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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon hamjamiyati
zamonaviy taraqqgiyotining strategik magsadli tizimiga, ijtimoiy-igtisodiy, madaniy-
ma’rifiy rivojlanish tendensiyalariga integratsiyalashuv, yoshlarning dunyo
taraqgiyotiga hamohang ijtimoiylashuvi, ijtimoiy-siyosiy jarayonlarni yuksak
dunyoqgarash prizmasi orqali tafakkur eta olishi hamda bilimlar bilan boyitishiga
xizmat giladigan innovatsion modelini yaratish muhim ahamiyatga ega. Shubhasiz,
yoshlarning falsafiy tafakkuri girralarini ochishda islom dini buyuk mutafakkirlari
falsafiy g‘oyalarini o‘rganish va tadqiq etish, bir tomondan, yosh avlodni axloqiy
tarbiyalash va ma’naviy yuksaltirishda milliy qadriyatlarni, milliy mentalitetni
hisobga olishga, ikkinchi tomondan, gumanistik xususiyatlarni tarkib toptirishni
ta’minlashga imkon beradi. Xususan, Mahmud az-Zamaxshariyning falsafiy va
ilmiy g‘oyalari, axloq, aql-zakovat hamda inson va jamiyat borasidagi garashlarini,
yoshlarda ma’naviy-axlogiy immun tizimni rivojlantirish borasidagi yondashuvlarni
falsafiy jihatdan tahlil etish, ularning mohiyatini ochib berish dolzarb ahamiyat kasb
etmoqda.

Jahonning bir qgator ilmiy tadgigot institutlari va markazlarida
mutafakkirlarning falsafiy-axlogiy qarashlari qiyosiy tahlili asosida ularning
zamonaviy shaxs tarbiyasidagi ahamiyatini o‘rganishga doir nazariy-amaliy, ilmiy
va fundamental tadqiqotlar olib borilmogda. Aynigsa, tafsir, hadis, nahv, lug‘at, ilm-
ul-bayon hamda Qur’oni karim sura va oyatlari, hadislar ma’nosini o‘rganishning
Ijtimoiy munosabatlarda murosa madaniyatiga amal qilish zaruratini asoslash
bo‘yicha ilmiy-tadqiqot ishlari nafaqat Sharq, balki G‘arb, xususan, yevropalik
shargshunos olimlar tomonidan ham izchil tadqiq gilib borilmogda. Shuning uchun
Mahmud az-Zamaxshariyning ma’naviy-axlogqiy merosi, ratsionalistik g‘oyaviy
pozitsiyasi falsafiy garashlaridagi nazariy, intuitiv, mantiqiy va empirik bilishning
gnoseologik jihatlari tadqiq etish zarurati ortib bormoqda.

Mamlakatimizda yoshlarda Vatanga muhabbat, uning taqdiriga daxldorlik,
kasbga sadogat hissini mustahkamlash chora-tadbirlari, ta’lim-tarbiya jarayonlari
hamda ma’naviy-ma’rifiy ishlar samaradorligini oshirib borish, ma’naviy tizimida
diniy-ma’rifiy qadriyatlarni mazmunan boyitishga qaratilgan islohotlar jadallik
bilan olib borilmoqgda. “Bu oliy havas Mahmud Zamaxshariy va Najmiddin Kubroni
uyg‘otdi, ushbu buyuk allomalarning g‘oyalarida, asarlari va xayrli amallarida aks
etdi. ... ana shunday ulkan tarixiy asoslarga, xalgimizning azmu garoriga tayanib
faoliyat olib borsak, men ishonaman, ko‘zlagan magsadimizga albatta yetamiz. Eng
muhimi, bunday ezgu fikr va intilishlar yon-atrofdagi xalglar va davlatlarga nisbatan
asossiz da’volar yoki 0‘z qobig‘iga o‘ralib olishga sabab bo‘ladigan proteksionizm
va izolyutsionizm tamoyillaridan mutlago xolidir*. Shu sababli Mahmud az-
Zamaxshariyning insonning axlogiy-ma’naviy yuksalishida ahamiyatga ega bo‘lgan
fazilatlar, ijtimoiy birdamlik kabi axloqiy kategoriyalar hamda kalomiy g‘oyalar
markazida turuvchi tamoyillarni asoslash hamda hamjihatlik, bag‘rikenglik,
millatlararo totuvlikni ta’minlash omillarini ochib berish muhim ahamiyat kasb
etmoqda.

! Mup3uées I1L.M. Suru Y36exucton Tapakkuér crpareruscu. — Tomkent: “O*zbekiston”, 2021. —5.16-19.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
““O°zbekiston-2030” strategiyasi to‘g‘risida”, 2018-yil 16-apreldagi PF-5416-son
“Diniy-ma’rifiy soha faoliyatini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi taraqqiyot
davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-tadbirlari
to‘g‘risida” farmonlari, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma
manbalarni saglash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-
tadbirlari  to‘g‘risida”, 2018-yil 23-iyundagi PQ-3080-son “O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzuridagi O‘zbekistondagi Islom sivilizasiyasi
markazini tashkil etish chora-tadbirlari to‘g‘risida”, 2019-yil 4-sentabrdagi PQ-
4436-son “Diniy-ma’rifiy soha faoliyatini takomillashtirish bo‘yicha qo‘shimcha
chora-tadbirlar to‘g‘risida”, 2021-yil 26-martdagi PQ-5040-son “Ma’naviy-ma’rifiy
ishlar tizimini tubdan takomillashtirish chora-tadbirlar to‘g‘risida” gi qarorlari,
shuningdek, Vazirlar Mahkamasining 2018-yil 22-iyundagi 466- son “O‘zbekiston
xalqaro islom akademiyasi faoliyatini tashkil etish va qo‘llab-quvvatlash chora
tadbirlari to‘g‘risida” hamda sohaga oid boshga me’yoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya muayyan darajada
xizmat qiladi.

Tadgqigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo*‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi?.

Mahmud az-Zamaxshariy diniy-falsafiy merosini o‘rganishga yo‘naltirilgan
ilmiy izlanishlar jahonning yetakchi ilmiy markazlari va oliy ta’lim muassasalari,
jumladan, Qohira universiteti (Misr), The Ohio State University (AQSH), Institute
for Islamic World Studies, Zayed University (BAA), Cambridge, Oxford, London
universities (Buyuk Britaniya), Stony Brook University (AQSH), The Islamic
Studies program at the University of Detroit (AQSH), Johannes Gutenberg
University Mainz (Germaniya), Istanbul universiteti (Turkiya), O‘zbekiston xalqaro
islom akademiyasi, O‘zbekistondagi Islom sivilizatsiyasi markazi, Buxoro davlat
universiteti, Of‘zbekiston milliy universiteti, Urganch davlat universiteti
(O‘zbekiston) tomonidan fundamental tadgiqotlar olib borilmoqda.

2 Sabine Schmidkte, A Mu‘tazilite Creed of az-Zamah3ari (d. 538/1144) [al-Minhag fi usil al-din] ed. and trans.
(Stuttgart: Abhandlungen fiir die Kunde des Morgenlandes 51/4, Deutsche Morgen landische Gesellschaft — F. Steiner,
1997), 16-18.; Samachsharii Lexicon Arabicum Persicum. Editor. Wetzstein, J.G., 1850, Lipsiae: I.A. Barth, 296 p.;
Carl Brockelmann. Geschichte der arabischen Literatur. Leiden: Brill, 1937-1942.; Brockelmann C. History of the
Arabic Written Tradition Supplement VVolume 1 // History of the Arabic Written Tradition Supplement VVolume 1. —
Brill, 2017.; J. Benzing, Das chwaresmische Sprachmaterial einer Handschrift der “Muqgaddimat al-adab” von
Zamax3ari, I. Text, Wiesbaden (Franz Steiner Verlag) 1968, in-8, 403 p.; Ali Ozek, Zemahseri ve Arap
Liigatcihigindaki Yeri, Gstanbul 2005.; Fazlur Rahman, ZamakhsharT ki tafsir al-Kashshaf: ek tahlili ja’iza (‘Aligarh:
¢ Aligarh Muslim University, 1982), 482-88.; Fethi Ahmet Polat, islam Tefsir Geleneginde Akilc1 Séyleme Yoneltilen
Elestiriler, Gz yay., Gstanbul 2009, s. 85-86; H.O‘zel. Zemahseri ve nahiv ilmindeki yeri, Route Educational and
Social Science Journal, Volume 2(4), October 2015.; H.S. Nyberg, “Al-Mu‘tazila”, EIl, 6: 787-93.; Enver Arpa,
“Zemahseri’nin Tefsir [lmine Katkis1”, Uluslararasi Sempozyum: Orta Asya Alimlerinin Islam Medeniyetine
Katkilari, 10-12 Ekim 2018, ed. Muhittin Diizenli vd (Bishkek: Kirgizistan-Tiirkiye Manas Universitesi Yayinlari,
2019), 7331, 732.; https://goldenscripts.tsuull.uz/index.php/goldenscripts/article/view/31
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Mahmud az-Zamaxshariy diniy-falsafiy merosini o‘rganish bo‘yicha jahonda
amalga oshirilgan ilmiy tadgiqotlarda gator, jumladan, quyidagi ilmiy natijalar
olingan: Mahmud az-Zamaxshariyning “Al-Kashshof” Qur’on tafsiri aynan Misrda
Qohira universiteti tomonidan bir necha marta chop etilgan (Qohira universiteti,
Misr); Mahmud az-Zamaxshariy asarlarining qo‘lyozma nusxalarini yig‘ish va
tarjima qilish bo‘yicha ilmiy tadqiqotlar amalga oshirilgan (Ohio State University,
AQSh); Mahmud az-Zamaxshariyning figh, hadis, tafsir, tavhid, falsafa va mantiq
haqidagi garashlarining o‘ziga xos jihatlari bo‘yicha yangi nazariyalar ishlab
chigilgan (Institute for Islamic World Studies, Zayed University (BAA)), uning
diniy ilmlar, lug‘atshunoslik, grammatika, aruz, adabiyot, falsafa kabi fanlarga oid
garashlari qiyosiy o‘rganilgan (University of Cambridge, University of Oxford,
University of London (Buyuk Britaniya)); Zamaxshariy garashlariga mutaziliyaning
ta’siri va uning asarlaridagi ratsional g‘oyalarning mohiyati ochib berilgan (Stony
Brook University, AQSH); mutafakkirning ijtimoiy va diniy jaholat, adolatsizlik va
marginallashuv haqgidagi garashlari ochib berilgan (The Islamic Studies program at
the University of Detroit, AQSH), Zamaxshariyning “Muqgaddimat al-adab”
qo‘lyozmasidagi Xorazm tiliga oid materiallar asosida lug‘atlar yaratilgan (Johannes
Gutenberg University Mainz, Germaniya); mutafakkirning tafsir ilmiga oid asarlari
kolleksiya qilingan (Istanbul universiteti, Turkiya); Zamaxshariy asarlarining
matnshunoslik manbasi sifatidagi o‘rni (O‘zbekiston Xalgaro Islom Akademiyasi),
Mahmud Zamaxshariyning “Al-qistos fi ilm al-aruz” asarining Berlin va Istanbul
nusxalari giyosiy tahlili (Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va
adabiyoti universiteti, O‘zbekiston)da amalga oshirilgan.

Dunyoda Mahmud az-Zamaxshariyning ilmiy-falsafiy merosini o‘rganish
bo‘yicha qator, jumladan, quyidagi ustuvor yo‘nalishlarda ilmiy-tadgigotlar olib
borilmoqda: birinchidan, Mahmud Zamaxshariyning dunyogarashida islom dini
qaror topgungacha mavjud bo‘lgan turli xalglarning diniy-falsafiy fikrlari bilan
boyigan g‘oyalari va mantiqiy uslublarini aniqlash; ikkinchidan, Mahmud
Zamaxshariyning diniy-falsafiy garashlarini zamonaviy islom falsafasi va islom
fighi fanlari tizimidagi o‘rnini aniqlash; uchinchidan, Mahmud Zamaxshariyning
pandnoma asarlaridagi hikmatlarning diniy-falsafiy asoslari, musulmon kishilar
o‘rtasidagi ma’naviy-axlogiy tarbiya borasidagi mavjud muammolar va ularni hal
qilish yo‘llarini ochib berish; to‘rtinchidan, mutafakkirning shaxs, jamiyat va davlat
haqidagi falsafiy garashlarini yoritishda milliy va umuminsoniy g‘oyalarni aks
ettiruvchi fikrlarini tadgiq etish; ijtimoiy-ma’naviy va didaktik qarashlarini tahlil
etishda uning falsafiy garashlarini axlogiy-tarbiyaviy jihatdan tahlil qilib, bugungi
barkamol avlodni tarbiyalashdagi ahamiyatini ochib berish.

Muammoning o‘rganilganlik darajasi. Jahon ilmiy tafakkur tarixida
Mahmud az-Zamaxshariyni ilmiy merosi, xususan uning falsafiy, ma’naviy-axloqiy
garashlarini jamiyat hayoti, axlogiy gadriyatlarini mustahkamlashdagi ahamiyati
hamda ratsionalistik va teologik dunyoqarash rivojiga ta’siri bilan bo’liq
muammolari M.Oyatullozoda ash-Sheroziy, Yoqut al-Hamaviy, Abul Vafo al-
Qurashiy, Ibn Xallikon, As-Sa’olibiy, As-Suyutiy, al-Qiftiy, Lutpi Ibraxim, Sabina
Shmidtke, Tomas P.Flint, Maykl K.Rey, J.G.Vetshtayn, K.Brokkelman, J.Benzing,
R.Blaxer, P.Masnou, G.Flaysh, A.J.Leyn, V.Meydlung, A.Rippin, W.Montgomery,
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R.Nicholson, D.A.Agius, T.V.Arnold, C.F.Horne, Al-Shahrastaniy, K.Versteegh,
Kifayat Ullah tomonidan olib borilgan ilmiy tadqiqotlarda o‘z ifodasini topgan?.
Mustaqil davlatlar hamdo‘stligi davlatlarining shargshunos olimlaridan
Zamaxshariyning ijtimoiy, falsafiy, teologik garashlari, shuningdek ratsionalizm va
mantiqly yondashuvlarni rivojlantiruvchi, axloqiy prinsiplar va ma’naviy
gadriyatlarni yorituvchi asarlari hamda ularni zamonaviy jamiyat hayotidagi
ahamiyati S.N.Grigoryan, T.K.lbragim, Y.A.Frolova, M.H.Volf, M.T.Stepanyans,
F.Rouzental, V.V.Bartold, B.Xolidov, A.Xalilov, N.N.Poppe, A.Krimskiy,

3 Mypraszo Osarymnosona am-Illeposuii. A3-3amaxinapuii nyrasuiias Ba mydaccupan. — Koxupa: Japy-c-cakoda,
1977. 119 6.; An-Hamasuii ExyT. Mybkamy-1-6ynaon. — Koxupa: Jlapy-c-cakoda, 1980. 618 6.; An-Kyparmuit AGyn
Bado. Ax-XKapaxupy-n-mysuwsa. — Baiipyr: [dapy-n-kyryou-n-JIlyonanuii, 1990. x. 2. 161 6.; 1Mon XammukoH.
Badosary-n-awsn. - Koxupa: dapy-c-cakoda, 1978. x. 2 308 6.; Ac-Caponubuii. Atumary-a-gaxp. — Koxupa: dapy-
c-cakoga. 1988. x. 4. 410 6.; Ac-Cyrotwmii. barsry-n1-Bysar. —-Koxupa: lapy-c-cakoda, 1982. k. 1. 388 0.; A Kudruii.
AmHOGayp pyssar. — baiipyt: lapy-n-kutabu-n-JIyonanuii, k. 3. c. 270.; Lutpi Ibrahim. The Theological Questions at
Issue Between Az-Zamakhshar T and Al-BayElawT with Special Reference to Al-Kashshaf and Anwar At-TanzTl.
Document Supply Centre. The British Library. 1977.; Sabine Schmidkte, A Mu‘tazilite Creed of az-Zamahsari (d.
538/1144) [al-Minhag fi usil al-din] ed. and trans. (Stuttgart: Abhandlungen fiir die Kunde des Morgenlandes 51/4,
Deutsche Morgen landische Gesellschaft — F. Steiner, 1997), 16—18.; Jar Allah al-Zamakhshari. al-Minha;j fi usul al-
din. Introduced and edited by Sabine Schmidtke. Arab Scientific publishers, 2003.; Oxcdopackoe pyKoBOACTBO IO
dunocodckoit reonmoruu. Cocrasurenu Tomac I1.dnuaT 1 Maiikn K.Peii. [TepeBon ¢ anrmuiickoro B.B.Bacunesa. M.
SA3piku cnaBsHCKOM KynTyphl. 2013. 872 c.; Daniel Gimaret, “Mu‘tazila,” EI2, 7:783-93; Samachsharii Lexicon
Arabicum Persicum. Editor. Wetzstein, J.G., 1850, Lipsiae: I.A. Barth, 296 p.; Carl Brockelmann. Geschichte der
arabischen Literatur. Leiden: Brill, 1937-1942.; Brockelmann C. History of the Arabic Written Tradition Supplement
Volume 1 // History of the Arabic Written Tradition Supplement Volume 1. — Brill, 2017.; J.Benzing, Das
chwaresmische Sprachmaterial einer Handschrift der “Muqaddimat al-adab” von Zamaxsari, 1. Text, Wiesbaden
(Franz Steiner Verlag) 1968, 403 p.; Régis Blachére and Pierre Masnou, Maqamat (Séances) choisies et traduites de
I’arabe avec une étude sur le genre (Paris: Librairie C. Klinncksieck, 1957), 40-41.; Henri Fleisch, Traité de philologie
arabe (Beirut: Dar al-Mashriq, 1990), 1:4.; Lane A.J. You can’t tell a book by its author: A study of Mu'tazilite
theology in al-Zamakhshart’s (d. 538/1144) Kashshaf. Bulletin of the School of Oriental and African Studies. 2012;
75(1):47-86.; Lane A.J. Traditional Mu‘tazilite Qur’an Commentary: The Kashshaf of Jar Allah al-ZamakhsharT (d.
538/1144). Leiden, Boston: Brill, 2006.; W.Madelung, “al-Zamakhshar1,” EI2 Supplement, 11-12:840-1.; Rippin,
Andrew, “Tafsir,” EI2, 10:83—88.; William Montgomery Watt, The Formative Period of Islamic Thought (Edinburgh
Univ. Press, 1973), 209-11.; Nicholson R. A literary history of the Arabs. — London, 1907. — P 536.; Agius, D. A.
“Some Bio-Bibliographical Notes on Abii al-Qasim Mahmiid b. ‘Umar al-Zamakhshari,” al -*Arabiyya 15 (1982), pp.
108-130.; Arnold T. W. The preaching of Islam: a history of the propagation of the Muslim faith. — Constable, 1913.;
Horne, C.F. Golden Necklaces Or Maxims Of Zamakhshari — Pamphlet. Kessinger Publishing. (2006).; Al-
Shahrastaniy, Al-Milal wa al-Nihal, Dar al-Kutub al-‘Ilmiyyah, 1998.; K.Versteegh. The Arabic Language, Columbia
University Press, 2014, pp. 210-215.; Kifayat Ullah, M.A. Al-Kashshaf: al-ZamakhsharI’s (d. 538/1144) mu‘tazilite
exegesis of the Qur’an. Diss. Washington, DC March 21, 2013. — pp. 12-24.

8



V.S.Elagin, A.K.Zakuyev, M.Ochilova, M.Sirodjiddinzoda ilmiy ishlarida tadqiqot
obyekti bo‘lgan®.

O‘zbekistonda ko‘pgina shargshunos, tilshunos, islomshunos va faylasuf
olimlar tomonidan Mahmud Zamaxshariy hayot yo‘li, tilshunoslik va
adabiyotshunoslikka qo‘shgan hissasi, ma’naviy-axlogiy izlanishlari, ijtimoiy-
siyosiy va falsafiy garashlari, diniy-ilmiy merosi xususan, kalom ilmi, tafsir, hadis
sohalariga qo‘shgan wulkan hissasini o‘rganish borasida M.Xayrullayev,
A.Fayzullayev, R.Nosirov, A.Sharipov, Z.lslomov, K.Mahmudov, A.Hasanov,
R.Baxodirov, B.Abduhalimov, M.Qodirov, O.Saidahmedova, A.Turdibayev,
|.M.Babanazarov, A.Rustamov, M.A.Rahmedova, U.Uvatov, N.A.Sulaymonova,
A.Boltayev, L.To‘rayev, S.Saidjalolov, G.Navro‘zova, N.Safarova, M.Xandamova,
G.Masharipova ilmiy izlanishlar olib borilgan®.

4 Tpuropsu C.H. CpennenexoBas (guiaocodusi HApoJoB ONMKHETO M CpeaHero Boctoka. — M., 1966. — c. 352.;
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C. 56-57.; Cremansan M.T. Boctounsie ¢pumocopun. M. Axanemmueckuii [Ipoext 2011, -549 c.; Crenansan M.T.
Ucmamckuit muctunimzm. M Kanon+, POOU Peabummramus 2009, -272 c.; Poysentan @. TopxkecTBO 3HAHUS:
KOHLENIMS 3HaHUs B cpeHEBEKOBOM Hcname. — M.: Hayka, 1978. -372 c.; boptonsa B.B. Pykonucu 3amaximapu co
crapoTtiopkckumu rioccamiu. T.8, - C. 465-468.; Xamnos b.3. 3amaxmapu (o ku3HH u TBOpuecTBa) // CeMHUTCKHE
s3BIKA. — M., 1965, Xamunos b.3., Xamunos A.b. buorpadus a3-3amaxmapu, cOCTaBIeHHAS €Tr0 COBPEMEHHUKOM aJl-
Amnpapac6anu // ILILB (exeron.) 1973, 1979, — C. 203, 212.; ITonne H.H. MoHronbckTii cioBapb «MyKaaiumary-
n-amad». — M., 1971.; Dmarun B.C. The Interpretation of human features in the didactic works of Mahmud
Zamakhshari. International Journal of Multicultural and Multireligious Understanding (IIMMU) Vol. 10, No. 11,
November 2023. - pp. 257-261.; Kpeimckuii A. Apabckast tuteparypa B odepkax u obpasiax. — M., 1911.; 3akyeB
A K. ®unocodus an-Hazzama. - Baky: @opym - 1962. — 238 c.; Ochilova M. «An-Kammmrady» Jxapymiax Maxmyg
3amaxmapy ¥ 1poOJIeMbl CTAHOBJICHHUS MEPCUACKO-apaOCKoi sk3ererwku. Duit. ¢aH. JOK. ..Jqucc. aBroped. —
Hyman6e: Toxuk memarormka WHCTUTYT, 2022. — 61 6.; Cupomkumanuazona M. IIpoGmemsbl parpioHamu3Ma B
¢GUIOCOMCKUX ¥ PENUTHO3HBIX BO33peHUsAX a3z-3amaxmapu. Pan. ¢dan. HOM. ..jaucc. aBroped. — [ymanoe:
Toxukucron Pec. ®anmap Axagemusicu, 2016. — 24 6.

5 Xaiipynnaes M.M. ¥Ypra Ocuéna nnx yitrouuu naBpu Magauustu. —T.: ®an, 1994.-B. 79.; Daiizynnacs A.®D.
[Ipo6eMbl MPOTHBOpPEUHS B TPYAAX KIACCUKOB ecTecTBO3HaHUA u pmiocopun Cpenneir Asun. —T.: @an, 1974.-
b.148.; Haceipos P.H. [IporpeccuBHbIe Uien MBICTHTENIEH paHHECpEIHEBEKOBO (rmocodru CpeaHeit A3Ud O CBI3H
YyBCTBa U MBILIJICHUS B TIO3HAHUH ¥ KpUTHKA UX ancudukaimn / dunocodcekoe Hacneane HapoaoB CpenHeld A3uu
n 6opba mpeir. —T.: Pan. 1988.-C. 54-76.; HlapunoB A. K aHaim3zy HEKOTOPHIX 3apyOeXHBIX KOHIICIIIUH
OHTOJIOTHUECKHUX CUCTEM CPEHEa3naTCKUX MbIcuTeNne // dunocodckoe Hacienue HapoaoB Cpennelt Azuu u 6opba
uneit. - C. 38-40, 46.; McnomoB 3. «Maxmya 3amaxmapuii Ba YHUHT «MyKaaauMaTy-JI-aaad» acapu Xakumay.
Tomkent. Amabuit mepoc Ne 3 (61). 1992.; MaxmynoB K. «Mykagnumary-i-agad» €3ma odumacuaa JualieKTal
xycycusiiap. —TomkeHt: //Anabuii mepoc, Ne 3 (61). 1992.; Xacanos A. Kagumru ApaObucToH Ba MIIK UCIIOM: KUTOO.
XKoxumus acpu // Taxpup xaiparu: H.Kapomaros, H.MI6poxumos, 3.Hycaunuuos Ba 6omka. / —T.: TomkenTt uciom
yHuBepcurety, 2001.-256 6.; baxagupos P.M. 13 ncropun xiaccudukany HayK Ha CpEHEBEKOBOM MYCIIMaHCKOM
Bocroke. —T.: Axanmemus, 2000. -244 6.; AonyxanmumoB b. A. “Baiit an-xukma” Ba VpTa Ocué onuMIIapUHUHT
barmonnarn wimuii aommsatu: (IX-XI acpnapna anuq Ba tabumii dannap). —T., TOMIKEHT HCIOM YHHBEPCUTETH
HampuéT-Mar6aa Gupnammacu, 2004. —5.209-236.; Koampos M. Mapkasuii Ocué, Slkun Ba Ypra IllapKausr
tdancaduit tadhakkypu. T.: Tomkent masmar IlapkmryHocnuk wHcTuUTyTH, 2010..; CaitmaxmemoBa A. Hciom
(dancadacuna rHoceosoTuK Macananap taakuHu // danc. daH. HOM. ... aucc. aBTroped. — Tomkent: 2009. 28 6.;
Typnubaes A. “bytok anmnomamu3 Maxmya a3-3aMaxIIapUitHAHT acapiapu/a sSXIIWIHNK, TYCTIHK, OMIa TapOusiCcCH Ba
muHuE Gukpiapu xakuna” //Science and Education, vol. 1, no. 2, 2020, pp. 415. babanazapos .M. Maxmyn
3amaxmapuifHIHT MabHaBUI Mepocura MyHocabaT €xyn “ATBOK-y3-3axa0 ’Hu ypranrad rapOmuk oixmm// Academic
research in educational sciences volume 2 | issue 5 | 2021. issn: 2181-1385 Scientific Journal Impact Factor (SJIF)
2021: 5.723. 462-4463 Gernap.; Rustamov A. Mahmud Zamaxshariy. —T.: Fan, 1971. B: 10-12.; Paxmenosa M.A.
Maxmyza 3amaxurapuit neJaroruk Kapamuiapy TH3UMHIa YMYMHUHCOHUH FosutapHuHr Ypuu//Academic Research in
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Wnmuii makonanap tyminamu (TJAIIN). — Tomkent, 2005. —b. 224-230.; BonrtaeB A. Az-3amaxmapuiHUHT
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Dissertatsiya ishida yugorida nomlari tilga olingan mahalliy va xorijiy
olimlarning falsafiy mazmundagi ilmiy tahlillari tadgigotning nazariy-metodologik
asoslarini shakllantirishda muhim manba bo‘lib xizmat qildi. Mazkur ilmiy ishlarda
allomaning falsafiy-axlogiy qarashlari, islom falsafasi bilan uyg‘unlashgan
umuminsoniy va insonparvarlik g‘oyalari yetarlicha yoritilmaganligi sababli,
mazkur dissertatsiyada bu masalalar falsafa tarixi nugtai nazaridan tizimli va chuqur
tahlil  etishga, Zamaxshariy g‘oyalarining zamonaviy ijtimoiy-ma’naviy
jarayonlardagi, xususan yosh avlod tarbiyasidagi ahamiyatiga alohida e’tibor
garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya tadgigoti Urganch
davlat universitetini 2017-2030 yillarda rivojlantirish dasturi va va ilmiy-tadgiqot
ishlari rejasi 2.4-band “Ilmiy-tadqiqot faoliyatini rivojlantirish va ilmiy salohiyatini
oshirishga yo‘naltirilgan kompleks chora-tadbirlar dasturi” doirasida bajarilgan.

Tadgigotning magsadi Mahmud az-Zamaxshariy falsafiy-axloqiy
garashlarining umuminsoniy va insonparvarlik mohiyatini hamda yoshlar
tarbiyasidagi o‘rnini asoslab berishdan iborat.

Tadqigotning vazifalari

Mahmud Zamaxshariy yashab ijod etgan davr ijtimoiy-igtisodiy va siyosiy
ahvolni, madaniyat va ilm-fan rivojining o°‘ziga xos jihatlarini tadqiq qilish;

mutafakkir falsafiy-axloqiy qarashlarining ildizlari, uning ijodiga ta’sir etgan
ilmiy-ijodiy merosning o‘ziga xos jihatlarini aniqlash;

Mahmud Zamaxshariy falsafiy garashlarining empirik xususiyatlari hamda
shaxs, jamiyat va davlat haqidagi umuminsoniy g‘oyalarini ochib berish;

mutafakkir ontologik va gnoseologik garashlari, borligning mohiyati va bilish
jarayoniga oid g::‘oyalarini tahlil etish;

Mahmud Zamaxshariyning insonning axloqiy fazilatlari hagidagi garashlarini
ochib berish;

Mahmud Zamaxshariy falsafiy dunyoqarashida islom diniga bo‘lgan
muammolar, mutafakkir ijodidagi Qur’oni karim, hadisi muborak shariflarning o‘rni
masalalarini tahlil etish;

allomaning adolatli jamiyat, axlog va agl-zakovat hagidagi garashlarining
Ijtimoiy-falsafiy mohiyatini tadqgiq etish;

mutafakkirning ijtimoiy-ma’naviy va didaktik qarashlarini, axlogiy-tarbiyaviy
g‘oyalarining barkamol avlodni tarbiyalashdagi ahamiyatini ochib berishdan iborat.

Tadgigotning obyekti Mahmud Zamaxshariyning falsafiy va axlogiy merosi,
bu merosning tahliliga bag‘ishlangan ilmiy tadqiqot ishlari tanlab olingan.

mxTEMOni-cuécnii Kapammapu. Cuéc. dan. HOM. ... aucceptamuscu. — b., 2007. — b. 163.; Typaes JI. Maxmyn
3amaxmmapuit wiMuid Mmepocuaa «Pabus an-abpop» acapu myxum manba cudaruaa: Tap. dhan. 6Vit. danc. mok. (PhD)
... nuc. aBroped. — Tomkent: TOIKEHT qaBiIar MapKIyHOCIuK uHcTHTyTH, 2022. — 51 6.; Saidjalolov S. Mahmud
Zamaxshariyning “Ruusul-masail* asarida hanafiy mazhabi talqini: Tar. fan. bo‘y. fals. dok. (PhD) ... dis. avtoref. —
Toshkent: O‘zbekiston xalqaro islom Akademiyasi, 2023. — 53 b. Haspy3osa I'. H. Xoxa Baxoymaua HakuiGans
xaétu Ba MabHaBHH Mebpocu. — Tomkent: “®an”, 2021.; Cadaposa H.O. “Xosxaron TacaBBy(Hi TabIMMOTHIA
MabHaBUH-aXxJIOKUi Kanapusitiaap macanacu” .dan.gan.Hom. ucc... Tomkent,2002.-5.134; XaxueBa M. Xoxa
Axman SlccaBuifHUHT MabHaBUH-MabpuHi KapalslapUHUHT TapOusiBUi axamusitu.— T omkent: Muharrir, 2012.— 134
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Tadqiqotning predmeti Mahmud Zamaxshariy falsafiy qarashlarining
empirik xususiyatlarini, ontologik, gnoseologik gqarashlarini, ‘“Al-Kashshof”
asaridagi diniy-irfoniy g‘oyalar, “Atvoq-uz zahab” va “Navobig‘u-l-kalim”
asarlaridagi falsafiy-axloqiy masalalarni tadqiq qilishdan iborat.

Tadgiqotning usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
qiyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Mahmud az-Zamaxshariyning falsafiy, ma’naviy-axloqiy merosida mo‘taziliya
yo‘nalishining (ratsionalistik yondashuv, mantiqiy tahlil, aglga asoslangan fikrlash)
ta’siri asoslangan hamda “Al-Kashshof” asaridagi ratsionalistik g‘oyaviy
pozitsiyasida “ijmo” mantigiy asoslanganlikka va “ijaz” Qur’onning mo*’jizaviyligi,
betakror uslubi, mazmunan chuqurligi, tilining mukammalligi mezonlarining
gnoseologik jihatlari ochib berilgan;

mutafakkirning “Atvoq uz-zahab” asaridagi insonning axlogiy-ma’naviy
yuksalishida ahamiyatga ega bo‘lgan fazilatlar — ilm va taqvoning muhimligi,
saxovat, yaxshilik, ganoat, adolat, burch, olijanoblik, vijdon, empatiya, ijtimoiy
birdamlik kabi axloqiy kategoriyalar hamda kalomiy g‘oyalar markazida turuvchi
“tavhid” va “va’da” tamoyillarining substansional negizlar aniglashtirilgan;

Mahmud az-Zamaxshariyning mezon va shafoat hagidagi gnoseologik
qarashlari islom falsafasining “va’d va void” tamoyiliga asoslanganligi, o°gitlarida
falsafiy-axlogiy masalalar gumanistik (erkin tafakkur, ilm, tagvo va adolat) va
konstruktiv (o‘z hayotining me’mori, saxovat, bilim va halollik orqgali rivojlanish)
xarakter kasb etishi hamda diniy va dunyoviy bilimlarni egallash, inson
ma’naviyatiga oid diniy va dunyoviy bilimlarni egallash, mantiqiy dalillarga
asoslangan tafakkur, axlogiy tanlov) ezgu fazilatlarning yoshlar tarbiyasiga ta’siri
asoslab berilgan;

Mahmud az-Zamaxshariyning “Navobig*-u-l-kalim” (Nozik iboralar) asaridagi
falsafiy-antropologik muammolarga oid agl-idrok, to‘g‘rilik, haqqoniylik, do‘stlik,
oila va solih amallar gilishga oid garashlari asosida kishilarning aqlan va ma’nan
yetuk shaxs bo‘lib yetishidagi (to‘g‘ri hayot kechirish, yetuklikka erishish, oiladagi
totuvlik, mehr-oqgibat va sabr, ezgulik va insonparvarlikni gadrlash) ahamiyati,
ularning ezgulik va vatanparvarlik ruhida tarbiyalash (axlogiy qadriyatlarni
singdirish, sadoqatli bo‘lish) mezonlari takomillashtirilgan;

mutafakkir falsafiy garashlarida ilmi-ma’oniy (anglash, tahlil gilish) va ilmi-
bayoniy (ifodalash, yetkazish) g‘oyalarida adabiyot va gnoseolik tamoyillar bilan
uyg‘unligi, “as’ila va-ajviba” usullarining (savol-javob orgali argumentlash, figh va
huqugiy masalalarni tushunish, mantiqiy tafakkurni rivojlantirish va ilmiy dalillarga
asoslangan bilimlarni o‘rganish) islom dini, shariat asoslari, dunyoviy ilmlar bilan
hamohang ekanligi hamda ratsionalizm (agliy bilish), altruizm (insonparvarlik),
hamjihatlik, bag‘rikenglik, axloqiylik, millatlararo totuvlik tamoyillari asoslab
berilgan.

Tadgiqotning amaliy natijalari quyidagilardan iborat:

Mahmud Zamaxshariyning ijtimoiy-falsafiy —merosiga, diniy-axlogiy
garashlarining asosiy xususiyatlariga u yashagan Movarounnahr hamda
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Xorazmning ijtimoiy-iqtisodiy va siyosiy ahvoli, davr madaniyati va ilm-fan rivoji
ta’siri dalillangan,;

mutafakkir gnoseologik garashlarida bilim egallashda ong va tafakkur, idrok
etish omillari asosiy xususiyat kasb etganligi hamda idrokni maxsus jismning
mavjudligi bilan bog‘lab, mohiyatan moddiy ekanligini asoslab berilgan;

Mahmud Zamaxshariy falsafiy ta’limotini o‘ziga xos jihatlarini o‘rganishda
mutafakkir ijodiga islom faylasuf olimlarining qarashlari ta’siri aniglanib, uning
tafsiriga xos muhkom va mutashobih oyatlarga urg‘u berish, “ilmi-ma’oniy” va
“ilmi-bayon”ning ahamiyati yuqori, ‘“as’ila va-ajviba” shaklida bo‘lish,
grammatikaga keng o‘rin berish kabi xususiyatlari hamda an’anaviy tafsirning
Qur’onni Qur’on orqali tafsir qilish (tafsir al-Qur’on bi-al-Qur’on) uslublari
aniqlashtirilgan;

Zamaxshariyning  falsafiy-axlogiy  qarashlarining  axlogiy tarbiyani
mustahkamlash (adolat, halollik va rostgo‘ylik), insoniy fazilatlarni shakllantirish
(sabr-togat, mehnatsevarlik, vatanparvarlik) tamoyillari yoshlarning shaxsiy
rivojlanishiga ijobiy ta’sir ko‘rsatishi, ma’naviy qadriyatlarni mustahkamlashi ochib
berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan nazariy
qarashlar, tadqiqot usullari va yondashuvlar birlamchi qo‘lyozma manbalar, faktlar,
statistik ma’lumotlarga murojaat qilingan holda olinganligi, tushuncha definitsiyasi
ilmiy tadqiqot metodologiyasi va mantiq talablariga amal qilgan holda ishlab
chiqilganligi, nashr etilgan ilmiy maqolalar, respublika va xalqaro konferensiyalarda
sinovdan o‘tkazilganligi, tadqiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chiqilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiqlangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan Mahmud Zamaxshariyning
falsafiy va ma’naviy-axlogily merosi haqidagi ma’lumotlarni iste’molga kiritish,
uning ilmiy-ijodiy merosini jamiyat, omma orasida, xususan, barkamol avlod
tafakkuriga yetkazish, uning ma’rifiy, ta’limiy, axloqiy g‘oyalarini ta’lim-tarbiya,
ilm-fan sohasiga keng tatbiq etishda, o‘sib kelayotgan yosh avlod ongida ma’naviy
immunitetni mustahkamlash magsadida buyuk ajdodlarimizning boy ilmiy-
ma’naviy merosini chuqur o‘rganishda, islom sivilizatsiyasi va madaniyatiga
beqiyos hissa qo‘shgan allomalarimizning yaratgan asarlarining ilmiy-izohli tarjima
va giyosiy matnlarini jahon jamoatchiligiga yetkazish va xalgaro migyosda keng
targ‘ib qilishga qaratilgan chora-tadbirlarni tashkil etishda, yoshlarda Vatanga
muhabbat, uning tagdiriga daxldorlik, kasbga sadoqgat hissini mustahkamlash chora-
tadbirlarini amalga oshirish hamda ma’naviy-ma’rifiy ishlar samaradorligini oshirib
borishda foydalanish mumkinligi bilan belgilanadi.

