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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya ~ mavzusining dolzarbligi va  zarurati. Jahon
adabiyotshunosligida sharq mutafakkir shoirlari ijodi va adabiy merosini, badiiy-
estetik tafakkur taraggiyotining o‘ziga xos manbalarini ilmiy jihatdan ochib
berishga alohida e’tibor qaratilmogda. Ma’naviy merosning xalgchil badiiy
namunalarini, buyuk shaxslar ijodi, ular yaratgan asarlarni davr ruhi va talablaridan
kelib chigib o‘rganish, ularni amaliyotga tatbiq etish doimo dolzarb ahamiyat kasb
etgan. Bu esa dunyo tasavvufiy va madaniy-ma’rifiy hayotiga sezilarli ta’sir
etuvchi umumbashariy qadriyatlar, umuminsoniy obrazlar mutasavvif shoir
Xojamnazar Huvaydo ijodiyotida o‘zining mazmundor va yorgin ifodasining
topganligini aniglash zaruriyatini kun tartibiga go‘ymoqda.

Jahon adabiyotshunoslari tadgiqotlarida Markaziy Osiyo tasavvufiy ta’limoti,
tariqatlari (yassaviya, nagshbandiya, kubroviya) tarixi muammolari, o°‘zbek
mumtoz adabiyoti, she’riyati va poetikasini o‘rganish bo‘yicha muayyan tajribalar
to‘plagan. Xojamnazar G‘oyibnazar o‘g‘li Huvaydo she’riyatiga e’tibor, tasavvufiy
merosi, sharqona ijodiy tajriba takomili va xulosasi keyingi davrlar mumtoz
she’riyat uchun barhayot ilhom manbayi hisoblanadi. Shu ma’noda tasavvuf
adabiyotiga, o‘zbek lirik poetikasiga betakror hissa qo‘shgan shoir va adiblarning
ma’naviy merosini o‘rganish va tadqiq etish bugungi adabiyotshunoslikning
dolzarb masalalaridan sanaladi.

Mustaqillik yillarida va undan oldin respublikamizda Xojamnazar Huvaydo
ijodi va uning lirik merosi, mumtoz poetikasi tadqiqi borasida ilmiy izlanishlar
amalga oshirilgan bo‘lsa-da, shoir ijodining o‘rganilmagan, o‘z yechimini
kutayotgan jihatlar, xususan, tasavvufiy, so‘fiyona asarlarini o‘rganish masalasi
ko‘zga tashlanadi. Darhagigat, “O°‘zbek mumtoz adabiyotini xalgaro miqyosda
o‘rganish va targ‘ib qilish... bugungi kunda dunyo adabiy makonida yuz
berayotgan eng muhim jarayonlar bilan uzviy bog‘liq holda tahlil etib, zarur ilmiy-
amaliy xulosalar chigarish katta ahamiyatga ega™ligi ushbu muammoni chuqur
o‘rganish, xususan, shoir merosining tasavvufiy talgini hagida muayyan xulosalar
chigarish, o‘z navbatida, bundan dunyo ilmiy jamoatchiligini xabardosh etish
zaruriyatini yuzaga keltiradi.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026-yillarga mo‘ljallangan yangi O‘zbekistonning Taraqqiyot strategiyasi
to‘g‘risida”gi Farmoni, 2017-yil 20-apreldagi PQ-2909-son “Oliy ta’lim tizimini
yanada rivojlantirish chora-tadbirlari to‘g‘risida”, 2017-yil 24-maydagi PQ-2995-
son “Qadimiy yozma manbalarni saglash, tadqiq va targ‘ib gilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 19-oktabrdagi PQ-4865-son
“Buyuk shoir va mutafakkir Alisher Navoiy tavalludining 580 vyilligini nishonlash
to‘grisida”gi qarorlari, O‘zbekiston Respublikasi Vazirlar Mahkamasining 2018-
yil 16-fevraldagi 124-F-son “O‘zbek mumtoz va zamonaviy adabiyotini xalgaro
migyosda o‘rganish va targ‘ib gilishning dolzarb masalalari” mavzusidagi xalgaro

1 V36ekucron PecnyOmukacu Ilpesunentu IIL.M.MupsuéeBHuHr “Y30ek MyMTO3 Ba 3aMOHABMI aqabMETHHU
XanKapo MHKECAA YpraHWl Ba TapruO KWIMIIHMHT J013ap0 Macananapu’” MaB3yCHAArd XalKapo KOH(pepeHIUs
WIITHpOKYMIapura iysaran Tabpuru// Xank cysu, 2018 i, 8 aBrycr.

5



konferensiyani o‘tkazish to‘g‘risida”gi farmoyishi hamda mazkur faoliyatga
tegishli boshga me’yoriy-huqugiy hujjatlarda belgilangan vazifalarni amalga
oshirishda ushbu tadgiqot ilmiy natijalari muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustivor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda, innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish” yo‘nalishiga muvofiq
bajarilgan.

Muammoning o‘rganilganlik darajasi. Mutasavvif Xojamnazar Huvaydo
jjodini tadqig etishda rus shargshunoslaridan A.N.Samoylovich, P.A.Falev,
M.F.Gavrilov, N.P.Ostroumov, nemis shargshunosi M.Xartmann? bir gator risola
va ilmiy maqolalarini chop ettirgan, Martin Xartmann Berlinda “Huvaydoning
chig‘atoycha devoni” asaridan saralab olingan o‘nta g‘azalini tahlil qgilib, nemis
kitobxonlariga tasavvufiy-so‘fiyona jihatlarini yetkazgan. Rus shargshunosi
M.F.Gavrilov Toshkentda rus tilida chop etilgan “O‘rta Osiyolik shoir va so‘fiy
Huvaydo™ risolasida shoirning tarjimayi holi, ijodiyoti, islomiy-tasavvufiy
garashlarini tahlil gilgan.

1959-yilda Xojamnazar Huvaydo ijodiy faoliyatini o‘rganishga o‘zbek
adabiyotshunosligi e’tibor garatdi. M.Afzalov bir ilmiy maqolasida “ ...shu
choggacha shoir Huvaydo Chimyoniyning ijodi chuqur va atroflicha
o‘rganilmaganligini jamoatchilikka bildirdi.* Toxtasin Jalolovning “Samar Bonu™®
asarida Huvaydo shaxsiyati, mutasavvifning hayoti, ijodini o‘rganish yo‘lidagi
ilgari surilgan gadam ekanligi ta’kidlandi. Akademik Vohid Zohidov o‘zbek
adabiyotshunosligida® Huvaydo ijodini ilmiy ravishda o‘rganishni boshlab bergan
olim sifatida e’tirof etildi. Tadgigotchi Abdusalom Xudoyberdiyev’ning filologiya
sohasida va Qodirqul Ro‘zmatzodaning falsafa tarixidan® Xojamnazar
Huvaydoning hayoti va ijodi bilan bog‘lig dissertatsiyalar himoya qilingan.
Nusratillo Jumaxo‘ja®, Igboloy Adizova®® va boshgalarning Huvaydo merosining
ba’zi girralari hagidagi ishlari e’lon gilingan. Lekin shoir merosining tasavvufiy
talgini alohida monografik rejada hanuzgacha ilmiy jihatdan o‘rganilmagan.

2 Martin Hartmann. “Der caghataische Divan Huwedas” // Mittheilligen des Seminars fu Orientalischen zu Berlin,
jahrgang V. —Berlin, 1902. — 46 p.

3 Tappwiios M.®. Cpenneckuii nostu u cyduii Xysaiino. —Tamkent: Kaprus, 1927. — 67 ctp.

4 Adanos M. Xysaiino Ba Mampa6 mwxoauau atpodiuua ypranainuk. // “YV36exucTon MagaHusT” raseracu, 29
HIoHb, 1959 1. No49 (354)

% YKanosos T. Camap Bony. — Tomkent, 1963. — 89 6.

® 3oxumoB B. Xaér6axm G6aauust taponanapu. Tomkent: Fadyp Fymom Homugarn AnaGuér Ba caHbaT HAaIIPUETH,
1975. 459 o.

" Xynaitbepmue A. XXus3Hb u TBOpuecTBO XomkaHazapa Xysaimo. Jucc...kanm.dunHayk. —TamkenT, 1990.-130
cTp

8 Pysmarsona K. Xoxkamnasap Xysaiino aunmii-muctuk kapaumtapuaunr XVII-XVIIL acpnap Mapkasuit Ocué
TacaBByu puBoxumaru ypuu. @Dancada dammapum mokropu (DSc) miaMuit mapakacCHHH OJNHIN YIyH E3WITaH
muccepraiusi. —Tomikent, 2020. — 250 6.

® Hycpatynno Atoymio yrau XKymaxyxa. Xysaiino Tacasyduii mebpiapuna dancaduii-6amuuit Tankun. / “Ilapk
fonay3u” xypHanu. 1998, Ne 4.(231)

10 A muzoBa U. V36ex MmymT03 agabuétn tapuxu. —Tomkent: ®an, 2006. —240 6.
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Dissertatsiya tadgigotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadgigoti  Jizzax davlat pedagogika universitetining 2022-2027 vyillarga
mo‘ljallangan ilmiy tadqiqot ishlari rejasiga muvofiq “Adabiyotshunoslikdagi
dolzarb masalalar hamda o°‘zbek adabiyotini zamonaviy usullarda o‘qitish
muammolari” mavzu yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Xojamnazar Huvaydo mumtoz merosining
tasavvufiy talgini, badiiyatining mazmuni va mohiyatini o‘rganish orqgali o‘zbek
adabiyotidagi tutgan o‘rniga baho berishdan iborat.

Tadgiqotning vazifalari:

Xojamnazar Huvaydo yashagan davrdagi ijtimoiy-tarixiy muhit va madaniy-
ma’naviy hayotning, mutasavvif, so‘fiy shoir ijodiga ta’siri masalalarini ochib
berish;

Xojamnazar Huvaydo hayoti va tarjimayi holiga ta’sir gilgan ijtimoiy-tarixiy
omillarni aniglash, so‘fiy shoirning poetik tafakkuri va uning badiiyatiga baho
berish;

Xojamnazar Huvaydo she’riyatining tasavvufiy talginini yoritish orqali
nagshbandiya tasavvufiy g‘oyalarining shoir asarlaridagi ustuvorligini dalillash;

Huvaydo she’riyatida tasavvufiy fikrlar talginini yoritishda davr mistik
fikrlari mohiyatini tadqiq etish va Huvaydo dostonlaridagi tasavvuf ta’limotining
badily mohiyatini ochib berish;

Shoir merosidagi axlogiy-tarbiyaviy qarashlarini adabiyotshunoslik nugtayi
nazaridan ilmiy asoslash, barkamol avlod haqgidagi tasavvufiy tushunchalar
tahlilini amalga oshirish.

Tadgiqotning obyekti sifatida Xojamnazar Huvaydoning “Devon”i,
shoirning “Rohati dil”, “lbrohim Adham” dostonlari, shuningdek, mutasavvifning
merosidagi g‘azallari, musabba, musamman va turli janrdagi asarlari tanlangan.

Tadgiqotning predmetini shoirning “Rohati dil”, “lbrohim Adham”
dostonlari talgini, “Devon”i, lirik she’rlari, g‘azalchilik an’analari davomiyligiga
go‘shgan hissasi, tasavvufiy fikrlarning milliy-ma’naviy sohadagi ahamiyati,
badiiy-poetik tahlillari tashkil etadi.

Tadqgigotning usullari. Tadgiqot mavzusini yoritishda qiyosiy-tarixiy,
germenevtika, tavsiflash, struktural tahlil, nazariy va ilmiy tahlil usullaridan
foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Xojamnazar Huvaydo yashagan Movarounnahr siyosiy muhiti va madaniy-
ma’naviy hayotining o‘ziga xos xususiyatlari, mutasavvif shoirning tarjimayi holi
va goldirgan ijodiy merosi aniglangan;

Huvaydo asarlarida nagshbandiya tasavvufiy g‘oyalarining aks etishi,
mutasavvif, so‘fiy alloma she’riyatida tasavvufiy fikrlarning ustivorligi
aniqlangan, Huvaydo dostonlarida tasavvuf ta’limotining badiity mohiyati ilmiy-
nazariy jihatdan ochib berilgan;

Nagshbandiya tarigatining davomchilaridan Boborahim Mashrab, So‘fi
Olloyorlarning izdoshi bo‘lgan Xojamnazar Huvaydo badiiyatidagi umuminsoniy
g‘oyalar, tarixiylik, mantiqiylik va zamonaviylik nuqtayi nazaridan o‘rganilgan;



Huvaydo merosidagi axlogiy-tarbiyaviy va barkamol inson muammosiga
daxldor tasavvufiy tushunchalar tahlili adabiyotshunoslik nuqtayi nazaridan
dalillangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Xojamnazar Huvaydo hayoti va ijodiy faoliyatini yoritishda u yashagan XVII
— XVIII asrlar Movarounnahrdagi ijtimoiy-tarixiy va ijodiy omillar, madaniyat va
ilm-fan ravnaqi, ijod etgan muhitning o‘ziga xos g‘oyaviy-estetik xususiyatlari
hagidagi ilmiy-nazariy mulohazalar, ularni o‘rganishga qaratilgan tavsiya va
ko‘rsatmalar ishlab chigilgan;

mutasavvif shoir Huvaydoning tarjimayi holiga anigliklar Kiritilgan,
Xojamnazar Huvaydo adabiy merosining tasavvufiy talgini, xususan, she’riyati va
dostonlarining g‘oyaviy mundarijasi, yo‘nalishlari va badiiyati tahlil gilingan, shoir
merosida komil inson muammosi, shoir ijodiga ta’sir ko‘rsatgan mutasavvif
so‘fiylar haqidagi fikrlar yoritilgan;

o‘zbek adabiyoti tarixi bo‘yicha tayyorlangan o‘quv qo‘llanmalar, darslik,
uslubiy tavsiyanomalarning yangi ma’lumotlar, manbalar, tahlillar bilan
boyitilishiga erishilgan.

Tadgiqot natijalarining ishonchliligi muammoning aniq qo‘yilganligi,
chigarilgan xulosalarning ilmiy tahlil, qiyosiy-tarixiy, tavsiflash, sistemali
yondashuv, nazariy va yangi badiiy tahlil usullari orqgali asoslanganligi, ishonchli
tarixiy-adabiy manbalar va ilmiy adabiyotlardan foydalanilganligi, olingan
natijalarining vakolatli tashkilotlar tomonidan tasdiglanganligi bilan belgilanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati nagshbandiya tasavvufiy-badiiy g‘oyalarining mazmun-mohiyati,
so‘fiylik tarigatlarining takomillashuvi, gullab-yashnashi, tanazzuli to‘g‘risidagi
bilimlarni boyitishi, Xojamnazar Huvaydo salaflari va izdoshlari tasavvufiy
g‘oyalarini o‘rganishda nazariy asos bo‘lib xizmat gilishi bilan belgilanadi.

Tadgiqot natijalarining amaliy ahamiyati o‘zbek adabiyoti tarixi bo‘yicha
ta’lim tizimining barcha bosgich talabalariga so‘fiy, mutasavvif shoirlar
Xojamnazar Huvaydo, Boborahim Mashrab, So‘fi Olloyor singari salaflarning
islom dini, tasavvufi, sulukatning ma’naviy va umuminsoniy gadriyatlari hagidagi
ma’lumotlar bilan ta’minlashda, ularning milliy g‘urur, ma’naviy ong va xotirasini
yuksaltirishda, shuningdek, gumanitar fanlar bo‘yicha tayyorlangan o‘quv
go‘llanmalari, darslik, uslubiy tavsiyanomalarning zaxirasini takomillashtirishda,
seminarlar tashkil etishda yordamchi manba sifatida foydalanish mumkinligi bilan
asoslanadi.

Tadgiqot natijalarining joriy qilinishi. Xojamnazar Huvaydo merosining
tasavvufiy talqini undagi takliflar bo‘yicha olingan ilmiy natijalar asosida:

Xojamnazar Huvaydo yashagan Movarounnahr siyosiy muhiti va madaniy-
ma’naviy hayotining o‘ziga xos xususiyatlari, mutasavvif shoirning tarjimayi holi
va qoldirgan ijodiy merosi, Huvaydo asarlarida nagshbandiya tasavvufiy
g‘oyalarining aks etishi, mutasavvif, so‘fiy alloma she’riyatida tasavvufiy
fikrlarning ustivorligi aniqglangan, Huvaydo dostonlarida tasavvuf ta’limotining
badiiy mohiyati ochib berilgan o‘rinlardan 2021-2023-yillarda bajarilgan FZ—
201912258-raqamli “O‘zbek adabiyotining kop tilli (o‘zbek, rus, ingliz tillarida)
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elektron platformasini yaratish” nomli amaliy loyihada foydalanilgan. (Alisher
Navoiy nomidagi Toshkent davlat O‘zbek tili va adabiyoti universiteti 2024-yil 21-
avgust Ne01-2144 ma’lumotnomasi). Natijada loyihani amalga oshirishda
dissertatsiya materiallart muhim manba bo‘lib xizmat qilgan.

Nagshbandiya tariqatining davomchilaridan Boborahim Mashrab, So‘fi
Olloyorlarning i1zdoshi bo‘lgan Xojamnazar Huvaydo badiiyatidagi umuminsoniy
g‘oyalar, tarixiylik, mantiqiylik va zamonaviylik nugtayi nazaridan tahlili,
Huvaydo merosidagi axlogiy-tarbiyaviy va barkamol inson muammosiga daxldor
tasavvufiy tushunchalar tahlili adabiyotshunoslik nuqgtayi nazaridan dalillanganligi
to‘g‘risidagi  xulosalardan F—7-13-ragamli  “Adabiyotshunoslik  tarixining
fundamental tadqiqi” mavzusidagi funtamental loyihada foydalanilgan. (Mirzo
Ulug‘bek nomidagi O‘zbekiston Milliy universiteti 2024-yil 20-avgustdagi Ne
04/11-6355 ma’lumotnomasi). Natijada loyihaning ilmiy-nazariy gismining yangi
ma’lumotlar, adabiyotshunoslikka oid nazariy manbalar bilan boyitilishiga
erishilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgigot natijalari 4 ta xalgaro va
2 ta respublika ilmiy-amaliy anjumanlarida gilingan ma’ruzalarda jamoatchilik
muhokamasidan o‘tkazilgan.

Tadqgigot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
14 ta ilmiy ish nashr etilgan bo‘lib, shulardan, Oliy attestatsiya komissiyasining
dissertatsiyalarning asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy
jurnallarda 6 ta, jumladan, xorijiy jurnalda 2 ta, respublika jurnallarida 4 ta magola
nashr gilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, 3 ta bob, umumiy
xulosalar va foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan. Umumiy hajmi
142 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning kirish gismida tadgigot mavzusining dolzarbligi va zarurati
asoslangan, o‘rganilish darajasi, maqgsad va vazifalari, obyekti va predmeti
tavsiflangan, respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi ko‘rsatilgan, tadgiqotning ilmiy yangiligi va amaliy
natijalari bayon qilingan, olingan natijalarning ilmiy-amaliy ahamiyati ochib
berilgan, natijalarning amaliyotga joriy qilinishi, e’lon qilingan nashrlar,
dissertatsiyaning tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi  bobi “Xojamnazar Huvaydo merosining
takomilida ijtimoiy-tarixiy va ijodiy omillar” deb nomlanadi. Bobning
“Xojamnazar Huvaydo yashagan davrning ijtimoiy-siyosiy va adabiy muhiti” deb
nomlangan birinchi faslida shoir yashagan zamon notinchliklarga ganchalik boy
bo‘Imasin, adabiyot, san’at, ma’naviyat va badiiyat o‘z o‘rnida turg‘un to‘xtab
golmaganligi va shu ziddiyatli davrda ham Huvaydo kabi bir qator ijodkorlar
faoliyat yuritganligi asoslab berilgan. Xojamnazar Huvaydo yashagan davrlarda
xalgni eksplutatsiya gilish juda kuchayib ketdi, darbadarlar soni kundan kun,
yildan vyil ortib bordi. Ularni himoya qgiluvchi haqgo‘ylarning o‘zlari ham gadoy,
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g‘arib, galandarona umr o‘tkaza boshladi va buning ogibatida, ko‘chaga haydalgan
gashshoglarni himoya qiluvchilar paydo bo‘ldi. Himoyasiz xalgning hayotini o‘z
ko‘zi bilan ko‘rgan, hattoki, o‘z boshidan kechirgan Huvaydo ham
zamondoshlarining fojiali hayotini aks ettiruvchi asarlar yaratishga harakat qildi.

Huvaydo umri davomida zamondoshlarni, jafokash ulug® xalgni himoya
giluvchilar tarafida turadi, ularning dilini og‘ritmaslikka chagiradi. G*ariblarga
nisbatan qo‘llanilgan xilma-xil nojo‘ya harakatlar, barcha gunohlardan eng og‘ir,
yuzta Ka’ba qurganda ham savobi uning o‘rnini qoplay olmasligini baralla
ugtiradi:

G ‘aribni ko ‘nglini buzmak gunohi beadad ermish,
Kaforat bo Imag ‘oy yuz Ka’bani qaytib bino gilsang.

