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KIRISH (Falsafa doktori (PhD) dissertasiyasi annotatsiyasi)

Mavzuning dolzarbligi va zarurati. Jahon folklorshunosligi vakillari inson
gadim zamonlardan lirik qo‘shiglarda xalgning dunyogarashi, milliy-madaniy
turmushi ma’lum darajada aks ettirishga harakat qilib kelishlarini va bu jarayonni
har bir xalg o‘zicha ifodalaganligiga alohida e’tibor garatishadi. Xalglarning ana shu
xususiyatlari ifodasi o‘laroq, xalq og‘zaki ijodida lirik qo‘shiq maydonga kelgan
deyish mumkin. Kishilik jamiyatidagi barcha hodisalar insonning hayotiy tajribasi
va ma’naviy qadriyatlari nuqtayi nazaridan garaladi. Ilm-fandagi bunday holat
gadimgi davr falsafasidan, bugungi kundagi falsafiy fikrlardan yaqqol ko‘rinib
turishi tabiiy hodisadir.

Dunyo olimlari xalq qo‘shiqglariga barcha xalqlar og‘zaki ijodiga xos qadimiy
janr sifatida qarashadi. Zero, har bir xalq qo‘shiglarida mazkur xalgning
dunyoqgarashi, milliy-madaniy turmushi va ijtimoiylashuv jarayonidagi xatti-
harakatlari ma’lum darajada o‘z ifodasini topadi. Bu xalq qo‘shiglarining yana bir
o°‘ziga xos xususiyatlaridan biri hisoblanadi. Shu bois ularning turli aspektlarini
o‘rganishga gizigish davom etadi.

Mamlakatimiz tadqiqotchilari lirik qo‘shiglarning tarixiy ildizlari mifologik
garashlar, gadimgi marosimlar, urf-odatlar va arxaik rituallarga borib tagalishini
ta’kidlab, ularning adabiy jihatlariga alohida e’tibor qaratishadi. “Bugungi
globallashuv davrida har bir xalq, har gaysi mustaqil davlat o‘z milliy manfaatlarini
ta’minlash, bu borada avvalo 0‘z madaniyatini, azaliy qadriyatlarini, ona tilini asrab-
avaylash va rivojlantirish masalasiga ustuvor ahamiyat garatishi tabiiydir*t. Zero,
“bugungi shiddatli davrda chinakam ma’naviyatli va ma’rifatli odamgina inson
gadrini bilishi, o‘z milliy gadriyatlarini, milliy o‘zligini anglashi, erkin va ozod
jamiyatda yashash, mustaqil davlatimizning jahon hamjamiyatida o‘ziga munosib
o‘rin egallashi uchun fidoiylik bilan kurasha olishi mumkin”2. Ammo xalgning
badily va musigiy merosini saglash, uni keyingi avlodlarga yetkazish va
boyitishning asosiy vositalaridan biri hisoblanmish lirik qo‘shiglar nutqining
lingvistik va sotsiopragmatik xususiyatlarini ochib beruvchi tadgigotlarning deyarli
yo‘qligi tadiqot ishimizning dolzarbligidan dalolat beradi.

O‘zbekiston Respublikasi Prezidentining 2016-yil 13-maydagi PF-4947-son
“Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetini
tashkil etish to‘g‘risida”, 2017-yil 16-fevraldagi PF-4958-son “Oliy o‘quv yurtidan
keyingi ta’limni yanada takomillashtirish to‘g‘risida”, 2019-yil 21-oktabrdagi
PF-5850 son “O°zbek tilini yanada rivojlantirish va til siyosatini takomillashtirish
chora-tadbirlari to‘g‘risida” Farmonlari; 2017-yil 20-apreldagi PQ-2909-son “Oliy
ta’lim tizimini yanada rivojlantirish chora-tadbirlari to‘g‘risida”, O‘zbekiston
Respublikasi Vazirlar Mahkamasining 2017-yil 22-maydagi VMQ-304-son “Oliy
o‘quv yurtidan keyingi ta’limni yanada takomillashtirish to‘g‘risida”gi Qarori,
2021-yil 19-maydagi PQ-5117-son “O‘zbekiston Respublikasida xorijiy tillarni
o‘rganishni ommalashtirish faoliyatini sifat jihatidan yangi bosqichga olib chiqish
chora-tadbirlari to‘g‘risida”gi Qarorlari, shuningdek, boshga me’yoriy-huquqiy

1 O¢zbekiston Respublikasi Prezidentining “O‘zbek tilining davlat tili sifatidagi nufuzi va mavqeyini tubdan oshirish
chora-tadbirlari to‘g‘risida”gi PF-5850-son Farmoni. Manba: http://lex.uz/docs/4561730
2 Kapumos Y. FOkcak MabHABHAT — eHIUIMac Ky4d. — TouikeHt: MabHapust, 2008, — B. 11.



hujjatlarda belgilangan vazifalarni amalga oshirishga ushbu dissertasiya ishi
muayyan darajada xizmat giladi.

Tadgiqgotning respublika fan va texnologiyalari rivojlanishining asosiy
ustuvor yo‘nalishlariga mosligi. Tadgiqot respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirish, innovatsion
igtisodiyotni rivojlantirish” ustuvor yo‘nalishi doirasida amalga oshirilgan.

Muammoning o‘rganilganlik darajasi. Folklor matnlari, jumladan, lirik
go‘shiglar jahonda uzoq yillardan beri turli soha olimlari tomonidan o‘rganilib
kelinmoqda. Ta’kidlab o‘tish zarurki, bu kabi tadqiqotlarning asksariyat gismi rus
olimlari izlanishlari bilan bog‘laniladi. Masalan, T.V.Zuyevaning ‘“Pycckuii
donsknop®” kitobida rus xalq og‘zaki ijodiyotining tarixi, janrlari va xususiyatlari
muhokama gilingan. B.N.Putilovning “®onsknop n Hapomnas xynerypa®” tadiqot
ishida esa xalq og‘zaki ijodiyotining madaniyatdagi o‘rni va ahamiyati tahlil
gilingan. 1V.Tubalova va Y.A.Emerming “lleHHocTHas KapTWHa MHpa
TPaMIMOHHOTIO M COBpEMEHHOTO (onbKiopa®’ maqolasida an’anaviy va zamonaviy
folklorning qgiyosiy tahlili berilgan bo‘lsa, A.T.Xrolenko o‘zining “CoBpeMeHHas
OTEYECTBEHHAS JIMHIBO(OILKIOPUCTUKA: LIEIH, IPOOIEMBI M IIEPCIEKTUBEY” nomli
ishida lingvofolkloristika sohasining rivoji va kelajagi muhokama qilindi.

Bundan tashqari, tadigotimiz obyekti hisoblangan xalq qo‘shiqlari va ularning
o°ziga xos tabiati haqida ham bir nechta izlanishlar amalga oshirilgan bo‘lib, ulardan
asosiylari sifatida M.A.Serdyuk’ va R.M.Stounning® tadgiqot ishlarini ta’idlab o‘tish
mumkin. Ushbu manbalardan ko‘rinib turibdiki, xalq qo‘shiqglari va xalq og‘zaki
jjod 1yoti haqidagi mavzu har doim ham keng qamrovli tadqiqotlar obyekti bo‘lib
kelgan.

O<zbek tilshunosligi va adabiyotshunosligida ham xalg qo‘shiglari keng
ko‘lamli tadgiqot obyekt bo‘lib kelgan, deyishimiz mumkin. M.Alaviyaning
“O‘zbek xalq go*shiglari® kitobi, M.Y oqubbekovaning “O‘zbek xalq qo*shiglarining
lingvopoetik xususiyatlari’® hamda A .Musaqulovning “O¢zbek xalq lirikasining
tarixiy asoslari va badiiyati''” kabi doktorlik dissertatsiyalari, D.O‘rayevaning
“O‘zbek xalq lirik qo‘shiglarida parallelizmlarning xarakteri va badiiy-
kompozitsion vazifalari'®” singari nomzodlik ishi bu borada muhim ahamiyatli
hisoblanadi.

% 3yepa T.B. Pycckuii ponbkiop. — M., 2002. — 5 c.

4 Tytunos B.H. ®onbkiiop u Hapoanas KyneTypa. — CI16., 1994. — 238 c.

5 Ty6anosa U.B., Dmep IO.A. LleHHOCTHas KapTHHA MUpA TPAAULMOHHOTO M COBPEMEHHOro (osbkiaopa // KapTunsl
pycckoro mupa: akcuosiorus B si3bike u Tekcte / JLII. JIponosa, JI.U. Epmonenkuna, [I.A. KaTyHuH u ap.; OTB. pel.
3.1. Pe3anosa. — Tomck: U3a-so TT'Y, 2005. — 296 c.

® Xponenko A.T. CoBpeMeHHas OTEYECTBEHHAs JHUHTBOMOJBKIOPUCTHKA: LIEIU, NPOOJIEMBI U IIEPCTIEKTUBBI //
Pycucruka cerogas. @yHKIIMOHUPOBaHUE S3bIKA: JIEKCHKA U TpaMMaTrka. — M.: Hayxka, 1992. — 166 c.

" Cepmiox M.A. Kareropus nuna v ee Xy10KeCTBEHHbIE (DYHKIIMH B PYCCKOM HapOIHOM JIMPUYECKOii ITecHe: aBToped.
JIC. ... KaH. puon. Hayk. Boporex, 2002. — 201 c.

8 Stone RM. Theory of ethnomusicology. Pearson Press, New Jersey, 2008. — 53 p.

9 Anapust M. V36ex xank kymmxnapu. — T.: V3 @A mampuéru, 1959. 316 6.

10 Bry66exoBa M. V36ek Xalk KyIIMKIAPUHUHT JTHHIBOIIOSTUK XycycusTnapu: OUion. (aH. J0K. ... jucc. aBToped.
—T.,2005.—44 6.

11 Mycaxynos A. Y36ek XanK JIMPUKACHHUHT TApUXMii acociapu Ba Gaguusti: Ounon. GaH. J0K. ... ucc. aBroped.
—T., 1995.—-416.

12 Ypaesa JI.C. V36ek xamk JHpHK KYIIMKIApHIa Mapaielu3MIAPHHHT XapakTepu Ba OaIHHil-KOMIIO3UIMOH
Bazudanapu: Owion. dan. HOM3. ...auce. aroped. — T., 1993, — 20 0.
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Bundan tashgari ish doirasida D.U.Ashurova, Sh. Shaxobiddinova,
L.R.Raupova®®; G.K.Odilova, A.F.Ismatov, Z. Pardayev va Sh. Safarov'* kabi
boshga o‘zbek olim va olimalari ilgari surishgan ilmiy g‘oya va xulosalari ham
gimmatli bo‘ldi.O‘zbek xalq og‘zaki ijodi, jumladan, lirik qo‘shiqglar adabiyotchilar
tomonidan badily asar sifatida chuqur tadqiq etilgan. Lekin lirik qo‘shiglarni
sotsiopragmatik jihatdan chuqur o‘rganish yetarlicha e’tibor garatilmagan
yo‘nalishdir. Ushbu dissertatsiya o‘zbek xalq qo‘shiglarining sotsiopragmatik va
diskursiv tahlili orgali mavzuga yangicha ilmiy yondashuvni taklif giladi.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi. Tadqgiqot
O‘zbekiston davlat jismoniy tarbiya va sport universiteti ilmiy-tadqiqot ishlari
rejalariga muvofiq “O‘zbek tilining sistemaviy tadqiqi” hamda “O‘zbek tili
imkoniyatlarining nutgiy vogelanishi va uni tahlil gilish hamda baholashning ilmiy
asoslar1” yo‘nalishlari doirasida bajarilgan.

Tadgigotning magsadi o‘zbek lirik qo‘shiq nutqining sotsiopragmatik
xususiyatlarini ochib berishdan iborat.

Tadgiqgotning vazifalari:

lirik qo‘shiq diskursining umumiy nazariy asoslarini tahlil qilish hamda lirik
go‘shiq nutqiga bevosita ta’sir giluvchi elementlarni aniglash;

o‘zbek lirik qo‘shiqglarining diskursiv tahlilini yoritish;

lirik qo‘shiglarda milliy-madaniy ramzlarni tahlil qilish, ularning xalq
hayotidagi ahamiyatini lingvistik nugtayi nazardan o‘rganish;

tadqiqot obyekti sifatida tanlangan lirik qo‘shiq matnlarining sotsiopragmatik
Xususiyatlarini tadgiq etish;

lirik go‘shiglarda ayol va erkak lirik gahramonlarning ma’lum voqgeaga bo‘lgan
munosabatlari hamda ularning matndagi tashqi va ichki dunyosini ta’riflovchi
xarakterli xususiyatlarini o‘rganish;

qo‘shiglarda ayol va erkak obrazlarini tahlil qilish orqali xalgning gender
stereotiplarini aks ettirish jarayonini o‘rganishdan iborat.

Tadgigotning obyekti sifatida turli mavzularga ega bo‘lgan o‘nlab o‘zbek lirik
qo‘shiq namunalari tanlangan.

Tadgiqgotning predmetini o‘zbek lirik qo‘shiq nutgining sotsiopragmatik
xususiyatlari tashkil etadi.

Tadqgigotning usullari. Tadgiqot mavzusini yoritishda badiiy matn tahlili,
zidlash, tasniflash, kontekstual va struktural tahlil kabi metodlardan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

lirik qo‘shiqglar milliy identifikatsiya, ijtimoiy norma va ma’naviy gadriyatlarni
uzatish vositasi sifatida xizmat qilishi, ularda nutgning ijtimoiy Xxoslanishi
sotsiopragmatik aspektda ramzlar orgali ham uzatilishi mumkinligi isbotlangan;

13 Amyposa JI.Y. IIpousBoiHOE CIIOBO B CBETE KOMMYHHKATHBHOMN TeopuH sA3bika. — Tamkedt: ®an, 1991. — 100 ¢.;
[Taxobutaunosa 1. ['pamMmmaTik MabHO TATKUHE Xycycuaa: Ouion. GpaH. HoM. ...aucc. aBToped. — Camapkan, 1993.
—20 6.; Paymosa JI.P. /Inanmoruk TUCKYpCIATH MONUATIPEINKATAB OUPIUKIAPHUHT COIUONIPArMAaTHK TAIKUKU: DHITO.
¢an. g-pu...ucc. — Tomkent, 2012. — 220 6.

14 Omunosa I'.K. Xycycuii quckypciap TMHIBOMaIaHHi TaTKHHUHHHT HA3apUACH Ba aMAIUETH (TIIFOTTOHUK AUCKYPC
muconuaa). Ounos. ¢an. I0K. ...aucc. aBroped. — Daprona, 2020. — 72 6.; Ismatov A.F. Ertak diskursi va uning
lingvokulturologik tadqiqi (o‘zbek va ingliz xalq ertaklari misolida): Diss... fil. fan. b. dok. — Andijon, 2024. - 141 b;
Pardayev Z. Pragmatik lingvistika. — Samargand, 2013. — 104 b.; Safarov Sh. Pragmalingvistika. — Toshkent: O‘zME,
2008. — 247 b.
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o‘zbek xalq qo‘shiglarida bo‘ri yoki ilon kabi obrazlar xalgning totemistik
garashlariga asoslanishi, aynan sotsiopragmatik birliklar milliy mental omillarga
ko‘ra madaniy stereotiplar va ijtimoiy gadriyatlarni namoyon qilishi dalillangan;

o‘zbek xalq qo‘shiglari, asosan, xalgning kundalik hayoti, muhabbat, ijtimoiy
vogealar va xalgning gahramonlari hagidagi gissalarni aks ettirishi, shu bilan bir
vaqtda, sadogat, uyat, poklik kabi tushunchalar, ijtimoiy-madaniy gadriyatlarni
¢’zozlash ular uchun leytmotiv ekani asoslangan;

go‘shiq matnlarida lirik gahramonlar xatti-harakatlari va ular nutgining gender,
verbal hamda noverbal jihatdan farglanishi, ramziylashtirishning yugori darajasi
amal qilishi hamda o‘ziga xos sotsial koloritga ega ekanligi dalillangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

xalq qo‘shiglari xalgning lingvomadaniy boyligi sifatida ma’lum jamiyat va
millatga xos ijtimoily va pragmatik xususiyatlarni o‘zida mujassam qilishi
isbotlangan;

lirik qo‘shiglarda keluvchi ramzlar ham ma’lum kognitiv vosita sifatida ularda
gandaydir vazifa bajarib kelishi tegishli misollar bilan ilmiy asoslab berilgan;

lirik qo‘shiqlarning diskursiv omillari ulardagi mavjud lirik gahramonlarning
gender rollari orgali ham o‘rganilish mumkinligi isbotlangan.

Tadqgiqot natijalarining ishonchliligi  dissertatsiyada  o‘rganilgan
materiallarning respublika hamda xorij olimlarining nazariy fikrlariga
tayanilganligi, muammoning aniq qo‘yilganligi, natijalarning respublika va xalgaro
migyosdagi ilmiy-amaliy konferensiyalarda e’lon qilib turilganligi hamda olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati shunda ko‘rinadiki, lirik janr diskursiga oid ilmiy-nazariy
qarashlarni yangi ma’lumotlar bilan boyitadi hamda adabiyotshunoslik,
folklorshunoslik yo‘nalishlarida bajarilayotgan ilmiy tadqiqot ishlariga, xususan,
folklor diskursining lisoniy-madaniy ko‘rsatkichlarini belgilashda nazariy asos
vazifasini o‘taydi.

Tadgiqgot natijalarining amaliy ahamiyati shundan iboratki, ulardan oliy o‘quv
yurtlarida turli metodik tavsiyanomalar tuzish, maxsus lug‘atlar, darslik va o‘quv
go‘llanmalarni tayyorlashda foydalanish mumkinligi bilan izohlanadi. Tadqiqot
natijalari sotsiopragmatika, sotsiolingvistika, kognitiv tilshunoslik,
lingvomadaniyatshunoslik, etnolingvistika kabi fanlarga oid ma’ruzalar uchun zarur
manba bo‘lib xizmat qiladi.

Tadgiqgot natijalarining joriy qilinishi. Lirik diskurs va uning
sotsiopragmatik aspekti tahlil gilish yuzasidan olingan ilmiy natijalar asosida:

lirik qo‘shiglar milliy identifikatsiya, ijtimoiy norma va ma’naviy qadriyatlarni
uzatish vositasi sifatida xizmat qilishi, ularda nutgning ijtimoiy xoslanishi
sotsiopragmatik aspektda ramzlar orqgali ham uzatilishi mumkinligi xususidagi
xulosalardan O°‘zbekiston davlat xoreografiya akademiyasida bajarilgan “O‘zbek
raqs san’ati terminologiyasi” mavzusidagi PZ-20170930188-ragamli tadgigot
loyihasi doirasida foydalanilgan (O‘zbekiston davlat xoreografiya akademiyasining
2024-yil 31-oktabrdagi 01-04-08/352-son ma’lumotnomasi). Natijada, qo‘shiqlarda
ayol va erkak obrazlarini tahlil gilish orgali millatimizning gender stereotiplarini aks
ettirish jarayoni aniqlash yo‘lidagi tahlillar amalga oshirilgan;
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o‘zbek xalq qo‘shiglarida bo‘ri yoki ilon kabi obrazlar xalgning totemistik
garashlariga asoslanishi, aynan sotsiopragmatik birliklar milliy mental omillarga
ko‘ra madaniy stereotiplar va ijtimoiy qadriyatlarni namoyon qilishi Xxususidagi
xulosalardan O‘zbekiston davlat xoreografiya akademiyasida amalga oshirilgan
C-202003161 raqamli “Xoreografiya san’ati orqali imkoniyati cheklangan
bolalarning  jamiyatdagi  faolligini  oshirishga  garatilgan  multimedia
mahsulotiniyaratish” nomli grant loyiha doirasida belgilangan vazifalarni bajarishda
foydalanilgan (O‘zbekiston davlat xoreografiya akademiyasining 2024-yil
31-oktabrdagi 01-04-08/350-son ma’lumotnomasi). Natijada, lirik qo‘shiglarda ayol
va erkak gahramonlarning ma’lum vogeaga bo‘lgan munosabatlari hamda ularning
matndagi tashqi va ichki dunyosini ta’riflovchi xarakterli xususiyatlar tahlilida ilmiy
izchillikka erishilgan;

o‘zbek xalq qo‘shiglari, asosan, xalgning kundalik hayoti, muhabbat, ijtimoiy
vogealar va xalgning gahramonlari hagidagi gissalarni aks ettirishi, shu bilan bir
vaqtda, sadogat, uyat, poklik kabi tushunchalar, ijtimoiy-madaniy gadriyatlarni
e’zozlash ular uchun leytmotiv ekani to‘g‘risidagi xulosalardan “O°‘zbekiston”
teleradiokanali” davlat muassasasi, “O‘zbekiston tarixi” telekanalida efirga
uzatilgan “Hamma uchun” ko ‘rsatuvchining ssenariysini tayyorlashda foydalanilgan
(“O‘zbekiston” teleradiokanali” davlat muassasasining 2024-yil 13-noyabrdagi
01-44-426-son ma’lumotnomasi). Natijada ko‘rsatuvlar uchun tayyorlangan
materiallarning mazmuni boyitilgan, keltirilgan tahlillar teletomoshabinlarning
muloqot jarayonida, diskursiv faoliyat mobaynida tilning asosiy vazifasi bo‘lgan
axborotni uzatish va qabul qilish harakatlari samarasi va mazmuni to‘g‘risidagi
bilimini va ularning nutq zohirlanishiga gizigishini oshirishga imkon yaratgan;

qo‘shiq matnlarida lirik gahramonlar xatti-harakatlari va ular nutgining gender,
verbal hamda noverbal jihatdan farglanishi, ramziylashtirishning yugori darajasi
amal qilishi hamda o‘ziga xos sotsial koloritga ega ekanligi xususidagi xulosalardan
O‘zbekiston milliy teleradiokompaniyasi “Yoshlar” teleradiokanalining bir qator
ma’naviy-ma’rifiy, ijtimoiy-siyosiy va ilmiy-ommabop yo‘nalishlardagi
ko‘rsatuvlarini tayyorlashda foydalanilgan (“Yoshlar” teleradiokanalining 2024-yil
13-noyabrdagi  14-02-199-son ma’lumotnomasi). Natijada teleko‘rsatuvlar
ssenariysi mazmunan boyitilib, teletomoshabinlarning notiglik va so‘zlashuv
madaniyatiga rioya etish, o‘zaro mulogotda so‘zlashuv odobiga rioya etish kabi
fazilatlarning kuchayishiga hissa qo‘shgan;

xalq qo‘shiglari xalgning lingvomadaniy boyligi sifatida ma’lum jamiyat va
millatga xos ijtimoiy va pragmatik xususiyatlarni o‘zida mujassam qilishi xususidagi
xulosalardan O‘zbekiston Yozuvchilar uyushmasining faoliyatida foydalanilgan
(O‘zbekiston Yozuvchilar uyushmasining 2024-yil 11-noyabrdagi 01-03/911-son
ma’lumotnomasi). Natijada lirik qo‘shiq namunalarida xalqimizning milliy
qadryatlari, lingvomadaniy xususiyatlarini ochib berish, jamoada o‘zini idora etish,
so‘zlashuv odobiga rioya etish kabi fazilatlarni shakillantirish va yoshlar
ma’naviyatiga singdirishda alohida ahamiyat kasb etgan va uslubiy tavsiyalar ishlab
chigishda imkon yaratgan.

Tadqgigot natijalarining aprobatsiyasi. Tadgiqot natijalari 2 ta xalgaro va
3 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.



Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
14 ta ilmiy ish chop etilgan. O‘zbekiston Respublikasi Oliy attestatsiya komissiyasi
tomonidan doktorlik dissertatsiyalarining asosiy ilmiy natijalarini chop etish tavsiya
gilingan ilmiy nashrlarda 9 ta maqola, jumladan, 3 ta respublika va 6 ta xorijiy
jurnallarda nashr etilgan.

Tadgigotning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, umumiy hajmi 123 sahifani
tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi asoslangan, tadgigotning magsad va
vazifalari, obyekti va predmeti tavsiflangan, respublika fan va texnologiyalari
rivojlanishining ustuvor yo‘nalishlariga mosligi ko‘rsatilgan, ilmiy yangiligi va
amaliy natijalari bayon gilingan, olingan natijalarning ilmiy va amaliy ahamiyati
ochib berilgan, natijalarni amaliyotga joriy qilish, nashr etilgan ishlar hamda
dissertatsiya tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Diskurs va matn munosabati hamda folklor
diskursining o‘ziga xos xususiyatlari” deb nomlanib, unda tilshunoslik va
folklorshunoslikda diskurs atamasi va folklor matnlarning diskursiv tahlili
yuzasidan jahon tilshunoslarining ishlari muhokama gilingan. Bobning birinchi fasli
“Antropotsentrik tilshunoslikda diskurs va matn muammosi tahlili” deb
nomlanib, unda ushbu atamaning noaniqgligi va uning bilimlarning turli sohalarida
go‘llanilishi ushbu tushunchani talqin qilishda turlicha yondashuvlarni
shakllantirganligi eslatib o‘tildi.

