBHOE CAMOCO3HAHUE U
npeciieoBaTh B NMEPBYIO Ouepeab HAIMOHAIIbHBIE MHTEpeChl. B nensx oOnamanus
MPUPOJIHBIMU pecypcamMu, pa3iuyHbIE CTpPaHbl KOHKYPUPYIOT, BOIOIOT U Jaxe
HAYMHAIOT BOWHBI JIOOBIMH crocoOamu. [lo cpaBHEHUIO C pa3pO3HEHHBIMU
WHJVMBHUIAMU B IPOIIJIOM, MOIIHAs OPraHW30BaHHAsl BJIACTh IOCYJapCTBa TENEpb
HAaHOCHUT ropasio OoJiee cepbe3Hblil yiepo npupoae. CoBpeMeHHas TUBUIU3AIINS
MpHUBEIa HE TONBKO K KOH(DIMKTAM MEXIy 4YEJIOBEKOM U MPHUPOJOH, HO U K
KOH(MIIUKTaM MEXTy JIOIbMU M MEXy CTpaHaMH, B PE3yIbTaTe YeTrO BHDKUBAHHE
U pa3BUTHE COBPEMEHHOI'O YEJIOBEYECTBA OKA3AINCh MEpEe] JIMIOM CEPhE3HBIX
KpHU3HCOB.

dakTel TOKa3aJiv, 4YTO, €CIW Joau He OyayT ycepaHo paboTaTh Ha
IIPEOJIOJICHUEM TPOOJIEM COBPEMEHHOW IMBWIM3AallMM M €€ ILEHHOCTEH,
YyeJioBeuecKasi MCUXOJIOTHsSI, YelIOBeuecKas cpela W 3eMJis B 1IEJIOM HE CMOTYT
3TOr0 BBIHECTH, U 4YeJoBe4ecTBO NMOruOHeT. [loaToMy B Hacrosimiee BpeMs JIFOAU
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JOJDKHBI  TOOUTHCSI OCO3HAHMS OOIIMX HMHTEPECOB YEJIOBEYECTBA, IOCTPOUTH
o0lllMe IIEHHOCTH, KOTOpbIE MPHU3HAIOTCS YEJIOBEUECTBOM KM OHO CJIEAYET UM,
OCO3HATh TAPMOHUYHOE COCYIIECTBOBAHUE MEXK]Y YEIOBEUYECTBOM M IMPHUPOJIOH,
MEXKTy JIIOABMHU U IOCTUYD BCEOOIIEro CUaCThsl YEJIOBEUECTRA.

Bo BTopoii WacTu uccienyeTcs BO3MOXKHOCTH TOCTPOCHHSI COOOIIeCTBa
€MHOM Cy/IbOBI YeJIOBEUYECTBA, KOTOPOE B OCHOBHOM COCTOUT U3 TPEX ACTIEKTOB:

Bo-niepBrIx, droj1eit Bceraa 00beAUHSI MOUCK JIYUIIEeH KU3HHU, U Mbl MOXXEM
ATO BUJETh HA IPUMEPE TOTO, KaK KUTAWCKUE U 3aIaIHbIe MBICIUTENN U MOJTUTUKHU
Ha TMPOTSKEHUU BCEH HCTOPUU YEJIOBEYECTBA CTPEMUWIIUCH K JOCTHUKEHUIO
cyacTiMBOM ku3HM. Hampumep, B apeBHem Kwurtae mnpegnaranu —«Mup-
COJIPYKECTBO»; Ha 3amaje - B [peBHeil ['peniun npeniaraim «XOpOIIyIO >KU3HBY,
«IlapctBo HebGecHoe» - B Cpegnue Beka u «obmiectBo CoapyxectBa» - B HoBoe
BpeMs. XOTS 3TU HJIealibl MO pPa3HbIM NPUYMHAM HE OBbUIM peaju30BaHbI, OHU
OCTaBUJIM YEJIOBEUECTBY IICHHBIM OINBIT W BIOXHOBEHHE IS JIOCTHIXKEHUS
BceoOmero cuactbs. CoBpeMEHHas ITMBUIIM3AIlMS BO MHOTOM CIIOCOOCTBOBasa
Pa3BUTHIO YEJIOBEUECKOTO OOIECTBA. DKOHOMUYECKasl rio0anu3aius MpuBesia K
ro0anu3aluu  MUPOBOM TIOJIMTHUKH, KYJIbTYphl W IIEHHOCTEH, H ceiuac
YEeJIOBEUYECTBO JIBUKETCA K TJI00albHOW HMHTErpaniu ¢ (POpMHpPOBAHUEM
cooO1ecTBa o0mel CyapObl YeIOBEYECTBA U MHTEPECOB UEIOBEYECTBA, KOTOPOE
CTAJIKUBACTCS C QHAJOTMYHBIMU BO3MOXKHOCTSMH ISl JOCTHDKCHUS JIYYIIIETO
Oynymiero. JKu3Hp BBIIBUTACT Tepes JIOJbMH OOIIHWE MPOOJIEMBI, TaKHE Kak
I00aIbHBI  DKOHOMHUYECKUH KpU3UC, TJIOOATBHBIM HKOJOTHYECKUH yIepo,
SHEPreTUYECKUM  KPU3MUC, JIOKAJIbHBIE BOMHBI, yIrpo3a  MEXIyHApOIHOTO
TEppOpU3Ma U Apyrue mpodaeMbl BCEMUpPHOTo Maciitada. B 1o ke Bpems, ucxoas
U3 OOIIEro TMOJIOKEHUSI YeJIOBEYECTBA, €ro OOIIMX OCHOBHBIX HHTEPECOB H
dbyHIaMEHTaIbHBIX TOTPEOHOCTEH, y YeIOBEUYECTBA MOCTEIIEHHO CPOPMHUPOBAIHUCH
HEKOTOpBIC OOIIENPU3HAHHBIC IICHHOCTH, KOTOpPBIC CTalli OCHOBOW OOIIei
CHUCTEMBI IIEHHOCTEHW denoBedecTBa. CerogHs IOCTPOEHHE OOIICNPU3HAHHBIX H
MTOBCEMECTHO CJIEAYyEMBbIX OOIIEUEIOBEUSCKUX IIEHHOCTEH — 3TO HE Hjacal U TeM
Oosee paHTa3ms, a BO3MOKHOCTh, KOTOPas MOXKET CTaTh pealbHOCTHIO. [IpnunHa,
10 KOTOPOU MOCTPOECHHUE OOIIEUEIOBEUECKON CUCTEMbI [IEHHOCTEN Mpe/jiaraeTcs B
HAcTosIlllee BpeMs, a HE B JPEBHUE BpPEMEHAa WM JaXe B HOBeilllee Bpems,
3aKIIOYAaeTCsl B TOM, 4YTO YCIOBHUS, HEOOXOAUMBIE [IJIi  TMOCTPOCHUS
00IIIeYeI0BEYeCKOI IIEHHOCTH Y)K€ CYIIECTBYIOT B HacTosmeM. Ecnu Bce monu u
BCE CTpaHbl MHupa OyayT paboTaTh BMecTe, 3a00TsACh O OyaymeM H Cyanoe
YeJIOBEYECTBA, IOCTPOCHHE OOIIEH CUCTEMBbl YEJIIOBEUECKUX IIEHHOCTEH U
coobriecTBa 00IIeH Cyap0bI YEIOBEUECTBA HE 32 TOPAMH.