Tadgiqgot natijalarining amaliy ahamiyati Mahmud Zamaxshariyning ijtimoiy-
falsafiy merosining tasavvufiy-falsafiy tahliliga oid qarashlaridan “Ma’naviyat va
ma’rifat” markazlarining aholi o‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil etishda,
ta’lim muassasalarida ma’naviy-ma’rifiy hamda tarbiyaviy ishlar samaradorligini
oshirishda, Markaziy Osiyo mintagasi doirasida gadimiy yozma manbalarni saglash
va tadqiq etish sohasida qo‘shni davlatlar bilan hamkorlik alogalarini yo‘lga
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go‘yishda, shuningdek, “Falsafa”, “Ma’naviyatshunoslik”, “Dinshunoslik”, “Kasbiy
ma’naviyat” kabi fanlarni o‘qitishda, ommaviy axborot vositalarining ko‘rsatuvlar
va media materiallarini tayyorlashda, buyuk ajdodlarimiz tomonidan yaratilgan
Sharq mamlakatlarining ijtimoiy-siyosiy hayoti, tili, madaniyati va tarixiga oid
yozma manbalarni tadqiq etish, diniy-ma’rifiy loyihalarni amalga oshirishda
foydalanish mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qgilinishi. Mahmud az-Zamaxshariy falsafiy-
axlogiy garashlarining yoshlar tarbiyasidagi o‘rnini ochib berish bo‘yicha olingan
ilmiy natijalar asosida:

Mahmud az-Zamaxshariyning falsafiy, ma’naviy-axloqiy merosida mo‘taziliya
yo‘nalishining (ratsionalistik yondashuv, mantiqiy tahlil, aqlga asoslangan fikrlash)
ta’siri asoslangan hamda “Al-Kashshof” asaridagi ratsionalistik g‘oyaviy
pozitsiyasida “ijmo” mantiqiy asoslanganlikka va “ijaz” Qur’onning mo‘jizaviyligi,
betakror uslubi, mazmunan chuqurligi, tilining mukammalligi mezonlarining
gnoseologik jihatlariga doir ilmiy xulosalardan O‘zbekiston Respublikasi Vazirlar
Mahkamasi huzuridagi O‘zbekistondagi islom sivilizatsiyasi markazining
faoliyatida, jumladan, “Jahon ilm-fani taraqqiyoti va sivilizatsiyasiga hissa qo‘shgan
ajdodlar ilmiy merosini tadqiq gilish hamda yangi yuksalish davridagi yutuglarni
targ‘ib qilish bo‘yicha “yo‘l xaritasi’da belgilangan vazifalar ijrosini ta’minlashda
foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi
O‘zbekistondagi Islom sivilizatsiyasi markazining 2024-yil 14-dekabrdagi 06-
07/830-son ma’lumotnomasi). Natijada, mamlakatimiz Islom sivilizatsiyasi
markazida jamiyat bargarorligini izdan chigarishga garatilgan tahdidlar va ularning
oldini olish muammolarini tadqiq etishda targ‘ibotchilar uchun uslubiy qo‘llanmalar
ishlab chigishga xizmat gilgan;

mutafakkirning “Atvoq uz-zahab” asaridagi insonning axloqiy-ma’naviy
yuksalishida ahamiyatga ega bo‘lgan fazilatlar — ilm va tagvoning muhimligi,
saxovat, yaxshilik, ganoat, adolat, burch, olijanoblik, vijdon, empatiya, ijtimoiy
birdamlik kabi axloqiy kategoriyalar hamda kalomiy g‘oyalar markazida turuvchi
“tavhid” va “va’da” tamoyillarining substansional negizlariga doir ilmiy xulosalar,
taklif va tavsiyalardan O‘zbekiston milliy teleradiokompaniyasi “O‘zbekiston”
teleradiokanali DMning 2023-2024 yillarda efirga uzatilgan “Millat va ma’naviyat”,
“Ta’lim va taraqqiyot”, “O‘zbekiston yoshlari” dasturlari senariylarini tayyorlashda
foydalanilgan  (O‘zbekiston  milliy  teleradiokompaniyasi ~ “O‘zbekiston”
teleradiokanali DMning 2024-yil 8-noyabrdagi 04-36-1179-son ma’lumotnomasi).
Natijada, ko‘rsatuvlarni mazmunan boyitishga hamda mamlakatimiz yoshlarini
ma’naviy-axlogiy — dunyogarashini  yuksaltirish va tarbiyalashda islomiy
qadriyatlarning tutgan o‘rnini yanada chuqurroq anglashga, ilm davlat va jamiyat
taraqqiyotini ta’minlashning muhim omili ekanligini tushuntirishga doir yangi
islomiy manbalar va adabiyotlar mazmunini boyitishga xizmat gilgan;

Mahmud az-Zamaxshariyning mezon va shafoat hagidagi gnoseologik
qarashlari islom falsafasining “va’d va void” tamoyiliga asoslanganligi, o‘gitlarida
falsafiy-axlogiy masalalar gumanistik (erkin tafakkur, ilm, tagvo va adolat) va
konstruktiv (o‘z hayotining me’mori, saxovat, bilim va halollik orgali rivojlanish)
xarakter kasb etishi hamda diniy va dunyoviy bilimlarni egallash, inson
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ma’naviyatiga oid diniy va dunyoviy bilimlarni egallash, mantiqiy dalillarga
asoslangan tafakkur, axlogiy tanlov) ezgu fazilatlarning yoshlar tarbiyasiga ta’siriga
oid xulosalardan Respublika Ma’naviyat va ma’rifat markazining 2023-yil uchun
chora-tadbirlar dasturining VIII yo‘nalishida belgilangan “Milliy qadriyatlar,
ma’naviy fazilatlar va ijtimoiy odoblar targ‘iboti” 41-bandining “Milliy
davlatchiligimiz tarixi, buyuk ajdodlarimizning boy ilmiy-ma’naviy merosini
o‘rganish orqali aholi o‘rtasida milliy birdamlik, vatanga sadoqat, milliy o‘zlikdan
faxrlanish tuyg‘ularini kuchaytirish” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi
ljtimoiy-ma’naviy tadqiqotlar institutining 2024-yil 21-noyabrdagi 420-son
ma’lumotnomasi).  Natijada, Mahmud Zamaxshariyning falsafiy-axlogiy
garashlarining yoshlar tarbiyasidagi o‘rnini tahlil etishga xizmat qilgan;

Mahmud az-Zamaxshariyning “Navobig‘-u-l-kalim” (Nozik iboralar) asaridagi
falsafiy-antropologik muammolarga oid agl-idrok, to‘g‘rilik, haqqoniylik, do‘stlik,
oila va solih amallar gilishga oid garashlari asosida Kkishilarning aglan va ma’nan
yetuk shaxs bo‘lib yetishidagi (to‘g‘ri hayot kechirish, yetuklikka erishish, oiladagi
totuvlik, mehr-ogibat va sabr, ezgulik va insonparvarlikni gadrlash) ahamiyati,
ularning ezgulik va vatanparvarlik ruhida tarbiyalash (axlogiy qadriyatlarni
singdirish, sadoqatli bo‘lish) mezonlariga doir xulosalardan O‘zbekiston Milliy
universitetida bajarilgan A-OT-2021-11-ragam “O‘zbek xalqi diniy va milliy
qadiryatlari kompleksining elektron-transdisiplinar platformasini yaratish” (2021-
2022 yy) amaliy loyiha doirasida belgilangan vazifalarni bajarishda foydalanilgan
(O‘zbekiston Milliy universitetining 2025-yil 24-yanvardagi 04/11-1666-son
ma’lumotnomasi). Natijada, Zamaxshariyning diniy-falsafiy ta’limotidagi
ma’naviy-axloqiy g‘oyalarni yoshlar tarbiyasidagi ahamiyatini tushuntirish, ularda
insonparvarlik, odamiylik, yuksak axloqiylik hamda vatanga bo‘lgan muhabbatni
mustahkamlash borasida olib borilayotgan ma’naviy-ma’rifiy va axloqiy-tarbiyaviy
yo‘nalishdagi ilmiy-amaliy faoliyat samaradorligini yanada oshirishga xizmat
gilgan;

mutafakkir falsafiy garashlarida ilmi-ma’oniy (anglash, tahlil qilish) va ilmi-
bayoniy (ifodalash, yetkazish) g‘oyalarida adabiyot va gnoseolik tamoyillar bilan
uyg‘unligi, “as’ila va-ajviba” usullarining (savol-javob orgali argumentlash, figh va
huqugiy masalalarni tushunish, mantiqiy tafakkurni rivojlantirish va ilmiy dalillarga
asoslangan bilimlarni o‘rganish) islom dini, shariat asoslari, dunyoviy ilmlar bilan
hamohang ekanligi hamda ratsionalizm (agliy bilish), altruizm (insonparvarlik),
hamjihatlik, bag‘rikenglik, axloqiylik, millatlararo totuvlik tamoyillariga oid
xulosalardan Oliy ta’lim, fan va innovatsiyalar vazirligining 2023-yil 17-maydagi
314-sonli buyrug‘iga bilan tasdiglangan 314730-ragamli guvohnomaga muvofiq
nashr etilgan “Falsafa” nomli darslikni tayyorlashda foydalanilgan (Oliy ta’limni
rivojlantirish tadgiqotlari markazining 2024-yil 10-dekabrdagi 02/01-01-136-son
ma’lumotnomasi). Natijada, o‘quv adabiyotlarini va soha bo‘yicha malaka
talablarini  mazmunan boyitishga, shu bilan birga talaba-yoshlarni sharq
mutafakkirlarining ilmiy merosini chuqur o‘rganishga nisbatan qiziqishlarini
oshirishga hamda yoshlarni ma’naviy-axloqiy dunyogarashini boyitishga xizmat
gilgan.

14



Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 5 ta
xalgaro va 8 ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadgiqot natijalarining e’lon qilinganligi. Tadgiqot mavzusi bo‘yicha jami
32 ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy ta’lim,
fan va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya gilingan ilmiy nashrlarda
12 ta ilmiy maqola (10 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiya umumiy hajmi 219
betdan iborat.

DISSERTASIYANING ASOSIY MAZMUNI

Tadgiqotning “Kirish” gismida mavzuning dolzarbligi va zarurati, respublika
fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi, mavzu
bo‘yicha xorijiy ilmiy tadqiqotlar sharhi, muammoning o‘rganilganlik darajasi,
dissertatsiya bajarilgan ta’lim muassasasining ilmiy-tadqgiqot rejalari bilan
bog‘ligligi tavsiflangan, tadqiqotning maqsadi va vazifalari, ob’ekti, predmeti
tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek, tadgiqotning ilmiy yangiligi,
amaliy natijalari, natijalarining ishonchliligi, ilmiy va amaliy ahamiyati ochib
berilgan hamda tadgiqot natijalarining amaliyotga joriy gilinishi, aprobatsiyasi,
e’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Mahmud Zamaxshariyning falsafiy-axloqiy merosini
tadqiq etishning nazariy-metodologik asoslari” deb nomlangan birinchi bobida
Mahmud Zamaxshariy hayoti, ilmiy faoliyati va diniy-falsafiy merosining
shakllanishi hamda falsafiy merosini Sharq va G‘arb olimlari tomonidan tadqiq
etilishi masalalari tadqiq etilgan.

Dissertatsiyada Mahmud Zamaxshariyning ratsionalistik g‘oyalari mo‘taziliya
diniy oqimiga asoslanganligi va milodiy sakkizinchi asrning birinchi yarmida tashkil
etilgan mazkur oqimning kelib chiqish sabablari, unga ta’sir qilgan omillar va
rivojlanish bosqichlari bayon etilgan. Mo‘tazila atamasining kelib chiqishi haqida
muayyan yakdil yondashuvlar mavjud bo‘lsa-da, uning dastlabki manbalari
borasidagi qarashlar xilma xildir. Aynan bu oqimning kelib chiqgishi haqida bugungi
kunda to‘rt xil nuqtayi nazar ilgari suriladi. Birinchi fikrga ko‘ra, dunyoviy istaklar,
zavq va gunohlardan tiyilishga asoslanadi. Shuning uchun, dunyoviy ishlardan
tiyilganlarni mo‘tazila deb atashgan. Ikkinchi fikr shuki, musulmon fuqarolar urushi
paytida betaraf pozitsiyani egallaganlarga mo‘tazila nomi berilgan. Uchinchi
nuqtayi nazarga binoan, diniy tafovutlari tufayli jamiyatdan (ummatdan)
chekinganlar yoki ayrilganlarga ham mo*‘tazila nomi berilgan®. Va nihoyat, to‘rtinchi
fikr mo‘tazila harakati o‘sha davrdagi jamiyatdagi siyosiy sabablarga ko‘ra paydo
bo‘lganligi bilan izohlanadi’. Mo‘taziliyaning kelib chiqishiga doir tadgiqotlar olib
borgan yana bir G‘arb olimi Villiam Montgomery mo‘taziliylar Ummaviylarga
garshi inqilobda Abbosiylar harakatining tarafdorlari va missionerlari bo ‘lganligini

& Nyberg H.S. Al-Mu‘tazila. / Kifayat Ullah, M.A. - Washington, DC March 21, 2013. EI1, 6: 787-93.
" Daniel Gimaret, “Mu‘tazila,” EI2, 7:783-93.
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ta’kidlaydi®. Taniqli islomshunos olim Sh.Ziyodovning fikricha, “Bu oqimning
vakili Hasan al-Basriy (642-728 yy) mo‘taziliya oqimining paydo bo‘lishiga
sababchi bo‘lgan. Hasan al-Basriy ta’limoti rivojida uning izdoshlari Vosil ibi Ato
(vaf. 748 y.) va Amr ibn Ubayd (vaf. 761 y.) kabilarning o‘rni katta. Ular islomga
antik falsafa va mantigning metod hamda tushunchalarini tatbiq qilib, mistikani
inkor etishga urinib, islom asoslarini ratsional talqin etishga harakat qilishgan.

Mo‘taziliya dastlab, islom dinining tub qonun-qoidalarini asoslash, ularning asl
mohiyatini, sabablarini izohlash, islomga oid mavjud tamoyillarni tizimli ravishda
tahlil qilib, tushuntirish, inson o‘z sezgilari orqali anglashi imkonsiz bo‘lgan
holatlarni isbotlash, shuningdek, o‘z davridagi ularga nisbatan garama-qarshi
pozitsiyada bo‘lgan siyosiy-falsafiy oqimlarga asosli javoblar berish kabi
masalalarga e’tibor garatgan kalom maktabi sifatida vujudga kelgan. Ushbu
masalalar 0‘z davrida juda katta qiziqish uyg‘otadi. Masalan, tabiat falsafasi ular
uchun tavhidni garor toptirish vositasidir. Xuddi shuningdek, ular amir bil-ma’ruf
nahiy ani’l-munkar tamoyilini qaror toptirish uchun imomlikka ahamiyat berganlar.
Mo‘taziliylar dunyo va diniy ishlarni amalga oshirishda aqlni birinchi o°‘ringa
qo‘yadilar. “Mo‘taziliylar, - deydi \ M.Z.Zakuyeyv, - aqliy faoliyatga katta ahamiyat
berib, uni besh sezgi a’zolari qatoridagi oltinchi sezgi a’zosi deb e’tirof etadilar’™.

Dissertatsiyada Zamaxshariy aqlni mo‘taziliylar gatori mugaddas hisoblab,
“Atvoq uz-ahab” (“Oltin shodalar”) asarida “Diningda Sultonning (aql, mual.)
bayrog‘i ostida yurgin, falon-falonning rivoyatiga qanoat qilma”*°, - deb yozganligi
keltirilgan. Asarda Zamaxshariy aqlni diniy haqiqatlarni tushunish uchun asosiy
vosita, yaxshi va yomonni farqlash va ilohiy vahiyni tushunishda eng katta vositachi
deb garaydi. Zamaxshariy inson xatti-harakatining axloqiy qiymatini ularning
ixtiyoriy ravishda amalga oshirilishi bilan bog‘laydi. Uning aytishicha, axloqiy
qadriyatlar ontologik jihatdan insonning xatti-harakatlaridan oldin paydo bo‘lgan.
Aql ushbu ontologik jihatdan mavjud qadriyatlarning ba’zilarini vahiysiz ham bilishi
mumkin. Shuning uchun insonning xatti-harakati uni axloqiy jihatdan yaxshi yoki
yomon qilish xususiyatiga ega. Axloqiy obyektivlikka ega bo‘lgan bu
qadriyatlarning ba’zilarini aql bilan bilish mumkin.

Tadgigotda mo‘tazaliya vakillari qarashlari XII-XIII asrlarda Xorazmda keng
rivojlanib borganligi va ularning vakillaridan biri Mahmud az-Zamaxshariy
hisoblanishi asosalb berilgan. Manbalarda keltirilishiga ko‘ra, “Abu-I-Qosim
Mahmud az-Zamaxshariyning to‘liq ismi Abu-lI-Qosim Mahmud ibn Umar ibn
Muhammad ibn Ahmad bo‘lib, u hijriy 467-yilda rajab oyining yigirma yettinchisida
chorshanba kuni (milodiy hisobda 1075-yilning 19-martida) Xorazmning Katta
gishloglaridan biri Zamaxsharda tavallud topgan”!!. Bu haqda allomaning o‘zi
shunday yozadi: “Faqir, Xorazm qishloglaridan biri Zamaxsharda tavallud
topganman”*?,

8 William Montgomery Watt, The Formative Period of Islamic Thought (Edinburgh Univ. Press, 1973), 209-11.

% 3akyes A.K., ®unocopus an-Hazzama, - Baky, 1961 — C.11

10Maxmyn 3amaximapuii. ATBOKy-3-3axa6. / Kynésma.-V3PDAILM Ne4877. - B. 68.; Mahmud Zamaxshariy “Atvoquz
zahab fil mavoiz val xutob”. — Qohira. 2006.

11 Mypraso Osrymnoszona am-1lleposuii. As-3amaxiuapuii nyrasuiisu Ba MyQaccupan. — Koxupa: Jlapy-c-cakoda,
1977. - B.82.

12 Byt an-Xamasuii. Mybxkamy-n-6yinon. — Koxupa: Jlapy-c-cakoda, 1980. x. 19. — 5.400.
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Dissertantning fikriga ko‘ra, mutafakkirning ilmiy, ma’naviy-madaniy merosi
uning turli fan sohalariga oid ellikka yaqin asarlar yozganligini ko‘rish mumkin,
lekin az-Zamaxshariyning bizgacha yetib kelgan asarlarining miqgdori hagida
manbalarda har xil ragamlarni uchratamiz. Biroq, ularning barchasida
mutafakkirning asarlari, asosan, diniy ilmlarga garatilganligi ta’kidlanadi,
shuningdek, az-Zamaxshariy arab tili lug‘atshunosligi, xususan, arab tiliga oid
so‘zlar va ularning ma’nolari, ko‘p ma’nolilik xususiyatlari va grammatikasi,
jumladan, so‘zlarning bir-biri bilan bog‘lanish tamoyillari, adabiyot, ya’ni o‘z
zamondosh va o°zidan oldin yashab ijod qilgan islom mutafakkirlarining asarlariga
tanqidiy va tahliliy yondashuv, hamda mantiq, ya’ni islom dinining Qur’onda
keltirilgan asosiy tamoyillarini asoslash va tizimlashtirish kabi masalalarni ham
bayon etgan. Az-Zamaxshariyning eng mashhur asarlari sifatida “Atvaq-uz-zahab”
(“Oltin shodalar”), “An-Nasoihu-s-sig‘ar” (“Kichik nasihatlar”), “An-Navobig‘u-I-
kalim” (“Nozik iboralar”), “Ash-Shofi al-ay” (“Og‘riglarni davolovchi kitob”), “Al-
Mustagsi fi amsali-lI-arab™ (“Arab maqollarini tadqiq etuvchi kitob’)larni keltirish
mumkin. Shuningdek, allomaning Qur’on tafsiri “Al-Kashshof”, “Rabi’u-l-abror”
(“Yaxshilar bahori”), “Asos ul-balog‘a” (“So‘z san’ati asosi”), “A’jabul ajab fi
sharhi lomiyatil arab” (“Arabcha lom harfini sharhlashdagi ajoyibotlar”) kitoblari
ham mashhurdir.

Zamaxshariyning “Muqgaddimat ul-adab” asari ko‘p tilli lug‘at shaklida
yaratilgan bo‘lib, unda arab, fors va o‘sha davrdagi turkiy-o‘zbekcha, xususan,
xorazmiy tiliga oid iste’molda bo‘lgan so‘z va iboralar aks etgan. Mazkur asarning
bir gancha qo‘lyozma nusxalari hozirda jahonning ko‘plab yetakchi kutubxonalarida
saglanadi, xususan, Germaniyadagi Berlin va Leypzig kutubxonalari, Buyuk
Britaniyaning London kutubxonasi, Turkiyaning Istanbul va Eronning Tehron va
Mashhad kutubxonalari shular jumlasidandir. “Muqgaddimat ul-adab” asari
lug‘atshunoslik bo‘yicha yaratilgan bo‘lsa ham, u nafaqat lingvistik jihatdan
ahamiyatga ega, balki o‘sha davrdagi xalqlarning madaniyati va turmush tarziga oid
ma’lumotlarni ham o°zida aks ettirishi bilan e’tiborga molikdir. Chunki asarda XII-
XIIT asrlarda O‘rta Osiyoda mavjud bo‘lgan turli etnoslarning madaniyati, urf-odat
va an’analari, shuningdek, hayot tarzi bilan bog‘liq so‘z va iboralar uchraydi.

Tadgiqotda Zamaxshariy nafaqgat tilshunoslikka, balki geografiyaga doir
asarlarni ham yozganligi borasida ham fikrlar bayon etiladi. Uning Hijozga sayohati
davomida yerning xususiyatlari, tepalik, qir va adirlaning o‘ziga xos jihatlari, suv
havzalarining xususiyatlari va tog‘larning joylashuvi hagidagi kuzatishlari asosida
“Kitob ul-jibol val-amkina val-miyoh” (“Tog‘lar, joylar va suvlar haqgida kitob”)
asari dunyoga kelganligi asoslab berilgan. Asarda so‘zlarning morfologik va leksik
xususiyatlari, tuslanishi va turlanishi, otlarning birlik va ko‘plik shakllarining o°ziga
x0s xususiyatlari, so‘z ma’nolarining o°‘ziga xos jihatlari, shuningdek, bir-biriga zid
ma’noli so‘zlar, ya’ni antonimlar va ma’nodosh-sinonim so‘zlarning xususiyatlari
haqida so‘z boradi. Muallif o‘z fikrlarini isbotlash uchun zarur manbalardan, asosan,
Qur’on, hadislar va o‘sha davrga oid arab adabiyoti durdonalaridan iqtiboslar
keltiradi va so‘zlarning badiiy bo‘yoqdor ma’nolarini ham izohlaydi. Bir so‘z bilan
aytganda, asarni arab tilining izohli, annotatsiyali lug*ati deb ham ta’riflash mumkin
bo‘lib, unda balog‘a ilmi, ya’ni turli tasviriy san’atlar haqida ham so‘z yuritiladi.
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Az-Zamaxshariyning bu asarda qilgan eng katta yutug‘i shuki, u lug‘atdagi so‘zlarni
qulay va oson shaklda tizimlashtirish mumkinligini birinchilardan bo‘lib isbotlab
berdi. Asardagi so‘zlarni alifbo shaklida birinchi harfi va o‘zagiga ko‘ra tartiblashni
joriy qilishi bilan lug‘atshunoslikni yana bir pog‘onaga chigarib berdi. Ushbu
asarning o‘sha davrdagi va shu davrgacha bo‘lgan boshqga lug‘atshunoslikka oid
manbalardan ajratib turadigan asosiy uchta jihati mavjud bo‘lib, birinchidan, asarga
kiritilgan so‘zlar did bilan saralangan, ya’ni turli qo‘pol va nopok jumlalar asardan
joy olmagan. Ikkinchidan, so‘z birikmalari va iboralarning ma’nolari izohlab
berilgan, uchinchidan esa, so‘zlarning asl, to‘g‘ri ma’nolari va ko‘chma, badiiy
ma’nolari alohida ajratilib tahlilga tortilgan. Shu bilan ushbu asar O‘rta Asrlar islom
adabiyoti durdonalarini tarjima qilishda va tushunishda o°‘ziga xos manba bo‘lib
xizmat giladi.

Dissertatsiyada Az-Zamaxshariyning Qur’oni karim tafsiri sifatida yozgan “Al-
Kashshof” asari ham e’tiborga molik bo‘lib, uning bu sohadagi sa’y-harakatlari
butun dunyoda e’tirof etilganligi izohlangan. Jumladan, Shayx Ibrohim ad-Dasuqiy
va Toy ibn Muhammadlar: “U adabiyotda zamonasining podshohi, ajamlar (arab
bo‘lmagan xalqlar) orasida arablar shayxi, arab tili va balog‘at ilmida Sibavayh (796
y. vafot etgan) kabidir”*® deb allomaning ilmiga yuksak baho bergan edilar. Mahmud
az-Zamaxshariyning diniy-falsafiy dunyoqarashida mo‘tazilaning ta’siri kuchli
bo‘lgan, chunki aynan VII asrda huqugshunoslikda va ilohiyotda ratsionalistik
yo‘nalishlar boshlanib, ilohiyot sohasidagi bunday maktablarning birinchisi
mo‘taziliylar edilar. Ular Abbosiylar xalifaligining dastlabki davrlarida ijobiy
ko‘rinishda bo‘ldi, ularning ta’limoti Abbosiylar siyosatining targ‘ibotida asosiy rol
o‘ynaydi. Az-Zamaxshariy o°‘z ilmiy qarashlarini Qur’on oyatlari va payg‘ambar
hadislari bilan dalillaydi. Shuningdek, oyat va hadislarni har tomonlama tahlil gilish
orqali ulamolar o‘rtasida bahsli mavzularda oqilona dalillar keltiriladi. Masalan,
mo‘min va musulmon so‘zlari Qur’oni karimda bir xil ma’noni ifodalashda
qo‘llanilganini, ularning mazmun-mohiyati bir-biriga teng ekanligini izohlab beradi.
O‘z fikrini esa Qur’oni karimning Zoriyot surasining 35-36 oyatlaridan olingan
(51:35-36) jumla bilan isbotlaydi:

-

Opeliall Ga o e ed Una 5 Las

ya’ni “(Balodan oldin) u yerdan mo‘minlarni chiqarganmiz. Zero, u yerda bitta
xonadondan boshga musulmon kimsalarni topmaganmiz™*. Az-Zamaxshariy 0‘z
fikrini isbotlashda musulmonlarning ko‘p asrlik odat va an’analariga ham to‘xtalib
o‘tgan. Masalan, islomiy jamiyatda har bir musulmon mo‘min, har bir mo‘min
musulmon ekanligini qayd etadi.

13Xallenberg H. Ibrahim al-Dasugi (1255-1296)-a Saint invented.-Helsinki: Academiae Scientiarum Fennicae, 2005.
—P.293.

1% 1laiix A6nynasus Maucyp. KypbhoHu KapuMm MabHOJIApUHUHT Tapxkumacu Ba Tadcupu. / 3opuét cypacu 51. 35-36-
ositnap. - Toumkent: Sano-standart, 2019. — b.522.
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Dissertant mulohazalariga ko‘ra, Mahmud Zamaxshariyning falsafiy-axloqiy
garashlarini o‘rganish va tahlil qilish muhim ahamiyat kasb etadi. Az-Zamaxshariy
mo‘taziliya mazhabi a’zosi bo‘lsa-da, u Qur’on sharhlovchisi sifatida tanilgan. “Al-
Kashshof™ asari Qur’on tafsiriga bag‘ishlangan o°ziga xos murakkab ish bo‘lib, bu
tarjimon (mufassir)dan arab tili, lafzi va boshga Qur’on ilmlari bo‘yicha bilimga ega
bo‘lishni talab qiladi. Keng bilim va kuchli aqliy qobiliyatga ega mufassir az-
Zamaxshariy Qur’on oyatlarini Qur’onning takrorlanmasligi (i’jaz)ning asosiy
elementi sifatida gabul qilib, uning go‘zalligini nozik tahlillar yordamida ochib
berishga harakat qilgan. U o‘z tafsirlarida tilning barcha imkoniyatlaridan
foydalanish bilan birga, aqliy tamoyillarga ham katta ahamiyat bergan va aynigsa,
ta’rif, qiyos ma’nolarini talginlarini muvaffaqiyatli amalga oshirgan. Biroq u
o‘zining mo‘tazilly qarashlarini isbotlash uchun, ba’zi o‘rinlarda Qur’on
kalimalarining allegorik talqinini ham keltirgan bo‘lib, shu boisdan ham u
ko‘pchilikning tanqidiga uchragan.

Dissertatsiyaning “Mahmud Zamaxshariy falsafiy ta’limotining ilmiy-
nazariy asoslari” deb nomlangan ikkinchi bobida Mahmud Zamaxshariy falsafiy
qarashlarining empirik xususiyatlari, ontologik garashlari va borligning mohiyatiga
yondashuvi hamda gnoseologik qarashlarining o‘ziga xos jihatlari va bilish jarayoniga
munosabati tadqiq etilgan.

Az-Zamaxshariyning asosiy asarlari ilohiyotga bag‘ishlangan bo‘lib, ular
orasida o‘zining ham falsafiy, ham teologik mazmunga ega ekanligi bilan mashhur
bo‘lgan, din asoslariga olib boruvchi yo‘llar tasvirlangan “Al-minhaj fi usul ad-din”
risolasi, shuningdek, Qur’on matnining ilmiy sharhi hisolangan “Al-Kashshof”
shular jumlasidandir. Ushbu asarning o‘z davrida va hozirgi kunda ham ahamiyatini
yo‘qotmaganligi sababini B.Munir quyidagicha izohlaydi “Al -Kashshof “bi al-
Ra’y1” shaklidagi tafsirdir, ya’ni uning talqini sabab keltirish va dalillashga
asoslanadi™®®. “Al-Kashshof” Qur’onning bugungi kungacha yetib kelgan yagona
to‘liq mo‘taziliy tafsiridir.

Manbalarga ko‘ra, tarixda hukmron bo‘lgan molikiylar garchi “Al-Kashshof ni
tanqid qilishgan va yoqtirishmagan bo‘lsa ham, molikiylardan bo‘lgan Ibn Xaldun
(vaf. 808/1406) uni boshqa barcha tafsirlardan ustun hisoblagan'®. Az-Zamaxshariy
ushbu asarida mo‘taziliylarning beshta asosiy tamoyilining xususiyatlarini aks
ettiradi._Ulardan birinchisi al-tavhid bo‘lib, unga ko‘ra Allohning birligi, uning
mukammalligi islomning markazida turuvchi g‘oyadir. An’anaviy ilohiyotchilarning
ta’kidlashicha, Alloh ilm, qudrat, hayot kabi xususiyatlarga ega deb qaralgan. Lekin,
bundan farqli ravishda, az-Zamaxshariy Allohning sifatlarini bu tarzda tasvirlashni
shirk deb hisoblagan, chunki Alloh insonga xos bo‘lgan xususiyatlarga ega deb
garash mumkin emas, u eng mukammal va buyuk zotdir. Ushbu tamoyilga mansub
yana bir muammo Allohni bu dunyoda ham, oxiratda ham ko‘z bilan ko‘rish
imkonsizligi, ya’ni insonning Allohni ko‘rish uchun jismoniy jihatdan ojizligi
haqidagi qarashdir. Shuningdek, mutafakkir Qur’onda keltirilgan antropomorfik
oyatlar, ya’ni insonga xos bo‘lgan qobiliyat va sifatlarni Allohning sifatlarini

15 Chair B.M. Corak Hermeneutika Al-Quran dalam Tafsir al-Zamakhsyary // Jurnal 1lmu Al-Qur’an dan Tafsir. 7 (1),
2002. —P. 29-37.
18 Yiice N. Zemahseri. — I.: MEB, 1986. — P. 509-514.

19



izohlashda foydalanilganini izohlaydi. Ya’ni bunday iboralarning barchasini
to‘g‘ridan-to‘g‘ri, 0‘z asl ma’nosida emas, balki majoziy, ko‘chma ma’noda talgin
qilish zarurligini ilgari suradi.

Tadqiqotchining fikriga ko‘ra, Az-Zamaxshariy ilgari surgan ikkinchi tamoyil
al-adl, ya’ni ilohiy adolat bo‘lib, u Allohning adolati va insonning irodasi erkinligini
izohlashga harakat qiladi. An’anaviy islomshunoslar insonning hayoti davomida
qanday yashashi oldindan belgilab qo‘yilishi haqidagi qarashni ilgari surishgan.
Zamaxshariy esa, bu Allohning adolatiga zid ekanligini isbotlab, agar insonning
taqdiri oldindan belgilansa, uning yaxshi va yomon amallari ham oldindan
belgilansa, qiyomatda gunohlari uchun jazoga tortilishi adolatdan emasligini,
insonning irodasi 0z qo‘lida ekanligini isbotlab beradi. Uchinchi tamoyil al-va’d al-
void tamoyili bo‘lib, bu ta’limotning yuqorida muhokama qilingan ilohiy adolat
masalasi bilan bog‘ligligi mavjud. Bu tamoyilga ko ‘ra, Alloh o‘z bandalariga va’da
qilgan hamma narsa albatta, shubhasiz amalga oshadi. Az-Zamaxshariy falsafiy
qarashlariga oid barqgaror, haqiqiy, mavjudlik va ijmo ma’nolarini anglatuvchi “haq”
so‘zi ham Qur’onda tilga olingan Allohning to‘gson to‘qqiz ismlaridan biridir.
Allohni bilish va yaratilgan narsalarni shu ilm bilan baholash nuqtayi nazaridan
“haq” islom metafizikasining asosiy tushunchasidir. Haq so‘zining barcha ma’noviy
xususiyatlari, uning dinty va falsafiy mohiyatida metafizik jihatdan oz aksini topgan
bo‘lib, borligga xos bo‘lgan tamoyil sifatida vogelikni anglatgani holda, bilishga xos
bo‘lgan tamoyil sifatida haqigatni anglatadi. Bu o°ziga xos qadriyat tamoyili sifatida
adolatni anglatadi. Shu bilan birga, haq kalom ilmining g‘oya va tasdiqlarini to‘g‘ri
asosda ko‘rib chiqish vositasi bo‘lgan hikmatni nazarda tutadi. Bundan tashqari, haq
komil insonga xos bo‘lgan shaxsiy fazilatlarni, uning botiniy va botiliy insoniylik
darajasini oshirish, shaxsiy hayotda, kundalik turmushda, ham galban, ham
jismonan, ham ma’nan farovonligini ta’minlash uchun zarur bo‘lgan bilimlar
majmuasi hisoblanadi. Haq, shuningdek, kalom ilmining tasavvur va tekshirish
jarayonlarida qo‘llaniladigan muhim o‘lchovidir. Haq tushunchasining semantik
zichligi tarix davomida turlicha talqin qilinishiga olib kelgan. Ana shu sabablarga
ko‘ra muhim ahamiyatga ega bo‘lganligi sababli kalomdagi oliy vogelik Qur’ondagi
haq tushunchasining ma’no shakllari orqali tahlil gilindi.

Dissertatsiyada tavhid islom dini aqidasining asosi bo‘lgan Allohning birligi
ekanligi, mo‘tazila tarigati vakillari tavhiddan boshlab, ba’zi masalalarda boshga
diniy oqimlardan farqli qarashlar haqida fikr yuritadi. Ularning fikricha, tavhid
hukmiga asosan, Alloh taoloning sifatlari zotidan farq qiladi. Chunki, ularning
fikricha, bu fikrning teskarisi, ya’ni Alloh taoloning zoti bilan sifatlarining bir
ekanligi tavhidga qarshi chigadi.

Mo‘tazila vakillari sifat jihatidan o‘zlarini ahl-u’t-tavhid deb atagan bo‘lsalar,
ahli sunnat ulamolari tomonidan Muattila (Allohning sifatlarini inkor giluvchilar) deb
ta’riflangan. Mo‘tazila a’zolari fikriga ko‘ra, insonning ixtiyori to‘liq o‘zida bo‘lib,
0‘z qilmishi uchun faqat o‘zi javobgardir. U yaxshi yoki yomon nimaiki qilsa, bu
uning o‘zinikidir. Shuning uchun ham qilgan yaxshiliklari uchun savob, yomonliklari
uchun esa jazolanadi. Agar bandaning ishiga Alloh taolo aralashganda edi, banda oz
ishiga javobgar bo‘lmas edi. Chunki bu holatda majburlash (jabr) bo‘lib, majburlash
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ostida insonni 0°z qilmishi uchun javobgarlikka tortish shafqatsizlikdir. Bu Allohning
adolatiga to‘g‘ri kelmaydi. Chunki Alloh eng adolatli zotdir.

Yaxshi ish gilganlarni mukofotlash va yomonlik gilganlarni jazolash (al-va’d
val-void), ya’ni yaxshi amallarning savob bo‘lishi va yomonliklarning jazoga
tortilishi mugarrardir. Binobarin, Alloh taolo adolat talabi sifatida yaxshi amal gilgan
bandalarini jannat (al-va’d) bilan mukofotlaydi, yomon ish gilgan bandalarini
jahannam (al-void) bilan jazolashini ham bildirgan. Alloh taolo buning teskarisini
qilishi va bu va’dadan voz kechishi mumkin emas. Mo‘min jannatga albatta kiradi,
katta gunoh qilib, tavba gilmay vafot etgan kishi albatta do‘zaxga tushadi. Bu Alloh
adolatining talabidir. Mo‘tazila bu nuqtayi nazar bilan axloqiy buzuqlikni keskin rad
etadi.

Az-Zamaxshariyning fikricha, katta gunoh gilgan odam iymon bilan kufr
oralig‘ida bo‘ladi. Bu qarash gunohkorlarni kofir deb bilganlar bilan ularni mo*‘min
deb bilgan Rahmat firqalari o‘rtasidagi mo‘tadil qarashni ifodalaydi. U jamiyat va
sog‘lom axloqiy tuzilmani saqlash magsadida har bir musulmonni yaxshilikka
buyurib, yomonlikdan gaytarmoqgni lozim deb biladi.

Dissertantning fikriga ko‘ra, Az-Zamaxshariy falsafasida inson tabiati masalasi
ham faol tadgiq etilgan. Aynigsa allomaning antropologik garashlari har tomonlama
rivojlangan tizimni ifodalaydi, unda ruh tushunchasi markaziy kategoriya
hisoblanadi. Zamaxshariy asarlarida insonning tanasi va ruhi uning butunligini
tashkil qiluvchi ikkita, bir-biridan mustaqil, lekin uzviy bog‘liglikka ega
tushunchalar sifatida talgin gilinadi. Mutafakkir ularning mohiyatan butunlay
boshga-boshga hodisa va yaratiq ekanligini izohlar ekan, ruh insonning ichki, tub
mohiyatini, tana esa o‘sha ruhning amallarini ro‘yobga chigarish vositasi, insonning
shakli, tashqi qobig‘i ekanligini isbotlaydi. Inson tanasini zindonga giyoslar ekan,
ruh uning ichida tutqun holatda bo‘lishi, ruhni tarbiyalab, rivojlantirib o‘stira olish
insonga o°z tanasi va nafsi ustidan hukmronlik berishini asoslaydi. Zamaxshariy
insonning asosini tashkil giluvchi ushbu ikki asosiy omilning bir-birini to‘ldirishi,
biri ikkinchisidan alohida shaklda mavjud bo‘la olmasligi, ular o‘rtasida
chambarchas bog‘liglik borligini alohida ta’kidlaydi. O‘z fikrini metaforik shaklda
izohlar ekan, atirgul yaproglaridagi tomirchalarida suvning harakatlangani kabi,
insonning tanasida ham ruh harakatlanishini, kunjut urug‘ining tarkibidagi yog‘ning
unga ganday ta’m va maza bergani kabi, ruhning ham insonga go‘zallik berishini
tasvirlaydi. Birog, bu dunyoni fagat ruh anglaydi va idrok etadi, hislar esa ruh uchun
tashqi ogohlantirishlarni idrok etishga xizmat giladi. Shuningdek, ruh uni amalga
oshirishdan oldin iroda va harakat gilish gobiliyatiga egadir.

Shunday qilib, az-Zamaxshariyning ontologik qarashlari uning dialektik
fikrlarining eng yorqin namunasi bo‘lib xizmat qilishi yaqqol ko‘rinib turibdi.
Zamaxshariy o‘zigacha bo‘lgan davrda yashab, islom asoslarini tahlilga tortgan
olimlar, ilohiyotshunoslarning garashlarini ochigdan ochiq tangid ostiga oladi,
ularga nisbatan jiddiy bahsli munozaralar yuritadi. Ba’zi holatlarda, esa, oz
g‘oyalariga monand mutafakkirlarning fikrlarini to‘ldirib, diniy va falsafiy
tizimlarning ahamiyatini namoyon qildi. Bu esa az-Zamaxshariy merosining kalom
ilmi tarixidan o‘chmas iz qoldirisiga imkon yaratdi.
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Ma’lumki, az-Zamaxshariy islom ilmi, falsafasi va dinining inson bilimi bilan
ilohiy bilim o‘rtasidagi munosabatini mantiqiy usullar bilan belgilab bergan. Uning
fikricha, o‘z-o0‘zini anglaydigan transendental inson ma’lum bir tizim va tartibga
muvofiq joylashgan dunyo paydo bo‘lgandan keyin yaratilgan. Boshqacha aytganda,
az-Zamaxshariy falsafasida dunyo ikkiga bo‘linadi. Ulardan biri inson mubhiti
bo‘lgan jismoniy dunyo va metafizik dunyodir. Bir tomondan, transendental ongli
mavjudotlar va samoviy jismlar olami, aynigsa, “faol ong” inson bilimining eng oliy
manbaidir.

