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KIRISH (Fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya ~ mavzusining  dolzarbligi  va  zarurati.  Jahon
adabiyotshunosligida dunyo miqyosida e’tirof etilgan buyuk ijodkorlar asarlarini
o‘rganish, poetik tafakkur mahsuli bo‘lgan badiiy asar syujeti, kompozitsiyasi,
g‘oyasi, obrazlar tizimini tadqiq etish kun tartibidagi masalalardan biridir. Zero,
obraz hayotning muayyan bir “yuk”ini badiiy tasvir orgali gavdalantirib berar
ekan, o‘zida katta hayotiy hamda majoziy ma’no tashiydi. Obrazlar insoniyat bosib
o‘tayotgan davrning yutuqlari, illatlarini o‘zida mujassam etib, badiiy adabiyotda
yashab qoladi. Shu ma’noda, mohiyat adabiyoti bo‘lgan Sharq mumtoz
adabiyotidagi ramziy, majoziy ma’no kasb etuvchi obrazlar olamini o‘rganish
ko‘hna Sharq tafakkuri, adabiy merosini o‘rganishga keng yo‘l ochadi.

Dunyo adabiyoti tarixi va badiiy obrazlar tizimini yaxlit tarzda tadqiq etish,
ularning paydo bo‘lish va rivojlanish evolyutsiyasini, ayni paytda, ramziylik va
majoziylik xususiyatlarini zamon hamda makon bilan bog*‘lab tahlil gilish, jamiyat
tafakkur tarzini o‘rganish uzogq o‘tmishga borib tagalsa-da, adabiyotshunoslik
fanida yangi yo‘nalishlardan sanaladi. Musulmon Sharq she’riyatining taraqqiyot
bosqichlari, xususan, poetik obrazlar olami, ularning ramziylik va majoziylik
xususiyatlari jahon adabiyotshunosligida yetarlicha ochilgan emas. Bugungi kun
adabiyotshunosligida buyuk ijodkor Alisher Navoiy asarlari obrazlari poetikasi,
ularning adabiy-estetik xususiyatlari, islom ma’rifati, tasavvuf falsafasi, sharqona
badiiyat mezonlari asosida o‘rganishga doir ilmiy tadgigotlar ko‘lami kengayib
bormogqda.

Ayni Alisher Navoiyning adabiy-badiiy, ilmiy-nazariy merosi mumtoz
adabiyot an’analarining asosi sifatida bugungi islohotlar jarayoniga tatbiq etilishi,
aynigsa, o‘sib kelayotgan yosh avlodning ma’naviy kamolotini ta’minlashga
xizmat qilishga yo‘naltirish dolzarb ma’rifiy-tarbiyaviy ahamiyatga ega.

O‘zbekiston Respublikasi Prezidentining 2016-yil 13-maydagi PF-4797-son
“Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti
faoliyatini tashkil etish to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son ‘“2022-
2026-yillarga mo‘ljallangan Yangi Oc<zbekistonning Taraqgiyot strategiyasi
to‘g‘risida”gi farmonlari, 2017-yil 18-apreldagi PQ-28-29-son “Alisher Navoiy
nomidagi O°‘zbekiston Milliy bog‘i hududida Adiblar xiyobonini barpo etish
to‘g‘risida”, 2020-yil 19-oktyabrdagi PQ-4865-son “Buyuk shoir va mutafakkir
Alisher Navoiy tavalludining 580 yilligini keng nishonlash to‘g‘risida”gi qarorlari,
2022-yil 21-dekabrdagi Oliy Majlis va O‘zbekiston xalgiga Murojaatnomasi
hamda mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda ushbu dissertatsiya tadgigoti muayyan darajada
xizmat giladil.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog¢ligligi. Dissertatsiya respublika fan wva texnologiyalar

! Anabuér Ba caHbaT, MaJaHUATHA PHBOMJIAHTUPULI— XaJKUMH3 MabHABMI OJJAMMHH FOKCAITHPHMIIHHHT
MycTaxkaM nonaeBopuanp. Y30ekucton Pecmy6mmxacu [Ipesupentn II.MwupinéeBHUHT Y30€KHCTOH
MKOJIKOP 3UETHIapy BaKMJUIapy OWIaH ydpaniyBaaru Mmabpysacu / Xank cysu. 2017, 4 aBrycr.
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rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqgiy, iqgtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
goyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?. Sharq
mumtoz adabiyoti, adabiy-estetik garashlarning rivojlanishi, boy tafakkur, adabiy
ta’sir va an’analar, poetik obrazlar olami, adabiyotda ramz va majozning o‘rni kabi
muhim muammolarni o‘rganish, shu jumladan, o‘zbek mumtoz adabiyoti
namoyandalari ijodini o‘rganishga yo‘naltirilgan ilmiy izlanishlar jahonning
yetakchi ilmiy markazlari va oliy ta’lim muassasalarida o‘rganilib kelinmoqda.
Xususan, Angara universiteti, Istanbul universiteti (Turkiya); Oksford, Kembrij
universitetlari (Buyuk Britaniya); Balx davlat universiteti (Afg‘oniston); Aligarh
Muslim university, Delhi university (Hindiston); Azerbaycan milli elmler
akademiyasi Nizami adina adabiyyat instituti (Ozarbayjon); MHCTUTYT BOCTOUYHBII
pykonuceil B Cankt-lletepOypre Rossiya); Muctutyr BoctokoBeaenne AH
VYkpaunu uM. A.Kpumckoro (Ukraina); Instituti zabon, adabiyot, Shargshinosy va
merosi xattii ba nomi Ro‘daky (Tojikiston); O‘zR FA O‘zbek tili, adabiyoti va
folklori instituti, O‘zbekiston Milliy universiteti, Toshkent davlat sharqshunoslik
universiteti, Samargand davlat universiteti, Buxoro davlat universiteti, Alisher
Navoily nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti, Chirchiq
davlat pedagogika universitetlarida olib borilmoqda®.

Alisher Navoiyning merosiga bag‘ishlangan tadqiqotlar qariyb bir asrlik
tarixni gamrab oladi. Tasavvufiy adabiyot muammolari yoritilgan tadgigotlar
J.S.Trimingem, A.Shimmel, H.Rittyer, L.Massignon kabi olimlarning asarlari
bo‘lib, ularda aksariyat arab va fors manbalariga tayanganlar. Navoiy shaxsiyati,
ilmiy faoliyati, xususan, uning ma’rifiy qarashlari bo‘yicha Silvester de Sasi
(XVIII asr oxiri, Fransiya), Hammer Purgshtall (XIX asr, Avstriya), E.F.Gibb
(XIX asr, Angliya), P.S.Savelev, M.Nikitskiy, V.V.Bartold, N.Konrad, Y.E.Bertels
(Rossiya, XIX-XX asrlar)* kabi olimlar tadgigotlar yaratishgan. F.Doufikar-Ayerts
Aleksandr hagidagi arab qissalari, ularning takomilini, Gog-Magog hagidagi
tasavvurlar tarixini o‘rgangan bo‘lsa (Vrije Universiteit, Amsterdam), R.Dankoff
(Chicago University, America) va X.Boeschoten (Utrecht University, Netherlands)
ishlarida turkiy manbalarda qayd etilgan Iskandar haqidagi ma’lumotlar
o‘rganilgan®. Navoiy tasavvufiy dunyoqarashining o‘rganilishiga doir tadqiqotlar

2 Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi Univercity of Toronto; Univercity of
Indiana; Univercity of Bonn; https://cheloveknauka.com/issledovanie-zhizni-i-tvorchestva-alishera-navoi-
v-zapadnoevropeyskom-vostokovedenii; http://www.goldenscripts.navoiy-uni.uz; https://cyberleninka.ru;
https://new.samdu.uz va boshga bir gator manbalar asosida tayyorlandi.

Swww.ankara.edu.tr;  https://www.istanbul.edu.tr;  https://www.ox.ac.uk;  https://www.cam.ac.uk;
https://ba.edu.af/, https://www.amu.ac.in/; https://www.du.ac.in/; https://science.qov.az/; http://oriental-
studies.org.ua; https://izar.tj/; https://tai.uz/; https://nuu.uz/; https://tsuos.uz/; https://www.samdu.uz/uz;
https://buxdu.uz/; https://tsuull.uz/; https://cspu.uz/.

* Hukurckuit M. Dmup-Huszam sx-Jun Anu-11up B rocy1apCTBEHHOM M JIMTEPATYPHOM €r0 3HAYEHHM.
Paccyxnenus Ha crenieHp MarucTpa BoctouHoi cioBecHocTu. — CII0., 1856; beprensc E.D. M30pannbie
tpyabl: Cypusm u cyduiickas aurepatypa. — Mocksa: Hayka, 1965; bapronsa B.B. Tropku. — JI, 1929;
Konpan H. Anumep Hasowid. // Tadakkyp. — Tomkent, 1997. Ne 10. — B. 38-41.

Green Peter. Alexander of Macedon, 356-323 B. C.; A Historical Biography. — Berkeley — Los Angeles
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jahon adabiyotshunosligida asosan XXI asrda amalga oshirilmogda. Jumladan,
ozarbayjonlik navoiyshunos olima Almaz Ulviy Binnatova o‘z izlanishlarida
mutafakkirning “Xamsa”, “Majolis un-nafois” va “Nasoyim ul-muhabbat”
tazkiralarida Navoiy asri ma’rifiy ilmi va madaniyati kamolotini o‘z shaxsiyatida
namoyon etgan ulug‘ shoirlar, she’rshunoslar, “ahli ta’b’”, avliyoulloh, pir-u
ustozlari, do‘st-u yorlari badiiy timsoli talginini kuzatadi va ilmiy tahlil etadi®.

Muammoning o‘rganilganlik darajasi. O‘zbek mumtoz adabiyotining
tarixi, uning rivojlanish tamoyillari har bir davrda tadgigotchilar diggatini o‘ziga
jalb etib kelgan. Mutafakkir shoir Alisher Navoiyning ‘“Xamsa” dostoniga
munosabat XX asrning 20-yillaridan boshlab shakllana boshladi. Professor
Abdurauf Fitratning “Farhod-u Shirin” dostoni to‘g‘risida” nomli maqolasi bu
boradagi dastlabki gadam bo‘ldi’. Shuningdek, Y.E.Bertels, Hamid Olimjon,
Gafur G‘ulom, Oybek, V.Zohidov, I.Sultonov, N.Mallayev, A.Hayitmetov,
A.Abdug‘afurov, S.Erkinov, B.Valixo‘jayev, A.Qayumov, S.G‘aniyeva,
F.Sulaymonova, H.Qudratillayev kabi adabiyotshunos olimlar ishlarida
“Xamsa’ning badily va uslubiy jihatlariga, obrazlar tizimiga e’tibor gqaratildi.
Mustaqillik vyillarida o‘zgargan sharoit, davr ortidan Kkitobxonlarga Sharq
adabiyotining tub mohiyatini, diniy-tasavvufiy, majoziy ma’nolar olamini
yetkazish, gayta talgin qilish zarurati yuzaga chigdi. Shu ma’noda Alisher
Navoiyning ulkan badiiy mahorat mahsuli bo‘lgan dostonlari gayta tahlilga tortildi.
Jumladan, N.Komilov, A.Abdugodirov, Sh.Sirojiddinov, B.Murtazoyev,
A.Erkinov, E.Ochilov, Abdulla A’zam, S.Hasanov, A.Quronbekov, U.Jo‘raqulov,
N.Umarov, D.Yusupova, O.Davlatov, A.Qurbanov, I.Ismoilov, N.Sharipova kabi
adabiyotshunoslarning risola va maqola, dissertatsiya ishlarida yangicha tahlil va
talgin gilindi®.

— London: University of California Press, 2013; Alexander The Great and the Hellenistic Age. — London:
The Orion Publishing Group, Itd., 2007; The Greco-Persian Wars. — Berkeley — Los Angeles — London:
University of California Press, 1998.

6Almaz Ulviy Binnatova. Alisher Navoiyning asri va nasri (ilmiy-filologik va diniy-tasavvufiy asarlari).
— Boku: IIm va tahsil, 2020.

" A6nypayd Durpar. “@Dapxoxy lllupun” nocronu tyrpucuaa. Tarnanran acapnap I sxmng. — TOMIKEHT:
Masbnasusr, 2000. — b. 105-134; Xamun Onumokon. Hapowitnuar “®apxon Ba Illupwn” goctoHun
tyrpucuna // www.ziyouz.uz; Fadyp Fynom. Xoku Mycamno // lapk rommy3u. — Tomkent, 1991, — Ne 5.
— b. 146-147; Oiibex. Mykammain acapniap tymiamu. 19 tomnuk. Taxpup xaiibatu: M.HypMmyxameoB Ba
oomk. T. 13. — Tomkent: @aH, 1979; beprensc E.D. HaBaun. — MockBa: Hayka, 1948; Haau u [xamu.
— Cranmunabaz, 1949; Cydusm u cydmiickas nuteparypa. — Mocksa: Hayka, 1966; 3oxunos B. Yiuyr
LIIOMp WKOIUHUHT Kanbu. — ToukenT: Y36ekucron, 1970; Mzsar Cyaron. Hasonitnunr kan6 madrapu.
— Tomkent: Fapyp Fynom, 2010; Mannaes H. Amumep HaBouit Ba Xank mwxoguértu. — TOLIKEHT:
Anabuér Ba canbatr, 2018; XaiiutmeroB A. Illapk amaOMETUHWHT WKOIWHA METOIW Macaiajapy.
— Tomxkent: ®an, 1970; AbmyradypoB A. Amumep Hamowii mwxomuna catupa. — Tomkent, 1972;
OpkunoB C. Harowmit “®apxon Ba lllupunan Ba yHUHT Ku€cnid Taxruid. — TormkeHT: AnabuéT Ba caHbar,
1978; Bamuxyxkaes b. Amumep Hasounii “Xamca”cununr Illapk xamcaumnuruga TyTraH YpHHU.
— Tomxkent: ®an, 1991; Katomos A. Anumep Hapowmit. — Tomkent: Emr reapams, 1976; Fanuena C.
Amumep Hagownii. — Tomkent: Vadanakaguamp, 1968; Kyaparymiaes X. HaBouitHHHT Gaanunii-5cTeTnK
onamu. — TommkeHT: Agabu€r Ba canbat, 1991; CynaiimonoBa @. Mckannap oOpa3sMHHHT SBOIIONHUSACH //
Anabwmii mepoc. — T., 1984. — Ne 2. — b. 60-62.

8 Kommnos H. Tacaeeyd. — Tormkent: MoBapoyHHaxp — Y36exucron, 2009; AGxykoaupos A. Amup
Anummep HaBomit. — Tomkent: Bayoz, 2022; CupoxuagunoB L. Anumep Hapowii: manOamapuuar
KUECUI-TUITONOTHK, TEKCTONOTUK Taxuuiau. — TomkeHT: Akademnashr, 2001; MyprazoeB b. Anumep
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Shuningdek, dostonlardagi obrazlar, ramz va majoz olami to‘g‘risida ham bir
gator tadgiqotlar olib borilgan. Bu borada N.Komilov, M.Imomnazarov,
B.To‘xliyev, H.Boltaboyev, I.Salimov, A.Sharipov, B.Erali, H.M.Yahyo,
N.Sharopova, N.G‘afforov va boshga tadgiqotchilarning kuzatishlari muhim
hisoblanadi®. Mazkur dissertatsiya ishi ‘“Xamsa”dagi obrazlar tizimini yaxlit
o‘rganishga qaratilgani bilan alohida ahamiyat kasb etadi.

Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy
tadqigot ishlari rejalari bilan bog¢ligligi. Dissertatsiya Jizzax davlat pedagogika
universiteti ilmiy tadqiqot ishlari rejasiga muvofiq “O‘zbek adabiyoti, adabiy
tanqid tarixi va badiily mahorat masalalari” (2019-2023) mavzusidagi ilmiy
yo‘nalish doirasida bajarilgan.

Tadqgigotning magsadi Alisher Navoiyning “Xamsa” asaridagi ramziy va
majoziy obrazlarni bir butun sistema sifatida o‘rganish, bu orgali ularning hayotiy
va irfoniy mazmunini tahlil etish hamda badiiy funksiyalarini yoritishdan iborat.

Tadgigotning vazifalari:

— ramz va majoz tushunchalarining ma’no gamrovlarini yangi, jumladan,
Navoiygacha bo‘lgan turkiy yozma adabiyotdagi fakt va materiallar asosida
muayyanlashtirish;

— Alisher Navoiy “Xamsa”sidagi, xususan, mugaddima boblardagi ramziy va
majoziy obrazlarning manbalarini o‘rganish asosida, ularning adib ijodidagi
takomilini asoslash;

HaBowmit “Cabban caii€p” Ba Xycpas JlexyaBuii “Xamrt OeXwmnT” MTOCTOHJIAPUHUHT KHECHH TaXJIHIIH.
®un. pan. HOMS. ... aucc. — TomkenT-Tepmus, 1991; DpkuHoB A. Anumep HaBouit “Xamca”cu TallKuHU
MaHOamapu. — Tomkent: TamanayH, 2018; OpkunoB A. HaBowitnu anrmam capu. — AHkKapa, 2021;
OumioB D. JlapBemn — KOMHJI HHCOH THMCOJH // V36ek Tiu Ba anabuéTH. — Tomxent, 2000. — Ne 2.
—b. 3-8; Ap3am AGnymna. HaBouit Ba roHoH nonummManiapu. // Tadakkyp. — Ne 2. — b. 56-57; Anuep
Hagownit “Xamca’cuma xponoromn nodtukacu. — TomkeHT, 2016; KyponoekoB A. Amumiep HaBouiiHUHT
“Xamca” pgoctonnapuna pam3 Ba Tumcoiap. —lomkent: Pan Ba texHonoruda, 2015; Xacanuit M.,
Ymapos H. 3ynkapnaiin Tuncumorinapu. — TomkeHnt: Haspys, 2015; FOcynosa JI. Amumep Hapowuii Ba
MUWUIMA yiroHuI naBpu anabuéru. — Tomkent, 2019, [aBmarop O. Anumep Hapouii mebpusTHaa
KypboH osarnapu Ba xaaucnapHuHr Oanuuii Tankuau. Ounon. dan. danc. nok. ... aucc. — Camapkasn,
2017; Kypbanos A. Amumep HaBouii “@apxox Ba Llllupunr” goctoHn capiaBxanapu Oamguwsita: Ouron.
¢an. 6. danc. gok. .. mumcc. — Tomkenr, 2017; Ucmowmnor W. Anumep HaBowuitnunar “Camau
Wckanmgapuii” moCTOHM TeHE3UCH Ba TodTukacu. — TomkeHt, 2022; [lapumnosa H. Anumep HaBouitHuaT
“Xaiipar yn-abpop” nocronu nostukacu: ®umnosn. dan. danc. gok. ... aucc. — Camapkang, 2021.

® Cykpot — koMu1 uHCOH THMCoU / Uk orammuuar camannapu. Komunos H. TacaByd. — TomkeHT:
MogapoyHHaxp — Y36exucron, 2009; Jlynésuit anabuér Ba TacaBByd anaGMETH: Mao3Mil TACBHp Ba
TankuH // baguuii anabuér Ba TacaBBy(d TuMcomtapu. — Tomkent: TN, 2010. — b. 29-54; Tyxnues b.
“Kyraary OGumur”’na pasr pamsura goup // V36ex T Ba amabuérn. — T., 2001. — Ne 3. — b. 34-38;
Bonra6oes X, Illaprimumuk TaGuatn xakuna / Y36ex T Ba agabuérn. — T., 1981, — Ne 6. — b. 55-58;
CamnmoB WM. Ammmep HapowitHunr Oagmmii oOpa3 spatum Mmaxopatu: ®Pui. ¢aH. HOM3. ... JAHCC.
— Camapkanz, 1993; Illapunos A. Pam3uii Maxo3HMHT TaGHATH XaKuaa MyJoxasanap // Y36ex THiu Ba
amabuéru. — T., 1974. — Ne 3-6. — b. 54; Opamu b. Maxosuit myxab66at xakukariapu / UcTHKIION AaBpH
y30ek HaBowimyHocaurd., 30 xwiaiuk. 22-xuna. — Tomkent: Tamaddun, 2021; SIxE€ A.X. Anumiep
HaBouit ucnomuii TacaBByd mewspustH Hamo€Hnacu / Mctukion maBpu y30exk HaBouimryHociurd. 30
UK 22-xuna. — TomkenT: Tamaddun, 2021; aponoB A. Onamnap nupa onamiap. — TOIIKEHT:
Anabuér Ba cansbar, 1978; Illaponosa H. Illespustaa MabHORM sSumpu6 udonanaur tamoitumm // Y36ex
T Ba amabuéru. — T, 1995. — Ne 4, — B. 18-20. Fadpdopos H. Anumep Hapouii “Xamca”cuma
cyduitnap Tumconu: @unon. ¢pad. HOMS3. ... qucc. — TomkeHT, 1999.
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— yetakchi gahramonlar hamda sayyor obrazlarning turli ma’no qirralari,
“Xamsa”dagi o‘rni va vazifasi, badiiy-estetik xususiyatlarini belgilash asosida
Alisher Navoiyning badiiy mahoratini yoritish;

— Alisher Navoiyning obraz yaratishdagi o‘ziga xosligi, uslubi, badiiy
mabhorati, ijodiy rejasi va g‘oyaviy magsadini ochib berish;

— “Xamsa”dagi obrazlarning tasavvufiy-irfoniy hamda ramziy va majoziy
ma’nolarining o‘zaro aloqador, yaxlit adabiy-estetik hodisa ekanligini isbotlash.

Tadgiqotning obyekti sifatida Alisher Navoiyning “Mukammal asarlar
to‘plami”dagi 7-11-jildlarni tashkil etuvchi “Xamsa” dostonlari olingan.
Qo‘shimcha manba sifatida adabiyotshunos olimlarning ilmiy kuzatishlariga
tayanildi.

Tadqigotning predmetini Alisher Navoiy ijodidagi, xususan, uning
“Xamsa”sidagi ramziy va majoziy obrazlar sistemasini ilmiy metodlar asosida
tahlil hamda talgin etish masalasi tashkil etadi.

Tadqgigotning usullari. Tadgiqot jarayonida qiyosiy-tarixiy, giyosiy-
tipologik, germenevtik, struktural metodlar hamda statistik, tizimlashtirish va
induktiv yondashuv kabi tahlil usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

— ramz va majoz tushunchalarining ma’no qamrovlarini yangi, jumladan,
Navoiygacha bo‘lgan turkiy yozma adabiyotdagi ko‘rinishlari fakt va materiallar
asosida muayyanlashtirilgan;

— Alisher Navoiy “Xamsa”sidagi, Xususan, mugaddima boblardagi ramziy va
majoziy obrazlarning manbalarini o‘rganish asosida, ularning, bir tomondan, xalq
og‘zaki 1ijodidagi, ikkinchi tomondan, Navoiygacha bo‘lgan turkiy yozma
adabiyotdagi, shuningdek, xamsachilikdagi, uchinchi tomondan, adib ijodidagi
takomili asoslab berilgan;

— mutafakkirning “Xamsa” dostonlaridagi ramziy va majoziy obrazlari yaxlit
tizim asosida kompleks tahlil qgilindi, natijada, bosh va asosiy gahramonlar,
yetakchi personajlar, ayrim detal va epizodik obrazlarning genezisi hamda tarixiy
takomil yo‘li aniglangan;

— Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlarning botiniy
ma’no xususiyatlari, chunonchi, ularning tasavvufiy talginlari izohlangan,
sharhlangan, bu obrazlarning badiiy-estetik funksiya va tamoyillarining xarakterli
jihatlari  belgilangan hamda ularning dostonlardagi ifoda imkoniyatlari
kengayganligi isbotlangan;

— Navoiyning “Xamsa”dagi ramziy va majoziy obraz yaratishdagi poetik
mahorati lirik merosiga giyosan tahlil etilib, har bir obraz, timsolning anglatgan
ma’nosi dalillangan, natijada obrazlarning tasavvufiy-irfoniy hamda ramziy va
majoziy funksiyalari o‘zaro alogadorlikda tadgiq etilgan, ‘“Xamsa” dostonlari
turkiy adabiyotda syujet, obraz, mazmun takomilini mujassam etgan ulkan liro-
epik asar ekanligi dalillangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlarning shakllanishi,
tarixiy takomili, ma’no-mohiyati va asar badiiyatidagi o‘rnini tadqiq etish orqali



chigarilgan xulosalar navoiyshunoslik uchun yangi ilmiy-nazariy ma’lumotlar
berishi bilan dalillanadi;

Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlar sistemasining
zohiriy hamda botiniy xususiyatlari va ularning o‘zaro aloqalari haqidagi qism,
butun va yaxlit tahlillar badiiy asarni har bir detal, unsuriga qadar o‘rganish
Imkoniyatlarini kengaytiradi;

Alisher Navoiy “Xamsa’sidagi ramziy va majoziy obrazlar sistemasi orqgali
ifodalangan g‘oyalar bugungi kun o‘quvchisining dunyoqarashi, badiiy tafakkurini
boyitishda hamda jamiyatning axlogiy-estetik va ma’naviy-ma’rifiy qiyofasini
yuksaltirishda muhim ahamiyat kasb etishi aniglandi;

tadqiqot natijalari kelajakda o‘zbek adabiyoti tarixi, adabiyotshunoslik
metodologiyasi, adabiyotshunoslik nazariyasi, xususan, navoiyshunoslik va
tasavvufshunoslik bo‘yicha ishchi dastur, ilmiy tadqiqot, darslik va qo‘llanmalar
yaratish uchun manba bo‘lib xizmat qilishiga ko‘ra asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
iIlmiy ahamiyati o‘zbek va Sharq mumtoz adabiyoti, xususan, Navoiy ijodi, ramziy
va majoziy obrazlarga doir garashlar hagidagi nazariy xulosa hamda tavsiyalardan
sohaga oid tadqiqot va monografiyalar yaratish, adabiy aloqalar va adabiy ta’sir
masalalarini tadqiq etishda ilmiy-nazariy manba sifatida xizmat qilishi bilan
izohlanadi.

Tadgigot natijalarining amaliy ahamiyati dissertatsiya xulosalari va tavsiyalari
o‘zbek adabiyoti tarixi, navoiyshunoslik, tasavvufshunoslik, mumtoz poetika
asoslari  fanlaridan ma’ruza va seminar mashg‘ulotlari  mazmunini
takomillashtirish, maxsus kurslar ishlab chiqish, o‘zbek va fors mumtoz adabiyoti
tarixi, jahon adabiyoti, navoiyshunoslik, o‘zbek adabiyot tarixi, tasavvuf, badiiy
tahlil asoslari kabi fanlardan amaliy mashg‘ulotlar o‘tishda, darslik va o‘quv
go‘llanmalar yaratishda ilmiy-nazariy manba bo‘lib xizmat qgiladi.

Tadgigot natijalarining joriy qilinishi. Dissertatsiyada ishlab chigilgan
nazariy va amaliy xulosa, tavsiya hamda ishlanmalar asosida Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetida 2018-2020-
yillarda bajarilgan PZ-20170926459 ‘“Navoiyshunoslik tarixi” (XX-XXI asrlar)
mavzusidagi amaliy loyihada foydalanilgan (Alisher Navoiy nomidagi Toshkent
davlat o‘zbek tili va adabiyoti universitetining 2023-yil 2-noyabrdagi 01/2317-son
ma’lumotnomasi). Natijada loyiha Navoiy shaxsi, uning ma’rifiy qarashlari,
shuningdek, obrazli fikrlashi, ramz va majoziy obrazlari olami bilan bog‘liq
ma’lumotlar bilan boyitilgan;

xuddi shu universitetda 2017-2020-yillarda amalga oshirilgan PZ-
20170927147 “Qadimgi davrlardan XIII asrgacha bo‘lgan turkiy yozma manbalar
tadqiqi” loyihasida foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universitetining 2023-yil 2-noyabrdagi 01/2316-son
ma’lumotnomasi). Natijada loyihaning nazariy qismi ilmiy xulosalar, dallillar bilan
boyitilishiga xizmat gilgan;

Mugimiy nomidagi Qo‘gon davlat pedagogika institutida 2022-yilda
bajarilgan f.f.d., professor Z.Qobilova rahbarligidagi AL-322103020-ragamli
“Qo‘qon adabiy mubhiti ijodkorlari hayoti va ijodi bo‘yicha veb-sayt va platforma
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yaratish” mavzusidagi amaliy loyihada foydalanilgan (Qo‘gon davlat pedagogika
Institutining 2024-yil 25-yanvardagi 92/04-son ma’lumotnomasi). Natijada loyiha
an’anaviylik va voriysiylik nuqtayi nazaridan mukammallashgan;

Turkiy-o‘zbek mumtoz adabiyoti va she’riyatida davrlar mobaynida
takomillashib kelgan obraz-timsollarning g‘oyaviy-badiiy asoslari hamda Alisher
Navoiy ijodidagi o‘rnini ochib berish borasida amalga oshirilgan nazariy
xulosalardan O°‘zbekiston Respublikasi Tojik milliy-madaniy markazi Jizzax
viloyati Kengashi huzuridagi nodavlat-notijorat tashkilotlari va fugarolik
jamiyatining boshqa institutlarni qo‘llab-quvvatlash Jamoat fondining grant
loyihasida (grant ragami-30-30.06-21. Loyiha nomi “Alisher Navoiy asarlari —
barcha xalglarning bebaho mulki”) tashkil etilgan kurslar yuzasidan darslar,
seminarlar tashkil qilishda foydalanilgan (Jizzax viloyat tojik milliy-madaniy
markazining 21.12.2023-yildagi 53-son ma’lumotnomasi). Natijada forsiy-turkiy
adabiyotda salmoqli o‘ringa ega bo‘lgan ramziy va majoziy obrazlar takomili
aniqlanib, o‘zbek mumtoz adabiyotida davrlar mobaynida takomillashib borgan
ramziy va majoziy obrazlar giyofasi hamda Alisher Navoiy she’riyatida aks etgan
mazkur obrazlarining g‘oyaviy-badily asoslari va shoir ijodidagi o‘rni hamda
ahamiyati teran ochib berishga muvaffaq bo‘lingan;

Mustaqillik yillarida yaratilgan Alisher Navoiy ma’rifiy garashlarining ilmiy,
adabiy-badiiy talginlari, xususan, uning ijodidagi ramziy va majoziy obrazlar
olami hagida bildirilgan munosabatlar, ilmiy-amaliy xulosalardan O‘zbekiston
Yozuvchilar uyushmasi Jizzax viloyat bo‘limi tomonidan ‘“Navoiyxonlik™ adabiy
suhbatlari dasturini tuzishda, “Jizzax oqshomlari” she’riyat kechalari, “Sangzor
mavjlari” adabiy to‘garagining rejalarini ishlab chiqishda keng foydalanildi
(O‘zbekiston Yozuvchilar uyushmasi Jizzax viloyat bo‘limining 2023-yil 1-
lyundagi 17-son ma’lumotnomasi). Natijada to‘garak a’zolari va yosh
ijodkorlarning Alisher Navoiy ma’rifiy garashlari, ijodidagi obrazlar olami bilan
yagindan tanishishlariga imkon yaratilgan.

Tadgigot natijalarining aprobatsiyasi. Tadgigot natijalari 14 ta ilmiy-
amaliy anjuman va seminarda, jumladan, 10 ta xalgaro va 4 ta respublika
konferensiyasida aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo‘yicha 33
ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy ta’lim, fan
va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining doktorlik
dissertatsiyalari asosiy natijalarini chop etish tavsiya etilgan nashrlarda 10 ta
maqola, shundan, 8 tasi respublika hamda 2 ta xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning hajmi va tuzilishi. Dissertatsiya kirish, besh asosiy bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, ishning umumiy
hajmi 229 sahifani tashkil giladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgiqot mavzusining dolzarbligi va zarurati asoslangan,
tadgigotning magsad va vazifalari, obyekti va predmeti tavsiflangan, ishning
respublika fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga
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mosligi, ilmiy yangiligi, amaliy natijalari bayon etilgan. Tadgiqot davomida
olingan natijalarning ilmiy va amaliy ahamiyati ko‘rsatilgan. Mavzuning
o‘rganilganlik darajasi, tadgigot usullari yoritilgan. Tadgiqot natijalarini
amaliyotga joriy qilish, chop etilgan ishlar va dissertatsiyaning tuzilishi va
hajmi haqida ma’lumotlar berilgan.

Dissertatsiyaning birinchi bobi “Mumtoz adabiyotda ramziy va majoziy
obrazlar” deb nomlangan. Sharg, xususan, o‘zbek mumtoz adabiyotida
ramziylik va majoziylik asosiy tushunchalardan hisoblanadi. Bu tushunchalar
mumtoz matnni tahlil gilishda muhim omil bo‘lishi bilan birgalikda uning
tarkibiy gismi, shakl va g‘oyani bog‘lab turuvchi unsur sifatida ham e’tiborga
molikdir. Umuman, ramz — simvol va majoz — allegoriya istilohlari nafagat
adabiy atama, balki muayyan millat va xalg umummadaniyatining ajralmas bir
gismi sifatida ham ahamiyatlidir.

Ayni mohiyatdan kelib chiqib, birinchi bobning ilk fasli “Ramz va majoz
tushunchasi hamda ularning funksional xususiyatlari” deb nomlandi. Ramz
va majoz hodisasi jahon madaniyatining gadim gadriyatlaridan sanaladi.
Falsafada, san’atda va ruhshunoslikda o‘z o‘rniga ega bo‘lgan bu gadriyat
hagida turli soha olimlari har bir davrda o‘z qarashlarini ilgari surganlar.
“Adabiyotshunoslik terminlari lug‘ati’da ramz haqida quyidagicha ma’lumot
berilgan: “Ramz — (ar. < imo, ishora, imlash) — simvol; ko‘chim turlaridan
biri, fagat shartli ravishda va shu matn doirasida ko‘chma ma’no kasb etuvchi
so‘z yoki so‘z birikmasi; obrazlilik turi. Ramz kontekst doirasida ham o‘z
ma’nosida, ham ko‘chma ma’noda qo‘llaniladi. Ramzning ma’nosi kontekst
doirasida va shartdan xabardorlik bo‘lganda reallashadi”*°,

“Alisher Navoiy” qomusiy lug‘atida esa bevosita tasavvuf va uning
adabiyoti ta’sirida aynan Navoiy ijodidagi ko‘rinishi hagida quyidagicha fikr
yuritilgan: “RAMZ — tanosub qonuniyatlariga muvofiq va ba’zi hollarda asl
ma’noga butunlay gqarama-garshi bo‘lgan ma’noni muayyan bir so‘zga yuklash;
so‘zning ichida yashirin mohiyat. Ijtimoiy hayotning har bir sohasi o‘ziga x0s
Ramzlar va timsollarga ega. Badiiy adabiyotda ramz — voqelikni badiiy aks
ettirishning shartli usuli, badiiy shartlilikning mezonlaridan hisoblanadi. Ramz
majozdan farg qilib, mazmuni obraz qurilishi bilan bog‘lig bo‘ladi va
ko‘pma’noligi bilan ajralib turadi. Ramziy obrazlar muayyan tizimni tashkil
etib, ayrim hollarda ko‘pchilik xalglar adabiyoti va san’atida mushtarak
mazmunni ifodalaydi. Shu bilan birga, har bir adabiyot va muayyan ijodkorning
0°‘ziga xo0s ramzlar tizimi borligini ham e’tiborga olish lozim bo*‘ladi”*.

“Xamsa”da sakkiz o‘rinda ramz so‘zi uchraydi. To‘rt marta “Sab’ai
sayyor’da va to‘rt marta “Saddi Iskandariy”da’?. Hamma o‘rinlarda ramz so‘zi
sir ma’nosida qo‘llangan.