Bo-BTOpBIX, OOIIEe CO3HAHHWE JIOJICH IOCTOSHHO BoO3pacTaeT. B smoxy
rIo0aM3aIl  YeJI0OBEYeCTBO  JIBIDKETCS K  TJIOOANbHON  MHTETpanuu, W
dbopmupyeTcst coob1IecTBO 00111eH CyIbOBI 1 HHTEPECOB Y€I0OBEYECTRA.

C yray0OieHueM pa3BUTHA SKOHOMHYECKOMW TJIO0AIM3allui M COIMAIbHOM
nH(pOpMaTU3aLIUY JIFOJAW BOIUIM B BHICOKO B3aMMO3aBHCUMOE O0IIIECTBO, U MUP BCE
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00JIbIIIE CTAHOBUTCS COOOIIECTBOM C OOIIUM OyAyIIUM, B KOTOPOM MBI CpEAU Bac,
a Bel cpeau Hac. CerojHs, KOrja uYeJOBEYECTBO CTAaHOBUTCA Bce Ooiee
WHTETPUPOBAHHBIM, OHO B ONPEICIICHHON CTEMEeHN MPEeBPATUIIOCH B COOOIIECTBO C
enuHbIM OynmymuM. CTpaHbl B3aMMO3aBUCHMBI U PA3ACISIOT W PajocTh, U TOPE.
CymiecTBoBaHue Jie-(PpakTo coOOIIEeCTBa €UHON CyAhObl YEJIOBEUYECTBA O3HAYAET,
9TO 0a30BO€ COOOIIECTBO YEJIOBEYECTBA €Ille OOJIbIIIEC PACHIUPHIOCH, TAKXKE €Il
OoJibllle PACHIMPUIUCH €r0 OOIIECTBEHHBIE MHTEPECHl, YTO TpeOyeT oOmen
CUCTEMBI IICHHOCTEH, YTOOBI amanTupoBaThcs K 3ToMy. [loaTOMYy uenoBeueckoe
COOOIIECTBO PACIHIMPUIIOCH OT CTPaHbl JI0 BCEro 4YeJIOBEUECTBa, a KOPEHHBIC
MHTEPEChl BCETO YEJIOBEYCCTBA M MHTEPECHI TMOJJIAHHBIX TECHO CBSI3aHBI MEXIY
co0o0H, 4TO NemaeT HEOOXOAUMBIM M BO3MOXKHBIM IMOCTPOCHUE €AMHOW CHCTEMBI
IIEHHOCTEHN YeJIOBEYECTRA.

B-Tperbux, Ha OCHOBE OOIIMX MPOOJIEM, CTOSIIUX MEpe]] YeTOBECYECTBOM,
o0mux 0a30BBIX MHTEPECOB M (YHIAMECHTAIBHBIX MOTPEOHOCTEH YeIOBEYCCTBA,
YEJIOBEUYECTBO TIOCTENIEHHO BBIPAOOTANIO PsJ  OOIIENpPU3HAHHBIX I[EHHOCTEH,
KOTOpBIE CTaJIi OCHOBOM 0011l CHCTEMBbI IIEHHOCTEH YEJIOBEUECTRA.

CeromHst TII0OQJIbHAss WHTETpaIUsl CcTaja CaMbIM OCHOBHBIM YCJIIOBHEM
KU3HU COBPEMEHHOTO YEJIOBEUECTBAa, M OTO CAaMOE€ OCHOBHOE YCIIOBHUE >KHU3HU
CBSI3aHO C BBDKHMBAHMEM M Pa3BUTHUEM BCEro yesioBeuectBa. Hapsay ¢ mpoieccom
II00QJIBHONW  MHTETpalMk y  4YeJIoBeYecTBA  CPOPMHUPOBAIMCH  HEKOTOPHIC
oOllenpyu3HaHHbIE I[IEHHOCTH, TaKHWe KaK CyacThe, MHUp, pa3BUTHE, CB00OOa,
PaBEHCTBO, 3alllUTa OKPYXKAIOIIEW Ccpelbl, OTBETCTBEHHOCTbh, JEMOKpaTHs,
BEPXOBEHCTBO 3aKOHA, CIPABEIJIMBOCTh, MOpajb, TAPMOHUS W JAPYTHE I[EHHOCTH.
OTH TOHSATHS  BOIUIOMIAIOT  CTPEMJICHHE K  IICHHOCTSIM  COBPEMEHHOTO
YeJIOBEUYECKOro OOIIecTBa W SIBJSIOTCS OCHOBHBIMHM TIPUHIIMIIAMHU BBDKUBAHUS U
pa3BuTusa denoBedecTBA. OHU TakKe 3aKIaJbIBAIOT BAXKHYIO KOHIENTYaJIbHYIO
OCHOBY JIJIsI IOCTPOCHUS OOIIEH CUCTEMBI YEJIOBEUCCKUX IICHHOCTEH.

Bropas rnaBa qucceprainuu HaszpiBaeTcs « TeopeTudeckoe NMpoucxoxaeHne
KOHIENIUH COo00IecTBA €IMHOI CyIb0bl 4YeJOBEeYeCTBa». 1eOpeTHUYECKOE
IIPOUCXOXKACHUE KOHIEMIIMK cOoo0IIecTBa oOIIel CyapObl YeoBeYeCTBA MOYKHO
HCCIIEI0OBATh, UCXOs M3 JIEXKAIEW B €r0 OCHOBE NPEBOCXOAHOW TPAAULIMOHHOU
KyapTypel Kwurtas, wmmem oO0IIedeIoBEYeCKUX IIEHHOCTEH B COBPEMEHHBIX
KHTACKUX IICHHOCTAX MW HJEH COOOIIeCTBa B 3alagHON IOJIHTHYCCKON
dunocodun.

OcHoBormoararomas MmojaaepKKa MPEBOCXOAHON TPATUIIMOHHOW KYJIBTYPHI
Kuras pa3gencHa Ha 4eThIpe OCHOBHBIC OOJIACTH: YYBCTBO MHUPOIIOOHS «MHUp -
caMoe IICHHOE»; CII0CO0 YIpaBICHUS «MOpadbld M 3aKOHOM»; OIICHOYHOE
CYXJICHHE «BHUICTh MPHUOBUIb, JAyMaTh O IPaBEIHOCTH» W KYJIbTypHas TOYKa
3pEHHS HA «TaPMOHUIO U PA3TUIHC).