Dissertasiyada, Az-Zamaxshariyning insonga tagdim etilgan eng buyuk
tortiglardan biri hisoblanmish uning ongi insonni o‘rab turgan atrofidagi olamni,
butun borligni bilish, anglash, tushunish va izohlashga oid garashlari ilgari surilgan.
Shaxsni harakatga undaydigan narsa ham borligni bilishdir. Az-Zamaxshariy
falsafasida inson borligni bilish orgali anglaydi. Demak, az-Zamaxshariy nazarida
bilish va borliq yoki borliq orqali bilish tengdir. Insonning to‘liq shakllanishi
o‘limdan keyin tugaydi. Bundan tashqari, Zamaxshariyning bilim olish va uni
amaliyotda aks ettirish hagidagi falsafiy-axloqiy g‘oyalari keyingi davrlarda ijod
qilgan islom mutafakkirlarining asarlariga ta’sir qilmasdan qolmagan. Az-
Zamaxshariy dunyoning tuzilishini tahlil gilar ekan, uning fazodagi chekli va
chegaralanganligini tan oladi. Zamaxshariy Allohning qudrati cheksizligini tan olar
ekan, uning bizning olamimizdan boshga olamlarni ham yaratishga qodir ekanligini
izohlaydi. Shuningdek, mutafakkir o‘sha davrdayoq yerning doimo harakatda
ekanligini, chunki mavjudlikning o°zi harakat ekanligini tushuntiradi.

Tadgiqotda mutafakkir garashlarini islom falsafasining gneseologik yo‘nalishida
faoliyat yuritgan turli ogimlarning g‘oyalari bilan solishtirib, quyidagi o‘ziga xosliklar
ajratib ko‘rsatilgan. Birinchidan, kalom ilmida insonning beshta sezgi a’zosi, ya’ni
ko‘z, quloq, burun, til hamda tana orqali egallagan bilimi yuqori baholanadi. Bulardan
tashqari, insonning hislari, intuitsiyasi orgali anglab yetgan bilimlari ham magbul ilm
manbayi bo‘lib xizmat giladi. Bilim egallashda insonning eng katta yordamchisi bu
uning ongi va tafakkuri bo‘lib, u unga mantiqiy xulosalar chigarishga ko‘maklashadi.
Bundan tashgari uning hissiy olamidagi zavq, azob, quvonch, sog‘liq va hokazolarni
idrok etishini ta’minlash vazifasi ham takaffur zimmasiga yuklanadi. Ikkinchidan,
mo‘tazila vakillari idrokni maxsus jismning mavjudligi bilan bog‘lab, mohiyatan
moddiy ekanligini himoya qilgan bo‘lsalar, ash’ariylar idrokni ma’naviy shart, degan
fikrda turib oldilar. Ular uchun bilish Xudo tomonidan yaratilgan tasodif bo‘lib, biror
narsaning mavjudligini anglashdan iborat. Xuddi shunday, beshta sezgi bilan olingan
hislar ham bu dunyoda Alloh taoloning odatiga ko‘ra ma’lum bir tartibda sodir
bo‘ladi.

Dissertant mulohazalariga ko‘ra, Zamaxshariyning kalomiy g‘oyalari markazida
mo‘tazilaning “besh asosi’dan asosan “tavhid” va “va’da” tamoyillariga e’tibor
qaratganligi ko‘rinadi. Bu tamoyillar uning borliqqa bergan baholariga asos bo‘ladi.

Dissertatsiyaning uchinchi bobi “Mahmud Zamaxshariy diniy-irfoniy va
axloqiy qarashlarining falsafiy tahlili” deb nomlangan bo‘lib, unda Mahmud
Zamaxshariyning Qur’oni karimning ma’naviy-axlogiy mohiyati haqida garashlari,
“Al-Kashshof” asaridagi diniy-irfoniy g‘oyalar, “Atvoq-uz zahab” va “Navobig‘u-I-
kalim” asarlaridagi o‘gitlardagi falsafiy-axloqiy masalalar tahlil etilgan.
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Zamaxshariy o‘z ilmiy va 1jodiy faoliyatida arab tili va adabiyotiga chuqur
hurmat bilan qaragan va o‘z asarlarini faqat arab tilida yozgan. Ibn Xallikonning
qayd etishicha, “Zamaxshariy tafsir, hadis, nahv, lug‘at va ilm ul-bayon bo‘yicha
buyuk imomdir”'’. Uning asarlari mazmun jihatdan ilm-faning ko‘pgina (aynigsa
ijtimoiy) sohalarini qamrab olgan bo‘lib, ko‘plab manbalarda olimning asarlarini
mazmuniga qarab, “asosan diniy ilmlar va ulamolar haqida, lug‘atshunoslik,
grammatika (nahv), aruz, adabiyot, mantiq”*®- deyish mumkin. Bu fikrlar
Zamaxshariyning arab tilida nazm va nasrga oid badiiy asarlaridan tashqari
tilshunoslik, adabiyotshunoslik, falsafa, islom tarixi va boshga fanlarga oid muhim
ilmiy me’ros qoldirganligini tasdiglaydi. Yoqut Hamaviy az-Zamaxshariy
tomonidan yaratilgan qirq to‘qqizta asarni sanab o‘tsa’®, Ibn Xallikon esa o‘ttiz bir
asarni keltiradi?®. Al-Fosiy?* va Ibn al-Imod?® o‘zlarining biografik asarlarida az-
Zamaxshariyning yigirma to‘qqizta asar yozganligini, Dovudiy o‘zining “Tabaqot
ul-musaffirin”ida o‘ttiz uchta asar nomini keltiradi®. Ibn Qutlubug‘o uning yigirma
yettita?*, Toshkubrizoda esa yigirma oltita asari nomini sanab o‘tishadi?®. As-Suyutiy
“Tabaqot ul-mufassirin”’da mutafakkirning to‘qqizta, “Bug‘yot al-vuat”da esa o‘n
oltita asarini, Yaf’iy o‘ttizta asarini tilga oladi?®.

Ikkilamchi manbalarga ko‘ra, Rahmon az-Zamaxshariy mualliflik qilgan
yetmish uch kitob nomlarini taqdim etib, “ulardan o‘n yettitasi bosma shaklda; o‘n
sakkiztasi qo‘lyozma holida bo‘lib, dunyoning turli kutubxonalarida saqlanmoqda,
qolgan o‘ttiz sakkiztasi esa yo‘qolgan?’ deb ta’kidlaydi. K.Brokkelman az-
Zamaxshariyning yigirmata asarini tilga oladi. U nashriyotlarning nomlarini,
ularning nashr etilgan sanalari va joylarini, shuningdek, qo‘lyozmalar ro‘yxati
hagidagi ma’lumotlarni ham taqdim etadi?®. V.Meydlung mutafakkirning o‘n beshta
kitobi nomlarini sanab o‘tgan bo‘lsa?®, A.Leyn qirq sakkizta kitob ro‘yxatini beshta
toifaga ajratib (grammatika, leksikografiya, adabiyot, diniy fanlar va noma’lum)
gisqacha tavsiflari bilan izohlaydi®®. Ko‘rinib turganidek, alloma Zamaxshariyning
galamiga mansub asarlarning soni haqida haligacha aniq va yakuniy natijalar
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olinmagan. Mahmud Zamaxshariyning ‘“Navobig‘u-l-kalim”, ‘“Maqomatu-z-
Zamaxshariy”, “Atvoq uz-Zahab” asarlari va boshqga kitoblarning ayrim qismlari
badiiy nasrning yuksak namunalari hisoblanadi3'.

Zamaxshariy o‘zining nafs haqidagi qarashlarini “Maqomot” asarining
“Mugaddamat ul-kitob” va “Xutbat ul-kitob” nomli bo‘limlarida keltirib o‘tar ekan,
ushbu asarni yozishiga sabab bo‘lgan asosiy omil insonlarni ruhni hidoyat qilish va
tavba qilishga undash ekanligini ta’kidlagan. “Zamaxshariy nafaqat bu maqomlarni
o‘qiydigan kishilarga asarning mazmun-mohiyatini chuqurroq anglatishni, balki
asardagi nasihatlarga amal qilishga, qalbni poklash va nafsni tiyish g‘oyalarini ham
ilgari surganligini ta’kidlashadi’®,

Zamaxshariyning “Atvoq uz-zahab fi-l-mavoiz va-l-xutab”, ya’ni “An-
nasoihu-s-sig‘ar va-l-bavolig‘u-l-kibar” kitobi didaktik asar bo‘lib, kichik-kichik
magqolalardan iborat. Bu asarlar saj’ usulida yozilgan bo‘lib, Sharq adabiyotiga xos
san’at bilan bezatilgan. Zamaxshariyning arabcha devoni ham bor bo‘lib, unga lirik
va falsafiy she’rlar, qasida, faxriya, marsiya va nazmiy maktublar to‘plangan.

Tadqiqotda Zamaxshariy tafsirining asosiy xususiyatlari quyidagicha qilib
keltirilgan:

- muhkom va mutashobih oyatlarga urg‘u berilishi;

-“ilmi-ma’oniy” va “ilmi-bayon’ning ahamiyati yuqoriligi;

-savol-javob formatida, ya’ni “as’ila va-ajviba” shaklida bo‘lishi;

-grammatikaga keng o‘rin berilishi.

Zamaxshariy tafsirning bu tarkibiy qismlarini o‘z “Al-Kashshof”ida o‘ziga xos
tarzda qo‘llangan bo‘lib, , an’anaviy tafsirning Qur’onni Qur’on orqali tafsir qilish
(tafsir al-Qur’on bi-al-Qur’on), hadislardan foydalanish kabi unsurlaridan ham
foydalangan.

Dissertant mulohazalariga ko‘ra, Az-Zamaxshariyning olim sifatidagi ajoyib
xususiyatlaridan biri uning faoliyatini davom ettira oladigan, g‘oyalarini yanada
rivojlantiradigan, ilmiy maktabi mavqgeini mustahkamlay oladigan iqtidorli va sodiq
izdoshlar avlodini tarbiyalay olganidadir. az-Zamaxshariy juda ko‘p murakkab
vazifalarni hal qildi, undan oldin hech kim hal gila olmagan, butun bir ilmiy maktabni
yaratdi, uning keng yoyilishiga sababchi bo‘ldi. “Al-Kashshof™ asarida dinda, ijtimoiy
va shaxsiy hayotda halollik, to‘g‘rilik, ishonchlilik, muhabbat va hurmat, mas’uliyat,
mehr-oqibat, sadoqat kabi fazilatlar go‘zal axlogning asosi sifatida belgilanadi.
“Atvog-uz zahab”ida ilm va tagvoning muhimligi, 1jtimoiy birdamlik va yakdillik,
mehr-oqibat, donolik, kamtarlik, or-nomus, halollik, do‘stlik, birodarlik,
yordamsevarlik, saxovat, qanoat, olijanoblik, mardlik, sabrlilik, xayrixohlik, tenglik
kabi tamoyillarning ahamiyati ochib berilib, shuhratparastlik, manmanlik,
takabburlik, maqtanchoqlik, kibr-u havo, ochko‘zlik kabi nopok xislatlarni gattiq
tanqid qilinadi. “Navobig‘ ul-kalim” asarida insonlarni doimo yaxshilik qilishga,
xayrli ishlarga vasila bo‘lishga, doimo faol harakatda bo‘lishga, o‘z oldiga qo‘ygan
magsadlariga erishishi uchun astoydil harakat qilishga, halol va pokiza hayot

31 Yearor Y. AGy-n-Kocum Maxmy as-3amaxmapuii. Hosuk n6opanap.—T.: Kamanak, 1992. — 27 6.
%2 Harun Ozel, Murat Yigit, Zemahseri’nin “Makamat” isimli eserinde model insan. Uluslararasi islam ve model insan
sempozyumu 26-27 Nisan 2018, - P. 562-573
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kechirishga, tili-yu dilining to‘g‘ri va haqgo‘y bo‘lishiga, solih amallar qilish
g‘oyalari yetakchi o‘rinda turadi.

Dissertatsiyaning to‘rtinchi bobi “Mahmud Zamaxshariy falsafiy-axloqiy
garashlarining bugungi ijtimoiy-ma’naviy taraqqiyotdagi o‘rni” deb nomlangan
bo‘lib, unda Mahmud Zamaxshariy falsafiy-axloqiy merosining yoshlar tarbiyasidagi
o‘rni, adolatli jamiyat haqidagi qarashlari va ularning ijtimoiy-falsafiy mohiyati
hamda axloq va aql-zakovat haqidagi qarashlarining zamonaviy ijtimoiy-ma’naviy
hayotdagi ahamiyati ochib berilgan.

Mahmud az-Zamaxshariyning butun ilmiy-falsafiy merosi, asosan, arab tili va
adabiyoti masalalariga, shuningdek, mo‘taziliylarning ratsionalistik ta’limoti
qoidalarini himoya qilishga bag‘ishlanganligi borasida so‘z yuritiladi. U arab tilini
barcha nozik jihatlari bilan o‘rgangan, grammatikasini, uslubini mukammal bilgan,
arab filologiyasiga oid noyob va bebaho asarlar yaratgan. U murakkab materialni
juda sodda, ixcham, lekin juda mazmunli shaklda taqdim etadi. Shu bilan birga, az-
Zamaxshariyning zamon ruhiga ergashgan sof badily asarlart murakkab tilda, arab
tili badiiy uslubining barcha lisoniy va uslubiy vositalari (lisoniy bezaklar, qofiyalar,
juft iboralar, sinonimlar, muqoyasalar) atroflicha ochib berilgan.

Tadqiqotda az-Zamaxshariyni 80 ga yaqin asari mavjudligi, ularning sohaviy
tarmoglari falsafa, ilohiyot, islom huquqi (figh), grammatika, adabiyot,
lug‘atshunoslik, she’riyat, badiiy didaktika, xalq og‘zaki ijodi, tafsir, tarix va
geografiya kabi sohalarni qamrab olishi izohlanadi. Olimlar orasida u yozgan
kitoblar soni haqida juda xilma-xil fikrlar mavjud. “Al-Kashshof” tafsirining
mugaddimasida atigi 29 ta asar sanab o‘tilgan va az-Zamaxshariyning yana bir
qancha risolalari borligiga ishora qilingan. Az-Zamaxshariy ilmiy faoliyatining
asosly yo‘nalishlaridan biri arab tilining lug‘at va grammatikasini o‘rganish bo‘lgan.
Bu uning davrida ko‘plab sharq xalqlari yagona davlat — xalifalikda birlashganligi
bilan izohlanadi. Madaniy merosning bunday birlashuvi va o‘zaro boyib borishida
arab tili muhim rol o‘ynadi, u ham davlat tiliga, ham hukmron va tarqalayotgan
musulmon dinining tiliga aylandi.

Mahmud Zamaxshariyning hayot yo‘li va ijodiga nazar tashlar ekanmiz, uning
0‘zi ham madaniyatli, savodxon bo‘lish uchun intilgani, maktab va madrasada,
mashhur olimlar qo‘lida bilim olganini ko‘ramiz. Shu borada, u nafaqat yozuvchi
adib, balki adab ilmlariga doir asarlar yaratgani bilan ham nom qoldirgan. Adabning
ahamiyati va zarurligini Zamaxshariy madrasada o‘qib yurgan kezlaridayoq sezgan,
“Mugaddimat ul-adab” asarini yaratishga kirishgan, shuning uchun ham bu kitob
o‘quvchilarning qalblaridan o‘rin olishga muvaffaq bo‘lgan. D.A.Agiusning qayd
etishicha, bu kitobning yetti qo‘lyozma nusxasi dunyoning turli mintaqalarida
saglanadi®®. Ushbu asarning fors, eski eron, eski xorazmiy, mo‘g‘ul, chig‘atoy
(turkiy), ozarbayjon va turk tillariga tarjimalari mavjud. Mahmud Zamaxshariy oz
asarida davrining mavjud barcha fan sohalari bo‘yicha yetarli darajadagi so‘z,
istilohlarni kiritishga harakat qilgan. Mutafakkirning qalamiga mansub asarlar keng
gamrovliligi, turli sohalarga oidligi bilan ajralib turishi ham shu bilan asoslanadi.
Zamaxshariyning mashhur asarlarining mavzuiy tasnifini quyidagicha ko‘rsatish

3 Agius, D.A. “Some Bio-Bibliographical Notes on Abii al-Qasim Mahmiid b. ‘Umar al-Zamakhshari,” al-‘Arabiyya
15 (1982):108-130.
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mumkin (ushbu tasnifda ba’zi yo‘qolgan asarlarning faqat nomlariga ko‘ra
guruhlarga birlashtirilgan): (Qarang: 1-rasm)

Tadqiqot yo‘nalishi Asarlar soni
Arab grammatikasi 15
Leksikografiya 15
She’riyat (she’r nazariyasi, 0‘z devoni va sharhi) 14
Geografiya 2
Badiiy va didaktik asarlar 9
Folklor 2
Tafsir 1
Teologiya 5
Islom huquqi (figh) 4
Falsafa 3
Islom tarixi va uning talginlari 4
Har xil mavzular bo‘yicha 6
Jami 80

1-rasm. Zamaxshariyning mashhur asarlarining mavzuiy tasnifi

Zamaxshariyning falsafiy-axloqily merosi xilma-xil sohalarga oid bo‘lsa-da,
umumiy holatda ularda yosh avlodni tarbiyalashga doir ma’naviy-axloqiy qarashlar
aks etadi. Mahmud Zamaxshariyning axloq falsafasi islom dini mafkurasining
o‘ziga xos konstruksiyasi sifatida Qur’onning axloqiy asoslarini talqin qilishda,
uning islomni mo‘tadil (o‘rta) versiyadagi ommalashtirishdagi roli orqali namoyon
bo‘ladi hamda jamoat ongini deradikalizatsiya qilish, jamiyat ongini shakllantirish
muammosini hal etishda dolzarb ahamiyat kasb etadi.

Yangi O‘zbekiston vogeligi uchun ma’naviy xavfsizlik mavzusi eng ustuvor
vazifa bo‘layotgan bir paytda, bu yo‘nalishdagi muammolarni o‘z vaqtida hal etish
masalasi o‘rta asrlardayoq Zamaxshariy ijodida kuzatilishi e’tiborga sazovordir.
Chunki, dinning radikal kuchi nihoyatda yetuk bo‘lgan o‘rta asrlarda Qur’onning
bag‘rikenglik tamoyili, dialogik matnlarning ko‘zga tashlanmaydigan, ammo
barqaror germenevtikasi orqali o‘ziga xos axloq me’yorlarni taqgdim etishga hamma
ham jur’at qila olmagan.

Dissertatsiyada Zamaxshariy asarlarida axloq insonning fe’l-atvori, yaxshilik
va yomonlikni belgilashi, yaxshilikni gabul qilish va yomonlikdan saglanish yo‘llari
insonlar bajarishi lozim bo‘lgan vazifalarni tashkil etishi haqida so‘z boradi.
Axlogning sharofati bilan inson xulg-atvoridagi go‘zallik va xunuklikni anglash
bilan birga, yaxshilik va illatlarni ham anglaydi, axloqiy fazilatlar bilan ziynatlanish,
yomonlik yoki ruhiy kasalliklardan qutulish yo‘llarini o‘rganadi. Axir, axlogning
magqsadi ham shu. “Sizlar odamlar orasida mol-u dunyolaringiz bilan emas, odob-
axloglaringiz bilan ulug‘lanasizlar3*,

Tadqiqotchining fikriga ko‘ra, Zamaxshariyning Qur’oni Karimdagi nazariy va
amaliy axloqga oid qarashlarini quyidagicha tasniflash mumkin:

3 O‘zR FA SHI. Q.Ne 2384. 92b sahifa
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1. Zamaxshariyning axloq iymon va ibodat bilan chambarchas bog‘langanligi
haqidagi qarashlari. Qur’oni Karimning ko‘p oyatlarida iymondan tashqgari ibodat va
go‘zal axloqqa ega bo‘lish zarurligiga ishora qilinadi. Zamaxshariyning qayd
etishicha, Qur’onda axloqiy burchlar va diniy buyruglar birga zikr gilingan. Diniy
yoki iymon amri bo‘lmagan axloqiy amr mavjud emas. Masalan, namoz, ro‘za, haj
va zakot diniy farz bo‘lgani kabi, salomatlikni saqlash, oilani bardavom etish,
boshqalarga yordam berish ham diniy farzdir. Odam o‘ldirish, ichkilik ichish, zino
qilish harom bo‘lganidek, o‘z sog‘lig‘ini ayamaslik, g‘iybat qilish, odamlarning
aybini yuziga solish ham haromdir.

2. Zamaxshariyning axloq va inson mas’uliyatining bog‘liqligi haqidagi
qarashlari. Zamaxshariyning fikricha, mas’uliyat insonning qadr-qimmatini ochib
beruvchi tushunchadir. Mas’uliyat va mas’uliyatsizlik aqlli mavjudot bo‘lgan
odamlar bilan aqlsiz mavjudotlar o‘rtasidagi farqni ochib beradi. Ko‘rinib turibdiki,
Qur’on amr va taqiqlari odamlarni markaziy o‘ringa qo‘yadi. Mutafakkirning fikriga
ko‘ra, inson birinchi navbatda Xudo oldida javobgardir. Ana shu mas’uliyatdan kelib
chiqib, Allohga va u nozil gilgan haqgiqatlarga ishonish, unga so‘zsiz itoat qilish,
uning so‘zi, ishlari va ne’matlari uchun mulohaza yuritish, eslash va shukr qilish,
uni hamma narsadan ustun ko‘rish, unga har kuni sajda qilish; unga tavakkal qilish,
tavba qilish va uning rahmatidan noumid bo‘lmasligi kerak. Allohdan keyin inson
0°‘z payg‘ambari, uning qadriyatlari, o‘zi, oilasi, atrofidagilar va barcha insonlar
oldida mas’uldir. Axloqiy mas’uliyatning eng yorqin ifodasi, oxiratda hammaning
faqat o‘z gunohlari uchun javob berishidir. Har bir jonning har bir amali belgilanib,
qayd qilinadi va har bir kishi birin-ketin hisob-kitob gilinadi, bunda quloq, ko‘z,
yurakning mas’ul bo‘lishi va dunyoda berilgan ne’matlar hisob-kitob qilinishi
ta’kidlanib, mas’uliyatga gat’iy urg‘u beriladi. Qur’onda mas’uliyat erkinligiga keng
o‘rin beriladi. Zamaxshariyning ta’kidlashicha, insonga go‘zal axlogqa rioya qilish
bo‘yicha maslahat va nasihatlar berilgan bo‘lsa-da, insonning bu boradagi erki o‘z
qo‘lidadir. Erkinlikda inson yo ruhini poklaydi va haqiqiy baxtga yerishadi yoki
ruhini yomonlik bilan qoralaydi va ziyon ko‘radi. Shuning uchun ham shayton
mas’uliyat-erkinlik munosabatlarini me’yorda o‘rnatolmaganlarga garata: “Unday
bo‘lsa, meni ayblama, o‘zingni qoralama!” deydi. Axloqiy mas’uliyat davom yetar
ekan, axloq ham davom etadi.

3. Zamaxshariyning zarurat va mutloqlikni o‘zida mujassam etgan burch axloqi
haqidagi qarashlari. Zamaxshariy burch va vazifani zarur va majburiy hodiasalar deb
biladi. Ya’ni farz umumiy, umumbashariy va o‘zgarmas qoidadir. U Allohning amri
va ta’qiglart hamma joyda hamma odamlar uchun bir xil ekanligini, Alloh taolo hech
kimga o°‘z kuchi yetadiganidan ortiq narsani yuklamaganligini, hamda burchning
mutlaq ekanini qayd etadi. Ya’ni, farz manfaat yoki zavq keltirgani uchun emas,
balki farz bo‘lgani uchun bajariladi.

4. Zamaxshariyning farz (majburiyat) axloqi haqidagi qarashlari. Qur’onda bu
holat amr, burch, epitafiya va farz atamalari bilan birga qo‘llanadi. Zamaxshariyning
fikricha, amaliy axlogda majburiyat bo‘lmasa, mas’uliyat ham yo‘qoladi, mas’uliyat
yo‘qolsa, adolat amalga oshmaydi, keyin tartib buziladi. Farz axloqini izohlar ekan,
mutafakkir axloqiy harakatning dushmani sifatida o‘ylamay, ko‘r-ko‘rona ixlossiz
nafsga itoat qilishni tilga oladi.
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5. Zamaxshariyning axloqiy majburiyatlar ba’zi jazo choralari bilan
mustahkamlanganligi haqidagi garashlari. Zamaxshariy ba’zi insonlarning xatti-
harakatlarini tartibga soluvchi axloqiy, huquqiy va ilohiy jazolarni tilga oladi.
Insonning o‘ziga qo‘yadigan axloqiy jazolarini tavba qilish, xatosini tuzatish, gunoh
bo‘lishi mumkin bo‘lgan yo‘llardan qochish ekanligini qayd etadi.

Dissertant mulohazalariga ko‘ra, Zamaxshariyning Qur’onga oid ratsionalistik
sharhlari — “al-Kashshof” boshga mufassirlar dunyoqarashiga katta ta’sir ko‘rsatib,
bugungi kungacha ham o‘zining ilmiy-amaliy ahamiyatini yo‘qotmagan. Bu asar
islom dini va falsafasi rivojlanishiga ulkan hissa qo‘shib, islom germenevtikasi
tarixida o‘chmas iz qoldirgan. Shuningdek, uning o‘z davrida kuchayib, obro‘-
e’tibor gqozonayotgan, turli so‘fiylik tizimlari vakillari orasida keng tarqgalgan
tasavvufiy va ezoterik yo‘nalishlarga munosabati ham o‘ziga xos bo‘lgan. Az-
Zamaxshariy islom kitobining eng qiyin oyatlarini talqin qilishda ham ongli ravishda
ratsionalizmdan ezoterizm va diniy intuitsiyaga o‘tishda saglanayotgan pozitsiyani
keng va chuqur ravishda isbotlangan. Zamaxshariy qarashlaridan kelib chiqib xulosa
qilish mumkinki axlogning predmeti inson galbidan kelib chigadigan xulg-atvordir.
Zamaxshariyning aql tushunchasiga bo‘lgan munosabatidagi asosiy masalalar
ongning tabiati va funksional vazifalari hamda aqlning haqiqatni topishda dalil
sifatidagi ahamiyati va o‘rni haqidagi qarashlarida aks etadi. Zamaxshariyning
fikricha, aql insonga berilgan eng ulug‘ ne’mat bo‘lib, uning asosiy vazifasi insonlar
mavjud bo‘lgan olamni va uning ortidagi ijjodkorni anglashdan iborat. Zamaxshariy
insonga berilgan aql-zakovat tufayli inson doimo hagiqat bilimiga erisha olishini
ta’kidlaydi.  Insonlarning  fagat  takabburlik  va  shuhratparastlikdan
uzoqlashgandagina haqiqatni gqabul qila olishiga urg‘u beradi.

XULOSA

Sharq uyg‘onish davrining yirik mutafakkiri Mahmud Zamaxshariyning ilmiy
va axloqiy merosi falsafa, axloq va tarbiya masalalarida muhim o‘rin tutadi. Ilm-fan
va tafakkurni inson hayotining asosiy omili, ma’rifat kishining hayotini obod qilib,
uni jaholatdan xalos etishini tarannum etgan mutafakkir rivojlanish uchun doimiy
o‘rganish, izlanish va aqliy mehnat qilishni targ‘ib qilgan. Uning ilmga, axloqqa va
odobga oid qarashlari yoshlarni ma’naviy jihatdan yetuk, ilmga chanqoq va
jamiyatga foydali inson sifatida shakllantirishga xizmat qiladi. Shu sababli
Zamaxshariy merosini tadqiq etish asosida uni ta’lim-tarbiya jarayonida qo‘llash
zaruratiga bag‘ishlangan mazkur dissertatsiyada quyidagi xulosalarga kelindi:

1. Mahmud Zamaxshariy yashab ijod qilgan davrda falsafa, san’at va ilm-
fandan tashqari kalom ilmi ham rivojlangan, bir tarmoqli madaniy markazlardan
farqli o‘laroq, ko‘p girrali, hamma fanlarni gamrab olgan ilm-fan markazlari uning
jjodiga ijobiy ta’sir ko‘rsatgan. Mahmudning otasi Umar ibn Ahmad o‘qimishli kishi
bo‘lib, dastlabki ta’limni o‘g‘liga o°zi beradi. Uning ilmga bo‘lgan qobiliyati va
ishtiyoqini ko‘rgan otasi uning o‘qishini davom ettirish niyatiga tushadi.
Zamaxshariyning buyuk alloma bo‘lishida otasining o‘rni beqiyos bo‘lgan. az-
Zamaxshariy nafaqat arab tili, balki boshqa tillar va hatto ularning madaniyatiga doir
bilimlarga ega bo‘lgan mutafakkirdir.
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2. Az-Zamaxshariy mo‘taziliya mazhabi a’zosi bo‘lsa-da, u Qur’on
sharhlovchisi sifatida tanilgan. Az-Zamaxshariyning qaysi mo‘taziliy mazhabiga
mansubligini aytish qiyin. U Xorazmda tarqalgan mo‘taziliyaning har ikki mazhabi
vakillari bilan aloqada bo‘lgan. Ba’zi olimlar uni Baxshemiyaga yaqinroq deb
hisoblashadi, chunki asarlarining aksariyat qismlarida u Abu Hoshim al-Jubbay va
uning otasi Abu Ali al-Jubbayga ishora qiladi, lekin Abu al-Husayn al-Basriy haqida
so‘z yuritmaydi. Birog, u ko‘pincha ikki maktab o‘rtasidagi ziddiyatlarda
taratkashlikdan qochganligi sababli, u qaysi maktabga tegishli ekanligini aniqlash
mumkin emas. U tafsir sohasida yuksak obro‘-e’tibor qozongan, o‘z tafsiri orqali
Qur’onning fasohat mo‘jizasi ekanligini isbotlashga harakat qilgan.

3. Az-Zamaxshariyning “Al-Kashshof” asari Qur’on tafsiriga bag‘ishlangan
o‘ziga xos va murakkab ish bo‘lib, bu tarjimon (mufassir)dan arab tili, lafzi va
boshqga Qur’on ilmlari bo‘yicha bilimga ega bo‘lishni talab qiladi. Keng bilim va
kuchli aqliy qobiliyatga ega mufassir az-Zamaxshariy Qur’on oyatlarini Qur’onning
takrorlanmasligi (i’jaz) ning asosiy elementi sifatida qabul qilib, uning go‘zalligini
nozik tahlillar yordamida ochib berishga harakat qilgan. U o‘z tafsirlarida tilning
barcha imkoniyatlaridan foydalanish bilan birga, aqliy tamoyillarga ham katta
ahamiyat bergan va ayniqgsa, ta’rif, qiyos ma’nolarini talginlarini muvaffaqiyatli
amalga oshirgan. Biroq u o‘zining mo‘taziliy qarashlarini isbotlash uchun, ba’zi
o‘rinlarda Qur’on kalimalarining allegorik talginini ham keltirgan bo‘lib, shu
boisdan ham u ko“pchilikning tanqidiga uchragan.

4. Az-Zamaxshariy hadis, figh va kalom kabi ilmlarda keng ma’lumotga ega
bo‘lib, aynigsa arab tili va adabiyoti sohasida e’tirof etilgan nufuzli shaxs bo‘lgan
va asli arab bo‘lmasa ham, uni “shayx al-arabiyya” deb atashgan. Az-
Zamaxshariyning ellikka yaqin asari ma’lum bo‘lib, ulardan yigirmaga yaqini
bizgacha yetib kelgan. Mutafakkir asarlarining miqdoriy xilma-xilligiga doir
ma’lumotlarning asosiy sababi shuki, ba’zi kitoblarning turli qismlari mustaqil asar
sifatida talqin gilingan, shuningdek, uning ba’zi asarlari turli nomlar bilan mashhur
bo‘lgan.

5. Az-Zamaxshariy birinchilardan bo‘lib, bu hayotda falsafa va din o‘rtasida
hech qanday ziddiyat ko‘rmaganligini ta’kidlaydi. Uning asosiy maqsadi falsafa va
dinni uyg‘unlashtirishdan iborat bo‘lgan. Az-Zamaxshariy fikricha, faylasuf
bo‘lishning birinchi talabi qalb sofligi, vijdon pokligi, insonga, 0z xalqiga bo‘lgan
sof muhabbat, ilm-fanga ishtiyoq va sadoqgatdir. u axlogni birinchi navbatda ezgulik
va yomonlikni farglash imkonini beruvchi soha deb hisoblagan.

6. Uning axloq borasidagi tushunchalarida ezgulik va yaxshilik kategoriyasi
markaziy o‘rinni egallaydi. Olimning axloqiy fikrlarida chuqur insonparvarlik ruhi
sezilib turadi, u inson tabiatning eng yuksak cho‘qqisi, butun qalb egasi ekanligini,
shuning uchun ham uni e’zozlash zarurligini anglagan. Zamaxshariy aql va ilmning
oliy qadriyati ekanligi, odamlarning maqsadga erishishishi ularning o‘ziga
bog‘ligligi, inson o‘zini doimo ma’naviy-axloqiy jihatdan yuksaltirishi, haqiqatni,
tevarak-atrofdagi olamni bilish bilangina kamolotga erishishini ta’kidlaydi.
Mutafakkirning ijtimoiy-axloqiy qarashlari kuchli insonparvarlik motivlari bilan
yo‘g‘rilgan bo‘lib, u kamolotga yetgan insonni tabiatning eng buyuk yaratiqi deya
izohlaydi.
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7. Zamaxshariy oxirat haqidagi umumiy qarashlarini “va’da”ga asoslangan
holda ilgari suradi. Unga ko‘ra, Alloh taoloning “adolat” tamoyiliga muvofiq
“va’dasi” bo‘lib, Alloh taolo munosiblarni mukofotlaydi, jazoga loyiq bo‘lganlarni
esa jazolaydi. Zamaxshariy ana shu qarashlarga asoslanib, Alloh taolo bandalarni
oxiratda mukofotlashi farz ekanligini ta’kidlaydi. Chunki bu Alloh taoloning
va’dasining talabidir va Alloh va’dasiga xilof qilmaydi. Shunisi e’tiborga loyigki,
mo‘taziliy ulamolarning deyarli barchasi, xususan, tavhid ahli ekanliklari bilan
faxrlanadilar va Alloh taolo bandalarini mukofotlashi farz ekanligini ta’kidlaydilar.
Holbuki, Alloh amallarida hukmrondir. Uni majburlash uchun hech ganday kuch
yo‘q.

8. Az-Zamaxshariyning “Al-Kashshof” asari islom falsafasining rivojlanishida
muhim rol o‘ynagan bo‘lib, Qur’on qadriyatlari va Payg‘ambarimiz hadislariga
asoslanadi. Mazkur asarda dinda, ijtimoiy va shaxsiy hayotda halollik, to‘g‘rilik,
ishonchlilik, muhabbat va hurmat, mas’uliyat, mehr-oqibat, sadoqat kabi fazilatlar
go‘zal axlogning asosi sifatida belgilanadi. Uning izchil ratsionalistik
metodologiyadan foydalanishi oyatlarni tushuntirishda yagqol namoyon bo‘ladi.
Mo‘tazila maktabi ta’sirida shakllangan ushbu tafsiriy yondashuvda az-Zamaxshariy
Qur’onda zikr etilgan ilohiy “al-va’d” (yaxshilik va’dasi) va “al-void” (jazolash
tahdidi) tushunchalarini insoniy harakatlarining oqibatlari sifatida talqin qiladi.
Alloma bu g‘oyalarni “‘yaxshilikka buyurish va yomonlikdan qaytarish” (al-amr bi-
l-ma'ruf va-n-nahy ‘an al-munkar) tamoyili asosida izohlashga harakat qiladi.

9. Zamaxshariy o‘zining kalom va figh borasida bitilgan asarlarida islom
huquqining diniy, axloqiy, ijtimoiy masalalarida, xususan, mazhablar o‘rtasidagi
qarama-qarshiliklar va ularning shariatni turlicha talqin qilishi, islomda ayollarga
munosabat, dindan qaytganlik uchun jazo, kufr qonunlari va boshqa bahsli
muammolar bo‘yicha o‘zining mantiqly xulosalarini bildirib, mo‘taziliylikning
boshga ko‘zga ko‘ringan namoyandalari qatori islomning tafsiri muammolariga
ratsionalistik munosabatda bo‘lgan. U mezon va shafoat kategoriyalariga alohida
e’tibor berib, shafoatning fagat gunohlaridan tavba qilganlar uchun xos ekanligini,
0°‘z gunohidan tavba qilmagan kishilarga shafoat berilmasligini izohlaydi.

10. Zamaxshariyning “Atvoq-uz zahab”ida ilm va taqvoning muhimligi,
1jtimoiy birdamlik va yakdillik, mehr-oqibat, donolik, kamtarlik, or-nomus, halollik,
do‘stlik, birodarlik, yordamsevarlik, saxovat, qanoat, olijanoblik, mardlik, sabrlilik,
xayrixohlik, tenglik kabi tamoyillarning ahamiyati ochib berilib, shuhratparastlik,
manmanlik, takabburlik, maqtanchoqlik, kibr-u havo, ochko‘zlik kabi nopok
xislatlarni qattiq tanqid qilinadi. “Navobig® ul-kalim” asarida insonlarni doimo
yaxshilik qilishga, xayrli ishlarga vasila bo‘lishga, doimo faol harakatda bo‘lishga,
0°‘z oldiga qo‘ygan magsadlariga erishishi uchun astoydil harakat qilishga, halol va
pokiza hayot kechirishga, tili-yu dilining to‘g‘ri va haqgo‘y bo‘lishiga, solih amallar
qilish g‘oyalari yetakchi o‘rinda turadi.

11. Zamaxshariyning axloqiy garashlari umumiy ma’noda quyidagi g‘oyalarga
asoslanadi: insonlar har lahzada Alloh taoloning borligi, birligi va qudratining
yuksakligini aks ettiruvchi dalillar bilan birga yashaydilar; insonni Alloh taologa
yaqinlashtiradigan dalillarni topish uchun tabiiy ilmlarni o‘rganish har bir
musulmonga farzdir; dengizdagi kemalarning harakatlanishi hayotimizni
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osonlashtirgan ilohiy qonunlarga misoldir; tabiatning tartibli faoliyat yuritishi Alloh
taoloning qudratining, narsalarga bo‘lgan nafisligi va ta’sirining uzluksizligini
isbotlaydi; yaratganning borligini isbotlashda aqliy dalillar ham insonga yo°l
ko‘rsatadi.

12. Zamaxshariy falsafasida inson tabiati masalasi faol tadqiq etilib,
antropologik qarashlari har tomonlama rivojlangan tizimni ifodalaydi, unda ruh
tushunchasi markaziy kategoriya hisoblanadi. Zamaxshariy asarlarida insonning
tanasi va ruhi uning butunligini tashkil qiluvchi ikkita, bir-biridan mustaqil, lekin
uzviy bog‘liglikka ega tushunchalar sifatida talqin qilinadi. Mutafakkir, ularning
mohiyatan butunlay boshga-boshga hodisa va yaratiq ekanligini izohlar ekan, ruh
insonning ichki, tub mohiyatini, tana esa o‘sha ruhning amallarini ro‘yobga
chiqarish vositasi, insonning shakli, tashqi qobig‘i ekanligini isbotlaydi. Alloma
insonni asosini tashkil etuvchi ushbu ikki muhim omil bir-birini to‘ldirishini va biri
ikkinchisidan alohida shaklda mavjud bo‘la olmasligini, ular o‘rtasida chambarchas
bog‘liglik mavjudligini alohida ta’kidlaydi.

13. Zamaxshariy inson tabiatan betaraf, ham yaxshi, ham yomon odatlarni
o‘zlashtira oladigan mavjudot sifatida, deb hisoblaydi. Shuningdek, alloma
insonning maxluqotlarning eng oliysi ekanligini va unga “xalifalik” unvoni
berilganligini ta’kidlab, uning axloqiy tarbiya uchun tayyor ekanligini qayd etadi.
“Atvog-uz zahab”da insonning axloqiy-ma’naviy yuksalishida muhim ahamiyatga
ega bo‘lgan fazilatlar, axlogiy tamoyillar batafsil bayon qilinadi. Ilm va tagvoning
muhimligi, 1jtimoiy birdamlik va yakdillik, mehr-oqibat, donolik, kamtarlik, or-
nomus, halollik, do‘stlik, birodarlik, yordamsevarlik, saxovat, ganoat, olijanoblik,
mardlik, sabrlilik, xayrixohlik, tenglik kabi tamoyillarga chorlar ekan, o‘z navbatida
shuhratparastlik, manmanlik, takabburlik, maqtanchoqlik, kibr-u havo, ochko‘zlik
kabi nopok xislatlarni qattiq tanqid qiladi. “Navobig‘ ul-kalim” asarida insonlarni
doimo yaxshilik qilishga, xayrli ishlarga vasila bo‘lishga, doimo faol harakatda
bo‘lishga, 0‘z oldiga qo‘ygan maqsadlariga erishishi uchun astoydil harakat qilishga,
halol va pokiza hayot kechirishga, tili-yu dilining to‘g‘ri va haqgo‘y bo‘lishiga, solih
amallar qilish g‘oyalari yetakchi o‘rinda turadi.

