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KIRISh (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi).

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda xalgaro
hamkorlikning universal prinsip va normalarga asoslangan tizimi izdan chiqib
borayotgani, o‘zaro ishonchning chuqur tanazzulga yuz tutayotgani, turli
nuqtalarida davom etayotgan qurolli mojarolar insoniyat taqdiriga daxldor bo‘lgan
qadriyatlarning yemirilishiga olib kelib, konstruktiv muloqot va ko‘p tomonlama
samarali hamkorlikni bargarorlik va taraqiyot shartiga aylantirmoqda. Buyuk
ajdodlar tomonidan qoldirilgan ma’naviy me’ros pokiza iymon va e’tiqod,
insonparvarlik, yurtsevarlik, adolat, shafqat va muhabbat, o‘zgalar dardi bilan
yashash singari ezgu tushuncha va tuyg‘ularning ildiz otishida alohida ahamiyatga
ega. Shuning uchun Mirzo Bedil falsafiy qarashlaridagi ruh va materiyaning o‘zaro
munosabatini aniqlash, borligni ratsional va irratsional anglash, inson gadrini
ulug‘lash, ruhiyatini kamol toptirishga oid g‘oyalarining falsafiy-tarixiy
ahamiyatini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va yetakchi ilmiy markazlarida Sharq xalqglari diniy-falsafiy
merosining ijtimoiy mohiyatini aniqlash va uni amaliyotga joriy etish bo‘yicha
fundamental  tadqiqotlar  olib  borilmoqda. @ Sharq  Uyg‘onish  davri
mutafakkirlarining ilm-fan, ma’rifat, insonparvarlik haqidagi olijanob g‘oyalari
fan, ta’lim va madaniyat va jamiyat ma’naviyatini yuksaltirishda, aynigsa, yosh
avlod ongida vatanparvarlik tuyg‘usini tarbiyalashda asos bo‘lib xizmat qiladi.
Mirzo Abdulqodir Bedil 1jodi, fanda yaratgan yangi yo‘l — “Sabki Bedil’ning
o‘ziga xos xususiyatlari, borlig va moddiy dunyo paydo bo‘lishi haqida
mulohazalarini tahlil etish, insonning materiyada tutgan o‘rni, emanatsiya jarayont,
tinchlikparvarlik tamoyillari va konsensus muhitiga oid qarashlarini, insonning
tabiat bilan uyg‘unlashuviga doir g‘oyalarining falsafiy jihatlarini ilmiy-tarixiy
manbalar asosida tadqiq etish zarurati ortib bormoqda.

Mamlakatimizda Uchinchi Renessans poydevorini yaratish, ta’lim, ilm-fan,
ma’rifat va ma’naviyatni rivojlantirish, ma’naviy, axloqiy tamoyillarga e’tibor
qaratish, yoshlarda bilimga intilish, o0‘z-o‘zini takomillashtirish zarurligini
singdirishga oid qator islohotlar amalga oshirilmoqda. “Buyuk ajdodlarimizning
betakror va noyob ilmiy-ma’naviy merosi biz uchun doimiy harakatdagi hayotiy
dasturga aylanishi kerak. Bu o‘lmas meros hamisha yonimizda bo‘lib, bizga doimo
kuch-quvvat va ilhom bag‘ishlashi lozim. Avvalambor, milliy ta’lim tizimini ana
shunday ruh bilan sug‘orishimiz kerak. Buning uchun olim va mutaxassislarimiz,
hurmatli ulamolarimiz bu ma’naviy xazinani bugungi avlodlarga sodda va
tushunarli, jozibali shakllarda yetkazib berishlari zarur™. Mirzo Abdulqodir
Bedilning inson kamolotiga oid g‘oyalari, gumanistik mohiyatga ega oilaviy
tarbiya, bunyodkorlik, axloqiy tarbiya, do‘stlik haqidagi garashlari ma’naviy va
ijtimoiy-iqtisodiy o‘zgarishlar sharoitida Yangi O°‘zbekistonda umuminsoniy va
milliy qadriyatlarga tayangan ma’naviy madaniyatni rivojlantirish va undan
yoshlar tarbiyasida unumli foydalanish diniy va dunyoviy bilimlar mutanosibligini
ta’minlashda muhim ahamiyat kasb etmoqda.

! Mupsuées I1.M. STuru Y36ekucton crparernscu. — Tomkent: “O‘zbekiston”, 2021. — B. 225.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-
son “O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-
son “2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning
yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son “2021-2026 yillarga
mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha O‘zbekiston
Respublikasi milliy strategiyasini tasdiglash to‘g‘risida” farmonlari, 2017 yil 24
maydagi PQ-2995-son “Qadimiy yozma manbalarni saqglash, tadqiq va targ‘ib
qilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil 23-
iyundagi PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida
O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axloqiy va
Jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-
martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish
chora-tadbirlari to‘g‘risida” garorlari, shuningdek, Vazirlar Mahkamasining 2018
yil 22 iyundagi 466-sonli “O‘zbekiston xalgaro islom akademiyasi faoliyatini
tashkil etish va qo‘llab-quvvatlash chora tadbirlari to‘g‘risida” qarorlari,
shuningdek, sohaga oid boshqa me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada xizmat
qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining [. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Mirzo Abdulqodir Bedilning falsafiy
merosini o‘rganishda olib borgan ilmiy tadqiqot ishlari alohida o‘rin tutadi. Mirzo
Abdulqodir Bedilning falsafiy-ma’naviy faoliyatini o‘rganish va tahlil qilish, eng
avvalo, hind va musulmon madaniyatlarining o‘zaro ta’sirini aniglash uchun katta
ahamiyatga ega. Jumladan, Abdurauf Fitratning “Mirzo Abdulqodir Bedil” asarida
Bedilning hayoti tadqiq etilib, ilmiy-irfoniy garashlari, she’riyatdagi o‘ziga xos
badiiy uslub bayon etilgan. Mirzo Abduqodir Bedil ijodini o‘rganish uning
zamondoshlari tomonidan informativ ravishda o‘rganilgan. U haqgida birinchi
ma’lumotlar “Mir’ot ul xayol”, Sherxon Ludining “Safinan Bexabar” (Mir Azamat
Bexabar) va boshga tazkirotlarda, G‘ulomali Balgiramining “Sarvi Ozod”
tazkirotida uchraydi. Afzal Sarxushning tazkirasida buyuk mutafakkir, murosasiz
shoir sifatida ko‘rsatilgan. Mirzo Bedil zamondoshlarining ayrim tazkiralari,
shuningdek, Bedil asarlari yoki falsafiy ta’limoti keyingi yilnomalarda alohida
batafsil yoritilgan bo‘lib, uning ma’naviy merosi Mirzo Abdulqodir Bedil
hayotligida ko‘pgina zamondoshlari e’tiborini tortganidan dalolat beradi. Taniqli
hind yozuvchisi Xushgu Mirzo Abdulqodir Bedilning suhbatdoshi bo‘lish baxtiga



muyassar bo‘lgan. Uning “Xushgu ontologiyasi” (yoki “Safinat-ush-shuaro”)
asarida Mirzo Abdulqodir Bedil to‘g‘risida foydali ma’lumotlar mavjud?.

Mustaqil davlatlar hamdo‘stligi olimlaridan Ye.Bertels, A.Bauzani Mirzo
Abdulqodir Bedil ijodi va falsafiy qarashlariga doir o‘rganishlarini o‘z asarlarida
qayd etishgan. Eduard Braun “Eron adabiyoti tarixi’da Bedilni yirik olim, nafaqat
faylasuf balki, tabiatshunoslik, tibbiyot, tarix, matematika, musiqadan yaxshi
xabardor hamda kuchli xotiraga ega inson sifatida ta’rif beradi. Said Nurulhak
Kavashning “Mirzo Abdulqodir Bedil devonlari ko‘zgusida zohidlik asoslari”
kitobi Mirzo Abdulqodir Bedil falsafasini o‘rganishda o‘ta muhim tadqiqotdir.
Shuningdek u “Mirzo Abdulqodir Bedil antropologiyasi” deb nomlangan 3 jildli
kitobini yozadi. Mirzo Abdulqodir Bedilning hayoti va ijodi, ma’naviy merosi,
falsafiy qarashlari K.Olimov, N.Sadikova tomonidan o‘rganilgan®.

Jadid mutafakkirlari, Ahmad Donish, Sadriddin Ayniy kabi olimlar Mirzo
Abdulqodir Bedil haqida, uning ijodini tarix va falsafadagi ahamiyatini
ta’kidlashgan. Sadriddin Ayniyning “Mirzo Abdulqodir Bedil” monografiyasi katta
ilmiy-amaliy ahamiyatga ega bo‘lib hisoblanadi. Tanigli o‘zbek faylasuf olimi,
akademik Ibrohim Mo‘minovning “Mirzo Bedilning falsafiy qarashlari” deb
nomlangan monografiyalarida buyuk mutafakkir she’riyat dahosi sifatida
ulug‘lanadi®.

XX asrning ikkinchi yarmidan boshlab hozirgi davrga gadar Mirzo
Abdulgodir Bedilning bir turkum g‘azal va ruboiylarini Nazarmat,
Sh.Shomuhamedov, J.Kamol va Matnazar Abdulhakim kabi adiblar tomonidan
o‘zbek tiliga tarjima qilindi. Bedil Xuroson va Movarunnahrda sevimli shoirlardan
biri bo‘lganligi va keyingi davr adiblari ijodiga yetkazgan ta’siri kabi masalalar
Sh.Shukurov, N.Komilov, X.Boltaboyev, R.Vohidov, E.Ochilov kabi olimlar
tomonidan ham o‘rganilgan. Shavkat Shukurovning “Bedil lirikasi” nomli tadqiqot
ishida Bedilning dadilligi, yuksak hind uslubi adabiy doiralarni o‘ziga rom etib,
musiqga (aynigsa, “Shashmaqom” bezavoli) bilan mashhur bo‘lib har bir xonadonda
0‘z o‘rnini topganligi va lirikasining o‘ziga xos xususiyatlariga e’tibor garatgan®.

2 @urpar. Mupso Benun. - Tomkent: A.Komupuil Homua.xank mepocu, 1996. - 140 6.; MupboT-yn-xaén. / D.
Axpopit, C. Acagymoes // Jlenuaaoma. -dyman6e: Myxur. CUDCT, 1983. — (Qunukionenusu Cosetun Toquk :
[map 8 4.] / capmyxappup A. C. Caiidysioes ; 1978—1988, 4. 4).; CansixoBa H. H. B3aumoBiusHie HHIXKCKOM 1
Ta/PKUKCKOM KyJbTyp Ha mpuUMepe TBopyecTBa Mup3o AOmynkoaupa bemwns //EBpasuiickuil rOpUIMYCCKHIA
xypHait — 2016. — Ne. 1. — C. 392-395.; Onunaes O. H. Onucanue pykomnucu nuBad bemwna B OubIHoTeKax Mupa
//Becthuk Ilenarorndeckoro ynusepcurera. — 2020. — Ne. 3 (86). — C. 220-228.;

3 Beprenmsc E.D. Ms6pannsie Tpyasi addoposa 3amupa. Antomormu Capxym u XyHMTy Kak HCTOYHHKH
nuTepatypHoi kputuku. — Xymkaua: Hypu maspudar, 2001. -280 c., McTopus nutepaTypsl U KyabTypsl Mpana.-
Mocksa: Hayka, 1988. 544 c.; A.baysanu. B3risasl ognoro Esponeiina Ha beauns. Tpuanars crareit o benune. -
Mockgsa: Hayka, 1972. -C.235; E.Braun. A literatury history of Persian. By Edward C.Browne, vol 1Y, Cambridgye
at the University Press, 1930. —P. 45-52.; Jlokrop Caiin Hypynxak Kosiu. OuHu 30XH[ 1ap OWHau JIeBOHU beub.
Huma Bepmar. T'epmanns. 2002. 247 c.; Omumos K.O. Bappacuxo gap tacaBByd. —dymante: 1999. - C. 97-122;
CammkoBa H.H. ®unocodekas anrpomonorust bemuna: auc. xaumuaat ¢umocodekux Hayk: 09.00.03 - HMcropus
¢umocopun. ymantde: 2000. - 164 c.

4 Aiinn X.C. Benuib u ero nosma Upgon. - Cranunaban : Tamxukrocuszar, 1956. - 127 c.; Mymunos 1. Mupsa
Benunuunr dancabuii kapauuiapu. -Tomkent, Y36exucron, 1957 . 135 6.

5 Mupso A6xynxoxup bemun. Komue Ba Monan Hasapmar tapsxumacu. - Tomkent: 1960; Mup3o A6mynkoaup
benun. Py6owuitnap Ill.Ilomyxamenos Tapkumacu. — TomkeHT: Anabuér Ba canbat, 1974; Mupso AOaymaKoaup
Benun. Py6owuitnap XK.Kamon tapsxkumacu. —Tomkent: 1991; Hlykypos 1. Mup3o A6xynkonup beaumHUHT MO3THK
MepocH. -TomkeHnt: @an, 1989; lykypos III. ITostnunckoe Hacmeane Mupso benmna.l. Tamxkent, 1979,- 128c;
[yxypos 11.XKanpoBsie 1 HAEHHO-XYA0KECTBCHHBIE 0cOOeHHOCTH Jupuku beauns. ucc. n-pa ¢uionor, Hayk. —
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Mirzo Abdulqodir Bedil ta’limoti M.Abdullayeva, O.Muhammadiyeva va
J.Xolmo‘minov kabi faylasuflar tomonidan o‘rganilgan. O.Muhammadiyeva
“Mirzo Abdulqodir Bedil falsafasida axloqiy qadriyatlar masalasi” mavzuidagi
tadqiqotida asosan Mirzo Bedil falsafasida axloqiy tushunchalar talqini hamda
Mirzo Abdulqodir Bedil falsafasida komil inson g‘oyasining o‘rni va ahamiyati
masalalari o‘rgangan. Shuningdek, Ja’far Xolmo‘minovning “Mirzo Abdulqodir
Bedil hayoti va falsafiy qarashlari haqida chizgilar” maqolasida mashhur olimning
“Bedil ikki do‘st davlat — O‘zbekiston va Hindiston o‘rtasidagi tarixiy va ma’naviy
bo‘g‘indir va xalqglarimiz xavfsizligi, bargarorligi, taraqqiyoti va farovonligini
ta’minlash yo‘lidagi har tomonlama do‘stligimiz va hamkorligimiz uning buyuk
maslahatidir”® degan fikrni bildirgan.

Mazkur tadqiqotlar mavzuni tadqiq etishda metodologik ahamiyat kasb etadi.
Yuqorida amalga oshirilgan ishlar klassifikatsiyasi shuni ko‘rsatadiki, Mirzo
Abdulqodir Bedil ijodiyoti atroflicha o‘rganilgan. Biroq, Mirzo Abdulqodir Bedil
asarlaridagi borlig, inson muammosiga oid falsafiy g‘oyalarini tahlil etish, falsafiy
dunyoqarashining manbalarini aniqlash masalalari tadqiq etilmagan. Demak,
belgilangan muammo doirasida tadqiqotning keng qamrovli zamonaviy
yondashuvlar asosida Bedilning tasavvufiy-irfoniy hamda ontologik masalalariga
e’tibor qaratib, olam va odam munosabatlarini tadqiq etilishi ilmiy-nazariy
ahamiyatga molik.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Buxoro davlat universiteti ilmiy-tadqiqot ishlari rejasiga muvofiq II band
“Yangi O‘zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va
ma’naviy-axloqiy asoslarini takomillashtirish muammolari” (2022-2026 vyy.)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadqiqotning magsadi Mirzo Bedilning olam va odam munosabatlariga oid
qarashlarning o‘ziga xos xususiyatlarini ochib berishdan iborat.

Tadqiqotning vazifalari:

XVII asr ijtimoiy-madaniy hayotining shart-sharoitlari va uning Bedil
qarashlarining shakllanishiga ta’sirini aniqlash;

Mirzo Abdulqodir Bedil dunyoqarashining falsafiy ildizlari va mafkuraviy
manbalarini tadqiq etish;

Hymian6e: 1985. - 160 c.; Komunor P.C. Hazapusiu yomean opMOHM gap Tabpuxu (apxaHrd (opcy TOUHK. -
Hymran6e, 1997. - 288c.; Hlykypor LI. Mup3o beaumauar mostuk mepocu — Tomkent: ®an, 1989; Haxmunmua
Komunos. Updon mypu // Tadakkyp, - 2006, Ne2, b-68-73; Hpdon mypm AbOmynmaonumit. / “bemmnm ¥30ex
MabHAaBUATH MaB3yHIArd XalKapo aHXyMaH Marepuamiapu — TomkeHt: Mosapaynaaxp, 2005, b. 3-18;
Xamunymia bonraboes “Kyurun kurobunan anrmanrad ¢ukpnap” éku benmman @urparona tymynumr. // @utpart,
Bemun(bup maxmucna. —Tomkent: 1996; Paxum Boxunor Tepan tadakkypra iyrpuinran mespusar. / “bennn Ba
¥30eK MabHABHATH MAaB3yHIArH XalKapo aHKyMaH marepuamiapu. —TomkeHT: MoBapayaHaxp, 2005, - b.-59-74;
Opram Ouunnor Fadyp Fymom Ba Mup3o beaun. / “beaun y36ek MabHaBHATH MaB3YHIArW XaliKapo amXKyMaH
marepuaiuiapu. —TomkenT: MoBapaynHaxp, 2005. - 5.-92-102;

6 A6nmynnaecea M. H6poxum MYMuHOB-BeWIHHMHT  mxTHMOMi-pancaduii  (QUKpIapu  TaJKMKOTHHCH;
Myxammaauesa O. “Mup3o Abaynkoaup beaun dancadacuaa axiaokuii Kaapustiap Macamacu”. ducc.. dar. dan.
HoM. 2008, 158 6.; MyxammanueBa O. beaui Ba axnokuit kaapustiap dancadacu. Monorpadus — TouikeHr, STHru
Hamp, 2016, 168 Ger; Xomvmymuuo XK. AOynmabonuit MawHaBusATH benun xaétu Ba dancaduii kapammapura
gm3rmiap. https://www.researchgate.net/publication/337655789
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mutafakkir qarashlarida olam va uning kelib chiqishi hagidagi g‘oyalarning
falsafiy ahamiyatini asoslab berish;

Bedilning falsafiy dunyoqarashida borligq muammosining tahlili va
tasavvufiy-irfoniy garashlarining o°ziga xos xususiyatlarini ochib berish;

allomaning antropologik qarashlarini tavsiflash hamda uning an’anaviy
falsafiy nazariyalar bilan uyg‘unligini tadqiq etish;

Mirzo Bedil ijtimoiy-falsafiy g‘oyalarining komil insonni tarbiyalashdagi
ma’naviy-axloqiy ahamiyatini ochib berishdan iborat.

Tadqiqotning obyekti sifatida Mirzo Abdulqodir Bedilning ilmiy merosi,
shuningdek, alloma haqidagi tadqiqotlar tashkil etadi.

Tadqiqotning predmeti Abdulqodir Bedil asarlaridagi ontologik qarashlar,
ilohiyot va adabiyot masalalari, olam va odam munosabatlariga oid g‘oyalari
hamda axloqiy o‘gitlarini tadqiq etishdan iborat.

Tadqiqotning usullari. Dissertatsiyada analiz va sintez, dialektik,
retrospektiv tahlil, giyosiy tahlil, tizimlilik, sinergetik va funksional tahlil kabi
iIlmiy bilish usullaridan foydalanilgan

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

Mirzo Abdulqodir Bedilning “Debocha”, “Nuqot” va “Ruqa’ot” asarlaridagi
so‘fiyona, axloqiy estetik qarashlari tasavvuf nazariyasidagi ‘“vahdati vujud”
ta’limotiga asoslanganligi hamda ontologik masalalarda ruhiy olamning moddiy
olamga munosabati, baqo va fano, borliq va yo‘qlik kabi dialektik munosabatlar
ustuvorligi falsafiy ochib berilgan;

mutafakkirning “Muhiti a’zam”, “Ma’rifat to‘ri” va “Hayrat tilsimi”
masnaviylaridagi antropologik qarashlarida tanosux nazariyasi va tavakkul
ta’limotining tanqid qilinganligi hamda komil inson tushunchasining
ma’rifatparvarlik, muruvvat va odamiylik tamoyillari bosh g‘oya sifatida
ulug‘langanligi asoslab berilgan;

Mirzo Bedil falsafiy dunyoqarashi islom, so‘fiylik, antik dunyo va qadimgi
hind falsafasiga asoslanganligi, ijtimoiy qarashlarining gumanistik mohiyatida
oilaviy tarbiya, bunyodkorlik, axloqiy tarbiya, do‘stlik omili ustuvorligi
aniqlashtirilgan;

allomaning “Irfon” dostonidagi antropologik qarashlarida aql va ilm omili,
inson qadrini ratsional tamoyillar asosida yuksaltirish, do‘stlik, karamlilik, adolat
kabi mezonlar va jamiyat taraqqiyotida ta’lim, axloqiy tarbiyaga oid g‘oyalarning
yoshlarni ma’naviy kamol topttirish hamda ma’naviy-axloqiy muhit barqarorligini
ta’minlashdagi o‘rni ochib berilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

Bedil garashlarida borligning murakkab masalalari, ruh va materiyaning
0°‘zaro munosabati muammolari vujudi vojib va vujudi mumkin nazariyasi asosida
tadqiq etilganligi asoslab berilgan;

Mirzo Abdulqodir Bedilning olam va odam munosabatlari haqidagi
qarashlariga Sharq peripatetiklarining g‘oyalari 1jobiy ta’sir qilganligi hamda
gnoseologik qarashlarida olamni anglashning tashqi sezgilar (shoma, binoi, soika,
shu’nidani, lomisa), jonli mushohada, aql ne’mati bosqichlari asoslanganligi ochib
berilgan;



mutafakkir ontologik nazariyasida narsalarning vujudga kelishi zaruriyat
ekanligi, o‘zgarishlar davomiyligi, yangi sifat bosqichi vujudga kelishi, ruhning
ko‘chishi, absolyut haqiqat mavjudligi kabi falsafiy muammolar ilohiyot va
adabiyot sinkretikligi asosida ochib berilganligi aniqlangan;

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, sotsiologik so‘rov natijalariga murojaat qilingan holda
olinganligi, tushuncha definitsiyasi ilmiy tadqiqot metodologiyasi va mantiq
talablariga amal qilgan holda ishlab chiqilganligi, nashr etilgan ilmiy maqolalar,
respublika va xalgaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqgilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiqlangani bilan asoslanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqotning ilmiy
ahamiyati undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan Yangi
O‘zbekiston sharoitida bag‘rikenglik, sabrlilik, shukronalik fazilatlarining
barkamol inson tarbiyasidagi nazariy-metodologik asoslarini takomillashtirishda,
Sharq falsafasi xususiyatlarini tadqiq etishga qaratilgan ilmiy izlanishlarda nazariy-
metodologik asos sifatida, shuningdek, jamiyat taraqqiyotida ma’rifatparvarlik,
ta’lim va axlogning rolini asoslash bilan shug‘ullanadigan falsafiy, axloqiy,
ijtimoiy-iqtisodiy ~ fanlarning ilmiy-nazariy asoslarini yanada boyitishda
foydalanish mumkinligi bilan belgilanadi.

