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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon tilshunosligida
folklor tilining rivoji va uning o‘rganilishi ko‘plab tadqiqotchilarning digqat
markazida turibdi. Xalq og‘zaki ijodining yozma manbalarda saqglanishi va
kataloglanishi, raqamlashtirish va elektron bazalar, ta’lim muassasalaridagi folklor
tadqgiqgotlari, xalgaro hamkorlik va festivallar, madaniy merosni saqlash siyosati
kabi bir qator tadqiqot yo‘nalishlari fikrimizga isbot bo‘ladi. Fanimiz
taragqgiyotining bugungi bosgichida folklor asarlarining kompozitsiyasi, syujeti,
motivlarinigina tahlil gilish asar badiiyatini aniqlash, u haqidagi to‘liq xulosaning
shakllantirilishida yetarli emasligi o‘z isbotini topdi. Natijada folklor matnlariga
lingvofolkloristik apsektda yondashish zarurligi dolzabr muammolardan biri bo‘lib
golmoqda.

Dunyoda har bir mamlakatning folklor tilini saglash va rivojlantirishga
yondashuvi o‘ziga xos. Ularning barchasi zamonaviy texnologiyalardan
foydalanish, akademik tadgigotlar, xalgaro hamkorlik va madaniy merosni saglash
siyosatini 0°z ichiga oladi. Bu global darajada folklor materiallarining muhofazasi
va tarqatilishini ta’minlashga yordam beradi. Folklor asarlari tilini o‘rganishga
bag‘ishlangan izlanishlar keng qamrovli muammolar davrida folklor matnlari
orgali turli lisoniy hamjamiyatlarning madaniy merosini chuqurrog tushunish
hamda til va folklor munosabatlarini ilmiy talgin qilish, folklorning tilda ganday
aks etishi, til elementlarining folklorda namoyon bo‘lishi va ularning madaniyatga
ta’sirini tahlil qilish, dialektlarni tadqiq qilish orqali til taraqqiyotiga doir
ehtimollarni ilgari surish, shu bilan birgalikda, folklor asarlarining badiiyatini
chuqurroq anglash zaruratini yuzaga keltiradi.

Mamlakatimizda folklor tili rivoji va uning muhofazasi bo‘yicha amalga
oshrilayotgan salmogli ishlar madaniy va tarixiy merosini asrash va kelajak
avlodlarga yetkazish maqgsadida hukumat, akademik muassasalar va madaniy
tashkilotlar tomonidan qo‘llab-quvvatlanmoqda. Shu ma’noda Yurtboshimizning:
“Har birimiz davlat tiliga bo‘lgan e’tiborni mustaqillikka bo‘lgan e’tibor deb,
davlat tiliga ehtirom va sadogatni ona Vatanga ehtirom va sadogat deb bilishimiz,
shunday garashni hayotimiz goidasiga aylantirishimiz kerak™, — degan fikrlari
barchamizdan ona tilimizga, urf-odat va gadriyatlarimizga hurmat, Vatanga
bo‘lgan mehrimizni amaliy faoliyatda namoyon etishimizni talab etadi.
Lingvofolkloristika folklorshunoslik va lingvistika kesishmasida yuzaga kelgan
tilshunoslikning yangi yo‘nalishi bo‘lib, asosiy obyekti har qanday janrdagi folklor
asarlardir. Folklorga mansub manbalarni, xususan, “Hotamnoma” asari matnini
lingvofolkloristik  tahlil qilish bevosita sotsiolingvistika, dialektologiya,
pragmalingvistika, lingvokulturologiya, til tarixi, lingvistika, folklorshunoslik bilan
bog‘liq ekanligi tadqiqot mavzusining dolzarb ekanligini ko‘rsatadi.

O‘zbekiston Respublikasi Prezidentining 2019-yil 21-oktabrdagi PF-5850-son
“O‘zbek tilining davlat tili sifatidagi nufuzi va mavqeyini tubdan oshirish chora-

1 ¥36exucron Pecrybmukacu Ipesunentununnr 2019 it 4 okrsbpaary «Y36exncron Pecniy6nukacununr «J/{apiar
TIK Xakuga»ru KoHyHU KaOyn KWIMHTaHUHHUHT YTTA3 WHWILTUTHHU KSHr HUMIOHIA Tyrpucuaa»ru [1K-4479-con
Kapopu. https://www.lex.uz/uz/pdfs/4664611



tadbirlari  to‘g‘risida”gi  farmoni, 2020-yil  20-oktabrdagi PF-6084-son
“Mamlakatimizda o‘zbek tilini yanada rivojlantirish va til siyosatini
takomillashtirish chora-tadbirlari to‘g‘risida”gi  farmoni bilan tasdiglangan
“2020-2030-yillarda o‘zbek tilini rivojlantirish va til siyosatini takomillashtirish
Konsepsiyasi”, 2022-yil  28-yanvardagi  PF-60-son  “2022-2026-yillarga
mo‘ljallangan Yangi O°‘zbekistonning Taraqqiyot strategiyasi to‘g‘risida’gi,
2023-yil  12-sentabrdagi PF-158-son “O‘zbekiston — 2030 strategiyasi
to‘g‘risida”gi farmonlari va sohaga oid boshga me’yoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya muayyan darajada
xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Ilm-fanga kirib keluvchi har ganday
istilohning o°z tarixi, shakllanish bosqichi va taraqqiyot davri bo‘ladi.
Lingvofolkloristika ham uzoq vyillar davomida lingvistika va folklorshunoslik
negizida shakllandi. Jahon tilshunosligida folklor tiliga bag‘ishlangan tadqiqotlar
H.Xoyenigsvold, L.Blumfild, U.Labov, A.Niyedziyelskiy va D.Prestonlar?
tomonidan amalga oshirilgan.

Folklor = matnlarining  til  xususiyatlarini  o‘rganib, dastavval,
lingvofolkloristika terminini fanga olib kirgan ukrainalik olim A.Xrolenko
hisoblanadi®. Lingvofolkloristikaga bag‘ishlangan tadgiqotlar M.A.Bobunova
izlanishlarida ham o‘z aksini topgan®. Shuningdek, rus tilshunosligida
dialektologiya va folklor munosabatlarini tadqiq etish asnosida lingvofolkloristik
tadgigotlarni amalga oshirgan S.P.Provednikovning izlanishlarini ham alohida
ta’kidlash zarur®. Dissertatsiya obyekti sifatida olingan “Hotamnoma” asarining
tadqiqiga bag‘ishlangan dastlabki izlanishlar Davlatzoda (Nasimjon Tumanov)
tomonidan amalga oshirilgan®. Uning Hotami Toy obrazi bilan bog‘liq bo‘lgan
tadgiqotlarida forcha “Hotamnoma”ga alohida urg‘u berilgan.

Lingvistika va folkloristikaning bog‘liqligi masalasida rus tilshunosligida
Y.Grishenkova, Y.Gulyankov, S.Nikitina, Y.L.Ziyangirova, V.Chernishev,

2 Hoenigswald H.A. Proposal for the study of folk-linguistics, in: William Bright (ed.), Sociolinguistics. — London:
The Hague: Mouton, 1966. — P. 127.; Bloomfield L.A. Secondary and tertiary responses to language. — London:
Indiana University Press 1944. — P. 413.; Labov W.U. The social stratification of English in New York City.
— Arlington, 1966. — P. 87.
3 Xponenko A.T. Kypckas nuarsodonsknopuctuka. — Kypek, 2007. — C. 4-8.; SI3pix Qosbkiopa: Xpecromarus//
coct. A.T.Xponenko. — 2-e uzz., ucnp. — Mocksa, 2006; Xponenko A.T. BBenenne B JHMHIBOQOIBKIOPUCTUKY:
yueOHoe nocobue. — Mocksa: daunTa, Hayka, 2010.
4 Bobynosa M.A., Tlpasenuukos C.I1., Xponenko A.T. ITpoGnembl ¢onbkiopHoii guanexronoruu. — Kypek: Usn-
Bo KI'V, 2003. — 72 c.; bobynoBa M.A. ®onbkiopHas JIeKCHUKOTpadusi: CTaHOBJIECHHE, TCOPETUYECKUE U
NpaKkTHYECKUe pe3yabTaThl, nepcrekTuBel. — Kypek, 2004. — 240 c.; booynoBa M.A., Xposenko A.T. KonkopaaHc
pycckoii HapoaHo# mecHu. ToM 1: IMecan Kypckoii ryoepuun. — Kypek: M3a-so KI'Y, 2007. — 258 c.
5 IIpaBeauuxos C.I1. OcroBHl GonpKknopHOii guanexTonorun. — Kypek: M3a-so K'Y, 2010. — 231 c.
6 JTasmat3ona Hacummxon JlaBnat. @OpMHUpPOBAHKE 1 HBOJIONHUA XYJ0KECTBEHHOTO 00pa3a Xarama B HEPCHUACKO-
TaDKUKCKOM JuTepatype (Kiaaccnueckue nepuox): Jucc. ... kaud. ¢puroin. Hayk. — Jymanbe, 2019. — 196 c.
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A.Potebnya, 1.Ossoveskiy, L.Bogoslovskaya, V.Vashchenko, V.Yereminalar
tomonidan o‘rganilgan’.

O‘zbek folklorshunosligida xalq og‘zaki ijodiga doir bir qator ilmiy
izlanishlar mavjud®. Ularda ham folklor tiliga oid nazariy ma’lumotlar gisman aks
etgan. Birog U.Jumanazarov, G.Jumanazarova®, M.Saparniyazova'?,
M.Yakubbekoval!,  A.Rahimov!?>,  D.O‘rinboyeva®®, Sh.Mahmadiyev4,
N.Boynazarova'®, D.Fayzullayevalarning® ilmiy ishlarida folklor asarlar tilining
tadgigiga alohida yondashilgan.

Ushbu tadqiqotlar til va folklorning bog‘liglikdagi muayyan muammoli
masalalarini yechishda dolzarb ahamiyat kasb etadi. Ammo xalq og‘zaki ijodi
matnlarining sof lingvofolkloristik tahlili masalasi maxsus tadqiq etilmagan.

Tadqgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Sharof Rashidov
nomidagi Samargand davlat universiteti ilmiy tadgiqot ishlari rejasiga muvofiq
“O‘zbek tili va adabiyoti ta’limining dolzarb masalalari” mavzusidagi amaliy
yo‘nalish doirasida bajarilgan.

Tadgigotning magsadi “Hotamnoma” asarini lingvistik va linvofolkloristik
tahlil tamoyillari asosida o‘rganish orqali folklorshunoslik va lingvofolkloristika
bo‘limlarining o‘zaro munosabatini ochib berishdan iborat.

Tadgqigotning vazifalari:

" Busnruposa E.JI. OCHOBHBIE TEHJICHLUMH PA3BUTUS TEPMUHMIIOTMYECKOTO MHCTPYMEHTApHs MeTas3blka

IOPUCIUHIBUCTUKH: ABTOped. aucc. ... JOKT. o, Hayk. — Mockea, 2008. — 62 c. .
8 A6nynnaes X. Xank JIOCTOH/IApH Ba yHUHT BapuaHTiapu. — Tomkent, 1983; Anasus M. V30ek xaiK KyUIMKIapH.
— Tomkent, 1959; AnaBust M. Y30ex xank mapocum Kymmknapu. — Tomkent, 1974; Adsanos M. V3bex xank

spraknapu xakuaa. — Tomkent, 1964; JKaxonrmpos . Y36ex Gomanap ¢ombkiropu. — Tomkent, 1974;
JKupmynekuii B.M., 3apudos X.T. V36ekckuil HapoxHblii repondeckuii snoc. — Mocksa, 1947; XKainonos F. V36ex
XallK JpTakiapu modTukacu. — TomkeHt, 1976; MmomoB K. ¥Y30ek catmpuk sprakimapu. — Tomkenr, 1974;

Hmomos K. V36ex XaJK or3aku nposacu. — Tomkent, 1980; Mycuna F. V36ex XaJIK TOCTOHJIapuAa XOTUH-KHU3JIap
obpazu. — Tomkenrt, 1983; PazzokoB X. V36ex XaJIK OF3aKd WXoJuia catupa Ba tomMop. — TouikeHT, 1965;
Pyzumboer C. Xopasm goctornapu. — Tomkent, 1985; Caunos M. V36ek XallK JOCTOHYIINTHIA Oaquuii Maxopart.
— Tomxkent, 1969; Capumcoko b. ¥36ek anaduérnna caxs. — Tomkent, 1978; Capumcokos b. V36ex mapocum
Qonbkiopu. — Tomkent, 1986; Cadapor O. BonanapHu 3pkanoBuH Xajik modsusicu. — Tomkent, 1981; Cadapos O.
V36ex Gonanap moITHK ¢onbkiopu. — Toukent, 1985; Cobupos O. V36ek coBer hobkiopy ouepku. — TONIKEHT,
1971; KoGynuuésos XK. V3bex coser (oibKIOPUHUHT puBokianum iyinapu. — Tomkent, 1969; Komupos M.
V36ex xamk orzaku gpamach. — Tomkent, 1963; MycakynoB A. Y30ek Xxank nupukacu. — TomkeHt, 1995;
Exy66exoBa M. V36ek xank kyumkiapuaa yxumaruur. — TomkeHt, 2003; Myponos M. «[¥pyEim» 10CTORIAPHHUHT
JKaHp Ba FOSIBUI-O0aaumii Xycycustiapu. — TomkeHt, 1975.

® XKymanazapos VY., Xymamazaposa . Xank JOCTOHJApujard JIMHTBOMaJaHui Oupiukiap. MoHorpadus.
— Tomkent, 2023. — 279 0.

10 CanaprnésoBa M. ¥Y36ek XanKk TOMMIIMOKIAPHHHHT CHHTAKTHK-CEMAHTHK XycycHsTmapu: MHion. (paH. HOMS3.

. muc. aBroped. — Tomkent, 2005. — 24 6.

1 Sky66exoBa M.M. V36ex Xaik KYIIKIAPHHUHT JHHTBOIMOSTHK XycycusTnapu. OHion. (aH. IOK. ... JIC.
aBToped. — Tomkenr, 2005. — 50 6.
12 PaxumoB A. VY30ek XaJiK JOCTOHIAPM JEKCUKACHHUHT KUECHH-TapuXuii Taxaumu. Ouion. $pad. HOMS. ... JuC.

— Camapxkang, 2002. — 140 6.

13 Ypunboena [l Xalk OF3aKH HXOIM JKAHPHil TMCOHMII Ba JIMHIBOCTATHCTHK TAauKUK Myammonapu: ®uion. da.
IIOK. ...aucc. aBroped. — Camapkan, 2019. — 74 6.

14 Maxmamues II1.C. V36ex Xalnk MOCTOHIApM THIMAA CTHIMCTHK (opmynazap: ®umon. daH. HOM3. ... aHcC.
— Tomxent, 2007. — 181 ©.

15 Boitnasaposa H. V36ex (onknopurynociuru tepmunosnoruscu: ®unon. dan. Gyitmua pancada mok. ...aucc.
aBToped. — Tomkenr, 2022. — 57 6.

18 ®aiizynnaesa J[. Xank JOCTOHIApH TUJIMHWHI JIMHTBOMaJaHui Taakuku. Ounon. Qan. 6yiinua pancada 1ok.
...auce. — XKuzzax, 2022. — 139 6.



“Hotamnoma” asari matnini lingvistika va folklorga oid metodologiyalarni
birlashtirib, lingvofolkloristik tahlil tamoyillari asosida asar tili va uslubi, folklorga
oid til elementlari hamda madaniy kontekstida urf-odatlar, gadriyatlar, milliy-
mental xususiyatlarini ochib berish;

jahon va o‘zbek tilshunosligida lingvofolkloristikaga oid nazariyalarni
o‘rganish asosida lingvostatistik, dialektologik, lingvogeografik, lingvomadaniy
nuqtayi nazardan yondashish mezonlari mavjudligini dalillash;

“Hotamnoma” asarining lingvofolkloristik tahlili misolida asarda berilgan
vogealarning folklorga xos hodisa ekanligini, folklor tiliga xos bo‘lgan
xususiyatlarni keng ko‘lamda tahlil qilishning lingvofolkloristik belgilarini
farglash va ularning o‘ziga xosliklarini ko‘rsatib berish;

“Hotamnoma” asarining tilini o‘rganish va unda qo‘llanilgan leksemalarni
lug‘aviy qatlam va mavzuviy guruhlar, shuningdek, fonetik, leksik va morfologik
jihatdan tahlilga tortish.

Tadgigotning obyekti “Hotamnoma” asari matni.

Tadgigotning predmetini “Hotamonoma” asari matnining lingvofolkloristik
masalalari tashkil etadi.

Tadqigotning usullari. Dissertatsiyada deduksiya, induksiya, kuzatish,
giyoslash, analiz, sintez, eksperimental va lingvistik tahlil metodlaridan
foydalanildi. Shuningdek, o‘rni bilan lingvofolkloristikaga taallugli kontekstual va
konseptual tahlil, komponentlarni tahlil gilish, sifat va miqdoriy tahlil usullariga
ham tayanildi.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

“Hotamnoma” asari matni folklor janrlari, xalq poetik nutqining hududiy
xoslanishi va ijrochi ideolektiga xos lisoniy birliklar orgali ochib berilib, asar tili
va uslubi, folklorga oid til elementlari hamda madaniy kontekstida urf-odatlar,
gadriyatlar, milliy-mental xususiyatlar ustuvorlik gilishi isbotlangan;

“Hotamnoma” asaridagi lingvofolkloristik atributlar uch, yetti, to‘qqiz, qirg
kabi sehrli ragamlar; jin, ajina, pari, dev kabi mifologik obrazlar; ko ‘hi Nido,
dashti Huvaydo, shahri Yaman, vaqti zulmat, subhi sodig, posila kabi makon-
zamon munosabatini ifodalovchi birliklar asosida dalillangan;

“Hotamnoma” matnida nutqda pragmatik qisqalik va aniqlikni ifodalovchi
lakonizmlar metaforalar, paremiyalar, topishmoglar, implikatsiya, parsellyatsion
qurilma kabi vositalar orqali; fikrlash mantig‘ining buzilishi hisoblangan
alogizmlar esa mantigsiz giyoslar, migdor anigligi va harakat qilish mantig ‘ining
buzilishi kabi usullar orqali namoyon bo‘lishi lingvofolkloristikaga xos hodisa
ekanligi aniglangan;

“Hotamnoma” asarida jami 218 ta so‘zga izoh berilgan bo‘lib, ularning 97 tasi
forscha-tojikcha, 68 tasi arabcha, 53 tasi turkiy va boshqga tillarga oid so‘zlarni
tashkil qilishi, ayrim o‘rinlarda muayyan so‘z sa 'y, junbush, aqd, nikoh kabi ham
arabcha, ham forscha-tojikcha, ham turkiycha variantlarda qo‘llanilishi misollar
asosida ochib berilgan.

Tadgiqotning amaliy natijalari quyidagilardan iborat:

lingvofolkloristikada leksik, sintaktik, stilistik, kulturologik, etimologik,
statistik, diaxronik, folkloristik atributlash jarayoni amalga oshirilishi va folklor
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matnlari tahlil qilinishi orqali o‘zbek adabiy tilini boyitishi amaliy jihatdan
asoslangan;

“Hotamnoma” asarini fonetik, leksik va morfologik jihatdan tahlil qgilish
orqali to‘plangan mavjud amaliy va nazariy materiallar o‘zbek tilshunosligi,
leksikologiya, folkloristika, lingvofolkloristikani muayyan ilmiy xulosalar bilan
boyitishi ochib berilgan;

“Hotamnoma”ning kompozitsion tuzilishini sehr va jodu, dev va jinlar,
g‘ayritabily mavjudot va narsalarga oid sarguzashtli hikoyalarda bir-biridan
alohida, ammo uzviylik hamda izchillikka asoslangan vogeliklar tashkil etishi va
ularni bosh gahramon — Hotam obrazi birlashtirib turishi isbotlangan;

“Hotamnoma” asarida qo‘llangan leksemalarni to‘plash, mavzuviy
guruhlarini aniglash, ularni tartibga solish amaliy jihatdan ahamiyatli ekanligi
dalillangan.

Tadgigot natijalarining ishonchliligi gqo‘llanilgan tadqiqot usullari va ilmiy-
nazariy ma’lumotlarning aniq ilmiy manbalarga tayanilganligi, keltirilgan tahlil
hamda natijalarning asoslanganligi, xulosa, taklif va tavsiyalarning amaliyotga
joriy etilganligi, olingan natijalarning vakolatli tuzilmalar tomonidan tasdiglangani
bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati lingvistikada shu vaqtgacha bo‘lgan nazariyalarning amaliyotdagi
rolini oshirishda, 0°‘zbek tilshunosligi va folklorshunosligida
lingvofolkloristikaning rivojlanishida, turli folklor matnlarida lingvofolkloristikaga
X0s  xususiyatlarni  belgilashda, shuningdek, mazkur sohadagi tahlillarni
xulosalashda muayyan darajada xizmat giladi.

Tadgiqot natijalarining amaliy ahamiyati shundaki, o‘zbek tilshunosligida
yaratiladigan darslik, o‘quv qo‘llanmalarni takomillashtirishga, bakalavriat va
magistratura ta’lim yo‘nalishlarida “O°zbek folklorshunosligi”, “Hozirgi o‘zbek
adabiy tili”, “Tilshunoslik nazaryasi” fanlarini o‘qitishda, shu bilan birga
lingvofolkloristikaga bag‘ishlanadigan ilmiy tadgigot ishlari mazmunini boyitishga
xizmat gilishi mumkin.

Tadgigot natijalarining joriy qilinishi. O‘zbek tilida “Hotamnoma” asari
tilini tadqiq etish bo‘yicha olingan ilmiy natijalar asosida:

“Hotamnoma” asari matni folklor janrlari, xalq poetik nutqining hududiy
xoslanishi va ijrochi ideolektiga xos lisoniy birliklar orgali ochib berilib, asar tili
va uslubi, folklorga oid til elementlari hamda madaniy kontekstida urf-odatlar,
gadriyatlar, milliy-mental xususiyatlar ustuvorlik qilishi hagidagi tahlil
tamoyillaridan ~ 2021-2023-yillarda  bajarilgan ~ F3-201912258  “O‘zbek
adabiyotining ko‘p tilli (o‘zbek, rus, ingliz tillarida) elektron platformasini
yaratish” nomli amaliy loyihada foydalanilgan (O‘zbekiston Respublikasi Oliy
ta’lim, fan va innovatsiyalar vazirligi Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universitetining 2023-yil 19-sentabrdagi 01/10-1844-son
ma’lumotnomasi). Natijada “O‘zbek adabiyotining ko‘p tilli (o‘zbek, rus, ingliz
tillarida) elektron platformasi” materiallarining mukammalligi ta’minlangan;

“Hotamnoma” asarida jami 218 ta so‘zga izoh berilgan bo‘lib, ularning 97 tasi
forscha-tojikcha, 68 tasi arabcha, 53 tasi turkiy va boshqa tillarga oid so‘zlarni
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tashkil qilishi, ayrim o‘rinlarda muayyan so‘z sa’y, junbush, aqd, niko kabi ham
arabcha, ham forscha-tojikcha, ham turkiy variantlarda qo‘llanilishi, shuningdek,
asardagi lingvofolkloristik atributlar uch, yetti, to‘qqiz, qirq kabi sehrli ragamlar;
jin, ajina, pari, dev kabi mifologik obrazlar; ko ‘hi Nido, dashti Huvaydo, shahri
Yaman, vaqgti zulmat, subhi sodiq, posila kabi makon-zamon munosabatini
ifodalovchi Dbirliklar asosida o‘rganilishidan 2017-2021-yillarda bajarilgan
OT-F1-030 “O‘zbek adabiyoti tarixi” ko‘p jildlik monografiyani (7 jild) chop
etish” mavzusidagi fundamental grant loyihasida (asosan chop etgan
magolalaridan) foydalanilgan (O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligi Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va
adabiyoti universitetining 2023-yil 11-oktabrdagi 01/102366-son
ma’lumotnomasi). Natijada “O‘zbek adabiyoti tarixi” ko‘p jildlik monografiyasi
lingvistik, lingvostatistik, dialektologik, lingvogeografik, lingvomadaniy nuqtayi
nazardan boyitilgan;

“Hotamnoma” matnida nutqda pragmatik qisqalik va aniqlikni ifodalovchi
lakonizmlar metaforalar, paremiyalar, topishmoglar, implikatsiya, parsellyatsion
qurilma kabi vositalar orqali; fikrlash mantig‘ining buzilishi hisoblangan
alogizmlar esa mantigsiz giyoslar, migdor anigligi va harakat qilish mantig ‘ining
buzilishi kabi usullar orqali namoyon bo‘lishi lingvofolkloristikaga xos hodisa
ekanligi hagidagi faktik dalillardan Jizzax viloyati “Istigbol” mintaqaviy tadqiqot
markazining “Jamiyat barqarorligini ta’minlashda yoshlar ma’naviyatini
yuksaltirishning innovatsion omillari” mavzusida 2021-yilda bajarilgan 07-ragamli
grant loyihasi ijrosini ta’minlashda foydalanilgan (O‘zbekiston Respublikasi Jizzax
viloyati “Istigbol” mintagaviy tadqiqot markazining 2023-yil 21-noyabrdagi
ma’lumotnomasi). Natijada jamiyat barqarorligini ta’minlashda yoshlar
ma’naviyatini yuksaltirishning innovatsion omillari o‘zbek folklorshunosligining
yangi manbalari bilan boyitilgan.

