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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Dunyodagi bugungi
Ijtimoly, iqtisodiy va siyosiy globallashuv sharoitida inson va uning hayoti,
aynigsa, yosh avlodning ma’naviy dunyosi va axlogiga salbiy ta’sir ko‘rsatayotgan
turli ijtimoiy-madaniy omillar uchrab turibdi. Mazkur destruktiv omillarni bartaraf
gilishda milliy, diniy-falsafiy va umuminsoniy gadriyat bo’lgan ilmiy meroslardan
unumli foydalanish, jahon falsafiy tafakkuri tarixida muhim o‘rin tutgan
mutafakkirlarning ijtimoiy-falsafiy garashlari, bugungi ijtimoiy mazmundagi
muammolarga yechim sifatida ma’naviy va nazariy asos bo‘lib xizmat gilmoqda.
Aynigsa, inson va uning hayoti, jamiyat taraqqiy topishiga doir ajdodlarimiz
yaratgan Konsepsiyalar bugungi kunda ijtimoiy muammolarni hal gilishda butun
dunyo xalglari uchun ham namuna bo‘la oladi. Ayni shu ma’noda, jahon falsafasi
tarixida muhim o‘rin tutgan Nizomiddin Mir Alisher Navoiy falsafiy merosini
o‘rganish, mutafakkirning inson kamoloti borasidagi garashalari muhim nazariy va
amaliy ahamiyatga molik masalalardandir.

Jahon ilm-fanida Alisher Navoiyning hayoti va faoliyati, ilmiy-adabiy hamda
falsafiy merosi turli fan sohalari vakillari tomonidan tadqiq etilib kelinmoqda.
Xususan, Markaziy Osiyo xalqglari va turkiy tilli davlatlarda mutafakkir ijodini
keng o’rganish ishlariga alohida e’tibor garatilmoqda. XIX asr oxirlaridan boshlab
jahon adabiyotshunosligi maktablari gatoriga ‘“navoiyshunoslik” o’ziga xos
yo’nalish sifatida kirib kelgan bo’lsa, bugungacha Rossiya, Eron, Hindiston,
Turkiya, Ozarbayjon, Vengriya, Germaniya, Angliya, AQSH, Yaponiya
shargshunos olimlari Navoiy ijodining jahon madaniyati va insoniyat tamadduniga
qo’shgan hissasini 0’z ilmiy izlanishlarida e’tirof etib kelmoqdalar. Ammo
mutafakkir asarlarida inson muammosi, inson kamolotini ta’minlash masalasi,
barkamolikni ta’minlashda kamolot pillapoyasi jihatidan yoritib bergan tadgiqotlar
kamchilikni tashkil qgilmoqda. Vaholanki, Navoiy falsafiy merosiga xoS
o‘rganilmagan jihatlar borki, ularni yangicha metodologik yondashuvlar asosida
konstruktiv jihatlarini yoritish va inson kamolotini shakllantirishda mutafakkirning
diniy-falsafiy garashlariga yangicha ilmiy talginda yondashishni talab etmoqda.

Mamlakatimiz  yoshlarini barkamol inson sifatlari bilan tarbiyalash,
jamiyatimiz ijtimoiy, ma’naviy, Siyosiy barqgarorligini ta’minlashda xalgimizning
boy tarixiy tamadduni davomida shakllangan ko’p ming yillik milliy va diniy
gadriyatlarimizni asrab-avaylash, targ‘ib-tashviq gilish muhim strategik ahamiyat
kasb etmoqda. Bu borada “Alisher Navoiyning boy va serqirra ijodiy merosini har
tomonlama chuqur o‘rganish, uning o‘lmas asarlarini yurtimizda va xorijiy
mamlakatlarda keng targ‘ib qilish”* mamlakatimizda ustuvor vazifa ekanligi
belgilab Dberildi. Yangi O‘zbekiston sharoitida jamiyat ma’naviy hayotini
ta’minlashni yangi bosgichga ko‘tarish, ajdodlar merosining ma’naviy-madaniy
ahamiyatini keng targ’ib qilish davlat siyosatining ustuvor yo‘nalishlaridan biriga
aylanmoqda. “Zero, ulug® shoir ijodiy merosi xalqimiz ma’naviyatini yuksaltirish,

1 V36exucron Pecny6mukacu Ilpesuaentn IIL.M.Mupsuéesnuar 2020 imn 19 oxrsa6paaru 11K-4865-con “Byiok
mroup Ba Mytadakkup Anumep Haownit TaBaymyquanar 580 WWIIIHTHHE KEHT HUIIOHJAM TyFpucuaa i Kapopwn.
https://lex.uz/docs/5054929
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yosh avlodni Vatanga sadogat va milliy gadriyatlarimizga hurmat ruhida
tarbiyalashda alohida ahamiyat kasb etadi”*. Shu magsadda Alisher Navoiy
falsafiy garashlarida inson muammosi, aynigsa, uning inson kamolotini ta’minlash
borasidagi tadgiqotlarga talab tobora ortib bormoqgda. Shundan kelib chiqgib,
mutafakkirning qarashlarini ijtimoiy-falsafiy tahlil qilish ob’yektiv zaruratga
aylanmoqda.

O'zbekiston Respublikasining 2016-yil 14-sentyabrdagi O'RQ-406-son
“Yoshlarga oid davlat siyosati to'g‘risida”gi Qonuni, O‘zbekiston Respublikasi
Prezidentining 2018-yil 16-apreldagi PF-5416-son “Diniy-ma’rifiy soha faoliyatini
tubdan takomillashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 6-noyabrdagi PF-
6108-son “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan
sohalarini rivojlantirish chora-tadbirlari to‘g‘risida”gi Farmonlari, 2019-yil 3-
maydagi PQ-4307-son “Ma’naviy-ma’rifiy ishlar samaradorligini oshirish bo‘yicha
chora-tadbirlar to‘g‘risida”, 2020-yil 19-oktyabrdagi PQ-4865-son “Buyuk shoir
va mutafakkir Alisher Navoiy tavalludining 580 vyilligini keng nishonlash
to‘g‘risida”, 2021-yil 4-fevraldagi PQ-4977-son “Alisher Navoiy nomidagi xalgaro
jamoat fondini tashkil etish to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son
“Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlar
to‘g‘risida”gi qarorlari va ushbu mavzuga oid boshga me’yoriy-huquqgiy
hujjatlarda ko’rsatilgan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan
darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘ligligi. Ushbu tadqiqot respublika fan va texnologiyalari
rivojlanishining “Axborotlashgan jamiyat va demokratik davlat ijtimoiy, huquqiy,
iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar
tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishi
doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Alisher Navoiy falsafiy merosi
jahon va yurtimiz tadgigotchilari va olimlari tomonidan tadgiq etib kelinmoqda.
Bugungacha Alisher Navoiy merosining adabiy, tarixiy, pedagogik, ma’naviy,
huquqiy, diniy va falsafiy qimmati va ahamiyati bo‘yicha quyidagi ustuvor
yo‘nalishlarda ilmiy izlanishlar amalga oshirilgan. Jumladan, adabiy tarixiy va
bilimlar tizimida mutafakkirning badiiy, manbashunoslik, lingvistika, kodikologiya
(matnshunoslik) bo‘yicha adabiyotshunos olimlar Sh.Sirojiddinov, Sh.Hayitov,
H.Eshonqulov, H.Jo‘rayev, T.Sultonov, N.Ramazonov, E.Nasrullayev, O¢.Islamov,
A.Razzoqov, O.Tojiboyeva, Z.G‘aforova, I.Ismoilov, F.Olimov, I[.Pardayeva,
U.Jo‘raqulov, D.Abduvaliyeva, A.Qurbanov, O.Davlatov, Z.Isaqova,
X.Mamatqulova, A.Abdullajonov, N.G‘afforov, A.Erkinov, A.Abduqodirov,
N.Ahmedov, = M.Muhiddinov,  N.Bozorova, T.Yuldashev, = N.Umarova,
K .Mullaxo‘jayeva, Sh.Egamovaning tadgiqotlari tarixiy e’tiborga loyiq.

! Mpesunent Ilaskar Mupsuéesuuar 2017 iiun 3 Qeppanb KyHru TONIKEHT WIAXpuja amaira OIMPHIAETraH
OyHEIKOPJIMK HIIApH F03aCHIaH yupalnyBaard HyTku. https://uza.uz/posts/55869
2 Mazkur mualliflarning asarlari disertatsiyaning adabiyotlar ro‘yxatida keltirilgan.
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Alisher Navoiy merosining pedagogik, ma’naviy, mafkuraviy sohadagi
qarashlarini o‘rgangan tadqiqotchilar insonning shakllanishida ta’lim-tarbiyaning
roli, ta’lim-tarbiya usuli va manbasiga Navoiyning asarlarida o‘z in’ikosini topgan
vositalar asosida munosabat bildirganlar. Bunga M.Saribayeva, Z.Mamadaliyeva,
M.Tojiboyeva, H.Hamroyeva, A.Abdumannopov, N.Erkaboyeva, D.Yusupoval
kabilarni alohida ko‘rsatib o‘tish mumkin.

Mutafakkir  ilmiy = merosining  asosida  Qur’on  va  hadislar
mujassamlashganligini o‘rganib kelayotgan tadqiqotchilarning teologik talginlarida
Navoiyning diniy-falsafiy garashlari shakllanishida islomiy manbalar alohida ta’sir
ko‘rsatganligi belgilangan. Uning asrlarida o‘z in’ikosini topgan islomiy
ta’limotlarni tadqiq qilgan olimlar gatorida Z.Isaqova®ni ko‘rsatish mumkin.

Navoiy ijodining falsafiy jihatlarini o‘rgangan tadqiqotchilar uning ijtimoiy-
falsafiy, siyosiy-falsafiy, axlogiy-ruhiy garashlariga alohida e’tibor qaratganlar. Bu
yo‘nalishda M.Aripov, F.Nizomov, T.Norov, M.Pardayeva, B.Turobov,
N.Egamberdiyeva, A.Gulova® kabi tadqiqotchilarni alohida ko‘rsatib o‘tishimiz
mumkin.

Alisher Navoiy ijodini xorijda tadqig gilgan navoiyshunos olimlar gatorida
eronlik Muhammadzade Huseyn Siddig, Nemati Limai Amir, Muhammadi
Naxchuvoniy, Hamid Dabashi, ingliz olimlari Robert Mak Genri, Nikolas
Valmsley, Reynold Nikolson, Aleksadr Smit, afg‘onistonlik Abdur Rauf,
ozarbayjonlik Ramiz Askar, Terlan Qutliyev J.Nagiyeva, turkiyalik Levend Agax
Sirri, rossiyalik U.Satimov, tojikistonlik O.Abdulloyev, M.Suyunov* ning ilmiy
tadgigot va izlanishlari mutafakkir ilmiy-falsafiy merosini jahon ommasiga
tanitishda muhim ahamiyat kasb etib kelmoqgda.

Yuqorida Kkeltirilgan tadgigotlarda Navoiyning inson kamoloti borasidagi
Ijtimoiy-falsafiy qarashlari falsafiy konsepsiya tarzida o‘rganilmagan. Shu nuqtayi
nazardan qaraganda, Alisher Navoiyning ‘“Hayrat ul-abror” dostonida bayon
etilgan komil inson konsepsiyasining Yangi O‘zbekistonning ma’naviy hayotini
rivojlantirish sharoitida ijtimoiy-falsafiy ahamiyatini ochib berish dolzarb
sanalanadi.

Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy-
tadqiqot ishlari rejalari bilan bog‘ligligi. Tadgigot ishi Andijon davlat
universiteti Falsafa kafedrasi ilmiy tadqiqot ishlari rejasining “O‘zbekistonda
modernizatsiya jarayonida yoshlarda innovatsion ong shakllanishini ilmiy-amaliy
tadqiq etish” mavzusidagi amaliy tadqiqotlar doirasida bajarilgan.

Tadqgigotning magsadi Alisher Navoiyning “Hayrat ul-abror” dostonidagi
komil inson konsepsiyasiga doir ijtimoiy-falsafiy garashlarini yoritishdan iborat.

Tadqiqotning vazifalari:

! Mazkur mualliflarning asarlari disertatsiyaning adabiyotlar ro‘yxatida keltirilgan.

2 TacaBBy(]) TabJIUMOTHIA BATUIIMK TYITyHYaCHHUHT JUHUHA-pancaduil Tankunu (Anumep Hapouitnunr “Hacoiinm
yi-myxa606at” acapu acocuna) // 24.00.01. Junmynocnuk Hasapuscu. @ancada dan. Hom. aucc. — Tomkent: 2007.
-b.162

3 Mazkur mualliflarning asarlari disertatsiyaning adabiyotlar ro‘yxatida keltirilgan.

4 Mazkur mualliflarning asarlari disertatsiyaning adabiyotlar ro‘yxatida keltirilgan.



“Hayrat ul-abror” dostoni asosida “Had”, “Rasm”, “O‘zlik uyi”
tushunchalarining strukturaviy va funksional tuzilmalari inson kamol topishidagi
ma’naviy majmua ekanligini belgilash;

“Hayrat ul-abror” dostonida inson kamoloti “Inson - Tabiat — Tarix (din) —
Jamoa — Muhit” tarzida shakllanib, yaxlit majmua ekanligi ifoda etilganligi, bunda
kamol topishni bosqichli rivojlanishini aniqglash;

Alisher Navoiyning komil inson sifatlari haqidagi qarashlari va bugungi
ijtimoiy hayot masalasi bo‘yicha inson kamoloti jismoniy, ma’naviy va ruhiy
kamolot tarzida ifodalanishi kamol topish vositalari ekanligi asoslash;

Yangi O‘zbekiston ma’naviy hayotini ta’minlashda Alisher Navoiyning
falsafiy qarashlari asosida ibratli xulq namunasining ijtimoiy modelini ishlab
chigish hamda taklif va tavsiyalar berish.

Tadgiqotning obyekti sifatida Mir Alisher Navoiyning “Hayrat ul-abror”
dostonidagi ijtimoiy-falsafiy qarashlari tizimida inson va uning kamoloti
masalalari tanlangan.

Tadgigotning predmeti. “Hayrat ul-abror” dostonida Alisher Navoiyning
komil inson hagidagi ijtimoiy-falsafiy garashlari.

Tadgiqotning usullari. Dissertatsiyada ilmiy bilishning retrospektiv,
proksiologik, tarixiylik va mantigiylik kabi tamoyillarga tayanildi. IImiy tadqigot
jarayonida analiz va sintez, qiyosiy tahlil hamda sotsiologik so‘rov kabi tadqiqot
usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

“Had”, “Rasm”, “O‘zlik uy1” tushunchalarining strukturaviy va funksional
tuzilmasi ishlab chiqilgan hamda ularga amal qilish kamolotga erishish yo‘li
ekanligi dalillangan;

“Hayrat ul-abror” dostonida kamolot “Inson - Tabiat — Tarix (din) — Jamoa —
Muhit” tarzida yaxlit majmua ekanligi ifoda etilganligi, bunda kamol topish
pillapoyasining bosqichli rivojlanishi asoslab berilgan;

inson kamoloti jismoniy, ma’naviy va ruhiy kamolot tarzida ifodalanishi
komillikning indikatori sanalishini, bunda ekzo va endo omillar kamol topish
vositalari ekanligi asoslangan;

Navoiyning komil inson konsepsiyasining ijtimoily modeli tayyorlanib,
jamiyat ma’naviy hayotini ta’minlashda undan foydalanishining madaniy
ahamiyatdorligi belgilangan.

Tadgigotning amaliy natijasi quyidagilardan iborat:

Xalgimiz ma’naviy hayotini ta’minlash kontekstida Mir Alisher Navoiyning
Ijtimoiy-falsafiy qarashlarida inson konsepti o‘zining ko‘rinishi (shakli) va
mazmundorligi, mantiqiy birligining ifodalanganligi bo‘yicha yaxlit tizim shaklida
kechishi, hamda ideal siymosida ifodalangan sifatlar, sub’yekt tomonidan ibratli
sifatlarni o‘zlashtirish orgali insonning ijtimoiy, ma’naviy inqiroz bo‘htonlaridan
saglanishida islomiy konseptlar zarurat ekanligi ochib berilgan;

Yangi O‘zbekistonning ma’naviy hayotini ta’minlashda “Alisher Navoiyning
komil inson konsepsiyasi” modelidan nazariy, amaliy foydalanish yo‘llari belgilab
berilgan;



hozirgi kunda dolzarb ijtimoiy muammolarni hal gilishda allomaning asarida
bayon etilgan konseptual g‘oyalardan ijtimoiy hayot tarzi mazmundorligini
ta’minlashda foydalanish imkoniyatlari va usullari taklif etilgan.

Tadgqiqot natijalarining ishonchliligi. Tadgigot natijalarining ishonchliligi
respublika va xalgaro miqyosdagi ilmiy konferensiya materiallari to‘plamlari,
maxsus jurnallar, chop etilgan maqolalar va xulosa, taklif hamda tavsiyalarning
amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan
tasdiglangani bilan izohlanadi.

Tadqgiqgot natijalarining ilmiy va amaliy ahamiyati. Dissertatsiyada
keltirilgan ilmiy xulosalar va tavsiyalardan falsafa, ijtimoiy-falsafa, sotsiologiya,
pedagogika, axlogshunoslik, tarbiya asoslari kabi fanlar tizimida inson kamolotini
ta’minlashga oid mavzular doirasida darslik va o‘quv qo‘llanma, ma’ruzalar matni
tayyorlashda ilmiy manba sifatida foydalanish mumkin.

Tadgigotning amaliy ahamiyati O’zbekiston Respublikasi Kambag‘allikni
gisgartirish va bandlik vazirligi, Yoshlar ishlari agentligi, Din ishlari bo‘yicha
qo‘mita, Oila va xotin-qizlar qo‘mitasi, Respublika Ma’naviyat va ma’rifat
markazining  targ‘ibot-tashviqot  ishlaridagi  ma’ruzalarida  dissertatsiya
materiallaridan foydalanish mumkinligi bilan izohlanadi.

Shuningdek, jamiyatimiz kishilarini, ayniqsa, yosh avlodni ma’naviy kamol
toptirishda mutafakkir “Alisher Navoiyning komil inson konsepsiyasi”dan ilmiy
asos sifatida foydalanish Yangi Ofzbekiston jamiyatining ma’naviy hayoti
taraqqiyotiga muhim hissa bo‘lib qo‘shiladi.

Tadqiqot natijalarining joriy qgilinishi. Alisher Navoiyning inson va uning
kamolotiga oid ijtimoiy-falsafiy qarashlari hamda Yangi O‘zbekiston jamiyati
ijtimoiy muammolarini hal gilishda mutafakkir garashlaridan foydalanishga doir
ishlab chigilgan takliflar asosida:

Yangi O°‘zbekiston sharoitida ma’naviy hayotning takomillashuvini
ta’minlash sharoitida Alisher Navoiyning komil inson konsepsiyasiga doir
qarashlari va jamiyat ma’naviy-madaniy hayotini takomillashtirishga oid taklif va
xulosalardan O‘zbekiston Respublikasi Prezidentining 2022 yil 28 yanvardagi PF-
60-son “2022-2026 yillarga mo‘ljallangan Yangi O°‘zbekistonning taraqqiyot
strategiyasi to‘g‘risida”gi Farmoni ijrosi doirasida “Yangi O°zbekiston —
ma'rifatli  jamiyat” konsepsiyasini amalga oshirish”, “Ma'naviy tarbiyani
baholashning ilmiy asoslangan indikatorlarini ishlab chiqish”, “Mafkuraviy
xurujlarga garshi milliy g‘oya asosida birgalikda kurashish, oila, maktab va
mahalla hamkorligini mustahkamlash va shu asosda ma'naviy tarbiyaning
uzviyligini ta'minlash ko‘nikmasini shakllantirish”da tadqiqot materiallaridan
O'zbekiston Respublikasi Oliy Majlisi Senati Mudofaa va xavfsizlik masalalari
go'mitasi faoliyatida foydalanilgan (O'zbekiston Respublikasi Oliy Majlisi
Senatining Mudofaa va xavfsizlik masalalari go'mitasining 2023-yil 7-fevraldagi 7-
son ma'lumotnomasi). Natijada, yoshlarni barkamol inson sifatlari bilan
tarbiyalashga doir umumfalsafiy va metodologik tavsiyalar targ’ibot materiallarini
nazariy metodologik asoslar bilan boyitishga xizmat gilgan;



mutafakkirning inson kamoloti va uni shakllantirishga doir garashlarining
jamiyat ma’naviy hayotini ta’minlashdagi o‘rniga oid taklif va tavsiyalardan
O‘zbekiston Respublikasi Andijon viloyati Mintaqaviy tadqiqot markazining
seminar-treninglari, davra suhbatlari, targ‘ibot guruhlari faoliyatida O‘zbekiston
Respublikasining 2016-yil 14-sentyabrdagi O‘RQ-406-son “Yoshlarga oid davlat
siyosati to‘g‘risida”gi Qonuni, O’zbekiston Respublikasi Prezidentining 2019-yil
8-oktyabrdagi PF-5847-son “O‘zbekiston Respublikasi Oliy ta’lim tizimini 2030-
yilgacha rivojlantirish konsepsiyasini tasdiqlash to‘g‘risida”gi Farmoni ijrosini
ta’minlash ishlarida foydalanilgan (Mintagaviy tadgigot markazining 2024-yil 10-
yanvardagi Ne02-son ma’lumotnomasi). Olingan natijalarning qo‘llanishi
o‘tkazilgan seminar-treninglar kontentini shakllantirish hamda mashg‘ulotlar
tashkil etilishiga imkoniyat yaratib berdi;

Navoiyning inson konsepsiyasiga doir qarashlari, xususan inson kamol
topishshining bosgichli rivojlanishi, jismoniy, ma’naviy va ruhiy kamolot haqidagi
konseptual g’oyalaridan Respublika Ma’naviyat va ma’rifat markazining 2023-yil
uchun chora-tadbirlar dasturining VIII yo‘nalishida belgilangan “Milliy
qadriyatlar, ma’naviy fazilatlar va ijtimoiy odoblar targ‘iboti” 41-bandi “Milliy
davlatchiligimiz tarixi, buyuk ajdodlarimizning boy ilmiy-ma’naviy merosini
o‘rganish orqali aholi o‘rtasida milliy birdamlik, vatanga sadoqgat, milliy o‘zligidan
faxrlanish tuyg‘ularini kuchaytirish” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda dissertatsiya materiallaridan foydalanilgan (Respublika Ma’naviyat va
ma’rifat markazi huzuridagi Ijtimoiy-ma’naviy tadqiqotlar institutining 2024-yil
29-martdagi 120-son dalolatnomasi). Natijada, jamiyatimiz yoshlarining ijtimoiy-
ma’navily dunyoqarashining o’sishi va axloqiy fazilatlarining 1jobiy tomonga
o’zgartirishdagi targ’ibot materiallarining ta’sirchanligi yanada oshgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 2 ta
xalgaro va 11 ta respublika ilmiy-amaliy konferensiyalarida ma’ruza shaklida
bayon etilgan hamda aprobatsiyadan o‘tgan.

