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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsya mavzusining dolzarbligi va zarurati. Jahondagi globallashuv
jarayoni, millatlararo integratsiya, sivilizatsiyaviy o‘zgarishlar jamiyat taraqqiyoti
va rivojlanishiga o‘z ta’sirini o‘tkazmoqda. Ammo mazkur keng ko‘lamli
o‘zgarishlar ijtimoiy-ma’naviy yuksalishga mutanosib bo‘lmay, gator salbiy
holatlar, ya’ni odamlar o‘rtasida jinoyat, qotillik, logaydlik, shafqatsizlik,
giyohvandlik, boylikka ruju go‘yish, jamiyatda beqarorlik bilan bog‘liq turli xavf-
xatarlarni yuzaga keltirmoqda. Ma’naviy qologlik (inson qadrini yerga urish),
madaniy ingirozlar (turli fojealar, urush), ma’naviy qo‘pollik (fitna-fasod,
yolg‘onchilik, aldov, xiyonat) kabi salbiy jihatlar ko‘payib borayotgan murakkab
davrda borlig, olam, hayotni gadrlash, uning tub mohiyatini tushunish, ilm-ma’rifat,
axlog, ma’naviyatni Yyuksaltirish, vatanga sadoqgat, bag‘rikenglikni go‘zallik
mezonlari bilan asoslab berish zaruriyati vujudga kelmoqda.

Jahonning ko‘plab ilmiy tadgigot muassasalari hamda ilmiy markazlarida
Markaziy Osiyo — Renessans davrida erishgan ilmiy yutuglar, xalglarning hayoti,
turmush tarzi, urf-odat va an’analarining milliy va umumbashariy xususiyatlari,
tafakkur tarzi rivojida tasavvuf ta’limotida shakllangan go‘zallik segmentining
0°ziga x0s o°‘rni bo‘yicha ilmiy tadgiqot ishlari olib borilmoqgda. Xususan, tasavvuf
ta’limotining paydo bo‘lishidagi tarixiy zaruriyat, diniy va dunyoviy go‘zallikning
mutanosibligi, ijtimoiy transformatsiyaviy jarayonlari, jamiyatda adolat va
barqarorlikni ta’minlashda diniy qadriyatlarning o‘rnini inkor etmaslik, uni shaxs
kamolotining bir shakli sifatida ko‘rish, axlog, madaniyatning shakllanishida diniy
mezonlarning o‘rnini to‘g‘ri baholashga oid ilmiy tadgigqotlar muhim ahamiyat kasb
etmoqda. Zero, tasavvufta’limotida go‘zallik kategoriyasining tarixiy va zamonaviy
ahamiyatini, xususan, immanent jihatlarini tadgiq etish hozirgi kunda yanada
dolzarb bo‘lib golmoqda.

Mamlakatimizda tariximizni, ajdodlarimiz ma’naviy merosining asl mohiyatini
o‘rganish, ayniqgsa, tasavvuf ta’limoti va mutasavvuf olimlari, shoirlar asarlariga
eski, unutilgan tarix deb emas, balki milliy va umuminsoniy gadriyat, tarixiy tajriba,
go‘zallik paradigmalariga boy tarixiy-madaniy yodgorlik, inson ma’naviyatini
yuksaltiruvchi bebaho hayotiy dastur sifatida alohida e’tibor garatilmoqda. “Buyuk
ajdodlarimizning betakror va noyob ilmiy-ma’naviy merosi biz uchun doimiy
harakatdagi hayotiy dasturga aylanishi kerak. Bu o‘Imas meros hamisha yonimizda
bo‘lib, bizga doimo kuch-quvvat va ilhom bag‘ishlashi lozim.”* Yangi O‘zbekiston
paradigmasining ilmiy-metodologik asosini belgilab beruvchi bu yo‘llanma
tadgigotning mohiyatini tashkil etadi.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF—60-son
“2022-2026-yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi
taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari
to‘g‘risida”, 2020-yil 26-maydagi PF-6000-son “Madaniyat va san’at sohasining
jamiyat hayotidagi o‘rni va ta’sirini yanada oshirish chora-tadbirlari to‘g‘risida”gi
farmonlari va 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini

! Mupsuées I11.M. Suru V36ekucron crparernscu. — T.: O‘zbekiston, 2021. — 34 b.



tubdan takomillashtirish chora-tadbirlari to‘g‘risidagi Qarori hamda sohaga oid
boshga normativ-huqugiy hujjatlarda belgilangan vazifalarning bajarilishiga ushbu
dissertatsiya muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining “l. Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqgiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqgigotlar sharhi'. Hozirgi
davrda tasavvuf ta’limotining metodologik hamda murakkab mohiyati, tarixiy
rivojlanishi va ahamiyati masalasiga bag‘ishlangan ilmiy izlanishlar jahonning
yetakchi ilmiy markazlari va oliy ta’lim muassasalarida, jumladan, International
association of sufizm, Stouni Bruk Universiteti - Department of Asian & Asian
American Studies Stony Brook University (AQSH), McGill University, Institute of
Islamik Studies (Kanada), Kembridj, Oksford, London universitetlari (Buyuk
Britaniya), The Institute for Islamik World Studies, Zayed University (BAA),
Qohira universiteti (Misr), Sorbone universiteti (Fransiya), Istanbul universiteti
(Turkiya), Sankt-Peterburg davlat universiteti (Rossiya), O‘zbekiston xalgaro islom
akademiyasi, Toshkent davlat shargshunoslik universiteti, O°‘zbekiston Milliy
universiteti, Buxoro davlat universiteti, Samargand davlat universitetlari
(O‘zbekiston)da olib borilmoqda.

Dunyoda tasavvuf ta’limotining paydo bo‘lishi, uning falsafiy, badiiy-estetik,
tarixiy mohiyatini o‘rganish, go‘zallikning tasavvufiy mohiyatini tadgiq etish
bo‘yicha jahonda amalga oshirilgan ilmiy tadgiqotlarda quyidagi ilmiy natijalar
olingan: tasavvuf ta’limoti va falsafasini turli shakllarda ommaga tanitish, so‘fiylik
tamoyillari bilan ilmiy tamoyillar o‘rtasidagi munosabatni yoritib berish,
tasavvufning turli maktablari va tarigatlari o‘rtasidagi umumiylik va fargli
tomonlari, 0‘ziga xos xususiyatlari (International association of sufizm, AQSH);
insonning kelib chigishi hamda uning trassendent dunyoga gaytishi masalalari, o‘rta
asrlar musulmon falsafasining ma’naviy va intellektual yuksakligini zamonaviy
dunyoga gaytarish ahamiyati (Department of Asian & Asian American Studies
Stony Brook University, New-York), tasavvuf ta’limotining tarixiy jihatlari,
tasavvuf allomalari asarlari tarjimalari, suluk yo‘l tarigatlari (Kembridj, Oksford,
London universitlari, Buyuk Britaniya), tasavvuf ilmining keng yoyilishi, uning
diniy mohiyati, zamonaviy ko‘rinishlari (The Institute for Islamik World Studies,
Zayed University, BAA), tasavvuf ilmi bilan shug‘ullangan allomalar, tasavvufning
turli masalalariga bag‘ishlangan tadgiqotlar (Qohira universiteti, Misr), islom va
tasavvuf falsafasi tarixi tizimli o‘rganilgan (Sorbone universiteti, Fransiya), islom
madaniyati, islom ilmi, tasavvuf ilmiga oid izlanishlar olib borilgan (Istanbul
universiteti, Turkiya), tasavvuf amaliyotidagi 0°z-0°zini bilish va takomillashtirish

! Dissertatsiya mavzusi bo‘yicha xalgaro ilmiy tadgiqgotlar sharhi: https://ias.org/; https://www.mcgill.
ca/islamicstudies/; https://www.stonybrook.edu/commcms/asianamerican/; https://bolgar.academy/sveden/common/;
filefile:///C:/Users/User/Desktop/cydpuzm%20xuro%20xaumunku.pdf; https://iphras.ru/ va boshga manbalar asosida
amalga oshirilgan.
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tajribasini zamonaviy insonning betakror va go‘zal “men”ini shakllantiruvchi
istigbolli rejalar tasnifi, tasavvuf ma’naviy merosini bilish insonni ma’naviy, estetik,
intellektual jihatdan shakllantirishi hagidagi (Sankt-Peterburg universiteti), tasavvuf
merosining diniy mohiyati, xilma xilligi, mutasavviflar merosi tadgiq etilgan
(O‘zbekiston xalgaro islom akademiyasi), Tasavvuf allomalari ijodi tadgiq etilgan,
asarlari tarjimalar gilingan (Toshkent davlat shargshunoslik universiteti), tasavvuf
tarigatlari, tasavvuf ilmidagi falsafiy jihatlar asoslangan (O‘zbekiston Milliy
universiteti), tasavvuf suluklari, so‘fiylik an’analari, so‘fiy allomalar garashlarining
turli aspektlari aniglangan (Buxoro davlat universiteti), so‘fiylik manbalari,
she’riyati, adabiyoti, falsafasi, tarixi bo‘yicha (Samargand davlat universitetlari,
Oc¢zbekiston) keng ko‘lamli tadqiqotlar olib borilmoqda.

Jahonda tasavvuf falsafasida go‘zallik kategoriyasi bilan bog‘lig masalalarni
o‘rganish bo‘yicha ustuvor yo‘nalishlarda tadqgiqotlar olib borilmoqgda, jumladan,
o‘rta asrlar davri sharq falsafasida tasavvuf falsafasining konseptual-metodologik
asoslari; tasavvuf ta’limoti negizida shakllangan ijtimoiy-ma’naviy, madaniy
taraqgiyot gonuniyatlarini asoslash; tasavvufda diniy, axloqgiy, ustoz-shogird
munosabatlari xarakteridagi mohiyatni tadqiq etish; insonning bilishi, go‘zallikni
tushunishida tasavvuf falsafasining tutgan o‘rnini tadqiq etish; mafkuraviy, madaniy
globallashuv sharoitida ma’naviy strategiya asoslarini ishlab chiqishda ajdodlarimiz
tarixiy merosini chuqur o‘rganish, qadriyatli jihatlarini aniglash.

Muammoning o‘rganilganlik darajasi. Jahonda, tasavvuf ta’limotining
paydo bo‘lishi, tarixiy rivojlanish bosqichlari, strukturasi, boshqga tarixiy ta’limotlar
bilan giyosiy tahlili, uning ingiroziga oid muammolarga ingliz olimlari A.J.Arberry,
A.M.Shimmel, Dj.S.Trimingem?, yapon, hind, eronlik shargshunoslar T.lzutsu, Idris
Shoh, H.Korbin ishlarida alohida e’tibor garatilgan?, tasavvuf tarixi, tasavvuf ilmi
allomalari dunyoqgarashi, falsafiy-irfoniy ta’limoti U.Chittik, D.Knishning
izlanishlarida chuqur tadqiq etilgan, mutasavvuf allomalar asarlari tarjima gilingan?.

MDH mamlakatlarida shargshunos olimlar V.V.Bartold, Y.E.Bertels,
A.N.Boldirev, V.A.Gordlevskiy, I.P.Petrushevskiy, A.T.Tagirjanov* Markaziy
Osiyo va Movarounnahr tarixida tasavvuf falsafasining o‘rni, sufizm va sufizm
adabiyoti, uning ijtimoiy, axloqiy, badiiy jihatlarini, zamonaviy tadgigotlarda

1 Arberry A. Sufism. — L.: George Allen and Unwin LTD, 1950. — 141 p; Ilummens A.M. Mup MciamcKoro
muctunmsma. — M.: 2012. — 58 ¢; Schimmel A.M. A life of learning. N.Y.: 1993. — 13 p.

2 |zutsu T. Sufizm and taosizm. — P.: SUHAIL ACADEMY LAHORE, 1983. — 495 p; Shah, Idries. The Sufism. — L.
Octagon Press, 1977, 1964. — 54 p; Corbin H. History Of Islamic Philosophy. — L.: New York City: Kegan Paul
International Ltd, 1993. — 445 p.

3 William C. Chittick. Sufism: A Short Introduction. Oneword, 2000, William C. Chittick.The Heart of Islamic
Philosophy. Oxford University Press, 2001; Kusir A.JI. Mycyamanckuid Muctunusm. — M.: C.I1: JQuns, 2004. — 464
¢; Kapimr AJI. Mcnam B MICTOPUYECKO IEPCIICKTHBE: HAYAIBHBIN 3Tan U OCHOBHBIC McTouHUKH. — K.: M3n-Bo Ka3zan.
yH-Ta, 2015. — 192 ¢, Kuumr A. Mycynmon tacaBBydu. — T.: Dan 3uécn, 2022. — 448 0.

4 Baprosba B.B. KynsTypa mycynManctso. Counnenus B 9 Tomax. Tom VI. — M.: Hayka, 1998. — 112 c; Bepreinc
E.D. Cydusm u cyduiickas nureparypa. — M.: Hayka, 1965. — 531 ¢; bonnsipeB A. H. Emé pa3 k Bonpocy o Xomxa-
Axpape. (JlyxoBeHCTBO W TOJUTHYECKas x)U3Hb Ha Bimkaem u Cpeanem Bocroke B nepuoj deomanusma.) — M.:
Hayka, I'PBJI, 1985. — 63 c; T'opunesckuii B.A. baxayanun Hakmibaun byxapckuii. M36.cou. T.3. — M.: 1962;
IMerpymesckuii W.II. HMcmam B MHWpane B VII—XV Bekax (kypc nexuuid) / OtB. pemaktop B. W.
Bensies. — JI.: U3narenbctBo Jlenunrpanackoro yauepcurera, 1966.— 400 c; TarupxanoB A.T. Omnwucanue
TaJDKUKCKUX U MIEPCUIICKHUX pykonuceld. — M.: M3a-Bo JlenuHrpaackoro yausepcurera, 1962. — 566 c.
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M.T.Stepanyans, A.Tamimdari, E.A.Frolova va boshqalar® izlanishlar olib
borishgan.

O‘zbekistonda tasavvuf ilmining ko‘plab jihatlari, uning fanlararo
metodologiyasi bilan bog‘liq ilmiy-falsafiy muammolari keng o‘rganilgan. O‘zbek
olimlaridan 1.Mo‘minov, M.Xayrullayev kabi faylasuflar?, N.Komilov, 1.Haqqul,
B.Valixo‘jayev® singari adabiyotshunoslar, E.Karimov, K.Kattayev* kabi tarixchi
olimlar, R.Shodiyev, G.Navro‘zova, G.Mahmudova, O.Sharipova, Sh.Madayeva,
S.Karimov®, shuningdek, A.Samadov, J.Xolmo‘minov, K.Rahimov, O.O‘roqova,
Sh.Agzamxodjayeva, M.Norova, L.Karimova, D.Jumaniyozova® kabi faylasuf
olimlar tasavvuf ta’limotining ma’naviy, insonparvarlik, badiiy-estetik, falsafiy va
diniy mohiyati, romantizmi, tizimli jihatlariga atroflicha e’tibor garatgan.

IImiy manbalar tasnifi va talgini shuni ko‘rsatadiki, olimlar va turli soha
mutaxassislari, bir tomondan, tasavvufning badiiy xususiyatlari va yo‘nalishlarini,
ikkinchi tomondan, tasavvufning diniy-falsafiy asarlarini mufassal tadqiq etganlar.
Biroq, bu asarlarda tasavvufda keng gamrovli bo‘lgan konsepsiya — go‘zallik
paradigmasini yaxlit tizim sifatida o‘rganish, go‘zallik kategoriyasining diniy va
dunyoviy jihatlarini qiyosiy tadqiq etish magsad gilinmagan. Qayd etilgan
tasniflardan kelib chigib, mazkur tomonlarni hisobga olgan holda tasavvuf

! Crenansrn M.T. ®unocodekoe Hacnemue cydusma B coBpeMeHHOM Mupe / OUIocodckoe Hacneane HapoaoB
Boctoka u coBpemennocts. — M.: 1983; Tamummapu A. Ucrtopust nepcuackoit nureparypsl. — Cankr [letepOypr.:
[Meterbyprroe BocroxoBenenus, 2007; @ponosa E.A. Tuckypc apadekoit gprmocopun/OTB.pen. A.B. CmuproB. M.
000 «Canpay: S3biku cnaBstHCKO# KyIbpTypsL, 2016. — 312 C.

2 Mymunop W. Taunanran acapnap. 1-tom. — T.: 1969. — 34 6; Xaitpyanaes M.M. A6y Hacp Anp ®apabu. — M.:
Hayxka, 1982. — 302 6., XaitpymnaeB M. ®apabu: snoxa u yaenune. — T.: 1975.

3 Komunos H. TacasBy®. — T.: Movarounnahr, O‘zbekiston, 2009. — 140 6. Komun uHCOH Xakuaa TYpT pucona. dopc-
toxxuk triuaan H. Komunos tapsxumacu. — T.: Ma’naviyat, 1997. — 280 6., Komwnos H. Hakmbauaus /O‘zME, 6. —
T.: O‘zbekiston Milliy ensiklopediyasi, 2003. — 294 6. Xaxkyn W. 1laiix Ax6ap // Tafakkur. — Toshkent, 2000 — Ne
1. - B.93; Xakkyn U. Tacaeyd Ba menpusit. — T.: G*.G‘ulom nomidagi nashriyot-matbaa birlashmasi. 1991. — 31 6;
Basuxyxaes b. Xoxa Axpop tapuxu. — T.: Yozuvchi, 1994. — 96 6; Banuxyxaes b, YpunGoes B. Xynonoau Bamm.
— C.: CamKH, 1995. -39 6.

4 Kapumos 3. X¥ka Axpop xaétu Ba daonuary. — T.: MasHasuar, 2003. — 45 6; Karraes K. TacasBy( ammoManapH.
— T.: Fadyp Fymom HMUY, 2017. — 320 6; Karraes K. Maxaymn Ab3am Tapuxu Ba Mykamman JlaxOemmiiimap
cynonacu. — T.: Mashhur-press, 2016. — 192 ©.

S [onues P.T., Baxpuesa JI.X. Cydpusm B 1yX0oBHOM *n3HA HapoxoB Masepannaxpa (IX-XI BB.). — C.: 2018. — 168
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falsafasida go‘zallik kategoriyasining tizimli va immanent jihatlari tadgiqot obyekti
qgilib olindi.

Dissertatsiya mavzusining dissertatsiya bajarilayotgan oliy ta’lim
muassasasining ilmiy tadqiqgot ishlari rejalari bilan bog‘liqligi. Dissertatsiya
Samargand davlat universiteti ilmiy-tadgiqot ishlari rejasiga muvofiq CY-01-son
“O‘zbekistonda ijtimoiy-ma’naviy muhit barqarorligini ta’minlashning falsafiy
asoslari” nomli tadqiqot doirasida bajarilgan.

Tadgigotning magsadi tasavvuf falsafasida go‘zallik paradigmasining
Immanent va tizimli asoslarini ochib berishdan iborat.

Tadqgigotning vazifalari:

tasavvuf falsafasini o‘rganishning fanlararo metodologik tahlili va Markaziy
Osiyoda tasavvuf ta’limotining ko‘pma’noli mohiyati, tasavvuf g‘oyalari
murakkablashuvida estetik-go‘zallik segmentini tahlil gilish;

tasavvuf falsafasining aksiologik negizida inson go‘zalligining tizimli tahlili,
tarixiy-falsafiy ahamiyati, go‘zallik tushunchasining mazmuni va tarkibi, diniy va
dunyoviy asoslari, axlogiy va estetik jihatlarini aniglash;

estetik tafakkur tarixida go‘zallik kategoriyasining paradigmasi fanlararo
tadqiqot obyekti bo‘lganligini ochib berish;

tasavvuf falsafasida inson go‘zalligining immanent jihatlari, antropologik,
ontognoseologik mohiyati va tarixiy ahamiyatini tahlil etish;

Abu Homid G‘azzoliy, Alisher Navoiy ijodining diniy-falsafiy negizida
go‘zallik kategoriyasining Alloh va inson muloqoti, qayta aloga kontekstida
asoslanganini tadqiq etish;

Yangi Oc‘zbekiston turizmi istigbollarida ziyoratgohlarning madaniy,
ma’naviy, tarbiyaviy, diniy imkoniyatlarini asoslash, zamonaviy o‘zbek san’atida
tasavvuf mavzusi va islom san’ati fenomenining mohiyatini tahlil etishdan iborat.

Tadgigotning obyektini go‘zallik kategoriyasining diniy-falsafiy mohiyati
tashkil etadi.

Tadgiqotning  predmeti  sifatida tasavvuf falsafasida  go‘zallik
paradigmasining immanent va tizimli tadgiqotlari belgilangan.

Tadgiqotning usullari. Tadgiqotda tarixiylik va mantigiylik, analiz va sintez,
umumlashtirish, giyosiy tahlil, fanlararo yondashuv, falsafiy komparativistika,
tizimli tahlil usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Markaziy Osiyo Uyg‘onish — Renessans davri xalglari falsafiy tafakkuri
rivojida tasavvuf ilmi allomalarini go‘zallik haqidagi garashlarining diniy va
dunyoviy asoslari uyg‘un ekanligi mantiqiy asoslangan;

tasavvuf falsafasida go‘zallikning substansional mohiyati, dialektik va
sinergetik xususiyatlari, ierarxik rivojlanish darajalari falsafaning makon va zamon
atributlari vositasida ochib berilgan;

tasavvuf falsafiy ta’limotida ifodalangan obyektiv va subyektiv go‘zallikning
muhabbat, ishq, chiroylilik, latiflik, mukammallik, tartib, poklik, rahm-shafqgat,
yordam berish kabi immanent mezonlari yoshlar ma’naviyatini boyitishi, jismoniy
va axloqiy kamolotiga konstruktiv ta’sir ko‘rsatishi dalillangan;



go‘zallikka oid tasavvufiy qarashlarning madaniy-antropologik, onto-
gnoseologik hamda aksiologik aspektlarini ochib berish orgali yangilanayotgan
O‘zbekiston yoshlarining ma’naviy yuksaklikka erishish, adolatli jamiyatni bunyod
etish, ijtimoiy davlatni qurish kabi strategik, ustuvor funksiyalarni amalga
oshirishdagi imkoniyatlari asoslab berilgan;

tasavvufiy go‘zallikda o‘z ifodasini topgan vatanparvarlik, insonparvarlik,
tinchlik, erkinlik, halollik, do‘stlik, ezgulik kabi ma’rifatni ulug‘lovchi insoniy
gadriyatlar ma’naviy taraqqiyotni ta’minlashda birlamchi omillar ekanligi tarixiylik
va mantiqiylik nugtayi nazaridan isbotlangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

dissertatsiyada tasavvuf ta’limotining falsafiy mohiyati va uning tuzilishi,
taraqgiyot bosgichlari va murakkablashuvi, diniy va dunyoviy jihatlari aniglangan
bo‘lib, bu natijalar ta’lim va tarbiya muassasalarida falsafaga oid masalalarga doir
o‘quv-uslubly va ma’naviy-ma’rifiy ishlar samaradorligini oshirishda nazariy-
metodologik asos vazifasini o‘tagan;

tadgiqot natijalaridan ilmiy tadgiqot markazlari, fondlarni o‘rta asrlar sharq
tasavvufiy garashlariga oid yangi ma’lumotlar bilan boyitishda foydalanilgan;

yangi ilmiy qarashlar va yondashuvlar asosida tasavvufda go‘zallik
paradigmalarining tadrijiy tahlili fanlararo ilmiy xulosalar chigarishga imkon
bergan;

mamlakatimizda barcha gatlam vakillari, xususan, yoshlarning bilimi, axlog-
odobi, ma’naviyati, madaniyatini yuksaltirishda ajdodlarimiz ma’naviy merosining
tutgan o‘rni falsafiy jihatdan tadqiq etilgan va ularni chuqurroq o‘rganishga oid
tavsiyalar ishlab chigilgan.

Tadgiqot natijalarining ishonchliligi.  Dissertatsiya  natijalarining
ishonchliligi inson go‘zallik paradigmasi tendensiyasiga doir tarixiy va zamonaviy
g‘oya hamda ta’limotlarga asoslanilgani, “dinity va dunyoviy go‘zallikning
uyg‘unligi’ga oid ilmiy-konseptual talginlarga murojaat etilgani, nazariy xulosalar
va amaliy tavsiyalarni ishlab chigishda obyektivlik va tizimlilik tamoyillariga amal
gilingani, tadgiqot natijalarining amaliyotga joriy qilingani va tegishli
tashkilotlardan xulosalar olingani bilan belgilanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati shundaki, go‘zallik konsepsiyasi Markaziy Osiyo tasavvuf
ta’limotiga, uning ko‘plab yo‘nalishlari, badiiy adabiyot taraqgiyotiga ta’sirini
ko‘rsatganligi asosli yoritilgan, shuningdek diniy va dunyoviy go‘zallik o‘rtasidagi
konseptual alogadorlikka doir ilmiy-falsafiy ta’limotlarni yangi g‘oya va
ma’lumotlar bilan boyitishga, mazkur muammoga bag‘ishlangan ilmiy ishlar
samaradorligini oshirishga xizmat giladi, insonning ma’naviy, axlogiy, madaniy,
estetik muammolarining o‘ziga xos xususiyatlarini o‘rganuvchi fanlarning nazariy-
uslubiy asoslarini takomillashtirishda ham foydalanish mumkin.

Tadgiqot natijalarining amaliy ahamiyati fanlararo uslubiyatga asoslanganligi,
dissertatsiyaning nazariy umumlashma va xulosalaridan gator sohalar (adabiyot,
tarix, sotsiologiya, dinshunoslik, san’atshunoslik, turizm)ning ilmiy fundamental
tadgigotlarida foydalanish mumkin, xususan, oliy va o‘rta maxsus ta’lim
muassasalarida ijtimoiy-gumanitar fanlar bo‘yicha yaratiladigan darslik va o‘quv
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qo‘llanmalarni tayyorlashda, nazariy va amaliy mashg‘ulotlarda, ya’ni falsafa,
falsafa tarixi, estetika, axlogshunoslik, inson falsafasi, dinshunoslik, tasavvuf
falsafasi kabi fanlardan ma’ruza matnlari, 0‘quv qo‘llanmalar, darsliklar yaratishda
foydalanish mumkinligi bilan belgilanadi.

Tadgiqot natijalarining joriy qilinishi. Tasavvuf falsafasida go‘zallik
paradigmasining immanent va tizimli asoslari mavzusidagi tadgigotning ilmiy
natijalari asosida:

Markaziy Osiyo Uyg‘onish — Renessans davri xalglari falsafiy tafakkuri
rivojida tasavvuf ilmi allomalarining go‘zallik haqidagi qarashlarining diniy va
dunyoviy asoslari uyg‘un ekanligi mantiqiy asoslanganligiga doir taklif va
tavsiyalardan O‘zbekiston Milliy universitetida 2018-2020-yillarda bajarilgan
“O‘zbekistonda islohotlar jarayonini tahlil etish va amalga oshirishning konseptual
falsafiy metodologiyasi” (Harakatlar strategiyasi asosida) mavzusidagi PZ-
20170928696-ragamli amaliy loyihasi nazariy gismini tayyorlashda foydalanilgan
(O‘zbekiston Milliy universitetining 2023-yil 17-maydagi 04/11-2972-son
ma’lumotnomasi). Natijada, bugungi kunda mamlakatimizda bo‘layotgan ijobiy
o‘zgarishlarni  tushunishda, yoshlarning ma’naviy, axloqiy dunyoqarashi
yuksalishida go‘zallik paradigmalarini anglashlariga xizmat gilgan;

tasavvuf falsafasida go‘zallikning substansional mohiyati, dialektik va
sinergetik xususiyatlari, ierarxik rivojlanish darajalari falsafaning makon va zamon
atributlari vositasida ochib berilganligiga oid nazariy xulosalar va takliflardan
O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalqaro
IImiy-tadqiqot markazi tomonidan tayyorlangan “O‘rta asr sharq allomalari va
mutafakkirlarining  tarixiy-falsafiy =~ merosi” nomli kitobni tayyorlashda
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom
Buxoriy xalgaro ilmiy-tadgigot markazining 2023-yil 8-maydagi 02/220-son
ma’lumotnomasi). Natijada yosh avlodni ajdodlar ma’naviy-ilmiy merosiga hurmat
ruhida tarbiyalashga, go‘zal insoniy munosabatlar tizimini tartibga solishga, milliy
va umuminsoniy qadriyatlarga nisbatan hurmat ko‘nikmalarining shakllanishiga,
inson kamolotida muhim ahamiyat kasb etgan go‘zallik paradigmalari to‘g‘risidagi
garashlarning takomillashuviga xizmat gilgan;

tasavvuf falsafiy ta’limotida ifodalangan obyektiv va subyektiv go‘zallikning
muhabbat, ishq, chiroylilik, latiflik, mukammallik, tartib, poklik, rahm-shafgat,
yordam berish kabi immanent mezonlari yoshlar ma’naviyatini boyitishi, jismoniy
va axlogiy kamolotiga konstruktiv ta’sir ko‘rsatishi dalillanganligiga doir nazariy
xulosalar va takliflardan Respublika Ma’naviyat va ma’rifat markazining 2023-yilga
mo‘ljallangan chora-tadbirlar dasturining VI yo‘nalishida belgilangan “Millatlararo
totuvlik va dinlararo bag‘rikenglik bo‘yicha targ‘ibot-tashviqot tadbirlari, aholi
o‘rtasida radikalizm illatining oldini olish” haqidagi 26-bandi “Jamiyatda
radikallashuv kuchayishining oldini olish, yoshlar ongini buzg‘unchi yot g‘oyalar
bilan zaharlashga garatilgan turli xil harakatlarga garshi kurashish borasidagi
ustuvor vazifalarni belgilash va amalga oshirish” hamda mazkur yo‘nalishning 28-
bandi “Aholi, ayniqsa, Yyoshlar orasida radikal kayfiyatlarni uyg‘otishga,
axlogsizlikni yoyishga garatilgan buzg‘unchi g‘oyalarga qarshi samarali targ‘ibot
ishlarini tashkil etish” mavzularida belgilangan vazifalar ijrosini bajarishda
foydalanilgan (Respublika ma’naviyat va markazi huzuridagi Ijtimoiy-ma’naviy
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tadgigotlar institutining 2023-yil 20-iyundagi 234-son ma’lumotnomasi). Natijada,
mamlakatimizda radikalizm va ekstremizmga qarshi kurash yo‘nalishidagi
faoliyatni tashkil etish, yoshlar ongini buzg‘unchi yot g‘oyalar bilan zaharlashga
garatilgan turli xil harakatlarga garshi kurashishda, ma’naviy tarbiyani
kuchaytirishda ma’naviy-ma’rifiy soha targ‘ibotchilari uchun uslubiy tavsiyalar
ishlab chigishga xizmat gilgan;

go‘zallikka oid tasavvufiy qarashlarning madaniy-antropologik, onto-
gnoseologik hamda aksiologik aspektlarini ochib berish orgali yangilanayotgan
O‘zbekiston yoshlarining ma’naviy yuksaklikka erishish, adolatli jamiyatni bunyod
etish, ijtimoiy davlatni qurish kabi strategik, ustuvor funksiyalarni amalga
oshirishdagi imkoniyatlari asoslab berilganligiga oid taklif va tavsiyalardan
Samargand viloyati Turizm va madaniy meros bosh boshgarmasining 2023-yil |
yarim yilligiga mo‘ljallangan dasturining 53-bandi ““Yangi O‘zbekiston 2022-2026-
yillarga mo‘ljallangan taragqgiyot strategiyasi doirasida belgilangan ustuvor
vazifalarni amalga oshirish, turizm va madaniy merosni yanada rivojlantirish
bo‘yicha belgilangan topshiriglarni o‘z muddatida bajarish choralarini ko‘rish” va
25-bandi nomavsumiy oylarda chegirmalar taqdim etgan holda “Ichki turizm
oyligi’ni tashkil gilish hamda “Ichki turizm haftaligi”, “Ichki turizm kunlari”
dasturlarini amalga oshirishda foydalanilgan (O‘zbekiston Respublikasi Turizm va
madaniy meros vazirligi Samargand viloyati turizm va madaniy meros bosh
boshgarmasining 2023-yilda 03-13/4-358-son ma’lumotnomasi). Natijada
Samargandda ichki turizm imkoniyatlari, aynigsa, aholi va sayyohlarning tarixiy
qadamjolar, ziyoratgohlarga bo‘lgan qiziqishlarining yanada ortishiga xizmat
gilgan;

tasavvufiy go‘zallikda ifodasini topgan vatanparvarlik, insonparvarlik, tinchlik,
erkinlik, halollik, do‘stlik, ezgulik, ma’rifatni ulug‘lovchi insoniy qadriyatlar
ma’naviy taraqqiyotni ta’minlashda birlamchi omillar ekanligi tarixiylik va
mantiqiylik nugtayi nazaridan isbotlanganligiga doir xulosa, taklif va tavsiyalardan
Samargand viloyat teleradiokompaniyasining 2023-yilda efirga uzatilgan “Kun
mavzusi” nomli eshittirishning ssenariysini tayyorlashda foydalanilgan (Samarqand
viloyat  teleradiokompaniyasining  2023-yil  6-apreldagi  01-07/112-son
ma’lumotnomasi). Natijada tinglovchilarning tasavvuf falsafiy merosi, tasavvuf ilmi
allomalarining go‘zallik, inson go‘zalligi haqidagi qarashlarining boyishiga xizmat
gilgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari bo‘yicha
13 ta ilmiy anjuman, jumladan, 8 ta xalgaro va 5 ta respublika ilmiy-amaliy
anjumanlarida o‘qilgan ma’ruzalar muhokama gilinib, sinovdan o‘tkazilgan.

Tadgiqot natijalarining e’lon gilinganligi. Tadgiqot mavzusi bo‘yicha jami
35 ta ish chop etilgan bo‘lib, jJumladan, 1 ta monografiya, O‘zbekiston Respublikasi
OAKAning dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy
nashrlarda 20 ta magola (15 ta respublika, 5 ta xorijiy jurnalda) chop gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, 4 bob, 11 paragraf,
xulosa, foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy
hajmi 230 betni tashkil etadi.
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DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgigot mavzusining dolzarbligi va zarurati, muammoning
o‘rganilganlik  darajasi, tadgiqotning Oc‘zbekiston Respublikasi fan va
texnologiyalarni rivojlantirishning ustuvor yo‘nalishlariga mosligi, ishning magsadi,
vazifalari, obyekti, predmeti, tadgigotning ilmiy yangiligi, olingan natijalarning
iIlmiy va amaliy ahamiyati, amaliyotga joriy etilganligi, aprobatsiyasi, nashr etilgan
ishlar va dissertatsiyaning tuzilishi asoslangan.

Dissertatsiya ishining “Tasavvuf allomalari diniy-falsafiy merosini
o‘rganishning fanlararo metodologik ko‘lami” deb nomlangan birinchi bobida
tasavvuf falsafasini o‘rganishning fanlararo metodologik tahlili, tasavvuf
falsafasining ko‘pma’noli mohiyati hamda tarixiy-falsafiy ahamiyati, Markaziy
Osiyoda tasavvufiy tafakkur rivoji va uning murakkablashuvida estetik-go‘zallik
segmenti masalalari tahlil etilgan.

Mamlakatimizda adabiyotshunos, tarixchi, faylasuf va dinshunos olimlarning
tasavvuf ta’limoti bo‘yicha olib borayotgan ilmiy izlanishlari diqqatga sazovordir.
Tasavvuf tarigatlari mazmunan xilma-xilligi, eklektizmi bilan bir necha asrlar
davomida o‘zining g‘oyaviy birligini saqlab, asosiy maqsadlarida birlashadilar,
ya’ni haqiqati mutlagqa erishish (diniy ishq, muhabbat), ma’rifatga ega bo‘lish
(bilim, ustoz-shogird, maktab), diniy va dunyoviy go‘zallik (Alloh go‘zalligi, inson
go‘zalligi) masalalarida ular yakdil bo‘lishgan.

G‘arb va Sharq olimlarining tasavvuf (so‘fizm) ta’limoti haqidagi tadqiqotlari
ikki asosga tayanadi, birinchisi, tasavvufning nazariy metodologiyasi asoslangan
diniy-falsafiy asarlar, ikkinchisi, tasavvuf g‘oyalari asosida yaratilgan badiiy-estetik
asarlar. Tadqiqotda tasavvufiy qarashlarning diniy va dunyoviy asoslarida go‘zallik
tushunchasining uyg‘unlikda, konseptual mohiyatga ega ekanligiga e’tibor
garatilgan. Hozirgi zamon ilmiy tadgiqot ishlarida tasavvufiy go‘zallikni asoslovchi
qoidalar, nazariya va g‘oyalar yetarlicha o‘rganilmagan.

Tasavvuf falsafasi Markaziy Osiyoda o‘rta asrlar davrida shakllangan, islom
dini va ta’limoti, hadislar bilan oziqlanib, o‘ziga xos bo‘lgan metodologik
paradigma! yaratgan. Mazkur jihatlar tasavvufda aytilgan go‘zallik tushunchasiga
ham taalluqli bo‘lib, go‘zallik kategoriyasi mega tushunchalardan biri sifatida, har
bir tasavvufiy qarashlar, maktab va tariqatlarda o‘z mohiyatiga ega bo‘lib borgan.
Tasavvuf falsafasining umummetodologik ko‘lami shu qadar keng bo‘lib, u proza
va poeziyada, adabiyotda, diniy ta’limot bilan bog‘liq izlanishlarda namoyon bo‘lib,
sermazmun mohiyati, ko‘pvariantli jihatlari bilan ajralib turadi. Tasavvuf ta’limoti
fanlararo kesimda din va shariat, ilm va ma’rifat, odob va axloq kabi ko‘pma’noli
metodologiyasi bilan ajralib turadi. Tasavvuf ta’limoti murakkab, nochizigli
Xususiyatlarga ega bo‘lib, tasavvufiy dunyoqarashning ikki yoki ko‘pma’noli
jihatlari, tarigatlarning ko ‘ptarmoqli, strukturaviy va tizimli xususiyatlari to‘g‘risida
chuqurroq bilim beradi. Tasavvuf ta’limoti ham o‘z-0‘zini tashkillashtiruvchi bir
butun tizim sifatida, beqarorlikdan barqarorlikka o‘tish, tartib parametrlarining
yuzaga kelishi bilan xarakterlanadi.

