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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya  mavzusining  dolzarbligi va  zarurati.  Jahon
adabiyotshunosligida an'anaviy obrazlarning badiiy talginiga doir muammoni
yoritishda ushbu obrazlarning genezisini aniglash, tadrijiy va badiiy takomilini
belgilash hamda mazkur obrazlarning adabiyot tarixi, xususan, mumtoz she'riyatga
kirib kelishi va o‘ziga xoslik kasb etishi bilan bog‘liq jihatlarini kuzatish muhim
ilmiy-nazariy ahamiyatga ega. Bu jarayon bevosita obrazning vujudga kelish
omillari, yozma adabiyotdan o‘rin olishi, muayyan ijodkorlar asarlarida markaziy
o‘ringa chiqishi, adabiy ta'sir asosida an'anaviylikdan ijodiy individuallik kasb
etishi, turli mualliflarning asarlarida o‘ziga xos talqinga ega bo‘lishi kabi
muammolarni o‘zaro qiyosiy aspektda tadgiq etishni taqozo etadi.

Dunyo adabiyotshunosligida badiiy asarlar asosida yaratilgan obrazlarni
she’riyat misolida o‘zaro giyoslab, o‘rganish bilan bog‘liq tadqiqotlarga alohida
digqat qaratiladi. Xususan, “Xamsa” tarkibidagi an’anaviy dostonlarning bosh
qahramoni bo‘lgan Layli timsolining mumtoz shoirlar ijodida mualliflarning
adabiy-estetik idealiga hamohang tarzda o‘ziga xoslik kasb etishi bilan bog‘liq
ilmiy mulohazalar o‘zbek mumtoz she’riyatida Layli obrazining badiiy talginini
yoritish uchun xizmat giladi. Shu maqgsadda bir gator adiblar, xususan, Sayfi
Saroyi, Mavlono Qozi Muhsin, Xorazmiy, Xo‘jandiy, Atoyi, Sakkokiy, Lutfiy,
Hofiz Xorazmiy, Husayniy, Alisher Navoiy, Zahiriddin Muhammad Bobur,
Ubaydiy, Boborahim Mashrab, Uvaysiy, Amiriy, Nodira, Muhammad Rahimxon
Feruz, Munis, Ogahiy, Komil Xorazmiy, Haziniy, Kulfat kabi ijodkorlar
she’riyatida qo‘llangan Layli obrazining o‘ziga xos jihatlarini o‘rganish alohida
ahamiyatga ega.

O‘zbekistonda mamlakat strategik rivojining bosh omillari belgilanar ekan,
tarixiy, madaniy, adabiy va san’at asarlari, xususan, lirik poeziya namunalarini
o‘rganish, tadqiq etish, ulardagi milliy va madaniy merosimizga oid g‘oyalarni
chuqur va atroflicha tahlil qilish yosh avlod ma’naviy kamolotida katta ahamiyat
kasb etadi. Jamiyatda yuz berayotgan har ganday islohot, avvalo, badiiy adabiyot
va madaniyatda o‘z ifodasini topadi, zero, “adabiyot va san’atga, madaniyatga
e’tibor — bu, avvalo, xalqimizga ¢’tibor, kelajagimizga e’tibor dir?.

O‘zbekiston Respublikasi Prezidentining 2017-yil 16-fevraldagi PF-4958-
son “Oliy o‘quv yurtidan keyingi ta’limni yanada takomillashtirish to‘g‘risida”,
2001-yil 8-oktyabrdagi PF-5847-son “O‘zbekiston Respublikasi oliy ta’lim
tizimini 2030 yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2019-
yil 21-oktyabr-dagi PF-5850-son “O‘zbek tilining davlat tili sifatidagi nufuzi va
mavqgeyini tubdan oshirish chora-tadbirlari to‘g‘risida”gi Farmonlari, 2017-yil 13-
sentyabrdagi PQ-3271-son “Kitob mahsulotlarini nashr etish va tarqatish tizimini
rivojlantirish, kitob mutolaasi va kitobxonlik madaniyatini oshirish hamda targ‘ib

1 Mupsuée III.M. Anabuér Ba caHbaT, MaJaHUATHH PHUBOMNJIAHTHPHUII — XaJKAMH3 MabHABHA OJAMHHH
IOKCAJITUPHUIIHUHT MycTaxkam noiaesopuaup // Xank cysu. — T.: 2017 #inn 4 aBrycr.
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qilish bo‘yicha kompleks chora-tadbirlar dasturi to‘g‘risida”, 2018-yil 5-apreldagi
PQ-3652-son  “O‘zbekiston  Yozuvchilar uyushmasi faoliyatini yanada
takomillashtirish ~ chora-tadbirlari  to‘g‘risida”gi  Qarorlari,  O‘zbekiston
Respublikasi Prezidentining 2017-yil 3-avgustdagi O‘zbekiston ijodkor ziyolilari
vakillari bilan uchrashuvdagi ma’ruzasi, 2020-yil 20-mayda Toshkent shahridagi
Adiblar xiyoboniga tashrifi chog‘ida adabiyotning ta’sir kuchini oshirish bo‘yicha
topshiriglari  hamda mazkur faoliyatga tegishli boshga me’yoriy-huquqiy
hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya tadgiqoti
muayyan darajada xizmat giladi.

Tadgqgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘ligligi. Dissertatsiya O‘zbekiston Respublikasi fan va
texnologiyalar rivojlanishining I.“Axborotlashgan jamiyat va demokratik davlatni
ijtimoiy, huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda
innovatsion g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari”
ustuvor yo‘nalishiga muvofiq bajarilgan.

Mavzuning o‘rganilganlik darajasi. Jahon va o‘zbek adabiyotshunosligida
an’anaviy obrazlar, xususan, Layli obrazining g‘oyaviy-badiiy jihatlarini ilmiy
tadqiq etish bo‘yicha bir gancha izlanishlar olib borilgan bo‘lib, ularning
aksariyatida mazkur obraz Sharqda keng targalgan Layli va Majnun gissasi asosida
o‘rganilgan. Xususan, rus olimlari: [|.Y.Krachkovskiy, Y.E.Bertels, turk
adabiyotshunosi O.S.Levend, o‘zbek olimlari T.Ahmedov, S.Narzullayevalarning
izlanishlarida Layli timsolining badiiy adabiyotga o‘tishi va ishqiy dostonlarning
bosh gahramoniga aylanishi arab, fors, turk, ozarbayjon va o‘zbek adabiyotiga
bog‘liq tarzda talgin qilingan bo‘lsa?, keyingi davr tadgigotlari, xususan,
N.Mallayev, A.Qayumov, A.Hayitmetov, A.Abdug‘afurov, N.Komilov,
A.Erkinov, U.Jo‘raqulov, N.Jabborov, D.Yusupova, Z.Mamadaliyeva,
U.Sanaqulov kabi olimlarning monografik ishlari va maqolalarida mazkur
obrazning badiiyatiga doir ayrim masalalar tahlilga tortilgan®. Shuningdek, gardosh
xalglar adabiyotida yaratilgan “Layli va Majnun” dostonlarining o°zaro
mugqoyasasi bilan bog‘liq ayrim tadqiqot va maqolalarda ham mazkur obrazning

2 KpaukoBckuii M.IO. Panuss ucropus nosectu o MejuknyHe u Jleiinu B apaGekoit auteparype Amvep Hapou. —
M. — JI.: AH CCCP, 1946; Beprensc E.D. Huzamu u ®@usynu. U36.tpynsl. — M.: Hayka, 1962; Levend A.S. Arab,
fors ve tirk edebiyatlarinda Leyla ve Mecnun hikayesi. — Ankara, 1959; Apacaer H.I. Huzamu u Typeikas
muteparypa. ABtoped. mucc. ... kaHa. ¢mion. Hayk. — baky, 1969; AxmenoB T. Amumep Hapowitauar “Jlaiinm Ba
Maxnyr” nocronu. — T.. ®an, 1970; Hapaymraesa C. Tema Jleiinu u MekHYH B HCTOPHH JINTEPATYPHI HAPOIOB
Coserckoro Bocroka. — T.: ®an, 1983.

8 Mamnaes H. Cy3 cambaruuunr rynroxu. — T.: Fapyp Fynom, 1991; Mamnaes H. Amumep Hapowii Ba xanK
mwxoguétu. — T.: Fadyp Fymom, 2015; Karomos A. Jlaiinu Ba MaxknyH. Acapnap. 1-xwuna, 2-kuto6. — T.: Mumtoz
s0°z, 2008; Komumnos H. Tacassyd. Bupuaun kuto6. — T.: Eszysun, 1996; Xaitutmeror A. HapouitHMHT anabmii-
TaHKuauKd Kapauuapu. — T.. 1959; Illy myamumd. HaBoudHMHT wxoauii meroan Macananmapu. — T.. 1963;
Xaitutmeros A. Hapomitxommuk cyxGaraapu. — T.: Yiurysun, 1993; A6xyrabypos A. Byiok Geunmk caGoKIapH.
— T.: Axabuér Ba campat, 1995; OpkunoB A. Anmmep Hapowmii «Xamcaycu TankuHHHUHT XV-XX acp mManOamapw.
®wnon.an.gok.aucc... — TomkeHnt, 1998; XKypakyno Y. Hazapuii mostuka macananapu. — T.: Fadyp Fymowm,
2015; Kab6opor H. Maouwmii axiauHUHT coxuOKupoHH. — T.: Amabuér, 2021; FOcynosa JI. Anmmep Hapowuit
“Xamca”cuma Ma3MyH Ba PUTMHUHT Oamuuii yiryamurn. — T.: Mumtoz so‘z, 2011; MamanamueBa 3. Anumiep
Hapowuit “Xamca”cumaru pamsuii Ba Maxkosuit obpasnap cucremacu. — T., 2024; Sanaqulov U. Alisher Navoiy
she’riyatida Layli va Majnun timsollari talgini. Filol.fan.b.fals.dok. (PhD) dissertatsiyasi. — Samargand, 2024.
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muayyan jihatlariga e’tibor qaratilgan®. Birog ushbu ilmiy tadgigotlarda Layli
obrazining o‘zbek mumtoz she’riyatidagi o‘rni va badiiy takomili alohida tadqiq
etilgan emas. Mazkur dissertatsiya ana shu vazifani gamrab olganligi bilan boshga
ilmiy tadgiqotlardan ajralib turadi.

Tadqgigotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy
tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya Alisher Navoiy nomidagi
Toshkent davlat o‘zbek tili va adabiyoti universiteti ilmiy-tadqiqot ishlari rejasiga
muvofig “O‘zbek mumtoz adabiyoti va folklorini o‘rganishning dolzarb
muammolari” mavzusi doirasida bajarilgan.

Tadgigotning maqgsadi mumtoz adabiyotimizda XII-XIX asrlarda
yaratilgan lirik janrlar badiiyatini oshirishga xizmat gilgan Layli obrazining
she’riyatdagi o‘rni, mazmun-mohiyati, tadrijiy taraqgiyoti va badiiy takomili bilan
bog‘liq masalalarni ochib berishdan iborat.

Tadqiqgotning vazifalari:

Layli obrazining o‘zbek mumtoz adabiyotiga kirib kelish tarixi, genezisi va
geneologiyasiga oid ma’lumotlarni aniglash;

forsiy va turkiy she’riyat tarixida Layli obrazining mazmun-mohiyati va
ifodalanish shakllarini dalillash;

Layli obrazining temuriylar davri she’riyati va nomalar tarkibida qo‘llanilish
darajasini o‘rganish, tasnifini amalga oshirish;

Alisher Navoiy g‘azallarida Layli obrazining istifoda etilish o‘rni va
ma’nolarini ilmiy asoslash va xonliklar davri adabiyotida Layli obrazining poetik
talginini ochib berishdan iborat.

Tadgiqgot obyektini o‘zbek mumtoz she’riyatida Layli obrazi qo‘llanilgan
lirik janr namunalari tashkil giladi.

Tadgigotning predmetini XII-XIX asrlar adabiyotida yozilgan g‘azallar,
XIV-XV asrlarda yaratilgan nomalar va ularning tarkibida qo‘llangan Layli
obrazining badiiyati, mazmun-mohiyati va shakllarining ilmiy xususiyatlari tashkil
etadi.

Tadqgiqot usullari. Tadgigot mavzusini yoritishda tasniflash, statistik,
qiyosiy-tarixiy usullaridan foydalanildi.

Tadgqgiqotning ilmiy yangiligi quyidagilardan iborat:

Sharg mumtoz adabiyotida Layli obrazining genezisi va tadrijiy takomili
aniglanib, dostonlar, nomalar: Xorazmiyning “Muhabbatnoma” va Xo‘jandiyning
“Latofatnoma” asarlarida an’anaviy obraz darajasiga ko‘tarilgani va mumtoz
she’riyatga ko‘chishi bilan bog‘liq masalalar ochib berilgan;

4 Saber B. Leyla ile Mecniin Mesnevisinin Arap, Fars Ve Tiitk Edebiyati’nda Ele Alinis Bi¢imi ve Larendeli
Hamdi’nin Eseri. Doktora Tezi. Istanbul, 2004; Balc1 O. Larendeli Hamdi’nin Leyla vii Mecniin Mesnevisi
(Baglamli Dizin ve Islevsel Sozliik). Doktora Tezi. Eskisehir, 2020; A6mynxakumosa FO. Ammmep Hasownii Ba
Myxamman Oy3ynuit “Jlaiinn Ba MaxHyH” AocTOHIapUHHHT Kuécuid Taximwid. dunon.gan.6. danc.nok. (PhD)
aucce. — T.: 2022; Yusupova D. Alisher Navoiy va Lorendeli Hamdiy “Layli va Majnun” dostonlarining qiyosiy
tahlili // O‘zbekiston: til va madaniyat. 2022. — Ne 2. — B.5.
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Layli obrazining turkiy she’riyatga kirib kelish bosqichlari hamda uning
poetik vazifasi, lirik asarlarda ijodkor ruhiy kechinmalarini ifodalashdagi o‘rni
dalillangan;

Layli obrazining Majnunning suyukli va vafodor yori, Yaratganning yerdagi
tajalliysi, tun, badiiy asar qahramoni, lirik gahramonning yoriga oshiq bo‘lishga
loyiq obraz, go‘zallikda tengsiz yor, sevikli yor, vatan, farzand kabi ma’nolarni
ifodalab kelishi aniglangan;

mazkur obraz o‘zbek mumtoz she’riyatida mualliflarning g‘oyaviy-badiiy
niyatini talmeh, tanosib, tashbeh va mubolag‘a kabi badiiy san’atlar vositasida
ochib berishga xizmat gilgani asoslangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

tadgigotning tahliliy materiali hamda chigarilgan ilmiy xulosalar kelgusida
Ijtimoiy-gumanitar yo‘nalishdagi ilmiy izlanishlar uchun yordamchi manba bo‘lib
xizmat qilishi dalillangan;

tadgigotdan o‘zbek adabiyoti tarixi va adabiyot nazariyasi bo‘yicha ilmiy
tadqgiqgotlar yaratish uchun foydalanish imkoniyatlari aniglangan;

tadqiqot doirasida olib borilgan izlanishlar o‘zbek adabiyoti tarixining XII-
XIX asrlar adabiyotida yozilgan lirik janrlarda va nomalarda qo‘llangan Layli
obrazi badiiyatini takomillashtirish, yangi ma’lumotlar bilan boyitishga xizmat
gilganligi asoslangan;

tadqiqot o‘zbek mumtoz she’riyatida uchragan Layli obrazining badiyatiga
doir amaldagi tasavvurlarni bir qadar takomillashtirishga xizmat gilganligi
yoritilgan.

Tadgigot natijalarining ishonchliligi muammoning aniq qo‘yilganligi,
qo‘llanilgan ilmiy usullar va nazariy ma’lumotlarni berishda aniq ilmiy manbalarga
tayanilgani, tahlilga tortilgan materiallarning ilmiy metodlar vositasida
asoslanganligi, nazariy fikr va xulosalarning amaliyotga joriy etilganligi, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi,
adabiyotshunoslikning zamonaviy ilmiy konsepsiyalari asosida tahlil va talgin
gilinganligi bilan belgilanadi.

Tadqgigot natijalarining ilmiy va amaliy ahamiyati. Tadgigot
natijalarining ilmiy ahamiyati mumtoz adabiyot, xususan, XI1-XIX asrlar adabiyoti
lirik janrlari tarkibida qo‘llangan Layli obrazi tahlilini ilmiy fikrlar bilan boyitish
orgali izohlanadi.

Tadqiqotning amaliy ahamiyati undagi xulosalardan “O‘zbek adabiyoti
tarixi”, “Adabiyotshunoslik nazariyasi”, “Mumtoz poetika”, “Mumtoz she’riy
janrlar” kabi mutaxassislik va tanlov fanlarini o‘qitishda, oliy o‘quv yurtlari uchun
o‘quv qo‘llanmalar, majmualar yaratish va ularni takomillashtirishda foydalanish
mumkinligi bilan belgilanadi.

Tadgiqgot natijalarining joriy qilinishi. Tadgigot natijalarining ilmiy
ahamiyati mumtoz adabiyot, xususan, XII-XIX asrlar adabiyoti lirik janrlari
tarkibida qo‘llangan Layli obrazining tahlili bo‘yicha olingan natijalar asosida:



Sharg mumtoz adabiyotida Layli obrazi, uning genezisi hamda tadrijiy
takomili asrlar davomida badiiylashib, an’anaviy obraz darajasiga ko‘tarilgani;
o‘zbek mumtoz she’riyatida Layli obrazining shakllanishi; mazkur timsolning
turkiy she’riyatga kirib kelish bosqichlari hamda uning badiiy talqini; mazkur
obrazning lirik asarlarda ijodkor ruhiy kechinmalarini ifodalashi; ham forsiy, ham
turkiy she’riyatda shoirlarning ijodiy salohiyatini namoyon etishi; noma janridagi
asarlarda munosib ahamiyat kasb etganligi va aniglanganligiga oid ilmiy
xulosalardan Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti
universitetida 2021-2022-yillarda bajarilgan PZ-2020042022. “Turkiy tillarning
lingvodidaktik elektron platformasini yaratish” amaliy loyihasida foydalanilgan
(Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti
2023- yil 20-iyuldagi 01/10-1237-son ma’lumotnomasi). Natijada, mumtoz
she’riyatda an’anaviy obraz darajasiga ko‘tarilgan Layli obrazi sharq adabiyotiga
xos ijtimoiy-falsafiy, diniy-ma’rifiy mavzularda uchrashiga doir materiallar
tayyorlashga asos bo‘lgan;

Sharg xalglari adabiyotida muhabbat mavzusida yozilgan lirik asarlarni
asosan noma va g‘azallar tashkil gilgani, obrazlar dunyoviy va ilohiy muhabbat
g‘oyalarini kuylashda vosita bo‘lib xizmat qilishi, XIV-XV asr o‘zbek
she’riyatida yaratilgan ‘“Muhabbatnoma”, “Dahnoma”, “Taashshugnoma” kabi
noma janriga mansub asarlarda va xonliklar davri o‘zbek mumtoz gazallari,
ularning taraqgiyoti aynan Layli obrazining badiiy takomili asosida ilmiy
yoritilganiga oid ilmiy-nazariy xulosalardan Alisher Navoiy nomidagi Toshkent
davlat o‘zbek tili va adabiyoti universitetida 2021-2023-yillarga bajarilgan PF-
201912258 ragamli “O‘zbek adabiyotining ko‘p tilli: o‘zbek, ingliz, rus tillarida
elektron platformasini yaratatish” mavzusidagi amaliy loyihada foydalanilgan
(Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti
2024-yil 19-sentyabrdagi 04/1-2520-son ma’lumotnomasi). Natijada, noma janriga
mansub asarlarda va xonliklar davri o‘zbek mumtoz g‘azallaridagi Layli
obrazining badiiy takomiliga doir materiallar tayyorlashga xizmat gilgan.

Tadqigot natijalarining aprobatsiyasi. Tadgigot natijalari 4 ta xalgaro
va 5 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadgiqot yuzasidan jami 14 ta
ish e’lon qilingan. Jumladan, dissertatsiya mavzusi bo‘yicha O‘zbekiston
Respublikasi Oliy Attestatsiya Komissiyasining doktorlik dissertatsiyasi asosiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 6 ta maqola, jumladan,
4 tasi respublika hamda 2 tasi xorijiy jurnalda nashr gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya Kirish, uch asosiy
bob, xulosa va foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan bo‘lib,
umumiy hajmi 125 sahifadan iborat.



DISSERTATSIYANING ASOSIY MAZMUNI

“Kirish” gismida mavzuning dolzarbligi va zarurati asoslangan, tadgiqot
maqgsadi va vazifalari, obyekt va predmetlari tavsiflangan, O‘zbekiston
Respublikasi fan va texnologiyalarni rivojlantirishning ustuvor yo‘nalishlariga
mosligi ko‘rsatilgan, ilmiy yangiligi va amaliy natijalari bayon gilingan,
olingan natijalarning ilmiy va amaliy ahamiyati ochib berilgan, tadgiqot
natijalarini amaliyotga joriy qilish, nashr etilgan ishlar va dissertatsiya
tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Sharq mumtoz adabiyoti tarixida Layli
obrazi” deb nomlanib, ikki paragrafdan tarkib topgan. “Layli obrazining genezisi,
tadrijiy takomili “ga bag‘ishlangan birinchi paragrafda obraz hagidagi ilk nazariy
fikrlarning paydo bo‘lishi, takomili, fors-tojik wva turkiy adabiyot tarixida
mazkur obrazga doir yondashuvlar tadqiq etilgan.

Yaqin va O‘rta Sharq xalqlari badiiy adabiyotida Layli obrazi bilan bog‘liq
gissa va dostonlar keng targalgan. Ushbu obrazning genezisi va tadrijiy takomili
ko‘plab olimlarning e’tiborini tortgan. Jumladan, bu obraz xususida rus olimlari
Y.E.Bertels, 1.Y.Krachkovskiy, turk adabiyotshunosi O.S.Levend, o‘zbek olimi
T.Ahmedovning maxsus izlanishlari bor °.

Adabiyotshunoslikda Layli obrazi bevosita Majnun obrazi bilan birgalikda
tadgiq etiladi. Bu masalani birinchi marta akademik 1.Y.Krachkovskiy batafsil
o‘rganadi va bu ikki obraz haqidagi ma’lumotlarni “Alisher Navoiy” nomli
to‘plamida e’lon giladi. Olimning ma’lumot berishicha, ushbu obrazning ildizlari
VII asrning ikkinchi yarmiga borib tagaladi. U dastlab arablar o‘rtasida yuzaga
kelgan qadimiy tarqoq manbalarda o‘z ifodasini topgan®.

Arab olimi al-Johiz ibn al-Mu’tazning ma’lumot berishicha, kishilar Layli
nomi qayd etilgan barcha she’rlarni Majnunga nisbat beraverganlar’. Natijada, VIII
asrning birinchi choragida Majnunning she’rlariga sharhlar sifatida ayrim
rivoyatlar paydo bo‘la boshlagan. Ular IX asrda nisbatan ko‘proq shuhrat
gozongan. Mazkur rivoyatlar X asrga kelib fagat Arabistondagina emas, balki
Yaqin va O‘rta Sharq mamlakatlari orasida ham keng yoyilgan. XII asrda Abu
Bakr al-Volibiy Majnun nomiga nisbat berilgan she’rlarni yig‘ib, devon tuzgan®.
Shu tariga, Layli obrazi Majnun timsoli bilan birga ommalashib, gator shoirlar
jjodida asosiy obraz darajasiga ko‘tarilib borgan. Mana shu she’rlar zaminida Layli

5 Beprensc E.D.Huzamu u ®usynu. U36.1pyasl. — M.: Hayka, 1962; Kpaukosckuit M.JO. Pannsia ucTopus noBecTn
0 Memkuyne u Jleitnun B apabGekoii amreparype. — M.—JI.: AH CCCP, 1946; Levend A.S. Arab, fors ve tirk
edebiyatlarinda Leyla ve Mecnun hikayesi. — Ankara, 1959; AxmemoB T. Anumep Hapowiinuur “Jlaiinu Ba
Maxuyn” noctouu. — T.. ®an, 1970.
® Kpaukosckuii U.IO. Pannsis ucropus mosectn o Memkuyne u Jleiinu B apaGckoit smtepatype. — M.—JL.: AH
CCCP, 1946. - C. 30-31.
" O‘sha manba. — B. 31.
8 Axmenos T. Ammep Hapouiinunr “Jlaiinu Ba Maxuays” goctonu. — T.. ®amn, 1970. — B5.10.
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va Majnunning muhabbati hagidagi rivoyatlar xalq orasida keng targalib ketadi va
asta-sekin xalq og‘zaki ijodidan yozma adabiyotga o‘tadi®.

