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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda axloqiy
ziddiyatlar tobora chuqurlashib borayotgan davrda insonlar o‘rtasida o‘zaro
tushunish, toqgatlilik va bag‘rikenglik kabi fazilatlarni rivojlantirish dolzarb ijtimoiy-
madaniy vazifaga aylanmoqda. Aynigsa, postmodern jamiyatga xos bo‘lgan ijtimoiy
taraqqiyot va texnologik yuksalishlar insoniyat ma’naviy hayotiga salbiy ta’sir
ko‘rsatib, shaxsning axloqiy gadriyatlari va hayotiy pozitsiyalarining o‘zgarishiga,
ba’zida esa ularning deformatsiyasiga olib kelmoqda. Shu bois, postmodern davrda
bag‘rikenglik va toqatlilikning susayishi fonida ijtimoiy xavfli mafkuralarning
kuchayishini oldini olish va ijtimoiy barqarorlikni mustahkamlashda o‘zgalarga
toqatlilikni shakllantirishning ilmiy-innovatsion qoidalarini, yosh avlod ongida
“o‘zgalarga  toqatlilik” ko‘nikmalarini  shakllantirishning  ijtimoiy-falsafiy
tamoyillarini ochib berish dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani va yetakchi ilmiy markazlarida o‘zgalarga toqgatlilik, bag‘rikeng
inson shaxsini tarbiyalash bilan birga o‘z manfaatidan voz kechib o‘zgalar uchun
ham yashaydigan, ularga beg‘araz yordam ko‘rsatadigan, xudbinona istaklarini
nazorat qiladigan insonlarni tarbiyalashning ilmiy asoslariga doir fundamental
izlanishlar olib borilmoqda. Postmodern jamiyatda o‘zgalarga toqatlilik fazilatlarini
rivojlantirish, bag‘rikeng va ma’naviy jihatdan yetuk shaxsni tarbiyalash hamda
individual manfaatlarini jamiyat ehtiyojlariga bo‘ysundira oladigan inson tipini
shakllantirish ustuvor yo‘nalishlardan biriga aylanib bormoqda. Shu nuqtai nazardan
o‘zgalarga toqatlilik komponentlari va ularni rivojlantiruvchi determinantlarni,
tamoyillarni aniqlashtirish hamda o‘zgalarning turmush tarzi, xulg-atvori, odatlari,
his-tuyg‘ulari, g‘oyalari va  e’tiqodlariga nisbatan chidamli  bo‘lish
majburiyatlarining ontologik, sotsiologik va aksiologik-axloqiy asoslarini tadqiq
etish zarurati ortib bormoqda.

O‘zbekistonning yangi taraqqiyot bosqichida o‘zgalarga togqatlilikni,
shakllantirishga qaratilgan muhim islohotlar amalga oshirilmoqda, jumladan,
jamiyatda o‘zaro hurmat, murosaviylik va toqatlilik tamoyillarini mustahkamlash,
millatlararo totuvlik va dinty bag‘rikenglik siyosati yuritish hamda xalgaro
tashkilotlar bilan hamkorlikda bag‘rikenglikni rivojlantirishga doir loyihalarda faol
ishtirok etilmoqda. “Hozirgi tahlikali vaziyatdan chiqish uchun birinchi galda
insonning qadr-qimmati, uning huquq va erkinliklarini himoyalash, bag‘rikenglik,
turli xalglarning an’ana va qadriyatlarini hurmat qilish, umumiy xavfsizlik hamda
farovonlik, barqaror va izchil taraqqiyotga erishish, har xil buzg‘unchi g‘oyalarga
qarshi kurashish kabi xalgaro huqugning umume’tirof etilgan prinsiplariga
og‘ishmasdan rioya etish tamoyillarining ustuvorligini ta’minlash zarur”!. Buning
uchun zamonaviy jamiyatda kechayotgan axloqiy qadriyatlarning deformatsiyasi
sharoitida o‘zgalarga toqatlilikni baholash mezonlarini, yosh avlod ongida
“o‘zgalarga toqatlilik” ko‘nikmalarini shakllantirishning tamoyillarini hamda uni
rivojlantirish modeli hamda yo‘llarini ijtimoiy-falsafiy asoslab berish muhim
ahamiyat kasb etmoqda.

! Mup3uées 111.M. Xo3upru 3amon Ba STuru Y36exucton. - Toukent: “O‘zbekiston”, 2024. - b.32.



O‘zbekiston Respublikasining 2025-yil 25-fevraldagi O‘RQ-1037-son
“O‘zbekiston Respublikasida fugarolarning vijdon erkinligini ta’minlash va diniy
sohadagi davlat siyosati konsepsiyasini tasdiglash to‘g‘risida” qonuni, O‘zbekiston
Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son “O‘zbekiston —
2030”  strategiyasi  to‘g‘risida”,  2020-yil = 6-noyabrdagi = PF-6108-son
“O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini
rivojlantirish chora-tadbirlari to‘g‘risida”, 2025-yil 21-apreldagi PF-68-son
“Fugarolarning vijdon erkinligi huquqi kafolatlarini yanada mustahkamlash hamda
diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib chiqish chora-tadbirlari
to‘g‘risida” farmonlari, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-
axloqiy va jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizmini
sifat jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”, 2018-yilning
28-noyabrdagi PQ-4038-son “O‘zbekiston Respublikasida milliy madaniyatni
yanada rivojlantirish konsepsiyasini tasdiglash to‘g‘risidagi”, 2021-yil 26-martdagi
PQ-5040-son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-
tadbirlart  to‘g‘risida”, shuningdek, O‘zbekiston Respublikasi Vazirlar
Mahkamasining 2021-yil 18-yanvardagi 23-son “O‘zbekistonda yoshlarga oid
davlat siyosatini 2025-yilgacha rivojlantirish konsepsiyasini tasdiqlash to‘g‘risida”
qarorlari hamda sohaga oid boshga me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining [. “Axborotlashgan jamiyat va demokratik davlatni ijtimoty,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. O‘zgalarga toqatlilik va sabr-
bardoshlilik tushunchasining nazariy asoslari, semantik mazmuni, bu xususiyatni
tarkib toptirishning huquqiy, ijtimoiy va ma’naviy qirralari, toqatlilik deformatsiyasi
va zamonaviy jamiyat ziddiyatlari masalalari xorijlik olimlar T.Adorno, S.Mendus,
J.Horton F.Djeymison P.Anderson, H.C.Kelman, R.N.Sharma tadqiqot ishlarida
muhokama etilgan®.

