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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zaruriyati. Jahonda bugungi
globallashuv jarayonida falsafiy tafakkur taraqqiyoti ma’naviy madaniyatni
yuksaltirish, insoniyatni axlogiy tanazzuldan saqlab qolish asoslarini yaratishga
bo‘lgan pragmatik g‘oyalar rivoji bilan bog‘liqligini ko‘rsatmoqda. Aynigsa, o‘rta
asr mutafakkir va mutasavvuflarining falsafiy-irfoniy qarashlaridagi tarigat
tajribalari bilan bog‘liq insonparvarlik tamoyillarini takomillashtirishga garatilgan
zuhdu-tagvo bilan nafsu-havoni, Kibru-riyoni mavh etish, odamni hayvoniy
tubanliklardan insoniy yuksakliklarga undagan malomatiylikning “Botinan Haq
bilan Zohiran xalq bilan” bo‘lish g‘oyasiga bo‘lgan talabni oshirmoqda. Shu
nuqtayi nazardan, malomatiylik va galandariylikning Markaziy Osiyo xalglarining
ma’naviy, ijtimoiy-madaniy mubhitiga ta’siri hamda turli xalglarni yagona maslak
va g‘oya atrofida birlashtirishdagi rolini, inson ma’naviy borlig‘ini isloh etishdagi
o‘rnini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fanida tasavvuf tarigatlari, uning mazmun-mohiyati, kelib chigish
tarixi, so‘fiylik tariqatining shakllanishi, so‘fiy tariqatlar tizimida malomatiylik va
qalandariylikning o‘rni, ularning vujudga kelishi va tarqalishi, rivojlanishi va
tanazzuli sabablari tadgiqotlar olib borilmoqda. Xususan, malomatiylikning falsafiy
negizlari, tasavvuf va tariqat g‘oyalariga ta’siri, o‘ziga xos jihatlarini, falsafiy-irfoniy
masalalari qalandariylik bilan o‘zaro bog‘ligligi, madaniy determinantlarining
falsafiy asoslariga oid keng gamrovli falsafiy tadgigotlar olib borish muhim
ahamiyatga ega. O‘rta asrlarda malomatiylik va galandariylikning “Botinan Haq
bilan, Zohiran xalq bilan” bo‘lish g‘oyasini, “tanosux”, “ittthod”, “hulul”
tushunchalarining kirib kelishi tasavvuf ta’limoti va falsafa tarixida mutlaq haqgiqatni
anglashning yagona ildizlariga ega bo‘lgan borligning birligi (vahdat) va xilma-
xilligi (kasrat) g‘oyasining munosabatlarini ilmiy-nazariy jihatdan tadqiq etish
zarurati tobora ortib bormoqgda.

Mamlakatimizda ma’rifatli jamiyat barpo etish, ijtimoiy-igtisodiy, ma’naviy
sohalardagi tub o‘zgarishlar xalqimizning madaniyati tarixi, tafakkuri ildizlarini
sinchiklab o‘rganish davlat siyosatinig asosiy ustuvor yo‘nalishlaridan biriga
aylandi. “Imom Buxoriy, Imom Termiziy, Imom G‘azzoliy, Bahouddin
Nagshband, Abu Nasr Forobiy, Jaloliddin Rumiy, Abdurahmon Jomiy, Ahmad
Yassaviy kabi allomalarning nafs tarbiyasi, axloq komilligi hagidagi fikrlari asrlar
mobaynida milliy shuur va ongni shakllantirishda yagindan yordam bergan.
Ularning asarlarida xalgparvarlik, mehr va muruvvat, sabr-u ganoat, adolat,
halollik va poklik, birovning omonati va mulkiga xiyonat gilmaslik kabi
tushunchalar ham o‘z ifodasini topgan. ... tasavvuf ilmi, “fozil inson”, “komil
inson” hagidagi ta’limotlarda ushbu masalaga katta ¢’tibor garatilgan™'. Shu bois
yoshlarni ma’naviy-axlogiy yuksaltirishda tasavvufning insonni komillikka
undovchi g‘oyalarini, ma’rifatli shaxs dunyoqgarashini kengaytirishda va
buzg‘unchi ekstremistik, radikal ogimlarga garshi kurashdagi mohiyatini ochib
berish muhim ahamiyat kasb etmoqda.

! Mupsuées IIL.M. Suru V36exncton tapakkuér crpareruscy. - Tomkent: “O‘zbekiston”, 2021. - B.421.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
“O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son
“2022-2026 vyillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi
taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son “2021-2026 Yyillarga
mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha O‘zbekiston
Respublikasi milliy strategiyasini tasdiglash to‘g‘risida” farmonlari, 2018-yil 23-
iyundagi PQ-3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida
O‘zbekistondagi Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axlogiy va
jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-
martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish
chora-tadbirlari to‘g‘risida” qarorlari, shuningdek, Vazirlar Mahkamasining 2020-
yil 17-noyabrdagi 723-son “Millatlararo totuvlik, bag‘rikenglik va hamjihatlikni
ta’minlash bo‘yicha jamoatchilik kengashlari faoliyatini tashkil etish to‘g‘risida”
garorlari, shuningdek, sohaga oid boshga me’yoriy-huquqgiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada xizmat
qgiladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadgigotlar sharhi®. Tasavvuf
ta’limotining falsafiy-irfoniy g‘oyalarini tadqiqi etish va uning ijtimoiy ongga
ta’sir etish kabi masalalar bo‘yicha ilmiy izlanishlar jahonning yetakchi ilmiy
markazlari va oliy ta’lim muassasalari, jumladan, Islamic Supreme Council of
America (AQSh), University of Western Ontario (Kanada), Disle university
(Turkiya), Al-Azhar university (Misr, Qohira), School of Culture, religions and
politicy in Asia (Buyuk Britaniya), Peace Research Institute Frankfurt, Centre of
Scientific investigation of Civil Society (Germaniya), Sankt-Peterburg davlat
universiteti (Rossiya), O‘zbekiston xalgaro islom akademiyasi, O‘zbekistondagi
Islom sivilizatsiyasi markazi, Buxoro davlat universiteti, Samargand davlat
universiteti, O‘zbekiston-Finlandiya pedagogika instituti, O‘zbekiston milliy
universiteti, Toshkent davlat shargshunoslik universiteti (O‘zbekiston) tomonidan
fundamental tadgigotlar amalga oshirilmoqda.

Markaziy Osiyo falsafiy-irfoniy garashlarining umumtasavvufiy garashlar
hamda ilm, hikmat, mushohada va ma’rifatga undovchi komillik mezonlarining
inson ma’naviy taraqqiyotiga ta’siri bo‘yicha amalga oshirilgan ilmiy tadgigotlarda

2 Dissertatsiya mavzusi bo‘yicha  xorijiy ilmiy-tadgiqotlar  sharhi  https://www.en.hs-furtwangen.de;

https://www.en.uni-muenchen.de;  https://www.univ-lille.fr;  https://www.Ise.edu;  https://www.umich.edu;
https://www.doshisha.ac.jp; https://www.utoronto.edu; https://www.cbu.ca; https://www.unn.ru;
http://library.fes.de/; https://www.ritsumei.ac.jp/ va boshga elektron manbalar asosida tayyorlangan.
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quyidagi ilmiy natijalar olingan: diniy dunyogarashga, uning ajralmas gismi —
tasavvuf ilmiga retrospektiv yondashuv amalga oshirilgan. Markaziy Osiyo
xalglari diniy qarashlaridagi ezoterik va teomifologik tasavvurlar, diaxron va
sinxron kommunikativ. munosabatlar ilmiy asoslangan; Markaziy Osiyo
xalglarining jahon hamjamiyati bilan madaniy, diniy, etnodemografik jihatlar,
milliy-madaniy munosabatlarining ijtimoiy taraqqiyotga ta’siri ochib berilgan;
tasavvuf ta’limotining yangilanishi va uni o’rganishga yondashuv asoslari ishlab
chigilgan; so’fiylik ta’limotlari namoyandalarining ijtimoiy-axloqiy garashlari va
mumtoz tasavvuf davri g‘oyalarining inson kamolotiga ta’siri aniglangan;
malomatiylik, galandariylik va boshga tarigatlarning ilmiy-ma’naviy merosi
tadqiqi etilgan.

Dunyoda tasavvuf tarigatlari bilan bog‘liq masalalarni o‘rganish bo‘yicha
quyidagi ustuvor yo‘nalishlarda tadqiqotlar olib borilmoqda: tasavvuf va uning
o‘ziga xosligi, u asosida shakllangan tarigatlar, ogimlar, ularning falsafiy
masalalari; tasavvufda falsafiy-irfoniy garashlarning dunyoni bilish hamda diniy
bag‘rikenglikning ochib berishiga oid; inson muammosi va uning ijtimoiy,
ma’naviy-axloqiy o‘ziga xosliklari; tasavvufiy ta’limotlar tarixini yanada
boyitishda Markaziy Osiyo mumtoz tasavvuf tarigatlari ma’naviy-axlogiy
g‘oyalarining insonparvarlik ahamiyatini asoslash; Markaziy Osiyo tasavvuf
tariqatlari rivojiga malomatiylik va gqalandariylik g‘oyalarining ta’sirini ochib
berishga doir tadgiqgotlar shular jumlasidandir.

Muammoning o‘rganilganlik darajasi. Markaziy Osiyo so‘fiylik tariqatlari,
ta’limotlari, uning umuminsoniy mohiyati xususida qator tadqiqotlar e’lon
gilingan. Xususan, so‘fiylik qarashlari va so‘fiyona tariqatlarning shakllanishi,
tarixi bo‘yicha xorijlik shargshunos olimlar A.Shimmel, A.Knish, Dj.S.Trimingem,
I.Nettona, C.Brockelman, A.Rizvi, X.Algara, A.Arberri, H.Rittera, K.Addasa,
Dj.Boldika, X.Palmera, A.Chatak tomonidan amalga oshirilgan izlanishlarda
malomatiylik va qalandariylik tarixi, ularning vujudga kelishi xususida fikr yuritiladi®.

Mustaqil davlatlar hamdo‘stligi mamlakatlari olimlari A.Xismatulin,
A.Akimushkin, F.Mayer, A.Troitskaya, A.Snesarev, V.Vereshaginlar tadgigotlari
so‘fiy tariqatlar tizimida malomatiylik va galandariylikning tarigatlar rivojidagi
o‘rni va ularning faoliyatlari, yashash tarzlari, belgilari, tasavvufdagi tutgan o‘rnini
ochib berishda tarixiy ahamiyat kasb etadi”.

® Wummens A. Mup ncnamckoro mucrunusma. / Ilep. ¢ anrn. H.W.Ilpurapunoii, A.C.Panmonopra. - M.: Aneiira,
Ouurma, 2000; Kapmn A.JI. Mycynemanckuii muctusM: Kparkas uctOpusi. - Mocksa — Cankr -IlerepOypr.
«dums», 2004. - 184 c.; Tpumunram Jx.C. Cyodwuiickue Opaenst B ucname / Iep. ¢ anrn. O.®@. Akumymkusa. — M-
JI. 1989; Netton I. The Breath of Felicity: Adab, Ahwal, Magamat and Abu Najib al-Suhrawardi, Classical Persian
Sufism from its Origin to Rumi. London, N.Y., 1993; Brockelman C. Geschichte der Arabischen Litteratur. Vol. 3,
Leiden E.J. Brill, 1943; Rizvi A. A History of Sufism in India. New Dehli.Vol.2, 1968. P. 397-398; Algar H. the
Path of God's Bondsmen From Origin to Return: A Sufi Compendium by Najm ad-Din Razi. Delmar, NY, 1982;
Arberry A. Sufism: An account of the mystics of Islam.5th ed. London, 1969; The Mystics of Islam. Cambridge,
1974; The Doctrine of Sufis. Cambridge reprinted, 1991; Ritter H. Das Meer der Seele. Leiden, 1955.P. 473-476;
Addas C. The Quest for Red Sulphur. Cambridge, 1993.P. 239-241; Baldick. J. Mystical Islam: An Introduction to
Sufism. London, 1989; Palmer E.H. Oriental Mysticism. London, 1969; Catak A. “Shabeddin Suhreverdi hayati
eserleri ve tasavvuf anlayisi”. - Yenimahalle/Ankara: “Afsar Matbaas1”, 2012;

4 Xucmatynua A.A. PexkOmennanuu mo ucnois30Banmto; OrBercTBeHHbIH peaakrop O. @, Axumymkua. — CIIB.:
Hentp “Tletepbyprck0e Boctoxkosenenue”, 1996. - 208 c.; Axkumymkua O. ®@. Tapux-u Kamrap: TiopKOs3baHasL
XpoHuka Biaagereneit Bocrounoro Typkecrana o kouer XVII B. / 3a. Tekcra akcuMuiie, BBEIEHUE U YKA3ATEIH.



Yurtimiz  olimlari  .LM.Mo‘minov, M.N.Boltayev, M.M.Xayrullayev,
B.O.To‘rayev, S.K.Karimov, R.T.Shodiyev, G.N.Navro‘zova, A.A.Xuseynova,
N.O.Safarova, J.M.Xolmo‘minov, M.Hoshimxonovlarning ilmiy ishlarini alohida
ta’kidlab o‘tish magsadga muvofiq’. Shuningdek, N.Komilov, S.Rafiddinov,
|.Ostonaqulov, 1.Siddigov, B.Namozov, G.Yunusova, O.Sharipova, F.Muzaffarov
Sh.Negmatova, X.Rahmatova va N.To‘ychiyevalarning mavzu doirasidagi
tadcéiqotlari, ilmiy taqiqotni tarixan chuqurroq o‘rganishda muhim ahamiyatga
ega’.

Mavzu doirasida qilingan tadqiqotlar so‘fiylik tarixi, maktablari,
malomatiylik va galandariylikning tarigatlar tizimidagi o‘rniga e’tibor garatilgan.
Markaziy Osiyoda shakllangan galandariylik va malomatiylikning falsafiy-irfoniy
tomonlari o‘xshash va fargli jihatlari falsafiy jihatdan ochib berilmagan. Shu
ma’noda ushbu tadqiqot amalga oshirilgan ishlardan fargli ravishda so‘fiylik
ogimlari, harakatlari ularning islomiy negizlari, Markaziy Osiyodagi tarigatchilik
va irfon falsafasi, ularning jamiyat va inson hayotiga, ijtimoiy-madaniy muhitga
ta’siri, o‘rta asr falsafiy-irfoniy fikrlar rivojidagi o‘rni, tariqat tajribalari
takomilidagi rolining tadqiq etishga e’tibor qaratilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya
tadgiqoti O°zbekiston-Finlandiya pedagogika instituti ilmiy tadgiqot ishlari

Axumymikuaa O. @. CIIb.: «IlerepOyprckOe BOcTOKOBenenue», 2001; Meier F. Zwei Abhandlungen iiber die
Nagsbandiya. Stuttgart-Beirut 1994; Tpowuikas A.JI. U3 IIpouutoro Karanmapos 1 Magnaxos B V36ekucrane //
Jlomycynemanckue Beposanus U O6psiaet B Cpeaneit Asun. — M.: Hayka, 1975. 191-223 C.; Cuecapes I'.I1. ITox
Heb6om Xopesma. — M.: Meici, 1973. - 160 C; Bepemarun B.B. Ot Openbypra /10 Tamikenra. — M. 1867-1868. -
129c.

® Mymuno M. Amup Temypuuur Ypra Ocué Tapuxuaa Tyrran ypuu Ba pomn. -T:. 1968; Bonraes A. MaBioHO
Apkyom Yapxwmit ¥3 ycrosm baxoymmua Haxmoana.Mcmom tadakkypu. Wnvuit-maspuduil, TuHWA-MATaHUH,
axoopor nampu. -TomkeHnt, 2020; Cadapora H.O. XoxarOH TacaBBYyuii TabIMMOTHIA MabHABHU-AXIOKUI
Kaapuamiap macanacu. dancada dannapn HOM3OIM WIMHH NApaKacHHHU ONWII YdYH €3WITaH TUCCEpTALMSICH.
Tomxkent. 2002; Xaiipymraes M. Viirouum naspu Ba lllapk myradakkupu. — T: 1971; Typaes b.Onromorus,
THOCeON0rHs, TOruKa Ba ¢an daincadacu myammonapu // Tannanran acapnap 1xuna. Amumep HaBouit HOMumaru
V36ekncton Mummit kyty6xOHacu wampuéru - Sep 25, 2015; Kapumos C. Illapk Taaxkypu Ba >KaMHAT
tapakkuéru. — Camapkaug. Cam/[Y nampuéru, 2020; llogues P. Cydusm B 1yxOBHOI1 xu3HM HApOHOB CpenHei
Aszun (IX-XIII BB.): ABTOp.1UC. A0K.Gun. HAYK. — Tamkent, 1993; Haspysosa I'.H. Hakmobauauiinuk tacasyduii
TaBIMMOTH BA OapkamOa MHCOH Tapbuscu. — dan.dpan.nok.aucc. —T.: 2002; Xyceitnosa A. Illapk myTtadakkupiaapu
nyHEKapanmaa yMyMUHCOHUE kampustiap. —T.. Paradigma, 2018; Cadaposa H.O. Xoxarou racasBYduit
TABIUMOTHIA MAbHABUM-aXJIOKUH KagpusaTnap wmacamacu. @anc. ¢Gawr.HOM30AW WIMHA 1ap.OJuml  Y49yH
ésuran. quccepranuscd. —Tomkenr. 2002; Xolmo‘minov J.M. Vahdatul-vujud falsafasi va uning nagshbandiya
ta’limotiga ta’siri. Falsafa fanlari dok. ilmiy darajasini olish uchun disser.avtoreferati. —Toshkent, 2020; M.
XomuMxOHOB. Mampadu mysradap y3ym. Manorpagus. —T.; 2001.

® Kommnos H. TacaeBy¢. 1-kut06. —T.: “E3yB‘{I/I”, 1997., M; Padummmuor C. Kamaumap atamMacHHHHT
STUMONOTHsICH XAKUAA // Y36eK Tuim Ba anaouéru, — Tomkent: 1998. Ne 5. — B. 60-64. Ocronakynos 1. Myxamman
Cunnuk Pyminuit Ba yHuHr “Taskupar yn-aBnuéu TYpkui’acapu. — TOmkeHT: TOIIKEHT KMCIOM YHUBEPCHUTETH,
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rejasiga muvofig Il band “O‘zbekiston hududlaridagi tarixiy-madaniy an’analar va
ularning zamonaviy Ko‘rinishlarini targ‘ib etish muammolari” (2021-2025 vyy)
tadqiqot yo‘nalishi doirasida bajarilgan.

Tadgiqotning maqgsadi malomatiylik va qalandariylik g‘oyalarining
Markaziy Osiyo tariqatlariga ta’siri va uning jamiyat ma’naviy hayotidagi o’rnini
ochib berishdan iborat.

Tadgiqotning vazifalari:

malomatiylikning vujudga kelishi va tarqgalishi xususidagi garashlar tahlili
asosida uning Markaziy Osiyo xalglari ijtimoiy-madaniy hayotidagi o‘rnini asoslab
berish;

malomatiylik g‘oyalarini o‘rganishning nazariy manbalari va metodologik
masalalarini tadqiq etish;

malomatiylik g‘oyalarining qalandariylikda namoyon bo‘lish xususiyatlari va
Ijtimoiy-ma’naviy muhitiga ta’sirini ochib berish;

malomatiylik va qalandariylik tajribalarining tasavvuf tamoyillari hamda
axloqiy g‘oyalari takomilidagi o‘rnini asoslash;

Markaziy Osiyoda vujudga kelgan tarigatlar g‘oyalarining malomatiylik va
galandariylik g‘oyalari bilan aloqadorligi hamda madaniy determinantlarini ochib
berish;

Markaziy Osiyo so‘fiylik tariqatlari axloqiy tamoyillarining yoshlar
tarbiyasidagi ahamiyatini asoslash va undan samarali foydalanish yuzasidan taklif-
tavsiyalar ishlab chigishdan iborat.

Tadqgigotning obyekti sifatida Markaziy Osiyoda tasavvuf tarigatlarining
shakllanishi va o‘zaro bir-biriga ta’sir etish jarayoni tanlangan.

Tadgiqotning predmeti Sulamiyning “Risolai malomatiya” va “Risolai
galandariya”, Umar Suhravardiyning “Avorif ul-ma’orif”, Muhammad Porsoning
(Fasl ul-xitob) asarlari asosida malomatiylik va qalandariylik g‘oyalarining
Markaziy Osiyo tariqatlariga ta’sirini tadqiq etish bilan belgilanadi.

Tadgqiqot usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
giyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

malomatiylik va galandariylikning ixlos, sidqg, fagrlik kategoriyalari o‘rta
asrlarda Markaziy Osiyodagi ayrim tasavvuf tarigatlarida vujudga kelgan riyo,
kibr, ujb kabi illatlarga qarshi kurashda va inson ma’naviy borlig‘ining isloh
etishda motivatsion vosita (harakatlantiruvchi kuch) ekanligi isbotlangan;

malomatiylik va qalandariylikning “Botinan Haq bilan, Zohiran xalq bilan”
bo‘lish g‘oyasi Markaziy Osiyo xalglarining ma’naviy, ijtimoiy-madaniy muhitiga
ta’siri hamda turli xalglarni yagona maslak va g‘oya atrofida birlashtirishga xizmat
gilganligi falsafiy asoslangan;

malomatiylik va qalandariylik tariqatlariga “tanosux”, “ittihod”, ‘“hulul”
tushunchalarining kirib kelishi tasavvuf ta’limoti va falsafa tarixida mutlaqg
haqigatni anglashning yagona ildizlariga ega bo‘lgan borligning birligi (vahdat) va
xilma-xilligi (kasrat) g‘oyasiga zid ekanligi ochib berilgan;



malomatiylik ta’limotidagi inson ichki olamini poklash, nafsni tiyish, qalbni
tasfiya (poklanish) etish orgali ruhiy-ma’naviy yuksalish tamoyillari tasavvufning
filantropiya (saxovatpeshalik) va insonparvarlik g‘oyalari bilan dialektik aloqador
ekanligi mantiqiy dalillangan;

yoshlarni ma’naviy-axlogiy yuksaltirishda tasavvufning insonni komillikka
undovchi “qalbni poklash, “vujud pokligi”, “nafs tarbiyasi”’, “o‘zini-o‘zi
takomillashtirish”, “sabr-qanoat”li bo‘lish g‘oyalarining ma’rifatli shaxs
dunyogarashini kengaytirishda va buzg‘unchi ekstremistik, radikal ogimlarga
garshi kurashda substansional asosga ega ekanligi aniglashtirilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Markaziy Osiyo tasavvuf tarigatlarining shakllanishi, falsafiy irfoniy ildizlari
axloqiy tamoyillarining jamiyat va inson ma’naviy olamiga ta’siri, ilk so‘fiylik
an’analarining ma’naviy-axlogiy gadriyatlar asosida insonning zohiriy va botiniy
olamini poklash tarbiyalash asosida komil shaxslarni shakllantirishdagi ahamiyati
ochib berilgan;

o‘lka xalqglari madaniyatida malomatiylik va galandariylikning “Botinan Haq
bilan Zohiran xalq bilan” bo‘lish tamoyilining irfoniy-falsafiy mohiyatidagi sof
e’tiqodga erishish, sabr-qanoatli bo‘lish, bag‘irikenglik, insonparvarlik, sidqidillik,
nafsni tarbiyalash, galb pokligiga amal gilishga undashi asoslab berilgan;

mumtoz davr tasavvuf tarigatlaridagi sof e’tiqodga erishish, adolatli, saxovatli
bo‘lish, bag‘irikenglik, zulmga yo‘l qo‘ymaslik, nafsni jilovlash, sabr-ganoatli
bo’lishga oid g‘oyalarning ijtimoiy madaniy hayotga ta’siri, umuminsoniy
qadriyatlarga uyg‘unligi, ma’naviy-axlogiy tamoyillarining insoniy fazilatlarni
shakllantirish, qgalbni poklash asosida e’tiqgodi mustahkam  shaxslarni
tarbiyalashdagi nazariy va amaliy ahamiyati aniglashtirilgan;

tasavvufiy ta’limotlarda riyoga qarshi ixlos, ujbga qarshi faqrlik, xokisorlik,
1slom aqidasining asosi “tavhid” g‘oyasi atrofida birlashishga undovchi tajribadan
o‘tgan diniy-ma’rifiy, irfoniy falsafiy g‘oyalaridan yosh avlodda falsafiy-
tasavvufiy qarashlar, tarigat va ta’limotlar, nafs tarbiyasi, axlogiy tarbiya,
ma’naviy tarbiya, bag‘rikenglikka oid qarashlarni yanada chuqur o‘rganish ilm-
ma’rifatga targ‘ib etuvchi amaliy ishlarni takomilashtirish, yangi bosgichga
ko‘tarish bo‘yicha konstruktiv takliflar ishlab chiqilgan.

Tadgigot natijalarining ishonchliligi tadgiqot jarayonida qo‘llanilgan
nazariy garashlar birlamchi manbalar va qo‘lyozmalardan, tadgiqot usullari va
yondashuvlar rasmiy manbalardan olinganligi, nashr etilgan ilmiy magqolalar
respublika va xalgaro konferensiyalarda sinovdan o‘tkazilganligi, tadqigot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chigilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan asoslanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati tadgigotda ilgari surilgan konseptual g‘oyalardan inson qadri
yanada yuksalayotgan Yangi O‘zbekistonda Markaziy Osiyo mutafakkirlari ilmiy
merosini, malomatiylik va qalandariylikning o‘ziga xos jihatlarini navbatdagi ilmiy
ishlarda faylasuflar, mutasavviflar g‘oyalari bilan qiyosiy tahlil gilishda, o‘rta asr
so‘fiylik ta’limotlari genezisi, axloqiy-tarbiyaviy mohiyatini o‘rganishga oid
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tadgigotlarda, jahon hamjamiyatida islomning insonparvarlik mohiyatini ochib
berish, zamonaviy jamiyat yoshlarda komillik fazilatlarini, intellektual, ma’naviy
va axlogiy rivojlanishni shakllantirishda, tasavvufiy ta’limotlarning murosa,
Ijtimoiy hamkorlik va millatlararo hamjihatlik, g‘oylarini, uning milliy, diniy,
Ijtimoiy-siyosiy, umuminsoniy va umumbashariy ko‘rinishlarini tadqiq etishda,
shuningdek, “Falsafa tarixi”, “Tasavvuf falsafasi”, “Tasavvuf tarixi”, “Tasavvuf
germenevtikasi”, “Dinshunoslik” fanlari mazmunining nazariy-uslubiy asoslarini
takomillashtirish va boyitishda foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati ishlab chigilgan xulosalardan
“Ma’naviyat va ma’rifat” markazlarining tarbiyaviy faoliyatida, fugarolik jamiyati
institutlarining inson manfaatlarini himoya qilish, korrupsiyaga garshi murosasiz
muhitni yaratish, xotin-qizlarni qo‘llab-quvvatlash tizimini kuchaytirish va gender
tenglikni ta’minlash faoliyatida, ta’lim muassasalarida yoshlarni murosalilik
malakalarini shakllantirishga garatilgan dasturlarni amalga oshirishda, shuningdek,
ijtimoiy sohada faoliyat olib boruvchi nodavlat-notijorat tashkilotlar va mahallalar
faoliyatlarida, tasavvuf tarixi bilan bog‘liq ilmiy asoslangan targ‘ibot materiallari,
tasavvufga oid kitoblar, fugarolarning diniy, ma’naviy va intellektual salohiyatini
oshirishga qaratilgan tashabbuslarini qo‘llab-quvvatlash, tarixiy-madaniy merosimiz
namunalarini  har tomonlama chuqur o‘rganish, buyuk alloma va
mutafakkirlarimizning jahon ilm-fani va sivilizatsiyasi rivojiga qo‘shgan beqiyos
hissasini targ‘ib etish, yosh avlodni buyuk ma’naviy merosga hurmat, mehr va
sadogat ruhida tarbiyalashga qaratilgan ishlarning natijadorligini oshirishda
foydalanish mumkinligi bilan izohlanadi.

Tadgigot natijalarining joriy qilinishi. Malomatiylik va qalandariylik
g‘oyalarining Markaziy Osiyo tariqatlariga ta’sirini tadqiq etish jarayonida olingan
ilmiy natijalar asosida:

malomatiylik va galandariylikning ixlos, sidg, fagrlik kategoriyalari o‘rta
asrlarda Markaziy Osiyodagi ayrim tasavvuf tarigatlarida vujudga kelgan riyo, kibr,
ujb kabi illatlarga garshi kurashda va inson ma’naviy borlig‘ining isloh etishda
motivatsion vosita (harakatlantiruvchi kuch) ekanligiga oid ilmiy xulosalar, taklif va
tavsiyalardan “Imkon” fuqarolik jamiyatini rivojlantirish va inson taragqgiyoti
markazining 22/01/01-ragam “Mahallalarda yoshlarning diniy ekstremizm va
missionerlik ta’siriga tushib qolishni oldini olishda davlat organlari bilan ijtimoiy
sheriklikni yo‘lga qo‘yish” (2022 y) grant loyihasi doirasida belgilangan vazifalar
jrosini ta’minlashda hamda O‘zbekiston faxriylarining ijtimoiy faoliyatini qo‘llab-
quvvatlash “Nuroniylar” jamg‘armasining 2023-2024 yillarga mo‘ljallangan chora-
tadbirlar dasturining I “Keksa avlod vakillarini har tomonlama qo‘llab-quvvatlash va
yoshlar tarbiyasida nuroniylarning o‘rnini oshirish” bandi ijrosini ta’minlashda
foydalanilgan (“Imkon” fugarolik jamiyatini rivojlantirish va inson taraqqgiyoti
markazining 2024-yil 13-iyundagi 24/9-son ma’lumotnomasi va O‘zbekiston
faxriylarining ijtimoiy faoliyatini qo‘llab-quvvatlash “Nuroniylar” jamg‘armasining
2024-yil 19-iyundagi 05-01/265-son ma’lumotnomasi). Natijada, malomatiylik va
qalandariylik g‘oyalari tasavvuf tariqati va ta’limotlari va falsafa tarixida mutlaq
hagigatni anglashning yagona ildizlariga ega ekanligi va nuroniylarni diniy va
islomiy, tasavvufiy bilimlarini boyitishga hamda mahallalarda yoshlarning diniy
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ekstremizm va missionerlik ta’siriga tushib qolishni oldini olishda davlat organlari
bilan ijtimoiy sheriklikni yo‘lga qo‘yishda sof diniy va tasavvufiy bilimlarni
qo‘llashda va ta’milashga xizmat qilgan;

malomatiylik va qalandariylikning “Botinan Haq bilan, Zohiran xalq bilan”
bo‘lish g‘oyasi Markaziy Osiyo xalglarining ma’naviy, ijtimoiy-madaniy muhitiga
ta’siri hamda turli xalglarni yagona maslak va g‘oya atrofida birlashtirishga xizmat
gilganligiga oid ilmiy-nazariy xulosa taklif va tavsiyalardan Respublika Ma’naviyat
va ma’rifat markazining 2024-yil uchun chora-tadbirlar dasturining Ill yo‘nalishida
belgilangan “G‘oyaviy va mafkura masalasi hamda ilm-fan va ma’rifat targ‘iboti”
14-band “[jtimoiy-ma’naviy va mafkuraviy jarayonlarni tadqiq qilish texnologiyalari
bo‘yicha xorij tajribasini o‘rganish” mavzusidagi targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazining 2024-yil
11-iyundagi 258-son ma’lumotnomasi). Natijada, dissertatsiyada ilgari surilgan
taklif, tavsiya va xulosalardan mamlakatimizda radikalizm va diniy ekstremizmga
garshi kurash yo‘nalishidagi faoliyatni tashkil etishda, yoshlar ongini turli xil yot
g‘oya va harakatlardan asrash va ma’naviy tarbiyani kuchaytirishda targ‘ibotchilar
uchun uslubiy qo‘llanmalar ishlab chiqishga xizmat gilgan;

malomatiylik va qalandariylik tariqatlariga “tanosux”, “ittihod”, “hulul”
tushunchalarining kirib kelishi tasavvuf ta’limoti va falsafa tarixida mutlag hagigatni
anglashning yagona ildizlariga ega bo‘lgan borligning birligi (vahdat) va xilma-
xilligi (kasrat) g‘oyasiga zid ekanligiga oid imiy-nazariy xulosalari taklif va
tavsiyalardan O‘zbekiston Respublikasi Yoshlar ishlari agentligining “Yoshlarni yot
g‘oyalar ta’siridan himoya qilish, ulardan mafkuraviy immunitetni mustahkamlash
magsadida tegishli mutaxassislarni jalb qilgan holda “jaholatga garshi marifat”
g‘oyasi ostida turkum targ‘ibot-tashviqot tadbirlarini tashkil etish” chora-
tadbirlarining  21-bandi ijrosini ta’minlashda foydalanilgan (O‘zbekiston
Respublikasi Yoshlar ishlari agentligining 2024-yil 22-iyundagi 2-13-21-3239-son
ma’lumotnomasi). Natijada mamlakatimizdagi yosh avlodda mintagamizga xos
bo‘lgan so‘fiyona qarashlar, tarigatlar, ta’limotlardagi nafs tarbiyasi axloqiy tarbiya,
ma’naviy tarbiya, bag‘rikenglikka oid qarashlarini yanada chuqur o‘rganishga
Xizmat gilgan;

malomatiylik ta’limotidagi inson ichki olamini poklash, nafsni tiyish, galbni
tasfiya (poklanish) etish orgali ruhiy-ma’naviy yuksalish tamoyillari tasavvufning
filantropiya (saxovatpeshalik) va insonparvarlik g‘oyalari bilan dialektik aloqador
ekanligiga doir yangilik hamda taklif va tavsiyalardan Imom Buxoriy xalgaro ilmiy-
tadgigot markazi faoliyatida, jumladan, ijtimoiy buyurtma asosida nashr etilgan
“O‘rta asr Sharq allomalari va mutafakkirlari tarixiy-falsafiy —merosi
ensiklopediyasi’ni tayyorlashda foydalanilgan (O‘zbekiston Respublikasi Vazirlar
mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgigot markazining 2024-yil
26-iyundagi  02/267-son  ma’lumotnomasi).  Natijada,  nashr  etilgan
ensiklopediyaning mazmunan takomillashtirishga xizmat gilgan;

yoshlarni ma’naviy-axlogiy yuksaltirishda tasavvufning insonni komillikka
undovchi “qalbni poklash, “vujud pokligi”, “nafs tarbiyasi”’, ‘“o‘zini-o‘zi
takomillashtirish”,  “sabr-qanoat”li  bo‘lish  g‘oyalari ma’rifatli  shaxs
dunyogarashini kengaytirishda va buzg‘unchi ekstremistik, radikal ogimlarga
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garshi kurashda substansional asosga egaligiga doir xulosalar, taklif va
tavsiyalardan Samargand viloyati teleradiokompaniyasi tomonidan 2023-yil 31-
mart kuni efirga uzatilgan “Kun mavzusi” eshittirishining ssenariysini tayyorlashda
foydalanilgan (Samargand viloyati teleradiokompaniyasining 2024-yil 12-iyundagi
01-07/143-son ma’lumotnomasi). Natijada, tinglovchilarning tasavvuf, falsafiy
merosi, tasavvuf allomalarining go‘zallik, inson axloqi va malomatiylik va
galandariylik g‘oyalaridagi ezgu g‘oya va qarashlarni keng xalq ommasiga
yetkazish va shu asosda yoshlarda sog‘lom turmush tarzi va dunyogarashni
o‘zgarishiga xizmat qilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgiqot natijalari 11 ta xalgaro, 2
ta respublika miqyosidagi ilmiy-amaliy konferensiyalarda ma’ruza ko‘rinishida
bayon etilgan hamda aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha 28
ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy attestasiya
komissiyasining dissertasiyalar asosiy ilmiy natijalarini chop etishga tavsiya
etilgan ilmiy nashrlarda 12 ta magola (10 ta respublika va 2 ta xorijiy jurnallarda)
chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa
va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertasiyaning umumiy hajmi
223 bet.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga
mosligi, dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi,
muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi hamda tadqiqotning
magsadi va vazifalari, obyekti, predmeti wusullari yoritilgan. Shuningdek,
tadgigotning ilmiy yangiligi, amaliy natijalari, tadgigot natijalarining ishonchliligi,
ilmiy va amaliy ahamiyati tavsiflangan.