Layli obrazi ilk bor forsiy epik she’riyatda bosh gahramon sifatida Nizomiy
Ganjaviy dostonida qo‘llaniladi, keyinchalik Xusrav Dehlaviy dostoni orqali
an’anaviylik kasb etadi. Shuningdek, ushbu obraz Shayx Sa’diyning “Bo‘ston”ida
kichik she’riy hikoya, “Guliston”ida esa kichik nasriy hikoya tarkibida keltirilgan.

Turkiy adabiyotda Layli obrazi bilan bog‘liq talginlar Gulshahriyning
“Mantiq ut-tayr”, Oshiq Poshoning “G‘aribnoma” asarlarida uchraydi. Layli
hagida batafsil hikoya qiluvchi mukammal qurilishga ega bo‘lgan turkiy
dostonlarning eng birinchisi Shohidiyning “Gulshani-ushshoq” asaridir. Mazkur
obrazning turkiy epik poeziyadagi tadrijiy taraqgiyoti Alisher Navoiy va Fuzuliy
dostonlari bilan bog‘liq.

Bobning “Mumtoz she riyat tarixida Layli obrazi” deb nomlangan ikkinchi
paragrafida Layli obrazining fors-tojik va turkiy adabiyot tarixida qo‘llanilishi
hamda mazmun-mohiyati tahlil etildi. Abu Abdulloh Ro‘dakiy fors-tojik
adabiyotining asoschilaridan biri bo‘lib, forsiy she’riyatda Layli obraziga ilk
murojaat uning she’riyatidan boshlanadi.

buxarnoao nona 6ap caxpo 6a conu wexpau Jlaiino,
Buaupso abp 6ap 2apoyu 6a conu outioau Maynyn'.

Baytda Layli timsoli Laylo tarzida Majnunning suyukli yori ma’nosida
qo‘llanilib, tabiatdagi ikki hodisa — lola va bulut Layli va Majnun timsollari
vositasida bir-biriga garama-qarshi go‘yiladi. Boshgacha aytganda, “sahroda lola
Layli ruxsoridek tabassum qiladi, ko‘kda bulut Majnun ko‘zidek yosh to‘kadi”**.

Nizomiy Ganjaviy she’riyatida esa Layli obrazi shoir dostonidagi singari
mukammallik va badiiylikni o°zida aks ettiradi. Shoirning lirik gahramoni ishqda
komillikka erishgan. U o°zini oddiy oshiq emas, balki Majnun darajasida deb
hisoblaydi, zero, Laylo undan tashqgarida emas, balki uning galbidan joy olgan:

Judo qgil mendin oshiglik hadisin,
O ‘zing Laylo, meni bil Majnun, ey dil*.

Shu jihatdan shoir she’riyatidagi Layli obrazi uning “Layli va Majnun”
dostonidagi Layli timsoliga yagin turadi. “Bu o‘rinda shoir “dil” obrazini chizar
ekan, uni Laylo timsolida, lirik gahramonni Majnun siymosida tasvirlaydi”*,

Amir Xusrav Dehlaviy g‘azalida mazkur obraz forsiy she’riyatdan yana-da
mustahkamroq joy olgani anglashiladi:

® Yusupova D. Alisher Navoiy va Lorendeli Hamdiy Layli va Majnun dostonlarining giyosiy tahlili //O‘zbekiston:
til va madaniyat, 2022. — Ne 2. — B.5.
10 Ocopu Pynaxii. Jlap taxtu Taxpupu A.Mupsoes. — Cranuao6ox, 1958. — C. 120.
11 Ochilov E. O‘zbek adabiyoti xazinasidan. — T.: 2022. — B. 4.
12 Huzomuit mespustunan (ILLIMomyxamenos Tapxumacu). — T.: YV36ekucron, 1983. — B.6.
13 Sanaqulov U. Alisher Navoiy she’riyatida Layli va Majnun timsollari talqini an’anasi / Alisher Navoiy va XXI asr
9-uluslararo konferensiya to‘plami. — T. — Bursa, 2024. — B. 664.
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Kucca-u mo 60 my a3 Jlatinuro Maynyn oapeysawm,
Xyepasy Hlupun uii 6owad, Bomuxy Aspo kit 60?1
(Mazmuni: Bizning sevgimiz qissasi (mashhurlikda) Layli va Majnunlar
afsonasidan o‘tdi. Bu qissa oldida Xusrav-u Shirin qissasi nima bo‘libdi-yu,
Vomig-u Uzro kim bo‘libdi?)
Hofiz Sheroziy esa o‘z she’rlarida Layli obrazini Shirin timsoli bilan
birgalikda, muvoziy (parallel) tarzda tasvirlaydi:

Xuxosmu nabu lupun karomu apxoo acm,
Huxanyu myppau Jlatinu maxomu Maunyn acm®.

(Mazmuni: Shirin labining hikoyati Farhodning kalomidan joy olgan, Layli
zulfining xalgalari Majnunning makonidir). Baytni tasavvufiy nuqtai nazardan
talgin giladigan bo‘lsak, “Mir’otul ushshog”da keltirilishicha, lab bu zavq va ilhom
paytida orif insonlarning ko‘nglidan tiliga ko‘chadigan kalomdir!®. Demak,
Shirinning labi Farhodning ko‘nglidan tiliga ko‘chgan so‘z, u har yerda ushbu
kalomni takrorlaydi. Yorning halga-halga buramali zulfi esa oshiq ko‘nglini
ilintiradigan tuzoq. Yor zulfining domiga giriftor bo‘lmay turib, uning visoliga
muyassar bo‘lish mumkin emas. Demak, Majnun Layli zulfining halgalarini makon
tutish orqali ilohiy visolga erishish talabida. Baytda Layli timsolidan magsad ilohiy
jamoldir.

Abdurahmon Jomiy g‘azallarida tasvirlangan Layli ilohiy mazhar bo‘lib,
uning bosgan izlari Ka’batulloh singari muqaddasdir:

Yy xap manzun, ku Jlaiiau kapoa yo, Kavoa-cm Maynynpo
Ba xacou Kavba Maynyupo uu xoyam kamou manzuaxo'’.

(Mazmini: Layli qadami yetgan har ganday manzil Majnun uchun Ka’badek
mugqaddas. Uning ziyorati uchun Majnunning Ka’baga borishi shart emas).

Shunindek, ushbu paragrafda Navoiyning “Majolis un-nafois” tazkirasida
nomlari gqayd etilgan Mavlono Darvesh Dehakiy, Mavlono Zuloliy, Mavlono Malik
kabi forsiygo‘y shoirlar ijodida qo‘llanilgan Layli obrazi bilan bog‘liq talginlar
ham ko‘rib chigilgan.

Layli timsolining turli mazmun-mohiyat kasb etishi turkiy mumtoz
she’riyatimiz tarixida ham uchraydi. Uning ilk namunalarini shoir Sayfi Saroyi
jodi misolida ko ‘rish mumkin.

Hikoyat mustamelarga ko ‘ra ayt,
Agar bo ‘Isa, alarning so ‘zga mayli.

14 Amup Xycpas exnapii. Axtaponu ana6. — Jlyman6e: Anu6, 2014. — C. 202,

15 Xo¢uzu lleposuii. Jleson. Axraponu ana6. — JJyman6e. Anu6, 2015. — 5.81.

16 Komunos H. Mabnonap onamura cadap. — T.: — Tamaddun, 2012. —B.112.

17 A6nypaxmon Yomu. Ocop. Unnau xagprym. dymanbe. Amu6, 1989. —b. 27.
12



O ‘tursa oqil er Majnun gotinda,
Kerakmas so ‘zi, illo zikri Layli®.

Sayfi Saroyining “Guliston bit-turkiy” asaridan olingan ushbu she’riy
parchaga ko‘ra, so‘zga mayli bor mustamelar (tinglovchilar) Majnunning yoniga
o‘tirsalar, Majnun uchun Layli haqidagi so‘zdan boshqa so‘z kerak emasligini
anglab yetadilar. Chunki Majnunning fikr-u zikri, butun xayoli fagat Laylida. Shu
bois boshga so‘zga hojat yo‘q. Bu o‘rinda shoir Layli obrazini Majnunning suyukli
yori ma’nosida qo‘llagan. Sayfi Saroyining zamondoshi Mavlono Qozi Muhsindan
keltirilgan bir g‘azalning ikkinchi baytida shunday misralar bor:

Kechti Layli, kechdi Shirin xo ‘blig i,
Ushbu kun mening shahum davronidur®®.

Lirik gahramon oshiq bo‘lgan ma’shuga shu qadar go‘zalki, bu xilgat oldida
Layli va Shirinning go‘zalligi qiymatga ega emas, bu kun fagat shu yorning davr-u
davronidir. Ko‘rinadiki, mumtoz she’riyat tarixida Layli obrazi go‘zallikda tengsiz
yor; badiiy asar gahramoni; Majnunning suyukli yori; ilohiy mazhar ma’nolarini
o‘zida aks ettirgan.

Dissertatsiyaning ikkinchi bobi “XIV asrning Il yarmi - XV asr boshlari
she’riyatida Layli obrazining badiiy takomili” deb nomlanadi. Bobning
“Temuriylar davri she’riyati va nomalar tarkibida Layli obrazining o‘rni” deb
sarlavhalangan birinchi paragrafida shu davrda yashagan ijodkorlar she’riyati
hamda mumtoz adabiyotimizda mavjud nomalar tahlilga tortilgan. Bu davr
jjodkorlari she’riyatida Layli obrazining qo‘llanilish darajasini quyidagicha tasnif
gilish mumkin: Majnunning suyukli yori; Yaratganning yerdagi tajalliysi; badiiy
asar gahramoni; doston nomiga ishora; tun; shoirning yoriga oshiq bo ‘lishga
loyig obraz; ilohiy mazhar.

Ta’kidlash joizki, bu davr she’riyatida Layli obrazi eng ko‘p Majnunning
suyukli yori ma’nolarida qo‘llanilgan. Bu tasodifiy emas albatta, chunki bu davrda
“Layli va Majnun” afsonasi har qachongidan ko‘proq tarqalgan, davr ijodkorlari
orasida bu mavzuga murojaat gilib, alohida doston yozgan shoirlar talaygina edi.
D.Yusupova birgina Hirot adabiy muhitida mazkur mavzuda galam tebratgan 10
dan ortig shoirning nomini tilga oladi®.

Bu davr shoirlaridan “turkona uslub” sohibi Mavlono Atoyi o‘z g‘azallarida
Farhod, Shirin, Layli, Majnun, Vomiq, Uzro, Yusuf, Zulayho, Masih, Ya’qub, Xizr
kabi obrazlarni mahorat bilan qo‘llab, ulardan oz g’oyaviy-badiiy niyati ro‘yobida
foydalangan. Mazkur timsollar Atoyi ijodida ham tasavvufiy ruh, ham dunyoviy
mohiyat kasb etadi. Shoir g‘azallarida Layli timsoli Majnunning suyukli yori
ma’nosini bildirish bilan birga Yaratganning yerdagi tajalliysini ham ifodalab
keladi.

183ayfi Saroyi. Guliston bit-turkiy. —T.: G‘afur G‘ulom, 1986.— B. 221.
19 Caitu Capoitn. lewpnap. I'yaucron. — T.: Fadyp Fynom, 1968. —B. 11.
2 Bu haqda qarang: IOcymosa JI. Amumep Hasouit “Xamca’cuja MasMyH Ba PHTMHMHT Oaquuil yHFYHJIMTH.
Mownorpadus. — T.: Mumtoz so‘z, 2011.
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Majnuni giriftor bikin Layli g ‘amida,
Necha kezayin besar-u somon netayin men?t,

Atoyining zamondoshi bo‘lgan Lutfiy ham bu obrazga alohida murojaat
qilgan. “Lutfiy devonidagi lirik asarlarning yetakchi mavzusi — ishq sanaladi. Shu
ishg insonning zohiriy va botiniy olamini oyna bo‘lib aks ettiradi®?. Lutfiy
she’riyatini ko‘zdan kechirar ekanmiz, uning mazkur mavzu mohiyatini batafsil
yoritishda an’anaviy obrazlardan foydalanganligini ko‘ramiz.

Xayolingni yubor, Layli, mening holimni so ‘rmoqqa,
Ki Majnundin sening ishqing mening holim batar qildi?.

Baytda lirik gahramon Layli (suyukli yor)ga holini so‘rash uchun xayolini
yuborishni zorlanib so‘ramogda. Chunki uning ahvoli ishq dardida Majnundan
ham og‘ir holga tushib golgan.

Layli obrazini suyukli yor ma’nosida qo‘llash Hofiz Xorazmiy g‘azallarida
nisbatan ko‘proq kuzatiladi. Xususan, shoir devonidan o‘rin olgan bir gator
g‘azallarda Layli timsoli orqali oshigning oz yoriga sadogati ifodalanadi:

Nechakim javr gilur, jonim o ‘zgani savmas,
Chu savmas o ‘zgani Layloning o ‘rnina Majnun®,

Qaydakim borsam o ‘shul yorni jonim izdar,
Laylodin o ‘zgani savmadi chu hargiz Majnun®.

Bu davr she’riyatida Layli obrazi Yaratganning yerdagi tajalliysi
ma’nosida ham qo‘llanganligini kuzatamiz. “Tajalliy” so‘zi ko‘rinish, jilvalanish
ma’nolarini ifoda etib, mumtoz adabiyotda bu tushuncha Layli obrazi bilan
hamohang tarzda shakllangan. Bu xususda olim N.Komilov shunday yozadi:
Majnun — Haq jazbasi tekkan, Haq jamolini kuchli shavq bilan sog‘ingan solik
timsoli bo‘lsa, Layli ilohiy tajalliyot nuri porlagan o‘sha mazhardir”. Lutfiy
lirikasida ancha keng o‘rin tutgan dunyoviy mavzular ayni paytda, diniy-tasavvufiy
mavzular bilan uyg‘unlashib, bir-birini to‘Idirib kelishini hamda majoz va hagigat
birligini tashkil etishini ko‘rishimiz mumkin.

Qildi Shirin xandasidin mubtalo Farhodni,
Kirdi Layli ko ‘zig ‘a, Majnunni shaydo ayladi®.

2L Atoitu. leon. XXonpan asu3 sxonona. — T.: Ilapk. 2011. — 5.203.
22 Erkinov S. Lutfiy. Maqola // Ma’naviyat yulduzlari. — T.: O‘zbekiston milliy ensiklopediyasi Davlat ilmiy
nashriyoti, 2011. — B. 215.
2 Jlyr¢uit. Neson. — T.: Fapyp Fymnom, 2012. — B.309.
24 X ous Xopasmuii. [eson. — T.: V36exucron, 1981. — b.114.
% Xogus Xopaszmuii. O‘sha manba. — B. 115.
% JIyr¢uit. Teson. — T.: Fapyp Fymnom, 2012. — B. 350.
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Hofiz Xorazmiy bu tasvirni ishqi hagigiy vositasida ifodalaydi:

Ishqi haqiqiy nogahon suvratg ‘a kelgan orada,
Olamning ichra oti gah Majnun-u, gah Laylo emish?’.

Bu davr she’riyatida Layli so‘zi Majnun ismi bilan birga kelib, asar nomiga
ishora ma’nosida ham istifoda etilgan. Xususan, Sakkokiy g‘azallaridan birida
shunday yozadi:

Bizdan eshitsun emdi jahon toza gissalar,
Chun ko ‘hna bo ‘Idi Layli-yu Majnun hikoyati?®,

Baytda Sakkokiy oz g‘azallarini “Layli va Majnun” dostoni bilan giyoslab,
jahon endi muhabbat hagida yangi gissalar eshitsin, chunki Layli va Majnun
to‘g‘risidagi afsonalar eskirdi, demoqda. E.Rustamovning fikriga ko‘ra, Sakkokiy
bu o‘rinda syujeti eskirgan bo‘lib tuyulayotgan “Layli va Majnun” dostoni bilan
g‘azalni teng qo‘yadi®.

Husayniy ijodida Layli obrazi badiiy asar gahramonini ifodalab keladi:

Husn ila sen komil-u Shirin-u Layli shuhrati,
Ishq aro men zor o ‘lub, Farhod-u Majnun tuhmati,

Husayniy mazkur baytning dastlabki misrasi orqali 0‘z mahbubasini husn
bobida komillikka yetishgan Shirin va Laylining shuhratiga tenglashtirayotgan
bo‘lsa, ikkinchi misrada o‘zini ishq o‘tida ado bo‘lgan Farhod bilan Majnunga
giyoslamoqda.

Zahiriddin Muhammad Boburning lirik gahramoni ham ishq yo‘lida ozini
barcha oshiglardan ustun qo‘yib, ustozlik maqomiga da’vogarlik giladi. Uning
yori Shirin va Layliga noz-karashmani, o‘zi esa Farhod-u Majnunga ishg-
muhabbatni o‘rgatishga qodir:

Qani Shirin bila Layliki, sendin noz o ‘rgansa,
Qani Farhod-u Majnunkim, alarga ishq o ‘rgatsam®:.

Shuningdek, bu davr she’riyatida Layli timsoli “tun” so‘zi bilan mutanosib
holatda qo‘llanganini kuzatish mumkin:
Tug ‘ar Majnung ‘a kecha oftobi
Agar ko ‘rguzsa yuz layl ichra Laylo®.
“Tun, kecha, ogshom” ma’nolarini beruvchi “layl” so‘zi Layli timsoli bilan
uyg‘unlik hosil qilib, shoir mahoratini namoyon etgan. Ya’ni agar Layli tun

21 X oz Xopasmwi. JleBon. — T.: Y36ekucron, 1981. — b. 277.
28 Caxxokwuil. Tannanran acapnap. — T, 1960. — B. 48.
2 PycramoB D. Y36eKckas 110334s B IEpBOH mosioBuHbl XV Beka. — M.: Uen, 1963. — C. 49.
30V 36ex anabuétn. 4 rommuk. 1 Tom. — T., 1959. — B. 542.
31Bo6yp. Maxpamu acpop Tonmaaum. — T.: Esysun, 1993. — 5.44.
32 Xo¢us Xopasmuii. JleBon.— T.: Y36exucton, 1981. — b. 240.
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qorong‘usida yuzini ko‘rsatsa, Majnun uchun qorong‘u tun oydin oftobni tug‘ib
berishi tasvirida Haq jamoliga yetishgan solikning qalbi oftob nuri misoli
yorishishi nazarda tutilgan.

Dissertatsiyada Layli timsolining noma janriga oid asarlar tarkibidagi
mazmun-mohiyati  Xorazmiyning “Muhabbatnoma” hamda Xo‘jandiyning
“Latofatnoma” asarlari orqali ko‘rsatib berilgan. Sayyid Ahmadning
“Taashshugnoma”, Yusuf Amiriyning “Dahnoma”lari tarkibida Layli timsoliga
bevosita murojaat etilmagan bo‘lsa-da, Majnun obrazi qo‘llangan o‘rinlarda
mantigan unga ishora qilingan baytlar mavjudligini ko‘rish mumkin.

Bobning “Alisher Navoiy g‘azallarida Layli obraziga munosabat” deb
nomlangan ikkinchi faslida ‘“Xazoyin ul-maoniy” lirik Kkulliyotidagi devonlar
misolida Layli obrazining badiiy talgininga diggat garatildi. Shoirning bu obrazga
munosabatini ikki xil yo‘nalishda kuzatish mumkin:

1) “Layli va Majnun” dostoni tarkibidagi Layli obrazi talqini;
2) Shoir lirikasida Layli timsolining istifoda etilishi.

Adabiyotshunoslikda Alisher Navoiy “Layli va Majnun” dostonining syujeti,
obrazlar sistemasi, badiiyati, uning boshga xamsanavis ijodkorlar dostonlari bilan
qiyosiga doir ko‘plab tadgiqotlar yaratilgan. Ularda keltirilgan xulosalar asosida
Layli obrazining Navoiy dostonida qo‘llanilish darajasini quyidagicha belgilash
mumkin: Navoiyning “Layli va Majnun” dostonidagi Layli salaflar dostonlaridagi
gahramondan ikki xususiyati — ham ilohiyot mazhari, ham real inson — mahbuba
ekanligi bilan ajralib turadi. Uning bir giyo bogish bilan Qaysni Majnunga
aylantirishi, gulzorda yoridan hol so‘rashi, Majnunni ko‘rgach, es-hushini
yo‘qotishi — obrazning ilohiyot mazhari ekanligini ko‘rsatsa, Laylining Majnunga
yozgan xatida “Sening nechakim g‘amingg‘a yo‘q mahl, Chun er kishisen bu
sahl erur, sahl” deyishi, shu bilan birga oshig‘ini Navfalning qizidan rashk qilib,
kinoyali tabrik maktub yozishi kabi vogea va holatlar Laylining real insoniy
xususiyatlarga ega ekanligini isbotlaydi3.

Shoir ijodida Layli obrazidan foydalanilgan o‘rinlarni quyidagi jadvalda
ko‘rish mumkin:

T/ | Devonlar Layli obrazining | Devonda kelish o‘rni
r qo‘llanish o‘rni
1 “Garoyib us-sig‘ar” Laylo 14 o‘rinda: 2, 20, 45, 184, 198,

221, 228, 359, 368, 386, 440,
489, 505, 559- g‘azallarida;

2 “Navodir ush-shabob” Layli, Laylo 20 o‘rinda: 2, 3, 38, 43, 59,
238, 326, 363, 373, 408, 419, 439,
478, 489, 531, 532, 542, 547, 564,
622-g‘azallarda;

3 “Badoyi’ ul-vasat” Laylo 24 o‘rinda: 9, 32, 43, 45, 67, 144,
146, 157, 161, 176, 177, 184, 213,

3 Bu haqda qarang: Amuep Hasowuii: komycuii nyrar. | sxkunn. — T.: lapk, 2016. — B. 250.: A6aynxakumosa
0. Anmnmep HaBowuit Ba Myxamman @y3ynuit “Jlaitnm Ba MakHyH” TOCTOHJIapUHUHT KMECHH Tax . Ouios.daH.
0. danc.mok. mucc... — T.: 2022.
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257, 275, 305, 337, 344, 415, 444,
463, 493, 601, 640-g‘azallarida;

4 “Favoyid ul- kibar” Layli, 14 o‘rinda: 45, 55, 83, 90, 119,
Laylo, 231, 245, 295, 302, 316, 358, 585,
Laylivash 605, 611-g‘azallarida.

Shoir she’riyatida qo‘llanilgan baytlar tahlil qilinganda, ular birlashib, go‘yo
shoirning “Layli va Majnun” dostoni yaxlit holda bir butunlik hosil qilgandek
tasavvur uyg‘onadi. Chunki shoir Layli obrazi orqali g‘azal baytlariga butun bir
vogelikni singdira olgan. Shu ma’noda Navoiy devonlarida uchragan Layli
obrazini quyidagicha tasnif gilish mumkin: 1) Majnunning vafodor yori, 2) ilohiyot
mazhari, 3) tengsiz go‘zallik sohibasi; 4) badiiy asar gahramoni; 5) tun ma’nosini
ifodalovchi obraz.

Ne ishka bo ‘Idi beorom ko zgu aksidek Majnun,
Yuzi ko ‘zgusida aksini gar ko ‘rguzmadi Laylo.
(G ‘aroyib us-sig ‘ar, 2-g ‘azal)

Ushbu bayt shoirning hamd g‘azallari tarkibidan o‘rin olgan. Shu bois unda
Allohning sifatlari mujassamlashgan bo‘lib, ular g‘azalning har bir baytida ko‘zga
tashlanadi. G‘azalda shoir Layli obrazi orqali oddiy bir timsolni emas, balki
Allohning yerdagi zuhurini aks ettiradi. Unga ko‘ra, olamdagi barcha narsaning
asosini ishq tashkil giladi. Chunki olamning yaratilishi ishq bilan bog‘liq. Alloh
taolo o‘z bandalarini mehr-u muhabbat bilan yaratgan va ularga shu muhabbatdan
bir zarrasini in'om etgan. Ayni muhabbat tufayli bulbul bog‘da gulning ishqida
tonggacha sayrab, oshigona fig‘on chekadi, Majnun dasht-u biyobonlarni kezib,
ohuning ko‘zlari, nasimning ifori, gullarning rangidan Laylining jamoli
nishonalarini izlaydi®*. Boshgacha aytganda, Layli yuzining ko‘zgusida
Yaratganning jilvasi aks etmasa edi, Majnun bu gadar beorom bo‘lmagan bo‘lardi.
Mazkur misrani U.Sanaqulov quyidagicha talqin etadi: ”Shoir talginida Laylo yuzi
“mazhar”, uning yuzi oynasida Haq jamoli zuhur etgan, shuning uchun Majnun uni
ko‘rganda betogat bo‘lib oromini yo‘qotgan. Alisher Navoiy lirikasida ishqi ilohiy
mavzular talginida ko‘proq Laylo va Majnun timsollariga murojaat etiladi”®.