Gollandiyalik olim Van Deyk tomonidan shakllantirilgan diskurs ta’rifi
zamonaviy tilshunoslikda ustuvor ahamiyatga ega bo‘lib, unga ko‘ra, diskurs til
shaklining murakkab birligi sifatida matndan tashgari ekstralingvistik omillardan
(dunyoni bilish, g‘oyalar, tushunchalar, adresat maqsadi) tashkil topgan murakkab
kommunikativ tuzilmadir®®. Shuni ta’kidlash kerakki, diskursning ushbu ta’rifi
ko‘plab lingvistik tadgiqotlar uchun boshlang‘ich nuqta bo‘lib xizmat qilgan.

T.M. Nikolaeva diskursning turli ta’riflarini hisobga olib, eng muhimlari
sifatida quyidagilarni ta’kidlaydi®®:

o _ b) matnning og‘zaki -
a) izchil matn; shakli: d) dialog;

€) gapning ma’no
jihatdan bog‘langan
turlari;

f) og‘zaki yoki yozma
nutg.

15 Neiik T.A. SI3bik. [losnanne. Kommynukanus. — M.: TTporpecc, 1989. — 310 c.
16 Huxonaesa T.M. Jlunrsucruka texcra. CoBpeMeHHOE cOcTOsHUE M nepenektuBsl. — M.: ITporpecc, 1978. — 39 c.
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“Diskurs” tushunchasiga yuqoridagi ta’riflarni umumlashtirgan holda, bu
atama “matn” tushunchasiga yaqin ekanligi ayon bo‘ladi, lekin undan farqli o‘laroq,
diskurs vaqt o‘tishi bilan yuzaga keladigan lingvistik aloqa sifatida tavsiflanadi,
matn esa turg‘un obyekt va lingvistik faoliyat natijasidir.

Matn borasidagi keltirilgan ta’riflar ichida, bizningcha, eng to‘liq va eng
to‘g‘risi I.R. Galperinning quyidagi ta’rifi hisoblanadi: “Matn nomlar va maxsus
birliklar (murakkab sintaktik birlik) dan iborat bo‘lgan batafsil, o‘ziga xos birlik.
Shunigdek, u leksik, grammatik, mantiqiy, uslubiy bog‘lanishlar, ma’lum bir
maqgsad uchun yo‘naltirilgan va pragmatik ta’sirga yo‘naltirilgan, yozma hujjat
shaklida rasmiylashtirilgan nutq jarayoni mahsulidirt™

Tadqiqotchi A.I.Novikov matnga nisbatan to‘liglik, izchillik, bog‘lanish,
puxtalik kabi kategoriyalarni gayd etadi'®. Yana bir rus olimi A.A.Leontiev esa bu
borada matnning yaxlitlik masalasiga alohida e’tibor qaratadi®. R.Galperin fikriga
ko‘ra, matnga xos bo‘lgan kategoriyalarga quyidagilar kiradi:

Konseptuallik Uyg‘unlik Informativlik

Progressiya /

turg‘unlik Badily vaqt

Tadgiqgotning keyingi fasli dastlabki gismi “Badiiy matn va unga alogador
birliklarning diskursiv xususiyatlari” deb nomlanadi. Badiiy matn badiiy
adabiyot kanali orqali matnning g‘oyaviy-badily mazmunidagi murakkab bir
yaxlitlikka birlashgan moddiy-mantiqiy, estetik, hissiy va baho ma’lumotlarini
yetkazishga xizmat qiluvchi og‘zaki xabardir.

Badiiy matn shunchaki axborot, kommunikativ, estetik, jamlovchi tuzilma
emas. U o‘z xususiyatlariga ko‘ra yangi ma’no yaratish, jonlantirish, madaniy
jihatdan to‘plangan bilimlarni hosil gilish xususiyatiga ega. Shuning uchun ham
matn, jumladan, badiiy matn ham fanning turli sohalarida turli tomonlardan ko‘rib
chiqilishi tabiiy.

17 Tanpnepun W.P. TekcT kak 00beKT JMHIBUCTUYECKOTO HccienoBanus. — MockBa: Hayka, 1981. — 18 c.

18 Hopuxos A.W. Xy10:KeCTBEHHBIH TEKCT M €ro aHanu3. — Mocksa: Hayka, 1988. — 304 c.

19 Jleontben A.A. TIoHSTHE TEKCTA B COBPEMEHHOM JIMHTBUCTHKE U MICUXONMHIBUCTHKE // TICHXOJMHTBUCTUYECKAS U
JIMHI'BUCTHYECKas IPUPO/Ia TEKCTa U 0cOOEHHOCTH ero Bocnpustus. — Kues, 1979. — 120 c.
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Tilning estetik va pragmatik funksiyalariga asoslanib, badiiy matn quyidagi
kichik funksiyalarni belgilaydi:

1) ma’lumotlarni yetkazib berish;

2) yangi ma’lumotlarni ishlab chiqarish;

3) axborotni saglash.

O‘quvchi badily matnni tushunsagina yuqoridagi uchta vazifa to‘liq amalga
oshadi.

Badiiy matn alohida muallifning badiiy so‘z bilan yozilgan asaridir. Badiiy
matnda axborot saglanadi, uzatiladi va yangi axborot olinadi. Badiiy matn bilan
tanishish jarayonida o‘quvchi axborot bazasining magsadi va mazmunini anglash
uchun muallif bilan ijodiy munosabatda bo‘ladi.

Badiiy matn boshga matn turlaridan ekspressiv-emotsional til birliklarining
ko‘pligi bilan ajralib turadi. Shu munosabat bilan badiiy matnlarda fikrni ifodalash
shakli ko‘pincha emotsional va ritorikdir. Badily matn o‘zining majoziy va obrazli
lingvistik xususiyatlari bilan o‘quvchi va muallif (adresat va adresant) o‘rtasidagi
alogani mustahkamlaydi.

Badiiy matnning boshga matnlardan yana bir farqi shundaki, u o‘quvchining
his-tuyg‘ulariga ta’sir etib, estetik kuchi, hissiy bo‘yoqlari orqali fikr jarayonlariga
erkinlik beradi.

Badily matndagi tilning funksional pragmatik tomonlarini quyidagi
ko‘rsatkichlar bilan aniglash mumkin:

- muallif niyati (manipulyatsiya, asardagi vaziyat sharoitida funksional
uslublarni ifodalash, muallif niyati, istagi, obrazlarning instinktiv harakatlarining
tilda ifodalanishi);

- matnning pragmatik salohiyati (matn mazmuni, yozuvchi yoki muallif fikrini
yetkazishda til operatsiyalarining semantik alogasi);

- yozuvchi yoki hikoyachi tomonidan badiiy usullardan foydalanish;

- matndagi antropotsentrizm, ya’ni muallif obrazi;

- o‘quvchi yoki tinglovchining asl bilimi (asar yoki matndagi tarixiy-madaniy
ijtimoiy vaziyat va hodisalarni tushunishda uning bilimi, yoshi, jinsi, millati,
ijtimoiy mavqei xususiyatlari orgali ochiladi) va hokazo.

Badiily matn juda murakkab semantik-tarkibiy tizim sifatida o‘ziga xos
xususiyatlar va umumiy qonuniyatlarga ega. Badily matn o‘zining semantik ko‘p
gatlamliligi, emotsional-ekspressivligi, konnotativligi va subyektivligi tufayli
o‘quvchidan katta bilimni talab qgiladi. Shunday ekan, badiiy matnga nafagat
muallifning lingvistik gobiliyati, dunyoni lingvistik tasvirlash, niyat va imkoniyatlar
nuqtayi nazaridan, balki o‘quvchi idroki nuqgtayi nazaridan ham garash kerak.

Faslning navbatdagi qismi “Folklor diskursi va ularning xarakter
xususiyatlari” deb ataladi. Folklorni o‘rganish ma’lum bir xalqqa xos bo‘lgan
qadriyatlar va dunyoqarashlar tizimini qisman gayta qurish imkonini beradi. Folklor
ko‘pincha tilning etnik guruh yoki umuman jamiyat bilan aloqasini ko‘rsatadigan
lingvistik vaziyatlarning turlariga bog‘liq. Bundan tashqari, bu adabiy shaklning
rivojlanishiga turtki bo‘lgan tilning mavjudlik shakllaridan biridir. Ammo bu adabiy
shakl butun etnik guruhni gamrab oladi, degani emas. Shuning uchun xalq og‘zaki
jjodi tilini adabiy tilning bir qismi deb hisoblash kerak.

Xalq og‘zaki ijjodining san’at sifatidagi asosiy belgilari quyidagilardan iborat:
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1jtimoiy utopiyaning

romantik usul va tiplashtirish A
tasvirlanishi.

personajlarni tasvirlash yo‘llari Improvizatsiyaning o-ziga
xosligi
umumiylik va o‘ziga xoslikning barqaror kompozitsiya va asar
yonma-yon mavjudligi uslubining o‘ziga xosligi

J .

Folklor nutqi institutsional diskurs turlaridan biri hisoblanadi. Institutsional
nutqni o‘rganishning asosiy yo‘nalishlari nutqning madaniy-situatsion mohiyati
sifatida tegishli xususiyatlarini aniglash, uning tuzilishini modellashtirish, tillararo
tagqoslashda nutgning lingvistik va madaniy xususiyatlarini yoritish, uning turlari
va janrlarini belgilash bilan cheklanadi.

Folklor nutqi o‘ziga xos shakllanish bo‘lib, u inson faoliyatining turli
sohalariga xizmat giluvchi bir gator bargaror kommunikativ vaziyatlarda amalga
oshiriladi. Umumiy bilimlarni uzatish orgali u jamiyat hayotini bargarorlashtiradi
hamda stereotipik vaziyatlarda xatti-harakatlarning individual variantlarini taklif
giladi. Folklor nutgida kommunikatorlar bitta ijtimoiy hamjamiyatning vakillari
sifatida harakat gilishadi.

Folklor nutqini tavsiflash uchun uning mavjud bo‘lish shartlari katta
ahamiyatga ega. Zamonaviy jamiyat a’zolari ongli ravishda folklorga milliy g‘oyalar
manbai sifatida murojaat qgilib, uni madaniy merosning tarkibiy qismi sifatida
saglash va targ‘ib qilish muhimligini ta’kidlashadi.

Folklor diskursida muloqot joyi ham muhimdir. Ba’zi folklor janrlari ijro
joyiga qattiq bog‘lanmagan (qoida tariqasida, bu an’anaviy bo‘lmagan folklor deb
ataladi), boshqalari esa, aksincha, fagat ma’lum bir joyda va ma’lum bir vaqtda ijro
etilishini talab qiladi (an’anaviy folklor).

Folklor nutqi jamoaviy ong, jamiyatning qadriyat yo‘nalishlarini aks ettiradi.
Uning magsadi jamiyatning madaniy va ijtimoiy o‘zini o‘zi anglashini ifodalovchi,
uning ehtiyojlarini aks ettiruvchi, jamiyat hayotini bargarorlashtiruvchi jamoaviy
bilimlarni yetkazishdir. Folklor nutqining qadriyatlariga bilimning an’anaviy tabiati,
shaxsni jamiyatdan ajratmaslik, dunyo modelining idealligi, me’yoriy kontekst,
estetik va axloqiy belgilar kiradi. Folklor nutqida ustuvor ahamiyatga ega bo‘lgan
bu qadriyat yo‘nalishlari matnlar tuzilishi hamda tildan foydalanish xususiyatlarini
belgilaydi.

Tadgigotning ikkinchi bobi “Lirik qo‘shiqlar tilining diskursiv birliklari
tahlili” deb nomlanadi. Mazkur bobning “Xalq qo‘shiglari va ularning til
xususiyatlari” nomli birinchi faslning dastlabki gismida biz xalq go‘shiglarining
diskursiv xarakterli xususiyatlarini o‘rganishga harakat qildik.
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Lirik go‘shiq - bu adabiyotning eng qadimgi janrlaridan biri bo‘lib, dunyoning
o°ziga xos tasvirini aks ettiradi. U xalqning tarixiy, madaniy va ijtimoiy tajribasini
o‘ziga xos tarzda ifodalaydi. Xalq donoligi va atrofdagi dunyo haqidagi bilimlar
mahsuli sifatida lirik qo‘shiq madaniyat uchun muhim bo‘lgan axloqiy va estetik
goidalar to‘plamini o‘zida mujassamlashtiradi.

Lirik qo‘shiq nutqi - bu adabiy nutqning bir qismi bo‘lib, uning kommunikativ
vazifasini aks ettiradi. U xalgning madaniy va ijtimoiy tajribasi, xalq garashlari va
dunyo haqidagi bilimlarni oz ichiga oladi. Shuningdek, u o‘ziga xos axloqiy va
estetik kodni ham o‘zida mujassamlashtiradi.

Murakkab lingvistik va madaniy tuzilma sifatida lirik qo‘shiq nutqi zamonaviy
mulogotning turli vaziyatlarida tirik ijrochi yoki jonsiz texnik tashuvchi va
tinglovchi ishtirokida, muayyan mavzular, janrlar va ijro usullari bilan amalga
oshiriladi. U estetik, didaktik va satirik effektga erishish uchun maxsus pragmatik
yo‘nalishga ega bo‘lib, bu lirik qo‘shiq rangi va tilining o°‘ziga xosligini ko‘rsatadi.

Lirik qo‘shiq nutqi bilan badiiy nutq o‘rtasidagi bog‘liglikning qadimiy tarixi
mavjud. Badiiy adabiyotning bir gismi sifatida boshga san’at turlaridan biri - lirik
go‘shiq nutqi xalq amaliy san’ati hisoblanadi. Badiiy muloqotning birlamchi shakli
sifatida lirik qo‘shiq nutqining og‘zaki shakli boshqa san’at turlari bilan irsiy
alogadorligi va mohir ijrochilar ijodi tufayli ajralmasdir.

Lirik qo‘shiq matnlari tili umumiy til xususiyatlarining, ya’ni ma’lum bir
jamiyatda, ma’lum bir zamon va makonda qo‘llaniladigan real hayot belgilarining
ma’lum bir sinfi xossalarining ko‘p sonli realizatsiyalaridan biridir. Lirik qo‘shiq
matnining tuzilishi asosan yuqori darajadagi izchillik bilan ajralib turadi, bu lirik
qo‘shigning ritmik tashkil etilishining asosini tashkil etuvchi turli xil fonetik,
morfologik, leksik, sintaktik va boshqga turdagi birliklar bilan izohlanadi. Takrorlash
lirik qo‘shiq nutqining dastlabki og‘zaki uslubining matn bazasini va shunga mos
ravishda rivojlanayotgan kommunikativni shakllantirishda muhim rol o‘ynaydi.

Tilshunoslikda tilning diskursiv jihatlarini o‘rganishga qiziqish ortib borishi
lirik qo‘shiq obrazlarini shakllantirish mexanizmlarini aniglash va ularning inson
Xatti-harakatlariga og‘zaki ta’sirini aniqlash zarurligini ta’kidlaydi. Chunki til
hodisalarini ularning diskursiv jihatlari hisobga olmagan holda adekvat tushunish va
tasvirlab bo‘lmaydi. Lirik qo‘shiq nutqi murakkab lingvokulturologik shakllanish
bo‘lib, zamonaviy muloqotning turli vaziyatlari va sharoitlarida jonli ijrochi yoki
uning o‘rnini bosuvchi texnik tashuvchi va tinglovchi ishtirokida amalga oshiriladi.
Lirik qo‘shiq nutqi biz uchun lirik qo‘shiq kontekstida yozilgan kognitiv va
lingvistik faoliyatning dinamik jarayoni va uning natijasi, ya’ni maxsus berilgan
Ijtimoiy matn sifatida tushuniladi.

Bobning mazkur fasli ikkinchi gismi “O¢‘zbek xalq qo‘shiqlari tasnifi va
ularning diskursiv aspektlari” deb nomlanib, unda lirik go‘shiglarning ayrim
ahamiyatga molik turlari (lapar va o‘lanlar) va diskursiv xususiyatlari hagida
atroflicha fikr yuritiladi. O‘zbek xalq lirikasida xalq qo‘shiglarining yirik turlaridan
biri bo‘lmish o‘lan va laparlar o°ziga xos va muhim o‘rin tutadi. Ular xalgning his-
tuyg‘ularini, sevgi va dardini ifodalovchi noyob asarlardir. O‘lan - bu o‘zbek
xalqining lirik janriga kiruvchi, odatda qisqa va ko‘pincha bir nechta qatordan iborat
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bo‘lgan she’riy asar bo‘lib, uning asosiy xususiyatlari sifatida quyidagilarni ajaratib
ko‘rsatish mumkin:

Qisqalik va lo ‘ndalik: o‘lanlar ko‘pincha bir nechta misralardan iborat bo‘lib,
ma’lum ifodali fikrlarni o‘z ichiga oladi.

Emotsionallik: ular sevgi, xafalik, orzu va umid kabi his-tuyg‘ularni ifodalaydi.

An’anaviy mavzular mavjudligi: odatda, o‘lanlar turmush, tabiat, insoniy his-
tuyg‘ular va xalq an’analari asosigaga qurilgan bo‘ladi.

Laparlar esa, asosan, raqs va marosimlar bilan bog‘liq bo‘lgan qo‘shiglar
bo‘lib, ko*pincha xalgning turmush tarzini aks ettiradi.

Laparlarning asosiy xususiyatlariga quyidagilar kiradi:

Ragsga moslik: laparlar ko‘pincha rags qilish jarayonida ijro etiladi, shuning
uchun ularning musiqasi ritmik va jozibali bo‘ladi.

Mabhalliy rang-baranglik: laparlar turli mintaqalarda o‘ziga xos uslub va
melodiyalarda ijro etiladi.

Marosimlar bilan bog ‘liglik: ular odatda to‘y, bayram va boshga shu kabi
tadbirlarda kuylanadi.

Ma’lumki, xalq qo‘shiqglarida har ganday ijrochi ma’lum bir obyektiv vogelikni
tasvirlashda ma’lum bir usul va janrdan foydalanadi; umumiy tildan so‘zlarni oz
fikriga ko‘ra tanlab, saralab, mos va ta’sirchan sintaktik tuzilmada joylashtiradi.
Binobarin, ijodkor o‘z fikrini, dunyoqarashini, tushunchasini to‘g‘ri, konkret,
ta’sirchan va obrazli ifodalashga harakat giladi. Qo‘shiq nutqini o‘ziga xos qilib
keluvchi ana shunday maxsus vositalardan biri takrorlardir.

Takrorlar. Ashuladagi fonetik hodisalar hagida birinchi navbatda tovushli
takrorlar aytiladi. Qadim zamonlardan beri ma’lum bo‘lgan bu usul qo‘shiq matnida
uslubiy vazifa bajaradi.

Ovozni takrorlash hozirda funksional uslublarning ijodiy turlarida, xususan
xalq qo‘shiglari matnlarida faol qo‘llaniladi. Fikrimizning isboti sifatida hatto
go‘shiq matni sarlavhalarining o‘zidayoq ko‘pincha tovush replikatsiyasi asosiga
qurilgan o‘rinlar mavjudligini ta’kidlash o‘rinli:

1-jadval

“Ha ...a ... a” qo‘shig‘i

Dadajon, garang, qarang shu gizgina bamo ekan,
Qomati qamish ekan, ko ‘zginasi shahlo ekan,

Sovchi bo ‘lay, asta so ‘ray, rozi bo ‘Isa olib beray.
Singiljon, garang, garang dadam hali gari emas,
Azroilni hurkitar, berisi ko ‘p, nari emas,

O ylab ko ‘ring, sinab ko ‘ring, yogsa agar rozi bo ‘ling.

Lirik qo‘shiqlar sarlavhalarida leksik takrorlar ham mavjud bo‘lib, ular qo‘shiq
matni uchun alohida hamaiyatga ega hodisa hisoblanadi. Sarlavha va uning ichidagi
takrorlarni ko‘rsatadigan bir misol sifatida “Yor-yor” qo‘shig‘ini keltirish mumkin.
Ushbu qo‘shiqda “yor” so‘zi ikki marotaba ishlatilingan bo‘lib, undagi “yor”
so‘zining takrorlanishi nafaqat ma’noni, balki ritmni ham kuchaytiradi:
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2-jadval

“Yor-yor” lapari “Navro‘z yor-yori”
Qoshingni qora deydilar, Gul navro ‘z chechagida,
Qoraqosh ukam, yor-yor. Belanchak bor, yor-yor.
Ko ‘rsat qoshingni men bir ko ‘ray, Belanchakning boshida,
Jonim ukam, yor-yor. Kelinchak bor, yor-yor.

Ko‘rinib turganidek, “yor-yor” iborasi ikkala ashula musiqiy oqimida aniq
ifoda etilgan.Shuningdek, bu kabi takrorlar qo‘shiglarning hissiy va ritmik jihatlarini
boyitgan. Bu esa, 0‘z navbatida, tinglovchida kuchli ta’sir qoldirmasdan qolmaydi.

Okkasionalizmlar. Qo‘shiq matnlarida uchraydigan individual-muallif
neologizmlari (okkasionalizmlar) muallifning 0°z imzosi hisoblanadi. Ta’sirchanlik,
ifodalilik yaratish maqsadida yaratilgan bunday qo‘llanishlarni yozuvchiga xos
bo‘lgan mualliflik neologizmlari, ya’ni ularning paydo bo‘lishining turli sabablari
sifatida nomlash mumkin.

a) fikrni to‘g‘ri va ixcham yetkazish magsadi;

b) yozuvchi ongida paydo bo‘lgan murakkab obrazni to‘plash va sintez qilishga
intilib, bir nechta fikr tizimlarini birlashtirishi;

d) tilimizda mavjud bo‘lgan tushunchalarga yanada muvaffaqiyatli nom
berishi;

e) hodisani obrazli tasvirlash zarurligini his gilishi;

f) poetik texnikaning turli vazifalarini bajarishi (uyg‘unlikni saqlashi, ritmik
ohangni buzmasligi);

g) so‘zlarni qo‘llashda tavtologiyadan qochishi;

h) so‘zlarning o‘ziga xosligi va o‘ziga xosligiga intilishi, “eski” so‘zlarni
takrorlamaslikka harakat gilishi bilan belgilanadi®.

Tadqiqotimizning ikkinchi bobi so‘nggi fasli “O¢‘zbek xalg ge‘shiglari
matnlarida kognitiv xususiyatlarning tildagi vogelanishi” deb nomlandi. Lirik
qo‘shig nutqi - bu ma’lum bir etnik guruhning ijtimoiy-madaniy dunyosi giyofasini
to‘liq aks ettiruvchi, muloqotchilar o‘rtasidagi suhbatning o‘ziga xos modelidir. U
Ijtimoiy-tarixiy, madaniy, etnik, lisoniy omillar bilan belgilanadi va shaxsning,
butun xalgning ongining o‘ziga xos xususiyatlarini, zamon tomonidan tasdiqlangan
ilg‘or an’analarni aks ettiradi. Lirik qo*shiq nutqi — bu noyob ijtimoiy tushunchalar
va ularning turli xil variantlari to‘plamidir.

Lirik qo‘shig - o‘zini va dunyoni bilish, etnik guruhning milliy ongini,
tafakkurini, til va madaniy qadriyatlarini anglash yo‘lidagi muhim pog‘onadir.
Madaniyat tilda so‘zlashuvchilarning tafakkurini, lingvistik kategoriyalar va
tushunchalarni shakllantiradi va tartibga soladi.

Ashulalar hajmining kichikligi har bir so‘zga nisbatan boshqa janrlarga
qaraganda ko‘proq badiiy “yuk” yuklaydi. Bu, o‘z navbatida, matndagi har bir
elementning chuqur va ko‘p qirrali mazmun ifodalay olishiga imkon beradi. Poetik
san’atlar orasida ramzning ifoda kuchi muhim o‘rin tutadi. U bitta so‘z orqali keng
va chuqur mazmunni Yyetkazishga qodir. Ramzlar badiiy ifodaning asosiy

20 Mypartosa I'.O. K3pkeM onebueTTeri KaKeTTiNliK e Ke31eHCOKThIK, — AnMartel, 2002, — B. 45-46.
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vositalaridan biri sifatida, ifodalangan his-tuyg'u va g‘oyalarni yanada
chuqurlashtiradi.

Shu bilan birga, ashulalarda ramzning boshga poetik janrlarga nisbatan keng
qo‘llanilishi ularning badiiy va ma’naviy imkoniyatlarini yanada boyitadi hamda
tinglovchilar uchun chuqur hissiy tajribalarni tagdim etadi. Bu jihatlar, ashulalarning
estetik va g‘oyaviy jihatdan boyligini ta’minlaydi. Bundan tashqari, u qo‘shigning
ohangdorligini ta’minlab, uning badiiy gimmatini oshiradi. Ular qo‘shigning chuqur
ma’nosini ochib beradi va bir gqarashda oddiy bo‘lib tuyulgan so‘zlarning orqasida
yashiringan chuqur ma’nolarni ko‘rsatadi. Quyida “Yor-yor” qo‘shig‘idagi ba’zi
ramziy leksik iboralarning simvolik xususiyatlarini izohlashga harakat gilamiz.
Avvalo, qo‘shigning biz tahlil qilmoqchi bo‘lgan ramziy elementlarga boy qismiga
e’tiborimizni qarataylik:

“Ro ‘molini yuvdirdim, omon yor,

Qora tolga ildirdim, omon yor.