10 Kyponos /[I., Mamaxonos 3., Illepanuesa M. AnaGuéTUIyHOCIMK TEPMUHJIAPH JIFaTH. — TOIIKEHT:
Akademnashr, 2010. — Bb. 244-245.

1 Anumep Hapomii. Komycwuit nmyrar. WUkku sxmmymk. bupumuu sxmma. — Tomkent: Sharg, 2016.
—b.310-311.

12 Kyponbekos A Ba 6. Anmmep Hapowitrunr “CabGbanm cailép” JOCTOHM KOHKOpAAHCH (MOHOrpaduk
TaaKUKoT). — Tomkent: ®an Ba TexHonorusuiap, 2015. — B. 260; KyponbekoB A Ba 0. Anumep
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Majoz (allegoriya) hagida ham bir-birini to‘ldiruvchi yoki inkor etuvchi
ta’riflar anchagina. Masalan, internet vikipediyada majoz — allegoriya hagida
quyidagicha ta’rif berilgan: Allegoriya (grekcha daAAnyopio) — allegoriya
g‘oyalarni (tushunchalarni) muayyan badiiy tasvir yoki dialog orgali badiiy
tasvirlash demakdir. Majoz timsol sifatida she’riyat, masal va axloqda
go‘llanadi. U mifologiya asosida vujudga kelgan, xalq og‘zaki ijodida o‘z aksini
topgan va tasviriy san’atda rivojlangan hisoblanadi.

Shuni alohida ta’kidlash kerakki, badiiy adabiyotda faqatgina majoziy so‘z
va so‘z birikmalari mavjud bo‘lmay, balki majoz asosida yaratilgan yaxlit
asarlar mavjuddir. Bunday asarlar sirasiga Farididdin Attorning “Mantiq ut-
tayr”, Alisher Navoiyning “Lison ut-tayr” dostonlari, “Gul va Navro‘z” dostoni,
Amiriyning “Bang va chog‘ir”’, Yaqiniyning “O‘q va yoy”, Ahmadiyning
“Sozlar munozarasi”, Gulxaniyning “Zarbulmasal”i kabi asarlar kiradi.

“Alisher Navoiy” qomusiy lug‘atida majoz haqgida quyidagicha izoh
berilgan: “MAJOZ (ar. — yo‘l, o‘tish joyi) — so‘z yoki iborani o‘z ma’nosidan
boshqa, ko‘chma ma’noda ishlatishga asoslangan badiiy usul, san’at. Bunda asl
va ko‘chma ma’no o‘rtasida alogadorlik va o‘xshashlik bo‘ladi. Majoz
badiiylikning muhim vositalaridan biri bo‘lib, nafagat bayonning gisga va
lo‘nda bo‘lishi, balki turli narsa-hodisalar, holat-kechinmalarni to‘la va ta’sirli,
go‘zal hamda jozibador tasvirlashga ham katta imkoniyat yaratadi. Shuning
uchun shoir va yozuvchilar o‘z asarlarida majoziy ma’nodagi so‘z hamda
iboralar, obrazlardan mahorat bilan foydalanibgina golmay, majoziy usulda
asarlar ham yaratganlar.

“Xamsa”da majoz so‘zi jami o‘n uch marta ishtirok etadi. “Hayrat ul-
abror”!3, “Sab’ai sayyor” va “Saddi Iskandariy”’da bir martadan, “Layli va
Majnun”da ikki va “Farhod va Shirin”da sakkiz marta qo‘llangan'4. Navoiyning
poetik tafakkuri va estetik olamida majoz tushunchasi, avvalo, hagigatning so‘z
va tafakkurda aks etgan, llohiy jamolning inson giyofasida jilvalangan, ilohiy
muhabbatning real hayotda ko‘ringan ko‘zgusi, tajalli etishi ma’nosida
go‘llanilgan va undan keyingina ifodalash giyin yoki mahol bo‘lgan hagigat
ma’nolarining qog‘ozda yoki tilda akslanishi ma’nolarini ifodalagan.

Ramz bilan majozning o‘zaro o‘xshash va fargli xususiyatlarini aniglab
olish zarurati ham mavjud. O‘xshash xususiyatlari shu qgadar ko‘pki, hatto
milliy ensiklopediyada ham ular bir xil hodisa deyilgan. Ulardan eng

Haowitauar “Cannm Wckannapuii” AO0CTOHM KOHKOpJaHCcH (MoHorpaduk TagkukoT). — TomkeHt: ®an
Ba TexHonorusuap, 2016. — b. 372.

13 Kypon6ekor A Ba 6. Annmiep Haponiinunr “Xaiipar yn-a6pop” D0CTOHH KOHKOPAAHCH (MOHOTpaduK
TankukoT). — Tomkent: ®anm Ba texuomormsuiap, 2012. — b. 147; KypouGekoB A Ba 6. Anwmmiep
HaBowitaunr “®apxox Ba Lllupun” mocToHN KOHKOpAaHCH (MOHOTpaduK TagkuKoT). — TorkeHT: DaH Ba
texHojorusap, 2013. — b. 251; KyponbekoB A Ba 6. Anmmep Hapowuitnuar “Jlaitnu Ba Maxuyn”
JOCTOHU KOHKOpjaHcu (MoHorpaduk TaakukoT). — TomkenT: ®an Ba TexHonorusap, 2014, — b. 166;
KyponbexoB A Ba 0. Anumep HaBouitnunar “Ca0bam caii€p” JOCTOHM KOHKOpAaHCH (MOHOTpaduK
TaaKuKoT). — Tomkent: ®an Ba TexHonorusuiap, 2015. — B. 192; KyponbekoB A Ba 0. Anumep
Hagowuitnunr “Cannu Mckangapuii” A0CTOHM KOHKOpaaHcH (MOHOrpaduk Taakukor). — TomikeHt: dan
Ba TexHoyormsuiap, 2016. — b. 278.

14 Anumep Hapowii. ®apxon Ba Illupun. MAT. 20 Tomsuk. — Tomkent: ®an, 1991. T. 8. — B. 181-182.
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ahamiyatlisi — ma’lum bir narsaning o°‘ziga o‘xshagan yoki shartli ravishda
o‘xshash deb gabul qilinish xususiyatlarining namoyon bo‘lishidir.  Fargli
tomoni esa majozning ancha an’anaviyligida ko‘rinadi. Ya’ni tasavvuf
adabiyotida gayerda may so‘zi qo‘llansa, gap ilohiy ishq yoki ma’rifat haqida
ketayotgan bo‘ladi. Yoki jom — albatta, orif inson galbi yoxud moddiy olam
belgisi bo‘lib keladi. Soqiy esa, albatta, piri komil yoki ustoz ma’nosini
anglatadi. Bu borada tushunchalar va ma’nolarining turg‘unligi ahamiyat kasb
etadi.

Bobning keyingi fasli “Navoiygacha bo‘lgan turkiy adabiyotda
ramziylik va majoziylik” deb nomlanadi. Unda turkiy xalglar folklori va
yozma adabiyotidagi ramziy hamda majoziy obrazlar to‘g‘risida so‘z boradi.
Faslda bo°ri, ayiq, daraxt kabi bir nechta kultlarning obrazga aylanishi jarayoni
tahlil qilingan. “Avesto”, O‘rxun-Enasoy toshbitiklari, shuningdek, Qur’oni
karimdagi ramziyliklar, “Qutadg‘u bilig”, “Qissasi Rabg‘uziy”dagi ramziy va
majoziy obrazlar tahlil gilingan.

Nosiruddin Burhoniddin Rabg‘uziyning “Qisasi Rabg‘uziy” asarida ham
bir gator ramziy timsollar berilgan. Asar hagida adabiyotshunos olim
[.Ostonaqulov quyidagilarni yozadi: “Qisasi Rabg‘uziy” boshdan-oyoq bir
Syujet chizig‘iga ega bo‘lmagan asar. O‘ttiz uch payg‘ambar, to‘rt sahoba, yetti
tarixiy shaxs va adabiy gahramonlar to‘g‘risidagi mustaqil gissalardan iborat bir
necha hikoyat hamda rivoyatlardan tashkil topgan bo‘lib, har bir mustaqil
hikoyat yoki rivoyat mazmun jihatidan asosiy gissaga bog‘lanadi”®®. Asardagi
obrazli ifodalardan biri — undagi ramziy timsollardir. Jumladan, asardagi “Nuh
yalavoch qissasi’da aytilishicha, Nuh to‘fonida kema teshilib qoladi. Teshikni
ilon kulcha bo‘lib olib berkitadi. Va bu yordami uchun Nuh a.s. unga dunyodagi
eng “totli et” yeyish uchun ruxsat beradi. To‘fon tingach, “totli et”ni bilish
uchun arini yuborishadi. U kelavermagach, qaldirg‘och uni izlab ketadi. Yo‘lda
arini ko‘rgan qaldirg‘och undan nimaning go‘shti shirin ekanligini so‘raydi. Ari
odamning go‘shti eng shirin ekanligini aytadi. Qaldirg‘och hiyla bilan arining
tilini cho‘qib oladi va natijada uning gapiga hech kim tushunmaydi. Qaldirg‘och
esa arining so‘zlarini go‘yo tarjima qilgandek bo‘lib, eng shirin go‘sht
qurbaqaning go‘shti ekanligini aytadi. Va’da bo‘yicha ilonga qurbaga go‘shti
buyuriladi®®.

Bu rivoyatning ta’siri natijasida qaldirg‘och nafagat adabiyotimizda, balki
xalqimiz orasida ham “do‘st” ramzida ifodalanadi va uning odamlar uyiga kelib
in qo‘yishini ham ushbu rivoyatga yo‘yadilar. Ushbu asarning “Sulaymon
qissasi”dagi “Sulaymon va garinchqa” rivoyatida timsollarga bundan-da muhim
badiiy vazifa yuklatiladi. Unda Sulaymon - hukmronlik va takabburlik,
chumoli (garinchga) — xokisorlik va donishmandlik ramzi sifatida gavdalanadi.
Ushbu asar turkiy adabiyotda ilk marotaba timsollarning tasavvufiy ma’noda
akslanganligi bilan ham e’tiborli hisoblanadi.

1> Ocronakynos U. Kucac ap-PaGrysuii — ana6uii acap: ®ui. gan. HOM3. ... qucc. aBroped. — TomKeHT,
1993.-b.9. )
16 Pa6rysuit Hocupynaun Bypxonymumun. Kucacu Pa6rysuii. — Tomkent: Esysun, 1991. — b. 43-44.
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Durbekka nisbat berilgan “Yusuf va Zulayho”, muallifi hanuzgacha bahsli
bo‘lgan “Gul va Navro‘z” dostonlaridagi ramziy obrazlar asosida Navoiygacha
bo‘lgan turkiy adabiyotlariga ramziylik hamda majoziylik hodisalar badiiy
obrazlar misolida sharhlanadi. Xususan, “Gul va Navro‘z” dostonining
obrazlardagi ramziylik asosida dostonning ikkinchi ma’nosi to‘g‘risida ham
muayyan xulosa chigarilgan. Xususan, “Gul va Navro‘z” dostoni obrazlaridagi
ramziylik asosida dostonning ikkinchi ma’nosi to‘g‘risida ham muayyan xulosa
chigarilgan. Asar songgida Gul va Navro‘zning to‘rt mamlakatda yashashlari
ham ramziy ma’no kasb etadi. Ya’ni Gul va Navro‘z bir yerda muqim turmaydi.
Qayerda bahor bo‘lsa, Gul ham, Navro‘z ham, xursandchilik ham o°‘sha
yerdadir. Asar so‘ngidagi Navro‘zning har to‘rt mamlakat — Navshod, Farhod,
Adan va Yaman davlatlariga podsho bo‘lishi — bu yer yuziga birdek bahor
kelishi, olam birdek guliston bo‘lishi haqidagi ijodkorning ezgu badiiy
niyatining tasviri hisoblanadi.

Tadgigotning ikkinchi bobi “Xamsadagi muqaddimaviy boblarda
Alisher Navoiyning obraz yaratish mahorati” deb nomlanadi va uning
birinchi fasli “Me’rojnomalarda sayyoralar obrazlari va majoziylik”ka
bag‘ishlanadi. Alisher Navoiy “Xamsa”si dostonlarining har birida an’anaviy
tarzda me’rojnomalar berilgan. Ya’ni ularning barchasida me’roj voqeasi yetti
sayyora fonida tasvirlanadi.

Nega aynan yetti sayyora? Chunki bu ragam sehrli ragamlarning eng
mashhuri bo‘lib, aynigsa, Sharqda juda e’zozlangan. Bu ragamning Kkelib
chigishi va sayyoralar bilan bog‘lanishi haqida ma’lumot berar eckan,
adabiyotshunos olim, professor S.Hasanov Bobilning janubida yashagan
shumerlarning diniy e’tiqodlari bilan bog‘lig holda tushuntiradi®’.

Shumerlarning madaniyatini o°zlashtirib, rivojlantirgan Bobil tamaddunida
astronomiya ham asosiy o‘rin egallab, yer atrofidagi yetti sayyora (o‘sha
davrdagi tasavvur bo‘yicha) olam va inson hayotiga ta’sir o‘tkazuvchi yetti iloh
deb gabul gilingan. Yettilikka asoslangan hafta kunlari shakllangan. Yetti iloh
har bir kunning homiysi deb belgilangan.

Bu tasavvur asrlar, ming villiklar oralab turli tamaddunlar va
madaniyatlarga o‘z ta’sirini o‘tkazdi. Natijada, G‘arb-u Sharg, Yevropa va
Osiyo, hatto Amerika va Avstraliya qit’alarining xalqlari tafakkurida yettilik
mugaddas ragam sifatida shakllandi.Sayyoralarning bu “xususiyatlar”i Sharq-u
G‘arb adabiyotida ham deyarli bir xil bo‘lib, tamaddunlar aro ko‘chib o‘tishi
natijasida muayyan majoziylik kasb etib ulgurgandi. Folklorshunos olim
M.Jo‘rayevning “Astral miflar va ularning Ipak yo‘li xalglari moddiy
madaniyatidagi talqini” nomli maqolasida “Sug‘diylar tagvimida ham har bir
kun muayyan sayyora nomi bilan ataluvchi ma’bud hamda ilohalar ismi bilan
belgilangan™8, deyilgan.

17 Bu hagda garang: Hasanov S. Ragamlarning ramziy jilvalari / Navoiyning yetti tuhfasi. — Toshkent:
Adabiyot va san’at, 1991. — B. 152-161.

18 3Kypaes M. Acpran Muduap Ba yJIapHUHT MIAK WYIIM XaJaKJIap¥ MOJIMM MaJaHHUSATHAATH TAIKMHHU /
XXI acp ¢an Ba Tabiaum mMacanaiapu. — T., 2020. — Ne 2 // www.shargjurnali.uz
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Islom dinining yakkaxudolik g‘oyasi — tavhid ta’sirida musulmon Sharqi
tasavvurlarida olam muvozanati masalasida yettilik garmoniyasi diniy-ilohiy
ahamiyatini pasaytirdi. Bobil diniy garashlari va madaniyati orgali o‘zlashgan
gahramonlar endi ilohlar emas, shunchaki Yer atrofini o‘rab turgan sayyoralar
sifatida talqin gilina boshlandi. Biroq bu garmoniya xalglar ongiga shunchalik
singib ulgurgan ediki, uni xalq tafakkuri va iste’molidan butunlay chiqgarib
tashlashning iloji bo‘lmadi. Natijada, yetti sayyora haftaning yetti kuniga, yetti
iglimga va kishilar ongiga ta’sir o‘tkazishi, homiylik qilishi, xosiyatli yoki
xosiyatsiz ekanligi va hokazolar hagidagi qarashlar musulmon Sharqi
astrologiyasida ham saqlanib qoldi. Garchi endi ular ma’budlar tugul, ilohiy
kuchga mustaqil ega farishtalar darajasida bo‘lmasalar ham, me’rojnomalarda
tasvirlanishicha, islom payg‘ambarining rikobini o‘pib, uning qadami
yetganidan faxrga to‘lsalar ham, yashab goldilar?®.

Yetti sayyora ham Rasululloh me’roji bilan bog‘liq adabiyotlarda samo
egalari deb tasavvur qilingan payg‘ambarlar bilan bir gatorda tasvirlana
boshladi. Nizomiy Ganjaviyning ‘“Mahzan ul-asror”’ida Rasulullohning yetti
sayyora, to‘rt unsur va olti jihotni ortda qoldirgani tasvirlansa-da, yetti sayyora
obrazi “Layli va Majnun”dan boshlab mukammal tartibda tasvirlangan. Turkiy
me’rojnomalarda esa Navoiygacha sayyoralar tilga olinmagan.

Navoiy “Xamsa”sining har bir dostonidagi “Me’rojnoma”dan o‘rin olgan.
Bu me’rojnomalar aksariyat Sharq me’rojnomalari kabi birinchi osmon “ega’si
Oy bilan boshlanib, yettinchi osmon “sohib”i Zuhal bilan yakunlanadi. Navoiy
bu borada ham Nizomiy boshlab bergan an’anani takomilga yetkazadi. Nafagat
takomilga yetkazadi, balki uni o‘ziga xosliklar, teran tafakkur va ijodiy
yangiliklar bilan boyitadi. Bu borada u Ulug‘bek maktabida olgan bilimlariga
tayanganligi hagida navoiyshunos olim S.Azizov to‘g‘ri ta’kidlagan: “Alisher
Navoiyning astronomik dunyoqgarashi aynan Samargandda takomillashgan va u
ana shu bilimlar bilan ma’lum darajada o‘z astronomik muhitiga ega bo‘lgan
Hirotga qaytgan®®. “Sab’ai sayyor’dagi me’rojnomada ham bunga amal
gilinadi.

Oy — bu Yerimizning tabiiy yo‘ldoshi, Navoiy asarlarida yakshanba
kunining homiysi, oshiglarning sirdoshi bo‘lgan sayyora sifatida talqgin etiladi.
Shoirlar, jumladan, Navoiy ijodida ham eng ko‘p murojaat etilgan obrazlar
qatoriga kiradi. She’riyatda kamon, yoy va mehrob obrazlari bilan birga yorning
goshiga mugoyasa gilingan bo‘lsa, shamning yolginlanib turgan piligi bilan
birga to‘lin oy ma’shuqaning go‘zal yuziga o‘xshatilgan:

Ko ‘ngul har tun farog ‘ istab balo toshini yostanmas,
Agar har dam necha gatla ul oy ko ‘yini aylanmas?.

19 ¥ypaes M., Xonmyxamenos K. Erru ukmumparn “erru”nap. — Tomkent: ®an, 1989; XKypaes M.
Cexpmu pakammap cupy. — Toukent: YV36exucton, 1991; XK¥ypaes M. V36ek xank spraxiapuaa “cexpiu’”
pakamiap. —Tomkent: ®an, 1991. — B. 90-126; Xymaesa C. VY30exk MyMTo3 MIebpHATHIA paKam
pamznapu Ba ynapHuHr Tajdkuan (X11-XV acpriap): @unon. dpan. Homs. ... quce. — Tomkent, 2006.

20 Asuzos C. Anmmmep Hagowit acapnapuna panakuér cupnapu. — Tomkent: O‘zbekiston, 2018. — B. 13.
2 Ammep Hagownii. Haomup ym-ma606. MAT. 20 Tomuk. — Tomkent: ®an, 1989. T. 4. — B. 13.
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Xuddi shu tarzda Atorud, Zuhra, Quyosh, Mirrix (Bahrom), Mushtariy va
Zuhal sayyoralarining obraz sifatidagi aks etishi dissertatsiyada o‘rganilgan.

“Hayrat ul-abror” mugaddimasida Xoja — ko‘ngul obrazi sifatida” deb
nomlangan ikkinchi faslda dostondagi bir garashda mugaddimaga ham, asosiy
gismga ham aloqasi bo‘Imagan ko‘ngil hagidagi bob, undan keyingi uch hayrat
tahlil gilinadi.

Navoiy lirikasida ko‘ngil obrazining qo‘llanishi hagida fikr bildirgan
tadqiqotchi N.Bozorova uni ta’riflab: “Navoiy lirik gahramoni borliqda
ko‘ngulni, ko‘ngulda esa borligni izlaydi. Shuning uchun ham uning ko‘ngli
uyg‘ogq, mudom harakatda. U goh nafs shumliklaridan ozor cheksa, goh nafs
shiddatidan quvvat oladi. Ba’zan aql hukmidan bosh tortsa, ba’zan alamiga
toqgat gilolmay ko‘z yoshi to‘kadi. Goh uni “qon yutgan g‘uncha”dek, goh ishq
dashtida “parkand-parkand” ko‘rasiz. Aslida shoirning ko‘ngul afsonalarini
oshkor aylab, uni olamga doston gilmoqg niyati yo‘q. Birog uni yashirishning
ham imkoni yo‘q” deydi?. Navoiy lirikasidagi ko‘ngil obrazi — uning asosiy
she’riyati bo‘lgan lirik gazaliyoti gahramoni singari oshiqdir. U ilohiy va
insoniy go‘zallikka oshuftayi zor. Bu zorlikda begaror va bemador. Shu o‘rinda
aytib o‘tish joizki, ulug® shoirning epik merosidagi ko‘ngil obrazi N.Bozorova
yugorida tadqiq etgan oshiq ko‘ngildan farg giladi. Ya’ni u Yaratganning
mazhari sifatida aks etadi. Jumladan, “Hayrat ul-abror”da 96 o‘rinda ko ‘ngul
so‘zi galamga olingan bo‘lib, uning fagat 18 tasi ko ‘ngul hagidagi bobda
go‘llanganini ko‘rsak, dostonning boshga o‘rinlarida ham bu obrazning faol
ishtirok etganiga shohid bo‘lamiz.

Dostonda Navoiy salaflari ijjodidagi an’anaviylikni umumlashtirib, ularga
0‘z munosabatini bildiradi. Uning an’anaviylik ichida novatorlik yaratish
mahorati Xoja obraziga munosabatda ham yaqgqgol namoyon bo‘ladi. Jumladan,
Nizomiy dostonidayoq Dil — Xoja sifatida gabul qilindi va vujud
mamlakatining podshohi, muallifning hamsuhbati, rahnamosi sifatida talqgin
etildi. Amir Xusrav dostonida muallif Dil bilan suhbatlashdi, sirlashdi. Birog u
Dilning yordami bilan emas, ustoz, pir qiyofasidagi Xojaning tarbiyati bilan
kamolga erishdi. Demak, Xusrav Dehlaviyning Xojasi Dil bilan boshga-boshqga
gahramonlar sanalib, dostonda har ikkisining o‘ziga xos vazifasi mavjud.
Abdurahmon Jomiy asarida dil Xoja emas, tolib bo‘lib, ustozlar suhbati orqali
kamolotga yetadi.

Navoiygacha yozilgan barcha dostonlarda ham gahramon go‘zallikdan
hayratlanadi. Biroq Navoiyning Xojasi nafagat go‘zallikdan, balki ularning
ma’naviy tomonidan, ya’ni hamma mavjudot va ne’matlarning Yaratgan zikriga
mashg‘ul ekanligidan ham hayratlanadi. Bu avvalgi xiradnomalarda e’tibor
berilmagan jihat bo‘lib, Navoiyning o°ziga xos topilmasi sanaladi. Bu safarlarda
Xoja nafagat mulk, malakut va wvujud olamlarini ko‘radi, balki ulardagi
go‘zallikdan, tartib-intizomdan, uning ma’naviy tomoni bo‘lgan Yaratganga
bo‘lgan, sidgidildan qilingan bandalik magomidan behad hayratlanadi.

22 Bosoposa H. Anuniep Hagowii razamnapuaa kyHru tabpuu. Ounon. Gan. HOMs. ... gucc. — TommkeHT,
2002. - b. 9-10.
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Ahamiyatli yangiliklardan yana biri Xojaning hayratlar natijasida fano va bago
darajalarini bosib o‘tib, Qodiri mutlaqqa xalifalik darajasiga erishishi, ya’ni
kamolotga yetishidir. Bu ham ulug® shoir ijodining o‘ziga xosligi ifodasi bo‘lib,
boshga xiradnomalarda hayratlar natijasiga bu darajada e’tibor garatilmagan.
Natija Navoiyning “Qanday asosga ko‘ra Odam Ato yaratilgandanoq
Yaratganning xalfasi darajasiga yetdi?”, degan shaxsiy mulohazasiga javob
tazida vujudga kelgan. Bu, ayni paytda, insonni ulug‘lash va e’zozlash bo‘lib,
ulug® gumanist mutafakkir falsafiy dunyoqarashining bir ifodasidir.

Dissertatsiyaning uchinchi bobi “Dostonlarning asosiy qismlarida
ramziy va majoziy obrazlar tizimi” tarzida nomlanib, uch fasldan tashkil
topgan. Uning birinchi fasli “Oshiq obrazlarining talgin va tahlillari”ga
bag‘ishlangan.

Ulug® mutafakkir shoir Alisher Navoiy ijodida eng faol qo‘llangan obrazlar
oshiq va ma’shuga obrazlari hisoblanadi. Ulug* shoir lirikasining yarmidan
ko‘prog‘ini tashkil etgan oshiqona g‘azallarida Navoiy ma’shuqa obrazining
turli girralarini namoyon etadi hamda oshigning unga bo‘lgan munosabatini
turfa rakurslarda tasvirlaydi. Xuddi shu kabi “Xamsa” dostonlarida ham eng
asosiy obrazlar — bosh gahramonlar oshiq va ma’shuqa obrazlari sanaladi. Bu
dostonlarda Navoiy lirikasidan fargli ravishda oshiq va ma’shuqa obrazlari biroz
turg‘un. Ya’ni ularning o‘z nomlari bor. Ular yashagan muayyan hudud anig.
Hatto ularga Navoiydan oldin bir gancha ijodkorlar murojaat etganlar va badiiy
adabiyotda ushbu obrazlar hagida aniq tasavvur qoldirganlar. Demak, bu o‘rinda
Navoiyning imkoniyatlari uning lirikasiga garaganda anchagina cheklangandir.
Biroq ulug® shoir:

Ani nazm etki, tarhing toza bo ‘Ig ‘ay,
Ulusga mayli beandoza bo ‘lg ‘ay
kabi fikrlarni o‘ziga badiiy ideal gilib olar ekan, ustozlar tajribasi va o‘zining
dohiyona iste’dodidan foydalangan holda “Xamsa”dagi oshiq hamda
ma’shuqalarni “tarhi toza”, ya’ni asliyati yangi va fagat Navoiyga xos bo‘lishiga
¢’tibor beradi. Bu borada esa unga gqadim usul — ramziylik go‘l keladi. To‘g‘ri,
“Xamsa” dostonlari “Lison ut-tayr” dostoni singari sof majoziy dostonlar emas,
ya’ni ularda ramziy va majoziy ma’no birlamchi bo‘lolmaydi. Dostonlardagi
ma’no va vogqealar rivoji ishqiy-sarguzasht mavzudagi asarlarga xos. Biz bu
bilan dostonlardagi Farhod, Majnun, Bahrom kabi oshiglarning, Shirin, Layli va
Dilorom kabi ma’shuqalar obrazlarining 0‘z ma’nosini aslo kamsitmagan holda
ularda ramziylik ham mavjudligi hamda oz o‘rnida e’tiborli ekanligiga urg‘u
garatmoqchimiz. Zero, Farhod ishgni ma’rifatdan ayro ko‘rmaydi. Aslida
Qoran, Boniy va Moniydan hunar o‘rganishi uning ma’rifat yo‘lidagi ilk
gadamlari edi. Lekin Farhod bu bilan chegaralanib gqolmaydi. Yangidan yangi
marralarga intiladi, komil pirlar etagidan tutadi. Subaylo (yo‘l ko‘rsatuvchi
yorug‘ yulduz ma’nosida), Xizr (rahnamo pir ma’nosida) hamda Suqrot hakim
(komil inson ma’nosida) kabi yo‘lboshlovchilar ko‘magida nafs ramzi bo‘lgan
ajdaho, jaholat ramzi bo‘lgan Ahraman dev, dunyoviy orzu-havaslar ramzi
bo‘lgan temir paykar va g‘azab ramzi bo‘lgan sher kabi xatarlarni yengadi
hamda jomi Jam, oyinai Iskandar ramzidagi ma’rifatga erishadi. Farhodning
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Sugrot suhbatiga erishishi va undan saboqg olishi ham pirdan irfon hosil
gilishidir, asli. Demak, Farhod sarguzashtlarining bir gismi, ya’ni Shirinni
ko‘rguncha bo‘lgan bo‘lagi orif solikning ma’rifat istagidagi riyozatlari
hisoblanadi. Farhod ishg hagida birinchi marta Suqgrot hakim bilan bo‘lgan
suhbatda eshitadi. Ya’ni o‘sha onda uning qalbi ishgga tayyor bo‘lgan edi.
Oyinayi Iskandar va jomi Jamshid kabi uning ko‘ngil ko‘zgusi ham soflanib,
Farhod qalbida Shirinning jamoli namoyon bo‘lishi esa uning ishqgga vosil
bo‘lishidir. Demak, ma’rifatga erishgan va ishqqa munosib bo‘lgan orif solik
yoki orif oshiq galbiga keyin majoziy ishg mehmon bo‘lib keladi. Riyozatlar
chekib, tog® gazib, tog® qo‘porib, suv chigarishi natijasida orif solik galbidagi
majoziy ishq esa haqigiy ishgga aylanadi. Shirin hijroni, Xusrav jafosi kabi
ko‘rinishidan salbiy ahamiyatga ega bo‘lgan sinovlar uning ishqini
mustahkamlab, go‘yoki temirga otash va suv bilan berilgan ishlov kabi uni
kamolga yetkazadilar.

Navoiy ijodida Majnun obrazi ham eng ahamiyatli obrazlardan bo‘lib, shoir
estetik idealini ifodalab keladi. Shuning uchun Navoiy “Layli va Majnun”dan
tashgari hollarda ham bu obrazga ko‘p marta murojaat etgan. Jumladan, ulug*
shoirning o‘z lirik asarlarida Majnun obraziga faol murojaat etishidan tashqari
“Xamsa”ning “Saddi Iskandariy” dostoni XXXIII va LXVI boblarida Laylining
xonasiga kirgan Majnun haqgidagi hamda Laylining maktubi o‘lim yoqasidagi
Majnunga nafaqgat tiriklik, balki salomatlik olib kelgani haqgidagi ikki
rivoyatdan foydalanadi.

Alisher Navoiy Bahrom timsolida adolatli shoh, kamolot pillapoyalarida
odimlayotgan solik va doston hikoyatlarini eshitish jarayonida avom ishgiga
mansub kishidan ilohiy ishq sohibiga aylana borgan oshiqg, bir so‘z bilan
aytganda oshig javonmard obrazida tasvirlashni o‘z oldiga maqgsad qilib
go‘yadi. Bu borada u dostondagi qoliplovchi hikoyat bilan yettinchi hikoyatni
bir-biriga bog‘laydi. Natijada ma’shuqgasi Diloromni yo‘qotib, uning hajrida
betogat bo‘lgan oshiq Bahrom yetti kun davomida yetti sayyohdan yetti hikoyat
eshitib, so‘nggi kun uning daragini topadi. Navoiydan oldin yozilgan birorta
dostonda Bahromning ramziylik ildiziga bu qadar e’tibor garatilmagan. Navoiy
o‘z dostoni bilan nafagat Bahrom, balki Dilorom obrazining ham mifologik
ildiziga murojaat giladi. Chunki dostonidan asosiy magsadi olam muvozanati
hagida kuylash bo‘lgan Navoiy uchun Bahrom (Mirrix-Mars-Aris) sayyora
sifatida, ya’ni ramziy ma’noda ham ahamiyatli edi.

“Farhod va Shirin”da bosh qahramon Farhod siymosida majzubi solik,
“Layli va Majnun”dagi Majnun siymosida soliki majzub obrazlarini
gavdalantirgan Alisher Navoiy “Sab’ayi sayyor’da ham o‘z prinsipidan
chekinmagan holda ramziy mushohada yuritib, Bahromga yana bir ramziylik
yukladi. U Bahromni hech kim ta’riflamagan obraz — oshiq javonmard timsolida
tasvirladi.

Navoiy “Farhod va Shirin” dostonida Shirin obrazini tubdan qayta ishlaydi.
Professor N.Komilovning “Tasavvuf” kitobining “Suqrot — komil inson...”
magqolasida Shirin obrazini Yaratganning mazhari ma’nosidagi yangi talqinini
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ko‘rishimiz mumkin. Uning pok surati va siyrati Haq zotida fano bo‘lgan pokiza
Farhodni o°ziga shaydo etgan va uni pokbozlar ishqiga giriftor gilgan edi.

Navoiyning Laylisi yugoridagi ijodkorlardan birdaniga ikki Xxususiyatga
ega ekanligi — ham ilohiyot mazhari, ham ayni paytda real mahbuba ekanligi
bilan ajralib turadi. Uning bir ko‘rinish bilan Qaysni Majnunga aylantirishi,
gulshanda noz bilan yoridan hol so‘rashi, uni ko‘rgach Majnunning behushlik
holati — obrazning ilohiyat mazhari ekanligini isbotlasa, Laylining Majnunga
yozgan xatida “sen erkak kishisan, sahroda bo‘lsa ham, erkinsan, men esa uyga
gamalganman, sendan ko‘ra menga qiyin”, deyishi, ayni paytda, oshig‘ini
Navfalning gizidan rashk qilib, kinoyali tabrik xati yozishi kabi xususiyatlari
Laylining real insoniy xususiyatlarga ega ekanligini isbotlaydi.

Alisher Navoiy Diloromni ham dostonining bosh gahramoni darajasiga olib
chiqdi. “Sab’ai sayyor”ni Bahrom va Dilorom sarguzashtiga bag‘ishlangan asar
tarigasida yaratdi. Dilorom obrazini ham qayta ishlab, uni nafagat go‘zal va
san’atkor qiz, hozirjavob va tadbirkor kanizak, balki vafodor mahbuba,
sadoqatli oshiq va komil inson siymosida talgin etdi. U nafagat go‘zal qiz, balki
mahoratli sozanda va ogila inson. U o0‘z go‘zalligi va nazokati, san’atdagi
mahorati bilan Bahromday shohning ko‘nglini o‘ziga rom eta oladi. Bahrom uni
sahroga tashlab ketganda ham unga bo‘lgan muhabbati so‘nmaydi va tasodifan
uchrashib golgan xojasiga — Bahrom huzuriga gaytmoqchiligini aytadi. Xoja uni
bu yo‘ldan qaytaradi, Xorazmga olib boradi. Biroq Diloromning Bahromga
bo‘lgan muhabbati o‘zgarmaydi. O‘z davrida Oybek “bir yillik Xitoy xirojiga
sotib olingan Diloromga Bahromning nimasi yoqib qoldi? Poemada bunga javob
yo‘q”® degan fikrni o‘rtaga tashlaydi. Navoiyshunos olima S.G‘aniyeva
dostonda Diloromning o‘rni ancha passivligini ta’kidlaydi. Biroq doston
voqgealari rivojida Bahromning axlogi poklanib, oshiq darajasiga yetishi,
bizningcha, Diloromning muhabbati va sadogatiga munosib javob bo‘la oladi.
Dostonda Diloromning faolligi ko‘rinmasa-da so‘nggi — yettinchi hikoyatdagi
roviy Kofurning so‘zlarida uning sadoqgati, irodasi — umuman faoliyati yorqin
namoyon bo‘ladi.

