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KIRISH (Falsafa fanlari doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda sodir bo‘layotgan
global madaniy transformatsiyalar va ularning yoshlar tarbiyasiga axlogiy-estetik
jihatdan ta’sirini falsafiy mushohada qilish zarurati tobora kuchayib bormoqda. Shu
nuqtai nazardan, Sharq va G‘arb madaniyatida axloqiy-estetik garashlar dialektikasi
falsafiy jihatlarini tadqiq etish yangi integratsiyalashgan yondashuvlarni shakllantirishga
xizmat gilmoqgda. Xususan, falsafiy tafakkur taraqqiyotida G*azzoliy va Kant ta’limotlari
bilan dialektika Shargning ma’naviyat-axloqiy yuksalishni va G‘arbning ratsional
axlogiy-estetik garashlaridagi o'zgaruvchanlikni aks ettiradi. Bu esa madaniyatlar
o'rtasidagi mulogotni rivojlantirishga, madaniy borligning hodisa-yu, jarayonlarini,
gonuniyatlari, garama-garshiliklari, rivojlanish tendensiyalarini tadgiq qilish — inson
axlogiy hatti-harakatlarini chuqur anglash imkoniyati yuzaga keladi.

Dunyoda ilm-fan va texnologiyalarning intensiv rivojlanayotgani, ijtimoiy,
igtisodiy jihatdan hayot yengillashayotganiga qaramay insoniyat tushkunlik,
tajovuzkorlik, axlogsizlik kabi ma’naviy-ruhiy ingirozlardan aziyat chekmogda. Bu
insonning o‘zining asl tabiatidan tobora uzoqlashayotgani ifodasi bo‘lib, zamonaviy
inson uchun Abu Homid G‘azzoliy va Immanuil Kant axloqiy-estetik garashlarida o‘z
ifodasini topgan inson falsafasi o‘ziga xos vaksina sifatida xizmat qilib insonni o‘zini,
o‘zligini anglashda muhim omil sifatida namoyon bo‘ladi. Shu nugtai nazardan Sharq va
G'arbning axlogiy-estetik muloqotlarini o‘rganish global va madaniy integratsiyaning
rivojlanishini ta'minlashga yordam beradi. G‘azzoliy va Kant kabi mutafakkirlarning
garashlarida insoniyatning asosiy muammolari va ularni bartaraf etishning axloqiy-
estetik yechimlari mavjudligi bilan ahamiyatlidir. Mazkur buyuk mutafakkirlar sharq va
g‘arb olamining madaniy xilma xilligini chetlab o‘tishga erishib, milliy va umuminsoniy
gadriyatlarni faollashtiruvchi fundamental falsafasi bilan alohida ahamiyat kasb etadi.

Yangi O‘zbekistonda uchinchi Renessans poydevorining yaratilishi, yoshlarning
kognitiv, shuningdek madaniy-axlogiy jihatdan yanada rivojlanishida, ularning “O‘zbek
madaniyatining borliqdagi ifodasi” sifatida, milliy tiklanishdan milliy yuksalishida Sharq
va Garb axloqiy-estetik asoslarining tadqiqi muhim ahamiyat kasb etadi. Ayni shu
ma’noda, davlatimiz rahbari 2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning
taraqqgiyot strategiyasida «O‘zbekiston tarixi, madaniyati va buyuk ajdodlarimizning
ilmiy-ma’rifiy merosini saglash, ilmiy muomalaga Kkiritish, respublika va xalgaro
migyosda yanada ommalashtirish»!, zaruratini ta’kidlagan. Zero, jamiyat va millatning
ertangi kuni qanday bo‘lishi yoshlarning ilm-fandagi yutuqglari bilan birga, axloqiy-
estetik madaniyatining yuksakligi darajasi bilan belgilanadi.

O‘zbekiston Respublikasi Prezidentining 2022 yil 28 yanvardagi PF-60-son “2022-
2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”,
2023 yil 28 fevraldagi PF-27-son, 2022-2026 yillarga mo‘ljallangan Yangi
O‘zbekistonning taraqqiyot strategiyasini “Insonga e’tibor va sifatli ta’lim yilinda amalga
oshirishga oid davlat dasturi to‘g‘risida”gi farmonlari, 2017 yil 23 iyundagi PQ-3080-son
“O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi Islom

1 «2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasidagi. «Insonga e’tibor va sifatli ta’lim
yilinda amalga oshirishga oid Davlat Dasturi» da Yangi O‘zbekistonning taraqqiyot strategiyasining «I'V.Adolatli ijtimoiy
siyosat yuritishi, inson kapitalini rivojlantirish» yo‘nalishidagi «Iqtisodiyotga innovatsiyalarni keng joriy qilish, sanoat
korxonalari va ilm-fan muassasalarining kooperatsiya alogalarini rivojlantirish» nomli 51-magsadi.
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sivilizatsiyasi markazini tashkil etish chora-tadbirlari to‘g‘risida”gi Qarori hamda
mavzuga oid boshga qonun hujjatlarida belgilangan vazifalarni amalga oshirishga
mazkur dissertatsiya tadgigqoti muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Ushbu tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy,
igtisodiy innovatsion goyalar tizimini shakllantirish va ularni amalga oshirish yo’llari”
ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiyaning mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi. Sharq va
G‘arb madaniyatida axloqiy-estetik garashlar dialektikasi masalalariga oid tadgiqotlar,
xususan Abu Homid G*‘azzoliy va Immanuil Kant ilmiy merosi jahonning yetakchi ilmiy
markazlari va oliy o‘quv yurtlari, jumladan, ICESCO (Ta’lim, fan va madaniyat
masalalari bo‘yicha Islom tashkiloti), Al-Azhar islom tadgiqotlari akademiyasi, Sunna va
nabaviy merosni o‘rganish markazi, Malayziya Islomni anglash instituti, Oksford
Universiteti Xalgaro tadgiqotlar Markazi, Buyuk Britaniyaning “Osiyo madaniyat, din va
siyosat maktabi”, Frankfurtdagi Tinchlik tadqiqotlari instituti, Fugarolik jamiyatini ilmiy
tekshirish markazi (Germaniya), Jorj Vashington universiteti, Markaziy Osiyo ilmiy
tadgigot markazi (AQSH), G‘arbiy Ontario universiteti (Kanada), Markaziy Osiyo
instituti (Fransiya), Xalgaro munosabatlar instituti (Shvetsiya), Qozon (Volgabo‘yi)
Fedral Universiteti (Tatariston), shuningdek, Tojikiston, Turkmaniston, Qirg‘iziston,
Qozog‘iston Respublikalaridagi ilmiy markazlarida, O‘zbekiston xalgaro islom
akademiyasi (O‘zbekiston), Toshkent islom instituti (O‘zbekiston), O‘zbekiston Milliy
universiteti (O‘zbekiston)da olib borilmoqda.

Sharq va G‘arb madaniy muloqoti jarayonini o‘rganish asosida nafagat milliy,
balki umuminsoniy axloqiy tizimini takomillashtirish masalalar tadqiqi jahondagi ilg‘or
ilmiy markazlar va oliy ta’lim muassasalari, jumladan, YUNESKO, Bag‘rikenglik ta’limi
markazi (AQSH), Los-Andjeles Bag‘rikenglik markazi (AQSH, Los-Andjeles), Diniy
bag‘rikenglik markazi (AQSH, Florida, Sarasota shahri), Prinston universiteti dinlarni
o‘rganish markazi (AQSH, Nyu Djersi, Prinston), Markaziy Yevropa universiteti
qoshidagi dinlarni o‘rganish Markazi (Vengriya, Budapesht), Novouralsk markaziy
ommaviy kutubxonasi (Rossiya) kabi ilmiy tadgiqot markazlari va muassasalari
faoliyatidan keng o‘rin egallagan. G’arb va Sharq orasidagi madaniy mulogotning
dialektik tabiati Abu Homid G’azzoliy va Immanuel Kantning axloqiy va estetik
tamoyillarini solishtirish orgali o’rganilgan va ularning qarashlarining jamiyat normalari
va individual rivojlanishga ta’siri ko’rsatilgan. G’azzoliy falsafasi ratsionalizm va
intuitive bilimlarga urg’u bergan holatida Kant deontologiyasi kategorik imperativ, inson
gadr-gimmati va axlogiy burchga digqatimizni garatadi. Ushbu g’oyalar O’zbekistonda
uchinchi renessans davridagi ma’naviy transformatsiyalar va rivojlanish jarayonlariga
qo’llanilishi va ta’lim, axloq va bag’rikenglik orqali yoshlarning axloqiy va intellektual
tarbiya jarayonlariga qo’llaniladi.

Sharqg va G‘arb madaniyatida axloqiy-estetik garashlar dialektikasi masalalariga
oid tadqiqotlar, xususan Abu Homid G‘azzoliy va Immanuil Kant ilmiy merosini
muntazam o‘rganish, erishilgan natijalar monitoringini olib borish natijasida ijtimoiy
fanlar: falsafa, etika, estetika, madaniyatshunoslik, dinshunoslik va h., shuningdek, oliy
ta’lim tizimini takomillashtirishga oid ilmiy tadqiqotlarni rivojlantirish dolzarb ahamiyat

7



kasb etib, yoshlar axloqiy-estetik madaniyatini yuksaltirishga bo‘lgan ehtiyoj va
e’tiborning ortib borayotgani nuqtai nazaridan, mazkur mavzuning muhimligini
ko‘rsatadi. Tadgiqotchilar har ikka mutafakkirning axlogiy qarashlarini, Xxususan
G’azzoliyning sufiylik ta’siridagi ma’naviy qarashlarini va Kantning ratsional
avtonomiyaga oid qarashlarini tadqiq etishgan bo’lsada, ularning axloqiy va estetik
qarashlari orasidagi aloqadorlik o’rganilmaganicha qolmoqgda. Garchi har ikki muallif
ham estetik idrokning turli jabhalariga diqgat garatsada, ularning turli madaniy va
falsafiy tizimlar doirasida faoliyat olib borgani to’g’ridan-to’g’ri taqqloslash ishlarini
mushkullashtiradi.

Ushbu kesishuvlarni tahlil gilish uchun kross-madaniy metodologiyalar ishlab
chiqishga katta qiziqish bildirilmoqda. G’azzoliyning ilohiy kosmologiyasi va Kantning
transtsendental idealizmi turfaxil tizimlarni o’zida aks ettirib, bu ushbu tizimlar doirasida
mavjud axloqiy va estetik g’oyalar o’zaro aloqadorligini o’rganishni qiyinlashtiradi.
Tadqgiqgotlarda falsafa, dinshunoslik va estetika sohalarini birlashtiruvchi nisbatan
fanlararo yondashuvning ishlab chiqilishi G’arb va Sharq tafakkurida go’zallik va
ezgulik konsepsiyalari qanday ishlab chiqilgani bo’yicha tushunchalarimizni
chuqurlashtirish imkonini beradi.

Muammoning o‘rganilganlik darajasi. O‘zbekistonning Birinchi Prezidenti
Islom Karimovning asarlari hamda O‘zbekiston Respublikasi Prezidenti Shavkat
Mirziyoyev rahbarligida ishlab chigilgan O°‘zbekiston Respublikasini yanada
rivojlantirish bo‘yicha Harakatlar strategiyasidagi milliy madaniyatimizni tiklash va
rivojlantirish masalalariga oid konseptual g‘oyalar mazkur tadqiqotga ilmiy-metodologik
asos bo‘lib xizmat qildi?.

G‘arbda “Sharq va G‘arb madaniyati”ni N.I. Konrad, N.Y. Danilevskiy, K.N.
Leontyev, O. Shpengler, A. Toynbi, P.A. Sorokin, M.Uott, Ch.Byukenen, D.S. Lixachev,
B.F. Ribakov, A.F. Losev, G.F. Aleksandrov, D.Bell, I.Masuda, V.Martin, E.Toffler;

G‘azzoliy va Kant ijodini atroflicha o‘rgangan olimlar qatoriga Abdusattor Shayx,
Asrar Ahmadxan, Mahmud Hasan Channar, Aziz Rahim Sayfiy, Baxtiyor Bana,
Muhammad ibn Zaynil Obidin kabi tadgigotchilar bibliografik ma’lumotlarni tagdim
etgan.

MDH doirasida G‘azzoliy va Kant ijodini atroflicha o‘rgangan olimlar gatoriga
V.P. Vasilyev, L.P. Minayev, S.F. Oldenburg, F.l. SHerbatskiy, E.V.Barbashina,
A.A.Tumanov, |.A.Batrakova, M.Y.Vasilyeva, A.M.Sologubov, YE.A.Sobolevalarni
kiritish mumkin. Chunki aynan shu olimlar I.Kant falsafasining ilmiy-konseptual
garashlarini atroflicha yoritib berishga harakat gilganlar. M.N.Afasijev, YE.Y.Basin,

2 Mirziyoyev Sh.M. Erkin va farovon, demokratik O‘zbekiston davlatini birgalikda barpo etamiz / O‘zbekiston Respublikasi
Prezidenti lavozimiga kirishish tantanali marosimiga bag‘ishlangan Oliy Majlis palatalarining qo‘shma majlisidagi nutq. -
Toshkent: O‘zbekiston, 2016. — 56 b.; Mirziyoyev Sh.M. Qonun ustuvorligi va inson manfaatlarini ta’minlash — yurt
taraqqiyoti va xalq farovonligining garovi / O‘zbekiston Respublikasi Konstitutsiyasi qabul qilinganligining 24 yilligiga
bag‘ishlangan tantanali marosimdagi ma’ruza, 2016 yil 7 dekabr. - Toshkent: O‘zbekiston, 2017. — 48 b.; Mirziyoyev Sh.M.
Tangqidiy tahlil, qat’iy tartib-intizom va shaxsiy javobgarlik - har bir rahbar faoliyatining kundalik qoidasi bo‘lishi kerak /
Mamlakatimizni 2016 yilda ijtimoiy-igtisodiy rivojlantirishning asosiy yakunlari va 2017 yilga mo‘ljallangan iqtisodiy
dasturning eng muhim ustuvor yo‘nalishlariga bag‘ishlangan Vazirlar Mahkamasining kengaytirilgan majlisidagi ma’ruza,
2017 yil 14 yanvar. - Toshkent: O‘zbekiston, 2017. — 104 b.; Mirziyoyev Sh.M. Buyuk kelajagimizni mard va olijanob
xalgimiz bilan birga quramiz / O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2016 yil 1 noyabrdan 24
noyabrga qadar Qoraqalpog‘iston Respublikasi, viloyatlar va Toshkent shahri saylovchilari vakillari bilan o‘tkazilgan
saylovoldi uchrashuvlarida so‘zlagan nutqlari. - Toshkent: O‘zbekiston, 2017. — B.488.
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V.F.Asmus, M.K.Mamardashvili, V.S.Solovyev, A.V.Guliga, S.N.Mareyev,
YE.V.Mareyeva va boshqgalar aynan I.Kant estetik garashlarini tadgiq gilgan.

O‘zbekistonda G‘arb va Sharq madaniy muloqotida G‘azzoliy va Kant axloqiy-
estetik qarashlari dialektikasini o‘zida aks ettirgan maxsus ilmiy tadqiqot ishlari olib
borilmagan bo‘lsa-da, M.Xayrullayev?, O.Fayzullayev*, B.Iskandarov®, R.Nosirov®,
M.Qodirov’, X.Aliqulov®, Q.Bo‘ronov®, A.Zoxidov®, M.Jakbarov!!, F.Fidayev'?,
M.Nurmatova®3, O.Nishonova!4, E.Umarov®, A.Sher'®, B.Husanov'/,
D.Fayzixodjayeva'® M.Boltaboyev®®, A.Saidov?°, shuningdek, B.Eshonjonov, Shayx
Muhammad Sodiq Muhammad Yusuf, D.Rahimdjanov, U.Alimov, D.Muratov,
M.Alimova® larning ilmiy tadgiqotlarida G‘arb va Sharq madaniyati, shuningdek,
G‘azzoliy va Kantning falsafiy ta’limotiga oid muayyan fikrlar ilgari surilgan.

Yuqorida keltirilgan manbalar G‘arb va Sharq madaniy muloqoti, G‘azzoliy va
Kant falsafiy ta’limoti, o‘ziga xos xususiyatlarining tahliliga bag‘ishlangan. Ammo,
G‘azzoliy va Kant falsafasini o‘rganishda yoshlar kognitiv qobiliyatini rivojlantirishda,

3 Xayrullaev M. Uyg‘onish davri va Sharq mutafakkiri. T. 1971. Xayrullaev M. Mirovozzreniya Farabi i yego znacheniya v
istorii filosofii. —T. 1967. — B.51-67.

4 A.Fayzullaev. Problemo* protivorechiya v trudax klaassikov yestestvoznaniya i filosofii Sredney Azii. -T. Fan. 1974.—
B.64.

5 Iskandarov B. O‘rta Osiyoda falsafiy va ijtimoiy —siyosiy fikrning shakllanishi. —T. 1993. - B.79.

® Nosirov R. Voprosi teorii poznaniya vo vzglyadax progressivno‘x mo‘sliteley Sredney Azii. —T. 1988. - B.121.

" Kadirov M. Filosofskie vozzreniya i logika Mir Said Sharifa Djurdjani. —-T. 1977. - B.52.

8 Alikulov X. Etcheskie mo‘liteley Sredney Azii i Xorasana. —T. Fan. 1992.— B.121.

% Q.Bo‘ronov. Tasavvuf falsafasi xususida. —T. 2000. — B.70.

107Zoxidov.A. Turkistonda o‘rta asr arab-musulmon madaniyati. —T. 1993. — B.67.

11 Jakbarov M. IX-XI1 asr Movarounnahr falsafiy fikrida ijtimoiy ideal va komil inson muammosi. —T. 2000. - B.73.

2 Fidaev F. Antichnoe filosofskie naslediya araboyazo‘chnoy nauki IX-XII vv. -T. 1993. - B.221.

13 Nurmatova M. Shaxs kamolotida axloqiy va estetik qadriyatlar uyg‘unligi./Monografiya. —Toshkent: Universitet
nashriyoti. 2009. — B.128.

14 Nurmatova M.A. Abdullaeva N.B. Axlogiy va estetik madaniyat. Toshkent 2013. - B.45.

15 Umarov E. Estetika (Nafosatshunoslik). — Toshkent: O‘zbekiston, 1995. — B.200.

16 Sher A. Estetika. — Toshkent: O‘zbekiston, 2014.— B.365.

17 Sherov A, Husanov B., Umarov E. Estetika. — Toshkent: Universitet, 2007.— B.111.

18 Fayzixodjaeva D, IX-XII asrlarda Markaziy Osiyo mutafakkirlarining mantigga oid garashlarida isbotlash muammolari.
T.1999.

19 Boltaboev M. Kant trassendental falsafasi. Toshkent, 1998.

20 Saidov A. Immanuil Yeantning falsafiy-huqugiy merosi va zamonaviy yurisprudensiya. —Toshkent: «Niso-poligraf»
ShK.2012.

2L Abdusattor Shayx. Al-Imam Al-Buxariy. — Damashqg: Darul galam, 2007. — B. 528; Asrar Axmadxan. Dostovernost’
xadisov: pereosmislenie kriteriev. Mejdunarodniy institut Islamskoy Misli. — Baku: ldrak, 2017.; Mahmoodul Hasan
Channar, Azuz-ur-Rehman Saifee, Bakhtiyar Bano. “Academic contributions of The” Islamicus Habiba «// 25> 4diall J s
el maall QY JI s Was Wil “Bukhari Imam of Saheeh on Ahnaf international Journal of arabic and islamic
research. Publisher: Habibia Research Academy, Habibia Islamic Institute, Karachi (Pakistan). 2018. Volume 2, Issue 1. — P.
55.; Muhammad ibn Zaynil Obidin. Al-Jame' as-Sahih lil Imamil Buxariy va inayatil ummatil islamiya bi shargan va
g‘arban. —Bayrut: Darul bashairil islamiya, 2013. — B. 577. 2 Karl Brokkelman. Tarix al-adab al-arabiy. Abdulhalim Najjor,
Sayyid Ya'qub Bakr va Ramazon Abdutavvoblar Arab tiliga tarjima gilgan. — Qohira: Dor al-ma'orif. 1959. J. 3. — B.178.;
Fuad Sezgin. Tarixu-t-turosil-arabiy // Mahmud Fahmiy Hijoziy arabtiliga tarjimasi. 20 jildli. — Ar-Riyod: Jomiatu-I-imam
Muhammad ibn Saud al-islamiya, 1991. J. 1. — B. 249. Jonathan A. C. Brown. Hadith: Muhammad’s Legacy in the
Medievaland Modern World. Oxford: Oneworld Publication, 2009. Pp. XII. 308.; Scott C. Lucas. The Legal Principles of
Muhammad B. Isma‘1l Al-Bukhart and Their Relationship to Classical Salafi Islam. Islamic Law and Society. Brill. Vol. 13,
No. 3 (2006), pp. 289-324 (36 pages).; Issam Eido. Mohammed Tayssir Safi. Sahth al-Bukhari's Criteria: An Epistemological
Perspective. 2020, 1bn Haldun University Press. Pp. 93-142; Issam Eido. Hanafi’s Criteria of Hadith Criticism: the Role of
Islamic Legal Maxims :cuaal) sl aiall el Stefanie; .40.Pp . 5o sl 4 il asgiay A J5alls ddae 4 o ladl Zualld)) dasls
Ll o)) dese il 238 1), 2020 Brinkmann. “Beer in Early Islam: A Hadith Perspective”, in: The Arabist. Budapest Studies in
Arabic No. 36 (2015), pp. 3-34.; Blecher, Joel / Brinkmann, Stefanie / Zaherinezhad, Ali (eds.): Hadith Commentary:
Continuity and Change, — Edinburgh: Edinburgh University Press. 2021.
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axloq va nafosat makonini yaratish ko‘nikmasini hosil qilishda imkoniyat va
afzalliklari, ya’ni ta’lim-tarbiyaviy xususiyatlari to‘la ochib berilmagan. Shu bois
ushbu tadgiqotda G‘arb va Sharq madaniy muloqotida G‘azzoliy va Kant axlogiy-estetik
garashlari dialektikasi masalasiga alohida e’tibor garatilgan.

Dissertatsiya tadgiqotining dissertatsiya bajarilgan oliy ta’lim muassasasining
ilmiy tadqiqot ishlari rejalari bilan bog‘ligligi. O’zbekiston Milliy universiteti «Etika
va estetika» kafedrasining «Etika nazariyasi va tarixi masalalari» hamda «Amaliy
estetika va uning hozirgi zamon taraqqiyotidagi o‘rni» mavzusi doirasida bajarilgan.

Tadgiqotning magsadi. Sharq va G‘arb madaniy muloqotida axloqiy-estetik
garashlar dialektikasi mohiyatini falsafiy tadqiq etish, shuningdek G’azzoliy va Kant
ta’limotlarining O‘zbekiston yoshlarining ma'naviyatini yuksaltirishdagi ahamiyatini
asoslashdan iborat.

Tadqgigotning vazifalari:

Sharq va G‘arb madaniy muloqoti mohiyati, invariant tuzulmasi, qonuniyatlari va
axloqiy-estetik tafakkur rivojlanish tendensiyalarini nazariy-metodologik jihatdan tadqiq
qilish.

Sharq va G‘arb madaniyatini belgilovchi “eydos”lar va ularning axloqiy-estetik
jihatdan o‘zaro ta’sirini ochib berish;

Sharq va G‘arb madaniy muloqoti dialektikasining falsafiy mazmun mohiyatini
tadqiq etishning nazariy-metodologik jihatlarini o‘rganish, bu boradagi konsyeptual
garash va yondashuvlarni giyosiy tahlil etish;

Musulmon Shargi madaniyatida Abu Hmid G‘azzoliy diniy-falsafiy garashlarining
tadrijiy taragqiyotini, Immanuil Kant falsafiy ta’limoti G‘arb madaniy sivilizatsiyasida
tutgan o‘rnini axloqiy-estetik ahamiyatini ochib berish;

Abu Homid G‘azzoliy axloqiy ta’limotining rasional va irrasional xususiyatlarini,
Immanuil Kantning rasional deontologiyasida axlogiy va tabiiy ezgulik imperativlari
ahamiyatini asoslash.

Tadgigotning obyekti Musulmon Sharqi va Yangi davr G‘arb madaniy
mulogotida falsafiy tafakkur dialektikasini tadqiq etish tashkil giladi.

Tadgigot predmeti Abu Homid G‘azzoliy va Immanuil Kant axloqiy-estetik
garashlarining o’zaro mutanosib jihatlarini ochib berishdan iborat.

Tadgiqotning usullari Mavzuni yoritishda ilmiy-metodologik manbalarni tahlil
etishda dialektik va kompleks yondashuv, tarixiylik, mantiqiylik, tizimlilik, o‘zaro
aloqadorlik, qiyosiy tahlil kabi tadqiqot va tahlil usullari qo‘llanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

Sharq va g‘arb o‘rtasidagi madaniy muloqot axlogiy-estetik tamoyillarga dialektik
ta’siri qadriyatlar tizimi bilan bog‘liq aksiologik va shaxsning har tomonlama
intellektual, axloqiy, ijodiy va professional rivojlanishi bilan bog‘liq akmeologik
yondashuvlar jamiyatda gabul gilingan norma va me'yorlar asosida ochib berilgan;

Abu Homid G‘azzoliy falsafiy ta’limotida agl va mantiq orgali hagigatni izlashni
aks ettirgan ratsionalizm va insonning ichki tuyg'ulari, intuitiv bilish va hissiy tajribalar
muhim ahamiyatga ega irratsionalizm dialektikasi zamonaviy axlogshunoslik va
nafosatshunoslikning bosh mezoniy tushunchalari orgali dalillangan;

Immanuil Kant deontologiyasida kategorik imperativ g‘oyasi axlogiy xulg-atvorni
erkin iroda etish, mas’uliyat, insonning o‘zini qadr-gimmatini saglashini qat’iy va
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gipotetik imperativlarning shaxs ma’naviy takomilidagi ijtimoiy zarurati, nazariy va
amaliy ahamiyati asoslab berilgan;

Global ma’naviy transformatsiyalar sharoitida G‘azzoliy va Kant axloqiy-estetik
garashlari ijtimoiy tafakkurning integratsiyalashtiruvchi madaniy me’yorlar, ijtimoiy
institutlar, ijtimoiy identifikatsiya, o’zaro aloga va kommunikatsiya ijtimoiy adaolat va
tendlik mezonlari plyuralizm va determinizm asosida dalillangan;

O‘zbekistonda Uchinchi Renessans poydevorini yaratishda G‘azzoliy va Kant
falsafiy ta’limotlari misolida yoshlarda yuksak axloq, ilmsevarlik, insonparvarlik,
bag’rikenglik  fazilatlarini  shakllantirishda tarbiya bosqichlari hamda qat’iy
imperativlarga xos konseptual masalalar ochib berilgan.

Tadqgigotning amaliy natijasi quyidagilardan iborat:

Ta’lim va tarbiya uyg‘unligi tamoyili asosida yoshlarni milliy va umuminsoniy
qadriyatlar asosida ahloqiy-estetik madaniyatini yuksaltirish, madaniyatshunoslik, axloq,
kasbiy axloq, estetikaga oid bilimlarni rivojlantirishga doir taklif va tavsiyalar ishlab
chiqilgan.

Sharq va G‘arb madaniyatida axloqiy-estetik garashlarni tadqiq gilish va uni yangi
bosqgichga ko‘tarish bo‘yicha chora-tadbirlar rejasini ishlab chigishga oid taklif va
tavsiyalar berilgan;

Tadgigot natijalarining ishonchliligi. Tadqiqot natijalarining ishonchliligi
respublika va xalgaro miqyosdagi ilmiy konferensiya materiallari to‘plamlari, OAK
ro‘yxatidagi maxsus jurnallar hamda xorijiy ilmiy jurnallarda chop etilgan maqolalar,
nashr etilgan monografiya va u haqdagi resenziyalar, xulosa, taklif va tavsiyalarning
amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan
tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati G‘arb va sharq madaniy muloqotini chuqurroq anglab yetish asosida
yoshlar axloqiy-estetik madaniyatini rivojlantirishning ijtimoiy-falsafiy asoslarini
takomillashtirish bo‘yicha ilmiy taklif va tavsiyalar ishlab chiqilgani bilan izohlanadi.

Tadgigot natijalarning amaliy ahamiyati ishlab chigilgan takliflar va amaliy
tavsiyalardan axborotlashgan jamiyat sharoitida yoshlarning axlogiy-estetik madaniyatini
rivojlantirish ~ muammolarni  chuqur tadqiq qilish bo‘yicha texnologiyalarini
takomillashtirish jarayoni bilan bog‘liq me’yoriy-huquqgiy hujjatlar va chora-tadbirlar
dasturlarini tayyorlash, yoshlar falsafiy va diniy bilimlarini yuksaltirishga doir OAV
materiallarini tayyorlashda diniy soha vakillari bilan dunyoviy olimlar hamkorligini
yo‘lga qo‘yish hamda tadqiqot magsadi bo‘yicha ishlab chiqilgan tavsiyalarning ta’lim-
tarbiya jarayonida samarali qo‘llanishi bilan izohlanadi.

Tadgigot natijalarining joriy qilinishi. “Sharq va g‘arb madaniyatida axloqiy-
estetik qarashlar dialektikasi (G‘azzoliy va Kant falsafiy ta’limotlari misolida)” mavzusi
bo’yicha olib borilgan tadqiqot natijalari asosida:

Sharq va g‘arb o‘rtasidagi madaniy mulogot axlogiy-estetik tamoyillarga dialektik
ta’siri qadriyatlar tizimi bilan bog‘liq aksiologik va shaxsning har tomonlama
intellektual, axloqiy, ijodiy va professional rivojlanishi bilan bog‘liq akmeologik
yondashuvlar jamiyatda gabul gilingan norma va me'yorlardagi ilmiy xulosalardan
O’zbekiston Milliy tiklanish demokratik partiyasi faoliyatida foydalanilgan. (O’zbekiston
Milliy tiklanish demokratik partiyasining 2024- yil 13 — fevraldagi 02/05-10-son
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ma’lumotnomasi). Natijalar O°zbekiston yoshlarining milliy va umuminsoniy qadriyatlar
uyg‘unligida ta’lim va tarbiya olishlariga bag‘ishlangan respublika targ‘ibot ishlarining
iIlmiy saviyasi yanada boyishiga xizmat gilgan;

Abu Homid G‘azzoliy falsafiy ta’limotida agl va mantiq orgali hagigatni izlashni
aks ettirgan ratsionalizm va insonning ichki tuyg'ulari, intuitiv bilish va hissiy tajribalar
muhim ahamiyatga ega irratsionalizm dialektikasi zamonaviy axlogshunoslik va
nafosatshunoslikning bosh mezoniy tushunchalariga oid ilmiy yangiliklaridan
O‘zbekiston Respublikasi Din ishlari bo’yicha qo’mitasiga qarashli Malaka oshirish
markazi va uning mintagaviy filiallarida imom-xatiblar va otinoyilar uchun tashkil
etilgan malaka oshirish kurslari o‘quv dasturlarini ishlab chiqishda foydalanilgan
(O‘zbekiston Respublikasi Din ishlari bo’yicha qo’mita 2024-yil 7-fevraldagi 02-
02/02/1/326-son ma’lumotnomasi). Dissertatsiya ilmiy natijalaridan diniy-ma’rifiy
jarayonlarni o‘rganishda, shuningdek, ta’lim muassasalari uchun uslubiy tavsiyalar
ishlabchigishga xizmat gilgan;

Immanuil Kant deontologiyasida kategorik imperativ g‘oyasi axlogiy xulg-atvorni
erkin iroda etish, mas’uliyat, insonning o‘zini qadr-gimmatini saglashini qat’iy va
gipotetik imperativlarning shaxs ma’naviy takomilidagi ijtimoiy zarurati, nazariy va
amaliy ahamiyatiga oid garashlaridan O‘zbekiston Islom sivilizatsiya markazi faoliyatida
foydalangan (O‘zbekiston Islom sivilizatsiya markazining 2024-yil 17-yanvardagi 08-
17/29-son ma’lumotnomasi). Mazkur dissertatsiyaning ilmiy natijalaridan milliy-
ma’naviy qadriyatlar Abu Homid G'azzoliy va Immanuil Kant ma'naviy merosidagi
insonparvarlik, ilmsevarlik, axlogiy go'zallik fazilatlarini yoshlar tarbiyasida
samaraliqo’llanma sifatida, metodik o'gishlarda, kataloglar, albomlar, ilmiy-amaliy
materiallar bazasini yaratishda xizmat gilgan;

Global ma’naviy transformatsiyalar sharoitida G‘azzoliy va Kant axloqiy-estetik
garashlari ijtimoiy tafakkurning integratsiyalashtiruvchi madaniy me’yorlar, ijtimoiy
institutlar, 1jtimoiy identifikatsiya, o’zaro aloqa va kommunikatsiya ijtimoiy adaolat va
tendlik mezonlari plyuralizm va determinizm asoslanishi borasidagi ilmiy xulosalar va
amaliy takliflardan Respublika Ma‘naviyat va ma‘rifat markazining 2023-yil uchun
chora-tadbirlar dasturining VIII yo’nalishida belgilangan “Milliy qadriyatlar, ma’naviy
fazilatlar va ijtimoiy odoblar targ’iboti” 41-bandi, “Milliy davlatchiligimiz tarixi, buyuk
ajdodlarimizning boy ilmiy-ma’naviy merosini o’rganish orqali aholi o’rtasida milliy
birdamlik, Vatanga sadogat, milliy o‘zligidan faxrlanish tuyg‘usini kuchaytirish”
mavzusida targ¢ibot ishlarini tashkil gilishda dissertatsiya materiallaridan foydalanilgan.
(Respublika Ma‘naviyat va ma‘rifat markazining 2024-yil 4-mart 01/11-238-son
ma’lumotnomasi). Natijada, Abu Homid G‘azzoliy va Immanuil Kant ma’naviy merosi
yoshlarning ijodiy va kasbiy faoliyatini boyitish, milliy va umuminsoniy gadriyatlarni
hurmat qilish, buzg“unchi g‘oyalarga qarshi murosasiz munosabatni shakllantirish, ruhiy
va ma’naviy olamini boyitishga xizmat qilgan;

O‘zbekistonda Uchinchi Renessans poydevorini yaratishda G‘azzoliy va Kant falsafiy
ta’limotlari misolida yoshlarda yuksak axloq, ilmsevarlik, insonparvarlik, bag’rikenglik
fazilatlarini shakllantirishda tarbiya bosqichlari hamda qat’iy imperativlarga xos
konseptual masalalarga oid ilmiy xulosalardan O‘zbekiston televideniesining “Madaniyat
va ma’rifat” kanalida 2019 yilda efirga uzatilgan «Bashariyat siymolari” ko‘rsatuvining
Olmoniya faylasufi Immanuil Kant ijjodiga bag’ishlangan soni stenariysini tayyorlashda
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foydalanilgan. Ko’rsatuv Immanuil Kant va Abu Homid G’azzoliy ta’limotining ratsional
va irratsional dialektikasi  bilan bog’lab  yoritib  berilgan. (O’zbekiston
teleradiokompaniyasining 2024-yil 12-yanvardagi 02-11/11-son ma’lumotnomasi).
Natijada, ko’rsatuv mutafakkirlar Immanuil Kant va Abu Homid G’azzoliy ma’naviy-
axlogiy va falsafiy merosining ahamiyatini keng jamoatchilikka yetkazishga xizmat
gilgan.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 9 ta, jumladan,
6 ta xalgaro va 3 ta ilmiy-amaliy konferensiyalarida ma’ruzalar ko‘rinishida bayon
etilgan va muhokamadan o‘tkazilgan.

Tadgiqot natijalarining e’lon gilinishi. Dissertatsiya mavzusi bo‘yicha jami 22
ta ilmiy ish chop etilgan, shulardan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy
attestatsiyasi komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop
etish tavsiya etilgan ilmiy nashrlarda 13 ta magola, 3 ta xorijiy va 10 ta respublika
jurnallarida nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya mugaddima, 4 ta bob, 12 ta
paragraf, xulosa va foydalanilgan adabiyotlar ro‘yxatini o°‘z ichiga olgan.
Dissertatsiyaning hajmi 230 betni tashkil etgan.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati, dissertatsiyaning mavzusi
bo‘yicha xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik darajasi, ilmiy
yangiligi asoslangan, tadgiqotning respublika fan va texnologiyalari rivojlanishining
asosiy ustuvor yo‘nalishlariga muvofigligi, obyekti, predmeti, metodlari, magsadi va
vazifalari aniglangan, olingan natijalarning ilmiy va amaliy ahamiyati, amaliyotga joriy
qilinganligi, aprobatsiyasi, nashr etilgan ishlar, dissertatsiyaning tuzilishi bo‘yicha
ma’lumotlar keltirilgan.

Dissertatsiyaning «Musulmon sharqi va yangi davr g‘arb madaniyatini falsafiy
tadqiq etishning nazariy-metodologik masalalari» deb nomlangan birinchi bobida
Musulmon sharqi va yangi davr g‘arb madaniy muloqotida axloqiy-estetik garashlarning
dialektik mazmun mohiyati, Musulmon Shargi madaniyatida Abu Homid G‘azzoliy
diniy-axloqiy garashlarining tadrijiy taraqqiyoti, Immanuil Kant ijodida “Tanqidiy davr”
rivoji falsafiy tahlil etilgan.

Bugungi kunda jahonda globallashuv tufayli sodir bo‘layotgan tub o‘zgarishlar
silsilasi butun insoniyat taqdirining o‘zaro bir-biriga bog‘ligligini anglash, Sharq va
G‘arb madaniyatlarining integratsiyasi va sog‘lom muloqotini taqozo etmoqda. Shu
nuqtayi nazardan, Sharq va G‘arb madaniyatining tadgiqiga, insoniyat axlogiy-estetik
ongi ibtidosi, tadrijiy rivojlanish tendensiyalari, o’zaro kesishuv nugqtalarini aniglash
nugtai nazaridan yondoshganmiz. Shuni ta’kidlash kerakki, madaniyat — tafakkur
jarayonlariga xos bo‘lgan, insondagi insoniylik tamoyiliga immanent bo‘lgan izlanish
natijalarining majmui hisoblanadi. Madaniyatni rivojlantirishning muhim manbai,
matritsasi sifatida ahamiyat kasb etadigan axloqiylik va go‘zallikni namoyon qilish,
aslida mavjudlikning uyg‘unlik xotirasidir. Sharq va G‘arb madaniyatida axloqiy-estetik
garashlar dialektikasi madaniy borligning hodisa-yu, jarayonlarini, qonuniyatlari,
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garama-qgarshiliklari va rivojlanish tendensiyalarini tadqiq qgilish va anglash — insoniylik
mohiyatini chuqur anglash imkonini ham beradi.

Falsafiy refleksiya, Inson kim? Ezgulik va yovuzlik nima? Go’zallik va
hunuklikchi? Hayotining mohiyati nimada? Borliq va yo‘qlik nima? Asl muhabbat
ganday bo’ladi, kabi metafizik savollar vositasida substansional bilish magsadini qo‘yar
ekan, bunda Abu Xomid G’azzoliy va Immanuil Kant axlogiy-falsafiy, madaniy-estetik
tadgigotchilar sifatida namoyon bo’ladi. Inchunun, har ganday subyektning ijtimoiy-
madaniy o‘zligini anglash mohiyati — falsafiy bilishni stimullashtirish va tajribasini
boyitishning muhim omillaridan bo‘lib kelgan.

Tadgiqotda sivilizatsion yondashuv doirasida N.Ya.Danilevskiy??, O.Shpengler,?
A.Toynbi,?* S.Xantington,® P.A.Sorokinlar,?® E.Toffler,2” tomonidan ahlogiy madaniyat
rivojining chiziqli tasavvuri hal qiluvchilik omili inkor etilgan. Ta’kidlash lozimki, har
bir alohida madaniyat yaxlitlik sifatida tushuniladi va uning “boshqacha” bo‘lishi asl
giymatini pasaytirmaydi, har bir etnos va millatning u mavjud bo‘lgan “axloqiy-madaniy
mintaqa”, zamon va makon jihatiga ko‘ra ahamiyatli bo‘lib, ideallashtiriluvchi
yevropotsentrizmga bunda tangidiy yondashilgan.

Ta’kidlash lozimki, sharq va g‘arb axlogiy qadriyatlari garama-garshiligi shu
vaqtgacha na rivojlanayotgan mamlakatlarni yevropalashtirish jarayonlarini, na
gumanistik universalizmning sivilizatsion yutuqglarini va na o‘z tabiatiga ko‘ra qaytmas
hisoblanuvchi umumiy integratsion jarayonlarni, shuningdek o‘ziga xos globalistik
dunyoqarash shakllanishiga to‘sqinlik qila olmadi. Shu ma’noda, sharq va g‘arb madaniy
mulogotining axloqgiy-estetik jihatlaridagi qgarama-garshilikni ham bartaraf qilib
bo‘lmaydi deb hisoblaymiz, aksincha bunday jarayondan samarali sivilizatsion
natijalarga erishish pozitsiyasidan yondashish muhim ahamiyat kasb etadi. Shu nuqgtayi
nazardan, mazkur tadqiqotimiz orqali birinchidan, sharq va g‘arb axloqiy-estetik
borlig‘ining ijobiy g‘oyaviy dominantalarini, boshqa tomondan, zamonaviy
madaniyatning ifodalanishidagi ziddiyatlarning ildizi va manbalarini aniglash, ularning
nazarly yechimini topish va yoshlar dunyoqgarashini shakllantirishga yo‘naltirish
natijasida, ularda yuksak darajadagi — milliy va umuminsoniy gadriyatlar uyg‘unligi
asosidagi madaniyatini rivoj toptirish nuqtayi nazardan yondashildi.

Sharq va g‘arb madaniyatini tadqiq gilishda dialektik tahlili madaniy-sivilizatsion,
tarixiy-pragmatik, falsafiy (axlogiy-estetik) yondashuvlar asosida amalga oshirildi.

Sharq va g‘arb madaniyatida dialektik alogadorlik masalasiga tarixiy yondashuvda
muayyan ijtimoiy-madaniy tajribalar xilma-xilligi va garama-garshiligida, subyektlarning
tarixiy jarayonda bevosita o‘zaro hamkorligi-birligini, amaliyotlari misolida ko‘rish
mumkin. Shu ma’noda, tarixiy jihatdan madaniy muloqot — o‘ziga xos yaxlitlikdir.
Ta’kidlashimiz lozimki, madaniy muloqotda zamonga oid funksional, timsoliy va
mafkuraviy asoslar namoyon bo‘lib, bu madaniy munosabat xarakterini, madaniy

22 Danilevskiy N.Ya. “Rossiya i Yevropa”. Tver: Izdat. dom “Bulat”, 2001. — 416 s.

23 Shpengler O. Zakat Yevropsr. Ocherki morfologii mirovoy istorii. M., 1993. — 265 s.

24Toyinbi A. Isledovaniye istoriy. Vozniknoveniye, rost i raspad sivilizatsiy. AST.: 2009.

25 Xantington S. Kultura imeet znacheniye. Moskovskaya shkola politicheskix issledovaniy. M.1999.

% Sorokin P. A. Prestupleniye i kara, podvig i nagrada: Sotsiol. etyud ob osnovnsix formax obruestv. povedeniya i
morali. SPb.: 1zd-vo Rus. Xristian. gumanitar. in-ta, 1999. — 46 s.