! paradigma (T.Kun) — ma’lum zamon mobaynida ilmiy hamjamiyatga muammolarni qo‘yish va yechish andozasini
beruvchi keng e’tirof etilgan ilmiy yutuqlar tushuniladi.
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Bir qarashda murakkab, chigal ta’limot sifatida ta’riflanadigan tasavvuf ilmi
0°‘z davrining murakkab muammolari ustida tajribaviy-amaliy ilmiy izlanishlarni
davom ettirib, o°zlari uchun maqgbul deb bilgan tariqatni tanlash imkoniyatini beradi.
J.S.Trimingem fikricha, so‘fiylik yo‘li buddizm, iudaizm, hinduizm, Xxristianlik
dinlarida ham mavjud. Musulmonlarda tasavvuf yo‘li axloqiy poklanish (“ma’naviy
jithod” — mujohad) va insoniy takomillashuv g‘oyasiga asoslangan. Mazkur g‘oya
axlogiy fazilatlar nazariyasi (magomat) va gisga holatda spontan, qo‘qqisdan paydo
bo‘ladigan, miltillab turuvchi yorug‘likning birdan chaqgnashi (xol) kabi
mulohazalarida aks etadi'.

Falsafa va falsafiy fanlar tizimida tasavvuf ta’limotining birmuncha murakkab
va chuqurrog mohiyati, ya’ni axloqiy, estetik, diniy (ilohiy) va so‘fiy mazmuni,
falsafiy xarakteri (dualizmi, plyuralizmi, gumanizmi) o‘rganiladi. Tasavvuf
falsafasida ishg, sevgi, komillik, dil, do‘stlik, oyna, suhbat va boshga ko‘plab
tushunchalar ko‘pma’nolidir. E.Karimov ‘“Xoja Ubaydulloh Ahror. Risolayi
Volidiyya” kitobida insonga ta’sir ko‘rsatuvchi har bir holatni o‘rganar ekan,
shunday deydi: “...sohibjamol kishining oynani do‘st tutishi oyna bo‘lgani uchun
emas, balki unda o°‘zini mushohada qilgani uchundir. Demak, aslida u o‘zini do‘st
tutganidir”?, — bu o‘z-o‘ziga tangiddir. Tasavvuf manbalari “mualliflari - deydi E.
Karimov, o‘rta asr o‘quvchisi ongiga kuchli ta’sir ko‘rsatish maqgsadida real va
mistik voqgealarni qorishtirilgan holdagi badiiy uslublarga maxsus murojaat gilgan
bo‘lsalar ham, ajab emas™. Darhaqiqat, tasavvufiy ijodkorlar san’at effektini juda
yaxshi anglagan holda so‘z san’ati, badiiy adabiyotdan mohirona foydalangan.

Tasavvuf falsafasi, tom ma’noda, insoniy go‘zallik falsafasi, diniy
antropologiyadir, uning asosiy darajalarida inson va insoniylik, odam va odamiylik
uyg‘unligidagi go‘zallik majmui turadi. Shu tarzda ular dastlab “Alloh go‘zal”dir
diniy konsepsiyasini, keyingi navbatda, insoniy go‘zallik paradigmalari tizimini
ishlab chiqganlar, go‘zal estetik ko ‘rinish, go‘zal axloqiy sifatlar, go‘zal ma’naviyat,
go‘zal hayot, go‘zal sevgi, go‘zal muhabbat, go‘zal muomala, go‘zal nutq, go‘zal
bilim, go‘zal jamiyat, go‘zal ustoz, go‘zal olam, go‘zal hodisa va boshqa go‘zal
omillar to‘g‘risida fikr yuritganlar. Shimmel tadqiqotlarida go‘zallik simvolini
“ikkilik” tushunchasi bilan bog‘lab tushuntiradi, ya’ni dunyoning ikkiga ajralgani
(real dunyo va narigi dunyo, yaxshilik va yomonlik, erkak va ayol, tug‘ilish va o‘lim,
suv va olov, kunduz va tun, faollik va passivlik) hayotning qutbliligini bildiradi, deb
aytadi. [jod bilan bog‘liq paydo bo‘ladigan “ikkilik”’ning go‘zal timsoli Jaloliddin
Rumiy tomonidan ixtiro qilingan, buni “ip o‘rami” (ikki ildiz: johillik va
donishmandlik) tushunchasi misolida izohlab beradi®.

Tasavvuf allomalari ijodida estetika, badiiy tajriba din va tasavvuf, hayot va
falsafa, nazariya va amaliyotni mahorat bilan birlashtirgan. Tasavvufning falsafiy
mohiyatida estetik jihatlar unda umumbashariy estetik segmentning mavjudligini
bildiradi. Tasavvuf allomalari asarlaridagi diniy va tasavvufiy qarashlar, real
hayotning badiiy vogelikka asoslanishi yaxlit estetik tizim ishlab chigilganini

! Tpumunram ix.C. Cyduiickue opsieHsl B uciame. — M.: Punon knaccuk, 1989. — 232 c.

2 Kapumos D. “Xoxa Y6aiixynnox Axpop. Puconan Bomuaniiita”. — T.: SIaru acp asnoaun. 2004. — 11 b.
% O‘sha manba. — 12 6.

4 Schimmel A. The Mystery of Numbers. New York. Oxford, Oxford University Press, 1993. — 50 p.
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namoyon giladi. Ahmad Yassaviy, Najmiddin Kubro, Bahouddin Nagshband,
Forobiy, Ibn Sino, Umar Xayyom, G‘azzoliy, Abdurahmon Jomiy, Alisher Navoiy
o‘z asarlarida estetik tamoyillarning tasavvufiy dunyoqarash tizimidagi o‘rnini
aniglashtirib bergan:

1. Diniy sohadagi go‘zallik, Allohni sevish, unga bo‘lgan muhabbat, ishqni
ta’riflovchi ilohiy go‘zallikdir. Tasavvufda ilohiy go‘zallikni ko‘rishga muvaffaq
bo‘lish uchun murakkab yo‘lni bosib o‘tish mexanizmi ishlab chiqilgan (imon
talablari, tariqat yo‘li).

2. Dunyoviy sohadagi go‘zallik, borlig, inson, tabiat, jamiyat va boshga narsa-
hodisalardagi go‘zallik (obyektiv va subyektiv go‘zallik). Uzoq yillar davomida
tasavvuf ta’limoti diniy va dunyoviylik uyg‘unligida yuksalib kelgan. Aynigsa,
estetikasi tufayli amaliy hayot sohasiga chuqur singib borgan.

Islom ta’limoti asosida shakllangan tasavvuf tarigatlarida go‘zallik, go‘zallikni
sevish to‘g‘risida ko‘p bora ta’kidlansa-da, biroq islom falsafasi kamdan-kam
hollarda go‘zallik bilan bog‘lanadi. Shu sababli ayrim olimlar islomdagi unutilgan
go‘zallik tarixini so‘fiy asarlar orgali aniglash kerakligini ta’kidlaydi. Shu xususida
Kazuyo Murato “So‘fiylikdagi go‘zallik: Ruzbixon Bahliy ta’limoti” asarida
insonning go‘zallikka intilishi musulmonlar hayotining maqsadi ekanligini aytadi.
Inson Xudoga taglid qilib, komil bo‘lishi va Xudoning go‘zal suratida yaratilgan
tug‘ma insoniy tabiatini tiklashi kerak. Qur’on, hadislar va tasavvuf allomalarining
asarlaridagi go‘zallikka oid asosiy atamalarni chuqur tahlil qilish lozim. Ilohiy,
kosmik va insoniy go‘zallikni, payg‘ambarlar, xususan, Odam Ato, Ibrohim, Yusuf,
Muso va Muhammad alayhissalomning go‘zalligini o‘rganishni ta’kidlaydi.
So‘fiylarning go‘zallik nazariyasi, asosan, fors va arab tillaridagi chalkash uslubi va
ekssyentrik terminologiyasi tufayli kam o‘rganilganini gayd etadi.

Go‘zallik tasavvufda uch bosqichlidir, birinchisi, mutlaq, o‘zgarmas, ilohiy
go‘zallik, ikkinchisi, moddiy dunyo narsa va hodisalarining go‘zalligi, uchinchidan,
inson harakati bilan bog‘liq ruhiy, ko‘rinmas go‘zallik?. Barcha tasavvuf vakillari
(Inb al-Arabiy, Attor, G‘azzoliy, Rumiy) qarashlariga ko‘ra, mazkur dunyoda
ko‘rinadigan hamma narsaning go‘zalligi ilohiy go‘zallikka mos keladi. Moddiy
olamdagi ko‘pxillik, rang-baranglik ilohiy zarraning ifodasidir, jumladan, inson
go‘zalligini ilohiy vogelik bilan bog‘lashgan, she’r, g‘azal, doston va hikmatlarda
insonni tabiat, borliq, olam bilan bog‘lab ma’naviy kamolotini ulug‘lagan, balki
yuksak saviya g‘oyasini ham munosib tarzda yetkazgan.

Tarixiy shakllangan tasavvuf merosi tahlillari shuni ko‘rsatadiki, ularda
insonning ichki va tashqi go‘zalligi muammosiga, ayniqsa, uning “men”i, 0‘z
“men”1 ustidan g‘alaba qilishining uslubiy asoslarini yaratish, 0‘z-0°zini tarbiyalash,
boshqarish, tashkillashtirishning amaliy jihatlariga e¢’tibor garatilgan bo‘lib, “Xunuk
inson go‘zal bo‘lishi mumkinmi?”, “Go‘zal inson aslida xunuk bo‘lishi
mumkinmi?” kabi masalalarga yechim izlangan. Ma’naviyatni yuksaltirish,
insonning komillikka erishuvi masalalari tasavvufning asosiy antropologik

! Kasy& Mypato. Kpacota B cypusme: Yuenne Paz6uxana bakm. SUNY Press; Penpunrnoe usnanue, 2017.-223 c.
2 @apunynnun Artop. Manrtuk yr-taiip. — T.: Fadyp Fynom HoMuaru Hampuér-mar6aa wxoaui yiiu, 2006. — 63-
64 0.
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muammolari hisoblangan. Masalan, birgina sevgi muammosi yechimini so‘fiylar
quyidagicha talgin etadilar:

“Sevilgan” kishi go‘zaldir. Aksincha bo‘lmaydi. Ya’ni hamma go‘zallar
sevilavermaydi va sevilishi shart ham emas. Go‘zallik sevimlilikning bir juz’idir.
Sevimli bo‘lmoq asldir. Bu bo‘lgandan keyin go‘zallik ham mavjuddir. Bunaqa
“sevish yo‘li’ni yoki “sevgini shakllantirish” mexanizmini ishlab chigqan Xoja
Ahror Vali fikricha, muhib (sevuvchi) va mahbub (sevilgan)ning har ikkovi hagiqiy
Vahdat rangida zohir bo‘ladi. Tasavvuf estetikasida go‘zallik, estetik munosabat,
estetik orzu muhabbat va ishg mavzusi bilan ham boyiydi.

Tasavvufily manbalar, hadislar tahlillariga ko‘ra, bunday estetik qarashlar
xalgning go‘zal axloqiy fazilatlarini mustahkamlash va shakllantirishda samarali
vosita bo‘lib, islom dinining madaniy qadriyatlarini mustahkamlagan. Mazkur
mazmundagi asarlar azob chekayotgan qalblarga taskin, ma’naviy ozuga beradi, ular
tufayli jamiyatda sevgi-muhabbat, rahm-shafqgat, tinchlik va totuvlik
mustahkamlanadi. Xalq tasavvuf estetikasining zavqli taassurotlari ta’sirida yomon,
gunoh, nopok ishlardan o‘zini tiyib, to‘g‘ri fikrlab, to‘g‘ri xatti-harakatli bo‘lishga
intiladi.

Dissertatsiyaning “Estetik tafakkur tarixida go‘zallik kategoriyasi:
paradigmal transformatsiyasi, immanent jihatlari, tizimli tahlili” deb
nomlangan ikkinchi bobida estetik tafakkur tarixida go‘zallik kategoriyasining
paradigmal transformatsiyasi; Tasavvuf falsafasida go‘zallikning substansional
mohiyati makon va zamon atributlari kesimida va Tasavvuf falsafasining aksiologik
negizida inson go‘zalligining tizimli tahlili muammolari yoritilgan.

Falsafiy tafakkur taragqiyotida diniy va dunyoviy go‘zallik qurama holatda aks
etib, turli aspektlarda o‘zini namoyon qiladi. Diniy va dunyoviylik tushunchalari bir
tomondan, bir-birini to‘ldirib, qorishiq holatda namoyon bo‘lgan bo‘lsa, ikkinchi
tomondan, ular bir-biridan mazmunan keskin farglanadi. Diniy dunyogarashda
ilohiylik, diniy substansiyaning go‘zalligi madh etilsa, dunyoviy go‘zallik
moddiylik bilan bog‘lanadi.

Estetik tafakkur tarixida go‘zallik kategoriyasi insoniyat tarixining voqelikka
bo‘lgan munosabatining eng dolzarb va munozarali obyekti hisoblanadi. Qadimgi
asotir tafakkuridan, tizimlashgan diniy va tarixan shakllangan ilmiy ta’limotlarda
estetikaning go‘zallik kategoriyasi avval sinkretik tarzda, keyinchalik qurama
holatda aks etib, insonlar tomonidan turli aspektlarda idrok etilgan. Go‘zallik
tushunchasi tarixda barcha sohalarga, ya’ni insoniyat taraqqiyotining ilk davrlaridan
boshlab jamiki madaniy sohalarga, jumladan, din va san’at, til va yashash tarziga
sekin singib borgan. “Go‘zallik nafaqat tushuncha yoki narsalarning tabiiy belgisi,
balki hissiy va mantiqiy birlikning ifodasidir, insonning voqelikda o‘zini namoyon
etadigan mutlaq g‘oyani ma’naviy egallashi natijasidir™,

Go‘zallik kategoriyasi paradigmal o‘zgaruvchan hodisa sifatida ijtimoiy ong
tizimining diniy va ilmiy parametrlarida funksional jihatdan bir-birini to‘ldirib,
ba’zida yaxlit holatda namoyon bo‘lgan bo‘lsa, ikkinchi tomondan, ular bir-biridan
mazmunan keskin farglangan. Diniy dunyoqarashda ilohiylik, diniy substansiyaning

1 Maxmymosa I'. va boshqalar. V36exucTonna mcIoXoTinap >kapaHWHM TAXJIHI STHII Ba aMaira ONMIMPHUIIHHHT
KoHIenTyai-(paicaduit merogonorusicu. — T.: Noshir, 2020. — 96-97 b.

16



go‘zalligi madh etilsa, ilmiy tushuncha sifatida go‘zallik mohiyatan ko‘pqirrali
tushuncha sifatida tahlil gilingan.

Didro fikriga ko‘ra: “Go‘zallikning tashkil topishidek murakkab masala
yuzasidan mulohaza bildirishdan avval bu mavzu bo‘yicha bosh qotirgan ko‘plab
mualliflar gatori shuni gayd etishim kerakki, gandaydir mash’um tasodifiyat tufayli
odamlar o‘zlari yaxshi tushunib yetmaydigan narsalar haqida ko‘p gapiradilar, ana
shunday masalalardan biri go‘zallikdir. ...Daf’atan aksariyat odamlar go‘zallikning
mavjudligiga iqror bo‘lishadi, ko‘pchilik uni his etadi, lekin juda ham sanoqgli
shaxslar uning nimaligini bilishadi’?.

Estetika tafakkur tarixida (antik davrdan hozirgi davrgacha) ko‘pma’noli
go‘zallik Kkategoriyasining beshta paradigmasi vujudga kelgan, shundan birinchi
paradigmaga ko‘ra, “go‘zallik” — bu Xudoning go‘zalligi, uning jamoli yoki aniq
narsa-hodisalardagi mutlaq g‘oyaviy go‘zallik (Platon, Tertullian, Foma Akvenskiy,
Gegel)dir. Rus estetik olimi Y.Borev tomonidan ilgari surilgan ijtimoiy yo‘nalishga
binoan go‘zallik tabiiy xususiyatlarga ega bo‘lgan obyektiv hodisa bo‘lib, inson
ehtiyojiga binoan ijtimoiy ishlab chiqarish tajribasiga jalb etilgan va insoniyat uchun
ijobiy ahamiyatga molik erkin ma’naviy jarayon ifodasidir’2. Mazkur birinchi
paradigmada ko‘rsatilgan ko‘p sonli go‘zallik tushunchalari majmui Yyagona
Xudoning go‘zalligini e’tirof etishida umumiylikka ega. Tasavvuf ta’limotida aynan
mana shu paradigma ko‘proq ustunlikka ega, chunki asosiy sabab, tasavvuf ilmida
vogelik, olam, jamiyat, tabiat, insonlar hammasi Alloh tomonidan yaratilgan. Narsa
va hodisalar, tirik, notirik tabiat va boshqgalar diniy nuqtayi nazardan go‘zal deb
tasvirlanadi.

Estetik hodisalar zavqiy jihatlarga bog‘liq bo‘lsa-da, ammo estetika go‘zallikni
nazariy va g‘oyaviy, paradigmal jihatdan o‘rganadi. Yuqorida gayd etilgan fikrlarga
yondashilsa, tasavvuf ta’limotida ham diniy go‘zallik ilohiylik bilan uzviy bog‘liq
jarayon ekanligi, dunyoviy go‘zallik esa hissiyotlarga suyangan, ko‘rish, eshitish
orgali insonda zavg-shavq uyg‘otadigan, jonli va jonsiz narsa va predmetlar, voqea-
hodisalar, insonning go‘zal kechinmalari gamrovini tashkil etadigan voqelik sifatida
idrok etiladi.

Tasavvuf g‘oyalaridagi go‘zallik kategoriyasi estetik go‘zallikdan kengroq,
multiparadigmal xususiyatga ega. A.Kurbonmamadov aytganidek: “Paradigmalar
nafagat nazariyani, balki butun fanning rivojlanish tendensiyasini ham belgilaydi.
Har ganday fan ko‘p paradigmalidir. Paradigmalar nafaqat nazariyani, balki o‘zaro
bog‘langan va bir-birini to‘ldiruvchi bir gancha ilmiy g‘oyalarni ham qamrab oladi.
Ular hagiqgiy va xayoliy, real va mifologik tarzda bo‘lishi mumkin?.

Tasavvufda go‘zal, chiroyli, latofatli, nafis, ko‘rkam, jozibador, maftunkor,
xushro‘y tushunchalari insonlarni o‘ziga jalb gilgan, kuchli attraktorlik xususiyatiga
ega bo‘lgan, estetik zavq bergan hamma narsaga nisbatan qo‘llaniladigan kategoriya
sifatida qo‘llaniladi. Go‘zallik sifatlari tug‘yoniylik, maftunkorlik, foydalilik,
mo‘jizaviylik singari tushunchalar orqali izohlanadi. Go‘zallikning xususiyatlari

! Victopus screruku. TlaMaTHUKH MHPOBOIi acTeTrdeckoi Mbicau. — M.: T.II. Mckycctso, 1964. — 308 c.

2 Bopes 10. Dcretuxa. M. [Monurusaar, 1988. — 38-57 6.

% MlcTOpUKO-KYIbTYpHBIE TPAAULMH 31I0XHM XakuMa TEpMU3H U ee 3HAY€HHE B MUPOBOH LIMBHIIM3ALMH (Ha PYC., aHIJL
s3.). — J.: Jorwmm, 2016. — 105 c.
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qulaylik, manfaatdorlik, yoqimlilik, chiroylilik tushunchalari bilan belgilanadi.
Unsurlar, sifatlar va xususiyatlar uyg‘un bo‘lgan narsa-hodisalargina chinakam
go‘zallikni aks ettiradi. Chiroyli narsaning sifati bizning manfaatimiz uchun
hamohang bo‘lmasa yoki magsadlarimizga mos kelmasa, u har gancha maftunkor
bo‘lmasin, go‘zallik sifatida baholanmaydi.

Tasavvuf falsafasiga ko‘ra, to‘rtta moddiy unsurning har biridan insondagi to‘rt
xususiyat, to‘rt holat, to‘rt mayl va to‘rt sifat yuzaga keltirilgan bo‘lib, insondagi
tuproqdan paydo bo‘lgan xususiyatlar — sabr, umid (Xudoning marhamatiga), ezgu
xulg va muruvvatdir. Insonda suvdan — quvonch, saxovat, nazokat, birlik, shamoldan
yolg‘on, ikkiyuzlamachilik, sabrsizlik, tantiglik, olovdan — nafs, kibr, tama, hasad
paydo bo‘lgan deb hisoblanadi. Tasavvufga ko‘ra, tuprog Allohning munavvar nuri,
suv — uning yorug® hayoti, havo — buyukligi, olov — uning g‘azabining timsoli
sifatida e’tirof etiladi. Islomda estetik nuqtai nazar go‘zallikka oshno bo‘lishdir.
Alloh go‘zal ekan, u yaratgan odam ham, u bunyod qilgan olam ham, bandalarga
hadya etgan noz-ne’matlari ham go‘zaldir.

Go‘zallik va nafosatning ko‘plab ta’riflari mavjud bo‘lib, bu tajriba, hissiyot,
zavqlanish hissi (P.V. Simonov), kognitiv qobiliyatlar o‘yini (I. Kant)!, magsadga
muvofiq va murakkablikni yengish usuli (V.M.Volkenshtein), giyinchiliklarni
yengish hodisasi (B. Brext), kompleksning soddalikka gisqarishi (V.Geyzenberg),
har ganday manfaatdan holi zavq (I. Kant)?, yagona uzluksiz tasvir (Gestalt)®
mulohazalaridir. Antik davrdan buyon transformatsiyaga uchragan “Estetiklik va
axlogiylik o‘rtasidagi farglanmaslik holati” (Dorofeyev, D. 2018)*, axlogiy-estetik
sinkretlik (Samadov, A. 2019.)° xususiyatlariga egaligiga garamay, axlogiylik va
estetiklik “bir xil munosabatlarning ikkita ajralmas tomonini ifodalaydi” deb
aytishimiz  mumkin. Aynan tasavvuf falsafasida go‘zallikning substansional
mohiyatining makon va zamon atributlari yunon faylasuflarining kalokagatiya®—
tushunchasi kesimida chuqur ma’no va mazmun kasb etadi.

T.Mahmudov go‘zallikka oid fikrlarida “Go‘zallikning onasi tabiatdir...
Tabiatning tabiiy go‘zalligi boshqa. Tabiiy go‘zallikning andozasi va qonun —
qoidasini topish va yaratish qanchalik mushkul bo‘lsa, san’at go‘zalligining
andozasi va qonuniyatini topish shunchalik qiyin. Tabiiy go‘zallik ichki va tashqi
omillarning million karra turlanishi natijasi bo‘lsa, san’at go‘zalligi obyektiv va
subyektiv omillarning turlanishi va nurlanishi natijasidir”, deydi’.

Go‘zallik tabiatda ham, insonda ham, jamiyatda ham mavjud bo‘lib, olim
ta’kidlaganidek, go‘zallik xilma-Xil variantlarda turlanib, nurlanib namoyon bo‘ladi.

! Kant U. Kpurrka crioco6HOCTH cyxkaenus. — M.: Mickycctso, 1994. — 367 c.

2 Cumonos T1.B. Tlpeaucnosue k pycckomy m3anuio // Kpacora u Mo3r. BHOJOTMYECKHE aCTIEKTHI 3CTETUKU. — M.
Mup, 1995. -335 c.

3 Mayns T'. ®unocodckure Teopuy IPEKPACHOTO U HAYIHOE HccienoBanue Mosra // Kpacora u Mosr. bruosnorndeckue
acneKTsl 3cTeTuku. — M.: Mup, 1995. — 335 c.

4 Topogees JI.IO. Dcrerrka 06pasa U 9THKA KU3HM aHTHIHOTO (Quiiocoda // Borpock! gpunocoduu. — Mocksa. 2018.
Ne 6. — C.202-208.

> Samadov A. Shaxs axlogiy-estetik idealining sinkretik xususiyati. Monografiya. — T.: Innovatsion rivojlanish
nashriyot-matbaa uyi, 2019. — 115 c.

6 Kalokagatiya — (tarjima gilib bo‘lmaydigan antik estetikaning atamasi. Ikki so‘z: “kalos” — go‘zal, chiroyli va
“agatos” — oliyjanob, yumshoq, muloyim )

" Maxmygos T. Xaétuii cabokap. — T.: Mumtoz soz, 2006. — 144 6.
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Zero, tasavvufta’limoti Alloh borligni 0‘z jamoli va kamolini namoyish qilish uchun
yaratgan ko‘zgusidir deyiladi. Bu ko‘zgu esa biz ko‘rib turgan moddiy olam
hisoblanadi. Biroq bu ko‘zguning javhari inson qalbi bo‘lib, Alloh inson galbida
o‘zini ko‘radi.

So‘fiy adabiyotida go‘zallik va go‘zallikni tarannum etuvchi, go‘zallikni
izohlovchi tushunchalar muhim ahamiyat kasb etadi. Aynigsa, inson go‘zalligi
(axloqiyligi, estetikligi) masalasiga alohida garalib, go‘zallikka eltuvchi funksional
vazifalar bilan belgilanadi. “Islom nazarida shariat hukmlariga ichki va tashqi
tarafdan to‘la ergashgan kishining hayoti go‘zal bo‘ladi. Yuzaki amali yaxshi bo‘lib,
ichki olami buzuq bo‘lgan kishi ruhidan ajralgan jasad kabidir. Botiniy
ma’naviyatlari kamolga yetgan-u, zohiriy amali ko‘zda tutilganidek yaxshi
bo‘lmagan kishi — 0°‘zi yaxshi-yu, lekin yuzi xunuk, ko‘zi ko‘r, oyog‘i ogsoq odam
kabidir™!, deyilgan.

Tasavvuf falsafasida go‘zallik hayot va yashashni, moddiy va ma’naviy
madaniyatni gadrlashda aks etadi. Inson go‘zalligini ko‘rsatib beradigan, yuzaga
chiqgaradigan go‘zallik unsurlari, elementlari va xususiyatlarida aks etadi; go‘zallik
ijodda, ong va tafakkurda, yaxshi amallarda, insoniy fazilatlarda, adolatda, odob-
axloqgda, ustoz-shogirdlikda, bilim va ma’rifatda hamda ularni qadrlash, e’zozlashda
namoyon bo‘ladi. Inson go‘zalligi va bu go‘zallikka erishish yo‘llari asosiy
g‘oyalardan biri bo‘lib, birinchidan, insonning o‘zi bir butun yaxlit tizim sifatida
go‘zallikning namunasi hisoblanadi, ya’ni “surati go‘zal qiyofada paydo bo‘lgan”
(inson), deyiladi. Ikkinchidan, insonning ichki-botiniy olami, unga ruh ato etilgani
inson go‘zalligining ikkinchi tomonidir, deb belgilangan.

Tasavvuf ta’limotida inson qalbi go‘zalligining immanent Xususiyatlari, yopiq,
germetik shaklda emas, aksincha “Men” va insoniyatning mohiyatini tushunish,
ma’naviy fazilatlarini shakllantirish mexanizmlari orqali tasavvufiy yechim, g‘oya
va nazariyalari gadriyatlarining aksiologik mohiyati bilan muhim metodologik
manba vazifasini o‘taydi.

Dissertatsiyaning “Abu Homid G¢azzoliy va Alisher Navoiyning tasavvuf
falsafasida go‘zallik konsepsiyasi” masalalariga bag‘ishlangan uchinchi bobida
tasavvufda inson go‘zalligining immanent jihatlari, antropologik, ontognoseologik
mohiyati va tarixiy ahamiyati; Abu Homid G‘azzoliy qarashlarida tasavvufiy
go‘zallik masalalari va Alisher Navoiy ijodida inson go‘zalligi muammosi va
tasavvufiy yondashuvidagi buyuk imtiyozi muammolari tahlil etilgan.

Insonning ma’naviy go‘zalligi masalasida faylasuflar va tasavvuf ilmi
allomalari shaxsning ma’naviy tuzilishidagi to‘rtta muhim xususiyatga e’tibor
garatadilar: galb, nafs, ruh va agl. Inson hagidagi tasavvuf ta’limoti diniy
antropologiyaning variantidir, u inson borlig‘idagi uch tamoyil — jismoniy, ijtimoiy
va ma’naviy birligi haqidagi konsepsiyani ilgari suradi. Tasavvuf mutasavvuflar
jjodida to‘g‘ridan-tog‘ri bilishning ikki turini — intuitiv-tafakkur bilimi (mushohada
yoki kashf) va tasavvufiy ilm (tahqiq)ni ajratib ko‘rsatish kerak. Ushbu bilim turlari
o‘rtasidagi farq quyidagicha: umumiy obyektga (dunyo, inson va Xudo) ega bo‘lgan

! Karraes K. Maxaymu Ab3aM Tapuxu Ba MyKammaln naxoeauitiap Tapukatu. — T.: Mashhur press, 2016. — 166 6.
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uch xil bilim (ratsional, intuitiv-tafakkur va tasavvufiy) mavjud. Bu uch turdagi
bilimlarning barchasi umumiy asosga ega.

Tasavvufda inson vyaratilishi jihatidan Allohning yerdagi noibi, “Axsan-i
takvim™?, ya’ni: “Albatta, shubhasizki, inson (zoti)ni eng chiroyli shaklda yaratdik”
ma’nosida qo‘llangan (“Tin” surasi, 4-oyat). Insonning go‘zalligi va mukammalligi
siriga ega bo‘lishi uning bu dunyoning mohiyati darajasida bo‘lganligidandir.
“Mukammallik”, “xushbichimlik (axsan-i taqvim) shakl va moddada emas, balki
“husn” degan ma’noni anglashdadir.

“So‘ngra uni asfala sofilinga gaytardik” (“Tin” surasi, 5-oyat).

Ushbu fikrga ko‘ra, ruh sifatida eng go‘zal tarzda yaratilgan inson, keyinchalik
tana qafasiga joylashtirilib, “Asfala sofilin”?> deb nomlangan moddiy sohaga
tushirilgan. Bu haqda “Keyin (gilmishlari tufayli) uni gabihlarning eng gabih
holatiga gaytardik®, deyilgan. (“Tin” surasi, 5-oyat) Islom ta’limotida inson haqida
aytilgan ushbu so‘zlar tasavvuf ilmida insonning go‘zal va xunuk jihatlarini
asoslovchi muhim atributlar hisoblangan.

Insonning substansiyasi, ma’nosi, tanasi va ruhi bor. Faylasuflar insonni
gapiruvchi hayvon (hayvon-i notik), mutasavvuflar esa hayvon-i sevuvchi sifatida
ko‘radilar. Mugaddas kitob Qur’onda mutlag ma’noda insonni doimo zaif va
Allohga muhtoj, tuproqdan yaratilgan, xalq bo‘lganida parchalanib ketgan, juda
shoshqgalog, isyonga moyil va mag‘rur deb ta’riflanadi, shuningdek buzuq va
noshukr, ba’zan johil va zolim kabi sifatlar bilan ham ta’riflanadi.

Abu Homid G‘azzoliyning go‘zallik paradigmalari o‘z davrida ham, hozirgi
kunda ham muhim va ahamiyatlidir. G‘azzoliy “Ihyou ulumid-din” asarida kishining
shaxsiy kamolotida tasavvufning rolini bayon qilish bilan birga, insoniy
munosabatlar, ijtimoiylashuv, ijtimoiy konfliktlar, jamiyatda shaxs axlogi va
odobining go‘zal va latif ishlari xususida fikrlaydi®.

Aristotel ta’kidlaganidek, ezgulik (go‘zal fazilat) — bu intellektual fazilatlar
bilan axlogni qo‘shish uchun asosiy omildir®. G‘azzoliy Aristoteldan ruhlanib,
mo ‘tadillik, ezgulik sifatini tabiat va tipologiya sohasida ko‘rib chiqadi va ezgulik
fazilatini yaxshi, go‘zal inson sifatida tanishtiradi. U bu fazilatlar sifatlarini
quyidagicha izohlaydi: “Hayosi ko‘p, ozori kam, amali ko‘p, vazmin sabrli, shukrli,
ganoat halim, dilkash, uyatchan, mehribon bo‘ladi. La’natlamaydi, so‘kmaydi,
chaqimchilik, g‘iybat qilmaydi. Shoshgaloq, kekdor, baxil, hasadgo‘y emas, doimo
yuzlari ochig, jilmayib turadi, didi nozik”.

Aristotelning mo‘tadillik nazariyasidan (tagsimlash tengligi, adolat) unumli
foydalangan alloma bu nazariyani gabul gilsa-da, ammo boshgacha tahlil giladi,
inson fazilatlari son jihatdan ko‘p bo‘lsa-da, ular 4 ta kategorial guruhga bo‘linadi:
hikmat, shijoat, iffat va adolat. Bular esa 4 xil kuchlardan kelib chiggan: aqgl, kuchli

! https://islamansiklopedisi.org.tr/ahsen-i-takvim

2 Asfala sofilin - arabcha so‘z bo‘lib, lug‘aviy ma’nosi baxtsiz, past odam ma’nosida qo‘llaniladi. Asfala sofilin
Qur’on atamasi bo‘lib, unda ham pastda ma’nosida qo‘llaniladi.

% Islom.uz “Tadcupu xunoa” kitobidan.

4 Fazzomuit, A6y Xomuna. Uxgy Yoymunnus (Jlynénu anrnam kurtobu). — T.: Sharq, 2015. — 304 6.

5 Mysaddapos @. AXJIOK Ba aKJ opacuaary GOFIMKIHK: ApucToTen Ba Fa3zzonmii Hykrau Hasapnapu. “Mapkasuii
Ocué mIMuii MEpOCHHIHT WHCOHUAT IUBHIN3AIMACHIA TyTraH ypHu : Pecmybnuka niMuii-Ha3apuii KoH(pepeHnns
tyiamu. 2016. — Bb.185.
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gahr, g‘azab va chtiros. Har qanday ijobiy kuchlarda bir-biriga zid holatlar
chetlanadi, mo‘tadillik ustunlik qiladi. Ezgu fazilatlarni 2 qismga bo‘ladi: birinchisi,
intellektual aqgliy fazilat, ikkinchisi, axloqiy fazilatlar. Bu ikki jihatlar mo‘tadil
(uyg‘un, teng) bo‘lsa, inson go‘zal va mukammal bo‘ladi.

Insonning ilmga intilishi, ilm olishi go‘zal fazilatdir. “Har bir musulmonga
talabi ilm qilish farzdir... Bir soat ilm o‘rganish kechasi bilan namoz o‘qib
chigqandan afzaldir. Bir kun ilm o‘rganish uch oy ro‘za tutgandan yaxshiroqdir™!.
“Insonlarning eng fazilatlisi olimlardir. Ular jamiyatda biron narsaga ehtiyoj
tug‘ilsa, bularni qondirishda foyda keltiradilar, ehtiyoj bo‘lmaganda ham ruhingizni
boyitadilar’?>. Ammo, ilm amal bilan go‘zaldir, amalsiz ilm yomg*‘irsiz chagmoq va
momagaldiroqga, amalsiz olim ipsiz kamonga, zakotsiz mol goyaga tuz ekkanga,
ilmi bo‘laturib, qalbi qattiq kishi toshloq yerga, rag‘bat qilmaydigan kishiga qilingan
nasihat gabrda nay chalishga, haromdan gilingan sadaga siydigi bilan kiyimini
yuvgan kishiga o‘xshaydi®.

Har Kishining izzati va sharofati ilm birla va qudrat birla va yo himmat birla va
yo jamoli va surati birla bo‘lur. Ba’zi odamning ilmiga nazar gilsang, andin johilroq
kishi yo‘qdur. Agar dimog‘ini bir tomiriga xalal etsa, xataru halokdadur, va aning
iloji nimadur? Va agar aning quvvati va qudratiga bogsang, andin ojizrog nimarsa
yo‘qdurkim, agar pashsha va ari nish ursa, uyqusiz va beqaror bo‘lur. Agar ani
himmatiga nazar qgilsang, taomidin bir no‘xat chog‘liq narsaga zarar etsa, ranjur
bo‘lur. Va agar jamoli va suratiga nazar gilsang, mushkuldurkim, ichida bir najosat.
Agar ikki kun o‘zini yuvmasa badbo‘ylikdin rasvo bo‘lur. ... odam bu olamda bisyor
nugson va ojizlik va nokaslikda va aning bozori ro‘zi qiyomatdur. Agar kimyoyi
saodatni ko‘nglida tutib amal gilsa, hayvonlik martabasidin farishtalik martabasiga
yetar. Va agar dunyoga ko‘ngil tutsa, giyomat kuni it va to‘ng‘iz ul kishidin afzaldur,
deb aytadi®.

“Mukoshafat-ul qulub” asarida iztirob va huzursizliklar ichida qiynalib
yashayotgan shaxs, jamiyat va xalglarga xotirjamlik hamda saodat yo‘llarini
ko‘rsatib kelganligi aytilgan. “Mukoshafa” (“ko‘rinmaydigan narsalarni ochish”,
“kashf etish”) galblarni bosib yotgan g‘ayriinsoniy fe’l va tuyg‘ularning kashfidir.
Jamiyatda baxt-saodat, farovonlik ko‘p jihatdan marhamat, odob-tavoze, ixlos,
adolatga bog‘ligdir. Jamiyatdagi xunuklik va fojeaviylik axlogsizlikda, aldov,
xasislik, buzuqlik, poraxo‘rlikdadir. Hasad esa galb kasalligi bo‘lib, buni fagat ilm
va amal bilan davolash mumkin. Agar inson qalbida ko‘rolmaslik, bag‘ritorlik,
bemehrlik, ochko‘zlik, shahvoniylik bo‘lsa, bu xunuk jihatlarni davolashlari,
tarbiyalashlari lozimligini aytadi®.