Mustaqil davlatlar hamdo‘stligi mamlakatlari olimlaridan A.Asmolov,
M.Zolotuxin, G.Sagalakova, G.Bardiyer, V.Vektorskiy, L.Skvartsov, R.Valitova,
T.Dneprova, G.Soldatova, M.Vorobyova tomonidan o‘zgalarga toqatlilik va sabr-
bardoshlilikni falsafiy-axloqiy tushuncha, shaxs shakllanishining zaruriy elementi,

2 Adorno T. W. Late capitalism or industrial society? /Modern German Sociology. — Routledge, 2021. — C. 232-247 ;
Mendus S. Toleration and recognition: Education in a multicultural society //Journal of Philosophy of education. —
1995. — T. 29. — Ne. 2. — C. 191-201.; Horton J. Liberalism, multiculturalism and toleration //Liberalism,
multiculturalism and toleration. — London: Palgrave Macmillan UK, 1993. — C. 1-17.; Jlxeiimucon O.
IToctMonepHu3M, WM KyJabTypHas JIOTHKa IO3[HEro KamutanmsMma. - M.: M3np-Bo Uuctutyta lafimapa, 2019.;
Amnnepcon I1. Uctokn noctmonepHa. — JIutpec, 2022.; Kelman H. C. (2001). The Role of National Identity in Conflict
Resolution. Peace and Conflict: Journal of Peace Psychology, 7(1), 81-96.; Sharma R. N. Ethosphere and
Cosmosphere: Two new concepts for World Bioethics, and their application to the Asian segment//Asian Bioethics in
the 21% Century. — Eubios Ethics Institute; Asian Bioethics Conference, 2003
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jamiyatdagi ijtimoiy-siyosiy ziddiyatlar tizimidagi yashash uslubi tarzida tahlil
etilgan®.

Mamlakatimizda zamonaviy jamiyatda o‘zgalarga toqatlilikning ijtimoiy,
falsafiy, tarixiy, psixologik, pedagogik va sotsiologik jihatlari faylasuf, dinshunos,
shargshunos, tarixchi, pedagog, siyosatshunos olimlar tomonidan o‘rganilgan.
Xususan, o°‘zgalarga toqatlilikning ijtimoiy-siyosiy voqelikdagi zaruriyati va o‘ziga
xos xususiyatlari M.Xajiyeva, A.Choriyev, N.Komilov, A.Ro‘ziyev, Q.Nazarov,
J.Yaxshilikov, M.Abdurazakova, Z.Qodirova, A.Sharipova, E.Karimova,
R.Rustamov,  M.Islomov,  Sh.Negmatova, Sh.Sirojiddinov, F.O‘sarova,
S.Ro‘zimuratov, Z.Husnutdinova, R.Murtazayeva, Sh.Madayeva, E.Shermanov
kabi olimlar tomonidan umumiy tarzda o‘rganilgan bo‘lib, o‘zgalarga toqatlilik
tushunchasi ijtimoiy-falsafiy sintegma sifatida baholanadi*.

Yuqorida qayd etilgan adabiyotlar tahlili va ularda tadqiq etilgan muammolar
mamlakatimizda o‘zgalarga toqgatlilik deformatsiyasi muammosi maxsus tadqiqot
obyekti sifatida o‘rganilmaganligini ko‘rsatmoqda. Ushbu dissertatsiya ishida
postmodern jamiyatda o‘zgalarga toqgatlilik deformatsiyasini 1jtimoiy-falsafiy nuqtai
nazardan tadqiq etishga e’tibor garatilgan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya tadqiqoti Qarshi
davlat texnika universiteti ilmiy-tadqiqot ishlari rejasining “Jamiyat ijtimoiy,
iqtisodiy, siyosiy, huquqiy, ma’naviy va madaniy taraqqiyoti tendensiyalari” (2020-
2025 yy) tadqgiqot yo‘nalishi doirasida bajarilgan.

3 Acmonos A. T. CtpaTerus COLMOKYJILTYPHOH MOJEPHM3alMKM OOpPAa30BaHMsA: Ha IyTH K MPEOJIOJIEHHIO KpU3UCa
WJICHTUYHOCTH ¥ TOCTPOCHHUIO TpakaaHcKoro ooOrectBa //Bompocsl oOpazoBanus. — 2008. — Ne. 1. — C. 65-87.;
3onoryxuH B. M. ConmanbHo-dutocodckuit 1 KyabTypOJOrHYECKH acIeKThl AEATEIbHOCTH YeJIOBEKa B paMKax
uudposoii peanbHocTn //BectHuk KemepoBckoro rocyaapctBeHHOro yHuepcurera. Cepust: ['ymMaHuTapHble H
obmiectBennbie Hayku. — 2020. — T. 4. — Ne. 4 (16). — C. 323-329.; Caranakosa I'. A. IIpo0ieMa TOJICpaHTHOCTH U
HWHTOJICPAHTHOCTH B COBpeMEeHHOM Mupe //V3BecTust AnTaiickoro rocyaapcTBeHHoro yauBepcurera. — 2013. — T. 1.
— Ne. 2 (78). — C. 230-233.; bapauep I'.JI. ConmanHas ncuxonorus tonepanTHocTH: Mororpadus. — CII6.: U3a-Bo
CIIoI'Y, 2005. — C. 120.; Jlekropckuii B.A. O TonepaHTHOCTH, TUTIOpaIH3Me U KpuTuu3Me. // Borpocsr ¢pumocodpum.
— 1997. - Nell. —C.46.; BaimrtoBa P.P. TomepanTHOCT: mopok wnu mobOpoxperen. //BectHuk MOCKOBCKOTO
yaueepcureta. — Cep. 7. @unocodusa. — 1996. — Ne 1. — C. 37.; Iuenpona T.I1. [legarormueckuil aHamN3 MOHATHH
«HAIIMOHAJIHAS  TOJEPAHTHOCT», <«OTHUYECKAas TOJEPAHTHOCT» M «MEXKHAIMOHANHAs TOJEepaHTHOCT»  //
INemarornyeckoe obpazoBanue B Poccun. — 2010. - Ne. 2. — C. 96.; Connarosa I'.V. TonepaHTHOCT — HOpMa JKHU3HH B
Mupe paszHooOpasust / Bonpocsl ncuxomoruu. — M., 2002. — Ne 1. — C. 12.; BopobeBa M.B. ®opmupoBanune
MEXaHM3MOB penurno3Hoii tonepantHoctH // Kyntypa m Beporepnumoct. K 300-neturo Canxrt-IlerepOypra.
Marepuanst X Cankr-llerepOyprekux penurnoendeckux uytenuit. — Cankt-Iletep6ypr, 2003. — C. 12-14.

