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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda ro‘y berayotgan
hodisalar inson hayoti mazmunining tubdan o‘zgarayotganligini aks ettirib, bu
hodisalarning ta’siri axloq, tarbiya, o‘zaro mulogot, madaniyat va din sohalarida
namoyon bo‘lmoqda. Globallashuv, ma’naviy transformatsiya va modernizatsiya
jarayonida madaniy hayotning o‘zgarishi, jamiyatning demoralizatsiya va
amoralizatsiya shaklidagi devalvatsiyasi individualizm, egotsentrizm kabi illatlarga
garshi kurashda asrlar davomida islom sivilizatsiyasi rivoji va ta’siri ostida
shakllangan Sharq xalglari merosdan unumli foydalanishni talab etmogda. Shu
nuqtayi nazardan Boborahim Mashrab tasavvufiy garashlari diniy agidaparastlik,
diniy mutaassiblikka garshi kurashda foydalanish, inson gadr-gimmati, ruhiy
olamining barkamolligi, xalgparvarlik g’oyalarining hozirgi davrdagi ahamiyatini
ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani, yetakchi ilmiy-tadgigot markazlarida Sharq diniy-falsafiy
ta’limotlari, aynigsa tasavvuf ta’limoti bilan uzviy ravishda rivojlangan Markaziy
Osiyo mutasavviflarining ilmi irfonga oid qarashlarining o‘ziga xos xususiyatlarini
va yosh avlodni tarbiyalashdagi ahamiyatini asoslashga oid fundamental tadgigotlar
olib borilmogda. Markaziy Osiyo ma’naviy merosidagi imon, insof, mehr-ogibat,
inson galbi, muhabbat, ishg kabi fazilatlarni asrab-avaylab, kelajak avlodning gon-
qoniga singdirish, umuminsoniy madaniyatlarni uyg‘unlashtirish muhim ahamiyat
kasb etmogda. Xususan, Boborahim Mashrabning boy tasavvufiy-ilmiy merosini,
shaxning ma’naviy — qalb, ruh, ishq, muhabbat, jismoniy - tana rivojlanishini,
shuningdek, ilohiy nur va vahdat ul-vujud garashlarini yangicha zamonaviy
yondashuvlar asosida o‘rganish hamda ulardan insonni komilik sari tarbiyalashdagi
muammolar yechimida foydalanish imkoniyatlarini tadgiq etish zarurati ortib
bormoqda.

Mamlakatimizda tarixiy-madaniy merosni qayta tiklash va yoshlar ma’naviy
salohiyatini yuksaltirish, buyuk ajdodlarimizning ma’naviy merosini chuqur
o‘rganish, undan ko‘p millatli hamda turli e’tiqoddagi fuqarolarimizni bahramand
qilish borasida, jaholatga garshi ma’rifat bilan kurashish, yosh avlodni milliy g‘urur
va iftixor ruhida tarbiyalash bo‘yicha islohotlar olib borilmogda. “Buyuk
ajdodlarimizning betakror va noyob ilmiy-ma’naviy merosi biz uchun doimiy
harakatdagi hayotiy dasturga aylanishi kerak. Bu o‘lmas meros hamisha yonimizda
bo‘lib, bizga doimo kuch-quvvat va ilhom bag‘ishlashi lozim. Avvalambor, milliy
ta’lim tizimini ana shunday ruh bilan sug‘orishimiz kerak. Buning uchun olim va
mutaxassislarimiz, hurmatli ulamolarimiz bu ma’naviy xazinani bugungi avlodlarga
sodda va tushunarli, jozibali shakllarda yetkazib berishlari zarur”. Shu uchun
Boborahim Mashrab asarlaridagi inson ongi, tafakkuri, dunyoqarashi, axlogi va
faoliyatini to‘g‘ri shakllantirish, barkamol insonni tarbiyalashda ijobiy ta’sir etuvchi
falsafiy, tasavvufiy g‘oyalarining mohiyatini xalgimiz ongiga singdirishda sog‘lom
e’tiqod, Yyuksak ma’naviyat, irfoniy tafakkurning mazmun-mohiyatini har
tomonlama asoslash muhim ahamiyat kasb etmoqda.

! Mirziyoyev Sh.M. Yangi O‘zbekiston strategiyasi. — Toshkent: “O¢zbekiston”, 2022. — B.225.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentyabrdagi PF-158-son
“O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son
“2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O*‘zbekistonning yangi taraqqiyot
davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari
to‘grisida”, 2021-yil 1-iyuldagi PF-6255-son “2021-2026 yillarga mo‘ljallangan
ekstremizm va terrorizmga qarshi kurashish bo‘yicha O‘zbekiston Respublikasi
milliy strategiyasini tasdiqlash to‘g‘risida” farmonlari, 2018-yil 23-iyundagi PQ-
3080-son “O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida O‘zbekistondagi
Islom sivilizatsiyasi markazini tashkil etish chora-tadbirlari to‘g‘risida”, 2018-yil
14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axlogiy va jismoniy barkamol
etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat jihatidan yangi bosgichga
ko‘tarish chora-tadbirlari to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son
“Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida” qarorlari, shuningdek, Vazirlar Mahkamasining 2018 yil 22 iyundagi
466-son “O‘zbekiston xalgaro islom akademiyasi faoliyatini tashkil etish va qo‘llab-
quvvatlash chora-tadbirlari to‘g‘risida”, 2020-yil 17-noyabrdagi 723-son
“Millatlararo totuvlik, bag‘rikenglik va hamjihatlikni ta’minlash bo‘yicha
jamoatchilik kengashlari faoliyatini tashkil etish to‘g‘risida” qarorlari, shuningdek,
sohaga oid boshga me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishda mazkur dissertatsiya muayyan darajada xizmat qiladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining [. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Boborahim Mashrabning katta orifiy
ilm sohibi bo‘lganligini fagat uning zamondoshlari va shogirdlari yozib goldirgan
manbalar, balki o°zi yozgan asarlari ham tasdiglab turibdi. Boborahim Mashrabning
shaxsiyati hamda ijodiy faoliyati tarixning barcha davrlarida mutafakkir va
mutasavviflar tomonidan turlicha tahlil qgilib o‘rganib kelinmogda. Mutasavvifning
tarjimai holini o‘zida mujassam etgan ilk manbalaridan Is’hoq Bog‘istoniyning
“Tazkirai galandaron” risolasi, Malexo taxallusi bilan she’riy asarlar yozgan
Muhammad Bade ibn Muhammad Sharif Samargandiyning “Muzakkir ul-asxob”
(Suhbatdoshlar zikri) tazkirasi hisoblanadi?. Xorijlik olimlar A.Shmidt, H.\VVamberi,
M.Hartmann, G.Ritter, L.Massinon, Ditrel Den Renn, l.Golsiyer asarlarida,
shuningdek N.Veselovskiy, U.Ostroumov mavzuga daxldor bo‘lgan tarixiy va
siyosiy masalalarini tadqiq gilganlar®.

2 Boborahim Mashrab. Mabdai nur. — Toshkent: Fan, 1994.; Kimyo. O‘zRFA Shl xazinasi, inn. Ne3985/VI, 7873/1,
Qissai Vaysul-Qaraniy, Qissayi Me'roji Rasuli Akram (s.a.v.), g‘azallar, mustazodlar, murabba'lar. muxammaslar,
musaddaslar, musabba'lar va bir musamman, bir masnaviy hamda ruboiy va fardlar.; Ishoq Bog‘istoniy. Tazkirai
galandaron. / Islom tasavvufi manbalari. — Toshkent: O‘qituvchi, 2005. — B.307.; Muhammad Bade ibn Muhammad
Sharif Samarqandiy. Muzakkir ul-asxob. — Samarqand. 1891. 217 v.

8 Schmidt A. D. Alexandria. —Taschkent, 1923.; Wamberi H. Zwei moderne zentralasiatische Dichter, Munis und
Amiriy. —Wien, 1892.; Hartman Martin. Devoni Mashrab und K6nig Mashrab. —Berlin; Hartman Martin. Ein Schritt.
-Berlin, 1903; Ritter H. Abu Yazid al-Bistami. UDMI; Louis Massignon, Hallaj mystic and Martur (translated, edited
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Mustaqgil davlatlar hamdo’stligi mamlakatlarida V.Vyatkin, A.Karsev,
N.S.Likoshin, Ye.E.Bertels tomonidan olib borilgan tadgigotlarda Boborahim
Mashrab ilmiy merosining tasavvuf ta’limotida tutgan o‘rni, A.P.Xoroshxin,
N.A.Pantusov, L.Mironova, S.Uludog‘ kabi olimlarning izlanishlarida mutafakkir
Mashrab ijodining o‘ziga xos xususiyatlari ochib berilgan*

XX asr birinchi yarmida G‘afur G‘ulom, Fitrat va Sadriddin Ayniy
magqolalarida Mashrabning tug‘ilgan joyi va risolalari haqida bahsli ma’lumotlar
berilgan. Mamlakatimizda N.Shamsiev, A.Hayitmetov, A.Abdug‘ofurov,
N.Komilov, V.Abdullaev, I.Hagqulov, A.Abdullaev, P.Qayyumov, Abdulhakim
Shar’iy Jo‘zjoniy, l.Abdulloh, G.Niyozov, Q.Ahmadov, J.Yusupov, S.Sayfulloh,
A.Jumanazarov, A.A.Huseynova, B.B.Namozov, O.T.Sharipova, N.O.Safarova,
G.Navro‘zova, X.X.Raxmatova, Z.Is’hoqova, Z.l.Narziev tadgiqotlarida Mashrab
dunyoqarashining shakllanishiga ta’sir ko‘rsatgan ijtimoiy-Siyosiy —muhit,
nagshbandiylik ta’limotining badiiy, falsafiy qarashlariga ta’siri masalalariga
bag‘ishlanganligini alohida ta’kidlab o‘tish magsadga muvofig®.

Mustagqillik yillarida eng salmoqgli falsafiy nuqtai nazardan tadgiqotlar olib
borgan olim Mo‘min Hoshimxonov bo‘lib, Boborahim Mashrab hayoti, faoliyati,
ijodi bo‘yicha fundamental tadgiqotlar olib borgan®.

Tadgiqot ishida yugorida nomlari gayd etilgan xorijlik va mahalliy olimlarning
badiiy, falsafiy mazmundagi ilmiy tahlillari e’tiborga olindi. Umuman tasavvuf,
alohida tarigatlarning irfoniy, falsafiy, aksiologik jihatlarining tadqiq etilganligi,
Boborahim Mashrab “Mabdai nur” risolasining falsafiy tahlili bo‘yicha yaxlit

and abridged by Herbert Mason), Princeton University Press, Princeton, New York.; Ditrel den Ren.
Wissenschaftsreise nach Grofasien. -Parij, 1895; Becenosckuit H.J. Boctounue 3ametku. — [lerepOypr, 1895.

4 Batkun B.A. ®epraunckuii muctuk Jlupanan-Maupa6. C6opuuk TypkecTaHckoro BacTOYHOrO MHCTHTYTE B YECTh
npod A.D.Imuara. — Tamkent, 1923. Kapuer A. )Kuzub u razenn Mampaba. — Tamkent, 1937. “TypkecraHckue
Begomoctu”, 1902, 9-11 commap. Jlykommu H.C. “Kuccan Mampa6”. — Camapkana, 1915.; beprensc E. Ouepx
HUCTOpUM TiepcucKor nuteparypsl. — Jlenunrpaa, 1952. — C.51.; Barkun B.A. ®epranckmii muctuk J[uBaHa-u
Mampa6. —T.: 1923; Jlukomwme H.C.. [luBana-u Mampa6. - T.: 1910; Xopomxun A.I1. COOpHHK cTaTei, KacaroIuxcs
1o Typkecranckoro kpas. -Cank-IletepOypr, 1876.; [Tartycos H.H. [Iporokomnsl. TypkecTaHCKOTo KpyIKa JTFOOUTEICH
apxeonorud. -Typkecras, 1899-1900; Yiynor C. TacaBByd Tepmunnapu ityratu. -Mcrandym, 1995.

® Shamsiev N, Hayitmetov A, Mashrab. Tanlangan asarlar. — Toshkent, 1958.; Abdug‘ofurov A. Mashrab. Tanlangan
asarlar. — Toshkent, 1979. Erk va ozodlik kuychilari. — Toshkent, 1980. Komilov N. Tasavvuf. — Toshkent, 2009.
Abdullaev V. O°zbek adabiyoti tarixi. Ikkinchi kitob. — Toshkent, 1980. Haqqulov I. Taqdir va tafakkur. —Toshkent,
2007. Abdulhakim Shar'iy Jo‘zjoniy. Tasavvuf va inson. — Toshkent, 2001. Yusupov J. Boborahim Mashrab.
Mehribonim qaydasan. — Toshkent, 1990. Boborahim Mashrab. “Kulliyot. — Toshkent: Muharrir nashriyoti, 2017.
Ismatulloh Abdulloh. Boborahim Mashrab “Mabdai nur”. — Toshkent: “Fan”, 1994. Boborahim Mashrab “Kimyo”. —
Namangan, 1999. Qayumov P. Tazkirayi Qayumiy. 1- jild. — Toshkent, 1998. S.Sayfulloh, Jumanazarov A. Qissayi
Shoh Mashrab. — Toshkent,, 2014. Navro‘zova G., Hoshimxonov M. Buxoro Mashrab tavsifida. — Toshkent,, ;
Hamo30B b.b. fIkuH TymryH4acHHUHT THOCEoI0THK Ma3MyHH // imom Byxopuii cabokinapu. —Camapkanx: 2018.Ne3,
-b. 10-13.; Cadapoa H.O. XokaroH TacaBBypHi TabIMMOTHIA MabHaBHH-aXJOKHUH KaapHsTIap Macajach
.pan.¢an.HOM. tuce... — TomkenT: 2002. 152 6.; Illapunosa O.T. Aonynxonuk FroxnyBonnit MoHorpadwus. - Byxopo:
“Bbyxoponanip”, 2020. — 156 6.; Haspysosa I"H. Xoxa baxoynnua Hakmbann xaétu Ba MabHaBuii Mepocu. 2021,
“dan”, -b 244.; Raxmatova X.X. Xoja Ahror Valiy ma’naviy merosida murosa falsafasiga doir g‘oyalar tahlili. -
Buxoro: Sadriddin Salim Buxoriy. 2023. -5 167.;2020. Hoshimxonov M. Boborahim Mashrab va XVII-XVIII asrlarda
ijtimoiy axloqiy fikr rivoji. Falsafa fanlari doktori (DSc) dissertasiyasi avtoreferati. — Samarqgand, 2018. “Mashrabi
mo“'tabar 0‘zum”. — Toshkent, 2008. Ishoqova Z. Mashrab. - Toshkent: “O‘zbekiston”, 2015.; Hap3ues 3ybaiiaumio.
XyXBHpHUH TacaBBY(UH TABIUMOTH: aHTPOIIOJIOTHS Ba THOCEOJIOTHS MacaiaiiapH..-byxopo: Durdona, 2022. -160 6.
6 XomumxoHoB M. Mampabu mysrabap y3ym. (Mampabuunr mwxTuMonii-dancaduii nynékapamm). Tynaupunran
ukkuHuYH Hamp. Monorpadus. —T.: “IXTIYOR RISO PRINT”, 2014. 22,5 6.1.; XommmxoHoB M. bob6opaxum
Marmpa6 Ba yHHHT HKTHMOMI-aXJIOKHi Kaparrapn / Y36ekucton dancadacy tapuxu. l-xmmr. XaMmyamudmkaa.
Momnorpagus. - T.: “MymTo3 c¥3”, 2017. 30 0.1.;



kompleks ilmiy tadgiqot amalga oshirilmaganligi sababli mazkur tadgigotda ushbu
muammoga ilmiy-nazariy yondashishga, metodologik asoslarini ishlab chigishga,
uning strukturaviy-funksional jihatdan uyg‘unlashtirish xususiyatlariga alohida
¢’tibor garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadgiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Buxoro
muhandislik-texnologiya institutining ilmiy-tadqgiqot ishlari rejasiga muvofiq 1V
band “O‘zbekiston tarixini o‘rganishning ijtimoiy-iqtisodiy, siyosiy va ma’naviy-
ma’rifly muammolari: yechim, qiyosiy tahlil” (2020-2025 yy.) tadqiqot yo‘nalishi
doirasida bajarilgan.

Tadgigotning magsadi Boborahim Mashrabning “Mabdai nur” asaridagi
tasavvufiy tushunchalarning falsafiy ahamiyatini ochib berishdan iborat.

Tadgqigotning vazifalari:

Boborahim Mashrab yashagan davrning o‘ziga xos xususiyatlari va ma’naviy-
madaniy muhitning mutasavvif ma’naviy merosiga ta’sirini tadqiq etish;

mutasavvifning ilmiy merosi va “Mabdai nur” asariga doir ilmiy tadqiqotlarni,
yondashuvlarni nazariy-metodologik tahlil gilish;

“nur” tushunchasi va uning tasavvufiy-falsafiy mohiyatini aniglashtirish;

Boborahim Mashrab qarashlaridagi tasavvufiy kategoriyalarning falsafiy
ahamiyatini ochib berish;

Boborahim Mashrabning “Mabdai nur” asarida inson va uning hurligi, ma’rifat
xususidagi g‘oyalarining mohiyatini tadqiq etish;

“Mabdai nur” asaridagi ilohiy ishgning mohiyatini, uning inson hayotidagi
ahamiyatini asoslab berish;

Boborahim Mashrab asarlaridagi tasavvufiy tushunchalarning shaxs ma’naviy-
axloqiy barkamolligini tarbiyalashdagi o‘rnini ochib berishdan iborat.

Tadgigotning obyekti sifatida Boborahim Mashrab ilmiy merosi, bu
merosning tahlilga bag‘ishlangan ilmiy izlanishlar tanlab olingan.

Tadgigotning predmeti Boborahim Mashrabning “Mabdai nur” asaridagi
tasavvufiy garashlarni, nur tushunchasining tasavvufiy-falsafiy mohiyatini, ilohiy
ishg va uning inson hayotidagi ahamiyatini tadqiq qilish tashkil etadi.

Tadqiqot usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quydagilardan iborat:

Boborahim Mashrab yashagan davr madaniy muhiti va mafkurasining o‘ziga
x0s jihatlari hamda asarlarining tarixiy-falsafiy tahlil asosida lirik she’rlar (g‘azal,
mustazod, muxammas)da, ‘“Mabdai nur” (Jaloliddin Rumiyning “Ma’naviy
Masnaviy”’dan tazmin qilingan baytlarning turkiy-o‘zbek tilidagi sharhlari),
“Kimyo” (hikoyat, “dunyo mo‘minning zindonidir” hadisining sharhi), “Qissayi
Vaysul-Qaraniy” (Shayx Uvaysi Qaraniy fazilat, xislat va karomatlari), “Qissayn
Me’rojnomayi Rasuli Akram” (Payg‘ambar (s.a.v.)ning me’rojlari) kabi asarlarining
tasnifiga tayanib islom qoidalarini to‘g‘ri anglash, pok axlogiy gadriyatlarni garor
toptirish g‘oyalari hamda ma’rifatga erishish yo‘llari, nafsni tiymoq, o‘z-o‘zini



anglash, halol mehnat kabi axloqiy go‘zal sifatlarning falsafiy ahamiyati ochib
berilgan;

Boborahim Mashrabning “Mabdai nur” va “Kimyo” asarlaridagi tasavvufiy
tushunchalar (nur, ma’rifat, tavba, sabr, shukr) genezisi Budda ta’limotidagi
“Nirvana” maqomiga erishishda saodat kimyosiga (hayot, sog‘liq, sarvat) hamohang
ekanligi hamda axlogiy konsepsiyasining mushohada, riyoziyot va ibodat asosida
dunyoga hirs qo‘yish, molparastlikni qoralab, jamoatdan ajralmaslik, xalq bilan
birga bo‘lish, bir-birini qo‘llab-quvvatlash kabi tamoyillari mantigiy dalillangan;

“Mabdai nur” asaridagi ilohiy ishq va hurlik (mashaqqatli, og‘ir yo‘llardan
chidam, bardosh bilan o‘tish, nafsni jilovlash, dunyo hirsu-havaslaridan voz kechish,
vujudni, qalbni va ruhni illatlardan poklash yo‘li bilan kamolotga yetish) xususidagi
qarashlari shaxsda dilozorlik, birovga aziyat berish, ko‘ngilni og‘ritish, ranjitish kabi
illatlarni bartaraf etishda hamda poklik, halollik, rostgo ylik, tagvodorlik, birovning
haqgiga xiyonat gilmaslik, etim-esir, kambag‘al-miskinlarga shafqatli, xayr-
saxovatli bo‘lish kabi oliyjanob xislatlarni shakllantirishdagi axloqiy ahamiyati
ochib berilgan;

O‘zbekistonda ma’rifatli jamiyat qurish jarayonida Boborahim Mashrabning
“Mabdai nur” asaridagi inson qadri-gimmati, ruhiy olamining barkamolligi,
xalgparvarlik g’oyalari va hurlik xususidagi qarashlardan uzluksiz ma’naviy tarbiya
konsepsiyasining ma’naviy-ruhiy poklanish, tinchlik va adolatni ta’minlash, o‘z-
o‘zini anglash va o‘zgarish, ijtimoiy faollik va jamiyatda ma’naviy integratsiyani
ta’minlash kabi ustuvor yo‘nalishlarini takomillashtirishda foydalanish zarurati
asoslangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

Boborahim Mashrab ilmiy merosi tadgiq etilgan ilmiy izlanishlarning giyosiy
tahlil asosida Is’hoq Bog‘istoniyning “Tazkirai qalandaron™ risolasida keltirilgan
Pirmat Setoriy va qirq galandar bilan gilgan sayohatlari oddiy tilanchilik,
darbadarlik emas, balki dunyo sevgisidan kechib, tajrid ahlidan bo‘lish, “hammani
barham uribman, manga diydor kerak”, fagat Haqni sevish, chinakam ruh erkinligiga
erishish g‘oyalarinin falsafiy ahamiyati asoslab berilgan;

Mashrab muxammaslarida rahm-shafgat, ezgu niyat, sof qalb kabi
fazilatlarning ulug‘lanishi, nafsu havo, kibr, manmanlik, naslu-nasabdan
mag ‘rurlanish kabi illatlarning qoralanishi, nodon, kekkaygan, farosatsiz xonlarni,
magqtanchoqlarni, ta’magirlarni tanqid etganligi asosida ijtimoiy mazmundorlik va
kuchli tanqidiy yo‘nalish shoir dunyoqarashi, xalqchil falsafasining muhim tamoyili
ekanligi aniglashtirilgan;

“Mabdai nur” tasavvufiy asarining inson ruhiyatini, mavjudligini va magsadini
ifoda etishga xizmat giladigan Alloh bilan birlashish, uning nurini anglash va
insonning o°z-o°zini tanishi, qalbini poklashi va ilohiy haqiqatni anglash kabi bosh
g‘oyalari hamda haqiqiy erkinlik va yuksaklik, ruhiy va ma'naviy poklanish,
tasavvufiy yo‘lda o‘z-o‘zini anglash va o‘zgartirish kabi tamoyillari ochib berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, sotsiologik so‘rov natijalariga murojaat qilingan holda
olinganligi, tushuncha definitsiyasi ilmiy tadqiqot metodologiyasi va mantiq
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talablariga amal qilgan holda ishlab chiqilganligi, nashr etilgan ilmiy maqolalar,
respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiqlangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan islom dini,
ilohiyoti va falsafasi mohiyatini o‘rganish, Markaziy Osiyo xalqlarining ijtimoiy-
siyosiy, madaniy va falsafiy tafakkur rivoji, uning o‘ziga xos jihatlarini tadqiq
etishga qaratilgan ilmiy-tadqiqot ishlarida nazariy-metodologik asos sifatida,
shuningdek, zamonaviy yoshlarda intellektual fazilatlarni, ma’naviy-axlogiy
rivojlanishni shakllantirish, jamiyatda ta’limning nufuzini oshirish va yoshlarning
kamolotga intilishini rag‘batlantirish, unib-o‘sib kelayotgan yosh avlodni
zo‘rovonlik va radikalizm mafkurasidan himoya qilishda, falsafiy, axlogiy, ijtimoiy,
iqtisodiy fanlarni ilmiy-nazariy jihatdan yanada boyitishda foydalanish mumkinligi
bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati ishdagi nazariy umumlashma va
tahlillardan ma’naviyat va ma’rifat markazlari amaliy faoliyatida, aholi o‘rtasida
ma’naviy-ma’rifiy tadbirlar tashkil etishda, ijtimoiy sohada faoliyat olib boruvchi
institutlarning faoliyatlarida, xalgaro ilmiy-tadgigot markazlarining buyuk
mutafakkirlarning ilmiy va dinly merosini o‘rganish, xalqimiz va jahon
jamoatchiligi o‘rtasida keng targ‘ib qilish, ularning ilmiy-nazariy va amaliy
jihatlarini tadqgiq etish, madaniy-ma’rifiy tadbirlar tashkil etish faoliyatida
shuningdek, ommaviy axborot vositalarida e’lon qilinadigan ko‘rsatuvlar va
materiallarni tayyorlashda, falsafa, etika-estetika, madaniyatshunoslik kabi fanlarni
o‘qitishda va ta’lim muassasalari uchun o‘quv-metodik qo‘llanmalarni tayyorlashda,
tasavvuf va falsafa lug‘atlarini takomillashtirishda foydalanish mumkinligi bilan
izohlanadi.