Dissertatsiyaning birinchi bobi “Markaziy Osiyoda shakllangan tasavvuf
tarigatlarida malomatiylik va galandariylik g‘oyalarini tadqiq qilishning
nazariy — metodologik asoslari” deb nomlangan bo‘lib, unda Markaziy
Osiyodagi ijtimoiy-tarixiy, madaniy-ma’naviy muhit, malomatiylik va
galandariylikning shakllanishi, malomatiylikka doir ilmiy manbalar tahlili amalga
oshirilgan.

Dissertatsiyada Markaziy Osiyo o‘lkalarida islom dini ta’limotlari zamirida
zohidlik, darveshlik, so‘fiylik futuvvat, malomatiylik, hurufiylik qalandariylik
harakatlari, oqimlari, tariqatlar va ta’limotlar vujudga kelib ijtimoiy-madaniy
hayotga, 1ijtimoiy ongga, inson tafakkuriga o‘ziga xos ta’sir ko‘rsatgani,
Movarounnahr va Xuroson o‘lkalaridagi ijtimoiy-Siyosiy vaziyatga, madaniy-
ma’naviy muhitga singib borib, kishilar dunyoqarashida olam va odam
munosabatlari, Yaratuvchi, inson, tabiat hamda koinot hagidagi garashlarining
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takomillashishiga, 0‘z o‘rnida o‘zlikni anglashga undagani manbalar asosida tahlil
etilgan.

Tadqgiqotchi mumtoz so‘fiylik davri sifatida belgilangan hijriy II va IV
asrlardan keyin tasavvuf va uning ayrim firgalar, shayxlarning xatti-harakati salbiy
tomonga o‘zgarib, ma’no yo‘qolib borgani, ularning o‘rnini rasm-rusm, taglid,
“riyo”, “kibr” egallab olganini tasavvufga bag‘ishlangan nodir manbalar asosida
tadqiq etilgan. Buxorolik tasavvuf nazariyasi asoschilaridan biri shayx Abu Bakr
Is’hoq Kalobodiyning “Nihoyat ma’no ketib, nom qoldi. Mutasavviflikni tilda
da’vo qilganlar faoliyatlari bilan tasavvuf yo‘lini buzib, inkor etdilar. So‘fiylikni
xalgga tushuntirishga qgodir kishilar esa haqiqiy mohiyatni yashirib, tasavvufga
hech aloqasi yo‘q narsalarni unga olib kirdilar. Natijada, odamlarning ko‘nglida
tasavvufga nisbatan nafrat uyg‘ondi, vijdonlari so‘fiylikdan sovidi”’, degan
garashlarining mohiyatini ochib bergan.

O‘rta asrning yirik tasavvuf allomasi Abu Bakr Ishoq Kalobodiy fikriga ko‘ra,
“tasavvufni bilmaydiganlar, o’zlarini tasavvuf ahlidan deb da’vo qilishdi. Tasavvuf
ila sifatlanmaganlar,tasavvuf bilan ziynatlanishdi.Tasaavvufni tili  bilan
tasdiglaganlar amali bilan uni inkor gilishdi®. Ik so‘fiylarning so‘z, hol va
vajdlarini ularning farqli tarzda mubolag‘alab o‘zlariga nisbat berganlari, xalq
orasida mavqge va e’tibor topishni magsad qilib olganlari tasavvufni tanazzulga
boshlagan. Riyo kibr, ujb nafsga berilish holatlari keskin tus olgan. Bu ahvol XI
asrda o‘zining “Kashful-mahjub” asari bilan nom qozongan Abul Hasan Hujvirty
fikriga ko‘ra, IX-X asrlarda Xurosonda faoliyatda bo’lgan o’n ikkita asosiy
so’fiylik harakatlari zamirida XI asr oxirlaridan keying davrlarga qadar ba’zilari
hoairga qadar mavjud bo’lgan tarigatlar shakllangan®. X1l asr boshlarida Abu
Homid G‘azzoliy “Ehyoyi ulum ad-din” asari paydo bo’lgunga gadar tasavvuf
tasavvuf islom olamida yarimqonuniy holatda bo’lib uning vakillari esa rasmiy
sunniy islomga zid keluvchi mavgeini egallaganlar. Birog keyinchalik rasmiy
sunniy shariat mo’tadil tasavvufni e’tirof eta boshladi®®. Demak, so‘fiylik
ta’limotlaridagi tanazzul o’z davrida malomatiylikning tarix sahnasiga chiqishiga
zamin hozirlagan omillardan biri bo‘la oladi.

Tadqiqotchi malomatiylik tarixan takyaxonalar, xonaqohlar paydo bo‘lib,
so‘fiylarning xalqdan ajralganidan keyin vujudga kelgan degan garashlar ma’lum
ma’noda haqigatga yagqinligini, bu haqigat malomatiylik o‘zi nima?”, “Kimni
chinakam malomatiy kishi?” degan savollarga javob topishga harakat qilish
natijasida oydinlashib borgani, ayni paytda, malomatiylikning vujudga kelish
tarixi, mazmuni, mohiyati, amaliy jihatlari xususida o‘rtaga tashlangan fikr va
qarashlar ba’zan bir-biridan ancha uzoq bo‘lsa, ba’zan garama-garshi mazmunga
ega ekanligini ta’kidlagan.

A6y Bakp KanoGoauii. At-abappyd 11 Masxatu axiur-racasByd (TacaBByd aXTMHHHT Hyix GHIAH TAHHUIIYB) /
Macsyn myxappup. XK.Paynos. -Tomkent: Asmup Hamp npusT, 2022. - b.8.

8 AGy baxp Kano60auii. AT-anappy 11 Masxatu axiur-racasBy( (TacaBByd) axTMHHHT #yIx GHIAH TAHMUIIYB) /
Macsyn myxappup. X.Paynos. -Tomkent: Asmup Hamp npuHT, 2022. - B.8.

% Axumymkun O.®0. Cyduiickue GparcTsa: CIOKHHBIA y3en mpoomem. / 1101 pen. u npexuct. O.0. AKUMYIIKHHA, —
M.: Hayka, 1989. — B.7.

19 MTerpymescknii M.IT. Ucnam 8 Upane B VII-XV Bekax. - Jlenunrpan : U3a-8o Jlenunrp. yu-ta, 1966. — C. 330.
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Dissertatsiyada ~ Abdurahmon  Sulamiyning (vaf.mil.1021y.) “Risolai
malomatiyya” nomli asari malomatiylikka bag‘ishlangan eng qadimiy va ishonchli
manbalardan biri sifatida e’tirof etilgan. as-Suhravardiy malomatiyni mustaqil bir
toifa sifatida, uning darajasini ko‘rsatish uchun shunday ta’riflaydi: Malomatiy
kishining oz holatini o‘zgalardan yashirishi, bu rashkning bir ko‘rinishi. Kimki
0‘z mahbubi bilan xoli qolsa, uni begona ko‘rishini xohlamaydi. Oz sevgilisiga
bo‘lgan sevgisini begonalar ko‘rishidan nafrat qiluvchi kimsa, sof muhabbatga
erishadi. Ushbu holat sharafli bo‘lsada, sufiy tutgan yo‘lda bu illat va nugsondir.
Shu bois, malomatiy mutasavvifdan oldinda va sufiydan orgadadir.As-
Suhravardining ta’rifiga ko‘ra, u malomatiyni endi tasavvuf yo‘liga kirgan
mutasavvif va sayru-sulukda yuksak martabalarga erishgan sufiy o‘rtasiga
qo‘ygani uqtirilgan™.

Malomatiylik so‘zi 3& =3 w) a5l 1 arab tilidan tarjima qilinganda “lavm”
o‘zagidan yasalgan qiynoq, aziyat yetkazish, nafsga shafgat gilmaslik malomat va
malomatiylikni o‘ziga xos g‘oya, mafkura, nazariya va yoki ishqning bir holi
deyish mumkin. Najmiddin Kubro 0’z tarigatini yaratishda malomatiyik maslagi va
tajribalariga ham asoslangan™®. Demak, yugorida tasavvufning turli davrlardagi
tanazzuli, yo‘ldan ozishlar, xalqdan ajralishlar oqibati sifatida qaralgan.
Malomatiylar tasavvuf ichidan tasavvufchilarga garshi chigqan bir jamoa bo‘lib,
Hag visoliga yetishmog uchun ular zikrga emas, balki fikrga ahamiyat berish
ustuvorlik qilgan. Ahli malomatga ko‘ra, Allohning dargohiga faqat “ishq” va
“jazba” orqali borish mumkindir, zikr esa insonni Xayollarga cho‘mib, turli
mustag‘raq holatlarga, ya’ni holda mag‘lub bo‘lishga olib kelishi mumkin. Agar
haqiqiy tasavvuf ilk so‘fiy va mutasavviflar yo‘lidan og‘ishmay, ma’naviy-irfoniy
hayot rivoji uchun avval Xurosonda, keyinrog Turkistonda xotirjam va ruhiy-
ma’naviy osudalikka olib boruvchi muhit yaratmaganida, malomatiylikning taqdiri
o‘zgacha kechishiga hech kim kafolat berolmasdi. Bundan tashqari, tasavvufdan
malomatiiylikka, malomatiylikdan tasavvufga o‘tgan yoki har ikki oqimga mansub
so‘fiy kishilar ham bo‘lgan.

Dissertatsiyada Abdurahmon Jomiy “Nafahot ul-uns’ning mugaddimasida
malomatiy ekanliklarini aytganlari holda, malomat ahliga alogasi yo‘q bir jamoa
xususida, ular “ixlos”ga erishishni ilgari surib, fisq va fujurni haddan
oshirganliklari, maqgsadimiz xalgning bizni qiynashini ta’min etish, uning
nazaridan qolish va e’tiborsiz holga ega bo‘lishdir'®, deb ta’kidlagan. Bu tangid
so‘zlari dastlabki asl g‘oyasi va magqsadlaridan yiroqlashib, shariat qonun-
qoidalariga teskari tushuncha hamda da’volarni ilgari surgan malomatchilarga
qaratilgan qarashlari bo‘lgan. Ammo Navoiyning digqat-e’tiborini jalb qilgan
malomatiylik maslak buzilishigacha bo‘lgan va Sharqning Ahmad Yassaviy,
Fariduddin Attor, Jaloliddin Rumiy, Abdurahmon Jomiy kabi ulug‘ ijodkorlari

! Bapaxa A. An-Xaxum ar-Tepmusuit Ba Hazapuitiiaryxy ¢u-n-suwioia. T. I. - B. 140.

2 aiix Haxmunams Ky6po. Tacasyduit xaér. -T:. Mosapoyuuaxp, 2004. -5.227.

13 Jomiy A. Nafahotul-uns // tarjima qo‘lyozma matni. / Qo‘lyozma O‘zRFA Shl qo‘lyozmalar fondida 7286
ragami ostida saglanadi (1886-yilda Xiva xoni M.Rahimxon Feruz topshirig‘i bilan Rahmonquli Qori o‘zbek
tomonidan gilingan tarjima).
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qalbini ilhomlantirgan hurfikrlik, riyozat, sidq ahli malomatiylik bo‘lgani ochib
berilgan.

Malomatiylardan so‘fiylarni ustun qo‘ygan va buning sabablarini yozib
goldirgan Shihobiddin Umar Suhravardiyning garashlariga ko‘ra, haqiqiy
malomatiy tomirlarida ixlos zavqi jo‘shgan, tom ma’nosi ila sidqu sadoqgatga
erishgan inson'*. Hagigiy komillik martabasini egallagan zotlar ana shular edi.
Ular valoyatning eng yuqori darajalariga ko‘tarilib bilganlar. Undan yuqorida fagat
nubuvvat maqomi bor. Shayxi Akbar islom payg‘ambarini ham malomatiy
hisoblaydi va malomatiylik Allohga yaqinlik, ya’ni qoba gavsayn maqomi erur,
degan garashlarni ilgari suradi. Malomatiylikning islom va uning asoslari zamirida
paydo bo‘lgani alohida ahamiyatga ega. Zero, Qur’oni Karimning Moida surasida
(54 oyat) “Malomat qiluvchining malomatidan qo‘rqmaydilar”*®, — deyiladi.

Xorijiy olimlardan Dj.Trimingemning “toifa” deb nomlagan so‘fiylik
harakatlarida ham holatni ko‘rish mumkin edi va bu davrda ba’zi jamoalar harakati
xalq harakatiga aylanadi. Tarigatlar shakllanib, ulardan yangi ogimlar ajralib
chiqadi. Toifada muqaddas shaxsga sig‘inish kuchayadi. Bu davrda juda ko‘p
gonun-qoidalar ishlab chiqildiki, ular shaxsning erkin ruhiy o‘sishini chegaralab
qo‘ydi. Shaxs jamoa talabiga moslashadi va jamoa amaliyotiga bo‘ysunadi®,
Malomatiy, qalandarlik, darveshlik kabi boshqa tarigatlar ularning g‘oyalari
so‘fiylikning ham turli yo‘llarda rivojlanishiga ham ta’sir etgan. Shihobuddin Abu
Hafs Umar as-Suhravardiy o‘zining “Avorif al-maorif” asarida malomatiylik va
tasavvuf ahllarini bir-biridan farqli toifalar sifatida baholab “Malomatiylar ixlosga
katta e’tibor qaratadilar. Ular o‘z holatlari va amallarini yashirish bilan
lazzatlanadilar va buni “ixlos” deb biladilar. O‘z holat va amallari namoyon bo‘lib
qolishi, xuddi osiy o‘z gunohi ochilib qolgandek, ularni nafratlantiradi.
Malomatiylik ixlosga erishuvni, uni mustahkam ushlab turishni muhim hisoblaydi,
so‘fiylar esa, ixlosda yo‘q bo‘lib ketishga harakat qiladi”’, -deb gayd etadi. Hakim
at-Termiziy “ixlos”ni malomatiylar kabi eng oliy, eng oxirgi nuqta deb
hisoblamagan, u o‘zining “al-Akyos va-l-mug‘tarrin” asarida ummatning Xos
kishilarini darajalariga ko‘ra uch toifaga bo‘lib: 1) Ulamolar — ular harom va
halolni farqini biladilar, shariat yo‘lidan jannatga yetaklaydilar; 2) Hikmatni
anglagan ulamolar — ular seni shariatda ixlos yo‘lidan qurbat manzillariga olib
boradilar; 3) Kubarolar — ular ma’rifat ilmi va oliy hikmatni egallab, soflik va
poklik yo‘lidan seni Allohga tomon Yyetaklaydilar. Ixlosni malomatiylar kabi
sulukdagi eng yuqori nuqta, deb bilmasdan, malomatiylik ta’limotining
fundamental asoslari bilan kelishmasligi dissertatsiyada dalillangan.

Tadgigotda Nagshbandiylik tarigati nazariyotchisi Xoja Muhammad Porso
malomat uch xilga bo‘lganligini asoslab bergan. Ular:

Birinchisi to ‘g vi yurish;

Ikkinchisi gasd qilish;

¥ [Iummens Anremaps. Mup neaamckoro MucTuimsma / nep. ¢ anrit. H. Y. Ipurapunoii, A. C.Parnonopr. 2-¢ us.,
ucnp. u gon. — M.: 000 «Canpar, 2012. — C. 75.

> Mnostos A., 3ukpuiaes F. Kypbsonu Kapum ostiapu Ma3MyH-MabHOCHHUHT Y30eK4a U30XJIH TAp)KUMACH. -
Tomkent: “Hilol Nashr”, 2022. -b.117.

'%Qarang: Tpumunram Jix.C. Cyduiickue opaenst B uciame. - M. Hayka, 1989. — C. 90.
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Uchinchisi tark gilish®.

To‘g‘ri yurish malomati shuki, bir kishi din muomalasini rioya giladi va xalq
uni malomat qiladi bu undagi xalgning yo‘li bo‘ladi. U hammadan forig*. Ikkinchi
malomatni gasd qilish shu bo‘ladiki, bir kishining obro‘si xalq o‘rtasida paydo
bo‘ladi. U ular o‘rtasidagi belgiga aylanadi. Dili obro‘ga moyil bo‘ladi. Tabiati
o‘shanga moyil bo‘ladi. U dilini xalgdan bo‘shatib, Haq zikriga mashg‘ul qilishni
istaydi. Shariatga hech zarari yo‘q takallufni giladi va xalq undan nafratlanadi va
bu uning yo‘li bo‘ladi.

Tadgiqgotchi galandariylik tariqati ham o‘ziga xos tarixga va tamoyillarga ega
bo‘lib, Markaziy Osiyo madaniyati tarixida ham o°‘z o‘rniga ega bo‘lganini,
galandarlik atamasi Abdullo Ansoriy (vaf.1089 y.), Hakim Sanoiy (vaf.1131 vy.),
Fariduddin Attor (vaf. 1221 y) asarlarida qo‘llanilgani, Hindiston, Eron, Markaziy
Osiyoda galandar so‘ziga ma’nodosh, darvesh Turkiyada Abdollar, ishqiylar,
torlaklar so‘zlari ishlatilganligini, Markaziy Osiyoda “qalandar”, ‘“qalandariy”
atamalari tasavvufly va badily adabiyotlarda ko‘plab uchrashi, galandarlik,
qalandarlar, ularning faoliyati, g‘oyalari va amaliyoti borasidagi qiyosiy tahlillarni
amalga oshirgan.

Qadimgi lug‘at va ilmiy manbalarda qalandar atamasining bir necha
ma’nolari berilgan: 1). eshik tez ochilib ketmasligi uchun orgasidan go‘yiladigan
tarashlanmagan (yo‘nilmagan) yog‘och; 2) diniy g‘azallar o‘qib, ham dinni targ‘ib
giluvchi, ham darbadar kezuvchi darvesh; 3) tarki dunyo gilgan, dunyodan voz
kechgan, tarki dunyo gilgan kishi, zohid; 4) o‘zbek xalq kuylaridan birining nomi;
5). erkaklarga qo‘yiladigan nom; 6) galandarbachcha — galandarning shogirdi; 7)
galandarxona — galandarlar yig‘iladigan va tunaydigan joy ma’nolarini anglatadi®.

Dissertant galandariylik asoslarini ularning tarixini Ibn Battuta (1304-1369
yy), Armini Vamberi (1832-1913 vyy), V.Vereshagin (1842-1914 vyy)larning
sayohatnomalari orgali ham o‘rganish mumkinligi ta’kidlagan. Jumladan, lIbn
Battuta qalandarlarga nisbatan yaxshi munosabatda bo‘lib ularga xolis va mo‘tadil
tarzda yondashuvi alohida ahmiyatga molik. A.Vamberi, V.Vereshaginlar
Markaziy Osiyo galandarlariga mubolag‘a bilan ham noxolis yondashib, ularni
jamiyatning eng qoloq vakillari sifatida talqin qiladilar. O‘zlarini so‘fiylar deb
bilgan Bobo Tohir Uryon, Sanoiy, Sa’diy Sheroziy, Hofiz, Faxriddin Iroqiy
goldirgan ma’naviy merosida qalandarlar va gqalandariylik ma’lum ma’noda
sharafli daraja, maqtalgan martaba sifatida e’tirof etilgan. Shuningdek, o‘rta
asrning zabardast allomalari Abdullo Ansoriy, Abdurahmon Sulamiy, Suhravardiy,
Jomiy, Alisher Navoiy, Husayn Voiz Koshifiylar o‘zlarining asarlarida obyektiv
ma’lumotlarni qoldirganligini ochib bergan.

Dissertant mulohazalariga ko‘ra, Markaziy Osiyoda islom ilmlari rivojlanishi,
tarigatlarning turli mazhablar yo‘nalishlar, ogimlar bilan aralashib, tasavvufning
asl mohiyatiga ko‘rsatgan ta’siri muayyan davrlarda uning tanazzulini ham
ko‘rsatadi. Markaziy Osiyodagi tarixiy, madaniy, ijtimoiy-iqgtisodiy o‘zgarishlar
malomatiylik va galandariylik keyingi tarigatlar takomillashuvida muhim tajribalar

18 Xoxa Myxamman ITopco. TaxkukoT. - Byxopo. Mapkasuit AKM Illapk kyaésmanapu 6ymamu. INV /137 pakammm
Kyné3ma. )
Y padumaunos C. Kanauxapiuk 0106w // Eunmk. -Tomkent, 2000. -Ne.3. —B.45.
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sifatida qabul gilingan. Xanafiylikning kuchli ta’siri va uning keng Yyoyilishi,
xalgning hayot tarziga kirib borishi o‘lkada mo‘tadil hayot tarzini shakllantirib,
malomatiylik va galandariylik kabi tarigatlarning targalishiga ham imkon yaratgan.
Hurfikrlilikka o‘zaro birdamlikka undashi bilan odamlarni jamoaga birlashtira
olgan. Har ikkala tarigatlar ham “nafs tarbiyasi”, “nafsni malomatga qo‘yish”da bir
xil garashga ega bo‘lganlar. Ruhni poklash, botinni go‘zallashtirish, solih amallarni
xolislik asosida amalga oshirishni birinchi magsadlari gilib olganlar. Malomatiylik
va (alandariylik g‘oyalari ularning “ixlos”ga erishish, “riyo”dan uzoqlashish,
“sidq”, “uUns” holatlariga yetishishdagi o‘ziga xos tamoyillari Markaziy Osiyoda
mavjud tarigatlarga singib, irfoniy takomillashuvda muhim ta’sirga ega bo‘lgan.

Dissertatsiyaning “Malomatiylik va galandariylikning Markaziy Osiyo
tasavvuf tarigatlarining shakllanishi va rivojlanishiga ta’siri” deb nomlangan
ikkinchi bobida Markaziy Osiyo tasavvuf tariqatlariga malomatiylik g‘oyalarining
ta’siri, Mmalomatiylik tamoyillarining tarigatlarda namoyon bo‘lish xususiyatlari,
malomatiylik va qalandariylikning o’zaro bog‘ligligi hamda madaniy
determinantlari ochib berilgan. Markaziy Osiyo o‘lkalarida ijtimoiy-ma’naviy,
madaniy-ma’rifiy hayotga o‘zining sezilarli ta’sirini ko‘rsatganligi, islom olamida
katta ahamiyatga ega bo‘lgan “ahl al-hadis” harakati uning ma’naviy-madaniy
hayotga ta’siri ochib berilgan. Ilk hijriy asrlarda paydo bo‘lgan bu harakatning
mohiyati hadislarni to‘plab, ulardan sahihlarini tanlab olish jarayoni bilan
bog‘ligligi, natijada Markaziy Osiyodan ko‘plab muhaddislar yetishib chigganligi
ularning merosi hozirga qadar ma’naviy hayotni yuksaltirishga xizmat
gilayotganligini asoslab berilgan.

Mintagada ijtimoiy fikr shakllanishida muhim rol o‘ynagan yana bir harakat
kalom ilmi bilan bog‘lig. Bu harakatni shartli ravishda ikkiga bo‘lish mumkin.
Birinchisi — siyosat bilan bog‘liq bo‘lgan aqidaviy oqimlar va ikkinchisi — ahl ar-
ray bilan bog‘liq aqidaviy mazhablar hisoblanadi. Birinchi toifaga misol gilib
ummaviylardan qochib, Xurosonda panoh topgan xorijiylarni ko‘rsatilgan. Ular
Hirot, Sijiston, Eron cho‘llarida joylashib, faoliyatlari deyarli IX-X asrlargacha
yetib kelganligini, shuningdek, yuqorida zikr gilingan islomiy mazhab va
ogimlardan tashgari mintagada yahudiylik, nasroniylik, moniylik, majusiylik,
buddaviylik dini vakillari yonma-yon hayot kechirganlar. Umuman olganda
bunday ko‘p sonli turli firqga va oqimlar, harakatlarning o‘ziga xos ma’naviy-
axloqgiy tarbiya usullari va vositalari bo‘lgan. Biroq, ba’zilari taassub va jaholatga
ergashib o0‘z mavqeini yo‘qotgan. Dissertant bular orasida malomatiylikning
g‘oyalaridan biri “nafs” chirkinliklarini poklash, nafs xohishlarini jilovlash ixlos va
sidg tufayli hagigatga erishish yo‘llari tarigatlarning tamoyillariga aylanib
borganligini ta’kidlagan. Jo‘nayd Bag‘dodiyning “Kufrning asosi nafsing
murodiga yurishingdir. Negaki, Haqga taslim bo‘lishda nafsga yaqin bo‘lish
yo‘qdir. Agar undan yuz burmasa, u munkir bo‘ladi, munkir esa begonadir™®, -
degan nafs haqidagi qarashlari bilan o°z fikrlarini asoslagan.

Dissertatsiyada so‘fiylar va mutasavvuflar nafs yomon illat ekanligiga

2 Amn w6 Veman ans-XymKBHPH. “PackpeiTHe CKPBITOro 3a 3aseckr”. Crapeifmmii Tpaktar mo cydusmy //
ITepeBox ¢ anrnuiick0oro A.Opioga. - Mockea: “Exuncte0”, 2004. — C.199.
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muttafiq bo‘lganliklari va unga garshi kurashishni magsad gilganliklari asoslab
berilgan. Bu muammo Markaziy Osiyolik mutasavvuflar va tarigatlar nazaridan
chetda qgolmagan. Mutasavvuf Abu Bakr Kalobodiyning ilmlar borasidagi
garashlarida inson nafs ofatlari ilmi, uning mohiyati, ma’rifatini, tamrinini, (ya’ni,
mashaqgatini) uning xulglari madaniyatini tushunadigan, dushmanning hiylalarini
biladigan, dunyo fitnasidan boxabar bo‘lmog‘ini va fisqu-fasoddan ozod bo‘lish
yo‘lini biladigan bo‘lishi kerakligini uqtirganini?*, bu ilm ilmi hikmat, ya’ni nafs
vojib (qilinishi lozim bo‘lgan) amallarga (bajarishda barqaror) qoim bo‘lsa, uning
tabiati solih bo‘ladi. Abduxoliq G‘ijjduvoniydan “Ma’rifatning kamoli nimada?”
deb so‘raganlarida, u kishi “Ma’rifatning chegarasi nafsni boshqarish va buning
tadbiri halol narsalardangina bahramand bo‘lmoqni odat qilmoqdur”?*, -deb bergan
Javoblari asosida “nafs”ni malomat qilish tamoyillariga hamohang g‘oyalarni
tariqatlarga ta’sirini qiyosiy tahlil etgan.

Markaziy Osiyoda mavjud mahalliy madaniyatning yuksakligi, falsafiy
ilmlarni egallashga bo‘lgan ijtimoiy ehtiyojning kuchayishi natijasida yuzaga
kelgan siyosiy-aqidaviy oqimlarga qarshi g‘oyaviy kurash zaruratining yuzaga
kelishi, hukmron tuzumning ma’rifatchilik va bag‘rikenglik siyosati, ikkinchi
tomondan, islom dini va uning mohiyatini anglashda ratsional, irratsional bilish
uslublarining takomillashuvi falsafiy-irfoniy ta’limotlarning shakllanishi uchun
muhim omil bo‘lgan. So‘fiyona ijtimoiy hayotning ma’naviy muhitni
barqarorlashtirishda malomatiylik va qalandariylikning ham o‘ziga xos o‘rni
bo‘lgan. Ularning g‘oyalari, an’ana va Xatti-harakatlari tarigatlarga singib ketgan.
Riyo va kibr, soxta shayxlarning paydo bo‘lishi malomatiylik va galandariylikni
garama-qarshi g‘oyalar manbasi, garshi harakat bo‘lishiga olib kelgan.

Dissertatsiyada Markaziy Osiyo tasavvuf va tarigatlari tarixi bilan
shug‘ullangan olimlarning aksariyati qalandariya (qalandariylik, qalandarlik)
harakat yoki tarigatining XI-XII asrlarda malomatiylik negizida vujudga
kelganligini e’tirof etishi qayd etiladi. Bu harakatni Jamoliddin Soviy (vaf. 1232 y)
nomi bilan bog‘lab uni tariqat asoschisi sifatida bilganlar. Qalandariylik o‘ziga xos
qoidalar, odatlarga ega bo‘lgan tarigat bo‘lib, ko‘plab tasavvuf olimlari uni
malomatiylikdan ajaralib chiqganligini o0‘z tadqiqotlarda ilgari surgan.
Abdurahmon Sulamiy (vaf.121 y.) “Risolatu-l-malomatiya” asarida malomatiylik
va galandariylikning umumiylik va xususiylik tomonlarini ochib berib, Hamidun
Qassor, Abu Hafs Haddod, Abu Usmon Hiraviylarni malomatiylik vakillari sifatida
tilga olgan®’. Qalandarlikning magsadi, ikki dunyodan o‘zini yiroq tutish va ikki
olam uyidan chetga, uzlat gilish deyish mumkin. Qalandar biror mansab, magomga
ega bo‘lmagan, dunyoning ortigcha g‘am-tashvishlaridan forig* bo‘lgan kishidir. U
jamiyatga ichdan emas, tashqaridan ta’sir ko‘rsatgan, mavjud ba’zi urf-odatlarni
o‘zgarishiga sabab bo‘lgan. Shu sababdan ayrim manbalarda ular “so‘fiyoni xorij”,
“so‘fiyoni berun”, ya’ni, tasavvufdan, jamiyatdan tashqarida bo‘lgan so‘fiylar

“'Hamo308 B. AGy Bakp Kano60uii TacasByduii kapamiapuausr pancaduii acocnapn. —Toukent: “@an”, 2011. -
b.42.

?2 1lapunosa O. AGayxomuk Frxaysomuii. —Byxopo: Buxoro, 2020.- b. 13.

2 Cynamuit A6y AGmypaxmon Myxammar 6un Xycaiin. Puconar-yn-manomarus.-Mucp, Kymmusty-n-0106, 1942. -
b.4-5.

 Ycnam: sunTkIone udaeckuii cnosaps. -M.: Hayka, 1991-C.155.
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bo’lib, so‘fiy, malomatiy va qalandar orasida o‘ziga xos farqli jihatlar ya’ni,
umumiylik va xususiylik tomoni shundaki, so‘fiyning qalbi xalq bilan emas, doim
Haq bilan bog‘liq bo‘lishi, Malomatiy qilgan ibodatini xalqdan yashirishi, xalgning
ta’na-yu malomatidan cho‘chimaslik, hazrat Muhammad alayhissalomni
malomatiylarning sardori deb bilishi, galandar esa xalq urf-odatlarini oshkora
izdan chiqaradi. Bu albatta islomda bo‘lmagan yoki tarixiy shart-sharoit sabab
xalgning odatlariga aylanib qolgan bid’at narsalar nazarda tutilgan. Demak,
xalgning urf-odatlari ham o‘ziga xos tarzda jamiyat va inson hayoti uchun ta’sir
yoki aks ta’sir quvvatiga ega bo‘lgan. Ular insonlarni to‘g‘ri yo‘ldan adashtirib
qo‘yish ehtimoli bo‘lgan, shu sabab ularni unga qarshi borishga undagan.
Qalandarlar fagat majburiy farz amallarini bajarib, ortigcha toat-ibodatga
berilmaydi. Qalandarni “tajrid” va “tark” ahlidan deb bilganlar.

Dissertatsiyada IX-XI asrlarda qalandariylik malomatiylik g‘oyalaridan
ta’sirlanib vujudga kelganligi, qalandariylik “riyo” va “nafs tarbiyasi’da
malomatiylik tamoyillarida o‘zaro ta’sirga va bog‘liglikka ega ekanligi, ularning
riyodan qochish, nafsni giynash orgali yoki uni malomatga solish orgali poklash
usulublari yaqinlik kasb etganligi ishonchli manbalarga tayanib qiyosiy tahlil
etilgan. Malomatiylar xalq nazaridan o‘zlarini chetga olishga urinuvchi, rasm-
rusum va odatlardan qochuvchi toifa bo‘lib, nafl va toatlari el nazarida
ko‘rinmaslikka intilganligini falsafiy jihatdan tahlil etilgan. Ular tashqi jihatdan
so‘fiylarga xos bo‘lgan amallarni bajarmaydilar balki, yashirin tarzda ruhiy
poklikka intiladilar. Xalg ularning toatlaridan bexabardir. Qalandariylar farz
amallaridan chetga chigmaydi, ibodatlarini esa, oshkora yoki maxfiy bajaradi.
Ammo bu vaqgtga kelib galandariylar islomdan uzoglashib ketdilar va ularni
“xashaviy”larga tenglashtirish mumkin®. Demak, malomatiylik va galandariylik
o‘zaro aloqadorlikda hamda ta’sirda bo‘lganligi, ularning tarixiy shart-sharoit,
davrning o‘ziga xos ijtimoly madaniy o‘zgarishlari jarayonida islomiy asoslari
zaiflashganini, ularning orasida diyonat uzoqlashganlar ham paydo bo‘lganligini
anglash mumkin.

Dissertant mulohazalariga ko‘ra, malomatiylik va galandariylik tarigatlari
Markaziy Osiyoda faoliyat ko‘rsatgan tarigatlar, so‘fiylik garashlariga o‘z ta’sirini
ko‘rsatib, ularning o‘ziga xo0s “faqr’likka asoslangan qarash va tamoyillari
tariqatlarga singib borgan. O‘z o‘rnida tarigatlarda uchrab turgan “riyo”korlik,
soxtakorlik, “kibr”lilik holatlariga qarshi kurash yo‘llarini taklif gilgan.
Malomatiylik va galandariylik g‘oyaviy jihatdan yaqin ekanligi ularning o‘zaro
alogadorligini ko‘rsatadi. Malomatiylik va galandariylikning so‘fiyona hayot tarzi
“fagrlik faxrimdir”, tamoyiliga tayanishi, Allohga yaqin bo‘lish uchun nafslarini
malomatga solishlari, galandarlarning ham xatti-harakatlari o‘z davri hamda
keyingi davrlarda badiiy tafakkurga kuchli ta’sir ko‘rsatgan. Badiiy adabiyotda
yangi so‘fiyona hayot tarzini tasvirlovchi g‘azallar, git’a va boshga janrlarning
rivojlanishiga ta’sir etgan. Qalandariylik malomatiylikning bir shaxobchasi bo‘lib,
Malomatiylar xalq nazaridan o‘zlarini chetga olishga urinuvchi, rasm-rusum va
odatlardan gochuvchi toifa bo‘lib, nafl va toatlari el nazarida ko‘rinmaydi. Ular

Qarang: Abu Tolib Mir Obidin. Oyini galandariy. -Tehron. 1374.
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tashqi jihatdan so‘fiylarga xos bo‘lgan amallarni bajarmaydilar, balki yashirin
tarzda ruhiy poklikka intilganlar. Tashgaridan xalg bilan ichkaridan Haqg bilan
tamoyiliga amal qilganlar. Qalandariylikning badily adabiyotga ta’siri
“qalandarnoma”lar “qalandar” obrazlarining vyaratilishiga, ular hagida chuqur
ma’noli oshigqona irfoniy g‘azallarning vujudga kelishiga imkon yaratdi. O‘rta
asrning yirik mutafakkirlari, mutasavviflari asarlaridan o‘rin oldi. Abdurahmon
Jomiy, Alisher Navoiy, Bobir Mirzo, Mashrab kabi ko‘plab namoyandalarning
ijodida rivojlantirildi.

Dissertatsiyaning “Malomatiylik va qalandariylikda “nafsni malomat
qilish” g‘oyasining o‘zlikni anglashdagi o’rni” deb nomlangan uchinchi bobida
Malomatiylik tariqatida “o‘z nafsini malomat qilish” g‘oyasi va uning o‘zlikni
anglash bilan bog‘ligligi masalasi, qalandariylikning inson tabiatini isloh qilishga
oid tamoyillari tahlil etilgan. Markaziy Osiyoda islom ilmlari rivojlanishi ularning
ma’rifati xalglarning ma’naviy-axloqiy dunyoqarashi, e’tiqodiy masalalarining
yechimida muhim rol o‘ynaganligi asoslab berilgan.