Alisher Navoiy o‘z dostonida Dilorom obrazining har ikki xil yo‘l bilan
rivojlanishini e’tiborga olgani holda ko‘proq sayyora sifatidagi evolyutsiyasiga
¢’tiborini qaratdi. Ya’ni sa’di asg‘ar o‘zi xosiyatli sayyora bo‘lganligi sababli,
Bahromni ham o°ziga ergashtirdi. Hijronda poklangan Bahromga uning xosiyati
ta’sir qildi. Biroq asar so‘ngida uning baribir Bahromga ergashgani — sayd
bo‘lganligi sababli halokatga yuz tutdi. Bu halokat Bahrom kabi Diloromning
ham fano holatiga kirganligi bilan izohlanadi.

Bobning ikkinchi fasli “Iskandar va unga yondosh obrazlar talgini”ga
bag‘ishlanadi. Biz Navoiyning Iskandari misolida avval toj-u taxtdan
nafratlanadigan himmati baland mard shahzodani, keyin esa turli yurtlar va
kishilar galbini mardlik-shijoat hamda hiyla-tadbir bilan egallagan tadbirkor
shoh va ma’rifatparvar orifni, so‘ngra ilmi g‘aybni egallashga intilgan komil

2 Oiibex. Mykamman acapnap Tymiamu. 19 tommmk. Taxpup xaiibatn: M.Hypmyxamenos Ba Oomk. T.
13. — Tomkent: ®an, 1979. — b. 192.
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insonni va nihoyat, asar so‘ngida bularning barchasidan maqsadi hosil
bo‘Imagan, dunyodan qurug go‘l bilan ketgan ojiz banda siymosini ko‘ramiz.
Bu hagda adabiyotshunos I.Ismoilov o‘zining “Alisher Navoiyning “Saddi
Iskandariy” dostoni genezisi va poetikasi” nomli dissertatsiyasida shunday fikr
bildiradi: “Iskandarni toj-u taxtga havasmand bo‘lmagan, balki tagdir tagozosi
bilangina hukmdor bo‘lgan shoh sifatida tasvirlashdan, birinchi navbatda,
muallifning o‘zi manfaatdor edi. Iskandarning faqir qiyofasida tasvirlanishi
Navoiy fenomeniga xos ma’rifiy g‘oyalarga ganchalik muvofiq kelsa, XV asr
Xuroson siyosiy muhitiga ham shu gadar zarur edi”?*. Birog, eng avvalo,
Navoiyning Iskandari kishilar galbini mardlik va mehr-shafgat bilan, jahon
iIlmini esa aql va tadbir bilan egallagan orif javonmard inson obrazidir. Bundan
tashgari, Navoiy Iskandar obrazidan fano va baqo, garilik va yigitlik, yaxshi va
yomonga ajr-u mukofot (Iskandar oynasi), Hagigat va Xudo, Borlig va bilish
haqidagi mulohazalarini bayon etishda asosiy vosita sifatida foydalanadi, ya’ni
uni orif inson tarigida tasvirlaydi.

Botiniy, ya’ni ilohiy ilm tasavvufda ilmi ladun, ilmi hol, hagqul yagiyn
kabi istilohlari bilan ifodalanadi. Navoiy bu dostonda ilohiy ilmlarni yetti bahri
muhit ramzi bilan ifodalaganini ko‘ramiz. Ya’ni yetti iglimni egallagan Iskandar
endi dengiz safariga chigadi. Bu yo‘lda endi unga irratsional ilmlar otasi Suqrot
rahnamolik qiladi (U “Farhod va Shirin” dostonida Farhodning ham maslakdagi
yo‘lboshchisi edi). Buni biz ayni dostondagi suv istab dengiz girdobiga borib
golgan va o‘lim nahangiga yem bo‘lgandan so‘ng suvdan ayrilganini bilib
golgan baliglar hagidagi hikoyatda ochiqg ko‘ramiz.

Iskandar yetti bahri muhitni suzib o‘tish bilan cheklanmay, shisha sandiq
yasatib, dengiz ichiga tushib, suv osti dunyosini o‘rganadi. Demak, Sugrotdan
ilohiy ilmlarni egallashni o‘rgangan orif inson endi ilohiy ilmlar ichiga singib
ketadi. Iskandar suv ostida shu darajada ko‘p vaqt golib, mo‘l ilm o‘rganadiki,
natijada suv osti ajoyibotlari chiqgib, Iskandarga o‘zlari haqida ma’lumot bera
boshlaydilar.

Demak, Iskandarning birinchi safarini ilm ul-yaqiyn, ikkinchini ayn ul-
yagiyn, uchinchi — suv osti dunyosiga gilgan safarini esa hagq ul-yagiyn deb
atash mumkin. Bu safar davomida Iskandarning basirat ko‘zlari to‘la ochildi,
deydi Navoiy. Va u oriflik — valiylik, nabiylik darajalariga erishadi.

Iskandarning ma’shuqalari obrazlari misolida ham ramziylik muhim
ahamiyat kasb etmoqda. Masalan, Ravshanak ta’rifida oz so‘zlagan, fagat uning
nasl-u nasabini ta’riflab, Iskandarning unga nisbatan ehtiromiga e’tibor qaratgan
Navoiy Mehrnoz tasviriga ko‘proq ahamiyat bergan. Mehrnozning go‘zalligi,
nozli va dono ekanligini ta’riflagan ulug® shoir Lu’bati Chin timsolida esa
mutlag go‘zallikni, Yaratganning Jamol va Kamol sifatlarini o‘zida akslantirgan
komil ma’shuqa siymosini yaratadi. Yuqoridagi xususiyatlarni, ya’ni
Ravshanak, Mehrnoz, Lu’bati Chin obrazlari xususida muallifning munosabati
nuqtayi nazaridan fikrlaydigan bo‘lsak, dostondagi bu siymolar yagona bir

% Wcmownor U. Amumep Hapowitamar “Cammu Mckanmapwii” HOCTOHM TEHE3WCH Ba TIOITHUKACH.
— Tomkent, 2022. — b. 148.
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ma’shuqa obrazining talqinlari hisoblanadi. Obraz Iskandarning kamolotiga
monand tadrijiy taraqqiy etib boradi. Ravshanak timsolida dastlab fagat nasl-u
nasabi tufayli ehtiromga loyiq obraz, Mehrnoz timsolida go‘zallik va muhabbat
sohibasiga aylansa, Lu’bati Chin qiyofasida jisman va ruhan go‘zallikning
sohibi, kamolot egasi darajasiga ko‘tariladi.

Dostonda dastlab Ravshanakka mehr qo‘ygan Iskandarning keyin
Mehrnozga oshiq bo‘lishi, so‘ngra esa Lu’bati Chinga maftunligi ham mana
shuning uchun ahamiyatli bo‘lib, Navoiyning shaklan an’ana doirasidan
chigmasa-da, mazmunan ilg‘or fikrlaganining dalili bo‘la oladi.

Dissertatsiyaning to‘rtinchi bobi “Alisher Navoiyning “Xamsa”sidagi
yetakchi obrazlar takomili” deb nomlanib, ikki fasldan iborat. Bobning
birinchi fasli “Yunon faylasuflari — hikmat va donishmandlik timsoli” deb
nomlanadi. Alisher Navoiy asarlarida yunon faylasuflarining o‘ziga xos o‘rni va
talgini mavjud. Navoiy “Saddi Iskandariy” dostonida Iskandarni komil inson va
orif javonmard obrazida tasvirlashni xohlagan hamda shuning uchun Iskandarni
donishmandlar orasida, ulardan nasihat tinglaydigan, savollar berib, javob
oladigan va ularga amal giladigan adolatli shoh etib tasvirlagan. Navoiyning
yetti donishmandi quyidagicha: Aflotun (Filotun), Sugrot, Balinos, Bugrot,
Hurmus, Farfinyus va Arastu. Bu o‘rinda, Navoiy xronotop masalasida e’tibor
bermagan. Ya’ni o‘z Iskandari yoniga o‘z davrida ma’lum va mashhur bo‘lgan
yunon donishmandlarini kiritgan. Ushbu asarda barcha yunon faylasuflari islom
mafkurasi asosida tasvirlanadi. Bu ham obrazning ramziyligi bilan izohlanadi.

Ma’lumki, Sharq va G‘arbda Arastuni “sohibi mantiq”, “mantiq otasi” deb
ulug‘lashgan. Shuning uchun ham Navoiy Arastuni Iskandarga u yer yuzidagi
yetti iglimni zabt etishida bosh murabbiy etib tayinlaydi. “Saddi
Iskandariy”dagi asosiy donishmand va Iskandarning ustozi bo‘lgan bu
faylasufning nasihat hamda maslahatlariga Iskandar taxtga chigganidan to
umrining oxirigacha amal giladi. Uning nasihatlari jahongir fotihning ulug®
donishmand bo‘lib yetishuvida katta ahamiyatga ega bo‘ladi. Unga jahonni
ko‘rsatuvchi oynani yasab berishda Bugrot bilan yuz nafar olimga rahbarlik
giladi.

Doston davomida Iskandar Arastuga axlogiy muammolar xususida turli xil
savollar beradi. Bu savol-javoblar dostonda “Hikmat” nomi bilan ataladi.
Hikmatlar doston voqgealari bilan bog‘lig bo‘lgani holda irfoniy, axloqiy-
ta’limiy va kundalik-maishiy mavzulardadir.

“Saddi Iskandariy”da Aflotun Iskandarga musohib donishmanlardan biri
sifatida gavdalantiriladi. Dostonda u Kashmir podshosi Malluning sehrgarlari
labirinti sirini ochish yo‘lini Iskandarga o‘rgatadi va shohning topshirig‘i bilan
osmonni tekshirish uchun afsonaviy usturlob (teleskop) yasashda Suqrot bilan
birga yuz nafar olimga rahbarlik giladi. Demak, Aflotun obrazida Navoiy eng
bilimdon, dono inson giyofasini yaratgan.

Alisher Navoiy Sugrot obraziga ilk bor “Farhod va Shirin” dostonida
murojaat etadi. Dostonda Farhod otasi — Xogonning xazinasini ko‘rayotganda
Iskandar yasatgan tilsim ko‘zguga ko‘zi tushadi. Harchand urinmasin shahzoda
ham, saroy hakimlari ham uning tilsimini yecha olmaydilar. Shunda shahzoda,
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xoqon va vazir Mulkoro yunon zaminiga yurish giladilar. Yo‘ldagi xatarlarni
yengib, Suqgrot hakim suhbatiga muyassar bo‘lgan Farhod undan majoziy va
haqiqiy ishq haqida ta’lim oladi, uning ma’naviy vorisi darajasiga erishadi.
“Saddi Iskandariy’da ham u Iskandar atrofidagi musohib faylasuflardan
hisoblanadi. Uning yordami bilan Iskandar yetti bahri muhit va undagi yetti
jazira (orol) misolidagi ilohiy ilmlar sohibi bo‘ladi.

Farfinyus (Faysog‘urs) deb nomlangan faylasuf ham Alisher Navoiy
ijodida faol go‘llangan va ezgulik ramzi bo‘lib kelgan obrazlardan sanaladi.
“Lison ut-tayr’da Fisog‘urs shaklida kelgan bu nom Pifagorning shargona
nomidir. Alisher Navoiyning “Lison ut-tayr” dostonida Qaqnus haqidagi rivoyat
bor. Unda Navoiy yugoridagi rivoyatdan foydalanadi va shu o‘rinda Pifagorni
ya’ni Fisog‘ursni Qagnusning nolasidan ta’sirlanib arg‘anun (organ) asbobini
kashf etgan donishmand sifatida talgin etadi.

Qildi Fisog ‘urs ul yerdin guzar,
Unlari keldi qulog ‘ig ‘@ magar®.

Pifagorga Navoiyning munosabati bu bilangina tugamaydi. Ulug® shoir
“Xamsa’ning ikki dostoni — “Sab’ai sayyor” va “Saddi Iskandariy”’da ham uni
komil insonlar gatorida esga oladi. Jumladan, “Saddi Iskandariy”da Fisog‘urs
Iskandar yonidagi musohib donishmandlar gatoriga kiradi.

Balinos, Bugrot, Hurmus kabi faylusuflar obrazlari ham garchi nofaol
bo‘lsa-da Navoiy ijodida ishtirok etadi. Xulosa qilib aytganda, barcha yunon
faylasuf-donishmandlari ustoz va komil inson sifatidagi talginlarian tashgari
Navoiy ijodida bosh gahramonga homiy sifatida ham e’tiborga molik qilib
tasvirlangan.

Keyingi fasl “Do‘st va raqgib obrazlari dinamikasi” deb nomlangan.
Do‘st obrazi Turon va Eron xalglari adabiyotida ahamiyatli obrazlardan
hisoblanib, bosh gahramon yonida turuvchi, giyinchiliklar va og‘irliklarda
yordam beruvchi asosiy personaj sanaladi. Bu obrazning genezisi folklordagi
homiy ruhlarga borib tagaladi. Do‘st obrazi Alisher Navoiyning ‘“Xamsa’si
tarkibiga kirgan dostonlarida o‘ziga xos o‘rin tutgan obrazlar sirasiga kiradi.
Jumladan, “Hayrat ul-abror’ning vafo haqidagi hikoyatida ikki vafoli yor —
do‘st sadogati madh etilib, ularning jo‘mardligi nafagat o‘z jonlarini asrab
golishga, balki butun elga afvi umumiy berilishiga sababchi bo‘lganligi aytiladi.

“Farhod va Shirin” dostonidagi Shopur obrazi mana shunday sadoqatli
do‘stlar sirasiga kiradi. Navoiy bu obraz orgali mumtoz adabiyotda an’anaviy
Do‘st obrazining yangi talginini yaratadi. Unga ko‘ra, Do‘st oshigning
ma’shuqga bilan bo‘ladigan visoliga zamin tayyorlashi, bu yo‘lda hatto jonini
ham ayamasligi, u bilan umrining oxirigacha birga bo‘lishi kerak. Ana shunday
fazilatlar sohibi bo‘lgan Shopur Farhod bilan Shirinni uchrashtirishga harakat
giladi, u bilan birga tosh qo‘porib, zahmat chekadi. Xusrav Farhodni bandi qil-
ganida, u bilan Shirin o‘rtasida maktub tashiydi. Hatto Farhod vafotidan keyin
ham uning gabrida mujovir bo‘lib qoladi. Dissertatsiyada yana Zayd, Navfal,
Axiy kabilarining do‘st obrazi talginlarining dinamikasi kuzatilgan.

% Ammep Hagowuid. JIucon yr-taiip. MAT. 20 Tomsuk. — Tomikent: ®an, 1996. T. 12. — B. 267.
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Ragib obrazi ham adabiyotda uzoq vyillik takomil yo‘liga ega. Ildizi
miflardagi yovuz ruhlarga, olam muvozanatini izdan chigarishga va odamzotni
tanazzulga boshlashga xizmat qiladigan turli iblis hamda devlarga borib
tagaladi. “Avesto” mifologiyasida insonga dushmanlik qilgan, olam
muvozanatini buzishga va yovuzlik g‘alabasiga xizmat giladigan devlar nafaqat
bir Kishiga, balki umuminsoniyatga raqib hisoblanishgan.

Xalg og‘zaki ijodidan ma’lumki, har bir romantik ruhdagi epik ijod
mahsulida, gahramon, uning yori, do‘sti va raqibi ishtirok etadi. Bu muhim
to‘rtlik ishtirokida asar kompozitsiyasi tuziladi, syujeti yaratiladi va konflikti
rivojlanadi. Albatta, boshqga personajlar singari ragibning ham asarda, muayyan
magsadi bo‘ladi. Bu magsad, aksariyat hollarda, boylik, davlat, ma’shuqa, taxt
va hokazolar hisoblanadi. Xalg dostonlarida raqib obrazi, xuddi do‘st obrazi
singari ancha reallashdi. “Alpomish” dostonida galmoqgning qirq alpi, Maston
kampir, asosan, Ultontoz kabi personajlar bu vazifani bajardilar.

“Farhod va Shirin”da Eron shohi Xusrav obrazi raqiblikning hamma
vazifalarini a’lo darajada bajaradi. Bu hagda adabiyotshunos olim N.Mallayev
“Xusrav — yomonlikning mujassami. Xusrav bilan Farhod o‘rtasidagi konflikt
dostonning bosh konflikti”?®, degan fikri bilan obrazning dostondagi vazifasiga
juda to‘g‘ri baho bergan, ya’ni Xusrav Farhodni hiyla bilan asir oladi, unga so‘z
bilan kuchi yetmay, ma’naviy jihatdan mag‘lub gilolmagach, jisman yo‘q
gilishga kirishadi. Salosil qo‘rg‘onida bandi qiladi. Shiringa ta’sir qilib, uning
ko‘nglidan Farhodga bo‘lgan ishgni yo‘qotishga intiladi. Buni ham amalga
oshira olmagach, uni jisman mahv etmoqchi bo‘ladi. Makkora kampir vositasida
buni amalga oshiradi, biroq bu uning katta xatosi edi. Bu harakati bilan u
Shirinni butunlay yo‘qotib qolmay, tagdirdan gasos kelib, o‘zi ham ko‘p o‘tmay
halok bo‘ladi. Obraz haqgida fikr bildirgan shargshunos Y.Bertels “Bunday
sharoitda Xusrav, albatta, fors an’anasi nisbat bergan barcha ijobiy xislatlardan
mahrum bo‘lishi kerak. U Navoiyda makkor va zolim, qo‘rgoq, shafqatsiz va
gonxo‘r shoh. Agar Xusravning o‘limi Nizomiyda hamdardlik uyg‘otsa, bu
yerda u o‘quvchida chuqur goniqgish hosil giladi. Chunki shoh haqgli ravishda
jazolandi®?’, deydi. Istigloldan keyin Navoiy asarlarining botiniy ma’nosini
sharhlash an’ana tusiga kirgach, ushbu obrazning ramziy tomonlari ham topila
boshlandi. Tadgiqotchi M.Ibrohimova “Bu dunyo inson ruhi va ruhi mutlaq
orasida to‘sig bo‘lgani kabi, Xusrav ham oshiq va ishqg mazhari o‘rtasidagi eng
katta g‘ovdir. Navoiy Xusrav timsolida dunyoning barcha razilliklari, chirkin
tomonlari, dog‘uliklarini ko‘rsatadi”, degan fikrni bildiradi. Darhagiqgat, Navoiy
tasviridagi ragiblarning birortasi gahramonning joniga gasd gilishgacha
bormaydi. Inson hayotini kamolotga yetish uchun imkoniyat va oliy gadriyat
deb bilgan hazrat Navoiy Xusravning bu qilmishini “Tarixi muluki Ajam”
asarida ham goralaydi hamda halokatining sababini ham “falakning intiqgomi”
deb baholaydi.

2 Mannaes H. Anmumep Hapowii Ba xank mwkoauértu. — Tomkent: AnaGuér Ba canbar, 2018. — b. 165.
2" Qarang: Beprenc E.D. Hapowii. Tapsxumon: Mup3saes U. — Tomkent: Tafakkur ganoti, 2015. — B. 238.
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Dissertatsiyada raqib obrazining Ibn Salom, “Sab’ai sayyor”
hikoyatlaridagi ragiblar kabi bir gancha variantlari tahlil gilingan. Ular orasida
Xusrav obrazining faolligi gayd etilgan.

Dissertatsiyaning beshinchi bobi “Dostonlardagi detal va sayyor
obrazlar polifoniyasi” deb nomlanib, ikki fasldan tashkil topgan. Bobning
birinchi faslida “Detal obrazlarning ramz sifatidagi mohiyati” tadqiq etilgan.

Detal obraz asar ta’sirchanligi, mazmundorligini oshirish, uning badiiy-
estetik mohiyatini kuchaytirish uchun xizmat gilgan asosiy vositalardan
hisoblanadi. “Adabiyotshunoslik lug‘ati”’da badiiy obraz turlari sifatida detal
obrazlar ham sanab o‘tiladi: “detal obrazlar (tafsilotlar, narsa-buyumlar, portret,
peyzaj)dan badiiy reallikning ikkinchi gatlami — ichki yoki tashqi harakatdan
tarkib topuvchi vogea-hodislar o‘sib chiqadi”?,

Ko zgu oyina, mir’ot so‘zlari bilan ham ifodalanib, aks gaytaradigan
predmet nomini anglatadi. U obraz sifatida dastlab xalq og‘zaki ijodida,
udumlarida rivojlangan. Yorug® yuz, porlog igbol ramzi sifatida talgin etilgan.
Navoiy ijodida ko‘zgu obrazi eng faol obrazlardan hisoblanib, bir gancha
ma’nolarda qo‘llanadi. Obrazning ko‘pma’noliligi shoir, aynigsa, she’riyatida
yorgin namoyon bo‘ladi. Navoiy lirikasida ko‘zgu suv, sharob, oy va quyosh,
yuz (ruxsor) obrazlari bilan parallel kul, zang obrazlari bilan esa garama-garshi
go‘llangan hamda o‘z ma’nosi bilan birgalikda ilohiy jamol, mazhar, olam,
ko‘ngil, qadah, go‘zal chehra; mahbub diydori, sharob, majozan ilohiy ma’rifat
kabi ma’nolarni ifodalab kelgan.

“Xamsa”da bu murakkab obrazning o‘ziga xos taraqqiyot yo‘lini ko‘rish
mumkin. Jumladan, “Hayrat ul-abror’da obrazning yuqorida keltirganimiz
barcha ma’nolari mujassam bo‘ladi. Chunonchi ushbu obraz olam, undan
muddao bo‘Imish odamzotning galbi Yaratganning ko‘zgusi degan ma’noda aks
etgan:

Jilvayi husnungg ‘a chu yo ‘q erdi had,
Ko ‘zgu kerak bo ‘ldi anga beadad.

Ochti bu gulshanniki rangin erur,
Har gul anga oyinai Chin erur.

Jilvayi husn o ‘lg ‘ali zohir anga,
Bo ‘Idi bu mir ot mazohir anga®.

Shu o‘rinda bu obrazning paydo bo‘lish tarixiga ham Navoiy ijodida javob
borligi qiziq. Ya’ni “Saddi Iskandariy” dostonida tasvirlanishicha, Iskandarga
Chin xoqoni ikki ajoyibot sovg‘a giladi. Ularning biri kishi garasa, gapining rost
yoki yolg‘onigini aniglovchi ko‘zgu edi. Bu ajoyibotlarning ta’sirida
Iskandarning o‘zi ham musohib donishmandlarga bir ko‘zgu va bir usturlob
yasashni buyuradi. Jahongir podsho usturlob bilan osmon jismlarini kuzatishni

2 Kyponos JI., Mamaxonos 3. Ba IllepanueBa M. AJaGUETIIYHOCIMK TEPMUHIIAPHU JIyFaTH. — TOIIKEHT:
Akademnashr, 2010. — b. 48.
2 Ammep Hagowii. Xaitpar yn-a6pop. MAT. 20 tomnuk. — Tomkent: ®an, 1988. T. 7. — B. 20.
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mo‘ljallagan bo‘lsa, ko‘zguga qarab, olamdagi barcha vogealardan xabardor
bo‘lishni o‘ylaydi. Natijada Arastu boshchiligida ikki yuz hakim temirga sayqal
berib Iskandar ko‘zgusi (oyinayi Iskandariy)ni yasashadi. Taqdir tagozosi bilan
shu ko‘zgu Farhodning otasi bo‘Imish Chin xoqoni xazinasida paydo bo‘ladi va
uni tilsimini ochish uchun Farhod yunon mulkiga safar qilishi, ajdaho, dev va
temir paykar odam kabi tilsimlarni yengib o‘tib, Sugrot bilan suhbatlashmog‘i
kerak edi.

Bu o‘rinda tilsim sandig — vujud, Iskandar ko‘zgusi esa inson ko‘ngli
bo‘lib, uni soflash uchun Kkishi riyozat tortmog‘i kerak, degan fikr dostonda
obrazli tarzda ifodalangan. Farhod yunon mulkida temir paykar odam
ko‘ksidagi ko‘zguga o‘q otgan paytda, tilsim sandiq ochiladi va Farhod
ko‘zguda oz taqdirini, muhimi Shirinning aksini ko‘radi. Suqrotni tasvirlar
ekan, Navoiy uning galbini mana shu Iskandar ko‘zgusiga o‘xshatadi. “Layli va
Majnun” dostonida Navoiy Iskandar ko‘zgusini ikkinchi nomi bilan Oyinayi
jahonnamo (olamni ko‘rsatuvchi oyna) deb ataydi hamda uni ishgga qiyos
giladi.

“Sab’ai sayyor” dostonidagi seshanba kuni gulgun qasrda aytilgan
hikoyatda ham ko‘zgu obrazi ishtirok etadi. Unda tasvirlanishicha, bir musofir
shohga antiqa ko‘zgu sovg‘a giladi. Uning ro‘parasidagi Kishi rost so‘zlasa, yuzi
nurli bo‘lib ko‘rinar, yolg‘on so‘zlayotgan bo‘lsa, qora tusga kirardi. Shoh u
bilan suhbat qila turib: “Sen ko‘p yurtlarni ko‘rgansan, menga o‘xshagan saxiy
Kishini hech uchratganmisan?” — des so‘raydi. Mehmon bu savoldan gangib:
“Yo‘q”, — deb javob beradi. Shunda mehmon yuziga o‘zi keltirgan ko‘zguni
tutishsa, u qorayib ketadi. Musofir bu holdan xijolatga tushib, “Ko‘rdim” deydi.
Ushbu ko‘zguning yaratilish tarixi haqida ham “Saddi Iskandariy” dostonida
mukammal ma’lumot beriladi. Ya’ni Iskandar Chinga kirib kelgach, xoqon unga
sovg‘a tarigasida bergan ikki ajoyibotning birinchisi mana shu Chin ko‘zgusi,
ya’ni oyinayi Chin edi. Bu o‘rinda “chin” so‘zi ikki ma’noda qo‘llanib, iyhom
san’ati hosil qilinmoqda. Ya’ni bu oyna rostni yolg‘ondan ajratuvchi chin
oynasi hamda Xitoyda yasalgan chiniy oyinadir.

Demak, “Xamsa”ning keyingi to‘rt dostonida ko‘zgu obrazi, asosan, ikki
vazifani bajaradi. Bular:

— rost va yolg‘onni, haq va nohagni ajratish uchun vosita (Chin ko ‘zgusi);

— butun dunyoni ko‘rsatish vositasi (Iskandar ko ‘zgusi)

“Xamsa”da ushbu obrazning har ikkala varianti ramziy ma’noda
go‘llangan bo‘lib, uning har ikkala talgini inson galbi hisoblanadi.

Navbatdagi detal obraz soqiy bo‘lib, “Xamsa”dagi barcha dostonlarda
ishtirok etadi. Soqiy obrazi Navoiyning epik ijodida, xususan, “Xamsa”
dostonlarida ham eng faol obrazlardan sanaladi. Bu obrazga muallif, asosan,
lirik chekinishlarida, xuddi lirikasida bo‘lgani kabi may quyib, uzatishni iltimos
qilib, murojaat giladi.

“Hayrat ul-abror’da soqiyga murojaat dostonning birinchi munojotidan
boshlanadi. Shundan keyin uch hayratda bu murojaat davom etadi. Birinchi
hayratning boshida bir baytlik, oxirida ikki baytlik sogiynoma keltirilgan.
“Xamsa’ning boshga dostonlarida ham tegishli baytlarda aks etgan
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sogiynomalarda shoir sogiyga yaqgin do‘sti, maslakdoshiday yoki ilohiy ilhom
beruvchi madadkor, homiy kuchdan madad so‘ragan kabi murojaat giladi.

Alisher Navoiyning “Sab’ai sayyor” dostonida detal obrazlardan eng
asosiysi — yetti go zal obrazidir. Yetti go‘zal dostonda yagona ramziy obraz
hisoblanadi. Bu obrazning, Bahrom bilan yetti gasr aro birga bo‘lgani, kunduz
unga hamroh bo‘lib, tunda undan uzoglashishi, undan uzoglashgan Bahromning
betogat bo‘lib, uxlay olmasligi, bedorligiga chora izlab, sayyohlardan hikoyat
eshitishni istab qolishi, bularning hammasi bu obraz — Diloromning xayoli
deyishimizga asos bo‘ladi.

Diloromning xayoli Bahromga atab qurilgan yetti gasrda unga hamroh
bo‘ldi. Go‘yo uning libosi, o‘sha gasrga, unda aytilgan hikoyatning rangiga,
umuman u qasrdan kelib chigadigan xulosalarga uyg‘un bo‘ldi. O‘zi olisda
bo‘lsa ham sadogatli Dilorom xayolan Bahromga may quyib beradi, uning
sog‘ayishini istaydi. Lekin tun kirishi bilan, Bahromning ruhiy holati og‘irlasha
boshlaydi va bu xayol uni tark etadi. Shuning uchun Bahrom sayyohlardan
hikoyat eshitishni istab qoladi. Bahromning ruhiy muvozanatini tiklash uchun
yetti gasrdagi sayyohlar aytgan hikoyatlar ganchalik ta’sir o‘tkazgan bo‘lsa,
yetti go‘zal timsolidagi Dilorom xayoli ham unga shuncha ijobiy ta’sir
o‘tkazadi.

Beshinchi bobning ikkinchi fasli “Sayyor obrazlardagi ramziy tasvir va
mohiyat mutanosibligi” deb nomlangan. Alisher Navoiy ijodida, xususan,
uning “Xamsa” dostonlarida bir qator ko‘chib yuruvchi obrazlar uchraydiki, biz
ularni sayyor obrazlar istilohi bilan o‘rganishga qgaror qildik. Sayyor obrazlarni,
xuddi sayyor syujetlar kabi go‘llanish uslubiga ko‘ra ikki turga bo‘lib o‘rganish
magsadga muvofiq bo‘ladi:

1. Bir necha ijodkorlar ijodida qo‘llanadigan obrazlar. Bularga “Xamsa”
gahramonlari — Layli, Majnun, Farhod, Shirin, Bahrom, Dilorom, Iskandar,
Hotami toyi kabi obrazlar kiradi.

2. Bir ijodkorning bir gancha janrdagi asarlari orasida ko‘chib yuruvchi
obrazlar. Bularga Moniy, Mugbil va Mudbir obrazlari kiradi.

Alisher Navoiy ijodida, xususan, “Xamsa”’da sayyor obrazlarning har ikki
turini uchratish mumkin.

Rivoyatlarga ko‘ra, Moniyning o‘z davrida iste’dodli naqqosh, rassom
sifatida tanilgani hikoya qilinadi. Deydilarki, Moniy mugaddas Kkitobi -
“Arjang”ni bir g‘orda saglagan ekan. Devorlariga turli-tuman go‘zallarning
rasmlari va manzaralari chizilgan bu g‘orni “Nigoristoni Moniy” deb atashar
ekan®*®. Navoiy Moniyni “Xamsa”siga ahamiyatli obraz sifatida olib kirdi.
Jumladan, dastlab “Farhod va Shirin”da u Xoqon tomonidan Farhodga atab
qurdirilgan to‘rt gasrning bosh musavviri sifatida talgin etildi. Moniy, ayni
paytda, Farhodga ta’lim bergan naqqosh hamdir. Uning hunarini o‘rgangan
Farhod Armaniyaga borganda Shiringa atab qasr quradi. Ma’shuqasini Ko‘rishga
va uning ¢’tiboriga tushishga muyassar bo‘ladi.

30 hitps://qomus.info/encyclopedia/cat-m/moniy-uz
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“Sab’ai sayyor’da Moniy obraziga yana e’tibor qaratiladi. Bahromga
Diloromni ta’riflab, uning suratini ko‘rsatgan musavvir ham aynan shu Moniy
obrazida gavdalantiriladi. Doston davomida u Dilorom hajrida kuygan Bahrom
uchun yetti rangdagi yetti qasr qurilishiga boshchilik giladi. Qasrlarni o‘zi
bezaydi.

“Lison ut-tayr’da Simurg‘ning Chinga tushgan paridan monaviy
san’atkorligini yaratgan musavvir ham Moniy obrazida tasvirlanadi. Dostonning
XIX bobida Simurgning bir pari Chin zaminiga tushdi va uni ko‘rib, Moniy
ismli musavvir monaviylik san’atiga asos soldi, deyiladi. Voqea tajalliy
falsafasi hagida ketayotganligini hisobga olsak, Navoiy Moniyni ilohiy suratgar,
musavvir tarigasida tasvirlaydi.

Moniy obrazi “Farhod va Shirin”da hunarmand ustoz qiyofasida
gavdalangan bo‘lsa, “Sab’ai sayyor”ga borib u ulug‘vor ustoz va shifo baxsh
etuvchi donishmandga, “Lison ut-tayr’da esa komil musavvir obraziga aylandi.
Bu holat nafagat Navoiyning ramziy obraz yaratish mahoratini, balki obrazning
ulug® shoir ijodidagi takomilini ham namoyon etadi.

Mugbil va Mudbir obrazlari ham Navoiy ijodida anchayin ahamiyatga ega
bo‘lgan, tadrijiy tarzda takomillashgan sayyor obrazlar gatoriga kiradi.

Ushbu obrazlarning tarixi va kelib chigishi hagida so‘z yuritgan professor
S.Hasanov “Sab’ai sayyor”ga bag‘ishlangan “Navoiyning yetti tuhfasi”
risolasida quyidagicha fikr bildirgan: “Bu obrazning tipologik ildizlari haqida
gapiradigan bo‘lsak, ular hozirgi kunda ham O‘rta Osiyo xalglari orasida keng
targalgan xalq ertaklaridan o‘rin olganligini yaqgol ko‘ramiz”3!. Darhagiqat,
yaxshi va yomonning yonma-yon yo‘ldosh bo‘lishi, lekin bu yo‘ldoshlarning
galbidagi niyati tufayli birining murodga yetishi va birining zavolga yuz tutishi
ko‘plab xalq ertaklarida asosiy syujet liniyasini tashkil etadi. Hatto xalq
ertaklaridan ham oldinrogga — mifologiyaga borib tagaladi bu obrazlarning
ildizi. Ya’ni zardushtiylik mifologiyasida ezgulik yaratuvchisi Hurmuz yovuzlik
ramzi Ahriman bilan egizak holda tasavvur gilingan.

“Sab’ai sayyor” dostonidagi sandaliy qasrda oltinchi iglimdan kelgan
sayyoh tomonidan Bahromga so‘zlab berilgan hikoyada Mugbil va Mudbir
hagida so‘z ketadi. Hikoyatda Mudbirning giyinchiliklarga sabrsiz, do‘stga
sadogatsiz, imonsiz va yolg‘onchi ekanligi, oxir-ogibat bu xususiyatlari oz
boshiga balo bo‘lishi — yolg‘on gasami tufayli gqorni yorilib, o‘lishi tasvirlanadi.
Mugbil esa, aksincha, u taqvodor, sabrli va to‘g‘riso‘z bo‘lganligi uchun
podshoning e’tiboriga sazovor bo‘lib, unga kuyov va merosxo‘r bo‘ladi.
Muhimi, chashma ichida ko‘rgani va ishgida yongani go‘zal malikaning
visoliga, ya’ni o°zining niyatiga erishadi.

“Lison ut-tayr” dostonining 35-bobidagi hikoyatda Navoiy yana ushbu
gahramonlariga murojaat giladi. Mugbil faqr uyiga, ya’ni darveshlar dargohiga
boradi. Uning ziyoratiga podsho keladi va unga izzat-hurmat ko ‘rsatadi.

31 Xacanos C. Hasowuitnunr ertn Tyxdacu. — Tomkent: Anabuér Ba canbar, 1991. — B. 140.
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Mudbir yana o‘z ismiga monand “bayt ul-lataf” (fahsh uyi)ga boradi. U
yerda may ichib, bir kishini o‘ldirib go‘yadi. Natijada o‘zi ham jazo tarigasida
gatl etiladi.