Qora toli qurisin, omon yor,

Qaroqchiga oldirdim, omon yor”.

3-jadval
“Ro‘mol”: Bu yerda ro‘mol faqatgina kiyim sifatida buyumni
emas, balki gizning pokligi, iffati va sadogatining
ramzi.
“Yuvdirdim”: Bu so‘z esa qizning o‘z pokligi va sadoqatiga bo‘lgan

ishonchini ifoda etadi. U ro‘molni yuvdirish orqali
o‘zining tozaligini va pokligini ta’kidlamoqda.
“Qora tol”: Bu yerda qora tol qizning qayg‘usi, g‘ami va azobini
ifodalaydi. Darhagigat, qora rang, xususan qora tol
— gayg‘u va g‘amning ramzidir.

“lldirdim”: Bu so‘z qizning 0‘z gayg‘usini qora tolga bog‘lab,
uni unutishga harakat qgilishini bildiradi. Zero, lirik
gahramon o‘zining qayg‘usini qora tolga ildirish
orgali uni unutishga umid gilmoqda.

“Qora toli qurisin”: Bu so‘z qiz qayg‘usining vaqt o‘tishi bilan yo‘qolib
ketish istagini ifodalaydi. Parchada aytilganidek, qiz
gora tolning qurib golishini xohlamogda, chunki bu
gayg‘u yo‘qgolishini anglatadi.

“Qarogchiga oldirdim”: | Bu so‘z esa, qizning o‘z qayg‘usini qaroqchiga berib,
uni o‘zidan uzoqlashtirishga harakat qilishiga ishora
giladi. Ta’kidlanishicha, qiz qarogchiga oldirish
orqgali gayg‘u va azobdan xalos bo‘lishni istamoqda.

Xalq lirikasida qushlarni xabarchi sifatida tanlashda ma’lum xalgning ba’zi
qushlar haqidagi kuzatuvlari va e’tiqodlari muhim rol o‘ynaydi. Ana shunday qush
turlaridan biri garg‘adir.

Qarg‘a obrazi. U fagatgina yaxshilik va yomonlikdan ogohlantiribgina
qolmay, balki odamlarning so‘zlarini va harakatlarini g‘ayib olamiga yetkazib
turuvchi vositachi sifatida ham garaladi.
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Xalq qo‘shiqglarida garg‘a lirik gahramonning sevgisini, dardini, umidsizligini,
xursandchiligini ifodalash uchun ishlatiladi. Masalan, sevgi qo‘shiglarida qarg‘a
sevgilining xabarini olib keluvchi sifatida tasvirlanadi. U sevgilining so‘zlarini,
hissiyotlarini lirik gahramonning galbiga yetkazadi. Dardli qo‘shiqglarda esa, garg‘a
lirikk gqahramonning dardini, og‘ir ahvolini ifodalaydi. Buning isboti quyidagi
misolda yaqqol ko‘rinadi:

“Qarg ‘alar uchsa qaraylik,

Marg ‘ilonning yo ‘liga.

Hidi kelsa mast bo ‘laylik

Handalakning bo ‘yiga.

Handalak bo ‘ylikkinam,

Siz unda zor, biz bunda zor.

Ikkalamiz to ‘tiqushning,

Bolasiday intizor”. - “Qarg‘alar uchsa qaraylik” qo‘shig‘i

Lirik gahramonning “uchayotgan qarg‘alarga ko‘z tutishi” ni 0‘z ma’nosida
tushunish xato. Vaziyatni yaxshiroq tushunish uchun qo‘shiqning tarixiy ildizlariga
e’tibor qartgan holda mulohaza yuritish maqgsadga muvofiq. Qo‘shiq o‘sha dahshatli
1875-yil, Marg‘ilon xalqining rus askarlariga qarshi gahramonona garshiligi, ammo
mag‘lubiyatga uchrashi natijasida erk yo‘lida qirg‘inbarot qilingan o‘zbek er
yigitlarining tanalari vahshiylarcha qushlarga, xususan qarg‘alarga yem gilinganligi
haqidagi xalgning og‘ir azoblarini o‘zida mujassam etgan. O‘lganlarning jasadi
tahqirlanib, qarg‘alarga oziq bo‘lgan bo‘lsa ham keyin Marg‘ilon xalqi o‘z
azoblarini yashirishga harakat qilishgan. Zero, shunday yo‘l tutilmasa, bu yana-da
og‘ir oqibatlarga olib kelishini tushunishgan. Vaqt o‘tishi bilan jasadlar o‘zidan
yoqimsiz hid taratishni boshlaganki, natijada yo‘ldan o‘tish tugul, hatto yaqinlashish
ham 1iloji bo‘lmay qolgan. Bu hid butun shahar va atrof gishloglariga tarqalgan.
Qo‘shiqgda esa, o‘zbek xalqi yaqinlarning yorqin xotirasini hurmat qilish uchun,
o‘sha dahshatli hidni ham yoqimli iforga tenglashtirishgan. Shuning uchun ham
“Handalak bo ylik” iborasi o‘sha vaqtning og‘ir ruhiy holatini, xalgning o‘z
azoblarini yashirishga bo‘lgan intilishini aks ettiradi, deyish mumkin.

Mazkur qo‘shiqda qarg‘a — bu faqat qush emas, balki zulm va o‘limning ramzi
hisoblanadi. “Qarg ‘alar uchsa qaraylik, Marg ‘ilonning yo ‘liga” misralari xalgning
0‘z farzandlarini yo‘qotish azobini, ularning gabrlarini ziyorat qilishga bo‘lgan
intilishini ifodalasa, “Hidi kelsa mast bo ‘laylik, Handalakning bo ‘yiga” misralari
esa, o‘lganlarning tanasidan chiggan badbo‘y hidni, o‘limning qayg‘uli hidi bilan
bog‘lig bo‘lgan og*ir xotiralarni ifodalaydi.

Qo‘shigdagi keyingi to‘rtlikni boshlab beruvchi “Handalak bo ‘ylikkinam, Siz
unda zor, biz bunda zor” misralari o‘lganlarni sog‘inish, ular bilan birga bo‘lishga
bo‘lgan istakni, ularning yo‘qligidan kelib chigqan dardni ifodalab kelgan bo‘lsa,
“lkkalamiz to ‘tiqushning, Bolasiday intizor” o‘rni o‘lganlarning qayta tirilishiga
bo‘lgan umidsizlikni, ular bilan yana uchrashishga bo‘lgan istakni ifodalab kelgan.

Tadgiqotning 3-bobi birinchi fasli “O¢‘zbek lirik ge‘shiglar matnlarida
sotsiopragmatik va gender xususiyatlarning lisoniy xoslanishi” deya nomlangan.
Uning dastlabki fasli ham mos ravishda ikki gismdan iborat. Birinchi gism
quyidagicha nomlanadi: “Lirik qo‘shiglarda sotsiopragmatik xususiyatlarning
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ifodalanishi”. Sotsiopragmatika tilning kommunikativ foydalanishining umumiy
qoidalarini o‘rganadi. Ya’ni, u tilni qanday ishlatish kerakligi, ganday ma’nolarni
yetkazish mumkinligi hagidagi umumiy prinsiplarni o‘rganadi. Bu soha tilning
barcha turlari uchun umumiy bo‘lgan goidalarni o‘z ichiga oladi”.

Xalgning lirik qo‘shiglariga xos xususiyati shuki, ularda mexnatkash xalgga
xos kamtarinlik, poklik, ko‘ngillarning beg‘uborligi hamda samimiylik ravshan aks
etadi. Ularda sevimli, andishali, hayoli, oqgila yor obrazi o‘zining bir olam
sevinchlari, noz karashmalari bilan gavdalanadi.

Bundan tashqari lirik qo‘shiglarda fagat ma’lum xalggagina xos miliy va sotsial
xos leksik birliklar mavjudki, bu kabi lisoniy elementlarni boshqa xalq og‘zaki
jjodiyoti naumunalarida, jumladan xalq qo‘shiglarida uchratish amri mahol.
Masalan, xalq qo‘shiqlari matnlarida to‘n, do‘ppi, chorsi, atlas, adras, kashta,
belbog® (yigitlar uchun), kovush, mahsi kabi kiyim va mato bilan bog‘liq kishilar
attributlari, yoki ma’lum millatga xos milliy taom nomlari, palov, somsa, shashlik,
manti kabi realiyalar tez-tez uchraydi. Masalan:

4-jadval

Erta bilan turaman nahori nashta yo,

O’ng qo’limda ignayu, tizzamda kashta yo.

Borib ayting o’sha qalami qoshga yo,

Borovuradi, kelavuradi va’dasi boshqa yo.

“Kashta” qo’shig‘i

Charx yigirib, charx yigirib,
Chorboq olganman o‘zim.
Soyasida o‘ltirib,

Kashta tikanman o‘zim.
“Charx qo‘shig‘i”

Do ‘ppi tikdim tillo gosh,
Omon bo‘lsin kiygan bosh.
Do ‘ppilarim zar do‘ppi,
Gullari lo‘ppi- lo‘ppi.
“Do‘ppi qo‘shig‘i”

Yor, nimalar devdim sizga,

Yana nimalar devdim sizga,

Atlaslar oling voya, yor, bizga,
Atlaslar oling voya, yor, bizga.

“Yor, nimalar devdim sizga” lapari

Qo‘shiglarda nafagat ma’lum xalgning balki bir xalq vakillariga mansub ammo
geografik jihatdan boshga-boshga hududlarda yashovchi kishilarning sotsial
jihatdan xoslanuvchi til birliklari, xususan shevaga xos xususiyatlar ham o‘z aksini
topadi. Ular lirik diskursning alohida ahamiyatga ega xususiyatlaridan biri
hisoblanadi. Bunga misol sifatida quyidagi o‘rinlarni keltrishimiz mumkin:

Yigit: Ko‘rkalamush sen bo‘lsang

Targ‘il pishak men bo‘lib,
Olib yesam gaytasan
Qiz:  Olg‘ir pishak sen bo‘lib
Qorala ko‘pak men bo‘lay,
Silgib solsam gaytasan. - “Aytishuv”

Yugoridagi parchada kelgan “pishak” iborasi (mushuk) dialektal xususiyatga
ega bo‘lib, u O‘zbekstonning ko‘proq janubiy va janubi g‘arbiy qismida yashovchi
aholi vakillarigagina tushunarli so‘z hisoblanadi. Bu kabi dialektik vositalar orgali
ma’lum xabarni yetkazish boshqa lirik qo‘shiglar matnlarida ham ko‘plab uchraydi:

“Dehqgonlarni g‘am bosdi, sust xotin,

Omochini chang bosdi, sust xotin.
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Olloh bersa obi-rahmat yog*aversin,

Qurg‘oqchilik yo’q bo’lsin, sust xotin.

Sut xotin, sulton xotin,

Havo jovsin sebalab, sut xotin,

Bug‘doy bo’lsin debalab, sut xotin,

O’ralar to’lsin ganorlab, sut xotin” — “Sust xotin”

Adabiy me’yorlarga mos keluvchi “yog‘sin” so‘zi parchadagi “jovsin” iborasi
orqali ifodalangani ma’lum bo‘ladi.

O‘zbek xalqida oilaviy an’analar kuchli bo‘lib, gizlarni erta turmushga berish
odati avloddan avlodga o‘tib kelgan. Islom dinida ham erta turmushga chigishga
ruxsat beriladi, bu esa o‘zbek jamiyatida bu an’ananing saqlanishiga yordam bergan.
Bu an’ananing ildizlari tarixiy va ijtimoiy omillarga borib taqaladi. Mazkur an’ana
lirik qo‘shiglar matnlarida, jumladan, “Ikki bulbul sayrashadi” qo‘shig‘ida ham aks
etgan:

Qop-garodir goshingiz,

O ‘n to ‘rtda bordir yoshingiz.

O ‘n to ‘rtda bo ‘Isa yoshingiz,

O ‘zim bo ‘lay yo ‘ldoshingiz.

Qo‘shiq matnidagi “O ‘n to rtda bo ‘Isa yoshingiz, o ‘zim bo ‘lay yo ‘ldoshingiz”
misralari pragmatik jihatdan aynan shu jihatga ishora qilmoqda. Zero, o‘n to‘rtga
kirganligi tahmin gilingan giz, matnda aks etganidek, turmush qurishga taklif olishi
qo‘shiq yaratilgan davrda odatiy holat bo‘lgan, deyish mumkin. Ijtimoiy-tarixiy
jihatdan yuqoridagi “Ikki bulbul sayrashadi” qo‘shig‘idan keltirilgan parchani aynan
shunday asoslash mumkin.

Xalq qo‘shiglarida ma’lum xalgning irim-sirimlar bilan bog‘liq ijtimoiy o‘ziga
xos xususiyatlari ham aks etadi. Masalan, “Sust xotin” qo‘shig‘i yomg‘ir yog‘may
qurg‘oqchilik bo’lganda kuylanadigan qo‘shiq sifatida o‘zbek xalgining ob-havodek
ta’sir qilish imkoniyati mavjud bo‘lamagan tabiat hodisasini ma’lum xurofot bilan
bevosita bog‘liq harakat (qo‘shiq kuylash) orqali nazorat qilishga urinishi hosilasi
hisoblanadi.

Boshqa bir lirik qo‘shigda, xususan quyidagi termada ko‘z tegmasligi uchun
lirik gahramon ko‘z tumor taqib yurishiga ishora qilingan o‘rin mavjudligi ko‘rinadi:

Qizil guling bo‘layin,

Tuflichangga to‘layin.

Hammaning ko‘zi senda,

Ko ‘z tumoring bo ‘layin.

Faslning keyingi gismi “O¢‘zbek lirik qo‘shiqlari ijtimoiy-madaniy
kontektsida diniy gadriyatlarning sotsiopragmatik xoslanishi” deb nomlanadi.
Lirik qo‘shiglar matnlariga diniy lug‘aviy birliklardan keng foydalanadigan makon
sifatida garaladi. Ashula matnlarida “mulla”, “xo ja”, “eshon”, “domla’ kabi din
bilan bog‘liq leksik birliklar tez-tez uchrab turadi:

“Qoshingni qaro qilmay, ko‘zingni olo qilma,

Mullo-xo jaga borib, meni bir balo gilma.

Qosh bilan kiprik orasi bir bo‘g ‘in,

Ishqingda ikki bukildim, kel bugun.” — “Lapar”

Ashulalarning sotsial xoslangan xususiyatlarini tahlil ostiga olish mobaynida
qo‘shiglarning birida tutqun ayolning kundoshlik azobidan nolish holatini
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ko‘rsatayotganini guvohi bo‘ldik. Bu vaziyat ham sotsial xoslangan bo‘lib, u aynan
o‘zbek va o‘zbek millatiga yaqin boshqga islomiy dunyoda yashovchi millat
vakillarigagina xosdir. Ushbu holatni ingliz va rus lirik diskursida uchratmaymiz.
Chunki xristian dunyosi uchun “kundoshlik” tushunchasi butunlay yot tushuncha
hisoblanadi:

“Zarga to‘la bilagim, Charxim tanob tashlaydi,
Zardobga to‘ldi yuragim, Bir baloni boshlaydi.
Atlas ko ‘ylak ichida, Kundoshligi qurisin,
Xunob bo ‘ldi yuragim. Kunda urush oshlaydi”.

Yoki yana bir boshga misolda (laparda) shunday deyiladi:

“Yoqay desam, ho‘l o ‘tin,

Buralib chigar tutun.

Vijdonsiz erkak olar,

Xotin ustiga xotin”.

Yuqoridagi qo‘shigdagi kelin tilidan aytilgan gaplar juda ta’sirli va chuqur
ma’noli. U erkakni vijdonsiz, or-nomussiz deb tanqid qilmoqda. Mazkur parcha ko‘p
xotin olishning ijtimoiy va axloqiy o‘lchovlarga zid ekanligini ko‘rsatib kelmoqda.

Lirik qo‘shiglarda faqat o‘zbek auditoriyasi va o‘zbek madaniyati va diniga
yaqin Kishilar uchun tushunarli, ammo boshqga din va madaniyat bilan farglanadigan
0°zga xalq vakillari uchun alohida tushuntirish talab qiluvchi boshqga ijtimoiy-tarixiy
sotsiopragmatik xususiyatlar ham uchraydiki, ular qo‘shiq matnini to‘g‘ri
tushunishda alohida ahamiyat kasb etadi. Masalan, quyidagi kabi bor yo‘g*‘i bir, bir
yarim asrcha ilgari o‘zbek ayollari paranjida yurishni odat qilishgan bir vaqtda
dunyoga kelgan xalq qo‘shiqlarida o‘sha davrga xos vaziyat, ya’ni paranji yoki
ro‘mol ostidagi ayollarning yuz-ko‘zi va sochini ko‘rishga bo‘lgan lirik
qahramonning ishtiyoqi o‘zgacha ta’riflangan o‘rinlar mavjud:

Yigit:- Yuzingni qizil deydilar,

Yuzi qizil ukam, yor-yor.

Ko’rsat yuzingni, men bir ko 'ray,

Jonim ukam-a, yor-yor.

Qiz: — Yuzimni ko 'rib nima gilasiz,

Siz akajonim, yor-yor,

Yana akajonim, yor-yor,

Bozordagi shirmoy nonni

Ko ’rmabmidingiz, yor-yor.

Yigit:- Sochingni uzun deydilar,

Qora soch ukam yor-yor.

Ko’rsat sochingni men bir ko’ray,

Chilvir soch ukam-a, yor-yor.

Qiz: — Sochimni ko 'rib nima gilasiz,

Siz akajonim, yor-yor,

Yana akajonim, yor-yor,

Soy bo’yidagi majnun tolni

Ko ’rmabmidingiz, yor-yor?

Yugoridagi parchadan, xususan qizning yigitga bergan javoblaridan ko‘rinib
turibtiki, qo‘shiq yaratilgan davrda ayollarga xos chiroyni o‘zida mujassam etgan
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ularning tashqi ko‘rinishlarini belgilovchi yuz, ko‘z va soch kabi attributlar ushbu
jins vakillari avrat a’zolari sfatida o‘zbek ayollarining iffati haqida ma’lum xabar
tashib kelmogda.

“Sariq gul” xalq qo‘shig‘ida ushbu holatga yaqin boshqa bir vaziyat chizgisi
keltirilgan bo‘lib, unda ayollarning mahram bo‘lmagan kishilar bilan bo‘lgan
munosabatlari o‘zgcha tarzda bayon etilgan:

Qoshim garosi o ‘sma,

Nomahram, yo ‘lim to ‘sma.

Agar yo ‘limni to ‘ssang,

Qoshimdan ketar o ‘sma.

Islom dinida “mahram” va “nomharam” tushunchalari nikoh va qarindoshlik
munosabatlariga asoslangan holda shaxslar o‘rtasidagi munosabatlarni belgilaydi.
Mahram va nomharam kishilar bilan o‘zbek ayollarining munosabatlari islom
dinidagi qoidalarga muvofiq bo‘lishi kerak. Qo‘shiqdagi qizning nomahram kishiga
nisbatan munosabatini ham ayni shu aspektda tahlil qilish sotsial jihatdan
ahamiyatliligini ta’kidlab o‘tish zarur. Pragmatik jihatdan olib qaraganda o‘zbek
ayolining ushbu vaziyatdagi o‘zini tutishini fagatgina diniy jihatdan tahlil gilish
mumekin. Zero, islom dinida ana shunday mahram va nomahram tushunchalar borki,
ular ayollarning ijtimoiylashuv jarayoniga bevosita ta’sir giladi.

Bobning so‘nggi fasli “O¢zbek lirik qo‘shiqlari tilining gender xoslanishi”
deya nomlanib, unda ingliz va o‘zbek xalq qo‘shiglari diskursining gender
tushunchasi kabi katta hajmli obyekt tahlil ostiga tortilgan.

O‘zbek lirik qo‘shiqglarida ayollar ko‘pincha muhabbat, go‘zallik, noziklik va
uy bekasi timsoli sifatida tasvirlanadi. Bu gadriyatlar ayollarni uy bekaligi,
erkaklarni esa oila boshlig‘i sifatida ko‘rsatadi:

5-jadval
“Sizning ayboh” “O‘lan”
Sen go ‘zalni izlab cho‘llami kezdim, Sigir sog ‘ib obod eting ro ‘zg ‘orni,
O‘shal kezgan cho‘llar bo‘ston Oltinlarga alishmaydi o°z orini.
bo‘lurmi? Sevsang agar shunday gizni sevgin
Sening joning mening jonim emasmi? do‘stim,
Mening jonim senga qurbon emasmi? Yori uchun sadga gilar u borini.

O‘zbek lirik qo‘shiqlarida ayollarning go‘zalligi oy va uning nurlariga
mengzaladi. Bundan tashqari, o‘zbeklarda ayollarning chiroyi fagatgina jismoniy
ko‘rinishlariga qarab emas, balki, aqllilik, chagqonlik, mehnatsevarlik, odoblilik
sifatlari va hatto noz-karashmalari bilan yonma-yon keladi:

6-jadval
“Shishani berdim zargarga” “Nozli yorim”
Ko‘kkina kaptar kelodi Ey nozli yorim, ko’zi xumorim,
Kunda-shunda ko‘rgani. Mehr bilan menga garang vafoli yorim.
Oyda-yilda bir kelarman O’yinga tushgan gizlarning nozi chiroyli yo,
Oy yuzingni ko‘rgani. O’ng yuziga yarashgan xoli chiroyli yo.

O<zbek xalg go‘shiglarda ayollarning sochi uzunligi maslasiga alohida e’tibor
beriladi:
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Mehmonxonang shopili,

Beliga tushar kokili.

Kokillari silkillab,

O‘ynab berar shekilli. — “Terma”

Erkaklar esa, gaddi-qomati kelishgan, xushbichim, o‘ktam, jasoratli, dovyurak,
bardoshli sifatida tasvirlanadi. Bu xususiyatlar erkakning asosiy Xususiyatlari
hisoblanadi:

Qiz: Bardoshingiz to ‘g ‘lar bilan talashadi,

Hamma sizga havas bilan garashadi.

Ey bek yigit, yuragimni yoqib-yoqib,

Bo‘yingizga ne kiysangiz yarashadi. — “O¢‘lan”

Erkaklar kuchli, jasur, himoyachi va ro‘zg‘or ta’minlovchisi sifatida
ko‘rsatiladi. Ularning his-tuyg‘ulari qo‘shiq matnnlarida ko‘pincha ayollarga
nisbatan kamrog ifodalanadi va ularning vazifasi oilani bogish, himoya qgilish va
ayollarga e’tibor berishdir:

Aytsam, ba’zi opamlar,

Puli ko ‘pni er deydi.

Agar kamroq keltirsa,

Javobimni ber, deydi. — “Terma”

Ashulalarda erkak kishining botirlik sifatiga alohida e’tibor qaratiladi.
Erkaklarning deyarli universal xususiyatini tasvirlovchi ushbu xarakter ona allasida
ham o°z ifodasini topib, onaning o‘z farzandiga o‘giti sifatida yangraydi:

Ulg ‘ay bolam, gul Vatanda, alla,

Botir bo ‘lib o ‘sgil, qo zim, alla.

Seni ko rib bu chamanda, alla,

Yayrab-quvonay, yulduzim, alla. — “Alla”

Xalq ertaklarida ayollar quyidagi rollarni bajarishlari ma’lum bo‘ldi:

itoatkorlik;

uyatchanlik;

sadoqgat;

mehribonlik va muloyimlik.

Ertaklarda ayol obrazlaridan ko‘ra erkak obrazlar ko‘proq uchraydi. O‘z
navbatida, bu kabi epik hikoyalarda ayollarga nisbatan erkaklarga ko‘proq vazifalar
yuklanadi. Bular:

o0 ‘Z-o ‘zini qurbon qilish;

g ‘ururlilik;

dominantlik, hukmronlik qilish;

0z so zida turmaslik.

XULOSA

Tadgiqotimiz davomida tahlilga tortilgan manbaalarga asoslanib quyidagilarni
xulosa gilish mumkin:

1. Diskurs tilshunoslikning muhim tadgigot sohasi sifatida antroposentrik
tilshunoslik nugtayi nazaridan inson omili va uning dunyogarashi asosida tahlil
gilingan bo‘lib, xalq lirik qo‘shiglaridagi diskurs ko‘p qatlamli hodisa sifatida
jamiyatning madaniy, ijtimoiy va psixologik holatlarini aks ettiradi.
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2. Qo‘shiglardagi lingvistik vositalar milliy qadriyatlar va stereotiplarni
ifodalashda muhim rol o‘ynaydi hamda har ganday lirik qo‘shiqda o‘sha yerdagi
aholining turmush tarzi, tarixiy taqdiri bilan alogador lavhalar ham saglanib golgan
bo‘ladi.

3. O‘zbek xalq lirik qo‘shiqlari o‘ziga xos lingvistik xususiyatlarga ega
xalgning tarixiy va madaniy me’rosini aks ettiruvchi vosita bo‘lib, ularda aks
etadigan ramziy obrazlar va badiiy ifoda vositalari, masalan, takrorlar va poetik
unsurlar, qo‘shiq mazmunini yanada chuqurroq ifodalashga yordam berishi,
shuningdek, ushbu lingvistik vositalar yordamida qo‘shiqglar estetik va emotsional
ta’sir ko‘rsatish kuchiga ega bo‘ladi.