Tadgigot natijalarining e’lon qilinishi. Tadqiqot mavzusi bo‘yicha jami 23
ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy ta’lim, fan va innovatsiyalar
vazirligi huzuridagi Oliy attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy
natijalarini chop etishga tavsiya etgan ilmiy nashrlarda 10 ta maqola (8 ta
respublika, 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uchta bob, to’qqiz
paragraf, xulosa, foydalanilgan adabiyotlar ro‘yxati va ilovadan iborat.
Dissertatsiyaning hajmi 144 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati asoslanib, uning
O‘zbekiston Respublikasi fan va texnologiyalarining ustuvor yo‘nalishlariga
bog‘ligligi, mavzu bo‘yicha Xorijiy ilmiy tadgiqotlar sharhi va muammoning
o‘rganilganlik darajasi, ishning maqsad va vazifalari, tadqiqotning ob’yekti va
predmeti, tadqiqot usullari keltirib o‘tilgan. Shuningdek, dissertatsiyaning ilmiy
yangiligi va amaliy natijalari, olingan natijalarning ishonchliligi, ilmiy-amaliy
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ahamiyati, tadqiqot natijalarining amaliyotga joriy etilganligi, e’lon qilinganligi va
dissertatsiyaning tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiya ishining birinchi bobi “Alisher Navoiy ijtimoiy-falsafiy
garashlari tizimida inson masalasi” deb nomlanib, “Ijtimoiy-falsafiy tafakkur
tarixida komil inson g‘oyasi” deb nomlangan birinchi paragrafda jamiyat
hayotining rivojlanishida turli omillarning ta’sir darajasi kuzatilishi, ularning
gatorida insonning talab ehtiyoji (qondirilganligi yoki gondirilmaganligi), ijtimoiy
institutlarning o°z funksiyasini bajara olishi yoki bajara olmasligi, jamiyatning turli
tabagalarida idealning tanlanganligi yoki tanlanmaganligi, ijtimoiy mobillikning
ta’minlanganligi kabilar masalalar ijtimoiy falsafaning dolzarb mavzularidan
sanalashi inobatga olingan. Bunda, bilish muhim o‘rin tutib, alohida inson va
insoniyatning hayotini ta’minlashda shart-sharoitlarni belgilash, me’yorlarni
tanlash, qonuniyatlarga amal qilish, aynan reallikni bilish bilan bog‘ligligi
ko‘rsatilgan. Komil inson konsepsiyasining ham yaralishida jamiyatda mavjud
bo‘lgan muammolar va kelajakda kutiladigan holat ham bevosita ijtimoiy bilish
bilan bog‘liq bo‘lib, mutafakkirning ijtimoiy-falsafiy garashlarida inson masalasi
ko‘proq ilohiy negizda talqin qilinishi, konseptual jihatdan “Ijtimoiy-diniy-
ma’naviy-madaniy tizim” deb ko‘rsatilishi maqsadga muvofiq ekanligi
ta’kidlanadi.

“Hayrat ul-abror’da insonning individual darajada kamolot yo‘lini tanlashi
oliy gadriyatni idrok etish sanaladi. Shuning uchun mutafakkir afsonaviy va tarixiy
gahramonlar siymosidan foydalanib, kamolot jarayonida ideal va unga erishish
uchun ko‘rsatma (ustanovka) shart ekanligini ta’kidlab o‘tgan. Bu bilan
motivatsion determinant motivlarining amal gilishi komillikka erishish uchun shart
hisoblanishini anglab yetgan. Shuning uchun, komillikka erishish motivatsiyasida:
jjobiy, ibrathi sifatlarni egallash; harom va qing‘ir yo‘llarga kirmaslik; ma’naviy
gadriyatlarni egallash; ruhiy himoya (madad); Haqgga erishish; namunali xulqg-
atvorni egallash kabi xulg-atvor asosiy motivlardan sanaladi (1.1-rasm).
Yugoridagi olti motiv komillikka erishishning motivatsion determinanti sanalib,
“o‘tmish-bugun-kelajak™ tarzidagi ijtimoiy-falsafiy yondashuv asosida insonning
hayot mazmuni qanday bo‘lishini tasvirlab bergan. Ijtimoiy-falsafiy jihatdan
e’tiborli tomoni shundaki, giposteziyalashuv, idealning obrazi, unda ifodalangan
sifatlar, ibratli sifatlarni o‘zlashtirish davomida vujudga kelgan muammolarni
yengib o‘tish davomida ijtimoiy bilish va reallik masalasi dolzarblashib, teologik
konseptlarga tayangan holda mutafakkir diniy elementlardan o‘rinli foydalana
olgan.

Insonning ijtimoiyligini (shaxsiy bog‘liglik) ya’ni, subyekt ekzo va endo
omillar asosida o‘ziga va atrofdagilarga bog‘ligligi rivojlanish jarayonida
etnomadaniy omillarning ham o‘rniga e’tibor qaratishni taqozo etadi. Yangi
O‘zbekistonda insonning iqtidorini namoyon etishi uchun barcha shart-
sharoitlarning yaratilganligi va bu masala Konstitutsiyada o‘z ifodasini topganligi
rivojlanishda “Erkin individuallik” shartligini ko‘rsatadi. Erkin individuallik
deganda, ibratli hayot tarzini egallash uchun oldin namoyon bo‘lmagan
qobiliyatlarni amaliy tatbiq etib, jismoniy, ma’naviy va ruhiy kamol topishni
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ta’minlash uchun vujudga keladigan holatni nazarda tutish lozim. Inson kamolotini
ta’minlashga qaratilgan inson haqida ijtimoiy konsepsiya, inson haqida marksistik
konsepsiya, inson hagida psixoanalitik konsepsiya, inson hagida ekzistetsional
konsepsiya, inson hagida kosmotsentrik konsepsiya, inson hagida diniy-falsafiy
konsepsiyalar “Individual erkinlik” ma’naviy ehtiyojlarni qondirishda teistik yoki
ateistik yondashuvlarni nazarda tutadi.
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ijobiy, ibratli harom va qing‘ir ma’naviy ruhiy himoya Hagqga erishish  namunali xulq-
sifatlarni yo‘llarga qadriyatlarni (madad) atvorni egallash
egallash kirmaslik egallash

1.1-rasm. Xulg-atvorni shaklantuvchi asosiy motivlar

Shuningdek, tadgigotchi M.Pardayeva! Alisher Navoiyning asarlarida komil
inson g‘oyasini mujassamlashganligi, XV asrning ikkinchi yarmida Movarounnahr
va Xurosonda falsafiy fikrlar shakllanishiga siyosatning ta'sirini o‘rganib chiggan
bo‘lsa-da, ammo mutafakkirning yaxlit biron bir asari asosida inson va komillik
masalasiga alohida e'tibor garatmagan. Vaholanki, Navoiyning merosida, shu
jumladan, “Xamsa”sida har bir doston yaxlit asar bo’lib, bir-birini to‘ldiruvchi
g‘oyaviy majmuaga ega dostonlar beshligi hisonlanadi. Buning natijasida inson va
uning kamol topishi idealga yo‘naltirilgan tarzda dinamik mazmun kasb etgan.

[jtimoiy mavjudot sifatida inson kamol topishini Navoiy to‘rtta ustun “Inson
va tabiat — Inson va tarix(din) — Inson va jamoa — Inson va muhit” tarzida belgilab
beradi. A.S.Karmin va G.G.Bernatskiy rivojlanishda motivatsiyaning rolini
ko‘rsatib, “motivatsiyaning zamirida insonning ehtiyojlari, ya’ni, biologik,
ijtimoiy, moddiy va ma’naviy ehtiyojlari ifodalanganligini aytib o‘tgan™?. Navoiy
aynan ma’naviy ehtiyojning shakllanganligini va uni qondirish uchun shart-
sharoitlarning yaratilish masalasiga ham e’tibor qaratib, bunda tarix va Islom dini
manbalaridan unumli foydalangan. Inson konsepsiyasida ijtimoiylik jismoniy va
ma’naviy rivojlanishni ta’minlashda tabiat va jamiyat orasidagi bog‘lovchi
ekanligini ko‘rsatib o‘tib, mutafakkir bunda: ob’yektli — ontologik; sub’yektli —
faoliyatli; kognitiv — gnoseologik kabi jihatlariga alohida e’tibor qaratadi hamda

! Tlapnaea M. Anumep Hapouil acapnapuna koMui MHCOH fosicu // @ancada ¢annapu gokropu (PhD)
mucceprais aropedeparu. — T.: — 2010.
2 Kapmun A.C., Beprankuii I'.T. ®uconodus. YueOHuUK s By30B. 2-¢ u3jl. . — CTI6: ITurep, 2009. —C. 133
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substansional, ontologik reallik tarzida komillikka erishishni aniq tasavvur gila
olgan. Bu bilan ijtimoiy-falsafiy garashlar tizimida komil insonning shakllanishida
muhitning ta’sir darajasi muhim bo‘lishidan gat’ity nazar kamolotga erishish
ehtiyoj sifatida mujassamlashgan bo‘lishi lozimligini ta’kidlab o‘tadi.

Mazkur bobning “Navoiyning ijtimoiy-falsafiy garashlari tizimida inson va
uning kamoloti” nomli 2-paragrafida inson kamolotini ta’minlash har ganday
tarixiy davr uchun dolzarb masalalardan hisoblanib, bu mavzuni insonshunoslik
yo‘nalishi bo‘yicha o‘tkazilgan tadqiqotlar natijalari bo‘yicha izohlash mumkinligi
alohida ko‘rsatib o‘tilgan. Ilmiy metodologik nuqtayi nazaridan komil inson
modelini “O‘tmish — Bugun — Kelajak™ konteksti tarzida o‘rganish, nafaqat tarixiy-
falsafiy, balki ijtimoiy-falsafiy jihatdan ham dolzarb sanaladi.

Navoyining inson konsepsiyasi inson fenomeniga doir konseptlarni o‘zida
mujassam etib, kamolot jarayoniga ta’sir o‘tkazuvchi omillarni “Had” va “Rasm”
tushunchalari yordamida kamolot jarayonining mahsulini belgilab beradi, ya’ni
“Had” deganda, Navoiy “sub’yekt-sub’yekt”,  sub’yekt-jamoa”  kabi
munosabatlarda insonda dominantlik giluvchi, aniqrog‘i, insoniylikni ta’minlovchi
sifatlarni nazarda tutadi. Bu bilan mutafakkir insondagi ijtimoiy sifatlar kamol
topuvchi ekanligini ko‘rsatib, ularni shakllantirish kamolot jarayonining vazifasi
ekanligini belgilab beradi. “Rasm” tushunchasi asosida Navoiy dominant
bo‘lmagan gohida ifodalanadigan, gohida ifodalanmaydigan sifatlarni tushunadi.
Bizningcha, “Rasm” vaziyatli holatlarda inson tomonidan namoyon etiladigan sifat
sanaladi. Shuningdek, ushbu paragrafda “Komil insonda shakllanishi shart
hisoblangan sifatlarni aniqlash” mavzusida o‘tkazilgan sotsiologik so‘rov anketasi
natijalari ilmiy tahlil gilingan.

Bobning “Inson kamolotiga doir ta’limotlar va “Hayrat-ul abror” asarida
uning takomillashuvi” nomli paragrafida Alisher Navoiyning “Hayrat-ul abror”
asarida inson konsepsiyasini o‘rganish uchun a) teologik ta’limotlarni o‘rganish; b)
insonning paydo bo‘lishi va kamolot sari intilishi; v) inson borligda ideallashuvi
masalasiga falsafiy izoh berilgan. Alisher Navoiyning falsafiy garashlarida insonni
bilish shakli va metodlari (gnosoleologiya), borliq dunyo manzarasi (ontologiya),
xulg-atvor me’yorlari, prinsiplari, etika kabi masalalar teologik konsept asosida
bayon etilgan.

Navoiyning inson konsepsiyasi inson fenomeniga doir konseptlarni o‘zida
mujassam etib, kamolot jarayoniga ta’sir o‘tkazuvchi omillarni belgilab beradi.
Bunda Navoiy “Had” va “Rasm” konseptlari yordamida kamolot jarayonining
mahsulini belgilab, insondagi ijtimoiy sifatlar kamol topuvchi ekanligini alohida
ko‘rsatib o‘tadi.

Navoiyning inson konsepsiyasi ta’limoti sub’yektiv ichki dunyoni
anglamasdan turib, kamolotga erishish amrimahol ekanligini ugtiradi. Bu bilan
ilmi huzuriy (intuitiv bilim) lozimligini va bu ilmi xusuliy (diskursiv — empirik
bilim) kamolotning bargaror jarayon sifatida kechishini ifoda etadi. Inson
inspirativ — aprior bilish nuqtayi nazari bo‘yicha murakkab mavjudot sanalib,
Navoiyning qarashlarida “Had” va “Rasm™ni egallash asosida o‘zining mazmun va
mohiyatini bilishi mumkin.
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“Hayrat ul-abror” dostonining ilmiy-falsafiy mohiyati inson konsepsiyasi
kontekstida tavhid, iymon, ibtido va intiho tarzida bayon etganganligi bunda
Payg‘ambar Muhammad Rasululloh sollallohu alayhi vassallam musulmon kishi
uchun ideal ekanligi ifodalangan. Navoiyning inson konsepsiyasining
shakllanishida islomiy tamsillar alohida o‘rin tutib, “insonning dunyoga kelishi —
insonning so‘nggi manzilga yo‘l olishi” orasidagi ijtimoiy masofa idealdagi
sifatlarni o‘zida mujassam etish uchun intilishi shart ekanligi ifodalangan.

Navoiyning “Hayrat ul-abror” dostonida: a) oliy ongning mavjudligi insonni
ma’lum sifatlarni o‘zlashtirib, axloqiy qoidalarga amal qilishni taqozo etadi; b)
inson kognitiv xususiyatlarga egaligi tufayli yetuklikka erishishi mumkinligi
ifodalangan. Mazkur yondashuvda Qur’oni karimning konseptual g‘oyalarining
ta’sir darajasi kuzatilib, mutafakkir inson ma’dan kabi kamyob va o‘zida turli
sifatlarni mujassam etganligi bilan ajralib turishini ko‘rsatib o‘tgan.

Alisher Navoiyning ta’limotida inspirativ bilim ya’ni, Haq yo‘liga xizmat
qgilish ustuvorlik gilib, kamolotga erishish murakkab vaziyatlarga tushgandagina
emas, balki ma’naviy ustuvorlik tarzida kechishi ifodalangan. Shuning uchun
“Had” va “Rasm”ga amal qilishi bu yuqori cho‘qqgiga chiqish sanaladi. Islom
ta’limotiga ko‘ra, kamolot ikki qismga bo‘linib, uni nazariy va amaliy deb
ko‘rsatish mumkin. Nazariysiga kognitiv aspektni ko‘rsatib, har ganday yangi
bilim insonning ijobiy sifatlarini ta’minlovchi ekanligi ko‘rsatiladi. Amaliy jihati
esa, insonning ichki — botiniy dunyosini xulg-atvorda ifodalanishida gavdalanib,
insonning “Men”1 uning bilim va harakatini belgilashini anglatadi.

Antoropologiya sohasida inson, uning tabiati va faoliyati masalasi bo‘yicha
bir gator fan tarmoglari ya’ni, psixofizeologik, gnoseologik, filogenetik, ijtimoiy-
madaniy kabi jihatlari bo‘yicha o‘rganib kelinmoqda. Masalaga falsafiy kontekst
bilan yondashsak, insonning ideali asosan Navoiy bo‘yicha “Had” asosida
shakllanadi. Navoiy siyrat va surat darajasida ikkita “Men”ni, ya’ni, “ichki Men”
va “tashqi Men’ning mavjudligini ko‘rsatib o‘tadi. “Had” va “Rasm” darajasida
inson kamolotining dinamik jarayon ekanligi ko‘rsatilgan bo‘lib, “Hayrat ul abror”
dostondagi Birinchi hayrat, Ikkinchi hayrat va Uchinchi hayratda ham oliy
“Men”ga erishishda “Had” muhim ekanligini va bevosita tabiat bilan hamohang
tarzda rivojlanishi lozimligini ta’kidlab o‘tadi. Shu bilan insonning mohiyati
undagi sifatlar bilan, inson hayotining mazmuni esa, moddiy va ma’naviy
yaratuvchanigi bilan belgilanishi ibrat tarigasida Kkeltirilgan. Shu asnoda
antropologik prinsip asosida komillikka erishishda “Had” fundamental sanalishini
belgilab, bu prinsip bugungi fanda ham o‘z dolzarbligini yo‘qotmagan. XIX asrda
L.Feyerbax inson falsafasini yaratish uchun bir gator ishlarni amalga oshirgan va
bunda birlamchi nuqta va so‘nggi nuqtani belgilashda ta’sir ko‘rsatuvchi omillarni
nazarga olmagan. Navoiy esa, “ichki Men” doirasidagi “ideal Men”ga erishish
uchun insoniy fazilatlarga ega bo‘lishlikni ko‘rsatib o‘tgan. Falsafiy ta’limotlarda
individual borliq masalasi faqatgina J.P.Sartrning falsafasida o‘z ifodasini topgan
bo‘lsa, Navoiy “Hayrat ul-abror”’da rivojlanishning darajaviy bosgichlarini
dinamik tarzda belgilab bergan va uni biz quyidagi chizmada keltiramiz (1.2-
rasm).
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Alisher Navoiy “Rasm”da insonning vaziyatlarga nisbatan munosabatlar
bildirishi ustuvor bo‘lmasligini ko‘rsatib o‘tgan bo‘lsa-da, bunda “Men”
tushunchasi ichki va tashqi jithatdan amal qilishdan qat’iy nazar

a) jismoniy “Men” - yaxlit organizm;

b) ijtimoiy “Men” — jamoa a’zosi, jamiyatga mansub;

v) ma’anaviy “Men” — kamolotga erishishning o‘zagi tarzida ifodalanishiga
mutafakkir uchinchi magolatda abadiy baxtga erishish deb munosabat bildiradi.
Abadiylik, tom ma’noda ibratli bo‘lish, namunali bo‘lishni nazarda tutadi.

Tasavvurlaydigan Idrok etuvchi E’tirof etuvchi
MEN MEN MEN
TASHQI MEN

Potensial

Intiluvchan Ideal

MEN MEN

1.2-rasm. “Hayrat ul-abror”da shaxs “Men”i rivojlanishning darajaviy
bosqichlari

Dissertatsiyaning Il bobi “Ma’naviy yangilanishni ta’minlashda inson
kamoloti bosgichlari: ijtimoiy-falsafiy jihat” deb nomlangan.

Mazkur bobning “Jamiyat hayotining yangilanishida komil inson fenomeni:
uzviy alogadorlik qonuniyati” deb nomlangan birinchi paragrafida Navoiyning
inson konsepsiyasida strukturaviy jihatdan borliq haqidagi ta’limot, ya’ni
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ontologiya - insonga doir bo‘lgan nazariyalar, xususan, tafakkur tarzi hagidagi
ta’limotlar — “inson va inson”, “inson va ijtimoiy guruh”, “inson va koinot”, “inson
va tabiat” munosabatlarining aloqadorlikda rivojlanishi — inson o°‘zi, atrofdagilar,
muhiti darajasida kechayotgan jarayonlarni bilishi to‘rt ustun tarzida o‘z ifodasini
topgan. “Hayrat ul-abror’da Alisher Navoiy inson kamoloti ijtimoiy guruh va
jamiyat hayotini ta’minlovchi substansiya sanalishini nazarda tutgan.

Insonning kamolotga erishishi ehtiyoj tarzida ifodalanishi uchun magsad va
unga erishish rag‘bat sanaladi. Navoiy bu masalaga moddiy va ma’naviy
bunyodkorlik ehtiyoj tarzida ifodalansa, jamiyatda taraqqiyot ta’minlanadi, deb
hisoblaydi. Bu yo‘sinda shayx Muhammadsodiq Muhammadyusufning “Ruhiy
tarbiya” nomli asarida taqvodor inson sifatlari darajasida iymon, e’tiqod
komillikning, ya’ni, individual rivojlanishning birinchi pog‘onasi ekanligi
ko‘rsatib o‘tilgan. Jumladan, “Nafsni poklash va axlogni sayqallash dunyodagi eng
muhim ishlardan sanaladi. Bu muhim ishga dinimizda alohida e’tibor berilgan.
Musulmon ummatining avvalgi avlodlari ushbu vazifani sharaf bilan ado etib
kelganlari barchaga ma’lum”. Mazkur tarzdagi yondashuv Alisher Navoiyning
“Had” ya’ni, ijtimoiy ideal darajasiga yetish uchun shart hisoblangan sifatlarni
egallash lozimligini anglatadi. “Rasm” esa ijtimoiy munosabatlarda vujudga
keladigan vaziyatlarda ifodalanadigan sifatlar namoyon bo‘lishini nazarda tutadi.

“Hayrat ul-abror”da ham jismoniy, ma’naviy va ruhiy kamolot yaxlit ijtimoiy
biologik mavjudot namunasida ehtiyojlarni gondirilishi hisobidan kamol topishi
ko‘rsatib o‘tilgan. Agarda “Hayrat ul-abror”’da inson konsepsiyasi tarkibiy
gismlarining funksional tavsifiga e’tibor qaratsak, bunda ijtimoiy-madaniy
mazmundorlik quyidagicha ifodalanishini kuzatishimiz mumkin:

a) sub’yektiv — faoliyatli jabha (kim harakat qgilyapti);

b) funksional jabha (faoliyat predmeti nimadan iborat);

V) ijtimoiy-madaniy jabha (faoliyat ganday tarzda amalga oshiriladi).

Inson va unda ifodalanishi shart bo‘lgan sifatlar jamiyat manfaati uchun
xizmat qilishi lozim. “Hayrat ul-abror”’da Komil inson konsepsiyasining asosiy
funksiyalari sifatida quyidagilar namoyon bo‘ladi:

Insonning jismoniy, ma’naviy va ruhiy rivojlanishini saqlash va taminlash;

Inson uchun ijtimoiy ideal rag‘batlantiruvchi va harakatga keltiruvchi;

Inson o°zida ifodalangan fazilatlarning tashuvchisi va rivojlantiruvchisi
kabilar shular jumlasidandir. Navoiyning Komil inson konsepsiyasi ta’limotida
tana (jism) pokligi — ma’naviy yetuklik — ruhiy yetuklik konsept? tarigasida
ifodalangan bo‘lib, mutafakkir ideal ya’ni, Haqga erishishni ko‘rsatib o‘tgan.
Bunda konsept birlamchi g‘oya, yaxlit ijtimoiy biologik mavjudotning yaxlit
namunasi tarzida bayon etilgan hamda insonning tanasi, ma’naviy dunyosi va
ruhiy olami uzviylik tarzida rivojlanishi ko‘rsatib o‘tilgan.