Tadqgigot natijalarining joriy qilinishi. Boborahim Mashrab risolalarining
falsafa tarixidagi ahamiyatini ochib berish hamda yosh avlodni barkamol etib
tarbiyalashdagi o‘rnini asoslab berish bo‘yicha olingan ilmiy natijalar asosida:

Boborahim Mashrab yashagan davr madaniy muhiti va mafkurasining o‘ziga
xos jihatlari hamda asarlarining tarixiy-falsafiy tahlil asosida lirik she’rlar (g‘azal,
mustazod, muxammas)da, ‘“Mabdai nur” (Jaloliddin Rumiyning “Ma’naviy
Masnaviy”’dan tazmin qilingan baytlarning turkiy-o‘zbek tilidagi sharhlari),
“Kimyo” (hikoyat, “dunyo mo‘minning zindonidir” hadisining sharhi), “Qissayi
Vaysul-Qaraniy” (Shayx Uvaysi Qaraniy fazilat, xislat va karomatlari), “Qissayn
Me’rojnomayi Rasuli Akram” (Payg‘ambar (s.a.v.)ning me’rojlari) kabi asarlarining
tasnifiga tayanib islom qoidalarini to‘g‘ri anglash, pok axlogiy gadriyatlarni garor
toptirish g‘oyalari hamda ma’rifatga erishish yo‘llari, nafsni tiymoq, o‘z-o‘zini
anglash, halol mehnat kabi axloqiy go‘zal sifatlarning falsafiy ahamiyatiga oid ilmiy
yangiliklar hamda taklif va tavsiyalaridan O'zbekiston Milliy universitetida
bajarilgan OT-F1-106 son “O‘rta asrlar Sharq allomalari va mutafakkirlarining
tabiiy-ilmiy va ijtimoiy-falsafiy merosining G‘arb olimlari tomonidan tadqiq
etilishi” fundamental ilmiy-tadqigot loyihasi doirasida nashr etilgan ishlarni
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tayyorlashda foydalanilgan (Mirzo Ulug‘bek nomidagi O‘zbekiston Milliy
universitetining 2024-yil 6-avgustdagi 04/11-6069-son ma’lumotnomasi). Natijada,
jamiyat ijtimoiy hayotida Boborahim Mashrab ma’naviy merosi ‘“Mabdai Nur”
asaridagi falsafiy tushunchalar tahlili asosida ogohlik magomini insonparvarlik
mezonlari va prinsiplari asosida amalga oshirish yuzasidan taklif va tavsiyalar ishlab
chigishga xizmat gilgan;

Boborahim Mashrabning “Mabdai nur” va “Kimyo” asarlaridagi tasavvufiy
tushunchalar (nur, ma’rifat, tavba, sabr, shukr) genezisi Budda ta’limotidagi
“Nirvana” maqomiga erishishda saodat kimyosiga (hayot, sog‘liq, sarvat) hamohang
ekanligi hamda axlogiy konsepsiyasining mushohada, riyoziyot va ibodat asosida
dunyoga hirs qo‘yish, molparastlikni qoralab, jamoatdan ajralmaslik, xalg bilan
birga bo‘lish, bir-birini qo‘llab-quvvatlash kabi tamoyillariga doir Imiy-amaliy taklif
va tavsiyalardan Respublika Ma’naviyat va ma’rifat markazining 2022-2023-
yillardagi faoliyatida, jumladan, Respublika Ma’naviyat va ma’rifat markazining
2023-yil uchun chora- tadbirlar dasturining III yo‘nalishida belgilangan “G‘oya va
mafkura masalasi hamda ilm-fan va ma’rifat targ‘iboti”” 16-bandi “Buyuk alloma va
mutafakkirlarimiz hayoti va faoliyatini chuqur o‘rganish, boy ma’naviy va madaniy
meroslarini asrab avaylash, ilmiy-ijodiy asarlarini keng targ‘ib qilish”da targ‘ibot
ishlarini tashkil etish va o‘tkazishda foydalanilgan (Respublika Ma’naviyat va
ma’rifat markazi huzuridagi [jtimoiy-ma’naviy tadqiqotlar institutining 2024-yil 7-
avgustdagi 10/44-son ma’lumotnomasi). Natijada, Boborahim Mashrabning
“Mabdai nur” asaridagi tasavvufiy tushunchalarning falsafiy asoslarini ilmiy-
nazariy jihatdan asoslab berishga xizmat gilgan;

“Mabdai nur” asaridagi ilohiy ishq va hurlik (mashaqqatli, og‘ir yo‘llardan
chidam, bardosh bilan o‘tish, nafsni jilovlash, dunyo hirsu-havaslaridan voz kechish,
vujudni, galbni va ruhni illatlardan poklash yo‘li bilan kamolotga yetish) xususidagi
qarashlari shaxsda dilozorlik, birovga aziyat berish, ko‘ngilni og‘ritish, ranjitish kabi
illatlarni bartaraf etishda hamda poklik, halollik, rostgo‘ylik, taqvodorlik, birovning
haqgiga xiyonat gilmaslik, yetim-yesir, kambag‘al-miskinlarga shafqatli, xayr-
saxovatli bo‘lish kabi oliyjanob xislatlarni shakllantirishdagi axloqiy ahamiyatiga
oid ilmiy yangiliklardan Imom Buxoriy xalgaro ilmiy-tadgigot markazining ilmiy
madaniy jamoatchilikni keng xabardor etish hamda ulaming kasbiy mahoratini
oshirish bo'yicha metodik o‘qishlarida, kataloglar, albomlar, ilmiy-amaliy
materiallar bazasini yaratishda foydalanilgan (O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazining 2024-yil
31-iyuldagi 02/310-son ma’lumotnomasi). Natijada, Boborahim Mashrab “Mabdai
nur” asaridagi ilohiy ishq va hurlik xususidagi g'oyalaridan, inson gadri-gimmati,
ruhiy olamining barkamolligini boyitish, 0‘z-o‘zini anglash, suhbat, nafsni
tarbiyalash, kibrni yo‘qotish, shukronalik va sabr g‘oyalari hozirgi Yangi
O‘zbekiston  sharoitida  siyosiy, iqtisodiy, ijtimoily, ma’naviy-ma’rifiy
jarayonlarning barqaror bo‘lishidagi, mafkuraviy immunitetni tarbiyalashdagi
ahamiyati, ilmga intiluvchan, jamiyat rivojiga o‘z hissasini qo‘sha oladigan,
rostgo‘y va halol inson bo‘lib yetishish imkoniyatlarini yanada kengaytirish
masalalari bo‘yicha ma‘lumotlarni olish imkonini berib, falsafiy, axloqiy
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garashlarini yangicha nazariy-uslubiy yondashuvlardan kelib chiggan holda tahlil
etishga xizmat gilgan;

O‘zbekistonda ma’rifatli jamiyat qurish jarayonida Boborahim Mashrabning
“Mabdai nur” asaridagi inson gadri-gimmati, ruhiy olamining barkamolligi,
xalgparvarlik g’oyalari va hurlik xususidagi qarashlardan uzluksiz ma’naviy tarbiya
konsepsiyasining ma’naviy-ruhiy poklanish, tinchlik va adolatni ta’minlash, o‘z-
o‘zini anglash va o‘zgarish, ijtimoiy faollik va jamiyatda ma’naviy integratsiyani
ta’minlash kabi ustuvor yo‘nalishlarini takomillashtirishda foydalanishga oid ilmiy
natijalar hamda amaliy taklif-tavsiyalaridan Buxoro viloyat
teleradiokompaniyasining “Assalom Buxoro”, “Yoshlar vaqti”, “Najot bilimda”,
“Zamondosh” ko‘rsatuvlarini tayyorlashda va bevosita suhbat jarayonini suratga
olishda foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasi Buxoro viloyati
teleradiokompaniyasining 2024-yil 31-iyuldagi 01-09-114-son ma’lumotnomasi).
Natijada, teletomoshabinlar Boborahim Mashrabning “Mabdai nur” asaridagi
falsafiy tushunchalar tahliliga yangicha nazariy-uslubiy yondashuvlardan kelib
chiggan holda yoshlarni barkamol, ilmga intiluvchan, jamiyat rivojiga 0'z hissasini
qo‘sha oladigan, rostgo‘y va halol inson bo‘lib yetishish imkoniyatlarini yanada
kengaytirish masalalari bo‘yicha ma’lumotlarni olish imkonini  berib,
teleko‘rsatuvlarning ilmiyligi va ommabopligini oshirishga xizmat gilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natjjalari 5 ta
xalqaro va 5 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
17 ta ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy ta’lim, fan va
innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining dissertatsiyalar
asosiy ilmiy natijalarini chop etish tavsiya qilingan ilmiy nashrlarda 5 ta ilmiy
magqola (3 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 133
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o ‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan, tadqiqotning magqsadi va
vazifalari, obyekti, predmeti, tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadgigotning ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy gilinishi,
aprobatsiyasi, €’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Boborahim Mashrab tasavvufiy g‘oyalarini
tadqiq etishning nazariy-metodologik asoslari” deb nomlangan bo‘lib, unda
mabda va nur tushunchalarining falsafiy tahlil hamda XVII asr oxiri XVIII
boshlarida O°rta Osiyodagi madaniy muhitning Boborahim Mashrab
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dunyoqarashiga ta’siri, mutasavvif ma’naviy merosining falsafiy tahlili amalga
oshirilgan.

Dissertant fikricha, mabdayi nur, ya’ni nurning kelib chiqish joyi bo‘lib, islom
falsafasi kategoriyasi sifatida nur ilohiy hagiqgat, diniy bilimlarni ifodalovchi ilohiy
nur haqidagi ta’limot, g‘aybiy ilm sifatida qo‘llaniladi. Qur’onda nur Allohning
o°‘zini ham anglatgan (osmonlar va yer nuri) va Uni o‘z payg‘ambari Muhammad
(s.a.v.) orgali yuborgan vahiylar nuri hisoblanadi. Bu — “toza nur”, “nur ustiga nur”
uni olovga qiyoslab bo‘lmaydi, chunki, u yerdan tashqarida paydo bo‘lgan. Xojagon
tasavvufiy ta’limotining falsafiy asosi “vaxdat ul-vujud” bo‘lib, borliq — yagona asl
zotning tajalliysi, nuri deb qaraladi. Ular ta’limoti bo‘yicha, butun borliqg Hagning
jamol va jalolining tajalliysi va ko‘rinishlaridir. “Qalb to‘la soflikni topganidan
so‘ng, - deb yozadi Xoja Ali Romitoniy, - unda vahdoniyatning nuri porlar, u tajalliy
ahli bo‘lur’”.

Inson ko‘rishni, eshitishni, bilishni 0z kamoliga to‘g‘ri foydalansa zulmatdan
nurni ajratib, nurni o‘zi ganday bo‘lsa shunday ko‘radi. Nur hammada mavjud,
ammo ayrimlarda uning kuchi kamroq hisoblanadi. Agar nur gancha kuchli bo‘lsa,
unda ilm va ma’rifat ko‘proq bo‘ladi. Nurning quvvati asosan halol lugma va qalbni
zang g‘ubordan poklashi natijasida hosil bo‘ladi. Inson Robbisining nuri bilan
barcha mulkiga garaydi. Allohning mulkida ajoyibotlarni ko ‘radi. Ma’rifat nuri bilan
Allohning qudrati va hukmronligini ko‘radi. Bandaga ushbu nur sababidan yeru
osmondagi ilmlar ochiladi. Demak, sof ko‘ngil o‘zidan hamisha nur tarqatib turadi.
O‘sha nur inson galbini doimo nurafshon qilib, tanasiga tiriklik ato giladi. Inson
o°‘sha nurdan uzilishi bilan uning tirikligidan hech ganday asar qolmaydi.

Boborahim mulla Vali o‘g‘li Mashrab Movarounnahrda Ashtarxoniylar
sulolasi hukmronlik gilgan davrga yashab ijod etadi. Boborahim Mashrabning katta
orifiy ilm sohibi bo‘lganligini faqat uning o‘z davrida yozilgan manbalar tasdiglab
golmasdan, balki 0‘zi yozgan ilmning turli sohalari, aynigsa, tasavvuf ta’limotining
nazarly va amaliy muammolarini tadqiq etishga bag‘ishlangan risolalari ham
tasdiglab turibdi. Boborahim Mashrabning hayoti va ilmiy merosi tarixning barcha
davrlarida turlicha tahlil qilib o‘rganib kelingan. Mutasavvifning tarjimai holini
o‘zida mujassam etgan ilk manbalaridan Is’hoq Bog‘istoniyning “Tazkirai
galandaron™® risolasidir. Asarda Mashrabning shogirdi Pirmat Setoriy va girg
galandar bilan gilgan sayohatlari keltirilgan. Shoirning qgalandarligi — oddiy
tilanchilik, darbadarlik emas. Balki dunyo sevgisidan kechib, tajrid ahlidan bo‘lish,
“Bir Xudodan o°zgasini g‘alat bilib”, fagat Haqni sevish, chinakam ruh erkinligiga
erishishdan iborat bo‘lgan.

“Tazkirai Qayyumiy”’da Mashrab Mullo Bozor Oxun tavsiyasi bilan Qashqarga
nagshbandiya tarigati namoyondasi Ofogxo’jaga murid bo‘lganligi keltiriladi.
“Boshida Mullo Bozor nomli kishining tarbiyasinda bo‘lmish. So‘ngra
Dahbediylardan biri  bo‘lmish shayx Mullo Hidoyatulloh Xoja lagabli
Ofoqxo’jambek xonaqohida bo‘Imish™®, - deyiladi.

" Romitoniy Xoja Ali. Risolai Hazrat Azizon. 1327. Buxoro viloyat muzeyi. Inv. —Ne 12548/11. —-B.25.
8 Ishoq Bog‘istoniy. Tazkirai qalandaron. / Islom tasavvufi manbalari. — Toshkent: O‘gituvchi, 2005. — B.307.
® Qayumov P. Tazkirayi Qayumiy. 1-jild. — T., 1998. — B 63.
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Tadqiqotchi fikricha, Mashrabning ta’limotida pirga bo‘lgan muhabbat va
sadogat, xizmat qilish ishtiyoqi, dunyo va din saodatiga erishish e’tiroflari oz aksini
topgan. Zero,

Pirga qo‘l topshurdung, emdi mosivoni tashlag‘il,
Ey jigarbandim, bukun san muddaoni tashlag‘il,
Jumladin begona bo‘lg‘il, oshnoni tashlag‘il,
Xotiringdin dam-badam hirsu havoni tashlag‘il,
Boxabar bo‘lgilki san, amri Xudodir amri pir'?

Mashrab Hindistonda nagshbandiya-mujaddidiya vakili bo‘lgan Poshshoxoja
xizmatida uch yil murid bo‘lib, ma’rifat, ilohiy ishqdan saboq oladi. Mutasavvifning
risolalarida nagshbandiya tariqati nomoyondasi So*fiy Olloyor bilan uchrashganligi
haqida ma’lumot uchraydi.

Topmasak So‘fi izini Kattaqo‘rg‘onda yurib,
Qo‘shi Allohyor deb azmi Hisor istar ko‘ngu

Dissertatsiyada Boborahim Mashrabning asarlari tadgigotchilar tomonidan
adabiy, tarixiy hamda falsafiy tahlil gilinganligi keltirilib, unda mutasavvifning
risolalari quyidagicha tasniflangan:

1. Lirik she’rlar: g‘azallar, mustazodlar, murabba’lar. muxammaslar,
musaddaslar, musabba’lar va bir musamman, bir masnaviy hamda ruboiy va fardlar.

2. “Mabdai nur” (“Nurlarning boshlanishi” yoxud “Nurlar manbasi”). Risola
Boborahim Mashrabning pirlari Hidoyatulla Ofogxojaning tepshiriglari bilan
yozilgan.

3. “Kimyo” (Qimmatbaho ma’dan) risolasi tarkibida 22 ta kimyo bo‘lib har bir
kimyo alohida-alohida bo‘limlardan iboratdir. Har bir kimyo uchun bir, ikki yoki
undan ko‘proq hikoyat keltiriladi.

4. “Qissayi Vaysul-Qaraniy” risolasi 180 bayt, 360 misralik masnaviydir.
Mutasavvif risolada Shayx Uvaysi Qaraniy haglarida, bul tabarruk zotning fazilat,
xislat va karomatlari keltirilgan.

5. “Qissayn Merojnomayi Rasuli Akram” risolasi Payg‘ambarimiz (s.a.v.)
ning me’rojlari malakut olamiga chiqishlari, Arsh, Kursi, Lavh, Qalam, Jannat
Do‘zax va boshqa ajoyibu g‘aroyibotlarni ko‘rishlari, Alloh bilan so‘zlashishlari va
yana qaytib kelishlariga ishonmaslik kufr hisoblanadishining irfoniy tahlili
keltirlgan.

Dissertant mulohzalariga ko‘ra, Boborahim Mashrabning ijodi va boy merosi
milliy va mintagaviy emas, balki, umumbashariy ahamiyatga molikdir. Mashrab
jahon tasavvufining buyuk namoyandalari, avliyo va mashoyixlarining, islom dini
ta’limoti, payg‘ambarlarning hayoti va ta’limotlarini, ayniqsa, Muhammad
payg‘ambarning sunnatlarini chuqur o‘zlashtirgan buyuk mutafakkir, donishmand
va iste’dodli shoir, o‘tkir falsafiy dunyoqarash sohibi bo‘lgan, degan xulosaga
kelgan. Mutasavvifning risolalari islom qoidalarini to‘g‘ri anglashda, yurtimizda
pok axloqiy qadriyatlarning qaror topishida muhim o‘rin egallaydi.

11,

10 Kanonmuaauu Ocyduit. Bobopaxum Mampa6. Kymmuér. — Tomkent: “Mubharrir”, 2017. — B. 13.
1 Kanomuaaun I0cypuit. Bobopaxum Maupa6. Kynuér. — Tomkent: “Muharrir”, 2017. — B. 13.
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Dissertatsiyaning ikkinchi bobi ““Mabdai Nur” asaridagi tasavuffiy
tushunchalarning falsafiy mohiyati” deb nomlangan va ushbu bobda Boborahim
Mashrabning nur haqidagi g‘oyalarning qiyosiy tahlili hamda ilohiy ishq
g‘oyalarining irfoniy-falsafiy tahlili amalga oshirilgan.

“Mabdai nur” Jaloliddin Rumiyning “Ma’naviy Masnaviy”asaridan tazmin
gilingan baytlarning turkiy-o‘zbek tilidagi sharhlaridir. Shargshunoslik instituti
qo‘lyozmalar xazinasida 19 ta qo‘lyozma nusxasi tasnif qilingan. “Mabdai nur”
tasavvufiy ruhda yozilgan bo‘lib, falsafiy, axlogiy, tarbiyaviy asar turkumiga kiradi.
Mutasavvif risolada tavhid, zikr bilan yashash, o°zini unutish, dunyo ishratlaridan
voz kechish, poklik, halollik, rostgo‘ylik, birovning haqiga xiyonat qilmaslik, yetim-
yesir va kambag‘allarga shavqatli bo‘lish, xayr-saxovatli bo‘lish kabi insoniy
fazilatlarni targ‘ib qilgan. Boborahim Mashrab saodat kimiyosini topish murakkab
amal bo‘lib, hamma ham bunga erisha olmasligini quyidagicha keltiradi:

Xususan kimyoi din balandur,

Tamomi kimyolar munda banddir.
Valek oson topilmas sha’mi iymon,
Jadal qil nafsni o‘ldur, bo‘l musulmon??,

Demak, mutasavvif fikricha, abadiy saodat kimiyosiga erishishda Alloh
payg‘ambar va valiylarni bandalariga ta’lim berishlari, ya’ni qalbini g‘aflat
uyqusidan chigarish uchun yuborganligini keltiradi.

Dissertant fikricha, Mashrab ta’limotida inson bilan yaratuvchi Allohning asli
bir vohid, lekin inson vujudi bir nay bo‘lib, unga jon yashiringan. O‘z aslidan ajragan
ruh — jon yana o‘sha vujudi mutlaq bilan birlashish, vasliga vosil bo‘lish shavqida
naydan nolakor sadolar chigadi. Demak, inson zikr nuri bilan orsta bo‘lsa, kamoli
saodatga muhayyo bo‘ladi. Inson doimo zikr aytsa qalbi ilohiy nurga g‘arq bo‘ladi.
Mashrab qarashlarida ishqning ma’no mohiyati, siri va inson qismatidagi
olamshumul ahamiyati har tomonlama chuqur irfoniy-falsafiy tahlil gilgan.

Mashrab ta’limotida butun olam, borlig va undagi mavjudlik ishqgdan iborat
ekanligi, lekin ko‘pchilik insonlar borki haqiqiy ishqqa emas, dunyoga muhabbat
go‘yganliklarini keltirgan:

Ba’zi ishqglar bor imoratlarga band,
Hushlariyu jonlari gasri baland.
Ba’zilarni ishqlari taxtu sarir,
Benihoyat lashkariyu doru tir'3.

Demak, majoziy ishqdan batamom holi bo‘lgan insongina haqiqiy ishqga
sazovor bo‘ladi. Shubhasiz, tashqi go‘zallik ham Allohning bir lutfidir, u ham o‘ziga
yarasha gadrli. Ammo tashqi go‘zallikning o‘zigina yetarli emas, vaqt o‘tib eskiradi,
yo‘qoladi. Asl qiymatli bo‘lgani ichki go‘zallik va ma’naviy barkamollikdir.
Mutasavvif “Mabdai nur” da olamdagi barcha narsalar odamga singanini hammasi
bir vujud ekanligini, ilohiy nur orgali barcha narsalar inson galbiga tajjaliy
qilinishini ta’kidlaydi. Alloh insonni jonini olayotgan vaqtda ilohiy nur orgali Arshni

2 Bo6opaxum Mammpa6. Kumé. // Tapx.Xoxa Uematymnox A6aynnox. — Hamanran: “Hamanran”, 1999. — B.17.; A6y
Xomun I“azzommit. Kumuén caonar. — Tomkent: “Mynup”, 2021. — B.19.
13 Bo6opaxum Maupa6. Ma6nau nyp.// tapx. Huésos I., Axmenos K. — Tomkent: ®an, 1994. — B.6.

15



tajalli gilishini, bunday holda farzandu dunyo mollari ham xotirada qolmasligini
keltiradi.

Inson ilohiy vasflarning bir tajjalliy natijasida yaratilgan. Shuning uchun, aq|
va nafs zohiran bir-birini ziddi va bir-biriga teskaridek ko‘rinadi. Biroq ilohiy vasflar
ayni paytda birlik rangiga chulg‘anib, bir butun bo‘lishadi. Xuddi shuning uchun
insondagi aql va nafs ham Allohning inoyati bilan birlashadi. Insondan kutilayotgani
ham shudir. Shunday go‘zal uyg‘unlik tufayli inson dunyo va oxirat saodatiga
erishadi. Mashrab fikricha, agar inson turli hijoblardan poklansa uning ruhi ilohiy
nurga tajjaliy qgilib, parvoz qilinishini ta’kidlaydi. Bunday tafakkur sohibining axloqi
go‘zalligi yuksak darajada bo‘ladi. Har joyda va har narsada Allohni bir kalomini,
bir tajalliyni ko‘rgan inson Allohga sevgisi va taqvosi tufayli borliqqa ham sevgi
hamda shavgat bilan yondashadi. Ayni paytda olamga odobli va axlogli
munosobatda bo‘ladi.

Dissertant ta’kidicha, Boborahim Mashrabga Mansur Xallojning taqdiri katta
ta’sir ko‘rsatgan. Mutasavvif risolalarida, o‘zini dorga osib o‘ldirishni ko‘proq
xohlaganligini ko‘rish mumkin. chunki, Mashrab ishgning tajalliysini Mansur
Xallojning ta’limotida tushungan hamda haqiqiy ishq, Haqgning tajalliysi,
mutasavvifning yagona magqsadi bo‘lgan.

Ishq o‘tiga o‘rtanib devona bo‘lgan o‘zginam,
Kuya-kuya kul bo‘lib biryona bo‘lgan o‘zginam.
Oshiqi diydorman, ey yor, bilmasam magar,
Mansuri Xallojdek dorga osilgan o‘zginam®,

Dissertant fikricha, Boborahim Mashrab ma’naviy merosida ilohiy ishq insonni
komillik sari yetaklaydigan, uning ichki ma’naviy-ruhiy olamini saygallaydigan
ajoyib tuyg‘u sifatida ifodalangan. Mutasavvif “Mabdai nur” asarida ilohiy ishqqa
sazovor bo‘lgan insonlar giyomatga qadar yomonliklardan forig® bo‘ladilar deb
ta’kidlaydi.

Tadgiqotchining Kkeltirilishicha, Mashrabning ilohiy ishqga berilganligini
tasvvufiy talgin etish asnosida kamtarona tarzda o‘zini bu ishgning tikoni deb
yozgan. Mutasavvif Alloh vaslini gulga giyoslab, tikani sifatida esa unga yetishish
yo‘lida ko‘p tarbiyatlar topganligini tushuntiradi®®. Dissertant Mashrab ta’limotini
tahlil qgilib, barcha yaxshilik va ezgulik Xudodan, shuning uchun Xudoni sevgan
inson yer yuzidagi barcha narsalarni, yoru birodari, ota-onasi, el-yurtini sevadi,
karamli va sahovatli bo‘ladi deydi. Mutasavvif nopoklik olamidan poklik olamiga,
hayvoniy hirs va nafs qutqulari olamidan ilohiy olamga ko‘tarilish uchun
malomatiylik tarigatining qalandarlik harakatiga qo‘shilgan. Bundan magsad ilohiy
ishqg hosil gilish hisoblangan.