CooOmiecTBO  00mIeH CcyapOBI  YEIIOBEUSCTBA BOILIOMIACT ATHUYCCKHE
MPUHIIAIIEI OOMEHA W OOIINECHHS, MBITAICh PACTBOPUTH OTUYKISHHOE COCTOSHHUE
YEJIOBEUYECKOr0 OOIEeCTBa, KOTOPOE XapaKTepH3yeTCs «KOHKYpECHIMEH», u
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BEPHYTHCS K yXy JIOOBHU U CIPABEIJIMBOCTH, KOTOPHIM JOJKHBI 00JaaTh JIIOIU.
DTO TaK)Xe€ COOTBETCTBYET KOH(PYIIMAHCKUM MPUHIIUIIAM «BEKIMBOCTH», 0OMEHA U
oOmenuss. CooOLEecTBO €IMHON CyAbObl YEIOBEUECTBA PUCYET SIPKYIO KapTUHY
HOBOU >KM3HU YeI0OBEUECTBA B OYyIIEM, YTO TAKXKE COBIAJAET C KOHPYIIHMAHCKUM
uaeaqoM colpyxkecTBa. Takum o0pa3oM, CcOOOIIECTBO €IWHOM  CYJbObI
YeJIoBeUeCTBa BOILIONIAET B ce0e KOH(PYIIMAHCKOE HAayalo - «KOH(YIMaHCTBOY», B
€ro rIyOOKHIl MEXaHH3M YKOPEHEH B MOYBE KUTANCKON KYJIbTYphl, B PEAIbHOCTH
KUTANCKOro OOIIECTBA U SIBJISIETCSl PEIICHUEM TUJIEMMBI TJI00aJIbHOTO Pa3BUTHSL.
Ee otnumuuTenbHas KuTaiickas MUBWIM3ALMOHHAS TMO3UIMS M TUIIMYHAS KUTancKas
KyJIbTypHas HappaTUBHasI napajgurma SIBJISIFOTCS MOJIOKUTEIbHBIMU
JOCTH)KCHUSIMH  KUTAMCKOW KYJIBTYpPbhl, OCOOEHHO KOH(PYIIMAHCKOW KYJIbTYpHI,
MPUMEHUMBIMHU B COBPEMEHHOM MHHOBAIIMOHHOM Pa3BUTHUHU.

TpanunmonHass koHuenuus Oe3omacHocTH KuTas Bcerjga 3akimrodanach B
NOJJICp)KaHUM MHUpa M O€30MacHOCTH  TOCPEACTBOM  000poHBL. [loaTomy
CTpeMJICHUE K MHUPY M €ro MOJJepKaHUE SBIISIETCS OCHOBHBIM COJICpKAaHUEM
TPAAUIMOHHOTO CTpaTerudeckoro MmeinuieHuss Kurtas. CTaBuTh MHUp Ha TMEpBOE
MECTO — 3TO TaKke 0€30MacHbIN Croco0 NOCTIKEHHS MUpa B coBpeMeHHOM KuTae.
OTO BakHAs PYKOBOISINAS WJACOJOTHS [JIsi YIPaBICHUS TOCYJAPCTBECHHBIMHU
OTHOIIICHUSIMU W OCHOBHBIM COJICp’)KaHMEM OOIIMUX IIEHHOCTEH C TOYKH 3PEHUS
cooOmiecTBa 00me cynpObl uenmoBedecTBa. B pamkax cooOIiecTBa eauHOM
CyIbOBI YeOBEYECTBA KOHIEMIIUA HPABCTBEHHOTO BOCHUTAHUS U BEPXOBEHCTBA
3aKOHa SBJISIIOTCSI OCHOBHBIMHU LIEHHOCTSIMH 4ejioBeKa. J[Ba pa3HBIX MPOSBICHUS
MBICIIK 00 YNIpPaBIIEHUH - BEPXOBEHCTBO JIOOPOAETENIM M BEPXOBEHCTBO 3aKOHA
JNOTNOJIHAKT APYr Apyra, B3auMOAEHCTBYIOT APYr C JPYrOM U COBMECTHO
o0OecreynBalOT CUJTy YIOpaBJICHHUS 4eloBedeckuM oOmiecTBoM. Kwutaiickas
TpaAUIMOHHAsl KyJIbTypa OCHOBAaHAa Ha pEAJIbHOW [JEATEIbHOCTH YeJOBEKa U
COIIMAJIbHOM Pa3BUTHHU, OHA MOJHOCTBHIO PACCMATPUBAET POJIb CIPABEIIMBOCTH U
Omara B couuaigbHbBIX onpeneneHusix. OH TIyOOKO KPUTHKYET IMOBEACHHE,
HAIpaBJICHHOE TOJBKO Ha TPUOBUIL MW 3a0bIBAaIOIIEE O CIPaBEIJINBOCTH,
OPUACPKUBATCA PELIAIOIIEH poOJM  CHpPaBEMJIMBOCTH HaJ  BBITOJOM, JaeT
JUAJIEKTUYECKU OTBET Ha BONPOC O CHPABEIJIMBOCTH M BBITOJIE M OKAa3bIBAET HAM
UJICOJIOTUYECKYIO TOAJIEPKKY B MOMCKAaX YHUBEPCAIBHOIO MOHUMAHUS IIEHHOCTH.
Tpaguumonnas kyneTypa Kurtas mpumaer Oosblioe 3HAYCHHE WHKIIO3WBHOCTH
OOMEHOB MEXNy Pa3IUYHBIMH IUBUIU3ANMSIMU U KYJIbTYpaMU M OXKUJAET, UYTO
KaXJasi [UBWIM3AIMUS 3aBEPIIUT HHTETPALMIO C JAPYTMMHU LUBHIM3ALMUSIMU Ha
CBOEM COOCTBEHHOW OCHOBE U JIOCTUTHET KYJIbTYPHOU «TapMOHUN.

Bo BrTopoli 4YacTu riaBbl paccMaTpuBaeTcs uies O0OIIeYeTI0BEYECKUX
IIEHHOCTEN B paMKaxX COBPEMEHHBIX KMTaHCKUX IeHHOCTeH. OCHOBHBIC 3JIEMEHTHI
BKJIIOYAIOT B c€0sl TO, YTO OCHOBHAsl YaCTh COBPEMEHHBIX KUTANCKUX LEHHOCTEH -
ATO HE TOJBKO BBICOKAs CTENEHb KOHJEHCAIIMM M KOHKPETHOTO BOIUIOLICHHS
OOIIMX IIEHHOCTEH 4YeJ0BEYECTBA, HO TAKXKE IMOTJIOIICHUE U Pa3BUTUE OOIIUX
LIEHHOCTEN BCET0 YEJIOBEYECTBA.
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CoBpeMeHHBIE  OCHOBHBIE IeHHOCTM Kwutas mnpencraBistor  coOoi
OpPraHUYHYIO0 U €IUHYI0 CUCTEMY, COCTOSIIYI0 M3 KOHEUYHBIX LIEHHOCTHBIX LEJEH,
KOHIIETIMI OCHOBHBIX ICHHOCTEN M OCHOBHBIX IPUHIMIIOB IEHHOCTEN. KoHeuHOM
LIECHHOCTHOM 1IE€JIbI0 OCHOBHBIX LIEHHOCTEW siBNgeTcs «Kurtalickas medra», TO €CTh
peanu3anms «HAIMOHAJIBHOTO TMPOLBETAHUS, HAIMOHAIBHOTO BO3POXKICHUS H
CyacThsl JIIOAEW», JOCTMKEHUE CYacThd JroAcd. YeioBeueckas npuponaa
NPEONpPENEIIeT CTPEMIICHUE JIOJIEM K JydllleMy BBDKUBAHUIO, TO €CTh K
coOCTBeHHOMY cyacThio. COBpEMEHHBbIE KHUTANCKHE IEHHOCTU PacCMaTPUBAIOT
CYaCThE JII0JIeH KaK BBICHITYIO [ICHHOCTHYIO 11€JIb O0OIIECTBA, OTPAXKAIOT TCHACHIUIO
pPa3BUTHS 4YEJIOBEYECKOW IMBWIM3ALUU U TIPEACTABISIOT COOON HampaBieHUE
porpecca 4eJa0oBeYeCKOro 00IIecTBa.