Mutafakkir ibratli (tagvoli) sifatlarni o‘zlashtirish orqgali cho‘qqiga erishib,
tana (jism), ma’naviy va ruhiy dunyo rivojlanishini ta’minlashni ko‘rsatib o‘tgan.

! ITaiix Myxammazcoauk Myxammatocyd. Pyxuit Tapous — [Toknanui kuto6u. — Tomkent: “Hilol-Nashr”, 2022.
-b.4
2 Lotincha conceptus — loyiha, birlamchi g’oya. Cnosaps maHOCTpanHBIX cios. CII6.: OOO “Bukropus mmoc”,
2010.-C. 328
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Chunki, rivojlanish sifat, son va tuzilmaviy o‘zgarishlar asosida insonning
xulqidagi 1jobiy o‘zgarishlarni ifoda etib, asosan yo‘naltirilganlik, gonuniyatlilik
kabi sifatlar asosida rivojlanadi. Yo‘naltirilganlik ichki harakatlarni ta’minlab,
qonuniylik bir xilli o‘zgarishlarni ta’minlashni nazarda tutadi. Bu o’z navbatida
“Hayrat ul-abror” dostonida inson kamoloti tadriji quyidagicha ifodalanganligini
ko‘rsatadi:

- Ruhiy-jismoniy rivojlanish;

- ljtimoiy-ma’naviy rivojlanish;

- Kognitiv rivojlanish.

Ushbu bobning “Hayrat ul-abror” dostonida insonning komillikka erishish
bosqichlari: uyg‘unlik va uzviylik paragrafida jamiyatning ma’naviy hayoti insonni
rivojlanishi uchun muhim maskan hisoblanishi, falsafa, sotsiologiya va pedagogika
fanlariga oid manbalarda insonning kamol topishida muhit, genetik omillar, ta’lim-
tarbiyaning roli muhimligi ko‘rsatilgan. Navoiy konsepsiyasida ustuvor mohiyat
bosqichli, iyerarxiyali kamolot davrida ta’minlanishi ko‘rsatib o‘tilgan. Ijtimoiy-
falsafiy jihatdan bu masalaga E.Kassirerning fikri, ya’ni, “o‘zini o‘zi izlashi”
Navoiy bo‘yicha “ma’naviy Men”ni topish bilan hamohangdir. Chunki “Men
kimman?”, “Men nimaga intilib hayot kechirishim lozim?”, “Men kimdan ibrat
olishim darkor?”, “Mening ajdodlarim kim?” tarzidagi o‘z-o‘zini tahlil qilish
natijasida inson o‘ziga baho bera olishi mumkin.

Navoiy inson konsepsiyasining muhim tarkibiy qismi sifatida idealga urg‘u
berib, bunda inson ongida (bizning misolimizda Navoiyning) paydo bo‘ladigan
siymolar nazarda tutiladi. O‘z davrining “ma’naviy hayotini ta’minlovchi va
takomillashtiruvchi shaxs™ sifatida sub’yektiv reallikka alohida urg‘u bergan.

Alisher Navoiy “Xamsa”sining “Hayrat—ul abror” dostonida insonni kamolot
sari harakatga keltiruvchi kuch — motivator sanaladi. [lmiy jihatdan e’tiborli jihati
shundaki, Navoiy antropogenezik yondashuvida inson tuproqdan paydo bo‘lganligi
va tuproqga qaytishigacha bo‘lgan davrda ma’lum bosqichlarda tovlanishi bugungi
zamonaviy insonga doir bo‘lgan nazariyalarda ham o‘z ifodasini topgan. Uningcha,
insonning kamolotga erishishi taqdiri bilan bog‘liq bo‘lib, bunda fursat insonni u
yoki bu ishga mo‘ljallanganligini kuzatish mumkin. Navoiyning ta’limotida
bosqichli rivojlanish jismoniy, ma’naviy va ruhiy kamolotlarni ta’minlovchi
jarayon ekanligi alohida inobatga olingan. Uning fikricha:

- 0‘n yoshgacha odam oyog*‘i boyloq; g‘aflatda bo‘ladi;

- yigirmagacha umr bilimsizlik, mastlik bilan o‘tadi;

- 0‘ttiz bilan qirgning orasi xursandchilik davri;

- ellikka kirganda kishi taragqqiy topmasa, oltishga yetganda uning ishi
tanazzuldan iborat;

- yetmishgacha kishi oyoq ustida tura bilish kerak;

- saksonda uning o‘ltishi farz;

- to‘qsonga kirgandan keyin yiqilishi;

- yuzga to‘lganda so‘ng jonni tark etishi kerak deb hisoblaydi.
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Navoiyning ta’limotida o‘n yoshdan to yuz yoshgacha tarixiy davr oralig‘ida
insonning kamol topishi jarayonida o‘z funksiyalarini barajarilishi asosan ikkita
manba asosida kechishi ifodalangan:

birinchi manba, insonning xulqini determinantiruvchi, ya’ni ijtimoiy shart-
sharoitlarning muhayyo etilganligi;

ikkinchi manba, insonning individual kamolotini ta’minlashga doimiy tarzda
intiluvchanligi.

“Alisher Navoiyning komil inson konsepsiyasi: strukturasi va funksional
tavsifi” nomli uchinchi paragrafda mutafakkirning komil inson konsepsiyasi
strukturaviy hamda funksional jihatdan tahlil gilingan. Inson konepsiyasining
strukturaviy va funksional mohiyatiga e’tibor qaratsak, Alisher Navoiy tomonidan
ilgari surilgan komillik g‘oyasi falsafiy mazmundorligi jihatidan boshqga
ta’limotlardan ajralib turadi. Har bir ustun (“Inson va tabiat”, “Inson va tarix
(din)”, “Inson va jamoa”, “Inson va muhit”) insonning bosqichli rivojlanishi uchun
amal qgiladi. Komil insonning teologik modelida har bir diniy ta’limotning bosh
g‘oyasi mujassamlashgan. Komil insonning pedagogik modelida sifatlar
majmuasini o‘zlashtirish asosida ijtimoiy-biologik rivojlanish ko‘rsatiladi. Lekin
konsepsiyaning zamirida inson, konsepsiyani yaratuvchisi ham inson ekanligi,
inson va tabiat, inson va texnika, inson va siyosat, inson va axlog, inson va
predmet tarzidagi munosabatlar ifodalanganligi inobatga olinmagan. Bizningcha,
shu sababli komil insonning falsafiy modeli boshga bir modellardan
takomillashganligi bilan ajralib turadi.

Navoiy diniy axloq va diniy garashlar asosida:

a) insonning xulg-atvor turlarini;

b) insonning faolligini ta’minlovchi ibrat va namunaga;

V) insonning insoniylik jihatidan ma’no va mohiyatini ta’minlovchi
ma’naviyatga;

g) inson o°‘zini anglashi uchun vijdon, e’tiqod va xissiyotlariga;

d) insonning kamolot jarayoni ijobiy kechishi uchun axlogiy tamoyillarni;

ye) jamiyatni rivojlantirishda insonning ijtimoiyligi, bunda shijoat, jasorat va
yetuklikka erishilganlikni xis eta bilish;

J) kamolotni ta’minlashda diniy etikaning amal qilishini;

z) insonning o‘zida ifodalangan salbiy sifatlarni silliqlash uchun ideal yoki
hayotiy gahramon lozimligini tavsiflab bergan.

Dissertatsiyaning 11l bobi “Navoiyning komil inson konsepsiyasi va
ma’naviy hayot dinamikasi: fraktal xarakteristika” deb nomlangan.

Bobning “Mir Alisher Navoiyning komil inson konsepsiyasi va ijtimoiy
jarayonlar dinamikasining fraktalligi” nomli birinchi paragrafida komil inson
konepsiyasi turli xarakterli jihatlari bo‘yicha model shaklida amal qilsa-da, unda
ijtimoiylik ustuvorlik qilib, bunda o‘z faoliyati bilan ibrat bo‘luvchi, turli
vaziyatlarda xalq manfaatini himoya qiluvchi, o‘zining bilim va rag‘batlarini
jamoa hayotining rivojini ta’minlashga sarflay oladigan inson obrazi ifodalangan.
Yangi O‘zbekistonning taraqqiyotini ta’minlashda ham shu kabi ya’ni, bugungi
globallashuv sharoitida kosmopolitizmning yangi talqinda targ‘ib etilishini
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kuzatilishi, milliylikdan ajratib, sohta qadriyatlarni targ‘ib etuvchi xalqaro
tashkilotlarning paydo bo‘lishi yuqori tafakkur madaniyatiga ega bo‘lgan
insonlarni  tarbiyalashni taqozo etadi. Sababi, professor, S.Otamurodov
ta’kidlagandek, “...bugun insoniyatning tabiati, mentalitetida ham salbiy
o‘zgarishlar yuzaga kelmoqda. Xususan: a) inson sifatida o‘zligidan begonalashuv;
b) milliy o‘zligidan begonalashuv; v) bevatanlikka moyillik; g) nafsga erk berish,
moddiy boylikka mukkasidan berilish, “taka bo‘lsin-u, sut bersin” tamoyiliga amal
qilib yashashga intilish; d) oila, ota-ona, qarindoshchilik tuyg‘ularidan
begonalashuv; ye) dunyoda o‘z “men”ligini namoyon etish borasida quyushgondan
chigib ketish; o) yovuz niyatli kuchlar tomonidan shakllantirilgan “ommaviy
ma’naviyat™ni o‘zlashtirishga moyillik kabilar yuzaga keladi™. Alisher
Navoyining komil inson konsepsiyasida “Had”, “Rasm”, “O‘zlik uyi”,
“Ma’naviylik”, “Haqqa intilish” kabi tushunchalar asosida insoniyatning o‘tmishi
va bugunida ingirozga yuz tutishiga sabab bo‘luvchi omillar belgilab berilgan.
Uning fikricha, axloqiy me’yorlarga amal qilmaslik, e’tiqgod, iymon va sabrli
bo‘lmaslik, havoi orzularga mast bo‘lib, “yerdan uzilish — makonni anglamaslik”
inqiroz sanalishi ko‘rsatib o‘tiladi. Masalaga komil inson konsepsiyasining
shakllanishi, mazmundorligining ta’minlanishi va rivojlanishi jihatidan e’tibor
qaratilsa, o‘ziga xos mantiqqa ega bo‘lgan ijtimoiy-madaniy jarayonni kuzatish
mumkin: “Jamiyat va uning tarkibiy gismlari — Tarixiylik - Geografizm — Insoniyat
o‘tmishi va kamol topishiga ta’sir ko‘rsatuvchi omillar — Teologizm — Biologizm —
Texnitsizm = Komil inson haqida ta’limotlar”.

Insoniyat oz tarixi davomida turli ko‘rinishdagi ziddiyatlar bilan kurashib,
birinchi navbatda o°zidagi ichki ziddiyatlarni bartaraf etishi shart ekanligi “Hayrat
ul-abror’ning turli fasllarida ko‘rsatib o‘tiladi. Agarda Navoiyning falsafiy
mushohadasining negizida islomiy ta’limotlarning g‘oyasi ifodalanganligini
inobatga olsak, inson o‘zidagi salbiy sifatlarni isloh qilish, noma’qbul xulg-
atvorini ibratlisi bilan almashuvini ta’minlashni anglamasa, kamolot sari gadam
qo‘yishi mushkul. Ko‘rinib turibdiki, Komil inson konsepsiyasida birinchi
navbatda ideallik va uning me’yorlari belgilangan bo‘lib, uning asosida ma’naviyat
mujassamlashganligi hamda “Ijtimoiy reallik — Hayot tarzining shart-sharoitlari —
Inson — Komillikka erishish motivatsiyasi — Ibratli xulg-atvor namunasi = Komil
inson” ko‘rinishida gavdalanadi. Sababi, xulg-atvor mexanizmi bevosita
motivatsion omilga bog‘lig. Navoiy “Had”, “Rasm”, O‘zlik uy1” kabi me’yorlar va
ta’qiglar vositasida individual kamolot tarzini bayon etganki, undan jamiyat
ma’naviy hayotini yangilashda foydalanish maqsadga muvofiqdir.

Uchinchi bobning “Komillikka erishishda ijtimoiy tasavvur va ideal” nomli
paragrafida Alisher Navoiy insonga ijtimoiy mavjudot tarigasida qarashi,
insonning xulg-atvori, dunyogarashi, odob-axloqi, ma’naviy qiyofasi ijtimoiy
muhitga bog‘liq hodisalardan sanalishi hamda inson ijtimoiy muhit xosili sifatida
shakllanib, kamolotga erishib borishi xal giluvchi omil mubhit, ijtimoiy sharoitlar
ekanligi bayon qilinadi. “Hayrat ul-abror” dostonida ibtido tarigasida individ va

! Oramyparos C. I'mobammamys: MunnaTau acpam Machymusaté (cuécmii-pancaduii kuppamapu) [Mara] —T.:
“O’zbekiston” HMNY, 2018. - b. 6
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uning ijtimoiy xususiyatlari tasvirlangan. Jumladan, iymon, e’tiqod, ishonch, bilim
va boshga xususiy tarkiblar asosiy kontentga aylantirilgan. Bunda mayllarga
alohida urg‘u berilgan bo‘lib, uning to‘rtta unsuri ko‘rsatib o‘tilgan. Bular: manba
(source); magsad (aim); rag‘bat (stimul) (impetus); ob’yekt (object).

Navoiy manba tariqasida ma’rifatni, aniqrog‘i, Qur’on ma’rifatini ko‘rsatib
o‘tadi. Maqgsad esa, komillikka intilib o‘zining nafsini, aniqrog‘i, jismoniy va
ma’naviy “Men”1 orasidagi tafovutni bartaraf etib, haqiqiy “Men”ga erishishni
ta’minlashdan iborat. Rag‘bat biror bir siylovga musharraf bo‘lish, ob’yekt
tariqasida esa, ijtimoiy muhitda e’tirofga sazovor bo‘lib, Uning (Alloh) vasfiga
musharraf bo‘lishdir. Kompetensiyaviy xulosalariga tayangan holda ta’kidlash
lozimki, Alisher Navoiyning “Hayrat ul-abror” dostonida “Komil inson
konsepsiyasi” yaratilgan va uning asosini ijtimoiy borlig — islom ma’naviyati kabi
ijtimoiy-falsafiy tizim tashkil etadi. Bu tizimda fraktallik dominant hisoblanib,
ya’ni, insonning ma’naviyati — iymon, e’tiqod, ishonch, bilim va boshqa xususiy
tarkiblar nafagat yaxlit ijtimoiy biologik organizmni, balki, ijtimoiy tizimning
asosini ta’minlovchi hisoblanadi.

Navoiyning fikricha, olamning yaratilishidan magsad insondir. Inson butun
borligning ko‘rki va sharafidir:

“Muncha g‘aroyibki misol aylading,
Borchani mir’oti jamol aylading.
Ganjing aro naqd farovon edi,

Lek boridin g‘araz inson edi?.
Koniyu hayvoni, agar xud nabot,
Har bin bir gavrian oliy shot.
Borchasini garchi latif aylading,
Borchadin insonni sharif aylading™2.

Inson kamolotini ta’minlash “Hayrat ul-abror’ning asosiy yetakchi g‘oyasi
hisoblanadi. Navoiyning ijodida komil inson moddiy va ma’naviy yaratuvchi
sifatida gavdalangan. Bu Navoiyning ijtimoiy-falsafiy garashlari bevosita Islom
ta’limoti bilan bog‘ligligini ko‘rsatadi. Navoiy tana va ruh tarbiyasini ilgari surib,
ruh tananing iste’molchisi emas, balki uning tarkibiy qismi ekanligini ko‘rsatib
o‘tgan.

Ushbu bobning “Navoyining komil inson Kkonsepsiyasi va Yangi
O‘zbekistonda ma’naviy va madaniy hayot uyg‘unligi” nomli uchinchi paragrafida
kamolotga erishishda har bir xossa o‘zaro alogadorlik mazmun kasb etgandagina
ijtimoiy mazmun kasb etishi asoslangan. Mazkur kompendium yaratuvchi inson
faoliyatini ta’minlash uchun amal qilishi Navoiyning falsafiy-teologik
yondashuvida oliy idealga erishuvchi yo‘l sifatida belgilangan. Komil insonni
tarbiyalash masalasi bo‘yicha yaratilgan falsafiy ta’limotlarda asosiy e’tibor
insonning o‘ziga qaratiladi. Toki insonning kamolotga intilishi ehtiyoj sifatida
namoyon etilmasa, mazmundorlik ta’minlanmagan bo‘ladi. Bu immanent

! Alisher Navoiy «Hayrat ul-abror” T.: G*afur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 364
2 Alisher Navoiy «Hayrat ul-abror” T.: G*afur G‘ulom nomidagi nashriyot-matbaa ijodiy uyi, 2020. — B. 365
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“Men”dek ko‘rinishga ega bo‘lib, insonning munosabatlar tizimida o‘zini ifoda
etishi rag‘batlanuvchi kuchga ega bo‘lishni ta’minlaydi.

Navoyining “Komil inson konsepsiyasi”’da komil inson diniy-falsafiy va
Ijtimoiy-falsafiy mazmunda ifodalangan bo‘lib, har qanday vaziyatda insonning
ma’naviy qiyofasi ulug‘lanadi. Jumladan, qanoatga urg‘u berib, “Kimki qanoatni
o‘ziga kasb qilgan bo‘lsa, bilki, qanoat uni boy qiladi. Oltin, kumush bilan zebu
ziynatlarni boylik deb bilma, balki haqgigiy boylik ganoat boyliklaridir. Qanoat
oltini hech qachon yo‘qolmaydi. Ana shu oltinni qo‘lga kiritib, shu orqali boyishga
harakat qil. Kulbada qanoat qilib o‘ltirgan darvesh ta’magir podshohdan afzaldir”.
Uningcha, ganoat nomagbul harakatlarni amalga oshirishdan saglovchi sanalib, uni
0o‘zi uchun kasb qilgan inson “Inson — inson”, “Inson — jamiyat” kabi
munosabatlarda o‘zining nafsini nazorat qila oladi. Ratsional nuqtayi nazar bilan
yondashsak, jamiyat rivojlanishida ma’naviy inson va taqvodor inson
modellarining roli belgilovchi ekanligini  kuzatishimiz  mumkin.  Chunki
Navoyining Komil inson konsepsiyasida quyidagi prinsinlar belgilovchi va
ta’minlovchi sanaladi: Xxulg-atvorda kuzatiladigan xossalarning birligi; xulg-
atvorda invariantlikning ifodalanganligi;  xulg-atvorda krossituativlikning
ifodalanishi.

Tadqiqot natijalari asosida ko‘rsatib o‘tish lozimki, Navoiyning Komil inson
konsepsiyasi 0‘z davri orzusidagi bunyodkor insonlardan iborat bo‘lgan jamiyatni
tasavvur etib, bunda ma’naviy inson va tagvodor inson konseptlariga ustuvorlik
bergan.

XULOSA

Olib borilgan tadgiqot asosida quyidagicha ilmiy-nazariy va amaliy
xulosalarga kelish mumkin:

1. Komil insonga doir diniy (teologik), badiiy, falsafiy garashlar o‘z tarixiy
rivojlanish bosqichlariga ega bo‘lib, bunda sara inson va 0soyishta hayot tarzini
ta’minlash g‘oyasi ustuvorlik qilgan. Yangi O‘zbekistonning ma’naviy hayotini
ta’minlash kontekstida Mir Alisher Navoiyning ijtimoiy-falsafiy garashlari
tizimida inson konsepti o‘zining ko‘rinishi (shakli) va mazmundorligi, mantiqiy
birligining ifodalanganligi bo‘yicha “Inson-Tabiat-Jamiyat—Muhit” kabi tizim
shaklida kechishi bilan ajralib turadi. Bunda, idealning siymosida ifodalangan
sifatlar, sub’yekt tomonidan ibratli sifatlarni o‘zlashtirish davomida vujudga
kelgan muammolarni yengib o‘tish davomida ijtimoiy bilish va reallik masalasi
(sabr va namoz) dolzarblashib borishini kuzatish mumkin bo‘ladi. Insonning
ma’naviy inqiroz bo‘htonidan saqlanishida sabr, e’tiqod, iymon, ibrat, rasm, had,
o‘zlik uyi kabi islomiy konseptlar zarurat ekanligi o‘z aksini topgan.

2. Alisher Navoiyning e’tirofi bo‘yicha, kamolot dinamik jarayon hisoblanib,
unga erishish ob’yektli — ontologik; sub’yektli — faoliyatli va kognitiv —
gnoseologik kabi jihatlarga bog‘liq ekanligi asoslangan. Inson o‘zining
mikroma’naviy dunyosini o‘zi shakllantirishi, bunda mayl va istak harakatga
keltiruchi sanalishi “Hayrat ul-abror” dostonida kamolot jarayonining ibtidosi
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tarigasida individ wva uning ijtimoily Xxususiyatlarining shakllanish va
takomillashuvida ifodalangan. Bunda: - manba (source); maqsad (aim); rag‘bat
(stimul) (impetus); ob’yekt (object) alohida ifodalanib, uning ijtimoiy falsafasini
ifoda etgan.

3. Inson kamolotining ijtimoiy-falsafiy talgini konsept tarzida ifodalangan.
Navoiy insonning ichki dunyosi (holati) uning ma’naviy holati bilan bog‘ligligini
ko‘rsatib, inson ma’naviyati konsepti kamolot jarayonida ijtimoiy, madaniy va
axloqiy mazmun kasb etganini komil inson konsepsiyasida ma’naviyat bog‘lovchi,
ta’minlovchi, rivojlantiruvchi va tartibga keltiruvchi fenomen tarzida mujassam
etgan.

4. “Komil inson konsepsiyasining ijtimoiy-falsafiy” modeli metodologik va
gnoseologik jihatlari bo‘yicha ustuvorlikka ega. Bunda, uning shakllanishida
insoniyatning o‘tmishi (afsona, rivoyat, hikmat va hikoyatlar shaklida),
insoniyatning buguni (mutafakkirning ijtimoiy kuzatuvining natijasi ko‘rinishidagi
ijtimoiy bilim va tajriba tarzida) va insoniyatning kelajagi (kelgusi avlodning
ma’naviy-axloqiy qiyofasi) mutafakkirning “ijtimoiy muhandislik” faoliyatining
mazmunini ifoda etishda asos sanaladi.