Mashrabning ko‘ngilni har bir notanish suhbatdoshga ochmaslik, bizga
payg‘ambarimizdan vasiyat bo‘lib qolganligini, ma’rifatsiz insonlarning
iymonsizligi, ular bilan bo‘ladigan bahsu munozaralar foyda bermasligi to‘g‘risidagi

14 Qarang: Boborahim Mashrab. Devon // tarj. Jaloliddin Yusufiy. — Toshkent.: Yangi asr avlodi, 2006. -B.81.;
Musurmanov E.R. Rahimbobo Mashrab faoliyati va ruhiyati talqini. Monografiya. — Samarqand: SamDU, 2015. —
160 b.

15 Bo6opaxum Mampa6. Ma6aau myp. Caiinanma (Fazamiap Ba Mycrasomnap). / Hampra raiiépnosunnap: I.Huézos,
B.AxmenoB. — Tomkent: “®an”, 1994, — b.31.
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pandu nasihatlari hozirgi davrda xalqimizning aqidaparastlikka, bid’at va turli
ogimlarga Dberilmaslikka chorlash borasida ahamiyatlidir. Mutasavvif diniy
mutaassiblikning kelib chiqishiga sababni “Ma’rifatdan bexabarsan, gavharimni
kavlama™!® degan fikri bilan izohlagan.

Dissertant ta’kidlashicha, mutasavvifning Yaratuvchidan boshga hamma-
hammasi “g‘alat”, ya’ni xato ekanligini tahlil giladi. Mashrab yaxshi fazilatlar,
insoniy xislatlarni Ollohdan gidirgan, demak Ollohni sevgan kishi insonlarni ham
sevishi, o‘zida go‘zal fazilatlarni mujassamlashtirgan bo‘lishi lozim. Shuning uchun
ham Mashrab ta’limotida ilohiy muhabbat, xudo va u bilan birlashish hagida fikr
yuritibgina golmasdan, mavjud dunyo, inson va uning fazilatlari, ilohi ishg-
muhabbat, vafodorlik, xalq g‘ami to‘g‘risida qaygurish, insonga xulg-odob
qoidalarini singdirish, yaramas illatlardan xalos bo‘lish yo‘llarini ochib beradi.
Mashrab dunyoqgarashida zodagonlar va ruhoniylarni yomon hatti-harakatlari,
axlogsizligini tanqid qilish, oxiratdan, jannatu do‘zaxning vahimasidan qo‘rqmaslik,
zamonasidan zorlanish, ruhiy tushkunlik g‘oyalari ham muhim o‘rinni egallaydi.
Demak, Mashrab diniy qoidalarni inkor etmagan. Aksincha, u din yo‘lidan chiqib
ketgan, shariat qonunlariga rioya gilmay, riyokorlik, muttahamlik, firibgarlik,
buzg’unchilik bilan shug‘ullanayotgan din vakillarini fosh qilib, ularni to‘g‘ri yo‘lga
solmoqchi bo‘lgan. U taqvodor mo‘min-musulmonlarni, islom dini va shariat
qonun-goidalaridan chetga chigmagan ruhoniylari sharaflagan®’.

Boborahim Mashrab nafs tasavvufiy kategoriyasi xususida fikr bildirib, nafsni
yengish quroli pok ishqdir, degan g‘oyani ilgari surgan. Mutasavvifning fikricha,
ishg insonga mislsiz kuch-qudrat, g‘ayrat-shijoat beradi, ishq, deganda mehr-
muhabbat, muruvvat, saxovat, ezgulik, iroda, sabot, ilm, ibodat, oqillik, xokisorlik,
adolat, sabr, qanoat, g‘ayrat, kamtarlik, halimlik, mardlik, hayo, pokizalik,
shirinso‘zlik, shafgat, umuman, inson qalbini poklashga xizmat giladigan, uni o‘z
Yaratuvchisiga yaqginlashtiradigan barcha ezgu fazilatlar tushuniladi. Zero, pokiza
so‘z va ma’nolar dard va muhabbatdan tug‘iladi. Ishqning manzili inson ko‘nglidir.
Ko‘ngil ishq tufayli poklanadi. Poklangan ko‘ngildagi ishq ilohiy mohiyat kasb
etadi, ya’ni ishq insonni yuksaltiradi.

Mashrab falsafasida, uning “Mabdai nur” asarida fagat Allohnigina tan olish,
yakka ungagina chin muhabbat qo‘yish va uning vasliga talpinish borasidagi barcha
jarayonlar tasavvufiy tushunchalar va iboralar vositasida amalga oshirilgan.
Buxorolik ulug‘ shayx Abu Bakr Muhammad ibn Ishoq Kalobodiy (vaf. 991 y.) “At-
Ta'arruf li mazhabit-tasavvuf” (Tasavvuf yo‘lini tanishtirish) kitoblarida tasavvuf
yo‘lining ning 17 amali borligini ta'kidlaganlar, Boborahim Mashrabning “Mabdai
nur’” asarida mazkur 17 tushunchaga to‘xtalib o‘tilganligi e'tiborga molik.

Dissertant mulohazalariga ko‘ra, Boborahim Mashrabning “Mabdai nur”
asaridagi tasavvufiy tushunchalarning falsafiy tahlili dalolat beradiki, asar
xalgimizni insoniylikka, milliy gadriyatlarimizga hurmat, halol turmush tarzini
kechirishga intilish ruhini singdirishda muhim ahamiyat kasb etadi. Asardagi

16 Bo6opaxum Mamipa6. Ma6aaiiu myp. Caitnanma (Fasannap Ba mycrasomiap). Hampra taiiépnosunnap: I.Huésos,
B.éXMCHOB. — Tomkent: “Dan”, 1994. — B.12.

17 V36exucronna mwxruMonii-hancaduii puxpiap Tapuxugad nasxanap // M. Xaitpynnaes, X. Anukynos. — TomkeHTr,
1995. - b.196.
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tasavvufiy tushunchalarning falsafiy mohiyati tasavvuf falsafasi fanining bilish,
borlig, inson xususidagi masalalarini o‘rganishga yordam beradi.

Dissertatsiyaning “Yangi Oc¢zbekistonda ma’rifatli jamiyat qurishda
“Mabdai nur” asaridagi falsafiy-tasavvufiy g‘oyalardan foydalanish zarurati”
deb nomlangan uchinchi bobida Boborahim Mashrab “Mabdai nur” asarida ilohiy
ishgning mohiyati va uning inson hayotidagi ahamiyati xususidagi garashlarining
diniy aqidaparastlik, diniy mutaassiblikka qarshi kurashdagi o‘rni, inson qadri-
sharafi va ma’naviy kamoloti haqidagi g‘oyalarning barkamol avlodni
shakllantirishdagi ahamiyati asoslab berilgan.

Boborahim Mashrabning “Mabdai nur” asaridagi hurlikni tarannum etgan
irfoniy-ma’rifiy mazmundagi falsafiy qarashlarining ifodasini bir necha guruhga
bo‘lish mumkin:

1) munojot-g‘azallar;

2) Xudo va payg‘ambar madhiga bag‘ishlangan na’t-hamd g‘azallar;

3) oshigning ahvolini tasvirlovchi holatlar sharhiga doir g*azallar;

4) falsafiy fikr-mushohadalarni ifodalovchi g azallar.

Mashrab diltortar va ilohiy ishq tarannumi aks etgan she’rlari bilan asrlar osha
kishilarning qalblarini yoritib, hammaga manzur bo‘lgan. Mashrab asarlarini nafakat
o’zbeklar, afg‘on, tojik, uyg‘ur xalglari ham sevib o‘qigan. Mashrabning hayot
yo‘lini yorituvchi yagona manba — “Qissai Mashrab™dir.

Zamon va zamin dardini o‘zida sig‘dirgan Mashrab xalq ichida yurib, hagsizlik
va jaholatga garshi isyon giladi. Ammo uning isyoni, ayrim olimlarimiz yozib
kelganiday, tuzumga, yoxud din va Allohga garshi isyon emas, balki aksincha, dinni
shaytoniy nafsga qurbon qilgan, munofiq va poraxo‘r, ta’magir kishilar, ularning
hamtovoqlari bo‘lgan o‘zga ahli bad kirdorlarga garshi isyon edi. Agar tasavvufiy
nuqtai nazardan yanada chuqurrog olib garaydigan bulsak, bu dunyoning uziga,
barcha nokaslik, ishgsizlik va xudo bexabarlikka garshi norozilik isyonidir. Shuning
uchun o°‘z ruhining Arshga ko‘tarilgani, albatta, parvozidan hayratlanuvchi
Mashrab, ayni vagtda falak zulmidan “baxtigarolar podshohi**8ga aylangani,
“jafodan monandi dol”® bo‘lganini aytib noliydi, zohirni ko‘rib, botinini
anglamaydigan kaltafaxm shayxlar, rishvadan hazar gilmaydigan mullalarni hajv
ostiga oladi.

Boborahim Mashrab kuylagan ilohiy ishg oddiy hol emas, balki bu holat ortida
qalb go‘zalligi, insoniylik, go‘zal sifatlar yashiringan. Hozirgi davrda ham
hayotimizda ilohiy ishqning o‘rni bor. Mutasavvif ta’biri bilan aytganda, Inson
Yaratgandan boylik, obro‘-martaba, xotin, bola-chaga, bordi-yu hatto butun
dunyoning molini so‘rasada, aslida ular Alloh taolodan hech narsa so‘ramabdilar,
balki dunyo matohlarining barchasi Ollohning ishqi oldida arzimas narsadir. Ishqda
so‘zlamoq, ishqdan bahs etmoq yo‘qdir. Ishqda yashamoq bor. Ishqda ingramoq,
ko‘z yosh to‘kmoq bor. Bu ko‘z yoshlar sen uchun kifoyadir. Sukut saqla, so‘zlama.
Hech bir narsa so‘zlama. So‘zlamaginki, ishgning nimaligini ko‘z yoshlaring

18 Bobopaxum Mampa6. Mabuaiiu nyp. Caiinanma (rasasiap Ba Mycrasoznap). / Hampra taitépnosunnap: I.Huézos,
B.Axmenos. — Tomkent.: “Pan”, 1994. — B.22.
19 Bobopaxum Mampa6. Mabuaiiu nyp. Caiinanma (rasasiap Ba Mmycrasoznap). / Hampra taitépnosunnap: I.Huézos,
B.AxmenoB. — Tomkent.: “®Dan”, 1994. — b.25.
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so‘zlasin. Ilohiy ishq suvga o‘xshaydi. Agar suv bo‘lmasa, daraxt yam - yashil bo‘lib
o‘smaydi. Unga suv quyilsagina u gullaydi, meva beradi. Insondagi ilohiy ishq ham
daraxtning suvi kabidir. Agar insonda ilohiy ishq bo‘lsa, uning iymoni gullay
boshlaydi.

Boborahim Mashrab nafsni yengish quroli pok ishqdir, degan g‘oyani ilgari
surgan. Mutasavvifning fikricha, ishq insonga mislsiz kuch-qudrat, g‘ayrat-shijoat
beradi, ishq, deganda mehr-muhabbat, muruvvat, saxovat, ezgulik, iroda, sabot, ilm,
ibodat, oqillik, xokisorlik, adolat, sabr, ganoat, g‘ayrat, kamtarlik, halimlik, mardlik,
hayo, pokizalik, shirinso‘zlik, shafqat, umuman, inson qalbini poklashga xizmat
giladigan, uni 0‘z Yaratuvchisiga yaqinlashtiradigan barcha ezgu fazilatlar
tushuniladi. Zero, pokiza so‘z va ma’nolar dard va muhabbatdan tug‘iladi. Ishgning
manzili inson ko‘nglidir. Ko*ngil ishq tufayli poklanadi. Poklangan ko‘ngildagi ishq
ilohiy mohiyat kasb etadi, ya’ni ishq insonni yuksaltiradi.

Tasavvuf olamida ilohiy ishq mayidan sarxush bo‘lgan insonlar zavqu shavqini
majoziy timsollar orgali tasvirlashga harakat gilganlar. Bunday kishilar mutasavvif
deb ataladi. Mashrab falsafiy garashlarining g‘oyaviy, axloqiy, falsafiy, irfoniy
zamini tasavvufdir. Mashrab tasavvuf adabiyotining vakili sifatida nafsini yengish
orqali ko‘nglini yuksaltirish, ruhni poklab, o‘tkinchi dunyo hoyu havaslaridan ustun
bo‘lishga intilgan. Mashrab insonning mavqei-darajasiga uning to‘kin hayoti,
moddiylikdan emas, aksincha, insonning ahloqiy go‘zalligi, yuksak ma’naviy
fazilatlaridan kelib chigib yondashadi. Mashrab ilohiy ishq kuychisidir?®. Mashrab
ana shu ilohiy ishqg shaydosi bo‘lib, qalbida kechayotgan tug‘yonlarni qanday bo‘lsa,
shundayligicha faylasufona izhor etgan. Uning so‘zlari misoli lag‘cha cho‘g",
yondirguvchi olov, ohu nolasining chegarasi yo‘q, shoirning ishq dardidan olam
larzaga keladi?!. “Mabdai nur” asarida ichki xotirjamlikning ahamiyati yoritilgan.
Shaxsning ichki holatini yaxshilash va xotupyxam Oymumm jamiyatdagi tashqi
bargarorlikka ham yordam beradi.

Mashrab ta’limotida ilohiy ishq irfoniy tahlil qilinib, muhabbat jomidan may
ichib, sarhush bo‘lgan insonning ruhiy kechinmalari Rumiy g‘oyalari bilan ochib
berilgan.

A e 5 e i1

Mazmuni:

Ishg sarmastlikni izlar noxushe,
Aqli ishgni boshida yo‘qtur xushe?2.

Mutasavvif garashlarining markazida ilohiy muhabbat, oshigning ruhiy holati,
ayrilig azobi va visol shodligi yotadi.

Bu dardning davosi Alloh vasli, tavhid va fano bo‘lib, insonni bu martabaga
ishq olib boradi. Mashrab talginida ishg barcha mushkul ishlarning kaliti, insonning
haqigiy haloskori, vujudni poklovchi olovdir. Mashrab uchun magsad Haqga

20 Raxmatova F.Q. Boborahim Mashrab va tasavvuf — tariqatlari / Academic Research in Educational Sciences
Volume 3 | Issue 12022, - B.751.

2l Raxmatova F.Q. Boborahim Mashrab va tasavvuf — tariqatlari / Academic Research in Educational Sciences
Volume 3 | Issue 12022, - B.752.

22 Boborahim Mashrab. Mabdai nur. / O‘zRFA Shl xazinasi, inn. Ne 3985 /VI; 24 v.
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yetishmog, mohiyatga yetish yo‘li esa ishqdir. Mashrabning she’riyati ishgning
tafsiri, 0‘z aslidan ajralgan ruhning nola va iztiroblar olamida o‘zligini topishidir.
Shunga ko‘ra, Mashrabning ishqi dinlar, mazhablar, turli ta’limot va qarashlar,
tushunchalardan ustun turgan. Mashrab mazhablararo tortishuvlarni ma’nisiz va
behuda narsa, deb hisoblagan. Kishilarni ana shu hagigatni anglashga chagirgan.
Mashrab insonda ilohiy fazilatni ko‘rish va sevishni, ruh va jism talablari orasida
azobda qolgan insonni qutgarishni, fisqu fujur gunohlarini muhabbat o‘tida
kuydirishni niyat gilgan.

Dissertant mulohazalariga ko‘ra, Mashrab yaxshi fazilatlar, insoniy xislatlarni
Ollohdan gidirgan, Xudoni sevgan kishi insonlarni ham sevishi, o‘zida go‘zal
fazilatlarni mujassamlantirgan bo‘lishi lozim. Shuning uchun ham Mashrab o0z
she’rlarida ilohiy muhabbat, xudo va u bilan birlashish haqida fikr yuritibgina
golmasdan, mavjud dunyo, inson va uning fazilatlari, yorga bo‘lgan ishg-muhabbat,
vafodorlik, mahbub, xalq g‘amida qayg‘urish, insonga xulg-odob qoidalarini
singdirish, yaramas illatlardan xalos bo‘lish haqida yozgan. Bulardan tashqari,
Mashrab dunyogarashida zodagonlar va ruhoniylarni yaramas xatti-harakatlari,
axlogsizligini tanqid qilish, oxiratdan, jannatu do‘zaxning vahimasidan qo‘rqmaslik,
zamonasidan zorlalanish, ruhiy tushkunlik g‘oyalari muhim o‘rinni egallagan.
Umuman olganda, Mashrab diniy aqidalarni inkor etmaydi. Aksincha, u din yo‘lidan
chigib ketgan, shariat gonunlariga rioya gilmay, riyokorlik, firibgarlik bilan
shugullanayotgan din vakillarini fosh qilib, ularni to‘g‘ri yo‘lga solishga harakat
qilgan. U taqvodor mo‘min-musulmonlarni, islom dini va shariat gonun-
qoidalaridan chetga chigmagan ruhoniylarni sharaflaydi. Boborahim Mashrab
yashagan davr madaniy muhiti, mafkurasi va yetuk mutasavviflarning shoir
dunyoqarashi shakllanishida katta ta’sir ko‘rsatgan. Mutasavvif dunyoqarashining
shakllanishida Mansur Xalloj, Imom G‘azzoliy, Jaloliddin Rumiy, Bahouddin
Nagshband, Alisher Navoiy va ustozlari Oxund, Ofogxo‘ja, Mavlono Shariflarning
ta’siri katta bo‘lgan. Boborahim Mashrab yetuk shoir, faylasuf, oshig galandar
sifatida boy falsafiy ma’naviy meros qoldirgan. “Mabdai nur” asari falsafiy axlogiy
qiymatga ega bo‘lgan manba sifatida xizmat qiladi.

XULOSA

Boborahim Mashrab tasavvufiy garashlarining falsafa tarixidagi ahamiyatini
hamda yosh avlodni barkamol etib tarbiyalashdagi o‘rnini ochib berish maqsadida
olib borilgan tadgigot natijalari asosida quyidagi xulosalarga kelingan:

1. Boborahim Mashrab o‘zining g‘azal va ruboiylarida ilohiy sevgini, Allohga
muhabbatini juda jozibali tasvirlagan. Mutasavvif olamning ishlarini, g‘am-
tashvishlarini, insoniy tamoyillarni egallash, xalgning dardiga malham bo‘lish
muammolarini ham unutmaydi. Mashrab tasavvufning qalandarlik yo‘lidan borgan
bo‘lsada, mazkur yo‘ldan axloqiy yetuklikka erishish, hayotidagi noxush illatlarga
garshi kurashish uchun foydalangan. Odamlar hayotda magsad va muddaolariga
yetishish, g‘araz va yomonlikdan, zulmdan qutilish uchun qalandar bo‘lish
kerakligini  ta’kidlab, adolatsizlikka,  jabr-zulmga, zo‘ravonlik  va
o‘zboshimchalikka, firibgarlik va munofiqlikka, xullas, razillik va yomonliklarga
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garshi kurashish uchun galandarlik yo‘lini tanlaydi va haqiqatga erishishda undan
foydalangan.

2. Har bir odamning boshi atrofida uning shaxsiyati, ruhiyati kuchli, kuchsiz
bo‘lishiga qarab ko‘zga ko‘rinar-ko‘rinmas nur taralib turadi. Ana shu nurli xalqa -
nurchambar aura, ya’ni inson aurasi deyiladi. Nuriy odamlar hayotda, yashashda
o‘zining haqiqiy, abadiy tomoni, ruhiy, ya’ni ilohiyga e’tibor berib, jismoniy-jasadiy
tomonini chegaralaydi. Nuriy odamlarni yashash qoidasi tavakkal, ya’ni Haq Taollo
tomonidan belgilangan taqdirga tan berish, taslim — yaratuvchi Xudoga taslim
bo‘lish, xilvat — ya’ni chetda tutish, uns — Xoliqga yaginlashish, vahdat Xudoning
yakkayu yagonaligiga to‘la ¢’tiqodli bo‘lish va holat — Xudoga yaqinlashish uchun
0‘zini muayyan ruhiy holatga keltirishdir. Borligning barcha shakllari, ya’ni tabiat,
inson, ma’naviy borliq nurga to‘ladir. Olam nurga to‘la bo‘lib, nur — olamning
nuridir.

3. Boborahim Mashrab yashagan davr madaniy muhiti, mafkurasi va yetuk
mutasavviflarning shoir dunyogarashi shakllanishida katta ta’sir ko‘rsatgan.
Mashrabning ko‘plab g‘azal va ruboiylari, muxammasu musaddaslari xalq orasida
mashhur. Mashrab to‘g‘ri so‘z, qat’ty fikrli, hech nimani yashirmasdan ochiq
gapiradigan, adolat va haqigat uchun kurashuvchi, e’tigodi mustahkam odam
bo‘lgan. Mutasavvif dunyoqarashining shakllanishida Mansur Xalloj, Imom
G‘azzoliy, Jaloliddin Rumiy, Bahouddin Nagshband, Alisher Navoiy va ustozlari
Oxund, Ofogxo‘ja, Mavlono Shariflarning ta’siri katta bo‘lgan.

4. Boborahim Mashrab yetuk shoir, faylasuf, oshig galandar sifatida boy
falsafiy ma’naviy meros qoldirgan. “Mabdai nur” asari falsafiy axloqiy qiymatga
ega bo‘lgan manba sifatida xizmat qiladi. Asar Jaloliddin Rumiyning “Masnaviyi
Ma’naviy” asarining ta’sirida yozilgan va unga hamohang asar hisoblanadi. Mabda
va nur tushunchalari tasavvuf falsafasiga doir kategoriyalar bo‘lib, mabda (“Nurning
boshlanishi, chiqish joyi”) Alloh nurining jilosi, olamning yorituvchisi, degan
ma’noni anglatadi. Mutasavvif nur va nor tushunchalarini garama-qarshi qo‘yib,
yaxshilik va yomonlik sifatida talgin etgan.

5. Imom G‘azzoliy, Jaloliddin Rumiy va Boborahim Mashrabning falsafiy
qarashlarida umumiylik mavjudligi namoyon bo‘ladi. “Mabdai nur’da asosan
payg‘ambarlar, podshohlar, sufiylarning hayotidan olingan hikoya va rivoyatlar
berilgan. Jumladan, mutasavvif risolada insonlardagi salbiy jihatlar, ya’ni iymonsiz,
fosiq, yolg‘onchi, riyokor, ma’nan buzuq, xasis, o‘g‘ri, molparast, mutakabbir kabi
illatlarni ham keltirgan. “Mabdai nur” tasavvuf ruhida yozilgan axloqiy-tarbiyaviy
asar bo‘lib, Mashrab unda yakka Alloh zikri bilan yashash, o‘zini tamoman unutish,
bu dunyo aysh-ishratlaridan voz kechish, poklik, halollik, rostgo‘ylik, taqvodorlik,
birovning hagiga xiyonat gilmaslik yetim-yesir, kambag‘al-miskinlarga shafgatli
bo‘lish, xayr-saxovatli bo‘lish kabi inson uchun eng oliyjanob xislatlarni targ‘ib
qiladi. Risolada o‘g‘rilik, kazzob-yolg‘onchilik, firibgarlik, tilyog‘lamalik,
laganbardorlik, zinokorlik, sharobxo‘rlik qoralanadi.

6. Boborahim Mashrabning bunyodkorlik ruhi bilan sug‘orilgan g‘oyalari
ma’rifatli jamiyat qurish jarayonida yosh avlod tafakkurida ilm olishga intilish,
insonparvarlik, adolat tamoyillariga rioya gilish kabi dunyogarashni shakllantirishda
ahamiyatlidir. Hozirgi kunda turli ma’naviy tahdidlarning oldini olish, yosh avlod
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ongida ma’naviy immunitetni shakllantirishda ma’naviy merosimizni o‘rganish va
targ‘ib etish zarur. Boborahim Mashrabning “Mabdai nur” asari tadqiq etish,
mutasavvifning ijtimoiy-falsafiy g‘oyalarini xalqimizga yetkazish jamiyatimizni
milliy-ma’naviy rivojlantirishni yangi bosqichga ko‘tarishda o‘zining samarasini
beradi. Mutasavvifning ma’naviy merosini o‘rganish milliy qadriyatlarimizni
mustahkamlashda, falsafa tarixida bilish, borlig, inson to‘g‘risidagi muammolarni
hal etish uni to‘g‘ri anglashda muhim ahamiyat kasb etadi.

7. Boborahim Mashrabning ijtimoiy-falsafiy, axlogiy garashlarini tadqiq etish
Markaziy Osiyo ijtimoiy-falsafiy fikr tarixini, tasavvuf ta’limotini, uning o‘ziga xos
jihatlari va tarixiy negizlarini chuqur anglashga yordam beradi. Boborahim
Mashrabning nafsni tiyish, xalgning og‘irini yengil qilish, xalqqa g‘amxo‘rlik qilish,
bag‘rikenglik, barkamol inson haqidagi fikrlari milliy g‘oyaning ildizi sifatida
o‘rganilib, undagi bunyodkor g‘oyalarni kishilar ongiga singdirish, demokratik
davlat va fuqgarolik jamiyatini shakllantirishda nazariy manba bo‘lib xizmat qiladi.

8. Hozirgi davrda diniy agidaparastlik, va diniy parokandaliklar, soxta
dindorlik holatlarining namoyon bo‘lish holatlariga garshi kurashda Boborahim
Mashrabning din xalq dardi bilan yashash, yomonliklarni oldini olish uchun xizmat
qilishi kerakligi xususidagi fikrlari ibratlidir. Boborahim Mashrabning bunyodkorlik
ruhi bilan sug‘orilgan g‘oyalari ma’rifatli jamiyat qurish jarayonida yosh avlod
tafakkurida ilm olishga intilish, insonparvarlik, adolat tamoyillariga rioya qilish kabi
dunyogarashni shakllantirishda ahamiyatlidir.