27 Toffler E. Tretya volna. — M.: AST, 2010. — 116s.
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almashinuv va hamkorligining shakl va usullarini belgilab beradi. Zero, Kant aytganidek,
har bir davrda shunday vaziyatlar yuzaga keladiki, ular, aynan, o‘sha zamonning o‘ziga
xosligini belgilab, individual yondashuvni talab giladi. Bu borada G‘azzoliyning diniy
masalalarga urg‘u beruvchi tushunchalari bilan metafizika tanqidi o‘z davridagi
madaniy-ma’rifiy muhitdan kelib chigilgan, bunda u qiyinchiliklarga duch kelganining
sababini ham tushunish mumkin.?® Shunday bo‘Isada, bir tomondan G*‘azzoliy, ikkinchi
tomondan Kant har jihatdan bir-biridan farq giladigan, boshga zamon va makonda
yashab, ijod gilgan, lekin ular ikkisining yoli bir magsad — insonni ma’naviy kamolotga
yetaklash maqgsadi ustida kesishgan va inkorni inkor gilish asosida ma’rifatga xizmat
giluvchi axlogiy-estetik ta’limotlarini yaratganlar.

Kant istilohi bilan aytganda, transstendental dialektika cheksiz ziddiyatlar
metafizikasi sohasi®® sifatida tavsiflanadi va bu sohaga tegishli nuqtalar o‘ziga xos
ziddiyatli mantiq sifatida garaladi. Bizning yondashuvimizdagi dialektika atamasi Platon
va Gegel falsafalaridagi kabi mutlaq ma’noda emas, balki sofistlarda kabi qo‘llanilishiga
ko‘ra evristik ma’noda tushunilishi magsadga muvofiq. Bu yerda dialektikadan maqgsad -
ongda sodir bo‘ladigan hodisani, uni tuzatish uchun va noto‘g‘ri tushunishning oldini
olish uchun qollaniladi. Bizning dialektik yondashuvimiz orgali tezisning ham,
antitezisning ham qgarama-garshiligi va birligini, ayni paytda har ikkisi ham mavjud
bo‘lishi mumkin ekanligini asoslash orqali axloq va nafosatning muayyan girralari ochib
beriladi. Arastu qo‘llagan ma’nodagi dialektika atamasini, ilmiy farazlarga asoslangan
fikrlardan aniq bilim olish san’ati sifatida ta’riflash mumkin. G‘azzoliy ham qo‘llagan bu
usulni, hatto faylasuflarni tanqid qilishi ilohiyotshunoslik tabiatidan kelib chiggan,
chunki, ma’lumki teologik masalalarning barchasi falsafaga mos kelavermaydi.

Madaniyatshunoslik sohasida olib borilgan falsafiy tadqiqotlarda G‘arb va sharq
sivilizatsiyalari bir biridan ajratib o‘rganilgan. Bunday bo‘linish asosidagi yondashuv
V.M. Naydish, A.S. Panarin, B.C. Stepin, V.N.Konrad kabi olimlar ishlarida kuzatiladi.
Ularga ko‘ra, G‘arb deganda zamonaviy texnogen taraqqiyot namunasi (G‘arb — “ideal
namuna”, uning universal asoslari XV-XVII asrlarda Yevropada shakllanib, keyin
Shimoliy Amerika, Avstraliyaga targaladi, XIX asrdagina sharqga, xususan Yaponiyaga
kirib kelib, butun sharq bo‘yicha tarqaladi). Ta’kidlash lozimki, g‘arbda ijtimoiy-axloqiy
va estetik jihatlar va umuman ijtimoiy taraqgiyot jamiyatning moddiy, texnik-texnologik
jihatlariga tayaniladi. Bunda sharqg madaniyati — an’anaviy taraqqiyot turi bo‘lib,
tezlashib ketuvchi ijtimoiy taraqqiyot ongli ravishda inkor etiladi, asosiy e’tibor axloqiy-
estetik jihatdan, ya’ni ma’nan yuksalishga qaratiladi.

Dissertatsiyada, sharqning dunyoga mashhur mutafakkirlaridan, yuqorida so‘z
borgan, kalom ilmi (figh, tafsir, hadis), shuningdek, falsafa va tasavvuf masalalari
bo‘yicha olamshumul ahamiyatga ega asarlar muallifi Abu Homid Muhammad G*azzoliy
(1058-1111) ijodi shakllanishi tadqiq etilgan. Gazzoliy asarlari 1145-yildan boshlab
Yevropa tillariga tarjima gilina boshlagan, masalan Dante®, Albert Velikiy®!, A. Mase,*

28 Gazali, Tehafutu‘l-Felasife. thk. Siileyman Diinya, Kahire: Daru‘l-Maérif, 1972.
29 Kant, Immanuel, Critique of Pure Reason, trans. Norman Kemp Smith, New York: Random House, 1948. P-81.

30 Aligyeri Dante. Pir. Traktat chetvyortery “Konsona tretya”. Elektronnaya biblioteka. RoyalLib.Com. Kontaktnsly e-

mail: royallib.ru@gmail.com. Data obrameniya 11.12.2020.

3L velikiy Albert. Traktat pervery. Ob intellekte i intellegibelnom. S.71.Elektronnaya biblioteka. RoyalLib.Com. Kontaktnsry
e-mail: royallib.ru@gmail.com. Data obrameniya 11.12.2020.
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Gegel®® uning axloq va ruh hagidagi garashlariga sharhlar bergan. Zamonaviy ilm-fan
taraqqiyoti ildizlarini o‘rganishda sharq va g‘arb tajribasini birgalikda olib borish
zarurligi haqida T.J.Uinter: “Bizga yangi mingyillikda mujaddid, mo‘tadil, bag‘rikeng,
ruhoniy nazarga ega dunyoviy tafakkurni tangid gilibgina golmasdan, uni tushunadigan
va u bilan bahsga kirisha oladigan daho G‘azzoliy kerak™®*, deb yozgan.

Manbalarda G‘azzoliyning bor yo‘g‘i 53 yil umr ko‘rganligi qayd etiladi. Ammo, u
shu gisgagina umri davomida yuzga yagin nodir asarlar yozib qoldirgan. Afsuski
ko‘pchiligi bizgacha yetib kelmagan. O‘zbekistonda yetib kelganlarini, arab, fors, turk
tillaridan o‘zbek tiliga tarjima qilish ishlari oxirgi besh yillikda faollashgan. Ular falsafa,
figh, e’tiqod, axloq kabi turli masalalariga ta’luqli bo‘lib, dalillar gamrovi jihatidan juda
katta miqyosga ega. Masalan, faqihlar, ya’ni huqugshunoslar G‘azzoliyning “Bosit”,
“Vojiz” kabi asrlaridan; tafsirchilar, kalom ilmining olimlari “Qavoid al-Aqoid”, “Ar-
Risolat al-Qudsiya”, “Al-Igtisod fi’l-e’tiqod” singari Kkitoblaridan; faylasuf va
tasavvufshunoslar “Magqosid al-falosifa”, “Tahofut ul-falosifa” (“Faylasuflarni rad
etish”), “Kimyoi saodat” (“Saodat kimyosi”), “lhyyo ulum ad-din”(diniy ilmlarni
tiriltirish”) kabi asarlarida falsafiy ihtiloflar masalasi islom ilohiyoti nuqtai-nazaridan
ma’lum bir tizimga solingan, haqiqat oshiqglari uchun “lhyo ulum ad-din” nomli buyuk
asarlaridan bahramand bo‘lib, katta ruhiy kuch — ma’naviy yuksalishni boshidan
kechiradilar. Musulmon olamida “Hujjat ul-Haq”, ‘“Mufassil al-Hilof”, “Qavosim al-
Botiniya” kabi asarlari insonlarning kundalik hamrohiga aylangan.®®

G‘azzoliy yozishicha, yoshligidan qalbida haqgiqatga tashnalik hissi borligi uchun
qo‘rgmasdan o‘zini tubsiz ilm ummoniga tashlagan, ya’ni har bir ilmni dadillik bilan
o‘rgana boshlagan. “Al Munqiz minaz zalol” (Gumrohlikdan qutulish) kitobida: “Kalom
ilmidan nima oldim, ahli ta’lim (ismoiliya mazhabi) va imomga taqlid qiluvchilar
haqiqatni anglashdan qusurli va ojizdirlar, qanday nafrat paydo bo‘lganini aytay. Va
falsafa to‘qish shevasini arzimas, deb bilganim va tasavvuf tarigatini ganday afzal
bilganimni aytay”*®. Olim har bir toifaning aqidasini yaxshilab tafakkurdan o‘tkazgan va
gonigmay yana yangidan o‘rgana boshlagan. G‘azzoliyning fikricha, ilm ikki xil bo‘ladi.
Biri - taqglidiy ilm, ya’ni o‘tmishdan meros qolgan, ota-ona va ustozlardan olinadigan
bilimlar. Ikkinchisi - kashf etilgan ilm. Taqlidiy ilm ko‘r-ko‘rona ergashish bilan bo‘ladi,
kashf etilgan ilm esa har bir shaxsning qobiliyati, shuuriy izlanishi orqgali qo‘lga
Kiritiladi.

Darhaqigat, G‘azzoliy maqgsadi amrlar haqgiqatini kashf qilish bo‘lgan. Chunki,
hayotda juda ko‘p odamlar taqlidiy bilimlar bilan ganoatlanadilar. Yangilik yaratmay,
tayyor hunarlar, ilmlarni o‘rganib, ko‘p qatori yashaydilar, bu yashashning eng oson turi.
Ammo taraqgiyot uchun, insoniyat tafakkurini olg‘a siljitish uchun ilohiy va dunyoviy
haqiqatlarni, mohiyatlarni izlash, kashf etish hammaning ham qo‘lidan kelavermaydi. Bu
ayrim buyuk shaxslarning nasibasi. IIm sohasida buyuklik xislati bo‘lgan Abu Homid
G‘azzoliy haqiqgat tolibi bo‘lib, avval kalom ilmini, so‘ngra falsafani va oxiri tasavvufni
o‘rganishga kirishgan. U ilmi kalom, falsafa haqida bir nechta kitob yozadi. Olim

32 Mase A. Islam. M., 1961. S.165.

3 Gegel G.F.V.Soch v XI: Leksii po istorii filosofii.Minsk.1973.5.241.

34 Uinter T.J. Islam v XXI veke. —M., Prosvemeniye. 2005. —S.25.

35 Abu Homid G*azzoliy. Mukoshafat — ul qulub.Toshkent:”Yangi asr avlodi”. 2004.-B.6

3 G“azzoliy Abu Homid. “Al-mungiz minaz-zalol”. Bayrut. “Dorul kutubil ilmiyya”. 1995. —B.16.
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shunday xulosaga keladiki, ilmi kalom ham, falsafa ham ilohiy hagigatlarni to’liq
anglash uchun yetarli emas. Shuningdek, mutakallimlar o‘z aqidalarini chuqurlashtirish
uchun javhar va araz masalalarida bahs boshlab, falsafaga qo‘l urgan bo‘lsada, lekin ular
ilmining maqgsadi boshga bo‘lgani sababli ularning so‘zi nishonga yetmadi va odamlar
orasidagi shak-shubhalarni bartaraf gilolmadilar.

G‘azzoliy bilan ro‘y bergan hodisa yagona holat emas, ko‘pgina donishmandlar,
din olimlari uchun xos yo‘l edi. Chunki tafakkur ahlining aksari oxir oqibatda tasavvufga
kelib to‘xtaganlar. Boyazid Bistomiy, Yusuf Hamadoniy, Najmiddin Kubro va
Bahouddin Nagshbandlar boshida hadis ilmining ulamolari edilar, keyin gonigmay
tasavvufga yuzlanganlar.

Dissertatsiyada, Olmon mumtoz falsafa asoschilaridan biri bo‘lgan Kant falsafiy
qarashlari zamonaviy g‘arbiy Yevropa tafakkurining shakllanishida asos bo‘lib xizmat
gilgani yoritilgan. Bunda Kant izlanishlarini quyidagi savollar doirasida olib borgan:

Men nimani o‘rganishim mumkin?

Nima qilishim kerak?

Nimaga umid gilishim mumkin?

Inson nima? Birinchi savolga metafizika, ikkinchisiga - axlog, uchinchisiga - din,
to‘rtinchisiga - antropologiya javob beradi, deb aytgan. Ammo antropologiyada hamma
narsani umumlashtirish mumkin, chunki birinchi uchta savol javob oxirgisida
mujassamdir.

Sof agl antinomiyalarida Kant spekulyativ kosmologiya xulosalarini gayta ko‘rib
chigadi. Unga ko‘ra, spekulyativ kosmologiyada olam haqida — hodisalarning sabab va
ogibat uzviy alogadorligida amal giluvchi hodisa sifatidagi garash hukmron. Shuning
uchun spekulyativ kosmologik olam hagidagi bilimlarini sintetik aprior holatlar majmui
sifatida kengaytirishga harakat gilgan. Aynan shu holat antinomiyalarga tegishlidir.
Antinomiyalar ikki garama qarshi xulosalarning har ikkisi ham isbotlanishi mumkin
bo‘lgan holatlarga aytiladi. Boshqa so‘zlar bilan aytganda, spekulyativ kosmologiya
antinomiyalar mahsuli sifatidagi fan ekan, biz olamning transstendental g‘oyasini
hodisalar majmui sifatida garay olmaymiz.’

Kant tomonidan bu antinomiyalar yechilishi, u tomonidan fenomenal va noumenal
olamlarni farglashiga asoslanadi. Moddiy olam gonuni sifatidagi transstendental erkinlik
tushunchasi — mutlaq Borligni asos soluvchi ekanligini inkor qilmagan bo‘lar edi;
sababiy olamning asoslarini umuman olganda qo‘llab-quvvatlar edi. Fenomenal olamda
“Intuitsiya” va “tushunish” shakllarining global miqyosda o‘zaro hamkorlikda bo‘luvchi
inson bilimi g‘oyasini himoya qilish Kant arxitektonikasida istisno qilib bo‘lmaydigan
masala edi. Bizningcha, bu Kant metodologiyasini tushunish, birinchi va ikkinchi
“Tanqid”lari ma’no-mazmunini anglash uchun shuningdek, G‘azzoliy va Kant ilgari
surgan garashlarni ajrata olish nugtayi nazaridan juda muhim jihatdir.

Ya’ni demoqchimizki, Kantning G‘azzoliy falsafiy ta’limoti bilan aloqador
bo‘lgan asosiy jihati, uning metafizika yo‘li orqali etika muammolariga javob izlaganida,
shu sababli nemis faylasufining metafizika haqidagi tasavvuri bilan tanish bo‘lmay turib,
uning axloqly nazariyasini tushunib bo‘lmaydi, deb hisoblaymiz. Uning spekulyativ
metafizikani tanqid qilishi esa amaliy falsafiy-axloqiy ta’limotining yaratilishiga,

37 Koplston. Ukaz.soch., tom 6. Str 212, 216. TezissI i antitezissl v antinomii.
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keyinchalik Yevropa falsafiy tafakkuri rivojida tamal tosh sifatida hizmat gilgan. Kant
garashlari I. F. Gerbert, S. Maymon, G. Kogen, P. Natorp, V. Vindelband, G. Rikkert, G.
Feyxinger, E. Kassirer, E. Gusserl, M. Xaydegger, Ch. S. Pirs, L. Vitgenshteyn, K. O.
Apel, P. Stroson, U. U. O. Kuaynlar va boshqalarga kuchli ta’sir qilgan.

Dissertatsiyaning G¢azzoliy va Kant falsafiy qarashlarining axloqiy asoslari
nomli ikkinchi bobida Abu Homid G‘azzoliy axloqiy ta’limotining ratsional va
irratsional xususiyatlari, Immanuil Kant ratsional deontologiyasida gipotetik va gat’iy
imperativlar, G‘azzoliy va Kant axloqiy garashlarida mutlaglik va nisbiylik dialektikasi
kabi masalarni tadqiq gilishga harakat gilganmiz.

G‘azzoliy axloqiy ta’limotida axloqiy bilim kelib chiqishiga ko‘ra, mustaqil aqldan
emas, u butunlay naqldandir, deb hisoblangan. Mutafakkir ko‘p bor axlogni aql
yordamida bilinishi mumkinligini inkor gilgan.®® Shuningdek, u inson hatti-harakatlarida
sababiylik gonuniyatini zaruratini inkor etgan.

Nazarimizda, G‘azzoliyning inkori uning sababiylik qonunini gabul qilinishidan
havotirga tushishi bilan bog‘liq bo‘lgan. Chunki uning fikricha, tabiat yoki axloqda
mazkur sababiylik gonunini gabul qgilishimiz natijasida Xudoning mutlag godirligini
inkor gilishga kelib golish mumkin. Tarixiy jihatdan oladigan bo‘lsak, bunday havotiriga
sabab falosifadagi muayyan g‘oyalar. Darhaqigat, falsafada diniy va Qur’oniy
tamoyillarga qarshi ayrim fikrlar keltirilganiga guvoh bo‘lamiz.

G‘azzoliyning bilish nazariyasiga oid garashlari falsafiy ilmlari boshga fanlar
uchun ham gimmatlidir. Olim fikricha, tasavvuf ahli turli hol magomlarida boshqalar yuz
yilda erisholmagan bilimlarga bir necha lahzada erisha oladilar. Uning garashlarining
in’kosini  boshqa allomalarda ham ko‘rishimiz mumkin. Jumladan, O°‘rta asr
mutafakkirlari Forobiy va Ibn Sino fikrlari bilan G*azzoliy fikrlari hamohang ekanligi
bilinadi. Keyingi davr faylasuflari Forobiy va Ibn Sinoga uni qarshi qo‘ygan. Lekin
bizning zamondoshlarimiz, agar Forobiyning “Arou ahli madinatul fozila” (“Fozillar
shahri ahlisining qarashlari” yoki qisqarog‘i “Fozil odamlar shahri”), Ibn Sinoning
“Risolai fil-ishq”, “Hayy ibn Yaqzon”, (“Uyg‘oq o‘g‘li Tirik”) va boshqa falsafiy
asarlarini taqqoslab ko‘rsalar, bu allomalarning qarashlari bir-birlariga zid emas, balki
ohangdosh ekanligini tushunib yetadilar. Jumladan, Forobiy va Ibn Sino ham, G*azzoliy
ham ruh kamoloti bosqichlari haqida fikr yuritib, o‘simliklar ruhi, hayvonot ruhi, insoniy
ruh, farishtalar ruhi va ilohiy ruhni farq qgiladilar. Bu uchala donishmand hayvoniy
ruhdan insoniy ruhga ilm-ma’rifat, mashaqqat chekish bilan dilni hayvoniy istak,
mayllardan tozalash, poklash bilan yetish mumkinligini, ya’ni ma’naviy kamolot
yo‘llarini ko‘rsatadilar.®® Insonni ma’naviy borlig‘i, Xususan nafs hagidagi fikr-
mulohazalarini gadr-gimmati va bugungi kunda ahamiyatlidir.

G‘azzoliyning falsafiy qarashlari asosan ana’naviy sunniylik va sufiylik ideallari
bilan uyg‘unlashtirilgan holda ta’riflangan. Islom falsafasiga ko‘ra, qachonki odamlar
hayotda to‘g‘ri yo‘ldan adasha boshlasalar payg‘ambarlar kelgan va odamlarni baxt-
saodatga eltuvchi to‘g‘ri yo‘lni (“sirot al-mustaqim’ni) bayon qilib berganlar.

Olim mulihazalari keng gamrovli bo’lib, ularning ichida o‘ziga xos o‘ringa ega
bo‘lgani bu inson ma’naviy borlig‘i to‘g‘risidagi qarashlari. Hususan, uning “Thya al-

38 Djorj F.Xurani. Razum i traditsiya v islamskoy etike. Izdatelstvo Kembridjskogo universiteta. 1985. S.151.
39 Abu Homid G*azzoliy. Kimiyoi saodat.-Toshkent:”Adolat”. 2005.-B.13.
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ulum-ad-din” asarida barcha insonlarning avval ruhdan yaratilib, ular Allohga al —
Miysoq — Ahdlashuv kuni bergan va’dasini unutib, yovuzlik, gunohkorlik, osiylik yo‘lida
yashayotganlarni aytadi. Mutafakkir insonlarni ikki toifaga bo‘ladi: Birinchi toifadagi
odamlar Al — Misoqda Xudoga va’dalarini unutib, iymonsiz bo‘lib, qolgan — ko‘zi ochiq,
lekin galbi ko‘r bo‘lib, qolgan. Ikkinchi toifadagi odamlar esa aql, tafakkur va dilning
qudrati yordamida va’dalarini eslab, iymonli, fazilatli, sabr-ganoatli, shukr giluvchi,
mehr-muruvvatli, rahmdil oliy janob insonlar bo‘lib, qolgan. Bular haqiqat va ma’rifat
nuri bilan galbi, ko‘ngli va aqli ravshan odamlardir.

Kantning axlogiy qarashlari esa sabab va ogibat gonuni ustiga qurilgan. Buni
faylasuf “geteronomiya”, deb nomlagan. Demak, biz erkinlik qonunini tabiat qonunidan
ajratimoqchi bo‘lsak, biz buni faqatgina erkinlik qonuni 0‘z o‘zidan kelib chigqan, degan
tahmin bilan gilishimiz mumkin. Erkin irodaning kutilmagandagi sababiy hatti-harakati
erkin tarzda o‘rnatilgan qonun asosida amalga oshirilishi kerak. Bu aynan “Avtonomiya”
deb nomlagan hodisadir; va erkin iroda avtonomiya tamoyiliga ko‘ra amal qilinuvchi
sifatida tushunilishi kerak, ya’ni axlogiy maksimalarga xos ravishda, gaysilar ham ayni
paytda universal gonun sifatida gabul gilinishi mumkin.

Ko‘rib turganimizdek, G‘azzoliy va Kantning axlogda sababiyat borasidagi
garashlari shu qadar chuqur va gamrovliki, birinchidan, spekulyativ-dogmatik
metafizikaga garshi o‘laroq hamfikr bo‘lgan faylasuflar, o‘zlarining sababiylik
borasidagi qarashlari bilan ikki tomonga ajraladi. G‘azzoliy ashariy ilohiyotshunosligi
tarafdori sifatida zaruriy sabab va oqibat alogadorligi g‘oyasiga qo‘shilolmaydi, buning
aksi mutaziliylar va falosifada tahmin qilinadi. Buning o‘rniga G‘azzoliy okkazionalistik
yondashuvni himoya qgiladi.

Lekin agar aqglimiz bilishi mumkin bo‘lgan bunday sabab va oqibat alogadorligi
bo‘lmaganda edi unda aglni optimal ravishda qo‘llashdan ne foyda. G‘azzoliy fikrida
yetarlicha asos yo‘q, toki inson aqlini mazkur jarayonlarni tushunishga chorlovchi yoki
ular ustida jiddiy mehnat gilishga majburlovchi. Kant esa zaruriy sababiyat qonunini
ma’qullaydi, bunda u o‘zining ta’limotida Xudoning oliy hakamligi g‘oyasiga putur
yetkazmaydi. Bunda faylasuf zo‘r strategiyani qo‘llaydi, ya’ni hodisalar (fenomen) va
noumenlar (narsa o°‘zida) sohalariga bo‘lib. Kant hodisalar olamida sababiyat
muammosini osonlikcha hal qiladi. Bunga u Transstendental  estetikada ham
Transstendental dialektikada ham u hech gachon noumenlar olamiga teginmaydi.

Afsuski G‘azzoliyda bunday bo‘lmaydi. Kant o‘zining jiddiy intellektual tadqiqoti
sabab, tabiatda ham sababiyat qonun amal qilishiga amin bo‘ladi, buni fagat biz o°zimiz
harakat qilib tushunishimiz, faol bo‘lishimiz kerak. Hatto mutaziliylar qarashlarida
bunday yondashuvni uchratmaymiz. Vaholanki, mutaziliylar islom nazariyasida eng
ratsional, metafizik va teologik muamolarga juda chuqurlashib ketgan yo‘nalish
hisoblanadi. G*azzoliy kabi ular ham inson bilishi aslida ganday amalga oshishini ochib
bera olmadilar. Sharq allomalaridan Ibn Rushd bu borada ildam gadam tashlagan. U
deyarli Kant kabi, tabiatdagi zaruriy sabab va oqibat alogadorligi biz uni ganday
shakllantirishimizga bog‘liqdir, deb hisoblagan. Bilishda subyekt faollikda bo‘lishi
borasidagi Averroes va Kant qarashlari yakdil. Ya’ni, biz insonlar o‘zimiz hal qilishimiz
va ochishimiz kerak tabiat gonunlarni. Ayni paytda, bu Xudoning mutlaq qudratli zot
ekanligi hagidagi g‘oyaga ham putur yetkazmaydi.
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Ta’kidlash lozimki, Kant g‘oyasi inson aqliga “motivatsiya” berib, uni jiddiy
tadgiqotlarda toblaydi, illo tabiatning gonunlari inson agli bilan anglashtiriladi. Bunda
bizning pozitsiyamiz ta’lim olayotgan va ustoz aytayotgan hamma narsani eshitayotgan
o‘quvchiga emas, balki guvohni o‘zi tuzgan savollarga javob berishini talab qgilayotgan
sudya pozitsiyasiga o‘xshash.

Kant axloqiy ta’limotida gipotetik va qat’iy imperativlar katta ahamiyatga ega. Har
bir tamoyil o0‘z asosiga ko‘ra biror xohishni nazarda tutadi, insonning o‘z o‘zini sevishi
yoki o‘zining baxti uchun kabi xohishlar doirasiga taaluqli bo‘ladi. Faylasuflar shu
sababli ham baxtning universal formulasini yarata olmaydilar, chunki har bir insonning
xohish-istagi zamon va makonda o‘zgaruvchan. Demak, baxtga intilish asosidagi
intilishlar gipotetik iperativlardir, ularga aprior zarurat yetishmaydi. Agar tamoyilda
universallik xususiyati bo‘lmasa unda u gipotetik imperativ, agar bo‘lsa u gat’iydir. Inson
gatiy imperativga bo‘ysunib yashay oladi, buning uchun unga iroda kerak va u erkin
bo‘lishi kerak.

Avgust Toluk fikricha, “G‘azzoliy qalbidagi barcha ezguliklarni, aziz va yuksak
tuyg‘ularni, boy ilmi va pok amallarini Muhammad (s.a.v) diniga bag‘ishladi. U Aristotel
falsafasi va so‘fiylarning tariqatlarida mavjud eng muhim g‘oyalar islom ilohiyotida
borligini ko‘rsatib berdi”.** Alisher Navoiy “Nasoyim ul-muhabbat”da yozishicha,
G‘azzoliyning “Javohir ul-Qur’on” va “Mushokot ul-anvor” asarlari atoqli avliyolar,
so‘fiylarning xonaqohlarida asosiy saboq kitoblaridan hisoblangan. G‘azzoliyning jahon
falsafiy taraqgiyotiga jiddiy ta’sir ko‘rsatgan ‘“Tahofut ul-falosifa” (“Faylasuflarga
raddiya™) asari asrlar davomida Sharq va G‘arb faylasuflari va ilohiyotchilari Foma
Akvinskiy, Franchesko Petrarka, Rene Dekart, Gegel va boshqgalarning falsafiy
qarashlariga jiddiy ta’sir ko‘rsatdi. U “Al-qgavl al-jamil fi-raddi ala min g‘ayyar al-Injil”
(“Injilni o‘zgartirib, buzuvchilarga qarshi munosib so‘zlar”) asarida masihiylikning
buzilmagan ko‘rinishi islom ta’limoti, xususan tasavvufga juda yaqinligini isbotlaydi.
G‘azzoliy masihiylar haqida mehr va hurmat bilan yozgani uchun ba’zi mutaassiblar uni
kufrlikda ham ayblashgan. U so‘fiylik yo‘lidagi kamolot fagat tanlangan, nodir
insonlarga xosdir, barcha musulmonlar Hagga yaqinlikka munosib emas, deb hisoblaydi.
Shu sababli, u avom xalqga boshqa so‘zlarni aytadi va hol ilmiga doir bilimlarni
barchaga aytishga ruxsat yo‘q, deb tushuntiradi. Chunki, G‘azzoliy fikricha, avom
odamlar oliy hagigatlarni bilishga togatlari yetmaydi. Ayni vaqtda u, tasavvufga kirish
uchun barchaga yo‘l ochiq, lekin ko‘pchilik bu yo‘lning mashaqqat — riyozatlariga
chidamaydi, deydi. G*azzoliy “Mezon ul-amal” asarida komil insonning iymon-e’tiqodi
boshga musulmonlar iymonidan farglanishini aytadi. Ammo bu farglarni ham barchaga
oshkora aytish mumkin emas.

G‘azzoliy va Kant ijodida axloq ratsional soha sifatida tadqiq gilinganiga guvoh
bo‘lishimiz mumkin. Axloq sohasida eng ahamiyatli muammmolardan biri bu gadriyatlar
masalasidir. Islom rivojlanishining dastlabki davrlarida teolog-dialektiklar, shu
muammoga duch kelganlar va gadriyatlarning ratsional asoslarini topishga uringanlar.
Biroq G’azzoliy bunga ¢’tiroz bilan chiqdilar. Agar axloqiy qadriyatlarni ratsional deb
hisoblasak, ya’ni inson aqlidan kelib chiqishini asoslasak biz bunda gadriyatlar nisbiydir

40 Fridrich Avgust Gottoroy Toluck. Stunden christlicher Andacht. 1970. P.156.
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degan xulosaga kelishimiz mugarrar va mutlaq axloq bo‘lishi mumkin emas ekan, degan,
xato xulosaga kelib golamiz.

Bundan tashqari, agar axloq me’yorlarini nisbiy emas, mutlaq deb oladigan bo‘lsak
uning ortidan ilohiy ta’qiq va Allohning qat’iy irodasi turishini anglaymiz.
Ash’ariylardan bo‘lgan G‘azzoliy mazkur pozitsiyani qabul qiladi, ayni paytda bu omil
uning diniy axloq nazariyasini yaratishiga asos bo‘ladi.

Axlogda mutlaglik va nisbiylik masalasida Kant G’azzoliy fikriga garshi emas.
Ammo axloq ganday qilib mutlaq bo‘lishi borasidagi qarashlarida u ash’ariylardan farqli
bir fikr bildiradi va mutaziliylarga qo‘shiladi. Ya’ni, u axloqiy qadriyatlarning gat’iy va
mutlagligini agl bilan asoslaydi. Shu sababli ham biz uning (Kantning) axlogiy
nazariyasini ratsional deymiz. Bu borada, G‘azzoliy, ash’ariylar fikriga qo‘shiladi va shu
masalada Kantga oppozitsiyada, inchunun bunday axlogiy tizim fagat dindan kelib
chigishi mumkin, deb hisolagan.

G‘azzoliy va Kant garashlarida, axlogga olib borgan “yo‘l”ida sezilarli o‘xshash
jihatlar mavjud. Ular metafizikani tangid qilishdan boshlaydilar va etikaga yetib
keladilar. Ya’ni, G‘azzoliy ham Kant ham dogmatik metafizika — u xoh spekulyativ
bo‘lsin, xoh emanativ bo‘lsin bundan gat’iy nazar tanqid qilinishi kerak, deb hisoblagan.
Chunki u insonni Xudo va mangulikni to‘g‘ri tushunishga olib kelmaydi. Biroq, bu
masalarni tadqiq qilishda G*azzoliy va Kant metodologiyasi turlicha bo‘lgan. Magsadlari
bir, ammo bu magsadga olib keluvchi yo‘l xaritasi har xil edi, faylasuflarning. Bunda
G‘azzoliy gipotetik metodni, Kant esa analitik metodni qo‘llaganligiga guvoh bo‘lamiz.
Bizningcha, axlogni fagat muayyan oqilona tamoyillar va me’yyorlardan tashkil topgan
soha, deb chegaralamaslik kerak. U kengroq doirada amal qiladi, deb hisoblaymiz ya’ni
inson tafakkuri, ongu shuuri va qalbi bilan muvofigligida va uyg‘unligidagi ijobiy
xarakterdagi hatti-harakatlar majmuini tashkil giladi.

G‘azzoliy va Kant falsafiy asarlarida estetik tamoyillarning konseptual tahlili
nomli uchinchi bob Abu Homid G‘azzoliyning “Thyo ulumiddin” asarida tasavvuf
estetikasining namoyon bo‘lishi, Immanuil Kantning “Muhokama qobiliyatining tanqidi”
asarida subyektiv idealistik estetika g‘oyalarining asoslanishi shuningdek, Immanuil
Kant qarashlarining Sharq estetikasi bilan uyg‘un jihatlarining tahliliga bag‘ishlangan.

Madaniyat tadrijiy taraqqiyoti, muayyan ma’noda, estetik qonuniyatlar asosida
amalga oshiriladi. Ayni paytda, inson ma’naviy-madaniy faoliyati estetik g‘oyalar,
takliflar, munosabatlarga asoslanadi. Estetika mehnat, hayot, ijod, san’at va sanoat ishlab
chiqarishining bir qismi bo‘lib, kishida kreativ tashabbus va go‘zallikni idrok etish
qobiliyatini shakllantiradi. Falsafiy tafakkur tarixida madaniy rivojlanishda estetik
g‘oyalarning roli tadqiq etilishi dolzarbligi ma’naviy-amaliy, ya’ni umuminsoniylikka
e’tibor qaratishi bilan belgilanadi. Sharq va G‘arb estetikasi asosan go‘zallik va
ulug‘vorlik doirasidagi tamoyillarga asoslanib kelgan. Ya’ni, nafosat bilvosita axloq
bilan alogador hisoblangan. Abu Homid G‘azzoliy go‘zallikning tasavvufona idrok
etilishini anglab yetgan va u faqat Allohga xos bo‘lishi mumkinligini ta’kidlagan.
G‘azzoliy uchun borligda hamma narsa Alloh tomonidan yaratilgan, har bir yaratilgan
narsasi Uning buyukligi va qudratini namoyon giladi. Kant esa estetika dunyosidagi
o‘yin, tasodif, zavq hodisalari bilan butun olamni nafis san’at asariga aylantirib, ayni
paytda undagi jarayonlarni tangid qilish va yaxshilash, inkor etish va yaratish orqali
ifodalagan.
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G‘azzoliy fikricha, go‘zallikning uch xil turi mavjud. Birinchisi — bu tashqi
(zohiriy), jismoniy go‘zallik, bu uning fikricha eng quyi shakli. Bu hagda “Kimiyoi
saodatda” muallif: “....inson, och rang teri bilan qoplangan ko‘ngilni aynituvchi materiya
xolos. Ko‘p yuvinib turilmasa u mutlaqo jirkanch va sharmandali holatga kiradi”, deb
yozgan. Ikkinchi turi — axlogiy (botiniy) go‘zallik, bo‘lib, uni faylasuf inson fe’l-atvori
bilan bog‘laydi. Birinchi turdagi insonlar (faqat hissiy lazzat bilan tanish bo‘lgan inson)—
go‘zallik og-qora yuzlardan, go‘zal qomat, a’zolardan iborat, deb hisoblaydi. Ayni
paytda u axloqiy go‘zallikni ko‘rolmaydi. Axloqiy go‘zallik fe’l-atvori yaxshi bo‘lgan
insonlarda uchraydi, ular ham o‘z navbatida, hayot bo‘lmasada axlogan go‘zal bo‘lgan,
masalan Abu Bakr Siddiq yoki Umar halifa kabi buyuk insonlarni yaxshi ko‘rib
yuraveradi, aynan, ularning fazilatlari uchun. Bunday muhabbat biror tashqi-zohiriy
shaklga emas, ichki xislatlarga garatilgan.

G‘azzoliy ta’riflagan uchinchi turdagi go‘zallik — ma naviy go‘zallikdir, u eng
ulug‘voridir, chunki to‘g‘ridan to‘g‘ri Alloh bilan bog‘liq va ekstaz holati orqali idrok
etiladi. “Inson qalbi shundayki, unda olov yashiringan, musiqa va uyg‘unlik bilan
uyg‘onadi va insonni ekstazga olib keladi. Bu uyg‘unlik — bu o‘sha haqiqiy go‘zallik
olami aks-sadosidir, biz uni ruhlar olami deb ataymiz; ular insonga o‘sha olamga
alogadorligini esiga soladi, shunda ajoyib va chuqur hissiyotlarni yuzaga keltiradi, inson
aslo ularni tushuntira olmaydi”.

Uyg‘unlik musiqada hal qiluvchi ahamiyatga ega. Sufiy uchun uyg‘unlik muhim
hayotiy komponent. Atrofdagilar bilan, boshqa odamlar va o°zi bilan uyg‘unlikda bo‘lish
Allohni topishni va tabiatini tushunishni osonlashtiradi.

Shunday qilib, G‘azzoliy o‘z mulohazalarini jismoniy va ma’naviy zavqlarni
giyoslash bilan davom ettiradi: “Endi biz muhabbat mohiyatini o‘rganishga yetib keldik.
Muhabbat bu yoqimli bo‘lgan narsaga moyillikdir, deb sifatlansa bo‘ladi. Bu, aynigsa,
besh sezgi organlariga tegishli bo‘lib, har biri unga zavq bag‘ishlaydigan narsani yaxshi
ko‘radi; shunday qilib ko‘z chiroyli shakllarni, eshitish qobiliyatimiz go‘zal kuylarni va
hokazo. Bu o‘ziga xos muhabbat turi bo‘lib, uni biz hayvonlarnikiga o‘xshatamiz”.
Demak, ichki sezgi bilan idrok etiladigan, seviladigan, immanent ma’naviy go‘zallik va
mukammallik mavjud bo‘lib, u hamma uchun ham bilinmaydi. Shu ma’noda ham faqat
hissiy zavq tanish bo‘lgan kimsaga boshgalar uchun tafakkur, ibodat lazzatini — ayollar,
moddiy narsalar va muattar hidlardan ko‘ra ko‘proq zavq berishi tushunarsiz bo‘ladi.
Allohni idrok gilish uchun qalbi ochiq inson tashqgi nazarlardan hazar qiladi, ular
qanchalik go‘zal bo‘Imasin.

“Thyou ulumid-din”da G‘azzoliy inson tabiatini uch Kkategoriyaga ajratadi:
birinchisi, hayvonlarnikiga o‘xshash, ikkinchisi — shaytonlarnikiga, uchinchisi esa —
farishtalarnikiga. Demak, insondagi sifatlarning ba’zilari hayvonlarga, boshqalari
shaytonlarga, ayrimlari farishtalarga xos bo‘lib, har bir inson o‘zida ularning gaysi biri
vagtinchalik va tasodifiy, gaysilari mugim va doimiyligini anglashi muhim. Toki inson
shuni tushunib yetmas ekan haqigiy baxti nimadan iborat ekanligini bilolmaydi.
Hayvonlarning ishi yeyish, uxlash, kurashishdan iborat, shuning uchun agar inson o‘zini
ularday hisoblasa fagat shu bilan chegaralansin. Shayton mudom nopok ishlar bilan band,
fitna-fasod, yolg‘on-bo‘hton, g‘iybat-muhokama... farishtalarchi Alloh go‘zalligini
mushohada qiladi, mudom Uning zikrida, agar inson farishta tabiatli bo‘lsa unda
o‘zligiga intilishi kerak, shunda Buyuk Zotni mushohada qiladi va ko‘p narsalarni
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anglaydi, qullikdan - hirs va g‘azabga mute’likdan xalos bo‘ladi. G‘azzoliyda go‘zallik
moddiy va ma’naviy mezonlar asosida tadqiq etilishi, go‘zallik Alloh bilan bog‘lanashi
va shu ma’noda ulug‘vor ahamiyat kasb etishini ko‘ramiz.

Darhagqiqgat, Alloh go‘zaldir va U go‘zallikni sevadi. Moddiy go‘zallikni ko‘z bilan
ko‘rish mumkin. Ilohiy marhamat go‘zalligini faqat aql bilan ilg‘ash va anglash mumekKin.
Go‘zallik, shaxs fazilatlarini tasvirlash uchun ham qo‘llaniladi. Shunday insonlarni
bilamiz, hatto vafot etgan bo‘lsa ham uni yodga olganimizda iliq tuyg‘ularni his gilamiz.
Kimsani tashqi ko‘rinishigina uchun emas, balki yuksak insoniy sifatlari uchun ham
go‘zal bo‘lishi, galbi go‘zal deb e’tirof etilishi mumkin. Shu ma’noda, biz tom
ma’nodagi go‘zallikka abadiylik xos bo‘ladi deb hisoblaymiz.

Shuningdek, G‘azzoliyda go‘zallik tuyg‘usi chuqur bo‘lsa u — ishq bo‘ladi, deb
aytiladi. Dunyodagi jamiki go‘zallik Alloh go‘zalligi va nurining tajaliysidir, deyiladi. U
doimiy go‘zal va jamiki go‘zallik ibtidosi va manbasi hisoblanadi. Yaratilgan narsani
sevish — johillik belgisi, ta’kidlaydi G*azzoliy.

Shu nugtayi nazardan, Yaratganga muhabbat komillik, yaratilmishga muhabbat
kemtiklikdir. Oqil bo‘lmagan inson muhabbatni jismonan birlashish, hirsni qondirish
bilan adashtiradi xolos. Ammo Uni bilgan, iymon keltirgan, uning go‘zalligidan boshqa
go‘zallikni hushlamay qoladi.

Borligda mavjud hamma narsa — Allohning yaratgan narsalari va uning qudratiga
ishoralardir, inson ular orgali Uning hikmatini, nima demogchiligini anglab yetadi, deb
G‘azzoliy go‘zallik hodisasi obyektiv idealistik nuqtayi nazardan ochib berishga harakat
gilgan.

Immanuil Kantda esa go‘zallik subyektiv idealistik talqin etilgan. Go‘zallik
mushohadasida bizning bilish qobiliyatlarimiz jonsiz asarlarni jonlantiradi, deydi Kant.
Faylasufning go‘zallik tanqidi “go‘zallik tushunchasiz shakl”, “maqgsadsiz maqsadga
muvoffiqlik”, “umumahamiyatlilik”, “beg‘arazlik” kabi ziddiyatlar o‘yini bilan
boshlanadi. Kant aglda sof shakl bor, deb ataydi. U obyektsiz va hatto subyektivlikning
biror uchqunlari qo‘shilmagan sof obyektivlik ifodasidir. U ruh mahsuli emas, balki
obyektdan mahrum bo‘lgan shakl.

Kantning “Sof aql tanqidi” bilish imkoniyatlarini ochib beradi, “Amaliy aql
tanqidi” faylasufning axloqiy qarashlari haqida, yuqorida shu haqda mulohaza
yuritgandik va uchinchi tanqidi, ya’ni “Muhokama qobiliyatining tanqidi’ning katta
qismi go‘zallik va ulug‘vorlik tahliliga bag‘ishlangan. Faylasuf “estetika” atamasining
o‘sha davrda tushunilgan “his etiluvchi”, “his qilish” degan ma’noda qo‘llamagan.
“Muhokama qobiliyati tanqidi”’da estetika va go‘zallikni tahlil qilish Kantning
to‘g‘ridan-to‘g‘ri magsadi bo‘lmagani, balki fagat umumiy izlanishlari natijasi o‘laroq
yozilgan, ya’ni go‘zallik asosiysi emas, balki uni hukm qilish qobiliyatining eng sof
shakli sifatida namoyon bo‘lishi ahamiyatliroq bo‘lgan.

Kant estetikasiga ko‘ra, obyektning faqat bitta, sof betakror moddiy element
haqiqiydir, biz unda ko‘rgan hamma narsa biz bularning barchasini haqiqiy bo‘lmagan
narsalarda ko‘ramiz, ya’ni ularni tasavvurimizda hosil qilamiz. Bularning barchasi
obyektlarning sof subyektiv dunyosini yaratadi.