14. Az-Zamaxshariy fikricha, aql bilish vositasidir. Darhaqiqat, insonga biror
narsani farz qiladigan Alloh taolodir. Ya’ni, Alloh taolo aql orqali insonga bir vazifa
yuklaydi. Binobarin, aql bog‘lovchi kuch emas, balki sababchi vosita va
insoniyatning haqiqatni bilishi uchun verilgan Alloh taoloning bebaho ne’matidir.
Zamaxshariyning aql tushunchasiga bo‘lgan munosabatidagi asosiy masalalar
ongning tabiati va funksional vazifalari hamda aqlning haqiqatni topishda dalil
sifatidagi ahamiyati va o‘rni haqidagi qarashlarida aks etadi. Zamaxshariyning
fikricha, aql insonga berilgan eng ulug‘ ne’mat bo‘lib, uning asosiy vazifasi insonlar
mavjud bo‘lgan olamni va uning ortidagi ijodkorni anglashdan iborat.

15. Zamaxshariy axlogning o‘zgaruvchanligi, go‘zal axlogning doimiylik
xususiyatiga ega ekanligi, insonlar hayotining boshida birinchi navbatda oilaviy
tarbiyaga muhtojligi, yoshlar tarbiyasini bolalik davridan boshlash kerakligi
haqidagi qarashlari ham muhim rol o‘ynaydi. Go‘zal axloq insonning tug‘ma
qobiliyati emasligini asoslaydi, xuddi tabiatan hech kim duradgor, kotib yoki
hunarmand bo‘lib tug‘ilmaganidek, axloqiy fazilatlar shaxsning tug‘ma va
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o‘zgarmas xususiyatlari emas, balki egallanishi mumkin bo‘lgan odatlari ekanini
ochib beradi. Shu nuqtayi nazardan, go‘zal axloqga erishmoqchi bo‘lgan kishi,
avvalo, nafs kuchini nazorat qilishi kerak. Zamaxshariy axloqiy poklik va insoniy
fazilatlarni yuksak qadrlagan. Bugungi kunda yoshlarning ma’naviy kamoloti uchun
Zamaxshariyning o‘gitlaridan foydalanish muhim ahamiyat kasb etadi. Shu sababli,
Zamaxshariy merosini chuqur o‘rganish va uni ta’lim-tarbiya jarayonida qo‘llash
muhim vazifalardan biri bo‘lib qolmoqda.

Tadqiqot natijalaridan kelib chiqib, quyidagi tavsiyalar ishlab chiqildi:

- oliy ta’lim tizimining ijtimoiy-gumanitar yo‘nalishlarida Sharq falsafasi,
Islom falsafasi va tarixi, Arab-musulmon falsafasi, Islom madaniyati, Sharq va
G*arb falsafasi komprativistikasi va boshqa shu kabi o‘quv fanlarini joriy qilish;

- Jarulloh az-Zamaxshariyning eng muhim axloqiy, falsafiy va teologik
qarashlarini tizimlashtirish, ularni ilmiy tahlilga solish, mazmuni, mohiyati va
umumiy yo‘nalishini ochib berish maqsadida respublika migyosida fundamental va
amaliy tadqiqotlar ko‘lamini kengaytirish muhim;

- Az-Zamaxshariy Qur’on sharhlarida qo‘llagan mugaddas matnlarni talgin
qilishda mo‘taziliylar metodologiyasi asosidagi o‘ziga xos konseptual apparat va
ma’naviy-axloqiy talablarini nafaqgat tarixiylik balki bugungi kun nuqtai-nazardan
tahlil qilish;

- Jarulloh az-Zamaxshariy asarlaridagi o‘ziga xos ma’naviy-axloqiy g‘oyalarni
aniqlash va ularning islom falsafasi keyingi rivojlanishini kuzatish, uni ilmiy-
konseptual jihatdan tavsiflash;

- Sharq va Islom falsafasi turkumidan Jarulloh az-Zamaxshariyning boshqa
asarlarining Yaqin va O‘rta Sharq falsafiy va teologik dunyoqarashining shakllanishi
va rivojlanishidagi o‘rni, allomaning ilm va uning oqilona vositalari haqidagi
qarashlarini ochib berishga yo‘naltirilgan ilmiy monografiyalar, o‘quv qo‘llanma va
darsliklarni yaratish muhim.
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BBEJAEHUE (anHoTauust qucceprannu 10kropa Hayk (DSc))

AKTYaJIbHOCTh H BOCTPe0OBAHHOCTb TeMbI AuccepTanuu. BaxHo co3narh
WHHOBAI[MOHHYIO MOJIEJh, KOTOPasi OyJET CIYKUTh UHTETPAIIMHU B CTPATETHUECKYIO
[IEJIEBYI0 CUCTEMY COBPEMEHHOI'O Pa3BUTHSI MUPOBOTO COOOIECTBA, TEHACHIIUIM
COIMAIbHO-I)KOHOMUYECKOTO, KYJIBTYPHOTO M 00pa30BaTEIbHOTO  pa3BUTHS,
COIMAIU3AIlMU MOJIOACKH B PYCJi€ MHUPOBOTO DPA3BUTHSA, YMEHHMIO OCMBICIUBATH
COLIMAIbHO-TIOJIMTUYECKHE  TPOLIECChl  4Yepe3 NpHU3My  BBICOKOTO  YPOBHS
MHUPOBO33pEHHUs, oboraiieHnto 3Hanuii. HecoMHeHHO, M3ydeHrne U UCClIeOBaHNe
¢unocopckux wuaeH BENUMKUX MBICIUTENEH HclaMa B PACKpPBITUM TpaHel
(GUI0COPCKOro MBIIIICHUSI MOJIOACKHU TO3BOJSIET, C OAHONH CTOPOHBI, YUUTHIBAThH
HallMOHAJIbHBIE LEHHOCTH W HAUMOHAIbHBIA MEHTAIUTET B HPABCTBEHHOM
BOCIIUTAHUM U AYXOBHOM BO3BBIIIEHUM MOAPACTAIOIIETO MOKOJEHUS, a ¢ APYyroi
CTOpPOHBI, oOecreunBarb (OPMUPOBAHHE T'yMAHHCTHUECKUX uepT. B wactHOCTH,
KpaiiHe BakHO (prI0co()CKH MPOAHATU3UPOBATh U PACKPBITh CYTh (PUIOCOPCKUX U
Hay4yHbIX ujed Maxmyna az-3amaxiimapu, €ro B3IVISIIOB HA MOpajb, UHTEIUICKT,
4yeloBeKa M OOILIECTBO, a TaKK€ €ro MHOoAXOJ0B K (OPMHPOBAHHUIO ITYXOBHO-
HPABCTBEHHOT'O UMMYHUTETA Y MOJIOJIEHKU.

B psine HayqHO-HCCIE10BaTENBCKUX HHCTUTYTOB U LIEHTPOB MHUPA ITPOBOASATCS
TEOPETUUECKHUE, MPAKTUUECKUE, HAayuyHble U (yHIaMEHTAJIbHbIE UCCIIEAOBAaHUS I10
U3yUYEHUIO 3HaYeHUs] (PUIOCOPCKUX M HPABCTBEHHBIX BO33PEHUN MBICIUTENEH B
BOCIIUTAHUU COBPEMEHHOM JIMYHOCTH HA OCHOBE CPABHUTENIBHOIO aHAJId3a HUX
B3MIAI0B. B uWacTHOCTH, uccienoBaHus O HEOOXOIMMOCTH W3YYEHUS 3HAYEHUU
Tadcupa, XaJlCcoB, HAXBA, CIOBAPs, HAYKH U3JI0KEHUS MBICJIEH, a TAK)KE Cyp U aATOB
Cesmennoro Kopana wu  xamucoB  1ii 00OCHOBaHMS  HEOOXOAMMOCTH
MPUACPKUBATBCA  KYIbTYpbl KOMIIPOMHCCA B OOIIECTBEHHBIX OTHOIICHMSX
MOCJIEI0BATENIbHO U3yUYalOTCsl HE TOJBKO YYEHBIMH-BOCTOKOBeIaMH BocToka, HO u
3amnazga, ocoOeHHO eBpornelickuMu. [ToaToMy Bo3pacTtaeT HEOOXOAUMOCTh U3yUEHUS
THOCEOJIOTUYECKUX AaCHEKTOB TEOPETHYECKOIO, MHTYMTHUBHOIO, JIOTHYECKOTO U
SMIIMPUYECKOTO 3HAaHUA B JIyXOBHO-HPAaBCTBEHHOM Haciequu Maxmyna as-
3amaxmapy, €ro panuoOHAIMCTUYECKOM MHMPOBO33PEHUECKOM MO3ULMUHU, €r0
bunocodckux B3MIAIOB.

B Hamell cTpaHe yCKOpEHHBIMH TEMIAMHU pealn3yloTcs pedopMmsl,
HalpaBJeHHbIC HA YKPEIUIEHUE Y MOJIOJIEKH JH00BU K PonuHe, compuyacTHOCTH K
ee cyapbe, nmpemaHHocTH — npodeccuu,  TOBbIIIEHHEe AP PEKTUBHOCTH
00pa3oBaTeIbHBIX MPOIECCOB U TyXOBHO-TIPOCBETUTEILCKOM paboThI, oOorarieHme
COJIEP)KAHMS PEITUTUO3HO-ITPOCBETUTENBCKUX ILIEHHOCTEW B JYXOBHOM CHCTEME.
«3T0 BO3BBIIIEHHOE CTpeMIieHHe TpoOynuino Maxmyna 3amaxmapu u Haxxmuguna
Ky6po u Hauuwio orpakeHue B HAEAX, TPylax M JTOOpBIX Jellax 3THX BEIUKUX
POCBETUTENICH... €ClIh Mbl OyzneM JeHCTBOBaTh, OMUPASICh HA TaKHE BEJIMKHE
HMCTOPUYECKHE OCHOBBI M PEIIMMOCTh HALIETO HAPO/Ia, sl BEPIO, UTO MbI 00S3aTEIBHO
gocturHeM cBoed 1enud. Camoe [aBHOE, YTO Takue OJaropojgHble HAEU U
CTpPEMJICHUSI TIOJHOCTBbIO CBOOOAHBI OT MPHUHIMUIIOB MPOTEKUMOHH3MA |
M30JSIMMOHU3MA, BEAYLIIMX K HEOOOCHOBAHHBIM MPETEH3UAM WM OTUYKJIECHUIO OT
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COCEIHMX HaponoB M rocyaapcTB»l. [1osToMy BakHO 0OOCHOBATH IPHMHLIMUILL
JIeXkKalye B OCHOBE HPABCTBEHHBIX KaTErOPUI U TEOJOTMYECKHUX naen Maxmy/a a3-
3amaxiapu, Takue Kak J10OpO/eTeNd, BaKHbIE JIJIi HPAaBCTBEHHOTO U JTYXOBHOTO
pPa3BUTHUSl JIMYHOCTH, COIMAJbHAs COJUAAPHOCTb, a TAKXE BBIABUTH (DAKTOpHI,
o0ecreynBarolre CoMIapHOCTh, TOJIEPAHTHOCTh U MEKHAIIMOHAILHOE COTJIacHe.

Hacrosiee nquccepTalliOHHOE MCCIEIOBAHUE B OMPENCIIEHHON MEPE CIIYKUT
peanu3anuu 3aj1a4, HaMmeueHHbIX B Ykazax [Ipesunenra Pecryonuku Y30ekuctan ot
11 centsiopst 2023 roga NeVII-158 «O Crpareruu pazsutus Y3oekucrtana 10 2030
roga», NeVII-5416 or 16 ampens 2018 r «O Mepax MmO KOPEHHOMY
COBEPIIIEHCTBOBAHUIO JACATEIBPHOCTH PEITUTHO3HO-TIPOCBETUTEILCKON  Chephi»,
NeVII-6108 ot 6 HOa6pst 2020 roma «O mepax mo pa3Butuio chep oopazoBaHus U
HayKH B HOBBIW Nepuoj pa3Butus Y3oekucrtana», NellI1-2995 or 24 mas 2017 . «O
Mepax Mo JajJbHEUIlIeMy COBEpPIICHCTBOBAHUIO CUCTEMbI COXPAHEHUS, U3YUEHUS U
MONYJSIPU3AIUU IPEBHUX MTUCbMEHHBIX UCTOUHUKOBY, NelI[1-3080 ot 23 utons 2018
rona «O Mepax 1o coznanuto LlenTpa ucinamMckor MUBUIN3ANY B Y30€KUCTaHE MPU
Kabunere MunucrtpoB Pecriyonuku Y30ekuctany, Nelll1-4436 ot 4 centsaops 2019
I. «O JOMOJHUTETBHBIX MEPaX M0 COBEPIICHCTBOBAHUIO AEATEIbHOCTH PEIUTUO3HO-
npocBeTuTeNbckor chepri», Nelll1-5040 or 26 mapra 2021 . «O mepax mo
KOPEHHOMY COBEPIICHCTBOBAHHUIO CUCTEMBI JyXOBHO-IIPOCBETUTEIHCKON PabOThI»,
a Taxke Ilocranornennn Kabunera MunuctpoB Ne 466 ot 22 urons 2018 roga «O
MEpax MO OPraHU3alMU U MOJJICPKKE NEITEIbHOCTH MeXTyHapOIHON HCIaMCKOU
aKaJeMun Y30€KucTaHa», U B JPYyrUX HOPMATHUBHO-NPABOBBIX JIOKYMEHTaX B
JAHHOM 00sacTu.

CooTBeTcTBHE UCC/IEIOBAHUS NMPUOPUTETHBIM HANPABJIEHUAM PA3BUTHUA
HAYKH M TeXHOJOorui B pecnyOuauke. lccinenoBaHue BBINOJHEHO B paMKax
MPUOPUTETHOTO HAIPABICHUSI Pa3BUTUA HAyKHM U TEXHOJOTUM pecryonuku .
«DopMUpOBaHHE  CHCTEMBI  COLIMAIBHBIX, MPABOBBIX UM  HIKOHOMHYECKHUX
WHHOBAIIMOHHBIX HACH Il MHPOPMAIMOHHOTO OOIECTBA U JAEMOKPATUYECKOTO
roCyJ1apCcTBa U IYTU UX PeaTu3alum.

0030p 3apy0esKHBIX HAYYHBIX MCCJIEIOBAHHN IO TemMe IHMCCEPTALMMS,
Hayunbie uccnemoBanusi, HalpaBiIeHHbIC HA U3YYCHHE PEIUTHO3HO-(PUI0CO(PCKOTO
Hacneauss Maxmya az-3amaxiiapu, IpOBOASTCS BEAYIIMMH HAyYHBIMH LIEHTPaMu
W BBICIIMMH YYCOHBIMH 3aBEICHUSIMH MHpa, Cpend KoTopbix Kaumpckuit

! Mupsuées I1L.M. SIuru V36exucron Tapakkuér crpareruscu. — Tomkent: “O‘zbekiston”, 2021. —5.16-19.

2 Sabine Schmidkte, A Mu‘tazilite Creed of az-Zamah3ari (d. 538/1144) [al-Minhag fi usil al-din] ed. and trans.
(Stuttgart: Abhandlungen fiir die Kunde des Morgenlandes 51/4, Deutsche Morgen landische Gesellschaft — F. Steiner,
1997), 16-18.; Samachsharii Lexicon Arabicum Persicum. Editor. Wetzstein, J.G., 1850, Lipsiae: I.A. Barth, 296 p.;
Carl Brockelmann. Geschichte der arabischen Literatur. Leiden: Brill, 1937-1942.; Brockelmann C. History of the
Arabic Written Tradition Supplement VVolume 1 // History of the Arabic Written Tradition Supplement VVolume 1. —
Brill, 2017.; J. Benzing, Das chwaresmische Sprachmaterial einer Handschrift der “Muqgaddimat al-adab” von
Zamax3sari, I. Text, Wiesbaden (Franz Steiner Verlag) 1968, in-8, 403 p.; Ali Ozek, Zemahseri ve Arap
Liigateiligindaki Yeri, Gstanbul 2005.; Fazlur Rahman, Zamakhshari ki tafsir al-Kashshaf: ek tahlili ja’iza (‘Aligarh:
¢ Aligarh Muslim University, 1982), 482-88.; Fethi Ahmet Polat, islam Tefsir Geleneginde Akilc1 Séyleme Yoneltilen
Elestiriler, Gz yay., Gstanbul 2009, s. 85-86; H.O‘zel. Zemahseri ve nahiv ilmindeki yeri, Route Educational and
Social Science Journal, Volume 2(4), October 2015.; H.S. Nyberg, “Al-Mu‘tazila”, EI1, 6: 787-93.; Enver Arpa,
“Zemahseri’nin Tefsir [lmine Katkis1”, Uluslararast1 Sempozyum: Orta Asya Alimlerinin Islam Medeniyetine
Katkilari, 10-12 Ekim 2018, ed. Muhittin Diizenli vd (Bishkek: Kirgizistan-Tiirkiye Manas Universitesi Yayinlar,
2019), 7331, 732.; https://goldenscripts.tsuull.uz/index.php/goldenscripts/article/view/31
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yHuBepcuteT (Eruner), ['ocynapcrBennsiii yausepcuteT Oraiio (CIIA), MHCTUTYT
UCIAMCKUX  MHPOBBIX  HccienoBaHui,  YHuBepcutrer  3aitena  (OAD),
KemOpumxckuii, Oxcopackuit, Jlonnonckuii ynuBepcutetsl (BenukoOpuranus),
VYuuBepcuter Ctroynu bpyk (CLIA), IlporpamMma wuciamMCcKuxX HCCleIOBaHUN
Hetporitckoro ynusepcurera (CLLIA), YauBepcuter umenu Moranna ['yrenGepra B
Maitane (I'epmanus), CramOynabckuii yHuBepcuteT (Typuwms), MexayHapoaHas
uciamckas akaaemusi Y30ekuctrana, lleHTp wucnamckoll [UMBWIM3aUMU B
V30ekucrane, byxapckuii TroCymapCTBEHHBIM yHUBEpCHUTET, HalnoHanbHbIN
YHUBEPCUTET  Y30€KHCTaHa, YPreHUCKUUA TOCYJApCTBEHHBIM  YHUBEPCUTET
(V36ekucran).

Hayunblie nccienoBanusi peTuruo3Horo u ¢umaocodcekoro Hacnenus Maxmyna
a3-3amaxIiapy, IpOBOJAMMBIE 110 BCEMY MHDY, JaJIM PsAJl HAyYHBIX PE3yJbTaToB, B
TOM YHCJIE Clenyromue: KoMmeHTapuid Maxmyna a3-3amaxmapu k Kopany «Auib-
Kammog» 6b11 HeckoabKo pa3 onyonukoBaH B Erunte Kaupckum yHUBEpCcUTETOM
(Kaupckuii yausepcutet, Eruner); npoBeaeHbl HayuyHbIe UCCIEN0BAaHUS IO cOOpY U
nepeBoy pyKomnucel mpousseneHuit Maxmyna az-3amaxuapu (YHUBEpCUTET LITAaTa
Oraiio, CI1IA); pa3paboTaHbl HOBbIE TEOPUU IO OTIEJIBHBIM aCIEKTaM B3IJISOB
Maxmyna anp-3amaxiiapy Ha OPUCHPYACHIUIO, Xaauchl, TadCcUp, TaBXU/,
¢unocoduto u noruxky (MHCTUTYT UCCIEOBAHUNA UCIAMCKOIO MUPa, YHUBEPCUTET
Jaitena (OAD)), ero B3MISABI HAa PEJIUTMO3HBIE HAyKH, JIEKCUKOrpaduro,
IrpaMMaTUKy, PUTOPHKY, JUTEPATYpy U (PUIOCOPHUI0 H3yHaIUCh CPAaBHHUTEIIBHO
(KemOpumxckuii  ynusepcuteT, Oxcdopiackuii  yHuBepcurer, JIOHAOHCKUI
yHuBepcuteT (BennkoOputanus)); pacKpbIThl BIMSHUE MYTa3WJIUTOB Ha B3IVISIbI
3amaxiapy U CyIIHOCTh pallMOHAJIbHBIX UeH B ero Tpyaax (Yausepcutet CTOyHU-
bpyk, CIIIA); packpbIThl B3IJIAbI MBICIUTENS HA COLMAIIBHOE W PEIUTHO3HOE
HEBEKECTBO, HECHPaBeIIMBOCT, M MapruHaimmzauuio (IIporpamma wncmamckux
uccnenoBanuii [lerpoittckoro yuusepcurera, CIIIA), co3naHbl c1oBapy Ha OCHOBE
MaTEPUAJIOB 10 XOPE3MUNCKOMY S3BIKY B PYKOIIMCH 3amaxmapu «Mykagagumar ain-
ana6» (Yausepcuretr umenu Noranna ['yren6epra B Maitnie, ['epmanust); coopanbl
Tpynbl MbicnuTenss 1o Hayke Tadcup (CtamOynbCckuii yHHMBEpCHUTET, TypIus);
OCYIIECTBIIEHbI PAa0OTHI MO POJM MPOU3BEAEHUN 3amaxuiapu Kak HCTOYHHUKA
Ttekctonorun  (MexayHaponHass —~— HcClaMcKas —~— akajgeMusi — Y30eKucTaHa),
CPaBHUTEILHOMY aHAJIN3Y OCPIMHCKUX U CTaMOYJIbCKUX KOTHIA « AJI-KUCTOC (U MIIM
an-apy3» Maxmyna 3amaxmapu (TamkeHTCKUN TOCYIapCTBEHHBIM YHUBEPCUTET
y30€KCKOTO sI3bIKa U JInTeparypbl uMeHu Anuiiepa HaBou, Y36ekucran).

Bo BceM wMupe BeayTrcs HCCIENOBaHUS 1O M3YYEHUIO HAyyHOTO U
¢unocodckoro Hacnenus Maxmyna az-3amaxiiapd MO Py MNPUOPUTETHBIX
HaNpaBJICHUH, BKJIIOYAsl CIIEAYIOIIME: BO-NEPBBIX, BBISIBUTH HJAEH U JIOTHUECKUE
METOJbl MHpPOBO33peHuss Maxmyna 3amaxmapu, OOOralleHHOTO pPEeIUTrHO3HO-
GunocopckuMu UAESIMHU Pa3IUYHBIX HAPOOB, CYIIECTBOBABIIMX J0 YCTAHOBICHHUS
UCJIaMa; BO-BTOPBIX, OMPEIEIUTh MECTO PETUTHO3HO-PUIOCOPCKUX B3MISIOB
Maxmyna 3amaxmiapy B CHCTEME COBpPEMEHHOW wuciaMckoil ¢umocopun u
MCJIAMCKOM OPUCHPYACHIIMM; B-TPETbUX, PACKPBITH PEIUTHO3HO-(UI0CcOPCKUE
OCHOBBI MYZIPOCTH NIaHAHOMA - COUMHEHN Maxmyna 3amaxiapy, CyleCcTBYOLIUE
po0OIeMBbl B TyXOBHO-HPABCTBEHHOM BOCIIUTAHWU MYCYJIbMAaH U IyTH UX PEIICHUS;
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B-UETBEPTHIX, HW3YUYWUTh MBICIH MBICIUATEIS], OTPAXAOIUME HAUUOHAIBHBIE H
00111eYeIOBEUECKUE UIEH B OCBEIICHUHU €r0 (PHI0COPCKUX B3MISAOB HA JTMYHOCTD,
oOIlIECTBO M TOCYAApPCTBO; IIPOAHAIM3UPOBATH €0 COLMAIBHO-TYXOBHBIE U
JTUJAKTUYECKUE B3IVISAIbI, IPOAHAIM3UPOBaTh €ro (uiaocopcKue B3MIAIBI C
MOpajbHOM M 00pa3oBaTeIbHOM TOYKM 3pPEHHMS U PACKPBITH €ro 3HAYeHUE B
BOCIIMTAHUU BCECTOPOHHE PA3BUTOTO MOKOJICHUS CETOIHA.

CreneHp M3y4YeHHOCTH MNpodJeMbl. B ncropun MupoBol HaydHOH MBICIIH
HayyHOe Hacienue Maxmynaa a3-3amaxiiapd, B YaCTHOCTU 3HAYEHUE €ro
bunocodckrx, IyXOBHBIX 1 HDABCTBEHHBIX B3IVISI0B B YKPEIJICHUN OOIIECTBEHHOM
JKWU3HHU U HPABCTBEHHBIX IIEHHOCTEH, a TAKXKE B PA3BUTHH PAIMOHATUCTAYECKOTO U
TEOJIOTUYECKOTO0 MUPOBO33PEHUS, O0CYKAAJIOCh U HAILJIO OTPAXKCHUE B HAYYHBIX
WCCIIENOBAaHUAX, NpoBeaeHHBIX M.Asrtoimon am-Ilupasn, SIkyrom anb-Xamasw,
AOy-nb-Badoit anb-Kypamm, Mon Xammukonom, Ac-Caannbu, Ac-CyroTu, aib-
Kudru, Jlyrniu U6parumom, Cadunoii LlImuarke, Tomacom I1. dnurToM, Matikiom
K.Paem, JIx. I'. Bermreiin, K. bpokensman, J[x. bennunr, P. biaxep, I1. MacHoy,
[ ®neiim, A.Jx. Jleiin, B.Meianynr, A.Punnun, B.Moutromepu, P.Hukoscon,
I.A. Aruyc, T.B. Apuonpa, K.®. XopH, Anb-Illaxpacranu, K.Bepctur, Kudasr
Vo,

Cpenn BoctokoBenoB crpan CoapyxecrBa HezaBucumbix locymapcts
COIMaabHO-GUIOCO(MCKHNE W TEOJIOTHYSCKUE B3MNISAABI 3aMaxIlapd, a TakkKe ero
TPyAbl, Pa3BUBAIOIIME PANMOHAIU3M M JIOTUYECKHE MOIXOAbI, OCBEIIAOIINE
HPABCTBCHHBIC MPUHIMUIIBI W JYXOBHbIC IIEHHOCTH, WX 3HAY€HUE B IKU3HU

3 Mypraszo Osarymnosona am-Illeposuii. A3-3amaxinapuii nyrasuiias Ba mydaccupan. — Koxupa: Japy-c-cakoda,
1977. 119 6.; An-Hamasuii ExyT. Mybkamy-1-6ynaon. — Koxupa: Jlapy-c-cakoda, 1980. 618 6.; An-Kyparmuit AGyn
Bado. Axn-XKapaxupy-n-mysuwsa. — Baiipyr: [dapy-n-kyryou-n-JIlyonanuii, 1990. x. 2. 161 6.; 1Mon XammukoH.
Badosary-n-awsn. - Koxupa: dapy-c-cakoda, 1978. x. 2 308 6.; Ac-Caponubuii. Atumary-a-gaxp. — Koxupa: dapy-
c-cakoga. 1988. x. 4. 410 6.; Ac-Cyrotwmii. barsry-n1-Bysar. —-Koxupa: lapy-c-cakoda, 1982. k. 1. 388 6.; An Kudruii.
AmHOGayp pyssar. — baiipyt: lapy-n-kutabu-n-JIyonanuii, k. 3. c. 270.; Lutpi Ibrahim. The Theological Questions at
Issue Between Az-Zamakhshar T and Al-BayElawT with Special Reference to Al-Kashshaf and Anwar At-TanzTl.
Document Supply Centre. The British Library. 1977.; Sabine Schmidkte, A Mu‘tazilite Creed of az-Zamahsari (d.
538/1144) [al-Minhag fi usil al-din] ed. and trans. (Stuttgart: Abhandlungen fiir die Kunde des Morgenlandes 51/4,
Deutsche Morgen landische Gesellschaft — F. Steiner, 1997), 16—18.; Jar Allah al-Zamakhshari. al-Minha;j fi usul al-
din. Introduced and edited by Sabine Schmidtke. Arab Scientific publishers, 2003.; Oxcdopackoe pyKoBOACTBO IO
dunocodckoit Teonmoruu. Cocrapurenu Tomac [1.OnuaT 1 Maiikn K.Peii. [lepeBon ¢ anrnuiickoro B.B.Bacunesa. M.
SA3piku cnaBsHCKOM KynTyphl. 2013. 872 c.; Daniel Gimaret, “Mu‘tazila,” EI2, 7:783-93; Samachsharii Lexicon
Arabicum Persicum. Editor. Wetzstein, J.G., 1850, Lipsiae: I.A. Barth, 296 p.; Carl Brockelmann. Geschichte der
arabischen Literatur. Leiden: Brill, 1937-1942.; Brockelmann C. History of the Arabic Written Tradition Supplement
Volume 1 // History of the Arabic Written Tradition Supplement Volume 1. — Brill, 2017.; J.Benzing, Das
chwaresmische Sprachmaterial einer Handschrift der “Muqaddimat al-adab” von Zamaxsari, 1. Text, Wiesbaden
(Franz Steiner Verlag) 1968, 403 p.; Régis Blachére and Pierre Masnou, Maqamat (Séances) choisies et traduites de
I’arabe avec une étude sur le genre (Paris: Librairie C. Klinncksieck, 1957), 40-41.; Henri Fleisch, Traité de philologie
arabe (Beirut: Dar al-Mashriq, 1990), 1:4.; Lane A.J. You can’t tell a book by its author: A study of Mu'tazilite
theology in al-Zamakhshart’s (d. 538/1144) Kashshaf. Bulletin of the School of Oriental and African Studies. 2012;
75(1):47-86.; Lane A.J. Traditional Mu‘tazilite Qur’an Commentary: The Kashshaf of Jar Allah al-ZamakhsharT (d.
538/1144). Leiden, Boston: Brill, 2006.; W.Madelung, “al-Zamakhshar1,” EI2 Supplement, 11-12:840-1.; Rippin,
Andrew, “Tafsir,” EI2, 10:83—88.; William Montgomery Watt, The Formative Period of Islamic Thought (Edinburgh
Univ. Press, 1973), 209-11.; Nicholson R. A literary history of the Arabs. — London, 1907. — P 536.; Agius, D. A.
“Some Bio-Bibliographical Notes on Abii al-Qasim Mahmiid b. ‘Umar al-Zamakhshari,” al -*Arabiyya 15 (1982), pp.
108-130.; Arnold T. W. The preaching of Islam: a history of the propagation of the Muslim faith. — Constable, 1913.;
Horne, C.F. Golden Necklaces Or Maxims Of Zamakhshari — Pamphlet. Kessinger Publishing. (2006).; Al-
Shahrastaniy, Al-Milal wa al-Nihal, Dar al-Kutub al-‘Ilmiyyah, 1998.; K.Versteegh. The Arabic Language, Columbia
University Press, 2014, pp. 210-215.; Kifayat Ullah, M.A. Al-Kashshaf: al-ZamakhsharI’s (d. 538/1144) mu‘tazilite
exegesis of the Qur’an. Diss. Washington, DC March 21, 2013. — pp. 12-24.
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COBPEMEHHOTO OOIIecTBa, CTajdl OOBEKTOM HCCIENOBAHUS B HAYYHBIX TpPYyHdax
C.H.I'puropsia, T.K. U6parum, A.A. ®ponosoit, M.X. Boasd, M.T. CrenansHii,
®.Pozentansa, B.B. bapronpma, b. Xomumoa, A. Xanumosa, H.H. Ilomme,
A.Kpeimckoro, B.C.Enaruna, A.K.3akyea, M.Ouunooii, M. CHpOI[)KI/II[I[I/IHBOI[aA'.

B V30ekucrane MHOTHE BOCTOKOBE/IBI, IMHTBUCTHI, HCIaMOBEbI M (hHIT0CODBI
M3yYaJld U3HCHHBINM MyTh MaxMmyna 3aMaxiimapu, €ro BKJIaJ B SI3bIKO3HAHUE U
JIUTEPATypOBEICHUE,  €ro  JyXOBHO-HPAaBCTBEHHBIC  HUCCIIECIOBAHUA,  €T0
0OIIIECTBEHHO-TIOIMTHYECKHE W (GUIOCO(DCKUE B3MISAABI, €r0 PEIUTHO3HOE |
Hay4yHOE HacJe/Ile, B YaCTHOCTHU, TMPOBEJIM HAYyYHBIE UCCIEAOBAHUS €TI0 OOJIBIIIOrO
BKIama B oOmactu Teoyoruu, Tadcupa u xamucoBeacHus. M.Xalpyiiaes,
A.®@aiizymnae, P.Hocupos, A.lllapunos, 3.McnamoB, K.MaxmynoB, A.XacaHOB,
P.baxonupoB, b.A0gyxanumoB, M.Komupos, O.Caupaxmenona, A.Typaubaes,
N.M.babanazapos, A.PycramoB, M.A.Paxmenosa, VY.YBatoB, H.A.CynailimoHOBa,
A.bonraes, JI.Typaes, C.Caumxanomnos, [.HaBpy3osa, H.Cadaposa, M.Xanmgamosa,
I"Marmapunosa®.

4 I'puropsr C.H. CpenneBekoBas guuocopus HapoIoB OIKHETO W CPEIHETO BOcToKa. — M., 1966. — c. 352.;
Uoparum T.K. «Kanam» // HoBast pumocodcekas sanukinoneans: B 4-x 1. / Ue-T ¢punocopun PAH; Ham. obmects.-
nayd. poux; Ipexc. Hayuno-pen. cosera B.C.Crémun. -M.: Meicn, 2000-2001.; ®posnosa M.A. ITpoGnema Bepsl i
3HaHMsA B apabckoit ¢punocopun. — M.: ['maBHas pea. BOCTOUHOE IUTEpaTyphl u3narenbeTBa «Hayka». MoHorpadus
1983. —c. 169.; Bond M.H. CpenneBekoBas apadbckas ¢punocodus: MyTa3mINTCKUH KajnaM. - HoBocubupck, 2005. —
C. 56-57.; Cremansan M.T. Boctounsie ¢pumocopun. M. Axanemmueckuii [Ipoext 2011, -549 c.; Crenansan M.T.
Ucnamckuit muctuiuam. M Kanoun+, POOU Peabumurarus 2009, -272 c.; Poysentan @®. TopkecTBO 3HAHUS:
KOHIICTIIIUS 3HAHUS B CpeiHEBEKOBOM Hcaame. — M.: Hayka, 1978. -372 c.; boproasn B.B. Pykomnucu 3amaxiiapu co
cTapoTropkckumu rioccamu. T.8, - C. 465-468.; Xanmunos b.3. 3amaxmapu (o xu3Hu 1 TBopuecTBa) // CeMHUTCKHUE
si3pIkd. — M., 1965, Xanmunos B.3., Xanunos A.B. buorpadus a3-3amaxiiapu, COCTaBICHHAs €r0 COBPEMEHHUKOM aJi-
Awnnapac6anu // TLI1.B (exeroa.) 1973, 1979, — C. 203, 212.; ITonne H.H. MonronsckTii cnoBaps «Mykanaumary-
n-agab». — M., 1971.; Dnarun B.C. The Interpretation of human features in the didactic works of Mahmud
Zamakhshari. International Journal of Multicultural and Multireligious Understanding (IJMMU) Vol. 10, No. 11,
November 2023. - pp. 257-261.; KpbimMckuit A. Apabckast auteparypa B ouepkax u odpasuax. — M., 1911.; 3akyes
A.K. ®unocodus an-Hazzama. - Baky: @opym - 1962. — 238 c.; Ochilova M. «An-Kammrady Txapymrax Maxmyn
3amaxmapu M MpoOiIeMbl CTAHOBJICHHSI NEPCHJIICKO-apaOCkoi sk3ereTuku. Pui. ¢aH. OOK. ...Jucc. aBroped. —
Hyman6e: Toxwuk memarormka WHCTHTYT, 2022. — 61 6.; Cupomxumamuazoga M. [Ipobmemsl parmoHamu3Ma B
¢GUIOCO(CKUX ¥ PENUTHO3HBIX BO33peHUAX a3z-3amaxmapu. Pan. ¢dan. HOM. ..jaucc. aBroped. — [ymanoe:
Toxuxucron Pec. ®annap Axagemusicu, 2016. — 24 6.

S Xaiipynnaes M.M. Ypra Ocuéna unx yitronum nappu Magauatu. —T.: ®an, 1994.-B. 79.; Daiizynnaes A.D.
[IpoGieMbl MpoTHBOpPEUHS B TPYyAAX KIACCHKOB ecTecTBO3HaHUA M ¢pmiocopun Cpennerr Asum. —T.: @an, 1974.-
b.148.; Haceipos P.H. IIporpeccuBHble uien MpICTHTENEH paHHECPETHEBEKOBOH (rtocodun CpenHeit A3uu O CBSI3H
YyBCTBA W MBIIUICHUS B IO3HAHUH U KpUTHKA UX Qancuduxanny / @unocodcekoe Hacneane HaponoB Cpengneit Azun
n Oopba mpmeit. —T.. Pan. 1988.-C. 54-76.; IllapunoB A. K aHanm3y HEKOTOPHIX 3apyOeKHBIX KOHIEHIIHH
OHTOJIOTMYECKHX CHCTEM CpeHea3naTcKux MulciuTenel // dunocodcekoe Hacieaune HapooB Cpenunel Azun u 6opba
uneir. - C. 38-40, 46.; HcmomoB 3. «Maxmyn 3amaximapuii Ba YHHHT «MyKaaauMmary-i-anad» acapu Xakumay.
Tomxkent. Amabuii mepoc Ne 3 (61). 1992.; MaxmynoB K. «Mykagaumary-i-anad» €3mMa odOumacuaa AHaIeKTal
xycycusiiiap. —TomkeHT: //Anabuii Mmepoc, Ne 3 (61). 1992.; Xacanos A. Kagumru ApaOUCTOH Ba MIIK HCIIOM: KHTOO.
XKoxumus acpu // Taxpup xaiparu: H.Kapomaros, H.MI6poxumos, 3.Hycaunuuos Ba 6omka. / —T.: TomkenTt uciom
yausepcurety, 2001.-256 6.; baxanupos P.M. 13 uctopun xinaccudukany HayK HAa CPEIHEBEKOBOM MYCIMAaHCKOM
Bocroke. —T.: Axamemus, 2000. -244 6.; A6gyxamumoB b. A. “BaiiT an-xukma” Ba Sv/pTa Ocué€ onuMIapUHUHT
Barmomnarn nimuit aomusata: (IX-XI acpmapna anmq Ba Tabumii ¢annap). —T., TOIIKEHT HCIOM YHHBEPCHUTETH
HamIpUET-MaT6aa Gupmammacu, 2004, —5.209-236.; Koaupos M. Mapxkasuii Ocué, Skun Ba Ypra Illapkausr
tdancaduit tadhakkypu. T.: Tomkent masmar IlapkmryHocnuk wHcTuUTyTH, 2010..; CaitmaxmemoBa A. Hciom
(dancadacuma rHOoce0IOTUK Macananap TadkuHu // danc. ¢aH. HOM. ... aucc. aBToped. — Tomkent: 2009. 28 6.;
Typaubaes A. “Byrok asutomamuz Maxmy a3-3aMaxniapuidHUHT acapiiapyjia sXIUIHIHK, 1YCTIMK, Oujia TapOusicu Ba
auHui ukpiapu xakupa” //Science and Education, vol. 1, no. 2, 2020, pp. 415. babdanazapos .M. Maxmyn
3aMaxmapuiiHUHT MabHaBUH Mepocura MyHocadar Exyn “ATBOK-y3-3axa0d”’Hu ypranraH rapoiauk osmm// Academic
research in educational sciences volume 2 | issue 5 | 2021. issn: 2181-1385 Scientific Journal Impact Factor (SJIF)
2021: 5.723. 462-4463 Gernap.; Rustamov A. Mahmud Zamaxshariy. —T.: Fan, 1971. B: 10-12.; Paxmenosa M.A.
Maxmyza 3amaxuiapuii neJaroruk Kapauuiapi TH3UMHAAa YMYMHUHCOHUH FosttapHuHr ¥puu//Academic Research in
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dumnocodcko-HaydIHbIE aHATU3bl OTCUECTBEHHBIX U 3apyOeKHBIX YUCHBIX,
YIOOMSIHYTBIX BBIIIE B JUCCEPTAlMU, IOCITYKWJIA BaXHBIM HCTOYHUKOM B
bopMHUPOBAaHUYU TEOPETUKO-METOI0JIOTMUYECKUX OCHOB UccienoBanus. [lockonbKy B
JAHHBIX HAy4YHBIX TpydaxX HEIOCTaTOYHO TOJHO PAaCKPBITH Quiocodckue u
HPaBCTBEHHBIE B3IISI/Ibl YYEHOTO, €0 00IIeYeI0BEYECKIE U TYMaHUCTUUECKUE UJIEU
B COUETAaHUU C HUCIaMCKoM (Quiiocoduei, B auccepTaliii OCHOBHOE BHHMAaHHE
yAENSIeTCS CUCTEMHOMY W TIIYOOKOMY aHaldu3y 3THUX BOIPOCOB C TOYKH 3pEHUS
uctopun ¢usocopuu, a TaKKe 3HAYCHUIO HJeH 3amaxmapd B COBPEMEHHBIX
COLIMAJIBHO-AYXOBHBIX MPOILIECCAaX, B YACTHOCTH B BOCIUTAHWU NOJAPACTAIOLIETO
MOKOJICHHUS.