Tadgigot natijalari asosida amaliyotga joriy etishga garatilgan quyidagi taklif
va tavsiyalar ishlab chigilgan:

- Boborahim Mashrabning bizgacha etib kelgan qo‘lyozma asarlari tarjima
qilib, to‘la holda nashr etish;

- “Mabdai nur”asaridagi tasavvufiy tushunchalar izohli lug‘atini tuzish va unga
sharhlar berish, yoshlarga tushunarli tilda izohlash;

- Boborahim Mashrab asarlaridan uzluksiz ta’lim tizimida foydalanish,
shuningdek “Falsafa”, “Dinshunoslik”, ‘“Ma'naviyatshunoslik”, “Tasavvuf
falsafasi” fanlari va “Falsafa tarixi” fanidan maxsus kurslarni o‘qitishda foydalanish;

- Jamiyatda axloqiy me’yorlar asosida yashash, g‘oyaga garshi g‘oya, fikrga
qarshi fikr, jaholatga qarshi ma’rifat bilan javob berish texnologiyalarini ishlab
chiqishda Boborahim Mashrab g‘oyalaridan foydalanish;

- Boborahim Mashrabning hikmatli so‘zlarini to‘plab, “Hikmatlar to‘plami’ni
nashr etish va undan ma'naviy-ma'rifiy faoliyatda foydalanish;

- Boborahim Mashrabning asarlarini ingliz tiliga tarjima gilish va ularning
falsafiy mohiyatiga doir monografiyani chet tillarda nashr gilishni tashkil etish;

- keng qamrovli kitobxonlar, imomlar va otinoyilar uchun “Boborahim
Mashrabning tasavvufiy qarashlari” mavzusida o‘quv seminarlar tashkil etish
magsadga muvofig.
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BBEJIEHUE (anHoTauusi aucceprauuu 1okropa punocodpuu (PhD))

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl auccepranuu. CoObITHS,
MIPOUCXO/ISIINE B MUPE, OTPAKAOT (HyHIaMEHTATBHBIC N3MEHECHHSI CMBICIIA )KU3HU
YeJIOBEKa, a BIMSHUE ITHUX COOBITUH MPOSBISETCA B cdepax HPaBCTBEHHOCTH,
00pa3oBaHusl, OOIIEHUS, KYJIbTYPhl U peuruu. I3MeHeHus B KyJIbTYPHOU KU3HU B
mpolecce  riodanu3alud, JAyXOBHas TpaHchopMalus ¢ MOJAEpHU3AINA,
AeBanbBalys oOmiecTBa B (GopMe IeMopaiu3allud W aMopalu3alud, TpeOyioT
3¢ (peKTUBHOTO UCTIONB30BaHUS Haclieaus: Hapo10B Boctoka, copmupoBasiierocs
10J1 BIUSIHUEM UCIaMCKOM IIMBUIIM3AIMU Ha MPOTSHKEHUH BEKOB B 00pbh0OE ¢ TAKUMU
NOPOKAMH KaK MHAUBUAYATU3M U 3rolieHTpu3M. C 3TOM TOUKH 3pEHUS aKTyaJbHOE
3HauYE€HUE MPUOOpPETAaET pacKphITUE TacaBBY (] Bo33peHuit bobopaxuma Maipaba B
00pp0E C PENUTHO3HBIM JOTMATU3MOM, PEIUTHO3HBIM (PaHATU3MOM, 3aIUTON
YeJI0BEYECKOr0 JOCTOMHCTBA, COBEPIICHCTBOBAHUEM JIyXOBHOTO MUpPa, 3HAUECHUEM
UJel MaTpuoTU3Ma B COBPEMEHHYIO AIOXY.

B wMupoBol Hayke, B BEIyIIHX HAyYHO-MCCIENOBATEIBbCKAX IEHTPAX
MpOBOAATCA (PyHAAMEHTAJIbHbIC MCCJICIOBAHUSI 10 BBISIBICHUIO YHUKAIbHBIX
ocoOeHHOCTEM  B3TIAMOB  LleHTpanbHO-A3HMATCKUX  MBICIUTENICH, KOTOPBIE
OpTraHUYHO PAa3BUBAIUCH C UpPOH-PUIIoCOPCKUMU yueHUsIMU BocToka, 0COOEHHO ¢
y4YeHHUEM TacaBBY() U TMpHU3BAaHHbIE OOOCHOBaTh €r0 3HAUYCHHE B BOCHHUTAHUU
MOJIOJIOTO TOKOJIEHHsS. BakHO COXpaHWTh KadecTBa JTyXOBHOIO Hacleaus
[lenTpanbHOW A3uM, Takhe Kak Bepa, YeCTHOCTh, T0OpOTa, YEIOBEUECKOE CEpalle,
J000Bb U CTPACTh, MPUBUTH 3TO B KPOBU OYIyIIETO MOKOJIEHHUS, TAPMOHU3UPOBATH
oO11e4esioBeueckre KyJbTypbl. B 4acTHOCTH, BO3pacTaeT MOTPEOHOCTh B U3YyUEHUHU
OboraToro TtacaBBy(-HaydyHOro Hacieaus bobGopaxuma Mampaba, JyXOBHOTO
Pa3BUTHS YEJIOBEKA - CepIia, TyIIH, TF00BU, CTPACTH, GU3HUECKOTO - TN, a TAKXKE
B3TJISI7I0B Ha O0KECTBEHHBIN CBET M yUEHHUS BaxJaT yJ-BYXKYJ Ha OCHOBE HOBBIX
COBPEMEHHBIX TMOJXO0J0B U BO3MOKHOCTEH HMCIOJIb30BAHUS UX B PELICHUM 3a]1a4y
BO3BBIIICHUS YEJIOBEKA K COBEPIICHCTRY.

B nensx BocCTaHOBIIEHUSI HCTOPUKO-KYJIBTYPHOT'O HAcCEAUsl B HAIlIEH cTpaHe
Y MOBBIIICHUSI TyXOBHOTO MOTEHIIMAJIA MOJIOJICKH, ITyOOKOT0 U3yUEHHS TyXOBHOTO
HaCJIeUs HAIlMX BEJIMKUX MPEJIKOB, MOJb30BAHUS UM JIJISI HAIIIMX TPakIaH MHOTHUX
HAllUOHAJILHOCTEM MW pa3HbIX BEPOUCIOBEAAHUM, OOpbOE C HEBEXKECTBOM
MIPOCBEIIEHUEM, MPOBOATCS pePOPMBI, HAlPABJICHHBIC HA BOCITUTAHUE TTOKOJICHUS
B JyX€ HAlMOHAIIBHOW TOPJOCTU. «YHUKAIBHOE W HEMOBTOPMMOE HAy4YHOE U
JIyXOBHO€ HACJEAUE HAIIMX BEIUKHUX MPEAKOB JIOKHO CTaTh JJIA HAC JKM3HEHHO
BaYKHOU MPOTpaMMO¥, HaXOSIIEHCs B TIOCTOSTHHOM JBUKEHUH. DTO OECCMEpTHOE
HacJIeIue TOJDKHO BCEria ObITh C HAMHU U BCET/Ia JaBaTh HaM CHJIbI M BJOXHOBEHUE.
[Ipexxne Bcero, HaM HEOOXOAWMO HAMOJHUTH TaKHUM JyXOM HalMOHAJIHHYIO
cucteMy oOpa3zoBanus. [l 3TOro HEOOXOAMMO, YTOOBI HAIIM YYEHbIE U
CIEIUANCThI, HAILM YBa)KaeMbl€ YUYEHbIEC JIOHECIH 3TO JTYXOBHOE COKPOBHIIE 10
HBIHENIHMX IIOKOJEHHN B IPOCTHIX M IOHATHBIX, NMPUBJIEKATENbHBIX (opmax»l.
[TosToMy mpaBuiIbHOE (OPMUPOBAHHE YEIOBEUYECKOTO CO3HAHUS, MBIILJICHUS,

! Mirziyoyev Sh.M. Yangi O‘zbekiston strategiyasi. — Toshkent: “O¢zbekiston”, 2022. — B.225.
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MHUPOBO33pPEHUS, HPABCTBEHHOCTH U JIEATEILHOCTH B IIpou3BeAeHussx bobopaxrnma
Maipaba, BcecTOpOHHEE OOOCHOBAHHME CYIIHOCTH 3JI0POBOM BEpPbHI, BBICOKOMU
JyXOBHOCTH W TacaBBY( MBINUICHHUS B IEISX BHEAPCHHUS B CO3HAHUE HAIIETO
Hapoja cyTu UpPoH-PrIoCOPCKUX UACH, TOJOKHUTEILHO BIUSIOMNX Ha
BOCIIUTAHUE COBEPILIEHHOIO YEJIOBEKA, UMEET OO0JIBIIOE 3HAUEHHUE.

Hacrosimee auccepTallMOHHOE HCCIEAOBAHUE B ONPEIEICHHOW CTENEHU
CIly>)KUT peanu3aliy 3agad, o0o3HaueHHbIX B Ykazax [Ipesumenta PecmyOmmku
V36exuctan NeVII-158 ot 11 centsiopsa 2023 roga «O ctparerun Y30ekucTaHa —
2030», NoVII-60 ot 28 suBaps 2022 roma «O crtpareruu pasutus HoBoro
V36ekuctana Ha 2022-2026 roae», NeVII-6108 ot 6 Hos0ps 2020 roga «O mepax
no pa3BUTHIO cdepbl 00pa3oBaHUsT W HAyKH B HOBBIM TIEPHOJ pa3BUTHS
V36ekucrana», NeVII-6255 or 1 wuromsa 2021 roma «OO6 yTBepKACHUU
HannonansHoii crpaterun PecnyOnuku ¥Y30ekuctan mo 60pb0e ¢ IKCTPEMU3MOM U
teppopuzmoM Ha 2021-2026 roasn», [loctanoBinenusix NelII1-3080 ot 23 uronsa 2018
rojaa «O mepax no co3nanuio LleHTpa ncnaMckoi IMBUIU3AIUMY B Y 30€KUCTaHE PU
Kabunere MunuctpoB PecniyOnuku Y36ekuctan», Nelll1-3907 ot 14 aBrycra 2018
roga «O Mepax MO BOCIUTAaHUIO MOJOJEKH TyXOBHO, MOPAJIbHO M (PU3NYECKU
COBEPILEHHOM, a TaKKe MOJHATHIO Ka4yeCTBa €€ CUCTEMbl 0Opa30BaHUs HA HOBBII
ypoBeHb», NelIII-5040 ot 26 mapra 2021 roma «O Mepax mHO KOPEHHOMY
COBEPILIEHCTBOBAHUIO CUCTEMBI JYyXOBHO-IPOCBETUTEIBCKOIO JI€Na», a TaKkKe
nocta”oyieHuit Kabunera MunuctpoB Ned66 ot 22 utons 2018 rona «O mepax 1o
OpraHu3alvy U NOAACPKKE NEATEIbHOCTH MeXIyHapOIHOW UCIAMCKOW aKaIeMUn
V36ekucrtanay, No723 ot 17 Hosiopst 2020 roga «O0 opraHuzauu AesTEIHLHOCTU
OOIIIECTBEHHbIX COBETOB MO OOECIEUEHUI0 MEXHAIMOHAIBHOIO COTJIacus,
TOJIEPAHTHOCTU U COJIUJIAPHOCTU», U OIPEJEICHHBIX B APYTUX HOPMATHUBHO-
MPaBOBBIX JOKYMEHTAX, CBA3aHHBIX C JaHHOU cepoil.

CooTBeTcTBHE UCC/IEOBAHUS NPUOPUTETHBIM HANMPABJEHUSAM Pa3BUTHUSA
HAYKHM M TEXHOJIOTH pecny0JuKH. /[aHHOE HCCIIETOBAHNE BBITIOJIHEHO B PAMKAX
INPUOPUTETHOTO HANPABJICHUS pPa3BUTUSL HAayKu U TexHojorui PecmyOnuku I
«DopMHUpOBAaHME  CHUCTEMBI  COLMAIBHBIX,  MPABOBBIX,  AKOHOMHYECKUX
WHHOBAIIMOHHBIX HJIeM WHOOPMALIMOHHOTO OO0IIecTBa M JAEMOKPATHUUYECKOTO
rocyJapcTBa U IMyTH UX peatn3alumy.

Crenenb mn3ydyeHHOcTH mnpodJembl. To, uro boOGopaxum Marmpald ObL1
BEJIMKUM HAy4HBIM IMPOCBETHUTENIEM, MOATBEPKIACTCS HE TOJIBKO HCTOYHUKAMU,
HalKMCaHHBIMU €r0 COBPEMEHHUKAMH M YYEHHKAMH, HO U HATMCAHHBIMU UM CaMHUM
npousBeaeHUsIMU. JINUHOCTh U TBOpUECKas AesITeNnbHOCTh bobopaxuma Marmpaba
MO-Pa3HOMY aHAIU3UPOBAIMCH U U3YyYAJIUCh MBICIUTEISAMU U MPOCBETUTEISIMUA BO
BCe mepuoabl uctopuu. K unciny mepBhIX UCTOYHUKOB, COAEpKAIIMX Ouorpaduro
MIPOCBETUTENISA, OTHOCATCS TpakTat «Taskupau Kananmapon» Mcxaka borucranu u
aeronucu «My3akkup ylib-acxo0» (YnomuHaHue o coOecenHukax) Myxammana
bane wubn Myxammana Illapuda Camapkanau, nHcaBIIEr0 MOITUYECKUE
NPOM3BENCHUS 110 ICeBAOHMM Manexo?. B paGorax 3apy0ekHBIX YYEHBIX

2 Boborahim Mashrab. Mabdai nur. — Toshkent: Fan, 1994.; Kimyo. O‘zRFA ShI xazinasi, inn. Ne3985/V1, 7873/1,
Qissai Vaysul-Qaraniy, Qissayi Me'roji Rasuli Akram (s.a.v.), g‘azallar, mustazodlar, murabba'lar. muxammaslar,
musaddaslar, musabba'lar va bir musamman, bir masnaviy hamda ruboiy va fardlar.; Ishoq Bog‘istoniy. Tazkirai
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A.lllmunra, X.BamGepu, M. Xaptmana, I".Puttepa, JI.Maccunona, Jlutpemna /[pHa
Penna, U.I'ombche, a Takke H.BecenoBckoro, Y.OcTpoymMoBa uCCIEI0OBAIUCH
MCTOPHYECKHE U MOJUTUYECKUE BOIIPOCHI, CBA3aHHBIC C STOM TEMOIL.

B crpanax CoppyxectBa HezaBucumbix ['ocynapcTB B HCClIeIOBaHUAX
B.Bsarkuna, A.Kapuesa, H.C.JIlukomuna, E.D.bepTennca BbIsiBIIeHAa poJib HAYYHOTO
Hacnenua boOopaxuma Mampaba B ydyeHUM TacaBBY(, B MCCIEIOBAHMSIX TaKHUX
yuenbix kak A.Il.Xopomwun, H.A.Ilantycos, J.Muponoa, C.Yayraor, ObLiH
BBISIBJICHBI YHUKAJIbHbIE 0COOEHHOCTH TBOPYECTBA MbIcUTeNst Marpaba‘.

B mnepsoit monoBune XX Beka B crtaThax [adypa ['ymama, durpata u
Canpuanuna AWHY TPUBOJIUIIMCH CIIOPHBIE CBEICHUS O MECTE poskIeHns Marpada
U ero MNpOMU3BEICHUSIX. YMECTHO 0CO00 MOJYEpPKHYTh, YTO B Hallle CTpaHe
H.Illlamcues, A.XaiiutmeroB, A.A0myrodpypos, H.Komunos, B.AOnynnaes,
N.XakkynoB, A.AOnymnaeB, I[l.KatomoB, AO6mynxakum Illapu JIKy3KOHUI,
N.AGnynna, I'.Huszos, I'.Axmenos, J[x.FOcynos, C.Caiidynna, A.[xymaHnazapos,
A. A.XyceitnoBa, b.b.Hamo3o0s, O.T.lllapunosa, H.O.Cadapora, ['.HaBpy3oBa,
X.X.PaxmatoBa, 3.McxakoBa, 3.M.Hap3ueB wuccienoBajin  OOIIECTBEHHO-
MOJINTUYECKYIO CPeNy, MOBIUSABIIYIO Ha (POPMHUPOBAHUE MUPOBO33peHUs Mampada,
BIMAHKE ydeHuss HakmGanus Ha Xy105KeCTBEHHbIE M (PUIIOCO(PCKHIE €ro B3I IbI .

qalandaron. / Islom tasavvufi manbalari. — Toshkent: O‘qituvchi, 2005. — B.307.; Muhammad Bade ibn Muhammad
Sharif Samarqandiy. Muzakkir ul-asxob. — Samarqand. 1891. 217 v.

8 Schmidt A. D. Alexandria. —Taschkent, 1923.; Wamberi H. Zwei moderne zentralasiatische Dichter, Munis und
Amiriy. —Wien, 1892.; Hartman Martin. Devoni Mashrab und Ko6nig Mashrab. —Berlin; Hartman Martin. Ein Schritt.
-Berlin, 1903; Ritter H. Abu Yazid al-Bistami. UDMI; Louis Massignon, Hallaj mystic and Martur (translated, edited
and abridged by Herbert Mason), Princeton University Press, Princeton, New York.; Ditrel den Ren.
Wissenschaftsreise nach Grofasien. -Parij, 1895; Becenosckuit H.J. Boctounue 3ametku. — [lerepOypr, 1895.

4 Barkun B.A. ®epranckumii Muctrk Jusanan-Mampa6. Coopauk TypkecTaHCKOro BacTOYHOTO HHCTHTYTE B YE€CTh
mpo¢p A.D.IImunra. — Tamkent, 1923. Kaprier A. XKuznp u razenn Mampaba. — Tamkent, 1937. “TypkecraHckue
Begomoctu”, 1902, 9-11 conmap. Jlykommu H.C. “Kuccan Mampa6”. — Camapkana, 1915.; bepremsc E. Ouepk
ucTopuu nepcuiackoil nureparypsl. — Jlenunrpan, 1952. — C.51.; Barkun B.A. ®epranckuii muctuk JluBaHa-u
Mampa6. —T.: 1923; Jluxommu H.C.. luBana-u Mampa0. - T.: 1910; Xopomxun A.I1. COopHHK cTaTel, Kacalomuxcst
1o Typkecranckoro kpas. -Cank-IlerepOypr, 1876.; [Tantycos H.H. [Tporokosnsl. TypkecTaHCKOTO KpyIKa Jr00UTENneH
apxeonoruu. - Typkecras, 1899-1900; Ynynor C. TacaBByd Tepmunnapu ayraru. -McranOyim, 1995.

5 Shamsiev N, Hayitmetov A, Mashrab. Tanlangan asarlar. — Toshkent, 1958.; Abdug‘ofurov A. Mashrab. Tanlangan
asarlar. — Toshkent, 1979. Erk va ozodlik kuychilari. — Toshkent, 1980. Komilov N. Tasavvuf. — Toshkent, 2009.
Abdullaev V. O°zbek adabiyoti tarixi. Ikkinchi kitob. — Toshkent, 1980. Haqqulov I. Taqdir va tafakkur. —Toshkent,
2007. Abdulhakim Shar'ty Jo‘zjoniy. Tasavvuf va inson. — Toshkent, 2001. Yusupov J. Boborahim Mashrab.
Mehribonim qaydasan. — Toshkent, 1990. Boborahim Mashrab. “Kulliyot. — Toshkent: Muharrir nashriyoti, 2017.
Ismatulloh Abdulloh. Boborahim Mashrab “Mabdai nur”. — Toshkent: “Fan”, 1994. Boborahim Mashrab “Kimyo”. —
Namangan, 1999. Qayumov P. Tazkirayi Qayumiy. 1- jild. — Toshkent, 1998. S.Sayfulloh, Jumanazarov A. Qissayi
Shoh Mashrab. — Toshkent,, 2014. Navro‘zova G., Hoshimxonov M. Buxoro Mashrab tavsifida. — Toshkent,, ;
Hamo3oB b.b. fIkuH TymryH4acHHUHT THOceo0ruk Ma3MyHu // Imom Byxopwuii caboknmapu. —Camapkan: 2018.Ne3,
-b. 10-13.; Cadapoa H.O. XokaroH TacaBBypHi TabIMMOTHIA MabHaBHH-aXJOKHUH KaapHsTIap Macajach
.pa.an.HOM. nucc... — Tomkent: 2002. 152 6.; [Hapunosa O.T. Aoaynxonuk FrxmnyBoruit Monorpadwus. - bByxopo:
“Byxoponamp”, 2020. — 156 6.; HaBpy3osa I"H. Xoxa baxoymnmnu Hakmobann xaétu Ba MabHaBuii Mepocu. 2021,
“@an”, -b 244.; Raxmatova X.X. Xoja Ahror Valiy ma’naviy merosida murosa falsafasiga doir g‘oyalar tahlili. -
Buxoro: Sadriddin Salim Buxoriy. 2023. -b 167.;2020. Hoshimxonov M. Boborahim Mashrab va XVII-XVIII asrlarda
ijtimoiy axloqiy fikr rivoji. Falsafa fanlari doktori (DSc) dissertasiyasi avtoreferati. — Samarqgand, 2018. “Mashrabi
mo“'tabar 0‘zum”. — Toshkent, 2008. Ishoqova Z. Mashrab. - Toshkent: “O‘zbekiston”, 2015.; Hap3ues 3y06aiiauimio.
Xy KBUpHI TacaBBY(HH TaAbJIMMOTH: aHTPOIIOJIOTI S Ba THOCEOJIOTHs MacaiaiapH..-byxopo: Durdona, 2022. -160 6.
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B roapl HE3aBUCUMOCTH YYEHBIM, MPOBOAMBIINM BaxkHeWIue (uiocodpckue
ucciaenoBanus, cran MymuH XalmmmMMXaHOB, MPOBOAWBIINK (yHIaMEHTAIbHBIC
MCCIIEI0BAHMS JKHU3HH, JIEATENLHOCTU U TBopuecTBa bobopaxuma Marmrpa6a®,

B mnameit wuccienoBaTenbckold paboTe OBLUTM yUTE€HBl Hay4YHBIC aHAJIU3bI
BEIIICYTIOMSHYTBIX 3apyO€KHBIX M OTEUECTBEHHBIX YUYCHBIX XYI0’KECTBEHHO-
¢unocodckoro comepxkanus. B cuiny Toro, 4to He MPOBOAUIIOCH HCCIIECIOBAHUS
uphoH-PIIOCOPCKUX M aKCHOIOTHUIECKUX ACTICKTOB OT/ACIIBHBIX TAPUKATOB YUCHUS
TacaBBY(], B 11€JIOM, B CBSI3U C OTCYTCTBUEM KOMILUIEKCHBIX HAYYHBIX UCCIIEIOBAHUN
no ¢unocopckoMy aHanuzy TpakTata bobopaxuma Mampaba «Mabngaum Hyp», B
JTAHHOM HKCCJIEJOBAHUU O0CO00€ BHHMAaHHUE YJIEISIETCS HayYHO-TEOPETUYECKOMY
noAxoay K JToll mpolieme, pa3paboTke €€ METOJOJIOTMYECKHMX OCHOB,
OCOOEHHOCTSIM €€ CTPYKTYpPHO-(YHKIIMOHAIbHON TapMOHU3ALIHH.

CBI3b ANCCEPTANMOHHOIO HCCIEA0BAHNS C HAYYHO-HCCIE10BATEIbCKUMH
IVIAHAMH  BbICHIEr0 00pa30BaTeJIbHOIO YUYpe:KIeHUsi, IAe BbINOJHEHA
auccepranms. J{uccepranus BINOJHEHA B paMKaxX HapaBJIEHUS B COOTBETCTBHH C
IJIAHOM Hay4HOH paboThl ByXapcKoro MHXEHEPHO-TEXHOJOTMYECKOIO0 UHCTUTYTA,
pazgen IV «CoumanbHO-3)KOHOMHUYECKHE, IOJUTAYECKHUE W JAYyXOBHO-
BOCIIUTATENbHbIE MPOOJEMbl HM3YyYEHHs] MCTOPUM Y30€KHCTaHa: pEIICHUE,
cpaBHUTEINBbHBIN aHam3» (2020-2025 rr.).

Heab ncesieqoBaHus — pacKpbITh PHIIOCOPCKOE 3HAYEHUE TACABBY () MOHATUN
B npousBeneHnn «Mabnau Hyp» bobopaxuma Mamipaba.

3apaum uccjie10BaHUA:

UCCIIeI0BaHNE OCOOCHHOCTEN TIeproia, B KOTopoM xui bobopaxum Maipa0,
U BIIUSIHUSA JyXOBHOM M KYJIBTYPHOU Cpeibl HA €ro TacaBBY( TyXOBHOE HACTIEIUE;

TEOPETUKO-METOOJIOTUUECKUIM aHau3 HAYYHBIX WCCIEAOBAHUM U TIOJIXO0JI0B,
CBSI3aHHBIX C HAYYHBIM HACJIEIMEM MBICIUTENS U TpousBeaeHus «Mabman Hyp»;

OIpEJIEHUE TIOHSTHS «CBET» U €ro TacaBBy()-Ppuinocodckoii CylHOCTH;

BBISIBJIEHUE (PUIOCOPCKON 3HAUMMOCTH TacaBBY() KaTEropuil B BO33PEHHUSIX
bobopaxuma Marmpaba;

UCCJIEIOBAHUE CYUIHOCTH MJIEH YEJIOBEKa, €ro CBOOOJbI M MPOCBEUICHUS B
npousBeaeHun bodopaxuma Marmpaba «Mabnau Hyp»;

000CHOBaHUE CYIIHOCTH OO0ECTBEHHOW JIIOOBU B Mpou3BeAcHUU «Mabaau
HYp» U €€ 3HaUCHHUE B )KU3HU YEJIOBEKA;

pacKphITHE PoJii TacaBBY( MOHITHI B TBOpuecTBe bobopaxuma Mamipaba B
BOCITUTAHUU JyXOBHO-HPABCTBEHHOM 1IEIOCTHOCTH YEJIOBEKA.