Tadqiqot natijalarining amaliy ahamiyati Mirzo Bedil ma’naviy merosining
falsafiy tahliliga oid qarashlardan inson manfaatlarini himoya qilish, korrupsiyaga
qarshi murosasiz mubhitni yaratish, xalq bilan davlat munosabatlarini xalqparvar
davlat tamoyillariga moslashtirish, yoshlarni axloqiy fazilatlar asosida
tarbiyalashda, ‘“Ma’naviyat va ma’rifat” markazlari va Yoshlar ishlari agentligi
tomonidan aholi o‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil etishda, ijtimoiy
sohada faoliyat olib boruvchi nodavlat-notijorat tashkilotlar va mahallalar
faoliyatlarida, shuningdek, ta’lim tizimida o‘qitiladigan “Falsafa”, “Dinshunoslik™,
“Ma’naviyatshunoslik” fanlarning mazmunini boyitishda va ta’lim muassasalari
uchun o‘quv-metodik qo‘llanmalarni tayyorlashda foydalanish mumkinligi bilan
izohlanadi.

Tadqgiqot natijalarining joriy qilinishi. Mirzo Abdulqodir Bedil falsafiy
qarashlaridag olam va odam munosabatlariga oid g‘oyalarni tahlil etish jarayonida
olingan ilmiy natijalar asosida:

Mirzo Abdulqodir Bedilning “Debocha”, “Nuqot” va “Ruqa’ot” asarlaridagi
so‘fiyona, axloqiy estetik qarashlari tasavvuf nazariyasidagi ‘“vahdati vujud”
ta’limotiga asoslanganligi hamda ontologik masalalarda ruhiy olamning moddiy
olamga munosabati, baqo va fano, borliq va yo‘qlik kabi dialektik munosabatlar
ustuvorligiga oid ilmiy xulosa va takliflardan O’zbekiston Respublikasi Din ishlari
bo’yicha qo’mitasining Ilmiy ekspert Kengashi tomonidan tomonidan o‘tkazilgan
ma’naviy-ma’rifiy tadbirlar, yoshlarning dunyoqarashni shakllantirishga oid
risolalarda va qo‘llanmalarni tayyorlashda tarqatma material sifatida foydalanilgan
(O’zbekiston Respublikasi Din ishlari bo’yicha qo’mitasining 2023-yil 18-
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sentabrdagi 04-12/185 son ma’lumotnomasi ). Natijada, Bedil falsafiy qarashlari
qo‘mitaning asosily vazifalarida keltirilgan ilmiy o‘rganish asosida olingan ilmiy
ma’lumotlar va ularning tahliliy natijalariga oid bibliografik top‘lamlar, kataloglar,
kitob-albomlar, axborot byulletenlari va boshqa matbaa mahsulotlarini turli tillarda
nashr etish, ommaviy axborot vositalari va Internet jahon axborot tarmog‘ida keng
yoritish, Xalgaro va xorijiy tashkilotlar bilan hamkorlik qilishga xizmat gilgan;

mutafakkirning “Mubhiti a’zam”, “Ma’rifat to‘ri” va “Hayrat tilsimi”
masnaviylaridagi antropologik qarashlarida tanosux nazariyasi va tavakkul
ta’limotining tanqid qilinganligi hamda komil inson tushunchasining
ma’rifatparvarlik, muruvvat va odamiylik tamoyillari bosh g‘oya sifatida
ulug‘langanligiga doir nazariy umumlashma va xulosalardan O°‘zbekiston Milliy
universitetida bajarilgan A-OT-2021-11-son “O‘zbek xalqi diniy va milliy
qadriyatlari kompleksining elektron-transditsiplinar platformasini yaratish” (2021-
2022 yy) amaliy loyihasining “Diniy va milliy qadriyatlar tadqiqotining yangi
ilmiy paradigma va metodologiyasi”ni yaratishda foydalanilgan (Mirzo Ulug‘bek
nomidagi O‘zbekiston Milliy universitetining 2023-yil 9-oktabrdagi 04/11-6324-
son ma’lumotnomasi). Natijada, Mirzo Bedilning hayoti va ma’naviy merosiga
bo‘lgan qiziqishini ortishiga, yoshlarning ma’rifiy-madaniy va ilmiy salohiyatini
oshirishga, dunyoqarashini kengaytirishga hamda milliy va diniy qadriyatlar
tarixiy-falsafiy, ilmiy an’analar va inson tarbiyasi kabi masalalar doirasida
tahlillarni amalga oshirishga xizmat qilgan;

Mirzo Bedil falsafiy dunyoqarashi islom, so‘fiylik, antik dunyo va qadimgi
hind falsafasiga asoslanganligi, ijtimoiy qarashlarining gumanistik mohiyatida
oilaviy tarbiya, bunyodkorlik, axloqiy tarbiya, do‘stlik omili ustuvorligi kabi ilmiy-
amaliy taklif va tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining
faoliyatida, jumladan, 2023-yil uchun chora-tadbirlar dasturining III yo‘nalishida
belgilangan “G‘oya va mafkura masalasi hamda ilm-fan va ma’rifat targ‘iboti” 16-
bandi “Buyuk alloma va mutafakkirlarimiz hayoti va faoliyatini chuqur o‘rganish,
boy ma’naviy va madaniy meroslarini asrab avaylash, ilmiy-ijodiy asarlarini keng
targ‘ib qilish” mavzusida o‘tkazilgan targ‘ibot ishlarini tashkil etishda
foydalanilgan (Respublika Ma’naviyat va ma’rifat markazining 2023 yil 6-
noyabrdagi 02-22/1212-son ma’lumotnomasi). Natijada, Bedil ta’limotida olam va
odam munosabatlar falsafasini nazariy va amaliy jihatdan tizimlashtirishga xizmat
qilgan;

allomaning “Irfon” dostonidagi antropologik qarashlarida aql va ilm omili,
inson gadrini ratsional tamoyillar asosida yuksaltirish, do‘stlik, karamlilik, adolat
kabi mezonlar va jamiyat taraqqiyotida ta’lim, axloqiy tarbiyaga oid g‘oyalarning
yoshlarni ma’naviy kamol topttirish hamda ma’naviy-axloqiy muhit barqarorligini
ta’minlashdagi o‘rniga oid xulosa va takliflardan Buxoro viloyat
teleradiokompaniyasining “Dolzarb mavzu”, “Assalom Buxoro”, “Til-millat
kuzgusi”, “Sakkizinchi mo‘jiza” kabi ko‘rsatuvlar ssenariylarini tayyorlash va
tadqiqotchi bilan bevosita surbat olib borishda foydalanilgan (O‘zbekiston Milliy
teleradiokompaniyasi Buxoro viloyat teleradiokompaniyasining 2023-yil 27-
noyabrdagi 02/09-322-son ma’lumotnomasi). Natijada, yosh avlodni inson
hayotini qadrlashga o‘rgatish, bilim va ma’rifat, axloqiy fazilatlar ruhida
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tarbiyalashning maqgbul usullari haqidagi xulosalar teletomoshabinlarga ushbu
masalalar  yuzasidan kerakli ma’lumotlarni olish  imkoniyatini  berib,
ko‘rsatuvlarning ilmiyligi va ommabopligini ta’minlashga xizmat qilgan;

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijalari 5 ta
xalqaro va 6 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
20 ta ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar  vazirligi  huzuridagi  Oliy  attestatsiya ~ komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya qilingan ilmiy nashrlarda
6 ta ilmiy maqola (4 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya umumiy hajmi 130
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning  o‘rganilganlik  darajasi, dissertatsiya  bajarilgan  ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan,
tadqiqotning maqsadi va vazifalari, ob’yekti, predmeti, tadqiqotda qo‘llanilgan
usullar yoritilgan. Shuningdek, tadgiqotning ilmiy yangiligi, amaliy natijalari,
natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib berilgan hamda
dissertatsiya natijalarining joriy qilinishi, aprobatsiyasi, ¢’lon qgilinganligi, tuzilishi
va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Mirzo Abdulgodir Bedil falsafiy dunyogarashini
tadqiq qgilishning nazariy-metodologik asoslari” deb nomlangan birinchi bobida
XVII asr ijtimoiy-siyosiy hayoti va uning ijtimoiy-falsafiy tafakkurga ta’siri hamda
Bedil falsafiy dunyoqarashining shakllanishi, mohiyati va falsafiy ildizlari kabi
masalalar tahlil etilgan.

O‘rta asrlarda Markaziy Osiyo bilan Hindiston o‘rtasidagi adabiy-badiiy
hamda madaniy-ma’naviy alogalar ancha rivojlangan. Mazkur jarayonlarni tadgiq
etgan tarixchi mutaxassislar ushbu davrlarni uch bosqichga bo‘lib o‘rganishni
taklif etishadi. Bu davrda Hindistonda ijtimoiy-siyosiy fikr ko‘p qirrali va
murakkab edi. Hindiston xalglarining ushbu madaniy jarayoni butun mamlakat
uchun mumtoz merosni vujudga keltirdi.

Dissertant mulohazalariga ko‘ra, hindiyzabon fors faylasufi, so‘fiy va atoqli
Sharg mutafakkiri sifatida tanilgan Abul Maoniy Mirzo Abdulgodir Bedil Dehlaviy
(1644-1721 yy.) ning hayoti va ijodi shu davr va zamon bilan uyg‘un holda
kechgan.

Tadgigotda mutafakkir yashagan tarixiy davrning ijtimoiy-siyosiy hayoti
tahlil etilgan. Shoh Bobur mirzo 1526 — yilning aprel oyida Panipat yonida bo‘lgan
jangda Ibrohim Lo‘diyni yengib, Agra va Dehlini egallaydi. Shu davrdan
Hindistonda boburiylar sulolasi hukmronligi boshlanadi. 1530-yil Bobur mirzo
vafot etgach, dastlab Humoyun mirzo (1530-1556 vyy.), keyin Akbarshoh
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hukmronlik giladi. 1605 yilda Akbar vafot etgach taxtni o‘g‘li Jahongirshoh (1605-
1627 yy.) egallaydi. U otasi Akbar kabi mamlakat hududini kengaytirish siyosatini
davom ettiradi. Jahongirshoh 1614-yil Mevarni, 1615-yil Assomni va 1621-yil
Kashmirdagi kichik Kishtvora navobligini bosib oladi. Bangola viloyatidagi afg‘on
qgabilalarining g‘alayonlarini bartaraf etib, ularni bo‘ysundiradi’.

Dissertant fikricha, Bedil hayoti Hindistonda boburiylar sulolasining
inqirozga yuz tutgan paytiga to‘g‘ri keladi va bunday vaziyatda hind va
musulmonlarning o‘zaro birlashuvi zarurligi haqida qayg‘uradi. O‘z-o‘zidan
ma’lumki, u o‘zining falsafiy fikrlari va qarashlarini ochiq ayta olmas edi, shuning
uchun ham oz fikrlarini ramziy kinoyalar orqali bayon etishga majbur edi.
Shuning uchun ham uning garashlari xalg ommasining barcha gatlamlariga teng
tarzda etib bormagan. Uning ijtimoiy-falsafiy fikrlarini fagat ma’lum doiradagi
donishmand kishilargina tushuna olishgan.

Tadqgiqotda Bedil ijodi hindular va musulmonlar o‘rtasidagi do‘stlik va
hamjihatlikni mustahkamlash yo‘lida xizmat qilib kelayotgani aytiladi. Allomaning
tasavvuf va adabiy shaxs sifatida kamol topishida, uning falsafa, tasavvuf ilmi,
kalom, figh, hadis ilmi va tafsiri bilan jiddiy tanishishida ma’naviyatli va ilmli
shaxs bo‘lgan Mirzo Zarifning ta’siri katta bo‘lgan.

Dissertant fikricha, Mirzo Zarif fazilatli inson bo‘lib, figh, hadis va tasavvuf
ilmidan dars bergan bo‘lib, uning majlisiga Hindistonning Shoh Valiulloh
Dehlaviy kabi shoir va so‘fiylaridan Bedilning ma’naviy kamolotida ta’sir
ko‘rsatgan ba’zilari kelib-ketdilar®. Bir muddat mugaddam she’riyat bilan
shug‘ullanib, “Ramziy” taxallusi bilan ijod gila boshlagan Bedil u shoirlar orasida
borligini e’lon qildi.

Bedil ko‘p qirrali va o‘ziga xos madaniyatning vakili bo‘lib, uning ijodiyoti
turli xil madaniyatlar sintezi bilan xarakterlanadi. ‘“Hayrat tilsimi” asariga
Bedilning boshga asarlari kabi yuqori darajadagi kinoyalik va romantizm Xxos.
Ushbu usul keyinchalik “Irfon” asarida, aynigsa “Komde va Modan” syujetida ikKki
madaniyat sintezi rivojlantirilganligini ko‘rish mumkin. Mazkur asarda musiqa va
raqs san’ati alohida o‘rin egallaydi. Syujet esa hind mifologiyasi tomonidan gabul
gilingan. Alloma o‘zining ilk she’rini o‘n yoshida yozgan degan taxmin mavjud. U
shoir va olimlar bilan suhbatlardan tashqgari, buyuk fors bastakorlari she’riyatini
ham o‘rgangan va uning asarlari ularning ijodi bilan chuqur tanishligidan dalolat
beradi. U dastlab Xuroson va Eron uslublariga moyil edi. Lekin Dehliga sayohat
uni hind she’r yozish uslubiga o‘tishga undadi.

Shayx Kamol o‘z davrida Bedil dunyoqarashi shakllanishiga katta ta’sir
ko‘rsatgan. Xususan, Shayx Kamol uni “azoimxoni” usuli orgali odamlarni
davolashga o‘rgatgan. Bedil bu yo‘l bilan kasallarni davolagan. Shayx Kamolning
ta’siri ostida Bedil majzublar yo‘lidan chetlashgan. “Chahor unsur’da yozilishicha,
Shayx Kamol majzublarning axlogsiz fe’l atvoriga salbiy munosabatda bo‘lgan. U

7 Qarang: Francis Gladwin. The History of Jahangir. -Madras: Manohar Publishers & Distributors (January 1,
2021), 1930. - P.61-70.

8 Qarang: Ilaxua, Amup Xan. "Cwmemenue Illaxckoro apmienus Illaxa Banmyiuisl ¥ ero BAMSHHE HA MIEU
MycyiabMaHckoro BospoxkaeHus CesepHoit Muauu. / XKypuan HccnenoBatenbckoro oduiecrBa Ilakucrana 51.2

(2014).
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haqiqgatni anglash va inson axloqini rivojlantiradigan chuqur bilishni targ‘ib qilgan.
Bedil “Chahor unsur’da unga yaqin bo‘lgan oltita majzublar haqida batafsil
ma’lumot bergan. Har biri hagida alohida to‘xtalib, Bedil ular bilan tanishish,
uning dunyoqarashi shakllanishiga bo‘lgan ta’siri haqida aytib o‘tgan.

Dissertant fikricha, Bedilning falsafiy va nasriy asarlarida Ibn Arabiy
tasavvufining alomatlarini ko‘rish mumkin, bunga zamondoshlari ham ishora
gilgan®. Uning asarlarida lbn Arabiy Sl = saé “Fusus al-hikam™? ning ta’siri
yaqqol ko‘zga tashlanadi. Ibn Arabiyning e’tiqodi Bedilning otasi va amakisi
mansub bo‘lgan Hindiston so‘fiylari orasida keng tarqalgan edi. Bu g‘oyalar esa
Bedilga ruhiy ustozlari orqali ta’sir ko‘rsatdi. Uning ma’naviy ustozlarini ikki
guruhga bo‘lish mumkin: ularning bir guruhi Shayx Kamol Qadriy, Shoh Qosim
Xuvallohiy va Shoh Fadel kabilar Ibn Arabiyning ekzistensial birlik g‘oyalarini
targ‘ib qilgan bo‘lsa, ikkinchi guruh Shoh Kabaliy, Shoh Moluk kabilardir va Hind
tasavvufidan ko‘proq ta’sirlangan.

Dissertasiyada Bedil dunyogarashi shakllanishining kelib  chigishini
aniqlashda, bilvosita bo‘lsa-da, zardushtiylikning ta’sirin1 qayd etmay bo‘lmaydi,
deya xulosa qilinadi. Zardushtiylik uning dunyoqarashiga bilvosita ta’sirini hind
falsafiy tizimining oriylar ta’limoti bag‘rida vujudga kelganligidan kelib chiqib
xulosa gilish mumkin.

Dissertatsiyaning ikkinchi bobi “Mirzo Abdulqodir Bedilning ontologik
ta’limoti” deb nomlanib, unda borlig va Bedilning falsafiy tafakkuri va Bedil
ta’limotida olam va uning kelib chigishi hamda tasavvufiy-irfoniy garashlari kabi
masalalar tahlil etilgan.

Bedil ijodining markaziy masalalaridan biri insonning yer yuzidagi barcha
jonzotlarga nisbatan ilgarilab borishidir. Bedil ijodining o0’ziga Xxo0s
xususiyatlaridan biri bu masalani ko’rsatish va uning yechimida namoyon bo’ladi.
Inson faoliyati sohasi ko’p girrali bo’lgani uchun, inson dunyodagi eng murakkab
mavjudot bo’lgani uchun Bedil ijodining mohiyatini anglash ham shunchalik giyin.
Albatta, Bedilning mavjud dunyo go’zalliklarini, manzaralarini tasvirlovchi,
aynigsa, bahor fasli, osmon jismlari va hokazolarni tasvirlovchi g’oyalari ham bor.

Dissertant fikricha, Bedil o‘zining tasavvufiy mulohazalarida olamni Alloh
taoloning zuhurlarini aks ettiruvchi ko‘zgu, olamdagi barcha maxluqotlar esa uning
bir ko‘rinishi, “Ko‘plik — birlikning tushishi, birlik — yuksalish™! deb garaydi.
Aynan shu yerda, Ibn Arabiy fikrlaridan kelib chiggan borlig birligi Bedil
tafakkurida hind falsafiy marosimlari bilan bog‘liq fikrlar bilan qorishib ketgan.
Uning fikricha, dunyoning mohiyatidan nafaqat hayvon va o‘simliklar, balki jonsiz
narsalar ham bahramand bo‘ladi, lekin ular orasida inson alohida ulug‘vorlik va
ajoyib mavqgega ega. Chunki u Allohning yerdagi xalifasigina emas, balki kichik
bir dunyo va Allohning eng yaxshi zuhuridir.

® Xomry, bannap 6un Jac, Capuna, Tom 1, ctp. 115, - ITatHa, 1959; Ap3sy, Anu Xan, Mamkman Ans-Hadauc, 1. 1,
ctp. 25, mox penakuueit Abunapesa bunapa, [Tatna, 1992

10 CmuproB A. B. Benukwuil meiix cyusma (ONbIT napaaurMajibHOro aHaiusa guiuocopuu M6 Apabu). [emmbl
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Tadqiqotda mutafakkir o‘z falsafiy ta’limotida mutlag borlig masalalariga
to‘xtalgani ta’kidlangan. Bedilning fikricha, dastlab mutlaq borliq mavjud bo‘lib,
bu borliq har qanday sifatlardan xoli bo‘lgan. U o‘zida va o‘zi uchun edi, ya’ni
uning nomi va sifati hali oshkor etilmagan edi. Bu davrda borliq va yo‘qlik bir-
biridan farq gilmas, ong hech narsaga bog‘lanmagan. Agar Bedilning ba’zi
ontologik nazariyalari haqida gapiradigan bo‘lsak — dunyoning yangilanish
nazariyasi — o‘zgarishdan boshqa doimiy narsa yo‘qligini bildiradi. Sezgi
a’zolaringiz bilan kuzatayotgan, o‘z muhitingizda ko‘rgan, eshitgan, his qgilayotgan
dunyo har safar, har lahza o‘zgarib turadi. Siz bitta obyektni ko‘rasiz va keyingi
soniyada u hech qachon bir xil bo‘lmaydi. Ammo siz uni bir marta
ko‘rganingizdan so‘ng, uni o‘zingizning ichingizda, ichki tushunchangizda yutib
yubordingiz, shunda u abadiy goladi.

Dissertant fikricha, Bedil panteist bo‘lib, Xudo va tabiatni aynan birdaydir,
bir — biriga mos tushadi degan fikrda turgan. Bedil yashagan davrda “Vahdati
vujud” va “Vahdati mavjud” kabi ogimlar bo‘lgan. Bedilning fikricha, barcha
borlig havodan tashkil topgan, u o‘zining “Chor unsur” asarida substansiya —
havodir deb tushuntiradi. Bedilning bu fikrlaridan ma’lumki, tevarak atrofdagi
barcha turdagi predmet va hodisalar doimiy harakatda, rivojlanishda, alogadorlikda
bog‘lanishdadir. Tabiat abadiy haqgigatdir, yani abadiy mavjuddir, uning
ko‘rinishlari, shakllari, xilma-xilligi ham o‘zidadir. Olam sifat jihatdan bir
me’yorda turmaydi, materiya shaklga egadir. Shaklsiz materiya — materiyasiz shakl
bo‘lmaydi. Materiya pardani ochmasa shakllar ifodalanmaydi?2.

