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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zaruriyati. Jahon tilshunosligi va
tarjimashunosligida mugqaddas matnlar tarjimasi, ayniqsa Qur’oni karim ma’noviy
tarjimalaridagi adekvatlik muammosi tadqiqi zaruriy masalalardandir. Boisi, g‘arb
dunyosida islomfobiyani shakllantirgan faktorlardan biri, ta’bir joiz bo‘lsa eng
asoslysi ham ham aynan mazkur ilohiy manbaning g‘arb tillaridagi nafaqat lingvistik
jihatdan noadekvat, balki tarjimaviy-metodologik jihatdan noto‘g‘ri yondashuv
asosidagi tarjimalaridir. Mavjud tarjimalardagi adekvatlik muammolari ustida olib
borilgan lingvistik tadqiqotlar asosan an’anaviy-struktural xarakterli bo‘lganligi
tufayli sohada zamonaviy yondashuvlarni talab qiluvchi muammolar yig‘ilib
qolgan. Shu nuqtai nazardan olganda, Qur’oni karimning g‘arb tillaridagi, aynigsa
hozirda dunyo miqyosida ilmiy til sifatida universallashgan ingliz tilidagi tarjimalari
adekvatligini interdistsiplinar rakursdan tahlillash g‘oyat muhimdir.

Dunyo ilm — fani rivojiga sezilarli ta’sir ko‘rsatgan musulmon renessansida
markaziy ahamiyat kasb etgan Qur’oni karimda diniy ahkomlar bilan bir gatorda,
zamonaviy ilm-fanga oid ma’lumotlarning bayon qilinganligi uning ilmiy manba
sifatidagi giymatini ham tobora orttirmoqda. Tabiiyki Qur’on oyatlarini ilm-fanning
turli tarmogqlari doirasida tadqiq qgilishda asliy matn barobarida uning tarjimalariga
ham murojaat gilishga ehtiyoj tug‘iladi. Biroq tarjimon ijodiy mahsuli bo‘lgan
tarjimada muallifning diniy—mafkuraviy va ijtimoiy-siyosiy qarashlari ta’siri
mavjud bo‘lishi, tarjima jarayonida matnning asl mohiyatidan og‘ish, uni mazmunan
butunlay o‘zgartirib yuborish holatlari ko‘p kuzatilishi tufayli tarjimalarning asliy
matnga nisbatan ma’noviy muqobilligi kognitiv yondashuvli lingvistik tahlillar
asosida tadqiq qilinishi lozimligini ko‘rsatadi.

Mamlakatimizda ham so‘nggi 10 yillik davr mobaynida olib borilgan amaliy
islohotlar natijasida matnshunoslik, Islom manbashunosligi, Qur’oni karimni ilmiy-
lingvistik jihatdan tadqiq qilish va o‘rganish hamda Qur’onshunoslik sohalaridagi
izlanishlar davlat siyosati darajasiga ko‘tarildi. Xususan, O‘zbekiston Respublikasi
Prezidentining 2021-yil 16-iyuldagi “O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi O°‘zbekistondagi islom sivilizatsiyasi markazi faoliyatini yanada
takomillashtirishga doir qo‘shimcha chora-tadbirlar to‘g‘risida” PQ-5186 sonli
garoridagi 15-rejaviy bandida belgilangan ishlar, jumladan, xorijiy tillar, arab tili va
yozuvini (xattotlik) rivojlantirish, gadimiy qo‘lyozma va toshbosma asarlarni qayta
ta’mirlash, tahqiq, tabdil va tarjima qilish, Qur’oni karimni o‘rganish, ziyorat
turizmi uchun gid-tarjimonlar tayyorlash va ularning malakasini oshirish bo‘yicha
magsadli o‘quv kurslari faoliyatini yo‘lga qo‘yish kabi rejalar soha rivojiga bo‘lgan
e’tiborning hukumat darajasida ekanligidan dalolat beradi. Shuningdek, O‘zbekiston
Respublikasi Vazirlar Mahkamasining 2018-yil 18-maydagi “Jahon adabiyotining
eng sara namunalarini o‘zbek tiliga hamda o‘zbek adabiyoti durdonalarini chet
tillariga tarjima gilish va nashr etish tizimini takomillashtirish chora-tadbirlari
to‘g‘risidagi” 376-sonli qarorining gabul gilinishi mamlakatda diniy-ma’rifiy,
badily va tarixiy asarlar tarjimashunosligini rivojlantirish yo‘lidagi amaliy
gadamlardan deyish mumkin.

Mazkur tadgigot ishi ham o‘z navbatida yuqoridagi kabi gonunchilik va
me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga oshirishda muayyan
darajada xizmat giladi.



Tadqgigotning respublika fan va texnikasini rivojlantirishning ustuvor
yo‘nalishlariga muvofigligi. Tadgiqot respublika fan va texnologiyalar
rivojlanishining: I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llar1’” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoni of‘rganilganlik darajasi. Qur’oni karimning inglizcha
tarjimalarini tadqiq qilish ishlari XX asr oxirida boshlangan bo‘lib, bu davrda ikki
nafar tilshunos biri olmon tilshunosi F.V.Greifenhagen, ikkinchisi amerikalik
tilshunos D.J.Stewartlarning! ilmiy magolalari mavjud. Mavzu yuzasidan XXI asrda
olib borilgan ilmiy izlanishlar doirasida g‘arb mintaqgasi tilshunoslaridan D.Pichy,
V.Stefan, E.Sarah, J.Baber, P.Yangman, R.Skreslet, J.Naudi, Y.Dhissy, E.Herrag,
A .Bevilakua va boshgalar,? Qur’oni karimning ingliz tiliga tarjima qilishga bo‘lgan
chtiyoj, sabab va omillarni hamda Qur’oni karimning ingliz tiliga tarjima qilinish
tarixini o‘rganishgan bo‘lsa, Yagin sharq va Janubiy Osiyo mamlakatlari
tilshunoslaridan H.Mohammad, R.Hassen, H.Xusravi, M.Pimuhammadiy,
A.Kidvei, O.Mohagag, O.Husyan, S.Rahmon, R.Shahida, I.Fazl, A.Ahmed,
F.Hayat, N.Afshaan, A.Farhat, A.Elimam, I.Mahmud va A.Mohammad,® kabilar
hamda S.Kum, M.Palanci, F.Kabakchi, S.E.Nejmeddin, Ch.Feyza* singari turk

! Greifenhagen F. V. Traduttore traditore: An analysis of the history of English translations of the Qur'an. // Islam and
Christian-Muslim Relations. - 1992. — Vol.3, - Issue Ne2, - p. 274-291. Stewart, D. J. Understanding the Quran in
English: Notes on translation, form, and prophetic typology. // Diversity in language: Contrastive studies in Arabic
and English theoretical and applied linguistics. — 2000. - p. 31-48.

2 Peachy D. W. English translations of the Qur’an and the roles of why, by whom, for whom and how. //Al-Bayan:
Journal of Qur'an and Hadith Studies. — 2003. — Vol.11. — Issue Ne2. — p.31-54. Wild S. Muslim Translators and
Translations of the Qur'an into English. //Journal of Qur'anic Studies. — 2015. — Vol. 17. — Issue Ne3. - p.158-182.
Eweida S. The realization of time metaphors and the cultural implications: An analysis of the Quran and English
Quranic translations. //Independent thesis Basic level (degree of Bachelor). — Stockholm University. — 2007. 60 p.
Baber J. Translators of the English Qur'an: Historical Patterns of Change from 1649 to 2005. Dissertation thesis —
California State University.: Dominguez Hills ProQuest Dissertations Publishing, 2008. — 66 p. Skreslet P. Y., Skreslet
R. The literature of Islam: A guide to the primary sources in English translation. - first edition. - Lanhem: Rowman &
Littlefield Publishing Group, 2006. - 246 p. Naudé J.A. The Qur'dn in English-an analysis in descriptive transaltion
studies. Journal for Semitics, - 2006. 15(2), pp.431-464. Dkhissi Y. The English translation of the Quranic text: the
structural asymmetries. AWEJ for Translation & Literary Studies —2018. 2(4), p. 41-57. Herrag, E. L. The ideological
factor in the translation of sensitive issues from the Quran into English, Spanish and Catalan. Universitat Autonoma
de Barcelona. Doctoral thesis. Autonomous University of Barcelona, 2013. — 100 p. Bevilacqua A. The Qur'an
translations of Marracci and Sale. Journal of the Warburg and Courtauld Institutes, 2013. — 76(1), pp. 93-130.

3 Mohammed K. Assessing English translations of the Qur'an. Middle East Quarterly, 2005. — 12(2), pp.58-71. Hassen
R. English translations of the Quran by women: different or derived? Doctoral dissertation. - University of Warwick,
2012. — 297 p. Khosravi H., Pourmohammadi M. Influence of translator's religious ideology on translation: A case
study of English translations of the Nobel Quran. International Journal of English Language & Translation
Studies, 2016 — 4(4), pp.151-163. Kidwai A. R. Muhammad Marmaduke Pickthall’s English Translation of the Quran
(1930): An Assessment. Marmaduke Pickthall: Islam and the Modern World, 2017. — pp. 231-248. Mohaghegh A.,
Pirnajmuddin H. The trace of translators’ ideology: A case study of English translations of the Qur’an. 3L, Language,
Linguistics, Literature, 2013. - 19(1), pp.51-64. Rehman S., Rasheed S., Khan F. I. English Translations of the Quran:
An Introductory Study. Al-Qamar, 2018. — 1(2), pp.63-76. Ashfaq A. English Translations of the Holy Quran in the
Sub-Continent. Abha'th, 2017 — 2(5), pp.1-9. Fageer, H. A Survey of Qur’an Translation in English (1649-2014). M.A
doctoral thesis. — University of Salford, 2017. 100 p. Noureen A., Alvi F. A Critical Review of Thomas Cleary’s
English Translation of Holy Quran (The Essential Quran, 1993) based on “Imam Ghazali’s Six Aims” of Quran.
Islamic Quarterly, 2000. — 65(4), pp.521-544. Elimam A. S. Marked word order in the Quran and its English
translations: Patterns and motivations. — Cambridge Scholars Publishing, 2013. — 200 p. Elnemr M. I. The Ideological
Impact on the English Translations of the Qur'an: A Case Study of Muhammad Asad's Translation. International
Journal of Linguistics, Literature and Translation, 2020. — 3(7), pp. 30-41. Hawamdeh M. A. A Concise Review of
the Translatability of the Quranic Text: Hilali and Khan's English Version. International Journal of English and
Education, 2019, 8(1), pp. 240-256.

4 Selim K. Baz1 Ingilizce Kur'an meallerinin deyim cevirisi a¢isindan degerlendirilmesi (Doctoral dissertation). Kum,
S. Baz1 Ingilizce Kuran meallerinin deyim g¢evirisi agisindan degerlendirilmesi (Master's thesis, Sosyal Bilimler

6



tilshunoslari Qur’oni karimning ingliz tiliga tarjima qilinishida tarjimonning diniy-
siyosiy va mafkuraviy qarashlari ta’sirini tadqiq qilishgan. Shuningdek, rus
tilshunoslaridan A.Migal, L.Frolova, E.Koposova, V.Ushakov, T.Poletaeva,
E.V.Mixaylova, V.Meleka, S.Mironsevalar® Qur’oni karimning rus va ingliz
tillaridagi tarjimalarini o‘zaro qiyoslash orqali tarjimalardagi leksik-semantik,
morfo-sintaktik va frazeologik muammolariga doir ilmiy izlanishlar olib borishgan.

Yurtimizda Qur’onshunoslik va Qur’oni karim tarjimashunosligi borasida olib
borilgan izlanishlarni ikki guruhga bo‘lib tasniflash mumkin. Birinchi guruh
vakillari asosan Oltinxon To‘ra, Mavlaviy Hindistoniy, Shamsiddin Boboxonov,
shayx Muhammad Sodiq Muhammad Yusuf, shayx Alouddin Mansur va shayx
Abdulaziz Mansur kabi Islom ulamolari bo‘lib, ular Qur’oni karim ma’nolarini
shar’iy-fighiy va aqgidaviy jihatdan tadqiq qilishgan. Ikkinchi guruhga mansub
insonlar esa Qur’oni karim ma’nolarini adabiyotshunoslik va tarjimashunoslik
nugtai nazaridan o‘rgangan G*.Salomov, H.Karomatov, A.Rustamov va |.G‘ofurov
kabi® adabiyotshunos va tarjimashunos olimlar bo‘lib, ularning sohadagi ilmiy
mehnatlari fundamental ahamiyat kasb etadi. Shu bilan bir gatorda, yurtimizda
badiiy va diniy-ma’rifiy asarlar tarjimashunosligi bo‘yicha izlanishlar olib borgan
M.Xolbekov, M.Bagoeva, Z.Sodigov, Q.Siddiqov, S.Olimov, N.Do‘sbayeva,
B.Jafarov, D.Hoshimova, O.Dadaboyev, J.Jumabayeva, M.Abduvaliyev, O.Safarov,
Z.Isomiddinov, M.Sobirov, R.Karimov, R.Fayzullayeva, M.Javbo‘riyev, E.Ochilov,
K.Jo‘rayev, Y Nurmurodov va A.Abdullajonov kabi tarjimashunos olimlarning’

Enstitiisii), 2016. — 168 s. Merve P. Ingilizce Kur'an cevirilerinde esdegerlik sorunu: MAS. Abdel Haleem ve Tarif
Khalidi 6rnegi. PhD diss., Ankara Universitesi Sosyal Bilimler Enstitiisii Temel Islam Bilimleri (Tefsir) Anabilim
Daly, 2017. — 169 s. Kabakei E., Ekiz.N Arapca Aslindan Yapilan {1k Ingilizce Kur'an Terciimesi: George Sale'in the
Koran’1. Hitit Ilahiyat Dergisi, 2022. 21(2), pp.1161-1192. Celik F. Kur’an’in Kadinlar Tarafindan Ingilizce
Terclimesi: Dilde ve Dil Vasitasiyla “Cinsiyet Dengesini” Saglama Konusunda Karsilagilan Zorluklar. Tefsir
Arastirmalar: Dergisi, 2020. 4(2), s. 631-654.

5 Murans A. C. Y HCTOKOB aHIMIMIICKOrO MCIaMOBEIEHHUS: IXKOP/AK CEHIl U €ro NpeiCTaBIeHHs O MyCYIbMAHCKOM
mupe. Bectuk Boponexckoro rocynapcrBenHoro ynuepcutera. Cepust: Mcrtopusi. [Tonuronorus. Couunosnorus,
2020. (3), crp. 49-53. ®pomosa JI. H. Jlekcuko-ceMaHTHUECKHe OCOOEHHOCTH TepeBoga Kopawa. BecTHuk
AgnpITeiickoro rocyaapcTBeHHOro yHuBepcureta. Cepus 2: @unonorus u uckyccrsoBenenue, 2009. (2), ctp. 208-
211. Komocora E. M. bu6nus, Kopan u npo6ieMs! iepeBoja cakpaibHbIX TekcToB. KymnbTypa. JIuteparypa. S3bIK,
2013. ctp. 256-266. Ymakos, B. JI. O nepeBone KopaHa: Bonmpocsl Teopun 1 MPaKTUKH (Ha OCHOBE OTBITA aBTOPA).
Boctok. Adpo-Asuarckue odmiecTBa: HCTOPHUS U cOBpeMeHHOCTh, 2006. (3), ctp.108-120. [Toneraesa T. A. Konment
mo6oBs" B bubmmu n Kopane (B pycCKOS3BIYHOM M aHTIIOS3BIYHOM IepeBojax). Haydnsri pesymbraT. Bompocsr
TEOPETHYECKOH W TpUKIagHoH  swmHTBHCTHKH, 2019.  5(2), crp. 95-107. Muxaitmoea E. B.
JIMHTBOKYJIBTYpOJIOTHYECKHE OCOOEHHOCTH KOPAaHNYECKHUX MTapeMui (Ha MaTepHalle aHTJIOsM3bIYHBIX BEPCHI KOpaHa).
B mepeBomueckuii IUCKypC: MEKIUCHUIUTHHAPHBINA moaxon, 2020. crp. 203-209. Meneka B. FO. OcobenHocTn
MouduKanuii (pa3eosOrU3MOB B AHIJIOS3BIUYHBIX BEPCUSAX KOpaHa. SI3bIKOBas IOJMTHKA W JIMHIBUCTHYECKas
6e3onacHocts: Matepuainsl, 2018. ctp. 116-122. Muponnesa, C. A. Oco6eHHOCTH aOCTPaKTHOM JIEKCHKH B PYCCKO-
W aHIJIOS3BIYHBIX BEPCHSIX KOpaHa: JIMHIBOKYJIbTYypOJOTHUecKuid acriekT. ®dunonoroc Yupemurenu: Enenxuii
rocyiapcTBeHHbIi yHuBepcuteT uM. A Bynuna, 2021. (4), ctp. 39-45.

6 Faitbymnox Ac-Canom. Acapnap. 1 — kuro6. Dif, ympu asuz. — T.: Illapk, 1996 — 256 6. Faii6ymnox ac-Canom
Tapkuma HazapusicH Ba aMauéT” 1aH Mabpy3aiap MatHu ynsruinapu — T.: @axpuzona 6ocmaxonacu, 2003. — 54 6.
Kapamaros X. V36ex aga6buérnaa Kypson massynapu. - Tomxkent: ®an, 1993 - 187 6. Kapomaros X. Kypson Ba
y30ek apabuctu. —T.: @an, 1997 — 231 6. Uopoxum Fodypos. “Kypbon tapkumanapu: taxxpudanap”. Pucona. — T.:
«Y3AC», 2009 — 87 6.

7 Xonbexos M. H. JKaxon anaGuéru kiaccukiapu. YKy kymiauma. — 1993, Camapkaun: Cam/1V sampu, 112 6.
bakoeBa M. MHrnu3 Ba amepurka agabueTHAaH Y30eK THIUTa MIebpuil TapKuMa TapakkueTu. — TomkeHt: ®an, 1995.
—90 6. Comukos 3. FOcyd Xoc Xoxubd —Kyraary Onnur acapuHUHT 0JIMOHYA WIMUN anabuil tankuanapu: Ouio.
(danmapu Hom3ou auce... — T., 1994, — 134 6. ComukoB 3. FOcyd Xoc Xoxubd “Kyraary ounur” acapu Hemrcua Ba
WHIJIN3YA Tap>)KUMaJapUHUHT Kuécuid taxymmmm. T.:— 2019. dunon. dan. goxropu. nuccepranusicu. 249 6. lenkodd
PoGept. baxrty-taxrtra sanryBuu Ounum // XKaxon apadbuéru. [Marnu3 tunuaan 3.Coaukos tapxkumacu]. — T.: - 2005.
6.148-157. Comuxos 3., Cumukos K. —KyTajry GUIHrHUHT SHIH Tapxkumach // Y30eKiCTOH anabuéTi Ba CaHbaTH.
— Tomxkent, 2007. 6 anpens — Ne 14 (3894). CuguxoB K. —KyTtaary Omiur TYpTIMKIApUHUHT HHIVIN3YA Oaannit
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ilmiy ishlarini ham alohida e’tirof etish lozim. Bundan tashqari, so‘nggi yillarda
Qur’oni karim ma’nolarining ba’zi lingvistik xususiyatlarini o‘rganish borasida
M.Rajabova, R.lbrohimov, H.Qodirov, N.Ismoilova, A.Egamov, I.Axrorov,
S.Rafiddinov, P.Muydinov, N.Saydullayev, M.Mamadaliyev, Z.Numanov, va
G.Ahmadjonova® singari tilshunoslar tomonidan olib borilgan izlanishlar hamda
G*.Zikrullayev va A.Inoyatovlar hammuallifligidagi “Qur’oni karim oyatlari
mazmun-ma’nosining o‘zbekcha izohli tarjimasi” risolasi sohada jadal ildamlanish
borligini ko‘rsatadi. Umuman olganda, Qur’oni karim ma’noviy tarjimalari asosan
tilshunoslikning an’anaviy yondashuvlar asosida tadqiq qilinib kelingan bo‘lib,
mavzu doirasida interdistsiplinar yondashuvli tadgiqotlar deyarli uchramaydi.

Tadgigotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqgiqot ishlari rejalari bilan bog‘liqligi. Tadgiqot Termiz davlat universiteti
ilmiy-tadqiqot ishlari rejasi tarkibiga kiruvchi “Tilning leksik-semantik tizimini
chog‘ishtirma-tipologik o‘rganishning dolzarb muammolari: diaxroniya va
sinxroniya” mavzusidagi ilmiy-tadqiqgot ishlari rejasi doirasida bajarilgan.