Bu misralarni biz o‘rgangan ijodkor gumanizmining eng yuksak cho‘qgisini
ko‘rsatuvchi shoh baytlardan birginasi, deyish mumkin. A.Xudoyberdiyevning
ta’kidlashicha, Huvaydo bu darajaga o‘z-o‘zidan emas, Navoiy va Mashrabning
ilg‘or adabiy tajribalarini o‘zlashtirish natijasidagina yetib keldi.!*

Xojamnazar Huvaydo yashagan va ijod gilgan davr o‘zining juda ham
murakkabligi va qgator fojealarga boyligi bilan turli asarlardan munosib o‘rin
olgandi. Aslida bu davr Markaziy Osiyoda ijtimoiy-siyosiy bargarorlik avj olgan,
ashtarxoniylar sulolasining so‘nggi vakili Abulfayzxon (1711-1747) hukumati
ingirozga yuz o‘girgan, chekka viloyatlarda siyosiy boshboqdoglik va soliglar
zulmidan norozilik kuchaygan, xususan, Chodak, (Chust shahridan 30 km
sharqdagi gishloq) sayyidlari Buxoro amirligidan mustaqil bo‘lgan Farg‘ona
xonligini tashkil etishga kirishgan, minglar urug‘ining eng obro‘li zodagonlaridan
biri bo‘lgan Shohruhbiy ularning yordami bilan Xo‘gand xonligini tashkil etgan
(1709-y.) vyillarga to‘g‘ri keldi.!? Tarix sahifalari va tarixiy vogelikka nazar
tashlaganimizda, o‘sha davrdagi mavjud siyosiy tuzum bosimi xalg ommasi
gaddini batamom bukkan edi.

Mana shunday mash’um holatlar tinimsiz davom etgan bo‘lsa-da, Huvaydo
yashagan tarixiy davr, xususan, Movarounnahrda fan va madaniyat, ijtimoiy-
ma’naviy fikr taragqqiyoti, ularning mavjud zamondoshlarga munosabati o‘ziga xos
xususiyatlarga ega bo‘lgan holda rivojlandi. M.Hoshimxonovning gayd etishicha,
ijtimoiy-ma’naviy fikr taraqqiyoti va badiiyatida Muhammad Sharif Buxoriy,
Abdulg‘oziy, Turdi Farog‘iy, So‘fi Olloyor, Yusuf Qorabog‘iy, Abu Abdullo as-
Siyolqutiy, Muhibullo al-Hindiy, Mirzo Abdulgodir Bedil, Vafoiy, Mullo Masti
Oxund, Nazr, Ravnag, Andalib, Rogim, Nishotiy, Mashrab, Huvaydo, Umar,
Bogiy va boshga mutafakkirlarning muhim o‘rni bor. Ular tarixiy-tadrijiy davrning
murakkab jarayonida el-yurt nazariga tushgan ilg‘or fan arboblari, atoqli shoir va
olimlar, tagdiri murakkab iste’dodli allomalari edilar. Ular asarlarining tili,
ko‘targan g‘oyalari hamohangligiga ko‘ra bir-biriga yaqin turgan maslakdosh
edilar®,

11 Xynaitbepmuen A. XKusHp u TBopuecTBo XomKaHaszapa Xysaiino. Jucc...kanm. ¢un.Hayk. —TamxkenT, 1990. — ctp.
42,

12 pyzmarsona Koaupkyn. Xosxamaasap XyBaiigoHUHT TacaBybuii Kapamapu. Mosorpadus. —Tomkent: ZILOL
BULOQ, 2019. -b. 11. .

13 Xommmxonos M. Mampabu mybradap yzym. Tomkent: Amuumep Hapouii Homumarn Y36exkucToH Muimid
KyryoxoHacu Hampuéru, 2007. —b. 40.
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Xojamnazar Huvaydo Boborahim Mashrabning g‘oyalarini faol qo‘llab-
quvvatladi, ammo ularning yaramas kirdikorlarini oshkora tanqgid gilish yo‘lidan
emas, balki ularning gunohlarini o‘z gunohlari sifatida fosh gilish yo‘lidan bordi.

So‘fi Olloyor nagshbandiya g‘oyalarini izchil davom ettirdi, ayni vaqgtda
Muhammad payg‘ambar sunnatlariga yot bo‘lgan soxta tarigatlar (ravshaniya,
xubbiya, abbosiya, avliyoiya, haloliya va h.k.)ning yarogsizligini fosh etdi.'*

Bobning ikkinchi fasli “Shoir ilmiy biografiyasini yangidan yaratishning
manbaviy asoslari va adabiy merosi ko ‘lami” tahliliga bag‘ishlangan. Milliy
mustaqillik va yangicha siyosiy tafakkur sharofati bilan gaytadan kashf etilayotgan
Xojamnazar Geoyibnazar o‘g‘li Huvaydo sergirra badiiy-poetik merosga ega.
Aslida u Mashrab dorga osib o‘ldirilgandan so‘ng olti yil o‘tgach, 1717-yilda
Chimyonda dunyoga kelgan va 1780-yilda shu yerda vafot etgan.

Huvaydoning ajdodlari asli o‘shlik bo‘lib, otasi G‘oyibnazar eshon o‘ziga pir
tutinib, gashgarlik Ofogxoja (vafoti 1695-yil) dargohiga borgan va o‘ttiz yil uning
xizmatida bo‘lib, undan tasavvuf sirlarini o‘rgangan. So‘ng Ofogxojaning
marg‘ilonlik o‘g‘li Xoja Muhyi Ahmad (xalq orasida Poshsho pirim nomi bilan
shuhrat topgan) huzuriga keladi. Chimyon qishlog‘ida uy-joy giladi va uning
xonadonida Xojamnazar dunyoga keladi®.

Huvaydo o‘zining “Rohati dil” dostonining “Sababi nazmi kitob” bobida
o‘zining tarjimayi holi hagida quyidagi biografik ma’lumot bergan:

Kaminaning oti Xojamnazardur,
Atosining oti G ‘oyibnazardur.
Nasabda O ‘shi-yu mavludi Chimyon
G ‘aribu xoksoru dil parishon?®.

Shuningdek, shoir mazkur devonga Kiritilgan bir g‘azalida: Xojamnazar
osiyg‘a qo ‘ydim Huvaydoni lagab,bul g‘aribi mustamandni shahri Chimyondin
tila... — deb yozadi.

Markaziy Osiyoda XVII —XVIII asrlarda yashab ijod gilgan mutasavvif shoir
va avliyolar: Boborahim Mashrab, So‘fi Olloyorning tarjimayi holiga doir
ma’lumotlar birmuncha mavhum va munozarali bo‘lgani singari Xojamnazar
G‘oyibnazar o‘g‘li Huvaydoning hayoti, tarjimayi holiga doir ma’lumotlar ham
juda oz va kam bo‘lganligi uchun turli munozaralarga sabab bo‘lib golmoqda.
Buning sabablarini quyidagi omillar bilan izohlash mumkin:

Birinchi omil: buyuk so‘fiy-avliyolar o‘zlariga ayon bo‘lgan ilohiy ilm va
ma’rifatni zamondoshlaridan sir saglashga, Allohning rizoligi va xushnudligi
yo‘lida gilgan xayrli va savobli amallarini elga ko‘z-ko‘z gilmaslikka, kamtarona
va fagirona hayot kechirishga intilganlar. Zero, el ko‘zi oldida shuhrat gozonishni
ofat deb hisoblaganlar. Muhammad payg‘ambar sunnatlariga, nagshbandiya
tarigati g‘oyalariga, og‘ishmay amal gilgan So‘fi Olloyor, Boborahim Mashrab
singari Xojamnazar Huvaydo ham zamondoshlariga botiniy olamida ro‘y
berayotgan tug‘yonlari va o‘z “Men”ligini oshkor etishni aslo istamagan.

14 Sirojiddinov Sh. So‘fi Olloyor ilohiyoti. | gism. Jamiyat va burch. —Toshkent, 2001. —B. 49.

15 Xoxamnuazap Xysaiino. leson. — Tomkent: SIuru acp apnoau, 2005. —B. 3.

16 X osxamuazap Xysaiino. Poxartu aun. — TomkenT: AGmyaia Konupuit Homunaru Xank Mepocu HampuéTu, 1994, —
b. 16.
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Ikkinchi omil: Huvaydo xonlik poytaxtidan ancha olisda — Farg‘ona
vodiysining Pomir — Oloy tog* etaklarida joylashgan Chimyon gishlog‘ida diniy
IIm va tasavvuf g‘oyalarini targ‘ib etdi va halol mehnati (hunarmandchilik) evaziga
kamtarona hayot kechirdi. U Chimyon gishlog‘ida mugim yashadi: o‘ziga murshid
— pir izlab, shaharma-shahar, yurtma-yurt kezmadi. Ehtimol, shu boisdan ham
o‘ziga tengdosh va zamondosh bo‘lgan gashqarlik mashhur olim Muhammad
Siddiq Rushdiy (1706-1785-90-yy.)ning “Tazkirat ul avliyoi turkiy” (382 sahifali)
asariga kirmay qgolgandir.t’

Uchinchi omil: XVl asrda mamlakatda avj olgan ijtimoiy-siyosiy beqarorlik
va parokandaliklar, zulm va gashshoqglik, ilmsizlik va jaholat ilm ahliga nisbatan
logaydlikni vujudga keltirgan: Huvaydoning o‘z so‘zlari bilan ifodalaganda “mardi
Xudolarning cho ‘pcha gadri bo Imagan ™.

To ‘rtinchi omil: mustabidlik ustiga qurilgan sobig sho‘ro tuzumi sharoiti ilm
ahlining, aynigsa, mullo va eshonlarni oz yurtidan badarg‘a qgilish, diniy kitoblarni
yo‘q qilish siyosati hatto 60-yillargacha davom etgan bir sharoitda Xojamnazar
Huvaydoning shaxsi, tarjimayi holi, asarlari hagida zamondoshlari tomonidan
yaratilgan manoqiblar qabristonlarga ko‘milgan yoki yo‘qolgan bo‘lishi
ehtimoldan uzoq emas.

Beshinchi omil: baxtli tasodif tufayli Huvaydoning shogirdi Noseh
Chimyoniy (vaf.t tahm. 1798-y.) tomonidan Huvaydo vafotiga bag‘ishlab yozilgan
“Tarixi vafoti hazrat Eshon Huvaydo (navvarallohu taolo margadahu marjahu)”
asari, Huvaydoning chimyonlik chevarasi Faxriddin Eshon Xokiy (1832-1919)
galamiga mansub “Nasabnomai Huvaydo quddusa sirrixul aziz” asari, shuningdek,
Xojamnazar Huvaydoning “Rohati dil”, “Sulton Ibrohim Adham qissasi” va
devoniga Kkiritilgan asarlarida berilgan o‘z tarjimayi holiga doir ma’lumotlar
Huvaydoning tarjimayi holini tiklashda asosiy tayanch manbalar hisoblanadi.

Oltinchi omil: tasavvuf an’anasiga ko‘ra, buyuk avliyo, so‘fiylarning gachon
tug‘ilganligi va gancha umr ko‘rganligi emas, balki llohiy ruh bilan qo‘shilgan,
ya’ni vafot etgan vyili, oyi va kuni manbalarda gayd etilgan. A.Knishning
ta’kidlashicha, “Buxoro aholisi har yil bahorda Bahouddin Nagshband vafot etgan
kunni “iydi guli surx” sifatida bayram giladilar*8,

Huvaydo o‘zining hayoti va faoliyatida barcha zamondoshlarini, beva-
bechora, miskinlar manfaatini himoya qildi, bir g‘arib ko‘nglini shod gilishni,
mashaqgat chekib Ka’bani ziyorat gilishdan afzal deb bildi. Buni uning quyidagi
misralaridagi mazmunidan ham kuzatamiz:

Bir g ‘arib ko ‘nglini shod aylasang,
Yo ‘l bosib, Ka’ba sari bormoq abas®®.

Shoirning devonida axlogiy-didaktik mazmundagi “Rohati dil” manzumasi
ham berilgan. Huvaydo “Rohati dil” asarini avval nasrda yozib, so‘ng nazmga
aylantirganini alohida ta’kidlaydi:

17 Mkpomummun Octonakyn. Asnuénap cynronu Typownuk Banuiinap. —Tomkent: Sluru acp asnoau, 2004. —B.27-
37.

18 Aleksandr Knish. Musulmon tasavvufi. —Toshkent: Fan ziyosi, 2022. -B. 251.

19 Xosxamnazap Xysaitno. Jleson. —Tomkent: SIuru acp anoau, 2017. -5.3-4.

12



Kitobim oti erur “Rohati dil”,

Erur har bir so zi tanbehi g ‘ofil.

Ko ‘ngulning shahri sori azm qildim,
Kitobim nasr erdi, nazm gildim.?

Shoirning chevarasi Hoji Salohiddin Sogib va Mirza Hakim ibn
Marg‘iloniylar tartib etgan Huvaydo devoni boshga mualliflar tuzgan devonlarga
nisbatan to‘ligrog va mukammalroq hisoblanadi. Bu devonga shoirning 351
g‘azali, 28 ruboiysi, 41 to‘rtligi, 3 muxammasi, 1 musaddasi va 3 masnaviysi
kiritilgan?. Ammo professor I.Abdullayev va dotsent Q.Ro‘zmatzoda nashrga
tayyorlagan Huvaydo devonida yozilishicha, Salohiddin Soqib tomonidan
tartiblangan va Muhammad Shohmurod kotib ko‘chirgan hamda Toshkentda 1907-
yilda chop etilgan devonda shoirning 374 g‘azali, 100 dan ortiq murabba va
ruboiysi, 3 ta muxammasi, bir musaddasi, bir musammani hamda 2 mustahzodi
jamlangan?2,

Huvaydo asarlari o‘z vagtida go‘lyozma shaklida keng targalgan, bayozlarga
kiritilgan. Uning she’rlar devoni qo‘lyozmalari respublikamiz va Yaqin Sharq
mamlakatlari kutubxonalarida saglanadi. Birgina O°zbekiston Respublikasi Fanlar
akademiyasi Shargshunoslik institutida shoirning quyidagi ragamlardagi: 12312,
9927, 11513, 7522, 7486, 6957, 9817, 7154 yettita go‘lyozma devoni
saglanmogqda.

Shoirning avlodlarga qoldirgan boy merosi bugungi kunda ham oz
ahamiyatini yo‘gotmay, tobora gadrlanib bormoqgda. Uning g‘azallari Markaziy
Osiyo hamda turkiy xalglar yashaydigan boshga o‘lkalarda sevib o‘giladi. Hozirda
vatanimiz va xorijda ko‘plab huvaydoshunos olimlar shoirning adabiy merosi
yuzasidan tadgigotlar olib bormogdalar?.

Huvaydo — mustaqil ovozga va uslubga ega bo‘lgan talantli shoir. U badiiy
ijodning bor imkoniyatlaridan foydalangani holda o‘z asarlarida xalgparvarlik,
vatanparvarlik kabi hayotbaxsh g‘oyalarga umrbod sodiq bo‘lib goldi.

Dissertatsiyaning ikkinchi bobi “Xojamnazar Huvaydo adabiy merosining
tasavvufiy talgini” deb nomlangan. Bobning “Mutasavvif asarlarida
Nagshbandiya tasavvufiy g‘oyalarining ifodasi” deb nomlangan birinchi faslida
Huvaydoning she’riy merosi, “Rohati dil” va “lbrohim Adham” gissalari tahlilga
tortilgan.

Nagshbandiya — islom sivilizatsiyasining shakllanishi va gullab-yashnashini
ta’minlagan musulmon tasavvufining ajralmas tarkibiy qismidir, ya’ni
umumiylikning bir bo‘lagidir. Nagshbandiya milliy, mintagaviy emas, balki

20 Nleronu Xysaiino. —b. 20.

21 ¥36ek anabuéTu tapuxu. 3-tom. —Tomkent: ®Pan, 1978. —5.370.

22 X oxamuazap Xysaiio. JleBon. —Tommkent: SIuru acp asnoau, 2005. —b. 13.

2 Kymaxixa H. XyBaiio MEpOCHHHHT MabHABHil-Mabpuduii MOXUATH. —TOmKeHT: MabHABHAT MapKasH, 1995;
Kymaxyxa H. XyBaiino tacaBBy¢wuii mebpnapuna dancaduii-6aaunit Tankun./ —Tomkent, [lapk rommy3m, 1998.
Ned; 3oxumo B. XaérOaxm OGamumsar taponanapu. — TomikenT: Fapyp Fymom Hommmarm Anabuér Ba CaHLaT
Hampuétu, 1995; 3oxunos B. “Illomu Fapu®”’, makkok Ba UCEHKOp mioup.// "Xaérdaxm OaguusaT TapoHaiapu’”. —
Towxkent: F.Fynom HoMmnarn Anabuér Ba cambar Hampuértu, 1975; Xymaitoepaue A. XXu3H u TBOpPUECTBO
Xomxanasapa Xysaiino. / Y36ex amabuétn tapuxu. —ToIKeHT: Y30eKHCTOH &3yBUMiap yiomMacH AnaGuér
amrapmacy Hampuéti, 2006, —B.114-126; A6aymnaes B. Ba 6. Xygaiino.// Y36ex anabuétu Tapuxu. 5 xUILIIK,
3-xuna. —Tomkent: dan, 1978. — B. 370.
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umumbashariy ta’limot va ma’naviy gadriyatdir. Uning shakllanishi va rivojlanishi
milliy hudud va mintagalarning tarixiy, madaniy va etnik xususiyatlari bilan uzviy
bog‘lig ravishda ro‘y berdi: Hindistondagi nagshbandiyani Turkistondagi
nagshbandiya bilan tagqoslab bo‘Imaydi.

Huvaydo she’riyati betakror she’riyat va unda tasavvufiy g‘oyalar ilgari
surilgan. Huvaydo ijodida Abdulxolig G‘ijduvoniy, Bahouddin Nagshband,
Najmiddin Kubro, Abdurahmon Jomiy, Alisher Navoiy, Fuzuliy, So‘fi Olloyor,
Boborahim Mashrab singari mashhur mutasavviflarning g‘oyalari yanada rivoj
topdi, ularning asarlariga xos insonparvarlik, yuksak badiiylik yangicha mazmun,
ahamiyat va jozibadorlik o‘rinni egalladi:

“Kishi bo Imasa ma 'nidin xabardor,
Ani odam dema, de nagshi devor”?* — deb yozdi, ulug* alloma shoir.

Xojamnazar Huvaydoning tasavvufiy ta’limotida insoniy xalglar va millatlar
o‘rtasida do‘stlik va qardoshlik munosabatlarini garor toptirish muhim o‘rin
egalladi. Uning fikricha, har bir notanish kishini xuddi do‘st Xizrni ko‘rgan kabi
tavof qilish, yetmish ikki millat xalgi bilan do‘st bo‘lish komillik belgisidir: “Agar
har kimni ko ‘rsang, Xizr bo ‘Ig ‘oy deb tavof aylab, Ki havtodu du millat xalgi birla
oshno bolgil”.?°

Xojamnazar Huvaydo tasavvuf g oyalarini targ‘ib etishda malomatiya tarigati
g‘oyalaridan o‘rinli foydalandi: zamondoshlarining kamchilik va nugsonlari, ayb
va gunohlarini o°zining shaxsiy kamchiliklari sifatida fosh etdi. Ayni vaqtda ahli
ummiy (avom) o‘rtasida islom dini ta’limotlarini, hadis hikmatlarini ibratli diniy
rivoyat va hikoyatlar orqali targib qgilishga, ularning diniy saviyasini ko‘tarishga,
shariat ahkomlarini sodda va tushunarli tilda bayon etishga, odamlar o‘rtasidagi
munosabatlarni takomillashtirishga harakat qildi.

Mutasavvif shoir “musulmonchilikning mag‘zi yo‘qolib, fagat po‘sti golgan”
bir sharoitda “Ko rdim hamani ozugayi nafsiga hayron, Hech kim demadi to ‘shayi
ugbo qilib o ttim ”,%6 — deya dindan chekingan odamlarga ibrat bo‘ldi.

Xojamnazar Huvaydo ahli ummiyning diniy savodxonligi va ma’rifatini
yuksaltirmay turib, din va tasavvufni ingirozdan qutqgarib bo‘Imaydi, deb hisobladi.
Yana muhimi, Boborahim Mashrab va So‘fi Olloyordan fargli ravishda, avvalo,
ilmsiz avomning o‘lik galblarini tiriltirishni, islom dinining mugaddas gonunlari,
Qur’on oyatlari, Rasululloh sunnatlari mohiyatini sodda, lo‘nda gilib bayon etish
zarur va muhim deb hisobladi. Shu magsadda “Rohati dil” manzumasi va
“Hikoyati sulton lbrohim Adham” asarini yaratdi?’.