Mutafakkir borligni anglashning har ganday shakli nomukammal va shu
sababli bizda ko‘pgina savollarni vujudga keltiradi deb hisoblaydi. Uning fikricha,
ma’naviy sohaning mazmun-mohiyati tabiatda mavjud bo‘lganga emas, balki aql
bilan anglash bo‘ladiganga taalluglidir. Shu bilan birga, Bedil falsafasida borliq
gismlarga parchanaladigan mavjudlik haqidagi g‘oyalar tizimi sifatida ko‘riladi.

Tadgiqotda Hind falsafasi bilan yaxshi tanish bo‘lgan Bedil qarashlari,
ularning ayrim tushunchalari qarashlariga hamohang bo‘lganligi ta’kidlangan. Ibn
Sino fikricha, borliq vojibul vujud (zarur bo‘lgan vujud), yani birinchi sabab Xudo,
barcha ashyolarning ibtidosi va mumkinul vujud (bo‘lishi mumkin bo‘lgan vujud),
ya’ni qolgan barcha narsalardan iboratdir. VVojibul vujud - o‘z-o‘zicha bor bo‘lib,
yagonadir. Mumkinul vujud (mumkin bo‘lgan vujud) birinchi sababdan kelib
chiqib, ayni vaqtda ko‘plikdir, yani o‘zida ko‘p ashyolarning paydo bo‘lish
imkoniyatini sig‘diradi. Shunday qilib, borlig bo‘linmaydigan yagona va
bo‘linadigan ko‘plikdan tashkil topgandir. Ko‘plik darhol paydo bo‘lmaydi, balki
asta-sekin, sabab va oqibat shaklida namoyon bo‘ladi.

Bedil nugtai-nazaridan borligning murakkab masalasini hal gilinishi ruh va
materiyaning o‘zaro munosabatini aniglash bilan bog‘lig. Shuni ham aytib o‘tish
joizki, ushbu masalani gadimgi va o‘rta asrlar faylasuflari ham ko‘rib chiqishgan
edi. Bedilning bu gqarashlariga Sharq peripatetiklari va so‘fiylar orqali kelgan
Arastuning shakl va materiya haqidagi g‘oyasining ma’lum bir darajasidagi
ta’sirini ko‘rish mumkin. “Ibn Sino shakIni mazmun deb hisoblagan. Ushbu

12 Davronov Z. Falsafa. O’quv go’llanma — Toshkent, Iqtisod — Moliya, 2006. — B.143
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mazmun abadiy bo‘lgan birlamchi materiya bilan sintezlashuvida jismga ma’lum
bir shakl beradi. “Shakl” deganda Ibn Sino jismning uni aniq narsaga
aylantiradigan maxsus xususiyatini nazarda tutgan. Masalan, shakl borligning
noorganik, o‘simlik, hayvonot va inson shakllarini vujudga keltiradi. Shaklning
aynan shunday tushunilishidan kelib chigib, faylasuf, uni jismni aniq narsaga
aylantiradigan mazmun deb ta’riflagan®3.

Bedil, moddiy dunyo va aniq narsalarning aynan namoyon bo‘lishida, shakl
va mazmun dialektikasini oydinlashtirish orgali narsalar dunyosining mohiyatini
ochib beradi. Barcha narsalar zaruriyat yuzasidan vujudga keladi. «Barcha
ashyolardan ularning bo‘lakchalari o‘zgarganligi sababli, yangi narsa kelib chigadi,
bu ajoyib sirli hodisa zaruriyat yuzasidan ro‘y beradi, bu zaruriyat ashyolarining
o‘zida va ular orasidagi o‘zaro munosabatlarda mavjud bo‘ladi. Masalan, yog*
pilik, va olovning bir-biriga qo‘shilishidan zaruriy ravishda yorug‘lik kelib
chiqadi”**. Darhaqiqat, dunyo o‘zgarishda va doimiy harakatdadir.

Tadqiqotda Hind falsafasi bilan yaxshi tanish bo‘lgan Bedil qarashlari,
ularning ayrim tushunchalari qarashlarga hamohang ekanligi ta’kidlanadi.
Masalan, to‘rt unsurlar nazariyasi, so‘fiylar, peripatetiklar orasida keng tarqalgan
edi. “Ibn Sino talginida ushbu to‘rt unsurlar, borligning poydevori toshidir va to‘rt
an’anaviy unsurlar, havo, suv, olov, yer shakllarida mavjud”®. Bedil ushbu fikrni
izchillik bilan rivojlantiradi. Bu nazariya esa oriylarning Hindistonga Kirishi
davridan boshlab, diniy-falsafiy ta’limotlarning, shu jumladan tasavvufning Hind
tarigatlarida ko‘rib chigish obyekti bo‘lganligi bilan bog‘lig. Mazkur nazariya
Hindistonda chuqurlashtirilgan va shu jarayonda to‘rt unsurlar hagidagi avvalgi
konsepsiyalar ham ko‘rib chigilgan.

Dissertant fikricha, Bedilning materiya va shakl hagidagi garashlariga Sharq
peripatetiklarining g‘oyalari ta’sir qilgan. Bedil materiya va ruhning o‘zaro
munosabati haqidagi ba’zi masalalarni sharhlar ekan, u olamni ruh va tananing
chambarchas bog‘liglikda ko‘rib chiqadi, uning ontologik konsepsiyasida ruh va
tana tushunchalari materiya va shakl tushunchalariga to‘g‘ri keladi. U olamda
harakat va o‘zgarish qanday yuz berishi, hodisalar ganday qilib o‘zining qarama-
garshiligiga aylanishi hamda Osmon va Yer garama-garshiligi ganday amalga
oshishini ta’riflaydi. Barcha o‘zgarishlar o‘zining tabiiy qobiliyatlariga mos
ravishda amalga oshishi va shunga binoan mukammallik zinapoyasida o‘z o‘rnini
egallashini ko‘rib chiqgadi, Bedil shuni ta’kidlaydiki, bizning tasavvurlarimiz va
mulohazalarimiz ularning shakllaridan qat’iy nazar, shartlidir. (Tafakkur ojizu,
andisha, orist, chi taxkiku chi taglid etiborist)2®.

Tadqiqotda Bedil inson mohiyatini uning real borlig‘i orqali tushunishga
uringani asoslab berilgan. Uning tasavvurida real borliq illohiy xarakterga ega.
Faylasuf nazarida Xudo shunaga asoski, unga dunyoning barcha hodisalariga,

13 Tunopmoes M.JI. Haryppunocopus U6n Cunbl. —lymande Jouuwm, 1985, - C.73

14 MaTepuansl HCTOpHH NPOrPECCHBHOM 001IeCTBEHHO (QHIocopCKoii MbIcau B Y3bekucrane. - T.,1976. - C. 509

15 Paxmarynnaes H. ®unocodckue Birmsaasl M6n Cunbl. M36pannsie npousseaenus: - Jymaun6e: Updon, 1980, T.1,
-C.29

16 Bequn A6aynkomup. Ocop. Machasuxo. -T. 5. - [lyman6e, 1993. - C.45
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uning borlig‘ini to‘liq anglashga shubha qilish orqali ishonsa bo‘ladi. Shunday
gilib, Bedil falsafasida, xususan ontologiyasida skeptik asos mavjud.

Dissertatsiyaning “Bedil antropologiyasida ma’naviy-axlogiy tamoyillar
va ularni yosh avlod tarbiyasidagi ahamiyati” deb nomlangan uchinchi bobida
Bedil ijodida inson, uning yashashdan magsadi va hayot mazmuni hagidagi
masalalar va Mirzo Abdulgodir Bedilning inson va jamiyat hagidagi ta’limotida
adolat va tenglik muammosi hamda insonparvarlik g‘oyalarning barkamol avlodni
shakllantirishdagi ma’naviy-axlogiy ahamiyati ochib berilgan.

Bedil ijodida inson muammosi muhim o‘rin tutadi. Uning ontologik
ta’limotiga ko‘ra, hamma narsa o‘simlik va hayvonot olamining paydo bo‘lishidan
boshlanadi, so‘ngra Ruh ta’siridan tuyg‘u va aql bilan ta’minlangan murakkabroq
mavjudotlar paydo bo‘ladi. Alloma oz ontologiyasida insonning paydo bo‘lishini
ruh va tana munosabatlari bilan bog‘laydi, bu esa o‘z navbatida to‘rt (sharbat)
suyuqlik: shilimshiq (o‘pka), qon, o‘t va qora o‘tning birikmasi bilan bog‘lanadi.
Bedil bu to‘rt suyuqlikni ta’riflar ekan, ularning har birini bir-biridan o‘zaro istisno
qilishiga, lekin tanani saqlash uchun zarur bo‘lgan o‘zaro bog‘lanishiga urg‘u
beradi:

Namoyon bo xama ulfatadoi,
Zi mavdji xar yak ogushi djudoi®’.

Ya’ni: Qanchalik yaqinlikka garamay, har bir to‘lginda ajralishni ko‘rish
mumbkin.

Har bir suyuqlik o‘ziga xos funksiyaga ega bo‘lib, u tanani hayotiy
faoliyatning kerakli nisbati bilan ta’minlash uchun mo‘ljallangan. Qora o‘t quruq
xarakterga ega, qon nam, shilimshiq sovug-nam, o‘t esa issiq. Ular birgalikda
temperamentni tashkil giladi. Agar temperament gismlarining muvozanati buzilgan
bo‘lsa, tananing sog‘lig‘i buziladi. Bedil bu masalani ko‘rib chigishda masalani
tasavvufiy-diniy tushuntirishdan uzoqlashib, o‘z davri masalasidagi tabiiy ilmiy-
falsafiy tushunchaga tayanadi.

Tadqgiqotda Bedil “Tilsimi hayrat” asarining maxsus boblarida turli metafora
va she’riy o‘xshatishlar yordamida majoziy ma’noda bu suyugliklarning har
birining nisbatidagi nomutanosiblik, turli kasalliklarga duchor bo‘lish natijasida
inson tanasi ganday qgiyinchiliklarga duch kelishini tasvirlagani ta’kidlangan.

Bedil inson tanasidagi ziddiyatlarni tasvirlar ekan, tananing hayot uchun
doimiy kurashini taxmin qiladi. Inson tanasidagi garama-garshiliklar,
mutafakkirning fikriga ko‘ra, yuqorida aytib o‘tganimizdek, ortigcha qon tarkibi,
to‘rtta suyugqlikning to‘g‘ri nisbati buzilishi bilan kuchayadi. Bedil, o‘rta asr
g‘oyalariga muvofiq, o‘t pufagini o‘t o‘rni'®, deb hisoblaydi. Taloq qora o‘t, jigar
qon ishlab chiqaradi, o‘pka shilimshiq joy. Bedilning o‘rta asr tushunchalaridan
kelib chigadigan bu g‘oyasi tasavvufiy evolyusiya ta’limotining davomidir.
Mutafakkir insonning bu evolyusion tushunchadagi magsadini asl manbasiga
qaytishda ko‘radi.

1" Benun A6aynkoaup. Ocop. Macuasuxo. -T.5. - Jlyman6e, 1993.- C.49
18 Beun MLA. Ocop. 5 - Tom. Myxutu ab3am. - yman6e: Uphown. 1993, - C. 98.
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Dissertant fikricha, Bedilning antropologik konsepsiyasi, asosan, insonning
o‘zi yashayotgan jamiyatning boshga a’zolari bilan munosabatlarini tartibga
soluvchi axlogiy-estetik tamoyillardan iborat. Bedil uchun inson fagat ijtimoiy
mavjudot emas. Inson rivojlanishi davrida ichki fiziologik jarayonlar va tashqi
tabily omillar ta’sirida insonning ayrim organlari o‘zining asl sifatini yo‘qotishi
mumkin, ammo ularning mohiyati uzoq vaqt davomida saglanib goladi.

Bedilning insonning kelib chiqgishi hagidagi qarashlari diniy-tasavvufiy
dunyoqarash doirasida chegaralangan, ammo Bedil inson borlig‘i va hayotining
ayrim masalalarini, ayniqsa, fiziologik jarayonlarning borishini izohlar ekan, o‘z
davrining ilmiy tushunchalariga asoslanadi.

Bedil insonning magsadini o‘z-o‘zini bilishda, “Men” va “Sen” o‘rtasidagi
bo‘linishni bartaraf etishda ko‘radi. Ushbu yakuniy maqgsadga erishish faqat
“muhabbat” orqali bo‘lishi mumkin. Tasavvuf, aynigsa, uning panteistik
qarashlariga ko‘ra, bu yo‘l oddiy, oson va og‘rigsiz emas. Bu qiyinchilik va
sinovlarga to‘la. Umid, muhabbat va quvonchda qalbga qo‘rquv, nafrat va qayg‘u
tahdid solayotgani kabi, inson 0‘z yo‘lida osonlikcha yengib bo‘lmaydigan ko‘plab
to‘siglarga duch keladi.

Dissertant fikricha, Bedilning antropologik ta’limoti tabiati va yo‘nalishi
bo‘yicha gumanistikdir. Uning antropologik ta’limoti, umuman, falsafasi kabi,
antik davr ma’naviy merosi, so‘fiylik va hind falsafasining sintezidir. Xristianlik
va hindu dinlarida mavjud bo‘lgan zo‘ravonlikka garshi kurash g‘oyasi Bedilga
katta ta’sir ko‘rsatdi. Bedilning antropologik ta’limotida “Haqgigat”, “Tangri”,
“Sevgi”, “zo‘ravonlik” kabi o‘zaro bog‘liq va bir-birini belgilovchi tushunchalar
mavjud.

Bedil falsafasida ijtimoiy-siyosiy mavzular o‘z o‘rniga ega. O‘zining
asarlarida u ijtimoiy hayotning salbiy tomonlarini ko‘rsatishga harakat qilgan,
jamiyatning tuzilmasini to‘g‘ri yo‘lga qo‘yish bo‘yicha tavsiyalar bergan. O‘zining
jamiyat, ijtimoiy o‘zgarishlar va davlat haqidagi qarashlarini u “Irfon” (Bilish),
“Chahor unsur” (To‘rt unsur), “Nukot” (Hikmatlar) kabi asarlarida bayon gilgan.
Bedilning ko‘pgina ruboiylarida ijtimoiy-Siyosiy va insonparvar garashlar mavjud.

Tadqiqotda Bedil islom va ayniqsa tasavvufning asosiy g‘oyalarini qo‘llab-
quvvatlagani, shuning uchun u Nagshbandiya tarigatining g‘oyalari bilan yaxshi
tanish bo‘lganligi ta’kidlangan. Mazkur tariqatning g‘oyalariga ko‘ra, ruhoniylar
hukmdorlarga ta’sir gilishi mumkin. Ammo Bedil ushbu fikrga garshi chigadi.
Bundan tashqari, yuqorida qayd etilganidek, faylasufning fikricha, inson o‘z
tagdirining egasi bo‘lishi kerak. Naqshbandiya tariqatida inson tarkidunyochilikka
berilishi kerak emasligi va mehnat bilan shug‘ullanishi kerakligi haqida g‘oya
mavjud. Bu esa Bedilning fikriga to‘g‘ri keladi, chunki mutafakkir har bir mo‘min
musulmon 0‘z hayoti uchun mehnati bilan mablag® topishi kerak deb hisoblagan.

Bedilning ijtimoiy-siyosiy fikri u yashagan davrning turli tomonlarini gamrab
oladi. O‘zining asarlarida u hukmdorlar va ularga yaqin bo‘lgan amaldorlar, feodal
tuzilmaga, mehnat va hunarga, bilimga, ilmga, dinga, falsafaga o‘z munosabatini
bildiradi. U hagigatni izlagan, ezgulikka intilgan va adovatga garshi chiggan. Shu
bilan birga u hindlar tomonidan targ‘ib qilingan diniy-milliy fanatizmni; feodallar
va harbiylar tomonidan dehqonlar va hunarmandlarni ishlatishning dahshatli
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usullarini, amaldorlarning rahmsizligini, ruhoniylarning jaholatparastligini tangid
gilgan.

Bedil insonni insoniylik tamoyillariga amal qilishini, shu dunyodagi
ehtiyojlarini qondirishga bo‘lgan haqqini himoya qilgan, shaxs erkinligi va adolatli
jamiyat tuzilmasini qo‘llab-quvvatlagan. Shuni aytib o‘tish joizki, u inson taqdirini
irfon orqali tushuntirishga o‘tgan, insonning maqsadi ilohiyni bilish va bu o‘z-
o‘zini bilish orgali amalga oshadi, deya e’tirof etadi. Uning fikricha, o‘z-o0‘zini
bilish, ko‘p qirrali xarakterga ega, chunki unda estetik, axloqiy va jismoniy
tomonlari mavjud. Mukammalikka erishish uchun inson o‘z tanasining mohiyatini
anglashi, 0z go‘zalligini tushunishi va unda ilohiy nurni ko‘rishi kerak.

XULOSA

Mirzo Bedil ijodining nazariy tahlili uning g‘oyalari hozirgi vaqtda falsafiy
ta’limot bilan bog‘liq bir gator o‘ziga xos masalalar hali ham yaxshi
o‘rganilmagan. Shunday qilib, ushbu muammolarni rivojlantirishga bag‘ishlangan
tadqiqotlarni retrospektiv tahlil gilish quyidagi xulosalar chigarishga imkon beradi:

1. Mirzo Abdulqodir Bedil o‘zining beqiyos poetik qobiliyati, so‘nmas
g‘oyaviy jasorati bilan butun Sharq adabiyotida alohida o‘ringa loyiqdir. Bedilning
buyuk shaxsi, she’riyatdagi yutuqlari adabiyot ixlosmandlarini hayratga solgan
bo‘lsa-da, uning fe’l-atvoridagi soddalik, yumshoqlik va nafislik jozibadorligi va
mashhurligiga sabab bo‘lgan. Bedil xonadoni so‘fiylik va shoirlar va adabiyot
maktabi edi. Uning kechki uchrashuvlarida turli did va kasbdagi bilim va adabiyot
ixlosmandlari qiziqish va ishtiyoq bilan qatnashdilar. Bedil falsafada yangi
ogimning asoschisi hisoblanadi va bu falsafada fors-tojik, hind va yunon falsafasi,
gadimgi va u yashgan davr falsafasining sintezini ifodalaydi. Mutafakkirning
falsafiy g‘oyalari universal xarakterga ega, chunki unda u subyektiv va obyektiv
reallikni teng ravishda ko‘rib chiqishga harakat qgiladi.

2. Bedil ijtimoiy hayotning deyarli barcha mavzularida she’rlar yozgan va
Sharq tarixi va sivilizatsiyasiga garashi o‘ziga xosdir. Ya’ni Bedil she’riyatining
qudrati ham daryodek oqadi, galami har bir mavzuda ravon oqadi. Bedil falsafasida
dinga nisbatan o‘zining mustaqil o‘rniga ega va jamiyatda bag‘rikenglik, o‘zaro
hurmat va xalglar do‘stligi munosabatini o‘rnatishga qaratilgan. U yashagan
davrning murakkab harbiy-siyosiy va diniy madaniy sharoitlarga garamay, Bedil
insonni ilohiy ruhining sohibi deb belgilaydi. Inson o‘z hayoti davomida ezgulik,
Muhabbat va go‘zallik qonunlari asosida ijod gilishi mumkin.

3. Bedilning quyi tabaqaga e’tibori uni barcha buyuk shoirlardan alohida
ajratib turadi. U mazlum sinflar hayotining har bir jabhasini o‘z mavzuiga
aylantirdi va o‘zining intellektual va madaniy sadoqatini ko‘rsatish uchun she’rlar
yozdi. “Muhiti a’zam”, “Tilsimi hayrat”, “Irfon” kabi asosiy asarlarida “vahdati
vujud”, yani so‘fiylik panteizm g‘oyasini izchil davom etadi. Uning fikricha,
dunyo Xudoning timsolidir va insonda o‘z go‘zalligi va mukammaligining eng oliy
darajasiga yetadi.

4. Mirzo Abdulqgodir Bedil mavjudotning so‘nggi asosini ko‘rib chiqishga
predmetli bog‘liglikni nazarda tutmagan. Lekin uning asarlarida hind falsafasi
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ta’sirida ibtidoni aniq tabily unsur bilan aynanlashtirish kuzatiladi. U ibtidoni
tasniflanmagan, ajralgan mohiyat sifatida ko‘radi va uni universal, mavhum deb
talqin qiladi.

5. Bedilning mushohada va tajriba qudratlari shu qadar chuqurki, u she’rlarini
ajoyib go‘zallik bilan o‘yib yozadi. Uning she’rlari boshga fors shoirlari singari
bo‘sh emas. Ular kambag‘allarning nafsini xafa qilishiga yo‘l qo‘ymaydilar va
quyi tabagalar hech qachon yuqori tabagalarning boyligiga garamaydilar, balki
ularning hayotini har tomonlama osonlashtirishga harakat qilishadi. Ushbu g‘oya
bugungi kunda ham o‘z dolzarbligini yo‘qotmagan.

6. Mirzo Abdulqodir Bedil falsafasi chuqur insonparvarlik xususiyatiga ega.
U mutafakkir tomonidan peripatetizm, so‘fiylik va vedik ta’limotlarini o‘rganish
natijasida shakllangan. Uning konsepsiyasini sinkretik falsafaning bir turi deb
atash mumkin.

7. Bedil insonning buyukligi tasdig‘ini hayratlanarli darajada yaxshi
tushunadi. U Sharq falsafasiga ganday fikrlashni o‘rgatgan. Uning falsafasi asrlar
davomida yashaydi. Bedilning falsafiy tushunchalari, tasavvufiy va ijtimoiy
g‘oyalari, xususan, Sharq faylasuflarining chuqur ta’sirida bo‘lgan. Ayni paytda
Mirzo Abdulqodir Bedirning inson tushunchasi, uning dunyodagi o‘rni va roli ham
muhim ahamiyatga ega. Bu kontseptsiyada inson koinot miqyosidagi divergentsiya
jarayonining so‘nggi bo‘g‘ini sifatida tushuniladi.