“Mahbub ul-qulub” asarining “Tavozu’ va adab zikrida” deb nomlangan
oltinchi bobida Navoiy yana bu ikki gahramoniga murojaat giladi. Mugbil va
Mubdir detal obrazlari ham Navoiy ijodiga g‘aroyib taraqqiyot yo‘lini bosib
o‘tdi. Ya’ni Navoiy “Sab’ayi sayyor’da ularni mustaqil hikoyat qahramoni
darajasiga yetkazadi. Ularning kamoloti va zavoli hamda buning sabablaridan
mukammal ma’lumot beradi. Bunga Mugbilning sabrli, taqvodor va
rostgo‘yligi, Mudbirning esa aksincha, sabrsiz, imonsiz va yolg‘onchligini
sabab qilib ko‘rsatadi. “Lison ut-tayr’dagi nisbatan kichikroq hikoyada ularning
maishiy axloglari sabab kamolot va halokatga yo‘liqqanlarini aytadi. “Mahbub
ul-qulub”dagi kichik hikoyatda esa ularning ajriga kamtarlik va takabburlikni
sabab qilib ko‘rsatadi. Demak, har uch hikoyatda obrazning turli qirralari
namoyon bo‘lgan.

XULOSA

Tadgigot bo‘yicha quyidagi xulosalarga kelindi:

1. Ramz va majoz vogea hamda narsalarni muayyan belgi, vositalar
yordamida tasvirlash imkoni bo‘lib, nafaqat adabiyot, balki san’at va ayrim
fanlarda ham qo‘llanilgan va o‘rganilgan. Madaniyat va xalgning turmush
tarzida keng istifoda etilgan. So‘zlarning majoz va ramz sifatida ko‘chma
ma’noda qo‘llanishi badity adabiyot imkoniyatlarini behad kengaytirib
yuborgan adabiy-estetik hodisadir. Bu jarayon juda gadim zamonlardan
boshlangan va dunyo xalglarining barchasi undan o‘z dunyoqarashi, e’tiqod va
an’analari doirasida foydalanib kelishadi.

2. Ramzlarning adabiyotdagi talgini hisoblangan ramziy obrazlar tarixi
ham gadimgi davrga borib tagaladi. Avesto, O‘rxun-Yenisey obidalari, turkiy
xalglarning boy og‘zaki ijod namunalarida mazkur an’analarning shakllanishi
va tadriji o‘ziga xos tarzda mujassamlashgan. Qadimgi turklar mifologiyasida
burgut, oqqush, daraxt, bo‘ri, ot kabi bir gator kultlar yaratilgan va ularning
ko‘pchiligi ramziy obraz sifatida haligacha xalq folklorida, etnografiyasi va
turmush tarzida o‘z ahamiyatini saqlab qolgan.

3. O‘rxun-Enasoy obidalari, turkiy xalqlar folklori (“O‘g‘uznoma”,
“Dada Qo‘rqut kitobi”, xalq ertaklarida, Qissasi Rabg‘uziy, “Gul va Navro‘z”
dostonlarida ramziy obrazlarning o‘ziga xos galareyasi yuzaga kelgan. Ular
keyingi davr adabiyotida o‘ziga xos toponomik jarayonni boshidan kechirgan.
Umuman, Alisher Navoiy ijodigacha o‘zbek mumtoz adabiyotida ramziy va
majoziy obrazlarning muayyan tizimlari shakllangan bo‘lib, ularning ildizlari
xalq og‘zaki ijodi, tasavvuf adabiyoti, turkiy va sug‘diy mifologiya
hisoblanadi.

4. Sharqda shakllangan ramz va majoz haqidagi ilmiy umumlashmalar
Qur’oni karim hamda hadisi sharif manbalari va materiallari asosida rivojlanib,
avval arab olimlari tolmonidan umumlashtirlgan. Fors-tojik va turkiy poetika
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mutaxassislari ham bu borada salmoqli kashfiyot hamda umumlashmalar
gilishgan.

5. Yetti ragami o‘zbek va turkiy folklorda, balki butun jahonda ham
“sehrli ragam”lardan biri sifatida keng tarqalgan. Alisher Navoiy bu ragamni
o‘zining irfoniy qarashlarini aks ettirish jarayonlariga tatbiq etdi. Yetti sayyora
obrazining islom dini va tasavvuf adabiyotiga o‘zlashishi va qayta ishlanishi
natijasida Navoiy me’rojnomalarida ham qo‘llanila boshlandi. Sayyoralarning
har biri o‘zining muayyan badiiy-estetik vazifasiga ega bo‘lib, majoziy obraz
darajasiga ko‘tarilgan. Me’rojnomalarda Navoiy har bir obrazning o‘ziga xos
xususiyatlarini atroflicha ko‘rib chiqqan, tahlil qilgan, yangiliklar bilan
boyitgan.

6. “Hayrat ul-abror” dostonida Navoiy salaflari ijodiga tanqidiy-ijodiy
munosabatini bildiradi. Bu Xoja obraziga munosabatda ham yaggol namoyon
bo‘ladi. Jumladan, Nizomiy dostonidayoq Dil — Xoja sifatida gabul gilindi va
vujud mamlakatining podshohi, muallifning hamsuhbati, rahnamosi sifatida
talgin etildi. Xusrav Dehlaviyning Xojasi bilan Dil boshga-boshga
gahramonlar sanalib, dostonda har ikkisining o‘ziga xos vazifasi mavjuddir.
Abdurahmon Jomiy dostonida esa Dil shogird o‘rnida bo‘lib, u uch komil
inson — ustozlarning suhbati asosida kamolotga erishdi. Navoiy bu borada
Nizomiy yo‘lidan bordi va ko‘ngulni Xoja deb ulug‘laydi. Uni vujud
mamlakatining podshohi deb atabgina golmasdan, ilohiy sirlar bilimdoni,
ilohiy yaqinlik sirdoshi dedi. Bu so‘zlardan Navoiy Imom G‘azzoliydan
ta’sirlangani ko‘rinadi. Navoiyning aynan G‘azzoliydan ta’sirlangani uning
Xojasi mulk va malakut olamiga safarni amalga oshirganligi misolida ham
kuzatish mumkin.

7. Navoily o‘z dostonida salaflari aytib o‘tgan, lekin katta e’tibor
qaratmagan “hayrat” jumlasiga digqgat garatdi. Navoiygacha yozilgan barcha
dostonlarda ham qahramon go‘zallikdan hayratlanadi. Biroq Navoiyning
Xojasi nafaqat go‘zallikdan, balki ularning ma’naviy tomonidan, ya’ni hamma
mavjudot va ne’matlarning Yaratgan zikriga mashg‘ul ekanligidan ham
hayratlanadi. Bu avvalgi dostonlarda e’tibor berilmagan jihat bo‘lib,
Navoiyning o‘ziga xos topilmasi sanaladi. Uchinchi hayratdagi sayohat ham
Navoiyning o‘z topilmasi sanalib, unda Navoiy ko‘ngilni badan mamlakatining
podshosiga, aglni uning vaziriga qiyoslaydi va bu qiyosi bilan G‘azzoliyning
“Kimiyoi saodati”ini eslatadi.

8. “Xamsa”da oshiq va ma’shuqa obrazining turfa magqgsadlarda
qo‘llanilgan turli talginlarni ko‘rish mumkin. Jumladan:

— Farhod obrazining takomilida Alisher Navoiy alohida mahorat
ko‘rsatgan. Mazkur obraz ulug‘ shoir ijodida komil inson, Shirin giyofasidagi
Yaratganning mazhari vositasida ishqi i1lohiyga oshiq bo‘lgan soliki majzub
hamda orif solik ramzlarini ifodalab keladi.

— Majnun obrazi majzubi solik, komil inson va ayni paytda dunyoviy
muhabbat sohibi sifatida talgin gilingan. Ushbu yondashuv ayni obrazning turli
girralarini tasvirlash va talgin gilish imkonini bergan. Bularning barchasi
Alisher Navoiy galami ostidagi Layli va Majnun obrazlarining sevgi hamda
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muhabbat bobidagi oliy ideal — adabiy ramz darajasiga ko‘tarilishiga keng
imkon yaratgan.

Bahrom obrazi Mirrix sayyorasi va sosoniy podsho Varaxran V bilan
alogador bo‘lib, Alisher Navoiy ijodida bir gancha ma’nolarni o‘zida
birlashtirgan holda oshiqg javonmard ramzini ifodalab kelgan obraz sanaladi.

— Shirin va Layli obrazlari Alisher Navoiy ijodida Yaratganning jamol
hamda kamol sifatlarini aks ettiruvchi mazhari, komil inson va sadoqatli
mahbuba ma’nolarini umumlashtirgan obraz sifatida talqin etilgan.

— Dilorom go‘zallik va musiga homiysi Ishtar ilohasi kultidan kelib
chiggan bo‘lib, Navoiy dostonida go‘zallik va poklik, musiqa hamda muhabbat
ramzi sifatida gavdalangan.

9. Iskandar obrazi Qur’oni karim va undan oldin shakllangan rivoyatlar
orgali o‘zbek folklori hamda adabiyotiga ta’sir ko‘rsatdi. Buning natijasida
Iskandar haqidagi xalq hikoyatlari, rivoyatlari shakllandi. Firdavsiyning
“Shohnoma”sida badilty obraz sifatida shakllana boshlagan Iskandar
xamsanavislar: Nizomiy Ganjaviy, Amir Xusrav Dehlaviy, Abdurahmon
Jomiylar galamida mukammal badiiy idealga aylandi. Alisher Navoiyning
“Saddi Iskandariy” dostonida Iskandar obrazining uch talgini bir-biridan
mustaqil holda rivojlantirildi. Bular: toj-u taxtdan nafratlanadigan himmati
baland mard shahzoda, insonlar galbini mardlik-shijoat bilan egallagan
tadbirkor shoh hamda ma’rifatparvar orif javonmard, ilmi g‘aybni egallashga
intilgan komil inson talginlaridir. Dostondagi Iskandarning vafoti ham
ramziylik bilan bevosita aloqador. Bunda inson o‘limining haqligi ham,
ezgulik va insoniyat baxt-saodati uchun kurashning abadiyligi ham mujassam.
Mana shu holatlar Iskandarni fano yo‘lida, tasavvuf tariqida kamolot tomon
borayotgan solik deyishga asos bo‘la oladi.

10. Ravshanak obrazi dostonga agl-u donish, hurmat-ehtirom ramzi
sifatida qo‘llangan. Ayni paytda, Mehrnoz sehr-jodu, Lu’bati Chin esa mutlaq
go‘zallik, jamol va kamol ramzi sifatida namoyon bo‘ladi. Xulosa qilib
aytiladigan bo‘lsa, “Saddi Iskandariy” dostonidagi Ravshanak, Mehrnoz va
Lu’bati Chin obrazlari ma’shuga obrazining turli ko‘rinishlari sifatida
qo‘llanilgan.

11. Yetti donishmand obrazi gadimgi Yunonistondagi yetti donishmand
tushunchasiga borib taqaladi. Alisher Navoiy “Saddi Iskandariy”da bu
tushunchani saglab qgoldi. Shunga garamay, ular fagat yettilik, ya’ni muqaddas
ragam sifatida ahamiyatli bo‘lib, aslida ularning orasidagi uch donishmand —
Arastu, Suqgrot va Aflotun muhim ramziy obrazlar gatoriga kirdi.

— Arastu — Iskandar siymosidagi komil inson, orif javonmardning
ratsional bilimlarni egallashi, ya’ni yetti iqlimni zabt etishdagi ustozi sifatida
tanlandi. Shunga qaramay, bu obraz sof tarixiy emas, balki sof badiiyat
gonunlarigagina tayanadigan timsol sifatida baholanishi magsadga muvofiq
bo‘ladi.

— Dostonlarda Sugrot obrazidan ham unumli foydalangan. U dastlab,
“Farhod va Shirin” dostonida ilohiyot ustozi sifatida e’tirof etilgan bo‘lsa,
“Saddi Iskandariy” dostonida Iskandarga yetti bahri muhit — dengizlar va
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orollarni, ya’ni ma’naviy olamni zabt etishida yordam beruvchi irratsional
bilimlar ustozi vazifasini bajargan.

— Aflotun obrazi “Saddi Iskandariy”da ulug® ustoz, komil inson
ma’nolarini ramziy talqinda ifoda etgan.

12. Ildizi xalq og‘zaki ijodiga borib taqaladigan va mumtoz asarlarda
ham rivojlanib kelgan do‘st obrazi Navoiy ijodida o‘ziga xos tarzda talgin
gilindi, rivojlandi, taraqqiy etdi. Navoiy ijodida do‘st obrazining folklor va
yozma adabiyotda shakllangan tamoyillariga eng munosib keladigan siymo
Shopurdir. Zayd va Navfal obrazlari do‘st obrazining ikki talgini hisoblanadi.
Moniy va Axiy esa mazkur obrazning yangi girralarini namoyon gilgan.

13. Xalq og‘zaki ijodi va mumtoz adabiyotda raqib obrazining ham
vazifalari shakllandi. Asar syujeti gahramonning yashab qolish va niyatiga
intilishi, ragibning esa unga gasd qilishi, uni yashashga va niyatiga erishishiga
yo‘l qo‘ymasligi jarayonida rivojlanadi. Raqib obrazi real va noreal (taqdir)
timsolida ham shaxslashadi. Dissertatsiyada Navoiy “Xamsa”sida gavdalangan
raqib obrazining Xusrav, lbn Salom kabi bir gancha talginlari tahlil gilindi.

14. Adabiyotda “detal obraz” tarzida nomlanadigan bir turkum obrazlar
mavjud bo‘lib, Alisher Navoiy ijodida ham shunday obrazlar tizimi amal
qiladi. Dissertatsiyada shunday obrazlardan soqiy, ko‘zgu, yetti go‘zal
kabilarning kelib chigishi, rivojlanishi, Navoiy ijodidagi talqgini va ramziylik
kabi xususiyatlari atroflicha sharhlandi.

15. Alisher Navoiy ijodida, xususan, “Xamsa” dostonlarida bir qator
sayyor obrazlar ham ishtirok etadi. Bular Hotami Toyi, Moniy, Mugbil va
Mudbir obrazlaridir. Dissertatsiyada mazkur obrazlarning taraqgiyot tadriji va
ramziylik xususiyati tadqiq etildi. Umuman olganda, detal va sayyor obrazlar
ham Navoiy ijodida o‘ziga xos o‘ringa ega bo‘lib, Navoiyning shoirona
mahorati hamda wulug‘vor tafakkuridan darak beradigan go‘zal ijod
namunalaridir.
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BBEJEHUE (Annoramus (DSC)) noxTopckoii nuccepranmmn)

AKTYaJIbHOCTh M He00X0AMMOCTH TeMbl auccepranmu. H3yudeHue
TBOPYECTBA BEIUKUX TBOPYECKHUX JIMYHOCTEN C MHUPOBBIM UMEHEM, MCCIIEIOBAaHUE
CIO’K€Ta, KOMIIO3MIIMM, HJAEH U OOpa3HOM CHUCTEMBl XYJ0>KECTBEHHOIO
MIPOU3BEJCHUS, SIBISIOMIErOCS MPOAYKTOM ITOITHYECKOTO MBIIUICHHS, SIBISETCA
OJIHUM M3 BOIIPOCOB, CTOSIIIMX HA MOBECTKE AHS B MHPOBOM smTeparype. Beap
KKl XyJOXKECTBEHHbI 00pa3 HEcET B ce0e HEKHl «rpy3» KHU3HHU,
ONpeneNEHHbI KU3HEHHBIM M ajuleropuyeckuil cmeicia. OOpasbl ocTalTcsi B
XYZ0KECTBEHHOU JHUTEpaType, BOIUIomast B ce0e JOCTHKEHUS U MOPOKH SIOXH,
KOTOPYIO IIEPEKUBAET YEIIOBEUECTBO. B 3TOM CMBICIIE N3yYEHUE CUMBOIMYECKUX U
IJIETOPUUYECKUX 00pa30B B BOCTOYHOM KIJIACCHYECKOW JIUTEpaType OTKPHIBAET
IIMPOKUA IyTh K TIO3HAHUIO JPEBHEBOCTOYHOM MBICIM M JIMTEPATYypHOTIO
HaCJEIHsL.

BcectoponHee uccienoBaHHE€ UCTOPUM MHUPOBOM JIUTEPATypbl M CHUCTEMBI
XYJ0’)KECTBEHHBIX 00pa30B, aHAJIU3 3BOJIIOIMM WX BO3SHUKHOBEHHUS U Pa3BUTHS, a
TaK)kK€ OCOOCHHOCTEH CHMMBOJM3MA M AJJIETOPUU MO OTHOIICHHIO KO BPEMEHHU U
MIPOCTPAHCTBY, a TAKKE€ M3ydeHUe 00pasza MbILUIEHUS 00IIECTBA YXOIUT B AaJIEKOE
MPOILLJIOE M CYUTAETCS OJHUM M3 HOBBIX HAIpaBJICHUIl B HayKe O JIUTEpaType.
Otanbl pa3BUTHS TO33UM  MYCEIbMAaHCKOro BocToka, B 4YacTHOCTH MU
MO3THYECKMX 00pa3oB, HX CUMBOJMYECKHE M OOpa3Hble OCOOEHHOCTH,
HEJOCTaTOYHO M3yYEHBl B MHUPOBOM JINTEPAaTypOBEAEHUU. B coBpeMEHHOM
JUTEPaTypOBEACHUN paciiupsieTcss cdepa HayyHBIX HCCIEIOBAaHUN MO3THUKU
o0pa30B Mpou3BeAeHUI Benukoro moldta Anumiepa HaBouw, ux nureparypHO-
ACTETUUYECKUX OCOOEHHOCTEH, MCIaMCKOTO IpPOCBETUTENbCTBA, (uiocodpun u
KPUTEPUEB BOCTOYHOM XYy10KECTBEHHOCTH.

B nmnocnenHue roabl CTAaHOBUTCS NPHUOPUTETHBIM H3YYEHUE TBOPUYECTBA
Hallero BEJIUKOro IMHcaTelass B TEKCTOJOTMYECKOM, HaydyHO-(PUI0CO(CKOM,
CPaBHUTEIBHO-UCTOPUUECKOM HAINpaBiIeHUsAX. B To ke Bpems XIET HOBOTO
MO/IX0/1a KOMIUIEKCHOE M3yYE€HHE OOpa3HOM CHCTEMbl SMUYECKUX MPOU3BEACHUN
103Ta, X CBOEOOpa3ue, MaHepa BBIPAXKEHHUS! PEIMITHO3HOTO, MPOCBETUTENBCKOTO,
dbunocodpckoro coaepxkaHus. B ITOM OTHOIIEHHM 3aCiy’KUBAIOT BHUMAaHHE
HKecnenytomue ciopa IIpesmnenra Hamer crtpansl: "Y Hac JOCTOMHAs
BOCXMILIEHUSI BEJIHMKAash HCTOPHsS, JIOCTOMHBIE BOCXMIIECHHS BEIMKUE MPEAKH,
JIOCTOMHBIE BOCXHUINEHUS HeCMeTHble OoratcTBa. U s yOexmeH - y Hac Oyner
JIOCTOMHOE BOCXMILEHHS BEIMKOE Oyyllee, BEMMKUE IMTEPATYPA U UCKYCCTBO» 2,

[IpuMeHeHrne  JUTEPAaTypPHO-XYJI0KECTBEHHOIO,  HAay4YHO-TEOPETHYECKOIO
Hacnenusi Anumepa HaBou B cBeTe CeroAHAIIHUX MPEeoOpa3oBaHUN KaK OCHOBY
KJIACCHYECKHX  JINTEPaTypHBIX  TpPaguUMUMd, SABJISETCS TakkKe  AaKTyaJIbHOU
MIPOCBETUTENILCKOW W BOCIIUTATEIILHOW 3a/1auei.

Hacrosimee nuccepraliOHHOE HCCIEIOBAHUE B ONPEACIEHHOW CTEIECHU
CIYXUT peaju3aldu 3ajJlay, BbITeKaronmx u3 YkazoB Ilpe3unenra PecryOiuku

32 AnaOuéT Ba caHbaT, MaJaHUATHA PUBOXKIIAHTUPHIL— XAIKMMH3 MAbHABUH OJJAMUHH FOKCAJITHPHUIITHUHT
MycTaxkaMm nonneBopuanp. Y30exkucton Pecmy6mmxacu [lpesupentun LI.Mupsu€eBHUHT Y30€KHCTOH
WKOAKOD 3UENMIIapH BaKWIapy OMIIaH yupalryBaaru Mabpysacu / Xank cysu. 2017, 4 aBrycr.
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V36ekucran YII-4797 ot 13 mas 2016 roga «O0 opranuzainuu TalikeHTCKOTO
rOCy/IapCTBEHHOTO YHHMBEpPCUTETa Y30€KCKOTO f3blKa M JHUTEpaTyphl HMEHU
Amumepa HaBow» u YII-60 ot 28 suBapsa 2022 roga «O cTpaTterud pa3BUTHSA
Hosoro VY306ekucrana Ha 2022-2026 roapr», mocrtanoBiacHwmii I111-2829 ot 18
anpena 2017 roga «O co3manuu Asuien nurepatopoB B HarmoHambHOM mapke
V36ekucrana nmenu Amumepa HaBou» u I111-4865 ot 19 oktsa6ps 2020 roga “O
IIMPOKOM Tpa3gHoBaHUU S580-71€THS €O [HS POXKIAEHUS BEJIHMKOTO I103Ta U
mpicauTenss Amumepa HaBoun”, a Ttaxxke u3 Ilocmanus Ilpesupenta Onuit
Maxnucy W Hapony Y30ekuctaHa orT 21 nexkabps 2022 roma u  JIpyrux
HOPMAaTUBHO-TIPABOBBIX JOKYMEHTOB.

B3auMOCBA3aHHOCTH MCCJICIOBAHUSA C MPHOPUTETHLIMHM HANPABJICHUAMU
pPa3BUTHS HAYKM M TEXHOJIOTHil pecmyOauku. Jlucceprauusi BbINOJHEHA B
COOTBETCTBUM C HPUOPUTETHBIM HAIPABJIECHUEM PECIyOJUKAHCKOTO pPa3BUTHS
Hayku U TexHosnoruu . «DopMHpOBaHUE CHUCTEMBl MHHOBALIMOHHBIX MIEH U HX
peanu3aluuy B COLMAIbHOM, MPAaBOBOM, SJKOHOMUYECKOM, KYyJIbTYPHOM, TYXOBHOM
n 00pa3oBaTeIbHOM Pa3BUTHUH JEMOKPATUYECKOTO HWH(OPMATU3UPOBAHHOTO
o01ecTBaY.

0030p 3apy0esKHBIX HAYYHBIX HCCJAEJ0BAHMIA 110 TeMe AuccepTanun ™,

N3yyeHneM Ba)xHBIX MPOOJIEM MHUPOBOrO JIMTEPATYPOBEIECHUSA, TAKUX Kak
KJlaccuyeckas JurepaTtypa BocToka, pa3BUTHE JIMTEPaTypHO-3CTETHUYECKHX
BO33PEHMI, OOraroe MbIIUICHUE, JUTEPaTypHbIC BIMSHUS W TPAJAUIMH, MUP
MO3TUYECKUX 00pa3oB, pojib CUMBOJOB M MeTaQop B JIUTEpAType, 3aHUMAIOTCS
BEAylLIMEe MHUPOBbIE HAay4HbIE LEHTPHl M BhICIIME y4deOHble 3aBeneHus. K uuciy
TaKUX OTHOCSATCA yHHMBepcUTeT AHKapbl, CtamOynbckuil yHuBepcuteT (Typius);
Oxcdopnackuii, KemOpumkckuii yHuBepcutetsl (BenmkoOpurtanus); bamxckwii
rocyJapcTBeHHbI yHUBEpcUTET (Adranucran); AJurapx MyclIUM YHUBEPCHUTET,
Henuiickuii yHuBepcuter (MHaus); HHCTUTYT JnuTeparypbl umeHu Hwuzamum
HauuonanbsHoi akaneMun Hayk AszepOaiiikaHa; HHCTUTYT BOCTOYHBIX pyKOIUCEN
B Cankrt-lletepOypre (Poccust); mHCTUTYT BOcTOKOBeAeHUs: UM. A. KpbIMcKOro
AH VYkpauHsbl; HTHCTUTYT £3bIKa, JUTEPATYpPbl, BOCTOKOBEAEHUS U MHUCHBMEHHOIO
Hacnenusa uMm. Pynaku (Tamkukuctan). OcoOoro npu3HaHus 3aCiyKHUBAIOT TaKKe
MHCTUTYT Yy30€KCKOro s3blKa, JUTEpaTypbl U (oJpkiiopa AKaaeMHH HayK
PecnyOnuku  Y30ekucran, HamunoHanbHbIl  yHUBEpcUTET — Y30€KHCTaHa,
TamkeHTCKHUI rOCy1apCTBEHHbI YHUBEPCUTET BOCTOKOBeIEeHHs, CamapKaHICKU
rOCyapCTBEHHBI YHUBEPCUTET, byXapCKuil TOCYJapCTBEHHBIA YHHUBEPCUTET,
TamkeHTCKHI TOCYAapCTBEHHBIA YHUBEPCUTET Y30€KCKOTO SI3bIKA U JINTEPATYPHI
numenn Asmmiepa HaBou, YMpUYUMKCKUN TOCYJApCTBEHHBIM I€IaroruuecKui
YHHBEPCHUTET,

3 0O0630p 3apyOeKHBIX HAYYHBIX HCCIEAOBAaHWN IO TEeMe JUCCEepPTAIlMM IMOATOTOBJICH HAa OCHOBE MaTEpHAaliOB
Univercity of Toronto; Univercity of Indiana; Univercity of Bonn;
https://cheloveknauka.com/issledovanie-zhizni-i-tvorchestva-alishera-navoi-v-zapadnoevropeyskom-
vostokovedenii; http://www.goldenscripts.navoiy-uni.uz; https://cyberleninka.ru; https://new.samdu.uz u
pdaaa ApYyrux UCTOYHUKOB.

3 www.ankara.edu.tr;  https://www.istanbul.edu.tr;  https://www.ox.ac.uk;  https://www.cam.ac.uk;
https://ba.edu.af/, https://www.amu.ac.in/; https://www.du.ac.in/; https://science.qov.az/; http://oriental-
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http://www.goldenscripts.navoiy-uni.uz/
https://cyberleninka.ru/
https://new.samdu.uz/
http://www.ankara.edu.tr/
https://www.istanbul.edu.tr/
https://www.ox.ac.uk/
https://www.cam.ac.uk/
https://ba.edu.af/
https://www.amu.ac.in/
https://www.du.ac.in/
https://science.gov.az/
http://oriental-studies.org.ua/

HccnenoBanus, mocesiieHHble Hacienuio Anumepa HaBou, 0XBaTbIBaOT
MOYTH CTOJIETHIOKO HCTOpHIO. Tpynbl Takux yudéHbix, kak JDx.C. Tpumunrem, A.
[[Iummens, X. Purteep, JI. MacCUrHOH oOnmMparoTCs NPEUMYIIECTBEHHO Ha
apaOCckue W TepcuiCKhe HCTOYHUKH. O JTUYHOCTH, HAYYHOU ACSITENBHOCTU H
MIPOCBETUTENbCKUX B3MIsinax HaBou mpoBogwimm cBou uccienaoBanus CHUIbBECTp
ne Cacu (xoner 18 Beka, @panrus), Xammep (19 Bek, ABctpus), 3. @. ['u66 (19
Bek, Anrmusa), II. C. CasenbeB, M. Huxutckmii, MccrnegoBanus co3gaBaiu
B.B.Bapronn, H.Konpan, 10.2.Beprensc (Poccus, XIX-XX BB.)*®. @. Jloydpukap-
AtiepTc m3ywan apabckue ucropun o0 Asnekcanape u ucropuun o ['ore-Marore
(Bpmwxe Yuusepcuter, Amcrepaam)®. P. Jlankod¢ (Uukarckuii yHHUBEpPCHUTET,
Amepuka) u X. boscuéren (Yrtpextckuit yHUBepcuteT, Humepianmabl)
uccieioBalii  cBeleHuss 00 AJekcaHiape, 3a(QUKCUPOBaHHBIE B TIOPKCKUX
UCTOYHMKaX. VccnenoBanus no usydeHuro punocodcekoro MmupoBo33penuss Hasou
OCYILECTBIISIIOTCS. B MUPOBOM JMTEparype npeumyiiectBeHHO B XXI Beke. B
YaCTHOCTH, a3epOaiipkaHckasi ydyeHas Anma3 YinbBud buHHaTOBa, B CBOMX
UCCJIEIOBAaHMAX Tpou3BeAeHU «XaMmcan, «Maxomnuc yH-Hadouc» u «Hacoiium
yiI-Myxa00ar» HayyHO aHAJIU3UPYET COBEPILIEHCTBO IMPOCBEIICHUS M KYJbTYpPbI
HAaBOMKCKOW 3IOXH, OJMIIETBOPEHHOE B XYJ0’KECTBEHHBIX CHMBOJIAaX M B 00pazax
BEJIMKMX TI09TOB, «aXJIM Tab0», CBATHIX, MBICIUTENEH U APy3€Eit’.

Crenenp u3y4YeHHOCTH mpodJjeMbl. Mcropus y30€KCKOH KIaCCUYECKOH
JUTEpaTypbl U MPUHLHUIBI €€ Pa3BUTHUA BO BCE SIOXM IPHUBICKAIM BHUMaHHE
uccinenoBareneid. Peakuus Ha Tpyn «Xamca» moata-mbiciurtens Anumepa HaBou
Havasa popmupoBathes B 20-x rogax XX Beka. CtaTes npodeccopa Adaypayda
Qurpara «Dapxon-y Hlupun» crana mepBpiM IIaromM B 3TOM HampasiieHUU. B
TpyJdax Takux JuTeparypoBenoB kak F0.D. beprenbc, Xamun Anummxkan, [apyp
I'ynam, AiGek, B. 3axupo, M. CynranoB, H. MammaeB, A. XaluTMETOB,
A. Abnyrapypos, C. OpxunoB, b. BammxomxkaeB, A. Kaiomos, C.I'anuesa,
®.CynatimanoBa, X.KyzapaTtuiaeB BHUMaHUE OBLUIO YIEIEHO XYHA0KECTBEHHO-
METOIMYECKMM aclleKTaM U cucTeMe o00pa3oB B «Xamca»®®. B romsl

studies.org.ua; https://izar.tj/; https://tai.uz/; https://nuu.uz/; https://tsuos.uz/; https://www.samdu.uz/uz;
https://buxdu.uz/; https://tsuull.uz/; https://cspu.uz/

% Hukurckunit M. Dmup-Huzam >a-/lun Anu-11lup B rocyiapcTBEHHOM U JIMTEPATYPHOM €0 3HAYEHUH.
Paccyxnenus Ha cTenieHp MarucTpa BoctouHoi cioBecHocTu. — CII16., 1856; beprensc E.O. M30pannbie
tpynel: Cypusm u cyodwuiickas mnureparypa. — MockBa: Hayka, 1965; bapromsn B.B. Triopku.
—JI., 1929; Konpax H. Anumep HaBowuid. // Taakkyp. — Tomkent, 1997. Ne 10. — b. 38-41.

% Green Peter. Alexander of Macedon, 356-323 B. C.; A Historical Biography. — Berkeley — Los Angeles
— London: University of California Press, 2013; Alexander The Great and the Hellenistic Age. - London:
The Orion Publishing Group, Itd., 2007; The Greco-Persian Wars. — Berkeley — Los Angeles — London:
University of California Press, 1998.

37 Almaz Ulviy Binnatova. Alisher Navoiyning asri va nasri (ilmiy-filologik va diniy-tasavvufiy asarlari).
— Boku: Ilm va tahsil, 2020.

8 A6nypayd ®urpar. “Dapxomy Ilupun” nocromu Tyrpucupa. Tammanran acapnap I sxumm —
Tomkent: MabnaBust, 2000. — b. 105-134; Xamuag Omumxon. Hapowiinuur “®apxon Ba upun”
nocToHu Tyrpucuaa // wWww.ziyouz.uz; Fapyp Fynom. Xokun Mycamio // Illapk rommy3u. — TorikeHT,
1991. — Ne 5. — b. 146-147; Oiibex. Mykamman acapnap Tymiamu. 19 tomnuk. Taxpup xaibaT:
M.Hypmyxamenos Ba 6omk. T. 13. — Tomkent: ®@an, 1979; beprensc E.O. HaBan. — MockBa: Hayka,
1948; Haau u JIxamu. — Cranunaban, 1949; Cydusm u cyduiickas nureparypa. — Mocksa: Hayka,
1966; 3oxunoB B. Ynyr moup WKOAWHHHT KaimOw. — TOIIKEHT: V36ekncron, 1970; Hzszar CynAToH.
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http://www.ziyouz.uz/

HE3aBUCUMOCTH BO3HHUKJIA HEOOXOJIMMOCTh IO-HOBOMY OCMBICIUTh M JIOHECTH
YUTATEISIM ~ TIOJUIMHHYIO  CYITHOCTh, PEIUTHO3HO-Priocopckne u  0Opa3HbIC
CMBICJIBI BOCTOYHOW JIUTEpaTypbl. B wacTHOCTH, OBLIM 3aHOBO HCCIIEIOBAHBI
YHUKaJIbHBIE TTpon3BeeHns Anumepa HaBou, sBIsronuecs: mpoyKToOM BBICOKOTO
XyJ0)KECTBEHHOTO MacTepcTBa. HOBBIM aHANM3 W WHTEpHpETands TBOPUYECTBA
HaBowu ObuTH ceTaHbl B CTAaThAX U HAYYHBIX TPY/aX TaKUX JIUTEPATYPOBEIOB, KaK
H.Komuio, A.Ab0xaykanupos, I.Cupamxunanaos, b.Mypta3zoeB, A.DpKHHOB,
3.0uunos, AOnymna Awb3zam, C.XacanoB, A.Kypou6ekoB, VY. XKypakynos,
H.Ymapos, JI. KOcymopa, O.J/laBnatoB, A.Kyp6anoB, W.Ncmomnos,
H.IIapunosa®.

Takxe ObUI MpOBEAEH pAJ MCCIENOBaHUNA MHpa 00pa3oB, CHUMBOJIOB U
aJUIerOpyid B MPOMU3BEICHUSX BEIMKOrO MO3Ta U MBICIHUTENA. B 3TOM OTHOILIEHUU
0co00 BaxHbIMU  cuMTaroTcs  padoTel  H.KammiioBa, M.Mmamuazaposa,
Bb.TyxnueBa, X.bonrtabaeBa, WM.Camumona, A.lllapunora, b.Dpammu, X.M.JxXE,
H.T'apdaposa u apyrux uccnemopareneii’’. JlanHas muccepranms TakkKe MMEET

Hapouiitnuar xan6 naprapu. — Tomkent: Fadyp Fynom, 2010; Mamnaes H. Anumep HaBowmii Ba xaix
mwxomuétn. — TomkeHT: Anabuér Ba cambar, 2018; XakiutmeroB A. lllapk agaOMETUHHMHT WKOAUH
Meronu Macamanapu. — TomkeHt: ®Pan, 1970; A6xyradypoB A. Anumep HaBowii wxoamma catupa. —
Tomkent, 1972; Opkunos C. HaBowuit “®apxoxn Ba Illupun’u Ba yHUHT KMECHI TaXJIWiId. — TOIIKEHT:
Anabuér Ba canwar, 1978; BamuxyxaeB b. Amumep Hasouit “Xamca”cuaunr lapk xamcaunnuruga
Tytran ypun. — Tomkent: ®an, 1991; KatomoB A. Amumep Hapowmit. — Tomkent: Em rBapaus, 1976;
Fannena C. Ammmep Hagomit. — Tomkent: Y3danakamuamp, 1968; Kyaparymiaes X. HaBomitHuHr
Oaguuii-dcTeTuk onamu. — TomkeHnT: Anabuér Ba canbar, 1991; Cynaiimonosa @. Vckanaap oOpa3uHHHT
sBostonusicy // Anabuit mepoc. — T., 1984. — Ne 2. — b. 60-62.