Kant bunda ochib berishga harakat qilayotgan hodisa, narsa o‘zidadir, u
“g‘ayritabily”, “g‘ayb” dunyo bilan bog‘liq. Narsa o‘zidani bilib bo‘lmaydi, nima
ekanligini ayta olmaymiz, u hagda umuman aniq bir narsa deya olmaymiz, chunki,
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bilganimiz va ta’riflaganimiz bilan u narsa o‘zida bo‘lmay qoladi inson olamiga kirib
boradi, ya’ni narsa biz uchunga aylanadi, o‘zgacha mazmunli hodisaga aylanadi. Garchi,
Kant narsa o‘zida haqidagi ushbu metafizik muhokamasi uchun ko‘p bor tanqid qilingan
bo‘lsa-da, aslida u bu konsepsiyasi bilan asl va haqiqiy dunyo mavjudligini ko‘rsatishga
harakat gilgan.

Shu nuqtayi nazardan, bizning ongimizdan va bilishimizdan tashqari hali ko‘p
narsa borligini taxmin qilishimiz mumkin. Biz tashgi dunyoni undan tashqaridagi
narsalardan farglashimiz kerak. Asl dunyo u yerda, bizdan tashqgarida, biz uning
yaratuvchisi ham ohirigacha biluvchisi ham emasmiz. Inson asl dunyodan o‘ziga xos va
ruxsat etilgan narsalarnigina anglaydi, biladi.

Bundan tashqari, inson atrofidagi real olam, zamon va makondagi ko‘plab narsalar
insonning bilishiga taaluqli bo‘lmagan ko‘plab sabablarning oqibati ekanligini ham
nazarda tutishimiz kerak.

Dissertatsiyada, Kantning “Transstendental tamoyillar ta’limoti” tadqiq qilingan.
Faylasuf hissiyotlarimiz va ongimiz imkoniyatlarini ifodalab, ular orgali biz dunyo
hagidagi bilim va tasavvurlarimizni yaratamiz, ularni his gilamiz va fikrlaymiz. Faylasuf
aytganidek, “inson bilishida ikkita asosiy ildiz bor - hissiyot va agl. Sezgi organlari orgali
obyektlar bizga beriladi, aql bilan ular tafakkur gilinadi.

Transstendental , deganda Kant fagat ongimiz va uning “ibtidolari” (hissiyot va
aql) kognitiv faoliyatining aprior komponenti bilan qizigqanini ko‘rsatgan. “Men
predmetlar bilan emas, balki bizning ongimizga xos bo‘lgan bilishning apriori turlari
bilan bog‘liq bo‘lgan har ganday bilishni transstendental , deb atayman™*. Ya’ni bunda,
biz ongimiz kognitiv faoliyatining o‘zidan hosil bo‘lgan bilish nazarda tutiladi.

Kant go‘zallik va ulug‘vorlikni alohida tadqiq qilgan, uning estetik ta’limotining
asoslari bu ikki estetik kategoriyalardir, deb aytsak ham bo‘ladi. Go‘zallikka qiziqish
yaxshilikka qiziqish bilan bog‘ligmi? savoliga Kant “ha”, deb javob beradi, go‘zallikka
oshno bo‘lgan inson bosh magsadi axloqiy jihatdan yaxshilik qilish bo‘ladi, deb
hisoblaydi. Ammo bizningcha, bu borada gat’iy “ha” javob berish unchalik to‘g‘ri emas.
Go‘zallikdan zavq oluvchi virtuozlar behuda, ko‘pincha zararli ehtiroslarga berilib
ketgan va shuning uchun go‘zallikka qiziqish axloqiy tuyg‘u bilan mos kelavermaydi,
deb hisoblaymiz. Bizningcha, go‘zallikka bo‘lgan qiziqgish hali ezgulikka qiziqishning
dalili bo‘la olmaydi. Tabiatning go‘zalligiga qiziqish esa toza qalb egasining belgisidir.
Kant ham tabiiy go‘zallikni sun’iylikdan hamisha ustun qo‘ygan va birinchisini axloqiy
yaxshilik bilan bog‘lagan.

Dissertatsiyada Sharq faylasuflari estetik garashlari tahlil gilingan. Sharqda estetik
garashlar maishiy gizigishlardan xoli, olamning immanent xususiyati hisoblangan,
shuningdek, haqiqat (G‘azzoliy) va baxtga (Forobiy) erishish vositasi sifatida ham
xizmat qilgan. Immanuil Kant go‘zallikning belgilarini keltirar ekan uning, avvalo,
beg‘arazligini ta’kidlaydi. Lekin bu Sharqda ancha ilgari ma’lum bo‘lgan. Imom
G‘azzoliyning qadriyatlar iyerarxiyasida Allohga muhabbatdan keyingi ikkinchi o‘rinni
egallaydigan “go‘zallikka muhabbat” beg‘arazligi asoslab berilgan.

Sharg allomalari Abu Nasr Forobiy, Ibn Sino, Ibn Rushd kabi mutafakkirlar
fikricha, tabiat, shu jumladan inson ham oliy ilohiy go‘zallik ifodasidir, demak u ham

41 Kant I. Sobraniye sochineniy. T.3.Kritika chistogo razuma. M., Choro.1997. C.121.
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ikki xil mavjud bo‘la oladi — borliqda yashirin, potensial asos sifatida va ochig-oydin,
ayon va faol shaklda. Bu hodisalarni olmon faylasufi noumenallik va fenomenallik
sifatida keltirib, nafagat insonga, balki har bir tirik mavjudotga nisbatan qo‘llaydi.
Noumenal- yashirin, inson bilish mumkin bo‘lmagan “narsa o‘zida”, fenomenal —bilish
mumkin bo‘lgan narsa “narsa biz uchun’ni tashkil qilgan hodisalar. Kantning fikricha,
har birimiz go‘zallik va ulug‘vorlikning fenomenal jihatinigina dunyogarashimiz
darajasida idrok gilamiz, birog bu hali hammasi emas chunki, uning noumenal jihati
mavjud, u esa sof go‘zallik, deb ataladi. Uning aslida qandayligini bilishga qodir
emasmiz, deganda Kant, nazarimizda, ilohiy borligni nazarda tutgan. Bu taxminimiz
faylasufning ulug‘vorlik haqidagi qarashlarida o‘z tasdig‘ini topadi.

[.Kant ulug‘vorlik haqida fikr yuritib, u tabiatda o‘z holicha bo‘lmaydi, degan
fikrga keldi. Tabiatdagi ulug‘vor hodisalar aslida go‘zallik obyekti bo‘lishi mumkin.
Ularni ko‘rganda biz estetik dunyoqarashimizdagi obraz va g‘oyalari asosida uni
ulug‘vorlik sifatida idrok qilamiz. Demak, ulug‘vorlik o‘zimizda, qalbimiz va fikrimizda
bo‘ladi. Bu ham aslida insonning immanent xususiyati hisoblanadi. Biroq sof ulug‘vorlik
yovvoyi tabiatda bo‘ladi, hech kim e’tibor bermaydigan o‘simlik yoki biror Kkichik
jonivorni ko‘rganda, uning tuzilishi va xatti-harakati nima uchundir diggatimizni jalb
qiladi, shunchaki jalb etibgina qolmay, galban o‘ziga maftun qiladi. Bizga mutlaqo
ma’lum bo‘lmagan magsadga muvofiglikni his qildiradi. Shu o‘rinda, Kant — islom
estetikasi, xususan, tasavvufga ko‘ra, borligda mavjud bo‘lgan har bir narsa-hodisa
go‘zal, uning funksiyasi va bajarayotgan roli arzimas darajada kichik bo‘lsa ham o‘z
asosiga ko‘ra universal ilohiy go‘zallikka ega Ollohning zarrasidir, - tezisini
ifodalayotganiga shubhamiz golmaydi.

G‘arb estetikasidan farqli o‘laroq, komillik, go‘zallik, uyg‘unlikka garama-garshi
kategoriyalar sifatida tubanlik, xunuklik, nomutanosiblik emas, boshga komillik,
go‘zallik va uyg‘unlik obyektlari qo‘yiladi bu barcha narsaning mohiyatini tashkil giladi.
O‘z asosini Allohdan oluvchi oliy go‘zallik, oliy uyg‘unlik, oliy komillik insonga ham
xos bo‘lishi lozim. Sof (ilohiy) go‘zallik obyekti turli obrazlarda ifodalanuvchi Allohga
ulug‘vor va ekstatik muhabbat, g‘oyibona olamga, ayni paytda, dunyoviy hayotga
taallugli. Chunki tasavvuf ta’limotiga ko‘ra, Allohning sirli mohiyatini, ayni paytda,
“Men’ning chuqur mohiyatini, oliy go‘zallik va universal olam uyg‘unligini aql, mantiq,
ilmiy bilish yoki tasavvur orgali tushunish hamda tushuntirishning imkoni yo‘q. Bu
sohani faqat qalban zabt etish, ekstaz, trans holatida o‘z aksini topuvchi ulug‘vor va
mistik muhabbat orgali ifodalash mumkin.

Sharq falsafasi, aynigsa, tasavvufning diqgat markazida insonning axlogiy va
intellektual takomili turgan, bu magsad |.Kant garashlarining ham asosini tashkil giladi.
Faylasuf Kopernik tomonidan olib qo‘yilgan antropotsentrizmni ilm-fan va insoniyatga
gaytarib berdi. Uning o‘ziga xos “Kopernikona to‘ntarish”i ham musulmon metafizikasi
postulati bo‘lgan “olam illyuziyalardan iborat”ligi, o‘tkinchi va o‘zgaruvchanligini
asoslash orqali amalga oshirildi. Ya’ni u olamning quyosh atrofida emas, inson atrofida
aylanishini, borligdagi vogea-hodisalarni o‘z aql-idroki bilan yaratishini aytadi. Shu
nuqtayi nazardan, faylasufni, asarlaridagi g‘oya va qarashlariga tayanib, uni ikki olam —
G‘arbu Sharq estetik tafakkurining organik qorishmasini yaratgan daho sifatida e’tirof
etishimizga asos beradi. Uning uchun xuddi Gerderda bo‘lgani kabi Sharq estetikasi
Bibliya va Qur’on obrazlari sintezi va tor diniy dunyoqarashdan xalos qilish manbasi
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sifatida ahamiyat kasb etgan bo‘lsa ajab emas. Shu ma’noda, biz Kant “Tanqid”larini
G‘arb va Sharq tutashgan makon, umuman transstendental mohiyatli insoniyat
tafakkurining yuksak namunasi, deb hisoblaymiz.

Dissertatsiyaning G‘azzoliy va Kant axloqiy-estetik merosining O¢‘zbekistonda
uchinchi renessans poydevorini yaratishdagi ahamiyati nomli to‘rtinchi bobida Abu
Homid G‘azzoliy axloqiy-estetik merosining tarbiyaviy jihatlari, Immanuil Kant
transstendental estetikasining yoshlar ma’naviy-axloqiy takomilidagi o‘rni, shuningdek
Yangi O‘zbekistonda inson gadri ma’naviy-axlogiy tamoyilini amalga oshirishda
mutafakkirlar falsafiy merosining ahamiyati asoslab berilgan.

Zamonaviy olam bugungi kunda ko‘plab axlogiy-estetik muammolarni oldimizga
ko‘ndalang qilib qo‘ymoqda. Ba’zan yoshi ulug‘lar, biz o‘rta yosh vakillari yechimini
topishga giynaladigan axlogiy-estetik masalalar yuzasidan yoshlardan nima kutish
mumekin, ularni salbiy muhokama yoki tanqid qilishga haqqimiz bormi o°zi? Nima qilish
kerakligini bilmayapmizmi — demak muammo tafakkurimiz, dunyogarashimiz,
falsafamizda, aksincha zamon va makondagi jarayonlarda emas. Aslida Aflotunning g‘or
hagidagi afsonasidayoq allagachon hal qilib berilgan ma’rifat g‘oyasi nazarimizda
G‘azzoliy va Kant qarashlarida rivojlantirilganlar. Dunyodagi rivojlangan mamlakatlar
bundan ma’naviy ozuga olib kelgan, olishda davom etayapti ham. Bizdachi, hanuz
kontinental va analitik falsafani yoritamiz. Buning domiga tobora Kirib borayapmiz,
ba’zan odam o‘zini bunda botqoqqa botayotgandek xis qiladi. Bu bizni o‘ylashga,
tafakkur qilishga o‘rgatmaydi, bu bizni boshqaning tilida gapirishga, u kabi fikrlashga
fagat istisno ravishda dunyogarashimizni kengaytirishga xizmat giladi xolos. Bunda
faktologiya yoki obyektivlik bo‘ladi albatta, bu yaxshi, ammo, bizga o‘zimizning
konseptlar kerak. Kant ham “O‘z aqlingdan foydalanishga jasoratli bo‘l"” (Mwmeii
MYXECTBO TOJIb30BaThCsi cBouM ymoM!), G‘azzoliy ham nisbiy axloq pozitsiyasida
shunga undaydi. Bunday kontekstda axlogiy-estetik masalalar ma’nosi, mazmun-
mohiyati, tushunchalarni qo‘llash amaliyoti konseptual analitik tahlilga muhtojligi aniq,
bu aynigsa Yangi O‘zbekiston rivojlanishi, Uchinchi renessans poydevorini yaratishning
ogilona, yaqin va uzoq kelajakdagi istigbol nazariyasiga ehtiyoji borligi jihatidan ham
mutafakkirlar falsafiy ta’limotlari muhim ahamiyat kasb etadi.

Dissertatsiya mavzusi yuzasidan O‘zbekiston Milliy universiteti, Al Buxoriy
universiteti, Qozon (Volgabo‘yi) Federal universiteti Jizzah filiali talabalari o‘rtasida
ijtimoiy so‘rovlar o‘tkazilib, quyidagi natijalar olindi. Shuni hisobga olish kerakki
respondentlarimizning yoshi: 6% i 14-17 yoshni, 17% i 18-22 yoshni, 41% i 23-28
yoshni va 36% i 29-35 yoshni tashkil etdi.

Birinchi savolda respondentlarimizdan sharq va g‘arb madaniyatlarini nimalar
ajratib turishini so‘radik, bunda respondentlarimizning javobi Din 47%; Insoniylik 4%;
Buyuk siymolar 2%; Mehr oqgibat 36%; Manfat 6%; Muhabbat 4%; Hech gaysi 1% ni
tashkil etadi.
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Cu3HMHIYa Wwapk Ba fapb
MafaHUATIaPUHU HUMaNap

akpatub typagu?
m [uH B VHCOHWIANUK ¥ bywoK cuiimonap B Mexp okubat
B Mabpudar B Myxab6ar Xeu Kalcucm
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Keyingi savolda respondentlarimizga: G‘arbda insoniylik va mehr oqibat huquqiy
me’rlarga tayanadimi? degan savol berdik, bunda respondentlarimizning 708 tasi ha, 283
tasi yo‘q va 9 tasi javob berishim qiyin deb javob berishdi.

Cu3 HUMa aeb ymnancus, Fapbaa MHCOHMMIUK Ba
Mexp OoKMbaT XyKyKUMN mebpnapra TaaHaaumm?
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Shu o‘rinda, ijtimoiy so‘rov respondentlarimizdan sharqda insoniylik va mehr
ogibat nimalarga tayanishii so‘radik, bunda respondentlarimizning javobi Umumiy
e’tirof etilgan qadriyatlarga 12%; Dinga 57%; Buyuk siymolar o‘gitlariga 9%; Milliy
gadriyatlarga 11%; Ma’rifatga 9%; Muhabbat 2%; Hech qaysi 11% ni tashkil etdi.
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CU3HMHIYa WapKaa MHCOHUW/IUK Ba
Mexp oKubat HUManapra TaaHagu?
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Ta’kidlash lozimki, islomiy falsafiy tafakkur tarixida bir davrining tugashi va
yangi davrining boshlanishi G‘azzoliy nomi bilan bog‘liq. Falsafa tarixi haqida
“Magqosid”, uning to‘liq bir tanqidiy kitobi sifatida “Tahofut” shuningdek, dunyoviy va
diniy ilmiy hamjamiyatda o‘z o‘rnini topishga ulgurgan “lhyo”larda axloq va estetika
haqida yangicha gapirish uslubi sinalgan noyob asarlardir. Shu ma’noda G*azzoliy islom
tafakkuri tarixidagi eng buyuk faylasuflardan biri degan e’tirofga ham loyiqdir.

Uning o‘ziga xos uslubi — muammoni oyatlar va hadislar bilan ta’riflab boshlab,
mufassal ravishda unga tarafdor va qarshi fikrlarga o‘rin beradi, so‘ng o‘z fikrini bayon
etishda bahsning qudratli kuchini ko‘rsatadi, shuningdek, ba’zan ularni tushuntirish
ma’nosida muayyan sharhlar bilan to‘ldiradi.

Abu Homid G‘azzoliy axloqiy-estetik merosining tarbiyaviy masalalari
birinchidan, uning “lhyo” asaridagi muammo ta’rifi, aynigsa “Muqaddima”da hatto
bugungi kunda ham o°‘z dolzarbligini yo‘qotmagan ijtimoiy jarayonlar falsafasining,
avvalo “o‘tmishning haqiqiy borlig‘i”ni hisobga olingan holda o‘qilishi, uning “yangi”
davr nimalarni maqsad qilgani va o‘z tarixini ochib berishi bilan alohida ahamiyat kasb
etadi. Uning ta’limoti orqali yoshlar taqlidiy ilm, ya’ni o‘tmishdan meros qolgan, ota-ona
va ustozlardan olinadigan bilimlarnigina emas, o’zlari ilm kashf etishga ishtiyoqi oshadi.
O’ziga, o’zligiga e’tibor berib boshlaydi. Taqlidiy ilm ko‘r-ko‘rona ergashish bilan
bo‘ladi, kashf etilgan ilm esa har bir shaxsning qobiliyati, shuuriy izlanishi orqali qo‘lga
kiritiladi. Shuninig asosida jamiyatda yuzaga kelgan axlogiy muammolar ham muayan
darajada yechimini topadi.

Ikkinchidan, axlog va nafosat falsafalari bir-birini to‘ldiruvchanligi bosh masala
sifatida belgilagan hamda hozirgi vogelikni “tushunishi” o‘tmish va bugunning
individual va umumiy tajribasini dialektik aloqadorlikda ekanini ko‘rishga yordam
beradi.

Uchinchidan, G‘azzoliy tadqiq qilgan bosh masala din bilan bog‘liq
muammolardir, ammo faylasuf ularni axlogiy jihatdan asoslashga harakat giladi. Kant
ham bu haqda, inson avvalo axlogni keyin dinni o‘zida hosil qilish kerakligini
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ta’kidlaydi. Bu asosni ochib berish uchun G‘azzoliy o‘z ta’limotida insonning barcha
tajriba namunalaridan foydalanish qobiliyatiga ega ekanligini keltirgan.

G‘azzoliyni bezovta gilgan asosiy muammo shundaki, o‘tmish tajribasi substantiv
hodisa sifatida boshga davrda tugallanmasligi.

Ta’kidlash lozimki, G‘azzoliy va uning axloq falsafasida nazarda tutilgan hodisa,
axlogning manbai yolg‘iz diniy tajribada emasligi, unga inson fitratidagi iymon,
shuningdek, boshga barcha insoniy xususiyatlar - ijtimoiy, axlogiy-estetik, iqtisodiy-
siyosiy, madaniy yoki sivilizatsion jarayonlar bilan ifodalanadi, ular bir-birini vujudga
keltiradigan xolizmdir.

Insonning shaxsiy tajribasi yangilik va bunyodkorlikka ochiq yo‘l-yo‘riq
ko‘rsatadi. G‘azzoliy va Kantning axloq falsafalari nafagat ezgu amallar, balki ularning
ibtidosi (Kantda — Agl, G’azzoliyda — Alloh roziligi) hagida va o‘sha harakatlarning
o‘tmish va kelajakdagi substantiv holatlarini bayon giladi.

Zamonaviy axlogiy muammolarning dolzarbligi axlogiy tadgiqotlarining barcha
jabhalariga qiziqish uyg‘otadi. Bugungi kunda ma’naviy qadriyatlarning gadrsizlanishi
jamiyatimiz taraqqiyoti, umuminsoniy fazilatlarni ro‘yobga chigarmaslikning fojiali
natijasi ekani va madaniy an’analarni qayta tiklash zarurligi ta’kidlanmoqda, bu esa
axloq va axlogning tarixiy shakllanishining o‘ziga xos xususiyatlarini tushunish
qobiliyatiga bog‘liq. Bu qobiliyat (yoki hech bo‘lmaganda uni egallash istagi) har ganday
kamol topgan shaxsga xos bo‘lishi kerak, shuning uchun oliy ta’lim insoniyatning
axloqiy tajribasini o‘rganmasdan turib to‘liq hisoblanmaydi.

Bugungi kunda Axlogshunoslik - Etikaning fan sifatidagi ahamiyati ma’lum,
ammo bu axlog tugadi degani emas. Axlog haqgidagi bilimlar doimo rivojlanib boradi,
bunga nafagat olimlar va axlogshunoslar, balki faylasuflar, sotsiologlar, dinshunoslar,
psixologlar, tarixchilar, o‘qituvchilar - inson tabiati muammolariga murojaat
qiluvchilarning barchasi ta’sir ko‘rsatadi.

Shunday qilib, etika nafagat axlogning mohiyatini aniglashga, balki axlogiy
tadqgigotlarni turli fanlar bilan birlashtirishga intiladi.

Bu borada Immanuil Kant muhim rol o‘ynagan, u etikaning mustaqil tadgiqot
sifatida shakllanishining uzog va mashaqgatli tadgiqotini olib borgan. Nemis faylasufi
etikasi o‘zidan oldingilaridan fargli o‘laroq, din, psixologiya, antropologiya yoki inson
hagidagi boshga fanlardan axlogga oid hech narsa olmaydi, qonunlar, axlogiy tamoyillar
empirik bilimlardan va apriori bilish orgali ongimizga singdiriladi.

Kant butunlay mustagqil fan sifatida “sof axloq falsafasi”ni rivojlantirishga intildi.
Uning fikricha, axlogiy xulg-atvor mayl, manfaat, taglidga asoslanmaydi, balki axlogiy
gonunni hurmat gilishga asoslanadi, axlog mohiyatiga emas, balki tegishli bilimlarga
bog‘ligdir. Axloq falsafasi butunlay boshqa dunyoni — erkinlik olamini o‘rganadi. Agar
fizika tabiat gonunlari hagidagi fan bo‘lsa, axloq erkinlik qonunlari haqidagi fandir.
Kantning axloq nazariyasining mutlago yangicha yondashuvining mohiyatidir.

Immanuil Kantning axloq nazariyasi — deontologik (burch axlogi) hisoblanadi.
Birinchidan, Kant axlogiy harakat gilish uchun odamlar taslim bo‘lishlari kerakligini
aytgan. Ikkinchidan, harakatning to‘g‘ri yoki noto‘g‘riligi, oqibatlari emas, balki
harakatni bajarayotgan shaxsning niyatli harakatlari sabab bo‘ladi, aynan shu jihatni u
ahamiyatli, deb ta’kidlaydi.
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Kantning axloqiy jihatdan to‘g‘ri harakat qilish uchun amalning eng yuqori
darajadagi yaxshilik asosida bo‘lishi kerakligini aytadi. U mavjud bo‘lganda, biror narsa
“0‘z-o‘zidan yaxshi” bo‘lib, ichki jihatdan yaxshi va “malakasiz yaxshi” bo‘lsa, axloqiy
jihatdan vaziyatni yomonlashtirmaydi.

Shu nugtayi nazardan, Kant odatda yaxshi, deb hisoblangan narsalarni aytdi,
masalan, aql, gat’iyat va zavq, o‘z-o‘zidan yoki malakasiz yaxshi bo‘la olmasligini
aytadi. Misol uchun, malakasiz zavq yaxshi ko‘rinmaydi, chunki odamlar kimningdir
azoblanishini tomosha gilishdan zavglanishsa, axlogiy jihatdan bu uning yomonligidan
dalolat beradi.

Dunyoda hech narsa, hatto dunyodan tashqarida ham, o‘ylab topilmagan — u
apriori mavjud bo‘ladi, yaxshilikning ahamiyati esa uni oldindan o‘ylamay hatto
malakaga ega bo‘lmay amalga oshirishdir. Shu ma’noda Kant qgasddan qilingan
harakatning oqibatlaridan odamning yaxshi niyatli yoki uning yo‘qligini aniglash uchun
go‘llab bo‘lmaydi, deb ta’kidlaydi; beayb shaxsga zarar yetkazish maqgsadida qilingan
harakat tasodifan yaxshi ogibatlarga olib kelishi mumkin, yomon oqibat esa asosli
harakat natijasida yuzaga kelishi mumkin yoki kelmasligi mumkin. Uning fikricha, inson
“axlogly qonunni hurmat qilish uchun harakat qilganda” yaxshi irodaga ega bo‘ladi.
Odamlar gonun oldida ma’naviy hurmat uchun haqqini talab qilishi har tomonlama
maqtovga loyiq. Demak, chindan ham o‘z-o‘zidan yaxshi bo‘lgan qobiliyat bu iroda,
irodaga tayanib esa his tuyg‘ular biror amalni tanlaganda yaxshilik bo‘ladi. U hurmatni
“o‘zimni sevishimga to‘sqinlik qilmaydigan qadriyat tushunchasi” deb ta’riflaydi.

Kantning muhim qgat’iy imperativlariga ko‘ra, har ganday aql-idrok umuminsoniy
magsadlar doirasida doimo o‘zining qonun chiqaruvchisi sifatida harakat qilishi kerak.

Kantning ta’kidlashicha, yagona yaxshi narsa - bu yaxshi magsad, shuning uchun
harakatning axloqiy to‘g‘riligini belgilovchi omil - bu uni amalga oshiruvchining
irodasidir. Agar u maksima (yuksak darajadagi ezgulik) bilan harakat gilsa, masalan:
“Men yolg‘on gapirmayman” deb, vijdonan shunga amal gilsa, uning xatti-harakatlari
atrofidagilar uchun noto‘g‘ridek tuyulsa ham, oxir ogibat yaxshi natijalarga olib keladi.
Yolg‘on gapirish har doim boshqalarni xafa giladi. Agar ba’zi odamlar buni qilsa, ular
bilsinlarki butun insoniyatga zarar keltiradi.

Shu nugtayi nazardan, Kant axlogiy garashlari quyidagi axlog namunalarini
shakllantirishga yordam beradi, deb ta’kidlash mumdkin.

Pragmatik axloq — ijtimoiy islohotlarning axloqiy jihatdan to‘g‘ri rivojlanishni
nazarda tutadigan ilmiy bilimlardan iborat.

G ‘amxo rlik axlogi — g‘amxo‘rlik etikasi an’anaviy ravishda ijobiy fazilatlar va
gadriyatlarni o‘z ichiga olishga intiladi. Bu gadriyatlar empatik munosabatlar va rahm-
shafgatga asoslanadi.

Oila axlogi — oilaviy rollarga asoslangan axloq bo‘lib, izchil taraqqgiyot etikasi
bo‘lib, rol etikasi individualistik emas, jamoaviydir. Bu axloq insonning o‘z oilasi bilan
yaxshi munosabatidan kelib chigadi. Oila a’zolari uchun birdek hurmat yoshi ulug‘larga
esa alohida hurmat. Yuksak samaraga erishish uchun o‘z oilaviy rollarini yaxshi bajarish
bilan belgilanadi. Bunda axloq shaxsning ota-ona yoki farzand rolini yaxshi bajarishi
orgali aniglanadi.

Demak, Sharq axlogiy olamining ulug’ mutafakkiri G’azzoliy insonparvarlik,
ilmsevarlik, bag’rikenglik va h. fazilatlarni o‘rtacha bo‘lish — relyativizm nuqtai
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nazaridan yoritilgan bo’lsa, G‘arbda esa Kant absolyutizm nugtai nazaridan yondoshgan.
Ularni qat’ity imperativlar shaklida taqdim qilib, u bilan bog‘liq muammolarga turli
yechimlar taklif bergan. Immanuil Kant bilan bir qatorda Abu Homid G‘azzoliyning
axlogiy-estetik ta’limoti O‘zbekiston yoshlari tomonidan inson gadrini, inson tabiatini
chuqur anglash uchun beqiyos ahamiyat kasb etadi. Ta’kidlash lozimki, ko‘p hollarda
ularning nazariyalari insonning tafakkuri, uning axlogini tushunishi natijasida vujudga
kelgan qarashlar bo‘lsa, ikkinchi tomondan diniy tushunchalarga, ilohiy qonunlarga
asoslangan axloqda o‘z aksini topgan.

Insoniyat hayotidagi aksariyat muammolar axlogiy asosga ega, shu nugtayi
nazardan etika va estetika fanlari doirasidagi olib borilayotgan tadgigotlar alohida
ahamiyat kasb etadi. G‘arbda etika - bu axlogiy jihatdan nima yaxshi va yomon, nima
to‘g‘ri va noto‘g‘ri ekanligini o‘rganishdir*>. Sharqda “axloq” arab tilidan, ma’g‘ruf
(tasdiglangan), to‘g‘ri, adolatli va taqvodor so‘zlarga nisbatlanadi. G‘azzoliyda yaxshi
amallar “salithat” ham deyiladi.

Ta’kidlash lozimki, axlogning o‘ziga xosligi shundaki, unda barcha fazilat va
illatlar zamon va makonga garab o’zgarib turadi. Turli madaniyat va jamiyatlarda axlogiy
tamoyillarning o‘zgarishi tabity. Ma’lumki, turli davlatlar va jamiyatlarda turli xil
axloqiy kodekslar amal qilib kelgan. Bir jamiyatning ma’naviy mavqeini boshgasidan
yugori yoki quyi deb baholash mumkin bo’lgan aniq mezonlar mavjud emas. Axlogning
aniq chegarasi yo‘q, jamiyat tadrijiy taraqqiyotini bir xil mezon asosida baholash
qanchalik notog’ri bo’lsa, axlogiy taragqiyotni ham.

Axloqgiy nazariyalar har bir mamlakat va jamiyat taragqiyoti uchun muhim. U
jamiyatning har bir a’zosi rioya qilishi kerak bo‘lgan daxlsiz qadriyatdir. Ta’kidlash
lozimki, o’g’rilik, poraxo‘rlik, gotillik va h. kabi jinoyatlar uchun huqugiy normalar amal
gilganidek, bulardanda zararliroq axlogsizliklar: munofiglik, riyokorlik, shuxratparastlik,
Kibr, oddiygina ko‘ringan ochko‘zlik, halol bilan haromning farqiga bormaslik uchun
ham huqugiy-me’yyoriy chora ko’rilganda edi jamiyat va insoniyat taragqiyoti anchayin
yuksak bo’lar edi.

Musulmon shargida inson ko‘pincha o‘z irodasi va afzalliklarga ko‘ra nima to‘g‘ri
va nima noto‘g‘ri ekanligini hal qilishda zaiflik mavjud. Shuning uchun musulmonlar o‘z
harakatlarini Allohning kalomidan kelib chiqib asoslaydilar. Jumladan, G‘azzoliyning
[lohiy amr yoki vahiy nazariyasi to‘g‘ri va noto‘g‘rining tabiati diniy e’tiqodga
asoslangan, ularning manbai Muqaddas Qur’oni Karim kontekstida jam ekanligini
ta’kidlaydi. Bu nazariyaga ko‘ra, muayyan bir amal Xudoning amriga asoslanganligi
uchun axloqiy jihatdan “to‘g‘ri” deb ta’riflangan bo‘lsa, axloqiy jihatdan “noto‘g‘ri” esa
Xudo ruxsat bermaganligi bilan bog‘liq. Boshgacha aytganda, G*azzoliy fikricha, axloq
va din doimo yonma-yon yuradi. Ammo, ba’zi tadqiqotchilar buning universal ta’limot
bo‘lolmasligini, ya’ni maqsadni anglash bilan bog‘liq ba’zi qiyinchiliklar bo‘lishi
mumkinligini ta’kidlashadi. Masalan, ateistlar Xudoga ishonmaydilar, demak bu
nazariyani umuman gabul gilmaydilar. Boshga dinlar vakillari uchun esa bu nazariyaning
o‘ziga xos etiologik ziddiyatlari bor. Aslini olganda, G‘azzoliy Kant kabi universal
ta’limot yaratish magqsadini o‘z oldiga qo‘ymagan edi. Alloh buyurganidan keyin,

42 Apresyan va A.A. Guseinov. Etika.- M .: Gardariki, 2001 .- B. 9.
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insonga buyurilgani to‘g‘rimi, noto‘g‘rimi uni o‘ylashga o‘rin ham yo‘q! — deb
hisoblagan, uning maksimasi — axloqiy ta’limotining bosh tamoyili, shu.

Darhagiqgat, Islom dini inson hayotining maqgsadini aniq belgilab bergan. Inson
yaxshi amallar orgali Allohga ibodat gilish va yomon ishlardan saglanmog uchun
yaratilgan (Qur’on 51:56). Shunga ko‘ra, musulmonlar uchun nima to‘g‘ri, nima
noto‘g‘ri ekanligi Alloh taoloning kalomi va payg‘ambarning sunnatlari orqali ma’lum
bo‘ladi. Musulmonlar bu ikki muhim manbaga asoslanib, Yaratgan va Payg‘ambar
buyurgan narsalar haq ekanliklariga ishonadilar.

Zamonaviy jamiyatda esa fagat dunyoviy bilimlar bilan chegaralanib golishlik,
dinni hatto “eskicha”, deb uzoqlashish natijasida muayyan ma’noda axloqiy illatlar
shakllanishiga sabab bo‘lmoqda. Masalan, hozirda tabiiy holatga aylanib bo‘lgan utilitar
yoki hudbinlik holatlari. Utilitarizm (foydalilik - foyda), nomidan ko‘rinib turibdiki,
axlogning ko‘rinishi sifatida ko‘pchilik uchun eng katta foydada — baxtni ko‘radi.
Harakat ko‘proq baxt va kamroq zarar keltirishi kerak.*®* Qarama-garshi pozitsiyada
bo‘lgan xudbinlik nazariyasi baxt haqidagi eng katta tezisga ega bo‘lsa-da, u bir Kishi
uchun va uning nomi eng muhim, deb hisoblaydi. Bu egoizm emas egotsentrizmdagi eng
muhim mezon, ya’ni insonning o°‘zi, uning shaxsiy manfaatlarigina ahamiyatli, tamom.
Har gqanday holda, u hamma narsada o‘z manfaatini izlashi kerak. Axir bu axlogning
o‘zini deyarli yo‘q qiladi. Chunki, biz bilganimizdek, odob-axloq bir shaxsning ikkinchi
shaxsga nisbatan gilgan ysnr harakatlarida namoyon bo‘ladigan hodisa. Axloq bu
o‘zimizga yoqmaydigan, ammo umumahamiyatga ega bo‘lgan ijobiy harakatlarni qgilish,
ba’zan o‘ziga (nafsiga) qarshi chigishdir.

Nazarimizda, shuning uchun ham ko‘p hollarda, bu nazariya ko‘p odamlar
tomonidan gabul va amal gilinmaydi. Xuddi altruizm nazariyasi tan olinmaganidek.
Islom nazariyasiga kelsak u boshgalarga yordam berish, xususan altruizm kabi
tamoyillariga zid emas. Mashhur hadisda aytilgandek, musulmon kishi o‘zi uchun
xohlagan narsani boshqa bir musulmonga ham ilinmaguncha iymoni komil bo‘lmaydi**,
Mana shu notada olmoniyalik faylasuf Kantning nazariyasi bilan kesishish nugtasi
mavjud. Nazarimizda, uning ikki: “Har bir insonni vosita sifatida emas, uni oliy magsad,
deb bil”, shuningdek, “Har bir hatti harakatingni uning umumiy maksimalarga
muvofigligidagina amalga oshir” imperativlarining mag‘zi ayni bir ma’no-magsadga
qaratilgan, go‘yo. G‘azzoliyda ham albatta, ko‘pchilik uchun yaxshi bo‘lgan narsa
yaxshidir. Biroq, u, buni yagona va qat’ity tamoyil ekanligini gqabul qilmaydi. Buning
sababi shundaki, ba’zi harakatlar ko‘pchilik uchun foydali bo‘lishi mumkin bo‘lsa-da,
boshqgalar uchun u zararli bo‘lishi ham mumkin. G*azzoliy Islom diniga ko‘ra, har bir
insonning manfaatlarini himoya qiladi, har kim baxtli bo‘lishga haqli. Shu o‘rinda Kant
nazariyasida, aniqrog‘i imperativlarning “qat’iyligida” kamchilik ko‘rinib qoladi. Ya’ni,
bu nazariya harakatning natijasiga e’tibor bermaydi, balki vazifa shaklida harakatning
amalga oshirilishiga e’tibor beradi.

[.Kantning mazkur tadqiqot ishimizda o‘z ifodasini topgan axloqiy va estetik
garashlari va insonning apriori sanalgan estetik ehtiyoji asosida uning ana shunday
go‘zallik yaratuvchisi bo‘lishga harakat qilishida tarbiyaviy ahamiyati yana bir karra

4 Apresyan va A.A. Guseinov. Etika.- M .: Gardariki, 2001 .- B. 508.
4 Imom Navaviy. — 40 hadis. - Tarjima va tushuntirish. — Halil Gunench. — Istanbul. - 2010. - C. 51
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ortadi. Hayotning barcha faoliyat turlarida faol ijodiy yondashuv shaxs va millat
madaniyati darajasini yuksaltirib, axlogiy-estetik bilim zahirasi, estetik muhokama, did,
hissiyot, emotsiya, tasavvur, shuningdek, badiiy ijod va ehtiyojni shakllantirishga xizmat
qgiladi.

XULOSA

“Sharq va g‘arb madaniyatida axloqiy-estetik garashlar dialektikasi (G‘azzoliy va
Kant falsafiy ta’limotlari misolida)” mavzusidagi tadqiqot natijasida quyidagi ilmiy
xulosalarga kelindi:

1. Shargning buyuk mutafakkirlari va ijodkorlari barkamol inson obrazini
yaratar ekanlar, unda bilim, yuksak tuyg‘ular va axloq bir birini to‘ldiradigan tarzda
o‘zaro uzviy, uyg‘un birlikda rivojlanganligiga alohida e’tibor qaratilgan. Xuddi shu
nuqtai-nazardan, ulug® ajdodlarimiz o‘z davrida komil inson haqida yaxlit axloqiy
mezonlar majmui — sharqona mentalitetda yozilgan axloq kodeksini shakllantirgani,
xalqimiz ongu tafakkurida asrlar davomida shakllanib, sayqal topgan yuksak axloqiy-
estetik tuyg‘u va tushunchalar ma’no-mazmuni G’azzoliy va Kant ta’limotlarida aks
etgani sharq va g’arb ma’naviy madaniy muloqotidan ishoratdir.

2. Aksiologik nugtai nazardan yondashilganda, zamonaviy dunyoda yuz
berayotgan o°zgarishlar, globallashuv, texnika taraqqiyoti insoniyat oldiga yangi
vazifalarni qo‘ymoqda. An’anaviy qadriyatlar va ularga asoslangan hayot tarzining izdan
chiqishi, yoshlar tomonidan “eskicha” deb qaralishi, ularning yengil hayotga intilishi,
zamonaviy hayotdagi intensive o’zgarishlar va bosimi natijasida ular o‘rtasidagi
munosabatlarning o‘zgarishi, ayni paytda, yuksak axloqiy munosabatlardan, manfaatga
asoslangan ijtimoiy alogalar shakllanishiga olib kelmogda. Shu o’rinda Immanuil
Kantning axloqiy ta’limoti asosini tashkil qilgan “Insonga vosita sifatida emas asl
magsad sifatida yondash” — qat’iy imperativi insonga har qanday vaziyatdan qat’iy nazar
yuksak ehtirom ko’rsatishga va qadrlashga chaqirishi ahamiyatlidir.

3. Sharq va g’arb madaniy muloqoti rivojlanishining hozirgi bosqichi,
akmeologik yondashuvni taqozo etmoqda. Madaniyat rivojining eng muhim omili ilm-
fan va texnologiyalar ekani ma’lum. Zamonaviy dunyoda suniy intellect rivoji
insoniyatga keng qulayliklar spekrtorini taklif gilsada, aslida insonni, uning imkoniyatlari
ochilishi, o’zligini anglashi va namoyon qilishiga muayan ma’noda to’sqinlik
gilmayaptimikan. G’azzoliy va Kantlar axloqiy-estetik ta’limotlarida nafaqat etosfera
haqida qayg’urgani, balki inson koinotnig markazi, deb tadqiq qilingani hamma narsa
inson uchun deb uni yuksaklarga ko’targani, aslida inson imkoniyatlari u o’ylaganidanda
ancha kengligini asoslashga harakat qgilingani jihatidan muhim. Faylasuflar, nafagat
muayan bir iste’dod sohiblarini, balki har bir inson istisnosiz noyob ekanligini, G’azzoliy
chuqur metafik, Kant sub’ektiv idealistik jihatdan falsafiy asoslashga harakat gilgan.

4. Immanuil Kantning axlogiy garashlari mohiyatan irratsional xarakterda
bo‘lib, Yevropaning ko‘pgina ratsionalistik-falsafiy ta’limotlaridan tubdan farg qgiladi.
Yevropalik faylasuflar uning ijodini tadqiq qilib ushbu irratsional jihatiga e’tibor
qaratmagan. Kant falsafasidagi irratsional g‘oyalarining mohiyatini ochishda qiyosiy
tahlil usuli yordamida Sharq falsafasi, tasavvufning irratsional ta’limotlariga, xususan
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G’azzoliyga murojaat etish uning chuqur metafizik mohiyatini tushunishda samarali
bo’ladi.

5. Irratsionalizm, shuningdek Kantning estetik garashlari mohiyatini tashkil
qiladi. Jumladan, faylasuf go’zallik belgilarini 1. Beg’arazlik; 2.Umumahamiyatlilik; 3.
Tushunchalarga asoslanmaganlik; 4. Maqsadsiz magsadga muvofiglik bo’ladi, deganda,
Sharqda keng tarqalgan panteistik yondashuvning namoyon bo’lishini ko’rish mumkin.
Sharq falsafasida shakllangan panteistik qarashlar keyingi davrda G*arb davlatlarida ham
targala boshlangan.

6. G‘arb va Sharq panteistik qarashlariga umumiy bo‘lgan jihat bu
antropotsentrizmdir, ya’ni insonni mikrokosmos sifatida tushunish uni koinot markazi
deb bilish g‘oyasi ekanligi ilmiy ishda ko’rsatildi. G‘arb dunyosida antropotsentrizm —
inson uchun barcha moddiy, real manfaatlar, individualligi ustuvorligidan farq qilib,
Sharq uchun bosh insoniy qadriyat ma’naviy omillar, aynigsa, inson sha’ni, oila obro‘-
e’tibori, g’ururi, oriyati, vijdoni hisoblanib kelgan. Sharq kishisi axlogiga halollik,
tog’rilik, ta’magirlikdan nafratlanish, kamtarlik, adolatparvarlik singari oliyjanob
fazilatlar xos. G‘arb mamlakatlarida esa adolatli tagsimot holatiga, bir tomondan,
shaxsning individual manfaatdorligini ta’minlash, ikkinchi tomondan esa, yalpi
tenglashtirishga intilib kelgan.