Pa3Butre skoHOMHYECKOH rioban3alii MPEBPATUIIO BCE YEJIOBEYECTBO B
cooO1ecTBo o6mied enquHor cyarObl. [locTpoeHne coobiiecTBa €IUHON CYABOBI
yejoBeuecTBa TpeOyeT CO3/IaHMs €ro IEHHOCTHOro ¢yHIaMEeHTa — OOIIHX
IEHHOCTEN dYenoBeuecTBa. «Mup, pa3BUTHE, CIPABEAJIMBOCTb, JIEMOKpaTUS H
CB000/1a» SBJISIIOTCS OOITMMHU IIEHHOCTSIMU BCETO YEJIOBEYECTRA.

CoBpeMeHHBbIE OCHOBHBIE LIEHHOCTH KuTasg BOILIONIAIOT LIEJIb peanr3aliuu
YEJIOBEUYECKONH CBOOOJIBI, BCECTOPOHHETO PAa3BUTUS U OTPAXKAIOT Pa3TUYHBIC
YPOBHHM TIOTpEeOHOCTEH I JNOCTKEHMs ATOM 1enu. Ha HarmoHanbHOM YpOBHE
NpoIBETaHUE, AEMOKpPATHS, LMUBWIM3ALMS M TapMOHHUS TOJHOCTHIO OTPaXKaroT
oOlIy0 BOJIIO, TpeOOBaHMS Hapoda M J0Opble MOXKenaHus uenoBedecTBa. Ha
COLIMAJILHOM ypOBHE CBO0OOJA, PaBEHCTBO, CIPABEIJIMBOCTH U BEPXOBEHCTBO
3aKOHA OTpakaroT MpaBa U TpeOOBaHMS OTIEIBHBIX TpaknaH. Jlrogum HageroTcs,
YTO COOOIIECTBO CMOXKET 3allUTHTh ILEHHOCTH, NpecieyeMble TpaKIaHaMHU,
JEMOHCTPUPYS CTPEMJICHHE K I[EHHOCTSIM COBPEMEHHOI'0 KHMTalCKOTO OOIIEeCTBa.
Ha wHauBHayanbHOM ypOBHE NaTPUOTH3M, CAMOOTBEPKEHHOCTb, YECTHOCTh M
IpyKelo0re OTpa)kaloT IEHHOCTHBIE MOTPEOHOCTH 4YEJIOBEKAa HAa JMYHOCTHOM
HPABCTBEHHOM YPOBHE. DTO TaKXe OTBETCTBEHHOCTh M 0053aTE€NbCTBO, KOTOPHIC
cooOmiecTBo TpebyeT OT OTAeHbHBIX Juil. OOIMMe IEHHOCTH YeJ0BEYeCTBa
NPUCYIIN COBPEMEHHBIM 0a30BbIM IIeHHOCTsIM Kwutasi, KOTOpble BOIUIOMIAIOT |
pa3BHUBAIOT OOIIKE IIEHHOCTH BCETO YEIOBEUECTRA.

TpeTbs yacTh MOCBAIICHA OOIECTBEHHONW MBICIIH B 3aIIaIHON MOJIUTUIECKON
dbunocodpun, BKIOYAT MBICIH O COOOIIECTBE JPEBHETPEUYCCKUX T'OPOIOB-
roCyJ1apCcTB, KOCMOITOJIUTU3ME U TEOPUU ITOCTOSHHOTO MUPA.

B xome AnHUTENBHOrO UCTOPUYECKOTO pa3BUTUA  3alaJHOW  MBICIU
chopMmupoBatach CBOS yHHKaJIbHAas CHCTeMa MOHUMaHUS MHpa. B 3amagHoi
WHTEJUIEKTYaJIbHOM TPaJWIMU HE TaK MHOTO JIIOJIEH, KOTOpPbhlE HEMOCPEICTBEHHO
paccyXIaroT U OOCYXKIAIOT «YEJTOBEYHOCTh» KaK IIEJIOCTHYIO KOHLeniuo. B
TCHEIOTHH 3aMaJHON MBICTH JApeBHETpedeckue (uUimocoppl W HEMEIKHE
Kiaccuyeckue  (QmiIocopsl  BHECIM OTPOMHBIM  TEOPETUYECKMW  BKJIAa B
pa3MbllLIeHUst 00 coo0IIecTBE €AUHOM Cy/IbOBI YeIOBEUECTRA.
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HpeBuerpeueckuii ¢unocod CokpaT yCTaHOBUI OTHOCUTEIBHO TOJHBIN
MOpaJIbHBIM KOJIEKC YEJIOBEUECKOTO COOOIIECTBa, MOJOXKHB TEM CaMbIM Hadajo
Pa3MBIILJICHUSIM ~ JpeBHErpedYeckor  (uiocopuu 0 peanucTUYeCKOM ITUKE
yesoBeueckoro obmiecta. [lnaton pa3pui aTudeckyro Teoputo Cokpara U cUUTal
UJICI0 «J1I00pay BBICIIUM KPUTEPHUEM ueoBeYecKon Xxu3HU. CeHCYaTucThl UCXOAST
W3 TOYKH 3PEHUS YEJIOBEUECKHMX SMOLMN M CUHUTAIOT, UTO KaXXIbli YeJIOBEK
HCIIBITBIBAET CUMIIATUIO, TIO9TOMY OHU MOTYT OOBEIUHSTH JIIOJIEH B COOOIIECTBO
IIOCPEACTBOM DMOLMOHAIBHBIX CBsA3€H. XO0TA [1maToH 1 AprucTOTENns CTPEMUIIUCH K
€UHCTBY JIMYHOCTH M COOOIIECTBA B IMOJHUTHKE JIPEBHETPEUYECKUX TOPOOB-
rOCYJapCTB U OMUCHIBAIIN UJCATBHYI0 KapTUHY COOOIIECTBA ropoa-rocyapcTBa,
MOCTPOEHHOT'O M3 OCHOBHBIX JJIEMEHTOB, TaKUX KaK CIPaBEIJIMBOCTb, CUACThE U
posib (unocodun, ogHAKO OHU OBUIM OTOPBAHBI OT PEATBHOrO OOIIECTBA.
OOBEKTUBHBIE 3aKOHBI U PA3BUTHUE MPOU3BOAUTEIHHBIX CUJI TIPUBEIU K TOMY, YTO
«Ytonusi» crana yronued wu ¢dantazueir. OjHAKO, Kak TMPOCTask MBbICTb,
BbICKAa3aHHAas THICSIYM JIET Ha3al, KOHIEMIIHS CYIeCTBOBAaHUS TaKOTO COOOIIEeCcTBa
U CTpPEeMJICHHE K XOpPOIIEMY YIPaBICHUIO TMO-TIPEKHEMY HMEIOT OINpeeeHHOE
3HA4YCHHE B MPOIIECCEe MTOCTPOCHUS COOOIEeCTBA €AUHOTO OYIYIIIEro YeJI0BEUYECTRA.