% Komunos H. TacasBy¢. — Toukent: MosapoyHHaxp — Y36ekucTon, 2009; AGxykomupos A. Amup
Amumiep Haomii. — Tomkent: Bayoz, 2022; CupoxuanuaoB L. Anumep HaBowii: manGamapuusr
KHECHUU-THUITOJIOTHUK, TEKCTOJOTUK Taxjawiu. — TomkeHt: Akademnashr, 2001; Mypra3oes b. Ajnuiep
HaBowmit “Cabban caii€p” Ba Xycpas JlexyaBuii “Xamrt OeXwmnT”’ MTOCTOHJIAPUHUHT KHECHH TaXJIHIIH.
@un. an. HOMS. ... aucc. — TomkenT-Tepmus, 1991; DpkuHoB A. Annmep Hasouit “Xamca’cu TankuHu
MaHOamapu. — Tomkent: TamanayH, 2018; OpkunoB A. HaBowitnu anrmam capu. — AHkKapa, 2021;
OumioB D. JlapBemn — KOMHJI HHCOH THMCOJH // V36ek v Ba anabuéTH. — Tomxent, 2000. — Ne 2.
—b. 3-8; Ap3am AGnymna. HaBowuit Ba roHoH nonummManiapu. // Tapakkyp. — Ne 2. — b. 56-57; Anuiuep
Hagownit “Xamca’cuma xpoHoron nostukacu. — TomkeHT, 2016; Kypon6ekoB A. Amumiep HaBoniiHUHT
“Xamca” gocTtomiapuna pam3 Ba Tumcoiap. —lomkent: dan Ba TexHomorusa, 2015; Xacanuit M.,
Ymapos H. 3ynkapnaiin Tuncumorinapu. — TomkeHnT: Haspys, 2015; FOcynosa JI. Amumep Hasowuii Ba
MWUIMA yiFoHuI naBpu anabuéru. — Tomkent, 2019, [aBmatop O. Anumep Hapouii mebpusTuaa
KypboH osarnapu Ba xaauciapHuHT Oanuuii Tankuau: Ounon. ¢an. danc. nok. ... nucc. — Camapkasz,
2017; Kypbanos A. Amumep HaBouii “@apxox Ba Lllupunr” goctoHn capiaBxanapu Oamguwsita: Ouiomn.
¢an. danc. gok. ... mucc. — Tomkent, 2017; Mcmowmno U. Anumep Hapowuitnuar “Cannu Uckangapuii”
JIOCTOHM T€HE3WCH Ba modTukacu. — TomkeHT, 2022; HlapunoBa H. Anmumep Hapouitnuar “Xaiipat yi-
abpop” noctonu nostukacu: duinon. 6. dan. danc. 1ok. ... aucc. — Camapkana, 2021.

4 Cykpot — komun uHCoH TuMcosn / Mk otamvaunr camanaapu. Komunos H. TacasByd. — ToukeHT:
MogapoyHHaxp — Y36exucron, 2009; Jlynésuii anabuér Ba TacaBByd anaGMETH: Mao3Mil TACBHp Ba
tankvH // bagunit anabuér Ba tacaeByd TMcoapu. — Tomkent: TN, 2010. — B. 29-54; Tyxmnmues b.
“Kyraary OGumur”’na pasr pamsura goup // V36ex twiu Ba amabuérn. — T., 2001. — Ne 3. — b. 34-38;
Bonra6oes X, Illaprimunmk TaGuati xakuna / Y36ex T Ba agabuérn. — T., 1981. — Ne 6. — b. 55-58;
CamnmoB WM. Amumep HapowitHuar Oammmii oOpa3 spatum Mmaxopatu: Dwia. dan. HOM3. ... amcC.
— Camapkanz, 1993; Illapunos A. Pam3uii Maxo3HMHT TaGHATH XaKuaa MyJoxasanap // Y36ex THiu Ba
amabuéru. — T., 1974. — Ne 3-6. — b. 54; Opanmu b. Maxo3uii myxad6art xakukatiapu / McTukion naBpu
y30ek HaBowimyHocaurd. 30 sxwiaink. 22-xuna. — Tomkent: Tamaddun, 2021; SIxEé A.X. Anuiiep
HaBownit ucnomuii TacaBByd mewnpusté Hamo€Hnmacu / Mcrtukion maBpu y30ek HaBowimyHocnurd. 30
UK 22-xuna. — TomkenT: Tamaddun, 2021; [aponoB A. Onamnap nupa onamiap. — TOIIKEHT:

38



0co0oe 3HaYeHHE TEeM, YTO IMOCBSIEHA [EJTOCTHOMY H3YUYEHHIO CUCTEMBI 00pa30B
B «Xamcey.

CBs3b HCC/IEI0BAHUS C HAYYHO-HUCCJIEA0BATENbCKUMH IJIAHAMH BY3a, B
KOTOPOM BBINOJIHEHA JaHHAs auccepraunms. Jluccepraiusi BBINOJHEHA B
COOTBETCTBMHM C IJAHOM HAy4HBIX pPaboT JIKM3aKCKOTO TOCYIapCTBEHHOTO
MEeIarOTMYEeCKOT0 YHUBEPCUTETA B paMKaX HAYYHOIO HAMpABJICHUS [0 TEMeE
«Y30ekckass JuTeparypa, HUCTOpPUA JMUTEpPaTypHOM KPUTUKM UM BOMPOCHI
XyJI0’)KeCTBEHHOTO MacTepcTBa» (2019-2023 rompl).

[lenpto wmccmenOBaHMS SIBISIETCS LIEJIIOCTHOE HW3YYECHHE CUMBOJIMYECKUX U
ajleropuyeckux oopaszoB B mpousBeaeHun Anuinepa HaBou «Xamcay, aHanus u
OCBEIIeHUE >KM3HEHHoro u  ¢umocopckoro cmbicia o0pa3oB U HX
XYJI0’)KECTBEHHYIO (PYHKIIUIO.

3amaum ucciieJ0BaHNSA:

- OMNpEACIUTh CEMAHTUUECKUNA 00BEM MOHATUN CHUMBOJIOB U aJlJIETOPUUYECKUX
00pa30B Ha OCHOBE HOBBIX (JAaKTOB U MATEPUAIOB, B TOM YHCJIE U3 JTOHABOUICKON
TIOPKCKOW NMMCbMEHHOU JINTEPATYPHI;

- 000CHOBaTh MX COBEPIICHCTBOBAAHUE B JIMTEPATYPHOM IMPOU3BEIACHUU Ha
OCHOBE M3YYEHHUS HCTOYHUKOB QJJIETOPUUYECKUX M CHUMBOJIMYECKUX OOpa3oB B
«Xamce» Anumepa HaBon, B 4aCTHOCTH BO BCTYIIUTEBHBIX IT1aBAX;

- OCBETHUTHh XYyJOXKECTBEHHOE MacTepcTBO Aummepa HaBom Ha OCHOBe
OTIpENIeTICHUS] PA3JIMYHBIX CMBICIOBBIX AaCHEKTOB O0pa3oB TJIaBHBIX T'€POEB U
JIPYTUX TEPCOHaXEH, HUX poiu U (PYHKIUH, XyI0KECTBEHHO-ICTETHUECKHUX
XapaKTEPUCTHUK B «XaMcey;

- OcCBeTUTh OpPUTHHAIBHOCTb, CTHJIb, XYJIO)KECTBEHHOE MAacTEpCTBO,
TBOPUYECKHUI 3aMbICeN U UeHHyto 11enb Anuiiepa HaBou B co3ganuu o6pasa;

- Jlokasatb, 4TO, CUMBOJIMYECKUE U AJJIETOPUYECKUE 3HAYCHHS OOpa3oB B
«XaMce» B3aMMOCBSI3aHBl UM TIPEACTABISIOT COOOM I1IETOCTHOE JIUTEpaTypHO-
ACTETUYECKOE SIBJICHUE.

B xaudectBe 00beKkTa HccieAOBaHUS ObUT B3SAT «Xamca» Anuimiepa HaBou
coctaBysromas 7-11 roma «COoOpHHMKA COBEPIICHHBIX MPOU3BEACHUI». B kauecTBe
JIOTIOJIHUTEJIBHOTO ~ HMCTOYHHMKA  HCMOJIb30BAJUCh  HAyuyHble  HAOMIOJCHUS
JIUTEPATYyPOBEIOB.

IIpeameTrom mcciieIoOBaHUA SIBJSETCA OCHOBAHHBIM HAa HAay4YHBIX METOMAAX
aHAJIN3 ¥ MHTEPIpPETalNs CUCTEMbl CUMBOJIMYECKUX U aJNIETOPUIECKUX 00Pa30B B
TBOopuecTBe Anuiiepa HaBou, B 4aCTHOCTH, B €T0 «Xamcey.

Metoasl ucciaenoBanus. B 1mpoiecce uCCIeAOBaHUSA HCIOIb30BAIUCH
CONOCTaBUTEIbHO-UCTOPUYECKHIA, COMOCTaBUTEIbHO-TUIIOJIOTHYECKUH,
F€pPMEHECBTUYECKU, CTPYKTYpaJIbHBIN METO/IbI, CTaTUCTUYCCKUM,
CUCTEMaTU3ALIMOHHBIN U UHAYKTUBHBINA MOXO/IbI.

HayuyHasi HOBU3HA UCCJIEIOBAHMS 3aKJII0YAETCS B CICAYIOIIEM:

AnaGuér Ba canbar, 1978; Illaponosa H. Illespustia MabHOHY sumpul udoaanamr Tamoitmm // Y36ex
T Ba amabuéru. — T, 1995. — Ne 4, — B. 18-20. Fadpdopos H. Anumep Hapouii “Xamca”cuma
cyduitnap Tumconu: Ounon. dhan. HOMS. ... muce. — TomkeHT, 1999.
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- Ha ocHOBe wn3yyeHUsT HCTOYHHMKOB CHUMBOJIMYECKHUX M aAJUIETOPUYECKUX
o0Opa3oB B «Xamce» Anmmiepa HaBou, B 4aCTHOCTH BO BCTYNUTEIbHBIX TIJIABAX,
00OCHOBBIBAa€TCS WX pa3BUTUE, C OJHOM CTOPOHBI, B HAPOAHOW YCTHOM
TBOPYECTBE, C APYIOM CTOPOHBI, B TIOPKCKOW NMUCbMEHHOU uTepatype a0 Hasowu,
C TPETbEU CTOPOHBI, B INTEPATYPHOM TBOpUECTBE camoro Anumepa Hagou;

- Ha OCHOBE WEIOCTHOM CHCTEMBI OCYIIECTBIEH KOMIUICKCHBIA aHAJU3
CUMBOJIMYECKUX M aJJICTOPUYECKUX OOpa3oB B SIUYECKOW ModMe «Xamca», B
pe3ynbTaTe KOTOPOTO BBISBIEHBI I€HE3UC W MCTOPUYECKOE Pa3BUTHUE IJIABHBIX W
OCHOBHBIX TI€pO€B, BEAYLIMX IMEPCOHAXKEH, a TaKKE€ HEKOTOPBIX JeTalled u
AIU30/IUYECKUX 00pa30B;

- KOMIIIEKCHO IpOaHANM3UPOBAHBl  CHMBOJMYECKHE M AJIETOPUYECKUE
oOpa3el B mpousBeneHnn Anumepa HaBom «Xamcay, M3yd4eHO MO KaTEropusm
IJIABHBIE M OCHOBHBIE IEPCOHAXH, BEAyIIHE IMEPCOHAXH, HCTOPUKO-
AMU30IMYECKHE 00pa3bl, OCBEIIEHA UCTOPUS 00pa3oB B y30eKCKOM (OJBKIOPE U
KJIACCUYECKOM JIUTEPATYPE 10 HABOMKUCKOTO MEPUO/A;

- PacKpbIThl CMBICIIOBbIE OCOOEHHOCTH CHMBOJIMYECKUX U AJJIETOPUUYECKUX
o0Opa3oB B «Xamce» Anumiepa HaBou, onpeneneHsl ux Qpuiocopckoe 3HaYEHUE,
XapaKTEPHbIE CTOPOHBI XYJO0KECTBEHHO-3CTETUYECKUX (PYHKUMHA M TMPUHLHUIIOB
ATUX 00pa30B, I0KA3aHO UX PACIIMPEHHBIE BO3MOKHOCTH B TPOU3BEICHUY;

[TosTnueckoe mactepcTtBo HaBom B CO30aHMM CHMBOJIMKO-AJUIETOPUYECKHUX
oOpa3oB B «Xamce» NpOaHAIM3UPOBAHO B CPAaBHEHUU C €ro JIMPUUYECKUM
HacJIeJUEM, U3Y4YE€Hbl CBAaUMOCBSI3b U (DYHKUIUU OOpa30B MO OTHOUIEHUIO APYT K
apyry. JlokazaHo, 4TO «XaMmMca» - 3TO KOJOCCAIBHOE JMPHUKO-3IIHYECKOE
IPOU3BEJICHUE B TIOPKCKOW JIMTEpaType, BOILIONIAKIee B ce0e COBEPIICHCTBO
CIOJKeTa, 00pa30B U COJIePKaHUSI.

IIpakTH4Yeckue pe3yjbTaThl HCCJIEI0BAHUSA 3aKIIFOYAIOTCS B CIEAYIOLIEM:

BbIBOABI, cAenaHHbIE B pe3yJbTaTe HCCIENOBaHUS  (OPMHPOBAHUS
CUMBOJIMYECKUX M AJUIETOPHUYECKUX 00pa30B, MX MCTOPUYECKOrO COBEPIICHCTBA,
3HaUYE€HHUS W poju B npousBeneHun Ammiiepa HaBou «Xamca», ciy>)kaT HOBOU
Hay4YHOU U T€OopeTUYecKor nHpopMaLren 111 HABOMBEICHUS;

Yacte guccepTaliii MO  HMCCIEAOBAaHUID BHEIIHMX MW BHYTPEHHUX
OCOOEHHOCTE CHUCTEMbl CHMBOJMYECKHX W aJUIETOPUYECKUX O00pa3oB, UX
3HAUYEHHUsST M B3aUMOCBA3M B «Xamce» pacuupsieT BO3MOXHOCTU HW3Y4YEHUS
XYJI0’KECTBEHHOT'O MPOU3BEACHMS 10 KAKOM I€TaIu U dJIEMEHTA;

OnpeneneHo, 4TO WIEH, BBIPAKECHHBIE 4YEpPE3 CHUCTEMY CHUMBOJIMYECKUX M
aJjyieropuueckux o0pa3oB B mpousBeneHun Aunumepa HaBom «Xamcay, uMeroT
OTPOMHOE 3Ha4eHHe B OOOTallEHUHM MHUPOBO33PEHUS U  XYyJI0)KECTBEHHOTO
MBIIUIEHAS. COBPEMEHHOI'O YUTATENsl, MOJHATUM HPABCTBEHHO-3CTETUYECKOTO WU
JyXOBHOTO YPOBHS 00IIIECTBA;

Pe3ynbraThl uccienoBaHus B JajdbHEHIIEM MOCIYKaT UCTOYHUKOM ISt
co3aHusi pabouyux MporpamMM, HAy4HbIX TPYJIOB, YYEOHHKOB W MOCOOMH IO
UCTOpUHU Y30EKCKOW JIMTepaTypbl, METOJAMKE M TEOPUHU JIUTEPATYypOBEIACHUS, B
YaCTHOCTH, M0 U3yYECHHUIO HABOUBEICHUSI.

Hayuynass M npakruyeckasi 3HAYMMOCTH Pe3yJIbTATOB HCCJIeI0BAHHUSA.
Hay4dHast 1e€HHOCTh PE3yJIbTaTOB MCCIENOBAaHUSA 3aKIIOYaeTcs B TOM, YTO OHHU
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MOTYT CIYKAT Hay4YHO-TEOPETUYECKUM MCTOYHUKOM JJISI CO3IAHUS UCCIIEA0BaHUMN
¥ MOHOTpaduii, OTHOCAIIMXCS K 00JIacTU y30€KCKOM M BOCTOYHOM KJIAaCCHUECKOMH
JUTEPATYpPHI, B YACTHOCTH, TBOpUecTBa HaBou.

IIpakTuyeckas 3HAYUMOCTh pe3yJIbTaTOB HCCJIeIOBAHMS.
JluccepTallMOHHBIE BBIBOJBI M PEKOMEHAALMM CIIy>)KaT HAyYHO-TEOPETUUECKUM
pecypcoM MpH NPOBEIECHHUU JIEKIMH M CEMUHApPOB IO HCTOPUHM Y30EKCKOH,
MEPCUICKON KJIACCHYECKOW M MHUPOBOW JHUTEPATYpPbI, pa3paboOTKe CIEeUUaIbHBIX
KypCOB M MPAKTUYECKHX 3aHATUM MO TaKUM IpPEIMETaM, KaK HABOUBEICHUE,
UCTOpHUA Y30€KCKOM JUTEepaTyphbl, CyPU3M, OCHOBBI XYJ0KECTBEHHOTO aHaJn3a, a
TaK)Ke MPH CO37aHUN YUeOHUKOB U YUCOHBIX TOCOOUH.

BHeapenne pe3yJbTaToB HCCIeI0BAHMH. TEOPETUUECKUE U NIPAKTUUECKUE
3aKJIIOYEHUS, PEKOMEHAAIMKU U pa3padOTKU AMCCepTaluu, ObLUTH UCIOJIb30BAHBI B
npaktudeckoM mpoekte [13-20170926459 «Uctopus HaBomBeneHus» (XX-XXI
BB.), BbIMoJIHEHHOM B 2018-2020 romax B TalIKeHTCKOM TrOCyAapCTBEHHOM
YHUBEpPCUTETE Y30E€KCKOro s3blKa W JUTEparypsl HMMeHu Amumepa Hasow.
(CmpaBka Ne01/2317 ot 2 Hos10pst 2023 rona TamkKeHTCKOro rocyJapCTBEHHOTO
YHUBEpCUTETa Y30€KCKOTO sI3bIKa M JHUTeparypbl nMmenn Anumiepa Hasowu). B
pe3yabpTare MpoeKT Obul obOoraméH uHdOpMalue, CBSI3aHHOW € JMYHOCTHIO
HaBou, ero mpocBEUIEHHBIMH B3IVISIIAMH W OOpa3HbIM MBILUICHUEM, a TaKkKe
MHPOM CHMBOJIOB U aJJIETOPUYECKHUX 00pa30B.

Teopernyeckne U NMPAaKTUYECKUE CBEICHUS IUCCEPTALMU MCIOJIB30BAaHbI U B
npoekte PZ-20170927147 - «VccnenoBanue TIOPKCKUX MUCbMEHHBIX UCTOYHUKOB
c npesHeimux BpemeH 10 Xl Beka», peann3oBaHHOM B TOM K€ YHUBEPCHUTETE B
2017-2020 romax. (CmpaBka Ne01/2316 TamkeHTCKOro TOCYAapCTBEHHOTO
YHHUBEpCUTETa y30€KCKOTo s3blKa U JUTepaTyphl uMeHu Aunumepa Hasou ot 2
HOsOps 2023  roma). OHM  cHOCOOCTBOBAM  OOOTAIICHUIO  HAaYYHBIMHU
3aKIOYEHUSIMU U OCHOBAHUSIMU TEOPETUYECKON YACTH MPOEKTA.

Pe3ynbraThl HcciienoBaHusi ObLIM HMCHOJB30BAHBI TAaKXKE B IMPAKTUYECKOM
npoekte NeAJI-322103020 «Co3ganue caiita v miatopmsbl 0 )KM3HU U TBOPUYECTBE
MIPEACTAaBBUTENEN KOKAHICKON JIUTEPATYPHOM CPEABD», BBINOJHEHHOM B 2022 roxy
B KokaHICKOM rocyIapCTBEHHOM NE€AaroruiuecKoM HHCTUTYTE MUMEHHM MyKUMHU
noa pykoBoacTtBoM mpodeccopa 3. Kadunosoil. (CropaBka KoxaHackoro
rOCy1apCTBEHHOI'O0 MENArOTMYECKOro MHCTUTYyTa OT 25 siHBaps 2024 roma Neo
92/04). B pe3ynbraTe NPOEKT OBUT YCOBEPIICHCTBOBAH C TOYKH 3PCHUS
TPaJAMLIMOHHOCTH U IIPEEMCTBEHHOCTH.

Anpofauusi Ppe3yJbTaTOB HCCJIeN0BaHUA. Pe3ynbTaThl HCCleIOBaHUS
MPOLUIX arpobaiuio Ha 14 HaydHO-TIPaKTUUECKUX KOH(EPEHLIUAX U CEMUHApPax, B
ToM unciie 10 MexayHapOIHbIX U 4 pecyOIMKaHCKUX KOH(EPEHITUSIX.

Iyosmkanust pe3yabraToB uHcciaenoBanus. Ilo Teme auccepranmu
onyOnukoBaHo 32 HayuyHble paboThl, B TOM uucie 1 moHorpadus, 10 crareir B
U3JIAaHUAX, PEKOMEHJOBAHHBIX K MyOJIMKAMU JOKTOPCKHUX auccepTaiuii Beiciieit
aTTECTAlMOHHONW KOMHUCCHEN NMpU MHUHHCTEPCTBE BBICIIET0 00pa30BaHMS, HAYKU U
uHHOBanui  PecnyOnmku  Y30ekucraH. 8 W3  HHUX  ONyOJMKOBAaHBI B
pecnyOJIUKAaHCKUX, 2 — B 3apyOeXKHBIX KypHajax.
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O0beM M cTpPyKTypa auccepramuu. J{uccepranys COCTOMT W3 BBEICHUS,
MATH OCHOBHBIX TJIaB, 3aKJIIOYCHHUS M CIUCKAa WCIOJIb30BAaHHOW JHMTEPATYypHI,
o0muii 00beM paboThl cocTaBisieT 229 cTpaHwIl.

OCHOBHOE COJAEPXAHME IMCCEPTALIMHN

B BBeneHUH UBIIOKEHO aKTYyaJIbHOCTh U HEOOXOIUMOCTh TEMBI, OMUCAHBI
enu W 3aJadyd, OOBEKT M MPEAMET HCCIEIOBaHUs, COBMECTUMOCTH pabOTHI C
MIPUOPUTETHLIMU HAMPABJICHUSIMH Pa3BUTUS HAYKH W TEXHOJOTHUH PECIyOJIHKH,
Hay4Hasi HOBU3HA U MPAKTUYECKHUE PE3YIbTATHI HccienoBanus. [lokazana Hay4yHas
U TMPAKTUYECKAsT 3HAUYMMOCTh PE3YyJIbTATOB, MOJYYEHHBIX B XOJI€ HMCCIEIOBAHUSI.
Onuncanbl ypOBEHb H3YYEHHOCTH TEMBI, METOJBl HCCIENOBAHUS, MPUBEIACHBI
CBEJICHUS O BHEJPEHUU PE3YIbTATOB HCCIIEIOBAHUS B MPAKTUKY, OITyOJIUKOBAHHBIX
paboTax, a TaKkKe 0 CTPYKTYpe U 00bEME AUCCepTaIUU.

ITepBas rimaBa gqucceprauuu Ha3zbiBaeTCsl «CUMBOIMYECKHUE U AINIETOPUUECKUE
oOpa3el B Kiaccuyeckou Jsureparype». CHUMBOIM3M UM aJUICTOPUs SIBISIOTCS
OCHOBHBIMU TIOHSITUSIMH B BOCTOYHOM, OCOOCHHO, B Y30€KCKOM KJIACCHYECKOM
auTepaType. DTU MOHATHUS SIBISIOTCS BaKHBIM (DAKTOPOM aHaIM3a KJIACCUYECKOTO
TEKCTAa, a TAKKe 3aCIyKUBAIOT BHUMAHUSI KaK KOMIIOHEHT, CBSI3YIIUN ero popMmy U
uae. B menoM cuMBOM M alsieropusi BaKHBI HE TOJBKO KaK JIUTEpaTypHbIC
TEPMHUHBI, HO ¥ KaK HEOTheMJIEMas 4acTh OOIIEeH KyJIbTYpPhl TOW WJIM MHOW HALlUU U
Hapoza.

Hcxons u3 3Toil cyTu, nepBas 4acTh NEPBOM I1aBbl UCCIEAOBAHUS MOTy4YNIIa
Ha3BaHue «lloHSATHS CUMBOJA M auIETOpUU U MX (PYHKIIMOHAJILHBIE CBOWCTBAY.
@DEeHOMEH CUMBOJIA M AJUIETOPUM — OJIHA W3 JPEBHUX LEHHOCTEW MHUPOBOU
KyJIbTYphl. YUEHBIE pa3HbIX 00JlacTell HAayKH BBICKA3bIBaJIM CBOM MHEHUH U
B3TJIA/IBl Ha ATy ILIEHHOCTh, UMEIOIICH CBOE MeCcTO B (punocoduu, HUCKycCTBE U
ncuxonoruu. B «CrnoBape IHUTEpaTypHbIX TEPMUHOB» O CHMBOJIE IMPUBOISTCS
cienyomue ceeaenus: «Pam3 — (ap. ramz imo, 3HaK, CHMBOJI) — CHUMBOJI; CJIOBO
WJIM CJIOBOCOUYETAHUE, KOTOPOE MPUOOPETAET MEPEBOIHOE 3HAUCHUE JIUIITh YCIIOBHO
Y BHYTPU KOHTEKCTa; BUJ 0Opa3HOCTH. B KOHTEKCTE CUMBOJI MCIOJIB3YETCSl KaK B
MPSIMOM, TaK U B MEPEHOCHOM cMbIicie. CMBICT CUMBOJIA PEA3yeTCsl B paMKax
KOHTEKCTA ¥ IPH OCO3HAHUH COCTOSHUS» L,

B sHuumknonennueckom cnoBape «Amumep HaBow» ectb MHEHHE O €ro
MOSIBJICHUU B TBOpuecTBe HaBou 1moja HEMOCpPEICTBEHHBIM BIMSHUEM cydu3Mma u
cyduiickoit muteparypsl: « CHMBOJI — 3TO 3HAYCHUE, HAXOAIICECS B COOTBETCTBUU
C 3aKOHAMU MPOIOPINH, & B HEKOTOPBIX CIy4asiX COBEPIICHHO MPOTUBOMOJIOKHOE
K TepBOHAYAIBPHOMY 3HA4Y€HHWIO, CKpbITas CyTh B clioBe. Kaxmas cdepa
OOIIIECTBEHHON XW3HU HWMEET CBOM CHUMBOJIBI. B Xyno0’KeCTBEHHOW IUTEpaType
CUMBOJI SIBIIICTCS  YCJIOBHBIM CIOCOOOM H300paKEHUS JACHUCTBUTEIBHOCTU H
CUMTAETCAd OJIHUM U3 KPUTEPUEB XYAOKECTBEHHOW yCIOBHOCTU. CUMBOI
OTJIMYAETCS OT U300paKEHHUS, €r0 COACPKaHUE CBSI3aHO C MOCTPOCHHEM o0Opasza u
XapaKTepu3yeTcss MHOro3HauyHOCThIO. CuMBoiMYeckue o0pa3bl  00pa3yroT

1 Kyponos JI., Mamaxonos 3., [llepanuesa M. AnaGuéTUIyHOCIMK TEPMUHJIAPH JIFaTH. — TOIIKEHT:
Akademnashr, 2010. — Bb. 244-245.
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CHELM(PHUUECKYI0O CHUCTEMY, a B psjie CIy4yaeB IIPEACTaBIAIOT co0oil oliee
CoJiep’KaHue B JIMTEPAType U UCKYyCCTBE MHOTUX HaponaoB. [Ipu sTom HEOOX0AMMO
Y4ECTh, UTO K KaXKIOH JINTEPAType U KAKIOW TBOPUYECKOM JIMYHOCTH IIPUCYIIA
CBOSI CHCTEMA CHMBOJIOB» 2,

CnoBO «CUMBO» BCTpEYAaeTCs] B BOCBMH MecTax «XaMchbl». YeTblpe pa3a B
«Cabmban caitép» u uetnipe pasza B «Cammu Mckangapu»®®. Bo Bcex MecTax cioBo
CUMBOJI HCHOJIB3YETCS B 3HAUEHHUH TAHBI.

CymiecTByeT MHOYKECTBO B3aUMOJOIOJHAIOIIMX WM  IPOTUBOPEUYMUBBIX
onpeneneHuil amwieropun. Hampumep, B uHTepHeT-Bukunennun aieropus
ompenenseTcs cienymuM odpazoM: Aseropust (rped. allegoria) - o3Hauaer
XYJI0KECTBEHHOE IIPEICTABIICHHE uaen (KoHLIETIMH) IIOCPEICTBOM
OTIPEENIEHHOTO XYy10’KECTBEHHOT0 M300paykeHus WK fuasora. OHa UCIOJIb3yeTCs
KaK CUMBOJI B M033UH, NpuTde U 3THKE. Co3/aHHas Ha OCHOBE MU(QOJIOTHUH, OHA
oTpaxkeHa B (DOJIBKIIOpPE U pa3BUTa B N300pa3UTEILHOM HUCKYCCTBE.

Crnenyer OTMETHUTbh, UTO XYJOXKECTBEHHAs JIUTEPATYypa COJIEPKUT HE TOJIBKO
oOpa3HbI€ CJIOBA U CIOBOCOYETAHMS, HO M LIEJIbIE MPOU3BEACHUS, CO3/IaHHbIE Ha
ocHOBe ayeropund. Cpeau Takux MpoOU3BeAEHUH — «MaHTUK yT-Tap»
QapuauaauHa Atropa, «JIucon yr-taiip» n «l'yn Ba Hapys» Anmmepa Hasown,
«banr Ba Yorup» Amupu, «Yk Ba €n» Sxunn, «Co3nap MmyHo3apacu» Axmaau u
«3apoynpmacam» ['ynxanu.

DHUuMKIoneanYeckuil cnoBapp «Asnmep HaBow» 0OBACHAET ajIeropuio
ClIeqyomuUM o0pa3oM: «AJJieropusi — OJUH W3 BaXHBIX HMHCTPYMEHTOB
XYJ0’)KECTBEHHOTO HCKYCCTBA, OCHOBAaHHBI Ha WCIIOJIb30BAHUE CJIOBA WIH
CJIOBOCOYETAHMSI B IIEPEHOCHOM CMBICIIE, KOTOPBIMA JI€JaeT MOBECTBOBAHUE HE
TOJIBKO KpPAaTKUM M JIAKOHUYHBIM, HO M CO3JAET NPEKPACHYIO BO3MOYKHOCTh
OINHUCATh PA3JIMYHbIE COOBITUS, CUTYallUH U MEPEKMUBAHUS TIOJTHO U BIIEUYATIISAIOLIE,
KpacMBO M TPHUBJIEKATEIbHO». VIMEHHO MOATOMY MO3THI U MHUCATENU HE TOJBKO
yMEJNO HCHOJB3YIOT B CBOMX NPOU3BEACHUSAX aNIETOPUYECKHE CJIOBA H
CJIOBOCOYETAHMSI, HO M CO3/IAI0T LIEJIbIE€ IPOU3BEACHUS B alNIETOPUYECKOM KITIOUE.

Bcero B «Xamce» amieropuyeckoe CJIOBO BCTpeUaeTcs TpuHaauarth pa3. OH
UCTIONB30BaJIC OOMH pa3 B «Xaiipar yn-AGpop»*, «Cabbau caitép» u «Camnu
Uckanmapn», aBaxael B «Jlaimm m MaxuyH» u Bocemb pa3 B «Papxon u

2 Amumep Hasowii. Komycnit nyrar. Mkku sxkwnuiuk. bupunun skunn. — Tomkent: Sharq, 2016.
—b.310-311.

4 KyponbekoB A Ba 6. Amumep HaBouitnuar “Cabban caii€p” MOCTOHM KOHKOpIAHCH (MOHOTpaduK
TaaKUKoT). — Tomkent: ®an Ba TexHonorusuiap, 2015. — B. 260; KyponOekoB A Ba 0. Anumep
Hapouitnuar “Cannn Uckannapuii” 1ocToHM KOHKOpIaHcH (MoHorpaduk Taakukor). — Tomkent: ®ax
Ba TexHoyormsuiap, 2016. — b. 372.

4 KyponbOekoB A Ba 6. Anuiiep HaBouitnuar “XaiipaT yin-aOpop” I0CTOHH KOHKOpAaHCH (MOHOTpaduK
TaaKUKOT). — Tomkent: ®an Ba TexHoiorusuiap, 2012. — b. 147; KyponOekoB A Ba 0. Anuiep
Hagowuttnuar “®apxox Ba [llupua” nocToHU KOHKOpAaHCH (MOHOTpaduK TaaKUKOT). — Tomkent: dax Ba
texHojorusap, 2013. — b. 251; KyponbekoB A Ba 6. Anmmep Hapowuitnuar “Jlaitnu Ba Maxuyn”
JOCTOHM KOHKOpAaHcH (MoHOrpaduk TaakukoT). — TomkenT: ®an Ba TexHomorusap, 2014, — b. 166;
KyponbexoB A Ba 0. Anumep Hapouitnunar “Ca0bam caii€p” AOCTOHM KOHKOpIAHCH (MOHOTpauK
TankukoT). — Tomkent: ®anm Ba texHomormsuiap, 2015. — b. 192; KypoubexkoB A Ba 6. Anwmmep
Hagowuitnunr “Cannu Mckangapuii” A0CTOHM KOHKOpaaHcH (MOHOrpaduk Taakukor). — TomikeHt: dan
Ba TexHoyorusmnap, 2016. — b. 278.
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[Hupuu»®. B mo3THYECKOM MBINUIEHHH M 3CTETUYECKOM Mupe HaBou mousThe
AJJIETOPUU YTIOTPEOIIsIeTCS M3HAYAIbHO B CMBICIIE UCTHUHBI, OTPAXKEHHOM B CIIOBax
U MBICTSIX, OOXECTBEHHOM JIOOBHM M KpAcOTbl, OTPAXXECHHOW B UYEIOBEUYECKOM
o0JMKe, a yX IIOCI€ O3HAYaeT CJIOXKHBIE CMBICIBI HCTUHBI U PEAJbHOCTH,
OTpa)kKCHHbIE Ha OyMare Wiy B sI3bIKE.

CymiecTByeT Takke HEOOXOUMOCTh OMPEIEIUTh CXOAHBIE U OTINYUTEIbHBIC
YepThl CUMBOJIAa U ayieropuu. [1og0OHBIX YepT HACTONBKO MHOIO, YTO AaXXe B
OTEYECTBEHHOM JSHUMKIIONEAUU HMX Ha3bIBAIOT OJHHUM M TEM K€ SBJICHHUEM.
BaxxHeWIMM W3 HUX SBIIETCS IPOSIBICHUE CBOWCTB ONPEICICHHOW BEIlH,
IIOXOKEH Ha ce0sl WM CUUTAIOIIENCs YCIOBHO NOX0KeH. OTIMUYNTENbHAs CTOPOHA
IOPOSABIISIETCS. B JIOBOJIBHO TPAJUMLHMOHHOM XapakTepe aiuieropu. Jpyrumu
CJIOBaMH, IJi€ ObI TAKOE CJIOBO HU UCIOJIB30BAJIOCh B CY(PUICKOI TUTEpATypE, peUb
UAET 0 00’KECTBEHHOM JI00BU MM npocBeTieHnd. K mpumepy, cocys — 3To 3HaK
MyZpOro Cepala 4YeJOBeKa WIM MarepualbHOro Mmupa. Cakm — O3Ha4daer
COBEpILEHHOIO YEJIOBEKa WJIM HacTaBHMKAa. B MOAOOHBIX ciyyasx Ba)kHa
YCTOMYUBOCTD IMOHATHN U UX 3HAYEHUM.