5. Falsafada inson konsepsiyasiga doir turli falfasiy ta’limotlar yaratilgan
bo‘lib, Inson haqida ijtimoiy — darvinistik konsepsiya, Inson hagida Marksistik
konsepsiya, Inson hagida psixoanalitik konsepsiya, Inson hagida ekzistesional
konsepsiya, Inson hagida kosmosentrik konsepsiya, Inson hagida diniy-falsafiy
konsepsiya shular jumlasidan sanalib, ularning bosh magsadi ibratli insonni kamol
toptirishdan iborat. Alisher Navoiyning “Komil inson konsepsiyasi” “Inson va
tabiat — Tarix (din tarixi, insoniyat tarizi) — Jamoa va Muhit (ijtimoiy, madaniy,
siyosiy)” kabi to‘rtta ustun ustuvorligida amal qiladi.

6. Alisher Navoiyning “Komil inson konsepsiyasi’da komillikka erishish
mantig‘i “Inson - Ijtimoiy ta’limotlar — Ijtimoiy ideal — Biologik garash — Teologik
yondashuv — Madaniy baholash (ijtimoiy fikr) = Ijtimoiy-falsafiy qarash” tarzida
ifodalangan. Bunda, ma’naviyat “ijtimoiy atom” tarzida o‘zaro munosabatlarda
munosabatlarda me’yorlarga amal qilish, individual darajada qadriyatli
munosabatda bo‘lish, ijtimoiy-madaniy jarayonni komillik sari belgilab, “Had”,
“Rasm” kabi tushunchalar bilan me’yorlarni belgilab bergan.

7. Mutafakkir inson kamolotining bosgichli rivojlanishini belgilab, bunda
jismoniy, ma’naviy va ruhiy kamolot komillik namunasi ekanligini ijtimoiy-
biologik jarayon tarzida: - o‘n yoshgacha odam oyog‘i boyloq; g‘aflatda bo‘ladi;
yigirmagacha umr bilimsizlik, mastlik bilan o‘tadi; o‘ttiz bilan qirgning orasi
xursandchilik davri; ellikka kirganda kishi taraggiy topmasa, oltishga yetganda
uning ishi tanazzuldan iborat; yetmishgacha kishi oyoq ustida tura bilish kerak;
saksonda uning o‘ltishi farz; to‘qsonga kirgandan keyin yiqilishi; yuzga to‘lganda
so‘ng jonni tark etishi namunasida ifodalab bergan. Bu o‘sish davriyligida,
kamolotning to‘rtta ustuni shakllanishi va rivojlanishi dalillangan.
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TAKLIFLAR

Yoshlar kamolotini ta’minlashda, ularni salbiy harakatlarlardan saqlash uchun
“Alisher Navoiyning 1ijtimoiy-falsafiy qarashlari tizimida inson kamoloti”
mavzusida faylasuf, sotsiolog va teologlar ishtirokida ilmiy konferensiyalar
o‘tkazishni yo‘lga qo‘yib, jamiyatimiz ma’naviy hayoti takomillashuvini
ta’minlashda komillik fenomenidan foydalanish;

Milliy ta’lim-tarbiya tizimi darsliklari hamda o‘quv, ilmiy-uslubiy manbalari
yaratilishida “Navoiyning komil inson konsepsiyasi’dagi asosiy g‘oyalardan
foydalanib, o’quvchi-yoshlar kamolotini ta’minlash, shuningdek, “Komil inson
konsepsiyalarining giyosiy tahlili va bugungi yoshlar” mavusida ilmiy izlanishlarni
tashkil etish;

“Mutafakkirlar komillik sirlari haqida” va “[jtimoly va madaniy
me’yorlarning shaxs shakllanishi va takomillashuvidagi o’rni” mavzusida
ommaviy axborot sahifalarida ma’rifiy chigishlarni yo‘lga qo‘yish hamda ushbu
g’oyalarni jamoatchilik orasida faylasuf, sotsiolog, shoiru yozuvchilar ishtirokida
ommaviylashtirishni yo‘lga qo‘yish;

Yangi Oc‘zbekiston sharoitida ma’naviy hayotning takomillashuvini
ta’minlash ijtimoiy zarurat tarzida ifodalanganligini nazarda tutib, “Ijtimoiy reallik
va inson” mavzusida turli fanlarning predmetiga oid xulosa va tavsiyalari bo‘yicha
“Komillik daftarchasini tuzish va ta’lim-tarbiya muassasalariga tagdim etish.
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BBE/IEHUE (aBTOopedepar KaHAUAATCKON AUCCEPTALMHU)

AKTYaJIbHOCTh M HEO0OXO0AMMOCTh TeMbI AuccepTanuu. B MupoBoii Hayke
dunocodckoe Hacnenue Anumepa HaBou m3yuaeTcss mpeicTaBUTEISIMU Pa3HbBIX
oTpacieil Hayku. B paborax MbICIHMTENsT HEMAaJ0 HCCIENOBAaHUN, B KOTOPBIX
HIMPOKO HCCIIEIOBAIMCH BOMPOCHI YEJIOBEKA M ATalbl €r0 COBEPUICHCTBOBAHUS.
ConuanbHbie Mpo0OJieMbl, BOZHUKAIOIIME B PEaJbHOM MHUPE B BHUJIE€ PEIUTHO3HBIX,
HAIlMOHAJIBHBIX M JIPYTUX YIpO3, HAMpaBJICHbl Ha MOJPHIB >KW3HU OOIIECTBA U
JyXOBHOM JKM3HH 4YeJOBeKa. B pe3ynpTare B 3M0XYy NOBBIIIEHHOM HEraTUBHOU
ah(HEKTUBHOCTH TMPEACTABICHUE MBICTUTENSI 00 UIACATHPHOM YEIIOBEKE SBIISICTCS
OJHOW M3 TE€M, Ha KOTOPOW CIEAYET COCPENOTOYNUTH BHUMAHHE MCCIEAOBATEIICH.
OnHako CyIIECTBYIOT HEHCCIIEOBaHHBIE acCleKThl (UI0COPCKOro Hacieaus
HaBou, kortopeie TpeOylOT HOBOW HAyYHOW MHTEPIPETALUU PEIUTHO3HO-
¢unocockux B3rISA0B MBICIUTENS, YTOOBI MPOJIUTH CBET HA UX KOHCTPYKTUBHBIE
aCIeKThl, OCHOBaHHbIE Ha HOBBIX METOJIOJIOTUYECKUX MOAX0JaX U (POPMUPYIOLINE
YeJI0BEYECKOE COBEPLIEHCTBO.

XKunsep u pesrenpHOCTH Anmmiepa HaBow, HaydHO-TUTEpATypHOE H
¢unocodckoe Haciaenue HCCIEAYIOTCS NPEICTaBUTENIAMU Pa3IMYHbIX 00JacTel
MUpOBOIl Hayku. Ocoboe BHUMaHUE YJEIEHO HMIMPOKOMY M3YUYEHUIO MBICIUTENEH
HaponoB LleHTpanbHoii A3usi U TIOpKOsA3bIUHBIX cTpaH. C koHma XIX Beka
«HaBouBeneHue» BOLUIO B pPsAbl MHUPOBBIX IIKOJI JIUTEPATypPOBENCHUSA Kak
YHUKQJIBHOE HANPABJIECHUE, U 10 CETOAHAIIHETO JIHS YYEHBIE-BOCTOKOBEIBI W3
Poccun, Upana, Unauu, Typuuu, AzepOaiimkana, Benrpuu, ['epmanuu, AHriuu ,
CIIA wm SlnoHMM NpoAOJDKAKOT M3y4daTb MUPOBBIE Tpyasl HaBow, mccienyror ux
BKJIaJ B YEJIOBEYECKYIO LMBWIM3ALMIO B PA3IMYHBIX OTpacisix Hayku. OmHAKoO B
TPYZJaX MBICIUTENS OTCYTCTBYIOT HCCIIEIOBAHUSA, MAIOIIME IPEACTABICHHUE O
YEJI0BEYECKOU npooieme, BOIIPOCE oOecrieueHus YEJI0BEYECKOTO
COBEpIICHCTBOBAHMS, J3Talax COBEPIICHCTBOBaHMA. OAHAKO  CYHIECTBYIOT
HEHUCCIIEJJOBAaHHbIE aCMEKThl, XapakTepHble 1 uiiocodcekoro Hacienuss Hasow,
KOTOpbIE TPeOYIOT pPAacCMOTPEHHUSI MX KOHCTPYKTUBHBIX aCIEKTOB Ha OCHOBE
METOIOJIOTHYECKUX ITOAXOJ0B M NPUBEICHHUS MX B HAy4YHYI0 WHTEPIIPETALUIO
penUruo3Ho-GunocoPpckux  B3MISJIOB ~ MBICIUTENS  Ha  (OpMUpPOBaHHE
YEJI0BEYECKOI0 COBEPIIECHCTBA.

Crparernueckoe 3Hau€HUE MMEET BOCIHMTAHUE Yy MOJIOJEKHU Y30eKkucraHa
COBEpPUICHHBIX YEJIIOBEUYECKUX KAdyeCTB, COXPAHEHWE W MPOIAraHja Halux
THICSTYEJIETHUX HAlMOHAIBHBIX U PETUTHO3HBIX LIEHHOCTEH, CHOPMUPOBABIIMXCS B
nepuoj O0raTod HMCTOPUYECKOW IMBUIIM3AIMK HAIIeW CTpaHbl, B 0OECICYCHUU
COLMAIBHOIO, TYXOBHOI'O M IIOJMTHUYECKOIO0 pa3BuTvsa. Hamen npuopuTeTHOU
3amaue sBisgercd ...ray0oKoe u3ydeHue O0oraToro U Kpaco4yHOro TBOPYECKOTO
Hacienust Anumepa HaBou, mmpokasi nmponarania ero 6€CCMepTHBIX MOBBIIICHHUE
B Halell cTpaHe u 3a pybexom™ . B ycnoeusx cosmanus Hosoro Vs6ekucrana
BBIBOJI JYXOBHOH JXKM3HM OOIIECTBA HAa HOBBIM ypOBEHb, LIMPOKas IponaraHja

! TMocranosnenue Ipesunenta Pecny6iuku Y36exuctan 1. Mupsuéesa ot 19 oxta6pa 2020 roga Ne PQ-4865 “O
MIUPOKOM TMpa3gHoBaHUM 580-meTHsi cOo AHSA POXKACHUS BEIMKOTO MMo3Ta W MelciauTens Aunummepa Hasoum*.
https://lex.uz/docs/5054911
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JyXOBHOTO W KYJbTYPHOTO HACJEQUsl TMPEIKOB CTAHOBUTCS OJHUM U3
NPUOPUTETHBIX  HAIMpaBJICHUN TOCYJIApCTBEHHOW MOJUTUKHU. “TBOpueckoe
HacJeIMe BEJIMKOTO I03Ta WIpaeT Ba)XXHYIO pPOJb B TOBBIIIEHUU JTYyXOBHOCTH
HaIlEro Hapoja, B BOCIUTAHUY MOJPACTAIONIETO TOKOJIEHUS B yXe MaTpuoTh3Ma
¥ yBa)XEHUS K HAIIMM HalMOHAJIBHBIM IeHHOCTAM . Bo3pacraer motpeGHOCTE B
bunocodekux B3rsnax Anumiepa HaBou npu u3ydeHuM mpoOsieM YeIoBeKa,
OCOOEHHO B MCCIICJIOBAaHUSX, CBSI3AHHBIX C pa3BUTHEM uenoBeka. Ha ocHoBaHuu
ATOTO COIUATBHO-(PHIIOCOPCKHUIA aHATN3 TPOU3BEACHUN MBICIHUTENS CTAaHOBUTCS
00BEKTHBHOW HEOOXOIUMOCTHIO.

3akoH Pecny6onuku Y36ekucran ot 14 centsops 2016 roga Ne 3PY-406 “O
TOCy/IapCTBEHHOW MoOJoAekHON monutuke”, VYka3 Ilpesumenta Pecnybnuku
V36ekuctan ot 16 ampenst 2018 roma Ne VII-5416 “O mepax mo KOpEHHOMY
COBEPIICHCTBOBAHUIO JICSATEILHOCTH B PEJIMTHO3HO-IIPOCBETUTEILCKON cdepe”,
Vka3 Ilpesunenta Peciyonuku Y36ekucran ot 6 HosiOps 2020 roga Ne YI1-6108-
“O Mepax 1o pa3BuTHIO chep oOpa3oBaHUsS M BOCIUTAHUS, U HAYKH B HOBBIM
nepuos pasButus Y30ekucrtana’, IlocranoBnenue Ilpesunmenta PecmyOmnuku
V36ekuctan ot 3 mas 2019 roga Ne III1-4307 “O nomoJHUTENBHBIX Mepax IO
MOBBIIIEHUIO 3¢ (HEKTUBHOCTH JTyXOBHO-TIPOCBETUTEIBCKOM paboThI”,
nocta”oByienue lIpesuaenta Pecriybnuku Y30ekuctan ot 19 oktadps 2020 roga
Ne TIIT-4865 “O mmpokoM npa3aHoBaHuU 580-JI€THS CO JTHA POXKICHUS BETUKOTO
no3ta u MeiciuTens Anuiiepa Hasou”, [loctanosnenue Ilpesnnenta Pecyonvku
V30ekucrtan Ne [III1-4977 or 4 (¢eBpans 2021 roma. “O co3maHuu
Mexynaponnoro obmectBeHHoro ¢onna numenn Anumiepa Hasou®, Ne T1I1-5040
oT 26 mapta 2021 roaa.

CooTBeTrcTBHE  HCCJIEI0OBAHMSA  NPHOPUTETHBIM  HANpPaBJEHHUAM
Pa3BUTHSI HAYKH U TEXHUKHU pecry0auku. J[aHHOE Hnccaeq0BaHUE BBIOJIHEHO B
paMKax MPUOPUTETHOTO HAIMPABICHUS PA3BUTHUS HAYKU U TEXHOJIOTHI PECITyOIMKU
“@opMHUpPOBaHUE CUCTEMbl WHHOBAIIMOHHBIX UJEH U B COLMAIBHOM, MPABOBOM,
HKOHOMHYECKOM, KYJBTYPHOM, JyXOBHO-TIPOCBETUTEIBCKOM pa3BUTHH
UH(OPMAITMOHHOTO O00IIecTBa U JEMOKPATHYECKOM TOCYJIapCcTBE U MYyTH HX
peanu3anuu’. W HENPEPHIBHOCTU OOpa30BaHUs, BOCIUTAHUSA TOJPACTAIOIIETO
MOKOJIeHUs "

CreneHb HM3y4YeHHOCTH mpodJjembl. Duiocodpckoe Hacienaue Amuiiepa
HaBou wu3yuaercda uccienoBarensiMd M Y4YEHBIMH MHpa M Hameidl crpansl. [o
CErOJHSUIHEr0 [JHS HAy4YHbIE MCCIEIOBAaHUSA MPOBOAWINCH IO CIEIYIOIIUM
NPUOPUTETHBIM HANPABJICHUSIM, KaCaloOIIUMCS JMTEPATypHOM, HCTOPUYECKOMH,
NeJaroru4eckoil, JyXOBHOM, MPaBOBOM, PEIUTHMO3HO-(PUIOCOPCKON IIEHHOCTH W
BOXHOCTH Hacieauss Amumepa HaBou. B dactHocTH, JuTeparypoBenbl
HI.Cupomxuaaunos, [I.XaiutoB, X.JmoukynoB, X./opae, T.CylnTOHOB,
H.PamazonoB, D.HacpymmaeB, VY.UcnamoB, A.Pa33zokoB, O.Tamxuboena,
3.I'adopoBa, W.Ucmouno, @. Onumon, MW.IlapmaeBa, O./xxypakymnos,
JI.AbnyBanueBa, A.I'ypbanoB, O. JlaBmaroB, 3.McakoBa, X.Mamatkynosa,

! Beictynenue Tpesunenta Illaskata Mupsuéesa Ha cosemanuu 3 ¢espans 2017 rojga no moeoay NPoBOAUMBIX
cosuaTenbHbIX pabot B TamikenTe. https://uza.uz/posts/55869
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A.AbnymnaxonoB, H.I'apopos, A.DpkunoB, A.AOxykamupoB, H.Axmenos,
M.MyxunnuaoB, H.bo3opoBa, Hcropuueckoro BHUMaHHUS  3aCIYKHUBAKOT
uccienoanus T.FOnmamesa, H.YMaposoii, K.MyinaxomxaeBoi, 1. EramoBoii?.

Uccnenosarenu, u3ydaBmue B3MIsSAbl Ha Hacineaue Adgmmepa Hasou B
Nearoruueckoi, TyXoBHOM M UACOJOTUYECKON cdepax, oTpearupoBajiv Ha poJib
o0pa3oBaHMsl B CTAHOBJIGHUU JIMYHOCTH, METOJl M MCTOYHUK OOpa3oBaHUS,
OCHOBaHHbIE HAa HMHCTPYMEHTaX, OOHapyxeHHbIX B Tpyaax Hasou. OtnenbHO
MokHO oTMeTHuTh M. CapubaeBy, 3. MamagamueBy, M. Tomxuboeny, X.
Xampoeny, A. A6xymannorosa, H. Dpka6oesy, JI. FOcynosy?.

B Teonormyeckux  MHTEpHpETAlUAX  HUCCIEAOBATENEH, HW3YyYarOIINX
BoruiomieHne KopaHa u XaancoB B HAYYHOM HACJIEIUHU MBICIUTENS, YCTAHOBUIIH,
YTO MCJIaMCKHE€ HUCTOYHUKM OKa3aiu oco0oe BiIHSHHE Ha (QOpMUPOBAHHE
penurnosHo-punocodekux B3rusaos Hasowu. 3. VicakoBy® MOXKHO OTHECTH K YUCITY
YUYEHBIX, HCCIICIOBABLINX BIMSIHUE UCIAMCKUX LICHHOCTEW Ha TBopuecTBa HaBou.

Hccnenosatenu, uzydaBmue ¢uiaocopckue acnekTtsl TBopuecTBa Hasow,
0ocob0e BHHMaHUE YyIEISUIM €ro  COUUAIbHO-(QUIOCOPCKUM, MOJUTHKO-
¢unocockuM, HpaBCTBEHHO-TYXOBHBIM B3IIs1aM. B 3TOM HampaBieHUH MOKHO
BBIJICJIUTh TAKUX HCciegoBareneii, kak M. Apunos, ®. Huzomos, M. Ilapnaesa, b.
Typo6os, H. Drambepauesa, A. I'ynosa, T. Hopos®.

Cpenu y4eHbIX, u3ydaBlIMX TBopuecTBO Anumiepa HaBou 3a pyOexowm,
HY’)KHO OTMETHTh HPAHCKUX y4yeHbIXx Moxammanzane XocenH Cuanuk, Hematum
Jluman Amup, Moxammanu HaxuyBanu, Xamup [labamim, aHrIUHACKHX YYEHBIX
Po6epra Mak I'enpu, Hukonaca Yonmcenu, Peitnonbaca Hukosncona, Anekcanapa
Cmura, AO6aypa Payda uz Adranucrana, Pamuza Ackapa, Tepnana Kyrtnuena
Jlx.HarueBa u3z Azepbaitmkana, Jleseua Arax Cuppu u3 Typuuun, ¥Y.CatumoBa u3
Poccun, O.AGaymnoeBa, M.CyoHoBoit® u3 TaKUMKMCTaHA. JTH HAay4HBIE
U3bICKaHUsl NPUOOpEeTaroT Bce OOJbllee 3HAYCHHE B MOIMYJSIpU3AllMU HAy4yHO-
bunocodckoro HacIe M MBICIUTENS CPEAN MUPOBOI OOIIIECTBEHHOCTHI.

ConmanbHo-puiiocodcekue B3rsiabl HaBon Ha yeoBeueckoe COBEPILIEHCTBO
B YIOMSIHYTBIX UCCJIEIOBAHUSIX HE U3ydaluch B hopme GuiaocohCcKoil KOHIETIUY.
C o9TOM TOYKM 3pEHUS aKTyaJbHBIM SBJISETCS PACKPBITHE COLHAIBHO-
¢unocopckoil 3HAYMMOCTH KOHLIETILIMU COBEPILIEHHOTO 4YeJIOBEKa, OMHWCAHHOW B
noame Anumiepa HaBou “XaiipaT ynb-AOGpop”, B KOHTEKCTE Pa3BUTHS TyXOBHOMN
xu3H1 HoBoro Y30ekucrana.

CBsi3p HcCC/IEIOBAHMSA € HAYYHbIMH IUIAHAMH BY3a, B KOTOPOM
BBINOJIHEHA auccepTanusa. HayuHo-uccienoBarenbckas paboTa MpoBOAWIACH B
paMKax IUlaHa HAy4HO-UCCJEAOBATENbCKUX paboT kadenpsl ¢unocodun
AHIM)KAHCKOTO  TOCYJAapCTBEHHOTO  yHMBepcurera 1o Tteme  “HayuHo-

1 Pa6otel 5TMX aBTOPOB yKa3aHbl B GMGIMOrpaduu JUCCEPTALIUN.

2 Pa6oThI 5TUX aBTOPOB YKa3aHbl B OMGIMOrpaduu JuccepTaluy.

% TacaBBy(] TabIUMOTHIA BANUIIMK TYITyHYACHHUHT JUHUH-pancaduil Tankunu (Anumep Hapouitnunr “Hacoiinm
yi-Myxa66at” acapu acocuna) // 24.00.01. Junmynocnuk Hasapuscu. @ancada dan. Hom. aucc. — Tomkent: 2007.
-b.162

4 PabOTBI 3THX aBTOPOB YKa3aHbl B OUOIMOrpaUU IUCCEPTALIUM.

5 Pa6oThl 3TUX aBTOPOB yKa3aHbl B OUGIHOrpaduu JUccepTaLHH.
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MPAKTUYECKUE WCCICIOBAHUS 1O (POPMUPOBAHUIO MHHOBAITMOHHOTO CO3HAHUS B
npoliecce MoJiepHU3aIuu B Y30eKkucTane”.

Heabio nccjieqoBaHus sBISIETCS OCBEIlEHHE O0IECTBEHHO-(UI0CO(CKUX
B3MIsiI0B  Anmmiepa HaBou Ha KOHIENIMIO HCATBHOTO YEJIOBEKa B TI03ME
“Xatipar ynb-Ao6pop”.

3agaum uccjIe10BaHNA:

Ha OCHOBe TModMe ‘““XaipaT ynab-AOpop” OIpeaeseHo YTO CTPYKTYpHO-
dbyHKIIMOHATBPHOE TOHATHE KoHIenToB “Xax”’, “O6pa3”, ‘“Camoco3Hanue”
IPEACTABIIIET COOOM TyXOBHOE LENBIO B PA3BUTHH YEJIOBEKA.