Konnenmuss cooOmiectBa o01elt CyabpObl 4YeloBEYECTBAa OMUpPAECTCsS Ha
pallMOHAIBLHOCTh MBICIU COOOIIECTBA JIPEBHETPEUYECKUX TOPOJAOB-TOCYIAPCTB.
Kputukyss w pasMpinuisiss  Haj MOJCIBbI0 OWMHAPHOM  OMNIO3UIMA  MEXIY
UHAVBUAAMU U COOOIIECTBAMH B COOOIIECTBE TIOpOJAa-rOCylapcTBa, OHA
OMMPAETCS HA UCTOPUUYECKYIO TTO3ULIMI0 YETBEPTON MPOMBIIIJIEHHON PEBOJIIOINH B
YeJIOBEYECKOM OOIIECTBE U HCXOJUT U3 «BHUJIOBOM MPHUPOJLD) YEIOBEKa.
[Ipennaraer MOCTPOUTH COOOIIECTBO €IMHOTO OYAYIIEro 4YelOBEYecTBa, YTO
ABIIAETCS peajbHBbIM pEIIeHHEeM Il OOppOBbl € KPU3UCOM  TII00AIBHOM
coBpeMeHHOCTU. KoHmenmusi coobiiecTBa €IUHOTO OYIyIIero 4YeloBeuecTBa
OMMPAETCS HA PANMOHATBHOCTH WJIEU APEBHETPEUYECKOr0 COO0OIIecTBa TOPOJOB-
roCy/IapCTB, aHAIM3UPYET WHIWBUIYAIbHBIE M OOIIMHHBIE ACMEKTHl OOIIHOCTH
ropoJia-rocyaapcTBa.

XoTs kKak ¢umocodckas KOHIEMIHMS M COIMHAIBHBIM Heall COOOIIEeCTBO
o01mielt cyap0bl 4eT0OBEYECTBA M KOCMOIIOIUTH3M MPECIEAYIOT 00Iee BhKUBAHNE
U pa3BUTUE, UHTEPEChl M OTBETCTBEHHOCTh YEJIOBEUECTBA, a TAKXKE Pa3JCIISIOT
oO1ue IEHHOCTH, OJTHAKO KOCMOIIOIUTH3M - 3TO, TJIaBHBIM 00pa3oM, (rmocodust ¢
TUYECKUM  monarekctoM. KoHmemnus  cooOmmiecTBa €AHMHOTO  OyayIIero
YeJIOBEYECTBA CYIIECTBYET, COOOIIECTBO €IWHOTO OYIyIIero YeJoBe4YecTBa
aKIICHTUPYEeT BHHMAaHWE HA BBDKMBAHUM W PA3BUTHUM YEJIOBEYECTBA B IMOXY
riobanm3arnui. MoXXHO CKa3aTh, YTO MPOJABUKEHHE COOOIIECTBA €IUHON CYIbOBI
YelioBeYeCTBAa B pamMkax pedopmMbl  TIIOOAIBHOTO  YIPaBICHUS  SIBISICTCS
pacuIMpeHrueM, HOBATOPCTBOM U MPUMEHEHUEM KOCMOMOJIUTUYECKUX UACH.

Pauyonanuctel B nuue KaHTa cyuTaloT, 4YTO JIIOAM PalMOHAJBHBI.
brnarogapsi paniMoHaIbHOMY MBIIUICHUIO U U3MEPEHUIO JIIOAM MOTYT BBIOMpPATh
00pa3 KU3HU, TYUIIUN CITIOCO0 TIOCTUYB ITOTO 00pa3a )KU3HU — ITO YEITOBEUSCKUU
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coro3. JlocTukeHue TMOCTOSSHHOTO MHUpa B YEJIIOBEUECKOM o00IIecTBe Tpebdyer
00bEeIMHEHUSI YETIOBEYECKOro OOIecCTBa, KOTOPBIM B CBOIO ouepeir TpeOyeT OT
KaXJOT0 YEJIOBEKA CO3HATEIbHOIO YYacTHs B COLHMAIBHOM NESATEIbHOCTH U
B3aMMOJICHCTBUSX JIFOAEH B KauecTBe rpaxaannHa mupa. [loctpoenue cooliiecTBa
eIuHON CcynbpObl YeloBedeCTBa MpejjiaracTcss MCXOAsS W3 TIIOOAJIbHOTO Kpu3Hca
COBPEMEHHOCTH U LEJIOCTHOCTH TMPOU3BOACTBA MW JKU3HH, C KOTOPBIMHU
CTaJIKUBAECTCS YEJOBEYECTBO HAa COBPEMEHHOM JTame. JTO0 CyOaumanus
KAaHTOBCKOW MJIEM TOCTOSIHHOTO MHpa C TOYKHU 3PEHHS TJI00aIbHOCTH, UCTOPUH,
PEATIbHOCTU ¥ BO3MOKHOCTH.

Tperbs rnaBa auccepranuu HasbiBaeTcsl «KuTalckas mpakTuka 001IMX
COUMAJIbHO-KYJbTYPHBIX HEHHOCTEl ¢ TOYKHM 3peHHs] COOOIIECTBA €IHHOIO
Oyayuiero uesnoBedecTtBa». [Ipaktuka Kwutas, Takas kak uHunuatuBa «OnuH
nosiC, OJMH MyTh», co3nanue [llanxaiickoil opraHu3alnuu COTPYJIHUYECTBA U T. 1.,
o0ecrieurBa€T  MHOTOYHUCJIEHHBIE  OOIECTBEHHBbIE Onara JyIsi  pa3BUTHUSA
MEXIYHApOJHOTO  coolImiecTBa W CO3/aeT  XOpPOIIWE  BO3MOXKHOCTH
MEXTYHAPOIHOTO Pa3BUTHS ISl peain3alud oO0mux IeHHOocTel. [IpakTuyeckue
nevictBusi Kutass cmocoOCTBYIOT peanu3aiii OOIIMX IIEHHOCTEH, JTEeMOHCTPUPYS
TOT (pakT, uTo Kutaii iBJIsieTCS HE TOJIBKO 3AIMTHUKOM OOIIMX IIEHHOCTEH C TOUKHU
3peHHsl COOOINeCTBAa €IUHOW CyAhOBbI HYEIOBEUECTBa, HO TakK)Ke IPAKTUKOM U
pONaraH/IunCTOM.

B nmepBoii dYacTM TriaBbl aHAIM3UPYETCA BKJIAA KUTAHCKOrO IYyTH
MOJIEpPHHU3AIMK B MOCTPOEHUE COOOIIECTBAa eINHON CYJIhOBl YeI0BEUYECTBa, B TOM
qHclie IEMOHCTpAIUsl OOIINX IIEHHOCTEH BCETO YeIIOBEYECTBA U OTKPBHITHE HOBOTO
HaIIpaBJICHUS Pa3BUTHS U IPOTPECCa YEIOBEUECKON IMBUIIN3ALINH.

Kuralickuii myTs MoOJEpHHU3AIMU CO3Aa€T HOBYIO (HOpPMY UeEIIOBEUECKOM
UBWJIM3AlMA W 3aKJIQJbIBACT OCHOBY JJIsi TMOCTPOCHHUS COOOINECTBA €IUHOM
cynpObl  denmoBeuecTBa. KuTalickuii TyTh  MOJEpHH3AIlMA  BOIUIOIICH B
MPEBOCXOAHOM TPAIUIUOHHOMW KyJIbType Kwutas. [[yXOBHBIM MHp KHTAWCKOU
HAllU U3APEBIIE COJIEPHKA TAKHE UEH, KaK «rapMOHUS MEXIY BCEMU HAPOJAMU»,
«100pOXKETATeTLHOCTh M J1oOpococeacTBO». Kurtalickuii myTh MOJEpHHU3AIUHU
VHUKaJEH TEeM, YTO OH HE OCHOBaH HAa BHEIIHEW SKCIMAHCHH U Tpadexax, a
HalnpaBJI€H Ha MHPHOE pPa3BUTHE M B3aUMHYK BBITOJYy BCEX CTpaH. Takoe
CTpEMJICHME K MOJECPHHU3allMM HE TOJBKO COOTBETCTBYET HAUHMOHAIBHBIM
nHTepecaM Kuras, HO U B IOJIHOM ME€pe COOTBETCTBYET JOJTOCPOUYHBIM HHTEPECAM
YeJI0BEYEeCKOro obmecTBa. Mup sBIsETCS OCHOBOUM pa3BuTHs. be3 mupa He OyaeT
pasButus. PasButne Kutas He MOXXET OBITh OTJICJICHO OT MUPHON MEKTyHAPOIHOM
o0ctaHoBKH. Peanm3anus KUTaCKON MEUTBI O BEIUKOM BO3POXKJICHUU KHTAMCKOU
HAallUU SBJISECTCS HE TOJIBKO YKEJIAHWUEM M CTPEMJICHHEM KUTalCKOro HapoAa, HO U
rJIyOOKO COOTBETCTBYET BUICHHUIO PA3BUTHS HAPOJOB BCEX CTPAH U TECHO CBS3aHA
C MUPOBOH MEUTON O MPOYHOM MHpPE U OOIIEM MTPOIIBETAHHUE.