Crenyromast yacthb riaBbl Ha3bIBaeTCsl « CUMBOJIA3M U aJUIETOPUS B TEOPKCKON
nureparype 1o HaBow». B He#l peub HUIET O CUMBOJMYECKUX U AJJIETOPUYECKUX
oOpazax B (hOJBKIOpE W MUCHMEHHOW JUTEPAType TIOPKCKUX HApoJoB. B riase
aHanu3upyeTcs mpouecc TpaHchopmaluu B 00pas3bl psAga KyJbTOB, TaKUX Kak
BOJIK, MeaBeab, JepeBo. [IpoanHanmnsupoBaHsl «ABeCTO», KAMEHHBIE HAIIUCH
YpxyH-DHacail, a Takxke cuMBOJIbI B CpsieHHoM KopaHe, cCMMBOIMYECKHE U
anneropuueckue o0passl B «Kyranry omnur» u «Kuccacu Padrysm».

[Ipoussenenne Haceipynuna bypxanuamna Pabrysm «Kuccacu Pabrysm»
TaKXKe COJEPKUT psAJl CUMBOJIMYECKUX 00pa3oB. JluteparypoBen M. AcraHakyioB
nuiieT o npousBeaeHun ciepyromee: «Kuccacu Pabrysum» — npoussenenue 6e3
€IUHOMN CIOKETHOW JUHUU. OHO COCTOMT M3 HECKOJIBKMX CKa3aHWW W NPENaHuM,
COCTOSIIIMX M3 CaMOCTOATENIBHBIX MOBECTBOBAHWW O TPUALATH TPEX MPOPOKAX,
YETBIPEX CIOJABWKHHUKAX, CEMU HCTOPUYECKHX JHUYHOCTSAX M JIMTEPATypPHBIX
reposix. [Ipuuém Kaxaplil CaMOCTOSITENIBHBIM paccKa3 IO COIEPKAHUIO CBS3aH C
OCHOBHBIM  MOBECTBOBaHHMEM».’* OmHUMU n3  0OpasHBIX BBIPAKEHUN B
MIPOMU3BEAECHUN SABIAOTCSA cuMBOIbL. Hanpumep, B «Mctopun o HyxoBom koByere»
TOBOPUTCS, YTO KOBYEr ObUT MpOOUT BO BpeMs mnotoma. OTBEpCTUE 3aKpbIBAET
co0oif 3Mes. 3a 3Ty nomoiip npopok Hyx oOemraer emy «caMmoe ciaikoe Msco» B
mupe. Ilocne yruxanus moroma, OHM OTIIPABIISIOT MMUYENy HA IOUCKHU «CIIAJKOTO
MsCa», a KOrJa OHa HE MPUXOIUT, JIACTOYKA OTIIPABIIIETCS €€ UCKAaTh. Y BUIEB I10
IIyTH IYeNy JIACTOYKA CHpAIlMBaeT y HEE O TOM, KaKO€ MsCO CaMO€ CIaIKoe.
Iluena roBOPUT, YTO YEIOBEYECKOE MSCO CaMO€ CIAAKOEe, HO JIACTOYKA XHUTPO
OTKYCBIBAET €1 A3bIK, B PE3YJIbTATE YETO HUKTO HE MIOHUMAET, YTO OHA TOBOPUT. A
JACTOYKA, CJIOBHO IMEPEBOJS CIOBA MYEJNBI, TOBOPUT, YTO CAMOE CJIAJIKOE MSICO —
MsaCcO Jrymiki. 1o 06eIanuro 3mee JaroT JAryIadbe Maco®’.

* Amumep Hasowii. @apxon Ba [lupun. MAT. 20 Tomnuk. — Tomkent: ®an, 1991. T. 8. — b. 181-182.

% Ocronakynos U. Kucac ap-Pabrysuii — agabuii acap: ®ui. gan. HOM3. ... qucc. aBroped. — TomkeHT,
1993.-b.9.

47 Pabrysuit Hocupynnun Bypxoryaaus. Kucacu Pa6rysuit. — Tomkent: Esysun, 1991. — B. 43-44.
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B pesynbprare BIMsAHUSA 3TOrO NMPEJaHUs JACTOYKA IPEACTABICHA KAK CUMBOJI
«Ipyra» HE TOJBKO B HaIlleH JUTEpaType, HO M y HaAWero Hapoxaa. B mpenanumn
«Cynaiimon Ba Kapunuka» («Cyneiitman u Mypageii») B «IloBectu CyneliMmana»
JAaHHOTO TIPOM3BEJCHUS HAa CHUMBOJIBI Bo3naraercs emié Oojee BakHas
XyJoxecTBeHHas 3a1adya. B Hém CyneliMaH BOIUIOIIEH KaK CUMBOJI BJIACTHOCTH U
BBICOKOMEpHUS, a MypaBeh(KapHHYKa) — CHUMBOJ CMHUPEHHUS M MYAPOCTU. IDTO
MIPOU3BEJCHUE IPUMEYATEIbHO TEM, YTO BIEPBBIE B TIOPKCKOM JIUTEpaType
CUMBOJIBI BBIPXKEHBI B (PUITOCOPCKOM 3HAYEHUH.

B mnoomax «¥Ocyd u 3yneiixa», npunuckiBaeMbix Jypoeky, «I'yib u
Hagpy3», aBTOpCTBO KOTOPOM A0 CHX IOP OCIAPUBAETCS, SBJICHUS CUMBOJIN3MA U
aJUIETOpPUU B TIOPKCKOM JUTeEpaType A0 HaBou TpakTyroTCs Kak XyI0KECTBEHHBIE
oOpa3bl. B yacTHOCTH, HA OCHOBE CMMBOJMKHU 00pa3oB mosMmel «I'yib u HaBpy3»
OBLT clenaH ONpEeNEeTICHHBIN BBIBOJ O BTOPOM CMBICIIE JAHHOTO IMPOU3BEICHUSI.
[IpoxxuBaHne B KOHIIE MPOM3BEACHHS €ro riaBHbIX repoeB ['ynp u HaBpy3 B
YETBIPEX CTpaHaxX, TAKXKE HMMEET CUMBOJIMYECKOE 3HadeHue. To ectb, ['ynp um
Hagpy3 He octatorcst mocTossHHO Ha 0JHOM Mecte. Benp Tam rae ['yne u HaBpys —
TaM W LBEThI, U BECHA, U pagocTh. B koH1UEe nmpousBeneHus HaBpy3 — mapp Bcex
yeTspex cTpaH — Hapmona, Papxapa, AmaHa u lemeHa, 4TO OIMIETBOPSAET
0JIaropoHbIE XYJ0KECTBEHHbBIE YasHUSI aBTOpPA O TOM, YTO O0S3aTEIbHO MPUJIET
BECHA U BECh MUP, BCS 3eMJIsl OYAyT MPOLIBETATh.

Bropas rnaBa ucciegoBaHus Ha3biBaeTcs «MacTepeTBO CO31aHUSA 00pa3oB
Asnmepom HaBou BO BBOAHBIX I1aBax XaMcChbD», a IepBasi €€ 4acTbh IMOCBSIIECHA
«O0pazam 1aHeT W amieropuii B Mebpoxuomay. B kaxaol mosMme Aunwmiiepa
HaBou «Xamca» TpaguiimoHHBIM 00pa3oM JlaHa MebpokHOMa. To ecTh BO Bcex
HUX coObITHEe Mupaaka onucaHo Ha (pOHE ceMH TIIaHeT.

[ToueMy umeHHO ceMb IIaHeTr? I[oTOMy 4YTO 3TO YHCIO SBISIETCS CaMbIM
M3BECTHBIM M3 MarM4ecKux 4uces, 0COOEHHO Ha BocToke OHO OYeHb MOYUTAEMO.
JaBasg uHbopMaIlMIO O NPOUCXOKIECHUU ATOTO YMCIIA U €r0 CBSI3U C IJIAaHETaMH,
nuteparypoBen, npodeccop C.XacaHOB TOSICHAET CBA3b C PEIUTHO3HBIMU
BEPOBaHUAMH LIyMEPOB, )KUBLINX Ha rore Bapumona®,

B BaBWIOHCKOW LMBWIM3ALMK, TMPUHSBIIEH W Pa3BUBLICH KYJIbTYpy
LIIyMEPOB, ACTPOHOMUSI TAKKE UIPAJIa KIFOUEBYHO pPOJb, & CEMb IUIAHET BOKPYT
3emiu (1O MPEJCTaBICHUSIM TOTO BPEMEHH) BOCIPHUHUMAINCh KaK CeMb OOTOB,
BIUSIOMUX HAa BceneHHyro u Ku3Hb 4enoBeka. /lHu Henmenu (GopmupoBasivch Ha
OCHOBE CEMEpKH, a CEMb 0OTOB 0003HAUCHBI TOKPOBUTEIISIMU KaXKJIOTO JTHS.

DTO TpeACTaBICHUE BIUSIJIO HA PA3IMYHbIC LHUBUIM3AIMU U KYyJIbTYpPhl Ha
MPOTSDKEHUHM BEKOB M ThICSUeNeTuid. B pesynbrare cemb cHOpMHPOBAIOCH Kak
CBSIIIICHHOE YMCJIO B CO3HAHUM Hapo0B 3anaaa u Boctoka, EBponel u A3uu, gaxe
AMepUKU U ABCTpAIIMU. ITU «XapaKTEPUCTUKN» TIJIAHET MPAKTUYECKU OJMHAKOBBI
B BOCTOYHOW M 3allalHOW JIMUTEpaType U B PE3yJbTaTe MUIPALMU LIMBUIU3ALUN
npuoOpesn OmpeleNIeHHYI0 CUMBOJMKY. B crtathe yueHoro-gomnbpkiopucra M.
KypaeBa «ActpanbHble MUGBI U UX UHTEPNPETAUS B MATECPUAIHHOU KYJIbTYpe

8 Cmotpure 06 sTom: Hasanov S. Ragamlarning ramziy jilvalari / Navoiyning yetti tuhfasi. — Toshkent:
Adabiyot va san’at, 1991. — B. 152-161.
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HaponoB LllenkoBOro myTw» rOBOPUTCS, YTO «B COTAUMCKOM KaleHAape KaKIbIi
JeHb OTMEYEH HMeHeM Oora u OOTMHH, HA3BaHHBIX B YECTb OIPE/EICHHON
IaHeTs Y,

[lox BiusiHMEM HIeW €OUHOOOXKUS UCIaMa — MOHOTEH3Ma, B IPEJICTABIICHUN
MyCEJIbMaHCKOro BocToka rapmMoHMs CEMEPKM B BOIPOCE PABHOBECUS MHpA
CHU3WJIA PEIUTMO3HO-O00rOCIOBCKOE 3HayeHue. ['epou, acCUMWIN3UPOBAHHbBIE
4yepe3  BABWJIIOHCKHE  PEIUTMO3HBIE  BO33pDEHUMS M KYJIbTYpy,  YXe€
UHTEPIPETUPOBAINCH HE KaK OOTH, a MPOCTO KaK IUIAHEThI, Bpa[alOLIUecss BOKPYT
3emnu. OHAKO 3Ta TapMOHMSI HACTOJIBKO YKOPEHWIACh B CO3HAHUU JIFOAEH, YTO
MOJIHOCTBIO MCKJIIOYUTh €€ W3 HapOJHOTO MBIIUICHUS W TOTpeOieHus ObLIOo
HEBO3MOXHO. B  pe3yaprare B acTpojiormu MycellbMaHCKoro BocTtoka
COXPAaHWIIUCh TMPEJCTABICHUS O TOM, YTO CEMb IUIAHET BIMUSIOT HA CEMb JHEHN
HEJEIU, CEMb KOHTUHEHTOB U CO3HAHUE JIIOJEH, TOKPOBUTEIBCTBYIOT UM U T. 1.
BnocneacTBuu, XOTS OHU YK€ HE CUMTAINCh HAa ypOBHE OOTrOB M AaHIEJIOB,
o0JafarommMx MOJHONM M HE3aBUCHUMOW OO0KECTBEHHOM CHJIOW, HO BCE PaBHO
OCTaBaIUCh KUTh B «MebpoxkHoMe» («Bo3Hecenne B Hebecar) 0.

CeMb IUTAHET TaKXke€ CTadu H300paXkaTbCsl B JIUTEpPAType, CBSI3AHHOU C
nMmeHeM llocmannmka bora, BMecTe ¢ IpoOpoKaMH, KOTOPBIX CUHTAIN
noBenuTensiMu HeOa. B «Max3zan yn-Acpop» Huzamu ['sHikxeBH omnuchiBaeTcs,
yt0 [Ipopok octaBui mocnie cedsi CeMb IUIAHET, YEThIPE CTUXUU M IIECTh KUXAJa,
HO 00pa3 ceMHu IUIaHeT ONUCaH B HJEaIbHOM MOpsIKe, HauuHas ¢ «Jleinu u
Memxayn». [imaHeTsl He yIOMMHAIACH B TIOPKCKUX MebpamkHaMme 10 HaBowu, HO
UMEIOT MeCTO B «MebpOoKHOME» B KKIOU Mo3Me «XaMcCbl». JTU O0psiibl, KaK U
OOJIBIIMHCTBO BOCTOYHBIX OOpPsIIOB, HAUMHAIOTCS C JIyHBI, «BJajenblay MepBOTO
HeOa, u 3akaHuuBaroTcs CaTypHOM, «BiaJenbleM» ceabmoro Heba. B aToM miane
HaBon mnpomommkaer Ttpamunuro, Hadaryro Hwuszamu. Ilpuuém He TOJBKO
COBEPILEHCTBYET, HO U 000rallaeT €€ OpUruHaIbHOCThIO, IITyOOKUM MBIIUICHHEM
M TBOPYECKMMHM HOBaUMsMU. B 2Toi cBs3u HaBouickui yuéHbld C.A3HU30B
MMPAaBWJIBHO 3aMeTHI, 4To HaBou onupancs Ha 3HaHWs, NOJYYEHHBIE UM B ILKOJIE
VnyrbGeka: «AcCTpoHOMHYECKOE MHpPOBO33peHre Amuimepa HaBou ObLIo
ycoBepuieHCTBOBaHO B CamapkaH/ie, U 9TUMU 3HAaHUSIMU OH BepHyJics B ['epar. Ha
5TH 3HAHMS OH ONupacs u npu coznanuu «Cabbau caitépy» L.

JlyHa SIBIE€TCA €CTECTBEHHBIM CITyTHUKOM Halleld 3eMJIM U B MIPOU3BEICHUAX
HaBou TpakTyercs Kak MOKpPOBHUTENIbHUIIA BOCKpECEHbS U BiIOOJIEHHBIX. OHa
ABIIIETCS OJHUM U3 HauOoyiee 4YacTo YINOMHUHAeMbIX 00pa3oB MPOU3BEACHUMN
MHOTHX MO3TOB, B TOM uucie u HaBou. B mos3un o6passl igyka, cTpelnbl U ajabTaps
ynogoOJstoTcss OpOBbM KpacaBUIbl, a TIOJHAs JyHa CpaBHHUBaeTcs C €€
MIPEKPACHBIM JIULIOM:

4 XKypaes M. Acpran muduap Ba yJapHUHT MIaK WYJIM XauKJIapyd MOJJIMN MaJaHMATUIATU TATKUHH /
XXT acp ¢an Ba Tabium Macananapu. — 1., 2020. — Ne 2 // www.shargjurnali.uz

% XKypaes M., XonmyxamenoB K. Ertn uknmumnaru “erru’nap. — Tomkent: ®an, 1989; XKypaes M.
Cexpmu pakammap cupy. — Toukent: YV36exucton, 1991; XK¥ypaes M. V36ek xank spraxiapuaa “cexpiu’”
pakammap. —Tomkent: ®an, 1991. — Bb. 90-126; XXymaesa C. V36ex MyMTO3 MIEHpUATHIA paKaMm
pamznapu Ba ynapHuHr Tajdkuan (X11-XV acpnap): @unon. dpan. Homs. ... aucc. — Tomkent, 2006.

%t Asuzos C. Anmmiep Hasowit acapnapuna danakuér cupnapu. — Tomkent: O‘zbekiston, 2018. — B. 13.
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Ko ‘ngul har tun farog ‘ istab balo toshini yostanmas,
Agar har dam necha qatla ul oy ko ‘yini aylanmas®?.

Taxum xe oOpa3oM B AHMccepTallMM M3yYEHO M300pa’keHUe TUIaHEeT ATOpPYI,
Benepa, Comnnue, Muppux (baxpam), Mymrapu u 3yxan (CaTypH) B KayecTBe
00pa3os.

Bo BTopoi#t wacTu moa Ha3BaHMEM «XO/pKa Kak oOpa3 Ay B TPOJIOTe
Xaiipat ynb-AOGpopa» aHadu3upyeTcs TiaBa O Aylle, KOTopas Ha MEepBbIN B3I
HE MMEET OTHOIIEHUS HU K MPOJIOTY, HU K OCHOBHOM YacTH MPOU3BEIACHUA, a
TaK>X€ TPH TJ1aBbl, CIECAYIOIINE 32 HUM.

KommenTupysi ucnonp3oBaHue oOpa3a naymud B jupuke  Hasow,
uccienosarenb H. bo3opoBa tak onucana ero: «Jlupuueckuit repor HaBou uier
Oylly B CYIIECTBOBAaHWM, a CYIIECTBOBaHHME B ayuie. Bor modemy ero paszym
OOApCTBYET M TOCTOSSHHO B JABW)KEHUU. VHOrZa OH CTpagaeT OT W3JIMIIECTB
CTpacTH, a MHOTJA moiyiydaeT cwily. MHOrma OTka3bIBaeTCs OT BEJIECHUS pasyMma,
MHOT/Ia IJIa4Y€eT, IOTOMY YTO HE MOXKET BBIHECTH cBOeil Oomu. Ha camom nene noat
HE HAMEPEH pPacKpblBaThb TaWHy CepAla CBOETO TIepos, HO M CKpBITh €€
HEBO3MOXHO»S, OO6pa3 BmoONEHHOro B Jmpuke HaBom ycTpemysercs K
00KECTBEHHOM W 4elloBeuecKoM KpacoTe. OH MydYaeTcsi B «IUIEHY» Y CBOHUX
YyBCTB. 3JI€Ch CIEAyeT OTMETUTh, 4YTO 00pa3 IyllH B 3MUYECKOM HAacleIuu
BEJIMKOr0 IM03Ta OTJIMYAeTCs OT M3ydeHHoro Beimie H. Bo3opoBoil BiroOI€HHOTO
cepaua. To ectb, qymia orpaxaercs Kak OOXECTBEHHbIN 3aMbicenb. Hanpumep, B
«XaiipaT yiab-AOpop» cloBO cepAlle ynorpedisercs B 96 mecrax, a B IJlaBe O
Ayuie yrnoTpeOieHo ToJbKO 18 U3 HuxX. DTOT 00pa3 akTUBEH U B JIPYTUX MECTax
IIPOU3BEICHUS.

B osmoce HaBom  o6oOmaeT  TpagulmoHAIU3M B TBOPYECTBE
IPEIIIECTBEHHUKOB U BBIPAXKAaeT CBOE OTHOILIeHHE K HUM. Ero cmocoOHOCTh K
MHHOBALMAM B paMKax TpaJMLMOHAIM3Ma Tak)K€ OYEBHJIHA B €r0 OTHOUIEHUHU K
obpazy Xomxka. Hampumep, B moame Huzamu Jlun (mymia, cepiue) mpuHsATa B
KauyecTBe - XO/JKa W TPAKTOBAJCSH KakK Laphb CYIIECTBOBaHUS, COOECEIHUK U
MOKpOBUTENH aBTopa. B smoce 060 Amupe Xycpase aBTop OecenoBan ¢ Jlwiem u
noBepwicss eMy. OIHAKO COBEPIIEHCTBA OH JOCTAT HE C MOMoWmpl [, a
Oylarogapsi BOCIUTAHUIO XOJKU — B 00pa3e HacTaBHUKA. 3HAYUTh, X0 Ka U [{uib
Xocpasa JlexsiaBu — pa3HbI€ TEPOU, U Y KAKAOTO U3 HUX B MOAME UMEETCS CBOS
poib. B TBOpuectBe AOmypaxmana [[xamu Jlume — He XOmKa, a Y4YCHUK,
COBEpUICHCTBYIOLIUIICS B OecejaX HaCTaBHUKOB.

Bo Bcex mosmax, HanucaHHbIX A0 HaBou, repom BOCXHILAIOTCS KPaCOTOM.
Onnako Xomxa B mpousBeleHMM HaBou mopakaercsi HE TOJBKO OKpYKarouen
KpacoTOM M TapMOHHMEW, HO M MX JYXOBHOM CTOPOHOW, TO €CThb TE€M, UYTO OHU
3aHUMAIOTCS TMOMUHAHUEM U BocxBajieHueM (CosznaTens BceX TBOpPEHHMU M OJar.
DTOT acmekT, Ha KOTOpbId He Obulo oOpamnieHo BHMMaHHWe 10 HaBou, cuurtaercs
VHUKQIBHOW HAaXOJKOW BEIIMKOrO Mo3Ta. Bo BpeMs CBOMX CTpaHCTBUM XOIXkKa
BUJIUT HE TOJBKO MHP TEJIECHOTO CYIIECTBOBAHHUS W NPOCTPAHCTBA, HO M

%2 Aymmiep Hagowit. Hagomup ynr-ma606. MAT. 20 tommuk. — Tomkent: ®an, 1989. T. 4. — B. 13.
%3 boszoposa H. Anmmep HaBowii razamuiapuaa kyarun tabpudu. Ouson. ¢aH. HOMS. ... aucc. — TOMIKEHT,
2002. - b. 9-10.
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BOCXMIIAETCA HX KpacoTOM, MOPSAKOM M YHHKaIbHbIM 3ambicioM Co3narens,
ABJSIIOIIMMCS  JyXOBHOM CHJIOM BCeX TBOpeHMM. Jlpyras Ba)kHas HOBOCTH
3aKJIFOYAETCS B TOM, 4TO XOJKa B IPOLIECCE CBOETO M3YMJICHUS MPOXOAUT CTAIUN
CYILLIECTBOBAHUSI M BEYHOCTH, JOCTHIaeT JyXOBHOE COBEPIICHCTBO. JTO TaKKe
ABJISIETCSI OTPAXXEHUEM CBOEOOpa3vs TBOPYECTBA BEJIMKOIO I03Ta, U PE3yJbTar
BOCXUILCHHSI HE BO3JACTCA B TAKOW CTENEHU B NMPOU3BEICHUSX IPYTHX IOITOB.
Pe3ynpraT ObLI OCHOBAaH Ha OTBETE Ha JInuHOE pasmbinuieHrne HaBou: «Ha kakom
OCHOBaHMM AJlaM JOCTHUT YpOBHS ciyru TBopiia ¢ MOMEHTa CBOEro co3nanus?» B
TO JKE€ BpEMS JAaHHOE NPOCIABICHUE M TOYUTAHUE YEIOBEKA SABISETCA
BbIpKEHUEM (PHIIOCOPCKOrO0 MUPOBO33PEHUS BEIMKOTO MBICIUTENS-TYMaHUCTA.

Tpetpss rTmaBa nguccepraunu HasbpiBaeTcsa «CHcTeMa CHMBOJIMYECKUX H
aJUIETOPUYECKUX 00pa30B B OCHOBHBIX YaCTSIX MO3M» M pa30ouTa Ha Tpu riaBbl. EE
NEPBBINA Ce30H MOCBsIIeH «HTepnpeTanuu u aHaau3y o0pa3oB BIFOOJIECHHBIXY.

OO0pa3bl BIOOAEHHOTO U BIOONEHHONW — HanboJiee aKTUBHO HMCIOJIb3yEMbIE
o0pa3bl B TBOPUECTBE BEJIMKOIO MOA3Ta-MbicauTenss Anumiepa HaBou. B cBoux
JTOOOBHBIX Ta3elisiX, COCTABISIIONIMX O0Jiee MOJOBUHBI JIMPUKH BEJIHMKOTO MO3TA,
HaBou moxa3biBaeT pa3Hble CTOPOHBI 00pa3za BO3JIIOOJEHHON M Pa3HOCTOPOHHE
ONUCHIBAET OTHOIIECHHE BIIOOJEHHOIO K HEM. AHAOTMYHO M B 3moce «Xamcay
[JIABHBIMU TEPOsIMU SIBJISIIOTCSL 00pa3bl BIIIOOJEHHBIX. B OoTiauyme OT JUpuKH
Hagowu, 00pa3bl BIOOJEHHBIX B 3TUX MO3MaX HECKOJBKO CTaTUYHBI. TO €CTh y HUX
€CTh CBOM UMEHA, MECTHOCTb IPOKUBAHUS TOXKE sACHA. bosee toro, emé 1o Hasou
K HUM oOpamajics psifi MO3TOB, OCTAaBUBIIHME B XYJ0KECTBEHHOW JHUTEpaType
4yeTKoe npezcTaBiieHue o0 3tux obpaszax. [loaromy Bo3mokHocT HaBou B 3TOM
OTHOIIEHUU Tropas3io 0oyiee OrpaHUYCHbI, YeM B ero jupuke. OJHAKO BEIUKUUN
IIOAT IULLET:

Ani nazm etki, tarhing toza bo ‘lg ‘ay,
Ulusqa mayli beandoza bo ‘Ig ‘ay.

B3sB Takue MbICIM 3a CBOM XYIOKECTBEHHBIN U€aJl, UCIOJIb3YS OMBIT CBOMX
MPEAIIECTBEHHUKOB W COOCTBEHHYIO T'€HUAJIbHOCTb, OH C€O3Jal 00pasbl
BIIOOJIEHHBIX B «Xamce» C «UYHUCTBIM 3aMbICIIOM», TO €CTh C HOBOH
OPUTHMHAIIBHOCTHIO Y YHUKAJIBHOCTHIO. B 3TOM miaHe eMy Ha MOMOIb NPUXOJIUT
OpeBHUN Meron — cuMBoyid3M. [IpaBma, mosmel 3moca «Xamca» HE SBISIOTCA
YuUCTO OOpa3HbIMHU, Kak mNo3Ma «JIMcoH yT-Tailp», TO €CTb CUMBOJMYECKUH U
AJUIETOPUYECKUNM CMBICIT HE MOXKET ObITh B HUX MEpBUYHBIM. CMBICT U pa3BUTHE
COOBITUM B TMOAMAax THUIHWYHBI JJI TPOU3BEJACHUN HA TEMYy POMAHTUKH H
npukitoueHuid. [lpu 3TOM XOTenoch OB TMOMAYEPKHYTH, YTO O0Opa3bl TaKHX
BIt0OeHHBIX, Kak Dapxan, MemxkuyH, baxpom, [upun, Jleitnu u Juiopom B
MO3Max TaKXe MMEIT CBOMCTBA CUMBOJIM3MA W JOCTOMHBI BHUMAaHHS B 3TOM
otHoleHUU. B koHile koHIoB, ®apxan HE BUIUT B JIOOBU Pa3HUIBI MEXKIY
npocsetiienneM. akTuuecku, uzyuenue pemecen u3z Kopana, bonu u Monu 6s110
€ro NEepBbIMM IIaraMM Ha MyTH K mnpocBerienuto. Ho Papxang stuMm  He
OTPAHUYMUBAETCI, a CTPEMUTCS K HOBBIM LEIAM, MPUCIYIIMBACTCS CBOMX
HacTaBHUKOB. C momoIiplo myTeBogutTenei B juie Cyxelna (B CMbICIE SIPKOM
3Be3/bl), Xu3p (4TOo oO3HayaeT MpoBOAHWUK) UM CykparT XakuM (COBEpIICHHBIN
YeJIOBEK) MPEOI0JIEBAET OMACHOCTH, MPEACTaBICHHbIE B 00pa3ax AXpaMaH-J€B —
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CMMBOJIa MHUPCKHUX JKEJIAaHUM M YKECTOKOCTH, JIbBA — CHMBOJIA SPOCTH U THEBA.
Takum 00pa3oM J1ocTUraeT NpOCBETICHUS B julle koMu (dama) JXKam u OiinHan
(3epkano) HUckanmap. Bmepseie o mo6Bu @Dapxajg cCiyliaer B pa3roBOpe C
CykpaTrom, UMEHHO TOTJa €ro cepAle OTKpbIBaeTcs K Jt00BH. YacTh CTpaHCTBUI
@Papxama, TO €CTh Ta 4acTh, NOKa OH He yBuzaen lllupuH, cumTaerca molssuen
MyZpena, HIMYyLIEro NpOCBETIEHUs. braromaps AyXOBHOMY IIPOCBETJIEHUIO
gyBcTBO Papxajga MpeBpamaeTcs B HACTOSMIY0 Jr000Bb K [upun. UcnbiTanus
YKPEIUISIIOT UX JI000Bb M JIOBOJAT €€ JI0 COBEPIICHCTBA, KaK €CIu Obl JKele30
00pabaThIBaJIOCh OTHEM U BOJIOM.

B tBOpuecTBe HaBom oIHMM H3 BaXHEHIIMX SBIAETCS Takxke o0pa3
MekHyHa, KOTOPBIA BBIPAYKAET ICTETUYECKUIN HIeall modTa. MIMEeHHO mo3toMy
HaBou HeogHOKpaTHO cchliajics Ha 3TOT oOpa3 B CBOEM TBopuecTBe. Benmkuii
HO3T aKTUBHO oOpamaerca K oOpady MemkHyHa B CBOMX JIMPUYECKUX
npounsBeneHuaX U B maBax XXXIII u LXVI nmosmer «Cannu Mckanmapu» sroca
«Xamca». OH numer o0 MemkHyHe, BomeAueM B KOMHATy Jleninu, u 0 ToM, 4TO
nmucbMO Jlelnum mnomapuio HE TOJIBKO JKM3Hb, HO H 30pOBbe MemKHyHY,
HaxOAMBIIEMYCs Ha IpaHu cMepTu. [Io3T mcmonmp3yer Uil OmMCaHusl TOrO JBa
MIpENAHNs.

B o0Opa3e baxpam — mpaBeaHOro maps, aBTOp CTaBUT Hepen coOOW Lelb
n300pa3uTh J00pOro 4YeNOoBEKa, IIArarouiero Ha IyTH K COBEPIICHCTBY U
npeBpaliaromierocs B obnangatens OoxkecTBeHHOW r00BU. C 3TOH ILENbl0 OH
CBSI3bIBACT (POPMUPYIOLIMI CIOKET MO3MBI C CEIbMBIM pacckazoM. B pesynbrate
BIIOOJIEHHBINM baxpoM, mortepsBmIMi CBOIO BO3OONEHHYIO [lumapam, 3a cemb
JHEH BBICIYIIMBAET CEMb HCTOPHUM OT CEMHU HYTEIIECTBEHHHKOB WM TOJIBKO B
NOCIEAHUNA JIeHb HaxXOJUT CBOK BO3JMIOONEHHYI. Hu B oJHOM M3 MOAOOHBIX
IPOU3BEACHUN, HaMCaHHBIX 10 HaBoW, HE ylIeneHo CTOJIbKO BHHMAHHMS KOPHIO
CUMBOJIMYHOCTH o0Opa3a baxpama. B cBoeii mosme HaBou oOpartwica k
MHU(OJTOrHYECKUM KOPHAM He ToJbKo baxpama, Ho u oOpa3a [Junapam. [Tockoibky
OCHOBHOM II€JIbIO €r0 T03MbI ObLIO BOCIIEBAHUE PaBHOBECUSI MUpPO3/1aHus, baxpam
(Muppux-Mapc-Apuc) OblT BaskeH IS T03Ta U B KAYECTBE IJIAHEThI, TO €CTh, B
CUMBOJINYECKOM CMBICIIE.

Amumiep HaBou, BOMJIOTHBIIMI CBOM HIE€H B o0Opa3ax TJIaBHBIX T'€POEB -
Qapxama B «Papxane u llupun» m Memxknyna B «Jleinmn u MekHyH», HE
OTCTYNHJI OT CBOMX NMpHUHLUMIIOB U B «Cabbau caii€p» Bosnaras Ha baxpama emé
onHy cuMBOJIMKY. OH BriepBbie n300pa3ui baxpama B oOpa3e BItOOICHHOTO.

HaBou xopennbsiM oOpazom niepenensiBaeT oopas [lupun B mosme «Papxan u
[upun». B crathe «CokpaT — COBEpIICHHBIN YENOBEK...» KHHUTH TMpodeccopa
H.KamunoBa «Cydusm» Mbl BUIUM HOBYIO WHTeprperanuto obOpaza [lupun B
3HAYECHWM COBEPIICHHBbIX TBOpeHH TBopua. dapxama «IJIEHWIN» HE TOJBKO €€
BHEIIHSS, HO U BHYTPEHHSA KPacoTa U COBEPILIEHCTBO.

O6pa3 Jleiiiu y HaBou oTimuaercs TeM, 4To o0damaer cpaszy ABYyMs
KauyeCcTBAMM — OHA KakK OOKECTBEHHOE CO3[aHuE, M peajbHas BO3JIOOJEHHAs
onHoBpeMeHHO. ToT ¢akt, yTo OHa OJHUM B3MUISIOM mpeBpamiaer Kaiica B
MemkayHa. YBuUIEB €€, TOT TepAET PacCylIOK, YTO TOXKE JOKa3bIBaeT €€ 0co0yto
cymHocTh. B muceMe k MeKHYHY OHa TroBOpuUT «Thl My)X4YWHA, XOThb H
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HAXOJUIILCS B MYCThIHE Thl CBOOOJIEH, a 5 3amepTa B JOME U MHE TpYJIHEEe 4eM
Tebe». E€ capkacTuueckoe MO3ApaBUTENBHOE MHCbMO, € OHA PEBHYET CBOETO
BO3II0ONIeHHOTO K gouepu Haydans moxaspiBaet, uto Jleinu toxe obGnagaer
peaTbHBIMU YEJTOBEYECKMMHU KaueCTBAMH.

Ammmep HaBou Takke BbIBen Jlunmapama Ha ypOBEHb IJITABHOTO Ieposi CBOEH
nmosMbl. OH co3man  «Cabban caili€p» Kak NPOU3BEICHUE, MOCBAIICHHOE
npukitoueHusM baxpama u Jlwmapam. OH mepepabortan oOpas Jlumapam u
UHTEPIPETUPOBAT €€ HE TOJbKO KAK KPacHMBYKD U YMENIYHO [JEBYILIKY, HO U
OTBETCTBEHHYI0 M TMPEANPUUMYHUBYIO CIYXKAHKY, BEPHYIO BO3JIIOOJEHHYIO H
COBEpUIEHHOTO 4enoBeka. OHa MOKOpWIIa CepAue Takoro maps kak baxpam He
TOJILKO KPacoTOil M OOOSHMEM, HO U KaK TaJaHTJIUBBIA MY3bIKAHT U YMHHUIIA.
Jlaxe Tornma, korma baxpam ocraBmseT e€ B IMycThiHE, €€ JI000Bb K HEMY HeE
yracaeT. OHa TOBOPUT CIIy4allHO BCTPETUBIIEMYCS Ha MyTU XOKE — XO35UHY, YTO
xoueT BepHyThcs K baxpamy. Xoxka oTroBapuBaet €€ OT 3TOr0 MyTH U YBO3UT B
Xope3sM. Opnako mo6OoBb [unapama k baxpamy He Mensercs. B cBoé Bpems
Aiibex ckazan: «YUrto monpasuiock [unapam B baxpame, KymjieHHOM 3a T'OJIOBOM
xuTalickuii Hajor? B mosme HeT oTeera Ha 3TOT Bompocy»°t. Jlureparyposen C.
['anneBa mnoguepkuBaeT, 4To poib [lunapama B Mmo3Me [10BOJIBHO NACCUBHA.
Opnnako B X0J€ pa3BUTHUS COOBITUI B MPOU3BEACHUH HpPaBbl baxpama O4YMIIAIOTCS
M OH BO3BBIIIACTCS O YPOBHS HACTOSIIETO BIIOOJIEHHOTO, YTO COOTBETCTBYET
mo0Bu W mnpenanHoctd Jlumapama. XoTs B 10dME€ HE BHUJHA AaKTUBHOCTH
Junapama, HO B TMOCJIEIHEM — CEIbMOM pacckaze, B cioBax Kadypa, sicHO
U3JI0KEHBI €€ BEPHOCTD, BOJIS U AEATEIBHOCTD B IIEJIOM.