OO0bexkTOM Hcce0BaHusA ObUIO BHIOpaHO HayuyHOe Hacieane boOopaxuma
Marmpa0a, Hay4HbIE UCCIIEIOBAHUS, TTOCBAIICHHBIC AaHAJIN3Y ATOTO HACIICUS.

IIpeamerom mccieN0OBaHUSL SIBISICTCS M3YyYCHHE TacaBBY( B3IUISJIOB
npousBeneHus: bobopaxuma Mampaba «Mabnau Hyp», TacaBBy(d-dunocodckon
CYILIHOCTH MOHSITUS CBETa, 00’KECTBEHHOM JIIOOBU M €€ 3HAUCHUS B )KM3HU YEJIOBEKa.

6 XomumxoHoB M. Mampabu mysradap y3ym. (MampaOuunr mwxTuMonii-hancaduit xynékapamm). Tynaupunran
nkkuHIM Hamp. Monorpadus. —T.: “IXTIYOR RISO PRINT”, 2014. 22,5 6.1.; XommmxonoB M. BobGopaxum
Maripa6 Ba yHHHT IKTHMONI-aXJIOKHii Kaparmiapn / Y36exucton dancadacu tapuxu. -k, Xammyammadinkaa.
Mownorpadus. - T.: “MymTo3 c¥y3”, 2017. 30 6.1.;
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Metoasl uccjienoBanusi. B nuccepraiuu MCNONb3yeTCsl aHAIW3 U CUHTE3,
KOMIUIEKCHBIA aHaln3, KOJUYECTBEHHBIM aHaNINU3, CHUCTEMHO-(YyHKIHMOHAIBHBIN
aHalu3, KOHTEHT-aHaJIu3, PETPOCHEKTUBHBIM  aHaNU3, AUAICKTHUYECKUU,
CUHEPreTUYECKUI, TePMEHEBTUUECKUN METO bl HAYUYHOT'O TIO3HAHUSI.

Hay4nasi HOBU3Ha MCCJIEIOBAHUSA COCTOUT B CIIEIYIOIIEM:

PACKpPBITO 3HAYECHHE KOHKPETHBIX aACMEKTOB KyJIbTYPHOU CpeIbl U UICOJIOTUN
BpeMeHH ku3Hu bobopaxmma Mamipaba, © Ha OCHOBE MCTOPUKO-(PUIOCOPCKOTO
aHaJM3a e€ro MPOM3BEACHUN B JTUPUUYECKUX CTHUXOTBOPEHMSX (razesid, MycTasal,
MyxamMmac), B «Mabaau Hyp» (KOMMEHTapHH Ha TIOPKO-Y30€KCKOM sI3bIKE CTPOd,
B3AThIX U3 «JlyxoBHOW MacHaBu» Jlxamanyuauaa Pymu), «Xumus»» (pacckas,
KOMMEHTapui K xamucy «Mup — TioppMa Bepyromiero»), «Kuccam Baiicynb-
Kapann» (wmeiixa VYBaiicu Kapanu nobpoperenu, KadecTBa M UyA0JEHCTBA),
«Kuccaitn Me'poxuomaiin Pacynu Axpam» (BOCXOXICHHE MPOPOKA) PACKPHITO
dbunocodpckoe 3HaUCHUE HICH YCTAHOBJICHUS] YHMCTHIX HPABCTBEHHBIX IIEHHOCTEH,
MPaBWJIBHOTO TOHMMAHMS TMPaBWI HCJIaMa Ha OCHOBE KJIACCU(PUKAIUU OSTUX
MIPOU3BEACHUH, a TAKKE My TH TOCTUKEHUS MPOCBETICHUS, (UII0COPCKOE 3HAUCHUE
TaKMX MOPAJIbHBIX J0OpOJETENe Kak camMo00JiaJjaHue, CaMOCO3HAHUE, YECTHBIN
TPYZ,

JIOKa3aHO JIOTMYECKH, YTO F€HE3UC TacaBBY(] MOHATHI (CBET, MPOCBEIIECHUE,
MOKasiHue, TepIieHue, 0JaroJapHOCTb) B MpousBelneHusx bobopaxuma Marmipada
«Mabnan Hyp» U «XUMHUS» HAXOAWTCS B TAPMOHHUM C XUMHEHW CUacThsl (KU3HH,
3JI0pOBbsi, OOraTcTBa) B yueHUU bymapl o moctmxkeHun craryca «HupBanbsy u Ha
OCHOBE €ro  MOpP&JIbHOW KOHIIEMIIMU HAONIOACHUS, MaTEMaTUKH W MOJIUTB
000CHOBaHBI TaKUE TEHACHIIMM KaK MPUBHECEHHUE B MHUP >KAJHOCTH, OCYXKICHHE
QITYHOCTH, OBITH BMECTE C JIFOJABMHU, TOJIJIEP>KUBATH IPYT JAPYTa;

000CHOBaHA MOpajbHasi 3HAYUMOCTH €T0 B3IJISIIOB HA O0KECTBEHHYIO JTI000BH
u cBoOony B mpowusBeneHun «Mabman Hyp» (mepeTeprieHre TPYyAHOCTEH U
MPUBPATHOCTEH MyTH, OOy3JaHUE CBOErO 3ro, OTKa3 OT MHUPCKHUX KEJIaHUU,
JIOCTUKEHHE COBEPIICHCTBA IMYTEM OYHUIIEHHUS TeJa, AYIIU U AyXa OT MOPOKOB),
HPABCTBEHHYIO 3HAYMMOCTh YCTPAHEHHUs B 4YEJIOBEKE TaKUX IMOPOKOB KakK Tope,
CTpaJlaHue, AyleBHas 00Jib, 00M1a U €€ HPAaBCTBEHHOE 3HAY€HHUE B POPMUPOBAHUU
TakuX 0JIarOpOJIHBIX KaYeCTB KaK YUCTOTa, YeCTHOCTh, MPABAUBOCTD, OJarouectue,
HeTpeaaTeabCTBO YbUX-THOO0 MpaB, JOOpOTa U MIEAPOCTh K CUPOTaM U BIOBaM,
OCTHBIM U HYKJIAIOIIUMCS;

000CHOBaHBI HEOOXOJIMMOCTh WCIIONB30BAHUS IICHHOCTEH YEIOBEYECKOTO
JIOCTOMHCTBA, COBEPIIIEHCTBOBAHMS TyXOBHOTO MHUPA, YEIOBEKOJIIOOUBBIX HUJIECH B
npousBenennn boOopaxuma Mampaba «Mabgau Hyp» B Tpoliecce MOCTPOCHUS
IIPOCBEIICHHOr0 00IIecTBa B Y30€KHUCTaHEe M, M3 B3IJIJ0B €ro Ha CBOOOIY,
HEOOXOJAMMOCTh  WCIIOJIb30BAHUSI ~ KOHIIEMIIMU  HEMPEPBIBHOTO  JYXOBHOTO
00pa3oBaHUsI B COBEPIICHCTBOBAHUHU MPUOPUTETOB JIYXOBHOTO M MOPAIHHOTO
OUMIIEHHUS, MHUpa M CIPABEAJIUBOCTH, CAMOCO3HAHUS M MpeoOpa3oBaHus,
COLIMAJIbHOM aKTUBHOCTH U JyXOBHON MHTErpaluu B 00I1ECTRBO.

IIpakTH4yeckue pe3yabTaThbl HCCIACAOBAHUS 3aKIIOYAIOTCA B CIEAYIOIIEM:

Ha OCHOBE CPAaBHUTEIBHOIO AHAJIM3a HAYyYHBIX HCCIECOOBAHUM HACIEIUs
bobGopaxuma Mampaba o6ocHoBaHO ¢uiocodckoe 3HAYGHHE TOro, 4YTO
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nytemectsusi ¢ Ilupmarom CeTopu M CcOpoka KaldaHAapaMu, YHNOMSIHYTbIE B
tpaktate Mcxaka borucrann «Taskupan Kanangapon», OCHOBaHBI Ha 3HAYEHUU
U7iei He MPOCTO HUILIEHCTBA U MOMPOIIaiHUYEeCTBa, a CKopee, N30aBIeHUs OT JII00BU
K MUPY U OBITH OJTHUM U3 JIIOACH Ta/pKpuaa, UACH «MOoTryOus s BCeX, MHE HYXKEH
o0pa3 npyra», 100BH Kk VIcTHHE U TOCTH)KEHUS UCTUHHON CBOOO/BI TYIIIH;

BBISIBJICHO, UTO B Myxammacax Marpaba npocnaBisitoTcsl TaKUe 100poaeTenu
KaK COCTpaJaHue, 100pble HAMEPEHUsI, YUCTOE CEPALE, OCYKIAAIOTCA TAKUE TTOPOKU
KaK BBICOKOMEpHE, HAJIMEHHOCTh, TOPABIHA, 0aXBaJILCTBO POJAOCIOBHOM, KPUTHKA
HEBE)KECTBEHHBIX, UYBAHIIUBBIX, HEJIAJTbHOBUIHBIX XaHOB, XBACTYHOB, B3ITOYHHUKOB,
COLIMAJIBHOE COJICPKAHUE U CHUJIbHAs KPUTHYECKash HAMPaBICHHOCTH, SIBISIOTCS
BKHBIMU IIPUHIIMIIAMU MUPOBO33PEHUS M HAPOAHUYECKOUN Priiocopuu moara;

PacKpbIThl OCHOBHBIE UJECH TacaBBY() HampaBiieHUs MpousBeneHus «Mabnaau
HYp», KOTOpBIE CIyXaT BBIPDAKEHUIO YEJIOBEYECKOW IICUXUKH, OBITUS U
IpeIHAa3HAYEeHUs], TAKUX KaK €IMHEHHE C boromM, MOHMMaHHUE €ro CBETa, a TaKkKe
CaMOINO3HaHUE YEJIOBEKA, OUMILIEHUE Cep/Illa, TOHUMaHUe 00)KECTBEHHOW UCTUHBI U
IPUHIUIBI UCTUHHOM CBOOOABI M BO3BBIIIEHUS, TyXOBHOIO M HPABCTBEHHOIO
OUYHMUIEHUS, CAMOPEATTU3ALNH U NTPeoOpaKeHUs Ha MMyTH K TaCaBBY ().

JIOCTOBEPHOCTh Pe3yJabTAaTOB HCCJIeI0BaHMs Oa3upyeTcs Ha TEOpUSX H
B3IJI5/1aX, MCIOJIB30BAHHBIX B IMPOLIECCE HCCIIEIOBAaHUSA, METOAAX U MCTOYHMKAX
UCCIEeI0BaHUs, (PaKTax, CTATHCTUYECKUX JAHHBIX, PE3YJIbTATAX COLMOJIOTUYECKOTO
OIpoca, OMPENEIIEHUU IMOHATHS, OCHOBAHHOM Ha pa3pabOTKe B COOTBETCTBUH C
TpeOOBAHUSIMU METOOJOTUU U JIOTUKU HAYYHBIX UCCIICIOBAHUMN, HAYYHBIX CTATHIX,
anpoOMPOBAHHBIX HA PECHMYOJUKAHCKUX W MEXKIYHApPOJHBIX KOH(EepeHIHUsx, Ha
BBIBOJIaX, CJEJIAHHBIX [0 pe3yjbTaTaM Hay4YHO-HCCIEA0BATEIbCKON paboThI,
pa3paboTaHHBIX NPEIOKEHHUIX U PEKOMEHJAIUAX, peaTM30BaHHbIX Ha TPAKTHKE, a
MIOJIyYEHHBIE PE3YJIbTAThI TOATBEPKAEHBI COOTBETCTBYIOIIMMHU YTIIOJHOMOYEHHBIMU
OpraHu3alusIMH.

Hayuynass W npakTuyeckasi 3HAYMMOCTb Pe3yJIbTATOB MCCJIeJ0BAHUS.
Hayunast 3HauMMOCTb pE3yJbTaTOB WCCIEAOBAHMS OIPEAENEeTCS TEM, YTO
colepKaliuecss B HEM HAayYHO-TEOPETHUECKHE BBIBOJABI, MPEMJIOKEHHUS U
PEKOMEHJIallMi MOTYT ObITh MCHOJB30BAaHbl JIJI U3yUYEHUS CYIIHOCTH HMCIAMCKON
peaurum, TeoJoruu M (Puiuocopuu, BO3MOKHOCTBIO HCIOJIb30BAaHUSI B KAaueCTBE
TEOPETUKO-METO0JIOTUYECKOW OCHOBBI HAyUYHBIX HMCCIIEIOBAHUMN, HANpPaBIECHHBIX
Ha M3YyYEeHHE Pa3BUTHS COLUAIBHOIO, KyJbTYPHOTO U (pUiI0CO(CKOrO MBIIUICHUS
HaponoB  lleHTpampHOU  A3uu, e€ro crenuuueckux acleKTOB, TaKkKe
dbopMHUpOBaHUS MHTEIIEKTYaIbHBIX KQ4€CTB, TyXOBHO-HPABCTBEHHOTO Pa3BUTHUSA Y
COBPEMEHHOW MOJIOJICKH, TOBBIIICHUS NpecTUka oOpa3oBaHHs B OOIIECTBE U
MOOIIPEHUSI CTPEMIIEHHSI MOJIOAECKH K COBEPIICHCTBY, 3ALUTHI IMOAPACTAIOIIETO
MOJIOZOTO TIOKOJIEHUS OT UAECOJOTUH HACUIIUS U PAJUKaIu3Ma, UCIIOIb30BAHUS €T0
B JalbHeWmem oOorameHud (QuiIocoPCKUX, OTUYECKUX, COLMAIBHBIX U
HKOHOMHYECKUX HAYK C HAYYHO-TEOPETUYECKON TOUKH 3PEHUSI.

[IpakTryeckas 3HaYUMOCTh PE3YyJIbTATOB HCCIEHOBAHUS ONPENEISETCS TEM,
YTO TEOpEeTUYECKHEe 000OIIEHHS U aHAJIU3bl pabOThl MOTYT OBITh UCIOJIb30BAHbBI B
MPaKTUYECKON JEeSTEIbHOCTH JyXOBHO-TIPOCBETUTEIBCKHUX LEHTPOB,
UCIIOJIb30BAaHUEM UX MPU OPraHU3alMU JyXOBHO-TIPOCBETUTENHLCKIUX MEPOTIPUATUNA
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Cpelud HaceleHUs, B JEATEIbHOCTH YUpEeXKIACHHM, padoTaroumMx B COLUAILHOU
cdepe, HCTONb30BAHUS MEXAYHAPOAHBIMU HMCCIEAOBATEIbCKUMH LEHTPAMU IS
M3YYEHUS] HAYYHOI'O U PEIMTUO3HOTO HACIEINs BEJIIMKUX MBICIUTENICH, IIHPOKON
MpoMaralJpl CpelIu HAIIEro HapoJa U MUPOBOIO COOOIIECTBA, UCCIEAOBAHUS HMX
Hay4YHO-TEOPETUYECKUX M MPAKTUYECKHX AaCIEKTOB, OPraHH3alUu KYyJIbTYpPHO-
IIPOCBETUTENILCKUX MEPONPUATUN, NPHU MOATOTOBKE MPOTpPaMM W MAaTEpHUAJOB,
MyOJIMKYEMBIX B CPEACTBaX MaccoOBOM HMH(OpMaluu, NpU NPENOJABAHUHM TaKHUX
peIMeTOB Kak Guinocodus, ITUKA-ICTETUKA, KYyJIbTYPOJIOTHUS U TIPU COCTaBICHUU
y4eOHO-METOJIMYECKUX TMMOCOOMN NIl y4eOHBIX 3aBEICHHMM, a Takke IMpHu
COBEPILIEHCTBOBAHUHU CJIOBapell Mo tacaBByd U Gpunocoduu.

Bueapenne pe3yabTartoB mucciaegoBanusi. Ha oOCHOBaHMM TOJTy4YEHHBIX
Hay4YHBIX PE3YyJbTaTOB C II€JIbI0 PAaCKpBITHUSA 3HA4Y€HUs TpakTaToB bobopaxuma
Mampaba B ucropuu ¢uiocobhun U OOOCHOBaHHS WX MECTa B BOCIUTAHUU
MOJIOJIOTO MOKOJICHUS:

Hay4HbIE€ BBIBOJbI, MPEIJIOKEHUS U PEKOMEHJAlMU O TOM, YTO 3HAYEHUE
KOHKPETHBIX AacCHEeKTOB KYJbTYpPHOH CpeAbl M HJACOJIOTMU  BPEMEHH >KU3HU
bobopaxuma Mamipaba, 1 Ha OCHOBE HCTOPHUKO-(PUIOCOPCKOTO aHalIM3a ero
MIPOU3BEJICHUI B JINPUYECKUX CTUXOTBOPEHUSX (ra3enu, MycTaszal, Myxammac), B
«Mabnan Hyp» (KOMMEHTapuu Ha TIOPKO-Y30€KCKOM s3bIKE CTpO(, B3ATHIX M3
«JlyxoBHoit MacHaBu» [xananyununa Pymn), «Xumus»» ( pacckas, KOMMEHTapHUil
K xagucy «Mup — TopbMma Bepyrouero»), «Kuccan Baiicynb-Kapann» (ueiixa
VBaiicu Kapanu ngobOpomerenu, kadecTtBa U uynoneicrBa), «Kwuccaiin
Me'poxxknomaiin Pacynu Akpam» (BOCX0XKACHHE MPOPOKA) PACKPHITO puiocodckoe
3HAYECHHUE HJEH YCTAHOBJICHHUS YUCTBIX HPABCTBEHHBIX IIEHHOCTEW, MPABUIBLHOTO
NOHMMaHUs MPaBWJ HCJlaMa Ha OCHOBE KiIacCH(UKAIMM 3TUX NPOU3BENECHUH, a
TaKK€ TIYTH JOCTH)KEHHUS TMPOCBETICHUs, (QUIOCO)CKOEe 3HAUEHUE TaKuX
MOpPAJIHBIX A0OpoJeTeNneil Kak camoo00JiajJaHue, caMOCO3HAHUE, YECTHBIN TPy,
OBbLTM MCIOJIb30BaHbl MPU TOJATOTOBKE pPabOT, OMyOJMKOBAaHHBIX B paMKax
GyHIaMEeHTAIbHOTO  Hay4yHO-HcciemoBaTenbckoro  mpoekta — OT-®1-106
«HMccnenoBanue 3amnagHbIMM YYEHBIMH E€CTECTBEHHOHAYYHOTO W OOIIECTBEHHO-
¢unocodckoro Hacieauss CpPeAHEBEKOBBIX YUEHBIX W MbIciauTenei BocTokay,
BbINOJIHEHHOTO B HaninonansHoM yHuBepcutere Y30ekucrana. (CrpaBka Ne 04/11-
6069 ot 6 aBrycra 2024 roga HanmoHnanbHOro yHUBEpcUTeTa Y30€KUCTaHa UMEHH
Mup3zo Yayroeka). B pesynpTaTe, 3TO MOCTYKUIIO B BHIPAOOTKE MPEIOKEHUN U
pEKOMEHAIMi 10 JyXOBHOMY Hacieanto bobopaxmma Mampaba B coruanbHON
KU3HU O0OIlecTBa 10 peald3allud CTaTyca CO3HATEJIbHOCTH Ha OCHOBE
rYMaHUTapHbIX KPUTEPUEB U MPUHIUIIOB, OCHOBAHHBIX Ha aHaN3e (HUiocopckux
KOHIICTIIIUIA B pou3BeneHnn «Mabmaan Hyp»;

HAy4YHbIC BBIBOJBI U TMPEMJIOKEHUS O TOM, UYTO T€HE3UC TacaBBY( MOHATUI
(cBeT, mpocBelieHUE, MOKassHUE, TepHeHue, 0JaroAapHOCTb) B MPOU3BEACHUSIX
boGopaxuma Mampaba «Mabgau Hyp» U «XUMHUSD» HAXOJUTCS B TapMOHHUU C
XUMUEN cyacThsl (KU3HM, 370POBbs, OOTaTCTBAa) B yUeHUU Byasibl 0 TOCTHKEHUU
cratyca «HupBaHb» MU Ha OCHOBE €ro MOpPAJIbHOM KOHUEMUMU HaOIIOIeHUS,
MaTE€MaTUKU U MOJHUTB OOOCHOBaHbI TaKME€ TEHJICHLIMM KaK MPUBHECEHHUE B MU
XKATHOCTU, OCYXKIACHUE ATYHOCTH, OBITb BMECTE C JIOJbMH, MOJJAEPKUBATH JIPYT
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apyra, ObUIM HCIOJIb30BAaHbI B JIEATEIBHOCTH PecnyOnuMKaHCKOro IeHTpa
JIyXOBHOCTH U IPOCBETUTENLCTBA B 2022-2023 romax, B YaCTHOCTH, ONPEAECICHHBIX
B Il HanmpaBnenun nporpammel Meponpusthii Ha 2023 rox PecnyOnmkaHCcKoOro
IIEHTpa JyXOBHOCTH U TMPOCBETUTENIbCTBA «Bompoc wuueid u wuaeosoruu u
MPOJIBUKEHUE HAyKU U npocBenieHus» [Iynkre 16 aJist opranu3anuu ¥ NpoOBEACHUS
MPONaraHAUCTCKOW JEATEIbHOCTH MO «YTIyOJNEHHOMY W3YYECHHIO XHU3HU H
NEATEeTLHOCTH HAIMX BEJIUKUX YUCHBIX M MBICIUTEICH, COXPAaHEHUIO X 00TaToro
JYXOBHOTO U KYJIbTYPHOI'O HAaclequs, LIUPOKOW MpoNaraHjae HMX Hay4YHbIX U
TBOpueckux TpyaoB». (CmnpaBka Ne 10/44 ot 7 aBrycra 2024 roma MuHcTtuTyTa
COLIMAJIBHBIX U JYXOBHBIX UcCieloBaHul [{eHTpa yXOBHOCTH U MPOCBETUTEIHCTBA
PecniyOnuku). B pesynpTaTe, 95TO MOCHYKUIO  HAyYHO-TEOPETHUECKOMY
o0ocHOBaHUIO (UIOCOPCKUX OCHOB TacaBBY(d TOHSATHUH B MPOU3BEIACHUU
bo6opaxuma Marpaba «Mabnau Hyp»;

Hay4YHbIC BBIBOJbI O MOPAJIBLHON 3HAUMMOCTH €0 B3TJISI0B Ha 00KECTBEHHYIO
11000Bb U CBOOOAY B MpousBeaeHnn «Mabaau Hyp» (nepeTeprenue TpyJHOCTeN 1
MPUBPATHOCTEW IMyTH, OOY3/IaHHE CBOETO 3T0, OTKa3 OT MUPCKHUX KEIaHUH,
JIOCTUKEHHUE COBEPIIECHCTBA MYTEM OUMILIEHUS Telia, AYIIH U JyXa OT MOPOKOB),
HPABCTBEHHOM 3HAYMMOCTH YCTPAHEHUS B YEJIOBEKE TaKUX IMOPOKOB Kak rope,
CTpaJaHue, JAylieBHas Ooyib, o0HMJa M €€ HPABCTBEHHOMY 3HAYEHUIO B
dbopMUpOBaHUM TakKMX OJIATOPOJHBIX KA4eCTB KaK YHCTOTa, YECTHOCTb,
MpaBAUBOCTh, OJlarouecTre, HEMpeAaTeNbcTBO YbUX-THOO0 TpaB, JA00poTa u
HIEAPOCTh K CUPOTaM U BAOBaM, OCTHBIM U HYKJAIOIMUMCS ObUTH UCIIOJIb30BAHBI B
METOJUYECKUX 3aHATUSAX MEXIyHapOAHOTO HayYHO-UCCIEA0BATEIbCKOTO LEHTpa
uMama byxapu st uHGOpMUPOBaHUS HAYUYHOU U KYJIBTYPHOU OOIIECTBEHHOCTH U
MOBBIMICHUS TPO(PECCHOHATTEHOTO MACTEPCTBA YUEHBIX, IJIsl CO3/IaHUs Oa3bl JaHHBIX
KaTaJIoTOB, aIbOOMOB M Hay4YHO-TIpaKkTuYeckux Marepuaios. (Crnpaska Ne 02/310 ot
31 urons 2024 roga Mex1yHapOIHOTO UCCIEA0BATENBCKOTO [IEHTpa nMama byxapu
npu KaOunere MunuctpoB PecnyOnuku VY30ekuctan). B pesynbsraTe, 3TO
NOCIIy X0, ucxoas u3 uaed bodopaxuma Mampaba B npousBeneHun «Mabnan
HYp» O OO0XECTBEHHOM JIFOOBU U CBOOOJIE, WJEU YETOBEYECKOTO JOCTOMHCTBA,
oOoraiarpIimue COBEpPIIEHCTBO JTyXOBHOTO MHpa, CaMOCO3HaHue, Oecena,
CaMOCOBEpIIECHCTBOBAaHNE, W30aBJI€HUE OT BBICOKOMEpHS, OJarogapHOCTH H
TEPIICHUs TTO3BOJIUIIM TMOJYyYUTh MH(OpPMAIMIO B YCJIOBUSAX HbIHemHero HoBoro
V306ekuctaHa O CTaOWJIBHOCTH TOJUTHYECKUX, JKOHOMHUYECKUX, COIUATBHBIX,
JTyXOBHO-00pa30BaTEIbHBIX MPOIIECCOB, O BAYKHOCTU BOCTIMTAHHS UCOIOTUYECKOTO
MMMYHHUTETA, O BOIPOCaX MAIBHEHIIEro paclIMpeHuss BO3MOKHOCTEH CTaTh
YEJIOBEKOM, CTPEMSIIIIUMCS K 3HAHUSIM, CITIOCOOHBIM BHECTU CBOMW BKJIa/l B Pa3BUTHE
oOIIecTBa, CTaTh MPABAWBHIM U YECTHBIM YEJIIOBEKOM, aHain3a (Guiocohcko-
ATUYECKUX B3MJISII0OB, OCHOBAHHBIX Ha HOBBIX TEOPETHUECKUX U METOA0JOTMUYECKUX
MOJIX0/1aX;