4. Lirik qo‘shiglarda sotsiopragmatik jihatlar juda muhim. Sotsiopragmatika
tilning ijtimoiy kontekstdagi qo‘llanilishi va ma’no ifodasi bilan bog‘liq jarayonlarni
o‘rganadi. Lirik qo‘shiqlar xalq og‘zaki ijodining bir qismi bo‘lib, ular orgali milliy
madaniyat, an’analar va ijtimoiy hodisalar aks ettiriladi. Lirik qo‘shiqlar
sotsiopragmatik nugtayi nazardan jamiyatning ijtimoiy stereotiplari, gadriyatlari va
turmush tarzini aks ettiradi.

5. Qo‘shiglarda berilgan ijtimoiy va madaniy munosabatlar orgali xalgning
axloqiy va estetik qadriyatlari uzatiladi. Qo‘shiglarda ishlatiladigan bu kabi vositalar
tinglovchiga qo‘shigning asosiy magsadini yetkazishga xizmat giladi.

6. O‘zbek xalq qo‘shiqlari asosan xalgning kundalik hayoti, muhabbat, ijtimoiy
vogealar va xalgning gahramonlari haqidagi qissalarni aks ettiradi. Bu qo‘shiqglar
madaniy meros sifatida xalgning ijtimoiy-madaniy identifikatsiyasini ifodalashda
muhim ahamiyatga ega.

7. Qo‘shiglarda ishlatiladigan ramzlar milliy madaniyatni aks ettiradi. Ramzlar
milliy-ma’naviy meros sifatida avloddan-avlodga yetkaziladi va ulardagi semantik
jihatlar qo‘shiqlarni tinglagan ma’lum jamiyatga mansub har bir kishi tomonidan
yaxshi tushuniladi. Masalan, “ro‘mol” ramziy obraz sifatida ayol sadogatining
belgisi sifatida aks etadi. Bu o‘zbek madaniyatidagi ayol rolini tasdiglovchi ijtimoiy
tasavvurlarni mustahkamlaydi.

8. Lirik qo‘shiglarda ko‘pincha ayollar va erkaklar uchun an’anaviy gender
rollari aks ettiriladi. Ayollar sadogatli, muhabbatli, muloyim sifatida, erkaklar esa
kuchli va oilani himoya giluvchi sifatida tasvirlanadi. Ushbu gender stereotiplari
xalgning ijtimoiy qadriyatlari va madaniy an’analarini qo‘llab-quvvatlaydi.
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BBEJIEHUE (AnHoTanus qucceprauuu Jokropa ¢pusocopuu (PhD))

AKTYaJIbHOCTH W BOCTPeOOBAHHOCTHL TeMmbl. [IpencraBurenn MupOBOU
(bONBKIIOPUCTUKHU OOpaImialoT 0co00e BHUMAaHHE Ha TO, YTO YEJIOBEK C JaBHUX
BPEMEH CTapalicsi B ONPENEICHHON CTENEeHH OTPa3uTh B JHUPUYECKHX MECHIX
MHUPOBO33pEHUE HApOa, €ro HAMOHAIBHO-KYJIbTYPHYIO XHU3Hb, U 3TOT MPOIECC
KaKJBI HAapOJ BbIpaXKasl Mo-cBoeMy. MOKHO cKa3aTh, YTO JUpPHYECKas TECHS
HOSIBUJIACh B YCTHOM HAapOJHOM TBOPYECTBE, OyAy4dH BBIPAKEHHEM HUMEHHO ITHX
0COOEHHOCTEH HapOOB.

MupoBbie yueHble CMOTPST Ha HApOAHbIC NECHU, KaK Ha CTApUHHBIA KaHp,
IPUCYLIMH YCTHOMY TBOPUECTBY BCEX HAPOJOB. TaK Kak, B ECHAX KaXJA0ro HapoJa
B OMNpPENENECHHON CTENEHU HAXONAT CBOE BBIPAKEHUE MHUPOBO33PEHUE JTAHHOTO
HapoJia, €ro HalMOHAJIBHO-KYJbTYpHAas KU3Hb M TIOBEJCHHUE B MPOIECCe
COIMAJIU3AIMU. JTO CUMUTAETCS €IIe OJHUM CaMOOBITHBIM CBOMCTBOM HapOJHBIX
MIECEH.

V30eKkckue HcclieoBaTeN, MOMYEPKUBAs, YTO MCTOPUYECKUE KOPHU
JUPUYECKUX TECEH YNUPAIOTCA B MU(OJOTMYECKHE B3IJISIblL, JAPEBHHE OOPSIbI,
00bIYau ¥ apXanyHbIe pUTYyasbl, 00paaloT 0c000€ BHUMAHUE HA X JTUTEPATypHbIC
acnekThl. «B CerogHsImHIO 3MO0Xy TI00aNU3alui KaXIOoMy Hapoay, JIHOOOMY
HE3aBHUCUMOMY TOCYJIapCTBY €CTECTBEHHO YICNATh MEPBOOYEPENIHOE BHUMAHUE
BOIIpOcaM 00ecrieueHrs CBOMX HAlIMOHAJIBHBIX HHTEPECOB, COXPAaHEHUS U PA3BUTHUS
CBOEM KyIbTYphl, APEBHUX IEHHOCTEH, POAHOrO s3bIKa»®. Bemb «TOIBKO II0-
HACTOSIILIEMY OJYXOTBOPEHHBII M NPOCBEILIECHHBIA YEJIOBEK B CErOJHSALIHION
OypHYIO0 D3I0XYy MOET OCO3HaBaThb LIEHHOCTh 4YEJOBEKa, OCO3HAaBAThb CBOM
HAllMOHAJIbHBIE LIEHHOCTH, HALIMOHAJIbHYI WAEHTUYHOCTh, )KHTh B CBOOOJHOM U
HE3aBUCUMOM OOIIECTBE, OECKOPBICTHO OOPOTHCS 3a TO, UTOOBI Hallle HE3aBUCUMOE
rOCyIapCTBO 3aHIO JOCTOMHOE MECTO B MUPOBOM CO00IIecTBE»?. OHAKO MOYTH
MOJIHOE OTCYTCTBHUE HCCIEAOBaHUM, PACKPHIBAIOMIMX JIMHIBUCTUYECKUE U
COLIMOIparMaTU4eCKue CBOMCTBA pEeUYH JIUPUUECKHUX MECEH, CUUTAIOIIUXCS OJHUMU
U3 OCHOBHBIX CPEJICTB COXPAHEHUs XYJI0)KECTBEHHOTO M MY3BIKAJIBHOI'O HACIEIAUS
Hapoaa, JOHECEHUs €ero J0 CICAYIOUMX [OKOJEHUH U oboraiieHus,
CBUJETEIHCTBYET 00 aKTyaJIbHOCTH Halllel HCcCea0BaTeIbCKON paboThlI.

JlanHass guccepranMoHHas paboTa B ONPENEICHHOM CTENEHH CIY>KHUT
peanuzaiuu 3a1a4, 0003HaueHHbIX Ykazamu [Ipesuaenta Pecriybnuku ¥Y30ekucran
NeVII-4797 “O06 opranuzanuu TamIKeHTCKOrO TOCYyAapCTBEHHOI'O YHHUBEPCHUTETA
y30€KCKOTO SI3bIKa M TuTeparypbl uMenn Anwumiepa Hasou™ ot 13 mas 2016 rona,
NoeVII-4958 «O panbHelIlIeM COBEPIICHCTBOBAHUM CHUCTEMBI IOCJIEBY30BCKOTO
oOpazoBanusi» ot 16 ¢eBpans 2017 roma, IlocranoBienusimu Ilpesunenta
Peciyomuku V36ekuctan NelIl1-2909 «O mepax mo manbHEWIIEeMy pa3BUTHIO
cucteMbl Boiciiero oopasoanus» oT 20 ampens 2017 rona, NelIII-5117 “O mepax
10 MOAHITHIO HA KAYECTBEHHO HOBBII YPOBEHb JIEATEILHOCTH IO MOMYJISIpU3aliu
U3Y4YEeHHUs] THOCTPAHHBIX A3BIKOB B PecnyOnuke Y36ekucran” ot 19 mas 2021 rona,
[ToctanoBnennem KabOunera MunuctpoB PecnyOnuku V36ekucran Ne304

! Vkas Tlpesuzenta Pecry6nuku Yzoekucran Ne VII-5850 «O Mepax Mo KOPEHHOMY MOBBILIEHHIO MPECTHXA U
cratyca y30eKCKOro si3bIka Kak rocyaapcTsenHoro». Mcrounuk: http://lex.uz/docs/4561730
2 Kapumos U. Beicokas yXOBHOCTb — Henobeaumas cuiia. — Tomkent: MabHagusr, 2008. — C. 11.
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«O Mepax 1o JanbHEHIIEMY COBEPIIEHCTBOBAHHUIO CHCTEMBI MOCIEBY30BCKOTO
oOpazoBanusi» oT 22 wmas 2017 roma uW JIpyruUMH HOPMATHBHO-TIPABOBBIMU
JOKYMEHTAMH.

CooTBeTcTBHE HCCICAOBAHUS OCHOBHBIM IIPHOPUTETHBIM HANIPABJICHUSIM
pPa3BUTHA HAyKH M TexHoJiormi PecnmyOaukm. ViccienoBaHue BBIIOJIHEHO B
paMKax MPUOPUTETHOTO HANPABIICHUS PA3BUTHS HAYKU U TEXHOJIOTHI PecnyOnuku
|.«CounaneHoe, IpaBOBOE, HKOHOMHUYECKOE, KyJIbTYpHOE, JyXOBHO-
IPOCBETUTENIBCKOE pa3BUTHE MH(OPMATU3UPOBAHHOTO oOurecTna u
JEMOKPATUYECKOr0 rOCy/1apCcTBa, pa3BUTHE NHHOBALIMOHHON 3KOHOMHUKH ».

Crenenb HM3y4eHHOCTH MPoOJieMbl. DOIBKIOPHBIE TEKCTHI, B TOM YHUCJE
JUPUYECKHE TECHU, B MUPE HA MPOTSHKEHUU AOJTUX JIET U3Y4aroTCsl YYEHBIMU
paznuuHbix cep. HeoOxoaumMo moguepkHyTh, YTO OOJbIIAS YacTh MOJOOHBIX
UCCIICOBAHUM CBA3BIBACTCS C MOMCKaMU PYCCKMX yuyeHbIX. Hampumep, B KHUTE
T.B.3yeBoit “Pycckuii (ponpkiaop®” pasmpinuisercs 00 HCTOPUM, KAHPAX M
O0COOEHHOCTSIX PYCCKOI'O YCTHOT'O HApOJHOTO TBOPUECTBA. A B UCCIIEIOBATENbCKOMN
pabore b.H.Ilyrunosa “@onbknop ¥ HapoaHas KyJbTypa®” mpoaHaIM3MpOBaHBI
pOJIb U 3HAYEHWE YCTHOTO HAPOJAHOIO TBOpUYeCTBa B KyinbType. Eciau B crarbe
N.B.TybanmoBa u HO.A.DOmep “lleHHOCTHas KapTMHA MHpa TPATULUUOHHOTO U
COBpeMEHHOro (ONBKIOPa®” NaH CPAaBHUTENLHBIA aHAIU3 TPAAUIHMOHHOIO U
coBpeMeHHOro ¢onpkiopa, To A.T.XponeHko B cBoeil paboTe 1moja Ha3BaHUEM
“CoBpeMEHHass OTEUECTBEHHAs JIMHIBO(OJIbKIOPUCTHKA: II€JIM, NpPOOJIEeMBbl U
IIEPCIIEKTUBEI®” 00CYKIaeT pa3sBUTUE U Oyayee cephl TMHIBO(OIbKIOPUCTHKH.

[TomMmuMO 3TOrO, U O HAPOAHBIX TMECHSIX, CUMTAIOMIMXCS OOBEKTOM HAIlEro
UCCJIEIOBAHUS, U UX CAMOOBITHON MIPUPO/IE BHIMOIHEHO HECKOJIBKO HCCIICIOBAaHUH,
B Ka4eCTBE OCHOBHBIX M3 HUX MOKHO INEPEUHCIUTh HCCIIEN0BATENbCKUE PaOOThHI
M.A. Cepmioka’ u P.M.Croyna®. M3 3THX HCTOYHMKOB BHJHO, YTO T€Ma HAPOIHBIX
IECeH M YCTHOTO HApOJHOTO TBOpYECTBA BCErga SBISIACH OOBEKTOM
HIMPOKOMACIITAOHBIX UCCIIEIOBAHUN.

MO>XHO yTBEpKAaTh, YTO B y30€KCKOM SI3bIKO3HAHUM M JIUTEPATypPOBEICHUU
HapoOJHblE TIECHU SBIBSUIUCH OOBEKTOM I[IMPOKOMACIITAOHBIX HCCIEIOBAHUM.
BaxxHoe 3HaueHHe B 3TOM 00JACTM MMEIOT JOKTOpPCKUE auccepraunu M.AnaBuu
“Kuura y36exckux HapomHbix mnecer’™, M.SIky00exoBoi “JIMHIBOIOITUYECKHE
ocobeHHOCTH y30ekckux HapoaHbix necen”® m A .Mycakynosa “KcTopudeckue

OCHOBBl M XYJIO0XKECTBEHHOCTh Y30€KCKOM HapomHol mmpuku’™' a Takke

3 3yena T.B. Pycckuii gombkiop. — M., 2002. — 5 c.

4 Myunos B.H. ®onbkiiop u HapoaHas KyneTypa. — CI16., 1994. — 238 c.

5> Ty6anosa W.B., Dmep 10.A. IlenHocTHAs KapTHHA MEpPa TPAAULHOHHOIO U COBpeMeHHOro (onbkiopa // KapTunsl
pycckoro mupa: akcuosiorus B sizbike u Tekcre / JLII. Jlponosa, JI.W. Epmonenkuna, /I.A. Katynun u ap.; oTB. pex.
3.1. Pe3zanoBa. — Tomck: U3a-so TT'Y, 2005. — 296 c.

® Xponenko A.T. CoBpeMeHHasi OT€YeCTBEHHas JUHIBO(OILKIOPUCTHKA: LENH, MPOOIEMbl M TEPCHEKTHBHI //
Pycucruka ceronns. @yHKIMOHUpPOBaHHE SI3bIKA: JIEKCHKA M TpaMMartuka. — M.: Hayxka, 1992. — 166 c.

" Cepmiox M. A. KaTeropus nua 1 ee XyI0KeCTBEHHEIE (yHKIIMHA B PYCCKOM HAPOIHON THpHIECKOii mecHe: ABTOped.
IIC. ... KaHI. ¢uioi. HayK. — Boporex, 2002. — 201 c.

8 Stone RM. Theory of ethnomusicology. Pearson Press, New Jersey, 2008. — 53 p.

9 Anapust M. V36ex xank kymmknapu. — T.: V3 @A mampuéru, 1959. 316 6.

10 Fry66exosa M. Y30ek XailK KyIIHKIAPUHAHT THHTBOIIOITHK Xycycusaapy: Duion. paH. I0K. ... qucc. aBroped.
—T.,2005.—44 6.

11 Mycakynos A. V36ek XalK TUPUKACHHUHT TAPUXHil acociapy Ba Oauusaty: Dumon. GpaH. I0K. ... ucc. aBToped.
—T., 1995.—-416.
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Ka"auaarckas padora J[. YpaeBoii “Xapakrtep u Xy05K€CTBEHHO-KOMIIO3UIIMOHHbBIE
(yHKIMM Mapamienu3MoB B y30€KCKUX HAPOIHBIX JTUPHIECKUX MECHAX 12,

[TomumMo 3TOro B paMKax pabOThl LEHHBIMU OKAa3aJMCh HAay4HbIE UJEU U
BBIBOJIBI, BBIBUHYTBIE M JPYTMMH Y30€KCKMMH YYE€HBIMH, TaKHUMH Kak
J.Y.AmypoBa, H.3.HopmypanoBa, M.M.XoamypanoBa, M.D.YMapxyxkaes,
HI.ITaxo6bunmuuosa, H.M.VYmykos, J.X.KyponoB wu @.K.XabubOymiaena,
J.A.Habuesa u b.P.Axmenos; JI.P.Paynosa'®; I''K.Omunosa, A.D.McmaTos,
3.Ilapnaes, I1I.Cadapos u H.Maxmymnos!4,

VY30eKkckoe yCTHOE HapOJHOE TBOPYECTBO, B YACTHOCTH, JIMPUUYECKUE MECHU
rIIyOOKO MCCIIE0BAHbI JINTEPATOPAMHU B KaUeCTe Xy05KECTBEHHOT'O MTPOU3BEICHUSI.
Opnnako rinmy0okoe u3ydeHue JJUPUUYECKUX MECEH C COLIMONPAarMaTHYeCKOro acreKTa
SBJISIETCS HAIIPaBJICHUEM, Ha KOTOPOE HE 00paIlleHO JJOCTaTOYHO BHUMaHUs. JlaHHas
JUCCepTalMsl  MpeaiaraeT HOBbIA  HAy4yHbIl MOAXOX K TEME  4epes
COIMOTIPAarMaTUYEeCKU U TUCKYPCUBHBIN aHATU3 Y30€KCKUX HAPOIHBIX TIECEH.

CBsi3p HCCIeJ0BaHUS € IUIAHOM HAYYHO-HMCCJIeA0BATeIbCKHUX PpadoT
BbICIIEr0 Y4eOHOI0 3aBeJeHMsl, Ile BbINOJHeHa quccepranus. Vccnenosanue
IPOBEJICHO B paMKax HanpasiieHUH “CUCTEMHOE UCCIe0BaHE Y30€KCKOTO sI3bIKa™
u “PedeBoe (yHKIIMOHHPOBAHUE BO3MOXKHOCTEH Y30€KCKOrO sI3bIKa M HAyYHbIE
OCHOBBI €T0 aHAJIM3a U OLIEHKH ~ COrJIAaCHO IIaHAa HAYYHO-HCCIIE0BATENbCKUX PabOT
Y36€KCKOro rocy1apcTBEHHOI'O0 YHUBEpCUTETa (PU3NUECKON KyJIbTYpPbI U CIIOPTA.

Leab uccaeroBaHus COCTOUT U3 PACKPBITHS COUMONPArMaTUYECKUX CBOMCTB
peun y30€KCKUX JIMPUYECKUX TIECEH HA IPUMEPax JIMPUYECKUX TIECEH.

3agaum uccjiel0BaHusA:

aHaIM3 OOIIETEOPETUYECKUX OCHOB JUCKypca JIMPUYECKOW TIECHU U
BBISIBJIEHUE HJIEMEHTOB, HEITOCPEICTBEHHO BIUAIOMIMX HA PEUb JUPUUECKOU MECHH;

OCBEIIICHHE JIMCKYPCUBHOIO aHAJIN3a y30€KCKUX JTUPUUYECKUX TECEH;

aHaJIu3 HAlMOHAJIBHO-KYJIbTYPHBIX CHUMBOJIOB B JIMPUYECKHX TECHSX,
U3y4YeHHUE X 3HAUYCHUS B HAPOJAHOU KU3ZHU C TUHTBUCTUUYECKON TOUKU 3pEHUS;

UCCJIEIOBAHUE COLMONPArMaTUYECKUX CBOMCTB TEKCTOB JIMPUYECKUX IIE€CEH,
BbIOpAaHHBIX B KAUeCTBE OOBEKTA UCCIEAOBAHUS;

M3YUYCHUE B JIMPUUYECKUX MECHAX XAPAKTEPHBIX CBOMCTB )KEHCKUX U MYKCKUX
JUPUYECKUX TEpPOEB, XaPAKTEPU3YIOIIMX WX OTHOILIEHHWE K ONpPeeIeHHOMY
COOBITHIO Y WX BHEIIHUI ¥ BHYTPEHHUN MUP B TEKCTE;

COCTOMT W3 M3Yy4YEeHHsS IMpollecca, OTPaKAroIIero TI'eHACPHBIE CTEPEOTHUIIbI
HapoJa, MyTeM aHau3a KEHCKUX U MYKCKHUX 00pa30B B MECHSX.

12 Ypaepa JI.C. V36ex Xank NHPHMK KyUIMKIAPHAA MApajIeM3MIAPHUHI XApAKTEPH Ba OaHHii-KOMIIO3HIMOH
Bazudanapu: @uion. Gax. HOM3. ...aucc. aroped. — T., 1993. - 20 6.

13 Auryposa J1.V. TIpon3sBoHOE CIIOBO B CBETE KOMMYHHKATHBHOI Teopuu si3bika. — TamkenT: ®an, 1991. — 100 c.;
[MMaxo6utanaoBa I1I. ['pammaTik MabHO TaTKWHE Xycycuaa: @uion. GpaH. HOM. ... aucc. aBToped. — Camapkanm, 1993.
—20 6.; Paymosa JI.P. JInanmoruk TUCKypCIaTry MONUATIPEINKATHB OUPIUKIAPHUHT COLUONTPAarMaTHK Taakuku: Ouior.
¢an. g-pu...mucc. — Tomkent, 2012. — 220 6.

14 Opunora I'.K. Xycycuii quckypciap TMHIBOMaJAaHU TaJKMHUHUHT HA3apUACH Ba aMaTHETH (TIFOTTOHMK JUCKYPC
muconuaa). Gunon. dan. nok. ...aucc. aBroped. — Paprona, 2020. — 72 6.; Ismatov A.F. Ertak diskursi va uning
lingvokulturologik tadqiqi (o‘zbek va ingliz xalq ertaklari misolida). Diss... fil. fan. b. dok. — Andijon, 2024. — 141 b.;
Pardayev Z. Pragmatik lingvistika. — Samargand, 2013. — 104 b.; Safarov Sh. Pragmalingvistika. — Toshkent: O‘zME,
2008. — 247 b.
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B kauecTBe 00beKTa HCCJIEI0BAHMS BEIOPAHBI JECATKHA 00pa3IoB y30E€KCKHUX
JUPUYECKUX MECEH Ha PA3IUYHBIC TEMBI.

Ipeamer HUCCJIeI0OBAHMS COCTaBJISIFOT po0JIeMbl BBIPAKCHUS
COIMONParMaTUYECKUX CBOMCTB B peUHU y30EKCKUX JTUPUIECKUX MTECEH.

Metoabl ucciaenoBaHusi. Ilpy  oCBEmIEHMM  TEMBI  HCCIIEIOBAHUSA
WCIIOJIb30BaHbl TAKUE METOJIbl, KaK aHAJIU3 XYJI0KECTBEHHOTO TEKCTa, CPAaBHEHHUE,
KJ1accuuKaIus, KOHTEKCTYaJIbHBIM U CTPYKTYpaIbHBIN aHAN3.

Hay4ynasi HOBU3Ha MCCJIEIOBAHUS COCTOUT U3 CJIEAYIONIETO:

JI0Ka3aHO, 4YTO JIMPUYECKUE IECHU CIyKaT CPEACTBOM BOCIPOU3BEICHUS
HallMUOHAJIbHOW HWJEHTUYHOCTH, COIMAJIbHBIX HOPM M JIYXOBHBIX IIEHHOCTEH, a
COIIMAJIbHBIA XapakTep peYd B HHUX MOXKET NEpellaBaThbCsl TaKkKE MOCPEICTBOM
CHMBOJIOB B COIIMONPAarMaTHUYE€CKOM aCIeKTE;

000CHOBaHO, YTO TaKkue 00pa3bl, KAK BOJIKU UM 3MEH B y30E€KCKUX HAPOIHBIX
MECHSIX, OCHOBAaHbl HAa TOTEMUCTHYECKMX MHUPOBO33PECHHUSIX Hapojaa, a
COLMONParMaTUYeCKNe €AUHULBI OTPAXKAIOT KYJIbTYPHBIE CTEPEOTUIIBI U
COTMATbHBIC TIEHHOCTH, OCHOBAaHHBIC Ha HAIIMOHAJTHLHBIX MEHTAIBHBIX (DaKTOpax;

OMPENENICHO, 4YTO Y30€KCKHME HApOJHBIE IMECHM B OCHOBHOM OTPaXKarOT
OBITOBYIO KM3Hb HapO/la, UCTOPUU O JIFOOBHU, OOIIIECTBEHHBIX COOBITUSX, HAPOAHBIX
reposix, HapsiAy C 3TUM JICHTMOTUBAMU UX SIBIISIIOTCS TAKUE MOHATHS, KaK BEPHOCTD,
YECTh, 0€3YKOPU3HEHHOCTh, YBAXKEHUE K COIUATBHO-KYJIbTYPHBIM IIEHHOCTSIM;

JI0Ka3aHo, YTO ICUCTBUS JIMPUUECKUX MEPCOHAKEN U UX PeUb B TEKCTaX MeCeH
g pepeHIrpoBaHbI 10 TeHIEPHOMY, BepOaTbHOMY U HEBEPOAIIbHOMY MpU3HAKAM,
UMEIOT BBICOKMM YPOBEHb CUMBOJIM3AIIMU U YHUKAIBHBIN COIUATBHBIN KOJOPHUT.