B cBoém mnpomsBenenun Anumep HaBou, ¢ yu€rom pasButus oOpasza
HumapaMm 1o AByM TyTsM, yaenawn Oojbllle BHUMaHHS K IBOJIONUU 0o0Opasza B
KadecTBe aHeTsl. To ecth, Caanu Acrap, SBISIONIMKCS TJIAHETON C MTO3UTUBHBIM
Ka4yeCTBOM, TMOBJIEK 3a co00l baxpama, KOTOpBI U OUUCTHIICS TIOJ] €T0 BIUSTHUEM.
OnHako B KOHIIE MOAMBI OH BCE K€ IOCIENOBaN 32 baxpaMoM — CTaj Caniaom,
YTO TMPHUBEJIO €ro K rubenu. Jta rudenb o0bsicHIEeTCs TeM, uTo [unmapam, kak u
Baxpawm, Boiilia B cCOCTOSIHUE OBITHS.

Bropass wacte rnaBbel mocBsiieHa «TpakroBke oOpa3a Wckanaapa u
Omm3kux emy ooOpasoB». Ha npumepe Hapowiickoro MckaHmapa Mbl BUIUM
CHauaja OTBaXHOrO TPHUHIA, HEHABUJAIIETO KOPOHY U TPOH, 3aTeM
OpPEANPUMMYUBOIO AP W MPOCBEIICHHOTO YYE€HOTO, IMOKOPUBIIETO pa3HbIE
CTpaHbl U HApOJbl OTBAroil U XWUTPOCTHIO, @ 3aT€M — COBEPILICHHOrO YEJIOBEKa,
KOTOPBIM CTPEMWICS MO3HATh HEMO3HAHHOE W, HAKOHEI, B KOHIIE MPOU3BEACHUS
MBI BUAUM 00pa3 cinaboro ciyry 6ora, He JOCTUTIIETO0 HUKAKOW LN U YIIEeIIETO
W3 Mupa ¢ nmycteiMu pykamu. JIuteparyposen U. Micmaunnos B cBoel auccepTaunu
«I'ene3nc m mostuka mosMbl Anumiepa HaBou «Canmu Mckangapu» nwmmier o0
sToM Tak: «M3o0paxenue lVckanmapa HHUIIMM HACTOJNBKO K€ COOTBETCTBOBAJIO
MPOCBETUTEIILCKUM HJI€SIM, CBOMCTBEHHBIM HABOMHCKOMY (DEHOMEHY, HACKOJIbKO

% Oitbex. Mykammai acapiap tymiamu. 19 tomiuk. Taxpup xaibati: M.Hypmyxamenos Ba 6omk. T.
13. — Tomkent: ®an, 1979. — b. 192.
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9TO OBLJIO HEOOXOAUMO U JUIs TOJUTHYECKOW cpeabl XopacaHa XV BeKay» >,
[Ipexne Bcero, Mckanmap B mnpousBeaeHun HaBoum — 310 o0pa3 Myaporo u
MOJIOZIOTO YEJIOBEKA, MOKOPUBLIErO CEPALA JIOJIEH MYKECTBOM M COCTPaJaHUEM,
ymoM u uHHIHMatuBoi. Kpome toro, HaBou mcnosnbs3yeT 3TOT 00pa3 Kak riaBHBIN
MHCTPYMEHT Ui BBIPAKEHMS CBOMX B3IVIJIOB HAa CMEPTh M CYIIECTBOBAHME,
CTapOCTh U MOJIOJIOCTh, Xopoiee U 1ioxoe («3epkano Mckanmapa»), UCTUHY U
bora, npocTpaHcTBO 1 MO3HAHUA.

BuyTpennee, To ecTb 00)XKECTBEHHOE 3HAHWE, BHIPAXKAETCS B CyPU3MeE TAKUMU
TEpPMUHAMH, KaK WIbMH JaJyH, WIbMHU Xal U XaKKyJl SIKMH. B 3Toll mosMe Mbl
BUIUM, 4TO VIcKaHaap, NOKOPUBLINN CEMb KOHTUHEHTOB, OTIPABIISIETCS B MOPCKOE
nyremectBue. Ha stom mytu ero teneps BeAET Cokpar, OTel] HppalHOHAIBHBIX
Hayk (oH Obu1 myteBomutTeneM dapxama B mosme «®Papxan u [upun»). Mbl
MOKEM SICHO BUJETb 3TO B HCTOPUM O PbIOAX M3 TOrO K€ 3I0Ca, KOTOPbIE
OTIPABUJIMCH B MOPCKOM BOJAOBOPOT B MOMCKAX BOABI, HO TOJIBKO IIOCJIE TOTO, KAK
CTaJIu KEPTBAMHU aKYJIbl OOHAPYKUJIIU, YTO PACIIPOIIATHUCH C BOJOM.

HNckanmap He OrpaHnymics IUIABAHUEM 11O CEMH MOpSM, OH CHeJal
CTEKJISIHHBIM CYHIYK, IOTPY3HWICS B MOPE M HCCIEAOBal MOABOAHBIN mup. MTak,
YYEHbIA 4YenoBek, HayuuBluiica y Cokpara yCBOUTh OOKECTBEHHbIE 3HAHMS,
TEINeph MOTPYKAETCA B ATO €0 LeJUKOoM. VIckanmap mpoBen 1moJ BOAOW CTOIBKO
BPEMEHHU W MO3HAJ TaK MHOTO, YTO B PE3YyJIbTATE IOABOAHBIE YyJa CAMHU BBIILIN
Hapy>Ky U CTaJi paccKa3blBaTh eMy O cele.

Tak, mepBoe mnyremiectBue MckaHgapa MOXHO Ha3BaTh WJIbM YI-SIKHIH,
BTOPOE ailH YJIb-SIKUWH, a TPEThE MYTEUIECTBUE B IMOJBOJHBIA MHUpP — XaKK YJIb-
SKUMH. BO BpeMs 3TOro myTemIeCTBUs ITOJHOCTBE) OTKPBUIMCH JTYXOBHBIE IJia3a
Nckannapa, 1 OH TOCTUT BBICOKMX CTENIEHEN MYAPOCTH U IIPOPOUYECTBA.

CuUMBOJIM3M HMMEET Ba)KHOE 3HAUEHHE U B H300PaKEHUU BO3JIIOOJIEHHBIX
Nckanmapa. Hanpumep, HaBon mano Beickazasics o PaBmianak, onucaB JIMIIb €€
MPOUCXOXKJIEHHE U O BHUMaHWe K Heill Mckanmapa. OgHako OH mpuaai OoJibliie
3HaueHus onucanuio Mexphasz. Benukuit noat Jlys6atu YuH, onurcaBuimii Kpacoty
HEXHOU M Mynpoil MexpHas, co3maér o0pa3 aOCOJIIOTHOW KpacOThl, MAEaTbHON
BO3JIOOJIEHHOM,  OJIMLIETBOPAIOIIEH coOOW  OOKecTBeHHbIe 4epThl. Ecnu
paccMaTpuBaTh BbILIECTIEpEUYUCICHHbIE 4epThl PaBinanaka, Mexpna3za, JlybOatu
UuH C aBTOPCKOM TOYKM 3peHUs, TO ATH o0Opa3bl B TMO3ME SBISIOTCA
UHTEPIPETAUIMHA €IMHOTO0 00pas3a, TO €CTh, 00pa3a BO3MIOOJICHHOU. DTOT 00pa3
MOCTEIIEHHO TPOrpPeccCUupyeT Mo mepe 3penoctu Mckanmapa. B obpaze PaBmianak
MBI YBUIUM 00pa3, yAOCTOCHHBIN MOYECTH TOJIBKO B CHITy CBOETO MPOUCXOKIACHHUS,
B 00paze MexpHa3 — oOyagaresnst KpacoTsl U J00BH, a B oOpaze JlyrObatn Unn —
obnanatens pU3NYECKON U JyXOBHOM KPACOTHI, COBEPIIICHCTRA.

B mosme Uckanmap cuavana momroOwmn Papmranak, 3atreM — MexpHaz u
JlypOatn UuH. DTO sBISETCS MOKA3aTeIbCTBOM TOTO, 4TO MbluieHue HaBou
IPOrPECCUBHO MO COAEP’KAHUIO, JaKe eclu Mo (opMe OHO HE OTKIJIOHSETCS OT
TPaJULIMOHHBIX PaMOK.

% Hcemomno W. Amwmep Hapowmitnuuar “Cagmm Vckanmapuit” JOCTOHH TEHE3WCH Ba ITOJTHKACH.
— Tomkent, 2022. — b. 148.
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UerBepras TjlaBa QUCCEPTALUM, COCTOAIIAs M3 JABYX YaCTEH, Ha3bIBACTCSA
«CoBeplIeHCTBO BeAYIIUX repoes npousseaeHus: «Xamca» Anumepa Hasony.
[lepBas yacTh ry1aBbl Ha3bIiBaeTcs «I'pedeckue GUIOCOPBHI — CUMBOIBI MYIPOCTH.
B npousBenenusx Anumiepa HaBow €cTh yHUKaTbHOE MECTO W HHTEpIPETAIUSA
rpeuecknx (urocodor. B mosme «Canau Mckanmapu» HaBou xoten n3o0pa3uTh
Hckannapa COBEpIICHHBIM YEJIOBEKOM M MYJPELOM, a MOTOMY H300pa3wil €ro
CIPaBEUIUBBIM LIAPEM CPEAU MYJAPBIX, KOTOPBIA MPUCIYIIMBAETCA K UX COBETaM,
3a1a€T BOIIPOCHI, IMOJTYyYaeT OTBETHI U AEHUCTBYET coriacHO uM. CeMblo MyApenaMu
HaBou sBnstorcs: Ilnaron (®unotyn), Cokpar, bamunoc, Bbykpar, Xypwmyc,
®apdunioc u Apucrorens. B »tor MomenT HaBou He oOpaTwi BHHUMaHUSI Ha
BOIIPOC XPOHOTONA, TO €CTh PAIOM CO CBOMM VMCKaHZapoM OH BKIIIOYHII B
IIPOU3BEICHUE U3BECTHBIX U 3HAMEHUTBHIX B CBOE BpEMs IPEUYECKUX MyJIpenoB. B
TOM TMPOU3BEACHUM BCE TIpedeckue @uiocodbl HU300pakeHbl Ha OCHOBE
HCIIAMCKOM UCOJIOTHH, YTO TaKkKe OOBSICHSIETCS CUMBOJIU3MOM 00Pa30B.

N3BectHo, uro Ha Bocroke m Ha 3amaae ApUCTOTENS BOCXBAISIM Kak
«Macrepa JIOTUKW», «0THa JOruku». Bor moyemy HaBou HazHadaer Apucrorens
IJIaBHBIM HAacTaBHUKOM VckaHgapa B TMOKOPEHUM CEMH KOHTMHEHTOB 3€MIIU.
Hckanpap ciienqoBan coBeTaM M PEKOMEHAAIMAM 3TOro Quuiocoda, KOTOPbIA
ABJISIETCA TJIaBHBIM MynpenoM B «Cannn Mckannapu» u HacTtaBHUKOM VckaHnmapa
710 KOHIIA €ro ku3HU. Ero coBeTsl OyayT UMETh O0MBIIOE 3HAYEHNE B CTAHOBIICHUN
IOKOPUTENST MUPA KAaK BEJIMKOro myzapena. Bmecte ¢ BykpoToM OH BO3IJIAaBIISET
COTHIO YUYEHBIX, CO3JAIOIINX 3€PKaJIO ITOKA3BIBAIOIIEE MUP.

Hckanmap 3aga€t ApHUCTOTENIO pas3MYHbIE BONPOCHI O MOPAJIBHBIX
npobsieMax. ITU BOIIPOCHI U OTBETHI B 1M03ME HazbIBatoTcsi «MyapocTey». Myapeie
CJIOBa CBSI3aHBI C COOBITHSIMH B IPOW3BEICHUM, 3aTparuBaroT (GuiocoCKue,
HPAaBCTBEHHO-BOCIIUTATENbHBIE U JKUTEHCKO-OBITOBBIE TEMBI.

B «Canmu Wckanmapw» IlmatoH 3amedariieH Kak OJWH W3 MYJIPEIOB,
oecenoBaBmmx ¢ Mckanmnapom. OH yuut VMckannapa pasranate TailHy JIaOMpuHTa
maroB naps Kammupa Mamty, BMecte ¢ COKpaTOM pyKOBOJHUT COTHEW YYEHBIX,
3aHUMAIOLIMXCSl M3TOTOBJIEHUEM JIETE€HJAPHOTO YCTypioba (Teneckoma) s
n3yueHus HeOeca. 3Hauut, B oOpase Ilmarona HaBou cozgan oOpa3 camoro
3HAIOUIETO U MYJIPOTO YEJIOBEKA.

Anumep HaBou BriepBbie oOpariaetcs k 00pa3y Cokpara B nosme «Dapxaja u
[Iupun». Korma ®@apxan cMOTpes Ha COKPOBHILA CBOETO OTLA XaKaHa, OH YBUJEI
BOJIIIIEOHOE 3€pKalio, U3roToBJIeHHOEe o BesneHuio Mckanmapa. Kak Obl oHM HU
CTapaJliCh, HU NPHHIL, HA NPUABOPHBIE HE MOIYT pa3arajarh ero TaiiHy. Toraa
NpuHL, XakaH ¥ BU3UPb MyJbKapo IBUHYJIMCH B rpedeckyro 3emiro. Dapxan,
MPEeo0IeB OMACHOCTH Ha Jopore, Oeceayer ¢ CokpaToM, y3HaeT OT HEro oo
AJUIETOPUYECKOM W HACTOSIICH JIIOOBH, CO BPEMEHEM JIOCTUTACeT YPOBHS
JIYXOBHOTO TpeeMHUKa cBoero HacraBHuka. B «Cagnu Vckannapu» oH siBisieTcs
omauM u3 ¢duiocopoB MHckanmapa. C ero mnOMONIBIO 11apb CTAHOBUTCS
oOnazgaresnieM OOKECTBEHHOIO 3HAHUSA O CEMU KOHTHMHEHTaX M CEMU OCTpOBaxX B
HUX.

®unocop no mmenu Dapdunioc (Daiicorypc) Takxke SBISAECTCA OAHUM M3
00pa3oB-CUMBOJIOB J100pa, aKTUBHO MCIOIB3YEMBIX B MPOU3BEACHUSAX AJMilepa
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Haou. O10 ums, BbeicTynawomiee B «JIucoH yr-tailp» kak Pucorypc, €cThb
BoctouHoe wums [ludaropa. B stom mnpoumsBenmenun Anwmmepa HaBouw ecth
npenanue o Kaknyce. HaBou ucnone3yeT nannoe mpeganue, Tpaktys [Iudaropa,
T.€. Pucorypca, Kak Myapera, H300peBIIEr0 My3bIKaJbHbI HHCTPYMEHT apraHyH
(opran) nox BnustHUEM rpyctu Kaknyca.

Qildi Fisog ‘urs ul yerdin guzar,

Unlari keldi qulog ‘ig ‘a magar>®.

Ha stom otHomenne HaBou k Iludaropy He 3akanumBaercs. Benukuii most
JIO0OpBIM CJIIOBOM YIOMHHAET €ro B ABYX MmosMmax «Xamca» — «Cabbau cail€p» u
«Cannu Uckangapuy.

OO6pa3el Takux ¢uiocodoB, kak bamunoc, bykpar u Xypmyc, Takxke
3a/1eiICTBOBaHbI B TBOpuecTBE HaBou, XOTS U MalOakTUBHBL. MOXHO OTMETHUTb,
4TO BCE€ rpeueckue ¢GuiocoPpsl-Myapers U300paxkeHsl B TBopuecTBe Hasou
HAaCTABHUKAaMU U COBEPIIECHHBIMH JIFOIbMU, TOKPOBUTEIISIMH TJIABHOTO TEPOSI.

Cnenyromass 4yacTte HaspiBaeTca «/luHamMmka o0pa3oB apys3edl M
conepHuKoB». O0pa3 apyra — OMH U3 BAKHEWILIMX MEPCOHAXKEH B JIUTEpAType
HaponoB Typana u Upana, cTosimuid psAJIoM € TJIaBHBIM T€pOE€M U IMOMOTAIOIINN
€My B TPYIHOCTSIX W HeB3rogax. I'eHe3uc 3Toro oOpa3za BOCXOJUT K aHreIaM-
XpaHuressiM B Qoabkiiope. OOpa3 apyra — OAMH U3 NEPCOHAXKEW, 3aHUMAIOIINX
ocoboe mecto B «Xamcay». Hampumep, B UCTOpHM O BEpPHOCTH B «XalpaT yi-
AOGpop» BOCXBaJIsIeTCsl BEPHOCTh ABYX JApPY3€H M TOBOPUTCH, 4TO UX J00poTa U
BEPHOCTh MPHUBEIM HE TOJIBKO K CIIACEHHUIO COOCTBEHHBIX >KM3HEW, HO U K
BceoOLIeMy TOMUJIOBAHUIO BCErO HApo/a.

K Takum BepHBIM JIpy3bsiM npuHaieskut oopa3 [llamypa B mosme «Dapxan u
[Mupun». Yepes »310oT 00pa3 HaBow co037a€T HOBYIO UHTEPHIPETALUIO
TpaauIMOHHOTO oOpasa [Ipyra B kiaccuyeckoit nurepatype. Ilo ero mMHeHwHIo,
IpYr JOJDKEH MOArOTOBUTH MOYBY JJIsi OTHOIIEHWM BIIOOJIEHHOTO €O CBOEH
BO3JIIO0JIEHHOM, HE JKajeTh JUIsl 3TOr0 JIaXke XU3HH M OCTaBaThCS C APYrOM [0
KoHLa u3Hu. [anyp, obnagaronmii TAKUMU KauyecTBaMH, OOK O OOK TPyIHUTCS —
N00bIBa€T KaMHU CO CBOMM JIpYTOM, JElaeT BCE OT HEro 3aBHUCsAlIee s
BoccoequHennss @apxana m [lupun. Korma Xycpas 3axmtouaer Papxanga B
TEMHHUILY, OH HECET MUChMa MEXy BIOONEHHBIMU. [{axe nocie cmeptu Papxana
OH OCTa€TCsl BEPHBIM €ro naMatu. B nuccepranuu HaOMI0JaeTCs TAKKE TUHAMUKA
TPaKTOBOK 00Opasa nipyra Ha npumepe 3aitna, Haydans u Axwuii.

OO0pa3 comnepHHUKa TakKe MUMEET B JINTEPAType AJIUTENbHbIN MyTh pa3BUTHSL.
Kopau yxoasT x 31bIM gayxaM B Mudax, pa3IdyHbIM JIE€MOHAM W BEJIMKaHaM,
CTpEMSILIUMCS] HapyLIUTh OanaHC BCEJIEHHOM M NMPUBECTH 4esloBeka K rudenu. B
MU(DOJIOTHH «ABECTO» BPaKICOHbIE YENIOBEKY IbSIBOJIBI, CIIy)Kalllie HAapyIIEHUIO
rapMOHMM MHpa M MoOene 37a, CYUTAIOTCS NMPOTUBHUKAMH HE TOJIBKO OJIHOTO
YEJI0BEKA, HO U BCETO YEJIOBEYECTBA.

W3 ¢onbkiopa U3BECTHO, YTO B KaXXIOM IMPOU3BEICHUH POMAHTHUYECKOTO
XapakTepa MPUHUMAIOT YYacTHE Iepoil, ero BO300JIeHHAs, IpyT U conepHukK. [Ipu
YYaCTUM OTOM BaXXHOW YETBEPKUM CO3HAETCA KOMIIO3ULMSA IPOU3BEIACHMUS,

% Amumep Hagowuii. JIucon yr-taiip. MAT. 20 Tomsuk. — Tomikent: ®an, 1996. T. 12. - B. 267.
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Pa3BUBAIOTCS €T0 CIOXKET U KOH(MIUKT. Pasymeercs, MpOTUBOMOJIOKHbBIN 00pa3, KaK
U IpYyTue MEPCOHAKH, UMEET B MIPOU3BEACHNHN OIPEAECICHHYIO 1Ieib. Llenbio 3To B
OOJIBIIMHCTBE CIy4aeB SIBISETCS OOTraTCTBO, BIACTh, HUI3MEHHAsI CTPAcTh,TPOH U T.
1. B HaponHbIX smocax o0pa3 comepHuKa, Kak U 00pa3 apyra, CTaHOBWIICS OoJliee
peanucThyHbIM. B 3moce «Anmamunn 3Ty 3a1a4dy BBIIOJHSIN TaKUE MEPCOHAXKH,
KaK COPOK aJIbIIMHIIBI KaJIMOKa, cTapyxa MacTaH U IJlaBHbIM 00pa3oM YITaHTa3.

B «®apxane u lupun» o0pa3 wupaHCKoro uaps XycpaBa HIpPEKpacHO
BBITIOJIHAET BCE 3a/1aun conepHuyecTBa. Jlureparyposen H. MannaeB rosopui 06
ATOM TakK: «XycpaB — BormionieHue 31a. Kondaukr mexay Xycpasom u dapxaaom
€CTh TIIaBHBIM KOH(IMKT mpou3BeneHus»°’. OH OYeHb NPABUIILHO OLEHMI POJIb
OTPULIATENBHOTO Teposi M03MbL. To ecTh, XycpaB XUTPOCThIO IIeHUT Papxana, HE
CyMEB MOOEIUTh €ro CIOBAaMU M JTyXOBHO, CTPEMHUTCS €r0 YHUUYTOXKUTh. XyCpaB
sakmroyaer Papxaga B kpenoctu Camacunb, neitaercss 3actaBuTh [lupuH
oTpeubcs OT J00BH K Hemy. Korma Huyero He ynaércs, OH XOYET YHUYTOXHUTh
CONEpHUKA (PU3MYECKH M JENAET 3TO C MOMOIIBIO XUTPOW CTapyXH, YTO TOXKE
ABJISIETCSL €ro  00JIbIION OmKOKOM. IIoTOMy YTO 3THM MOCTYNIKOM OH HE TOJBKO
tepsieT LllupuH, HO M Kapa CyapOBl HACTUTAET €ro, TO €CTh, BCKOPE OH YMHpPAET.
Kommentupyst 3toT 00pa3, BoctokoBen HJ. beprenbc ckazam: «B  Takux
00CTOATENBCTBAX XYCpPaB JOHKEH OBITh JIMIIEH BCEX MOJIOKHUTENbHBIX KayecTB,
IIPUIIACBIBAEMBIX €My NEPCUACKOM Tpamuuuen. Y HaBoum OH XWTpBHIN,
JNECIIOTUYHBIN, TPYCIMBBIM, MXECTOKMW W KpPOBOXAJIHBIM uapb. Eciau cmeptb
XycpaBa BbI3bIBaeT y Huzamu codyBCTBHE, TO 31€Ch OHA BBI3BIBACT Y YUTATEIA
riiyookoe yzaosineTBopeHue. Iloromy 4TO mapp ObUI CHpPaBEIIMBO HaKa3aH».
[Tocne oOpeTeHHsI HE3aBUCUMOCTH, KOTJa MHTEpIIpPETalrs BHYTPEHHErO CMbICIa
npousBeneHu HaBou crana Tpaaunuen, CTaad OTKPBIBATHCS U CUMBOJIMYECKUE
acnekThbl 3Toro oopasa. Uccnenosarens M. Mbpaxumona nucana: “I[logo6Ho TOMY,
KaK 3TOT MHUp SBJSETCS Nperpajod Mexay AyIod uenoBeka W aOCOJIOTHOM
Oymoi, XycpaB sIBIIE€TCS caMOM OOJIBLION MPOMACThI0 MEXIY BIIOOJIEHHBIM U
BO3NM0OIeHHOW. B 00pa3ze XycpaBa HaBou mokaspiBaeT BC€ MOPOKH U TEMHBIC
croponsl Mupa”™®. Ha camMoM Jene, HHMKTO U3 COIEPHHKOB B JIPYTHUX
MPOMU3BEJCHUAX TI03Ta HE JOXOAUT a0 YyOuiictBa repos. Ammmep Hagow,
CUMTABIIAN YEJIOBEUYECKYIO JKM3Hb KAK BBICIIYIO LEHHOCTb M BO3MOXHOCTH IS
JNOCTHIKEHUS COBEPIIEHCTBA, OCYXIAET AITOT MOCTYNOK XycpaBa M B CBOEM
npousBeeHun «Tapuxu MylIykH A’kaM», ONUCHIBAs NPUYMHY €r0 CMEPTH Kak
«MeCTb HEOeC.

B nuccepranuu aHanmu3upoBaHO HECKOJIBKO BapHAHTOB 00pasza COIEpHHKA,
Harpumep, Moun Canam, mpoTuBomnosiokHbie 00pa3sl B «Cabbau cait€p». Cpenu
HUX BBIEIISETCS aKTUBHOCTh 00pasa Xycpasa.

[Istas rmaBa puccepranuu HaszbiBaeTca «llosudoHuss meranabHbIX H
KOYYIOIUX 00pa3oB B MO3MAax» U COCTOWUT U3 JIBYX yactei. B mepBoil yactu
riiaBbl n3yyaercs «CyTh 1eTadbHbIX 00pa30B B KAYECTBE CUMBOJIAY.

" Mannaes H. Anmumep Hapowmii Ba xank mwkoauétu. — Tomkent: AnaGuér Ba canbar, 2018. — b. 165.
8 Cmorpers: Beprenc E.D. Hapowmii. Tapxumon: Mupsaes M. — Tomkent: Tafakkur ganoti, 2015.
—b. 238.
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JleTanbHblii 00pa3 CYUTAETCS OJHUM W3 OCHOBHBIX CPEACTB, CIIYXaIIUX
MOBBIIICHUIO HMHTEpeca K MPOU3BEACHUIO, YCUJIEHUIO €ro XyJ0’KECTBEHHO-
acTeTHYeCcKOi cymHocTH. B «JluTepatypoBeaueckom ciioBape» JeTaibHble 00pa3bl
MIEPEUHCIICHbl TaKK€ KaK BBl XYJI0)KECTBEHHBIX O0pa30B: «U3 JI€TaJIbHBIX
o0Opa3oB (moapoOHOCTEH, BelleH, MOPTPETOB, MeH3aKel) BEIpacTaeT BTOPOU CIIOM
XYJ0)KECTBEHHON pPEATTbHOCTU — COOBITUS, OOYCJIOBJICHHBIE U3 BHYTPEHHUX WIIN
BHEITHUX JCHCTBHI» .

3epKajio TakKe BBIpAXKACTCS CJIOBAMH «OWHMHA» M «MHPBOT», KOTOPbIE
O03HAYalOT Ha3BaHME oOTpaxaromero npeaMera. Kak o0pa3 OHO BIEpBbIC
CJIOXKHUJIOCh B HApPOAHBIX 00ObIYasix W (oJbKIOpe, MpEeAcTaBisiss cOOOM CUMBOI
ApKOCTH W paayxHoi mnepcnektuBbl. B TBopuectBe HaBou o00pa3 3epkaina
CUMTAETCS] OJJHAM M3 CaMbIX aKTHMBHBIX OOpa30B M HCHOJB3YETCS B HECKOJIBKUX
cMmbIciaax. MHoro3HaueHue oopasa 0cCoOOEHHO SIPpKO MPOSIBISAETCS B I033UHU M03Ta. B
nupuke HaBou oOpa3 3epkasia nmpuoOpeTaeT napasuiesibHOe 3HaueHHe ¢ 00pa3zaMu
BOJIbl, BUHA, JIYHBI U COJHIIA, JUIA (pyXxcap), YHOTpeOssieTcsl MPOTUBOMOIOKHO K
Mery U pkaBuvHe. BMecte ¢ 3TUM ynoTpeOisieTcsi B cMbIciie 00KECTBEHHOTO
JIMKA, IPOCBETIICHUS], CBETA, KPACHUBOIO JIUIA U JIFIOOMMOTO Y€JI0BEKA.

B «Xamce» MOXHO yBHUJIETh CBO€OOPA3HBIN IMyTh PA3BUTHUSI 3TOTO CIOKHOIO
obOpaza. B wactHocTH, «Xailpat yn-AOGpop» OTpa)kaeT BCE BBILICIICPECUNCICHHbBIC
CMBICIIBI 00pa3a. B yacTHOCTH, TaHHBIN 00pa3 OTpa)XeH U B TOM CMBICJIE, YTO BCS
BCEJICHHAsl WU YEJOBEYECKOE CEPJLE CIOBHO SBIAIOTCA 3€PKajIOM, OTPaKCHUEM
TBopua:

Jilvayi husnungg ‘a chu yo ‘q erdi had,
Ko ‘zgu kerak bo ‘Idi anga beadad.

Ochti bu gulshanniki rangin erur,
Har gul anga oyinai Chin erur.

Jilvayi husn o ‘lg ‘ali zohir anga,
Bo ‘Idi bu mir ot mazohir anga®.

WNHTepecHo, 4YTO €cThb OTBET Ha MCTOPHUIO TMOSBIECHUS 3TOro odOpasza B
TtBOpuecTBe HaBou. To ecTp, kak onmcano B nosme «Cangmu HMckanmapu», napp
Yuna npenoaHocut Mckanpapy nBa udyaecHbIX npeaMera. OgHUM U3 HUX ObLIO
3epKaJio, KOTOPOE, KOTJa YeJOBEK CMOTPUT Ha HErO, ONPENENSsIO, UCTUHHBI WU
JIOXKHBI €ro ciioBa. Bnewatnénueli 3TuM uynoMm VMckanaap nmpuKas3blBacT CBOUMM
yMeINIbIM MyJpelaM CMacTepUTh MMOJ00HOE Uylo — YCTypioO (Tejeckor), ¢
MOMOUIbI0 KOTOPOrO OH HaMmepeBajcsl HaOM0JaTh 3a HEOECHBIMU CBETUJIAMH U
OBITH OCBEIOMJIEHHBIM 000 BCEM MPOUCXOISAIIMM B MHUpPE, IS B BCEBHUAILIEE
3epkasio. B pesynbrate moJ pyKOBOJICTBOM ApacTy JBECTH YUYEHBIX-MYAPELIOB
M3TrOTaBIIMBAIOT W3 OTIOJMPOBAHHOIO JKeje3a Takoe 3epkano s Mckanmgapa
(ovinnaitu  Uckanpmapu). Ilo Bose cCyapObl 3TO 3€epKajio MOSBISIETCS B

% Kyponos /[I., Mamaxonos 3., Ba IllepanieBa M. A1aGUETIIYHOCIMK TEPMUHIIAPH JTyFaTh. — TOIIKEHT:
Akademnashr, 2010. — b. 48.
80 Amumep Hagowuii. Xaitpar yn-a6pop. MAT. 20 tomnuk. — Tomkent: ®an, 1988. T. 7. — B. 20.
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cokpouinuiie otina dapxana — npasutens Yuna. YUtoOwl pasragaTh €ro TaiHy
@apxaj A0MKEH ObUI  OTHPABUTBCA B TPEUECKYIO0 3€MIII0, MPEOJOJETh
COTIPOTUBIICHUE [IPAaKOHA, BEJIMKAaHA M HKEJIE3HOTO YeNOBeKa, M OeceloBaTh C
Cokpatom.

TanHCTBEHHBI CYHIyK — Te€lO, a 3epkaso lckanmapa — denoBedeckoe
Ceple, U YTOObl OYMCTUTH €ro, YEIOBEKY HEOOXOAMMO MPEOAOJIETh HUCIIBITAHUS.
Ota MbIcib 00pa3Ho nepenaércs B npoussenennn Hasou. Korga ®apxan nponzaer
CTpPEJION 3epKajio B TPy KEJIE3HOTO YEJIOBEKA B IPEUYECKOM 3emMiie, BOIIIECOHBIHI
CYHIIYK OTKPBIBAa€TCS M Tepoil BUAMT B 3€pKaje CBOIO CyIb0y, a TJIaBHOE -
orpaxenue llupun. OnuceiBas Cokpara, HaBou cpaBHHMBaeT ymnonoOJseT ero
cepaue k 3epkano Mckangapa. B mosme «Jlewnm u Memxuyn» HaBou HasbiBaer
3epkasio Mckanpmapa BTOpbIM uMeHeM — OluHaM KaxoHHOMa (3epKajo,
NOKa3bIBAIOIIEEe MUP) U CPABHUBAET €TO C JIFOOOBBIO.

O0pa3 3epkajia TakKe Y4acTBYET B MCTOPHM, PACCKA3aHHOW BO BTOPHUK B
3amke [roneryn B mosme «CaObau cailép». B Hem pacckas3blBaeTcs 0 TOM, Kak
OIMH HE3HAaKOMeEI| JapUT LAPI0 YyAECHOE 3€PKaj0 — €CIIM YEJIOBEK MEpE] HUM
TOBOpPWJ MpaBlly, €ro JIMIO CHUSJIO0, @ €ClAd Obl OH JraJl, TO OHO CTaHOBHJIOCH
MpauHbIM. Pa3roBapuBasi cO CTpaHHHMKOM, Liapb cropamuTBaeT: «Thl moBUAAI
MHOT'O CTpaH, BCTpeYas JU Thl KOrJa-HUOYb TAKOTO LIEAPOrO YeIOBEKa, KaK 7).
CMyIIEHHBINM 3TUM BOIIPOCOM, T'OCTh 0TBedaeT: «Her». B TOT MOMEHT, KOria rocts
IIOJHECET 3€pKAJI0 K CBOEMY JMIly, OHO mouepHeeT. PacrepsBuuiuniics CTpaHHUK
ropoput: «Jla, Bupen». Mcropus co3maHusi 3TOro 3epKaia TakkKe MHOAPOOHO
ornucana B nosme «Canau Uckangapu». To ecth, koraa Mckannap npudsut B UuH,
HEPBBIM M3 JIBYX YyJEC, KOTOpPbIE MOJApHJI €My MECTHBIM NMpaBUTENb, OBLIO 3TO
UuHckoe 3epkano — ovmHaun YuH. B sToM Mmecte cimoBo «YUuH» MacTepCKu
ynotpeOsieTcst B ABYX 3HadeHUsIX. C OHOM CTOPOHBI 3TO — 3€pKajo, OTAEISIONIEe
MpaBay OT JIXKU, ¢ Apyroit — papdopoBoe 3epkaio caenanHoe B Kurae.

CrnenoBaTenbHO, B CIEAYIOIIMX YEThIpEX Mo3Max «XaMmcbl» 00pa3 3epkaia
BBITNIOJIHAET MPEUMYILIECTBEHHO BE (PYHKIIMU. DTO:

— CpPEACTBO JJIsl pa3IMUCHUS TIPaB/Ibl U JUKU, 100pa U 371a (3epkasio YuHa);,

— MHCTPYMEHT JIs TIOKa3a Bcero mupa (3epkaiio Mckanaapa).