8. Mirzo Abdulqodir Bedirning jamiyat haqidagi ta’limoti adolatli hukmdorlar
va adolatli jamiyatni shakllantirish g‘oyasiga asoslanadi. Bunda ilm-fan va bilim
muhim rol o‘ynaydi. Davlat donishmand-faylasuflar, savdogarlar, hunarmandlar va
dehgonlardan iborat. Uni boshqarish markazlashtirishga hamda insonlarning dini,
millati va ijtimoiy statusidan nuqtai nazardan tengligiga asoslananadi.

Yugoridagi xulosalar asosida quyidagi taklif va tavsiyalar ishlab chigilgan:

-tanigli sharq mutafakkiri Bedilning bebaho ma’naviy merosini o‘rganish,
ularning ilmiy ijodini jamiyatning barcha qatlamlari va guruhlari o‘rtasida davlat
styosati darajasiga ko‘tarish bo‘yicha maxsus konsepsiya ishlab chiqish;

-Mirzo Bedil ma’naviy merosining mazmun-mohiyatini uning asarlarida aks
ettirish uchun Bedil falsafasini o‘rganishni “Falsafa tarixi” va “O‘zbekiston tarixi”
o‘quv dasturlari fanlari bo‘yicha darslik va o‘quv qo‘llanmalari mavzulariga kiritish.

- Mirzo Abdulqodir Bedil asarlaridagi bag‘rikenglik va insonparvarlik g‘oyalari,
ularning mazmun-mohiyati, mulohazalari elektron shaklda kataloglashtirilgan holda
keng kitobxonlar ommasi uchun ishlab chiqish;

- Bedilning ma’naviy merosi va ijtimoiy-falsafiy g‘oyalarini ommalashtirish
magqsadida “Bedil” xalgaro jamoat fondini tashkil etish;

-Yoshlar orasida va mahallalarda “Bedilxonlik™ 1jodiy kechalarini tashkil etish
maqsadga muvofiq bo‘lar edi. Bu tadbirlar orqali yosh avlod ongi tafakkurida
insonparvarlik, haqiqatgo‘ylik, sofdillik, adolat, halollik kabi insoniy fazilatlarni
shakllantirish mumkin.
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BBE/IEHUE (anHoTauust nucceprauuu 10Kkropa punocodpuu (PhD))

AKTYaJlbHOCTh M BOCTPe0OOBAHHOCTH TeMbI AUccepTanuu. B cBA3u c Tem,
YTO OCHOBaHHAas Ha OOUICYEIOBEYECKUX IIEHHOCTSIX W HOPMax CHUCTEMaA
MEXIYHAPOAHOTO COTPYJHMYECTBA YCKOJb3aeT, H3-3a TIIyOOKOr0 TMaJCHUs
B3aUMHOTO JOBEPHUS, MPOJIOHKAOIINECS BOOPYKEHHbIE KOH(DIIMKTBI B Pa3JIMYHBIX
TOYKaX, MPUBOJAT K pa3pylIeHUI0 LEHHOCTEH, CBA3AaHHBIX C CyAbOOM
YelI0OBEYEeCTBAa, KOHCTPYKTHUBHBIN JAMaIor W MHOromiaHoBoe 3ddexTuBHOE
COTPYAHUYECTBO SIBISIOTCS MPEINOCHUTKON CTAOUIBLHOCTH U pa3BUTHs. JlyXoBHOE
Hacjene, OCTaBIICHHOE BEJIMKUMHU TMpEJKaMH, HUMEET 0co00e 3HAaYeHUE B
YKOPEHEHUH Bephl M YyOEKIEHUM, YEIOBEYHOCTH, IOOPOTHI, CHPaBEIMBOCTH,
MUJIOCEPIUSl U JI0OBH, COUYBCTBUS UyK0H 001M, 1oOporo noHumanus. [loatomy
aKTyaJlbHOE€ 3HadyeHue mnpuodpetaroT unocodpckue B3Aal Mup3o bennns Ha
ONpENEICHUE COOTHOIICHUS QyXa MU MAaTEpHH, PallMOHAIBHOE W WPPALMOHAIBHOE
MMOHUMaHUE OBbITUS, TMPOCIABICHUE YEJIOBEUECKOW IIEHHOCTH, IOBBIIICHUE
($pun0co(hCKO-NCTOPUUECKOW 3HAYMMOCTH €ro MBICIEH O COBEpPIIEHCTBOBAHHUH
CBOETro AyXa.

B umeHTpax MHpOBOM HAayKHM U BEIyIIMX MCCIEI0BATEIbCKUX LEHTPaxX
MpOBOAATCS (yHIaMEHTAIbHbIE UCCIICIOBAHMS, HAMPABJICHHBIC HA OMpEIeIIeHNe
COLIMATIFHOTO KOHTEKCTa PENUTHO3HO-punocodckoro Hacaenaus HapoaoB Bocroka
U €ro NpakTUYECKOE MpUMEHEHue. biiaropoaHble HIEH MBICIUTENECH 3MOXHU
Bocrounoro Bo3poxaenus o Hayke, IIPOCBEIICHUH, TYMaHU3ME CIIY>KaT OCHOBOU
JUISI COBEPIIICHCTBOBAHUSI HAYKH, 0Opa3oBaHMs, KyJbTYyphl U JyXa OOIIECTBa, U
OCOOEHHO JUIsl BOCIIUTAHUS YYBCTBA NATPUOTH3Ma B CO3HAHUU IOAPACTAIOLIETO
nokosieHus. AHanu3 TBopuecTBa Mup3o AOmynkanupa bemuis, BeIpabOTaHHBIM
UM B HayKe HOBBIM MyTh - «CaOku beamn» u ero yHUKaJIbHBIX OCOOCHHOCTEH,
aHaJIM3 €ro MbICIEH 0 OBITUM U MaTEPUATBHOCTA MHUpPA, POJIU YeJIOBEKa B MaTEpPHH,
mpolecca 3MaHalii, TPUHIMIOB MUpa W B3[VISIOB HAa KOHCEHCYCHYIO Cpeny,
¢unocockue acmeKkThl Pa3MbIIUICHU O YEJIOBEKE B TAPMOHHM C IPHUPOAOH, BO
BCEM 3TOM pacTeT MNOTPEOHOCTh B MCCJIEAOBAHMIX, OCHOBAHHBIX HAa HAYYHBIX U
HUCTOPUYECKUX UCTOYHHKAX.

B Hameill crpane peanusyercs psa pe@opM, CBSA3aHHBIX C MOCTPOEHUE
Tperbero Peneccanca, pa3BUTHU 00pa30oBaHMs, HAyKH, MPOCBEIICHUS U
JTyXOBHOCTH, YJ€JICHUW BHUMAHUS TYXOBHOCTH, 3TUKE W MPHUHIMIIAM, MPUBUTUU
HOTpEeOHOCTHM B  3HAHUSX M CaMOCOBEPIICHCTBOBAHUU. «YHHKaJIbHOE U
HEMOBTOPUMOE HAyYHO-IAYXOBHOE HACJIEM€ HAIIMX BEJIUKHUX IPEIKOB JOJIKHO
OBITh TIPEBpaIllcHO B HaIly JASHCTBYIOIIYIO MpoOrpaMmy. ITO OecCMepTHOE
Hacjenue Bcerjga OyJIeT ¢ HaMu M BCEeraa JOJDKHO TMPUIaBaTh HaM CHIIBI U
BIOXHOBeHME. [Ipexxne Bcero, HaM HEOOXOJUMO NPOHUKHYTH 3THUM JyXOM B
HAIMOHAJIBHYIO cHUCTeMy oOpa3oBanus. [lo 3Toi mpuyMHE HAIUM YYEHBIM H
CHenuaiicTaM, YBaXXaeMbIM YYEHBIM HEOOXOAMMO JOHECTH JTO JyXOBHOE
COKPOBHIIIE /10 HBIHEUTHUX MOKOJIEHUM B MPOCTHIX U MOHSATHBIX, MPUBJIEKATEIBHBIX
dopmax»’. Meicin Mupso A6xynkaaupa beauis o 4enoBe4ecKoM COBEPLICHCTBE,

! Mupsuées I1.M. STuru Y36ekucton crparernscu. — Tomkent: “O‘zbekiston”, 2021. — B. 225.
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I'YMaHUCTUYECKOM  CEMEMHOM  BOCIMTAaHWUH, TBOPYECTBE, HPABCTBEHHOM
BOCIIMTAHWM, B3IVISIAAX Ha Jpy>KOy, HPABCTBEHHBIX LEHHOCTAX B HOBOM
VY30eknucTaHe B YCIOBUSIX OYXOBHBIX W COIMATbHO-3KOHOMHYECKHX MEPEMEH,
pa3BUTHE TyXOBHOW KyJbTYpPhl, OCHOBAaHHOM Ha OOIIEYEIOBEUCCKUX U
HAI[MOHAJBHBIX IICHHOCTSX, U €€ 3(()EeKTHBHOE HCIOJIIB30BAHHE B BOCIHUTAHUH
neTei, mpuoOperaeT Bce Oousblliee 3HAYeHHE B oOecreyeHnH OamaHca
PENMIMO3HOTO U MUPCKOTO 3HAHMS.

Hacrosimee auccepTallMOHHOE WCCIECOOBAHUE B ONPEACICHHOW CTENEHU
CIIYXKUT pealu3ali 3a7a4, yka3zaHHbIX B Ykazax I[Ipesunmenta PecnyOmuku
V36exuctan NeVYII-158 ot 11 centsiOpst 2023 rona «O ctpareruu «Y30eKuctaH —
2030», NeVII-60 ot 28 suBaps 2022 roma «O crpareruu pa3BUTHS HOBOTO
V36ekuctana Ha 2022-2026 roae», NeVII-6108 ot 6 Hos06ps 2020 roga «O mepax
no pas3BuUTHIO chepbl 00pa3oBaHUS M HAYKM B TMEPUOJ HOBEWILErOo pa3BUTHS
V30ekucrana», NeVII-6255 or 1 wurona 2021 roma «OO6 yTBepKIAECHUU
HanunonansHoii crpaterun PecyOnuku ¥Y30ekucTan no 60pb0e ¢ 3KCTpEMU3MOM U
teppopusmoM Ha 2021-2026 rogw», [loctanoBinenui Nelll1-2995 ot 24 mas 2017
roga «O Mepax Mo COBEPIICHCTBOBAHWIO CUCTEMBI COXPAHEHUs, UCCIEAOBaHUS U
MONYJISIPU3alMKA IPEBHUX U JApeBHUX pecypcoBy», NelllI-3080 ot 23 wmronsa 2018
roga «O mepax mo co3manuio LleHTpa mcnaMckoi muBHIM3aNUU B Y30€KHCTaHE
npu Kabunere Munnctpos PecriyOmmiku Y30ekuctany», NellI1-3907 ot 14 aBrycra
2018 roma «O Mepax IO BOCHUTAHUIO MOJIOAEKHU JJIsI TOJHOIO JyXOBHOTO,
HPABCTBEHHOTO M (PU3WYECKOTO pPa3BUTHUS, MOJHATHUIO KAdyeCTBAa CHUCTEMBI HX
oOpa3oBaHus Ha BbicIIuN ypoBeHb», NelII1-5040 ot 26 mapta 2021 roga «O mepax
II0 KOPEHHOMY COBEPIICHCTBOBAHUIO CHCTEMBI JYyXOBHO-TIPOCBETUTEIBCKOU
pabotb», Takke pemieHuss Kabunera MunuctpoB ot 22 utons 2018 roma No466
«O0 opraHuzanuu U 00ecTeUeHUH JEesATEIbHOCTH MeXIyHapoaAHON HCIaMCKOM
aKaJeMud Y30€KHCTaHa» M OIpPEACNICHHBIX B JPYTHMX HOPMAaTHBHO-TIPABOBBIX
JIOKYMEHTaX, CBSI3aHHBIX C 3TOM 00JIACThIO.

CooTBeTcTBHE MCCICA0BAHUS NIPUOPUTETHHIM HANPABJICHUSM Pa3BUTHS
HAYKH U TeXHOJIOTuil pecny0jnku. /[aHHOE HCClieTOBaHUE BBIIIOJIHEHO B PAMKax
IPUOPUTETHOTO HAMNPABJICHUS pPa3BUTUS HAayKu U TexHojoruid PecmyOnuku I
«DopMHUpOBaHHE CHUCTEMBl COLIMAIBHBIX, [PABOBbIX, HSKOHOMUYECKUX H
WHHOBAllMOHHBIX Me€p HMH(POPMAIIMOHHOIO OOIIEeCTBA H  JEMOKPATUYECKOTO
rocyJIapCcTBa U MX peaanu3arusy.

CreneHb H3y4YeHHOCTH mpodjembl. Ocoboe MecTO 3aHMMaeT Hay4YHO-
uccieaoBareiibckas padbora, mpoBoauMasi B 00JacTd M3ydeHus (puiaocodckoro
Hacienuss Mup3sl Abnynkaaupa benuns. bonbioe 3HaueHue UMeeT U3yuneHue u
aHanu3 ¢uiaocodckoil U TyXOoBHOM nearenbHOCTH Mup3sl A6ayn Kamupa bemguns
Y, MPEXKE BCETO, OMPEACICHUE B3aUMOJCUCTBUSA WHIUMCKOW M MYCYJIbMAaHCKOHU
KyJbTyp, npu 3ToM. Hanpumep, B npoussenennn AOnypayda Putpara «Mupsa
AOnynkanup benum» u3yden xapakrep benuns, omucanbl €ro HayYHbIE B3IJISBI,
YHUKAJIbHBIN XYJI0’KECTBEHHBIA CTHJIb €ro Mo33uM. M3ydyenue tBopuectBa Mup3o
AOnykaaupa benuns ObUT0O MO3HABATENbHO H3YYEHO €ro COBPEMEHHHKAMHU.
[lepBbie cBeleHUSI O HEM MOXHO HaWth B «Mupot ynp Xayom», «Cadunan
bexabap» (Mup Asamar bexaOap) lllepxana Jlynu v Apyrux JI€TONUCAHUAX, a
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Tkke B Jjeronucannn «CapBu Azon» ['ynmomamu banrupamu. B neronucanun
Ad3zana Capxyia modT OKa3aH KaK BEJMKUN MBICIIUTETh U OECKOMIIPOMUCCHBIN
no3T. Hekoropwle uHTEpHperanuu COBpEeMEHHHKOB Mwup3o bemuns, a Ttakxke
Tpyasl u Qumocodckre ydenus beauns moapoOHO OMUCAHBI B MOCIEAYIONINX
JIETOMMCSX, YTO CBHUJETEIBCTBYET O TOM, YTO €ro JIyXOBHOE HacCleIH€ €le Mpu
KU3HU TIPUBJIEKAJO BHHMAaHUE COBPEMEHHUKOB. Xymry Mup30, H3BECTHOMY
WHIUHUCKOMY THCATENI0, MTOCYACTIMBHIOCH OBITh coOecemankoM AOayn Kammpa
benuns. Ero tpyn «Ontonorus Xymry» (win «CaduHaT-yn-uryapo») COAep>KuT
noapobHbIe cBeleHus 0 Mupse Aomynkamupe bemune?.

E.beprenbc, A.bayzanun Mup3a, cpeau yueHsix ConapyxectBa He3aBucumbix
l'ocynapceTB, mucanu B CBOMX TPYyJax O TBOPYECTBE M (PHIIOCOPCKUX B3IIIsAAX
AOGnynkanupa bemwns. Dnapn bpayn B «McTtopuu upaHCKOM JuTEpaTyphD)
onuckiBaeT beauis kak KpymHOro yu€Horo, He TOJIbKO (uiaocoda, HO U YEJIOBEKa,
00JaAatoIIero XOpOIIMMHU 3HAHUSMU B OOJAcCTH €CTECTBO3HAHHUS, MEIMIIHMHBI,
MCTOPUH, MATEMATUKH, MY3bIKA U 001aaaromero cuibHoi namsatero. Kaura Canna
Hypynxaka Kapama «OcCHOBBI ackeTh3ma B 3€pKajie IMBaHOB(II03M) Mupzo
AOnynkanupa benuns» sBIsSETCS OYEHb Ba)KHBIM HCCJEJIOBAHHEM B H3YUYEHUU
¢unocodpun Mupser A6mynkaaupa bemmms. OH Takke MyONHMKYeT TPEXTOMHYIO
KHUTY 1O/ Ha3BaHueM «AHTponojiorus Mupio Ab0aynkamupa benums». XKXuzup u
TBOpuecTBO Mup3o Abmynkanupa bemauns, myxoBHoe Hacimeawe, (umocodckue
B30I bI M3ydanuchk K. OnumoBsiM, H. CaIuKOBOIL°.

Mbebiciutenu-mraauapl, Takde kak Axman Jouum, CanpupauH AiHU,
nouepKuBaiv 3HauyeHue Mupssl Aboaynkagupa benuns u ero pabot B UCTOpUU U
¢unocodpunu. Monorpadbus Cagpunmuna Aiinu «Mupszo AO6xynkanup benum»
uMeeT OOoJIbIIOE HAYYHOE M MPAKTHUECKOe 3HaueHue. Benukuil MblcauTens
BOCIIEBAETCS KaK IMOITUYECKUI T€HH B MOHOrpauM HM3BECTHOTO Y30EKCKOTO
dbunocoda, akanemuka MOparuma MymuHOBa moj Ha3BaHueM «®Punocodckue
B3I A6l Mup30 bemumnsa»?,

Co Bropoy mosoBuHbBI XX BEKa M IO HACTOSIIEE BPEMS CEPHUM Ta3eliel U
pyboeB Mup3sl AOnynkanupa bemuns Obui mepeBeieHbl Ha Y30€KCKUM SI3BIK
takuMu aBTopamu kak Haszapmar, Ll.IHlomyxamenos, [[x.Kaman u Marnazap
AOnynxakuM. Takue BompocChl, Kak TO, 4To bemnusib ObUT OAHUM U3 JTHOOUMBIX

2 ®dutpar. Mup3o Bemun. - Tomkent: A.Koaupuii Homuma.xank mepocu, 1996. - 140 6.; Mupwor-yn-xaén. / D.
Axpopi, C. Acagymioes // Jlenunnoma. -lymaun6e: Myxut. CUICT, 1983. — (Duuuknoneausu Cosetnn Toyuk :
[map 8 4.] / capmyxappup A. C. Caiidymnoes ; 1978—1988, u. 4).; CansikoBa H. H. B3aumosiusHrue HHIAHCKON U
TaPKUKCKOM KyJIbTyp Ha TpuMepe TBopdecTBa Mmup3o AOmynkoampa bemwns //EBpasuiickuil ropuamdecKuii
xypHai. — 2016. — Ne. 1. — C. 392-395.; OnmunaeB O. H. Onucanne pykomnucu nuBaH benmna B OnbmmoTexax Mupa
//Bectruk Ilemarorndeckoro yausepcureta. — 2020. — Ne. 3 (86). — C. 220-228.;

 Beprenc E.D. Wsbpamnusie Tpyasl Laddoposa 3ammpa. Aurtonorun Capxym u Xylmry Kak HCTOUHHKH
TuTeparypHoi Kputukd. — Xymkana: Hypu maspudar, 2001. -280 c., UcTopus nurepaTypsl U KyIbTypsl MpaHa.-
Mocksa: Hayka, 1988. 544 c.; A.baysanu. Barisasl ogqnoro Esponeiina Ha beauns. Tpuanare crareit o benune. -
Mockgsa: Hayka, 1972. -C.235; E.Braun. A literatury history of Persian. By Edward C.Browne, vol 1Y, Cambridgye
at the University Press, 1930. —P. 45-52.; JToxtop Caiin Hypynxak Kopmru. OuHu 30X4 1ap OWHAM JI€BOHU Beauiib.
Huma Bepmnar. T'epmanus. 2002. 247 c.; Onmumos K.O. Bappacuxo gap tacasByd. —dymantoe: 1999. - C. 97-122;
CanukoBa H.H. ®unocodcekas anrpononorus benuna: nuc. xanaupar ¢unocopekux nayk: 09.00.03 - HMcropus
¢unocopun. Jymanoe: 2000. - 164 c.

4 Aiinn X.C. Benuib u ero nosma Upgon. - Cranunaban : Tamxukrocuszaar, 1956. - 127 c.; Mymunos 1. Mupsa
Benununnr dancaduii kapauiapu. -Tomkent, Y36exucron, 1957 . 135 6.

25



nod3ToB B XopacaHe M MoBapyHHaxpe M €ro BJIMSHME Ha TBOPUYECTBO OoJjee
MO3IHUX MHCATeNed, u3ydanu Takxke Takue yuénele, kak [I.Iykypos,
H.Komunos, X.bonraboes, P.Boxunos, 2.0unioB. B uccienoBarenbckoM Tpyie
[MTaBkara [lykypoBa «JIupuka benuiss» cMenoCTh, BHICOKHM HHAUWCKWAWA CTHIIb
benuns mneHWIM JWTEpaTypHBIC KPYTH, NPOCIABUINCH Onaromaps MYy3bIKE
(ocobenno Oeccmepthbiid «IllanmmMakomy), 3aHsUIM CBOE€ MECTO B KaXIOM JOME, a
€ro TEKCTHI COCPENOTOUMINCH HAa €0 HEMOBTOPUMBIX 0COOEHHOCTSX .,

Yyenue Mupssl AGnynkagupa bemuns usydanu Takue ¢uiaocodsl, Kak
M.A6nymnaeBa, O.MyxammanueBa u Jx.XonmymunoB. O.MyxammanaueBa B
CBOEM HCCJIEIOBAaHUM Ha TeMy «JTHKa U LEHHOCTH B Quiocopun Mup3o
AOnynkanupa benumns» B OCHOBHOM H3yuaia HHTEPIPETAIMIO STUKU U KOHIETIUH
B (umocopun Mupzo AOnynkaaupa benuns, a Takxke poiabp M 3HAYCHUE
COBEPILIEHHOTO YeIoBeYeCKOoro wuuaeana B Quiocobpun Mupszo AbOmyikamupa
benuns. Taxxke, B cratbe [Ixadapa XonmymuHoBa «Odepku O MpUpOlE U
dbunocodpckux Bo33peHUsx Mup3o AOmaynkamupa beauns» W3BECTHBIN yUYEHBIN
BBIPAXKAET TMBICIb O TOM, 4TO «bemun sBIsSIETCS HMCTOPUYECKOW M JTyXOBHOMU
CBSI3bI0 MEXK]y JIByMsl JIPY>KECTBEHHBIMH CTpaHaMu — ¥Y30ekuctanoMm u Muauen, u
HAIllUMU HapOJaMH MW 4YTO JpyXk0a W COTPYTHUYECTBO I OOECIeUeHUs
0€30MacHOCTH, CTAOMJIBLHOCTH, PA3BUTHSI M OJAromOJy4usi - 3TO €ro BEJIUKUU
coBeT»’.