O‘rta asr Sharqi osmon ga’ridan miltillovchi yulduzlar nuri bilan yoritilgan
gorong‘u yoz kechasiga o‘xshaydi, Sharq badily olamining ana shunday
yulduzlaridan biri buyuk mutafakkir shoir Alisher Navoiy bo‘lib, uning betakror
obrazlari hagidagi fikrlari shuncha asr davomida insoniyat e’tiborini tobora o‘ziga

! Myxamman Iaitram6ap kuccacu. Xaauciap. — T.: Kamanak, 1991. — 93 6.

2 A6y Xomup Fazzommit. Mykomadar-ya Kyny6. (Mupbasus Absam Tapxkumacu.). — T.: Agonat, 2002. — 250 6.

3 Mimom Faszommit. Kupk Kyacuil xaauc/Apa6 Tunugan Pamua 3oxua tapxkumacu. — T.: Sano-standart, 2017. — 28 6.
4 Fasszonuii, A6y Xomua. Kuméu caonar. — T.: Adolat, 2005. — 36 b.

> A6y Xomus Fazzomuit. Mykomadar-yn Kyny6. (Mupbazus Abnsam tapxumacu.) — T.: Ayonar, 2002. — 250 6.
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tortmoqda. Alisher Navoiy butun umrini go‘zalliklarga xizmat qilishga bag‘ishladi,
0°‘z ijodida insoniy gadr-gimmat, mehr-ogibatni tarannum etdi. Buyuk shoirning
badiiy-estetik merosi insonga va uning go‘zalligiga bag‘ishlangan madhiyadir.

Tasavvufiy garashlari bilan hammani lol qoldirgan Alisher Navoiy koinotda
Xudoning o‘zini namoyon qilishini ko‘radi. Inson yaratilish tojidir. Asarlarida
insonni “g‘aroyib”, “gavhar”, “oliy sifat”, “latif”, ‘“sharif”, “atirgul” sifatlarida
ulug‘lab, nutq, so‘zlashish gobiliyatini mavjudotlar ichidagi buyuk imtiyozidir deb
baholaydi.

Alisher Navoiy yuksak ideal obrazlar, chuqur hissiy boylik izlagan. Shoirning
romantik idealining gandaydir mavhumligi monotonlikni, ayol go‘zalligining bir
xilligini (sarvdek nozik, gip-qizil yonoglar, oy kabi qoshlar va boshqgalar) yaratdi.
Boshga tomondan, bu an’anaviy tarzda o‘stirilgan tafakkurning barchasi yuksaklik
ruhi bilan sug‘orilgan. Alisher Navoiy “Farhod va Shirin” dostonida ayol
go‘zalligini “Uning gaddi-qomati Jannat savsaniday ozod, yuzi gul, biroq yuz
gulning xirmani kabi edi. Uning o‘t rangidagi la’l toshiday qip-qizil lablaridan
harorat ko‘tarilib, o‘sha gul xirmaniga o‘t tutashgan edi. U o‘tdan chigqan alanga
ko‘kka chirmashib, quyoshning boshidan oyog‘ini o‘rtagan™, deb kuylaydi.
“Xamsa” asarida Layli obrazida ishq erkinligi, muhabbat tuyg‘usi inson borlig‘ining
tabily ko‘rinishlari sifatida katta ijtimoiy muammo ko‘taradi. Layli “Chehrasi
gulistonida ochilgan olov rang gular bilan jahonga o°t soladi. Uning boshidagi anbar
hidli qora zulflari — gul rang yuzida qora tutun, manglayidagi tilla qoshi go‘yo o‘tdan
chiqggan alangalardir. Uning lablari peshonasi, yuziga yoqqan o‘tning cho‘g‘lari edi.
...Qanday chaqin, ofat chaqini yoki u yuz, go‘zallik ravshanligidir. Yuzi atrofidagi
gavharlar qanday bo‘lsa, yulduzlar oy bilan shunday bo‘ladi. Uning sochlari ustidagi
durrasi vasl shomidagi oydinlikka o‘xshardi. Go‘zallikda boshdan-oyog‘igacha
chiroyli, sevimlidir*?.

Navoiy sof an’anaviy insoniy go‘zallikdan chuqur insonparvarlik sari
ko‘tariladi. Uning uchun irq, millat va boylikka hech qanday to‘siq yo‘q, haqiqiy
inson insonga, millatga yaqinligi naqadar kuchli namoyon bo‘lishi bilan ajralib
turadi. Asarlarida vyaratilgan obrazlar turli millat vakillari bo‘lib, sevgi-
muhabbatning millat yoki irq tanlamasligini, boylik yoki kambag‘allikka alogasi
umuman yo‘qligini ta’kidlaydi. Bunday hukmlar buyuk jasorat va go‘zallik
timsoliga yangicha yondashuv edi. Navoiy uchun go‘zalning jinsi ham, jamiyatdagi
mavgeyi ham gadrli emas, uning o°zi shirin jonzot sifatida ilhom manbayidir.

Inson mohiyatini idealistik talgin gilishiga garamay, Navoiy insonga bo‘lgan
muhabbatini ifodalagan asarlaridagi insonparvarlik g‘oyalari bilan buyukdir. Uning
ilk lirikasida shoir tasavvurida yaratilgan go‘zallik eng ko‘p tarannum etildi.
A.Navoiy an’anaviy g‘azal doirasida o‘z mahbubining yangidan yangi qirralarini
ochib bordi. A.Navoiy lirikasida insoniy his-tuyg‘ular hukmron bo‘lib, insonning
jismoniy go‘zalligi oldida ham ta’zim qiladi. A.Navoiy g‘azallarida asosan

! Hapouit Anumep. ®apxon Ba Ilupun. (Hacpuii 6aén myammudu Fapyp Fymom.) — T.: Anabuért Ba caHbar
nHampuéru, 1975. — 117 6.

2 Hapowii Anumep. Jlaitiu Ba Maxuayn. (Hacpuit 6aén) — T.: Fadyp Fysnom Homuzaru Anabuér Ba caHbaT HAIPUETH,
1990. — 268 6.
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insonning tashqi go‘zalligini kuylagan bo‘lsa, she’rlarida insonning ma’naviy
go‘zalligini, axloqiy kamolotini yuksak baholagan.

“Hayrat ul-abror”, “Lison ut-tayr”, “Saddi Iskandariy”, “Farhod va Shirin”,
“Sab’ayi Sayyor”, “Majolis un-nafois”, “Mahbub ul-qulub”, “Nazm ul-javohir”,
“Layli va Majnun” va boshqga ko‘plab asarlarida go‘zallik tushunchasi falsafiy-
estetik nuqgtayi nazardan ta’riflanadi. Alisher Navoiy ma’naviy merosining tahlillari
shuni ko‘rsatadiki, go‘zallik alloma nazdida, birgina Haqqa (“Alloh go‘zal”)
tegishlidir, bu jihatlari bilan tasavvufiy garashlarini namoyon qiladi. Tasavvufga
ko‘ra: Olam — Parvardigorning ijodi hisoblanadi. Ilohning ko‘zgusidir. Jamiki
go‘zalliklar manbayi — Allohdandir, voqelikdagi go‘zalliklar Alloh jamolining
aksidir, ma’naviy go‘zalliklarni anglash va koinot sarvari ruhi azaliyga monand
narsalarning go‘zalligini qabul qilish yo‘lidagi pillapoyalardir.

Alisher Navoiyning falsafiy qarashlari aks etgan asarlaridan biri “Lison ut-
tayr” asari debochasida “Alloh go‘zal”ligi madh etiladi, osmonning betinim
harakati, hayotiyligi, yomg‘irning ozodalik, poklovchi funksiyalari, tog® va
cho‘qqilar, dengiz va kemalar, chiroyli bog‘-u rog‘lar, fasllar va yer, quyosh va oy,
gullar, daraxtlar kabi jamiki borligda mavjud bo‘lgan tabiat hodisalari va sirlari
“jilvalanadigan go‘zalliklar” deb ta’riflanadi. Insonni barcha narsalardan mumtoz
qgilib, bir hovuch tuprogdan mukammal va chiroyli qilib yaratdi, bu chiroylilikni
odamiylik deb ataydi.

Dissertatsiyaning “Tasavvuf ma’naviy merosiga zamonaviy munosabat va
milliy san’atda tutgan o‘rni” deb nomlangan to‘rtinchi bobida zamonaviy o‘zbek
san’atida tasavvuf mavzusi va musulmon san’atida tutgan o‘rni; O‘zbekiston turizmi
istigbollari kontekstida ziyoratgohlarning ma’naviy, tarbiyaviy, diniy imkoniyatlari
masalalari tadgiq etilgan.

San’atning turli yo‘nalishlarida (tasvirity san’at, me’morchilik, she’riyat,
musiqa) tasavvufiy go‘zallikning immanent jihatlari (oddiylik, jo‘nlik, kamtarlik,
vatanparvarlik, halollik, insoniylik, mehr-muruvvat, poklik) san’at asarlarini
mazmunan boyitib kelishi, uning insonga beradigan zavqi, o‘z-o‘zini anglashdagi
ahamiyati ochib berilgan.

Islom va tasavvuf mavzusi zamonaviy o‘zbek san’atining dolzarb
yo‘nalishlaridan biridir. Bu sohada faoliyat yuritayotgan ijodkorlar o‘z asarlarida
vogeaning bir bo‘lagini tasviriy tilda, bir bo‘lagini ranglar oqimida, qolganlarini
badiiy tilda ochib beradilar. ljodkorlar tarixiy, diniy mavzularni yoritishda XX asr
san’atidan farqli ravishda, avvalgilariga o‘xshab obrazlar talginida shartli
yechimlarga o‘tib ketmadilar. Asarlarida hayot falsafasining ichki — botiniy
jihatlarini badiiy usulda tasvirlashga harakat gilmoqdalar, olam, borlig, inson
to‘g‘risidagi go‘zal g‘oyalarni ramziy tasavvurlar bilan tushuntiradilar. Bu asarlarda
fagat ijodkorning maqgsadigina emas, tarix va taqdir bilan bog‘liq rivoyat va
hikoyalar ham o°z badiiy tasvirini topmoqda.

Rassomlar Akmal Ikromjonov, Sobir Rahmetov, Rahmon Shodiyev, Baxtiyor
Mahkamov, Rahim Rizomuhamedov, Akmal Nur, Muxtor Esanov, Ortigali
Qozogov, Jamol Usmonov, Ablakim Turdiyev, Fayzulla Ahmadaliyevning diniy
mavzudagi asarlari so‘fiylar hayotini falsafiy-poetik ramzlar va tashbehlar,
majozlarga boy yechimlarda taqdim etar ekan, ularning ezgulik, ilohiy ishq yo‘lidagi
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zahmatlari, taskinlikka yo‘g‘rilgan hayot tarzlarini mushohada qilishga chorlaydi.
Bunday lavhalar “Suv eltayotgan darvesh” (1990-y.), “Yolg‘iz karvon” (1990-y.),
“Devor” (Darveshlar. 2001-y.), “Darveshning yuragi” (2000-y.), “Uxlayotgan
darvesh” (2000-y.), “Uch darvesh” (2004-y.), “Darveshning tushi” (2009-y.) kabi
qator ishlari misol bo‘la oladi.

Akmal Nur ijodiga murojaat etish, shundan dalolat beradiki, u Sharq
mamlakatlari rivoyatlari va badiiy yo‘nalishini shunchaki oddiy takrorlamaydi. U
bir lavha, manzara va ko‘rinishdan boshqa mavzuga o‘tar ekan, Sharq xalqlari tarixi
va taqgdirida bo‘lgan badiiy-estetik ulug‘vorlik va majoziy hamohanglik
mavjudligini obrazlar talqini orqali ta’kidlaydi. Sharqona mavzular uyg‘unligi,
mavzular yaqginligi va tasviriy uslubning nafisligi rassomning shargona islom dini
tarixi, taqdiri va istigboliga nisbatan bo‘lgan o‘ta noziklik ifodasidir. Rassomning
1990-yili ishlagan “Anor”, ‘Oila”, “Eltuvchi ho‘kiz”, ‘“Namoz”, “Tutashish”
asarlarida insoniy va diniy tasavvurlar chirmashib ketadi. Xalgimizda yangi chiggan
oyga qarab duo o‘qish, yaxshi niyatlar qilish mavjud. Lekin hech kimning qo‘li
yangi oyga yetib chigmaydi. Rassom asarni shunday ishlaganki, insonning yaxshi
niyati, intilishi chegarasiz. Inson va koinot o‘rtasida sirli, jumboqli munosabat
mavjud. Inson ana shu jumbogni ochish uchun intiladi. Buning uchun u osmon sari
intilib, hatto oy bilan tutashishga to‘g‘ri keladi. Asarda keksa kishining o‘roqday
yangi oyga qo‘l cho‘zib, duolar bilan nafas olayotgani nihoyatda jozibali ishlangan.
“Namoz” kartinasi ham chuqur insoniy ehtiros va ishonchning dunyodagi eng nozik
kechinmalar ekanligini ko‘rsatishga qaratilgan.

Rassom B.Mahkamov kartinalarida ham tasavvufona hayot tarzi, an’ana va
madaniyatlar keng o‘rin egallagan. Uning “Ikki eshik orasida”, “O‘tkan kunlar”,
“Eski shaharga kirish” nomli kartinalarida tasavvufiy qarashlar o‘zini namoyon
giladi. Hashamat, gimmatbaho bezaklardan yiroqg hovli va uy-joylardagi oddiylik va
soddalikdagi go‘zallikni ochib bergan. Insonni yaqin o‘tmishini his qilishga
undaydigan bu asarlarda tabiat bilan yaqin alogadorlik, muhabbat, poklik, halollik,
sokinlik, tinchlik-xotirjamlik ifodalangan. Ranglardagi uyg‘unlik esa tarixni,
o‘tmishni, o‘zligimizni, tabiatdagi musiqani anglatadi. ljodkorning magsadi
tasavvufona hayot tarzini ifodalash orgali milliy merosimiz va milliy
gadriyatlarimizni anglash, ularni avaylab-asrashga da’vat etishdir.

Tasavvuf mavzusi ruhida yaratilgan san’at asarlari qalb go‘zalligi va
nozikligining, tuyg‘ular teranligining, ilhomlanish madaniyatining paydo bo‘lishiga
asos bo‘lib xizmat qilgan. Zamonaviy san’at asarlarida tasavvuf mavzusining obyekt
darajasiga olib chiqilishi bu oddiy go‘zallik, o‘zlikni anglash, milliy qadriyatlarni
his qilish, ajdodlarimiz qo‘lga kiritgan yuksak madaniy va ma’naviy yutuqlardan
bahramand bo‘lish va ularni yana bir bor tarix sahifalariga muhrlashdir.

Tasvirly san’atda avliyolar, farishtalar, muqaddas ziyoratgohlar va shunga o‘xshash
tasavvufly mazmundagi asarlar juda ko‘p. Alloh yaratgan dunyoning bepoyonligi, xilma-
xilligi va go‘zalligi san’atning boshqa ko‘rinishlarida, ya’ni kalligrafiya, xattotlik va ulug‘vor
Sharg miniatyurasida mujassamlashgan. Mazkur rasmlarda, ijodkor tasavvufona oddiy va
fagirona hayot tarzini go‘zallik darajasiga olib chiggan, asarda milliy madaniyatimiz, hayot
falsafamiz, milliy merosimiz an’analari chuqur ifodalangan. Kartinalarni kuzatayotgan kishi
galbida milliylik, ajdodlar ruhini his qilish holatlari kuzatiladi. Shuningdek, Islom
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madaniyatida Alloh tomonidan yaratilgan dunyoning bepoyon xilma-xilligi va go‘zalligi
san’atning boshqa ko‘rinishlarida, ya’ni kalligrafiya, xattotlik va arnament nagshlarda ham
mujassamlashgan. Qur’oni Karim oyat va suralari bilan masjid va minoralar, peshtoq yo‘llari
va muhtasham binolarning devorlari bezatilgan. Me morchilik, arxitektura, musiqa,
adabiyot, kino, teatr kabi ko‘plab san’at turlarida badiiy asarlami yaratishda tasavvufiy
merosga alohida e’tibor qaratiladi.

O‘zbekiston hududi qadimiy madaniyat markazlaridan biridir. Dunyo
mamlakatlari vatanimizni yaqgindan tanishini, xalgimizning boy tarixi va
madaniyatini 0‘z ko‘zlari bilan ko‘rishini istar ekanmiz, bu istaklar aynan turizm
imkoniyatlari hisoblanadi. Turizm sohasini rivojlantirish va uni yangi bosgichga
ko‘tarish borasida, avvalo, ko‘hna madaniy va arxitektura yodgorliklariga boy
bo‘lgan Samarqand, Buxoro, Xiva, Shahrisabz, Marg‘ilon kabi shaharlar muhim
ahamiyatga ega. Bu shaharlarni butun dunyo aholisini o‘ziga jalb qiluvchi gadimiy
tarixiy yodgorliklar, madrasalar va gadimgi inshootlardagi nagshlar jahon Islom
me’morchiligining eng go‘zal namunalaridan biriga aylantirgan. Jumladan,
Samarqanddagi Registon maydoni, yana ko‘plab tarixiy obidalar, gadamjolar,
ziyoratgohlar borki, ularning ayrimlari ancha mashhur bo‘lsa-da, ba’zilari faqat
mahalliy aholiga ma’lumdir.

VIII asrda yurtimizga islom dini va madaniyatining kirib kelishi bilan ulug*
allomalar, avliyolarga bo‘lgan e’tiqod kuchaydi. Ularning vafotidan so‘ng qabrlari
obod qilinib, ziyoratgohlarga aylantirilgan. Avliyolarning gadamjolariga borib
ziyorat qilishning sababi shundaki, avliyolarning hurmatini bajo keltirish, ular
yaratgan ma’naviy merosni o‘rganish, kelajak avlodga ajdodlari to‘g‘risida
ma’lumotlar berishdir. Bu hodisa o‘zbek millatining mental xususiyatlaridan birini

tashkil giladi.
“Ziyorat” atamasi arabchadan, “biror yerga yoki shaxs huzuriga borish”
ma’nosini anglatadi. Islomiy ma’noda — mugaddaslashtirilgan mozorlar,

qadamjolar, ziyoratgohlarga borib, ma’lum bir rasm-rusumlarni bajarish, galbni
poklashdir. Mamlakatimizning barcha hududlarida bunday maskanlar talaygina, ular
nafagat diniy-ma’rifiy maskan, balki yuqorida aytganimizdek, yoshlarimizni
tarbiyalashdagi 0°ziga xos tarbiya o‘chog‘i funksiyasini ham bajarmoqda.

Mamlakatimizda mugaddas gadamjolar va ziyoratgohlar xalgaro ruhiy taskin
beruvchi, savobli ishlarni amalga oshiruvchi maskan sifatida emas, balki uning
yanada imkoniyatlarini yuksaltiruvchi turistik maskanlarga aylantirishni taqozo
etadi. Ziyorat turizmini rivojlantirish ham boshga turizm sohalari kabi
mamlakatimiz milliy va mintagaviy iqtisodiyotini mustahkamlashda muhim o‘rin
egallaydi. Zero, “Ziyorat turizmi bo‘yicha mamlakatimizning salohiyati juda
yuqori”* bo‘lib, hozirgi kunda musulmon mamlakatlari uchun vizasiz rejim
yaratilgan.

Samargand zaminida minglab tanigli shaxslar, yuzlab allomalar va o‘nlab eng
buyuk imom-allomalar o‘tishgan. Hozirgacha birgina Samarqand zaminida dunyo
miqgyosidagi eng buyuk allomalardan 25 nafarining tarixlari va gabrjoylarini
aniglaganmiz. Bu chegara bo‘lmay, kelgusi tadqiqotlar natijasida ularning soni

! Typusm MamiakaTHMU3 HKTMCOAMETUHUET dpTanru KyHu. https://uzlidep.uz/news-of-party/14351
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kengayishi anig. Eng buyuk allomalarning aksariyatlari figh, hadis, kalom allomalari
bo‘lishib, qolganlari tasavvuf tariqati peshvolari va davlat arboblari bo‘lishgan®.

Qadimiy tarixchi Yoqutining shahodat berishicha, Xudo asragan shahar
Samargandda yashash va vafot topib ko‘milish juda katta sharaf hisoblangan; kimki
Samargandda vafot etsa, go‘yo yettinchi osmonda vafot etgani kabi hisoblanar va
maloikalar qatorida jannatga Kkirar ekan. Albatta, bu rivoyat-u nagllar
Samarqanddagi ulug® ziyoratgohlarga dafn etilgan buyuk imomlar, mutasavvuf
allomalar hamda ularning izdoshlari hagida aytilgandir?.

Movarounnahr olimlari oltin silsilasini boshlab bergan eng avvalgi imomlar
Imomi ad-Doramiy as-Samargandiy; keyinchalik ul zotdan ilm bobida o‘zib ketgan
shogirdi va butun dunyo imomi nomi ila sharaflangan al-Buxoriy; islom olamining
aksariyatini tashkil etgan sunnat ahli va jamoasining raisi, kalom-aqoid (e’tiqod)
ilmining asoschisi Imom al-Moturudiy as-Samargandiy; ilmi hikmat va hagigat
asoschisi buyuk Imom Abul Qosim al-Hakim as-Samargandiy; kalom va figh
ilmining buyuk davomchisi Imom Abu Lays as-Samargandiy; islom olamidagi eng
ulug® mazhab bo‘lgan Hanafiya mazhabining buyuk fighshunos olimi Imom
Burhoniddin Marg‘inoniy as-Samargandiydan nafagat islom ahli, balkim dunyodagi
barcha ilm ahllari rozidirlar hamda ilmiy jasoratlaridan abadul-abad minnatdorlar®.

Tadgiqot doirasida Samargand shahridagi Xoja Ahror Valiy mavzoleyiga,
Shohizinda tarixiy obidalariga, Mahdumi A’zam qadamjosiga, Jomboy tumanidagi
“Vali Bobo” ziyoratgohiga tashrif buyurdik. Ko‘pchilik ziyoratchilar, turistlar bilan
suhbatlashdik. Tasavvuf allomalari gadamjolari-ziyoratgohlarini bilasizmi, mazkur
gadamjolarga nima magsadda tashrif buyurasiz, bu ziyoratgohda kimning gabri
borligini, uning shaxsi va qanday inson bo‘lgani to‘g‘risida ma’lumotingiz bormi,
degan mazmunda berilgan savollarga ziyoratchilar tomonidan “Ha, bilaman”,
“Birinchi kelishim”, “Avliyo bo‘lgan deb eshitganman”, “Endi bilaman-da”, “Niyat
qilib keldim”, “Farzandli bo‘lmoqchi edim”, “O*‘qishga kirmoqchiman”, “Yengillik
deb o‘ylayman” gabilidagi javoblarni berishdi.

Samargand qadimdan el orasida mashhur bo‘lgan tarixiy shaxslar, allomalar,
avliyolar, so‘fiylarning yashab o‘tganligi, ularning gabrlari ustiga hurmatlari uchun
magbaralar, xonaqgohlar qurilganligi bilan ham mashhurdir. Aziz-avliyolarning
mozorlarini, gabristonlarni ziyorat qilib turish islom dinida savobli ish hisoblanadi.
Ziyoratgohlarga borish, ularni e’zozlash diniy gadriyat hisoblanadi. Din aholini eng
oliy, ruhiy, axloqiy va ma’naviy qadriyatlardan, tarixiy va madaniy merosdan
bahramand giladi. Kishilar turmushdagi shaxsiy musibat va omadsizlik, aynigsa,
befarzandlik, yaqgin kishilarining baxtsizligi, hayot ideallaridan ajralib qgolish,
kasallik yoki o‘limdan xavfsirash, yolg‘izlik his-tuyg‘usi va shu kabi boshga
ijtimoiy-psixologik omillar insonlarni diniy hissiyotlarga berilish natijasida
ziyoratgohlarga borishlariga sabab bo‘lgan.

Ajdodlarimizdan bizga meros bo‘lib qolgan bu an’ana, ya’ni buyuk, aziz deya
ulug‘lanadigan go‘zal qalb va ijod sohiblarining gabrlariga tashrif buyurib, ularning

! Karraes K. IOpTuMu3HuHT yTa Oyrok amtoManapu, Umom Anu Cyrauii Ba KymyikenT tapuxu. MnMuii-omma6on
pucona. — T.: HaBpy3, 2020. — 4 6.

2 Campbonuii. Kurabyn-anco6 (taak.l1I.Kamomugmuaos). — T., 1993. — 78 6.

3 Karraes K. Camapkangaoma. — T.: Mashhur-press, 2017. — 16 6.
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ruhlari shod bo‘lishlarini tilab, duolar qilib, shu asnoda, odamlar ham o‘zlarining
qalblarini mehr va g‘ururga, ishonch va umidga to‘ldirib, ma’naviy poklanib
ziyoratlarini amalga oshiradilar. Shu sababli 0°z tarixiy makon va zamonida ilm, din
borasida mashhur bo‘lgan tasavvuf allomalarining mamlakatimiz bo‘ylab
joylashgan qgadamjolaridan diniy turizmni rivojlantirish  imkoniyatlaridan
foydalanish magsadga muvofiqdir.

Xulosa qilib aytganda, birinchidan, davlatimizda turizm istigbollaridan
muvaffaqiyatli natijalar kutilayotgan keng islohotlar davrida tasavvuf allomalari
qabrlariga e’tibor qaratish, ularni yirik ziyoratgohlarga aylantirish hamda ularning
ijodi va faoliyati bilan tanishish imkoniyatini beruvchi muzeylar tashkil etish,
obodonlashtirish va homiylarni jalb gilish, ilmiy tadgigot ishlarini olib borish zarur,
ikkinchidan, kelajak avlodni milliy va umuminsoniy qadriyatlar ruhida
tarbiyalashda ajdodlarimizning ibratli hayoti, e’tiqodi, dunyogarashini har
tomonlama o‘rganish, asarlarining tub mohiyatini tushunish magsadga muvofiqdir,
uchinchidan, yoshlarni vatanparvar, bag‘rikeng va jonkuyar, saxovatli, diyonatli
shaxs sifatida tarbiyalashda ajdodlarimizning tajribalari metodologik manba bo‘lib
xizmat giladi.

XULOSA

Amalga oshirilgan ilmiy izlanishlar natijasida quyidagi xulosalarga kelindi:

1. Tasavvuf falsafasini o‘rganish fanlararo yondashuvni talab qiladi.
Tasavvufda go‘zallikni metodologik jihatdan tadqiq etish keng ko‘lamli mohiyatga
ega. Go‘zallik tasavvuf falsafasida diniy va dunyoviy konseptuallikka ega. Islom
falsafasida go‘zallik tuchunchasi muhim atributlardan hisoblansa-da, go‘zallikka
munosabat ko ‘rinmaydi. Tasavvuf falsafasida esa go‘zallik va unga munosabat keng
aspektlarni o‘z ichiga oladi hamda muhim ahamiyatga egadir. Ammo tasavvuf
falsafasidagi go‘zallik paradigmalari G‘arb va Sharg olimlari ilmiy izlanishlarida
kam o‘rganilgan. Tasavvuf falsafasida go‘zallikni tushunish va tushuntirishga katta
e’tibor qaratilganini olib borilgan tadqiqotlarimiz yaqqol namoyon etadi.

2. Tasavvuf ilmi allomalari ijodlarida estetika, badiiy tajriba din va
tasavvuf, hayot va falsafa, nazariya va amaliyotni mahorat bilan birlashtirganlar. Oz
davri mentalitetini yaxshi tushunishgan, san’at va go‘zallikning inson galbiga
yaginligini bilishgan. Diniy va tasavvufiy garashlar, real hayotdagi vogelikni badiiy
ifodalab, yaxlit estetik tizim ishlab chigishgan. A.Yassaviy, N.Kubro, B.Nagshband,
Forobiy, Ibn Sino, U.Xayyom, G‘azzoliy, A.Jomiy, A.Navoiy asarlarida estetik
jihatlarning tasavvufiy dunyoqarash tizimidagi o‘rni aniglashtirib berilgan. Bugun
inson ma’naviyatini yuksaltirish, ma’naviy qashshoqlashuvga garshi kurashish,
odob-axlogqa ommaviy madaniyatning salbiy ta’sirini kamaytirish dolzarbdir. Shu
magsadda, ajdodlarimiz tajribalarini, nasihatlarini, hikmatli va ibratli hayotlarini
o‘rganish o‘rinlidir.

3. Tasavvuf manbalari nazariy, falsafiy, badiiy shakllarga bo‘linadi.
Tasavvufiy magsad turli qarashlar bilan uyg‘unlashib ko‘pma’noli xususiyat kash
etadi. Tasavvuf, so‘fiy atamalari ham ko‘pma’nolidir. Ko‘pma’nolilik
murakkablikni, murakkablik nochiziglikni, nochiziglik sinergetik xususiyatni
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keltirib chigaradi. Tasavvuf estetikasi go‘zallik paradigmasi sifatida antropologik,
Ijtimoiy, madaniy, aksiologik narsa va hodisalarni, konsepsiyalarni ishlab chigadi.
So‘fiylar — go‘zal, latif, latoif insonlar hisoblangan. Tasavvuf falsafasi insoniy
go‘zallik falsafasi bo‘lib, asosiy darajalarda inson-insoniylik majmui yotadi.
Tasavvufdagi borliq, jamiyat, tabiat, insonga go‘zal munosabatni o‘rganish orqali
qudratli ma’rifiy qurolga ega bo‘lish mumkin. Islom manbalariga itoat etgan holda
tasavvuf ta’limoti turli qarashlarga mansub maktab va tariqatlarga bo‘linib ketsa-da,
ular go‘zallik g‘oyalarida birlashadilar.

4, Diniy ta’limotlarda go‘zallik tushunchasi tahlillariga ko‘ra aytish
mumkinki, go‘zallik hodisasi, tushunchasi transformatsiyaga uchrab borgan.
Go‘zallik ikki asosga: diniy va dunyoviy konseptuallikka ega. Zardushtiylikda
go‘zallik — moddiy dunyoni estetik jihatdan baholash mezoni, yahudiylikda 10 ta
tipharet, nasroniylikda uchlik triadasigi go‘zallik timsollari, kuch va qudrat,
buddizmda ma’rifatga olib boruvchi to‘rtta yo‘l, nirvanaga erishish amallaridir.
Islom ta’limoti va hadislarda, islomga ergashganlar, unga imon keltirganlar go‘zal.
Qur’oni Karim, ilm-ma’rifat, savodxonlik, tinchlik, adolat, haqiqat, bag‘rikenglik,
beminnat yaxshilik go‘zaldir. Hadislar go‘zal, ulardagi rivoyatlar go‘zal, ularga
amal qilib yashash go‘zalligi asoslandi.

5. Tasavvufiy go‘zallik konsepsiyasida muhabbatning (ishq, oshiq) axloqiy,
ontologik jihatlari ko‘rib chigilgan. Muhabbatning ko‘p funksional tizimi
rivojlanish, harakatni determinatsiya giladi, ushbu rivojlanishda paydo bo‘ladigan
to‘siglarni yengadi. Muhabbat muammosi “kesishgan (barcha fanlarga tegishli)
muammo” sifatida turli nuqgtayi nazarlarda turgan fanlar, konsepsiyalar vakillari
tahlilining obyektidir. Muhabbatga asoslangan munosabatlar muammosi ijtimoiy
rivojlanish, konstruktiv so‘zlashuv (dialog), o‘zaro tushunish va h.k.lar uchun shart-
sharoitlar yaratadi va insoniyat sivilizatsiyasi rivojlanishining fundamental asosidir,
chunki muhabbat — hayot kvintessensiyasi sifatida odamlarni bir-biriga mehr-
oqibatli, rahmdil bo‘lishga undab kelmoqda.

6. Estetik tafakkur tarixida estetika go‘zallikni o‘rganib, uning qoidalari,
tamoyillari, elementlarini ishlab chigqan. Go‘zallik to‘g‘risidagi g‘oya va
nazariyalar shakllangan. Go‘zallik paradigmalari paydo bo‘lgan. Mazkur
paradigmalar Platon, Tertullian, Aristotel, Sokrat, Foma Akvinskiy, Gegel, Lalo,
Meyman, Xartman, Chernishevskiy, Borev tomonidan nazariy asoslangan.
Go‘zallikning falsafiy yo‘nalishlarda, falsafiy fanlardagi ta’riflari shakllandi.
Aynigsa, tasavvuf falsafasida go‘zallik xuddi o‘rgimchak to‘ridek ko‘rinishga ega.
Bu model tasavvuf ta’limotidagi go‘zallik tushunchalari va elementlari o‘rtasidagi
o‘zaro aloqadorlik, bog‘langanlik, yirik tizimlilikni (xollizm) namoyon giladi.

7. Insoniyat XXI asrda erishgan yirik yutuglar, kashfiyotlar va turli sohalardagi
taragqgiyot va rivojlanish tendensiyalari bugungi kelajak avlodning keyingi taqdiri
va kelajagi uchun ham qayg‘urishga undamoqda. Ma’naviyat, madaniyat, ijtimoiy-
siyosiy, iqtisodiy, ekologik, iglim o‘zgarishlariga sabab bo‘layotgan inson omilining
tub mohiyatini tushunishda ajdodlarimiz tajribasiga murojaat qilish muhim
ahamiyatga ega. Aynigsa, tasavvuf ta’limotidagi inson ma’naviyatining
yuksalishiga olib boruvchi “tasavvufiy strategiya”larning zamonaviy yondashuvlar
bilan integratsiyalashuviga erishish maqgsadga muvofigdir. Yangilayotgan
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O‘zbekistonda yoshlarning ma’naviy yuksaklikka erishuvi, adolatli jamiyatni
bunyod etish, ijtimoiy davlat qurishni amalga oshirish har gachongidan ham
dolzarbdir.

8. Tasavvuf va tarigatlarni insonning moddiy va ma’naviy jihatlarini, uning
tabiatdagi, jamiyatdagi o‘rnini chuqur tahlil gilgan ta’limot deb belgilash mumkin.
Tasavvufda inson mohiyatining antropologik, ontognoseologik mohiyati
o‘rganilgani ahamiyatlidir. Tasavvufda inson “Axsan-it takvim” (eng chiroyli shakl)
va “Asfala sofilin (eng xunuk)” darajalarda tahlil gilingan. Bundan tashqari,
insonning mikrokosmosdagi o‘rni, uning qalbi, jismidagi tabiat elementlari
tasvirlangan. Insonning juda mukammal emasligi, uning kuchsizligi, aqliy
imkoniyatlarining o‘z davriga xosligi, bilimining qotib qolganligi ham aks etgan.
Qalb, nafs, ruh va aglning mohiyati, o‘zaro aloqadorligi, uning jismda mavjudligi
izohlanadi. Tasavvufni mangu tinchlik va saodatga erishish istagiga muvofiq ruhni
yomon odatlardan poklash, ma’lum bir axloqiy kamolotga yetish, qalbni salbiy
fikrlardan xalos qilish, o‘zini va galbini eng yaxshi yo‘l bilan bilishdir deb ifodalash
mumkin.

9. Go‘zallik va xunuklik hamma narsada namoyon bo‘ladi, ular doimiy
to‘qnashuvda, kurashda amal giladi. Xunuklik orgali go‘zallik o‘z gadrini oshiradi,
go‘zallik xunuklikning mohiyatini ochib beradi. Bu kurash ham yorug‘lik bilan
zulmat, hayot bilan o‘lim, yaxshilik bilan yomonlik o‘rtasidagi kelishuvsiz kurash
singari abadiy bo‘lib qolmogqda. Ijtimoiy hayotda xunuklik, yomonlik ma’lum vaqt,
davr, sharoitda g‘olib chiqishi, go‘zallikni barbod qilib, yaxshilikni yengishini
anglay bilish kerak. Biroq go‘zallik va yaxshilik eng kichik va so‘nggi zarrachalar
yanglig® yana ko‘payishga va ko‘karishga moyil, ular hayot, yashash va yasharish
ramzi sifatida insoniyat tarixi va ma’naviyatining asosini tashkil etib kelmoqda.
Jumladan, Vatanga sadogat, ota-onaga hurmat, bolaga mehr, Vatanni sevmoq,
muhabbat tuyg‘usi va hokazo xususiyatlar umuminsoniy go‘zallik, axloqiy
gadriyatlar ekanligini kelajak avlodga singdirish zarur.

10. Diniy qadriyatlar ham ma’naviy yuksalishning bir shakli hisoblanadi,
ammo insoniyat ma’naviyatini yuksaltirish yoki inson ma’naviyatini bir din
mezonlari  bilan o‘lchash, dinsizlik, boshga dinlarga e’tiqod qilish
ma’naviyatsizlikni bildiradi deyish ham xato fikr, ma’naviy go ‘zallik (barkamollik,
yetuklik, komillik) tinimsiz oz ustida ishlash, mehnat qilish, bilimli bo‘lish kabi
juda ko‘plab xususiyatlar bilan izohlanadi, uning mohiyati juda keng ko‘lamli
ekanligini bilishimiz zarur.

11. Bugungi kunda globallashuv, migratsiya, rivojlanish va taraqqgiyot davrida
ma’naviy qologlik, ma’naviy qashshoqlashuvning oldini olish uchun
ajdodlarimizning insonni ma’naviy yuksaltiruvchi, axlogni mustahkamlovchi g‘oya
va nazariyalari aks etgan boy merosini keng ommaga targ‘ib qgilish lozim.