Nagshbandiya tasavvufiy g‘oyalarini Xojamnazar Huvaydo Alisher Navoiy,
Boborahim Mashrab, So‘fi Olloyor o°z asarlaridagi ijtimoiy-siyosiy ingiroz
ogibatlarini, avvalo, jamiyat xos Kishilarni (xoja, sayyid, mullo, bek, xonlar)ning
mol-u dunyoga hirs qo‘yishlari ogibatida yuzaga kelgan riyokorlik, yolg‘onchilik,
kibr, manmanlik, jaholat, ilmsizlik, zulm va istibdodning kuchayganligini ayovsiz

24 Xysaiino. Poxaru mun. Mopoxum Anxam. — Tomrkent: Hapys, 2011. —b. 51.

26 X o:xamuazap Xysaiino. Jlepon. 2-nampu. —Tomkent: Suru acp asnoau, 2017. —B. 257.

27 Py3marsona K. Xosxamuaszap Xysaiimo muamii-muctuk kapauutapuauar XVII-XVII acpnap Mapkasuit Ocué
tacaBBypu puBoxkumarn ypuu. @Dancada danmapm mokropu (DSc) mnamuii napakacMHU OJMII y4YyH E3MITaH
nuccepranus. —Tomkent, 2020. —b. 29.
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tangid etdilar. Ularning har ikkisi ham o‘lik galblarni tiriltirish, tasavvufning kuch-
qudrati, salohiyati va ta’sirchanligini gaytadan tiklash uchun hijriy uchinchi asr (IX
asr)da yashagan Xudojo‘y zohid — so‘fiylar: Ibrohim Adham, Ibn Muborak, Robia
Adaviya va boshgalarning ta’limotlari; Muhammad (s.a.v.) payg‘ambar va
choryorlarning islom dini yo‘lida, musulmonlar jamoasining manfaatlari yo‘lida
chekkan zahmatlari, go‘zal axloqgiy fazilatlarini ibrat qgilib ko‘rsatdilar. Mazkur
muammoni hal etishda turlicha yo‘l va usullardan foydalandilar.

Bobning ikkinchi fasli “Shoir she riyatida tasavvufiy fikrlar talgini” deb
nomlangan. Unda tasavvufning pok ilohiy ishg hagidagi Hag va hagigat, najib
insoniy xislatlar, kamolot kasb etish hagidagi g‘oyalari she’riyat g‘oyalariga
aylanganligi, shoirlar qizg‘in bir ruh, ko‘ngil amri bilan irfoniy g‘oyalarni
kuylanganligi, hisobsiz lirik she’rlar, jahonga mashhur dostonlar, qissalar
yaratilganligi asoslab berilgan.

Huvaydo nagshbandiya tarigati g‘oyalarini izchil davom ettirdi: halol mehnati
bilan kamtarona hayot kechirdi; kosiblik, hunarmandchilik va maktabdorlik bilan
shug‘ullandi. Otasidan va Xoja Hasan Muhyiddin (xalg orasida Xojam Poshsho
nomi bilan mashhur bo‘lgan) hazratlaridan islom dini asoslari va tasavvuf ilmini
egalladi. Bu haqgda shoirning ozi ta’kidlaydi:

Ham o ‘qub ilm-u adab, bo Idum “Aqoid ” xoni ishq,
Mushkilot-u ilmi fighdin so ‘rsalar berdim javob?,

Huvaydoning ahli riyo hagidagi she’rlari g‘oyat kuchli yozilgan. Shoir riyoni
asos e’tibori bilan zohidlar Kirdikorini ochish orqali qoralaydi. Tasavvuf
adabiyotida riyo axlogiy ixlos va diniy e’tiqodning eng dahshatli ofati sifatida
talgin etiladi. “Riyokor mo‘min sodiq kofirdan badkirdorroq” degan tushuncha
xalq orasida keng targalgan. Muhammad (s.a.v.)dan “ummatlaringiz uchun eng
go‘rgadiganingiz nima?” — deb so‘raganlarida, “Riyodur”, deb javob bergan
ekanlar. Eng dahshatlisi riyokorlar o‘z qgilmishlarini el ko‘ziga magbul qilib
ko‘rsatishgan. Riyokor g‘oyat munofiq sanalgan. Shoir zohidga garata:

Zohido, savmu salot ettim deyub ko ‘p urma lof,

Bextarini toat uldur bo ‘Isa nafsingg ‘a xilof, —
der ekan, adabiyotimizda, xususan, Alisher Navoiy ijodida ko‘p uchraydigan
nafsni tiyish, uning bandasi bo‘Imaslik, degan axlogiy g‘oyani ilgari suradi.

Huvaydo o‘zining butun iste’dodi, bilimi va mahoratini diniy gadriyatlarni
saglab qolish va rivojlantirishga, komil insonni shakllantirishning o‘ziga Xxos
konsepsiyasini hayotga tatbiq etishga, ahli xoslar va ahli om o‘rtasida halollik,
rostgo‘ylik, poklik, mehnatsevarlik, mehr-shafgatlilik, diyonat, saxiylik,
jo‘mardlik, ma’rifatparvarlik singari oliyjanob insoniy fazilatlarni targ‘ib etishga,
zamondoshlari o‘rtasida ijtimoiy adolat, insonparvarlik tuygularini rivojlantirishga
bag‘ishladi.

Xojamnazar Huvaydo g‘azallari orgali riyokorlik, ikkiyuzlamachilik,
ta’magirlik, johillik, shuhratparastlik, ilmsizlik, nodonlik, kibr singari illatlarni
ayovsiz tangid gildi. Shu ma’noda uning asarlari o‘ziga xos “mir’oti galb”, ya’ni
galb ko‘zgusi vazifasini o‘tadi. Bu ma’rifatparvar va donishmand mutafakkirlarga

28 Xoxamuazap Xysaiino. Jlepon. —Tormkent: SIaru acp apnoau, 2005. —B. 255.
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xo0s muhim xislat bo‘lib, Xoja Ahmad Yassaviy boshlab bergan adabiy an’ananing
ijodiy rivojlantirilishi edi.

Bobning uchinchi fasli “So fiy alloma dostonlarida tasavvuf ta limotining
badily mohiyati” deb nomlangan. Unda shoir adabiy merosidagi tasavvufiy
garashlarining bosh manbayi, shubhasiz, Qur’on va hadis ilmi, buyuk avliyolarning
diniy-tasavvufiy g‘oyalari ekanligi asoslab berilgan.

Huvaydoning “Rohati dil” asarida, iymon-e’tiqod, ilm-ma’rifat ustiga
qurilsagina, u mustahkam va sobit bo‘lishini, inson ma’naviy kamolotining muhim
omiliga aylanishini, unda ham diniy, ham dunyoviy ilmni rivojlantirish zarurligini
alohida ugtiradi. Shoir bunday garashlarini asoslash uchun ibratli hikoyalar
keltiradi. Jumladan, ilm olish niyatida musofirchilikda giynalgan va o‘tinfurushlik
gilayotgan mo‘minni ma’yus holda ko‘rgan Muhammad (s.a.v) ilm savobiga sherik
bo‘lish uchun unga Jabroyil bilan birga yagindan yordam berganligini tasvirlaydi.

O‘tkinchi dunyo ne’mati bogiy dunyo halovatiga ziddir. Chunki insonga
berilgan nafs hamma vaqt yaratuvchining yodidan uning fikrini chalg‘itadi. Shu
bois har bir musulmon farzandi mudom Xudoning gahridan, do‘zax azoblaridan
go‘rqib gadam bosishi lozim. Huvaydo “Rohati dil” masnaviysida kishilarning
ko‘ngil ko‘zini ochish magsadida “jahannam” tasviriga, uning har bir gavati va
ularga tushuvchi insonlar hagida alohida-alohida to‘xtaladi.

Huvaydo “Rohati dil”da jannat tavsifi-yu jahannam azobi bilan go‘rqitishga,
fagat shu ishni qilish orgaligina oz zamondoshini insof-u adolatga, iymon-u
sadogatga chagiradi. Chunki shoirning asl magsadi foniy dunyo va bogiy dunyo
avsofini qilish emas, balki bir-biriga zid ikki xilgatni eslatish orgali kishilarni
insofga chorlash, adolatga yo‘llashdan iborat edi.

“Rohati dil” mazmun-mohiyatiga ko‘ra, diniy-didaktik asar hisoblanadi.
Unda islom va tasavvuf ta’limotining umuminsoniy g‘oyalari ibratli hikoyalar
vositasida tahlil etilgan. Mol-dunyoga hirs qo‘yish, nafsga qul bo‘lishning
ogibatlari, bilim olishning ulug‘ligi, ilm ahli izzatini o‘rniga qo‘yish; ota-ona
oldidagi farzandlik burchini ado etib, roziligini olish; qo‘ni-qo‘shnilarning bir-
biriga mehr-oqibatli bo‘lishi; er-u xotinning mehr-muhabbatli bo‘lib, izzat-
hurmatini joyiga qo‘yishi; riyokorlik, xiyonat, ta’magirlik, takabburlik, munofiglik
kabi inson tabiatidagi illatlarni fosh etish masalalari asarning markazida turadi.
Xojamnazar Huvaydoning masnaviy yo‘lida yozilgan “Rohati dil” manzumasi va
“Ibrohim Adham” gissasi adabiyotimiz tarixida juda mashhur bo‘lib, ular shoirning
dostonnavislik salohiyatini ko‘rsatuvchi birlamchi manba bo‘la oladi. Bu asarlarni
Huvaydoning o‘zbek mumtoz pandnomasi xazinasiga go‘shgan munosib hissasidir,
deb baholash lozim. N.Jumaxo‘janing fikri bilan aytganda, “Rohati dil” gofil
yuraklarni nasihat nurlaridan munavvar etuvchi ma’rifiy manzumadir.?®

Alisher Navoiy “Nasoyimul — muhabbat” asarida ana shu so‘fiy haqglarida:
“Mulukdin erkoni xud mashhurdir. Yigitlikda tavba tavfiqi topti. Ilbrohim
Adhamning holoti bag‘oyat ko‘ptur. Bir kitob bitsa bo‘lur*3°, deb yozadi. Ibrohim

PHycparywio Atoymno Yrmm  JKymaxyxka. Xysaiino TacaBByduii mebpnapuma dancapuii-6aguuii Tanku. //
“Iapxk ronmy3n” xypHamm, 1998. Ned. —B.178.

3 Amumep Hasowit. Acapmap. 15 tommuk. Vu Gemmuunm Tom. —Tomkent: Fadyp Fymom Homupmaru Gamuwit
anabuér nampuétu, 1968. —b. 78.
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Adham Balxda podsho edi, galbiga ilohiy nur quyilib bir kechada hamma narsasini
tashlab, darvish kiyimini kiydi, deb rivoyat gilinadi. Tasavvuf ahli esa buni ulug’
mardlik, jasorat deya baholaydis!,

Jahonni tark gildi, Mashrabo Ibrohim Adhamdek,

Sarapo dard ko ‘rdim, muddaoni ko ‘rmadim hargiz.

Mashrab onalari Bibi Salimaga bag‘ishlab yozgan she’rlarida ham Ibrohim
Adhamni tilga oladi. O‘zi ham Ibrohim Adhamdek gado-yu darvesh bo‘lib
yurganligini, uning magomiga Yyetishish orzusi ekanligini bayon etadi. Dunyo
mojarolaridan etak silkkan, Yaratganning vasli, Ishqi bilan yongan Ibrohim Adham
mardligi, uning shu holga solganligini, habib — do‘stning tajalliysi Alloh ekanligini
¢’tirof etadi:

Bu toj-u taxtni baxtimni qilib toroj ishqida,
Ki Ibrohim Adhamdek gado bo ‘Ig ‘on balang keldi.

Huvaydo bu dostonda ham ezgulik va yovuzlikni ziddiyatli tarzda tasvir etdi.
Zolim hukmdorlarga, riyokor shaxslarga, hatto ilmiga amal gilmagan olimlarga
nafratini bildirdi.

Dissertatsiyaning uchinchi bobi “Huvaydo merosida axloqiy-tarbiyaviy va
barkamol avlod haqgidagi tasavvufiy qgarashlar tahlili” deb yuritiladi. Ushbu
bobning birinchi faslida “Shoir merosida axloqiy-tarbiyaviy garashlar in ‘ikosi”
masalasi yoritilgan. Mutasavvif Huvaydoning irfoniy fikrlari, merosida ilgari
surgan umuminsoniy g‘oyalar bugungi mustaqillik davrida barkamol avlodning
tarbiyasida adabiy manba sifatida o‘ziga xos xususiyat kasb etadi. Huvaydoning
asarlaridan ma’lum bo‘lishicha, u arab va fors tillarini, o‘zbek mumtoz adabiyotini,
diniy adabiyotni, aynigsa, Qur’on va hadislarni mukammal o‘rgangan.
Zamonasining yetuk olimi, mutasavvif shoiri sifatida shuhrat gozongan, xalq
hurmatiga sazovor bo‘lgan, eshon Huvaydo nomi bilan nafagat Farg‘ona vodiysi,
balki turkiyzabon xalglar orasida mashhur bo‘lgan.

XX asr o‘zbek adabiyotining yirik vakili Hamid Olimjonning “Kuygay”
radifli g‘azalini tinglagan har bir kishi beixtiyor Huvaydoning “Kuygay” radifli
g‘azalini xotirlaydi. Aynigsa, bu o‘rinda ularda mubolag‘aning g‘oyat kuchli va
obrazli ifodalanishi xarakterli ekanligini ta’kidlash lozim. Huvaydo g‘azalida lirik
gahramon “men” tarzida, H.Olimjon g‘azalida esa “sen” tarzida ifodalanadi.
E’tibor beramiz:

Huvaydoda:

Kabobi dudi bag ‘rimdin Xo ‘tan sahrosig ‘a tushsa,
Ushaldi gadri mushkim deb kiyik bag ‘rida gon kuygay.*2

Hamid Olimjonda:

So ‘zingni sharpasi tushganda olam bob bob kuygay,
Dengizlar, daryolar, hattoki ko ‘llarda hubob kuygay.

Huvaydo she’rlarining bunchalik husn-u rag‘bat topishi, shuhrat yoyishining
sirlaridan biri shundaki, uning asarlari o‘z uslubi, nazokati va til xususiyatlari bilan
Mashrab singari zabardast shoirlarning xalgchil poeziyasini eslatadi, o‘shalar bilan

31 Hasxmunmua Komun. “XukMat Ba uépar” nocronu. —Tomkent: Tadakkyp, 2003. Ne3. —b. 69.
32 Xygaiino. Tannanran mespiap. —Tomkent, 1961. —B. 63.
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ohangdoshlik qilib, kishilarda chuqur o‘y, teran fantaziya va badiiy did uyg*‘otadi.
Huvaydoning uslubi ravon va yengil bo‘lgani uchun she’rlarining ko‘pi qo‘shigga
aylangan. Huvaydo she’rlarida vafo, sadogat, pokiza ishq, ma’naviy soflik,
muhabbat bobida sobitqadamlik ulug‘lanadi. U hayotda razillik va riyokorlikni
qoralab, inson orzusi bilan bog‘lig bo‘lgan xalqchil g‘oyalarni ifodalaydi.
Mutafakkir va hassos shoir Huvaydo she’rlarida zarrin badiiy bo‘yoqlar, obrazlar,
lavhalar, favqulodda go‘zal chiggan muayyan baytlar, hikmatomuz fikrlar juda
ko*p.

Huvaydoning ta’kidlashicha, komillik bosgichlarini bosib o‘tishda darvesh
turfa to‘siqlarga duch kelishi mumkin, chunonchi dunyo molini sevish — ajdar, zeb-
u ziynatga hirs qo‘yish, hasad va baxillik gilish — yo‘lbars, bid’at ishlarga mubtalo
bo‘lish bo‘ri bo‘lib unga xavf-xatar soladi. Inson vujudida Fir’avn va Xomon
xulgi, yuz to‘ngiz fe’li bor, ularni riyozat gilichi bilan gatl etmas ekan, darvesh
magsadiga yetolmaydi. Bu yo‘lda tirik yurib, nafsing itini o‘ldirmasang, Alloh
visoliga yetisholmaysan, deydi shoir:

Talabgori visol o ‘Isang, dil-u joning bila yig ‘lab
Tiriklay o Imaguncha topmagaysan vaslin, ey solik.

Ma’lumki, tarigat bosgichining oltinchi magomi pirning xizmatida bo‘lishdir.
Bu bosgichni bosib o°tishda solik shunday xizmat qilishi kerakki, pirning dil
mulkiga podshoh bo‘lsin, ya’ni piri undan xushnud bo‘lib, ko‘nglidan joy bersin.
Agar u murid oz pirinigina emas, oz zamondoshi bo‘lgan boshga do‘sti Xudo
xizmatini qilib, duosini olsa, u ulug® magomga ega bo*ladi.

Tadgiqot bobining ikkinchi fasli “Xojamnazar Huvaydo merosida barkamol
avlod hagidagi tasavvufiy tushunchalar talgini” deb ataladi. Barkamol avlodni
tarbiyalash, xalgimizni o‘zi yaratgan ma’naviy qadriyat sarchashmalaridan
bahramand etish umumdavlat siyosatiga aylangan hozirgi sharoitda Huvaydo
devonining tuzatilgan va to‘ldirilgan ikkinchi nashri muhim ma’rifiy va tarbiyaviy
ahamiyatga molikdir.®

Xojamnazar Huvaydo o‘zidan oldin o‘tgan shoirlarning axlogiy-didaktik
mavzudagi an’analarini rivojlantirgan so‘z san’atkori sifatida adabiyot tarixida
o‘rin oldi. U axlogiy-didaktik turkumdagi g‘azallarida o‘z zamondoshlarini insofli,
ganoatli, diyonatli bo‘lishga chagiradi, ayni chog‘da halollikka va to‘g‘rilikka,
ganoatga undaydi:

Xudodin go ‘rgar ersang, mo ‘minni molini zinhor,
Qilib gasd-u xiyonat, ignasin olmagil hargiz.

Qanoat va halollik gadimdan xalgimiz axlogining ko‘zi to‘qlik, ma’naviy
poklik, barkamollik fazilatlarining bosh mezoni sanalganlikning mazkur baytdagi
g‘oyalar bunga yorgin misol bo‘la oladi.

Huvaydo nozikta’b lirik va donishmand shoir bo‘lish bilan birga, tabiatan o‘ta
insonparvar va ma’rifatparvar inson bo‘lgan. Uning tabiatidagi gumanizm, inson
manfaatlari uchun kurashchilik faoliyati ijodida hajviy, satirik ruh kuchayishiga
sabab bo‘ldi. Ayni shu adabiy omil uning asarlarida o‘z davriga hushyor tanqidiy
munosabatni, hokim tabaga gabohatlari hajvini shakllantirdi. Natijada shoirning

33 Xoxamuazap Xysaiino. Jlepon. —Tormkent: SIaru acp apnoau, 2017. —b. 7.
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zamonasiga bo‘lgan tangidiy munosabati o‘z asarlarida realistik an’ananing
kuchayib ketishiga muhim turtki bo‘ldi deyish mumkin.3*

Huvaydo maktab va xonagohda dars bergan, o‘z zamonasining yetuk faylasuf
shoiri, XVII asr o‘zbek adabiyoti va tasavvuf falsafasining tanigli vakillaridan
biridir.

Huvaydo g‘azallarida go‘llanilgan tashbehlar islomning bir butunligini
isbotlovchi lavhalardir. Shoirning bu boradagi fikrlari islomdagi sunniy va shia
mazhabidagi munozaralarni ataylab bo‘rttirib ko‘rsatish orgali islom dunyosini
parchalash niyatlariga garshi zarbadir.

XULOSA

1. Xojamnazar Huvaydo yashagan davrning ijtimoiy-siyosiy va adabiy
muhiti va madaniy-ma’naviy hayotida o‘zini Bobur avlodi deb hisoblagan
Qo‘gonning birinchi xoni Shohruhbiyning xonlik sarhadlarini kengaytirish uchun
olib borgan harbiy yurishlari, ko‘pgina sayyid va xojalarning ma’naviy-axloqiy
tubanlashuvi, ilmsiz, soha shayxlarning mol-dunyoga ruju qo‘yishlari ustuvorlik
qilgan, ishda so‘fiy shoir Huvaydoning ayni tubanlashuvga garshi asarlari bilan
javob berishi tahlilga tortilgan.

2. Movarounnahr ma’naviy hayotining o‘ziga xos xususiyatlari davr salaflar
jjodiyotini davomiyligini ta’minlashga bo‘lgan intilishda, shoirga zamondosh
bo‘lgan Mashrab, So‘fi Olloyor, Turdi Farog‘iy, Mirzo Abdulqodir Bedil, Yusuf
Qorabog‘ly kabi mutasavvif, so‘fiy allomalar ijjodidan ilhomlanganida, ijodkorning
badiiyatida ma’naviy yuksak durdona asarlar yaratishga bo‘lgan harakatda ko‘zga
tashlanadi.

3. XVIII asr tasavvuf adabiyotining ulkan namoyandasi bo‘lgan Huvaydo
Chimyonda tug‘ilib, 72 yil umr ko‘rgan, ulug‘ zotning otasi Sharqiy Turkistonda
mashhur bo‘lgan Ofogxojaning va u kishining o‘g‘li Yusufxojaning muridi sifatida
Farg‘ona vodiysidagi xalifalaridan biri bo‘lgan. Ofogxojaning nazari bilan
Huvaydoga Xojamnazar ismi qo‘yilgan. Asli o‘shlik bo‘lgan bu oila Chimyon
qishlog‘iga kelib, madrasa, xonaqo ochgan, mudarris bo‘lib, xalgning islomiy
savodini chiqargan. G‘azallar, “Rohati dil”, “Ibrohim Adham” kabi dostonlar
yaratgan.