IIpakTyeckue pe3yabTaThl HCCAEIOBAHUS COCTOST U3 CIIEIYIOLIETO:

MOATBEPAKIACHO, YTO HAPOJHbIE TECHU B KA4YECTBE JIMHIBOKYJIbTYPHOTO
JIOCTOSIHUS HapO/la BOTUIOMIAIOT B ce0e COlMANIbHBIE U MTParMaTuiecKue CBOMCTBA,
MPUCYIIUE ONPEICTICHHOMY OOIIIECTBY U HAIlUU;

C TOMOUIBI0 COOTBETCTBYIOIIMX IPUMEPOB HAYYHO OOOCHOBAHO, 4YTO U
CHMBOJIBI B TECHSX BBIMIOJHSIOT KaKylO-TO 3a/layy B Ka4yeCTBE OIpPEEICHHOIO
KOTHUTHUBHOTO CPE/ICTBA;

MOATBEXKJICHO, YTO JUCKYPCHBHBIE (DAKTOPHI JHUPUUECKHX TIECEH MOTYT
U3y4aThCsl 4Yepe3 reHJCPHbIC POJIU UX JTUPUUECKUX T€POEB.

JIOCTOBEPHOCTh  Pe3yJIbTATOB  MCCJEI0BAHUSL OOBSCHSETCS  OMOpPOM
W3YUYEHHBIX B JUCCEpPTAllUM MaTepuajioB Ha TEOPETUYECKHUE pacCyKIACHUS
OTEUYECTBEHHBIX M 3apyO€XKHBbIX YYEHBIX, TOUYHOW TIOCTAHOBKOM MPOOJIEMBI,
nyOnuKanuel pe3yiabTaTOB Ha PECHyOJMKAHCKUX U MEXIYHAPOJHBIX HAay4YHO-
MPAKTUYECKUX KOH(PEPECHIUAX, YTBEPKICHUEM TOJYYCHHBIX pE3yJIbTAaTOB CO
CTOPOHBI MOJTHOMOYHBIX OpraHU3aIIUA.

HayyHoe u mnpakTHyecKoe 3HadYeHHe Pe3yJbTATOB HCCIECJOBAHMS.
PesynbTaThl 3TOM auccepTalii  00OTAIlalOT HOBBIMM  JJAHHBIMU ~ HAy4HO-
TEOPETUYECKHUE B3IJISJbI HA JUCKYPC JTUPUUYECKOTO KAHPA U BBINOIHSIOT 337a4y
TEOPETUYECKOM OCHOBBI HAyYHO-HUCCIIEIOBATEIbCKUX pPa0OT, BBHITIOJHSIEMBIX B
HaIMpaBJICHUU JIUTEpPaTypOBEACHUS, (OJBKIOPUCTUKHA, B YaCTHOCTH, TIpHU
0003HaYEHUH KYJbTYPHO-S3BIKOBBIX MOKa3aTesel (POJIbKIOPHBIX TEKCTOB.
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[IpakTHdeckoe 3HaU€HHUE IOCTUTHYTHIX PE3YIbTATOB OOBSICHSIETCS TEM, UTO UX
MOXHO  HMCIIOJIb30BaTh  IPH  COCTaBJICHUU  PA3IUYHBIX  METOJMYECKHX
peKOMeHJaIui, MOJATOTOBKE CIEHHAIbHBIX CJIOBapei, y4eOHHMKOB U Y4YEOHBIX
nocoOui B BBICHIMX YYEOHBIX 3aBENICHUAX. Pe3ynbTaThl MCCIEIOBAHUS CIYXKaT
HEOOXOJUMBIM HMCTOYHHMKOM JJIsi JIEKIIMA [0 TaKuM T[peaMeTaMm, Kak
COL[MONParMaTHKa, COIIMOJIMHTBUCTHUKA, KOTHUTHBHAS JIMHTBUCTHUKA,
JUHTBOKYJBTYPOJIOTHSI, STHOJIMHTBUCTHKA.

BHenpenne pe3yabTaToB Hcciaen0BaHus. Ha ocHOBe HAyYHBIX Pe3yJIbTATOB,
MOJIYYEHHBIX MPHU aHaJM3€ JTUPUUYECKOTo JIUCKypca U €ro COLMONpParMaTuiyecKoro
acrekTa:

BbIBOIBI O TOM, UTO JMPUYECKHE MECHU CIYXaT CPEACTBOM TPAHCISIIUU
HAIMOHAIBHON MJIECHTUYHOCTH, COLIUATIbHBIX HOPM U TyXOBHBIX IIEHHOCTEM, a TaK»kKe
O TOM, YTO COITMAJBHBIA XapakTep PEYM B HHUX MOXKET MEPEHaBaThCS TAKKE
MOCPEJACTBOM CHUMBOJIOB B COIMOINPArMaTUYECKOM acIeKTe, ObLIN UCTOb30BaHbI B
paMKax Hay4HO-ucciaenoparenbckoro mnpoexkra Ne I13-20170930188 mno Tteme
«Tepmunosnorus y30€KCKOTO TaHIEBAIBHOTO MCKYCCTBA», BBIMOJHIEMOTO B
INocynapcTBenHoM aKajeMuu xopeorpaduu VY306ekucrana (cnpaBka
INocynapcTBenHoM akagemun xopeorpaduu Y3oekucrana ot 31 oktsiops 2024 r. No
01-04-08/352). B pesynprate OBLIM MPOBEACHBI aHAIW3bI C IICJIBIO BBISBICHUS
mpolecca OTPaXKEHUsI TEeHJIEPHBIX CTEPEOTUIIOB HAIlled HAIMU IMyTEeM aHalIu3a
00pa30B KEHIIUH U MY YUH B MECHSIX ;

0 TOM, 4TO 00pa3bl BOJIKOB UJIM 3MEH B Y30€KCKUX HAPOIHBIX IMECHSIX OCHOBAHBI
HAa TOTEMUCTHYECKHUX BO33PEHUSIX HApOJa, a COLUMONPArMaTUYECKUE €IUHUIIbI
OTPAXKAIOT KYJbTYPHBIE CTEPEOTUIIBI U COLMAIIbHBIC IIEHHOCTU B COOTBETCTBUU C
HAIlMOHAJIBHBIMU ~ MEHTAJbHBIMU  (aKkTOpamMH, OBUIM  HUCIOJIB30BAaHBI  IpHU
BBITIOJTHEHUH TTOCTABJICHHBIX 3aJ1a4 B paMKax rpantoBoro npoekta Ne C-202003161
«Co3anue MyJIbTUMEIUWHOTO TMPOJYKTa, HAMPABICHHOTO Ha TOBBIIICHUE
AKTUBHOCTHU JIeTE€H ¢ OrPaHUYCHHBIMU BO3MOKHOCTSIMU B OOIIECTBE MOCPEIACTBOM
UCKyCCTBa Xxopeorpadhum», peamusyeMoro B [OCymapCTBEHHOW akaaeMuu
xopeorpaduu Y30ekucrana (cnpaBka ['ocynapcTBEHHOH akajaeMuu xopeorpaduu
V36ekucrana ot 31 oktsa6ps 2024 roga Ne 01-04-08/350). B pesynbrare 1oCTUTHYTa
Hay4Hasi MOCJEJOBATEIbHOCTh B aHAJU3€ OTHOIICHUS J>KEHCKUX M MYXKCKHUX
NEPCOHAKEW K TOMY WJIM HHOMY COOBITHIO B JIMPHUYECKUX IMECHSX, a TakkKe
XapaKTEPHBIX YEPT, OMUCHIBAIONINX UX BHEITHUA U BHYTPEHHUN MUD B TEKCTE;

O TOM, YTO y30€KCKHE HapOIHbIE TIECHU B OCHOBHOM OTPaXKalOT MOBCETHEBHYO
KU3Hb HApO/J1a, ICTOPUHU O JTFOOBH, OOIIIECTBEHHBIX COOBITUSIX U T€POSIX HAPOJIa, B TO
e BpeMs JISUTMOTUBAMHU JIJIsI HUX SIBJISIFOTCS TaKUE MOHSATHUS, KaK BEPHOCTh, CThIJ,
YUCTOTA, YBAKECHUE K COLMAIBHO-KYJIBTYPHBIM IIEHHOCTSIM, OBUIA UCIIOJIb30BaHbBI
Opy TOJTOTOBKE CIIEHapus Tmporpammbl «Jlist Bcex», TpaHCIUpyeMoW Ha
tenekanane  «Mcropuss  Y3b6exkuctana»  ['ocygapcTBEHHOTO — yUpeKIeHUS
«Y306ekucran» (crpaBounbii HOMep 01-44-426 T'ocynapCTBEHHOTO YUPEKICHUS
«Y30ekucran» ot 13 wHosOps 2024 roma). B pesymbrare conepikanue
NOJATOTOBJIEHHBIX JJIsl MepeAad MarepuasgoB o0OraTWiioch, a MPEACTABICHHbBIE
aHAJTM3bI TTO3BOJIMIIN TTOBBICUTH YPOBEHB 3HAHUN Tene3pureneii 00 3ppexkTuBHOCTH
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U CoAepKaHUM ACHCTBHI Mo mepenade W mpueMy HH(OPMALUU, YTO SIBISETCS
OCHOBHOM (PyHKIIMEH s3bIKa B MPOLECCE KOMMYHUKALMM M JUCKYPCUBHOMN
JeSITENIbHOCTH, a TAKXKE UX HHTEPEC K MPOSIBICHUIO PEUH;

MeCeH, BHICOKOM YPOBHE CHUMBOJM3ALU{, YHUKAIBHOW COIUAIBHOM OKpacke
ObUIM WCHOJb30BaHbl NPU TOJATOTOBKE psAa JYXOBHO-IIPOCBETUTENbCKHUX,
OOIIIECTBEHHO-TIOMUTHYECKUX M HAyYHO-TIOMYJSPHBIX MporpamMMm HarmoHansHOM
TelepaluoKOMIAaHUKM  Y30eKucTaHa Telepaiuokanana «Bmuap» — (crmpaBka
Tenepaauokanana «Emmap» Ne 14-02-199 ot 13 Hos6ps 2024 roaa). B pesynsTare
CIIEHapuu TeJnenepenay 000raTUiINCh COAEpPKAHUEM, CIOCOOCTBYS YKPEIICHUIO
TaKMX Ka4eCTB TEJE3pUTENEH, KaK KpaCHOpeUre U KyJIbTypa 00IIeH s, COOJI0IEHHE
Pa3roBOPHOIO ATHKETA B OOILEHNUH ;

BreIBOBI O TOM, YTO HApOAHBIE TIECHH, SBISACH S3BIKOBBIM U KYJIBTYPHBIM
O0orarcTBOM Hapoja, BOIUIOIIAIOT B ceO€ COLUalbHbIE U IparMaTu4ecKue
OCOOCHHOCTH, TPUCYIIHE JA@HHOMY OOILECTBY W HallMU, HCIOJB30BAINCH B
nestenbHocT Coto3a mmcateneit Y3o0ekucrana (Crpaska Coro3za mwmcarenen
V36ekuctana Ne 01-03/911 ot 11 nHosiOps 2024 ronma). B pesynbrare o6pasiisi
JUPUYECKUX TIECEH NpHOoOpesn 0co0oe 3HAY€HHE B PACKPBITMM HallMOHAJIbHBIX
LHEHHOCTEH, S3BIKOBBIX U KYJIbTYpPHBIX OCOOCHHOCTEM HaIIero Hapoja,
(OpMHUPOBAHMN TaKUX KauecTB, KaK BbIIEP)KKA B KOJUIEKTHBE, COOJIOJCHUE
pEUeBOro ATHKETa, MPUBUTHE JTyXOBHOCTH MOJIOACKHU, MO3BOJWIM pa3paboTarhb
METOUYECKHE PEKOMEHIALlUN.

AnpoOauus pe3yJbTaToB McCJeI0BaHUsA. Pe3ynbTaThl uccae0BaHUs ObLIH
00CYXJIeHBI Ha 2 MEXIyHApOJHBIX U 4 peclyOIuKaHCKUX HAyYHO-TIPAKTUIECKIX
KOH(pEPEHIIUSAX.

I[Myoaukanus pe3yabTaToB HcciaenoBanms. [lo teme uccienoBanusi ObUIO
OMmyOJIMKOBAHO B 00IIEH CI0KHOCTH 12 Hay4yHBIX paboT. 6 cTareil onmyOJIuKOBaHbI B
HAy4YHBIX M3JAHUSX, PEKOMEHJOBAaHHBIX BpICIIEl aTTecTallMOHHON KOMMCCHEN
PecriyOnuku Y30ekuctan uisi MyOJIMKAIMd OCHOBHBIX HAYYHBIX PE3yJbTAaTOB
JOKTOPCKUX JUCCEpTalui, U3 HUX 4 B PECIyOJIMKAHCKMX U 2 B 3apyOeKHBIX
KypHaJax.

Crpykrypa u 00beM guccepranmu. Jluccepranys COCTOUT U3 BBEAECHHUS, TPEX
TJIaB, BBIBOJIOB, CIHCKA HCIOIb30BAaHHOW JUTEPATYphl, OOUINI 00bEM COCTABIISET
123 ctpanuisl.

OCHOBHOE COJEPXAHUE JUCCEPTALIUU

B BBeaenun o00CHOBaHa €ro aKTyalbHOCTh, OXapaKTEPU30BAaHbI €0 LIEIb U
3ajaud, OOBEKT U TMPEIMET, IOKa3aHO €ro COOTBETCTBUE MPUOPUTETHBIM
HaIpaBJICHUSM pa3BUTUS HAyKW W TEXHOJOTMH PecnyOnuku, W3I0XKEHBI €ro
Hay4yHasi HOBM3HAa M IPAKTUYECKHE PE3YyJbTaTbl, PACKPBHITBI HAY4YHOE U
IIPAKTUYECKOE 3HAYEHHUE IIOJYUYECHHBIX pE3yJIbTATOB, IPUBEACHBI JAHHBIE O
BHEJIPEHUH PE3YyJIbTaTOB UCCIIEI0BAHMS B IPAKTUKY, 00 OMyOJIMKOBaHHBIX paboTax
U O CTPYKTYpE AUCCEPTALIUH.

IlepBas rmaBa nuccepranyu Ha3zbiBaeTCs “OTHOIICHUSI AUCKYPCAa M TEKCTA,
Tak:Ke cnenuduyeckne cBoiicTBa (PoabKIOPHBIX TEKCTOB”, B HEl 00CYX ICHBI
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paboOThl MHUPOBBIX JIMHIBUCTOB KacaTeIbHO aHaliM3a TEpPMUHA JTUCKYpC B
JVHTBUCTUKE M (DONBKIOPUCTUKE U JUCKYPCHBHOIO aHain3a (OJIBKIOPHBIX
TeKCTOB. [IepBbIil CE30H TJIaBbl Ha3bIBacTCAd “AHaju3 NMpolJieMbl JUCKYpPca U
TEKCTa B AHTPONOLEHTPHYECKOM JIMHIBUCTHKE”, B HEM YIIOMUHAETCS O TOM, YTO
HETOYHOCTH JIaHHOTO TEPMHHA U NMPUMEHEHHE €r0 B Pa3IMUHBIX 00JIACTAX 3HAHUU
c(OpMHUPOBAJIO Pa3IMYHBIE MTOAX0/IbI K TPAKTOBKE ATOI'O MOHSTHUSL.

CocraBiieHHOE TOJIJIaHCKUM YueHbIM Ban JIeikoM onucaHne AUCKypca UMEET
IPUOPUTETHOE 3HAYEHUE B COBPEMEHHOM JIMHTBUCTUKE, UCXOIS U3 HETO, JUCKYPC,
B KayecTBE CIIOXKHOM €IWHULBI A3BIKOBOM  (OpPMBI, SBIAETCS  CIOKHON
KOMMYHUKATUBHON CTPYKTYpOH, COCTOSIICH KpoMe TEKCTa, u3
AKCTPATMHIBUCTUUECKUX (AKTOpOB (TMO3HAHME MHpa, WJEH, IMOHATHUSA, IIelb
anpecara)™. Heo6X01MMO TIO4EPKHYTh, YTO 3TO OMHMCAHUE JUCKYPCa MOCIYKHIIO
OTIPABHOM TOYKOM JJIsI MHOKECTBA JIMHIBUCTHYECKUX UCCIEIOBAHUN.

T.M. HuxonaeBa, y4uTbIBas pa3jIM4YHBbIC OIUCAHUs IOUCKypCa, B KayecTBE
CaMbIX BaKHBIX IIOJUEPKHUBACT cleayromue®:

a) oCIeIOBATEIIbHBIN 0) yctHas gopma

HaJorT;
TEKCT; TEKCTA, n) A ’

€) CBsI3aHHBIC 110
CMBICITY BH/IBI
IIPEI0KEHUN,

¢) ycTHas wiu
MHChbMEHHAs PeUb.

[Ipn 0000mICHNN BBIMICIPUBEACHHBIX ONWCAHUM TOHATHS «IUCKYpCay,
CTAHOBUTCSI OUYEBUIHBIM, YTO JAHHBIA TEPMUH OJIM30K K MOHSTHUIO “TEKCTa’, HO B
OTJIMYME OT HEro, JTUCKYpPC OMHUCHIBAETCS B Kau€CTBE BO3HMKAIOIICH C TEUCHUEM
BPEMEHM JIMHTBUCTUYECKOU CBSI3M, a TEKCT — 3TO CTATUYHBIA OOBEKT U Pe3yJIbTat
JUHTBUCTUYECKOMN AESITEIbHOCTH.

Cpenu omucaHuil TEKCTa, IMO-HAlIEMy MHEHHMIO, CaMbIM [OJHBIM U
paBUWJIbHBIM OMMCAHUEM SIBIIsIETCS clienytoiiee onucanue M.P.I"anbnepuna: “Tekct
— oOcTogTeNnbHas, oco0as eIUHUIA, COCTOSIAas N3 HAUMEHOBAHHUHN U CIICIIHAIBHBIX
eMHMI] (CJIOKHAsi CUHTaKCHM4ecKas eauHuIa). Takxke, OH SIBIAETCS MPOIYKTOM
JEKCUYECKUX, TIpaMMaTHYECKUX, JIOTUYECKHX,  CTUJIUCTUYECKUX  CBS3EH,
HaIPABJIECHHOTO C OMNPEIEIICHHON IEIbI0 M HAMPaBJICHHOTO HA MParMaTU4ecKoe
BIIMSHUE PEYEBOro Tporecca, 3a@UKCUPOBAHHOTO B (opMe MHUCHMEHHOIO
nokymenral’™

Uccnenosarens A.MI.HOBUKOB B OTHOILIEHWH TEKCTa (UKCUPYET TaKUE
KaTeropuu, KakK 3aBEPILIEHHOCTb, MOCJIEJ0BATEIILHOCTD, CBSI3HOCTb,

15 Neiik T.A. SI3bik. [Tosnanue. Kommynukanus — M.: TTporpece, 1989. — 310 c.
16 Hukonaesa T.M. Jlunrsucruka Tekcta. CoBpeMeHHOE COCTOSHUE M nepcnekTusbl. — M.: ITporpecc, 1978. — 39 c.
1 Tanbnepun U.P. TekcT Kak 00bEKT IMHIBUCTHYECKOTO HCCIe0Banus. — Mocksa: Hayka, 1981. — 18 c.
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TmarenbHocTh®. Eme omaun pycckuii yueHsli A.A.JIEOHTHEB B 3TOM CBS3H

oOpamaer ocoboe BHUMaHME Ha Bompoc wLenoctHoctH Tekcral®. Ilo MHeHMIO
N.P.I'anpneprHa, K TEKCTOOOPA3YIOLUIUM KaTErOPUAM OTHOCSTCS CIEAYIOIINE:

KonuenryansHoCTh I'apmoHnyHOCTH HNudpopmatuBHOCTH

HuTerpanus Perpocnekuus

[Tporpeccus / Xyn0)KECTBEHHOE
CTaTUYHOCTh BpeMs

Crnenyrommii ce30H MCCIIeI0BaHUs Ha3bIBaeTcs “/I[MCKypCcHMBHBIC NPU3HAKH
XYAO0KECTBEHHOI0 TEKCTA M CBA3AHHBIX ¢ HUM eAuHuN”. XyJI0KECTBCHHBIN
TEKCT — 3TO YCTHOE COOOIIEHHUE, CilyXallee JOHECEHUIO uepe3 KaHal
XYJI0)KECTBEHHOM  JIUTEpAaTypbl  MaTEPUAbHO-JIOTMYECKUX,  ICTETHUYECKHX,
YYBCTBEHHBIX U OLEHOYHBIX JAHHBIX, COEIMHEHHBIX B CIOXHOE II€JI0€ C UIEHHO-
XYJI0’)KECTBEHHBIM CMBICIIOM TEKCTA.

Xyn0KECTBEHHbI TEKCT HE MPOCTO MH(POpPMAIMOHHAs, KOMMYHUKaTUBHA,
JCTeTUYECKas, coOuparenpHas CTpykTypa. OH 1O CBOMM IpPU3HAaKaM HMEET
CBOMCTBa NpUJAHUS HOBOTO CMBICIA, OXKMBJICHHUS, OOpa30BaHUSl KYJIbTYpPHBIX
3HaHuil. [loaTomy paccMOTpeHHe TEKCTa, B YACTHOCTH, Xy/10KECTBEHHOI'O TEKCTA C
Pa3IMYHBIX CTOPOH pa3INYHbIMU chepaMu HayKH, ECTECTBEHHO.

OCHOBBIBasICh Ha 3CTETUYECKUX U MparMaTU4ecKux (QYHKUUSIX A3bIKa,
XYJI0’)KECTBEHHBIN TEKCT OIpEAEsAeT CAeAyolue HeOOIbIINe (PYHKINN:

1) mepenaya JaHHBIX;

2) pa3pabOTKa HOBBIX JIAHHBIX;

3) xpaHeHue WHPOPMAIIHH.

Tompko B cilydyae TOHHMAaHMS XYZOKECTBEHHOI'O TEKCTa YMTATENIeM
BBIIICyKA3aHHbIE TPH 331a4U OyAyT BBIIOJTHEHBI MIOJTHOCTHIO.

Xyn0KECTBEHHBI TEKCT — O3TO IPOU3BENEHUE OTAEIBHOTO aBTOpa,
HaIMCAaHHOE XY/10KECTBEHHBIM CIIOBOM. B XyJ10’)k€CTBEHHOM TeKcTe MH(pOpMaLus
XpaHUTCs, MEpelaeTcs, a TaKKe MoyydaeTcss HoBass uHpopmauus. B mpouecce

18 HopukoB A.U. Xy10XeCTBEHHBIH TEKCT M €ro aHanu3. — Mocksa: Hayka, 1988. — 304 c.
19 Jleontne A.A. TToHATHE TEKCTA B COBPEMEHHOMN JIMHTBUCTUKE U NICUXONMHIBUCTHKE // TICUXOJIMHIBUCTHYECKAS U
JIMHTBUCTHYECKAs IIPUPOJIA TEKCTa K 0COOEHHOCTH ero BocnpusiThs. — Kues, 1979. — 120 c.
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3HAKOMCTBA C XYJIOKECTBEHHBIM TEKCTOM JIJI1 MOHUMAHHUS LIEIH U COACPKAHUSA
uH(pOopMalIMOHHOW 0a3bl 4YMUTaTENh HAXOJUTCS B TBOPYECKUX OTHOIIEHHUSX C
ABTOPOM.

XyI0KECTBEHHBIM TEKCT OTIWYAETCS OT JIPYTMX BHJIOB TEKCTa OOJIBIITUM
KOJINYECTBOM AKCIPECCUBHO-IMOIIMOHATIBHBIX S3BIKOBBIX eAuHuIl. [lo 53ToM
NpUYMHE 3a4acTyro ¢GopMa BBIPAKCHUS MBICIH B XYJA0KECTBEHHBIX TEKCTax
SMOLIMOHAJIbHA U PUTOPUYHA. XYA0KECTBEHHBIA TEKCT CBOUMU MHOCKA3aTEIbHBIMU
¥ 00pa3HBIMH JTUHTBUCTUYECKUMHU CBOMCTBAMH YKPETUISIET CBSI3b MEXK Y UYMTATEIIEM
U aBTOPOM (apecar U aipecaHr).

Eme o1HO oTiume XyA0KECTBEHHOI'O TEKCTA OT APYTUX TEKCTOB 3aKJIK0YAETCS
B TOM, YTO OH, BJIMSIS HAa YyBCTBA YMTATENsA, YEPE3 CBOK ICTETHUUYECKYIO CHUILY,
YyBCTBEHHBIE KPACKH OCBOOOXKAET MBICITUTEIbHBIE TPOIIECCHI.