Tadgigotning magsadi. Qur’oni karim inglizcha tarjimalarining asliyatga
nisbatan adekvatligini lingvokognitiv jihatdan ochib berish orgali tarjimalardagi
kognitiv perspektivli muammolarni aniglashdan iborat;

Tadgqigotning vazifalari:

Qur’oni karim ma’nolarini, undagi diniy nutq aktining tub mohiyatini to‘g‘ri
idrok va tarjima qilishda Qur’onshunoslik, tarjimashunoslik, teolingvistika va

Tap)kuMa xycycusinapu. — TomkeHnt: baés, 2014. 128 6. Omumos C. Ammmep Hapowit acapmapumaru mebpuid
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Tomxkent: 1985. - 21 6. Cadapor O. Bonpockl TepMEHEBTHUYECKOTO MIEPEBO/Ia U CKOTIOCHOH (IeJIeBOi) TeOpuH B
HEMEIIKOM MEePEeBOIOBeACHUI: ABTOpEd. AKC... KaHa. Q0. Hayk. - Tamkent: 1999. — 27 ¢. Ucomunautos 3. SIkuH
TYpKUH TWIIapAaH MEbPUH TapkuMa Xycycuariapi.(—Magacl snocu tapxumacu Muconuaa): Gumon. ¢paH. HOM. ...
muce. agroped. — T., 1991. — 22 6. Cobupor M. —bobypuomal Bumtyp Tekcron tapxkumacuga: @uson. Gad. HOM.
... mucc. — T.: 2001. 132 6. Kapumos P. —boOypHOoMaaru mebpriap XOpyKUil Tap)KUMaJapiHUHT KUECUH TaxJIUIIN:
Owunon. ¢annmapu Hom3. aucc.. - Tomkent: 2003. - 154 6. daiizymnaeBa PavHo. bagumii Tapkumama MUILTHA
XOCHUKHA udoganam Myammocura goup: @umon. dammapu HOM3. gucc. aBTopeped. - Tomkent: 1972. - 21 c.
JKaB6ypueB M. Bocco3ganue HAITMOHAIBFHOTO XapaKTepa U HCTOPHUYECKOTO KOJIOPHUTA B XyJOKECTBEHHOM TIEPEBO/IE:
ABroped. auc... kaua. ¢unon. Hayk. — Tamkent, 1991. - 22 ¢. Oumnos O. Pybouii Tap)kumacuaa maki Ba Ma3MyH
oupiuru: @unon. ¢gan. HOM. ... qucc. — T.: 1994. — 134 6. XKypaes K. lHlebpuii TapkuManapau anadwii Ba GOIBKIOP
anokanapy iypuruaa kuécuit yprauum: ®unon. gan. a-pu. ... aucc. aBroped. — T.: 1987. — 48 6. Hypmypozos M.
V36ek DOILKIOPUHHI YPraH|II TAPUXH Ba YHH HEMIC THJIHTa HIIMUIi-a1a0Hit TapyKMMa KHJIAII MyaMMosIapy: Do,
(anmapu HOM3. aucc. aBropeped. - Tomkent: 1983. - 21 6. AoaymnaxkonoB A. Anumiep HaBouit OaguustuHu
HEMHCYa TapXKUMajap/aa KaiiTa spaTtuil Ba Tadawt stumr: Owmnon. haHmapu HoM3. gucc.... — TomkeHT, 1998. — 152 6.
8 Pamxa6osa M. A. Kyphonu kapum yHé onmiiapu Huroxuza. International scientific conference: innovative trends
in science, practice and education, 2020. 1(2) 6. 178-181. 6poxumos P. KyphoHH KapuM MabHO Tap:KAMajapu.
ymymuii ky3kapanr. International journal of discourse on innovation, integration and education, 2020. 1(1), 6. 78-80.
Komupos X. BanoraT niamu opkaiu KypboHu Kapumun adriaam. Finland International Scientific Journal of Education,
Social Science & Humanities, 2023. 11(6), 6. 899-901. Ucmomsosa H. KypboHu kapum Tadcupuaard TYIMK Ba
Tymukcn3 yxmaruuniap. Prospects of development of science and education, 2022. 1(5), 6.4-9. Dramos A. A.
MyraccaeByd Mydacupnapuuar Kypboru kapumud Tadcup Kuiuimn yeny6u. Periodica Journal of Modern
Philosophy, Social Sciences and Humanities, 2022. 8, 6. 24-26. Axpopos, W. 3. Kypboun kapumpa” 2 o
KYMaK4MCHHUHT TYpJId MabHOJIapaa Kyuanuimm. Academic research in educational sciences, 2021. 2(9), 6. 357-360.
Paduamunos C. “Max0y0 yi-Kyiy06” acapuna KypboH osriaapu. Alisher navoiy xalgaro jurnali, 2022. 2(3), 6.23-28.
Muydinov P.Q. Qur’oni karim va sunnatda noverbal vositalar. ljodkor o‘qgituvchi, 2022, 2(19), b. 312-315.
Saydullayev N. Shayx muhammad sodiq muhammad vyusuf fikrlari va qur’oni karimning tarjimalari
xususida. Proceedings of International Conference on Modern Science and Scientific Studies Vol. 1, No. 1, 2022, b.
97-100. Mamadaliyev M. Qur’oni karim matnida muzakkar va muannas so‘zlar matn siyoqiga ko‘ra tanlanishining
ahamiyati. Prospects and main trends in modern science, 2023. 1(4), b. 69-71. Numanov Z. Comparative analysis of
Uzbek translations of the Holy qur'an. Galaxy International Interdisciplinary Research Journal, 2021. 9(12), b.1415-
1418. Ahmadjanova G. Quroni karimda shart maylining ishlatilinishi. Momonoii yuensrii, 2020. (44), b.388-390.
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kognitiv tilshunoslik fanlari interdissiplinariyasiga ehtiyoj mavjudligini ilmiy
asoslash;

Qur’oni karimni tarjima qilish masalasiga oid ilmiy manba va adabiyotlar
tahlili asnosida, Qur’on ma’nolarining tarjima qilinishida yordamchi bo‘ladigan
tafsir va sababi-nuzul singari Qur’onshunoslik fan tarmogqlarini tarjimashunoslik
fanlari bilan o°‘zaro integrallashtirish orqali Qur’on oyatlarini ma’noviy tarjima
gilish metodologiyasini ishlab chiqish;

Islom dinining aqidaviy asoslarini tashkil etuvchi Qur’on oyatlariga berilgan
inglizcha tarjimalarni tahlillash orgali Qur’on oyatlari tub mohiyatining tarjima
jarayonida buzilishiga olib keluvchi asosiy omil, tarjimonda Qur’oni karimga
nisbatan diniy-aqidaviy qarashlar ta’siri mavjud bo‘lishini isbotlash;

Qur’oni karimning inglizcha ma’noviy tarjimalarida ko‘p hollarda yanglish
talgin gilinuvchi diniy-agidaviy hamda olamning diniy manzarasiga oid Qur’on
konseptlarining tub mohiyatini ochiglash orqali, ularga nisbatan tahlilga tortilgan
tarjimalarda berilgan inglizcha alternativlarning kognitiv semantik va konseptual
metaforik adekvatlik muammolarini aniglash va bartaraf qilish mexanizmini
takomillashtirish;

Tadgigotning obyekti Tadgigotda asliyat matni sifatida Qur’oni karimning
2023-yilda Qirol Fahd Qur’on nashriyotidan chiggan Madina bosmali nusxasi,
tarjima matnlari sifatida esa Alexander Rossning “The Alcoran of Mahomet” (1649),
Jorj Seylning “Alcoran of Mohammed” (1734), John Rodwellning “The Koran”
(1861) va Richard Bellning “The Qur'an: with a Critical Rearrangement of the
Surah’s” (1937) tarjimalari obyekt o‘laroq tanlangan. Tadqiqot doirasida Qur’oni
karimning o‘zbekcha ma’noviy tarjimalariga ehtiyoj tug‘ilgan nuqgtalarda Mavlaviy
Hindistoniy, shayx Alouddin Mansur, shayx Abdulaziz Mansur va shayx
Muhammad Sodig Muhammad Yusuflarning tarjimalaridan giyosiy foydalanilgan.

Tadgigotning predmeti Qur’oni karimning inglizcha tarjimalaridagi
adekvatlik muammosining lingvokognitiv tavsifidan iborat.

Tadgiqotning usullari. Tadgigotda konseptual xaritalash, etnosemantik
giyoslash, tipologik tasniflash, bibliografik tasniflash, statistik-eksperimental,
lingvokognitiv. hamda interdistsiplinar yondashuvli tahlil kabi usullardan
foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

Qur’oni karim ma’nolarini, undagi diniy nutq aktining tub mohiyatini to‘g‘ri
idrok va tarjima qilishda Qur’onshunoslik fanlari bilan birgalikda tarjimashunoslik,
teolingvistika va kognitiv tilshunoslik fanlariga murojaat ehtiyoji mavjudligi
asoslanib, Qur’oni karim va uning tarjimalarini tadqiq qiluvchi Qur’onshunoslik,
teoliongvistika va kognitiv tarjimashunoslik fanlari ilmiy interdissiplinariyasidan
iborat yangi metodologik yondashuvning nazariy asoslari yaratilgan;

Qur’oni karim ma’nolari tarjimasida adekvatlikni ta’minlaydigan tarjima, tafsir
va sababi nuzul ilmlari integratsiyasi asosidagi “tafsiriy tarjima” nomli Qur’on
Oyatlarini tafsir usullari va sababi nuzul hadislariga tayangan holda ma’noviy tarjima
qgilish metodologiyasi ishlab chigilgan;

Islom dinining aqidaviy asoslarini tashkil etuvchi Qur’on oyatlariga berilgan
inglizcha tarjimalar tahlillash jarayonida Qur’on oyatlari tub mohiyatining tarjima
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jarayonida buzilishiga olib keluvchi asosiy omil, tahlilga tortilgan tarjimalarda
mualliflarining Qur’oni karimga nisbatan bibliyaviy, falsafiy-sekulyar va mazhabiy
qarashlari ta’siri mavjudligi isbotlanib, Qur’oni karimning mavjud inglizcha
ma’noviy tarjimalari bibliyaviy, falsafiy-sekulyar va mazhabiy garashlardagi
tarjimalar shaklida asoslangan;

Qur’oni karim inglizcha ma’noviy tarjimalarida yanglish talqin qilinuvchi
olamning diniy manzarasiga oid hamda Islom dinining aqidaviy asoslarini tashkil
etuvchi Qur’on konseptlarining tub mohiyati semantik intertekstuallik va ritorik
ta’rif kabi o‘ziga xoslikka ega bo‘lgan Qur’oni karimni uning o‘zi orqali tafsir qilish
usuli yordamida ochiglandi va u asosida ularga berilgan inglizcha alternativlarning
kognitiv semantik va konseptual metaforik adekvatlik muammolarini aniglash ularni
ilmiy xolislik hamda diniy bag‘rikenglik yondashuviga ko‘ra barataraf qilish
mexanizmlari takomillashtirilgan;

Tadgigotning amaliy natijalari quyidagilardan iborat:

Tilshunoslikning kognitiv tilshunoslik va teolingvistika kabi interdistsiplinar
tarmoglariga, tarjimashunoslikning esa tarjima lingvistikasi, filologik germenevtika,
ckzegetika (exegetics) va tarjima falsafasi kabi istigbolli yo‘nalishlariga doir o‘quv
resurslarining nazariy asoslari yaratilgan;

Qur’onshunoslikning tilshunoslik va tarjimashunoslikka daxldor bo‘lgan tafsir,
(sharxiy tarjima), ta’vil, (allegorik talqin), ilmi rasm (Qur’on matnshunosligi), kabi
tarmoqlariga oid ta’limiy adabiyotlarning ilmiy-metodologik asoslari ishlab
chigilgan;

Arab-ingliz/ingliz-arab, arab-o‘zbek/o‘zbek-arab tillar juftligida amalga
oshiriladigan tarjimalardagi kognitiv semantik, konseptual metaforik va matniy-
diskursiv. muammolarga berilgan tavsiyaviy yechimlar asosida badiiy va diniy
matnlarda uchraydigan madaniy va diniy xos birliklarni tarjima gilishda yangicha
tarjima metodlari taklif gilingan;

Tadqigot natijalarining ishonchliligi. Tadgigot ishining etnosemantik
giyoslash, tasniflash (tipologik), tarixiy-giyosiy, semantik, komponent, statistik,
kontekstual, konseptual xaritalash kabi dunyo miqyosida tan olinadigan tadgigot
usullar asosida olib borilganligi, tahlil natijalarining yugori indekslangan impakt
faktorli xorijiy ilmiy nashrlarda e’lon qilinganligi, tadqiqot ishiga alogador
mavzularda bo‘lib o‘tgan xalqaro va respublika miqyosidagi ilmiy anjumanlarda
tadgigot natijalarini aks ettiruvchi maqolalar bilan ishtirok etilganligi, tadgiqot
natijalaridan sohaga doir o‘quv adabiyotlari va darsliklar tuzishda, ilmiy-
fundamental va amaliy loyihalarda foydalanilganligiga doir vakolatli tuzilmalar
tomonidan berilgan ma’lumotnomalarning mavjudligi bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati tadgigotning nazariy asoslari mavzu yuzasidan fundamental va eng
so‘nggi adabiyotlar tahlili asosida shakllantirilganligi, tadqiqotning dunyo olimlari
tomonidan tan olinib, e’tirof etiladigan tadqiqot usullari asosida olib borilganligi,
dunyo migyosida tan olinadigan ilmiy nazariyalarning tahlillar jarayonida
qo‘llanilganligi, tadqiqotning amaliy — tahliliy gismida olib borilgan tahlillarning
ishning nazariy — metodologik qismidagi o‘rganib chigilgan ilmiy manba va
adabiyotlarga to‘liq mosligi, Turkiya, Eron, AQSH va boshqga bir gator davlatlarda
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Qur’on tarjimashunosligiga bag‘ishlab o‘tkazilgan xalqaro ilmiy anjumanlarda
tadqiqot natijalariga aloqador mavzularda ma’ruza qilib berilganligi va tadgigot
natijalari bo‘yicha xorijiy mutaxassislar tomonidan berilgan ilmiy xulosalarning
mavjudligi bilan asoslanadi. Tadgiqot natijalarining amaliy ahamiyati bakalavriat va
magistratura bosqichi talabalari uchun “kognitiv tilshunoslik”, “teolingvistika”,
“matn lingvistikasi”, “stilistika”, “tarjima nazariyasi va amaliyoti”, “badiiy tarjima”,
“filologik germenevtika”, “tarjimashunoslik”, “qiyosiy tilshunoslik” va boshga shu
kabi fanlar bo‘yicha ta’limiy resurslar, jumladan, ma’ruza matnlari, darslik va o‘quv
qo‘llanmalar tuzishda foydalanish mumkinligi bilan belgilanadi.

Tadgiqot natijalarining joriy qilinishi. Qur’oni karimning inglizcha
tarjimalarida adekatlik muammosining lingvokognitiv tadgigi mavzusidagi tadgiqgot
ishining ilmiy natijalarini tashkil etuvchi ilmiy maqgola va tezislari hamda
tadgiqgotchining ilmiy xulosa va takliflardan:

Islom dinining aqidaviy asoslarini tashkil etuvchi Qur’on oyatlariga berilgan
inglizcha tarjimalarni tahlillash jarayonida aniglangan tarjimalarda mualliflarning
Qur’oni karimga nisbatan bibliyaviy, falsafiy-sekulyar va mazhabiy qarashlari ta’siri
mavjudligi borasidagi ilmiy asosli taklif va tavsiyalar hamda tahliliy xulosalardan
Respublika Ma’naviyat va ma’rifat markazining 2023-yil uchun chora tadbirlar
dasturining VI yo‘nalishida belgilangan “Millatlararo totuvlik va dinlararo
bag‘rikenglik bo‘yicha targ‘ibot — tashviqot tadbirlari, aholi o‘rtasida radikalizm
illatini oldini olish” 26 — bandi “Jamiyatda radikallashuv kuchayishini oldini olish,
yoshlar ongini buzg‘unchi yot g‘oyalar bilan zaharlashga qaratilgan turli xil
harakatlarga garshi kurashish borasida ustuvor vazifalarni belgilash va amalga
oshirish” mavzusidagi targ‘ibot ishlarini tashkil etish va o‘tkazishda foydalanilgan
(Respublika ma’naviyat va ma’rifat markazi huzuridagi ijtimoiy-ma’naviy
tadgiqotlar instituti rahbariyatining 2023-yil 17-maydagi 193-son dalolatnomasi)
Natijada, yoshlarda ishonchli diniy manbalardan foydalanish madaniyatini
shakllantirish jarayonining metodologik asoslari takomillashtirilishiga erishilgan;

Qur’oni karim inglizcha ma’noviy tarjimalarida yanglish talgin gqilinuvchi
olamning diniy manzarasiga oid hamda Islom dinining aqidaviy asoslarini tashkil
etuvchi Qur’on konseptlarining tub mohiyati semantik intertekstuallik va ritorik
ta’rif kabi o‘ziga xoslikka ega bo‘lgan Qur’oni karimni uning o‘zi orqali tafsir qilish
usuli orgali ochiglangan bo‘lib, u asosida ularga berilgan inglizcha alternativlarning
kognitiv semantik va konseptual metaforik adekvatlik muammolarini aniglash,
ularni ilmiy xolislik hamda diniy bag‘rikenglik yondashuviga ko‘ra barataraf qilish
mexanizmlari asosida takomillashtirilgan taklif va tavsiyalaridan Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetining Davlat ilmiy-
texnik dasturi doirasida 2020-2022 yillarga mo‘ljallangan PZ-2020042022 “Turkiy
tillarning lingvodidaktik elektron platformasi’ni yaratish bo‘yicha amaliy loyiha
doirasida foydalanilgan (Alisher Navoiy nomidagi o‘zbek tili va adabiyoti
universiteti tomonidan 2023-yil 7-oktyabrdagi 01/10-2027-son ma’lumotnoma).
Natijada, turkiy tillarga va ingliz tiliga to‘g‘ridan-to‘g‘ri o‘zlashtirilgan Qur’oniy
konseptual birliklarning ilmiy-mavzuli tafsirlarini tayyorlash jarayonida axborot
texnologiyalaridan foydalanish imkoniyatlari oshgan;

Qur’oni karim ma’nolarini, undagi diniy nutq aktining tub mohiyatini to‘g‘ri
idrok va tarjima qilishda Qur’onshunoslik fanlari bilan birgalikda tarjimashunoslik,
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teolingvistika va kognitiv tilshunoslik fanlariga murojaat ehtiyoji mavjudligi ilmiy
asoslanib, Qur’onshunoslik, teoliongvistika va kognitiv tarjimashunoslik fanlari
interdistsiplinariyasi asosida shakllantirilgan yangi metodologik yondashuvning
ilmiy-nazariy asoslariga oid bo‘lgan taklif va tavsiyalaridan Hakim Termiziyning
Qur’oni karim tafsiriga bag‘ishlangan “Bahrut Tafsiyr” asari tahqiq va tabdilida,
shuningdek, Abu Iso termiziyning “Shamoili Muhammadiya” va “Sunani Termiziy”
asarlarining o‘zbek tilidagi tarjimalarini tayyorlashda Termiz davlat universiteti
ilmiy-tadqiqot ishlari rejasi tarkibiga kiruvchi “Tilning leksik-semantik tizimini
chog‘ishtirma-tipologik o‘rganishning dolzarb muammolari: diaxroniya va
sinxroniya” mavzusidagi ilmiy-tadqgiqot ishlari rejasi doirasida foydalanilgan.
(Imom Termiziy xalgaro ilmiy tadgiqot markazi rahbariyatining 2024-yil 10-
iyuldagi  01-07/64-sonli ma’lumotnomasi). Natijada, Islomshunoslik va
Qur’onshunoslik sohalariga oid ilmiy manba va adabiyotlar tahlili yuqoridagi
manbalar tahgigida ilmiy sharh va izohlar berishga va boyitishga xizmat gilgan.

Qur’oni karim ma’nolari tarjimasida adekvatlikni ta’minlaydigan tarjima, tafsir
va sababi nuzul ilmlari integratsiyasi asosidagi “tafsiriy tarjima” nomli Qur’on
oyatlarini tafsir usullari va sababi nuzul hadislariga tayangan holda ma’noviy tarjima
gilish metodologiyasi doirasida ishlab chigilgan tavsiyalardan Imom Termiziy o‘rta
maxsus islom bilim yurti talabalari o‘quv mashg‘ulotlarida Termiz davlat
universiteti ilmiy-tadqiqot ishlari rejasi tarkibiga kiruvchi “Tilning leksik-semantik
tizimini chog‘ishtirma-tipologik o‘rganishning dolzarb muammolari: diaxroniya va
sinxroniya” mavzusidagi ilmiy-tadqgiqot ishlari rejasi doirasida foydalanilgan.
(Imom Termiziy o‘rta maxsus bilim yurti markazining 2024-yil 27-fevraldagi 19-
sonli ma’lumotnomasi). Natijada, Qur’oni karim ma’nolarining tarjima qilinishi
borasidagi g‘arbona usul, uslub va yondashuvlar tahlili talabalarda yot g‘oyalar va
missionerlik xurujlariga garshi ilmiy immunitet shakllanishiga xizmat gilgan.

Tadgqigot natijalarining aprobatsiyasi. Tadgiqot natijalari 10 ta, jumladan
4 ta xalgaro, 6 ta respublika ilmiy — amaliy konferensiyalarida ilmiy ma’ruza
ko‘rinishida muhokama qilingan.

Tadgigot natijalarini e’lon gilinganligi. Dissertatsiya mavzusi bo‘yicha 10 ta
ilmiy magola chop etilgan. Ulardan 6 tasi O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish
tavsiya etilgan mahalliy ilmiy jurnallarda, 4 tasi xorijiy ilmiy jurnallarda e’lon
gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va ilovalardan iborat. Dissertatsiyaning umumiy
hajmi 148 sahifani tashkil etadi.

DISSERTASIYANING ASOSIY MAZMUNI

Dissertatsiyaning kirish gismida mavzuning dolzarbligi va zarurati asoslangan,
tadgigotning Respublika fan va texnologiyalari rivojlanishining ustuvor
yo’nalishlariga mosligi, mavzuning o’rganilganlik darajasi, tadqiqotning
dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-tadgiqot ishlari bilan
bog’ligligi, tadqiqot maqgsadi va vazifalari, tadqiqot ob’yekti va predmeti, tadqiqot
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usullari, tadgiqotning ilmiy yangiligi, tadgiqotning amaliy natijalari, tadgiqot
natijalarining ishonchliligi, tadgiqot natijalarining ilmiy va amaliy ahamiyati,
tadqigot natijalarining joriy gilinishi, tadgigot natijalarining aprobatsiyasi, tadgiqot
natijalarining ¢’lon qilinishi, dissertatsiyaning tuzilishi va hajmi hagidagi
ma’lumotlar bayon etilgan. Dissertatsiyaning | bobi “Qur’oni karim tarjimalari
adekvatligini tadqiq qilishning lingvistik asoslari” deb nomlangan bo‘lib, ushbu
bobda Qur’oni karim tarjimalaridagi adekvatlikni tadqiq qilishning lingvistik
asoslari, xususan Qur’oni karim oyatlarining tub mohiyatini to‘g‘ri idrok va talgin
qilishda Qur’onshunoslik fanlari bilan birgalikda teolingvistika va kognitiv
tarjimashunoslik faniga murojaat gilishga bo‘lgan ehtiyoj mavjudligi asoslangan.
I.V.Bugayevaga ko‘ra, diniy matnlarning kommunikativ, lingvopragmatik,
stilistik xususiyatlarini o‘rganish bilan bog‘liq ekstralingvistik tadqiqotlarni to‘g‘ri
va tizimli tashkil etishga bo‘lgan ehtiyoj XX asr o‘rtalarida, teologiya
(ilohiyotshunoslik) va lingvistika (tilshunoslik) fanlarining o‘zaro integrallashishiga
va tilshunoslikda “teolingvistika” nomli yangi bir interdistsiplinar fanning paydo
bo‘lishiga olib keldi.® Birog, diniy matnlarni lingvistik tadqiq gilishda teologiya va
lingvistika fanlari asosida maxsus fan nazariyasini shakllantirish masalasida 1972-
yili Jorjtaun universitetida bo‘lib o‘tgan “Sociolinguistics and religion” nomli ilmiy
anjumanda o‘z maqgolalari bilan ishtirok etgan va hozirda teolingvistika fani
asoschilari sifatida e’tirof etiladigan V. Samarin, F. Goodmann, J. Barr, A. Jorj va
M.Atkinson kabi olimlarning ilmiy magolalarida teolingvistika deb nomlangan
yaxlit bir prinsipial fan va uning tarkibiy gismlari hagida aniq fikrlar berilmagan
bo‘lib, qgilingan ishlar mualliflarning Bibliya matnlari ustida olib borilgan lingvistik
tahlillarida teologiya fanlariga va Bibliya lug‘atlariga murojaat gilishganidan
iboratdir. Qizig‘i shundaki, g‘arb tilshunoslarining Bibliya matnlari tadgigiga
nisbatan bu qgadar moyilligi boshga diniy matnlarni tadgiq qilishlarida ham
Bibliyaviy nuqtai nazarda yondashishlariga sabab bo‘ldi. Xususan, Qur’oni
karimning inglizcha tarjimalaridan chiqarilgan xulosalar shuni ko‘rsatmoqdaki,
ko‘plab Qur’oniy leksik birliklar aksariyat hollarda bibleizmik talginlanmoqda.
Bibleizmik birliklar esa o‘z navbatida ingliz tiliga yunon — rim diniy
mifologiyasidan o‘zlashgan mifonimlar (mythonyms) hamda eski ibroniycha
atamalar gibronimlardan (hebronyms) tarkib topgan bo‘lib, Qur’oni karimdagi xos
diniy leksik birliklarni mazkur o‘zlashmalar orqali talginlash Qur’oni karimning
agidaviy asoslarini tashkil etuvchi diniy xos birliklarning asliy mohiyatiga putur
yetkazadi. Bibleizmlar orqali ifodalanadigan Qur’oniy birliklarga talaygina misol
keltirish mumkin. Misol uchun, Qur’oni karimning Baqara 2:62; Oli Imron 3:67,
Moida 5:14; Tavba 9:30; Haj 22:17; kabi oyatlarda kelgan 2wl (nasroniylar)
so‘ziga ingliz tilida muqobillanadigan “christians” termini ana shunday
bibleizmlardan hisoblanadi. Douglas Hallning “The cross in our context: Jesus and
the suffering world” nomli kitobida qayd etilishicha, “christ” so‘zi “xochga
tortilgan”, “christian” esa ‘“xochga tortilganga ergashuvchi” degan ma’no
ifodalaydi.’® O‘z navbatida, “xoch” so‘zining arab tilida < (salb), “xochga
tortilgan” wskas (maslub) va “xochga tortilganga ergashuvchi”, ya’ni xristian gLl

® Byraesa WU.B. TeonuureucTyka: Teoorusi+ nunresuctuxa? //Jezyk i metoda. — T. 2015. — Ne., 2. — ¢. 297
10 Hall Douglas John. The cross in our context: Jesus and the suffering world. Fortress Press, 2003. p.183
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< sladll (atha’il maslub) deyilishini hamda Niso 4:157 oyatida <4« (xochga tortmoq)
fe’lining o‘tgan zamon inkor shakli orqali Iso a.s. xochga tortilmaganligi haqida
xabar mavjudligini inobatga olinsa, “christian” so‘zi “yordamchi” ma’nosidagi
i »ad (nasroniy) so‘ziga mugobil emasligi oydinlashadi. Shuningdek, Qur’oni
karim oyatlari bizga Iso a.s. ning xristian bo‘lmaganligi yoxud xristianlik deb
nomlangan bir dinga asos solmaganligi va asosiysi “Xudoning o‘gli” emas, balki
“Isroil gavmiga yuborilgan payg‘ambar” bo‘lganligini oydinlashtirib beradi.