4 Xajiyeva M. O‘zbekistonda bag‘rikenglik jarayoni. — T.: «Abu-matbuot-konsalt», 2008.; Choriyev A. Inson falsafasi.
Mustaqil shaxs. Ikkinchi kitob. - T.: Chinor, 2002.; Komilov N. Tasavvuf. Birinchi kitob. -Toshkent: Yozuvchi, 1996.;
Py3uer AWM. Unk YcnupuH mIaxcuua TOJCPAHTIMKHU NIAKIUTAHTHPYBYH MKTHUMOHU-TICUXOJIOTHK OMIULIap. //
[cuxomorust panmapu O6yiinda ¢ancadpa moxropu (PhD) mimuit mapakacHHE ONWII yIyH €3WIITaH AUCCEPTAIHS. —
Tomkent. ¥3MYVY. 2020. —b. 146.; Nazarov Q. Jahon falsafasi qomusi. 2 - kitob T.: “O‘zbekiston faylasuflari milliy
jamiyati” nashriyoti, 2022. — B. 325; Abdurazakova M. va boshq. Tinchlik va bag‘rikenglik atamalari izohli lug‘ati /
Mas’ul muharrir Q.A. Jo‘rayev. — T.: JIDU, 2005. —B. 13.; Qodirova Z., Sharipova A., Karimova E. Tolerantlik
madaniyati — davr taqozosi. — T.: Falsafa va huquq instituti, 2008. — B. 25.; Karimova E. O‘zbek tolerantligi. — T.:
Alogachi, 2005. — B. 159.; Islomov M.Z., Sirojiddinov Sh.S., O‘sarova F.X. Buyuk allomalar ijodida ahillik va
bag‘rikenglik g‘oyalari. — T.: JIDU, 2005.- B.136.; Murtazayeva R.H. O‘zbekistonda millatlararo munosabatlar va
bag‘rikenglik: O‘quv qo‘llanma. — T.: Universitet, 2007. — B. 20-21.; Husniddinov Z. O‘zbekistonda diniy
bag‘rikenglik (monografiya). -T.: Toshkent islom universiteti, 2006. -B.156. Madayeva. Sh.O. Identiklik
antropologiyasi. Monografiya. — T.: Noshir, 2015. — B.41-42.; Shermanov E.U. O‘smirlarda islohotlarga daxldorlik
fazilatini rivojlantirish. Ped. fan. bo’y. diss. avto. —Samarqand. SamDU. —B. 23.



Tadqiqotning magqsadi postmodern jamiyatda o‘zgalarga toqatlilik
tamoyilining mazmuniy o‘zgarishlari va deformatsiyasining shaxs, jamiyat va
umuminsoniy qadriyatlarga ta’sirini aniqlashdan iborat.

Tadqiqotning vazifalari:

zamonaviy jamiyatda “o‘zgalarga toqatlilik” tushunchasining ilmiy-konseptual
asoslari va namoyon bo‘lish shakllarini tadqiq etish;

postmodern jamiyatda o‘zgalarga toqgatsizlikni kuchayib borishiga ta’sir
ko‘rsatuvchi omillarini aniqlashtirish;

jamiyatda destruktiv xarakterning shakllanishi ta’sirida o‘zgalarga toqatlilik
deformatsiyasining sabablari va oqibatlarini ochib berish;

O‘zbekistonda o‘zgalarga toqgatsizlikni kuchayib borishiga sabab bo‘layotgan
1jtimoly muammolarni tahlil etish;

postmodern jamiyatda diniy bagrikenglikni rivojlantirish zaruriyati, sohadagi
1jtimot1y vazifalarni asoslab berish;

O‘zbekiston sharoitida o‘zgalarga toqgatlilikni rivojlantirishning sekulyaristik-
konsensus hamda alturistik fazilatlar asosida shakllantirish  yo‘llarini
takomillashtirishga oid taklif-tavsiyalar ishlab chigishdan iborat.

Tadqiqotning obyekti sifatida postmodern jamiyatdagi ijtimoiy-madaniy
o‘zgarishlar sharoitida shakllanayotgan va rivojlanayotgan o‘zgalarga toqatlilik
hodisasining deformatsiyaga uchrash jarayonlari tanlab olingan.

Tadqiqotning predmetini postmodern tafakkur va ijtimoiy ongda o‘zgalarga
toqatlilik tushunchasining mazmunan o‘zgarishi, g‘oyaviy-falsafiy talqinlari,
tamoyillarining zaiflashuvi, shaxs ongiga, jamiyatdagi ijtimoiy munosabatlarga va
axloqiy gadriyatlarga ko‘rsatadigan ta’sirini tahlil qilishdan iborat.