OyHKIMOHAIBHO-TIPAarMaTUUYE€CKUE CTOPOHBI SI3bIKA B XY105)KECTBEHHOM TEKCTE
MOYKHO OIPEJICIIUTh YEPE3 CIACAYIONIME MOKA3aTEIN:

- 3aMbIcel aBTOpa (MaHUITYJISLUS, BhIpAKEHUE (YHKIIMOHAIBHBIX CTUIICH B
YCJIOBUSIX CUTYAIIMU B MPOU3BEACHUH, S3bIKOBOE BHIPAKEHUE 3aMbICiIa aBTOPA, €ro
YKeJIaHWs, ”HCTUHKTUBHBIX JICUCTBUN 00pa3oB);

- MparMaTUYeCKUi MOTEHIIMAN TeKcTa (COoAep)KaHUE TEKCTa, CEeMaHTHYEeCKasl
CBSI3b SI3BIKOBBIX OIEpaIMii MPU JIOBEACHUU MBICIIN TTMCATENs WM aBTOPA);

- UCIIOJIb30BAHUE XYJ0KECTBEHHBIX TPUEMOB ITUCATEIEM WIIM PACCKA3UYUKOM;

- AaHTPOIOLIEHTPU3M B TEKCTE, TO €CTh 00pa3 aBToOpa;

- pakTHYECKHE 3HAHUS YUTATENs WU Cayaress (Mpyu MOHUMAaHUU UCTOPHUKO-
KyJbTYPHOUM OOIIECTBEHHON CUTyallud U COOBITHI B MPOU3BEACHUU WJIU B TEKCTE
PACKpBIBAIOTCSI YE€pe3 CBOMCTBA €r0 3HAHWM, BO3pacra, MOJia, HAIMOHAIBHOCTH,
COITMAJILHOIO CTAaTyCa) U T..

XyI0KECTBEHHBIM TEKCT, OYJIly4d OY€Hb CII0XHOM CEMaHTHUKO-CTPYKTYpHOMU
CHUCTEMOM, MMeeT 0COObIe CBOMCTBA U OOIIHE 3aKOHOMEPHOCTH. XYy A0KECTBEHHBIN
TEKCT, MO MPUYMHE CBOEH CEMAaHTHMYECKOW MHOIOCIOMHOCTH, SMOILIMOHAIBHOU
AKIPECCUBHOCTH, KOHHOTATUBHOCTH U CYOBEKTUBHOCTH TpeOyeT OT uuTarens
Oonpimmx 3HaHui. [lodTOMy Ha  XYJIOKECTBEHHBIM TEKCT HEOOXOIUMO
paccMaTpuBaTh HE TOJBKO C TOYKM 3PEHHS JHMHTBHCTHYECKUX CIOCOOHOCTEH
aBTOpA, JIMHIBUCTUYECKOTO OINKCAHUS MHPA, 3aMbICIa U BO3MOYKHOCTEH, HO U C
TOYKH 3PCHUSI BOCIIPUSATHS YUTATEIIS.

OuepenHoil ce30H paboThl HazbiBaeTcs “IucKypc (pOJIbKIOPHBIX TEKCTOB 1
CBSI3aHHbIE ¢ HUM SIBJIEHHS”.

N3yuenue oapkiiopa 1aeT BO3MOKHOCTh YaCTUYHON TIEPECTPONKH MPUCYIIIEH
OIPENICICHHOMY HapoJly CHCTEMbl ILEHHOCTEM W MHUPOBO33peHUN. DosbKIOp
3a4acTyIO CBSI3aH C BUJAMH JIMHTBUCTUUECKUX CUTYalUH, IEMOHCTPUPYIOLINX CBSI3b
sI3bIKa C ATHUYECKOM TPYIITION MIIH ¢ 00IIecTBOM B 11esioM. [Tomumo 3T0OT0, 3TO O/THA
u3 (opM CylIIECTBOBaHUS S3bIKA, CTaBIIAs TOJYKOM JIJIsi Pa3BUTHS JIUTEPATypHOU
dbopmbl. OgHAKO TO HE O3HAYAET, YTO 3Ta JIUTEpaTypHas GopMa OXBATUT BCHO
ATHUYECKYIO rpyry. [lo3ToMy $3bIK YCTHOrO HApOJHOIO TBOPYECTBA HYKHO
CUMTATh OJHOM M3 YacCTEW JIUTEPATYPHOIO SI3bIKA.

OCHOBHBIE NPU3HAKHU YCTHOT'O HAPOJHOTO TBOPUYECTBA, KAK UCKYCCTBA, COCTOSIT
U3 CIEAYIOIINX:
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POMaHTUYECKUI IPUEM U U300pakeHNe CoLUaIbHOM

TUTTU3AIUS YTOIIHH

a ( \
CHO0COOBI H300paKESHUS CHEeU(PUIHOCTD
MEPCOHAXKEHN MMIIPOBU3ALUU

YCTOWYMBAsT KOMITO3UIIUS U
CaMOOBITHOCTh CTHJIA
MIPOM3BEICHUS

CYIIIECTBOBAHUE PSJIOM
o01HOCTH U (POPMYTABHIIIUK

Peus donbkiopa cuntaeTcs OTHUM U3 BUIOB HHCTUTYITMOHAILHOTO AUCKYpCa.
OCHOBHBIC HANPABJICHHUS W3YUYCHUS WHCTUTYIIMOHAIBHOW PEUYU OTPAHUUHUBAIOTCS
BBISIBICHUEM COOTBETCTBYIOIIMX CBOWCTB peYd B KadecTBe €€ KyJIbTYpPHO-
CUTYallMOHHOW  CyTH, MOJEIHPOBAHUEM €€  CTPYKTYpPbl,  OCBEIICHHEM
JVMHTBUCTUYECKUX W KYJIBTYPHBIX CBOHCTB PEUYH NMPH MEXKSI3BIKOBOM CPABHCHHH,
0003HaueHrEeM €€ BUJIOB U KaHPOB.

Peus donbkiopa siBasieTcss cBoeoOpa3HbIM (HOPMUPOBAHUEM, OHA PEATTU3YETCS
B IICJIOM PSTy YCTOWUMBBIX KOMMYHUKATHUBHBIX CUTYAIIHHA, CITYKAIIHX B PA3TAIHBIX
chepax gesTenbHOCTH YenoBeka. [TyTem nepegaun oOmux 3HAHUN OHA YKPETLISET
KU3Hb OOIIeCTBAa W TMpejyiaracT WHAWNBUAYATbHBIC BapHaHTHl TOBEIACHUS B
CTEPEOTHIMYHBIX CUTyalusx. B peun (oibkiiopa KOMMYHHUKATOPHI JEHCTBYIOT B
Ka4yecTBe MPEACTaBUTEIICH OJHOTO COIMATBLHOTO COOOIIECTRA.

Jlis ommcanus peun (OJIBKIOpa OOJBIIOE 3HAYCHHE WMEIOT YCIOBHUSI €T0
CyILlECTBOBaHMs. UJEHBI COBPEMEHHOr0 OOIIECTBA CO3HATEIbHO OOpalIAloTCs K
(boNBKIIOpY, KaK K MICTOYHUKY HAIIMOHAIBHBIX UJICH, OHU TIOJYEPKUBAIOT BAXKHOCTH
€r0 COXPAaHECHHWS W TMPOIMAraHjabl B KAaueCTBE COCTABHOM 4YacCTH KYyJIBTYPHOTO
HaCJIeHS.

B muckypce donpkiopa Takxke BaxXHO MeCTO oOmeHus. Hekoropeie KaHpHI
donpkiIOpa HE CHIBHO TPUBS3aHBl K MECTY HCIOJTHEHHs (KaK IMpaBWIO, OHU
HA3BIBAIOTCS HETPAMAUIIMOHHBIM (DOJBKIOPOM), NIPYTHE KE, HA00OpOT, TpeOyroT
UCTIOTHEHHSI TOJBKO B OIPEACICHHOM MeECTe M B OINPEACICHHOE BpeMs
(TpamuIMOHHBIN (HOTBKIIOP).

Peur donbkiiopa oTpakaeT OOIIECTBEHHOE CO3HAHHE, I[EHHOCTHBIC
HampaBieHus: odmiectBa. Ero menp 3akimodaercss B Tepenade KOJJIEKTUBHBIX
3HAHWW, BBIPAKAIOIIMX KYJIbTYPHOE U COIMAIBHOE CaMOCO3HAHHME OOIIEeCTBa,
OTPAXAIIIUX €ro MOTPEOHOCTH, CTAOWIM3HPYIOMIMX JKU3Hb obmecTBa. K
IIEHHOCTSAIM pedrd (OoIbKIOpa OTHOCITCS TPAAWIIMOHHAS TIPHUPOJa 3HAHUH,
HEOTJEIIMMOCTh  JIMYHOCTH OT OOIIECTBa, HWICATBHOCTh MOJICIH  MHpA,
HOPMATHUBHBIM KOHTEKCT, JSCTETUYECKHE U HPABCTBEHHBbIC TMpU3HAKU. OTHU
IIEHHOCTHBIC HAIIPABJICHHU S, UMEIOIIHE TPUOPUTETHOE 3HAUCHHE B peun (HOIBKIIOpa,
OTIPECTISIOT CTPYKTYPY TEKCTOB U OCOOCHHOCTH MCTIOIb30BAHMS SI3bIKA.
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Bropas rimaBa uccnenoBanus Ha3bIBaeTC “AHAJNIN3 TUCKYPCUBHBIX eMHUIL
JUPUYECKHUX MeceH”. B Havase mepBOro ce3oHa JAHHOW TJIaBbl MOJT Ha3BAHUEM
“Hapoanble MeCHH U MX SI3bIKOBBIE CBOIICTBA” HaMU ObUIM M3Y4Y€HBI CBOMCTBA
HApOJHBIX NIECEH TUCKYPCUBHOIO XapaKTepa.

Jlupuyeckass mecHs — 3TO OJWH W3 APEBHEUILINX YKAHPOB JIUTEPATYpPhl, OHA
oTpaxkaeT cBoeoOpazHoe wu300paxkeHne Mupa. OHa CcaMOOBITHBIM 00pa3zoMm
BBIPAXKAET UCTOPUUYECKUN, KYJIbTYPHBIM, COLUAIBHBIA ONBIT Hapona. B kauecTse
IPOYKTa HAPOIHON MYPOCTH U 3HAHUN 00 OKPYIKAIOIIEM MUPE JIMPUUIECKAS TIECHS
BOIUTONIAET B ce0e COOPHHK BaXKHBIX JIJISI KYJIBTYPBI HDABCTBEHHBIX U 3CTETUYECKHUX
IpaBuUIIL.

Peub nupryeckor meCHU — 3TO YacTh JIMTEPATYPHOM pEUM, OTpa)karomas eé
KOMMYHUKATHUBHYIO 3a7a4yy. OHa BKJIIOYaeT B Ce0Sl KYJbTYPHBIM U COLUANbHBIN
OTIBIT HAPO/1a, B3TJISIBl HAPOJIa M €T0 3HAHUS 0 MUpe. Takke, OHa BOILIONIAET B ceOe
CaMOOBITHBIM HPABCTBEHHH U ICTETUYECKUHN KOJI.

B kauecTBe CIIOKHOW JIMHIBUCTHYECKOM W KYJIBTYPHOU CTPYKTYpbI, pE€Ub
JUPUYECKON MTECHU PeaU3yeTCsl B PA3JIMYHBIX CUTYAIUSIX COBPEMEHHOTO O0IIEeHUS
IpU YYacCTUHU IKUBOTO HCHOJHUTENS WM HEOAYIIEBICHHOTO TEXHUYECKOIO
HOCHUTEINIA W CIyLIaTeNs, ¢ OMNpEeleJICHHBIMU TEeMaMH, >KaHpaMu U CcrocoOamu
UCIOJHEHUA. JIJIsT TOCTMXKEHUS 3CTETUYECKOTr0, JUIAKTUUECKOTO U CATUPUUYECKOTO
abddekra oHa HMMEeT CHENHAIbHOE IparMaTHYeCcKOoe HamlpaBjiCHHE, OTO
MOKa3bIBAE€T CAaMOOBITHOCTh OKpaca U SI3bIKa JIUPUUYECKOU MECHHU.

VY CBA3M MEXAY pPEUbI0 JMPUYECKOM MECHU M XYAOKECTBEHHOM pEUYbIO
CYHIECTBYET APEBHSA UCTOpUA. B KauecTBe 4acTU XyJ0KECTBEHHOW JIMTEPATYPHI,
OJIMH U3 BUJIOB JPYTOr0 UCKYCCTBA — PEYb JIUPUUECKOU MTECHU CUUTAETCSI HAPOHBIM
MPUKIAIHBIM HCKYCCTBOM. B KauecTBe mnepBUYHONW (POPMBI XyHA0KECTBEHHOIO
oOmeHust yctHasi popMa peuu JIMPUYECKON MECHU HEOTAENMMAa OT JPYTuX BUIOB
UCKYCCTBA II0 TNPUYMHE HACJIEACTBEHHOW CBSI3M M TBOPYECTY HCKYCHBIX
VCTIOJTHUTEJIEH.

SI3BIK TEKCTOB JIMPUYECKUX NECEH SBIAETCA OJHOW W3 MHOTOYUCICHHBIX
peanuzaiuii 00111e SI3bIKOBBIX CBOMCTB, TO €CTh ONPEJICICHHBIX KJIACCOBBIX CBOMCTB
NPU3HAKOB pPEaJbHON >KHU3HU, NPUMEHSEMBIX B OINPEICICHHOM OOIIECTBE B
ONpenesIeHHOE MecTO U BpeMs. CTpyKTypa TEKCTa JUPUUYECKON MECHU B OCHOBHOM
BBIICNIACTCS  BBICOKOM  CTENEHBIO MOCIENOBATEIbHOCTH, 3TO OOBICHSIETCSA
pa3IMYHBIMU dboHEeTHYECKUMU, Mop(doorunyeckumu, JIEKCUYECKUMH,
CUHTAKCUYECKUMU M JPYyroro BHJAA €JAUHULAMH, COCTABJISIOIIMMU OCHOBY
PUTMUYECKOM COCTABISIOIIECH JIMPUYECKOM TmecHU. [loBTOpBI  COCTaBISAIOT
TEKCTOBYIO0 0a3y NMEpBOHAYAJIBLHOIO YCTHOTO BHJIa PEUYU JIMPUUYECKON MECHH U B
COOTBETCTBHHM C 3TUM UTPAIOT BAXKHYIO POJIb MPpU (H)OPMUPOBAHUH PA3BUBAIOIIETOCS
KOMMYHUKATHBA.

B nuHrBucCTHKE MOBBILIEHUE UHTEPECA K U3YUCHUIO JUCKYPCUBHBIX aCEKTOB
sI3bIKa TOJITBEPK/1a€T HEOOXOJAMMOCTh BBISBJICHUSI MEXaHU3MOB (OPMUPOBAHUS
00pa3oB JIUPUUYECKUX TECEH M BBISBICHUS WX YCTHOI'O BIIUSIHUS Ha TIOBEJCHUE
yenoBeka. [[oTomy 4YTO S3BIKOBBIE SIBJICHUSI HEBO3MOXHO aJICKBAaTHO MOHSTH U
omnucaTh 0e3 yyeTa UX JUCKYPCUBHBIX acleKTOB. Peub Tupuieckoi ecHu sSBIIsIETCS
CJIOHBIM JIMHTBOKYJIbTYPOJIOTHUECKUM (POPMHUPOBAHUEM, KOTOPOE B Pa3IMYHBIX
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CUTYAIHSIX U YCIOBHUSIX COBPEMEHHOTO OOIIEHUS PeaTU3yeTCs IPH YIACTHH KUBOTO
VICTIOJIHUTENS WM 3aMEHSAIONIETO €r0 TEXHUYECKOr0 HOCUTENS U ciayliarens. Peub
JMPUYECKOM TECHH TOHMMAETCSi HAMU HAlMCAaHHBIM B KOHTEKCTE JIMPUYECKOU
MECHU  JUHAMUYECKMM  MPOLIECCOM  KOTHUTUBHOM W JIMHTBUCTHUYECKOU
JEATENBHOCTH, TO €CTh B KAaUECTBE CIEIUAIBbHO MPENOJHECEHHOTO COLMAIBLHOIO
TEKCTA.

Bropass 4acte paHHOro ce3oHa TIIaBbl HasbiBaeTcs “Kuaccupuxanms
y30eKCKHX HAPOJAHBIX MeCeH U MX JMCKYPCUBHbIE aCNeKThl”, B HEW MOJIpOOHO
pa3MbIIUISIETCS] 00 OTIENbHBIX 3HAYMMBIX BUJAX MECEH (Jamapbl U yJIaHbl) U O UX
JUCKYPCUBHBIX CBOMCTBaxX. B y30ekckoil HapoJaHOW JHMpUKE O0COOYI0 M BAKHYIO
pOJIb UTPAKOT YJIAHBI U JIaNapbl, SBIISIIOLIMECS KPYTHBIMU BUJIaMHU HAPOHBIX IECEH.
DT0 yHUKAJIbHBIC IPOU3BEACHUS, BRIPAKAIOIINE YYBCTBA, JIIOOOBH U MeYaibh HApPO/Ia.
YnaH — 3To, OOBIYHO KpaTKOE M 3a4acTYI0 COCTOAIIEE W3 HECKOJIBKHX CTPOK
CTUXOTBOPHOE MPOU3BEIICHHUE, BXOSIIECE B TUPUUECKUI XKaHP y30€KCKOro Hapo/a,
B KQYECTBE €r0 OCHOBHBIX CBOMCTB MOYHO BBIJICJIUTH CIETYIOIIUE:

Kpamkocmv u naxkonuunocms: ynaHbl 3a4acTyl0 COCTOSIT U3 HECKOJBKHUX
MOy CTUIIINM, BKITFOUAIOT B C€0SI MBICIIH C OTNIPEIEIICHHON BBIPA3UTEIbHOCTHIO.

IMoyuUoHanbHOCMb. OHU BBIPAKAIOT TaKUE€ YYBCTBA, KaK JIIOOOBH, IMeEYallb,
MeuTa U HaJEkK/a.

Cywecmeosarnue mpaouyuonHulx mem: 0ObIYHO, YIIaHBI IOCTPOCHBI HA OCHOBE
ObITa, IPUPOJIbI, YEIIOBEUECKUX YYBCTB U HAPOHBIX TPATUALIUM.

Jlamapsl Ke SBIAIOTCS TECHSMH, CBSI3aHHBIMM B OCHOBHOM C TaHIAMHU U
LEPEMOHUSIMHU, 3a4aCTYI0 OHU OTpa)xaroT o0pa3 )KU3HU HApo/a.

K 0CHOBHBIM CBOMCTBaM JianlapOB OTHOCSTCS CIEAYIOLIHUE:

Coomeemcmeue many)y: Nanapel 3a4acTyl0 HUCIIOJHAIOTCSA B MPOLECCE TaHIIA,
MO3TOMY MX MY3bIKa PUTMUYHA U MIPUTATATEIbHA.

Mecmnoe paznoobpasue. B pa3lIWYHBIX PETHOHAX Jlalapbl UCIOJHAIOTCS B
MPUCYILIHUX UM CTUJIC U METOIUSX.

Cé53b ¢ yepeMoHUsAMUY . TIOIOTCS OHM OOBIYHO HA TAKUX MEPOIMPHUSTHUSIX, KaK
CBa/IbOBI, IPA3THUKU U JPYTHUE.

N3BeCTHO, UTO B HAPOJHBIX NECHAX KaXKIbId HMCIOJHUTENb MPU ONHUCAHUU
onpeeeHHOW OOBEKTUBHOW PEabHOCTH HCIIONB3YET OMPENEIeHHBI Croco0 u
JKaHpP; UCXOJSl U3 CBOETO 3aMbIcia BbIOMpaeT, OTOUpAET CI0Ba U3 OOILEro S3bIKa,
pa3mMeniaeT MUX B COOTBETCTBYIOIIEHM UM BO3ICHCTBYIOIIEH CHHTAKCHYECKOM
cTpyktype. CrenoBaTenbHO, TBOpEL CTapaeTcs MNpaBWIbHO, KOHKPETHO,
JNEUCTBEHHO U 00Pa3HO BBIPA3UTh CBOIO MBICIh, CBO€ MUPOBO33pEHHE, TOHUMAHHUE.
K momoOHBIM cnenuanibHBIM CpPEICTBaM, ACNAIOUIMM peyb MECHH CaMOOBITHOW,
OTHOCATCS IOBTOPBI U OKKA3UOHAIIU3MBI.

Ilosmopvi. B xauecTBe (pOHETHUECKUX SIBJICHUH B MECHE B MEPBYIO OUYEPEb
HAa3bIBAIOTCSI 3BYKOBBIE MOBTOPbI. M3BECTHBIN C JaBHUX BPEMEH HAHHBIA MPUEM
BBITIOJIHSIET B TEKCTE NIECHU CTUJIEBYIO 3a]1a4y.

3BYKOBOW MOBTOpP CEroJHA AaKTUBHO HCIIOIb3YETCS B TBOPUYECKUX BHIAX
(GyHKIMOHATBHBIX CTHJICH, B YACTHOCTH, B TEKCTaX HApOJHBIX MeceH. B kadyecTBe
MOATBEPXKACHUSA HAIIEW MBICIM YMECTHO MOAYEPKHYTh, 4YTO JOAXE B CaMHUX
3aroJIOBKax TEKCTa MECEH 3a4acTyl0 €CTh MECTa, TOCTPOEHHBIE HA OCHOBE 3BYKOBOM
pEeTUIMKALINU:
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Taoauna 1

“Ha ...a ... a” qo‘shig‘i (Ilecus «Xa... a... a»)
Dadajon, garang, garang shu gizgina bamo ekan,
Qomati gamish ekan, ko ‘zginasi shahlo ekan,

Sovchi bo ‘lay, asta so ‘ray, rozi bo ‘Isa olib beray.
Singiljon, garang, garang dadam hali gari emas,
Azroilni hurkitar, berisi ko ‘p, nari emas,

O ylab ko ‘ring, sinab ko ring, yogsa agar rozi bo ‘ling.

B 3aronoBkax TUpHUYECKHUX MECEH CYMIECTBYIOT TAKKE JICKCHUYECKHUE TTOBTOPHI,
OHU CUMTAIOTCSI 0CO0O 3HAYMMBIM [IJIsi TEKCTa TECHU SsiBJIeHHEM. B KkadecTBe
MIpUMEPA, MOKA3bIBAIOIIETO 3ar0J0BOK U IMOBTOPHI B HEM MOYKHO IPUBECTU MECHIO
«Ep-ép». B »T0if mecHe cloBo «&p» UCIOIBb30BAHO JIBA Pa3a, IOBTOP B Heil cI0Ba
«Ep» YCWJIMBAET HE TOJIBKO CMBICI, HO U PUTM:

Tabaunna 2
“Yor-yor” lapari(Jlanap «Ep-ép») “Navro‘z yor-yori” («Ep-ép x HaBpy3y»)
Qoshingni qora deydilar, Gul navro ‘z chechagida,
Qoraqosh ukam, yor-yor. Belanchak bor, yor-yor.
Ko ‘rsat qoshingni men bir ko ‘ray, Belanchakning boshida,
Jonim ukam, yor-yor. Kelinchak bor, yor-yor.

BunHo, 4yTo BeIpakeHHE “Ep-Ep” TOYHO BBIPAXKEHO B MY3BIKAIIBHOM TEUEHUU
o0eux neceH. Takxe, m0g00HBIE TOBTOPHI 000TaTHIIM YyBCTBEHHBIE U PUTMUYECKUE
aCIIeKThl MECEH. A 3TO, B CBOI OYEpEIb, HE MOXKET HE OCTaBUTh Yy CIIyLIaTess
CUJIBHOT'O BIIEYATJICHUSI.

Oxkazuonanusmel. Bcerpedaronmecs B TEKCTaX IMECEH WHIWBHIYaJIbHO-
ABTOPCKUE HEOJOTU3MBI (OKKA3MOHAIN3MBI) CYMTAIOTCS COOCTBEHHBIOH TOAMUCHIO
aBTopa. Co3/laHHBIE C LEIbI0 CO3JJaHUsI 0OPAa3HOCTH, BBIPA3UTEIBLHOCTU MOJOOHBIE
IIPUMEHEHUS MOKHO HA3BaTh IIPUCYIIMMU ITUCATEIIO0 aBTOPCKUMHU HEOJIOTU3MaMHU,
TO €CTh B Ka4eCTBE PA3IUYHBIX MPUUMH UX BOSHUKHOBEHHS 0003HAYAIOTCS:

a) C IEeTbI0 MPABWIIBHOW U JIAKOHUYHOW TIEpeIadd MBICIIH,

0) oObenMHEHHNE THCATENeM HECKOJBKHX MBICICHHBIX CTPYKTYp, CTPEMSCh
coOpaTh U CUHTE3UPOBATH MOSBUBIIMICS B €0 CO3HAHUU CIIOKHBIN 00pas3;

1) mpugaHue 0osiee YCIEHIHOTO Ha3BaHUS CYIISCTBYIOUIMM B HallleM SI3bIKE
HOHATHSM;

€) olIyIeHne HEOOXOIMMOCTH 00Pa3HOTO U300pAKEHUS SIBIICHUS,

¢) BBINOTHEHWE TOATHYECKOW TEXHHKOW pa3MUYHBIX 3a7ad (coxpaHEeHHE
rapMOHUH, COXPAHEHUE PUTMUYHON MEJIOTUH);

T) u30eraHre TaBTOJIOTHU TIPU UCIIOJIb30BAHUH CJIOB;

X) CaMOOBITHOCTh CJIOB U CTPEMJICHUE K CaMOOBITHOCTH, CTPEMJICHHE HE
TIOBTOPATH “cTaphie” cnoBa?,

IMocaeqHui ce30H BTOPOM IVIABbI HALIEr0 MCCJACJIOBAHUSA HAa3bIBACTCS
«@OYyHKIMOHUPOBAHNE KOTHUTHBHBIX CBOMCTB B Y30€KCKHX HapPOAHBIX

20 Myparosa I'.O. K3pkem onebuerTeri KaxkeTTiliK e Ke31eHCcOKThIK, — AnMatel, 2002, — B. 45-46.
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necHax”. Peub JMpuyeckoil mecHU — 3TO CBOeoOpa3Has MoJieNb Oecenbl MEeXIy
OOILIAOIIMMHUCS, TOJIHO OTpaxarouiasi OOJHMK OOUIECTBEHHO-KYJIBTYPHOTO MHpa
OJIHOM oOmpeneneHHON ATHUYeCKoN rpynmbl. OHa ompenensieTcs OOIIECTBEHHO-
UCTOPUYECKUMH, KYJIbTYPHBIMH, OSTHUYECKUMH, SI3BIKOBBIMU (akTOpaMu U
OTpa)ka€T CBOEOOpa3HbIE CBOMCTBA CO3HAHUS JIMYHOCTH, IIEJIOTO HApOJa,
MOJITBEPIKICHHBIX BPEMEHEM IEPENOBBIX TpaAuLIMK. Peub IMpUYeCcKOr ECHU - 3TO
COOpHHK peAKUX OOIIECTBEHHBIX MOHSATUN U UX PA3IMYHBIX BAPUAHTOB.