HAy4YHbIE BBIBOJbI M MPEIJIOKEHUS U PEKOMEHJAlMU MO HEeO0OXOAMMOCTU
UCIIOJIb30BAHUSI I[IEHHOCTEW YeJIOBEYECKOIO JIOCTOMHCTBA, COBEPIICHCTBOBAHUS
JyXOBHOTO MHpa, YEJOBEKOIIOOMBBIX HJEH B mpousBeneHun bobopaxuma
Mampaba «Mabgau Hyp» B mIpoliecce MOCTPOEHHUS! MPOCBEIIEHHOTO O0IIecCTBa B
V30ekucrtane v, U3 B3IMUISAIOB €ro Ha CBOOOY, HEOOXOAMMOCTH HCIOIb30BaHUS
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KOHIIETIIIMKA HEMPEPHIBHOIO JTYXOBHOTO 0OO0pa3oBaHWs B COBEPILICHCTBOBAHUU
IIPUOPUTETOB JYXOBHOI'O M MOpPAJIBHOIO OYHWILIEHUS, MHpPAa U CIPABELIMBOCTH,
CaMOCO3HaHUS U MpeoOpa3oBaHUsA, COLMAIBLHOM AaKTHBHOCTU U JIYXOBHOMU
UHTETpalM B OO0IIECTBO, ObUIM HCHOJIB30BaHBl IMPHU TMOATOTOBKE MPOrpaMM
Byxapckoii 0671acTHO# TenepaanokoMnanuu «Accanaom, byxapay, «Emmap BakTi,
«Hamxor Omnmumaay, «3aMOHIONDY M ChEMKE Mpolecca MNPSIMOTO HHTEPBBIO.
(CripaBka Ne 01-09-114 or 31 wmrons 2024 roma HarmumonanbHOMN
Tenepaguokomnanun Ysoekucrana «Tenepagunokomnanusi byxapckoit o0mactuy).
B pesynbrate, 3TO NOCHYKHJIO TOMY, YTO TEJIE3PUTEIN, HA OCHOBE HOBBIX
TEOPETUKO-METOAOJOTUYECKHUX MOAXOA0B K aHAIU3y (PUIOCOPCKUX KOHIICTIHI B
npousBegeHun bobopaxuma Mampaba «Mabnau Hyp», MOTYYHWIH BO3MOXKHOCTb
UMETh MH(GOPMALMIO MO BONPOCAM JAJTBHEHIIET0 PAaCUIMPEHUsT BO3MOXKHOCTEH
MOJIOZIBIX JIFO/IEH CTaTh KOMIIETEHTHBIMU, CTPEMAIIIUMHUCS K 3HAHUSAM, CITIOCOOHBIMHU
BHECTH BKJIaJl B pPa3BUTHE OOILECTBA, NPABAMBBIMH W YECTHBIMHU JIIOJIbMH,
MOBBIIICHUIO HAYYHOCTH U MOMYJISIPHOCTH TEJIECLIOY.

AnpobGanusi pe3yjbTAaTOB HCCJIeI0BaHUsA. Pe3ynbTarhl HCCIEHOBAHUS
00CYXIaJIMCh Ha 5 MEXIYHAPOJHBIX U 5 PecyOIMKaHCKUX HAyYHO-TIPAKTUYECKHUX
KOH(epeHLHsIX.

Ony0/IMKOBAHHOCTH pe3yJbTAaTOB HccCJeI0BaHusA. Bcero 1o Teme
UCCIeI0BaHMs OMyOIMKOBaHO 17 Hay4yHBIX padoT, B TOM YHCIIE€ 5 HAYYHBIX CTAaTel
(3- B pecnyOnukaHCKuX U 2 - B 3apyOeKHBIX JKypHAJIax) B HAyYHBIX H3JIAHUIX,
PEKOMEHJIOBAaHHBIX K MyOJHKanuMu pe3yiapTaToB auccepTanuii BAK npu
MuHucTepcTBEe BBICHIETO 00pa3oBaHMs, HAyKH U UWHHOBanui PecmyOmmku
V36ekucraH.

CtpykTypa u 00beM auccepTanum. /luccepranys COCTOUT U3 BBEACHUS, TPEX
rJIaB, 3aKJIIOYEHHMS] W CIIMCKAa WCIOJIb30BAaHHOM juTeparypbl. OOmmii o0beM
JUccepTalny cocTaBisieT 133 cTpaHuLb.

OCHOBHOE COAEPXAHHUE JUCCEPTALINU

Bo «BBemenmm»  guccepTaldd  ONUCBHIBAETCS  AKTYaIbHOCTh U
BOCTPEOOBAHHOCTh TEMBI, €€ COOTBETCTBHUE NPHUOPUTETHBHIM HAIMPABICHUSIM
Pa3BUTHUS HAYKH U TEXHOJOTHM PECIyOJIMKU, CTENEHb U3YYEHHOCTH MPOOJIEMBI, e
CBA3b C IJJAaHAMU HAy4YHO-UCCIEIOBATEIbCKUX padOT BBICHITO 00pa3oBaTEIbLHOTO
YUPEXKACHUS, TAEC BBINOJHEHA UCCEpPTALUsA, MOSCHSIOTCA MEedb W 33aJa4d
MCCJIEIOBaHMs, OOBEKT, MPEAMET M METOJIbI, UCIOJIB30BaHHBIC B HMCCIICIOBAHUU.
Taxke  pacKpbIBalOTCA  HAay4dHass HOBHM3HA, MPAKTUYECKUE  PE3YJIbTAThI,
JOCTOBEPHOCTH PE3yJIbTATOB, HAYYHAs U MPAKTUYECKAS 3HAUMMOCTD UCCIIEIOBAHUS,
a Tak)Ke TPHUBOMITCS CBEJACHUS O BHEAPCHHHM, 00 ampobdamuu pe3yJIbTaToB,
OMyOMKOBAHHOCTH  CTaTed, CTPYKType ©  o0OBeMe JHCCEepPTAIMOHHOTO
HCCIIETOBAHMSL.

IlepBas rmaBa auccepraunu HasbIBaeTCsl «TeopeTHKO-MeTO10JI0THYecKue
OCHOBBI HcciaenoBanuss tacaBByd uaeii badapaxuma Mampada», U B Hei
ocyuiecTBieH ¢unocopckuil aHaaM3 MOHATUM Xpama M CBETa, a Takxke Obll
NPOBEAEH AaHAJIN3 BIWSHUSA KyJbTypHOM cpenpl LleHTpanbHOl A3um Ha
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MupoBo33peHrue bobOopaxuma Mampadba B konie XVll-mawane XVIII Beka,
bunocodckuit aHATH3 TYXOBHOTO HACIEINS MBICITUTEIIA.

CoryiacHO  OUCCEpPTAaHTy, NPUHIMIOM  SBISETCA CBET, T.€. MECTO
BO3HUKHOBEHUS CBETA, U KaK KaTEropHs UCIaMCcKoi puiocouu CBET UCIONIBb3YEeTCs
KaKk OOKEeCTBEHHAsi UCTHHA, y4Ye€HHE O OOXKECTBEHHOM CBETE, MPEACTABISAIONICE
pENMIruo3HOE 3HAaHUE, OKKYJIbTHYIO HayKy. B Kopane moa ceeToM nojipazymeBaercs
cam bor (cBet HeOec 1 3eMJIN) U CBET OTKPOBEHUH, HUCTIOCIIaHHBIX MM uepe3 cBoero
npopoka Myxammana (Mup emy u OnarocioBeHue Aiiaxa). ITO «UHCTBIA CBETY,
«CBET OT CBETa», €r0 Helb3sl CPaBHUBATH C OTHEM, MOTOMY YTO OH BO3HUK BHE
3emiid. Pusocodckoit ocHOBOM TacaBBY( yueHus XOJKAaroH sIBISETCS «BaxJat
yIb-BYJIKY/l», @ OBITUE CUYUTACTCS MPOSIBJICHUEM U CBETOM E€IUHCTBEHHOI'O
M3Ha4YaJIbHOTO cyulectBa. [lo 3ToMy yueHHIo, Bce OBITUE €CTh OTpPaXKEHHE U
nposiBiieHre KpacoTel U Benuuusi Mctunbl. «Ilocie oOpeTeHus MoTHONW YHCTOTHI
cepaia, - numer Xoaka Anu PomuTanu, - B HEM BOCCHUSIET CBET OpaTcTBa, U OH
CTaHET YEJIOBEKOM, CUSIFOLIIIMY' .

Ecnu yenoBek B COBEPUIEHCTBE UCHOJB3YET CBOE 3PEHHE, CIIYX U 3HAHUS, OH
MOKET OTAEJIUTh CBET OT ThbMbl U YBUAETh CBET TaKUM, Kakoil OH ecTb. CBeT
IPUCYTCTBYET B KAXKJOM, HO Yy HEKOTOPBIX OH MEHee MOIIHbINA. Eciii cBeT cuibHee,
To Oyaer Oosblie 3HaHUW HW TpocBeriieHus. Cuila CBeTa TJIaBHBIM 00pa3zoM
CO3JaeTcs B pe3yJIbTaTe YECTHOIO TPY/la U OUMIIEHUS AYIIHU OT P>KABUYMHBI U MBLIH.
UYesloBeK CMOTPHUT Ha BCE CBOE MMYILECTBO CBETOM cBoero I'ocnoma. OH yBUAUT
yyneca B coOctBeHHOCcTH boxwueit. B cBere mpocBetsieHuss OH YBUIUT CUIYy U
BJIaJIbIYeCTBO AJuiaxa. biaromapsi 3ToMy CBETY U€TOBEKY OTKPBIBAETCS IMO3HAHUE
HeOa u 3emun. MTtak, ynctoe cepAle Bceraa u3iaydyaeT CBET OT caMoro ceds. IToT
CBET BCErJla OCBEIAET YEJIOBEYECKOE CEpALE M JaeT KU3Hb Teny. Kak Tonbko
YeJIOBEK OTPE3aH OT 3TOT0 CBETA, OT €r0 KU3HU HE OCTAETCS U CIE/a.

Mampad mymna Bamu yrmm kun u pabotran B MoBapyHHaxpe BpeMEHU
npaBJeHus nuHacTuu AmrapxanugoB. To, yto bobopaxum Maipad Obl1 KpyHBIM
YYEHBIM MTPOCBETUTENIEM, MTOATBEPKIAETCS HE TOJbKO HAIMCAHHBIMU B €r0 BpeMs
VMCTOYHHUKAMH, HO U €ro TpaKTaTaMH, MOCBSUIEHHBIMU HCCIIEOBAHUIO PA3TUUHBIX
oOnacTeil HayKu, OCOOEHHO TEOPETHUECKMX M MPAKTHUUECKHX MpOOJeM ydeHHUs
tacaBBy(]. XKusnb n HayuHoe Hacienue bobopaxuma Mampaba Bo Bce NEPHOIbI
VUCTOPUU AHAJIM3UPOBATIUCH TMO-pazHOMY. OJIHUM M3 TEPBBIX HCTOYHHUKOB,
BKJTIOYAIONINX Ouorpaduio MbICIUTENs, sBiseTcs TpaktaT Mcxaka borucranu
«Taskupan Kanangapon»®. B npoussenenun omucansl myremectsus Marrpaba co
cBouM yuenukoM ITupmarom Ceropu u copoka kanangapamu. Kananmapsel nosta -
— 3TO He OOBIYHOE HMILIEHTBO, CKMTaHUA. BO3MOXHO, 3TO ObITHE Cpeau Jroaen
Ta/HKpUJIa, OTPEKAsCh OT JIIOOBH MUpa, «IPU3aB UHOTO bora cTpaHHbIM 00pa3zom»,
3aKJTF0YAJIOCH JIUIIH B TOM, YTOOBI JTIOOUTH VCTHHY, TOCTUYDh UCTHHHOW CBOOOJIBI
Ty TIIH.

B «Taskupan KaiftoMmu» ymnomuHaeTcs, yro Mampad mo mnpeacTaBICHUIO
Mynna bazapa Axyna otnpaswics B Kamrap B kauecTBe mropuaa AQakxoxKu,

" Romitoniy Xoja Ali. Risolai Hazrat Azizon. 1327. Buxoro viloyat muzeyi. Inv. —Ne 12548/11. —-B.25.
8 Ishoq Bog‘istoniy. Tazkirai qalandaron. / Islom tasavvufi manbalari. — Toshkent: O‘gituvchi, 2005. — B.307.
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npencraButens Ttapukara HakmOanaus. «Baavalle OH HaxoJIWJICS MOJ OIEKOM
yenoBeka o umeHn Mymino basap. [lozxe Haxomuics B gome AdaxomkamoOexa
OJIHOTO U3 NpeACTaBUTENEH nax0enu, meiixa Myina Xumgasarysuia Xomka»®,

[Io MHeHmIO wuccnemoBarens, ydeHue Mampaba oTpaxkaeT JO00Bh U
MIPEAAHHOCTh CTapIIUM, CTPEMIICHUE CITY’KUTh, IPU3HAHUE JTIOCTHXKEHUS CHACThS B
mupe u peaurun. [loromy yTo

Tw1 noBepuices [lupy, 1 BBIOpOCH Teneps Bee JIUIITHEE,

O, poIMMBbIiA MOW, OCTaBb CETOIHS BCSKHE HAMEPEHUS,

Byap 4y apiM B 00111€CTBE, OCTaBb 3HAKOMOTO,
N36aBbCs pa3 3a pa3oM OT aTYHOCTH U3 MAMSITH,
3Haii Tbl, j)kesianue [Tupa ects ['ocniona XKemaane’

Marpa6 tpu roga 6su1 MIOpHIOM Ha ciTy:x0e y [Tommaxo Ky, mpeacTaBuTeNs
Hakmb6anaus-Mymxagauanu B MHauu, 1 mo3Haia IpocBeTIeHNe U 00KECTBEHHYIO
a000Bb. B Tpakrarax MBICIUTENS €CTh CBEIECHHUS O €ro BCTpeue ¢ cypuem
OmosipoM, BUJIHBIM JIHIEpOM TapukaTa Hakmbanaus.

Konsp He naitnem cien Cydu nas no Karrakyprany,
Cepue KeTaeT pemmuMOocTH ObITh ApyroM Ammoepall,

B  nuccepranmu  uccienoBareileM  JIaH  JIUTEPATYpPHBIA, HCTOPUKO-
dbunocodckuit ananus TBopuecTBa bobopaxuma Marpaba, a TpakTaTbl MBICTUTENS
KJIACCU(UIIUPYIOTCS CIEAYIONTUM 00pa3oM:

1. Jlupuueckue cmuxu. Ta3enu, Mycraszajpl, MypadObl, MyXaMMachl, MyCaJi/bl,
Mycab0achl, 1 OAMH My3aM, OJJMH MacHaBU, U pyOau u dapabl.

2. «Mab6oau nyp» («Hauano cBera» wim «VMcTouHuk cBeTay). Tpakrar ObLI
Hanucan 1o 3aaanuto [Tupa bobopaxuma Mampada Xunosatymisl OdakxoKu.

3. Tpakmam «Kuméy (parornieHHbI MUHEPA) CONEPKUT 22 KUME, KaxKaas
COCTOMT U3 OTAENIbHBIX pa3aenoB. [1o kaxxaoMy pas3zneny JaeTcst OJuH, J1Ba U Oojee
pacckasos.

4. B TpakTate MBICIUTENIb YIOMHHAET J0OpOAETeNH, KayecTBa U
OsarocnoBenus 3toro binarocnosennoro lleiixa YBaiicu Kapanu.

5. B tpakrtare “Kuccaiin Mepoocnomau Pacynu Axpam” mOKa3aHO, 4YTO
anrensl [Ipopoka (Mup emy u GnarocinoBenue Asiaxa) Bo3BblaroTcs B LlapcTBo
Hebecnoe, B Ceapmoe HeOo, B Kypeu, B JlaBx, Kanam, Dnem, Ax u BuaeHue uMu
JIpYruX JUKOBUH U uyjec, Oecelbl ¢ AjutaxoM U gaetcst up(oH aHaJIu3 HEBEPUS B
MX BO3BpALCHUE, CYUTAIOLIEECS KOLYHCTBOM.

[Io mHeHuio AuMccepTaHTa, TBOpUeCTBO M Ooraroe Hacieaue boOopaxuma
Marpaba HOCST He TOJIBKO HAIIMOHATBHBIN U PETHOHAIIBHBIN, HO U YHHUBEPCAIbHBIN
xapaktep, Mampal — BeTUKUA MBICTUTENb, MYPbIH U TaTaHTJIUBBINA MMOAT, OCTPHIN
¢unocod, riayOoKko M3yUMBIIUN XKU3Hb U YUCHHE BEJIMKHUX JI€ATElIe MHpPOBOTO
TacaBBY( yUEHHUS, CBITHIX M MAaIIeHXOB, YUYEHHUS HcjIama, MPOPOKOB, OCOOCHHO
cynssl [Ipopoka Myxammena, riryOOKOro MUPOBO33PEHUSI MBICIUTENb — K TAKOMY
BBIBOJlY MIPUXOJUT UCCIAENOBATENb. TpakTaThl MBICIUTENS UTPAIOT BAXKHYIO POJIb B

0

® Qayumov P. Tazkirayi Qayumiy. 1- jild. — T., 1998. — B 63.
10 3Kanomunaun IOcyduii. Bobopaxum Mampa6. Kymmuér. — TomkenT: “Mubharrir”, 2017. — B. 13.
1 ¥Kanonuaun IOcyduit. Bobopaxum Manrpa6. Kyminér. — Towmkent: “Mubharrir”, 2017. — B. 13.
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MIPAaBWJIBHOM IOHMMaHWU MPABUJI UCJIaMa U YTBEPKIAECHUH YMCTBIX HPABCTBEHHBIX
LICHHOCTEHW B HAILIEW CTpaHe.

Bropas riaBa gucceprannu Ha3zbiBaeTcs « DWI0co(pcKasi CyIIHOCTb OHATHIA
TacaBBy( B npousBegenuu «Madgam Hyp», u B 3TOH I1aBe NPOBOIUTCSA
CpaBHUTEIBHBIN aHanmu3 wuzae bobOopaxuma Mampaba o cBete u UpPOH-
bunocodckuit aHanu3 uae 00KECTBEHHOM JTIOOBH.

«Mabgau Hyp» - TIOpKCKO-Y30€KCKHII KOMMEHTapuid Ha CTUXH U3 «/[yXoBHOI
MacunaBu» J[xanamunauna Pymu. 19 sx3eMiuisspoB pykonucei kiaccupuuupyoTes
B PYKONMHUCHOW cokpoBuiHUlle WMHcTUTyTa BOCTOKOBeneHus. «Mabmau Hyp»
HaIMCaH B [yX€ TacaBBY( U MPUHAMICKHUT K HUKITY (HUI0COPCKO-HPABCTBEHHBIX U
MIPOCBETUTENIbCKUX MPOU3BEICHUN. B TpakTraTe MBICIWUTENb UCCIEAOBAN KU3Hb B
TaBXUJIE€ U 3UKpPE, YEIOBEUECKUE YEPThl KaK 3a0bITh ceOs, OTKA3aTbCsl OT MUPCKUX
YAOBOJBCTBUN, YHUCTOTA, YECTHOCTh, MPABAMBOCTb, HE IMOKYLIATbCA HA YbH-TO
npaBa, ObITh MIJIOCEPAHBIM CHPOTaM U MAJIOMMYIIMM, ObITh eapbiM. bobopaxum
Maiipab 0OBSICHSET, YTO HAWTU XUMHUIO CUACThsI — CJIOYKHASI 3a/1a4a, U HE KaXKIbIi
MOXET €€ JOCTUYb, 3TO OOBSICHAETCS CIEAYIOIIMM 00pa3oMm:

B yacTtHOCTH, BBICOKA XUMUS PEIUTHH,

B newMm 3aneiicTBOBaHO BCE KUME.

Bepy Henerko HaTH 0OJTHaKo,

[ToToponuck, yoeii CBOE 3ro, CTaHb MyCYJIbMaHUHOM 2,

Tak, 1O MHEHHUIO MBICIUTENSA, YTOOBI IOCTHYb BEYHOIO cHacThs, bor mocnan
IPOPOKOB U XpaHUTeNel, 4T00bl OHU Hayumin CBOMX CIIyT, TO €CTh MPOOY MM UX
cep/ra oT cHa 6€CTICYHOCTH.

[lo mMHEeHHMIO &aMccepTaHTa, corlacHO yueHuto Mampaba, bor, TBoper u
YeJIOBEK €MHBI 10 CBOEH CYTH, HO TEJO YeJIOBEKa MPECTaBIIAET COOOM MyIKY, B
KOTOpPOM CKpbITa Ayiia. Jlyiia, OTaesieHHas OT CBOEH CyIHOCTH, BOCCOEIUHSIETCS C
aOCOJIIOTHBIM TEJIOM, U B BOJIHEHMH CTaTh €ro MpEeeMHUIEH U3 (IeHThl UCXOAUT
3BYK 30J0THCTBIN. [loaTOMY, €ciii 4eloBeK OKpYKEH CBETOM BOCIIOMUHAHWM, OH
OyJeT rOTOB K COBEPIIEHHOMY CUACThI0. ECII Ue0BEK MOCTOSSHHO YUTAET 3UKD, €T0
cep/ilie Morpy3uTcs B 00kecTBEHHBIN cBeT. Bo B3rspax Mamipaba rirydoko updoH-
dbunocodcku aHATM3UPOBATIACh CYTh CMBICIIA, TallHOE U BceoOlliee 3HaueHue JIF0OBU
B Cyb0€ YeloBeKa.

B yuenun Mampaba Bcst BcesieHHasi, ObITHE U CYIIECTBOBAHUE B HEW CO3/1aHbI
U3 JTI00BH, HO €CTh MHOTO JIFOJIEH, KOTOpBIE MPEeAaHbl MUPY, & HE UCTUHHOW JTIOOBU:

EcTb TE, KTO CTpEMUTCS K CTPOUTENBCTBY JJOMOB,

ToJIBKO ¥ JyMaroT O 31aHUH BBICOKOM.

Jpyrue n1yMarT O TPOHE BEJTMKOM,

C GeckoHEUHOI apMueil u Bucenmuuamu’s,

Wtak, HaCTOAIIYIO JHOOO0Bb MOJIYYHUT TOJIBKO YEJIOBEK, TOJHOCTHIO CBOOOIHBIM
ot Metadopuueckoil 00BM. HecoMHEHHO, BHEHIHSS KpacoTa — 3TO TOXKe
onarocnoBenue boxue, 1 oHa ToXke 1o-cBoemy 1ieHHa. Ho o1HOM BHENIHEH KpacoThl
HEJIOCTaTOYHO, OHA CO BPEMEHEM HM3HAIIMBAETCS U Ucye3aeT. HacTosimas eHHoCTh

2 Bobopaxum Mamrpa6. Kumé. // Tapx.Xoxa Ucmarymox A6aynnox. — Hamanran: “Hamanran”, 1999. — B.17.; A6y
Xomun I'“az3onuit. Kumuéu caonar. — Tomkent: “Mynup”, 2021. — B.19.
13 Bo6opaxum Mampa6. Mabnau nyp // Tapx. Huészos I, Axmenos K. — Tomkent: ®an, 1994, — B.6.
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— BHYTPEHHsISI KpacoTa U AyXOBHOE coBepuieHCTBO. B «Mabnaun Hype» muctuk
YTBEPKJAET, YTO BCE BEIM BO BCEJICHHOW pa30MThI HA YEOBEKA, YTO BCE OHU —
OJIHO CYLIECTBO, M UTO BCE BEIH PAa30UTHI HA YEIOBEUECKOE CEPJILIE OCPEACTBOM
00XKECTBEHHOTO CBeTa. AJUIax yNOMHHAET, YTO B MOMEHT JIUIICHHUS YEIOBEKa
’KU3HH OH MPOCIIABUT MPECTOI 00KECTBEHHBIM CBETOM, M B TAKOM CJIydae O ACTIX U
MUPCKHX OJiarax He Oy/eT BCIIOMUHATHCS.