Markaziy Osiyoda hadis, kalom, figh, tasavvuf o‘ziga xos tarzda o‘zaro
aloqadorlikda rivoj topdi. O‘lkada istiqgomat qilgan ko‘plab olimlar mazkur
ilmlarni takomiliga yetkazish bo‘yicha ilmiy izlanishlar olib borganlar. Aynigsa,
tasavvuf bilan shug‘ullangan mutasavvuflarning falsafiy-irfoniy garashlari odam
va olam munosabatlari, koinot, tabiat va jamiyat haqgidagi bilimlarni yanada
boyitib, inson kamolotining muhim muammolarini tadqiq etganlar.

Tadqiqotchi malomatiylikdagi “faqr” tushunchasining gqalandariylikning
shakllanishidagi o‘rnini ochib bergan. Xl asrning tasavvuf nazariyotchisi Al-
Hujviriy fikriga ko‘ra, faqrlik Alloh yo‘lida ulug® martabadir, faqrlarga esa bu
yo‘lda katta xatar bor (mashaqgqat). Ular Muhammad (s.a.v) ning meni miskin qilib
yashat, miskin holda jonimni ol va miskinlar bilan birga tiriltir, degan so‘zlarini
Alloh oldida miskinga oliy martaba borligiga ishora bor deb bilib unga amal
gilganlar. Xoja Muhammad Porsoning faqrlikni Qur’on ma’rifatiga tayanib
“mo‘min bandalarim mendan ibodat eshigini so‘rasalar men ulardan ujb®ni
to‘saman, aks holda u ibodatni fasod giladi. Mening mo‘min bandalarimdan
ba’zilarining imoni boylik bilan sahih bo‘lib turibdi, agar ularni “faqr” qilsam
imoni buziladi. Ba’zi mo‘min bandalarimning imoni “faqr”’lik bilan tuzuk, agar
boy gilsam buzgan bo‘laman”®’, degan garashlarini fagrlikning diniy-falsafiy
mohiyatini ochib berishda igtibos qgilib keltirgan. Malomatiylar azobga chidashning
yo‘llaridan biri ularni zulm qilganlarga itoatkor bo‘lish, deb qaragan. Bu
ko‘rsatmoq, o‘zaro bo‘lmasa ham chidamoq, bo‘ysunmoq, kechirim so‘ramoq va
yaxshilik gilish bilan ifodalangan. Shu o‘rinda, o0‘z-0‘zini ayblash tamoyillaridan
biri shundaki, har ganday holatda ham yuz o‘girsa ham, itoat qilsa ham, isyon qilsa
ham, o‘zini ayblash malomat qilishga intilish muhim sanalgan. Shu orqali oz
nafslarini malomat gilib uni isloh etishga ishonganlar.

Malomatiylik va qalandariylik Movarounnahr muhitida tarigatlarning
takomillashuviga sayoz, noqis, chirkin tushunchalarni galbdan supurib tashlash,

%8 Ujb - kishi ichida o‘zidan o°zi xursand bo‘lib, mendan zo‘r odam yo‘q deb ajablanishidir.
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ruhni nafsga garamlik va tobelikdan qutgarib, erkinlikka yuksaltirish orqali ta’sir
etgan hamda ularning tamoyillari insonparvarlashuviga xizmat gilgan. Zotan,
tariqatlarda o‘zlikni anglash, Haqni tanishni asosiy maqsad qilib, turli yo‘llardan
borganlarini inson va jamiyat uchun birlashtiruvchi, yagona magsadga
yo ‘naltiruvchi kuch bo‘lgan.

Dissertant qalandariylik amaliyoti boshga tarigatlar amaliyotidan fargli
ravishda malomatiylikning tamoyillariga tayanganini gayd etadi. Birog, ularda Haq
bilan yakka yolg‘iz qolish, uning rizoligini topish muhim ahamiyat kasb etgan.
Markaziy Osiyoning hanafiylar muhiti ko’plab tarigatlar, ta’limotlarning
shakllanishiga imkoniyat yaratgan. Boshga harakatlar, ogimlar, tarigatlar gatorida
0’ziga x0s tarzda faoliyat olib borgan malomatiylik va galandarylik ham “0’z
nafsini” malomatga solish yo’li bilan 0’zlikni tanish, nafsini tanishga undab
kelgan. Malomatiylikning shakllanishi va rivojlanishi keyingi qalandariylik,
darveshlikka o’xshagan harakatlar, tarigatlarning ham vujudga kelishiga turtki
bo’lgan. Aynigsa, nafsni poklash, galb tazkiyasi, Allohni tanish uning oldida
faqrlik sifatlarini 0’ziga singdirish amaliyotlari insonni ruhiy-ma’naviy
poklanishga, 0’zini-0’zi takomillashtirish orgali hagigatni anglashga undagan.

Malomatiylikning o’zini malomat gilish orgali magsadga, Haq rizoligiga
erishish yo’llari keyinchalik ko’plab tarigatlarga 0’z ta’sirini 0’tkazgan. Riyo, ujb,
kibrdan yirog bo’lishga undagan g’oyalari tarigatlarning isloh bo’lishga olib
kelishda turtki bo’ldi. Qalandariylik tarigatining vujudga kelishiga ham zamin
yaratdi. O’zining g’oyalari bilan mavjud ta’limotlar, garashlarga ta’sir ko’rsatdi.

Qalandariylik har qanday riyo, kibr, ujb holatidan uzoqda bo‘lishga, qalbni
nafsni poklashga undashdan iborat g‘oyalarni o‘zida mujassam etgan. Faqrlik
libosida bo‘lish, Haq oldida haqiqiy faqrlikni his eta olish va shunga munosib
bo‘lish ularning axloqiy g‘oyalaridan biri hisoblangan. Shuningdek, faqrlikning
avvali — ganoat, oxiri — bago, uyi — fano, kaliti — iroda, lugmasi — sabr, toji —
tavakkul, belbog‘i — xizmat, kiyimi — yulduz, dini — bedorlik, ulovi — shafqat,
boyligi — miskinlik, sunnati — ma’rifat, farzi — doimo Alloh zikrida bo‘lishlik
demakdir.

Qalandariylik negizida inson zotini ulug‘lash, uni boshqa tirik mavjudotlar
ichida eng a’losi, deb bilish insonga xos bo‘lgan xislatlar: “insonparvarlik,
bag‘rikenglik, ezgulik, halollik, mehr-shafqat, o‘zaro yordam, adolatparvarlik,
komil insonni tarbiyalash, ilm-fan va kasb-hunarni egallash, mehnatsevarlik, sevgi-
muhabbat, donolik, aqgllilik, jasurlik, saxiylik, iffat, nafsni tiyish, tinchliksevarlik
va qadriyatlarni tahlil gilish XIV-XV asr mutafakkirlarining ijtimoiy-falsafiy,
axloqiy hamda badiiy qarashlarida o‘z in’ikosini topdi”?.

Dissertatsiyada o‘rta asrlarda Markaziy Osiyo qalandarlari xanafiylikka amal
qgilishi, solikning tarigat maqomlarini o‘tab, ijtimoiy faol hayotga qaytishi hamda
tashqi qiyofasi jihatidan hozirgi Eron va Turkiya qalandarlaridan farglanishi
mantiqiy asoslangan. Ular orasidagi farglar zikr amaliyoti, hirga turlari va
e’tiqodiy qarashlar masalalarida ham namoyon bo‘lgan. Markaziy Osiyoda

%8 Xaiipynmaes M.M. Vpra Ocuéna nik yitrOrum naspu Magasust. -Tomkent: ®an, 1994. -B.10.
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haydariylar, ishqiylar, xarobotiylar va abdoliylar qalandariylik yo‘nalishi vakillari
sifatida yakka yoki guruh tarzida faoliyat olib borgan.

Qalandariylikning Markaziy Osiyoda shakllanishi uning keng hududda foliyat
olib borishi, jamiyatdagi ba’zi illatlardan qutulish yo‘li sidq va ixlosda ekanligini
xalq orasidagi amaliy harakatlari bilan targ‘ib qilishi uning badiiy adabiyotda
yangicha badiiy tafakkurni boyitib turli darveshona, galandarona timsollarning
vujudga kelishiga sabab bo‘lgan. Bu jamiyat a’zolarida nafsni jilovlash, Alloh
vasliga intilish, Haq bilan yakka golish, insoniy fazilatlarni egallash, kamsuqum,
kamtarona hayot kechirishga o‘rgatgan. O‘zlikni anglash dunyoning foniyligini
bilish chagirganligi bilan boshga tarigatlardan farq gilgan.

Dissertatsiyada gqalandariylik g‘oyalarining asosini “faqr” va “tajarrud”
tashkil etishi qayd etilgan. Ixtiyoriy faqrlik inson nafsini to‘qlik va xotirjamlikka
yetkazadi deb hisoblanadi. Moddiyatni birlamchi magsad gilmaslik, shunchaki
tiriklik manbai deb bilish zarurligi ugtiriladi. Qalbni Allohdan boshga narsalardan
xoli tutish, yolg‘iz U bilangina qolish orqali Unga yetishish mumkinligini niyat
qilingan. Qachonki galb dunyo va undagi unsurlardan bo‘shasa, Yaratganning ishqi
galbga singadi. Manbalarda Kkeltirilishicha, galandariylik tarigati yo‘nalishlari
galandarlar, deb atalmasa-da, ularning amaliyotlari galandariya tarigatidan
ta’sirlangan bo‘lib, turli nomlar bilan atalgan. Ularning Markaziy Osiyo
musulmonlar o‘lkasida ba’zilari, xususan, haydariylarning birinchi toifasi
sunniylikka e’tiqod qilgan bo‘lsa, boshga yo‘nalishlarda shialik unsurlari yaqqol
ko‘zga tashlanadi.

Hozirgi kunda galandariylarning yugoridagi jamoalarining aksariyati saglanib
golmagan bo‘lsa-da, ularning nomlari tarixdan joy olgan. Qalandariylikka oid
manbalarda bevosita ularga duch kelish mumkin. Ma’lumotlar esa ularni teranroq
tushunish va qalandariylar haqida kengroq tasavvurga ega bo‘lishga yaqindan
yordam beradi. Qalandariylar jahriy, malomatiylar esa xafiy zikrni afzal bilganlar.
E’tibor berilsa, zikr masalasida Nagshbandiylikda ham turli garashlar mavjud.
Shuningdek, buning natijasida savobga ham erishishni ko‘zlaydilar. Soch-soqollari
girtishlangan, yuksak tasavvufiy qarashlarni o‘z tushuncha va saviyalariga
moslashtirib olgan, oila qurmay yashashni magsad gilgan galandarlardir. Ammo,
galandariylarning ham malomatiylarning ham magsadi bitta — xalgning malomati
orgali savobga erishish bo‘lgan. Ammo ularning ushbu magsada yo‘lidagi tutgan
tartiblari boshga-boshga yo‘llardan iboratdir.

Dissertant mulohazalariga ko‘ra, so‘fiyona tarigat yo‘nalishlaridan bo‘lgan
galandariylikda “riyo” va “nafs”, “ujb”ga qarshi g‘oyaviy kurash vositasi bo‘lishi
bilan birga o‘zida mumtoz tasavvuf an’analarini mujassam etgani bilan ham
boshqa ba’zi tariqatlardan ajralib turadi. Shu bilan birga qalandariylik insonning
ruhiy-ma’naviy olamini tarbiyalovchi vositalardan biri sifatida ham e’tirof
etilayotganining sababi axloqiy kamolot, insoniy birdamlik, ganoat va ma’naviy
taraqgiyot namunasi o‘laroq qaralgan. Oziga ganoat qilish, yo‘g‘iga sabr qilish
fazilatlarini tarbiyalagan. Markaziy Osiyoda haydariylar, ishgiylar, xarobotiylar va
abdoliylar galandariylik yo‘nalishi vakillari sifatida yakka yoki guruh tarzida
faoliyat olib borgan. Markaziy Osiyoda qalandariylik jamiyatning turli
gatlamlarida, jumladan, shariat va tasavvuf vakillari orasida avj olgan riyo,
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hashamatga berilish kabi illatlardan norozilikning ifodasi sifatida yuzaga kelgan.
Jamiyatdan chetlashish hamda nafsni isloh gilish yo‘lida qalandariylikdagi asosiy
tamoyillar “sidq” va “ixlos”ga e’tibor garatilgan.

Dissertatsiyaning to‘rtinchi  bobi  “Malomatiylik va qalandariylik
tarigatlarining ma’naviy-axloqiy ahamiyati” deb nomlangan bo‘lib, bunda
tasavvuf hikmati va malomatiylik g‘oyalarining inson komilligini ta’minlashdagi
o‘rni, Markaziy Osiyo so‘fiylik tarigatlari axloqiy tamoyillarining yoshlar
tarbiyasidagi ahamiyatiga garatilgan masalalar tahlil etilgan.

Axloq, odob masalalari barcha falsafiy maktablar, dinlar, ta’limotlarning
ajralmas qismi sifatida qadimdan o‘rganib kelingan. Tarigatlarning evolyutsiyasi
axlog va odob masalalari bilan birga, axlogiy munosabatlar tizimiga, ijtimoiy
borligqa o‘ziga xos ta’sir ko‘rsatgani, malomatiylik va qalandariylik ham o‘ziga
x0s g‘oyalarni targ‘ib qilishda Markaziy Osiyo tariqatlariga o‘z ta’sirini ko‘rsata
olgan harakatlardan hisoblanadi. Dunyoning foniyligini bilish va uni butga
aylantirmaslik, o‘tkinchi olam ish va tashvishlari deb mehr-muhabbat, shafgat va
muruvvat talablaridan aslo chetlashmaslik-bular islomiy asoslar bo‘lib, tasavvuf
taraqgiyoti uchun alohida ahamiyat kasb etgan. X aynigsa XII asrlarga kelib esa
salbly o‘zgarish, e’tiqoddagi buzilishlar ustunlik qila boshlagan. So‘fiylikda
soxtakorlik, makr, hiyla va riyo avj olgan.

Tadqiqotda “suluk (yo‘l, tarigq,) bu odob va axloq tarbiyasidan iboratligi
ta’kidlangan. U xatti-harakatlarni tuzatish, dunyoni bilishni o‘rgatishdir. Unda
solik (ya’ni, inson, sulukka kirgan solik) o‘z nafsini, chiniqtiradi va tarbiyalaydi.
Ichki va tashgi (zohiriy va botiniy) olamini poklash jarayonini boshdan kechiradi.
O‘zini vasl holatiga tayyorlaydi”®, - degan tasavvuf hikmati xususidagi
mutasavviflar fikri tahlil etilgan. Shu bilan birga, tasavvuf evolyutsiyasini
o‘rganishda malomatiylik va qalandariylik bilan alogadorlik jihatlarini aynan
“riyo”, “kibr’dan tiyilish, nafsni tarbiyalash tamoyillaridan izlangan. Islom
olamidagi o‘nga yaqin tarigatlar va tarmoqlar malomatiylikdan quvvat olib yoki
uning ta’sirida vujudga kelgan. Kubraviya tarigati ham shular julasidandir. Alisher
Navoiy mansub bo‘lgan nagshbandiylik tariqatida zikri xufiya usulining tanlanishi
bevosita malomatiylik bilan bog‘ligligi e’tirof etilgan®’. Malomatiy ulug‘likdan,
da’vodan o‘zini ko‘z-ko‘z qilishlardan, xalgning olqishi va ehtiromini qozonish
ilinjidan kechgan, karomat iddaosidan yiroq, boshqalarni o‘zidan ustun ko‘rgan,
xalgdan hech bir tarzda ajralmagan, zikrga, vajdga, intilmagan, halol mehnat bilan
kun o‘tkazgan Botinan Haq va Zohiran xalq bilan bo‘lgan kishi hisoblangan.
Tarigat odobida ko‘zda tutilgan tamoyil uning har ikki olami barobar faoliyatda
bo‘lishini talab qiladi. Chunki, insonni zohirga berilib botinni unutsa, o‘z his
tuyg‘ulari ichki, ma’naviy-axloqiy, ruhiy intizom buzilsa, kamol o‘rnini zavol
egallashi ehtimoli ko‘paygan. Zikr asosi bo‘lgan xilvat o‘z mohiyatini yo‘qotgan.
Shuning uchun u xalq bilan zohiriy va Haq bilan botiniy alogada bo‘lishi eng
muhim amaliyot hisoblangan.

2% Qarang: Xosxa Myxammaz ITopco. TaxkukoT. - Byxopo. Mapkasuit AKM Illapk kynésmanapu 6ymamu. INV /137
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O‘tgan asrda sho‘ro mafkurasi o‘rta asrlarda yashab ijod etgan O‘rta Osiyolik
allomalar ilmiy, diniy-falsafiy, tasavvufiy asarlarini xurofiy ijod mahsuli sifatida
qoralab, ularni tadqiq etishga yo‘l qo‘ymagan. “O‘rta asrlarda keng tarqalgan
tasavvuf, so‘fiylik, tasavvuf oqimining vakillari bo‘lmish so‘fiylar mehnat
gilmasdan, gadolik va xayr-ehson bilan kun kechirganlar, darbadar yurib xurofiy
va mutaassiblikni tarqatganlar™®. Tasavvufning haqqoniy mazmuni, ma’no-
mohiyati, bugungi kundagi ziyorat turizmi turkumida so‘fiy shayxlarning qadr-
qimmati, hurmatlari joyiga qo‘yilayotgani, meroslari chuqur o‘rganilmoqda.

Dissertatsiyada Sharq falsafiy tafakkuri tarixining muhim tarkibiy gismi
hisoblangan tasavvuf madaniyatimiz tarixida muhim o‘ringa ega bo‘lgani, uning
jtimoiy ong va falsafiy tafakkur rivojiga sezilarli ta’sir ko‘rsatgani, adabiyot va
san’at, badiiy tafakkurga g‘oyaviy manba bo‘lib, ma’naviy-axlogiy, umuminsoniy
qadriyatlarni o‘zida jamlaganligi mutasavvif allomalar asarlarining tahlili asosida
isbotlangan. Tasavvuf, ibodat, riyozat, Haq sevgisi, ma’rifat bilan qalbni tasfiya
etish, o‘z borlig‘ini haqiqiy ishqqa bag‘ishlash, dilni mosivodan qutqazish,
Allohning barcha amrlarini bajarish, ta’qiqlangan ishlardan uzoqlashishdir.
Tasavvuf xudbinlik, manmanlik, zohiriy yutuq va muvaffagiyatlarga taslim
bo‘lishni yengib, himmat va shafqat, marhamat va sadoqat yo‘lidagi xizmatdir.
Tasavvuf lof to‘qish, so‘zbozlik qilish, o‘zni ko‘z-ko‘z etish o‘rnida samimiyat,
ixlos, hikmat va irfonni anglash tajribasi ekanligini ugtirgan.

Insonning gadr-qimmati, uning o‘z hayoti va jamiyat hayotidagi bashariy
mavqei, ko‘p jihatdan axloqiy mezonlar bilan o‘lchanadi. Xulg-atvor go‘zalligi
odam ziynati bo‘lishi bilan birga uning yon-atrof, olamga bo‘lgan munosabatining
in’ikosidir. Zero, inson koinotda mukarram va o‘zicha bir olamdir. Ajdodlarimiz
shuning uchun ham insonni har tomonlama chuqurroq o‘rganishga, fazilat va
xislatlarini, hissiyot va tuyg‘ularini tarbiyalashga alohida e’tibor qaratganlar.
Markaziy Osiyoda shakllangan va faoliyat yuritgan tarigatlar islom zamirida
vujudga kelgan ma’naviy-axloqiy g‘oyalarni o‘ziga singdirib turli xalglar ijtimoiy-
madaniy hayotiga kirib borgan. Uning axlogiy tarbiya usullari, vositalari va
tajribalari zamonaviy jamiyatda yosh avlodni har tomonlama yetuk qilib
tarbiyalshda o‘ziga xos ahamiyat kasb etadi.

Tarixdan ma’lumki, IX-X asrlarda islomdagi turli ogimlar asta-sekin
tasavvufga murojaat qilib boshladilar. Ijtimoiy hayotga yaginlashtirish bu islom
shariatidagi mavjud me’yorlarni tasavvufiy ruh bilan uyg‘unlashtirib, keng xalq
qalbiga singib borishi ta’minlashdir. Ajdodlarimizning boy ma’naviy merosi ham
madaniyatimiz tarixida muhim hissa bo‘lib qo‘shilgani ayni haqiqatdir. Bu buyuk
mutasavvuflarimizning ibratomuz shaxsiyati va hayot tarzi, betakror ilmiy merosi
insoniyatni ezgulikka, farovonlikka undovchi, hayot gadri, odam gadri, baxt va
saodat, komillik kaliti haqidagi g‘oyalari bugungi kunlarimizning saodatini yanada
teranroq mushohada qilishda, mas’uliyat hamda burchlarimizni belgilab olishda
muhimdir. Zero, ma’naviy barkamol inson aql va fazilat birligiga, ruh va qalb
xotirjamligi birligiga amal giladigan kishidir. Shu ma’noda, tasavvuf va uning

# Qarang: Mcnowm: cripaBounnk // M.A.YcMOHOB Taxpupi OcTiza. -Tomkent. Y36ex COBET DHIHKIONEIUSICH
60mr penakmusicu. -1987. -b.158-162.
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tarigatlari ham insonni ana shunday ulug‘vor birliklar sari yetaklovchi g‘oyaviy-
irfoniy maslak zamirida vujudga kelgan o‘ziga xos falsafa desak, xato bo‘lmaydi.
IX-XII asrlarda Markaziy Osiyodagi tasavvuf tarigatlari yangi ilg‘or g‘oyalarida
ham futuvvat, javonmardlik, insonparvarlik, jamiyatni insonparvarlashtirish
masalasi asosiy yo‘nalishga aylandi. Movarounnahr va Xuroson shaharlarida X
asrdan boshlab javonmardlik harakati va futuvvat g‘oyalari ancha keng yoyilgan.
Javonmardlar muayyan qoida-talablarga rioya etar, ma’naviy va jismoniy
yetuklikka intilib, gayerda bo‘lmasinlar va qanday amal bilan mashg‘ul
bo‘lmasinlar, o‘zlarida mardlik va oliyjanoblik namunasini ko‘rsatar, zulm va
hagsizlikka garshi kurashar, xo‘rlanganlar va tahqir etilganlarni himoya qilardilar.
Ular nazdida dunyo boyligi emas, balki inson gadri ustun turgan, javonmardlar
oltin-kumushni nazar-pisand gilmaganlar, balki uni ma’naviy taraqqiyot uchun bir
vosita deb garashgan. Islom dinida Haqga xizmat qilishning asosiy yo‘li sifatida
amaliy, faol insonparvarlikka e’tibor qaratilgan.

Tasavvuf ta’limotida ma’naviy-axlogiy fikrlar, umuminsoniy gadriyatlar va
insonparvarlik g‘oyalari keng o‘rin olgan. Tasavvuf ta’limoti insonparvarlik
g‘oyalarini asosiy o‘ringa qo‘yuvchi va targ‘ib etuvchi falsafiy ta’limotlar bilan
alogadorlikda rivojlangan. Insonparvarlik tushunchasi tasavvufga oid birlamchi
manbalar va asarlarda to‘g‘ridan-to‘g‘ri uchramasa-da, futuvvat, javonmardlik,
saxiylik kabi turli ma’nolarda qo‘llanilgan. Futuvvat, javonmardlik g‘oyasi
bugungi kun kontekstida ishlatiladigan insonparvarlik tushunchasining mazmunini
to‘lig qamrab olmasa-da, o‘z davrida tasavvuf tariqatlarida mardlik, javonmardlik,
saxovat, barcha insoniy fazilatlarni o‘zida mujassam etgan xos ahli (so‘fiylar) ning
axloqi bo‘lgan.

Dissertatsiyada hozirgi kunda jamiyatimizda kishilar orasida ko‘plab illatlar,
aynigsa, yoshlar orasida uchraydigan ichkilikka berilish, hoyu-havasga, qurug
davolarga, ildizsiz donoliklarga ruju qo‘yish oddiy holatga aylangani ko‘rish
mumkinligi gayd etilgan. Bularning qalblarini ongu-tafakkurini ham muolaja
qilishda ajdodlarimiz merosi muhim ahamiyatga ega. Ba’zan inson nafsga tobe’
bo‘lib, lugmaga e’tibor bermay qo‘yadi. U nafagat ichkilik balki tanovvul
gilayotgan narsasida ham ehtiyotkorlikni unutadi. Ajdodlarimizning merosida
ilgari surilgan g‘oyalar insonning komillikka erishishi oladigan nafasidan,
oziglanadigan narsasigacha toza bo‘lishi nazarda tutiladi.

Dissertant mulohazalariga ko‘ra, tasavvufiy-falsafiy ta’limotlar rivojining
madaniy asoslarida xalglarning ma’naviy merosi va mugaddas gadriyatlarining
katta qismini islom ma’naviyati va milliy an’analar tashkil etadi. Diniy
gadriyatlarning manbalari esa Qur’oni karim, hadisi sharif, tafsirlar, shariat
ahkomlarida oz ifodasini topgan. Islomiy merosning muhim gismini irfoniy meros
bo‘lmish tasavvuf ta’limoti va qadriyatlari tashkil etadi. Tarigatlarning
evolyutsiyasi axloq va odob masalalari bilan birga, axlogiy munosabatlar tizimiga,
ijtimoiy borligqga o‘ziga xo0s ta’sir ko‘rsatganini kuzatish mumkin. Malomatiylik va
galandariylik ham o‘ziga x0s g‘oyalarni targ‘ib qilishda tarigatlarga oz ta’sirini
ko‘rsata olgan harakatlardan hisoblanadi. Tasavvufning bosh g‘oyalaridan biri
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“0’z-0‘zini tanish” ya’ni inson tarigat yo‘lidan borib o‘zini har tomonlama
takomillashtirishga erishadi. Shu jarayonlarda uning o‘z Robbiysini tanishga
bo‘lgan intilishi uni natijada o‘z “nafsini” tanish bilan yakun topadi. Insonning
galb va nafs kabi borlig‘i sifat o‘zgarishiga o‘tadi. Kamolot tomon yuksaladi.
Axlogi islohga kelib, eng yaxshi sifat va fazilatlar bilan ziynatlanadi. Uni Haq
ziynatlab atrofidagilardan xoslaydi. Tarigatning amaliy gismi shunday tarbiyaviy
usullar yordamida, islomiy tamoyillarga tayanib ushbu natijalarga olib keladi. Shu
ma’noda yer yuzida ezgulik, yaxshiliklar bo‘lishini ta’minlash inson zimmasida
ekanini ham tushuntiradi.

XULOSA

Olib borilgan tadgiqgot natijasida quyidagi nazariy xulosalarga kelingan:

1. Movarounnahr va Xuroson o‘lkalarida o‘zaro bog‘liq va yagona ildizlariga
ega bo‘lgan falsafiy-irfoniy garashlarning shakllanishida, bu zamindagi azaliy
an’analar, urf-odatlarning uyg‘unlashuvi, madaniy rivojlanish, ilm-fan, ma’rifatni
ulug‘lash, e’tigod mustahkamligiga erishishga intilish, turli xalglar o‘rtasida
bargaror ijtimoiy muhitning vujudga kelishi bilan xarakterlanadi. Shu bilan birga,
islom omili o‘rta asrlarda kishilar turmush va tafakkur tarziga singib borib,
Ijtimoiy-ma’naviy hayotda shariat tartiblari asosidagi hayot tarzini shakllantirishga
olib kelgan.

2. Islom ta’limoti va falsafasining tarmog‘laridan biri, Sharq falsafiy
tafakkurining tarkibiy gismi hisoblangan tasavvuf o‘ziga x0s ma’naviy hodisa
sifatida Movarounnahr mintagasida madaniy-ma’naviy hayotga va ijtimoiy ongga
kuchli ta’sir ko‘rsatgan. IX asrdan boshlab musulmon olamida ayniqgsa, Markaziy
Osiyoda xilma-xil toifa so‘fiylik maktablarining vujudga kelishi hanafiylikning
mo‘tadil tamoyillari, bag‘rikenglikka undovchi g‘oyalarining yoyilishi, xalglarini
yagona goya atrofida birlashtiruvchi xususiyati bilan ham xarakterlanadi.

3. Malomatiylik va qalandariylik tarigatlarining Markaziy Osiyoda vujudga
kelishi, targalishi, taraqgiyot omillari, tanazzuli sabablari Sharq va G*arb olimlari
tomonidan  o‘rganilishining metodologik muammolari, malomatiylik va
galandariylikning asl mohiyati, uning tasavvuf tarigatlari tizimidagi o‘rni va o‘zaro
ta’siri, mintagaviy xususiyatlari, amaliyoti bilan bog‘liq masalalarni ilmiylik
tamoyillari, zamonaviy yondashuvlar asosida xolis o‘rganish tasavvuf tarigatlari
goyalari ildizlarini chuqurrog bilish imkoniyatini yaratib madaniyatimiz
negizlariga yetib borishni ta’minlaydi

4. Tasavvufiy ta’limotlar o‘z mohiyati bilan diniy-falsafiy ta’limotlar sirasiga
kiradi. Alloh, olam, tabiat, inson, jamiyat to‘g‘risidagi ontologik masalalar
tarigatlarning nazariy va amaliyotida markaziy muammo, g‘oya sifatida gabul
gilinishi ularning falsafiy-irofniy ta’limot ekanligini anglatadi. Allohni va uning
yaratiglarini bilishda ratsional tafakkur bilan bir gatorda irratsional tafakkur
tamoyillarini takomillashrish, amaliyot va nazariyani birlashtirish hamda ijtimoiy
ongga tatbiq etishda tarigatlar vakillarining garashlari muhim rol o‘ynagan.
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5. Tasavvufiy tarigatlar turli gatlam kishilari ma’naviy ehtiyojlariga javob
berib bilganligi sababli uzog muddat mamlakatlarda ijtimoiy-siyosiy tafakkurga
ta’sir gila oldi. Ijtimoiy muhitga moslashib ularga turli munosabatlarda bo‘ldi.
Muayyan tarigatlar ilk rivojlanish bosgichlarida hukmron siyosiy tizim va
mafkuraning ijtimoiy adolatsizligiga garshi norozilikni ifodaladi. Oddiy kishilar,
mehnatkash xalg orzu-umidlarini ifodalab va ularning manfaatlarini himoya
qiluvchi, o‘z davri hukmdorlarini adolatga chagiruvchi ta’limotlar gatorida o‘zini
namoyon qildi.

6. Islom va uning ahli sunna va jamoa e’tiqodi asosida Markaziy Osiyoda
shakllangan tarigatlar zamirida shakllangan malomatiylik va galandariylik inson va
uning imkoniyatlari xususidagi garashlarga kuchli ta’sir ko‘rsatgan. Alloh vasliga
erishish g‘oyasini targ‘ib etib, kishilarni ma’rifatga, hagigatga ikki olam saodatiga
olib boruvchi yo‘llarni ishlab chiggan. Umumbashariy mohiyatga ega bo‘lgan
“komil inson” shaxsini shakllantirishning so‘fiyona tamoyillari, normalarini ishlab
chiqib keyingi davrlar uchun ham barkamol avlodni tarbiyalashda ham o‘zining
ahamiyatini saglab golmoqda.

7. Musulmon dunyosida ma’naviy madaniyatning rivojlanishi, Sharq
Uyg‘onish davrining garor topishida Markaziy Osiyodan chiggan mutafakkirlar,
mutasavviflar garashlari, ta’limotlari ham muhim harakatlantiruvchi rol o‘ynagan.
Hakim at-Termiziy, Imom G-‘azzoliy, Ahmad Yassaviy, Abu Bakr Kalobodiy,
Najmiddin Kubro, Bahouddin Nagshband kabi mutasavvuflar malomatiylik va
galandariylik ta’siri asosida tasavvuf ta’limotining umuminsoniy mohiyatini
ko‘rsatib berganlar. Bu tarixiy hagigatni jahon ilm ahli va dunyo hamjamiyati tan
olmoqda.

8. Malomatiylik va galandariylik ko‘plab manbalarda harakat sifatida tilga
olingan. IX asrning ikkinchi yarmida Nishopurda zohidlik ko‘rinishida paydo
bo‘lgan, asosiy g‘oyasi “nafs”ni jilovlash va jismni “riyozat” chekib
chinigtirishdan iborat. Uning asoschisi Abu Solih Hamdun ibn Ahmad ibn Ammor
Qassor (vaf. 884.) u Horis Muxosibiy (vaf. 857) garashlariga asoslangan. Ushbu
harakat deyarli barcha Movarounnahr va Xuroson so‘fiylariga o‘z ta’sirini
ko‘rsatgan.

9. Malomatiylikka mansub toifalarni turli zamondosh firga va toifalardan
ajratib turuvchi jihatlari ular Alloh huzurida “ixlos” ga erishish magsadida“nafs” ni
gunohlar, ayb ishlar va nogis illatlardan poklashga intilishlarida ko‘rinadi.
Malomatiylikning asosiy tamoyillarida maxsus kiyimga burkanib olmaslik, jahriy
zikrdan xafiy zikrni afzal ko‘rish, magsadsiz darbadar yurishdan qaytarish,
ortigcha parhezkorlik gilmaslik kabi xususiyatlari o‘rta asrlarda o‘ziga xos nufuzga
ega bo‘lgan tarigatlarga, xususan, nagshbandiya tarigatiga o‘z ta’sirini ko‘rsatgan
va nagshbandiylik ushbu tamoyillarni o‘zlashtirilgan.

10. Markaziy Osiyoda galandariya (galandariylik, galandarlik) harakati yoki
tarigatining XI-XII asrlarda malomatiylik negizida vujudga kelganligi manbalarda
gayd etilgan. Uning bu o‘lkada keng yoyilishi hanafiya muhitining shakllanganligi
bilan ham bog‘lig. Qalandarlik, uyushgan va ma’lum qonun-qoidalar asosida
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maxsus liboslar kiyib yurishi, shakllari, kiyinishlari bilan ajralib turishi tarki dunyo
gilgan darveshlarga ham o‘xshagan. Qalandarlar orasida diyonatlilari ham
riyokorlari ham bo‘lgan. Ularning ko‘pi mujarrad, ya’ni, uylanmagan
bo‘ydoglardan iborat bo‘lgan. Qalandarlar aynan mana shu uylanmasliklari va
tilanchilik gilishlari uchun ba’zi mutasavviflar tomonidan tangid ostiga olingan.

11. Qalandariylik “riyo”ga garshi turish va “nafs tarbiyasi”da malomatiylik
bilan o°zaro ta’sirga va bog‘liglikka ega bo‘lgan. Ularning riyodan gochish, nafsni
giynash orgali yoki uni malomatga solish orgali poklash usulublari yaginlik kasb
etgan. Malomatiylik va galandariylik mansub kishilar odamlarning malomatidan
cho‘chimaslik, ularga yaxshi ko‘rinishga intilish riyoni oldini olish, ruhni poklash,
botiniy ibodat, uni soflash, galbni isloh gilish galandarlarning asosiy magsadlari
bo‘lgan. Ular xulq odoblaridagi ijobiy jihatlarni imkon gadar sir tutishga, gilgan
amallarini bildirmaslikka, gapirmaslikka urinib, gilgan gunohlarini tan olishni
fazilat deb bilganlar. Allohga bo‘lgan muhabbatlari, botiniy ibodatlari, “qurbat”
larini sir tutganlar.

12. Qalandarlarning talabchanligi hagigat uchun kurashish edi, riyozati esa
xonaqoh va ko‘cha-ko‘ylarda galandarona qo‘shiglar vositasida o‘z ifodasini
topgan. Qo‘shiglarining mazmunida asosan diniy tasavvufiy g‘oyalar bo‘lgan va
bu tasavvuf g‘oyalarining targ‘ib-tashvigi uchun ishlab chigilgan, galandariylik
ma’lum g‘oyalarga moslashtirilgan bir tadbirga aylangan. Darvesh va galandarning
xalq orasidagi faoliyati oddiy tilanchiliklardan farq qilib, ular she’r va gasidalar
o‘qish vositalari tufayli tasavvuf ta’limotining yoyilishiga va uni manzur etishga
yordam bergan, so‘fiylik tarigatini ommalashtirish, aholini tarigatga jalb etishga
undagan.