Tadqiqotning usullari. Dissertatsiyada kompleks yondashuv, tizimli-
funksional yondashuv, kontent analiz, statistik tahlil, statistik guruhlash,
korrelyatsion-regression tahlil, dialektik, sinergetik yondashuv, sotsiologik so‘rov
kabi ilmiy bilish usullaridan foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

postmodern jamiyatda o‘zgalarga toqatlilik konsepsiyasining muloqot va
integratsiya, ijtimoiy adolat va teng huquqlilik, ochiqlik, multiperspektivlik kabi
konseptual omillari  asosida toqatlilik, chidamlilik, sabr-bardoshlilikni
mustahkamlovchi (huquqiy tenglik, g‘oya va fikrlar xilma-xilligi, madaniy ong)
mezonlari hamda uni yemiruvchi (begonalashuv, diskriminatsiya, identiklik
inqirozi) kabi illatlar ochib berilgan;

o‘zgalarga toqatlilik mohiyatini belgilovchi epistemik ochiqlik, axloqiy
hurmat, ijtimoiy inkluzivlik kabi tarkibiy komponentlari va ularni rivojlantiruvchi
ta’lim madaniyati, huquqiy normalar, ijtimoiy tarbiya, OAV va san’at vositalari kabi
determinantlarini barqarorlashtirishda kontekstual moslik, tizimli yondashuv,
axloqiy muvozanat tamoyillarni hisobga olish zarurati isbotlangan;

jamiyatda qadriyatlar nisbiyligi, gibrid madaniyat, identiklik inqirozi va
jjtimoly ong segmentatsiyasi kabi deformatsion jarayonlar tahlili asosida
o‘zgalarning turmush tarzi, xulg-atvori, odatlari, his-tuyg‘ulari, g‘oyalari va
e’tiqodlariga nisbatan chidamli bo‘lish majburiyatlarining ontologik (plyuralizm



nazariyalari, antropologik realizm), sotsiologik (xavf jamiyati konsepsiyalari) va
aksiologik-axloqiy (inson gadri, inson — maqsad) asoslari dalillangan;

zamonaviy jamiyatda kechayotgan axloqiy gadriyatlarning deformatsiyasiga
xos nisbiylik, dezoriyentatsiya, gipertolerantlik kabi tendensiyalar o‘zgalarga
toqatlilikning haqiqiy (ongli, empatik) ko‘rinishidan indifferentlikka (loqaydlik)
olib kelishi hamda ularni baholashning toqatlilik sifati, aksiologik barqarorlik,
normativlik va erkinlik balansi, toqatlilik va logaydlik tafovuti kabi mezonlari
asoslab berilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

ijtimoily  barqarorlikni mustahkamlashda o‘zgalarga  toqatlilikni
shakllantirishning inson manfaatlari (huquq va erkinlik), foydali ijtimoiy mehnat
(ehtiyoj), 1jtimoiy adolat (aniq me’yorlar va o‘lchovlar), ijtimoiy kafolat (kelishuv,
himoya tizimi), teng erkinlik (hamkorlik) qoidalari tinchlikparvar siyosiy
madaniyatning shakllanishiga xizmat qilishi asoslab berilgan;

yosh avlod ongida “o‘zgalarga toqatlilik” ko‘nikmalarini shakllantirishning

29 (13

umumbashariy gumanitar mezonlarga tayanish, “multimadaniyat”, “polietniklik”,
“monomadaniyat”, “polimadaniyat” va “madaniyatlararo dialog”ni to‘g‘ri anglash,
dunyoviy davlat va din munosabatlarini tushunish, mafkuraviy tahdidlardan asrash
tamoyillari aniglashtirilgan;

postmodern jamiyatda o‘zgalarga toqatlilikni rivojlantirishning sekulyaristik-
konsensus (qonunchilikda inson huquqlarining kafolatlanishi, turli qarashlarga ega
insonlar o‘rtasida ochiq muloqotni ta’minlash, siyosiy betaraflik, madaniyatlararo
muvozanatni saqlash va ta’limda mutanosiblik) modeli hamda alturistik fazilatlar
asosidagi (hamdardlik, g‘amxo‘rlik, ijobiy ijtimoiy muloqot, fidoyilik va hamkorlik
ruhi, sabrlilik va kechirimlilik) rivojlanish yo‘llari ochib berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statisttk ma’lumotlar, sotsiologik so‘rov natijalariga murojaat qilingan holda
olinganligi, tushuncha definitsiyasi ilmiy tadqiqot metodologiyasi va mantiq
talablariga amal qilgan holda ishlab chiqilganligi, nashr etilgan ilmiy maqolalar,
respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqgiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqgilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiqlangani bilan asoslanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati unda ilgari surilgan g‘oyalar hamda umumlashtirilgan ilmiy
xulosalardan postmodern jamiyatda toqatsizlikni kuchayib borishiga ta’sir
ko‘rsatgan omillar va ularning falsafiy tahlili amalga oshirishda, diniy toqatlilikning
sekulyaristik konsepsiyasini tahlil etishda, o‘zgalarga toqatlilik tamoyilining
zamonaviy talqini va undagi deformatsiya jarayonlarini chuqur falsafiy tahlil qilish
orqali bugungi ijtimoily ongda ro‘y berayotgan qadriyatlar silsilasidagi
o‘zgarishlarni tushunishda nazariy-metodologik asos sifatida, shuningdek, aholi
orasida birdamlik, o‘zaro hurmat va mehr-oqibat ruhini kuchaytirish, ijtimoiy-
ma’naviy muhit barqarorligini ta’minlashga qaratilgan dolzarb ilmiy tadqiqotlarni
go‘llab-quvvatlash, dunyoviy gadriyatlar — vijdon erkinligiga, qonun ustuvorligiga,
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mafkura va fikrlar xilma-xilligiga, dinlararo bag‘rikenglik va millatlararo totuvlikka
asoslangan jamiyatdagi umuminsoniy prinsiplar, normalar va garashlar majmui
yaratishda foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining amaliy ahamiyati shundaki, undan birdamlik, o‘zaro
hurmat va mehr-oqibat ruhini kuchaytirish, ijtimoiy-ma’naviy muhit barqarorligini
ta’minlash, vijdon erkinligi, mafkura va fikrlar xilma-xilligi, bag‘rikenglik va
totuvlikni ta’minlashga doir ma’naviy-ma’rifiy targ‘ibot ishlarida, talabalar bilan
uyushtiriladigan “Besh muhim tashabbus™ tadbirlarini tashkil etishda, falsafa,
madaniyatshunoslik  va  pedagogika yo‘nalishlarida o‘quv  dasturlarini
takomillashtirish,  ilmiy-tadqiqot  loyihalarini  yo‘naltirishda, = madaniyat
markazlarining bag‘rikenglikni targ‘ib etuvchi dasturlarni ishlab chiqish va amalga
oshirishda, inson huquqlari va ijtimoiy tenglikni targ‘ib qilish, kamsitish
holatlarining oldini olish bo‘yicha profilaktik va normativ-huquqiy loyihalarni
ishlab chiqish, sotsiologik, maxsus, ilmiy tadqiqotlar hamda boshqa turdagi
tadqiqotlar va so‘rovlar o‘tkazishda, targ‘ibot-tashviqot jarayonida, ma’rifat soatlari,
“O‘zbekistonning eng yangi tarixi”, “Falsafa”, “Dinshunoslik”,
“Ma’naviyatshunoslik” kabi fanlarni o‘qitishda, talabalar bilan uyushtiriladigan
davra suhbatlarida foydalanish mumkinligi bilan izohlanadi.