Tadgqiqot natijalarining aprobatsiyasi. Tadgigot natijalari 8 ta ilmiy-amaliy
anjumanlarda, shu jumladan, 5 ta respublika va 3 ta xalgaro konferensiylarada
aprobatsiyadan o‘tkazilgan.

Tadgqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 14 ta ilmiy ish, shu jumladan, O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish uchun tavsiya
etilgan ilmiy nashrlarda 6 ta maqola (4 tasi respublika hamda 2 tasi xorijiy
jurnallarda) e’lon gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, umumiy hajmi 132 sahifani
tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgiqotning dolzarbligi va zarurati asoslangan, magsadi va
vazifalari belgilangan, obyekti va predmeti tavsiflangan, uning respublika fan va
texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi ko‘rsatilgan, ilmiy
yangiligi va amaliy natijalari bayon gilingan, olingan natijalarning ilmiy va amaliy
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ahamiyati ochib berilgan, tadgiqot natijalarining amaliyotga joriy qilinishi, nashr
etilgan ishlar va dissertatsiya tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Lingvofolkloristik tadgigotlarning yuzaga
Kelishi, shakllanishi va rivojlanish tarixi” deb nomlangan. Bob uch bo‘limga
ajratilib, uning birinchi bo‘limi “Lingvofolkloristikaning ko ‘lami va chegarasi”
masalasiga bag‘ishlangan. Mazkur bo‘limda lingvofolkoloristikaning yuzaga
kelishi, uning obyekti, predmeti, magsad va vazifalari o‘rganilgan. A.T.Xrolenko
ularni quyidagicha izohlaydi: “Lingvofolkloristikaning obyekti folklor, til tarixi va
dialektologiya, etnolingvistika va stilistika kabi fanlar tomonidan o‘rganiladigan
folklor matni, lingvofolkloristikaning predmeti folklor tilini o‘rganish va
tavsiflashdir™’.

Folklor asarlari tilini o‘rganish turli lisonly hamjamiyatlarning madaniy
merosini chuqurrog tushunish hamda til va folklor munosabatlarini ilmiy talgin
qgilish, folklorning tilda ganday aks etishi, til elementlarining folklorda namoyon
bo‘lishi va ularning madaniyatga ta’sirini tahlil qilish, dialektlarni tadqiq qilish
orgali til taraggiyotiga doir ehtimollarni ilgari surish, shu bilan birgalikda, folklor
asarlarining badiiyatini chuqurrog anglash imkonini beradi. Folklor tili shevadan
hamda adabiy tildan farq giladi. Unga sheva va adabiy til oralig‘idagi milliy tilning
o‘ziga xos shakli deb garash lozim. Shuningdek, lingvofolkloristikada hozirgacha
yakuniy yechimini topmagan muammolar anchagina. Jumladan, folklor tili
hodisasining mohiyati, folklorning turli janrlari lug‘atining o‘ziga Xos
xususiyatlari, xalq poetik nutqining hududiy tabagalanishi hamda ijrochi
idiolektiga oid masalalar tadqiqi dolzarblik kasb etib turibdi. Lingvofolkloristika
alohida soha sifatida o‘ziga xos terminlar tizimidan foydalanadi. Bu esa uning
boshga ilmiy yo‘nalishlararo o‘z o‘rni borligini isbotlaydi. Shu bilan birgalikda,
lingvofolkloristikada folklor motivlari, sayyor syujetlar, gahramonlar nutqi
pragmatikasi, syujet qurilishi singarilarni tahlil qilish ham muhim ahamiyat kasb
etadi. Xususan, folklor motivlarida sehrli ragamlar (uch, yetti, to‘qqiz, qirq),
mifologik obrazlar (jin, ajina, pari, dev va h.k.), mistik tasvir (sehrgarlik, sehrli
buyumlar, karomatli shaxslar), giperbolizatsiya (bo‘rttirilgan obraz va tasvir)ning
qo‘llanilishi, uslubiy xususiyatlari, pragmatik mazmunining tahlili orqali folklor
asariga xos jihatlarni aniqlash mumkin.

Bobning ikkinchi bo‘limi “Jahonda lingvofolkloristik tadgigotlarning yuzaga
kelishi va tarixiy taraqqiyoti” deb nomlanadi. Ushbu gismda ingliz, rus,
shuningdek, o‘zbek tilshunosligida lingvofolkloristik tadqiqotlarning paydo
bo‘lishi va ularning mazmun-mohiyatiga urg‘u berilgan.

Ingliz lingvofolkloristikasi aka-uka Grimm ertaklarining folklor hamda
lingvistik jihatlarini o‘rganish natijasida paydo bo‘lgan bo‘lsa, uning asosiy
tamoyillari H.Hoyenigsvold tomonidan ishlab chiqildi. F.Boas, U.Labov va
B.Silversteyn kabi olimlar tomonidan folklor asarlari matni nafaqat fonologik,
sintaktik, semantik nuqtayi nazardan, balki til sohibi bo‘lgan xalgning
dunyogarashi, mentalitetini yorginrog namoyon etuvchi lingvokulturologik,

1" Xponenko A.T. Uro Takoe suuresodonbkiopuctuka? // Pycckas peun. - 1971, - Ne 1. - C. 36.
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dialektologik hamda sotsiolingvistik jihatlarni hisobga olgan holda keng aspektda
o‘rganish lozimligi taklif qilindi. L.Blumfild, A.Niyedziyelskiy va Dennis
Prestonlar esa fanlararo integratsiya davrida folklor tilining rivojida ijtimoiy
psixologiya, sotsiolingvistika kabi sohalarning yutuqlariga ham tayanish zarurligini
ta’kidlashadi.

Rus olimi Aleksandr Timofeyevich Xrolenko “Lingvofolkloristika” terminini
fanga taklif qilish bilan bir vaqtda mazkur sohaning dastlabki metodologik
tamoyillari haqidagi nazariy g‘oyalarni ilgari suruvchi “Folklor tili muammolari:
folklor tilini o‘rganishga kompleks yondashuv masalasida” va “Lingvofolkloristika
nima?” deb nomlangan maqolalarini ham e’lon qildi. Unda lingvistika va folklorni
o‘zida mujassamlashtirgan integrativ yondashuvning usullari, tamoyillari asoslab
berildi.

O‘zbek lingvofolkloristikasining tarixiy taragqqiyoti M.Koshg‘ariy homi bilan
bog‘lig. Muallif “Devonu lug‘otit turk” asarini yaratishda xalq og‘zaki ijodiga oid
materiallarni to‘plash barobarida ularning til xususiyatlarini ham nazardan
qochirmaganligi ma’lum. O°zbek tilshunosligida o‘tgan asrning 60-70-yillarida
Sh.Shoabdurahmonov, S.Tursunov, A.Ishayevlar tomonidan o‘zbek xalq dostonlari
tilining o‘ziga xos leksik, fonetik va morfologik xususiyatlariga doir gator
tadgiqotlar yaratildi. Tilshunosligimizda so‘nggi Yillarda folklor asarlari tili
bo‘yicha amalga oshirilgan tadqiqotlar bevosita folklor matnlaridagi til
birliklarining lingvomadaniy xususiyatlarini yoritishga qaratilganligi bilan
ahamiyatlidir. Xususan, U.Jumanazarov va G.Jumanazarovalar hammuallifligidagi
“Xalq dostonlari tilidagi lingvomadaniy birliklar”, D.Fayzullayevaning “Xalq
dostonlari tilining lingvomadaniy tadqiqi” deb nomlangan tadqiqot ishlarida xalq
dostonlari tilining adabiy tilga munosabati, ularning tiliga xoslangan leksik-
frazeologik, paremiologik birliklarning lingvomadaniy tadqiqi masalalari keng
monografik planda tahlil gilingan.

Birinchi bobning uchinchi bo‘limi “Lingvofolkloristik tahlil tamoyillari”
masalasi tavsifiga bag‘ishlangan. Mazkur bo‘limda lingvofolkloristik tahlil
bevosita sotsiolingvistika, dialektologiya, pragmalingvistika, lingvokulturologiya,
til tarixi, lingvistika, folklorshunoslik yo’nalishlari bilan bog‘liq ekanligi ochib
berilib, “Hotamnoma” asari matni misolida lingvofolkloristik tahlil tamoyillari
ishlab chigilgan va ular lingvistik tahlildan farglangan.

Lingvofolkloristik tahlilda folklor asarlar leksikasi va semantik xususiyatlari,
folklor terminologiyasi va etimologiyasi, folklor asarlarida lakonizm va alogizm,
folklor paradigmatizmi, to‘g‘ridan-to‘g‘ri va ramziy (metaforik) ma’no, matn va
konnotativ (matndan tashqgari), ramziylik, ranglarning semantik o‘ziga xosligi
(kolorit), folklor matnidagi so‘zning morfemikasi, folklor matnining areal xosligi,
folklor morfologiyasi, folklor motivlarining pragmatik xossalari singarilarni asosiy
e’tiborga olish zarur ekanligi ta’kidlangan. Albatta, folklor asarlari lingvistik
xususiyatlarini bu bilan chegaralab bo‘lmaydi. Xususan, ushbu qatorga folklor
asarlaridagi morfologik ko‘rsatkichlar, sintaktik konstruksiyalar, gap bo‘laklari
tartibi singarilarni ham kiritish mumkin. Xalq og‘zaki ijodi matnlarida uslub talabi
bilan qisqa bo‘g‘inlar, turoqlanishning o‘zgarishi yuzaga keladi. Bu esa matnda

parallelizmni tahlil qilish va uni yuzaga chigarayotgan vositalarni aniglash
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zaruratini  ham ko‘rsatadi. Xususan, folklor matnidagi sodda gaplar,
murakkablashgan sodda gaplar, sintaktik konstruksiyalar, murakkab qo‘shma gap
konstruksiyalari, ravishdosh va sifatdoshli oborotlar mavjudligini tahlil gilish
uning til xususiyati va uslubini belgilashda muhim ahamiyat kasb etadi.

Dissertatsiyaning “Hotamnoma” — lingvofolkloristika obyekti sifatida”
deb nomlangan ikkinchi bobida “Hotamnoma” asarining hamda Hotam
antroponimining etimologiyasi, asarning lingvistik va lingvofolkloristik tahlili,
lakonizm va alogizmlarning lingvofolkloristik vazifalari to‘g‘risida fikr yuritiladi.

Bobning “Hotamnoma” asari va Hotam antroponimining etimologiyasi” deb
nomlangan birinchi bo‘limida “Hotamnoma” asarining yaratilishi, Hotami Toy
antroponimi, uning turli manbalarda nomlanishi hagidagi ma’lumotlar keltirilib,
ularga munosabat bildirilgan.

“O‘zbek tilining izohli lug‘ati”da saxiy so‘ziga quyidagicha izoh beriladi:
Saxiy (ar. qo‘li ochiq, saxovatli, himmatli, oliyhimmat), hech kimdan narsasini
ayamaydigan, hotam, hotamtoy, tanti. Kishilardan o‘z yordamini, Xizmatini
ayamaydigan, g‘amxo‘r, mehribon. Saxiylik esa hech kimdan narsasini,
yaxshiligini ayamaslik, hotamlik®2,

Ma’lumki, saxiylikning yorgin timsoli sifatida Hotami Toy nomi tilga olinadi.
Hatto uning nomi hozirgi o‘zbek tilida “hotam”, “hotamtoy” kabi sifatlash
vazifasida qo‘llanilib “saxiy, qo‘li ochiq” singari ma’nolarni ifodalaydi, keyingi
so‘z esa (ya’ni Hotam ibn Tay) atoqli otlardan hosil bo‘lgan qo‘shma sifatdir'®.
Hotam antroponimining nomi turli manbalarda turlicha berilgan. Qur’oni
Karimning Shayx Abdulaziz Mansur tomonidan tarjima va izohlari bilan,
to ‘Idirilgan 7-nashri “Oli Imron” surasining 64-oyati sharhida®® “Hotamtoy”
shaklida ketiriladi, arab xalq ertaklari jamlanmasi “Ming bir kecha”da esa “Hotam
ut-Toiy” yoki “Hotami Toiy” tarzida kelgan?. O‘zbek xalq ertak, rivoyat va
afsonalarida “Hotamtoy” “Hotami Toiy” yoki “Hotam”; Eron, Afg‘oniston,
Tojikiston, Qozog‘iston kabi forsiy va turkiyzabon xalglarda bu nom “Hotam
Toyi”, “Hatimtay”, “Atimtay jo‘mart” sifatida tanilgan. Fors-tojik shoir va
yozuvchilarining adabiy va tarixiy manbalari, badiiy asarlarida “Hotam at-Toyi”
varianti qo‘llaniladi. Bu obrazning fors-tojik adabiyotidagi evolyutsiyasi masalasi
bilan shug‘ullangan olim N.Tumanov (Davlatzoda)ning tadgiqotlarida “Hotam
Toyi” yoki “Hotam” shakli keltirilgan.

Mazkur tadgiqot ishida O‘zbekiston milliy ensiklopediyasiga asoslangan
holda “Hotami Toy” variantidan foydalanildi?.

“Hotamnoma” XIX asr oxirida turkiy tilga tarjima qilingan. Ik tarjima
nusxalaridan biri SSSR FA Shargshunoslik instituti Leningrad bo‘limining

18 ¥36ex THAMHUHT M30X/1H TyFaTH. beur sunmmm. Yunauu xuna. Tysaruiran 2-Hampu. — Tomkent: “Y36ekncTon
MULIHH SHIUKIoneausacy” arnat wimuid Hampuérty, 2020. — B. 688.

19 Xoramuoma. Hampra raiiépnosun Ba cy36omm myammupu: A.Matrosues. — TomkeHT: AnaGuéT Ba CaHbaT
Hampuéru, 1988. — b. 3.

20 Qur’oni karim ma’nolarining tarjima va tafsiri. Tarjima va tafsir muallifi: Shayx Abdulaziz Mansur. — Toshkent:
Movarounnahr, 2020. — B. 58.

2L Ming bir kecha: Arab ertaklari: 8 jildlik. 4-jild: 270-434-kechalar. Tarjimon Karimov U., nashrga tayyorlovchi
Ziyodov A. — Toshkent: O‘zbekiston, 2015. — B. 357.

22 {36ekucron Musumii sHuuknoneausicu. 11-xuinn. — TomkeHT: “¥36ekncTon Muumii SHuMKIoneauscu’” JlaBnar
wimuid Hatpuéry, 2005. — b. 378.
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qo‘lyozmalar fondida S-172 ragam bilan saglanadi. Mazkur nusxa Oqsuvda
Muhammadhasan Olim tomonidan forschadan turkiyga tarjima qilingan bo‘lib, u
hijriy 1311-yil (milodiy 1893-1894)da Mirzo Abdulgodir oxun tomonidan
ko‘chirilgan. Qo‘lyozma jami 182 varagdan iborat. A.Matg‘oziyev tomonidan
1988-yilda nashrga tayyorlangan “Hotamnoma”ning matni aynan shu nusxa
asosida nashrga tayyorlangan.

Bobning “Hotamnoma” asarining yozilish uslubi” deb nomlangan ikkinchi
bo‘limida asar tilining o‘ziga xos xususiyatlari, kompozitsiyasi, hikoyachining
bayon uslubi kabi jihatlari yoritildi.

“Hotamnoma”, asosan, tinglovchilar uchun yaratilgan, uning til va bayon
uslubi shunga mos ravishda shakllangan. Poetik jihatdan puxta, jozibali, axlogiy
asarlardan biri sanalgan “Hotamnoma” qissasining bayon uslubi bir xil emas.
Bundan kelib chigib, bu asar bir ijrochining, aniqg bir davrning ijodi emas, degan
fikrni aytish mumkin. “Hotamnoma’ning syujeti qiziqarli bo‘lishiga qaramay, uni
tuzuvchining ifodalash uslubi u gadar yuqori darajada emasligi kompozitsiyasi shu
asarga o‘xshash bo‘lgan “To‘rt darvesh”ning ifoda uslubi bilan giyoslaganda
ma’lum bo‘ladi. Buni uning hikoya nasri asari sifatida shakllanishi va
evolyutsiyasining uzoq bosqichini bosib o‘tganligi sababli, ya’ni X-XVII asrlarda
“Hotamnoma”ning til va tasvir uslubida ma’lum o‘zgarishlar yuz berganligi bilan
izohlash mumkin. Shuningdek, “Hotamnoma” asarining tili, roviyning bayon
uslubi yagona tizimga bo‘ysunmagan. Og‘zaki va yozma bayon qilish, yozma va
og‘zaki nutqgqa xos bo‘lgan so‘z hamda iboralardan foydalangan holda aralash
uslub asar tilini boshga folklor asarlari tilidan farglab turadi. Xususan, asar tilida
“ayshning g‘ammozini o‘ynamoq” (noz-karashma qilmoq), “gulini murodining
bog‘idan termoq” (maqsadiga erishmoq), “ehson gulini tay qilmoq” (muruvvat
ko‘rsatmoq) kabi frazeologik birliklar, “zaboni halim, guftori salim”, “ko‘zi
arg‘uvon, yuzi zafaron” kabi qofiyalangan prozaik birliklardan iborat badily
uslubga xos o‘rinlar kelgan bo‘lsa, boshqga bir o‘rinda jonli so‘zlashuv nutqiga oid
bo‘lgan birliklarni kuzatish mumkin.

Ikkinchi bobning uchinchi bo‘limi “Hotamnoma” asarining lingvistik va
lingvofolkloristik xususiyatlari” deb nomlangan. Mazkur bo‘limda lingvistik va
lingvofolkloristik tahlil tartibining fargli jihatlari hagida fikr bildirilgan. Ma’lumki,
lisoniy tahlil jarayonida alohida til birligi tanlanadi (tovush, so‘z, so‘z birikmasi,
gap); ma’lum kontekst tanlanib, shu tekst ichidan til birligi yoki til birliklari
olinadi; so‘z, uning fonetik yoki morfologik strukturasi o‘rganiladi, so‘z birikmasi
yoki gap bo‘lagi tanlanib sintaktik xususiyatlari o‘rganiladi; ma’lum kontekst
tanlanib, u yaxlitligicha o‘rganiladi, alohida olingan til birliklari tahlil qilinib,
namunalari ko‘rsatiladi. Bu tahlil tartibi orqali asar matnining fonetik, leksik,
sintaktik, stilistik xususiyatlari ochilib boradi. “Hotamnoma” asarining lingvistik
tahlili jarayonida quyidagilar aniglandi:

1. Asarda jami 150 dan ortiq frazeologizmlar qo‘llangan. Ular fors-tojik va
turkiy tilga oid (g ‘azabini yutmog, nom chigarmoq, oyoqig ‘a tushti (bosh egmoq),
kadxudo bo ‘Imog, dil qo ‘ldan ketmoq, xonumon xarob bo ‘Imoq, dilosoliq gilmog,
qo ‘lini yuvmogq (qo‘l siltamoq, umid uzmoq), joni labig‘a yetmoq, (ajali yetmoq),
qgadam ranjida ko ‘rgazmoq, angishtini tishlamoq (barmog ‘ini tishlamogq).
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2. Ma’no ko‘chishining metafora va metonimiya turlari faol: xayr ishga
yurmog, yo ‘lig ‘a solmogq, darvozalar nigoron, saroy monand joy.

3. Fonetik xususiyatiga muvofiq singarmonizm hodisasi to‘liq va gisman
amal qiladi. Fonetik o°‘zgarishlarning tovush tushishi, almashishi, ortishi turlari
bilan bir qatorda, eliziya, prokopa, sinkopa hodisalari ham qo‘llaniladi.

4. Morfemik jihatdan ot, sifat, fe’l turkumiga oid affiksatsiya va kompozitsiya
usullarida so‘z yasalish tizimlari mavjud.

Umumlashtirib aytganda, lingvofolkloristik tahlilning boshqga tahlil turlaridan
farqli jihatlari quyidagilarda namoyon bo‘ladi:

1. Lingvofolkloristik tahlil obyekti folklor matni bo‘lishi shart. Boshqa tahlil
turlarida tahlil obyekti istalgan janrdagi badiiy asar matni bo‘lishi mumkin.

2. Lingvofolkloristik  tahlilda lingvistik  birliklarning  folklor matnida
vogelanishi va o‘ziga xos ifodalanishning sabablari, omillari, vositalari
ko‘rsatilishi shart. Xususan, leksik birliklarning semantik mazmuni, kontekstual
ma’nosi, folklorda shu shaklda qo‘llanilish sababi yoki muayyan sintaktik qoliplar
va ularning qo‘llanilish shakli, vogelik tasviriga aloqadorlik jihati ko‘rsatilishi
kerak.

3. Lingvofolkloristik tahlilda folklor motivlarining til xususiyatlari tahlil
qgilinishi lozim.

4. Lingvofolkloristik tahlilda alogizm, lakonizm, paradigmatizm va
parallelizm singari hodisalarning faolligi, qo‘llanilishi va aynan folklorga
alogadorlik jihati tahlil gilinishi lozim.

5. Folklor matnida dialektizmlarning qo‘llanilishi, folklor matniga
alogadorligi, dialektlar, joy nomlari orgali folklorda tasvirlangan vogelikning areal
xususiyatlari aniglanishi kerak.

6. Muayyan lingvistik, dialektik birliklarning statistik tahlili amalga
oshirilishi lozim.

7. Folklor matnida ifodalangan leksik birliklar, vogealarning muayyan etnik
madaniy gatlamga xosligini ifodalovchi belgilar tahlili amalga oshirilishi kerak.

Ikkinchi bobning so‘nggi bo‘limi “Hotamnoma” asarida lakonizm va
alogizmlarning lingvofolkloristik vazifalari” deb nomlangan.