13. Inson taqdiri va tarbiyasi dunyodagi hamma diniy, axloqgiy, falsafiy
ta’limotlarning markazida turgan. Tasavvuf, Attor, Rumiy, Yassaviy,
G‘ijduvoniylar mansub tasavvuf, darveshni vali, ahmoqni esli, qulni sulton, gatrani
ummon gilgan. Tasavvuf mahdudlik, ma’naviy ko‘rlikni qoralagan, nafs zug‘umi,
dunyo hirsi bois xarob holga yetgan galb husni mutlaq ishqgidan yangilanadi va
ko‘rkamlashadi, sayoz, kir tushunchalarni yurakdan tozalab tashlash, ruhni nafsga
garamlik va tobelikdan qutgazish, erkinlikka yuksaltirish mutasavvuflarning bosh
maqsadi hisoblangan. Shu ma’noda, malomatiylik va galandariylik Movarounnahr
muhitida tarigatlarning takomillashuviga, tamoyillarining insonparvarlashuviga
xizmat gilgan.

14. Zamonaviy jamiyatda ba’zi shaxslar tarigatni mansab, mol-dunyo
orttirish, muridbozlik manbasi sifatida garayotgani ma’lum. Yoshlarning bilib-
bilmay, islomiy asosga ega bo‘lmagan bu norasmiy tuzilmalarga aralashib qgolishi,
soxta “‘shayx”larning tavsiyalariga ko‘r-ko‘rona ergashish holatlari mavjud. Shu
ma’noda, yoshlar ta’lim-tarbiyasi bilan bog‘liq tizimlar, o‘z-o‘zini boshgarish
organlari, barcha ziyoli pedagoglarni bunga jalb qilish, tasavvuf ta’limotini
noto‘g‘ri talgin giluvchilar faoliyati muntazam ravishda xolisona ilmiy tahlil qilib,
obyektiv baho berib borilishi lozim.

Tadqiqot natijasida quyidagi taklif va tavsiyalar ishlab chigilgan:
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1. “Tasavvuf ilmi maktabi” tinglovchilari uchun “Tasavvufda malomatiylik
va galandariylik g‘oyalari” nomli o‘quv qo‘llanma tayyorlash;

2. Mahalliy va xorijiy kutubxona fondlaridan malomatiylik va galandariylikka
doir risolalar, kitoblarni aniglash va ularning elektron katalogini yaratish;

3. O‘zbekiston tarixi kanalida “Markaziy Osiyo ijtimoiy-falsafiy fikri tarixi”
nomli falsafiy-tarixiy turkumdagi ko‘rsatuvlar dasturini ishlab chigish va uni yil
davomida uzatib borish;

4. Ma’naviyat va ma’rifat markazlari targ‘ibot ishlari doirasida malomatiylik
va galandariylik g‘oyalari asosida “Riyo va Kibr inson ma’naviyati zavoli” nomli
targ‘ibot risolalari tayyorlash;

5. Ziyorat turizmi doirasida Yetti Pir gqadamjolari muzeylarida galandarlar,
malomatiylarning maxsus kiyimlari, aso, kashkul va boshga narsalarini muzey
cksponatlari sifatida suratlarini joylashtirish loyihalarini ishlab chigish.

6. Viloyatlardagi imomlar va otin ayollar uchun tasavvufning axlog-odob
normalari va xalgimizning ma’naviy hayotida unga amal qilish tamoyillari
mavzusida o‘quv seminarlar tashkil etish.
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JAoKTop (hunocodckux Hayk, npodeccop

O¢unuaibHbie ONIOHEHTHI: Haspy3oea I'yiuexpa Hermarosua
HAOKTOp punocodckux Hayk, npodeccop
Xomuvxonos MymMun
JoKTop dmiocodckux Hayk, npodeccop

Cupmnaxos Unécixon Baxpomosuy
AOKTOp hunocockux HayK, TOUEHT

Begymee yupexgenue: Haponiicknii rocyaapcTBeHHbIH
nejarorn4eckuii HHCTUTYT

3ammra aucceprammm cocroutes « 44 » /KOM b 2024 r. B «9/00 » wacos ma
saceparum Hayumoro comera DSc.03/27.02.2020.F.72.08 'm0’ mprcysxnenuio YYeHBIX CTemeHeH mpH
Byxapcrom rocynapersennom yausepcurere. (Aapec: 200114, r. Byxapa, yn. M. Ux6on, 11. Ten.: (65) 221-
29-14; axe: (65) 221-57-27, e-mail: buxdu_rektor@buxdu.uz)

C rnmcceprammedf MOkHO o3HAKOMHTBCS B HHGDOPMAUMOHHO-DECYPCHOM MEHTpe Byxapckoro

rOCYZapCTBEHHOTO YHHBEPCHTETa (3aperacrpupoBan mox Ne 439 ). (Aapec: 200114, r. Byxapa, ym. M.
Hx6on, 11. Ten.: (65) 221-25-87.)

AgTopedepar auccepTaliy pasociaH « 5¢  » 05‘_@&2;1—‘. 2024 ropna.
(ITpotokon peectpa Ne_[F 0T «_30_»_ O LLEL'&:/LL- L2024 1.).

TPUCYKIEHUIO YUCHBIX CTEIICHEN,

moxrop ¢urocodekux Hayk, pogeccop

Cadgapora H.O.

\ ~ Tlpenceaareb HAy9HOr0 CeMUHapa PU
Hay4noM coBeTe N0 NPHUCY KACHUIO YYEHbIX CTENEHEN,
RokxTop punocodeknx Hayk, mpodeccop



BBEJEHUE (anHoTamusi Auccepranuu JokTopa ¢pusocodeknx nayk (DSc))

AKTYaJIbHOCTh M BOCTPe0OBAHHOCTH TeMbl AuUccepTanuu. B ycioBusx
COBpPEMEHHOM Tio0anu3anu pa3BUTHE (UIOCOPCKOTO MBIIIJICHUSI B MHpE
MTOKa3bIBAET, YTO OHO CBSI3aHO C Pa3BUTHEM MPAarMaTUYECKUX HAEH MO MOJHSITHIO
JTyXOBHOM KyJNbTYphl M CO3JaHMIO OCHOBBI [IJIi CHACEHUS YEIOBEYEeCTBA OT
HPABCTBEHHOI'O ymnajaka. B uyacTHOCTH, OHa HampaBiieHa Ha COBEPIICHCTBOBaHHE
PUHIIMIIOB TYMAHHOCTH, CBSI3aHHBIX C OMBITOM TapukaTa B UpPOH-PHIocopcKux
BO33PECHUSIX CPEIHEBEKOBBIX MBICIUTENEH U MPOCBETUTENICH, YHUYTOXKEHUE
MOXOTH M BBICOKOMEpHUS aCKETU3MOM M OJaro4ecTHEM, YIIPEKa, B3bIBAIOIIETO
JOJIeH U3 )KMBOTHBIX HU30B JI0 YEJIOBEYECKUX BBICOT, pacTa CIpoca Ha UICt0 ObITh
«c moapMu BHelHe, ¢ MctuHolt B cepaue». C 3TON TOYKH 3pEHMs], aKTyaJbHbIM
ABIIICTCS PACKPBITHE BIMSHHUS MalOMAaTUSd W KalaHJapus Ha JTyXOBHYIO,
COIIMOKYJIBTYpHYIO cpeny HaponoB lleHTpanbHOil A3uM U pojb OObEIUHEHUS
pa3HbIX HAPOJOB BOKPYI €IMHOTO Jejla U HJAEH, UX MECTO B IpeoOpa3oBaHUU
JTyXOBHOTO OBITHS YEIIOBEKA.

B MupoBoil Hayke HCCIEAYyIOTCA TacaBBY() TapUKaTbl, UX COACpPKAHHE H
CYUIHOCTb, UCTOPHUSI BO3HUKHOBEHHUS, CTAHOBIIEHUE CY(DUICKMX TapUKaTOB, MECTO
MaJloMaTHsi W KajlaHAapus B cHcTeMe Cy(UHCKHX TapuUKaToOB, MPUYMHBI MX
BO3HUKHOBEHUSI M PACIPOCTPAHEHUS, Pa3BUTHs W yHajaka. B 4YacTHOCTH, Ba)XHO
npoBectd  oOmupHble  ¢unocopckre ucciaenoBaHus  GUIOCOPCKUX OCHOB
MaJIOMaTHH, €€ BIMSHUSA Ha WJEH TacaBBYy( U UJAEU TapHKara, €€ CleHu(puIecKux
aCrMeKTOB, B3aWMOCBS3M  Hp(PoH-buIocohckux mpodbieM ¢ KalaHgapus,
bunocodckux TETEPMUHAHTOB €€ KyJIbTYpHOTO pa3BuTusi. Bce Gonbiiie Bo3pacraer
aKTyaJbHOCTh B HAy4YHO-TEOPETHUYECKOM ONPEJEICHUA CPEIHEBEKOBOM HIIen
MajoMaTvs U KaJlaHaapusi ObITh «B cepiue ¢ VICTUHOHM, CHapy:Xu C HapoaoM»,
BBEJCHHE B MCTOPUIO TacaBBYp M (Puiocopuu MNOHATUN «TAHACYX/TapMOHUS,
CUTTUXAJI/€AUHEHHUE», «XYIIyJ», COOTHOLICHHS] MEXIy MIeell eAUHCTBa (BaxAar) U
MHOT000pa3us (kacpar) ObITHS, UMEIOIINE €IUHbIE KOPHU MOHUMAHUSI a0COIFOTHOM
WCTHHBI.

@opMHUpPOBAaHUE MPOCBEIIEHHON0 OOIIECTBA B Hallled CTpaHe, KOpPEHHbIE
U3MEHEHHUS B COLMAJIbHO-D)KOHOMHUYECKOM M JIyXOBHOM cdepax, TIIATEIbHOE
U3y4YeHHE KOpPHEW KyNbTypbl, HCTOPUM M MBICIHM HAIlIETO Hapoja CTajl OJHUM U3
[IaBHBIX ~ TIPUOPUTETOB  TOCYIApCTBEHHOM  MOJMUTUKH. «MBICIH  Takux
npocseturenie kak Mmam byxapu, Umam Tupmuszu, Mmam ['azanmu, baxaynnux
Hakmbann, A0y Hacp ®apabu, Ixamanmummua Pymu, AOGmyppaxman [[xamu,
Axman SlccaBu O BOCIHUTaHUMM Haca U MOPAJIHLHOM COBEPUICHCTBOBAHHUU BO
MHOTOM TOMOTaid B (POPMUPOBAHMM HALMOHAJIBLHOTO CO3HAHUS M pazyma. B ux
POU3BEACHUSAX BBIPAYKEHBI TaKue MOHATUS KaK MaTpUOTHU3M, JIFOOOBbL U JA00pPOTa,
TEpHEeHUE U  JIOBOJBCTBO,  CHPaBEJIMBOCTb, YECTHOCTh M  YHUCTOTA,
HEeMpenaTeabCTBO YbEro-Inbo AOBEpUsl U COOCTBEHHOCTH. ...B YUEHUH TacaBBY(]
BOIIPOCY «J0OpPOAETENbHBIA YEOBEK», «COBEPILICHHBIN YEJIOBEK» YJemseTcs
6oMIbIIOe BHUMaHHE»' . [109TOMY B IyXOBHO-HPABCTBEHHOM MOABEME MOJOIEKH

! Mupsuées IIL.M. Suru V36exucton tapakkuér crpaterusc. - Tomkent: “O‘zbekiston”, 2021. - B.421.
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BaXXHO PpACKpBITh CYTh YYeHHS TacaBBY(, TMPHU3BIBAIOLIETO 4YEJIOBEKa K
COBEPUIEHCTBY, pACIIUPSAIONIETO MHUPOBO33PEHUE IPOCBEIICHHOIO YEJIOBEKa,
Ooprolerocs ¢ JeCTPYKTUBHBIMU YKCTPEMUCTCKUMU U PAJAUKATIBHBIMU TE€UCHUSIMH.

Hacrosiee auccepTallMOHHOE MCCIECOOBAHUE B ONPEACICHHOW CTENEHU
CIIY’)KUT pealu3ali 3a7ad, yka3aHHbIX B VYkazax I[lIpesunmentra PecmyOmmku
V36exuctan NeVII-158 ot 11 centsiopsa 2023 roga «O ctparerun Y30ekucTaHa —
2030», NoVII-60 ot 28 suBaps 2022 roma «O ctparerun pas3Butus Hosoro
VY36ekucrana Ha 2022-2026 ronesi», NeVII-6108 ot 6 Hosi6ps 2020 roma «O mepax
M0 pa3BUTUIO cdepbl 00pa3oBaHMS M HAyKH B HOBBIM TEPUOJ Pa3BUTHUS
V36ekucrana», NeVII-6255 or 1 wurons 2021 roma «OO yTBepKIEeHUU
HarmonanbHoii ctparerun Pecnyonuku ¥Y30ekucran no 60ps0e ¢ IKCTPEMU3MOM U
teppopusmoM Ha 2021-2026 roae», [loctanoBienusix NelII1-3080 ot 23 wuroHs
2018 roma «O wmepax mno co3ganuto lleHTpa wHcnaMCKOM UMBWIA3ALKMU B
V36ekucrane npu Kabunere Munuctpos PecniyOnuku Y36ekucrany», Nelll1-3907
or 14 asrycra 2018 rogma «O Mepax N0 BOCIHTAaHUIO MOJOJIEKHU AYXOBHO,
MOpaJIbHO U (PU3NUYECKH COBEPILIEHHOW, a TAK)KE MOJHATUIO KaYeCTBa €€ CUCTEMBbI
oOpa3oBaHus Ha HOBBIM ypoBeHb», Nelll1-5040 ot 26 mapta 2021 romga «O mepax
II0 KOPEHHOMY COBEPILIEHCTBOBAHUIO CHCTEMBI JyXOBHO-IPOCBETUTEIHCKOIO
nena», a Takke [locranosnenus Kabunera MunuctpoB Ne723 ot 17 HosiOpst 2020
roga «O0 opraHu3ainuu AeATeIbHOCTU OOIIECTBEHHBIX COBETOB IO 0OECIIEUEHUIO
MEXHAIlMOHAIBHOTO  COIJVIACHS,  TOJEPAHTHOCTH W COJIMJAPHOCTU» U
ONPEJENECHHBIX B JPYTUX HOPMATHUBHO-IIPABOBBIX JOKYMEHTAaX, OTHOCSAILIUXCS K
JAHHOM 001acTH.

CooTBeTcTBHE MCCIEI0BAHUS TPHUOPUTETHHIM HANPABJICHUSM Pa3BUTHS
HAYKHM U TEXHOJIOTUH pecny0JuKU. /[aHHOE HncclleToBaHNE BBINIOJIHEHO B pAMKax
NPUOPUTETHOTO HANpPABJICHHS Pa3BUTUS HaykKu MU TexHosornid PecnyOnuku 1.
«DOpMHUPOBAHME  CHUCTEMBl  COLMAJIBHBIX,  IPABOBBIX,  AKOHOMHUYECKUX
MHHOBAIIMUOHHBIX HJIed HMHPOPMAIMOHHOTO O0O0IIecTBa M JIEMOKPATHYECKOTO
roCyAapcTBa U IyTH UX peaanu3alnmny.

00630p 3apyGe:KHBIX HAYYHBIX HMCCJIEIOBAHMI 1O TeMe JHCCEPTAIMH’.
@DyHaMEHTAJIbHbIE HAy4YHBIE MCCIEIOBAaHUS MO TaKUM BOIIpOCaM KaK M3Yy4EHUE
uppoH-prnocopckux uaeH TacaBBy( U WX BIUSHHS HA OOIIECTBEHHOE CO3HAHUE,
OPOBOAATCS B BEAYIIMX MHUPOBBIX HAyYHBIX LIEHTPaX M BBICHIMX Y4E€OHBIX
3aBeICHUsIX, B TOM uucie B Briciiem ucinamckom coete Amepuku (CHIA),
VYuuepcurere 3anagHoro Onrapuo (Kanama), Yuusepcurere ucne (Typumus),
VYuuBepcurere Anb-Azxap (Erumer, Kawup), Illkone kyabTypbl, penuruii u
nosutuku B Asum (BenukoOputanusi), NHcTutyTe wHccnegoBaHusi MHUpa BO
Opankdypre, LleHTpe HaydHBIX MCCIEIOBAHUNA TPAKIAHCKOrO OO0IIecTBa
(I'epmanus), Cankt-IlerepOyprckom rocyaapcTBeHHOM yHuBepcuteTe (Poccus),
MexnayHaponHOW ucIaMCKOW akajgemMuu Y30ekucrtana, LlenTpe wucmamckoi
OUBMWIM3AMK B Y30ekucraHe, byxapckoM rocynapCTBEHHOM YHUBEPCHUTETE,

2 0630p 3apyOGEKHBIX HCCIEIOBAHUN [0 TEME JMCCEPTALIMH MOATOTOBICH HA OCHOBE HICKTPOHHBIX MCTOYHHKOB
https://www.en.hs-furtwangen.de; https://www.en.uni-muenchen.de; https://www.univ-lille.fr; https://www.ise.edu;
https://www.umich.edu; https://www.doshisha.ac.jp; https://www.utoronto.edu; https://www.cbu.ca;
https://www.unn.ru; http:/library.fes.de/; https://www.ritsumei.ac.jp/ u np.
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CamapkaH/ICKOM TOCYJIJapCTBEHHOM YHUBEpCHUTETE, Y30eKCKO-DUHISHICKOM
neJarorudeckoM HMHCTUTyTe, HalmoHanbHOM yHUBepcuTeTe Y30eKucTaHa,
TamkeHTCKOM rocyJapCTBEHHOM YHUBEPCUTETE BOCTOKOBeACHUS (Y30eKucTaH).

B HayuyHBIX WHCCIENOBAaHUAX O BIUSHUM CpPEIHEA3HATCKUX UPGOH-
dunocodckux Bo33peHui, 00111eTacaBBy( BO33PEHUIN U KPUTEPUEB COBEPIIICHCTBA,
CIIOCOOCTBYIOIIUX 3HAHUIO, MYJPOCTH, HAOMIOAATEIBHOCTA U MPOCBEIICHUIO, Ha
JyXOBHOE Pa3BUTHE YEJIOBEKA ObLIN MOIYYEHBI CIETYIONINE HAyUYHbIE PEe3yJIbTaThI:
PETPOCHEKTUBHBIN MOIX0 K PEITUTHO3HOMY MUPOBO33PEHHUIO, €T0 HEOThEMIIEMAs
JacTh - Hayka TacaBBy(d. HayuyHo o0oOOCHOBaHBI  3I30TEpUYECKHE U
TEOMH(OJOTUUECKIE  TMPEACTABICHUS, JAMAXPOHUYECKHE W  CHHXPOHHbBIC
KOMMYHUKATUBHBIE  OTHONIEHWS B  PEIUTHO3HBIX  BO33PEHUSX  HApOJOB
IlenTpasibHOM  A3MM;  BBISIBJIEHO  BIIMSIHUE  KYJbTYPHBIX, PEIMTHO3HBIX,
ATHOAEMOTIPAPUUECKUX ACIEKTOB, HAIMOHAIBHO-KYJIBTYPHBIX CBSI3€d HApOJIOB
[lenTpanpHO A3UM C MHUPOBBIM COOOILECTBOM Ha OOLIECTBEHHOE pPa3BUTHE;
pa3paboTaHbl OCHOBBI OOHOBJICHHS YYEHHS TacaBBY( M MOJXOJ K €ro U3yUYCHHUIO;
BJIUSIHUE COIMAIIbHO-ITUYECKUX B3IJISIOB MPEACTABUTENCH y4YeHHs TacaBBYd U
U KJIAaCCHUYECKOTro Cy(pu3Ma Ha YEJOBEUECKOE COBEPIIEHCTBO; HCCIEIOBAHO
HAay4YHOE U IyXOBHOE HACJIEANE MAJOMaTUH, KAIAHIAPUH U IPYTUX TapUKATOB.

B wMupe mnpoBomsATCcs HCCIENOBAaHUS MO CIEAYIOIIUM TMPUOPUTETHBIM
HaAINpaBJICHUSAM HW3Y4YEHUS BOIIPOCOB, CBS3aHHBIX C TapuKaTaMU TacaBBY(:
TacaBBY( M €ro yHUKaJIbHOCTh, COPMUPOBABLIMECS HA €T0 OCHOBE TApPUKATHI U
TedeHus, ux (Quirocopckue mpodieMbl; B TacaBByp — O PaCKpPbITHH UPPOH-
¢unocopckux B3MISIIOB HA MO3HAHUE MUPAa M PEIUTHO3HYI0 TEPHUMOCTb;
yesioBeueckas mpodiieMa U ee colanbHble, JyXOBHO-HPABCTBEHHbIE OCOOCHHOCTH;
nanpHeliee — oOoraiieHde  WCTOPUM  y4eHHMs  TacaBBy(d, 0O0OCHOBaHUE
T'YMaHUTAPHOTO 3HAYEHUS JyXOBHO-HPABCTBEHHBIX MJEH KJIACCUUYECKUX TacaBBY(
tapukaToB lLleHTpanbHONl A3MM; K HMX YHUCIYy OTHOCSTCA WCCIEIOBAaHHS MO
BBISIBJICHUIO BIIMSIHUSL UMJEH MajaMaTHM U KaJlaHAapuu Ha pa3BUTHE TAPUKATOB
tacaBBy( LlenTpansHoil A3uu.

Crenenb H3y4eHHOCTH mnpodaemMbl. OnyOIMKOBAaH psii UCCIEIOBAHUIA,
NOCBSIIEHHBIX Cy(QUIICKUM TapukaTam W ydeHusiM lleHTpanbHolt A3um, ux
YHHUBEpCaJIbHONH CyHIHOCTH. B wyacTHOCTH, 3apyOexHble Y4EHBIE-BOCTOKOBE/bI
A.Illummens, A.Kuaum, x.C. Tpumunrem, M.Herrona, K.bpokensman, A.Pu3Bm,
X.Anerapa, A.Apb6eppu, X.Purrepa, K.Annaca, JI. bonnuka, X. I[lanemepa, A.
Yarak npoBesu UCCIIeIOBAHUS 110 UCTOPUM MAJIOMAaTUU U KaJaHAapuH, a TAKKe UX
BO3HHUKHOBCHHSL.

® Mummens A. Mup uncnamckoro muctuiusma. / Ilep. ¢ anrn. H.W.Ilpurapunoii, A.C.Panmomnopra. - M.: Aneiira,
Onurma, 2000; Kaemn A.Jl. Mycynsmanckuii muctusM: Kpartkas ucropusi. - MockBa — Cankr -IlerepOypr.
«Anms», 2004. - 184 c.; Tpumunram [Ix.C. Cydwuiickue opaens! B ucname / Ilep. ¢ anrn. O.®. Akumymkuna. — M-
JI. 1989; Netton I. The Breath of Felicity: Adab, Ahwal, Magamat and Abu Najib al-Suhrawardi, Classical Persian
Sufism from its Origin to Rumi. London, N.Y., 1993; Brockelman C. Geschichte der Arabischen Litteratur. Vol. 3,
Leiden E.J. Brill, 1943; Rizvi A. A History of Sufism in India. New Dehli.VVol.2, 1968. P. 397-398; Algar H. the
Path of God's Bondsmen From Origin to Return: A Sufi Compendium by Najm ad-Din Razi. Delmar, NY, 1982;
Arberry A. Sufism: An account of the mystics of Islam.5th ed. London, 1969; The Mystics of Islam. Cambridge,
1974; The Doctrine of Sufis. Cambridge reprinted, 1991; Ritter H. Das Meer der Seele. Leiden, 1955.P. 473-476;
Addas C. The Quest for Red Sulphur. Cambridge, 1993.P. 239-241; Baldick. J. Mystical Islam: An Introduction to
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UccnenoBanus yuenbix crpaH CoapyxectBa HesaBucumbix I'ocynmapcts A.
XucmarynuHa, A. AkumymkuHa, @. Maiiepa, A. Tpounkoi, A. CHecapeBa, B.
Bepemaruia HMMEIOT UCTOPUYECKOE 3HAYEHHUE B PACKPBITHH CUCTEMBI CY(PHUIICKUX
TapUKaTOB, POJIM MAJOMATUH U KaJaHIAapUH, UX JIEATEIbHOCTH, 00pase *U3HU, UX
MecTa B yd4eHuHu TacaBByd”.

Oco00 oTMETUM Hay4yHbIE TPYAbl YYEHBIX Hamied ctpanbl .M. MyMmuHoBa,
M.H.Xanpymaesa, b.0.Typaesa, C.K.Kapumoga, P.T.llloxuesa,
['H.HaBpy3oBo#i, A.A.XyceitnoBoi, H.O.Cadaposoii, K.MXonmymuHosa,
M. XommmxoHoBa . Taxxe Baxxusl uccienoBanus H. Komunosa, C. Padunnunosa,
N. OctonakynoBa, . CugnukoBa, b. Hamo3zosa, I'. FOnycosoii, O. IllapumnoBoi,
®. Mysaddapona, I1I. Hermarooii, X.PaxmaroBoit u H.TyiuneBoii BaKHBI JIsI
0osnee MIyOOKOro M3y4eHUsl HaAyYHOrO HCCIEAOBAHMS C TOYKU 3PEHUS UCTOPHH
HAIITeH TeMBI.

HccnenoBanusi, IpoOBOAUMBIE B paMKax JAHHOM TE€MbI, MOCBSIIEHBI UCTOPUU
cypusma, ero IiKoJ, MECTy MaJOMaTWHd M KIAHJIapUU B CHUCTEME TapHUKaTOB.
Updon-punocodckue acrekTsl KaJaHAapUu U MaJIOMaTUH, CPOPMUPOBABIIUECS B
[lenTpanbHol A3UH, CXOAHBIC U pa3HbIE aCHEKThl UX (PUIOCOPCKU HE PACKPHITHI.

Sufism. London, 1989; Palmer E.H. Oriental Mysticism. London, 1969; Catak A. “Shabeddin Suhreverdi hayati
eserleri ve tasavvuf anlayisi”. - Yenimahalle/Ankara: “Afsar Matbaasi”, 2012;

4 Xucmarynun A.A. Pexomennanuu mo ucnoibs3oBanuio: OtBeTcTBeHHbId penaktop O. @. Akumymkun. — CII6.:
Llentp “TletepOyprckoe BocrokoBenenue”, 1996. - 208 c.; Akumymkun O. @. Tapux-u Kamrap: Tiopkos3sranas
xpoHnka Bianeteneit Bocrounoro Typkecrana mo xonernr X VII B. / U31. TekcTa pakcumuiie, BBEACHHE U YKa3aTEIH.
Axumymkuaa O. ©. CII6.: «IletepOyprckoe BoctokoBeaeHue», 2001; Meier F. Zwei Abhandlungen iiber die
Nagsbandiya. Stuttgart-Beirut 1994; Tpounxkas A.JI. 13 Ipomoro Kanangapos U Magnaxos B Y36ekucrane //
Homycymemanckue Beposarus Y O6psiner B Cpenneit Azun. — M.: Hayka, 1975. 191-223 C.; Crecapes ['.I1. ITox
Heb6om Xopesma. — M.: Msicit, 1973. - 160 C; Bepemarun B.B. Ot Openbypra [Jo Tamkenra. — M. 1867-1868. -
129¢

® Mymuno M. Amup Temypuuur Ypra Ocué Tapuxuaa Tyrran ypuu Ba pomn. -T:. 1968; Bonraes A. MasioHo
Sekyon Yapxuii y3 ycrosu baxoymamn Hakmbann.Mciom rtadakkypu. Wnmuit-mabpudwuii, AUHUNA-MagaHWi,
axbopor nampu. -Tomkent, 2020; Cadapora H.O. XoxaroH TacaBByuii TabIMMOTHIA MabHABUN-aXJIOKUI
Kagpustnap Mmacaiacu. Qancada danmapu HOM30IM WIMHI JapakaCHHM OJMII yYyH E3WITaH TUCCEPTALUSCH.
Tomkent. 2002; Xaiipyinaes M. Yitronuin naspu Ba lllapk myradaxkupu. — T: 1971; Typaes b.Onronorus,
THOCeoJIorus, Jtoruka Ba (an dancadacu myammonapu // Taunanran acapnap lxwin. Ammmep HaBowit HoMunarn
V36ekncron Mummmii kyryGxoHacn Hampuéru - Sep 25, 2015; Kapumos C. Illapk Tadakkyph Ba >KaMHST
tapakkuétu. —Camapkann. Cam/lY mampuérn, 2020; lomues P. Cydusm B ayxoBHOU xu3HH HapomoB CpemHeit
Azun (IX-XIII BB.): ABTOp.ZTMC. HOK.QMI. Hayk. — Tamkent, 1993; HaBpysosa I'.H. Hakmbannunitnuk tacaByhuit
TaBIIUMOTH Ba Oapkamol WHCOH Tapomscu. —Dan.an. mok.muce. —T.: 2002; XyceitHoBa A. lllapk myTtadakkupaapu
JOyHEKapalMga yMyMUHCOHWH Kaapustinap. —1.. Paradigma, 2018; CadapoBa H.O. Xosxkaron TtacaBByduit
TABIUMOTH/IAa MAabHABUH-aXJOKUH Kaapusariap Macaimacu. Pamc. ¢aHI.HOM30OM WIMHHA Jap.OJIUII YYyH
ésunran. quccepranusicd. —Tomkent. 2002; Xolmo‘minov J.M. Vahdatul-vujud falsafasi va uning nagshbandiya
ta’limotiga ta’siri. Falsafa fanlari dok. ilmiy darajasini olish uchun disser.avtoreferati. —Toshkent, 2020; M.
XomunmMxoHoB. Maipabu mybrabdap y3ym. Maunorpadwus. —T.; 2001

® KommmoB H. TacasByd. 1-kmro6. —T.. “Fsysun”, 1997., M; Pabmmmmos C. Kamammap aramacHHHHT
STUMOJOTHSCH XaKua // Y36ek Tuinu Ba anabuétu, — Tomkent: 1998. Ne 5. — B. 60-64. Ocronakynos 1. Myxamman
Cunnuk Pymauii Ba yHuHr “Taskupar yn-aBnuéu Typkui’acapu. — TomkeHT: TOHMIKEHT HCIOM YHHBEPCHTETH,
2007; Siddigov I. “O‘rta asr islom sharqidagi gnoseologik va teologik qarashlarning o‘zaro sintezlashuvi: tarixiy-
falsafiy tahlil” falsafa fanlari dok. ilmiy darajasini olish uchun disser.avtoreferati. —Buxoro, 2022; Hamo30B b.
Myxamman Ilopconunr dancaduit Tapmmmoti. Monorpadus. —Tomkent: “Mymros”, 2015. —b. 176., FOnycosa I'.
V3IUKHM aHriama XOTHPAHUHT YpHU Ba pond. (A6Gaukomup [mitnonuii acapnapuruer dancaduii Taxmum, —T.:
Chashma print, 2013; [Mlapunosa O.T. A6xyxonuk FrkayBonuii xaétu Ba TacaBByduit mepocu. —T.: ®@an, 2008;
Myszaddapor @.JI. Umom FazzomumitHuar xaxon dancaduit danmap Tapakkuérmmarun ypau Ba pomau. (DSc)
Huccepramus. —byxopo, 2022; PaxmaTtoBa X. Xoxa Axpop Bamumitnar mxrumonii-¢ancaduii kapanvrtapu. —1T.:
A6, 2014; Hermaroa IILIII V36ekncToHIa COFIOM PaKoOaTHN PHBOKIAHTHPUIIHMHAT MabHABHIA, aXJIOKHIl Ba
XyKykuii acocnmapu. — Tomkent.: “@an” 2016, -300 6. TyiuneBa H. Mapkasuit Ocué€na KamaHIapWiIIuK TapUXH.
Momnorpaduwust. —TomrkenT: 2022
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B sTOoM cwmbiciie, B OTIMYME OT MPOBEACHHBIX BBHIIIE HUCCIEIOBAHUM, B JIAHHOM
UCCJIEIOBAHUM 0CO00€ BHUMAHUE YAENAETCS CyPUUCKUM TEUECHUSIM, ABUKCHUSM,
UX MCIAMCKUM OCHOBaM, (prstocopuu updoH u tapukaroB B LlentpanbHoil A3um,
UX BIIMSHUIO Ha OOLIECTBO U >KM3Hb YEJIOBEKA, COLIMOKYJILTYPHYIO Cpely, MECTY B

Pa3BUTHUM  CPEIHEBEKOBOM uppoH-puinocopcko  MBICAH,  pOIH B
COBEPILIEHCTBOBAHUHU OIbITa TAPUKATOB.
CBs3b AUCCEPTANMOHHOIO HCCJIeIOBAHUS c HAY4HO-

HCCJIeI0BATEICKMMH IJIAHAMHM BbICHIEr0 00Pa30BaTe/bHOIO Y4YpeKJAeHHs,
rae BbINOJHeHA auccepranusi. JluccepranuoHHas pa0oTa BBINOJHEHA B
COOTBETCTBUM C IUJJAHOM HAyYHO-HCCIIEIOBATENbCKUX paboT  Y30eKcko-
QUHISHICKOTO NEAaroru4eckoro MHCTUTYTa, NyHKTa II B pamMkax Hay4HOTrO
HarpaBieHus: «IIpoOaeMbl MPOJBHKEHHSI UCTOPUKO-KYJIBTYPHBIX TPAJAULMN U HX
COBPEMEHHBIX MPOSABIICHUI B peruoHax ¥Y30ekuctana» (2021-2025 rogsr).

esap ucciaenoBaHms - BBISIBUTH BIMSAHUE UJICH MajloMaTUsl U KaJlaHIapus Ha
[lenpTanbHO-A3HaTCKHE TAPUKATHI U X MECTO B JYXOBHOM >KM3HH OOILIECTBA.

3agaum uccje0BaHuA:

00OCHOBaHME Ha OCHOBE aHajM3a B3IJIAJOB HAa BO3HUKHOBEHHE W
pacupoCTpaHEHUE MAJIOMaTUU €€ MECTa B COLMAJIBHOM W KYyJBTYPHOUW JKU3HHU
HaponoB LlenTpanbHOil A3uu;

UCCJIEIOBAHUE TEOPETUYECKUX UCTOUYHUKOB U METOAMYECKUX BOIIPOCOB HUIEH
MaJoMaTHs;

packpbITHE 0COOCHHOCTEN MPOSBICHUS UAEH MaloMaTus B KaJlaHIApUH U UX
BJIMSIHUSA Ha COILMANIBHYIO U TyXOBHYIO CpELy;

000CHOBaHME MeCTa MajoMaTHs U KajlaHJappus B pa3BUTUU NMPUHLHUIIOB U
MOPAJIbHBIX HJIeW TacaBBY(;

BBISIBIICHUE CBSI3M WAEH TapUKaTOB, BO3HUKIIMX B LleHTpampHON A3nm, C
UIESIMH MaJOMaTUHU U KAJIAHIAPUU U UX KYJIbTYPHBIX JE€TEPMUHAHT;

00OCHOBaHME 3HAYEHMsI MOPAJIbHBIX NpUHIUNOB LleHTpanbHO-A3uaTcKuX
TacaBBy() TapUKaTOB B BOCIHUTAHHHM MOJIOJCKU M Pa3paOOTKU PEKOMEHIAIUN U
PeNIoKEeHU 10 UX 3HPEKTUBHOMY HCTIOIB30BAHUIO.

O0bekTOM HCCIeI0OBAHUA OBLJIO BBIOpaHO (GOPMHUPOBAHWE TAPUKATOB
tacaBBy(} B LleHTpanbHON A31K U MpoIecC UX B3aUMHOTO BIIUSHUS.