Majnun boshini sajdadin olmas edi aslo,
Gar Layli itining julidin topsa musallo.
(Badoyi’ ul-vasat, 32-g ‘azal).

Majnun o°z iztiroblariga chora sifatida Laylining itidan najot izlaydi. Uning
tasavvurida itning terisida, har bir tukida Laylining pok gadamlari izi bor, shu
sababli u joynamoz kabi mugaddas. Shu bois Majnun shu vafodor oshigning jonsiz
tani ustida sajdadan boshini olmay turishga rozi. Shoir mazkur bayt orqali “Layli
va Majnun” dostonining 14-bobidagi vogealarga ishora qiladi. Ma’lumki, it
sadogat, do‘stlik, vafodorlik ramzi sanalib, dostonda uning bu sifatlari aniq dalillar

3 Jasmatos O. MabHONap xasuHacu. — T.: Tamaddun, 2021. - B. 12.
% Sanaqulov U. Alisher Navoiy she’riyatida Layli va Majnun timsollari talgini. Filol.fan.b. fals.dok. diss... avtoref.
— Samargand. 2024. — B. 14.
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asosida ko‘rsatib o‘tilgan. U ham Majnun kabi oshiq, yorining oyog‘i ostida yotib
o°‘z vafodorligini, sadogatini namoyon qiladi. Buning mohiyatini anglagan Majnun
Layliga sadogat borasida ulkan iltifot ko‘rsatgan it oldida o‘zining notavon
ekanligini his qiladi. Chunki it Laylini ko‘rganda Majnun kabi hushini
yo‘qotmaydi uning oyoqlariga suykalib, erkalanadi — itning bardoshi kuchli, bu esa
Majnunning yeta olmas armoni®®,

Dissertatsiyaning uchinchi bobi “Xonliklar davri adabiyotida Layli
obrazining poetik talgini deb nomlangan bo‘lib, ikki paragrafni oz ichiga oladi.
Bobning “Qo ‘gon adabiy muhiti she’riyatida Layli timsoli” deb atalgan birinchi
faslida, XVIII asrning oxiri — XIX asr birinchi yarmida Qo‘qon adabiy muhitida
yashab ijod etgan Boborahim Mashrab, Uvaysiy, Amiriy, Nodira, Mugimiy,
Zavqiy, Furqat, Haziniy, Kulfat kabi shoir va shoiralar she’riyati tahlil gilingan.

Ma’lumki, tasavvuf adabiyotida Layli timsoliga so‘fiyni Haq ishqiga
yetkazadigan mazhar, bir vosita sifatida garalgan. Bu holat, aynigsa, Mashrab
ijodida butun bo‘y-basti bilan namoyon bo‘ladi. Mashrab tasavvuf adabiyotining
yorqin vakili sifatida barcha so‘fiy shoirlar kabi Yaratganning vasliga beqaror
intilgan devona oshiqdir. Unga ko‘ra, Layli aniq bir insonning ismi emas, balki
so‘fiyning qalbi moddiy g‘arazlarsiz oshiq bo‘lgani bir ma’shugning, mahbubning
umumiy ismi. Majnun esa unga es-hushidan ayrilib oshufta bo‘lgan insonga
berilgan sifat:

Sani Layli-yu ra’nodek ajoyib dilrabo derlar,
Mani Majnuni shaydodek ko ‘vingda bir gado derlar®’.

O‘zbek shoiralari orasida ilohiy ishgni kuylash borasida Mashrabga yaqin
turuvchi ijodkor Uvaysiydir. |.Adizovaning tadgigotida aytilishicha, shoira
she'riyatida eng ko‘p ishlatilgan obraz Majnun bo‘lib, u bu timsolga havas bilan
qaraydi. U yetgan darajaga ko‘tarilishni orzu giladi. Dunyo Laylidangina
iboratligiga Majnun singari ishongisi keladi. She'rlarida Majnun bo‘lib so‘zlaydi®®.
Shoiraning Navoiy g‘azaliga bog‘lagan bir taxmisida shunday band bor:

Hajring afsun etib, qo ‘ymadi bir zarra majol,

Chehrami zard etib, ayladi ham ashkimi ol,

Layli ishqidin o ‘shal Qays ajab topdi kamol,

Dasht devonasig ‘a men gilurman istigbol,

Chigsa Majnung ‘a, ne tong, g ‘ulu biyobon o ‘tru°.

Muxammasda Layliga bo‘lgan pok ishqi tufayli kamolot darajasiga ko‘tarila

olgan Qays obrazi Navoiyning Majnuni bilan uyg‘unlik kasb etib, ajoyib poetik
birlik yuzaga kelgan.

3% Amumep Hapowuii: komycuit myrat. 1xunn. — T.: Ilapk, 2016. —B. 250.
3" Mampa6. Jlepon. — T.: Sluru acp asnoau. 2006. — B. 207.
38 Anmsosa . Vpalicuii mebpuaTHaa MO3THK TahaKKypHUHT sHrwianumy. Ounon. ¢an.gok. auce. — T., 2020. — b.
49,
%9 Vpaiicuii. Masmyn mabnanu. — T.: Akademnashr, 2010. — B. 202.
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Mohlaroyim Nodiraga ko‘ra, olamdagi barcha narsa, hodisa va
o‘zgarishlarning ijodkori bo‘lgan Alloh O‘zi yaratgan narsalardan tashqgarida emas,
balki ular bilan birga, bir butun holda mavjuddir. Shunga ko‘ra, ilohiyot va tabiatni
bir-biridan ajratib gqarash mumkin emas. Nodira “oshig O ‘zi, ma’shug O ‘zi” der
ekan, mazkur konsepsiyani Layli bilan Majnun hamda VVomiq va Uzro kabi oshig-
ma’shuglar haqidagi afsonalar asosida izohlaydi:

Oshiq O zi, ma’shuq O ‘zidur, lek afsona
Layli bila Majnun ila Vomig va Uzro®.

Bu davr she’riyatida an’anaviy obrazlar, xususan, Layli obraziga murojaat
doirasi bir oz kengaydi. Mumtoz adabiyotda qo‘llanilgan timsol va obrazlar endi
1jtimoiy mohiyat kasb eta boshladi. Mumtoz she’riyat tarixida Majnunning suyukli
yori, Yaratganning yerdagi tajalliysi, ilohiy mazhar kabi ma’no-mohiyatning
yoniga endi ijtimoiy motivlar ham qo‘shila bordi. Bu davr she’riyatida qo‘llangan
Layli timsoli farzand; real inson (Umarxon)ga ishora; Vatan; vafo timsoli bilan
bog‘liq ma’nolarni ham o‘zida aks ettira boshladi.

Uvaysiy g‘azallaridan birida lirik gahramon fig‘on ko‘tarsa, ayb sanaladigan,
oh ursa, ta’na-malomatga qoladigan mahzun bir oshiqdir. Uning yori Laylimonand
bir shoh. Lirik gahramon uning ko‘yida ovvora Majnun holiga tushgan. Bu g‘azal
fagat oshiqona mohiyat kasb etmay, farzandini sog‘ingan onaning iztiroblarini ham
o‘zida aks ettiradi:

Fig‘oni —ayb, ohi —ta’na, bir bechora mahzunman,
Ki bir Layli parivash shohga avvora Majnunman®.

Uvaysiy yashagan davrda Amir Umarxon Qo‘qon xoni, Nodirabegim esa
malikai davron edi. Nodirabegim turmush o‘rtog‘i erta vafot etgan Uvaysiyni
Qo‘gonga ko‘chirtirib keladi. Uvaysiy bir muddat saroyda yashaydi va qizlarga
xat-savod o‘rgatib, she’r va musiqa ta’limi bilan shug‘ullanadi. 1822- yilda Amir
Umarxon vafot etadi va uning o‘rniga o‘g‘li Muhammad Alixon taxtga o‘tiradi.
Xon shoiraning o‘g‘li Muhammadxonni sarboz sifatida Qashgar urushiga jo‘natib
yuboradi. Urushda yosh Muhammadxon vafot etadi. Shoiraning she’rlarida endi
firoq bilan bog‘liq tuyg‘ular tarannumi keng o‘rin egallaydi. Bizningcha, ushbu
baytda farzandining firoqida Majnun holiga tushgan onaning iztiroblari ham o‘z
ifodasini topgan.

Mohlaroyim Nodira ijodida turmush o‘rtog‘i — Umarxonning erta vafoti
shoiraning nafaqat hayot tarziga, balki ijod jarayoniga ham sezilarli ta’sir
ko‘rsatgan. Shu sababli shoira she’riyatida tuganmas g‘am, hijron ohanglari
yetakchilik giladi. Nodira she’riyatining bosh gahramoni ko‘pincha Amir Umarxon
ekanligini hisobga olsak, Majnun bevosita shoiraning o‘zi, Layli esa Amir
Umarxondir. Quyidagi baytlar ham bunga dalolat giladi:

40 Hogmpa — Komuna. JIeon. — T.: A6xymna Kogupuii, 2001. — B.28.
41 Vgaiicuii. Kynrun rynsopu. — T.: Fagyp Fymnom, 1983. — B. 125.
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O ‘shal Layli malohat nozanini mohruxsorim,
Meni Majnun kabi sargashtai dashti balo qildi*.

Mazkur baytda Nodira Laylining go‘zalligini o‘zida mujassam etgan
mohruxsor deganda turmush o‘rtog‘i Umarxonni tasavvur etib, uning firoqida
dashti balo bo‘lgan Majnun obrazini badiiy talqin etgan. “Umarxonning vafotidan
so‘ng bu iffat sadafining injusi yorining motamida goh hasratdan guldek yoqasini
chok-chok gilar, goh ayriligdan ko‘ksini loladek dog‘lar, ko‘zlaridan marvariddek
yoshlar to‘kar edi...”,

Bu davr adabiyotining yana bir vakili Zavqiy esa o‘z ijodida Layli obrazidan
sadoqgat va vafo timsoli sifatida foydalangan:

Ayo dilbar, bo ‘lub o ‘ttum saning ishgingda Majnunday,
Vafo rasminda san o ‘zni gachon Laylo qilib o ‘ttung? !**

Mazkur baytda Laylo shaklida qo‘llanilgan Layli obrazi shoirning vafo
haqidagi orzularini o‘zida mujassam etadi. Lirik qahramon dilbariga murojaat
gilib, uning ishgida Majnun holiga tushganligini, Layli Majnunga ganday sadogat
ko‘rsatgan bo‘lsa, u ham o‘z yoridan shunday vafoni talab etadi.

“Ayrilib qoldim” radifli g‘azal Zokirjon Xolmuhammad o‘g‘li Furgat
she'riyatining sara namunalaridan. G*azal vatanjudolik iztiroblari, g‘urbat motivlari
yuksak badiiy in'ikosini topganligi bilan alohida ajralib turadi”*°. G*azal tarkibidan
olingan quyidagi baytda vatan lirik gahramonning nigoriga — Layli atvorlik yoriga
qgiyoslanadi:

G ‘amida telbamen, oning uchun zanjir bo ‘ynumda,
Nigorim, Layli atvorimki, ondin ayrilib goldim.

Bobning “Buxoro va Xiva shoirlari g ‘azalyotida Layli obraziga murojaat” deb
nomlangan ikkinchi paragrafida Buxoro va Xiva adabiy muhitida ijod gilgan
shoirlar xususida so‘z boradi. Bu davr shoirlari ijodida Layli obrazi olti xil
mazmun-mohiyat kasb etganligini kuzatish mumkin. Shuningdek, ular orasida
Majnunga ozor beruvchi jafokor ma’shuqa, borligni anglashda ko ‘mak bo ‘Igan
obraz, saroy amaldorlarining umumlashma obrazi kabi mazmun-mohiyat oz
ifodasini topganki, bunday yondashuv yuqorida tilga olingan ijodkorlarda
uchramasligi va bunga ijtimoiy muhitning ta’sir borligini ta’kidlab o‘tmoqchimiz.

Buxoro adabiy mubhitida turkiy tilda ijod gilgan shoirlar soni ozchilikni
tashkil giladi, chunki du davrda, asosan, forsiy tilda ijod qilish an’anasi ustuvor
edi. Turkiy tilning ravnaqiga munosib hissa qo‘shgan shoir Ubaydullaxon ijodi

42 Homupa — Komuna. Jleson. — T.: A6aymna Komgupuii, 2001. — B. 294.
43 Qodirova M. Nodira hayotida ijtimoiy sahifalar / Guliston, 1989. — Ne 7.
4 3apknif. Axab 3amona. —T.: Illapk, 2003. — B. 30.
4 JKa660pos H. Kypcatuiran tankukor. — B. 162.
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o‘zining mazmundorligi, falsafiyligi va obrazlarning ohorliligi bilan gimmatlidir.

Ishg ahlidek ishq elida afsona o zim!

Afsona-yu yor bazmida begona o ‘zim!
Laylisifat ul yor ishqgining dashti aro
Aql-u hushidan begona devona o ‘zim!*°

Mazkur ruboiyni Ubaydiy ishq yo‘lida afsona bo‘lgan-u ammo yor bazmida
begona holiga tushgan lirik gahramonning shikoyati bilan boshlab, uchinchi
misrada fikrini yana ham ta’sirchan ifodalash maqgsadida yor go‘zalligini batafsil
bayon qilmasdan, bir so‘z bilan “Laylisifat ul yor” deya, yorning ta’rifini berib
o‘tadi. She’rning lirik gahramoni yorning ishqgida o‘zini Majnun misoli aql-u
hushidan begona bo‘lgan devona kabidir.

Munis g‘azallari bir qarashda an’anaviy mavzularni o‘zida mujassam
etgandek tasavvur uyg‘otsa-da, ularda davrning ijtimoiy-siyosiy masalalari ham
o‘z ifodasini topganini kuzatamiz. Shoirning “Kirdi mardum aro...” deb
boshlanuvchi g‘azalida shoir o°‘zi yashagan davrning ijtimoiy holatini namoyon
etgan. ljtimoiy-falsafiy g‘azalning matla’asida ilgari surilgan mazmun maqta’ga
qadar rivojlanib borgan. G‘azalda olamning murakkabligi, dunyoning kirdikorlari
oldida nochor-u hayron lirik gahramonning holati nomoyon bo‘lgan.

Ogahiyning Layli obraziga munosabati lirik janrlar kesimida o‘ziga xos
tarzda namoyon bo‘ladi. Shoirning g‘azal janridagi she’rlarida Majnun va Layli
timsollari magom nuqtai nazaridan teng darajada, ya’ni o°‘zaro bir-biriga
ehtiyojmand tarzda tasvirlanadi:

Majnun agarchi Laylig ‘a muhtojdur, vale,
Laylida ham topilg ‘usi Majnung ‘a ehtiyoj*'.

Shoir muxammasida Layli timsoli Majnunning iztiroblari va oh-u nolalariga
sababchi bo‘lgan obraz sifatida ko‘zga tashlanadi. Tarji’bandda esa “Layli va
Majnun” dostonining umumiy mazmuni aks etgan kichik bir lavhaga guvoh
bo‘lamiz.

Xiva adabiy muhitining yana bir vakili Komil Xorazmiy esa
muxammaslaridan birida lirik qahramonga qarata: agarda Laylining g‘ami, ya’ni
muhabbati ko‘nglingni band etsa, Majnun kabi siringni fosh eta ko‘rma. Chunki
ishq eliga til hech qachon do‘st bo‘la olmaydi deb uqtiradi:

Eyki bir Layli g ‘ami ko ‘nglingda tushmishdur garor,
Fosh etib, bo ‘Ima ani devonau Majnunshior.
Bo ‘Imasun desang bu maxfi rozim elga oshkor,

4 V6aiinuit. quitnop opsycu. — T.: Illapk, 2007. - b. 217
47 Oraxpii. JleBon. 1-xunn. — T.: Fadyp Fynom, 1974. — B.139.
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Ishq sirrin tilga kelturma ko ‘nguldin zinhor
Kim emastur ishg eliga mahrami asror til.

Muhammad Rahimxon Feruzning talginicha, lirik gahramonni Majnun
holiga tushirgan yor shunday go‘zalki, agar uning husnini buyuk so‘z kashshoflari
— Xusrav Dehlaviy, Alisher Navoiy, Abdurahmon Jomiy, Nizomiy Ganjaviy kabi
shoirlar ko‘rganda edi, Layli-yu Shirinni vasf etmas edilar:

Ko ‘rsa husnung Layli-yu Shirinni vasf etmas edi,
Xisravi-yu ham Navoiy, Jomiy-u Shayx Nizom®,

Bu o‘rinda shoir husn haqida so‘z yuritganida husni mutlagni nazarda tutgan
bo‘lib, Layli va Shirin ushbu husnning darajasini ko‘rsatish yo‘lida bir vosita
vazifasini bajarganlar.

Avaz O‘tar o‘z 1jodining har bir qirrasini ijtimoiy muhit bilan uzviy bog‘liq
holda yoritgan shoirdir. Uning o‘ziga xos bunday uslubi asl mohiyatni yashirin
tarzda ifodalash uchun vosita edi:

Laylivashlar suhbatingdin ijtinob etgan uchun
G ‘am yemishmu erdi Majnuni biyobon, g ‘am yema™.
Shoirning tarjimai holiga alogador bu misralarda saroy muhiti bilan shoir
o‘rtasidagi kelishmovchiliklar, ziddiyatlar Layli va Majnun timsollari orgali
yuksak mahorat bilan ifodalab berilgan.

XULOSA
Biz o‘zbek mumtoz she’riyatida  Layli obrazining badiiy talgini
muammosini tadqiq etish asnosida quyidagi xulosalarga keldik:

1. Layli obrazi mumtoz she’riyatimizda keng qo‘llanilgan faol obrazlardan
bo‘lib, uning genezisi VII asrning ikkinchi yarmiga borib taqaladi. Dastlab arab
xalq og‘zaki ijodidagi she’riy matnlarda nomi Kkeltirilgan bu timsol arab xalq
og‘zaki adabiyotida Majnun obrazi bilan teng holatda emas, balki uning fonida,
unga yondosh obraz sifatida tasvirlangan. XII asrda Abu Bakr al-Volibiy Majnun
nomiga nisbat berilgan she’rlarni yig‘ib devon tuzgach, yozma adabiyotda ham,
aniqrog‘i, arab she’riyatida ham Layli ismi tilga olina boshlagan.

2. Layli obrazi ilk bor forsiy epik she’riyatda bosh qahramon sifatida
Nizomiy Ganjaviy dostonida qo‘llanildi, keyinchalik Xusrav Dehlaviy dostoni
orqali an’anaviylik kasb etdi. Turkiy adabiyotda ilk marta Shohidiyning “Gulshani-
ushshoq™ asarida asosiy obraz darajasiga ko‘tarildi. Mazkur obrazning turkiy epik
poeziyadagi tadrijiy taraqqiyoti Alisher Navoiy va Fuzuliy dostonlari bilan bog‘liq.

3. Layli obrazi forsiy she’riyatda Rudakiy, Nizomiy Ganjaviy, Xusrav
Dehlaviy, Hofiz Sheroziy, Abdurahmon Jomiy kabi shoirlar g‘azallarida keng

48 Myxammay Paxumxon ®epys. Jira mox-y uimkka Kyir. Jleson. — T.: Fadyp Fynom, 1994. — B. 71.
49 Agas. Caiinanma. — Tomkent: Fadyp Fymom, 1984. — B. 34.
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qo‘llanildi. Agar Rudakiy she’rlarida Laylining tashqi go‘zalligi asos qilib olininb,
uning yuzi lola guliga o‘xshatilgan bo‘lsa, Nizomiy va Dehlaviy g‘azaliyotida
Layli timsoli asosan badiiy asar gahramoni ma’nosini o‘zida aks ettirdi. Hofiz
Sheroziy va Abdurahmon Jomiy she’rlarida Layli obrazidan ilohiy jamolni
ifodalashda vosita sifatida foydalanilgan. XIV asr turkiy she’riyat vakillaridan
sanalgan Sayfi Saroyi hamda uning zamondoshi Mavlono Qozi Muhsin
g‘azallarida Layli timsoli Majnunning suyukli yori ma’nolarini ifodalagan.

4. XIV asrni ikkinchi yarmi — XV asrning boshlari she’riyatida Layli obrazi
o‘zining badiiy mukammallik darajasiga ko‘tarildi. Bu davr she’riyati Layli
obrazining ancha keng istifoda etilishi bilan alohida ahamiyat kasb etadi. Bu
bevosita mazkur davrga kelib, “Layli va Majnun” mavzusidagi dostonlarning
turkiy kitobxonlar orasida ham keng yoyilganligi bilan bog‘liq. Davr ijodkorlari:
Atoyi, Lutfiy, Sakkokiy, Hofiz Xorazmiy, Husayniy, Alisher Navoiy, Bobur oz
g‘azallarida bu obrazning o‘ziga xos talginlarini yaratdilar. Layli timsoli
Majnunning suyukli yori; Yaratganning yerdagi tajalliysi; badiiy asar gahramoni;
asar nomiga ishora; tun; shoirning yoriga oshiq bo‘lishga loyiq obraz ma’nolarida
qo‘llanildi.

5.Alisher Navoiy ijodida Layli obrazi alohida ahamiyat kasb etadi. Uning bu
obrazga munosabatini ikki xil yo‘nalishda talgin etish mumkin: 1) “Layli va
Majnun” dostoni tarkibidagi Layli obrazi talgini; 2) shoir lirikasida Layli
timsolining istifoda etilishi. Navoiyning “Layli va Majnun” dostonidagi Layli
salaflar dostonlaridagi gahramondan ikki xususiyati — ham ilohiyot mazhari, ham
real inson — mahbuba ekanligi bilan ajralib turadi. Uning bir giyo bogish bilan
Qaysni Majnunga aylantirishi, gulzorda yoridan hol so‘rashi, Majnunni ko‘rgach,
es-hushini yo‘qotishi — obrazning ilohiyot mazhari ekanligini ko‘rsatsa, Laylining
Majnunga yozgan xatida “Sening nechakim g‘amingg‘a yo‘q mahl, Chun er
kishisen —bu  sahl erur, sahl” deyishi, shu bilan birga oshig‘ini Navfalning
gizidan rashk qilib, kinoyali tabrik maktub yozishi kabi vogea va holatlar
Laylining real insoniy xususiyatlarga ega ekanligini isbotlaydi. “Xazoyin ul-
ma’oniy” kulliyotidagi har bir devonda Layli obraziga murojaat gilinadi. Shoir
she’riyatida qo‘llanilgan baytlar tahlil gilinganda, ular birlashib, go‘yo shoirning
“Layli va Majnun” dostoni yaxlit holda bir butunlik hosil qilgandek tasavvur
uyg‘onadi. Chunki shoir Layli timsoli orqali g‘azal baytlariga butun bir vogelikni
singdira olgan. Shoirning faqat g‘azal janri asosida yozilgan she’rlari tahlil
qilinganida “G‘aroyib us-sig‘ar” va “Favoid ul-kibar”da 14 o‘rinda, “Navodir ush-
shabob” da 20 va “Badoyi’ ul-vasat”da 24 o‘rinda Layli timsoli qo‘llanganini
kuzatish mumkin. Shoir Layli timsolini Majnunning suyukli va vafodor yori,
Yaratganning yerdagi tajallisi, ilohiyot mazhari, lirik gahramonning sevgilisiga
muqoyasa qilingan obraz ma’nolarida qo‘llagan. Shuningdek, shoir g‘azallarida
ushbu timsolning “Layli va Majnun” nomli asarlar nomiga ishora hamda “tun”
lug‘aviy ma’nosini anglatuvchi shakllari ham mavjud.

6. Xonliklar davri she’riyatida Layli obraziga murojaat doirasi bir oz
kengaydi. Mumtoz adabiyotda qo‘llanilgan timsol va obrazlar endi ijtimoiy
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mohiyat kasb eta boshladi. Mumtoz she’riyat tarixida Majnunning suyukli yori,
Yaratganning yerdagi tajalliysi, ilohiy mazhar kabi ma’no-mohiyatning yoniga
endi ijtimoiy motivlar ham qo‘shila bordi. Xususan, Qo‘qon adabiy vakillaridan
shoira Uvaysiy g‘azallarida bu obraz Yaratganga bo‘lgan pok muhabbat
tushunchalarini ifodalab kelish bilan bir gatorda farzand, Nodira lirikasida esa
Umarxon siymosini o‘zida mujassamlashtiradi.