Folklor matnlari so‘z va jumlalarning sodda va qisqa tushunarli tilda
ifodalanishi, jumlalar mutanosibligi, fikrni ixcham shaklda yetkazish bilan boshga
turdagi badity matnlardan farg giladi. Folklor matnlarida nutgning ixchamligi va
uni yuzaga chiqaruvchi vositalardan biri sifatida asli falsafiy termin bo‘lgan
lakonizmni olish mumkin. Folklor matnlarida lakonizm quyidagi vositalar orgali
yuzaga chigishini gayd etish o‘rinli:

1. Tasvirda metaforalarning qo‘llanilishi orqali:

“Hotamnoma” asari matnida quyidagi metaforik birliklar qo‘llanilgan:
garonbaho mato, chehrasi sarg ‘ardi (iztirobga tushdi, ichki holarini tasvirlash).

2. Fikrni paremiyalar yordamida ifodalash orqali:

Yaxshilik qilsang, bu qilganingni boshqgalarga ovoza qilma. Qilgan
vaxshiligingni o ‘sha kishi bilmasa ham Xudo biladi — Yaxshilik qil suvg‘a sol,
baliqg bilur, balig bilmasa, Xoliq bilur.
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Pand-nasihat mazmunidagi ushbu fikrni maqollar orgali gisga va ixcham
shaklda ifodalash mumkin. Hotam obrazi misolida o‘z qilgan yaxshiligini minnat
gilmaydigan, kamtar va saxiy inson obrazini gavdalantirish va boshqalarga
maslahat berish mazmunida “O‘bdanliq qil suvg‘a sol” maqoli bir necha
o‘rinlarda qo‘llaniladi. Shuningdek, “Hotamnoma”da Xush keldung, safo
kelturding, donolar aytadur: “Yomonlik qilma, gqilsang qaytadur”, Alkanpari
debdur: Bizda shunday so‘z bordur: “Va’da qil — anga vafo qil”, “Koreki korg‘a
kelur”, “Teshuk kulcha yerda yotmas”, “Ko ‘tarmoq tashlamoq uchundir”, “Rost
gapirganning najotligi bo‘lg‘ay” kabi paremilogok birliklarni ham uchratish
mumekin.

3. Topishmoglardan foydalanish orqali:

“Hotamnoma” asarining kompozitsion qurilishida topishmogning o‘rni
alohida ahamiyatga ega. Xususan, Husnbonu tomonidan qo‘yilgan 7 ta shart
jumbog shaklida beriladi.

A. Ul nimadir oyog ‘i yo ‘q bosadur?

B. Ko ‘rmay qayda bormogni xohlaydir?

4. Dialoglarda implikatsiyadan foydalanish orgali.

Implikatsiya nutqgga lakonizm, ixchamlik beradi. Mimika, imo-ishoralar,
intonatsiyalar, gapning gisgargan komponentlarini to‘ldiruvchi, vaziyat yoki
kontekstdan adresat tomonidan tushunilishi va tiklanishi mumkin bo‘lgan muhim
omillar implikatsiyani hosil giladi.

Folklor matnidagi implikatsiya muallifning badiiy niyatini ochishda alohida
o‘rin tutadi. Mazmunni ifodalashning yashirin shakllari matnning keskinlik,
ekspressivlik, kuchaytiriligan ma’noni qisqa jumlalarda ifodalash kabi sifatlarining
paydo bo‘lishiga olib keladi:

Xirs:

— Xush keldung-safo kelturdung. O ‘zumning gizimni sanga beray.

Hotam:

— San hayvon, man inson.

Hotam aytgan gap o‘zining inson jinsiga mansubligi, ayiq esa hayvon jinsiga
mansubligi boisidan inson va hayvon o‘rtasida nikoh bo‘lmasligi va bu taklifni rad
qilayotganligini anglatadi. Hotam aytgan fikr u aytmoqchi bo‘lgan asosiy
kommunikativ magsadning implikatsion ifodalanishiga misol bo‘la oladi. Bu esa
aytilajak fikrning ixcham va tushunarli bo‘lishini ta’minlagan.

5. Parsellyatsiyadan foydalanish orqali.

Asosan so‘zlashuv nutqiga xos bo‘lgan parsellyatsiya sintaktik alogadagi
asosly gapning uzilishi, mantiqiy va intonatsion urg‘u bilan ajralib turadi.
“Parsellyatsiya — bu bitta sintaktik tuzilmaning (gapning) yozuvda nugta bilan
ajratilgan bir nechta kommunikativ-mustaqil birliklarga bo‘linishidir. Parsellyatli
qurilmalardan foydalanish tejamkorlik tamoyili, fikrni lo‘nda ifodalash hamda
ixcham shaklda mazmunli axborot yoki emotsionallikni berish bilan bog‘lig®.
“Hotamnoma” asari matnida ham parsellyatli qurilmalarni uchratish mumkin:

2 Fadopos A. Xo3upru ¥306eK THINIA ApCeIATHB Ba HI0BA KypPUIMAJapHUHT CHHTAKTHK AepuBamusicu. dumom.
(han. Homs. ...qucc. — Camapkanz, 1997. — 130 6.
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— Olampanoh, bu Hotam. Saxog ‘a sa’y qilg ‘on.

— Magar san o ‘sha Hotammu? Sahovatpesha.

Har ikkala gap ikki gqismdan iborat bo‘lib, 1-qism yetakchi, 2-qism parsellyat
bo‘lak vazifasida kelgan. So‘zlovchining asosiy kommunikativ maqgsadi 1-gapda
sahog ‘a s’ ay qilg ‘on, 2-gapda sahovatpesha parsellyati orgali ifodalangan. Mazkur
gaplarda ifodalangan fikrni deparsellyativ shaklga keltirish ham mumekin edi:

— Olampanoh, bu kishi sahovatni o ziga odat gilgan Hotam bo ‘ladi.

— Magar sen o ‘sha sahovatpesha Hotammisan?

Anglanganidek, matndagi porsellyativ qurilmali gaplar deparsellyativ shaklda
ifodalanganda folklor matnlariga xos bo‘lgan ruh, emotsional ta’kid, qisqalik
sezilmay goladi.

“Hotamnoma” asarining lingvofolkloristik tahlilida alogizmlar tahlili ham
muhim. Asarda uning quyidagi turlari tahlil gilindi:

1. Mantigsiz qiyoslar: Qabrdan mardumlar chiqib ani ko ‘rub o ‘lukday
vigildilar (aslan vafot etgan, ularga o ‘lukday yiqildi ta rifining berilishi).

2. Fikrlash mantig‘ining buzilishi: Hotam yilonning qursoqig ‘a kirib ko ‘rdiki,
bir uydir.

3. Miqgdorni aniglashning buzilishi: Alar uch kishi bo ‘lub Hotamni ko ‘tarib
uchdilar. Biri qo ‘lidin tutti, biri ayoqidin.

4. Harakat qilish mantig‘ining buzilishi: odam jinsining parilar, devlar bilan
mulogot qgilishi, otlarning ganot chigarishi.

Dissertatsiyaning “Hotamnoma” asarining lingvofolkloristik tahlili” deb
nomlanuvchi uchinchi bobida morfologik, leksik birliklar hamda folklor motivlari
tahlilga tortilgan.

Bobning “Hotamnoma” asarida morfologik birliklarning lingvofolkloristik
tahlili’ga oid bo‘limida sinxron va diaxron so‘z yasalishi tizimi, ularning, aynan,
gaysi davr til xususiyatlarini namoyon gilishi hamda muayyan bir so‘z turkumiga
x0s yasalish tizimining mavjud yoki mavjud emasligi kabilarga e’tibor qaratilgan.
“Hotamnoma” asarida turkiy, forsiy so‘z yasalishiga xos xususiyatlar birday
yuzaga chiqadi. Affiksatsiya usuli bilan so‘z yasalishida -la affiksi yordamida
yasalgan fe’llar salmog‘i yuqori: go ‘rlamogq, bo ‘vlamoq, boylamoq, cho ‘ralamogq.
Asar matnida fe’l so‘z turkumining kompozitsion usulda yasalgan shakli
yetakchilik giladi. “Hotamnoma” matni morfemikasining o‘ziga xosliklaridan biri
kompozitsion usulda yasalgan fe’llarning tarkibiy qismlari arabchato‘zbekcha,
forschato‘zbekcha, arabchatforscha, uyg‘urcha+o‘zbekcha shaklda ekanligi bilan
belgilanadi.

Arabcha+o‘zbekcha: G ‘o ‘ta urmoq (suvga sho ‘ng ib chigmoq).

Forscha+o‘zbekcha: Payg ‘om gilmoq (xabar bermogq).

Arabcha+forscha+o‘zbekcha: Subhi sodiq damida qildi (Tong otdi).

Uyg‘urchato‘zbekcha: O‘bdanliq qilmoq (yaxshilik qilmoq).

“Hotamnoma” asarida ko‘plik ma’nosini ifodalash uchun hozirgi o‘zbek
tilidagi -lar qo‘shimchasi bilan bir gqatorda qadimgi va eski turkiy tildagi -at//-ot
shakli ham qo‘llanilgan. Hotam dasturxondin turluk xolviyot tanavvul qildi.
“Hotamnoma”da ot yasalishining affiksatsiya usuli faol. Ot yasovchi
qo‘shimchalardan -lik//-lig; -im//-um shakllari ko‘proq uchraydi. Eski o‘zbek tilida
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fors-tojik tilidan o‘zlashgan quyidagi affikslar ham faol qo‘llangan: -yi. Tarjima
natijasi o‘laroq, “Hotamnoma” asarida ham ushbu affiks faol so‘z yasovchi, izofa
birlik hosil giluvchi sifatida ishtirok etadi: sahroyi pesh, baloyi azim, kursiyi
zarrin. “Hotamnoma” asarida eski 0°‘zbek tilidagi bu, bul, ul, o ‘shal, oshul, shul,
ushbu, hamul, ba’zan u, ush, shu, shubu, hamun, hamin kabi ko‘rsatish
olmoshlarini uchratish mumkin. Bu esa asar tarjima qilingan davr eski o‘zbek tili
davriga to‘g‘ri kelganligidan dalolat beradi.

Uchinchi  bobning “Hotamnoma” asaridagi leksik birliklarning
lingvofolkloristik tahlili” deb nomlanuvchi ikkinchi bo‘limida joy nomlari, taom,
shaxs, vaqt, hayvon, o‘simlik nomlarini bildiruvchi leksemalar mavzuviy
guruhlarga ajratilib, ular hozirgi adabiy til birliklariga giyosan tahlil gilingan.
Shuningdek, “Hotamnoma” asaridagi leksemalarning denotativ va konnotativ
ma’nolari, asardagi bir nechta madaniyatga oid tasvir o‘rinlarining
lingvokulturologik aspektdagi tahlili ham shu bo‘limdan joy olgan.

S.Y.Nikitina folklor matnlarini tahlil gilishda so‘zlarni xalq dunyoqarashining
stereotipik va arxetipik shakllarini namoyon qiluvchi vosita sifatida baholaydi?.
Albatta, xalq og‘zaki ijjodida muayyan stereotiplar va arxetiplarning bo‘lishi tabiiy.
Bunga qo‘shimcha ravishda aytish mumkinki, folklor leksikasining semantik
xususiyatlarini tahlil gilish orqali matnda pragmatik mazmunni aniglash imkoniyati
yuzaga keladi. Folklor asarlari leksikasining shakliy xususiyatlari umumiy til
leksikasidan farq qilmaydi. Biroq har bir so‘zning asosiy ma’nosini aniqglash uchun
uni folklor kontekstida tahlil gilish zarurati mavjud. S.I.Klimas folklor leksikasini
tahlil gilishda so‘zning nafaqat denotativ, balki konnotativ o‘ziga xosligini ham
belgilash muhim ekanligini ta’kidlaydi®.

Folklor matnlarida leksemalararo konnotatsiya yaqqol ko‘zga tashlanadi.
“Hotamnoma” asarida ham konnotatsiya folklor xarakateridan kelib chiggan holda
matn mazmunini kuchaytirish, vogelikni obrazli ifodalashga xizmat gilgan.

Xususan, bir o‘rinda yo ‘Ibars, go ‘y denotativ ma’noda hayvonlarning nomini
anglatib keladi:

Ul andog® ediki, vaqtiki yo ‘lbars ko ‘rsa sahovat ko ‘rg ‘uzub, anga yemish
berar edi. Yo‘lbarslar so‘zg‘a kirib andin borar manzilini so ‘radi (Hn., 35-b.).
Ayni shu leksema boshqa o‘rinda konnotativ ma’no anglatadi:

Ul podshohning insof-u adlida yo‘lbars qgo‘y birla bir joyda suv ichar edi
(Hn., 11-b.).

Ushbu misolda yo ‘Ibars tasviri metaforik mazmun ifodalab, obrazlilikning
oshishiga vosita bo‘lib xizmat qilgan. Xalgning estetik ideallarini bilvosita o‘zida
mujassam etgan folklor asarlarini ramzlarsiz tasavvur etib bo‘lmaydi. Binobarin,
ma’noning konnotativ ramziy komponentining mavjudligi ham folklorga oid
so‘zlarning semantik tuzilishining eng muhim xususiyatlaridan biridir. Masalan:

Sel — tabiat hodisasi, tabiiy ofat (sellarda qolmish erdi) (Hn., 46-b.),
sel — o‘tkinchi dunyo (Dunyoni o ‘bdan bildiki, dunyo joyi seldur) (Hn., 74-b.).

%4 Huxuruna C.E. YcrHas HapoHas KyJIbTypa U S36IK0OBOe co3Hanue. — Mocksa: Hayka, 1993, — 187 c.
BKnmumac  W.C.  DombkiaopHas — JEKCHKOJNOTHsA: cBoeoOpasme 00BEKTa, COCTaB  eIWHMI, crenuduxa
JIEKCUKOJIOTHUECKHX KaTeropuid: ABToped. aucce. ...1o0kT. puoi. Hayk. — Open, 2005. — C. 33.
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Asarda konnotativ ma’no denotativ ma’nodan tamoman uzoqlashmaydi,
ifodalangan (denotativ) va ishora tarzidagi (konnotativ) gismlardan iborat. Folklor
sememasi iyerarxik tuzilishga ega bo‘lib, folklor asarlari tilida leksemalar
ko‘rinadigan (matnli) va ko‘rinmas (matn ortidagi) qismlardan iborat.

“Hotamnoma™ asari tarjima asar bo‘lganligi sababli unda ayrim so‘zlarning
turli variantlarda parallel qo‘llanilishini kuzatish mumkin:

murg “-qush-tayr (parrandalar), (Hn., 61-b.);

jazira-sahro-dasht (cho‘l hududi), (Hn., 38-b.);

qo ‘pqin-qo zg ‘al-tur (harakat gilmoqlik mazmunida), (Hn., 56-b.).

A.S.Tolstaya folklor matnida madaniy gatlamga, urf-odat va gadriyatlarga
ishora qilish motivi mavjud va uni tahlil gilish lozim, deb hisoblaydi. Bunga
go‘shimcha qilib aytish mumkinki, “Hotamnoma” asarida bir madaniyatga emas,
balki bir nechta madaniyatga oid tasvirlar mavjud?®. Xususan, xirslarda nikoh
bazmi, shahri Yamanda qasos haqligi, vaqti jumani kutish (islom dini), balog ‘atga
yetgan farzandga tanlov huqugi berilishi va shu singari holatlarda ijtimoiy
munosabatlar, oilaviy masalalar, diniy e’tiqodlarda sharq xalglari madaniyatiga xos
bo‘lgan unsurlar mavjudligi ko‘zga tashlanadi. Bu folklor matnlarini
lingvokulturologik aspektda tekshirish zarurati mavjudligini ko‘rsatadi.

“Hotamnoma” asaridagi folklor motiviarining lingvofolkloristik tahlili” deb
nomlanuvchi uchinchi bo‘limda folklor motivlari, ularning tuzilishi, lingvistik
xususiyatlari tahlilga tortilgan.

“Hotamnoma” asari Hotam sarguzashtlariga asoslanganligi bois 185 ta joy
nomi, 87 ta obraz, 17 ta muayyan xalqga xos urf-odat, an’analar ishtirok etadi.
“Hotamnoma”da ishtirok etgan folklor motivlarini quyidagi guruhlarga ajratish
mumkin:

1. Giperbolizatsiya.

2. Mifologik tasvir.

3. Mistik tasvir.

4. Urf-odatlar tasviri.

Giperbolizatsiya — psixologiyada alohida patologik jarayonni ifodalovchi
termin sifatida qo‘llaniladi. Psixologiyada giperbolizatsiya fenomeni Xxayol
obrazlarini hamda tasavvur shakllarini  o‘zlashtirish jihatidan yaqin
agglyutinatsiyaga yondosh, o‘xshash psixik jarayondir®’. Lingvofolkloristikada
giperbolizatsiya xalq tafakkuri, tasavvur olamini, madaniy o‘ziga xosligini
ko‘rsatuvchi lingvokulturologik vositalardan biri bo‘lib xizmat qiladi. Odatda,
giperbolizatsiya xalq dostonlarida ko‘p uchraydi:

Oh ursa, olamni buzar dovushi,

To ‘gson molning terisidan kovushi. (Alpomish. 98-b.)

Giperbolizatsiyaning aynan dostonlar matnida qo‘llanilishi doston
qahramonlarining ma’lum bir xususiyatini bo‘rttirib ifodalash maqgsadida
qo‘llaniladi. “Hotamnoma” asarida giperbolizatsiyani ifodalanishining leksik usuli
faol. Bunda belgining ortigligini ifodalashga xizmat giluvchi ulkan, daxshatli,

% Tomcras C. M. CeMaHTHYECKHME KATETOPHHM s3bIKa KyJbTYpbl: OUepkH MO CIaBSHCKOH STHONMHTBUCTHKE. —
Mocksa: Kanxuebiit nom “JIudbpoxom™, 2010. — C.43.
2" Davletshin M.G., To‘ychiyev S.M. Umumiy psixologiya. — Toshkent: TDPU, 2012.
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rosa, juda, g ‘oyatda, bag ‘oyatda, mislsiz, azim, andog‘, onqadar, oncha singari
so‘zlardan foydalaniladi. G ‘oyat saxiydursan, magarkim Hotamdurmisanki, oz
yuzungdin kesib bermakka hozirsan? (Hn.,126-b.). Hotamning o‘ta saxiyligi o‘z
yuzidan kesib berar darajada ekanligi g ‘oyat so‘zi orqali ifodalangan.

Giperbola tasvirni boshga tasvirga giyoslash orgali metaforik usulda ham
namoyon bo‘lganligini ko‘rish mumkin:

Nogoh bir qgaro yilon, nihoyati cho ‘ng, chohdin boshini chigardi, xartumi
filning xartumidek. Tasvirning kattaligi haqgida tasavvurni aniglashtirish uchun
filning xartumiga qiyoslanadi. Bu esa tasvirni bo‘rttirishga xizmat giladi” %,

Mifologik tasvir. Folklor va mifologik belgilar ikki tomonlama funksiyani
bajaradi: g‘oyaviy estetik va milliy. Adabiy asar bilan xalq og‘zaki ijodiyoti asari
o‘rtasidagi bog‘liqlik nafagat milliy o‘ziga xoslikni ifodalash istagi bilan, balki
muallifning odatiy sintaksisidan, iboraning ritmik tuzilishidan, balki o‘ziga xos
tasviridan butunlay uzib bo‘lmaydigan ijodiy fikrning o‘zi bilan turtki bo‘ladi,
deydi V.B.Dalgat?®. Barcha folklor asarlarida bo‘lgani kabi “Hotamnoma”
gissasida ham dev, ajdar, jin, pari, suv kulti bilan bog‘liq mifologik tasvirlar
yetakchi o‘rinni egallaydi. Muhimi shundaki, mifologik obrazlar bevosita ishtirok
etmasa ham, ammo mazkur kult tasvirida ifodalanadi. Jumladan, asarda Xaluga
nomli maxluq tasviri uchraydi. U qo‘l oyog‘i yo‘q, og‘zi ham tanasining o‘rtasida,
yumalab yuradi, yurgan og‘zidan o‘t purkaydi*®. Shuningdek, “Hotamnoma”
asarida kelgan kosadum nomli maxlug bo‘lib, u ham yovuz kuch sifatida
tasvirlanadi. Bu kabi obrazlar boshga xalglarning mifologiyasida uchramaydi.
Bundan shuni anglash mumkinki, “Hotamnoma” asaridagi mifologik obrazlar
o‘sha xalgning tasavvurlari, o‘y-xayollari mahsulidir.

Mistik tasvir. Folklor matnlarida har xil karomatga ega shaxslar (jodugar,
yalmog ‘iz, sehrgar), sehrli buyumlar (to‘qmoq, hassa, qalpoq, oyoq kiyim va h.k.)
singarilar ishtirok etadi. Asosan, folklorning ertak janrida sehr-jodu bilan bog‘liq
tasvirlar, obrazlar faol uchraydi. Aynigsa, bolalar folklorida mistik tasvirni faol
uchratish mumkin.

Folklor matnida sehrgarlik sehr-jodu, noodatiy qobiliyatlar tasviri xalq
fantaziyasiga asoslanadi. Bunda, asosan, gahramonlarni mushkul ahvoldan
qutgaruvchi yoki ularga garama-garshi kuch-ragib sifatida harakatlanuvchi obraz
bo‘lib gavdalanadi. Folklor matnida qo‘llangan mistik tasvirning falsafiy
mohiyatini ezgulik va yovuzlik o‘rtasidagi kurash ifodasi sifatida ko‘rish mumkin.
“Hotamnoma” asarida qo‘llangan mistik tasvir vositalarini quyidagicha guruhlash
mumkin: 1) sehrli buyumlar nomi; 2) sehrli, tilsimotli joy nomlari; 3) tilsimli
shaxslar nomi; 4) sehrli qush, jonzotlar nomi.

Xususan, “Hotamnoma” asari tadqiqi davomida quyidagi mistik tasvir
vositalari kuzatildi:

O ‘tda kuymas, suvda cho ‘kmaslik qobiliyatini beruvchi sehrli muhra:

Xirsning qizi Hotamning qo ‘lig ‘a bir muhra berdi va ayttiki:

2 Abdumannatova N. Some folklore motives used in “Hotamnoma” // Advanced methods of ensuring quality of
education: problems of international and practical conference. — Samarkand, 2-3-May. 2024.
2 Nanrar ¥Y.B. Jluteparypa u donbkiop. — Mocksa: Hayka, 1981. — C.56.
%0 Foster, H. (2003) “Medusa and the Real”, RES: Anthropology and Aesthetics 44, 182.
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— Muni o ‘zingg ‘a saqlag ‘il, og ‘ir kunda korg ‘a kelur.

Urf-odat va gadriyatlar tasviri. Xalglarning madaniyatini, gadriyatlarini ifoda
etishda folklor matnlari muhim manba bo‘lib xizmat qiladi. Hotam asar davomida
turli sarguzashtlarning, marosimlarning guvohi bo‘ladi. O‘z millatiga yot bo‘lgan
an’analarga, marosimlarga duch kelganida ulardan hayratga tushadi. Jumladan,
Hotamni ayiqlar to‘dasidagi nikoh marosimi, ya’ni yigit qo‘lining qiz qo‘liga
qo‘yishi va bu bilan nikoh bog‘langanligi hayron qoldiradi.

To‘rtinchi safarida esa, Hotam dafn marosimi bilan bog‘liq giziq holatlarga
duch keladi.

Hotam Bul odamlardin so‘rdikim:

— Bul nechuk rasmdur?

Odamlar dedilarki:

— Bul shaharni rasmi odatidur: Har kim o‘lsa, ul dashtga olib borib
o ‘lturgaymiz, to bir musofir ul yo ‘ldin paydo bo ‘Isa, murdani tufrog‘ arosig‘a
qo ‘yurmiz. To qirq kun poylarmiz, qirq kunda ham musofirning qadami yetmasa,
ul o ‘Igan kishining badbaxtlig ‘i nishonasi bo ‘Ig ‘ay.