4. Huvaydo asarlarida nagshbandiya tasavvufiy g‘oyalarining aks etishi,
inson halol yashab, qalbni Alloh bilan, qo‘lni mehnat bilan bog‘lashda, jamiyat va
xalqqa xizmat qilishda, ummiy (avom) o‘rtasida islom dini ta’limotlarini, Hadis —
hikmatlarini, shariat ahkomlarini sodda, tushunarli tilda bayon etishda kuzatamiz,
shuningdek, Yassaviy, Nagshband, Xoja Ahror, Maxdumi A’zam, Ofogxoja
tasavvufiy g‘oyalarini xalq ko‘zini ochish, ularni dunyoni bilishga chorlash
vazifasi izohlanadi.

5. Huvaydo she’riyatida tasavvufiy fikrlar talginidagi ustuvorlik uning
butun iste’dodini islomiy qadriyatlarni saqlab qolish, rivojlantirish, komil insonni
shakllantirishning o°ziga xos konsepsiyasini hayotga tatbiq etish bilan izohlanadi.

3 Xynaiibepmmes A. YKusnp u TBopuecTBo Xo/KaHazapa Xysaiino. Jlucc...kana.guinayk. —Tamkent, 1990. —
ctp. 68.
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6. Shoirning har ikkala tasavvufiy ruhda yozilgan dostonlarida ilohiy va
insoniy ishq, umumbashariy va foniy-o‘tkinchi dunyo ne’matlaridan voz kechish,
bogiy — abadiy dunyo va Alloh vasli umidi, odamlar xudo nomidan emas, odil
shoh Ibrohim Adham nomi bilan dalil keltirayotganlari, Ibrohim Adhamni toj-
taxtdan voz kechishga undagani va gunohini yuvish uchun Alloh uyi Ka’baga
borib, Yaratganga istig‘for aytib, tavba qilishi yetakchilik gilgan.

7. Shoir merosidagi axlogiy-tarbiyaviy qarashlar so‘fiy allomaning axloqiy-
didaktik, irfoniy asarlarida ilgari surilgan badiiy qadriyat va umuminsoniy g‘oyalar
talginida o‘z ifodasini topgan. Ular hozir ham komil inson tarbiyasida o‘ziga xos
xususiyat kasb etadi.

8. Huvaydo merosida barkamol avlod hagidagi tasavvufiy tushunchalar
tahlilida irfon — tushunmoq, idrok etmoq, anglash, his qilish, uning asarlari
mag‘ziga singib ketgan umumbashariy g‘oyalardan, shuningdek, “oshkor qilish”,
“namoyon etish” , “ochiq”, “ravshan” singari ma’nolar orqali jamiyatga o°zligini
anglatish, Allohni tanitish kabi g‘oyalar ustuvorlik qilganligi dalillandi.

9. Xojamnazar Huvaydo odamlarni ma’naviy ma’rifat izlashga chaqirdi, ilm
jamiyat va insonni ma’naviy qologlik, zulm wva istibdoddan xalos etishi
mumkinligini asarlarida targ‘ib etdi.

10. Huvaydo asarlaridagi tasavvufiy xususiyatlar orgali soxta tarigatchilik,
diniy aqidaparstlik singari illatlarga qarshi kurashish va sun’iy tariqatlarning
shakllanishiga doir asarlari bilan javob berdi.
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@umail.uz. J[)KU3aKCKAH TOCYTapCTBEHHBIN MeIarorniecKuii YHUBEpCUTET, [ TaBHBIN yIeOHBIH KOPITYC,
2-3TaXk, MaJIbli 3a]1 3aCeIaHUH).

C nucceprammeld MOXXHO O3HaKOMHTHCS B WH(popMarmoHHO-pecypcHOM IieHTpe J»KH3aKCcKOoro
rOCYIapCTBEHHOTO IMEAaroruyeckoro yHHBepcHuTeTa (3apeructpupoBaHa 3a Ne ). Anpec: 130100,
r.Jlxuzak, npocrnekt Illapoda Pammmosa, 4. Ten.: (+99872) 226-13-57, 226-21-73, dakc: (+99872)
226-46-56.

ArTopedepar auccepraiuu pa3ociaH ” 2025 ropa.
(ITporokomn pacceuiku Ne oT “ ” 2025 roga).

A.D.MamatoB

3amecTturens npeacenarens Hayaroro coera
10 MIPUCYKICHUIO YUEHBIX CTETICHEMN,

n.¢.H., mpodeccop

®.3. UoparumoBa

VYuenslit cekperapb HayuHoro

COBETA 0 MPUCYKACHUIO YUYEHBIX CTEIICHEH,
K.(.H., JOIIEHT

Y.Kocumon

[pencenarens HayuHoro cemunapa
npu HayuHom coBete 1o
NPUCYKICHUIO YUYEHBIX

creneneit, 1.¢.H., mpodeccop



BBEJEHMUME (annotanus auccepranun 1okropa ¢puinocoduu (PhD))

AKTYaJIbHOCTh M BOCTPEOOBAHHOCTb TeMbl auccepranuu. B Mupoom
JUTEPATYPOBEICHUH 0CO000€ BHUMAHUE VYHAENAETCS HAyYHOMY BBISBICHHUIO
MEPBOMCTOYHUKOB  Pa3BUTUS  XYJIOKECTBEHHO-ICTETUYECKOIO  MBIIIJICHUS
MIPOU3BEICHUM W JIMTEPATyPHOTO HACleaus NO3TOB-MbIciuTENnerd Bocrtoka.
N3yyenne  HApOAHO-XYJIOKECTBEHHBIX  OOpa3lloB  JYXOBHOTO  Haclieaus,
IIPOU3BENCHUM BEIUKHX JIFOAEH, IPOU3BEIECHNN, CO3JaHHbIX MU C YYETOM JlyXa U
TpeOOBaHUI BpEMEHH, U MMPUMEHEHUE WX HA MPAKTUKE BCET/Ia UMEJIO aKTyaJlbHOe
3Ha4Y€HHE. DTO CTABUT HA MOBECTKY JIHS HEOOXOIUMOCTb ONpPEEIUTh, HAILIN JIU
o0I1eyeIOBEYECKMEe LIEHHOCTH U O0IleYesoBeYeCKrue 00pa3bl, OKa3bIBAIOLINE
CYIIECTBEHHOE BJIUSHHUE HAa MHUCTUYECKYID M KYJIbTYPHO-TIPOCBETUTEIHCKYIO
’KU3Hb MHpPA, CBOE OCMBICIEHHOE U SIPKOE BBIPA)KEHHME B TBOPYECTBE MOITa-
MHCTHKA XOKaMHa3apa XyBau/Io.

B wuccrnenoBaHusX MHPOBBIX JIMTEPATYpOBEAOB OH COOpasl OINpeAEIICHHbIN
OTIBIT U3YYCHUSI CPEIHEA3NaTCKUX MUCTUYECKUX YUYCHUU, UCTOPUUYECKHUX TPOoOIIeM
cekT (AccaBus, Hakmbanaus, KyOpoBus), y30€Kckoil KilacCUUECKON JIMTEpaTyphl,
MO33UM U MOITUKH. BHuUManue k mo33um XomxkamHazapa [oilOmHHa3apa, cbiHA
XyBail10, €r0 MUCTUYECKOMY HACIIEJIUIO, YCOBEPILICHCTBOBAHUIO U 3aBEPILICHUIO
BOCTOYHOTO TBOPYECKOI'O OIbITA SIBJISETCS >KUBBIM HCTOYHUKOM BIOXHOBEHUS
KJIACCUYECKOM MO33UM IMO3JHEUILIEr0 BpPEMEHU. B 3TOM CMbICIe HU3ydYEeHHE W
MCCIICIOBAHUE TYXOBHOI'O HACJIEIUs TTO3TOB M MUCATENeH, BHECIIUX YHUKAIbHBIN
BKJIAJT B Cy(PUICKYIO JTUTEpaTypy U Y30€KCKYIO JHUPHUUECKYIO MOATHKY, SIBISICTCS
OJIHMM M3 aKTyaJIbHBIX BOIIPOCOB COBPEMEHHOTO JINTEPATYPOBEICHHUS.

B roasl He3aBUCHMMOCTH M JI0 HEro B Halllell pecmyOJuKe MPOBOIAUIUCH
Hay4yHbI€ HCCIIEIOBAaHUs TBOpUECTBA XOJKaMHaszapa XyBauao, €ro JUPUYECKOrO
Hacjlenus, KJIaCCHYECKOW MOA3THKH, HO MXAYT CBOEro pEIICHHUsS HEU3BEIaHHBIE
CTOPOHBI TBOPYECTBA MO3TA, B YACTHOCTH BOIMPOC H3YUYEHUSI €r0 MUCTHUYECKUX U
cyuiickux npousBefeHUM. JleMCTBUTENBHO, «H3ydas M MNPOABUTAs Y30EKCKYIO
KJIACCUYECKYIO JIUTEpaTypy Ha MEXAYHApOJHOM YpPOBHE... HMeEeT OO0JbIlIoe
3HAUEHWE aHAJIU3UPOBATh W JElaTh HEOOXOJUMBbIE HAy4YHBIE M TMPAKTUYECKUE
BBIBOJIbI B CBSI3M C BAXKHEHIIMMHU TMpoOIlECCAaMU, MPOUCXOIAIIMMH CETOAHS B
MHPOBOM JIUTEPATYPHOM HPOCTpaHCTBe».>® Takum 06pa3oM, TIy0OKOE M3ydEHHE
JaHHOW MpoOJieMbl, B YACTHOCTH, TMOJIY4YEHHUE OMNPECICHHBIX BBIBOJOB O
MUCTUYECKOM HMHTEPIPETAlUN HACJEeIHs I03Ta, B CBOK OUYEpedb, MOPOKIAET
HE00X0IUMOCTh HH(POPMUPOBAHUS O HEM MUPOBOTO HAYYHOTO COOOIIECTRA.

JlaHHOE HCCIIEIOBAHUE B ONIPEACIEHHON CTENEHU CIYKUT peaju3aluu 3a1ad,
onpeneneHublx B Ykaze Ilpesupenta Pecnyonuku VY3o6ekucran YII-60 ot 28
saBaps 2022 roma «O HoBoM Ctparteruum paszButTus Y30ekucrtana Ha 2022-2026
roasb», 1111-2909 ot 20 anpens 2017 rona «O Mepax no JadbHEUIIEMY Pa3BUTHUIO
CUCTEMBI BhICcIIero oOpa3zoBanusy, [111-2995 ot 24 mas 2017 roga «O mepax 1o
JadbHEUIIIEeMY COBEPIIIEHCTBOBAHUIO CHUCTEMBI COXPAHEHMs, WCCJIEAOBaHUSA U

35V36ekucron Pecrybnukacu Ilpesumentu 111 M. MupsuéeBHunr “Y36ek MyMTO3 Ba 3aMOHAaBHil anaGUETHHH
XaNKapo MHKECAA YpraHWIl Ba TapruO KWIMIIHMHT J013ap0 Macananapu’” MaB3yCHIArd Xajakapo KOH(epeHIUs
WIITHpOKYMIapura iysaran Tabpuru// Xank cysu, 2018 i, 8 aBrycr.
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MONYJISIPU3alUM TPEBHUX MUCBMEHHBIX UCTOYHUKOBY, [1[1-4865 ot 19 oxTa0ps
2020 r. «O npazaHoBaHuu S580-7eTHsE CO JIHA POXKACHUS BEIMKOIO IO3Ta U
meiciutenss  Amumepa Hasow», IlocranoBnenun KabGunera MuHuCTpOB
Pecniy6nuku Y36ekuctan ot 16 despans 2018 roga Ne 124-D- «O mpoBeaeHuun
MEXIYHApOIHONW KOH(EPEHIIMH Ha TeMy: «AKTyaJbHbIE BONPOCHI U3YUYCHUS U
NOMYJISIPU3aLUU Y30€KCKOM KJIaCCUYECKON MCOBPEMEHHOU JTUTEPATYPbl B MUPOBOM
MacmTabey W JpPYyruX HOPMATHBHO-TIPABOBBIX JOKYMEHTaX, CBSI3aHHBIX C JTOU
JEATETBbHOCTHIO.

CooTBeTcTBHE HCCJIEIOBAHUS NPUOPUTETHBIM HANPABJICHUAM PAa3BUTHUS
HAYKHM M TEXHOJIOTMH pecnyOjauku. J[aHHOEe uCclIeqoBaHHWE NPOBOAWIOCH B
COOTBETCTBHHM C HAIIPaBJIECHUEM PAa3BUTHUS HAYKH U TEXHUKOJIOTUU pecrmyOnuku: I.
«DOopMUpPOBAHHE CHUCTEMbl HWHHOBAIIMOHHBIX UJEH W UX pealu3auus B
COLIMAIBHOM, IPaBOBOM, AKOHOMHUYECKOM, KYJIbTYPHOM, ITyXOBHO-
00pa30BaTEIbHOM Pa3BUTUU MH(OPMHUPOBAHHOIO OOILIECTBA U AEMOKPATHYECKOrO
roCyJ1apCTBa.

Crenenb wuM3y4eHHOCTHM mpodaembl. lccrnenys TBOpUYECTBO MUCTHKA
XomxaMHazapa XyBaiino, cpeau pycckux BoctokoBenoB A.H. Camoitnosuy, I1. A.
®anes, M. ®@. I'aspunos, H. IT. OctpoymoB, HeMelkuii BocTokoen M. Xaptman®®
ONyOJIMKOBaNIM pAx Opourop M HaydHbIX crared, Maptun XapTMaH
MPOAHATU3UPOBAJ JIECATh raselield, BBIOpAHHBIX U3 «XYBAMJIOHUHT YHUFaTOYa
NeBOHW» B bepinuHe, W mepengan HEMEUKUM YUTATENsIM HX MHCTHUYECKHE U
cypwuiickue acriektsl. Pycckmii BoctokoBen M.®D.['aBpunoB u3nan B TamikeHte
opounropy «CpenneasnaTckuii nostT u cypu Xysaiimo»®’. B cBoem TpakTare OH
MpoaHaIu3upoBal Ouorpaduio, TBOPUYECTBO I[0ATA, HCIAMCKO-MUCTHUECKHUE
B3siAbL.  MccnenoBaTenb MOAYEPKHYJ, YTO OTO BaXHbIM HUCTOYHUK IS
HCTOPUKOB, 3THOTpa(doB, (PUI0JIOroB.

B 1959 romy y306ekckoe nmTepaTypoBeleHHE OOpaTWIO BHHMAaHHE Ha
M3y4E€HUE TBOPUECKOU AeATENbHOCTH X0/l KaMHa3apa XyBaio. B HaydHou craTee
«M3yunm mogpoOHO TBOpuecTBO XyBaigo W Mampabay M.Ad3anoB 3asBuia
OOIIIECTBEHHOCTH, YTO TBOPUYECTBO ModTa XyBaiino YuMranu 10 cux mop riiyooko
¥ BCECTOPOHHE HE U3ydeHO. 8

B npoussenenun «Camap Bony» mureparyposena Tyxrtacuna JIxanonosa®®
MOJAYEPKUBAIIOCH, YTO 3TO IIAr, MPOJAEIIAHHBIM B W3yYEHUHM JUYHOCTH XYyBauno,
KW3HU U TBOPUYECTBA MUCTHKA.

Axanemux Baxuz 30XuI0B B y30€KCKOM JIMTEpATypoBeaeHUH® ObLI IPU3HAH
Y4EHBIM, ITOJIOKMBIIMM HAyajl0 HAy4YHOMY HW3Y4YEHHIO TBopuyecTBa XyBanzao.
Uccnenosatens Abmycanam Xynoiibepaues* sammTun guccepranmio B 001aCTH

36 Martin Hartmann. “Der caghataische Divan Huwedas” // Mittheilligen des Seminars fu Orientalischen zu Berlin,
jahrgang V. —Berlin, 1902.- 46 p.

37 T'apunos M.®.CpenHeckuii mostn u cyduit Xysaitno. —Tamkent: Kaprus, 1927. —67 c1p.

38 Adzanos M. Xygaiizo Ba Mampa6 mwkomunn arpoduiya yprauaiinmuk. // “Y36ekncTon MagaHusTi” razeracu, 29
nIoHb, 1959 i1. Ne49 (354)

39 XKanonos T. Camap Bony. — TomkenTt, 1963.- 89 6.

4030xunos B. Xaér6axm 6amxuusat taponanapu. Tomkent: Fadyp Fynom Homunarn AnaGuér Ba caHbaT HAalIPUETH,
1975. - 459 6.

X ynaiibepmues A. )KusHb u TBopuecTBo XokaHasapa Xysaiino. Jlucc...xaua. ¢punnayk. —Tamkent, 1990. — 130
CTp.
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¢unonorun, no wucropum Quiuocopun Kameipxkyn Posmarszage*? sammrun
JMCCEPTALINIO, 3T pabOThI CBSI3aHbI C KHU3HBIO U JCATEIbHOCTHIO XO0/)KaMHa3apa
Xysaiino. Hycparmmio JIxymaxomka®, HxOonoi Ammsosa** u  apyrue
OIyOJIMKOBaIM pabOThl MO HEKOTOPBIM aclekTaMm Hacienus Xysaiino. OmHako
MUCTHUYECKAasl UHTEPIIPETALMs HACIEAUS 1109Ta HE U3ydalach HAYYHO B OT/IEIBbHOM
MOHOTpa(pUYECKOM ILIAHE.

CBsi3p AMCCEPTALMOHHOIO HCCJIEJI0BAHMA € IIAHAMHM BY3a, B KOTOPOM
BBINOJIHEHA JHccepTanus. J(HccepTalMOHHOE HCCIENOBAHUE BBINOIHEHO B
COOTBETCTBHM C IUIAHOM HAay4YHO-HCCIIEOBAaTENbCKONM padboThl J[KH3aKCKOTo
roCyJapCTBEHHOI'O MeAarornyeckoro ynusepcurera Ne 2 «Y30ekckas nureparypa,
UCTOpHUS JIUTEPATYPOBEACHUS U BOIIPOCHI XyJT0KECTBEHHOr0 mMactepctay (2020-
2024 romwr).

Hear wucciaegoBanmss. OHAa COCTOMT B TOM, 4YTOOBI OLEHUTb MECTO
XomxamHazapa XyBaiJ0 B y30€KCKON JTUTEpATYpE MyTEM U3YUEHUS] MUCTHYECKOU
MHTEPHPETAlUA  KJIACCUYECKOI0 HAcleIus, COJIEpKaHUS M CYIIHOCTH €ro
HCKYCCTBA.

3agaun uMccJeJ0BAaHHUS: BBIIBUTH BIHMSHHE OOIIECTBEHHO-UCTOPUUYECKOM
Cpelbl U KyJIbTYpHO-IYXOBHOM JKM3HM XOJKaMHaszapa XyBaiJ0 Ha TBOPYECTBO
MUCTHUKA U CY(PUICKOT0 M03TA;

Onpenennuts 001ECTBEHHO-UCTOPUUECKHE (PaKTOPHI, MOBIMSIBIINE HA KU3Hb
u Ouorpadguio XomxkamHazapa XyBaio, pacKpbITh IO3TUYECKOE MBIIIJIEHUE
cy(uiicKOro mo3Ta u ero UCKyccTBO;

Ocsemass MACTUYECKYIO MHTEPIIPETALMIO 033N Xo/aKaMHazapa XyBaio,
J0Ka3bIBas INIaBEHCTBO MUCTUYECKUX Hiel Hakibanu B TBOpUECTBE 03T,

HccnenoBarh CyIIHOCTh MHCTHYECKUX MBICIEH TOIO BPEMEHU U PACKPBITh
XYJI0KECTBEHHYIO CYIIHOCTh Yy4yeHusi cypuzma B smoce XyBaiio, ocBenias
MHTEPHPETANNIO MUCTUYECKUX MBICIIEN B M033UN XyBanI10;

O6ocHOBaTh HPABCTBEHHO-TIPOCBETUTENILCKUE B3TJISA/IbI HA HACIEAUE 03T C
TOYKHU 3PEHUS JIUTEPATypOBEACHUS, TPOAHATUZUPOBATH MUCTUYECKHE KOHIEMIUU
TrapMOHUYHOTO ITOKOJIEHUS.

O0bekT HcciaeaoBanusi. bbuii BbIOpaHbl NMpoU3BeNeHUs] XOMKaMmHazapa
XyBaiino «/leBon», smocel modta «Poxatu dum», «Ooparmm Anxam», a Takxke
rasenu, Mmycab0a, My3aMMaH U IIPOU3BEACHUS Pa3IMUHBIX )KAHPOB.