YenoBek ObLIT CO3/MaH B Pe3ysIbTaTe O0KECTBEHHBIX KadecTB. [loaToMy pasym
U JTyIIa KaKyTCs IPOTUBOPEUUBBIMU U MPOTUBOMOJIOKHBIMU APYT Apyry. OaHaKo B
TO K€ BpeMsi 0OKEeCTBEHHbIE aTPUOYThl OOBEIUHSAIOTCS M CTAHOBSATCS €IUHBIM
nenbiM. Tak 1 pa3ym U Jayiiia B 4eJIOBEKE COeIMHEHbI OnaroaTeio boxuei. 31o to,
Yero JKIyT OT 4YeloBeKka. biaromaps Takod MNpeKpacHOW TapMOHHHM 4YEJIOBEK
JIOCTUTAET CYACThS B 3TOM MUpe U B Oynyieit. [lo maenuto Maipaba, eciiv ueiaoBek
OUMCTUTCA OT PA3IMYHBIX XUKAOOB, €0 JIyIIa 3acusieT O0KECTBEHHBIM CBETOM U
nmosieTuT. HpaBcTBeHHas kpacoTa oOjafaTessi TaKOTO MBIITUICHHS HaXOIUTCS Ha
BBICOKOM ypoBHE. UelnoBeK, KOTOphIi Be37¢ U BO BCEM BHUIUT OJHO CIIOBO, OJIUH
3HaKk boxwui, mo j00BU U O1aroyectuio K bory moaxoaur ko BceMy ¢ JIFOOOBBIO U
cocTpaganueM. B To ke Bpems y HEro BEXJIMBOC M HPABCTBEHHOE OTHOIICHHUE K
MUDY.

[To muenuto auccepranta, Ha boOopaxuma Maiipaba OOJbIIOE BIUSHUE
okazana cynp0a Mancypa Xamnomka. B TpakTarax MBICIUTENS] BUIHO, YTO €MY
OOJBIIIE XOTENOCh MOBECUTHCS, Belb Maiipab MOHMMal TPOSBICHHE JIOOBH B
yueHnn Mancypa Xajutajka, a UCTUHHAs J1I000Bb, mposiBienne Mctunbl, Oblia
€IMHCTBEHHOM IIEJIbI0 MBICITUTEIIS.

Cx03Ky C yma s OT OTHS JTIOOBH,

[IpeBpatuiics s B renesn Bce cropasl.

BiroGieHHsIi 51 6€33aBETHO, APYT MOM, KaObl HE 3HAII,
Kak Mancyp Xamnamk B netie Bucsuei s,

[To MHeHMIO nuccepTaHTa, B AYXOBHOM Hacienuu bobOopaxuma Mamipaba
00’xecTBEHHas! TI0OOBh BBIPAYKEHA KaK MPEKPACHOE YyBCTBO, BEIYIIEE UYEIOBEKA K
COBEPUIEHCTBY M IOJUPYIOLIEE €r0 BHYTPEHHUM NTYXOBHBIM M JyXOBHBIM Mup. B
npousBeacHuN «Mabaan Hyp» MBICTUTENh YTBEPKIAACT, YTO JIFOJIH, TTOTYIUBIITHC
00KECTBEHHYIO JIFOOOBB, OYTyT OCBOOOK/EHBI OT 3J1a 10 BOCKPECEHUSI.

ITo MHEHUIO HCCIeIOBATENSA, BOBPEMS TacaBBY () MHTEPIPETAIIMH ITOCBSIICHUS
Marmpaba 60KeCcTBEHHOU JTI00BU OH CKPOMHO Ha3Bajl ce0s IIUIIOM JTOH JHOOBH.
MpeicnuTens cpaBHUBAET BOJIIO bora ¢ IBETKOM U OOBSCHSET, YTO, Oy Iy4H IIUTIOM,
OH TpOINE] MHOXECTBO TPEHMM Ha HyTH K ee JocTuxkeHuro.® Jluccepranr,
aHanu3upys yuenue Marmpaba, OH TOBOPHUT, YTO BCsiKasg J100OpoTa W 0JarocTh
ucxoaaT oT bora, moaTomy uenoBek, oosmuii bora, OyaeT 100UTh BCe HA 3eMIIe,
cBouX OpaTheB, poJuTeseHi, CTpaHy, U OyJeT BEIUKOAYIIEH U IIeap. MbIcIuTeb
NPUMKHYJ K JBHKCHHUIO KaJIaHJIapOB TapukaTta Mayiamatusi, YTOObI TIOJHSATHCS OT

14 Qarang: Boborahim Mashrab. Devon // tarj. Jaloliddin Yusufiy. — Toshkent.: Yangi asr avlodi, 2006. -B.81.;
Musurmanov E.R. Rahimbobo Mashrab faoliyati va ruhiyati talqini. Monografiya. — Samarqand: SamDU, 2015. —
160 b.

15 Bo6opaxum Mamipa6. Ma6aaiiu myp. Caitnanma (rasannap Ba mycrasomiap). Hampra taiépnosunnap: I.Huézos,
B.Axmenos. — Tomkent: “®an”, 1994. — b.12.
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MHUpPa HEYUCTOTHI K MHPY YUCTOTHI, OT MHpa >KHBOTHBIX JKEJIAHUU M MOXOTEH K
00xxecTBeHHOMY MUpY. Llenbio aToro ObUT0 co3manme 00KECTBEHHOM JTFOOBH.

VYBemeBanuss Mampaba 0 TOM, YTOOBI HE OTKPBIBaTh CepANa KaKIOMY
HE3HAKOMOMY COOECETHUKY, UTO SIBJISETCS 3aBEIIaHueM HaM OT HAIIeTo MPOpoKa, O
HEBEPUHU HEMPOCBEIICHHBIX JIIOJCH U O TOM, YTO CIOPHI U JHUCKYCCHH C HHUMH
OecronesHbl, yoeperaroT Halll HapoJl OT (paHaTh3Ma, epecu U BaXKHO MPU3HIBATH HE
npemaaBaThCsl pPa3HbIM TeUCHHsIM. [IpUunHYy BO3HHUKHOBEHHSI PEIUTHO3ZHOTO
daHaTH3Ma MBICIHTETh OOBSICHUI CBOMM MHEHHEM: «BbI HEBEXKECTBCHHBI B
IPOCBETIICHUH, HE UIIUTE MO0 KIane3p»il.

Kak yTBepkmaeT DUCCEpTaHT, MBICIUTENb aHATH3UPYET, YTO BCE, KPOME
TBopI1a, «CTpaHHOY, T.€. HEMPABIIIbHO. Mampab nckan y Ajiaxa XOpoIux KauecTB
U YEJIOBEYECKUX Ka4yeCTB, MOITOMY UEJIOBEK, JIIOOSIIMM AJliaxa, JOJKEH TaKkKe
JOOUTH JIIOJIEH U BOIUIONIATh B ceOe MpeKpacHble kauecTBa. BoT mouemy B yueHUuU
Marpaba He TOIBKO pa3MBIIIIIEHUS 0 00KECTBEHHOM 1100BH, bore u coro3e ¢ HUM,
HO W pa3MBIIIICHUS O CYIIECTBYIONEM MHpE, YEJIOBEKE M €ro KadecTBax,
O0O0KECTBEHHOM JIFOOBH, BEPHOCTH, TOpe JIOACH, IIOBEASHUH 4YeJOBEeKa -
MIPUBUBAIOTCS TIPABWJIA JTHUKETA, PACKPBIBAIOTCS ITyTH HM30aBUTHCS OT TUIOXHX
nmopokoB. KpuTuka 0aeB ¥ CBSIIEHHWKOB 3a UX JAypHOE TIOBEJACHHE U
0e3HPaBCTBEHHOCTh, HEOOS3Hb 3arpoOHOM JKW3HH, CTpaxX pas M aja, YTHETCHHE
BpEMEHH, TyIIeBHAS JCTPECCHs TakKe BaXKHBI B MUPOBO33peHnn Marmpaba. Mrak,
Mampad He oTpunan penuruo3Hblie mpaswia. HaobGopor, oH moctapaics
pa300JIauuTh TPEJICTABUTENICH PEIUTUH, OTKIOHUBIIUXCS OT IYyTH PEIUTHH, HE
COOJIOJIAIONIMX 3aKOHBI IlIapuara, 3aHUMAIONIUXCS JIMIEMEpUEM, KIIEBETOMH,
MOIIEHHHYECTBOM M KOPPYMIMEH, U HACTABUTh UX HA TMPABUIBHBINA MyThb. OH 4THUI
0J1IarOYeCTUBBIX BEPYIOIIMX W WX CBAIIEHHUKOB, HE OTCTYMAaBIIMX OT 3aKOHOB
WcnaMa u mapuaral’,

boGopaxum Mamipab BbiCKa3as MHEHHE O TacaBBY( KaTeropuu «Hadca» u
BBIJIBUHYJI HUJICI0 O TOM, YTO OPYKHEM MPEOAOJeHUs «Hadca» SBISETCS YUCTas
1t000Bb. [10 MHEHUIO MBICUTENS, JO00Bb JTa€T YEJIOBEKY OECIPUMEPHYIO CHITY U
AHTY3UA3M, JIIOOOBb O3HAYAET MPHUBI3AHHOCTH, 100POTY, MIEIPOCTh, OJ1aroaesiHue,
BOJTIO, YIIOPCTBO, 3HAHUE, MOJUTBY, Pa3yM, CMUPCHHE, CIIPaBEITMBOCTh, TEPIICHUE,
JIOBOJILCTBO, MYIPOCTh, CKPOMHOCTb, CMEJIOCTh, ITPaBEAHOCTh, YUCTOTA, CIATO0CTh,
cocTpajaHue, B OOIIEM, ISl OYMINCHUS YEIIOBEYECKOTO CEp/lla IMOHSATHBI BCE
XOpOIIIME KayecTBa, KOTOPhIE CIyKaT emy u npubmamxkator ero k Co3narento. Benpb
YUCTHIC CJIOBA M CMBICIIBI POXKAAIOTCS U3 00sn 1 moo6BH. [IpeaHazHauenue 008U —
yenoBedyeckoe cepame. Cepane ouumiaercs a000BbI0. JIFOOOBh B OUYHIIICHHOM
cepaie mpuoOpeTaeT OO0KECTBEHHYIO CYITHOCTh, TO €CTh JIFOOOBb BO3BBIIIACT
YEJIOBEKa.

B ¢dunocodpum Mamipaba, B ero mpousBenenuu «Madgaun Hyp», Bce mporiiecchl
MIPU3HAHUS TOJIBKO AJlaxa, o0JiajjaHusi UICTUHHOW JTI000BBI0O K Hemy ogHOMy M
cTpeMyieHHss K Ero JMKy OCyIIeCTBISUIUCH MOCPEACTBOM TacaBBY( TOHSATHH H

16 Bo6opaxum Mampa6. Ma6naiin nyp. Caitnaama (Fasannap Ba mycraszomiap). Hampra raiiépnosunnap: I.Huézos,
B.éXMeHOB. — Tomkent: “Pan”, 1994. — B.12.

17 V36exucronaa mwxruMonii-pancaduii pukpnap Tapuxuaas nasxanap / M. Xaiipynnaes, X. Anukynos. — TomkenT,
1995. - B.196.
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BbIpakeHui. Benukuit meiix byxapsl A0y bakp Myxamman n6on Mcxak KanaGaau
(yM. 991) B cBoux kuurax «At-Taappyd 11 mazxabut-TacaBByd» (BBenenue B myTh
TacaBBy() yTBEpXKdaJ, UYTO CyImecTByeT 17 nelcTBuii myTed TacaBBY(.
[IpumeuaTenbHO, 4TO OBLITU 3aTPOHYTHI UMEHHO 3TU 17 nousatuit B «Mabgau Hyp».

[lo mHenuto auccepTanTa, ¢GUIOCOPCKUN aHANW3 MOHITHIA TacaBBYy(} B
npousBeneHun boOopaxuma Mampaba «Mabnau Hyp» mnoxaspiBaeT, dYTO
MIPOU3BEJCHUE UMEET BAKHOE 3HAUEHHUE ISl BOCIIMTAHMS B HAIlEM HApOJE ayXa
rYMaHW3Ma, YBOKEHUS K HAIIMM HAIIMOHAJIBHBIM LIEHHOCTSIM, CTPEMJICHUSI BECTH
YecTHhIM 00pa3 ku3Hu. Dunocodckas CyHIHOCTh TacaBBY( TOHIATHI B
POU3BEACHUN TTOMOTraeT UCCIEI0BAaHUIO BOMPOCOB MO3HAHUS, OBITUS U MPUPO/IBI
YyeJIoBeKa HayKHu TacaBBy(d (rtocodun.

B Tperpeli rnaBe aguccepraumu nona Ha3BaHueMm «Heo0xoammMocTh
HCIOJIb30BaHMS TacaBBY(P-Ppuminocodckux naeir npousseaenns «Maodxaum Hyp»
B NOCTPOCHUHM TMNpocBelmieHHOro odmecrea B HoBom Y30ekucrane»
00OCHOBBIBAETCS POJIb €r0 B3IJIS0B HA CYHIHOCTh OO0XXECTBEHHOU JIOOBU WU €e
3HAYEHHE B JKM3HM YeJIIOBeKa B OOppOE€ C pENUruo3HbIM (paHaTU3MOM U
penuruo3HbiM (paHaTuzmMoM B mnpousBeneHun boOopaxuma Mampaba «Mabnau
Hyp», BaXXHOCTB HI€l O YETTOBEYECKOM JOCTOMHCTBE U JYXOBHOM COBEPUICHCTBE B
(OpMHPOBAHNHU COBEPIICHHOTO ITOKOJICHHUS.

Bripaxxenne ¢dunocodckux B3msiioB bobGopaxuma Mampada B updos-
IPOCBETUTENILCKOM COJIEP)KaHWHU, BOCIIEBAIOIIEM CBOOOLY B MPOU3BEICHUU
«Mabnau Hyp», MOXKHO pa3ienuTh Ha HECKOJIbKO TPYyIII:

1) MOUTBEHHBIE Ta3€lu;

2) xBaneOHbIe ra3einu, MOCBsAIICHHbIE BocxBaieHuto bora u [Ipopoka;

3) raszenu, ONUCHIBAIOIIME COCTOSIHUE BO3IIO0JIEHHOTO;

4) razenu, BeIpaxkarorye GuiocoPpckue B3TIsIb.

Mauipa0 Ha NpoTsHKEHUM BEKOB MPOCBEILA] CEP/ILIA JIFOJIed CBOUMH CTUXaMH,
B KOTOPBIX OTpPaX€H T'MMH JII0OOBU U OoKecTBeHHOU It0OBU. IIpousBeneHus
Manipa0a noato0uiInch HE TOJIBKO y30€KaM, HO U apraHuam, TaJyKuKam, yUrypam.
EnuHCcTBEHHBIM HCTOYHUKOM, OCBEIIIAOIIUM KM3HEHHBIN Ty Th Maiipala, siBisieTcs
«Kuccau Marpaby.

Maipa6, caepskaBiiuii 00Jdb BPEMEHHM U 3€MJIM, XOAWT Cpeaud JIoJed u
BOCCTaeT MPOTHUB HECHPaBEUIMBOCTU M HeBekecTBa. Ho ero OyHT, Kak mucaiu
HEKOTOpbIE HAIlIM YYEHBIC, HE €CTh OYHT MPOTUB CHCTEMBI, WU MIPOTUB PEIIUTUU U
bora, a Ha060pOT, MPOTHUB JIMIIEMEPOB U B3SITOYHUKOB, JKAJIHBIX JIIOJEH U JAPYTHUX
3710/1€€B, SABJISAIOUIMXCS MX MOCOOHMKaMH, BOCCTaHHE NMPOTHB HUX. Eciau cMoTpeTh
rIy0o>ke C TacaBBY() TOUKH 3pEHHsS, TO 3TO OYHT MpPOTECTa MPOTUB CaMOTO MHPA,
MPOTUB BCErO €ro HECOBEPILEHCTBA, HEMOOBM M He3HaHus bora. Bor mouemy
Marpa0, mopakeHHBIN MOJIETOM CBOCH IYIIM K CEIbMOMY HEOy, B TO K€ BpeMs
COKPYLIAETCSA, YTO U3 TUPAHMU HeOa MPEBPATHIICA B «KOPOJS HECYACTIMBBIX» S U
CTaJI «OT My4YEHHI II0X0KHMM Ha cropOMBIIErocsi»'®, BBIcMEMBaeT NErKOMBICIEHHBIX

18 Bo6opaxum Mampa6. Mabnaiin nyp. Caiinanma (razaniap Ba Mmycrasoznap). / Hampra taitépnosunnap: [ Huésos,
B.AxmenoB. — Tomkent.: “®Dan”, 1994. — B.22.
1 Bobopaxum Mamipa6. Mabnaiin nyp. Caiinanma (razannap Ba mycrazomnap). / Hampra taiiépnosannap: I Huéz0s,
B.AxmenoB. — Tomkent.: “®an”, 1994, — B.25.
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HIeIIXOB, KOTOPbIE BUASAT CHAPYKU U HE TOHUMAIOT BHYTPEHHETO, MYJUI, KOTOpPbIE
KTY4YHU Ha B3STKH.

boxecrBenHnas m000Bb, BocmeTas boOopaxumom Mampabom, — 3TO He
IPOCTOE COCTOSIHWE, HO 3a 3THUM COCTOSHHEM CKPBIBAIOTCS KpacoTa cep.la,
YeJIOBEYHOCTh, MPEKpacHble KadecTBa. bokecTBeHHas JTIOOOBb HMMEET MECTO B
HaIIel XU3HU Jaxe cerofs. [lo cioBam MbICIUTENS, KOTJA YEIOBEK MPOCUT Y
TBopua 6orarcTBa, mpecTuXka, >KeHbI, JeTel u Jaxe OorarcTBa BCEro Mupa, Ha
caMoM JieJie OH HUYero He NMpocuT y bora, HO Bce MUpcKkue Oiara HaXoAsTCs Tepet
HUM, U100 BCe 3TO MeJouH nepes 1o00Bbio boxbeit. O 100BU HE TOBOPST, O JIIOOBU
He cropsT. JItoO0Bb NOHKHA KUTh. B J1100BU €CTh CTOHBI U CJIe3bl. DTUX cJie3 Te0e
noctaroyHo. Moiuu, He roBopu. Hudero He rosopu. He mo3Bossiii cBouM cie3am
pacckaszath Te0e, uTo Takoe J1t000Bb. boxkecTBeHHas J11000Bb 110/100Ha Bojie. Eciu
BOJIbI HE OYJIET, IEPeBO HE BbIpACTET 3eyeHbIM. OH IBETET U IJIOJIOHOCHUT TOJIBKO
TOTJa, KOTJ]a B HETO HaIUBaloT BOAy. boxecTBeHHas TF000Bb B UETOBEKE MOI00HA
Bojie nepeBa. Ecnu y dyenmoBeka ecTb 00)KeCTBEHHAs JIIOOOBB, €r0 Bepa HauYMHAET
paciBeTarsb.

bobopaxum Mamipa® BBIIBUraeT HACK0 O TOM, YTO YHUCTas JitoOOBb - 3TO
opyxue, mo3poJisroniee mooeauts Hadce. [lo MHEHUIO MBICIUTENS, JIFOOOBL JaeT
YeJI0BeKy OeCIpPUMEPHYIO CHIIY M DHTY3Ha3M, JJI0OOBb 03HAYaeT MPUBA3AHHOCTH U
MUJIOCEpANE, T0OpOTYy, MIEAPOCTh, 0Jaro, BOJIIO, YHNOPCTBO, 3HAHUE, MOJIUTBY,
pa3yM, CMUpEHHE, CIPABENIMBOCTh, TEPIEHUE, YCUIIUE, MYAPOCTh, CKPOMHOCTb,
CMEJOCTh, CThIJ], YUCTOTA, CIAJ0CTh PEUH, COCTPAJIaHue, B 00IEM, JIJISi OUHIIICHHUS
YeJIOBEUECKOTr0 cep/ila MOHATHBI BCE XOPOIIME KauecTBa, KOTOPhIE CIYXKaT eMy U
npubamxkatot ero k Coznarento. Benb uncThie c10Ba M CMBICIIBI POKIAOTCS U3 00U
u mo6Bu. IlpegnasHadueHue mo0BU — yenoBedeckoe cepane. Cepame ouyumaeTcs
711000BB10. JIFOOOBE B OUUIIIEHHOM CEp/IIle MpUoOpeTaeT O0KECTBEHHYIO CYIITHOCTD,
TO €CTh JIFOOOBH BO3BBIIIACT YEIOBEKA.

B mMupe tacaBBy( 10114, OMBIHEHHBIE 00KECTBEHHOM JF0OO0BBIO, MBITAIUCH
OTKCAaTh BOJHEHHUE HACTAXKICHHUS IIOCPEICTBOM 00pa3HBIX CUMBOJIOB. TaKuX J0aei
Ha3bIBAIOT MBICTUTENSIMU. TacaBBy(] SBISETCS WACHHO-HPABCTBEHHOW, UPQPOH-
dbunocodckoit ocHoBoM Quiaocopckux Boz3peHuit Mampaba. Mampab, kax
MIPEACTaBUTENIb TAacaBBY( JUTEPATYPhI, CTPEMHUJICS BO3BBICHUTH JyX, OYHUCTHUTH
YTy, PEoA0JIeTh JKeJlaHusl OpEHHOTO MUpa IyTeM IMpeoosieHus Hadca. Marpabd
MPUOJIMKAETCS K CTaTyCy U YPOBHIO YEJIOBEKA, UCXOJI HE U3 €r0 MOJHOIEHHOCTH
KU3HH, MAaTEPUAIIBHOCTH, @ HA00OPOT, KCXOS U3 HPABCTBEHHOM KPACOTHI UETIOBEKA
¥ BEICOKHUX JlyXOBHBIX KauecTB. Mampal — nesen; 60kecTBeHHOM 100812’ Mapab
— JIEMOH 3TOM 00KEeCTBEHHOW JIFOOBH, BBIpA3HUBIIHK (hustocody dyBCTBa CBOETO
cep/illa TaAKUMU, Kakue oHr ObutH. [IpumMep ero cioB - MaJeHbKHUI YTOJb, TOPSIINANA
OTOHb, HET TIpejeNia CTCHAHWSM T03Ta, MHP COTpsCAeTCs OT JIFOOOBHOW Oo0iH
nosta’l. B nponssenennn «Mabaan Hypy» noauepkuBaeTcsi BAKHOCTh BHYTPEHHETO

20 Raxmatova F.Q. Boborahim Mashrab va tasavvuf — tarigatlari / Academic Research in Educational Sciences
Volume 3 | Issue 1 | 2022, - B.751.
2l Raxmatova F.Q. Boborahim Mashrab va tasavvuf — tariqatlari / Academic Research in Educational Sciences
Volume 3 | Issue 1]2022, - B.752.
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Mupa. YaydlieHue BHYTPEHHErO0 COCTOSHUS IMYHOCTU U OOpPETeHUE CIIOKOMCTBHUS
TaK)Xe CIIOCOOCTBYET BHEIIHEH CTa0OMIBHOCTH B OOIIIECTRBE.

BboxecTBeHHast m000Bb aHATU3UPYETCS B yaeHnH Marmpaba ¢ TOYKU 3peHUs
updOH MOHATHH, a TyXOBHBIE MIEPSKUBAHUS YETIOBEKA, UCIIUTOTO M3 YaIllH JTIOOBH,
PACKpPBIBAKOTCS C TOMOIIBIO Ujier Pymu.

IR e U e 813

Cmbica:

JIt000Bb HE pajia UCKATh CMSTEHUS,
He nymaii o mo6su??.

B ocHoBe BO33peHMII MBICIUTEUISI - OOXKECTBEHHasi JIOOOBB, IYIIEBHOE
COCTOSIHUE BIIIOOJIEHHOTO, 00JIb Pa3JIyKH U PaJ0CTh Pa3IyKHu.

JlexapcTBOM OT 3TOM OOJIe3HH SBJIsiETCS BOJS BOXbs, Tayxus U cMepTh, a
m000Bb MTPUBOJIUT YETIOBEKA K ATOMY 3BaHuI0. B nnteprnperannu Maimipaba 11000Bb
— 3TO KJIIOU KO BCEM TPYJIHBIM 3a7a4aM, UICTUHHBINA pa3pylIuTEIb Y€JIOBEKa, OTOHb,
oumIaronui Teno. g mampada 1nenb — Jo0cTu4b VICTHHBI, a TyTh K JOCTHKECHHUIO
cyTu — 1r000Bb. 10331 Mammpaba — 3T0 HHTepIpeTaIys J00BH, IyIla, OTACICHHAS
OT CBOEHM CYIIHOCTH, OOpeTaeT CBOI HHIUBUAYAIBHOCTH B MHUpE CKOpOM U
ctpaganuii. CoOOTBETCTBEHHO, JI000OBhL Marmipaba B3siia BEepX HaJll PEIIUTUSIMU,
CEeKTaMU, Pa3JIMYHBIMU YUYEHUSIMU, B3TJISJaMU UM KOHUENUsMU. Mamipab cuurtan
MEXKOH(ECCHOHATBHBIE CIIOPHI OECCMBICIIEHHBIMU U OecToie3HbIMU. OH MpU3bIBAII
JIOJIeH MOHSATH 9Ty UCTUHY. Matpab HaMepeBascsl yBUIETh U MOTIOOUTH B UEJIOBEKE
00XKEeCTBEHHYI0  JO0OpOJeTeNbh, CHAaCTH  4YeJIOBEKAa, CTPANaIOIIET0  MEXIY
TpeOOBAHUSIMU IYIITN U TEJIA, U CKE€Ub B OTHE JIIOOBU IPEXU HEYUCTOTHI.