7.Zavqiy ijodida Layli timsoli yangi bir mazmunni, ya’ni vafo-sadogat
tushunchalarini aks ettirganligi ko‘rinsa, Furqat she’riyatida qo‘llanilgan Layli
timsoli o‘zida vatan tushunchasini jamlagani kuzatiladi. Haziniy ijodida esa
asosan, oshigning Allohga bo‘lgan muhabbatini namoyon etadi. Shoir devonidagi
Layli, Laylo, Laylocha shakllari zohiran go‘zal yor qiyofasini shakllantirgan
bo‘lsa-da, uning botiniy ma’nosi to‘liq Yaratganning ta’rif-u tavsifi bilan
bog‘liqdir.

8. Buxoro adabiy muhitida turkiy tilda ijod gilgan va Layli timsoliga
murojaat gilgan shoirlar barmoq bilan sanarlidir. Bu davr she’riyatining yirik
siymosi Qul Ubaydiy ruboiylarida tilga olingan Layli timsoli, asosan, sifatlashlar
tarkibida kelib, lirik gahramon sevgilisining xususiyatlarini ta’riflashda
qo‘llanilgan.

9. Layli timsolidan foydalanish Xiva adabiy muhitida Munis Xorazmiy,
Ogahiy, Komil Xorazmiy, Muhammad Rahimxon Feruz, Avaz O‘tar kabi shoirlar
jjodida uchraydi. Munis ijodida bu timsol Majnunning go‘zal va suyukli yori
ma’nolaridan tashqari, borligni anglash ma’nosini ham ifodalab keladi. Munisdan
ta’sirlangan Komil Xorazmiy ijodida ham Layli ma’suma qizlarning umumlashma
obrazi va go‘zal yor ma’nosida qo‘llangan.

10. Bu davr adabiy muhitida Ogahiy Layli obraziga o‘nga yaqin g‘azali,
1 ta muxammasi va 1 ta tarji’bandida murojaat giladi. Agar shoirning g‘azal
janridagi she’rlarida Majnun va Layli timsollari maqom nugqtai nazaridan o‘zaro
teng darajada tasvirlansa, muxammasda Layli timsoli Majnunning iztiroblari va
oh-u nolalariga sababchi bo‘lgan obraz sifatida namoyon bo‘ladi. Tarji’bandda esa
“Layli va Majnun” dostonining umumiy mazmuni aks etgan kichik bir lavhaga
guvoh bo‘lamiz. Muhammad Rahimxon Feruz she’rlarida qo‘llangan Layli timsoli
Yaratganning mutlaq go‘zalligini, ya’ni husni mutlagni ko‘rsatish yo‘lida bir vosita
bo‘lsa, Avaz O‘tar ijodida Layli timsoli Majnunga ozor beruvchi jafokor ma’shuqa
obrazini ifodalash bilan bir gatorda saroy amaldorlarining umumlashma obrazini
ham o°zida namoyon etadi.
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BBE/IEHUE (anHoTauust qnucceprauuu 10kropa puinocodpuu (PhD))

AKTYaJIbHOCTh U BOCTPEOOBAHHOCTH TeMbl Auccepranuu. [Ipu nzyuenun
BOIIPOCA XY/JI0KECTBEHHON WHTEPHPETALMH TPAaJULUOHHBIX 00pPa3oB B MUPOBOM
JUTEPATYPOBEIECHUH Ba)KHOE HAYYHO-TEOPETUYECKOE 3HAUCHNE UMEET BBISIBIICHUE
reHe3nca 3TUX 00pa3zoB, ONPENEIEHHE WX TMOCTENEHHOIO0 U XYAO0KECTBEHHOIO
COBEPILIEHCTBOBAHMS, a TAKXKE HCCJEJIOBAHHE ACIEKTOB, CBSI3aHHBIX C HCTOpPUEHN
JUTEPATYPBl JAHHOrO o0pa3a, B YAaCTHOCTH, C €ro IMOSBJIECHUEM B KIIACCHYECKOU
MOA3UM UM MOPUOOpPETEHHEM €ro cBoeoOpasus. OITOT Tmpolecc Tpedyer
CPaBHUTEIBHOTO H3YYEHHsI TaKUX MpoOieM, Kak (HaKTOpbl HEMOCPEACTBEHHOTO
BO3HMKHOBEHHUsI 00pa3a, €ro pojb B MNHCbMEHHOW JUTEpAType, LEHTPaJIbHOE
3HAUEHUE B MPOU3BENICHUSIX OINPEICICHHBIX aBTOPOB, MPUOOPETEHHE TBOPUECKOU
WHIUBUIYAIBHOCTH OT TPaJAMIMOHHOIO HA OCHOBE JIMTEPATYpPHOIO BIMSHUS,
CBOECOOpa3HOM MHTEPIPETALUU B IPOU3BEICHUSAX PA3HbIX aBTOPOB.

B mupoBoM  nuTepaTypoBeieHMHM ~ 0co00€  BHMMAaHUE  YAENAeTCA
UCCIIEJOBAaHMUSIM, CBSI3aHHBIM C M3yYE€HHEM U COIIOCTaBIEHUEM 00pa3oB,
CO3JaHHBIX Ha OCHOBE XYJI0KECTBEHHBIX IIPOU3BEACHUI Ha NpuMepe mod3uu. Tax,
Hay4HbIE BBIBOJIbI, CBSI3aHHBIE C TE€M, 4TO 00pa3 Jlelnu, IrIaBHOW TepoOWHU
TPaJAMLIMOHHBIX TT03M «XaMcbD» («IIsaTepuiibl»), MpuoOpPETaeT CBOK YHUKAIbHOCTD
B COYETAHWU C JIUTEPATYPHO-3CTETUYECKUM HJEaJIOM aBTOPOB B TBOPYECTBE
KJIACCUYECKUX  [OATOB M  CIYXHUT JUISl  OCBEIIEHHS  XYAOKECTBEHHOMU
uHTepnperauun oOpaza Jleinmn B y30€KCKON KacCMYecKoil mola3uu. B cBs3m ¢
TUM TreHe3uc obpasza Jleilin u ero HIeHHO-XYJO0KECTBEHHAas MHTepIpeTanus
IpUMeYaTesbHbl TEM, 4YTO B TBOPYECTBE MHOTMX TO3TOB UCIOJb3YETCS B
paznuyHbIXx ¢GopMax W 3HaYeHUsAX. B 3TuX 1ensx ocoboe 3HaueHue HuMeeT
U3y4EHUE XapaKTepHbIX uepT oOpasza Jleilnn, MCMONIB30BAHHOTO B IMO33UHU pPsija
TBOp1OB, Kak, Caiu Capaitn, Masnono Ka3zu Myxcunau, Xopesmu, XykaHam,
Atou, Cakkoku, Jlyrhu, Xodbuz Xopesmu, Xycaitnu, Amnumep Hasowu,
Zaxupugaua Myxamman booyp, Yoaiinu, bobopaxum Mamipab, YBaiicu, Amupu,
Homupa, Myxamman Paxumxon ®@epy3, Mynuc, Oraxu, Komun Xopesmu, Xa3zunu
u Kyndar.

[Ipu omnpeneneHnr OCHOBHBIX (DAKTOPOB CTPATETMYECKOrO0 Pa3BUTHS
V30ekucTaHa, Ba)XHO€ 3HAYE€HUWE B JAYXOBHOM pa3BUTUU MOJPACTAIOLIETO
MOKOJICHHSI MMEET H3YYEHHE M HCCIECJOBAaHUE HUCTOPUUYECKHUX, KYJIbTYPHBIX,
JUTEPATYPHBIX M XYIO0XKECTBEHHBIX MPOU3BEICHUI, B YaCTHOCTHU, 0Opa3loB
JUPUYECKON T033UH, TITyOOKUI U BCECTOPOHHUI aHau3 NMPEICTABICHUN O HAllleM
HAllMOHAJIBLHOM U KYJIbTYpHOM Hacienuu. JItoOwbie pedopmbl, mpoucxonsiiue B
o0miecTBe, MpPEXIE BCEro, HAaxXOIAT CBOE OTPAKEHHE B XYyI0KECTBEHHOMN
JUTEPATYPE U KYJIbType, MOCKOJBKY «BHHMAaHHE K JINTEPAType M HCKYCCTBY,
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KyJIbTYype — 3TO, MpEXAE BCEro, BHMUMAaHHWE K HallleMy HapojJy, BHUMaHHE K
Hamemy Oyaymemy» .

JlanHasi auccepranys B OINPEJEICHHOW CTENEHU CIY>KUT BBITIOJIHEHUIO 3ajad,
nocTaBieHHbIX B Ykazax [Ipesunenta PecniyOonuku Y30ekucrtan ot 16 despans
2017 roma NeVII-4958 «O panpHEWIlIeM COBEPIICHCTBOBAHUU  CHCTEMBI
MOCJIEBY30BCKOTO 00pa3oBaHus», OT 8 OkTsa0ps 2019 roma NeVII-5847 «O6
yTBepkaeHnn KoHmenum pa3BUTHs CUCTEMBI BBICIIETO oOpa3oBanus PecyOnuku
VY36ekucrtan 10 2030 roga», ot 21 okTsa6psa 2019 roga NeVII-5850 «O mepax mo
KapIMHAIbHOMY TOBBIIIEHUIO POJIM U aBTOPUTETA Y30EKCKOTO sI3bIKa B Ka4eCTBE
roCyJapCTBEHHOTO s3biKay», [locTtanoBieHusx ot 13 centsOps 2017 roma NellIl-
3271 «O mnporpamMme KOMIUIEKCHBIX MEp IO Pa3BUTUIO CHCTEMbI H3JAHHUS U
pacrpoCTpaHEHUs KHUKHOM MPOAYKIMH, TMOBBIMICHUIO KYJIBTYPHl YTEHUS», OT 5
anpenst 2018 roga NelIII-3652 «O mepax mo JajdbHEWIIEMY COBEPIIEHCTBOBAHUIO
nestenpHocT  Coroza mnucarenedt Y30ekucrtaHay, BbIcTymuieHun IIpesunenta
PecniyOnuku  Y30ekuctaH Ha BCTpeYe C TMPEJICTABUTENSIMH  TBOPUYECKOU
uHTeUUreHu ¥Y30ekucrtana ot 3 aprycta 2017 royma Bo BpeMs BU3UTa Ha AJIJICIO
autepatopoB B ropoje Tamikente 20 mast 2020 rosia B 1eJIsIX TOBBIIICHUS BIUSHUS
JUTEpaTypbl, a TaKke B JIPyTUX HOPMAaTUBHO-NIPABOBBIX JIOKYMEHTAaX,
OTHOCSIIIIMXCS K TAaHHOU cepe.

CooTBeTcTBHE  MCCJIEIOBAHUSI  NPUOPUTETHBIM  HANPABJIEHUAM
Pa3BUTHSl HAYKM M TeXHOJIOTHIl pecmyOguku. Jlucceprainusi BBINOJHEHA B
COOTBETCTBUM C MPUOPUTETHBHIM HAIMPABICHHEM Pa3BUTHUSI HAYKH W TEXHOJOTUH
pecnyOmuku . «Ilytu popmupoBanusi cucTeMbl MHHOBAIMOHHBIX UJIEH M CIIOCOOBI
WX pealu3allii B COIUAIBHOM, IPABOBOM, JKOHOMUYECKOM, KYJIbTYPHOM,
JTyXOBHO-00Pa30BaTEeIbHOM  Pa3BUTUU  HWH(POPMHUPOBAHHOTO  OOIIECTBA U
JIEMOKPATUYECKOIO TOCY/1apCTBa.

CreneHb HM3yYeHHOCTHM mpodjembl. B MupoBoMm u  y30eKkckoMm
JUTEPATYPOBEICHUM OBbLIT MPOBEJEH PAJ UCCIIEI0BAHUM, TTOCBSIIICHHBIX HAYYHOMY
U3YYCHUIO POMAHTHUYECKUX OOpa3oB, B YACTHOCTH, HACHHO-XYI0KECTBEHHBIX
acrekToB oOpa3za Jleinu. B O0JbIIMHCTBE M3 ATUX MCCISIOBAHUM JaHHBIN 00pa3
paccMaTpuBajCsi Ha OCHOBE IIMPOKO PacHpOCTpaHEHHON Ha BocToke mosmbl 0
Jletinu u MemxayH. B uccnenoBaHMsIX TaKUX PYCCKHUX — YYEHBIX, Kak
N.10.Kpaukosckuii, E.D.beprensc, Typenkoro mureparyposena Oroxa Cuppu
JleBenma, y30ekckoro ydeHoro T.AxmemoBa mepexon obOpaza Jleitnu B
XYJI0)KECTBEHHYIO JIUTEPATYPY MU CTAHOBIIEHHE TJABHOM TepOMHEN JIFOOOBHBIX
MO3M UHTEPNPETUPYETCS B CBSI3M C apaOCKOW, MEpPCUACKOHN, TYypEeIKOH,
a3epOaliKaHCKOM M y30EKCKOM JIMTEpaTypoii®l, B HCCIENOBAHMAX IIO3IHETO

50 Mups3uée II.M. Angabuét Ba caHbaT, MaJaHUATHH PHUBOXKIAHTUPHUII — XaJIKAMH3 MabHABHHA OJIAMUHU
IOKCAITHPHIITHUHAT MycTaxkaM noraesopuaup // Xaix cy3u. — T., 2017 i 4 aBrycr.

51 Kpaukosckuii M.IO. Panuss ucropus nosectd o MemkHyHe u Jleinu B apa6ekoit tutepatype Amuuep Hagou. —
M.- JI.: AH CCCP, 1946; beprensc E.D. Huzamu u ®uzynu // U36.1pyasl. — M.: Hayka, 1962; Levend A.S. Arab,
fors ve tirk edebiyatlarinda Leyla ve Mecnun hikayesi. — Ankara, 1959; Apacnsr H.I. Husamu u Typeukas
nureparypa. ABroped. auce. ... KaHa. ¢uon. Hayk. — baky, 1969;Axmenos T. Anumep HaBouitnuar “Jlaitnm Ba
Maxuyn” noctonu. — T.: ®awn, 1970; Hapsynnaesa C. Tema Jlelinm n MepkHYH B HCTOPUH JINTEPATYPHI HAPOJIOB
Coserckoro Bocroka. — T.: ®an, 1983.
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nepuoJia, a UMEHHO B MOHOrpauyecKux paboTax M CTAaThSIX TaKUX YUYEHBIX, Kak
H.Mannae, A.KaromoB, A.XalurmeroB, A.A6xayradpypos, H.Komuos,
A.OpkunoB, VY. KypakynoB, H.)XKa66opos, J.}OcynoBa, 3.Mamananuena,
V.Canakynos IPOAHAIN3UPOBAH pan BOIIPOCOB, CBSI3aHHBIX c
XY/I0’KECTBEHHOCTBIO JAHHOrO 00pa3a®. Taxke B HEKOTOPHIX MCCJIEIOBAHMAX U
CTaThsIX, MOCBAILICHHBIX CPaBHEHUIO MOAM «Jlennm u MemkHyH», CO3JaHHBIX B
JuTEpaType OpaTCKHX HApOJOB, YACIACTCS BHUMAHUE OMNPECICHHBIM acTeKTaM
sToro obpasza>. OmHAKO B STHX HAYYHBIX MCCIEIOBAHMAX POIb obpasza Jleinn B
y30€KCKOM KJITACCHYECKOMW TMOA3UU M €€ XYJT0KECTBEHHOE CTAHOBJICHUE OTICIHHO
HE wucclnenoBanbl. JlaHHasg JuccepTanus OTIMYAETCsl OT JPYTUX HAYYHBIX
UCCIIEIOBAaHUM T€M, UTO OXBAThIBAET UMEHHO 3TY 3ajauy.

CooTBeTcTBHE TeMbl JUCCEPTAIMOHHOIO MCCJAEJI0OBAHUS ILIAHAM
HAYYHO-MCCJIEI0BATEIbCKOM pPaldoThl BBICIIEr0 Y4eOHOIr0 3aBedCHUsl, B
KOTOPOM ObLIa BBINOJHEHA auccepranus. Jluccepranus BBINOJHEHA B paMKax
IJlaHa HAy4YHO-HCCIE0BATEIbCKON padOThl «AKTyallbHbIE TPOOJIEMbl HM3Y4YEHUS
y30€KCKOM  KJlacCH4YecKoW  juteparypsl u  ¢osbkiopa»  TalkeHTCKOro
rOCyJapCTBEHHOTO YHHBEpPCUTETAa Y30EKCKOTO S3blKa M JIUTEpaTypbl HMEHU
Amuiepa HaBowu.

Heabo wucciie0BaHUA SIBISCTCS OCBEILICHHE BOIIPOCOB, CBSI3aHHBIX C
pOJIbIO, 3HAYEHUEM, TMOATAMHBIM PA3BUTHEM M XY/I0KECTBEHHBIM CTaHOBJICHUEM
oOpa3za Jleisim B TMO33UM, TNOCITYKHUBIIMM MOBBIIIEHUIO XYA0KECTBEHHOCTU
JUPHUYECKUX KaHPOB, CO3/JaHHBIX B Halleil kinaccuyeckoil nurepatype B XII-XIX
BEKax.

3amavu uccJieI0BAHNUS 3aKIII0YAIOTCS B CIEAYIONIEM:

BBISIBUTH CBEJCHUSI 00 UCTOPUU TOSBIICHUS, T€HE3UCE U TeHeaIoruu o0pasa
Jletinu B y30€KCKOM KJIaCCUYECKOM JINTEPATypE;

o0ocHOBaTh 3HadueHUs U (OpMBI BhIpakeHUs oOpasa Jleinmn B ucTtopuu
MEPCUICKON U TIOPKCKOW MOI3UH;

52 Mannaes H. Cy3 canbaTuHUHT ryiaToxku. — T.: AnaOuér Ba canbar, 1991; Maaes H. Anumep Hagouii Ba xanK
wkonuétu. — T.: Fapyp Fynom, 2015; Karomos A. Jlaitnu Ba MaxnyH. Acapmap. 1-xwung, 2-kuto6.- T.: Mumtoz
s0°z, 2008; Komunos H. TacaByd. Bupunun kuto6. — T.: Ezysun, 1996; XaiiutmeroB A. HaBouitHunr amaGuii-
TaHKuAUKA Kapamoiapu. — T.. 1959; Ly wmyammud. HaBowitHuHr mxommid meromnm Macamamapu. — T.. 1963,
XaitutmeroB A. HaBoniixonmuk cyx6artmapu. — T.: Ykurysun, 1993; AGmyradypos A. Byiok Gelutnk caGoKIapH.
T.: Amabuér Ba campar, 1995; DpkunoB A. Anmumep HaBouit «Xamcancu tankuHUHUHT XV-XX acp MaHOamapu.
Owunon.an.gok.gucc... — T.: 1998; Kypakymos V. Hazapuit mostuka macananapu. — T.: Fadyp Fymom, HMUY,
2015; Xab6opoB H. Maonwmii axauHUHT coxuOKupoHu. — T.. Amabuér, 2021; FOcymosa JI. Amumep HaBowuit
“Xamca”cua Ma3MyH Ba PUTMHHHT Oaaunii yiryrmurd. — T.. Mumtoz so‘z, 2011; MamamanueBa 3. Anumep
Hagowmii “Xamca’cumarn pamsuii Ba Maxxo3uil oOpasznmap cucremacu. — T., 2024; Sanaqulov U. Alisher Navoiy
she’riyatida Layli va Majnun timsollari talgini. Filol.fan.b.fals.dok. (PhD) dissertatsiyasi. — Samargand, 2024.

53 Saber B. Leyla Ile Mecniin Mesnevisinin Arap, Fars Ve Tiitk Edebiyati’nda Ele Alinis Bi¢imi ve Larendeli
Hamdi’nin Eseri. Doktora Tezi. Istanbul, 2004; Balci O. Larendeli Hamdi’nin Leyla Vii Mecniin Mesnevisi
(Baglamli Dizin Ve Islevsel Sézliik). Doktora Tezi. Eskisehir, 2020; A6aynxakumosa 0. Anumep Hapowuii Ba
Myxamman @y3ymuid “Jlaiinun Ba MaxHyH” HOCTOHIapuHMHT Kuécuil Taxnumu. dunon.dan.6, danc.nox. (PhD)
muccepramusicn. — T.: 2022; Yusupova D. Alisher Navoiy va Lorendeli Hamdiy “Layli va Majnun” dostonlarining
qiyosiy tahlili // O‘zbekiston: til va madaniyat. 2022. — Ne 2.
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BBISIBUTh U OCYHIECTBUTH KJIACCU(PHUKAIIMIO YACTOTHl YNOTpeOieHus odpasa
Jletinu B mo33uu u Hame (TocaaHue) Anmoxu Temypuios;

000CHOBaHUE POJM U 3HAUYCHUs ynoTpeOieHus oOpasza Jleitnmu B raszensx
Anumepa HaBou u ocBellleHHe MO3TUYECKOW HHTeprperanuu oOpaza Jleitnu B
JUTEPATypE MOXU XaHCTB.

O0beKTOM HCCIe0BAHUSA SIBIISIIOTCS TMO3TUYECKUN KaHp B y30€KCKOU
KJIACCUYECKOM I033MHM, B KOTOPOM HCHOJB3yeTcsa oOpa3 Jlelnu, u HEKOTOpbIe
00pasIIbl MO33UH MEPCHUICKO-TAIKUKCKON JTUTEPATYPHI.

IIpeameTom mcciieloBaHMA SBISIIOTCS Ta3elid, HAMCAHHBIE B JIUTEPATYPE
XII-XIX BekoB, HaMme, co3maHHble B XIV-XV Bekax, a TakKe HCIIOJL30BaHHLIC B
HUX Hay4YHbIE OCOOEHHOCTH XYJI0KECTBEHHOCTH, COJep>KaHus U ¢opM obpasa
Jlennm.

Metoabl  mccieqoBaHMsi. B OCBEHIEHMM  TEMBI  HCCIEAOBAHUS
UCIOJIb30BaHbl ~ METOJBl  KJIacCU(PHUKAIMK, CTAaTUCTUKM U  CPaBHUTENIBHO-
MCTOPHUYECKOIO aHAJIMU3a.

Hay4yHasi HOBH3HA HCCJIEIOBAHMS 3AKIHOYACTCS B CIEIYIOLIEM:

PacKpbIThl T€HE3UC U MOCTENEHHOE COBEPILIEHCTBOBaHUE oOpasza Jleilnu B
BOCTOYHOM KJIACCHYECKOW JINTEPATypE U BOIIPOCHI, CBSI3aHHBIE C BO3BBILICHUEM 110
TPaJMIIMOHHOIO 00pa3za TakuX MOAM U Hame, kak «MyxabObatHame» Xope3mu U
«JlatopaTtHame» XykaHIH, a TAKKE UX MEPEXOJOM B KIACCUUECKYIO TI033HI0;

000CHOBaHBI ATanbl NOABICHUS 00pa3a JIein B TIOPKCKOM M033UH, a TAKXKe
ero no3Tuyeckas (yHKIMS U pOJb B BIPAXKEHUH JYIIEBHBIX MMEPEKUBAHUN TBOPLA
B JIMPUYECKUX MTPOU3BEICHUSAX;

BBISIBJICHO, YTO 00pa3 Jlelnu BbIpa)kaeT TakUe 3HAYEHHUs, KaK JroOuMas u
BepHas BO3JIOOJeHHAass MeIKHYHa, 36MHOE BOIUIOIICHHE BceBbIIHEro, HOYb,
TepOUHsl XYyJI0KECTBEHHOTO MPOU3BEJEHUs, 00pa3, MOCTOWHBINA OBITH JFOOMMOMN
JUPUYECKOTO Teposi, HECpaBHEHHAs B KpacoTe BO3JIOOJIEHHas, JroOUMast
BO3JIFOOJICHHAS, POJIMHA U JIUTS;

000CHOBaHO, 4YTO JaHHBIA 00pa3 B Y30EKCKOM KIIACCUYECKOW TOI3UH
NOCIY)KWJI  BBIPAKEHHMIO  HMJIEWHO-XYZOKECTBEHHBIX  3aMBICIIOB  aBTOPOB
MOCPEACTBOM TaKUX XYJI0’KECTBEHHBIX CPEJCTB, KaK TajaMmeX (aJulro3us), TAHOCHO,
tam0ex (CpaBHEHHE) U THIIEpOOIIa.