Guvoh bo‘linganidek, Qur’oni karim aksariyat inglizzabonlar tomonidan
Bibliyaviy yondashuv asosida tarjima gilinadi.}* Boisi, inson har ganday
tushunchani ilmiy-ratsional asosda emas, balki o‘z mahalliy muhitining prizmasi
asosida idrok giladi, modellashtiradi, tasniflaydi va talgin giladi. Bu holat aynigsa,
yugorida guvohi bo‘linganidek, ma’lum bir dinga oid istilohiy birliklarning
ko‘pincha insonlar tasavvurida ular mansub bo‘lgan jamiyatlarning milliy-madaniy
dunyoqarashlari ta’siri ostida yanglish idrok gilinganligida yaqqol seziladi.

Yugoridagi mulohazalardan ko‘rinib turibdiki, har bir so‘zning lug‘aviy va
matniy ma’nolari bilan bir gatorda uning insonlar ongida ma’lum kognitiv (idrokiy)
tasvir hosil giluvchi konseptual ma’nosi ham mavjud bo‘lib, tilshunoslikning
zamonaviy metodologik tadgigot yondashuvlardan bo‘lgan lingvokognitiv
yondashuv matn tarkibidagi konseptual birliklarning o‘quvchi tomonidan ganchalik
darajada to“g‘ri idrok gilinishini tadqiq giladi. Qur’on oyatlaridagi bu kabi ma’noviy
nozikliklarni to‘g‘ri anglab olish uchun esa Qur’oni karim oyatlarini mazmuni
ochiglaydigan go‘shimcha sharh va izohlarga murojaat gilinishi lozim bo‘ladi.
Jumladan, G‘.Salomov Qur’oni karimni bugungi kun o‘quvchisiga shundoqqina, o‘z
holatida sharhlarsiz tarjima qilish eng noto‘g‘ri yondashuv ekanligini qayd etar ekan,
Qur’oni karim ma’nolarini o‘zga tillarga tarjima qilishda qo‘shimcha sharhga
bo‘lgan ehtiyojning mugqarrar ekanligini alohida urg‘ulaydi.!? Ustozning ushbu
mulohazasi Qur’oni karim ma’nolarini o‘zga tilda ifodalashda, uning oyatlaridagi
tub mohiyatni sharhlab, izohlab, oydinlashtirib beradigan “tafsir ilmi”’ga murojaat
qilinishi lozimligini ilgari suruvchi Qur’on ulamolari nuqtai nazari bilan o‘zaro
ilmiy mushtarak ekanligini ko‘rsatadi. Qur’oni karim ma’nolarini to‘g‘ri talgin
qilishda katta ilmiy dastak beradigan tafsir usullari, ularning Qur’on oyatlarini
tarjima qilish jarayonidagi ilmiy ahamiyati tarjima va tafsir tushunchalari orasidagi
asosiy farglar hagida dissertatsiyaning Il bobida tafsilotli shaklda yoritilgan.
Dissertatsiyaning “Qur’on tarjimashunosligi masalalari” deb nomlangan mazkur
bobi Qur’oni karim va uning tarjima qilinish masalalariga oid diniy ulamolar va soha
mutaxassislarining ilmiy garash va mulohazalari tahlillari bilan boshlangan. Zero,
tarjimon mahsuloti bo‘lgan Qur’oni karim tarjimalari Islom olamida Qur’oni
shar’1y-fighiy jihatdan asliy matn bilan teng magomda ko‘rilmaydi. Hattoki, Islom
ulamolar orasida “Qur’oni karimning tarjimalari Qur’on bo‘lolmaydi” degan
mazmunidagi mulohazalarga ko‘p bora duch kelamiz. Buning bir gator sabablari
mavjud bo‘lib, turli Islom ulamolari ushbu sabablarni turlicha sanashgan. Biroqg,
quyidagi sabab va omillar masalasida, deyarli barcha Islom ulamolari hamfikrlar:

1. Qur’oni karimdagi diniy-agidaviy ko‘plab konseptual birliklarning
arablardan boshqa xalglar hayotida tushuncha shaklida ham mavjud emasligi sabab,

11 Reynolds, G. S. (2010). The Qur'an and its biblical subtext. Routledge. 320 p.
12 Fait6ymnnox Ac-Canom. Acapnap. 1 — kuto6. Dii, ympu azusz. — T.: llapk, 1996 — 6.209
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Qur’oni karimni tarjima qilishga kirishgan tarjimon, ushbu konseptual birliklarni
tarjima tilida ifodalay olmaydi va ko‘pincha tarjima tiliga o‘zlashtiradi. Ushbu
mulohazaga ozig-ovqat etiketlari ustida uchratadiganimiz 3 (halol) konseptini
misol gilish mumkin. Shuningdek, tarjima tilida o‘zlashtiriladigan barcha Qur’oniy
birliklar ayni shu turkumga Kirishi qayd etiladi.

2. Qur’oni karimdagi tasavvur va idrok qilinishi imkonsiz bo‘lgan ko‘plab
diniy xos birliklar mavjud bo‘lib, tarjima jarayonida ularning ta’vil (lug‘atdagi
birlamchi ma’nosidan kelib chigadigan idrokiy tasavvur asosidagi talqin) qilinishi
ushbu birliklar tub mohiyatining yanglish tushunilishiga olib keladi. Mohammad
Jumehning gayd etishicha, g‘arb mintagasida Qur’oni karim haqida yanglish
tasavvurlarning paydo bo‘lishiga ham aynan Qur’oni oyatlarida kelgan aqidaviy
istilohlarning ko‘pincha leksik ma’nolariga ko‘ra to‘g‘ridan — to‘g‘ri ta’vil qilinishi
sabab bo‘lar ekan.* Masalan, Qur’oni karimning Sod 38:75 oyatida Alloh taolo
Iblisga xitob gilar ekan, oyatda I shaxs egalik kategoriyasi bilan &<z (qo‘lim bilan)
so‘zini qo‘llaydi. Oyat matniga berilgan inglizcha va o‘zbekcha tarjimalarda ham
oyatdagi &y so‘zi to‘g‘ridan — to‘g‘ri lug‘aviy shaklda “qo‘l” va “hand” deya
tarjima gilganliklariga guvoh bo‘ldik. Tabiiyki, oyatdagi &< (qo‘lim bilan) so‘zi
Alloh taologa jism isnod qilish ma’nosidagi bir tushunchani ifodalamaydi, chunki
jismiy a’zolar fagat maxluqotlarga (yaratilganlarga) xos o‘ziga xoslik bo‘lib, Alloh
taoloning jismi yoki tana a’zosi bor deb tasavvur qilish Qur’oni karimda
ta’riflanadigan Alloh tushunchasiga ziddir. Boisi, Qur’oni karimning talaygina
oyatlarida Allohning dunyodagi hech bir mavjudotga o‘xshamasligi, uning tengi,
o‘xshashi yo‘qligi ta’kidlanadi. Turk mufassir ulamolaridan Mehmet Okuyanning
qayd etishicha, Qur’on oyatlarida Alloh taoloning tavsifiga dalolat qilib keladigan
tana a’zolarining barchasi majoziy bo‘lib, magsad oyatda ko‘tarilayotgan xabarning
tub mohiyatining insonlar tomonidan oson tushunilishini ta’minlashdir.!*

Buni anglash uchun tafsir ilmiga murojaat gilish kifoya. Soha mutaxassislari
tomonidan qisqa qilib “tafsir” deb ketiladigan ushbu tushuncha Qur’oni karimni
sharhlab beradigan tarjima usullaridan bo‘lib, misrlik alloma Abdurahmon ibn Abu
Bakr Jaloliddin Suyutiy tafsirga: “Qur’on oyatlarini uning nuzulot sabablaridan
kelib chiggan holda sharhlash, bayon qilish, tushuntirib berishidir” — deya ta’rif
berganligi manbalarda keladi.® Qur’oni karim asosan quyidagi ikki xildagi tafsir
usulidan foydalanilgan holda shrhlanadi:

1. Qur’oni karimni uning o‘zi bilan tafsir gilish;

2. Qur’oni karimni sahih nabaviy hadislar orqali tafsir qilish;

Qur’oni karimni uning o°zi bilan tafsir gilish usulida Qur’on oyatlari yoki
oyatlar tarkibidagi istilohiy birliklarni Qur’oni karimning boshqa oyatlar orqali tafsir
qilinishi tushuniladi va uning 2 xil lingvistik o‘ziga xosligi mavjuddir:

1. Semantik intertekstuallik (oyatlarning o‘zaro ma’noviy bog‘ligligi) — Bir
masala yoxud mavzu haqida xabar bergan oyat ma’nosini ochiglashda uni
mazmunan to‘ldiradigan va izohlaydigan boshqga oyatlardan igtibos keltirish;

13 Jumeh, M. S. The loss of meaning in translation: its types and factors with reference to ten English translations of
the meaning of the Qur'an (Doctoral dissertation, University of Wales Trinity Saint David). 2006. —p.34

14 Okuyan, M. (2021). Kur’an Meal-Tefsir. Istanbul: Hali¢ Universitesi Yayinlari, 740 s.

15'S. Musa The Influence of Tafsir al-Jalalayn on Some Notable Nigerian Mufassirun in the Twentieth-Century
Nigeria. Journal of Muslim Minority Affairs, - 2000. 20(2), p. 325
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2. Ritorik ta’rif — Biror masala, so‘z yoki hodisa haqida hech bir tushuncha
yoxud tasavvur mavjud bo‘lmagan bir holatda masalaga ritorik so‘roq orgali
yondashib, uni nima ekanligini bildirish yoki tushuntirish. Qur’oni karimda ushbu
yondashuvning alomati Alloh taoloning Rasululloh s.a.v.ga u kishi bilmaydigan
yoki hech xabari bo‘lmagan biror narsa yuzasidan “Sen buni nimaligini gayerdanam
bilarding?!” ma’nosida &3 L deya xitob gilishi va Rasulullohga o‘sha masalani
Allohning O°‘zi bildirishi bo‘lib, ushbu xitob Qur’oni karimning Haqqo 69:3;
Muddassir 74:27; Mursalot 77:14; Infitor 82:17-18; Mutoffifun 83:8,19; Toriq 86:2;
Balad 90:12; Qadr 97:2; Qoria 101:3,10; va Humaza 104:5; singari (jami 13 ta)
oyatlarida kelgan. Yugoridagi har ikki yondashuv orgali Fotiha 1:4 oyatidagi <l
¢ &l as (Din kunining Sohibi) birikmasini quyidagicha tafsir gilish mumkin.
Masala yuzasidan Qur’oni karim oyatlari ustida olib borilgan tahlillardan ma’lum
bo‘ldiki, ¢»¥i as (din kuni) birikmasi yugorida ma’lumot berib o‘tilgani kabi
Qur’oni karim oyatlari tarkibidagi “ritorik ta’rif” ilova qilingan birliklardan bo‘lib,
Alloh taolo Infitor 82:17-18 oyatlarida ¢xX a s (din kuni) birikmasiga nisbatan &3
cedll A W A (“Din kuni” nimaligini gayerdanam bilarding?!) deya Muhammad
s.a.v.ga xitob qiladi va oyatning davomida, ya’ni Infitor 82:19; oyatida din kunini
hech bir jon boshga biri uchun nimadir gila olmaydigan, u kundagi ishlar yolg*‘iz
Allohning izni ixtiyoridagi kun deya ta’riflanadi. Shuningdek, Qur’oni karimning
Fotiha 1:4; Hijr 15:35; Shuaro 26:82; Soffat 37:20; Sod 38:78; Zoriyot 51:12; Vogea
56:56; Maorij 70:26; Muddassir 74:46; Infitor 82:15,17-18; va Mutaffifun 83:11,;
kabi oyatlarida kelgan ¢»3 a3 (din kuni) ganday kun ekanligi, ushbu kunda nimalar
sodir bo‘lishi hagidagi yugoridagi oyatlarga semantik jihatdan intertekstuallik hosil
giladigan boshga oyatlar mavjud bo‘lib, ularni o‘rganish natijasida shuday xulosaga
keldikki, ¢»¥i a5 (din kuni) mohiyatan Qiyomatda sodir bo‘lishi xabari berilgan
quyidagi 7 bosgichli jarayonlarni gamrab olar ekan:

Bosqgichlar Oyatlardan igtiboslar
1. dsludl (As-Soat) — An‘om 6:31,40; Arof 7:187; Yusuf 12:107; Hijr
Qiyomatning goim 15:85; Nahl 16:77; Kahf 18:21,36; Maryam
bo‘lishi, dunyo 19:75; Toha 20:15; Anbiyo 21:49; Hajj
hayotining tugashi; 22:1,7,55; Furgon 25:11; va boshqalar
2. <y (ba’s) An’om 6:36; A’rof 7:14; Hud 11:7; Hijr 15:36;

(|nson|aming hisob-kitob | Nahl 16:38,84,89; Isro 17:49-52; Maryam
uchun gabrda gayta 19:15,33; Hajj 22:5,7; Mo minun 23:16; Shuaro
tiriltirilishlari) 26:87; Rum 30:56; va boshqalar...
3. +a (hashr) Bagara 2:203; Oli Imron 3:25,158; Niso 4:87,
Qayta tiriltirilgan 172; Moida 5:96, 109; An’om 6:12,22; Anfol
insonlarning, hisob-kitob | 8:24; Yunus 10:28,45; Hijr 15:25; Isro 17:97;
uchun to‘plantirilishlari | Kahf 18:47,99; va boshqalar. ..
4, ua¥ (arz) Moida 5:48,105; An’om 6:60,62,94,108,164;
Insonlarning hisob-kitob | Tavba 9:105-106; Yunus 10:23,30; Hud 11:18;
uchun Allohga ro‘baro | Isro 17:71; Kahf 18:48; Maryam 19:80,95; Nur
gilinishlari. 24:64; Naml 27:83; va boshqalar...
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5. W (nab’a) Moida 5:14,48,105; An’om 6: 60,108,159,164;
Hisob-kitobdan oldin | Tavba 9: 94,105; Yunus 10:23; Nur 24:64;
insonga qilgan amallari | Ankabut 29:8; Lugmon 31:15,23; Zumar 39:7;

haqgida bildirilishi Fussilat 41:50; Mujodala 58:6-7; va boshgqalar...

6. Jis (sul) A’rof 7:6; Hijr 15:92-93; Nahl 16:56; Nahl
Amallarga muvofiq 16:93; Anbiyo 21:13; Zuhruf 44:43; va
so‘roglanish boshqgalar...
7. {S’A(Hukm) Bagara 2:272, 281; Oli Imron 3:25, 161; Niso

Hisob-kitob va so‘roq | 4:49,77,124; Anom 6:160; Anfol 8:60; Yunus
tugagach, Alloh taolo | 10:47, 54; Nahl 16:111; Isro 17:71; Maryam
insonlarni jannatiy yoki | 19:60; Anbiyo 21:47; Mo‘minun 23:62; Saba
do‘zaxiy ekanliklari 31:33; Yosin 36:54; Zumar 39:69; Josiya 45:22;
borasida hukm qgilishi; | Ahqof 46:19; va boshqalar...

Yugorida ilova gilingan jadval misolida guvoh bo‘lganimizdek, ¢»3 a3 (din
kuni) ifodasi tarkiban anchayin keng ma’nodagi bir makrokonseptual jarayonni
gamrab oluvchi ifoda bo‘lib, ushbu ifodaviy birlikni mohiyatan u ifodalaydigan
makrokonseptual ko‘lami bilan birgalikda birgina istilohiy birlik orgali tarjima gilish
lozim bo‘ladi, ya’ni ¢»3 a3 (din kuni) ifodasiga beriladigan tarjimaviy mugobil
shunaga bo‘lishi kerakki, ushbu muqobil inson tasavvurida yugorida havolalangan
7 bosqichli jarayonni to‘ligligicha ask ettirishi kerak. Aksariyat shu kabi Qur’oniy
birliklarni bitta so‘z bilan ifodalashning imkoni yo‘qligi sabab ular ko‘pincha
tarjima tiliga transliteratsiya gilinadi. Shu o‘rinda, Qur’oni karimning inglizcha
tarjimalarida yuqgoridagi kabi kognitiv-pragmatik muammolarning kelib chigishiga
ham tarjima mualliflarining tarjima jarayonida Qur’onshunoslik fanlariga, ayniqgsa
tafsir usullariga murojaat gilmasliklaridan kelib chigadi. Shu kabi ilmiy nugtai
nazarlarga tayangan holda, “Qur’oni karim inglizcha tarjimalari adekvatligini
lingvokognitiv tahlillash” deb nomlangan III bobining ilk faslida Qur’oni
karimning inglizcha tarjimalarining elektron nusxalari yig‘ib chiqilib, o‘rganildi.
O‘rganishlar natijasida tarjimalar quyidagi tartibda tasniflandi.

TILIDAGI TARJIMALARI
Tarjima tilidan Asliyat tilidan
o‘girilgan tarjimalar o‘girilgan tarjimalar
l I

[ Bibleizmik ] [Falsafiy-sekulyar] [Mazhabiy qarashdagi] [Mutaassib va radikal]

[QUR’ONI KARIMNING INGLIZ]

tarjimalar tarjimalar tarjimalar xarakterli tarjimalar

Sunniy mazhabi Shia mazhabi
garashlaridagi qgarashlaridagi
tarjimalar tarjimalar

1-rasm. Qur’oni karimning inglizcha tarjimalari tasnifi
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Tasnif asosida ilova qilingan tarjimalar misolida guvoh bo‘lish mumkinki,
tarjimalarda tarjimon masub bo‘lgan mazhab, firga va yo‘nalishga xos aqidaviy
qarashlarning ta’siri mavjud bo‘lar ekan. Ayni shuning uchun ham Qur’oni karim
hagidagi tasavvurlar tarjimadan manbalanmasligi lozim. Masalani yanada anigroq
tushunish uchun Qur’oni Karimning Niso 4:59 oyatiga berilgan tarjimalarning
o‘zaro qiyosiy tahlilini havola qildik:

04, 5T 315 Jsia il i shatel 5 il i sael 3508 Gl A

Abdulloh Yusuf Ali: Mir Ahmad Ali: Muhammad Muhsinxon
“O  believers! Obey | "O you who believe! | “O, believers! Obey Allah
Allah and obey the | Obey Allah and obey | and obey His Messenger and
Messenger and those | the Messenger and those | obey  the = Messanger’s

people who are in charge | in authority from the | successor (caliph).
among you’. prophet's linecage”.

Niso 4:59 oyatiga sunniy va shia mazhabidagi hamda vahhobiy toifadagi
tarjimonlar tomonidan berilgan tarjimalarga guvoh bo‘lib turibsiz. Oyatdagl BT
(Ulil amr) birikmasini, sunniy olimlardan Abdulloh Yusuf Ali “oralaringizdan
tayinlangan rahbarlaringizga” deya, shia mazhabi vakili bo‘lgan Sayed Mir Ahmad
Ali: “Ahli Baytdan bo‘lgan rahbarlarga” shaklida, radikal xarakterli tarjima sifatida
tasniflaganimiz Muhammad Muhsinxon va Taqiuddin Hiloliylarning “Interpretation
of the Meanings of the Noble Qur'an” nomli tarjimasida »a¥1 .33 (Ulil amr) “xalifa”
deya tarjima gilingan va unga berilgan sharhda “itoat gilinishi lozim bo‘lgan xalifa”
sifatida o°‘sha davrda mavjud bo‘lgan xalifalik davlati boshi deya sharhlangan. Qayd
etish lozimki, Niso 4:59 oyati o‘z to‘daboshilarini “mo‘minlar amiri”, “xalifa” deb
e’lon qilgan “Vahhobiylik”, “Xizbut-tahrir”, “Al-Qoida”, “ISHID”, “Tolibon” va
“Al-Shabab” kabi terror tashkilotlarining o‘z saflariga odam yig‘ishda dalil sifatida
talgin gilayotgan oyatlaridan hisoblanadi. Aslan olganda, “ma’lum bir topshiriqni
bajarish amr gilingan” degan lug‘aviy ma’no ifodalaydigan <31 (_,33‘ birikmasi sahihi
Buxoriyning 65-Tafsir kitobidagi 106-hadisdagi rivoyatga ko‘ra sahoba Abdulloh
ibn Huzayfa ibn Qays haqida bo‘lib, payg‘ambarimiz uni forslarni Islomga da’vat
qilishga otlangan da’vat guruhiga bosh qilib jo‘natadilar. Safarda guruhdagilar
Abdulloh ibn Huzayfaga itoatsizlik gilishadi. Ularning itoatsizligidan xabar topgan
Muhammad s.a.v. esa da’vat guruhi qaytib kelgach, ularga mas’ul rahbarga, agar u
Allohning diniga garshi ish gilishingizga buyurmasa, itoat gilish vojib ekanligini
aytadilar. Hadisda aytilishicha, shu onda, Alloh mazkur oyatni nozil qilib
musulmonlar orasidan tayinlanadigan yo‘lboshchiga qolgan musulmonlarning itoat
qilishini vojib emas, farz qilgan. Mazkur tahlil misolida, Qur’on oyatlarini to‘g‘ri
anglashda sahih hadislariga murojaat gilishning nagadar beqiyos ahamlyat kasb
et1sh1ga guvoh bo‘lish mumkin. Yuqoridagi hadis misolida, »¥1 43 so‘zining

“musulmonlar orasidan tayinlanadigan rahbar” ma’nosini ifodalab kelganligini
hisobga olsak, Abdulloh Yusuf Alining tarjimasi oyat matniga mugobilrog deyish
mumkin. Qur’oni karim ma’nolari tarjimalarida yuzaga chiqadigan noadekvatlik
muammolari Qur’oni karimning yuqoridagidek diniy-aqgidaviy konseptlarining
yanglish talginlanishi sababidan ro‘y berishini inobatga olgan holda,
dissertatsiyaning mazkur bobida konseptual xaritalash usuli yordamida olamning
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diniy manzarasini aks ettiruvchi Qur’on konseptlari @&l (Al-Xolig) va <t sl
(Al-Maxlugot) deya ikki guruhga bo‘lib tasnif gilindi va mazkur konseptual birliklar
ishtirok etgan oyatlarga berilgan tarjimalardagi kognitiv semantik va konseptual
metaforik adekvatlik darajasi tahlillandi.