Tadqiqot natijalarining joriy qilinishi. Postmodern jamiyatda o‘zgalarga
toqatlilik deformatsiyasining shaxs ma’naviy barqarorlikni ta’minlash hamda
jtimoly munosabatlarda adolatlilikni ta’minlashdagi ahamiyatini tadqiq etish
bo‘yicha olingan ilmiy tadqiqot natijalari asosida:

postmodern jamiyatda o‘zgalarga toqatlilik konsepsiyasining muloqot va
integratsiya, 1jtimoiy adolat va teng huquqlilik, ochiqlik, multiperspektivlik kabi
konseptual omillari  asosida  toqatlilik, chidamlilik, sabr-bardoshlilikni
mustahkamlovchi (huquqiy tenglik, g‘oya va fikrlar xilma-xilligi, madaniy ong)
mezonlart hamda uni yemiruvchi (begonalashuv, diskriminatsiya, identiklik
inqirozi) kabi illatlarga doir xulosa va tavsiyalardan Farg‘ona davlat universitetida
bajarilgan PZ-20170930223-ragamli  “Demokratik va huquqiy jamiyatni
rivojlantirishda yoshlar ijtimoiy faolligini oshirish mexanizmini takomillashtirish”
(2017-2020 yy) amaliy loyihasi doirasida belgilangan vazifalarni bajarishda
foydalanilgan (Farg‘ona davlat universitetining 2024-yil 10-dekabrdagi 04/7298-
son ma’lumotnomasi). Natijada, amaliy tadqiqot loyihasining ilmiy-amaliy
ahamiyatini oshirishga va mazkur yo‘nalishdagi ilmiy tadqiqiqotlarni yanada
takomillashtirishga xizmat qilgan;

o‘zgalarga toqatlilik mohiyatini belgilovchi epistemik ochiqlik, axloqiy
hurmat, ijtimoiy inkluzivlik kabi tarkibiy komponentlari va ularni rivojlantiruvchi
ta’lim madaniyati, huquqiy normalar, ijtimoiy tarbiya, OAV va san’at vositalari kabi
determinantlarini barqarorlashtirishda kontekstual moslik, tizimli yondashuv,
axloqiy muvozanat tamoyillariga doir yangiliklar, taklif va tavsiyalardan Respublika
Ma’naviyat va ma’rifat markazining targ‘ibot faoliyatida, jumladan, 2024-yilda
ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirish bo‘yicha
chora-tadbirlar dasturining III yo‘nalishida belgilangan “Milliy g‘oya targ‘ibotini
kuchaytirish, jamiyatda sog‘lom mafkura, yangi ma’naviy makon, ma’rifatli
jamiyatni barpo etishga qaratilgan chora-tadbirlar” 19-bandi “Ma’naviy taraqqiyotni
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ta’minlash doirasida zamonaviy va ta’sirchan targ‘ibot texnologiyalarini ishlab
chigish va amaliyotga joriy etish” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi
[jtimoiy-ma’naviy tadqiqotlar institutining 2025-yil 2-apreldagi 10/168-son
ma’lumotnomasi). Natijada, jamiyatda bag‘rikenglikni shakllantirishga doir
tadbirlari, targ‘ibot ishlari va boshqa faoliyatining nazariy asoslari rivojlantirishga
hamda postmodern jamiyatda o‘zgalarga toqatlilik deformatsiyasining ijtimoiy-
falsafiy jihatlarini tadqiq etishga xizmat qilgan;

jamiyatda qadriyatlar nisbiyligi, gibrid madaniyat, identiklik inqirozi va
ijtimoily ong segmentatsiyasi kabi deformatsion jarayonlar tahlili asosida
o‘zgalarning turmush tarzi, xulg-atvori, odatlari, his-tuyg‘ulari, g‘oyalari va
e’tigodlariga nisbatan chidamli bo‘lish majburiyatlarining ontologik (plyuralizm
nazariyalari, antropologik realizm), sotsiologik (xavf jamiyati konsepsiyalari) va
aksiologik-axloqly (inson qadri, inson — maqsad) asoslariga doir taklif va
tavsiyalardan “O‘zbekiston tarixi” telekanalida efirga uzatilgan “Hamma uchun”
ko‘rsatuvi  ssenariysini  tayyorlashda foydalanilgan (O‘zbekiston milliy
teleradiokompaniyasi “O‘zbekiston” teleradiokanali davlat muassasasining 2024-yil
19-noyabrdagi 01-44-447-son ma’lumotnomasi). Natijada, efirga uzatilgan
ko‘rsatuvlarning ijtimoiy-ma’rifiy va tarbiyaviy ahamiyatini yuksalishiga, ko‘p
millatli muhitda milliy hamjihatlikni oshirishga xizmat qilgan;