CBsi3b IUCCEPTAIMOHHOTO UCCJIETOBAHUSA C HAYYHO-HUCCJIEA0BATEILCKUMH
IVIAHAMH  BbICIIEr0 00pa30BaTe/JbHOIO YYpe:KIeHUsi, I/1e BbINOJHEHA
auccepranms. JlucceprauvonHas palOoTa BbIMONHEHa B pamkax IIporpammbl
pa3BUTHSL YPIreHUCKOro rocyaapcTBeHHoro yHuBepcutera Ha 2017-2030 romsl u
[11ana Hay4YHO-UCCIEIOBATEILCKUX U OMIBITHO-KOHCTPYKTOPCKHUX paboT, myHkTa 2.4
«IIporpaMMa KOMIUIEKCHBIX Me€p, HalpaBICHHBIX HA pa3BUTHE HAYYHO-
HCCIIEN0BATENbCKON NESITEIbHOCTH U MOBBIIEHUE HAYYHOTO MMOTEHIINAIAY.

Heabio wucciaenoBaHus SBISICTCS OOOCHOBaHUE OOIIEYEIOBEYECKOTO U
I'YMaHHUCTUYECKOTO XapakTepa (huiiocoPpcko-HpaBCTBEHHBIX B3MIsLI0B Maxmy/a a3-
3amMaxiapy 1 KX MECTa B BOCIUTAHUH MOJIOJICHKH.

3aga4u uccie0BaHMA:

M3YUYCHUE COLMAJIBbHO-3KOHOMHUYECKOW M TOJUTUYECKOM CHUTYallud, a TaKkKe
OCOOCHHOCTEH pPa3BUTHS KYJIbTYPhl U HAayKH B TEPUOJ KUZHU U JEATCIBHOCTH
Maxmyna 3amaxiapu;

BBISIBJICHUE KOpHEU (HI0cOPCKUX M HPABCTBEHHBIX BO33PEHUN MBICIUTEINS,
KOHKPETHBIX aCIIEeKTOB HAyYHOTO W TBOPUECKOTO HACJEAMs, MOBJIMSBIINE HAa €ro
TBOPYECTBO;

PaCKpBITHE SMIIUPUIECKUX 0COOEeHHOCTEeN duiocopckux B3MILI0B Maxmyna
3amaxiapy v ero YHUBEpPCaJIbHBIX UJEH O TMYHOCTH, OOIIECTBE U TOCYNAPCTBE;

aHaJu3 OHTOJOTMYECKUX U THOCEOJOTMYECKHX B3[NISJIOB MBICIHUTENS,
MIPENICTABICHUS O CYITHOCTHU OBITUS U TIPOIIECCE TTO3HAHMUS;

packpbiThe B3DISLAOB MaxMmyna 3aMaximapd Ha MOpaJibHbIe KadecTBa
YEJIOBEKA;
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aHanu3 mnpoOieM wuciamMa B (PHIOCOPCKOM MHUPOBO33peHUH Maxmyna
3amaxiapu, poau CesamenHoro Kopana u 01arociioBeHHbIX XaJHCOB B TBOPUYECTBE
MBICTTUTES;

U3y4eHUE COLUAIbHO-(QUIOCO(CKON CYIIHOCTH B3IISAAOB MBICIUTENS Ha
CIpaBeUIMBOE OOLIECTBO, MOpalb U UHTEIJIEKT;

PacKpbITUE COLIMAIBHO-TYXOBHBIX U TUAAKTUUECKUX B3IVISIOB MBICIUTEIS,
3HAYEHUs €T0 HPaBCTBEHHO-IIPOCBETUTENBCKUX UJEH B BOCIIMTAHUU BCECTOPOHHE
Pa3BUTOrO MOKOJIEHHUS.

O0bexkTOM HMCCiIeI0BaHMA SBISETCS (PHIOCO(PCKO-HPABCTBEHHOE HACIEIUE
Maxmyna 3amaxmapu, OTOOpaHHbBIE HAy4YHbBIE WCCIENOBAaHUS, IOCBSIIICHHbIE
aHaJIU3y 3TOrO HACIEIUS.

IIpeameTrom  ucciegoBaHUsl  SBISIETCS ~ M3YyYEHHE  DMIMPHUYECKUX
ocobenHoctel  dunmocodpckux  Bo33peHud  Maxmyna  3amaxiiapu, — €ro
OHTOJIOTUYECKUX M THOCEOJIOTUYECKUX B3MIA0B, MUP(OH-PETUTHO3HBIX HICH B
npousBeaeHnM «Ainb-Kammod», a Takxke puinococko-3THIECKOi poOIeMaTUKH B
IpOU3BEACHUAX «ATBOK-Y3 3axa0b» u «HaBoOury-y-kaamum».

Mertoabl mccaenoBanus. B guccepranyu MCIIONB30BaHbl TaKWe Hay4HbIE
METO/Ibl KaK aHalu3 M CHUHTE3, KOMIUIEKCHBIN aHaliu3, CPAaBHUTENIbHBIN aHaJu3,
CUCTEMHO-(YHKIIMOHAJIbHBIN aHaIN3, KOHTEHT-aHaAJIU3, PETPOCIIEKTUBHBIN aHaJIN3,
TUATEKTUIECKUM, CHHEPI€TUYECKUI, TEPMEHEBTUUECKNN aHAIU3bI.

Hay4nast HOBU3HA HCCJIeIOBAHUSA 3aKIIIOYAETCS B CIEAYIOLIEM:

000CHOBaHO BJIMSHUE IBH)KEHUS MYTa3wiHs (pallMOHATUCTUYECKUA MOIXO/,
JOTUYECKUM aHan3, MBIILJIEHHEe, OCHOBAaHHOE Ha pa3zyme) Ha (duiiocodckoe,
IYXOBHO€ M HPABCTBEHHOE Hacieane Maxmyna az-3aMaxiliapd U pacKpbIThl B
palMOHAIMCTUYECKON UIC0JIOTMYECKOM MO3UIIMH B Mpou3BeieHnd «Ab-Katmod»»
THOCEOJIOTUYECKHE AaCHEKThl KPUTEPUEB JIOTUYECKOM OCHOBBI «UIKMBD) U
gynorBopHocTd KopaHa, €ero yHHKanbHOTO CTHJIS, IIIyOMHBI COAEpXKAHUS U
COBEPILEHCTBA €r0 SA3bIKA;

BBISIBJIICHBI B TPYAE MBICIUTENS «ATBOK y3-3axa0» HPAaBCTBEHHbIE KaTETOPHU
KauecTB, BaXHBIX JJIsI HPAaBCTBEHHOTO U JYXOBHOI'O POCTa YEJIOBEKa, TAaKHE KaK
BXHOCTh 3HAHUW ®W  OlarodecTsi, IIEAPOCTh, J00pOTa, JIOBOJBLCTBO,
CIPaBEUIMBOCTh, JIONT, OJaropo/ICTBO, COBECTh, COINEPEKUBAHUE, COLMAJIbHAS
COJIMIAPHOCTh U CYIIECTBEHHbIE OCHOBBI TPHUHIIMIOB «TaBXUA» U «BAbIa»,
JeKaluX B IEHTPE OCHOBBI €r0 UAeH Kaloma;

000CHOBaHbl THOCEOJIOTMYECKHE B3MIAAbI Maxmyna anb-3aMaximapu Ha
KPUTEPHI U 3aCTYITHUYECTBO, OCHOBAHHBIE HA MPUHIINUIIE «BabJ U BOU UCITAMCKOU
dunocodun, ero yueHus o ToM, 4To PuI0coGCKue 1 MOpaIbHbIE BOMPOCHI TOJKHBI
OBITh O CBOEH MPHUPOAEC TYMAHHUCTHUYECKUMHU (CBOOOAHOE MBILIICHHE, 3HAHUE,
OnarodecTrie M CIPaBEIJIMBOCTh) U KOHCTPYKTUBHBIMHU (Pa3BUBAIOIIMMUCS 4Yepes3
apXUTEKTOpa COOCTBEHHOM >XU3HH, IIEAPOCTh, 3HAHHE W YECTHOCTh), U BIUSHUE
O7aropoJHBIX Ka4eCTB Ha BOCIUTAHHE MOJOJASKHU (MPUOOpPETEHNE PETUTHO3HBIX U
CBETCKHMX 3HAaHUM, IPUOOPETEHUE PEIIMTUO3HBIX U CBETCKUX 3HAHUM O JyXOBHOCTH
YeJIOBEKa, MBIIJIEHUE, OCHOBAHHOE HA JIOTMYECKUX apryMeHTaX, HPAaBCTBEHHBIN
BBIOOD);
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YCOBEPIIEHCTBOBAHbl KPUTEPUM TaKHE€ KaK HWHTEIUIEKT, IPaBHIIbHOCTb,
CIPaBENJIMBOCTh,  JpYyk0a,  ceMbsi,  MpaBeJHble  JESHUSA,  BaXKHOCTb
WHTEJUIEKTYaIbHOTO U TYXOBHOTO Pa3BUTHsI JitofieH (TIpaBeqHasi *KU3Hb, I0CTUKEHUE
3peJoCTH, COIIacue B CEeMbe, J00poTa M TEepHeHue, IMOHUMaHue ao0pa u
I'YMaHHOCTH), HX BOCIHUTaHUS B Jyxe Jo0pa U TaTpuoTU3Ma (MPUBUTHE
HPaBCTBEHHBIX IIEHHOCTEH, MpEeJaHHOCTh) HAa OCHOBE B3IVIA0B Maxmyna as-
3amaxmapu Ha ¢(uiocodckre U aHTPOIMOJIOTHYECKUE MpOoOIeMbl B €ro Tpyae
«HaBooOur-ynb-kanum» («M3smiasie ¢ppassi»);

000CHOBaHbI (PUIOCOPCKUE B3MISABI MBICIUTENS HAa TapMOHUU Hay4dHO-
CEMaHTUYECKHX (MOHMMAHHE, AHAJIU3) M HAyYHO-OMHCATEIbHBIX (BBIpAKEHUE,
COOOIIIEHNE) UACH C JUTEPATypHBIMH M THOCEOJOTMYECKUMH MPUHIIUIIAMH, YTO
METOJIbl «acujia Ba-aJKBHOa» (aprymMeHTalus MOCPEACTBOM BOIIPOCOB M OTBETOB,
NOHMMaHUE (PUKXa U MPABOBBIX BONPOCOB, PA3BUTHE JOTMYECKOTO MBIILUICHUS U
U3y4eHUE 3HAHUN Ha OCHOBE HAYyYHBIX JJOKA3aTeJIbCTB) COOTBETCTBYIOT UCIAMCKOM
peNUrum, OCHOBaM IIapHuaTa U CBETCKUM HayKaM U YTO Ha HEM OCHOBaHBI IPUHIUIIBI
panuoHanu3Ma  (YMCTBEHHOTO  MO3HaHMs),  anbTpyusMa  (FyMaHHU3Ma),
COJIMJAPHOCTH, TOJEPAHTHOCTH, HDABCTBEHHOCTH U MEXHALIMOHAIIBHOTO COTIACHSI.

IIpakTH4Yeckne pe3yabTaThbl HCCJIEIOBAHUS 3AKIIOYAIOTCS B CIEAYIOLIEM:

000CHOBaHO, YTO COLMAIbHO-pUIocopckoe Hacieane Maxmyna 3amaxuiapu 1
OCHOBHBIE YEPThI €r0 PEIUTM03HO-HPABCTBEHHBIX B3IVISLIOB C(POPMUPOBAIHUCH MO
BIIMSIHUEM COILIMAJIbHO-3KOHOMHYECKOW Y MTOJIMTUYECKON cuTyaluu MaBepaHHaxpa
u Xope3ma, I1e OH JKWUJ, B THOCEOJOTMYECKUX B3IVISAAX MBICIUTENSI CO3HAHUE,
MBIIJIEHUE W BOCHPUITHE SIBISIIOTCS OCHOBHBIMHM (akTopaMu MpUOOpETEHUs
3HAHUI;

OBLJIO BBISIBJICHO MPU U3YYEHUH OTAEJBHBIX aCMEKTOB (PHIOCOPCKOTO yUeHUs
Maxmyna 3amaximapy BAMSHUE B3IVISAOB MCIAMCKUX (QriiocooB Ha TBOPYECTBO
MBICITUTENIS, @ TaK)KE BBIICHEHBl TaKHE €r0 OCOOCHHOCTH KaK MOAYEepKUBaHUE
CBOMCTBEHHBIX €r0 TOJIKOBAHMIO TBEPIAbIX W OAHOTHUIHBIX CTHXOB, BBICOKas
3HaYUMOCTh «UJIMHU-Ma’ aHUN» U «UIMH-0aéH», HaXOXAeHUE B popMe «ac’uiia Ba-
a/kBubay, MpUJIaHUE MIMPOKOTO MecTa I'paMMaTHKE U TPaJWLMOHHBIE METOJIbI
tonkoBaHusi Kopana yepe3 Kopan (tadcup anb-Kypan 6u-ans-Kypan);

BBISIBJICHO, 4TO  (PUI0CO(CKO-HPABCTBEHHBbIE  B3IVISABI  3amaxuiap,
BKJIIOYAIOIINE B ce€0sl YKpEIUICHHE HPaBCTBEHHOT'O BOCHHUTAHMS (CIPAaBEIIMBOCTH,
YECTHOCTH, MPaBAUBOCTH), (POPMHPOBAHHE YEJIOBEUECKMX KAue€CTB (TEpIICHMUS,
TPYIOIIOOUS, TAaTPUOTU3MA), OKA3bIBAIOT MOJIOKUTENILHOE BIUSHNE Ha TUYHOCTHOE
Pa3BUTHE MOJIOJEHKH, YKPEILISIOT JyXOBHbIE LIEHHOCTH.

JIOCTOBEPHOCTh Pe3yJIbTATOB HMCCJIEIOBAHUSA ONPEICISETCS TeM, 4YTO
TEOPETUUYECKHUE TTOJIOKEHHUS, METO/Ibl MCCIIEIOBAHUS U BBIBOJIbI, UCIIOIb30BAaHHBIE B
MpoLIeCCe HCCIEAOBAHMS, TMOJYYEHbl IyTeM OOpamieHuss K MUChMEHHBIM
NEPBOMCTOYHHUKAM, (PaKTaMm, CTaTUCTHMUECKUM JIaHHBIM, OMNpPEICICHUE MOHITHN
pa3paboTaHo B COOTBETCTBUU C TPEOOBAHUSMU METOAOJIOTHH U JIOTUKH HAYYHOTO
UCCIIEZIOBAHNUSA, @ PE3YIbTaThl IPEJCTABICHBI B OMYOJUKOBAHHBIX HAyYHBIX CTaThIX,
Ha pECIyOIMKAaHCKUX M MEXKIYHApPOAHBIX KOH(MEPEeHLHIX, YTO ampoOarus
IIPOBEJIEHA, BBIBOJBI 10 PE3YyJIbTaTaM MCCIEI0BaHUs pa3pabOTaHbl, PEKOMEHIalUN
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BHEIPEHbI, a TIOJYYEHHbIE pe3ylbTaTbl MOJATBEPKICHBI YIOTHOMOYEHHBIMU
OpraHU3alHSIMU.

HayuyHo-npakTu4yeckasi 3HAYUMOCTHb  Pe3yJbTATOB  HCCJIEIOBAHMS.
HayuHoe 3HaueHue pe3yapTaTOB HCCICAOBAHUS 3aKIIOYAETCS B BO3MOXKHOCTHU
UCIIOJIb30BAHMS BBIJIBUHYTHIX KOHIIETITYaJIbHBIX HJIEH i1 BBEICHUA B OOOPOT
uHpopMa 0 (HUIOCOPCKOM M JTyXOBHO-HPABCTBEHHOM Hacieaun Maxmyna
3amaxiapu, JOBEICHHsSI €r0 HAaydyHOTO M TBOPYECKOTO HACHEAMs J10 OOIIEeCTBa,
OOIIIECTBEHHOCTH, B YaCTHOCTH, JI0 MBIIUICHUS! 3PEJIOr0 MOKOJCHUS, HIUPOKOTO
MIPUMEHEHUSI €T0 MPOCBETUTEIBLCKUX, BOCIIUTATEIIbHBIX U HPABCTBEHHBIX HICH B
chepe o0pa3oBaHUS U HAYKH, TITYOOKOTO H3Y4YEHUST O60raToro HayqYHOTO U TyXOBHOTO
HacJieIUsl HallluX BEJIUKUX MPEIKOB C LEIbI0 YKPEIJICHUS JyXOBHOTO UMMYHUTETA
B CO3HAHUU MOJAPACTAIOIIETO MOJIOJOTO MOKOJICHUS, OpTraHu3allud MEpPOIPUATUM,
HaIlpaBJICHHBIX Ha JIOBEJICHHUE JI0 MUPOBOTO COOOIIECTBA U IIUPOKON Mpomnarasibl
Ha  MEXIYHapOJIHOM  YPOBHE  HAy4YHO-NOSICHUTEIbHBIX  IEPEBOJOB U
CONOCTABUTEIBHBIX TEKCTOB TPYIOB HAIIMX [POCBETUTENEH, BHECIINX
HECPAaBHEHHBIN BKJIA]l B UCIAMCKYIO [IMBUJIM3ALUIO U KYJIBTYPY, pealiu3aluu Mep 1o
YKPEIUICHUIO Yy MOJIONIeKHU J00BU K PomuHe, compuyacTHOCTH K €€ cynboe,
NPEIaHHOCTHU npodeccun, MOBBIICHUS 3¢ HEeKTUBHOCTH JyXOBHO-
IPOCBETUTEIHCKON PAOOTHI.

[IpakTHueckass 3HAUUMOCTh PE3YIbTATOB UCCIEAOBAHUS 3AKIIOYAETCA B TOM,
YTO B3MIAABI HA UPPOH-PUIOCOPCKUI aHAIIN3 COLUATBHO-(PUI0COPCKOTO HACIEIUS
Maxmyna 3amMaxiapyd MOTYT ObITh HMCHOJB30BaHbBI MPU OPTAHU3ALMHU TYXOBHO-
MPOCBETUTEILCKUX MEPONPHUATHI Cpelar HaceleHUs] IEeHTpaMHu «J[yXOBHOCTb U
MPOCBETUTEIHCTBO», MOBBINIEHUN IP(HEKTUBHOCTH TYXOBHO-IIPOCBETUTEIHCKON U
BOCIUTATEILHON pabOThI B YUEOHBIX 3aBEJICHUSIX, HAJIAXKUBAHUU COTPYTHUUECTBA C
COCETHUMHM CTpaHaMM B OOJacCTH COXpaHEHUS U HUCCIEIO0BaHUS JIPEBHUX
MMCbMEHHBIX UCTOYHHUKOB B mpeaenax L{eHTpaibHO-A3HaTCKOro PerMoHa, a Takke
Ipy TpenojlaBaHuu TakuxX MnpeaMeToB Kak «Dumocodus», «JlyXoBHOCTHY,
«Penurunosenenne», «lIpodeccuonanbHas TyXOBHOCTBY», MOATOTOBKE METUHHBIX
IporpaMM U MEIUNHBIX MAaT€pUAIOB, UCCIEIOBAHUU MUCbMEHHBIX UCTOYHUKOB IO
0O0II1eCTBEHHO-TTOJIMTUYECKOM KU3HH, S3BIKY, KYJIBTYpE U UCTOPUU CTpaH Bocroxa,
CO3JJaHHBIX HAIIMMHU BEJIUKUMHU TMPEIKaMH, U pealv3alid PEeJMruo3HO-
MIPOCBETUTENBCKUX MMPOEKTOB.

Buenpenue pe3yibTaToB HcciaeaoBaHus. Ha ocHOBE MONy4eHHBIX HAyYHBIX
PEe3YJIBTaTOB PACKPHITh MeCTO (UI0codCKUX U HPABCTBEHHBIX B3MNIAI0B Maxmyra
a3-3aMaxImapy B BOCIUTAHUHA MOJIOJIEHKU:

Hay4yHbIE BBIBOJBI O TOM, 4YTO BIMSHUE JBUXKCHUS  MYyTa3WIUs
(palMoHAMMCTUYECKUHN MOAXO/I, JIOTUUYECKUM aHalli3, MBIIUICHHE, OCHOBAHHOE Ha
pasyme) Ha ¢uiocodckoe, TyXOBHOE M HPABCTBEHHOE Hacienue Maxmyna asz-
3amaxiiapy ¢ PacKpbIThl B PAlMOHATUCTUUYECKOW HACOJOTHYECKON MO3ULHUH B
npousBefieHUN  «Anb-Kammody»  THOCEONOTHMYECKHE  aCleKThl  KPUTEPHUEB
JIOTUYECKON OCHOBBI «UJIKMBI» U 4yTOTBOPHOCTH KopaHa, ero yHuKaJIbHOTO CTHIIS,
[TIyOWHBI COMEP)KaHHWS W COBEPIICHCTBA €ro S3bIKa OBLIM HCIIOJIB30BaHBI B
nestenbHOCTH LleHTpa mcnamckoil nuBmian3anuu B Y30Oekuctane npu KabOunerte
MunuctpoB PecnyOnuku Y30ekucTaH, B TOM 4YUCIE B OOCCIICUCHUU Pean3aIiuu
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3a/1a4, 0003HAYEHHBIX B «/OpOXKHOM KapTe» MO HM3YYEHHUIO HAYYHOTO HACIEqus
HaIllUX MPEIKOB, BHECIINX BKJIAJl B Pa3BUTHE MHPOBOW HAyKH W IMBWIM3ALUUA U
npornarasjie JOCTHKEHUN B 30Xy HOBOTo paciBeTa. (CripaBka LlenTpa ucinamckoi
nuBUIM3auK B Y30ekuctane npu Kabunere Munuctpos PecriyOnuku Y30ekuctan
Ne 06-07/830 ot 14 nexabps 2024 rona). B pe3ynbrare, 3T0 NOCIYXKUIIO TOMY, YTO B
HaIiei ctpaHe ObUTH pa3paboTaHbl METOIMYECKHE TOCOOUS 1JIs MPONAraHIuCcTOB MO
U3YYCHHUIO Yrpo3, HAMpaBJIEHHbIX Ha HapylleHHWE CTA0MIBHOCTH OOIIeCTBa, U
npoOJeM UX MPEAOTBPAILICHHS B IIEHTPE UCIAMCKOW [IUBUIIU3AIUY;

Hay4YHbI€ BBIBOJbI, MPEIJIOKEHUSI W PEKOMEHIAIMU O TOM, 4YTO B TpPYHAE
MBICJIATENIST «ATBOK y3-3aXa0» HPABCTBCHHBIC KAaTETOPHUU KAuyeCTB, BAXXHBIX IS
HPABCTBEHHOI'O W JYXOBHOTO POCTa YEJIOBEKa, TaKME KAaK BaXKHOCTh 3HAHUN U
Onmarodyectusi, IIEAPOCTh, A0OpPOTa, JIOBOJLCTBO, CIPABEIJIUBOCTh, JIOJT,
OJaropoJicTBO, COBECTb, COINEPEKUBAHHUE, COLMAIbHASA COJIUMAAPHOCTH U
CYILIECTBEHHbBIE OCHOBBI IPUHIIUIIOB «TaBXU» U «BabJ1a», JIEKAT B IIEHTPE OCHOBBI
ero ujeu kajmoma, ObLIM HCHOJb30BaHbl TenepaauokanaioM JIM HanmonanbHoit
TeJIepaIMOKOMITAHUN Y30€KHUCTaHa « Y30€KUCTaHy» MPH MOJTOTOBKE CIIEHAPUEB /IS
nporpamm «Hamusa u myxoBHOCTBY», «OOpazoBaHue M paszBUTHE», «MoOJOIEKb
Y36ekucrtanay, kKoropbie TpancaupoBauch B 2023-2024 rogax. (CrpaBka Ne 04-36-
1179 tenepaanokaHana «Y30ekucrtan» HarmoHalbHON —TelepagroKOMIIaHUU
VY36ekucrtana ot 8 Hos10ps 2024 roxa). B pesynbrare, 3T0 MOCTyKUI0 00OTAIEHUTO
COJIEpKaHUS MporpaMM U OOOTAIICHUIO COACPKAHUS HOBBIMU MCIAMCKUMU
HMCTOUYHHKAMU U JIUTEPATypOM, 4TOOBI TTOMOYb MOJIOACKH HAIlled CTpaHbI ITyOxKe
MOHSATH POJIb UCIAMCKHUX [IEHHOCTEW B BOCHUTAHUU U 00pa30BaHUU UX JIyXOBHOTO U
HPABCTBEHHOT'O MUPOBO33PEHUS, a TAK)KE OOBSICHUTD, UTO HayKa SIBJISIETCS] BaXKHBIM
dhaxkTopom obecrieueHHs pa3BUTHS TOCYIapCTBA U OOIIECTRA;

BBIBOJIbI O TOM, YTO THOCEOJIOTMYECKHE B3MIsIAbI MaxMy/ia alib-3aMaxiiapy Ha
KPUTEPHUIi U 3aCTyITHUYECTBO, OCHOBAHHBIE HA IPUHLINUIIE «BABJI U BOU» UCIAMCKOU
dbunocodum, ero yueHus o Tom, 4To Guaocockue 1 MOpaIbHbIE BOMPOCHI TIOJKHBI
OBITH O CBOEH TPHUPOJIC TYMAHUCTHYECKUMHU (CBOOOJHOE MBIIICHUE, 3HAHUE,
OnmarodecTrie W CIPaBEAJIMBOCTh) U KOHCTPYKTUBHBIMU (Pa3BUBAIOIIMMHUCS Yepe3
apXUTEKTOpa COOCTBEHHOW JKU3HHM, IIEAPOCTh, 3HAHWE M YECTHOCTH), W BIIUSHHE
OaropoAHBIX Ka4eCTB HA BOCITUTAHUE MOJIOJICKH (MPUOOPETEHUE PETUTHO3HBIX U
CBETCKHX 3HAHUH, TPUOOPETECHUE PEIIUTUO3HBIX M CBETCKUX 3HAHUHN O JYXOBHOCTH
YeJIOBEKa, MBIIIJIEHHE, OCHOBAaHHOE Ha JIOTUYECKUX apryMEHTaX, HPaBCTBEHHBIN
BbIOOp), ObumM wucnodb3oBaHbl B Ilynkre 41 «llpomaranasl HalMOHAIBHBIX
IIEHHOCTEH, AYXOBHBIX Kaue€CTB M OOIIECTBEHHBIX HOpM», u3jokeHHOM B VIII
Hanpasienuu [Tporpammel Meponpustuii PecriyOnrkaHCKoOro HeHTpa JyXOBHOCTH U
npocsenienuss Ha 2023 roa, AJisi OpraHu3alvu U MPOBEACHUS MPOIAraHauCcTCKON
paboThl 0 TeMe «YKpeIyieHHe HallMOHAJBLHOTO €IMHCTBA, NpeaaHnHoctu Ponune,
TOPAOCTH 33 HAIIMOHAJIBHYIO HUJICHTUYHOCTH CPEAU HACEJICHUSI 4epe3 H3YyUYCHHUeE
WUCTOPUU HaIlIed HAIMOHAILHON TOCYJapCTBEHHOCTH W 0OOTaTroro HAy4YHOTO W
JTyXOBHOTO HACNEAsl HAIMX BEIUMKHUX MpeaKoBy. (CrnpaBka MHCTUTYTa collManbHO-
TyXOBHBIX  HCCleoBaHWN  PecnmyOnmMkaHCKOTO — IIEHTpa  JyXOBHOCTH U
npocBetutTenbeTBa Ne 420 ot 21 nHosiOpst 2024 1.). B pesynbrare, 3TO MOCTYKHUIIO
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aHanM3zy Bompoca o MmecTe (pumocopckux M HPABCTBEHHBIX B3MIAA0B Maxmyna
3aMaxiapu B BOCIIUTAHUU MOJIOIEKH;

BBIBOABl II0 YCOBEPIICHCTBOBAHUIO KPUTEPUEB TAaKUX KAaK MHTEIUIEKT,
IPaBUIBHOCTb, CIIPAaBEIJIMBOCTb, APYKOa, CEMbsl, IIpaBEIHbIE NESHUS, BAXKHOCTh
MHTEJJIEKTYaJIbHOTO U YXOBHOTO pa3BUTHS JItOIEH (IIpaBeiHas )KU3Hb, JOCTHKEHUE
3peNocTH, comnlacue B CeMbe, J00poTa U TepleHue, NOHMMaHue no0pa u
IYMaHHOCTH), KX BOCIUTaHUS B Jyxe JA00pa M nNarpuotusma (IpUBUTHE
HPABCTBEHHBIX IIEHHOCTEH, NPEIaHHOCTb) Ha OCHOBE B3INIAA0B Maxmyna asz-
3amaximapu Ha ¢unocodckre M aHTPOIOJOTUYECKHUE MPOOJIEMBI B €ro TpPYAe
«HaBoOur-ynb-kanmum»  («3smaple  ¢pasp») ObUIM  UCHOJIB30BaHBl  JJIS
BBIIIOJIHEHUS MTOCTABJIEHHBIX 3aJlad B paMkax npakrtuyeckoro npoekra Ne A-OT-
2021-11 «Co3nanue 21eKTPOHHON TPAHCAUCIUIIMHAPHON M1aT(HOPMBbI KOMILIEKCA
PEUTUO3HBIX M HAMOHAJIBHBIX LEHHOCTEN y30ekckoro Hapona» (2021-2022 rr.),
peanusyemoro B HamuonaneHOM  yHuBepcutTeTe Y30ekucraHa. (CrpaBka
HanuonansHoro ynuBepcutera Y3z0ekucrtana Ne 04/11-1666 ot 24 suBaps 2025
roza). B pesynbrare, 3T0 nMociIyXuiio AajbHENIIEMY MOBBILIEHUIO 3()()EKTUBHOCTH
HAy4YHO-IIPAKTUYECKOM  JESITEIIBHOCTH B JIYXOBHO-IIPOCBETUTEIBCKOM U
HPAaBCTBEHHO-BOCIIUTATEIIbHOM HAIlPABICHUSAX, PA3bICHCHHUIO 3HAYCHHUS JyXOBHO-
HPAaBCTBEHHBIX MJIEH  PEIMTHMO3HO-(UIOCO(CKOro ydeHus 3amaxiiapd B
BOCIIUTaHUH MOJIOJIEKH, YKPEIUICHUIO B HEW I'yMaHHW3Ma, YEJI0BEYHOCTH, BBICOKOM
HPaBCTBEHHOCTH, JII0OBU K Ponuue;

BBIBOJIBI O TOM, YTO YCOBEPIUIEHCTBOBAaHbI KPUTEPUM TAKUE KaK HHTEIUIEKT,
MPaBUJILHOCTh, CHPABEJIMBOCTD, APYK0a, CEMbs, MPaBEAHbIC ACSHUSA, BaXKHOCTh
MHTEJUIEKTYaIbHOTO U AYXOBHOIO Pa3BUTHS JItO/IeH (MTpaBeqHAas XKU3Hb, 10CTUKEHUE
3peJoCTH, COIIacHe B CEMbe, J00poTa W TEpHeHue, MOHMMaHue a00pa u
I'YMaHHOCTH), HMX BOCHUTaHUA B JAyxe Jo0pa H mnarpuotusma (IpUBUTHE
HPAaBCTBEHHBIX LIEHHOCTEH, IMpEeNaHHOCTh) HA OCHOBE B3MIAA0B Maxmyna asz-
3amaxmiapy Ha (UIOCOPCKHE W AHTPOIOJIOTHYECKHE TPOOJIeMbl B €ro Tpyae
«HaBoOur-ynb-kanum» («3sinbie ppasbi»), ObUTH UCTIOIB30BaHbI ITPH MOITOTOBKE
yueOHUKa «Punocopus», M3TAHHOTO B COOTBETCTBHUM CO CBHJETEIHCTBOM No
314730, yTBep>kIeHHBIM MMPUKa30M MUHUCTEPCTBA BBICIIIETO 0Opa30BaHUs, HAYKH U
uHHoBaruii ot 17 mas 2023 . Ne 314. (CmpaBka Ne 02/01-01-136 Ilentpa
WCCJICIOBaHNN pa3BUTHUSL BbIcHiero odbpaszoBanus ot 10 gexabps 2024 r.). B
pe3yapTare, 3T0 CloCOOCTBOBAJIO OOOTAIIEHUIO COCpKAaHUS YUEOHOU TUTEepaTyphl
U KBUIM(PUKAUMOHHBIX TPEOOBAHWI B JaHHOW 00NACTH, a TAaKXE MOBBIIICHUIO
UHTEpeca yyalleicss MOJOJAeKH K YIITyOJICHHOMY HM3YYEHUIO HAyYHOTO HACIEAMs
MmpiciuTenedl Bocroka, o0orameHuro AyXOBHO-HPaBCTBEHHOI'O MHUPOBO33PEHUS
MOJIOJIEHKHU.

Anpolauust  pe3yiabTaToB  HMCCJeIOBaHMsl.  Pe3ynbrarel  TaHHOTO
MCCJIEOBAHUS 00CYKIANNCh HA 5 MEXAYHAPOIHBIX U 8 pecryOIMKaHCKUX HayqHO-
MPAKTHYECKUX KOH(EePEHITHIX.

Ony0MKOBaHHOCTH Pe3y/IbTATOB HMcciaenoBanusa. [lo Teme uccnenoBaHus
ony0iarKoBaHO 32 Hay4YHBIX TpyAa, B TOM uucie | MoHorpadus, 12 HayyHbIX cTateit
(10 - B oTeyecTBEHHBIX U 2 - B 3apyOeKHBIX JXKypHajax) B HAyYHBIX H3JAHUSIX,
PEKOMEHJIOBAaHHBIX K MyONMuKanuu Beiciiell arrecTalMoOHHONW KOMHUCCHEN Mpu
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MunucrepcTBe BbIcIiero 00pa3oBaHMs, HAayKM ¢ HWHHOBauui PecmyOnuku
VY306ekucraH.

Crpykrypa u 00beM auccepramuu. /luccepramus COCTOMT W3 BBEICHUS,
YeThIpeX IVIaB, 3aKIIOYEHUS U CHHUCKa JuTeparypbl. OOmmii 00beM auccepranuu
cocranisiet 219 crpanuil.

OCHOBHOE COJIEP)KAHUE JIMCCEPTALIUU

Bo «BBemeHum» IuccepTallMOHHOW pa0OThl ONHUCHIBAETCS aKTYalbHOCTh U
BOCTPEOOBAHHOCTh TEMbI, €€ COOTBETCTBHE IPUOPUTETHBIM HAIPABICHUSIM
pa3BUTHUS HAYKU U TEXHOJIOTHI B peciryOnuke, JaeTcs 0030p 3apyOeHBIX HayUHBIX
UCCJIEIOBAaHUN MO TEME, CTENEHb M3YYEHHOCTH MPOOJIEMBI, €€ CBA3b C HAy4HO-
UCCJIEZIOBATEIbCKUMH TUIAaHAMU BBICIIETO 00pa30BaTEIbHOTO YUPEKACHUS, ITIe
BBITNIOJIHEHA JIUCCEPTaLis, @ TAK)KE OMMCHIBAIOTCS LENU U 3a]]a4, OObEKT, IPEIMET
UCCJIEI0BAaHUs, METO/IbI, UCTIOIB30BAaHHBIE B HICCIIEOBAaHUU. PackpbiBaeTcs HayqHas
HOBU3HA HCCIEAOBAHMS, €ro MPaKTUYECKUE pe3ylbTaThl, JOCTOBEPHOCTh
IIOJIyYECHHBIX PE3YJIbTAaTOB, UX HAy4HAasl U MPAKTUUYECKasi 3HAYUMOCTb, IPUBOIATCS
CBEJCHUSI O BHEIPEHUH, anpoOaiuu, OnyOIMKOBAaHHOCTH, CTPYKTYpe U oObeme
PE3YJIBTaTOB UCCIEAOBAHUSI.

B nepBoii mmaBe guccepranuu 1nox Ha3zBaHueM «Teopermueckue u
METOH0JIOTHYeCKHEe OCHOBBI M3y4eHHs (ui10coGpcKo-HPaBCTBEHHOI0 HACIEINS
Maxmyna 3amaximapm» paccMaTpUBAIOTCS KU3Hb, Hay4dHasl JEATENbHOCTh W
dbopmupoBaHue penuruo3Ho-duinocodckoro Haciaeauss Maxmyna 3amaxiiapu, a
TakKe u3yueHue ero ¢punaocodckoro Hacieaus: yueHsiMu Boctoka u 3anana.

B naMccepranny  ONUCBHIBAIOTCA  pallMOHAJIMCTHYECKHE Haen Maxmyna
3amaxiapy, OCHOBaHHBIE HA PETUTHO3HOM JABMKCHUM MYTa3WJIHMTOB, a TaKXKe
OPUYUHBl BO3HUKHOBEHUS, (DaKTOpbI, TOBIUSBLINE HA HErO, W 3Tallbl Pa3BUTHUS
ATOTO JABMXKEHUS, BOZHUKILIErO B nepBou nojouHe VIII Beka Hamen 3pbl. XoTd
CYLIECTBYET OIpPENEIECHHbII KOHCEHCYC OTHOCUTEIBHO MPOUCXOXKIAEHUS TEPMHHA
«MYTa3WINTB», B3MISAAbl HA €ro MEpPBOMCTOUYHUKHM paznuuarorcs. CeromgHs
BBIJIBUTAIOTCSL YETBIPE PA3JIMUHBIE TOYKH 3PEHUS OTHOCUTEIBHO IPOMCXOXKIACHUS
3TOro ABM>XeHHs. CornacHo NepBOMY MHEHHIO, OHO OCHOBAHO Ha BO3AEP’KAHUU OT
MUPCKHX KEJaHUN, YIOBOJILCTBUMN U Tpex0oB. [I03TOMY TEX, KTO BO3AEPKUBAICS OT
MUPCKHX €], Ha3bIBAJIM MyTa3WIUTaMU. BTopas ujes 3akiito4aeTcsi B TOM, 4TO Te,
KTO 3aHsUI HEUTPAJIBHYIO MO3ULIMIO BO BPEMS MYCYJIbMaHCKOW IPAKIAHCKOW BOWHBI,
NOJIyYWJIM Ha3BaHWEe MyTa3wiauToB. COINIACHO TPETbEW TOYKE 3pEHUs, TE, KTO
OTHANWIICA WA OTAENUJICA OT oOmecTBa (yMMBbI) HM3-32 CBOUX PEIUTHO3HBIX
pasIMYuMii, TaKKe MONYYWIM Ha3BaHMe MyTasunutoB®. Hakowen, dersepras mues
3aKJIFOYAETCS B TOM, YTO JBHKEHUE MYTa3WJIMTOB BO3ZHHUKIIO B CHUITY MOTUTHYECKUX
IPUYUH B OOILECTBE TOTO BpeMeHH'. YuibaM MOHTIOMEPH, APYIrOM 3araHbIi
YUEHbI!, MPOBOJMBILNI HCCIIETOBAHUE MPOUCXOKACHUSI MyTa3WIUTOB, YTBEPHKIAET,
YTO MYTa3WJIUTHl OBUIM CTOPOHHMKAMH U MUCCHOHEpaMH JBUXKEeHHUS AOOacumoB B
pesosmonuu mpotuB Omelisnos®. I1o MHEHHIO U3BECTHOTO yueHoro-uciaamonena I11.
3usinona, «[IpencraBuTesns 3Toro TeueHus: Xacan anb-bacpu (642-728 IT. H. 3.) cTan

® Nyberg H.S. Al-Mu‘tazila. / Kifayat Ullah, M.A. - Washington, DC March 21, 2013. EI1, 6: 787-93.
" Daniel Gimaret, “Mu‘tazila,” EI2, 7:783-93.
8 William Montgomery Watt, The Formative Period of Islamic Thought (Edinburgh Univ. Press, 1973), 209-11.
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MPUYMHONM BO3HUKHOBEHUS JIBH)KEHHS MYTa3wIMTOB. Ero mocnenoBarenu, Takue
kak Bacunp nbu Arta (ym. 748 1. H. 3.) 1 Amp ubH Y6aiia (ym. 761 . H. 3.), chIrpanu
3HAYUTENBHYIO POJIb B pa3BUTUM ydeHHUs XacaHa anb-bacpu. OHM nmpuMeHWIN K
UCJIaMy METOJbl M KOHIENIMHU aHTHUYHOW (UI0COUU U JIOTHKH, HBITAIUCH
OTPULIATh MUCTULM3M U MBITATUCH PAllMOHATIBHO UCTOJIKOBATh OCHOBBI UCIaMa.