IIpakTH4Yeckue pe3ybTaThl HCCJIEI0OBAHUS ONPEACIAIOTCS CIEAYIOLUMU:

JOKa3aHO, 4YTO AHAIMTUYECKUM MaTepuan HCCIEJOBaHUS U IOJyYEHHbIE
HAy4YHbIE€ BBIBOJIBI MOCTY>KaT BCIIOMOTaTeIbHbIM HCTOYHUKOM I AadbHEHIINX
HAyYHbIX MCCIIEJOBAaHUHN B COLIMAIIBHO-TYMAHUTAPHOM HalpaBJICHUH;

BBISIBJIEHBI BO3MOKHOCTH MCIOJB30BAHMSI HMCCIEIOBAHUS JJIsl CO3IaHUS
HAy4YHbIX padOT [0 UCTOPUHU Y30EKCKOM TUTEPATYPHI U TEOPUH JTUTEPATYPHI;

00OCHOBaHO, YTO TIOMCKH, IIPOBEJEHHBIE B paMKax MCCIEI0BaHus,
MOCIYXWJIM  COBEPIICHCTBOBAHUIO  XYJOKECTBEHHOCTH  oOpaza  Jleinwm,
MCIIOJIb30BaHHOTO B JIUPUYECKHUX JKAaHPAX U Hame, co3laHHbIX B jutepatype Xll-
XIX BekoB wuCTOpUM Yy30€KCKOH JUTepaTypbl U OOOTallleHHI0 HOBBIMHU
CBEJICHUSIMY;
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OCBEILEHO, YTO UCCIIEIOBAaHUE MTOCITY>KHJIO HEKOTOPOMY
COBEPUICHCTBOBAHUIO CYHIECTBYIOIIMX MPEICTABICHUNA O XYyIOKECTBEHHOCTH
oOpa3a Jleim, BcTpedaronerocs B y30€KCKOH KIaCCUYECKON IMOI3HH.

JloCTOBEPHOCTh Pe3yJIbTATOB HCCIACAOBAHMS OIpPENCIACTCI TEM, 4YTO
npobiemMa YeTko CchOpMYIMPOBaHA, UCIOJb3yeMble HAy4YHbIE METOJbl U
TEOPETUYECKUE CBEICHUS OCHOBAaHBl Ha JIOCTOBEPHBIX HAYYHBIX HCTOYHUKAX,
aHaJIM3UpyeMble MaTepuaibl 000OCHOBAHBI HAYYHBIMH METOJAMH, TE€OPETUUYECKUE
UJICH U BBIBOJIbI BHEAPEHBI B MPAKTUKY, MOJTYUYEHHBIE PE3YIbTAThl OATBEPKICHBI
YIOJIHOMOUYECHHBIMH OpraHU3alUsMH, MPOAHATM3UPOBAHBI U MHTEPIPETUPOBAHBI
Ha OCHOBE COBPEMEHHBIX HAYYHBIX KOHLECIIIHUM JINTEPATYPOBEACHHUS.

Hay4ynasi m npakTHYecKas 3HAYUMOCTb Pe3yJIbTATOB HCCJIEI0BAHMS.

Hay4dHast 3Ha4YMMOCTb pE€3yJbTAaTOB MCCIEIOBAaHUS OOBACHSIETCS TEM, UTO
aHanu3 ooOpasa Jleilnid, UCMOIB30BAHHOTO B JMPUUYECKHUX >KAHPAX KIACCUYECKOU
JUTEPaTyphl, B yacTHOCTH, JuTepatypbl XII[-XIX BekoB, oOoraiaercs HaydYHbIMU
UJESAMH.

[IpakTyeckass 3HAYMMOCTb HCCJIEJOBAHUSI OINPENENAETCS TEM, YTO
MOJIYYeHHBIC BBIBOJIbI MOTYT OBITh HCHOJB30BaHbl TMPHU MPENOJABAHUU TaKHX
JUCHUIUIMH ~ CIICIIMAIbHOCTEH ¢ BBIOOPOYHBIX JUCHUIUIMH, Kak «VcTopus
y30ekckoil nurepaTypel», «Teopuss mauTeparypoBeneHus», «Kriaccuueckas
nostukay, «Kmaccmyeckue  MOITUYECKUE  KAHPBD», NPU  CO3AAHUUM U
COBEPILIEHCTBOBAHUM Y4Y€OHBIX MOCOOMI, COOPHHUKOB JUIsl BBICHIMX Y4€OHBIX
3aBECHU.

Bueapenune pesyiabTaToB HcciaenoBaHus. Ha OCHOBE mMOJy4eHHBIX
pe3yabTaToOB aHaiu3a oOpasa Jleisnn, UCroNIb30BaHHOTO B JIMPUUECKUX >KaHpax
KJIACCUYECKOM JTUTEPATYPBI, B 4aCTHOCTH, JIuTepaTypbl XII-XIX Bekos:

Hay4YHbIE BBIBOJIbI OTHOCUTEIBHO 00pa3a Jlein B BOCTOYHON KIaCCHYECKOM
JIUTEpaAType, €ro IreHEe3UC U IMOCTEIEHHOE COBEPIICHCTBOBAHUE HA IPOTSKEHUU
BEKOB, CTaBIIEr0 00jee XyHA0>KECTBEHHBIM W BO3BBIMICHHBIM 10 TPAIUIIMOHHOTO
obpa3za; ¢popmupoBanus odpasa Jleian B y30€KCKOH KIIACCHUECKOM MTOA3HH;, ITAITbI
NOSIBJIGHUST 3TOro o0pa3a B TIOPKCKOM TMO33UM U €ro XyJ0’KEeCTBEHHas
WHTEPIpPETalnsl; BHIPAKEHUSI 3TUM 00pa3oM yIICBHBIX TMEPEKUBAHUN aBTOpa B
JUPUYECKUX MPOU3BEICHUAX; ITPOSBICHNS TBOPYECKOTO MTOTEHIAANIA TIO3TOB KAK B
NEPCUICKOM, TaK M B TIOPKCKOM MO33MH; MPUOOPETEHHS B IPOU3BEACHUAX JKaHpa
HaM€ W ONpelesieHUus B HEM JIOCTOMHOro MecTa, ObUIM HCHOJb30BaHbl B
npaktudeckoM mnpoekre PZ-2020042022 «Co3nmanue JIWHTBOIUIAKTHYECKON
ANIEKTPOHHON TJIaTGOPMBI TIOPKCKHUX SI3BIKOBY», peanu3zoBaHHoro B 2021-2022
rojax B TalIKeHTCKOM TOCYAapCTBEHHOM YHHUBEPCUTETE Y30€KCKOIo si3blka W
muteparypsl uMenn Anwumiepa HaBou (cmpaBka NeQ1/10-1237 ot 20 wurons 2023
roga TalIKeHTCKOro TOCYJapCTBEHHOTO YHHUBEPCHTETa Y30€KCKOro s3blKa W
auteparypsl uMenu Anumiepa Hasou). B pesymprare o6pa3 Jleitnm, craBmiero
TPaJAWIIMOHHBIM 00pa30oM B KJIACCHYECKOW TMO33UHU, TOCIYXKHJI OCHOBOH IS
MOATOTOBKM  MaTEpUAIOB HAa  COIUATBHO-PMIOCOPCKHE U PEIUTHO3HO-
MPOCBETUTENIbCKUE TEMbI, XapaKTEePHBIE ISl BOCTOUHOU JINTEPATYPHI;

31



HAyYHO-TEOPETUUYECKUE BBIBOABI O TOM, YTO OOJBIIMHCTBO JUPUYECKUX
MPOU3BEJCHUHN, HAMMCAHHBIX HAa TEMY JIO0BU B uTepaType BocToka, cocTaBisiior
HaMe€ W raseiid, 4To oOpa3bl CIy>KaT CPEICTBOM BOCIIEBAHMS HUJEH MUPCKON U
00XECTBEHHOM JIFOOBH, B TaKUX MPOU3BEJICHUSAX, HAMMMCAHHBIX B KaHPE HaMe, KaK
«Muhabbatnomay», «Dahnomay», «Taashshugnomay», co3gaHHbIX B y30€KCKOMH
no33un XIV-XV BekoB, y30€KCKHX KJIaCCHYECKHMX ra3eiisix Nepuoja XaHCTB, HX
pa3BUTHE HAYyYHO OCBEUIEHO HMMEHHO HAa OCHOBE  XYJIOXKECTBEHHOI'O
COBEpIIICHCTBOBaHMs 00pa3a Jleinn, OBUIM WCHOIB30BaHBI B TPAKTUIECKOM
npoekte PF-201912258 «Co3nanne MHOTOSA3BIYHOW 3IEKTPOHHOU MIaTPOPMBI
y30€KCKOM JHUTepaTyphl Ha y30€KCKOM, aHIJIMMCKOM, PYCCKOM  S3BIKax»,
peanmnzoBanHoro B 2021-2023 romax B TamkeHTCKOM ToOCyAapCTBEHHOM
YHUBEPCUTETE Y30EKCKOIO SI3bIKa U JIUTEpaTypbl MMeHH Anniuepa HaBou (cnpaBka
Ne(04/1-2520 ot 19 centsa6pss 2024 roma TamIKEHTCKOro TroOCYIapCTBEHHOIO
YHHUBEpCUTETa Y30E€KCKOIOo si3plka W JuTepaTypbl umeHu Anumepa Hasou). B
pe3yibraTe 3TO MOCHYXWIo 0a30d MpuU TOATOTOBKE MaTepuaioB o
XYAO0KECTBEHHOM COBEPIIEHCTBOBAaHUU oOpa3a Jleisin B mpou3BeleHUsX >KaHpa
HaMe U1 y30€KCKHX KJIACCUUECKUX Ta3elisiX 3M0XU XaHCTB.

AnpofGanus pe3yabTAaTOB HMCCIeA0BaHUA. Pe3ynbrarsl nccieqoBaHUN
o0CyX1anuch Ha 4 MEXIYHAPOJHBIX U 5 pecyOIMKaHCKUX HaAyYHO-TIPAKTHYECKUX
KOH(epeHUUAX, a TAKKe B 4 U3TaHUIX KYPHAJIOB, NOABeIOMCTBEHHbIX BAK.

Iyoankanust pe3yabTaToB HcciaenoBanms. [lo Teme aucceprauuu ObUIO
omyonukoBaHo 14 Hay4yHbIXx paboT. M3 HuMX 6 HaydHBIX cTaTedl B HAy4YHBIX
U3JIaHUSX, PEKOMEHIOBAaHHBIX K MYOJIMKallUd OCHOBHBIX PE3YJIBTATOB JOKTOPCKHUX
nuccepranuii Beiciieit arrectanimoHHol komuccuend PecnyOnuku Y30ekucraH, B
TOM 4uciie 4 — B peciyOJIMKaHCKHUX U 2 — B 3apyOEKHBIX KypHaJIax.

Crpykrypa m 00beM auccepramum. /{uccepranus COCTOMT U3 BBEICHUA,
TpeX TJiaB, BbIBOJA, CIUCKAa WCIIOJIb30BAHHON JIUTEpaTypbl, OOHIMHA 00BEM
cocTtapisieT 125 cTtpaHuil.
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OCHOBHOE COIEP KXAHUE IUCCEPTALINU

Bo BBeJIeHUH  JUCCepTalud  OOOCHOBaHbl  AKTyaJlbHOCTb U
BOCTPEOOBAHHOCTh TEMBI, H3JIO)KEHbI LENH M 3a7aud, OOBEKTbl U IPEIMETHI
VICCJIEIOBAHMSI, €0 COOTBETCTBHE ITPUOPUTETHBIM HAIIPABICHUSAM PA3BUTHS HAyKU
U TexHonoru PecnyOmuku VY30ekucraH, HayyHass HOBU3HA U IPAKTUYECKUE
pe3yabTaThl HCCIIEIOBAHMSA, OCBEIIECHBI HAy4YHas M IPAKTHYECKas 3HAYUMOCTD
MOJIyYEHHBIX PE3ylbTAaTOB, MpHUBEJACHA HWH(OPMALUA O BHEAPEHUM PE3yIbTaTOB
WCCJIEIOBAHUS B IPAKTHUKY, ITyOIMKAaIUU paboOT U CTPYKType IUCCEPTALUU.

IlepBasg rnaBa nuccepranuu HasbiBaeTca «O0pa3 Jleilim B HCTOPUH
BOCTOYHOI KJIAacCMYeCKOW JHUTepaTypbl» M COCTOMT W3 JBYX maparpados. B
nepBoM maparpade «l ewesuc u nocmeneHHoe CoGepuieHCmeosanue 0opaza
Jleunuy, WCCIENYIOTCS BO3HUKHOBEHHME MW DPa3BUTUE IIEPBBIX TEOPETHUECKUX
npejacTaBiIeHud 00 o0pase, MOAXOJpl K 3TOMY 00pa3y B HCTOPHM IE€pCUICKO-
TaJPKUKCKOW U TIOPKCKOM JINTEpaTyp.

B xynoxxectBeHHOU nmreparype HapoaoB bmmkaero n Cpeagnero BocTtoka
HIMPOKO PaCIpOCTPaHEHBI 3MIOCHI U MTO3MBI, CBsI3aHHBIE ¢ 00pa3zoM Jleinu. ['enesnc
U TIOCTENIEHHOE COBEPIICHCTBOBAHUE IJaHHOIO 00Opasza MpHUBJIEKAJIM BHUMAHUE
MHOTMX  y4YeHbIX. B  wacTtHocTM, pycckue  yueHble  E.D.beprensc,
N.1O.KpaukoBckuid, Typeukuil nureparypoBes Orox Cuppu JleBenn, y30ekckuid
yueHblii T.AXMeI0B IIPOBENH CIELHAIbHBIE HCCIEI0BaHUs STOro oopasza®,

B nuteparypoBenenun oOpa3 Jleisin u3ydaercs HEMOCPEICTBEHHO BMECTE C
oOpazoM MemxHyHa. BnepBele 3TOT BOmpoc MOAPOOHO H3Yy4UWIT aAKAJIEMHK
N.}O.KpaukoBckuid U OmMyOJMKOBald CBEAECHHUS 00 3THX ABYX o0Opa3zax B CBOEM
c6opruke «Ammmep Hasom»®®. I1o cBeeHMSAM YYEHOTrO, UCTOKHM 3TOro obpasa
BOCXOAAT KO BTOopor mnonoBuHe VII Beka. IlepBoHauampHO OH HAIIEN CBOE
OTpakeHHE B JPEBHUX Pa3PO3HEHHBIX HCTOUYHMKAX, MOABUBIINXCS Cpeau apabos®.
[To cBenenusim apabckoro yudenoro an-Koxusa uOH an-Myrasa, Bce CTUXH, T
yrnomuHaercs ums Jlelnu, nroaM mpunuckiBamd MemxHyHy® . B pesyinbrare B
nepBoit uetBept VIII Beka Hayanu MOsBIATHCS NMPEJAHUS B BUJIEC KOMMEHTAPUEB
K ctuxam MemxuyHa. HanGounpiryro nomnymnsipHocth oHM npuodpenu B [X Beke. K
X BEKy 3TH IpeAaHus NOJIyYHJIA IUPOKOE PACIPOCTPAHEHUE HE TOJIBKO B ApaBuH,
HO U B cTtpaHax bmmxkuero u Cpeanero Boctoka. B XII Bexke A0y bakp an-Bonnbu
COCTABMII IMBaH, COOPaB CTHXH, IPUIHKChIBaeMble Memkayny . TeM caMbiM 00pa3
Jleiinu mpuoOpen M3BECTHOCTh BMecTe ¢ oOpa3oM MekKHYyHa M MOAHSJICS A0
YpOBHSI TJaBHOTO oOpa3a B TBOpuecTBe psaa nodTtoB. Ha ocHoBe 3THX
CTUXOTBOPECHUI TpenanHus o jao0Bu Jleinn u MempkHyHa TONYYUIN ITUPOKOE

% Beprennc E.D.Huzamu u ®usynu  M36.1pyasl. — M.: Hayka, 1962; Kpaukxosckuii .10, PaHHss HCTOPUS MOBECTH
o Memxuyne u Jleitnu B apabekoii tureparype / Amumep HaBou. — M.- J1.: M3n-8o AH CCCP, 1946; Levend Agah
Sirri. Arab, fors ve tlrk edebiyatlarinda Leyla ve Mecnun hikayesi. — Ankara, 1959; Axmemos T. Anumep
Hagowiinunr “Jlaitnn Ba Makayn” gocronu. — T.. ®an, 1970.

% Kpaukosckuii M.IO. Pannss ucropus nosectd o MemxuyHe u Jleiinu B apadekoit murepatype / Anumep Hasou. —
M.- JI.: U3a-8o AH CCCP, 1946. — C. 30-31.

% Tor sxe ncrounuk. — B. 31.

5 Tam xe.

%8 Axmenos T. Aimmep Hapouitaunr “Jlaiinu Ba Maxkuys” noctonn. — T.. ®an, 1970. — B.10.
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pacnpocTpaHEHUE B HApoOJ€ U MOCTENEHHO MEpeluld W3 YCTHOIO HApPOJHOTO
TBOPYECTBA B MMCEMEHHYIO JIUTEPATYPY ..

O06pa3 Jleitnu BriepBbie ObLIT UCIOIB30BAH B MEPCUICKON SMUUYECKON MOI3UU
B KauecTBe TJIaBHOTO repos B anoce Huzamu ['sHKeBU, BIOCIIEACTBUN IPUOOpE
TpaJAMIIMOHHOCTh Onaromaps »smocy XycpaBa JlexnmaBu. Takxke 3ToT o0Opa3
YIIOMUHAETCSI B HEOOJBIIIOM CTUXOTBOPHOM pacckase B «Bo‘ston» u B HeOOIbIIOM
npo3anyeckoM pacckase B «Gulistony [llaitxa Caamu.

B Tropkckoil nuTeparype HMHTeprpeTanuu oOpasa Jleinu BcTpedaroTcs B
npousBeneHusx «Mantiq ut-tayr» ['ymmaxpu u «G‘aribnoma» Omuk [lomo.
[IepBbIM M3 TIOPKCKUX 3IIOCOB, UMEIOIIUM COBEPIICHHOE IOCTPOCHHUE U MOAPOOHO
noBecTBytomuM o Jleinu, sBasercs nmpoussenenue «Gulshani-ushshog» loxuan.
[Toctenennoe ¢opMupoBanue 3TOro olOpa3a B TIOPKCKON SMUYECKOW TO33UHU
cBsi3aHo ¢ snocamu Anuiiepa HaBou u ®y3ymnu.

Bo BTOpoM paznmene riaBel, o3ariaBieHHoOM «QOopasz Jletinu 6 ucmopuu
KIAccuyeckou nol33uuy, aHaIU3UpOBaHBI MHCIOJIL30BAHME M 3HAYeHHE oOpasza
Jleiinu B UCTOPHUM TMEPCUICKO-TAPKUKCKON M TIOPKCKOM JUTEepaTyphl. AOamiox
Kadap 6unnu Myxammasn Pynaku siBisieTcss OTHUM M3 OCHOBATEJIEH MEPCHICKO-
TaJHKUKCKOW JIMTEpaTyphl, U MEpBOE ymoMUHaHUE oOpasa Jleilnn B mepcuyickon
M033UY HAUMHAETCS C €ro M033UH.

buxanoao nona 6ap caxpo 6a conu uexpau Jlaiino,
Bu2upso abp 6ap 2apoyn 6a conu outioau Masxcryn *°.

B GetiTe 06pa3 Jleitnu ucnonb3yercs kak Jlaiino B 3HaU€HUM BO3JIIOOJICHHOM
MemxHyHa, a 1Ba SIBJICHUS TPUPOJIBI — TIOJBIIAH U 00JIAKO MPOTUBOIOCTABIISIOTCS
JIpyr ApYyry mnocpeactBoM obOpazoB Jleinu u MemxuyHa. Jpyrumu cioBamu,
«sahroda lola Layli ruxsoridek tabassum giladi, ko‘kda bulut Majnun ko‘zidek
yosh to‘kadi»®L,

B moa3um Huzamm ['samxeBun o00pa3 Jleimm oTpakaeT Takoe ke
COBEPIICHCTBO U XYJO0XECTBEHHOCTh, KaK M B 3M0CE I03Ta. Jlupuueckuii repou
M03Ta JIOCTUT COBEPIIEHCTBA B JIFOOBU. OH cuuTaeT cedsi He MPOCTO BIIIOOJICHHBIM,
a Ha ypoBHEe MemxHyHa (0Aep>KUMOT0), 100 Jlaiino HaxoauTCst HE BHE €T0, a B €T0
cepaue:

Judo qil mendin oshiglik hadisin,
O ‘zing Laylo, meni bil Majnun, ey dil®2.

B sToMm oTtHOmIeHN o0Opa3 Jleinu B mos3uu mo3ta 0JM30K kK 00pasy Jleinu B
noome «Jleiinu u MemxkHyH». «B 3TOM MecTe MO3T, pUCYs 00pa3 «IyIIin,
n3obpaskaeT ee B o0pase Jlaiino, a nupuyeckoro repos B 0opase MemxayHnan®,

B razenun Amupa Xycpasa /lexsaBu 3aMeTHO, 4TO 3TOT 0Opa3 3aHsu1 Oosee
MPOYHOE MECTO B MEPCUACKOM MOI3ZUMU:

% Yusupova D. Alisher Navoiy va Lorendeli Hamdiy Layli va Majnun dostonlarining giyosiy tahlili //O‘zbekiston:
til va madaniyat. 2022. Ne 2. —B.5.
80 Ochilov E. O¢zbek adabiyoti xazinasidan. 15- jild. — T., 2022. —B. 4.
81K o‘rsatilgan manba.— B. 4.
62 Husomuit menpustunan. — T.: V36exucron, KIIMK. 1983. — B.6. Sh. Shomuhammedov tarjimasi. — B. 12.
83 Sanaqulov U. Alisher Navoiy she’riyatida layli va Majnun timsollari talgini an’anasi / Alisher Navoiy va XXI asr
9-uluslararo konferensiya to‘plami. — T. — Bursa, 2024. — B. 664.
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Kucca-u mo 60 my a3z Jlaiinuro Maunyn oapeyzawm,
Xyepasy Lupun uii 60wad, Bomuxy Aspo xii 6y0? ®4

(Conmepxanue: mosma O Hamiedl JroOBM mpeB3onuia (10 MOMYJISSPHOCTH)
neresny o Jlewnum u MemxHyHe. B cpaBHEHHM € 3TOM MOAMOM, YTO K€ 3HAYUT
nosMa o XycpaB u [llupun, u ko Takue Bomuk u Y3po?)

Xadwusz Illupasu B cBoMX cTHxax u3o0paxkaeT oOpa3 Jleinm mapamienbHO
obpa3zy [upuH:

Xuxosamu nabu lupun xaromu @apxoo acm,
Huxanuu myppau Jlaviau maxomu Maunyn acm .

(Conepxxanue: pacckaz o rybax Illupun ocHoBaH Ha cnoBax Papxana,
JokoHbI ke Jleinn sBastorcs oburenso MemkHyHa). Ecnu mHTEpIpeTHpOBaThH
O0eT ¢ Touku 3peHus cydpuszma, To cormacHo «Mir’otul ushshog», rybsr — 310
CJIOBa, KOTOpBIE MEPEXOJAT M3 Cepjilla B yCTa JIIOJe BO BpeMsi BOCTOpPra u
BIOXHOBEHHA®®. 3Haumt, ry6sl IllupuH — 5TO CJI0Ba, MEpEINENIIee W3 Cepaua
dapxaga B ycTa, U OH Bcerja MoBTOpsieT ux. JIOKOHBI BO3NIOOJIEHHON — 3TO
JIOBYIIKA JJig BitoOneHHoro. Henb3s MOOMTHCS CBUAAHHS C BO3JIIOOJICHHOW, HE
IJIEHUBIIKCH €€ JIOKoHaMmu. ClienoBaTenbHO, MemKHYH CTPEMUTCS K TOCTUKEHUIO
00XXECTBEHHOTO BUACHUS, U30paB CBOMM IPHUCTAHUIIEM KOJbIa JOKOHOB Jleinu.
B Gelite nens oopasa Jleisin — 00xkeCcTBEHHas KpacoTa.

Jleitnu, wu300paxkeHHas B razemix AOaypaxmona Komu, sBiseTcs
00KEeCTBEHHBIM Ma3xapoM, Clie/lbl KOTOPOU CBSIIEHHBI, T0100HO Kaabe:

Yy xap manzun, ku Jlaiinu kapoa sco, Kavoa-cm Maunynupo
Ba kacou Kavba Maunynpo uu xoxcam xamou manzunxo®’.

(Coneprxanue: 11000€ MeCTO, 10 KoTopomy ctynana Jleinu, s MemxHyHa
CBALLEHHO, Kak Kaaba. /g nasoMunyectBa MeKHYHY HE 0053aTelIbHO €XaTh B
Kaa0y).