zamonaviy jamiyatda kechayotgan axloqiy gadriyatlarning deformatsiyasiga
xos nisbiylik, dezoriyentatsiya, gipertolerantlik kabi tendensiyalar o‘zgalarga
toqatlilikning haqiqiy (ongli, empatik) ko‘rinishidan indifferentlikka (logaydlik)
olib kelishi hamda ularni baholashning toqatlilik sifati, aksiologik bargarorlik,
normativlik va erkinlik balansi, togatlilik va logaydlik tafovuti kabi mezonlariga doir
xulosalar va takliflardan O‘zbekiston Respublikasi Yoshlar ittifoqining
“O‘zbekiston Respublikasida ma’naviy-ma’rifiy ishlar samaradorligini yanada
oshirish, aholining intellektual salohiyati va dunyoqarashini yuksaltirishga,
mafkuraviy 1mmunitetini mustahkamlashga doir chora-tadbirlar” dasturining
“Mamlakatimizda amalga oshirilayotgan ijtimoiy-iqtisodiy islohotlar, qabul
qilinayotgan qonun hujjatlarining mazmun va mohiyatini aholining keng
qatlamlariga yetkazishga qaratilgan targ‘ibot tadbirlari” nomli II bandida
belgilangan “Jamiyatda faol fuqarolik pozitsiyasining shakllanishi holati, turli
sohalarda olib borilayotgan islohotlarning aholi turmush tarziga ta’sirini o‘rganish
magqgsadida “Bag‘rikenglik va daxldorlik tuyg‘usi” mavzusida ijtimoiy tarmoglar
orqali aholi o‘rtasida sotsiologik tadqiqotlar o‘tkazish va natijalari asosida tahliliy
materiallar  tayyorlash”ga  bag‘ishlangan  vazifalar ijrosini  ta’minlashda
foydalanilgan (O‘zbekiston Respublikasi Yoshlar ittifoqining 2025-yil 1-apreldagi
04-13/264-son ma’lumotnomasi). Natijada, jamiyatning yangi rivojlanish
bosqichida g‘oyaviy birlashuvning zamonaviy konsepsiyasini ishlab chiqish va
jjtimoly birdamlik tamoyillarini shakllantirish orqali 1jtimoly taraqqiyotni
ta’minlash yo‘llarini asoslashga xizmat qilgan.

Tadqiqot natijalarining aprobatsiyasi. Tadqiqotning asosiy natijalari 3 ta
xalqaro va 4 ta respublika ilmiy-nazariy va ilmiy-amaliy anjumanlarida
muhokamadan o‘tkazilgan.
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Tadqiqot natijalarining e’lon qilinishi. Tadqiqot mavzusi bo‘yicha jami 19
ta ilmiy ish, jumladan O‘zbekiston Respublikasi Oliy attestatsiya komissiyasining
dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya qilingan ilmiy nashrlarda
7 ta (4 ta respublika va 3 ta xorijiy jurnallarda) maqgola chop qilingan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 138
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi tavsiflangan, tadqiqotning magsadi va
vazifalari, obyekti, predmeti, tadqiqotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadqiqotning 1lmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy qilinishi,
aprobatsiyasi, €’lon qilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Postmodern jamiyatda o‘zgalarga toqatlilikni tadqiq
etishning nazariy-metodologik asoslari” deb nomlangan birinchi bobida
postmodern jamiyat va unda deformatsion jarayonlarning rivojlanishi hamda
“o‘zgalarga toqatlilik” tushunchasining mazmun-mohiyati va ilmiy-konseptual
asoslari tadqiq etilgan hamda namoyon bo‘lish shakllari va ijtimoiy ahamiyati,
o‘zgalarga toqatlilikni shakllantiruvchi ijtimoiy va shaxsiy omillar ochib berilgan.

Postmodern jamiyat XX asrning 80 yillari oxirida garor topgan®. O‘tgan asrning
70 yillarida boshlangan ijtimoiy-iqtisodiy, industrial-texnologik, ijtimoiy-madaniy
o‘zgarishlar kishilik jamiyati o‘z taraqqiyotining yangi bosqichiga gadam
qo‘yganidan dalolat beradi va bu bosqichga xos xususiyat va tendensiyalarini
ifodalash uchun “postmodern jamiyat” tushunchasidan foydalanilmoqda. Ilmiy-
konseptual tahlillarga ko‘ra, postmodern jamiyatning g‘oyaviy asoslari
quyidagilardan iborat:

a) modern jamiyat qadriyatlarining (yorug® kelajakka yo‘naltirilgan
taraqqiyotning muntazamligi, fan va texnika progressi, iqtisodiy o‘sish) inkor
qilinishi;

b) tarix ma’nosi va ijobly mazmunining tan olinmasligi, taraqqiyot ijtimoiy-
iqtisodiy imkoniyatlarining inkor etilishi, borliq va haqiqat deontologizatsiyasi;

v) bilishda nominalizm tamoyilining mutlaglashtirilishi, tushuncha va
tushunchalar tizimi mazmunining tan olinmasligi;

g) axloqiy cheklovlarning yo‘qolishi, axlogsiz iqtisodiy amaliyotlarga yo‘l
ochilishi;

d) reallikni emas, predmetdan ayri tushgan belgilarning voge deb bilinishi®.

5 Qarang: JIuorap XK.-®. Cocrostuue moctmozepHa / Ilep. ¢ dp. H.A. llImatko — M.: MUHCTHTYT 3KCTIEpPUMEHTATBLHON
conmogiorun; - Cr6.: Anereiisa, 1998. — 160 c.

¢ Pymsanes M. Dxonomuka obmectsa [loctMoaepHa: KpuTudeckuii ananms // Xpuctuanckoe urenue, 2012, - Ne 6. —
C.167.
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Tadqgiqotda postmodern jamiyatining asosiy  xususiyatlari sifatida
globalizatsiya - madaniy almashinuv va texnologiyalar rivoji orqali turli millatlar va
madaniyatlar orasidagi chegaralarning yo‘qolishi; multikulturalizm - jamiyatdagi
turli madaniyatlarning bir-biri bilan o‘zaro alogadorligi va butunlashuvi; ijtimoiy
tenglik - gender, irqiy va etniklik bo‘yicha teng huquglarga erishish uchun kurash;
nosanitarizatsiya - an’anaviy diniy va axloqiy qadriyatlarning kamayishi keltirilgan.