JlaHHBIE HMCCIENOBAaHUA UMEIOT METOJOJOTHMYECKOE 3HAYEHHUE B M3YUYEHUU
TeMbl. [lpuBeneHHass BbIle KiIacCHU(pUKALMS TMPOU3BEICHUN TOKa3bIBAECT, YTO
TBOpuecTBO Mup3sl AOaynkanupa benusns tmatensHo u3ydeno. OqHako, aHAIHU3
bunocodpckux wunmed ObITUS U MpobOJIeM dYeloBeka B TBopuecTBe Mup3sbl
AOnynkanupa benunsi, BbISIBIEHHE UCTOKOB €ro (hUI0CO(DCKOTO MUPOBO33PEHUS
He wucciuenoBanbl. [losTomMy, B pamkax o0003HAYeHHOW MpPOOJIEMbI, HAay4YHO-
TEOPETUYECKOE 3HAYCHHWE HMEET HCCIEOBaHNEe B3aUMOOTHOIICHUI Mupa U
yesjoBeKa, OpUEHTUPYSICh Ha TacaBBY(h-(uiiocockrue U OHTOJIOTHYECKUE BOMPOCHI
bennns.

5 Mupso A6xynkomup benun. Komae Ba Monan Hazapmat tapxumacu. - Tomkent: 1960; Mup3o A61ynkoaup
benun. Py6owuitnap Il.IIomyxamenoB Tapskumacu. — TomkeHT: Anabuér Ba canwbat, 1974; Mup3o AOmynkoaup
Benun. Py6onitnap XX.Kamon tapskumacu. —Tomkernt: 1991; Hlykypos 1I. Mup3o AGayiaxoaup beauaHUHT MO3THK
Mmepocu. -Tomkent: @an, 1989; [llykypos III. ITostnunckoe Hacneaue Mupso bemuna.l. Tamxkent, 1979,- 128c;
Hlykypos 111.2KanpoBble U naeiHO-XyA0KeCTBEHHbIE 0cOOeHHOCTH Jupuku benuis. Jucc. n-pa dunonor, Hayk. —
Hymian6e: 1985. - 160 c.; Komunor P.C. Hazapusiu yomean opMOHM gap Tabpuxu (apxaHrd (opcy TOUHK. -
Hymran6e, 1997. - 288c.; Hykypos 1. Mup3o beaumauar moatuk mepocu — Tomkent: ®aH, 1989; Haxmumana
Komunos. Updon mypu // Tadakkyp, - 2006, Ne2, b-68-73; Updon Hypu AOmymmaonuit. / “bemmn ¥30ek
MabHAaBUATH MaB3yHIArd XalKapo aHXyMaH Marepuamiapu — TomkeHt: Mosapaynaaxp, 2005, b. 3-18;
Xamunymta bonraboes “Kyurun kurobunan anrnanrad ¢ukpnap” éku benmnan @urparona rymryaunm. / Outpar,
Bemun(bup maxmiucna. —TomkenT: 1996; Paxum Boxumos TepaH Tadakkypra iyrpunrad mebpust. / “bemun Ba
¥30eK MabHABHATH MAaB3yHIArH XalKapo aHKyMaH marepuamiapu. —TomkeHT: MoBapayaHaxp, 2005, - b.-59-74;
Opram Ounnor Fadyp Fymom Ba Mup3o beann. / “beaun y36ex MabHaBHATH MaB3YHAArW XaiKapo amXyMaH
marepuaiuiapu. —TomkeHT: MoBapaynHaxp, 2005. - 5.-92-102;

6 A6nmynnaecea M. H6poxum MYMuHOB-BeWIHHMHT  mxTHMOMi-pancaduii  (QUKpIapu  TaJKMKOTHHCH;
Myxammaauea O. “Mup3o Adayiakoaup beann dancadacuma aximokuii Kaapustiap macanacu”. Jlucc.. dai. dan.
HOM. 2008, 158 6.; MyxammamueBa O. bexnn Ba axnokuil Kaapustiap dancadacu. Monorpadus — Tourkent, SHru
Hamp, 2016, 168 oer; Xoamymunor XK. AOynmaboHuii MabHaBuaTH benun xaétu Ba (ancaduii Kapanuiapura
gm3rmiap. https://www.researchgate.net/publication/337655789
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Cas3b AUCCEPTALMOHHOIO HCCJIeI0BAHNSA c HAY4HO-
HCCIEA0BATEeJbCKUMHU IUVIAHAMM BBICIIEr0 00pPa30BaTeNbHOIO YUYPEKIACHUS,
rae BbINOJIHEHA auccepranus. /(HMccepTalMOHHOE HMCCIENOBAHUE BBIITOJIHEHO B
COOTBETCTBUHM C IUIAHOM HAy4yHOW paboThl byxapckoro rocyaapCTBEHHOTO
yHuBepcutera, nOYyHKT II.  «IIpoOiieMbl COBEpIIEHCTBOBaHUS  COLMAIBHO-
¢unocopckux U MOPATBLHO-3TUYECKHX OCHOB (POPMHpPOBAHHS MPOCBEIICHHOTO
rocyjiapctsa B HoBoM Y30ekuctane» (2022-2026 rojpr).

Leap wmccaenoBaHusi — PACKPHITHE YHUKAJIbHBIX OCOOEHHOCTEW B3IJISJOB
Mup3o benuis Ha MUp U YEJIOBEYECKHUE OTHOILICHHUS.

3agaum uccJIe0BaHNA:

OIIPENICJIEHUE YCIIOBUU COLMAJIbHOM M KynbTypHOU cpeabl XVII Beka u ee
BJIMsIHME Ha (hOopMUpOBaHUE B3I A0B benus;

UcclleJoBaHUE (PMIOCO(PCKMX KOpHEH U MHPOBO33PEHUYECKUX HCTOKOB
MUpOBO33peHus Mup3o Adoaynkanupa beauns;

o0ocHOBaHUE (PHIOCOPCKOrOo 3HAYEHUS MPEACTaBICHU O MHpPE H €ro
MIPOHUCXOKJIEHUH B BO33PEHUSAX MBICIUTES;

aHanu3 TpobOsieMbl ObITHS B (uiIocodcKOM MHUPOBO33peHHH beauns wu
yCHIJIEHHE CBO€0Opasus ero uppoH-TacaBBy(} B3TIISIIOB;

ONMCAaHNUE AHTPONOJIOTMYECKUX B3TJIAOB MBICIUTENSL W HW3YYEHHE €ro
COBMECTUMOCTH C TPAIUIIUOHHBIMU (PUIOCOPCKUMU TEOPHUIMH;

OCBEIICHUE MOPATbHO-3TUYECKON 3HAYUMOCTH COLUATBLHO-(PUIOCODCKIX
usier Mup3o bennist B BOCIUTAaHUHA COBEPILIEHHOTO YEJIOBEKA.

O0bexkTOM  HMCC/IeOBAHUA  SIBIIETCS  HAayyHOe  Haclienue  Mup3bl
AbGnynkanupa beauis, a Takke UCCIETOBAHUS O MBICTHUTEIE.

IIpeamer wumcciaenoBaHMs — UW3YYEHUE OHTOJIOTHYECKMX  B3IVISJIOB,
TEOJIOTUYECKUX M JIMTEPATYpPHBIX MPOOJIEM, MBICIEH O MHUpPE M YEIOBEYECKHX
OTHOLIEHUSX, MOPAJIbHOTO YUeHUs B TBOpuecTBe AOaynkaaupa benumns.

Metoabl uccienoBanusi. B auccepraunyd MCHONB3YIOTCS TAKWME HAy4YHBIC
METO/Abl KaK aHallu3 W CHUHTE3, JAHAJEKTHYECKUH, PETPOCIEKTUBHBIN aHaiu3,
KOJIMYECTBEHHBIM aHaJIU3, CUCTEMHBIM, CHHEPreTUYeCKUH U (PYHKIUMOHAIBHBIN
aHams.

Hay4Hasi HOBU3HA MCCJIEIOBAHUSA 3aKII0YAETCS B CIEIYIOIIEM:

BBISIBJICHO, YTO MOPaJIbHO-3CTETUYECKHE BO33peHUss Mupssl AOIynkaaupa
benuns B npousBenenusix «edbouay, «Hykor» u «Pykaot», OCHOBaHBI HA yUYE€HUU
«BaxJaau BYXKya» TEOPUHU TacaBBy(, a B OHTOJIOTMUECKUX BOIpocax GuiIocoPpcku
PacKpbhIT TPHOPUTET TAaKUX JUAJIEKTUYECKUX OTHOLIEHUH KaK OTHOIIECHHE
IYXOBHOIO MHpa K MaTepHaJbHOMY MHUpPY, CMepTb M Oeccmeptue, ObITHE U
HEOBITHE;

00OCHOBaHAa B AaHTPOMOJOTMYECKHX BO33PEHUAX MBICIUTENS B KHHUrax
«Myxutun ab3am», «Mapudar Typu» U «XailpaT THICUMH» KpPUTHUKA TEOPUHU
rapMOHMM M YYEHHUS TaBaKKyJl M YTO NPHUHLMIBI TPOCBELICHUSA, A00pa U
TYMAHHOCTH TIPOCJABJISAIOTCA KaK OCHOBHBIE LEIM KOHUEILIHWH COBEPIIEHHOTO
YEJI0BEKA;

YTOUHEHO, 4TO (uinocodpckoe MUpoBo33peHne Mup3o beauns ocHoBaHO Ha
uciame, cydusme, ApPEBHEM MHUpPE M ApPEeBHEHMHAMMCKON duiocopuu, B
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I'YMaHHCTHYECKOM KOHTEKCTE €Tr0 COLMAJIbHBIX B3TJIS0B - MPUOPUTET CEMEUHOTO
BOCTIMTAHUSA, TBOPUYECTBA, HPABCTBEHHOT'O BOCIIUTAaHUSA, (haKTOpa ApyKOBI;

pPacKphITO, YTO B AHTPONOJOTMYECKHX BO33PEHHSIX MBICIUTENS B 3I0CE
«Updan» paccmarpuBaeTcs (pakTop ymMa W 3HAHUW, BO3pacTarouias LIEHHOCTb
YEJI0BEKa, OCHOBAaHHAsl HA pallMOHAIbHBIX HauyajaxX, TAKUX KPUTEPUH Kak JIpyxk0a,
N00pOXKENaTeNbHOCTh, CHOPABEAJIMBOCTh, a TaKKe 3HauyeHue oO0pa30oBaHus,
HPABCTBEHHO-TIPOCBETUTENLCKUX HWACH B pa3BUTUM  OOIIECTBA, Ba)XXHOCTH
HPABCTBEHHOI'O U JIyXOBHOTO pa3BUTUS MOJOJEKH U POJIb B OOECIECYCHUH
CTaOMJIBHOCTH MOPATTbHO-3TUYECKON CpeJIbl

IIpakTH4yeckue pe3yabTaThl HCCJAETOBAHUSA 3aKIIOYAIOTCS B CJIETYIOLIEM

000CHOBaHbl BO B3MUIsIIax beawist ClIoKHBIE BOMPOCHI OBITHS, MPOOJIEMbI
B3aMMOJEHCTBUS 1yXa U MaTEPUU UCCIIETYIOTCS HA OCHOBE TEOPUH BYXKYU BOXKUO
U BY)KYJU MyMKUH (HEOOXOJIUMOTO Y BOBMOXKHOTO OBITHS);

BBISIBJICHO, 4YTO Ha B3MsAbl Mup3sl AOpynkanupa benuns nHa Mup u
YEJIOBEUECKHE OTHOLIEHUS MOJOKUTEIbHOE BIMSHUE OKa3zalu ujerd BocTouHBIX
NEPUNATETUKOB, @ B €ro T'HOCEOJOTMYECKUX BO33PEHHUSIX - MOHMMaHHWE MHpa
OCHOBaHHO€ Ha BHEUIHMX YyBCTBax (IIoma, OMHOW, COMKa, IIyHUIAHU, JTIOMHCA),
YKMBOM HaAOJIFOICHUM U ATamnax Ojar pazyma;

BBISIBJICHO, YTO B OHTOJIOTMUECKON TEOPUHU MBICIUTENS Takue (uiocopckue
npoOsieMbl Kak HEOOXOAWMOCTh BO3HHMKHOBEHHUS BEIICH, HEMPEphIBHOCTD
U3MEHEHUH, BO3HUMKHOBEHHME  HOBOI'O  KayecTBa, IEpecelieHue  AyIlu,
CYLLECTBOBaHHE aOCOIIOTHON MCTHHBI, ObUIM pa3pellieHbl HA OCHOBE CUHKPETHU3Ma
TEOJIOTUU U JINTEPATYPHI.

JloCTOBEPHOCTH pe3yJIbTAaTOB HCCJICIOBAHMS OIPEIEISIETCS
UCIIOJIB3YyEMBIMH B TIPOLECCE HCCIEAOBAHUS TEOPETUYECKUMHU BO33PEHUSIMU,
MCCJIENOBATENBCKUMU METOJaMHM M IOAXOJaMH, IOJyYEHHBIMU CO CCBUIKOM Ha
ouIManbHble HICTOYHUKHY, (PAKTaMHU, CTATUCTUYECKUMHU JTaHHBIMH, PE3YJIbTATAMU
COLIMOJIOTUYECKUX OIPOCOB, OIPEACIICHUEM TOHATHS, pa3padOTaHHBIMU B
COOTBETCTBUH C TPEOOBAHUSIMU METOJOJIOTHH U JOTMKH HAyYHOI'O MCCIIEIOBAHMS,
OIyOJIMKOBAaHHOCTh OCHOBaHA HAa TOM, YTO HAy4YHbIE CTAaThU anpoOOMpPOBAIUCH HA
pecnyOJIMKaHCKUX M MEXJIyHapOOHBIX KOH(EpPEHUHUAX, Ha OCHOBE BBIBOJIOB
HAy4HO-UCCIIEI0BATEIbCKON pabOoThl pa3pabdOTaHbl MPEAIOKEHUS, PEKOMEH AN
pealu30BaHHbIE HA MPAKTUKE, a IMOJyYEHHBIE pe3yJbTaThl ObLIM OJ00pEHbI
COOTBETCTBYIOIIMMH YIIOJJHOMOYEHHBIMU OPTaHU3ALMIMHU.

Hayynasi U mnpakTudeckas 3HAYUMOCTH Pe3yJbTATOB HCCIEIOBAHMS.
Hay4nast 3Ha4MMOCTh HCCIIEIOBAHUS 3aKIIOYAETCS B TOM, UTO pa3paboTka HayYyHO-
TEOPETUYECKUX BBIBOJIOB, TPEUIOKEHUH U PEKOMEHJAUuil MOTryT ObITh
UCIIOJIb30BAaHbl KAk  OCHOBa  IIpU  COBEPIICHCTBOBAaHUU  TEOPETHUKO-
METOJI0JIOTHYECKUX OCHOB KayeCTB TOJIEPAHTHOCTH, TepIIEHUs, 01arolapHOCTH B
BOCIIUTAHUU 3PEJION MOJIOEKH, B HAYUYHBIX HMCCIIEOBAHUAX, HANPaBICHHBIX Ha
u3yueHue ocoOeHHocTe  ¢unocopuun Boctoka B KauecTBe  Hay4dHO-
METOJI0JIOTHYECKOM OCHOBBI B ycioBusix HoBoro VY30ekucrana, a Takxke
BO3MOYKHOCTBIO HCHOJB30BAHMS HAYYHO-TEOPETUYECKUX OCHOB (Quiocoduu,
TUKH, COLMATbHO-3KOHOMUYECKUX HAyK, KACAIOUIMXCS PpOJHM MPOCBELICHUS,
00pa30BaHus U 3TUKH B PA3BUTUU OOLIECTBA.

28



[IpakTyeckass 3HAYUMOCTBb PE3YJIbTATOB HWCCIEIOBAHMS 3aKIHOYACTCS B
¢unocodckom ananuze AyxoBHOTo Hacienaus Mupso beawmns, 3amurTe UHTEPECOB
YeJI0BEKa, CO3JaHUU HETEPIUMOM Cpellbl K KOPPYHIHUH, adanTalliyd OTHOLIEHUN
MEXIy HapOJOM M TOCYAapCTBOM K MPHHIMIAM YEJIOBEKOOPHEHTHPOBAHHOIO
rocyJapcTBa, BOCHUTAHUU MOJIOAEKH HA OCHOBE HPABCTBEHHOCTH U J1OOpOJETENH,
BO3MOKHOCTBIO HCIIOJIb30BaHUSI LIEHTpaMH «JlyXOBHOCTb W MPOCBELIECHUE)» U
AreHTCTBOM 1O  JeJaM  MOJIOACKH IpU  OpPraHU3alHMH  HPABCTBEHHO-
IPOCBETUTEIILCKUX ~ MEPONPHUATUNA  CpPEOu  HACEJEHHUs, B  JIEATEIbHOCTH
HErOCYJapCTBEHHBIX W HEKOMMEPUYECKMX  OpraHu3aluid W  COOOIIECTB,
JNEUCTBYIOIMX B  CONMaJbHOW cdepe u  oOOraieHueM  CoJAepKaHUs
npenojaBaeMblx JTUCHUIUIMH  «Dunocopus», «Pemurusy, «llcuxonorus» B
cucTeMe o00pa3oBaHus, U NIpU pa3paboTKe Y4yeOHO-METOJIUYECKUX IOCOOUil B
00pa30BaTeNbHBIX YUPEIKICHUIX.

Buenpenue pe3yabTaToB HcciaenoBaHusi. Ha ocHOBe Hay4HBIX PE3yJIbTATOB,
MOJIYYEHHBIX B MPOIECCE AaHaU3a MPEACTAaBICHUA O MHpPE U YeJIOBEYECKUX
OTHOIIIEHUAX B unocodckux B3rsiaax Mup3o Adoaynkanvpa beaums:

Hay4HbI€ BBIBOJbI W MPEMIOKEHUS O TOM, YTO MOPAJIbHO-3CTETHYECKHE
BO33peHust Mup3sl AOaynkanupa beawns B npousBenenusx «/ledoua», «Hykom» u
«PykaoT», OCHOBaHBI Ha Y4YEHUHM «BaxXxJaJd BYXYyI» TEOpPHH TacaBBy(], a B
OHTOJIOTMYECKUX  BOMpOcax  (PUIOCOPCKHM  PACKPBIT  MPUOPUTET  TaKHUX
JUATEKTUYECKUX OTHOLICHWHA KaK OTHOLLIEHHE JTyXOBHOTO MUpPa K MaT€pUalbHOMY
MUDY, CMEPTh U OeccmepTHe, ObITHE U HEOBITHE OBLIM MCIOJIB30BAHBI B JTYXOBHO-
IPOCBETUTEIILCKUX MEPOIPUATUAX, MPOBOAMMBIX HaydHO-IIPOCBETUTENBCKUM
coetoM Komurera mo nenam penuruii PecnyOmuku VY30ekuctaH, B KauecTBe
pa3aToYHbBIX MaTepHaioB B Opomiopax M MOCOOMSIX MO (QOPMUPOBAHUIO
mupoBo33penus Hapoja (CrnpaBka Ne 04-12/185 ot 18 centsadps 2023 r. Komurera
no nenam penurun PecnyOmuku Y30ekuctan). B pesynbTaTe, 5TO MOCIYXKHUIIO
HIMPOKOMY paclpOCTPaHEHUIO (PUIIOCOPCKUX B3MIISIOB beauis, moinydYeHHbIMH Ha
OCHOBE Hay4YHBIX HCCIEAOBaHUM, MPEICTABICHHBIX B OCHOBHBIX 33/1a4yaX KOMUTETA
U u3gaHuu Oubnmorpapuyeckux COOpPHHMKOB, KaTaloOroB, KHHUI-aJlbOOMOB,
MH()OPMAIIMOHHBIX OIOJIETEHEW W JPYroi MeYaTHOM MNpPOAYKIMHU, CBA3AHHOM C
pe3yiabTaTaMu WX aHalu3a, Ha pa3JM4YHbIX S3bIKaX, B CPEACTBAX MAacCOBOU
uHpopmanuu U BceMHUpPHON uH(opmanmoHHOW cetn WHTepHeT, ciyxainee
COTPYJIHUYECTBY C MEKIYHAPOJIHBIMU U 3apyOCKHBIMU OpraHU3aLUsIMU;