B mosme “Xa#par yiab-AOpop  “TOBOpPHUTCS, UTO  4YEJIOBEUYECKOE
coBepieHCTBOBaHHE (Gopmupyercs B cTmwie “UemoBek - mpupojga — HCTOPHUS
(penuruu) — cooOIecTBO — cpena’ M BBIPaKAeTCs KaK IIEJIOCTHBIM CHUCTeMa, B
KOTOPOM MPOUCXOIUT MOITAMHOE PAa3BUTHE COBEPLICHCTBOBAHHUE;

onpenenenre  Anumepom  HaBom  OCHOBHBIX  3TamoB  Iporiecca
YeJIOBEUECKOIO0 COBEPIICHCTBOBAHUS B OOECIEUYEHHH yXOBHOW ku3HU HoBoro
V306ekuctana u pa3paboTKa COLMAIBHON MOJIETH O0pa3loBOTO MOBEACHUS IS
oOecrieyeHus: MO3UTUBHOTO YCTOMYMBOTO MPOTEKAHUS MPOLIECCOB, MPOUCXOISAIITNX
B COLMAJIBHOW PEaJIbHOCTH;

000oCHOBaHUE U pa3paboOTKa MPEUIOKEHUN U PEKOMEHAAINN OTHOCUTEIHHO
B3IIs110B Anuiiepa HaBou 0 coBepIIEHHBIX YEIOBEYECKUX KaUeCTBAX U HAa BOMPOC
O TOM, SBIIIETCA JIM BBIPAXKEHHE YEJIOBEYECKOTO COBEPIIEHCTBA B (opme
(U3MUECKOro, TyXOBHOTO COBEPILIEHCTBA CPECTBOM JOCTUKEHUS COMOPA3ZBUTHA.

OO0bekT mcciaeqoBaHusi ObUIM  BBIOpAaHBI BONPOCHI YEJIOBEKA M €ro
COBEPILEHCTBOBAHMUSI B CHCTEME COLMAIbHO-(UIOCO(DCKUX BO33PEHHI B IMOAME
“Xaiipar ynb-A6pop” Anumiepa HaBou.

Ipeamer uccaegoBanms. CormanbHO-GUIOCOPCKUE B3MISABI AJHIEepa
HaBowu o coBepiiieHCTBOBaHMH YesioBeKa B TodMe ““Xaiipat yib-AGpop”.

Metoabl ucciaenoBanmsi: [luccepranus onupanach Ha TaKue MPUHIIMIIBI
HAy4yHOTO  TO3HAHWS,  KaK  PETPOCHEKTHBHOCTh,  MPOKCHUOJIOTUYHOCTb,
UCTOPUYHOCTh M JIOTMYHOCTb. B  mpoliecce HAydyHOro  HCCIIEIOBAHUS
WCIIOJB30BAIMNCh TaKHE€ METOAbl HCCIEIOBAaHMS, KaK aHalu3 W CHHTE3,
CPaBHUTEIIbHBIA aHAIN3 U COLMOJIOTUYECKHI OTPOC.

Hay4Hasi HOBU3HA MCCJIEIOBAHUSA 3aKJIHOYAETCH B CJIeIYIOLIEeM:

pa3paboTaHa KOHCTPYKTHMBHasi W (PYHKIMOHAJIbHAS CTPYKTypa MOHSTUN
“Xan”, “O6paz”, “CaMoco3HaHue” W JOKa3aHO, YTO CJIEIOBAaHHE UM — MYyTh K
COBEPIICHCTBY;

B mnosMe ““XaipaT ynb-AOpop” COBEpPUIEHCTBO BBIPAKEHO KaK LEJbIH
komruieke B popme “Uenosek — Ilpupona — Wctopus (penurus) — OO1mecTBo —
Oxkpyxatorias cpeaa’, B KOTOPOH 0OOCHOBAHO CTYIIEHUATOE PAa3BUTHE JICCTHUIIBI
COBEPIICHCTBA;

OTpak€HUE 3PEJIOCTH YeloBeka B (hopme (HU3UUECKOM, TyXOBHON 3PEIIOCTH
CUMTAETCA II0KAa3aTelIeM COBEPILIECHCTBA, HMCXOJS K3 TOr0, YTO 3K30 U BHIO
(baKTOPBI ABISIFOTCS CPEACTBAMU 3PEIOCTH;
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MOATOTOBJICHA COIMANbHAS MOJENb KOHIeNnuu HaBou 0 coBeprieHHOM
YeJIOBeKE U OMpeJeieHa KyJbTypHash 3HAUYUMOCTh €€ HCIOJb30BaHUSA B
o0ecreueHnr JyXOBHOM KM3HU OOIIECTBA.

IlpakTuyeckne  pe3yabTaTbl  HMCCIAEAOBAHUS  3AKJIKYAIOTCH B
cJIeAyI0IIeM:

B koHTekcTe oOecrnedeHHsl JyXOBHOM JKM3HM HaIlero Hapoja, B
oO1ecTBeHHO-(unocopckux Bo33peHusix Mwupa Anumepa HaBou, mnoHsiTue
YeJIOBEeKa MPUHUMAET (JOPMY IETOCTHOM CHCTEMBI 10 CBOEMY OOJHKY (dopme) u
COJICPKAHUIO, BRIPAKEHHUIO €r0 JIOTHYECKOE €AMHCTBO U KA4eCTBA, BRIPAKCHHBIC B
ujcaIbHOM oOpa3e, TmpeaMeTe. BBIABICHO, YTO MCIAMCKHAE KOHIIETIITUN
HEOOXOMMBI I 3allUTHI YEJIOBEKa OT HAroBOPOB COIMATIBLHOTO M JIyXOBHOTO
KpHU3HCa IyTeM OBJIQJICHHS 00Pa3IlOBEIMU KaYECTBAMU;

OmnpeneneHbl TECOPETUICCKUE U MPAKTHYECCKUE TTyTH MUCTIOIB30BaHUSI MOICIN
“Konuernuuu coBepuieHHOTO 4denoBeka Aummiepa Haou” B obecneueHun
JTyXOBHOM >KM3HU HOBOTO Y30EKHCTaHA;

[IpenyararoTcss BO3MOKHOCTH U METOJbl MCIOJIb30BAaHUSI KOHIIENTYalbHbIX
ujicii, OMHCAHHBIX B pabOTe MBICIUTENS JUIsi 00€CIEeUeHUs COIAEPKATEIbHOCTH
COIMAJIBHOTO 00pasa >KU3HHU.

JlocToBepHOCTH pe3yJibTaToB HCCJIeI0BAHMS. JIoCTOBEPHOCTD
pe3yibTaTOB  MCCIENOBaHUA  OOyCIIOBJIEHA  COOpHUKaMH  MaTepHalioB
HAITMOHAIBHBIX W MEXIYHAPOJHBIX HAYYHBIX KOH(EPEHIWH, CIeIUaTIbHBIMU
KypHajaMd, ONMyOJWKOBAHHBIMH CTaThIMH W 3aKIIOYCHUSAMHU, BHEAPECHUEM
MPEIIOKCHH W PEKOMEHIAMA B TPAKTUKY, IMOATBEPKICHUEM IOJYICHHBIX
PEe3yIBTATOB YITOJTHOMOYCHHBIMHA OPTaHU3AIUSIMHU.

Hayuynasi u nmpakTHyeckasi 3HAYMMOCTh Pe3yJabTATOB HCCJIET0OBAHUA.
HaydHble BBIBOABI W PEKOMEHIAITNH, M3JI0KCHHBIE B JUCCEPTAIMH, MOTYT OBITH
WCIIOJIb30BAaHbl B KAaue€CTBE HAYYHOI'O pecypca NpHU MOATOTOBKE YUYEOHUKOB U
y4eOHBIX MOCOOWM, JIeKIMHA, B paMKax TEM, CBS3aHHBIX ¢ oOecrneueHueM
COBEPIIICHCTBOBAHMUS YEJIIOBEKA B CHCTEME TaKWX HayK, Kak Quiocodus,
coranabHas puaocodusi, COIMOIOT S, TTeJaroOTUKa, THKA, OCHOBBI 00pa30BaHuUs.

[IpakTuueckass 3HAUUMOCTh HMCCJIEIOBAHUS 3aKJIIOYACTCS B BO3MOXKHOCTH
UCITIOJIb30BAHUSI MAaTEPUAJIOB JTUCCEPTAIMH B JIEKIUSIX MUHUCTEPCTBA 3aHATOCTH U
cokpalienne OegHocTu, ATEHTCTBA Mo jaenaMm Mosoa&xku, Komurera mo memam
pemurun, KomuTeTa 1O 1enmamM ceMbH M OKeHIWH, l[eHTpa IyXOBHOCTH U
MIPOCBETUTEIILCTBA.

Takke BakKHBIM BKJIAJOM B pPa3BUTHE TyXOBHOH >XU3HH HOBOTO BpPEMEHU
CTaHET WMCIOJb30BaHNE KOHIICTIIIMKM MBICTHTENs Anuirepa HaBou o coBepiieHHOM
YEJIOBEKE KaK HAyYHOW OCHOBBHI JyXOBHOTO Pa3BUTHS JIFOACH HaIero oOIecTBa,
0COOEHHO MOJIOIOT0 TOKOJIECHHUS.

BHenpenue pe3yabTaroB HCCIeI0BAaHMU. B 1ensx pemeHus conuaibHbIX
mpo0eM HOBOTO Y30EKCKOTo OOIIECTBA HAa OCHOBE COIMATBHO-(PHIOCOPCKUX
B3rJ1si10B Anmiiepa HaBou Ob111 pa3paboTaHbl CIAeAyIONINe MTPEITOKCHHUS:

B Tmpolrecce oOO0ecredeHus: COBEPIICHCTBOBAHUSA JIYXOBHOM KU3HH B
YCIIOBUSIX HOBOTO Y30€KHCTaHa ObUIM MCIOJIb30BaHBl HJIEU COBEPIIEHHOTO
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yenoBeka Anumiepa HaBou, BHECEHBI MPEAIOKEHUS MO YIYUIICHUIO TYXOBHOU U
KyJIbTYpHOH >KM3HM oOIecTBa. Marepuanabl JIuccepTallid MCIOJIb30BaHbl B
peanuzauuu Yka3a [Ipesunenta Pecriyonuku Y36ekucran “O Ctpareruu pa3BUTHS
HoBoro Y36ekucrana na 2022 — 2026 ronpr”, B pa3paboTke koHIenuuu “Hobii
VY30ekuctan — MpOCBELIEHHOE 00IIEeCTBO”, B pa3paboTKe HaydYHO 00OCHOBAHHBIX
noKasaTesied OLIEHKH JTyXOBHOTO oOpa3oBaHusi, B ‘“‘HanmonanpHOU cTparteruu
O0pBLOBI C UACOTOTUYECKUMH aTakaMi~ Ha OCHOBE “‘DOpMUPOBAHMS CIIOCOOHOCTEM
OOpOTHCSI BMECTE, YKPEIUIATh CEMENHOE, IIKOJIBHOE U COCEACKOE COTPYIHUYECTBO
U obecreunBaTh Ha O3TOM OCHOBE IEIOCTHOCTH JYXOBHOTO BOCIHMTAHUSA .
Martepuasibl ucciaenoBaHMs ObUTM KCIIONb30BaHbl B JleATelbHOCTH Komurera mno
Bompocam 00opoHbl U Oe3omacHoctu Cenata Omuit Maxnmca PecmyOmmku
V36ekuctan (O Cmopaska Komwurera mo Bompocam 00OpoHBI UM 0€30MaCHOCTH
Cenara Onuit Maxiuca Pecniyonuku Y306ekuctan ot 7 dgespans 2023 roma Ne 7).
B pesynbrare obmedunocopckue M METOAUMYECKHE PEKOMEHAAIMH O POJIU
HallMOHAJIBHOW UJIEW B BOCIIUTAHUH KYJIbTYpPbl MUPA CPEAN MOJIOJIEKH TOCITYKUIU
o0oramieHno yaeOHOro nocoOust TEOPETUKO-METOI0JIOTMYECKUMU OCHOBaMU;

IPEAJIOKEHNS] U1 PEKOMEHJAIIMA OTHOCUTEIbHO MECTa B3IJISIIOB MBICIUTENS
B UEJOBEUYECKOM COBEPIICHCTBOBAHMU U €ro (QOpMHUPOBAHMU B Ipoliecce
oOecrieueHusi JTyXOBHOM JKU3HU OOIIECTBA MCIOJIb30BAIUCH B JIEATEIBLHOCTH
CEMHUHApPOB M TPEHUHIOB, KPYIJbIX CTOJOB, MPOMAraHAMCTCKUX TPy
PernonajibHOIro HCCIIE0BATENBCKOTO LEHTpa AHAMKAHCKON obnactu PecyOnrku
V30ekucran (Pernonanbusiii Hayunbiil neHTp 2024 Cropaska Ne02 ot 10 ssHBaps).
[IppuMeHeHne TOJYyYEHHBIX pEe3yJbTAaTOB TMO3BOJMIO CHOPMUPOBATH KOHTEHT
CEMUHAPOB U TPEHUHI'OB U B OpraHU3aIuu 00yUYeHHUE;

N3 xoHuenTyanbHbIX MpeacTaBicHuii HaBow O KOHIENIMM YENIOBEKa, B
YaCTHOCTH, O MO3TAallHOM pPa3BUTHHM YEJIOBEYECKOIO pa3BUTHUS, O (PU3MYECKOM,
JIyXOBHOM  COBEpILIEHCTBOBAaHMM, cieayer, 4Tto nyHKT 41 “IIpomaranna
HallUOHAJIBHBIX I[IEHHOCTEH, JYXOBHBIX KAa4eCTB U COLMAIbHBIX STHUKETOB,
YCTaHOBJICHHBIN B VIII HalpaBJICHUU [IpOrpaMMBbI MEpOIPUITUI
PecnyOinkaHCKOTO IEHTpa JyXOBHOCTH W TMpocBeTuTeNbcTBA Ha 2023 rog,
peaycMaTpUBAET, YTO ‘‘UCTOPHS HAUIEH HAIMOHAIBHOW TOCYIapCTBEHHOCTH,
VKpEIUICHHE YyBCTBAa HAIMOHAJBbHOW COJMAAPHOCTH, MpeaaHHocth Poaune,
TrOpAOCTA 3a HALMOHAJIBHOE CAMOCO3HAHME CpPEOU HACEIEHUS IOCPEICTBOM
U3Y4YeHUs] €ro HayyHo-AyXxoBHoro Hacieauss" (aktr MHcTuTyTta coluanibHO-
JTYXOBHBIX HcCcleoBaHUN Tpu PecnyONMKaHCKOM NEHTpE JTyXOBHOCTU U
npocBetutenbeTBa or 29 mapra 2024 r. N 120). B pesynbrare BausiHue
MPOMAraHUCTCKUX MaTepUaioB Ha POCT COLMATBLHO-TYXOBHOIO MUPOBO33PEHUS U
W3MEHEHUE HPABCTBEHHBIX KAyeCTB  MOJIOAECKM  Hamero oOmecTsa B
MOJIOKUTENIbHYIO CTOPOHY.

Anpobanus pe3yJbTATOB HCCJIeNOBAHUA. Pe3ynbTarhl HCCleI0BaHUs
OblTM  ampoOMpOBaHBI B BHJE JOKJIAJA0B Ha 2 MexAyHapomubix u 11
pecnyOIMKaHCKUX HAYYHO-TIPAKTHYECKUX KOH(PEPEHITHSIX.

IIyonukanust pe3yabTaroB ucciaegoBanms. I[lo Tteme auccepranuu
onyOJMKOBaHO 23 Hay4YHBIX paboT, B ToM yuciie 10 crareil B HayuYHbIX U3JaHUIX,
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pexomeHnoBaHHBIX K mnyOmukammu BAK PecnyOnmkum  V36ekuctan, 8 B
pecryOIMKaHCKUX U 2 B 3apyO0eKHBIX KypHajax.

CTpykrypa U 00beM auccepranmu. /{uccepTaiusi COCTOUT U3 BBEICHUA,
TpexX TJaB, JAEBIATh MaparpadoB, 3aKIOYCHHS W CIUCKa HCIOJIh30BAaHHOU
auTeparypsl. O0mmit 00beM nuccepTanuu coctasiser 144 crpanu.

OCHOBHOE COJIEP’KAHME JIUCCEPTALIAU

Bo BBegeHuu, uCXoAs W3 AKTyaJIbHOCTM W HEOOXOJAUMOCTH TEMBI, €€
CBA3aHHOCTH C IPHOPUTETHBIMHM HAIIPABICHUSMU HAyKH M TEXHUKUA PecryOsnku
VY36ekucrtan, 0630pa 3apyO0eKHBIX HAYYHBIX HCCIIEIOBAHUN TIO TEME, U YPOBHS
U3YYEHHOCTH TPOOJIEMbI, yYKa3aHbl IEIM M 3aJa4d paOoThl, OOBEKT U MPEAMET
UCCJIEIOBAHMS, METOJAbl MCCIENOBaHUA. Takke TMpeaCcTaBIEHbl CBEIECHUS O
HAay4YHOM HOBHU3HE MU MPAKTHUYECKHX PE3yJbTaTaX JUCCEPTALMH, TOCTOBEPHOCTH
NOJIYYEHHBIX PE3YJIbTATOB, HAYYHON M MPAKTHYECKOW 3HAYUMOCTH, BHEIPEHUH U
nyOnuKanuu pe3yjibTaTOB HCCIENIOBAaHUS, a TakkKe CTPYKType U o0beme
JUCCEPTALIMH.

IlepBas riaBa quccepranuu HaspiBaeTcs “IIpodaeMa yesioBeKka B cucTeMe
conuaabHo-punocodpcknx B3riaaaoB Aunmepa HaBou”, a nepBsiii maparpad —
“Unest COBEpIIEHHOTO YEJIOBEKA B UCTOPUH COLIMATIBHO- COLUANIbHO-(PHIOCO(CKON
Mbiciin”. HaOmrofeHue 3a ypoBHEM BIIMSHUSI Pa3IMUHBIX (DaKTOPOB Ha pa3BUTHE
COIIMAIBHON KU3HU, CPEId HUX MOTPEOHOCTH 4YesoBeKa (yIOBIETBOPEHHBIE WIIH
HEYJI0BJIETBOPEHHBIE), CHOCOOHOCTh MIIM HECTTIOCOOHOCTh COLIUATIBHBIX HHCTUTYTOB
BBINIOJIHATH CBOIO (PYHKUIMOHAIBHYIO padoTy, BEIOOp WIIM HJeana B pa3HbIX CIOSIX
o0mrecTBa, 00ECIEUCHHUE COIMAIBHON MOOMIIBHOCTH, SBIISIOTCS COIHMATBLHBIMHU
npodiemMamu.

[Ipu 3TOM MOKa3aHO, YTO 3HAHUS UIPAIOT BAKHYIO POJb B 0OECHEUYECHHH
KU3HU JIMYHOCTU U YEJIOBEUECTBA, OINpPENEICHUH YCIOBUH, BHIOOpE CTaHIApTOB,
CJIEIOBAHUM 3aKOHAM, MO3HAHUM JACHCTBUTEIBHOCTH. [Ipy co3gaHMM KOHUENIUHU
UJCAIHOTO YeJloBeKa MpoOJeMbl, CYUIECTBYIOIIME B OOLIECTBE, W CHUTyalus,
oxujaemass B OyaylieM, HampsMylO CBsSI3aHbl C COLMAJIbHBIM 3HAHHUEM, WU
YEeJIOBEUECKOW  MpoOJIeMOM, yMECTHO HMHTEpPIPETUPOBaTh B  COIMAIBHO-
bunocodhckux B3MIANAX MbICTUTENsT Ha Oonee OO0XKECTBEHHOM  OCHOBE,
KOHLENITYaJIbHO OHa mposiBisieTcd Kak  “‘ColMabHO-pEIMruO3Has-AyXOBHO-
KyJbTypHas CUCTEMA .

B “Xaiipar ynap-AOpop” Ha MHAMBUIYATLHOM YPOBHE BBIOOP YEJIIOBEKOM
OyTH K COBEPIIEHCTBY CUMTAETCS peajau3aluei Bbiclied IeHHocTH. [loaTomy
MBICJIUTENb UCIOJIb30BaJl 00pa3bl JEreHJAPHBIX U UCTOPUYECKUX T€POEB, YTOOBI
NOJYEPKHYTh, YTO M€l — 3TO HJieall B IPOLIECCE CO3PEBaHUS U HACTaBJICHUS
(ycTaHOBKH), HEOOXOAMMOro JyuIsi ero nocTkenus. [log 3TMM OH MOHMMAI, YTO
peanu3anus MOTHMBALMOHHBIX JETEPMHUHAHTOB SIBJIIETCS YCJIOBHEM JIOCTUKEHUS
coBepuieHcTBa.  [loaroMy B MOTHMBAaLMM  JOCTMXKEHUS  COBEpLICHCTBA!
npuoOpeTeHNe MOJI0KUTEIbHBIX, 00Pa3LOBBIX KaYeCTB; HE BbEIKATh HA IPI3HBIC U
KpUBBIE JOPOTH; MPUOOpETEHNE TyXOBHBIX LIEHHOCTEH; MCUXOJOTHYEeCKas 3aluTa
(moMoI11Ib); AOCTHXKEHHUE CIPAaBEIJIMBOCTH; MOBEACHUE, TaKO€ KaKk MpHOOpeTeHne
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MPUMEPHOIO TOBEJICHUS, CUUTAIOTCS OCHOBHBIMM MOTHBaMu. BblllieykazaHHbIE
IIECTh MOTHUBAIIMN SIBJISIIOTCS. MOTHUBAIIMOHHBIMHU JCTEPMUHAHTAMHU JOCTHKCHUS
COBEpPIIICHCTBA W OIKCHIBAIOT CMBICH JKM3HHU YEJIOBEKA Ha OCHOBE COIIMAJIBHO-
dbunocodckoro mouaxoaa ‘“‘nponuioe-Hacrosiiee-Oyaymee”. I[IpumedarenbHo ¢
coIragbHO-(GUI0COPCKON TOUKH 3PEHUS, YTO MpodieMa COIMaIbHOIO TO3HAHUS U
JEWCTBUTEILHOCTH CTajla 0oJiee aKTyaJbHOW B XOJE MPEOJOJICHHS IpooJieMm,
BO3HUKIIIUX IIPH YCBOEHHWM THUIIOTE3bl, 00pa3a wujeana, BBIPAKEHHBIX B HEM
KauecTB, OOpa3LOBbIX Kauye€CTB U MBICIUTEIb yMEN MNPaBUIBLHO HCIOJIb30BaTh
PETUTHO3HBIC AIIEMEHTHI, OTMMPAsCh HA OOTOCIOBCKHE KOHIISIIINH.