Olib borilgan tadgigot ishlarining xulosalari asosida quyidagi taklif va
tavsiyalar ishlab chiqildi:

birinchidan, ajdodlarimiz ma’naviy merosi Uchinchi Renessansning ma’naviy
tayanchi, yoshlar ong-u tafakkurini ezgulik g oyalari bilan to‘ldiruvchi muhim
vosita ekanligini har bir kishining galbiga chuqur singdirish uchun turli chora-
tadbirlarni kuchaytirish;
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iIkkinchidan, tasavvuf allomalari gadamjolarini milliy turizmning istigbolli
hududlari sifatida yuksaltirish, ziyoratgoh joylarni ommalashtirish magsadida
zamonaviy infrastrukturadan unumli foydalanish, keng jamoatchilikni ziyoratgohlar
bo‘yicha yetarli va qizigarli ma’lumotlar bilan tanishtirish magsadida “Yo‘l
xaritasi’ni ishlab chiqish;

uchinchidan, “Tasavvuf falsafasida go‘zallik paradigmalari” nomli
xrestomatiya chop etish, tasavvuf ma’naviy merosini keng o‘rganish, tasavvuf
adabiyotini o‘zbek va xorijiy tillarga tarjima qilish;

to‘rtinchidan, oliy o‘quv yurtlari, kasb-hunar maktablari, akademik litseylarda
tahsil oluvchilar uchun “Inson go‘zalligi paradigmalari” nomli maxsus kurslar
tashkil qilish, falsafa fanining mavzulariga tasavvufiy go‘zallik paradigmalari
bo‘yicha ma’lumotlar kiritish;

beshinchidan, muzeylar, ko‘rgazma zallari, ziyoratgohlar, tarixiy obidalarni
tasavvuf ilmi allomalari asarlarida aks etgan go‘zallik obrazlari bilan boyitish zarur,
3D modelli innovatsion ragamli eksponatlar va animatsiyalar tayyorlash;

oltinchidan, televideniye va radioda, ijtimoiy tarmoglarda tasavvuf
ta’limotining Markaziy Osiyo tarixiy taraqqiyotidagi munosib o‘rni to‘g-risida,
tasavvuf ilmi allomalari asarlari, ularning go‘zallik haqidagi qarashlari, ma’naviy
yuksalishdagi mezonlarni ishlab chigganini yoritib beruvchi turkum ko‘rsatuvlar
tashkil gilish magsadga muvofig.
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BBE/IEHUE (anHoTanms auccepranuu 10KTopa Hayk (DSc))

AKTYaJIbHOCTh M HEOOXOAUMOCTH TeMbl Auccepranmu. Bo BceM mupe
mpolecc TIo0anu3aluy, MEXHAIMOHAJIbHAS WHTErpaius, IUBWIN3AMOHHbIC
U3MEHEHHS MPUOOPETAIOT BaXKHOE 3HAYEHUE B PAa3BUTHUU M IpOrpecce OOIIECTBa.
OpHako 5T MaclITaOHble U3MEHEHHS HE COOTHOCATCS C COIMAIbHO-TYyXOBHBIM
pa3BUTHUEM, YCHUIIUBACTCA PAJl HETATUBHBIX SIBJICHUWA, TO €CTh pa3IUYHbIC
OMAaCHOCTH, CBSI3aHHBIE C MPECTYMHOCTHIO, COBEPILIEHUEM YOUINCTB, Oe3pazinyuem,
OTCYTCTBUEM CpE/I JIOJIEH JTI00BU U MUJIOCEPIUs, HAPKOMAHUEH, MPUCTPACTHEM K
0o0OramieH10, HEeCTaOMIBLHOCTHIO B oOIecTBe. B clnoxHBIM mnepuon, Koraa
YBEIIMYMBAIOTCS TaKWE HEraTUBHBIE AaCHEKThl, KaK JyXOBHasi OTCTAJIOCTh
(IpUHM>KEHUE LEHHOCTH YeJIOBEKa), KYJbTYPHBIM KpU3UC (pa3iuyHbIE Tpareauu,
BOIHBI), JyXOBHas TpyOOCTb (MHTPUTH, CKJIOKHM, JDKHBOCTh, OOMaH,
MIPEIAaTebCTBO), BO3HHUKAET HEOOXOAUMOCTh OOOCHOBBIBATH IIEHHOCTH OBITHS,
MUpa, JKU3HU KPUTEPUSIMU KpacOThl, MOHMMAHUA €€ TJIyOWHHON CYIIHOCTH,
BO3BBIIIECHUS HAYKU, TTPOCBEIICHUS, HPABCTBEHHOCTH, TyXOBHOCTH, MPEIAHHOCTU
poAuHE, TEPIUMOCTH.

Bo MHOrMx Hay4yHO-UCCIENOBATEIbCKUX YUPEXKACHUSAX M HAYUYHBIX LIEHTPAX
MHpa OCYUIECTBIISIIOTCS HAy4HbIE€ MCCJIEAOBaHUSA, TMOCBAIICHHbBICE HAYYHBIM
JOCTUKEHUSM, SKU3HM HaApoJIOB, HUX 00pa3y IKU3HW, HAIMOHAJIbHBIM U
00111e4eI0BEYECKUM 0COOCHHOCTAM 00bIYaeB, 0OPSI0B U TPATUIIU, CBOCOOpa3HOM
posir chOPMUPOBAHHOTO B YUCHUU TacaBBy(a cerMeHTa KPacoThl B Pa3BUTHH CTUJIS
MbIIUIEHUs B nepuol Peneccanca B LlenTpansHou A3um. B yacTHOCTH, BakHOE
3HAUYCHHE NPHUOOPETAIOT HAy4HbIC KCCIEIOBAHUs, HMMEIONIME OTHOIIECHUE K
UCTOPUYECKOM  HEOOXOJMMOCTH B  BO3HUKHOBEHMHM YYEHHsS  TacaBBy(da,
COOTHOLICHUIK)  PEIUTHO3HOM 51 CBETCKOM KpacoTHl, COLMAJIbHBIM
TpaHC(HOPMAIIMOHHBIM MPOIEccaM, MPU3HAHUIO POJU PEIUTUO3HBIX IIEHHOCTEH B
o0ecrieueHn CIpaBeIJIMBOCTH M YCTOMYHUBOCTU B OOIIECTBE, PACCMOTPEHUIO €€ B
KauecTBe OJAHOM U3 (hOpPM COBEPIICHCTBOBAHUS JIMUHOCTH, MPABWIILHO OLIEHKE POJIU
PEJUTHO3HBIX KPHUTEPHUEB B (QopMuUpOBaHMM HPABCTBEHHOCTH, KYJIbTYPHI.
[TockonbKy B HacTofIIee BpeMsi BCE OOJBIIYIO AaKTyallbHOCTh MpUOOpeTaeT
HCTOPUYECKOE U COBPEMEHHOE 3HAUECHHUE KAaTEerOpHH KPAacOThl B YUEHUH TacaBBYy(da,
B YACTHOCTH, €€ UIMMaHEHTHBIX aCIIEKTOB.

B Hamelt ctpane ynensiercs oco00oe BHUMaHUE M3YUYCHHMIO HAIlled MCTOPUU,
MO/JJIMHHOM CYIIHOCTH JYXOBHOIO HAacCleAWsl HAIMX MPEAKOB, OCOOEHHO,
paccMOTpEHUIO Yy4eHUusi TacaBBypa W TpyJaoB MyTacaBBU(OB HE Kak HEYTO
ycTapeBiiee, 3a0bITyl0 HCTOPHIO, a B  KayeCTBE HAIMOHAIBHOU U
00111e4eI0BeYECKO LIEHHOCTH, HMCTOPUYECKOrO OIbITa, HUCTOPUKO-KYIbTYPHOTO
naMsiTHUKa, OOraToro mapajJurMamMu KpacoTbhl, COBEPIICHCTBYIOIIEH TyXOBHOCTh
YyesioBeKa OCCIICHHOW >KM3HEHHOW mporpamMMmbl. «HemoBTopumoe u yHUKalbHOE
HAy4YHOE U JIyXOBHOE HacJIeJIMe HaIIUX BEJIUKUX MPEIKOB JOJDKHO MPEBPATHUTHCS
JUIsl HaC B JICMCTBYIOUIYIO JKM3HEHHYIO MporpamMmy. ITo OeccMepTHOE Haclieque
BCerJa JOJKHO OBITh pSAIOM C HaMH, MOCTOSHHO JapoBaTh HAaM CHJIBI H
BIOXHOBEHHE»!. DTO yKa3aHHWe, OIPEICIAIONIee HAYYHO-METOAO0IOTHYECKYIO

! Mupsuéen III.M. Sluru V36exucton crparernscu.(Crparerus Hosoro V36exucrana). — T: O‘zbekiston, 2021. —
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OCHOBY mnapaaurmel HoBoro VY30ekucraHa, COCTaBIISI€T CYLIIHOCTb HACTOSLIETO
UCCJIEIOBAHMS.

Hacrosimee auccepTallMOHHOE HCCIEJOBAHUE B ONPEJEICHHOW CTENEHU
CIY>KAT BBIMOJHCHHUIO 3a/lad, HaMEUYEeHHbIX B YkKazax u IlocTaHoBieHUsAX
[Ipesunenta PecnyOnuku VY36ekucran YII-60 ot 28 suBaps 2022 roma «O
ctpateruu pasButust HoBoro Y36ekucrtana Ha 2022 — 2026 roas», YII-6108 ot 6
HOs10ps 2020 roga «O mepax mo pa3BuTuio chep 00pa3oBaHUS U BOCIHUTAHUS, U
HAyKW B HOBBINM mepuoj pa3Butus Y30ekuctanay, YII-6000 ot 26 mas 2020 rona
«O Mepax mo JanbHEHIIeMy MOBBIMICHUIO POJIM U 3HAYEHUSI CPepbl KYJIbTYphl U
UCKYCCTBa B *kU3HU oOuiecTBay, [111-5040 ot 26 mapta 2021 roga «O mepax mo
KOPEHHOMY COBEPIICHCTBOBAHUIO CUCTEMbI JYXOBHO-IPOCBETUTEIBCKON PabOTHI»
U APYTHX HOPMATHBHO-TIPABOBBIX aKTaX, OTHOCSIIIUXCS K dTOU cdepe.

CooTBeTcTBHE UCCIEA0BAHUS MPUOPUTETHBIM HANPABJEHUSM Pa3BUTHS
HAYKM W TeXHOoJIoruid pecny0auku. Hacrosiiee nccnegoBaHHe BBINOJIHEHO B
COOTBETCTBHUM C MPUOPUTETHBHIM HAMPABICHUEM Pa3BUTUSI HAYKU W TexHOsorui I.
«DopMHUpOBaHUE CHUCTEMbl WHHOBAIIMOHHBIX HJIEW COLMAIBHOTO, MPABOBOTO,
SKOHOMHMYECKOTO  KYJBTYPHOTO M  JTyXOBHO-NIPOCBETUTEIHCKOTO  Pa3BUTHUS
UH(OPMAITMOHHOTO OOIIECTBA U JIEMOKPATUYECKOTO TOCYIapCTBa U IYTU €€
peanuzanumy.

00630p 3apy0eRHBIX HAYYHBLIX HCCJAEJOBAHMI M0 TeMe auccepranuu’. B
HACTOSIIEE BpPEMsI HAYYHBIE HMCCIEAOBAaHUSA METOJOJIOTUYECKOW M KOMILIEKCHOMN
IPUPOBI, ICTOPUYECKOTO PA3BUTHS U 3HAYCHUS Cy(dU3Ma MPOBOAATCS B BEAYIIUX
HAYYHBIX I[CHTPaxX MHpa M BBICIINX y4eOHBIX 3aBEJCHMSX, BKItoUas, International
association of sufizm, yausepcurere Croynu bpyk — Department of Asian & Asian
American Studies Stony Brook University (CIIIA), McGill University, Institute of
Islamik Studies (Kanaga), KemOpumxckoM, OxcdopackoMm, JIOHTZOHCKOM
yHuBepcutetax (BenmukoOpuranus), The Institute for Islamik World Studies, Zayed
University (OAD), Kaupckom ynusepcurere (Eruner), ynuepcurere CopOOHHBI
(Opanuus), CramOynbckom yHuBepcurere (Typuwms), Cankr-lleTtepOyprckom
rocynapcTBeHHOM  yHuBepcutete (Poccmst), MexayHapoaHOW — MCIaMCKOM
akameMuen Y30ekucraHa, TalIKEeHTCKUM TOCYAapCTBEHHBIM YHHUBEPCUTETOM
BOCTOKOBeZIeHUS, HalmoHanbHBIM YHUBEPCUTETOM Y30ekucTtaHa, byxapckum
roCyJlapCTBEHHbIM  yHUBepcuTeTOM,  (CamapKaHJICKUM  TOCYJapCTBEHHBIM
yHUBEpCUTETOM (Y30€KHUCTaH).

B ocymiecTBiisieMbIX BO BCEM MUPE HAYyUHBIX MCCIEAOBAHUAX, TOCBAIICHHBIX
BO3HUKHOBEHUIO  Yy4ueHUs  TacaBByda, HU3yYeHHI0 ero  (puiocodckoi,
XYJI0’)KECTBEHHO-ICTETUICCKON, NCTOPHUUECKON CYIIHOCTH, CYIIIHOCTH CY(HICKOTO
MOHUMAHHS KPacoThl, JOCTUTHYT PSJ CICAYIOIIMX PE3YyIbTAaTOB: HCCIEI0BAaHbI
O3HAKOMJICHUE B Pa3IUYHbIX (pOopMax HMIMPOKHX Macc ¢ yuyeHueM u duiocodueit
TacaBBy(a, OCBEILICHbI OTHOLICHUS MEXY CY(PUUCKUMHU MPUHIIUIIAMHU U HAYYHBIMU
OPUHIIMIIAME, UCCIIEIOBAHO O0IIee U pa3iudyre MEXAy pa3IMyHbIMHU IIKOJIAMH U

1 O630p  3apybexHBIX  HAayuyHBIX  HCCIEJOBAaHMH 10  TeME€  JMCCEpTaIUH: https://ias.org/;
https://www.mcgill.ca/islamicstudies/;  https://www.stonybrook.edu/commcms/asianamerican/; https://bolgar.
academy/sveden/common/; filefile:///C:/Users/User/Desktop/cydu3zm%20kuro%20xaummauku. pdf; https://iphras.ru/
" Apyrue HCTOYHUKHU.
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TapukaTamMud TacaBByda, wux cnenuduyeckue ocodbennoctu (International
association of sufizm); Bonpocsl MPOUCXOXKISHUS YeIOBEKAa U €ro BO3BpAIlICHUE B
TPaAHCLICHICHTHBI MHp, 3HAUEHUE BO3BPALICHUS B COBPEMEHHBIM MUP JYXOBHOTO U
MHTEJJICKTYyaJIbHOTO BEJIMYHS, KOTOPOTO JOCTHUTIIA CPETHEBEKOBAsI MyCYIbMaHCKas
¢unocodust  (Department of Asian & Asian American Studies Stony Brook
University, Hero-Mopk), H3ydeHBI HCTOpHYECKHME ACMEKTHI Cy(pH3Ma, IepeBOJIbl
TPYZOB yU€HBIX-Cy(UEB, TAPUKATHI U CYITyKH (CyHHCKHE OpJeHA U MUCTHYECKHE
nytn)  (KemOpumxckuii,  Oxchopackui,  JIOHZOHCKHI  yHHBEPCHUTETHI,
BenukoOpuTanuu), IIMPOKOE paclpocTpaHEHUWE TacaBBy(da, €ro peauruosHas
CYIIIHOCTh, coBpeMeHHbIe pazHoBuHOCTH (The Institute for Islamik World Studies,
Zayed University, OAD), ocyIllecTBIIEHbI UCCIEIOBAHMS, MOCBSIICHHBIC YUCHBIM,
3aHUMAaBUIUMCSI YYEHUSIMU TacaBBy(da u paznuuHbiMU ero Bonpocamu (Kaupckuit
YHUBEPCUTET, Erumer), cucTeMaTHYeCKd HM3yuy€Ha HCTOPHUSl MCIaMa U HCTOPUS
¢unocodpun TacaBBydha (yHUBepcuteT CopOoHHBI, @DpaHNHs), TPOBEICHBI
MCCJIEIOBAHMSI, MOCBAILIEHHBIE HCIAMCKOU KYJIbTYp€E, HCIIAMCKOM Hayke, TacaBBy(y
(CramOynbckuii  yHUBepcuTeT,  Typuusi),  OCYIIECTBJICHBI  MacIITaOHbIE
WCCJICIOBAaHMSI OMNbITA CAMOIO3HAHUS W COBEPIICHCTBOBAHMS B IPAKTHKE
TacaBByda, KiIaccuDUKAMM  TEPCIEeKTHBHBIX  IUIAHOB  (DOPMHUPYIOMINX
HEMOBTOPUMOE U MPEKpacHoe «S» COBPEMEHHOTO 4YeJOBEKa, OMPENeICHHIO TOTO,
YTO MO3HAHKE TyXOBHOTO Hacjeaus TacaBByda GopMUPYET YeTOBEKa B TyXOBHOM,
ACTETUYECKOM U  UHTelUIeKTyanpbHOoM  acnekTtax  (Cankrt-IlerepOyprekuii
YHUBEpCUTET, Poccust), UCCIenoBaHA pEIMIHO3HAsl CYIIHOCTh, MHOT00Opasme,
cypuiickoe Hacneaue (MexayHaponHas HClIaMcKas akageMusi Y30eKUCTaHa),
UCCIIEJIOBaHA JESATENIbHOCTh CY(QUHCKUX YYEHBIX, IE€PEBENEHbl HX TPY.bI
(TamkeHTCKUH TOCYHapCTBEHHBIM YHHUBEPCUTET BOCTOKOBEICHHS), OOOCHOBaHbBI
¢unocodckue u HayuHble acnekThl cy¢pusma (HaunmonanbHbI yHHMBEpCUTET
VY30ekucrana), BbISBICHbI Cy(HiiCKUe MUABKH, Cy(pUiiCKHe TpaJIuLUU, Pa3INdYHbIE
acnekTbl  B3MAA0B  cypuiickux  yu€Hbix (byxapckuil  rocynapcTBEHHBIN
YHUBEPCUTET), MPOBOAATCS OOUIMPHBIE UCCIENOBAHUS CY(DHUICKUX HCTOYHUKOB,
MoA3UM, JuTepatypsl, pusocobuu u ucropuu (CamapkaHCKUe TOCydapCTBEHHbIC
YHUBEPCUTETHI, ¥Y30€KUCTaH).

Bo Bcem mMupe OCYyIIECTBISIFOTCSI MCCIIEIOBAaHUS, CBA3aHHBIE C BOMPOCAMHU O
KaTeropuu KpacoTbl B (Quiocopuu TacaBBypa B CIEAYIOUIUX HTPHUOPUTETHBIX
HalpaBJEHUSAX:  KOHLENTYaJlbHO-METOJOJIOTUYECKHE  OCHOBBI  (pritocoduu
TacaBBy(pa B pamMKax cpeaHeBeKOBOW (uiocodpuu mycyiabMaHckoro BocToka;
000CHOBaHHE 3aKOHOMEPHOCTEM COLMAIbHO-AYXOBHOIO, KyJbTYpPHOIO pa3BUTHS,
c(OpMHUPOBABILIETOCS Ha OCHOBE YYEHHs TacaBBy(]a; HCCIIEOBAHHE CYIIHOCTH
PEJIUTHO3HBIX, HPABCTBEHHBIX OTHOLICHUM M OTHOIICHWN HACTABHHUK-YYCHHUK B
TacaBBy(e; rccienoBanue poiau Gpunocodun TacaBBy(da B MO3ZHAHUH YEJIOBEKA, €T0
MOHUMaHUsI KPacoThbl; TIyOOKOE M3Yy4YeHHE, OMPECICHNE IIEHHOCTHBIX aCTEKTOB
MUCTOPUYECKOTO HAC/IeIusl HAIUX TMPEIKOB TPU Pa3pabOTKE OCHOB JTyXOBHOM
CTpaTeruy B yCIOBUSIX UICOIOTUIECKON, KyIbTYPHOH TTI00ATH3AIIIH.

CreneHb H3YYeHHOCTH MpodJjeMbl. Bompocsl BO3HUKHOBEHUS YUCHHS
TacaBBy(da, 3TalloB €ro UCTOPUYECKOTO Pa3BUTHS, CTPYKTypa yueHHUs TacaBBy(da,
€0 CPaBHUTEJIBHBIN aHANIN3 C JPYTUMH UCTOPUISCKUMH YICHHUSIMH, IPOOIEMBI €T0
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Kpu3Kca YIeIsUIi 0co00€ BHUMAHUE YAEJIEeHO B paboTax TaKUX AHIJIMHCKUX
yuenblx, Kak A.J[x.ApOeppu, A.M.Ilummens, JIx.C.Tpumuarem!, sAmonckux,
WHIUNCKUX, HMPAHCKUX BOCTOKOBENOB, Takue kak 1.M3yrcy, Wnpuc Illax,
X.KopOun?, wucropuss TacaBBy(ha, MHPOBO33PEHHE YUYEHBIX TacaBBy(a, HX
¢unocopcko-MUCTUUECKOE YUYEHHE TIyOOKO H3yUeHbl TAaKUMHU YUEHBIMH, Kak
V. Yurruk, . KHbIII, ©MU OCYIECTBIICH NIEPEBOJ TPYIOB YUEHBIX-MyTacaBBU(oBS,

Ponb ¢unocodun tacasByda B ucropuu LlenrpanbHoit A3un u MaBepannaxpa,
cypusm u cydwuiickas JuTepaTypa, €ro CoIMaJbHbIC, HPABCTBEHHBbIE U
XYyJIOKECTBEHHBIE AaCHEKTHl M3Y4YEHbl Yy4YE€HbIMU-BOCTOKOBedamu cTtpadn CHI,
takumu kak B.B.bapronen, E.E.beprenbc, A.H.bonawipes, B.A.I'opaneBckuid,
W.IL.Ierpymesckuii, A.T.TarupxkaHos®, IOCBSIIEHHBIE OJTHM  BOIPOCAM
COBPEMEHHBIE MCCIIEA0BAaHUS POBEACHBI TAKUMH yueHbIMH, Kak M.T.CrenansHii,
A.Tamumpaapu, D.A.Dponosa U ApyruMu®.

B V30ekucraHe ImMMpPOKO HM3Yy4YEHbl MHOTHME AacleKThbl TacaBBy(a, €ro
coruanbHO-puIocopckue MpoOJIeMbl, CBSA3aHHBIE C  MEXKIUCHUILUIMHAPHON
Meroaojoruen.  Yz0ekckumu — puinocodpamu, TakumMu kKak  M.MymuHOB,
M.Xaiipynnaes®, Takumu nureparypoBemamu, kak H.Komumos, W.Xakkyu,
B.Banuxyxaes’, wncropukamu O.Kapmmosbim, K.Karraeeim®, ¢umocodamu,
takumu kak P.Illogues, I".HaBpy3oBa, I'.Maxmynosa, O.lllapunosa, I1l.Manaega,
C.Kapumos®, MononpiMu ydenbiMu, Takumu kak A.Camanos, JK.XonMyMHHOB,

1 Arberry A. Sufism. — L.: George Allen and Unwin LTD, 1950. — 141 p; Ilummens A.M. Mup HCIaMCKOTo
muctunusMma. — M., 2012. — C.58; Schimmel A.M. A life of learning. N.Y., 1993. — 13 p.

2 Jzutsu T. Sufizm and taosizm. — P.: SUHAIL ACADEMY LAHORE, 1983. — 495 p; Shah, Idries The Sufism. — L.
1977, 1964. Octagon Press, — 54 p; Corbin H. History of Islamic Philosophy. — L.: New York City: Kegan Paul
International Ltd, 1993. — 445 p.

3 William C. Chittick. Sufism: A Short Introduction, Oneword, 2000, William C. Chittick. The Heart of Islamic
Philosophy. Oxford University Press, 2001; Kusimr A JI. Mycynmanckuit muctuimsm. — M.: C.IL: dums, 2004. — 464
¢; Kubimr AJI. ciiam B HCTOPUYECKOM TEPCIEKTHBE: HAYAIbHBIN 3Tan M OCHOBHbIC McTouYHWKU / A.Jl. KHbImr. —
Kazan.: U3n-Bo Kazan. yH-Ta, 2015. — 192 ¢, Kaum A. Mycynmon tacaBBydu. — T.: ®an 3uécu. 2022. — 448 6.

4 Baproasa B.B. Kyisrypa mycyiamancteo. Counnenus B 9 tomax. Tom VI. Usn. Hayka, — M.: 1998, — 112 c;
Beprennc E.D. Cydusm u cydumiickas murepatypa. — M.: Hayka, 1965. — 531 c; Bonmsipes A. H. Emé pa3 x Bompocy
0 Xojpka-Axpape. (JlyXxOBeHCTBO U MOJIUTHUYECKast )ku3Hb Ha brmxuaem n Cpennem BocToke B iepro eopanusma. )
— M.: Hayxka, I'PBJI, 1985. — 63 c; ['opanerckuii B.A. baxaynnna Hakm6ann Byxapckuit. M36.cou. T.3. — M., 1962;
W.ILIerpymesckuit. Mcnmam B HWpame B VII—XV Bekax (kypc nekmmit) / OtB. pemaktop B. U.
Benses. — JI.: U3natensctBo Jlenunrpanackoro yHuBepcurera, 1966. — 400 c; TarupxkanoB A.T. Omnwmcanue
TaJKUKCKUX U MEPCUICKUX pykonuceld. — M.: M3a-Bo Jlenunrpaackoro ynusepcurera, 1962. — 566 c.

5 Crenansan M.T. @unocodckoe Hacnenue cydusma B coBpeMeHHOM Mupe / dunocodckoe Hacaeque HapOJOB
Boctoka u cospemenHoctb. — M.: 1983; Tamummapu A. Hctopus nepcuackoit mureparypsl. — Cankr [letepOypr:
Ieteroyprroe Bocrokosenenus, 2007; ®@posoBa E.A. J{uckypc apadckoit dumocodpun/Ote.pea. A.B. CMupHoOB.
—M.: OO0 «Canpax: SI3bIku cnaBsHCKO# KynbTypsl, 2016. — 312 C.

6 Mymunos U. Tannauran acapnap. 1-tom. — T.: 1969. — 34 6; Xaitpynnaes M.M. A6y Hacp Anp ®apabu. — M.
Hayxka, 1982. — 302 ¢; Xaiipymaes M. @apabdu: snoxa u yuernue. — T., 1975.

" Kommios H. Tacassyd. — T.: Movarounnahr, O‘zbekiston, 2009. — 140 6; Komu nHCOH Xakuna TYpT pucoia. dopc-
toxxuk timaan H. Komunos Tapxxumacu. — T.: Ma’naviyat, 1997. — 280 6; Kommros H. Hakmbannus /O‘zME, 6. —
T.: Ozbekiston Milliy ensiklopediyasi, 2003. — 294 6. Xakkyn U. llaiix Ax6ap// Tafakkur. — Tomkent, 2000 — Ne 1.
— 93 6; Xakkyn U. TacaeByd Ba mebpusat. — T.: G.G‘ulom nomidagi nashriyot-matbaa birlashmasi, 1991. — 31 6;
Banuxyxaes b. Xoxa Axpop tapuxu. — T.: Yozuvchi, 1994. — 96 6; Bamuxyxaes b, YpunGoes b. Xynonoau Bau.
— C.: CamKWH, 1995. -39 6.

8 Kapumog D. X¥xa Axpop xaéru Ba aonustu. — T.: MabHasusr, 2003. — 45 6; Karraes K. Tacassy( amomanap.
— T.: Fapyp Fynom HMINYVY, 2017. — 320 6; Karraes K. Maxaymu Ab3am Tapuxu Ba Mykamman JlaxOemuitmap
cynonacu. — T.: Mashhur-press, 2016. — 192 6.

% [lloaues P.T., baxpuesa JI.X. Cydusm B JyXoBHOI sk1u3HM HaponoB Masepannaxpa (IX-XI Bs.). — C.: 2018. — 168
0; Haspy3osa I'. Hakmbanaus TacaBBy(puii TabIMMOTH Ba Oapkamosl HHCOH TapOusicu. — T.: @an, 2005. — 232 6;
HaspyzoBa I'. baxoynnun Hakmbann (pucona) / Jloitmxa myamumdu K.K.Paxabos. — T.. ABU MATBUOT-
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https://www.wikidata.org/wiki/Q27924107
https://www.wikidata.org/wiki/Q27924106
https://www.wikidata.org/wiki/Q27924106
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K.PaxumoB, O.VYpakoBa, Ill.ArzamxomxkaeBa, M.HopoBa, JI.Kapumoga,
M.Hopkobunos, . Kymanuézosal, ocHOBaTeNbHO  M3yd4eHBI  JyXOBHAd,
T'YMaHHCTHYECKas, XyJ0’)KECTBEHHO-ICTETHIECKas, pOMaHTHIECKas, pusmocodckas,
PEUTHO3HAS CYIITHOCTh YYCHUS TacaBBY(a, €ro CUCTEMHBIE aCIIEKTHI.

Knaccudukanus u wHTEpIIpETaIiusl HayYHBIX UCTOYHUKOB IOKA3bIBAET, YTO
VYCHBIMA ¥ CIICIHAIMCTAMU PA3JMYHBIX OTpacieii HayKW, C OIHOW CTOPOHBI,
MOJAPOOHO MCCIICOBAHbBI XYI0KECTBCHHBIE aCTICKThI M HaIlpaBJICHUS TacaBBy(da, C
JIPYTOil CTOPOHBI, PEIUTHO3HO-(UIocopckue ocHOBBI TacaBBy(da. OHAKO OHU HE
npeciieoBall 1eJb — UCCIEJIOBAHME TMapaJurMbl KpacoThbl, SBISIOLICHCS
MacimTabHOM KOHIIENIMEe B TacaBBy(e, B KayecTBE LIEIOCTHOW CHCTEMBI,
CPaBHUTEIBHOE HCCIIEIOBAHUE DPEIIMTHO3HBIX M CBETCKUX aCIEKTOB KaTerOpHH
KpacoTbl. Vcxoas w3 BbllIEyKa3aHHOW KJIacCU(UKAIMU, YUYUTHIBAsl 3TU CTOPOHBI,
00BEKTOM HACTOSIIETO UCCIENOBAHMS ObUTH U30paHbl CUCTEMHbBIE 1 UMMAHEHTHBIE
aCTeKThl KaTeTOPUH KPacoThl B (hritocodpun TacaBByda.

CBa3b ucc/IeI0BaHUs € IUIAHAMH HAYYHBIX-HCCJIE0BATEIbCKUX PadoT
BbICIIIET0  00pPa30BaTeJIbHOIO  y4Ype:KIeHus, TrAe ObuLla  BBINOJHEHA
auccepranms. Jlucceprammsi BbeIONHEHA B pamkax wucciemoBanus CY-01
«Dunocodckre 0OCHOBBI 00ECIIEUCHHS] YCTOMYMBOCTH COIMATIBHO-TYXOBHOUM CpeIbl
B Y30€KuCTaHe», COrJacHO IUJIaHy  Hay4YHO-UCCJIEJOBATEIbCKUX  padoT
CamapkaH/ICKOTO rOCYJJapCTBEHHOTO YHUBEPCUTETA.

Heanb ucciienoBaHus COCTOMT B PACKPHITHM MMMAHEHTHBIX U CHUCTEMHBIX
OCHOB IMapaJUIMbl KpacoThl B (prstocoduu TacaBByda.

3agaum nccieJ0BaHUs COCTOST B CIIEIYIOLIEM:

MOJIBEPTHYTh MEXIUCITUTUIMHAPHOMY METO/I0JIOTUYECKOMY aHATIN3Y N3YUEHUE
¢dunocodun TacaBByda, a TAKKE CErMEHT 3CTETUUECKONU KPacOThl B MHOTO3HAYHOM
CYIIHOCTH yueHus TacaBBy(da B LleHTpansHoil A3un, yCIoKHEHUH Uil TacaBBy(da;

OCYILIECTBUTh CHUCTEMHBIM aHaliu3 KpacoThl YEJIOBEKa B aAKCHOJIOTMYECKOM
ocHoBe ¢unocoduu TacaBByda, OnpeeanuTh €€ UCTOPUKO-(huiiocodhcKoe 3HaUEHHUE,
colepKaHUE W CTPYKTYPy TOHSTHS KpacoThl, €€ PEIUTHO3HBIC W CBETCKUC
OCHOBaHMS, HDABCTBEHHBIC M YCTETUUCCKUEC ACTICKTHI;

PacKpbITh, YTO B HMCTOPUU ODCTETUYECKOW MBICIU MapagurMa KaTeropHuu

KONSALT, 2011. — 24 6. (Tapux Ba Takaup); HaBpysosa I'.H. Hakmbanaus — kamonot iynu. — T.: ®an, 2007.
— 189 6; HaBpy3osa I'.H. baxoynaun Hakm6ana TabmMMOTHHUHT €nuiap Tapouscuaaru axamusata. — byxopo, 2008.
—40 6; Mahmudova G. Avestoning falsafiy mohiyati. — T.: Noshir, 2015. — 279 6., Maxmymosa I'. ©.M.MymMmutoB
Ba ¥30ek (ancada TAPHXMHUHT yMYMMETOONOIHK Myammomnapu// Y3Gekuctonna ¢ancada Tapuxu MakTaOu Ba
yurHuH Pereccanc: Xankapo uimuii-amanuit Koupepenius matepuamiapu. — Tomkent, 2023. — B.30-34., Karimov
S. Tasavvuf va futuvvat: umumiylik va xususiylik. — Samargand.: Imom Buxoriy saboglari, 2019/1. — B.13.

! Camamos A. Illaxc axJIOKHH-3CTETHK HIICAIMHHHI CHHKPETHK XycycmsaTtH. Monorpadus. — T.: Innovatsion
rivojlanish, 2019. — 115 6; Xonmymunos XX.M. Baxnar yn-Byxyn dancadacu Ba ynunr Hakuibanaus TabiumMoTura
tabcupu. (MOH-an-Apabuit, Myxamman [Topco Ba Adaypaxmon XKomwuii kapanutapu acocuna). @anc. ¢an. nok (DSc)
... nuc. aBroped. — T.: 2020. — b.59; PaxumoB K. MoBapoyHHaxp TacaBBy(H TapuXH: TAbIMMOTHHUHT HIAKIUIAHUIIN
Ba tmsumanrtupuamm (VI — XI acpiap). Mosorpagust. — T.: Akademnashr, 2020. — 400 6; Ypakosa O.)K. Illapxk
POMAaHTH3MMHMHUHT 3CTETUKACH: TAaAPIDKUI TaxIWi Ba 3aMOHABHH EHIANIYBIIAp HEPApXUSACHHMHT (aycaduii
acocmapu. @ac. dan. g0k (DCS) ... auc. aBroped. — C.: 2022; Agzamxodjayeva Sh. Alisher Navoiyning tasavvufiy
garashlarida inson muammaosi konsepsiyasi. Fals. fan. dok (DSc) ... dis. aftoref. — T.: 2023; Hoposa M.®. Caitdhumnnn
Boxap3uitnuar TacaBByd Tapuxumaru ypuu. danc. dan. 6yit. ¢anc. gok (PhD) ... nuc. aBroped. — Byxopo, 2020;
Kapumona JI. M. Ab6mypaxmon JKoMuil TabJIMMOTHIa WHCOH KaMOJOTH XaKWJaru Fosuiap Ba YJIapHUHT Enuiap
TapOuscuaard axamusta. @anc. dan. 6yii. danc. gok. (PhD) ... nuc. aBroped. — Hasowuii, 2021; XKymanuézosa /J.
BoOyp Ba tacaBByd. — T.: SIuru acp aBnoau, 2003. — 82 6.
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KPaCOTHI SBJISIIACH 00BEKTOM MEXKIUCIUTIIIMHAPHOTO UCCIIEOBAHMUS;

MIPOAHATIM3UPOBATh MMMAHEHTHBIE aCIeKThl KPacOThI YeIoBeKa B Gumocodum
TacaBBy(a, €€ aHTPOIOJIOTMYECKYI0, OHTOTHOCEOJIOTMYECKYI0 CYIIHOCTh U
UCTOPUYECKOE 3HAUCHUE;

HCCIIeIOBaTh 00OCHOBAHHME KAaTETOPHH KPACOTHI B PEIIUTHO3HO-(DUI0COPCKOM
ocHoBe TBopuecTBa A0y Xamupaa ["azanu, Anumepa HaBou B KoHTeKcTe 0OIIEHNUS
U o0paTHOM cBsi3u Mex 1y borom u uenoBekom;

000CHOBaTh KYJIbTYpPHBIC, JYXOBHBIC, BOCIUTATEIbHBIE MU PEITUTHO3HBIC
BO3MOXXHOCTH MECT TMaJlOMHMYEeCTBA B TMepcHeKkThBax Typusma Hooro
V30ekucraHa, NpoaHAIU3UPOBATh CYIIHOCTh TeMbl TacaBByha U (eHoMeHa
HCJIAMCKOTO HCKYCCTBA B COBPEMEHHOM Y30€KCKOM HCKYCCTBE.

O0beKTOM HCCIeIOBAHMS SIBIICTCS PEIUTHO3HO-(Uocodckas CyIHOCTh
KaTeropuu MpeKpacHoro.

IIpenmer uccse0BaHUsl COCTaBISIOT MMMAHEHTHBIE M CHCTEMAaTHYECKHUE
HCCIIEIOBAHMS TapaAUuTMbl KpacoTsl B puiocoduu cyduszma.

Metoabl uccienoBanusi. B jauccepranyu HCMOIb30BaHbI TaKWe METObI
HAyYHOTO TO3HAHMSA, KaK €JUHCTBO HMCTOPUYECKOTO M JIOTUYECKOTO, aHAIU3 U
CHUHTE3, 0000IeHNE, CPABHUTEINBHBIA aHAIN3, MEKIUCIUIUIMHAPHBINA IOAXO],
¢dunocodckasi KoMapaTUBUCTUKA, CHCTEMHbBIN aHAJIH3.