Ilpeamer  wumcciaenoBanusa. B TBopuecTBE  1MO3Ta  MPEACTABJIEHBI
uHTeprperanun 3moca «Poxaru wny, «MOparum Anxamy», quBaHa, JTUPUIECKHUX
CTUXOTBOPEHMH, BKJAJ B MPEEMCTBEHHOCTh Ta3eleBbIX TPaJAMILIMM, 3HAYCHHE
MUCTUYECKUX MBICJICH B HAIMOHAJIBLHOW JyXOBHOH cdepe, Xym0KeCTBEHHO-
MIO3TUYECKUM aHAIIN3.

Mertoabl  ucciaegoBaHusl. J[ns  OCBelleHHMS  TEMBI  HMCCIIEIOBAHUSA
HCITIOJIb30BAJIHCh CPaBHUTEJIBHO-UCTOPUYECKH, IrepMEHEBTUYECKU,

42 Pysmarsona Koaupkyn. Xoxamuaszap Xysaiino nunuii-muctuk kapammapunuar XVII-XVIII acpnap Mapkasuii
Ocué tacaBBy(u puBoxkugaru ypuu. @ancada darmapu moxropu (DSc) mmmuii qapakxacHHu OJUII yIyH E3HITaH
muccepraiusi. —Tomkent, 2020.- 250 6.

43 Hycparymno Atoynno yrmm JKymaxyxa. Xysaiino TacaBByduii mebpnapuna dancaduii-6amuuii Tankun. [llapk
fonay3u xypHam. 1998, Ne 4.(231)

4 Ammsosa M. V36ex MymTo3 amabuétu tapuxu. —Tomkent: ®an, 2006.-240 6.
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ONHUCATENIbHbIA, CTPYKTYPHBIA aHaIW3, TEOPETUYECKUM W HAYYHBIM METOIbI
aHaau3a.

HayuyHast HOBU3HA UCCJICI0BAHUS 3aKJIIOYACTCS B CJIeYOIIEeM:

OnpeneneHsl  MONUTHYECKAss Cpela M KYJbTYpPHO-IYXOBHas  KU3Hb
MosapyHnHaxpa, rjae xkwi XoJpKamHaszap XyBaiJo, €€ XapaKTEpUCTUKA, KU3Hb,
Oouorpadus ¥ TBOPUYECKOE HACIIEIUE TO3Ta-MUCTHKA;

B mpousBenenmsx XyBaiinmo oTpakeHbl MUCTHYecKuWe ujaen Haxmbanmuw,
IJIABEHCTBO MUCTHUYECKUX MBICIEH B IMOJ3UU MHCTHKOB, CY(QUHUCKUX YUEHBIX, B
JactaHax XyBalJo0 HAy4YHO M TEOPETUYECKH PACKPBIBAETCS XYI0KECTBEHHAA
CYLTHOCTH Cy(uszma;

[Ipeemuuku yuenuss Haxmbannu bobopaxum Mampad u XomxamHazap
XyBaiino, koTopbiii Obu1 mocnenoBareneM Cydu Amnaspa, U3ydaauch € TOYKU
3pEHHs] YHUBEPCAJIbHBIX U/I€M, ICTOPUYHOCTHU, JOTUYHOCTU U COBPEMEHHOCTH;

C ToukM 3peHHUs JUTEPATYpPOBEACHHS OOOCHOBAH aHAIW3 MUCTHYCCKUX
KOHIICTIIIMM,  CBS3aHHBIX C  MOPaJIbHO-BOCIIUTATEILHOM W IpoOJeMoi
COBEPIIECHHOIO YEJIOBEKA B HACIEAUH XYBauI0.

IIpakTH4eckue pe3yJbTaThbl HCCIAEAOBAHUA COCTOUT U3:

B ocBemiennn )KU3HU ¥ TBOPUECKOM AEATENBHOCTH XOJ)KaMHa3zapa XyBauo,
COIMAIbHO-UCTOPUUECKUX U TBOPUECKUX (PAKTOPOB, PA3BUTHUSI KYJIbTYPhl U HAYKH,
pa3paboTaHbl PEKOMEHJAIMM ¢ HWHCTPYKIMU 10 WX M3YYCHHUIO, HAY4YHO-
TEOPETUYECKHE  COOOpakeHHsT 00  YHUKAJIBbHBIX  HACHHO-ICTETUYECKHUX
ocobeHHocTsx cpensl, coznannoi B XVII-XVIII Bekax B MoBapyHHaxpe, T1ie OH
KU

Pa3bsicHeHuss BKJIIOYEHBI B Ouorpauio  MO3Ta-MUCTHUKA  XyBauo.
AHanu3upyercsi MUCTHYECKass HWHTEpIpEeTaluusl JIUTepaTypHOro  Hacleaus
XomxaMmHa3zapa XyBan10, B YaCTHOCTH, UACUHOE COAEPIKAHUE, HAIPABJIEHHOCTDb U
XYJ0)KECTBEHHOCTh €ro MO033WU M AIOCOB, MPOoOJeMa COBEPIIIEHHOTO YEIOBEKa B
HACJeIMU T1I09Ta, B3TJSAAbI MHUCTHUYECKHUX Cy(HEB, OKa3aBIIMX BJIUSHHUE Ha
TBOPYECTBO IMOATA.

JlocToBepHOCTL Ppe3yJbTATOB HccJaenoBaHuil. Ornpenensercs TeM, 4TO
npobyiieMa 4eTKo cQOopMyJIHpOBaHA, BBIBOJbI OCHOBaHbl Ha HAyYHOM AaHAJM3E,
WCIIOJIb3YIOTCS ~ CPaBHUTEIBbHO-UCTOPUYECKUM,  ONHUCATEIbHBIM, CHUCTEMHBIN
MOAXOJ, TEOPETUYECKHME MW HOBBIE XYAOKECTBEHHBIE METOIBl aHAJIN3A,
JOCTOBEPHBIE HMCTOPUKO-IUTEPATYPHBIE MCTOYHUKMA W HAay4dHas JIATEPATYpA,
[IOJIyYE€HHBIE PE3YJIbTAThI ITOATBEPKACHBI YIIOJITHOMOUYEHHBIMHU OPraHU3alUsIMHU.

Hayynass M mpakTuyeckasi 3HAYUMOCTH Pe3yJbTATOB HCCJIEI0BAHMS.
HaydHnast 3Ha4uUMOCTH PE3yJIbTATOB HMCCIEIOBAHUS ONPEACISAETCS COJEPKAHUEM
MUCTUYECKUX M XYAOKECTBEHHbIX wuae Haxkmbannu, coBepiieHCTBOBAHHEM
Cy(QUHCKUX OpJICHOB, UX POCTOM M YMAJAKOM, a TAaKXE€ TEM, UYTO OHHU CIyXaT
TEOPETUUECKOMN OCHOBOM W3YYCHUS cybHUicKoro YUYCHUA, 1591 ()7
MPEAIIECTBEHHUKOB U TTOciienoBarenen XomKamMmHasapa XyBauio.

[IpakTrueckass 3HAYMMOCTH PE3YJIBTATOB MCCICAOBAHUS 3aKJIIOYAECTCA B
MPEAOCTABICHUN CTYyJEHTaM BCE€X YPOBHEW CHUCTeMbl O0Opa3oBaHUS HCTOPUU
y30€KCKOH IUTEepaTyphl, CBEACHHI 00 HCIAMCKOH peluruu, cypusme, TyXOBHbBIX U
OOIIEYETTOBEYECKUX IIEHHOCTIX TaKuX CY(QUHUCKUX MOATOB, Kak XoOjpKamHa3ap

26



XygBaiino, boGopaxum Mampad, Cydu Amnmaépa, W A9 TOBBIIICHUS WX
HallMOHAJIbHOW TOPJOCTH, JYXOBHOI'O CO3HAHMS U MaMSTH, a TAKXKE B TOM, YTO €ro
MO>KHO MCIOJIb30BaTh KaK BCIIOMOTaTeNlbHbI UCTOYHUK MIPU COBEPIICHCTBOBAHUU
pesepBa ydeOHBIX TOCOOMM, Yy4YeOHHUKOB, METOJUYECKUX PEKOMEHIAINH,
MOJICOTOBJIEHHBIX B OOJACTH TyMaHUTApHbIX HAayK, a TAaKXE B OpraHU3aLMU
CEMHUHAPOB.

BHeapeHnue pe3yJabTaTroB HCCJAeA0BaHU. Muctuueckas WHTEpHpPETALINS
Hacienuss XoJpKaMHazapa XyBaiJ0, OCHOBaHHAs Ha HAy4YHbIX pe3yjbTarax,
IIOJIyYEHHBIX HA OCHOBE COJIEPKAIINXCSA B HEM MPEIOKEHUM:

YHuBepcanbHasi IEHHOCTh Hacienus XoKaMHa3apa XyBaij0, MUCTHUECKUX
WJIEN, JTYXOBHO-HPABCTBEHHBIX LIEHHOCTEW B KOHTEKCTE Pa3MbIULJICHUW, HAYyYHO-
METOAUYECKUX B3IJISIA0OB, COOTBETCTBYIOLIMX NPEMIOKEHUNW W PEKOMEHIALMN B
TalkeHTCKOM rocy/1IapCTBEHHOM YHHBEPCHUTETE Y30€KCKOTrO SI3bIKa U JINTEPATYypPhI
umenn Amumepa Hasom na 2021-2023 romer -Noe @3- 201912258 -
«MynbTUsA3bIYME Y30€KCKOM JHUTEpaTyphbl (Ha Y30€KCKOM, PYCCKOM, aHIVIMICKOM
A3BIKAX) UCIOIb30BAJICS MIPU PEATM3ALMHU TPAKTUYECKOI0 MPOEKTA M0/ Ha3BaHUEM
«Co3nanue »snekTpoHHOU Twiom@anku» (cmpaBka Ne01-2144 TamkeHTCKOro
rOCyJapCTBEHHOI'O yHMBEpCUTETa Y30€KCKOro s3blka U JIMTEpaTypbl HMEHU
Amumepa HaBou ot 21 aBrycra 2024 r.). B pesynpraTe MHUCTHUECKas
UMHTEpHpeTauus Hacienus XoJpkamHazapa XyBauWIo IIOCHYXKHJIAa BaXHBIM
MCTOYHUKOM JUIsl pa3paOdOTKU MPEAJIOKEHUM W pPEKOMEHIALUi B MPAKTUYECKOM
padoTe MO MOBBILIEHUIO XY10KECTBEHHO-TBOPYECKON OTBETCTBEHHOCTH CTYJIE€HTOB
B cucreMe MuHucTepcTBa BBICHIEr0 OOpa3oBaHWMsA W WHHOBauui PecmyOnnku
VY30ekucTaH, B IpornaraH/ie ¥ NomyJJspu3alyy Halleld HallMOHATbHON TYXOBHOCTH.

W3 ero B3ris10B HA MUCTHYECKHE MHTEPIPETALMH JTUTEPATYPHOTO HACIEAUS
XomkamMHazapa XyBailo, W3 HayYHO-IPAKTUYECKUX HUIAEH CO3IaHUSI OCHOB
Tperbero PeHeccaHca, peanu3yemblXx B BbiclIieM oOpa3zoBaHuu PecnyOnuku
V30ekucTaH, HaykM M WHHOBAlMi, OCOOEHHO JYXOBHOIO HAclequs IesiTeleu
KJIACCUYECKOM JIMTEPATYPhl M YUYEHBIX B MBIIUICHUH COBEPIIEHHOTO M 3PENOro
MOKOJICHHUsI, OocyllecTBIeHHass B HauuonanbHOM yHHBepcutere ¥Y30ekucraHa No
®-7-13 Ob1 ucHonb30BaH B (yHIaMEHTAIbHOM MpoekTe «DyHIaMeHTaIbHOe
U3YYEHUE UCTOpUM JiuTepaTypoBeneHus». (HanumoHanbHbIE  yHHBEpCHUTET
V36ekucrana umenun Mupszo Yayroeka 20.08.2024. CnpaBka Ne04/11-6355). B
pe3ynbrare  NPUMEHEHHME  MUCTUYECKHX  HMHTEpHpETalvii  TBOPYECTBA
XomxkamHazapa XyBailo B MO33MM MO3Ta B CHCTEME BBICIIEr0 OOpa30BaHUS
MOCITYKHJIO 00ECTIEYEHUIO Pean3allii YKa3aHHbIX 3a]1a4.

AnpobGanusi pe3yJbTATOB HCCJAeA0BaHMsA. Pe3ynbraThl UCCIEHOBAHUS
nyOJIuYHO OOCYXIaNuCh B JIEKIHUSAX, MPOYUTAHHBIX Ha 4 MEXIyHApOAHBIX U 2
pecmyOIMKaHCKUX HAyYHO-TIPAKTUYECKUX KOH(EPEeHIINIX.

IMy0imkauus pe3yabTaToB ucciaenoBanus. I[lo Teme puccepramuu
oryOimkoBaHo 14 Hay4yHBIX paboT, U3 HUX 6 cTaTeill OMyOJWKOBAaHO B HAYYHBIX
KypHaiax, B TOM 4uciie 2 B 3apyOexHBIX >KypHaiax ¥ 4 B pecnyOJMKaHCKUX
KypHaJIax.

CrpykTypa m 00beM auccepranmu. J[uccepramusi COCTOUT W3 BBEICHUS,
3 rnaB, OOIIMX BBIBOJIOB M CIIMCKA MCIIOJIb30BAHHOM JUTEpaTyphl U cocTayser 142
CTpaHUL.
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OCHOBHOE COAEPKAHUE JUCCEPTALIUN

Bo BcrymuTenbHOW uWacTM guccepTanyi 00OCHOBBIBACTCS AKTYaJIBHOCTh H
BOCTPEOOBAaHHOCTh TEMBI UCCJIEIOBAHUS, OMUCHIBAIOTCS YPOBEHb M3YUECHHUS, IEIH
U 3aJ1a4u, 00OBEKT U MPEIMET, COBMECTUMOCTD C MPUOPUTETHBIMU HAIPaBICHUSIMU
pa3BuTUA Haykd W TexHosoruu. Ilokazana HaydHass HOBH3HAa M IPAKTHUYECKHE
pe3yabTaThl UCCJEAOBaHUM, pACKpbhITa HaydyHas M MpPaKTHYECKash 3HAYUMOCTh
MOJIYYEHHBIX  pE3yJIbTaTOB,  CBEIECHHS O  BHEAPEHUU  PE3YJIbTATOB,
OIyOJIMKOBAaHHBIX MyOJUKAIUAX, IPUBEJEHA CTPYKTYpa U 00bEM IUCCEPTaIUU.

[lepas rnaBa pguccepranuu HasbiBaeTcsi «CoOIMAIbHO-UCTOPUUYECKUE U
TBOpueckue (akTopbl B YIYYIIEHHMH Hacienus Xo/kaMHazapa XyBaigo». B
MepBOM YaCTH TJIaBbI, 03aryiaBieHHON «CoIuaabHO-TIOIUTHYECKAs U JINTepaTypHas
cpena nepuoja Xu3Hu Xo[kKaMHazapa XyBanao», OHa UCXOAUT U3 TOTO, YTO KaK
HU Oorarbl OBLIM BpeMeHa, KOrja >KUJ TO3T, OHM OBUIM TIOJHBI CMYTHI,
JUTEpaTypbl, UCKYCCTBA, TyXOBHOCTh W TBOPYECTBO HE CTOSJIM HAa MECTE U PAJ
TBOPIIOB, TAKUX KaK XyBan10, IEHCTBOBAJIH AK€ B 9TOT KOHQIMKTHBIN niepuoa. B
nepuoJ, Korjaa xuwi XopkamHazap XyBalgo, SKCIUTyaTalusi HapoJa yCHINJIACh,
YUCJIO YTHETEHHBIX YBEIMYUBAJIOCH JIEHb OTO JIHS, rof 3a rogom. lIpaBenHuku,
3AIIMIIAKIIME WX, CTAJW XKUTh KaK HUIIWE, Yy)KHUE, U B PE3YJIbTaTE IMOSBUINCH
3alIUTHUKYA O€JTHSIKOB, KOTOPBIX BBITHAIM HA YJUIIbl. XYBai10, YBUICBIINI KU3Hb
0€33alMTHOr0 Hapoja CBOMMM TIJja3aMU W JIaKE HCIBITaBIIMK ee Ha ceoe,
cTapajicsi Co37aBaTh MPOW3BEIACHUS, OTpPaKalollde TPArudecKyr >XH3Hb CBOMX
COBPEMEHHHKOB.

Bcro cBoro xu3Hp XyBaioo MOAAEPKHBAET CBOMX COBPEMEHHHUKOB,
3allIUTHUKOB BEJIUMKOW HAllMM, W TMPU3BIBAET UX HE HAHOCUTH YIIEPO UX A3BIKY.
PaznuuHble TPOCTYNKH, NPHUMEHSEMbIE B OTHOLIEHUH WHOCTPAHIEB, SICHO
MOKa3bIBAIOT, YTO CaMblii CTpAIIHBI M3 BCEX TI'PEXOB HEBO3MOKHO HCKYIUTH,
nocTpouB coTHIO Kaab:

fapubnu xynenunu 6y3max eynoxu 6eadao spmuu,
Kagopam 6yimacsoii 103 Kavbanu kaumub 6uno Kuicame.
(I pex ocopuams yysHcoeo - beccmvlOHbILL YEL0BEK,

Ecnu vl s6occmanosume Kaaby, uckynienus ne 6yoem).

MoXHO cKa3aTh, 4YTO OTH CTHXM — OJIHA W3 I[APCTBEHHBIX CTPOD,
NOKAa3bIBAIOIINX BBICIIYIO BEPIIMHY M3YYEHHOTO HAMHM TBOPYECKOIO I'yMaHU3Ma.
A. XynoitOepaueB CIpaBeUIMBO YTBEPKIAAN, 9TO XYBal0 JOCTUT ITOTO yPOBHS
HE caM, a JIMIIb B PE3yJbTaTe OBJIAJACHUS NMEPEAOBBIM JIUTEPATYPHBIM OIBITOM
Hasou nu Mampa6a.*

Ilepron, B KOTOpBIM XKWJI M TBOPWI XoOmKamHazap XyBaiijo, Omaromaps
CBOEH CJI0KHOCTU U OOraTCTBY MHOKECTBOM Tpareaui, 3aHsul JOCTOMHOE MECTO B
pasnmnuHbIX npousBencHusaXx. daxthuecku B dTOT mnepuon B CpenHen Asuum
HACTyNHWJia  OOLIECTBEHHO-TIONUTUYECKAass  CTAOWIBHOCTb,  MPAaBUTEIHCTBO
AOynbdaitzxana  (1711-1747),  nocineaHero  MNPEACTaBUTENS  JUHACTUU
AIlITapXaHUJ0B, CTOJIKHYJIOCh C KPHU3UMCOM, B CTpaHE HapacTaja MOJUTHYECKas

4SXynaiibepmmes A. XKusHb n TBOpuecTBO XoKaHazapa Xyaiino. Jlucc...kanm.dunuayk. —Tamkent: 1990. —
ctp. 43.
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pacTepsSIHHOCTh M HEJIOBOJILCTBO HAJOTOBOM THPAHUEH, OTJajJe€HHbIE PETHMOHBI, B
yacTHocTH, Yomaka (ceno B 30 kM K BocTOoKy oT Uycra). DTO cOBIaio ¢ rogamu
(1709 r.), xorna llaxpyxOu, OMH U3 CaMbIX MPECTHXKHBIX TBOPSH THICSYHOTO
pojla, Hayald OCHOBBIBaTh PEpraHcKoe XaHCTBO, KOTOPOO OblLIa HE3aBHCHMBIM OT
Byxapckoro smupara.*® Korma Mbl CMOTpUM Ha CTpPaHMUBI HCTOPDUM M Ha
HUCTOPUYECKYIO JE€UCTBUTEIBHOCTh, TO JABJIEHUE CYUIECTBOBABIIEH B TO BpEMs
MOJIMTUYECKON CUCTEMBI MOJTHOCTHIO COTHYJIO HAPOHBIE MACCHI.

XOT 3THU YKACHBIE CUTYallMd IPOJOKAINCh, UCTOPUYECKUN IEpUOJ, B
KoTopoM xuin XyBaijo, ocoO0eHHO B MoBapyHHaxpe, pa3BUTHE HAYKH H
KYJbTYpPbl, COI[MAJIbHO-AYXOBHOW MBICIM M HMX OTHOIIEHHE K CYIIECTBYIOUIUM
COBPEMEHHHKAaM  pa3BUBAJIMCh 1O CBOMM ocoOeHHocTsaM. [lo MHeHuro
M.XamumxaHoBa, B pa3BUTHUU OOIIECTBEHHON M JTYXOBHOW MBICIH M HCKYCCTBA
yuactBoBanu Myxamman Illapud byxapu, Aoayn l'asm, Typau ®Paparu, Cydu
Annasp, FOcyd Kapabaru, A6y A6mymna ac-Cusuikytuii, MyxuOysna anb- XuHIH,
Mup3a Ao6nynkagup bemun, Badau, Mymna Mactu. Oxynn, Haszp, Pabnaxk,
Annanmu0, Pakum, Humaru, Mampa6, Xysaiigo, Ymap, baku u apyrue MpicauTenu
3aHMMAIOT Ba)XHOE MECTO. JTO ObUIM TMepeAoBbIe YU€HBbIE, M3BECTHBIC IOATHI,
TaJlAaHTJVBbIE YYEHBIE, TOMABUIME B IIOJIE€ 3PEHUS HAIMM B CIIOKHOM XOJ€
HCTOPUKO-TIPOTrPECCUBHOrO nepuoaa. OHM ObLIM OJIM3KUMHU KOJUJIETaMH 1O SI3BIKY
IPOU3BEICHUN ¥ TApMOHUY Uei.*’,

XomxamHazap Xysaiigo bobopaxum akTUBHO MoAAepkuBai ujaen Maipa0a,
HO TOT HE MOMIEN MO MYyTH OTKPHITOM KPUTHUKH HX MPOCTYNKOB, & BBICTABWJ HUX
IPEXU KaK CBOM COOCTBEHHBIE.