Bo BTOpOI1 yacTu riaBel NOKA3aHO, YTO CO3JaHUE MHUIMATUBBI «OQUH nosc,
OJIMH MYTbH» CTaJO BOIUIOUIEHHWEM BEIMKOW MPAKTUKH «IIOCTPOCHUSI COOOIIECTBa
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eauHON cynbObl yenoBedecTBa». Ponb mHuUnMaTHBBL «OAWH TOSIC, OAWUH IYTh»
o0CyXJaeTcss B TPEX OCHOBHBIX aCMEKTax: BO-MEPBBIX, MHUIIMATHUBA «OAUH TOSIC,
OJIVH IMyTh» CO3/1aJla HOBOE MPOCTPAHCTBO JJIS pealu3aiii OOIIMX COIUATbHBIX U
KYJbTYPHBIX IIEHHOCTEH B KOHTEKCTE COOOIIECTBA €UHOMN CyIbObl YEIOBEUECTRA.
Bo-BTOphIX, nHULIMaTHBA «OIUH TOSIC, OJUH MYyTh» IMOCTPOUIJIAa HOBBIE MOCTHI JIJIsI
peanuzanuu  OOIIUX COLMAIBHBIX W KYJIBTYPHBIX IIEHHOCTEH B KOHTEKCTE
coo0IecTBa €AMHOM CynpOBI uenoBeuecTBa. B-TpeTbux, nnuimatuba «OauH Nosic,
OJIVH MYTh» OTKPbLIa HOBBIE BOZMOXKHOCTHU JIJIsl peaau3aiiu oOIHUX COIIUaTbHbBIX U
KYJbTYPHBIX IIEHHOCTEH B KOHTEKCTE COOOIIeCTBa €AMHOM Cy/IbObI YeJIOBEUECTRA.

B coBpemennom mupe Oynayiiee u cynbba Kutas TeCHO CBsi3aHBI C Oy IyIIMM
u cyapOoii Bcex cTpaH mupa. CyTh uMHHIMATUBBI «OIUH TMOSC, OJUH IyTh»
3aKJTI0YaeTCsl B CTPEMJICHUM K MHPHOMY Pa3BUTHIO M B3aHUMOBBITOJHOMY
COTPYIHUYECTBY CO CTpaHaMH, PACIOJI0XKEHHBIMM BJOJb MapuipyTta. braromaps
OTKPBITOW M WHKJIIO3UBHOM auBepcuduImpoBaHHoN (opMe coTpyaHHYECTBa
COOTBETCTBYIOIIIUE CTPAHBI MOTYT JOCTUYh COBMECTHOTO CO3/IaHUSI IIEHHOCTEH U
obmeHa 1ieHHocTIMU. C TOUKH 3pEHUs COOOIIECTBA €IMHOM CY/IbOBI YeJIOBEUECTBRA,
o0IIMe IIEHHOCTH KacaroTcsl HE TOJIBKO OJHOTO YeJloBeKa, HO M Bcero mupa. OHH
JATbHOBUIHBI, 1IEJIOCTHBI M HAIMPABIISIOT, SIBJISIOTCS TEOPETUYCCKON MOIIEPKKON
U IIEHHOCTHBIM COOTBETCTBHEM WHUIIUATUBBI «OJUH TOSAC, OIUH TyThb» H
MbICIIeHHOW HaBuranueil. MunnmnatnBa «OnuH TOSIC, OJWH MyTh» OOECIeYnBaCT
MOCAI0UHYI0 TAaTGOopMy, MyTh pEATU3alUH M MEXaHW3M MOJIAEPKKH OOIIHUX
IIEHHOCTEW C TOUKH 3pEHUs COOOIIeCTBa €IMHON Cy/IbOBI UeIoBeuecTBa. ITO HOBas
TOYKA OINOpPHI, HOBas IUaThopMa W HOBas CTpaTerus AJis pealu3aluy OOIIHUX
IIEHHOCTEW C TOUKH 3pEHUs COOOIIeCTBa €IMHOM Cy/IbObI UeJIOBEUECTBA.

B TpeTheil yactu 00001IaeTCsA CUCTEMA COLMANBHO-KYIBTYPHBIX IIEHHOCTEH
[[TanxaiickoM OpraHU3alMy COTPYIHUYECTBA KAK BEJIWKasA MONBITKA PEAIM30BATh
obmee Oynaymee. Bo-mepBbiX, OBUIO peaau30BaHO OCHOBHOE TpeOOBaHHME
PAaBHOIIPABHBIX  KOHCYJbTAallMd  MEXAY CYBEPEHHBIMH TOCYJIapCTBaMU C
Pa3TUYHBIMUA OOIIUMHU COLUATIBHBIMU M KYJIbTYPHBIMU IIEHHOCTSIMHU B TIEPCTIICKTHUBRE
coolIIecTBa €AMHON CyIApOBl ueroBeuecTBa. Bo-BTOPHIX, OHA peann3yeT BaXKHYIO
11eJ1b B3aUMOBBITOJTHOTO COTPYIHUYECTBA MO OOIIMM COIMATBHBIM U KYJIHTYPHBIM
[IEHHOCTSIM B KOHTEKCTE COOOIIecTBa €IuHOW CyabObl yenoBeuecTBa. Hakownerr,
ycriemHass Ipaktuka [llaHxalCKOM oOpraHu3anuy  COTPYIHMYECTBA TAaK¥Ke
CBUJICTENILCTBYET O PAIMOHAIBHOCTH pa3BUTHS KuTaeM MHOTOCTOpPOHHEM
IUTIIIOMaTHYECKOM MOJICIIH.