Hayunasi HOBU3HA MCC/I€I0BAHUS 3aKITI0YAETCS B CIETYIOIIEM:

JIOTUYECKH OOOCHOBaHA B3aMMOCBSI3b PEIUTHO3HBIX M CBETCKUX OCHOB
B3IJISIIOB YUEHBIX TacaBBy(da Ha KpacoTy B pa3BUTUU (PUIOCOPCKONW MBICIH
HaponaoB LlenTpansHoit A3um B niepuos Bo3poxaenus - Peneccanca;

PaCKpBITHI CyOCTaHITMOHANBHAS CYITHOCTh IPEKPACHOTO, €T0 JUATIEKTHYECKIE
U CHUHEPreTHYEeCKHE OCOOCHHOCTH, YPOBHHM HUEPAPXUUYECKOTO pa3BUTUS B
¢unocopun TacaBBy(pa Ha OcHOBE (HUIOCO(PCKUX aTpUOYTOB MHPOCTPAHCTBA H
BpPEMEHU;

000CHOBAaHO KOHCTPYKTMBHOE€ BIIMSHHUE TaKMX HWMMAHEHTHBIX KPUTEPUEB
OOBEKTHBHOM M CyOBEKTUBHOM KpacoThl, KakK JIOOOBb, CTpPacTh, Kpacorta,
JTH00E3HOCTh, COBEPIICHCTBO, TOPSAOK, COUYYBCTBHE, MOMOIb, BBIPAKCHHBIX B
¢dunocoduu TacaBBy(a, Ha 0OOTaIICeHHE TyXOBHOCTH MOJIOJICKH, UX (PU3NYECKOe U
HPABCTBEHHOE COBEPIIICHCTBOBAHME;

O00OCHOBaHbI ~ BO3MOXKHOCTHM  pealM3allid  TaKUX  CTPATETHYECKUX
NPUOPUTETHBIX 3a/ad, KaK JIOCTM)KEHHE JYXOBHOTO COBEPIIICHCTBOBAHMS
MOJIOJIEXKHU OOHOBIISIIOIIErocs Y30€KUCTaHa, CO3JaHie CIPaBEIMBOIO OOIECTBa,
MOCTPOCHUE COIMAILHOTO TOCYJIapCTBa, IMOCPEICTBOM PACKPBITUSA KyJIbTYpPHO-
aHTPOMOJOTUYECKOI0, OHTO-THOCEOJOTHYECKOIO0 U aKCHOJIOIMYECKOIo acIeKTOB
Cy(QuiiCKMX B3TJISI0B HA KPacoTy;

J0Ka3aHbl C TOYKH 3pPEHHS] E€IMHCTBA MCTOPUYECKOTO M JIOTUYECKOTO, UTO
TaKW€ BO3BEIMYHMBAIONINE TMPOCBEIICHHWE  YEIOBEYECKHE IIEHHOCTH, Kak
MaTPUOTU3M, TYMAHU3M, MHUp, CBOOOTY, YECTHOCTD, APYKOY, 100pO, TPOCBEIICHUE,
BBIPOKEHHBIE B CY(UHUCKOM KPACOTE, SBIISTFOTCS MIEPBOCTEIICHHBIMU (haKTOpaMH ITPH
o0ecrnedueHny JyXOBHOTO Mporpecca.

IIpakTHyeckue pe3ybTaThl HCCJIET0BAHUSA 3aKIIOYAIOTCS B CIEIYIONIEM:

B IUCCEPTAIU OnpeienieHbl (rumocodckast CyIHOCTh YUeHUs TacaBByda U ero
CTPYKTYpa, dTanbl Pa3BUTHS U YCIOXHEHUS, PETUTHO3HBIC U CBETCKHUE ACIIEKTHI,
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KOTOpBIE TOCIYXWIH TEOPETUKO-METOJA0JIOTUYECKON OCHOBOW JJisi TOBBIIICHUS
3G (HEeKTUBHOCTH y4EOHO-METOJUYECKOW U TyXOBHO-TIPOCBETUTENBCKOW PaOOTHI,
OTHOCsIIENCA K (prUIocodCKUM BOIIPOcaM, B 00pa30BaTebHBIX U BOCIIUTATEIbHBIX
YUPEKICHUSAX;

pe3ynbTaThl HMCCIECAOBAaHUS HCIOIb30BAHWUM B OOOTalllEeHUH Hay4YHO-
HCCIIEIOBATENIbCKUX IEHTPOB, (OHJAOB HOBBIMH CBEACHHUSIMH, HMEIOIIUMU
OTHOIIIEHUE K CPEIHEBEKOBBIM BOCTOUYHBIM CY(UNUCKUM B3TJIsAaM;

HBOJIIOIMOHHBINA aHAIM3 MapaJurM KpacoThl B TacaBBy(e Ha OCHOBE HOBBIX
HAYYHBIX B3IJIAI0B U MOAXOA0B IMO3BOJIUI CeTaTh MEKIUCIUIIMHAPHbIC HAYYHbIE
BBIBOJIbI;

¢unocodckn 00OCHOBaHA POJb JYXOBHOTO HAclleusi HAIIUX IPEIKOB B
MOBBIIICHUN 3HAHWM, HPABCTBEHHOCTHU, JYXOBHOCTH U KYJIbTYPHI MPEIACTaBUTEICH
BCEX CJIOEB OOIIECTBAa HAIleW CcTpaHbl, OCOOEHHO MOJOJEKH, U pa3zpabOoTaHBI
PEKOMEHJaluu 1)1 UX 00Jee TiTyOO0KOro n3y4eHusl.

JlOCTOBEPHOCTH Pe3yJbTATOB MCCJAEI0BAHUSL OIPEACIACTCS TEM, YTO OHH
OCHOBBIBAIOTCSl HA HICTOPUYECKUE U COBPEMEHHBIE UAEH U YUYECHHSI, OTHOCSALIUECS K
TEHJEHIMU TMapagurMbl KpacoTbl YEJNOBEKa, OOpalleHHeM K  Hay4dHo-
KOHIENTYaIbHBIM HHTEPIPETALUAM «TAPMOHUYHOTO COOTHOIIICHUS PEITUTHO3HON U
CBETCKOM KpacoThI», CIIEJOBAHUEM MPUHITUTIIAM O0BEKTUBHOCTH U CHCTEMHOCTH TIPH
pa3pabOTKE TEOPETUYECKHUX BHIBOJIOB U MPAKTUYECKUX PEKOMEH AU, BHEIPEHUEM
pe3ylbTaTOB  HCCIEAOBAaHUS B MPAKTUKy W TOATBEPKIACHUEM  HX
YIOJTHOMOYEHHBIMU OpraHU3alUSIMH.

Hayuynass M npakTuyeckasi 3HAYMMOCTH Pe3yJIbTATOB MCCJIET0BAHUS.
HayuHnasi 3HaUMMOCTb pe3yJlbTaTOB HMCCIEAO0BAaHUS OINpPEAEseTcs] 000CHOBAaHHBIM
OCBEIICHUEM  BIUSHUS  KOHIEMIMA KpacoThl Ha  y4yeHHe TacaBByda,
pacnpoctpaHeHHOro B lleHTpanbHON A3uu, pa3BUTHE €r0 MHOTOYHUCIIEHHBIX
HAIpPAaBJICHUN U XyJ0KECTBEHHYIO JIUTEPATYpPy, OOOTAIlIEeHNEeM HOBBIMU UACSIMH U
CBEACHUSIMH  HAay4YHO-QMIOCO(PCKMX  ydUeHWH, WMEIOMUX OTHOIIEHHE K
KOHIENTYAJIbHON CBSI3W MEXIY PEJIMTHO3HOW U CBETCKOM KPAaCOTOM, a TAKKE TEM,
YTO OHHU CIYXKaT MOBBIMICHUIO d(PPEKTUBHOCTH HAYUHBIX PabOT, MOCBSIICHHBIX
JaHHOW mpoOsemMe, BO3MOXKHOCTBIO MX HCIOJIb30BaHUS B COBEPIICHCTBOBAHUU
HAyYHO-METOJIOJIOTMYECKAX OCHOB HAayK, H3y4yalolUUuX CHEMU(PUKYy TyXOBHBIX,
HPABCTBEHHBIX, KYIbTYPHBIX, SCTETHUECKUX MPOOIEM YeTIOBeKa.

[IpakTHyeckass 3HaAYMMOCTh PE3YJIbTATOB MCCIEAOBAHUS ONPEICISIETCS TEM,
YTO OHM OCHOBaHAa Ha MEXIWCUUIUIMHAPHOW METOAOJIOTHH, BO3MOKHOCTbHIO
UCIIOJIb30BaHUSI TEOPETUUECKUX OOOOIIEHNH U BBIBOJOB JUCCEPTALMU B HAYUHBIX
(dbyHIaMEHTAIbHBIX HCCIEAOBAaHUSX B psJe HAy4YHBIX oOjacTedl (JIuTeparypa,
UCTOPHSI, COLIMOJIOTHS, PEJIUTHS], UCKYCCTBOBEACHUE, TYpPU3M), B YaCTHOCTH, IPU
MOJATOTOBKE yYEOHHWKOB M YYEOHBIX MOCOOHMI MO O0OIIEeCTBEHHO-TYMaHUTAPHBIM
OUCIMIUTMHAM, TIPENOJaBacMbIM B  BBICIIUX M CPEIHUX  CHCIHMAIBHBIX
00pa30BaTEeNbHBIX YUPESKICHUSIX, HA TCOPETHUECKUX M MPAKTUYCCKUX 3aHITHSIX,
COBEPILIEHCTBOBAHUM TAKUX AMCLMIUIAH, Kak (uiocodus, uctopus Quiiocodumu,
ACTETUKA, ITHUKA, peluruoBeaeHue, punocodus yenoneka, punocodus TacaBByda,
MOATOTOBKE YU4E€OHBIX MOCOOUN U Y4EOHUKOB MO 3TUM JTUCITUTIIIMHAM.

Buenpenne pe3yabTatoB uccienoBanus. Ha ocHOBe HayuHbBIX Pe3yJIbTaTOB
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uccieoBaHus Ha TeMy: «VIMMaHEHTHbIE M CHCTEMHbBIE OCHOBBI MapaJUrMbl
KpacoThl B puiiocopuu TacaBByay:

MPEJIOKEHUS M PEKOMEHAAINH T10 JIOTHYECKOMY 0OOCHOBAHHIO B3aUMOCBSI3H
PEUTHO3HBIX W CBETCKHX OCHOB B3IJIAOB YYCHBIX TacaBByda Ha KpacoTy B
pazButun ¢unocopckoit Mbicau HaponoB lleHTpampHONW A3uM B Tepuon
Bosposxnenus - Peneccanca ncnoiib30BaHbl PU MOATOTOBKE TEOPETUIECKOM YacTh
npukiagHoro mpoekta [13-20170928696 «KonmentyansHas ¢umocodcekas
METO/I0JIOTHS aHAJIM3a U peaju3aluu mnpoiecca pedhopm B Y30ekuctane (Ha OCHOBE
Crparerun JedcTBUiA)», peanu3oBaHHOM B HanuoHadbHOM  yHUBEpPCUTETE
V36ekucrana B 2018-2020 romax (cmpaBka Ne 04/11-2972 HanumonaabHOTO
yHUBepcuTeTa Y30ekucrtana ot 17 mas 2023 rona). B pesynbrarte 3T0 MOCITY>KUIIO
NOHUMAHUIO TIOJIOKUTENIbHBIX W3MEHEHHWH, MPOUCXOMASIIUX B Halled CTpaHe B
HACTOSIIIEE  BPEMs,  COBEPIIECHCTBOBAHMM  JIYXOBHOTO,  HPABCTBEHHOTO
MHUPOBO33PEHUST MOJIOJIEKH, TOHUMAHHIO MMApaJUrM IPEeKpacHOro;

TEOPETUUYECKHUE BBIBOJIBI M MPEIOKEHUS IO PACKPBITHIO CYOCTAaHITMOHAIBHON
CYUTHOCTHU MPEKPACHOTO, €r0 TUATCKTHUECKUX U CHHEPTreTUHIECKHX OCOOEHHOCTEH,
YpPOBHEH HepapXuueckoro paszputusi B ¢duiiocodpun TacaBByda Ha OCHOBE
dbunocopckux aTpuOyTOB TMPOCTPAHCTBA M BPEMEHU MCIOJIB30BAHBI TMPU
noAroToBke KHUTH «VcTopuko-dumocodckoe Haciaeare yYEHbIX M MBICIUTENEH
CPEIHEBEKOBOIO Boctokay, W3IaHHOU MexayHapoIHbIM Hay4HO-
uccienoBarenbCckuMm 1eHTpom HMmama byxapu npu KaOunere MuHuctpos
PecniyOnuku  V36ekucran (cmpaBka No 02/220 MexXayHapoaHOTO Hay4HO-
uccienoBarensckoro I1entpa IMmama byxapu npu Kabunere MuHuctpos
PecniyOmuku Y36ekuctan ot 8§ mas 2023 roga). B pesynbpTaTe 3TO MOCITYXHIIO
BOCITUTAHUIO TMOAPACTAIONIETO TOKOJEHUSI B JyXe YBaXEHUS K JyXOBHOMY H
HAyYHOMY HACJEIUIO MPEIKOB, PETYIUPOBAHUIO OCHOBAHHOW HAa KPAacoTe CHUCTEME
YEJIOBEUECKUX OTHOIIECHUH, (HOPMUPOBAHUIO HABBIKOB YBAXKCHUS K HAITMOHAITBHBIM
¥ 00IIIEeYEeIOBEYECKUM [IEHHOCTSIM, COBEPIIICHCTBOBAHUIO B3TJISIIOB HA MapaIuTMbl
KpPacOThI, UMEBIIIUX BaYKHOE 3HAYCHHNE B COBEPIIICHCTBOBAHUH YEJIOBEKA,;

TEOPETUYECKHUE BHIBOJIBI U MPEIOKEHUS 110 00OCHOBAHUIO KOHCTPYKTUBHOTO
BJIMSTHHSI HA 00OTaIleHue JyXOBHOCTH MOJIOACKHU, UX (PU3NIECKOE U HPABCTBEHHOE
COBEPIIICHCTBOBAHWE TaKUX WMMAHCHTHBIX KPUTEPUEB OOBCKTUBHOW W
CyObEKTUBHOM KpacoThl, Kak JHOOOBb, CTpacThb, KpacoTa, Jt0OE3HOCTb,
COBEPIIIEHCTBO, TOPSJOK, COYYBCTBHE, MOMOIIb, BBIpAXEHHBbIE B (dusiocoduu
TacaBBy(pa, MCIOJIb30BAHBI TIPHU BBHITIOJIHEHUH 33J]lay, HAMEUEHHBIX B IMYyHKTE 26
«Ompenenenne U peanusals MPUOPUTETHBIX 3a/lad B 00JaCTH MPEIOTBPAIICHUS
pocTa paauKanu3alMd B 00IIecTBe, OOpPHOBI C PaA3TUYHBIMH JCHCTBUSIMH,
HalpaBJICHHBIMH HAa OTPABJICHHE CO3HAHUS MOJIOACKH Pa3pyIIUTEIbHBIMU
qyKIIMU» U yHKTE 28 «Opranuzamnus 3¢GEeKTUBHON MponaraHauCcTCKON paboTh
IPOTHUB Pa3pyIIMTEIbLHBIX HJIEH, HANpPaBJICHHBIX HA MPOOYXICHUE paTuKaIbHBIX
HACTPOEHUM U pacrpocTpaHeHrue O€3HPABCTBEHHOCTH CPEU HACEIEHUS, 0COOEHHO
cpeau  MOJIOAEXKW»  HampaBieHus VI  «ATHTalMOHHO-TIPOIAraHIuCTCKUEe
MEPOTIPUATHS 1O  MEKHAIIMOHAJIBLHOMY  COTVIACHIO W MEKPEIHUTHO3HON
TOJIEPAHTHOCTH, MPEJOTBPAIICHAIO PalWKau3Ma CPEId HACEICHUS» MPOTPaMMBbI
Mep PecryOirkaHCKOTO IIEHTpa IyXOBHOCTH U TipocBeienus Ha 2023 rox (crpaBka
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Ne 234 NHctutyTa couManbHO-IYXOBHBIX HMCClieloBaHUN Npu PecmyOnnkaHckoM
LEHTpE AYXOBHOCTH M mpocsemenus oT 20 urons 2023 rona). B pesynbrare 310
MOCITY)KUJIO  OpraHM3ali  ACSITeNIbHOCTH IO  HamlpaBleHUI0 OOpbObI €
pajMKalu3MOM U S3KCTPEMHU3MOM B Halield cTpaHe, OOpbObl C pPa3NUYHBIMU
JBVKEHUSIMH, HAIlpaBJICHHbIMM Ha OTPABJIECHUE CO3HAHUS MOJIOAECKH YYKIBIMU
UIesIMU, a TaKkKe pa3paboTKe METOIWYECKHX PEKOMEHJAUUN [0 YCHICHHIO
JAYXOBHOT'O BOCIIUTAHUS JUISI IPOTIAraH/IuCTOB TyXOBHO-TIPOCBETUTEIBCKOM chephl;

PEIJIOKEHUS] U PEKOMEHIalliU TI0 000CHOBAHUIO BO3MOYKHOCTH pPean3aluu
TaKUX CTPATErMYeCKUX MPUOPUTETHBIX 3a/1ad4, KaK JOCTHKEHUE JTyXOBHOTO
COBEpUICHCTBOBAHUS MOJIOACKU OOHOBJISAIOUIETOCs  Y30€KUCTaHa, CO3JIaHUE
CIIpaBeIUBOTO OOMLIECTBA, MOCTPOCHUE COIMAIBLHOTO TOCYAapCTBa, MOCPEACTBOM
PacCKpbITUSI  KYJIbTYPHO-aHTPOMOJIOTMYECKOTO,  OHTO-THOCEOJIOTUYECKOTO |
AKCHOJIOTUYECKOTO aCHEeKTOB CY(PUNUCKHX B3IJIS0B Ha KPAacOTy HMCHOJb30BaHbI B
peanm3anuu nyHkra 53 «lIpuHsATHE Mep IO CBOEBPEMEHHOMY BBIITOJIHEHUIO
3alaHdid MO JajJbHEHIIEMY pa3BUTHUIO Typu3Ma U KYJIbTYpHOIO Hacleaus,
HaMe4eHHbIX B pamkax Ctparerun pa3zsutus HoBoro Y36ekucrana Ha 2022 — 2026
roAbl», a Takxke myHkTe 25 Opranusanus «MecssYHUKa BHYTPEHHETO TYPU3Ma» C
MIPEIOCTABIEHUEM CKUIOK B HECE30HHBIE MECSIbl MU B pealu3aluy MporpaMm
«Henens BHyTpeHHero Ttypusma», «/IHM BHyTpeHHero TypusMa» I[Iporpammer
Camapkanjackoro o0macTHoro ['JIaBHOrO ympaBlieHHS Typu3Ma U KyJbTYPHOTO
Haciuenus Ha mepByro nonoBuHy 2023 rToma (cmpaBka Ne (03-13/4-358
Camapkanackoro o0jacTHOro IJaBHOro ympaBi€HHS TypU3Ma U KYJbTYpHOTO
Haciequs npu MUHHMCTEPCTBE Typu3Ma M KyJIbTYpHOro Hacienusi PecnyOnuku
V36ekuctan ot 31 mas 2023 rona). B pesynbrare 3TO MOCITYX U0 JajdbHEHIIEMY
pPa3BUTHIO BO3MOKHOCTEH BHYTpeHHero typusma B CamapkaHae M, OCOOEHHO,
MHTEpECA HACEIEHUS! U TYPUCTOB K MCTOPUYECKHM MECTaM MOKJIOHEHHUs, MECTaM
MaJOMHHUYECTBA,;

BBIBO/IbI MPEJIOKEHNS U PEKOMEHIalliU TI0 JTI0Ka3aTeNIbCTBY C TOUYKU 3PEHUS
€AMHCTBA HCTOPUYECKOTO M JIOTUYECKOTO, YTO YEJOBEYECKHE LIEHHOCTH,
BO3BEJIMYMBAIOIINE MATPUOTU3M, TYMaHU3M, MUpP, CBOOOAY, YECTHOCTh, APYXKOY,
n00po, TMPOCBEIICHHE, BbIPAKEHHbIE B CY(QUHCKOW KpacoTe, SBISIIOTCA
MEepBOCTENEHHBIMU  (haKTOpaMU MpU  OOECHEYeHUH JyXOBHOTO Iporpecca
UCTIOJIB30BAHBKI MIPH MOJITOTOBKE CciieHapus nepenaun «Kun mavzusi» («Tema qus»),
nepeaanHoi B a¢up 2023 roga CamapkaHICKOM 00J1aCTHON TellepaanoKoMIaHuen
(cripaBka Ne 01-07/112 CamapkaHickol 0OJAacTHOW TelepaIMoOKOMITAHUU OT 6
anpens 2023 roxa). B pesynbpTaTe 3TO MOCTYKUIO OOOTAICHHUIO MPEACTaBICHHIM
paauocnymareneit o QuiocopckoM Haciaeauu TacaBBy(da, B3TJISAOB YUYEHBIX
TacaBBy(a Ha KpacoTy, KpacoTy YeJIOBEKa.

AnpoGanus pe3yJbTAaTOB HMCCIEAOBAHMS. Pe3ynpTaThl HACTOSAILIErO
UCCIIeI0BaHUs OOCYKJIEHbI U anpoOupoBaHbl Ha 13 KOHpEpEHIUAX, B TOM YKciie 8
MEXAYHAPOJHBIX U 5 pEeCIyOIMKAHCKUX HAYYHO-TTPAKTUYECKUX KOH(EPEHIUSX.

Ony0JuKOBAaHHOCTH pPe3yJbTATOB HMcciaeaoBanus. [lo Teme nuccepranuu
onmy0nrKoBaHO 35 HaydHbIX paboT, B TOM uucie | MoHOrpadgusi B HaydHBIX
U3JIaHUSX, PEKOMEHI0OBAaHHBIX BhIcIel aTTecTaliMoOHHONW KoMmuccuen PecryOnuku
V30ekuctan s MyOJMKAallMd OCHOBHBIX HAYYHBIX PE3yJbTAaTOB JOKTOPCKHX
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nuccepranuii, 20 cratedt (15 crareii B pecryOIMKaHCKUX U 5 CTaThU B 3apyO0€KHBIX
KypHajax).

Crpykrypa u o0beM auccepranmu. Juccepranus COCTOUT U3 BBEACHHUS,
yeTbipex TyaB, |1 maparpadoB, 3aKiiO4eHHs M CIHUCKA HCIOJIb30BAHHON
muteparypsl. O0muii 00bem auccepranuu coctaniseT 230 cTpaHuir.

OCHOBHOE COIEP KAHUE IUCCEPTALIMU

Bo BBegeHum 00OCHOBAaHBI aKTyaJIbHOCTh M HEOOXOIMUMOCTH TEMBI
UCCIIEJIOBAHUSI, CTENEHb M3YYEHHOCTH MPOOJEMBbI, COOTBETCTBUE MCCIIEIOBAHUS
OPUOPUTETHBIM HANpaBICHUs PpPa3BUTHS HAyKM W TeXHOJOruil PecnyOnuku
V30ekucraH, 1enb, 3a7a4d, 0ObEKT, MPEAMET Hay4yHash HOBU3HA MCCIIEIO0BaHUS,
Hay4yHas U MpakTU4ecKas 3HAYMMOCTb MOITYYEHHBIX PE3YyJIbTaTOB, UX BHEJPEHUE B
IPAKTHKY, TPUBEJIEHBI CBEIACHUS 00 UX ampoOanuu, myOauKanusax, CTpyKType U
00beMy JUCCepTaIUN.

B mepBoil rnaBe auccepranuu, o3ariaBiIeHHON «MesKIuCHUIIMHAPHBIN
METO0JIOrHYeCKUH MacITad u3y4eHus peTuruo3Ho-Ggpuiaocodckoro Hacaeaus
YUYEHbIX TacaBBY(a», U3JI05KEH MEKIUCIUIIIIMHAPHBIN METOIOJIOTUUECKUN aHATIN3
u3ydeHus: puiocopun TacaBBy(a, MpoaHAITU3UPOBAHBl BOMPOCHI MHOTO3HAYHOM
CYILIHOCTH U UCTOPUKO-(pHIIocoPCcKOro 3HaueHus: puiiocopuu TacaBByda, pa3BUTHS
cyduiickoro wpinieHus B LleHTpanbHOW A3MM M CETMEHTa JCTETUYECKHU
MIPEKPACHOTO B €r0 YCI0KHEHUH.

B nameit ctpane 3acity’kMBarOT BHUMaHUs MTOCBSALICHHbIE YUEHHUIO TacaBBy(da
Hay4yHbl€ HCCIIEJJOBAHMUS  JIMTEPATYypOBEIOB, MCTOPUKOB, (GUIOCOPOB U
penuruoBeioB. Tapukarel TacaBBy(a B CBOEM COJEPKAaTEIbHOM pazHOOOpa3uu U
AKJIEKTU3ME B MPOJOJDKEHUU HECKOJIBKUX CTOJIETUNA COXPAHSIN HIEHHOE EINHCTBO,
UX OOBEAMHSAIM OCHOBHBIE II€JIM, TO €CTh ObUIM E€IMHOAYIIHBI B BOIPOCAX
JOCTIKEHUSI a0COIIOTHOM MCTHHBI (PETUTHO3HOM CTpacTH, JII0OOBH), 0OpeTeHus
MIPOCBEIICHHOCTHU (3HAHUS, HACTABHUK-YUYEHUK, IIKOJIA), PETUTHO3HOM U CBETCKOM
KpacoThl (KpacoTa AJiaxa, KpacoTa 4eJ0BEKa).

UccnenoBanus yuensix 3anaga 1 BocToka, mOCBSIIEHHBIE YYEHUIO TacaBBy(a
(cypuzma), ommparoTcsi Ha JBE OCHOBBI, MEpBasi — PEIUTHO3HO-(puiIocodpckue
TPYIbl, B KOTOPbIX OOOCHOBaHa TEOpPUS U METOJO0JIOTHs TacaBBy(a, BTOpas —
XYJ0’)KECTBEHHO-3CTETUYECKUE TPOU3BENCHUS, CO3/JaHHbBIE Ha OCHOBE UJEH
tacaBBy(a. B uccinenoBanum yzensercss BHUMaHUE TOMY, YTO B PEIIUTHO3HBIX U
CBETCKHX OCHOBaX Cy(UHCKHX B3IJISI0B MOHATHE MPEKPACHOTO IMpEACTaBlieHa B
rapMOHMM ¥ o00JajaeT KOHLENTYaJbHOW CYIIHOCThIO. B coBpeMeHHBIX
UCCJIEIOBAHMSX  HEJAOCTaTOYHO  M3yYEHbl IMpPaBWIa, TEOPUU U HJEH,
00OCHOBBIBAIOLIHE NMPEKPACHOE B TaCaBBYy]e.

dunocodus TacaBByda B LlenTpansHoit A3uun, chopMUPOBABIIASCS B CPETHUE
BEKa, BCKOPMJICHHAsl pEJIWTMEd M YYEHHEM HcjIaMa, XaJgucaMu, co3jajia
crienu(pUUECKYI0 METOIOIOIHYECKYIO APAAUTMYy . DTH aClIEKThI XapaKTEPHBI U I

! Mapanurma (T.KyH) — mupoko IpU3HaHHAS COBOKYITHOCTh YOEKIEHHUH, IEHHOCTEH U T.11.,. XapaKTepHas ISl 4IEHOB
Hay4yHOTO OOIIECTBa B OMPECIICHHBI MUCTOPUYECKHNA TEPHUOJ, MPEAOCTaBIAIoNas o0pasibl Uil MOCTAHOBKH H
pelIeHus mpoodIeM.
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HOHATHS IPEKPACHOTO B TacaBBY(E, KATEropus MPEKPacHOro B KAYECTBE OJTHOTO U3
MErarnoHsATUI UMena COOCTBEHHYIO CYIIHOCTh B Pa3UYHBIX B3IUIAJAX, IIKOJAX U
Tapukarax TacaBBy(da. OOIIEeMEeTOq0IOTHUeCKUil acnekT ¢unocodun TacaBByda
ObLI HACTOJIBKO IIMPOK, YTO MPOSBIISJICS B HCCIEAOBAHUAX B OOJACTU MPO3BI U
M033UHU, JIUTEPATypbl, PEIUTHO3HBIX YUYEHUW, BBIACISISICH MHOTO3HAYHOU
CYUIHOCTBIO, = MHOTOBApUMAHTHBIMH  acleKTaMH. YueHue TacaBBypa B
MEXIUCHUIUIMHAPDHOM ~ CPEe3€  OTJIMYAETCs  MHOTO3HAYHOM  METOHOJIOTHEW,
BBIDA)KCHHOM B PEJIMIMH U IIApUATe, HAyKe M NPOCBELICHUU, HPAaBCTBEHHOCTH U
BOCIIMTAHHOCTH. Y4YE€HHE TacaBBypa o00NaJaeT CIOKHBIMHM, HEIMHEWHBIMU
OCOOEHHOCTSIMU U J1aeT 0oJiee rIyOOoKoe MPEeICTaBICHUE O ABYX UM MHOTO3HAYHOM
aCIeKTe MUPOBO33pEHUS Cy(r3Ma, €ro CTPYKTYPHBIX U CUCTEMHBIX OCOOEHHOCTSIX.
VYyenne TtacaBBy(pa B KauecTBE LIEJIOCTHOM CaMOOPTaHU3YIOUIEIHCS CHUCTEMBI
XapaKTEpU3yeTCsl  MIEPEXOJAOM  OT  HEYCTOMYMBOCTH K  YCTOMYMBOCTH,
BO3HMKHOBEHHEM [1apaMEeTPOB MOPSAIKA.

[IpeacraBnstomasicss Ha NEPBBIA B3MJISL CIOKHBIM M 3allyTaHHBIM YYEHUEM
HayKa TacaBBy(a, IPOJI0JKas CBOM IKCIIEPUMEHTAIbHBIE, IPAKTHYECKUE HAYYHbIE
M3BICKaHMs, MO3BOJIsJIAa BbIOMpATh MpUeMiieMblid s ce0s Tapukar. 1lo MHeHHIO
XK.C.Tpumunrema, cyQpuickuii myTh CyLIECTBYET TaKKe U B OyaIu3Me, nylau3me,
uHayn3Me, xpuctuanctBe. Cypuickuil myTh y MYyCYJbMaH OCHOBBIBA€TCS Ha
HPaBCTBEHHOM OYMILNEHHH («IYXOBHBIM JDKHXad» — My/DKaxald) HW  HIee
COBEPILECHCTBOBAHMS YEJIOBEKAa. JTa HJed OTPaK€HAa B TEOPUM HPABCTBEHHBIX
KayecTB (MakaMaT) U CYXJCHHUAX O CIIOHTAaHHO, HEOXKUJAHHO BO3HUKAIOLIEM B
KOPOTKHI CPOK MEPIIAIOIIETO cBeTa o3apeHus (xom).

B ¢unocopun u cucreme ¢unocohckux Hayk H3y4daeTcss HEMHOTo Ooliee
CIIOKHAsI U TIyOOKasi CYUIHOCTb YY€HHUs TacaBBy(a, TO €CThb €ro HPaBCTBEHHOE,
ICTETHYECKOE, pEIUrHo3Hoe (00KECTBEHHOE) U CYy(HIICKOEe COICpIKaHHe,
dbunocopckuit xapaktep (ayaausM, IUIIOpau3M, TymaHusMm). B dunocodpuun
TacaBBy()a MHOKECTBO MOHSATHI, TaKMX KaK CTPacTbh, JIIOOOBb, COBEPIIECHCTRBO,
ayiua, qpyxo0a, 3epkaio, 0ecesia, MHOro3HauHbl. D.KapuMoB B CBOEM UCCIIEI0BAHUU
«Xomxka Yo0aitnymiox Axpop. Puconaiin Bonunuiisi», uzydasi Kaxioe COCTOSHUE,
BJIMSIOILIEE HA YEJIOBEKA, TOBOPUT: «...IpyKOa yenoBeka, 00J1aJarolero KpacoTou,
C 3€pPKaJOM, IPOUCXOJUT HE OT TOrO, YTO OHO SIBJSIETCS 3€pKajOM, a IOTOMY YTO OH
cosepiaet B HeM cebs. Cle10BaTeNbHO, OH APYXKUT ¢ CAMHEM CO0O0M»Z, 3TO ABISETCS
caMOKpuTuko. «HeyauBUTENbHO TO, YTO aBTOPbl HMCTOYHUKOB TacaBBy(da, -
ropopuT O.KapumoB, - B ILeNIX CHJIBHOIO BO3ACHCTBUS Ha CO3HAHUE
CPEIHEBEKOBOTO YUTATES CTIELUAIbHO O0pAIAINCh K XYy 10)KECTBEHHBIM METO/1aM,
B KOTOPBIX CMENIAHBI PEAIbHBIE M MHUCTHYECKUE COOBITHS» . JIeWCTBHUTENLHO,
XOpomo ToHUMasg dS(PQEeKT BIHUAHUA HMCKYCCTBAa, Cy(QUH MCKYCHO BIIAJENU
HCKYCCTBOM CJIOBA, XYI0KECTBEHHOM JIMTEPATYPOH.

®unocoduss TacaBBy(da B MOJHOM CMBbICIE CJoBa sBisieTcs (uiiocodpueint
npeKpacHoro, gpuinocopuei KpacoThl YEJIOBEKa, PEIIUTHO3HON aHTPOIOJIOTHEH, ee
OCHOBHBIE YPOBHHM COJAEpP’KAaT COBOKYIHOCTh IPEKPACHOTO B TapMOHUYHOM

! Tpumunram ix.C. Cyduiickue opsieHsl B uciame. — M.: Punon knaccuk, 1989. — 232 c.
2 Kapumos D. Xosxka Y6aiinymiox Axpop. Puconau Bonuauitita. — T.: SInru acp asnoau. 2004. — 11 6.
3 Tam xe. — 12 6.
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€MHCTBE YEJOBEKa M YEJIOBEUECKOro, TYMaHHUCTUYECKOro. B 3TOM OTHOIIEHUH
cypusimu pazpabotaHa Oblla CHadaja pEIUTHO3HAS KOHICTIHS «AJutax
MIPEKpPaceH», a 3aTeM CUCTEMY IMapaJurM 4eJ0BEYECKON KpPacOThl, pacCy XAl O
MIPEKPACHOM 3CTETHYECKOM OOJIMKE, NPEKPACHBIX HPABCTBEHHBIX KAaueCTBAX,
MIPEKPACHON TyXOBHOCTH, NMPEKPACHOM >KU3HU, MPEKPACHOM JIFOOBH, MPEKPACHOM
MOBE/ICHUHU, MPEKPACHON peud, MPEeKpacHOM 3HAHHUH, MPEKPAcCHOM OOIIEeCTBa,
IIPEKPACHOM HACTaBHHMKE, MPEKPACHOM MHpE, MPEKPACHOM SIBJICHUU WU JAPYTHUX
npekpacHbix (akTopax. B cBoux uccinenoBanusax A. [llummens 0ObsICHSIET CUMBOI
IPEKPAcHOTO0 BO B3aMMOCBSI3U C TIOHSTHEM «JIBOMCTBEHHOCTHU», OHA TOBOPUT, YTO
OH 00O3HayaeT JieJIEHUE MHUpa HaJlBoe (peajbHBbId MUP U TOT MHUp, J0OpPO U 30,
MY>KUMHA U )KCHIIUHA, POXKJIEHUE U CMEPTh, BOJIA U OTOHB, IEHb U HOYb, AKTUBHOCTD
U TMACCUBHOCTbH), MOJSPHOCTh XU3HU. [IpexpacHblii CUMBOJ “BONCTBEHHOCTH,
BO3HHUKAIOIIEH B TBOpUECTBE, ObLIT M300peTeH Jxananuaauanom Pymu, KoTopslil OH
pPa3bACHSIET Ha NpPUMEpPE MOHATUS «KIyOOK HHUTH» (IBa KOPHS: HEBEXKECTBO U
MyapocTs)L.

B TtBopuecTBe CyQUHCKMX YYEHBIX MACTEPCKU OOBEIMHEHBI ACTETHKA,
XYJI0’)KECTBEHHBIM OIBIT, PEJIUTUS U TacaBBY(, KU3Hb U Quiiocodpus, TEOpHUs U
MpaKTUKa. DCTETUUYECKUE aCMeKThl (PriocodCckoi CylHOCTH TacaBBy(da 03HA4YaroT
CYILLIECTBOBAHHE B HEM OOILIEYEIOBEYECKOIO0 ACTETHYECKOro cerMeHTta. Omnopsl
PEUTUO3HBIX U CY(QUUCKUX B3IJISA0B, PEATIbHOM JKU3HH HA XYJI0KECTBEHHYIO
JIEUCTBUTEILHOCTB, ITPEICTABICHHAS B TPY/IaX YUCHBIX TacaBByda, JIEMOHCTPUPYET
pa3pabOTaHHOCTh  LEJIOCTHOM  3CTeTHMYECKOM cuctembl. Axman  Sccasw,
Hamxvmumnua Kybopo, baxaynnua Hakmbann, ®apadbu, Mon Cuna, Ymap Xaiism,
lNazanu, AGaypaxman [Jxamu, Anumep HaBou B cBoMX TpyAax ompeeiii Poib
ACTETUYECKUX MPUHIUIIOB B CY(PUICKOIN cucTeMe MUPOBO33PEHUS:

1. IlpekpacHoe B peaurno3Hoit cdepe — dATO OO0KECTBEHHas KpacoTa,
onpenenstomas J1odboBb U crpactb kK bory. B cydusme paspabotan mexaHusm
MIPOXOXKJICHUS CIIOKHOTO MYTH JTOCTHXKEHHUSI cO3epUaHusi 00)KECTBEHHOM KpacoThbl
(TpeboBaHus BEpHI, MyTh TAPUKATA).

2. IIpekpacHoe B MUpPCKOil chepe, mpekpacHoe B OBITUH, YETOBEKE, PUPOJIE,
o0IIecTBE U JPYrUX NpeAMeTax U SBJICHUAX (OOBEKTUBHASA M CYObEKTHUBHAs
KpacoTa). Ha npoTsikeHnn MHOTHX JIET yYeHHe TacaBBy(a COBEpLIEHCTBOBAJIOCH B
paMKax TapMOHUU PEJMITMO3HOTO U CBETCKOro. biaromapsi cBoedl 3CTETHKE OH
rJIyOOKO MPOHUK B 00JIACTh MPAKTUUYECKON KU3HHU.