CoruanbHOCTh YeloBeKa (JIMYHOCTHASI 3aBUCHUMOCTD), TO €CTh 3aBUCUMOCTh
cyOBeKTa oT cebst U Ipyrux Ha OCHOBE IK30- M IHAO(PAKTOPOB, TpeOYyeT BHUMAHUS
B XOJI€ Pa3BUTHS BMECTO ITHOKYJILTYPHBIX (akTopoB. Co3maHuEe BCEX YCIOBHMA
JUISL TIPOSIBJICHUS YEJIOBEYECKOr0 TAJIaHTa B HOBOM Y30€KHCTaHe, a TaKXe TO, YTO
ATOT BOMNPOC OTpaX€H B HOBOM penakuuv KOHCTUTYUMH, MOKa3bIBACT
HeoO0XoauMocTh “CBOOOAHON MHAMBUIYATbHOCTH B pa3BuUTUU. Ilog cBOOOIHOM
WHJIMBUIYAJIbHOCTBIO CJIEAYET IMOHUMATh COCTOSIHUE, BO3HMKAIOIIEE C I1IEJIbIO
JOCTHXKEHUS (U3UIECKOr0, JTYXOBHOTO COBEPIICHCTBA MYTEM IPAKTHYECKOIO
MPUMCHECHHUSI HE MPOSBISBIINXCA paHee CIOCOOHOCTEH C IEbI0 MPUOOPETCHUS
00pa3ioBoro oopasa xu3Hu. CoruaabHas KOHIECIINS YeI0oBeKa, HallpaBjieHHas Ha
oOecrieyeHrne YeJIOBEUECKOTO COBEPIICHCTBOBAHUS, MAapPKCHUCTCKas KOHIICTIIUS
YyelloBeKa, IICHXOaHAJIUTHYECKas KOHIICIIMS dYeJloBeKa, SK3WCTCHIHMAJIbHAS
KOHIICTIIUS YeJIOBeKa, KOCMOILICHTpUYECKas KOHIEMIINS YeIOBEKa, PEUTuO3HO-
dbunocodckue koHmenuuu 4yenoreka. llox “uHauBHAyanbHOW CBOOOIION”
MOHUMAIOTCS TEUCTUUECKUE WM AaTEUCTUYECKHUE TMOJXO0Mbl K YJIOBJICTBOPEHUIO
JyXOBHOTO OTPEOHOCTH.

6
5
4
3
2
1
0 ‘ ‘ ‘ : ‘
NpHOOpeTeHHe  BO3JePXKAHHA OT NPHOOpeTeHHe MCHXAYeCKAs B monckax Bora  mpuoGpereHne
NOJTOKHTEJbHBIX  NPHIPEMHBIX AYXOBHBIX 3aN(HTA IpPHMEPHOro
00pa3noBbIii neab MeHHOCTel (MopaabHast MmoBeIeHHsI
KAYecTB o ePIKKA)

1.1.-pucynok. OcHoBHbIe MOTHBBI, GOPMHUPYIOLIIME TOBEIEHUE
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Taxxe, xora uccnenosarens M.Ilapnaesal msywama BomlomeHue uaeu
COBEpUIEHHOI'O 4Y€JIOBEKa B TBopuecTBe Anuiiepa HaBou, BIMSHHE NMOJUTHUKHA Ha
dbopmupoBanue guinocopckoit Mpican B MoBapayHHaxpe U XopacaHe BO BTOPOil
nosioBuHe XV B. oHa He oOparjaiia 0co00ro BHUMaHHUsI HAa BOMPOC O YETOBEKE U
COBEPILIEHCTBE, UCXO/SI U3 KaKOTO-IMOO0 OTAETBbHOTO MPOU3BEACHUS MBICIUTEIS.
Onnako B Hacineauu HaBou, B ToM 4ucie B “Xamce”, KaKAbIM 3M0C MPEACTaBISET
co0OM  3aKOHYEHHOE MPOU3BEJECHUE, pAacCMATPUBAIOTCA  MATh  BIOCOB,
JOMOJHAIOIINX APYT APyra UICUHBIM KOMIUIEKCOM. B pe3ynpTare 4emoBeK U €ro
pa3BUTHE MPUOOPETN TMHAMHYECKOE COIepKaHne, OpPUEHTUPOBAHHOE HA HUeall.

HaBowu omnpenensier pa3BUTHE YeTOBEKAa KaK COI[MATIBLHOIO CYIIECTBA B BU/IEC
yeThlpex cToimnoB: ‘“YemoBek u mpupoaa — YenoBeK U UCTOpUsl (pElUrus) —
Yenoek u cooOmiectBo — YenoBek u okpyxkaromas cpena’. A.C.Kapmun u
['.I".bepHanknil moKazanu poJib MOTUBALIMU B PA3BUTUU YTO ‘B OCHOBE MOTHBAIIUU
BBIPOKEHBI TMOTPEOHOCTH YEJIOBEKa, TO €CTh OHOJIOTMYECKHE, COIHAIbHbIC,
MaTepHalbHble M JyXOBHBIE IIOTpeOHOCTH 2. HaBoM ymensn BHHMAaHME
GbopMHpPOBAaHUIO JAYXOBHOM TOTPEOHOCTHM U CO3JAaHUIO YCJIOBHHM JUIsl  ee
YAOBJIETBOPEHUS, TPAMOTHO UCIIOJIb3Yysd UCTOYHUKUA HUCTOpUH U uciama. [lokasas,
YTO COI[MAJIbHOCTh B MOHSTUU YEJIOBEKA €CTh CBA3YIOLIEE 3BEHO MEXK]y IMPUPOAOH
U O0IIeCTBOM B obOecrneueHur (PU3UYECKOTO U JYXOBHOTO Pa3BUTHS, MBICIUTENb
YTBEPXKIACT:  OOBEKTUBHO-OHTOJOTUYECKOE;  CYOBEKTUBHO—IESITEIHHOCTHBIN;
KOTHETUBHO-THOCEOJIOTUUECKUN (haKTOpbI SBISIOTCSA OCHOBHBIMU W JAET SICHYIO
KapTUHY  JOCTH)KEHHMsS ~ COBEpIIeHCTBAa B (opme  CyOCTaHIMAIBHOM,
OHTOJIOTMYECKON peanbHOCTU. [Ipu 3TOM B cucteMe 0011eCTBEHHO-(PUIOCOPCKUX
B3IJISZIOB OH TMOJAYEPKUBAET, YTO HE3aBHCHUMO OT Ba)KHOCTU BIIMSIHUSI Cpelbl Ha
dbopMUpPOBAaHUE COBEPIICHHOIO 4YeJOBEKa OHO JOJDKHO BOIUIONIATHCS —Kak
MOTPEOHOCTh B JOCTHMXKEHUU COBEPIIICHCTRA.

B BTOpoM myHKTE »STOH TJIaBbl, oO3arjiaBieHHOM “UenoBek U €ro
COBEPIIICHCTBOBAHUE B CHUCTEME CcolMaibHO-Procopckux Boz3penuit Hapou”,
obecrieueHre COBEPIIICHCTBOBAHUS YEJIOBEKAa pPacCMAaTPUBACTCA KaK OJUH W3
aKTyaJIbHBIX BOMPOCOB JUISl JIFOOOTO HMCTOPHUYECKOTO TEPHOJa, U KOHKPETHO
MOKA3aHO, YTO 3Ta TEMa MOKET TPAKTOBAThCA IO K pe3yJibTaTaM HCCIEI0BaHUM,
MPOBOJUMBIX B O0JacCTH TyMaHHTAapHbIX HayK. C Hay4HO-METOJO0JIOTHYECKOU
TOYKHA 3pPEHHSI HCCIECIOBAHUE MOJEINA COBEPUIEHHOIO YEJIOBEKa B KOHTEKCTE

“IIpommoe — Cerogua — bynymee” cuuTaeTcsi akTyalbHBIM HE TOJBKO C
UCTOPUKO-(DUII0CO(CKON TOUKH 3pEHUS, HO U C COLMaTbHO-(UIOCOPCKON TOUKU
3pEeHUs.

YenoBeueckast koHuenuus HaBou BOMpaeT B ceOsi MOHATUS YEIOBEUYECKOTO
dbeHomena u omnpegenser (GakToOpbl, BIMSAIOLME HA TMPOLECC B3POCICHMUS,
UCTIONb3ysl TOoHATHS  “Xan’  (moMUHHpYROIIME KayecTBo), “O0pa3z” (He
JOMUHHUPYIOIIAE KaU4eCTBO) U MPOAYKT Mpoliecca B3POCIeHHUs], TO €cTh oA “Xan”,
HaBou nonpa3ymeBaeT Takue OTHOUICHHs, KaK “CyOBEKT-CyOBEKTOM”, “‘CyOBEKT-

! Mapnaesa M. Anumep Hagouit acapiapusia komus uHcoH Fosicu // Dancada danmapu gokropu (PhD)
mqucceprais aropedeparu. — T.: — 2010.
2 Kapmun A.C., Beprankuii I'.T. ®uconodus. YueOHuUK s By30B. 2-¢ u3jl. . — CTI6: ITurep, 2009. —C. 133
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OOIIHOCTHIO” TOHUMAIOTCS KadyecTBa, JOMHUHUPYIOIIME B YeEJIOBEKE, TOYHEE,
00eCIeynBaOIINE YEeJTOBEYHOCTh. DTUM MBICIUTEh TOKA3bIBAET, YTO COLUATIBLHBIC
KauecTBa 4YeJIOBEKa 3PEIOT MOCTENEHHO, U OMpEeNeNsieT, YTo uX (opMupoBaHHUe
ABJISIETCA 3ajmaded mporiecca B3pocieHus. Ilox monstuem “O0pa3” Hapowu
MNOHMMAET HEJIOMUHAHTHBIE KAa4eCTBA, KOTOPbIE MHOT/IA BBIPAXKEHBI, & UHOT/Ia HE
BbIpakeHbl. [lo Hamemy MHenuto, “O0Opa3” — 3TO KadyecTBO, MPOSBIISIEMOE
YeJIOBEKOM B cHUTyaTIuU. Takxke B 3TOM maparpade HaydHO aHAIU3UPYIOTCS
pE3yNbTaThl COLMOJIOTMYECKOr0 OMpoca, MPOBEACHHOIO0 Ha TeMy “OnpexneieHue
Ka4yeCTB, KOTOPbIE CUUTAIOTCS HEOOXOAUMBIMU AJisi (POPMHUPOBAHUS HICATBHOTO
YyeJoBeKa .

Crnenyroiiasi 4acTh 3TOM TJaBbl Ha3bIBaeTCs ““YUeHHE O YEJIOBEYECKOM
COBEPILIEHCTBE U €r0 COBEPIICHCTBOBAHUY B IPOU3BEAEHUU “XalipaT-yiab AOpop”.

B xonuenuuun Anumiepa HaBou: a) u3ydeHue TEOJIOTHYECKOrO y4yeHUs; O)
BO3HUKHOBEHHE UYEJIOBEKAa U €ro CTPEMJICHUE K COBEpPILUEHCTBY; B) J1aeTCs
bunocodckoe 00BsICHEHNE BOIIPOCY 00 Maean3allii YeJIoBeKa B CYyIIECTBOBAHUHU.
B ¢unocodckux Bo33zpenusx Amumepa HaBou ¢dopmbl U METOABI MO3HAHUS
yeyioBeka (THOCEOJIOTrHsi), B3IMIAA Ha MUP (OHTOJIOTHS), HOPMBI IOBEICHUS,
MPUHITUIIBI, ’TUKA OMUCHIBAIOTCS Ha OCHOBE OOTOCIOBCKUX KOHIIETIIIHA.

YenoBeueckass koHmeniuss HaBoum Bkitodaer B ce0d  KOHIICTIIHMH
4eJI0BEYEeCKOro (eHOMEeHa M ompenenseT (akTopbl, BIMSIONIME Ha IPOLECC
B3pocienus. [lpu stom HaBoum ompezgenser mpoayKT MOpouLecca B3pOCIEHHS C
noMoIblo MoHATUHN “Xan” u “O0pa3” U KOHKPETHO MOKA3bIBAET, YTO COLIMAIbHbBIE
KaueCTBa YEJIOBEKA COBEPILICHCTBYIOTCS.

VYyenue HaBou 0 KOHUENMUMU YETOBEKA YYUT, YTO HEBO3MOXKHO JIOCTHYb
COBEPILIEHCTBA 0€3 MOHUMaHUs CyObEKTUBHOIO BHYTPEHHEro Mupa. TeM cambiM
BBIpAKAETCSI HEOOXOAMMOCTh “WIMH Xy3ypui~ (MHTYUTMBHOIO MO3HAHUSA), a 3TO
“UIMH  Xycynuil”  (IUCKYPCHUBHO-DMIIMPUYECKOE 3HAHUE) TMPEICTABIsET COOOM
YCTOMYUBBIN TPOLIECC COBEPIICHCTBOBAaHMUA. YeENOBEK pacCMaTpUBACTCA KaK
CJIOKHO€ CYIIECTBO C TOYKM 3PEHHUS BIOXHOBEHHO-AIPUOPHOrO MO3HAHUA, H, IO
MHEHHI0 HaBou, OH MOXXET MO3HaTh CBOE COAEP’KAHWE M CYIIHOCTh HA OCHOBE
oBiaacHus “Xan” u “O6pas”.

Hayuano-dunocodckas cymuocts mosme “Xaipat yinb-AOpop” BbIpakaeTcs
B KOHTEKCTE UYEJIOBEYECKON KOHIENIMU B (opMe eNMHOOOXKHS, BEphbl, Hauajga u
KOHIIa U BbIpaxkaercs B ToM, uTo IIpopok Myxamman, na 6marocinoBur ero bor u
JapyeT eMy MHp, UJeajieH Uisl MycyJbMaHuHa. B gopMupoBaHumn yenoBeueckon
koHuenuuu HaBoum ocoboe MecTo  3aHMMAIOT  HMCJIAMCKHUE  CHMBOJIbBL,
BBIPQKAIOIIMECS B TOM, YTO HEOOXOJUMO CTPEMUTHCSA K COLMAIBLHON JUCTAHIIUU
MeXAy “TIpUOBITHEM YE€JIOBEKa B MHUpP — MYTEIIECTBUEM YEJIOBEKa K KOHEUHOMY
MYHKTY Ha3HAYEHUs, YTOOBI BOIJIOTUTDH HUJI€aJl KAUeCTBa.

B moame Hamom “Xaiipat ynp-AOpop”: a) CyIIECTBOBAaHHE BBICIIETO
CO3HAHUS TPeOyeT OT UeIOBEKa MPUHATUS ONPEACIICHHBIX KAYeCTB U CJICIOBAHUS
MOPAJIbHBIM TpaBwWiaM; 0) BBIPAXKAECTCS B TOM, YTO YEJIOBEK MOXKET JOCTUYh
3penoctu Onaromaps O0O0JalaHWI0 KOTHUTUBHBIMH XapaKTepUCTHKamu. B Takom
MoX0/1€ OBLIT PACCMOTPEH YPOBEHB BIUSHUS KOHIENTYAIbHBIX Uil CBAIIEHHOTO
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KopaHna 1 nmoka3aHo, 4TO MBICIUTENb PEAOK, KaK pyJa, U OTIMYAETCS TEM, YTO OH
BOIUIOIIAET B ceOe pa3inyHble KaueCcTBa.

B ydenunm Anmmiepa HaBou BBIpaK€HO, YTO BIOXHOBISIIOIIEE 3HAHUE, TO
€CTh CIY)KEHHE TMYTH HWCTUHBI, SBISIETCA NPUOPUTETOM, a JOCTHUKECHUE
COBEpUIEHCTBA — HE TOJIBKO IMPHU CTOJIKHOBEHUU C TPYAHBIMU CHUTYyalUHSIMU, HO
BBIpaXKaeTcsd Kak IyXOBHBIM mpuoputeT. IloaTomy cnemoBate 3a “Xagom™ u
“O0pa3zom™ cuMTaeTcsl JOCTHXKEHUEM BepuIMHbl. COrjacHO YYEHHUIO HcaMma,
COBEPIIEHCTBO  MOYHO  pa3JeIuTh Ha JBE 4YacTH, KOTOPbIE MOKHO
0XapakTepu30BaTh KaK TEOPETHMYECKYId M  nIpakTtuyeckyro. Ilokas3piBas
KOTHUTUBHBIN acleKT TEOpPUH, YTO JII0O00E HOBOE 3HAHHME JAET MOJOKUTEIbHBIE
yeJoBeYECKHe KauecTBa. B mpaktudeckoM maHe “S” denoBeka BOILIONIAETCS B
BBIDQKEHUU BHYTPEHHEIO0 MHpA 4YeEJOBEKa B TMIOBEICHUHU, a 3HAYUT U B
ONPENECTICHUH €r0 3HAHUM U JICVCTBHIL.

B obnactu aHTpomosoruy U3ydaercs psiji aClIEKTOB YEJIOBEKa, €r0 MPUPO/IbI
U JCSATENIbHOCTH, TO €CTh IMCUXO(U3HOJIOTHUYECKUH, THOCEOJIOIMYECKUH,
(buIoreHeTUYECKUii, COIMOKYIbTYpHbIH. Eciu momoWTH K  BOIpoCy C
$uI0cOPCKUM KOHTEKCTOM, TO HJi€a] YeJIOBEKa B OCHOBHOM (OpMHUpYETCS Ha
ocHoBe “Xan” mo HaBou. HaBou nokassiBaeT cyliecTBOBaHUE IBYX “S” Ha ypoBHE
MOA3UH U KUBOIKCH, T.€. “BHyTpeHHero 1 u “Buemnero 1. Ha ypoBHe “Xan” u
“O0pa3” mokazaHo, YTO 3pENIOCTh YEJIOBEKa — 3TO JUHAMHUYECKHH Tpollecc, a B
Ilepsom uyne, Bropom uyne m Tperbem uyzae B smnoce “Xaiipar yinbp AOpop”
MOKa3aHa BAXXHOCTh “Xana” B JOCTUKECHHUM BbICHIETO “S”, U B TOM, YTO 3pEJIOCTh
JOJKHO Pa3BUBAThCSI HEMOCPEJICTBEHHO B TApMOHUU ¢ npupooil. Tak, B kauecTBe
npuMepa MPUBOIUTCS, YTO CYIIHOCTh YEJIOBEKA OIMpPEACINIIECTCS €ro KayecTBaMu, a
CMBICJI JKM3HHM 4YEJOBEKa ONpENEeseTCs €ro MaTepualbHbIM U JyXOBHBIM
TBOPYECTBOM. B TO ke Bpems, HCXOId W3 aHTPONOJOTMYECKOro MPHUHIIMIA,
omnpeaelstonero, 4ro ‘“Xan’ SBISETCS OCHOBOIOJIATAIOIIUM B JOCTHXEHUU
COBEpPUICHCTBA, ATOT MPHUHIMII HE YTPAaTWJI CBOEH AakKTyaJlbHOCTH Jaxe B
coBpemenHoi Hayke. B XIX Beke JI. deitepbax caenan psig paboT MO CO3/IAHUIO
yesnoBeueckoi (Gumocouu, Mpu 3TOM OH HE yuend (PaKTOpOB, BIMSIONUX Ha
OIPE/ICJICHNE TICPBUYHOM TOYKM M KOHEYHOM Toukd. HaBom ke Tmokaszan
HEOOXOJUMOCTh NPUOOPETEHHUs] YEIOBEYECKMX KauecTB, UTOObI JOCTUYb
“uneanbHoro S BHyTpH “BHyTpeHHero f”. B dumocodckux yueHusx Bompoc
WHIUBUIYAIbHOTO CYIIECTBOBAaHUA ObUI BBIpAXEH TOJBKO B (Quiocopuun
K.II.Captpa, Torna kak HaBon nquHamMu4YecKr Omnpenenn UEPAPXUUYECKUE ITAIlbI
pa3BuTHs B “Xalpat yiab-AOpop” ¥ Mbl IPEICTABIIIEM 3TO Ha CXEME HUXKE.

Xots Anmumep HaBou mokazan B “OOpasze”, 4TO BBIPAKEHUE OTHOILICHUS
YyeJoBeKa K CUTyalusIM HE SBISETCS NPUOPUTETOM, KOHUeNnuus “S” Haxomurcs
BHE 3aBUCUMOCTH OT BHYTPEHHEN U BHEIIHEH peaJIn3aliuu.

a) ¢pusnueckoe “S” — 1enbIil Oprauu3M;
0) cormanbHOE “SI”” — uieH cooOIIecTBa, MPUHAIJICKAIINA OOIIECTBY;
B) TPaJULIMOHHOE “SI” — OCHOBHOE BBIPAKEHHE COBEPILICHCTBA, MBICIUTEIh

BUJIUT B TPEThEH CTaThe KaK JOCTHKEHUE BEYHOTO CYACThs. BedHocTh B
OYKBaJIbHOM CMBICJIE O3HAYAET OBITh OOPA3I[OBBIM.
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BocnpaEEMAaOmMas HcooBeaHasi
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BHEIITHAS 51
Terymas IToTeHNHAJIBHAS
a a

AMOHIHO3HAA HpeaabHasi
a a

1.2-pucynok. B «Xaiipar yan-A0pop» paccMOTpeHbI 3Tanbl pa3BUTHA
UHIMBUHIYAJIBHOTO «S$D»

I'maBa Il guccepranum o3arnasieHa “JTanbl COBEPILICHCTBO 4YeJI0BEKA B
o0ecneyeHNH 1YXOBHOI0 OOHOBJICHUSA: COLHAIBHO-QUI0COPCKHUI aceKT”.