MyTasunuss H3HAYaJbHO BO3HHMKJIA KAaK IIKOJIA TEOJOTMH, KOTopas
COCpPEAOTOYMIIACh Ha TAKUX BOIPOCAaX, Kak OOOCHOBAaHME OCHOBHBIX 3aKOHOB U
OPUHLMIIOB HcJama, OOBSICHEHWE WX MCTUHHOM MpUpOABl M  IPHUYUH,
CUCTEeMAaTUYECKUI aHaJIn3 U OOBSICHEHHE CYIIECTBYIOIIUX MPUHIIMIIOB, CBSI3aHHBIX
C HCJIaMOM, JI0Ka3aTeJbCTBO CHUTYallHMi, KOTOpBIE YEJIOBEK HE MOTI MOHATH C
IIOMOIIIbIO COOCTBEHHBIX YYBCTB, @ TAaKXeE IPEIOCTABICHHUE Pa3yMHBIX OTBETOB
MOJINTUYECKUM U (PHIIOCO(CKUM TEUEHUSIM CBOEr0 BPEMEHH, KOTOPbIE 3aHUMAJIN
MIPOTHBOIOJIOKHBIE TO3ULMU MO OTHOIIEHHIO K HUM. DTH BOIPOCHI BBI3BIBAIU
Oonb1I0M uHTEpec B cBoe BpeMs. Hampumep, Hatypunocodus siBisercs A HUX
CPEICTBOM YCTAHOBJICHHS TaBXHaa. AHAJIOTMYHBIM 00pa3oM OHM MpHUIaBaIU
3HaYEHUE HMamary, 4YToObl YCTAaHOBUTh MNPUHLMII MOOYXKJIEHUA K J00py U
3anpenieHus 31a. MyTa3winThl OTIAI0T IPUOPUTET pa3yMy B PEIICHHUH MUPCKUX U
PENUTHO3HBIX BOMPOCOB. «MyTa3winTe», — ToBopUT M.3. 3aKyeB «IIpuaaBaIu
00JIbII0€ 3HAaUEHUE YMCTBEHHOM AESITEILHOCTH U IPU3HABAJIU €€ IECTHIM YyBCTBOM
CPEIIH TIATH YyBCTB .

B nuccepranuu roBopuTes, 4To 3aMaxiiapy, Hapsay ¢ MyTa3uJIUTaMH, CAIATAIT
pa3yM CBSIICHHBIM U IHCAJl B CBOEM TpyaAe «ATBaK y3-axad» («30J10TbIE paJoCTh»):
«Mnute B CBOEH pesUruu noj 3HaMeHeM cyiTaHa (pa3yMa), U He JIOBOJIbCTBYUTECH
noBecTBOBaHUEM Takoro-To»%. B cBoeli paboTe 3aMaxiapu paccMaTpuBaeT pasyM
KaK OCHOBHOW WHCTPYMEHT IIO3HAHMSI PEIUTHO3HBIX MCTHH, BEJIMYANIIETO
MOCpPEAHMKA B Pa3IMUCHUU 100pa U 371a U TOHUMaHUH O0KECTBEHHOTO OTKPOBEHUSI.
3amaximapy CBS3bIBAET MOPAJIbHYIO LIEHHOCTh YEJIOBEYECKOrO0 MOBEACHUS C €ro
N00OpOBOJBHBIMU ~ AeHCTBUAMH. OH TOBOPHUT, YTO MOPAJIbHBIE LIEHHOCTH
OHTOJIOTMYECKHU MPEAIIECTBYIOT YEJIOBEUECKOMY MOBENCHHIO. Pasym MOXeT 3HaTh
HEKOTOPbIE€ U3 3TUX OHTOJIOTMYECKHU CYIIECTBYIOLIUX LIEHHOCTEH 0€3 OTKPOBEHUSI.
CrnenoBarenbHO, MOBEACHUE YEIOBEKAa UMEET CBOMCTBO J€JaTh €ro HPaBCTBEHHO
XOPOIIUM WM TUIOXUM. HekoTophle U3 ATHUX IIEHHOCTEH, 001a/1ar01re MOpaTbHON
O0OBEKTUBHOCTHIO, MOTYT OBITh TO3HAHBI PA3yMOM.

OcHOBHOE BHMUMaHHUE B HCCIEAOBAHMM YAEJIEHO TOMY (HaKTy, YTO B3IJISIbI
MYTAa3UJIATOB IOJY4YUIN IUPOKoe passuTue B Xopesme B XII-XIII BB., 1 4TO OqHUM
U3 UX npeacraBurenei spisercs Maxmyn az-3amaxmapu. CornacHO MCTOYHUKAM,
«monHoe nms Ady-n-Kacuma Maxmyna a3-3amaxiapu - AGy-i-Kacum Maxmyn nOx
YMmap n6n Myxamman uOH AXmajl, 1 OH pOIUJICS B Cpeny, ABAALATH CEALMOTO YUCIIA
mecsna Pamkab, 467 roga mo xumkpe (19 mapra 1075 roga H. 3.) B 3amaxiiape,
OIHOM M3 KPYIHEHIINX cenenuii Xopesman'l. CaM MBICIUTENb TUIIET 00 3TOM: « 5]
ponuics B 3amaxiuape, OHOM U3 cell Xope3man'?,

® 3akyer A.K., ®unocodus an-Haszama, - Baky, 1961 — C.11
OMaxmyo 3amaxwapuii. Amsoky-3-3axa6. / Kynésma.-Y3PDAIIU Ne4877. - B. 68.; Mahmud Zamaxshariy “Atvoquz
zahab fil mavoiz val xutob”. — Qohira. 2006.
11 Myprazo Osrymnoszona am-Illeposuii. A3-3amaxiapuii nyrasuiisa Ba MyQaccupan. — Koxupa: Japy-c-cakoda,
1977. - B.82.
2 Exyr an-Xamasuit. Mybxamy-n-6ymaon. — Koxupa: Jlapy-c-cakoda, 1980. k. 19. — 5.400.
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[lo MHEHHIO JUCCEepTaHTa, HAy4HOE, JYXOBHOE M KyJbTYpHOE Hacieaue
MBICITUTEIS TPOSIBIAETCA B TOM, YTO OH HAmMCal OKOJO TMATHIECATH TPYIOB B
Pa3IMYHBIX 00JIACTSAX HAYKH, OJJHAKO B MCTOUHHMKAX MbI BCTpEUaeM pasHbie MUPHI
O KOJMYECTBE JONIeAIIMX A0 Hac TpyaoB a3-3amaxmapu. OpHako, BCE OHU
NOTYEPKUBAIOT, 4YTO TPYAbl MBICIHUTENL B OCHOBHOM COCPEIOTOYEHBI Ha
PEJNMIMO3HBIX HayKaxX, M a3-3amMaxIlapy TakKe 3aTparuBajl TaKHE BOIPOCHI, Kak
apaOckasi JieKcukorpadusi, B YaCTHOCTH, apaOCKuhe CJoBa M HX 3HAYCHUS,
O0COOEHHOCTH TOJIMCEMHUH U TpaMMaTHhKa, BKIIOYAsl MPUHIIMIIBI CBA3HU CJIOB JIPYT C
JPyroM, JIUTEparypa, TO €CTh KPUTHUUECKUA U aHATUTHUYECKHN MOIXOM K Tpyram
UCJIAMCKHX MBICIUTENEH, JKUBIIMX U TBOPUBIIUX 1O HErO, M JIOTHKA, TO €CTh
000OCHOBaHME W CHCTEMaTH3allisd OCHOBHBIX MPUHIIMIIOB HCIAMCKON pEIUTrud,
u3noxkeHHbIXx B Kopane. HauOosiee u3BecTHble mNpousBeneHus A3z-3amaxinapu
BKJIIOUAIOT «ATBak-y3-3axab» («3omotble pagoctn»), «AH-Hacouxy-c-curap»
(«Manenbkue coBeThbl»), «AH-HaBoOury-n-kamum» («U3sigabie dpasb»), «Ari-
[Tadwu an-ai» («Kuaura ucrenenus 0onei») u «Anb-MycTakcu ¢hu amcanu-i-apado»
(«Knura nzyuenus apabCcKkux mociaoBuiy). MI3BecTHBI Takyke KHUTH MBICITUTENS 110
tonkoBaHuto Kopana: «Anp-Kammody, «Padu'y-nb-adbpop» («Mctounuk n1odpay),
«Acoc yn-6anmora» («OCHOBBI HCKyCCTBa peum»), «A'mxadynp amkad ¢u mapxu
JoMuiaTUIIL apady» («Yymaeca B TOJIKOBaHUU apabCKON OYKBBI JTOM).

«Myxkagaumar yn-aga®» 3amaxmapu ObLI CO34aH B BUJE MHOTOSI3bIYHOIO
CJIOBapsi, B KOTOPOM OTPa)XajJuCh CJIOBAa M BBIPAKEHUS, YMOTPEOISBIIMECS B
apaOCKOM, IEPCUIICKOM U TIOPKO-y30€KCKOM sI3bIKaxX TOTO BPEMEHH, B YACTHOCTH, B
XOPE3MHUHCKOM sI3bIKE. HECKOJIbKO pPYKONMCHBIX KOIWKA ATOrO IPOU3BEACHUSA B
HACTOSIIIIEE BpEeMs XPaHATCA BO MHOTHX BEIyIIMX OMONIMOTEKaxX MHUpa, BKIIOUYAs
oubnmorekn bepnuna u Jleitnmura B ['epmanun, JloHmoHCKY0 OUOMHMOTEKY B
Coenunennom KoponesctBe, CramOyibckyto Oubnumoreky B Typuum, a Takxe
oubnuorexku Terepana u Memixena B Upane. Xots tpyn «Mykagaumar yn-Amnady»
ObUT co3aH B 00JlacTH JieKCHKorpaduu, OH MPUMEYATE]IeH HE TOJIBKO CBOEH
JMHTBUCTUYECKOW 3HAYMMOCTBIO, HO M TE€M, YTO B HEM OTPaXXEHBbI CBEIACHUS O
KyJIbType Hu ObIT€ HaApomoB TOTO BpeMmeHH. [loTomy dTO B MpOU3BENEHUU
NPUCYTCTBYIOT CJIOBAa W BBIPOXKEHUS, CBS3aHHBICE C KYIbTYpOW, OOBIYAsIMH U
TpaAWIMsIMHU, a TakkKe oO0pa3oM >KM3HU PAa3JIMYHbIX OSTHUYECKUX TPYIII,
cyiectBoBaBinX Ha Tepputopun Cpeaneit Azum B XII-XIII Bekax.

B uccnenoBanuu Takxe o0CyxaaeTcs TOT (akt, YTo 3amaxiapy nucan TPyabl
HE TOJIBKO IO JIMHTBUCTHKE, HO U O reorpadguu. Cunraercs, 4to Tpya «Kurtad ynb-
JKOAITb BaJlb-aMKWHA Ballb-Muiiay («KHura rop, MECTHOCTEH 1 BO/I») ObLIT HANIMCAH
Ha OCHOBE €T0 HAOJIONECHMI BO BpeMs IMyTEIIECTBUN B XHJXKa3 O XapaKTePUCTUKAX
3eMJIM, OCOOEHHOCTSIX XOJMOB, JOJUH W TOp, XapaKTEpUCTHUKAX BOJOEMOB U
pacnonioxkeHuu rop. B pabore paccMarpuBatoTcs MOp(HOIOrHYeCKUe U IEKCUYECKUE
CBOICTBA CIIOB, UX CKJIOHEHUs U Tuddepennnans, 0COOEHHOCTH €IUHCTBEHHOTO U
MHOKECTBEHHOTO YHCIIa UMEH CYLIECTBUTENIbHBIX, 0COOEHHOCTH 3HAYEHUH CIIOB, a
TaKk)K€ CBOWMCTBA CJIOB C MPOTUBOPCUYMBBIMU 3HAYCHUSMH, TO €CTh AHTOHHUMOB U
CUHOHUMOB. ABTOP MPUBOAUT HEOOXOAUMBIE HCTOYHUKH JJIs1 I0KA3aTEIbCTBA CBOUX
NOJIOXKEeHH, B 0CHOBHOM KopaH, Xaaucel U meneBpbl apaObCKoi JTUTepaTyphl TOTO
BPEMEHHU, a TaKXe OOBSICHIET XYyIOKECTBEHHOE 3HaueHue cjaoB. OJHUM CIIOBOM,
TPYL MOXKHO OXapaKTepU30BaThb KaK TOJIKOBbIM, AHHOTMPOBAHHBIA CJIOBApb
apaOCKOTro $3bIKa, B KOTOPOM TakKXe OOCYKTAeTcsi Hayka PUTOPUKA, TO €CTh
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pa3iuuHble MU300pa3UTENbHBIE HCKYyCCTBA. Benuualimum aocTHXeHueM As-
3amaxmapu B 3Toil paboTe SBISETCA TO, YTO OH OJHHUM M3 IMEPBBIX J0KA3aj, 4TO
CJIOBa B CJIOBApE MOKHO CUCTEMATU3UPOBATh YIOOHBIM U MPOCTHIM criocoooM. OH
BbIBEJI JIEKCUKOTpaduio Ha HOBBIN YpOBEHb, BBE/IS alI(paBUTHOE PACTIONOKEHUE CIIOB
B MIPOU3BEICHUH IO UX MEpBON OyKBe M KOPHIO. TpH OCHOBHBIX aCIEKTa OTIHYAIOT
3Ty paboTy OT APYTrux JEKCHUKOrpaUyeCcKUX MCTOYHMKOB TOTO TMEpHoaa U Oosee
paHHUX BPEMEH: BO-TIEPBBIX, CIIOBA, BKJIIOUEHHBIE B pabOTy, ObUIM MOIOOpPAHbI CO
BKYCOM, TO €CTb B pa0OTy HE ObUIM BKIIOYEHBI pPA3JIUYHBIC BYJbrapHblC U
HETIPUCTOMHBIE  TMPEIJIOKEHUS. Bo-BTOpBIX,  pa3bsICHSIOTCS  3HAUYCHUS
CIIOBOCOYETAHUM W  BBIPAKEHHM, B-TPETbUX, OTACJIBHO  aHAIU3UPYIOTCS
NIEpBOHAYAJIbHBIE, TPABUJIbHBIC 3HAYEHUS CIIOB U UX NIEPEHOCHBIE, Xy 0KECTBEHHbIE
3HayeHus. Takum oOpa3oMm, [aHHO€ NPOU3BEACHHUE CIY)KUT YHUKAIbHBIM
VMCTOYHUKOM JJIsl TIEPEBOJIa U MOHUMAHUS LIEAEBPOB CPEAHEBEKOBOM HCIAMCKON
JIUTEPaTypHI.

B nuccepramuu taxke ocemaercs padora Az-3amaxinapu «Aunb-Kammody,
npenacTasisonas coooi kommenTapuii k Cesamennomy Kopany, v o0bsiICHSIETCS, UYTO
€ro YCUJIUS B 3TOM 00J1aCTH NOyYUIIM IpU3HaHKE BO BceM Mupe. Hanpumep, meiix
N6parum an-Jlacyku u Tait n6H Myxammaa BHICOKO OIICHMJIM MTO3HAHUS YYEHOTO,
ckazaB: «OH 11apb CBOEr0 BPEMEHU B JIUTEpaType, iehx apaboB cpenu HeapaboB, a
B 3HaHHUM apaOCKOTro sI3bIKa U PUTOPUKU OH NogobeH Cubapaiixy (ymep B 796 . H.
5.)»!3. BiusHHe MyTa3WINTOB Ha PEJIUTHO3HOE W (PHIOCO(PCKOE MUPOBO33PEHHE
Maxmyna a3z-3amaxiiapu ObUIO CHIBHBIM, NOCKOIBKY uMeHHO B VII Beke
3apOXKJIAIOTCS PALMOHAIMCTUYECKUE TEUYEHHs] B IOPUCIPYICHLUUHU U TEOJIOTHH, a
MYTa3WINThI ObUIA TTEPBBIMU TAKUMU IIKOJIAMU B 00J1aCTH TeoJIoruu. B nmepBbie qHU
cyiiecTBoBanust AGOGacHICKOTo Xxanudara K HUM OTHOCHIIUCH TTOJOXKUTENBHO, U UX
YUCHHUSI CHITPAM KIIOYEBYIO POJIb B TMPOJBWKEHUU TOMUTUKH AOOacumoB. A3s-
3amaximapy MOAKpPEIUIIeT CBOM Hay4dHble B3Ikl astamu U3 Kopana u xagucamu
IIpopoka. Kpome Toro, mocpeAacTBOM BCECTOPOHHEIO aHajiu3a asTOB M XaIUCOB
NPUBOMASATCS PAllMOHAJIBHBIE apTyMEHTHI MO CIIOPHBIM BOIPOCAM CPEAU YYEHBIX.
Hanmpumep, B HeM OOBSCHSETCS, YTO CJIOBA «BEPYIOLIMI» U «MYCYJIbMaHHH
ucnoisb3yrorces B CesameHHoM KopaHe 117151 BBIpa)KeHUs1 OJTHOTO U TOTO K€ 3HAYEHUs,
U YTO UX COJAEPKaHHUE U CYLIHOCTh PaBHBI APYT ApYyTY. OH JT0Ka3bIBAE€T CBOIO TOUKY
3pEeHUS IPEMJIOKEHUEM, B3ATHIM U3 aATOB 35-36 cypbl «A3-3apusary CBAILIEHHOTO
Kopana (51:35-36):

5 Fo

Crialall (o lead U8 a Ba HATS

Omallual) fya et 530 e Uha 5 i
4TO 03HAYaeT: «Mbl H3THAIM BEPYIOIUX OTTyaa (10 6excTBus). MBI He HALLIM TaMm
HH OJIHOTO MYCYIEMaHMHA, KPOME OHOTO KUIUIa».” . B moareepxaenue cBoei
TOYKM 3pEHMs a3-3aMaxliapd TakKe CChUIAJCS HAa MHOTOBEKOBBIE OObIYAaU U
TpaauUuu MycylbMaH. Hampumep, B HCIaMCKOM OOLIECTBE KA bl MyCYJAbMaHHH
SABIISIETCS BEPYIOLIMM, 4 KAyl BEPYIOIUH SBISCTCS MyCYIbMAHUHOM.

13Xallenberg H. lbrahim al-Dasugi (1255-1296)-a Saint invented.-Helsinki: Academiae Scientiarum Fennicae, 2005.
—P.293.

14 [Ilaiix A6nynasus Maucyp. KypboHu KapuM MabHOJApUHUMHT Tapxkumacy Ba Tadeupu. / 3opuér cypacu 51. 35-36-
ostnap. - Tomkent: Sano-standart, 2019. — B.522.
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[To MHEHMIO TUCCepTaHTa, U3yYeHHE U aHAIHU3 (PUIT0CO(CKIX U HPABCTBEHHBIX
B3MII0B Maxmyna 3aMaximapu uMeeT Oonblioe 3HauyeHHe. XOTd a3z-3amaxiapu
OB MPEACTABUTENEM IIKOJIbI MYTa3WJIUTOB, OH ObLT M3BECTEH KaK KOMMEHTATOP
Kopana.  «Anp-Kammod» - yHUKanpHBIM MO CBOEM CIOXKHOCTU Tpyd IO
tTonkoBaHuto KopaHa, TpeOyromuii oT iepeBoqurka (Mydaccrupa) 3HaHUS apadCKOTo
A3bIKa, NUKIUU U JPYTMX KOPAaHUYECKHMX HayK. A3 3amaxiiapy, KOMMEHTATop ¢
OOLIMPHBIMU 3HAHUSIMUA U CUJIbHBIMU WHTEJIEKTYaJIbHBIMH CIIOCOOHOCTSIMU, B3SUT
asTel Kopana 3a kiroueBoi 351IeMeHT HeMOBTOPUMCTH (Kxka3) Kopana u nmomnsitancs
PaCKpBITh UX KPAacOTy OCPEICTBOM TOHKOTO aHaJIM3a. B CBOMX TOJIKOBaHUSAX OH HE
TOJIBKO HCIIOJIB30BaJI BCE BO3MOYKHOCTH SI3bIKa, HO U MPHJIaBaJl O0JIbIIOE 3HAYECHUE
WHTEJUICKTYaIbHBIM TMPUHIUMIIAM, OCOOCHHO YIAa4YHO HWHTEPHPETUPYS 3HAYCHUS
onpezeneHus U cpaBHeHusA. OJIHAKO, YTOOBI IOKA3aTh CBOM MYTA3UJIMTCKOTO TOJIKA
B3IVISIIBI, OH B HEKOTOPBIX MECTax JaBaJl MHOCKA3aTelIbHbIE TOJKOBAHUS CIIOB
KopaHa, 32 4TO MHOTHE €10 KPUTHKOBAJIH.

Bo Bropoil miaBe auccepraumu nox HasBaHnuem «HayuHo-Teopermueckue
OCHOBbI (pumiiocopckoro ydenus Maxmyna 3amaximapum» paccMaTpHUBAIOTCS
AMIUPHUYECKHE 0COOCHHOCTH (puinocockux Bo33pennit Maxmyna 3amaxmiapu, €ro
OHTOJIOTUYECKHUE BO33PEHUS U IOJXO/] K CYLTHOCTHU OBITHSI, a TAKXKe CEU(PUIECKUE
aCIEKTHI €T0 THOCEOJIOTMYECKUX BO33PEHUN U UX CBSI3b C IIPOLIECCOM ITO3HAHMS.

OcHOBHBIE TpyAbl a3-3aMaxilapyd MOCBSIIEHbI TEOJOTUHU, CPEIU KOTOPBIX
TpakTaT «AJIb-MUHXAJDK U yCYI ai-TuH», KOTOPBIN CIABUTCS Kak (HUI0COPCKUM,
TaK U TEOJIOTMYECKUM COACPKAHUEM, OINMCBHIBAIOIIMM ITyTH, BEIyIIHE K OCHOBaM
penuruu, a Takxe «Anb-Kamimod», KoTopblid cuuTaeTcs HaydYHbIM KOMMEHTApUEM
K TekcTy Kopana. b. MyHup 00bACHSIET IPUUKHY, 10 KOTOPOH 3TOT TPy HE yTpaTHil
CBOEH BayKHOCTH B CBOE€ BPEMS U CETOJHS, ClieAyroluM o0pa3oM: «Anb-Kammod -
ato Tadcup B dopme «Ou ap-Paitm», TO e€CTh €ro TOJKOBAaHHE OCHOBAHO Ha
MPUBEJICHUNA JIOBOJIOB U JI0Ka3aTenbeTB . «Anb-Kanmmodg» - eIuHCTBEHHbIN
MOJIHBIA HalpaBJieHUs MyTa3Wins KOMMeHTapuil K KopaHy, coXpaHMBIIMUICS 10
HaIIuX JHEH.

CornacHO UCTOYHMKaM, XOTA IMPaBUBIIME HMCTOPUYECKH  MAJUKUTHI
KpPUTHKOBaIM U HepomoomuBanu «Anb-Kammody», Mon Xanayn (ym. 808/1406),
MAJIMKHUT, CYUTAJI €TO BBILIE BCEX APYIHX KOMMeHTapueB. B oToMm mpounssenenun
Az-3amaxuiapu oTpakaeT 0COOCHHOCTH MSTH OCHOBHBIX MIPUHIIUIIOB MYTa3UIUTOB.
[lepBass M3 HUX - ar-TayXWJ, COIVIACHO KOTOpPOM e€AMHCTBO AJlaxa M €ro
COBEPILIEHCTBO ABJIAIOTCS LIEHTPAJIbHBIMU UAESAMU HciiaMma. TpaauIIMOHHbIE TEOJIOTH
nouepKuBaiy, uto bor obnasaer TakuMu KauecTBaMU, Kak 3HaHHE, CUJIA U JKU3Hb.
OnHako, HaPOTHB, a3-3aMaxilapy CYUTAN, YTO MOAOOHOE OmHcaHue aTpuOyTOB
Annaxa sBISIETCS MHOTOOOXKHEM, MOCKOJIbKY AJlJIax HE MOXET paccMaTpuBaThCA
KaKk oO0Jaaroniuii 4esoBEYECKUMHU XapakTepucTukamu, a OH SBISIETCS CaMbIM
COBEpIICHHBIM M BeIMYalIIUM cymiecTBoM. Jpyras mpobiema, cBA3aHHasl C 3TUM
MPUHIIUIIOM, 3aKJIIO4aeTcsl B TOM, YTOo bora HEBO3MOXXHO yBUAETH INa3aMH, Kak B
TOM MHUpE, TaK U B 3arpoOHOM JKU3HU, TO €CTh YEJOBEK (PU3UUECKU HE CIOCOOEH
yBuaeTh bora. MpicnuTens Takke MOSICHIET, YTO AHTPONOMOP(HBIE CTUXH B
Kopasne, T0 ecTh cOCOOHOCTH M Ka4€CTBA, MPUCYIITUE YEIOBEKY, UCTIONB3YIOTCS AJIs

15 Chair B.M. Corak Hermeneutika Al-Quran dalam Tafsir al-Zamakhsyary // Jurnal 1lmu Al-Qur’an dan Tafsir. 7 (1),
2002. —P. 29-37.
18 Yiice N. Zemahseri. — |.: MEB, 1986. — P. 509-514.
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oObsicHenus atpulyToB Aiaxa. To €cTh, 3TO TOBOPUT O HEOOXOUMOCTH TOJIKOBATh
BCE€ TOJOOHBIE BBIPAKECHHUS HE MPSAMO, B WX H3HAYAJIHHOM 3HAUCHUH, a B
EPEHOCHOM, 0OpPa3HOM CMBICIIE.

ITo MHEHUIO HccenoBaTesi, BTOPOW MPUHIUIIL, BBIIBUHYTHIM A3-3amaxiiapu,
— 3TO allb-aJylb, TO €CTh OOXECTBEHHAs CIPABEUIMBOCTb, KOTOPBIA IBITAETCS
OOBSICHUTH  CHpaBeMJIMBOCTh Ajlaxa W CBOOOAY  YEJIOBEYECKOM  BOJIM.
TpaauurOHHbBIE UCTAMCKUE YUEHBIE BBIABUHYIIA TOUKY 3PEHHUS, YTO TO, KAK YEJIIOBEK
IPOKMUBET CBOK KU3Hb, NPENOINPENEIECHO. 3aMaxIlapu, C JPYyroil CTOPOHHI,
JI0Ka3bIBAET, YTO 3TO MPOTUBOPEUHUT CIPaBEATUBOCTH bora, u 4To ecnu cynpOa
YeJI0BeKa MPEAOIpEAeIIeHa, U €ro JoOphIe U 3JIbIE JIeNla TaKKe NPEAONPEAEIICHbI, TO
HECIpaBeIMBO, YTO OH OyJEeT Haka3aH 3a CBOM rpexu B CyaHbIN AeHb, U YTO BOJIS
YeJI0BEKa HAXOJIUTCS B €r0 COOCTBEHHBIX pyKaxX. TpeTuid MpUHIIMI — 3TO MPUHIIUI
anb-Baaj] ajb-Baujd, M 3Ta O YYEHHE CBSA3aHO C BOIPOCOM OOXKECTBEHHOMN
CIIPaBEMIIMBOCTH, 00CYXIaBmIMUMCs BbImie. COIIaCHO 3TOMY MPHUHIIMITY, BCE, YTO
Amnax obemaer CBoum pabam, obs3arenbHO cOynercs. CloBO «xak», KOTOpoe B
dbunocodckux Bo33peHUsIX A3-3amMaxiapv 03Ha4aeT BEYHBIN, peaabHbIN, ObITHE U
KOHCEHCYC, TAaKXK€ SBISIETCS OOHMM U3 JIEBIHOCTa JEBATH HMEH AJulaxa,
ynoMmsHyThIX B Kopane. «MlcTrHa» — 3T0 0CHOBONOJATraIoIee MOHATHE NCIaMCKOM
MeTaU3UKHU ¢ TOYKU 3pEHUS MO3HAHMS AJllaXxa U OIICHKHM COTBOPEHHBIX BelIEH C
MIOMOIIIBIO ATOTO 3HaHUs. Bce JyXoBHBIE CBOICTBA CIOBA «MCTUHAY» META(PU3UYECKU
OTPa)XEHbI B €r0 PEIUTUO3HO-(PUIOCOPCKON CYIIHOCTH, O3HAYAIOIIECH PEaTbHOCTh
KaK MPUHITUIL, TPUCYIIUI OBITUIO, U UCTUHY KaK IPUHIIUI, PUCYIITUN 3HAHUIO. DTO
MPEICTABISET CIPABEIITMBOCTD KaK CAMOCTOSTEbHBIN IEHHOCTHBINA MPUHIUIL. B TO
KE BpPEMsI ITO MOAPA3YMEBAET MYIPOCTb, KOTOpasl SIBISAETCS CPENCTBOM IPOBEPKHU
U U YyTBEPXKICHUM HAyKU MCTHHBI Ha MPaBUIBHOU OCHOBE. Kpome TOro, 3to
COBOKYITHOCTh 3HaHWUW, HEOOXOAMMBIX JUISI COBEPIIEHCTBOBAHUS JMYHOCTHBIX
Ka4eCTB, MPUCYIIUX HUCTUHHO COBEPIICHHOMY YEJIOBEKY, MOBBIIICHUS] YPOBHS €r0
BHYTPEHHEW M BHEIIHEW YeTOBEYHOCTH, OOECIEUEeHHUs €ro Onaromoyiydusi Kak
JyXOBHOTO, TaK W (U3HYECKOTO M JIYXOBHOTO, KaK B JIMYHOW >KU3HU, TaK U B
MOBCEAHEBHOM JKM3HU. VIcTHMHA TakKe ABISETCS BaXXHBIM  HM3MEPEHUEM,
HCIIOJIb3YEMBIM B MpOIECCaX BOOOPAXKEHHUSI M  MCCIEAOBAHUS  TEOJOTHUU.
CemaHTHYECKas MNIOTHOCTh MOHSTUSL UCTUHBI HA TPOTSXKEHUH UCTOPUM HPHUBOINAIIA
K pa3IM4HbIM €ro uHTepnperauusM. [lo 3TuM npuynHaMm BhICIIasi peaabHOCTH B
cloBe Obla MpoaHaJW3UpOBaHa uepe3 (PopMbl 3HAYCHUS KOHIIEMIIUM WUCTUHBI B
Kopane, BBUy €€ BaKHOCTH.

B nuccepramuu o0cykaaetcst TOT GakT, YTo TaBXuj, eAUHCTBO bora, siBisieTcs
OCHOBOM MCJIaMCKOM BEpBI, U YTO NPEACTABUTEIIA TCUCHUS MYTA3WIMTOB HMMEIOT
WHBIC B3IIAbl HAa HEKOTOPHIE BOMPOCHI, HAYMHAS C TaBXWJA, YEM JApYyrue
penuruo3nbie TeueHus. [lo ux MHEHUI0, OCHOBAaHHOMY Ha TMpaBUJIe €IUHOOO0KNS,
arpulyThl Ainaxa ominyHbl OoT Ero cymmoctu. [loToMy 4To, MO MX MHEHHIO,
MIPOTUBOTMOJIOKHOCTh ATOM HJee, a UMEHHO EIWHCTBO CYIIHOCTH U aTpulyTOB
Annaxa, IpOTUBOPEUYUT €IMHOOO0KHUIO.

B 1o Bpems kak MyTa3wiHThl HasbBaIM ceOs Axib ar-Tayxua 1Mo CBOMM
KayecTBaM, TOJKOBATEIU-CYHHUTHI HA3bIBAJIM UX MyaTTHIaMu (TEMH, KTO OTPUIIAET
arpuOyThl Aunaxa). [lo MHEHMI0O MyTa3WJIUMTOB, CBOOOJHAs BOJISI YeEJIOBEKa
NOJIHOCTBIO TNPHHAMJICKUT €MY, U TOJbKO OH HECET OTBETCTBEHHOCTh 3a CBOM
IOCTynKH. Bee, 4To OH zenaet, Xopollee Wilv IJI0X0€, — 3TO €r0 JIMYHOE 1e10. Bor
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MOoYEeMY OHU MOIY4al0T BO3HATPAXKICHUE 32 CBOU JOOPBIE JIea U HaKa3aHHe 3a CBOU
rioxue noctynku. Eciu Ob1 BeeBbIHMN Ajutax BMenanics B Jiefa CIyrH, CIyra He
HEC ObI OTBETCTBEHHOCTH 3a €ro aeilcTBus. [IoToMy 4TO B JaHHOM Cilydae UMEET
MECTO MPUHYKJIeHUE (YTHETEHHUE), a IIPUBJICUEHUE YEJIOBEKA K OTBETCTBEHHOCTH 32
€ro JeHCTBUA NOJ MPUHYKICHUEM SIBISIETCS JKECTOKOCTHIO. DTO HE COOTBETCTBYET
boxbeil cnpaBennuBocTy. [loromy 4To Asutax caMblil CripaBeIJIMBbIi.

BozHarpaxxaenue TBOpSIIMX J0OpPO M Haka3aHUE TBOPSIIUX 370 (ajb-Baaj
BaJlb-By/), TO €CTh BO3HArpakJieHUE 3a JoOpble Jejla U HaKa3aHHE 3a 3/ble Jena,
Hen3OexxHo. [loatomy  BceeBblmmHmii  Ajnax, B KadecTBe  TpeOOBaHUS
CHPaBENIMBOCTH, Takxke 3asBu, yTo OH Bo3Harpaxnaer CBoux paboB, KOTOpbIC
coBepIIaloT 100peie aena, Paem (aynb-Baan), a Haka3biBaeT CBOUX paboOB, KOTOPbIE
COBEpIIAIOT 3JIbI€ Jiea, AJIoM (alib-Baa). BeeBbIHMI AJljlax HE MOXKET MTOCTYITUTh
HAa00OPOT M OTKAa3aTbCs OT JAaHHOTO oOemanus. Bepytonuii 00s3aTenbHO MONaAeT B
Paii, HO dYesOBEK, COBEPIIMBIIMI TSHKKUM TIpex M yMepimuid 0e3 MoKasHus,
o0s13aTenibHO monaaer B Aa. O1o TpeboBaHue crnpaBemmBocTd Asntaxa. C 3Toit
TOYKH 3PEHHS] MYTa3WIHTHl PEIIUTEIBHO OTBEPTalOT MOPAJIbHOE Pa3JIOKEHHUE.

[Io wmuHeHuro As-3amMaxmiapy, 4YeENOBEK, COBEPIIMBIIMKA TSOKKHM Tpex,
HAXOJUTCS MEXIYy BEpOol M HEBEpUEeM. DTa TOUKA 3pPEHMs NPEACTaBIsAET COOOM
YMEPEHHYIO TOUYKY 3PEHHsI MEXAY TEMH, KTO CUMTAECT I'PEIIHUKOB HEBEPHBIMU, U
CEeKTaMH paxMaToB, KOTOPbIE CUHMTAIOT UX BepylomuMud. OH CUMTaeT, 4To
HEOOXOAMMO MPHU3bIBaTh K JOOPY U 3alpeniaTh 370 KaXKI0My MyCYIbMaHUHY, YTOObI
HOJ/IEPKUBATH OOILIECTBO U 3JOPOBYIO0 MOPAIbHYIO CTPYKTYPY.

[Io MHeHUIO HcclieqoBarensi, TeMa YeJIOBEUECKOW MPUPOJBLI TAKKE AKTUBHO
uccienoanachk B ¢puinocopuu Az-3amaxmapu. B yacTHOCTH, aHTPOIOIOTMYECKUE
B3MJISIbl YUEHOTO MPEACTABISAIOT COO0M BCECTOPOHHE pa3pabOTaHHYIO CUCTEMY, B
KOTOPOW TOHATHE IYLIW SIBJIIETCS LEHTPAJIbHOW Kareropueu. B mpousBeneHusx
3amaxiapy Tejlo W Jyllla 4YeJIOBEeKa TPAKTYIOTCS Kak JBa CaMOCTOSATENbHBIX, HO
HEpa3pbIBHO CBA3AHHBIX MOHITHS, COCTABIAIOMIMX €ro 1einoe. OObACHSS, YTO 3TO,
IO CYTH, COBEPIIECHHO Pa3JN4HbIC SBJICHUS U CYLIECTBA, MBICIUTEIb JOKa3bIBAET,
YTO JAylla — 3TO BHYTPEHHsS, pyHAaMEHTaldbHasi CYUIHOCTh YE€JIOBEKa, a TeJo -
CPEICTBO OCYUIECTBIEHUSI NEHUCTBUU ATOM nymH, (popma, BHEMIHSS 00O0JIOYKa
yesioBeka. CpaBHUBAsI YEJIOBEYECKOE TEJIO C TIOPbMOM, OH YTBEPXKJIAET, YTO AyIla
3aKJII0YeHa B HEM U YTO CIIOCOOHOCTH B3pallliBaTh, Pa3BUBATh U JIEAESITh AYIIY AaeT
YeJIOBEKY KOHTPOJIb HaJl CBOMM TEJIOM U IYyIION. 3aMaxiiapy NOAYEPKUBAET, YTO 3TH
JIBa OCHOBHBIX (paKTOpa, COCTABIISIOIINE OCHOBY JIMYHOCTH, JTOTIOJHSIOT APYT IpyTa,
YTO OJHO HE MOXKET CYLIECTBOBaTh OTAEIBHO OT APYIOro M YTO MEXAY HUMU
CYIIECTBYET TeCHasl CBsI3b. BbIpakasi CBOM MBICIH METaQOPHUUECKH, OH OMHCHIBAET,
KaK Aylia JBUXKETCS B YEJIOBEUECKOM Telle, MOJA00HO TOMY, KaK BOJAA JIBHXKETCS B
KUJax JIENEeCTKa Po3bl, M KaK Jylla MPUIAET YeTOBEKY KPacoTy, 0J00HO TOMY, KakK
Macjo B CEMEHaxX KyH)KyTa MpHUJaeT eMy BKyC M apomar. OJHAKO TOJIBKO AyIla
MOHUMAET U BOCIIPUHUMAET 3TOT MUP, a YYBCTBA CIYXKaT JIJIs1 BOCIPUSITHUS BHEIIIHUX
pazmpaxurened anga aymud. Jlyma takxke oOnazaer cnocOOHOCTBIO JKelaTh U
JIEICTBOBATH /10 TOTO, KaK 3TO MOXKET OBITh peaJIl30BaHo.

TakuM 00pa3zoM, OUYEBHIHO, YTO OHTOJIOTMYECKHE BO33PEHHS a3-3aMaxiiapu
Clly’)kaT HauOosee SpKUM HPUMEPOM €ro JUAJIEKTUYECKHUX MBbICIEH. 3aMaxiapu
OTKPBITO KPUTUKOBAJI B3NNIAJABI YYEHBIX M TEOJOIOB, JKMBIIUX B €ro BpeMs,
aHAJIM3UPOBAJI OCHOBBI MCJIaMa U BCTyNaJl C HUMH B CEPbE3HBIE U NPOTUBOPEUUBBIE
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cnopbl. B HEKOTOPBIX cCllydassX OH JEMOHCTPHUPOBAT BaKHOCTb PEJIUTHO3HBIX U
Gunocopckux cucteM, TOMOTHISA UIEH MBICTUTENEH, OIM3KUX K €r0 COOCTBEHHBIM.
DTO MO3BOJIMIIO HACJIEIUIO a3-3aMaxIllapy OCTaBUTh HEU3IIIAIUMBIN CJIEM B UCTOPUU
KaJioMa.