7. G‘azzoliy va Kant falsafiy qarashlari o‘xshashdek ko’rinadi. Birinchidan,
ular axlogni va estetikani tizimli ravishda tadgiq qiladi, ikkinchidan, har ikkala
mutafakkir ham o‘zining ayrim jihatdan ustuvor, deb hisoblagan asosiy tamoyillaridan
kelib chigadi. Birog, ularning falsafiy masalalarni yechish metodlari turlichadir. Avvalo,
ular tomonidan bu metodlar spekulyativ metafizikaga nisbatan qo‘llaniladi va shu sababli
axlogiy qarashlari turlicha ifodalanadi. Kant axlogi mohiyatan ratsional, G‘azzoliyniki
diniy-mistik xarakterga ega. Bunda Kant analitikani qo‘llagan bo‘lsa, G‘azzoliy gipotetik
metodni ma’qul ko‘rgan. G‘azzoliyning gipotetik metodi diniy-ilmiy, ijtimoiy-huquqiy
jihatdan inson axloqining to‘g‘ri shakllanishiga xizmat qiladi.

8. Kantning ratsionalistik axlogiy nazariyasi ratsional metod asosida, ayni
paytda, uning fundamental ishi doirasida tug‘ilsada, bunda “ratsional” ta’rifi “diniy”’ni
istisno qilish uchun qo‘llanilmaydi, aksincha u axloqiy olam bilan faol, doimiy va
to‘g‘ridan-to‘g‘ri aloqadorligini nazarda tutadi. Undan farqli ravishda G‘azzoliy mistik
axlogi bu muayyan individual najot topishning diniy mazmundagi talgindir. U diniy
ta’limga asoslanadi va u orqali amalga oshiriladi. G*azzoliy Kantdan farqli ravishda,
butun insoniyatga qo‘llanilishi mumkin bo‘lgan universal metod yaratish haqida bosh
gotirmagan, balki diniy huquq (figh)ning muayyan masalalarini hurofot va bid’atdan
himoya qilish yo‘lidan borgan.

Q. Har ikki mutafakkirlar ijodida axlogning metodik o‘rganilishi jihatidan
farglarnishi  keyinchalik falsafiy tafakkur tarziga jiddiy ta’sir qilib insoniyat
muammolariga yaxlit qo‘llanila ketdi. Kantning analitik metodi zamonaviy dunyoda ham
axlog muammolarini tushunish va analiz qilish nugtai nazaridangina emas, balki
yaratilgan axloqiy tizimni qo‘llash jihatidan ham keng imkoniyatlarni ochadi.

10. Kant insonni kamolotga yetkazishga, shunchaki emas “faol kamolot”
imkoniyati mavjudligiga alohida e’tibor qaratgan. U ongni idrok etish sohasidagi
perfeksionizm imkoniyatlarini ochib berib, bizning komillik hagidagi barcha bilimlarimiz
empirik emas, balki insonning o‘zida mavjud bo‘lgan g‘oyani, uning boshida ma’lum bir
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prototipni ifodalaydi va bu ideal bo‘lishini ta’kidlaydi. U idealga biz solishtiramiz va shu
orgali vogea-hodisalarni, o‘zimizni unga qiyoslab baholaymiz. Biror narsaga baho
berilganda, u har doim bizning tasavvurimizdagi idealga nisbatan baholanadi. G‘oyaning
mukammalligida nazarda tutilgan fazilatlar egasi obrazini yaratish, bu hatto axloq
metafizikasini ham estetikaning ham tadgiqot predmetiga aylantiradi. “Axloq estetikasi”
— garchi gqisman bo‘lsa-da, axloq metafizikasining sub’yektiv tagdimoti bo‘lib, unda
axloqiy gqonunining majburlovchi kuchi bilan birga keladigan tuyg‘ular ushbu kuchning
samaradorligini his qilish imkonini beradi. Fagat axloq estetikasi uchun emas, balki
umuman estetika uchun ham mukammallikka intilish (perfektsionizm) va go’zallik
o‘rtasidagi munosabatlar masalasi fundamental ahamiyatga ega uning imkoniyatlari
kamoloti bilan ortadi.

11. Mukammallik va aql o‘rtasidagi munosabat muammosi, analitik, falsafiy va
estetik munosabatlarning dramatik tabiati zamonaviy tadgigotchilarni ham shu qadar
o‘ziga jalb qilishi bejiz emas. Analitik estetik effektga, masalan, qalb kechinmalari
musiga yoki she’r mazmuniga to‘g‘ri kelib qolganida sodir bo‘ladigan quvonch,
maqgsadga muvofiqlik sifatida uzoq xotirlanadi. Bu o‘z-o‘zidan yuzaga keluvchi
zavqdir... Musiqgachi, shoir yoki faylasuf bu bilan to‘xtab qolmaydi. U na she’riy
zavqdan charchaydi, na musiqiy zavqdan to‘xtaydi. Kant estetikasida go’zallik,
barkamollik, mukammallik ancha murakkab tushuncha bo‘lib, u ob’yektiv vogelikning
muayyan g‘oya bilan uyg‘unligini, ob’yektning nafaqat estetik xususiyati, balki uning
tugalligini nazarda tutadi va aniq tamoyillardan kelib chigadi. Bularning barchasi
mukammallik tushunchasini oliy tartib va axlogiy gadriyat tushunchasiga yaqginlashtiradi.

12. Kantda komillikning go‘zallik predikati bilan yaqinligi va uning estetikaning
nazariy va amaliy falsafa o‘rtasidagi metafizik o‘rnini aniqlashdagi ahamiyati cheksiz.
Aql, idrok, mulohaza o‘ziga xos ma’naviy turkumlar bo‘lib, ular nafaqgat asosiy metafizik
va axloqiy kategoriyalarda, balki mukammallik konsepsiyasida ham ishtirok etadigan
amaliyotlarni birlashtiradi.

13. Barkamollik madaniyat shakli sifatida Yevropa tafakkurida uzoq tarixga
ega. Sxolastiklar orasida “Perfestio prima” Xudoning atributi, ‘Perfestio sesunda” esa
substansiyaning magsadi, deb hisoblangan. Kantda esa butun olam tomonidan o‘ziga xos
mukammal qurilma sifatida tagdim etilgan. Kant bilan mukammallik nafagat ontologik,
balki amaliy qadriyatlarga ham ega bo‘ladi, chunki u uyg‘unlikni sintez qiladi va
obyektiv magsadga muvofigligini ifodalaydi. Shu ma’noda uning estetik garashlari
0’ziga Xos.

14. G’azzoliy estetikasida go’zallikning o’rni o’zgacha, Kant estetikasida esa
go’zallik va ulug’vorlik tushunchalari muhim ahamiyatga ega. Ular aqglning amaliy
pozitsiyalarini egallaydi, undan uning asosiy tushunchalari — magsadga muvofiqlik,
forig’lanish, kamolot kelib chiqadi.

15. G’azzoliy va Kant falsafasidagi eng asosiy g‘oyalar: shakllanish,
hukmronlikka intilish irodasi, go’zallikning abadiyat bilan bog’liq muammosi yoritib
berildi. Ularning ichida har bir insonning ma’naviy yuksalishga intilish irodasi markaziy
tushuncha hisoblanishi asoslandi.

16. Kant transtsendental ta’limotiga ko’ra xotira inson miyasining mahsuli
emas, balki u koinotdagi kosmik xarakterga ega bo‘lgan kognitiv faoliyatidir. Inson
faoliyat olib borayotganda ana shunday, irratsional bilish mumkin bo’lgan makondan
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aprior va aposterior ma’lumotlarni o’zlashtiradi. Ya’ni inson faoliyatida ongli va ongsiz
ruhiy quvvatlar mavjud bo‘lib, aprior va aposterior tajriba bilan birgalikda inson
faoliyatini asosini tashkil giladi.

17. Mutafakkirlar ijodida axlogning metodik o‘rganilishi jihatidan farqlarnishi
keyinchalik tafakkur tarziga jiddiy ta’sir qilib insoniyat muammolariga yaxlit qo‘llanila
ketdi. Kantning analitik metodi Nou-xau dunyosida ham axloq muammolarini tushunish
va analiz qilish nuqtayi nazaridangina emas, balki yaratilgan axloqiy tizimni qo‘llash
jihatidan ham keng imkoniyatlarni ochdi. G‘azzoliyning gipotetik metodi esa boshga
sohalar nugtayi nazaridan tushunish va axloqdan tashqari bo‘lgan har qanday axborotni
yaratish uchun muammolar tug‘dirsada, ayni paytda diniy, ilmiy, ijtimoiy, huquqiy
sohalarda amal giluvchi inson axloqining to‘g‘ri shakllanishiga xizmat qiladi.

18. Insonning axlogiy-estetik olamini falsafiy tushunish masalasi hozirgi vagtda
ham dolzarb masalalardan biri bo‘lib kelmoqda. O‘zbek falsafasida ham inson masalasi
barkamol inson konsepsiyasi sifatida shakllanmoqgda. Bu konsepsiyaga binoan barkamol
inson o‘zida jismoniy, aqliy, ruhiy, axloqgiy jihatlarni va qobiliyatlarni birlashtirgandir.
Inson ichki dunyosidagi iroda, sabr-togat, ruhiy muhabbat, intuitsiya kabi ruhiy jihatlar
G‘azzoliy va Kant ta’limotlarida asosiy o‘rin egallashi, ular insondagi ijodiy qobiliyatlar
rivojining manbasi ekanligini asoslaydi.

19. Yoshlar tarbiyasida G‘azzoliy va Kant estetik garashlarining ahamiyati
insonni, nafagat estetik idrokka, ya’ni iste’molga layoqatli qilishi, balki, ijodga,
yaratuvchanlikka, kamolot undashi bilan ahamiyatlidir. O’z ibtidosiga ko’ra yaratuvchan
odam nafagat ijtimoiy-igtisodiy jihatdan ahamiyatli, umuman yovuzlikka moyil emasligi,
ya’ni vayronkorlik tabiatiga zid ekanligi bilan muhim ahamiyat kasb etadi. Haqiqiy
ijodkor — yaratuvchanlikka moyil hech gachon yomonlik chigmaydi.
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pa3meriéH Ha BeO-caiite Hayunoro cosera (ik-falsafa.nuu.uz) u napopmannonHo-o6pa3zoBaTeIbHOM MOpTAJIS
«Ziyonet» (www.ziyonet.uz).

Hay4HbIii KOHCYIbTaHT: HypmatoBa Mykkapam AxmenoBHA
TIOKTOp (hrmocopckux HayK, ipodeccop
O¢pununanbabie

ONIMOHEHTHI:
TIOKTOp (hrmocopckux HayK, podeccop

TOKTOP (rtocoQcKux HAyK, Ipodeccop

TIOKTOp (hrmocopckux HayK, podeccop

Benymas opranusanus:

3amuTa IuccepTanuu cocTouTes «25» HosOpsa 2023 roxa B 14.00 wacoB Ha 3acemanun Haydxoro
cosera DSc.03/30.12.2019.F.01.05 nmpu HammonamsHom YHuBepcutere Y30ekucrana (Ampec: 100174, r.
Tamkenr, yauna YHuBepeuTeTcKas, J[Bopern kynbrypsl Coro3a Mosoaexu ropoaa Tamkenta. Ten.: (+99871)
227-12-24; dakc: (+99871) 246-53-21; (+99871) 246-02-24; e-mail: nauka@nuu.uz) B 3manuu J[Bopiia
KynpTypbl Coro3a Mosoaexu roposa TamkeHTa.

C ngmccepranuell MOXXHO O3HAKOMHUTBHCS B WH()OPMAIMOHHO-PECYPCHOM IieHTpe HarmoHanpHOTO
YHuuBepcurera Y30ekucrana (3apeructpuponana 3a Nel55). Anpec: 100174, r. TamkeHT, YHHUBEpCUTETCKAs
ymuia, goMm 4. AaMuHUCTpaTuBHOE 37MaHue HammonansHOro YHHBepcuTeTa Y30ekucraHa, 2 dtax, 4-i
kabuner. Temn.: (+99871) 236-46-55, daxc: (+99871) 246-02-04.

ABTropedepar AuccepTalyy Pa3oCiaH «_ » 2023r.

(mportokomn peecTpa pacchlku No__OT «_» 2023r.)

HN.Candnazapos

npencenarens HaydHoro cosera 1o

NPUCYXKACHUIO YYEHBIX CTENEHeH, JOKTOp
¢unocodckux Hayk, mpodeccop

I'M.IlloaumeTOBA

yuéHblil cekperapb HaydyHoro cosera

0 IPUCYKICHHUIO YUEHBIX CTENEHEH, JOKTOp
¢unocodckux Hayk, mpodeccop

Y.I.TuaaBsoB

npencenarens Haydnoro cemmHapa

npu HayuyHom coBeTe 1O NPUCYKICHUIO

YUEHBIX CTETIeHE, TIOKTOp  (prumocopCcKux
HayK, JOLIEHT
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BBEJEHUE (annoTamusi 1uccepramun 10kTopa Hayk (DSc))

AKTYaJIbHOCTh U BOCTPe0OOBAHHOCTHb TeMbl Auccepranuu. Bce Gompiryio
aKTyaJbHOCTh MPUOOpPETAET HEOOXOAUMOCTh (UIOCO(PCKOTO pPa3MBIIUICHUS O
NPOUCXOAIIECH B MUpPE TNIOOANIBHOU KYJIbTYpHOU TpaHchoOpMaluu U €€ MOpabHO-
ACTETUYECKOE BO3JICHCTBHE HA BOCIHHUTAaHUE MOJOAEKH. C 3TOM TOUKM 3pEHUS B
JaHHOW juccepranmu  (QUIOCOPCKU HCCIENyeTCsl JMajJeKTUKa HPABCTBEHHO-
ACTETUYECKUX B3IIAI0B B BOCTOYHOM W 3amagHod Kyibrypax. I[loromy dTo
UCCJIEIOBAHUE M TIOHUMaHUE COOBITUA M TPOLIECCOB, 3aKOHOB, MPOTUBOPEUUI U
TEHJECHUUN Pa3BUTHSI KYyJbTYPHOIO OBITHS 1a€T BO3MOKHOCTb INTyOOKOTO MOHUMAHHS
yenoBeueckord mMopanu. CienoBaTenbHO, B JUCCEPTAIlUM, HA OCHOBE (PritocodCKux
yueHuii A0y Xamupa T'azanu u Mmmanyuna Kanrta uepe3 mpusmy MOpajabHO-
ACTETUYECKUX BOMPOCOB Kak: «YTto Takoe yenoek? B uem cyTh xu3uu? UTto Takoe
nobOponerens? UTo MOXKET yaep:KaTh 4YeJOBEKa OT NPUYMHEHHS 3714 JIpyromy?
KakoBa wuctunHas m000Bb? UTO Takoe UCTUHHAsE KpacoTa? UCCIEAYIOTCS
CyOCTaHIIMOHAIbHBIE OCHOBBI YEJIOBEKA U €ro MOBEJCHHUS B BOCTOUHOM M 3amagHON
pPEaNbHOCTH.

B Mupe B CBSI3M C UTEHCUBHBIM PAa3BUTHUEM HAyKH U TEXHUKH COLIMAJIBHO-
DKOHOMHUYECKAs )KU3Hb CTAHOBUTCS JIETYE, HO HECMOTPSI HA 3TO BCEXKE YETIOBEUECTBO
CTpagaeT OT JOyXOBHbIX KpPHU3UCOB TaKUX KakK JICTIPECCHs, arpeccus,
0E3HPaBCTBEHHOCTh. JTO BBIPAXEHHE TOr0, YTO YEJIOBEK Bce Oosiee U Ooiee
OTHAJAETCS OT CBOEM W3HAYAIBHOW IIPUPOABI MU JUISI COBPEMEHHOIO YEJIOBEKa
¢unocodust BeIpak€HHAsET B MOPAJIbHO-ICTETUYECKUX BO33peHUsAX A0y Xamwuia
lNazamm m Wmvmanynna KanTa DOCIyXMT YHHMKalIbHOW BAakKIMHOW OT MOJAOOHBIX
JTYXOBHBIX KPU3HCOB. DTH BEIMKHE MBICIHUTENIN UMEIOT 0cO00€ 3HaUeHHe Onaroaaps
cBoel pyHmaameHTanbHou punocoduu, mpeoaoaeBaroiel KyJbTypHOE pa3HOOOpa3ue
BOCTOYHOTO M 3amaHOr0 MHUPOB M aAKTyaJU3UPYIOUIEH HAIMOHAIbHBIE U
0011IeYeI0BEYECKUE [IEHHOCTH.

B cosunmannu pynmamenTta tperbero Bo3pokaeHuss B HOBOM Y30€KHCTaHE, B
KOTHUTHUBHOM, KYJIbTYPHO-HPABCTBEHHOM (OPMHUPOBAHUM MOJIOJEKU, PA3BUTHE OT
HallMOHAJIBHOTO  BO3POXKACHUS K HAIMOHAIBHOMY MPOTrPecCy MOJOAEKH H
MpOSIBJICHUS] WX B KadecTBe «BU3BUTHOW KapTOYKd Y30€KCKOH KYJIbTYphI»
UCCJIEIOBAaHUE STUKO-3CTETUUYECKMX OCHOB BocTtoka u 3amaga umeer ocoboe
3HaYeHue. B 3TOM cMbIcie TIJiaBa HaIero TocyJapcTBa B CTPATETUU Pa3BUTHS
HoBoro V36ekucrtana Ha 2022-2026 T0aBI, NOJYEPKUBAET HEOOXOIUMOCTD:
«CoxpaHeHus: UCTOPUH, KYJIbTYypbl U Hay4yHO-00pa30BATENILHOIO HAcliequs HalluX
BEJIMKHUX TMPEAKOB, BHEIPEHUE B HAYUHBIM 00OpOT, AajibHEWIAsl MONMyJIApU3alus Ha
PECITyOIMKAHCKOM M MEXIyHAPOAHOM ypoBHe». 60, Oyayiee o0IecTBa U HALMH
OyZIeT onpenensThes JOCTUKEHUSIMH MOJIOJIEKU B HayKe, & TAK)KE BHICOKUM YPOBHEM
€€ HPaBCTBEHHO-3CTETUYECKON KYJIbTYpPHI.

%5 «2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasidagi. «Insonga e’tibor va sifatli ta’lim
yilinda amalga oshirishga oid Davlat Dasturi» da Yangi O‘zbekistonning taraqqiyot strategiyasining «IV.Adolatli ijtimoiy
siyosat yuritishi, inson kapitalini rivojlantirish» yo‘nalishidagi «Iqtisodiyotga innovatsiyalarni keng joriy qilish, sanoat
korxonalari va ilm-fan muassasalarining kooperatsiya alogalarini rivojlantirish» nomli 51-magsadi.
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JlaHHOE AuCccepTalMOHHOE MCCIEAOBAaHUE B M3BECTHOW CTENEHU CIIYKUT IS
peanuzanuu 3anau onpeneneHHbix Ne [ID-60 Ilpesunenta Pecybnuku Y306ekucran
ot 28 suBaps 2022 roga «O cTpaTeruu pa3BUTHs HOBOro ¥Y30ekucrana Ha 2022-2026
ronel», [locranoBnenue Nelld-27 ot 28 deBpans 2023 roma «O rocymapCcTBEHHON
IporpaMmme peanu3anuu ctpareruu pazsutusi Hoporo Y30ekucrana Ha nepuos 2022-
2026 ronoB B «['o BHMMaHUs K 4YEJIOBEKY M KAauyE€CTBEHHOMY OOpa30BaHHUIO» B
[ToctanoBnennn PQ-3080 ot 23 urons 2017 roga «O Mepax no co3panuto Llentpa
UCJIaMCKOM IMBUIM3auu B Y30ekucrane npu Kabunere Munuctpos PecmyOmnuku
VY30ekucTan» U JIpyrux HOPMATHUBHO-TIPABOBBIX JOKYMEHTAaX, KacaloIMXCs JaHHOU
TEME.

CooTBercTBHE MCCIICI0OBAHNS NMPUOPUTETAM PAa3BUTHS HAYKH M TEXHUKHU
pecny0auku. JlaHHOE HCCIIEIOBAHHE OCYHIECTBIUIOCH B paMKaxX HPHUOPUTETHOTO
HAIpPAaBJICHUS PECIYOIMKAHCKOTO pa3BUTHs HAyKH U TexHonorui 1. «@opmupoBanue
CUCTEMBbl COLMAJbHBIX, MPABOBBIX, 3KOHOMHYECKHMX HWHHOBALMOHHBIX UIEH
MH()OPMUPOBAHHOTO OOLIECTBA M JIEMOKPATHUYECKOIO TOCYJlapcTBa M MYTH HX
peammzann». (Q030p 3apy0eKHBIX HAYYHBIX MCCJIEJOBAHUI IO Teme
auccepranmu. VccienoBanus no BonpocaM KyJbTYpHOU KOMMYHUKaluu BocToka u
3anaza B MHUPOBBIX HAy4YHBIX LEHTpax, B TOM 4YHUCJIE Hay4yHOro Hacieauss AOy
Xamupa ['azamm m Mmmanynina Kanra, npoBOASTCS B BEAYIIMX MHUPOBBIX HAYYHBIX
nmeHTpax u yHuBepcuterax, B ToM umcie |ICESCO (Mcnamckas opraHu3anus
oOpa3oBaHMsI, HAyKM M KyJbTypbl), AKaJeMUs MCIAMCKUX HCCIEIOBAaHUN AJib-
Asxap, LlenTp nsyuenns CyHHBI U IPOPOYECKOro Hacyeaus, Mana3uicKuil MHCTUTYT
uciaMckoro nonuMmanusi, LleHTp MexayHapoaHbix uccienoBanuit Oxkcdoprackoro
yHuBepcureTa, bpuranckas «lllkoma a3maTrckod KyJbTypbl, PEIMTUM U HOJUTUKU,
OpaHkypTCKUN WHCTUTYT HCCieNOBaHMM Mupa, L[eHTp HaydHBIX HCCIeI0BaHUN
rpaxnaanckoro ob6mecrBa (I'epmanus), VYuuBepcuter JIkopka BamuHrrona,
[entpanbHoazuaTckuit uccnenoBarenbekuit entp (CIIA), YauBepcuter 3anaaHoro
Onrtapuo (Kanaga), Wucturyr IlentpanshHoit Asum (®panuums), HWHCTUTYT
MexayHapoaHbix oTHomeHui (IlIBeuns), Kazanckuit (IlpuBomkckuit) penepanbHbii
yHuBepcuteT (Tarapucran), a Takke B HAay4YHBIX LEHTpax TaJKUKHCTAHCKOM,
Typxkmenuctanckoil, Keipreizctanckol, Kazaxcranckoi pecnyonuk. B Y30ekucrane
B MexayHaponHoit — ucimaMckod — akajgemMuu — Y30ekuctaHa — (Y30ekucTaH),
TamkeHTCKOM HCJIaMCKOM MHCTUTYTE (Y30ekucran), HalimoHalbHOM yHUBEpPCUTETE
VY30ekucrana (Y306ekucran).

HccnenoBanne npouecca KyJbTypHOro auainora Boctoka m 3anana u3zydeHue
BOIPOCOB COBEPILICHCTBOBAHMS HE TOJBKO HAIIMOHAIBHOM, HO U 0O0IIEYeT0BeUECKON
TUYECKOM CHCTEMBI OCYIIECTBIIICTCS NEPENOBBIMM HAYYHBIMM LEHTpaMu U
BBICIIIUMU y4eOHbIMU 3aBeAeHUsIMH Mupa, B ToM uyucie FOHECKO, Ilentp
obOpazoBanusi tonepanTHOCTH (CIIIA), Jloc-AHmKeIeCCKUil EHTP TOJEPAHTHOCTHU
(CHIA, Jloc-Anmxkenec), Llentp penuruosnoit tonepantaoctu (Capacora, dnopua,
CIIA), LHenTp uzyuenus penuruii [Ipuncronckoro ynusepcutera (Ilpuncron, Hero-
Jbxepcu, CIIA), Ilentp wusyuenuss penuruid ILentpansHo EBpomneiickoro
yHuBepcuteta (bynanewmrr, Benrpusi), HoBoypanbckas neHTpajibHas IyOJIMYHas
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oubmmoreka (Poccus).

B Hacrosiiee Bpemsi B ILENSX PETYJSIPHOTO HW3YYEHHS Pa3BUTUS ITUKO-
ACTETUYECKUX B3IJSJ0B B KyJIbTypHOM auanore Bocroka u 3amama, a Takxke
MOHUTOPUHTA JOCTUTHYTHIX PE3YJbTAaTOB B COLMAIBHBIX JUCIHUIUIMHAX KaK:
bunocodusi, ITHUKA, ICTETUKA, KYJIBTYpPOJIOTHS, PEIUTHOBEICHUE W JAp., a TaKKe
COBEPIICHCTBOBAaHUSI CHUCTEMbI BBICIIETO OOpa30BaHMS pPa3BUTHE HAYYHBIX
MCCJICIOBAHMM 10 JJAHHOW TeMe MPUOOpeTaeT akTyalbHOE 3HAYCHHE, YTO MOKA3hIBACT
BaXXHOCTh JIaHHOM TEMbl B YCJIOBHSIX pacTylled NOTPeOHOCTM W BHHUMAHHS K
BOCIIUTAHUIO HPABCTBEHHO-3CTETUUECKON KYyIbTYpPbl MOJOIEKH.

Crenenb wu3yyeHHocTH mpoOaembl. Tpyner IlepBoro IIpe3unmenrta
V30ekucrana Mcnama KapumoBa U KOHIENTYyalbHbBIE UJIEH, CBSI3aHHbBIE C BOIPOCAMU
BOCCTAHOBJICHUSI WM Pa3BUTUS HAIIMOHAIBHON KylbTypbl, CTpaTeruu AEUCTBUN IO
nanpHeimeMy  pa3Buturo  PecnyOnuku — Y30ekucrtaH, pa3pabOTaHHOW  TOJ
pykoBoactBoM IIpesunenta PecnyOnuku VY30ekucran IllaBkara Mup3uéena
HOCTYKHJIM HAyYHO-METOIMYECKOM OCHOBOM JJAHHOTO UCCIIEI0BAHMSA Y,

Ha 3anane «Bocrounas u 3amamHas Kyistypa» H.. Kompan, Hsio-Hopx
HNanunesckuii, K.H. Jleontses, O. IlInenrnep, A. Toiu6u, I1.A. Copokun, M. Yorr,
K. brerokenen, 3. bxesunckmii, JI.C. JluxaueB, b.®. PridbakoB, A.®. Jloces, I'.D.
Anexkcannpos, M. bemt, . Macyna, B. Maptun, 3. Toddep;

Cpemnn yyeHbIX, wu3y4yaBImIMX mnOpousBeAcHuss laszamu u Kanrta Takue
uccaenoBarenu kak Aoaycarrap Ileix, Acpap Axmanxan, Maxmyn Xacan Yannap,
Azu3 Paxum Caudu, baxtusp bana, Myxammaza n6s 3aitaun AOUIUH MPEAOCTaBUIN
oubnuorpaduueckyro napopmaiuio o punocodax.

VYuenble n3yuaBmue TBopuecTBO I'azanum m Kanta B CHI' Bacunwes, W.IL.
MunaeB, C.®. Onpaendypr, ®.U. IllepOankwuii, E.B.bapbamuna, A.A.TymaHoB,
N.A.barpakoBa, M.IO.BacunseBa, A.M.Comnory6os, E.A.Co0osieBa qaHHbIC YUCHBIC
MOMNBITAIUCh, TOAPOOHO OOBSICHUTH HAay4YHbIE M KOHIIENTYaJbHbIC B3IJISIbI
¢unocopun WM. Kanrta. Dtuko-scrernueckue B3raabl WM .Kanta wusyvanu
M.H.Adacuwxe, E.IO.bacun, B.®.Acmyc, M.K.Mamappamsunu, B.C.ConoBbes,
A.B.I'ynura, C.H.Mapees, E.B.MapeeBa u npyrue.

Xotsa B Y30eKkucTaHe He MPOBOJIWINCH CHEIUAIbHbIC HayYHbIC UCCIEIOBAHUS
OTpaXKaroIIUe TUATEKTUKY ATUKO-3CTeTHUecKue B3rsiaoB [azamu u Kanta Bce ke
HEKOTOpBIE BOMPOCHI KYJIBTYPHOTO auajora 3anaga u BocToka, a Takke TBOPUECTBO

% Mirziyoyev Sh.M. Erkin va farovon, demokratik O‘zbekiston davlatini birgalikda barpo etamiz / O‘zbekiston
Respublikasi Prezidenti lavozimiga kirishish tantanali marosimiga bag‘ishlangan Oliy Majlis palatalarining qo‘shma
majlisidagi nutg. - Toshkent: O‘zbekiston, 2016. — 56 b.; Mirziyoyev Sh.M. Qonun ustuvorligi va inson manfaatlarini
ta’minlash — yurt taraqqiyoti va xalq farovonligining garovi / O‘zbekiston Respublikasi Konstitutsiyasi qabul
qilinganligining 24 yilligiga bag‘ishlangan tantanali marosimdagi ma’ruza, 2016 yil 7 dekabr. - Toshkent: O°zbekiston,
2017. — 48 b.; Mirziyoyev Sh.M. Tanqidiy tahlil, gat’iy tartib-intizom va shaxsiy javobgarlik - har bir rahbar faoliyatining
kundalik goidasi bo‘lishi kerak / Mamlakatimizni 2016 yilda ijtimoiy-igtisodiy rivojlantirishning asosiy yakunlari va 2017
yilga mo‘ljallangan iqtisodiy dasturning eng muhim ustuvor yo‘nalishlariga bag‘ishlangan Vazirlar Mahkamasining
kengaytirilgan majlisidagi ma’ruza, 2017 yil 14 yanvar. - Toshkent: O‘zbekiston, 2017. — 104 b.; Mirziyoyev Sh.M. Buyuk
kelajagimizni mard va olijanob xalqimiz bilan birga quramiz / O‘zbekiston Respublikasi Prezidenti Shavkat
Mirziyoyevning 2016 yil 1 noyabrdan 24 noyabrga gadar Qoragalpog‘iston Respublikasi, viloyatlar va Toshkent shahri
saylovchilari vakillari bilan o‘tkazilgan saylovoldi uchrashuvlarida so‘zlagan nutqlari. - Toshkent: O‘zbekiston, 2017. —
488 b.
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lNazanu u Kanrta 3aTparuBarotcst B paborax M. XaiipymnaeBa, O. daiizynnaesa, b.
Wckanpapoa, P. HocupoBa, M. KansipoBa, X. AunmkynoBa, I'. bypanoBa, A.
3oxunoa, M. J[xakbapoBa, ®@. dumaeBa, M. Hypmarosoii, O. Humonosoi, O.
Ymaposa, A. Illepa, b. XycanoBa, M. bonraboeBa, A. CaugoBa, a Ttaxxke b.
OmonmkanoBor, Illeiixa Myxammana Caapika Myxammana HOcyda, /.
Paxummxkanosa, Y. Anmumosa, /[. MyparoBa, M. ATuMOBOM.

BBbIlie npuBENEHHBIE HCTOYHUKHM TIOCBAIIAIOTCA AaHAIW3Y 3alaJHOd U
BOCTOYHON KyJIbTYpPHOM KOMMYHHUKAIIMHM, a TaKXe OCOOEHHOCTSIM (uiocodCKux
yueHuil ['azann m KaHTa OJIHaKO BO3MOXHOCTM W NPEUMYIIECTBA B Pa3BUTUHU
KOTHUTHBHBIX ~CIIOCOOHOCTEH MOJIOJIEKH, YMEHHS CO3WJAHHUS TMPOCTPAHCTBA
HPABCTBEHHOCTHU U MPEKPACHOTO TO €CTh BOCHUTATEIbHO-00pa30BaTElIbHbIC ACTIEKThI
uzydueHus: ¢punocodpuit ['azanu u Kanra He packpbiThl B moiHoi Mepe. [losTomy B
JAHHOM HCCJIEIOBAaHUM 0CO00€ BHUMAHHUE YJEIEHO BOMNPOCY IUANEKTHKU ITHKO-
acreTnyeckux B3MAOB ['a3anu u KanTta B KynbTypHOM auaniore 3amnana u Bocroka.

CBsi3pb AHCCEPTALMOHHOIO HCCJEJI0OBAHMA C HMCCIEeJ0BATeIbCKUMHU
IVIAHAMM  BY3a, B  KOTOPOM  BbINOJHeHa jaucceprammusa.  Hayuno-
uccienoBarenbekas paboTa NOpOBOAWIACH B paMKax IUIaHA HAyYHBIX padoT
HanuonansHOoro yHuBepcuTeTa Y30€KHcTaHa Mo TeMam: «Bompockl uUCTOpuUU U
Teopuu dTUKN» U «IIpakTHyeckas ICTETUKA U €€ POJIb B COBPEMEHHOM PAa3BUTHI.

Heabr wuccaenoBanuss. B ycrnoBusx rinodaiu3allud ¢ OXKHUJIAEMOU
aerjgobanu3aluu ucciieoBaHue (UIOCOPCKUX OCHOB BOCTOYHOTO U 3alaJHOIO
KyJIbTYPHOTO JHMAJIOTa, a TaKKe 0OOCHOBAHHE aKTYaJbHOCTH BHEAPEHUS dTUUYECKOTO
Y 3CTETUYECKOT0 OIBbITAa B CUCTEMY HENPEPHIBHOIO OOpa30BaHMUsL.

3agaum  HMccIeNOBaHUs:  MCCIEIOBAaHHE  TEOPETUKO-METOH0JIOTUYECKON
CYILIHOCTH, WHBAPUAHTHOU CTPYKTYpPhI, 3aKOHOMEPHOCTEX W TEHACHLMMN Pa3BUTHS
HPABCTBEHHO-3CTETUYECKOTO MBIIUICHWS BOCTOYHOW U 3alaJHOM KYJIbTYPHOU
KOMMYHUKAIUH.

PackpbITh «3HI0CH», ONPEAEHSIIONME BOCTOUHYIO U 3alIaJJHYI0 KYJIBTYPY U UX
HPaBCTBEHHO-ICTETHUECKOE B3aUMO/ICHCTBHE;

N3yunth TEOPETUKO-METO0JIOTHUECKHE aCIeKThI UCCJIEI0BAHUS
¢dunocodckoro comepxkaHusi JUANEKTUKH KyJIbTypHOro nuainora Bocroka u 3amana,
MPOaHaTU3UPOBATH KOHIIENITYaIbHbIE B3IJISIBI U MOAX0/IbI B 3TOM OTHOIIICHUH;

HccnenoBanre MOCTENEHHOTO Pa3BUTHUSL PETUTHO3HO-(PUIOCOPCKUX B3TJISA0B
A6y Xamuaa ["'azanu B KyJabType MycylbMaHCKoro BocToka;

®dunocodcekoe yaenne Mmmanymina Kanta — packpbiBaroiiee HpaBCTBEHHOE U
ACTETUYECKOE 3HAYCHHE €T0 MECTAa B 3alaIHOW KYJbTYPHOU IIMBUIIN3AIINH;

AHanmu3 panMoHAJIBHBIX W HPPAIUOHAIBHBIX OCOOCHHOCTEM MOpaIbHOTO
yuenus A0y Xamuaa ["azanu;

O60cHOBaHNME BaKHOCTH MMIIEPATUBOB MOPAIBLHOTO U MPUPOIHOTO 100pa B
pauroHanbHOU aeoHTosIoruu Ummanyuna Kanra;

HpaBcTBeHnnbie B3rsiabl ['azanum u KaHTa mpu3BaHbl PAacKPBITh JTHAICKTHKY
a0CoI0TU3MA U PENTUBU3MA.

OO0beKT ucciIef0BAHNSA COCTOUT U3 AUAIEKTUKU PUIOCOPCKOrO MBILIJIEHUS B
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BOCTOYHOM M 3aaJTHOU KYJIBTYP.

IIpeamer ucciaenoBanus. 0OOCHOBAaHUE B3AMMOCBSI3H 3THKO-3CTETUYECKHUX
B3TIs10B A0y Xammna ["azanu u immanywmina KanTa B kynbTypHOM auanore Boctok-
3anap.

Metoabl ucciienoBanusi. B oCBEIIEHNM TEMBI MCIOJIB30BAHBI TAKHE METOBI
HUCCICAOBAHMS W aHaau3a, KaK [JUAJCKTUUYECKMHM U KOMIUICKCHBIM ITOJXOJI,
UCTOPUYHOCTD, JIOTUYHOCTb, CHCTEMHOCTBH, B3aWMOCBS3aHHOCTbH, CPAaBHUTEIIBbHBIN
aHanus.

Hay4yHasi HOBH3HA MCCJIEIOBAHUS 3aKJII0YAETCHA B CJIeAYIOIIEeM:

Ha OCHOBE AaKCHOJIOTMYECKOTO M AKMEOJOTHYECKOTO MOJXO0Ja PaCKpBITO,
IUAJIEKTUYECKOE BIIMSIHUE KYyJIbTYpHOro Auanora Bocrok-3amang Ha MOpajbHO-
ACTETUYECKUE MTPUHLINIIBL;

00OCHOBaHa JUAJCKTUKA PAIMOHAIBLHOCTH W  HUPPAIMOHATBLHOCTH B
dbunocopckom ydyeHun AOy Xamupaa [azanu ¢ MOMOINIBIO KATETOPUN STUKU U
3CTETUKH;

JIOKa3aHa CoLMalIbHas HEOOXOIWMOCTb, TEOPETHYECKOE M MPAKTUYECKOE
3HAYECHHE KATETOPUYECKUX U TUNOTETUYECKHX HUMIIEPATUBOB  JIEOHTOJOTUU
Nmmanyuna Kanra B JyXOBHOM COBEPIIEHCTBOBAHUH JINYHOCTH;

JIOKa3aHO, 4YTO B YCJOBHUSX TJOOANbHBIX JYXOBHBIX NpeoOpa3oBaHUN U
Pa3BUTHSL HMCKYCCTBEHHOTO HWHTEIJIEKTA AKTyaJbHbl 3THKO-3CTETHUYECKUE B3TJISABI
I'azanu n KaHTa Ha OCHOBE MHTETPUPYIOIINX KPUTEPUEB MBILUIEHUS: TTIOpaIn3Ma U
JNE€TEpPMUHU3MA;

IpU CO3JJaHUU OCHOB TpeThero PeHeccanca B VY30ekucraHe Ha HpUMeEpe
¢unocodpckux yuenuit [azanmm m KaHTa packpbIThl KOHIENTYaJbHBIE AaCHEKThI
KaTerOpuueCKNX HMIIEPATUBOB M OTAllOB BOCIUTAaHUA TpU (HOPMUPOBAHUH Y
MOJIOJIS)KM BBICOKMX YEJIOBEUECKHX KaueCTB KaK HPABCTBEHHOCTb, JIOOOBH K
ITO3HAHUIO, TYMAHHOCTb, TOJIEPAHTHOCT.

IpakTHyeckui pe3yJIbTAT UCCIAEAOBAHUSA 3aKII0YACTCS B CIEAYIOIIEM

C 0ZIHO¥ CTOPOHBI, HAYYHO-TEOPETUYECKHUE NTPEIIOKEHNS U PEKOMEHAALUH 110
Pa3BUTHIO 3HAHWUM, CBA3AaHHBIX C HMCTOPUKO-KYJIbTYpHOH, (PUIOCOPCKON, ITHKOM,
ACTETUKOM, PETUTHOBEICHUEM, Pa3pad0TaHbl JIsl YCTPAHEHUs MPOOJIeM MOBBIIIEHUS
HPABCTBEHHO-ICTETUYECKOW  KYJNbTYPbl MOJOJEKH, C JPYTOd CTOPOHBI, C
MPUHIUIIAMY TAPMOHUHU 00pa30BaHUs U BOCIIUTAHUSA, U C IPYTOM CTOPOHBI.

JlaHbl IPEITIOKEHHSI 1 PEKOMEHIAIUK TI0 pa3paboTKe IIaHa MEPOTPUITHIA IO
HCCJIEIOBAHUI0 HPABCTBEHHO-ICTETUYECKUX BO33PEHMUM B BOCTOYHOM M 3aIlaHOU
KYJIbTYp€ U IOAHSATHIO €€ HA HOBBI YPOBEHB;

JloCTOBEpPHOCTH pe3y/ibTATOB MCCJIeI0BaHUsA. J[OCTOBEPHOCTh pEe3yJIbTATOB
UCCIEIOBaHUM  OOBSCHSIETCS  COOpDHMKAMU  MAaTe€pUajoB  OTCUYECTBCHHBIX U
MEXIYHAPOJHBIX HAYYHBIX KOH(EPEHIIMH, CTAaThsIMHU, OIyOJMKOBAaHHBIMH B
CIICHMAIBHBIX KYpHAJIaX U 3apyOEeKHBIX HAay4YHBIX >XKypHayiaX, OMyOJWKOBAaHHBIMU
MoOHOTpadue, NpeIoKeHUsIMH U PEKOMEHAAIMSIMH, BHEJAPEHHBIMU Ha IPAKTHUKE,
MTOJTy4YEHHBIMH pe3yJibTaTaMH, MOATBEPKICHHBIMU YIIOJTHOMOYECHHBIMU
OpraHU3aLUSIMHU.
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Hayuynasi M npakTunyeckassi 3HAYMMOCTH Pe3yJIbTATOB HCCJIE0OBAHMS.
Hay4yHast 3HAUYMMOCTh pE3yJbTaTOB HCCIEAOBAHHUS OOBACHSIETCS pa3pabOTKOU
HAay4YHBIX NPEMIOKEHUA M PEKOMEHAAIMUN II0 COBEPLICHCTBOBAHWIO COLMAIBHO-
(buI0COPCKUX OCHOB Pa3BUTHS HPABCTBEHHOM M ACTETUUYECKOM KYJIBTYpPhl MOJIOACKHU
Ha OCHOBE 0oJiee TiTyOOKOTro MOHMMaHMS KyJIbTypHOTO Auaiora 3amnaja u Bocroka.

IIpakTH4yeckass 3HAYMMOCTb Pe3YJbTATOB KCCIECIOBAaHUS 3aKIIIOYAETCS B
MIOATOTOBKE HOPMATUBHBIX JOKYMEHTOB W IMPOTPaMM MEPOIPUSATUHN, CBSI3aHHBIX C
IPOLIECCOM  COBEPUICHCTBOBAHUS TEXHOJOTHUM Ppa3BUTUS  ITUKO-ICTETHUYECKOU
KyJbTYphl MOJIOJIEXKH B YCIOBUAX HWH(POPMUPOBAHHOTO OOIIECTBA Ha OCHOBE
pa3pabOTaHHBIX NPEIJIOKEHUM W MPAKTUUYECKUX PEKOMEHAAMA. ITO OO0BsCHSAETCS
HaJTaXKUBAaHUEM COTPYJAHHYECTBA YUEHBIX U MPEJCTABUTEICH pEeTUruo3HON cdepsl u
(¢ (PEKTUBHBIM  HUCHOJB30BAaHUEM PEKOMEHJAlMK, pa3paboTaHHBIX C  IEJbIO
UCCIIEIOBaHMsI, B 00pa30BaTEIbHOM IPOIIECCE.