Beshinchi safari davomida yuqoridagidan ham hayratlanarli odatga duch
keladi va bu holat Hotamni g‘azabga minishga majbur qiladi:

— Ey mehmoni sharif, sani qadamingni sharofatidin bir lazzatlig® go ‘sht
qo ‘lg ‘a keldi, tanovul aylaylik.

Hotam aytti:

— Bul nima go ‘shtidur, buncha ta’rif qilursiz?

Ul ayttiki:

— Odam go ‘shtidur. Xo ‘b shirindur. Bizlar odamxo r emasdurmiz va lekin bu
shaharning rasmidurkim, har kim kasal bo ‘Isa, ani qo ‘ydek so ‘yub, go ‘shtlarini
hissa aylab pishirib yermiz. Bul sababdin bul shaharda go ‘riston bo ‘Imas.

Ko‘rinadiki, turli madaniy qatlamlar, ulardanm urf-odatlar, qadriyatlar
masalasi lingvofolkloristikada madaniy omillar ham muhimligini, bu esa uning
lingvokulturologiya bilan bog‘ligligini anglatadi.

XULOSA

1. Folklor asarlari tilida aks etgan lingvomadaniy birliklar milliy tilning
o‘ziga xosliklarini yorqin namoyon etishi va uning adabiy tilga ta’siri masalalarini
chuqur tadqgig qilish zarurati tilshunoslikda lingvofolkloristika deb nomlangan
alohida tarmoqning paydo bo‘lishiga sabab bo‘ldi. Lingvofolkloristika
folklorshunoslik va lingvistika kesishmasida yuzaga kelgan tilshunoslikning
alohida yo‘nalishi bo‘lib, asosiy obyekti har qanday janrdagi folklor asarlardir.

2. Lingvofolkloristika  o‘z  tahlil tamoyillariga ega. U  bevosita
sotsiolingvistika, dialektologiya, pragmalingvistika, lingvokulturologiya, til tarixi,
folklorshunoslik kabi predmetlar bilan bog‘ligq. Lingvofolkloristikada leksik,
sintaktik, stilistik, kulturologik, etimologik, statistik, diaxronik, folkloristik
atributlash jarayoni amalga oshiriladi. Ana shu atributlarga ko‘ra folklor matni
tahlil gilinadi.
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3. Lingvofolkloristik tahlilda folklor asarlari leksikasi va semantikasi,
terminologiyasi va etimologiyasi, folklor asarlaridagi lakonizm, alogizm va
paradigmatizm, to‘g‘ridan-to‘g‘ri va ramziy (metaforik) ma’no, matn va
konnotativ ma’no, ramziylik, ranglarning semantik o‘ziga xosligi (kolorit), shu
bilan birga, matnlarning morfem-morfologik hamda areal va pragmatik xossalari
singarilar asosiy e’tiborga olinadi.

4, “Hotamnoma”ning kompozitsion tuzilishi muammo qo‘yish, voqgea va
hodisalarni tartibga solish, g‘ayrioddiy hodisalarning g‘ayritabiiy mavjudotlarni
tasvirlashga asoslanadi. Asarning kompozitsion tuzilishini sehr va jodu, dev va
jinlar, g‘ayritabily mavjudot va narsalarga oid sarguzashtli hikoyalardagi bir-
biridan alohida, ammo uzviylik hamda izchillikka asoslangan vogeliklar tashkil
etadi. Ularni bosh gahramon — Hotam obrazi birlashtirib turadi. Hotamning yetti
sayohati, har bir sayohatda uch jumboq tilsimning yechilishi an’anaviy folklor
syujetlariga muvofiqlik belgisidir.

5. Folklor tilini adabiy yoki badiiy tildan farglab turadigan muhim
xususiyatlardan biri uning gisgaligidir. Folklor matnlarida lakonizm uslubiy va
so‘z tanlashdagi qisqalikni ta’minlash usuli bo‘lib, “Hotamnoma”da, asosan,
metaforalar, paremiologik birliklar, topishmoqlar, parsellyatsiya, implikatsiya
kabilar lakonizmni yuzaga chigaruvchi vositalar sifatida qo‘llangan.

6. Alogizm lingvofolkloristikada kontekst va nutqiy vaziyat talabi bilan ilmiy
va mantigiy qonunlardan chekinish, fikrlash mantig‘ining buzilishi singarilarni
ifodalaydi. Kundalik nutqda alogizm yumoristik tasvir uchun xizmat qilsa, folklor
matnlarida alogizmning mavjud bo‘lishi tabiiy hol sifatida qaraladigan hodisadir.

7. Asar tilining muhim grammatik xususiyatlaridan biri unda forscha -ki
bog‘lovchisi va “yoyi vahdat” bilan qo‘llanilgan qurilmalarning salmog‘i yuqori
ekanligidir. Bu uning fors-tojik madaniyati yodgorligiga alogadorligini anglatadi.

8. “Hotamnoma” asarining tilida xalq og‘zaki ijodiga xos sodda ifoda, maqol
va frazeologik birliklar, sa’j va o‘xshatishlar singari lingvokuturologik birliklar
keng qo‘llanilgan. Shuningdek, unda bir so‘zning ikki xil fonetik varianiti
go‘llanilgan dubletlar ham uchraydi (so‘r-so‘ra, aytdi-aydi, barjo-bajo). Bu asar
tilining milliy-lingvomadaniy xususiyatga ega ekanligidan dalolat beradi.

9. Og‘zaki va yozma nutqqa xos so‘z va iboralarning bir nechta tilda parallel
qo‘llanilishi, masalan, musawir — suratkash (rassom), ma’osin — rish (soqol),
masof — zhang (urush), mustag ‘ni — beniyoz (muhtoj emas), iira — muzd (to ‘lov),
murshid. — pir (ustoz), oglu shurb — xurdanivu nushidani (ovgat va ichimliklar),
kutvol — mirshab (tungi qgorovul boshlig i) va boshgalar “Hotamnoma” tilining
o‘ziga xos uslubiy xususiyatlaridan biri bo‘lib, bu asar tilining aralash tarzda
tagdim etilganligidan dalolat beradi.

10. “Hotamnoma” tarjima asar bo‘lganligi sababli uning leksik-morfologik
xususiyatlarida tarjimonning ta’siri seziladi. Ayrim grammatik kategoriyalar,
morfologik birliklarning qo‘llanilishi eski turkiy til davriga oid xususiyatlarni
ko‘rsatadi. Bu asar ana shu davr oralig‘ida turkiy tilga tarjima qilingan bo‘lishi
mumkin degan xulosaga kelishga asos bo‘ladi.

11. “Hotamnoma” asaridagi so‘zlar shaxsni, o‘rin joyni, rangni, narsa-
predmetni, mifologik tushunchani ifodalovchi guruhlarga ajratilgan. Asar tilining
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o‘ziga xos jihatlaridan yana biri unda leksemalarning ham denotativ ham
konnotativ ma’nolarda kelganligidir.

12. “Hotamnoma” sarguzasht xarakterda bo‘lib, hikoya gahramon tilidan
emas, roviy tilidan bayon etiladi. Yozma va og‘zaki nutqga xos bo‘lgan so‘z
hamda iboralardan foydalangan holda aralash uslub asar tilini boshga folklor
asarlari tilidan farglab turadi. “Hotamnoma™ning tili, roviyning bayon uslubi
yagona tizimga bo‘ysunmagan, bir o‘rinda badiiy uslubga xos birliklarning, boshqa
bir o‘rinda esa, jonli so‘zlashuv tiliga oid unsurlarning kelishi gissa boshdan
oxirigacha yagona hikoyachi tomonidan hikoya gilinmagan, shuningdek,
hikoyachilarning saviyasi bir-biridan farg gilgan degan xulosa chigarishga sabab
bo‘ladi.

13. Asarda giperbolizatsiya, mifologik tasvir, mistik tasvir, urf-odat va
gadriyatlar tasviri singari folklor motivlarini kuzatish mumkin. Bu holat
“Hotamnoma”ning sof folklor asari ekanligini ko‘rsatadi.
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BBEJEHUE (anHoTamusi Auccepranuu Jokropa ¢pusocodun (PhD))

AKTYaJIbHOCTb M BOCTPe0OOBAHHOCTH TeMbI aucceprauuu. B Mupooi
JIMHTBUCTHUKE Pa3BUTHE (DOIBKIOPHOTO SI3bIKA M €r0 U3YYEHUE HAXOJATCA B IICHTPE
BHUMaHUsS MHOTMX wucciefoBareneid. Haimle MHeHHE NOATBEPXKAAETCA PAIOM
HaIpaBJIeHUI UCCIIeI0BaHUM, TAKMX KaK COXpAaHEHHE U KaTajoru3aius (oybKiopa
B MHCHbMEHHBIX MCTOYHUKAX, OIMU(GPOBKA M IIIEKTPOHHBIE 0a3bl JaHHBIX,
GOoNBKIOPUCTUKA B OOpa30BaTENbHBIX  YUPEKIACHUSAX,  MEXKIyHApOIHOE
COTPYAHUYECTBO U (ECTUBAIH, MTOJUTHUKA COXPAHEHHSI KyJIbTypHOTO Hacueaus. Ha
COBPEMEHHOM JTale pa3BUTH HAIIEH HAyKH JOKAa3aHO, YTO AHAIM3a KOMITO3HIIUH,
CIOKETa, MOTUBOB (DOJILKJIIOPHBIX MPOU3BEICHUN HEIOCTATOUYHO AJI ONpEAeTICHUs
XYJI0)KECTBEHHOCTH MPOU3BEACHUS U (DOPMUPOBAHMS TOJHOTO 3aKIIOUYEHUS O HEM.
B pesynabrate HEOOXOIMMOCTh TNOAXOJAa K  (POJIBKIOPHBIM TEKCTaM C
JUHTBO(OJIBKIOPUCTHYECKOTO aCEeKTa OCTAETCS OJHOM U3 BaXKHEHIIMX MTPOOIeM

B kaxnon crTpaHe Mupa CYIIECTBYET CBOW IIOAXOX K COXPaHEHUIO U
pa3BUTHIO  (DOJBKIOPHOTO si3blka. Bce OHM  BKIIOYAIOT — HCIOJIH30BAHUE
COBPEMEHHBIX TEXHOJIOTMHM, aKaJeMHUYECKHE WCCIIENOBaHUs, MEXKIYHAPOIHOE
COTPYAHUYECTBO U MOJIUTHKY COXPAHEHHUS KYJIbTYPHOI'O Hacleaus. DTO MTOMOTaeT
o0ecreyuTh COXpaHEHHWE W pachpocTpaHeHHEe (OIBKIOPHBIX MAaTepuajoB B
rnobanbHOM MaciiTabe. MccnenoBanust 1Mo M3YyYEHHUIO A3BIKA (DOJBKIOPHBIX
IPOU3BENICHUI B MEpUOJl OOLIMPHBIX MpobdIeM — 3To Oojiee rIyOOKOe NOHUMaHue
KyJIbTYPHOTO HAacleAMsl Pa3u4HbIX S3BIKOBBIX OOIIHOCTEH Yepe3 (hONbKIOpPHBIE
TEKCTbl M1 Hay4YHasi HHTEPIIPETAlMsl B3aMMOOTHOIIICHHU s3bIKa U (HONBKIIOpA, TOTO,
KaK (OJBKIOp OTpa)xkaeTcsi B A3bIKE, MPOSBICHUE SA3BIKOBBIX 3JIEMEHTOB B
donbKkIOpE M MX BIUSHUE Ha KYyJIbTypy, aHAJIW3 TailHbl, BBIIBI)KCHHE
BO3MOKHOCTEMN Pa3BUTHSA SI3bIKA TOCPEACTBOM HCCIIEIOBAHUS JUAJIEKTOB, BMECTE C
ATUM MOPOXKAAET NOTPEOHOCTH B Oosiee riTyO0OKOM MOHUMAHUHU XY10KECTBEHHOCTH
(b OJIBKIOPHBIX TTPOU3BEICHUM.

[IpaBUTENBCTBO, HAy4YHbIE VYUPEXKIACHUS U KyJIbTYpPHbIE OpraHU3aLUU
MOJJICPKUBAIOT pa3BUTHE (HOJBKIOPHOTO SI3bIKA M €r0 3alllUTy B HAIIEH CTpaHe,
4TOOBl COXPAHWUTh €€ KYJIbTYPHOE M HCTOPUYECKOE HACIeAMe U Iepenarb €ro
OynymuM mokoJieHussM. B 3ToMm cmbiciie mbicnu Hamero IIpesuaenTa: «Kaxmaprii
M3 HAc JOJDKEH paclUEeHUMBATh BHUMAaHUE K TOCYJAPCTBEHHOMY SI3BIKY Kak
BHUMAHUE K CAMOCTOSATEJIBHOCTH, a4 YBAXKEHUE M BEPHOCTH T'OCYJAapPCTBEHHOMY
A3bIKY KaK YBa)K€HUE U BEPHOCTh POJIMHE, ¥ MBI IOJKHBI HPEBPATUTH 3TOT B3IJISI
B [IPABUJIO HAILIEH KU3HW» ¥YBAXKEHUE K HAIIMM OObIYasM U LICHHOCTAM TPeOyeT OT
Hac MPOsSIBJIICHUS JTIOOBU K PolnHE B MPaKTUYECKOU NESITEIBHOCTH. SI3bIKO3HAHUE
— HOBOE€ HAIpaBJICHUE SI3bIKO3HAHMS, BOSHUKILIEE Ha CTHIKE (DOIBKIOPUCTUKH U
S3bIKO3HAHUSA, OCHOBHBIM OOBEKTOM KOTOPOTO  SIBJISIOTCA  (POJIBKJIOPHBIE
npousBefeHuss mo0oro xaHpa. ToT (akT, 4To JMHTBOQPOIBKIOPUCTHUECKUI
aHannu3 (PONBKIOPHBIX HCTOYHUKOB, B YACTHOCTH, TEKCTa MPOU3BEIACHHUS
«X0TaMHOMa», HMMEET HEMOCPEACTBEHHOE OTHOIIEHUE K COLMOJIMHIBUCTHKE,
JTAAIEKTOJOTUH, MPAarMAJIMHIBUCTUKE, JIMHTBOKYJIbTYPAIU3My, HWCTOPHUM S3bIKA,
JUHTBUCTHUKE, (DOITHKIOPUCTHUKE, TIOKA3BIBAET, YTO TE€Ma HCCICAOBAHUS SIBIISCTCS
AKTyQJIbHOMU.
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JlanHasi auccepTaliMoHHas paboTa B ONPENENEHHOM CTENEeHH CIY>KUT
BBITIOJIHEHUIO 3a]1a4 HaMedeHHbIX B Yka3ze [Ipesuaenta PecnyOnuku Y30ekucran
Ne TID-5850 ot 21 oxTsa6ps 2019 roma «O mMepax 1Mo KOPEHHOMY IMOBBIIICHUIO
MpEeCTHKa U cTaryca y30€KCKOro si3plka Kak rocygaapctBeHHoro», [1d-6084 ot 20
okTsa0pss 2020 roma «Konmenmuss  pa3BuUTHA ~ y30€KCKOro  s3bIKa U
COBEPILICHCTBOBaHUS 3bIKOBOM mosuTuku Ha 2020-2030 rogwi», IID-60 ot 28
suBapst 2022 roma «O Ctpareruu pa3BuTusi HOBOTo Y30ekucrana Ha 2022-2026
rone», B IlocranoBinenuun Ne TID-158 ot 12 centsiops 2023 roma «OO6
V36ekucrane — Ctpareruu 2030» u Apyrux HOPMaTUBHO-TIPABOBBIX JTOKYMEHTOB,
OTHOCSIITUXCS K 00J1acTH.

CooTBeTcTBHE UCC/IEOBAHUA NPUOPUTETHBIM HANPABJIEHUAM Pa3BUTHUSA
HAYKH U TeXHOJIOTHIl B pecnyOiuke. /[uccepraiiys BBIIIOJTHEHA B COOTBETCTBUU C
MPUOPUTETHBIM HAMPABICHUEM PECITyOJIMKAHCKOTO Pa3BUTHS HAyKu W TeXHUKHU .
«DopMHUpPOBAHNE CHUCTEMBl MHHOBALIMOHHBIX HWAEH W IMyTEH HMX peaau3aluu B
COI[MAJIbHOM, TIPaBOBOM, JOKOHOMHYECKOM, KYyJIbTYpHOM, JOyXOBHOM H
o0pa3oBaTeIbHOM Pa3BUTUU MHGOPMAIIMOHHOTO OOIECTBA U JEMOKPATHUYECKOTO
rocyJ1apCTBay.

Crenenb u3yuyeHHOCTH npodJembl. Jlrobas pedopma, Bxondias B HAyKy,
MMEET CBOKO UCTOPUIO, CTAJUI0 CTAHOBIICHUS U TIEPUOJI Pa3BUTHS. SI3bIKO3HAHUE U
boabKIOpUCTUKA (POPMHUPOBAIUCH HA MPOTSKEHUM MHOTUX JIET Ha OCHOBE
JUHTBUCTUKA U  (osbkiaopuctuku. HWccnenoBanus (OIBKIOPHOTO s3bIKA B
MUPOBOM JTMHTBUCTHKE NMpoBoauian X. Xéuurcoiun, JI. baymduna, V. Jlabos, A.
Hexuneiicku u J. PectoH.

A. XpOJIGHKO — YKPauHCKHM YYEHBIM, U3y4yaBIIUN S3bIKOBbIE OCOOCHHOCTU
(GONBKIIOPHBIX TEKCTOB W BBEMIIMM B HAYyKy TEPMHH JUHTBO(DOIBKIOPUCTHKA.
WccnenoBanusi, MOCBSIIEHHBIE JTMHTBUCTHUECKOW (POJIBKIOPUCTUKE, HAIUTA CBOE
oTpaxxeHue u B wucciuenoBanusx M. A. boOynoBoil. Taxxke HeoO0XoIUMO
noguepkHyTh ucciaenoBanuss C. II.  IIpoBenHMKOBa, KOTOPBI MPOBOJWII
JUHTBO(OJIBKIOPUCTHUECCKUE HCCIEIOBAHUS TMPU HM3YYCHHUH JTUATCKTOJIOTHH U
(GOJNBKIOPHBIX  OTHOIICHWH B PYCCKOM SI3bIKO3HaHMH. lIpenBapuTenbHbIC
MCCIIEIOBAHUSI IO U3YUEHUIO MPOU3BEICHUS «XOTaMHOMay, PUHSITOrO B KAYECTBE
oOwekTa amccepranuu, nposen Jasnarzoma (Hacummkon TymanoB). B cBomx
HCCIIEIOBAHUSIX, CBSI3aHHBIX ¢ 00pa3om Xotamu Toil, 0COOBIM aKkIeHT Jeajcs Ha
IpEeBHEM «XOTAMHOMEY.

Bormpock! 0 cBsi3u sS3bIK03HAHUS U (QOJIBKIOPUCTUKUA B PYCCKOM SI3IKO3HAHUH
Oobun u3yuenbl lO. I'pumenkoBoii, FO. D'ynsakoBa, C. Hukwurtunon, 1O. JL
3usiarupoBoii, B. Uepneimena, A. [lote6nu, M. Occockoro, JI. borociorckoii, B.
Bamenko, B. Epemunon.

B y306exkckom (Qonbkiiope UMeeTcsl psil HaAyYHBIX HCCIIEIOBAHUNA HAPOJHOTO
TBOpYECTBA. B HUX Takke YaCTUYHO OTPAXKEHbl TEOPETUYECKUE CBEACHUS O
donpkaopHOM  si3bike. OpHAKO B HAyYHBIX paboTax, W3YYECHHS S3bIKA
donpkopHbIX TpousBeneHut Y. Jxymanazaposoi, I'. JlxymanaszapoBoil, M.
CanapuusizoBoii, M. SkyO6ekoBoil, A. Paxumona, [I. Opunboesoii, III.
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MaxmanueBa, H. boiinazaposoii, JI. ®aiizymiaeBoil wuccieqoBaHUSM —OBLIO
yZIeJIEHO 0c000€ BHUMaHUE.

OTH UCCIENOBAaHUS MMEKOT aKTyallbHOE 3HAYEHHE B PEUICHUU HEKOTOPBIX
npo0ieM, CBSI3aHHBIX C SA3bIKOM U (oabkiiopoM. OpHAKO BOMPOC YHUCTO
JUHTBO(OJIBKIOPUCTUYECKOTO aHaln3a (DOIBKIOPHBIX TEKCTOB CIEIUATBHO HE
UCCIIEOBAJICS.

CBsi3b  IMCCEPTANMOHHOIO MCCJACJIOBAHMS ¢ IUIAHAMH  HAY4YHO-
HCCJIeI0BATEJIbCKUX Pa00T HAYYHOM OPraHM3alMM WJIH BbICIIEr0 Y4eOHOIro
3aBeJleHUud. Jluccepranus BBIIIOJHEHA B COOTBETCTBUM C IUIAHOM HAyYHBIX
uccnenoBannii  CaMapKaHJCKOTO TOCYJAapCTBEHHOTO YHUBEPCUTETA HMMEHU
[[Tapoda PammgoBa B paMkKax MPAKTHYECKOTO HAIMpPABICHUS IO TEMeE
«AKXTyaJbHbIE BOIIPOCKHI 00pa30BaHUs y30€KCKOIO SI3bIKA U JINTEPATYPHI.

Heabr wucciaenoBaHusi -  BBISIBUTH  B3aUMOCBS3b  (POJIBKIIOpA U
JUHTBOQOJBKIOPUCTUKYA TIyTeM HU3Y4YEHUsI TNPOU3BEACHHUS «XOTaMHOMAa» Ha
OCHOBE MPUHITUIIOB JIMHTBUCTUYECKOTO U JIMHIBO(DOIBKIOPUCTUUECKOTO aHAIH3A.

3amauu uccjieI0BaAHNS:

BBISIBUTDH SI3bIK M CTWJIb MPOU3BEICHUS, SJIEMEHTHI SI3bIKA, CBA3AaHHBIC C
(b OJBKIOPOM U OOBIYASMHU, IIEHHOCTSIMH, HAIIMOHATIHLHO-MEHTAJIbHBIE 0COOCHHOCTH
B KYJIbTYPHOM KOHTEKCTE IMyTEM OOBbEIMHEHUSI JIMHTBUCTHUECKUX U (HOTBKIOPHBIX
METOOUK TEKCTa NpOU3BEeACHUS «XOTaMHOMa» Ha OCHOBE IPUHIIMIIOB
JUHTBO(OJIBKIOPUCTUYECKOTO aHAIIN3a;

JI0Ka3aTh CYIIECTBOBAHUSI KPUTEPUEB MOAX0/Ia C JUHIBOCTATUCTUYECKOM,
JIMAJIEKTOJIOTMYECKOM,  JIMHIBOreorpauyeckod,  JUHTBOKYJIBTYPOJOTHUYECKON
TOYKM  3pPEHHUST  HAa  OCHOBE  M3YYCHHUSI  TEOpHUH, CBSI3AHHBIX  C
JUHTBO(DOJIBKJIOPUCTUKON B MUPOBOM U Y30€KCKOM SI3bIKO3HAHUH;

BBIJICJIUTh JIMHTBO(OIBKIOPUCTUYECKUE TPU3HAKU, MPOBECTU LIUPOKUN
aHaJN3 OCOOEHHOCTEW, CBOMCTBEHHBIX (DOJTBKIOPHOMY SI3bIKY, M IOKa3aTh UX
OCOOEHHOCTH Ha MPUMEPE JMHTBO(DOIBKIOPUCTUYECKOTO aHAIN3a MPOU3BEICHHUS
«X0TaMHOMaY;

U3YUYUTh A3BIK MPOU3BEACHUS «XOTAMHOMA» U aHAJU3 UCIOJIb3yEMbIX B
HEM JIEKCeM IO JICKCMYECKHMM IUIacTaM W TEMaTUYECKUM TIpynmnaM, a Takke
(hOHETHUYECKH, JICKCHUECKU 1 MOP(OIOTHISCKH.