[To MHEHHUIO AUCCEpTaHTa, YEIOBEK, UIYIUA OT Allylaxa OJarux KadecTB U
YeJIOBEYSCKUX CBOMCTB, HI00AmMK bora, moDkKeH Takke JIIOOWThL JIOAEH H
BOILJIONIATh B ce0€ MpekpacHble KauecTBa. BOT moyeMy B cBoux ctuxax Marpab
IyMaeT He TOJIbKO O OOKecTBeHHOM 00BH, bore m coro3e ¢ HUM, HO U O
CYIIECTBYIOIIEM MHUpE, YEJIOBEKE M €ro KauecTBax, JIIOOBU K CTpaHE, BEPHOCTHU
T00MMOMY 4YEJIOBEKY, MEeYaIH O JIFO/ISIX, O KOTOPBIX OH MUCAJI, IPUBUTHE TTPABUII
MOBEJICHUSI M M30aBJICHUE OT 3JIbIX MOPOKOB. [IoMUMO 3TOro, B MUPOBO33PECHUU
Maiipaba BaxHO€ MECTO 3aHSUIM KpUTHKA Oorauell U CBSIICHHUKOB 3a UX JIypHOE
noBeZieHNe U O€3HPABCTBEHHOCTh, HEOOA3HB 3arpoOHOM KM3HHU, CTpax pas u aja,
HaBsI3aHHBIN BpEMEHEM, UJIeH TyIIeBHOU jaenpeccud. Mecto. B rienmom Marmpab He
OTpUIIACT PENUTHO3HBbIE YyOexknaeHus. HampoTuB, OH mwITaNCAd pPa300IaYUThH
MIPEACTABUTENCH PETUTHH, OTKIIOHUBIIUXCS OT IMyTH PEJINTUN, HE COOJIIOIAIOIINX
3aKOHBI IIapraTa, 3aHUMAIOIINXCS JIMIIEMEPUEM U MOIIIEHHUYECTBOM, U HAPABUTH
WX Ha TPaBUIBHBIA MyTh. OH YTUT 0Jaro4eCTUBBIX BEPYIOIINX, CBAIICHHUKOB, HE
OTCTYMAIOIIKUX OT 3aKOHOB HCjlaMa W mapuata. bobopaxmm Mampab okazan
Oosiplioe BIMsIHUE Ha (OPMHUPOBAHUE KYJIBTYPHOH Cpebl, MUPOBO33PECHUS U
MO3TUYECKOT0 MUPOBO33PEHHMSI 3PENIBIX MBICTUTENEH TOr0 BpEMEHH, KOTJ]a OH JKHUJI.
Bbonbiioe BiausiHue Ha hopMHUpoOBaHUE TacaBBY( MUPOBO33PEHUS OKa3aiu MaHcyp
Xamnox, Umam T'azamu, xanamuaaua Pymu, baxaynnun Hakmbann, Anuinep

22 Boborahim Mashrab. Mabdai nur. / O‘zRFA Shl xazinasi, inn. Ne 3985 /VI; 24 v.
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Hapowu u ux yuntens Axynn, Adakxomka, Maynana [llapud. bo6opaxum Marpad
ocTaBui 6oraroe GuiIocodCKoe B TyXOBHOE HACIIEANE KaK 3PEIIBIHA ITOAT, GHUII0cod,
BIOOJICHHBIM Kanangap. [IpousBenenue «Mabmau Hyp» ciy’XKUT HCTOYHUKOM
(bu1ocoCcKO-HPaBCTBEHHON IIEHHOCTH.

3AK/IIOYEHUE

1o pe3ynbTaTam ucciaea0BaHMs, IPOBEAECHHOIO C LIEJbIO BBISIBJICHUS 3HAYEHUS
tacaBBy(} Bo33peHuit bobopaxuma Mampaba B ucropuu punocopuu u ux mecta B
BOCITUTAHUHU MOJIOZOTO MOKOJIEHUS, OBLIIN C/IeJIaHbl CJIETYIOIINE BBIBOIBI:

1. B cBoux razensix u pybau boGopaxum Mampa® odeHb NpUBIEKATEIHHO
ornucasl 00KECTBEHHYIO JIT0O0Bb U JIt000Bb K bory. Meiciurtens He 3a0bIBaeT nena
MUpa, 3a00Tbl, TPOOJIEMbI OBJIAJICHUS YEJIOBEYECKUMHU HavajlaMy U ObITh Oaib3aMoM
st 6omm mroae. Xors Mampa® men mo myTH TacaBBy( KanaHjaapa, OH
WCIIOJIB30BA 3TOT IMYyTh JUISl JOCTHXKEHHUS HPABCTBEHHOM 3pEOCTH U OOpHOBI C
HENPHUATHBIMH IOPOKAaMHU B CBOEH >KM3HH. [[71 OOphOBI C HECIpaBEIIMBOCTHIO,
YIHETEHHUEM, HACUJIMEM U TIPOU3BOJIOM, MOIIIEHHUYECTBOM U JIUIIEMEPUEM U T. . OH
BBIOMpAET MyTh KaJIaH/1apa U UCTIOJIB3YET €T0 JJI IOCTUXKEHUSI UCTUHBI.

2. HeBuanmblii CBET H3Iy4daeTcss BOKPYI TOJIOBBI KaXXJOrO0 4YEJIOBEKa B
3aBUCUMOCTH OT TOT'O, CWJIbHA WJIM cJilada €ro JUYHOCTh U IyX. DTOT APKHUM CBET
HA3bIBACTCA JTyYUCTOM aypoH, TO €CTh aypoul 4elioBeKa. B KHU3HU MPOCBETICHHBIC
JIOAM COCPENOTAYMBAIOT BHUMAHME HA CBOEHM HACTOAIIECH, BEYHOM CTOPOHE,
JyXOBHOW, TO €CTh OOXXECTBEHHOW, M OrPAHUYMBAIOT CBOIO (DU3UYECKYI0 U
TEJIECHYIO CTOPOHY. [IpaBWUIIO KU3HU I TPOCBETIEHHBIX JIIOJEH - TaBaKKall, T.€.
oTnava cynb0e, onpeneaeHHoM BeeBbITHUM, TacauM - otava bory-TBopiry, xuiaBat
- TO eCThb npeObIBaHUE B CTOPOHE, YHC - MpUOIMmKeHrne K TBopily, BaxaaT MOJIOH
BEpbl B €IMHCTBO. bora. BeITh U HAaXOIUTHCS B OINPEAECIEHHOM COCTOSIHUU yMa,
4yTOOBI TpUOIU3UTHCS K bory. Bee dhopmbl ObITHS, T. €. TPUpPOAA, YETOBEK, TyXOBHOE
ObITHE TIOJIHBI CBE€Ta. MUp IMOJIOH CBETA, U CBET - 3TO CBET MHUpA.

3. bobopaxum Mampad oka3zan OoJsbllIO€ BIMSHHE Ha (QOPMUpPOBAHUE
KYJbTYPHOU Cpelbl, HWIEOJOTHA U TMOITHUUYECKOTO MHUPOBO33PEHUSI 3PEibIX
MBICTTUTEIEH TOTO BPEMEHM, KOorja OH >Kwi. MHorue rasenu Mampaba, pyoOau,
MyXaMMachl, MycajJjibl TOJIb3YIOTCS TOIMYJSPHOCTHIO B Hapoje. Marmipald ObLI
YEeJIOBEKOM MPaBWIHHOTO CJIOBAa, TBEPAOTO MHEHHUS, KOTOPBI TOBOPUJ OTKPHITO,
HUYETo He CKphIBasi, 0OPOJICS 3a CPABEIIMBOCTh U MPABAY U UMEN CHIIBHYIO BEPY.
Bbonbmmoe BiusiHuEe Ha opMUpOBaHUE TacaBBY( MHPOBO33PEHUS OKazaiu MaHCyp
Xamnoxk, Umam TNazanu, Txamamupmua Pymu, baxaynnua HaxmbGann, Anumiep
HaBou u yunrens Axynn, Adakxomka, Maymnana [lapud.

4. bo6opaxum Marmpab octasui 6oratoe ¢puaocodckoe u JyXOBHOE HACTEANE
KaK 3pelblii modT, ¢unocod, BiaroOneHHb Kananmap. [IpousBenenue «Mabnau
Hyp» cayxut ncrounnkom ¢unocodcko-HpaBcTBEHHOM rieHHOCTH. [Ipon3Benenue
HamucaHo noj BiusgHueM «MacHaBu ManaBuy» [xananyanuna Pymu u cuuraercs
MPOU3BEJCHUEM, TAPMOHUPYIOIUM ¢ HUM. [ToHSATHS Mabna U CBET - KaTeropuw,
oTHocsmuecs kK punocopun tacaBByd, a Mabaa («Ha4yauao CBEeTa, MECTO BBIXOJIa»)
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o3HayaeT cusiuue ceera bora, mpocseruTens Mupa. MbICIUTENb MPOTUBOMOCTABIISI
MOHSITUS CBETA U POJUHKH M TPAKTOBAJ MX KaK J00pO U 3J10.

5. ®unocodckme B3mIAARI uMMama [azamm, J[DxanamumpmuHa Pymu wm
bobGopaxuma Mamipaba oOHapyXuBarOT oOmIHOCTh. «Mabman Hyp» B ocHOBHOM
COJICPKUT UCTOPUH ¥ MIOBECTBOBAHUS U3 KU3HU ITPOPOKOB, BIACTUTEIICH U Cy(HUEB.
Hampumep, B TpakTaTe MBICTUTEINS YIIOMUHAIOTCSI OTPUIIATEIBLHBIE CTOPOHBI JIFOJIEH,
T. €. HEBEPYIOIIUX, TPEIIHUKOB, JDKEIOB, JIUIIEMEPOB, W3BPAIICHIICB, JKaIHBIX,
BOpPOB, aN4YHBIX M  BBICOKOMEpHbIX «Mabmaun Hyp» - HpaBCTBEHHO-
IPOCBETUTENILCKOE TIPOM3BEACHUE, HAMMCaHHOE B Jayxe TacaBByd, Mamipao,
KUBYIIUN TOJHKO MOMUHAHUEM AJulaxa, MOJHOCTBIO 3a0bIBasi ce0sl, OTKA3bIBAsICh
OT YJOBOJIbCTBHI 3TOTO MHUpPA, YUCTOTHI, YECTHOCTH, IIPABAUBOCTH, OJaroyecTus,
IpelaTeabCTBa HE JIeJaTh 3TOr0 — MPOMOBEAYET JIyUIliee Jisl YeIOBEKa, Hapumep,
OBITH JTOOPHIM K CHUPOTaM U BAOBaM, OBITh JTOOPHIM K OCTHBIM U OBITh LIEAPHIM,
CIIOCOOCTBYET Pa3BHTHIO OJIATOPOIHBIX KadecTB. TpakTaT OCyXTaeT BOPOBCTBO,
JI0’Kb, MOIIIEHHUYECTBO, MOTPOIIAHUIECTBO, B3ITOYHUICCTBO, TIPEITIO00ACSTHIE U
AJIKOT OJTU3M.

6. Uneu bobopaxuma Mamipaba, NpOHUKHYTHIE TyXOM TBOPUYECTBA, UMEIOT
BOKHOE 3HaueHHWE B (HOPMUPOBAHWHM MHPOBO33PECHHS MOJIOJOTO ITOKOJICHHUS B
MpoIecce MOCTPOCHMSI MPOCBEIMICHHOTO OOIECTBA, TaKWE KaK CTpPEMJICHUE K
3HAHUAM, COOJTIOICHUE TIPUHIIMIIOB TYMaHU3Ma U CTIPaBeIJIMBOCTH. B Hame Bpems
HEOOXOMUMO H3y4yaTh W MPOMAraHIdpOBaTh HaIlle JAYXOBHOE HAcleIue, YTOOBI
NPEeNOTBPAaTUTh Pa3IUYHbIE JyXOBHBIE YIpO3bl, CHOPMUPOBATH JTYXOBHBIM
UMMYHUTET B CO3HAaHWUM MOJIOJOTO TokoJjieHusa. MccnenoBaHue NpOU3BENCHHUS
boGopaxuma Mampabda «Mabaan Hyp» u noHecenue o6miecTBeHHO-(HUI0COHCKUX
U7e MBICIIUTENS IO Halero Haponaa OyaeT 3¢h(EKTUBHBIM CPEJACTBOM TOIHSTHS
HAIMOHAJIBHO-AYXOBHOTO Pa3BUTHUsI HAmIero oOIecTBa Ha HOBBIA YPOBEHD.
M3ydenne AyXOBHOTO HAClEeIUs MBICIUTENIS BaXHO B YKPEIUICHUW HAIIMX
HAIlMOHAIBHBIX IIEHHOCTEH, B PEIICHUU TIPOOJIEM TO3HAHUS, OBITHS M YEJIOBEKA B
ucropuu pustocopuu, B NpaBUIbLHOM €€ TOHUMaHUU.

7. WccnenoBaHue conuaibHO-(QMIOCO(MCKUX W HPABCTBEHHBIX B3IJISI0B
bobGopaxuma Mampadba mnomoraer TIIyOOKO TMOHSITh HuCTOopuio lleHTpanbHO-
A3suarckoil o01iecTBeHHO-(hUI0codCKO MBICIH, TacaBByd, ee crenuduueckue
acrieKThl M UcTOpuYeckre ocHOBbl. WMnem boGopaxuma Mampadba o
CaMOOTpaHWYCHUM, OOJeT4YeHUH OpeMeHu Hapoja, 3aboTe 0  HapoJe,
TOJICPAHTHOCTH Y COBEPIIIEHHOM YEJIOBEKE M3Yy4aroTCs KaK KOPEHb HAIMOHAIBHON
UJeU, a €€ KOHCTPYKTHBHBIC WJIEUM BHEAPSAIOTCS B CO3HAHUE JIIOJIEH,
JIEMOKPATUYECKOM TOCYy/IapCTBa U CIYKHUT TEOPETHUYECKUM HCTOYHUKOM B
(dbopMHUpPOBaHNY TPAKIAHCKOTO 00IIIECTBA.

8. Ceromusi MOyYHMTENbHBI B OOpHOE C TMPOSBICHUSMU PEITUTHO3ZHOTO
dbaHath3Ma, PEIUTHO3HOTO Oecrmopsijika, JIOKHOM PETUTHO3HOCTH  MBICITH
bo6opaxuma Maipaba 0 TOM, 4TO pENUrus A0HKHA CIYKUTh ISl TOTO, YTOOBI JKUTh
c Oonpio mrojel u mnpemoTBpamiaTh 370. Haen boGopaxuma Maipa0a,
IPOHUKHYTHIE JAYXOM TBOPYECTBA, UMEIOT BAXKHOE 3HAUYE€HHE B (POPMUPOBAHUU
MHUPOBO33PEHUSI MOJIOJIOTO TIOKOJIEHUS B TPOLIECCE MOCTPOCHHUS MPOCBEUIEHHOTO
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OOIIIECTBA, TAKME KAK CTPEMIICHUE K 3HAHUSIM, COOIIOJIECHUE MPUHIIUIIOB T'YMaHU3Ma
Y CIIPABEIJIUBOCTH.

Ilo  pesynomamam uccnedogeanusi Oviiu  pazpabomanvl — credyloujue
NPeonodHCceHUsl U PEKOMEHOAYUU, HaNPasieHHble Ha Pearu3ayuio;

- TepeBecTH W OMyOJIMKOBATH JOIIEANINE 0 HAac pykomucu bobopaxmma
Marpaba;

- CO3JaHHE TOJKOBOTO CIOBaps TacaBBYy( MOHATUI B mpousBeaeHnN «Mabmau
Hyp» u mnpenocraBieHre KOMMEHTapUeB K HEMY, MOSCHEHHE Ha MOHSTHOM
MOJIOJZICKH SI3bIKE;

- HCNOJb30BaHME TMpousBeneHuit bobOopaxuma Mampaba B cucreme
HEIPEPHIBHOTO 00pa30BaHMs, a TAKXKE HCIOJb30BaHUE CIEIUATBHBIX KypCOB IO
«Dunocopun», «PenurunoBeaeHuton, «JlyxosHoctn», «dPunocopuu TacaBBy» u
«Hcropun punocopuny;

- Ucroyb3oBaHue une bobopaxruma Marmpaba B pa3paboTke 00pas3a KU3HU B
oOIIeCTBe, OCHOBAaHHBIX HA MOPAJIBHBIX HOpPMax, WICH TPOTHB HJEH, MHCHHS
MIPOTHUB MHEHHUS, OTBETE Ha HEBEKECTBO MTPOCBETIICHUEM;

- opopmuTh cOOpHUK MYyApBIX HM3pedeHu bobopaxmma Maipaba, n3gaHue
«COopHUKA TIOCIOBHI» M HWCIIOJIL30BAHUE €r0 B JTYXOBHO-TIPOCBETUTEIHCKON
NEeATETLHOCTH;

- opraHmzanus TiepeBoja mnpousBeleHU bobOopaxuma Mampaba Ha
aHTIIMACKUI S3BIK U W3JaHue MoHorpaduu 06 ux dumocodckoil CymHOCTH Ha
WHOCTPAHHBIX SI3bIKAX;

- 1Iemecoo0pa3HoO OpraHu30BaTh 00pa3oBaTENbHBIE CEMUHAPHl Ha TEMY
«racaBByd BuaeHus boOopaxmma Mampabay s MIMPOKOTO Kpyra 4MTaTeleH,
UMaMOB, PEJIUTHOBEIOB.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research work is to reveal the philosophical meaning of
tasawwuf concepts in the work “Mabdai Nur” by Boborakhim Mashrab.

The object of the research work is the scientific heritage of Boborahim
Mashrab, scientific research devoted to the analysis of this heritage.

The subject of the study is the study of the tasawwuf views of the work of
Boborahim Mashrab "Mabdai Nur", tasawwuf-philosophical essence of the concept
of light, divine love and its significance in human life.

The sicientific novelty of the research is as follows:

the significance of specific aspects of the cultural environment and ideology of
the time of Boborahim Mashrab's life is revealed, and on the basis of the historical
and philosophical analysis of his works in lyric poems (ghazals, mustazad,
mukhammas), in "Mabdai Nur" (commentaries in the Turkic-Uzbek language on
stanzas taken from the "Spiritual Masnavi" of Jalal-ud-Din Rumi), "Chemistry" (a
story, a commentary on the hadith "The world is the prison of the believer"), "Kissali
Vaisul-Qarani" (Sheikh Uvaysi Qarani's virtues, qualities and miracles), "Kissain
Me'rozhnomayi Rasuli Akram" (the ascent of the prophet) is revealed the
philosophical significance of the ideas of establishing pure moral values, the correct
understanding of the rules of Islam based on the classification of these works, as
well as the path to enlightenment, the philosophical significance of such moral
virtues as self-control, self-awareness, honest work;

it has been logically proven that the genesis of the concepts of tasawwuf (light,
enlightenment, repentance, patience, gratitude) in the works of Boborahim Mashrab
"Mabdai Nur" and "Chemistry" is in harmony with the chemistry of happiness (life,
health, wealth) in the teachings of Buddha on achieving the status of "Nirvana™ and
on the basis of his moral concept of observation, mathematics and prayers, such
tendencies as bringing greed into the world, condemning greed, being together with
people, supporting each other are substantiated;

the moral significance of his views on divine love and freedom in the work
"Mabdai Nur" (enduring the difficulties and vicissitudes of the path, curbing one's
ego, giving up worldly desires, achieving perfection by cleansing the body, soul and
spirit from vices), the moral significance of eliminating such vices in a person as
grief, suffering, mental pain, resentment and its moral significance in the formation
of such noble qualities as purity, honesty, truthfulness, piety, non-betrayal of
someone's rights, kindness and generosity to orphans and widows, the poor and
needy are substantiated,;

the necessity of using the values of human dignity, improvement of the spiritual
world, humane ideas in the work of Boborahim Mashrab "Mabdai Nur" in the
process of building an enlightened society in Uzbekistan and, from his views on
freedom, the necessity of using the concept of continuous spiritual education in
Improving the priorities of spiritual and moral purification, peace and justice, self-
awareness and transformation, social activity and spiritual integration into society
are substantiated.
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Implementation of the research results. Based on the obtained scientific
results, in order to reveal the significance of the treatises of Boborahim Mashrab in
the history of philosophy and substantiate their place in the education of the younger
generation:

scientific conclusions, proposals and recommendations that the significance of
specific aspects of the cultural environment and ideology of the time of Boborahim
Mashrab's life, and on the basis of the historical and philosophical analysis of his
works in lyric poems (ghazals, mustazad, mukhammas), in "Mabdai Nur"
(commentaries in the Turkic-Uzbek language of stanzas taken from the "Spiritual
Masnavi" of Jalal-ud-Din Rumi), "Chemistry" (a story, a commentary on the hadith
"The world is the prison of the believer"), "Kissai Vaisul-Qarani" (Sheikh Uvaysi
Qarani virtues, qualities and miracles), "Kissain Me'rozhnomayi Rasuli Akram" (the
ascent of the prophet) revealed the philosophical significance of the ideas of
establishing pure moral values, the correct understanding of the rules of Islam based
on the classification of these works, as well as the path to achieving enlightenment,
the philosophical significance of such moral virtues as self-control, self-awareness,
honest work, were used in the preparation of works published within the framework
of the fundamental research project OT-F1-106 "Study by Western scientists of the
natural scientific and socio-philosophical heritage of medieval scientists and
thinkers of the East", carried out at the National University of Uzbekistan.
(Reference No. 04/11-6069 dated August 6, 2024, National University of Uzbekistan
named after Mirzo Ulugbek). As a result, this served in the development of proposals
and recommendations on the spiritual heritage of Boborakhim Mashrab in the social
life of society on the implementation of the status of consciousness on the basis of
humanitarian criteria and principles based on the analysis of philosophical concepts
in the work "Mabdai Nur";

scientific findings and proposals that the genesis of the concepts of tasawwuf
(light, enlightenment, repentance, patience, gratitude) in the works of Boborahim
Mashrab "Mabdai Nur" and "Chemistry" is in harmony with the chemistry of
happiness (life, health, wealth) in the teachings of Buddha on achieving the status of
"Nirvana" and on the basis of his moral concept of observation, mathematics and
prayers, such trends as bringing greed into the world, condemning greed, being with
people, supporting each other are substantiated, were used in the activities of the
Republican Center for Spirituality and Enlightenment in 2022-2023, in particular,
those defined in the I11 direction of the program of events for 2023 of the Republican
Center for Spirituality and Enlightenment "The issue of ideas and ideology and the
promotion of science and education™ Clause 16 for organizing and conducting
propaganda activities on "In-depth study of the life and work of our great scientists
and thinkers, preserving their rich spiritual and cultural heritage, wide dissemination
of their scientific and creative works." (Reference No. 10/44 dated August 7, 2024,
Institute of Social and Spiritual Research of the Center for Spirituality and
Enlightenment of the Republic). As a result, this served as a scientific and theoretical
justification for the philosophical foundations of tasawwuf concepts in the work of
Boborakhim Mashrab "Mabdai Nur";
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scientific conclusions about the moral significance of his views on divine love
and freedom in the work "Mabdai Nur" (enduring the difficulties and vicissitudes of
the path, curbing one's ego, giving up worldly desires, achieving perfection by
cleansing the body, soul and spirit from vices), the moral significance of eliminating
such vices in a person as grief, suffering, mental pain, resentment and its moral
significance in the formation of such noble qualities as purity, honesty, truthfulness,
piety, non-betrayal of anyone's rights, kindness and generosity to orphans and
widows, the poor and needy were used in the methodological classes of the
International Scientific Research Center of Imam Bukhari to inform the scientific
and cultural community and improve the professional skills of scientists, to create a
database of catalogs, albums and scientific and practical materials. (Certificate No.
02/310 dated July 31, 2024, Imam Bukhari International Research Center under the
Cabinet of Ministers of the Republic of Uzbekistan). As a result, this served, based
on the ideas of Boborahim Mashrab in the work "Mabdai Nur" about divine love and
freedom, the ideas of human dignity, enriching the perfection of the spiritual world,
self-awareness, conversation, self-improvement, getting rid of arrogance, gratitude
and patience made it possible to obtain information in the conditions of today's New
Uzbekistan about the stability of political, economic, social, spiritual and
educational processes, about the importance of cultivating ideological immunity,
about issues of further expanding the possibilities of becoming a person striving for
knowledge, capable of contributing to the development of society, becoming a
truthful and honest person, analysis of philosophical and ethical views based on new
theoretical and methodological approaches;

scientific findings and proposals and recommendations on the need to use the
values of human dignity, improvement of the spiritual world, humane ideas in the
work of Boborahim Mashrab "Mabdai Nur" in the process of building an enlightened
society in Uzbekistan and, from his views on freedom, the need to use the concept
of continuous spiritual education in improving the priorities of spiritual and moral
purification, peace and justice, self-awareness and transformation, social activity
and spiritual integration into society, were used in the preparation of the programs
of the Bukhara Regional Television and Radio Company "Assalom, Bukhara",
"Yoshlar Vakti", "Nadzhot Bilimda", "Zamondosh" and filming the process of direct
interviews. (Reference No. 01-09-114 dated July 31, 2024 of the National Television
and Radio Company of Uzbekistan "Television and Radio Company of the Bukhara
Region"). As a result, this served to ensure that television viewers, based on new
theoretical and methodological approaches to the analysis of philosophical concepts
in the work of Boborahim Mashrab "Mabdai Nur”, were given the opportunity to
have information on issues of further expanding the opportunities for young people
to become competent, striving for knowledge, capable of contributing to the
development of society, truthful and honest people, increasing the scientific nature
and popularity of television shows.

The structure and scope of the dissertation. The dissertation consists of an
Introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 133 pages.
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