B nepBom maparpadge 3TOWM raBbl, oO3arjaBieHHOM  “DeHoMeH
COBEPILEHHOTO Y€JOBEKa B OOHOBJICHUU >KM3HU OOIIECTBA: 3aKOH B3aUMOCBSI3H
KOHLEMIKUS 4YeloBeka HaBou CTpykTypHO Oasupyercs Ha YYEHUH O
CYLLECTBOBAHHH, TO €CTh OHTOJIOTMM — TEOPUU O YEJIOBEKE, TO €CTh YYEHHS O
crioco0e MBIIIICHUST — “deJIOBEK M 4YeJIOBEK’, “deJIOBEK M collMajbHas rpymnmna’,
“4gesioBEK W BCEJIEHHAs ', “‘4eJOBEK W MpUpoJa’’, pa3BUTHE OTHOUICHUW B CBA3M -
MO3HAHHE YEJIOBEKOM CaMoro ce0si, CBOEro OKPYXEHHS, OKpPY)KaIOIIEero MHpa.
[Ipouecchl, MPOUCXOAUIME HA YPOBHE OKPYXKAIOILIEH CPENIbl, BBIPAXKAKOTCSA B BUE
yeThipex croimoB. B “Xaiipar yne-A6pop” Anumiep HaBou cunran denoBeueckoe
COBEPILIEHCTBO CyOCTaHIMe, o0ecrneynBaromeld XU3Hb COLMATIBHON TPYNIbl U
oO1ecTna.
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Jlis Toro ytoObl pa3BUTHE 4YEJIOBEKa OBLJIO BBIPAKEHO KaK MOTPEOHOCTH,
paccMaTpHUBAKOTCS LIEJIb U CTUMYJ K €€ JOCTWKeHHIo. HaBou cumTaer, 4yTo eciu
MaTepHalbHOE U IyXOBHOE TBOPUYECTBO OYAET BHIPAKEHO KAaK MOTPEOHOCTH B 3TOM
BOIIpOCE, IIporpecc B o01ecTBe OyaeT odecrieueH. B cBs3u ¢ 3TUM B paboTe 1mieiixa
Myxammancanguka Myxammaniocyda moa HazBanuem ‘‘/lyxoBHoe BocnuTaHue”
MOKA3aHO, YTO BEpa SBJSETCA IMEPBOM CTYNEHBIO COBEPIICHCTBOBAHUS, TO €CTh
WHIUBUYAIbHOTO Pa3BUTHUSA, HA YPOBHE 0JIarOUYE€CTUBBIX YEIOBEUECKUX KAayeCTB.
Hanpumep: “Ouniienrne Aymu U yiIydllIeHHE HPAaBCTBEHHOCTU — OJIHHA U3 CaMbIX
BaXHBIX Bellel B Mupe. DTOW BakHOM padoTe B HAIICW PENUTUU yIEseTCs
ocoboe BHUMaHue. BceM M3BECTHO, UTO MpeIbIIyIIie MOKOJICHUS MyCYJIbMaHCKOM
YMMBI C HYECTBIO BBINOMHUIM 3TOT moar’t. Takoi moaxonm os3Hadaer “Xan”
Amumepa HaBow, TO ecTb NpHOOPETEHHE TEX KA4yeCTB, KOTOPBIE CUUTAIOTCA
YCJIOBUEM JIOCTMXKEHHUSI YPOBHSI COIMAIbHOTO ujeana. “OOpa3” mpeianosaraer
IIPOSIBJICHHE KadyeCTB, BBIPAXKCHHBIX B CUTYyallHsAX, BO3HUKAKOUIUX B COLMAIBHBIX
OTHOLLIEHUSX.

B “Xaiipar ynp-AOpop” Takke MOKa3zaHO, YTO (pU3MYecKoe, TyXOBHOE U
COBEpUICHCTBO JOCTUTAETCA 3@ CUET yJIOBJIETBOPEHUS MOTPEOHOCTEN HA IMpUMEpPE
COLIMAJIbHO-OMOJIOTHYECKOr0  cymiecTBa. Eciaum  oOpatuTh  BHUMaHHE  Ha
(YHKIIMOHAJIBPHOE ONUCAHUE CTPYKTYPbl KOMIIOHEHTOB YEJIOBEYECKOT0 KOHIIENTA B
“Xaimpar yiab-AOpop”, TO MOXKHO 3aMETUTh, YTO COIIMOKYJIBTYPHOE COJIEpKAHUE
BBIpA)KAETCA CIEAYIOIIHUM 00pa3oM:

a) CyObEKTUBHO-aKTUBHBIA aCEKT (KTO JIEUCTBYET);

0) pyHKIIMOHAJIBHBIN aceKT (4TO SABISETCA MPEAMETOM JEATEIbHOCTH);

B) COLIMOKYJIbTYPHBIN acleKT (KaK OCYIIECTBIISIETCS IESITEIbHOCTD).

YenoBeK M KauyecTBa, KOTOPbIE JOJIKHBI ObITh B HEM, JIOJKHBI CIYKUTh Ha
omaro ooOmectBa. B ‘“Xaiipar ynb-AOpop” B KadyecTBE OCHOBHBIX (DYHKIUI
KOHLEILIUY COBEPIIECHHOIO MY>KYHHBI TOKA3aHbI CIEAYIOLINE:

nojajepkaHue W oOecreyeHre (U3UYECKOTO, JTYyXOBHOTO Pa3BUTHUS
YEJI0BEKa;

COLIMAJbHBIA HJean JJid YeJIoBeKa — 3TO CTUMYN M MNOOYXIEHHEe K
NEATEIbHOCTH;

OJIMH U3 HUX SIBJISIETCS HOCHUTEIEM M KAaTalu3aTOPOM KayeCTB, BBIPAXKEHHBIX
B uenoBeke. B yuenun HaBou xonuenuus CoBepiiieHHOro YenoBeka BhIPAKACTCS
KaK MOHSTUE YUCTOTA Tena (Tena) — JyXOBHAsl 3pENOCTh — JyXOBHAs 3pENOCTh, a
MBICJIUTENb MMOKa3bIBaI UAeall, TO ecTh AocTuxkenue Mcrtunel. [Ipu 3TOM OCHOBHAas
Waes KOHIENTH? OIUCHIBAETCA B BHAE ILEIOCTHOH MOJENH COLUAILHO-
OMOJIOTUYECKOTO CYIECTBA U KOMIUIEKCHO TMOKa3aHO pa3BUTHE TeJa, TyXOBHOTO
MUpa, TyXOBHOI'O MHpa YEJIOBEKa.

Mpeicnutens MoOKas3al, 4YTO, OBJIAJEB OOpa3lOBbIMHU (0JIaro4ecTUBBIMM)
KayecTBaMH, 4YeJIOBEK JOCTUTaeT BEPIIMHBI U OO0ECIeYMBaeT pa3BUTHE Tea,
TyXOBHOTO Mupa. [IoToMy 4TO pa3BUTHE BBIPAKAET MMOJOKUTEIbHBIE U3MEHEHUS B

! [Iaiix Myxammazcoauk Myxammamrocyd. Pyxuit Tap6us — [oknanumm kuto6u. — Tomkent: “Hilol-Nashr”, 2022.
-b.4
2 Lotincha conceptus — loyiha, birlamchi g’oya. Cnosaps maHOCTpanHBIX cios. CII6.: OOO “Bukropus mmoc”,
2010.-C. 328
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MOBEJICHUH YEJIOBEKA HA OCHOBE KaUE€CTBEHHBIX, KOJTUYECTBEHHBIX U CTPYKTYPHBIX
W3MEHEHUN W pa3BUBAETCS TJIaBHBIM OOpa3oM Ha OCHOBE TaKUX KayecTB, Kak
HaIlpaBJIICHHOCTh W  3aKOHHOCTb. OpHEHTauus NPEANoJIaraeT BHYTPEHHUE
JENUCTBUS, TOT/IAa KaK JISTUTUMHOCTh MPEANoJaraeT eInHooOpa3Hble U3MEHEHHUS.
D710, B CBOIO OuYepellb, MOKAa3bIBAET, YTO B Mpou3BeleHun ‘‘Xaifpat yiab-AOpop”
YeJIOBEUECKOE COBEPILIEHCTBO BhIPAKAETCA CIAEAYIOIIUM 00pa3oM:

- YMCTBEHHOE U (DU3UUECKOE PA3BUTHE;

- ColMaJIbHOE U TyXOBHOE€ Pa3BUTHE;

- KorautusHOE pa3zButue.

B maparpade “Drtambl JOCTHKEHHS YEIOBEKOM COBEPIICHCTBA B TOIME
“Xaitpar ynp-AOpop”: TapMOHHUSI U MPEEMCTBEHHOCTh B ATOW IJIaBe MOKAa3aHo,
YTO JyXOBHAs KM3Hb OOILIECTBA CUUTAETCS BAXKHOU CPEJIOM pa3BUTHUS YEIOBEKA, a
3HAYEHUE OKPYXKAIOLIEH Cpellbl, TECHETHUECKUX (PaKTOPOB U POJb 00pa3oBaHUS B
Pa3BUTHHU YEJOBEKAa B UCTOYHUKAX (HUIOCO(PHUM, COIMOJIIOTUM W TeAaroruku. B
KoHIlenud HaBou mokazaHo, 4TO MPUOPUTETHASI CYIIHOCTh OOECIeurnBacTCs B
MO3TallHOM, HepapXuyeckoM mnepuone 3penoctd. C  conuanibHO-puIocodckoi
TOYKU 3peHHsi MHeHue J. Kaccupepa mo 3TomMy BOIpOCY, TO €CTh ‘‘CAaMOIOUCK’,
cornmacyerca ¢ oTkpbiTueM Haou “myxoBHoro A”: “Kto 4?”, “K uyemy wmHe
ctpemMutbes?”, “Y koro MHe yuuthea?”’, “Kro moum mpenku?”. B pesynbrare
caMOaHaJIM3a YeJI0BEK MOXKET OLEHUTH CeO0sl.

HaBou mnopuepkuBaeT uaean Kak Ba)XXHYI0 COCTaBIIIONIYIO KOHIICTIIHH
YeJIOBEeKa, MOJ KOTOPOM MOHUMAIOTCS 00pa3bl, BO3HUKAIOIIME B CO3HAHUU
yernoBeka (B HameM ciydae Hapowm). Kak denoBek, ‘“‘oOecreunBaromiuii u
YAYUIIAOMUM  JyXOBHYIO JKM3Hb ~ CBOETO BPEMEHH, OH MOJAYEPKHUBAI
CyOBEKTUBHYIO PEaIbHOCTD.

B nosme “Xaiipar-yns-AOpop” Anumepa HaBou MOTMBATOpPOM CUMTAETCA
CWJIa, KOTOpas MoOy»X JaaeT 4yesoBeKka K coBepiieHCTBY. C Hay4HOU TOYKU 3PECHHS
MPUMEUATENIbHO, YTO B aHTPOIIOTE€HHOM MoAx0/i¢ HaBOM BO3HMKHOBEHHE YEIOBEKA
W3 MOYBBI U €0 ABOJIOLMS HA OMPEACIICHHBIX 3Talax B MEPUO] A0 BO3BPAILICHUS
Ha MOYBY OTPaXEHbl U B TEOPUSX O COBPEMEHHOM uesioBeke. Ilo ero MHeHwro,
3pENIOCTh YeJIOBEKa CBs3aHa C €ro CcyAbOOH, B KOTOPOM MOXHO HaOIIOAaTh, 4TO
BO3MOYKHOCTh MpPEAHA3HAYMIIA YEJIOBEKa Il TOM WIM MHOM Lenu. B ydyeHuwn
HaBou cnenuanbHO y4YWTBHIBAJIOCh, YTO IMOCTENEHHOE Pa3BUTHE — 3TO IPOLECC,
obecrnieunBarONINi (PU3UYECKYIO, TYXOBHYIO 3pesiocTh. COTJIACHO eMY:

- 10 JECATH JIeT y 4eJIOBeKa CBSI3aHbl HOTH, TO €CTh OH HAaxOJUTCAd B
HEBEJICHUU;

- )KU3Hb J10 ABA/ALATH JIET IPOXOJIUT B HEBEKECTBE U B dpopuu;

- CYACTJIMBBIN MEPUO MEXKIY TPUALATHIO U COPOKA TOJIaMH;

- €CJIM YEeJIOBEK HE JIeNIaeT YCIEXOB MO JOCTHKEHUU MATUIECATH JIET, €ro
Jie7ia TPUXOJIUT B YIAJIOK MO JOCTUKEHUU IECTUJIECSITH JIET;

- 10 CEMHU/JIECSITH YEJIOBEK JOJKEH UMETh BO3MOKHOCTh CTOSITh HA HOTaXx;

- eMy 00s13aTeJIbHO BO3JEPKATCSI B BOCEMBECHT JIET;

- YIAJI0K MMOCIe JOCTHKEHUS IEBSIHOCTA JIET;

- OH CYUTAET, YTO JIOJHXKEH YMEPETh MO JOCTUKEHHUU CTa JIET.
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B yuennn HaBou BeIpa)keHO, 4TO BBHITIOJIHEHHE CBOMX (DYHKIIHI B TIpoiiecce
B3POCJICHUS YeJIOBEKa B UCTOPUUECKHUI MEepUo OT JAECITH 0 CTa JeT 0azupyeTcs
MIPEUMYIIECTBEHHO HA IByX UCTOYHUKAX:

HepBBII‘/’I HCTOYHHUK — ACTCPMHHAHTA YCJIOBCUCCKOI'O IIOBCACHUA, T. C.
CO3JaHNC COHNAJIbHBIX YCHOBHﬁ;
BTOpOﬁ HCTOYHHUK — IIOCTOAHHOC CTPCMJICHHUC YCIOBCKA 00eCreYnTh

WHIMBUAYaJIbHOE COBEPILIECHCTBO.

B tpethem maparpade, o3arnasienHom “KoHienuus uaeanbHOTO YeTOoBeKa
Amumepa HaBou: cTpykTypa W (yHKIIMOHAJIBHOE ONKHCAHUE’, C TOYKUA 3PECHUS
CTPYKTYPHOTO ¥ (DYHKIIMOHAJIHLHOTO AaHATM3UPYETCS KOHICMIHS HEaThHOTO
YEJIOBEKA-MBICIIUTES. Eciu oOpaturh BHHUMaHuUE€ Ha CTPYKTYpHYIO U
GYHKIIMOHATBHYIO TIPUPOAY YEIOBEUCCKOW KOHIICTIIINH, TO HJES COBEPIICHCTBA,
BbIIBUHYTass Aummmepom HaBou, oTiamyaercss OT APYrUX YYEHUHW IO CBOEMY
dbunocodckomy coaepkanuto. Kaxmas pyopuka (“Uenosek u mpupoaa”, “Uenosek
u ucropus (penurusi)”, “YemoBek u coobmecTBo”, “UenoBek U OKpyxaromas
cpena’) OTHOCHUTCS K OIpPEACICHHOMY 3Taly pa3BUTHs udelioBeka. borocioBckas
MOJIeNIb HJICATbHOTO 4YeJIOBEKa BOIUIOHIAET B Ce0E€ OCHOBHYIO HJCHO KaXKIOTro
PEIUTHO3HOTO Yy4eHUus. B memarorunyeckoidl MOJENIM COBEPIIECHHOTO YEIOBEKa
COIIMAIbHO-OMOJIOTUYECKOE  pa3BUTHE TOKa3aHO Ha OCHOBE  OBJIAJCHUS
COBOKYMHOCTBIO KauecTB. Ho He ObLJIO y4TE€HO, YTO B OCHOBE KOHIEMIIUU JICHKHUT
YeJIOBEK, TBOPEIl KOHIEMIIMU TOXKE YEJIOBEK, M OTHOIICHUS MEXIY YEJIOBEKOM U
MIPUPOJOMN, YETOBEKOM M TEXHHUKOW, YEJIOBEKOM U TOJUTUKOW, YEIOBEKOM U
ATUKOM, BBIPAXKAIOTCA B COOTHOIICHUU ‘‘UelloBeK W 00bekT”. Ha Ham B3risg,
MMEHHO Mo3ToMy (uocodckas Moaenb HACATbLHOTO YeOBEKa OTIMYACTCS OT
IPYTUX MOJEJEN TEM, UTO OHA COBEPUIEHHA.

Ha ocHOBaHMM peNMIrO3HON 3TUKU U PENUTHO3HBIX B3MsA0B HaBon:

a) TUIIbI IOBEACHUS YEJI0BEKa;

0) mpuMepsl U MOJIeNIH, 00ECIICUYNBAIOIINE JIEATEILHOCTh YeTIOBEKA,

B) TYXOBHOCTb, 00€CTICUNBAIOIIASI CMBICI U CYIIIHOCTh YEJIOBEYHOCTH;

I') K COBECTH, YOSKJICHUSIM U 4yBCTBaM JIJIsl IOHUMAHHMsSI Y€JIOBEKOM CaMOI0O
ceos1;

1) MOpAJIbHBIE NPUHIUIBI TMOJIOKUTEIBHOIO MPOIECcCa YEIOBEUYECKOIrO
pa3BUTHS;

) COIMAJbHOCTb YEJNIOBEKAa B Pa3BUTUU OOIIECTBA, CHOCOOHOCTH
YyBCTBOBATh B 3TOM JIOCTHUKEHUE MY»KECTBa, MY>KE€CTBA U 3PEJIOCTH;

3) MPUMEHEHNE PEITUTHO3HON ATUKH JIJI1 0OECIIeUeHuUsl 3pEIOCTH;

€) OmuChiBaJla MOTPEOHOCTh B HJICATIBHOM WM XKW3HEHHOM TIepoe IS
CIUIQKMBAHUSI BEIPAXKCHHBIX B UEJIOBEKE OTPUIIATEIHLHBIX KaUECTB.

I'maBa III guccepraumm HaspiBaeTcs “KoHuenmuusi COBEPIICHHOIO
yejqoBeka HaBoum W JIMHAMHKA JAyXOBHOM KU3HHU: (pakKTaJbHbIE
XapPaKTePUCTUKHU”.

B nmepBoMm maparpade riaBbl, o3ariaBieHHoN “KoHienmusi cOBEpIIEHHOTO
yenoBeka Anumiepa HaBou u (hpakTanbHOCTh JMHAMUKA COITUATBHBIX TIPOIIECCOB”,
XOTSl KOHIEMIHUSI COBEPUIEHHOIO YEJIOBEKa MCIOJIb3YETCS B Kauy€CTBE MOJIEIU C
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TOYKA 3PEHUS PA3JIUYHBIX XAPAKTEPHBIX ACHEKTOB, COLMAIBHOCTH HUMEET
MPUOPUTET. B HEM, M B 3TOM OH TOJIa€T MPUMEP CBOEH JEATEIHHOCTHIO, 3aIIUIIACT
WHTEpPEChl HapoJa B pa3JIMYHBIX CHUTYyalUsX, BbIpakaeTcs 00pa3 uyenoBeka,
KOTOpPBI MOKET HCHOJb30BaTh CBOM 3HAHMS M MOTHBALMIO NJIsi OOECTICUECHMS
pa3BUTHSL OOIECTBEHHOW J>KMU3HU. B KOHIEMIIMM COBEPIICHHOTO YeJOBEKa
Amumepa HaBou (axTopbl, BBI3BIBAIOIIME KPU3HMC YEIIOBEUECTBA B IMPOILIOM U
CErOJIHsI, ONPEACIISIIOTCS Ha OCHOBE TaKWUX IMOHATHH, Kak “Xan”, “O6paz”,
“Camoco3nanus”, “JlyxoBHocts”, ‘“Uctuna”. I[lo ero MHEHHUIO, KpHU3UCOM
CUMTAETCA HECOOJIOICHUE MOPAILHBIX HOPM, HEJIOCTATOK BEPHI, BEPHI U TEPIICHMUS,
YIOEHHE MeuTaMH, "OTKIIOYEHHE OT 3€MJIM - HENoHMMaHue kocmoca'. Ecim
oOpaTUTh BHUMaHUE Ha TIPOOJIEMY C TOYKH 3peHUs (HOPMHUPOBAHMSI, TIO TP KAHHS
W pa3BUTUS TIOHSATUS WJICAIBHOTO YEJIOBEKAa, TO MOXHO HAOMIOJaTh
COITMOKYJIbTYPHBIA TMPOIECC C YHHUKAIbHOM JIoTMKOM: “O0IIecTBO U €ro
KoMIOHEeHThl — MWcropuunocts — ['eorpadus — DakrTopel». 3arparuBaroiiue
MpOIIUIOE M pa3BUTHE ueloBeuecTBa — Teonoruss — buonorus — TexHuUnu3M =
VYuenue o CoepiieHHOM YenoBeke™.

B passbix cezonax ‘“Xaiipar ynb-AOGpop” mokazaHo, YTO YEJIOBEUECTBY Ha
NPOTSHKEHUU BCEM CBOEM MCTOPUM MPUXOAUTCS OOpOThCA € KOH(IMKTaMU
pa3nuyHbBIX (GOopM, U B TEPBYIO OYEpeIb HEOOXOIUMO YCTPAHATh BHYTPEHHHE
KoH(muKTHL. Ecaum npuHATE BO BHUMaHUE, 4YTO B OCHOBE (UI0CO(CKOro
HaOmoneHnss HaBou BhIpakeHa HAES MCIAMCKOTO YYEHHUS, TO YEJIOBEKY TPYIHO
cAenaTh IIar K COBEPILICHCTBY, €CJIM OH HE OCO3HAET, YTO MOXKET pehopMHUpPOBaTh
CBOM OTpHUIIATENIbHBIE KaueCTBa U 3aMEHUTh CBOM HEMOJI00arolee MOBEJACHUE C
MpUMEPHBIMU. BUIHO, 4TO MI€aTbHOCTh U €€ CTaHJaPThl BIEPBBIC OMPEACISIOTCS
B koHuenuuu CoepiieHHOro YenoBeka, HAa OCHOBE KOTOPOW JYyXOBHOCTH
Bortonaercss B Buae “‘ColualibHas peaibHOCTh — YCJIOBHUS o0pasza XKU3HU —
YenoBek — MoTuBanms K JOCTHXKCHHIO coBepiieHcTBa — OOpa3ioBbiii o0pas
XKU3HU . mpuMmep noBeldeHuss = WaeanbHblid MyxkunHa . [lpuunHa B TOM, 4YTO
MEXaHU3M TOBEJCHUSI HANPSIMYI0 3aBHCUT OT MOTUBAIMOHHOTO (hakTopa. CTuib
WHJMBUAYAJIbHOTO COBEPIICHCTBOBaHMS HaBOM OMUCHIBAI MOCPEACTBOM TaKHX
HOpPM U 3ampeToB, Kak “Xazx’, “OO0pa3” KOTOpbIE CIEIyeT HCIOIb30BaTh B
OOHOBJICHUH JTYXOBHOM »KHU3HHU OOIIIECTBA.