O0BeKTOM HCCIeI0BAHMS SIBJISIETCSA TEKCT IPOU3BEACHUS «XOTaMHOMAa.
IIpeameTomM wucc/IeN0BaAaHUA  SBIISIIOTCS  JTUHTBO(DOJIBKIOPUCTUYECKHUE
BOIIPOCHI TEKCTA MPOU3BEACHUS «XOTaMOHOMA.

MeToabl uccieaoBanmsi. B quccepranyu ucnoib30BaHbl METOIbI AICAYKIIHH,
WHIYKINHY, HAOJIOJCHUS, CPAaBHEHUS, aHallM3a, CUHTE3a, dKCIIEPUMEHTAILHOTO U
JIMHIBUCTUYECKOTO aHaiu3a. TakKe HCHOJIb30BaAIUCh KOHTEKCTYAJIbHBIM U
KOHIENTYAJIbHBIM aHaJIu3, KOMIIOHCHTHBINM aHajiu3, METOJbl KAa4€CTBEHHOIO U
KOJIMYECTBEHHOTO aHAJIN3a, OTHOCSIINECS K TUHTBO(OIBKIOPUCTHKE.

HayuyHast HOBU3HA UCCJIeIOBAHMS 3aKJII0YAETCS B CIEAYIOLIEM:

TEKCT MPOM3BENCHUS «XOTaMHOMA» PacCKpbhIBaeTCs 4epe3 (OIBKIOPHBIC
YKAHPBI, PETUOHATBHBICE OCOOEHHOCTH HAPOJHOW MOITUYECKOW PEUd U SI3BIKOBBIE
€OVWHUIBI, XapaKTEpPHbIC JUISI MHUPOBO33PCHUS  MCIIOJHHUTENS, a  TaKke
JIOKa3bIBAETCSl, 4YTO A3BIK W CTWIb MPOU3BEACHUSA, S3BIKOBBIE JJIEMEHTHI,
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OTHOCSIIKECS K (PONBKIOPY M KYyJIbTYpHBIM KOHTEKCT TpaJuLIMd, IEHHOCTEH,
HaAIlMOHAIBHO-MEHTAJIbHBIX 0COOEHHOCTEH UMEET MPUOPUTET;

JUHTBUCTUYECKUMHU (DOJTBKIOPUCTUYECKUMHU aTpUOyTaMu B TMPOU3BEACHUU
«XoTaMHOMa» SBJISIOTCS Marndeckwe 4yuciia, Takue kak uch, yetti, to‘qqiz, qirq;
MHU(DOJIOTrHYECKUE MTEPCOHAXH, TaKUe Kak |in, ajina, pari, dev; moka3aHo Ha OCHOBE
€AMHMUII, MPEACTABISAIONUX MPOCTPAHCTBEHHO-BPEMEHHbIE OTHOILIEHHUS, TAKUX KaK
ko‘hi Nido, dashti Huvaydo, shahri Yaman, vaqti zulmat, subhi sodiq, posila;

B TEKCTE «XOTaMHAMbD» JAKOHU3MBI, BBIPAXKAIOIINE MPArMaTHUYECKYIO
KPaTKOCTh U TOYHOCTb PEUH, YIIOTPEOISIFOTCS TAKUMH CPEACTBAMH, Kak MeTa(opsl,
napeMuy, 3arajikd, HUMIUTUKALWs, TpUeM MapleULIIUA; ajJOoTU3MbI, KOTOpHIC
CUMTAIOTCS HApYIICHWEM JIOTUKH MBIIIJICHUS, MTPOSBIIAIOTCS Yepe3 TaKue METObI,
KaK HEJIOTUYHBbIC CpaBHEHHS, KOJWYECTBEHHAs TOYHOCTh, HAPYIICHUE JOTHKHU
JICUCTBU.

BCEro B TpyJe «XoTamMmHaMa» 00bsiCHEHO 218 cioB, U3 HUX 97 MepCUACKo-
TaJ)KUKCKUX, 68 apaOCkux, 53 TIOPKCKUX U JAPYTUX S3bIKaX. YNOTpeOIeHUE TaKuX
CJIOB Kak sa’y, junbush, aqd, nikoh packpsiBatoTcst 1 B apabCkoM, U B MEPCUJICKO-
TaJP)KUKCKOM, U B TIOPKCKOM SI3bIKaX.

JIoCTOBEpPHOCTh  pe3yJIbTATOB  HCCJeJOBaHUS  OOBSCHSIETCS  TEM, UTO
UCIIOJIb30BaHHBIE METOJbl MCCIEAOBAHHUA U HAYyYHO-TEOPETUUYECKUE JIaHHBIE
OCHOBAaHbl HAa KOHKPETHBIX HAyUYHBIX HCTOYHHKAX, MPEJCTABICHHBIN aHalu3 U
pe3ynbTaThl 000CHOBAHBI, BEIBOJIBI, MPEIOKEHHUS I PEKOMEHIAINH TIPUMEHSIOTCS
Ha TIPAKTHKE, a TONyYeHHBbIC pE3yJNbTaThl PpE3yNbTaThl MOATBEPKIAIOTCS
KOMIIETEHTHBIMHU OpTaHaMH.

Hayunasi u npakTHyecKasi 3HAYUMOCThb pPe3yJbTATOB HcciaeqoBanusi. Hayunas
3HaYUMOCTh pPE3YyJbTaTOB WCCIECIOBAHUS CIY)KUT B OMNpPENCICHHONW CTENeHU
MOBBIIIICHUIO TNPAKTHUYECKOH pPOJIM TEOpUd B  SI3BIKO3HAHUH, PA3BUTHIO
JUHTBO(OJBKIOPUCTUKA B  Y30€KCKOM  SI3BIKO3HAHUM U (POJILKJIOPUCTHKE,
ONpPENENECHUI0  OCOOCHHOCTEM  JIMHIBO(ONBKIOPUCTUKM B Pa3IMYHbBIX
(GOJBKIOPHBIX TEKCTaX, a TaKXe IpH IMOABEACHWUM HTOrOB aHajliu3a B 3TOH
o0nacTu.

[TpakTHyeckasi 3HAUUMOCTh PE3yJIbTaTOB MCCIIECOBAHUS 3aKIIOYAETCA B TOM,
YTO OHHU NOMOTYT YCOBEPILIEHCTBOBATh CO3JaHHbIE YUEOHUKU U yueOHbIe MocoOus
1o y30€KCKOMY SI3BIKOBEICHUIO, «Y30eKkckoe (PoiabKIopucTHKay, «COBpeMEHHbBIN
y30CKCKHI JTUTEpaTypHBIN sI3bIK», «Teopus S3bIKO3HAHUS» B OakamaBpuaTe H
MarucTpaType. MpEenoJaBaHUIO0 MPEAMETOB U B TO K€ BpEMs MOXKET CIYKUTh
000TaIlEHUIO COJAEpKaHUs ~ HAyYHBIX  HCCJEIOBaHUM, MTOCBSIIIICHHBIX
JUHTBO(OJILKIOPUCTHKE.

Bueapenue pe3yabTaroB ucciaenoBanui. Ilo HaydHbBIM pe3ynbTaTam
WCCIICIOBAHMSI SI3bIKA MMPOU3BEACHUS «X0TaMHOMAay Ha Y30€KCKOM SI3BIKE:

OPUHLIMIBI  aHajdu3a TEKCTa  Mpou3BeleHUs  «XOTaMHOMa»  4epes3
(bONBKIIOpHBIE KAHPBI, PETUOHATBLHBIE OCOOCHHOCTH HAPOIAHO-TIO3TUYECKON peduu
U SI3BIKOBBIE €IUHUIIBI, XapaKTEepHbIE JII MHUPOBO33PEHUS HCIIOJIb30BaHbl B
npaktuyeckoM npoekre ®3-201912258 «Co3nanue MHOTOSI3bIYHON 3JEKTPOHHOU
wiatopmbl  y30ekckoil mutepatypel » B 2021-2023 romax (Ha y30€KCKOM,
PYCCKOM, aHTJIMICKOM si3bikax) (crpaBka Ne 01/10-1844 MunucTepcTBa BBICIIIETO
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oOpa3zoBaHus, Hayku u uWHHOBanui PecnyOmukm VY30ekuctan TamkeHTCKui
rOCYJapCTBEHHBIA YHUBEPCUTET Y30EKCKOTO s3bIKa W JUTEPATyphl HMMEHH
Amumepa Hasou ot 19 centsa6ps, 2023). B pesynprate oOecrnedeHO
COBEPILICEHCTBOBAHUE MaTepuajgoB «MHOros3plUHON (Ha Y30€KCKOM, PYCCKOM,
aHTJIMACKOM SI3bIKAX ) 3JIEKTPOHHOMU MIATHOPMBI y30EKCKOUM TUTEPATYPhD)

Bcero B tpyne «XoramHaMa» oObscHeHO 218 cioB, u3 HuX 97 mepcuicko-
TaJDKUKCKHMX, 68 apaOckuXx, 53 TIOPKCKUX M JIPYTUX s3bIKax, sa’y, junbush, aqd,
niko HCMonb3yloTCad Kak B apaOCKOM, MEPCHUICKO-TAKUKCKOM, U B TIOPKKOM
S3BIKAX, @ TaKXe JWHTBO(MOIBKIOPUCTHYECKAE TIPU3HAKK B MPOU3BEICHUE
Marm4ecKkue 4mciia, Takme Kkak uch, yetti, to‘qqiz, qirq; MudoIOTHUESCKUE
MEPCOHAXKM, TaKWe Kak jin, ajina, pari, dev, Ha OCHOBE H3yYCHHs CIUHHUII,
MPECTABIAIONIUX MPOCTPAHCTBEHHO-BPEMEHHBIE OTHOIICHUS, Takux Kak ko‘hi
Nido, dashti Huvaydo, shahri Yaman, vaqti zulmat, subhi sodiq, posila ObLIH
UCITIOJIb30BaHbl (B OCHOBHOM W3 ONMYOJMKOBAHHBIX CTaTei) B (PyHIaMEHTaIbHOM
rpa"nToBoM mpoekte OT-®1-030 B 2017-2021 rr no teme «M3n1anre MHOrOTOMHOM
moHorpabuu (7 ToMoB) «Vctopus y30ekckoil nHTeparypbl»  (CIpaBKa
Ne01/102366 ot 11 oxta6ps 2023 roma TamIKeHTCKOrO TOCYAapCTBEHHOIO
YHUBEpPCUTETa Y30€KCKOTO si3blKa W JHTepaTypbl uMeHH HaBoum MunmctepcTBo
BBICIIETO 00pa3oBaHUs, Hayku W WHHOBauil PecnyOnuku VY306ekucran). B
pe3ynbTaTe MHOroToMHas MoHorpadus «Vcropusi y30€KCKOW JIUTEpaTypb»
o0oraTUIach C JUHTBUCTUYCCKOM, TUHTBOCTATUCTHUYCCKOM, AUAICKTOJIOTHUYCCKOM,
JMHTBOTreorpauuecKoi, JMHTBOKYJIbTYPOJIOTUUECKON TOUKH 3pEHUS;

B Ttekcre «XoTaMHaMmbl» JIAKOHU3MBI, BBIpXKAIOUIME MParMaTUYECKyrO
KPaTKOCTh U TOYHOCTh PE€UU, YIOTPEOJISIIOTCA TAKUMH CPEICTBAMHU, KaKk MeTadOphI,
napeMuH, 3arajku, UMIUTUKALMS, TPUEM MapLeUIaIUU; Ha OCHOBE (PaKTUYECKOTO
MOATBEPKACHUS TOTO, 4YTO ajOTU3Mbl, CUYUTAIONIMECS HaPYUICHUEM JIOTHKHU
MBIIJICHUS, TPOSBISAIOTCS TMOCPEACTBOM TaKHUX TPHUEMOB, KaK aJIOTHYHOE
CpaBHEHHUE, KOJIMYECTBEHHAss TOYHOCTh, HaApYIIEHWE JIOTUKH JICUCTBUS,
UCIIOJIb30BAHO SIBJIGHHWE, XapaKTepHOE JUIA JIMHTBO(MOIBKIOPUCTUKH  ObLIH
UCIIOJB30BaHbl B  peanu3aluu  rpaHToBoro nmnpoekra Ne 07 1o Teme
«HHOBaIMOHHBIE (DaKTOPHI MOTHATUS MOpaJbHOTO ayXxa» B 2021 romy (cmpaBka
pErMoHaILHOTO HaydHOTO IeHTpa «Mctukbom» Jlxuzakckoit oomactu PecryOnuku
VY36ekuctan ot 21 Hos0ps 2023 ronma). B pe3ynbrare mHHOBAIMOHHBIE (PAKTOPHI
MOAHATUS JyXOBHOCTH MOJIOACKH B OOECIEUEHUM CTaOUJILHOCTU OOIIecTBa
000TaTUIIMCh HOBBIMU UCTOYHUKAMH Y30€KCKOTO (DOJIBKIIOPA.

AnpobGanus pe3yjbTaToB HccaeA0BaHus. Pe3ynbrarsl nccieqoBaHus ObUIH
0100peHbl Ha & HayYHO-MPAKTUYECKUX KOH(DEpPEHIUsIX, B TOM dYHUCIE 5
pecnyOIMKaHCKUX U 3 MEXIyHAPOIHBIX.

I[yonukauust pe3yjbTaToB MHccjaenoBanus. I[lo Teme auccepranuu
oImyOIMKOBaHO 14 HayyHBIX paboT, B TOM uHciie 6 cTareil (4 B pecmyOJIMKaHCKUX U
2 B 3apyOexXHBIX >XKypHajaX) B HAy4YHBIX M3JIaHUAX, PEKOMEHJIOBAHHBIX K
nyOJMKalMi OCHOBHBIX Hay4HbIX pe3yJbTaToB Auccepraunii BAK PV3.

Ctpykrypa m o0beM auccepramum. Jluccepraiusi COCTOUT W3 BBEIICHMUS,
TpeX TIJaB, 3aKIIOYCHHS, CIHCKa HCIIOJB30BAHHOW JHTEpaTyphl, oOmui o0beM
coctasisieT 131 crpanuil.
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OCHOBHOE COJEPXAHUE JUCCEPTALIUU

Bo BBomHON 4YacT OOOCHOBBIBA€TCS AaKTyalbHOCTb M HEOOXOJUMOCTh
WCCJICIOBAHUSI, ONPENEIISAIOTCS €ro IeNH U 3a/1aud, OMHCHIBAIOTCS €ro OOBEKT U
MpPEMET, TTOKa3bIBAETCS €r0 COBMECTUMOCTh C MPUOPUTETHBIMHU HAIPaBICHUSMU
Pa3BUTHS HAYKU U TEXHUKH PECITYOJIMKH, €ro Hay4yHasi HarpaBjieHHOCTh. OmnucaHbl
HOBU3HA M TIPAKTUYECKUE PE3YJIbTAThl, PACKphITa HAay4dHas W MpaKTUYecKas
3HAYMMOCTh MOJYYEHHBIX PE3YJbTATOB, IPEACTABICHA HH(OpPMALUs O BHEIPEHUU
pe3ynbTaTOB  HUCCIENOBAaHHs, OIMYyOJMKOBAHHBIX paboTax MW  CTPYKType
JUCCEPTALIMH.

[lepBas rnaBa pauccepraunud HasbiBaeTcsi «McTopusi BO3HUKHOBEHUS,
CTAHOBJICHHSI W PAa3BUTHUS JMHIBUCTHYECKOH (OJBKIOPUCTHKHY. [1aBa
paszeneHa Ha TpU paszfena, MEepBbIA pa3iesl U3 KOTOPBIX MOCBSIIEH BOIPOCY
«O0BeM U Tpenenbl JUHIBUCTUKN». B 3TOM pasnene m3ydaercs BO3HUKHOBEHHE
JUHTBO(OJIKIIOPUCTUKH, €€ 00BEKT, mpeameT, uenu u 3axaun. A. T. XposeHko

00BsicHAeT uX Tak: «OOBEKT JMHTBOMOIBKIOPUCTUKH — (DOJTBKIOPHBIA TEKCT,
U3y4aeMblii TakUMM JUCHMUIUIMHAMH, Kak (OJIBKIOP, HUCTOpUS S3bIKA W
JTUATIEKTOJIOTHS, ATHOJIMHTBUCTHUKA u CTUJIUCTHKA, IpEAMETOM

JUHTBO(OJIKIIOPUCTUKH SIBIISIETCS U3yUEHUE U ONUCaHUe (POIBKIOPHOIO sA3bIKA. "

N3ydenue s3pika (DONBKIOPHBIX MPOU3BENEHUN BeleT K Oojee IiyOoKoMy
MOHMMAHUIO KYJIBTYPHOTO HACJIEIUsl PAa3IMYHBIX SI3BIKOBBIX OOIIHOCTEH U
HAyYHOMY OCMBICIICHHIO B3aWMOOTHOIIEHUH s3bIka U (PoibKiIOpa, CrIocoOOB
oTpakeHus (HOJIBKIIOpA B SI3BIKE, TPOSIBICHUS S3BIKOBBIX AJIEMEHTOB B (DOIBKIOpE
U WX BIWSHUS HAa KyJIbTypy, @ pPa3BUTHE S3bIKa uepe3 HM3y4deHHE IHAJIEKTOB,
paCIIMPSIIONINX BO3MOXKHOCTH, BMECTE C OJTHM TIO3BOJSET TIy0XXe TOHATH
XYJ0’)K€CTBEHHOCTD (DOTBKIOPHBIX Mpon3BeAeHn. HapoaHbIi S3bIK OTIMYaeTCs OT
JIUAJIEKTHOTO M JIMTEpaTypHOro s3bika. Ero crmegyer paccMaTpuBaTh Kak
YHHUKaAJIbHYIO (DOPMY HallMOHAJIBHOTO SI3bIKA MEXAY JUAJIEKTOM U JUTEpaTypHbIM
A3bIKOM. Takke B JMHIBO(OIBKIOPUCTUKE CYIIECTBYET MHOXKECTBO MpOOJeM,
KOTOpBIE JO CHUX MOp OKOHYATEIbHO HE pelleHbl. B yacTHOoCTH, mpHOOpeTaroT
aKTyaJIbHOCTb CYIIHOCTh (heHOMEeHa (hOJIbKIIOPHOTO S3bIKA, OCOOCHHOCTH JICKCHUKH
pa3HBIX  KaHPOB  (OJIBKIOPA, TEPPUTOPUAIBHOE  PACCIOCHHWE  HApOIHOU
MO3TUYECKOM peud, UCCIECJOBAHUE BOIPOCOB, CBSA3AHHBIX C HWAMOJIEKTOM
ucnomHuTeNnsA. JIMHTBOQOIBKIOPUCTHKA KaK OTIENbHAsT O0O0JAcTh HCIIOJb3YyeT
COOCTBEHHYIO CHCTEMY TEPMUHOB. DTO JOKA3bIBACT, YTO OHA 3aHUMAET CBOE MECTO
Cpemu Ipyrux HaydyHBIX oOmacteil. B To ke Bpemsi B JIMHTBO(OIHKIOPUCTHKE
BaXCH M aHAIHU3 (POJIBKIOPHBIX MOTHBOB, HAPOJHBIX CIOKETOB, TParMaTUKU Peuu
NEPCOHAXKEH, TOCTPOCHUS CIOKeTa U T. 1. B gacTHOCTH, K POTBKIOPHBIM MOTHBAM
OTHOCSITCSI ~ Marmueckue uuciaa (Tpu, BOCEMBAECAT, [IE€BATh, COPOK),
mudosornyeckue oopasbl (I€MOH, MOPIIMHA, papy, BEIUKaH U JIP.), MUCTUYECKHIl
o0pa3 (Bomme0CcTBO, BOJIIEOHBIE CYIIECTBA, YyAeCHbIE (PUTYPHI), TUIIEPOOTU3AIIHS
(yTpupoBaHHBI 00pa3) M MOCPENCTBOM aHAIM3a €ro ymoTpeOJeHHs, CTHIA U
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O0COOCHHOCTEM, MParMaTu4eckoro COACpPX aHUS MOXKHO OIPENETUTh KOHKPETHBIE
CTOPOHBI (DOTBKIIOPHOTO IPOU3BEIACHUSI.

BTtopas yacTb 1i1aBbel Ha3bIBaeTCs «3aposKIeHHe U HCTOPUYECKOe Pa3BUTHE
JUHTBO(OJIbKIOPUCTUKHA B MUPe». B 3TOl yacTu MOAYEPKUBAETCS MOSIBICHUE
JUHTBO(OJIBKIOPUCTUUECKUX MCCIEOBAHUN B AHIJIMMCKOM, PYCCKOM, a TaKke
y30€KCKOM SI3bIKO3HAHHUM U UX COJIEPIKaHHUE.

AHrnuiickasgs JUHrBOGOJBKIOPUCTHKA BO3HUKIA B PE3yJbTaTe H3yUYCHUS
(b ONBKIOPHO-TUHTBUCTUYECKUX aCMIEKTOB CKa30K OpaTheB ['prMM, a €€ OCHOBHBIC
OpPUHLUIB  ObTM  pa3paboTanbl  X. XYySHUTCBOMAOM. TEKCT (OIBKIOPHBIX
Npou3BeCHUN Takux YyueHbix, kak @. Boac, Y. JlaboB u B. CunbBepcraiin,
paccMaTpWBaeTcss HE  TOJBKO C  (DOHOJIOTHYECKOH,  CHHTAKCHYECKOM,
CEMAaHTHYECKOM TOYKM 3pEHHs, HO M B IIHPOKOM AaCHEKTE, C YYETOM
JIMHTBOKYJIBTYPHBIX, IUAJIEKTOJIOTHYECKUX 151 COLIMOJIMHTBUCTUYECKUX
OCOOCHHOCTEH. AaCMEeKThl, KOTOpbI€ SICHO IIOKa3bIBalOT MHPOBO33PEHHE U
MEHTAJIUTET HAapoJa, BIAJCIOLIErO S3bIKOM, ObUIO MPEUIOKEHO €ro M3yduTh. JI.
brymbuna, A. Hioxuyanbckuit u Jlennuc PecToH nmoguepkuBaroT HEOOX0IMMOCTh
ONMUPATHCA Ha JOCTIKEHHUS TaKuUX O00JIacTel, KaK COIMaJIbHAs TCHXOJIOTHS |
COLIMOJIMHTBUCTUKA, B  Pa3BUTUM  (OJBKIOPHOTO  SI3bIKA B MEPUOJ
MEKIMCIUIUIMHAPHON UHTErPALIUH.

Pycckuii yuénbiit Anekcanap TumodeeBud XpoJICHKO MPEMIOXKHI HayKe
TepMUH «JIMHTBO(OIBKIOPUCTHKA» U OJHOBPEMEHHO BBIJIBUHYJ TEOPETUUYECKUE
NPEACTABICHUS. O TMEPBBIX METOAOJOTMYECKHX TOJOXKEHHUSIX 3TOW 00JacTu B
«IIpobnemax s3pika (OJIBKIOpPA: K BOMPOCY O KOMIUIEKCHOM MOAXOAE». K
U3y4eHuto  s3bika  (Qonpkiopa» u «YTO  Takoe  JIMHTBHCTHYECKas
(G ONBKIOPUCTUKA?» TaKXKe OIMyOJIMKOBaJN CTaThbU NOJ Ha3BaHWeM B Hell ObuiH
Pa3bSICHEHBl METOJbl W IPUHLMIBI HHTETPATHBHOTO MOJIXO0AA, COYETAOLIETO
S3BIKO3HAHUE U (DOJIBKIIOP.