Cydu Annasp mocnenoBaTenbHO Hpojoipkan uaen HaxmbGanaus, B TO ke
BpeMsi OH pa3o0iavasl HEeJEeHCTBUTEIHLHOCTh JIOKHBIX ceKT (PaBmranus, XyOoOwus,
A66acus, Aynusiis, Xanonus u ap.), ayxasix Cynne IIpopoka Myxammena.*®

XomxkamHazap XyBaWsi0, KaK NPOTPECCUBHOE JEATENb M TBOPEL CBOETO
BPEMEHHU, MBITAJICS PEIIUTh YPE3BBIYAHHO CIIOKHBIC MPOOJIEMbI, KOTOPHIE BBISBUII
ucropudeckuil nepuos. OH TBOPUECKU pa3BUBAI IMEPEIOBbIE MUCTUUYECKUE UAEU
BenuKkux cyduiickux modtoB bobopaxuma Mamipaba, Cybu Annaspa, KoTopbie
OBLIN ero OJU3KUMH COBPEMEHHUKAMU.

Bropas wu4acte T1maBel TOCBAllleHA aHanu3zy <«OKW3HHM, TBOpuecTBa U
auTepaTypHoro Hacienus XomkamHazapa ['oinOnazapa, ceiHa XyBaiao». ChIH
XomxkamHazapa [oitnOnazapa XyBaiio, KOTOpbIii BHOBb HpOIBETAET Oiarogaps
HallMOHAJIbHOW HE3aBUCUMOCTH M HOBOMY MOJHMTHUYECKOMY MBIIUIEHUIO, UMEET
OoraToe XyJ10’KECTBEHHOE M Mo3THYecKoe Hacieaune. Ha camom niene oH poausics B
Uumrane B 1717 rony, uepes miecTh J€T nocie nopemenuss Maiipaba, u ymep Tam
B 1780 rony.

[Ipenxn XyBaiigo Obum pogom u3 Oma, a ero oren ['oimOHazap Ouiax
ornpaBuwics K Adakxomke (ymep B 1695 r.) 3 Kamkapa u mpoBen y HeEro

46 Pysmarsona Komupkyn. Xosxamuasap XyBaiiJoHMHT TacaBBy(uii kapamapu. Monorpagus. —Tomxent: ZILOL
BULOQ, 2019. -b. 11.

47X oumivxosoB M. Mampa6u Mywrabap y3ym. Tomkent: Ammmep Hapowmii Hommmarm Y3GexuctoH Mummmit
Kkyryoxonacu Hampuéru, 2007. —b. 40.

8 Sirojiddinov Sh. So‘fi Olloyor ilohiyoti. I gism. Jamiyat va burch. —Toshkent: 2001. —B. 49.
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TPUALATH JIET Ha chayx0e U monyuusl ypoku cydusma. 3ateM Kk Xomxe Myxu
Axmany (m3BecTHOMY B Hapoje kak [lommmo [Tupum) mpuexan cbiH AQakxomKu
u3 Maprunana. OH xuser B cene Yumran u XopKaMHa3ap POAMIICS B €ro aoMe. %S,

XyBaio gan cienyrolue cBeAeHuss o cBoell ouorpaduu B riase «Cadbadbu

Ha3MH KuTab» cBoeM gactane «Poxatu aumy»:
Kamunanune omu Xoowcammnazapoyp,
Amocunune omu Fotiubnasapoyp.
Hacaboa Ywuity masnyou Yumén
Fapuby xoxcopy oun napuuion.

[Iponssenenusa XyBaiao Mojib30BaIUCh NONYJSIPHOCTBIO B Hapoxe. Llupoko
pacnipoctpaHed B Kamrapckod, FEpkeHrtckoif, AkcyuHCKOH, XOTaHCKOH,
bamxckoit, byxapckoii, Xope3mckoii, depranckoii o0macTsx. XBaimo — TMO3T,
NOATBEPAUBIIMKA M YCOBEPIICHCTBOBABIIMI HJIEHM WU MHPOBO33PEHUE CBOUX
yuuteneil. B ero paborax oT4eTIIMBO BUIHO BIMSIHUE TaKUX MOA3TOB, Kak Haow,
Mampab, Cypu Anna€p. B mos3um mosta ocoOeHHO mpeobramaer ayX CTHUXOB
Mampaba. Ero razenmu ¢ pagupamMu «yTTu», «y3ym», «KysAp» OYE€Hb OJIM3KU
npousBeneHUsIM Marmpaba mo pudme u BeIOOpY CiOB 11 panuda, a Takxke 1Mo
XYJIO)KECTBEHHOCTH, COJIepKaHUI0, uaee H (PUIocoPckoMy MHUPOBO33PEHHUIO.
XyBai10 Takxke IyOOKO MOHMMAaeT cyTh BceneHHoil u uyenoBeka. OH mbITaeTcs
MMO3HAKOMUTh CBOMX COBPEMEHHUKOB C M3BECTHBIMM €My UCTHHaMu. OH MeyTaer
Ka3aThCsl TMOOEHOHOCHBIM, CMHUPEHHBIM, CKPOMHBIM, JOBOJBHBIM, JIFOOSIIUM.
XyBaillo MPHU3HAET, YTO YEJIIOBEUECTBO B CAMOM IIMPOKOM CMBICIIE SIBIISIETCS
HUYTOXKHBIM 3a BC€ CBOM cTpajaHusa. llo3T cpaBHHMBaeT CBOM JI€MCTBUA C
JIPAKOHOM:

Hagpcune cenu kammue b6ano, arbamma, ypeun nou aneo,

Xap 0am cenu ymxa conyp,3unxop bepma poti aueo...
V3 potiuea Kyiicane onu, 6up 0amoa asxcoapxo 631y6
Bowune romapea yepazaii, spkunenu bepma 60 aneo

MsI yHacienoBanu OAWH AWBaH OT XyBaiigo. Belpocmime U3 ero nuHacTumn
TaJaHTJIMBBIC TOATHI, Takue Kak Cupomxku, Camaxynaun Caxub, Camap bomny,
OCTaBWJIM SIPKUU ciiel B HCTOpuM Hame muteparypel. Camaxunaun Caxuo,
Hacjlenue ero Jnena, ObUl0 CHOPMUPOBAHO H CKOMKMPOBAHO B HJICATHLHOM
COCTOSIHUHU.

[Tociie mpoureHuss 3Toro auBaHa XyBauAo NPEACTAeT B HAIIUMX IJ1a3ax
KJIACCUYECKUM MacCTE€pPOM BEJIMKUX 00Pa3lloB CTUXOB, TAKUX KaK raseib, MycTasa,
pyOau, yuctan U MacHaBu. ['azenu XyBaifJlo B OCHOBHOM COCTOSIT M3 Ta3enei
pomaHTHyeckoro ayxa. JItoOOBHBbIE Tra3zend  BHEYATISIONIE  OMKMCHIBAIOT
MepeKuBaHUsI U 00pa3 BIIOOJICHHOTO, YIIOPHO CTPEMSIIErOCsS K YEIOBEUYECKOMY
COBEPIICHCTBY Ha ITyTH BBICOKOHM JF0OBH. B razensx XyBaiijlo BOIUIOMICH Kak
mynpeiii  punocod. I[MomoOHBIE Tazenu meperuieTarnTcss ¢ UAesIMU Cy(QUIICKOTo
MIPOCBETIICHHUS, JIEJAOIIEr0 YEJIIOBEKA JTyXOBHO COBEPIIECHHBIM, YTO MBI U Oyaem

51

49X oxamuazap Xysaitno. lepon. —Tomxkent: Suru acp asnomy, 2017. -B. 3.

50X osxamuaszap Xysaiino. Poxatu mun. — Tomkent: A6aymia Koaupuit Homuaaru Xank Mepocy Hampuétu, 1994, —
b. 16.

51 Ammsosa U. V36ex MymTo3 agabuérn tapuxu. —Tourkent: ®an, 2006.
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HaOJIOAaTh B TPOIECCE OTMEIBHOTO aHaIKM3a B CICAYIONMIUX pas3jeliax HaIllero
HCCIIEOBAHUS.

AHanmm3upys 1mod3ur0 XyBaiijo, akajaeMuk Baxua 30XuI0B MOI4EepKUBAET
cienyromiee: XyBal0o HE MPUHUMAJ AKTHUBHOTO Yy4YyacTHUsl B JKW3HU CTPaHbl U
Hapoaa. OH He ObLI CBA3aH C ABOPIIOM, HE 3aHUMAJICSl YIIPABICHUEM CTPAaHOU, HE
Y4acCTBOBAJl B TOM WJIM MHOM MOJIMTUYECKOM JBUkeHUH. Ho, HecMoTps Ha 3TO, OH
cTapajcsi CBOMM II€POM M XYJO0KECTBEHHBIM TBOPYECTBOM OXBATUTh IKU3Hb,
BBIPA3UTh CBOE OTHOIIEHUE K KaXKIOMY BaXKHOMY BOTIPOCY M TAKUM 00pa3oM CTaTh
COBPEMEHHBIM MO3TOM CBOEro BpeMmeHu. [lo cyTu, MOXKHO CKa3aThb, YTO €ro
NPOU3BEICHUS  SABJISIOTCS  KOMIUIEKCHBIM  XYJIO)KECTBEHHBIM  BBIPAKEHHEM
ONPEJICTICHHOI'0 3Tafna HCTOpUM Yy30eKkckoro Hapoaa u ero Pomunel. B ero
TBOPYECTBE OTpa3ujiach BCS JICUCTBUTEIBLHOCTh CO BCEMH €€ IMPOTHUBOPEUHSIMU,
MPOTrPECCUBHBIMU TPATULIUSIMU U CJIA0OCTAMH, OT OJIArOPOJIHBIX Ka4eCTB Hapojaa 1
KpPacoThl MPUPOABI CTPAHBI O YPOJCTBA BPEMEHU U MPE3PEHHBIX MOCTYIKOB 3JIbIX
JIFOJICH B YEIOBEUECKOM KU3HU. >

3nech XOTenoch OBl MOMYEPKHYTh, 4TO pabora XyBalao, HECMOTpsS Ha
cabOCTH CBOEr0 BPEMEHHU, MO Py BOMPOCOB HAXOAWIACh B IOCTOSHHOM
Pa3BUTHUU JOCTATOYHO AKTHUBHO. XOTS B JIMYHOW JKU3HU OH MHOIJAa CTOHET OT
pajoCTh W CJIOBHO 3a0Mpaer CBOIO OOdb OT clie3 M Ieyajad, HO 4YacTO OH He
MCYe3aeT, yTomnas B Nevaiu, Tope, KU3HU, MOKPBITOW TbMOM, r0JIOCaMu KPUKOB U
Oe/lICTBUAMM B TBOPUECKUN MPOIECC, CTOUT, KaK CKajia, B MOpe Oymyronmx Oyps,
OH OT3bIBAETCS Ha yAapbl BPEMEHU, HA HaNaJEHUS >KECTOKUX JIIOJIC, Ha aTaku
UHTPUT U JIUIEMEPOB M OTBEPraeT UX, KOrja NpuxoauT Bpems. B Takue MUHYTHI
OH PBIYMT, KaK 3alyLICHHbIN, PAHEHBIM U ITPUKOBAHHBIN JIEB, COTPsIiCast BCE BOKPYT,
U CTHUXU €ro MPEBPAIIAIOTCA B OTOHb.

Ecth onpeneneHHble OCHOBaHUS HAa3BaTh UCTOPUYECKHUI MEPUOI, B KOTOPOM
xuj XyBal10, CaMbIM MPAaYHBIM U OTCTaJIbIM, )KECTOKUM U THETYIIIUM MEPHUOJOM B
HUCTOpUHU y30€KCKOr0 Hapoja: pa3oOIleHHOCTh U Pa3ApOo0JIeHHOCTh, PYKOBOJCTBO
XaHOB, SMUPOB U OEKOB, O€3y/IepKHBIE 1 CMEPTOHOCHBIE KOH(MIUKTHI, HEBEXKECTBO
M THEB CTajlu OYeHb CWIbHBIMU. [lojokeHHMe Hapoja W CTpaHbl CTajJ0 OYCHb
CEpbE3HBIM, U COLIMAIIbHAS Tparens Ha ’TOM 3aKOHYMJIACH.

Bot marexssiii Maipa0, Benukuil coBpeMeHHUK XyBaiabl: S BUIen Hapo/,
M3MYYEHHBIN TPYAOM, FOJIOJIOM

Tanu 0apoy anamoawn épa 6ynean XaikKHu Kypoum, -

ne0 HoJMa KWINIINU/A, IMIOMPHUHT KUYMK 3aMOHI0IN MaxMypHUHT:

Xangnu kypcaue azap, yracuio,KoKy, Xxapoo,
Ounueuoan 22unud KoMamu MUCIU KaAMaidx.
Adicpuz momupunu yeupoa maioa myo,
Katinamu6 kynoa uuap, omunu depaap cymanax, -

MOKHO Y3HaTh U3 COJIEPKAHUS TAKHX CTHUXOB, KaK

B cBoell xu3Hu M TBOpuecTBe XyBaWI0 3alMINAll MHTEPECHI BCEX CBOUX
COBPEMEHHHKOB, BIIOB, OCHBIX U HYXIAIOIMUXCS. MBI MOKEM BUIETH 3TO U3 €T0
COJZIEpKaHUS B CIACAYIONIUX CTUXAX:

5230oxunos B. Xaér6axm Gamuusar TapoHanapu. —Tomkent: F.FynoM Homuarn AnaGuéT Ba caHbaT HAIIPHETH,
1975. 138. -b.
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bup eapub kynenunu woo aiinacame,
Uyn 6ocub, Kavba capu 6opmox abac.™

B nuBane mosTa Takke MNOpPENCTABIEHO CTUXOTBOpeHue «Poxatm mumny,
HMMeEIOIIee HPABCTBEHHO-IUJAKTUYECKOE COJIepKaHue. XyBailJlo 0co00 OTMEYaer,
YTO CHauvajia oH Hanucal «Poxatu {un» B po3e, a 3aTeM NMPEBPATUII €€ B CTUXH:

Kumobum omu spyp “Poxamu oun”,
Apyp xap oup cysu mandbexu 20¢hu.
Kyneynnune waxpu copu azm xunoum,
Kumobum nacp spou, nasm Kunoum.>*

Bayk nosra Xamku Camaxuaaun Cakub n Mupsa XakuMm nOH Mapruianu
COCTaBWJIM JUBaH XyBaiifa, KOTOPBIM SABISETCS 00Jiee MOJHBIM M COBEPIICHHBIM,
YeM JMBaHbI, COCTABJIEHHbIE JPYrUMH aBTOpaMu. B 3Tol kHure copepxurcs 351
razenb, 28 pyoOau, 41 derBepoctumme, 3 MyxaMMmbl, | Mycagga U 3 MacHaBU
nosta.*®. Ho mpodeccop U. AGaynnaes u gouent K. Posmarsane noaroToBWin K
W3JaHUI0 JuBaH  «XyBaimo», odopmiennsiii CamaxugauaoM  Cakubowm,
ckonnpoBanHbli Myxammanom Illaxmypanom m m3gansbeii B Tamkenre B 1907
rogy. JluBan modsta comepxut 374 razemm, O6omee 100 mypabba m pybam, 3
MyXamMmaca, OJMH Mycaac, OfUH Mycamma, 2 MycTax3aza.>®

PabGorsl XyBaiilo B TO BpeMsl LIMPOKO PACHPOCTPAHSIUCH B PYKOIHCHOM
BUJIE ¥ ObUIM BKJIIOUEHBI B 0a€3. Pykomucu ero cTuxoB XpaHATcs B OMOIMOTEKaX
Hameil pecnyOnuku u crpaH bmmknero Bocroka. Cemb pykomuced mosTta moj
HoMepamu: 12312, 9927, 11513, 7522, 7486, 6957, 9817, 7154 xpauarcs B
HNuctutyre BocTokoBenenus Poccuiickon denepanumu.

boraroe Hacneame mosTa, OCTAaBIEHHOE IMOKOJEHUSM, HE YTPATWIO CBOETO
3HAUEHUS W CETOAHS, U CTAHOBUTCSA Bce Oosee LeHHBbIM. Ero raszenu jro0sT B
Cpenneli A3uM W JpYrux CTpaHax, HACEJIEHHBIX TIOPKCKUMHU Hapoaamu. B
HACTOSIIIIEE BpEeMsi MHOTHE Y4YEHBIC-TIaTPHOTHI B HAIIEH CTpaHe W 3a pyOeKkoMm
IPOBOAT MCCIIENOBAHMS JINTEPATYPHOrO HACIEANS 1109Ta.>’

XyBal0 — TaJNaHTIMBBIA IO3T C HE3aBUCUMBIM TOJOCOM M CTHJIEM.
Hcnons3yss Bce BO3MOXKHOCTU XYAOKECTBEHHOIO TBOPYECTBA, OH B CBOHUX
MPOU3BEACHUSAX  OCTABaJCi BEPEH OJKUBOTBOPSIIUM  HACAM, TaKuM Kak
YCIIOBEKOIIOONE U IMTATPUOTH3M.

Bropasa rnaBa npuccepraumu HazbiBaeTcs «MucThuecKkas HHTEpHpETAUs
JUTEpPaTypHOro Hacimenus XoJkamHaszapa XyBaiWno». B mepBol 4dacTu IIaBbl,
o3arnaBiieHHON «Bpipakenune cyduiickux wuzaeit Hakmbanau B TBopuecTBe

%3 Xosamuazap Xysaiino. Jlepon. —Tomkent: SIaru acp asnoau, 2017. —B. 3-4.

%4 leBonu Xysaiino. —b. 20.

55 V36ex anabuéTy Tapuxu. 3-toM. —Tomkent: ®an, 1978. —B. 370.

%X osxamnaszap Xysaiino. Jleson. —Tomkent: SIuru acp asiomuu, 2017. —B. 13.

S"Kymaxyxa H. XyBaio MEpOCHHHHT MabHABHI-MabpH(Uii MOXMATH. —TOmKEHT: MabHABHAT Mapkasu, 1995;
Kymaxyxa H. XyBaiino tacaBBydwuii mewspiapuaa ¢ancaduii-6aaumit Tankun.// —Tomkent: [apk rommy3m, 1998.
Ned; 3oxumo B. XaérOaxm Gamuusar taponanapu. — TomkeHt: Fapyp Fymom Hommmarn Anabuér Ba canbar
Hampuétu, 1995; 3oxumor B. “Illomu rapm6”’, makkok Ba UCEHKOp ImIoup./ Xaérbaxm OamuusaT TapoHAJIapH. —
Towxkent: F.Fynom HoMmnarn Anabuér Ba cambar Hampuéru, 1975; Xynmaitoepaue A. XXusH u TBOpPUECTBO
Xomxanasapa Xysaiino. / Y36ex amabuétn tapuxu. —ToIKeHT: Y30eKHCTOH &3yBUMiap yiomMacH AnaGuér
Kamrapmacy Hampuéti, 2006. —B.114-126; A6aymiaes B. Ba 6. Xygaiino.// Y30ex anabuétu Tapuxu. 5 xuIIIHK,
3-xuna. —Tomkent: dan, 1978. — B. 370.
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XyBai10», aHAJU3UPYETCS IMOITUYECKOE Hacienue XyBanuo, nosectu «Poxaru
man» 1 «Moparum Agxamy.

HakmiGanaust sBisieTcsi HEOThEMIIEMON YacThI0 MYCYJIBMAHCKOro Cy(pu3Ma,
oOecnieunBIIed (HOPMUPOBAHUE M PACIBET MCIAMCKOW IMBUJIM3AIUU, TO €CTh
JacThlo 1enoro. HakmGanauss — O5TO HE HAIMOHAJIbHAs, pErHMoHajbHas, a
oOlleueIoBeYecKasi ydyeHuYeckass U JIyxoBHasi IleHHOCTb. Ero ¢dopmupoBanue u
pa3BuUTHE OBLIIO HEPa3phIBHO CBA3AHO C MCTOPUYECKUMH, KYIbTYPHBIMU U
ATHUYECKUMU OCOOCHHOCTSIMM  HAIIMOHAJBHBIX TEPPUTOPUA U  PETHOHOB:
Haxm6anau B Unnuu Henb3st cpaBHUBaTh ¢ Hakmbanau B Typkecrane.