HayyHble O0OOUICHUS U MPEUIOKEHHUS N0 aHTPOIOJOTHYECKUM BO33PEHUSIM
MBICIIUTENST B KHUTAX «Myxutu a'zam», «Mapudar typu» u «XaWpaT TUICUMN
KPUTUKH TEOPUM TapMOHMM M YYEHMS TaBaKKyJ W IPUHLUIIOB IPOCBELICHUS,
n00pa M TYMaHHOCTH, MPOCTABJISIONIMECS KaK OCHOBHBIE II€JIM KOHIIETILUU
COBEpIIEHHOI'0 YeJIOBEKa, ObLIM HCIOJIb30BaHbl B MpakTuueckoM npoekre A-OT-
2021-11 Ne «Pa3paboTka »JIEKTPOHHO-TIEPEIATUNKO-TMHEHHON TUIaT()OpPMBI
KOMILJIEKCA PEJIMTHO3HO-HAIIMOHANIBHBIX IIEHHOCTEe y30ekckoro Hapoga» (2021-
2022 rr.) co3nanuu nmyHkTta «HoBas HayuyHas mapaaurmMa u METOAOJIOTUS U3yUEHUE
PEUTHO3HBIX W HAIMOHAJIBHBIX LEHHOCTE», mpoBoaumoil B HanumonanbHOM
yHuBepcutete Y30ekucrtana (Cropaska Ne04/11-6324 ot 9 oxtabps 2023 rona
HanuonansHoro yHuBepcuteta Y30ekuctaHa uMeHu Mup3o VYiayroeka). B
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pe3yJibTaTe, 3TO TOCIYXWJIO PACIIMPEHUI0 HMHTEpPEca JKU3HU M JYXOBHOIO
Hacienuss Mup3o beawns, mTOBBIMIEHHIO 00pa30BaTENBbHBIX, KYJIbTYPHBIX U
HAay4YHBIX 3HAHUN MOJOJICKU, PACIIMPEHUI0 UX MHUPOBO33PEHUS, MPOBEICHUIO
aHaMM3a B paMKax TaKUX BOMPOCOB KaK UCTOpUA U (prytocousi HAITMOHAIBHBIX H
PENMTHO3HBIX IIECHHOCTEH, HAyYHBIE TPATUITUN U YeJIOBEYECKOE 00pa30BaHNUC;

HAayYHO-TIPAKTUYECKUE TMPEMAJIOKEHUSI U PEKOMEHJAlMU O TOM, UTO
dbunocodckoe MupoBo33peHne Mup3o beamns ocHoBaHO Ha uciame, cyduszme,
JPEeBHEM MHUpPE U APEBHEHMHAMMCKON ¢uinocodun, B ryMaHUCTUYECKOM KOHTEKCTE
€ro COIMAJbHBIX B3IJISIOB - NPUOPUTET CEMEWHOrO BOCHHUTAHUSA, TBOPYECTBA,
HPaBCTBEHHOI'O BOCHUTaHUs, (Qakropa ApyxkObl ObUIH HCIIOJIb30BaHbl B
nesteabHoCcTH LleHTpa KynbTyphl M IPOCBEILIEHUS PECITyOIUKHU, B TOM YUCie B 3-i
penakiuuu nporpamMmmbl Mep Ha 2023 rox «Bompockl waen W HUIEOIOTHHA U
COJICHCTBHE HAyKe U MPOCBEIECHUIO», MMyHKTa 16 «['ybokoe m3ydeHue Ku3HU U
JIEATCIBHOCTH HAIIMX YYEHBIX W MBICIUTEIEH, COXpPAaHEHHE JyXOBHOTO U
KyJbTYpHOTO Hacjeausi, IMIUpOoKasi MpolaraHja HayYyHbIX U TBOPYECKHX PadbOT»
NpU OpraHu3allMy MPONAraHJUCTCKON JesTenbHOCTH Ha 3Ty Temy. (CrpaBka
[{enTpa oOpaszoBanus u mpocBemennus Ne 02-22/1212 ot 6 Hosi6ps 2023 r.). B
pe3ynbTaTe, 3TO TOCIYXHWJIO CHUCTeMaTu3anuu (uiocopur B3aMMOOTHOIICHUN
MHpA W YEJIOBEKA B YUYECHUM beauns ¢ TEOPETUYECKOM M MPAKTUUECKOM TOUKH
3pEHUS;

BBIBOJIbI M TMPEJIOKEHUS O TOM, UYTO B AHTPOIOJOTHYECKUX BO33PEHUSIX
Mmeiciutensi B amnoce «Hpdan» paccmatpuBaeTcs (pakTop ymMa W 3HAHUH,
BO3pacTarollas IIEHHOCTh YEJIOBEKa, OCHOBAHHAs HA PALMOHAIBHBIX Haydallax,
TaKUX KpPUTEpUN Kak Apyxk0a, TOOPOKEIATeNIbHOCTh, CIPaBEUIMBOCTh, a TaKKe
3HauYeHHE OOpa30BaHUs, HPABCTBEHHO-MPOCBETUTEIHCKUX UJEH B pPa3BUTUU
0O0IIECTBa, BAXXHOCTh HPABCTBEHHOT'O U JYXOBHOTO Pa3BUTHUSI MOJIOJICKU U POJIb B
obOecrnieueHUU CTAOMIIBHOCTH MOPAJIbHO-3TUUECKON Cpe/ibl ObLIA MCIOJIH30BAHbI B
MepeBOJIc U MOATOTOBKE CIICHAPHEB TAKUX MPOrPaMM Kak «AKTyallbHas TeMay,
«Accanom, byxapa», «3bIk - cBerou Hammm», «Bocebmoe wyno» byxapckon
obnactHoi Tenepaanokommnanuu. (CnpaBka HarmoHanbHOU TelepairuoKOMIaHUU
Bbyxapckoit obmactu ot 27 HostOps 2023 roma Ne 02/09-322). B pesymbtarte,
BBIBO/IbI O JIOITYCTUMBIX METO/IaX 00yUEHHS OAPACTAIONIETO MTOKOJICHUS IIEHHOCTH
YEeJIOBEYECKOM MPUPOAbl, BOCHUTAHUIO B JyX€ 3HAHUS U TPOCBEUICHUS,
HPABCTBEHHOCTH M JOOPOJNETENH Nallid TEJIE3PUTETSIM BO3MOXKHOCTH MOIYYUTh
HEOOXOIMMYI HWH(POpMAIMI0O 1O HSTHUM BOMNpOCaM, a TakXe IOCITYKUIN
00eCIeueHnI0 HAYYHOCTH U TTOMYJIIPHOCTH MPOTPAMM.

AnpobGamusi pe3yJbTAaTOB HCCJAeA0BaHMs. Pe3ynbTaThl MCCIEIOBAHUS
00CYXIauch Ha 5 MEXITYHAPOIHBIX U 6 pecyOIMKaHCKIX HaAyYHO-TIPAKTUUECKUX
KOH(epeHusX.

Ony0/IMKOBAHHOCTH Ppe3yJabTaTOB HccJeqoBaHusi. Bcero mo Teme
UCCIIeIOBaHMsI OmyoaukoBaHo 20 HaydyHBIX paboT, B TOM YMCie 6 HAyYHBIX CTaTel
B HaYUYHBIX U3J1aHUsIX (4 — B peCyOJUKAHCKUX U 2 - B 3apyO0EKHBIX KypHaIax).

Crpykrypa m 00beM auccepraumu. J[uccepranusi COCTOUT W3 BBEICHHS,
IJ1aBbl, 3aKJIIOYEHHUs, CIHUCKA MCIOJIb30BaHHOW JTeparyphl. OOmuii o0beM
nuccepranuu coctapisieT 130 crpanui.
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OCHOBHOE COJIEPKAHME JIJMUCCEPTALIUU

Bo «BBemenum»  auccepranMu  ONUCBIBAETCS  AKTYaIbHOCTb U
BOCTpPEOOBAHHOCTh TEMbI, €€ COOTBETCTBUE MPUOPUTETHBHIM HAIPABICHUSIM
pPa3BUTHUSI HAYKU U TEXHOJIOTHI B peciyOIuKe, CTENEeHb U3YYEHHOCTH MPOOJIEMBbI,
€e CBiA3b C IUIaHAMU  HAy4YHO-HUCCIEAOBATEIIbCKUX  pabOT  BBICHIETO
rocyJapCTBEHHOTO YUPEKIEHUS, TJI€ BBIIOJHEHA AUCCEPTALUs, NOSCHSAIOTCS LIEb
M 33Ja4¥ WCCIEAOBAHMS, MPEAMET, UCIOJIb30BAHHBIE B MCCIEIOBAHUH METOJBI.
Taxke  packpbIBalOTCSI Hay4dHass  HOBHU3HA, TMPAKTHUYECKUE  PE3YJIbTATHhl,
JIOCTOBEPHOCTh ~ pEe3yJbTaTOB, Hay4Hass W  NpaKTUYeCKas  3HAYUMOCTb
UCCJICIOBAHUS,  TPUBOJATCS  CBEIEHUA O  BHEJAPECHHM,  ampodaiuw,
OIMyOJIMKOBAaHHOCTH PE3YyJIbTaTOB, CTPYKType U 00beMe AUCCEepTalMOHHOTO
UCCIIEOBAHUS.

B mepBoii rmaBe gucceprauuu @ noa  HasBaHueMm — «Teoperuko-
METO/I0JIOTHYeCKHe OCHOBBI Hcciel0BaHusA (uI0co0PCKOro MHPOBO33pPEeHHUS
Mup3o Aoaynakagupa Bbeauis» aHamu3upyercss OOIIECTBEHHO-TIOJIUTHYECKAS
xu3Hb XVII Beka u ee BimsiHWE Ha 00MIECTBEHHO-(PHIIOCOPCKOE MBITIUICHHE, a
TaKxe (GopMHUPOBAHUE, CYITHOCTh U (PHIIOCOPCKOE MBINIICHNES, U TAaKHE BOMPOCHI
Kak (QopMupoBaHWE, CYIMHOCTh # (¢uiaocodpckrue KopHU  (PrIocodcKoro
MHpPOBO33peHus bequs.

B cpennue Beka nuTepaTypHO-XYAO0KECTBEHHBIE M KYJBTYPHO-AYXOBHBIC
cBs3u Mexay llenTpanbHoit Asueir m Muaumed ObUIM J1OCTATOYHO Pa3BUTHI.
Hctopuku, n3ydyaBlire 3TU MPOLECCHI, MPEIIAraloT U3yyaTb 3TH MEPUOAbl B TpU
srana. OOIIECTBEHHO-TIOJUTHYECKAass MbICIh B MHAuu B 3TOT mnepuoa Obuia
MHOTOTPAHHOM M CIIOXKHOH. DTOT KyJbTYPHBINA Ipolecc HapoaoB MHauu co3man
KJIACCUYECKOE HACTEeaue sl BCEU CTPAHBI.

CornacHo JHCCEpTaHTy, B TapMOHMM C O3TUM I[EPUOJOM UM BpPEMEHEM
MIPOXO/IMJIA KU3Hb U AesTenbHocTh AOyn Maonun Mup3o A6ayn Kanupa benuns
HexmaBu (1644-1721 r1r), W3BECTHOTO KaK WHIWUCKOS3BIYHBIA TEPCUACKUAN
¢unocod, cypuil u n3BECTHBIN MbICIUTENL BocToKA.

B wuccnenoBaHuu MpoaHATIM3UpPOBaHA OOUIECTBEHHO-TIOJUTUYECKAS KU3Hb
HMCTOPUYECKOr0 TMEpuoaa, B KOTOpoM kui Mmbeicautens. [llax Bbabyp Mupsa
pasrpomun Moparuma Jlonu B OutBe mnpu Ilanumarte B ampene 1526 roma u
3axBatun Arpy u Jemu. C storo nepuona B MHauu crana npaBuUTh JUHACTHUSA
babypunos. Ilocie cmeptu babGypa-Mupser B 1530 roay mnpaBuiu cHavana
Xymaton-mupsa (1530-1556 rr), a 3atem AxOap-max. [locie cmeptu Akbapa B
1605 romy TpoH 3ansu1 ero cbiH J[kaxanrupmax (1605-1627 rr). Kak u ero oren
Ax0ap, OH IPOJIOJKAET MOJIUTUKY PACHTUPEHUS TEPPUTOPHUH CTpaHbl. J[>KaxaHTHp-
max 3aBoeBasl MeBap B 1614 romy, Accam B 1615 rogy u HeOonbinol HaBabd
KumtBopa B Kammupe B 1621 romy. JlukBumupyer Oecropsiniku adraHCKHUX
IJIEMEH B paiioHe BaHronel ¥ MoguuHsIET uxX'.

CornacHo AMcCepTaHTy, KW3Hb beauist coBHagaeT ¢ KPU3HCOM JUHACTUU
babyp B Wumum, u ero OeCmOKOUT HEOOXOAMMOCTh B3aWMHOTO €IMHEHUS

" Qarang: Francis Gladwin. The History of Jahangir. -Madras: Manohar Publishers & Distributors (January 1,
2021), 1930. - P.61-70.
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MHIYUCTOB U MYCYyJIbMaH B Takoi curyanuu. Camo coOoil pa3yMeeTcsi, YTO OH He
MOT OTKPBITO BBIpaXKaTh CBOU (UIOCOPCKUE MBICIH U B3IJIAIBI, TTOSTOMY €My
IIPUXOIWIIOCH BBIPAXKATh CBOM MBICIIN IIOCPEICTBOM CUMBOJIMYECKOM UPOHHH. BOT
[I0YEMY €r0O B3IVISIABI HE TOXOIWJIM OJMHAKOBO JI0 BCEX CIOEB Hapoaa. Ero
OOIIECTBEHHO-(PMIOCO(PCKIE MBICTH OBLIM TOHSATHBI JIUIIb MYAPBIM JIHIAM
ONPENIEIICHHOTO KPyTa.

B wuccnenoBaHuM rOBOPUTCS, UYTO TBOPYECTBO benuia  mOCITy X uio
YKPEIJICHUIO IPY>KOBI M TAPMOHMM MEXy MHAYHUCTAaMU U MyCyJbMaHaMu. Mup3a
3apu¢, OTyXOBHBIH M YUYEHBIH YEIOBEK, OKa3al OOJbIIOE BIMSHUE HA pa3BUTHE
MBICIIUTENS KaK IMpPEJACTaBUTENs TacaBBYy() M JUTepaTOopa, Ha €ro CepbE3HOE
3HAKOMCTBO €  (unocoduelt, TacaBBy(, KalamMoM, IOPUCIIPYJECHIUEH,
XaJUCOBEACHUEM U UHTEPIPETALUEH.

CornacHo nuccepranty, Mupsa 3apud Obul 10OpOAETEIBHBIM UYEIOBEKOM,
IPENOJIaBaBIINM FOPUCTIPYACHIIMIO, XaguChl W TacaBBy(, M Ha €ro BCTpedy
NPUXOAWIA HEKOTOPbIE MHIAUNCKHUE MOATHI U cyduu, Takue kak [lax Bammysna
JlexnaBu, NOBIMABIIME HA JTyXOBHYHK 3penocTb bemwirsd. benwi, KOTOpPBIH
HEKOTOpPOE BpEMs 3aHUMAJICA MO33MEM M HadaJl NHUCaTh MOJ ICEBIOHUMOM
«Pam3n», 00BSABUI, UTO OH B YUCJIE MO3TOB.

bennnpe — mpeacTaBUTENb MHOTOTPAHHOW M YHUKAJIBHOW KYJIBTYPBI, & €ro
MCKYCCTBO XapaKTEpPU3yeTCsd CHHTE30M pa3HbIX KyabTyp. Kak u apyrue
npousBeAcHus benuis, npousseneHne «Xanpar TWICUMUY» OTJIIMYAECTCS BBICOKUM
YPOBHEM HPOHUM M POMAHTU3Ma. OTOT METOJ MOXHO YBHIETh IO3JHEE B
npousBenenuun «Hpdan», ocobenHo B croxkere «Komae um Mogan», rae
pa3BUBaeTCsd CHHTE3 JABYX KyJbTyp. Ocoboe MecTo B 3TOM MPOU3BEACHUU
3aHMMAeT HCKYCCTBO MY3BIKM M TaHLA. A CIOXKET ObUI MEpeHSAT WHAMMCKON
mugosiorueit. CuuTaeTcsi, 4TO CBOE MEPBOE CTUXOTBOPEHUE MBICIUTEIb HAIKMCAT B
necsaTuieTHeM Bo3pacte. [loMuMo Geces ¢ mo3TaMu U YYEHBIMH, OH TaK)Ke U3ydall
IIOA3HUI0  BEJIIMKMX  IEPCUACKUX  KOMIIOBUTOPOB, W  €ro  IPOU3BEACHUSA
CBUJETENBCTBYIOT O €ro TIJIyOOKOM 3HAaKOMCTBE C UX MPOU3BEACHUIMMU.
[lepBoHauaibHO OH OBUI CKJIIOHEH K XOpPAaCaHCKOMY M HMpaHCKoMy ctuiisiM. Ho
noe3nka B Jleau nmoOyauia ero nepenTy Ha CTUIIh HAlTMCAHUS CTUXOB Ha XUHM.

[eiix Kamanp okazan Oosblloe BIUsHUE Ha (OPMHUPOBAHUE MUPOBO33PEHUS
benuns B cBoe Bpems. B wactHOocTH, melx Kamane Haydun €ro Je4uTh JIIOAEH
MeTonoM «Azomm Xauw». Taxk bemun neunn OonpHbIX. [lox BamsaHumeMm Ieiixa
Kamans beaun otkionusics ot mytu MamxkyooB. B «Haxop YHcyp» HanmucaHo, 4TO
mreiix Kamasb HeraTUBHO OTHOCHJICS K O€3HPaBCTBEHHOMY IOBEJIEHUIO Ma)KyOOB.
OH BbICTYHan 3a OCO3HAHUE MCTUHBI W TIYOOKHMX 3HAHWM, pPa3BUBAIOIIUX
HPABCTBEHHOCTh 4eNioBeKa. benun nan mnoapoOHyro HHQOpMAIMIO O IIECTH
om3kux Kk HeMy Mamky6ax B «Haxop YHCyp». OCTaHOBUBIIUCH HA KAKIOM W3
HUX B OTAENBHOCTH, beaun pacckazam O 3HAaKOMCTBE C HMMHM W BJIUSHHUM Ha
(bopMHUpOBaHHE €T0 MUPOBO33PEHHUS.

CornacHo nuccepTanty, B (GuIOCOCKUX U MPO3aUUYECKUX MPOU3BEICHUIX
benuns MOXXHO YyBUAETh MNpU3HAKKW ydeHus TacaBByd MOH Apabu, Ha UTO
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yKa3blBall M €ro coBpeMeHHUKH®. B ero mnpousBeneHusX OTYETIINBO BUIHO
BiusiHie MOH Apadu oSall ja pad «Dycyc anb-xukam»®. Yoexaenus VoH Apabu
ObUIM ILHMPOKO pacHpOCTPAHEHbl CPEAM MHIUMNCKUX Cy(QHueB, K KOTOPBHIM
NpUHAAJIEKAIN oTel U 1414 benunst. Otu uaen nosnusuim Ha benuiia depes ero
JTYXOBHBIX yuuTesne. Ero gyXoBHBIX yUUTENEe MOKHO pa3J€aUTh HA JIBE IPYIIIbL:
onHa rpymma, takas kak Illenx Kamane Kagpu, Illax Kacum Xysamnaxu m Hlax
@anenpb, MponaraHaupoBalla WIEH SK3UCTEHUMaIbHOro enuHcrBa MoH Apabu, a
BrOpas rpymma, takas kak [llax Kabamu u Illax Monyk, HaxoIuWjauch MOJ
OO0JIBIIMM BIUSHUEM HHIUHCKOTO YUYEHUS TacaBBY(.

B nuccepranmu nenaeTcss BBIBOJ, YTO BIHMSHHUE 30p0acTpU3Ma HENb3s
UTHOPUPOBATh B ONPENEICHUN MCTOKOB (POPMHpOBaHUS MUPOBO33peHus benuns,
XOTd M KOCBEHHO. O KOCBEHHOM BIMSHUHU 30p0OAcTpU3Ma Ha €ro MUPOBO33PEHUE
MO’KHO 3aKJIFOUUTh U3 TOTO, YTO MHAMICKas (uiocodckas cucreMa co3aaBanach B
OCHOBE ApUICKOT0 YUECHHUS.

Bropas rimaBa quccepranuu HaspiBaeTcsi « OHTOJIOrHYecKoe ydyeHne Mup3o
Abayn Kagupa Beanisi», 1 B HEll aHAM3UPYIOTCSI TAKME BONPOCHI KaK ObITHE U
dunocodckoe MpreHne beauss, Mup 1 ero NpoucxoxkaACHNE, a TAK)Ke TacaBBy (-
up(OoH B3I ABI B yueHUH beauis.

OgHuM U3  [EHTpajJbHBIX BONPOCOB TBOpYeCTBAa benuns  sBiseTcs
MPOJIBIKEHHE YEJIOBEKA IO OTHOLIEHUIO KO BCEM CyIecTBaM Ha 3emuie. OIHON U3
YHUKQJIBHBIX OCOOEHHOCTEW TBOpuYecTBa benuns sBiseTcs MOCTaHOBKA 3TOU
npobnembl U ee pemieHue. [loCKOIbKYy 00J1acTh 4YENOBEYECKON AESTENbHOCTU
MHOTOI'PAaHHA, U IIOCKOJIBKY YEJIOBEK — CAMOE CJI0KHOE CYIIECTBO HA CBETE, TO TaK
CJIIOKHO NOHATH CyThb TBopuecTtBa bemwnsa. Konewno, y benwia ects um unpiew,
OIHCHIBAIOUINE KPACOThI U MENU3aKU CYIIECTBYIOLIEr0 MUPa, OCOOEHHO BECEHHIOIO
nopy roja, HeOecHble CBETUIIA U T. 1.

CornacHo auccepTaHTy, beau B cBOMX TacaBBY(} pa3MbIIUICHUSAX BUIUT MUP
KaK 3€pKajlo, OTpaxkaroulee NposBICHHs bora, a Bce CyliecTBa B MHUPE - €ro
oTpaxkeHue: «MHOXKECTBEHHOCTh - 3TO HHMCXOXJICHHE €IUHCTBA, €AUHCTBO - ATO
Bo3BbINIeHNE» ™’ cunMTaeT oH. MIMeHHO 31ech B Mblciu Beamns equHcTBO OBITHS,
BbITEKatollee u3 Meicieid MOH Apabu, cMmemmBaeTcsi ¢ UAESIMH, CBSI3aHHBIMHU C
MHIUUCKUMU (prustocopckumu puTyanamu. [lo ero MHEHUIO, HE TOJIBKO KUBOTHBIE
U PACTEHHs, HO M HEOAYIIEBJIEHHBbIE BEIM MOJIb3YIOTCA CYIIHOCTBIO MHpa, HO
Cpell HUX YeJIOBEK UMEET 0COOYIO CIIaBy U UyAecHOe nosoxenue. [loromy uro on
HE TOJIbKO Xxanu@ boxkuil Ha 3emMie, HO U MaJoro MHUpa W JIydllee MPOsIBICHUE
bora.