HecMoTtps Ha To, uTO B Tapukarax TacaBByda, ChOpMHUPOBABIINXCS HA OCHOBE
yUEHHUs HCJIaMa, MHOXKECTBO pa3 yYTBEP)KIAeTCsl O NPEKpacHOM, JIOOBU K
npeKkpacHoMy, Guiocous uciama B peIKUX CIIydasix CBS3bIBAETCS C MPEKPACHBIM.
[ToaTOMy HEKOTOpBIE YYEHBIE YTBEPKAAIOT O HEOOXOJUMOCTH YCTaHOBIJICHUS
3a0BITOM B MCJIaME HCTOPUH MPEKPACHOTO MOCPEACTBOM CY(PUICKUX MPON3BEICHU.
B artoii cBa3u Kazyé Mypatro B cBoeit pabore «Kpacora B cydusme: Yuenue
Pa3buxana bakiin» roBopuT O TOM, YTO CTPEMJICHHE YEJIOBEKa K MPEKPACHOMY
ABJISIETCSl LEJBbI0 JKM3HM MycynbmaH. [loapaxkas bory, dyenoBek TOJKEH
CTAHOBUTBHCS COBEPUIEHHBIM, BOCCTAHOBHUTH CBOIO BPOXKIEHHYIO YEJIOBEUECKYIO

1 Schimmel A. The Mystery of Numbers. - New York. Oxford, Oxford University Press, 1993. — 50 p.
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npupoly, MOA00HYI mpekpacHoMy o0nauky bora. Heobxogumo riy6oko
MPOaHaIU3UPOBATH OCHOBHBIE MOHATHS, OTHOCSIIHUECS K MpekpacHoMmy, B Kopane,
XaJucax M TpyJax y4eHbIX TacaBByda. YTBEpKIaeT O HEOOXOJAMMOCTH H3y4aTb
00XKECTBEHHYIO0, KOCMHUYECKYI0, YEIIOBEUECKYI0 KPACOTy IMOCPEACTBOM H3YUYCHUS
MIPEKPacHOTO B MPOpPOKax, B ToM uucie, Aname, ABpaame, FOcyde, Moucee u
Myxammene anaiixuccamame. OTmedaer, dro CyduiicKas TEOPHS MPEKPACHOTO
MaJIOM3y4€Ha, B OCHOBHOM, H3-3a 3allyTaHHBIX METOJIOB M JKCIEHTPUUYECKOU
TEPMMHOJIOTHH Ha IIEPCUICKOM U apabCcKoM s3bIkax’.

[Ipekpacnoe B TacaBByde TpexcTyleHuaras, T1epBas, aOCOJIIOTHasi,
HEeu3MeHHasi OOXECTBEHHas KpacoTa, BTOpas, KpacoTa IMPEIMETOB M SIBICHUI
MaTEepUAIIbHOTO MHUpa, TPEThs, NMCUXWYECKas, HEBUIUMAs KpacoTa, CBsI3aHHAs C
nelicteusamMu 4enoseka®. COITacHO B3rUISAaM BCeX IIPeACTaBUTeNed TacaBBy(da
(6 anb-Apabu, Atrop, ['azamu, Pymm), kpacora Bcex Belleld 3TOro MHpa
COOTBETCTBYET OOKeCTBEHHOM KpacoTe. Pa3zHooOpasue, MHOroobpasue B
MaTepUaIbHOM MUPE SBJISIETCS BhIpaKEHHUEM 00KECTBEHHOM YaCTHUIIbI, B TOM YHCIIC
OHU CBSI3BIBAIM MPEKPACHOE B UEIIOBEKE C 00KECTBEHHBIM ObITUEM, BO3BEIUYNBAIIN
B CBOMX CTUXOTBOPEHHUSX, Ta3eisiX, MOdMaX M BBICKA3bIBAaHUAX JYyXOBHOE
COBEPILIEHCTBO YEJIOBEKA, CBA3BIBAS €r0 C MPUPOJOM, OBITUEM, MUPOM, JOCTOMHBIM
00pa3oM nepenaBaiy TakKe UJIEI0 €ro BBICOKOTO YPOBHSL.

AHaJIN3 UICTOPUUECKH CIIOKUBIIETOCS Hacleus TacaBBy(a MOKa3bIBaeT, YTO B
HEM YJECJICHO BHUMAHWE TMPAKTUYECKUM acleKTaM MpoOJieMbl BHEIIHEH U
BHYTPEHHEW KpacoThl 4ENOBEKa, OCOOCHHO, CO3/IaHMs YeJIOBEUECKOro «S» u
METOJIOJIOTHYECKUX OCHOB ToOensl Hajg CcBoMM «S», caMoBOCHUTaHUS,
CaMOyIpaBJI€HUs, CAMOOPTaHU3alNH, OCYIIECTBIISJICSA TOUCK OTBETOB HA BOIIPOCHI
«Moxert 1 6e300pa3HbIil 4eToBeK ObITh IPEKPacHBIM?», «MOKET JIM MPEeKpaCHbIN
4yesoBeK ObITh 0e300pa3HbiM?». Bompockl COBEpIICHCTBOBaHUS JTYXOBHOCTH,
JIOCTUKEHUS YEJOBEKOM COBEPIICHCTBA TMPEACTABIsIIA  COOOM  OCHOBHBIC
aHTPOMOJIOTHYECKUEe TMpoOieMbl TacaBByda. Hampumep, TOIBKO pelieHue
po0JieMbl JIIOOBU Cy(PpUU UHTEPIPETUPOBATIN CIAEAYIOITUM 00pa3oM:

«JIroOuMbIi» 4denoBek mpekpaceH. MHaue He MoKeT ObITb. TO €CTh HE BCe
KpacaBUIIbl JTIOOUMBI, JJa U HE 00s3aTeIbHO UM OBIThH JtoOMMbIMU. KpacoTa — 3TO
4acTh JIIOOBU. BBITh TI00UMBIM — 3TO peasibHO. ClieI0BaTeNIbHO, U KpacoTa pealibHa.
[To muenuto Xomku Axpopa Bamu, pa3paboTaBiiero Takoil «myThb JIFOOBW» WU
MeXaHu3M «(hopMupoBaHus JTHOOBUY, 00a, Kak MyxuO (JTr00sIIHif), Tak 1 MaxOyo
(BO3MIOOJICHHBIN) TIPEACTAlOT B HICTUHHOM I1BeTe Baxaarta. B acTeTnke TacaBByda
IPEKpPacHOEe, ICTETUYECKOE OTHOIICHHE, dCTETUYECKas MeuTa TakKe 00OralieHbl
TEeMOM JTI0OOBH M CTPACTH.

CormacHo aHamu3y Cy(UICKUX  HWCTOYHHUKOB, XaJHWCOB, TOJ00HBIE
ACTETUYECKUE BO33PEHUS SABISIOTCA d(PPEKTUBHBIM CPEICTBOM YKPEIUICHUS U
dbopMupoBaHUsS TMPEKPACHBIX HPABCTBEHHBIX KAdyeCTB HapoAa, YKPEIUISUIH
KYJIbTYpHBIE IIEHHOCTHU UCIaMCKoi penuruu. [IpousBeneHust Takoro coaep kaHust

! Kasyé& Myparo. Kpacora B cypusme: Yuenne Pazouxana Baxmu. - SUNY Press; Penpuntaoe n3nanue, 2017. — 223
C.

2 @apunynnun Artop. Manrtuk yr-taiip. — T.: Fadyp Fynom HoMuaru Hampuér-mar6aa wxoaui yiiu, 2006. — 63-
64 0.
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JlaBajy yTEIIEHHWE W JyXOBHOE MUTAHUE CTPAXKIYIIMM JylliaMm, Ojarofaps UM B
oOIIecTBe yKpeIUIsUINCh JI000Bb, COCTpanaHue, Mup u cornacue. Hapon mop
BIMSTHUEM BOCTOP>KEHHBIX BIIEUATICHUM OT 3CTETUKH Cy(dU3Ma, BO3ICP>KUBAJICS OT
IJIOXUX, TPEXOBHBIX M HEYUCTBHIX MOCTYIKOB, CTPEMHJICS MPABUIHLHO MBICIUTH U
MPABUIIBHO BECTH CeOsl.

Bo BTOpoii rmaBe nuccepranuu, o3ariaBieHHOW «Kateropusi kpacorbl B
HCTOPUM JCTETHYECKOW MBICJM: NapaaurMaTuyeckasi TpaHcdopmanus,
HMMAaHEHTHbIE ACNEKThl, CHCTEMHBbII AHAJM3)», OCBEILIEHbI TAKUE MPOOIJIEMBI, KaK
napaaurManibHas TpaHchopmalus KaTeropuu MpeKpacHoe B HCTOPUH ICTETUUYECKOM
MBICJIA; CyOCTaHIIMOHAJIbHAS CYIIHOCTh MpEeKpacHoro B ¢uiocoduu tacaBByda B
cpe3e aTpuOyTOB MPOCTPAHCTBA M BPEMEHH; CUCTEMHBIN aHaJIU3 KPacOThl YEIOBEKa
B aKCHOJIOTUYECKOM OCHOBE (puiocoduu TacaBByda

Penuruosnas u cBeTcKas Kpacota B pa3BUTHH (HUIT0CO(CKOM MBICIIHA OTPaKeHbI
B CMCIIAaHHOM BHJE, TMPOSBIAIOT ceOd B pa3nMuHbIX acnekrax. llonsarus
PEIUTHO3HOTO U CBETCKOTO, € OJHOM CTOPOHBI, TOMOJHSS JOPYr Apyra,
MPOSIBIISIIOTCSA B CMEIIAHHOM BHUJIE, C IPYTOM CTOPOHBI, OHU PE3KO OTIMYAIOTCS APYT
OT Jpyra coaepkKareabHO. B penuruno3HoM MHUPOBO33PEHUN BOCIIEBAETCS KpacoTa
00KECTBEHHOT0, CBETCKAsl KpacoTa CBs3aHa C MaTepUATbHBIM.

B wuctopum »CcTeTHYECKOW MBICTH KAaTETOpUSl TPEKPACHOTO  SIBISIETCS
aKTyallbHBIM H CIOPHBIM OOBEKTOM OTHOIIEHUS HMCTOPHH YEJIOBEYECTBA K
JEUCTBUTENTBLHOCTH. B japeBHEM MH(OIOTHYECKOM MBIIIUIEHUH, a 3aTeM B
CUCTEMATU3UPOBAHHBIX PEIUTHO3HBIX U HCTOPUYECKH CIIOKHMBIIMXCS HAYYHBIX
YUGHMSIX ~OCTETHYECKash KaTeropusi [MPEKpacHOTO OTpakeHa CcHadajla B
CUHKPETUYECKOM BHJIE, 3aT€M B CMEIIAaHHOM BHUJE M BOCIPUHHUMAJIACH JIIOJIbMU B
pa3nuuHbIX acnekTax. [oHsATHE NpeKpacHOro MCTOPUYECKH BHEAPSIIOCh BO BCE
cdepbl, TO €CTh, HauMHasi C MEPBOOBITHOIO MEpHOJa Pa3BUTUS YEJIOBEUECTBA
MIPOHUKAJIO BO BCE CPephl KyJIbTYPhI, B TOM YHCJIE€ PEIUTHIO U HCKYCCTB, s13bI U 00pa3
xu3Hu. «lIpekpacHoe sBIsieTcs HE TOJBKO TMOHITHEM WU €CTECTBEHHBIM
OPU3HAKOM BEIICH, HO TaKKe BBIPAKEHHEM EIMHCTBA YYBCTBEHHOTO U
JIOTUYECKOT0, PE3yIbTaTOM JYXOBHOTO OCBOCHHUSI aOCOJIOTHOW HMIEU MPOSBIICHUS
YENIOBEKOM CE0s1 B ICHCTBUTEILHOCTIN .

Kareropus npekpacHoOro B kauecTBe MapaaurMaibHOTO H3MEHYHBOTO SIBJICHHS
B PEIMTHO3HOM W HAyYHOM TMapaMeTpax CHCTEMbl OOIIECTBEHHOTO CO3HAHMS
(GYHKIIMOHAIBHO JOTOHSIET APYT Apyra, HHOTJA MPOSBISETCS B LIETOCTHOM BUJIE,
C JIpyrol CTOpPOHBI, COAEPKATEIbHO PE3KO OTIUYAIOTCS Jpyr OT napyra. B
PEIUTHO3HOM MUPOBO33PEHHUH BOCIIEBATIACH KPAacoTa 00KECTBEHHOT0, PETUTHMO3HON
cyOCTaHIIUM, a B KAYECTBE HAYYHOTO MOHATHUS MPEKPACHOE aHAITU3UPOBAIOCH KaK
CYUTHOCTHO MHOT'O3HaYHOE MOHSTHE.

[To muenuro Huapo: «lIpexiae dem BbIpa3UTh MHEHHE O TaKOM CJIO0KHOM
BOTIpOCE, KaK 00pa30BaHNEe KPACOTHI, 5 JOJDKEH OTMETUTh, YTO HAPSIy CO MHOTUMHU
aBTOpAaMHM, JIOMABIIMMHU TOJOBY HaJ 3TOW TeMOM, Ojarogapsi HEKOe! 310Ny HOM
CIIy9aliHOCTH, JIFOJM MHOTO TOBOPSIT O TeX BelaX, KOTOPbIe OHM IJIOXO MOHUMAIOT,
OTHUM W3 TaKUX BOIPOCOB SBIsIETCS TpekpacHoe... Hu ¢ Toro HH ¢ cero

! Maxmynosa I'. Ba Gomkamap. Y36eKMCTOHIa MCIOXOTIApP JKAPASHWHM TAXJMJ THII BA aMajra OUIMPHITHHHT
KoHIenTyai-(paicaduit merogonorusicu. — T.: Noshir, 2020. — 96-97 b.
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OOJIBIIMHCTBO JIIOJEH HAYMHAIOT IPU3HABATh CYIIECTBOBAHME IPEKPACHOTO,
MHOTHYE HAYMHAIOT €€ OILYIIaTh, HO €IMHHIBI 3HAIOT YTO 3TOML,

B ucropum 3cTeTHuecKOd MBICIH (OT aHTUYHOCTU O HACTOSLIETO BPEMEHH)
BO3HUKIJIO IISITh MAPAJUTM KATETOPUU IIPEKPACHOTO, COIVIACHO MEPBOU MapagurMme,
«IpEeKpacHoe» — 3TO KpacoTta bora, ero kpacora wiM aOCOMIOTHas HUACHas
KpacoTa B KOHKpETHbIX mnpeamerax u siBiaeHusx (Ilmaron, Teprymmman, doma
AxBuHckuil, I'erens). CoriiacHO coOUMaNbHOMY HANPABICHUIO, BBIABUHYTOMY
pycckuMm ydeHsIM FO.BbopeBbiM, mpekpacHoe sIBIsSETCS OOBEKTUBHBIM SIBJICHHEM,
o0JajalolM  €CTECTBEHHBIMH  OCOOCHHOCTSIMH,  MNpEACTaBIsAeT  cO0Oi
IPUBJICYEHHBIN B ONBIT OOIIECTBEHHOTO MPOU3BOJCTBA, UCXOJS U3 MOTPEOHOCTU
YeJloBeKa, M MMEIOIIUN IOJOKUTENbHOE 3HAYEHHME Ul YEJIOBEKa CBOOOIHBIN
JlyXOBHBI mpomecc?. B 3Toif mepBoif mapagurMe COBOKYMHOCTH IMOKA3aHHBIX
MHOTOYMCIICHHBIX MIOHATHI KPACOThI CXOAHBI B IPU3HAHUU €IMHON bokecTBeHHON
KpacoTbl. B yuenun tacaBBy(da npeobdiagaeT IMEHHO 3Ta mapagurma, IoToOMy YTO
B TacaBBy(€ NEHCTBUTEIBHOCTh, MHpP, OOIIECTBO, MPUPOJA, YEJIOBEK CO3AAHbI
Annaxom. IIpenmeTsl U sBIEHNUs, )KUBasl U HEKUBAsL PUPOJBI U BCE OCTAIBHOE C
PETUTMO3HOM TOUKH 3pEHHS H300paXaeTcsl MPEKPaCHBIM.

DOCTETHYECKHE SIBJICHUM CBA3AHBl C JOCTABIIIONIMMHU  YJIOBOJBCTBUE
CTOPOHAMH, HO JCTETHMKA M3y4aeT INPEKPACHOE B TEOPETUYECKOM, HJICUHOM U
rapagurMagbHOM acnekTax. C TOYKM 3peHus BBIIICYKa3aHHBIX MHEHUN B YUEHUU
TacaBBy(a pEIUTrHo3Has KpacoTa BOCIPUHMMAETCS B KadyecTBE Ipoliecca,
HEPa3pbIBHO CBSI3aHHOTO ¢ 00KECTBEHHBIM, & CBETCKAsl KpacoTa KaK OMMPAIOIIAsCs
Ha YYyBCTBAa, BbI3BIBAIOIIAs Y YEJIOBEKA YAOBOJILCTBUE IIOCPEACTBOM BHJICHUA,
CIBILIAHUS TEUCTBUTEIBHOCTD, COCTABIIAIOIIAACA OXBAT BBI3BIBAIOIIUX Y YEIIOBEKA
YIOBOJIBCTBUE W HACHAXICHHUE JKUBBIX M HEXKHBBIX IIPEIMETOB U SIBJICHMIA,
IIPEKPACHBIX NIEPEKUBAHUM YEIIOBEKA.

Kareropust mnpekpacHoro B wuAesX TacaBBy(a IIMpe SCTETUYECKOTO
MPEKPACHOT0, HMEET MYJbTUIIAPAAUTMAIbHYI0 O0CcOO0eHHOCTh. Kak roBopur
A.Kyp6oumamanos: «IlapaaurmMpl ompenenssitoT HE TOJbKO TEOPHUI0, HO TaKkKe
TEHJEHIUIO pa3BUTHS Bcel Hayku. JlioOag Hayka MyJbTUIIapaAUrMalibHa.
[TapagurMbl OXBaTHIBAIOT HE TOJIBKO TEOPUIO, HO TAKXKE U PSAJ B3aUMOCBSI3AHHBIX U
B3aMMOJIONOJIHAIOMINX HAayYHbIX HJed. OHM MOTyT OBITh JACUCTBUTENBHBIMU H
BOOOPaKaeMBIMH, PEATbHBIMU U MU(POIOTHIECKAMUN»>,

IToHATHS KpacuBOrO, IPEKPACHOTO, U3AIIHOIO, TOHKOTO, IIPUBJIEKATEIBHOTO,
04YapoBaTEIbHOIO, MPUATHOTO B TacaBBy(e NPEICTaBISAIOT COOOW KaTeropuio,
OPUMEHSAEMYI0 KO BCEMY, 4YTO IMIpHUBJIEKaeT Jitojed, oOjanaeT CBONCTBaAMU
aTTpaKTopa, [JOCTaBIIAET JCTETUYECKOE yAOBOJIbCTBHE. KauectBa KpacoTsl
OOBSCHSIIOTCS TOCPEJCTBOM TaKUX TOHATUH, KaK BOJIHEHHE, OYapOBaHUE,
MOJIE3HOCTh M TaWHCTBEHHOCThb. (CBOICTBAa KpacoTbl ONPEEHSIOT MOHATHUS
ynoOCTBa, MHTEpeca, MPUATHOCTH, MpHUBJIEKaTeabHOCTH. [loamuHHyIO0 Kpacoty

1 Hctopus screTuku. [TaMITHUKH MEPOBO# acTterrdeckoit Mbiciu. — M.: |l Tom. M3patensctBo “UckyccTBo”, 1964.
—-C. 308.

2 Bopes I0. Dcretuka. - M.: Tlonutuspar, 1988. — C. 38-57.

% MlcTOpUKO-KYIbTYpHBIE TPAAULMH 3TI0XKM XakuMa TepMU3H U ee 3HAY€HHE B MUPOBOH LIMBHIIM3ALMH (Ha PYC., aHIJL
s3.). — J.: Jonwnmr, 2016. — 105 6.
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OTpPaXaroT TOJIbKO TPEAMETHl U SBJICHUS, B KOTOPBIX AJIEMEHTHI, KayecTBa U
0COOEHHOCTH HaxXOJATCs B rapMOHUH. Eciii kauecTBO KpacuBOil BEI HE CO3BYUHO
HalllUM MHTEpECcaM WM HE COOTBETCTBYET HAIIUM LIEJISIM, OHA HE OLICHUBAETCS KaK
KpacoTa, Kakoi Obl MpUBJIeKaTeIbHON OHA HU ObLIA.

Cormacao umocoduu TacaBBy(a, U3 4ETHIPEX MaTEPHATBHBIX JJIEMEHTOB Y
YeJIOBEKa BO3HUKIIA YETHIPE CBOMCTBA, YETHIPE COCTOSHHUSI, YETHIPE CKJIOHHOCTU U
YEeThIpE KaYeCTBa, BO3HUKIINE U3 3€MJIM YEJIOBEUYECKME KauyecTBa — 3TO TEPIICHHE,
Hajzex1a (Ha MuiocTh bora), mpaBuiibHOE MOBeAeHUE U Beaukoayue. Cunurtaercs,
YTO U3 BOJIbI Y YEJIOBEKA BOSHUKIIU PAJOCTh, MEAPOCTh, IETUKATHOCTh, €IUHCTBO;
OT BeTpa — JIOXKb, JBYJIHMYME, HETEPIIEHUE, KalpU3HOCTb, U3 OTHS — CTPACTH,
TOPBIHS, ATYHOCTb, 3aBUCTh. COrIacHO TacaBBY(]y, 3eMJIsl IPU3HAETCS B KAYECTBE
CUMBOJIa CBETJIOrO JTy4ya AJuliaxa, BoJia — €ro CBETJION )KM3HU, BO3JIyX — €0 BeJINYus,
OTOHb — €ro THeBa. B uciame scTeTHyeckasi Touka 3peHHUs] O3HAYAET JAPYKOYy C
MIPEKpPacHbIM. AJuiax MPEKpPaceH, IOTOMY COTBOPEHHBIN UM YEJIOBEK, COTBOPEHHBIN
UM MUp, OJapeHHbIe padam 00KUUM >KM3HEHHbIE OJlara TakXe MPEeKPacHBI.

CymiecTByeT MHOKECTBO OINPEACICHUI KPAacoThl U MPEKPACHOTO U HECMOTPS
Ha TO, YTO OHO 00JIaJaeT TAKUMU Ka4eCTBAMH, KaK YyBCTBO OIbITA, YyBCTBEHHOCTH,
ynosonbctBust (I1.B.CUMOHOB), Mrpa KOrHUTUBHBIX crocooHocteii (M.Kanr)?,
METOJ 1IeJIeCO00pPa3HOCTH M MpeojosieHus: cioxkHoctu (B.M.BonkeHmreiin),
aBieHre npeogosieHus tpyaHocrteir  (b.bpexrt), ympomienue KoMIuiekca
(B.Teiizenbepr), 4ucToe yJ0BOJILCTBHE, JUIIEHHOE Beakoro uHtepeca (M.KanT)?,
enuHOe HempepbiBHOE M300paxkenne (ecrant). HecMOTps Ha CyIIEeCTBOBaHHE
HOJBEPTIIEMYCs, HAUYMHAsl C aHTUYHOCTH, TpaHC(OPMaLIUU TAaKOTO COCTOSHUSA, KaK
«OTCYTCTBUE Pa3/IM4YMs MEXKIY ICTETUYECKUM U HpaBCcTBeHHBIM» ([lopodees, /.
2018)*, mpascTBeHHO-d>cTeTHYECKOT0 cuHKpeTH3Mma (Camanos,A. 2019.)°, MOXHO
YTBEPKJATh, YTO HPABCTBEHHOE U 3CTETUYECKOE «BBIPAXKAIOT JBE HEOTHEMIIEMbIE
CTOPOHBI OJIHUX U Te€X K€ OTHoumeHui». B ¢dumocopuu TtacaBByda arpuOyThl
MPOCTPAHCTBA W BPEMEHM B CYOCTAaHUMOHAJIBHOW CYIIHOCTH MPEKPACHOTO
nmpuoOpeTaeT TIyOOKHMH CMBICI U COAEP)KaHHE B TOHITHUH JPEBHEIPEUECKHX
¢unocodos kanokararus®.

T.Maxmya0B paccykaas 0 MPEeKpacHOM, FTOBOPUJIL: «MaTh KPACOTHI - TPUPOJA. ..
EcrectBennas kpacora mpuponsl HHas. HackoibkO TpyaHO HAWTH WU CO3/aTh
KpUTEPUH, 3aKOHOMEPHOCTH U MPABUIJIA KPACOTHI MPUPOJIbI, HACTOJIBKO K€ TPYAHO
HAlTU KPUTEPUHU U 3aKOHOMEPHOCTH KPacoThl B HCKyccTBe. EcTecTBEHHas KpacoTa
— 3TO pe3yJbTaT MHOTOKPATHBIX U3MEHEHUI U NEPEINBOB BHYTPEHHUX U BHEIIHHUX

! Kanr U. Kputnka crioco6uocTH cyxkaenus. — M.: Hckycetso, 1994. — 367 c.

2 Cumonos I1.B. Tlpenucnosue k pycckomy uznanuto / Kpacora u mo3r. Buonoruueckne acieKkThl 3CTETUKA. M.:
Mup, 1995. -335c.

3 Mayns T'. ®unocodckre Teopuy IPEKPACHOTO U HAYYHOE HMCcleioBanue Mosra // KpacoTa u Mosr. Buonorndeckue
aCTeKTHI ACTeTHKHU. — M.: Mup, 1995. — 335 c.

4 Topogees JI.IO. Dcrerrka 06pasa 1 5THKA KU3HM aHTU4HOTO (ustocoda // Bonpocsl punocopuu. — Mocksa. 2018.
- Ne 6. — C.202-208.

> Samadov A. Shaxs axlogiy-estetik idealining sinkretik xususiyati. Monografiya. — T.: Innovatsion rivojlanish
nashriyot-matbaa uyi, 2019. — 115 c.

6 Kasnokaratusi — (HenepeBOJMMBIH TePMHH aHTHYHON 5cTeTHKH. COCTOMT M3 JBYX CJIOB: “Kaloc” — KPacHBBIH,
NPEeKPacHbIi 1 “aratoc” — ONaropoaHbIi, MATKUH, KPOTKHH).
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(akTOpOB, KpacoTa B UCKYCCTBE €CTh PE3yJIbTaT MEPEIUBOB U CUSIHUS 00bEKTUBHBIX
¥ CyOBEKTHBHBIX (paKTOPOB»™.

[IpexpacHoe mpUCYTCTBYET U B MPUPOJIE, U B UEIOBEKE, U B OOIIECTBE, KaK
YTBEP)KIACT YUEHBIM MEpeMBaeTCs, CBETUTHCS, MPOSBISETCS B Pa3HOOOpPA3HBIX
BapuaHtax. I[losTomy ydenuwe TacaBBya yTBepKIaeT, YTO AJulax co3gal
JNEUCTBUTEIBLHOCTh B KA4eCTBE YepKaja I JEMOHCTpAalUMU CBOEW KpacoTbl U
COBEPIIEHCTBA. DTO 3€pPKAJIO U €CTh NPEACTABICHHBIN Mepe]l HaMU MaTepUaIbHbIN
MUp, AJlJIaX BUIUT ce0s B AyIle YeJIOBeKa.

B cyduiickoit nuTeparype BaKHOE 3HAUEHHE UMEIOT MOHATHUS KPacOThl, TOTO,
KTO BOCIIEBAaET KpacoTy, KTO 00bsCcHsET KpacoTy. Oco0oe BHHMAaHHE YAENSIETCS
BOIIPOCY  KpacoThl 4YeloBeKa (HPABCTBEHHOCTH, ACTETHUYHOCTH), KOTOpas
onpenensiercss GyHKIMOHATBHBIMH 33J]a4aMK, HAMpPaBISIOMIUMHU K MPEKPACHOMY.
«C TOUYKM 3peHUs uciama >KM3Hb YEJIOBEK, MOJHOCTHIO CIEAYIOIIET0 KaK BHYTPH,
Tak ¥ BHEIIHE TpeOOBAHUAM IIapuaTa, sSBIsIeTCS mpekpacHou. UenoBek, neicTBus
KOTOPOT'O BHEIIIHE XOPOIIH, a €r0 BHYTPEHHUI MUP UCIOPYEH, - OJI00EH Tpymy,
JUIIEHHOMY JyXa. YenoBek, BHYTPHU KOTOPOTO TyXOBHOCTh COBEpIIEHHA, HO
BHEILIHWE €ro JACHCTBUS HE HA JIOJHDKHOM YPOBHE XOpOIILH, ABISIETCS caM M0 cede
XOpOIIUM, HO MOJ00EH YEJIOBEKY JIUI0, KOTOPOro ero 0e300pa3Ho, rjia3a CIEeMbl,
HOTH XPOMAIOT»,

B ¢unocoduu tacaBByda npekpacHoe oTpaxaercs B TOM, KaK [IEHUTCS KU3Hb
U CYIIECTBOBAaHME, MaTepUaIbHAs U TyXOBHAs KyJIbTypa. OTpaxkaeTcsl B CTUXUSAX,
AJIEMEHTaX M CBOICTBaX MOKA3bIBAIOIIMX U PEATHU3YIOLIUX KPacoTy 4eJIOBEKa;
IPEKPACHOE MPOSBIISETCS B TBOPUYECTBE, CO3HAHUM U MBIIICHUH, OJIaruX ACSIHUSIX,
YeJIOBEYECKMX KauecTBaxX, CIPABEUIMBOCTH, HPABCTBEHHOCTH M BOCIHUTAaHHOCTH,
YUYEHUYECTBE U HACTABHUYECTBE, 3HAHUU U ITPOCBEIICHHUH, & TAKKE B UX MIOYUTAHUU
U yBaxxeHMU. OJIHOM M3 OCHOBHBIX HJEU SIBISETCS KpacoTa 4eJoBeKa U IIyTH
JOCTH)KEHUSI 3TOM KpacoTbl, BO-TIEPBBIX, YEJIIOBEK KaK IIEJIOCTHAs CUCTEMa
MpEeCTaBIAET COO0M 00pa3ell KpacoThl, TO €CTh «YEJIOBEK, 00pa3 KOTOPOTO SIBUJICS
B MPEKpPacHOM 00JMKe». BO-BTOPBIX, BHYTPEHHUI MHp YE€IOBEKa, HAJCIECHHUE €ro
IyXOM — 3TO JIpyrasi CTOpOHa KpacoThI.

B ydenun TacaBBy(pa MMMAHEHTHBIE CBOMCTBA KPACOTHI AYIIM YEJIOBEKA HE
ABJISIFOTCS. TEPMETUYHO 3aKPBITBIMU (popMamu, Ha0O0OpOT, CyPUIICKHE pEeIICHHUs,
UJEU U TEOPUU TOCPEACTBOM MEXAHM3MOB MOHUMAHUS CYIIHOCTU «SI» M Bcero
4eJI0BEeYeCTBa, (POPMHUPOBAHUS JYXOBHBIX KaueCTB BMECTE€ C aKCHOJIOTMYECKON
CYIIHOCTBIO LIEHHOCTEH BBIINOJHAIOT 33Jadyy BaXXHOT'O METOJ0JIOTHYECKOTO
UCTOYHHKA.

Tperbst r1maBa naucceptanuu HaszbpiBaeTcs «KoHuenmmusi KpacoTbl B
cypmiickoit ¢unocopun A0y Xamupa Tazanm u Agmmepa Hasow»
MOJABEPTHYTHl ~ aHAIM3y  WMMAHEHTHBIE  ACMEKThl,  aHTPOIOJIOTHYECKas,
OHTOJIOTUYECKU-THOCEOJIOTUYECKask CYITHOCTh U UCTOPUYECKOE 3HAUYEHUE KPACOTHI
yejoBeKa B TacaBBYy(e; BONPOCH Cy(UIlCKON KpacoThl BO B3rjsgax A0y Xamuia
["azanm, mpoGiema KpacoThl yenoBeka B TBopuecTBe Anuniepa HaBou u npobiiema
BEJIMKOI0 MIPEUMYILECTBA B Cy(PHUIICKOM MOIXOIE.

! Maxmynos T. Xaéruii caboknap. — T.: Mumtoz so‘z, 2006. — 144 6.
2 Karrae K. Maxtymu Ab3aM Tapuxu Ba MyKamMaJ jjax0eauiinap tapukatu. — T.: Mashhur press, 2016. — 166 6.
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B Bompoce o myxoBHOH KpacoTe denoBeka puiocodsl u cybun obpariaror
BHHMAaHHME Ha YETHIPE BAXKHBIX OCOOCHHOCTH B JYXOBHOW CTPYKType JTUYHOCTH, a
MMEHHO: CEep/Ille WU AyIIa, CTPacTH, IyX U pa3yM. YUeHHE TacaBBy(]a o yeloBeke
SBJISICTCSI OJJHUM M3 BApUAHTOB PEJIUTHO3HOW AHTPOIIOJIOTHH, B HEM BBIIBUHYTHI
KOHIICTIIIUSI O €IWHCTBE TPEX NPHUHIIUIIOB B OBITHH YeOBEKa — (DU3HUECKOTO,
COIMAIBHOTO M AYXOBHOTO. B TBOpUecTBE yUeHBIX Cy(HEB CIEIYET BBIACIUTH JBA
BH/J1a TTIO3HAHUS — TTO3HAHNWE, OCHOBAaHHOE Ha MHTYUTUBHOM MBIIIJICHUH (MyIIOXasa
WM Kaid) u cyduiickoe 3HaHUE UK HCCIIeJOBaHUE (TaXKUK). DTH BUJIbI IO3HAHMS
paznuyaloTca  CIeAyIoIMM  o0pa3oM: CYIIeCTBYEeT TpU BUJA TO3HAHUSA
(pauMoHaIbHOE, WHTYUTHUBHO-MBICIUTEIbHOE MU CY(QUHCKOE), KOTOpPHIE HMEIOT
o0t 00beKkT (MuUp, yeraoBek U bor). DTu Tpu BHIa MO3HAHMS UMEIOT OOIIee
OCHOBaHHE.

YenoBek MO CBOEMY MPOUCXOXKICHHUIO SBISIETCS 3aMecTUTeNeM AJliaxa Ha
3emite, «AXCaH-M TaKBUM»', TO €CTh: « MBI COTBOPHUIIM YEJIOBEKA B IIPEKPACHEHIIEM
obnuke» (cypa «AT-TuH» («CMokoBHHUIIA»)). CeKkpeT KpacoThl U COBEPILICHCTBA
YeJIOBEKa B TOM, YTO OH SIBJIICTCSI CYIIHOCTHIO ATOTr0 MHpa. «COBEpPIICHCTBO» U
«KpacoTa» (axcaH-U TAKBUM) 3aKIIOYalOTCs HE B (GopMe U COACPKAHUHU, a B
MMOHMMAHUU 3HAUYCHUS KPACOTHI («XYCHY).

«Ilorom Mpbl HH3BEprHEM €ro B HWXKallllee M3 HU3KUX MecT (acdaa
caadunuiin)» (aat 5 cypbl «CMOKOBHHIIAY).

CoryiacHO 3TOMY MHEHHIO, YEJIOBEK CO3JaHHBIA B KaueCTBE JIyXa U CaMbIM
IIPEKpacHbIM, 3aTeM ObUT IOMEIIEH B KJIETKY TeJia U HU3BEPTHYT B MaTEPUATBHYIO
cepy, KoTopas HasbIBaeTcs «acana caapuuiia»?. O6 >toM ckazano: «Ilotom (3a
nesHus ero) Mpl HHM3BEprHEM €ro B HWXKaiiee W3 HU3KuUX MecT (acdana
caadunitn)»® (ast 5 cypsl «CMOKOBHULIA»). BEICKa3aHHbBIE B YYEHUH HCIIaMa T
NPEICTAaBICHUS O YEJOBEKE, TMPEACTaBISAIOT COOO0M BaKHBIE AaTpUOYTHI,
000CHOBBIBAIOIIME MPEKPACHBIE K 0€300pa3HbIE CTOPOHKI YEJIOBEKA B TacaBBY(e.

YenoBek oOnamaeT cyOCTaHLMEH, CMBICIOM, TeloM M ayxoM. Duiocodsl
paccMaTpUBAIOT YEJIOBEKA B KAU€CTBE TOBOPSIIIETO )KHBOTHOTO (XaliBaH-H HOTHK), a
MyTacaBBH(BI paCCMATPUBAIOT YEIOBEKA, KK JTIOOSIIETO )KUBOTHBIX. B CBAIIEHHOM
Kopane uenoBek B aOCOJIIOTHOM CMBICIE OIpPEAENAETCs, KaK BCerjna cialblil u
HY>KJaIouiicss B Aljlaxe, CO3IaHHBIM W3 Tpaxa, pacIICTJICHHBIM, KOTJa CTal
HapOJIOM, OYEHB MOCTIEIITHOTO, CKIIOHHOTO K OYHTY M TOPJOT0, a TAK)KE PacCyTHBIM
U HeOJIaro1IapHbIM, MHOT/1a HEBEKECTBEHHBIM U yTHETATEIIEM.