Hctopuueckoe pa3BUTHE Y30€KCKOM JUHTBO(OIBKIOPUCTUKH CBSI3aHO C
nMmeHeM M. Komrapu. M3BecTHO, 4yTO aBTOp, Co31aBas NMpou3BeAcHUE «JleBOHY
JYTOTUT TIOPK», coOupas MaTepHasibl, OTHOCSIIMECS K HApOAHBIM YCTHBIM
MPOU3BEJCHUSIM, HE 3a0bIBal WX S3BIKOBBIE OCOOCHHOCTH. B  y30exkckom
s3piko3HaHUU B 60-70-¢ roas! mponwtoro Beka . 1lloa6aypaxmonos, C. TypcyHOB,
A.MiiaeB co3ganu psiji UCCIIEIOBAHUM, MTOCBSIIIIEHHBIX YHUKAJIBHBIM JIEKCHUYECKUM,
dboHeTHUeCKUM U MOP(OJOTUYECKUM  OCOOEHHOCTSIM  si3bIKa  y30EKCKOTro
HapOJHOro 3moca. B HalleM SI3bIKO3HAaHWH 3HAYMMBIMHU SIBJISIFOTCSI IIPOBOJAUMBIE B
MOCJIETHUE TOJIbl UCCIIEA0BaHMS s3bIKa (DOJIBKIOPHBIX MPOU3BEICHUM, MMOCKOIbKY
OHM HENOCPEICTBEHHO HAINPABJIEHbl HA OCBEUIEHUE JIMHTBOKYJIbTYPHBIX
OCOOEHHOCTEM SI3bIKOBBIX €IMHHUIl B (POJILKIOPHBIX TEKCTax. B wacTHOCTH, B
UCCJIEIOBATENbCKUX padoTax ToOJ Ha3BaHHEM «JIMHTBOKYJIBTYpPOJIOTHUECKUE
€OUHHIBI B SI3bIKE HApOAHOTO 3I0ca» B coaBTOpcTBE Y. [[)ymanazapoBa u [
JxymaHa3apoBoi, «JIMHTBOKYJIBTYpPOJIOTHUECKOE UCCIIEIOBAHUE sI3bIKa
HapogHoro snoca» JI. @aii3y/iaeBoM CBsI3b  S3bIKA HAPOJHBIX 3MOCOB €
JUTEPATYpPHBIM SI3BIKOM, JIEKCUKO-(Pa3eoJOTHYECKUMH, MapeMHOJIOTHYeCKUMU
E€OVHHUIAMH, XAPAKTEPHBIMU JJII HX S3bIKA, AHAJIU3UPYETCA B IIUPOKHUX
MOHOTpa(UIECKUX BOIIPOCAX.
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Tperunii pa3aen nepBoOM IJIaBbl MOCBAIICH ONMKUCaHUIO Borpoca «IIpuHuunbI
JIMHTBUCTUY€CKOT0 (POJIbKJIOPUCTHYECKOI0 AaHaJW3a». B ngaHHOM paszgene
BBISIBJICHO, YTO JIMHTBO(OJIBKIOPUCTUYECKUM aHalu3 HEMOCPEICTBEHHO CBSI3aH C
HaIpaBJICHUSIMA ~ COLMOJUHIBUCTUKH, JHUAJIEKTOJIIOTMH, IParMajluHIBUCTHKH,
JIMHTBOKYJIbTYPOJIOTUN, MCTOPUHU SI3bIKA, SI3bIKO3HAHUS, (OJBKIOPUCTUKH, a
NPUHIUIBL JTUHTBOGOJILKIOPUCTUYECKOTO aHalIM3a pa3padaThiBalOTCS HA OCHOBE
npuMep TEKCTa Mpou3BeAeHHus «XOoTaMHOMa» MW HUX  OTIMYAT  OT
JIMHTBUCTUYECKOTO aHaJIN3a.

JIeKCUKO-CeMaHTUYECKUE OCOOCHHOCTH  (POJBKIOPHBIX  MPOU3BEICHUH,
GONBKIOpHAS TEPMHUHOJOTHUS ¥ OTUMOJIOTHS, JAKOHW3M U  alloTHU3M B
(bOJNBKIOPHBIX TMPOM3BEICHUAX, (OJBKIOPHBIA IMapagurMaTh3M, MPsIMOE W
CUMBoOJIMUecKoe (MeTadoprUYecKoe) 3HAYE€HHE, TEKCTOBOE M KOHHOTATHUBHOE
(BHETEKCTOBOE) B JIMHIBUCTUYECKOM (POJILKIIOPUCTUUECKOM aHAIM3€, CUMBOJIU3M,
CEMaHTUYeCKas crenn(puKa BETOB (KOJIOPUT), MOphEMUKa ClI0Ba B (OJIBKIOPHOM
TEKCTe, apealibHas crenuduka GoJIbKIOPHOTO TeKCTa, POIbKIOpHAs MOPQOIIOTHS,
(b OJIBKIOPHBIE MOTUBBI TOYEPKUBAETCS, YTO HEOOXOAUMO OOpaTUTh BHUMAaHKUE HA
TaKylo BElllb, KaK MparMaTH4eckrue CBOWCTBA. KOHEUHO, 3TUM JMHTBUCTHYECKHUE
0COOEHHOCTH (POJBKIIOPHBIX MPOU3BEACHUN HE OrpaHUYMBAIOTCS. B yacTHOCTH, K
ATOW JIMHUU MOXKHO OTHECTH M MOP(OJIOTHYECKUE TMOKA3aTeNu, CHHTAKCUYECKUE
KOHCTPYKIIMH, TOPAJIOK  (PparMEHTOB  MPEMIOKEHUH B (POJBKIOPHBIX
pou3BeeHUAX. B TekcTax HapOJHOro TBOPUYECTBA HAOIIOAAIOTCS KOPOTKUE CIOTH
Y CMEHa pUTMa, 00yCIIOBJIEHHAs: TPEOOBAHUEM CTHIISL. DTO TAK)KE CBUAETEIbCTBYET
0 HEOOXOAMMOCTH MTPOAHAIIM3UPOBATH MAPATIJICIU3M B TEKCTE U BBISIBUTH CPEACTBA,
BBIABJISIIONIME ero. B uwacTHocTH, aHanu3 Haaudusi B (DOJBKIOPHOM TEKCTE
MPOCTBIX MPEAJIOKEHUM, CIIOKHBIX MPOCTBIX MNPEAJIOKEHUN, CHUHTAKCUYECKUX
KOHCTPYKIIMH, CJOXHBIX COCTABHBIX  KOHCTPYKIMW, JI€CTIPUYACTHBIX U
npuiiaraTeabHbIX 000POTOB WMEET BAaXKHOE 3HAYEHUE ISl OMNpPEACIICHUS €ro
SI3BIKOBBIX OCOOEHHOCTEH M CTUJIA.

Bo BTOpoO# IaBe auccepTaluy MoJi Ha3BaHUEM «XO0TAMHOMA» KAaK 00beKT
JUHTBO(}OJIBbKIOPa» PacCMOTPEHbI MPOU3BEICHHUS «XOTaMHOMa» U 3THUMOJIOTHUS
aHTPOMOHMUMA XOTaM, JHMHTBO-()OJIHKIOPUCTUYECKUA aHAIU3 TPOU3BEIACHUS,
JUHTBO(OIBKIOPUCTHYCCKUE HYHKIIUN JJTAKOHU3MA U aJIOTU3MBI.

B mnepBoii uyacTh rnaBel mOJA Ha3BaHUEM «XOTAaMHOMa» W ATHUMOJIOTHS
aHTponoHMMa XoTamay» MPUBOIATCS CBEACHUS O CO3JaHUM «XOTaMHOMa»,
aHTporioHnma XotamMu TOH, €ro HaMMEHOBAaHHUM B PA3JIUYHBIX HCTOYHUKAX M
JIaeTCsl peaKkys Ha HUX.

B «TonkoBoM ciioBape y30€KCKOTO sI3bIKa» CJIOBO CaxXWi TOSICHAETCS TaK:
Caxuit (ap. menpasi pyka, HIEApbINA, cTapaTelibHbIM, aTUXUMMaT), HU OT KOTO
HUYETO HE KaJCINIUN, X0TaM, XOTaMTOM, TaHTU. OH HE KaJleeT MOMOIIHN U YCIYT
oT JrojieH, 3a6otnuB u no0p. [lleapocTs 03HaUaeT nenaTh TOIBLKO 100PO.

N3BecTHO, yTO MMst XoTamu ToM yTOMHHAETCS KaK APKAKM CUMBOJI LIEAPOCTH.
Jlaxke ero wuMs B COBPEMEHHOM Y30€KCKOM SI3BIKE HCIIOJIB3YETCS Kak
MpujiaraTebHOE, TAKOE KaK «XOTaM», «XOTaMTOW» M BbIPaXKaeT TaKue 3HAYCHUS,
KaK «UIeApbId, LIeAphIi», a caeayromee cioBo (T. €. Xoram uOH Tail) aBisercs
OJTHAM M3 CyIecTBUTENbHBIX. OOpa30BaHO CIIOKHOE TpriiaratenbHoe. Ha3zBanwme
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aHTpOIIOHMMa XOTaM B Pa3HbIX HCTOYHUKAX MPUBOJUTCS MO-PaA3HOMY.
Cesmiennslii Kopan ¢ mnepeBoioM M KOMMEHTapusMu Iierixa AOynaszusa
Mancypa, 7-¢ wu3maHue, 3aBEpPLICHHOE, JaeTcsi B BHIE «XOTaMTON» B
KOMMeHTapuu K asaty 64 cypel «Onu Umpany», n «Xotam yT-Talib» B COOpHUKE.
apaOCKMX HapOJHBIX CKa3oK «Tbwicsua HOuel» umm «OHO MPUILIO B CTUIIE
«Xoramu Toi». «Xoramtoity — «Xotamu Toi» mimm «XoTam» B y30€KCKHX
HapOJHBIX CKa3Kax, NPENaHUSAX M JIETeHAAaX; B MepcuIcKux M TIOPKOSI3BIYHBIX
cTpaHax, Takux kak Wpan, Adranucran, Tamkukucrtan, Kazaxcrtan, 3To nuMms
MU3BECTHO Kak «XoraM Toum», «Xatumran», «Artumrai [xomapr». Bapuant
«Xoram ar-Toum» HUCIONB3YETCS B JIMTEPATyPHO-UCTOPUUYECKUX HCTOYHHUKAX W
XYA0KECTBEHHBIX MPOU3BEICHUSAX MEPCHUICKO-TAPKUKCKAX IMO3TOB U MUCATENEH.
B wuccnenoBanusx yuenoro H. TymanoBa (/laBnar3ona), 3aHMMaBIIETOCs
BOIIPOCOM JBOJIOLIMM 3TOTO 00pa3a B MNEPCUACKO-TAIKUKCKOW JUTEpaType,
ynomuHaeTcsi popma «Xotam Tom» win «XoTamy».

B nmaHHOW wuccnemoBarenbckoil paboTre Ha ocHoBe HarumonanpHO#M
SHIUKIIONEANH Y 30€KHNCTaHa UCIIOJIb30BaH BapHaHT «XoTamMu Toiy.

«XoTtamMHOMay ObLIa IIepeBe/ICHa Ha TYPELKUi 3bIK B KOHIIe XIX Beka. OnuH
U3 TEPBBIX DK3EMIUIAPOB TEpPEeBOJA XpaHUTCI B PYKONUCHOM  ¢oHIE
Jlenunrpanckoro otaenenuss WMuctutyra BoctokoBenenuss AH CCCP  non
HomepoM C-172. Drta komusi Obula TIepeBE/ieHA C TMEPCUACKOTO Ha TYpPEUKUi
Myxammanxacanom OnumoM B AKCyBe, a ckonupoBaHa Mup3oit A6ayn Kaaupom
AxynoMm B 1311 roay xumxkpsl (1893-1894 rr. H. 3.). Beero pykonuch COCTOUT U3
182 ctpanuu. Ha ocHoBe 3TOro sk3emiuisipa ObLI MOATOTOBJIEH K ME€YaTH TEKCT
«X0TaMHOMay, TOATOTOBJIEHHBIN K Ttedatu A. Marro3ueBsiM B 1988 rony.

Bo Bropoil wactu rnaBbl, Ha3BaHHOM «CTHJIb NHCbMAa XOTaAMHOMAaY,
BBIJICJICHBI ClieIM(pUUECKUEe OCOOCHHOCTH sI3bIKa MPOU3BEACHUS, KOMIIO3UIIUH,
CTWJIA IOBECTBOBAHUS PACCKA3UYMKA.

«XoTaMHaMa»  CO3/IaBAJIaCh  MNPEMMYUIECTBEHHO U  CIyIIATEJICH,
COOTBETCTBEHHO (POPMHUPOBAINCH €€ S3bIK M CTWIb H3J0KeHusd. Pacckas
«XO0oTaMHaMa», CUWTAIOWIMKCA OOHAM U3 I[OJTUYECKHM  OCHOBATEIIbHBIX,
IIPUBJIEKATEIBHBIX U HPABCTBEHHBIX ITPOM3BEICHUM, YK€ HE TOT, OH IIpETEpIIeI
VM3MEHEHUS B SI3bIKOBOM M CTHJIMCTUYECKOM OTHOLICHUU. VX015 U3 3TOTO, MOKHO
CKa3aTh, YTO JAHHOE IIPOM3BEICHUE HE SBIKETCA IPOU3BEICHUEM OIHOTO
WCTIOJIHUTENSA, ONpEeAeIeHHOro nepuoga. HecMoTps Ha TO, UYTO CHOXKET
«XO0TaMHaMbl» UHTEPECEH, €r0 aBTOPCKAsi MaHEPa U3JI0KEHUS HE CTOJIb BHICOKA MO
CpPaBHEHHIO CO CTWiIeM u3JoxkeHuss «Topra [lepBuiia», KOMIO3UIHUS KOTOPOTO
OJIM3Ka 3TOMY MPOU3BEIECHUIO. DTO MOXHO OOBSCHUTH TE€M, YTO OHO MPOIILIO
JUITENIBHBIA ~ 3Tall  CTAHOBJICHWS W DBOJIOUMM  KaK  MPOU3BEACHUE
MOBECTBOBATEILHON MPO3bl, TO €cTh B X-XVII Bekax mpou3onuim onpeacieHHbIe
U3MEHEHUSI B sA3bIKE H OOpa3HOM cTHie «XOTaMHaMbl». Takxke s3bIK
«X0TaMHOMa» U MOBECTBOBATENIbHBIN CTHIIb PACCKA3UYMKA HE MOJYMHEHBI €IUHON
cuctemMe. SI3pIK MPOM3BENCHUS OTIMYACTCA OT S3bIKa APYruX (POTBKIOPHBIX
MPOU3BEICHUN CMEIIAaHHBIM CTHJIEM, OCHOBAaHHBIM Ha YCTHOM U PEYEBOM
OOIIIEHUH, CIIOBAX U CIOBOCOYETAHMSIX, XapAKTEPHBIX JUIsl YCTHOW U YCTHOW peyw.
B wacTtHOCTH, B sI3bIKE€ TMPOWM3BEICHUS MPUCYTCTBYIOT Takue (HpPa3eooTU3MBbl,
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XapaKTEPHBIC NI XyI0KECTBEHHOTO CTHUJISI MECTa, COCTOSIINE M3 PUPMOBAHHBIX
MPO3anyeCcKuX EIAWHUIl, TaKuX Kak « ayshning g‘ammozini o‘ynamoq” (noz-
karashma qilmoq), “gulini murodining bog‘idan termoq” (maqsadiga erishmoq),
“ehson gulini tay qilmoq” (muruvvat ko‘rsatmoq) kabi frazeologik birliklar,
“zaboni halim, guftori salim”, “ko‘zi arg‘uvon, yuzi zafaron”.

1. B pabote ucnonszoBano 6onee 150 dpazeonornzmoB. OHU POJCTBEHHBI
MEePCUJICKO-TADKUKCKOMY M TIOpKOMY s3bIky oid (g‘azabini yutmoq, nom
chigarmogq, oyoqig‘a tushti (bosh egmoq), kadxudo bo‘lmoq, dil qo‘ldan ketmoq,
xonumon xarob bo‘lmoq, dilosoliq qilmoq, qo‘lini yuvmoq (qo‘l siltamoq, umid
uzmoq), joni labig‘a yetmoq, (ajali yetmoq), qadam ranjida ko‘rgazmoq, angishtini
tishlamoq (barmog‘ini tishlamoq).

2. Tunsl MeTadopbl U METOHMMHHU TIEpeadyd CMBICIIAa aKTHUBHBI: Xayr ishga
yurmoq, yo‘lig‘a solmoq, darvozalar nigoron, saroy monand joy.

3. Ilo dQoneTnueckoMy NpHU3HAKY SBICHHWE CHHTAapMOHW3Ma BIIOJIHE U
YacTUYHO crpaBeyBo. [loMuMO (OHETHYECKUX W3MEHEHHH, HCIOIb3YIOTCS
TaK)Ke SBJICHUSI DJTU3UH, IPOKOTIHI 1 0OMOpPOKa.

4. C mop(pemMHOI TOUKHU 3pEHUs CYIIECTBYIOT CUCTEMbI CJIOBOOOpPA30BaHUS B
abh(PUKCAMOHHBIX M KOMIIO3UIIMOHHBIX  CIOCO0ax,  OTHOCSIIMECS K
CYIIIECTBUTEILHBIM, IPUJIAraTeIbHBIM U TJIAroJIaM.

B nienom acnekTbl TMHTBOMOIBKIOPUCTUYECKOTO aHAIM3a, OTIIMYAOIINUECS OT
JIPYTUX BHUJIOB aHAJIN3a, IPOSIBISIIOTCS B CICAYIOMICM:

1. O6bexkTOM JMHTBO(ONBKIOPHOTO aHallU3a JIOJKEH OBITh (DOJIBKIOPHBIN
TeKCT. B apyrmx Bmmax aHaiam3a OOBEKTOM aHaM3a MOXKET OBITh TEKCT
XYyI0)KECTBEHHOTO TIPOU3BEACHUS JIFOOOTO JKaHpa.

2. Ilpm nAUHrBOQOIBKIOPUCTHUECKOM aHalM3€ HEOOXOAUMO  YKa3aTh
MPUYHHBI, (DAKTOPBI, CHOCOOBI TIOSBJICHHS S3BIKOBBIX CIUHUIL B (HOITBKIOPHOM
TEKCTe U UX KOHKPETHOE BhIpaKeHHE. B yacTHOCTH, clemyeT yka3aTh CMBICIOBOE
coJiepKaHre, KOHTEKCTyaJIbHOE 3HAYCHHE JIEKCUYECKUX EIUHHI], TPUUYHUHY UX
ynoTpebsieHus: B 3Tol ¢opme B (HOJBKIOPE WM KOHKPETHBIC CHHTAKCHYECKUE
3aKOHOMEPHOCTH U (POpMY UX YIMOTPEOICHUS, aCIIEKT COOTBETCTBUS N300paKEHUIO
JIEUCTBUTEIBLHOCTH.

3. JIuHrBUCTHYECKHUE OCOOCHHOCTH (DOJBKIOPHBIX MOTHBOB JIOJDKHBI OBITh
MIPOAHATIM3UPOBAHBI B XOJI€ JIMHTBO(MOIHKIOPUCTUYECKOTO aHATN3A.

4. Ilpm  JOUHTBUCTHYECKOM  (ONBKIOPHOM  aHalu3e  HEOOXOIUMO
MIPOAHAIIM3UPOBATH JIEATEILHOCTh U MCIIOJIb30BAHUE TAKWX SBIICHUN, KaK aJIOTH3M,
JAKOHU3M, IMapauTrMaTH3M U TapaJljIeii3M, a TAKKE UX OTHOIIEHNE K (POTBKIIOpY.

5. CnemyeTr ompenenuTh YHOTpeOJieHWE AMANEKTU3MOB B (DOIBKIOPHOM
TEKCTE, COOTBETCTBHEC (POJBKIOPHOMY TEKCTY, PETHOHAJLHBIE OCOOCHHOCTH
JEHCTBUTEIILHOCTH, H300pakacMoi B (POJIBKIIOPE Yepe3 TUAJICKTHl M TOTIOHUMBI.

6. [lomkeH OBITH MPOBEJIEH CTATUCTUYCCKUN aHAN3 KOHKPETHBIX S3BIKOBBIX
U THAICKTHYECKUX €TUHUIL.

7. JlomxeH OBITh MPOBEIEH aHAINU3 BBIPAXKEHHBIX B (DOJBKIOPHOM TEKCTE
JIEKCUYECKNX €IWHUIl, CHMBOJIOB, OTPAXKAIOIIMNX XapPaKTEPUCTUKY COOBITHI
OTIPEICTICHHOMY 3THOKYJBTYPHOMY CJIOIO.
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[Tocnennui paszzen BTOpPOU TJ1aBbI Ha3bIBACTCSA «JIuHrBoO-
(dosbkIopucTHYECKHE (PYHKIMH JIAKOHH3MA W AJIOTM3MOB B TBOpPYeECTBe
XoTraMHOMaY.

@DONBKIOPHBIE TEKCThl OTJIMYAIOTCS OT JPYTUX BHJOB XYJ0’KECTBEHHBIX
TEKCTOB TEM, YTO CJOBa U MPEIJIOKEHHS BBIPAKEHBI MPOCTHIM U JIAKOHUYHBIM
SI3BIKOM, MPEJTIOKEHUS MPOTOPIMOHANIBHBI, UCH TIEpeiatoTcs B cxkaToil popme. B
(GONBKIOPHBIX TEKCTaX MOXXHO BCTPETUTh JIAKOHU3M, KOTOPBIA SBIISIETCS
buIocoOPCKUM TEPMHUHOM, KaK OJHO U3 CPEJCTB KPATKOCTH PEUYH M €€ CO3JIaHUsl.
CTtoUT OTMETUTh, YTO JIAKOHU3M TPOSBISIETCS B  (OJBKIOPHBIX TEKCTax
CJICTYIOIITUMU CITOCOOaMHU:

1. 3a cuer ucnonb3oBanus Metadop B H300paKEHUU:

B Tekcre mnpomsBeneHHs «XOTaMHOMa» HCIONB3YIOTCS — CIEAYIOIINE
MeTadopuueckue eauHuIlbl: garonbaho mato, chehrasi sarg‘ardi (iztirobga tushdi,
ichki holarini tasvirlash).

2. BoipazuB MBICIIb C TOMOIIBIO MTAPEMMUIA:

Yaxshilik qgilsang, bu qgilganingni boshgalarga ovoza qilma. Qilgan
yaxshiligingni o‘sha kishi bilmasa ham Xudo biladi — Yaxshilik qil suvg‘a sol,
baliqg bilur, balig bilmasa, Xoliq bilur.