N3BecTHO, 4TO a3-3aMaxiliapyd MCHOJIB30BaJ JIOTHYECKUE METOABI IS
OTIpE/ICTICHUS] B3aMMOCBSI3M MEXAYy YEJIOBEYECKUM 3HAHUEM U O0KECTBEHHBIM
3HAaHWEM B MCJIAMCKOW Hayke, ¢unocopuun u penauruu. [lo ero MHeHHIO,
CaMOCO3HAIOIINIA TPAHCIICH/ICHTHBIN YEJOBEK OBbLI CO37]aH MOCie BO3HUKHOBEHUS
MHpPA, YCTPOEHHOTO 110 ONPENEIICHHOW CUCTEME M MOPAIKY. [IpyrumMu cioBamu, B
¢unocopun az-3aMaxmapu MUp AETUTCS Ha JBe yacTh. OAHUM U3 HUX SBISIETCS
bu3nueckuil MUp, TO €CTh Cpefla OOMTaHUs YelloBeKa, U MeTaduzndeckuit mup. C
OJTHOI CTOPOHBI, MUP TPAHCIEHJAEHTHO CO3HATEIbHBIX CYIIECTB U HEOECHBIX TEl,
0COOEHHO «aKTUBHOE CO3HAHME), SABISAETCS BBICIIMM MCTOYHUKOM YEJIOBEYECKOTO
3HAHUS.

B auccepranmu n3noKeHsl B3LAbI A3-3aMaxiapy Ha II03HaHKUE, IOHUMaHHeE,
OCMBICIICHUE ¥ MHTEPIPETALUIO OKPYXKAIOIIEr0 Mupa, Bcell BceenenHnou, koropas
CUMTAETCS] OJHUM W3 BEIUYANIIMX JapOB, TaHHBIX 4esoBeKy. To, uTo moOy»kaaeT
YelloBeKa JEWCTBOBaTb, — JTO Takke 3HaHWe o Obituu. B dumocodpumu As-
3aMaxiiapu 4enoBeK MOo3HaeT ObiTMe uepe3 3HaHWe. [loaTomy, Mo MHEHHIO a3-
3amaximapu, 3HaHHE W ObITME WM 3HAHUE 4Yepe3 ObITHE SKBUBAJICHTHBI. [lomHoe
pa3BUTHE YeJIOBEKa 3aKaH4YMBaeTcsl nociie cMeptu. Kpome toro, guiocodcekue u
HPaBCTBEHHbIE HJIeU 3aMmaxulapd O MPUOOPETEeHUM 3HAHUM M OTpaKeHUM HX Ha
MPaKkTUKE HE MOIIM HE OKa3aTh BIMSHUS HAa TPYIAbl MCIAMCKUX MBICIHUTEIEH,
TBOPUBIIMX B Oojiee MO3AHUE MEPUOIbl. AHAIU3UPyd CTPYKTYpy Mupa, A3-
3amaxmapu OCO3HAET €ro MPOCTPAHCTBEHHYI) OTPaHUYEHHE W OIPAHUYEHHOCTH.
Xots 3amaxiiapu mpu3HaeT Oe3rpaHuydHyro crily AJuiaxa, oH 00bscHseT, uto OH
cnocoO€eH c0o3/1aBaTh MUPBI, OTIIMYHBIE OT HAILIETO. MBICIUTEIb TAKKE MOSICHSIET, YTO
B TO BpeMs 3eMJIsl BCErlla HaXOAUIach B ABUKEHUH, MOCKOIBKY CaMO OBITHE €CTh
JIBUYKEHUE.

B uccrienoBaHuu CONOCTABIISIFOTCS B3MISIABI MBICTUTEINS C UACSIMU PA3IMYHbIX
TEUEHUN, JEUCTBYIOIIMX B T'HOCEOJOTMYECKOM HAINPABICHUM  HUCIAMCKOM
bunocodun, U BBIACISAIOTCA CIEIYIONIUE OCOOCHHOCTH. BO-MEepBBbIX, B HayKe O
CJIOBE BBICOKO IIEHSTCS 3HAHUS, IPUOOpETaeMble UETIOBEKOM MTOCPEICTBOM €TI0 MATH
YyBCTB, @ MMEHHO IJla3, ylIed, Hoca, s3bika U Tena. Kpome Toro, 3HaHus,
NOJTyYEHHbIE C TOMOIIBIO YEJOBEUYECKUX YYBCTB M HHTYUIUHU, TAKXKE CIyXKaT
JOCTOBEPHBIM HCTOYHUKOM 3HAaHWWA. [JIaBHBIM ITOMOIIHMKOM 4Ye€JIOBEKa B
NpPUOOPETEHUH 3HAHUH SBISIETCS €r0 pa3yM M MBIIUIEHUE, KOTOPbIE TOMOTal0T MY
Jienarh Joru4yeckue BbIBOABL. Kpome Toro, Ha Takadgdyp Boznaraercs 3ajgada
oOecrieyeHusi TOro, 4ToObl OH BOCHPUHUMAN YIOBOJBCTBUE, OO0JIb, PagOCTh,
3I0pOBbE M T. J. B CBOEM AMOILIMOHAIBHOM MHUpE. BO-BTOpBIX, B TO Bpems Kak
MYTa3WIuThl OTCTAUBAIIA MJACKD O TOM, YTO BOCHPHUSATHE IO CYTH CBOEH
MaTepUalibHO, CBSI3bIBAs €r0 ¢ OBITUEM KOHKPETHOTO TeJIa, alllapyuThl HACTAUBAJIA Ha
TOM, 4YTO BOCIpPHUATHE - €CTh JYXOBHOE€ cOCTOsiHME. JIIsl HUX 3HaHUE — 3TO
COBIAJEHUE, CO3laHHOEe boroM, o0cCO3HaHHWE TOro, YTO YTO-TO CYIIECTBYET.
AHQJIOTUYHO, BOCIPHUSATHS, TMOJYyYaeMbl€ TOCPEACTBOM IISAITH UYBCTB, TaKkKe
OPOUCXOASIT B O3TOM MHPE B OIPENEICHHOM TMOPSAKE COMIACHO OOBIYalo
Bceespimnero Amraxa.
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CornacHo HaOMIOAEHUSIM AMCCEPTAHTA, MPEACTABISETCS, YTO TEOJIOTUYECKHE
uaen 3amaxuiapu OBUIM COCPENOTOYEHBI, B TIEPBYIO OYEpEeb, HA MPHUHIMIIAX
«TaBXUI» U «BabJa» U3 ISTH OCHOB» MYTa3WIUTOB. DTH IMPUHLUIIBI COCTABISAIOT
OCHOBY €I'0 OLIEHKH OBITHS.

TpeTpa m1aBa gucceprauuu HasbiBaeTcs «Puiiocodpekuii aHaau3 UpQPoH-
PeJMIUO3HbIX U HPABCTBEHHBIX BO33peHuii Maxmyna 3amaxmapuy, B KOTOpOH
aHAJIM3UPYIOTCA B3MIABl Maxmyna 3amaxuiapy Ha JyXOBHO-HPAaBCTBEHHYIO
cymHocTtb CsnienHoro Kopana, up(hoH-penuruno3Hbie HaeH B IPOU3BEIEHUU «AJlb-
Kammod», dunocodcko-HpaBCTBEHHBIE BOMPOCHI B YYEHWW B IMPOU3BEICHUIX
«ATBOK-y3-3axa0» 1 «HaBoOUTYy-TTb-KamuM».

B cBoell HayuHOI M TBOPUYECKOW JEATEIBHOCTH 3aMaxIlapy MUTajl NyOokoe
yBaKEHHE K apaOCKoMy s3bIKy W JUTEpaType W MHCal CBOM MPOU3BEICHUS
UCKIIFOUUTENBHO Ha apaOCKoM si3bike. MIOH XamiukaH oTMETHII, YTO «3aMaxiiapy -
BEJIMKUI MMaM B Tadcupe, Xaaucax, HaxBe, CIOBAPHOM 3arace U WIbM Yilb-
Gaéue»'’. Ero Tpymsl 110 CONEPXKAHUIO OXBATHIBAIOT MHOTUE (0OCOGEHHO
colpanbHbie) 001acTH HAayKW, © BO MHOTMX HMCTOYHHMKAX, UCXOIS W3 COACPIKAHMS
TPYOB yU4E€HOTO, MO)KHO CKa3aTh, YTO OHHU «B OCHOBHOM O PEJIMTHMO3HBIX HAayKax U
YYEHBIX, JIEKCUKOrpadHu, TpaMMaTuKe (HaXB), PUTOPHKE, JUTEPAType, JOTHKenS,
OTHU MBICIH MOATBEPKJIAIOT, UTO 3aMaxIlapy OCTaBUII MOcje ce0sl BAXKHOE HAyUHOE
HacJee B 00NaCTH JIMHTBUCTHKH, JIUTEPATYpPOBEACHUS, PHIOCOPHH, NCIAMCKON
UCTOPUM W JIPYIMX JUCLUUIUIMH, B JIONOJHEHHE K CBOMM JIMTEpPATypHbIM
IPOU3BEJCHUSAM Ha apaOCKOM f3bIKE, KaK B CTUXaX, TaK U B Mpo3e. SAkyr XamaBu
TIEpEUnCiIAeT COPOK JEBATh NMPOM3BeleHMi a3-3amaxmiapu®, a M6m Xammmkan
LIUTUPYET TPUALATE OfHO ero npousseneHne?’. Anp-dacu?n UoH ans-Uman? B
CBOMX OMorpapuueckux Tpyaax yIOMHUHAIOT, UTO a3-3amMaxiiapy Harucas JBaalaTh
NeBATh MPOU3BEAEHUH, a Jlayn ynmoMuHaeT Tpuauarh TpU MPOU3BEIEHUS B CBOEM
tpyze «Tabakar anb-mycadpupun»?3, U6n KyTinyOyra mepednciser aBaauarh CEMb
ero mpousseneHnii’, a TamkyOpusa - aBaauarh mects?’. Ac-CyrOTH YIIOMHHAET
JIEBATHh TIPOU3BEACHUN MBICIUTENST B cBoel KHure «Tabakar anb-mydaccupuny,
HIECTHAAATh - B CBOEH KHHMIre «byredar anbp-Byar», a SQu'n ynoMmHaeT TpUALATH
npou3BeaeHui®,

CormnacHO BTOPUYHBIM HCTOYHMKaM, PaxmaH anbp-3aMaxiiapd MPUBOIUT
Ha3BaHUsl CEMUJAECITH TPEX KHUI, aBTOPOM KOTOPBIX OH SIBJISIETCS, OTMEYasi, 4TO
«CEeMHAJIaTh U3 HUX HaXOIATCS B TICUATHOM BHJE, BOCEMHA/IIATh - B PyKOMTUCHOM

" Yon Xammkon. Badosry-n-absan. - Koxupa: Jlapy-c-cakoda, 1978. XK.2 - 308 6.

18 A.Kaxxopos. “KuraGyn-xaiiBan” macan-kanpu. Tormkent,1992. - 28 b.

19 Shihobiddin Abu Abdulloh Yoqut ibn Abdulloh al-Hamaviy. Mu’jam al-udabo irshod al-arib ila ma’rifat al--adib.
Nashriyot: Dorur-G‘arb al-Islomi. 1993; Shihobiddin Abu Abdulloh Yoqut ibn Abdulloh al-Hamaviy. Mu’jam al-
buldon. Nashriyot: Dar Sadir. 1957.

20 M6n Xammkon. Bagosry-n-apsan. - Koxupa: Japy-c-cakoga, 1978. XK.2 - 308 6.

21 Tagi al-din Muhammad al Fosiy. Al-lgd al-thamin fi tarix al-balad al-amin.Qohira: Dorul-Kutub, 1967.

22 Abdulhayyib Ahmad ibn al-Imod. Shadharat al-dahab fi axbor man dahab. Bayrut: Maktab al-Tijoriy li al-Taba val
Nashr va al Tavzi, 1966.

23 Al Hofiz Shamsiddin al din Muhammad al-Dovudiy. Tabagat al musaffirin. Qohira: Maktaba Vahba, 1994.

24 Zayniddin Qosim al-Hanafiy ibn al-Qutlubug‘o. Toj al-tarajim fi tabagat al-Hanafiyya. Nashrga tayyorlangan:
Gustav Flyugel. Lixtnshteyn: Kraus Reprint, 1966.

25 Mustafo ibn Xalil Toshkubrizoda. Miftoh al-saada va misboh al siyoda fi mavdu attaulum. Nashrga tayyorl:Komil
Bakriy va Abdulvahob Abdulnur. Misr: Dorul-Kutub al hadisa, 1968.

% Muhammad al-Yaf’iy. Mirot al-jonon va ibrat al-yakzon fi ma’rifat. Haydarobof: Doirat al-Ma’orif an-Nizomiya,
1919-21.
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BU/IE U XPAHATCS B Pa3IMYHBIX OMOINOTEKAX [0 BCEMY MHPY, a OCTaJbHbIE TPUALIATH
BOCEMb yTepsHb»?'. K.BpokenmbMaH YIOMHMHAeT ABAALATH HPOM3BENCHUM a3-
3amaxmapu. B Hem Takke yka3zaHbl MMEHAa W3AaTeliei, aTbl U MeECTa HX
MyONUKALUK, a Takxe MHGOpManus o crucke pykonmceii?®. B To Bpems kak B.
MaiianyHr IepednuciIui Ha3BaHMs NATHAALATH KHUT MelcuTens?, A.Jleiin
paszenuil COUMCOK M3 COpOKa BOCBMM KHUI Ha ISATh KaTeropuil (rpaMMaruka,
JeKcuKorpadusi, TMTEparypa, peIUruo3Hble HAyKU U HEM3BECTHOE) U MOSCHUI UX
KPaTKUMU ONUCAaHUAMKH . Kak BHMIHO, YETKMX M OJHO3HAYHBIX PE3YJIHTATOB
OTHOCHUTEJBHO KOJIMYECTBA PA0OT, IPHUIKUCHIBAEMbIX YUYEHOMY 3aMaxiapH, 40 CUX
nop Hert. [IpousBenenus Maxmyna 3amaxmapu «HaBoOury-n-kanum», «Makomary-
3-3amaxiapu», «ATBOK y3-3axa0» M HEKOTOpbIE YACTH JPYTUX KHUT CUUTAIOTCA
BBICOKUMH 00Pa3IaMy XyJI0KECTBEHHOM IIPO35IS.,

3amaxiiapu, W3jiaras CBOM B3IVISIAbI HA IyIIy B pasleliax CBOEro Tpyda
«Makamat» mnon HazBaHueM «MykannaMm anb-KuTad» U «XyTOaT aib-KUTao»,
MOTYEPKUBAJI, UTO ITIABHBIM (DAKTOPOM, MOOYIMBIIIUM €T0 HAITUCATh ATOT TPYI, ObLIO
CTPEMJICHHE HANpaBUTh IyIly U NOOYIWTh JIONEH K MOKASHUIO. «3aMaxIiiapu
MOTYEPKUBAET, YTO OH HE TOJIBKO CTPEMUTCA 1AaTh YUTATENSIM ITUX MakaMoB Ooliee
IyOOKOE€ MOHMMAHHUE CMbICIa MPOU3BENEHHUS, HO U MpONaraHAupyeT HJIEu
CJICIOBAHUSA COBETaM B IIPOW3BEICHMM, OUMIICHUSA CepAla U CACPKUBAHUSA
KEITaHUN» 2,

Kuaura 3amaxmapu «ATBak y3-3axa0d (Qu-JIb-MaBOU3 Ba-JIb-XyTad», TO €CThb
«AH-HACOUXY-C-CUT'ap Ba-JIb-0aBOIHK'y-JIb-KHOAp», SBISETCS JUJIAKTHUYECKUM
MIPOU3BEACHUEM U COCTOUT W3 HEOONBIINX CTAaTel. DT MPOU3BEACHUS HAIMCAHbI B
CTUJIE CaDK M YKpAIUEHBl XYI0)KECTBEHHBIMM NPUEMAMH, XapPaKTEPHBIMU IS
BOCTOYHOM JIUTEparypsl. Y 3amaxiiapu Takke e€CTh apaOCKHil TUBaH, COACPKAIIHIMA
aupuyeckue u Guiaocodckre Mo3Mbl, O/bl, MAHETUPUKH, MApCUs U MO3TUYECKUE
MACHhMA.

B wuccnenoBaHMM TpencTaBlIEHbl OCHOBHBbIE 4YepThl Tadcupa 3amaximapu
CIEIYIOIIMM 00pa3oM:

- AKILIEHT Ha ONPEIEIIEHHBIX U CXOXKHUX CTUXaX;

- BBICOKAsl 3HAUUMOCTb «MJIMU-MaHOBU» U «MJIMH-0aEHN»;

- B (popMe BOIIPOC-OTBET, TO €CTh B (popme «ac'miia Ba-amKBuday;

- yaenss 00JbIIOe BHUMaHUE TPaMMAaTHKE.

3amaxiapy UCIoJIb30BaJl 3TH KOMIIOHEHTHI Tad)cupa Mo-CBOEMY B CBOEM TPY/E
«Anp-Kammmody, a Takxke UCIonb30Bal AIEMEHThl TPAIUIIMOHHOTO Tadcupa, TaKue
kak TonkoBanue Kopana mocpencrBom Kopana (tadcup ans-Kypan Ou-ans-Kypan)
Y HCIIOJIb30BAHUE XAUCOB.

[To waGmromeHHsIM AUCCEpPTALlUM, OJAHUM M3 3aMeuaTelIbHBIX KauyecTB As3-
3amaximapy Kak y4eHOro ObLIO €r0 YMEHUE BOCIHTATh MOKOJICHUE TATAHTIUBBIX U

2" Fazlur Rahmon. Zamakhshari ki tafsir al-Kashshaf: Ek tahlili ja’iza. ‘Aligarh: ¢ Aligarh Muslim University, 1982.
28 Carl Brockelmann. Geschichte der arabischen Literatur. Leiden: Brill, 1937-1942

2 Wilferd Madelung. “The Spread of Maturridism and the Turks.” In Actas IV Congresso de Estudos Arabes e
Islammicos. Leiden: Brill, 1971, 109-68.

30 A Lane. Traditional Mu‘tazilite Qur’an Commentary: The Kashshaf of Jar Allah al-Zamakhshari (d. 538/1144).
Leiden, Boston: Brill, 2006.

31 Vearor V. AGy-n-Kocum Maxmy az-3amaxmapuii. Hosuk n6opanap.—T.: Kamanak, 1992, — 27 6.

%2 Harun Ozel, Murat Yigit, Zemahseri’nin “Makamat” isimli eserinde model insan. Uluslararasi islam ve model insan
sempozyumu 26-27 Nisan 2018, - P. 562-573
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IPEIaHHbIX NOCIEN0BATENEH, KOTOPhIE CMOIIIM MPOIOJIKUATD €T0 €0, PA3BUTh €I0
UJIEU U YKPEIIUTh MO3ULUHU €0 HAyYHO! IIKOJIbI. A3-3aMaxIiapy pelni MHOKECTBO
CIIOKHBIX IPOOJIEM, KOTOpPbHIE J0 HEro HUKTO HE MOI PEUIUTb, CO3Jal LEIYI0
HAy4HYIO ILIKOJy M CIIOCOOCTBOBaJ €€ IIMPOKOMY pacnpocTpaHeHHio. B «Aub-
Kammmodge» Takue moOpoaeTenu, Kak YeCTHOCTb, MPaBAMBOCTb, HAJEKHOCTD,
J1000Bb M yBa)KEHHE, OTBETCTBEHHOCTb, 10OPOTA U MPEAAHHOCTD, OMPEACTSIIOTCS
KaK OCHOBA XOPOILIEH MOpaJId B PESTUTUH, OOILIECTBEHHOM 1 JIMYHOW KU3HU. «ATBOK-
y3 3axa0» pacKpblBaeT BaXXHOCTh TAKUX MPUHIUIIOB, KaK 3HAHHWE U OlarovyecTue,
COLIMAJIBHASI COJIMJAPHOCTh M €IMHCTBO, N00pOTa, MyAPOCTb, CMUPEHHE, YECTH,
YECTHOCTb, apyxo0a, OpartcTBo, TOTOBHOCTh IIOMOYb, HIEIPOCTH,
YAOBJIETBOPEHHOCTb, 0J1aropoJCTBO, MYKECTBO, TEPIICHHUE, OJIAr0KeIaTeIbHOCTh U
PaBEHCTBO, M PEIIMTEIBHO KPUTHKYET HEUHCTBIE YEPThl XapakTepa, TaKue Kak
aMOMIIMK, TUIECIABUE, BBICOKOMEpPHE, XBACTOBCTBO, 3a3HAWCTBO M XKaJHOCTh. B
npousBeneHnn «HaBoOur yn-kamum» Ha MEpBBIA IUIaH BBLABUTAIOTCA HJIEU
noOyX/1eHUs JIOJIel BCEeraa TBOPUTH A00pO, ObITh COydaCTHUKAMHU JOOpBIX Jell,
Bcerja ObITh AKTUBHBIMU, YIOPHO TPYAUTHCA IJIsl JOCTHKEHHS MOCTABIEHHBIX
nepen coOOW IeNiei, KUTh YECTHOW M YUCTOM KU3HBIO, OBITh MPaBIWBBIMH U
VCKPEHHUMH B pe4ax U CepJLe, COBEPIIATh MPABEIHBIE OCTYIIKH.

UYerseprad 1aBa aucceprauuu  HasbiBaercsa  «Poab  ¢puirocogeko-
HPaBCTBEHHbIX BO33peHuii Maxmyna 3amaxmapu B COBpeMEHHOM COLMAJIbHO-
AYXOBHOM PpPa3BUTHH», B KOTOpPOM packpblBaeTcsi poib (uiocodcko-
HPaBCTBEHHOIO Hacieaus Maxmyna 3aMaxiiapd B BOCIHMTAHUM MOJIOAEXKH, €ro
B3IVISIZIbI HA CIIPaBEIMBOE OOIIECTBO U MX COIUAILHO-(DMIOCO(CKas CylHOCTh, a
TaK)Ke 3HAYE€HUE €ro B3MNIS0B HA MOPaJb U MHTEIJIEKT B COBPEMEHHOM COLMAIbHO-
JTYXOBHOM KW3HH.

B wuccrnenoBanuu roBoputcs, 4To BCe HaydyHoe M (uiiocodckoe Hacienue
Maxmyna a3-3amaximapu ObLIO MOCBSIIIEHO B OCHOBHOM BOIIPOCaM apaOCKOro sI3bIKa
W JIUTEpaTypbl, a TaKXKe 3alluTe NPUHIMIOB PAUOHAINCTUYECKON YUYEHUS
MyTa3wIuTOB. OH M3yuns apaOCKuM SI3bIK BO BCEX €r0 TOHKOCTSIX, OBJIAZEN €ro
IpaMMAaTUKON M CTUJIEM, CO3/1all YHUKaJIbHbIE U OECLEHHbIE TPYIbl MO apaOCKo
¢unonoruu. CIoXHbIA MaTepHral NPeACTaBIeH OYEHb ITPOCTO, JAKOHUYHO, HO OYEHb
colepKarenbHO. B TO Ke BpeMs UYHCTO XyHOKECTBEHHBIC IPOU3BEICHUS a3-
3amaxiapy, OTBEYAOIIME JyXy BPEMEHH, HAIlMCaHbI CJIOKHBIM S3BIKOM, B HHUX
JIOCKOHAJIBHO PACKPBITHI BCE SI3bIKOBbIE M CTUJIMCTHYECKUE CPEACTBA apaOCKOro
XYJI0’KECTBEHHOTO CTHUJIS (S3BIKOBBIE YKPAIICHUs, PU(PMBI, IBYCTHUIINS, CHHOHUMBI,
CpaBHEHHS).

B nccnenoBanum nosicHs€TCA, 4TO CylecTByeT okoiio 80 paboT a3-3amaxiapu,
a 005acTH UX MU3YYEHUsS OXBAThIBAIOT Takue 00JacTH Kak (uiiocodus, Teonorus,
uciamckoe mnpaBo ((puKX), TpaMMaTHKa, JHUTepaTypa, JIEKCUKOrpadus, Mo33us,
Xy[lO’)KECTBEHHAs! JTMJIAKTHKa, HAPOJHOE HMCKYCCTBO, MHTEPHPETALMs, UCTOPUS U
reorpadus. Cpeau y4eHBIX CYLIECTBYIOT CaMble pa3Hble MHEHUS O KOJIMYECTBE
HallMCaHHbIX UM KHUT. Bo BBeneHMHM K KOMMeEHTapuio K «Ambs-Kammody»
NEPEYnCICHO Bcero 29 npou3BEACHUI M HAaMBIKaeTCd Ha CyLIECTBOBAaHUE
HECKOJIBKUX JIPYTUX TPAKTATOB a3-3amaxmapu. OJHUM 13 OCHOBHBIX HalpaBJIECHUN
HAy4YHOH JAESITENbHOCTH a3-3aMaxilapy ObUIO M3yYEHHE JIEKCUKU U IpaMMaTHKU
apaOCKoro sA3bIKa. JOTO OOBSACHSETCS TEM, YTO B €0 BPEMs MHOI'ME BOCTOYHBIE
Hapo/Ibl OB 00BEANHEHBI B €IMHOE TOCYAapCTBO - Xanudar. Baxxnyto ponb B 3TOM
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OObEIUHEHNH M B3aUMOOOOTAIlIEHWH KYJIBTYPHOTO HACIEAUs ChIrpan apaOCcKuii
A3BIK, CTaB OJHOBPEMEHHO IOCYIAPCTBEHHBIM SI3BIKOM H SI3BIKOM I'OCIOJCTBYIOIIEH
U PacnpoCTPaHSAIOMIENCS MyCyJIbMaHCKOW PEJTUTUU.

PaccmarpuBast )kU3Hb U J€ATENbHOCT, MaxMyia 3amaxinapy, Mbl BUJIUM, 4TO
OH caM CTpeMHJICA OBbITh KYJABTYPHBIM W TPaMOTHBIM, MOJYYHJI OOpa3oBaHUE B
LIKOJIE M MeIpece IO PYKOBOJACTBOM HM3BECTHBIX YYEHBIX. B CBA3M C 3TUM OH
OCTaBUJI nociie ce0s UMl He TOJIBKO KakK Mucareib, HO U KaK CO3/aTelb TPYAOB IO
JUTEPATypHBIM HayKaM. 3aMaxIllapd OCO3HaJI BaXXHOCTh U HEOOXOIUMOCTH
JUTEpaTyphl elle BO BpeMs y4eObl B MeApece M Hauaj CO3/aBaTh MPOHU3BEACHHE
«Myxkagaumar yn-Anab», Omaromaps 4eMmy 3Ta KHHATra CyMella 3aBO€BaTh MECTO B
cepauax yurarenei. J[.A. Arnyc OTMEYaeT, 4TO CEMb PYKOIHUCHBIX KOIHK 3TOU
KHHATH XDaHATCS B PasHBIX permoHax mupa>l. CymIecTBYIOT IIEPEBOABI 3TOTO
MPOM3BENCHUS HA IEPCHUJICKWN, JPEBHEUPAHCKUM, JPEBHEXOPE3MUUCKUU,
MOHTOJIbCKUM, YWTaTaCKUN (TIOPKCKHIT), a3zepOalpKaHCKUN U TYPEIKUN S3BIKU.
Maxmyn 3aMaxuiapy ocrapaics BKIFOYUTh B CBOM TPY TOCTaTOYHOE KOJIMYECTBO
CJIOB M TEPMUHOB U3 BCEX, CYIIECTBOBABLIMX B TO BpeMs Hay4HbIX oOmactei. [1o
OTOM JK€ TMPHUYAHE TPYAbl MBICIUTENS OTIMYAIOTCS IIMPOTOM OXBara W
aKTyaJdbHOCTBIO JUISl pa3IMyHbIX obnacteil. Temarnyeckyro KiacCHUPHUKAIUIO
M3BECTHBIX NMPOU3BEACHUN 3amaxiiapy MOKHO IIPEICTaBUTh CIEAYIOIUM 00pa3omM
(B ATOM KJIaccU(HUKAUMU HEKOTOPBIE YTPAYECHHbIE NMPOU3BEICHUS CTPYNIHPOBAHBI
TOJIBKO T10 Ha3BaHUSM): (CM. puc. 1)

KosmmuectBo

HanpasJiienue uccienoBanus

TPYI0B
ApaOckasi rpaMMaTHKa 15
Jlexcukorpadus 15
[Toa3us (Teopus Mol33MU, €ro COOCTBEHHBIN JUBAH U 14

KOMMEHTapUH )

['eorpadus 2
Xy[I0’KECTBEHHBIE U TUJTAKTUYECKUE TPYIbI 9
DoIbKIIOP 2
Tadcup 1
Teosnorus 5
FOpucnpynenius ncinama (HuKx) 4
bunocodus 3
Hciamckas HCTOpUS U €€ UHTEpIIpETaluU 4
Ha pasnbie Tembl 6
Bcero 80
Puc.1. Temarnueckas kjiaccugpukanusi M3BeCTHBIX MPOU3BeEIEeHNH

3amaxmapu
Xotss  uiococKo-HPAaBCTBEHHOE  HAcCeAMe 3aMaxIllapd  OXBaThIBaeT
ITUPOKHI CIIEKTp HAMpaBJIEHWH, B 1EJIOM OHO OTPa)X,aeT JyXOBHO-HPABCTBEHHBIC
B3MJIS/IBI HA BOCIIMTAHUE TMOAPACTAIOIIETO MoKoJieHus. HpaBcTBeHHast dunocodus
Maxmyna 3amaximiapy Kak YHUKAJIbHBIA KOHCTPYKT MCJIAMCKOW HAEO0JOTUU
MPOSIBIIICTCSI B HMHTEPIIPETAIlMU HPABCTBEHHBIX OCHOB Kopana, ee ponu B

3 Agius, D.A. “Some Bio-Bibliographical Notes on Abii al-Qasim Mahmiid b. ‘Umar al-Zamakhshari,” al-‘Arabiyya
15 (1982):108-130.
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NOMYJISIPU3ALMM YMEPEHHOTO (CPEIMHHOI0) BApUAHTa UCJIaMa U UMEET aKTyalbHOE
3HAYEHUE B PELIECHUU MNPOOJIEMBbl pPATUKAIN3ALUU OOIIECTBEHHOIO CO3HAHUS U
(opMupoBaHUs OOIIECTBEHHOI'O CO3HAHUS.

[TpumeuarenbHO, YTO, B TO BpPEMsI, KaK BOIPOC AYXOBHOM O€30MaCHOCTH
CTAHOBUTCSl OJIHUM W3 MPUOPUTETHBIX I peannii HoBoro Y3bekucrana, Bompoc
CBOEBPEMEHHOTO pelIeHHs MPo0sieM B 3TOU cdepe MPOCIeKUBACTCS B TBOPUECTBE
3amaxmapi eue B cpenHue Beka. [loromy uro B CpenHre Beka, Korja paauKaibHas
CWJIa PpEIUIMM JOCTHIVIAa YPE3BBIYAMHOIO paclBETa, HE BCE OCMEIMBAINCH
NPENCTAaBIATh CBOM COOCTBEHHBIE MOpAJbHBIE CTAHAAPTHI YE€pe3 MPUHLUI
ToJiepaHTHOCTH KopaHa M TOHKYI0, HO YCTOMYMBYIO T€PMEHEBTUKY JUAJOTHYECKHUX
TEKCTOB.

B nuccepranmu o0cyxnaercs, Kak NPOU3BENCHHs 3aMaxIlapd OIUCHIBAIOT
YEJIOBEYECKHUI XapakTep, Kak MOpajib ONpEeAeNseT 100po M 370 U KaK CIOCOObI
OpUHATHA 100pa U n30eraHus 371a MPeiCTaBIsI0T co00M 3a1auu, KOTOPbIE JOKHbI
BBINIOJIHATH JIIOAM. biiarogapst Mopaiau 4eloBEK HE TOJIBKO ITOHUMAET KpPacoTy U
YPOACTBO YEJIOBEYECKOIO MOBEACHMS, HO M IOHUMAaeT J00pO M 370, YUUTCS
yKpamarb ce0si HpaBCTBEHHBIMU J1I00pOIETENSIMHU, Y3HAET CIIOCOOBI CIIACEHUS OT 3J1a
WIN AYUIEBHBIX Oosie3HEH. B KOHIle KOHIIOB, UMEHHO B 3TOM M 3aKJIIOYAETCs LIETIb
Mopanu. «Tbl Oyhgemsb MOpociaBieH cpenud Jroned He 0orarcTBoM, a
HPaBCTBEHHOCTBION Y,

[Io mMHeHuIO wHccienoBarens, B3NIAABI 3aMaxIlapyd Ha TEOPETHYECKYH) M
npakTHueckyro 3TuKy B CpamenHom Kopane MoxHO KinaccuuuupoBarhb
CJIeIYIOIINM 00pa3oM:

1. B3msapl 3aMaxmapu Ha TECHYIO CBSI3b MOPaJIv C BEPOM U MOKJIIOHEHHEM. Bo
MHorux astax CssueHHoro Kopana ropopurcs 0 He0OOXOAMMOCTH MOKJIOHEHUS U
XOpolIeld MOpaidu B JOIOJHEHHE K Bepe. 3amaxilapud oTMedaer, uro B Kopane
MOpaJIbHbIE 00S3aHHOCTH M PEJIUTHO3HbBIE 3aII0BEM YIIOMUHAIOTCS BMecTe. HeT Hu
OJTHOM MOpaibHOM 3amoBein, KOTOpast He ObuIa Obl PETUTHO3HOW WIIA PETUTUO3HON
3anoBeApr0. Hampumep, Tak k€ Kak MOJIMTBA, MOCT, NAJIOMHHYECTBO M 3aAKAT
SBJISIFOTCS] PEJIMTUO3HBIMU 00SI3aHHOCTSIMU, TaK )K€, KaK U NOJJEpKaHue 3710POBbS,
NOJZIEp’)KKa CEMbH M MOMOIIb JApyruM. Tak e, Kak 3amnpeuieHbl yOuHCTBO,
yHoTpeOSIeHnEe aJIKOTOJIA M MPEN000AesiHUE, TaK K€ 3allpelleHbl MpeHeOpekeHne
CBOUM 3[J0POBBEM, CIJIETHH U OOBHUHEHHUE JAPYTHUX.

2. Bammagel 3amaxmiapy Ha COOTHOUIEHHME MOpAld U OTBETCTBEHHOCTH
yenoBeka. [lo MHeHMio 3amaximapu, OTBETCTBEHHOCTb — 3TO IIOHATHE,
packphIBaroLIee YEJIOBEYECKOE JIOCTOUHCTBO. OTBETCTBEHHOCTH 17}
0€30TBETCTBEHHOCTh BBISBISIOT Pa3HUIy MEXIY JIOIbMHU, KOTOpBIE SIBISIOTCS
pa3yMHBIMH CYyIIECTBAaMH, M HEpa3yMHbIMH cyllecTBamMu. OYEeBHUIIHO, 4YTO
noBesieHus u 3anperbl KopaHa cTaBsaT yenoBeka B LEeHTpP. [1o MHEHHIO MbICIUTES,
YEJIOBEK B IEPBYKD OYEpPEAb OTBETCTBEHEH niepen borom. HMcxoas w3 stou
OTBETCTBEHHOCTH, MbI JOJKHBI BEPUTh B AJulaxa M HUCHOCIaHHbIe IM HCTHUHBI,
0e30roBOpouHO NMOBUMHOBAaThCs Emy, pasMbinuiath Haa Ero cioBamu, JessHUSAMH U
OmarocioBeHUsIMH, TMOMHUTH Ero um ObiTh OnmaromapusiMu Emy, craButh Ero
IIPEBBILLIE BCETO U €KEIHEBHO NOKIOHATHCS EMy; Hy)kHO ynoBats Ha Hero, kasTbcs
1 He oryauBarecs B Ero munoctu. Ilocine Annaxa 4enoBeKk HECET OTBETCTBEHHOCTh
nepes; CBOMM IPOPOKOM, CBOMMH LIEHHOCTSIMHM, CO0OO0#, CBO€ll ceMbel,

3 O‘zR FA SHI. Q.Ne 2384. 92b sahifa
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OKpY)KalollMMU U BceMu JroapMu. Hambonee spkuM BBIpaKEHHEM MOpPaTbHOMN
OTBETCTBEHHOCTH SIBJISIETCS TO, YTO B 3arpOOHOM KU3HU KaXK/Ibli OyleT OTBEYarb
TOJIBKO 3a CBOU COOCTBEHHBIE rpexu. Kaxoe nesHne Kaxaou Tyl OonpeaeseTcs
U PETUCTPUPYETCS, W KaKIbld YEJIOBEK OTYUTHIBAETCS [0 OTHEJIBHOCTH,
MOTYEPKUBAst OTBETCTBEHHOCTH YIIIEH, I71a3 U CEep/ILia, a TAKXKE y4eT OIaroCcIoBeHHIH,
JAHHBIX B MUPE, C CUIbHBIM aKIIEHTOM Ha OTBETCTBEHHOCTH. KopaH nmpenocrasiser
JOCTaTOYHO MECTa CBOOO/IE OTBETCTBEHHOCTH. 3aMaxIllapy yTBEPHKAAET, UTO, XOTA
JIONSM JIalOTCS COBEThl M PEKOMEHJAIMM OTHOCHUTENIBHO COONIIOACHMS J00pBIX
HPaBOB, BHIOOP B 3TOM BOIIPOCE OCTaeTcs 3a HUMU camuMu. Ha cBoGone denoBek
aM00 OYMILAET CBOIO YTy U JOCTUTAeT MUCTUHHOTO CYACThsA, JIUOO pa3Bpaliaet
CBOIO JYLIY 3JI0M U TepnUT YObITKU. BoT mouemy Carana roBOpUT TeM, KTO HE CyMel
YCTAHOBUTH COAJIAHCHUPOBAHHOE COOTHOIIEHHE OTBETCTBEHHOCTH M CBOOOBL:
«Torma He BuHUTE MEHsS, He ocyxjaaite ceOs!» roBopuT. Iloka coxpansercs
MopaJjbHasi OTBETCTBEHHOCTb, Oy/I€T CYLIECTBOBATh U MOpaJb.

3. Bamsaasl 3amaxiiapu Ha MOpajb J0Jra, BOIUIOIIAIONIYI0 HE0OX0UMOCTb U
a0COJIFOTHOCTh. 3aMaxIapy paccMaTpuBaeT JOJII U 3a7adyy Kak HEeOoOXOauMble U
oOsi3arenbHble cOObITUSA. TO €CTh 00513aTENBCTBO SABISAETCS OOIIMM, YHUBEPCATBHBIM
U HENPEJIOoXKHBIM INpaBuioM. OH OTMEYaeT, YTO NOBEJICHMS M 3ampeTsl Asuiaxa
OJIMHAKOBBI JJI BCEX JIIOJEH MOBCIONY, 4TO BceBblHMI AJuiax HE BO3JaraeT Ha
KOT0-JIN0O0 OOJIBIIIE, YEM OH MOXKET BBIHECTH, U YUTO JOJIT ABJIAECTCS a0COMOTHBIM. To
€CThb 00S3aTENLCTBO BBINOJHAETCS HE MOTOMY, YTO OHO INPUHOCHUT MOJb3y WIH
YI0BOJICTBUE, @ IOTOMY, UTO OHO SBJISIETCSI 00S13aTEIIbCTBOM.

4. Banpiasl 3amaxmapu Ha Mopains aoiara. B Kopane srta cutyanus
yHoTpeONaeTcsl HapsAly C TEPMUHAMHU «IOBEIICHHUE», «JOJII», <OANUTaAQus» U
«o0s3arenscTBO». [0 MHeHuio 3amaximiap, €ciM B TNPAKTUYECKOH STHUKE HET
00513aTeNbCTB, TO UCUE3AE€T U OTBETCTBEHHOCTh. ECIIM OTBETCTBEHHOCTh MCUE3HET,
CIPaBEIJIMBOCTh HE BOCTOPKECTBYET, U TOTJA MOPsIOK OyneT HapylieH. OObsACHsIS
MOpaJib  0043aTeNIbCTBA, MBICIUTENb YIIOMHUHAET CJENoe, OECKOPBICTHOE
NOBUHOBEHUE 3T0 KaK Bpara HpaBCTBEHHOTIO JEHCTBHS.