[Tapagurmer kpacotel AOy Xamupa ["azanu ObUIM 1IEHHBI U 3HAYUMBI B €TO
BpEMs M aKTyaJibHBI B HacTosiiee BpeMs. B cBoem npousBenaeHnn «xbs yimymu-
nuHy» ["azanu Hapsay ¢ M3I0XKEHHEM poJii TacaBByda B COBEPIICHCTBOBAHUU
JUYHOCTH,  PACCYXKJAaeT TakKe O  YEJIOBEYECKUX  B3aMMOOTHOIICHHSX,
COIMAJIM3AIINH, COLMAIBHBIX KOH(JIMKTaX, MPEKPACHBIX W TOHKUX JCSTHUSIX
YeJI0BEKa B 00JaCTH HPABCTBEHHOCTH M BOCITUTAHHOCTH JIMYHOCTH B 00IIecTBe?,

! https://islamansiklopedisi.org.tr/ahsen-i-takvim

2 Actana codpunus — apabekoe CI0BO, HCIONB3YIONIEECs B CMBICIIE HECUACTHBIH, HU3KHiA uenoBek. Acdana copuius
- 3TO KOpaHu4eckuil TepMuH, B KopaHe oH Takke UCIIOIb3yeTCs B CMbICIIE HU3KHUI.

3 Cwm.: islom.uz “Tadcupu xunon” kitobidan.

% Fazzomnit AGy Xomua. Ux€y Yaymummun (Jlynénn anrnam kutobu). — T.: Sharg, 2015. — 304 6.
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Kak yrBepxknan Apucrorenb, 100pOaETENbHOCTh (MIPEKPACHOE KAYEeCTBO) —
3TO OCHOBHOM (akTOop mJis OOBEIUHEHHUS WHTEIJICKTYyadbHBIX KadecTB C
HPABCTBEHHOCTBIO. BIOXHOBNEHHBI ApucToTeneM lasamm paccMaTpuBaeT
KauecTBa YMEPEHHOCTH U JOOPOJETEIILHOCTH B 00JIaCTU MPUPOABI U TUIIOJIOTHH U
MPEACTABIISIET KA4e€CTBO AOOPOJETENBHOCTH B KAUYE€CTBE XOPOIIEro, MPEKPACHOTO
kadectBa. OH cienyommM 00pa3oM OOBSCHIET OCOOCHHOCTH 00JIamaTessi dTUM
kauecTBOM: «CTECHUTENEH, HE OOMMXKAeT, MHOI0 JEHCTBYET, YpPaBHOBEILEH,
TEpIIEIUB, yYMEET ObITh OJIaroJapHbIM, YJOBIETBOPEHHBIM, MSATOK, IPHUATEH,
CTBIIUINB, 100p. He npoknnHaert, He pyraercs, He si0eJH1UYaeT, He cruieTHu4aeT. He
TOPOIUIMB, HE 3JIONAMSITEH, HE CKYI, HE 3aBUCTJIUB, JIMLIO BCETJa OTKPBITOE,
yJIbIOUYMBOE, UMEET TOHKUN BKYC».

[IpoayKTUBHO MCIOJIB30BABIINN TEOPUIO YMEPEHHOCTU ApPUCTOTENS (paBHOE
pacnpeziesieHue, CIpaBeAJUBOCTb) YUYEHBIH IPUHHUMAET JTy TEOpPHUIO, HO
aHAJIM3UPYET MHAYE; HECMOTPSI HA TO, YTO YEJIOBEK MMEET OOJIBIIOE KOJINYECTBO
KAauecTB, OHU JENATCS Ha 4 KaTeropuajbHble TPYHIbL: MYJIPOCTb, CMEJIOCTb,
HPABCTBEHHAS] YUCTOTA U COpaBeMIUBOCTh. OHU MPOUCXOIAT U3 4-X BUJOB CHIL
pazyMma, CHJIBHOTO THEBA, 3JI00bI M CTpacTH. B JIOOBIX MOJOXKHUTEIBHBIX CHJIAaX
OTXOAAT B CTOPOHY IPOTHBOpEYAIIME JpYyr APYry COCTOSIHUS, Npeodianaer
yMEpPEHHOCTh. biarue xadecTBa JENsATCS HAa 2 4acTHU: NepBas, UHTEIUIEKTyalbHOE
pa3yMHOE KauecTBO, BTOpasi, HDABCTBEHHbIE KauecTBa. Ecu 3TH KauecTBa yMEpEHbI
(rapMOHUYHBI, PAaBHOIICHHBI ), TO YEJIOBEK — IPEKPACEH U COBEPILICHEH.

CrpemiieHue uejoBeKa K 3HAHUIO, OOpPETEHHMEM UM 3HAHUU — MPEKPACHOE
KauecTBO. «KakIplil MyCyJIbMaHUH JTOJDKEH CTPEMMTHCS K 3HaHUAM... OIHMH 4ac
NO3HaHMUSI MPEANOYTUTEIbHEE BCEHOLIHOro OorociyxeHus. OOuH  JIeHb,
TOCBSIIEHHBINA OOPETEHUIO 3HAHUM, JIyYIlle, Y4EM TPH MECSLA TIOCTUTLCS»Z, «CaMble
IPEBOCXOAHBIC U3 JTIOAEH - yueHble. OHM MPHUHOCSAT I10J1b3Y IIPH BOSHUKHOBEHUU B
oOmecTBe Kakou-11M00 MOTpPeOHOCTH, a KOrja Takod MOTPeOHOCTH HET, OHH
oboramaror Bam ayx»>. Ho 3HaHMe NpekpacHO B JIEHCTBMM, HAa NPAaKTHKE, 0O€3
MPAKTUKHU 3HAHKE MTOJ00HO MOJIHUY, Tpo3e 0€3 JOXK/s, HEe MPAKTUKYIOIIHNA YUeHBIN
— JIyKy 0€3 TEeTHBBI, IOCEBAM Ha HEOOJIOKEHHBIX MOJATHI0 3EMIISIX, 00JIaal0muii
3HAHUSIMU, HO JKECTOKMU YEJOBEK - 3a0pOUIEHHBIM 3€MJISIM, MOYYEeHHUsS MJis
YeJI0BEeKa, HE paCIOJIOKEHHOMY HMX BHUMATh — WIPE HA CBUPEIM B MOTHIIE,
MHUIIOCTBIHS U3 HEYUCTHIX CPEACTB - CTHPKE OJEKIBI B MOUe”,

JIOCTOMHCTBO M 4YeCTh Ka)XJOr0 YEJOBEKAa COCTAaBISAIOT 3HAHUA, CHIIA,
MY>KECTBO, KpacoTa U o0iuk. Ecnu mocMoTpeTs Ha 3HaHUS HEKOTOPBIX JIIOJIEH, TO
YBUJIUTE, YTO HET HUKOTO 0o0Jiee HEBEXKECTBEHHOTO, 4YeM OH. Eciu OH moBpeaut
OJIHY W3 CBOMX BE€H, TO TPO3HUT OIACHOCTh, KAaKOB ke BbIXoA? W ecmm Thbl
MOCMOTPHUILB HAa €ro CHJIy U MOIIb, TO HET HUYEro ciiabee, €Cly yKaluT KoMap U
oca, OH TMOTepsAeT COH M CTaHeT OecrnokoWHbIM. Ecnm B3MISIHYTH Ha €ro
BEJIMKOYIIIME, TO OH OOMXKAETCS, €CJIU HAHECTU eMY YIIepO BEIMYUHOM C TOPOIIUHY

! Mysaddapos ®@. AXJIOK Ba aKi opacujaard 6orauKink: Apucroren sa Fazzomuil Hykrau Hazapnapu//“Mapkasuit
Ocué wIMuii MEpOCHHIHT WHCOHUAT IUBHIN3AIMACHAA TyTrad ypHU : Pecrybmmka mimMuii-Ha3apuii KoH(pepeHnns
Tymmamu, 2016. — B.185.

2 Myxamman Iaitrambap kuccacu. Xaauciap. — T.: Kamanak, 1991. — 93 6.

3 A6y Xomun Fazzommit. Mykomadar-ya Kymy6. (Mupbasus Absam Tapsxkumacu.). — T.: Agonat, 2002. — 250 6.

4 Imom Faz3zommii. Kupk xyacuit xamuc/Apab tungan Pammn 3oxun tapxkumacu. — T.: Sano-standart, 2017. — 28 6.
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U3 €ro elbl. A eciu MOCMOTPEThCS K ero KpacoTe U OOJMKY, TO BHYTPU Y HETO,
BO3MOHO, €CTh Kakasi-TO HeuucToTa. Eciu e OH He yMbIBAJICS JABa AHS, TO
MIOCPaMUTCS M3-3a 3JI0OBOHUS. ...UE€JIOBEK B A’TOM MHUPE UMEET MHOTO HEJOCTATKOB,
c1aboCTeN U HECOBEPILECHCTB, U €r0 KJIET J€Hb cTpalHoro cyaa. Eciu ol ciaexyer
B CBOUX [ICUCTBUSAX XHUMHHM CYACThsl, TO JOCTUTHET paHra aHreia M3 paHra
®UBOTHOTO. U eciu e oH mpenacTcst BCel AyIIoi 3TOMY MUPY, 3a00TUTCSI O MUPE,
TO B CYJHBIH JICHb IIPEANOYTHTENLHEE HETO CO0AKa ¥ CBUHbS .

B mpoussenenun «Myxkomadar-yns-Kyiny0» roBOpuTCs O TOM, UTO JIIOJISIM,
oOlecTBaM M HapoAaM, KOTOpbIE€ CTpPajalOT B CBOeM  0Oe3paloCTHOM
CYILIECTBOBAHMHM, TIOKA3aHbl IMYTH JIOCTHKEHUS MOKOS U cyacThi. «Mykomiaday
(«oOHapyXeHHUE, OTKPBITHE CKPBITOr0») — 3TO OTKPHITUE YIHETAIOUIUX AYILIYy, HE
CBOMCTBEHHBIX YEJIOBEKY YepT XapakTrepa W 4yBCTB. CuacThe M Ojaromnoiydyue B
oOlliecTBe BO MHOTOM 3aBUCUT OT MUJIOCEPIUsi, BOCHUTAHHOCTH, CMHUPEHUS,
MPUBSI3aHHOCTH, CIIpaBeAIMBOCTH. be300pa3ue u Tparu3m B 0011IECTBE CYIIECTBYIOT
BCJIe/ICTBUE O0€3HPABCTBEHHOCTHU: OOMaHa, 3aBUCTH, IOPOYHOCTH, B3ITOUYHUYECTBA.
3aBUCTh — 3TO 0OJIE3Hb AYIIH, KOTOPYIO MOKHO BBUICUHTH TOJBKO 3HAHUEM U
npaktukod. Ecmu B gylie 4eloBeKa €CTh HEHAaBUCTb, Y30CTh AYIIH,
HEJI0OPOKENTATETLHOCT, KaJIHOCTb, O€3HPABCTBEHHOCTh, TO CIEAYET JICUUTh U
IIEPEBOCIIUTHIBATE 3TH 6€300pa3HbIE YEPTHI,

CpenneBekoBblii BocTok mog00€H TEMHOM JIETHEW HOUM, OCBEILIEHHONW CBETOM
MepIaroux U3 riayOuHbl HeOa 3BE3/, OJJHOM M3 TaKUX 3BE3] XYJI0KECTBEHHOTO
mupa BocToka sBiseTcs BeIMKHM MbICAUTENb, U NO3T Anumep HaBou, ero
CY)KJIEHHS O HEMOBTOPUMBIX OOpa3ax Ha MPOTSKEHUU MHOTUX CTOJETUH BCe
OoJIpIIIe MPUBIIEKAIOT BHUMAaHUE YelioBedyecTBa. Anuiinep HaBou BCIO CBOIO KU3Hb
NOCBATHJI CIIY’)KEHUIO KpacoTe, BOCIIEBAI B CBOEM TBOPYECTBE IIEHHOCTD,
JIOCTOMHCTBO, JIIOOOBb U JPYKeI00Hue uyenoBeKka. XyJI0KECTBEHHO-ICTETUUECKOe
HacJIeJIMe BEJIMKOTO M0ATa — 3TO TMMH, MOCBSIIIEHHBIN YEJIOBEKY U €ro KpacoTe.

Anumep HaBou, mopakaBiiuii Bcex CBOMMU Cy(UUCKUMHU B3IJIsIAaMU, BUTUT
BO BCEJICHHOW mnposBieHue bora. UenoBek — BeHen TBopeHus. Bo3eennuuBas B
CBOMX TNIPOMU3BEIICHUSIX YEJIOBEKAa B TaKUX KaueCTBaX, KaK «yJAUBUTEIbHBINY,
«JIparolieHHbIN», «BBICOKOE KauyeCTBO», «HU3BICKAHHBIN», «OJIaropoaHBIN,
«MOJOOHBIN PO3€», OLIEHUBAET €r0 CIIOCOOHOCTD K PEYH, CHOCOOHOCTh TOBOPUTH KaK
BEJIMYANIITYIO IPUBUIIETUIO CPEIU YKUBBIX CYILECTB.

Amumep HaBom wMcKanm BBICOKMX HJEalbHBIX 00pa3oB, TI1yOOKOro
AMOITMOHANILHOTO OoraTcTBa. Hekotopas abCTpaKTHOCTh POMAHTHYECKOTO Hjieana
M03Ta CO3/1aBajla MOHOTOHHOCTb, OJHOOOpa3ue KEHCKOM KpacoThl (TOHKOHM, Kak
KUTIApUC, PyMSIHBIC IIEKH, JTYHOTI0I00HBIe OpoBH U apyroe). C n1pyroit CTOpOHBI, BCe
9TO TPATUIIMOHHBIM O00pa3oM B3pAlIEHHOE MBIIUICHHE TPOHUKHYTO JIyXOM
BO3BBIIIEHHOCTU. Anuiiep HaBou onuckiBan KpacoTy KEHIIMHBI B Toame «Dapxaj
u Ilupun» crnexytomum obpazom: «Durypa ee Obuia cBOOOJHA, KaK palCKuit
IIBETOK, JIUII0 €€ ObLIO MOI00HO IIBETKY, U 00Jiee TOTo 1Mo j00HO0 OyKeTy 11BeTOB. XKap
NOJHUMAJICA OT €€ KpacHbIX, Kak pyOuMH ry0, K »TOMy OYKETy I[BETOB
MPUCOEAUHUIICS OTOHB. [11amMs, BCIIBIXHYBIIIEE OT 3TOr0 OTHS MOJHSIOCH BBBICH U

! Fassommii, A6y Xomun. Kuménu caonar. — T.: Adolat, 2005. — 36 b.
2 A6y Xomun Fazzomuit. Mykomadar-yn Kyny6. (Mupbaszus Abnsam tapxumacu.) — T.: Ayonar, 2002. — 250 6.
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TIOJHOCTBIO MOKPBLIO CONMHIE» . B cBoeM npoussenennn «Xamca» B o0pase Jleiinu
OH MOJAHMMAET B KadecTBe OONBIION COLMAIbHON MpoOieMbl CBOOOAY CTpacTH,
YyBCTBa JIFOOBU KaK BUbI €CTECTBEHHOTO ObITHS YenoBeka. Jleinu «PackpeiBimecs
B [IBETHHUKE €€ JINKA OTHEHHOTO [[BETA LIBETHI 3A)KUTat0T MUP. YepHbIE TOKOHBI Ha €€
roJIOBE C 3allaxoM aMOpbl — KaK YEpHBIA JAbIM Ha €€ pPO30BOM JIUILE, a 30JI0ThIE
OpoBu Ha 10y — Kak mams oras. Ee ryObl Kak yriu ropeBliero Ha 0y U HIeKax.
... Kakas BCHbIIIKa, BCTIBIIIKA CTUXUU UM TOT JIUK €CTh MPOsiCHEHHE KpacoThl. Kak
JIparolieHHbIE KAMHU BOKPYI €€ JMIa CIOBHO 3BE3[Ibl U MECAll Ha HOYHOM
HeOocBo/ie. [InaTok Ha/l ee BOJ0caMu CJIOBHO OUYEBHUIHOCThH BEUEpHEro cBUaHus. B
KpacoTe CBOel OHa IIPEKpacHa U JIo0HMan?,

HaBou nogHrmaeTrcs OT MOJIMHHON TPAAUIIMOHHON YEJI0BEUECKOM KPaCOThI K
ryookoMy TyMmMaHu3Mmy. JlJis HEro He CyIIECTBYET pPacOBBIX, HAIMOHAJIBHBIX
nperpaj, mperpaj, CBsI3aHHbIX ¢ OOraTCTBOM, HACTOSIIIETO YEJIOBEKa OTIMYAET TO,
HACKOJIbKO CHJIBHO OH IMPOSIBIISIET CBOKO OJM30CTh K 4Ye€NOBEKY, Hauuu. Co3gaHHbIE
B €ro IpOU3BEACHUSAX 00pa3bl SBISAIOTCS MPEACTABUTEISAMU PA3HBIX HAIMH, OH
MOIYEPKUBAET, YTO JIFOOOBb HE BEIOMPAET HALIMOHAILHOCTh UJTU Pacy, OHAa HE UMEET
HU4Yero ooOmiero ¢ OorarcTBoM wuiu OenHOCThiO. [logoOHbBIE CyXIaeHus ObUIU
BEJIMKOW CMEJIOCTBIO M HOBBIM IOJXOAOM K CHMBOIY KpacoTel. {ns HaBou He
MMEIOT LIEHHOCTU HH I0J KpacOThl, HU €€ IOJIOKEHHEe B OOLIECTBE, OHA cama
ABJISIETCS] HKCTOYHUKOM BJIOXHOBEHHMSI KAK MHJIOE CO3/IaHHE.

HecMOTpst Ha MI€ATMCTUYECKYI0 UHTEPIIPETALUIO YEJIOBEYECKON CYIIHOCTH,
HaBou Benuk cBOMMHU HIEIMH T'YMaHH3Ma, BBIP@KEHHBIX B €r0 NMPOU3BEICHUSX,
BBIPAKAIOIINE €0 JII0OOBb K 4YEJIOBEKY. B ero mepBoHayanbHOU JIMPUKE OOJIbIIE
BCEro BOCXBAJISJIACh KPacoTa, CO3/1aHHasi B BOoOpaxeHuu nosta. Anumiep HaBou B
paMKax TpaJWIIMOHHOM Ta3eid PacKpbUl HOBBIE TPAaHU CBOEH BO3IOOJICHHOW. B
mupuke Anumiepa HaBou npeoOnagaioT yenoBeYECKUe YyBCTBA, OH MPEKIOHSIETCA
nepea (pusnveckoil kpacoToil yenoseka. B cBoux razensx Anumep HaBou Bocnen
IJIaBHBIM 00pa30M O BHEIIHIOK KpPacoTy YEJIOBEKa, a B CBOMX CTHXaxX OH BBICOKO
LEHUJI TYXOBHYIO KPacoTy U HPaBCTBEHHOE COBEPIIEHCTBO YEJIOBEKA.

B npousBenennsx mnosta «CMSATEHHE NpaBEeAHBIX», «S3bIk nTuy, «CTteHa
Uckanpepa», «®@apxag u Mlupun», «Cempb mianer», «Maxonauc yH-Hadoucy,
«Bo3mtobnennsiii cepaeny, «Hazmyn xaBoxupy, «Jleinun u MemxkHyH» U1 MHOTUX
IPYrUX TOHATHE KpPacOThl ompeaensercss ¢ (GpuiocoPpcko-3CTETUUECKOW TOUYKU
3peHusi. AHaIu3 JyXOBHOTO Hacienust Anuiiepa HaBou rnokaspIBaeTt, 4To KpacoTa B
rJ1a3ax YY€HOro MPUHAIIEKUT TOJbKO Aiaxy («Asuax MpeKpaceH»), 4YTo
JIEeMOHCTpUpYeT ero cyduiickue B3rsiabl. CornacHo TacaBBydy: Mup — 3T0
TBOopeHue bora. D10 3epkano Amnnaxa. Bce MCTOYHUKHM KpacoThl — OT AJiaxa,
KpacoTa B OBITUM — 3TO OTPAXKEHHME KPacoThl AJuraxa, 3TO CTYNEHHM Ha MYTH K
MMOHUMAHUIO JYXOBHOM KPacOThl M IPUHATHIO KPACOTHI BEIIEH, MOJOOHBIX BEUHOM
JylI€ BEYHOTO 1yXa BCEJIIEHHOM.

! Hapouit Anumep. ®apxon Ba Ilupun. (Hacpuii 6aén myammudu Fapyp Fymom.) — T.: Anabuért Ba caHbar
nHampuéru, 1975. — 117 6.

2 Hagowuit Amumep. Jlaitnu Ba Maxnys. (Hacpuii 6aén) — T.: Fadyp Fynom HoMunarun AnabuéT Ba caHbaT HAIIPHETH,
1990. — 268 6.
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Opnnum u3 npousBeaeHnit Anumiepa HaBou, orpasusiimmMu ero ¢punocodcekue
B3IJIAbI, sBisieTcs «JIluconyr-Taump» («S3bIK OTHI), B IPEAUCIOBUU KOTOPOTO
BOCXBAJISIETCSL KpacoTa AJljiaxa, BCE SIBJICHUS MPUPOJIbI, TAKUE KaK HEMPEPHIBHOE
IBIKEHWE Heba, ero >KW3HEHHOCTh, OYMINAIONIAs (PYHKIUS HOXKIA, TOPHl U
BEPIINHBI, MOPS U KOpalH, MPEKPACHOTO CaJbl, BpEeMEHA TOJa, MPOCTPAHCTBO
3eMJIM, COJIHIE U JIyHa, [IBEThI U JIEPEBbS, UX KPACOTa, B KOTOPOMl MEPEIUBAECTCS
TaMHCTBO NPUPOJIHBIC SIBJICHUS U WX TailHBI ONPEIESAIOTCS KaK «CBEpKAloIIue
KpacoTb». bor COTBOpHII YeoBEKa COBEPUIEHHBIM U KPACUBBIM M3 TOPCTH Ipaxa B
KauyecTBE CYIIEeCTBa, M30PAHHOTO M3 BCEro CYIIEro, 3Ta KpacoTa Ha3bIBACTCS
YEJIOBEYHOCTBIO.

B uerBeproii ri1aBe puccepraiuu, o3ariiaBieHHON «CoBpeMeHHoe MoaX0] K
AYXOBHOMY HACJIeAMI0O TacaBBy(a M ero pojib B HAIIMOHAJIBLHOM HCKYCCTBE»,
UCCJIeIOBAaHbI TeMa TacaBBy(a B COBPEMEHHOM y30€KCKOM HCKYCCTBE U €ro poJib B
MYCYJIbMAHCKOM HCKYCCTBE; a TaKK€ BOIIPOCHI TYXOBHBIX, BOCIHTATEIbHBIX,
PETUTHO3HBIX BO3MOKHOCTEH MECT MOKJIOHEHUS B KOHTEKCTE MEPCIIEKTUB Pa3BUTHUS
Typu3Ma B ¥Y30€KHCTaHe.

B pasnuuHbIX HampaBlCHMSIX HMCKycCcTBa (HM300pa3uTEIBLHOE HCKYCCTBO,
apXUTEKTypa, IMOA3Us, MY3bIKa) PACKPBITO 3HAUYCHHE OOOTaIEHUS COACPKAHUS
MPOU3BEACHUN MCKYCCTBA MMMAHEHTHBIMU aCIEKTaMU MPEKPACHOTO B TacaBByde
(mpoctoTa, JErKOCTh, CKPOMHOCTb, MAaTPUOTU3M, YECTHOCThb, YEJIOBEYHOCTb,
no0poTa, BEIUKOAYIIWE, JyXOBHAs YHUCTOTA), YJOBOJIBCTBHUS, KOTOPOE OHO
MPUHOCUT YEJIOBEKY, TIOHUMAHUU CaMOTO ceOsl.

B coBpemeHHOM Yy30€KCKOM HMCKYCCTBE T€Ma McllaMa U TacaBByda SBISICTCS
OJIHUM W3 aKTyaJbHbIX HampaBiaeHUU. OCYIIECTBISIOMINE JEATEIIBHOCTh B 3TOMN
cdepe esaTen UCKYCCTBa PACKPBIBAIOT B CBOMX MTPOU3BEICHUSAX YaCTh COOBITUS HA
U300pa3UTEIHLHOM SI3BIKE, YacTh COOBITHSI B TOTOKE I[BETOB, OCTaJbHbIC
XYJ0KECTBEHHBIM SI3BIKOM. B oTiimume ot uckyccrtBa XX BeKa JIESITEN UCKYCCTBA
B OCBEIICHUU HCTOPUYECKUX M PEJIUTHO3HBIX TEM HE TEPEXOJAT K YCIOBHBIM
pelIeHUsIM B TPAaKTOBKE 00pa3oB, B OTJIMUKME OT CBOUX MPEAIIECTBEHHUKOB. B cBOMX
MPOU3BEACHUAX OHU CTPEMSTCS M300pakaTh XYJAOXKECTBEHHBIM METOJIOM
BHYTPEHHHE ACTIEKThl PUIOCOPUU KU3HU, OOBACHAIOT MPEKPACHBIE UAEH O MUPE,
OBITUM, YETOBEKE CHMBOJIMUYECKUMHM MPEACTABICHUSIMU. B 3THUX Mpou3BeIeHUIX
MOJIYYaroT XyJ10)KECTBEHHOE U300paKEHUE HE TOIBKO LEIb ASSATENS] UICKYCCTBA, HO
TaK)Ke MPEAaHMs U pacCKa3bl, CBI3aHHbBIC C UICTOPUEH U CYIHOO.

[IpousBenenns Takux XyAOKHUKOB, Kak Axmans HWkpomkonos, Cobup
PaxmeroBa, Paxmon IllogueB, baxtuép MaxkamoB, Paxum Puzomyxamenos,
Axmans Hyp, Myxtop DconoB, Optukanu Kozokos, I>xamon YcMoHOB, AGmakum
Typnues, ®aiizynna AXxmajgaiueB, HA PEIUTHO3HBIE TEMbl, MPEACTABISASL KU3Hb
cypueB B GUIOCODCKO-TIOITUYECKUX CHUMBOJAX M AUICTOPUAX, OOTraThIX
MeTaopaMu PEIICHUSX, MPHU3BIBAIOT 3ayMaThCs HaJ UX 00pa3oM >KHU3HU, UX
TATOTAMHM Ha MYTH K A00OpPY, OOXKECTBEHHOM JIIOOBH, YCIOKOCHHIO. TaKue CLIEHbI
pPacKphITBl Ha MpUMepe Takux pador, kak «JlepBum, Hecyuwui Bomy» (1990),
«Onunokuit kapaBan» (1990), «Crena» ([epsumm. 2001), «Cepaue aepBuiliay
(2000), «Crsmuii nepsuin» (2000), «Tpu nepsumay (2004), «CoH nepBuiiiay
(2009).
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OO6paienue k TBopuecTBY AkMais Hypa cBUAETENbCTBYET O TOM, YTO OH HE
IIPOCTO NOBTOPSIET NMPENAaHMUs U XYHAOKECTBEHHOE HaIlpaBJIeHHE CTpaH BocToxa.
Ilepexonst OT OIHOM CLEHBI, KAPTUHBI U BUJA K JPYIOW TeME€, OH YTBEPKIAET
MOCPEACTBOM  MHTEpIpeTanuu  00pa3oB  CYIIECTBOBAHHME  XYJO>KECTBEHHO-
ACTETUYECKON BEIMUYECTBEHHOCTH W MeTadOpUYECKOTO CO3BYYHS B HCTOPUU U
cynbbax HapomoB Bocrtoka. 'apmonus Tem, 6im3ocTh TeM BocToka m kpacoTa
M300pa3uTEIBLHOIO METOJA SIBJIAIOTCS BBIPAKEHHWEM YpPE3BBIYATHON TOHKOCTH B
OTHOUIIECHUU XYAOKHUKA K UCTOPUH, CyJb0E U MEepPCIEeKTUBAM PEJIMruu uciama. B
pabotax xymoxHuka 1990-x romoB «AHOp», «Cembsi», «Hecymuii ObIKY,
«MomutBay, «CMmbIKaHHE»  CIUIETEHbl  YEJIOBEUYECKME UM PEIUTHO3HBIE
npenacTaBlieHus. B Hamem Hapoje cyliecTBYyeT 0OblYall MOJIUTHCS B HOBOJIYHUE,
&Kenath 100pbie HamepeHus. Ho HUKTO He MOXKET J0CTaTh PYKOW HOBYIO JIYHY.
XyA0KHUK CO3/1aJl IPOU3BEJICHNE, B KOTOPOM J100pbIe HAMEPEHUSI U CTPEMIICHMUS
YEeJI0BEKA HE HMMEIOT TIpaHull. MeXay 4YeIOBEKOM W BCEJIIEHHOW CYIIECTBYET
TaWHCTBEHHAsI, 3araJlO4YHast CBA3b. YEIIOBEK CTPEMUTCS pas3rafarh 3Ty 3araaky. s
ATOr0 €My MPUAETCS NOTAHYThCS A0 Heba M JlaXke CONPUKOCHYThCS C JIyHOH. B
MPOU3BEJCHUN  YPE3BBIYATHO MPUTATATENbHO H300paXeH  OJYXOTBOPEHHO
MOJISIIIUIMCA CTapel, MPOTATMBAKOIIMKA PyKH K ceplly HOBOM JyHbl. KapTtuhna
«MonuTBa» Takke MpHU3BaHa MOKa3aTh, YTO TIyOOKas YelOBEYECKas CTPACTb U
JIOBEPUE SBJISIIOTCS] CAMBIMU YTOHUCHHBIMH TIEPEKUBAHUSIMU B MUPE.

B xaptunax xynoxxauka b.MaxkamoBa Taxxe n3o0paxeHsl cyhuiickuii oopas
KU3HU, TPAJULIAN U KyJIbTypa. B ero kaptunax «Mex 1y IByX ocioBy», «MuHyBIIHE
nHuY, «Bxox B cTapbeiit Topom» MposBISIIOTCA cyduiickue B3rsabl. Packpbita
KpacoTa B SICHOCTU U IPOCTOTE AAJIEKUX OT POCKOIIH, TOPOTUX y30pPOB ABOPOB U
KWIMIL. B 3TUX npou3BeNeHUAX, IPU3BIBAIOIIMX JIOJEH OLIYTUTh CBOE HEJIABHEE
IpPOILIOE, BhIpAaXKEHA TECHasl CBS3b C IPUPOJOH, JIFOOOBb, YHCTOTA, YECTHOCTD,
TUIIMHA W TIOKOM. A TapMOHMS LIBETOB O3HAYAET MCTOPHUIO, MPOILIOE,
CaMOCO3HaHUE, My3bIKY B Ipupojie. Llenp Xy10:KHNKa — OCPEACTBOM BBIPAKEHUS
MUCTUYECKOTO 00pa3a »KW3HU NPHU3BATh K MOHMMAHUIO HAUIEro HAIMOHAJIBHOTO
HacJeAMs U HALIMOHAJIbHBIX IEHHOCTEH, NX OEpPEKHOMY COXPAHEHHUIO.

Co3znaHHble B 1yXe TacaBBy(a MpOU3BEACHHS HCKYCCTBA MOCTY>KUIIM OCHOBOM
BO3HUKHOBEHHUSI KpPacoOThl W TOHKOCTH JYIIW, TJIyOWHBI UYYBCTB, KYJbTYphI
BJIOXHOBEHHUs. BbiBeieHHe TeMbl TacaBBy(a Ha YPOBEHb OOBEKTA B COBPEMEHHBIX
IPOU3BEJCHUSX HUCKYCCTBAa SIBJISIETCS TOHUMAaHUEM OOBIJEHHOM  KpacoThl,
CaMOCO3HAHWEM, OIIYLIEHHEM  HAIMOHAJIBHBIX LIEHHOCTEW, BO3MOXHOCTb
MOJIb30BAThCSI BBICOKUMH KYJIBTYPHBIMHU U AYXOBHBIMH JOCTHXKEHUSMHM HaILIUX
IPEAKOB U MOBTOPHOE 3aM€YaTICHUE UX Ha CTPAHUIAX UCTOPHH.

B wu300pa3uTenbHOM HCKYCCTBE MHOXKECTBO MPOM3BEIACHUM CY(QUHECKOTO
CoJiep)KaHusl, H300paxaromMx oOpa3bl CBATHIX, AHIEJOB, CBSIIEHHBIX MECT
NajJjoOMHUYECTBA W APYrux. B 3TuMX KapTHHAX XyJAOKHHUK BBIBE]I Ha YpPOBEHBb
MPEKPACHOT0, KpacoThl NPOCTOM W OedaHbli cyduiickuii o0pa3 KU3HU, B
POU3BEACHUU TIyOOKO BBIPAKEHBI TPAJWILIMK HAIlel HALMOHAJIBHON KYJBTYpBHI,
¢unocodun KW3HU, HALIMOHATBLHOTO Hacieaus. YenoBek, CMOTpALIUMN KapTUHBI,
OIIYHIAeT IyX HAUMOHAJIBHOIO, IyX NOpenkoB. Hapsany ¢ 3tuM B wHcimaMckoin
KyJbType O€3rpaHMYHOCTb, MHOrooOpa3ue M KpacoTa COTBOPEHHOro AJuiaxoMm
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MHUpa BOIUIOUIAIOTCA U B JPYTUX BHUJIaX MCKYCCTBA, & UMEHHO: B Kamuurpaduu,
BEJIMYECTBEHHOW BOCTOYHOM MUHHATIOpE. MeueTn 1 MUHAPETHI, NOPTAJIbl U CTEHBI
BEJIMUECTBEHHBIX 3/IaHUI yKpaleHbl astamu u cypamu CasiienHoro Kopana. [lpu
CO3/IaHMU TIPOM3BEACHHUIM HMCKYyCCTBAa 0C000€ BHHMAHHME YJCNSCTCS HACIEIUIO
TacaBBy(pa BO MHOTHX BHJAX HCKYCCTBA, TaKMX KaK apXUTEKTypa, MY3bIKa,
JUTEpATypa, KKHO U Te€aTp.

Tepputopus Y30ekucrana sBISIETCS OJHUM M3 LEHTPOB JIPEBHEU KYJIbTYPBHI.
[TockonbKy MBI XOTHUM, YTOOBI CTpaHbl MUpa OJMKE MO3HAKOMWINCH C Halel
POJIMHOM, YBHJEIW CBOMMHU TJia3aMu OOraTyl0 HCTOPUIO U KYyJIbTYpYy HAIlEro
HApOoJa, 3TU MOXKEIaHUs CYUTAIOTCS TYPUCTUUYECKUMH BO3MOXKHOCTAMH. BaxkHoe
3HAYEHUE JI1 Pa3BUTHUSI TYPUCTHUYECKOM OTPACIU U BBIBOJA €€ HA HOBBIM YPOBEHb
uMeroT Takue ropojaa, kak Camapkann, byxapa, Xusa, [llaxpuca63, Mapruian,
ooraTele APEBHUMHU KYJIbTYPHBIMU M ApPXUTEKTYPHBIMH MaMATHUKAMHU, HUMEIOT.
[IpuBnekaromme 0N CO BCETO MUPA Y30PbI IPEBHUX HCTOPUYECKUX ITAMSTHUKOB,
MEApece W APEBHUX COOPYKEHUW NPEBPATWIM 3TH TOPOJa B OJIHU W3 CAMBIX
MPEKPACHBIX 00pa3I0OB MUPOBOM UCIAMCKOM apXUTEKTYphl. B yacTHOCTH, TI0111a]1b
Peructan B Camapkanie, MHOXECTBO JAPYTMX HCTOPUYECKHUX ITaMSITHUKOB,
CBSITBIHb, MECT MAJJIOMHUYECTBA, HEKOTOPBIE U3 KOTOPBIX JOCTATOYHO MU3BECTHBI, a
JIPYTHUE U3BECTHBI TOJIBKO MECTHOMY HACEJIEHHUIO.

B VIII Beke, ¢ pacnpoCTpaHEHHE B HAIIEM Kpae HCIAMCKOM pEIUTUU U
KYJIbTYPBI, BO3pOCJa BEpa B BEIMKHUX YUYEHBIX U CBATHIX. Ilocie ux cMmeptu ux
MOTUJIBI ObUIA 0JIAarOyCTpOCHBI M TPEBpATWIM B MecTa MokjIoHeHui. [IpuumHa
IIOCEILLICHUSI MECT ITOKJIIOHEHUs 3aKJII0YACTCS B BBIPAKECHUHU IOYTEHUS K CBATHIM,
U3Y4YEHHUE CO3/IaHHOTO MU TyXOBHOTO HaCleIus, Tiepeiada OyayiemMy MOKOJICHHUIO
3HAHUWA O CBOUX MpelIKax. ODTO SIBIICHHE MPEACTABIACT OJHY M3 MEHTAIbHBIX
0COOCHHOCTEH y30€KCKOM HaIUH.

TepmuH «3ué€pat» NepeBOAUTCS C apabCKOTo sI3bIKa KaK «MOCEIIEHUE KaKOTO-
aub0 MecTa WIM JIMIa». B HCIaMCKOM CMBICIE OH O3HA4aeT I[OCEIICHHE
CaKpaJIu30BaHHBIX MOTHJI, MECT MOKJIOHEHHUS, MECT MAJIOMHUYECTBA, BBINIOJHEHUE
TaM ONPEICICHHBIX OOPSIOB U pUTYaAJIOB, OUKIlleHHEe ayiiu. Ha Tepputopun Haien
CTpaHbl TaKUX MECT MHOIO0, OHH SBJSIOTCA HE TOJBKO PEIUTHO3ZHO-
MPOCBETUTEIILCKUMH MECTaMU, HO, KaK OBLJIO YKa3aHO BBIIIE, OHU BBIMOJHSIIOT
(YHKUHIO CBOEOOPA3HOTO OYara BOCIHUTAHUS MOJIOJIEHKU.

B Hamen crpaHe CBSIEHHBIE MECTa IOKJIOHEHHS U MeCTa IMaJIOMHUYECTBA
HEOOXOIUMO TPEBPATUTh U3 MEXKIYHAPOAHBIX MECT JYXOBHOTO YCIIOKOCHUS H
COBEpIICHUST OOTOYTOJHBIX J€1 B TYPUCTUYECKHE MECTa, MOBBIMIAIOIINE HX
NOTEHIMal. Pa3BuTHE NaJOMHUYECKOTO TYpU3Ma, KaK U IPyTUX OTpaciiel Typu3Mma,
WTPaeT BAXHYIO POJIb B YKPEIUIECHUH HAIMOHAIBHON M PETMOHAIBHOW 3KOHOMHKHU
Hallen crpasbl. [I0CKOJIBKY «ITOTEHIMAI HAIIEH CTPAHbI B IJIAHE MAJIOMHUYECKOTO
TypU3Ma O4€Hb BEICOK»! U ceifuac a1 MyCyJIbMaHCKHMX CTPAaH CO3/1aH Oe3BU30BLIN
pEXUM.