Dissertant fikricha, postmodern jamiyatda yuzaga kelgan tendensiya -
odamlarning bir-biridan begonalashuvi, o‘zining sun’iy virtual tor dunyosiga kirib
olib, individuallik va jamoaviylik kabi ikki asosiy insoniylik belgisini yo‘qota
boshlaganidir’. Insonning o°‘z ayniyati va individual xususiyatlarini tobora
yo‘qotayotgani qator muammolarni keltirib chigarmoqda. Ularni hal etish uchun
davlatlar, xalglar, millatlar transmilliy hamkorlik alogalarini kengaytirishga majbur.
Chunki ular 0‘z muammolarini ham, umumbashariy muammolarni ham mustagqil
holda hal qilishi mushkul. Tolerantlik ikki xalq, millat o‘rtasidagi ziddiyat, nizolarni
tinch yo‘l bilan hal etishda emas, balki davlatlararo munosabatlarda ham o‘ta
muhim. O°z qarashlarini “demokratiya bayrog‘i” shiori ostida o‘zga millat,
xalqlarga kuch bilan singdirish global tolerantlik madaniyati qaror topishiga xavf
solmogda. Bu aslida tinchlikni milliy va umumbashariy darajada saqlash,
xalglarning o‘z tarixiy negizlariga muvofiq erkin rivojlanishiga qgarshi terrorizmdir.

Postmodernizm davrida global ma’naviy tahdidlar, axborot xurujlariga qarshi
mafkuraviy immunitetni shakllantirish masalasi doimgidan ko‘ra dolzarbroq bo‘lib
golmogda. Bunga ba’zi ob’cktiv omillar sabab bo‘lmoqda: birinchidan, tashqi
omillar, ya’ni globallashuv jarayonlariga katta ta’sir ko‘rsatib kelayotgan, iqtisodiy,
siyosiy, geopolitik maqsadlarni ko‘zlayotgan transmilliy korporatsiyalar, turli
siyosiy kuchlar insonlarni faol fuqarolardan ko‘ra nofaol iste’molchilarga
aylanishidan manfaatdor. Buning uchun esa insonlarni yoki o‘ta radikal fanatlarga
yoki o‘ta kompromiss (befarq)larga aylantirishga harakat qilinmoqda. Ikkinchidan,
ichki omillar. Iqgtisodiy tomondan rivojlanayotgan mamlakatlardagi qiyinchiliklar
insonlarning kundalik hayotiga ta’sir etmoqda. Natijada esa insonlar fagat iqtisodiy
ehtiyojlarini qondirishga harakat qilishmoqda, ma’naviy ehtiyojlarni qondirishga
yo‘naltirilgan “servis xizmatlari” esa talab darajasida emas. Shuning samarasi
o‘laroq ushbu mamlakatlarning aholisi uchun madaniy ehtiyojlar ta’minoti chetdan
kirib kelmoqgda.

Togqatlilik ijtimoiy barqarorlikni ta’minlash uchun asos bo‘lib xizmat qiladi.
Chunki u serqirra, ayni paytda plyuralistik fenomen bo‘lib, o‘zaro dialektik bog‘liq
bo‘lgan juda ko‘p namoyon bo‘lish shakllariga ega. Toqat, sabr, tinchliksevarlik,
murosa, do‘stlik, hamyjihatlik, ishonch, hurmat, tushunish, bilish, anglashga intilish
va boshqa shu kabi axloqiy fazilatlar hamda ongli intilishlar shular jumlasidandir.
Davlat va jamiyat darajalarida namoyon bo‘ladigan toqatlilik o‘ziga xos
xususiyatlari bilan ajralib turishini ta’kidlash joiz. Xususan, demokratik davlatda
irqi, millati, dini, tili, ijtimo1y kelib chiqishi va boshqga farqlovchi belgilaridan qat’iy
nazar barcha fuqarolar uchun qonun asosida teng huquq, majburiyat va imkoniyatlar
huquqiy kafolatlanadi.

7 Qarang: Koctuna. A.B.MaccoBas KyJbTypa Kak ()eHOMEH OCTHHIYCTPHAILHOTO obmecTBa. - M., 2011.
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Toqatlilik - o ‘zgalarning turmush tarzi, xulg-atvori, odatlari, his-tuyg ‘ulari,
fikr-mulohazalari, g ‘oyalari va e’tigodlariga nisbatan chidamli bo ‘lish, bir biriga
o ‘xshamagan odamlarning birga ahillikda yashashga intilishni anglatadi.
Tadqiqotchi fikricha, toqatli inson — o‘zligini anglaydigan va o‘zgalarni
tushunadigan inson. Demak, farq qilish huquqini tan olish toqatlilikning asosini
tashkil etadi. Shuningdek, toqatlilik bir insonning qarashlarini boshqalarga
tigishtirish sifatida tushunilmasligi kerak. U insonni u qanday bo‘Isa, shundayligicha
gabul qilish, siz qo‘shilmasangiz ham boshga millat va din vakillarining an’analari,
gadriyatlari va madaniyatini tushunish hamda qabul qilishda o‘z ifodasini topadi.
Ayni paytda, toqatlilik har qanday harakatlarga nisbatan loqaydlikni sira
anglatmaydi. Masalan, irqchilik, zo‘ravonlik, sha’nni kamsitish, inson huquq va
manfaatlarini cheklash kabi illatlarga murosa qilish — axlogsizlikdan bo‘lak narsa
emas. Shunday ekan toqatlilik asosidagi chidamlilik va gabul qilish fazilati
zo‘ravonlik va buzg‘unchilikka, irqchiligu millatchilikka, inson huquqlarini
toptalishi-yu e’tiqodini tahqirlanishiga chidash va unga sabr qilish bo‘lmasligi
kerak. Shunchaki uni hurmat qilish, ularning ham yashovchanligini ongli gabul
qilishni anglatadi.