IIpeamer wucciie0BaHMA  ONpEAENSACTCd W3YYEHUEM  BIMSHUS — UAEH
Manomatun u Kamannapum Ha cpeqHeasnaTckue CEeKThl Ha OcHOBe «Pucosam
manomatus» U «Puconan Kananpapes» Cynamu, «ABopud yib-mMaapud» Ymapa
CyxpaBapau, Myxammana [lopco (®Pacn ynb-Xutal).

Metoabl uccjenqoBaHusi. B guccepranmMu MCHONB3YIOTCS TakWe METObI
HAYYHOT'O MMO3HAHMS KaK aHAJIU3 U CUHTE3, KOMILJIEKCHBIN MOAXO0M, CPABHUTEIbHBIH
aHaJIN3, CUCTEMHO-(PYHKIIMOHAIBHBIN OJIX0/1, KOHTEHT-aHAJIU3, PETPOCIIEKTUBHBIN
aHaIU3, TUAJICKTUYECKAMN, CHHEPIETUYECKUI, TePMEHEBTUUCCKUIM aHAIU3BI.

HayuyHnasi HOBH3HA HCCJIeI0BAHMS 3aKJIFOYAETCS B CIEYIOLIEM:

JI0OKa3aHO, YTO KaTeropuu HXJoc (MPEeJaHHOCTh), CUAK (BEPHOCTBH), (akp
(6bemHOCTH) B YYCHUM MaJjoOMaTHs W KaJlaHJIapHusl SBISIFOTCS MOTHBAIIMOHHBIM
MHCTPYMEHTOM (ABIDKYIIEW cujoi) B Ooppbe € TakMMHM TOPOKAMH Kak
pué/munemepre, KAOp/BBICOKOMEpHE,  YXKO/HAAMEHHOCTh, BO3HUKIIUMHU B
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HEKOTOpBIX Tapukatax TacaBBy(] llentpanbHoit Asum B CpelHEBEKOBbE U B
pedopMUpPOBAHUH TyXOBHOT'O OBITHS YEIOBEKA;

dbunocodcku obocHoBaHa uzaes ObiTus «B cepane ¢ McTuHON, BHEIIHE C
HapoJOM» B YUYEHHUM MaJOMaTHsd U KajlaHJapus Ha BIMSHUM €€ Ha JYXOBHYIO,
COLIMOKYJIBTYPHYIO cpefly HapoaoB lleHTpanbHOM A3MM M 4YTO OHa CIIyXuia
O0OBEMHEHUIO Pa3HbIX HAPOJIbl BOKPYT €IUHOTO JIeNia U UJICH;

PacKphITO, YTO BBEJCHUE B TAPUKATHl MAJIOMATUs M KaJaHIapusl MOHSITHM
«TAHOCYX», «UTTUXa», «XYIyJd» MPOTUBOPEUUT HJee €AMHCTBA (Baxjaar) H
MHOrooOpasusi (kKacpaTr) OBITHUSI, €IMHCTBEHHBIMH KOPHSIMU KOTOPBIX SIBJISICTCS
MOHMMaHKEe a0COTIOTHON UCTHHBI B UCTOPHUH TacaBBy(} U uctopun punocodpuu;

JIOTHYECKH J0Ka3aHO, YTO MPHUHIIUIBI TyXOBHO-HPABCTBEHHOTO POCTa udepe3
OYMIIIEHNE BHYTPEHHETO MUpa YeJIOBEKa, BO3ACpKAHHUE AYIIH, OUUIICHUE TYIIH B
YUEHUU MallOMaThs, [AUAJCKTUYECKH CBA3aHBl C UACSIMH YEIIOBEKOIIOOUS
(meapocTy) ¥ TyMaHU3Ma B TacaBBY(d;

BBISIBJICHO 3HAYEHUE TacaBBY(] HUACH «OUUIICHHS AYIIN», «IYUCTOTHI TEIa,
«BOCTIMTaHMS Hadca», «CaMOCOBEPIICHCTBOBAHUSY, «TEPIETUBOCTI» B JIyXOBHO-
HPABCTBEHHOM Pa3BUTUU MOJIOJICKU U YTO BCECTOPOHHE Pa3BUTHIN YEIOBEK UMEET
CyOCTaHIIMOHAIBHYIO OCHOBY JUIsl pACIIMPEHUSI CBOETO MUPOBO33PEHUS U OOPHOBI
C IECTPYKTUBHBIMU AKCTPEMUCTCKUMH U PATUKATLHBIMU TCUCHUSIMH.

IIpakTH4eckue pe3yJIbTaThl MCCIEI0BAHUS 3aKII0OUAIOTCS B CIEAYIOLIEM:

PacKphITO CTaHOBJIEHHE TacaBBY(] TapukaroB LleHTpanbHOU A3uM, BIUSHHE
ATUYECKUX MPUHLIUNOB HUPPOH-PHUIOCOPCKOTO MPOUCXOXKIACHUS Ha OOIIECTBO U
JyXOBHBIA MHUpP YENOBEKa, 3HAYEHUE pPAHHUX CYQUUCKUX Tpaguluidl B
(GbOopMUPOBaHNUN COBEPIIICHHBIX JTUYHOCTEH, OCHOBAHHBIX HAa OUMIIICHUH BHEITHETO
¥ BHYTPEHHETO MHpPA YeJIOBEKa Ha OCHOBE JyXOBHO-HPABCTBEHHBIX IEHHOCTEH;

00OCHOBaHBI B KYyJIbTYype HApOJOB PETHOHA JOCTIKEHHS UYWCTOW BEpPHI B
uphoH-QrmIocohCKON CYITHOCTH NpHUHIMIA OBITHS «B cepaue ¢ MctuHo u
BHEIITHEE C HAPOJIOM» YUYCHUS MajloOMaTHsl W KaJlaHJapHs U CJIEIOBAaHUIO JOCTUYb
YUCTOW BEPHI, OBITh TEPMEIUBBIM, OBITH TEPHUMBIM, OBITh T'yMaHHBIM, OBITh
MCKPEHHUM, Pa3BUBATh AYIIY, OOMIPSATH YUCTOTY CEPIIIa;

TEOPETUYECKHM M TMPAKTHUYECKH BBIICHEHO 3HAUYE€HHE UJeH TacaBBY(]
KJIACCMYECKOM 3MOXM Ha JOCTH)KEHHE YHCTOM BEpbI, CIIPaBEAJIMBOCTH, LIEIPOCTH,
TEPIUMOCTH, HEAOIMYCTUMOCTH YTHETEHHUS, CIEPKUBAHMS 3r0 M TEPIEHUS B
COLMAJIbHOW W  KYJIBTYPHOH JKHU3HH, TapMOHMH C OOIIEYETIOBECYCCKIUMHU
IIEHHOCTSIMH, JyXOBHO-HPABCTBCHHBIX TPUHIIMIIOB B BOCHUTAHWM JIIOJEH C
KpENKOoW Bepoil, OCHOBaHHOW Ha (OPMHPOBAHUU YEJIIOBEYECKHX KAayeCcTB U
OYHIICHUU AYIIIH;

BBIPa0OTaHbl KOHCTPYKTHBHBIC MPEAJIOKEHUS B3BIBAIOIINE K HMCKPEHHOCTH
IPOTUB pUs, OETHOCTU MPOTHUB yI>KOA U CMUPEHUU B TaCaBBY( yUeHUHU, HA OCHOBE
MIPOBEPEHHBIX HA MPAKTUKE PEIUTHOZHO-TIPOCBETUTEIHCKIX, UPPOH-PHITOCOPCKIX
UJeH, TMOOLIPSIONINX EIUHCTBO BOKPYTI HJIEU «TaBXHUA», JIeKalled B OCHOBE
UCIAMCKOW  BEpBI,  PEIUTHO3HO-TIPOCBETUTEIbCKUX,  UPPOH-PIIOCOPCKUX
B3TJISI/IOB, TAPUKATOB U YUYCHUM, BOCTIUTAHUS Hadca, HPABCTBEHHOTO BOCITUTAHUS,
JyXOBHOTO BOCHHUTAHHUSA, TOJEPAHTHOCTU AJiA Oojee TIIyOOKOrOo H3Y4EHHS ITHX

38



B3IJIS,I0B MOJIOJIBIM TOKOJIEHHEM IO COBEPILIEHCTBOBAHUIO MPAKTUUYECKOM pabOThI
0 Pa3BUTHUIO HAYKU U MIPOCBEILICHHUS], TOAHITHIO €€ Ha HOBBIM YPOBEHb.
JloCTOBEPHOCTHb Pe3yJIbTATOB MCCJAEeA0BAHUSL O0OECIEUUBACTCA TEM, UTO
TEOPETUYECKHUE B3TJIS/bI, UCIIOJIb3yEeMbIE B MPOLIECCE HCCICAOBAHUS, B3STHI M3
NEPBOMCTOYHUKOB M PYKOIHCEH, METOJIbI U MOAXObI UCCIETOBAHUS MOTYUEHBI U3
opUIMaATBHBIX HCTOYHUKOB, OMMYOIMKOBAHHBIE HAyYHbIE CTaThU aipoOOUPOBAHBI Ha
pecnyOIUKAHCKUX M MEXKIYHApOAHBIX KOH(GEpPEHIUsIX, Ha OCHOBAaHUU BBHIBOJIOB
HAyYHO-HCCJIEIOBAaTEIbCKOH  paboThl  pa3paboTaHBbI OpEIOKEHUST U
PEKOMEHIAllMK, pEalM30BaHHbIE Ha TMPAKTUKE, TMOJIYYCHHBIE PE3yJbTaThl
MOJITBEPK/IEHBI COOTBETCTBYIOIIMMH YIIOJTHOMOYEHHBIMHU OpPTraHU3aLMSIMU.
Hayuynas u mnpakruyeckass 3HAYMMOCTb HccienoBaHusi. Hayunas
3HAYUMOCTb PE3yJbTAaTOB HCCIECIOBAHUS OINPEAESETCS TeM, YTO BBIIBUHYTHIC B
WCCJICIOBAaHNHM  KOHLIETITyalbHBIE HWACH MOTYT OBITh HCIOJB30BAaHBl TPU
CpPaBHHUTEJIBLHOM aHajJM3€ BO Bce Bo3pacTaromeM B HoBoM Y30ekucrane ieHHOCTH
YelloBeKa C BO3MOXKHOCTBIO MCIIOJIb30BaHMUsI HaydyHoOro Hacieaus Llentpo-
A3MaTCKUX MBICIUTENEH, CHEUMPUUECKUX acCleKTOB YYEHHMs MaloMaTusl U
KaJaHAapyus B MOCIEAYIOIIMX HAyYHBIX TPYyJax B CPABHUTEIBHOM aHAIW3€ UICH
¢unocooB U MbICIUTENEH, B M3yYEHUM T'EHE3UCa CPEIHEBEKOBOIO TacaBBY(
yU€HUs, MOKET ObIThb MCIOJB30BAaHO B MCCIIEJAOBAHUAX, CBA3AHHBIX C U3YUYEHUEM
€ro HPaBCTBEHHOM M IPOCBETUTEIbCKON MNPUPOIBI, a TAKXKE IMPU PACKPHITUU
TYMaHUTapHON NPUPOJBI HCJIaMa B MHPOBOM COOOIIECTBE, HCIOJIb30BAHUEM
COBpEMEHHBIM  OOIIECTBOM B  (OPMUPOBAHMU  KadeCTB  COBEPIICHCTBA,
WHTEIJICKTyallbHOTO,  JyXOBHO-HPaBCTBEHHOTO  Pa3BUTUSA y  MOJOJICKH,
WCIIONIb30BaHNE TacaBBY( yUEeHUH B H3YyYCHUH NPUMHUPEHHS, COIUAIHLHOTO
COTPYOHUYECTBA W MEXKITHHYECKOTO COTJTAcHs, B HWCCICNOBAHUM HJIEH, WX
HAIMOHATILHOTO, PETUTHO3HOTO, COIMAIBHO-TIOJUTHYECKOTO, 00IIIeYeIOBEYECKOTO
M BCEOOILIEro TMposIBICHUWH, a TakKe  BO3MOXKHOCTBbIO HCIOJIb30BaHUS IpPHU
COBEpIICHCTBOBAHUU U OOOTaIleHWH TEOPETHUKO-METOAOJIOTMYECKHMX OCHOB
conepxkanusi mnpeametoB «Mcropus ¢unocopun», «dunocodus TacaBByd»,
«Hctopus TacaBBy(h», «I'epmeHeBTHKA TacaBByd», «Pemurnosenenue».
[IpakTHyeckass 3HaYMMOCTb HCCJEIOBAaHUS ONPEIENAETCS BO3MOXKHOCTBIO
UCIIOJb30BaHUsl pa3pabOTaHHBIX BBIBOJIOB B 00pa30BaTENIbHON AESITENbHOCTU
neHTpoB «JlyxoBHOCTh H IIpocBeTUTENHCTBO», B JAEATEILHOCTH WHCTUTYTOB
TPaXTaHCKOTO OOIecTBA TIO 3allUTE HWHTEPECOB UEJIOBEKa, CO3JaHUI0
HETOJICPAHTHOW CpeNbl K KOPPYIIINU, YKPETIICHUIO CUCTEMBI TIOICPKKHU KEHIINH,
00EeCTIeUYeHUIO TEHAEPHOTO PABEHCTBA, MPH PEAIU3AIMN TPOTPAMM, HATIPABIEHHBIX
Ha (OpPMHUPOBAHHE HABHIKOB TOJEPAHTHOCTU y MOJIOJEKH B 00pa30BaTEIbHBIX
YUPSKICHUSX, B  JICATEIBHOCTH  HETOCYAAPCTBEHHBIX  HEKOMMEPYECKHX
OpraHu3alMii U Maxajuied, paboTallIuX B COIUANIbHOW cdepe, 4YTO HaAy4HO-
000CHOBaHHBIE PONAraHJUCTCKUE MaTepHalibl, CBI3aHHbIE C UCTOpUEH TacaBBY(,
KHUTH O TacaBBY(} MOTyT OBbIThb HCIIONb30BaHbl I MOAAEPKKH HHULIMATUB,
HAIPABJICHHBIX HA IMOBBIIIEHUE PETUTHO3HOTO, JYXOBHOI'O W MHTEJUIEKTYaJIbHOTO
MOTEHLMaja TpakJaH, MNPy MpoIaraHjie HU ¢ YeM He CPaBHUMOTO BKJIa/a HaIIMX
BEJIMKUX YUYEHBIX U MBICTUTENICH B Pa3BUTUH MUPOBOM HAYKU W UBUIN3AIUH, TS
NOBBIICHUST 3P(PEKTUBHOCTH pabOTHI, HAMPABICHHON Ha BOCIHUTAHUE MOJIOJIOTO
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MOKOJIEHUSI B JIyX€ YBWXKEHHUSA, JIOOBH U BEPHOCTH BEJIUKOMY JTyXOBHOMY
HACIIEIUIO.

Bueapenne pe3yabTaToB ucciaegoBaHusa. Ha OCHOBaHMM  Hay4YHBIX
PE3yIbTATOB, MOJIYYEHHBIX B MIPOLIECCE MCCIENOBAHUS BIMSIHUSA UACH MalOMaTHS U
KaslaHgapus Ha LleHTpanbHO-A3HaTCKuE TapUKaThI:

HAy4YHbIC BBIBOJIbI, MPEJIOKEHUS M PEKOMEHAAIMU O TOM, YTO KaTE€ropuu
uxJyoc (IIPeTaHHOCTD), CUAK (BEpPHOCTH), (akp (OEAHOCTh) B YUEHUHU MAJIOMATUS U
KaJlaHAAapusl SBIIOTCS MOTHMBALIMOHHBIM HMHCTPYMEHTOM (JIBHIKYILEW CHJION) B
Oopp0e C TakMMH TOpOKaMH Kak pué/munemMepue, KuOp/BBICOKOMEpHE,
y>KO/HaIMEHHOCTh, BOHUKIIIMMH B HEKOTOPBIX Tapukarax TacaBBy(d LleHTpanbHOi
Azun B CpeHEBEKOBbE U B PEPOPMHUPOBAHUHU JYXOBHOTO OBITHS YENIOBEKA, OBLIH
UCIIOJIb30BaHbl B OOECHEYEHHH BBIMIOJHEHUS ITOCTABJIEHHBIX 3aJa4 B paMKax
rpantoBoro mpoekra Ne 22/01/01 «HanmaxuBaHue COIMAIBHOTO IMAapTHEPCTBA C
rOCy/JapCTBEHHbIMA OPraHaMu B MPEJOTBPAIICHUHA MONAAAHUS MOJIOAEKHU O]
BJIMSTHUE PEJIMTHO3HOTO HKCTPEMH3Ma M MHUCCHOHEpPCTBA B Maxawisix» (2022)
IlenTpa pa3BuUTHUS IPAXKAAHCKOTO OOILECTBA U YeroBedeckoro nporpecca «VIMkon»
U Ui 00ecreYeHus] UCTIOJHEHUS ITyHKTA MOAIEP’KKU OOILIECTBEHHOM AEATENbHOCTH
BeTepaHoOB Y30ekucrana, | mnporpammer mep Ha 2023-2024 roxmel ¢onHma
«Hyponuiinap» «BcecTOpOoHH NOAAEPKKA IIPEACTABUTEIEH CTAPIIETO TOKOJICHUS
u noBbilieHHe Mecta «Hypanu» B Bocriutanuu mosnoaexu» (Crpasku Ne 24/9 ot 13
utoHd 2024 ropa lLleHTpa pa3BUTHS TPaKIAHCKOIO OOIIECTBA M YEJIOBEYECKOTO
nporecca «Mmxon» u Ne 05 or 19 wmrona 2024 roma Ponma «Hyponuin»
«Ilognepxka colMambHOW JEATENBHOCTH BeTepaHOB Y30ekuctaHa» 01/265). B
pe3yJsibTaTe, 3TO MOCITYKUJIO TOMY, YTO HAEH MajaMmaThsd W KalaHJapus HUMEIOT
€IMHCTBEHHBIE KOPHH, 3aKIIIOYAIOIIUECs B MOHUMAHUM a0COJIOTHOM HCTUHBI B
TapuKaTrax TacaBBy(d yueHUs U UCTOpUHU (uiaocoduu U 0OOTAIECHUIO PETUTHO3HBIX
U WCIAMCKUX, TacaBBy(] 3HAHUN JIOJEH CTapiiero IMOKOJICHUs, a TakKke
IIPEIOTBPALLEHUIO MTOMAaHUS MOJIOIEKH IO BIUSHUE PETUTMO3HOTO SKCTPEMU3MA
U MHCCHOHEPOB B MaxaUIAX, YCTAHOBJEHHUIO COLMAJIBHOIO IIAPTHEPCTBA C
roCy/IJapCTBEHHBIMHA OpraHaMH, IPUMEHEHHUIO M PA3BUTHIO YHCTBIX PEJIUTHO3HBIX U
TacaBBY( 3HAHUN;

HAyYHO-TEOPETUYECKUE BBIBOJBI, MPEMIOKEHNS U PEKOMEHIALNN O BIMSHUH
uaeu Obitua «B cepane ¢ MctuHol, BHEIIHE C HApOAOM» YYEHHUs MaJlOMaTUsl U
KaJlaHJAapusl Ha JyXOBHYIO, COLMOKYJIBTYPHYIO cpefy HapoaoB LlenTpanbpHoil A3uu
¥ O TOM, YTO OHA MOCIY>XHUJ1a OOBEAMHEHHUIO PAa3HbIX HAPOJOB BOKPYT €AMHOIO JIeNa
U ujier, ObUIM MCTIOIb30BaHbl MPU OpraHU3allMy U MPOBEJICHUU MpONaraHaucTCKOn
nesitenbHocT B Ilynkre 14 Tembl «M3yueHue 3apyOekHOro ombiTa B 00JacTu
TEXHOJIOTUMA HCCJIENOBAHUS HMIACOJIOTHYECKUX IMPOLIECCOB» omnpeaeiaeHHbix B III
HAIIPpaBJIICHUU IIpOrpaMMbl Meporpuatuil «MaernHo-uneosIoruueckue BONpOChl U
COJICHCTBUE PA3BUTHUIO HAyKW W TpocBemeHus» Ha 2024 ron PecmyOnmkaHckoro
LEHTpa AyXOBHOCTM H mnpocBerutenberBa (CrpaBka lLlentpa JlyxoBHOCTH U
[TpocBetutennctBa PecriyOmmku ot 11 uronst 2024 roma Ne 258). B pesynbrare, 310
NOCITY’KWJIM BBIXOJY HAa OCHOBE IIPEIJIOKEHUH, PEKOMEHJAMi M BBIBOJOB,
BBIIBUHYTBIX B JHUCCEPTAllMM, pPa3paOOTaHHBIX METOAMYECKUX YyKa3zaHUM i
aKTUBUCTOB 1O OpraHU3ald JCSITEIbHOCTH B HAmpaBlIeHUH OOpHOBI €
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PaAMKAIA3MOM U PEJIMTHO3HBIM SKCTPEMU3MOM B HAIlIEW CTpaHe, 3aIlUTe CO3ZHAHUS
MOJIOJIKM OT Pa3IMYHBbIX HWHOCTPAHHBIX MJIEM U JCHCTBHS, a TaKKe YCWICHHE
JyXOBHOT'O 00pa30BaHUs;

HAYYHO-TEOPETUYECKHUE BBIBOJBI, MPEJIOKEHUS U PEKOMEHAANNUO TOM, YTO
BBEJICHUE B TapUKaThl MAJIOMAaTHUsl U KaJlaHAApUSl TOHITUH «TaHOCYX», «UTTHUXA,
«XYIIyJ» TPOTUBOPEUMT UCE €AMHCTBA (BaxJaT) 1 MHOT000Opa3us (Kacpar) ObITHS,
€IMHCTBEHHBIMU KOPHSIMU KOTOPBIX SIBJISICTCS] TOHUMaHHE aOCONIOTHONW MCTHUHBI B
uctopuu TacaBBy() M umctopuu Gunocopuu, ObUTA HCIOIL30BaHBI ATEHTCTBOM
PecnyOnuku Y30ekucTaH Mo JAeidaM MOJIONEKH Ui OOECICUeHHUs peau3aluu
ctatbu 21 «3almuTUThL MOJOJIEKb OT BIMSHUS WHOCTPAHHBIX WJEH, YKPENUThH €¢
UICOJOTUYECKU HMMYHUTET OT HHX, OpPraHM30BaTh psj MPONaraHAHCTCKUX
MEpONpUATHI TOA uaeerd «oOpa3oBaHHE MPOTUB HEBEXKECTBA» C MNPUBICUCHUEM
COOTBETCTBYIOIIUX 3KcnepToB Mep (CrnpaBka AreHTCTBa MO JeliaM MOJIOACKHU
PecrryOnmuku Y36ekucran ot 22 uroHst 2024 roma Ne 2-13-21-3239). B pesynbtarte,
ATO TMOCITYXHWIIO JaIbHEHIIIEMY HU3YYEHHUIO B3TJISJIOB HPABCTBEHHOI'O BOCIIMTAHUS,
JlyXOBHOT'O BOCIIUTAHUSI, TOJIEPAHTHOCTH B MOJIOJIOM TOKOJICHUU HAIIEH CTpaHbI B
BOCIHUTAHUU Had)ca MO TacaBBY( BO33PEHUSIM, TapUKaTaM, YUCHUSIM, XapaKTePHbIM
JUIS HAIIeTO PErvoHa;

BBIBOJIbI, MIPEIJIOKEHUSI U PEKOMEHJIAIMKU O TOM, YTO MPHUHIIMIIBI JTYyXOBHO-
HPABCTBEHHOI'O POCTA Ye€pe3 OUMILEHUE BHYTPEHHETO MUPA YEI0BEKA, BO3IEPKAHNE
TyITH, OYMINCHNE AYIN B YICHUH MaJIOMATHS, JUAICKTHUECKU CBS3aHBI C MICSIMU
YeJIOBEKOII0OMs (IIeIpOoCTH) M TyMaHW3Ma B TacaBBY(, ObUIM HMCHOJIB30BaHbI B
NEATENBbHOCTH MEXKIyHapOIHOTIO HCCIeNoBaTeNbekoro nenrpa Mvama byxapu, B
TOM YHUCJI€ TPU MOJATOTOBKE «DHIMKIONEANN UCTOPUKO-(PUIOCOPCKOTO HACTIEAUS
CPEIHEBEKOBBIX MTPOCBETUTEINEH U MBICIUTENECH BocTokay, M31aHHOW HA OCHOBAaHUH
obOmectBeHHoro 3akaza (CmpaBka Ne 02/267 ot 26 wuwons 2024 rona
MexayHapOoqHOTO HCCIIEIOBATEIbCKOro IieHTpa uMmama byxapu mpu Kabunere
MunuctpoB Pecriybnuku Y36ekucran). B pesynbraTe, 3T0 MOCTYKUIO YIYYIIEHUIO
COJIEpKaHUs U3TAHHOM YHITUKJIIONCTUY;

BBIBOJIbI, TMPEIJIOKEHUS W PEKOMEHJAIIMM O TOM, YTO 3Ha4yeHUEe TacaBBY(
U7CH  «OUHWINEHUS  JYIIN», «UUCTOTHI  Tela», «BOCMUTaHUA  Hadcay,
«CaMOCOBEPIICHCTBOBAHUA»,  «TEPHEIUBOCTU» B JIyXOBHO-HPaBCTBEHHOM
pa3BUTUM MOJIOIEKM M UYTO BCECTOPOHHE PAa3BUTHIM  YEJIOBEK HMEET
CyOCTaHLIMOHAIBHYIO OCHOBY JJIsI PacIIMPEHUs CBOETO MUPOBO33PEHUSI U OOpPHOBI
C JIECTPYKTUBHBIMU JKCTPEMUCTCKHMH W PaJAWKAIbHBIMH TCUEHUSIMH, OBLIH
UCIIOJIb30BaHbl MPH TIOATOTOBKE clieHapus mnepemaun «Kun mavzusi» 31 maprta
2023 roma Camapkaniackod oOnacTtHOM Tenepaauokommanuen (CrnpaBka
Camapkanjackoit ooactHoit paguo Teiaekommanuu Ne 01-07/143 ot 12 urons 2024
roga). B pesynbrare, 3TO MOCTYXHUJIO JOHECEHUIO IO IIUPOKOW IyOIHKH
OJIaropoAHBIX WACH W B3MVISIIOB TacaBBY(, (uiocodckoro Hacuenus y4YeHUs
TacaBBy(, TpocBeTHTENEH-CypueB B HIAESIX  KpPacoTbl,  YEJIOBEUECKOU
HPaBCTBEHHOCTH W OJAropoJHBIX HWJAEH W B3IJIA0B Yy4YEHUW  MaJoMaTus |
KaJlaHJapusi ¥ Ha OTOM OCHOBE W3MEHHUTh 370pOBBI 00pa3 KHU3HU U
MUPOBO33PEHUE MOJIOIEKHU.
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AnpoOanusi pe3yJibTaTOB Hccjaeq0BaHus. Pe3ynbTaTsl nccaenoBanus ObUTU
MPECTaBICHbl B BUAE NOKIaA0B Ha 11 MeXayHapoAHBIX M 2 pecrnyOIMKaHCKHUX
HAyYHO-TIPAKTUYECKUX KOH(MEPEHIUAX U MOTYUUIIN 0JI00peHue.

Ony0uKOBAHHOCTH Pe3yJbTATOB HMcCCJAeA0BaHUs. B HayuyHBIX W3IaHMSIX,
PEKOMEHIOBAaHHBIX K MyOJIMKAllUh OCHOBHBIX HAYUHBIX PE3YJIbTATOB JAMCCEpTaLUN
BAK Pecny6nuku VY30ekucraH, omyOnukoBaHO 28 Hay4yHBIX pabOT IO TeMe
uccieaoBanus, B ToM uucie 1 moHorpadus, 12 crareit (B 10 pecrmyOaukaHCKUX U
2 3apyOeXKHBIX )KypHAIAX).

Crpykrypa u o0bem auccepraumu. /uccepranus COCTOMT W3 BBEICHUS,
YeThIpeX TJaB, 3aKIIOYCHHMS W CIHCKA MCIOJIB30BAHHON JuTeparypbl. OOmmii
00BEM TUCCEPTALIMU COCTABISET 223 CTPaHUIL.

OCHOBHOE COAEP XAHHUE JUCCEPTALIUHU

Bo «BBemeHumw»  amccepTauMy  YKa3bIBa€TCAd  AKTyallbHOCTb U
BOCTPEOOBAHHOCTh  TEMBI, €€ COOTBETCTBUE OCHOBHBIM  IPUOPUTETHBIM
HaIpaBJICHUSIM pAa3BUTHS HAYKU U TEXHOJOTMH pecmyOsMKH, Jenaercs o030p
3apyOeXHBIX HAy4YHBIX HCCJIEIOBAaHUN IO TeME JUCCEpTalH, PACKPBIBAIOTCS
CTENIEHb  M3YYEHHOCTH  NpOOJIEMbI, CBf3b  HCCIEIOBaHUS C  Hay4YHO-
UCCIICOBATEIbCKUMH  IUIAHAMU  YYPEXKICHHUs, TI/€ BBIIOJHEHA BbIIIOJIHEHA
JUCcepTalys, a TakkKe Lelb U 3aJaul, 00bEKT, IPEAMET U METO/Ibl UCCIIEAOBAHNUS.
Taxke onucanbl Hay4yHas HOBHU3HA, NPAKTHUYECKUE PE3YJIbTAThI, JTOCTOBEPHOCTH
PE3yJBTAaTOB UCCIIENOBAHUS, HAYYHAS U ITPAKTUYECKAsi 3HAYMMOCTD HCCIIEIOBAHUSI.

IlepBas rmaBa nuccepranuu o3ariiaBicHa « TeopeTHKo-MeTox0/10rH4YecKue
OCHOBbI HCCJICA0OBAHHMSA HAell MajJlOMAaTHA M KaJaHAapusa B TacaBBY(
Tapukarax, copmupoBaBmuxcss B ILlenrpaabHoii A3um», U B HEH
paccMaTpUBaeTCd COLUMAIIBHO-UCTOPUYECKAS, KYyJIbTYPHO-IyXOBHAas Cpena B
[entpanbHoii A3uu, (OpPMUPOBAHHE YYEHUS MaJloOMaTUsl W KaJaHJapus,
IIPOBEJEHBI HAYYHbIEC HUCCIIEIOBAHUA 110 aHAIU3Y UCTOYHUKOB MaJIOMaTHS.

B nmuccepranmu Ha OCHOBE IIEPBOMCTOYHHUKOB aHAJIU3ZUPYETCA, YTO IO
BIIMSIHUEM YUEHUSI UCIAMCKOW pelauruu B cTpaHax LleHTpanbHO A3uK, BOZHUKIN
JIBUKEHHMSI acKeTH3Ma, JepBUILIECTBa, cy¢uiickoro ¢QyryBara, MajgamaTHH,
Xypyhuu, kanaHgapuu, TEUEHUs, TapUKaThl U y4Y€HUs, KOTOpbIe MOBIMSIIA Ha
OOIIECTBEHHYIO U KYJIBbTYPHYIO >KH3Hb, OOIIECTBEHHOE CO3HAHHE, YEITIOBEYECKOE
MBILJICHHE, OKa3ajl CBOEOOpa3HOE BIMSHHME Ha OOIIECTBEHHO-TIOJUTHUECKYIO
cuTyauuio B MoBapayHHaxpe n XopacaHe, IPOHHUKIINX B KyJIbTYPHO-IYXOBHYIO
cpeny W TMOOYXIAIOMIMX JIIOAEH COBEPILIEHCTBOBATh CBOW B3IJVISIABI HA MHUP H
YEJIOBEYECKHE OTHOLICHUS, TBOpLA, YEIOBEKa, NPUPOAY W MHUPO3LAHUE,
OCO3HaBaTh COOCTBEHHYIO UJIECHTUYHOCTb.

Hucceprant ormeuaer, yto nocie Il u IV BekoB Xuixkpbl, KoTopas Obuia
OINpeJieNieHa KaK »MoXa KJIacCHYecKoro TacaBBy(, cydu3sMa U HEKOTOPBIX €ro
OTBETBJICHHM, NTOBEJAEHNE LIEHNXOB U3MEHUIIOCh B HETATUBHYIO CTOPOHY, @ CMBICI
ucye3, W OHU OBUTM 3aMEHEHbl OOpsAaMu U OOBIYauMH, TOJApANKAHUEM,
«IUIEMEpUEM», «CAMOMHEHHEM», UYTO OBUI0O H3YYeHO HAa OCHOBE PEIKHUX
UCTOYHUKOB, IMOCBSIICHHBIX Yy4YeHUIO TacaBBy(]. OAMH U3 OCHOBOMOJIOXHHUKOB
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mKoybl Oyxapckoro tacaBByd mierix AOy bakp Hcexaxk Kamo6omm rosopwr: «B
KOHIIE KOHIIOB CMBICII MCYE3, @ OCTAJIOCh UMs OJHO. Te, KTO YTBEpKIaJl, YTO OHU
ABIIAIOTCS Cy(DUSAMHU Ha SI3bIKE, HAPYIIWUIU MYTh TacaBBY( CBOEH NEATENbHOCTBIO U
oTpuniayu ero. Te, KTo crnoco0eH 0OBSICHUTD JIFOSM TacaBBY(], CKPbUIM HCTUHHYIO
CYTh U IIPUBHECIIU BELIM, HE HMEIOIIME HUUEro oouiero ¢ TacasBy(d. B pesynbrare,
B cepLax Jitojel mpoOyauiach HEHaBUCTh K TacaBBY(], a UX COBECTh OXJjajeia OT
3TOTO yueHHs» ', PACKPBIB, TeM CAMbIM, CYTh CBOUX B3IJISIOB.

[To cmoBam AOy bakpa HMcxaka Kamoboau, BenmKoro wucciaemaoBaTess
TacaBBY( CpeTHEBEKOBbA, «T€, KTO HE 3HAET TacaBBY(, yTBEpkAAIOT, YTO OHU U3
yyclia CTOPOHHUKOB TacaBBy(d. Te, kTo He o0Oiagan OCHOBaMH TacaBBY(Q,
yKpamaiaiuch TacaBByd. Te, KTO yTBepxkaan TacaBBY( Ha S3bIKE, OTPUIAIH €TO
cBOMMH neficTBusMu . TacaBBy( Haual NMPUXOAUTH B YIAJ0K, KOTJA NEpPBBIC
cypuu mpeyBelIUYMBalIA CJIOBA, CUTyalldd U 3MOLMU M IPUIKCHIBAIA HX ceOe,
CTpeMsiCb JOOUThCS cTaryca M BHUMaHMs cpeau Joneil. Jlunemepue,
BBICOKOMEpHE, HEYBAKEHHUE U IOTAKaHHE CBOMM CJa0OCTSIM MNPHUHSUIA PE3KUN
noBopot. Ilo muenuto AOyn XacaHa XyIKBUPH, IPOCIABUBIIETOCS CBOUM
tpyaoM «Kamdyn-Mampxy6» B XI Beke, 3Ta cuTyauus JEXKUT B OCHOBE
JIBEHAJIIIATH OCHOBHBIX Cy(PUICKUX TeueHUH, nericTBoBaBIMX B Xopacane B [X-X
BekaX, ¢ koHma XI Bexka C koHma 11 Beka um 10 MOCHERYIOIUX NEPUOJIOB
(hOPMHPOBAIHCH TAPHKATHI, HEKOTOPBIE U3 KOTOPHIX CYIIECTBYIOT 10 CHX rmop°. B
Hayane XII Beka, 10 nmosiBieHus tpyna A0y Xamuaa anb-I'azanu «9xpoin Yiaym
an-Jlun», TacaBBy( HaxoAwics B IONYJIETUTUMHOM IIOJIOKEHUH B MHUPE
TacaBByy(, a €ro NpeJCTaBUTEM HAXOJUIUCh B MPOTUBOPEUNU C O(DUIIMATIBHBIM
CYHHUTCKUM HciaaMoM. OJHAKo Mmo3xe o(ULIHAIBHBII CYHHUTCKUHN IIapuatr cTaj
MIPU3HABATh YMEPEHHBIN TacaBBy(blo. [ToaToMy ynagok cy(uiickoro ydeHwus
MOXET OBbITh OJHMM W3 (PAKTOPOB, MOATOTOBHMBIIMX IIOYBY [JIsi MOSBICHUS
MIOPULIAHUN HA UICTOPUYECKOM CLICHE.