BHenpenne pe3dyabraTtoB ucciaenoBanmid. [lo pesynbraram uccinegoBaHus,
MIPOBEICHHOIO MO TeMe «JMalleKTHKa ATHUKO-3CTETHYECKUX B3IJIAJIOB B KYJIbTYpE
Bocroka u 3anana (Ha npumepe pritocopckux yuenuid ["azanu u Kanra)»:

HayuHble BBIBOZIBI, O TOM, YTO IPH CO3JIaHUU OCHOB TpeThero PeHeccaHca B
V306ekucrane Ha npumepe ¢uinocopckux ydenuit ['azamm u KaHTta pacKphIThI
KOHLIETITYaJIbHBIE ACTIEKThI KATETOPUUECKUX UMIIEPATUBOB M 3TAllOB BOCIIUTAHUS MIPU
(OpMHUPOBAHUH Y MOJIOJIEKU BBICOKMX YEJIOBEYECKUX KAYECTB KaK HPABCTBEHHOCTb,
J000Bb K TIO3HAHMIO, TYMAaHHOCTb, TOJIEPAHTHOCTh OBUIM MCHOJIb30BaHbl B
NESTEIbBHOCTH  JEMOKpaTHYeCKOM mapTuu Y30ekucraHa MuWumid —THKIaHMII
(CrpaBka neMokpaTHdecKkor maptum Y30ekuctana Mummuii tukiaasaum Ne 02/05-10
ot 13 despans 2024 roma). Pe3yabTaThl MOCTYXUIM JajdbHEUIIIEMY OOOTAIICHUIO
HAay4YHOTO YpOBHS PecmyOimkaHCKOW NpomnaraHAMCTCKON padOThl, MOCBSIICHHON
00pa30BaHMIO U BOCIIUTAHUIO MOJIOJICKU Y30€KHCTaHa B TAPMOHUU HAIlMOHAJIbHBIX U
00111€4YeI0BEYECKUX LIEHHOCTEH;

Hay4HbI€ BBIBOJBI HA OCHOBE aKCHOJOTMYECKOTO M aKMEOJOTHYECKOTo
MO/IXO0/1a PAaCKPBIBABUIME BIMUSIHUE JUATEKTUKH KyJIbTypHOro nuanora Bocrok-3anaa
Ha MOPAIbHO-3CTETUYECKHE TPUHLMUIBI ObUIM HCIOJIB30BAHBI B JEATEIBHOCTH
Komurera no penurno3ueim nenam Pecriyonuku Y36ekucran (CrpaBka KomureTa mo
penurno3HeiM aenam PecnyOmmku V36exuctan Ne 02-02/02/1/326 ot 7 deBpans
2024). HaydHble pe3ynbTaThl AMCCEPTAIUN IOCITYXXHJIA OCHOBOW JUISl W3YyYCHUS
PEJIUTHO3HO-IIPOCBETUTENIBCKHUX MPOLIECCOB, a TAKXKE JUIS Pa3pabOTKU METOINYECKUX
pPEKOMEHAIUHI I 00pa30BaTEIbHBIX YUPEKICHHM.

Hay4yHbl€ BBIBOJBI 00 OTUKO-3cTeTHueckux yueHusx [azamu u Kanxra
ompejensome KyiabTypy Boctoka u  3amaga B yCIOBUSIX  TJ100a71bHOTO
npeoOpa3oBaHus,  B3aUMOJCIHCTBHE  acleKTOB  TEOPETHUKO-METOJIOJOTHUYECKON
CyuIHoCTH (pusocockoro coaepkaHusi Ha OCHOBE KOHIENTYalbHBIX B3IJISAOB U
MOAXO0/J0B OBUIM HMCHOJB30BAHBI B JIEATENLHOCTH MCIaMCKOro HUMBHIM3AIMOHHOTO
neHtpa Y3o6ekucrana. (CrmpaBka MciaaMcKOTO — IMBWJIM3AlIMOHHOTO — IIEHTpaA
V36ekucrana Ne08-17/29 ot 7 smBaps 2024rona). Hay4yHble BBIBOJBI IUCCEPTAIIMA
nociyxuwia i 3(QQPEeKTUBHOrO MCHOJb30BaHUS B BOCHUTAHUU MOJIOAECKH,
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METOMYECKUX YTEHHM, CO3JaHUEM KaTajoroB, albOOMOB, ©0a3bl Hay4YHO-
MPaKTUYECKUX MATEPHAIIOB LEHTpA.

HAay4YHbIE  BBIBOABL, KOTOpPbIE HAa  OCHOBE  AaKCHOJOTMYECKOrO0 H
AKMEOJIOTUYECKOTO TOJAXO0/a PACKPBIBAIOT BIUSHUE JUAICKTUKHA KYJIbTYPHOIO
nuanora Bocrok-3amany Ha  MOPaJbHO-3CTETUYECKME MPUHLMIBL, A  TaKKe
00OCHOBaHasi AMAJIEKTUKA PAIlMOHATBHOCTH M HUPPALMOHAIBHOCTU B (HUI0COPCKOM
yaeann A0y Xamuma [a3amm ¢ MOMOIIBIO KAaTETOpUW A3THUKU W DCTETHKU OBLIH
UCIIOJIb30BaHbl B JIEATENIbHOCTH PecmyOnuKaHCKOro I1EHTpa JyXOBHOCTH U
npocBemenus. [lnan meponpustuit Ha 2023 rox nampasienue-VIII «lIpomaranna
HAIMOHAJIBHBIX IIEHHOCTEH, TYXOBHBIX Ka4€CTB U OOIIECTBEHHOTO ITHUKETa», MyHKT-
41 «YkpenneHue 4yBCTBa HAllMOHAJBbHOW TOPIOCTH, NpenaHHocTu PoauHe, myTém
HAallHOHAJIBHOTO  CaMOCO3HAHMS, M3Y4YEHHUs HCTOPUM Halleld HAIMOHAIBHOU
roCyJapCTBEHHOCTH, OOraroro Hay4HO-IyXOBHOTO HaCJeAMsl HAIIUX BEJIHUKHUX
npeakoB». (CnpaBka PecrmyOiaumkaHCKOro IeHTpa AYXOBHOCTH M HpocBelnieHus Ne
01/11-238ot 4 mapra 2024 rona). B pesynbraTe, myxoBHOE Hacieane A0y Xammia
lazanmu wu WMmmanyuna KaHTa TOCTYKWJIO  OOOTalIEHHWIO TBOPYECKOW H
NpO(QECCUOHAIBHON ~ JEATEIbHOCTH MOJIOACKH, YBAKCHHMIO HAlUHUOHAIBHBIX U
OOIIEYEIOBEYECKUX  IIEHHOCTEH, OOOrallleHuI0 KyJbTYpHO-IYXOBHOTO  MHpA,
(hopMUPOBAHHIO HETEPITUMOTO OTHOIIEHHUS K JECTPYKTUBHBIM HJICSIM.

Hay4YHbIE BBIBOJIbI, JUCCEpPTAllMM Ha TeMy: «Jlnanexktuka MOpaJbHO-
ACTETUYECKUX B3TJSA0B B KyJIbType Bocroka u 3amana (Ha npumepe gpuiocopckux
yuenuit ['azanu u Kanrta)» ObUIM MCTIOJIB30BaHbI MPU CO3/IAHUU CIIEHAPUS TIEepeIavu
«CuMBoOIBI yenoBeuecTBay TpaHciupoBaHHOW B 2019 rony Ha kanane “Kynberypa u
npocselieHre” Y30eKUCTaHCKOro TeseBuIeHus. B Tenenepenaye ocBeniaercs CBsI3b
yuennsi Ummanymna Kanrta ¢ panoHansHOM ¥ UppalMOHAIBHON JUANEKTUKONH A0y
Xamuna ['azamu. (CrpaBka Tenepamuoxkommanuu ¥Y3z0ekuctan Ne 02-11/11 ot 12
auBapst 2024 ropa). B pesynbTaTe, 3TO MOCTYKUIO HHPOPMHUPOBAHUIO IIUPOKOM
NyoJIMKA O BaXXHOCTHU JyXOBHO-HPABCTBEHHOTO U (PUIOCOPCKOro Hacieaus
Mmeiciuteneid UMmmanyuna Kanta u A6y Xamuna ["azanu.

[lo pe3ynbraTam wucciaeAOBaHUS, HAyYHOMY 3aKJIIOUCHHUIO W peau3aliu
coJlep KalluXCcs B HEM MPEIJIOKEHHUI MPEeACTaBICHbI CIEAYIOINE MOATBEPKIAI0IINE
JOKYMEHTBI:

AnpobGanusi  pe3yJbTATOB  HCCHAeA0BaHUA. Pe3ynbTarel  MCCIEIOBaHUA
oOcyxnanuch B (opmMe JOKIaJA0B Ha 6 MEXIYHAPOAHBIX U 3 pecrmyOJMKaHCKUX
HayYHO-TIPAKTUYECKUX KOH(DEPEHITUSX.

Ony0JMKOBAaHHOCTH  pe3yJbTaTOB  HccJeaoBaHusa. Bcero 1o  Teme
JUCCEpTalMK OMyOJIMKOBaHBl 22 HAay4YHBIX palbOT, B ToM uywcie | monorpadus, 13
crareir (10 B oTedecTBEHHBIX U 2 B 3apyOEKHBIX KypHajiaX) B HayUHbIX W3/IaHUSX,
PEKOMEHJIOBAaHHBIX K TyOJWKAIIMM OCHOBHBIX HAYYHBIX PE3yJbTaTOB JOKTOPCKUX
mucceprauuii BAK PecniyGnuku Y30ekucraH.

Crpykrypa M 00bemM jauccepranmuu. Jluccepramusi COCTOMT W3 BBEICHMS,
YeThlpeX TJIaB, 3aK/IIOUYEHHs] W CHUCKAa MCHOJb30BaHHOW JsuTepatypbl. O0beM
nuccepranuu coctapisieT 230 cTpaHull.
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OCHOBHOE COJIEP’)KAHUE JUCCEPTALIMU

Bo BBeaeHMM YKa3bIBAIOTCS AKTYaJbHOCTb M HEOOXOJMMOCTb TEMBI, YPOBEHb
UCCIIEeI0BaHMs MPOOJIEMbl, HaAy4YHAsl HOBU3HA, COOTBETCTBUE OCHOBHBIM MPUOPUTETHBIM
HAIpPABIICHUSIM PA3BUTHSA PECHyOIMKAHCKOM HAyKHM W TEXHHUKH, OOBEKT, MpEeaMeT,
METO/BI, e U 3afaun. OnpenesieHbl HANpaBJICHUS WCCIEAOBAHMS, JaHA Hay4dHas U
MPaKTUYECKasl 3HAYMMOCTh IOJYYEHHBIX pPE3yJbTAaTOB, UX BHEAPEHUE B NPAKTHUKY,
0J100peHue, onmyOIMKOBaHHbIE pa0OThl, CBEJICHUSI O CTPYKTYpPE JUCCEPTALIUH.

B niepBoli r11aBe quccepTanny moj Ha3BaHHEM « TeopeTHKO-MeTod010THYeCKue
BOIIPOCHI UCCJIEAOBAHUA BOCTOYHOM M 3aMAaJHOM KYJbTYPbID» PACKPBIBAETCS 3THUKO-
ACTETUYECKOE COJIEpKAHHME KyJIbTypHOro auainora Bocroka u 3amaga, 3BOJIIOLUSA
B3rasioB A0y Xammpa [azanmu B pelMrMo3HO-HPABCTBEHHOM — KYJBTYpE
MycyibMaHckoro Boctoka, ¢unocopckoe yuyenne WMmmanymna Kanra - kak
KpacyroJIbHbIM KAMEHb KyJIbTYPHOU IMBUIN3ALMY 3anaja.

B nmucceprammm K M3y4eHHIO BOIIpOCa BOCTOYHOW MW 3alaJHOW KYJIBTYDHI,
OCYILECTBIISIETCA MOAXOJ C TOYKHM 3PEHHUS OINPEIECIEHUS OCHOB ITHUKO-ICTETUYECKOTO
CO3HAHMS YEJIOBEYECTBA, TEHIACHUHUW 3BOJIIONUOHHOTO DPa3BUTHUS, BBIABICHUS TOYEK
nepeceueHust. Cienyer OTMETUTD, YTO KyJIbTYypa — 3TO HE TOJIBKO CO3[IaHHE HOBOIO, HO
M IIOMCK TOTO, 4YTO €HI€ HEU3BECTHO. JTO IIOMCK, CBOMCTBEHHBIM MBICIUTEIBHBIM
IpOLECCaM MW HMMMAHCHTHBIM IPHUHIMILY YEJIOBEYHOCTH B YenoBeke. lIpossineHne
HPaBCTBEHHOCTU M IPEKPACHOTO, BAXXKHBIX KaK HCTOYHHK W MaTpula pa3BUTHUSA
KyJIbTYpbl, Ha CaMOM JeJie¢ SBIIETCS IaMAThIO O TapMOHHMM CYLIECTBOBAHUS.
JlnanekTuka HpaBCTBEHHO-ICTETUYECKUX B3IVII0B B BOCTOYHOM M 3alaJHON KyJIbType
IpeCTaBIsieT coOON MpsAMYIO BO3MOXKHOCTh MCCIEAOBAaTh W TMOHSATH SIBICHUA U
IIPOLIECCHI,  3aKOHbI, IPOTHBOPEYMS M  TEHACHUMM  Pa3BUTUA  KYJIbTYPHOTO
CYLIECTBOBaHMSI, [NTyOOKO MOHATH CYIIHOCTh YEJIOBEYECTBA.

duinocopckoe pa3MBIIIJIEHUE TMOCTABUB 1€JIb CyOCTaHLIMOHAJIBLHOIO 3HAHUS
MOCPEACTBOM MeTapU3UUYECKUX BOMPOCOB Kak: UTo Takoe uenoBek? B uem cyTh ku3Hu?
Yro takoe Obitue u HeObiTHE? [l03TOMY OCO3HaHME CBOEH COLMOKYJIBTYPHOU
CaMOOBITHOCTH CyOBEKTa CTajlO0 OJHHMM W3 BaXHBIX (DAKTOPOB CTUMYJIUPOBAHMS
¢unocodckux 3HaHUN U 00OTAILEHUS €T0 ONBITA.

H. . JlanuneBckuii,*’ O.1lnenrnep,* A.Toitu6m,* C.XaHTUHrTOH,
I1.A.Copoxunnap,® 2. Topdaep® orpunany pemaroimuii GaxTop ITMHEHHON KOHIIEIIHUHI
pPa3BUTHS HPABCTBEHHOW KyJbTypbl. ClelyeT OTMETUTh, 4YTO Kaxaas OTAENbHas
KyJbTypa IMOHUMAETCs Kak €IUHOE IeJoe, U €€ «HEOOBIYHOCTb» HE CHUKACT €€
MIEPBOHAYAJIBHOM LEHHOCTH, KaXKJbIi 3THOC M HalMs BaXHbl C TOYKH 3PEHUS

47 Danilevskiy N.Ya. “Rossiya i Yevropa”. Tver: Izdat. dom “Bulat”, 2001. — 416 s.

48 Shpengler O. Zakat Yevropsr. Ocherki morfologii mirovoy istorii. M., 1993. — 265 s.

“Toyinbi A. Isledovaniye istoriy. Vozniknoveniye, rost i raspad sivilizatsiy. AST.: 2009.

%0 Xantington S. Kultura imeet znacheniye. Moskovskaya shkola politicheskix issledovaniy. M.1999.

51 Sorokin P. A. Prestupleniye i kara, podvig i nagrada: Sotsiol. etyud ob osnovnsix formax obruestv. povedeniya i
morali. SPb.: 1zd-vo Rus. Xristian. gumanitar. in-ta, 1999. — 46 s.

52 Toffler E. Tretya volna. — M.: AST, 2010. — 116 s.
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«HPABCTBEHHO-KYJIbTYPHOI'O PETMOHA», BPEMEHHU U MPOCTPAHCTBA, B KOTOPOM OHH
CYLIECTBYIOT, B JAHHOM HCCJIEJOBAHUM WCAIN3ALMS €BPONOUEHTPU3MA MTOABEPracTCs
KPUTUYECKOMY TTOJAXOY.

Takxxe, clenyeT OTMETUTh, YTO NPOTHUBOPEUUE MEXAY BOCTOYHBIMU U
3amaJHbIMU MOPQIBHBIMHA ILEHHOCTSMH HE OCTAHOBWJI HU MPOLECCHI E€BPOIECU3ALUU
Pa3BUBAIOIIUXCA CTpaH, HU [MBUJIU3AIMOHHBIE JOCTHUXKEHUS TYMAHUCTUYECKOTO
YHUBEpCaAIN3Ma, HU O0IIMe WHTETPATUBHBIC MPOIIECCHI, CINTAIOITNECS HEOOPATUMBIMU
0 CBOEH MpPUPOJE, a TaKXKE HE CMOI MPEAOTBPAaTUTh (OPMHPOBAHUE YHHKAIHHOTO
IJI00aJIMCTCKOTO MUPOBO33pEHHUA. B CBSI3M € 3TUM MBI CUMTAaeM, YTO MPOTHUBOPEUHE B
ATUKO-3CTETHYECKUX aCIEKTaX BOCTOYHOM M 3amaJHOW KyJIbTYpPHOW KOMMYHUKAIUU
HEBO3MOXHO YCTpaHUTh. HaoO00poT, BaKHO MOJOUTH K TaKOMY IPOLIECCY C MO3UIINH
NOCTIXKEHUS dP(HEKTUBHBIX TUBUIN3ALUOHHBIX pe3yiabTaToB. C 3TOM TOUKH 3pEHUs B
CBOEM HCCIECJOBAHUM, BO-TIEPBBIX, Mbl TOMNBITAIUCH BBISIBUTH IOJIOKUTEIbHbBIC
HUICOJOTHYECKHE JIOMHHAHTBI AITHKO-ICTETHYSCKOro ObnITHS Boctoxka m 3amama, ¢
JPYro¥ CTOPOHBI, BBIIBUTH KOPHU U UICTOUHUKH KOH(JIUKTOB B COBPEMEHHOU KYJbTYpE,
HANTH WX TEOPETUYECKOE PEUNICHHE M MOTHUBUPOBATH PACHIMPEHHUE MHUPOBO33PEHUS
Mosonaexu. ChopMupoBaTh BHICOKUM YPOBEHb KYJIbTYpPbl, KOTOPbIi OCHOBBIBACTCS HA
rapMOHUIO HAIIMOHAIBHBIX U 0OIICUEIOBEUECKUX [IEHHOCTEH.

JInaneKTU4eCcKnii aHalin3 JTUKO-DCTETUYECKUX BO33PEHUM B BOCTOYHOU M
3amagHON KyJIbType MOKET OCYIIECTBISTHCS HAa OCHOBE MCTOpUUECKOro, punocodcko-
KyJIbTYpPOJIOTHYECKOTO  TMOAXOJO0B  (BKJIIOYAIONIMHA B ce01  DKOHOMHYECKYIO,
MOJIUTUYECKYIO, UICOJIOTMYECKYIO IIPArMaTuKy).

B wucropuueckom monxone K mpoOieMe UAJEKTUYECKOW B3aMMOCBSI3U
BOCTOYHOM W 3amajHOW KyJIbTyp, BO BCEM MHOr0OOpa3ud M KOHTPACTHOCTH
OTPENEICHHOTO  COLUUOKYJIBTYPHOTO OBITHS, U  HEMOCPEACTBEHHOE B3aWMHOE
COTPYIHHYECTBO — EIUHCTBO CYyOBEKTOB B UCTOPHUUECKOM MPOIECCE MOKHO YBHUJIETh HA
MpUMepe UX MPAKTUYECKUX PE3yIbTaTOB. B 3TOM CMBIC/IE UCTOPUYECKU KYJIBTYpHAas
KOMMYHUKAIUSI TpeAcTaBiIsieT cobol yHuKalbHOe 1esioe. Ciaeayer OTMETHUTh, YTO B
KYJbTYPHOU KOMMYHHUKAIIUH MPOSBIISIIOTCS BpEMEHHOU (PYHKIIMOHAJI, CAMBOJIMYECKUE U
HJICOJIOTUYECKUE OCHOBBI, OHO OMNpPEACIISIET XapakTep KYJbTYPHBIX CBs3ed, POpMblI U
METO/JIbI KYJIBTYPHOTO OOMEHA U COTpyaHUUYeCTBa. Benb, kak roBopui KaHT, B Kaxablii
MEpHUOJI BO3HUKAIOT TAaKWE€ CHUTYyallMd, YTO OHU OMNPEACNSIOT YHUKAIbHOCTH TOTO
BPEMEHU U TPEOYIOT MHAUBUIYATBLHOIO NOAX0Aa. B 3TOM oTHOIIEHNU KpuTHKa [ azanu
MeTaU3uKH ¢ €€ yIOpOM Ha PeMTHO3HbIE BOMPOCH BOSHUKJIA HA OCHOBE KYJIbTYpPHOM
CUTYaIlM 00pa30BaTEeIbHON CPEJIbl €r0 BPEMEHH, YTO U CTAJIO MPUIUHOM TOTO, YTO OH
CTOJIKHYJICA ¢ TpyAHOCTAME> . MHTepeceH TOT (akT 4To ¢ OgHON cTOpoHBI 'azamu, u
KanT, ¢ npyroi, >xujid 1 TBOPUJIN B pa3HOE BpPEMS U B Pa3HBIX MECTAX, OTJIMYASICh JPYT
OT Jpyra BO BCEX OTHOIIEHUSAX, HO TeM HE MEHee IeJib Y HuX OblIa OJIHA — CO3/aTh
MOPaJIbHO-3CTETUYECKOE YUYEHHE, OCHOBAHHOE HA OTPULIAHUM OTPUIAHUA, CIIyXKallee
MIPOCBEUICHHUIO.

%3 Gazali, Tehafutu‘l-Felasife. thk. Siileymén Diinya, Kahire: Daru‘l-Maérif, 1972.
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TpancuenneHnranbHas auanektuka, 1no Kanty, — 310 oOnacte MeTapu3uKH
OECKOHEUYHBIX MPOTHBOPEUYMUN U OMHCHIBAETCS KaK OTHOCAIIMECS K O3TOW 00JacTH,
paccMaTpUBAOTCS KaK CBOEr0 poja MPOTHUBOpPEUYMBAs JOTMKA. T€pPMUH JUANEKTUKA B
HaIlleM TIOJIXOJIe HE SBJSETCS aOCOMIOTHBIM, Kak B ¢uiocodbun Ilnatona m Ierens
cKopee, €€ cieayeT MOHMMATh B 3BPUCTUYECKOM CMBICIE, KaK KOI/IaTO HUCIIOIb30BaIU
copuctel. HamMu amanexkTuka HCHONB3YETCS ISl WUCIPAaBICHUS U MPEIOTBPAIICHUS
HEIMPaBUJILHOTO MOHMMAaHMUS TOTO, YTO MPOUCXOJUT B CO3HAHWU. brarogaps Hauemy
JTUATIEKTUYECKOMY IOJXOMY, PACKPBIBAIOTCS ONPEICICHHBIE aCIEKThl HPAaBCTBEHHOCTH
Y IIPEKPACHOTO B ONIO3ULMH U €AUHCTBE TE€3MCA U aHTUTE3HCA, 110JI0rast, 4TO 00a MOryT
CYILLIECTBOBATh OJHOBPEMEHHO. JIMaleKTMKa B TOM CMBICIE, KOTOPBIA HCIIOIb30BAIl
ApuCTOTEIIB, MOKHO OIPEACIINTh KaK UCKYCCTBO IOJy4YE€HHsI TOUHBIX 3HAHUW U3 UIEH,
OCHOBAaHHBIX Ha Hay4YHBIX THIIOTE3aX. ['a3ayin Takke MCIOIb30BAl HMEHHO 3TOT METOL,
ero Kputhka (puiaocooB MPOUCTEKAET W3 MPUPOJBI OOTrOCIOBHUS, MOCKOJIbKY HE BCE
OOroCIIOBCKHE BOMPOCHI COBMECTUMBI € (PUI0CODHEH.

duinocopckue HccaeAOBaHUS, MNPOBOAMMBIE B O0JACTH  KYJbTYpPOJIOTHH,
pa3IMyaroT 3alaJHyI0 U BOCTOYHYIO HUBWIM3AlMU. [10aXx04, OCHOBaHHBIM Ha TaKOM
pazaenennu B.M. Haitgum, A.C. [lanapun, b.C. 9to HabmonaeTcs B padoTax TaKux
yu€Hbix, kak CrenuH, B. H. Konpan. [lo mx wmHeHwuro, 3amag — 3TO MOZIENb
COBPEMEHHOTO TEXHOT€HHOI0 pa3BUTHS (3amaj — «uAealibHas MOJENbY, €€
yHUBepcaibHble OCHOBBI chopmupoBamuck B EBpone B XV-XVII Bekax, 3arem
pacnpoctpanminch Ha CeBepHyro AMepuKy, ABCTpanuio M ToibKO B XIX Beke OH
npoHUK Ha BocTok, ocoOeHHO B SIMOHMIO, U pacHpoOCTpaHUiICS MO BceMy BocToky).
Crnenyer OTMETHTB, YTO Ha 3amaje COLMAIBHO-ITUYECKUE U ICTETUYECKHE ACIEKTHI U
COLIMAJIbHOE pa3BUTHE B LEJIOM Oa3UpPyHOTCS HAa MaTEpUANIbHBIX, TEXHUYECKHX MU
TEXHOJOTMYECKHX acleKkTax »Hu3Hu oOmiectBa. [Ipm 3ToM BocTOYHas KyjnbTypa
IpesCTaBIsieT cCOOON TpaAULIMOHHBIN TUI PA3BUTHS, YCKOPEHHOE COLIMAILHOE Pa3BUTHE
CO3HATENbHO OTPHUIAETCS, OCHOBHOE BHUMAaHUE COCPEIOTOYEHO Ha HPABCTBEHHO-
ACTETUYECKOM, T.€. JYXOBHOM POCTE.

B nuccepranmm paccmaTpuBaeTcsi CTaHOBJIEHUE TBopuecTBa AOy Xamwuia
Myxammana T'azamm (1058-1111), ogHOro M3 BCEMHUPHO H3BECTHBIX MBICIUTENEH
Bocroka, aBTOpa BCEMUPHO 3HAYUMBIX TPYAOB IO Hayke cioBa (pukx, Tadcup,
Xaauchl), a Takxke ¢uiocopus u muctuka. [Ipoussenenus ["azanm nepeBoauauCh Ha
eBpornelickue s3piku ¢ 1145 ropa, manpumep, Jdanre,** Ans6epr Bemuknii,™ A.Masze,*
[erenp,”’ KOMMEHTHPOBAIIM €r0 B3MVISABI 10 MOBOAY HPABCTBEHHOCTH M aymuw. T. JK.
Yuntep o HeoOxoauMOCTH 00BEAMHEHNS BOCTOYHOTO U 3alaJHOrO OMbITa B U3yUYE€HUU
HCTOKOB COBPEMEHHOI'O0 HAy4YHOI'O pAa3BUTHA, NUcCal: «B HOBOM ThICSYENETHH HaM
Hy)K€H TreHud [‘a3aim, KOTOpBIM HE TOJBKO KPUTHKYET CBETCKOE MBIIUIEHHE C

5 Aligyeri Dante. Pir. Traktat chetvyortsry “Konsona tretya”. Elektronnaya biblioteka. RoyalLib.Com. Kontaktnsry e-
mail: royallib.ru@gmail.com. Data obrameniya 11.12.2020.

%5 Velikiy Albert. Traktat pervery. Ob intellekte i intellegibelnom. S.71.Elektronnaya biblioteka. RoyalLib.Com.
Kontaktnery e-mail: royallib.ru@gmail.com. Data obrameniya 11.12.2020.

% Mase A. Islam. M., 1961. S.165.

57 Gegel G.F.V.Soch v XI: Leksii po istorii filosofii.Minsk.1973.S.241.
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COBPEMEHHBIM, YMEPEHHBIM, TOJEPAHTHBIM, JAYXOBHBIM MHPOBO33PEHHEM, HO H
MTOHUMAET 3TO U MOKET BCTYIIUTh C HUM B JUCKYCCHIO".

B ucrounukax ormeuaercs, yto ['azanu npoxuin Bcero 53 roga. OgHako 3a CBOIO
KOPOTKYIO KM3Hb OH HAIMCAJ OKOJO COTHH peAkux IpousBenaeHui. K coxanenuro,
OOJIBIIMHCTBO M3 HHUX JI0 HAaC HE JONIUI0. B mocnenHue msATh JIET aKTUBHO BEAETCS
paboTa 1o nepeBoy NPUOBIBIINX B Y30EKUCTaH ¢ apabCKOro, MEePCHICKOT0, TYPEIIKOTO
Ha y30ekckuil s3pIk. OHU KacaloTCsi pa3IWYHBIX BOIPOCOB, TAaKUX Kak (uiocodus,
IOPUCIIPY/ICHIIUSA, BEpa U ITHKA K TOMY K€ UMEIOT OY€Hb OOJIBIION MaTepuan ¢ TOYKH
3peHus oO0beMa JiokazarelnbcTB. Hampumep, mpaBoBensl uutaroT “bocut”, “Boxus”;
y4€HbIE KajaMma, KommeHTaTopsl, “KaBouy an-Axoun”, “Ap-Puconar an-Kyacus™, “An-
Nxrtucon pun-apruxon”; punocods u Muctuku «Makocun anb-danacuday, «Taxadyr
yib-panacuda» («Otpunanue ¢unocodony), «Kuméu caanat» («XUMHS CHACTHS),
«Mxus ynym an-nun» («BockpemieHue Hayk o penuruu). B wacTtHocTH, NTroOuTenu
WCTUHBI HACHAXIAIOTCA €ro BeJMKHM npousBercHneM «Mxwva Yaym an-lun» wu
HCIIBITHIBAIOT BEJIMKYIO JYXOBHYIO CHITy — TyXOBHBIN MTOABEM B KOTOpOM (pusocodckue
MPOTUBOPEYHS CBA3BIBAIOTCA B OJJHY CHCTEMY C TOUKH 3PEHHUS UCIAMCKOT0 OOTOCIIOBUA.
B MycynbMaHCKOM MUpE Takue NpOU3BEACHUS, Kak «XymIKaT yib-Xak», «Mydaccuib
anb-Xunad», «Kapacum anb-boTHHUA»®® cTamM HACTONBHBIMU KHHUTAMH PEIMTHO3HBIX
JIIOJICH.

["a3zanu muimIeT, 4To C IOHBIX JIET OH OeccTpamHo Opocwuiics B TIIYOOKYIO pEKY,
NOTOMY 4YTO B CEpJLE y HEro Oblia *aXJa UCTUHBI, TO €CTh OH CTaJl CMEJIO M3y4aTb
KaXyto HayKy. B kHure « Anp Mynku3 munas 3anam» (M36aBnenue ot oomana): «Uro
g MOHs Oaroaaps 3Hanuto Kanama, “Axiu Tabaum” (MCMauIMTCKas 1IKOJA) U T€ KTO
MO/paXKaeT HMaMy, YIIEpOHbI W HECIOCOOHBI TOHITh HWCTUHY, PACCKaXxy Kakas
HEHABHCTh BO3HUKIIA. U 1O3BOJIbTE MHE paccKa3aTh BaM Kak s HaIIeN S3bIK prtocopuu
OecroNe3HbIM M Kak s npeamoden cyhusm».”® YdueHblli OCHOBAaTENBHO OOXyMall
BEPOBaHUS KaXJOW KAaTEropuu W, HE yAOBIETBOPUBLIMCH, Hayal y4yuTbcA 3aHOBO. [lo
MHeHuto ["a3zanu, cymiecTByer ABa Tuna 3HaHu. OgHO — TMoJpaXkaTelIbHOE 3HAHUE, TO
€CTh 3HaHHWE, YHACIEJOBAaHHOE U3 IMPOILJIOro, MOJyYeHHOE OT POJAUTENEH U yduTene.
Bropoe — coseprarenpHas Hayka. [logpakarenbHOMY 3HAHMIO CIEAYIOT CJEno, a
oOHapy>KEHHOE 3HaHUE MPUOOpPETAaeTCA MOCPECTBOM YMEHHUS U CO3HATENIBHOTO TIOUCKA
Ka)KJIOTO YeJIOBEKa.

JeiicTBUTENBHO, 11eNbI0 ["a3amu ObLTO pacKpBITh UCTHHY 3anoBeAeil. [loromy 4yTo
MHOTHUX JIFOJIEW B KU3HHU YCTPAUBAET MOAPAKATEIbHbIC 3HAHUS WM UX umuTauus. OHu
HE CO3Jal0T MO CYTH HOBBIX 3HAHWH, & OCBAMBAIOT TOTOBBIA OMNBIT U HAYKY U KUBYT KaK
BCE 3TO CaMblii IPOCTOM crocol xku3Hu. Ho HEe KaKIblii MOKET UCKATh U OTKPHIBAThH
00)KECTBEHHBIE U MUPCKUE HUCTHUHBI, KOTOPHIE MO CYTH ISl Pa3BUTUS M TPOJIBIKCHUS
YeJI0BEYECKOr0 MBIIUICHUS.  OJTO Cyap0a HEKOTOpPhIX BENUKUX Joned. A0y Xamun
anb-I'azanu, oOnagaBIIMii HEOPAMHAPHBIMUA KadecTBaMH, ObUI HMCKATEIeM HCTUHBI U
CHayaJla Hayaj u3y4yaTh KajlaM, 3aTeM (puiiocopuio v, HaKOHel, MUCTULIM3M. OH MUIIeT
HECKOJIbKO KHUT 10 HayKe U Quinocopuu. YUeHblid NPUXOAUT K BBIBOJY, UTO HU Kajam,

%8 Abu Homid G‘azzoliy. Mukoshafat — ul qulub.Toshkent:”Yangi asr avlodi”. 2004.-B.6
% Gazzoliy Abu Homid. “Al-mungiz minaz-zalol”. Bayrut. “Dorul kutubil ilmiyya”. 1995. -B.16.
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HU (unocodust He JOCTATOUHBI JJIs MOJHOTO MOHUMAaHUsL 00’KECTBEHHBIX UCTUH, U XOTS
MyTaKaJUIMMbl 3aTEsUIM JUCKYCCHIO MO BONPOCaM JKaBXapa M apas3a sl yrIyOJIeHUs
CBOMX YOCKICHHH OHU MpHOErau K (rutocopuu, HO HU3-3a TOTO YTO IETh UX HAYKH
ObLIa MHOM, UX CJIOBA HE JOCTHUIJIH LIETU M MEXKIY JIOAbMU OHU HE MOTJH YCTPaHUTD
COMHEHUS.

Crnyuait, mpomsomeammii ¢ ['azanu, ObUT HE €IMHCTBEHHBIM CIydaeM, 3TO OBLI
CBOWMCTBEHHBIM MyTh JUII MHOTMX MyJIpenoB u pemurnosenos. [loromy d4ro
OOJIBIIMHCTBO JIIOJIEH MBICITU HaKOHeI Mpulu K cydusmy. bassun buctomu, FOcyd
Xamanonu, Hamxmuanun Kyopo u baxaynnun Hakimb6ana BHauyane ObUTM 3HATOKaAMU
XaJIMCOBEJICHHUS, a 3aTeM, KOTJla OHU HEe ObLIIN YJIOBJIETBOPEHBI, OOPATUIIUCH K Cy(hU3MYy.

B nuccepranuu nomu€pkuBaercs, yto punocodckue B3rsaapl Kanrta, ogHoro us
OCHOBOITIOJIO)KHUKOB HEMEIIKOM KJlacCH4YecKor (uiiocopuu, MOCTYKUIM OCHOBOM
(dbopMHpOBaHUs COBPEMEHHOH 3amagHoeBponeiickoi Mpiciu. [Ipu 3Tom Kant nmpoBoau
CBOU HCCJIETOBAHMS B PaMKaXx CJIEAYIOIINUX BOIPOCOB:

Yemy st MOTY HAYUUTHCA?

Yto g 1oKEH AenaTh?

Yero s MOry 0XKnJIaTh?

Yro Takoe yenoBek? OH cka3aj, 4TO Ha NEPBBIA BOMPOC OTBEYAET METAPHU3UKa,
Ha BTOpPOM DJTHKA, HA TPETUM pEIUruss W Ha 4YeTBEepThIM aHTpomnonoruda. Ho B
AHTPOIIOJIOTUM BCE MOXKHO OOOOIIUTH, MOTOMY YTO OTBET Ha NEPBBIE TPHU BOIpPOCA
3aKJIIOYEH B IIOCIIETHEM.

B anTnHOMUAX yucToro pasyma KaHT nmepecMaTpuBaeT BBIBOJBI CIEKYJISITUBHOW
kocMosoruu. 1o ero MHEHUIO, B CIIEKYJIATUBHOM KOCMOJIOTHUH JOMUHHUPYET B3IJIsA] Ha
Bcenennyro Kak Ha SIBJICHME ACHCTBYIOIIEE BO B3aWMOCBS3M IIPUYMHBI U CIEACTBUA.
CnexkynsiTuBHasi KOCMOJIOTHSI MBITAETCSl PACIIUPUTh CBOU 3HAHUA O BceneHHOM Kak o
HabOpe CHUHTETHYECKHX AampHOpHBIX cOCTosHUU. MmeHHO Tak oOcroutr neiao ¢
AHTUHOMMSIMH, @ AHTHHOMUU — 3TO CUTYallMd, B KOTOPBIX MOTYT OBITh JI0Ka3aHbl 00a
MPOTHUBOMOJIOKHBIX BBIBOAA. B 3TOM 11esb co3Manusl Hayku 0 BceneHHol, n3yvaronien
BCE sBIEHUA. [[pyrumu cioBamu, NMOCKOJBKY CIEKYJISTUBHAS KOCMOJIOTHS SIBISETCA
HAayKOW, OCHOBAaHHOM Ha AaHTUHOMHUAX, Mbl HE MOXKEM paccMaTpUBaTh
TPaHCIEHIEHTAIBHYIO HIE0 BCeleHHOM Kak COBOKYITHOCTD SBJICHHIA. %

Pazpemienne KaHTOM 3THMX aQHTMHOMHI OCHOBAaHO HAa €ro pas3IM4eHUU
(eHOMEHaIbHOr0 ¥ HOyMEHaNbHOro MUpOB. OH He cTaj Obl OTPULAThH, YTO MOHSITHE
TPaHCLIEHECHTAIbHOM CBOOO/BI KaK 3aKOHAa MaTepHabHOTO MHpa SBISETCS OCHOBOM
abconoTHOrO BBITHS; MOAEPKMBATI OCHOBBI MPUYMHHOIO MUpa B LEJIOM. 3alluTa Uaeu
YeJIOBEUECKOr0 MO3HAHUS KaK TIO0AJBHO B3aMMOJICHCTBYIOMUX (POPM «HUHTYHITUN» U
«TMIOHUMaHUs» B (EHOMEHATHPHOM MHUpE OblLTa HEM30eKHOW 3amauell apXUTEKTOHUKHU
KanTa. Ha Ham B3risi, TO O4YeHb BaXKHBIM acCIIEKT JUISI IIOHMMaHUS METOIO0JOTHU
Kanra, nns mnoHummaHust cMbIciia NepBoM W BTOpoM «KpuTukw», a Takxke s
paszinuenus B3riAnoB ['azanm u Kanra.

80 Koplston. Ukaz.soch., tom 6. Str 212, 216. Tezissl i antitezisel v antinomii.
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CrnenoBarenbHO, TIaBHBIM acnekT KaHTa CBSI3aHHBIA C HPABCTBEHHBIM YUYEHUEM
l'azanm, 3akirodaercs B TOM, YTO KOTJa OH HMCKajl OTBETHl Ha MPOOJEMBI 3THUKHU
MOCPEACTBOM METa(QHU3UKU, MBI CUYUTAEM, YTO HEBO3MOXKHO IOHSTH €r0 MOPAIbHYIO
TEOpuio, He OyIyyud 3HAKOMBIM C YYeHHEM HeMmeukoro ¢uiuocoda. BuaEHHUE
Metapuszuku. Ero kpuTuka CHekyasTUBHOM MeTadU3MKH TMOCIYKUJIA KpPaeyroJbHBIM
KaMHEM JIJIsl CO3JaHUs ero MPAaKTHUECKOro (priiococko-3THUECKOTO YUeHHUs, a 3aTEM U
U1 pa3BUTHUs eBponeiickoit punocodckoit mpicin. Barmsasr Kanta U. @. 'epbept, C.
Maiimon, I'. Koren, Il. Hatopn, B. Bunaens6ann, I'. Pukkepr, I'. ®eiixunrep, O.
Kaccupep, 3. I'yccepnb, M. Xaitaerrep, ['n. CunbHoe BiustHue okazanu C. Ilupe, JI
Butrenmreitn, K. O. Anens, I1. Ctpocon, V. V. O. Kyaiin u npyrue.

Bo BTOpo#l rnaBe JuccepTaliiM  MOJ HA3BaHUEM «JTHYECKHE OCHOBBI
¢puinocopckux B3rasigoB I'azamm m KaHTa» MBI NONBITANMCH UCCIENOBATH TaKHE
BOIIPOCHI, KaK pallMOHAIbHBbIE M WUPPAMOHAIBHBIE OCOOEHHOCTH ATHYECKOTO YUYCHUS
A0y Xamupa [T'azanv, THUNOTETUYECKHE U  KATErOPUYECKHME HMMIEPATHBBI B
pannoHanbHOM JeoHTonormn Mmmanymna Kadrta, nuanektuka KaTerOpUYHOCTH H
OTHOCUTEIBHOCTH B MOpabHBIX BO33peHusIX ['azanu u Kanra.

Mps1 cuutaeM, oTpunianue ['azanm ObUTO CBSI3aHO € €ro 0E€CIOKOWCTBOM MPHUHSATH
3aKOH MNPUYUHHOCTU. [loTOMy 4TO, O €ro MHEHUWIO, B pe3yJbTaTe MPUHATHS 3TOrO
3aKOHA MPUYMHHOCTA B NPHUPOAE WM MOPAIM MBI MOXEM NPUWTH K OTPULIAHHUIO
abcomoTHOM Biactu bora. C UCTOpUYECKOW TOYKH 3pEHUSI MPUYMHON TaKOW TPEBOTH
SABJISIFOTCSL HEKOTOpBIe uaeu (usnocoduu. DakTUyecku, Mbl BUAUM, 4TO B (Priocopuu
MPEACTABICHbl HEKOTOPbIE WJEH, HaNpaBJICHHbIE NPOTUB  PEIUTHO3HBIX U
KOPaHUYECKUX TPUHIIUIIOB.