B maparpade, o3zarmaBiennom “CoruanbHoe BOOOpaXkeHHWE M HUeal B
JOCTMIKEHUH COBEpIIEHCTBA TpeThel TIuaBbl, Asmmep HaBou paccmarpuBaer
yeJoBeKa Kak colMalibHOE cyiiecTBo. I[loBeaeHue, MUPOBO33pEHHUE, MaHEPHI,
JIyXOBHBIM 00pa3 YeloBEKa pacCMaTPUBAIOTCSA Kak SIBJICHUS, OTHOCSIIUECS K
colMaabHOM cdepe, 4To UeNoBeK (QopMHUpyeTcss W B3pOCIECET KaK MPOIAYKT
COITMATILHON Cpelbl. YTBEPKIAETCA, YTO OMNpPEACSIomUM (PaKTOpOM SIBIISETCS
cpena M couuanbHble ycnoBus. B mosme “Xailipar ynb-AOpop” 4YenoBEeK U €ro
COIIMAJIbHBIE XapaKTePUCTUKU OIKCHIBAIOTCS KaK Hadyalo MyTU. B yacTHOCTH, B
OCHOBHOE COJIep)KaHHe OblIM TIpeoO0pa3oBaHbl Bepa, YOSKICHHE, JOBEpHUE, 3HAHMUS
U Jpyroe 4actHoe ompezenenre. OcoOblil akIeHT JeiaeTcsi Ha CKIOHHOCTSIX M
YKa3bIBAIOTCSl YETHIPE €€ dJIEMEHTa. ITO:

UCTOYHHUK (Source); mens (aim); ctumyi (impetus); o6bexT (object).
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HaBou yka3piBaeT Ha MpocCBellleHUE, TouHee, Ha KopaH kKak Ha MCTOYHUK.
[lears — ycTpaHUTh pa3HUIy MEXKIY CBOMM 3ro, a TouHee, (U3HUYECKUM WU
JTYXOBHBIM “SI”’ 1 TOCTUYb UCTUHHOTO “S”, CTpeMACh K coBepiIeHCTBY. CTUMYJIOM
SBJIIETCS TIOJIyYeHUE KAaKOW-IMOO Harpajbl, a TakKe MpPU3HAHUE B COIMATBHOU
cpene u npuobmienne k Ero (Ammaxa) xauectBam. Mcxonss u3 BBIBOJOB, HX
KOMIIETEHTHOCTH, CJIEIYET OTMETHUTh, YTO B sntoce Anmiuepa HaBou “Xaiipat ynb-
AOpop” 6bl1a co3aana “Konrenius coBepIIeHHOT0 YeIoBeKa”, B OCHOBE KOTOPOM
JSKHUT colaabHO-prIocodckas cucTeMa, Takas KaK MCJIaMCKasi JyXOBHOCTbh, a B
Hel TOMUHUPYET (PpaKkTaIbHOCTh. DTa CUCTEMA, TO €CTh JyXOBHOCThH YEIOBEKA -
Bepa, yOexJeHue, I0Bepue, 3HaHUE U JIPYrO€ YaCTHOE COJICPIKAHHE CUUTAIOTCS
00€eCIeunBaOIIMMHI HE TOJIBKO IMETOCTHBIA COMMATBHO-OMOTOTHYECKUA OPTaHU3M,
HO ¥ KM3Hb COLIMAILHON CUCTEMBI.

I[To muenuto HaBou, uenbio coznanus BceneHHOW SBISETCS 4YeIOBEK.
ObecrnieueHre YeJIOBEYECKOIO COBEPIIEHCTBA — TIJIABHAS PYKOBOMSIIAS HUIES
“Xaipar ynb-AGpop”. B TBopuecTBe HaBou coBepilleHHBIN YeIOBEK BOILIONIEH
KaK MaTepUalbHbII M [YyXOBHBII TBOpEL. JTO IMOKAa3bIBAET, YTO COLMAIBHO-
dbunocodckue B3msIABI HaBow HampsiMyro CBsi3aHbl C ydueHHeM uciama. HaBowu
MponaraHupoBal BOCIUTAHHE Tela W JyIIM, NOKa3blBas, 4YTO Jylla — HE
NOTpeOuUTENb TEJa, a €r0 COCTaBHAS YaCTh.

B Tpethem maparpade sToit rnassl, o3arnaBieHHoM ‘‘Konmenims HaBou o
COBEpPUICHHOM YEJIOBEKE M TapMOHMHM ITYXOBHOM M KyJIbTYpHOU Xu3HM B HoBOM
V30ekucrtane”, paccMaTpuBaeTCs TO, KaK Kaxjas XapaKTepUCTHKa IO Mepe
JIOCTUKEHHUSI 3pEJIOCTH NMPUOOpeTaeT colMaibHOE 3HAUYCHHE TOJIBKO TOTJa, KOTa
B3aMMOCBS3b ITpHUoOpeTaeT cMbIci. Dunocodpckue yueHus, CO3IaHHbIE IO BOITPOCY
BOCIIMTAHUSI COBEPIIICHHOTO YeJIOBEKa, OPUCHTUPOBAHBI HA caMOTOo 4yesoBeka. Eciu
CTpEMJICHHUE YEJIOBEKa K COBEPIICHCTBY HE OyAET BBIPaXEHO KaK MOTPEOHOCTH,
OCMBICIIEHHOCTh He Oyner obecrneuena. OHO mpuHUMaET HOpMy MMMaHEHTHOTO
“SI” u obecnieurBaeT 4YETOBEKY MOTHUBUPYIOIIYIO CHUJTy JIJIi CaMOBBIPAKEHUS B
CUCTEME OTHOLLIEHUH.

B “Konuenuuu uaeanbHOTO 4esnoBeka” HaBow BocmeBaeTCsl COBEPIIICHHBIN
MYyKUYMHA B PEIUTHO3HO-(QUIOCOPCKOM M COIUaIbHO-PMIOCOPCKOM CMBICTE, a
TaKKe BOCIICBACTCS JyXOBHBIM oOpa3 uejgoBeka B 0ol curyanuu. Hampumep,
MOJIUYEPKUBAs YIOBJIETBOPEHHOCTh: “TOT, KTO MpHOOpEN yIOBIECTBOPEHHOCTD,
3HAET, YTO YJOBJIETBOPEHHOCTh CleNaeT ero oorateiM. He nymaiite o 30J10THIX U
cepeOpsIHBIX YKpAIIGHUSX Kak O OorarcTBe, HO HacTosllee OOrarcTBO — 3TO
O0OraTcTBO JIOBOJILCTBA. 30JI0TO YJIOBJIETBOPEHHOCTH HHUKOTAA HE TepseTcs.
[Tonyunte »5TO 30JI0TO M TONBITalTeCh pasz0dorareTh. JlepBuIl, TepHeaIuBO
yOuBawNMil B XWKUHE, JIydllle KoppyMmiupoBaHHoro maps”. Ilo ero ciosawm,
YJOBJIETBOPEHUE PAcCMaTPUBAETCS KakK 3aluTa OT COBEPIICHUS HEaICKBATHBIX
MOCTYIIKOB, M YE€JIOBEK, 3aCTYKUBIIIUN €T0 JJi ce0sl, MOXKET KOHTPOJIUPOBATh CBOE
9TO B OTHOMIeHUsX Tuna “YemoBek — uenoBek”, “UenmoBexk — obmiecTBo”. Ecnu
MOJIONTH C PAIMOHAIIBHON TOYKHU 3PEHUS, TO MOKHO 3aMETUTh, YTO POJIb 0OPa3IOB
JIyXOBHOTO YEJIOBEKAa W 0JIArOYECTUBOTO YEJIOBEKA SIBJISETCS OMPEESISIONeH B
pasButuu odbmecta. [loromy uto B koHnenimu CoBepiieHHOTO YenoBeka HaBou
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ONnpcAC/IIIOIMMU U O6€CH€‘-II/IB3IOHII/IMI/I CUUTAKOTCA CJICAYIOIIKUC TIPUHIMUIIBL
CAHUHCTBO CBOﬁCTB, H3.6J'IIOI[8.GMI>IX B IMOBCIACHHUH, BBIPAKCHUC MHBAPUAHTHOCTHU B
IMOBCACHNH,; BBIPAKCHHUC HepereCTHOI‘;I CUTyalliu B IIOBCACHUMU.

IIo pe3yijibTataM HCCIICAOBAHUA CJIICAYCT OTMCTUTL, 4YTO KOHICIIIUA
COBepHIeHHOFO yenoBeka Hapowu npcacraBjeiyia B €0 MCUTC O6H16CTBO,
COCTOAIICC U3 TBOPUYCCKUX J'II-OI[GfI, N OTHaBajla IIPUOPUTCT IIOHATHAM AYXOBHOI'O
yeJIoBeKa 1 0JIaro4yecTUBOIO YEI0OBEKa.

3AKJIIOYEHUE

Ha ocHOBaHuM NPOBENECHHBIX HUCCICAOBAHUN MOXKHO CJHI€JIaTh CIICIYIOIINE
Hay4YHO-TEOPETUYECKUE U MTPAKTUUYECKUE BHIBOJIBI:

1. Pemurmosnsie (TEOJOTHYECKHE), XYAOKECTBEHHBIE, (uIocodcKue
BO33pPEHUSI O COBEPIICHHOM 4YEJIOBEKE HMMEIOT CBOU JATalbl HCTOPUUECKOTO
Pa3BUTHS, HA KOTOPHIX UJEs OOECIEUEHUs] COBEPIIECHHOTO YeJIOBEKa U MUPHOTO
oOpa3a >XKM3HM OTJaBajlachb MPUOPUTETY. B KOHTekcTe obecredeHus: TyXOBHOM
YKU3HU HOBOTO Y30€KHCTaHa B CHUCTEME OOIEeCTBEHHO-(DUIOCOPCKUX BO33pEHUN
Mupa Anumepa HaBou uenoBeyeckass KOHLEMIMS BbIpaxkaeTcs Kak ‘YUenoBek-
[Tpupona-OdmectBo-Okpyskatomias cpena’. npuHUMaeT ¢hopmy cucteMbl. B atom
cllydyae MOXKHO OyneT Hal0oaarh, YTO BOMPOC COLMAIBLHOTO IMO3HAHUS
JEUCTBUTEILHOCTH (TEPIIEHUS M MOJIMTBBI) CTaHET OoJiee aKTyalbHBIM IO Mepe
MPEOJIOJICHUs TIPOOIJIEM, BO3HUKIIIUX B XOJI€ OBJIAJIEHUS CYOBEKTOM UJCATbHBIX U
00pa3noBbIX KauecTB. OTpakeHO, UTO TaKUE UCIAMCKUE MOHSITHUS, KaK TepIICHUE,
Bepa, Bepa, mpumep, oOpas, Xaja, caMOCO3HaHUE, HEOOXOAMUMBI JJis 3allUThl
YyeJoBeKa OT KJIEBEThI M TyXOBHOI'O KPHU3HCA.

2. Ilo muenuto Anumepa HaBow, COBEpPHIEHCTBO pPacCMaTpUBAETCA Kak
JMHAMUYECKUM MPOIece, a ero JOCTKEeHHE O0BEKTUBHO - OHToJIorndyeckoe; OHO
OCHOBAHO Ha TOM, UYTO 3aBUCHUT OT TAKHX ACTIEKTOB, KaK CYObEKTUBHO-EATEIbHBIN
1 KOTHUTHUBHO-THOCEOJIOTHYeCKUi. B mosme “Xatipat yiab-AGpop” dhopmMupoBaHue
JIyXOBHOTO MHpA YEJIIOBEKAa, B KOTOPOM CKJIOHHOCTH M KE€JaHUS SBISIOTCA
JBIOKYIIEH CUJION, BBIPAKAETCS B CTAHOBJICHHHM M COBEPIICHCTBOBAHUM JINYHOCTHU
U €r0 COIMAJIbHBIX XapaKTepUCTHK KaK Hadallo mpouecc co3peBanusd. [lpu stom: -
UCTOYHUK (Source); meib (aim); crumyn (Stimul) (impetus); oosekt (object)
BBIpaKasiCsl OT/ICJIBHO U BBIJIBUTAJI CBOKO COITMAIBLHYIO (pritocoduro.

3. CommanbHo-(unocockass HHTEPHPETAHS COBEPIICHCTBO YeEJIOBEKa
BbIpakaerca B (opme mnoHsATuA. [lokazaB, 4yToO BHYTpPEeHHUIl MHp (COCTOSHUE)
COBPEMEHHOI'O YEJIOBEKa CBs3aH C €ro JyXOBHBIM COCTOSIHUEM, TIOHSITHE
JYXOBHOCTH 4YeJIOBeKa B TMPOIECCE B3POCIECHHUS NPHOOPENIo  COIHMANbHOE,
KyJbTYPHOE U HPABCTBEHHOE COJIEp)KAHME U  BOIUIOTUJIOCH B  (dopme
peryJIMpYIOIIETO SBJICHHUS.

4. Mopensb “conralibHO-(pr0co(CKO KOHIEMIIUA COBEPIIICHHOTO YeloBeKa”
MMEET NPUOPUTET B METOAO0JOTMYECKOM U THOCEOJIOTHYECKOM acrekTax. B atom, B
cBoeM (HOPMHUPOBAHNH, MPOIILIOE YETIOBEUYECTBA (B BHJIE JIETSH/I, ITOBECTBOBAHUA,
MYApPOCTEN M PacCKa3OB), HACTOSIIIEE YEIOBEUECTBA (B BUJI€ COLUAIIBHBIX 3HAHUUN
U OMbITa B PE3yJbTaTe COIMAIBHOTO HAOIIOJACHUS MBICIUTENS) W OymyIiee
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YeJoBeuecTBa (AyXOBHO-HPABCTBEHHBIM 00pa3 OyayIero MOKOJICHHS) MBICTHTEIS
ABJISICTCS OCHOBOM BBIPAKEHUS COACPKAHUS “COIMONHKEHEPHOU ™ AEATEIILHOCTH.

5. “Konnenmus wuaeanpHOro uenoBeka” Amumepa HaBom ocHoBaHa Ha
NPUOPUTETE YeThIpex cToimoB: ‘“UemoBek u mpupoma — HWcropus (uctopus
penurun) — OOmECTBO W OKpyKaromas cpeaa (coluaibHas, KyJbTypHas,
nonuTudeckas)”. OHa OTJIWYaeTCs OT  Pa3IWyYHbIX (PUIOCOPCKUX KOHIECHIUN U
YYEHUS] O TOHSATHM 4YEJOBEKA: TAaKWE KaK COIUAJI-TAPBUHUCTCKAs KOHIICIILIMS
YyeJIoBeKa, MApPKCUCTCKAss KOHIEMIIMS YeJIOBEKa, MICUX0AaHATUTHYECKasT KOHICIIIUS
YeJIOBeKa, HSK3UCTEHIMAJbHAsl KOHIEMIMS YeJIOBEKa, KOCMOLCHTpUYECKas
KOHIICTIIIAS YEJIOBEKa, PETUTHO3HO-(PUIOCO(CKON KOHIEHIIMN YeIOBeKa Yy HHX
TJ1aBHAas 11€J1b — COBEPIIICHCTBOBAHUE MPUMEPHOTO YEJIOBEKA.

6. B “Konuenuum wupneanbHoro uenoeka” Aummepa HaBou noruka
JIOCTUKEHHUS COBEPIICHCTBA BhIpaxkeHa B (hopme «UenoBek — ColvanbHble YUYEHUS
— ConuanbHpli uIOeall — buonornueckuil B3rAg — TeOJOTHYECKUIT MOIXOH —
KynberypHas onenka (counanbHoe MHeHHe) = ConuanbHo-punocodcekuii B3 ".
B nmanHOM cnyyae ayXoBHOCTH B (OpME «COIMAIBHOTO aTOMa» O3HaydaeT
CJIE€IOBAaHUE HOPMaM BO B3aMMOOTHOILICHMSX, HAJW4YWE€ LIEHHBIX OTHOIICHUN Ha
WHJIMBUIyaJIJbHOM YpPOBHE, OMNPEACICHUE COLMOKYJIBTYPHOIO Ipoliecca B
HaMpaBJICHUM COBEPIICHCTBOBAHUSA M OIPEICICHUE HOPM C IOMOIIbI0 TaKHX
MOHATUM, KaK “Xaa’ (IOMUHHpYIOIMIHE KadecTBO), “O0pa3” (He JOMUHHUPYIOIIHE
Ka4eCTBO).

7. MpIcIUTeNb ONPENEIIsl MOITAMHOE PA3BUTHE COBEPIICHCTBO YEJIOBEKA,
pu KOTOpoM (u3uyecKas, IyXOBHAsI U YMCTBEHHAs 3pEJIOCTh SIBJISIIOTCSL 00pa3lioM
COBEpIIEHCTBA B BHUJE COLMAIBHO-OUOJOTUUECKOTO Mpollecca: A0 ACCATU JIET Y
YyeJIoBeKa CBSI3aHbl HOTH, TO €CTh OH HAXOJAWTCS B HEBEJACHUM; )KU3HB 0 JIBAIIATH
JIET TPOXOAUT B HEBEXKECTBE U B dUPOPUM; CYACTIMBBIA TEPUOA MEXTY
TPUJILIATHIO U COPOKA T'OJIaMU; €CJIM YEJIOBEK HE JIeJIAeT YCIEXOB IO JIOCTHKEHUU
MATUAECATH JIET, €ro Jeja MPUXOJUT B YHAJ0K IO JTOCTHKEHUM IIECTUICCSITH JIET;,
JI0 CEMUJIECATH YEJIOBEK JIOKEH MMETh BO3MOXKHOCTH CTOSITh Ha HOrax; emy
00s13aTeIbHO BO3JICPXKATCSI B BOCEMBJICCAT JIET; YIAI0K IIOCIE JOCTHXKCHUS
JIEBSIHOCTA JIET; OH CUUTAET, YTO JOJDKEH yMEPETh MO JOCTHUKEHHUH CTa JieT. B aToM
IUKJIE pocTa ObUIO MPOJESMOHCTPHUPOBAHO (OPMHUPOBAHHUE W PA3BUTHE YCTHIPEX
CTOJITIOB 3PEJIOCTH.

HPEJJIOKEHUA U PEKOMEH AN

OO0ecreuynTh COBEPUICHCTBO MOJOACKH, 3allUTUTh €€ OT HEraTUBHBIX
JNEeUCTBUN MyTeM OpraHu3alliy Hay4dHbIX KOH(pepeHuuil ¢ ydactueM (puiiocodos,
COIIMOJIOTOB U OOTOCIIOBOB Ha TEMY “3pesioCTh YeJIOBEKa B CUCTEME OOIIECTBEHHO-
dbunocodpckux B3rsgoB Anumiepa HaBou”, a Takxke o0ecHedUTh yIydllIeHUE
JTyXOBHOM >KM3HU HAIlleT0 O0IIECTBa C MOMOIIbIO (DeHOMEHA COBEPIIICHCTBOBAHUS.

B yd4eOHbBIX, Hay4YHO-METOMAMYECKHX pPecypcax, CO3JaHHBIX /I BHEIPEHUS
«KOHILIENIIUM COBEPUIEHHOrO 4yesnoBeka HaBow» B Hallly HAIMOHAIBHYIO CHUCTEMY
o0pa3oBaHusi, NIKOJIBHUKAM W CTYJIGHTaM CJEeAyeT MpernojaBaTh OCHOBHBIC UICH
KOHIIeNIMU U Teopuu 3pesoctu no teme “Konuenuuss HaBoum o coBepiieHHOM
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YEJIOBEKE: COBEPILIECHHBII YEJI0BEK U COBPEMEHHOCTh . MI3BECTHO, UTO B MPAKTHKE
oOecrieueHus 3peJIOCTH MOJIOAESKH CIIEIYEeT CIEeI0BaTh PAy UACH, BOIUIOMIAIOIINX
COBEPILIEHCTBO, B opMe mporpammbl. Hactana odepens opraHu3oBaTh Hay4dHbIE
ucciaenoBanuss B oOmactu  “CpaBHUTENBHOTO aHalM3a MPEACTaBICHUN O
COBEPUIEHHOM YEJIOBEKE U COBPEMEHHON MOJIOJIEKN .

OpranuzoBaTh  00pa3oBaTelbHbIE  BBICTYIUIGHUS ~ Ha  IYOJIMYHBIX
MH(OPMAIIMOHHBIX CTPAHUIIAX IO TeMaM “MBICIHUTENN O CEKpeTax COBEpIICHCTBA™
u “OopMHUPOBAHHE U COBEPIICHCTBOBAHUE COLUANIBHBIX U KYJbTYpHBIX HOpM™. B
3TOM Cclyyae CJeAyeT MOIMyJIIpU3UpOBaTh 3TH TeMbl C ydacThueM Quiocodos,
COLIMOJIOTOB, TIO3TOB U ITUCATENEH.

VYuuThIBas, 4TO COBEPLIEHCTBOBAHWE JYyXOBHOM >KM3HU B YCIIOBHUSIX HOBOTO
VY30ekucTana BbIpakaeTcs B (GOpMe CONUATBLHON HEOOXOAUMOCTH, IO TeMe
“CoumanbHasl peaIbHOCTh U YEJIOBEK cocTaBieHa “‘KHHMra coBEpIIEHCTBOBAHUS
10 PA3JIUYHBIM TEMaM U PEKOMEHIALUSIM.
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INTRODUCTION (PhD dissertation abstract)

The purpose of the study is to illuminate Alisher Navoi's socio-
philosophical views on the concept of a perfect person in the epic "Hayrat ul-
Abror".

Tasks of the research: Determining that the structural and functional
structures of the concepts of "Had", "Image", "House of Self" are the spiritual
complex of human perfection based on the epic "Hayrat ul-Abror";

In the epic "Hayrat ul-Abror" it is expressed that human maturity is formed
in the form of "Man - Nature - History (religion) - Community - Environment™ and
is a whole complex, in which the stepwise development of maturity is determined;

According to Alisher Navoi's views on the qualities of a perfect human
being and the issue of today's social life, the expression of human maturity in the
form of physical, spiritual and spiritual maturity is a means of attaining maturity;

Development of a social model of exemplary behavior based on Alisher
Navoi's philosophies and making suggestions and recommendations for ensuring
the spiritual life of new Uzbekistan.

As the object of the research, the issues of man and his perfection were
chosen in the system of socio-philosophical views of Alisher Navoi in the epic
"Hayrat ul-Abror".

The subject of the research. Alisher Navoi's socio-philosophical views
about the perfect person in the epic "Hayrat ul-Abror".

The methods of the research. The dissertation relied on retrospective,
proxiological, historical and logical principles of scientific knowledge. Research
methods such as analysis and synthesis, comparative analysis and sociological
survey were used in the process of scientific research.

The scientific novelty of the research is:

The structural and functional structure of the concepts "Had", "Image",
"House of Self" has been developed and it has been proved that following them is
the way to perfection;

In the epic "Hayrat ul-Abror" perfection is expressed as a whole complex in
the form of "Man - Nature - History (religion) - Society - Environment", in which
the staged development of the ladder of perfection is justified;

It is based on the fact that the expression of human maturity in the form of
physical, spiritual and spiritual maturity is considered an indicator of perfection, in
which exo and endo factors are means of maturity;

A social model of Navoi's concept of a perfect person was prepared, and the
cultural significance of its use in providing the spiritual life of the society was
determined.

The practical result of the research is as follows:

The ways of theoretical and practical use of the model "Alisher Navoi's
concept of a perfect human being” have been defined in order to ensure the
spiritual life of the new Uzbekistan;
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the possibilities and methods of using the conceptual ideas described in the
work of the scholar to ensure the meaningfulness of the social life style are
proposed.

Approbation of the research results.

The results of this research were presented in the form of lectures at 2
international and 11 national scientific-practical conferences and were approved.

Publication of the research results.

A total of 23 scientific works on the research topic, including 10 articles in
scientific publications recommending the publication of the main scientific results
of dissertations of the Higher Attestation Commission under the Ministry of
Higher Education, Science and Innovation of the Republic of Uzbekistan (8
republican, 2 foreign published in journals).

The structure and the volume of the dissertation.

The dissertation consists of an introduction, three chapters, nine paragraphs,
a conclusion, a list of references and an appendix. The total volume of the
dissertation is 144 pages.
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