5. B3mmaael 3amaxmapu Ha MOpasibHbIE 00S3aTeNbCTBA, MOAKPEILISiEMbIE
ONpEJEICHHBIMUA KapaTelIbHBIMU MEpaMH. 3amaxilapyd YINOMHHAET MOpAJIbHBIE,
OpaBoBble M OOKECTBEHHBbIE HAKa3aHMs, KOTOPHIE PErYIUPYIOT MOBEIECHHE
ONpeaeNeHHbIX JTto/iel. OH OTMEYAET, UTO MOPaJIbHBIE HaKa3aHUsl, KOTOPBIM YEIOBEK
nojBepraet ce0st caM, — 3TO NOKasiHUE, UCIIPABIICHUE OMMOOK 1 N30eraHue myTeu,
KOTOPbIE€ MOTYT MPUBECTH K TPEXY.

ITo MHEHUIO IHCCEPTaHTa, PALIMOHAIMCTUYECKHE KOMMEHTApUU 3amMaxIuapu K
Kopany - «anp-Kammod» - okazanu 0onplioe BIUsSHUE HA MUPOBO33PEHHUE IPYTHX
KOMMEHTATOPOB U HE YTPATUIIM CBOETO HAYYHOTO U IIPAKTUYECKOTO 3HAUCHHUS IO Ceil
J€Hb. JTOT TPYyA BHEC 3HAYMTENbHBIA BKJIAJ B PAa3BUTHE HCIAMCKOW PEJIIUTUU U
¢unocopun, 0OCTaBUB HEU3MNIAJUMbBIN CJe[l B UCTOPUU HCIAMCKOM TepMEHEBTHKHU.
YHUKAJIbHBIM OBLJIO ¥ €r0 OTHOILLIEHNWE K MUCTUYECKUM U D30TEPUUYECKUM TEUEHUSIM,
HAaOMpAaBIIMM B €r0 BpeMs CUJIYy M aBTOPUTET U MOJYYUBIIMM pPACIPOCTPAHEHHE
Cpeau mpeACcTaBUTeNeH pa3IuuHbIX TacaBBY( cucteM. A3-3amaxiiapu moapoOoHo U
IYyOOKO MPOAEMOHCTPUPOBAN TMO3UINIO, KOTOPYIO OH OTCTAaWBaeT, CO3HATEIbHO
nepexo/iss OT palMOHaIM3Ma K 330TEpPUKE U PEIMTMO3HOW MHTYWULIHMHU, JaXKe IMpH
TOJIKOBAaHUHU CaMBbIX CJIOXHBIX CTMXOB MciIaMCKoro nucanusi. Mcxons u3 B3misiioB
3amaxmapu, MOXXHO CIeJaTh BBIBOJ, YTO MPEIMETOM HPABCTBEHHOCTH SIBISETCS
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MOBEJICHHE, UCXOSIIEE U3 YETIOBEUECKOro cepaua. OCHOBHBIE MOJOKEHHS MOAX01a
3amaxmapy K MOHATHIO pa3yMa OTpaXeHbl B €ro B3DIAJaX Ha MPUPOAY U
(GyHKIMOHaANbHBIE (DYHKIIMM CO3HAHUS, a TAKXKE HAa BaXKHOCTb M POJIb padyMa Kak
JI0Ka3areiabCTBA B IIOMCKE HMCTHHBL. [lo cioBam 3amaxmapu, HHTEIUIEKT —
BEJIMYANIINIA J1ap, TaHHBIA YEJIOBEKY, U €ro IiaBHas (YHKIHUS — MOMOYb JIOISIM
IIOHATH BCEJIEHHYIO, B KOTOPOW OHM CYLIECTBYIOT, M CO3JATEIIs], CTOSAIIEIO 3a HEW.
3amaxiapu MOJYEPKHUBAET, 4TO Ojarogapsi JapOBaAaHHOMY YEJIOBEKY HHTEIUIEKTY
YeJIOBEK BCEINla MOXKET JOCTHUYb ITO3HAHMS UCTUHBL. B HEM NOmYepKuBaeTcs, 4To
JIOAW CMOTYT IPUHATH UCTUHY TOJIBKO TOITIA, KOTJIA OTKAXKYTCS OT BBICOKOMEPHS U
aMOUINil.

3AK/IIOYEHHUE

Hayunoe u HpaBCcTBEHHOE Hacienue Maxmyna 3amaximiapu, KpYIHEWIIEro
MbIcIUTENS 310xu BocTounoro Bo3poxkaeHus, UTpaeT BaKHYIO poOJib B BOMPOCAX
¢unocodpun, 3TUKK U 00pa3oBaHus. MBICIUTENb, BOCXBAJISBIIUN HAyKy U MBICIb
KaK [JIaBHBIM (aKkTOp YEJOBEYECKOW >XU3HU, a TaKXKe TO, KaK IPOCBEIIECHUE
oOoramaer >KM3Hb 4YEJOBEKa M OCBOOOXKIAET €ro OT HEBEXECTBA, BBICTyHal 3a
MOCTOSIHHOE 00y4Y€HHUE, UCCIIEI0BAHNE U MHTEIUIEKTYAJIbHYIO Pa0OTy 1Sl pa3BUTHAL.
Ero B3miAapl Ha HayKy, MOpajb U 3TUKY CIIOCOOCTBYIOT (OPMHUPOBAHUIO MOJIOJBIX
JrOfIeN KaK AYXOBHO 3pEJbIX, JKXKAYIIUX 3HAHUWA U MOJE3HBIX 001ecTBY. Takum
o0pa3oM, Ha OCHOBE M3YyYEHMs Haciequs 3amaxilapyd B JaHHOW JUCCepTaluu,
MOCBSIIEHHON HEOOXOAMMOCTH €T0 UCIIOJIb30BaHUsl B 00pa30BaTEIbHOM MpOLECCe,
CZI€JIaHbI CIIETYIOIINE BBIBOJBL:

1. B snoxy »u3Hu U TBOpuecTBa Maxmyna 3amaxiiapu, HoMuMo usiocodpuu,
WCKYCCTBAa UM HAyKH, pa3BHBaJach U TEOJOTHs. B ominuue oT y3KONmpo(puiIbHBIX
KyJAbTYPHBIX LIEHTPOB, MHOTONPOQUIbHBIE, MEXIUCIUIUIMHAPHBIE Hay4YHbIE
LEHTPBl OKa3aJIM IOJIOKUTEJIBHOE BIUSHUE Ha ero TBopyecTBo. Oreny Maxmyna,
YMap ubH Axmajn, ObUT OOpa3oBaHHBIM YEJIOBEKOM M Jlajl ChIHY HaydajbHOE
oOpa3oBaHue. Bujs ero TajgaHT M cTpacTh K HaykKe, OTel] pelmI npoaokute EI'O
yueOy. Ponbp oTma B cTaHOBIEHMM 3aMaxiliapyd Kak BEJIMKOIO YYeHOro Obuia
HECpaBHEHHOMU. A3-3aMaxIiliapy - MbICJIIUTEIIb, 3HAIOIIUM HE TOJILKO apaOCKUil SI3bIK,
HO U JIpYTHE SI3bIKU U JJAXKE UX KYJIbTYPBHI.

2. Xots a3-3amaxuiapy ObLT MPEICTAaBUTENIEM IIKOJIbl MyTa3WJIUTOB, OH ObLI
M3BECTEH Kak koMMeHTarop Kopana. TpynHo cka3arh, K KAKOM MyTa3WIIUTCKOM CEKTE
npuHajexan az-3amaxinapu. OH MOAAEPKUBAI CBSI3b C MPEACTABUTEIISIMU 00eUX
IIKOJ MYTa3UJIMTOB, PACIpPOCTPaHEHHBIX B Xope3Me. HekoTopbie yueHble CHUTAIOT
ero Oomnee Onmm3kuM Kk baxmiemu, mMockogbKy B OOJIBUIMHCTBE CBOMX TPYIOB OH
ccbitaercst Ha A0y Xammuma anb-/xy60as u ero ota A0y Anu anb-/[xy60as, HO
He ynomuHaeT A0y anb-XyceitHa anb-bacpu. OgHako, HOCKOJIBKY OH 4acTo u30erai
OPUHUMATh YbIO-TUOO CTOPOHY B KOH(MIMKTAX MEXIYy JBYMs UIKOJaMH,
HEBO3MOXHO OIpENeanTh, K Kakoil mikone oH mpuHaiexan. OH mpuolpen
BBICOKYIO pernyTaluio B oosactu Tadcrupa U MOCpeICTBOM CBOETO Tadcrpa MbITajcs
JI0Ka3ark, 4T0 KopaH — 3TO 4yno KpacHOpeuus.

3. «Anp-Kammmog» a3-3amaximapy — YHHUKaJbHBI M CIOXHBIM Tpya IO
tTonkoBaHuto KopaHa, TpeOyromuii oT nepeBoqurka (Mydaccrupa) 3HaHUS apadCKOTo
A3bIKa, JUKIUA U IPYIMX KOPAaHHYECKUX HayK. AJib-3aMaxiiapyd, KOMMEHTaTop C
OOIIMPHBIMU 3HAHUSIMU M CUJIbHBIMU HMHTEJUIEKTYaJIbHBIMUA CIIOCOOHOCTSIMM, B35
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asaTel KopaHa 3a KJIroueBO 3eMeHT HenoBTopeHus (uaxa3) Kopana u monbitancs
PACKpBITh UX KpacoTy OCPEICTBOM TOHKOTO aHa/IN3a. B CBOMX TOJIKOBaHUSX OH HE
TOJILKO MCITOJI30BAJI BCE BO3MOXKHOCTH SI3bIKa, HO U MpUJaBajl 00JIbIIOE 3HAYCHUE
UHTEJUICKTYaJIbHBIM TPUHIIMIAM, OCOOCHHO YIa4HO HWHTEPIPETUPYS 3HAUYCHUS
ompeneneHus u cpaBHeHus. OnHako, YTOOBI J0Ka3aTh CBOM MYTa3HINTCKHE
B3IVISIIBI, OH B HEKOTOPBIX MECTaxX JaBaJl MHOCKA3aTeJbHbIE TOJKOBAHHUS CIIOB
Kopana, 32 4T0 MHOTHE €10 KPUTHUKOBAJIN.

4. A3z-3amaxmiapd MOJYYHJI IIMPOKOE OOpa3oBaHUE B TaKUX HayKax Kak
XaJIUCBI, FOPUCTIPYICHIIUS U TEOJOT S, M ObLT MPU3HAHHBIM aBTOPUTETOM, OCOOCHHO
B 00J1aCTH apaOCKOTO SI3bIKA U JINTEPATYPhl. XOTsI OH HE OB apaboM, ero Ha3bIBalu
«I1letix anb-Apabusi». U3BeCTHO OKOIO MATUAECATH TPOU3BEACHUN A3-3aMaxinapu,
13 KOTOPBIX JI0 HAlIEro BPEMEHU COXPAaHUIIOCh OKOJIO JiBauaTu. OCHOBHAs MpUYMHA
KOJIMYECTBEHHOTO Pa3HOO0pa3us CBEACHHUIM O TBOPYECTBE MBICIUTEINS 3aKIIFOYAETCS
B TOM, YTO Pa3HbIE YACTH HEKOTOPBIX KHUI TPAKTOBAJIHCH KAK CAMOCTOSITEIIbHbBIC
IPOU3BEJCHUS, a HEKOTOPbIE €ro MPOU3BEACHUS ObUIM M3BECTHBI U MO Pa3HBIMU
Ha3BaHUSIMU.

5. Az-3amaxiiapu ObLI OJHUM M3 MEPBBIX, KTO MOAYEPKHYJ, YTO HE BHUJIUT
KOH(IIUKTa MeXy dumocopueil U penurueit B 3Toi ku3Hu. Ero riiaBHOMN 1EbI0
ObL10 rapMoHu3anus ¢punocopun u penuruu. [lo MEeHNIO A3-3aMmaxiiapu, nepBbIM
YCIIOBHEM JJISl TOTO, 4TOOBI CTaTh Ppriiocoom, SIBISIETCS YUCTOTA CEepAlla, YUCTas
COBECTb, YHMCTas JIOOOBb K YEJIOBEUECTBY M CBOEMY HApoOAdy, a TakXe CTpacTb U
npegaHHocTh Hayke. OH paccMmarpuBall MOpajib MPEXJE BCEro Kak 00JacTh,
MO3BOJISIIOLIYIO HAM pa3inyaTrh 400PO U 3710.

6. LleHTpaibHOE MECTO B €10 MOHUMAHUU MOPAJIA 3aHUMAIOT KaTeropuu 100pa
u  Mujocepaud. HpaBCTBEHHBIE pa3sMBILUIEHUS YYEHOIO XapaKTEpPU3YHOTCS
IYOOKMM TyMaHUCTHUECKMM JyXxoM. OH MOHMMaJ, YTO 4YeJIOBEK — BbICIIAs
BEpIIMHA MPUPOJIbI, 00Ia1aTeNb BCEH TYIIN, U MIO3TOMY €r0 HEOOXOAUMO YBaXKaTh.
3amaxmapy TOAYEPKUBAET BBICUIYIO LIEHHOCTh pa3ymMa M 3HaHUA, TO, YTO
JOCTH>KEHHE JIFOIIbMM CBOUX LI€JIEN 3aBHCUT OT HUX CAMHUX, U YTO YEJIOBEK MOYKET
JOCTUYb COBEpPLIEHCTBA, TOJBKO TOCTOSSHHO COBEPILEHCTBYSICh JYXOBHO U
HPaBCTBEHHO, MO3HAaBasi MCTUHY M OKpyxaromuil mup. CouuanbHO-3THYECKUE
B3IVISIAbI MBICTUTENS MTPOHUKHYTHI CHJIBHBIMU T'YMAHUCTHYECKHMMHU MOTHBaMH, a
COBEPILEHHOI'0 YEJIOBEKA OH TPAKTYET KaK BeJINYallliee TBOPEHUE TPUPOJIBI.

7. 3amaxmapd pa3BUBAeT CBOM OOIIME B3MISABI HA 3arpoOHYIO JKHU3HB,
OCHOBaHHbIe Ha «Babla». [lo ero cimomam, 3T0 «Babaa» BcesblmHero Asaxa,
COOTBETCTBYIOLIEE TPUHIUITY «CIPABEIIIMBOCTH», COINIACHO KOTOpOMY BceBbIlHuM
Amnmax BO3HAarpaxkaaeT TeX, KTO 3TOr0 3acily’KMBAaeT, M HaKa3blBa€T Te€X, KTO
3acinykuBaeT HakazaHus. (OCHOBBIBAsCh Ha JTHX B3DISAaX, 3aMaxiiapu
nogyepkuBaetr, 4to BceeBbimnuii Annax o0sizaH Bo3HarpaauTh CBoux paboB B
Oynymet xu3an. [lotoMy uto 3TO0 TpebGoBaHue obOemanus Asaxa, a AJax He
Hapymaetr CBoero oOemianusi. [lpuMedarenbHO, 4YTO TMOYTH BCE YYEHbIE-
MYTa3WIuThl, B YaCTHOCTH, TOPASATCS TEM, YTO SBISIOTCA I[OCJIEI0BATEISIMU
TaBXUJa, ¥ OTYEPKUBAIOT, YTO BeeBpinmHMil Amutax 00s3aH Bo3HarpaxkaaTh CBoux
paboB. Onnako Amnax - Brnacrenun CBoux aeiictBuii. Het HUKaKol cuiibl, KOTOpast
MoTJIa OBl €TO 3aCTaBUTh.

8. Tpyn a3-3amaxmmapu «Asnb-Karmimody ceirpan BakHYIO pojib B pa3BUTHH
uciIaMckoil gumocodun, ocHoBaHHOM Ha IeHHOCTAX KopaHa m xaaucax Hamiero
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[Ipopoka. B »5TOli paboTe Takue KauyecTBa, KaK YECTHOCTb, MPABAUBOCTb,
HaJIe)KHOCTbh, JIIOOOBb U YBa)XE€HUE, OTBETCTBEHHOCTb, J100pOTa W MPEJAHHOCTH,
OTIPEEIISAIOTCS. KAK OCHOBA BBICOKOM MOpPAJIA B PEJIUTUU, OOIIECTBEHHON U JIMYHOU
*Ku3HU.  Mcrmonp30BaHME UMM TOCIEIOBAaTEIbHOM  PalMOHAIMCTUYECKOU
METOJIOJIOTHHA OYEBHUIHO B €0 TOJKOBAHWM CTHUXOB. B 3TOM MHTEpIpETanMOHHOM
MOJIXO/I€, HAa KOTOPBIA OKa3aja BIMSHHUE IIKOJIA MYTa3WIHTOB, a3-3aMaxilapu
UHTEpHpETUpyeT O0KECTBEHHBIE KOHIICTIIINH «alb-Baaay (oOelanue 6jara) 1 «aib-
Bau» (Yrpo3a Haka3aHus), ynoMsHyThie B KopaHe, Kak MocaeICTBHS YEI0BEUECKUX
JerlcTBUN. MBICIHUTEIb NBITAETCS OOBSCHUTH 3T UJI€U, OCHOBBIBASICH HA IPUHITUIIC
«IMOOYXJICHHS K TOOpy U 3ampenieHus 31a» (anb-amp Ou-Jib-Ma'pyd Ba-H-HAXH 'aH
alb-MyHKap).

9. B cBOMX Tpyzax MO TEOJIOTMH W IOPUCHPYACHIMH 3amMaxIIapyh BBICKA3all
JIOTUYECKHUE BBIBOJBI II0 PEJIIMTHO3HBIM, MOPAJIBHBIM M COLMAIBHBIM BOIPOCAM
MCJIAMCKOTO TIpaBa, B YaCTHOCTH, 1O KOH(MIMKTAM MEXITY CEKTaMU U X Pa3JIMUYHbIM
TOJIKOBAHMSIM I[lIapuaTa, OTHOIIEHUIO K JKEHIIMHAM B HCJIaMe, HAKa3aHWIO 3a
BEPOOTCTYITHUYECTBO, 3aKOHAM O OOTOXYJIBCTBE M JIPYTUM CIOPHBIM BOIIPOCAM.
Hapsany ¢ japyrumMu  BHIHBIMH — JICATEIISIMH ~ MYTa3WIMTOB  3amaxiliapu
NPUACPKUBAJICS PANMOHATUCTUYECKOTO TOAX0/Ma K MpoOieMaM HCIaMCKOTO
tadpcupa. Ocob0oe BHUMAHHUE OH YIIESET KPUTEPUSIM M KaTErOpHsIM XO/aTanCTBa,
OOBSICHSIA, UTO XO/IaTalCTBO MPEAHA3HAYECHO TOJIBKO JIJISl T€X, KTO PACKAsJICS B CBOUX
rpexax, 1 4TO XO/IaTaiiCTBO HE AAETCS TEM, KTO HE PACKasyICsl B CBOUX Ipexax.

10. B npousBenennn 3amaximapu «ATBOK-y3 3axa0» pacKpbhIBAETCSl BAXKHOCTD
3HAHMM W OJaroyecTus, COLUMAIBHON COJMJAPHOCTH W E€IUHCTBA, JOOPOTHI,
MYyApPOCTH, CMUPEHHUS, YECTH, YECTHOCTH, IPYXObl, OparcTBa, TOTOBHOCTU IOMOYb,
HIEAPOCTH,  YAOBIETBOPEHHOCTH,  ONaropoicTBa,  MYXKECTBa,  TepIICHUS,
Onaro)kenaTeIbHOCTH M PAaBEHCTBA, a TAKKE MOJIBEPraloTCs CYypOBOM KPUTHUKE TaKHE
HEUMCTBIE 4YEepThl XapakTepa, Kak aMOWlMH, TIIECIaBUE, BBICOKOMEPHE,
XBaCTOBCTBO, 3a3HANCTBO M KagHOCTh. B nmpousBenennn «HaBoOur yn-kaaum» Ha
TIEPBBII TIJIaH BBIJIBUTAIOTCS MIeH TTOOYKIEHUS JIFOJIEH BCera TBOPUTH 100PO, ObITh
COy4YaCTHUKaMHU JOOpBIX Jej, BCerna ObITb aKTUBHBIMHU, YIOPHO TPYAUTHCS IS
JIOCTUKEHUSI IOCTaBJICHHBIX Mepes] COO0H 11e/eH, )KUTh YeCTHOM U YMCTOU KU3ZHBIO,
ObITh MPaBAMBHLIMH W HCKPEHHMMH B peuax W CEepjlle, COBEpIIaTh MpPaBEIHBIC
ITOCTYIIKH.

11. DTueckue B3MIA1bI 3aMaxIIapy B 1IEJIOM OCHOBAHbI Ha CICTYIOMINX UICSX:
JIONM KMBYT B KaXJbli MOMEHT, MMesl J0Ka3aTeslbCTBa, OTpaXkarouue ObITHE,
eIMHCTBO M TNpeBocxoAcTBO Bcemorymiero bora; kaxaplii MycyabMaHuUH 00si3aH
W3y4aTh €CTECTBEHHbBIE HAyKH, YTOOBl HAWTHU JI0KA3aTeIbCTBA, MPHUOIMKAIONINE
yeyioBeka K BceeBblliHeMy AJuiaxy; JIBHXKEHHE KopaOlied B MoOpe - MpUMEp
OOKECTBEHHBIX  3aKOHOB, OOJIETYAIOUIMX HAIly KU3Hb, YNOPSIOYECHHOE
(GYHKITMOHUPOBAHWE TPUPOJIBI  JOKA3hIBAET HEMPEPHIBHOCTh bBOXbeW CHITHI,
Onmaromatd W BIMSAHUS Ha BEUIW; WHTEUIEKTyalbHBIE JI0Ka3aTelbCTBA TaKXKe
ITIOMOTAIOT YEJIOBEKY J10KA3aTh CYIIECTBOBAHUE CO3AATEIIA.

12. ®unocodus 3amaximapy aKTHBHO HCCIEAYET MPOOJIEMYy UYeIOBEUECKON
IPUPOJIBI, @ €r0 aHTPONOJIOTUYECKHE B3IVISAbI MIPEACTABIIAIOT COOOM BCECTOPOHHE
pa3pabOTaHHYIO CUCTEMY, B KOTOPOM LIEHTPaIbHOU KaTEropueil sBIIIeTCs MOHATHE
ayimd. B npousBeneHusax 3aMaximapu TEJO U AyIIa YeJIOBEKa TPAKTYIOTCS KakK JBa
CaMOCTOSITENIbHBIX, HO HEPA3pbIBHO CBA3aHHBIX IIOHATHS, COCTABISIOIINX €r0
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nienoe. OOBSICHSS, 9TO 3TO, TIO CYTH, COBEPIIICHHO PA3INYHBIC SBJICHUS U CYIIECTBA,
MBICJITENTh JIOKa3bIBA€T, YTO Jylla — OSTO BHYTPEHHSA, (QyHIaMEeHTaIbHas
CYIIHOCTh YEJIOBEKa, & TEJO - CPEACTBO OCYIIECTBIICHUS JACHCTBUN 3TOW AYIIH,
dbopma, BHEIIHSSA 000710UKa YeTOBEKA. Y UCHBIN MOAYEPKUBACT, YTO ATH JIBA BAXKHBIX
dakTopa, COCTABIAIONINE OCHOBY JUYHOCTH, OMOJHSIOT APYT Ipyra U HE MOTYT
CYIIECTBOBATh OTMIEJIBHO JIPYT OT IPpyTa, HO M€Ky HUMHU CYILIECTBYET TECHAS CBS3b.

13. 3amaxmiapu cUMTaeT, YTO YEJIOBEK IO CBOEW NPHUPOJIE HEUTpaJeH U
CIIOCOOCH MPUOOpPETaTh KaK XOPOIHME, TaK U IIJIOXHE MPUBBIYKH. YUEHBINH Takke
MOAYEPKHUBAET, YTO YEIIOBEK SIBJISIETCS BBICIIUM W3 CO3JaHUN U €My MPUCBOCH TUTYII
«xamuday, oTMedasi, 9T0O OH TOTOB K HPABCTBEHHOMY BOCIHTAHHIO. «ATBOK-Y3
3axa0» MoAPOOHO OIMHUCHIBACT KAaYECTBA U MOPAJIbHBIC TPUHITUITBI, KOTOPHIE BaKHBI
JUJIS1 HDABCTBEHHOTO M AYXOBHOTO pocTa 4esioBeka. OH NOOLIPSET TAKUE TPUHIIUIIBI,
KaK Ba)XXHOCTh 3HAHUM U OyarouyecTusi, COUAIBHOW COJMUIAPHOCTA U E€AUHCTBA,
JT0OPOTHI, MyIPOCTH, CMUPEHHUS, YeCTH, YSCTHOCTH, APYKOBbI, OpaTcTBa, TOTOBHOCTH
IOMOYb, IIEAPOCTH, YAOBICTBOPECHHOCTH, OJIArOPOJICTBA, MY)KECTBA, TEPIEHUS,
0J1arokeaTeIbHOCTH U PABEHCTBA, B TO YK€ BPEMSI PEIIUTEIILHO KPUTUKYSI HEUUCTHIC
YepThl XapakTepa, TaKue Kak amMOWIUU, TIECIaBHe, BHICOKOMEpPHUE, XBACTOBCTBO,
3aHOCYHMBOCTbD M KaHOCTh. B mpouspenennu «HapoOur yi-kanrmy Ha MepBbIi TUTaH
BBIJIBUTAIOTCS  HACH TOOYXKJICHHS JIIOAeH Bceraa TBOPUTH J00po, OBITH
COy4YacCTHHUKaMU JOOpBIX JeJ, BCerna ObITh aKTUBHBIMHU, YIOPHO TPYAUTHCS IS
JOCTHIKEHUS TOCTABICHHBIX TIepe] co00it 1ee, )KUTh YSCTHON U YUCTON KU3HBIO,
OBITh TIPaBAWBBIMU M HCKPCHHUMH B pedax M CepAle, COBEpINaTh ITpaBeIHBIC
MOCTYTIKH.

14. Tlo mHenuto A3-3amaxmiapv, MHTEJUIEKT — 3TO CPEJICTBO IO3HAHMSL.
Bouctuny, BceBbimnuii Ammax fenaeT oOsi3aTeNbHBIM JJid 4yeloBeka. To ecTh
BceeBpimauid Ajutax mopydaeT 4esIOBEKY 3ajady IMoCpencTBOM pasyMma. I[loatomy
pa3yM — 3TO HE CBS3bIBAIONIAs CWJIA, & TPUYUHHBINA (hakTOp U OECLEHHBIA Aap
Bcemorymero bora, gaHHbIA 4elOBEUECTBY ISl TO3HAHUS UCTUHBL. OCHOBHBIC
MOJIOKEHMS TOJIX0/1a 3aMaxIlapy K MOHATHIO pasyMa OTPa)X€HbI B €ro B3IVIA1aX Ha
npupoay U (QyHKIHMOHAJIbHBIC (YHKIIMM CO3HAHUS, a TAaKXK€ HAa BAXXHOCTb U POJIb
pasymMma Kak JI0Ka3aTrelbCTBa B MOMCKE UCTUHBIL. 110 ciioBam 3amaxiapu, MHTEIUICKT
- BeIWYANIIUN J1ap, JaHHBINA YEIOBEKY, M €ro IaBHas (PYHKIUS - TTOMOYb JIFOISIM
MIOHSThH BCEJIEHHYIO, B KOTOPOU OHM CYLIECTBYIOT, M CO3/1ATEIIs], CTOSIIETO 3a HEW.

15. BaxxHyto poib UTparoT TakXe B3MVIAbI HA TO, YTO COBPEMEHHAsi MOpajb
W3MEHYMBA, YTO XOpollas Mopajb NOCTOSIHHA, YTO CEMEHWHOE BOCIUTAHUE
HEOOXOMMMO YEJIOBEKY IMpEeXIEe BCEr0 B Hadalleé €ro >XW3HH, YTO BOCIUTAHUE
MOJIOZIEKM JOJDKHO HAUMHATBCS C JIETCTBA. B HEM yTBEpPKIAETCA, UTO XOPOIIHE
HpPaBbI HE SIBJISIOTCS BPOXKIECHHOM CITOCOOHOCTBHIO UEJIOBEKA, TaK e KaK HUKTO HE
pOXAAeTCsl TUIOTHUKOM, CEKpPETapeM WIM PEMECICHHUKOM II0 TIpUponae, H
PacKpBIBaeTCSA, YTO HPABCTBEHHBIC IOOPOACTEIM — O3TO HE BPOXKICHHBIC H
HEU3MEHHBIE XApaKTEPUCTUKHA YEJIOBEKAa, a TMPUBBIYKH, KOTOPHIE MOKHO
npuobpectu. C 3ToM TOYKM 3pEHHUS YENOBEK, MKENAIMIMK JOCTUYh XOpOoLIeH
MOpaiu, JOJDKEH MPEXJEe BCEro KOHTPOJIUMPOBATh CHIIy CBOETO 3ro. 3amaxilapu
BBICOKO II€HUJI HPABCTBEHHYI0 YHUCTOTY U ueJloBeueckue kadectBa. Ceroms
UCIIOJIb30BaHUE YUYEHMsI 3amaxiliapd HUMeEeT OOJbIIoe 3HAYeHUEe JJIs JYyXOBHOTO
pa3BuTUs Mojoiexu. [loaToMy yrimybiaeHHOe n3ydeHre Hacaeaus 3aMaxIiiapy 1 ero
MIPUMEHEHHUE B 00pa30BaTEIHLHOM MPOLIECCE OCTACTCS OJJHOM U3 BAXKHBIX 3a/ad.
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[Io pesynpraram wuccienoBaHust Obuld  pa3paboTaHbl  CIEIYIOIIHME
pPEKOMEHIALINU:

- BHeipenue prtocoduu Bocroka, ncinamckoit punocoduu u ucTopuu, apado-
MYCYJIbMaHCKOU (UI0COPUH, UCTAMCKOU KYJIbTYPhl, CPABHUTEIILHOW BOCTOYHOU U
3anmagHoNd (QuIocopuu W IPYTUX aHAJOTHYHBIX aKaJeMUYECKUX TUCIUIUIMH B
COLIMaJIbHO-TYMaHUTApHBIE HAIIPABIECHUSI CUCTEMBI BBICIIIETO 00pa30BaHMS;

- B@XHO paclIUpuTh MacmTadbl (yHIAMEHTAIbHBIX W  MPUKIATHBIX
UCCJIeI0BaHUN Ha PECTyOJIMKAaHCKOM YPOBHE C 1I€JIbI0 CUCTEMATU3alUK BaXKHEHIIINX
MOpajbHO-(HUI0CO(CKUX U TEOTOTUIECKUX BO33peHMid [Ikapyiiox a3-3aMaxiapH,
MOJBEPTHYTh MX HAyYHOMY aHAalUM3y, PAaCKpPbITh UX COJEp)KaHUE, CYUIHOCTh U
OOIIyI0 HAIPABIEHHOCTB;

- NPOAHAIM3UPOBATh YHUKAJIBHBIM TMOHSATUMHBIA ammapar M JyXOBHO-
HPABCTBEHHbIE TpeOOBaHUS, OCHOBaHHBIE Ha METOJOJOTHH MYTa3WJIHNTOB,
UCHoJb3yeMble A3-3aMaxiliapd MpU TOJIKOBAaHUHM CBSILEHHBIX TEKCTOB B €r0
KOMMeHTapusix K KopaHy, HE TOJIBKO C HUCTOPHUYECKOM TOUKH 3pEHHs, HO U C
COBPEMEHHOW TOYKH 3PEHHUS;

- BBISIBUTH KOHKPETHBIE TyXOBHO-HPABCTBEHHBIE UICH B Tpyaax Japymiox az-
3amaxiiapu U OpocieuTh UX JajbHeilliee pa3BUTHE B McCIaMcKol (uiocodumu,
OIKCAaB €ro C HAYyYHOW U KOHLENTYyalbHON TOUKH 3PEHUS;

- Ba)XKHO CO3/IaHHME HAay4HbIX MOHOrpaduil, yueOHbIX NOCOOUN U y4YEOHUKOB,
HaAIPABJICHHBIX Ha PACKPBITUE POJIU APYTrux TpyAaoB [kapymiox az-3amaxiapu u3
nukia ¢punocopuu Bocroka u Mcnama B hopMupoBaHuu U pa3BUTUN (HUITIOCOPCKO-
TEOJIOTMYECKOTO MHpOBO33peHus bnmxnero m Cpeanero Bocroka, a Ttakxke
B3[JISIIOB YYCHOTO Ha HAyKy M €€ paloHaIbHbBIE CPECTBA.
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INTRODUCTION (abstract of DSc dissertation)

The aim of the study is to substantiate the universal and humanistic nature of
the philosophical and moral views of Mahmud az-Zamakhshari and their place in
the education of youth.

The object of the research is the philosophical and moral heritage of Mahmud
Zamakhshari, selected scientific studies devoted to the analysis of this heritage.

The subject of the study is the study of the empirical features of the
philosophical views of Mahmud Zamakhshari, his ontological and epistemological
views, irfon-religious ideas in the work "Al-Kashshof", as well as philosophical and
ethical issues in the works "Atvok-uz zahab" and "Navobigul-kalim".

The scientific novelty of the research is as follows:

the influence of the Mu'tazili movement (rationalistic approach, logical
analysis, thinking based on reason) on the philosophical, spiritual and moral heritage
of Mahmud az-Zamakhshari is substantiated and the epistemological aspects of the
criteria of the logical basis of "ijma" and the miraculous nature of the Quran, its
unique style, depth of content and perfection of its language are revealed in the
rationalistic ideological position in the work "Al-Kashshof";

moral categories of qualities important for the moral and spiritual growth of a
person are identified in the thinker's work "Atwok uz-zahab", such as the importance
of knowledge and piety, generosity, kindness, contentment, justice, duty, nobility,
conscience, empathy, social solidarity and the essential foundations of the principles
of "tawhid" and "wa'da", which lie at the center of the basis of his ideas of kalom;

substantiated the epistemological views of Mahmud al-Zamakhshari on the
criterion and intercession, based on the principle of "wad and void" of Islamic
philosophy, his teaching that philosophical and moral issues should be humanistic in
nature (free thinking, knowledge, piety and justice) and constructive (developing
through the architect of one's own life, generosity, knowledge and honesty), and the
influence of noble qualities on the education of youth (acquisition of religious and
secular knowledge, acquisition of religious and secular knowledge about human
spirituality, thinking based on logical arguments, moral choice);

criteria such as intelligence, correctness, justice, friendship, family, righteous
deeds, the importance of intellectual and spiritual development of people (righteous
life, reaching maturity, harmony in the family, kindness and patience, understanding
of goodness and humanity), their education in the spirit of goodness and patriotism
(instilling moral values, devotion) based on the views of Mahmud az-Zamakhshari
on philosophical and anthropological problems in his work "Nawabigh-ul-Kalim"
("Elegant Phrases") have been improved;

the philosophical views of the thinker on the harmony of scientific-semantic
(understanding, analysis) and scientific-descriptive (expression, communication)
ideas with literary and epistemological principles are substantiated, that the methods
of "asila wa-ajviba" (argumentation through questions and answers, understanding
figh and legal issues, development of logical thinking and study of knowledge based
on scientific evidence) correspond to the Islamic religion, the foundations of Sharia
and secular sciences and that the principles of rationalism (mental knowledge),

67



altruism (humanism), solidarity, tolerance, morality and interethnic harmony are
based on it.

Implementation of the research results. Based on the obtained scientific
results, to reveal the place of the philosophical and moral views of Mahmud az-
Zamakhshari in the education of youth:

scientific conclusions that the influence of the Mu'taziliyya movement
(rationalistic approach, logical analysis, thinking based on reason) on the
philosophical, spiritual and moral heritage of Mahmud az-Zamakhshari and the
epistemological aspects of the criteria of the logical basis of "ijma" and the
miraculous nature of the Quran, its unique style, depth of content and perfection of
its language were used in the activities of the Center for Islamic Civilization in
Uzbekistan under the Cabinet of Ministers of the Republic of Uzbekistan, including
in ensuring the implementation of the tasks outlined in the Roadmap for the study of
the scientific heritage of our ancestors who contributed to the development of world
science and civilization and the promotion of achievements in the era of a new
heyday. (Certificate of the Center for Islamic Civilization in Uzbekistan under the
Cabinet of Ministers of the Republic of Uzbekistan No. 06-07 / 830 dated December
14, 2024). As a result, this led to the development in our country of methodological
manuals for propagandists on the study of threats aimed at disrupting the stability of
society and the problems of their prevention in the center of Islamic civilization;

scientific conclusions, proposals and recommendations that in the work of the
thinker "Atvok uz-zahab" the moral categories of qualities important for the moral
and spiritual growth of a person, such as the importance of knowledge and piety,
generosity, kindness, contentment, justice, duty, nobility, conscience, empathy,
social solidarity and the essential foundations of the principles of "tavhid" and
"wa'da", lie at the center of the basis of his ideas of kalom, were used by the TV and
Radio Channel DM of the National Television and Radio Company of Uzbekistan
"Uzbekistan" in preparing scripts for the programs "Nation and Spirituality",
"Education and Development", "Youth of Uzbekistan", which were broadcast in
2023-2024. (Reference No. 04-36-1179 of the TV and Radio Channel "Uzbekistan"
of the National Television and Radio Company of Uzbekistan dated November 8,
2024). As a result, this served to enrich the content of the programs and enrich the
content with new Islamic sources and literature to help the youth of our country to
more deeply understand the role of Islamic values in the upbringing and formation
of their spiritual and moral worldview, and also to explain that science is an
important factor in ensuring the development of the state and society;

conclusions that the epistemological views of Mahmud al-Zamakhshari on the
criterion and intercession based on the principle of "wad and void" of Islamic
philosophy, his teaching that philosophical and moral issues should be humanistic in
nature (free thinking, knowledge, piety and justice) and constructive (developing
through the architect of one's own life, generosity, knowledge and honesty), and the
influence of noble qualities on the education of youth (acquisition of religious and
secular knowledge, acquisition of religious and secular knowledge about human
spirituality, thinking based on logical arguments, moral choice), were used in Item
41 of "Propaganda of national values, spiritual qualities and social norms" set out in
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the VIII direction of the Program of events of the Republican Center for Spirituality
and Education for 2023, to organize and conduct propaganda work on the topic
"Strengthening national unity, devotion to the Motherland, pride in national identity
among the population through the study of the history of our national statehood and
the rich scientific and spiritual heritage of our great ancestors." (Reference from the
Institute of Social and Spiritual Research of the Republican Center for Spirituality
and Enlightenment No. 420 dated November 21, 2024). As a result, this served to
analyze the issue of the place of the philosophical and moral views of Mahmud
Zamakhshari in the education of youth;

the findings on improving criteria such as intelligence, correctness, justice,
friendship, family, righteous deeds, the importance of people's intellectual and
spiritual development (righteous life, reaching maturity, family harmony, kindness
and patience, understanding of goodness and humanity), their education in the spirit
of goodness and patriotism (instilling moral values, devotion) based on the views of
Mahmud az-Zamakhshari on philosophical and anthropological problems in his
work "Nawabigh-ul-Kalim" ("Elegant Phrases") were used to accomplish the tasks
set within the framework of practical project No. A-OT-2021-11 "Creation of an
electronic transdisciplinary platform for a complex of religious and national values
of the Uzbek people" (2021-2022), implemented at the National University of
Uzbekistan. (Certificate of the National University of Uzbekistan No. 04 / 11-1666
dated January 24, 2025). As a result, this served to further increase the effectiveness
of scientific and practical activities in the spiritual-educational and moral-
educational directions, to explain the importance of the spiritual and moral ideas of
the religious-philosophical teachings of Zamakhshari in the education of youth, to
strengthen humanism, humanity, high morality, and love for the Motherland in them,;

the conclusions that the criteria such as intelligence, correctness, justice,
friendship, family, righteous deeds, the importance of intellectual and spiritual
development of people (righteous life, reaching maturity, harmony in the family,
kindness and patience, understanding of goodness and humanity), their education in
the spirit of goodness and patriotism (instilling moral values, devotion) based on the
views of Mahmud az-Zamakhshari on philosophical and anthropological problems
in his work "Nawabigh-ul-Kalim" ("Elegant Phrases") have been improved were
used in the preparation of the textbook "Philosophy", published in accordance with
certificate No. 314730, approved by order of the Ministry of Higher Education,
Science and Innovation dated May 17, 2023 No. 314. (Certificate No. 02 / 01-01-
136 of the Center for Research and Development of Higher Education dated
December 10, 2024). As a result, this contributed to the enrichment of the content of
educational literature and qualification requirements in this area, as well as to the
increase in the interest of young students in the in-depth study of the scientific
heritage of Eastern thinkers, and the enrichment of the spiritual and moral worldview
of young people.

The structure and volume of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion and a list of references. The total volume
of the dissertation is 219 pages.
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