®dunocodckue B3 ['a3anu Ha TEOPHIO MO3HAHUS IIEHHBI U JUTSl APYTUX HAYK.
[To muenuto ['azanu, mpeactaButTenu cyusMa B pa3IMUHBIX YKCTa3HBIX COCTOSHUSX
MOTYT 33 HECKOJIbKO MTHOBEHUH JOCTUYb 3HAHUM, KOTOPBIX IPYTrU€ HE CMOIJIM 10CTUYb
3a cTO JieT. MBIl MOXeM BHJIETh OTpakeHHe B3rsiaoB ['azamm y apyrux ydyéHeix. B
YaCTHOCTH, U3BECTHO, YTO MBICIU CpeAHEBEKOBbIX MbicauTenet ®apabu u MoH Cunbl
rapMOHUPYIOT ¢ MbICsAMU ['azanu. YyTh mozxe Qpuinocodsl cTaaym IpOTUBONOCTABIATh
A0y Xamupaa [Nazanmu k ®@apabu u Mon Cune. X0oTs B NMPOU3BEACHUSAX «ApOy axiiv
MaauHaTylb Qaszmwiay Dapadbu («B3rasael mrogeit 100poJaeTenbHOr0 TopoAay WIH
«l"opon nmobOpoaetrenbHbIX»), «Pucomait gui-umky», «Xait nobn Ax3zan» Mo Cunsl
(«WKuBoit cbiH BoapcTByromiero») M €cjiv OHM CpPaBHAT Jpyrue ux Qunocodckue
MIPOU3BEAECHUS, TO IOMUMYT, YTO B3TJIAIBl 3THUX YUYEHBIX HE IPOTHUBOpPEYAT APYT APYry, a
napyr apyra pononsstoT. Hampumep, Anp-®apadu u Mon Cuna, a takxe anb-l"azanu
Pa3MBIIUIAIOT O CTaAMSAX 3PEJIOCTH AYIIM W Pa3IMyaoT Aylly PacTEHUM, IyIry
’KUBOTHBIX, YEJIOBEUYECKYIO AYIIYy, IYIIy AHTeIOB U O0KECTBEHHYIO Oylly. DTH TpH
My/Ipela MNOoKa3bIBalOT, YTO MOKHO JIOCTHYb OT >KMBOTHOM JIYIIH K JIyIlI€ YEJIOBEUECKOU
MOCPEACTBOM MO3HAHMS M YIOPHOTO TPYy/Aa, OUUIICHUS CEPALA OT >KUBOTHBIX KETaHUN
¥ HAaKJIOHHOCTEH, MyTEM JyXOBHOTO COBepineHCTBOBaHMA.®! DTum onpemensrorcs
LEHHOCTh M Ba)KHOCTb JYXOBHOI'O CYILIECTBOBaHMS 4eJIOBEKa, OCOOCHHO €ro MbICIEH O

61 Abu Homid G‘azzoliy. Kimiyoi saodat.-Toshkent:”Adolat”. 2005.-B.13.
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Iylle, U CErOAHSIIHASA BaXXHOCThb. ECIIM OH CMOXET BUAETh B JYXOBHOM MHUPE, OUH
Cepilla ero OTKporoTcA. Ecim yenoBek OCTaHETCs B HEBEAEHUM O HeOecax W 3eMiie B
CBOEM CEp/IliE€ U JIPYTUX CYIIECTBAX, OH MOTEPSET CBOIO YIILY.

dwnocodckue B3rAAb ['a3amu ONMMChIBalOTCS TIIABHBIM 00pa30M Kak COYETaHUE
TPAJAUITMOHHBIX CYHHUTCKUX U cy(uiickux uaeanoB. CoriacHo uciIamMcKkoit ¢puinocodun,
KOrJa JIIOJId HAUYMHAIOT TEPATh NPaBUJIIbHBIA MyTh B JKU3HU, MPUXOJAT MPOPOKU U
OOBSACHSIOT MPaBUJIBHBIM NyTh («CHUpAT ajdb-MyCTaKWM»), KOTOPBIA BEIET JIIOIEUH K
CYaCThIO.

Barnsanel ['azanu siBnsitoTcest Bceoobemimomumu. Oco6oe MecTo B HUX 3aHUMAIOT
B3IJIAIbl HA TYXOBHOE CYILECTBOBAHHUE YEIOBEKAa. B 4acTHOCTH, B €ro MpoOU3BEIACHUU
«Mxbst anb-ynymM-aa-IuH» BCE JIIOAM ObUIM CO3JaHbl CHayasa U3 AyIIU, U OHU TOBOPST
bory: «MsI Bepum B Tebs1, HanpaBb HAC Ha MYTh UCTUHBI U JOOpa», HE Jeail Hac cpeau
3a0JyIIIUX U 37BIX, MBI TIOKJIOHAEeMCs TobKo Tebe, Mbl umiem crnacenust ot Teds", HO
IIOTOM MHOTHE JIOAM 3a0bL1u obOemianHoe, manHoe B JleHp Anb-Mmucak. MEICIHTEIb
JEIUT JII0JIe Ha JB€ KAaTETOpHH: JIIOJIU MEPBOM KaTEropuu 3a0bUIM CBOU OOCIIaHUs
bory B Anb-Mucake, cTany HEBEpHBIMHU U OCTAIIUCh — UX TJ1a3a OTKPBITHI, HO HE 3psYUe.
JIronu BTOpOM KaTeropuy MOMHWIA CBOM OOCIIAHUSI C TIOMOIIBIO yMa, MBIIUICHUS U
CUJIbl JyIIM W CTAaHOBWJUCH BEPHBIMH, JOOPOJETEIbHBIMU, TEPHEIUBBIMU,
OarogapHbIMH, JOOPBIMU U COCTPAJaTEIbHBIMU JIIOJABMU. DTO JIIOAM, YbU CEpAlla U
YMBI TPOCBEIIEHBI CBETOM UCTUHBI.

CornacHo KaHTy, 1O NpPOUCXOXKIECHUIO 3aKOH TMPUYMHBI M  CIEJICTBUS
MIPOUCXOUT HE caMo 1o cede. dunocod HazBa 3TO «rerepoHomueii. CiaenoBarensHo,
€CJIM Mbl XOTUM OTJIEJIUTH 3aKOH CBOOOIbI OT 3aKOHA MPUPOJIbI, MBI MOKEM CJI€TIaTh ATO
TOJIbKO TPENOJIOKHUB, YTO 3aKOH CBOOOJIBI BO3HUKAeT caM mo cebe. Heoxumannoe
MPUYMHHOE JCHCTBUE CBOOOTHOM BOJU JOKHO OCYIIECTBISTHCS HA OCHOBE CBOOOJIHO
YCTAaHOBJICHHOTO 3akoHa. Ho 3TO MMEHHO TO, YTO Mbl Ha3bIBA€M «aBTOHOMHEI»; a
CBOOO/IHYIO BOJIKO CJIEAYyeT MOHMMATh KakK JICMCTBHE B COOTBETCTBUU C MPHUHIIUIIOM
aBTOHOMHUM, T. €. MPUCYIIUM MOPAJIbHBIM MaKCUMaM, KOTOpbIE TaKX€ MOTYT OBITh
MIPUHATHI B KAYECTBE YHUBEPCATBHBIX 3aKOHOB.

Kak Buaum, B3rmaasl ['azanmu m KaHta Ha NPUYMHHOCTH B 3THUKE HACTOJIBKO
IyOOKH M BCEOOBEMITIONIN, UYTO (DHIocO(bI, COTIAIIAIOIIUECS MPOTUB CIEKYJIITUBHO-
JOTMaTU4YeCKOM MeTaU3MKu, PacxXodsiTCs BO B3MISiIaX HA MPUYUHHOCTh. byayuu
CTOPOHHUKOM aIlIAPUTCKON TEOJIOTMH, ['a3aiii He corjaceH ¢ ujaeeid HeoOXOAUMOM
MPUYUHHO-CJICJACTBEHHOM CBSI3M, Y MYTa3WIMTaX U B (uiocopuu mpeanonaraercs
obpatHoe. BmecTto 3Toro I'azanu BeICTynaeT 3a OKKa3nOHAIbHBIN TTOAXOI.

Ecnu Ob1 He OBUTO TaKOW MPUYMHHO-CIIEACTBEHHOM CBSI3U, KOTOPYIO MOT ObI 3HAThH
Halll pasyM, TO Kakoi ObUT OBl CMBICT B ONTHMAJILHOM HCIOJb30BaHMH pazyma? Her
JOCTaTOYHBIX OCHOBAHUM y MHEHMS ['a3aim, KOTOpOE MPU3BIBAET YEIOBEUECKUN pa3yM
MOHATh OTU TMPOIECChl WM 3aCTaBIsET CEPhE3HO HaJ HUMU pabotarth. KaHT xe
0J100psieT 3aKOH HEOOXOAUMON MPUYMHHOCTH, B KOTOPOM OH HE TMOAPHIBAET B CBOEM
yueHuu uner cyBepeHurera bora. Ilpu stom dunocod wuCmosb3yeT NPEKPacHYIO
CTpATEruio, TO €CTh pa3/ieJieHre Ha MIIACThI siBJIeHUH ((DeHOMEHOB) U HOYMEHOB (BeIIei
B cebe). Kanr inerko pemaer mnpoOieMy MNPUYMHHOCTH B MHUpe siBIeHUU. B
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TPAHCUEHACHTAIBHON ACTETHKE M TPAHCIEHACHTAIBHON IHANEKTHUKE OH HUKOI/a He
KacaeTcsi MUpa HOYMEHOB.

K coxanennto, y ['azamm storo He mnpowmsoiaer. Kaut, Onaromapst cBoum
MHTEJJICKTYyalIbHBIM HCCIIEI0BAaHUAM, YOCXKIEH, UYTO 3aKOH MMPUUUHHOCTH JICHCTBYET U B
npupojie, TOJBKO HAAO IMOHSITH €r0, CTapasch W ACHCTBYA. Mbl HE HaXOAUM TaKOIO
MOJIX0/a JAaKe BO B3MIAIAX MyTa3uiauTOB. OJHAKO MYTa3WJIUTHI MPEICTABISIIOT COOOM
HambOosee panuoHaIbHOE, MeTapU3NYeCKOe U TEOJIOTUYECKOE HallpaBJICHHE B
ucinamckoit teopun. Kak m ['a3anu, oHM HE CMOTIIM PacKpbITh, KaK Ha CaMOM Jelie
peanu3yroTcs uesnoBedeckue 3HaHusA. Cpeau ydeHbix BocToka nupepoM B 3TOM
orHoumieHun ctan WMO6H Pymia. Iloutm kak KanT, oH cuuTan, 4to HeoOXoaumas
NPUYUHHO-CJIEICTBEHHAs CBSI3b B MPHUPOJE 3aBUCUT OT TOTO, KaK MbI €€ (OpMHUpYEM.
Barnsner  ABepposca u  Kanta Ha CyOBEeKTHBHYIO aKTUBHOCTh B TIO3HAHUU
eAUHOMYIIHBI. TO €CTh MBI, JIIOJIU, JTOJDKHBI CaMHU pas3rajbiBaTh U OTKPHIBATh 3aKOHBI
npuponbl. B To e BpeMs 3TO He MOJPBIBAET HACI0 O TOM, 4TO bor — Bcemoryiiee
CYILECTBO.

Crnenyer oTMeTHTh, uTO uaes KaHTa mpuaaeT «MOTHBAIMIO» YEIOBEYECKOMY
pa3yMy ¥ HaXOJWUT €€ B CEPhE3HBIX HCCIEAOBAHMIX, YTO 3aKOHBI MPUPOJIBI
bopMUpYIOTCA YETOBEUYECKHM pa3yMoM. B maHHOM ciTydae Halla MO3UIUsS HE TO3UIHH
YU€HHKa, KOTOPBI YYUT M CIYIIAaeT BCE, YTO TOBOPUT TMPENOJaBaTeib, a MO3UIHH
CYIbH, TPEOYIOIIETO OT CBUAETENS OTBETA HA BOMPOCHI, KOTOPHIE OH CHOPMYINPOBAI.

['unoTeTnueckre M KaTeropuyeckue UMIIEPaTHBbl UMEIOT OOJIBLIOE 3HAYCHHE B
sTuueckoM yueHun Kanra. Kaxaplii OpuHLMII [peAnonaraeT B CBOEM OCHOBE
OTpeIeNIEHHOE KEIaHNUE YEJIOBEKa, HallpUMep TaKuX Kak caMoJiloOMe WM €ro JIMYHOE
cuacthe. [lo 31Ol mpuunHe Quinocodsl HE MOTYT CO37aTh YHMBEPCAIBbHYIO (OpMYITy
CYACThs, BEJlb JKEIaHUs Ka)JI0ro YeJIOBEKAa M3MEHYMBBI BO BPEMEHHU U MPOCTPAHCTBE.
CnenoBaTenbHO, CTPEMIJICHHS, OCHOBAaHHbIE Ha CTPEMJIEHUM K CYACTbhIO, SIBIISIOTCA
THIMOTETHYECKUM HMMIIEPATUBOM, JIUIICHHBIM amnpuopHOM HeoOxoauMmocTH. Ecmu
MPUHIINI He 00J1a/1aeT CBOWCTBOM YHHBEPCATBHOCTH, TO OH SIBJISICTCS] THIIOTETHUECKUM
UMIIEPATUBOM, €CIH O0JIaaeT — KaTeropuyecKuM. YenoBeK MOXKET KHUTh IO
KaTerOpUYEeCKUM HMIIEPATUBOM, [IJIsI STOTO €My HY)KHa BOJII M OH JIOJDKEH OBITh
CBOOO/IEH.

[To cioBam Asrycra Tamyka: «Bce moOponerenu CBOEro cepiaua, J0porue u
BBICOKHE 4YYyBCTBa, OOraThle 3HAHWA W YHCThIe Jena [a3anmu MOCBATHII PENUTHH
Myxammana (Mmup emy u OnarocioBeHue Aiaxa). OH moKasall, 4TO BaKHEHIIHNE WUIen
apucToTeleBckord ¢uiaocohun TPUCYTCTBYIOT B cyduiickoi ¢unocobun U B
ucinamckoMm OorocioBuu. Anumep Hasou mmcan B «Hacaum ynp-Myxab0at», 4To
npousBeneHus [azanmm «J[xaBaxup ymb-Kopan» u «Mymokor yns-AHBap» OblUn
OJTHUMHU U3 OCHOBHBIX YYE€OHMKOB B JIOMax M3BECTHBIX CBITBHIX M Cy(dues.
[Ipoussenenne l'azamu «Taxadyr ymp-Pamacudayn («OnpoBepxenue Guiocodon),
OKa3aBIliee 3HAYUTEIHHOE BIMSHWE HA pa3BUTHE MHPOBOWM Quiiocodun, oxazajio
CYILIECTBEHHOE BIMSAHUE HA (pritocockue B3IIISIbl BOCTOYHBIX U 3aMaIHbIX PUI0cOPOB
u OorocinoBoB @ombl AkBuUHCKOro, ®@panuecko Ilerpapku, Pene Jlexapta, 'erenst u
APYTUX Ha TMPOTSIKEHHH BEKOB. B cBoeM Tpyne «Anb-KaBib allb-IKaMuib (QU-paaan
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ana MuUH Taitsip anb-UHmkunb» («JlocToiHBIE CiioBa MPOTHUB TE€X, KTO MEHSET H
uckaxaeT bubmamnio») oH 10Ka3bIBAET, YTO HEMCKAKEHHOE XPUCTHAHCTBO OYEHB OJM3KO
K HCJIAMCKOMY YYEHHIO U 0cOOeHHO cydusmy. [Tockonbky ["azanu mucan o Xxpuctuanax
C J11000BBIO U YBaKCHHEM, HEKOTOpbIe (haHATUKKU OOBUHWIM €ro B OoroxynbcTBe. OH
CUHMTACT, YTO COBEPIICHCTBO HA MyTH Cypu3Ma NPUHAIICKHAT JUIIL W30paHHBIM,
PEAKUM JIIOJSIM W 4TO HE BCE MyCyJdbMaHe NocToWHBI Onmu3octu k Uctune. [lo atoi
IpUYMHE OH O0palaeTcss K MpoCTOMY HapoJy APYTUMHU CJIOBAMH M OOBSICHSET, UTO
HEJb3s JCIIUTHCS UPPALMOHATIBHBIMU 3HAHUSMH CO BCeMU. [loTOMYy 4YTO, IO MHEHUIO
["a3zanu, MpOCTHIM JIIOASM HE XBaTa€T TEPIEHUS MO3HATH BBICIINE UCTUHBI. [Ipu 3TOM OH
TOBOPUT, YTO MYTh B CY(PH3M OTKPBHIT Ka)KJOMY, HO MHOTHE JIIOJAH HE MOTYT BBIHECTHU
TATOTHI ATOTO MyTH. ['a3anu B cBoeM npousBeneHn «Me3aH yib-AMalib) TOBOPUT, YTO
Bepa COBEPIICHHOTO YeJIOBeKa OTJIMYAETCS OT Bepbl Apyrux mycyibMmaH. Ho naxe o6
ATUX PA3JIMYUAX HEJIb3s TOBOPUTH BCEM OTKPBHITO.

B tpynax l'azasm m KanTa MOXHO cTarh CBUAETENEM HW3YyYEHHS MOPAIN Kak
panuoHanbHON oOnacth. OgHON M3 BaKHEHUIIUX MPOOJIEM B 00JIACTU 3THKHU SIBISETCS
BOIIpOoC LEeHHOcTed. Ha paHHMX J3Tamax pas3BUTHS HClIaMa € 3TOM MpoOIeMoi
CTOJIKHYJIUCh MYTaKaJUIMMbI, TO €CTh OOTOCJIOBBI-TUAICKTUKHA, KOTOPHIC MBITAIUCH
HalTH pPalMOHAJIBHYIO OCHOBY IeHHOCTeW. OIHAKO amapuThl BO3pakalu IPOTUB
MYTa3WJIATOB. ECIIM MBI cCUMTaeM MOpaJIbHbIE IEHHOCTH PAIMOHAIBHBIMHU, TO €CTh €CIIH
OCHOBBIBAEM MX Ha YEJIOBEUECKOM pa3zyMe, TO Mbl HEU30EKHO MPUXOIUM K BBIBOJY, UTO
IIEHHOCTH OTHOCUTENbHBIL. [T03TOMY abCOII0THOI MOpasu ObITh HE MOKET.

Kpome toro, ecnu paccmaTpuBaTh HpaBCTBEHHBIE HOPMBI KaK a0COJIIOTHBIC, a HE
OTHOCUTEJIbHBIC, TO Mbl TOHMMAaeM, YTO 3a HUMH CTOUT OOXKECTBEHHBIH 3ampeT Hu
cTtporasg Bojisi boxua. DTy mo3unuio npuHuMaetr ['azanu, SBISIONIMNCA ONHUM W3
alIapyuToB, M B TO K€ BPEMs 3TOT (aKTOP SBISAECTCS OCHOBOM €ro TEOPUU PEIIUTHO3ZHOM
JTHUKHU.

[To Bompocy 00 aOGCOJIIOTHOCTH U OTHOCHUTEJIBHOCTH B 3THKe KaHT He mpoTuB
MHEHHUS alllapuTOB, a TAKXKE W MyTa3wiuToB. Ho B CBOMX B3rjsiax Ha TO, YTO MOpajb
a0COJIFOTHA, OH BBIpaXKaeT MHEHUE, OTJIMYHOE OT MHEHUS alllapUTOB, U MPUCOCTUHSIIETCS
K MyTa3wiutaMm. To €CTb CTPOrOCTh M aOCOJIOTHOCTh MOPAJIBHBIX LIEHHOCTEW OH
OmNpaBAbIBacT pasymMoMm. [lo 3TOM NpUYMHE MBI CUMTAEM €r0 ATUYECKYHD TEOPHIO
palMOHAIBHONM KakoBOM sBisieTcss W ydyeHue Kanrta. C gpyroil croponsl, ['azamm
COIJIAIIAETCS C alllapuTaMu M BBICTynaer npotuB KaHTa B 3TOM Bompoce, BEAb Takas
MOpaJIbHasi CUCTEMA MOKET UCXOAUTH TOJIBKO U3 PEIIUTHUMU.

Barmsaner ['azanu m KaHta Takke MMEIOT CYIIECTBEHHOE CXOACTBO B «IIyTHU» K
Mopanu. OHU HAYMHAIOT C KPUTUKU METapU3UKH M MPUXOIAT K ITHUKE. To ecTh u
lNazanm, u KaHT cumTanu, 94To MOrMaTHYecKyr0 MeTadus3uKy, OyJbp TO CIEKYJIITUBHYIO
WJIA YMAHATUBHYIO, CJIEAYET KPUTUKOBATH. [I0TOMY 4TO 3TO HE NMPUBOAMUT YEIIOBEKA K
MpaBWJIbHOMY NTOHMMaHUIO0 bora u Beunoctu. Ognako mMeronosorus ['azanu u Kanra B
MCCJIEIOBAHUM ATUX BOMPOCOB pasnuyanach. Llenu OblIM Te ke, HO JAOpOXKHas KapTa,
Bedyliass K JToM 1enu, Obula pa3HodW. Mpel Buaum, 4To ['a3anu uCHonab30Ball
TUNOTeTUYECKu Merol, a Kant — aHanmuTuueckuidi Meron. [lo Hamemy MHEHMIO,
MOpaJib HE JIOJKHA OTPAHUYMBATHCS O0JIACTHIO, COCTOSLIEH TOJBKO U3 ONMPEAEICHHBIX
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palMOHABHBIX TPUHLKIOB U HOpM. MBI cuuMTaeM, 4TO OHO NpPUMEHsSIETCS B Oojee
IIMPOKOM CMBICTE, TO €CThb (POPMHUPYET COBOKYIHOCTb ACUCTBUN MOJOXKHUTEIHHOTO
XapakTepa B TapMOHUHU M COOTBETCTBHUU C YEJIOBEYECKHM MBIIIJIEHUEM, CO3HAHUEM U
cepaLeM.

Tperpsa rnaBa, o3araBieHHas Kak «KoHUenTyaJbHbIH aHAJIU3 ICTETHYECKHX
npuHIMNnoB B guiaocopekux rTpyaax I'azanu m Kanra», nocsseHa nposBIeHUIO
acTeTuku cydusma B npousBenennn A0y Xamuna ['azamu «Uxes Yaym ax-nue» U Ha
OCHOBE CYOBEKTHUBHON HJI€aTUCTUUYECKON dcTeTukn B «KpuTuke CcrnocoOHOCTH
cyxneHus» Kanra, ganee Mbl IpOBOJMM aHaIU3 acEKTOB B3MAn0B MiMmManynia Kanra
CX0’HUX C BOCTOYHOU 3CTETUKOM.

OBOJIIOIIMOHHOE PA3BUTHE KYJIbTYpPbl B U3BECTHOM CMBICIE OCYILIECTBIISIETCS Ha
OCHOBE ICTETUYECKHUX 3aKOHOB. B TO k€ BpeMs 1yXOBHas U KyJbTypHas ACSTEIbHOCTh
yesioBeKa 0a3upyercss Ha ICTETHMUYECKUX HAESIX U IMPENIOKEHUSX, MPEACTABICHUSIX U
OTHOLICHUSAX. JCTETHKA SIBJSIETCA YACThIO TPYHa, XKWU3HU, TBOPYECTBA, UCKYCCTBA H
MIPOMBIIUIEHHOT'O TPOU3BOJICTBA U (POPMUPYET CHOCOOHOCTH YEIOBEKA BOCIPUHUMATh
TBOPYECKYIO0 MHUILIMATUBY U KpacoTy. B uctopum Qpuiiocopckoil MbICIH aKTyalbHOCTb
HCCIIEIOBAHUS POJIM ICTETUYECKUX UIEH B PA3BUTHH KYJIBTYPBI ONPEIEISAECTCS TEM, YTO
OHO OpPHUEHTUPOBAHO HA JIyXOBHO-TIPAKTUYECKOE, TO €CTh OOLICYEIOBEYECKOE.
Bocrounass u 3amajgHasi 3CTETMKA OCHOBBIBAIMCH TJIABHBIM 00pa3oM Ha IMPUHLHUIAX
KpacoTbl M BeaWYMA. 10 €CThb H3BICKAHHOCTh CUHMTAIACH KOCBEHHO CBSI3aHHOM C
HPAaBCTBEHHOCThIO. AOy Xamuj anb-l'a3aqm NOHMMan 4YTO BOCHPUATHE KpPacoTbl
MUCTUYHO U MOJYEPKUBAJ, YTO €€ MOKHO OTHECTH TOJBKO K bory. I1o MmHenuro ['azanu,
BCE CYILIECTBYIOIIEe OblIO co3qaHo borom, u kaxnas co3gaHHas BElb AJII OCO3HAHUS
Ero Bemnums m MorymectBa. A KaHT mnpeBpaTuia BCIO BCEICHHYIO B U3SIIHOE
IIPOU3BEACHUE UCKYCCTBA C SIBJICHUSAMU UIPHI, Cllydas U YIOBOJIBCTBUSA, B TO K€ BpeMs
BBIPa3WI MIPOUCXOIAIIAE B HEU IPOLIECCHl C KPUTUKOM Ui YJIYYIICHUs, OTPULIAHUEM
IUIsl TBOPYECTBA B MUPE MPEKPACHOTO.

[Io muenuro ['azanm, ectp Tpu THUma KpacotTel. llepBas — 3TO BHEIHSAA
(nposiBlieHHasA), TelleCHas KpacoTa, KOTopas, MO €ro MHEHHIO, SIBISETCS HU3LIEeH
dhopmoit. O6 rTom aBTOop «KUMHEN caoaT» MUIIET: «...4€JIOBEK €CTh HE UTO MHOE, KaK
TOIIHOTBOpHAsi Marepus, MOKpbITasg OjeaHol Koxkel. «Ecim oH He OyaeT MHOTo
MBIThCS, €My OYJET COBEPIIEHHO MPOTUBHO U CTBHIIHO». BTOpOW THI — HpaBCTBEHHAas
(BHYTpEHHSSI) KpacoTa, KOTOPYI0 (UI0ocOo(] CBA3BIBAET C YEIOBEYECKHM XapPAKTEPOM.
JIroqu nepBoro tuna (4eJI0BEK, 3HAKOMBIN TOJIBKO ¢ YyBCTBEHHBIMH YJIOBOJIbCTBUSIMU)
CUMTAIOT, YTO KpacoTa COCTOMT U3 YEPHO-OENbIX JHI, KpacuBOM QUIYypbl U
KOHEYHOCTEW. B JaHHBIN MOMEHT OH HE MOXET BHJETh HPABCTBEHHOW KPACOTHI.
HpaBcTBeHHass KpacoTa BCTpedaeTcs y JIOJEH C XOPOLIMM XapaKTepoM, KOTOpBIE, B
CBOIO Ou€pellb, BOCXUIIAIOTCS BEJIMKUMHU JIOJAbMH, KOTOpble ObUIM HPaBCTBEHHO
KpacHBBIMHU B JKU3HU, TakuMu Kak AOy bakp Cupnuk wim Ymap Xanuda, IMEHHO U3-3a
ux poOponereneit. Takas J1000Bb OPUEHTHMPOBAHA HE Ha BHEIIHIOWO (opMy, a Ha
BHYTPEHHHE KayeCTBa.

Tperurt TN KpacoThl, OMMCAHHBIN ['a3am, — 3TO IyXOBHAas KpacoTa, KOTopas
ABJISIETCSl HanOoJiee BO3BBIIIEHHOM, MOCKOJIbKY HEMOCPEICTBEHHO CBsizaHa ¢ boroMm m
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BOCIIPUHHUMAETCSL YEPE3 COCTOSIHUE AKcTaza. «(Cephle 4YeloBeKa TaKOBO, YTO B HEM
CKpPBIT OTOHBb, OH MPOOYKTAeTCSI MY3bIKOH M TapMOHHEH M JOBOIUT YEJIOBEKa [0
AKCTa3a. JTa TapMOHHUS €CTh OTTOJOCOK TOI0 MHUPA MCTUHHON KpPacOTbhl, KOTOPBIA MbI
HA3bIBAEM MHUPOM JyXOB; OHM HAIIOMUHAIOT YEJIOBEKY O €r0 CBSI3U C TEM MUPOM U TEM
CaMbIM CO3MIal0T YyJIECHbIE W TIyOOKHE YyBCTBA, KOTOPHIC YEIOBEK HE B CHJIaX HE
MOXET OOBSICHUTHY.

[apmoHust uMMeeT pemiaroiee 3HaueHue B My3bike. s cydus rapmonus
ABJISIETCA  BAXKHBIM  KMU3HEHHBIM KOMIIOHEHTOM. Haxoxsicbe B rapMoHuUum C
OKPYXaIOIIUMHU, C IPYTUMHU JIIOABMU U C caMUM cO00H, Jierye HaiiTu bora u nmonste Ero
IPUPOLY.

Takum oOpa3zom, ['azanm mpoJoKaeT CBOM  PACCYKACHHs, CpaBHUBas
duznueckue W JOyXOBHBIE YIOBOJBCTBUS: «Temepb Mbl MOAOLUUIM K H3YYEHHUIO
CYIIHOCTH JI0OBU. J[10OOBb MOKHO OXapaKTepU30BaTh KaK CKJIOHHOCTh K YEMY-TO
npuaTHOMY. OCOOEHHO ATO KacaeTcsl MITH YyBCTB, KAKI0€ U3 KOTOPBIX JIIOOUT TO, YTO
JIOCTaBJISIET €My YJOBOJBCTBHE; TaK Ijla3 BOCIPUHUMAET KpacuBbie (POPMBI, HAIl CIyX
BOCIIPUHUMAET KPaCUBbIE MEJIOJIMU U Tak Jajiee. ITO 0COObIN BU JTHOOBH, KOTOPHIA MBI
CpPaBHUBAEM C KMBOTHBIMU». [103TOMY CyIIECTBYET HIMMAaHEHTHAs TyXOBHAsI KpacoTa 1
COBEPIIEHCTBO, KOTOPbIE MOTYT OBITh BOCHPHUHSITHI BHYTPEHHEH UHTYUIIMEH, JTIOOUMBI
HO HEBEIOMBI Kaxaomy. ClieIoBaTelbHO TOT KOMY 3HAKOMBI TOJIBKO YYBCTBEHHBIC
YIAOBOJIbCTBUSI, HE TOHATHO KaK MOXHO IOJIy4aTh YJIOBOJILCTBHE OT CO3CpPLAHUS U
MOKJIOHEHHS OOJIbIlle, YeM OT >KEHIIUH, MaTepUaIbHBIX BEIIEH M MPUSATHBIX 3alaxoB.
YenoBek, cep/iiie KOTOPOro OTKPHITO MOHMMaHUI0 bora, n3zberaer BHEIIHUX B3IJISI/IOB,
KaKUMU OBl MPEKPACHBIMU OHU HU OBLIH.

B «Mxpsa ynym-ag-pue» [a3anm pasnenser 4enoBEUYECKYI0 NPUPOAY HA TpH
KaTeropuu: mnepas 1mojao0Ha MPUPOJIE KUBOTHBIX, BTOpas MOJA00HA MPUPOJIE THSIBOJIOB
U TPEThs MOJ00HA MpUpoJie aHreioB. MTak, ogHM KauecTBa B YEJIOBEKE CBOWCTBEHHBI
KUBOTHBIM, APYTHE - YEPTIM, HEKOTOPBIC - aHrejlaM, U KaXXJIOMy YEIOBEKY BaKHO
MOHATh, KAKUE U3 HUX BPEMEHHBIC U ClIydalHbIe, a KAaKUE - MOCTOSIHHBIC U CTAOUJIbHBIE.
IToka yenoBek HE MOMMET TOTO, OH HE MOXKET 3HATh, B YEM COCTOMT UCTUHHOE CUACThHE.
VYaen >XKMBOTHBIX — €CThb, CIaTh, OOPOTHCS, MOITOMY, €CIM YEJIOBEK CUMUTAET CeOs
MOoJ0OHBIM UM MYCTh OTpaHuuYuBaeTcs 3TuM. CaTaHa BCEr/a 3aHsIT HEUYUCThIMU JIeJIaMH,
3aroBOPaMHU-PACTIICHUEM, JIOXKbIO-KIIEBETOM, CIUIETHAMU-IUCKYCCUSIMU... AHTEIbCKUN
YyeJIoBeK HaOroAaeT kpacoty boxkuio, moctostHHO BenoMuHasi Ero, eciiu uenoBek uMeet
MPUPOy aHTeNa, TO eMy CJIeIyeT CTPEMHUThCS K CAMONO3HAHHWIO, TOTJIa OH HabJto1aeT
Benukoro m moHMMaeT MHOTHE BEIIW, TOTJa OH OCBOOOAMTCS OT pabcTBa — OT
MOJIBJIACTHOCTH CTPACTHU U THEBY. Y anb-l'a3anu mbl BUAMM, YTO KPacoTa U3y4daeTcs Ha
OCHOBE MaTE€pHAbHBIX U JIyXOBHBIX KPUTEPUEB, UYTO KpacoTa cBia3aHa ¢ borom u B 3Tom
CMBICJIC TIPHOOPETAET BO3BHIIIICHHOE 3HAYCHHE.

Bouctuny, Annax mpekpaceH u OH mOOUT KpacoTy. MaTepHalibHYI0 KpPacoTy
MOYHO YBHJIETh ri1azamu. [IpekpacHoe B 00KECTBEHHOM 0j1arojjaTi MOXXHO OIIYTUTh U
MOHSTH TOJBKO Aymiol U ymoM. Kpacora Takyke MCHONIb3yeTcs IJIsl OMUCAHUS JIMYHBIX
Ka4yecTB. MBI 3HA€M TAKUX JIFOAECH, TaKE €CJIM OHU YMEPJIU, Mbl UCHBITHIBAEM TEILIbIC
YyBCTBa, KOrJla BCIIOMMHAaeM O HHUX. YeloBE€Ka MOXKHO IMPHU3HATH NPEKPACHBIM HE
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TOJIbKO Ojiarojapsi €ro BHEIIHOCTH, HO M 0OJyiarojapsi €ro BBICOKUM YEJIOBEYECKUM
KadecTBaM M I0OpoMy cepAly. B aTom cMmbiciie MBI cuUTaeM, 4YTO MPEKPACHOE BEYHO.

VY Tazanu Takke CKa3aHO, YTO €CJIM YyBCTBO IMPEKPACHOTO TIIyOOKO, TO 3TO
mo00Bb. ['0BOpAT, YTO BCS KpacoTa MuUpa — 3TO NMPOSIBIEHHE KpPacoThl U cBeTa bora.
OH BeuHOE MpeKpacHOe M aOCOJIOTHBIM MCTOYHUK MPEeKpacHOro. JIIoOuTh cozmaHHOe
UM IMIPU3HAK HEBEXKECTBA, JIIOOUTH €0 BhICIIAs JTIOOOBb.

C 7Ol TOUKH 3peHus JH000Bb K TBOPILY — COBEPIICHCTBO, JTI0O0Bb K TBOPECHHUIO —
HecoBepIIeHCTBO. HepasymHbIN 4enoBek IMyTaeT JI000Bb € (PU3HYECKUM COIO30M U
ynoBieTrBopeHreM noxotu. Ho tot, kto 3Haer Ero u Bepur B Hero, He yBuAMT HUKaKOH
KpacoTsl, kpome Ero kpacotsl.

['asanu  mblTancs  packpbiTh  (PEHOMEH  IPEKPACHOTO € OOBEKTHBHO-
UICAJTUCTUYECKON TOUKH 3PEHMSI, TOBOPS, YTO BCE CYILIECTBYIOIIEE €CTh TBOpeHUs bora
U IPU3HAKK €r0 MOTYLIECTBA, IOCPEICTBOM KOTOPBIX YEJIOBEK MOXET NOHATh Ero
MYZApPOCTb U TO, YTO OH XOYET CKa3aTh.

VY Nmmanyuna KanTta npekpacHoe TpaKTyeTcsl CyObEKTUBHO U UICATMCTUYECKU.
[Ipn HabmrogeHUM KpacoThl, roBopuT KaHT, HamM MO3HABATENbHBIE CIIOCOOHOCTH
OKUBIIIOT HEOAYLIEBJIEHHbIE IpeIMeThl. KpuTuka kpacoTsl y guiocoda HaunHaETCs C
UTPbl TMPOTUBOPEUMII, TAaKUX KaK «IpeKpacHoe — 3TO QopMa 0e3 MOHITHI,
«11eJ1eCO00pa3HOCTh 0€3 Ien», «BCEOOIIHOCThY, «0E3KOPBHICTHOCThY. KaHT roBOpHT,
YTO pa3yM UMEET YUCTYIO0 PopMy. DTO BbIpAKEHUE YHUCTOM OOBEKTUBHOCTH 0€3 00BEKTa
WIH AK€ UCKPBI CYOBEKTUBHOCTH. DTO HE MPOIYKT AyIIH, a popMa O6e3 00beKTa.

«Kputnka uymcroro pasyma» KaHTa packpplBa€T BO3MOXHOCTH IO3HAHUS,
«Kputnka mpakTHUecKOro paszyma» MOCBAIEHAa MOpPaJbHBIM B3MJIsaM ¢uiiocoda, o
KOTOpPBIX Mbl TOBOPWJIM BbIIIE, a TpeThss KpuTuka Kanta «Kputnka crnocoOHocTH
CYXICHMS» TIOCBSIEHA AaHAIMW3y NPEKPAacHOro M BoO3BbIIEHOr0. Puinocod He
yHOTpeOIsl TEPMUH «3CTETUKA» B CMBICIE «UYBCTBEHHBIN», «1yBCTBOBAThHY», KaK OHO
MOHMUMAJOCh B TO BpeMms. BaxkHee TO, YTO aHANW3 3CTETUKU M KpacoThl B «Kpurtnke
CITIOCOOHOCTH CYXKJEHUs» He OblLla HemocpencTBEeHHOM 1enbio KaHnrta, a Obuta HamucaH
JUIIb B pe3yJibTaTe ero oOIIMX HCCIENOBAHMM, T. €. HE MPEKpacHOe — TJIaBHOE, a
Cy)KJieHUe, KaK yncTenmas (popma CiocCoOOHOCTU CYIUTh O HEM.

CornacHo »oacretuke KaHTa, peaJleH TOJBKO OJIHWH, YHCTO YHUKAJIbHBIN
MaTepualbHbIA 3JIEMEHT IpPEeIMETa, BCE, YTO Mbl BUJIUM B HEM, BCE 3TO Mbl BUJIHUM B
HEpealbHbIX BEIaX, T. €. CO3/Ia€M UX B CBOEM BOOOpakeHHH. Bce 3To co3gaeT uncro
CYOBEKTUBHBIN MUP MPEIMETOB.

KaHT mbITaercs packpbITh sIBIIEHHE, Bellb B ceOe, OHA MMEET OTHOILEHHUE K
«CBEPXbECTECTBEHHOMY», «HEBUAMMOMY» MHUpPY. Bellb He MokeT ObITh MO3HAHA cama
no cebe, Mbl HE MOKEM CKa3aTh, YTO OHO TaKO€, Mbl HE MOKEM CKa3aTh O HEi BOOOIIE
HUYETO OIPENEIIEHHOI0, TIOTOMY YTO, KaK TOJIbKO MBI €€ M03HaeM M ONHUCBHIBAEM, OHA
nepecTaeT CylIeCTBOBATh caMma MO ce0e W BXOJIUT B YEJIOBEYECKUH MHUp, T. €. Belllb
CTAHOBUTCS JIJISl HAC, CTAHOBUTCS OCOOBIM CMBICIIOBBIM sBiieHHEM. XoTs Kanta vacto
KPUTHUKOBAJIM 3a 3Ty MeTa(U3N4YeCKyr0 AUCKYCCHIO O BEUIM B cebe, Ha caMOM JIeJie OH
NbITAJICA TOKa3aTh, YTO C MOMOIIBIO 3TOTO MOHSTHS CYHUIECTBYET OPUTHMHAIbHBIA U
peaIbHBIN MUP.
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C 5TOM TOYKM 3pEHHS] MBI MOXEM MPEAINOJIO0KHUTh, YTO 32 MPENelaMH HaIIEro
CO3HAHMSI W 3HAHUU CYHIECTBYET ropa3fo Ooibie. Mbl AOMKHBI OTIMYATh BHEITHUN
MHP OT BEIIEH 3a €ro npenaenamu. PeanbHblii MUp CYIIECTBYET CHAPYX U, BHE HAC, U MBI
HE SBJISIEMCS HU €r0 CO3/aTeNIEM, HU €0 10 KOHIIA ITO3HaBaTeaeM. YeloBEeK TIOHUMAET U
3HAET TOJIBKO TO, YTO CBOMCTBEHHO €MY U HMEHHO TO YTO Pa3pelIeHO.

Kpome Toro, Hamo eme y4ddThIBaTh, YTO MHOTME BEIIA B PEATBHOM MHpE,
BPEMEHUM M IIPOCTPAHCTBE BOKPYT YEJIOBEKA SBIAIOTCA PE3YyJIbTATOM MHOXKECTBA
OPUYMH, HAXOIAIINXCS 32 MIPEAEIaMuy MTO3HAHUS YEIOBEKA.

B aucceprauuu uccienyercs «Y4eHue 0 TPaHCLEHACHTaIbHbIX Hayanax» KaHra.
®dunocod uccneayeT BO3MOKHOCTH HAILUMX 3MOLMK U pazyma, OCPEICTBOM KOTOPBIX
MbI TBOPUM, YyBCTBYEM M AyMaeM O HaIlMX 3HAHUSAX U MPEICTaBICHUSAX 0 mupe. Kak
ckazan Quiocod, «B 4ETOBEYECKOM MO3HAHUU €CTh J[Ba INIABHBIX KOPHS — YYBCTBA U
pazyM. OOBEKTHI MepealoTCa HaM Yepe3 OpraHbl YyBCTB, U MBICITUTCS PA3yMOM.

[lon TtpancuenneHTtanu3mMoM KaHT mokaszal, 4TO €ro HMHTEPECYIOT TOJBKO
alpUOpPHBIE KOMIIOHEHTBHI IIO3HABATEIBHOM JEATENBHOCTH HAIIETO pasymMa H €ro
«IPUMUTUBBDY (UYyBCTBA M HWHTEIUIEKT). « TpaHCIEHAEHTAIbHBIM s Ha3bIBalo Jt000E
3HAHHE, KOTOPOE OTHOCUTCS HE K NpeaMeTraM, a K ampUOPHBIM BHUJAM 3HAHUSA,
NPUCYIIMM HameMmy co3HaHuIo»®?. To ecThb MBI MMEEM B BHJy T€ 3HAHMS, KOTODBIE
(hopMUPYIOTCS TO3HABATEIHLHOM ESITEILHOCTRIO HAIIIETO pa3yMa.

MoxHo cka3zaTbh, yT0 KaHT M3ydanm mpekpacHoe W BO3BBIIICHOE OTACIBHO, U 3TH
JIBE€ 3CTETHUYECKHE KATETOPUH COCTABIISIIOT OCHOBY €ro 3CTeTHMYeCKOW Teopuu. CBs3aH
JIM UHTEpEC K KpacoTe ¢ uHTepecoM K 1006py? Ha stoT Bompoc KaHT oTBeuaeT «ma», oH
CYMTACT, YTO TJIAaBHAs LIE€JIb YEJIOBEKA, 3HAKOMOI'O C IIPEKpPacHbIM, — TBOPUTH
HpaBCTBEHHOE 100po. Ho MBI He cuWTaem mpaBUIBLHBIM JaBaTh Ha DJTOT CYET
OJHO3HAYHBIN OTBET «Ja». MbI cuuTaeM, 4TO BUPTYO3bl, HACIAXKIAKOIINUECS KPaCOTOM,
MPENAOTCS TIIETHBIM, YaCTO BPEIHBIM CTPACTSAM, U MOTOMY MHTEPEC K IMPEKPACHOMY
HEBCErJa COBMECTUM C HPABCTBEHHBIM YYyBCTBOM. [l0 HaliemMy MHEHHIO, UHTEPEC K
MIPEKPACHOMY HE MOXET OBbITh CBUAETEILCTBOM MHTEpeca K no0py. MHTepec k kpacote
MpUPOABl — NPU3HAK YUCTOro cepaua. KaHT Bcerma mnpeanoduTan €CTECTBEHHYIO
KpacoTy UCKYCCTBEHHOM M CBSI3bIBAJI MEPBYIO C HPABCTBEHHBIM JI00POM.

B auccepraunn aHanM3UPYIOTCS SCTETUYECKUE B3TJISAbI BOCTOUHBIX (GUI0CO(DOB.
Ha Bocroke »scretnueckne B3IUISAbl CUATAINCh WMMAHEHTHOM YEPTOM MUpa,
CBOOOJHON OT BHYTPEHHUX HHTEPECOB, & TAKKE CIYXWIH CPEICTBOM JTOCTHKEHHUS
uctunbl (I'azanu) u cuactesa (Gapodbu). Ummanyun Kanrt, npuBo/is mpusHaku KPacoThl,
NOTYEPKUBAET Mpexae Bcero ee decrnpucrpactHocTh. Ho Ha BocToke 06 3Tom ObLIO
W3BECTHO ropa3no panblie. B wumepapxum unennocrern HMmama ['azanmm ompaBaana
«1000Bb K MPEKPACHOMY», 3aHIMAIOIasi BTOPOe MECTO mocJe tooBu k bory.