(

’_11 i ‘"
(Al-Xolig/yagona Yaratuvchi)

~ >y

| |
I | | | ]

ot R ¥ I’ s [ s cdal ) saad aaall
(Fotir) L (Badiy’) J L (Al-Bariy) ) ‘((Al-Musavvir) (Al-Muqiyt)’; (Al—Mubdiy)i _ (Al-Muhyi)
@Al (Al-Xolig) konsepti konseptosferasi

Bizningcha, Qur’oni karimning An’om 6:102, Ra’d 13:16, Zumar 39:62, G*ofir
40:62 kabi oyatlarida s J& A (U hamma narsaning Yaratuvchisidir!) shaklida
Allohning dunyo olamining yagona Yaratuvchisi ekanligi hagida xabar berib kelgan
Y (Al-Xoliq) so‘zi kognitiv lingvistik jihatdan konsept sifatida tadgiq gilinuvchi
Qur’oniy onomasiologik birliklardan bo‘lib, mohiyatan unga ma’nodosh sifatida
Alloh taoloning yaratuvchilik sifatini ifodalab kelgan quyidagi sinonimik konseptlar
bilan yaxlit bitta konseptosferani tashkil etadi. AT (Al-Xolig) konseptining bosh
konsept sifatida tanlanib, yuqoridagi konseptlarning unga ma’nodosh sifatida
tasniflanganligining sababi, ularning barchasidagi istilohiy mohiyat A (Al-
Xoliq) konsepti vazniy asosi &I fe’li orgali sharhlanishidir.

B gliall (Al-maxlugot) konseptosferasi. Mazkur konseptosferik gatlamga
kelsak, Qur’oni karimning Fotiha 1:2; Baqara 2:131; Moida 5:28; An’om 6:45;
Yunus 10:10, 37; Shuaro 26:16; va boshqa ko‘plab oyatlarda Alloh taoloning &3
(Robb) sifatiga ishora gilib kelgan Opallad) (olamlar) konsepti Qur’oni karimda butun
yaratiglarga berilgan umumiy nomdir. Opallad) (olamlar) konsepti tarkibiga esa
Koinot olami, Yer va undagi tiriklik olami, insonlar olami, hayvonot olami,
o‘simliklar olami, tog‘-u toshlar olami, hashorotlar olami, suv osti mavjudotlari
olami, inson ko‘ziga ko‘rinmas zarralar olami (nanoolam) va boshga ko‘plab shu
kabi maxlugotlar mikro va makro olamni tashkil etuvchi konseptlarni kiritish
mumkin. Biz esa tadgiqot doirasida masala yuzasidan o‘rganib chigilgan Qur’on
oyatlaridan kelib chigib, maxlugot konseptini quyidagicha xaritaladik.

il glaal)
(Al-maxluqot/jamiiyki yaratilganlar)

konseptosferasi.

o) &l osad (Quyosh) Lagiin Lag Gia i1 g el slaall
(inson) (hayvonot L va (Osmonlar-u Yer va ular orasidagi jamiiyki
va nabodot olami) »4(Oy) narsalar)

JL e)'] | | 1
' o ey 2%
[(bLhar)J @] [(siroj)] [(vahhoj)J [ (nur) ]

<l glial) (Al-maxlugot) konseptosferasi
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Ma’lumki, muqaddas matnlar xususan Qur’oni karim tarjimalarida kataforik
adekvatligi degan tushuncha mavjud bo‘lib, unda oyatlarda Xudo yoki lloh hamda
shaxs yoki narsani qo‘shimcha attributlash izchilligiga tarjimalarda gay darajada
rioya qgilinganligi tahlillanadi. Shu barobarida Qur’oni karimning ingliz tilidagi
tarjimalarini ham kataforik tadqiq qilishga ehtiyoj doim seziladi, chunki Qur’oni
karimda Alloh taoloning ilohiy sifat va fazilatlarini attributlovchi teonimik ismlarga
nisbatan beriluvchi inglizcha tarjimaviy alternativlar aksariyat hollarda attributiv
adekvatlikni ta’minlay olmaydi. Birgina, Allohning yaratuvchilik sifatiga dalolat
giluvchi sk (Fotir — Koinot olami va Yerni yo‘qdan bor gilgan Zot), &< (Badiy’ —
Olam ibtidosi muallifi) va @& (Al-Xolig/yagona Yaratuvchi) kabi tadgigot
doirasida konseptosferik jihatdan tasniflab berilgan teonimik ismlarga berilgan
inglizcha alternativlarda attributiv noadekvatlik kuzatiladi.

Jumladan, &% (Fotir) so‘zi Qur’oni karimning An’om 6:14, Yusuf 12:10,
Ibrohim 14:10, Fotir 35:1, Zumar 39:46, Shuuro 42:11 kabi oyatlarida Alloh taologa
ishora qilib “Koinot va Yerni yo‘qdan bor gilgan Zot” ma’nosida <! slaull Jhié
w2413 shaklida takrorlanib kelgan ismiy konsept bo‘lib, uning vazniy asosi sk
(fatara) fe’lidir. Arab tili izohli lug‘atlarida “hali gilinmagan ishni birinchi bo‘lib
bajarmoq” kabi ma’noda keluvchi kb (fatara) fe’li Allohning “yo‘gdan bor gilish”
mazmunidagi yaratuvchilik sifatiga ishora giladi. )kﬁ(fatara) fe’li ishtirok etgan
An’om 6:79; Hud 11:51; Isro 17:51; Anbiyo 21:56; va Zuhruf 43:27; kabi oyatlar
misolida bunga guvoh bo‘lish mumkin. Bizningcha, Qur’oni karimning yuqorida
aytilganidek, An’om 6:14, Yusuf 12:10, Ibrohim 14:10, Fotir 35:1, Zumar 39:46,
Shuuro 42:11 kabi oyatlarda Alloh taologa nisbatan “Koinot va Yerning
Yaratuvchisi” degan ma’noda AT (Al-Xoliq) emas, balki _hé(Fotir) ismi
go‘llanilganligining asosiy sababi, Alloh taoloning Koinot olami va Yerni yo‘gdan
bor qilishini ifodalash bilan birgalikda, yaratish jarayoni tafsilotini ham
ochiglashdir. Boisi Qur’oni karimda Koinot olami va Yerning yaratilish jarayoni
tasvirlab berilgan Anbiyo 21:30 oyatida kb (fatara) fe’liga sinonim bo‘lgan (& fe’li
kelgan bo‘lib, oyatda Koinot olami va Yer dastlab bir butun bo‘lganligi va Alloh
taolo ularni bir — biridan ajratib yuborganligi Lagifia (ularni bo‘lib, parchalab
yubordik) degan jumla orgali xabar beriladi. b (fatara) fe’lining “parchalamoq”,
“bo‘lib yubormoq”, “yormoq” kabi ma’nolari ham mavjudligidan guvohlik beruvchi
Maryam 19:90; Shuuro 42:5 va Infitor 82:1 oyatlariga asoslangan holda An’om
6:14, Yusuf 12:10, lbrohim 14:10, Fotir 35:1, Zumar 39:46, Shuuro 42:11 kabi
oyatlarda kelgan a1y cigad) ,hid birikmasini “Koinot olami va Yer ibtidosi
muallifi” yoki “Koinot va Yerni yo‘qdan bor qilgan Zot” degan ma’noda
“Originator of the Universe and the Earth” deya tarjima gilish har tomonlar to*g‘ri
bo‘ladi deb hisoblaymiz. Ammo, Qur’oni karimning inglizcha tarjimalarida jhé
(Fotir) so‘zi “Creator” (yaratuvchi) deya tarjima gilinganligiga guvoh bo‘ldik. klé
(Fotir) konseptining “Creator” (Yaratuvchi) emas, balki “Originator” (Asoskor)
ekanligi ilmiy jihatdan asoslab berilgan yuqoridagi nuqtai nazarlarga tayanib bir-
biriga semantik jihatdan intertekstual bo‘lgan Anbiyo 21:30 va Fotir 35:1 oyatlariga
quyidagicha tarjimaviy transformatsiyalar taklif gildik.
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Anbiyo 21:30
Y Vg ) B8 (a1 csaiall G 13588 Gudll J; sl

Mavjud tarjimalardagi mugobillar

Tadgiqgotchi tarjimasi

Alexander Ross: Thus do | intreat
unbelievers know they not that the
Heavens and the Earth were shut up. We
opened them;

George Sale: Do not the unbelievers
therefore know, that the heavens and the

Ingliz tilida: Do not truth deniers (infidels)
cognize that the Universe and the Earth
were joined together as one solid mass and
We clove them asunder

O¢zbek tilida: (Kofir bo‘lganlar, Koinot
va Yer avvalida bir butun bo‘lganligini,

earth were solid, and we clave the same in
sunder

John Rodwell: Do not the infidels see that
the heavens and the earth were both a solid
mass, and that we clave them asunder;
Richard Bell: Do not the unbelievers see
that the heavens and the earth were both
solid, and we clove them asunder;

ularni Biz bir - biridan ajratib
yuborganimizni idrok qilib ko‘rmaslarmi?)

Fotir 35:1
o Ve U S G T gl 4113588 Gl 55
Tadgqiqgotchi tarjimasi

Ingliz tilida: Allah is the only one, who
deserve praise and all the praise be to Him,
an only Originator of Universe and the
Earth.

O¢zbek tilida: Koinot va Yerni yo‘qdan

bor qgilgan Alloh taologina hamd va
magtovga loyiq Zotdir.

Mavjud tarjimalardagi muqobillar
Alexander Ross: Praise be to God, Creator
of Heaven and Earth;

George Sale: Praise be unto God, the
creator of heaven and earth;

John Rodwell: Praise be to God, creator of
the heavens and the Earth;

Richard Bell: Praise for God, creator of
the heavens and the Earth;

Umuman olganda, “Koinot” so‘zi zamonaviy arab tilida sl (Al-Kavn) yoki
58 sLadl (Fazoul kavniy) so‘zlari bilan ifodalanadi. Biroq, zamonaviy arab tili
uslubiyatidan farqli ravishda Qur’oni karimga ko‘ra Koinot tushunchasi Lagin g
Ga ¥y clgeldl (Osmonlar-u Yer va ular orasidagi jamiiyki narsalar) shaklida
ifodalanadi. Sajda 32:4 oyati misolida bunga guvoh bo‘lish mumkin:

el B B g g G i1 el ) (518 2 4y

Tadgqiqotchi tarjimasi: (U) Alloh osmonlar-u Yerni va ular orasidagi jamiiyki
narsalarni olti kunda yaratgan Zotdir!

Biroq Qur’oni karimning turli tillardagi tarjimalarida, aynigsa o‘zbek tilidagi
deyarli barcha tarjimalarda aniq ilmiy-astronomik ta’riflarsiz, “osmonlar” deya
tarjima qilinib kelinadigan <3t so‘zining aynan nimaga, fazoviy olamning qaysi
qismiga ishora qilishini chuqur tahlil qilish kerak bo‘ladi, chunki ko‘plab inson
jamiyatlarida, hattoki aksariyat musulmonlar orasida ham “osmon” yoki “osmonlar”
tushunchasi ilmiy jihatdan yanglish idrok gilinadi va bu yanglish idrok tarjimalarda
0°z aksini topadi. Vaholanki, <3l (samovot) so‘zi Qur’oni karimning Bagara
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2:33, 107,116, 117, 164, 255, 284; Oli Imron 3:89, 109, 129, 133, 180, 189, 190,
191; Niso 4:126, 131, 132, 170, 171; Moida 5:17, 18, 40, 97, 120, An’om 6:1, 12,
14, 73, 75,79, 101; A’rof 7:54, 158, 185, 187; Tavba 9:36, 116; Yunus 10:3, 6, 18,
55, 66, 68, 101; kabi oyatlarda butun Koinot olamiga, Bagara 2:29; Isro 17:44;
Mo ‘minun 23:17; Mo‘minun 23:86; Fussilat 41:12; Taloq 65:12; Mulk 67:3; Nuh
71:15; kabi oyatlarda esa &= (yetti) so‘zi bilan & jbaw &xw (7 samo/gatlam) shaklida
Yer yuzasidagi atmosferik gatlamlarga ishora giladi. Jumladan, Taloq 65:12 oyatida
Alloh Koinotni 7 xil gatlamdan iborat qilib yaratganligi va Yer yuzasida ham xuddi
shunday qatlamlarning misli ko‘tarib go‘yganligi aytiladi. Biroq, Talog 65:12
oyatiga berilgan tarjimalarda ham ham uslubiy, ham terminologik nomugobil
alternativlar berilganligiga guvoh bo‘lish mumkin. Xususan, Talog 65:12 oyatldagl
@ sl s0°zi kopincha “heavens” deya tarjima gilinadi. Bizning oyatdagi < s g
birikmasini “Koinotning 7 qatlami” deya tarjima qilishimizga mavzuga alogador
boshqa oyatlarga hamda masala yuzasidan eng so‘nggi zamonaviy astrofizik
tadgiqotlar natijalariga oid ilmiy manbalarga tayanganligimiz sabab bo‘ldi.
Umuman olganda, hozirgi arab adabiy tili grammatikasidan yetarlicha xabardor
insonlar uchun oyat matnini leksik-semantik va morfo-sintaktik jihatdan tahlil gilib
chigishning o‘zi ham oyatda Koinotning 7 fazoviy gatlami va Yer yuzasidagi 7
atmosferik qatlam haqida so‘z borayotganligini anglash uchun yetarlidir. Uyushiq
to‘ldiruvchili gap shaklida kelgan mazkur oyat matnini kengaytiradigan bo‘lsak,
undan quyidagicha shakldagi bog‘langan qo‘shma gap hosil bo‘ladi:

WMJY\wthuw@udla‘j.ﬁ\ﬂ\

Alloh (Koinotda) 7 gatlamni yaratgan va Yerdan ham ularning mislini (yana
shuncha gatlamni) bino gilgan Zotdir.

Ammo, ayni shu jarayonda tadgiqot obyekti sifatida tahlilga tortilgan
tarjimalarga e’tibor qaratganimizda tarjima mualliflari tomonidan yo‘l qo‘yilgan
grammatik nomugobillik holatiga duch keldik. Xususan oyatni Alexander Ross:
“God created seven heaventh, and the earth” (Xudo 7 osmonni va bir vaqtni o‘zida
Yerni yaratdi) deya, George Sale: “It is God who hath created seven heavens, and
as many different storeys of the earth” (U 7 gqavat osmonni va ko‘plab gavatli Yerni
yaratgan Xudodir) shaklida, John Rodwell esa “It is God who hath created seven
heavens and as many as Earths like it. (U 7 gavatli osmonni va ko‘plab Yerlarni
yaratgan Xudodir) degan ma’noda, Richard Bell ham shunga yaqinroq mazmunda
“God is He Who created seven heavens, and earth” (U shunday Xudoki, 7 osmonni
va Yerni yaratdi” deya tarjima gilishgan. Alexander Ross va Richard Bell
tarjimalarida grammatik kompressiya kuzatiladi, ya’ni Ross oyatdagi Stia (Y
(Yerdan ham ularning mislini) ko‘makchili biritkmani “Yerni yaratdi” deya
qgisgartirib tarjima gilishgan. Vaholanki, oyatda Yerning yaratilishi hagida emas, Yer
yuzasida gatlamlar bino qilinganligi haqida so‘z bormoqda. George Sale tarjimasi
boshqalarlga nisbatan oyat mazmumga yaqinroqday ko‘rinsa-da, uning oyat
matnidagi Setia o2 T G birikmasini “as many different storeys of the earth” (ko p
gavatli Yer) degan mazmunda gilgan tarjimasi oyat matnida nazarda tutilgan
Yerning havo gismidagi gatlamlarini, tarjimada Yerning geologlk gatlamlari deya
ifodalab go‘ygan. Qayd etish lozimki, agar oyat matnidagi ue-h-a uaﬂ\ (= birikmasi
Yerning geologik gatlamlari nazarda tutilganda, oyatda o2 N1 & birikmasi emas,
balki w241 ¢& (Yer garidan) yoki wa¥l i(Yer ichida) leksik konstruksiyalari
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qo‘llanilgan bo‘lar edi. Bundan tashqari, oyatdagi &#ie ko‘makchi olmoshi John
Rodwell tarjimasida berilgani kabi bir emas, bir necha yerlar hagida gap ketganida,
oyatda &etia o2 ¥1 & birikmasi emas, Ot cal T 3 (Va shu osmonlarning mislicha
Yerlar) birikmasi kelgan bo‘lar edi. Umumiy xulosaga ko‘ra, Taloq 65:12 oyatidagi
& g & (7 samo) birikmasi Koinot gatlamlariga, oyat davomidagi Setia (a i Ga
(Yerdan ham ularning mislini ko‘tarib qo‘ydik) birikmasi esa o‘sha Koinot
gatlamlarining misli (son jihatdan) Yerning yuqori havo gismida ham bino
qilinganligiga ishora qilib kelgan deyish mumkin. Yuqorldagllardan kelib chigib,
oyatdagl Koinot gatlamlari nazarda tutilgan & g E“ birikmasini ingliz tiliga

“Universe with seven layers (7 qatlamli Koinot) deya, &édie 2N (s birikmasini esa

“and of Earth, enclosingly raised up the similar spheres” (Yerdan ham shuncha
gatlamni yuksaklatdi) deb tarjima qilish tarjimalarda ko‘tarilayotgan mavjud
muammoga yechim bo‘la oladi deb hlsoblash mumekin.

‘JQJAAUGJY\U.AJG—IW&IM‘_}‘AL;JS\‘N\

Mavjud tarjimalardagi muqobillar Tadqgigotchi tarjimasi
Alexander Ross: God created seven Ingliz tilida: It is Allah, who
heaventh, and the earth similarly; created the Universe with seven
George Sale: It is God who hath created seven | layers and of Earth also
heavens, and as many storeys of the earth. enclosingly raised up the similar

John Rodwell: It is God who has created | ones (layers).

seven heavens and as many as earths like it. | O‘zbek tilida: Alloh (Koinotda)
Richard Bell: God is He Who created seven | 7 gatlamni yaratgan va ularning
heavens, and earth like on them. mislini Yer yuzasidan ko‘tarib
go‘ygan Zotdir,

Shuningdek, Qur’oni Karimda Koinotda siz — u biz ko‘rib turgan Quyosh, oy
va yulduzlarni Alloh taolo yaratganligi haqida ko‘plab oyatlarda xabar beradi.
Xususan An’om 6:96, An’om 6:97, A’rof 7:54, Yunus 10:5, Ra’d 13:2, Ibrohim
14:33, Naxl 16:12, Anbiyo 21:33, Haj 22:18, Furgon 25:45, Furgon 25:61, Ankabut
29:61, Lugmon 31:29, Ahzob 33:46, Fotir 35:13, Yasin 36:38, Yasin 36:40, Soffaat
37:6, Zumar 39:5, Fussilot 41:12, Fussilot 41:37, Rohman 55:5, Mulk 67:5, Nuh
71:16, Qiyomat 75:9 va Na’ba 78:13. kabi oyatlarda Quyosh, oy va yulduzlar bilan
bog‘liq juda ajoyib tasviriy majoz ifodalari orqali ilm — fanga noma’lum bo‘lib
kelgan sir — sinoatlar, Quyosh, oy va yulduzlarning yaratilishi, ularga dunyoda
hayotiy muvozanatini tashkil etish va saqlab turish uchun ma’lum vazifalar
yuklatilgani hagida so‘z boradi. Jumladan, Na’ba 78:13 oyatida Quyoshning Yer
yuziga issiglik va yorug‘likni ta’minlab turishi uchun yaratilganligi aytilgan bo‘lib,
unda ¢!~ (siroj) va B 3 (vahhoj) nomli ikki konseptual birlik go‘llanilgan.

Blh 5 ) e Ulaa g

Shayh Muhammad Sodiqg Muhammad Yusuf: “Va shu’la taratuvchi chiroq qildik”.

Shayx Muhammad Sodig Muhammad Yusuf tarjimasi misolida ko‘rib
turilganidek, o‘zbek tiliga konseptual jihatdan “chiroq” so‘zi bilan metaforalangan
&)= konsepti 0°z ma’nosida Qur’oni karimning Furgon 25:61, Nuh 71:16, Naba
78:13 kabi oyatlarida Quyoshga, Ahzob 33:46 oyatida esa majoziy ma’noda
gorong‘ulikda golgan insonlar yo‘lini yorituvchi Quyosh konseptual metaforasi
orgali payg‘ambarimiz Muhammad s.a.v.ga ishora qilib kelgan.
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Oyatda ¢!~ so‘zi bilan kelgan W3 so‘ziga berilgan mazmun birligida
ulamolar orasida ma’lum xilma xillilik kuzatiladi, boisi ba’zilar ushbu so‘zni
“yorug‘lik” deya tarjima qilishsa, Qur’onshunos va Qur’oni karimni lingvistik
jihatdan tadqgiq gilgan tarjimashunos olimlar ushbu so‘zning oyat matnida
“yorug‘lik” emas, balki “issiqlik” degan ma’no ifodalab kelganligini ilgari surishadi.
Jumladan, Hafisa Said va Muhammad Hammadlar Qur’oni karimdagi Naba 78:13
oyatdagi Bl i jw s0°Zini “heat- -providing torch for Earth” (Yer uchun issiglik
ta’minlovchi mash’ala) deya tarjima gilishgan. 16 Shu o‘rinda, oyatda bitishuv yo‘li
bilan birikib kelgan zw3s !> so‘z birikmasi tub mohiyatining tarjimada to‘lig
ifodalanmasligi, oyat orgali berilayotgan xabar mazmunining Qur’on tarjimalarida
to‘liq anglashilinmay qolishiga sabab bo‘lishini unutmaslik lozim. Gap shundaki,
mazkur so‘z birikmasi orgali oyatda Quyoshga ishora gilinib, uning ham issiqlik,
ham yorug‘lik manbai ekanligi xabar berilmoqda, ya’ni birikmadagi ¢!« yuqgoridagi
gayd etganimizdek, “yorug‘lik manbasi” degan ma’noni, g3 esa “o°zidan issiglik
chigarib turuvchi”, “isituvchi” degan ma’noni ifodalab kelgan. &)« so‘zining Nuh
71:16 oyatida (=< so‘zi bilan birgalikda kelganligi Naba 78:13 oyatidagi @'~
so‘zining Quyoshga ishora gilishini dalillaydi.

Nuh 71:16
L) on ualill G5 1395 G S8 Jany

Va ular ichida Oyni nur, Quyoshni chiroq qilib go ‘yganini ko ‘rmadingmi?