Hccnenosarenb TOBOPUT, YTO B3IJIAABI O TOM, YTO IOPULAHUE CIIOKHWIIOCH
HUCTOPUYECKU IIOCJIE BOSHUKHOBEHHUS TAaKMX M XaHAKA, a TAKXKE IIOCJIE OTACICHUS
cyueB ot Hapoja, B ONpeAEEHHOM CMbIclie ONM3KU K MCTHHE. YTO Takoe caMo
nopunanne? B pe3ynbrare NONbITOK HANTH OTBETHI HA 3TH BOIIPOCHI BBIACHUIIOCH,
YTO B TO JK€ BpeMs MPEACTABIECHUS M B3MIAAbI 00 HCTOPUH, COJEPKAHUHU,
CYIIHOCTH M ITPAKTUYECKUX ACIEKTAaX BMEHSAEMOCTH MHOIIA OYEHb JAJIEKU IPYT OT
Ipyra, MUHOTIa MPOTUBOPEYUBBI, HEKOTOPBIE HE UMEIOT COJIEPHKAHUS.

B auccepraumm oTmedaercs, 4YTO OJHUM U3 Haubojee JIpPeBHUX U
JOCTOBEPHBIX  HWCTOYHUKOB, TIOCBAILLICHHBIX  MAajJOMaTWW, MPU3HAH TPY.I
Ab6nyppaxmana Cymamu (ymep B 1021 r. H.3.) mon HazBanwem «Puconau
Manomatuis». Ac-CyxpaBapy ONpENeNsseT MAJIOMATHIO KaK CAMOCTOSTENbHYIO
KaTeropuIo, 4ToObI MOKAa3aTh €r0 YPOBEHb: COKPHITUE COCTOSHUSI YKOPU3HEHHOTO

"AGy Baxp KanoGoauii. At-abappyd 11 Ma3xaGu axur-racasBy( (TacaBByd) aXTMHHHT Hy/IM GHIAH TAHHUIIYB) /
Macsyn myxappup. JK.Paynos. -Tomxkent: Asmup Hamp npuHT, 2022. - B.8.

8 AGy baxp KanoGoauii. AT-abappy( 11 Ma3xaGu ax1uT-racaBBy( (TacaBByd) aXTHHHHT Hy/x GHIAH TAHHIIYB) /
Macsbyn myxappup. JXK.Paynos. -Tomkent: Asmup Hamp npusT, 2022. - B.8.

’ Axumymikud O.®. Cyduiickue OparcTBa: cioXHHBIH y3en npooneM. / [lox pen. u npeanci. O.d. AKUMyIIKUHA. —
M.: Hayka, 1989. — B.7.

9 Merpyuresckuit .II. Wcnam B Upane B VII-XV Bekax. - Jlennnrpax : M3n-so Jlenunrp. yu-ta, 1966. — C. 330.
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YeJIOBEKa OT JAPYTUX, 3T0 GopmMa peBHOCTU. TOT, KTO OCTAaETCS HACIUHE CO CBOUM
BO3JIIOOJIEHHBIM, HE XOYET, YTOObI Ha HEro CMOTpPENM Kak Ha 4yxoro. Yenosek,
KOTOPbI HEHABUJIUT, KOT/Ia MIOCTOPOHHUE BUJIAT €ro JII0OOBb K BO3IIO0JICHHOMY,
JIOCTUTaeT YUCTOM JI00BU. XOTS ATa CUTYyallUsl U TIOYETHA, OHA SBJISIETCS] TOPOKOM
U HenoctaTkoM nytu cydus. [loaToMy MamomaTusi MpeAcCTaBUTENb HaXOIUTCS
Briepeau TacaBBy(d u nozanu cydus. CornacHo ompeneneHuto, Ac-CyxpaBapiu,
TOBOPST, YTO OH MOCTABUJI KAYECTBO MAJIOMATHs MEXKIY MBICIUTEIEM, TOJIBKO 4YTO
BCTYNUBIIUM Ha IMyTh TacaBBY(}, U cydreM, TOCTUTIIINM Ha HEM BBHICOKUX YHHOB B
CTPaHCTBUHU

CioBo MajoMaTtus (38 a3 w1 Jllay B mepeBoge ¢ apabCKOro sA3bIKa IBITKH,
NPUYUHEHUE CTPaAJaHMi, JKaJocTh K cebe, MOpUIIAHWE U TPEAOCYAUTEIHHOCTD,
oOpa3oBaHHBIE OT KOpHS «JaBM», MOXHO Ha3BaTh KOHKPETHOW WeeH,
UJICOJIOTUEN, TeopHuer uim ciydyaeM aro0Bu. Hamxmuaaua KyOpo taxke onupancs
HA MAJOMAaTHIO M OIBIT CO3JAHMS CBOEro Tapukara'’. WTak, BBIIIE OHO
paccMaTpuBajoCch Kak CJIEACTBUE yHaJKa TacaBByd B pa3HbIe MEPHOJIBI,
OTKJIOHEHHUS OT IyTH, OTAeJNeHHs oT Hapoja. [IpencraBurenu manoMatus ObUTH
IpyNION, BEIIIEAIIEH U3 TacaBBY( CTaBIIME MPOTUB MpEJCTaBUTENICH TacaBBy (], U
JUISL TOCTUKEHUS UCTUHBI OHU OTJIaBaJI IPUOPUTET MBICIIH, & HE BOCTIOMUHAHHSIM.
[Io MHEHUIO TIpEeACTaBUTENCH MaloMaTusl, JOCTUYb LapcTBa bora MOXKHO TOJBKO
yepe3 «I000Bb» M «CTPACTh», a 3UKP MOXKET MOTPY3UTh YEJIOBEKA B WILIIO3UU U
MPUBECTH K Pa3IMYHBIM HE3aBUCUMBIM COCTOSIHUSIM, TO €CTh K MopaxeHuto. Ecnu
OBl HICTUHHBIN TacaBBY(} HE OTKJIOHHJICS OT MMYTU MEPBBIX CY(PUEB U MBICIUTENICH U
He co3fan armocdepy, BEIYIIyl0 K CHOKOWCTBUIO W JAYXOBHOMY MHUPY IS
pa3BuTus uphoH-IyXOBHOM )XKM3HU CHayasla B XopacaHe, a 3areM u B TypkecTane,
HUKTO OBl HE CTaj AyMaTh, YTO CyAbOa MasoMartus Oblia Obl MHOW, U HE MOT
rapanTupoBaTh 3TOoro. Kpome toro, ObuIM cypuu, nepeuienuime oT TacaBBy(d K
MajoMaTHsl, OT MaJIOMAaTHsI K TacaBBY( MJIU OT T€X, KTO ObLI B 000MX TCUCHHUSIX.

B nuccepramuu yrBepkaercs, uto AOmayppaxmad J[>kKamMu B MPEIUCIOBUU K
«Hadaxor yn-yHC» TOBOPHII, YTO OH KaK 4YJI€H MaJOMaTHs COOOIIECTBA, APYrOMYy
COOOIIECTBY HUUYETO O0IIET0 HE UMEIOIIETO C ATUM COOOIIECTBOM, YTBEPKIAJ, YTO
OHM TMPONAraHAUPOBAIM JIOCTUKEHHE «UCKPEHHOCTH» U MPEYyBEIHMYHMBAIU
0€3HPaBCTBEHHOCTh M PACTOUUTEITHLHOCTD, UX 11€JIb - JIOOUTHCS TOTO, YTOOBI JHOIU
HAC IBITATH, OCTABAINCH B HX IIOJIC 3PEHHS M YTOOBI MX HTHOPUPOBAIM . JTa
KpUTHKa Oblla HaIpaBjieHa MPOTHUB KPUTHUKOB, KOTOPhIE OTKJIOHWJIHCH OT CBOEH
NepBOHAYAJILHOM HWJeU ¢ T1eJedl W BBIABUHYJIM KOHIENIMM MajoMaTus,
MpoTUBOpeYalre 3akoHaM Mmapuata. OAHAKO BBIICHUIOCH, YTO MajoMaTus,
npuBJiekiiee BHMMaHue HaBou, ObUIO TeM MajioMaTHsi, KOTOPOE BIOXHOBHIIO
cepla BEIMKUX XyA0KHUKOB BocToka, Takux kak Axmen SccaBu, @apuayaanH
Arttap, xananynaun Pymu u A6nyppaxman Jxamu.

! Bapaxa A. An-Xaknm at-TepMusuii Ba HasapuititaTyxy du-n-suoiia. T. 1. B. 140.

2 ajix Haxmumms Ky6po.TacasByduii xaér. T. MoBapoynHaxp, 2004.-5.227.

13 Jomiy A. Nafahotul-uns // tarjima qo‘lyozma matni. / Qo‘lyozma O‘zRFA ShI qo‘lyozmalar fondida 7286
ragami ostida saglanadi (B 1886 roxy nepesoa Obu1 BoinonHeH Paxmonkyin Kopu V36ekom no mpukasy
XUBHHCKOTO XaHa M.Paxumxana ®epysa).
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Cornacno B3rmsaam uxobynanna Ymapa CyxpaBapan, KOTOPbIH MOCTaBUII
cypueB BbIlIE TMPEACTaBUTENICH MajJoMaTUs U 3alucall MNPUYUHBI  3TOTO,
HACTOSIILMKA NPEACTABUTENb MAJOMaTUs - 3TO YEJIOBEK, B KHUJIaX KOTOPOrO TEUET
YIOBOJIbCTBUE OT HMCKPEHHOCTH, AOCTUTIIANA MPEJAHHOCTH B MPSMOM CMBbICIIE
cioBa DTO OBUIU T€, KTO IOCTUT paHTa HICTUHHOTO coBeplieHCTBa. OHU MOTHSIUCH
0O CaMbIX BBICOKMX YypPOBHEN NPOBUHLUMH. BpIllle HEro TOJIBKO CTaTycC
npopouectBa. llleitx AxbGap cumrtaer Ilpopoka wuciama kak MajqomMaTusi |
BBIJIBUTAET TOYKY 3pPEHHSA, YTO MajoMaTtus BeldeT K Onm3octu k bory, To ecth
cratycy Kaba Kasceitna. Ocoboe 3HaueHHE UMEET TO, YTO MAJIOMATHsI MOSBHIIOCH
B OCHOBE HcJiamMa U ero ocHoB. Beab B cype «Anb-Mouga» CesmenHoro Kopana
(ctux 54) roBopuTCS, YTO HE OOSITCS TOTO, KTO 32 MaJTOMaTHsI» .

DTy CHUTyallUI0 MOXXHO OBbUIO YBUAETh U B CY(UUCKHX JABIKCHUSAX TOJ
Ha3BaHueM cypuiickux «rouda», o kotopsix [[x.TpuMuHreMm orMeyaer, 4YTo 3TO
OTMEYaeTCs M B OOpa3yIOIIMXCA TApUKAaTaX U BBIJCISIONIMXCS W3 HUX HOBBIX
teueHui. KyabT cBATOrO 4yesnoBeka nosblaercs B «roudax». B atoT nepuoxa 66110
pa3paboTaHO MHOYKECTBO 3aKOHOB, OTPAHUYMBABLINX CBOOOJHBIN JYXOBHBII poCT
yesoBeka. YenoBek anantupyercs K TpeOOBaHUSM KOMaHAbl U MOJYUHSETCS €€
npakTUKam . J[pyrie TapuKaThl Kak MajqOMAaTHs, KalaHapHs, ICPBUIIM3M, U HX
Ujeu TOo-pa3HOMYy TOBIMUIM Ha pa3BuTue TacaBByd. [luxabymaun A0y Xadc
YmMmap ac-CyxpaBapau B cBoeil pabote «ABapud anb-maapud» OIEHUBAI J0JIeH
MajoMmaTHsi U TacaBBYy() Kak pa3Hble Kateropuu u roBopwil: «lIpencraBurenu
MaJioMaTHs YAENAI0T 0OJbIIOE BHUMAHHE UCKPEHHOCTH. IM HpaBHUTCS CKpBHIBATh
CBOM CUTyalluu U JACUCTBUS, U OHU CUUTAIOT 3TO «MCKPEHHOCThIOY». TOT dakt, uTo
PACKpBIBAIOTCSI €T0 COCTOSIHUE U JI€JIA, BBI3BIBAIOT Y HETO HEHABUCTD, TAK K€ KaK
PACKpBIBAETCA TPEX HEMOCIYIIHOTO 4YeJIOBeKa. UYenoBeK MaJloMaTHsl CUWTAET
BaXXHBIM JIOCTHYb M yjaepxaTb Mxiyiac, B TO BpeMs Kak CyQuu cTaparoTcs
VICUE3HYTH B Hxmace»™, YTBEPKAAET MBICIUTEb. XAaKUM aT-TUPMHU3U HE CUUTAI
«UCKPEHHOCTH» BBICIIMM U TMOCIEAHUM IYHKTOM, KaK KPHUTHUKH, B CBOEM TPYIeE
«aJIb-AKHOC Ba-JIb-MyT'TappyH» OH pa3Jeiaui JII0Je YMMbl Ha TPU KaTeropuu B
3aBUCHUMOCTH OT UX YPOBHs: 1) YeMbl — OHU 3HAIOT pa3jinuue Xapoma OT XaJsi,
OHM IMPUBEAYT B pail myTeM mapuara; 2) YieMmbl, KOTOPbIE IOHUMAKOT MYJIPOCTh —
OHM TIPUBEAYT Bac K 1enu Kopana o mytu uckpeHHocTH B mapuate; 3) Kybapo —
OHM 00JIaAI0T 3HAHUSMHU TPOCBETIIECHUS W BBICIICH MyIPOCTH U BeIyT Bac kK bory
N0 NyTH YUCTOTBI W HEMOpPOYHOCTU. B auccepranmu Joka3bIBaeTcs, YTO
NPEICTaBUTENIM MajloMaTHsi HE CYMTAIOT HAWMBBICIIEH TOYKOM, W 4YTO OHa He
COTJIaCyeTCsl C OCHOBHBIMH MPUHILIMIIAMH YUEHUSI MaJIOMATHSL.

Teoperuk Tapukata Haxmbanaus Xomxa Myxamman Ilopco B cBoux
UCCJIeI0BAHUSIX 000CHOBAJ CYIIECTBOBAHUE TPEX BUJIOB MajoMara. ITo:

llepsoe — npasunvho nogedenue;

Bmopoe — mecmb;

Y Unosros A., 3uxpumnaes F. Kypronu Kapum ostiapn Ma3sMyH-MabHOCHHHUHT ¥30€K4a H30X/IU Tap)KUMAacH. -
Tomkent: “Hilol Nashr”, 2022. -b.117.

5Cw.: Tpumunrsm [Ix.C. Cyduiickue opaenst B ucmame. - M. Hayka, 1989. — C. 90.

100 Jlaalld )) 5o (525 5 se20le3N // Byxopo maBiat Myseii-KypukxoHacu, Xyxokaraap Gpormu 21125/11. —B.168.
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. .17
Tpemuti —ymenue yiimu .

Manomar npaBUJIBHOTO MYTH B TOM, YTO YEJOBEK COOJIIOMAET IMOBEICHUE
PETUTUU U JIIOAU €r0 CYUTAIOT MAJIOMAT, 3TO CUATAETCS MYTEM JIFOAEH B HEM. OH
cB0OOJIeH oT Bcero. [loHMMaHWe BTOPOro mMajoMara 3aKiidaeTcss B TOM, UYTO B
HapoJ€ MOSBISIETCS PEHyTalMs 3TOr0 YEJIOBEKa. JTO CTAHOBUTCA CHUMBOJIOM
Mexy HuMu. Cepale noaBepKeHo penyranuu. Ero Hatypa K 3tomy ckioHHa. OH
XO4YeT OCBOOOJUTH CBOM CepAlle OT HapoJa U MOCBATUTH ceOs 3ukpy Mctune. On
COBEpIIaeT Takautyd, 4TO HE BPEAUT LIAPHATy, U JIOAU €r0 HEHAaBHUIAT, U 3TO
OyZIeT ero myTb.

JluccepTaHT wucCCleayeT, YTO TapHKaT KalaHAapus TaKXe HMEET CBOIO
UCTOPUIO W MPUHLHINBI M 3aHUMAET CBOE MeCTO B uctopuu LleHTpanbHO-
A3MaTCKOM KyJIbTYphl, TEPMUH JE€PBUIIECTBO-KaJaHAAPU UCIIONB3YETCS AOAYyIon
Ancapu (ym. 1089), Xakumom Canou (yMm. 1131), oH wucnonb3oBajics B
npousBeneHusix dapunynauna Atrapa (ym. 1221), on ormedaer, uro B UHauw,
Upane u llenrpansHoit Azuu cioa A6nomnap, Umukeuiap u Topnak B Typruu
UCIIOJB3YIOTCS KaK CHUHOHUM cCJioBa JepBulll, B LleHTpanbHOW A3MM TEPMHHBI
«KaJaHIap» U «KaJlaHJapu» 4acTO BCTPEYAIOTCS B TacaBBY( M XyJI0)KECTBEHHOM
mutepatype. HccienoBaTtenb MpOBEN CPAaBHUTENBHBIM aHAIW3 KaJlaHAApus,
KQJIAHIAPOB, UX ACATEIbHOCTU, UJEH U MPAKTUKH.

B npeBHHX cloBapsix M HAyYHBIX HCTOYHHUKAX [TAHO HECKOJIBKO 3HAYCHHIA
TepMUHA KajaHzaap: 1) HecTpyraHas (HecTpyraHHasi) JIpeBeCHUHA, KOTOPYIO KJIaayT
3a JBEpbIO, YTOObI OHA HE OTKphIBalach OBICTPO; 2) JEPBHIL, KOTOPbIA YHUTAET
PEJNMTMO3HbBIE Ta3ei, MPONOBEAYET PEIUTHI0 U CTPAHCTBYIOUIMI; 3) uYenoBeK-
OTILEJIbHUK, OTPEKAIOUIUICA OT MUPCKOIO, OTPEKAIOUIMNCA OT MHUpPA, TOJIBHIKHHUK;
4) Ha3zBaHME€ OJHOM M3 Y30€KCKMX HAPOAHBIX MEJNOAUM; S5) UM, AaHHOE
MyXK4MHaM; 6) KajlaHaapOayda - yYEeHUK KajaHaapa(lepBulla), 7) KaJlaHaapxaHa
O3Hau4aeT MECTO, IJe IEPBUIINA COOUPAIOTCS U HOUYIOT

B aucceprauuu noauepKUBaeTCs, YTO OCHOBBI KaJaHJapCTBA MOKHO U3YYUTh
Ha ocHoBe kHuUT mytemecTBuii U6H bartyTter (1304-1369 rr), Apmunu BambGepu
(1832-1913 rr) u B.Bepemaruna (1842-1914 rr). B yactHOCTH, aUCCEpTaHT
packpell, 4TOo 0ocoboe 3HaueHHe uMeeT xopoiiee oTHoimieHue MOH barryter k
KaJlaHJapaMm, €ro OecHpHUCTpacTHBI W yMEpEeHHbI moaxon k HuM. A.Bambepw,
B.Bepemarun npenB3saTO OTHOCATCA K KajnaHjgapam LlenTpanbHOM A3uu
TPaKTYIOT UX Kak HaumOoliee OTCTANIbIX MpeAcTaBUTeNei obmecTBa. B myxoBHOM
Hacneauu, octaBiieHHOM baboit Taxupom VYpbsHom, Canau, Caaau Iluposu,
Xaduzom, Daxpupauaom HMpaku, cunmtaBmiiMu cedsi cypusimu, KajdaHaapbl U
KaJJaHJJAPUAHCTBO B U3BECTHOM CMBICII€ TPU3HABAIMCH MTOYETHBIM U MOXBAJIbHBIM
3BaHMEeM. Takke BeJIMKUE CpEeAHEBEKOBbIe MbIcauTenn AOaynna AHcapw,
Abnyppaxman Cynamu, CyxpaBapau, [xamu, Anumep Haou, XyceitH Baiiz
Kommdwuii octaBuiam B cBOMX paboTax 00BEKTUBHYIO HHPOPMAIIHIO.

CornacHo KOMMEHTapusM JIUCCEPTAHTa, pPa3BUTHUE UCIAMCKUX HAayK B
lentpanbHoli  A3uM, CMEIIEHUWE TApPUKATOB C Pa3HbIMM TapuUKaTaMu,

7 X oxa Myxammaz ITopco. Taxkukor. - Byxopo. Mapkasuit AKM Illapk kynésmanapu 6ymamu. INV /137 pakamu
KyJné3ma. )
18 Papumnunos C. Kanangapiuk ono6ou // Emuk. -Tommkenr, 2000. -Ne.3. —B5.45.
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HANPaBJICHUSIMU W TEUYCHUSIMHM, BO3JCHCTBUE HAa IEPBOHAYAIBHYIO CYIIHOCTH
TacaBBY() Takke MOKa3bIBAaeT €ro YIaJO0K B pa3duyHble Nepuoabl. Mcropudeckue,
KYJbTYPHBIE W COIMAJIbHO-2KOHOMHYECKHE H3MEeHEHHs B LleHTpanbHOU A3un
CUMTAIOTCS Ba)KHBIM OIBITOM B YJIYYIIEHUHM TAKUX KYJbTOB Kak MayiomaTus u
Kamannapus. CunbHoe BiMsHHE XaHadu3Ma M €ro HIMPOKOE paclpoCTpaHEHHUeE,
IIPOHUKHOBEHHUE B 00pa3 XKU3HU Hapojia chOpMUPOBAIIM YMEPECHHBIM 00pa3 KU3HU
B CTPaHE U CIIOCOOCTBOBAIIM PACIPOCTPAHCHHIO TAKUX TapHUKAaTOB KaK MajJoMaTHs
u Kananaapus. OHU cMOTTM OOBEIUHUTH JIIOACH B KOMaHY, MOOIIPsiS B3aUMHYIO
conmupapHoctb. O0a TapukaTa NTPUACPKHUBAIOTCS OJMHAKOBOTO B3IJIA/Ia HA
«BocmiuTanue Hadca», «oTBparieHue K Hadcy». IX OCHOBHBIC TIeNH - pacKauynuBaTh
NyIly, YKpaliaTh BHYTPEHHIOK CYIIHOCTh U OECIPUCTPACTHO TBOPUTH MPABEIHbBIC
nema. HMpem wamomMaTvus W KaJdaHAapus, WX CHEMU(DUUSCKUE TPHHIIUIIBI
noctmkenus «Mximoca», orxoga oT «Pus», mocTmkeHus cocTossHUM «CHIk» U
«YHC» OBUIM BIIMTaHBI CYIICCTBOBABIIUMHU B LleHTpanbHOM A3uM TapukKaTaMu U
OKa3aJM Ba)KHOE BIMSIHHUE HA TaCaBBY(} yJIydIICHHUE.

Bo BTOpoO#i rnaBe auccepTanuM I0J] HazBaHUEM «Biusinme majoMaTusi M
Kajangapusas Ha d¢opmupoBanue u pasBurue IleHTpajbHO-A3HMATCKHX
TacaBBY( TAPUKATOB)» PACCMOTPEHO BIMSHUE UAcH MamoMatus Ha L{eHTpanbHO-
A3uarckue TapuKarhl TacaBBY(], OCOOCHHOCTH TMPOSBICHHUS  MPHHITUIIOB
MaJIoMaTuss B TapuUKaTraxX, PacKpbIBAE€TCS B3aWMMO3aBHCHUMOCTb MajOMaTHsl W
KaJaHJapusl U UX KyJbTYpHBIX AeTepMHUHAHT. OKa3aB CYIIECTBEHHOE BIIMSIHUE Ha
00I11€CTBEHHO-AYXOBHYI0, KYJIbTYPHO-IIPOCBETUTEILCKYIO JKHW3Hb B CTpaHax
entpabHoM A3uM, IBUKEHHUE «aXJib alb-XaJUCy», UMEIoIIee 00JIbIIIOE 3HAUCHHUE B
HCIIAMCKOM MUPE, OKa3bIBA€T CBOE BJMSHHE M HA KYJIbTYPYy M JYXOBHOCTD.
CyIIHOCTh 3TOr0 ABWXKEHHWS, BO3HUKIIETO B IEPBBIE BEKA XHUJIKPbBI, CBSI3aHA C
npoieccoM cOopa XaaucoB U O0TOOpa U3 HUX CaMbIX JOCTOBEPHBIX, B pe3yibTaTe
Yero BIIOJIHE OMNpaBJaaHo, 4TO W3 LleHTpanbHONW A3UM BBIPOCIO MHOXKECTBO
BEJIMKUX MBICIIUTENICH, MX HAcleaue A0 CUX TOP CIYXHUT YJIYUIICHUIO TYXOBHOU
YKU3HU.

Eme onmHO TeueHue, ChITpaBIIee BaXXHYO pPOJb B  (OPMHUPOBAHUU
0OIIIECTBEHHOI'O MHEHHSI B PErHOHE, CBSI3aHO C HAYKOW KayjaM. JTO JelCTBHUE
YCIOBHO MOJKHO pa3JiefuTh Ha jJBa. llepBble - 3TO JOrMaTUuyecKUE TEUYEHHS,
CBSI3aHHBIC C MOJIUTUKOW, a BTOPBIC - JOTMAaTUYECKHE TCUCHUS, CBSI3aHHBIE C axJi-
ap-pail. Ilpumepom nepBON KaTeropuu SBISIOTCS XapUIXKHUTHI, OEXaBIIUE OT
YMMBI U YKpPBIBIIMECS B XOpacaHe. ['0BOpAT, 4TO OHU PacCENUIUCh MO MYCTHIHSAM
I'epata, Cumxucrana, Mpana, a ux aesTebHOCTh J0X0Aui1a nouTh a0 [X-X BEKoB,
TaK)Xe, IOMUMO BBIIICYTOMSHYTBIX UCIIAMCKHUX CEKT U CEKT, B peruoHe 00K 0 OOK
MPOKUBAIM TPEACTABUTEIN WYJlau3Ma, XPHUCTUAHCTBA, MOHHU3MA, S3bIYECTBA,
Oynnu3ma. BooOmie Takoe OOJbIlIOoe KOJUYECTBO PA3IUYHBIX CEKT U TCUCHUH,
JIBH>KEHUN MMEIId CBOM METOJIbI U CPEACTBA TYXOBHO-HPABCTBEHHOTO BOCIIUTAHUS.
OnHako HEKOTOPBIE U3 HUX MOTEPSUIM CBOE MOJIOKEHHE, CIEAYsl MpeapaccyaKkaM 1
HeBexkecTBY. Cpeu HUX JIUCCEPTAHT OTMEYaeT, YTO OAHOW M3 HAEH MajioMmaTus
SBJISICTCSI OUMWIIIEHUE CKBEPHBI «s1», OO0Yy3JaHHE >KENaHWW «s1», a CIOCOObBI
JOCTUKEHUS MUCTUHBI 3a CYET MCKPEHHOCTH M CHJKA CTajdd MPUHIHUIAMU
tapukaToB. Jl)xyHain barmangm «OcHOBOM HeBepusl SIBISIETCS CJIEIOBAHUE CBOUM
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COOCTBEHHBIM JKEJIaHHsIM». B KOHIle KOHIOB, mojaaThcsa VicTuHe He O3Hayaer
ObITh OJM3KUM K 3r0. EClii OH HE OTBEpHETCS OT 3TOro, OH OYyAET CKENTUKOM, a
CKEIITHK - dyKO0il» - IOATBEPIaI CBOM MBICITH CBOMMH B3TIISLIAMHU Ha 5T0.

B nuccepranuu o0bsICHSIETCS, YTO CY(DUU U MBICIUTENN COTJIACUIIUCH C TEM,
YTO MOXOTh - ATO IIOXON MOPOK, U CTPEMUIIUCH C HEH OOpOThCs. ITa mpodiaemMa He
YCKOJIb3HYJIa OT BHUMaHUs LleHTpanbHO-A3UAaTCKUX MBICIUTENEH U TAPUKATOB.

Bo B3rmsimax mbiciaurens AOy bakpa KamaGanu ects MbIcib Ha HAyKH, YTO
HayKa 0 O€JCTBHSIX YEJIOBEUECKOM MYIH, €€ CYIIHOCTH, MPOCBEUICHUH, O0yUYeHUHN
(TO ecTh JIMIIEHUsSX), MOHUMAIOIIAs KyJIbTYypy CBOErO IOBEJIEHHUSA, 3HAIOIIAs
XUTPOCTH Bpara, SBISICTCS B Kypce MUPOBBIX HHTPUT M CBOOOJCH OT KOPPYIIIIHH,
9TO OH JOJDKEH 3HATh, KAK OBITh B 3TOM CIydae”’, 3TO 3HAHHE €CTh MYIPOCTb, T. €.
eCJIM JyIla TPHUBEPKEHA 0053aTeNbHBIM (JIOKHO OBITh COBEpPIIICHA) IEHCTBUSIM
(ycToiuMBBIM B HCIIOJIHEHMM), TO €€ mpupoda Oyaer mnpaBegHoil. «B dem
COBEPILIEHCTBO MPOCBETIICHUs» 0T Abayxonuka ['mwxxayBanu cnpocunu? Korma ero
crpocwid, oH ckazail: «lIpemen mpocBeTieHUs - 3TO KOHTPOJIUPOBATH CBOE 30 U
BHIPA0OTATh IPHUBBIUKY HACIAKIATHCS TONBKO XaSUIBHBIME Bemamm»’ . Ha
OCHOBE 3THX OTBETOB JUCCEPTAHT CIE€al CPAaBHUTEIbHBIA aHAIU3 BIMSHUS Ha
TapuKaT UJeu, COOTBETCTBYIONIUE IPUHIIMIIAM OOBUHEHHUS «3T0».

Bo3HuKHOBEHHE HEOOXOJUMOCTU UACOJIOTMYECKOM OOpBHObI C IOJUTUKO-
UJCOJIOTUYECKUMU TEUYCHUSIMH, BO3HHUKIIMMH BCJIEICTBUE BBICOKOTO YPOBHS
MECTHOM KyJIbTypbl B LleHTpansHOl A3um, pacTyiie coluaibHON NOTPeOHOCTH B
OBjlaJicHUU PUIOCOPCKUMHU HAyKaMU, MOJUTUKHU MPOCBEILICHUS U TOJEPAHTHOCTHU
npaBsiuiero pexuma. C  Apyrod CTOpPOHBI, HCIAMCKash pEJIUrus H  ee
COBEPIICHCTBOBAHUE PAIMOHAIBHBIX U HPPAlMOHAIBHBIX METOJIOB IMOCTHXKECHUS
CYIIHOCTH  SIBUWIMCh BaXHbIM (akTtopoM (opmupoBanus  Puiocopcko-
FHOCTHYECKUX yueHuil. B crabwimzanum JayXOBHOM cpeabnl  cyduiickon
00IIeCTBEHHOM KU3HU 0C000€ MECTO 3aHMMAJIA TIOpUIIaHus 1 OeacTBus. X uaewn,
TpaaulMd W TOBEICHUE YKOPEHEHbl B TapukaTax. [losiBieHwe mnuuemepus u
BBICOKOMEpHUSI, JDKEHIEHXOB TMPHUBEIO K HEMOPOYHOCTH M JIMLEMEPHUIO KAk
MCTOYHUKY MPOTUBOIOJIOKHBIX UAEH, KOHTPABUKECHHUIO.

B nuccepramuum ormeuaercs, 4YTO OOJIBIIMHCTBO YYEHBIX, 3aHUMABIIUXCS
ucTopuen tacaBBy( M TapukaToB lleHTpanbHON A3WH, MPU3HAIOT, YTO JABUKECHUE
Kanangapust (nepBumiecTBo) wiam Tapukat Obuio co3gaHo B XI-XII Bekax Ha
OCHOBE MaJioMaTHs. DTO ABUKEHUE OHU CBsI3aIM ¢ UMeHeM J[xamanynauna CoBuit
(ym. 1232) 1 npu3HanM ero OCHOBATeJIeM Tapukarta. /[epBHILECTBO - 3TO TapUKAT
CO CBOMMH TMpaBWIaMHU U OOBIYASIMH, W MHOTHUE Y4YEHbIe-Cy(GUH B CBOMX
UCCJIEIOBAHMUSIX 3asBIIUIM, YTO OHO HE MOMJEKHUT MOpUIIAHMIO. AOypaxmaH
Cynamu (ymep B 121 roay) B cBoeM Tpyle «PI/ICOJ’IaTy-JIB-MaJIOMaTI/ISI»ZZ PaCKpBLI
obmue u crnenuduueckue acreKkThl MaJoMaTHs W KallaHJapus U YIOMSHYJ

¥ Amn ubn Veman anp-XymkBupHu. ‘“PackpeiTHe ckpbiToro 3a 3aBecbl”. Crapelimii TpaktaT no cybusmy //
TlepeBon ¢ anrnuiickoro A.OpioBa. - Mockea: “Exunctso”, 2004. — C.199.

“Hamo30B b. AGy Bakp Kano6oxmii Tacayduii Kapauutapuausr dancadbuii acocmapu. —Tomkent: “@an”, 2011. -
b.42.

2! [ITapunoea O. A6xyxomnk FrokmyBonmuit. —Byxopo: Buxoro, 2020.- b. 13.

22 Cymamuii AGy A6aypaxmon Myxammaz Guu Xycaiin. Puconar-yin-manomarus.-Mucp, Kymmusity-n-0106, 1942.-
b.4-5.
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Xamumyna Kaccapa, A0y Xadca Xammama, AOy VYcmana XwupaBu Kak
mpeicTaBuTeNeii MamoMaTHs . MOXHO CKa3aTh, 9TO Iedb KalKaHapa —
JepKaTbCAd MOJAiblIEe OT ABYX MHUPOB U OTHEIUTHCA OT J0Ma JBYX MHpPOB.
Kananmap — 3T0 4enoBek, HE HMMEIONMIWNA HUKAKOTO IOJOKEHUS WM CTaTyca,
CBOOOJIHBIN OT Upe3MepHBIX 3a00T Mupa. OH MOBIMSIT HA OOIIECTBO HE U3HYTPH, a
CHapy»Hd U BBI3BAJl MU3MEHEHUE HEKOTOPBIX CYIIECTBYIOIMX OObruaeB. [lo aToi
OPUYMHE B HEKOTOPBIX HCTOYHUKAX pedb MJIET O Cy(DUsX, KOTOpbIE SBISIOTCS
«MHOCTpaHHBIMH  cypusiMmu», «cybusMu  HU3BHE», TO €CTb cy(dusmu,
HAXOJALIMMUCS BHE TacaBBY( U OOIIECTBAa, U CYIIECTBYET YHHKaJIbHas pa3HHUIA
MEXAYy acrekTamMu cyQusi, Majomara M KajaHjaapa, T.e. OOlIee M YacTHOE
3aKJII0YaeTCs B TOM, 4UTO cepAle cypusi Bcerna cBsizaHo ¢ McTuHoii, a He ¢
JIOJIbMU, YTO OH CKPBIBAET CBOE MOKJIOHEHHE OT IMyOJMKH, YTO OH HE OOUTCA
KPUTUKH U KPUTHKHU Jtoaer, OH cuuTaeT ceOsi BEIOMBIM, a OCTaJIbHBIE OTKPHITO
pa3pymaioT oObldyaum Hapoja. Peub, KOHEYHO, HMJIET O EPETUYECKUX BeIlaX,
KOTOPhIX HET B HCJIaM€ WIM KOTOpble CTajdd OObUasMH HapoJa B CHITY
HUCTOPUYECKUX YyCIOBUHM. lloaTOMYy Tpamuumm Hapoaa MO-CBOEMY HMMEIH CHILY
BO3JICUCTBHS WM KOHTPBJIMSHHUS Ha OOIIECTBO U KWU3HBb 4esnoBeka. OHU MOTIU
COUTH JIOJEH C MPABWIBHOIO MyTH, a MOTOMY MHOOYXJald HATH MPOTUB HETO.
Kanangapsl BBINOJHSAIOT TOJIBKO 00si3aTelbHbIE JEHCTBUSA W HE MPEAArOTCS
ype3MepHOMY nocnymannio. OHu cuntanu Kamanmapa onHUM U3 «TaKpUIOB» U
«3a0pOLIEHHBIX JIFOJIEH.