[To MHeHHUIO TakuxX MbIcIHUTENEH, Kak yuéHble Boctoka AGy Hacp ®apabu, 1OH
Cuna u U6H Pymin, mpupona, BKIIIOYasl 4Y€IOBEKa, SBISETCS BBIPAKCHHEM BBICIICH
00XKECTBEHHOM KpacoTbl, a 3TO 3HAYMUT, YTO OHA MOXET CYIIECTBOBATh JIBOSKO:
CKPBITOM, KaK CYIIECTBYIOIIMK B IIOTCHUHUAJIbHOM OCHOBE, a TAaKXKE OTKPBITOH,

62 Kant I. Sobraniye sochineniy. T.3.Kritika chistogo razuma. M., Choro.1997. C.121.
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O4eBUJHONM W B akTuBHOM (Qopme. Hemenkuit ¢uiocod Ha3pIBaeT 3TU SBJICHUS
HOYMEHAIbHBIMU U ()EHOMEHAFHBIMU U MPUMEHSET UX HE TOJBKO K YEIIOBEKY, HO U K
KaXJIOMY >KMBOMY cyliecTBy. HoymeHam — 3TO CKpbITasg, HElO3HaBaeMas «BEIlb B
cebe», peHoMeHanbHOe — SIBJICHMSI, COCTABIISAIONIME JJISi HAC MO3HABAEMYIO «BEILbY.
ITo KaHTy, kaxnplii U3 HAC HA YPOBHE CBOETO MHUPOBO33PEHMS BOCIPUHHMMAET TOJIBKO
(heHOMEeHaNbHYI0 CTOPOHY KPacoThl M BEJIMUMs, HO 3TO €lle He Bce, KOO CYIIECTBYET ee
HOYMEHAJIbHBIN AaCIIEKT, KOTOPBIM HA3bIBACTCS YMCTBIM IpeKkpacHbIM. KaHT, Ha Ham
B3[JISII, MMEN B BHUAY OOXKECTBEHHOE CYIIECTBOBAaHHME, KOI/Ia TOBOPWJI, 4YTO MBI
HECIIOCOOHBI 3HaTh, YTO OHO €CTh Ha caMOM Jele. OTO MPEaIoJIoKEHNE
HOJATBEPKAACTCS B3MIIAAaMu (puitocoda Ha BO3BBIIIEHHOE.

M. KaHT pasMbIULUI O BO3BBILIEHHOM M NPHINE] K MHEHHMIO, 4YTO €ro He
CYLIECTBYET B NIpHUpoAc. BO3BbIIICHHBIE SABICHUSA B IMPUPOAEC NECUCTBUTEIBHO MOTYT
ObITh O0OBEKTaMU IpeKkpacHoro. Koraa Mbl BUAMM MX, Mbl BOCOPUHUMAEM UX KakK CJaBy,
UCXOJd U3 UX 00pa3oB M MPEJCTABICHUN B HAIIEM 3CTETUYECKOM MHUPOBO33PEHUHU.
Wrak, ciaBa B Hac, B HalIMX cepAuax U ymax. Ha camom neme 3TO MMMaHEHTHOE
CBOMCTBO 4enoBeka. Ho Hacrosmas cimaBa HaxOAWTCSA B JIHUKOM INPUPOJAE, KOTJa MbI
BUJIMM YNYIIEHHOE€ W3 BHJIY DPAaCTEHHE WA MAaJEHbKOE J>KMBOTHOE, CTPOCHUE WU
IIOBEJICHUE KOTOPOrO IO KAKOM-TO IMPUYMHE NPUBJICKAIOT HAIllE BHUMAHUE, HE MPOCTO
IIPUTATUBAIOT, HO BBI3BIBAIOT CEPACYHOE BOCXUUIIEHME. OJTO JAET HAM OIIYLICHHE
L[EJIECO00PA3HOCTH, KOTOPOE COBEPILIEHHO HEU3BECTHOE HaM. B 3TOM MecTe Mbl HE
coMHeBaeMcs, YTo KaHT BBICKa3bIBAET TE3UC O TOM, YTO COTJIACHO MCIAMCKOM 3CTETHUKE,
0COOEHHO Ccy(u3My, Kaxkaasl CyIIeCTBYIOLIas Bellb-(PEHOMEH MpeKpacHa, U JaXe eCiH
ee (QYHKUMS W pOJb HUYTOXKHO Majbl, OHa sBiIdeTCcs dYacTUykoil bora kak
yHHUBEpcajbHas 00KECTBEHHAst KpacoTa.

B omimuue ot 3anagHON 3CTETUKU IPOTUBOIIOJIOKHBIE KATETOPUU COBEPILIEHCTBY,
IIPEKPACHOMY M TapMOHHMM — HE HM30CTb, YPOJICTBO M HENPOIOPLHOHAIBHOCTD, a
Ipyrue OOBEKThl COBEPILIEHCTBA, KPACOTbl M TAPMOHUHU, COCTABIISAIOIIME CYTh BCETO.
Bricmiast kpacora, BbICIIas TapMOHMS, BBICHIEE COBEPLIEHCTBO, YEPHAIOLIEE CBOE
Hayano oT bora, AOMmKHBI OBITH CBOMCTBEHHBI M 4enoBeKy. lIpenMerom uyucTon
(60keCTBEHHOM) KpacoThl SIBISETCS BO3BBIIMICHHAs W JKCTaTUYECKas JIt0OOBb K bory,
BBIPa)XKEHHASI B PA3JIMYHBIX 00pa3zax, ¥ OHa OTHOCUTCA K MUPY HEBUAMMOMY U B TO XKeE
BpeMsi K MHUpPCKO# >xu3HH. [loTomy 4TO, coriacHo cypusmy, MOCpPEIACTBOM pazyma,
JIOTUKHM, HAYyYHOIO 3HAHUS WJIA BOOOPAXKEHHS HEBO3MOXKHO MOHATH U OOBSCHUTH
3araJIoYHyI0 CYyIIHOCTh bora, OJHOBpEMEHHO IIyOOKYIO CYIIHOCTb «51», BBICHIYIO
KpacoTy M TFapMOHHIO BCEJIEHHOW. DTa cepa MOXKET ObITh BbIpRXKEHA TOJIBKO Yepes
BO3BBIIICHHYI0O M MHUCTHUYECKYIO JII0OOBb, KOTOpas HAaXOJUT CBOE OTPaKEHUE B
COCTOSIHUM ITOKOPEHHUs TyLIH, IKCTa3a, TPaHCa.

Bocrounas ¢unocodus, ocodbeHHo cydusmM, OpueHTHpOBaHA HA HPABCTBEHHOE U
MHTEJJIEKTYaJIbHOE COBEPLICHCTBOBAHUE YEJIOBEKA, OTA LEJb TAKXKE JIE)KUT B OCHOBE
B3rs0B M. Kanrta. @uniocod nopodno KonepHuky BEpHYJ aHTPOIOIEHTPU3M HAyKe.
Ero yHUKanbHBIA «KOTEPHUKAHCKUM TMEpPEeBOPOT» OBbUI  OCYIIECTBIEH IMyTEM
000OCHOBaHUSI TIOCTYyJIaTa MYCYJIbMAaHCKOM MeTapU3UKH: «MHpP €CThb WILTIO3US»,
NPEeXOAIINM U U3MEHUYMBBIM. TOo ecTb OH roBOpuUT, yTO BceneHHas Bpamjaercs He
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BOKpyr CoJiHIIa, 2 BOKPYT Y€JIOBEKAa, U YTO OH CO3AAET COOBITHS CYIIECTBOBAHMS CBOMM
pazymoM. C 3T0il TOUKH 3pEHMS], UCXOS U3 €ro UAEH U B3IJISA0B B €r0 MPOU3BEICHUSAX,
ATO AA€T HaM OCHOBAHME IPU3HATH €r0 FT€HUEM, CO3JABIINM OPraHUYECKYIO CMECH IBYX
MHPOB - 3aI1aJJHOTO ¥ BOCTOYHOTO ACTETUYECKOr0 MBIIUICHUS. HeyIMBATENBHO, YTO 1JIA
HEro, Kak M B ciaydae ¢ ['epaepom, BOCTOYHAsI ICTETHMKA CTAJla BaXKHA KaK CHHTE3
oOpa3oB bubmuu u Kopana u kak MCTOYHUK OCBOOOXKIEHHUS OT Y3KOTO PEIUTHO3HOTO
MHpOBO33peHusaA. B 3Ttom cmbicne mbl cuntaem «Kputuky» Kanta mMectoM BcTpeun
3anana u BocToka, BEICOKMM 00pa3IOM YEJIOBEUYECKON MBICIH C TPAHCIICHICHTAIBLHOM
CYIIHOCTBIO.

B derBepTOil rnaBe auccepTaldM IOJ Ha3BaHUEM «3HAYeHHEe HPaBCTBEHHO-
cteTn4yeckoro Hacuaeausi I'azanm m KanTta B pasBuTHHM KYJBTYPbI MOJIOJEKID)
PacCMOTPEHBI MMPOCBETUTEIBCKUE aCIIEKThI HDABCTBEHHO-3CTETUYECKOT0 Hacienus A0y
Xamupaa [Mazanu, poiab TpaHCIEHIEHTANIbHOM 3CTETUKM OOOCHOBAHO 3HAYEHHE STUKO-
acTeTndeckoro ydenusa Mmvmanywmina KaHTa B IyXOBHO-HPAaBCTBEHHOM Pa3BUTHH
MOJIOJEKH, a Takxke (PUIOCOPCKOrO HaciAeAMs MBICIUTENEH B peaau3aldHd JTyXOBHO-
HPaBCTBEHHOI'O MIPUHIMIIA YEIOBEYECKOI0 JOCTOUHCTBA B HOBOM Y30€KUCTaHE.

CerogHsi COBPEMEHHBIM MHUpP CTaBUT IE€pell HAMU MHOMKECTBO OSTHYECKUX U
ACTETUYECKUX BOMNPOCOB. YEro MBI MOXKEM OKHIAThb OT MOJIOJIEKH B OTHOLIEHUU
ATUYECKUX U ICTETHUECKHUX MPOOIEM, KOTOPBIE MBI, JIFOJIU CPEAHETO BO3pAcTa, MHOT1a C
TPYJIOM HAaXOJHM, U UMEEM JIH MbI ITPaBO HEraTUBHO OOCYX AaTh WM KPUTUKOBATh UX?
Eciu ™Mbl He 3Haem, 4yTO Jenarb, TO CKopee mpodjieMa B HalleM MBbIIUICHUH,
MHUPOBO33PEHUH, COOTBETCTBEHHO B (uiiocoduu, a He B Ipoleccax I BO BPEMEHU U
npoctpancTBe. PakTUUECKH MJIes NMPOCBEUICHUs, pelieHHas yxxe B Mude [lnatona o
reliepe, noyyymiia passutue Bo B3rpiaax ['azamu u Kanra. Pa3zButeie crpansl mupa
[OJIy4Yajayd U IPOJOJDKAIOT IOJIy4aTh OT HEro AYXOBHYIO IuUUly. MbI NO-IpEKHEMY
paccMaTprBaeM KOHTUHEHTAIBHYIO U aHATUTHYECKYIO dunocoduto. Mel yriyousemcs
B 3TOM BCE€ TIIy0ke U riay0xe, MHOTIa KaXKeTCs, YTO MOXHO YTOHYTh B 3TOM. JTO HE
YYUT HAC IyMaTbh, Pa3MBIIUIATb, OHO CIY’KHUT JIMIIb YACTUYHO PACIIMPEHHUIO HAILETO
MHPOBO33pPEHNSA, TOBOPUTh HA YYXKOM S3BIKE, IyMaTbh, KaK JPYIrOi, a HE IO CBOEMY.
@akTonorusi M OOBEKTUBHOCTb, 3TO, KOHEYHO, XOPOIIO, HO HAM HYXHBI CBOU
KoHIenThel. KaHT Toxke npusbiBaeT «/IMeTh My»KECTBO MOJIb30BATHCSI CBOMM YMOM», U
lNazamu Taxke NpU3bBIBAET K 3TOMY C NO3WLMH OTHOCUTENBHOM Mopanu. B aTtom
KOHTEKCTE SICHO, 4YTO CMBICI, COAEPKAHUE W CYHIHOCTH MOPAJIbHO-ICTETUYECKHUX
BOIPOCOB, IIPAaKTUKa IIPUMEHEHHUS TIOHIATUHA HYXKJIAKOTCI B  KOHLENTyalbHO-
aHAJIUTUYECKOM aHajM3€, YTO OCOOEHHO BaXHO C TOYKHU 3pEHHUS HEOOXOIUMOCTU
palMoOHAJIBHONW TEOpPUHM OJIDKaWIero ¥ JajJiekoro pasButus Oymaymero Hosoro
V36ekucrana kak ocHOBbI Tpersero Peneccanca.

B cBsi3u ¢ maHHBIM BOMPOCOM OBbUIM NMPOBENEHBI OOIIECTBEHHBIE ONMPOCHI Cpenu
cTyneHToB HarmonansHOTO yHUBepcuTeTa Y30ekucrana, YHuBepcutera Anb-byxapu,
Ounmnana Kazanckoro (IIpuBomkckoro) denepanbHOro yHUBEPCUTETA M TMOTYYEHBI
cieayoue pe3yapTarbl. ClieyeT yUUThIBaTh BO3PACT HAIIIUX PECIOHEHTOB: 6% - 14-
17 net, 17% - 18-22 rona, 41% - 23-28 net, 36% - 29-35 ner.
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B mepBoM BoIpoce MBI CHPOCHIIM HAIIUX PECIOHACHTOB: «UTO oTiaMyaer
BOCTOYHYIO U 3aMaJIHYIO KYJBTYPY?», Ha 4TO HaIlM PECTIOHICHTHI OTBETHIIH: Penmurust -
47%; YenoBeunocth 4%; Beipatommuecss auuHoctu 2%; Munocepaue 36%; Jlnunbie
uHTepecs 6%; JIto6oBb 4%; Huuero — 1%

Y10 OTAMYaeT BOCTOMY HYIO U

3anagHylo Kynbtypy?
m [uH B VHCOHWIANUK ¥ bywoK cuiimonap B Mexp okubat
B Mabpudar B Myxab6ar Xeu Kalcucm

6% 4%/_1%

36%

2% 4%

B crmenyromem Bompoce K HamMM pecnoHaeHTtam: OnuparoTcs i Ha 3araje
YeJIOBEYHOCTh U J100pOTa Ha 3aKOHHbIE HOpPMBI? 708 HamMX PECHOHJEHTOB OTBETUIIU
«1a», 283 OTBETUIIN «HET», a 9 OTBETHIIM, UTO UM 3aTPyIHUTEILHO OTBETUTb.

ONMUPAIKOTCA NN HA 3ANAAE
YEZNTOBEYHOCTb U AOBPOTA HA
3AKOHHbIE HOPMbI?

K, WMABOB
BEPULIMM
KMMAWH

=
e

XA

A0y Xamun anb-I'azanu (1058-1111), HecomHeHHO, siBIsieTcs HamOosee
UCCJIEAYEMBIM U KPUTHKYEMbIM (uiocooM B UCTOpUU PUIOCOPUU MYCYJTbMAHCKOTO
Bocroka. C ogHOM CTOPOHBI, OH OKa3bIBAETCS KaK 0€3’KaJoCTHHIN Bpar ¢uinocoduu, ¢
JIPYToil CTOPOHBI, HA0OOPOT, OH CYUTAETCS TEpenoBbIM Quiaocodom Omarogaps
IUAIEKTUYECKOMY METOAY, KOTOPbI OH 4acTO MCIOJIb30Ball B cBoell cucteme. Ha Ham
B3I, [a3amu — TIyOOKME pEeNUruo3Hbii ¢uiaocod, COSAMHUBIIMN MPOIUIOE C
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HACTOSIIMM, BOCIHOJIHUBIIUN 3a0BIThIC aCMEKThl PEUTHO3HBIX U CBETCKUX YUYCHUH U
BO3POJIMBIIHI MX, BO3POKIAIOIIUX TYIIU JO CUX IOP.

Ha camom nesne HazBath ['a3anm Bparom dunmocoduu HEmpocTo, TeM boree,
YTO OH JIaJl HOBOE OMpEJIETICHUE CUCTEME APUCTOTEN B 00JIACTH JIOTUKHU C TTOMOIIBIO
MOHSTHUS «CpaBHEHHE (HAKTOB» M OOECIeUus MPEeeMCTBEHHOCTh B joruke. OH cran
nocneaosarenaeM ¢uinocopuu Ilnatona u Apucrorens B MopalbHON ¢uiocopum.
Crnemyetr OTMETUTD, YTO B HEM BHUCIH HE Bpara Guiocopuu, a y9eHOTO0, TIEPEKUBIIIETO
HanboJiee CEPhE3HBI KPUTHICCKUM MEPHOJT UCTaMCKO# (HUiTocodCKOM TpaauIIiH.

Takxke, MBI CIIPOCHJIM PECIIOHACHTOB Harero omnpoca, «Ha uém ocHoBaHbI
YeJI0BEYHOCTh U J00poTa Ha BocToke?», U OTBET HAIIMX PECHOHACHTOB cocTaBua 12%
Ha oOmienpu3HaHHble IIeHHOCTH; 57% - penuruto; 9% Ha BBICKa3bIBaHUS BEIUKHUX
moner; 11% - HanMoHalIbHBIEC IIEHHOCTH; 9% Ha mpocBeT/IeHue; Ha J1000Bb — 2%; Hu
OJIMH U3 3THUX - cocTtaBmio 11%.

Ha 4To OCHOBbIBaETCA Ye/10BEYHOCTb
u pobpora Ha BocTtoke?

ml1l) Ymymsbtupod
3TWATaH Kaapuataapra

o 12) [Ouura

99 0% 2%

11% N 3) byloKcuiimonap
yrutnapura

4)  Munnuu Kagpusatiapra

m5) Mabpudartra

m9) Myxabbatra

CrnenyeTr OTMETUTH, YTO C UMeHeM ['a3anu CBsi3aHO HAYasl0 HOBOMW DMOXH B
UCTOpUM HcIaMcKkol guunocodpckoid Mbiciu. B «Makocua» o6 uctopuu dusocodum,
«Taxadyt» kak Punocodckoe KpuTHYECKOe Mpou3BeacHuE, a Takxke «Mxé», cymenias
HAalTH CBOE€ MECTO B CBETCKOM W PEIUTHO3HOM HAay4YHOM COOOIIECTBE, SBISIOTCS
YHUKQJIbHBIMU paboTaMu, IPETBOPUBIINM B KU3Hb HOBBIM CIIOCOO TOBOPUTH 00 ITHKE U
sctetuke. B aTom cmpiciie ["a3anu 3aciayXMBaeT MPU3HAHUS KaK OJMH W3 BETUYAUIINX
¢unocodoB B HICTOPUH UCIAMCKOIN MBICITH.

Ero yHuKanbHBIA CTHJIH COCTOMT B TOM, YTO OH HAYMHACT C OMHUCAHMUS
npo0JieMbl ¢ TIOMOIIBIO afATOB M XaJMCOB, MOAPOOHO JAET MECTO MHEHHUSM «3a» U
«IPOTUBY», 3aT€M TOKA3bIBAET MOIIHYIO apTyMEHTHPOBAHHYIO CIJIy NPH BBIPAKCHUHU
CBOETO0 MHEHHS, a TaKK€ WHOTJA HAIMOJHSET WX KOHKPETHBIMA KOMMEHTapHSIMHU,
O0OBSCHCHUSIMU.

OOpazoBaTeNbHBIMU BOIIPOCAMHU MOPAIBHO-3CTETHUECKOro Hacienus A0y
Xamuga anb-l'azanu SBISIOTCS, TMPEXIE BCEro, OMUMcaHUe UM mpobiembl B «VIXbey,
0co0eHHO B «Mykanaume» — NpodTeHur ¢Guiiocodpuu COIUAIBHBIX IMPOIECCOB, HE
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NOTEPSBILIEH CBOEH AKTYyaJIbHOCTH Ja)K€ CETOAHS, PUHUMAas BO BHUMAHUE «PEATbHOE
CYLLIECTBOBAHWE MPOLLIOrO», €ro <«HOBOE» OCOOEHHO Ba)XXHO, IIOCKOJBKY OHO
pPacKpbIBaeT LEIM AMOXUM U €€ MCTOpUI0. Ha OCHOBE 3TOro BBIABIAIOTCS MOpPAJIbHBIE
po0JIEMBbI, BO3HUKIINE B OOLIECTBE.

Bo-BToppix, ¢umocopsl ITHUKM W OCTETHUKM  CHENald  CBOIO
B3aUMOJIONIOJIHSIEMOCTh  KJIIOYEBBIM  BOIPOCOM, a UX «IOHMMAaHHWE» HACTOSALIEH
peaNbHOCTH MTOMOTaeT YBUIETh MHAMBUIYAIbHBIA M KOJJIEKTUBHBIA OMNBIT IPOLUIOTO U
HACTOSILIEr0 B AUATEKTUYECKUX OTHOLLICHUSX.

Taxke OCHOBHOHM mpoOJieMON, KOTOpyr Hccieayer ['asanmum, SBISIOTCA
po0JIeMbl, CBSI3aHHBIE C peluruei, Ho punocod mpITaeTcss 000CHOBATH UX C ATHUECKOU
TOYKH 3peHUs. KaHT Takke MOJYEpKUBAET, YTO YEJIOBEK JOJDKEH CHAaudalla pa3BUBATH
ATUKY, a 3aTeM penauruio. YTtoObl pacKphITh 3Ty OCHOBY, ['a3amu B cBoeM ydeHUU
YIIOMUHAJ, YTO YEJIOBEK 00J1a1aeT CIIOCOOHOCTHIO MCTIONI30BaTh BCE IPUMEPHI OIIBITA.

OcHoBHas mpoOnema, OecrnokouBinas ['azamu, 3akitodanach B TOM, 4UTO
OMBIT MPOLLIOr0, KaK COAEPKATEIbHOE COOBITUE, HE ObLT 3aBEPILEH B IPYrOM NEPHUO/IE.

Crnenyer OTMETUTh, 4TO (PEHOMEH, MPETYCMOTPEHHBIN ['a3anu U ero MopajibHOU
¢unocoduei, 3akaoyaeTcs B TOM, YTO HCTOYHMK HPABCTBEHHOCTH HAaXOAMUTCS HE
TOJIKO B PEJIMTHO3HOM OIIBITE, OH MPEICTABIEH BEPOl B YEIOBEUYECKYIO MPUPOLIY, a
TaKk€ BO BCE JpPYIrHe YEJIIOBEYECKHE XAPAKTEPUCTUKH - COLHUAJIbHBIE, MOpaJIbHO-
ACTETUYECKUE, HKOHOMHMKO-TIOJUTUYECKUE, KYyJIbTYpHbIE WM LMBUIU3ALOHHbIE
IIPOLIECCHI, COCTABIIAIOIIME OHO LIENI0E KAK XOJIU3M.

JIn4HBIN OMNBIT YEIOBEKA OTKPBIBAET IIyTh K HOBIIECTBAM U TBOPUYECTBY. B
3TOM cMmblcie 3Thueckas ¢unocodus ['azanm u KaHTa KacaroTcsi HE TOJBKO
OyaropoaHbIX nercTBuid, HO U ux Hadana (Y Kanra 310 Pasywm, y 'azanu at0 cornacue
Annaxa), a Takke OTKPbIBAeT B30p Ha CYOCTAHIIMIO COCTOSIHUS STUUYECKHUX JACHCTBUM.

AKTyaJIbHOCTh COBPEMEHHBIX HPABCTBEHHBIX MPOOJIEM BBI3BIBAET UHTEPEC
KO BCEM BOIIpOCaM 3THYECKHUX ucciefoBaHuil. Hamo monuepkHyTh, 4TO JAeBaibBalus
HEKOTOPBIX TYXOBHBIX [IEHHOCTEW SBISIETCS TPArH4eCKUM aCIEKTOM Pa3BUTHS HAIIETO
o01lecTBa, HEOCO3HAHUSI OOIIEYEIOBEUECKUX J00poaeTened U HE0OXOAUMOCTH
BOCCTAHOBJIEHUS] KYJBTYPHBIX TpaJMLIMiA, KOTOpas 3aBUCUT OT YMEHHS TOHSTh
cnenu(pUKy HpPABCTBEHHOCTH U HUCTOpUYecKoe (opMUpOBaHHE MOpaU. ITa
CIOCOOHOCTH (MJIM XOTs OBl JKeJlaHuEe €€ MPUOOPECTH) AOKHA OBITh MPUCYILA JTI0O0OMY
3pesoMy 4YeJIOBEKY, MO3TOMY BhICIIEe 00pa30BaHUE SBIISIETCS HETOJIHBIM 0€3 U3YUEeHUS
HPaBCTBEHHOI'O OIBITA YEIOBEYECTBA.

CeronHsi U3BECTHO 3HAYEHUE ITUKHM KaK HAyKH, C KaXIbIM I'OJOM KOJHMYECTBO
4acoB JAaHHOW AMCIHMIUIMHBI yMEHIaeTbcsa. Ho 3TO He 03HayaeT, 4To aKTyaJbHOCTh
STUKHM 3aKOHYMJIACh. 3HAHWS O MOPAIM NOCTOSHHO Pa3BUBAIOTCS MOJ BIMSHUEM HE
TOJIBKO YUEHBIX U CHEIHUAIMCTOB MO 3THKE, HO U (PUI0c0POB, COLOIOTOB, OOTOCIOBOB,
MICUXOJIOTOB, MCTOPUKOB, IENAaroroB — BCEX TeX, KTO 3aHUMaeTcs MpodieMamu
YeJI0BEUYECKOU IPUPOJIBL.

Takum o00Opa3oM, OTHUKA CTPEMHUTCS HE TOJBKO OMNpPENEIUTh CYIIHOCTb
HPaBCTBEHHOCTH, HO W COEJAMHHUTH 3TUYECKHE MWCCIEAOBaHUS C PA3IMYHBIMU
TUCIUTUTMHAMM.
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B sTOM OTHOIIEHMM BakHYIO pojib chirpasl MMManyun KaHT, KoTOpbii mpoBeln
J0JITOE U KPOIOTIMBOE HCCienoBaHHe (HOPMHUPOBAHHS ITHKH KaK CaMOCTOSTEIHHOU
HayKd. DJTHKa HEMeNKoro ¢uiaocoda, B OTIWYUE OT CBOUX MPEAIICCTBEHHUKOB, HE
OepeT HUYEro, CBSI3aHHOTO C MOPAJIbIO, U3 PEIIUTHH, TICUXOJOTHUH, aHTPOMOJIOTUU WIIH
APYTUX TYMaHUTAPHBIX HAayK, 3aKOHBI U MOpPAJIbHBIC MPUHIUIBI BHEAPSIOTCS B HAIE
CO3HAHME MOCPECTBOM SIMIUPUUYECKOTO MTO3HAHUSA U alIPUOPHOTO 3HAHUSI.

Kant ctpemusicst pa3paboTaTh «UHUCTYI0 MOpaJbHYIO (priiocoduio» Kak BIIOTHE
CaMOCTOSTENbHYIO HayKy. [10 ero MHEHUI0, HPaBCTBEHHOE MOBEJICHHE OCHOBAHO HE Ha
CKJIOHHOCTH, HMHTEpece, MOJpakaHUH, a Ha YBaXECHUU MOPAIBHOTO 3aKOHA, HE Ha
CYILIIHOCTH HPAaBCTBEHHOCTH, a HA COOTBETCTBYIOIIMX 3HAHUAX. MopaiibHast (umocodust
U3y4aeT COBEPIICHHO Apyrod mMup — mMup cBoOonbl. Ecnu guszuka — 3T0 Hayka o
3aKOHaX NPHUPOJABI, TO STHKA — OTO HayKa O 3aKoHax cBoOoabl. B sTomM cyTh
COBEpIIEHHO HOBOro nojxoaa Kanra k Teopun MopaJi.

MopanbHas Tteopuss Ummanyuna KaHta sBIs€TCS JACOHTOJOTHMYECKON (ITHUKOM
AIobKeHcTBOBaHUs). Bo-mepBbix, KaHT cka3zam, 4uto s TOro, 4ToObl MOCTyHaTh
MOpAaJbHO, JIIOU JODKHBI OTAAThCA. BO-BTOPBIX, OH MOAYEPKUBAI, YTO MPABHIBHOCTD
WA HETIPABUIILHOCTD JICHCTBUS OMPEIEISIETCA HE €r0 MOCIEACTBUSIME, a HAMEPEHUSAMU
JIIIa, COBEPIIAIOUIETO AEHCTBUE.

KaHT roBoput, 4T0 AJ TOrO, YTOOBI MOCTYNATh MOPAJIBLHO MPABUIBHO, ACHCTBHE
JOIHKHO OBITH OCHOBAHO Ha BhHICIIEM ypoBHE no0Opa. Korma oHO cymiecTByeT, 4yTO-TO
ABIIIETCS. «BHYTPEHHE XOPOIIMM» U «OE€3yCIIOBHO XOpPOIIMM» 4YTO HE JENIaeT OJIHO
MOPaJIbHO XYXK€E JIPYroro.

C stoit Touku 3peHust KaHT roBOpUT, YTO TO, UTO OOBIYHO CUUTAETCS XOPOIIUM,
HaIpuMep pa3yMm, HACTOMYMBOCTb U YJJOBOJIBCTBUE, HE MOXKET ObITh XOPOLIMM CaMo 1O
cebe. Hampumep, He omoOpsieTcss 0€30rOBOPOYHOE YAOBOJBCTBUE, IMOCKOJBKY JUIS
JI0Ael MOPaJIbHO HENPABUJIBLHO IMOJIyYaTh YJOBOJIBCTBUE OT HAOIIOACHUS 32 YbUMH-TO
CTpaJaHMsIMH.

Huuro B mMupe, qaxke BHE MUpa, MPOCTO TaK HE MPUIYMAHO — OHO CYIIECTBYET
ampuopH, a 3HaYeHHEe J00pa COCTOUT B TOM, YTO €TI0 MOXKHO OCYIIIECTBUTH, CIIENATh €T0,
He 00aymaB 3apaHee Wiu naxe He ymes. B stom cmbicne Kant yTBepxkmaer, uyTo 1o
MOCIIEACTBHSIM HAMEPEHHOTO JICUCTBUS HENb3sl OMPEEINTh, UIMEET JIU YeIOBEK Oyarue
HaAMEpeHUs WM HeT. /[eficTBue, HalpaBICHHOE HAa MPUYMHEHHE BpeJa HEBHHOBHOMY
YeJI0OBEKY, MOXKET CIIy4ailHO MPHUBECTH K XOpOIIEMY pe3yibTaTy, TOTAa Kak pasyMHOE
Xopoluiee IeHCTBUE MOXKET MPHUBECTH K IUIOXOoMy pesynbrary. Ilo ero cimoBam, y
YesioBeKa MOsBIsAETCs A00past BOJIs, KOTJIa OH «IIOCTYIAET C YBaXKEHUEM K MOPaIbHOMY
3aKoHy». BecbMma MOXBaJbHO, YTO JIIOOU TPeOYIOT CBOEro IMpaBa Ha MOPAIBHOE
yBakeHHE Tepes] 3aKoHOM. [1oaTomMy elcTBUTENBHO XOpolei ClOCOOHOCThIO cama 1o
cebe sIBIISIETCS BOJIA, @ I0OpO — 3TO KOT/Ia YMOITUN BBIOUPAIOT JCHCTBUE, OCHOBAHHOE
Ha Bosie. OH omnpenenseT yBaXeHHe Kak «KOHUENIMIO [EHHOCTH, KOTOopask HEe MellaeT
MHE JIOOUTH CEOsI».

CoryiacHO BaXXKHBIM KaTeropuueckuMm umneparuBam Kanra, 1000 pa3ym Bcerja
JOJHKEH BBICTYNAaTh CBOUM COOCTBEHHBIM 3aKOHOJATENIEM B paMKax OOIIeUeIOBEUECKUX
uenei.
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[To Kanty, enuHcTBeHHOE AOOPO — 3TO XOpouias Ielib, MO3TOMY (aKTOpPOM,
OTPEIEISAIONMM HPAaBCTBEHHYIO MPABWIBHOCTh MOCTYIKA, SBJISETCS BOJS €ro akTopa.
Ecnu oH neicTBYIOT ¢ MakCcUMOM, Hampumep: «S He Oyay JraTe», U JaxXe €Clu €ro
MoBeZIcHUE Oy/IeT BBHITJISAIETh KaK HEMPaBUIbLHOE, B KOHEYHOM HTOre OYyAYyT XOpPOIITUE
pe3ynbTaThl. Takum 00pa3om, J0Kb, OompeaensieMasl IPOCTO KaK YMBINIJICHHOE JIO)KHOE
3asBJICHUE JPYroro JWia, He TpeOyeT IOMOJHUTEIBHOTO TpeOOBaHUSA, COTJIACHO
KOTOPOMY FOPUCTHI MOTYT HPUYHMHSTH BpEll APYTUM JIOJSIM, KaK TOTO TPEOYIOT UX
pabora. JIoxb Bcerja paHuT JIPYTUX, €CIH JIIOJU 3TO JIEJal0T, 3TO HAHECET BPE BCEMY
YEJI0BEYECTBY.

C »TOil TOYKHM 3pEHHMS MOYKHO CKa3aTh, UYTO MOpaJibHbIEe BO33peHus Kanta
OMOTaloT cHhOPMUPOBATH CIEAYIOIINE PUMEPHI STUKH.

Ilpaemamuueckass >muxa COCTOUT W3 HAy4YHBIX 3HAHUM, MPEANOJIATarOIINX
MOPAJILHO PABMWIILHOE PA3BUTHE COLUATIBHBIX PEdOPM.

Omuxa 3ab6omwul. IOTUKA 3a00Thl TPAAUIMOHHO CTPEMUJIACh BOIUIOTUTH
MOJIOKUTENIbHBIE  TIOOpOJIeTeIM W IEHHOCTH. OTH I1[EHHOCTU OCHOBaHbI Ha
AMITATUYECKUX OTHOIICHUSX U COCTPAJIAHUH.

Cemetinasi amuka — 3TO DTHKA, OCHOBAHHAas HA CEMEWHBIX POJIIX, ATUKA
MOCJEAOBATEILHOIO PAa3BUTHS, a poOJieBas OSTHUKA SBISAETCS KOJUJIGKTUBHOM, a HeE
WHJIUBUAYAJIUCTUYECKON. DTa MOpaib UCXOAUT M3 XOPOIIUX OTHOIICHHUM YeJIOBEKa CO
cBOEil cembell. PaBHOE yBak€HME K WIEHAM CEMbU M 0CO00€ YBaXXEHUE K CTApUIUM.
JlocTrKeHnEe BBICOKOM MPOW3BOAUTEIBLHOCTH OIPEIETSAETCS XOPOUIUM BBIIIOJHEHUEM
CBOMX CEMEWHBIX poJieii. B 3ToM ciyyae Mopalib Ompenensiercs IesaTelIbHOCTBIO
YelloBeKa Kak poauTens uiu pedenka.llpunimun oOpaiieHust ¢ IpyruMu Tak, Kak Bbl
X0TeNH Obl, 9TOO0BI OOpaIaIiuch ¢ BAMH, — 3TO IIPUHITUAIT PABEHCTBA.

Urak, 'a3anm, BeIUKUN MBICIHMTENIh BOCTOKA, TYMaHHOCTD, JIIOOOBb K 3HAHHSIM,
TOJICPAHTHOCTh M JIp. STUUECKHE KAa4eCTBAa OOBSACHSET C TOUKU 3PEHUS PENISITHBU3MA,
KaK MPUJIEPKUBAHUE 30JI0TON cepuanHbl. Toraa kak Ha 3anaae KanT noxomen K 3Tomy
BOIIPOCY C TOYKU 3peHust abcostotuzma. [IpencraBuB ux B BUAE CTPOTUX UMIIEPATUBOB,
OH TMpeajiarajg pa3iMuyHble BapUAHTBl PEIICHUs JSTUYECKuX mpoodsem. Hapsay c
Nmmanyunom Kantom, mMopanbHO-3cTeTHdyeckoe yueHue AOy Xamuaa ['azamum mmeer
HECPAaBHEHHOE 3HAYeHUE IS TJIyOOKOro TOHHUMAaHHUS MOJOAEKBI0 Y30eKucTaHa
YeJIOBEYECKUX IIEHHOCTEH U dYenoBedeckod mnpupojabl. CiemyeT OTMETHTh, YTO BO
MHOTHUX CJIy4dasX UX TEOPUHU MPEJCTABISIOT COOOUM B3TJIsAIbI, BOSHUKIINUE B PE3yJIbTaTe
MBIIUIEHUSI YEJIOBEKa M MOHMMAaHUS €r0 HPaBCTBEHHOCTH, a C JAPYrOll CTOPOHBI, OHU
OTPAXKAKOTCA B MOpajld, OCHOBAHHOW HAa PEJIUTHO3HBIX MPEACTABICHUIX U
00)KEeCTBEHHBIX 3aKOHAX.

BonapmuHCTBO TIPO0IeM B KH3HU 4YEJIOBEKAa MMEIOT MOPAIbHYIO OCHOBY, C ITOU
TOYKH 3PECHHUS HCCIACAOBAHHUS B O0JaCTH 3THKM W OCTETUKH MPHOOPETAOT 0co0oe
3HaueHue. Ha 3amame sTMKa — 3TO M3Yy4Y€HHE TOr0, YTO MOPAJIbHO XOPOIIO M YTO
IJI0X0, TMPaBWIbHO W HemnpaBwibHO. Ha BocToke cioBO «3THKa» MNPOUCXOAUT OT
apabckoro cioBa Marpyd (0AOOpeHHBIN), YTO O3HAYaeT  «IPABWIHHBIN,
«CTIpaBeJIUBbINY», «OnmarodecTuBbii». Y ['azanm goOpele Aena TakKe Ha3bIBAIOTCS
«canuxar.
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CrnenyeT OTMETUTb, 4YTO YHHMKAJbHOCTb MOPAIA COCTOUT B TOM, YTO BCE
noOpomeTen W TIOPOKM B HEHW M3MEHSIOTCS B 3aBHCHMOCTH OT BpPEMEHU |
nmpocTpancTBa. J[s pasHBIX KyJAbTyp M OOINECTB €CTECTBEHHO MEHSITh MOpPAIbHBIC
NpuHUUNBL. M3BEeCTHO, YTO B pa3HbIX CTpaHax U oOOILIEeCTBaxX JACWCTBYIOT pa3HbIC
ATUYECKHE KOJIeKChl. He cCyliecTByeT 4YeTKUX KPUTEPUEB, MO KOTOPHIM MOPAJIbHBIN
CTaTyC OJHOTO OOIEeCTBa MOYKHO OIICHUTh KaK BBIIIE WM HWKE Apyroro. Mopaib He
MMEET YETKUX TPaHMI], U HEBEPHO OIEHUBAThH BOJIIOIMOHHOE pa3BUTHE OOIIECTBA IO
OIHOMY WU TOMY K€ KPUTEPUIO Ha MPOTSIKEHHUS SBOJIIOLUMWHA YEJIOBEUECTBA, KAK U
HPABCTBEHHOE PA3BUTHE.

MopanbHble TEOpUM Ba)KHBI JJIsl Pa3BUTHS KaKIOM CTpaHbl W oOIIecTBa. ITO
HEMPUKOCHOBEHHAs! IIEHHOCTh, KOTOPOU JOJKEH CJIEIOBATh KaXKIbIM 4jieH OO0IIecTBa.
Crnenyet OTMETUTh, €CJIM Obl K TAKUM MPECTYIUICHUSIM KaK BOPOBCTBO, B3ITOUYHUYECTRO,
yOUIICTBO U T.J. MPUMEHSIIUCH ObI MPaBOBbIE MEPhl HanOoJIee BPEAHBIM ISl 00IEeCTBa
Kak  O€3HPAaBCTBEHHOCThb,  HAIMpUMEp: JIMIIEMEpUE, AaIYHOCTh, YECTOJo0uUeE,
BBICOKOMEpPHE, MpOCTasg XagHOCThb, pa3BUTHE OOIIECTBA M YEJIOBEYECTBA OBbUIO ObI
HaMHOTO BBIIIIE.

Ha wycynpManckoM BocToke uYenoBeK YacTO HECMOCOOCH pEeIIUTh, YTO
MPaBUJILHO, & YTO HET, B COOTBETCTBUU CO CBOEH BOJIEW U MpeanodreHusamu. [losromy
MYyCyJIbMaHE OCHOBBIBAIOT CBOM JACUCTBHS Ha cioBe boxkuem. Hampumep, Teopus
00KECTBEHHOI'O TMOBEJICHUSI UM OTKPOBEHUS ['azanmu yTBep)kKaaeT, uTo mpupojia 100pa
Y 3J1a OCHOBaHa Ha PEJIUTHO3HBIX YOEKICHUSX, a UX UICTOYHUK HAXOJUTCS B KOHTEKCTE
Cesimennoro Kopana. CoriiacHO 3TOM T€OpHUH, ONPEACICHHOE IEUCTBUE ONMPEAEISIETCS
KaK MOPAJIbHO «MPAaBUJIBHOE», MOTOMY 4YTO OHO OCHOBAaHO Ha TNoBeJeHuu bora, u
MOpaJbHO «HEMPAaBWIbHOE», MOTOMY 4YTO OHO He pazpeumieHo borom. [lpyrumu
CJIOBaMH, TI0 MHEHHUIO ['azanm, 3TMKa W penurus Bceraa uayT pyka od pyky. OmHako
HEKOTOpPbIE HCCIIEIOBATEIN OTMEYAIOT, YTO OSTO HE MOXKET OBbITh YHHMBEPCAIBLHOU
JTOKTPUHOM, TO €CTh MOTYT BO3HUKHYTh HEKOTOPBIE€ TPYJHOCTU B TMOHUMAHUU IICNIH.
Hanpumep, ateuctsl He BepsAT B bora, mosToMy BooOIIe HE TPUHUMAIOT ATy TEOPHIO.
Jlns mpencraBUTENEd APYTUX PEIUTHMA 3Ta TEOPUST UMEET CBOU ATHOJOTHYECKHUE
npotuBopeunsi. CoOCTBEHHO TOBOps, ['a3anu He cTaBwi meped coOOM el CO31aTh
YHUBEPCAIBHOE ITUUECKOE YUYEHHE, Il HEero Kak WU JJjIsl JII00OTO MYyCyJIbMaHWHA Kak
Annax moBesen, Tak ¥ IPaBUIIbHO! — 3TO U €CTh €r0 MaKCUMa HPABCTBEHHOIO YUEHUS.

Ha camoM nene ucimam 4eTKo ONpeAenul Lelb YeNOBEYECKOM KU3HU. UenoBek
OB co3maH, yTOObI OKJIOHATHCS bory mocpencTBoM q00pBIX Jei U U30erath MiIoXUX
nen (Kopan 51:56). CoOTBETCTBEHHO, YTO TPaBUIBHO, @ YTO HET JUIsl MYCYJIbMaH,
n3BecTHO uepe3 ciaoBo bora u CynHy IIpopoka. OCHOBBIBAsCh Ha 3THUX JIBYX Ba)KHBIX
HMCTOYHUKAX, MyCyJIbMaHE CUUTAIOT, YTO 3TO U €CTh MpaBJa.