Vaezi Mahmoud va Hussein Jiddilarning gayd etishlaricha, lug‘atda “o‘zidan
nur, yorug‘lik taratmoq” ma’nosini ifodalovchi g > (saraja) fe’lidan yasalgan )«
(siroj) so‘zi Nuh 71:16 oyatida Quyoshning “yorug‘likning doimiy manbai”
ckanligiga, “yorug‘likni akslantirmoq”, ma’nosidagi J4 (naara) fe’lidan yasalgan us
(nur) so‘zi esa ayni oyatda Oyning nurining “Quyoshdan chigadigan yorug‘likning
Oy orqali Yerda shulalanadigan nur” ekanligiga ishora qilib kelgan. Mantigan olib
garaganda, ham agar Oyning nuri uning oz nuri bo‘lganida yoki Oy ham Quyosh
kabi o‘zidan nur taratadigan sayyora bo‘lganida kosmonavtlar Oyga go‘nish uyoqda
tursin unga yaginlasha olishmas ham edilar. Shu o‘rinda, ma’lumot o‘rnida, ingliz
tilidagi “to charge” (quvvatlantirmoq) fe’li ham aynan g = (saraja) fe’lidan
o‘zlashganligini qayd etish lozim. Yuqoridagi mulohazalarga asoslanib, Na’ba
78:13 oyatidagi ) u»wl\ jumlasi yorug‘likning yagona manbai Quyosh
ekanligini, 135 Oged Al jumlasi esa Oyning nuri uning 0z nuri emas, balki
Quyoshdan akslanuvchi shula ekanligini bildirib kelgan degan xulosalash mumkin.

Birog, tahlilga tortilgan tarjimalarda, tarjimonlarning Oy o‘zidan nur
taratmasligi, nur va yorug‘likning yagona manbasi Quyosh ekanligi hagida o‘ylab
ko‘rmasdan, ' (siroj) va v (nur) konseptlarini bevosita lug‘aviy o‘girganliklari
ularning tub mohiyati tarjimalarda ifodalanmay golishiga sabab bo‘lgan.

Alexander Ross: He created the Moon for brightness and the Sun with
lightness;

George Sale: He has placed the moon for a light, and appointed the Sun as
taper;

6 Saeed H., & Hammad, M. (2022). Analysis of Modern Scientific Concept of Earth in the Light of Holy
Quran. Khairulummah, 2(01), 58-73.
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John Rodwell: And He placed the Moon as a light, and placed the Sun as a
torch;

Richard Bell: And He has placed the Moon as a light and the Sun as a lamp;

Ko‘rib turganingizdek, Alexander Ross . (nur) so‘zini “brightness”, boshga
barcha tarjimonlar esa “light” deya o‘girishgan. Shuningdek, &= (siroj) so‘zini
Alexander Ross “light” — yorug‘lik, , George Sale “taper” — shamchiroq, , Jon
Rodvell “torch” — olovli mash’ala, Richard Bell esa “lamp” — moychiroq deya
tarjima gilgan. Ammo, yugorida gayd etib o‘tganimizdek, .s (nur) so‘zi oyatda
“Quyosh nurini akslantiruvchi, shulalantiruvchi”, & (siroj) esa, “yorug‘likning
doimiy manbai” degan ma’no ifodalashini hisobga olganda Nuh 71:16 oyatidagi s
(nur) so‘zini “reflected light”, W« (siroj) so‘zini esa “source of light” deya
izohlash taklif gilinadi.

B o Gl Jad 3185 Coged Ol Jad g

Mavjud tarjimalardagi mugobillar Tadgqiqgotchi tarjimasi
Alexander Ross: He created the Moon with | Ingliz tilida: “He made the Moon as
brightness and the Sun with Lightness; the light reflector (over Earth during

George Sale: He has placed the moon therein | night time) and the Sun as an only
for a light, and has appointed the Sun for a | source of light.”

taper; O‘zbek tilida: Va U (Alloh) Oyni nur
John Rodwell: And He has placed therein the | akslantiruvchi, Quyoshni esa yorug‘lik
Moon as a light, and has placed the Sun as a | manbai qilib qo‘ydi.

torch;

Richard Bell: And He has placed the Moon in
them as a light and the Sun as a lamp;

[lohiy matnlar xususan Qur’oni Karimni tarjima qilish katta ilmiy xassosiyat,
jiddiyat, aqidaviy holislik va dinty bag‘rikeng yondashuvni talab giluvchi jarayon
bo‘lsa-da, mavzu doirasida Aleksandr Ross, Jorj Seyl, Jon Rodvell, va Richard
Bellarning tarjimalari ustida olib borilgan tahlillar, ushbu tarjimalarning asliyat
matniga nisbatan noadekvat tarjimalar ekanligi xulosalandi. Jumladan, tahlil
jarayonida asliy matnda aks etgan diniy-istilohiy va ilmiy leksemalar mohiyatining
tarjimalarda semantik jihatdan gisqartirib yuborilganligi, asliyat matnidagi kognitiv
tasvirning tarjimalarda ifodalanmay qolganligi va boshga bir gator sabablar
tarjimalardagi muqobillik darajasining kutilganidek yugori emasligini ko'rsatadi.

XULOSA

Tilshunoslikdagi mavjud va yangidan paydo bo‘layotgan muammolarga
yechim berishda tilshunoslikdan tashqaridagi fanlarga murojaat qilishga bo‘lgan
ehtiyoj lingvistik va ekstralingvistik fanlar integratsiyasini vujudga keltirgan;

Qur’oni karimdagi suralar tarkibida bir vaqtning o°zida ketma-ket nozil bo‘lgan
ko‘plab oyatlar ham mavjud bo‘lib, ularni paragraflar shaklida yaxlitlash ma’lum bir
masala borasida Qur’oni karimdagi hukm va ko‘rsatmalardan aniq va to‘g'ri
xulosalar hamda giyos asosidagi fighiy dalillar olishda go‘l keladi;

Tarjimashunoslik fanlarining zamonaviy tilshunoslik fanlari bilan o‘zaro
integrallashishi insoniyat madaniy hayotining ajralmas qismi bo‘lgan muqaddas
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matnlarning tarjimalarini kognitiv, pragmatik, teolingvistik va sotsiolingvistik
rakursdan tahlil gilish imkonini beradi va bu imkoniyat o‘z navbatida diniy matnlar
tarjimalaridagi psixokognitiv, teolingvistik va pragmatik buzilishlarni osongina
payqgash va aniglashga xizmat giladi;

Tilshunoslikning zamonaviy tarmoglaridan hisoblanmish, teolingvistika diniy
matnlarning matniy-pragmatik qurilishini, diniy uslubiyatini, diniy leksik va
konseptologik birliklarini o‘rganuvchi fan bo‘lganligi bois fanning teologik diskurs,
teologik stilistika, teologik leksikologiya va teologik konseptologiya kabi
subditsiplinar yo‘nalishlari mavjud bo‘lishi lozim.

Qur’oni karimni ingliz tiliga tarjima gilganda, nomuvofiqlik holatlarini keltirib
chigaruvchi asosiy faktorlardan biri bu Qur’oniy konseptual birliklarning bibleizmik
talginlanishidir;

Qur’oni karimda Islom dinining tub aqidaviy masalalarini tashkil giluvchi
istilohiy birliklarining ta’vil (lug‘aviy-allegorik talqin) qilinishi Qur’oni karim
ma’nolarining tarjimalarda tamomila buzilishi yoxud o‘zgarib ketishi mumkinligi
sabab Qur’oni karimning turli xorijiy tillardagi ma’noviy tarjimalari asliyatga teng
ko‘rilmaydi, shu sabab shar’iy fatvo yoxud hukmiy dalillar Qur’oni karimning asliy
matnidangina olinishi mumkin;

Qur’oni karim ma’nolarini sharhlab berishda murojaat gilinadigan tafsir
tushunchasining tarjima va ta’vil tushunchalaridan farqli ravishda Qur’on
oyatlarining tub mohiyati va undan ko‘zlangan asl muddaoni bayon qilib berish
bo‘lib, unda oyatlarning satrma — satr lug‘aviy talqin kuzatilmasligi, balki u orqgali
butun oyat matni, undagi diniy istilohlar sharhlab berilishi kuzatiladi;

Qur’oniy leksik birliklarning turli tillarga, aynigsa o‘zbek va turkiy tillarga
Islom dini ta’siri ostida paremiologik birlik sifatida o‘zlashganligi ushbu xalglar
adabiyotida ham Qur’on pragmatikasi ustunligini ta’minlaydi va bu ustunlik Qur’oni
karimdan manbalangan magol va matallarni tarjima qgilish bilan bog‘lig muammoli
holatlarda yagqol seziladi.

Qur’oni karimning ifoda uslubi lingvistik jihatdan tamomila mukammal
ekanligi, hamda uning har bir so‘zi, har bir jumlasida ma’no ko‘chishining uslubiy,
konseptual metaforik, freym, kongitiv realistik, pragmatik, frazologik va boshga
barcha turlarini uchratish mumkinligi sababli Qur’on oyatlari leksik (so‘zma —so‘z),
emas, balki semantik tarjima gilinishi lozim;

Qur’oni karimni tafsir qilish undagi oyatlarni nozil bo‘lish sabablaridan kelib
chiggan holda, oyatlarning tub mohiyatini, undagi istilohlar qanday ma’noda
kelganligini, ularni ganday tushunish lozimligini bayon qilib berishdir.
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INTRODUCTION (Abstract of PhD dissertation)

Topicality and relevance of the dissertation theme. In world linguistics and
translation studies, the study of the problem of adequacy of holy texts, especially the
translations of the Holy Qur'an, is one of the most important issues, because the most
important factor that has formed hatred and phobia towards Islam in the Western
world is the perception of the religion of Islam among the people of this region is
formed on the basis of conceptually wrong and inadequate translations in Western
European languages. Due to the fact that the studies carried out in the study of
adequacy in translations were based on the traditional approach, modern problems
that require an extralinguistic approach in the field have accumulated quite a lot.
From this point of view, it is extremely important to study the adequacy of the
translations of the Holy Qur'an in Western languages, especially in English, which
has become universal today, from an interdisciplinary perspective.

The Qur'an, gaining central importance in the Muslim renaissance, which had
a significant impact on the development of world science, along with religious rules,
contains information about modern science and social life, and its value as a
scientific and social source is increasing more and more. Naturally, not all know the
Arabic language, so in many cases they turn to translations of the Holy Qur'an.
However, as the work of translation, which is a creative product of the translator, is
influenced by the author's religious-ideological, socio-political views, there are
many cases of deviating from the original essence of the text and completely
changing its content. shows that it should be researched on the basis of analysis.

As a result of the practical reforms carried out in our country over the last 10
years, textual studies, Islamic source studies, scientific and linguistic research and
study of the Holy Qur'an, as well as studies in the fields of Qur'an studies have been
raised to the level of state policy. In particular, the decision of the President of the
Republic of Uzbekistan dated July 16, 2021 No. 15 PQ-5186 "On additional
measures to further improve the activities of the Center of Islamic Civilization in
Uzbekistan under the Cabinet of Ministers of the Republic of Uzbekistan™ - the
works specified in the plan item, including the development of foreign languages,
Arabic language and writing (calligraphy), restoration of ancient manuscripts and
petroglyphs, research, translation and translation, study of the Holy Quran,
pilgrimage tourism and the plans such as training guide-interpreters and setting up
targeted training courses to improve their skills indicate that the government is
paying attention to the development of the sector.

Furthermore, this research work also can make a practical contribution to
ensure the implementation of the above legal documents like the resolution No. 376
of the Cabinet of Ministers of the Republic of Uzbekistan dated May 18, 2018 "On
measures to improve the system of translation and publication of the best examples
of world literature into Uzbek and masterpieces of Uzbek literature into foreign
languages” and the decision of the President of the Republic of Uzbekistan "On
measures to further improve the system of preservation, research and promotion of
ancient written sources" dated May 24, 2017 No. PQ-2995.

Relevance of the research topic with the priorities of the development of
science and technology of the republic. This research was carried out within the
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framework of priority line 1. "Spiritual-ethical and cultural development of a
democratic and legal society, formation of an innovative economy" of the republic's
science and technology development.

Problem development status. Linguistic research of translations of the Holy
Qur'an in English began at the end of the 20" century, and during this period, only
two scientific articles on the subject by two linguists, one German linguist
Greifenhagen Franz Volker, and the other American linguist Stewart Devin?, have
been noticed.

Within the scope of the research issue, scientific research conducted in the 21st
century can be classified on a regional basis on the West and Europe, the Middle
East, and South Asia, as well as in Russia and the CIS countries. Western and
European linguists, including Peachy D., StefanW., Sarah E., Baber J.,
Youngman P. va Skreslet R., Naudi J., Dhissy Y., Herrag E., Bevilacqua A.,? va
others studied the history of the translation of the Holy Qur'an into English, the need,
reasons and factors for the translation of the Qur’an from a scientific point of view,
while the linguists of the Middle East and South Asian countries like
Mohammad Kh., Hassen R., Xusravi H. va Pimuhammadiy M., Kidvei A., Mohagag
O. va Husyan P., Rahmon S., Shahida R. va Fazl I., Ahmed A., Hayat F., Afshaan
N. va Farhat A., Elimam A.S., Mahmud I.R., and Mohammad A.H.3, together with

! Greifenhagen F.V. (1992). Traduttore traditore: An analysis of the history of English translations of the Qur'an. Islam
and Christian-Muslim Relations, 3(2), 274-291. Stewart, D. J. (2000). Understanding the Quran in English: Notes on
translation, form, and prophetic typology. Diversity in language: Contrastive studies in Arabic and English theoretical
and applied linguistics, 31-48.

2 Peachy D. W. (2013). English translations of the Qur’an and the roles of why, by whom, for whom and how. Al-
Bayan: Journal of Qur'an and Hadith Studies, 11(2), 31-54. Wild, S. (2015). Muslim Translators and Translations of
the Qur'an into English. Journal of Qur'anic Studies, 17(3), 158-182. Eweida, S. (2007). The realization of time
metaphors and the cultural implications: An analysis of the Quran and English Quranic translations. Independent
thesis Basic level (degree of Bachelor). Stockholm University, Faculty of Humanities, Department of English. 30
pages. Baber J. (2008). Translators of the English Qur'an: Historical Patterns of Change from 1649 to 2005. California
State University, Dominguez Hills. Skreslet, P. Y., & Skreslet, R. (2006). The literature of Islam: A guide to the
primary sources in English translation (Vol. 58). Rowman & Littlefield. 340 pages. Naudé, J. A. (2006). The Qur'an
in English-an analysis in descriptive transaltion studies. Journal for Semitics, 15(2), 431-464. Dkhissi, Y. (2018). The
English translation of the Quranic text: the structural asymmetries. AWEJ for Translation & Literary Studies, 2(4).
Herrag, E. L. (2013). The ideological factor in the translation of sensitive issues from the Quran into English, Spanish
and Catalan. Universitat Autonoma de Barcelona. Doctoral thesis. Autonomous University of Barcelona. Department
of Translation and Interpretation, 100 pages. Bevilacqua, A. (2013). The Qur'an translations of Marracci and Sale.
Journal of the Warburg and Courtauld Institutes, 76(1), 93-130.

8 Mohammed K. Assessing English translations of the Qur'an //Middle East Quarterly. — 2005. Hassen, R.
(2012). English translations of the Quran by women: different or derived? (Doctoral dissertation, University of
Warwick). Khosravi, H., & Pourmohammadi, M. (2016). Influence of translator's religious ideology on translation: A
case study of English translations of the Nobel Quran. International Journal of English Language & Translation
Studies, 4(4), 151-163. Kidwai, A. R. (2017). Muhammad Marmaduke Pickthall’s English Translation of the Quran
(1930): An Assessment. Marmaduke Pickthall: Islam and the Modern World, 231-248. Mohaghegh, A., &
Pirnajmuddin, H. (2013). The trace of translators’ ideology: A case study of English translations of the Qur’an. 3L,
Language, Linguistics, Literature, 19(1). Rehman, S., Rasheed, S., & Khan, F. I. (2018). English Translations of the
Quran: An Introductory Study. Al-Qamar, 63-76. Ashfaqg, A. (2017). 1. English Translations of the Holy Quran in the
Sub-Continent. Abha'th, 2(5), 1. Faqeer, H. (2017). A Survey of Qur’an Translation in English (1649-2014). M.A
doctoral thesis. University of Salford, Departmen of Arabic/English Translation and Interpreting. 100 pages. Noureen,
A., & Alvi, F. A Critical Review of Thomas Cleary’s English Translation of Holy Quran (The Essential Quran, 1993)
Based on “Imam Ghazali’s Six Aims” of Quran. Islamic Quarterly, 65(4-521). Elimam, A. S. (2013). Marked word
order in the Quran and its English translations: Patterns and motivations. Cambridge Scholars Publishing. Elnemr, M.
I. R. (2020). The Ideological Impact on the English Translations of the Qur'an: A Case Study of Muhammad Asad's
Translation. International Journal of Linguistics, Literature and Translation, 3(7), 30-41. Hawamdeh, M. A. (2019).
A Concise Review of the Translatability of the Quranic Text: Hilali and Khan's English Version. International Journal
of English and Education, 8(1), 240-256.
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the Turkish linguists Bilgiz M., Kum S., Merve Y., Kabakci E. va Necmettin S.E.,
Feyza C.* and others did the research over the the influence of the religious-political
and ideological outlook of the translator on the translations of the Holy Qur’an into
English. Also from Russian linguists like A.S.Migal, L.N.Frolova, E.M.Koposova,
Ushakov V.D, T.A.Poletaeva, E.V.Mixaylova, V.Yu.Meleka, and S.A.Mironseva,’
studied the lexical-semantic, morpho-syntactic and phraseological problems of the
translations by comparing the Russian and English translations of the Holy Qur‘an.

The research conducted in our country in the field of Qur'an studies and
Quranic translatology can be divided into two groups. The representatives of the first
group are mainly Islamic scholars such as Altinkhan Tora, Mavlavi Hindistani,
Shamsiddin Bobokhanov, Sheikh Muhammad Sadig Muhammad Yusuf, Sheikh
Alauddin Mansur and Sheikh Abdulaziz Mansur, who studied the meanings of the
Holy Qur'an from a shari‘i-jurisprudential and religious point of view. People
belonging to the second group are literary critics and translatologists such as
G.Salomov, H.Karomatov, A.Rustamov and |.G*ofurov,® who studied the meanings
of the Holy Qur'an from the point of view of literary studies and translation studies
and their research is of fundamental importance. Moreover, research over the
translation of literary and enlightening-educational works driven by the linguistis
like M.Kholbekov, M.Bagoeva, Z.Sadikov, Q.Siddikov, S.Olimov, N.Dosbayeva,
B.Jafarov, D.Hoshimova, O.Dadaboyev, J.Jumabayeva, M.Abduvaliyev, O.Safarov,
Z.1somiddinov, M.Sobirov, R.Karimov, R.Faizullayeva, M.Javboriyev, E.Ochilov,
K.Jorayev, Y.Nurmurodov and A.Abdullajonov’ should also be specially

4 Selim K. Baz1 Ingilizce Kur'an meallerinin deyim gevirisi agisindan degerlendirilmesi (Doctoral dissertation). Kum,
S. Baz1 Ingilizce Kuran meallerinin deyim gevirisi agisindan degerlendirilmesi (Master's thesis, Sosyal Bilimler
Enstitiisii), 2016. — 168 s. Merve P. Ingilizce Kur'an cevirilerinde esdegerlik sorunu: MAS. Abdel Haleem ve Tarif
Khalid1 6rnegi. PhD diss., Ankara Universitesi Sosyal Bilimler Enstitiisii Temel Islam Bilimleri (Tefsir) Anabilim
Dal1, 2017. — 169 s. Kabakci E., Ekiz.N Arapc¢a Aslindan Yapilan {lk Ingilizce Kur'an Terciimesi: George Sale'in the
Koran’1. Hitit Ilahiyat Dergisi, 2022. 21(2), pp.1161-1192. Celik F. Kur’an’m Kadinlar Tarafindan Ingilizce
Terclimesi: Dilde ve Dil Vasitasiyla “Cinsiyet Dengesini” Saglama Konusunda Karsilagilan Zorluklar. Tefsir
Arastirmalar1 Dergisi, 2020. 4(2), s. 631-654.

> Murans, A. C. (2021). Y HCTOKOB aHIVIMICKOTO MCJIAMOBEJEHHS: JUKODIDK CEHl M €ro NpejcTaBleHHs O
MycyJbMaHcKoM Mupe. BectHrk Boponexckoro rocynapcrsensoro yausepcutera. Cepust: Mcropust. [Tonuronorust.
Conmonorus, (3), 49-53. ®ponosa, JI. H. (2009). JIekcuko-cemManTu4eckue ocooeHHOCTH nepeBojia Kopana. BecTHuk
Agnpireiickoro rocyaapcTBeHHoro yHusepcutera. Cepus 2: @unonorus W uckyccrBoBeneHue, (2), 208-211.
Komocoga, E. M. (2013). bu6nust, Kopat 1 npobieMsl niepeBojia cakpaibHbIX TekcToB. KynbTypa. Jluteparypa. SI3bix
(pp. 256-266). Yiaxos, B. [I. (2006). O nepeBojae KopaHa: BOpockl TEOpUH ¥ NPAKTHKU (HA OCHOBE OIIbITA aBTOPA).
Boctok. Adpo-A3naTckue o0IIecTBa: HCTOPHS U COBPEMEHHOCTH, (3), 108-120. [Tomeraesa, T. A. (2019). Kornnent"
mo6oBs" B bubnmnu n Kopane (B pycCKOS3BIYHOM M aHTIIOS3BIYHOM IepeBojax). HayuHsid pe3ynbTat. Bompock
TEOPETHYECCKOH U MPHUKIATHON IMHTBUCTHKH, 5(2), 95-107. Muxaiinosa, E. B. (2020). JIMHTBOKYIbTYpOJIOTHYECKHE
0COOCHHOCTH KOpPAaHWYECKUX MapeMuil (Ha MaTepHale aHIIOA3bIYHBIX BEpCU KOopaHa). In mepeBoquecKuii AUCKype:
MEXTUCIHATUTHHAPHBINA moaxo (pp. 203-209). Meneka, B. FO. (2018). Ocobennoctn Momudukanuii Gppaszeoaoru3mMon
B AHTJIOS3BIYHBIX BEPCHAX KOpaHa. SI3BIKOBas TONWTHKA W JIMHTBHCTHYECKas Oe3omacHOCTh: Marepuansl, 122.
MuponnieBa, C. A. OcoOeHHOCTH aOCTpaKTHOH JIEKCHKH B PYCCKO-M aHTJIOSN3BIYHBIX BEPCHSX KOpaHa:
JUHTBOKYJIBTYPOJIOTHUECKUH actiekT. @unonoroc Yupenurenu: Emernkuii rocynapcTBeHHBIN yHUBEpcHTET UM. 1A
Bynwuna, (4), 39-45.

6 Faitbymnox Ac-Canom. Acapnap. 1 — kuro6. Dif, ympu asuz. — T.: Ilapk, 1996 — 256 6. Faii6ymnox ac-Canom
Tapxwuma Ha3apusicu Ba aManuéT’ AaH Mabpy3anap MaTHU un3ruiapu — T.: @axpuzona 6ocmaxonacu, 2003. — 54 0.
Kapamaros X. V36ex anabuéruna Kypbon map3ynapu. - Toukent: ®an, 1993 - 187 6. Kapomaros X. Kypsou Ba
y30ek apadbuctu. —T.: @an, 1997 — 231 6. Uopoxum Fodypos. “Kypbon tapkumanapu: taxpudanap”. Pucona. — T.:
«¥3AC», 2009 — 87 6.