DTy MBIC/Ib B COJIEP)KAaHUM HACTaBJICHHS MOKHO BBIPA3UTh B KPAaTKOM U
ckaTtoil popme mocpenctBom nocioBull. Ha npumepe obpaza Xorama mociioBuia
“O‘bdanliq qil suvg‘a sol” B HECKOJIBKUX MECTaX MCHOJIb3YETCs JJisl BOTUIOMICHUS
o0pa3a CMHPEHHOTO W BEJIMKOIYITHOTO YeJOBEKa, KOTOPBIA HE OjaromapeH 3a
CBOM J100pble Jefa M JaeT coBeThl ApyruM. Takxke B «XOTaMHaMe» MOKHO
BCTpeTuTh Takue nmapumuu kak: Xush keldung, safo kelturding, donolar aytadur:
“Yomonlik qilma, qilsang gqaytadur”, Alkanpari debdur: Bizda shunday so‘z
bordur: “Va’da qil — anga vafo qil”, “Koreki korg‘a kelur”, “Teshuk kulcha yerda
yotmas”, “Ko‘tarmoq tashlamoq uchundir”, “Rost gapirganning najotlig‘i
bo‘lg‘ay”.

3. C noMouipo 3arajox:

Ponb 3araaky B KOMIO3UIIMOHHOM TTOCTPOCHUH TTPOU3BEACHUS «XOTaMHOMAa
uMeeT ocoboe 3HaueHue. B yacTHOCTH, 7 yClOBHU, MOCTAaBIEHHBIX XYyCHOaHY,
JIaHBI B BUJIC TOJIOBOJIOMKH.

A. Ul nimadir oyog‘i yo‘q bosadur?

B. Ko‘rmay qayda bormoqni xohlaydir?

4. Ucnonb3ys MOATEKCT B AUAIIOTAX.

[TonrekcT mnpugaeT pedyd JTAKOHUYHOCTh, KPATKOCTh. MUMHKA, KECTHI,
WHTOHAIIMU, BaXHbIE (DAKTOPHI, HAIMOJHAIOIMINE COKpAIICHHBIE KOMIIOHEHTHI
NPEJIOKEHHsI, KOTOPhIE MOTYT OBITh TOHATHI W BOCCTAHOBJICHBI aapecaToM W3
CUTYaIlUH WM KOHTEKCTa, 00pa3yroT HMILTUKAIIHIO.

[Tonrexkct B (PONBKIOPHOM TEKCTE 3aHMMAET 0CO00E MECTO B PACKPHITHH
XYJ0’KE€CTBEHHOTO 3ambiciia aBTopa. CKpbIThie (DOPMBI BBIPAKEHUS COJEPKaHUs
OPUBOAST K TOSBICHUIO TAaKWX Ka4yeCTB TEKCTa, KaK HANpPSKEHHOCTD,
BBIPA3UTEIHLHOCTD, BRIPAKCHUE YCUIICHHOTO CMBICIIA B KOPOTKUX MPEIOKEHUSIK

Xirs:

— Xush keldung-safo kelturdung. O‘zumning qizimni sanga beray.
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Hotam:

— San hayvon, man inson.

Cka3zanHoe XOTaMOM O3HAuyaeT, YTO, MOCKOJIbKY OH MPUHAMJICKHUT K POy
YeJIOBEUECKOMY, a MEJIBEIb MPUHAITICKUT K POJY )KUBOTHBIX, MEXKIY YEIOBEKOM U
YKUBOTHBIM HE MOXET ObITh Opaka, U OH OTBEpraeT 3TO NpejjiokeHue. MHeHue
XoTaMa MOXET CIYXUTb MPUMEPOM HMMIUTMKAIMOHHOTO BBIPAKEHUS TJIABHOM
KOMMYHUKATUBHOM 1€, KOTOPYIO OH XOYET JOHECTH. JTO TapaHTUPOBAJO, UTO
BbIpa)kaeMasi MbICJIb Oy/IeT KPaTKOW U MOHSITHOM.

5. C noMoMIbI0 MapUEIIISIHH.

[Mapuennsiius, XapakTepHas TJIaBHBIM 0OO0pa3oM Ui pPa3rOBOPHOM pedw,
OTJIMYAETCSl NPEPbIBAHUEM TIJIaBHOTO MPEMIOKEHUSI B CHHTAKCUYECKON CBSI3H,
JIOTUYECKUM U MHTOHAIIMOHHBIM aKUeHTUpoBaHueM. «[lapuemsauus — 3T1o aeneHue
OTHOM  CHUHTAaKCUYECKOW  CTPYKTYphl  (IpEMJIOKEHUS])) Ha  HECKOJIBKO
KOMMYHUKATUBHO-HE3aBUCUMBIX EIMHUI], Pa3/CIEHHbIX HAa MHChbME TOYKaMHU.
Hcnonp30BaHne NOCBUIOYHBIX YCTPOMCTB CBSA3aHO C MPHUHIMIIOM SKOHOMMH,
JJAKOHUYHBIM BBIPOKEHUEM HJIEW U TPEIOCTaBICHHUEM 3HAUYUMOW HH(OpMaIUu
WJIM SMOLIMNA B KOMIIAaKTHOH opme. B Tekcte paboTsl «X0TaMHOMa» TaKKe MOXKHO
BCTPETUTH NApPLEUIMPOBAHHBIE PUCTIOCOOIEHUS:

— Olampanoh, bu Hotam. Saxog‘a sa’y qilg‘on.

— Magar san o‘sha Hotammu? Sahovatpesha.

O06a npenyioXeHus: COCTOSIT U3 JIBYX dacTeil: 1-s wacTh — Bemymias, a 2-1 —
napuesinuonHas. OCHOBHAasi KOMMYHHUKATUBHAs 1EJIb TOBOPSIIETO BhIPAXKEHA B
MEepBOM TIpPEJUIOKEHUM ¢ Tmomolbio sahog‘a s’ay qilg‘on, a Bo BTOpoM
NpeIoKEeHUH ¢ moMoIIbio sahovatpesha,caxaBarnenia. Maes, BoipaxkeHHast B 3TUX
MPEIOKEHUSIX, TAKKE MOKET ObITH 00JICUeHA B JeNaplE/UISITUBHYIO (OpMY:

—Olampanoh, bu kishi sahovatni o‘ziga odat qilgan Hotam bo‘ladi.

—Magar sen o‘sha sahovatpesha Hotammisan?

[TonsiTHO, 4YTO AyX, OSMOIMOHAJIbHAs MOJYEPKHYTOCTb M KpPAaTKOCTb,
CBOMCTBEHHbIE (DOJIBKIIOPHBIM TEKCTaM, HE OLIYLIAIOTCS, KOTJa MPENJIOKEHUS C
MOPLEIUISITUBHON CTPYKTYPOH B TEKCTE BBIPAXKEHBI B JIEMAPIICIUIATUBHON (hopme.

AHanu3 ajaoru3MoOB BaXX€H U MPH JIMHIBO(OJIHKIOPUCTHUECKOM aHAJM3e
npousBeneHuss «XoraMHoMma». B pabore ObUTM MpOAaHATU3MPOBAHBI CIEIYIOIINE
€ro BUJIbIL:

1. HUppauumonanbnubie cpaBHeHus: Qabrdan mardumlar chiqib ani ko‘rub
o‘lukday yiqildilar (aslan vafot etgan, ularga o‘lukday yiqildi ta’rifining berilishi).

2. Hapymenue noruku wblnuienus: Hotam yilonning qursoqig‘a kirib
ko‘rdiki, bir uydir.

3. Hapymenue omnpenenenusi konudectBa: Alar uch kishi bo‘lub Hotamni
ko‘tarib uchdilar. Biri qo‘lidin tutti, biri ayoqidin.

4. Hapymenue noruku naedctBuii: odam jinsining parilar, devlar bilan
mulogot gilishi, otlarning ganot chigarishi.

Mopdonornueckne, neKCUYECKHE EAUHUILI U (DOIBKIOPHBIE MOTHBBI
AHAIM3UPYIOTCS B TPEThEW TJIABE JUCCEPTALMM, HU3BECTHOM Kak «JIMHIBO-

doabkiIopucTHYCCKUN AaHATN3 XOTAMHOMA).
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B rnaBe «JIuHTrBO-(hONMBKIOPUCTUYECKUN aHATN3 MOP(OJIOTHUECKUX €TUHUIL
B TIPOU3BEACHUU «XOTaMHOMA» pPAcCMOTPEHAa CHUCTEMa CHHXPOHHYECKOTO U
JTUAXPOHUYECKOTO CIIOBOOOPA30BaHUsI, B KAKOM HUMEHHO IEPUOJE MPOSBIISIIOTCS
OCOOEHHOCTH SI3bIKa, a TaK)K€ HAJIMYM€ WU OTCYTCTBHE CHCTEMbl 00pa3OBaHMS,
cnenuUYHON I ONpenesieHHOTO cioBa. B mpousBeneHun «XoTaMHaMa
OCOOEHHOCTH TIOPKKOIO M TMEPCUJICKOr0 CIIOBOOOPA30BaHUS MPOSBISIOTCS
onHOBpeMeHHO. [Ipu o6pazoBanuu cinoB adhPUKCAMOHHBIM CIIOCOOOM BEJIHMK BEC
TJIaroJioB, oOpa3oBaHHBIX C Momomibio addukca -ma: go‘rlamoq, bo‘ylamoq,
boylamoq, cho‘ralamoq. B Tekcte mpousBeneHUs TUAMPYET KOMIO3UIIMOHHAS
dopma rTmarompHON Tpymmbl. OmHa W3 0COOEGHHOCTEH MOPHEMUKH TEKCTa
«XO0TaMHOMay» OTpeAeNseTcs TEeM, YTO KOMIIOHEHTHI TJ1arojioB, 0Opa30oBaHHBIX
KOMITIO3ULIHOHHBIM METOJIOM, UMEIOT bopmy apaOckuii+y30eKCKuH,
nepCcUACKUi+y30eKCKuid, apaOCKUI+TIEpCUACKUN, YUTypCKUI+Yy30€KCKUH.

ApabOckuiity3oexckuii: G‘o‘ta urmoq (suvga sho‘ng‘ib chigmoq).

[lepcuackuii+y36ekckuii: Payg‘om qilmoq (xabar bermoq).

Apabckuii+nepcuackuii+y3zoekckuii: Subhi sodiq damida qildi (Tong otdi).
Viirypckuii + Y36ekckuit: O‘bdanliq qilmoq (yaxshilik gilmoq).

B npousBeaeHnn «XoTaMHOMay JIJIsl BBIPAKEHUSI 3HAYCHUSI MHOKECTBEHHOTO
quciia HapAay ¢ cyPp@pUKCcoM -J1ap B COBPEMEHHOM Y30€KCKOM SI3bIKE UCIIOJIb3YETCS
dbopma -at//-ot B IpeBHE- M CTapOTIOPKCKOM s3bike. Hotam dasturxondin turluk
xolviyot tanavvul qildi. B «XoramHame» akTuBeH ad@UKCAIIMOHHBIA CIOCOO
obpazoBanus cymectButenbHbIX -lik//-lig or cymecrBuTenbHbIX CcydduKCoB;
®opwmel -im//-um BerpeuaroTcst dame. B cTapoy30€KCKOM SI3bIKE TaKKe aKTHBHO
UCTIONB30BAJIMCh  CcleAyromue a(@uKcel, 3aMMCTBOBAaHHBIE U3 TEPCUACKO-
Ta/DKUKCKOTO s13bIKa: -Yi. B pe3ynbraTe nepeBosa B MPOU3BEICHHN «XOTaMHOMa)
3TOT apuUKC y4yaCTBYeT KaK aKTHUBHBIA CIOBOOOpa3oBaTelb, Kak 0oOpa3yromias
JOTIONHUTENbHAsT eaunHuia: sahroyi pesh, baloyi azim, kursiyi zarrin. B
OpOU3BENEHNN «XOTaMHAMa» MOYKHO BCTPETHTh TaKHE CTapoy30eKCKue
yKazaTeJIbHbIC MECTOMMEHHs, Kak bu, bul, ul, o‘shal, oshul, shul, ushbu, hamul,
ba’zan u, ush, shu, shubu, hamun, hamin.6y, Oynb, yn, oman, ourys, My, u3aa,
XamyJ, MHOTJa Yy, yi, mry, mry0y, XaMmyH, XaMHH. DTO YKa3blBaeT Ha TO, 4YTO
NepUo/ MepeBoia MPOU3BEICHUS COBIAJ C IEPUOIOM CTAPOy30EKCKOTO S3bIKA.

Bo BTOpoM paszgene TpeTbed TIJIaBbl, M3BECTHOM Kak «JIMHIBO-
(}oJILKIOPUCTHYECKHIT AHAJIN3 JIEKCHYECKUX eIMHHI] X0TAMHOMA», JICKCEMBI,
0003HAYAIOIIME TOMOHHWMBI, Ha3BaHWs €IIbl, YEJIOBEKa, BPEMEHH, KHUBOTHBIX H
pacTeHmii, pa3ieNeHbl Ha TEMaTUYeCKUE TPYIIbl W  COMOCTABJICHBI C
COBpEMEHHBIMU. JIUTEPATYpPHBIC S3BIKOBBIC €OUHUIBL. Takke B 3TOT pasnen
BKJIFOUEHBI JICHOTATHBHBIC W KOHHOTATUBHBIC 3HAYCHHSI JIEKCEM B MPOW3BEICHUU
«XoTaMHOMa» H aHaIW3 psAga KyJIbTYpHBIX O0pa30oB B TMPOU3BEACHUU C
JMHTBOKYJIBTYPOJIOTMUECKOTO acleKTa.

B ananuze ¢onpkiaopubeix TekcToB C.}HO. HukuTrhHa OIEHMBAET CIOBO Kak
CPEICTBO BBIPAKEHUS CTEPEOTUIIHBIX U APXETHIMHUYECKUX (OPM MHPOBO3ZPEHHUS
Hapoaa. KoneuHo, B (QOJbKIOpE €CTECTBEHHO HaJIM4YUE OMNPEICIICHHBIX
CTepeOTUIIOB M apxeTtunoB. Kpome TOro, MOXXHO CKa3aTb, 4YTO AaHAIU3UPYS
CMBICJIOBBIE  OCOOGHHOCTH  (DONBKIOPHOM  JIGKCHMKH, MOXHO  ONpEACIUTh
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IparMaTHYecKoe cojepx aHue Tekcra. DopMasbHble XapaKTEPUCTHUKUA JIEKCHKHU
(GONBKIOPHBIX MPOU3BEACHUN HE OTIUYAIOTCA OT JIGKCUKU MPOCTOHAPOIHOTO
s3pika. OjHAKo, 4YTOOBI OMNPEACTUTh OCHOBHOM CMBICH KaXJOro CIJOBA,
HEOOXOIMMO TMpOaHAIM3UPOBaTh €ro B KoHTekcTe (donbkiopa. C. M. Kinumac
MOIYEPKUBACT, YTO MPHU aHaIM3€ (HOIBKIOPHOMN JIEKCUKH BAXKHO OMNPENEIUTH HE
TOJIBKO JICHOTATUBHYIO, HO U KOHHOTAaTUBHYIO MTPUHAJICKHOCTH CJIOBA.

MexexkceMHass KOHHOTAIMSI OTYETJIMBO BUIHA B (DOJBKIOPHBIX TeKcTax. B
NPOU3BEACHUN «XOTaMHOMAa» TAaKXE KOHHOTAlMs, OCHOBaHHAs Ha XapakTepe
donpkIIOpa, CIyXKuja YCHJICHUIO COJIEP)KaHUsI TEKCTa U OOpa3HOMY BBIPAKCHUIO
JICUCTBUTEIBLHOCTH.

B ywactHOCTH, B 0;1THOM MecTe yo‘lbars, qo‘y 03Ha4aroT Ha3BaHUS KUBOTHBIX B
JIEHOTATUBHOM CMBICJIE:

Ul andog* ediki, vaqtiki yo‘lbars ko‘rsa sahovat ko‘rg‘uzub, anga yemish
berar edi. Yo‘lbarslar so‘zg‘a kirib andin borar manzilini so‘radi (Hn., 35-b.). Ayni
shu leksema boshga o‘rinda konnotativ ma’no anglatadi:

Ul podshohning insof-u adlida yo‘lbars qo‘y birla bir joyda suv ichar edi
(Hn., 11-b.).

B sTom mpumepe o6pa3 turpa yo‘lbars npeactanisii coboit Mmetadopruyeckoe
COJIEp’)KaHUE M CIIYy’KUJI MHCTPYMEHTOM YBEIUYEHUsI 00pa3HOCTH. DOJIBKIOPHBIE
IIPOU3BEJCHUSA, KOCBEHHO BOIUIOLIAIOIIME JOCTETUYECKUE UJCANbl HapoJa,
HEBO3MOXKHO  NIpEACTaBUTh  0e3  cuMBOJIOB.  (CremnoBarenbHO,  HalIW4Ke
KOHHOTaTUBHO-CUMBOJIMYECKOTO KOMITOHEHTa 3HAY€HMs SBISAETCS OJHOM W3
BOKHEHIINX OCOOCHHOCTEH CEMaHTHYECKOM CTPYKTYpbl (DOJBKIOPHBIX CIIOB.
Hanpumep:

Sel — tabiat hodisasi, tabiiy ofat (sellarda qolmish erdi) (Hn., 46-b.),

sel — o‘tkinchi dunyo (Dunyoni o‘bdan bildiki, dunyo joyi seldur) (Hn., 74-
b.).

B npousBeneHMM KOHHOTATUBHOE 3HAYEHHE HE OTXOJIUT IMOJIHOCTHIO OT
JICHOTaTUBHOTO 3HAYEHUS, OHO COCTOUT M3 BBIPAKEHHOM (JIEHOTATUBHOMN) U
U3bSABUTEIbHOW (KOHHOTAaTUBHOM) uyacTedd. @DoJbKIOpHas cemMeMa UuMeeT
UEPAPXUUYECKYIO CTPYKTYPY, @ JIEKCEMbI B s3bIKE (DOJBKIOPHBIX MPOU3BEICHUMN
COCTOSIT U3 BUJAMMOM (TEKCTOBOM) M HEBUAMMOI (32 TEKCTOM) 4aCTeil.

[Tockonmbky  mpoumsBeneHue  «XoTaMHaMa»  SBISIETCS  TEPEBOJHBIM
MPOU3BEJCHUEM, MOKHO 3aMETUTh, YTO HEKOTOPBIE CJIOBA B PA3HBIX BapUaHTAX
UCITIOJIB3YIOTCS TapaJJIeIbHO:

murg‘-qush-tayr (momamnsss ntuna), (I'a., c. 61);

jazira-sahro-dasht (mycTbeIHHasE MeCTHOCTB), (XH., cTp. 38);

qo‘pqin-qo‘zg‘al-tur (B koHTekcTe Aeictaus), (I'n., c. 56).

A.C. Toncras cuutaer, 4ro B (OJBKIOPHOM TEKCTE HMEETCS MOTHUB
oOpaleHusi K KyJIbTYpHOMY CJOI, OOBbIYasM M IEHHOCTSAM, U €ro CIeayeT
npoaHanu3upoBatb. Kpome TOro, MOXKHO CKa3aTb, 4YTO NPOU3BEIACHUE
«XoTamMHaMa» COAEPKHUT 00pa3bl HE OJHOM, a HECKOJIBKUX KYyJIbTYyp. B wacTHOCTH,
xirslarda nikoh bazmi, shahri Yamanda qasos haqligi, vaqti jumani kutish (islom
dini), balog‘atga yetgan farzandga tanlov huquqi berilishi u B Takux cmy4asx
OUYEBHJIHO HAJIMYWE DJIEMEHTOB, TUMUYHBIX JJIsI KyJbTYypbl HapoaoB BocToka, B
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OOIIECTBEHHBIX OTHOIICHHIX, CEMEWHBIX BOMPOCAX, PEITUTHO3HBIX BEPOBAHUSX.
DT0 MOKa3bIBAET, UTO CYIIECTBYET HEOOXOIUMOCTh PACCMOTPEHUS (POIBKIOPHBIX
TEKCTOB C JIMHT'BOKYJIbTYPOJOTUYECKOTO aCIEKTa.

B TperbeM paszgene, HU3BECTHOM KakK «JIMHIBO-(OJIbKIOPUCTHUYCCKUN
aHaIu3 (POJIHLKJIOPHBIX MOTHBOB B XO0TAMHOME», aHAM3UPYIOTCS (POTBKIOPHbIE
MOTHBBI, UX CTPYKTYpa U SI3bIKOBbIE OCOOCHHOCTH.

[TockonbKy mpousBeeHHE «XOTaMHOMa» OCHOBAaHO Ha MPUKIIOUYEHUAX
XoTtama, 3ajeiicTBoBaHO 185 TomoHnMoB, 87 n3zo0paxkeHui, a Takxke 17 oOblyaeB u
TPaJWINN KOHKPETHBIX HaponoB. MDOIBKIOPHBIE MOTHUBHI, 3aJICCTBOBAaHHBIC B
«XO0TaMHOME», MO’KHO Pa3IeTUTh Ha CIEIYIOIINE TPYIIIIbL:

1. T'unepOonu3anusi.

2. Mudonoruyeckuii 00pas.

3. MucTtudeckuii o6pas.

4. N300paxxeHre Tpaauiiui.

['unepOonuzaius — TEPMHH, HCIOJIb3YEMbI B TICHUXOJOTUU KakK OCOOBIN
NaTOJIOTMYECKUl  mporecc. B micuxojoruum — siBJieHWE  TUNEPOOJIM3AIUH
MPEACTaBIAeT COOON MCUXUYECKUM Tpoliecc, OJU3KUNM K arrjiOTHHAIMKA C TOYKHU
3peHHs OBJIaJIeHUsT BOOOpakaeMbIMU oOpazamMu u GopMaMu BOOOpaKEHUSI.
['unepOonuzarusi B JUHTBOQOJIBKIOPUCTUKE  BBICTyMaeT  OJHUM U3
JIMHTBOKYJIbTYPHBIX HHCTPYMEHTOB, PACKPBIBAIOIIUX MBIIIJICHUE JIIOACH, MUP
BOOOpaXKEHUS, KYJbTYPHYIO CaMOOBITHOCTb. OOBIYHO B HApPOJHBIX OBLIMHAX
pacmpocTpaHeHa TUIepOOoTU3aIus:

Oh ursa, olamni buzar dovushi,

To‘qson molning terisidan kovushi. (Alpomish. 98-b.)

Ynorpebnenue runepOoNM3aluu B TEKCT€ OBUIMH MPUMEHSETCS C LENbI0
NpEyBEJINUCHHUS OMPEECICHHON XapaKTepUCTHUKU repoeB dmoca. B «XortamHOME»
aKTHUBEH JICKCUYECKUHU CIOco0 BBIpaKeHUs TurnepOonm3anuu. B atom ciayyae s
BBIDOKEHUSI HM30BITOYHOCTH 3HAKa WCIIONB3YIOTCS Takue clioBa, Kak ulkan,
daxshatli, rosa, juda, g‘oyatda, bag‘oyatda, mislsiz, azim, andog‘, onqadar, oncha.
G‘oyat saxiydursan, magarkim Hotamdurmisanki, o‘z yuzungdin kesib bermakka
hozirsan? (Hn.,126-b.). I'unep6oay MOXXHO paccMaTpuBaTh W MeTahOPHUUECKH,
CpaBHUBAs OJHO M300paKEHHE C IPYTUM:

Nogoh bir garo yilon, nihoyati cho‘ng, chohdin boshini chiqardi, xartumi
filning xartumidek. YtoObl pOsICHUTE TPEACTABICHUE O pa3Mepax U300paKCHHS,
€r0 CPAaBHUBAIOT C XOOOTOM CIIOHA. DTO CIYKUT MPEYBEINICHUIO 00pa3ay.