Camapkana ObUT CBUJETENIEM THICAY 3HAMEHMTBIX JIIOJICH, COTEH YYEHBIX U
JNECIATKOB BEIMYAWIINX HMMaMoOB. [0 HAcTOALIEro BPEMEHU TOJIBKO Ha 3€MIIE

! Typusm MamiakaTHMU3 HKTHCOAMETUHUET dpTanru KyHu. https://uzlidep.uz/news-of-party/14351
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Camapkanzaa HaM yAaJIOCh ONPEIEIUTh UCTOPUU U MECTA 3aXOPOHEHUS 25 BEIMKUX
YYEHBIX MHPOBOTO Macmitaba. DTO He mpedeln, W B pe3yibTare OymyImx
HCCIIE0OBAHUM MX YHCIIO 00A3aTENbHO YBEJIWYUTCSA. BOJBIIMHCTBO BemMYalImmx
YYEHBIX OBUTM 3HAaTOKaMU (PUKXa, XaaUCOB M Kajama, a OCTallbHble ObLIN
IPEABOAUTENSIMH Cy(pH3Ma M TOCYapPCTBEHHBIMU JEATEISAMHU .,

[lo cBHUIETENBCTBY APEBHETO HCTOpHKA SKYyTH, >KUTb, YMEpPETb U OBITh
MMOXOPOHEHHBIM B CamapkaHe - TopoJie, OXpaHsieMoM borom, cauTanock OOJbIION
YeCThI0; CYMTAIIOCH, YTO TOT, KTO CKOHYaJIcs B CaMapkaHe - yMep Ha CEIbMOM Hebe
U Momnajaer B pail mogooHo aHrenam. KoHe4yHO, B A3THX NpeJaHUsX U JIETEHAAX
TOBOPUTCS O BEJIMKUX HUMamax, MyTacaBBU(ax M UX IOCIEI0BATENSIX,
IIOXOPOHEHHBIX B BEIMKHX MECTaX M[AJOMHUYECTBA, PACIOIOKEHHBIX B
Camapkanje?.

Campble paHHME HMaMBI, ITOJIOKUBIINE HAYAJIO 30JI0TOM POJOCIOBHON YUEHBIX
Magepannaxpa, Mmamum an-Jlopamu ac-Camapkanau; anb-byxapu, KOTOpPBIA
BIIOCJIEICTBMM MPEB30IIENI €r0 B HayKax U ObUI yjocToeH umeHu Mmama Bcero
mupa; Umam ans-Motypunu ac-Camapkanau - riiaBa Hapoda U oomectBa CyHHBI
(axyu cyHHa Ba ’KaMaa), COCTaBJIABILEH OOJIbIIYIO YaCTh UCIAMCKOTO MHpPA, U OJUH
13 OCHOBOIOJIO)KHHKOB HayKH KajlaMa (3aKOHOB BEPOYYEHHMsI); OCHOBATEIb HAYyKU
MYAPOCTH U UCTUHBI - Beaukuid umaM A0yn Kacum anb-Xakum anb-CaMapkaniu;
BEJIMKHUI TocienoBaTenb Kaiama U gukxa - Mmam AOy Jlaiic ac-Camapkaniy;
BeIMKUN My(akux xaHadurckoro wmazxaba wucnama - HMmam bypxanugaux
Maprunanu ac-CaMapkaHiy, yAOBIETBOPUIN HE TOJIBKO HApPOIbl MCIamMa, HO ¥ BCEX
J0Ael HayKH BO BCEM MHpE, KOTOpble BEYHO OJjarojapHel UM 3a WX HayyHbIE
JIOCTHIKEHHS .

B xoze uccnenoBanus Mbl NoceTrian MaB3oieil Xomxka Axpapa Baim B ropone
Camapkanze, ncropuueckuil mamsaTHUK [laxu3nena, MecTo NokiIoHeHUss Maxtymu
Amb3aMy, MeCTO TIOKJIOHEHUE, Ha3biBaeMoe «Banu bobo» B J>kambaiickoM paiioHe.
becenoBanu ¢ O0JIBIIMHCTBOM MTAJJOMHUKOB U TypuCcTOB. Ha 3ajaHHbIe TaJTOMHUKAM
CJIeIyIOLIME BOIPOCHI 3HAETE JIM BBl MECTA MOKJIOHEHUS U NAJIOMHUYECTBA BETMKUX
MpeACTaBUTENEH TacaBBy(a, C KaKOW LEIbIO BbI MMOCEUIAETE 3TU MECTA, 3HAETE JIU
Bbl KTO 3/1€Chb MOXOPOHEH, €CTh JHM y Bac CBEIEHUA 00 UX JMYHOCTSIX, KAaKUMH
JIOJIbMU OHU OBUIM, MBI TOJYYUJIM TaKUe OTBETHI, Kak «Jla, 3HawO», «ITO Moe
nepBoe nocemieHuey, «Crplan, 4To OH ObUT CBATBIMY, « Tenepp y3Hawo», «Y MeHs
ObLIO HaMEpeHHE IOCEeTUTh ATH MecTay, «B Hamexle HUMeTh JeTei», «Xody
noctynuth B BY3y, «/lymato, monyduts oOerdyeHue.

CamapkaHa 3HAMEHUT €Ile U TE€M, YTO 3/I€Chb M3APEBIIC KUIU H3BECTHHIE
UCTOPUYECKHE JINYHOCTH, YYEHbIe, CBAThIE M Cy(pUH, HA WX MOTWJIAX B 3HAK
yBa)XEHMsI K HUM OBLIM MOCTPOCHBI MaB3ojieM W xaHaka. [locemenue morun u
KJIaA0UI] CBATHIX SIBIsSIETCS OOroyrogHbIM jeinoM B uciame. llocemenue mect
NOKJIOHEHHUSI UM WX MOYMTAHHME NPEJICTABISAECT COOOM pPETUMTHO3HYI0 LEHHOCTb.
Penurust gaeT BO3MOMHOCTH JIIOJSIM TIOJIb30BAThCS BBICHIMMHU JTyXOBHBIMH,

! Karraes K. IOpTuMu3HuHT yTa Oyrok amtoManapu, Umom Anu Cyrauii Ba KymyikenT tapuxu. MnMuii-omma6on
pucona. — T.: Haepys, 2020. — 4 6.

2 Camponuii. Kurabyn-anco6 (taax.l11.Kamonuamuuos). — T., 1993. — 78 6.

3 Karraes K. Camapkangaoma. — T.: Mashhur-press, 2017. — 16 6.
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HPAaBCTBEHHBIMU IIEHHOCTSIMHU, HICTOPUUYECKUM U KyJIbTYPHBIM HaciiequeM. JInuHbie
HEyJa4l U HEBE3CHMUsS B JKU3HU, OCOOEHHO O€31eTHOCTb, HEeCYacThe OJU3KHX,
OTOPBAHHOCTh OT >KM3HEHHBIX HJEAJIOB, CTpax Imepea OOJE3HSIMU WIH CMEPTHIO,
YyBCTBO OJMHOYECTBA U IPYTHE MOJ0OHBIE COIMATBHO-TICUXOJIOTUYECKUE (PAKTOPHI
BBI3BIBAIIN y JIIOJE NPHUBEPKEHHOCTh PEJIMTMO3HBIM YYBCTBAM M CTAHOBHJIWCH
MPUYHHON MTOCEIICHHMS JIFOIbMHU MECT MAJIOMHUYECTB.

Ota yHacsae10BaHHAas OT HAIIMX MMPEJKOB TPAIULHS, TO ECTh TOCEIIEHUE MOT U
oOnanarenei NpEeKpacHbIX IyIl W TBOPLOB, IPOCIABISAEMBIX KaK BEJIUKUX U
JOpPOTUX JIOAEH C LENbI0 BO3paJ0BaTh UX UX AYIIH, BO3HECEHUS MOJIUTB B TO )K€
BpEMs HAIIOJIHAET CepAlla M IyIIU JIIOJAEH J000BbIO U TOPJIOCTHIO, BEPOU U
HaJEXKAO0M, AYXOBHO ouumiaer jgwoaei. [loatomy nenecoobpazHO HCHOIB30BATh
pacrnojoXKeHHbIE B Halell CcTpaHe MecTa MaJOMHUYECTBA U IOKJIOHEHHS,
HOCBSIILIEHHBIE BETUKUM IPEICTAaBUTENSIM HAyKH, PEJIUTUU U TacaBBy(a B KaueCTBE
BO3MOKHOCTH Pa3BUTHS MAJJOMHUYECKOTO TYpPHU3MA.

B 3aknroueHun ciaenyer OTMETUTh, BO-TIEPBBIX, B IEPHO]] OCYILIECTBIIIEMbIX B
HalleM TOCyJapcTBe MaclTaOHbIX pedopM, KOrja OXUAAIOTCA YCHEIIHbIE
pe3ynbTaThl OT NEPCHEKTUB TypuU3Ma B Halllel CTpaHe, HEOOXOOUMO YAEIUTh
BHHMAaHHE MECTAM 3aXOPOHEHHMSI BEJIMKUX MPEACTaBUTENEH TacaBBy(a, IPEBPATUTH
UX B KpPYyNHbIE MECTa MaJOMHHUYECTBA, CO3/1aTh MY3€H, JAIOIIME BO3MOKHOCTh
3HAKOMUTBCA C HMX TBOPYECTBOM H JIESATEIBHOCTHIO, OJIarOyCcTpauBaTh HX,
IPUBJIEKATh CIOHCOPOB, IIPOBOJUTH HAYYHBIE MCCIIENOBAHMS, BO-BTOPHIX, B JEJIE
BOCIIMTAHUS  MOJPACTAKOLIETO  IIOKOJEHUS B  JyX€  HANMOHAJIBHBIX W
O0I1I€YeIOBEUECKUX LIEHHOCTEH 11€J1ecO00pa3HO BCECTOPOHHE M3Y4aTb JKU3Hb,
YUYEHHsI, MUPOBO33PEHHUE HAIIMX MIPEAKOB, TOHUMATh CYIIIHOCTh UX ITPOU3BEICHUM,
B-TPETHUX, ONBIT HAIUX IPEJKOB CIYKUT METOJOJOTUYECKUM HCTOYHUKOM B JIEJIE
BOCIIMTAHUS MOJIOJEKHU B KAUECTBE IaTPUOTOB, TOJIEPAHTHBIX, IIPEIAHHBIX JIEITY,
HIeIPBIX, JOOPOCOBECTHBIX JIIOAEH.

3AK/TIOYEHHUE

B pe3ynbraTe mpoBeACHHBIX UCCIIEIOBAHHUM CICTAaHbI CIEAYIONIUE BBIBOIBL:

1. U3yuenue ¢unocopun TacaBBypa TpeOyeT MEXIUCHUILIMHAPHOTO
noaxoaa. MeTooJIOrMuecKoe HCCIeJOBaHUE MPEKPacHOro B TacaBBy(e uMeeT
MacmTabHyl0 3HauumocTh. IIpekpacHoe B (Quiiocopuu TacaBByda umeeT
PENUTHO3HYIO M CBETCKYIO KOHIIENTyanu3anuto. HecMoTps Ha 1o, 4TO Qriocodpun
ucjiaMa TIOHSTHE MPEKPACHOTO CUYUTAETCS OJHMM M3 BAXKHBIX aTpuOYTOB, HO
OTHOIIEHUE K MPEKPACHOMY HE BUJIHO. A B (ustocouu TacaBByda nmpekpacHoe u
OTHOIIIEHHE K HEMY BKJIIOYAIOT HIMPOKUN CHEKTP acleKTOB U HMEIOT Ba)KHOE
3HadueHne. OJHAKO MapaaurMbl TpeKpacHoro B (Guimocoduu TacaBBy(da Maso
M3Y4eHbl B HAyYHBIX HMCCJICIOBAHUSX 3alaJHBIX M BOCTOYHBIX YYeHBIX. Harmm
WCCJICIOBAHMS SICHO TIOKAa3bIBAIOT, 4TO B ¢uiocodun TacaBBy(da MOHUMAHUIO U
00BSICHEHUIO TIPEKPACHOTO YEIEHO O0JIbIIIOE BHUMAHUE.

2. YdeHble peACTaBUTEHN TacaBBy(a B CBOEM TBOPUYECTBE YMENIO COCTUHIIIN
ACTETUKY U XYJ0KECTBEHHBIN OMBIT, PEIIUTHIO U TacaBBY(, xKu3Hb U procoduro,
TEOPHIO U MPaKTUKy. OHMU XOPOIIIO MOHUMAIH MEHTAJIMTET CBOETO BPEMEHH, 3HAIIN
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0 TOM, YTO MCKYCCTBO M KpacoTa OJIM3KM 4YelloBeueckoMy cepauy. Paspabortanu
LEJIOCTHYI0 OCTETHUYECKYID CHUCTEMY, OCHOBBIBASICh HAa XYZOKECTBEHHOM
BBIPOKCHHUH PEITUTHO3HBIX U Cy(UNUCKHUX B3TIIAIOB, ACHCTBUTEIHLHOCTH B PEATbHOM
xu3an. B Tpymax A.flccaBu, H.KyOpo, b.Hakmbanma, ®apabu, MOH Cunsi,
VY Xaiisma, ['azamu, A.I)xamu, A.HaBou onpeneneHa posb 3CTETHYECKUX aCIIEKTOB
B cucTeMe CyQUHCKOr0o MHUPOBO33peHHUsA. B Hacrosmee BpeMs aKTyaJIbHBIM
ABIIIETCS COBEPIICHCTBOBAHME JIYXOBHOCTH YeNOBEKa, Oopb0a C TyXOBHBIM
OOHHUIIIAHWEM, YMEHbBIIICHHE HETaTUBHOTO BO3JEHCTBHUS MAacCOBOM KYJbTYphbl Ha
HPaBCTBEHHOCTh. JlJIsI 3TOr0 yMECTHO HM3y4aTb OIBIT, HACTABICHHUS, MYIPYI U
00pa3IoBYIO KU3Hb HAIIUX MPEJIKOB.

3. HcrouHuku TacaBByda JensATCA Ha TeopeTudeckue, Quiiocodckue,
xynoxkectBeHHbIe. Cyduiickas 11ejib *MEeT MHOTO3HAYHBIA XapaKTep, COUETAsICh C
pa3HbIMU  B3MVIsiAaMH. TepMUHBI TacaBBY(], Cypud TakkKe MHOTO3HAYHBI.
MHOro3Ha4yHOCTh IOPOYKIAET CJOKHOCTb, CJOKHOCTb - HEJIMHEWHOCTb, a
HEJIMHEWHOCTh - CHHEPreTUYECKUe CBOMCTBA. DCTETUKa TacaBBy(a paspadborana B
Ka4eCTBE  IMAPAJWTMBl  IPEKPACHOTO  AHTPONOJIOTMYECKHE,  COLIMAJIBHBIE,
KYJbTYpHBIE, aKCHOJOTMYECKUE TIpeAMEThI, siBlieHus u koHuenuuu. Cydun
CUUTAIOTCS] KPACUBBIMU, U3BICKAHHBIMH, TOHKUMU JTI0IbMH. Dunocodus TacaBByda
— 310 ¢unocopus UYETOBEUECKON KpacoThbl, U HA OCHOBHBIX YPOBHSIX JICKUT
COBOKYIHOCTb Y€JIOBEK-YEJIOBEUHOCTh. M3yUas mpekpacHOe OTHOIIEHHUE K OBITHIO,
oOlIecTBY, MNpPHUPOJE, YEIOBEKY B TacaBBy(pe, MOXKHO MPHOOPECTH MOIIHOE
IIPOCBETUTEINIbCKOE Opykue. HecMoTpst Ha To, uTo yueHue TacaBBy(a, ciieIoBaBIlee
UCTOYHUKAM HCIIamMa, pa3/eIeHO Ha IIKOJbl WM OpJIEHA, NPUIACPKUBAIOIIUECS
Pa3IUYHBIX B3TJIS0B, OHU O0BETUHEHBI HJIEIMH MPEKPACHOTO, KPACOTHI.

4. B COOTBETCTBUM C aHAJIM30M MOHSITHS KPAaCOThl B PEIUTHO3HBIX YUCHHSX
MOKHO CKa3aTh, YTO (DEHOMEH M MOHATHE KPaCOThl MpeTepIieiau Tpanchopmauro.
Kpacora mMeer nBe OCHOBBI: PEIUTHO3HYIO M CBETCKYK) KOHLENTYaJbHOCTH. B
30p0acTpU3Me KpacoTa — 3TO KPHUTEPHM J3CTETHYECKOW OLEHKH MaTEepPUaJIbHOIO
Mupa, B uynauszme — 10 TudapeToB, B XpUCTUAHCTBE - CUMBOJIBI KPACOTHI, CUJIBI U
MOTYIIIECTBA B TpUAJE, B OyIU3ME — YEThIPE MyTH K MPOCBETIICHUIO, ICHCTBUS JJIs
JTOCTW)KCHUSA HHUpPBaHbl. B yuyeHMU ucinama, Xaaucax NPEKpPACHBI T€, KTO CIEAYET
uciaMmy U BepuT B Hero. IIpexpacHsl cBsmeHHbld KopaH, 3HaHUE, NMPOCBEIIECHUE,
IPaMOTHOCTb, MHp, CHPABEMJIMBOCTh, HWCTHHA, TEPOUMOCTb, O€3BO3ME3IHAS
noopota. O6G0CHOBAHO, YTO XaUCHI TPEKPACHBI, TOBECTBOBAHMSI B HUX TIPEKPACHBI
U KUTb, CIEAYS UM, IPEKPACHO.

5. B xonmenmuum KpacoTel TacaBBy(pa pacCMOTpPEHBI HpPaBCTBEHHBIE,
OHTOJIOTUYECKUE aCIEeKThI TH00BHU (cTpactu, BIIFOOJICHHOTO).
MHuorodyHKIIMOHabHAS CUCTEMA JIIOOBH JETEPMHUHHUPYET Pa3BUTHE, JIBUIKEHUE,
MIPEOJIOJICBACT BOSHUKAIOIINE B ATOM Pa3BUTUU TIpensTCTBUsA. [Ipobiema m00BU B
KauyecTBE «IIpO0JEeMbl Ha CTBIKE PA3JIMUYHBIX HAYK» SIBJIAETCS OOBEKTOM aHalIn3a
MPUJCPKUBAOIIUXCA PA3JIUYHBIX TOYEK 3PEHUSI MPEACTABUTEIECH pa3HbIX HayK,
koHueniui. [Ipo6iemMa OTHOIIIEHN, OCHOBAaHHBIX Ha JIFOOBH, CO3/1a€T YCIOBUS IS
COLMAIBHOTO Pa3BUTHUSL, KOHCTPYKTHMBHOI'O [HMAjOra, B3aMMHOIO MOHUMAHUSA U
npoyero, sABisercss (QyHAAMEHTAIBHOW OCHOBOM  pa3BUTHUSA  UYEJIOBEYECKOM
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UBUJIM3ALIMH, TIOTOMY YTO JHOOOBb B KAUECTBE KBUHTICCEHIIMHU KU3HU MPU3BIBAET
JOJIeH K MPOSIBJICHUIO B3aUMHOM JIFOOBH, T0OPOTHI, MAJIOCEPTHSI.

6. B ucropun SCTETHUECKOTO MBINUICHHS 3CTETUKAa H3ydalla KpacoTy u
pa3pabarbiBajia €€ MpaBuia, NPUHLOUNBI U 31aeMeHThl. CopMupoBana uaeu u
TEOpHH O KpacoTe. BOZHUKIM apagurMbl KpacoTbl. DTH MAPATUTMbl TEOPETUUYECKU
o0ocHoBanbl [lnatonom, TeprymmanoMm, Apucrorenem, CokparoMm, Domoii
AxBuHCKNM, ['erenem, Jlano, Merimanom, ['aptmanom, YepnsieBckum, bopeBbim.
B ¢unocodpckux nHampaBieHusx u GuiIocopckux Haykax choOpMYyIHpPOBaHbBI
ornpeneneHus NPeKpacHoro, KpacoTsl. B ¢unocodun tTacaBByda kpacota BBITIISIUT
KaK MayThHa. JTa MOJENb OTPa)KaeT B3aMMOCBS3b, CBSA3aHHOCTb, MACIITAOHYIO
CUCTEMHOCTh (XOJM3M) MEXIY MOHSITHSIMU U 3JIEMEHTAaMU KpacoThl B YUYECHHH
TacaBBy(a.

7. KpymHble JOCTUXKEHUS, OTKPBITUS U TEHJICHLIUU MPOrpecca U pa3BUTHUS B
pa3INyYHbIX 00nacTax yenoBedecTBa B X XI Beke moOyk1atoT Takxke 3a00TUTHCS O
JajapHenIen cyib0e 1 OyaylieM moapacTaroniero nokoieHus. Baxuo oopatutses
K ONBITY HAIIMX HNPEJKOB B MOHMMAHHMHM CYIIHOCTH YeJIOBEYECKOro (hakTopa,
BBI3BIBAIOIIETO JyXOBHBIE, KyJbTYpHBIE, COLIMAJIBHO-TIOJIUTUYECKHE,
SKOHOMHUYECKHUE, FKOJIOTUYECKUE M KIuMaTudyeckue usMeHeHus. LlemecooOpa3zHo
NOOUTbCS HWHTErpallMM CYIIECTBYIOIIMX B YYEHHHM TacaBBy(a «Cypuiickux
CTpaTeruii», BEIyIIMX K COBEPIICHCTBOBAHHMIO JIyXOBHOCTHM YEJIOBEKA, C
COBPEMEHHBIMHU NoAX01aMu. B oOHOBIstOmEMCS Y30eKknucTaHe KaKk HUKOT/1a paHee
AKTyaJIbHBIM SIBJISIETCS JOCTH)KEHHME MOJIOJEKBIO JYXOBHBIX BBICOT, CO3JAaHHE
CIPaBEJIMBOTO OOILECTBA U MOCTPOSHHSI COLMAIBHOTO TOCY1apCTBA.

8. TacaBByd ¥ TapukaThl MOXHO OIpPEACIUTh KaK YYEeHHs, TIyOOKO
AHAIM3UPYIOIINE MaTepUalbHBIE M JyXOBHBIE CTOPOHBI YEJIOBEKA, €r0 MECTO B
npupojie u obuecTBe. BaxHoe 3HaUeHNE UMEET U3YUYEHHUE aHTPONOJOTUYECKON U
OHTOTHOCEOJIOTUYECKON MNPUPOABbl YEJTOBEUYECKOW CyIIHOCTH B TacaBByde. B
cypusMe 4YeNOoBEK aHaIM3UPYeTCs Ha YpPOBHAX «AXCaH-UT TakBUM» (camas
KkpacuBas ¢opma) u «Achuna caapuwimH (cambiii 06e€300pa3HbIii)». Kpome Toro,
M300pakeHbl MECTO YeJIOBEKa B MUKPOKOCMOCE, JIIEMEHTBI TPUPOIBI B €r0 IYIIE U
Tene. Takke OTpaXXeHO TO, YTO YEJIIOBEK MOXET ObITh HECOBEpUIEHEH, cllad, ero
MHTEJUIEKTYaJIbHbIE CIIOCOOHOCTU OBbITh XAPAaKTEPHBIMU JIi CBOEr0 BPEMEHH, a
3HaHUS 3aCThIBIIMMHU. OOBACHSETCS CYUTHOCTb IYIIIH, CTPAcTell, yXa u pazyma, ux
B3aUMOCBSI3b U MX CYIIECTBOBaHME B Tejie. TacaBBy(d MOXHO OINpPEAENTUTh Kak
OUMIIEHWE JAyIIM OT BPEAHBIX NPHUBBIUEK, JOCTHKEHHE ONPEIEIECHHOM
HPaBCTBEHHOH 3peJIOCTH, OCBOOOKIEHUE YL OT HETaTUBHBIX MBICJIEH, TO3HAHUE
ceOst U cBOEH IylIM HAWIy4yIIMM OOpa3oM B COOTBETCTBHHM CO CTPEMJICHHEM
JOCTHYb BEYHOTO NTOKOSI M CHACTHS.

9. IlpekpacHoe m 0Oe300pa3HOE MPOSBISIOTCS BO BCEM, OHHU IIOCTOSTHHO
CTaJIKUBAIOTCS, QYHKIMOHUPYIO B MPOTUBOOOPCTBE, MpoTuBOopeunu. IlocpencTsom
0e300pa3Horo MpeKpacHoe, KpacoTa IMOBBIIMIAET CBOK IEHHOCTh, MPEKPACHOE
PacKpbIBaET CYIIHOCTh 0e300pa3Horo. Jta 60prda BeyHa M0J00HO0 HEMPUMUPUMOUN
00ppOE MEXKIy CBETOM M TbMOW, KU3HBIO U CMEPTHIO, 10OpoM U 310M. Crenyet
3HaTh, YTO B COIMATIBLHOM KM3HU 0€300pa3Hoe, 3710 B ONPEAECICHHOE BPEMs, IEPHUO/I,
YCIIOBUSAX MOXET MOOEkKIaTh, TOTYOUTh MIPEKPACHOE, YHUUTOXKUTH 100po. OgHako
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KpacoTa U A00PO CrIOCOOHBI BHOBb PA3MHOKUTHCA U 3a3€JIEHETh U3 CAMbIX MAJIBIX U
MOCJIETHUX YacCTUYEeK, OHM B KayeCTBE CHMBOJIOB JKHU3HHU, CYIIECTBOBaHUS U
OMOJIO’)KEHHSI COCTAaBJISIOT OCHOBY HCTOPMM M JYXOBHOCTH 4YeloBedecTBa. B
YaCTHOCTH, HEOOXOIUMO BHEJPSITh B CO3HAHUE MOAPACTAIONIETO MOKOJICHUS MBICITh
O TOM, YTO TaKH€ KAauecTBa, KaK MPEJAHHOCTb POJINHE, YBAKEHHE K POJUTEISM,
11000Bb peOeHKy, JI000Bb K POIMHE, YyBCTBO JIOOBH, MPHU3HAKU PEIUTHO3ZHOU
HPaBCTBEHHOM BEpBI, MPEACTABISIIOT CO0OM OOILIEYEIOBEYECKYIO KpacoTy,
HPaBCTBEHHBIE IIEHHOCTH.

10. Penuruno3Heie 1IEHHOCTU TaKXe SIBISIOTCA OJHOM M3 (OpM AYXOBHOTO
COBEPILIEHCTBOBAHMS, OJIHAKO HM3MEPEHUE PEIIUTHO3HBIMU KPUTEPUSIMU TOJIBKO
OJIHOM pENTUTMHM BO3BBIIICHHWE JYXOBHOCTH YEJIIOBEUECTBA WWJIM JYyXOBHOCTH
OTJIEJILHOTO YEJIOBEKa, CYUTATh, YTO aTE€U3M WJIM UCIIOBEOBAHKUE APYTHX PEITUTHMA
o3HayaeT O€3qyXOBHOCTh SBISETCA 3a0yKJIeHHEeM; HEOOXOJIMMO 3HaTh, YTO
IyXOBHas KpacoTa (BCECTOPOHHEE pa3BUTHUE, 3pPEJIOCTb, COBEPLIEHCTBO)
O0OBSACHSIETCSI MHOKECTBOM KauyeCTB, TAKUX KaK HEMpepbIBHAs paboTa Haj coOOMH,
TPy, 0OPa30BaHHOCTh, IOCKOJBKY OHAa UMEET MAaCIITAOHYIO CYIIIHOCTb.

11. B coBpeMeHHblI Iepuo1 11o00aau3aiuu, MUTpaliiK, pa3BUTHUS U porpecca
JUISL TIPEIOTBPAICHHsS] AYXOBHOM OTCTAJIOCTH, JAYXOBHOW HHMILETHI HEOOXOIMMO
IMPOKO MpONaraHJAupOBaTh JyXOBHO BO3BBIIIAIOIIUE YETIOBEKA, YKPEILUISAIOIINUE Er0
HPaBCTBEHHOCTb UAEH U TEOPUH HAIIUX.

Ha ocHoBe BBIBOJIOB U3 MPOBEACHHOIO MCCIEAOBAHUSA pPa3pabOTaHBbI
CJIEIIOIME TIPEIIOKEHNS U PEKOMEH AL U

BO-TIEPBBIX, YCUIIUTh Pa3IMUHbIE MEPOIPUATHUS C LIETBIO [NTYOOKOI0 BHEIPEHMUSI
B CO3HAHME KaXKJOTO YEJIOBEKA MBICIb O TOM, YTO JYXOBHOE€ HAclIeIu€ HAIINUX
IIPEIKOB SIBISIETCS TyXOBHOW omopoil Tpersero PeHeccanca, BaKHBIM CPEICTBOM,
3aIOJIHAIOIIMM CO3HAHUE U MBIIIJICHUE MOJIOACKU UAESIMU 100pa;

BO-BTOpBIX, pa3paboTaTh «J{OpOKHYIO KapTy» C LIEJIbI0 BO3BBILICHHUS MECT
MOKJIOHEHUS] Y4YeHbIM TacaBBya B KayeCTBE MEPCIEKTUBHBIX PETHOHOB
HallMOHAJIBHOTO  TypU3Ma, MPOAYKTUBHOTO  HCIOJb30BAaHUS COBPEMEHHOMN
MHDPACTPYKTYphl i1 NOMYJISpPU3aLMA MECT MaJOMHHYECTBA, O3HAKOMIICHUS
IIMPOKON OOILECTBEHHOCTH C TOJIHOUEHHBIMH, HMHTEPECHBIMU CBEICHUSMU O
MecCTax NaJOMHUYECTBA;

B-TPETHUX, HEOOXOAUMO M3/AaTh XpectomaTuio «llapagurmsl mpekpacHoro B
¢unocobun TacaBBy(da», MIUPOKO H3ydaTh JJAYXOBHOE Hacjeane TacaBBy(a,
NEePEeBOAUTH CY(PUICKYIO JINTEpaTypy Ha Y30€KCKHI 1 HHOCTPAHHBIE S3bIKHU;

B-4ETBEPTHIX, HEOOXOAMMO OPTraHU30BaTh ClieNMaANIbHBIE Kypchl «Ilapagurmbl
KpacoThl 4eJoBeKa» Uil oOOydaroluxcs B  BBICIIMX  0Opa3oBaTEIbHBIX
VUPEKIACHUSIX, TPO(PECCHOHANBHBIX KOJUIEHKAX M aKaJeMHYECKUX JIHIIESX,
BKJIFOUHUTH CBEJICHUS O TTapaJIuTrMax MPEeKpacHOTo B TacaBBy(e B TEMaTUKY y4eOHOU
aucuIuInabl Gunocodus;

B-TISITBIX, HEOOXOAMMO OO0OraTUTh MYy3€H, BBICTABOYHBIE 3aibl, MeECTa
NaJOMHMYECTBA,  MCTOPUYECKHME  MaMSITHUKA  o0Opa3aMud  MPEKPaCHOro,
OTpaXEHHBIMM B Tpydax Yy4eHbIX TacaBBy(da, mnoaArotoButs 3D Moaenu
MHHOBAIMOHHBIX IIU(PPOBBIX IKCIIOHATOB;
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B-IIECTBIX, LEJIECOO0PAa3HO OPraHW30BaTh Ha TEJNEBUICHUM, paauo U B
COLMAJIBHBIX CETAX LUKI IIepefad, OCBEHIAIOIMX JTOCTOMHOE MECTO Y4YEHMs
TacaBBya B HUCTOpUUYECKOM pa3BuTuu LleHTpampHOW A3uM, TPYABl YUYEHBIX
TacaBBy(da, WX B3TJSLABI Ha MpEKpacHoe, pa3paboTKy UMHU KPUTEPUEB TyXOBHOTO
COBEPILIEHCTBA.
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INTRODUCTION (abstract of DSc dissertation)

The aim of the research work is to reveal the immanent and systematic
foundations of the beauty paradigm in the philosophy of mysticism.

The object of the research work is the religious and philosophical essence of
the category of beauty.

Scientific novelty of the research work:

the interrelation of religious and secular foundations of the views of Tasavvuf
scientists on beauty in the development of philosophical thought of the peoples of
Central Asia during the Renaissance is logically substantiated,;

the substantial essence of beauty, its dialectical and synergetic features, levels
of hierarchical development in the philosophy of tasavvuf based on the philosophical
attributes of space and time have been revealed,;

the constructive influence on the enrichment of youth spirituality, their physical
and moral improvement of such immanent criteria of objective and subjective beauty
as love, passion, beauty, courtesy, perfection, order, sympathy, help expressed in the
philosophy of tasavvuf have been justified,;

the possibilities of implementing such strategic priority tasks as achieving the
spiritual perfection of the youth of the renewing Uzbekistan, creating a just society,
building a social state, through the disclosure of cultural-anthropological,
ontological-epistemological and axiological aspects of Sufi views on beauty have
been defined;

it is proved from the point of view of history and logic that human values that
exalt patriotism, humanism, peace, freedom, honesty, friendship, kindness,
enlightenment, expressed in Sufi beauty, are the primary factors in ensuring spiritual
progress.

Implementation of the results of research. Based on the scientific results of
the research on the topic: “Immanent and systemic foundations of the paradigm of
beauty in the philosophy of tasavvuf™:

suggestions and recommendations on the logical justification of the
interrelationship of religious and secular foundations of the views of Tasavvuf
scientists on beauty in the development of philosophical thought of the peoples of
Central Asia during the Renaissance were used in the preparation of the theoretical
part of the applied project PZ-20170928696 “Conceptual philosophical
methodology for the analysis and implementation of the reform process in
Uzbekistan (based on the Action Strategy)” implemented at the National University
of Uzbekistan in 2018-2020 (certificate Ne 04/11-2972 of the National University of
Uzbekistan from May 17, 2023). As a result, it served to understand the positive
changes taking place in our country at the present time, to improve the spiritual and
moral outlook of young people, to understand the paradigms of beauty;

theoretical conclusions and suggestions on revealing the substantial essence of
beauty, its dialectical and synergetic features, levels of hierarchical development in
the philosophy of tasavvuf based on the philosophical attributes of space and time
were used in the preparation of the book “Historical and philosophical heritage of
scientists and thinkers of the medieval East”, published by the Imam Bukhari
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International Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan (certificate Ne. 02/220 of the Imam Bukhari International Research
Center under the Cabinet of Ministers of the Republic of Uzbekistan from May 8,
2023). As a result, it served to educate the younger generation in the spirit of respect
for the spiritual and scientific heritage of their ancestors, to regulate the system of
human relations based on beauty, to form skills of respect for national and universal
values, to improve views on beauty paradigms that were important in human
development;

theoretical conclusions and proposals to substantiate the constructive influence
on the enrichment of youth spirituality, their physical and moral improvement of
such immanent criteria of objective and subjective beauty as love, passion, beauty,
courtesy, perfection, order, sympathy, help, expressed in the philosophy of tasavvuf,
are used in the performance of the tasks outlined in paragraph 26 “Definition and
implementation of priority tasks in the field of preventing the growth of
radicalization in society, combating various actions aimed at poisoning the
consciousness of young people with destructive alien” and paragraph 28
“Organization of effective propaganda work against destructive ideas aimed at
awakening radical sentiments and spreading immorality among the population,
especially among young people” of direction VI “Agitation and propaganda
activities on interethnic harmony and interreligious tolerance, prevention of
radicalism among the population” of the program of measures of the Republican
Center for Spirituality and Enlightenment for 2023 (certificate No. 234 of the
Institute of Socio-Spiritual Research at the Republican Center for Spirituality and
Enlightenment from June 20, 2023). As a result, this served to organize activities in
the direction of combating radicalism and extremism in our country, combating
various movements aimed at poisoning the consciousness of young people with alien
ideas, as well as developing methodological recommendations for strengthening
spiritual education for propagandists in the spiritual and educational sphere;

suggestions and recommendations to substantiate the possibility of
Implementing such strategic priority tasks as achieving spiritual improvement of the
youth of the renewing Uzbekistan, creating a just society, building a social state,
through the disclosure of cultural-anthropological, ontological-epistemological and
axiological aspects of Sufi views on beauty are used in the implementation of
paragraph 53 “Taking measures for the timely fulfillment of tasks for the further
development of tourism and cultural heritage, planned within the framework of the
Development Strategy of New Uzbekistan for 2022-2026, as well as paragraph 25
Organization of the “Month of Domestic Tourism” with the provision of discounts
in the off—season months and in the implementation of the programs “Week of
Domestic Tourism”, “Days of Domestic Tourism” Programs of the Samarkand
Regional Main Department of Tourism and Cultural Heritage for the first half of
2023 (certificate Ne 03-13/4-358 of the Samarkand Regional Main Department of
Tourism and Cultures). As a result, this served to further develop the possibilities of
domestic tourism in Samarkand and, especially, the interest of the population and
tourists in historical places of worship and places of pilgrimage;

conclusions, suggestions and recommendations to prove from the point of view
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of historical and logical that human values exalting patriotism, humanism, peace,
freedom, honesty, friendship, kindness, enlightenment, expressed in Sufi beauty, are
the primary factors in ensuring spiritual progress used in the preparation of the script
of the program “Kun mavzusi” (“Theme of the day”), broadcast in 2023 by the
Samarkand Regional TV and Radio Company (certificate Ne 01-07/112 of the
Samarkand Regional TV and Radio Company from April 6, 2023). As a result, it
served to enrich the ideas of radio listeners about the philosophical heritage of
tasavvuf, the views of Tasavvuf scientists on the beauty, the beauty of man.

The outline of the thesis. The dissertation consists of introduction, 4 chapters,
11 paragraphs, conclusion, list of used literature. The volume of dissertation contains
230 pages.
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