7 Xonbexos M. H. YKaxon anaGuérn kiaccuxiapi. YKys kymwiauma. — 1993, Camapkaun: Cam/1V sampu, 112 6.
BakoeBa M. MHrnu3 Ba ameprka anabueTHIaH Y30eK THIIHTa MIChPUI TapKuMa TapakkueTtu. — TomkenT: @an, 1995.
—90 6. Comukos 3. IOcyd Xoc Xoxubd —Kyranry Onnur acapuHUHT 0IMOHYA MIIMUI anaduii Tankunnapu: durod.
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recognized. In addition, in recent years, research over the linguistic features of the
Holy Quran conducted by linguists such as M.Rajabova, R.lbrohimov, H.Kadirov,
N.Ismoilova, A.Egamov, I.Akhrorov, S.Rafiddinov, P.Muydinov, N.Saidullayev,
M.Mamadaliyev, Z.Numanov, and G.Ahmadjonova® and the “Annotated translation
of the Qur'anic verses into Uzbek” published under co-authorship of G.Zikrullayev
and A.Inoyatov shows that there is a rapid development in the field. In general, the
Holy Quran and its translations in different languages have been researched mainly
on the basis of traditional-structural approaches of linguistics, and there are almost
no modern interdisciplinary approaches in the field.

The connection of the topic of the dissertation research with the plans of
scientific research of the higher educational institution where the dissertation
is carried out. The dissertation research is closely related to the scientific agenda of
Termez State University, entitling as “Actual Problems of Typological Study of the
Lexico-Semantic System of the Language: Diachrony and Synchrony”.

Research aim ldentifying cognitively-perspectived problems in the English
translations of the Holy Quran through linguacognitive approach in relation to the
original.

(harmapu HoM3om muce... — T., 1994. — 134 6. CogukoB 3. FOcyd Xoc Xoxub “Kyranry Ommur” acapu HemMucua Ba
WHIJIA34Ya Tap>KUManapuHAHT Kuécuit Taxmmm. T.:— 2019. @unon. dan. noxTopu. aucceprammsicd. 249 6. Jeraxodd
Pobept. baxty-Taxrra anryeun OnnmmM // XKaxon anabuétu. [Marmms tummaan 3.CoaukoB tapxumacu]. — T.: - 2005.
6.148-157. Coankos 3., Cunukos K. —KyTaary GHIMTHUHT SHIH TapKuMach // Y30eKHCTOH aqabueTH Ba CaHbaTH.
— Toukent, 2007. 6 anpens — Ne 14 (3894). CunuxoB K. —Kyraary Ouwnur TYpTIMKIapUHUHT WHIIIM3YA Oaaunit
TapkuMma xycycusmiapu. — Tomkent: baés, 2014. 128 6. Onmumos C. Amumep Hapowuil acaprmapuparu mespuii
CaHbaTJIApHU Tap)KMMaja KaiiTa sipaTHLI Ba MIaki Oepuin Mmyammosnapu: ®unon. annapu Hom3. nucc. aBropeped. -
Tomkent: 1985. - 21 6. Cadapo O. Bonpocsl repMeHeBTHUECKOTO MEpeBoja U CKOIIOCHOHU (11eeBOi) TeopHH B
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Research tasks.

To justify the existance methodological need of the imposing interdisciplinary
approach including Quranic studies together with translation studies, theolinguistics
and cognitive linguistics in order to correctly understand and translate the semantic
essence of the Qur'anic verses and the resligious speech act it;

To develop the methodology of exegetical translation by mutual integration of
the branches of Qur'an studies, like tafsir and sababi-nuzul (reasons of the Quranic
revelation), which assists in the translation of the meanings of the Qur'anic verses,
within the analysis of primary sources related to the discussion of the phenomenon
whether Quran translatable or untranslatable;

To prove the existance of the main factor, the influence of the translator's
religious and ideological views on the Holy Qur'an leading to the violation of the
semantic essence of the verses of the Qur'an during translation through analysis of
the English translations of the verses of the Qur'an, which constitute the religous
foundations of Islam;

To improve the elimination mechanism of the problems of cognitive semantic
and conceptual metaphorical adequacy of the English alternatives given in the
translations by clarifying the essence of the Qur'anic concepts related to the
religious-ideological and religious picture of the world, which are often
misinterpreted in the English spiritual translations of the Holy Qur'an;

Research object. In the research, the original text of the Holy Qur'an, Madinah
printed copy published by King Fahd Qur'an Publishing House in 2023, and the
translations done by Alexander Ross, (The Alcoran of Mahomet, 1649), George Sale
(Alcoran of Mohammed, 1734), John Rodwell (The Qur'an, 1861) and Richard Bell
(The Qur'an: with a Critical Rearrangement of the Surah's, 1937) have been selected
as objects and at the points where the Uzbek translations of the Holy Qur'an in need,
the translations of Mavlavi Hindistani, Sheikh Alauddin Mansur, Sheikh
Muhammad Sadig Muhammad Yusuf, and Sheikh Abdulaziz Mansur were used
through comparative analysis.

Research subject. consists of a linguistic-cognitive description of the problem
of adequacy in English translations of the Qur'an.

Research methods. Methods such as conceptual mapping, ethnosemantic
comparison, typological classification, bibliographic classification, statistical-
experimental, linguistic-cognitive and interdisciplinary approach analysis were used
in the research.

Scientific novelty of the research followed by:

The existance methodological need of the imposing interdisciplinary approach
including Quranic studies together with the modern interdisciplinary approaches of
linguistics and translation studies like theolinguistics, cognitive linguistics and
cognitive translation to analyze linguistic adequacy of the translations of the Holy
Qur'an in different languages in relation to the original and to correctly understand
the fundamental nature of the Quranic religious speech act have been scientifically
justified and the theoretical basis of a new methodological approach consisting of
interdisciplinary of Qur'an studies, theolinguistics and cognitive translation have
been established;
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The methodology of exegetical translation by mutual integration of the
branches of Qur'an studies, like tafsir and sababi-nuzul (reasons of the Quranic
revelation), which assists in the translation of the meanings of the Qur'anic verses,
within the analysis of primary sources related to the discussion of the phenomenon
whether Quran translatable or untranslatable have been developed;

The existance of the main factor, the influence of the translator's religious and
ideological views on the Holy Qur'an leading to the violation of the semantic essence
of the verses of the Qur'an during translation through analysis of the English
translations of the verses of the Qur'an, which constitute the religous foundations of
Islam have been proven and the available English translations of the Holy Qur'an
have been classified in the form of biblical, philosophical-secular and sectarian
translations;

The elimination mechanism of cognitive semantic and conceptual metaphorical
problems of adequacy in the English alternatives given in the translations of the
Quran by clarifying the essence of the Qur'anic concepts related to the religious-
ideological and religious picture of the world, which are often misinterpreted in the
English spiritual translations of the Holy Qur'an have been advanced;

Practical results of the research. Theoretical foundations of educational
resources in the field of interdisciplinary branches of linguistics, such as cognitive
linguistics and theolinguistics, and in areas of translation studies, like translation
linguistics, philological hermeneutics, exegetics, and philosophy of translation have
been made;

The scientific-methodological foundations of educational literature related to
such branches of Qur'anic studies as tafsir, (interpretive translation), ta'wil,
(allegorical interpretation), ilmi rasm (Quranic textual studies) related to linguistics
and translation studies have been developed,;

Based on the recommended solutions to the cognitive semantic, conceptual
metaphorical and text-discursive problems in the translations carried out in Arabic-
English/English-Arabic, Arabic-Uzbek/Uzbek-Arabic language pairs, new
translation methods for translating cultural and religious specific units found in
artistic and religious texts have been proposed;

Reliability of research results. The analysis within the research was carried
out on the basis of globally recognized theoretical and methodological methods such
as categorical classification, discursive analysis, cognitive realism, conceptual
mapping, distribution, functional and hybrid - statistical and grammatical
transformation, the results of the analysis were published in high-index foreign
scientific publications. it is confirmed by the references given by the competent
bodies that reports on research results were made at international scientific
conferences on topics related to the research work, research results were used in the
preparation of educational literature and textbooks in the field, and in scientific-
fundamental and practical projects.

Scientific and practical significance of research results. The scientific
significance of the research results is that the theoretical basis of the research was
formed based on the analysis of the fundamental and latest literature on the topic,
the research was conducted based on research methods recognized and recognized
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by world scientists, the use of globally recognized scientific theories in the process
of analysis, the practicality of the research the complete compatibility of the analyzes
carried out in the analytical part with the researched scientific sources and literature
in the theoretical-methodological part of the work, the lectures on topics related to
the research results were given at international scientific conferences dedicated to
the translation of the Qur'an in Turkey, Iran, the USA and a number of other
countries, and based on the availability of scientific conclusions given by foreign
experts on research results.

The practical significance of the research results for undergraduate and

graduate students in "cognitive linguistics”, "theolinguistics”, "text linguistics",

"stylistics", "translation theory and practice", "literary translation", "philological
hermeneutics”, "translation studies”, " comparative linguistics" and other similar
subjects are determined by the availability of educational resources, including
lecture texts, textbooks and training manuals.

Implementation of research results. From the scientific articles and thesises
of the research work on the topic of Linguistic-cognitive study of the problem of
adequacy in English translations of the Holy Qur'an, as well as scientific conclusions
and suggestions of the researcher, it was used:

Researcher’s scientific proposals, recommendations and analytical conclusions
regarding the influence of the authors' biblical, philosophical-secular and sectarian
views on the Holy Qur'an in the translations revealed in the process of analyzing the
English translations of the verses of the Qur'an, which constitute the creedal
foundations of Islam, have been used by the Republic of Spirituality and
"Propagation on inter-national harmony and inter-religious tolerance - campaign
activities, prevention of the evil of radicalism among the population” - clause 26
"Preventing the increase of radicalization in the society" defined in the VI direction
of the action program of the Rifat center for 2023 was used in the organization and
implementation of promotional activities on the topic of "setting and implementing
priority tasks to fight against various actions aimed at poisoning the minds of young
people with destructive foreign ideas" (at the Center of Spirituality and
Enlightenment of the Republic Act No. 193 dated May 17, 2023 of the management
of the institute of socio-spiritual studies) As a result, the methodological foundations
of the process of forming the culture of using reliable religious sources among young
people have been improved,;

From the proposals and recommendations that were developed based on the
mechanisms of identifying the problems of cognitive semantic and conceptual
metaphorical adequacy of the English alternatives given as the equivalent to the
religiously specific concepts and Quranic concepts relating to the religious picture
of the world through semantic intertextuality and rhetorical definition was used
within the framework of the practical project on the creation of the PZ-2020042022
"Linguo-didactic electronic platform of Turkish languages” for 2020-2022 within
the framework of the State Scientific and Technical Program of the Tashkent State
University of Uzbek Language and Literature named after Alisher Navoi (Reference
letter given by the Ta shkent State University of Uzbek Language and Literature
named after Alisher Navoi dated October 7, 2023 by the University of Literature No.
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01/10-2027). As a result, the possibilities of using information technologies in the
process of preparing scientific-topical exegetic translations of the Qur'anic
conceptual units directly assimilated into Turkish and English have been increased;

From suggestions and recommendations regarding the scientific-theoretical
foundations of the new methodological approach to translate the verses of the Quran
on the basis of the interdisciplinary nature of the Quranic and linguistic science
including Quranic studies, theolinguistics and cognitive linguistics in the analysis
and translation of Hakim Tirmidhi's work "Bahrut Tafseer" dedicated to the
interpretation of the Holy Qur'an, as well as in the Uzbek translation of Abu Isa
Tirmidhi's "Shamaili Muhammadiya" and "Sunani Tirmidhi* was used within the
research plan of the Termez state university on the topic "Actual problems of cross-
typological study of the lexical-semantic system of the language: diachrony and
synchrony". (Reference No. 01-07/64 dated July 10, 2024 given by the Imam
Termizi International Scientific Research Center). As a result, the bibliographical
analysis of dissertation served to provide scientific comments and explanations and
enrich the research of the above sources.

The recommendations developed within the framework of the newly-developed
methodology of semantic translation of the Quran as “exegetical translation” having
been integrated from translation theories, tafsir (exegsis) and reasons for the
revelation, which ensures adequacy in the translation of the meanings of the Holy
Qur'an, have been used in terms of the research plan of the Termez state university
"Actual problems of cross-typological study of the lexical-semantic system of the
language: diachrony and synchrony" in the training sessions of the students of the
secondary specialized Islamic school named after the Imam Tirmidhi. (Reference
No. 19 given by the administration of the secondary specialized Islamic school
named after Imam Tirmidhi dated February 27, 2024). As a result, proposed
analytical report related to the western methods and approaches to the translation of
the Holy Qur'an served to form scientific immunity in students against missionary
and prozeletystic approaches.

Approval of research results. The results of the research were discussed in
the form of scientific lectures at 4 international and 6 national scientific-practical
conferences.

Publication of research results. 10 scientific works have been published on
the topic of the dissertation, as 6 of them were published in scientific publications
recommended to publish the main scientific results of doctoral dissertations of the
Higher Attestation Commission of the Republic of Uzbekistan, 4 were published in
the international scientific journals and collections.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of references and appendices. The
total volume of the dissertation is 148 pages.

THE MAIN CONTENT OF THE DISSERTATION

In the introductory part of the study, the actuality and necessity of the research
topic has been substantiated, its compatibility with the priority directions of the
development of science and technology of the republic has been indicated, the
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problem development status has been highlighted, the research aims and tasks have
been defined, the methods, object and subject of the research have been described,
the scientific novelty of the work, the reliability of the results have been obtained,
scientific and practical significance, implementation of research results, approval,
publications, the structure of the dissertation have been presented.

Chapter | of the dissertation is entitling "Linguistic foundations of the study of
the adequacy in the translations of the Holy Qur'an" focuses on the scientifically
justification of the methodological need to address to theolinguistics, cognitive
linguistics and cognitive translatology together with Qur'anic studies on doing
research over the problems of adequacy of the translations of the Holy Qur'an and
particularly the correct understanding and interpretation of the essence of its verses.
Because, according to I.V. Bugayeva, a Russian linguist, the need for proper and
systematic organization of extralinguistic research related to the study of
communicative, linguopragmatic, and stylistic features of religious texts arose in the
middle of the 20th century, at the center of the sciences of theology (theology) and
linguistics (linguistics) led to mutual integration and emergence of a new
interdisciplinary science called "theolinguistics™ in modern linguistics.®

However, the linguists, who participated in the scientific conference
"Sociolinguistics and religion™ held at Georgetown University in 1972 and is
recognized as the founders of the science of theology, on the issue of the formation
of a special science theory based on theology and linguistics in the linguistic research
of religious texts like Samarin, F. Goodmann, J. Barr, A. George and M. Atkinson
do not give clear ideas about a single principled science called theo-linguistics and
its components. As part of their articles, they turned to theological sciences and
biblical dictionaries in their linguistic analysis of biblical texts. It is interesting that
the tendency of Western linguists towards the study of biblical texts has caused them
to approach the study of other religious texts from a biblical perspective. In
particular, the conclusions drawn from the English translations of the Holy Qur'an
show that many Qur'anic lexical units are interpreted biblically in most cases.
Biblical units, on the other hand, are made up of mythonyms adapted to English from
Greek-Roman religious mythology and old Hebrew terms, hebronyms undermines
the original essence of the religious units that make up the creedal foundations of
Islam. There are many examples of Qur'anic units expressed through Bibleisms. For
example, the lexeme “christian” is considered as one of such bibleismic units which
is used to translate Quranic term kil (nasroro) in the Quranic verses like Al-
Bagarah 2:62; Oli Imran 3:67; Moida 5:14; Tavba 9:30; Hajj 22:17;

According to Douglas Hall's book "The cross in our context: Jesus and the
suffering world", the word "christ" means "the one who hang in the cross" and
“christian" means "follower of the cruxified one".° In turn, taking into account the
fact that the word "cross" in Arabic is called << (salb), "crucified" as «skaa
(maslub) and "follower of the crucified" is mentioned as «skaall gL (atba’il maslub
and the Quranic verse Nisa 4:157 denotes that Isa a.s. was not crucified, it becomes

% Byraesa WU.B. TeonuureucTuka: teonorus+ nunrsucruka? //Jezyk i metoda. — T. 2015. — Ne, 2. — ¢. 297
10 Hall Douglas John. The cross in our context: Jesus and the suffering world. Fortress Press, 2003. p.183
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clear that the word "Christian” is not an alternative to the word &34l (nasroro)
meaning “assistant”. Also, the verses of the Holy Qur'an tell us that Isa a.s. clarifies
that he was not a Christian or that he did not found a religion called Christianity and
that he was not "the son of God" but "the God’s prophet, sent to the people of Israel".

As you can see, the Holy Qur'an is translated by most English speakers based
on the biblical approach. Therefore, a person perceives, models, classifies and
interprets any concept not on a scientific-rational basis, but on the basis of the prism
of his local environment. This situation is especially evident in the fact that, as
witnessed above, ideological units related to a certain religion are often mistakenly
perceived in people's imaginations under the influence of the national-cultural
worldviews of the societies to which they belong. As can be seen from the above
considerations, in addition to the lexical and textual meanings of each word, it also
has a conceptual meaning that creates a certain cognitive (perceptual) image in the
minds of people, and the modern methodological research of linguistics The
linguocognitive approach studies the extent to which the conceptual units in the text
are correctly perceived by the reader.'! In order to correctly understand such spiritual
subtleties in the verses of the Qur'an, it is necessary to refer to additional comments
and explanations that clarify the meaning of the verses of the Holy Qur'an. In
particular, G'.Salomov notes that it is the most wrong approach to present the Holy
Qur'an to today's readers without any comments or explanations, through word-for-
word translation. Therefore, he emphasizes that the need for additional explanations
Is inevitable when translating the meanings of the Holy Qur'an into other
languages.? This opinion of the G¢.Salomov is mutually in common with the
viewpoint of the scholars of the Qur'an, who put forward the need to refer to the
"science of exegesis" (tafseer), which clarifies the essence of the verses of the Qur'an
in a foreign language.

The methodogies of tafseer, which provide great scientific support for the
correct interpretation of the meanings of the Holy Qur'an, and their scientific
importance in the process of translating the verses of the Qur'an, the main differences
between the concepts of translation and interpretation are discussed in detail in
chapter Il of the dissertation. This chapter entitling as “Discussions over the topic
whether Quran translatable or untranslatable” began with the analysis of the
scientific views and opinions of religious scholars and specialists on whether Quran
translatable or untranslatable one.

After all, translations of the Holy Qur'an, which are the product of a translator,
are not seen in the Islamic world as having the same status as the original text of the
Qur'an from the point of view of sharia and figh. Even among Islamic scholars, we
often come across comments that “translation of the Holy Qur'an is not the Qur'an.”
There are a number of reasons for this, and different Islamic scholars have listed
these reasons in different ways. However, almost all Islamic scholars agree on the
following causes and factors:

11 Olson D. R. Language and thought: aspects of a cognitive theory of semantics //Psychological review. — 1970. —
Vol. 77. — Ne. 4. — p. 257.
12 Fait6ymnnox Ac-Canom. Acapnap. 1 — kuto6. Dii, ympu azuz. — T.: Illapk, 1996 — 6.209
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1. Due to the fact that many religious and dogmatic conceptual units in the Holy
Qur'an do not even exist in the form of concepts in the life of peoples other than the
Arabs, the translator who started to translate the Holy Qur'an cannot express these
conceptual units in the translation language and often assimilates them into the
language of translation. An example of this reasoning is the concept of J3a (halal),
which we find on food labels. It is also noted that all Qur'anic units borrowed to TL
are included in this category;

2. There are many religious units in the Holy Qur'an that are impossible to
Imagine and perceive, and their translation (interpretation based on the perceptual
Imagination derived from the primary meaning in the dictionary) during the
translation process is a mistake of the fundamental essence of these units leads to
understanding. According to Mohammad Jumeh, the emergence of misconceptions
about the Holy Qur'an in the western region is precisely due to the often lexical
meanings of the dogmatic reforms in the verses of the Qur'an as it will be the cause
of vilification.®® For example, in verse 38:75 of the Holy Qur'an, while addressing
to Satan (the Devil), Allah uses the word & (biyadayya) in the possessive category.
Naturally, the word &z (biyadayya) in the verse does not express a concept of
attributing a body to Allah, because physical parts are devoted to creatures (created)
and thinking that Allah has a body or a body part is contrary to the concept of God
described in the Holy Qur'an. Therefore, in many verses of the Holy Qur'an, it is
emphasized that God is not like any creature in the world. According to Mehmet
Okuyan, one of the Turkish Quranic commentators, all the parts of the body that
describe God in the verses of the Qur'an are metaphorical, and the purpose is to
ensure that the essence of the message raised in the verse is easily understood by
people.*

To understand this phenomena, it is enough to turn to the science of Quranic
exegesis. This notion, which is abbreviated as "tafseer" by experts in the field, is one
of the methods of translation that interprets the Holy Qur'an and the Egyptian scholar
Abdurrahman ibn Abu Bakr Jalaluddin Suyuti explained it as: "Tafseer is the
detailed clarification of the verses of the Qur'an based on the reasons for their
revelation.’® The verses of the Holy Qur'an is mainly explained using the following
two types of tafseer methods, like “Explaining Quran through the Quran itself and
the explaining the Quran through authentic prophetic hadiths. The method of
interpreting the Holy Qur'an by itself has 2 linguistic peculiarities:

1. Semantic intertextuality (interdependence of the Quranic verses) — To
clarify the meaning of the verse that informs about an issue or topic, quoting from
other verses that fill it with content and explain it;

2. Rhetorical definition - To state or explain what an issue, word, or event is,
by approaching it through a rhetorical question in a situation where there is no
concept or idea about it. A sign of this approach in the Holy Qur'an is when Allah

13 Jumeh, M. S. The loss of meaning in translation: its types and factors with reference to ten English translations of
the meaning of the Qur'an (Doctoral dissertation, University of Wales Trinity Saint David). 2006. —p.34

14 Okuyan, M. (2021). Kur’an Meal-Tefsir. Istanbul: Hali¢ Universitesi Yayinlari, 740 s

15'S. Musa The Influence of Tafsir al-Jalalayn on Some Notable Nigerian Mufassirun in the Twentieth-Century
Nigeria. Journal of Muslim Minority Affairs, - 2000. 20(2), p. 325
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Almighty asked the Messenger of Allah, peace be upon him, about something that
prophet did not know or had no knowledge by asking rhetorical question like 3
L &3 (How did you know what this is?!) and it was Allah Himself who revealed
that meaning and the matter of this word to Muhammad p.b.u.h. and we can came
across such methods of addression in the total 13 verses like Haggo 69:3; Muddassir
74:27; Mursalot 77:14; Infitor 82:17-18; Mutoffifun 83:8,19; Toriq 86:2; Balad
90:12; Qadr 97:2; Qoria 101:3,10; and Humaza 104:5; Through these approaches,
the expression ¢ ¢»ili ass &la (maliki yawmiddiyni) in Fatiha 1:4 can be interpreted
as follows. Relying on the Quranic verses that are semantically intertextual to the
phrase ¢ ¢ as (yawmiddiyni) like Fatiha 1:4; Hijr 15:35; Shuaro 26:82; Soffat
37:20; Sod 38:78; Zoriyot 51:12; Vogea 56:56; Maorij 70:26; Muddassir 74:46;
Infitor 82:15,17-18; and Mutaffifun 83:11;, we came to the conclusion that ¢wli a3
¢ (yawmiddiyni) essentially covers the following 7-Stage processes:

Stages References from the verses
1. de Ll (As-Saat) — An‘om 6:31,40; Arof 7:187; Yusuf 12:107; Hijr
Doomsday, the end of | 15:85; Nahl 16:77; Kahf 18:21,36; Maryam
worldly life; 19:75; Toha 20:15; Anbiyo 21:49; Hajj
22:1,7,55; Furqon 25:11; and others...
2. <y (ba’s) An’om 6:36; A’rof 7:14; Hud 11:7; Hijr 15:36;
(Resurrection of pe0p|e Nahl 16:38,84,89; Isro 17:49-52; Maryam
in the grave for 19:15,33; Hajj 22:5,7; Mo‘minun 23:16; Shuaro
judgement) 26:87; Rum 30:56; and others ...
3. +4a (hashr) Bagara 2:203; Oli Imron 3:25,158; Niso 4:87,

Gathering of resurrected | 172; Moida 5:96, 109; An’om 6:12,22; Anfol
people for judgement | 8:24; Yunus 10:28,45; Hijr 15:25; Isro 17:97,

Kahf 18:47,99; and others ...