[Toa3us XyBango — yHUKaJIbHAsI MO33UsA, B HEW MPEACTABICHB MUCTUYECKUE
naeu. B TBopuecTBe XyBaujo MONYYWMIIA NAJIbHEHIIEE PA3BUTUE HIECU TaKUX
M3BECTHBIX MHCTHKOB, Kak AOmynxamuk ['wxnyBanu, baxaymmua HakmbGanm,
Hamxmynoun Ky6po, Aoayppaxman Jxamu, Anumep Hasou, ®duzynu, Cydu
Anna€p, bobopaxum Marmipal, a 4eI0BEYHOCTh U BHICOKAS XYIOXKECTBEHHOCTh MX
MPOU3BEIACHUN MPUOOpEN HOBOE pAa3BUTHE, HOBBIA CMBICT, 3HAUYCHUE W
MPUBJIEKATEIBHOCTD:

Kuwu 6ynmaca mavrhuoun xabapoop,
Anu ooam dema, 0e naxuiu oeop . »,>8-

MMCAJT BETUKUH TOAT.

YcraHoBieHue JpykObl U OpaTCKUX OTHOIICHUNW MEXKIY YeIO0BEUYECKUMU
HapoJaMM H HalUMSIMHM 3aHAMQJIO Ba)XXHOE MECTO B MHMCTUYECKOM YYEHUU
Xomxamuaazapa XyBanno. [1o ero MHEHHIO, 00XOAUTH KaXKJOTO Yy>KECTPaHIA, KaK
Oynro Bung apyra Xuspa, IpYKUATb C JIIOABMHU CEMUACCATH JIBYX HApOIOB €CTh
NpU3HaK coBepieHcTBa: «Ecnu yBUauIIb KOro, 000OWIM €ro Kak Xu3pa, U IyCTh
JIOZIM BCEX HAPOJOB Y3HAIOT KasKIOTO JPYrom. »°°

XokaMHazap XyBago YJIauHO HCHOJIb30Bal WAEH YUYEHHS MallOMaTUs B
mporarasje uaen cypusma: oH pa3zodaavan HEAOCTATKH U MTOPOKH, HEJJOCTATKU U
IrPEXU CBOMX COBPEMEHHHUKOB KaK CBOMW JIMYHBbIE HEAOCTATKU. B TO e Bpems OH
CTapalicsl pacnpoCTPaHATh YYEHHUE HCiIaMa U MYAPOCTh XaAUCOB CpPeay Hapoja
MOCPEJICTBOM O0Pa3LOBBIX PEIUTHO3HBIX TTOBECTBOBAHUN M PACCKA30B, MOBHIIIATH
WX PEIUTHO3HBIA YpOBEHb, OOBACHATH IMpaBUjia IapraTa MPOCTHIM U MOHSATHBIM
SA3bIKOM, a TAK)K€ YIYUYIIUTh OTHOUIECHUS MEXY JIIOJIbMHU.

B curyanum, korga «coiep)KaHUE HCIIaMa HCYE3JI0 U OCTANacCh TOJIBKO
dbopmay, moIT-MUCTUK TTUcANT: «Kypoum xamanu o3ykau Hagcuea xapoH, Xeu Kum
demaou mypwau ykb6o Kurub6 ymmum».°- 510 cCramo npumepoM s
BEPOOTCTYIHUKOB.

XomkamHaazap XyBallo CUWATAJ, YTO PEIUTHI0 W CyhU3M HEBO3MOXXHO
cnacTd OT Kpu3uca 03 TOBBIIIEHUS  PEIUTMO3HOM TPAaMOTHOCTH |
MPOCBELIEHHOCTU Haiuu. W uTo emie Oojee BaxkHo, B oriinuue oT bobOopaxuma
Mampaba u Cydpu Amnaspa OH cuuTadl HEOOXOAMMBIM M Ba)KHBIM BOCKpEIIATh
MEPTBBIE Cep/illa HeOOPA30BAHHBIX JIIOACH, OOBSICHATH CYTh CBSIIEHHBIX 3aKOHOB

58XyBa1”4;[0. Poxatu qun. M6poxum Anxam. — Tomkent: Haspys, 2011. —b. 51.
59X yBaiino. Poxatu aun. U6poxum Anxam. — Tomkent: Haspys, 2011, —B. 154.
80 Xoxamuazap Xysaiino. Jlepon. —Tormkent: SIaru acp asnoau, 2017. —B. 257,
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ucnama, asitoB Kopana B mpocToil u takonnuHo# ¢popme. C 3Toil LIETBI0 OH CO3/1al
«PoxaTtu num» u npousBeeHne «XUKosITH cyntad Moparum Amxamy».®t

Hemenkuii ydyensii Maptun ['apTManH ycmoTpen B TBOpYECTBE XyBauo
oOure 4YepThl BOCTOYHOW MO33UMM. XapTMaHH ObUI MEPBBIM, KTO BCTPETHI B
razensax XyBaWJbpl MOHATHS C NEPEHOCHBIM 3HAYEHUEM, TAKUE KaK ITyCTBIHS
Kep6ena, Umam Xacan u Mmam XyceitH, MydyeHUKH SI3uaa, KOTOpbIE BXOMAST B
YHUCIIO HW3JIIOOJIEHHBIX MOTHBOB B TMEPCHACKON juTeparype. Teopusi «BEYHBIX
3aKOHOB NIPOTUBOCTOSIHMS CYHHHTOB M IIMUTOB B HCJIame», NpOJBUraemas
€BPOIMEUCKUMU HMCIAMCKUMH YYEHBIMHU, ObLIa PEUIMTEIBHO OTBEPrHyTa HIECAMH
YHUBEPCAIBHON OOIIHOCTH B Ta3eisix XyBaubl.

Cydwuiickue ugen HakmbanauKM HCMONB30BAIM B CBOUX IPOU3BEICHUAX
Xomxamuaazap Xysaigo, Anumep Hasou, bobopaxum Mampab, Cybu Ammasp,
MOCIIEJICTBUS OOIIECTBEHHO-TIOTUTUYECKOTO KpU3HCa, MPEkKIE BCEro, JIIEMEpue,
JI0’Kb, BBICOKOMEPHE, KaK CIEICTBUE KOPBICTHOCTH (XOJKH, CAlNIbl, MYyJUIbl, OEKH,
XaHbl) PE3KO KPUTHUKOBAJIIA POCT BBICOKOMEpHUS, HEBEKECTBA, YTrHETCHUS H
tupanuu. O0a oHM — y4yeHus: O0roaoOUBBIX CY(hHEB-ACKETOB, JKUBIIUX B TPEThEM
Beke XWIKpbl (IX Bek) C 1eNbl0 0XXUBICHUS YMEPIIHUX VI, BOCCTAHOBJICHUS
cuibl, moTeHImaita u d3¢dexTuBHOCTH cydusma: HMoOparuma Anxama, HOH
My0Oapaka, Pabuun. ApaBus u ap.; Ilpopok Myxamman (Mup eMmy) U €ro
CHOJIBIDKHUKHU TIPOSIBWJIM CBOE€ TPYAOJ00ME€ U MOpajbHBIE KayecTBa paju
MCJIaMCKOM PEJINTUU U UHTEPECOB MYCYJIbMAHCKOM OOIIMHBI. i pelieHus 3Tou
pOoOJIEMBI OHU MCTIOIB30BANIA PA3HBIE YT U METOJIBI.

Bropoii naparpad rnaBel Ha3piBaeTcsi «TONKOBaHWE MUCTUYECKUX MBICIICH B
M033UMU N03Ta». B Hell 000CHOBaHO, 4TO HaeH cydu3mMa O YUCTOM O0KECTBEHHOM
MO0BHU, WCTHUHE, OJaropoJHBIX YEJIOBEYECKUX KayecTBax, CTPEMJICHUH K
COBEPIIEHCTBY CTald MAECSIMH II033UM, IOITHl C MBUIKMM JYXOM BOCIIEBAJIH
MUCTUYECKHE HJIEH, U OECUUCIIEHHOE KOJIMYECTBO JIMPUYECKUX CTUXOTBOPEHUH,
OBLIIM CO3/1aHbl 3HAMEHUTHIE JACTaHbl U TOBECTH.

XyBaiiio mociaeaoBaTeNbHO cieaoBan ujaesM ydeHuss Hakmbanmu: xumi
CKPOMHOW >KH3HBIO, YECTHBIM TPYAOM; 3aHUMAJICA pemeciiaMu U yuebou. OH
M3Yy4YWJI OCHOBBI HcllamMa M cy(pu3ma y CBOEro oTiia M Xaku XacaHa MyxuaanHa
(mmpoxo m3BecTHOTO Kak Xamkam [lomrma). Cam O3T TOBOPUT 00 3TOM:

Xam yKyo uamy aoao, 6y10ym « AKouo» XoHu uuix,
Mywikunomy urmu uxxoun cypcanap 6epoum x#aeo6.%,

Cruxu XyBaiiipl O JOASX “axiau pu€’ HamucaHbl OYEHb CHUJIbHO. B
cyuiickoil nureparype “pu€’ UHTEpPOpETHUPYETCs Kak Xxyjliee OeacTBUe
MOpaJbHOW TMPENAHHOCTH W PEIWrHO3HOM Bepbl. B Hapome mupoko
paclpOCTPaHEHO TMPEICTABIEHUE O TOM, YTO «BEPYIOIIUWA JULEMEpP XY¥KE
npaBoBepHOro Hepepytouiero». Korma Myxammana (c.a.B.) cnpocuin: «Hero Bbl
OouTech OOJbIIEe BCEro 3a CBOW HapoAa?», oH oTBeTWi: «Pué». Xyxe Bcero To, 4to

61 Pysmarsoma K. Xoxamuazap XyBaiino auuMii-mucTuk Kapammapuauar XVII-XVII acpmap Mapkasuit Ocué
TacaBBy(u puBoxumaru ypuu. Pancada dammapm mokropu (DSc) miaMuit mapakaCHHH ONHIN YIyH E3WITaH
nuccepranus. —Tomkent, 2020. —b. 29.

62 X osxamuazap Xysaiizo. JleBon. —Tomkent: SIuru acp asnoau, 2005. —B. 255.
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JUIEMEphl CAelali CBOW JEHUCTBHUS TpUeMJIeMbIMH JJis oOmiectBa. [loat
o0paTWICs K TIOJIBI)KHHKY:

3oxuodo, casmy carom smmum 0er0b Kyn ypma iog,

bexmapunu moam ynoyp 6ynca nagcuneza xunog,-

['oBOpsi, OH BBIABUTAET HPABCTBEHHYIO UJCI0 O0Yy3JaHUS aTYHOCTH, HE OBITh
ero paboMm, UYTO YacTO BCTpPEYAaeTCs B Halllel JuTeparype, OCOOCHHO B
npousBeaeHusx Anuniepa Hapou.

Becb cBOM TanaHT, 3HAHUS U yMEHUs XYBaWJIO MOCBSIIAET COXPAHEHHUIO U
Pa3BUTHIO PEIUTHO3HBIX I[EHHOCTEH, pealu3alid YHUKAJIbHOM KOHLIEHIWH
(GbopMHUpPOBaHUS COBEPIIEHHOTO YENOBEKa, YECTHOCTH, MPABIUBOCTH, YHUCTOTHI,
TPYAOIIO0USI, COCTpajanusi, OJaro4ecTus, MEAPOCTH, MEAPOCTH, MPOCBEIICHUS
cCpenu JIOJed W HApoAa, MOCBITWI TMpOMNaraHjae OJaropoJHBIX YEIOBEUYECKUX
KaueCTB, Pa3BUTHIO YYBCTBA COL[MAJIbLHOM CHPABEIJIMBOCTH M YEIOBEYHOCTH CPEAU
COBPEMEHHHKOB.

B cBoux raszensx XomkamHaszap XyBanuI0 pe3KO KPUTUKOBAJIl TAKHUE MOPOKH,
KaK JMIEMEPUE, BBIMOTaTelbCTBO, >KaJHOCTb, HEBEXKECTBO W BbICOKOMEpue. B
ATOM CMBICIIC €T0 TPOU3BEACHUS CIIyX,aT CBOCOOPA3HBIM <«GEPKAJIOM IYIIH». JTO
Ba)KHAsl XapaKTEPUCTHUKA MPOCBEIMIEHHBIX U MYJPBIX MBICIHUTEIEH, U UMEHHO 3TO
CTaJ0 TBOPYECKUM pPA3BUTHUEM JIMTEPATYPHOM TpAAULMNA, HAdaToh XOIKOU
Axmenowm Slccasu.

Tpethst 4acTh riaBbl o3ariaBieHa »XyI0KECTBEHHAs CYIIHOCTh cyusma B
JnactaHe XojpKaMHazapa XyBauao.

B npousBenennn XyBaiino «PoxaTu Auin» OH MOJYEPKHUBAET, YTO TOJBKO
€CJIM Bepa IMOCTpOEHa Ha YOEXKJACHUHU, 3HAHUE €CTh MPOCBETIICHUE, OHO OyaeT
CWIbHBIM U YCTONYMBBIM, OHO CTaHET BAXKHBIM (DaKTOPOM IAYXOBHOUM 3PEIOCTH
YeJIoBeKa, U HEOOXOJUMO pa3BUMBAaTh U TO, M JAPYroe. PEIUTHO3HBIE U MHUPCKHUE
3HaHus. [lo3T mpuBOaUT McTOpHH, ONpaBAbIBarOIME Takue B3MIsAbl. Hampumep,
Myxamman (Mup emy W OnarocioBeHue Ajuiaxa), YBHUJICBIIMN BEpYIOIIETO,
KOTOpPBIM CTpajall BO BpeMs MyTEHIECTBUS Paay MOJTYUYECHUS 3HAHUU U B TPYCTHOM
HAaCTPOCHUM IMpOJaBal JApPOBa, ONMUCHIBAJI, KAaK TECHO IMOMOTAJl €My BMECTE C
["aBpumiioM pazienuts Harpaay 3a 3HaHUSL.

Cuacthe Mupa OpPEHHOTO MPOTHUBOIIOCTABISETCS CYACTHIO MHpa BEYHOTO.
IToTromy 4TO MOXOTh, JaHHAsI YEIOBEKY, BCErJa OTBIEKAET €ro pa3yMm OT pa3syma
TBopima. [losToMy Kaxawlii peOEHOK-MYCYJIbMaHUH BCErjaa JOJKEH CTynaTh B
cTpaxe nepen raeBomM boxbeuM u agckumu mykamu. B macHaBu «Poxatu Jun» gist
TOr0, 4TOOBI OTKPBITH cepAla Jitoaen, XyBalIo OCTaHABIMBAETCS Ha oOpasze
«amay, KaxJI0ro ero ypoBHs 1 JIOJ1X, KOTOPBIE B HETO IOMAJIAKOT.

B «Poxaru lum» XyBana0o NpU3BIBAET CBOUX COBPEMEHHUKOB K YECTHOCTH,
CIIPaBEJIMBOCTH, BEPE U BEPHOCTH, OMMUCHIBASI pall U YrpoKasi UM HAKa3aHUEM aJa.
[ToToMy 4TO HacTOSIIEH 1ENbI0 MO3Ta OBLIO HE CO37aTh MU(D O MUpEe OPEHHOM U
MUpE BEYHOM, a TMpuU3BaTh JIOJIEH OBITh YECTHBIMU W HAaNpaBUTh HUX K
CIIPaBEIJIMBOCTH.

«Poxatn Jlwi» 1Mo CBOEMY CONEPKAHUIDO M CYTH SBISAETCS PEIUTHO3HO-
TUIAKTHYCCKAM TIpou3Be/icHHeM. B HeM Ha mpumepe oOpa3lOBBIX HCTOPHIMA
aHAIM3UPYIOTCST YHHUBEpCAJbHbIE HIeu Huciama u cydusma. borarctBo — 3TO
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MOCJICJICTBUS TIOSIBIICHUSI B MHUPE KAJHOCTH, MOPAOOIICHUSI JIMYHOCTH, BEIUUUS
YYEHOCTH, YECTH JIIOJIEH 3HAHUS; BBIMOJIHUTh CHIHOBHUU JOJT MEPE POAUTEISIMU
U MOJYYUTh UX OJarociOBEHHE; B3aUMHOE YBa)KEHUE COCECH; YTO MYXK M KeHa
MOOAT W YBaXAOT Jpyr JApyra. B IieHTpe mnNpou3BeAeHHs] CTOST BOIPOCHI
pa3zo0iiaueHusi TIOPOKOB YEJIIOBEUECKOM TMPUPOJBI, TaKUX KaK JIMIIEMEpue,
MPEeNaTenbCTBO, >KaJIHOCTh, BbICOKOMepue. I[losma «Poxatu nun» U TOBECTh
«U6parum Anxam», HamMCaHHBIE B MacHaBH XoOJ/DKaMHa3zapa XyBaigo, OYCHb
M3BECTHBl B HCTOPUM HAIIEH JUTEPATyphl U MOTYT OBITh MEPBOMCTOYHHKOM,
MOKA3bIBAIOIIMM MOTEHI[MAJ M03Ta KaK SMUYECKOro mucartess. ITU MPOU3BEACHUs
CIEAyeT paccMaTpuBaTh KAaK JOCTOWHBIM BKJIaJ XyBauJaO0 B COKPOBHUIIHUILY
y30ekckoi knaccuueckoit aurepatypsl. [lo muenuro H.J[xymbr Xomxu, «Poxatu
J1m» — 3TO MPOCBETIIAIOIIEEe CTUXOTBOPEHHE, MPOCBEIIarolee OeCrieuHble cepaua
ceerom.®

B HBIHEHmIHEN cHUTYyaluy, KOT1a HAUIMOHAIBHOM MOJUTUKONW CTaj0 BOCIIUTAHUE
COBEpPIIEHHOIO TOKOJIEHUS W TOJIb30BAaHHE JYXOBHBIMU ILIEHHOCTSIMH HAIlIETO
Hapoja, nepepaboTaHHOE U JIOMOJIHEHHOE BTOPOE M3/1aHue KHUTY XYBail0 UMeeT
OTPOMHYIO IIPOCBETUTENBCKYIO U BOCIUTATENLHYIO LIEHHOCTh. %

Amumep HaBou B cBoeM mpousBeneHnn «Hacaumynb-Myxa60at» nucan o0
atux cypusax: «M3BectHa noOpora MynykauHa. OH Hallen B IOHOIIE pacKasHUE.
Curyauus MGparuma Anxama cosceM wuHas.»®®. PacckaswiBaror, uro M6Gparum
Anxam ObLT TipaBUTeNieM banxa, U 3a 0HY HOYb OOKECTBEHHBIM CBET MU3JIWIICS B
ero cepjile, OH OCTaBHJ BC€ M 0OJauMiICs B OASKAy Aepsumia. Jlonu cydusma
CYMTAIOT 3TO BEIMKOM XpabpOCThIO ¥ 0TBAroi. %

HKaxonnu mapk kunou, Mawpabo Hopoxum Aoxamoex,
Capano 0apo kypoum, My00aoHu KypmMaoum Xapeus.

Mampab Takke yrnomuHaer MoOparuma AgngxamMa B CBOMX —CTHXaX,
MOCBSIIEHHBIX ero Marepu bubu Canume. OH rOBOpUT, YTO paHbIle ObLIT HUIITUM U
nepBuiieM, kak MOparum Ajxam, ¥ 4TO JOCTHYh TaKOro craryca ObUIO €ro
MeuToi. MOparum Anxam, KOTOpBIA SIBIsIETCS JUAEPOM, XpaHuteiem TBopia,
MBUIAIOIIUM CBOEH JII0OOBBIO, TpHU3HAET, 4TO Xpabpocth MOparmma Anxama
clenana ero TakuMm, U 4yro bor — mydmmit agpyr:

by moacy maxmuu 6axmumuu Kunubd mopoic uwkuoa,
Ku Hopoxum Aoxamoex eado 6yn2on banane Keiou.

B stom nsmoce XyBalmo MpOTHBOPEYMBO u300pasui 10o0po u 31m0. OH
BBIPa3WJI CBOIO HEHABHCTh K JAECIOTUYHBIM TMPABUTEISAM, JULEMEPAM H Jaxe
Y4EHBIM, HE CJICIOBABIIUM I10 MTYTH K 3HAHUSM.

Tperhs rnaBa nuccepTaluu o3arjiaBieHa »AHalIN3 MUCTUYECKHUX B3TJISI0B 00
ATUYECKOM, O00pa3oBaTelbHOM U COBEPUICHHOM IOKOJIEHUM B HACIEIUU
XyBaiimo». B mnepBom maparpade JaHHOM TJaBbl OCBEUIAETCS  BOIPOC
«HTEepnperanus HPaBCTBEHHO-MPOCBETUTENBCKUX B3TJIAI0B B HACIECIUU TO3TAN.

83Hycparynno Artaymno yrmu XKymaxyxa. Xysaiino TacasBybuii mebpnapuna pancaduii-6agunii tankun / Ilapk
onaysu, 1998, Ned. —B.178.

84X osxamuaszap Xysaiino. Jeson. —TomxenT: Suru acp asnomau, 2017. -B. 7.