[ITanxaiickas oOpraHu3alusi COTPYJHMYECTBA  BOIUIOIIAET OCHOBHBIE
TpeOOBaHUA U CoJlepKaHNe OOIINX IIEHHOCTEW B paMKax OOIIEro BUIEHUS OOIIETO
Oynymiero denoBedectBa, a «lllaHxalickuii ITyX» MO CBOEH CYTH COOTBETCTBYET
oO0IUM  TIEHHOCTSIM  OOIIeTo BHACHHS OO0mero Oyayiero 4eroBEYecCTBa.
[[Tanxaliickasg opraHus3anus COTPYJIHUYECTBA PpPEATU3YET «AHXAUCKUU OyX»
«B3aMMHOTO JIOBEpHsI, B3aUMHOM BBITOJIbl, PABEHCTBA, KOHCYJIbTALINI, YBaXKEHUS K
Pa3IUYHBIM ITUBWIM3AIUAM U CTPEMJICHUSI K OOIleMy pa3BUTHUIO», YTO B TOJHOMU
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MEpe COOTBETCTBYET LIEHHOCTHOH OpHEHTAIMH, KOTOPOW CIeAyeT COOOIIEeCTBO
ennHoOil CcynpObl yemoBeuecTBa. lllanxaiickass opraHu3amus COTPYIHHUYECTBA
BOILIOIIAET B ceOe KOHICTIHMIO CIEJAOBAaHUS OOIIMM IEHHOCTSIM C TOYKH 3PEHHUSA
cooOIIecTBa €IUHON CyAbOBl YeNOBEYeCTBa, KOTOpPYylo oTcTamBaeT Kwuraid. Jlyx
MHUPHOTO MHUpa, Pa3BUTOTO MHpaA, CIPABEAIUBOTO MHpA, MHKIIO3UBHOTO MHpa U
JEMOKPaTHYECKOr0 MHUpA SIBJISETCS YCHEIIHbIM pa3BUTHEM cooOuIecTBa oOen
Cyab0BI YenmoBeuecTBa. BaykHasi MOMBITKA peaqn30BaTh OOIIME IEHHOCTH C TOYKH
3peHHs COOOIIECTBA.

SAKVIFOYEHUE

Ha ocHoBe anamusza mpoOneMbl «COUMOKYJIBTYPHOTO HCCIICIOBAHUS
cO00IIeCTBa €AMHOM CYILOBI UeJIOBEUECTBAY» ObLIN CAETaHbI CIICIYIONINE BBIBOIBI:

I. B COBpeMEHHOM MHpE UYEJIOBEYECTBO MABWIKETCS K MHTETrpaluu U
CTAHOBUTCSI COOOIIECTBOM €IMHOW CyAbOBI dYenoBeuecTBa. XOTS COOOIIECTBO
eIUHON CynbpObl YeJOBEYEeCTBA IMPU3HAETCS BCE OOJBIIMM KOJIMYECTBOM CTpaH,
YeJIOBEUYECTBO Ha camMoOM JeJie He CcOo3Jalo cooOIiecTBa €IWHON CyIbObI
YEeJI0BEUYECTBA, WM, IPYTUMH CIIOBAMHU, YEJIOBEUECTBO €IIE HE CTaJI0 OCHOBOM MJid
TAaKOr0 COOOIIECTBA U HE CO3/aJI0 COOTBETCTBYIOIIYIO OOIIYH) CHCTEMY
IICHHOCTEH.

2. HemocraTkm  COBpeMEHHBIX  IIEHHOCTEH  CO37ajdud  CEPhE3HBIN
SK3UCTECHUMAIBHBIA KPU3UC IS BBDKMBAHMS W Pa3BUTHSL  UYEJIOBEUECTBA.
MopepHuzanus u ee eHHOCTH, OepyIlre CBOe Hayajlo B COBPEMEHHOMW 3amajHOMN
IMBWIM3AIlMA, HMEIOT HENpPeoaoauMble HeaocTaTku. (OCHOBHBIE IIEHHOCTH,
npeoOiajaloire B COBPEMEHHOM MHUpPE, WHIWBUIYATUCTHYHBI, a KOTJa OHU
NOJHUMAIOTCS 1O ypOBHA HAallMU M  TOCYJapCTBa, OHU  CTAHOBSTCS
HAIIMOHAJTUCTUYECCKUMH u STATHCTCKUMH. PrrHounas PKOHOMHUKA,
OpUCHTHPOBAaHHAs HAa MPHUOBLIL, YPE3MEPHO IOOIMIPSAET CTPEMIICHHE K MPUOBLIH,
nienast JTIoJied TOJIBIIACTHBIMK NMPUOBUTH, BBI3BIBAS TICUXOJIOTHYECKOE JABJICHUE U
HaIpsHKEHHBIE MEKJIMYHOCTHBIE OTHOIICHHUS.

3. UenoBeky CBOMCTBEHHO CTPEMHUTBHCS BBIKUTH JIyUIll€, YEM BCE OCTaJIbHOE
B wMmwupe. Cama mpupoda 4UeJOBEKa 3aKIOYaeTcss B  IIOMCKE JIyYIIETo
CYIIECTBOBaHMS. DTO CAMOOYEBHUJHO KaK B KOHTEKCTE UEJIOBEUYECKOW HCTOPHUHU B
1I€JIOM, TaK U B KOHTEKCTE Pa3IMYHBIX YEJIOBEUECKUX TUIIOB (POJOB, IIJIEMEH, pac,
HapOJI0B, HAIlUM), a TaK)Ke€ B KOHTEKCTE OTJEJIbHOrO uejioBeKa. B HOpMalbHBIX
00CTOATENbCTBAX JIIOAM B IICJIOM, KaK TPYIIIB, KaK OTICIbHBIC JIUYHOCTH
CTPEMSITCS BBDKHUTH JIYYIIIE, 32 UCKIIFOYEHUEM JIMIIb HEKOTOPBIX KPAMHUX CITy4YaeB.

4. YenoBeueCTBO OCO3HAJIO BAXHOCTb YCTAHOBJICHUS <«JIOMHUHAHTHOM
YEeJI0BEUECKON IIEHHOCTH» WJIM OOIIEeH CHUCTEMbl YEJIOBECUYECKUX LIEHHOCTEW cpeau
MYJIBTHKYJIBTYPHBIX IIeHHOCTeH. OOmas cucremMa IICHHOCTEH dYeloBeYecTBa
MOJTYEPKUBACT I[IEHHOCTA CYBEPEHHOI'O pABEHCTBA, AWAIOra W KOHCYJbTAIlUM,
B3aMMOBBITOJTHOTO COTPYJIHUYECTBA, COBMECTHOIO YCTOMYHMBOI'O PpAa3BUTHUS U
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ABJIAETCS LIEHHOCTHOM OCHOBOM «COO0O0ILEeCTBa €IMHOM CyAbObI YEIOBEUECTBAY,
OTKpbIBas HOBYIO MEPCIEKTUBY Pa3MBIIUICHUSIM O OyyllIeM YEIO0BEUECTBA.

5. B Tanmeme c mpoueccoM Triao0anbHON HMHTErpaluy 4YeJIOBEUYECTBO
BbIpa0OTAJIO P OOIIECNPU3HAHHBIX LEHHOCTEH, TaKWX KaK C4yacTbe, MHD,
pasBuTHE, CBO0O/A, PAaBEHCTBO, 3alllMTa OKPY)KAIOIIEH cpejbl, OTBETCTBEHHOCTD,
JNEMOKpaTHsl, BEPXOBEHCTBO 3aKOHA, CIIPABENIMBOCTh, MOPAJIb U TAPMOHMUS.