4, wa)® (arz) Moida 5:48,105; An’om 6:60,62,94,108,164;

People are broughtin | Tavba 9:105-106; Yunus 10:23,30; Hud 11:18;
presence of God for Isro 17:71; Kahf 18:48; Maryam 19:80,95; Nur

judgement. 24:64; Naml 27:83; and others ...
5. & (nab’a) Moida 5:14,48,105; An’om 6: 60,108,159,164;

To inform a person about | Tavba 9: 94,105; Yunus 10:23; Nur 24:64;
his deeds that he did in | Ankabut 29:8; Lugmon 31:15,23; Zumar 39:7;
the life Fussilat 41:50; Mujodala 58:6-7; and others ...
6. Jis (sul) A’rof 7:6; Hijr 15:92-93; Nahl 16:56; Nahl
Judging by God based on | 16:93; Anbiyo 21:13; Zuhruf 44:43; and others
the people’s deeds
7. aii(Hukm) Baqgara 2:272, 281; Oli Imron 3:25, 161; Niso
After the jedgementis | 4:49,77,124; Anom 6:160; Anfol 8:60; Yunus
over, divine verdictis | 10:47, 54; Nahl 16:111; Isro 17:71; Maryam
given to the people 19:60; Anbiyo 21:47; Mo‘minun 23:62; Saba
whether they go to 31:33; Yosin 36:54; Zumar 39:69; Josiya 45:22;
heaven or hell; Ahqof 46:19; and others ...
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As we can see in the example of the table attached above, the expression a3
¢ &ll (yawmiddiyni) is an expression covering a macro-conceptual process in a
much broader sense than its content and the translational alternative to the expression
should be such that this alternative should fully reflect the above-mentioned 7-step
process in the human imagination. This aspect of the matter shows that it is
impossible to translate the Holy Qur'an. Most such Qur'anic units cannot be
expressed in one word, so they are often transliterated into the translation language.

At this point, the origin of cognitive-pragmatic problems in the English
translations of the Holy Qur'an also comes from the fact that the authors of the
translation do not refer to the sciences of Qur'anic studies, especially the methods of
tafseer. Relying on such scientific points of view, in the first part of Chapter Il
entitled “Linguo-cognitive analysis of the adequacy of English translations of
the Holy Qur'an”, electronic copies of the English translations of the Holy Qur'an
were collected and studied. As a result of studies, the translations were classified in
the following order.

Holy Quran

Indirect Direct translations
translations
|

\ /

Biblical PhlISO:((:)uplglrcaI- Mazhabi (Islamic school Radical-approached
translations of jurisprudences) PP

translations

[ English translations of the ]

N {
Sunni
translations

Shia translations

7 .

Figure 1. Classification of the English translations of the Holy Quran

It can be seen from the example of translations attached based on the
classification that the translations are influenced by the dogmatic views specific to
the sect, sect and direction to which the translator belongs. That's why ideas about
the Holy Qur'an should not be derived from the translation. For a clearer
understanding of the issue, we have provided a comparative analysis of the
translations of the Holy Qur'an verse Nisa 4:59:

o4 .. AT 1315 st ) ghadal T gl 138003 Gl G35

Abdulloh Yusuf Ali: “O believers! Obey Allah and obey the Messenger and
those people who are in charge among you”

Mir Ahmad Ali: "O you who believe! Obey Allah and obey the Messenger
and those in authority from the prophet's lineage”.
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Muhammad Muhsinxon: “O, believers! Obey Allah and obey His Messenger
and obey the Messanger’s successor (caliph).

You are witnessing the translations of Nisa 4:59 by Sunni, Shia and Wahhabi
translators, Abdullah Yusuf Ali, one of the Sunni scholars translated the comblnatlon
of ¥ &JU (Ulil amr) in the verse as "to your appointed leaders from among you",
and Syed Mir Ahmad Ali, a representative of the Shia sect: "to the leaders from
prophet’s lineage" and Wahhabi influenced translator Muhammad Muhsin Khan
translated <Y1 Jsl3 (Ulil amr) as "caliph” and determined it to be the head of the
caliphate state that existed at that time. It should be noted that terrorist organizations
like "Hizbut-Tahrir", "AI-Qaeda" "ISIS", "Taliban" and "Al-Shabaab", which
declared their followers as "caliph” interpret the verse of Nisa 4:59 as evidence for
recruiting people to their ranks. In general, the combination of i uiab (Ulil amr),
which expresses the dictionary meaning of "the one who commanded to carry out a
certain task”, based on the 106" hadith (prophetic narration) in book 65 of Tafsir of
Sahih Bukhari, it is about the companion Abdullah bin Huzaifa bin Qays, whom the
prophet sent him as the leader of the da'wah group to Persia. On the trip, the group
disobeyed Abdullah bin Huzaifa. Hearing about their disobedience, when the
Da'wah group returns, Muhammad p.b.u.h told them that the group should obey the
appointed leader if he does not order you to do something against the religion of
Allah.

According to the hadith, Allah revealed this verse and made it obligatory for
the rest of the Muslims to obey the leader appointed from among the Muslims. In
the example of this analysis, it is possible to witness the incomparable importance
of referring to authentic hadiths in the correct understanding of the Qur'anic verses.
In the example of the above hadith, if we take into account that the meaning of gJJU
S (Ulil amr) is "the leader appointed from among the Muslims", it can be said that
Abdullah Yusuf Ali's translation is more alternative to the text of the verse. Taking
into account the problems of inadequacy in the translations of the meanings of the
Holy Qur'an appears as a result of the misinterpretation of such religious-ideological
concepts of the Holy Qur'an, in the beginning of the Ill chapter of the dissertation,
called ""Linguo-cognitive analysis of the adequacy of the English translations of
the Holy Qur'an™ using the conceptual mapping method, a conceptosphere of
Qur'anic concepts reflecting the religious picture of the world was created and the
problems of the translations of the verses of the Qur'an with the participation of
conceptual units related to this conceptosphere, which cause situations of
linguocognitive inadequacy compared to the original, were identified, and
recommended solutions and translation transformations were proposed to eliminate
the identified problems. In a word, the formation of a correct image of Islam it
depends on being able to correctly understand the concepts that make up the Quranic
picture of the world. Based on our studies on the Holy Qur'an, using the method of
conceptual mapping Qur'anic concepts that make up the religious picture of the
world, have been categorized as two conceptospheric layers like Al-Khaliq (the only
Creator) and Al-Makhlugat (the creatures) and the level of cognitive semantic and
conceptual metaphorical adequacy of the translations given to the verses with these
conceptual units was analyzed.
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"ll 3 ’ﬁ
(Al-Khalig/an Only Creator)

I | I l |

Jhié [ 5kl S gaal) Cailall tgasal) aaall
(Fatir/ (Badiy/ (Al-Bariy/ (Al-Musawvir/| | (Al-Mugiyt/ | | (Al-Mubdiy/ (Al-Muhyi/
an Only Founder an Only An an Only an only an Only
originator of the Initiator) Only designer) Food Beginner of life giver)
world) bestower) life)

Conceptosphere of @&l (Al-Khaliq)

We consider that the combination of s¢-& J& (B\& (Allah is an Only Creator of
everything in the world) in the verses like An’om 6:102, Ra’d 13:16, Zumar 39:62,
G‘ofir 40:62 can form a whole conceptosphere with its following Synonymous
concepts that express the same creative quality of Allah. The main reason why the
concept of al-khaliq (Al-Khaliq) is chosen as the main concept in the research and
the above concepts are classified as synonymous with it is that the idiomatic essence
of all of them is interpreted through the verb G&!s (khalaga), which is the root base of
the concept of &\l (Al-Khalig). Coming to the conceptosphere of < gliall (Al-
Makhlugot), all living or non-living beings can be recognized as a whole
conceptospheric layer, because in the above verses it is pointed out that Allah created
everything. However, it is equally important to be able to understand the subtle and
complex points in the Quranic discourse well enough as it is significant to correctly
understand the conceptual metaphorical and cognitive semantics of the verses. We
have mapped them as follows. the concept of creation based on the verses of the
Qur'an studied in relation to the issue as part of the research.

ld plaal)

(Al-maxluqot/Creatures

) 2l adi (Sun) Ve Lag g 31 o )
(Al-lns.an/ (Al-Umam/ _ and (Universe and the Earth and things between
humanity) animals and plants 2 (Moon) them)

EB| AEIE
v i Bl Y
(bashar) | | (Adam) [(Siraj)] [(vahhaj)] [ (nur) ]

Conceptosphere of <& gl (Creatures)

Since a word in the text can be both a lexical unit with a clear dictionary
definition and explanation, and a conceptual unit expressing an abstract concept, the
semantics of the Qur'anic concepts of the world view as lexical units is not only from
a general semantic perspective, but also conceptual units. should be studied from a
cognitive perspective as well. Since a word in the text can be both a lexical unit with
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a clear dictionary definition and explanation, and a conceptual unit expressing an
abstract concept, the semantics of the Qur'anic concepts of the world view as lexical
units is not only from a general semantic perspective, but also conceptual units
should be studied from a cognitive perspective as well. This can be judged in the
example of cognitive semantic and conceptual metaphorical analyses to evaluate the
level of adequacy between the essence and the interpretation of the most frequently
referred Quranic concepts related to the religious plcture of the world, like hté
(Fatir), 22313 <3l (The Universe and the earth), o« (Sun) va < (Moon). The
name b(Fatir) is morphologically an infinitive, derived from the same root base
with the word _8(iftor), meaning “breakfast” in modern Arabic, and “to break the
fast” in Uzbek and it can be both socionym and religionym.

In religionymic sense kl(Fatir) mainly means “Originator of the Universe
and the Earth” referring to Allah in the verses such as An'am 6:14, Yusuf 12:10,
Ibrahim 14:10, Fatir 35:1, Zumar 39:46 and Shuura 42:11. In order to understand
that the word _k(Fatir) in the verses, expressing the concept of “Originator” in the
sense of “creating out of nothing”, it must be referred to other verses in the Holy
Qur'an related to the issue. For example, in the verse Hud 11:51, Jhﬁ(fatara) which
is the verb base of the concept of _kl(Fatir) is used, in the address of the prophet
Hud a.s. to his tribe, in the sense of “He (Allah) is the One who created me out of
nothing” with the sentence oké cdiand in verse Yasin 36:22, a Jewish believer
said to his people referring to Allah: “He (Allah) is the One who created me from
nothing and to whom you will surely be returned.” Also, the verb ) (fataga) in the
verse of Anbiyya 21:30 has essentially interpreted the word Jhl&(Fatlr) because the
verb (& (fataga), which is the basis of the sentence Lagifias (we spllt them apart) in
the verse, means "to break a whole into pieces ", meaning "to break up", i
synonymous with the verb kb (fatara), which is the basis of the noun Jhu(Fatlr)

Anbiyo 21:30

Yo gl ) 8 (a1 e gl & 13588 ¢pdll 35 Al
In general, the concept of ké(Fatir), derived from the root verb Jhﬂ (fatara),
which means “to break a whole into pieces” as a synonym for the verb (& (fataga),
reveals the details of the creation of the Universe and the Earth together with the
information about the creation of the Universe and the Earth by Allah. In Anbiyya
verse 21:30, it is reported that the Universe and the Earth before the creation were a
mutual whole and Allah clove them asunder. The sentence Lg=&ié (We separated
them apart) in verse Anbiyya 21:30, in turn, evokes the image of a “explosion” or
“violent tremor” in the human mind. However, the disintegration of a certain body
occurs as a result of a violent reaction process, an “explosion” even according to
physical laws. Also, the details of the message given in the verse are similar to the
details of the Big Bang theory, which is put forward in modern science today. In our
opinion, the word _k&(Fatir) is used in the verses in relation to God, to emphasize
that the “explosive cloving”, which is the main factor in the creation of the Universe
and the Earth, happened by the will of God Almighty. Based on this, the combination

of ua Vs el slald) JLia can be defined as "Originator of the Universe and the Earth".
However, in the example of Fatir 35:1, the authors of the translation translated the

44



word k@(Fatir) as “creator”. As a result, the scientific-pragmatic essence that the
text of the verse has not been conveyed in the translations. In order to solve this
problem, the research suggests the transformation for the verse, Fatir 35:1 as
follows:

ATy gl b 4l daal

Alternatives given in the translations Alternatives proposed by the
selected for analysis researcher
Alexander Ross: Praise be to God, Creator of
Heaven and Earth; “Praise be to Allah, an only
George Sale: Praise be unto God, the creator | Originator of Universe and the
of heaven and earth; Earth”.

John Rodwell: Praise be to God, creator of
the heavens and the Earth;

Richard Bell: Praise for God, creator of the
heavens and the Earth;

At this point, the fact that the verse Anbiya 21:30 commented the concept _hlé
(Fatir) in the meaning of “Originator” rather than "Creator", indicates that the verses
are semantically intertextual to each other. Therefore, together with the analysis of
the translations given to the verse, Fatir verse 35:1, it is necessary to analyze the
translations given to Anbiyya verse 20:31 also, because the translational alternative
given to the word _bké(Fatir) must not contradict the descriptive interpretation of
Anbiyya verse 21:30.

Anbiyo 21:30
Y e 165 S a1y sl G 13588 Cuill 25 Al

Alexander Ross: Do unbelievers know they not that the Heavens and the Earth
were shut up. We opened them;

George Sale: Do not the unbelievers therefore know, that the heavens and the
earth were solid, and we clave the same in sunder

John Rodwell: Do not the infidels see that the heavens and the earth were both
a solid mass, and that we clave them asunder;

Richard Bell: Do not the unbelievers see that the heavens and the earth were
both solid, and we clove them asunder;

As you can see, the sentence Lag-isisé in the verse was translated by Alexander
Ross as "we opened them™ and other translators as "we clove them asunder”,
although there is an alternative to the text of the verse in the translations given by
George Sale, John Rodwell and Richard Bell, there is also a semantic inadequacy in
the translations appeared in the translations of the word phrase u—u &S in the verse.
More specifically, the phrase u-u &S [iterally means “Jomed/plastered/unlted
bodies”, essentially refers to the fact that the entire Universe and the Earth were in
a whole form before creation. However, in the translations, the compound U-u WS in
the text of the verse is translated as "they both™. In order to eliminate this mlstake it
IS more correct to express the phrase u-u WK as “they were a mutual whole” in the
verse.
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Alternatives given in the translations selected Alternatives proposed by the
for analysis researcher

Alexander Ross: Do unbelievers know they not
that the Heavens and the Earth were shut up. We | Do not truth deniers (infidels)
opened them; cognize that the Universe and the
George Sale: Do not the unbelievers therefore | Earth were joined together as one
know, that the heavens and the earth were solid, | solid mass and We clove them
and we clave the same in sunder asunder
John Rodwell: Do not the infidels see that the
heavens and the earth were both a solid mass, and
that we clave them asunder;
Richard Bell: Do not the unbelievers see that the
heavens and the earth were both solid, and we
clove them asunder;

Cognitive-semantic analysis of the concept (2 )¥1s «lsaud) (Universe and
the Earth). It is known that the notion of “Universe” is expressed in modern Arabic
by the words s (Al-Kavn) or 4ssd sladll (Fazoul kavniy). However, in contrast
to the modern Arabic language, in the Holy Qur'an, the concept of the Universe is
expressed in the form of Lagin Ly (a2 ¥ i slaidl (Heavens and Earth and the things
between them). However, in the translations of the Holy Qur'an in different
languages, especially in almost all English translations of the Quran, the word
< gland) has been translated as “heaven”. However, without getting to the bottom of
the differences between the lexical, textual and conceptual meanings of the concept
of Law (sama), it should be noted that it is not the right approach to translate that the
word <3l (samovat) as heaven, without addressing all the verses relted to the
topic, because, in the Quranic verses like Bakara 2:33, 107, 116, 117, 164, 255, 284,
Ali Imran 3:89, 109, 129, 133, 180, 189, 190, 191; Nisa 4:126, 131, 132, 170, 171,
Moida 5:17, 18, 40, 97, 120, An’am 6:1, 12, 14, 73, 75, 79, 101; A'raf 7:54, 158,
185, 187; Tawba 9:36, 116; Yunus 10:3, 6, 18, 55, 66, 68, 101; and in many others,
this word came with by referring the entire Universe, and in the verses like Bagarah
2:29; Isra 17:44; Mominun 23:17; Mominun 23:86; Fussilat 41:12; Talag 65:12;
Mulk 67:3; Noah 71:15; it came together with the &= (seven) in the form of
<l sbaw 2w denoting the layers of the Universe and the atmospheric layers on the
Earth's surface. For example, in the verse, Talaq 65:12 it says:

VY. Ot Gl (e & ghan i 815 (o 2T 441

The researcher: It is Allah, who created the Universe with seven layers and of
Earth also enclosingly raised up the similar ones (layers).

Paying attention to the translation given by the researcher to the text of the
verse, he translated the combination of <3\aw g in the verse as “7 layers of the
universe”, not as “7 heavens” as in most English translations of the Qur'an. The
translation of this combination by the researcher in this form was due to his reliance
on other verses related to the topic and scientific sources related to the results of the
latest modern astrophysical research on the issue. In general, for people who are
sufficiently familiar with the grammar of the classic Arabic language, analyzing the
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text of the verse lexically-semantically and morpho-syntactically is enough to
understand that the verse is talking about the 7 spatial layers of the Universe and the
7 atmospheric layers on the Earth's surface. If we expand the text of this verse, which
comes in the form of a compound sentence, a connected sentence of the following
form is formed from it:
bithe oA e G 5 E3ain e B8 3
It should be noted that if the text of the verse is understood as sky-layers built
on the Earth from the combination of & s-aw &xw at the beginning of the verse, then
it is necessary to provide a clear scientific justification of what exactly the
combination &dis s 3T & refers to. If the combination of &édis o 4T & meant the
geological layers of the Earth, then in the verse it would have been used the lexical
constructions like ua ¥ ¢& or uAﬂ\ uﬁmeanlng “in the earth”. From a general point
of view, the same translation of & s-aw as "heavens" in Talag 65:12, like other verses,
shows that in the minds of the translators, the erroneous views of Christians
influenced by Greco-Roman philosophy still exist, because there is a significant
theological and scientific dlfference between the words &saw and “heavens”. In
conclusion, the combination of & s & is translated into English as "Universe with
seven layers (7-layered Universe), and the combination of (édia oa Nl Gag s like
“and of Earth, enclosingly raised up the similar spheres”™. It is possible to be sure
that translating the meaning of the verb (3 as “raised” can provide a much more
accurate cognitive-semantic expression in the translation, because the adverbial
conjunction w2 i (s & (from the Earth) indicates that the atmospheric layers
started from the Earth.

Y...0at Ga i Gas & g 1A o3 i
Alternatives given in the translations selected Alternatives proposed by the

for analysis researcher
Alexander Ross tarjimasi: God created seven | It is Allah, who created the
heaventh, and the earth similarly; Universe with seven layers and of

George Sale tarjimasi: It is God who hath | Earth also enclosingly raised up the
created seven heavens, and as many different | similar ones (layers).

stories of the earth.

John Rodwell tarjimasi: It is God created seven
heavens and as many as Earths like it.

Richard Bell tarjimasi: God is He who created
seven heavens and earth like on them.

Conceptual analysis of u«ed (Sun), »2 (Moon) and related concepts. The
Holy Qur'an informs in many verses that it is Allah, who created the sun, moon and
stars that we see in the universe specifically in the verse An'am 6:96, An‘am 6:97,
A'raf 7:54, Yunus 10:5, Ra'd 13:2, Ibrahim 14:33, Nakhl 16:12, Anbiyya 21:33, Hajj
22:18, Furgan 25:45, Furgan 25:61, Ankabut 29:61, Lugman 31:29, Ahzab 33:46,
Fatir 35:13, Yasin 36:38, Yasin 36:40, Saffaat 37:6, Zumar 39:5, Fussilot 41:12,
Fussilot 41:37, Rahman 55:5, Mulk 67:5, Nuh 71:16, Qiyamat 75:9 and Na'bah
78:13. Moreover, the Quran by referring the creation of the Sun, the Moon and the
stars, reveals the secret that have been being unknown to the science until XXI on
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Sun’s and Moon’s function of maintaining the balance of life in the world that have
been assigned by Allah. The verse Na'ba 78:13 can be one of the above-mentioned
examples that informs about the Sun’s job on providing warmth and light to the
Earth.
Na’ba 78:13
L 5 ) s U2
Subconcepts of ! (source of light) and 08 (reflected light). As we know
conceptually metaphorized in English as “lamp” or “torch”, that the word &)=
(siraaj) came by referring to the Sun directly in the verses of the Quran like Furgan
25:61, Nuh 71:16, Naba 78:13 and in verse Ahzab it metaphorically conceptualizes
our prophet Muhammad as the Sun, which lightens the path of people, who left in
the dark of arrogance. Coming to the word A 3 (wahhaj), there is a dispute among
the scholars of Islam, what the word denotes the meaning. Some says that B3
(wahhaj) represents the meaning of “brightness”, while others mention that it
symbolizes the notion of “Sun’s heat”. For example, Hafisa Saeed and Muhammad
Hammad translated the word B 3 Qi in verse Naba 78:13 of the Holy Qur'an as
“heat-providing torch for Earth”.*® At this point, if the original meaning of the phrase
A 5 Ll which has been combined in the text of the verse is not fully expressed in
the translation, and the meaning of the message conveyed by the verse is not fully
understood in the translations of the Qur'an. The point is that through this
combination of words, the verse refers to the Sun and informs that it is a source of
both heat and light. The fact that the word !>« “Siraj” appears together with the
word g« in the verse of Nuh 71:16 proves that the word "Siraj" in the verse of
Naba 78:13 refers to the Sun.
Nuh 71:16

B o il Jad 3 1) 85 (o il Jad s

According to Waezi Mahmoud and Hussain Jiddi, the word ) (siraj) derived
from the verb z_ = (saraja), which means “radiating light/power from self” in the
dictionary, is used in Nuh 71:16 conceptualising as “the Sun is a permanent source
of light” and the word _ s (nur) derived from the verb 5 (naara) meaning “to reflect
the light” in the same verse indicates that the light of the Moon is “the reflected light
from the sun that shines on Earth at night” has been Logically, even if the light of
the Moon was its own light, or if the Moon was a planet that emitted light from itself
like the Sun, the astronauts would not have been able to get close to it, let alone land
on it. However, in the translations, the fact that the translators directly translated the
concepts of &' (sirdj) and L (nur) without thinking about the fact that the Moon
does not emit light from itself, and that the only source of light is the Sun, caused
the essence of the meaning of the verse to remain unexpressed in translations.