65 Ammmep Hapowmii. Acapiap. 15 Tommuk. Y Gemmnun ToM. Toukent: Fadyp Fynom HoMumaru Gamunii anaGuét
Hampuéru, 1968. —b. 78.

S Hasxmumun Komun. “Xukmar Ba ubpar” nocronu .“Tadakkyp”, 2003. Ne3. —B. 69.
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MucTtuyeckre uaen MUCTHKA XyBai0, 00IEeUeIOBEYECKUE U/IEH, BBIIBUHYTHIE B
€ro HacJeInH, MPUOOPETAIOT YHUKAIBHBINA XapaKTep KaK JINTEPATYypPHbIA UCTOUYHUK
B BOCIIUTAHUM 3PEJIOr0 MOKOJIEHUS B CETOAHSIIHUN NMEPUOJA HE3aBUCUMOCTHU. U3
pabor XyBai0 M3BECTHO, YTO OH MPEKPACHO HM3y4yWs apaOCKUil U MEepPCUACKUN
A3BIKM, Y30EKCKYI0 KJIACCHUYECKYIO0 JIMUTEpaTypy, pPEIUTHO3HYI0 JHUTEparypy,
ocobenHo Kopan u xaaucel. OH NOTy4HIT U3BECTHOCTD KaK 3pEJblii YUEHBINH CBOETO
BPEMEHHM, IMOIT-MUCTHK, MOJB30BAJICA YBaXKEHHEM B HAPOAE W IPOCIABHICA HE
TOJBKO B DEepranckoil TOIMHE, HO U CPEN TIOPKOSI3bIYHBIX HAPOJIOB IO UMEHEM
OumoH XyBauo.

Tor, kto cnymaer razenb «Kyirai» Xamuma OnumakaHa, KpPYIMHOTO
MPENCTaBUTENs y30€KCKOM JauTepatypbl XX BeKa, HEBOJIHHO BCIIOMHUHAET Ta3elb
«Kyirait» Xysaiio. OcoOEHHO B 3TOM MECTE€ CJEAYeT OTMETUTh, YTO WM
CBOMCTBEHHA YpE3BBIUAMHO CHJIbHAS M 0Opa3Hasi dKcIpeccHs mnpeyBeiaudeHus. B
razeny XyBallo JIMpUYECKUH Tepoll Haxoautcs B Qopme «S», B raszemu
X.OnaumakaHa OHO BBIpaXKeHO B (popme «Tbl». Mbl 0OpaliaeM BHUMaHUE Ha:

XyBaiize:

Kabobu oyou bazpumoun Xyman caxpocuea myuica,
Ywanou xaopu mywrxum 0eb xutiux 6azpuoa Kou Kyueai.

Xamuay OMMIKaHy:

Cy3unenu wapnacu myweanoa oiam 606 6006 Kyueati,
eneuznap, oapénap, xammoxu Kynapoa xyo606 Kyueail.

OnuH U3 CEeKpeToB TaKOM MOMYJISIPHOCTH CTUXOB XyBaWa0 3aKIIOYAETCS B
TOM, YTO €ro MpPOU3BEIECHUS CBOUM CTWJIEM, H3AIIECTBOM U S3BIKOBBIMU
OCOOEHHOCTSIMM HAllOMUHAIOT HApPOJHYIO IMO33MI0 TAaKMX BEJIMKHX IO3TOB, Kak
Mampa6. Crunpe XyBal0 TUIaBHBIA W JIETKUH, MOITOMY MHOTHE €r0 CTHUXH
IpeBpaiieHbl B IecHU. B cruxax XyBanao BOCIIEBAIOTCS BEPHOCTb, 4YMUCTas
T1000Bb, JyXOBHasi YHUCTOTA, CTOMKOCTH B J0OBH. OH OCYXZAaeT MOPOK U
JULEMEPUE B JKA3HU U BBICKA3bIBAECT IOMYJISIPHBIE HJIEHU, CBSI3aHHBIE C
yesnoBeyeCKUMHU MeduTaMu. CTUXU MBICIUTENS U YyTKOro 1modTa XyBaiao Oorarsl
XYAOXECTBEHHbIMU KpackamH, oOpa3aMu, ClI€HaMH, HEOObIYaliHO KpaCHBBIMU
CTUXaMU, MYAPBIMH MBICIISIMU.

XyBalno TrOBOPWIJ, YTO, MPOXOAs CTAaIWM COBEPIICHCTBA, IECPBUII MOXKET
CTOJIKHYThCS C Pa3JIMYHBIMHU MPENATCTBUSIMH, TAKUMH KakK JIFOOOBb K MHUPCKHUM
Omaram - JpakoH, >KaJHOCTh K YKpalleHUsM, 3aBUCTb W CKYNOCTb - THIP,
CKJIOHHOCTb K €peCH - YIPOXKAIoLUMW €My BOJIK. B 4YeloBed4ecKoM Tene ecTh
noBenenne dapaoHa u AmaHa, CTO IJIarojoB, U €CIM OH HE YObET MX MEUOM
pusizaTa, TO HE JOCTUTHET Leiu AepBuiia. [103T roBoput, 4ro eciau Thl He YObelllb
co0aKy CBOEro 3ro, Us >KMUBBIM 10 ATOW JOPOTe, Thl HE CMOXEIIb 10CTUYb bora.

Tanabeopu eucon yacane, Ouny HcoHune ouna uuanab
Tupuxnau yimacyHua monmacaucan 6aciuH, 3u CONUK.

N3BecTHO, YTO LIECTOM CTATyC CTyNEHHU Tapukara — CIyKEHHUE HACTABHUKY.
[Ipoxoas 3Ty cTaauio, JOJDKEH CIYXKUTh Tak, 4TOObI OH CTaJl AYIIOH, TO €CTb
HACTaBHUK ObLI JOBOJEH UM M MHJIOCTUB K HeMy. Eciu 3TOT MIOpUJ MOJYy4HT
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0JIarocIOBEHUE HE TOJIBKO CBOEr0 CTAaporo Japyra, HO M JpYyroro Jpyra, €ro
COBPEMEHHHKA, OH MMPUOOPETET BHICOKHI CTATYC.

Bropoit maparpad r1inaBel HaszweiBaeTcsa «MHTepriperanus Cy(QHHCKHX
KOHIICIIIINN COBEPIICHHOTO TMOKOJEHUS B HAcieauu XyBauao». XoJKamHazap
XyBayWJ0 BOLIEN B MCTOPUIO JIMTEPATYpPbl KaK XYIOKHHUK CJIOBA, Pa3BUBLINN
HPABCTBEHHBIC M JUAAKTUYECKUE TPAJULINUM MPEANIECTBYIONIMX MO3TOB. B cBOMX
HPABCTBEHHO-AUJAAKTUUECKUX Ta3elsiX OH NPU3bIBAET COBPEMEHHUKOB OBITh
YECTHBIMHU, JOBOJIBHBIMU M OJIArOYECTUBBIMU U B TO K€ BPEMsl MPHU3BIBACT UX K
YECTHOCTHU:

Xy000un KypKap spcame, MybMUHHU MOJUHU 3UHXOPD,
Kunub6 kacoy xuénam, uenacun onmazun xapaus.

C [IpeBHHX BpEMEH YJIOBIETBOPEHHE M UYECTHOCTh CUHUTAINCH TJIABHBIMHU
KpUTEPUSAMHU HPABCTBEHHOW YMCTOTHI, TyXOBHOW YUCTOTHI, COBEPIIEHCTBA HAILIETO
HapoJa, U UJIEU 3TOTO CTHUXA MOTYT CIIYXKUTb SIPKUM IMPUMEPOM 3TOTO.

[Tomumo Toro, yto XyBaiijo ObUT TOHKUM JIMPUKOM U MYJIPBIM MO3TOM, OH
OBLT TI0O HAType OYEHb YEJIOBEUHBIM W TMPOCBEIIECHHBIM 4YeJIOBEKOM. ['yMaHu3M B
ero HaType, Ooppba 3a uYeIOBEUECKHME WHTEpeChl OOYCIOBWIM YyCHUJICHHE
KOMHMUYECKOT0, CATUPUYECKOTO /1yXa B €ro TBOPYECTBE. DTOT K€ JIMTEPATYPHBIN
(dakTtop chopMUpPOBAT B €ro MPOU3BEACHUIX KPUTUUECKOE OTHOLUIEHUE K CBOEMY
BPEMEHH, CaTHPy Ha T'OCIOJCTBYIOIIMI Kiacc. B pe3ynbrare MOXKHO CKa3aTh, 4TO
KPUTUYECKOE OTHOILIECHUE IMO03Ta K CBOEMY BPEMEHM SIBUJIOCH Ba’KHBIM TOITYKOM
I YKPEIUICHUS PEAMCTHIECKOM TPaIMUIIMK B €r0 TBOpUYECTBE. %8

XyBai10 mpenoaBaji B MIKOJIE U JOMa, OH ObUT 3penibiM (puitocodh OM-1o3TOM
CBOEr0 BPEMEHHU, OJHUM U3 U3BECTHBIX MPEICTABUTENIECH Y30€KCKOM JIUTEPATYPHI U
muctudeckoi ¢punocodhun XVII Beka.

AJUTIO3UM, HCTIOJIb30BAHHBIE B Ta3ensax XyBailbl, SBISIIOTCS 3HAKAMH,
JIOKa3bIBAIOIIUMU €IMHCTBO Hciama. MBICIH MO3Ta MO 3TOMY MOBOJY SIBISIOTCS
yIapOM [0 HAaMEPEHUsAM pPACKOJOTh HCIAMCKHA MHUpP IIYyTEM CO3HATEIbHOIO
MPEYBEINYEHUS CIIOPOB MEXKIY CYHHUTCKON U IMUTCKOW YUYECHHUSIMH HCIaMa.

3AK/IIOYEHHUE

1. B 0011ecTBEHHO-TIOMUTHYECKON U JIMTEPATYpHOU Cpele U KYyJIbTypHO-
JYXOBHOM JKM3HU MEpUoJa XHU3HU XoIKaMHazapa XyBaWI0 BOCHHBIE IMOXO/IbI
nepBoro xaHa Kokana IllaxpyxOu, cumtaBmiero cedsi motromkoMm balypa, 1o
PaCIIMPEHUIO TPAaHMI] XAHCTBA, AHAIM3UPYETCS TyXOBHO-HPABCTBEHHOE IAJCHUE
MHOTHX CalHMJIOB M XOJ[KEH, MPHOPUTET OOraTcTBa HEOOpa30BaHHBIX IIEHXOB,
OTBET CY(UHCKOro moi3Ta XyBaillo CBOMMHU OOJMYAIOMIMMH MPOU3BEIECHUSIMHU.
Crneuuduka ayxoBHOW >XM3HM MoBapyHHaxpa NpOSBISETCS B €ro CTPEMIICHUU
00ecreyuTh MPEEeMCTBEHHOCTh pPAaOOT CBOUX MPEIIIECTBEHHUKOB, KOTJa OH
BJIOXHOBJISUICSL TPYJlaMH MHUCTHUKOB M Cy(QUHCKHMX YYEHBIX, TaKMX Kak Marpao,
Cybu Amnasp, Typam @Papru, Mupzo Aonynkagup bemun, FHOcyd Kapabaru,

88X ynaitbepanes A. )KusHb u TBOpuecTBO XoKkaHazapa Xysaiino. Jucc...kana.punnayk. —Tamkent, 1990. —ctp.
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KOTOpbI€ ObUIM COBPEMEHHHMKAMHU I03Ta, U B CTPEMJICHUU XYJO0KHUKA CO3/1aTh
BBICOKHE JTYXOBHBIE IIE€/IEBPBHI.

2. XyBaiizio, KpymHbIA TpeacTaBuTens cyduiickoit murepatypbl X VIII Beka,
ponuics B Uumrane um npoxwin 72 roxa. Ilo cioBam Adakxomxku, XyBailno
noyryyma ums XoJpKaMHaszap. JTa ceMbs, pogom u3 Oma, mpuexana B CElO
UumraH, OTKpbUIa MeApece, JOM, CTajla MyJappucoM U 3aHMMAajach
pacnpoCTPAHEHUEM HCIAMCKOM T'PaMOTHOCTH cpenu Hapoaa. OH co3mall Takue
JacTaHbl U MOBECTH, Kak «Poxatu numy», «oparum Agxamy.

3. B npomsBenenmnsax XyBaiabl OTpaXKeHbl MUCTHYECKUEe uaen Hakmoanmum,
KOrJla YE€JIOBEK >KMBET YECTHO, COEAMHAET CepAle C borom, pyky C TpyaoMm,
CIIY’)KUT OOILECTBY U HApOAy, 00y4yaeT YUYeHHMIO Mcjama, XaJucam — MYAPOCTH, U
MpaBwiia MIapuaTa MPOCTbIM, MTOHATHBIM SI3BIKOM MBI PACCMOTPUM B OIHMCAHWH, a
TAKXKE€ 3aJa4y OTKPBITh JIIOASM TIJia3a, NPU3BaTh MX IMO3HATh MUP, TOJKYIOTCA
cypuiickue wunen SccaBu, Hakmbanma, Xomku Axpopa, Maxaymu Azawm,
Adaxxomxa.

4. Ilpuoputer B MHTEPHPETALUA MUCTUYECKUX MbICIEH B M033UU XyBailno
OOBSICHAETCS TEM, UTO BECh €r0 TaJaHT — 3TO COXPAHEHHUE U PA3BUTHUE UCIAMCKUX
[IEHHOCTEH, peann3ais YHUKAIbHOW KOHIEHIIUU (OPMUPOBAHUSI COBEPIIEHHOTO
YEJI0BEKa.

5. B 06oux nactaHax 1moisTa, HAMMCAHHBIX B MUCTUYECKOM JIyX€, MPOSBIISETCS
T000Bh O0KECTBEHHASI U YETIOBEYECKas, BCEJICHCKAs U CMEpTHAsl — OTKa3 OT OJjar
OpeHHOr0 MHpa, HAJIekK]la Ha BEUHBIM MUP U BOJIO BOXHIO, TO, YTO JIFOAU HE BO
ums bora, Ho umeHeM mpaBenHoro naps MOparuma Anama, ABpaam Anam OT
BEHIIA - MPECTOJIa MPU3BAJI €ro OTKA3aThCsl OT HEro u ornpaBuicsd B Jlom boxui
Kaaly, 4T00BI HCKYITUTH CBOM TPEXH, M3BUHUJICS TIepea TBOPIIOM M MOKASIICS.

6. HpaBCTBEHHO-TIPOCBETUTENLCKHE  B3TJISABI  HAa  HAcleOWe  IodTa
BBIPAXKAIOTCS] B MHTEPIPETALIMH XYA0’KECTBEHHON LIEHHOCTH U 00I1IeYeI0BEUYECKUX
1501(S)7 0 BBICKA3aHHBIX B HPaBCTBEHHO-AUJAKTUYECKUX, MHCTHUYECKUX
npousBeeHUsAX cyduiickoro yuénoro. Jlaxke ceiiyac OHM HMMEIOT YHHUKaJIbHBIN
XapakTep B BOCHUTAHUU COBEPIIEHHOI'O YEJIOBEKA.

7. B aHamuze MHMCTHYECKHUX KOHUEMNIMA COBEPIICHHOTO TOKOJICHUS B
Hacienuu XyBaWJ0 - TIOHMMAaTh, BOCIPUHUMATh, YYBCTBOBATb, HCXOAA W3
OOIIEYeNTOBEYECKUX HJIeH, 3aJI0KEHHBIX B OCHOBE €ro IMPOU3BEICHUN, a TaKKe
4yepe3 TaKhe 3HAUCHUSA, KaK «PACKPBITHY, «OTKPBITHY, «ICHO» OBLIO JT0Ka3aHO, YTO
Takue UJeu, Kak JoHeceHue cedsi A0 olbmiecTBa W mpejacTaBieHne bora, umenu
MIPUOPHUTET.

8. AHanmM3 MHCTUYECKHMX TPEJCTABICHUNA O COBEPIICHHOM IIOKOJICHUH B
Hacienuu XyBalJo TIOKa3blBa€T, YTO 3HAHWE — TIOHMMAaHWE, BOCHPUSATHE,
MOHUMAaHUE, YYBCTBO-ObLIO MPUOPUTETOM, UCXOISIIUM OT YHUBEPCAIbHBIX UJEH,
YKOPECHUBIINXCS B CYIIHOCTH €ro NPOMW3BEIACHHUM, a TAKXKE TAKUX HAEH, KakK
“packpbITuE”, “OposiBIeHUE”, “OTKpHITOE”, “O4EBUAHOE”, YTOOBI NEPENATH CBOIO
NPUHAJISKHOCTh K OOIIECTBY Yepe3 Takue 3HaueHMs, Kak Mpu3HaHue bora
JIOKa3aHO.
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9. XomkaMHazap XyBailjla TMpu3bIBAl JIOJEH K TIOMCKY JIYXOBHOIO
MPOCBETJICHUS, MPOMOBEIOBA B CBOUX TpyJaX, YTO HaykKa MOXXET OCBOOOIUTH
OO0I11ECTBO M YEJIOBEKA OT TYXOBHOM OTCTAJIOCTH, YTHETEHUS U TUPAHUU.

10. XyBaiimo oTBeTUII CBOMMHU paboTamMu 0 OOppOE ¢ TaKMMHU TOPOKaMH, Kak
JIOXKHBINA TapUKAaT, PETUTHO3HBIN (paHaTH3M U POPMHUPOBAHUE UCKYCCTBEHHBIX CEKT
4yepe3 MUCTHYECKHUE YEePThI B €ro padoTax.
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INTRODUCTION (Abstract of the PhD Dissertation)

The aim of the research work is to evaluate the role of Khojamnazar
Huvaido in Uzbek literature by studying the Sufi interpretation of his classical
heritage, the content and essence of his art.

The object of the research work was chosen as Khojamnazar Huvaido‘s
“Devon”, the poet's epics “Rohati dil”, “lbrahim Adham”, as well as the Sufi's
legacy of ghazals, musabba, musamman, and works of various genres.

The scientific novelty of the research work:

The distinctive features of the political environment and cultural-spiritual life
of Movarounnahr during the time of Khojamnazar Huvaydo, as well as the
biography of the Sufi poet and his creative legacy, have been identified.

The reflection of Nagshbandi Sufi ideas in Huvaydo‘s works, the dominance
of Sufi thoughts in the poetry of the Sufi scholars, and the artistic essence of Sufi
teachings in Huvaydo‘s epics have been revealed from a scientific and theoretical
perspective.

The humanistic ideas, historical context, logical reasoning, and modernity in
the works of Khojamnazar Huvaydo, who followed the Nagshbandi order and was
a disciple of Boborahim Mashrab and So‘fi Olloyor, have been studied.

The analysis of the moral-educational and holistic human concepts in the
heritage of Huvaydo, particularly regarding Sufi notions, has been substantiated
from the perspective of literary studies.

The Implementation of the research work. Based on the scientific results
obtained from the analysis of the Sufi interpretation of the heritage of
Khojamnazar Huvaydo and the proposals within it:

The scientific methodologies, relevant proposals, and recommendations
regarding the universal human values, Sufi ideas, and moral-ethical values in the
heritage of Khojamnazar Huvaydo were used in the practical project «Creation of a
multilingual (Uzbek, Russian, and English) electronic platform for Uzbek
literature» (FZ-201912258) carried out at the Alisher Navoi Tashkent State
University of Uzbek Language and Literature from 2021 to 2023. (Certificate
Ne(1-2144, Alisher Navoi Tashkent State University of Uzbek Language and
Literature, August 21, 2024).

As a result, the Sufi interpretation of Khojamnazar Huvaydo‘s heritage has
served as an important source for increasing the artistic and creative responsibility
of students in activities related to the promotion and advocacy of our national
spirituality, and for developing proposals and recommendations in practical works
aimed at enhancing the artistic and creative responsibility of students in the higher
education system under the Ministry of Higher Education and Innovation of the
Republic of Uzbekistan.

The views on the Sufi interpretations of the literary heritage of Khojamnazar
Huvaydo, as well as the scientific and practical ideas related to the creation of the
third Renaissance foundation in higher education, especially in embedding the
spiritual heritage of classical literature representatives and scholars into the
mindset of a complete and harmonious generation, were used in the fundamental
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project titled «Fundamental Research of the History of Literary Studies» No.F-7-
13 carried out at the National University of Uzbekistan. (Certificate No. 04/11-
6355, Mirzo Ulugbek National University of Uzbekistan, August 20, 2024).

As a result, the Sufi interpretations in the poetry of Khojamnazar Huvaydo
have been applied in the higher education system, contributing to the fulfillment of
the designated tasks of the project.

The approval of the research results. The research results were presented in
4 international and 2 national scientific-practical conferences and were subjected to
public discussion.

Publication of research results. On the topic of the dissertation, 6 scientific
works have been published on the topic of the dissertation, of which 6 were
published in scientific journals recommended for publication by the Higher
Attestation Commission under the Ministry of Higher Education, Science and
Innovation of the Republic of Uzbekistan on the main results of doctoral
dissertations, including 2 in foreign journals and 4 in republican journals.

The outline of the research work. The dissertation consists of an
introduction, three main chapters, a conclusion, a list of references. The total
volume of the dissertation is 142 pages.
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