B nucceprannmu oTMeyaeTcs, 4To AEPBUIIECTBO CO3AHO IO BIUSIHUEM UAECH
Maimomatust B IX-XI Bekax, 4TO KaJlaHZApCTBO HMMEET B3aWMMHOE BIMSAHUE U
3aBUCHUMOCTh OT IIPUHLIATIOB camopediiekcuu B «MEYTEN 151
«CaMOBOCOBEPUICHCTBOBAHU», UYTO OHU H30€rarT CHa, HUCTA3aI0T ce0s Wiu
METO/Ibl OUHILICHUS YEPE3 BMEHEHHE - 3TO CPABHUBAJIOCH TUCCEPTAHTOM Ha OCHOBE
HaJIKHBIX UCTOUYHUKOB. C prstocockoit ToUukH 3peHust ObLIO MPOaHATU3UPOBAHO,
YTO MaJOMATUMUBI - 3TO TPYyNIa, KOTOpas NbITAETCA AEPKATbCA MOJAIBIIE OT
BHUMAaHUS OOIIECTBEHHOCTH, U30eraTh 0ObI4aeB U OOBIYACB U MBITACTCS CKPBITh
CBOM JKEJaHMSI M TOCHylIaHHEe OT oOmecTBeHHOCTH. OHU HE CcOoBepHIatoT
XapaKTEpHBIX i cy(dueB ACUCTBUM, a TallHO CTPEMATCS K JyXOBHOW YHCTOTE.
JIromn He o0co3HAKT CcBOEro mnociaymanusa. Kamanmapsl He OTKIOHSIOTCS OT
00s13aTeBHBIX IEUCTBUIM U COBEPIIAIOT CBOU MOJIUTBBI OTKPHITO MM TaiHO. Ho K
ATOMY BpPEMEHU KaJaHAapbl OTOLLIM OT HMCIaMa U WX MOXKHO MPUPABHATH K
«xamaBu». MTak, MOXXHO TOHSTh, YTO HEMOPOYHOCTh M KAJIAHAAPCTBO OBLIH
B3aUMOCBSI3aHbl W TIOJIBEPKEHBI BIUSHUIO, YTO HX HCIAMCKHE OCHOBBI
OCIIa0JSUTHCh B TPOIIECCE MCTOPUUYECKUX YCIOBUN, KOHKPETHBIX COIMAJBHBIX W
KyJIbTYPHBIX U3MEHEHHUI TIEPHOJa, U CPEAN HUX OBLIU T€, KTO JUCTAHIIUPOBAJICS
OT PEJIUTHUHU.

[lo MHeHUIO [AHWcCcepTaHTa, TapuKaTbl MajoMaTUsi U KaJlaHJapus,
nerictBoBapmme B LleHTpanbHOM A3um, oka3anu BIMSHUE HA CYy(DUIICKUE B3IJISIIHI,
a WX B3MJISABI M TIPUHITUIIBI, OCHOBAaHHBIE HA X COOCTBEHHOU «OETHOCTWY», OBLIH

% PcmaMm: SHITKIONEIHYeCKHiT cloBapb, -M.: Hayka, 1991-C.155.
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BIMUTaHBI TapukaTamMu. OHU MPEIOKUIN OOPOTHCA CO CIYHasiMU «PUOY», (HabITN
U «BBICOKOMEpHS» B Tapukarax. ToT (akT, 4To UAeH MajJoMaTHsi U KaJlaHJapus
SBJIIOTCS OJMM3KUMH, TOKa3bIBaeT UX B3auMOCBs3b. Cyduiickuii 00pa3 KU3HU
MajJoMaTHs M KajaHAapus OCHOBAaH Ha MPHUHIMIE «OETHOCTb — MOS TOPIOCTHY,
omuzoctu Kk bory u oOBUHEHHMH ceOsl M ACHCTBUN CaMOJOBOJBHBIX JIIOJIEH, YTO
OKazasio 00JbIIOE BIMSHUE HA XYI0KECTBEHHOE MBIIIJICHUE CBOETO BPEMEHU U B
MOCJEAYIOIIME MNEPUOABI. B ymTepaType 3TO MOBIMSJIO HAa Pa3BUTHUE Ta3eliew,
KUTha M JAPYIMX J>KaHPOB, XapaKTEpU3YIOMIMX CTHIb CY(QHUICKOrO CTHIIA.
Kamanmapuss - 3T0 BETBb MajoMaTHs, a MajoMaTusi - 3TO Tpymma, KoTopas
NBITACTCS OTJCIUTH ce0sl OT TJIa3 JII0JIEeH, MPUACPKUBAETCS OObIUAEB U PUTYAJIOB, a
UX KEJaHWs U MOCIyIIaHWEe HE BUIHBI MyOsnuke. OHU HE COBEpLIAIM JEHCTBUH,
XapaKTepHBIX Uil cy(dreB BHEIIHE, HO CTPEMUIIUCH ObITh TOHKHUMH JyXOBHBIMHU.
Te, ko cnenoBan npuHiUny McTuHbl B cebe BMecTe ¢ JIt0JbMHU M3BHE. BiusiHue
KaIaHJapusi Ha  MCKYCCTBO WM JIUTEPATypy  IO3BOJMIIO  IOSIBIICHUIO
«Kamanmapuome» W BOCIPOM3BECTH  00pa3bl  «KajlaHjapa»,  CO3/1aTh
pomaHTHUYeCcKuX UpGOH razeneil ¢ riayOoKuM cMmbiciioM O HUX. OHU 3aHsIU
JIOCTOMHOE MECTO B TPyAaX CPEIHEBEKOBBIX MBICIUTEIEH M MPOCBETUTENECH. ITO
MOJIYYUJIO Pa3BUTHE B TBOPYECTBE TaKUX H3BECTHBIX XYIO0KHUKOB CJIOBA Kak
AO6nypaxman Jlxxamu, Anumep Hasou, booup Mup3za, Mamipa0.

B Tperbeit rnaBe auccepranuy noja Has3BaHueM «PoJib Waen «nmopuuaHus
Hadgca» B  CAMOCO3ZHAHUM Y4YeHHS] MAJIOMATHA M  KaJaHIapus»
paccMaTpuBaeTcss uAes «IopulaHus Hadca» B MaloMaTus MU €€ CBSI3b C
CaMOCO3HAHUEM, AHAIM3UPYIOTCA TMPUHIUIIBI KAIAHAAPCTBA OTHOCUTEIBHO
pedopMHUpoOBaHUs YenoBeueCKO Mpupoasl. OOOCHOBAaHO pPa3BUTHE HCIAMCKHX
Hayk B LleHTpanbHON A3UM, YTO NPOCBELIEHNUE CHITPATIO BaXKHYIO POJIb B PELIEHUN
JTyXOBHO-HPABCTBEHHBIX MUPOBO33PEHUYECKUX U PEIUTHO3HBIX BOMPOCOB HAPOIOB.

B IlentpanbHoii A3um Xaauchl, KajaMbl, PUKX U TacaBBy(} pa3BUBAIHCH
YHUKQJIBHBIM 00pa3oM. MHorue yudéHble, TPOKUBAIOIINE B PETHOHE, MPOBOIUIN
Hay4YHbIE€ MCCJEAOBaHUS IO COBEPIICHCTBOBAHUIO ATHUX HayK. B wacTHOCTH,
uppoH-Ppunocopckre BO33PEHUS  MBICIUTENECH, 3aHUMAIOIIMXCS  TacaBBY(,
oOoraTWJIM 3HAHUS O B3aMMOOTHOIICHHUAX dYeJioBeka U Bcenennoi, Bcenennoi,
PUPOBI U 00IIIECTBA, CCIEAOBANI BayKHBIE MPOOJIEMBI Pa3BUTHS Y€JIOBEUECTBA.

HccnenoBarens BBISIBHJI MECTO MOHATHUS «(akp» B (HOPMUPOBAHUM YUCHUS
majomatus. [lo mHeHuto Anb-XymkBupH, TeopeTnka TcaBByd XI Beka, dakp
SBJIICTCS] BEJIMKUM YMHOM Ha TyTH bora, v Ha 9TOM myTH JJisi O€HBIX CYIIECTBYET
Oomnpias omacHOCTh (TpyaHoct). OHU TocienoBanu ciioBaM Myxammena (Mup
emy u OmarocioBeHue Ajstaxa): «OKuBu kak OemHSK, 3a0epu MO0 JKM3HB Kak
OCMHSIK ¥ BOCKPECH €r0 BMECTe ¢ OeqHSKaMU» Kak 3HaK TOTO, YTO OCITHSK UMEEeT
Oonee BbIcOKM cTaTyc B ria3ax bora. Xomxa Myxammaz [lopco, onupasce Ha
npocselenue Kopana, ckazan: «Eciu Mou BEpHBIE CIyTy MONPOCAT Y MEHSI ABEPh
JUIS MOIMTBBL, I 3a0NOKHPYI0 HX°, MHAde OTO HCIOPTHT MOIMTBY. Bepa
HEKOTOPBIX MOMX BEpYIOIIUX CIYT JNEUCTBUTENIbHA MpU OOTaTcTBE, HO €CIU S

24 YZ[)K6 - OTO KOTraa 4Y€JIOBCK JOBOJICH co0oii YAUBIACTCA, UYTO HET HUKOT'O JIYyUIIC MCHS.
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cAenar ux «OemHBIMUY», UX Bepa Oynmer ciiomieHa. B pacKkphITUH pEeTUTHO3HO-
¢dunocodckoil cymHOCTH O€AHOCTA OH MPOIUTUPOBAN B3IJIAIbI HEKOTOPHIX MOUX
BEPHBIX CIYT O TOM, YTO «Bepa B OEAHOCTb YTBEPAMUIACH, €CIH Sl CTaHy OOraTbiM,
TO CIIOMAIO ee»>° - TAK OH IUTHPOBAI CBOH B3IVISIBI HA PACKPHITHE PEIUTHO3HO-
dunocodekoit mpupoabl 6eaHoctu. [IpeacraBuTeny MaioMaTuy BEpUITU, YTO OAUH
U3 CIOCOOOB TEPEHECTH CTpPaJaHusi - 3TO OBITh MOCHYIIHBIMU TE€M, KTO HX
yrHETaeT. DTO BbIpaKaeTcsl B TOM, YTOOBI MPOSIBIISATh TEPIICHUE, JaXKe €ClId eMY He
OTBEYAIOT B3aMMHOCTBHIO, MOAYUHSTHCS, MPOCUTH MPOIICHUS M JeiaTh J100po.
31ech OJMH W3 MPUHIIMIIOB CaMOOOBMHEHHMS 3aKJIIOYAeTCS B TOM, YTO Ba)KHO
UCKAaTh CaMOOOBHMHEHHME, HE3aBUCUMO OT TOr0, OTBOPAYMBAETCA JIM OHO,
NOJAYMHSETCA WM BOccTaeT. biarogapst 5ToMy OHM BEpUJIM B €r0 HCIPABJICHUE,
OOBHHSS CBOE 3T0.

ManomMatust U KajlaHJapus TMOBJIMSUIA Ha COBEPIICHCTBOBAHME TapUKATOB B
cpene MoBapayHHaxpa, BbIMETas M3 Cepjlla MOBEPXHOCTHBIC, YIIEpOHBIE H
ypOUIUBBIC TOHSATHA, W30aBUB IyIly OT CaMO3aBUCHMOCTH U TOJYMHEHUSA U
BO3BENA €€ K CBOOOJE, M TOCIYXKWJIM TyMaHW3allMd MX MPUHIMIOB. YXKE B
TapuKaTax CaMOCO3HaHUE, I[IO03HAHWE WCTUHBI OBbUIO TJIABHOW  IIEJIBIO,
OOBEIUHSIONIEH TEX, KTO LIEJ C pa3HbIX MyTEeW paau YeloBeKa W 0OIllecTBa, U
HAMNPaBJAIOIEH UX K €TUHOU 1IEIH.

JluccepTaHT OTMEYAET, YTO MPAKTUKA KaJdaHAapus, B OTIMYHE OT MPAKTUKHU
JIPYTUX TAapUKATOB, OMUPAETCS Ha MNPUHIUIBI nopuianus. OJHaKo UM BaKHO
noOwITh HaeauHe ¢ McTuHOM U 3apyduThes ero ogoopenrem. Xanadurckas cpeaa
LentpansHoii A3um crnocoOCTBOBaJia (POPMUPOBAHUIO TAPUKATOB M YUEHUH.
Cpenn apyrux [BWKCHUH, TEUCHUHW W TApUKATOB MAJIOMaTHs W KajlaHJapus,
KOTOpbIE JCMCTBOBAIM IO-CBOEMY, MOOYXIanu JIOJIed OCO3HaBaTh CBOIO
UJICHTUYHOCTb U CAMOTOXJIECTBEHHOCTh C Ujeeil 0OBUHEHUS «COOCTBEHHOTO ATO».

CraHoBjI€HHUE W Pa3BUTHE MajoMaTHs TOBJIEKIU 32 COOOW BO3HHMKHOBEHHUE
JNBIKCHUN U TapuKaToB, MOJOOHBIX KallaHaapus, AEpBUIIN3MY. DaKTHUYECKH,
MPaKTUKU CAaMOKOHTPOJIS, Pa3BUTHUsS AYIIHW, MO3HAHUSA bora U BIUTHIBaHUS MEpPE.
HUM aTpUOyTOB OEJHOCTH MOOYX A YeJIOBEKa COBEPIIEHCTBOBATHCS TYXOBHO U
OCO3HaBaTh UCTHHY YEPE3 CAMOCOBEPILICHCTBOBAHHUE.

Wnes mocTwkeHus 1enu, yaoBiaeTBopeHus VcTuabl myteM oOBuHEHUs cels,
OKa3ajia CBOE€ BIIMSIHHE Ha Tapukarbl. VMnew puiio, yuTH OT BBICOKOMEpPHUS U
TOPABIHA CTAJIA TOJTYKOM K pepOpMUPOBAHHIO TAPUKATOB. DTO TAKKE TMOJIOKHIO
Hayayo oOpa3oBaHMIO TapukaTa KajaHmapus. CBOMMH HJIESIMH OH TIOBJMSUI Ha
CYIIECTBYIOIIUE YUYEHUS U B3TJISAIbI.

KanannapnancTBo BOIUIOMIAET HWAECH TMOOYXKIEHUS Iyl OBbITh BAATH OT
BCSIKOW MEYTHI, TOPABIHA U BEICOKOMEPHSI, YTOOBI OUMCTUTH IyIIy. BBITh B of1ex e
HUIIEThI, YMETh YYBCTBOBAaTh HACTOAIILYI HUIIETY mnepen MctuHoit u ObITH
JOCTOMHBIM €€ CYUTAJIIOCh OJHWMM W3 HMX HPABCTBEHHBbIX HIeW. Takxe Hayaso
0ETHOCTH — JIOBOJIBCTBO, KOHEIl — BEDKUBAHUE, IOM — CMEPTh, KITFOU — BOJIS, YKYC —

% Myxamman ITopco.Taxkukor. Byxopo. Mapkasuit AKM Illapk xyaésmamapu 6yimmu. INV /137 pakammm
kynésma. (HamozoB B.B. Tap:xumacn) -b.35.
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TEpIICHHE, BEHEl[ — JOBEpHUE, MOsIC — CiIyxk0a, OJleKIa — 3BE3/bl, PEIIUrus —
OCBEIOMJIEHHOCTh, 0OTaTCTBO — COCTpajlaHue, O0raTcTBO — O€IHOCTh, OOpE3aHue —
npocBelienue, hap3 — 3HaYUT Beeraa ObITh B IOMUHAHUM AJliaxa.

[IpocnaBisiTh poOJ 4YEIOBEYECKHUI HAa OCHOBE aJbTPyH3Ma, CUUTATh €ro
JY4YIIAM CPEOU JPYTUX KUBBIX CYIIECTB, CBOMCTBEHHBIX YEJIOBEKY KadeCTB:
«4YEeJOBEYHOCTh,  TOJEPAHTHOCTh,  J100pOTa,  YECTHOCThb,  COCTpajJaHUE,
B3aMMOIIOMOIIb, CIPABEIJIMBOCTb, COBEPIICHHOE BOCIUTAHUE YEJIOBEKa»,
OBJIaJICHUE HayKoW U mpodeccueit, TpyaoiatooueM, Jr000BbI0, MyAPOCTHIO, YMOM,
MY>KECTBOM, BEJIMKOIYIIUEM, UEIOMYIPUEM, BBIIEPKKOM, MHUPOIOOMEM U
aHAJIM30M  LIEHHOCTEH B  COIMAIbHO-(QUIOCO(PCKUX, HPABCTBEHHBIX U
XYJ0’KECTBEHHBIX HAIIUIM CBOE BUJICHHE B BO33pEHUAX MbIciuTenei 14-ro Beka-15
BEKOB»™".

B nuccepranuu noruuecku 000OCHOBAHO TO, 4TO KanaHjaapsl lleHTpanbHOMN
A3uM B CpelHHE BeKa MOoclieIoBalu XaHadu3My, MPOIUIM CTaTyC BEPYIOLIEro U
BEPHYJIUCh K COIMAJIbHO AaKTUBHOM MKU3HM M OTJIMYAJIKACH OT HBIHEIIHUX
kanangapoB Mpana u Typuuu ¢ TOUKH 3p€HHs] BHEIIHETO BUA. Paznmnuus Mexay
HUMHM TIPOSIBIISUIMCH U B BOMPOCAX MPAKTUKW 3UKPA, BUJIOB XUPKU, PEIUTHO3HBIX
Bo33peHuil. B LlenTpansnoit A3um xaiaapuctel, Nmkuc, Xapobotuc u Admgonuc
paboTayii WHAWMBHAYyaJbHO WM B Tpynmnax Kak MPEICTaBUTEIN JIBHXKCHUS
KaJTaHAUPUSL.

dopmupoBaHuE KajnaHAapuaHcTBa B LleHTpanmbHONW A3uM, €ro AeATEIbHOCTD
Ha OOIIMPHOM TEPPUTOPUU U €ro NpaKTUUECKue ACHCTBUS Cpelud Hapojaa Mo
IpomaraHjieé TOTro, YTO CHOcO0 H30aBIEHHS OT HEKOTOPHIX 307 B OOLIECTBE
SABJISIETCS TPUYUHOW TOSIBJICHUS B XYJAO0KECTBEHHOM JUTEpaType pa3IuyHBbIX
CUMBOJIOB JIEPBHINEH U KaJaHAApOB, OOOTaTMB HOBOE XYJI0)KECTBEHHOE
MBIIIUICHUE. DTO YYHWJIO YIEHOB JTOr0 OOIIECTBA KOHTPOJUPOBATH CBOE OrO,
CTPEMHUTbCSI K BoJie boxkuel, ocTtaBaTbCsi HaeIUHE C HCTUHOM, MpUOOpETaTh
YEJIOBEUYECKHE KaueCTBA U BECTH CMUPEHHYIO U CKPOMHYIO HU3Hb. CaMOCO3HaHHE
OTJIMYAETCSl OT JPYruX TapuKaToOB TEM, 4YTO TMPU3bIBACT K [O3HAHUIO
HEMOCTOSTHCTBA MHPA.

B nuccepramum oTMedaeTcsi, YTO B OCHOBE HJAEH KaJIaHJApUS JIeKaT
«OemHOCThY U «TamKappya». CuuTaeTcs, 4To J0OpPOBOJIbHAS OSAHOCTH MPUBOIUT
Iylly YeJOBeKa K MOJHOTEe W Tokoro. [loguepkuBaeTcsi, 4TO MarepualibHOE
JOJDKHO OBITh HE OCHOBHOM TIIEbIO, @ TPOCTO HWCTOYHUKOM KH3HHU.
[Ipeamonaraercs, 4To TOCTUYHh Ero MOXKHO, COXpaHsisi cep/ilie CBOOOHBIM OT Yero-
an6o0, kpome bora, ocraBasice Haenuae ¢ Hum. Korma cepaime ocBobokmaercs ot
MHUpa U €ro CTUXHi, 11000Bb TBOpIIa MpoHUKaeT B cepiie. CoriacHO MCTOYHUKAM,
XOTSl HallpaBJICHHWSI TapuKaTa KajlaHJapus M HE Ha3bIBAIOTCS KallaHIapaMH, HX
MPAKTUKA HAXOJWIUCH TOJ BIUSHUEM TapuKaTa KaJlaHJlapus U Ha3bIBAIUCH MO-
pazHoMmy. HekoTopble U3 HUX, B YaCTHOCTH IepBasi KaTeropusi Xxailgapu, BEpUiid B
CYHHU3M B MYCYJIbMaHCKUX 3eMiisiX LleHTpanbHOW A3uM, TOraa Kak HIMUTCKUE
AJIEMEHTHI OTYETIIMBO MPOCMATPUBAIOTCS U HA APYTUX HAIIPABICHUSIX.

% Xaiipymmaes M.M. Vpra Ocuéna wik yitFornmm gaBpu Magauusti. -Tomkent: ®an, 1994. -B.10.
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XoTs1 OONBIIMHCTBO M3 BBIIICTIEPEUNCICHHBIX OOIIMH KajJaHAapusl CErOAHs
HE COXPAaHUJIMCh, UX Ha3BaHUA 3a(pUKCUPOBAHBI B UCTOPUU. BBl MOXKeETE BCTPETUTH
UX HETOCPEICTBEHHO B UCTOYHHUKAX KajaHnaapus. 1 nqaHHble OMOryT BaM Iiy0xe
HNOHATh MX U COCTaBUTh OOJi€e IIMPOKOE MPEACTABICHUE O NPEICTABUTEISIX
kananaapus. [lpeacraBurenu KamaHgapus HpeANIOYUTANM IyOJWYHBIN 3UKp, a
MaJIOMaTHHIIBl MPEANOYUTAIN TalHbId 3uKp. Eciau oOpaTUTh BHHMaHue, TO IO
BOMpocCy 3ukpa B HakmiGannus CymiecTBYIOT pasHble TOUYKU 3peHHs. OHHM Takke
HAJICI0TCS B pe3yJsibTaTe 100UThes 3aciayr. OcTalbHBIE - 3TO T€, Y KOIO BOJIOCHI U
00poabl COPUTHI, KTO MPHUCIOCOOMT BBICOKHME MHUCTHYECKHE B3IJISABl K CBOEMY
INOHMMAaHUI0O U YPOBHIO U KTO CTPEMHUTCS XHUTb, HE CTPOs ceMblo. OJHAKO U
KaJaHAapus, U MaJloMaTHsl MNpPECciIeAOBaIM OAHY U Ty K€ Lelb — 3aCilyKUTb
3acyrH 3a cueT 000peHus Hapoja. Ho ux MeToabl Ha MyTH K 3TOM 1I€JIM COCTOAT
U3 Pa3HbIX IIyTEH.

CornacHo nuccepTaHTy, KaJlaHJapUaHCTBO, IPUHAJUIEkKAIIEe K CyPUiicKkoMy
TapuKaTy, SBJSETCS CPEACTBOM HJCOJOTHYECKOW OOppOBI € «MEuTO» U
«Hapcom», «ymKO0OM» U BOIUIOIIAET B ceOe TpaaulUU KIACCUYECKOTo cydusma.
OHO Takke OTJIMYAETCS OT HEKOTOPBhIX JAPYTHX TapukaaToB. B To ke Bpems
MpUYMHA, 10 KOTOPOM KaJIaHJApUAHCTBO NPHU3HAETCA OAHUM U3 CPEACTB
BOCITUTaHUs TyXOBHOTI'O M JAYXOBHOTO MHUpPa YE€JIOBEKAa, 3aKIKOYAETCS B TOM, UTO
OHO paccMaTpUBaETCs Kak MPUMEpP HPABCTBEHHOI'O COBEPIICHCTBA, YEIOBEYECKOTO
€MHCTBA, YJIOBJIETBOPEHUS U JyXOBHOTO pa3BUTHA. OH KyJbTUBHPOBAJ TaKue
noOpojeTeny, Kak CaMOJOBOJILCTBO M TepneHue. B IlenTpanbHoil A3uun
CTOPOHHUKM  XXailjapus, HWIIKApUA, Xapobotus u  abponus  padoranu
WHIUBUyaJIbHO WM B Tpynmnax Kak MpeJCTaBUTENW JBUKEHUSA KajlaHAapoB. B
LenTpanbHOi A3uM KaJlaHIapUsl BOSHUKJIO KaK BBIPAXKEHUE HEJOBOJbCTBA TAKUMU
MOPOKAMHM KakK pHsl, MOTAKaHUE POCKOUIM, KOTOPOE OBLJIO pacHpOCTPaHEHO B
pPa3IMYHBIX CIIOSAX OOIEeCcTBa, B TOM YHUCJE CpeAu MpEeACTaBUTENIEH apuarta u
cypuszma. OCHOBHBIMU MPUHLUINAMH KaJaHAApUS SIBISIOTCA «CUIK» U «UXJIOCH C
LENIbI0 YX0/a OT 0011ecTBa U peopMUpOBaHHUs CEOsl.

UYerBepTass TriaBa JuccepTallMy o3arjaBiieHa «/lyXOBHO-HPaBCTBEHHOE
3HAYCHHE TAPMKATOB MAJOMATHUSl M KaJlaHAapHus», B HEH paccMaTpHUBAarOTCSA
pOJIb TacaBBY( MYIPOCTH U UJIeH MaloOMaTHs B 00ECIICUeHUN COBEPIIICHCTBOBAHUS
YeJI0BEKa, HPABCTBEHHbIE MNpUHUMUIBI LleHTpanbHO-A3MAaTCKUX  TapUKaTOB
TacaBBY() B BOCIIUTAHUU MOJIOJEKH.

Bonpocel MoOpanu W HpPaBOB M3Y4alOTCAd C JIPEBHEUIIMX BPEMEH Kak
HeoTheMJIEMasl YacTh BCeX (PHIOCO(CKUX IIKOJ, PEUTHil U yuyeHUH. DBOIOLHUA
TapUKaTOB, BMECTE€ C BONPOCAMHM OSTUKH U OTHKETa, OKa3ajlia CBOeoOpa3Hoe
BIMSIHME HA CHUCTEMY HPABCTBEHHBIX OTHOIICHHUN, OOIECTBEHHOTO OBITHS,
MajoMaTHsi W KaJaHJapus TakKe OKa3ajo CBO€ BIMSIHUE Ha TapUKaThl
[lenTpanpHOl A3um B mpomnaranjae COOCTBEHHBIX WJICH. JEUCTBUS, KOTOPHIE OH
MOXET MOKa3aTh. 3HATh HEMOCTOSIHCTBO MHUpPA M HE MPEBPAILATh €ro B M0JIA, HE
OTBOPAUMBATHCA OT TPEOOBaHUM JIOOBM, MHJIOCEpAMS W JOOPOTHI M3-3a J€d U
3a00T OpEHHOT0 MHpa — TaKOBBl HCJIAMCKHE OCHOBBI, MOJYYHUBIIHE 0CO00€
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3HaueHue s pa3sutus tacaBBy(d. Oanako k X u XII Bekam cranu npeobnaaath
HEraTUBHbIE M3MEHEHMs M HCKaKEHus Bepbl. B TacaBByd pacio momjor,
MOILIEHHUYECTBO, OOMaH U JUIEMEpUE.

B uccnenoBaHum oTMEUaeTcs, UTO «CyJdyK (Jopora, Mmpoco) COCTOMUT U3
BOCIIMTAHUSI HPAaBOB M HPAaBCTBEHHOCTU. VIMEHHO KOpPpPEKTHpPOBATh IIOBEICHUE,
YUUTh MO3HABaThb MUP. B HEM Cyiyk (TO €CTh 4e€lOBEK, KOTOPBIM BOIIET B CYJIYK)
TPEHUPYET U BOCIUTHIBAET CBOE 3r0. OH IPOXOAUT IMPOLECC OYUIICHUS CBOETO
BHYTPEHHEr0 M BHEUIHETrO (BHEUIHEr0 W BHYTpeHHero) Mupa. OH roToBUTCS K
COCTOSIHHIO Baci»’', - Tak AHATH3UPYETCS MHEHHE MBICIHTENeH O MYIPOCTH
tacaBByp. B TO ke BpemMs INpu HU3YYEHHU D3BOJIOLUM TacaBBY(] aCHEKTHI,
CBA3aHHBIE C MaJOMaTUs W KaJaHAApus, OTHICKHBAINCH W3 IPHUHIIUIIOB
BO3JIEPKAHUS OT «MEYTH», «TIIECIABUs» W CaMOCOBEPIICHCTBOBaHUSA. OKOJIO
JECATKAa TAapUKAaTOB M TEYEHUH B MCIAMCKOM MHUPE POILUIUCH I0J BIIASHUEM
manomatusi. Tapukar KyOpaBus - oana w3 Hux. B rtapukare HaxmOanmus, x
KOTOpoi mpuHamyiexut Anumep HaBou, npusHaroT, yTo BRIOOp TalHOrO METOJA
3UKpa HATPAMYIO CBSI3aH ¢ MantoMaTHs .. OH CBOGOZEH OT MaIOMATHS BEIMUH,
CaMOITOKA3aHHsI U CTPEMJICHHSI 3aBOEBATh MOXBAIY M YBa)KEHUE HApPOJAA, OH JAJIEK
OT IPETEH3UU Ha 3aCIIyTH, CYMTAET APYIHUX JIydlle ceOsl, HUYeM HE OTAENAETCS OT
Hapoja. 3WKp, NPOBOJUBIIMN CBOM JHU YECTHBIM TPYAOM 0€3 yCTpEeMJICHUH,
CUMTAJICS 4eJIOBEKOM B ceapue ¢ McruHoi BHemHe ¢ Hapomowm. [lpuaium,
NPEAyCMOTPEHHBIM H3THUKOM oOpjaeHa, Tpedyer, 4yToObl 00a ero mupa ObUIM
OJIMHAKOBO aKTUBHBI. [I0TOMY 4TO, €ClIM 4EIOBEK OJICPKUM BHEIIHUM U 3a0BIBACT
BHYTPEHHEE, €CIIA €r0 BHYTPEHHUE YYBCTBA, MOPAJIbHO-ITHUYECKAS U JyXOBHAas
JUCLHMIUIMHA HApYyLIIEHbl, TO MECTO COBEPIICHCTBA 3alMET BO3MOYKHOCTH
cTpagaHus. XWJIBAT, SBISIOMIMICA OCHOBOM 3HMKpa, YTPAaTWJI CBOKO CyTb. BoOT
Mo4YeMy CaMOM BOXKHOU MPAKTUKOM JIJII HErO CYMTAETCA NMpeObIBaHHWE BO BHEIITHEM
KOHTAKTE C JIIOJIbMU U BHYTPEHHEM KOHTaKTe ¢ MICTHHOM.

B mpommom Beke MIEONOrMs COBETOB OCYKJajla HAYYHBIE, PEJIIMTHO3HO-
¢unocopckne u mMucTHUECKHE Tpynabl LleHTpanbHO-A3MATCKUX MBICIHUTENEH,
YKUBIIMX U TBOPUBIINX B CPEIHUE BEKA, KAK IPOIYKT CYEBEPUM U HE MO3BOJISLIIA UX
uccienoBatb. «CyQuu, gBIAIOMMECT NPEACTABUTENSIMU PACIPOCTPAHEHHOTO B
cpenHue Beka TacaBBY(d, cydu3mMa U TEUEHUU TacaBByd, HE paboTaiv, KUJIH
MUJIOCTBIHEN U OJIarOTBOPUTEIBHOCTHIO U PACHIPOCTPAHSIIN CyeBepHs U (haHATH3M,
ry/nsii BOKPYr» . B CeromHsIHHX GymHSX NMAaTOMHHYECKOrO TYpH3Ma TTyGOKO
U3y4alOTCsl HWCTUHHBIM CMBICT U CYTh TacaBBY(], IJOCTOMHCTBO U YBa)KEHHE
cy(uiickux mexoB, UX HaCIEAHE.

B nmmccepranuu yTBepkmaeTrcs, 4YTO TacaBBY(, CUWTAIOIIMNCS BaXKHOU
COCTABJISIFOIICH HMCTOPUM BOCTOYHOU (HUIOCO(PCKON MBICTH, 3aHUMAET Ba)KHOE
MECTO B MCTOPHH HAIIEW KYyJbTYpBI, 4YTO OH OKa3ajl CYILIECTBEHHOE BIIMSAHHUE Ha

T Cm.: Xoska Myxammaz [Topco. TaxkukoT. - Byxopo. Mapkasuit AKM Illapk kynésmanapu 6ymamu. INV /137
pakamin Kyié3ma.

*8 Iaiix Haxmunnus Ky6po.TacasByduii xaér. T. Moapoyrnaxp, 2004.-5.227.

 Penom: cipaounnk // M.A. YcMOHOB Taxpupi ocTia.-TomkeHT. Y36ek CoBeT DHIMKIONSANSICH 6oL
penaknusicu, -1987. - b.158-162.
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pa3BuTHE OOIIECTBEHHOTO CO3HaHUS U (uiocopckoro meinuieHus. Ha ocHoBe
aHaJlu3a TPYAOB YUYEHBIX-MBICIMTENEH JOKa3aHO, 4YTO JHOEpaU3M COJEPKUT
IYXOBHO-ITHUYECKUE, 00IIeUeIoBeYecKre IIEHHOCTH. OYMIlleHne Tylu TacaBBY(,
OOroCIyKEHUEM, pUA3ATOM, MPaBAOIIOOMEM, TPOCBETIECHUEM, IIOCBSILEHUEM
CBOETO CYILECTBA UCTUHHOW JIIOOBH, CIIACEHHEM CEpAlla OT Irpexa, UCIOJIHEHUEM
Bcex 3amnoBesiel boxunnx, nzderanueM 3anpeTHsix Aeil. TacaBBy( — 3TO CIIy)KEHHE
Ha NYTU NOPEJAaHHOCTH U COCTpajaHusi, OjarogaTd M BEPHOCTH, MPEOAOJICHUS
AroM3Ma, BBICOKOMEPHs, IMOJAA4YX BHEIIHUM JOCTIDKEHUSAM U ycriexaM. OH y4ul,
YTO TacaBBY( - 3TO ONBIT MOHUMAaHMsI UCKPEHHOCTH, UCKPEHHOCTU, MYAPOCTH U
IHO3HCA, 4 HE XBACTOBCTBA, Pa3rOBOPOB U MOKA3yXH.

JIOCTOMHCTBO YeJIOBEKa, €ro 4YeJIOBEUYECKHIl CTaTyC B COOCTBEHHOM >KU3HU U
KHU3HU OOIIeCTBA BO MHOTOM HM3MEpSIOTCS MOpalbHBIMU KpUTepusMu. B To xe
BpEMsI KpacoTa IMOBEJICHHUs SABJISIETCSI YKPAIIEHUEM 4YeJIOBEKa M OTPaKCHHEM €ro
OTHOIIEHUSI K OKpyXXawolleMmy Mupy. Beap uenoBek — 3T0 OnaropoiHblii u
oTnenbHBI Mup BOo Bcenennoid. Bor modyemy Hamm mpenku ynensuid ocoboe
BHHMaHHE 0oJiee riy00KOMY U3YUEHHIO YeJI0OBEKa BO BCEX ACMEKTaX, BOCIUTAHUIO
€ro JOCTOMHCTB M KayecTB, s3Mouuid Hu 4yBcTB. CdopmupoBaBiIIMecs U
neictBoBaBiive B lleHTpanbHON A3uM TapukaTtel BOOpanu B ceOsl JTyXOBHO-
HPaBCTBEHHbBIE HJIEH, 3aPOJMBIIHECS B CyTH HCJaMa, U BOUUIM B COLMAIBHYIO U
KYyJIbTYPHYIO >KM3Hb Pa3IW4HbIX HapoAoB. Ero Meroabl, HHCTPYMEHTHI U OMBIT
HPaBCTBEHHOI'O0 BOCIIMTAaHUSA MUMEIOT 0c000€ 3HaYEHUE JJIsI BOCIIUTAHUS MOJOJ0TO
MOKOJIEHMSI, YTOOBI OHO OBLJIO 3PEJIbIM BO BCEX aCMEKTaX COBPEMEHHOI0 OOIIECTBA.