Taxxe B 3TOM pazzerne paccMaTpuBarOTCs MHTepIpeTanuu obpasa Jleinm,
UCIIOJIb30BaHHbBIE B TBOPUYECTBE MEPCUICKUX MOITOB, YIOMSHYTHIX B aHTOJOTHUH
«Majolis un-nafois» («CoOpanue wu30paHHbx») HaBom, a Takke Takux, Kak
Magnouno Hapsemw Jlexaku, Mapnono 3ynonu 1 Masinono Manuk.

Paznuunbie 3Hauenus oOpasa Jleinin BCcTpeyaroTcs U B TBOPYECTBE MOITOB,
TBOPUBUIMX HA TIOPKCKOM si3blke. Ero panHue o0pas3ipl MOXHO YBHJIETh Ha
npumepe TBopuectBa nosra Caiigu Capou.

Hikoyat mustamelarga ko ‘ra ayt,
Agar bo ‘Isa, alarning so ‘zga mayli.
O ‘tursa oqil er Majnun gotinda,

Kerakmas so ‘zi, illo zikri Layli®,

CoriacHo 3TOMY CTUXOTBOPHOMY OTPBIBKY H3 mipou3sBeneHus «Guliston bit-

turkiy» Caiipu Capou, Mycrame (ciymiaTenu), yBICUEHHBIE PacCKa3oM, CalsicCh

6 Amup Xycpas Jlexsiauii. Axtaponu ana6. — Jlyman6e: Anu6. 2014. —B. 202.
8 Xo¢uszu lleposnii. JleBon. Axraponu aga6. — yman6e. Anu6. 2015. — 5.81.
6 Komunos H. MasHomnap onamura cadap. — T.: Tamaddun, 20 - B.112.

87 A6ypaxmon Yomu. Ocop. Yunau xadrym. JlymanGe. Anu6, 1989. —B. 27.
®83ayfi Saroyi. Guliston bit-turkiy. —T.: G*afur G‘ulom, 1986.— B. 221.
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panoM ¢ MeKHYHOM, MOHMMAKOT, YTO JJII HEr0 HE CYIIECTBYET HMHBIX CJIOB,
KpoMe Tex, uro o Jlewnu. IToTomy 4TO BCe MBICIM M IyMbl MemkHyHa OBLIU O
Jleitnu. ITosTOMy MHBIX CIIOB HE TpeOyeTcs. 31ech MOAT UCIOIb30Bal 00pa3 Jleitnu
B 3HaueHUU BO30OJeHHOW MemkHyHa. Bo BTOopom OeiiTe raszenu, nepeaaHHON
coBpemeHHrKOM Caiipu Capou Masio Kozu MyxcuHOM, €CTh TaKH€ CTPOKHU:
Kechti Layli, kechdi Shirin xublig i,
Ushbu kun mening shahum davronidur®®.

JIrobumasi, B KOTOPYIO BIIOOJIEH JIMPUUECKHI Tepoil, HACTOJIBKO MPEKpacHa,
4YTO mepes 3TUM co3nanueM kpacota Jlewnu u lllupuH HUYEro HE CTOAT, U 3TOT
J€Hb JHIIb BpeMs 3TOM BO31Mt00JeHHOW. COOTBETCTBEHHO, B HCTOPHH
KJIACCUYECKOM Mo33uM o0pa3 Jlelnu sBisieTcsl BO3JIIOOJEHHON HECpaBHEHHOMU
KpacoTbl;  TE€pPOMHEN  XyIO0KECTBEHHOTO  TMPOU3BEIACHUS;  BO3IIOOJICHHON
MemkHyHa; OTpaskaeT 3HaueHUs 00’KECTBEHHOTO Ma3xapa.

Bropas rmaBa auccepranuu Ha3bBaeTcs «Xyd0’KeCTBEHHOE Pa3BHUTHE
oOpa3za Jleiliim B mo33um BTOpOii mosoBuHbl XIV - Havama XV Beka». B
nepBoM mnaparpade riaBbl, o3ariaBlieHHOM «Poib obpaza Jletinu 6 nossuu snoxu
Temypuoog u Hamey, aHAIM3UPOBAHA 033U ABTOPOB, KUBIIUX B 3TOT MEPHUO/I, a
TAaK)K€ HaMme, CYLIECTBYIOUIME B Haled Kiaccudeckol maureparype. CreneHb
UCIIONIb30BaHusl oOpa3za Jlednum B MO33uM TBOPLOB 3TOr0 MEPUOAA MOXKHO
KJIacCCU(UIIMPOBATH CIECAYIOMUM 00pa3oM: Bo3ntobneHHas MedocHyna, 3emHoe
sonnoujenue Bcegvluineco; 2epouHs Xy00icecmeeHHo20 NpouzeedeHus;, YKa3aHue
Ha HA36aHue 3Noca, HOub, 00pas, OOCMOUHbIU OblMb  G1I0OJeHHbIM 8
803711007IeHHYI0 N0dMa, DoHCeCmEeHHbIUL Ma3Xap.

Crnengyer OTMETUTB, YTO B MO33UU 3TOrO nepuonaa obpas Jleitnu vaie Bcero
WCIIOJIB30BAJICSl B 3HAYEHUSAX BO3MIOONEHHOW MemxkHyHa. OTO, KOHEYHO, HE
Clly4aitHo, Bellb B 3TOT mepuoj JiereHaa «Jleitnu u MemkHyH» Oblla HMIHPOKO
pacnpocTpaHeHa, U Cpeid TBOPLIOB TOTO BPEMEHH ObLIO MHOTO MOATOB, KOTOPHIE
oOpalaiuch K 3TOM TeMe M mucaiu otaenbHblie mo3Mbl. [ FOcynosa ynomunaer,
4YTO B OJIHOM TOJIbKO IUTepaTypHoil cpene I'epara Obuio 6Gonee 10 mosTOB,
TBOPMBILUX HA 3Ty TEMy ' °.

OxauH U3 MO3TOB TOrO NepUuoaa, 0byagaTeNb «TIOPKCKOTO CTUIs MaBioHO
ATOM B CBOMX ra3elisiXx MCKYCHO MCIOJIb30BaJl Takue o0pa3bl, kak Papxon, [lupun,
Jleitnu, MemxnyH, Bomuk, VY3po, lOcyd, 3ynaiixo, Macux, Aky0, Xuszp u
NPUMEHSJT UX B peAM3alliM CBOMX HIEHHO-XYIOXECTBEHHBIX 3aMbICIOB. JTHU
CUMBOJIBI B TBOpPUYECTBE ATOM MPUOOPETAIOT KaK CY(QUUCKUN TyX, TAK U MUPCKYIO
CymmHOCTh. B razenmsx molata oOpa3 Jleinn onumeTBopsieT HE TOJBKO
BO3JI00JIEHHYI0 MeIKHYHa, HO U BbIpakaeT 3eMHOE BOILUIONIeHHE BceBblniHero.

Majnuni girifior bikin Layli g ‘amida,
Necha kezayin besar-u somon netayin men’t

8 Caitu Capoitn. llewpnap. I'yaucron. — T.: Fapyp Fynom, 1968. — B. 11.
 Bu haqa qarang: IOcynosa JI. Anumep Hagoumii “Xamca’cuia MasMyH Ba PUTMHHUHT Oajuuil YHFYHJIMTH.
Momnorpadus. — T.: Mumtoz so‘z, 2011.
1 Atoiiu. leBon. XKonnaH a3u3 xkoHoHa. — T.: ITapk. 2011. —5.203.
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K stomy 00pa3sy oOpamaics u coBpeMeHHUK Atom Jlyrdu. «Benmymei
TEMOW JMPHUECKUX NpousBeneHUl B nuBaHe JlyTdu sBusercs 1r000Bb. OTa
MoOOBb 3EPKALHO OTPaKaeT BHEIIHMI M BHYTPEHHMI MHp dYeJlOBeKa» 2,
PaccmatpuBas moa3uto JlyTdu, MOXKHO 3aMe€TUTh, YTO OH HKCIIOIH30BAI
TPaIUIIMOHHBIE 00Pa3bl IS OJIPOOHOTO OCBEIICHHS CYIIIHOCTH JAaHHOW TEMBI.

Xayolingni yubor, Layli, mening holimni so ‘rmogqa,
Ki Majnundin sening ishqing mening holim batar qildi”.

B Oeifite nupuueckuii repoii xanoOHO mpocut Jlelnu (BO3MHOOICHHYIO)
MOCJIaTh €My MBICITb, YTOOBI Y3HATh O €ro COCTOSIHUH. [loToMy 4TO ero coctosiHue
OBLIO eIIe XyKe, YeM Yy BIII0OJICHHOTO MeKHYHa.

Hcnons3zoBanne oOpa3za Jleiiim B 3HAauYeHHWHM BO3MIOOJIEHHOW yarie
HaOmomaeTcst B rasensx Xodusza Xopesmu. B dacTHOCTH, B psine raselne,
BONICIINX B JUBaH TM03Ta, dYepe3 oOpa3 Jlednm BwIpakaeTcss BEpPHOCTH
BITIO0JICHHOTO CBOEH BO3JIIOOJICHHOM:

Nechakim javr qilur, jonim o zgani savmas,
Chu savmas o ‘zgani Layloning o ‘rnina Majnun™,

Qaydakim borsam o ‘shul yorni jonim izdar,
Laylodin o zgani savmadi chu hargiz Majnu

MoxHo 3aMeTuTh, 4TO o0Opa3 Jleliam B Mo33uM  3TOrO TmeEpuojaa
UCIIOJIb30BAJICS M B 3HAUCHUU 3eMH020 sonnowernust Beesviunezo. Cnoo «tajalliy»
(BOIIOIIEHKE) O3HAYAEeT BUJ, OJIECK, U B KIIACCHYECKOW JIUTEPATYPE 3TO MOHSITHE
chopmupoBanoch B rapmMoHuu ¢ obpazom Jlednu. Ilo 3TomMy moBoAy yueHbIN
H.KamunoB ormeuaer: «Ecium MemxHyH — o00pa3 cydusi, KOTOPOro BJI€UET
HctuHa, ckyyaromero no ee kpacore, To Jlenu — 3T0 TOT Mas3xap, TAE CHSIET
00XKEeCTBEHHON CBeT». MOXKHO 3aMETHTh, YTO MHUPCKHE TEMBbI, 3aHUMAIOIINE
JIOBOJILHO IIIHPOKOE MeCTO B jupuke JIyTdu, B TO k€ BpeMs TapMOHUPYIOT C
PENUTHO3HO-CYPUIUCKUMH TEMaMU U JIOTIONHSIOT JIPYT JIpyra, a Takxke o0pasyroT
€MHCTBO AJIJICTOPUH U UCTUHBI.

Qildi Shirin xandasidin mubtalo Farhodni,
Kirdi Layli ko zig ‘a, Majnunni shaydo ayladi’®.
Xo¢u3 Xope3mu BeIpa)kaeT 3TOT 00pa3 MOCPEICTBOM UCTUHHOM JIFOOBU:
Ishqi haqigiy nogahon suvratg ‘a kelgan orada,
Olamning ichra oti gah Majnun-u, gah Laylo emish’’.

B mon3um sToro mepmoma cioso Jlennu BcTpedaeTcss BMECTE C HMEHEM
MemkHyH W ynoTpeOnsieTcss Kak yKazaHue HA Ha3eéanue npouseedeHus. B
YaCTHOCTH, B OJHOM M3 cBoMX raseneit CakKoOKU MUIIET:

Bizdan eshitsun emdi jahon toza gissalar,

n’e.

2 Erkinov S. Lutfiy. Magola // Ma’naviyat yulduzlari. — T.: O‘zbekiston milliy ensiklopediyasi Davlat ilmiy
nashriyoti, 2011. — B. 215.

8 JIyrduit. Oeson. — T.: Fapyp Fysom, 2012. — B. 309.

74 Xogus Xopasmuii. JleBon.— T.: ¥36exucton KIT Mapkasuii Komurernnunr nampuétu, 1981. — B. 114,

" Xo¢us Xopasmuii. leon.— T.: V36exucron KII Mapxkaswuiit Komuretnauar Hampuéry, 1981. — b. 115.

6 Jlyrguit. Oepon. — T.: Fadyp Fymom, 2012. — B. 350.

77 Xogus Xopasmuii. JleBon.— T.: Y36exucron KIT Mapkasuii Komurernnunr nampuétu, 1981. — B. 277.

37



Chun ko ‘hna bo ‘Idi Layli-yu Majnun hikoyati’®.

B Getite Cakkoku cpaBHUBAET CBOU Ta3enu ¢ modmoi «Jleinu u MemxkHyH»
U YTBEPXIACeT, YTO MHUp JOJDKEH YCHbIIIaTh HOBBIE paccKa3bl O JIIOOBH, MO0
nerenasl o Jleinm u MemxknyHe ycrapenu. [lo maenuto O.PycrtamoBa, Cakkoku
MPUPABHUBACT raszeib K srocy «Jleinm u MemxHyH», CI0O)KET KOTOPOTO KaXeTcs
yCTapeBIIuM .

B TtBOpuecTtBe XycaiiHu o00pa3 Jleiiim mnpenacraBiaser coOOW TIE€POUHIO
XYJI0KECTBEHHOT'O IIPOU3BEACHMUS:

Husn ila sen komil-u Shirin-u Layli shuhrati,
Ishq aro men zor o ‘lub, Farhod-u Majnun tuhmati®.

B nepBoii cTpoke Oeilita XycallHW CpPaBHUBAET CBOK BO3JIIOOJIEHHYIO CO
ClIaBOM coBepuIeHHbIX B Kpacore Illupun wu Jleinm, a BO BTOPOM CTpOKE
cpaBHuBaeT cebsi ¢ dDapxagoM U MemKHYHOM, CIOBHO TOpSIlM€ B IJIaMEHU
JTH00BH.

JIupuueckuii repoit 3axupunauHa Myxammana boOypa Takke cTaBUT ceOst
BBIIIE BCEX BIIOOJIEHHBIX BO MMs JIFOOBH U MPETEHAYET Ha POJib HacTaBHUKA. Ero
BO3MOONIeHHast criocoOHa HayuuTh [llupun u Jleinn HEKHOCTH, a caM Hay4dWTb
dapxana u MemxkHyHa 10OUTD:

Qani Shirin bila Layliki, sendin noz o ‘rgansa,
Qani Farhod-u Majnunkim, alarga ishq o rgatsam®.

Takke MOXHO 3aMEeTUTh, YTO B T033UU ITOro Tmepuoaa obOpa3z Jleinu
HCITOJIB30BAJICSI COPA3MEPHO CIIOBY «HOYb):

Tug ‘ar Majnung ‘a kecha oftobi
Agar ko ‘rguzsa yuz layl ichra Laylo®?.

CnoBo «layl», o3Hauaroniee «HOUb, BEYEP, CYMEPKU», COUETACTCS ¢ 00pazoM
Jleinn 1 NEMOHCTPUPYET MACTEPCTBO MO3TAa. TO €CTh ecnu JIehn moKaxkeT CBoe
JUIO BO ThME HOYM, TO 00pa3 TEMHOW HOUYM, KOTOpasi 03apseTcs SIPKUM COJIHIIEM
U1t MemkHyHa, Mpe/noiaraeT, 4to cepue cypus, JOCTUTIIET0 KpacoTsl cTHHBI,
03apUTCS, KaK COJIHEUHBIH JIyY.

B nuccepranuu 3nauenue oopasa Jleinu B mpousBeACHUIX, OTHOCSIIUXCS K
YKaHPY HaMe, MPECTaBIIeHO depe3 mpousBeaecHus «Muhabbatnomay» Xopesmu u
«Latofatnoma» Xyxanau. Hecmotps Ha TO, uTo B «Taashshugnoma» Caiilinga
Axmana u «Dahnoma» FOcydpa AMupu He ynoMuHaeTcss HEMOCPEACTBEHHO 00pa3
Jleiinu, MOXKHO 3aMETHUTh, YTO TaMm, IJI€ MCIOJIb3yeTcs o0pa3 MemxHyHa, €CTh
OCHTHI, TIOTMYECKU YKA3bIBAIOIIUE Ha HEE.

Bo BTOpom naparpade riasbl, o3ariaBieHHOM « OmHouienue Kk oopa3y Jletinu
6 eazensax Anuwepa Hagouy», OCHOBHOE BHUMAHHUE YJIEISAETCS XYHOKECTBEHHOMU
uHTepnperauuu obOpaza Jleilnin Ha mpuMepe NHUBAHOB B JHPUYECKOM COOpaHUU

78 Caxkoxwuit. Tarnanran acapimap. — T.: ¥3 CCP. Jlapnar Gaauuit agabuét Hampnéru, 1960. — B. 48.

" Pycramos D. Y36ekckas 11033us B nepBoii nososune XV Beka. — M.: Usx, 1963. — C. 49.

80¥36ex anabuétu. 4 rommuk. 1 Tom. — T.: ¥3 CCP JlaBnar Gamuuit anabuéru mampu. 1959. — B. 542,

8 Bo6yp. Maxpamu acpop TonmaguM. — T.: Esysum, 1993. — 5.44.

82 Xo¢us Xopasmuii. JleBon.— T.: ¥36exucron KIT Mapkasuii Komurernnunr nampuétu, 1981, — B. 240.
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«Xazoyin ul-maoniy» («CokpoBuIllHHIIA MbICIEH). OTHOIIEHHE MO3Ta K ITOMY
00pa3y MOKHO IIPOCIIEUTE [0 JBYM HANpPaBJICHUAMS

1) HNuteprnperanus obpasa Jleinu B moame «Jleinu u MemkHyH»;

2) Hcnons3oBanue obpasza Jleiau B Tupuke 1moora.

B nureparypoBeieHHH IPOBEAECHO MHOKECTBO UCCIIEIOBAHNM, TOCBAILIEHHBIX
CIOXKETY, CHCTeMe 00pa30B M XyA0KECTBEHHOCTH 103MbI Anuiiepa HaBou «Jleinun
1 MemKkHyH», €€ CPaBHEHHIO C MMO3MaMHU JPYyTUX MO3TOB-XxaMmcaBenoB. Ha ocHoBe
C/ICJIaHHBIX B HUX BBIBOJIOB MOYKHO OTIPENICTUTH CTEIICHb MCIOJIb30BaHUS 00pa3a
Jletinu B smoce Haowm cnemyromum obGpaszom: Jleinu B mosme Haom «Jleinu u
MekHyH» OTJIMYaeTcss OT TEepPOMHHM B IMOAMax MPEIIIECTBEHHUKOB JBYMS
OCOOCHHOCTSIMU — OHa SIBIISIETCSA W OOKECTBEHHBIM Ma3XapoM, W PEabHBIM
YEJIOBEKOM — BO3IM00JeHHON. TOT (hakT, 9TO OHAa OJHWUM B3TJIAIOM IIPEBpaIIacT
Kaiica B MemxHyHa (OJEp>KMMOr0), CIpaIIMBABLIEIO B I[BETHUKE O 3J0POBbE
CBOETO BO3JIIOOJICHHOTO, TEPSIET rOJIOBY, YBUJIEB MeIKHYHA, MOKA3bIBACT, YTO 3TO
00XKeCTBEHHBIN Ma3xap o0pasa, a Takue COOBITUSA U CUTYallUU, Kak To, 4yTo Jleinu
B nuUchbMe K MemkHyny nuiet: «Sening nechakim  g‘amingg‘a  yo‘q mahl,
Chun er kishisen bu sahl erur, sahl», u BMecte ¢ TeM peBHyeT CBOEro
BO3MIOOJIEHHOTO K Jouepu HaBdang w nuirer UpOHUYHOE MO3APaBUTEIHHOE
IMMChbMO, JOKa3beIBaloT, 4ro JleWam oOnamaeT HACTOSAIMIMMH YeI0BEYCCKUMH
Ka4eCTBaMHU.

Mecra, rie ucnoiib30BaHbl 00pa3el Jleisin B TBOpUECTBE M03TA, IPUBEICHBI B
cieayronieit Tabnuiie:

Ne | JluBanbI Hcnoan3zoBanue | MecTo HCN0JIL30BAHUS B JMBaHe

oOpa3a Jleiuun

1 | «G‘aroyib us-sig‘ar» | Laylo B 14 mecrax: B rasemsx 2, 20, 45, 184, 198,
(«Hyoeca oemcmeay) 221, 228, 359, 368, 386, 440, 489, 505, 559;

2 | «Navodir ush- | Layli, Laylo B 20 mecrax: B razemsax 2, 3, 38, 43, 59,
shabob» («Peokocmu 238, 326, 363, 373, 408, 419, 439, 478, 489,
wHOCIUY) 531, 532, 542, 547, 564, 622;

3 | «Badoyi’ ul-vasat» Laylo B 24 mecrax: B razemsax 9, 32, 43, 45, 67,
(«Juxosunvt 144, 146, 157, 161, 176, 177, 184, 213, 257,
Ccpeonux iemy) 275, 305, 337, 344, 415, 444, 463, 493, 601,

640;

4 | «Favoyid ul-kibar» Layli, B 14 mecrax: B rasemsx 45, 55, 83, 90, 119,
(«Hazuoanus Laylo, 231, 245, 295, 302, 316, 358, 585, 605, 611.
cmapocmuy) Laylivash

IIpn anamu3e OCHTOB, HCIIOIL30BAaHHBIX B TO33UM I103Ta, BO3HUKACT
MPEICTABJIICHUE, YTO OHU OOBEIUHSIOTCS U CJIOBHO modMa «Jleinu u MemxuayH»
oOpasytot eauHoe 1enoe. [loromy uTo yepes3 o6pa3 Jleinu mo3T cMOr BHEIPUTH B
OClThl Trazenu LeNyl JeHCTBUTEIBLHOCTh. B cBsizu ¢ »tuM o00pa3 Jleiu,
BCTpEUaKIIMiics B AuBaHaXx HaBouw, MOXHO KiIacCU(PUIIMPOBATH CIEAYIOITUM

8Bu hagqda qarang: Anumep Hapowmii: komycuii myrar. [ xuna. — T.: llapk, 2016. — B. 250.: A6aynxakumosa fO.
Amnmep HaBowit Ba Myxamman @ysynuit “Jlaiinu Ba MakHyH” DOCTOHIAPMHUHT KUECHH Taxiawin. Puioin.daH.
oyinua dainc.mokr. aucc... — T., 2022.
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oOpazom: 1) BepHas Bo3zmoOJIeHHass MemkHyHa, 2) 00XKECTBEHHBIM Mazxap, 3)
oOnajaTeNibHUIIA HECPABHEHHOW KpacoThl; 4) TEepouHS XYJI0KECTBEHHOTO
npousBeaeHus; 5) 00pas, OJUIETBOPSIONIUN HOYb.
Ne ishka bo ‘Idi beorom ko ‘zgu aksidek Majnun,
Yuzi ko ‘zgusida aksini gar ko ‘rguzmadi Laylo.
(G ‘aroyib us-sig ‘ar, 2-eazenv)

OToT OEHT BOIIEN B COCTaB XBAJIEOHBIX rasenei mosta. Iloatomy B HeMm
BOIUIOIIECHBI KauecTBa BCeBBINIHETO, KOTOpBHIE MNPOSBISIOTCA B KaXKIOM Oeiite
razenu. B razenu molT uepe3 oOpa3 Jleilnin oTpakaeT HE MPOCTO CHUMBOJ, a
ABJICHHE AJllaxa Ha 3emiie. B COOTBETCTBUM C 3TUM, B MUPE B OCHOBE BCETO JIEKUT
a1060Bb. 1100 co3gaHne mMHpa TOXKE CBSI3aHO C JII000BBIO. BCEBBIIHUN COTBOPHUII
CBOMX paboB C JIOOOBBIO M JapoBajl UM YacTHIy 3Toil mo0BH. MmMeHHO H3-3a
J100BU COJIOBEH /10 paccBeTa MOET U TOCKJIMBO TUIAYEeT B Cay O JIIOOBH K LIBETKY, a
MemxHyH OpOJUT MO CTENSIM U IYCTBHIHSM, BbICMaTpUBasi MPEKpPacHbIe MPU3HAKU
Jleiinu B ria3ax raseid, B apomMaTax JIETKOro BeTepKa M B OJaroyxaHuM M OKpacke
useros®. Muaue rosops, eciam Obl Ha yuie JIeMaM He OTPaKajloCh CHUSHHE
BceBbimnero, MemxHyH He Obl1 Obl TakuM O€CHOKOMHBIM. Ty CTPOKY
V.CaHakynoB HHTEPIPETUPYET cIaeAyoluM o0pa3oM: «B TpakToBke mosTa JUI0
Jleinbl «Ma3xapy», Ha €€ Jule NposBisgeTcs KpacoTa Mctunbl, mostomy MekHyH
TepsEeT IMOKOW, yBHAEB ee. B nmpuke Anmumepa HaBom B uHTEpHpeTanuum TeM
mo6BH Ko BeeBbimmemy gaie o6pamarorcs k oopasam Jleinsl 1 MemkayHay» %,

Majnun boshini sajdadin olmas edi aslo,
Gar Layli itining julidin topsa musallo.
(Badoyi’ ul-vasat, 32-cazenw).