B coBpeMeHHOM o00IecTBE OTpaHWYeHUE CeOsl JIUIIb MUPCKUMH 3HAHUSIMUA W
JUCTAHIIMPOBAHUE OT PEJUTHH KaK «CTapoil» B OMPEIEICHHOM CMBICJIE BBI3bIBACT
dbopMupoBaHrE€ MOpaTbHBIX MOPOKOB. Hampumep, yTUIUTaApHBIE WM STOUCTHYECKUE
CUTyallid, CTaBIIME E€CTECTBEHHBIM COCTOSIHUEM. YTUIIUTApU3M, Kak CIeAyeT U3
Ha3BaHMs, pacCMaTpuBaeT BeJMyaiiiiee Oyiaro uisi HaAWOOJBIIErO YWCla JIIoAeH —
cyacthe — Kak (opmy mopanu. JleHCTBUS JOJDKHBI MPUHOCUTH OOJBIIE CUACThS U
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MEHbIlIe Bpeaa. XOTd ArOUCTHYECKAas TEOpHs, B CBOEH MPOTUBOMOJIONKHOMN IMO3UIIUH,
MMeEET HauOOJIBIIMI TE3UC O CHACTHhE, OHA CUUTAET, YTO JUYHOCTh U €€ UMS SBIIAIOTCS
Han0oJiee BAXKHBIMU. DTO HE ATOM3M, a BXKHEHIINI KPUTEPUIA B STOLEHTPU3ME, TO €CTh
BA)KEH TOJBKO CaM YEJIOBEK, €ro JIMYHbIE MHTEPECHI, BOT U Bce. B mobom ciaydyae oH
JOJDKEH BO BCEM HCKaTh CBOK BBITOAY. Benb 3TO NPAKTUYECKHM YHHYTOXKAET camy
Mopaib. [loToMy 4TO, KaK MbI HOHMMAEM, MOPAJIb — TO SIBJICHUE WJIM HPABCTBEHHOCTD,
KOTOpasi MpOSIBISIETCS. B OJlaruX JEHCTBUAX OJHOTO YEJIOBEKA I0 OTHOLICHHUIO K
IPYTrOMY Y€JIOBEKY.

Mpbl cuuTaeM, MMEHHO MO3TOMY BO MHOTHMX ClIy4asx 3Ta TE€OpPUS MHOTUMH
JIO/IbMU HE NMIPUHUMACETCS U HE MPAKTUKYETCS. TOYHO Tak e, KaK HE NMPU3HAHA TEOPUS
anpTpyn3Ma. YTo kacaercs MUCIaMCKOW TEOpHH, TO OHAa HE MPOTHBOPEUYUT MPUHIIUIIAM
MOMOIIM JPYTUM, OCOOEHHO anbTpyu3My. Kak cka3aHO B M3BECTHOM Xajuce, Bepa
MYyCYyJIbMaHHHA HE ABJISIETCA IOJHOM, II0KA OH HE 1AaCT APYIrOMY MYCYJIbMAaHUHY TO, 4TO
oH xodeT mua ce6s.®® B oTOM HOTE eCTh TOYKAa NEPECEYeHUs C TEOPHU HEMELKOTO
¢unocoda Kanra. Ha Ham B3ruisia, CyT 1Ba €ro MNepaTtuBoB: « OTHOCUTCS K KaXIOMY
YEJIO0BEKY HE KaK K OPYAUIO, a KaK K BBICIIEH LIEJIN», a Takke « COBEPIINTD Ka)XI0€ CBOE
JEHCTBUE TOJIBKO B COOTBETCTBHH C €r0 OOIIMMHU MaKCUMaMMU», KaK HalpaBjeHa Ha TOT
JOKE CMBICT M Lenb. B ['a3anm, KOHEYHO, XOpOIIO TO, YTO XOPOLIO IS MHOTHMXX.
OpHako 3TO (PUKCHPOBAHHBIM MPUHLHUIL. DTO MOTOMY, YTO, XOTSI HEKOTOPBIE NEUCTBUS
MOTYT OBITh MOJIE3HBI OJJHUM JIIOASM, OHU MOTYT OBITh BPEIHBIMM IS Ipyrux. ['azamm
3alUIIAET HMHTEPEChl Ka)J0ro, COIJIACHO HCJIaMy KaXJIblii HMeeT MpaBo ObITh
CYACTJIUBBIM. 3J1€Ch CTAaHOBUTCS OYEBUIHBIM W3bsSH B Teopun KaHTa, TOUYHEe, B
«TBEPAOCTU» UMIEPAaTUBOB. TO €CTh 3Ta TeOopusi HE oOpalllaeT BHUMAHUS Ha PEe3yJabTaT
AeicTBusl, a oOpallaeT BHUMaHUE Ha peau3aluio JeiCcTBUs B popMe 3a1auu.

HNcxona u3 stuko-scretndeckux B3rAnoB M. KaHTta, BbIpaK€HHBIX B JAaHHOU
MCCJIEIOBATENbCKOM paboTe, W MCXOJs W3 alPUOPHON ICTETHUECKOW MOTPEOHOCTH
YEJIO0BEKA, €r0 BOCHUTATEIBHOE 3HAYEHHUE €IIE€ pa3 BO3pPACTaeT, KOrJa OH IBITACTCS
CTaThb TBOPLOM TaKOM KpacoTbl. AKTHUBHBIM TBOPYECKMH NOAXOI BO BCEX BHUIAX
KU3HEAECATEIBHOCTA TOBBIIAET YPOBEHb HWHIWBUAYAJbHOW W  HAUWOHAIBHOU
KYJbTYPBl, CIYXUT (OPMUPOBAHUIO MOPAJIBHO-ICTETUUECKOTO 3araca 3HaHUH,
ACTETUYECKOTO pAaCCyKJICHHs, BKyca, YyBCTBa, SMOLMHU, BOOOPAKEHHS, a TaKKe
XYJ0°KECTBEHHBIX CIOCOOHOCTEN U CKIIOHHOCTEM.

SAKJTIOYEHHUE

B pesynbTare ucciienoBaHus 1o TeMe: «/{nanekTuka HpaBCTBEHHO-3CTETUYECKUX
B3IJIS/I0B B BOCTOYHOW M 3amaJHON KyJibTypax (Ha mpumepe QuiocodCKux ydeHUn
["azanm u KanTa)» ObUTH CACIaHbI CIETYIONTNE HAYYHBIC BBIBOIBI:

1. Hekornma Benmkwe MBICIUTEIN W TBOpIBI BocToka co3maBamu oOpas
COBEpIIEHHOTO 4YeJOBeKa, 0co00e BHHMaHUE yHAeNsAs TOMY, 4YTOObl €ro 3HaHWA,
IyOOKHE€ 4YyBCTBA M HPABCTBEHHOCTh OMOJIHSUIM JIPyr Jpyra W pa3BUBAIUCh B
rapMoHu4eckoM eauHcTBe. C 3TOM TOYKM 3pEHUSI BaXKEH TOT ()aKT, YTO HAIIM BEITUKUE

8 Imom Navaviy. — 40 hadis. - Tarjima va tushuntirish. — Halil Gunench. — Istanbul. - 2010. - C. 51
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IOpPEIKd B CBOE BpeMsi C(POPMUPOBAIIM CBOJ HPABCTBEHHBIX KPUTEPUEB COBEPLLIEHHOIO
YeJIOBEKa — ATHUYECKUH KOJEKC, HAMMCAHHBIA B BOCTOYHOM MEHTAJIUTETE, BBICOKUE
HPABCTBEHHBIE M AICTETUYECKHME YYBCTBA W TMOHATHUS, KOTOpbIE CHOPMHUPOBAINCH U
YCOBEPILIEHCTBOBAIMCh B MBIIUIEHUH HAIIET0 HapoJa Ha MPOTSHKEHUM BEKOB HAIUIN
OTKIMK B yueHuM ['azanmu u KaHrta, 4TO SIBISIETCS SIBHBIM IMPU3HAKOM JTyXOBHOIO H
KyJIbTypHOTO Auanora Boctoka u 3anaza.

2. AKCHOJIOTUYECKH UCCIE0BAB BOMPOC, MOXKHO CJHEJIaTh CJIEIYIONIHA
BbIBOJ. M3MEHEHHus, NpOUCXOJAIIME B COBPEMEHHOM MHpPE CBS3aHHBIE C
riodanu3anueii, TEXHOJIOTMUYECKUM Pa3BUTHUEM CTaBST IEpe]l YEIOBEUECTBOM HOBBIE
3ajaud. B pesynbraTe HEKOTOpPOMl yTpaThl TPAJAMIIMOHHBIX LIEHHOCTEH U OCHOBAHHOI'O
Ha HUX 00pa3a XHU3HHU, KOTOPHIE TAKXKE CUUTAIOTCS MOJIOAEKBIO «CTAPOMOIHBIMUY,
CTpPEMJIEHMsI JIIOJEH K JIETKOM »W3HU, WM3MEHEHHs B pPE3yJIbTaTe HMHTEHCUBHBIX
IIPOLIECCOB U JIABJICHMSI COBPEMEHHOM JKHW3HHU, IPUBOAUT K OTKAa3y OT BBICOKO
HPABCTBEHHBIX OTHOLIEHWHA K OTHOUIEHUSIM OCHOBAHHBIX HA JIMYHBIX HHTEpEcax M
B3aMMHOM BbIrOJIe. B CBSI3M € 3TUM, cuuTaeTcsa, 4TO MOpajdbHOE yueHue MMmaHywnia
Kanta «OTHOCHCH K 4YENOBEKY Kak K LEIH, @ HE KaK K CpPEICTBY» IpPHU3BIBAECT K
BBICOKOMY YBaXEHUIO W TPHU3HATEIBHOCTH K YEJIOBEKY HE3aBUCHMO OT €ro
COLIMAJIBHOTO MOJIOKEHUSI.

3. CoBpeMEHHBIN 3Tanm pa3BUTUA BOCTOYHOM M 3amagHOM KyJbTYPHOH
KOMMYHUKAIIMM TpeOyeT aKMEOJIOTMYeCKOro mnoaxona. M3BecTHO, YTO Ba)KHEWUIIUM
(GakTopoM pa3BUTHsS KyJIbTYpPbl SBISIOTCS HayKa M TEXHHMKA. XOTS pa3BUTHE
MCKYCCTBEHHOTO MHTEJJIEKTA B COBPEMEHHOM MHpPE IIPELIAracT 4YeJIOBEYECTBY
HIMPOKUHN CHEKTP yI0OCTB, HO HE MEIIAET JIU OHO Ha CAMOM JIEJI€ YEJIOBEKY PAaCKPBITh
CBOM BO3MOXHOCTH, OCO3HATh U MPOSIBUTh CBOIO MHIMBUIYaJbHOCTH? B cBOMX 3THKO-
acTeTHYeCKuX ydeHusx ['azamm m KaHT He TOJNBKO 3aHUMAaIMCh 3TOchepoi, HO U
MCCJIE0BAIIM, YTO YEJIOBEK €CTh LIEHTP MUPO3JaHNUs1, BO3BOJMUIIN €0 Ha CAMYIO BBICOTY,
no cytu, oba Quiocoda neITauch 000CHOBaTh, YTO BO3MOKHOCTH YEJIOBEKa ropaszio
mupe, yeM OH caM cuutaer. ['azamu u Kant ¢unocodcrBoBaium HE TOIBKO 00
oOnagaTensax ONPENEICHHOr0 TallaHTa, OHU NBITATUCh OOOCHOBATh, YTO KaXKIbIN
YeJIoBeK 0e3 MCKIIIOUEHHsI YHUKaNeH, ['a3anu ucciaenoBai 3To riry0oko MeTadu3nyecKky,
a KaHT — cyObEeKTUBHBIM UICAIU3MOM.

4, HpasctBennble  B3rmsapl  HMvmanymna Kanta 1o  cBoed  cytu
MPPALMOHATIBHEI U B CBSI3M C 3TUM MNPUHUMIKAIBHO OTIUYAIOTCA OT OOJBIIMHCTBA
panmoHanmucTuuecku-gunocopcknx yuenud EBpombl.  ®@unocodbl M3yyanwm  €ro
TBOPYECTBO M HE OOpallajii BHUMAHUS Ha 3TOT MUpPpAaLMOHAIBHBIN acnekT. Mcnonb3ys
METOJI CPaBHUTEJBHOIO aHajiu3a, PAacKphITh CYLUIHOCTb HPPALUOHAIBHBIX HAECH B
¢unocopun Kanta, oOpamiasich K MHUCTHYECKUM YUYEHHUSM BOCTOYHON (Qunocoduu,
ocobeHHo cydusma crocoOcTByeT dS(PGEeKTHBHOMY TIOHUMAHUIO €€ TIyOOKOM
MeTapU3UYECKON CYIIHOCTH.

S. HppanmoHanu3M COCTaBISIET TaKKE CyTh ICTETUYECKUX BO33peHui KaHra.
B vactHOCTH, IpU3HAKK IPEKPACHOTO KOTOPBIE HccienytoTes B ¢punocopun Kanra, kak
1. becnpuctpactHocts; 2. OOme3HaunMocTth; 3. He OCHOBaHHOCTH Ha MOHATHUSAX; 4.
LlenecooOpa3zHoe ©6e3 Lenu; HAa HMX MPUMEPE MBI MOXEM BHUJIETh MPOSIBICHUE
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NAHTEUCTUYECKOTO IMOJIX0/1a, IUPOKO PACIPOCTPAHEHHOTO M M3y4eHOro Ha Boctoke.
[TanTencTrueckne B3TISAABI, CHOpMUPOBABIIHECS B BOCTOUHOW (umocodun, B Oojee
MO3HUN TIEPHUOJ] HaYalu PAaCIpPOCTPAHATHCS B CTpaHax 3arajga, TakuM oOpa3oM, W B
acTeTH4YecKoM yueHun Kanta HaOmroqaeTcs BIUSHUE BOCTOUYHOM (uiocopuu.

6. B Hayunoit pabGore ObUIO TIOKa3aHO, YTO OOIIMM acCMEKTOM s
MMaHTEUCTUYECKUX BO33peHUI 3amana u BocToka siBisieTcsl aHTPOMOLIEHTPU3M, TO €CTh
nJiesl TIOHMMaHHs YEJIOBEKAa KaK MUKPOKOCMOCAa M LIEHTPOM BCEJEHHOW. B 3amagHoM
MUpE AaHTPOIOUEHTPU3M OTJIMYAETCS OT BOCTOYHBIX HPHUOPUTETOB, CBOUMH
MaTepUaIbHBIMHA, PEAJbHBIMA HWHTEPECAaMH W TPUOPUTETOM HWHIWBHAYaJIbHOCTU
yenoBeka. Ha BOCTOKe K€ TJIaBHOM YEIOBEYECKOW LIEHHOCTBIO SIBIISIIOTCS JTyXOBHbBIE
COCTAaBJISIIOLIME, OCOOCHHO 4YelloBeYeCKas 4eCTh, CEMEWHas 4ecTh, TOPAOCTh, COBECTD,
HPaBCTBEHHOCTb, IPUOPUTET KOJUIEKTHBU3MA. A Takke, U1 BOCTOKA CUHUTAIOTCS
LICHHBIMM TaKWE€ XapaKTEpHbIC KauyeCTBA, KAK YECTHOCTb, MPSMOTA, HEHAaBUCTh K
BBICOKOMEPHIO, CKPOMHOCTh M CHPaBEIJIMBOCTh. B 3amagHbIX CTpaHax C OJHOH
CTOPOHBI, CTPEMUJICH K COCTOSIHUIO CIPABEJIMBOIO paclpeAesieHus], 111 00eCIeUeHHs
WHJIUBUAYAJIbHOTO UHTEpPEca YEJIOBEKa, a C IPYrod CTOPOHBI, ISl IOCTHXKEHUS O0IIEeTro
CXOKECTBA.

7. ®uinocodpekue B3rasAbl ['azamu m KanTa Ha mepBblil B3IJISJ BBITJIAIAT
CX0XUMH. BO-TIEpBBIX, OHM CUCTEMATHUYECKH UCCIEIYIOT ITUKY U 3CTETUKY, BO-BTOPBIX,
00a MBICIIUTEIISI UCXOJAT U3 CBOUX OCHOBHBIX IPHUHIIUMIIOB, KOTOPHIE OHU CUUTAIOT B
HEKOTOPBIX OTHOWICHHSX TmpeBocxoasmuMu. OmHAaKO HX METOAbl  PELICHUS
¢bunocodckux mpobrem paznuunbl. [Ipexae Bcero, 3Tu METOJbI IPUMEHSIOTCS UMHU K
CHEKYJISTUBHON MeTadu3uKe, U MOITOMY MX 3TUYECKHE B3TJISAbl BBIPAKAIOTCA I10-
pazHomy. Otuka KaHTa mo cBoeil cyTu palnuoHalibHA, a y ['a3anu UMeeT peuruo3Ho-
MHUCTUYECKHN Xapaktep. B To Bpemsa kak KaHT wucnonp3oBan aHaimTuky, ['azamnu
MPEANOYNTA TUIIOTEeTUYECKUHM MeTona. lunmorernueckuit meron l'asamm ciyxut
MPaBUJIBHOMY (POPMHUPOBAHUIO YEJIOBEUECKON HPABCTBEHHOCTHU C PEIIMTHO3HO-HAYYHOMH,
COLMAJIbHO-TIPAaBOBOM TOYKH 3PECHUSI.

8. PanmonanbHas ostuueckas Teopuss KanHTa pokpgaercss Ha  OCHOBE
palMOHAJILHOTO METOJ/Ia, B TO K€ BpeMs B pamkax ero (yHIaMEHTAJIBHOTO TpyJa, B
KOTOPOM  OINpPENEIIEHHE  «Pa3yMHOT0» HE  HCHOJIB3YETCA [l  MCKIKOYEHUS
«PENUTHUO3HOTO», & CKOpPEE MPEAIOaaracT npsIMyl0 CBs3b aKTUBHYIO, HEMPEPHIBHYIO U
MOJIHYI0 ¢ MOpaJIbHbIM MupoM. Hampotus, muctrdeckas 3tuka ['azanu nmpeacraBisier
co0Ol PEeNUTHO3HYI0 HHTEPIPETAIIMI0 WHIUBUIYyAIBHOTO 00peTeHusi crmaceHus. OHO
peanu3yeTcsl MOCPEJACTBOM PEIUTHO3HOTO 00pa3zoBanusa. B oTimune ot Kanra, 'azanmm
HE cTapajcsi Co3JaTh YHUBEPCAIbHBIA METOJl, IPUMEHUMBIN KO BCEMY YEJIOBEUYECTBY, a
MOIIeNT O TMYTH 3alllUThl OTIEIBHBIX BOIPOCOB PEIMTHO3HOTO TMpaBa ((ukxa) OT
CyEBEpUH U €pecH.

Q. Paznmuuns B METOAMYECKOM HCCIIENOBAHUM MOpAjId B TBOPYECTBE 00OOUX
MBICTUTEIEH OKazajidi Ccephe3Hoe BIUsSHUE Ha QopmupoBaHue GUIOCOPCKOro
MBIIUICHUS ¥ OBLTM MPUMEHEHBI K TIpo0eMaM 4eJIOBEUECTBA B 1IEJIOM. AHATUTUYCCKUM
MeToa KaHTa OTKphIBAET IIMPOKUE BO3MOXKHOCTH HE TOJBKO B IJIAHE TEOPETUYECKOTO
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NOHUMAaHUSl M aHallu3a MOPAIbHBIX MPOOJEM B COBPEMEHHOM MHpE, HO U B IUIaHE
MPAKTUYECKOTIO MPUMEHEHUS CO3JaHHON MOPaIbHOU CHCTEMBI.

10. Kanr  ocoboe  BHHMMaHWe  yAeIsNT  BO3MOXHOCTH  «AaKTHBHOIO
COBEPILIEHCTBOBAHMS», @ HE IPOCTO JOBEICHHS YEJIOBEKa 0 pa3BUTHs. PackpbiBas
BO3MOKHOCTH NE€pPEKIHOHN3MA B 00JIACTH CO3HAHUS, OH OTYEPKUBAET, YTO BCE HALU
3HAHUS O COBEPILIEHCTBE HE SBIISIIOTCA AMIMPUYECKUMU, a MIPEACTABIISIIOT COOOM HIEIO,
CYLLECTBYIOIYI0O B CaMOM YEJIOBEKE, HEKHMI MNPOTOTHUII B €ro roJIoBe, U OHO OyAeT
uacabHbIM. MBI CpPaBHUBAEM €T0 C UACAIOM U TEM CaMbIM OIIEHUBAEM COOBITHS U CeOsI
B CpaBHEHHUH ¢ HUM. Korma 4ro-To LEHHUTCS, OHO BCErJa OLEHUBAETCA B CPABHEHUU C
ujeaioM B HaieM BooOpakenun. Coznanue odpaza obsanaresss KauecTB, 3aJI0KEHHBIX
B COBEPIICHCTBE UEH, MPEBPAIACT Jake METahU3UKY ITUKHU B MPEIMET UCCIIECTOBAHUS
ACTETUKU. «DCTETUKA MOPAIIN» — 3TO CyOBEKTUBHOE U3JI0KEHUE MeTadU3UKH MOPAJIH,
XOTd M YaCTUYHO, B KOTOPOM 4YYyBCTBA, COIPOBOXKIAIOIIWE MPUHYIUTEIBHYI CHITY
MOpPAJIBHOTO 3aKOHA, MO3BOJISIFOT HAM OILIYTUTh JEMCTBEHHOCTh 3TOM Ccuiibl. He TOnbKO
JUISL 3CTETUKH HPABCTBEHHOCTH, HO M JUJISl 3CTETHKU BOOOIIE BOIPOC O COOTHOLUIEHUU
CTPEMJIEHHS K COBEPIIECHCTBY (MEpHEKIMOHU3MY) U KPacoTe MMEET MPUHIMIHAIBHOE
3HAYEHHE U BO3PACTAET MO0 MEPE 3PEIOCTU €€ BOZMOXKHOCTEM.

11. [IpoGnemMa COOTHOIIEHHSI COBEPUIEHCTBA M pa3ymMa, KOMHYHOCTH U
ApaMaThu3Ma M aHaJUTHYECKUX, (PUIOCO(PCKUX M ICTETHUECKUX OTHOUIEHUHN CEepE3HO
MPUBJIEKAET W COBPEMEHHBIX HCCIEeAOBaTENEH. AHAIUTUKO-3CTETHUECKUI 3(PQeKT,
HaIllpuMep paJocTh, BO3HUKAIOLIAS IIPU COBIIAJICHUU YYBCTB C COJIEPKAHUEM MY3BIKU
WIM TO033UH, HAJA0Ir0 3allOMHHAETCA KaK LeJIeco00pa3HOCTb. ITO CIIOHTAaHHOE
yJIOBOJIBCTBHUE... MY3BIKAaHT, 03T WK QuiIocodh HE OCTAHABIMBACTCS HA JOCTUTHYTOM.
OH He ycTaer OT MOATUYECKOrO YAOBOJBCTBHS M HE IPEKPAIIAET SCTETUYECKOE
ynoBosibcTBUs. B actetnke Kanrta mpekpacHoe, 1enecooOpa3HOCTb, COBEPILIEHCTBO —
BECbMa  CJIO)KHbIE  TOHATHUS,  MPEANOJiararplie  TapMOHUI0  OOBEKTUBHOM
JNEUCTBUTEIBHOCTA C KOHKPETHOM HJIEEN HE TOJIBKO 3CTETUYECKUX CBOWMCTB MPEAMETA,
HO M €ro NOJIHOTHI U BBITEKAIONINE U3 KOHKPETHBIX MPUHLHUIOB. Bee 31O mpubnmkaer
MOHSITUE COBEPILIEHCTBA K MOHATHUIO BBICILIETO MOPSAKA U HPABCTBEHHOMN [IEHHOCTH.

12. bnu3ocTh cOBEpLIEHCTBA € MPEIUKATOM MPEKPACHOTO M 3HAYEHUE €ro B
onpeneneHu  MeTapu3MUYEeCKOr0 MeCTa JACTETUKH MEXJIy TEOPETUYECKOH U
npakTuieckon ¢uiocodueit 0eckoHedHbl. Pasym, Bocmpustue, pacCyKJIeHHE — HTO
YHUKAJIbHBIE JTYXOBHBIE KaTErOpHH, OObEIUHSIONINE B ceOE MPAKTHKH, BXOIAIIUE HE
TOJIbKO B OCHOBHBIE METa(pU3MUYECKHE U MOpPAJbHbIE KATETOPUH, HO U B KOHLEMIHIO
COBEPILEHCTBA.

13. CoBeplIEHHOCTh UMEET AOJTYI0 HCTOPHUIO B €BPONEMCKOM MBIIUIEHUHN KakK
dopme kynbTypbl. Cpenu cxonacTukoB «Perfestio primay cuurtaercs arpudyrom bora,
u «Perfestio sensunda» cumrancs menabio cyocranimu. A y Kanrta Bech Mup ObLI
IIPEJCTABIIEH B KAYECTBE CHENMAIBHOrO ycrpoiictBa. CoBepuieHcTBO ¢ KaHTOoM Takxke
MMEET HE TOJIbKO OHTOJIOTHIO, HO M TPAKTUYECKUE LIEHHOCTH, IOCKOJbKY OHO
CUHTE3UPYET U MPEACTaBISET OObEKTUBHYIO I1I€JIb. B 3TOM CMBICIE €r0 ACTETUYECKUE
B3TJIS/Ibl YHUKAJIbHBI.
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14, B scretuke ["azanu nmpekpacHoe umeeT ocoOyro potib, a y KaHTa BaKHBI
MOHATUSL MPEKPACHOTO M BO3BbINIEHOr0. OHM 3aHUMAIOT MPAKTHYECKUE MO3ULUU
pa3yma, OTKyJa M HUCXOJSIT €r0 OCHOBHBIE MOHSTHS — II€JIeCO00Pa3HOCTh, 3PEIOCTh,
COBEPILIEHCTBO.

15. Breinenensl cambie ocHOBHbIe uaen B ¢unocodpum [azamm u Kanra:
CTaHOBJICHHE, BOJS K BIAcTH, MmpobieMa BEYHOCTH NpeKkpacHoro. B  Hux
000CHOBBIBAJIOCh, YTO LEHTPAJIBbHBIM MOHSATHUEM CUHMTAETCS BOJIA KaXXJIOrO 4YeJIOBEKa
CTPEMUTHCS K TyXOBHOMY POCTY.

16. CornacHO TpaHCUEHICHTAIbHOMY yueHHI0 KaHTa, maMmsTh HE SBISIETCS
OPOJYKTOM MO3ra 4e€JOBEKa, 3TO €ro KOTHUTHUBHAs AEATEIbHOCTh BO BCEJIICHHOW. B
IPOILIECCE CBOEM  YENOBEYECKOW JICATEIBHOCTH OH CONPHUKACAETCA C  ITUM
UPpPALMOHANIBHO IIO3HABA€MbIM MHPOM, OTKyJla YEpHaeT 3HaHUA alpuopu U
anocrepuopu. ToO €CTp B JEATEIBHOCTH 4YEJIOBEKAa MMEIOT MECTO CO3HATEIBHBIE U
Oecco3HaTeNbHbIE YMCTBEHHBIE CIIOCOOHOCTH, (DOPMUPYIOIINE OCHOBY YEIOBEYECKOMN
JEeSATENBHOCTH BMECTE C allpUOPU 3HAHUSIMHU U allOCTEPUOPHBIM OMBITOM.

17, Pa3Huna B METOAMYECKOM MCCIEIOBAHUN MBICIUTENEH, BIIOCIEICTBUU
OKa3aJI0 CEPbE3HOE BIUSHUE U HA MBILUICHUH UX MOCIECAHUKOB. AHATUTUYECKUI METOA
KanTa Taxke OTKpbUI IIMPOKHM CHEKTP BO3MOKHOCTeW B mupe Hoy-Xay, HE TOJBKO
JUTsl TOHUMAaHUS U aHAJIU3UPOBAHUS IPOOJIEMBI 3THUKH, HO M UCIIOJIb30BaHUSI MOPAJIbHOMN
CUCTEMBbI. A TUMOTETHYECKUd MeTona ['a33amum BbI3BaH MPOOJIEMOM TMOHUMAHUSA U
CO3JaHus 3TUYECKUX 3HAHWW, OTIMYHON OT APYIMX OTPACIEH, U CIYXKUT MPABUIBHOMY
(OpMUPOBAHUIO YEJIOBEYECKOW MOpaliM B PEIUTHO3HBIX, HAYYHBIX, COLIMAIBHBIX U
IIPABOBBIX 00JIACTSIX.

18. IIpobGnema ¢uaocopckoro TMOHUMAHUS ITHUKO-ICTETHUECKOTO MHpa
YeJIOBEeKa CUMTAETCs akTyalnbHOU. B Y30ekckoit ¢hunocodun taxxke nmpobdieMa yenoBeka
dopMupyercss B paMKax KOHLENIUS COBEpPLICHHOro uesnoBeka. CoriacHo 3To
KOHLICTIIIMA B HEM TapMOHUYHO MPOSBISAIOTCS (PU3UYECKUE, YMCTBEHHBIEC, TyXOBHBIE,
MOpaJibHbIE CcIIOCOOHOCTU. Bons, TepnieHue, aynieBHas JIF0OOBb, HHTYULIUSI B YUEHUSIX
I"azzanu u KanTa urparot BaXxHyr0 poJjib, B CBSI3U C 3TUM CUMTAEM UTO JTAHHBIE YUCHUS
CHOCOOCTBYIOT ~pa3BUTHIO YeEJIOBEKa U SABISIIOTCA OOrarbIM HCTOYHUKOM  €rO
TBOPYECKOT'0 COBEPILIEHCTBA.

19. BaxwxocThs »dcretHueckux B3rIsLgoB la33aimm u Kanta B BocHUTaHHUH
MOJIOAEXKHU 3HAYUTENbHA [JIsl YEJOBEKa, B CBSI3U C TEM 4YTO (OPMHUPYET HE TOJBKO
NOTPEOUTETBCKOE ICTETUUECKOE BOCIPUITHE, HO M CO3UAATEIbHOCTh U TBOPUECTBO B
yesioBeke. [IoTeHIMambHO TBOPYECKHWI YEIOBEK HE IOABEpPracTcs WUIIO3MM 374 B
L[EJIOM, EMY Yy [10 IPUPOJAE pa3pyllICHHE.
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Relevance and importance of the dissertation topic. The need for philosophical
reflection on the global cultural transformation taking place in the world and its moral
and aesthetic impact on the education of young people is becoming increasingly
relevant. From this point of view, this dissertation philosophically explores the dialectic
of moral and aesthetic views in Eastern and Western cultures. Because the study and
understanding of events and processes, laws, contradictions and trends in the
development of cultural life provides an opportunity for a deep understanding of human
morality. Consequently, in the dissertation, based on the philosophical teachings of Abu
Hamid Ghazali and Immanuel Kant through the prism of moral and aesthetic questions
such as: “What is man? What is the essence of life? What is virtue? What can stop a
person from harming another? What is true love? What is true beauty? the substantial
foundations of man and his behavior in Eastern and Western reality are explored.

In the world, due to the intensive development of science and technology, socio-
economic life is becoming easier, but despite this, humanity still suffers from spiritual
crises such as depression, aggression, and immorality. This is an expression of the fact
that man is moving more and more away from his original nature, and for modern man,
the philosophy expressed in the moral and aesthetic views of Abu Hamid Ghazali and
Immanuel Kant will serve as a unigue vaccine against such spiritual crises. These great
thinkers are of particular importance due to their fundamental philosophy, which
overcomes the cultural diversity of the Eastern and Western worlds and actualizes
national and universal values.

In creating the foundation of the third Renaissance in the new Uzbekistan, in the
cognitive, cultural and moral formation of youth, the development from national revival
to national progress of youth and their manifestation as a “Hallcard of Uzbek culture”,
the study of the ethical and aesthetic foundations of the East and West is of particular
importance. In this sense, the head of our state, in the development strategy of New
Uzbekistan for 2022-2026, emphasizes the need: “Preservation of the history, culture
and scientific and educational heritage of our great ancestors, introduction into scientific
circulation, further popularization at the republican and international level.” For, the
future of society and the nation will be determined by the achievements of young people
in science, as well as the high level of their moral and aesthetic culture.

This dissertation research to a certain extent serves to implement the tasks defined
by No. PF-60 of the President of the Republic of Uzbekistan dated January 28, 2022
“On the development strategy of the new Uzbekistan for 2022-2026, Resolution No.
PF-27 dated February 28, 2023 “On the state program implementation of the
development strategy of New Uzbekistan for the period 2022-2026 in the “Year of
attention to people and quality education” in Resolution PQ-3080 dated June 23, 2017
“On measures to create a Center for Islamic Civilization in Uzbekistan under the
Cabinet of Ministers of the Republic of Uzbekistan” and other regulations -legal
documents related to this topic.

The degree of knowledge of the problem. The works of the First President of
Uzbekistan Islam Karimov and conceptual ideas related to the restoration and
development of national culture, the Action Strategy for the further development of the
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Republic of Uzbekistan, developed under the leadership of the President of the Republic
of Uzbekistan Shavkat Mirziyoyev, served as the scientific and methodological basis for
this study.

In the West, “Eastern and Western Culture” by N.I. Conrad, New York
Danilevsky, K.N. Leontiev, O. Spengler, A. Toynbee, P.A. Sorokin, M. Watt, K.
Buchanan, 3. Brzezinski, D.S. Likhachev, B.F. Rybakov, A.F. Losev, G.F. Alexandrov,
D. Bell, I. Masuda, V. Martin, E. Toffler;

Among the scholars who studied the works of Ghazali and Kant, researchers such
as Abdusattar Sheikh, Asrar Ahmadkhan, Mahmud Hasan Channar, Aziz Rahim Saifi,
Bakhtiyar Bana, Muhammad ibn Zainil Abidin provided bibliographic information
about the philosophers.

Scientists who studied the works of Ghazali and Kant in the CIS Vasiliev, I.P.
Minaev, S.F. Oldenburg, F.I. Shcherbatsky, E.V. Barbashina, A.A. Tumanov, LA.
Batrakova, M.Yu. Vasilyeva, A.M. Sologubov, E.A. Soboleva, these scientists tried to
explain in detail the scientific and conceptual views of the philosophy of I. Kant . The
ethical and aesthetic views of I. Kant were studied by M.N. Afasizhev, E.Yu. Basin,
V.F. Asmus, M.K. Mamardashvili, V.S. Solovyov, A.V. Guliga, S.N. Mareev, E.V.
Mareeva and others.

Although special scientific research reflecting the dialectic of the ethical and
aesthetic views of Ghazali and Kant has not been carried out in Uzbekistan, some issues
of the cultural dialogue between the West and the East, as well as the work of Ghazali
and Kant, are addressed in the works of M. Khairullaev, O. Faizullaev, B. Iskandarov,
R. Nosirova, M. Kadyrova, Kh. Alikulov, G. Buranova, A. Zokhidova, M.
Dzhakbarova, F. Fidaev, M. Nurmatova, O. Nishonova, E. Umarova, A. Shera, B.
Khusanova, M. Boltaboev, A. Saidov, as well as B. Eshonjanova, Sheikh Muhammad
Sadyk Muhammad Yusuf, D. Rakhimdzhanov, U. Alimova, D. Muratov, M. Alimova.

The above sources are devoted to the analysis of Western and Eastern cultural
communication, as well as the peculiarities of the philosophical teachings of Ghazali
and Kant; however, the opportunities and advantages in the development of the
cognitive abilities of youth, the ability to create a space of morality and beauty, that is,
the educational aspects of studying the philosophies of Ghazali and Kant are not fully
disclosed least. Therefore, in this study, special attention is paid to the issue of the
dialectics of the ethical and aesthetic views of Ghazali and Kant in the cultural dialogue
between the West and the East.

The connection of the study with the plans of research work of the higher
educational institution where the dissertation was performed. Research work was
carried out within the framework of the scientific work plan of the National University
of Uzbekistan on the topics: “Issues of history and theory of ethics” and “Practical
aesthetics and its role in modern development.”

The purpose of the research. In the context of globalization and expected
deglobalization, a study of the philosophical foundations of Eastern and Western
cultural dialogue, as well as justification of the relevance of introducing ethical and
aesthetic experience into the system of lifelong education.
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The objectives of the research: study of the theoretical and methodological
essence, invariant structure, patterns and trends in the development of moral and
aesthetic thinking of Eastern and Western cultural communication.

Reveal the “eidos” that define Eastern and Western culture and their moral and
aesthetic interaction;

Study the theoretical and methodological aspects of the study of the philosophical
content of the dialectic of cultural dialogue between East and West, analyze conceptual
views and approaches in this regard,;

Study of the gradual development of the religious and philosophical views of Abu
Hamid Ghazali in the culture of the Muslim East;

The philosophical teachings of Immanuel Kant - revealing the moral and aesthetic
significance of his place in Western cultural civilization;

Analysis of rational and irrational features of the moral teaching of Abu Hamid
Ghazali;

Justification of the importance of the imperatives of moral and natural good in the
rational deontology of Immanuel Kant;

The moral views of Ghazali and Kant are intended to reveal the dialectic of
absolutism and relativism.

The object of research consists of the dialectics of philosophical thinking in
Eastern and Western cultures.

The subject of research. substantiation of the relationship between the ethical
and aesthetic views of Abu Hamid Ghazali and Immanuel Kant in the East-West
cultural dialogue.

Methods of research. In covering the topic, such methods of research and
analysis as a dialectical and integrated approach, historicity, logic, consistency,
interconnectedness, and comparative analysis were used.

The scientific novelty of the research is as follows:

based on the axiological and acmeological approach, the dialectical influence of
the East-West cultural dialogue on moral and aesthetic principles is revealed;

the dialectic of rationality and irrationality in the philosophical teachings of Abu
Hamid Ghazali is substantiated using the categories of ethics and aesthetics;

the social necessity, theoretical and practical significance of the categorical and
hypothetical imperatives of Immanuel Kant’s deontology in the spiritual improvement
of the individual has been proven;

it has been proven that in the context of global spiritual transformations and the
development of artificial intelligence, the ethical and aesthetic views of Ghazali and
Kant are relevant based on the integrating criteria of thinking: pluralism and
determinism;

when creating the foundations of the third Renaissance in Uzbekistan, using the
example of the philosophical teachings of Ghazali and Kant, the conceptual aspects of
categorical imperatives and stages of education in the formation of high human qualities
in young people such as morality, love of knowledge, humanity, tolerance are revealed.

The practical result of the research is as follows:
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On the one hand, scientific and theoretical proposals and recommendations for
the development of knowledge related to historical, cultural, philosophical, ethics,
aesthetics, religious studies are developed to eliminate the problems of increasing the
moral and aesthetic culture of youth, on the other hand, with the principles of harmony
of education and upbringing, and on the other hand.

Suggestions and recommendations are given for developing an action plan for the
study of moral and aesthetic views in Eastern and Western culture and raising it to a
new level;

Implementation of research results. The reliability of research results is
explained by collections of materials from domestic and international scientific
conferences, articles published in special journals and foreign scientific journals,
published monographs, proposals and recommendations implemented in practice,
results obtained, confirmed by authorized organizations.

Scientific and practical significance of the research results.

The scientific significance of the research results is explained by the development
of scientific proposals and recommendations for improving the socio-philosophical
foundations for the development of the moral and aesthetic culture of young people
based on a deeper understanding of the cultural dialogue between the West and the East.

The practical significance of the research results lies in the preparation of
normative documents and action programs related to the process of improving
technologies for the development of the ethical and aesthetic culture of youth in an
informed society based on the developed proposals and practical recommendations.
This is explained by the establishment of cooperation between scientists and
representatives of the religious sphere and the effective use of recommendations
developed for the purpose of research in the educational process.

Introduction of research results. Implementation of research results. According
to the results of a study conducted on the topic “Dialectics of ethical and aesthetic views
in the culture of the East and West (using the example of the philosophical teachings of
Ghazali and Kant)™:

Scientific conclusions that when creating the foundations of the third Renaissance
in Uzbekistan, using the example of the philosophical teachings of Ghazali and Kant,
the conceptual aspects of categorical imperatives and stages of education were revealed
in the formation of high human qualities in young people such as morality, love of
knowledge, humanity, tolerance were used in activities Democratic Party of Uzbekistan
Milliy Tiklanish (Certificate of the Democratic Party of Uzbekistan Milliy Tiklanish
No. 02/05-10 dated February 13, 2024). The results served to further enrich the
scientific level of the Republican propaganda work dedicated to the education and
upbringing of the youth of Uzbekistan in the harmony of national and universal values;

scientific conclusions based on the axiological and acmeological approach,
which revealed the influence of the East-West dialectic of cultural dialogue on moral
and aesthetic principles, were used in the activities of the Committee on Religious
Affairs of the Republic of Uzbekistan (Reference of the Committee on Religious Affairs
of the Republic of Uzbekistan No. 02-02/02/1/326 dated February 7, 2024). The
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scientific results of the dissertation served as the basis for the study of religious and
educational processes, as well as for the development of methodological
recommendations for educational institutions.

scientific conclusions about the ethical and aesthetic teachings of Ghazali and
Kant that determine the culture of East and West in the context of global transformation,
the interaction of aspects of the theoretical and methodological essence of philosophical
content based on conceptual views and approaches were used in the activities of the
Islamic Civilization Center of Uzbekistan. (Certificate of the Islamic Civilization Center
of Uzbekistan No. 08-17/29 dated January 7, 2024). The scientific conclusions of the
dissertation served for effective use in the education of youth, methodological readings,
the creation of catalogs, albums, and a database of scientific and practical materials of
the center.

scientific conclusions, which, based on the axiological and acmeological
approach, reveal the influence of the dialectic of East-West cultural dialogue on moral
and aesthetic principles, as well as the well-founded dialectic of rationality and
irrationality in the philosophical teaching of Abu Hamid Ghazali with the help of the
categories of ethics and aesthetics were used in the activities of the Republican Center
for Spirituality and enlightenment. Action plan for 2023 direction-VIII “Promotion of
national values, spiritual qualities and public etiquette”, paragraph 41 “Strengthening
the sense of national pride, devotion to the Motherland, through national self-awareness,
studying the history of our national statehood, the rich scientific and spiritual heritage of
our great ancestors " (Certificate of the Republican Center for Spirituality and
Education No. 01/11-238 dated March 4, 2024). As a result, the spiritual heritage of
Abu Hamid Ghazali and Immanuel Kant served to enrich the creative and professional
activities of young people, respect for national and universal values, enrich the cultural
and spiritual world, and form an intolerant attitude towards destructive ideas.

scientific conclusions, dissertations on the topic: “Dialectics of moral and
aesthetic views in the culture of East and West (using the example of the philosophical
teachings of Ghazali and Kant)” were used to create the script for the program
“Symbols of Humanity” broadcast in 2019 on the “Culture and Education” channel of
the Uzbekistan television. The television program highlights the connection between the
teachings of Immanuel Kant and the rational and irrational dialectics of Abu Hamid
Ghazali. (Certificate of the Television and Radio Company of Uzbekistan No. 02-11/11
dated January 12, 2024). As a result, this served to inform the general public about the
importance of the spiritual, moral and philosophical heritage of the thinkers Immanuel
Kant and Abu Hamid Ghazali.

Approbation of research results. The results of the study were discussed in the
form of reports at 6 international and 3 republican scientific and practical conferences.

Publication of research results. In total, 22 scientific works were published on
the topic of the dissertation, including 1 monograph, 13 articles (10 in domestic and 2 in
foreign journals) in scientific publications recommended for publication of the main
scientific results of doctoral dissertations of the Higher Attestation Commission of the
Republic of Uzbekistan.
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The structure and scope of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion and a list of references. The volume of the
dissertation is 230 pages.
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