Jlupuueckas mecHs — 3TO Ba)KHasl CTYNEHb Ha IyTH MO3HaHUS ceOsd U Mupa,
MOCTUKEHUS HAITMOHAIBHOTO CO3HAHUS STHUYECKOM TPYIIIbI, €€ MBIIIJICHUS, SA3bIKa
U KyJbTypHbIX LeHHOcTed. KynbTypa dopMmupyeT U peryjiupyer MbIILJICHUE
TOBOPSIINX Ha SI3bIKE, TMHIBUCTUYECKUE KATETOPUH U MOHSATHUS.

HeGonpmioit 00beM TeC€H  Harpyaer KaxJaoe CJIOBO  OOJIbIIUM
XYJI0’KECTBEHHBIM «T'PY30M», HEKEIU B APYTHX jKaHpax. ITO, B CBOIO 04Yepe/lb, AET
BO3MOXHOCTh KKJIOMY JJIEMEHTY B TEKCTE BBIPA3UTh ITYOOKHUH M MHOTOTPAHHBIN
CMbICJI. B mo3THYeCKOM HCKYCCTBE BbIpa3uTelibHAsl CHJIa CUMBOJIA UTPAET BAXKHYIO
poiib. OH cIOCOOEH MOCPEACTBOM OJHOTO CJIOBA IMepeaaTh MIMPOKUA U TITyOOKHN
cMmbicii. CUMBOJIBI B KaY€CTBE OJHOTO M3 OCHOBHBIX CPEJCTB XYJI0KECTBEHHOTO
BBIPAKEHHUS e1l1e OOJIbIIe YIITyOISIIOT BEIPA)KEHHBIE UyBCTBA U UJIEU.

Bwmecte ¢ aTuM, Ooliee MIUPOKOE, IO CPABHEHUIO C APYTHMMH MO3THUYECKUMU
KaHpaMH, HCIIONh30BAaHUE CHMBOJIOB B TIECHSX e€Ie OoJibllie O00OoTaIlaeT Hx
Xy/IOKECTBEHHbIE W JyXOBHBbIE BO3MOXKHOCTU M MPEIOCTABISECT CIIyLIATENIsM
TIyOOKUW YYBCTBEHHBIM OIBIT. DTH aCHEKThl O00ECIEeYMBAIOT JCTETUYECKOE U
uzaeiiHoe OorarcTBo meceH. [lomumo 3Toro, obecrneunBas MEIOJUYHOCTH INECHHU,
OHM TMOBBIMIAIOT €€ XYI0KECTBEHHYIO0 LEHHOCTb. OHU pacKpbIBAIOT TIyOOKUI
CMBICJI IECHU U MOKA3bIBAIOT TJIyOOKHE CMBICIbI, COPSITAHHBIE 32 MOKa3aBUIMMUCS
Ha TEpBbIM B3IJISAA NPOCTHIMHU cioBaMmH. Jlamee Mbl moctapaeMcs OOBSICHUTh
CHMBOJIMYECKUE CBOMCTBA HEKOTOPBIX CUMBOJIMYECKUX JIEKCUYECKHX BBIPAKEHUU
necan «Ep-8p». Creppa HampaBUM BHUMAaHHME Ha 4YacTh IECHM, OOraTyio
CHUMBOJIMYECKUMH 3JIEMEHTaMH, KOTOPYIO Mbl XOTUM MPOAHAIU3UPOBATH:

“Ro ‘molini yuvdirdim, omon yor,

Qora tolga ildirdim, omon yor.

Qora toli qurisin, omon yor,

Qaroqchiga oldirdim, omon yor”.

Taoauna 3

“Ro‘mol”(«Ilnamok»): 371ech IIaTOK CUMBOJIM3UPYET HE TOJIBKO BEILb B KAUECTBE
OJIEX/bl, @ YUCTOTY, LIEJIOMYJIPUE U BEPHOCTH JIEBYLIKH.

“Yuvdirdim”(«Omoana DTO CJIOBO BBIPAXXA€T YBEPEHHOCTh JEBYIIKH B CBOEH

nocmupamo»): yrcToTe M BepHOCTH. OTnaBasi MiaToK JJisi CTUPKH, OHA

MOAYCPKHUBACT CBOIO YHUCTOTY M YCCTHOCTE.

“Qora tol”: («epnas uea») | 3necb 4YepHass MBa CUMBOJIM3HPYET II€4Yaldb, TOCKY H
CTpaJaHue JeBYWIKU. Jl€MCTBUTEIBHO, YEpPHBIA IBET, B
YACTHOCTH, YepHas NUBa — CUMBOJI I1€YaJId U TOCKHU.

“lldirdim”: («Omoana DTO CJIOBO 03HAYAET, YTO JICBYIIIKA XOUET MPUBA3ATH CBOIO

noseecumo») nevanab K 4epHOU uBe, U 3a0bITh 0 Hell. 6o, nupuueckas
repouHs HaJleeTcsl 3a0bITh O CBOEH Mevaiu, IOBECUB €€ Ha
YEPHYIO UBY.
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“Qora toli qurisin”: («/la | D10 cI0BO BBIpaXkaeT JKEITAHUE ICBYIIKH, YTOOBI €€ revalib
3aCcoXHem uepHas uea) hcues a co BpeMeHeM. Kak TOBOpPHTCS B OTPBIBKE,
JEBYIIIKA XOUET, YTOOBI UepHas MBa 3acOXJja, IIOTOMY YTO
9TO 03HAYAET, YTO IEeYaJlh HCYE3HET.

“Qaroqchiga DTO CII0OBO YKAa3bIBAET, YTO JIEBYIIKA, OTJAB CBOIO I€YAJIb
oldirdim”: («Omoana pa3boiiHMKy, cTapaeTrcs oOTAamuTh €€ oT cebs Kak
Pa3oo0itHuKy») MOTYEPKUBACTCS, NIEBYIIKA, NepeaaB pa300MHUKY, XOUeT

130aBUTHCSI OT €YU U CTPAJAHUIA.

B HaponHo# nupuke B BhIOOpE MTHUII B KAYECTBE BECTHUKOB BAXKHYIO POJIb
UTPAIOT HAOIIOICHHS U YOSKICHUS OTIPEICTICHHOTO HAPO/Ia O HEKOTOPBIX MTHUIIAX.
OmHUM U3 BUJIOB TAaKUX NTHIL SBJISIOTCSI BOPOHBI.

Obpa3z éoponvl. OH HE TONBKO MPEAYIPEKIACT O XOPOILIEM U TJIOXOM, HO U
paccMaTpuBaeTCsl B KA4yeCTBE TEpPEJarollero CJIoBa W JEHUCTBUSA JIOJEH 10
HE3pUMOT0 MHUpA.

B HapoIHBIX TTECHSX BOPOHA MCTOIB3YETCS JJIS BRIPAKCHHS JIIOOBH, TICYAIIH,
OC3yTEIIHOCTH, PAJOCTH JUPUYECKOTo repos. Hampumep, B JTHOOOBHBIX ITECHSIX
BOpOHa M300pa)kaeTcss B Ka4eCTBE MPUHOCSINET0 BECTOYKY OT Jrobumoro. OHa
JIOCTaBJISIET CJIOBA, YYyBCTBAa JIIOOMMOTO /O CEpAlla JUPUYECKOro Teposi. A B
NEeYaIbHBIX MECHSIX BOPOHA BBIPAKAET IMeUYailb, TSXKEIO€ MOJIOKEHUE TUPUIECKOTO
reposi. [lonTBepKaeHNe 3TOT0 HATJISIIHO BUTHO B CJICTYIONIEM TIPUMEPE:

“Qarg ‘alar uchsa qgaraylik,

Marg ‘ilonning yo ‘liga.

Hidi kelsa mast bo ‘laylik

Handalakning bo ‘yiga.

Handalak bo ‘ylikkinam,

Siz unda zor, biz bunda zor.

Ikkalamiz to ‘tiqushning,

Bolasiday intizor”. — Ilecus “Qarg‘alar uchsa qaraylik” («Msbl cMOTpUM
KOI'/Ia JIETST BOPOHBI»)

OmunbG0oYHO MOHUMATH TOCIOBHO “y4ya€TraH Kaprajapra Ky3 TyTUIIHN («B3TJIS
Ha JICTSIIMX BOPOHY») JUPHUUECKOTO repos. J[ms Jaydinero moHUMaHUs CHUTYaIlud
1eaecoo0pa3Ho Pa3sMBIILIATh, OOpaTHB BHUMaHUE Ha HCTOPHUUYCCKHE KOPHU TICCHHU.
[lecus Bomomaer B ceOe TsKENble IMEPEKUBAHMS HApoAa O TEX CTPALIHBIX
coObrTusix 1875-roma, korma Hapon Maprusiana TepOMYECKd MPOTHBOCTOSIT
PYCCKMM coJijlaTaM, HO BCJEACTBUE TOpaXEHUs Tena Y30€KCKUX MYXKel,
YHUUTOXEHHBIX Ha MYTH K CBO0OO/I€, OBLIIM 3BEPCKH OTAaHbl HA ChEICHUE MITULIAM, B
4acTHOCTU BOpoHaM. HecMoTpst Ha TO, 4TO Tella yMepIinx ObLIM OCKBEPHEHBI, U
CTaNM THINEH I BOPOH, TMO3KEe HapoJ MaprunaHa mocrapayics CKpbITh CBOU
ctpananus. 160, oH MOHUMAII, YTO €CIIM MOCTYIMHUTh MHAYE, 3TO MOXKET MPUBECTH K
Oonee TsoKeapIM TocsieicTBUIM. C TeUeHHEeM BPEMEHH Tella Hadalu UCTOYaTh TaKOW
HETPUATHBIN 3a11ax, 9YTO He OBLIO BO3MOXKHOCTH HE TO YTO IEPEUTH JOPOTY, HO TaKe
OpUOIM3UTHCS. DTOT 3amax pachpoCTpaHWIICS HAa BECh TOpOJa M Onmu3nexariue
KHIIIaKA. A B TIeCHE Y30€KCKHMI HApOJI M3 YBAKCHHSI K CBETJION MaMSTH OJIM3KHX,
PUPABHUBAET ATOT CTPAIIHBIM 3amax K MpUsATHOMY apomarty. [loatomy MokHO
ckasath, uTo BeIpakenue “Handalak bo‘ylik” («3anax xanoansxa») orpaxkaert
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TSKEJI0€ NYyLIEBHOE COCTOSIHUE TOrO BPEMEHH, CTPEMIIEHHE HapoJa CKPBITh CBOU
CTpaJiaHusl.

B naHHOW mecHH BOpOHAa — 3TO HE TOJBKO MNTHIA, HO M OHAa CUUTAETCA
cuMmBojioM THETa u cMmeptu. Ecim crpoukm “Qarg‘alar uchsa qaraylik,
Marg ‘ilonning yo‘liga”(«Koeoa nemsm 6oponvl, Mmbl cmMOmMpuM 6 CMOPOHY
Mapeunana») BbIpaXaroT CTpaJaHus HapoJa BCJIEACTBUE MOTEPU CBOMX JETEM,
CTpeMJIeHHe moceTuTh uXx Morwibl, To crpouku “Hidi kelsa mast bo ‘laylik,
Handalakning bo ‘yiga” («IlpsHeem ot 3amaxa, 3amaxa XaHIaJIgKa») BBIPAKAIOT
UCXOJSAUIMN OT TeJd MNOTMOIIMX HENPUSATHBIM 3amax, TsKeldble BOCIIOMUHAHUA,
CBSI3aHHBIE C M€YATbHBIM 3aI1aXOM CMEPTH.

Ecnu HavyaneHBIe CTpOYKHM clieAyroniero derBepoctumus necHun ‘‘Handalak
bo ‘ylikkinam, Siz unda zor, biz bunda zor” («3anax xannanska, Bel Tam peinaere,
MBI 3/1€Ch PhIAAEM) ) BBIPAXKaIOT TOCKY IO YMEPIIUM, KeJIaHUe ObITh C HUMH BMECTE,
rope ot ux norepu, ctpouxu ‘‘Ikkalamiz to ‘tiqushning, Bolasiday intizor ” («O6a mbI
TOMUMCST B oOXugaHud, Kak nTeHIBl mnomyras») BbIpaxaroT O€3HaJeKHOCTb
BOCKPEULIEHUS] YMEPIIUX, )KEJTaHUE BHOBb BCTPETUTHCS C HUMMU.

[lepBoHauanbHasi 4acTh IEPBOrO CE€30HA 3-riaBbl “Bompoc BbIpa:keHHs:
COLMONPArMATHYECKUX M TeHJEPHbIX CBOWCTB B JHPUYECKHUX MeCHAX”
Ha3bIBacTCA “BpIpakeHue COLUONPATrMATHYECKHUX CBOMCTB B JHPHYECKHX
necHAx”. (OcoOEHHOCTb, CBOWCTBEHHAas: HAPOJHBIM JIMPUYECKUM IIECHSM,
3aKJII0YaeTcsi B TOM, YTO B HHUX SBCTBEHHO OTpa)XalOTCid CBOWCTBEHHbIE
TPYAOIOOMBOMY HapoAy CKPOMHOCTb, YUCTOTA, MPOCTOAYLINE U UCKPEHHOCTh. B
HUX 00pa3 moOuMOM, OllaropasyMHOM, CTBIJUIMBOM, pa3yMHOUN BO3IIOOJICHHON
BOIUIOLIAETCS C LIEJIBIM MUPOM CBOMX PaJ0CTEH, HEXKHOCTH U KOKETCTBA.

[loMmuMO »3TOro, B JUPHUYECKUX TECHAX CYIIECTBYIOT HAIMOHAJIBHBIE U
COLIMAJIU3UPOBAHHBIE JIEKCHUECKUE €IUHULBI, IPUCYLINE TOJBKO ONPEACICHHOMY
Hapoy, NOJJOOHBIE SI3BIKOBBIE AJIEMEHTBI TPYAHO BCTPETUTHh B 00pa3lax yCTHOIO
TBOpYECTBA APYIrOro Hapoja, B TOM YKCIIE B HAPOJHBIX necHsaX. Hanpumep, B Texcre
HApOJHBIX TMECEH YacTO BCTPEUAIOTCS TAKUE JIIOJCKUE aTpuOyThl, CBA3aHHBIC C
OJIKJON M TKaHSAMHU, KaK Y30E€KCKHMI XajaT, TIoOeTeika, KBaJlpaTHBIA IJIATOK,
aTiac, ajpac, BBIIIMBKA, MYXXCKOW TMOfC, KaJOIIW, WYUTH, WJIA Ha3BaAHUS
HAllMOHAJIBHBIX OJIIOJI ONpPENENEHHON Haluu, TaKUe pealnH, Kak IUIOB, caMca,
HIaluIbIK, MaHTheL. Hanmpumep:

Tao6auna 4
Erta bilan turaman nahori nashta yo, Charx yigirib, charx yigirib,
O’ng qo’limda ignayu, tizzamda kashta yo. | Chorboq olganman o‘zim.
Borib ayting o’sha qalami qoshga yo, Soyasida o‘ltirib,
Borovuradi, kelavuradi va’dasi boshqa yo. Kashta tikanman o‘zim.
Iecnn “Kashta” («BollmBKa») Mecuss “Charx qo‘shigi”(«Ilecust o
NPSJIKE»)
Do ‘ppi tikdim tillo qosh, Yor, nimalar devdim sizga,
Omon bo‘lsin kiygan bosh. Yana nimalar devdim sizga,
Do ‘ppilarim zar do‘ppi, Atlaslar oling voya, yor, bizga, Atlaslar
Gullari lo*ppi- lo‘ppi. oling voya, yor, bizga.
Mecuss  “Do‘ppi qo‘shig‘i’(«Ilecuss o | Jlamap “Yor, nimalar devdim sizga”
TIO0eTeHKe») «JI100uMBIii, YTO 51 TOBOPHJIA BAM»
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B mecHsSX HaxomsAT CBOE OTPaXEHHE U COLUATH3UPOBAHHBIC SI3BIKOBBIC
€IMHUIIBI, B YaCTHOCTH TPUCYIIHE [JHATIEKTy OCOOCHHOCTH HE TOJBKO
OTIpECNIEHHOTO0 Hapo/Aa, HO W TMPEACTAaBUTENCH OJHOTO Hapojaa, >KUBYIIMX Ha
reorpauuecku pa3HbIX TeppuTopusix. OHU CUUTAIOTCS OJTHUM U3 UMEIOIINX 0c000¢e
3HAUYEHUE CBOWMCTB JUPHUECKOro TecTa. B kauecTBe mpumepa 3TOMY MOKHO
MIPUBECTH CIIEYIONTUE MECTA:

IMapens: Ko‘rkalamush sen bo‘lsang

Targ‘il pishak men bo‘lib,
Olib yesam gaytasan
HeBymka: Olg‘ir pishak sen bo‘lib
Qorala ko‘pak men bo‘lay,
Silgib solsam gaytasan. — Ilecus “AiliTuimyB” («CocTsa3anue B
KPAaCHOpPEeYHun»)

B BhIIENpUBEICHHOM OTpBhIBKE BbIpakeHue “pishak” (komika) wumeer
JIWaleKTaJbHOEe CBOMCTBO, OHO CYMTAeTCS CJIOBOM, TMOHSTHBIM  TOJBKO
MPEICTAaBUTEIISIM HACEJICHUS, MPOKUBAIOIIUM MPEUMYIIECTBEHHO B FO)KHOU U FOTO-
3amagHoOM 4actu Y30ekuctana. [lomoOHBIE AMaNEKTHBIE CpeAcTBa IMepeaadu
OTIPEJICTICHHOTO COOOIIEHUSI YacTO BCTPEUAIOTCS U B TEKCTAX JAPYTUX JIMPUUECKUX
HIECEH:

“Dehqgonlarni g‘am bosdi, sust xotin,

Omochini chang bosdi, sust xotin.

Olloh bersa obi-rahmat yog*aversin,

Qurg‘oqchilik yo’q bo’lsin, sust xotin.

Sut xotin, sulton xotin,

Havo jovsin sebalab, sut xotin,

Bug‘doy bo’lsin debalab, sut xotin,

O’ralar to’lsin ganorlab, sut xotin” — Ilecas “Sust xotin” («Ciabasn
JKeHIINHA)

M3BeCTHO, YTO COOTBETCTBYIOIEE JIUTEPATYPHBIM HOpMaMm CJIOBO “y0g‘sin”
(«IyCTh HIET») B OTPBIBKE BBIPAKEHO Yepe3 BhIpaKeHHe “Jovsin”.

Y y30eKkckoro Hapoja CHIBHBI CEMEWHbIE TPaJWIIU{, M3 TIOKOJCHHS B
MIOKOJICHUE TiepeaeTcsi oObuail paHHEToO BBIXO/a JIEBYIICK 3aMyk. B mcmamckoii
pPeMTUUA  TaKXKe pasperaeTcsi pPaHo BBIXOAUTh 3aMyXk, UYTO CIIOCOOCTBYET
COXpaHEHUIO JAaHHOW Tpaauinu B y30ekckoMm oOrmiectBe. Kopau 3To#l Tpaguimu
YIUPAOTCS B UCTOPHUECKHUE U OOIIECTBEHHBIE (haKTOphI. [laHHas Tpaauivs HalLia
CBOE OTpaXE€HHE B TEKCTax JIMPUYECKUX IeceH, B yacTHoctH, necHe “IKki bulbul
sayrashadi” («IToroT 1Ba COIOBBSY):

Qop-garodir goshingiz,

O ‘n to ‘rtda bordir yoshingiz.

O ‘n to ‘rtda bo ‘Isa yoshingiz,

O ‘zim bo ‘lay yo ‘ldoshingiz.

Crpoukn Tekcta mecanm “‘O‘n to‘rtda bo‘lsa yoshingiz, o‘zim bo‘lay
yo ‘ldoshingiz” («Ecau Bam 4YeThlpHaALATH JET, s OyAy BallMM CITyTHHKOM))
YKa3bIBAIOT Ha UMEHHO 3TY CTOPOHY C IIPAarMaTUyeCcKoro acnekra. 3Ha4yuT, MOKHO
CKa3aTh, YTO TMOJIyYEHHE MPEANOI0KHUTEIIbHO YEThIPHAIIATUICTHEN EBYIIKON
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NPEJIOKEHHS BBIUTH 3aMy’K, KaK OTPa)KE€HO B TEKCTE, OBLIIO OOBIUHBIM SIBICHUEM
g snoxu co3gaHus necHu. C  oOIIECTBEHHO-UCTOPHUUYECKONM TOYKHU 3PEHHUs
000CHOBaTh BHINICIIPUBEACHHBIN OTpbIBOK W3 mecHW “Ikki bulbul sayrashadi”
(«IToroT ABA COJIOBBS») MOKHO UMEHHO TaKUM O0OPa30M.

B HapoJHBIX MECHAX HAIIM CBOE OTPAKEHHE OCOOBbIE COLMAIbHBIE CBOMCTBA
ONpENIETICHHOT0 Hapo/a, CBA3aHHbIE ¢ ero cyeBepusimu. Hanpumep, necus “Sust
xotin” («Caabasi sKeHIIMHA»), OyIy4H IECHEH, TOIICHCS BO BpeMsi 3aCyXH,
CUHMTAETCs] MPOU3BOIHOM CTPEMIICHHS y30€KCKOTO Hapoaa KOHTPOJIUPOBATH MTyTEM
neucTBUa (MEHWe TIeCHU), HEMOCPEACTBEHHO CBS3aHHOTO C OINPECICHHBIM
MpEeApPACCYIKOM, TAKOE MMPUPOJIHOE SIBIICHHE, HA KOTOPOE HET BO3MOYKHOCTH BIUSATh,
KaK I0ro/a.

B npyroi nupuyeckoi necHe, B YaCTHOCTH, B CIEAYIOIIEM TEPME Mbl BUIUM
MECTO, II€ YKa3bIBAETCS, YTO JIMPUUYECKHUI repoii HOCUT aMyJIeT OT criasa:

Qizil guling bo‘layin,

Tuflichangga to‘layin.

Hammaning ko‘zi senda,

Ko ‘z tumoring bo ‘layin.

Cnenyromass yacTh  ce30Ha  HaspiBaerca — “CounumomparMaruyeckast
peaqM3anMsl  PEJUTHO3HBIX I[EHHOCTeH B  00IIECTBEHHO-KYJIbTYPHOM
KOHTEKCTe Y30eKCKUX JHpPUYecKHX meceH”. TeKcThl IJHUPUYECKUX TIECEH
paccMaTpUBAKOTCSI B KAayeCTBE MECTa IIMPOKOrO HCIIOIb30BAHUS PEIUTHO3HBIX
JIEKCHUYECKUX €IMHMI. B TeKcTax NeceH 4acTo BCTPEYArOTCS TAaKHE CBSI3aHHBIE C
penuruei  Jekcuueckue —emuHuibl, kak  ‘mulla’,  “xofja”,  “eshon”,
“domla”:(«Myimma», «xo[Kay, «AMaH, «TOMYJILIa)

“Qoshingni qaro qilmay, ko‘zingni olo qilma,

Mullo-xo jaga borib, meni bir balo gilma.

Qosh bilan kiprik orasi bir bo‘g ‘in,

Ishqingda ikki bukildim, kel bugun.” — “Jlanap”

B xone anamu3a cBOMCTB cOIMAIM3allMM IIECEH B OJHOM U3 MEeCeH MBI CTalHu
CBUJICTEIISIMU TIOKA3a PONTAHUIN HEBOJIbHOM >KEHIIMHBI U3-3a CTPaJaHuil Mo MOBOAY
“KyHIONUTMK” (COIMEPHUYECTBO MEXKIY KEHAMH OJIHOTO MYyKa). DTa CUTyaIlus
TaK)Ke COI[MAIM3MPOBaHAa, OHA MPHUCYIIAa MMEHHO Yy30ekaM U Mpe/ICTaBUTEISIM
HaIMi, OJU3KUX K y30€KCKOM HalMu U MPOXKUBAIOLIUX B OCTAJILHOM HCIaMCKOM
mupe. [logo6Hoe siBieHnE BBl HE BCTPETUTE B AHTJIIMICKUX M PYCCKUX JIMPUUIECKUX
TekcTax. [IoToMy 4TO A1 XpUCTHAHCKOTO MUPA MOHATUE «KYHJIOUUIMKY» CUATAETCS
aOCOJIOTHO Yy K/IbIM TOHSATHEM:

“Zarga to‘la bilagim, Charxim tanob tashlaydi,
Zardobga to‘1di yuragim, Bir baloni boshlaydi.
Atlas ko ‘ylak ichida, Kundoshligi qurisin,
Xunob bo ‘Idi yuragim. Kunda urush oshlaydi”.