MemkHyH B yTeleHue cBoeil 00M uiieT crnacenus B codoake Jleinu. B ero
IpEJICTaBICHUN Ha Teje coOaKH, Ha KaKJOM €€ BOJOCKE €CTh CJe/Ibl HEBUHHBIX
maroB Jlelnu, mo3ToMy OHa CBSIIIEHHA, KaK MOJIMTBEHHBIA KOBPHUK (KOHHaMO3).
[ToaTromy MemkHYH TOTOB CKJIOHUTBCS HaJl O€3bIXaHHBIM TEJIOM 3TOTO BEPHOIO
BO3JI00JIEHHOTO. Uepe3 ATOT OEHT Mo3T yKa3bIBaeT Ha COOBITHS 14-i TJIaBbl TO3MBI
«Jletimm u Memxnayn». M3BecTHO, 4TO cobaka CUMTAETCS CHUMBOJIOM BEPHOCTH,
IpyXObl, TpPEJaHHOCTH, U B IOAME OSTH €€ KayecTBa IOKa3aHbl Ha OCHOBE
KOHKpeTHbIX (phakToB. OHA, Kak 1 MeKHYH, JTIOOUT, IPOSIBJISIET CBOIO BEPHOCTH U
MpeJaHHOCTh, Jieka Yy Hor cBoel BozmoOneHHo. IloHumas BClO CyTh
npoucxonsiero, MemKHyH YyBCTBYeT ce0s HHUYTOXHBIM IO CPaBHEHHUIO C
co0aKol, MPOSIBUBIIIEH OTPOMHYIO MPEIAHHOCTH M0 OTHOIIEeHHIO K Jleinu. [lotomy
4yTo cobOaka mpu Buzae Jlelnu He TepsAeT Co3HaHMS, MOJOOHO MemKHyHYy, OHa
OPWKUMAETCsl K €€ HOoraM W JIacKaeTcsi - y co0aku CWibHas BBIAEP)KKA, YTO
SABIIAETCA HECOBITOUHON MeuToit Memxnyna®,

Takum oOpazom, B mods3um Anmmiepa HaBou 3TOT CHMBOJN CIYXKWT JIs
UCIIOJTHEHUSI CBOEOOpA3HBIX MOATHYECKUX 3ambIcioB. [lockonbky oOpas Jleinu

8 Jasmatos O. MabHONap xasuHacu. — T.: Tamaddun, 2021. - B. 12.
8 Sanaqulov U. Alisher Navoiy she’riyatida Layli va Majnun timsollari talgini. Filol.fan.b. fals.dok. diss... avtoref.
— Samargand. 2024. — B. 14.
8 Amumep Hasowmii: komycwuit yrat. 1 xunn. — T.: llapk, 2016. - B. 250.
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MHTEPIIPETUPYETCS B COOTBETCTBUU C CAMBIMU TPOTAaTENbHBIMU NEPEKUBAHUSIMU
JMPUYECKOTO Teposi U CAMbIMU NEYAIbHBIMU BBIPAKEHUSMH BIFOOJEHHON IIIH.
[ToaTomy 0Opa3 Jleinu B TMpUKE MOATA TOCTUT CBOETO COBEPIICHCTBA.

Tpetps rmaBa muccepraunu HasbiBaeTca «Ilo3THYeckass MHTepHpeTanust
oOpa3a Jleiluin B JuTepaTrype 3MOXH XaHCTB» M COCTOMT M3 JIBYX pa3aeioB. B
nepBoM maparpade TiaBbl, o3ariaBieHHOM «Oopa3z Jletiiu 6 nossuu Koxkanockou
JUMepamypHou cpeovly, AHAIA3UPYETCS MO033Us TaKUX IO3TOB M IO3TECC, KAK
bobopaxum Mampab, VYBaiicu, Amupu, Homupa, Mykumu, 3aBku, Pypkar,
Xaszunu, Kyndar, xuBmmx u TBOpuBIIMX B KokaHICKOW IMTEpaTypHOU cpene B
koHue XVIII - nepsoi nonosune XIX BEKOB.

N3BectHO, uTO B Ccyduiickoir nuTeparype Jlelnm paccMarpuBaiach Kak
Masxap, CpelncTBo, nodyxkaatomiee cydpus k mobsu k Mctune. Takoe monoxeHue
BO BCEU CBOEH MOJHOTE MPOsBIIsIETCA B TBOpuecTBe Maiipaba. Mamipabd, Oyayuu
SAPKUM TPEJICTAaBUTENEM CYy(PHUIICKON JTUTepaTyphl, Kak U Bce Cy(UNCKHE MOITHI,
ABIIsIETCS OE€3yMHBIM BIIIOOJIEHHBIM, HEYKIIOHHO CTpeMsAluMcsi K BceBbilHeMy.
CornacHo emy, Jleiliu — 3TO HE MM KOHKPETHOTO 4EJOBEKa, a o0liee ums
OJTHOTO BO3JIOOJIEHHOTO, JIIOOMMOTO 4YeJIOBEKa, B KOTOpPOro cepaue cydus
BJII00JIEHO 0€3 BCSIKUX MAaTepUaJIbHBIX MHTEpecoB. A MeIKHYH — 3TO KayecTBo,
PUIMCHIBAEMOE MOTEPSIBLIIEMY T'OJIOBY M O€3yMHO BIIIOOJIEHHOMY YE€JIOBEKY:

Sani Layli-yu ra’nodek ajoyib dilrabo derlar,
Mani Majnuni shaydodek ko ‘vingda bir gado derlar®’.

Cpenu y30ekckux mnostecc 0JuM3KMM K Maiipaly 1o BOCIEBAHUIO JTHOOBU K
BceBpiineMy  sBisercs  YBaiicu. CornacHo  uccienoBanuio M. AamzoBoi,
HanOoJIee YacTO UCIOIb3YEMBIM B MTO33UU MTOATECCHI 00Pa30M sBIseTCS MEKHYH,
KOTOpbIM OHa Bocxuiaerca. OHa MedTaeT BO3BBICUTBHCS 1O JTOCTUTHYTOTO UM
ypoBHs. Kak 1 MeJKHYH, XO4ET BEpUTH, UTO MUP 3aKJIKOYAETCS TOJIBKO B Jlewnu.
B cBoux cTuxax oHa BeICTynaeT MemkHyHOM®®. B 0qHOM M3 TAXMUCOB MOJTECCHL,
OTHOCSIIENCS K razenn HaBou, eCThb clie1yromun KyIier:

Hajring afsun etib, qo ‘ymadi bir zarra majol,
Chehrami zard etib, ayladi ham ashkimi ol,
Layli ishqidin o ‘shal Qays ajab topdi kamol,
Dasht devonasig ‘a men gilurman istigbol,
Chigsa Majnung ‘a, ne tong, g ‘ulu biyobon o ‘tru®°.

B Myxammace o6pa3 Kaiica, kotopslii Oiaronapsi uncto o0Bu K Jleinu
CMOT' JJOCTHYb COBEpPIICHCTBA, FAPMOHUYHO coueraerca ¢ MemkayHom Hasow,
CO3/11aBasi yIUBUTEIBHOE TOATUYECKOE EIUHCTBO.

Moxnapoiium Hopupa cuurtaetr, yto Asuiax, CO3[aTelib BCEX MPEIAMETOB,
SABJICHUM W U3MEHEHUN B MHpE, CYLIECTBYET HE BHE CO3JAaHHBIX UM BeEIIEH, a
BMECTE C HUMM Kak eInHoe 1esoe. COOTBETCTBEHHO, HEJIb3Sl paCCEKaTh TEOJIOTHIO

87 Mampa6. Jleson. — T.: SJuru acp asnoau. 2006. — B. 207.
8 Anusosa U. YBalicuii mebpusATHIA OSTUK TahaKKypHUHT sHrwianumy. Ounon.dan.gok. auce. — T.: 2020. - B.
49,
8 Vpaiicuii. Masmyn mabnann. — T.: Akademnashr, 2010. — B. 202.
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u npupony. Homupa, roBopsi «oshiq o‘zi, ma’shug o zi», OOBACHIET 3Ty
KOHILIETILIMIO Ha OCHOBE JIETE€H]I O BIIIOOJIEHHBIX, Kak Jleinn u MemkHyH, a Takxke
Bomuk u Y3po:

Oshiq o zi, ma’shuq o ‘zidur, lek afsona

Layli bila Majnun ila Vomig va Uzro®.

B moa3um 3Toro nmepuoaa cdepa uCroib30BaHUs TPATUITMOHHBIX 00pa3oB, B
yacTHOCTH, oOpa3za Jlelinum Heckonbko pacmupwiacb. CuUMBOIBI U 00pasbl,
MPUMEHSIBIIMECS B KJIACCUUYECKOM JIUTEepaType, HadYalld MPUoOpeTaTh COLMAIbHYIO
3HQYMUMOCTh. B HCTOpUM KJIAaCCMYECKOM TMO033MM K TaKUM 3HAYCHUSM, Kak
BO3MOONeHHAss MemkHyHa, 3eMHOE BOIUIONIEHHE BceeBbimHero, 00’KeCTBEHHBIN
Maszxap, CTaJid J0O0aBIATBCA W coluaidbHbie MOTHUBBL. O6pa3 Jleim,
UCIIOJIB3YEMbI B TTO33UM 3TOTO MEPUOA, CTAT OTPAXKaTh 3HAYCHUS, CBS3aHHBIE C
CUMBOJIOM peOeHKd, OMCHLIKOU K peanbHOMy uenogexy (¥Ymapxamy), Poounvl u
8epHOCMU.

B onHoil u3 rasenen YBauCHU JIMPUYECKUM TE€POM — ITO IMEYaJIbHBIN
BITIIOOJICHHBIM, KOTOPOTO OOBHUHSIIOT, KOTJa OH IUJIa4eT, U YIPEKalT, Korja
B3/bIXaeT. Ero Bo3mroOieHHas mapuia, nogoOHas Jleinu. Jlupudeckuit repoit B
CTpaJlaHUsIX K HEM cTajd moxoX Ha MemkHyHa. JTa ra3eilb UMEET HE TOJIBKO
POMAHTHUYECKOE 3HAYEHUE, HO W OTpa)kaeT CTpaJaHus MaTepu, TOCKYIOLIEH O
CBOEM peOEHKeE:!

Fig‘oni — ayb, ohi — ta 'na, bir bechora mahzunman,
Ki bir Layli parivash shohga avvora Majnunman®?,

B nepuon xu3Hum VYBaiicu Amup VYmapxan Obul xaHom Kokanpa, a
Homupaberum ero uapuneir. HomupabGerum mnepeBosut B Kokannm VYBaiicu, y
KOTOpoi paHo mnorubaer myx. Hekoropoe Bpemsi YBaiicu XKMBET BO IBOpIIE,
oOy4ast eByIIIeK IPaMOTe U 3aHUMAsICh C HUMHU T033Ueil 1 My3bikoi. B 1822 roxy
ymupaetr AMup Ymapxas, U pecToil 3aHUMAeT ero cblIH MyxamMmman AnuxoH. XaH
OTHpPAaBIIET ChIHA Mo3Tecchl MyxammanxaHa BoeBaTb B Kamrap. B BoliHe
Moso10i MyxaMmaaxas norudaer. B ctuxax mosrecchl 00JIBIIIOE MECTO 3aHMMAET
YyBCTBO paziyku. Ha Hamm B3risiz, B 9TOM O€iiTe TakyKe HAIIM CBOE OTPaKCHUE
CTpaJlaHus MaTepH H3-3a Pa3lIyKhu CO CBOUM peOEHKOM, BMABIIEH B COCTOSHUE
MemxnyHa.

Pannsis cmepTh Myxka YmapxaHa okaszaja OoJIbIIIOE BIMSHHUE HE TOJIBKO Ha
o0Opa3 xu3Hu Moxmnapoiinm Hoaupel, HO U Ha TBOPYECKHUM MPOIECC MOITECCHI.
[TosTOMy B MO33UM MO3TECCHl MPE00JIaIal0T MOTHUBBI OCCKOHEUHON Medaid u
pa3yku. YUuThIBas, 4TO IJIaBHBIM repoeM 1no33uu Hoaupel gacTo siByisieTcst AMuUp
YMmapxaH, MOXHO OTMETUTh, YTO MEDKHYH - HEIIOCPEACTBEHHO caMa I103Tecca, a
Jletinu - AmMup Ymapxan. OO0 3TOM Tak»Ke CBUACTEIBCTBYIOT CIEIYIONIUE OCUTHI:

O ‘shal Layli malohat nozanini mohruxsorim,
Meni Majnun kabi sargashtai dashti balo gildi®.

% Hopmupa-Komuna. Jlepon. — T.: A6xynna Koaupuit Homumaru xank mepocu Hampuétn.2001. — B.28.

%1 Yaiicuii. Kyurun rymsopu. — T.: Fadyp.Fynom., 1983. — B. 125.

92 Hogupa-Komuna. Jleon. — T.: A6ayma Koaupuii HoMugaru xaik Mepocu Hampuéru.2001. — B. 294,
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B stom Geiite Homupa, moa ciioBoM MONrUXSOr, BOILIOIIAOMIAS KPacoTy
Jleinu, npeAcTaBiIsieT CBOETO MyKa YMapxaHa U Xy0KECTBEHHO HHTEPIPETUPYET
oOpa3 HecuacTHOTO B pasznyke MemxuyHa. «[locine cmepru Ywmapxana sta
KEMUY>KHHA UEJIOMYIpHs B Tpaype IO BO3JIIOOJIEHHOMY TO pBajla OT Tops
BOPOTHHUK, TO OT Pa3liyKd Y HEE pa3pblBaJIOCh CEpJlle, TO MO €€ IeKaM TEeKIIU
JKEMUYKHBIE CIIE3BL...» %,

Jlpyroii mpeacTtaBUTENh JUTEPATypbl STOrO IMepHOJa 3aBKH B CBOEM
TBOPUYECTBE UCIOIb30Basl 00pa3 JIeinn Kkak CHMBOJI BEPHOCTHU U MPEIAaHHOCTH:

Ayo dilbar, bo ‘lub o ‘ttum saning ishqingda Majnunday,
Vafo rasminda san o ‘zni gachon Laylo qilib o ‘ttung?!%

OO6pa3 Jleiinu, UCTIOIL30BaHHBIN B JaHHOM OeliTe kak Jleina, Boromaer B
cebe MeuTbl ModTa O BepHOCTU. Jlupuueckuil repod oOpamaercs K CBOEH
BO3JIOOJIEHHOM, TBEpJis, YTO OT JIIOOBM K HEW BHal B COCTOsSIHUE MekHYHa,
TpeOyeT OT CBOEW BO3JIIOOJICHHONW TakKOM e MPeJaHHOCTH, KaKyl0 U TpPOsSBHIIA
Jlewnu k MemxHyHY.

["azens ¢ peaudom «ayrilib qoldim» ABAsSETCS OHUM U3 JIyYIINX 00pPa3lOB
no33un 30kupkoHa Xoamyxammaaa yriu dypkata. ['a3ensb BbACISIETCS TEM, YTO
B HEW HaIUIM BBICOKOE XYJ0’KECTBEHHOE BOIUIOIICHUE CTPaJaHusl Pas3lIyKud C
POIMHON M MOTHUBBI 4yKOMHBI". B cremyromem GeliTe W3 razein POAUHA TaKKe
CpPaBHUBAETCS C BO3TIOOJEHHON JIMPUUYECKOTO TepOsi — BO3IMIOOICHHOM, TOA00HOM
Jlevinu:

G ‘amida telbamen, oning uchun zanjir bo ‘ynumda,
Nigorim, Layli atvorimki, ondin ayrilib goldim.

Bo Bropom maparpade riasel, o3ariaBieHHOM « Obpawsenue Kk oopasy Jletinu
6 easzensix nosmoe byxapvi u Xuevi», TOBOPUTCS O TMOAITaX, TBOPHUBIIHX B
auteparypHoii cpene byxapelt m XuBbl. MOXHO 3amMeTuTh, 4TO 00pa3 Jleinu B
TBOPYECTBE IMOATOB H3TOrO TMEPHOJIa TPHOOPEN MIECTh Pa3IUYHBIX 3HAUYCHUHU.
OTMmeTuM, 9TO CpeJI HUX HAIIUIM CBOE OTPAKEHHUE TaKWE MOHSATHUS, KaK HCecmoKas
60311001eHHAs, npuyuHsowas 6oab MeOoxcHyHy, 00paz, nomo2arouwjull NOHAMb
ovimue, 0600wWeHHbIL 00pa3 NPUOBOPHBIX YUHOBHUKOG, KOTOPBIC HE BCTPEUYAIOTCS Y
BBIIICYTIOMSIHYTBIX aBTOPOB, a TAK)KE Y BIUSHUE COIIMAIBHON CPe/Ibl Ha 3TO.

B nurepartypHoli cpene byxapsl mMano MO3TOB, TBOPUBIIMX Ha TIOPKCKOM
s3pIke. B 9TOT mepwoj ciokuiach TpaAWIMsS TBOPUTH B OCHOBHOM Ha dapcu
(mepcuackoM si3bike). OgHAKO TBOPYECTBO MOdTa YOalayinoxaHa, BHECIIETO
JIOCTOMHBIN BKJIAJT B Pa3BUTHE TIOPKCKOTO S3bIKa, HMMEET 0C000€ 3HaYCHUE.
TBopuecTBO YOaliu yHUKAJIBbHO IO CBOEH COJEPKATENBbHOCTH, (usiocopuu u
YMECTHOMY MCIOJIb30BaHUIO 00PA30B.

Ishg ahlidek ishq elida afsona o ‘zim!
Afsona-yu yor bazmida begona o ‘zim!
Laylisifat ul yor ishgining dashti aro

% Qodirova M. Nodira hayotida ijtimoiy sahifalar / Guliston, 1989. — Ne 7.
% 3apkuii. Axab 3amona. —T.: Illapk, 2003. — 5.30.
% Ya66opos H. Kypcaruiran tankukotr. — b. 162.
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Aql-u hushidan begona devona o ‘zim!%®

VY6aitan HaunHaeT 3TU pyOau C MPUYUTAHUS JIUPUYECKOTO Teposi, CTABIIETO
JETeHI0N Ha TyTH JIIOOBM, HO OKa3aBIIErocs UyXHUM Ha Tpa3gHUKe
BO3JIOOJIEHHOM, U B TpEThel CTpOKE, YTOOKI erle Oojee BhIPa3UTEIbHO TEepeiaTh
CBOIO MBICIIb, KPAacOTy BO3JIIOOJICHHOM OIKCHIBAET HE MOAPOOHO, a OJHUM JIMIIb
cioBoM Xxapaktepusys ee: «Laylisifat ul yor». BnroOnennbpIl upuyecKkuii Tepoin
CpaBHHUBAET ce0s C CYMAaCIISIINM, JIMIIIEHHBIM paccyaka MemKHyHOM.

Xots razen MyHHC Ha NEPBBIM B3I BOIUIOMIAOT TPAIULIMOHHBIE TEMBI,
MOXHO 3aMETHUTh, UTO B HUX OTPAXKEHbI U COLMATBHO-TIOJIUTUYECKUE MPOOIEMbI
toro Bpemenu. B razeme «Kirdi mardum aro...» moasT mokazai comHanbHOE
MOJIOKEHHE TOTO BPEMEHH, B KOTOpoM OH »xwi. CojepkaHue, BBIIBUHYTOE B
Hadase (MaTiab) COUMaIbHO-(PUI0CO(CKOI Ta3enu pa3BUBAIOCh 10 COBEPIICHCTBA
(Maktab). B rasenm mpoOSIBIEHO  CIOXHOCTh MHPO3JaHUS, TOJOXKCHUE
OECIIOMOIITHOTO W YIAUBIEHHOTO JMPUYECKOTO Tepos Mepell HeOIaronpusTHHIMU
TBOPEHUSIMU MHUPA.

Otnomenne Oraxu Kk 00pa3zy Jleinin cBoeoOpa3HO MPOSIBISIETCS B pa3pese
JUPUYECKUX >KaHPOB. B CTUXOTBOpEHHAX TMO3Ta B JKaHPE Traszeld o0O0pasbl
MemxnayHa u Jleinu u3o0paxeHbl paBHBIMU TI0 CTaTyCy, TO €CTh HYXIAIOITUMUCS
APYT B IpYyTE.

Majnun agarchi Laylig ‘a muhtojdur, vale,
Laylida ham topilg ‘usi Majnung ‘a ehtiyoj®’.

B myxammace moata oOpa3 Jleiin BbicTynmaeT Kak 00pa3, BbI3bIBAIOLIUN
cTpajaHue u Tep3aHue MemkHyHa. B Tapkub0aHie MOKHO 3aMETUTh HEOOJIBIIION
AMU30/1, OTpaKAIOLIUK 0011Iee co/iepKaHue MmodMbl «JIeinu u MemkHyHY.

Eme oamH mnpencraBuTenbh XWUBHHCKOW JIMTEPATYpHOU cpeasl Kommn
Xope3Mu B OJTHOM U3 CBOMX MyXaMMacoB OOpaIaeTcsi K JIMPUYECKOMY Teporo:
eciu mevyans Jlelnu, To ecTh ee JIF0OOBb, 3aHUMAET TBOE CEpAIle, HE IO IaBaics
O0e3ymuro, kak MeKHYH, U HE MokaspiBail ee. IloToMy 4TO SI3bIK HHUKOTJIa HE
MOXET CTaTh JPYrOM JIFOOBHU:

Eyki bir Layli g ‘ami ko ‘nglingda tushmishdur garor,
Fosh etib, bo ‘Ima ani devonau Majnunshior.

Bo ‘lmasun desang bu maxfi rozim elga oshkor,

Ishq sirrin tilga kelturma ko ‘nguldin zinhor

Kim emastur ishq eliga mahrami asror til.

I[Io cmnoBam Myxammana  Paxumxana  @epysza, BoO3mI00JIEHHA,
MpeBpaTUBIIas JIMPUUECKOTO Teposi B MeKHyHa, HACTOJILKO MpPEeKpacHa, 4To ee
onucanue OesrpannyHo. Ecnm Obl €e KpacoTy BUIENU TaKuU€ BEJIMKUE MacTepa
cioBa, kak XycpaB JlexnaBu, Amumep Hasou, A6aypaxmon Xomu, Hwuzamu
['ssaxeBu, oHU ObI He BoctieBaym Jletinu u [lupun:

Ko ‘rsa husnung Layli-yu Shirinni vasf etmas edi,
Xisravi-yu ham Navoiy, Jomi-yu Shayx Nizom®,

% V6aiimuit. uiinop opsycu. — T., llapk, 2007. - B. 217
 Oraxwuii. Jlepon. 1 sxunn. — T.: Fadpyp Fynom nomunarun Ana6uér Ba cawbar Hampuétu, 1974, — B.139.
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I'oBopst 0 KpacoTe, MOAT UMEIT B BUJLY COBEPIIECHCTBO KpacoThel, a Jleinu u
[IupuH BBICTYMAId KaK CPEACTBO [JIsi TOro, 4TOObI MOKa3aTh CTENEeHb 3TOU
KpPacOTHI.

ABa3 YTap — MO3T, OCBEHIAIOIINN KaXXIyl0 I'paHb CBOEr0 TBOPYECTBA B
HEpa3pbIBHOM CBSI3M C COLMAIBHOM cpenoi. Ero yHHMKambHBIA CTHUIB OBLI
CPEIICTBOM CKPBITOTO BBIPAKEHUSI UCTUHHOM CYTH:

Laylivashlar suhbatingdin ijtinob etgan uchun
G ‘am yemishmu erdi Majnuni biyobon, g ‘am yema®,

B oatux crpokax, cBs3aHHBIX C Owuorpaduedt mosTa, pasHOINIAcUsi U
KOH(JIUKTBI MEXIY MPUIBOPHOM CPenoil U MO3TOM MAacTEPCKH BBIPAKEHBI uepe3
oOpa3ssl Jleitnu u MemxHyHa.