Alexandr Ross: He created the Moon with brightness and the Sun with
lightness;

George Sale: He has placed the moon therein for a light, and has appointed
the Sun for a taper;

6 Saeed, H., & Hammad, M. (2022). Analysis of Modern Scientific Concept of Earth in the Light of Holy
Quran. Khairulummah, 2(01), 58-73.
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John Rodwell: And He has placed therein the Moon as a light, and has placed
the Sun as a torch;

Richard Bell: And He has placed the Moon in them as a light and the Sun as
a lamp;

As we can see, Alexander Ross translated the word _s* (nur) as "brightness”
and all other translators translated it as "light". The word !~ (sir3j) was translated
by Alexander Ross as "light", George Sale as "taper", John Rodwell as "torch", and
Richard Bell as "lamp". However, as we noted above, taking into account that the
word L (nur) in the verse means "reflected light from the Sun", and !> (sirdj)
means "permanent source of light", in Nuh 71:16 verse, It is proposed to interpret
the word _ s (nur) as "reflected light", and the word z) 3« (siraj) as "source of light".

L o Guill J225 195 O il Jad g

Alternatives given in the translations Alternatives proposed by the
selected for analysis researcher
Alexander Ross: He created the Moon with | “He made the Moon as the light
brightness and the Sun with Lightness; reflector (over Earth during night

George Sale: He has placed the moon | time) and the Sun as an only source
therein for a light, and has appointed the | of light.”

Sun for a taper;

John Rodwell: And He has placed therein
the Moon as a light, and has placed the Sun
as a torch;

Richard Bell: And He has placed the Moon
in them as a light and the Sun as a lamp;

Although the translation of divine texts, especially the Holy Qur'an, requires
great knowledge doctrinal objectivity, and a religiously tolerant approach, but in the
the translations of Alexander Ross, George Sale, John Rodwell, and Richard Bell
the religious-terminological reflected in the original text was semantically
compressed together with the cognitive image in the original text failed to express
and shows that the level of adequacy in the translations is not as high as expected.

CONCLUSION

The need to turn to sciences outside of linguistics in providing solutions to
existing and emerging problems in linguistics has created the integration of linguistic
and extralinguistic disciplines;

Since the human brain, which reflects the cognitive image of any word in the
mind, as a generator of thoughts and imagination, has different levels of activity
depending on the neuro-genetic individuality of each person, certain conceptual
concepts do not create the same image in the minds of people;

The Surahs of the Holy Qur'an also contain many verses that were revealed at
the same time in a row, and summing them up in the form of paragraphs is clear
from the rulings and instructions of the Holy Qur'an on a certain issue. It is useful in
obtaining correct conclusions and jurisprudential arguments based on comparison;
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The mutual integration of the sciences of translation studies with the sciences
of modern linguistics makes it possible to analyze the translations of sacred texts,
which are an integral part of the cultural life of mankind, from a cognitive,
pragmatic, theological and sociolinguistic perspective, and this possibility, in turn,
makes it easy to notice psychocognitive, theological and pragmatic distortions in the
translations of religious texts and serves to determine;

As one of the modern branches of linguistics, theological linguistics is a science
that studies the textual-pragmatic construction of religious texts, religious
methodology, religious lexical and conceptual units, so there are sub-disciplinary
directions of the science such as theological discourse, theological stylistics,
theological lexicology and theological conceptology. must

When translating the Holy Qur'an into English, one of the main factors causing
inconsistencies is the biblical interpretation of the Qur'anic conceptual units;

Due to the fact that the translational alternatives given in relation to the specific
religious and onomasiological units in the Holy Qur'an did not always give the
expected result from the translation, it is appropriate to address the issue on the basis
of the scientific integration of the science of translation studies with the science of
cognitive linguistics passing from a religious conceptual perspective.

The translation of the terminological units that make up the basic doctrinal
issues of Islam in the Holy Qur'an (lexical-allegorical interpretation) is the reason
why the meanings of the Holy Qur'an may be completely distorted or changed in
translations. "Novi translations are not considered as the original, therefore, Shariah
fatwa or judicial evidence can be obtained only from the original text of the Holy
Qur'an;

In contrast to the concepts of translation and interpretation, the concept of tafsir,
which is used in interpreting the meanings of the Holy Qur'an, is to describe the
essence of the verses of the Qur'an and the original meaning intended from them, in
which there is no line-by-line dictionary interpretation of the verses. rather, it is
observed that the entire text of the verse and the religious terms in it are interpreted;

The adoption of Qur'anic lexical units into different languages, especially
Uzbek and Turkish languages, as a paremiological unit under the influence of Islam,
ensures the superiority of the Qur'anic pragmatics in the literature of these nations,
and this superiority gives rise to proverbs and sayings derived from the Holy Qur'an.
It is evident in problematic situations related to translation.

When translating the meanings of the Qur'an, the main attention should be paid
to the translation of the inner (root) meaning of the verses in it, not the external
meaning;

Due to the fact that the style of expression of the Holy Qur'an is completely
linguistically perfect, and in every word, every sentence of it, one can find
methodological, conceptual, metaphorical, frame, congitive realist, pragmatic,
phraseological and all other types of transfer of meaning, the verses of the Qur'an
are lexical. (literal - word) should be translated not semantically;

Interpretation of the Holy Qur'an is based on the reasons for the revelation of
the verses in it, to explain the essence of the verses, the meaning of the changes in
it, and how they should be understood.
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BBEJEHUE (anHoTamusi Auccepranuu Jokropa ¢pusocodun (PhD))

Henanb uccaenoBanus BrpisiBneHue npoOiieM KOTHUTMBHOW NEPCHEKTUBBI B
MEPEBOIAX ITYTEM BBISBIICHHS aJICKBATHOCTU aHIVIMMCKUX NEpeBO10B CBAIIEHHOTO
Kopana o oTHOmIEHNIO K OpUTHHATY.;

3agaum uccie10BaHUA:

Hayuyno o00ocHOBaTh HEOOXOAMMOCTh METOAOJOTUYECKOTO MPUMEHEHUs
HaABA3BIBAEMOTO MEXAUCIIUIUIMHAPHOTO MOAX0/a, BKIovatomero Kopanuuctuku
BMECTE C MEPEBOJOBEACHUEM, TEOJIMHIBUCTUKON W KOIHUTHUBHOM JIMHIBUCTHUKOM,
JUISL TIPaBWJIBHOTO TIOHMMAaHUSI U TMEpPEeBOJa CEMAaHTUYECKOW CYTH KOPAHUYECKUX
CTUXOB U PEJIMTMO3HOM peUu, KOTOpasi B HUX BBIPAKAETCS;

Pa3paboTaTh METOAOJOTMI0 3K3Er€THUYECKOr0 MEePeBOJa IyTEM B3aMMHOMN
MHTETPAIK pa3/ieloB KOPAaHUUECKUX MCCIEIOBAaHNN, TAKUX Kak Tadcup u cababdbu-
Hy3yJl (IpUYUHBI KOPAHMYECKOTO OTKPOBEHUS), KOTOpask MOMOTAaeT MEepEeBOIUTH
CMBICJIBI KOPAHUYECKUX CTUXOB, B PAMKAaX aHaJu3a NEPBOUCTOYHUKOB, CBS3AHHBIX
c o0cyxaeHneM (peHoMeHa epeBoIMMOCTH Uil HenepeBoauMocT Kopana,

Jlokazatb HaJuyue TJIABHOTO (hakTOopa - BIUSHUS PEIUTHO3HBIX U
UJICOJIOTUYECKUX B3IUIAI0B NepeBoaunKa Ha CesAmeHHbI KopaH, MpUBOASIIETO K
HapyILIEHUIO CMBICIIOBOM cyTH asiToB KopaHa mpu nepeBojie mocpeaCcTBOM aHaIN3a
AHTJIMACKUX TMepeBoAoB aiaToB KopaHa, COCTABISIIONIMX PEIUTHO3HBIE OCHOBBI
uciama;

VYcoBeplIEeHCTBOBaTh ~ MEXaHW3M  YCTpaHEHUsI MpoOJeM KOTHUTUBHON
CEMaHTHUYECKONM M KOHLENTYyaJbHO-METa(hOpUUECKON aJleKBAaTHOCTH AaHTIMHCKUX
aIbTEPHATUB, IIPUBEIECHHBIX B IIEPEBOJIAX, IIyTEM BBISICHEHUSI CYTH KOPAHUYECKUX
MOHSITUN, CBSI3aHHBIX C PEIIMTMO3HO-UJICOJOTMYECKON U PEIUTMO3HOU KapTUHOU
MHpa, KOTOPbIE YaCTO HEBEPHO TPAKTYIOTCA B AHIVIMMCKUX JTYXOBHBIX IEPEBOAAX
Cesimennoro Kopana;

O0bexTom ucciaenoBanus spisiercss CameHHbli KopaH, onmyOnukoBaHHas
m3narensctBOM King Fahd Qur'an Publishing House B 2023 romy, a Takxke
nepeBojbl, BblloNHEHHbIE AusekcanapoM Poccom (Kopan Maromera, 1649),
Jlxopmxem Ceitnom (Kopan Myxammena, 1734), xxonom Poasemnnom (Kopas,
1861) u Puuapnom bennom (Kopah: ¢ kputudeckum nepenoxkenuem cyp, 1937). B
TeX CIIydasX, Korja TpedoBaiuch yz0ekckue nepeoabl CasuieHHoro Kopana, mis
CPaBHUTEJIBHOTO aHAajJu3a HCIOJIb30BAIMCH IepeBoAbl MapnaBu XWHIMCTaHU,
meiixa Anaynnuna Mancypa, meiixa Myxammazaa Caasika Myxammana FOcyda u
meixa A6aynasusza Mancypa.

IIpeamMeTroM mcciieq0BaHUSI COCTOMT M3 JIMHTBOKOTHUTHMBHOI'O OIUCAHUS
poO0JIeMBbl aJIEKBATHOCTH aHTJIMICKUX niepeBo1oB KopaHa.

MeTtoabl uccjaenoBaHMsi. B uccienoBaHuM HCIOJIb30BAIMCh METOJIbI, Kak
KOHLIENITYaJIbHOE KAPTUPOBAHUE, STHOCEMAHTUYECKOE CPABHEHUE, TUITOJIOTHYECKAs
Kiaccuukanus, oubmuorpaduyeckas KJaccudukanus, CTaTUCTHKO-
AKCIEPUMEHTAJIbHBINA, JIMHTBOKOTHUTUBHBIA W MEXAUCUUILUIMHAPHBIA MOAXOMIbI
aHaIMn3a.

HayuyHnasi HOBU3HA HCCJIEIOBAHMS COCTOUT B CIEAYIOIIEM:

Hayuyno o0ocHOBaHa MeToAoJorTHYecKass HEOOXOJIUMOCTh MPUMEHEHUs
MEXIUCIUIUIMHAPHOIO TOJX0/a, BKIIOUawliero usydenue KopanHa BmecTe ¢
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COBPEMEHHBIMM  MEXIUCUUIUIMHAPDHBIMA ~ TOAXOAAMU  JIMHTBUCTUKH U
NIEPEBOJIOBE/ICHUS, TAKUMH KaK TEOJWHIBUCTHMKA, KOTHUTWBHASI JIMHTBUCTHKA W
KOTHUTUBHBIN MEPEBOJ, ISl aHAJIW3a JIMHTBUCTUYECKON aJ€KBATHOCTU MEPEBOJIOB
CesmienHoro Kopana Ha pa3Hble SA3bIKM IO OTHOLUIEHUIO K OPUTHHANY M JUIS
MPaBHJILHOTO TOHUMaHUs (PyHIaMEHTaTbHOU MPUPOABI penuruo3noi peun Kopana;

Pa3paboTano metoamka cMBICIOBOTO mepeBoja asToB KopaHa, Ha3piBacMas
«TOJIKOBBIN TEPEBOJI/AT3EreTUYHBIA TIEPEeBOA», OCHOBaHA HA HWHTErpAlldd HAyK
nepeBojia, Tadcupa U XaJucoOB OTHOCSIIUICS K TPUYUHHOCTH OKTPOBEHUH asiTOB,
KOTOPBIN 00ecreynBaeT aJjeKBaTHOCTh nepeBoia cMbicioB CaamieHHoro Kopana;

JIloka3aHO HaIM4ue BIUSAHUSA PETUTHO3HO-UACOIOTMYECKHUX, NICOJIOTUUECKUX,
OOIIECTBEHHO-TIOJUTUYECKUX B3IJISIIOB TMEPEBOJYMKOB Ha TMPOLECC MEpeBoja
cmbIciioB KopaHa kak OCHOBHOTO (pakTopa, MPUBOISIIETO K HAPYILIEHUIO CYTH asiTOB
Kopana u HayyHo 00OCHOBaHO KiacCU(PUIMPYsT CYHIECTBYIOUIUX aHTIUHCKHUX
nepeBonoB CasamenHoro Kopana kak Oubnerickue, ¢uiaococko-cBETCKUE U
CEKTaHTCKHE MEPEBOIBI;

VY CoBepIIEHCTBOBAHBI MEXAaHU3MU YCTPAHEHHUs] MpPOOJEMbl KOTHUTHBHO-
CEMaHTUYECKOM M KOHUENTyalbHO-MeTahOpUYECKON aJeKBATHOCTH AHIVIMHCKHUX
albTCPHATUBOB, [AHHBIX B aHMIMHUCKUX mnepeBomax CesmenHoro Kopana mno
CYIIHOCTh  KOHILENIYJIbHOM enuHunbl Kopana, mnpeactaBmstomas coOoit
PEIUTMO3HOTO KAapTHHA MHPA, M KOHIIENTOB COCTABJISAIOIIMX PEIUTHO3HO-
UJCOJIOTUYECKUE  OCHOBBI  lcnaMCKOro - MHMpPOBO33pEHHsS, C€  IOMOIIBIO
JMHTBUCTUYEKUE OCOOCHHOCTEH MeTojoJioruu TosiBaHus KopaHa Takux Kak
CEMaHTHYECKasl HHTEPTEKCTYaJIbHOCTh U PUTOPUYECKAs ONPENEIEHHOCTB;

BHeapenue pe3yabTaToB HMcciaea0oBaHMs. I3 HaydHBIX CcTarem U
nyONmuKamuii, a TakKe Hay4YHBIX BBIBOJOB M TPEIJIOKEHUM, COCTaBIISIOIINX
HAayYHbIE W TMPAKTHUYECKUE PE3yJbTAaThl JIUCCEPTAIMOHHONW paboThl ObLIH
VCITOJIb30BAHBI:

HayuHnble mnpennokeHusi, pEKOMEHJAUUM W  aHAJIUTUYECKHE  BBIBOJIBI
UCCJIeIOBATENsl OTHOCUTEIBHO BIUSHUA OMOIEHCKNX, (uIoco(CKo-CBETCKUX U
CEKTaHTCKMX B3IJIS10B aBTOPOB Ha CBsilieHHbIH KopaH B nepeBojiax, BbISBICHHBIC
B IIPOILIECCE AaHaAIM3a AaHIVIMMCKUX NepeBOJOB asAToB KopaHa, COCTaBISIOMIMX
BEPOYUYUTEIbHBIE OCHOBBI HCJama, ObUIM HCIOJIb30BaHbI B 00pa30BaTEIbHBIX
MEpPONPUATHAX, MPEAYCMOTPEHHBIX IYHKTOM 26 ['oCymapcTBEHHOM IpOrpaMMbl
Meponpusatuid  Ha 2023 rox PecnyOnMKaHCKOro ILIEHTpa JyXOBHOCTH U
IIPOCBETUTEIILCTBA «Copencraue MEKHALIMOHATIBHOMY COIJIACHIO U
MEXPEJIUTHO3HON TOJIEPAHTHOCTH —MpO(UIAKTHKA PEIUTHO3HOIO paJuKain3Ma
Cpelr MOJIOAEKH» BMECTE C PEKIAMHON AEATEIbHOCTBIO IO 3TOM 3aUCH. (CIIpaBKa
Ne 193 Bergano B 17.05.2023 oT mpeacenarenbCcTBO MHCTUTYTA COLMAIBHBIX U
JTYXOBHBIX HcclenoBaHuM mnpu PecnyOnMKaHCKOM IIEHTpE JyXOBHOCTH U
IIPOCBETUTENIbCTBA) B pe3ynbTaTe ycOBEpIIEHCTBOBAHBI METOJMYECKHE OCHOBBI
nporuecca (OPMUPOBAHUS KYJIbTYpPhl UCHOIb30BAHUS JOCTOBEPHBIX PEIUTHO3HBIX
VCTOYHHUKOB CPEI MOJIOAEKH;

N3 npenyioxkeHUi 1 pEKOMEH 1AM, KOTOpble OB pa3paboTaHbl HA OCHOBE
MEXaHU3MOB BBISIBIICHUS MTPOOJIEM KOTHUTHBHO-CEMAHTHYECKOW U KOHIIETITYaJIbHO-
MeTaOpUIEeCKOr aJeKBATHOCTH AHTJIMHCKUAX aJbTEPHATHB, MPHUBEIACHHBIX B
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KauyeCTBE HKBHUBAJICHTA PEIUTHO3HO-CIEHU(PUIECKUM TOHITUSIM U KOPAHUYECKUM
KOHLIETITaM, OTHOCSIIIUMCSI K PEJIMTMO3HON KapTUHE MHPA Y€pe3 CEMaHTHYECKYIO
MHTEPTEKCTYAIbHOCTh U PUTOPHUUECKOE OMpEJesieHre, OBbLJIO HCIOIb30BAaHO B
paMKax  TPAKTHYECKOTO MpPOeKTa  TI0 CO3aHUIO0 [13-2020042022
«JluarBOIMAAKTHYECKAS SJICKTPOHHAS IUIaT(opma TIOPKCKUX s3bIKOB» Ha 2020-
2022 rompl B pamkax ['oCcymapCTBEHHOM HayYHO-TEXHUYECKOW MPOTrpaMMBbl
TamkeHTCKOro rocy1apCTBEHHOTO0 YHUBEPCUTETA Y30€KCKOTO SI3bIKA U JINTEPATYPHI
umenu Anumepa HaBou (Crnpaska Ne 01/10-2027 BbeimaHo OT IpeacenaTeabCcTBO
TamkeHTCKOro rocyAapcTBEHHOTO YHUBEPCUTETA Y30€KCKOTO SI3bIKA U JINTEPATYPHI
uMmenun Anumepa HaBou B 7 oktsOpst 2023 roma). B pesynbprare pacupuiauch
BO3MOXXHOCTH HWCIOJB30BaHUs HMH(DOPMAIIMOHHBIX TEXHOJOTHIl B MpoIliecce
MOJATOTOBKM HAYYHO-TEMAaTHYECKHX SK3E€re€THUYECKUX IEPEBOJIOB KOPAHUYECKHX
MOHSATUMHBIX €IWHHUIL], HEMOCPEACTBEHHO YCBOCHHBIX TYPELKHM W aHIJIMHCKAM
A3BIKAMU;

N3 npemnoxkeHnidi U peKOMEHJAU OTHOCHUTEIBHO HAYYHO-TEOPETHYECKUX
OCHOB HOBOI'0 METOJI0JIOTMYECKOTO IMOAX0a K epeBoay aatoB Kopana Ha ocHOBe
MEXIUCIUIUIMHAPHOTO XapaKTepa KOPAHWUYECKOW W JIMHTBUCTHYECKOW HAyKH,
BKJIFOYAIOUIEN KOPAHOBE/IEHUE, TEOJMHIBUCTUKY U KOTHUTUBHYIO JTUHTBUCTHKY, B
aHanu3e u nepeBoje Tpyna Xakuma Tupmusu «baxpyr Tadcup», nocBseHHOro
TonkoBaHuto CeameHHoro Kopana, a Takxe B y30€KCKOM MEPEBOIE MPOU3BEICHUN
A0y HUcer Tupmumsu «llamaumu Myxammaguita» u  «CynHanu Tupmusm»
HCIIOJIb30BAaHO B paMKaxX HAay4YHO-HCCIEJOBATEIbCKOr0 IulaHa TepMe3cKoro
rOCy/IapCTBEHHOIO YHHUBEPCHUTETa IO TeMe «AKTyajbHble MpOoOJIeMBbl Kpocc-
THUIIOJIOTUYECKOTO U3YUYECHUS JIEKCUKO-CEMAaHTUYECKOM CUCTEMBI SI3bIKA: TUAXPOHUS
u cunaxponus». (CrpaBka Ne 01-07/64, BbimaHHas MEXIyHapOIHBIM HAy4YHO-
uccae10BaTeNbckuM 1eHTpoM uM. Mmama Tepmusu B 10 urons 2024 r.). B
pe3yibTare oubmorpaduueckuit aHaju3 JUccepTaluu MOCTY>KUJT
MPEAOCTABICHUIO HAayYHbIX KOMMEHTAapHE€B M TMOSICHEHUH U  0OOTraIleHHUIO
MCCJIEIOBAHMS BBIIIEYKA3aHHBIX UCTOUYHUKOB.

PexkoMenganuu, paspaboTaHHbIE B paMKaX BHOBb pa3pabOTaHHOM METOAMKH
ceMaHTH4YecKoro nmnepeBoja KopaHa Kak  «3K3€reTMYECKOro IEepeBOIay,
MHTETPUPOBAHHBIEC U3 TEOPUIl epeBoia, Tacupa (3K3erca) U MpUIMH OTKPOBEHUS,
4YTO 00ECIeunBaeT aIeKBaTHOCTh NepeBoaa cMbiciioB CasamieHHoro Kopana, Obuin
MCII0JIb30BaHbI HA yU4€OHBIX 3aHATUAX CTYICHTOB CpEHEHN CIIEUaTIbHON NCIaMCKOM
mkoisl uMeHn Mmama TupMusu B paMKax HayYHO-HCCIEIOBATEIbCKOM padOThI
Tepme3cKkoro rocygapCTBEHHOTO YHUBEPCUTETA «AKTyajbHbIE MPOOJIEMbI KpPOCC-
TUIIOJIOTUYECKOTO U3YUECHUS JIEKCUKO-CEMAaHTUYECKOM CUCTEMBI SI3bIKA: INaXPOHUS
u cuaxponusi». (CrpaBka Ne 19 BbijaHHas aiMUHUCTpALMEN CpeIHEN CrieluanbHON
uciaamMckou mkoiel umenn Mmama Tupmusu B 27 despans 2024 r.). B pesynbrare
NPEJIOKEHHBIM AHAJTUTUYECKUM OTYET, CBSA3AHHBIA C 3amaJHbIMU METOJaMH U
noxxogamu kK mnepeBony CpsimenHoro Kopana, mocmykuia (OpMHUPOBAHHIO Y
CTYJEHTOB HAy4YHOIO HMMMYHHUTETAa MPOTHB MHUCCHOHEPCKUX M IPO3EITUTCKUX
MTOAXOO0B.

Crpykrypa u o0beMm auccepranuu. CTpykTypa IUCCEPTALIMM COCTOUT U3
BBEJICHMS, TpPEX IJIaB, 3aKJIIOYEHUS W CHHUCKAa HCIOJIb30BAHHOW JUTEPATYPHI.
OcHoBHOI 00beM auccepranuu coctaBui 148 crpanuil.
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