Wnm ke B eme omHOM 00pasiie (B Janape) TOBOPUTCS CISAYIOIIEE:
“Yoqay desam, ho‘l o ‘tin,

Buralib chigar tutun.

Vijdonsiz erkak olar,

Xotin ustiga xotin ”.
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Cka3zaHHble SI3BIKOM HEBECTKM CJIOBa BBIIIENIPUBEICHHOW IIECHU OYECHb
TporaTesibHbl U TIyOOKOMBICIEHHBI. OHAa KPUTHUKYET MY>KUHUHY, TOBOpS, YTO OH
OeccoBeCTHBIN, HEUECTHBIN. JIaHHBIM OTPHIBOK MOKA3bIBAET, YTO MHOTOXEHCTBO
MPOTUBOPEUYUT OOIIECTBEHHBIM U HPABCTBEHHBIM MEpPKaM.

B nupudeckux mecHsAX BCTPEYAIOTCS U APYrue OOIECTBEHHO-UCTOPUUECKHUE
COIMONparMaTUYECKUe CBOMCTBA, KOTOpPbIE HMEIOT 0co00e 3HauYeHHe s
MPaBUWJIBHOTO TTOHUMAHUSI TEKCTa MECHU, U KOTOPbIE MOHSITHBI TOJBKO y30€KCKOM
ayAUTOPUU U OJIM3KUM K y30€KCKOU KYJIbTYpEe U PEITUTHH JIFOSM, OJHAKO TPEOYIOT
0co00ro OOBSICHEHUs JUIsl TMPEJICTaBUTEIEH APYrMX HApPOJOB, OTIMYAKOLIUXCS
OpYTOW pesiurue u KyJbpTypou. Hanpumep, B Takux, Kak CIeQyrolIasi, HAPOAHBIX
NECHSX, YBUAEBIIMX MHUpP BCErO JIMIIb OJHMH, MOJTOpPAa BEKa TOMY Ha3aj, KOria
y30€KCKHE OSKCHIIMHBl HOCWJIM TapaH/PKH, €CTb MeCTa, TJIe I0-0CO00MYy
OMUCKIBAETCS MPUCYINAsl TOW 3MOXE CUTYaAIUs, TO €CTh CTPEMJICHUE JIMPUUECKOTO
repost YBUAETH JIMIIO U BOJIOCHI )KEHIIIUH IO/ MapaH/ KON WUITH TIJIATKOM:

Iapens:- Yuzingni gizil deydilar,

Yuzi qizil ukam, yor-yor.

Ko’rsat yuzingni, men bir ko 'ray,

Jonim ukam-a, yor-yor.

Jeeywika: - Yuzimni ko ’rib nima qilasiz,

Siz akajonim, yor-yor,

Yana akajonim, yor-yor,

Bozordagi shirmoy nonni

Ko ’rmabmidingiz, yor-yor.

Ilapens:- Sochingni uzun deydilar,

Qora soch ukam yor-yor.

Ko’rsat sochingni men bir ko’ray,

Chilvir soch ukam-a, yor-yor.

Jeeyuwika: - Sochimni ko rib nima qilasiz,

Siz akajonim, yor-yor,

Yana akajonim, yor-yor,

Soy bo’yidagi majnun tolni

Ko ’rmabmidingiz, yor-yor?

BrllienpruBeieHHBIN  OTPBIBOK, B YAaCTHOCTH OTBETHI JEBYLIKH IaPHIO
MOKAa3bIBAIOT, YTO B 3MOXY CO3JaHUS NMECHU TaKue aTpuOyThl, KaK JIUIIO, Ia3a u
BOJIOCHI, 0003HAYAIOIIME BHEIIHUA BUJI U BOIUIONIAIONINE KEHCKYIO KpacoTy, B
KauecTBE 4YacTed Tena, KOTOpble MO IIApuary CJIEAyeT 3aKpblBaTh, NEpeAaroT
OTNpEICTICHHOE COOOIIEHUE O LIETOMYIPUU Y30EKCKHUX KEHIIHH.

B wHapomgnoi mecHe “Sariq gul”(«Kenteiii 1BETOK») TpUBEACHA apyras
CUTyaTUBHAs JUHUS, OJU3Kasg C 3TOW CUTyallued, B HEH OTHOIICHHS KEHIUH C
MIOCTOPOHHUMH JIFOJIbMH M3JIaraloTcsi HHBIM 00pa3oMm:

Qoshim garosi o ‘sma,

Nomahram, yo ‘lim to ‘sma.

Agar yo ‘limni to ‘ssang,

Qoshimdan ketar o ‘sma.

B wucnamckoil penurum mnoHATtHs ‘“‘Maxpam’’(OJMM3KHE POJICTBEHHUKH, C
KOTOPBIMHM pa3peliaeTcs OCTaBaTbCid HAeAMHE) W ‘‘HOMaxpam’ (IOCTOPOHHUIA),

45



OCHOBBIBASICh HAa OTHOIICHHUSX Opaka ©  POJICTBEHHOCTH, OIPEICISIOT
MEKJIMYHOCTHBIE OTHOIICHUS. OTHOLIEHUS Y30€KCKHUX MKEHIIUH C JIIOJAbMU,
SIBJIIFOIIAMUCSA MaxpaMaMu, U TOCTOPOHHUMHU JIIOJIbMU JIOJIKHBI COOTBETCTBOBATh
npaBwiaM uciaama. HeoOXoaumMo moayepKHyTh, YTO COLMAIBHO 3HAUYUM aHAJIHU3
OTHOILLIEHUS JACBYIIKA W3 MECHU K ITIOCTOPOHHEMY 4YEJIOBEKY HMMEHHO C JTOrO
acniekta. C mparMaTi4ecKoi TOUKH 3pEHUs MOBe/IeHNE Y30€KCKOM KEHIUHBI B 3TON
CUTYyallMM MOXHO aHaJU3UpOBaTh TOJBKO C pEIMruo3Horo acmnekra. KM6o, B
UCJIAMCKOM pEJINTMU €CTh TaKWE IMOHATHS MaxpaM U HoOMaxpam, KOTOpbIE
HEIMOCPEACTBEHHO BIIMSIOT HA MPOLECC COUUATU3ALNN KECHILIHH.

ITocnennuii ce30H TyaBbl Has3biBaeTca “I'eHaepHasl mpupoga TeKCTa
y30eKCKHX JHPUYECKHX MeceH”, B HEeM aHalIHu3y IMOJABEPTHYT TaKOW OObEMHBIN
00BEKT, KaK TeHJEPHOE MOHATHE NHUCKYpCa aHTIUHCKUX U Y30€KCKUX HapOIHBIX
IIECEH.

B y30eKCKHX JUPUYECKUX NECHAX >KEHIIMHBI 3a4acTyl0 H300pa)karoTcs B
KauecTBE CUMBOJIA JIIOOBU, KPACOThI, HEXKHOCTU M XO3SMKH JAOMA. JTU LIEHHOCTU
ITOKA3bIBAIOT KEHILMH B KAYECTBE X035€K I0Ma, 3 My>K4YMH B KAUYECTBE I'JIaBbl CEMbHU:

Ta6auua 5
“Sizning ayboh” («Bam ayboh») “Yaan”
Sen go zalni izlab cho‘llami kezdim, Sigir sog ‘ib obod eting ro ‘zg ‘orni,
O‘shal kezgan cho‘llar bo‘ston bo‘lurmi?  |Oltinlarga alishmaydi oz orini.
Sening joning mening jonim emasmi? Sevsang agar shunday qizni sevgin do‘stim,
Mening jonim senga qurbon emasmi? Yori uchun sadga gilar u borini.

B y30eKkcKkuX TUPUYECKUX TECHIX KEHCKask KpacoTa CpaBHUBAETCS C JIYHOU U
e€¢ ceroMm. [lomumo 3TOro, y y30€KOB >KEHCKas KpacoTa paccMaTpuBaeTcsi He
TOJIBKO TIO (PU3WYECKOMY BHEIIHEMY BHUIY, PSJIOM HaXOISATCS YM, KadecTBa
pPacTOPOTTHOCTH, TPYIOJIFOOHSI, BOCIIUTAHHOCTH M Ta)KE KOKETCTBA!

Ta6auma 6

“Shishani berdim zargarga” “Nozli yorim”

(«OTaajna cTeKJI0 I0BeJINPY») («Mos1 kanmpu3HAasi BO3JII00JIeHHAN)
Ko‘kkina kaptar kelodi Ey nozli yorim, ko’zi xumorim,
Kunda-shunda ko‘rgani. Mehr bilan menga garang vafoli yorim.
Oyda-yilda bir kelarman O’yinga tushgan qizlarning nozi chiroyli yo,
Oy yuzingni ko‘rgani. O’ng yuziga yarashgan xoli chiroyli yo.

B y30ekckux HapoAHBIX MECHSIX 0c000e BHMMAaHHME OOpalaeTcss Ha BOMPOC
JUTHHBI ’KEHCKHUX BOJIOC:

Mehmonxonang shopili,

Beliga tushar kokili.

Kokillari silkillab,

O‘ynab berar shekilli. — “Tepma”

My>XUrHBI K€ U300paKalOTCs, KaK XOpOIIO CIIOKEHHBbIC, CTaTHBIC,
OJaropoIHbBIe, CMEIbIe, XpaOphie, CTOMKHE. DTH Ka4eCTBa CUUTAIOTCS OCHOBHBIMHU
MY>KCKUMHU Ka4eCTBAMMU:
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Jesymka: Bardoshingiz to ‘g ‘lar bilan talashadi,

Hamma sizga havas bilan garashadi.

Ey bek yigit, yuragimni yoqib-yoqib,

Bo‘yingizga ne kiysangiz yarashadi. — “Ymxan”

My>X4MHBI TOKa3aHbl B KAaueCTBE CHJIBHBIX, CMEJbBIX, 3alIUTHUKOB W
CHAOXKEHIIEB X035MCTBA. 3a4aCTyI0 B TEKCTAX IMECEH UX YYBCTBA BHIPAXKAIOTCS PEXKE,
YeM JKCHCKHUE, U UX 3a/aueil sBJseTCs 0OeCleYeHUe CeMbH, 3allluTa U OKa3aHue
BHUMAaHHE >KCHITUHAM:

Aytsam, ba’zi opamlar,

Puli ko ‘pni er deydi.

Agar kamroq keltirsa,

Javobimni ber, deydi. - “Tepma”

B necHsix ocoboe BHUMaHKe o0palaeTcsi Ha KauecTBO XpaOpOCTH y MY KUHH.
DTOT XapakTep, OMUCHIBAIONINN MOYTH YHUBEPCATLHOE CBOWCTBO MY>KUWH, HAIIICT
CBOC BBIPAKCHUE M B KOJILIOCIILHOW MaTEpH, W 3BYYUT B KAUECTBE HACTaBJICHUS
MaTepy CBOEMY pPeOeHKY:

Ulg ‘ay bolam, gul Vatanda, alla,

Botir bo ‘lib o ‘sgil, qo zim, alla.

Seni ko ‘rib bu chamanda, alla,

Yayrab-quvonay, yulduzim, alla. - “Alla” («Koabi0eabHas»)

Cramo W3BECTHO, YTO B HAPOJHBIX CKa3KaX JKEHIIWHBI BBIMOJTHSIOT
CJIEYIOIINE POIH:

" 0€3POIMOTHOCTb;

" 3aCTCHYMBOCTb;

" BEPHOCTB;

" 3200TJIMBOCTh U JJACKOBOCTb.

B cka3kax mMyKckue oOpasbl BCTpEUarOTCs 4Yallle, HeXKeln jKeHCKue. B cBoro
ouepelb, B MOAOOHBIX AMMYECKUX paccKa3ax Mepes] My)KYNnHaMH CTaBUTCS OOJIbIIe
3a/1a4, 4eM Iepej] JKeHIMHAMU. JTO:

" [pUHECeHne ce0s B )KEPTBY;

" FOPJIOCTb;

* TOMHUHAHTHOCTb, TOCTIOJICTBO;

" BEPOJIOMHOCT.

BBIBO/I

OcHOBBIBasACH Ha MNpOaHAJIM3UPOBAHHBIX B XOAC HAIICTO HMCCICAOBAHUA
HCTOYHHKAX, MOXHO CACIATh CJICAYIOIINEC BEIBOADI:

1. C Touku 3pCHUA aHTpOHOHCHTqueCKOﬁ JIMHTBUCTUKH NJUCKYPC, KaK Ba’KHAA
C(bepa HCCIICAOBAaHN  JIMHI'BHCTHKU, OBLI I[MpOaHAJIM3UPOBAH Ha OCHOBC
YCJIOBCUYCCKOT'O @aKTopa H €ro MUPOBO33PCHUA, TUCKYPC HAPOAHBIX JIMPUICCKUX
IICCCH, B KAYCCTBC MHOI'OILNIACTHOI'O SABJICHHA, OTPAXKACT KYJIBbTYPHBIC, COIUAJIbHEBIC
H IICUXOJOI'N4YCCKHUE COCTOAHUUA 06HICCTB3.

2. JIMHrBUCTUYECKHE CpCACTBA B IICCHAX UI'PAIOT BAKHYIO POJIb B BBIPAKCHUU
HallMOHAJIBHBIX HGHHOCTCI;'I H CTCPCTUIIOB, TAKIKC B K&)K,Z[Oﬁ JII/IpI/I‘ICCKOﬁ IICCHC
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COXpaHEHbl KapTUHBI, CBS3aHHBIE C OOpa30M JKU3HU, UCTOPUUYECKOW CyAnOOH
HACEJICHUs TOW TEPPUTOPUH.

3. Y30ekckre HapOoIHbIC TUPUIECKUE TIECHU SBJISIOTCS CPEACTBOM OTPAKCHUS
UCTOPUYECKOTO M KYJbTYPHOTO HACleIus HapoJia, HMMEIOIIETO CaMOOBITHBIC
JUHTBUCTUYECKHE CBONCTBA, OTPaXEHHbIE B HHUX CHMBOJMYECKHE OOpa3bl U
CpeIcTBa XYJI0KECTBEHHOTO BBIPAKCHUS, HAIPUMEP, MOBTOPHI M IMOATHYCCKUE
DJIEMEHTHI, TIOMOTAIOT 0oJiee TITyOOKOMY BBIPQKEHHUIO COACPIKAHUS MECHU, TaKKe,
Omarojmapss OSTUM JIMHTBUCTHYECKUM CpEACTBAM TECHU O0JalaloT  CHUJIOH
ACTETUYECKOTO ¥ SMOIMOHAIBHOTO BIMSIHUS.

4. B nupuuecKuX MECHSIX OYEHb BAXKHBI COIMONPArMATUYECKUE ACIIEKTHI.
ConmonparmMaTuka M3y4aeT MPOIECCHI, CBSI3aHHBIE C HCIIOJIb30BAaHUEM S3bIKA B
COIIMAIBHOM KOHTEKCTE M C BBIpAKEHHWEM UM CMbIcia. Jlupudyeckue TMecHU
SIBIITFOTCS] YaCThIO YCTHOTO HAPOJIHOTO TBOPUYECTBA, TIOCPEIACTBOM UX OTPAKAOTCS
HAIlMOHAJIbHAS ~ KyJIbTypa, Tpaaumuu u  oOmecTBeHHble  siBiaeHUs. C
COIMOTNPArMaTHIECKON TOYKU 3PEHUS JTUPHUUCCKUE TIECHU OTPAXKAIOT COIHAIbHBIE
CTEpPEOTHUIILI OOIIECTBA, €r0 IIEHHOCTU U 00pa3 KU3HMU.

5. Uepe3 uzOpakeHHBIC B TIECHAX OOIIECTBEHHBIC W KYJbTYPHBIE OTHOIICHUS
TIepPEIA0TCS HPABCTBEHHBIE W ACTETUYCCKHE IIEHHOCTH Hapona. Mcrmonbs3yemblie B
MECHSX MOIOOHBIE CPE/ICTBA CIYKAT Mepeade CaylaTea0 OCHOBHON 1I€TU TIECHHU.

6. VY30ekckue HapoJHble TIECHU B OCHOBHOM OTPaXarOT CKa3aHUs O
MOBCEHEBHOMN JKU3HU Hapoja, JOOBH, OOIIECTBEHHBIX COOBITUSIX W HAPOJIHBIX
reposix. OTU TIECHU B KAYECTBE KYJIbTYPHOTO HACTEAMNS UMEIOT BaYKHOE 3HAUCHHE B
BBIPAKEHUH OOIIIECTBEHHO-KYJIbTYPHON UACHTU(DUKAIIMN HApOA.

7. Vicrionib3yembIe B MECHSIX CUMBOJIBI OTPAKAIOT HAIIMOHAIBHYIO KYJILTYpy. B
Ka4eCTBE HAIIMOHAIbHO-TYXOBHOTO HACJICIHSI, CHMBOJIBI IEPEIAIOTCS OT MOKOJICHUS
K TIOKOJICHUI0O W WX CEMAaHTHYECKHE AaCIEKThI XOPOIIO MOHUMAIOTCS KaKIIbIM
CIIYIIAIOIIUM 3TH TECHU YEJIOBEKOM, OTHOCSIIMMCS K OMPEICICHHOMY OOIIECTBY.
Hampumep, «miaTok», Kak CHMBOJWYECKHNA o0pa3, OTpakaeTcs B KadeCTBE
IpU3HaKa JKCHCKOW BEPHOCTH. DTO YKPEIUISICT OOIIECTBEHHBIC IPEICTaBICHUS,
MOJATBEPKIAIOLIUE POJIb )KEHIIHUHBI, B Y30€KCKOU KYJIbTYypE.

8. B nupuueckux MecHsX 3a4acTylo OTPa)KaroTCsl TPAIUIIMOHHBIE TeHIEPHBIC
POJIM >KEHIIUH U MYX4HH. JKEeHITUHBI U300pakaloTcs, KaK MpeaHHbIe, JTH00sIIme,
JIACKOBBIE, & MY>KYMHBI, KaK CHUJIbHBIC M 3alIUIIAIONINE CEMbI0. DTH TE€HIEPHbBIC
CTEPEOTHIIbI MOANCPKUBAIOT OOIECTBEHHBIE IEHHOCTU M KYJIbTYpPHBIE TPAIUITUU
Hapo/a.
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INTRODUCTION (abstract of the Doctor of Philosophy dissertation (PhD))

The aim of the research is to reveal the sociopragmatic features of Uzbek
lyrical song discourse.

The tasks of the research include:

analyzing the general theoretical foundations of lyrical song discourse and
identifying elements that directly influence lyrical song speech;

examining the discursive analysis of uzbek lyrical songs;

studying national-cultural symbols in lyrical songs and exploring their
significance in people's lives from a linguistic perspective;

investigating the sociopragmatic features of selected lyrical song texts as the
research object;

exploring the attitudes of male and female lyrical protagonists toward specific
events, as well as the characteristic features describing their external and inner
worlds in the texts;

analyzing female and male representations in songs to understand the process
of reflecting gender stereotypes in society.

The object of research consists of dozens of Uzbek lyrical song samples
covering various themes.

The subject of research comprises the sociopragmatic characteristics of
Uzbek lyrical song discourse.

Research methods employed in the study include: literary text analysis,
contrastive analysis, classification, as well as contextual and structural analysis
methods.

The scientific novelty of the research includes the following findings:

it has been demonstrated that lyrical songs serve as vehicles for national
identity, social norms and spiritual values, proving that social adaptation of speech
can also be transmitted through symbols in a sociopragmatic dimension;

the study evidences that images like wolves or snakes in uzbek folk songs stem
from the people's totemic beliefs, and that sociopragmatic units manifest cultural
stereotypes and social values according to national mental factors;

it has been established that uzbek folk songs primarily reflect people's daily
life, love stories, social events and folk narratives, while simultaneously upholding
concepts like loyalty, modesty and purity as leitmotifs that honor socio-cultural
values;

the research confirms that in song texts, the behavior of lyrical characters and
their speech exhibit gender-based distinctions in both verbal and nonverbal aspects,
demonstrate a high degree of symbolism, and possess distinctive social coloring.

The practical results of the research include the following findings:

it has been proven that folk songs embody specific social and pragmatic
characteristics unique to particular societies and nations as part of their linguistic-
cultural heritage;

the study provides scientific justification with relevant examples demonstrating
how symbols in lyrical songs function as cognitive tools performing specific tasks;

research confirms that discursive factors in lyrical songs can also be effectively
studied through the gender roles of their lyrical protagonists.
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The reliability of the research results is supported by: the study's foundation
on theoretical perspectives of both national and international scholars; the precise
formulation of research problems; the publication of findings in national and
international scientific-practical conferences and official validation of the results by
authorized organizations.

Scientific and practical value of the research results. The scientific value of
the research findings is evident in how they enrich theoretical perspectives on lyrical
genre discourse with new insights, while providing a theoretical foundation for
scholarly work in literary studies and folklore research - particularly in establishing
linguistic-cultural indicators of folklore discourse.

The practical value of the results lies in their applicability for:

developing methodological guidelines in higher education institutions;

compiling specialized dictionaries, textbooks, and teaching manuals
the research findings also serve as a valuable resource for lectures in
sociopragmatics, sociolinguistics, cognitive linguistics, cultural linguistics, and
ethnolinguistics.

Implementation of the reseach results. Based on the scientific results
obtained from the analysis of lyrical discourse and its sociopragmatic aspects:

the conclusions demonstrating that lyrical songs serve as a medium for
transmitting national identity, social norms, and spiritual values - and that the social
adaptation of speech can also be conveyed through symbols in a sociopragmatic
context - were utilized in the research project “Terminology of Uzbek Dance Art”
(Project No. PZ-20170930188) conducted at the Uzbek State Choreography
Academy (Reference No. 01-04-08/352 of the Uzbek State Choreography Academy
dated on October 31, 2024). As a result, analytical work has been carried out to
identify the process of reflecting our nation's gender stereotypes through the
examination of male and female representations in songs;

Images such as wolves or snakes in Uzbek folk songs stem from the people's
totemic beliefs, and that sociopragmatic units reflect cultural stereotypes and social
values according to national mental factors - were utilized in fulfilling the objectives
of grant project C-202003161 titled "Development of Multimedia Products to
Enhance Social Participation of Children with Disabilities through Choreographic
Art" implemented at the Uzbek State Choreography Academy (Reference
No. 01-04-08/350 of the Uzbek State Choreography Academy dated on October 31,
2024). This application has been achieved scientific consistency in analyzing the
attitudes of male and female characters toward events and their external/internal
world characteristics in lyrical songs;

the findings that Uzbek folk songs primarily reflect daily life, love stories,
social events and folk narratives while upholding concepts like loyalty (sadogat),
modesty (uyat), and purity (poklik) as leitmotifs honoring socio-cultural values -
were applied in developing scripts for the "For Everyone" program broadcast on
the "History of Uzbekistan" channel of the National Television and Radio Company
of Uzbekistan (Reference No. 01-44-426 of the State Institution 'National Television
and Radio Company of Uzbekistan dated on November 13, 2024). This enriched
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program content and enhanced viewers' understanding of communication processes,
discursive activities, and increased their interest in speech manifestations;

the gender-based distinctions in behavior and speech (both verbal and
nonverbal) of lyrical characters in song texts, their high degree of symbolism, and
unique social characteristics - were applied in developing various educational, socio-
political, and popular science programs for the "Yoshlar" ('Youth) television channel
of the National Television and Radio Company of Uzbekistan (Reference
No. 14-02-199 of the "Yoshlar" (Youth) television channel of the National
Television and Radio Company of Uzbekistan dated on November 13, 2024). This
enriched television scripts and strengthened viewers' communication culture,
particularly in observing speech etiquette and dialogue decorum,;

the findings that folk songs embody specific social and pragmatic
characteristics as part of a nation's linguistic-cultural heritage - were utilized in the
activities of the Union of Writers of Uzbekistan (Reference No. 01-03/911 of the
Union of Writers of Uzbekistan dated on November 11, 2024). This application
proved particularly valuable in: revealing national values and linguistic-cultural
features in lyrical song samples; developing community self-regulation skills and
speech etiquette and formulating methodological recommendations for instilling
these virtues in youth.

Approval of research results: The results of the research have been discussed
at 2 international and 3 national scientific-practical conferences.

Publication of research results: A total of 14 scientific works have been
published on the research topic. The main scientific findings of the doctoral
dissertation have been recommended for publication by the Higher Attestation
Commission of the Republic of Uzbekistan, with 9 articles published in scientific
journals, including 3 national and 6 international journals.

The structure and the volume of the research: The dissertation paper
consists of an introduction, three chapters, a conclusion, and a list of references, with
a total of 123 pages.
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