B wuccienoBaHMM  OTMEYEHO, YTO MBICIWTENb 3aTparuBajl  BOIPOCHI
abcomoTHOrO OBITHS B cBOMX ¢unocodpckux yuenusix. [lo muenumto benuns,
BHauajie OBLJIO a0COFOTHOE CYIIECTBO, JIMIIEHHOE KaKUX-Iu00 kKadecTB. OH ObLI
caMm 3a ce0si, TO eCTh €ro UMsI M Ka4eCTBO elle He ObUIM pacKphIThl. B 3TOT nepuon

8 Xomry, Banpap 6un Jac, Caduna, Tom 1, ctp. 115, - IatHa, 1959; Ap3y, Anu Xan, Mamxman Ans-Hadauc, T. 1,
ctp. 25, mon penakuueit Abunapesa bunapa, [latna, 1992

® Cmupnos A. B. Bemukuii mweiix cydusma (onbiT napaaurMaibHoro aHanusza Quiaocopuu M6H Apabu). Temmbl
mynapocta. / IlepeBoa B. A. CmuproBa. - U3a.: Beiipyt, 1980;. - M., 1993. -C.145-321.

10 Beyrun Mupso A6aynkoaup. Py6ouitnap // Illoucnom Illomyxamenos tapsxumanapu. - Tomkent, 1986, - 5.27
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ObITHE U HEOBITUE HE OTIIMYAKOTCS APYyr OT JIpyra, CO3HAaHME HM K 4YeMy He
IIPUBSI3aHO. ECi TOBOPUTH O KaKOM-TO OHTOJIOTMYECKOM Teopuun benuns - Teopun
OOHOBJIGHHSI MHpa - TO 3TO O3HAYaeT, YTO HET HHUYEro MOCTOSTHHOTO, KpOMeE
U3MEHEHUsI. MHUp, KOTOPBI Bbl HAOJIFOA€T€ CBOMMHU OpraHaMu 4YyBCTB, BHUJIUTE,
CIBIIIUTE W YYBCTBYETE B CBOEM OKDPYXEHUHM, MEHSETCS KaXKIbld pa3, Kaxaoe
MrHOBEHHME. Bbl BUIMTE OAMH OOBEKT, a B CIEAYIOLIYIO0 CEKYH]ly OH YK€ HE TOT.
Ho onmnaxnpl yBUAEB 3TO, ThI MOTJIOTHI 3TO BHYTpU ce0s, B CBOEM BHYTPEHHEM
NOHMMAaHUU, U OHO OCTAJIOCh HABCEI/1a.

CornacHo auccepranTy, benun Opl1 maHTencroM M cuutan, 4ro bor u
IpUpOJIa COBEPUIEHHO OJMHAKOBBI M COBMECTHMBI JApPYr ¢ JApyroMm. B mepuon,
Korja xwi benun, cymiecTBoBaiu Takue ABWKEHMA, Kak «Baxzatu Bymxyn» U
«Baxnmatu maBxy». [1o MHeHHIO beawiis, Bce cyliee COCTOUT U3 BO3/1yXa, B CBOEH
pabore «Hop VYHCyp» OH MOSICHSIET, YTO BELIECTBO — 3TO Bo3AyX. M3 atux
MbIciied beauns M3BECTHO, YTO BCEBO3MOKHBIE NPEIMETHI U COOBITUS BOKPYT
HaXoJATCA B MOCTOSSHHOM JIB)KEHHWH, Pa3BUTHHU U CBsi3u. [Ipupoga — 310 BeuHas
UCTUHA, TO €CTh OHA CYIIECTBYET BEYHO, OHA MMEET CBOM MPOSBIEHUS, (OPMBI,
pa3HooOpa3ue. BeceneHHast kaueCTBEHHO HE OJHOPOJAHA, MaTepus UMeeT Gopmy.
Martepuss 6e3 dopmbl — 6e3 martepuu HeT (popmbl. DOpMBI HE MOTYT OBITH
BBEIPAXKEHBI, TIOKA MATEPUs HE OTKPOET 3aBecy .

MBICIUTEND CYUTAET, UTO J00ast popMa MOHMMaHUs ObITUS HECOBEPIIEHHA U
II0O3TOMY CTaBHUT MEpPe] HAMH MHOKECTBO BONPOCOB. 110 ero MHEHMI0, CyIIHOCTh
JyXOBHOM c(hepbl OTHOCUTCSI HE K TOMY, YTO CYLIECTBYET B IPUPOJIE, a K TOMY, YTO
MOXHO TIOHSTh paszymMoM. B To ke Bpems B ¢unocobun benuns Obitue
paccMaTpuBaeTcs Kak CHCTEMa MPEICTaBICHUM O CYIIECTBOBAHWMM, pa3/IeiICHHas
Ha YaCTH.

B wuccienoBanum oTmedaeTcs, 4To B3TJAAbl beawis, Xoponio 3HaKOMOTO ¢
WMHIUNCKON Quiiocopuen, coriacoBbIBAINCh ¢ HEKOTOPBIMHU UX KOHUenuusmu. 1o
MHeHuI0 MOH Cunbl, ObITHE COCTOMT W3 BAKUOYI BYIKYH (HEOOXOAMMOTO
ObITHS, T. €. IEepBONPUYNHBI, bora, Hayana Bcex Belled, 1 BO3MOXKHOTO OBITHS, T.
€. BCEro OCTaJibHOr0. Ba/ykuOyi1 ByKy 1 CAaMOCTOSITENIEH U YHUKalleH. Bo3MoxkHOe
ObITHE (BO3MOXHOE CYILIECTBOBAHHME) OAHOBPEMEHHO SBIISIETCSI MHO>KECTBEHHBIM
YHUCJIOM OT MEPBOW MPUUYMUHBI, T. €. COJAEPKUT B c€0€ BO3MOKHOCTh BOBHUKHOBEHUS
MHOTHX Bemie. Takum o0pa3om, ObITHE COCTOMT M3 Henenumoro EguHoro u
JEIUMON MHOXECTBEHHOCTH. M300mine mosBisieTcss He cpa3y, a MOCTENEHHO, B
BU/JIC IPUYHHBI U CJIEJICTBHUSL.

C Ttouku 3penust beauis, pemieHue CI0XKHONW MPOOIEMbI OBITHS CBA3aHO C
OINPEJEICHUEM OTHOLIEHUNA MEXAy NAyXoM M martepueid. CTOUT TakkKe OTMETUTH,
4TO 3TOT BOIPOC pPACCMATPUBAICA €II€ AHTUYHBIMU M CPEIHEBEKOBBIMU
dbunocodamu. B atux B3rmsaax beaunis MOXHO YBUAECTh B ONPEICTICHHOM CTETICHH
BIUSIHUE UAeH ApUCTOTENS O opMe M MaTepuH, MPUILIEIIIEH Yepe3 BOCTOUHBIX
nepumnateTukoB u cydueB. «Mon Cuna cuutan GopMy coaepkaHUEeM. ITO
COJIep>)KaHME B CBOEM CHHTE3€ C BEYHOW IMEPBUYHON MaTepueill NMpUAaeT Tery
onpeneneHnyo Qopmy. Ilox «dopmoity M6H CuuHa noapazymeBas oco0oe

11 Davronov Z. Falsafa. O’quv go’llanma — Toshkent, Igtisod — Moliya, 2006. — B.143
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CBOMCTBO Tefna, Jenaroliee ero KOHKpeTHOM Bembto. Hampumep, dopma
MOPOXKIAET HEOPTAaHUYECKUE, PACTUTEIbHBIC, )KUBOTHBIE M YeJIOBeUECKHe (POpPMBbI
obiTusa. Mcxons w3 takoro moHuManws (Gopmel, duimocod ompemenun ee Kak
coJepKaHKe, IIPEBPAIIAIOIIEE TEJIO B KOHKPETHYIO BEIb 2,

benun packpeiBaeT CyIIHOCTh MUpa BEIICH, BBISCHSS TUATCKTHKY (OPMBI U
COJIep’KaHusl B CAMOM MPOSBICHUU MaTEPHAIBHOTO MHUPA U KOHKPETHBIX BEIICH.
Bce Benu Bo3HHKaIOT 3 HeoOxoanmocTu. «M3 Bcex BemieH, Mo Mepe M3MEHEHUs
UX YacTeil, BO3HHUKAET YTO-TO HOBOE, 3TO YYJIECHOE TAaWHCTBEHHOE SBJICHUE
COBEpILIAeTCAd MO HEOOXOJUMOCTH, 3Ta HEOOXOJUMOCTh CYIIECTBYET B CaMHUX
Bel[aX M BO B3aMMOOTHOIICHUAX MEXIy HMMH. Hampumep, cBeT 00s3aTenbHO
BO3HUKAeT B pe3ylbTaTe CIMSHMA Macna u orus»'®. JlelficTBuTensHo, Mup
MEHSIETCS U TIOCTOSIHHO B JIBUYKEHUH.

B uccnenoBanum ormeuaetcs, yTo B3Rl benuis, XOpolio 3HAKOMOTO C
MHIUNCKON (unocodueil, coriacyrorcs ¢ HEKOTOPbIMH HX KOHLEHIUSMHU.
Hanpumep, Teopus 4eThIpEX SJIEMEHTOB ObUIa IMIMPOKO PACIPOCTPAHEHA CPEIu
cypueB u nepunaretukoB. «B unTepnperaunu MOH CuHBI 3TH 4YEThIpE dJIE€MEHTa
ABIIIOTCS KPaeyTrOJIbHBIMH KaMHSIMU CYIIECTBOBaHHS M CYIIECTBYIOT B (hopme
YETBIPEX TPAJWIMOHHBIX DIEMEHTOB: BO3AyXa, BOIBL, OrHS M 3emim»'®. Bemun
MOCIIEZIOBATEILHO Ppa3BUBAET dSTy HACID. OJTa TEOpHUS CBs3aHA C TEeM, 4YTO
penuruo3Ho-¢punocohckue ydeHus, B TOM 4ducie cypusm, Obutm 0OBEKTOM
PAcCCMOTPEHHUSI B MHIUNCKUX CEKTaXx ¢ MOMEHTa MPOHUKHOBEHHs apueB B MHuto.
Ota Teopust Oblna paspaborana B MuHauu, W B XO0A€ 3TOro mporecca ObUIH
ePECMOTPEHBI U O0JIee paHHHE KOHLENIIUN YEThIPEX FJIEMEHTOB.

CoryacHo nuccepTaHTy, B3TJsiAbl benuis Ha MaTeputo U GopMy HAXOIUIUCH
OJ BIMSHUEM WHJeH BOCTOYHOM nepunarteTuku. KoMMeHTHpys HEKOTOpbIe
BOIIPOCHI B3aUMOJICHCTBUSA MaTE€pUU U ayXa, beausn paccMaTpuBaeT MUpP B TECHOM
CBSI3M JyXa W Tella, B €r0 OHTOJOTHYECKOW KOHIICTIIMM TOHATHS JyXa U Tema
COOTBETCTBYIOT MOHATHSAM Martepuu U Qopmbl. B Hell ommchiBaeTcs, Kak BO
BcenenHolt mpouCXOAST ABMKCHHE W HM3MEHEHHs, KaK COOBITHS CTaHOBSTCA
CBOMIMH TIPOTHBOIIOJIOKHOCTAMU M Kak peaju3yercs mnpoTuBocTosiHue Heba u
3eminu. Cunras, 9TO BCE M3MEHEHHUS MPOUCXOAST B COOTBETCTBUU C MPHUPOIHBIMU
CTIOCOOHOCTSIMH 4Ye€JI0BEKAa U COOTBETCTBEHHO 3aHMMAIOT CBOE MECTO Ha JIECTHUIIE
COBEpIIICHCTBA, beaus TOJYepKHUBAET, UYTO HAIIM BOCHPUATHS M CYKICHUS
ciy4aiiHel, He3aBUCUMO OT uUx ¢opmbl. (Tadakkyp omKu3y, aHAMIIIA, OPUCT, YU
TaXKUKY 49M TaKIug 5Tubopuct)’®,

B wuccnenoBannm o0ocHOBaHO, 4TO benun mbiTancss MNOHATH CYIIHOCTb
YeJI0BEKa Yepe3 ero peasibHoe ObITHE. B ero BooOpaskeHuu peaabHoe ObITHE UMEET
O0oxecTBeHHbIN xapaktep. [lo MHenuio ¢Quiocoda, bory MOXHO 1OBEpSTS,
COMHEBAsICh BO BCEX SBJICHMSX MHpa, MOJHOCTHIO MOHUMAas ero Obithe. Takum

12 Tunopmoes M.JI. Haryppunocopus U6n Cunbl. —[lymanbe Jonum, 1985, - C.73

13 Martepuanbl MCTOpUM MPOrPECCUBHOMN 0OIIECTBEHHO (puIOcO(CKOi MbIciH B Y36ekucTane. - T.,1976. - C. 509

14 Paxmarynnaes H. ®unocodekue Barnsas M6H Cunbl. U36pannbie npousseaeHus: - ymante: Mpdon,1980, 1.1,
-C.29

15 Benun A6mynkonup. Ocop. Macnasuxo. -T.5. - Jlymante, 1993.- C.45
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obpazoMm, B dunocopun benuns, o0coOEHHO B €ro OHTOJOTMH, HWMEETCS
CKENTUYECKAsI OCHOBA.

B TpeTheit rimaBe aucceprauuu noj HazBaHueM «/lyXOBHO-HpPaBCTBEHHbIE
Hayaja B aHTponosiorud beawisi U UX 3HaYeHHe B BOCIUTAHUM MOJIOJOIO
MOKOJICHHSD» PACCMAaTPUBAIOTCS BOITPOCHI YEJIOBEKA, €0 LEJU U CMBICIIA KU3HU B
TBOpuecTBe bemunsa, a Takxke oOCyXKmaeTcss mpobiieMa CIpaBeIJIUBOCTH U
paBEHCTBAa U TyMaHu3Ma B yueHur Mup3sl AOaynkanupa beaunst o yenoBeke u
oOIIIECTBE, pacKpbiBaeTcid JIyXOBHO-HPABCTBEHHAsi 3HAYUMOCTh HUJEH B
(bopMHPOBAHUU COBEPIICHHOTO MOKOJICHUS.

UYenoBeueckass mpobiieMa 3aHMMaeT BaXKHOE MECTO B TBopuecTBe bemws.
CornacHO €ro OHTOJIOTUYECKOMY YYEHUIO, BCE€ HAUMHAETCS C CO3/IaHHs
PaCTUTENIBHOTO W >KMBOTHOTO MHUpa, a 3aT€M MOJ BIUAHHEM [lyXxa MOSBISIOTCS
OoJyiee CHOXKHBIE CYIIECTBA, HAaJEJICHHbIE YyBCTBaMH W pa3symMoM. B cBoeit
OHTOJIOTUM MBICIIUTEIIb CBSI3bIBAET BO3ZHUKHOBEHHME YEJIOBEKA C COOTHOLICHUEM
JTyIIN U Tea, KOTOPOE, B CBOIO OYEPE]lb, CBSI3aHO C COUETAHHEM UYEThIpEX (COKOB)
KUJKOCTEW: ciIu3u (JIErKUX), KPOBHU, TPaBbl M 4epHOM TpaBbl. OmNuUCHIBas 3TH
YeThIpe  JKUAKOCTH, beaun  MOJYepKuBaeT, 4YTO  KaxJaas W3 HUX
B3aMMOUCKIIIOUAIOIIasi, HO B3aUMOCBSI3aHHAs, HEOOXOoIuUMasi JJisl MOJJep KaHus
OpraHu3ma:

Namoyon bo xama ulfatadoi,
Zi mavdji xar yak ogushi djudoi?®.

To ecTb, pa3nyKy MOXKHO YBUJIETh B KaXKJ0il BOJHE, KaKOW Obl OJIM3KOI OHa
HU ObLIA.

Kaxxnmas )KuaKocTh MMEET CBOIO (PYHKIIMIO, KOTOpas MpHU3BaHa 00ECleYUTh
OpraHu3My HEOOXOJMMOE COOTHOIICHHE >KHU3HEJesTeabHOCTU. UepHas TpaBa Io
CBOEH MPUPOJAE CyXas, KPOBb BJIaXKHasA, CIU3b XOJOAHO-BIAXHAas, TpaBa ropsyasl.
BMmecte oOHM  cOCTaBIAKOT TemIlepaMeHT. Ecium 4YacTh  TeMIepameHTa
pazbalaHCUpOBaHbI, 3JI0pOBbe Tena OyaeT HapyiieHo. [Ipu paccMoTpeHuu 3TOro
Borpoca beaun OTXOAUT OT MHMCTHKO-PEIMTHO3HOTO OOBACHEHUs BOIpoca U
OMUPAETCS Ha €CTECTBEHHO-HAay4YHO-PUIO0COPCKOE MOHMMAHHUE BOIPOCAa CBOETO
BPEMEHH.

B wuccnenoBanum oOTMEYEHO, 4YTO B CHEHHMAIbHBIX TiaBax «Tuinbcumu
xalipaT» benusi, ucnonb3ys paziaudHbie MeTadophl M MOITHUECKHUE CpPaBHEHUS,
00pa3HO OMUCHIBAET TPYAHOCTH, C KOTOPHIMHU CTAJTKUBACTCS OPTraHU3M YE€JIOBEKa B
pe3yabpTaTe qucOalianca COOTHOIICHUS KaXKIO0M U3 THX JKUJIKOCTEH U TIOPAKEHUIO
Pa3IUYHBIX 3a00JICBaHUI.

OnuceiBass KOHGIUKTHI B OpraHu3Me 4eloBeka, benun mpeamnonaraet
MOCTOSIHHY10 00phOy opranu3ma 3a ®u3Hb. [[poTHBOpEUns B OpraHnu3Me 4eaoBeKa,
0 MHEHHUIO MBICIUTENS, KAaK Mbl YK€ TOBOPWIM BBINIE, YCYTyOJSIOTCS
M30BITOYHBIM COZIEP)KAaHUEM KPOBU, HAPYILIEHHEM MPABWIHBHOTO COOTHOIICHUS
yeThlpex JKuAkocTter. beaun, mo mnpexacrtaBieHusM CpeaHEBEKOBbS, 3aMEHSUI
KETYHBIA My3bIpb,'’cuntaerT oH. (Cerne3eHKa BbIpaOATHIBAET UYEPHYIO >KET4b,

16 Benun A6aynxoaup. Ocop. MacHasuxo. -T5. - Jlyman6e, 1993. - C.49
17 Benun M.A. Ocop. 5 - Tom. Myxutu ab3aMm. - yman6e: Hpdon. 1993, - C. 98.
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ne4eHb — KPOBb, a JIETKME — MECTO ciu3u. JTa unaed beawnsa, Gepymias cBoe
Hayajo U3 CPEHEBEKOBBIX MPEJCTABICHUM, SIBISECTCS MPOJOKEHUEM YUYEHHUS O
MHUCTHYECKOM 53BoJIOIMH. Llenbp 4YemoBeka B ATOM 3BOJIIOIMOHHOM KOHIECHIIUM
MBICITUTEb BUIUT B BO3BPAIICHUU K CBOEMY NEPBOUCTOUYHUKY.

CornacHo AuCCepTaHTy, aHTPOIOJOTUYecKas KOHIENus benusns B OCHOBHOM
COCTOUT M3 MOPAJbHO-3CTETUYECKUX MPUHIMUIIOB, PEryJHUPYIOMINX OTHOIICHUS
YyeJjoBeKa C JIPYTMMHU 4iieHamMu oOIlecTBa, B KOTOpoM OH »xuBeT. Jlyis benuns
YEJIOBEK - HE TOJIbKO COLMAIBHOE CYHIECTBO. B XoJ€ pa3BUTHS 4YEIOBEKA MOJ
BJIMSIHUEM BHYTPEHHUX (DU3MOJIOTMUECKUX MPOILECCOB U BHEUIHUX HPUPOIHBIX
(akTOpOB HEKOTOpHIE OpraHbl YEJOBEKa MOTYT YTPATUTh CBOE MEPBOHAYAIHLHOE
KaueCTBO, HO UX CYIIHOCTh COXPAHSETCS B TEYEHUE JUITUTEIBHOTO BPEMEHH.

Barnsger  beawnss Ha  MPOMCXOXKIECHHE  YEJIOBEKAa  OIPAHUYHMBAIOTCS
PEIUTHO3HO-MUCTUYECKUM MHUPOBO33pEHUEM, HO benuib, OOBSICHSA HEKOTOPHIC
BOINPOCHI  YEJIOBEYECKOIO CYIIECTBOBAHUSI M IKWU3HU, OCOOCHHO TEUYECHUE
(U3UOJIOTHYECKUX TIPOIIECCOB, OIMUPAETCSI HA HAy4YHbIE KOHIICHIIMU CBOETO
BPEMEHH.

beaun Bumut nens yenoBeka B CAMOMO3HAHUM, B MPEOJIOJICHUN pa3jeicHuUs
Mexy «S» n «Te». DTa KOHEUHas! 11e1b MOXKET OBITh JIOCTUTHYTA TOJIBKO Yepe3
«m000Bby. CormacHo cyhu3mMy, 0COOCHHO €ro TMaHTCHUCTHYCCKHUM BO33PCHHSM,
ATOT MYTh HEMPOCT, JIETOK U 0e300se3HeH. OH MOJIOH BBI30BOB W HUCIBITAHUM.
[TogoOHO TOMY, Kak CTpaxX, HEHABUCTh U T€YaJlb YIPOXKAKOT AyIIE HAJEHKIbI,
MOOBU W PAJIOCTH, TaK U YEJIOBEK CTAJIKUBAETCS HA CBOEM IIyTH CO MHOTHUMU
NPENSATCTBUSIMH, KOTOPBIE HEJETKO MPEOI0JIETh.