Mudonorudyeckuit  o6pa3.  DoNBKIOPHO-MUGPOIOTHYECKUE  MEPCOHAKHU
BBITIOJTHSIOT JBOMHYIO (DYHKITHIO: MICHHO-ICTETUYCCKYIO U HAITMOHAbHYI0. CBS3b
JUTEPATypHOTO TPOW3BEACHUS C TPOM3BEACHHUEM HAapOJHOTO TBOPUYECTBA
3aKJIF0YAETCsl HE TOJIBKO B CTPEMIICHWH BBIPA3UTh HAIMOHAJIBLHOE CBOeOOpasue, HO
U B CaMOM TBOPYECKOW MBICITH, KOTOPYIO HEBO3MOXKHO MOJHOCTHIO OTIEIUTH OT
OOBIYHOTO CHMHTAKCHCA aBTOPA, PUTMUYECKOTO CTpOsi (Ppas3bl, HO TaKkKe OT €ro
YHHKalIbHOTO oOpa3a, - roBopur B.b. Kak u Bo Bcex (HoIbKIOPHBIX
MPOU3BEICHUSAX, B TIOBECTH «XOTaMHOMa» BEIylIee MECTO 3aHUMAIOT
mudoornyeckre oopasbl, CBA3aHHBIE ¢ KyiabToM dev, ajdar, jin, pari, suv. BaxHo,
yTo MHdororHueckue o0pa3bl HE 3a/eHCTBOBaHbl HEMOCPEICTBEHHO, a
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MPEACTABICHBl B 3TOM KYyJIBTOBOM 00pa3e. B dacTHOCTH, B NpOU3BEACHUU
MPUCYTCTBYET U300paKEHHE CYIIECTBA M0 UMEHH XallyKa. Y HEero HeT pyK U HOT, a
pPOT y HEro mocepeAnHe Tejia, OH XOAUT KPYyroM, U 30 pTa ero cTpessieT oroub. B
XOoTaMHOME TaKXe MOSBIISETCS CYIIECTBO MO MMEHHM KOCAaIyM, KOTOPOE TaKkKe
nzo0pakaerca kak 3nas cuia. [logoOHble M300pa)keHUsT HE BCTPEYAIOTCS B
Mudosorun npyrux HapoaoB. OTCIOJa MOXHO MOHSATb, YTO MH(OJIOTHUECKHUE
o0Opa3bl B MPOM3BEICHUU «XOTaMHAMa» SIBISIOTCS MPOAYKTOM BOOOpa)KeHUS U
MBICITH 3TOTO Hapo/a.

Muctuueckuii o0pa3. B GonbKIOpHBIX TeKCTaX (PUTypUPYIOT MEPCOHAXKH,
o0naaronye pa3IMdHbBIMU CIIOCOOHOCTSIMH (BEIBMBI, Mark, KOJIYHBI), a TAKXKe
Maru4eckue MpeaMeThl (MOJIOTBI, KE3Jbl, MU, Tyhau U T. 1.). B ocHOBHOM
oOpa3el W 00pa3bl, CBSI3aHHBIE C BOJIIEOCTBOM, AaKTHUBHO BCTPEYAIOTCS B
CKa304HOM kaHpe ¢onbkiopa. OcobeHHO B JeTCKOM (OIBKIOPE aAKTHUBHO
BCTpEYAETCS] MUCTHYECKUI 00pas.

B donbkiopHoM TekcTe 00pa3 BommieOcTBa, HEOOBIYHBIX CIIOCOOHOCTEH
KOJJIyHa OCHOBaH Ha HapoJHOW (QaHTtazuu. B maHHOM ciy4ae OH
MPEUMYIIECTBEHHO BOIUIOIIEH B BHJIE MEPCOHAXKa, KOTOPBIM CracaeT repoeB H3
TPYIHOM CHUTyalldd WM BBICTyHaeT MNPOTHUB HUX. DPUIocopcKkyro CyTh
MHUCTUYECKOTO o00pa3a, HCIOAB3YeMOTO0 B  (OJBKIOPHOM TEKCTE, MOXKHO
paccMaTpuBaTh Kak BbIpakeHHe OOppObl 100pa u 31ma. HHCTpymMeHTHI
MHUCTHYECKOTO  HM300paXKeHUs, HCIOJb3yeMble B  «XOTaMHaMe», MOXKHO
CTPYIIHUPOBATH CICAYIOMIMM 00pa3oM: 1) Ha3BaHMS MaruyecKux MPEAMETOB; 2)
Maru4ecKkue, MarndecKue TOMIOHUMEI; 3) HANMEHOBAHKE YITOJTHOMOYCHHBIX JIHIT; 4)
BOJIIIICOHAS TITUIIA, HA3BAaHUE CYIIECTBA.

B wacTtHOCTH, TIpH M3Y4YEHUU MPOM3BEICHUS «XOTaMHOMa» OBLTH 3aMEUYCHBI
CIIeyIOIIEe MUCTHUECKHE 00pa3HbIe CPeICTBa:

O‘tda kuymas, suvda cho‘kmaslik qobiliyatini beruvchi sehrli muhra:

Xirsning qizi Hotamning qo‘lig‘a bir muhra berdi va ayttiki:

— Muni o‘zingg‘a saqlag‘il, og‘ir kunda korg‘a kelur.

OO6pa3 oOwbuaeB u 1eHHOCTEH. DONBKIOPHBIE TEKCTHI CIYKAT Ba’KHBIM
HMCTOYHUKOM BBIPAXEHUSI KYJIbTYPHI M IIEHHOCTEH Hapoja. Bo Bpemsi criekTaxiis
XoTaM CTaHOBUTCS CBUAETENIEM Pa3INYHbIX NMPUKIIOUEHUNA U puTyanoB. Korga on
CTAJIKUBACTCA C TPATUIUSMU U PUTyaJIaMH, Yy>KJIBIMU €r0 HapOo1y, OH MOPaKaeTcs
umu. B gactHocTH, XOTama yJIuBISET CBaJeOHBIN OOps B MEIBEXKbEH cTae, TO
€CTh KOTJla MOJIOZIOW YeJOBEK KIAJeT PYKy Ha PyKy ACBYIIKHA, U C dTUM CBS3aH
Opax.

B cBoem dyeTBepTOM myTemiecTBUM XOTaM CTAJKHBAETCS C HHTEPECHBIMHU
00CTOATETHCTBAMH, CBSI3aHHBIMU C TIOXOPOHAMH.

Xortam by cipocui xurenen:

— Bul nechuk rasmdur?

Jronu cxazanu:

— Bul shaharni rasmi odatidur: Har kim o‘lsa, ul dashtga olib borib
o‘lturgaymiz, to bir musofir ul yo‘ldin paydo bo‘lsa, murdani tufrog‘ arosig‘a
qo‘yurmiz. To qirq kun poylarmiz, qirq kunda ham musofirning gadami yetmasa,
ul o‘lgan kishining badbaxtlig‘i nishonasi bo‘lg‘ay.
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Bo Bpems cBOEro msAToro MmyTeHIeCTBUS OH CTAJKHBAETCS C MPUBBIYKOM, emeé
OoJee yIMBUTENLHOM, UeM OMUMCAHHAs BBIIIE, U 3Ta CUTYAIMs 3UT X0TaMa:

— Ey mehmoni sharif, sani gadamingni sharofatidin bir lazzatlig® go‘sht
qo‘lg‘a keldi, tanovul aylaylik.

Hotam aytti:

— Bul nima go‘shtidur, buncha ta’rif qilursiz?

Ul ayttiki:

— Odam go‘shtidur. Xo‘b shirindur. Bizlar odamxo‘r emasdurmiz va lekin bu
shaharning rasmidurkim, har kim kasal bo‘lsa, ani qo‘ydek so‘yub, go‘shtlarini
hissa aylab pishirib yermiz. Bul sababdin bul shaharda go‘riston bo‘lmas.

[IpencraBnsieTcsi, YTO BOOPOC O PA3HBIX KYJBTYPHBIX CIIOSIX, OOBIYAsX M
CBA3aHHBIX C HUMH LEHHOCTSX, KYJIbTYPHBIX (PaKTOpax TakKKe€ BaXXEH B
JUHTBO(OJIBKIOPUCTUKE, @ 3HAYUT, CBA3AH C JUHIBOKYJIBTYPOJOTUEH.

BbIBO/IbI

1. JIMHTBOKYJBTYpHBIE €IWHUIIBI, OTPAKEHHBIE B S3BIKE (POJIBKIOPHBIX
IPOU3BEICHUH, OTUYETIMBO IMOKA3bIBAIOT OCOOEHHOCTH HAIMOHAJIBHOTO $S3bIKa, a
HEOOXOJUMOCTh  INIyOOKOrO  HCCIEOBaHUS BONPOCOB €ro  BIUSHUSA Ha
JUTEPATYPHBIA S3bIK OOYCIIOBWJIA BO3HMKHOBEHHE OT/EIHLHOTO HAMpAaBICHUS B
S3BIKO3HAHUH, TTOJTYYMBIIETO Ha3BaHUE JTUHTBO(OIBKIOPUCTHKA. SI3bIKO3HAHNE —
ocobasi OTpacib S3BIKO3HAHWS, BO3HUKINAS Ha CThIKE (OJIBKIOPUCTUKU H
A3BIKO3HAHUSA, OCHOBHBIM OOBEKTOM KOTOPOWM  SBISIOTCA  (POJIBKIOPHBIE
MPOU3BEJEHUS JTF0O0T0 JKaHpa.

2. SI3pIKO3HaHKWE UMEET CBOM MPUHLMIBI aHanu3a. OHO HANPSMYIO CBSI3aHO C
TaKUMU npeIMeTaMH, KaK COLIMOJIMHTBUCTHUKA, JUATIEKTOJIOTHS,
parMaJIMHIBUCTHKA, IMHTBOKYJIbTYPOJIOTHSI, UICTOPUS A3bIKa, (OIBKIOPUCTUKA. B
JUHTBUCTUYECKON (DOJBKIOPUCTUKE OCYIIECTBISCTCS IPOIECC JIEKCUYECKOM,
CUHTAKCUYECKOM, CTUIMCTUYECKOW, KYJIbTYPOJOTHYECKON, STUMOJIOTHYECKOM,
CTaTUCTHUYECKOM, NUaxXpOHUUYECKOH, (pompkiopuctuueckor arpubynuu. [lo stum
MpU3HaKaM aHAIM3UPyeTcs (POTBKIOPHBIN TEKCT.

3. JIeKCMKOH M CEMaHTHKAa, TEPMUHOJIOTHS M STUMOJIOTHS (POJIBKIOPHBIX
MIPOU3BEJICHUN B JIMHTBUCTHYECKOM (DOBKIOPHOM aHAIU3€, JAKOHU3M, aJIOTU3M U
napajurMatusM B (DOJBKIIOPHBIX TMPOU3BEIICHUSX, MPAMOE M CHUMBOJUYECKOE
(MeTadoprueckoe) 3HaUeHHUE, TEKCTOBOE U KOHHOTAaTUBHOE 3HaYEHHUE, CUMBOJIH3M,
cemMaHTH4ecKkas crnenuduka 1BeToB (Kojoput), IIpu 3TOM OCHOBHOE BHHUMAaHHE
yaemsiercs  MoppeMHO-MOPGOJIOTHYECKUM M apeajlbHO-TIparMaTU4eCKUM
CBOMCTBAaM TEKCTOB.

4. KoMmno3uuMoOHHBIA CTpOM «XOTaMHaMbl» OCHOBAaH Ha ITOCTAaHOBKE
po0JIeMbl, PACTIONOXEHUN COOBITUN M COOBITHHM, ONTMCAHUN HEOOBIYHBIX COOBITHI
U CBEPXBECTECTBEHHBIX CyHIeCTB. KOMMO3UIIMOHHBIA CTpOMl NpOU3BEACHUS
COCTABJISIFOT OTAENbHBIE, HO CBA3AHHBIE U CBS3HBIE PEAINHA B IMPHUKIHOYEHUECKUX
paccka3ax O Marud M KOJIIOBCTBE, BEJIMKAHAX M JIEMOHAX, CBEPXBECTECTBEHHBIX
cyuiecTBax u Bemax. Mx oObeauHsieT xapakrep riaaBHOro repos — Xorama. CeMb
MyTEIIECTBUM XOTaMa, pasrajgka TpeX 3araJo4yHblX 3aKJIMHAHUKA B KaxJIOM
MyTEIIECTBUY, SBJSIOTCS 3HAKOM COOTBETCTBHS TPAJAUIMOHHBIM (DOIHKIOPHBIM
CIOKETaM.
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5. OnHOH W3 BaXXHBIX OCOOEHHOCTEH, OTIMYAIOUINX (POJIBKIOPHBIM S3BIK OT
JUTEPATYPHOTO WM XYJOXKECTBEHHOI'O $3bIKa, SIBISAETCS €ro KpaTrkocTb. B
(b OJBKIOPHBIX TEKCTaX JIAKOHU3M SIBIIIETCS CIOCOOOM OOecredeHus] KpaTKOCTU B
CTHWJIMCTUYECKOM M CIIOBECHOM BBIOOpE, a B «XOTaMHOME» B KayeCTBE CPE/ICTB
CO3JaHusl  JIAKOHM3Ma  HUCIMOJB3YIOTCA  MPEUMYIIECTBEHHO  MeTadophl,
MapeMHUOJIOTMUECKUE €IMHUIIBI, 3araJKy, TapLeIsus, UMIUTUKALIHS.

6. Anorusm B JIMHTBO(DOIBKIOPUCTUKE MPEACTABISIET COOOM OTCTYIUICHHE OT
HAay4YHBIX M JIOTUYECKUX 3aKOHOB, HAPYIICHUE JIOTUKU MBIIUICHUS, KaK TOTO
TpeOYIOT KOHTEKCT M pedeBasi curyaius. Ecium B NOBCEAHEBHOW pedd alOTH3M
CIIY’)KUT FOMOPHCTHYECKOMY o0Opa3y, TO HaJIW4uhe ajoru3mMa B (POJIBKIIOPHBIX
TEKCTaX CUUTAECTCS 3aKOHOMEPHBIM SIBIICHUEM.

7. OnHOM M3 BaKHBIX TPAMMATHYECKUX OCOOCHHOCTEH S3bIKA MPOU3BEICHUS
ABJISIETCA TO, YTO B HEM HUMEETCs OoJibllias Macca 000pOTOB, YHOTPEOJISIEMBIX C
MEPCUJCKUM COI030M -KM W «HOM BaxJaar». OTO O3HA4YaeT, 4YTO OH HMEET
OTHOILIEHHE K MaMSITHUKY MEPCUJICKO-TAI)KUKCKON KYJIbTYpPHI.

8. B s3bIke mpou3BeneHUsT «XOTaMHOMa» HIMPOKO HMCIOJIB3YIOTCS MPOCTHIE
BBIPOKEHUSI, TTOCJIOBUIIBI M (PPa3eosIOTU3MBbl, CpaBHEHUS W CpaBHeHUs. Takxke
BCTpPEYAIOTCS TyOJeThl, B KOTOPBIX MCHOJB3YIOTCS JBa Pa3HBIX (POHETHUECKHUX
BapuaHTa OJIHOTO W TOTO K€ cJIoBa (ack-copa, Kaiui-aiiau, 0apmxo-6axo). ITo
CBUJICTEIIbCTBYET O TOM, 4YTO S3bIK IPOU3BEACHUS HUMEET HaIMOHAIBHO-
JIMHTBUCTHYECKHUI XapaKTep.

9. IlapamnenpHoe yNoTpeOJeHUE CJIOB M BBIPAKEHUH, XapaKTEpPHBIX IS
YCTHOH ¥ MMCHbMEHHOM peuu, HampuMep, musavvir — suratkash (rassom), ma’osin —
rish (soqol), masof — zhang (urush), mustag‘ni’— beniyoz (muhtoj emas), Gra —
muzd (to‘lov), murshid. — pir (ustoz), jifa — molidunyo (dunyo, mol, boylik), oglu
shurb — xurdanivu nushidani (ovgat va ichimliklar), kutvol — mirshab (tungi
qorovul boshlig‘l) u npyrme - OJHM W3 CTHIMCTHYECKUX OCOOCHHOCTEH
"XoramHama", 4TO yKa3blBa€T Ha TO, YTO SI3bIK MPOU3BEACHUS MPEIACTABICH B
CMEILIaHHOM BUJIE.

10. Ilockonbky «XoTamMHaMa» SIBISIETCS TEPEBOJHBIM IPOU3BEICHUEM,
BIUSHAE TEPEBOJAYMKA YYBCTBYETCSI B €r0  JIGKCUKO-MOP(OJIOTHUECKHUX
OCOOCHHOCTSIX. YTOTpeOJeHHE HEKOTOPhIX TIpPaMMATUYECKUX KAaTeTOpHi W
MOP(OJIOTUYECKHUX STUHUIL TTOKAa3bIBAET OCOOCHHOCTH JPEBHETIOPKCKOTO TIEPHO/IA.
DTO SBISETCS OCHOBAHUEM JJISl BHIBOJIA O TOM, UTO JAHHOE MPOU3BEACHUE MOTJIO
OBITh MEPEBEICHO HA TYPELKUH A3BIK B 3TOT MEPUOI.

11. CnoBa, uCHNOJIB30BAHHBIE B TMPOU3BEACHUU «XOTaMHaMa», MOKHO
pa3AeUTh Ha TPYNIbl CJIOB, 00O3HAYAIOIIMX HMsS YEJIOBEKa, 0003HAYaIOIINX
Ha3BaHHWE MeCTa, 0003HAYAIOIIUX I[BET, MPEIMETHO-PEIMETHOE, MU(OJIOTHIECKOE
noHsitue. OMHONW U3 YHUKAJIBbHBIX OCOOCHHOCTEH si3bIKa MPOU3BEICHUS SIBIISCTCS
TO, YTO MOYKHO YBHUJETh KakK JICHOTAaTUBHbIE, TaK MU KOHHOTATUBHbBIC 3HAUYCHUS
JIEKCEM.

12. «XoTamMmHama» — MPUKIIOYEHHUE, U HCTOPHSI paccKa3aHa HE S3bIKOM
reposi, a A3bIKOM paccKa3zuuKa. SI3bIK MpOU3BEICHUS] U MOBECTBOBATENIbHBIN CTUIIb
paccka3zurKa He MOJYMHEHBI €IMHON cucTeMe. SI3bIK MPOU3BEECHUS OTINYAETCS OT

SA3bIKA I[pyrI/IX (I)OJ'IBKJIOpHBIX HpOI/IBBeI[eHI/Iﬁ CMCIIaHHBIM CTHJICM, OCHOBAaHHBIM
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HA YCTHOM U PEUYEBOM OOIICHHH, CIOBAX M CJIOBOCOYETAHMSIX, XaPAKTCPHBIX JJIS
YCTHOM W YCTHOM peuu. bayOHOBCKHM CTHJIb HEKOTOPBIX YAaCTEU IPOU3BEIACHUS
OTJIMYAETCS APYr OT Apyra. Takoe MOJIOKEHHE MO3BOJISET CAENIAaTh BBIBOJ O TOM,
4YTO UCTOpHUSl He OblJIa pacckazaHa OJHUM PAacCKa3uYMKOM OT Hadalla JI0 KOHIa, a
TaKkK€ O TOM, YTO PACCKa3UMKU OTJIMYAJIUCh JIPYr OT Jpyra W He oOpamiaiu
BHUMAaHUs Ha YCTOWYMBOCTD SI3bIKA.

13. B mpousBeneHNN MOKHO HaOmoAaTh Takue (HOIBKIOPHBIE MOTHUBBI, KaK
runepOonm3anys, MUQGOIOTHIEeCKU 00pa3, MUCTHYECKHA 00pa3, M300pakeHue
TpaauIMA U LIEHHOCTEW. DJTa CUTyallusl MOKa3bIBAET, UTO «XO0TaMHaMa» — YHUCTO
(b OBKIIOPHOE POU3BEICHHE.
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Introduction (annotation of Doctor of Philosophy (PhD) dissertation)

The purpose of the research is to identify the relationship between folklore
and linguafolkloristics by studying the work "Khotamnoma" based on the
principles of linguistic and linguofolkloristic analysis.

The scientific novelty of the research is as follows:

revealed the text of the work "Khotamnoma" through folklore genres,
regional features of folk poetic speech and linguistic units characteristic of the
performer's worldview, and it is also proven that the language and style of the
work, linguistic elements related to folklore and the cultural context of traditions,
values, national-mental characteristics have priority;

proven linguistic folkloristic attributes in the work "Khotamnoma" are magic
numbers such as uch, yetti, to‘qqiz, qirq; mythological characters such as jin, ajina,
pari, dev; on the basis of units representing spatio-temporal relations such as ko‘hi
Nido, dashti Huvaydo, shahri Yaman, vaqti zulmat, subhi sodiq, posila;

manifested through such methods as illogical comparisons, quantitative
precision, violation of the logic of actions in the text of "Khotamnama™ laconisms
expressing pragmatic brevity and precision of speech are used by such means as
metaphors, paroemias, riddles, implication, parcellation technique; illogicalities,
which are considered a violation of the logic of thinking, are.

revealed that usage of such words as sa’y, junbush, aqd, nikoh in Arabic,
Persian-Tajik, and Turkic languages, in total, explained 218 words in the work
"Khotamnama", of which 97 are Persian-Tajik, 68 Arabic, 53 Turkish and other
languages.

Implementation of research results. According to the scientific results of
the study of the language of the work "Khotamnoma" in the Uzbek language:

the principles of text analysis of the work "Khotamnoma" through folklore
genres, regional features of folk poetic speech and linguistic units characteristic of
the worldview were used in the practical project F3-201912258 "Creation of a
multilingual electronic platform of Uzbek literature” in 2021-2023 (in Uzbek,
Russian, English) (certificate No. 01 / 10-1844 of the Ministry of Higher
Education, Science and Innovation of the Republic of Uzbekistan Tashkent State
University of the Uzbek Language and Literature named after Alisher Navoi dated
September 19, 2023). As a result, the improvement of the materials of the
"Multilingual (in Uzbek, Russian, English) electronic platform of Uzbek literature"
was ensured.

In total, 218 words are explained in the work "Khotamnama", of which 97 are
Persian-Tajik, 68 Arabic, 53 Turkic and other languages, sa'y, junbush, aqd, niko
are used in Arabic, Persian-Tajik, and Turkic languages, as well as linguo-
folkloristic features in the work: magic numbers such as uch, yetti, to'qqgiz, qirqg;
mythological characters such as jin, ajina, pari, dev; based on the study of units
representing spatio-temporal relations, such as ko‘hi Nido, dashti Huvaydo, shahri
Yaman, vaqti zulmat, subhi sodiqg, posila were used (mainly from the articles
published by author) in the fundamental grant project OT-F1-030 in 2017-2021 on
the topic "Publishing a multi-volume monograph (7 volumes)" History of Uzbek
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Literature "(certificate No. 01 / 102366 dated October 11, 2023, Tashkent State
University of the Uzbek Language and Literature named after Alisher Navoi,
Ministry of Higher Education, Science and Innovation of the Republic of
Uzbekistan). As a result, the multi-volume monograph "History of Uzbek
Literature™ was enriched from a linguistic, linguastatistical, dialectological,
linguageographical, linguacultural point of view;

In the text of "Khotamnama™ laconicisms expressing pragmatic brevity and
precision of speech are used by such means as metaphors, paroemias, riddles,
implication, parcellation technique; based on the factual confirmation that
illogicalities considered to be a violation of the logic of thinking are manifested
through such techniques as illogical comparison, quantitative accuracy, violation of
the logic of action, a phenomenon characteristic of linguafolklore studies was used
in the implementation of grant project No. 07 on the topic "Innovative factors of
raising morale" in 2021 (certificate of the regional scientific center "Istikbol" of the
Jizzakh region of the Republic of Uzbekistan dated November 21, 2023). As a
result, innovative factors of raising the spirituality of youth in ensuring the stability
of society were enriched with new sources of Uzbek folklore.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of used literature, and its volume is
131 pages.
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