N3 ncropun m3BectHO, uto B [X M X BeKax pasjIMUHbIE TEUECHUS HCIama
MOCTENEHHO o0pamaiuck K TacaBByd. [Ipubnuxenue ero k 001ECTBEHHON KU3HU
— 3TO o0ecleyeHue TOro, YToObl CYHIECTBYIOLIME HOPMBI MCIIAMCKOrO IIapHaTta
rapMOHUPOBAIM C MUCTHYECKMM JyXOM M MPOHHUKAIM B CEpJlla IIMPOKUX CIIOEB
HaceneHusi. BepHo, uro Ooratoe AyXOBHOE HACJIEAME HAIIUX MPEIKOB TaKKe
BHECJIO Ba)XHBIM BKJIAJl B UCTOPHIO HalleW KyJabTypbl. [loyunTenbHas TMUYHOCTh U
o0pa3 MU3HM 3TUX BEJIMKUX MBICIUTENIEH, UX YHUKAJIbHOE HAy4yHOE Haclieque,
noOy>KJ1aroIee 4YeJIoBeYeCTBO K J100py U OJaromojlyduto, HEHHOCTh >KH3HU,
LHEHHOCTh JINYHOCTH, 3aJIOT CYACThsl M CYACThs, KJIIOY K COBEPLICHCTBY Ba)KHO
Oonee THyOOKO HAOMIOAATh 3a CYACTHEM HAIUX JHEH, OMPEeNeNsTb Hallu
00s13aHHOCTH M 00s3aTeNnbcTBa. Beab TyXOBHO COBEPILIEHHBIM YEJIOBEK - 3TO
YeJI0BEeK, MPUIEPKUBAIOIIMNCS €IUHCTBA pa3yma U T00OpoJeTeNd, eAMHCTBA TyXa
u nymu. B stom cMmbicie He Oyner omMOKOM cKa3aTh, YTO TacaBBY( U €ro
TapuKaTbl - 3TO CBOEro poja Quiocodus, co3naHHasE B OCHOBE WJIEHHO-
MUCTUYECKOIO ITyTH, BEIYILIETO JIIOAECH K CTONb ciaBHOMY eauHcTBy. B IX-XII
BeKkax mpobiiemMa (yTyBaTa, MOJOJOCTH, T'yMaHHW3Ma, T'yMaHHU3allMH OOIecTBa
CTaJla OCHOBHBIM HalpaBJICHUEM HOBBIX MEPEIOBBIX HJIEH TacaBBY( TapHUKaTOB B
HentpanbHoii Aszun. B ropomax MoBapayHHaxpa u XopacaHa MOJOJIEKHOE
IBWKEHHE M uaeu (¢yTyBaTa HIMPOKO pacmnpocTpaHminch ¢ X Beka. FOHomm
CJIEIOBAJIA OIpPENIECICHHBIM MpaBUiIaM U TPeOOBAaHUSAM, CTPEMSTCS K JTyXOBHOM U
duznyecKkoit 3penoctu, rae Obl OHU HU HAXOAUIIUCH U YeM Obl HU 3aHUMAJIHCh, OHU
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MOKa3bIBAJUTM IPUMEP MYKECTBa MU OJaropojacTBa, OOpOJIMCh C YTHETEHHEM U
HECIPAaBEIJIMBOCTHIO U T.JI. 3alMINATIM YTHETEHHBIX U YHW)XXEHHBIX. B mx rmazax
npeo0iaaano He OOraTCTBO MHpa, a IEHHOCTh YEJIOBEKa, IOHOUIM HE CMOTpENd
CBBICOKA Ha 30JI0TO U cepedpo, a pacCMaTPUBAIM €ro KaKk HHCTPYMEHT JYXOBHOTO
pa3Butus. B penurun nciaMa BHUMaHUE YIETSETCS MPAKTUYECKOMY, aKTUBHOMY
ryMaHU3My Kak OCHOBHOMY criocoOy ciyxeHnus: Mcrune.

JlyXOBHO-3THUUYECKHE MBICIIH, OOIIEYEIOBEYECKHE IEHHOCTH U TYMaHUTapHbIE
UJeU 3aHUMAIOT IIMPOKOE MECTO B Y4YEHUH TacaBBy(]. VYueHue TacaBBYy(]
Pa3BUBAJIOCH B CBSA3M ¢ PUIOCOMCKUMU YUCHUSIMU, KOTOPbIE OTJABAIIN MPUOPUTET
U TMPOJBUTIU T'yMaHUTApHbIE WUJEU. XOTS KOHIIEMIHS OJaroTBOPUTEIBLHOCTH HE
BCTpPEYAETCs HAMPAMYIO B MIEPBOMCTOYHHMKAX U MPOU3BEJCHUSAX 10 TacaBBy(, oHa
UCIIOJIb3YETCS B pa3HbIX 3HAUEHUSX, TAKMX KaK (yTyBBaT, MOJIOJOCTb U IIEIPOCTb.
XoTs uaest XxpabpoCTH U MOJIOJOCTH HE MOJHOCTBIO MOKPHIBAET CMBICI MOHSATHUS
YEJIOBEYHOCTH, MCIOJIB3YEMOIO B CETOJHAIIHEM KOHTEKCTE, WMEHHO MOpallb
HEKOTOpBIX JIoAell (cydueB) BoIuloTWiIA B Cy(dU3ME MY>KECTBO, MOJOIOCTb,
HIEAPOCTh U BCE YEIOBEUYECKUE KAYECTBA.

B nuccepranum oTMe4aeTcsi, 4YTO B HACTOSILEE BpeMsl B HallleM OOLIECTBE
MO>KHO YBUJETh, YTO MHOTHE OPOKHU, OCOOEHHO CPEIH MOJIOJEKHU, MPUCTPACTUE K
QJIKOT'OJII0, TOTaKaHUE MPHUXOTAM, CyXUM JIEKAPCTBAM, O€3pOAHON MYAPOCTH CTaIH
HOopMoM. Hacnenue Hammx nmpenkoB BaKHO IS JIUCHHS] MX CEpAELl U pasyma.
WNHorna 4enoBeK MOABEPKEH MOXOTU W UTHOpUpYeT YKyc. OH 3a0biBaeT OBITh
OCTOPOKHBIM HE TOJBKO B TOM, UTO IIBET, HO U B TOM, YTO €CT. l1en, BbIIBUHYTHIE
B HAClIEQUU HAIIMX MPEAKOB, JOJKHBI OBITh YUCTBIMHU, OT JAbIXaHUS, KOTOPOE
YEJIOBEK MPUHUMAET O COBEPLICHCTBA, O €/1bl, KOTOPYIO OH €CT.

CornacHo KOMMEHTapusM JIHCCEPTAHTAa, HCIAMCKas JTyXOBHOCTb H
HAallMOHAJIBHBIEC TPAJULMHU COCTABIISIIOT 3HAYUTEIBHYIO YaCTh JYXOBHOI'O HACIEIUs
U CaKpaJbHBIX LIEHHOCTEH HApOJIOB B KYJBTYPHBIX OCHOBAaX pa3BUTHUS Cy(pUICKO-
bunocopckux ydyeHuil. HMCTOKM pEIUTHO3HBIX IIEHHOCTEW BBIPAKEHBI B
CesamennoMm Kopane, xanucax, KOMMEHTapusaX W IpaBwiIax Miapuara. BaxHon
YacThIO UCIAMCKOIO HacleIus SBJISIOTCS YYEHUS! U LIEHHOCTH TacaBBY(], KOTOPbIE
ABJISIIOTCS. MHTEJUICKTYAJIbHBIM HacieaueM. MOKHO 3aMEeTUTh, YTO DBOJIIOLUSA
TapyUKaTOB BMECTE C BOIIPOCAMU ITHUKHU U HPABOB 0KA3aJla YHUKAJIbHOE BIIMSHHUE HA
CUCTEMY STHKM M OTHOILIEHHUH, oOmiecTBa M ObITHA. MajoMarusi U KajdaHIapus
TAK)K€ CUYUTAKOTCS JBWXKCHHUSIMH, CYMEBIIMMHU MPOSBUTH CBOE BIMUSHUE Ha
TapuKaThl B TPOJBIKCHUM COOCTBEHHBIX wuae. ONHOW W3 TJaBHBIX IeNel
TacaBBy(  SBISETCS  «CAMOIIO3HAHUE», U  YEJIOBEK  MOXET  JOCTHYb
CaMOCOBEpLIECHCTBOBaHUA BO BCceX acmekrax. Ha stux cragumsax ero xemnaHue
II0O3HATBh CBOETO ['0crosa B KOHEYHOM UTOTE IMPUBOIUT €ro K IO3HAHUIO CBOETO
«s». CylecTBO 4eI0BeKa, TAKOE KaK CEep/Le U Aylla, IPETepIeBaeT KAYECTBEHHOE
u3MeHnenue. OHo nocturaet 3penoctd. Ero mopans Oyner m3MeHeHa, U OH OyneT
OJ1aroCJIOBIIEH JYYIIUMH KadecTBaMH U TOOpOJeTeNIIMUA. XaK BBIICIUII €r0 Cpelu
okpyx)aromux. [Ipaktnueckas yacte Tapukara IpUBOIUT K 3TUM pe3ysbTaTaM C
TOUKH 3PEHHUS METOJOB OOYYEeHHs, OCHOBAHHBIX Ha MCIAMCKUX MpUHIMUMNaX. B
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9TOM CMBICIIE OH OOBSICHSET, YTO Ha YEJIOBEKE JIEXKUT OTBETCTBEHHOCTHL 3a TO,
yTOOBI B €T0 XKM3HM OBbLJI0 OJjlarojaesHue u 100po.

3AK/IIOYEHUE

B pesynbrare npoBeAEHHOTO HCCIENOBaHUS OBUIM C/ENIaHbl CIEeAYIOLIne
TEOPETUYECKHUE BBIBOBI:

1. B dbopmupoBanuu updoH-puiocohcKux B3MISA0B, UMEIONTUX B3aUMHbBIC U
oOmue kopHu B MoBapayHHaxpe U XopacaHe, BEJIMKM BEKOBBIE TpaIUIUH,
oObI4an, KyJIbTYpHOE pa3BUTUE, HAyKa U MPOCBEUICHUE OTOM  3eMJIU
XapaKTEPU3YIOTCSl CTPEMJICHUEM K JOCTHXKEHUIO CTAOMJIBHOCTU BEPBI, CO3JaHUE
CTaOMJIBHOM COIMANIBHOM Cpellbl Cpelr pas3HbIX HapogoB. B To ke Bpems
UCIaMCKU (pakTop BIUTAJICSA B 00pa3 )KM3HU U MbIILIeHUE JtoAel CpeTHEBEKOBbSI
U TIpuBeN K (OpMUPOBAHUIO 00pa3a »KU3HU, OCHOBAHHOTO Ha MpaBWiiax Iiapuara B
OOIIIECTBEHHOMN U TyXOBHOM KU3HH.

2. TacaBByd, cudTarOUMKCS OJHOM U3 BETBEH HCIAMCKOIO YUYCHHS U
¢dunocodun, 4acThi0 BOCTOUHON (hUII0CO(PCKOM MBICTH, KaK YHUKAJIBHOE JYXOBHOE
SBJICHUE OKAa3aJl CWJIbHOE BIHMSHUE Ha KYyJIbTYpPHO-AYXOBHYK JKH3Hb U
oOlIeCTBEHHOE CcOo3HaHWe B pernoHe MoBapayHHaxp. Haumnas ¢ IX Beka B
MYCYJIbMaHCKOM MuUpe, 0coO0eHHO B IleHTpanbHOW A3uM, BO3HUKHOBEHHE
Pa3JIMYHBIX TUIOB TacaBBY(} IIKOJ XapaKTEPU3YyeTCSd YMEPEHHBIMU MPUHIIMIIAMU
xaHau3ma, mpornaraHaoN uIEH, MOOMIPSIOUIUX TOJIEPAHTHOCTh, U CBOMCTBOM
00bEeIMHEHUSI HAPOJAOB BOKPYT €IMHOU UJICH.

3. BO3HUKHOBEHUE, pacCIpOCTpaHEHUE, (PAKTOPHI Pa3BUTHS, IPUUUHBI YIIaIKa
TapUKaTOB MajoMatus M Kamanaapus B LleHTpanbHOU A3uMM, METOHLOJIOTUYECKUE
npoOsieMbl H3y4YeHUss YyuyeHbIMH Bocrtoka u 3amajna, HWCTUHHAs CYIIHOCTb
MaJIOMaTus W KaJIaHAapus, UX MECTO M B3aUMOJICHCTBHUE B CHUCTEME TapUKATOB
TacaBBy(), HEMNPEIB3SITOEC H3YYEHHUE BOIPOCOB, CBS3aHHBIX C PETUOHAIBLHOU
crieuu(pUKOM M TMPAKTUKOM, HA OCHOBE HAYYHBIX MPUHIIUIIOB, COBPEMEHHBIX
OTHOLIEHUH, JaJ0 BO3MOKHOCTh TIy0)Ke y3HATh KOPHU UAEH TacaBBYy(, MpUBECTH
K OCHOBAM Halllel KyJIbTYpHI.

4. TacaBBy() y4eHHMs 1O CBOEH CYyTH OTHOCSTCS K PETUTHO3HO-PUIOCOPCKUM
yaeHusM. TOT (akT, 4TO OHTOJIOTMYECKHE BOMPOCHl O bore, mupe, mpupone,
YeJIOBEKE M OOIeCTBE MPUHUMAIOTCS B KAdeCTBE IIEHTPAIbHBIX NPOOIEM U
mpoOjeM B TEOPHH W TMPAKTHUKE TApUKATOB O3HAYAET, YTO OHH SBIISIFOTCS
¢unocodcko-mo3HaBaTeIbHBIMUA ~ YYCHHSIMU.  Hapsigy ¢ panuoHaIbHBIM
MBIIUIEHUEM, B3IJISAbI MPEACTABUTENICH TAPUKATOB CHITPAIM BAXHYIO pOJIb B
COBEPIIICHCTBOBAHUY TPUHIIUIIOB HPPANMOHATHLHOTO MBIIUICHUS, O00bEeINHEHUN
MPaKTUKHU ¥ TEOPUH ¥ PUMEHEHUH UX K 0OIIECTBEHHOMY CO3HAHUIO.

5. TacaBByd TapukaTtbl CMOTJIM JOJITO€ BpEMs BJIMATH Ha OOIIECTBEHHOE
MBIIJICHUE CTPaH, TMOCKOJIbKY OBUIM CHOCOOHBI OTKJIMKAThCS Ha JTyXOBHBIE
MOTPEOHOCTH JIFO/ICH Pa3HBIX CIIOEB 00IeCTBa. ATAaNTUPYSICh K COITMATIBHON Cpefie,
OH CKJaJblBAI C HUMH pa3Hble OTHOWICHUsA. Ha paHHuMX 3Tanax pa3BUTHUA
KOHKPETHBIX  TapUKaTOB  BBIPAXKAJIM  HPOTECT  MPOTUB  COLUAIBHOMU
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HECIIPaBEUIMBOCTH TOCIOACTBYIOLNIEH CHUCTEMBI M HIEOJIOTMH. BrlpaxaBmue
HAJICKbl U YastHUS TPYISIINXCS, TPYAOBOTO Hapoaa, TAPUKATHI OTIIMYAIINCH CPENIN
YUYEHUH, 3alUIIABIINX UX UHTEPECHI, IPU3bIBABIINX IIPABUTEIIEH CBOETO BPEMEHU
K OTBETCTBEHHOCTH.

6. ManomMarus u Kananjnapusi, oopasoBaBiimecs: Ha 6aze choOpMHUPOBABIINXCS
B LlenTpasibHOM A31MM TapuKaTOB, OCHOBAHHBIX HAa MCJIAaME€ U CyHHE €ro Hapoja u
KOJUUIEKTUBHOM BEpe, OKAa3ajy CUJIbHOE BIIMSIHUE HA MPEJCTABICHUS O YEJIOBEKE U
€ro BO3MOXHOCTAX. bBOr co371a7n CBIHOBEW, KOTOpBIE MPOIOBEIOBAIA LETb
noctuxenus LlapctBa boxuga u Benu OAE K NPOCBEUIEHUIO, K UCTUHE M, K
cyacTblo, JABYX MuUpoB. TacaBByd TpUHIMIBI U HOPMBI (POpMUPOBAHUS
«COBEPILEHHON YEJIOBEUECKON» JIMYHOCTH, UMEIOIINE YHHBEPCAIbHOE 3HAUYCHHUE,
NOJIYYWJI PA3BUTHE U COXPAHSIIOT CBOE 3HAYEHHE B BOCHUTAHUU COBEPUIEHHOIO
HOKOJIEHUS 17151 OyAyIIMX TOKOJIECHU.

7. B pa3BUTHM TyXOBHON KYyJbTYphl B MYCYJbMaHCKOM MHpPE, B3IJISJI0B H
YUYEHUN MbICIHUTENCH-TIpocBeTUTENEN N3 LleHTpanbHON A31M BaXKHYIO JBHXKYIIYIO
pOJIb ChIrpalid B pa3BuTuu nepuoaa Bocrounoro Bospoxnaenus. IlpencraBurenn
TacaBBy( Takue kak XakuM aib-Tepmusu, Umam I'azzonu, Axman fccaBu, A0y
bakp Kanobanu, Hamxmupoun KyOpo, baxayanun Hakmbana, nokazanu
YHUBEPCAIbHOE 3HAYEHUE TACABBY(), OCHOBAHHOE HA BIMSIHUM MajoMaTUS U
KaJIaHJapusi. ITa UCTOPUS M UCTUHA MPU3HAHBI MUPOBBIMU YYECHBIMU U MUPOBBIM
COOOIIIECTBOM.

8. Manomarust ¥ KajaHAapus YINOMHUHAIOTCS KakK JBMXKEHHS BO MHOTHX
ncrouHnkax. Bo Bropoi nonoBune [X Beka B Humopype cymecTtBoBaJiO B BHUJIE
aCKeTH3Ma, OCHOBHAs LI€Jb KOTOPOr0 — KOHTPOJb HaJl «Ha(coM» U yNpaKHEHUE
Ttena u «pueszar». Ee ocHoBarenem Obul A0y Canux XamayH mOH Axman vOH
Ammap Kaccap (yMm. 884). On ocHOBBbIBaJICS Ha B3Msiax Xapuca MyxocuOuii (yMm.
857). DOTo nBHKEHHME OKas3ajlo BIUsSHUE Ha Bcex cypueB MoBapyHHaxpa H
XopacaHa.

9. OcCoOO€HHOCTH, OTJIMYAIOLIME KATErOpuu MaJoMaTHs OT pa3IUYHbIX
COBPEMEHHBIX TAPUKATOB M KaTErOPUiA, MOKHO YBUAETh B TOM, UTO OHH CTPEMATCA
OCBOOOJNTH «HA(C» OT TPEXOB, TUNIOXUX MOCTYNKOB U IUIOXUX MOPOKOB, YTOOBI
JOCTUYb «UCKPEHHOCTH» B TPUCYTCTBUM bora. B OCHOBHBIX MpUHIHIAX
Manomatusi Takue 4epThl, Kak HE HOCHUTh CIEIUATBLHON OJICK/IbI, MPEINOYUTATh
TOHKUNA 3UKp TyOJUYHOMY 3HKpPY, OOSThCS O€cCIeNbHOW XOt00bI, HE OBITh
W3JIUIIHE YyBCTBUTEIBHBIM, XapaKTEPHBI ISl TAPUKATOB, UMEBIIUX CBOE BIIUSHUE
B CpEIHHE BeKa, B 4YaCTHOCTH, TapukaTa Haxkmbannus, u 3TOT Tapukar OBIajes
STUMHU NMPUHIUIIAMHU.

10. B ucrounukax ymnomuHaercs, uro Ha 6a3ze Manomarus B XI-XII Bekax
oOpazoBanoch asmxeHue Kamannapus (Kamanpapu, Kananmapuit) unm tapukar B
LentpanbHoii A3uu. Ero mmpokoe HUCHOJIb30BaHUE B 3TOM PETHMOHE TaKkKe
CBsi3aHO ¢ (hopMupoBaHueM cpeabl XaHadpus. OHU MOXOKU Ha JEPBUILEH TEM, UTO
HOCST CIEHHABHYIO OJIEXAY, OCHOBAaHHYIO HAa OPTaHU30BAaHHBIX U ONPEIEIECHHBIX
npaBuiiax, v oTau4aTcs Gopmamu u ctuismu. Cpean KalaHIapoB ObLIN YeCTHBIC
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u juueMepsl. MHorue u3 HHX He ObUIM JkeHaTbl. HekoTopble MbICIHATENN
KPUTHKOBAJIM KAJIAHAAPOB 3a TO, YTO OHU HE JKEHAaTbl M 3aHUMAJNCh
NONPOIIAWHUYECTBOM.

11. Kanangapuss B3auMOJCICTBOBal U OBUT CBA3aH C MajoMmaTHs B
CONPOTHUBJICHUU «JTULEMEPUIO» U «BOocnuTaHus Hadca». Mx Meronsl mzbexaHus
JUUEMepHs, TbITas Iylly WIM OOBHHSS €€, CTald MNONyJspHbIMHU. Jlroau,
OpUHAAJIeKAIIMEe K MajoMaTHsl U KallaHJapus, He JODKHBI OOSATbCS KPUTHUKH
JIOJIEH, cTapaThCAd Ka3aTbCd UM XOPOILIMMH, NPEAOTBPAIATH PO, PACKAuMBAThH
Iylly, BHYTPEHHIOIO MOJIUTBY, OYHMINATh €€, pePopMUpOBATH Aylly. ObUIH
OCHOBHBIMHU LIETISIMU KaJlaHapoB. OHU cuuTaIu 3a A0OPOJETEeNb UCTIOBEI0BATHCS
B CBOMX TI'pE€Xax, CTapasich MO BO3MOYKHOCTU JIEPkaTh B TalHE MOJIOKUTEIbHBIE
CTOPOHBI CBOETO IIOBEJICHUSA, HE PACKPBIBATH CBOMX ITOCTYIIKOB, HE CTBLAUTHCS.
Caotro m1000Bb K bory, cBou BHYTpEeHHHE MOJIMUTBBI U CBOIO «CUJIY» OHU XPaHUJIH B
TalHe.

12. TpebGoBanueMm KanaHmapoB Oblla OoprOa 3a TpaBAy, a UX PUTYabl
BBIPAXKAJIMCh B BUJIE MIECEH, OCTABABIIMXCA B JOoMax U Ha ynuuax. Coaepkanue ux
IIECEH, B OCHOBHOM, COJEP>KaJI0 PEIUTHO3HbIE M TACaBBY( TEMBbI, U 3TO OBLIO
pa3paboTaHO Juisl THpomnaraHabl TacaBBYy( TeMm, a KajaHAapus NpPEeBPATUIICA B
MEpONpUATHE, ANAlTUPOBAHHOE K OINPEACICHHBIM TeMaM. JlesITelIbHOCTh
JEpBUIIEH M KaJllaHJapOB B HApOJE OTJIMYaAldach OT OOBIYHBIX HHILIUX, OHHU
MOOLLPSUTH U3YYEHHUE U MOMYJIPU3AIUIO TACABBY( MOCPEICTBOM YTEHUSI CTUXOB U
0]1, TOMYJISIPU3UPOBAIIA TaCaBBY(], MPU3BIBAIIN JTHOAEH NPUOOIIUTHCS K HEMY.

13. YenoBeueckas cyap0a U 00pa3oBaHUE HAXOASATCA B IIEHTPE BCEX
PEIUTHO3HBIX, MOpalbHbIX M (uiocopckux yuyeHuil B wmupe. TacaBByd,
NpUHAAJIeKUBIIME TacaBBY(, Atrap, Pymmu, SccaBuy, ['mxayBanu, caenanu
JEpBUIlIa — XpaHUTENIEeM, Aypaka — FOCHOJWHM, pada — CyJITaHOM, a Karullo —
MopeM. TacaBBy( oOCyX ZaeT OTrpaHMYEHHOCTb, AYXOBHYIO CIENOTYy, a Aylua,
3aryOJieHHass M3-3a 3roM3Ma U MUPCKUX MOXOTEH, MpoOykAaeTcss M yKpallaercs
a0COMIOTHOM JIOOOBBIO K A00pYy, OYMIIAIOMIEH cepale OT 3Jla M TPA3HBIX
MPEJICTABICHUM, CHACAIOIE MOylly OT CaMO3aBUCUMOCTH W TOJAYUHEHHE H
BO3BEJICHHEC €ro Ha CBOOOJY - CUMTAJIM TJIABHOW IIeibl0. B 3TOM cMmbIce
MajoMaTHsi M KalaHJapus CIYXWIM COBEPUICHCTBOBAHUIO TapUKAaTOB U
rYMaHHM3alMU UX IPUHLHUIIOB B cpene MoBapayHHaxpa.

14. U3BecTHO, 4YTO HEKOTOpHIE JIIOJM B COBPEMEHHOM  OOIIECTBE
paccMaTpuBalOT TapUKaT KaK HCTOYHUK Kapbepbl, OOrarctBa M Yy4E€HUYECTBA.
W3BecTHBI cilydad, KOTJAa MOJIOJABIE JIFOAW MO HE3HAHUID BTATMBAIUCH B 3THU
HEeOPUIMANbHBIE CTPYKTYpbl, HE HMEIOIIUE HCIAMCKOM OCHOBBI, U CIIEIO
CIIEIOBAJIM COBETaM JDKe-IIaixoB. B 3ToM cMbiciie OOBEKTUBHO JOJIKHBI
OLICHMBATbCA CHCTEMbI, CBsI3aHHbIE C 0Opa3oBaHMeM M OOyYEHHEM JIIOJIEH,
OpraHaMu CaMOYIIPaBJICHUs, MPHUBJICYEHHUEM K 3TOMY BCEX YYEHBIX I1€1aroros,
YTOOBl PErysipHO OOBEKTHBHO W HAYYHO aHAJM3UPOBATH TEX, KTO HEBEPHO
MCTOJIKOBBIBAET YUCHHUE TacaBBY(.
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B pesynbrare uccienoBaHus ObUIM pa3pabOTaHbl CIEAYIOUINE MPEITOKCHHUS
Y PEKOMEHIAINU:

1. TlogroroBuTh yueObHoe nocodue aiusi cryneHtoB «lllkonbr TacaBBYy(d» moj
Ha3zBaHueM «lIpo6iemMbl MaoMaTHs U KajdaHAapus B TaCaBBY(»;

2. BroisiBienue Opolop U KHUT IO MaJIOMaTUsl U KajJaHAapus U3 MECTHBIX U
3apyOeKHbIX OMOIMOTEYHBIX (DOHAOB U CO3/IAHME UX DIIEKTPOHHOTO KaTajiora;

3. Pazpaborate mnporpammy mnepenad ¢GuiaocoCKo-UCTOPUUECKOro IUKIIA
«Hctopusi conuanbHo-prinocodpckoit mpicnu lleHTpanpHON A3um» Ha KaHale
«Hcropust Y30ekucTaHa» U TPaHCIMPOBATh €€ B TEUCHUE I0/1a;

4. B pamkax mnpomaraHauctckon pabotel llenTtpoB JlyXxoBHOCTHM U
[IpocBenienus n3aHue MponaraHuCcTCKUX OpOIIop Mo HazBaHueM «JIutiemepue
U TOPABIHA YHAJOK YEJIOBEYECKOM HPAaBCTBEHHOCTHW», OCHOBAHHBIX Ha HIEIX
MajoMaTHs U KaJlaHIapus;

5. B paMmkax cuctembl Typu3Ma MNaJOMHMYECTBA pa3pabOTaTh MPOEKTHI
wiaHoB rmocemenuss Mysed Cemu IlnpoB ¢ moka3oM oOJexabl KalaHAapos,
CIEHUAIIBHOW OJAEKABl NPEACTABUTENICH MAaJOMaTHs, TPOCTH, COCyAa KalIKys
JEPBULIECH U IPYTUX BEIICH B KAYECTBE MY3€UHBIX IKCIIOHATOB, UX (oTOrpadum.

6. OpranuzoBatbh 00pa3oBaTEIbHBIE CEMUHAPHI ISl UMAaMOB U PEIUTHO3HBIX
JesTeneil B peruoHax MO TE€ME 3THYECKMX HOpPM TacaBBY(d M MPUHIUIIOB HX
BHEJIPEHMS B JyXOBHYIO CPEIy HAIlIEr0 HapOa.
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INTRODUCTION (abstract of the doctoral dissertation (DSc))

The aim of the research work is to identify the influence of the ideas of
malomatiya and galandariyya on the Central Asian tarigats and their place in the
spiritual life of society.

The object of the research work is the formation of tarigah tasawwuf in
Central Asia and the process of their mutual influence.

The subject of the research work is determined by studying the influence of
the ideas of malomatism and galandarism on the Central Asian sects based on the
works of Sulamiy's "Risolai malomatiya” and "Risolai galandariyya”, Umar
Suhrawardi's "Avorif ul-ma‘orif”, and Muhammad Porso (Fasl ul-khitab).

The scientific novelty of the research work is as follows:

it has been proven that the categories of ikhlos (devotion), sidq (loyalty), fakr
(poverty) in the teachings of malomatiya and galandariyya are a motivational tool
(driving force) in the fight against such vices as riyo/hypocrisy, kibr/arrogance,
uzhb/haughtiness, which arose in some tarigahs of tasawwuf of Central Asia in the
Middle Ages and in the reform of the spiritual existence of man;

the idea of being “In the heart with the Truth, outwardly with the people” in
the teachings of malomatiya and galandariyya is philosophically substantiated on
its influence on the spiritual, socio-cultural environment of the peoples of Central
Asia and that it served to unite different peoples around a single cause and idea;

It is revealed that the introduction of the concepts of “tanosukh”, “ittthad”,
“khulul” into the tarigas of malomatiya and galandariyya contradicts the idea of the
unity (vahdat) and diversity (kasrat) of being, the only roots of which are the
understanding of the absolute truth in the history of tasawwuf and the history of
philosophy;

It is logically proven that the principles of spiritual and moral growth through
the purification of the inner world of man, abstinence of the soul, purification of
the soul in the teachings of malomatiya, are dialectically connected with the ideas
of philanthropy (generosity) and humanism in tasawwuf;

The significance of the tasawwuf ideas of “purification of the soul”, “purity of
the body”, “education of the nafs”, “self-improvement”, “patience” in the spiritual
and moral development of youth is revealed, and that a comprehensively
developed person has a substantial basis for expanding his worldview and the fight
against destructive extremist and radical movements.

Implementation of the research results. Based on the scientific results
obtained in the process of studying the influence of the ideas of malomatiya and
galandariyya on the Central Asian tarigats:

scientific conclusions, proposals and recommendations that the categories of
ikhlos (devotion), sidq (loyalty), fakr (poverty) in the teachings of malomatiya and
galandariyya are a motivational tool (driving force) in the fight against such vices
as riyo / hypocrisy, kibr / arrogance, uzhb / haughtiness that arose in some tarigats
of tasawwuf of Central Asia in the Middle Ages and in reforming the spiritual
existence of man, were used to ensure the fulfillment of the tasks set within the
framework of grant project No. 22/01/01 "Establishing social partnership with

(13
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government agencies in preventing young people from falling under the influence
of religious extremism and missionary work in mahallas™ (2022) of the Center for
the Development of Civil Society and Human Progress "Imkon" and to ensure the
implementation of the point of support for the social activities of veterans
Uzbekistan, | program of measures for 2023-2024 of the Nuroniylar Foundation
"Comprehensive support for representatives of the older generation and increasing
the place of Nurani in the education of youth" (Certificates No. 24/9 of June 13,
2024 of the Center for the Development of Civil Society and Human Progress
"Imkon" and No. 05 of June 19, 2024 of the Nuroniy Foundation "Support for the
social activities of veterans of Uzbekistan™ 01/265). As a result, this served to the
fact that the ideas of malamatiya and galandariyya have the only roots, consisting
in understanding the absolute truth in the tarigas of tasawwuf teachings and the
history of philosophy and enriching the religious and Islamic, tasawwuf knowledge
of the older generation, as well as preventing young people from falling under the
influence of religious extremism and missionaries in mahallas, establishing social
partnership with government agencies, applying and developing pure religious and
tasawwuf knowledge;

scientific and theoretical conclusions, proposals and recommendations on the
influence of the idea of being "In the heart with the Truth, outwardly with the
people™ of the teachings of malomatia and calandaria on the spiritual, socio-
cultural environment of the peoples of Central Asia and that it served to unite
different peoples around a single cause and idea, were used in organizing and
conducting propaganda activities in Item 14 of the topic "Study of foreign
experience in the field of technologies for studying ideological processes" defined
in the 111 direction of the program of events "lIdeological and ideological issues and
promotion of the development of science and education” for 2024 of the
Republican Center for Spirituality and Education (Certificate of the Center for
Spirituality and Education of the Republic dated June 11, 2024, No. 258). As a
result, this served as an outlet for the proposals, recommendations and conclusions
put forward in the dissertation, developed methodological guidelines for activists
on organizing activities in the direction of combating radicalism and religious
extremism in our country, protecting the consciousness of young people from
various foreign ideas and actions, as well as strengthening spiritual education;

scientific and theoretical conclusions, proposals and recommendations that
the introduction of the concepts of “tanosukh”, “ittithad”, “khulul” into the tariqats
of malomatiya and galandariyya contradicts the idea of the unity (wahdat) and
diversity (kasrat) of being, the only roots of which are the understanding of the
absolute truth in the history of tasawwuf and the history of philosophy, were used
by the Agency of the Republic of Uzbekistan for Youth Affairs to ensure the
implementation of Article 21 “To protect young people from the influence of
foreign ideas, strengthen their ideological immunity from them, organize a number
of propaganda events under the idea of “education against ignorance” with the
involvement of relevant experts of measures (Certificate of the Agency for Youth
Affairs of the Republic of Uzbekistan dated June 22, 2024 No. 2-13-21-3239). As
a result, this served to further study the views of moral education, spiritual
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education, tolerance in the young generation of our country in the education of nafs
according to tasawwuf views, tarigats, teachings characteristic of our region;

conclusions, proposals and recommendations that the principles of spiritual
and moral growth through the purification of the inner world of a person,
abstinence of the soul, purification of the soul in the teaching of malomatiya, are
dialectically connected with the ideas of philanthropy (generosity) and humanism
in tasawwuf, were used in the activities of the Imam Bukhari International
Research Center, including in the preparation of the "Encyclopedia of the
Historical and Philosophical Heritage of Medieval Enlighteners and Thinkers of
the East", published on the basis of a public order (Reference No. 02/267 dated
June 26, 2024 of the Imam Bukhari International Research Center under the
Cabinet of Ministers of the Republic of Uzbekistan). As a result, this served to
improve the content of the published encyclopedia;

conclusions, proposals and recommendations that the importance of

tasawwuf ideas of "purification of the soul", "purity of the body", “education of the
nafs”, "self-improvement”, "patience” in the spiritual and moral development of
young people and that a comprehensively developed person has a substantial basis
for expanding his worldview and fighting destructive extremist and radical
movements were used in preparing the script for the program "Topic of the Day"
on March 31, 2023 by the Samarkand Regional Television and Radio Company
(Reference of the Samarkand Regional Radio and Radio Company No. 01-07 / 143
dated June 12, 2024). As a result, it served to convey to the general public the
noble ideas and views of tasawwuf, the philosophical heritage of the teachings of
tasawwuf, the Sufi enlighteners in the ideas of beauty, human morality and the
noble ideas and views of the teachings of malomatiya and galandariyya and on this
basis to change the healthy lifestyle and worldview of the youth.

The structure and scope of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion, and a list of references. The total volume
of the dissertation is 223 pages.
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