6. OIHUM U3 TEOPETHUUECKUX MUCTOYHHKOB KOHLEMIIMM COOOIECTBA €IUHON
CyIbOBl YEJIOBEUECTBA SBISIETCS MOJAEP)KKA TMPEBOCXOJAHONW TPaJAULIMOHHON
KUTAalCKOM KyJIbTYpbl. B3risg Ha 4eloBe4eCTBO B LIEJIIOM COOTBETCTBYET
KOH(QYIIUAaHCKOMY LEJIOCTHOMY MHPOBO33PEHHUIO0, OTPaXEHHOMY BO (paszax
«EIMHBIA MUP» M «BCE BELIM €IUHBD», a TaKkkKe KOHPYIIMAaHCKOMY TpeOOBaHHUIO
NOJIMTUKH, OCHOBAHHOW Ha n1o0pozeTenu. B To xe BpeMs BHYTpU KpyIHEHIIEro
YeJIOBEYECKOro cOO0IECTBa YBAXKEHUE K Pa3IMYUAM, TOJIEPAHTHOCTD K PA3IHUUUAM
U OTKPBITOCTh IUTIOpaIu3My COOTBETCTBYIOT KOH(YIIHAaHCKOMY
METOAO0JIOTUYECKOMY IPUHUUITY «TAPMOHHUU U PATUUUS».

7. OgHUM M3 TEOPETUYECKUX HMCTOKOB KOHIICMIIUM COOOIIECTBA €AMHOU
CynbOBl  YEJOBEUeCTBA  SIBISIIOTCS ~ COBPEMEHHBbIE  KHUTaliCKue  IEHHOCTH,
paccMaTpHBAIOIIME CYACTHE JIIOJIEH KaK BBICIIYIO IIEHHOCTHYIO II€JIb OOIIECTBa,
OTpaXaroIUe  TEHACHLMIO  Pa3BUTUSA  YEJIOBEYECKOM  LUBWIM3ALMU U
NPEACTABISAIOIINE HANpaBJleHUE mporpecca 4vesoBeuecTBa. OCHOBHBIE LIEHHOCTH
coBpemMeHHoro Kwutas mnpeacraBisioT coOOl BecbMa C)XaTo€ U KOHKPETHOE
BOILJIOLIIEHUE O0IEYEeIOBEYECKUX IEHHOCTEH.

8. OnHMM U3 TEOPETUUYECKUX MCTOYHMKOB KOHIIENIIMM COOOIIECTBA €IUHON
CyabOBbl YeoBeUeCTBa SBISAETCS HAEs COOOILIECTBAa B 3alaJHOW IMOJIUTUYECKOU
¢mnocodun. bynp To unes coobuiectsa ropoaos-rocyaapcTs B [pesneit ['perun,
ujaes KOCMOIIOJIMTU3MA MM TEOpUS BEUYHOTO MHpa, BCE OHHM 00ECHe4MBAIOT
TEOPETUUECKYI0  MOJAEPKKY  KOHLEHIMU  CcOOOIIecTBa  €AMHOM  CyAbOBI
YeJI0BEYECTBA.

9. DOTu nBa KOHKPETHBIX MPAKTUYECKUX MyTH: MHHUIMATHBAa «OauH mosc,
OJMH NyTb» U KUTAUCKUH MyTh MOJEPHHU3ALMM COJEp’KaT OOUIME COLUAIbHO-
KyJbTYpHbIE IEHHOCTH, HCTOYHHUKOM KOTOPBIX SBISIOTCS OOILIME IEHHOCTH,
OTCTanBaeMbIe COOOIICCTBOM €UHON CyIhOBI UEJTOBEUYCCTRA.

63



CIIUCOK ONNYBJIMKOBAHHBIX PABOT
3bJIOH KWJIMHTAH UIILJIAP PYUXATH
LIST OF PUBLISHED WORKS
I 0yaum (I yacte; Part I)

1. Zhang Lei. The traditional Chinese culture inherited by the community
with a shared future for humanity // Philosophy & Law Journal. -Tashkent, 2023. -
Ne3. -P. 103-106.

2. Zhang Lei. The historical background of the axeological concept of a
community with a shared future for mankind // Journal of Central Asian
Renaissance -Tashkent, 2023. -Ne2. -P.39-46.

3. Zhang Lei. Promoting the construction of a community with a shared future

for humanity through Chinese path to modernization // Journal of advanced
scientific research -Tashkent, 2024.-Vol.5. Issue 5. - P.39-46.

4. Zhang Lei. Systematic philosophical analysis of the mechanism the "Belt
and Road" proposed by China // Journal of Central Asian Renaissance. -Tashkent,
2024,

II 6yaum (IT wacte; Part II)

1. Zhang Lei. System analysis of permanent peace theory as an effective
method of increasing the importance and role at the international level //
International and practical conference “Improving Uzbekistan’s position in
international ratings and indexes: theory, practice, and strategy”. -Tashkent, 2023.
-P.717-720.

2. Zhang Lei. An analysis of the status quo of turkish speaking countries’
relations // International Islamic Academy of Uzbekistan: “Philosophy, culture of
the Turkish-speaking countries, communications: history, today and future” IV -
international symposium. -Tashkent, 2023.-P.95-98.

3. Zhang Lei. Socio-philosophical analysis of the personality factor in modern
society // Proceedings of the republican scientific-theoretical conference on
“Modern methodology and systematic research of complex processes”. -
Namangan, 2023.-P.149-151.

Asropedepar «Y3MVY XABAPJIAPU» xypHAIH TAXPUPHATH A TAXPHUP/IAH
YyTKa3unmo, Y30€K, pyc Ba MHTIIN3 TUJJIAPUIaTd MaTHIAP ¥3apo
MYBOGUKTAII TUPUIL

64



	Scientific and practical significance of the research results.
	The scientific significance of the study lies in the fact that the presented scientific and theoretical conclusions, proposals and recommendations can be used in scientific activities and serve as a theoretical source for further research in this dire...
	Implementation of research results. Based on the results of a socio-cultural study of a community with a shared future for humanity:
	recommendations and suggestions to substantiate the innovation of research perspectives that choose the concept of socio-cultural value as a research approach, against the background of the commonality of the "world-historical significance" of the gre...
	recommendations and proposals to substantiate that some theoretical perspectives have been improved and updated, in particular, social values related to the future of humanity, including inclusiveness and harmony, have been found in Chinese traditiona...
	recommendations and proposals to substantiate the presence of innovations at the level of the interface between the methodology and the content of the study, this means that this study conducts a systematic study of the source of socio-cultural values...
	recommendations and proposals to substantiate the presence of innovations in the logical-structural dimensions of the research content were used in the innovative project A-OT-2021-11 of the National University of Uzbekistan named after Mirzo Ulugbek ...
	Approbation of research results. The results of the study were presented and tested in the form of reports at 2 international conferences and 1 republican scientific conferences.
	Publication of research results. 7 cientific papers have been published on the topic of the dissertation. Of these, 4 articles were published in scientific (1 in international，3 in domestic) journals, recommended for publication of articles on doctora...
	Structure and scope of the dissertation. The structure of the paper includes introduction, three chapter, eight paragraphs, conclusion, and references. The total volume of the thesis is 142 pages.
	НАУЧНЫЙ СОВЕТ DSc. 03/30.12.2019.F.01.05 ПО ПРИСУЖДЕНИЮ УЧЁНЫХ СТЕПЕНЕЙ ПРИ НАЦИОНАЛЬНОМ УНИВЕРСИТЕТЕ УЗБЕКИСТАНА
	ВВЕДЕНИЕ (аннотация диссертации доктора философии (PhD)
	Достоверность результатов исследования подтверждается статьями, изданными в сборниках материалов республиканских и международных научных конференций, а также в специальных журналах, рекомендованных ВАК, и зарубежных научных журналах, внедрением в прак...
	ОСНОВНОЕ СОДЕРЖАНИЕ ДИССЕРТАЦИИ