BbIBO/I

B pesynprare uccienoBaHus BOIPOCA XYHAOKECTBEHHOW HWHTEPIIPETALUN
obpasa Jlelnn B y30€KCKOM KJIACCHYECKOM M033UH, ObUIM CHENaHbl CIIEAYIONINe
BBIBOJIBL:

1. Ob6pa3 Jleiiin sBHAsSETCS OJHUM W3 AaKTUBHBIX 00pa3oB, IIHPOKO
UCIIOJb3YEMBIX B HalIEH KIACCHUYECKOM I10J3UH, I'€HE3UC KOTOPOr0 BOCXOIUT KO
BTOpOM1 monioBuHe VII Beka. M3Ha4aibHO yOMHHAEMBbIAd B IMOTUYECKUX TEKCTaX
apaOCKOro YCTHOTO HApOJHOrO0 TBOPYECTBA, 3TOT CHUMBOJ B apaOCKOWl YCTHOMN
HApOJHOM JUTEpAType N300pakalcs HE MapajuieJbHo ¢ 00pazoM MekHyHa, a Ha
ero ¢oHe, KaK COMyTCTBYOIIMN emMy o0Opa3s. [locie Toro, kak B XII Beke A0y bakp
anb-Bommbu cobOpan ctuxu, mocBsUIeHHbIE MEIKHYHY, U COCTaBWJ JHUBaH, UM
Jleiinin HauMHAET YIOMHMHATBCS HE TOJBKO B YCTHOM, HO M B NUCbMEHHOU
JUTEPAType, a TOUHEE, B apaOCKOM MO33HH.

2. Obpas3 Jleitnu BriepBbIe UCIOJIB30BAJICS B IEPCUICKOM SMTUYECKON 1M0A3UU
KaK TJaBHBIA Tepo B modmMe Hwuzamu I'sHIKEeBH, TM0O3Ke MpHOOpeI
TPaJAMIIMOHHOCTh, Oyiaromaps mosme Xycpama JlexnmaBu. BmepBbie B THOPKCKOM
JUTEpaType JAOCTUT YpPOBHS TiaBHoro oOpa3za B mpowusBenenun [llaxunm
«Gulshani-ushshoq». IloctenmenHoe coBepIIeHCTBOBaHME J3TOro obOpa3a B
TIOPKCKOM 3MUYECKOM MOA3HUH CBsA3aHO ¢ noaMamu Anumepa Hagou u @y3ynu.

3. O6pa3 Jleitnin MMUPOKO UCIOIB30BAJICS B MEPCUICKON MOA3UU B razeisix
TakuX Mod3ToB, Kak Pynaku, Huzamum ['sumxeBu, XycpaB [exmaBu, Xodwus
[epo3u, Abnypaxman Xomu. B TOo Bpems kak B CTHXOTBOpeHMsIX Pymaku 3a
OCHOBY Oepetcsi BHELHsA KpacoTa Jleinu, u ee Tuuo ynojno0Jsercs TIONbIaHy, B
razensx Huszamu u JlexmaBu o6pa3 Jleisim B OCHOBHOM BBIpa)KaeT 3HAUCHUE
TepOMHU XYJIOKECTBEHHOTO Tmpous3BeneHud. B cruxax Xoduza Hlepo3un u
AOnypaxmana Xomu o6pa3 Jlelnu uHCMOAB30BaH KaK CPEJCTBO BBIPAXKEHUS
0oxxecTBeHHON KpacoThl. B razensx Caiidu Capam, oqHOTO U3 MpeacTaBUTENEH
TIOpKCKOM mo33uu XIV Beka, u ero coBpemennuka Masno Ka3zu Myxcuna o6pas
Jleitnu onmuueTBOpPST BO3NM0O0IeHHYI0 MemKHyHa.

% Myxamman Paxumxon ®epys. Dnra mox-y unikka Kyi. Jleson. — T.: Fagyp Fymnom, 1994. — B. 71.
% Agas. Caiinanma. — Tomkent: Fadyp Fymnom, 1984. — B. 34.
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4. B no33uu BTOpoit nmonoBuHbl XIV - Hauana XV Beka o0pa3 Jleitnu goctur
CBOET0 XYI0KECTBEHHOro coBepiueHcTBa. [loa3ust aToro mepuoga umeer ocodoe
3HaueHue Onarojapsi OoJiee MIMPOKOMY MCIOJB30BaHUIO oOpasza Jlednu. Oto
HETMOCPEACTBEHHO CBSA3aHO C TEM, YTO K 3TOMY BPEMEHU MTOAMBI Ha Temy «Jlelnu u
MeKHyH» MOTYyYUIIA IIUPOKOE PACIIPOCTPAHEHUE U CPEAU TIOPKCKUX YHUTATEIICH.
Tsopusl snoxu Temypunos: Atou, Jlyrpu, Cakkoku, Xopus Xopesmu, Anuiiep
HaBou, boOyp B cBoMX Trazemsix CO3Jaid yHWKAJIbHBIE HWHTEPIPETAIIUU 3TOTO
oOpaza. B mos3um TBOPIOB 3TOro mnepuwoia oOpa3 Jlednm wucmonp30BaH B
3HAUYCHUSX, Kak JoOumasi BO3OOJIeHHass MemkHyHa; 3€MHOE BOILIONICHUE
BceBbllmHero; reporHs Xy10’K€CTBEHHOTO MPOU3BENICHUS; YKa3aHUE HAa Ha3BaHUE
MPOM3BENICHUS; HOYb, 00pa3, JOCTOWHBIN OBITH BIIOOJICHHBIM B BO3IIIOOJICHHYIO
I0JTA.

5. B tBopuectBe Anmmepa HaBou oOpas Jleinu umeer ocoboe 3HaAUCHUE.
Ero ortHomenue K »3TOoMy o0O0pasy MOXHO HWHTEPHPETUPOBATH B JBYX
HanpasjieHuAX: 1) uarepnpetanus oodpasa Jleinu B mosme «Jleitnm u MemkHyHY;
2) ucnosb3oBanue odpasa Jleinu B mupuke moata. Jleinu B mosme HaBou «Jleinu
u MemKHYH» OTIMYaeTcs OT TFepOMHH B IOAMAax MPEIUIECTBEHHUKOB ABYMS
OCOOCHHOCTSIMU: OHa SIBIIAETCS M OOXECTBEHHBIM Ma3XxapoM, U pPEalbHbIM
YeJI0BEKOM — BO3JIt00JeHHOM. TOT (hakT, 4TO OHA OJHUM B3IJISOM IPEBPAIIAET
Kaiica B MemxHyHa (0€p>XKMMOTO0), paccIipalinBasi B IBETHUKE O 3JJ0POBbE CBOETO
BO3JIIOOJIEHHOTO, TEPSIET TOJIOBY, YBHJIEB MeEKHYHA, MOKa3bIBA€T, YTO 3TO
00’KeCTBEHHBIN Ma3zxap oOpasa, a Takue COOBITUSI U CUTYaIluH, Kak TO, 4To Jleinu
B NUcbMe K MemkHyHYy nuieT: «Sening nechakim  g‘amingg‘a yo'q mahl,
Chun er kishisen bu sahl erur, sahl», u BMecTe ¢ TeM peBHyeT cBOEro
BO3MOOJEHHOr0 K Jouepu HaBdanga w numier MpoHWYHOE NO3APABUTENHHOE
MUCHMO, JIOKa3bIBatOT, uTo Jleinm oONMagaeT HACTOSIIUMU YEJTOBECYECKUMU
kauectBamu. O0pa3 Jleinn ynmoMuHaeTCsl B KaKJIOM JUBaHE cCOOpaHus «Xazoyin
ul-maoniy» («CokpoBuiiauLia Mbicieit). [Ipu ananuse 6EHTOB, UCIIOIB30BAHHBIX B
MO33UU T03TA, BO3HUKAET TMPEJCTABICHHWE, YTO OHU OOBEIUHSIIOTCS M CJIOBHO
nosMa «Jletimn m MemxkHyH» 00pa3yror eauHoe 1enoe. Moo depe3 obpas Jleinm
MOAT CMOT BHEAPUTH B OCHTHI Tazenu eyl ACHCTBUTEIBHOCTh. [lpu aHammze
CTUXOTBOPEHUH M03Ta, CO3/IAHHBIX TOJIBKO B JKaHPE ra3eil MOXKHO 3aMETUTb, YTO
obpa3 Jleitnm ucronb3oBan B «G aroyib us-sig‘ar («Uyzaeca mercrBay), «Favoid
ul-kibar» («Hasumanusi crapoctu») B 14 wmecrax, B «Navodir ush-shaboby»
(«Peakxoctu ronoctu») B 20 Mectax u B «Badoyi’ ul-vasaty («/lukoBuHBI cpeHUX
aet») B 24 mecrax. [1oaT ucnonb3oBan obOpa3 Jleinin B TakuX 3HAYEHUAX, Kak
mobuMas W BepHas BO3NOOJeHHas MemkHyHa, 3€MHOE  BOIUIOILIECHUE
BceBbinHero, 00KeCTBEHHBIM Maszxap, 00pa3, COMOCTaBIsIEMbId BO3I00JEHHON
JUpUYECKOro reposi. Bmecre ¢ 3TUM B raszensix MmodTa UMEKOTCS OTCBHUIKM Ha
Ha3BaHUE TMpom3BeleHUN T1oj HazBaHueM «Jleimn u MemkuyH» u ¢dopmy,
0003HaYAIOIIYIO JEKCUYECKOe 3HAUCHUE «HOUBY.

6. B moa3uu smoxu xaHcTB cepa ucronp3oBanus obpasa JIeinn HeCKOJIbKO
pacmmpunack. CUMBOJIBI M 00pa3bl, MPUMEHSIBIIIHECS B KJIIACCHUECKOU JTIUTEPATYPE,
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Hayald MpuoOpeTaTh COIMAIbHYIO 3HAYUMOCTh. B HCTOpUHM KIlacCHYECKOH
M033UHU K TAaKUM 3HAYEHUSAM, KaK BO3T00IeHHass MemkHyHa, 3eMHOE BOIUJIOIIEHUE
BceBsiiHero, 605keCTBEHHBIN Ma3xap, CTaIU JOOABISATHCS U COLIMATIbHBIE MOTHUBBHI.
B wyactHOCTM, B Tasensdx IIOJTECChl YBAWCH, OJHOM W3 JIUTEPATyPHBIX
npeacrasutenbaul] Kokanaa, 3ToT 00pa3 BbIpakaeT HE TOJIBKO MOHSATHE YHCTOU
ar06Bu Kk BceeBpimHeMy, HO W 00pa3 pebenka, a B jupuke Hanupsl oH
OJIMLIETBOPSIET 00pa3 YMapxaHa.

7. B To Bpems Kak B TBOpYECTBE 3aBKH 00pa3 Jlelnu oTpaxkxaeT HOBOE
3HAYEHHE, TO €CTh MOHATHS BEPHOCTU M MPENAHHOCTH, B Mo33uu Pypkara oOpa3
Jleiinu BorutomiaeT B ceOe MOHATHE poAuHBL. B TBopuecTBe Xa3MHU B OCHOBHOM
MIPOSIBIISIETCS TIOOOBB BIIOOJICHHOTO K Asutaxy. Xots ¢opmer umenu Layli, Laylo,
Laylocha B pguBane mosTa BHemHe chopMmupoBain o00pa3 KpacHBOMU
BO3JIIO0JIEHHOM, €r0 BHYTPEHHEE 3HAU€HUE MOJTHOCTHIO CBA3aHO C ONpPEIeTICHUEM U
onucaHveM BceBblHero.

8. [1oaTOB, TBOPUBILKX Ha TIOPKCKOM SI3bIKE B JIMUTEpaTypHOU cpene byxapsl
U UCHOJb30BaBLIMX 00pa3 Jleilnin, MOXXHO mepecuuTarh IO MajablaM, a o0pas3
Jleiinu, ynomuHaemblii B pyOau mol3Ta W Oyxapckoro xaHa YOaiinyiioxaHa, B
OCHOBHOM HCIIOJIB3YETCSI B COCTAaBE€ OJIHUTETOB W CIYKHUT JUIl OIMCAHUSA
0COOEHHOCTEH BO3JIIO0JIEHHON JIMPUYECKOTO TEPOs.

9. Ucnonws3zoBanue oOpasa Jleisin B muTeparypHoil cpefe XuBbl BCTpedaeTcs
B TBOPYECTBE TaKUX MNO3TOB, Kak Mynuc Xopesmu, Oraxu, Komun Xopesmu,
Myxamman Paxumxan @epys3, ABa3z Yrtap. B TtBopuecTBe MyHuHca 3TOT CUMBOJI,
MOMHMO 3HAYECHHUM MPEKpacHOW U JOOMMON BO3IIOOJIEHHON MeIKHyHa, Takke
BbIpa)KaeT 3HauyeHuWe mnoHuMaHus ObiTus. B TBopuectBe Komumnsa Xopesmu,
BJIOXHOBJIEHHOTO MyHucowMm, Jleinn Takxke oToOpaxkaeTcss B 00001IeHHOM 00pa3e
HEBUHHBIX JIEBYIIEK U B 3HAUEHUU MTPEKPACHOMN BO3ITIOOJIECHHOM.

10. B nuteparypHoii cpene 3toro nepuoga Oraxu ynoMmuHaet oopas Jleinu
IPUMEPHO B JIECATH razensix, | Myxammace u 1 tapxubOanae. B ctuxorBopeHusx
mo3Ta B KaHpe raszenu oOpaszbl MemkHyHa u Jlelnum oToOpa’keHbl PaBHBIMH TIO
cTarycy, Torja Kak B Myxammace oOpa3 Jleininm BeicTymaer kak oOpa3s,
BBI3BIBAIOIIUM CTpajaHusl W MydeHuss MemkayHa. B TapkubOaHae MOXKHO
3aMETUTh HEOOJBIION AMU30/l, OTpaKaroluii o0Iee coAepkaHue modMbl «Jleinu
u Memxuyn». O6pa3 Jleinu, nucrnonb3oBaHHbIM B cTuxax Myxammazna PaxuMxana
depysa, ABISETCA CPEACTBOM UL NPOSIBJIEHUS COBEPUIEHHOM KpPacOThI
BceBbilHero, To ecth aOCOMIOTHOM KpacoThl, TOTJa Kak B TBOpYeCTBE ABaza
VYrtapa o0pa3 Jleiiin BbIpakaeT HE TOJbKO 00pa3 »KECTOKOW BO3JIIOOJICHHOM,
npuuuHstoniei 6oib MemkHyHYy, HO W 000OLIEHHBIM 00pa3 MNpPHUIBOPHBIX
YUHOBHUKOB.
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INTRODUCTION (abstract of PhD thesis)

The aim of the research work. In world literary studies, it is of significant
theoretical importance to identify the genesis of traditional characters, determine
their evolutionary and artistic development, and trace the specific aspects of how
these characters entered the history of literature, particularly classical poetry, and
became distinctive figures. This process is directly tied to the factors behind the
creation of these characters, their inclusion in written literature, their central role in
the works of certain creators, their transformation from traditional forms to
creative individualism through literary influence, and their unique interpretations
in the works of various authors. This requires a comparative study of these issues
from different perspectives.

In global literary studies, particular attention is paid to research that
compares characters created based on literary works, specifically in poetry.
Notably, scholarly discussions about how the character of Layla, the heroine of
traditional epics within the “Khamsa” cycle, acquires a unique identity in line with
the literary-aesthetic ideals of classical poets, serve to illuminate the artistic
interpretation of Layla’s character in classical Uzbek poetry. In this regard, the
genesis of the character of Layla and her ideological and artistic interpretations are
significant, as various poets have employed this character in different forms and
with varying meanings. To this end, studying the unique features of Layla’s
portrayal in the poetry of several authors, such as Sayfi Sarayi, Maulana Kazi
Muhsin, Khorezmi, Khojandi, Atoyi, Sakkoki, Lutfi, Hafiz Khorezmi, Hosseini
Alisher Navoi, Zahiriddin Muhammad Babur, Ubaydi, Boborakhim Mashrab,
Uvaisi, Amiri, Nodira, Muhammad Rahimkhan Feruz, Munis, Ogahiy, Komil
Khorezmi, Hazini, and Kulfat, holds particular importance.

As Uzbekistan determines the key factors for the country’s strategic
development, studying and researching historical, cultural, literary, and artistic
works, particularly examples of lyrical poetry, and thoroughly analyzing the
national and cultural heritage ideas embedded within them, play a significant role
in the spiritual development of the younger generation. Any reform taking place in
society, first of all, finds its expression in literature and culture, for “attention to
literature, art, and culture is, first of all, attention to our people and our future”.

The dissertation also contributes to the fulfillment of the tasks outlined in
several key legal documents of Uzbekistan, including the Presidential Decrees: PF-
4958 from February 16, 2017, “On Further Improvement of Postgraduate
Education,” PF-5847 from October 8, 2001, “On the Approval of the Concept for
the Development of the Higher Education System of Uzbekistan until 2030,” PF-
5850 from October 21, 2019, “On Measures to Drastically Enhance the Prestige
and Status of the Uzbek Language as the State Language”, PQ-3271 from
September 13, 2017, “On the Comprehensive Program of Measures for the
Development, Distribution, and Promotion of Book Production, Reading Culture,
and Literacy”, PQ-3652 from April 5, 2018, “On Further Improvement of the
Activities of the Writers’ Union of Uzbekistan”, as well as the speech of the
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President of Uzbekistan during a meeting with representatives of the country’s
intellectual elite on August 3, 2017, and his visit to the Alley of Writers in
Tashkent on May 20, 2020, during which he gave instructions on increasing the
impact of literature. This research also addresses the objectives set forth in other
related normative legal documents.

The object of the research work consists of the poetic genres in classical
Uzbek poetry where the character of Layla is employed, as well as certain samples
from Persian-Tajik literature.

The scientific novelty of the research is as follows:

the genesis and evolutionary development of Layla’s character in Eastern
classical literature have been identified. The dissertation reveals how this
traditional character is elevated in works such as Khorezmi’s “Muhabbatnoma”
and Khojandi’s “Latafatnoma’ and its transition into classical poetry.

the stages of Layla’s introduction into Turkic poetry, her poetic function,
and her role in expressing the emotional experiences of poets in lyrical works have
been substantiated.

it has been established that Layla’s character represents various meanings: as
Majnun’s beloved and faithful companion, as the earthly manifestation of the
Creator, as the night, as a literary hero, as a character worthy of the lyrical hero’s
love, as an unparalleled beauty, as a beloved, as a homeland, and as a child.

it is demonstrated that this character, in Uzbek classical poetry, serves as a
means for authors to express their artistic and ideological intentions through
literary devices such as allusion, proportion, simile, and hyperbole.

Implementation of the research results. Based on scientific results
obtained on the topic “The artistic interpretation of Layla’s character in classical
uzbek poetry”:

the study identifies that Layla’s character, its genesis, and its evolutionary
development in Eastern classical literature have been artistically elevated over
centuries to the level of a traditional character. The formation of Layla’s image in
classical Uzbek poetry, its stages of entry into Turkic poetry, and its artistic
interpretation have also been analyzed. Layla’s role in expressing the emotional
experiences of poets in lyrical works has been confirmed, along with the
manifestation of the poets’ creative potential in both Persian and Turkic poetry.
The research also highlights the significance of Layla’s character in epistolary
works (noma genre) and other works during the khanate period. These findings
were utilized in the practical project PZ-2020042022 titled “Creating a
Lingvodidactic Electronic Platform for Turkic Languages™, carried out at the
Alisher Navoi State University of Uzbek Language and Literature from 2021 to
2022 (reference No. 01/10-1237, dated July 20, 2023). As a result, materials were
prepared to develop the image of Layla, who had reached the status of a traditional
character in classical poetry, addressing topics relevant to the social-philosophical
and religious-enlightenment themes typical of Eastern literature.
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in Eastern literature, lyrical works on the theme of love, predominantly in
the forms of letters (homa) and ghazals, serve as a vehicle to convey ideas of both
worldly and divine love. This dissertation examines the role of these forms,
particularly in Uzbek poetry of the 14th-15th centuries, such as the works
“Muhabbatnoma”, “Dahnoma” and “Taashshugnoma”, belonging to the noma
genre, as well as classical Uzbek ghazals from the khanate period. The
development of these works is scientifically explained as being based on the
artistic refinement of Layla’s character. The conclusions drawn from this research
were also utilized in the practical project PF-201912258, “Creating a Multilingual
Electronic Platform for Uzbek Literature in Uzbek, English, and Russian”,
conducted at the Alisher Navoi State University of Uzbek Language and Literature
from 2021 to 2023 (reference No. 04/1-2520, dated September 19, 2024). The
findings contributed to the preparation of materials regarding the artistic
development of Layla’s character in the works of the noma genre and classical
Uzbek ghazals from the khanate period.
The outline of the thesis. The dissertation consists of an introduction, three
main chapters, a conclusion, and a list of references. The total volume of the
dissertation 125 pages.

52



E’LON QILINGAN ISHLAR RO‘YXATI
CIIMCOK OITYBJIMKOBAHHbBIX PABOT
LIST OF PUBLISHED WORKS

I bo‘lim (I yacte; partl)

1. Ulug‘murodova K.  O‘zbek g‘azalchiligida Layli obrazining badiiy
talgini (Atoyi va Hofiz Xorazmiy ijodi misolida) // Til va adabiyot ta’limi
elektron jurnali. — Toshkent , 2022. Ne 6.— B. 41- 43. (10.00.00.Ne 9).

2. Ulug‘murodova K. Layli obrazining genezisi va tadrijiy takomili //
O‘zbek tili va adabiyoti. — Toshkent, 2023.Ne 1. — B. 49-52. (10.00.00.Ne 14).

3. Ulug‘murodova K. O‘zbek mumtoz she’riyatida Layli obrazi // Til va
adabiyot ta’limi. - Toshkent, 2023. Ne 11.— B 29-32. (10.00.00.Ne 9).

4. Ulug‘murodova K. Uvaysiy va Nodira ijodida Layli obrazi // O‘zbek tili
va adabiyoti jurnali — Toshkent, 2023.Ne 6. — B. 76-79. (10.00.00.Ne 14).

5. Ulug‘murodova K. Artistic interpretation of the image of Layli in uzbek
gazal poetry ( on the example of Alisher Navoi’s work Gariyib us-sigar) // A peer
reviewed journal ISSN: 2249-7315 Vol. 12, Issue 05, May 2022 (Impact Factor:
SJIF 2022 = 8.625.).

6. Ulug‘murodova K. The use of the image of Layli in the content of letters.
/I European Scholar Journal (ESJ) ISSN: 2660-5562 Vol. 4 No.05, May 2023
(Impact Factor: SJIF 2023 = 7.234.).

7. Ulug‘murodova K. Image of Layli in Navoyi's lyrics (in the example of
Favoid ul-kibar) // ICARHSE (International Conference on Advance Research in
Humanities, Sciences and Education AUSTRALIA, CONFERENCE) JULY15th
2023.

8. Ulug‘murodova K. Navodir ush-shabobda Layli obrazining badiiy talgini
/I Alisher Navoiy va XXI asr xalgaro konferensiya. — Toshkent — Bursa. 2024. 8-
fevral. — B. 694.

9. Ulug‘murodova K. Majolis un-nafoisda Layli timsoli shoirlar zikrida //
Alisher Navoiy va XXI asr xalgaro uluslararo konferensiyada. — Toshkent-Boku-
2023. — B. 507-510.

10. Ulug‘murodova K. Zahiriddin Muhammad Bobur g‘azallarida Layli
obrazining badiiy talgini // Akademik Vohid Abdullayev va Samargand
adabiyotshunoslik maktabi taragqiyoti Respublika konferensiya materiallari. —
Samargand. 2022. — B. 241-247.

11. Ulug‘murodova K. Temuriylar davri she’riyatida Layli timsoli (Atoyi
va Sakkokiy ijodi misolida) // Global ta’lim va milliy metodika taraqqgiyoti
Respublika konferensiya materiallari. — Toshkent. 2023. — B.175- 182.

53



II bo‘lim (II yacTe; part II)

12. Ulug‘murodova K. Mumtoz she’riyatda Layli obrazining mazmun-
mohiyatini o‘rganishda bo‘lajak pedagoglarda nazariy ko‘nikmalarni shakllantirish
//Oila institutni mustahkamlashning ijtimoiy-psixologik uammolari xalgaro ilmiy-
amaliy anjuman materiallari. -Toshkent, 2024. — B. 487-490.

13. Ulug‘murodova K. Navoiy lirikasida Layli obrazi. (Badoyi ul-vasat
devoni asosida) // O‘zbekiston Qahramoni Suyuma G‘aniyeva xotirasiga
bag‘ishlangan an’anaviy Navoiyshunoslar 1V ilmiy-amaliy anjumani. 2023. 4-
may. — B. 144-149.

14. Ulug‘murodova K. Zahiriddin Muhammad Bobur she’riyatida Layli
obrazi // Asrlar uzra porlagan siymo. Respublika konferensiya materiallari.—
Andijon, 2023. — B. 334-338.

54