CornacHo AucCcCepTaHTy, aHTPOINOJOTHYECKOoe YydeHue benwis HocUT
T'YMaHUCTUYECKUN XapaKTEP U HAMPABICHHOCTh. Ero aHTpOMOJIOrM4ecKOe yUeHue,
Kak U ero ¢uiocodus B 1EJIOM, MPEJCTABISET COOON CUHTE3 JYXOBHOTO HACIIECMS
AHTUYHOCTH, TacaBBYp M wuHAMICKON ¢unocodpun. beaun Haxomuncs mnoA
CUJIbHBIM BJIMSIHUEM XPUCTUAHCTBA U MHyU3Ma, HAPABJICHHBIX TPOTUB HACHUIIUI.
B anTtpomonornueckoM yueHuM benumns CymIeCTBYIOT B3aMMOCBSI3aHHbIE U
omnpenenstonme noHsATusl, Takue kak «Mcruna», «bory, «J[1000Bb», «HACKIIHEY.

CouunanbHO-TIOIUTUYECKUE TEMbl 3aHUMAIOT CBOE MECTO B (uitocopuu
benuns. B cBoux Mpou3BeAEHUSX OH MbITAJCA MOKa3aTh HETATUBHBIE CTOPOHBI
OOIlIECTBEHHOM J>KM3HM, JaBajl PEKOMEHJAIMU TI0 HCHIPABJICHUIO YCTPOUCTBA
oOmiectBa. CBOM B3TJISBI HA OOIIECTBO, COIMAIIBHBIE U3MEHEHUSI U TOCY/IapCTBO
OH BBIpa3WJ B TaKuX MpousBeneHusx, kak «Mpdan» («3nanuer), «Haxop yHCYp»
(«Yetsipe ctuxumn»), «Hykor» («IlocnoButie»). Muorue pybau benumns cogepkar
COLMAJIbHO-TIOJINTUYECKNE U TYMAHUTAPHBIE B3TJISAIBI.

B wuccrnenoBannm orMeuanoch, 4yTo beaun moanep:kvBajl OCHOBHBIE HUIEU
uciama M cypusma, B YACTHOCTH, MOATOMY OBLI XOpPOIIO 3HAKOM C HIESIMH
tapukaTta Hakmbanaus. [lo npencraBieHusM 3TOro TapukaTa, CBSIIIEHHUKU MOTYT
BIIMATH Ha npasuteneil. Ho beaun BeicTynaer npotus 3tor uiaen. Kpome Toro, kak
YK€ TOBOPHUJIOCH BBIIIE, IO MHEHUIO (priiocoda, YeIOBEK JOKEH ObITh XO3IUMHOM
cBoell cynpObl. B Tapuxare HakmiOanmusi cymiecTByeT Hjesl, YTO YEJIOBEK HeE
JIOJDKEH OTAaBaThbCsl MHUPCKUM JiejdaM M JOJDKEH 3aHUMaTbCsl TPYAOM. OTO
COOTBETCTBYET MHEHMIO benuns, Beab MBICIUTENIb CYUTANA, YTO KaKIbIH
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BEPYIOILUI MYCYJIbMaHUH JOJKEH CBOMM TPYZOM 3apabaThIBaTh JEHBI'M HA CBOIO
KU3Hb.

OO11eCTBEHHO-TIOIMTHYECKAsT MBICTh beamns  oXBaThIBa€T —Pa3IMYHBIC
CTOPOHBI IIEproa, B KOTOPOM OH XWJI. B CBOMX IPOM3BENECHUSAX OH BBIPAXKAECT
CBOE OTHOILIEHHWE K TMPABUTEISIM M MPUOJMKEHHBIM K HUM UYHWHOBHHKAM,
(deonalbHOMY YCTpPOMCTBY, TpYydy H pPEMECIy, 3HAHUSAM, HAyKe, pEJIUruH,
¢unocopuu. OH MCKan UCTHHY, UCKAI J00pa W BBICTYMAN MPOTHB Bpakasl. B To
K€ BPEMS OH OCYIMJI PEIMTMO3HO-HAIMOHAIIBHBIA (paHATU3M, IPONIAaraHupPyEMBbIi
UHAMWIIAMU; KPUTHUKOBAJ Y’KaCHblE CIIOCOObI HCHOJIb30BAaHUS KPECTbSIH U
PEMECIIEHHUKOB (peosamaMu M BOEHHBIMH, O€3)KaJOCTHOCTh YMHOBHHUKOB H
HEBE)KECTBO JYXOBEHCTBA.

bennne oTcramBan INpaBoO 4YeEIOBEKAa CIEN0BAaTh IPUHLHUIIAM T'yMaHHOCTH,
YIOBJIETBOPATh CBOM MOTPEOHOCTH B 3TOM MHUpPE, OH MOJAEPKHUBAI CBOOOIY
JUYHOCTH M YCTPOMCTBO CHpaBeMIMBOro obmiectBa. CTOUT OTMETUTh, YTO OH
POJ0JIKAT OOBACHATH Cy/Ab0Y YEIOBEKa MOCPEACTBOM TacaBBY(] M MPU3HAET, UTO
1eJIb YEJIOBEKA - MMO3HATh 00KECTBEHHOE, M 3TO PEAIU3YyETCs Yepe3 CaMONO3HAHNUE.
[Io ero MHEHHIO, CAMONIO3HAHUE MHOTOTPAHHO, MOCKOJIBKY UMEET ICTETHUYECKUU,
MOpPAJIbHBIA U (U3HYECKU acnekTbl. YTOObI JHOCTUYL COBEPIIEHCTBA, YEIOBEK
JNOJDKEH TOHATH CYTh CBOEr0 Teja, MOHATh CBOK KPAacoTy W YBUIAETb B HEM
OO0XKECTBEHHBIH CBET.

3AK/IIOYEHUE

Teopernueckuit ananu3 TtBOpuecTBa Mup3zo bemunsa, ero uaem u psag
KOHKPETHBIX BOIIPOCOB, CBSI3aHHBIX ¢ (uiiocoueil u mneaarorukou, A0 CUX IOp
HEJOCTaTOYHO H3y4yeHbl. TakuM 00pa3oMm, M3 PETPOCIEKTHBHOIO aHajIu3a
UCCJICIOBAHUSI, TIOCBSIIICHHBIX pa3padOTKe JTUX MPoOIeM, MOXKHO ClieJaTh
CJIEIYIOILME BBIBOBL:

1. Mup3za A0xnyn Kamup benun 3anumaer ocoboe MECTO B JUTEpaType
Boctoka Onaromaps CBOMM HEBEPOATHBIM IMOATUYECKUM CIHOCOOHOCTAM U
HEYTOJIUMOI XpaOpocTu. XOTs BEJIMKas JMYHOCTh U JOCTUKEHUS B 1033un beauiis
YAUBISUIM JIIOOUTENEN JMTepaTyphl, MPOCTOTA, MITKOCTb M 3JETaHTHOCTh €ro
XapakTepa ObUIM NPUYMHOM €ro MNPHUBIECKATENIBHOCTH M MOMyIspHOCTU. Cembs
benuns Obuta mkonod TacaBBy(d, MOATOB W JMTepaTyphl. JlroOuTenu 3HaHUid U
JUTEPATYPbl CaMbIX Pa3HbIX BKYCOB M Mpodeccuil ¢ MHTEPECOM U IHTY3Ma3MOM
y4acTBOBaJIM B €ro BedepHUX Oecenax. beaun cuuraercs ocHOBaTeleM HOBOIO
HampaBieHus B uiocopuu u B 310 (unocodpun mpeacraBisieTr coOOW CHUHTE3
MEePCUICKO-TAJPKUKCKOM, HWHIUHUCKOM U Tpedeckor ¢uimocopuu, IpeBHEH U
coBpeMeHHOM  ¢umocopun.  dumocodckue  HUJIEH  MBICIUTENIS  WMEIOT
YHUBEPCAIbHBIM XapaKTep, MOCKOJbKY B HUX OH MBITAETCS paccMaTrpuBaTh B
paBHOM CTeneHU CyOBEKTUBHYIO U OOBEKTUBHYIO PEaIbHOCTb.

2. benun nmucan cTUXW Ha BCe TeMbl OOLIECTBEHHOM >KM3HU, M €T0 B3IJISJ Ha
UCTOpUI0 U LuBuin3anuo Bocrtoka ynukaneH. To ects cuia mos3uu benuis
CTPYUTCSl, KaK JIEKapCTBO, €ro Mepo IUIaBHO CTPYUTCA MO Kaxaod Teme. B
¢bunocodun beauns penurus 3aHUMaeT CaMOCTOSITENIbHOE MECTO M HAlpaBJIeHA Ha
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YCTaHOBJICHHE B OOINECTBE TOJEPAHTHOCTH, B3aUMHOIO YBAXEHUS U APYKObI
Mexay Hapoaamu. HecMoOTpsi Ha CIOKHbIE BOEHHO-TIOJIUTHYECKUE U PEIIUTHO3HO-
KYJbTYpHBIE YCIOBUSI NIEPUOJIA, B KOTOPOM OH KWJI, beaun onpenenser yenoBeka
Kak obnmagatens 00XKeCTBEHHOH aymin. UemoBeKk MOKET TBOPUTH B TE€UEHUE CBOEH
’KU3HU, OCHOBBIBASICh HA 3aKOHAX 100pa, TI0OBU U KPACOTHI.

3. Buumanue beguns k HM3IMIEMY KIIACCy OTIMYAET €ro OT BCEX APYIUX
BEJIMKUX N03TOB. OH NpUBHEC B CBOIO TEMY BCE ACHEKTHl >KM3HU YTHETEHHBIX
KJIACCOB W HaIlKMCajl CTUXHM, YTOOBI IIOKa3aTh CBOI0 MHTEIUICKTyalIbHYIO W
KyJIbTYPHYIO TPHUBEPKEHHOCTh. B Takux CBOMX MPOU3BENCHUAX, Kak «Myxutu
Azamy, « Tuncumu Xaypary, «pdan», oH IpogoKaeT UACIO «BaXAaTH BYIKYI»,
T.c. mnaHreu3Ma tacaBByd. [lo ero MHeHHUI0, MUp sBIsAE€TCS CUMBOJIOM bora u
JOCTUraeT BBICIIEH CTYIIEHU CBOEH KPacOThl M COBEPLIECHCTBA B YEIOBEKE.

4. Mup3za A6ayn Kagup benun He wumen B BHUAY CHUCTEMATUYECKYIO
3aBUCUMOCTH OT BBICILIEH OCHOBBI ObITHSA. HO B €ro mpousBeaeHusIx no1 BIUSIHUEM
WHIUUCKONM (Quiiocopuu Hayalao SIBHO OTOXAECTBISETCS C MPUPOIHBIMU
ctuxusiMd. OH BUIUT HAYaJO KakK HEKIaCCU(UUUPOBAHHYIO, OTICIbHYIO
CYIITHOCTh U MHTEPIPETUPYET €r0 Kak YHUBEpCaIbHOE, abCTpaKTHOE.

5. HaGmromaTenbHOCTh M ONBIT beauias HACTONBKO BEIWMKH, YTO OH YHTACT
CBOM CTHXM C YJIMBUTEIBHOM KpacoToW. Ero cTtuxm He MycCThl, KaK y APYTUX
NepCUCKUX M03TOB. OHU HE MO3BOJISLTN 00MKATh OCTHAKOB, a HU3bI HE CMOTPEIH
CBBICOKA Ha 0JIaroCOCTOSIHME HU30B, & CTAPAINUCH BCAYECKU OOJIETYNUTh UM KHU3Hb.
Ota naes He norepsiia CBOEH aKTyaJIbHOCTU U CETOIHS.

6. ®@unocodpus Mupszo AOaynkamupa bemuns wumeer  TIyOOKYIO
IYMaHUCTHYECKYI0O 0CcOOeHHOCTh. OHO CPOpMHUPOBAJIOCH MBICIUTENEM B
pe3ysbTaTe HW3Yy4YeHMsI pepuTaTh3Ma, Ccypu3Ma M BeAMYECKOTro ydeHusa. Ero
¢dunocoduo MOKHO Ha3BaTh CBOETO pojia CHHKPETHUECKOU (prtocodueii.

7. benun Ha yJIMBIIEHHE XOpOIIO MOHUMAET YTBEPKIACHUE UYEIOBEYECKOTO
Bemuuuss. OH Hayuun kak B ¢uiocopun Boctoka. Ero ¢uuiocodus
HCIIOJIb30BaJach Ha MPOTSLKEHHHM BeKoB. dunocodckue koHuenuuu benuns, B
YaCTHOCTH TacaBBY(] M COLMAIbHBIE UJIEW, HAXOJWINCH MOJ TITyOOKHM BIHSIHUEM
BOCTOYHBIX (puocodoB. OueHb BakHa Takxe KoHienius Mup3sl Adoayn Kanupa
benuna o yenoBeke, ero Mecre M poiad B MUpe. B dTOM KOHIENTE 4YeOBEK
MOHUMAETCS KaK MOCIeHEE 3BEHO B MPOLIECCE TMBEPIEHIIMU KOCMOCa.

8. Yuenue Mupssl A6ayn Kagupa benuns 06 oGmecTBe OCHOBaHO Ha IEH
(dbopMHpOBaHUs CIPaBEIMBBIX MTPaBUTENICH U ClipaBeIMBOTO oOmecTBa. Hayka u
3HAHUS ChITPAIM B 3TOM BAXKHYIO pOJb. 1'0CylapcTBO COCTOUT M3 MYAPELOB-
¢unocodoB, KymnuoB, pPEMECICHHUKOB U 3emiefenblieB. Ero ymnpasieHue
OCHOBAaHO Ha LEHTPAJIM3AlMM W PABEHCTBE JIOAEH 110 BEPOMCIIOBEIAHMIO,
HAallMOHAJIBHOCTU U COLIMAIIBHOMY TOJIOKEHHUIO.

Ha ocHOBaHMM W3JI0KEHHBIX BBIBOJIOB OBUIM pa3pabOTaHbl CIEAYIOIIHNE
MPEIOKEHUSI M PEKOMEHAALINN:

- I3y4uTh OECUEHHOE TYyXOBHOE HAaclie[iie WM3BECTHOrO MbIciauTens BocToka
benwiisa, pa3paboraTh CHENUATBHYIO KOHUEMHLMIO Uil TOJHSATHA €ro Hay4yHOro
TBOpYECTBA J0 YPOBHSI TOCYJapCTBEHHOW MOJIMTHUKU CPEAM BCEX CJIOEB W TPYIIII
00I11eCTBa;
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-B LEISAX M3Y4YEHUS 3HAYMMOCTU JIyXOBHOro Hacienus Mup3o benuns,
OTPOKEHHBIX B €ro MPOM3BEACHUAX, CJICMyeT BKIIOYUTh H3ydeHHE (rIocohuun
beaunst B mpeamersl y4eOHHKOB M y4eOHBIX mocoOuit mo aucrurumHam «Hctopus
bmnocodpum» n «Mcropust Y30eknucTanay;

- pa3paboTaTh MIMPOKOW YHTATEIILCKON ayIUTOPUUA HWICH TOJICPAHTHOCTH U
ryMaHu3Ma, OTPaKEHHBIX B TPOM3BeIeHUsIX Mup3o AOmynkamupa bemwms, ux
COJICpKaHUE U UJICH KaTAJIOTM3UPOBATh B JICKTPOHHOM BUJIE;

- TIOMYJIIPU3UPOBATh TyXOBHOE HAclIeue U OOIIeCTBEHHO-(hUI0cOdCKUe HIen
benuis, co3aath MexXyHapOIHBIN 001IecTBEHHBIN (hoH «beaumy;

- 1IeJIeCO00pa3HO OpPraHM30BaTh TBOpPYECKHE Beuepa «beauIxoHIMK» cpeau
MOJIOJICKM W B Maxausix. bmaromaps 5ToM  ACATENBHOCTH B MBIIUICHAN
MOJIPACTAIONIETO MOKOJICHHUS MOTYT (DOPMHUPOBATHCS TAKHE YEJIOBEUECKUE KauecTBa
KAK Y€JIOBEYHOCTb, ITPABUBOCTh, YACTOCEPACUHOCTD, CIIPABEIITMBOCTD, YECTHOCTD.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is revealing the unique features of Mirzo
Bedil’s views on the world and human relations.

The object of the research work is the scientific heritage of Mirza
Abdulkadir Bedil, as well as research on the thinker.

The subject of the research is the study of ontological views, theological
and literary problems, thoughts about the world and human relations, moral
teaching in the works of Abdulkadir Bedil.

The scientific novelty of the research work is as follows:

it was revealed that the moral and aesthetic views of Mirza Abdulkadir Bedil
in the works "Debocha”, "Nukot" and "Rukaot" are based on the teaching of
"wahdadi wujud" of the theory of tasawwuf, and in ontological issues the priority
of such dialectical relations as the relationship of the spiritual world to the material
world, death and immortality, being and non-being is philosophically revealed,;

the criticism of the theory of harmony and the teaching of tafakkur is
substantiated in the anthropological views of the thinker in the books "Muhiti
a'zam", "Marifat turi" and "Khairat tilsimi", and that the principles of
enlightenment, goodness and humanity are glorified as the main goals of the
concept of the perfect man;

it is specified that the philosophical worldview of Mirzo Bedil is based on
Islam, Sufism, the ancient world and ancient Indian philosophy, in the humanistic
context of his social views - the priority of family education, creativity, moral
education, the factor of friendship;

it is revealed that in the anthropological views of the thinker in the epic
"Irfan” the factor of mind and knowledge is considered, the increasing value of a
person based on rational principles, such criteria as friendship, goodwill, justice, as
well as the importance of education, moral and educational ideas in the
development of society, the importance of moral and spiritual development of
youth and the role in ensuring the stability of the moral and ethical environment.

Implementation of the research results. Based on the scientific results
obtained in the process of analyzing the ideas about the world and human relations
in the philosophical views of Mirzo Abdulkadir Bedil:

scientific conclusions and proposals that the moral and aesthetic views of
Mirza Abdulkadir Bedil in the works "Debocha", "Nukot" and "Rukaot" are based
on the teachings of "wahdadi wujud" of the theory of tasawwuf, and in ontological
issues, the priority of such dialectical relations as the relationship of the spiritual
world to the material world, death and immortality, being and non-being was
philosophically revealed were used in spiritual and educational events held by the
Scientific and Educational Council of the Committee on Religious Affairs of the
Republic of Uzbekistan, as handouts in brochures and manuals on the formation of
the worldview of the people (Reference No. 04-12 / 185 dated September 18, 2023
of the Committee on Religious Affairs of the Republic of Uzbekistan). As a result,
this served to widely disseminate Bedil's philosophical views, obtained on the basis
of scientific research presented in the main tasks of the committee and the
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publication of bibliographic collections, catalogues, book albums, newsletters and
other printed products related to the results of their analysis, in various languages,
in the media and the worldwide information network Internet, serving cooperation
with international and foreign organizations;

scientific generalizations and proposals on the anthropological views of the
thinker in the books "Mukhiti a'’zam", "Marifat tury" and "Khairat tilsimi" criticism
of the theory of harmony and the teachings of tawakkul and the principles of
enlightenment, goodness and humanity, glorified as the main goals of the concept
of a perfect man, were used in the practical project A-OT-2021-11 No.
"Development of an electronic-transmitter-linear platform for a complex of
religious and national values of the Uzbek people™ (2021-2022) on the creation of
the item "New scientific paradigm and methodology for the study of religious and
national values", held at the National University of Uzbekistan (Reference No. 04 /
11-6324 dated October 9, 2023 of the National University of Uzbekistan named
after Mirzo Ulugbek). As a result, this served to expand the interest in the life and
spiritual heritage of Mirzo Bedil, to increase the educational, cultural and scientific
knowledge of young people, to expand their worldview, to conduct an analysis
within the framework of such issues as the history and philosophy of national and
religious values, scientific traditions and human education;

scientific and practical proposals and recommendations that Mirzo Bedil's
philosophical worldview is based on Islam, Sufism, the ancient world and ancient
Indian philosophy, in the humanistic context of his social views - the priority of
family education, creativity, moral education, the friendship factor were used in the
activities of the Center for Culture and Education of the Republic, including in the
3rd edition of the program of measures for 2023 "Issues of ideas and ideology and
promotion of science and education”, paragraph 16 "In-depth study of the life and
work of our scientists and thinkers, preservation of spiritual and cultural heritage,
widespread propaganda of scientific and creative works" when organizing
propaganda activities on this topic. (Certificate of the Center for Education and
Enlightenment No. 02-22 / 1212 dated November 6, 2023). As a result, this served
to systematize the philosophy of the relationship between the world and man in
Bedil’s teaching from a theoretical and practical point of view;

conclusions and suggestions that the anthropological views of the thinker in
the epic "lrfan™ consider the factor of mind and knowledge, the increasing value of
man based on rational principles, such criteria as friendship, goodwill, justice, as
well as the importance of education, moral and educational ideas in the
development of society, the importance of the moral and spiritual development of
young people and the role in ensuring the stability of the moral and ethical
environment were used in the translation and preparation of scripts for such
programs as "Actual Topic", "Assalom, Bukhara", "Language is the Beacon of the
Nation", "The Eighth Miracle" of the Bukhara Regional Television and Radio
Broadcasting Company. (Reference of the National Television and Radio
Broadcasting Company of the Bukhara Region dated November 27, 2023 No. 02 /
09-322). As a result, the conclusions about acceptable methods of teaching the
younger generation the value of human nature, education in the spirit of knowledge
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and enlightenment, morality and virtue gave television viewers the opportunity to
obtain the necessary information on these issues, and also served to ensure the
scientific nature and popularity of the programs.

The structure and scope of the dissertation. The dissertation consists of an
introduction, a chapter, a conclusion, and a list of references. The total volume of
the dissertation is 130 pages.
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