B «Xamce» o6a BapmaHTa 3TOro o0pasza HCHOJIb3YIOTCS B CUMBOJHMYECKOM
CMBICIIE, U 00€ €ro MHTEPIPETALNN MPEACTABISIIOT COO0H YeI0BEYECKOE CEPILIE.

Crnenyromast aetanb — o00pa3 Caku, TPHUCYTCTBYIOIIMNA BO BCEX MOIMaxX
«Xamcery. JlaHHbIE 00pa3 — OJMH U3 CaMbIX aKTUBHBIX TEPCOHAXEH B
MO3TUYECKUX TMpousBeaeHusx Hasou, ocobenHo B smoce «Xamca». K stomy
oOpazy aBTOp oOOpaimiaercs, TJaBHBIM 00pa3oM, B CBOHMX JIMPUYCCKUX
OTCTYIUICHUSX, KaK U B CBOEH JIMPUKE — C TPOCHOOH HAIUTH BUHA.

B «Xaiipar yn-A6pop» oOpaleHrue K CaKuil HauYWHAETCS C TEPBOM 4YacTh
IIOOMBI, a IIOCJI€ MPOJOJDKAECTCA U B IOCIEAYIOIIMX TPEX 4YacTaX. B mpyrux
no3Max «Xamcel» MO3T OOpalaercs Kak K OJM3KOMY Jpyry, MOMOUIHUKY H
OKPOBHUTEITIO.

B snoce Anumepa HaBou «Cabbau caiiép» («CeMb IIaHET») BaKHEUIIMMU
U3 JIETANIbHBIX 00Pa30B ABJISIIOTCSA — 00pa3bl CEMU KpacaBHIl. ITU CEMb KPACABUIIbI
NPEACTaBISIOT B MO3ME €AWHBIM CHUMBOJIMYECKHM oOpa3. ToT ¢akt, 4yTo 3TOT
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o0Opa3 ObL1 ¢ baxpamMoM B cemMu 3aMKax, COMPOBOXKIAsi €ro JHEM U YAAQISSCh OT
HEero HOYbl0, a baxpam craHOBWIICS OECIOKOWHBIM M HE MOT CIaTh, >KeJas
YCIBIIATh OT CEMHM KPacaBUIl HOBBIE PACCKA3bl, MO3BOJSET HAM CKa3aTh, YTO BCE
3TO OBLIIO BoOOpaskeHue o Junapam.

BooOpaxenue o Jlunapam compoBoxaano baxpama B ceMu JBOpuax,
MOCTPOCHHBIX JJIsi Hero. E€ miaTbe COOTBETCTBOBAJIO TOMY 3aMKy, KOJOPHUTY
pacCKa3aHHBIX B HEM HCTOPHUM M BBIBOJAM, CACIAHHBIM B 3TOM 3aMKE B ILIEJIOM.
HecmoTtpst Ha TO, YTO OHM HAXOIATCS BAAJIM OT JPYyr Apyra, BepHas Jluiapam
MBICIICHHO HanuBaeT baxpamy BHHO, Xenas, 4yToObl OH BbI3IOpoBen. Ho c
HACTYIUIEHUEM HOYM AYIIEBHOE COCTOsiHME baxpama HaunWHAeT yXyAIaThCs, U 3TH
CJIaJIKue BOOOpaXKeHUsl MOKUAAIOT €r0, TO3TOMY OH XOUET YCJBIIIATh PacCKasbl OT
KpacaBull. HackoJIbKO UCTOPHUH, pacCKa3aHHBIE UMH B CEMU JBOPLAX, MOBIUSIN Ha
BOCCTAaHOBJICHHE JIyIIEBHOTO paBHOBecHs baxpama, Tak W BOOOpaKeHHE O
JunapaM B 00pa3e ceMHu KpacaBUIl OKaXET Ha HETO MOJIOKUTEIbHOE BO3/IEHCTBHUE.

Bropas 4acte mnsToM rmaBel  Has3piBaeTcs «COOTHOLIEHHE MEkKAY
CHUMBOJIMYECKHUM M300paKeHHeM U CYIIIHOCTH B KOYYIOIIHMX 00pa3ax».

B npowusBenennsx Anumepa HaBou, B 4aCTHOCTH, B €ro 3MOcCe «Xamcay,
MPUCYTCTBYET PAJl KOUYIOIIMX 0Opa3oB, MOATOMY Mbl PEIIMIA H3YYUTh HX
MMEHHO TI0 3TOMY ke UX KauecTBy. Kouyromnue o0Opasbl, Kak U MyTEBbIE CIOKETHI,
LEJIECO00Pa3HO U3yUaTh, pa3fesisis Ha IBa BUAA 10 COCO0Y UX UCIOJI30BAHMS:

1. OOGpa3bl, HCMOIL30BaHHBIE B pPabOTaX HECKOJbKUX aBTOpoB. K HuM
OTHOCATCS NepcoHaxu «Xamcb» - Jlewnu, Memxnyn, ®@apxan, [upun, baxpawm,
Hunapam, Mckannap, Xoram Taiii U Ipyrue.

2. OOpaspl, KOUYyIOIIME  MEXAY TMPOU3BEACHUSIMH OJHOTO aBTOpa B
HECKOJIbKUX xaHpax. K HuM oTHOCsATCS nmepcoHaku Manu, Myk6uias u Mynoup.

B tBopuecTBe Anumiepa HaBou, ocoOeHHO B «XaMce», MOKHO BCTPETUTH 00a
BUJIa KOUYIOIIHUX 00pa3oB.

B mnpenanusix roBoputcs, uto MaHu B CBOE BpeMs ObUI H3BECTEH Kak
TAJIAHTJIMBBIA XYJIOKHHUK U XPaHUJI B TICIIEPE CBALICHHYIO KHUTY « ApIKaHr». JTa
neimiepa HaszbiBajachk «Huropuctonm Monuii», Ha CT€HaxX KOTOpOM ObUIM
HAPUCOBAHBI KAPTUHBI M TIEH3aKK pa3anuHol kpacoTe®. Hasou BKmrounmn Maxn
B KQUECTBE Ba)KHOT'O NIEpCOHaXka B «XaMcy». B wactHocth, B «®Papxazne u llupun»
OH TPAKTOBAJICA KakK TJIaBHBIM XYAOKHUK YETBIPEX JBOPLOB, IMOCTPOCHHBIX
XakaHoM B 4Yectb Papxaga. MaHm Takxke sABsUICS HacTaBHUKOM Dapxana,
Hay4YUBIIUM €r0 CBOeMy HCKyccTBY. HayunBmmiics ero pemeciny, ®apxan cTpour
B Apmenuu asopeil B decth [llupuH, CMOXET YyBUAETh CBOIO BO3IIOOJICHHYIO H
MpUBJIEYb €€ BHUMAHUE.

B «Ca0nban caii€p» BHUMaHHE BHOBbH 0OpaIiieHo Ha 00pa3 Manu. Xyn0XKHUK,
KoTOopbld onucan Jlumapama baxpamy W mnokazan eMmy €€ TOPTPET, TAaKKe
BOILJIOTWJICSI UMEHHO B 3TOM oOpasze. Ha mnpoTsbkeHMM »moca OH PYKOBOIUT
CTPOUTEJILCTBOM CEMM JIBOPIIOB, CEMHU IBETOB i1 baxpama, caM 3aHUMAaeTCs
YKPAIIEHUEM 3TUX COOPYKECHUH.
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B «JIucoH yT-Taiip» Xya0KHUK, CO3AaBIINN MPOU3BEEHNE UCKYCCTBA U3 (pen
Cumypra, crryckasiieiicst Ha YuH, Takxke nzoopaxkeH B oopase Manu. B XIX riase
MO3MBI TOBOPHUTCS, 4TO esi Cumypra Beicaauiaach Ha 3eMii0 YuH, U, yBHIIEB 3TO,
XYIOKHUK TI0O UMEHM MaHu OCHOBaj HCKYCCTBO MoOHaBu3M. [lo ¢unocodcku
HaBou onmceiBaeT MaHM Kak XyJIOXXHMKa — MacTepa cO3/laHus 00KECTBEHHBIX
00pa3os.

Obpaz Manu BomuoTHWICA B 00pa3e macTtepa-peMecieHHuka B «Dapxajae u
[Mupun», B «Cabbau cailép» OH — BEJIUMKUNA HACTABHUK U MYJIpeEll, a B «JIucoH yT-
Tap» — HENMPEB30MIEHHBIN XYI0XKHUK. BCE 3TO CBUAECTENBCTBYET HE TOJBKO O
mactepctBe HaBoum B co3maHuM  CUMBOJMYECKOro  obpaza, HO W
COBEPILIEHCTBOBAHKE JJAHHOTO 00pa3a B TBOPUYECTBE BEITUKOIO MOATA.

O6pa3el MykOunss u MynOupa TakKe OTHOCATCA K YHMCITY KOUYIOIIHUX
00pa3oB, KOTOPbIE UMEIOT 3HAYUMBIM CMBICI U COBEPIICHCTBYIOTCS B TBOPUECTBE
Hasown.

ITpodeccop C.XacanoB, pacckazaBiirii 00 UCTOPUU U TIPOUCXOKIECHUU ITUX
oOpa3oB, B cBoeil Opomrtope «Cemb gapoB Hapow», mnocsimienHoi «Ca0Obau
cai€p», BBICKa3al cCIleayrollee MHEeHHe: «EcCiIM TroBOpUTH O THUIOJIOTHYECKHX
KOPHSIX 3TOro o0pasa, TO SICHO BUIUM, YTO OHHM IPOUCXOJAT U3 HAPOJHBIX CKA30K,
IIMPOKO PacHpPOCTPAaHEHHBIX cpean Haponos Cpemnell Asum no ceil nenp»®. Ha
caMoM Jiesie, TO, YTO J0OpO W 3710 SIBJISIOTCA BEYHBIMU MOMYTYUKAMH, HO IO
HAMEPEHUSIM CepJIell 3TUX NOMYTUYUKOB OJUH U3 HUX JOCTUTAET CYACThA, a APYroi
— HECYaCThsl, SBJISIETCA OCHOBHOM CIOKETHOM JMHHUEW BO MHOTHUX HApPOIHBIX
ckazkax. KopHu 31ux 00pa3oB, Ja)ke paHbIlle YeM HApOJIHbIE CKa3KH, YXOAST B
mudororuto. To ectb, B 30poactpuiickoii mudonorun Opmys, cumBoJ 100pa,
IIpe/ICTaBIICH B KauecTBe OMu3Hea ApuMana, CHMBOJIa 3J1a.

B «Cabbau cait€p» MyxOwib u MynOoup yIOMUHAIOTCS B UCTOPUH,
pacckazaHHol baxpamMy B CcaHZajd0BOM JBOPLE CTPAaHHUKOM U3 MIECTOrO
KOHTHHEHTa. B Hell paccka3biBaeTcsi, yTo MynOup HeTeprnenuB K TPYIHOCTSM,
HEBEPEH CBOUM JPY3bsIM M JIKEIl, U B KOHIIE KOHIIOB TH YEPThl 00OpPAYMBAIOTCS
JUIsL HETO camMoro KaracTpodoil — yMHpaeT OT pa3pblBa KEIyJKa MO0 NpHYMHE
JIOKHOM KIATBBl. A MyKOMIIb — HAOOXKHBIM, TEPIEIUBBIN U MPABEIHBII, TOATOMY
OH 3aCJIY’KMBAeT BHUMAHHUE LIAPS U CTAHOBUTCS €ro 35TEM M HaclieTHUKOM. Camoe
rJlaBHOE, OJjarojapss CBOMM YHCTBIM HAaMEpPEHUSIM OH BOCCOEIMHSAETCS C
BO3JII00JICHHOM, JOCTUTAeT CUYACThS.

B pacckase 35-i rnaBbl moamsl «JIucon yr-taiip» HaBou BHOBE oOparaeTcs K
TUM TeposiM. MyKOWJIb OTHpaBlIse€TCS B CBOW OOBETIIABIIMKA JIOM, TO €CTh, B
npucranuie aepBuieid. [lapp TPUXOIUT HABECTUTh €ro W BBIPA3UTHh EMY
MIOYTEHHUE.

MynOup BHOBb OTIIPABJISIETCS B TaK Ha3bIBAEMBIM «O0alT yi-matad» (THE3710
pa3Bpara), IbeT BUHO U yOUBaeT 4esioBeKa. B pe3ynbrare ero Ka3HIT B KauecTBE
HaKa3aHMUS.

B mectoit rmaBe «Max0y0 ynb-kyiayO» moj Ha3BaHueM «TaBo3y Ba anad
3ukpuaa» HaBou cHoOBa oOpaiaercs K 3THUM JABYM NepcoHaxaM. JleTaibHble

82 Xacanos C. Hasowuitnunr ertn Tyxdacu. — Tomkent: Anabuér Ba canbar, 1991. — B. 140.
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oOpa3el MykOwmiia u Mynoupa Takyke npouuiy B TBopuecTBe HaBou yiuBUTENbHBIN
nyTb pa3BuTusa. To ecth, B «CalObam caii€p» MOST BBHIBOAUT MX Ha YpPOBEHBb
CaMOCTOSITENIFHOTO TE€pOs CIOKETa, NaET MOTHYI0 HHPOPMAINIO 00 UX 3BOIIOIUH U
rubeny, a Takke 0 mpudrHax 3toro. [IpuunHa 3akmoyaercs B TOM, uTo MykOUib
TeprenuB, HAOOXKEH W MpaBauB, a MyaOup, HaIpOTHB, HETEPIEINB, HEBEPEH U
mkuB. OTHOCUTENHHO HEOOMbIIast UCTOpUsA B «JIMCOH yT-Tailp» paccka3biBaeT HaMm,
4TO cCOOCTBEHHAs MOPaJb BEAET OJJHOTO U3 HUX K CUACTBIO, & IPYTroro K rudenu. A
B HeOOJbIIOM pacckaze B «MaxOyO yi-Kyiay0» IMO3T IMOKa3bIBa€T MPUYUHBI U
pe3ysbTaThl MX CMHUPEHUS U BbICOKOMEpHUs. TakuM o00pa3oM, BO BceX TpEX
UCTOPUSIX OBLIM MOKa3aHbl pa3Hble CTOPOHBI 00pa3a.

3AK/IIOYEHUE

Ha ocHoBaHuu uccieioBanus ObLIU CAEIaHbl CAEIYIONINE 3aKII0YEHUS:

1. CuMBOJI U anjeropusi — 3T0 BO3MOKHOCTb OIUCAHUS COOBITUN U BELIEH ¢
MMOMOUIBIO 3HAKOB U CPEJCTB, KOTOPBHIE U3YyUEHBI U MCIIOJIb30BAaHbl HE TOJBKO B
JUTEepaType, HO U B UCKYCCTBE M HEKOTOphIX Haykax. llIlupoko ucnonws3yercs B
KyJbType W OblTy mrofei. OOpa3HOE€ HCIOJIb30BaHUE CJOB B NEPEHOCHOM
CMBICJIE B KayeCTBE CHUMBOJIOB U aJUIETOPUN SBIAETCA JIUTEPATYpPHO-
ACTETUYECKUM  SIBIIEHHEM, O€3rpaHUYHO  PACIIMPUBIIMM  BO3MOKHOCTH
XYyJI0’)KECTBEHHOM JTUTEpaTyphl. DTOT MPOLIECC HAYaJICs C APEBHUX BPEMEH U BCE
HapoJbl MUpPa UCHOJB3YIOT €r0 B paMKaX CBOEr0 MUPOBO33PEHMS, BEPOBAHUN U
TpaguLUM.

2. Hcropus  cuMBOJMYECKHMX 00Opa3oB, paccMaTpUBAaEMbIX  Kak
WHTEpIIpETaIlus CUMBOJIOB B JIUTEpAType, TAKXKE YXOIUT KOPHSIMU B TITyOOKYIO
JIpEeBHOCTh. ABecTo, YpXxyH-EHuceiickue mnaMsITHUKH, Ooratbie 0OpasIlsl
YCTHOTO TBOPYECTBAa TIOPKCKUX HApOJOB YHUKAJIbHBIM OOpa3oM BOIUIOLIAOT
CTAHOBJICHUE W DPA3BUTHUE ITUX Tpaauuuil. B apeBHON TiOpKCKOW MuboIOoTUH
CO3JIaH pAll KyJbTOB, Kak oOpén, nedeap, AepeBO, BOJK U JOIIA/lb, MHOTHE W3
KOTOPBIX JI0 CUX MOpP COXPAaHSAIOT CBOE 3HAUEHHUE KaK CUMBOJIMYECKHE 00pa3bl B
HapoAHOM (hoJbKIIOpe, STHOrpaduu U OBITY.

3. B VYpxyH-Enuceiickux namsTHUKaX, (OJIBKIOpE TIOPKCKUX HapOJI0OB
(«Yry3noman, «Jlana Kypkyt kutoOn», HapojaHble cka3ku, Kuccacu Pabrysw,
nosmMa «I'yns u HaBpy3») co3maHa cBoeoOpa3Hasi rajgepesi CHUMBOJIMYECKHX
00pa30oB. DTH 00pa3bl UCMBITAIIM YHUKAJIbHBIA TOMOHOMUYECKUU Mpolecc B
auTeparype cieaympmero mnepuoga. B olmeM, B y30€KCKOW KIIacCHYECKOU
auTepaType 10 nepuona TBopuectBa HaBom  Oblm  chopMUpOBaHBI
onpeneNéHHbIE CUCTEMbl CUMBOJMYECKUX U aJJIETOPUYECKUX 00pa3oB, KOPHU
KOTOPOH yXOIAT K YCTHOMY HapOJHOMY TBOPYECTBY, Cy(pu3My, TIOPKCKOH U
corauiickoit Mmudosoruu.

4. Hayunble 0000IIEHHSI O CHUMBOJaxX M aJJICTOPHUSAX, CIOKHUBIIMECS Ha
BocTroke, pa3BuBamuCh Ha OCHOBE HCTOYHUKOB M MartepuasioB CBSIIEHHOTO
Kopana u xanucoB u BIepBble ObUIM 00OOLIEHBI HA OCHOBE TPYAOB apabCKHUX
y4€HBIX. 3HAYUTENbHbIE OTKPBITUSI U 000OIIEHHSI B 3TOM HANpaBICHUM ClIeJIalid
TaKXe CIELHATUCThI MO NEePCUJICKO-TAJKUKCKON U TIOPKCKOM MOATHUKE.
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5. Yucno ceMp HIMPOKO MCHOJIB3YETCA B Y30€KCKOM U THOPKCKOM
¢donbKIIOpe, a TaKKEe BO BCEM MHUPE KaK OJHO U3 «MAarMuecKux 4ucem». AJuIiep
HaBou mpuMeHUI 3TO YMCIIO AJis BBIPAKEHHUS CBOMX PEIUTHO3HO-(HUITOCOPCKUX
B3MIAI0B. B pesynbTare accuMmisnuu U nepepaboTku obpa3a ceMu IUIaHET B
MCIIAMCKOM peNUruu U CyQpuHCKOM JHUTepaType OH CTall MCIOJb30BaThCA U B
MepakHamax HaBom. Kaxxmas u3 miaHeT HWMEET CBOKO CHenupUUECKYIO
XYyJI0’KECTBEHHO-3CTETUUECKYI0  (YHKIMIO W TOAHSAIach Ha  ypOBEHb
cuMBoJM4yeckoro ooOpaza. B cBoux MepamxHamax Haow TmiaTenbHO
paccMaTpuBall HHAUBUAYAJIbHbBIE OCOOCHHOCTH Ka)XJoro o0pasa, aHaJIM3UpOBal
1 o0oraiaj ux HOBU3HOM.

6. B mosme «Xaiipar yia-AOGpop» MO3T BBIpaXaeT CBOE KPUTHUYECKOE U
TBOPYECKOE OTHOUIEHUE K MPOU3BEACHUSAM IPEAUIECTBEHHUKOB. JTO OYEBHIHO
U B OTHOIIEHUH oOpa3a Xomxu. Hampumep, B snoce Huzamu oH ObLT NPUHSAT
kak [lunp-Xomka M TPAKTOBAJICS KaK «I[apb» CYIIECTBOBaHUS, COOECETHUK
aBTOpa, mnokpoButTenb. Xomka u [Juns XocpaBa J[leximaBu — pasHble
IIEPCOHAXH, U y KaXIAOTO W3 HUX B DJIOCE €CTh CBOA 3agada. B mosme
AOGnypaxmana Jlxamu J{uib KaK YyYEHUK U JOCTUTAET COBEPILIEHCTBA Ha OCHOBE
YYEHUH TPEX COBEPIIEHHBIX JIOJIEN — HACTABHUKOB. B 3TOM oTHOmEeHNMNM HaBon
nomen nmo nmytd Huszamu u BocxBaisin Aymry kak XoJku (xo3siuH). OH He
TOJBKO Ha3blBaJl €ro LapeM MHpa ObITHS, HO M 3HATOKOM, MOCBSLIEHHOM K
00KeCTBEHHBIM TaitHaM U Onm3octu. M3 3Toro BuaHo, uro HaBom Haxonuics
10/ BIIEYATJICHUEM UMama ['a33anu, 4To 3aMETHO Ha NIPUMEPE NMYyTELIECTBUA €r0
XO0MXKH B MUP ObITUSA U BEYHOCTH.

7. B cBoeit moame HaBow o0paTuil BHMMaHHE Ha CIIOBO «Xalpar»
(«M3yMIIeHHE, BOCXHILEHUEY»), O KOTOPOM YNOMHUHAIIA €0 MPEAIIECTBEHHHUKH,
HO He oOpamanu Ha Hero ocoboro BHUMaHuA. Bo Bcex Npou3BeNEHUSIX,
HanmuCaHHbIX 110 HaBowu, repoil Bocxumaercss kKpacoro. OmHako Xomxka y
HaBou mopakaeTcsa HE TOJBKO KpacOTOW, HO U NYXOBHOM CTOPOHOM, TO €CTh,
noMuHanueMm Co3jatesnis BceX TBOPEHUU M Ojar. DTOT aclekT, Ha KOTOPbIA He
oOpamasioch BHMMaHHE€ B  MPEABbIAYUIMX  [POU3BEICHUSAX, CUUTAETCA
YHUKQJIBHBIM OTKpeITHEM HaBowu. IlyremiectBue B TpeTbeM «Xaupare» TaKkKe
MO>KHO CYUTaTh COOCTBEHHOW Haxojkoil HaBou, B KOTOpod OH ymomooOiser
Aynly K LHapro TEJNECHOTO MHUPA, a pa3yM — K €ro BU3HUPIO, U 3TUM CPABHEHHUEM
HanmomuHaeT «Kumuén caonar» I'a33anu.

8. B «Xamce» MOXHO YBHUISTh pa3HbIC HHTEpIpeTanuu oobpasa
BIIOOJIEHHOTO M BO3JIOOJICHHOW, HCHOJB30BAHHBIX [JIs pas3HBIX Ilejieil, B
YaCTHOCTH:

— Amumep HaBoum mnposiBHI 0coboe MacTepcTBO B CO3JaHUU H
coBepiieHcTBOBaHUU oOpaza dapxama. IToT o0Opa3 BeIpakaeT co0OW CHUMBOJI
COBEpIICHHOT0 YeJOBEKa, C YHUCTBIM cepjueM nontoousimero TBopua u eé
IIPpEKpacHOro cosznanus — lupuH.

— O0pa3 MemxHyHa TakKe UHTEPIPETUPYETCS KaK COBEPUICHHbBIA YEI0BEK
U B TO XK€ BpeMs, Kak oOJiafgaTesib MUPCKOM JItoOBU. Takoil moaxo1 mo3BOJIUII
OMUCHIBATH U MHTEPIPETUPOBATH Pa3HbIe CTOPOHBI OJHOTO U TOTO e 00pasa.
Kpome Toro, cozmano mupokre BO3MOXKHOCTM JUId TepoeB — Jleinu wu
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MekHyHa — TOAHSTBCS O YPOBHS BBICHIErO0 Hieaja — CUMBOJIA JIIOOBH B
JauTeparype.

O6pa3 baxpama cBsi3aH ¢ MJIaHeTOH MHUpPpPUX M CACAHUJICKUM I[apeM
Bapaxpanom V u cuurtaercs o0pa3oM, NPEACTaBISIOMIMM COOOH CHUMBOJ
BIIOOJIEHHOTO M COYETAIOIMMA B ceOe HECKOJIbKO 3HAYEHHH B MPOM3BEACHHSIX
Amumepa Hasown.

— OO6pasbl llupun u Jleiinu TpakToBaluCh B MPOU3BEACHUAX AJMIIEpa
HaBou kak o00pa3bl, oTpaxkarolmge KpacoTy U COBEpIIEHCTBO TBopiia,
00001arnMe KauecTBa COBEPIUICHHOTO YeJIOBEKa U BEPHBIX BO3IIO0JICHHBIX.

— Junmapam Oepé€r cBo€ Hadaio U3 KyiabTa HinTap, MOKpOBUTEIBLHMIIBI
KpacoThbl U MY3bIKH, U BOIUIOIIEHA B HABOMHUCKOM 3TI0CE€ KaK CUMBOJI KPacoThl U
YUCTOTHI, MY3bIKH U JIIOOBHU.

9. O6pa3 Uckanmapa moBIusii Ha Yy30€KCKUH (QOJBKIOP U JHUTEPATyPy
yepe3 CasmeHHbli Kopan u noBecTBoOBaHUM, c(hOPpMUPOBABIIMXCA 10 HEro. B
pe3yibTaTe 00pa3oBaliMChb HAPOJHBIE CKa3aHWs M JereHAanl 00 Vckanpape.
Cnenyer ckas3atb, u4ro WMckangap, HayaBmuii (GOpPMHUPOBATHCA  Kak
XyJnoxecTBeHHbIM o00pa3 B «lllaxname» @upaaBcu, cTajdl COBEPIICHHBIM
XyJI0KECTBEHHBIM HJ€ajoM B ModTuueckux Tpyaax Huzamu ['ssnpxeBu, AMupa
XycpaBa JlexnaBu, A0aypaxmana [>xkamu. B smoce Anumepa HaBou «Canau
Wckannapu» HE3aBUCHMO JPYr OT JApyra pa3BUBAIUCh TPU TPAKTOBKU 00Opaza
Hckannapa — HHTEpIpPETallM MY»XECTBEHHOI'O MPUHIA, HEHABUASALIETO KOPOHY
U TPOH, MPEANPUMMYUBOrO  Laps, IOKOPSIOWIEr0  cepAauma  JJeH
CIIPAaBEVIMBOCTHIO0 M IIPOCBEILIEHHOTO COBEPUIEHHOI'0 YEJIOBEKA, CTPEMSILErOCs
K MO3HAaHUIO COKpOBEeHHOro. CMepTh Vckanzapa B 3moce Takke MMEET MPsMOoe
OTHOIIEHWEe K cuMBoJduM3My. OHa Bormiom@aer B cebe Hen30eKHOCTh
YeJI0OBEUECKON CMEpTH, BeUHYI0 00pb0y 32 J0OPO U 4eT0BEUECKOE CYACThHE.

10. O6pa3 PaBmiaHak HMCHOJB3YyeTCS B 3IOCE KaK CUMBOJ MYAPOCTH U
noyutanus. B To ke Bpemss MexpHa3 — Bone0cTBO, a JIlybbatn UYuH — cuMBoOII
a0COJIFOTHOM KPacoThl M COBEpIIEHCTBA. MOXHO cjaeiaTh BBIBOJ, YTO 00pasbl
PaBmanak, Mexpnaz u Jlypbatu Yun B »snoce «Campnu HWckanpapu»
MCIIOJIb30BAJIUCH B PAa3HbIX KauecTBax 00pa3a BO3IIOOJIECHHBIX.

11. OGpa3 ceMu MyapenoB BOCXOAUT K KOHIIENIMU O CEMU MyJApelax B
Hpesuent I'perun. Oty koHuenuuro Anumep HaBoum coxpanun B «Cagau
Hckannapu». Tem He MeHee, OHM 3HAYMMBI 3[1€Ch JHUIIb KaK CEMEpKa, TO €CTh,
Kak cBsameHHoe 4yucio. Apacty, Cokpar u I[lnmaton — Haubosnee BakHBIC
CUMBOJIMYECKHE (UTYPHI U3 UKCIIa CEMH MYJIPEIOB.

— ApacTy OblI BHIOpaH B KauecTBE COBEPILIEHHOTO uesoBEKa, MyJpena u
HacTaBHMKa Vckanmapa B TpUOOpETEHWHM 3HAHWM W B TIOKOPEHHH CEMU
KOHTUHEHTOB. TeM He MeHee, OyaeT OoJee menecoodpa3Ho paccMaTpuBaTh 3TOT
obpa3 Kak CUMBOJ, OIHUPAIOIIMICS  JUIIb HAa  3aKOHBl  YHUCTOM
XYy/10’)KECTBEHHOCTH, @ HE YUCTO UCTOPUYECKOTO.

— HaBou s¢pdextHO ncnonbizoBal B snoce oopa3 Cokparta. [lepBoHayanbHo,
To ectb B mnodme «®Papxang u lupuH» OH wu300paxaercss B KadyecTBe
HacTaBHUKa-0orocyosa, a B «Caaau ckannapu» — yauTesaeM UppariioHaJIbHbIX
3HaHUM, nomoraBmiuM MckaHnapy B TOKOPEHHMHM CEMU KOHTUHEHTOB M B
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JIOCTUKEHUH JYXOBHOTO COBEPILIEHCTBA.

— O6pa3 Ilnatona B «Cammu HWckangapu» BbIpaXkaeT co0OW CHMBOJI
BEJIMKOI'0 HACTaBHUKA U COBEPIIEHHOTO YEJIOBEKA.

12. O6pa3 ngpyra, KOpHH KOTOPOTO YyXOIAT B (DOJBKIOP U pPa3BUT B
KJIACCUYECKUX TPOU3BEIAECHUSIX, YHHUKAJIbHBIM 00pa3oM HHTEPIPETHUPOBAICA U
COBEpIIECHCTBOBAJICS B TBopuecTBe HaBou. B TBopuecTBe mosta Haubomee
noaxodsuien  ¢urypod sl BeIpaKEHHMs NOpPUHIMIOB oOpasza  jpyra,
copMUpoBaHHBIX B (POJILKIOPE U MUCBMEHHOU JuTeparype, sipngercs [lamyp.
O6pa3ssl 3aiina u Haydans — sto nBe uHTepnperauuu odOpasza apyra. Manu u
AXU NpeNIcTaBIsSAIOT HOBbIE TPaHU 3TOr0 00pasa.

13. B ycTHOM HapoJHOM TBOpPYECTBE M KJIACCUUYECKOW IJUTEepaType
dbopmupoBanuch 3amaun U oOpaza comepHuka. CrokeT MNpPOU3BEICHUS
pa3BHUBAETCS B IPOLECCE BBKUBAHUS Ieposi U JOCTUKEHHUS CBOEH LIEJIN, a TAKXKE
CONIPOTUBJICHHS] CONEPHUKA, MEIIAIOMIErO0 €My KUThb M JIOCTHYb CBOEH LEIU.
OO6pa3 comnepHuka nepcoHUPUIIUPYETCS KaK peajibHasg, TaK W HepealbHas
(cynp0a) durypa. B puccepranuu mpoaHAIM3UPOBAHO HECKOJBKO TPaKTOBOK
oOpa3a comepHHKa, BOIUJIOIIEHHOTO B «Xamce» HaBou, Takux kak XocpaB U
N6Hu Canam.

14. B nurepatype cywmecTByeT Ienas cuctemMa oOpa3oB, Ha3blBaemas
«aeTtanpHble 00pa3b». Takas cuctema 0Opa3oB UCIOJB3YETCS U B TBOPUYECTBE
Amumepa Hasou. B auccepranmuum noapoOHO OMNMCaHbl MPOUCXOXKIEHUE,
pa3BUTHE, UHTEPIpPETAIUs U CUMBOJMKA TaKMX 0Opa30B, KaK CaKu, 3€pKajlo U
ceMb Kpacasull B TBopuyecTBe HaBou.

15. B snoce «Xamca» TakXke y4dacTBYET psAJ KOUYYIOIIUX OO0pa3oB, Kak
Xoramu Ttanu, Manu, MykOunp u Mynbup. B nuccepranum wucciaegoBaH
OpollecC pa3BUTHS U CHUMBOJMYECKHE KauecTBa 3THX o00pa3oB. B 1enowm,
JeTallbHbIE U CTPAHCTBYIOLIME 00pa3bl 3aHUMAIOT 0CO00€ MECTO B TBOPYECTBE
HaBowu, saBasiAch npekpacHbIMU OOpa3laMHu €ro MO3THYECKOTO MacTepcTBa U
BO3BBIIIEHHOI'O MHTEJJIEKTA.
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INTRODUCTION(Abstract of the DSc dissertation)

The purpose of the research is to study the scientific-theoretical research of
the artistic interpretations of Navoi's enlightened views in the Navoi studies of the
last quarter of the 20th century and the beginning of the 21st century. It is to justify
the scientific significance of the conceptual approach and methods used in the
researched works of the mystic scientist N.Komilov to reveal the image of the
creator.

The object of the study.The works of A. Qayumov, Yo. Ishakov, I.
Hakkulov, S. Olimov and N. Komilov, articles and studies devoted to the artistic
interpretation of Navoi's enlightened views in 20th century literary studies.

Implementation of research results.Based on the research of the
interpretation of Alisher Navoi's educational views in the field of modern Navoi
studies and the development of his scientific and theoretical foundations:

In the study of the interpretation of Hazrat Navoi's educational views in the
scientific and philosophical works created after 1991, based on the need to
approach from the point of view of our national ideology, the conclusions drawn
from the analysis of humanitarian ideas within the framework of tradition, literary
influence, and artistic synthesis were used in the interpretation of Navoi's
educational views. As a result, in the study, the interpretations of Navoi's
educational views were compared and conclusions were drawn on the works in the
field of their scientific and philosophical interpretations.

The scientific novelty of the research is as follows: On the basis of socio-
aesthetic and biographical interpretations of the artistic interpretation of Alisher
Navoi's enlightened views, the artistic excellence, imagery, symbolism and the
important role of the great poet's phenomenon in expressing the spirit of the era
have been revealed;

In the researches of I. Hakkulov, it was found that in the interpretation of
Navoi's creative work, as well as his enlightened views, the method of thorough
and consistent study of the relation of the great poet's works with the ancient
Turkic culture, and the full illumination of the connection with the teachings of
Sufism was used. As a result, a unique new scientific-artistic style was created.
This method is considered to be an invention of 20th century narratology;

Scientists A.Qayumov, Yo.lshakov and S.Olimov interpreted the educational
views of Alisher Navoi from a scientific-philosophical and mystical point of view.
Emphasis was placed on what they sought to reveal;

In the process of revealing the specific requirements of Sufism in the artistic
interpretations of Alisher Navoi's enlightened visions created by N. Komilov, as a
proof, he resorted to the work of the great poet, and through the interpretation of

the doctrine of Sufism, which is important in the Eastern Muslim world, the
original value of Navoi's creative heritage, in particular, his enlightened views a
specified event was detected.

In the scientific, literary and artistic interpretations of Alisher Navoi's
educational views created in the years of independence, the fact that the great
thinker was studied one-sidedly or superficially by some Western and Russian
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scientists was explained scientifically, and some problematic aspects in this field
were filled.

Approval of research results. The results of the research were presented at
14, including 10 international and 4 scientific-practical conferences, and public
discussion was held

Publication of research results. 32 scientific works on the topic of the
dissertation, including 1 monograph, 12 articles in publications recommended for
publication of the main results of doctoral dissertations of the Higher Attestation
Commission of the Republic of Uzbekistan, 10 of which were published in 8
national and 2 foreign journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion and a list of references. The volume of the
work is 229 pages.
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