Dissertatsiyada tolerantlik sabr-bardoshlilik, o‘zlaridan farq giladigan insonlar
bilan muloqot o‘rnatish qobiliyati, umumgabul qilingan fikrga, qarashga, e’tiqodga
va g‘oyaga qo‘shilmaydiganlarga nisbatan chidamlilik sifatida talqin qilinadi.
Tolerantlik insonning 0‘z asliyatini ifodalash shakllarining turli-tumanligini hurmat
qilish, qabul qilish va to‘g‘ri tushunishni bildiradi. To‘g‘ri tushunish esa unga itoat
etishni anglatmaydi. Insonning bu xislati uning gumanistik tabiatidan darak beradi
va atrofdagilarga munosabati bilan belgilanadi. Boshgacha aytganda, tolerantlik bir-
biridan farq qiladigan dunyoqarash, turlicha aksiologik garashlar, turlicha shablonlar
ichida yashaydigan insonlar o‘rtasida gumanistik aloqalarni yo‘lga qo‘yishga
tayyorlikdir. Statistik ma’lumotlar tahliliga ko‘ra, inson yagqinlari, qarindosh-
urug‘lari, tanish-bilishlari bilan bo‘lgan munosabatlarida tolerantlik ko‘nikmalarini
namoyon qila olishi mumkin, lekin boshqa e’tiqod, din yoki millat vakillariga
nisbatan murosasizlikni, toqatsizlikni namoyon qilishi mumkin.

Dissertant mulohazalariga ko‘ra, postmodern jamiyatning deformatsion
tendensiyalari sifatida modern jamiyat qadriyatlarining inkor qilinishi, taraqqiyot
jjtimoiy-iqtisodiy ~ imkoniyatlarining inkor etilishi, borliq va haqiqat
deontologizatsiyasi, axloqiy cheklovlarning yo‘qolishi va axlogsiz iqtisodiy
amaliyotlarga yo‘l ochilishi kabilarni keltirish mumkin. Bunday jamiyat sharoitida
shaxs ijtimoiy rollari deformatsiyasi sodir bo‘lganligi, uning mustaqil shaxs sifatida
shakllanishiga ham putur yetganligi hamda ushbu transformatsion jarayonlar, bir
tomondan, shaxs fazilatlari tarkibiga jiddiy ta’sir ko‘rsatgan bo‘lsa, boshqa
tomondan esa, qator ijtimoiy illatlarning tarqgalishiga sabab bo‘lgan. Togqatlilik esa
0°‘z navbatida insonning ichki va tashqi olamining hamohangligi va uyg‘unligini
ta’minlash barobarida jamiyat barqarorligini, o‘zaro totuvlik, hamjihatlik va
do‘stlikni mustahkamlaydi.

Dissertatsiyaning “Postmodern jamiyatda o‘zgalarga toqatlilikning
zaiflashuvi: sabab va oqibat dialektikasi” deb nomlangan ikkinchi bobida
postmodern jamiyatda toqatsizlikni kuchayib borishiga ta’sir ko‘rsatgan omillar,
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o‘zgalarga toqatlilik deformatsiyasi sabablari va ijtimoiy ogqibatlari hamda
O‘zbekistonda o‘zgalarga toqatsizlikni kuchayib borishiga sabab bo‘layotgan
ijtimoiy muammolar falsafiy tahlil etilgan.

[jtimoiy ziddiyat - ijtimoiy birliklar o‘rtasidagi munosabatlarni bir shakli
bo‘lib, xalqlar, millatlar va elatlarni ochiq qarama-qarshiligi, o‘zaro bahsli holatini
tavsiflovchi jarayon bo‘lib, bu garama-qarshiliklar qurolli to‘qnashuvlar, hatto ochiq
urushga aylanish xavfini vujudga keltirishi mumkin®. Ijtimoiy ziddiyatlarni kelib
chigishiga dunyodagi davlatlarni ijtimoiy-iqtisodiy taraqqiyotining notekisligi,
aksar davlatlarning iqtisodiy, ijtimoiy jihatdan qoloqligi, ayrim davlat rahbarlarining
ehtiyotsizligi yoki atayin ekstremistik siyosat yuritishi, noto‘g‘ri amalga oshirilgan
ayrim etnik birliklarni majburiy ko‘chirish siyosati, ayrim davlatlarning milliy
masalalarni hal qilishdagi noto‘g‘ri yondashuvlari, mustaqil davlatlarni etnik asosda
o‘zaro kurashlar girdobiga tortish uchun ‘“uchinchi kuchlar” tomonidan atayin
uyushtiriladigan qirg‘inbarotlar kabi omillar sabab bo‘ladi. Ijtimoiy ziddiyatlarni
bartaraf etishda konsensus muhim ahamiyat kasb etadi. Konsensus qarama-qarshi
kuchlar o‘rtasidagi ziddiyatlarni umumiy manfaatlardan kelib chiqib hal etish
yo‘llaridan biri hisoblanadi. Konsensus kelajakda o‘zaro bitimlar, kelishuvlar,
o°‘zaro majburiyatni belgilashda asos vazifasini o‘tashi mumkin.

Tadqiqotda ijtimoiy toqatsizlik jamiyat rivojiga salbiy ta’sir ko‘rsatuvchi
illatlardan biri sifatida asoslab berilgan. Toqatsizlik o‘z qobiliyati va jamiyatdagi
o‘rnini topa olmaslik, o‘zini 0‘zi baholay olmaslik oqibatida yuzaga keladi. Aynan
shunday ko‘nikmaning yetishmasligi ikki noxush holatga olib keladi. Birinchi
holatda shaxs o°‘z imkoniyatlarini haddan ziyod yuqori baholab yuboradi. Natijada,
u hech bir asossiz o‘ziga ko‘proq imtiyozlar talab eta boshlaydi. Ikkinchi holda esa
shaxs, aksincha, o‘z imkoniyatlarini past baholaydi, va u noshud, jur’atsiz,
tashabbussiz kishi holatiga tushib qoladi. Buning ildizlari quyidagilarda namoyon
bo‘ladi:

birinchidan, tarbiyaga noto‘g‘ri yondashuv. Har bir ota-ona farzandini
mas’uliyatli, o‘z huquq va burchini yaxshi anglaydigan, faol fuqaro etib
tarbiyalashga intilishi kerak.

ikkinchidan, shaxs ijtimoiylashuvi jarayonida, ya’ni jamiyatdagi mavjud
qadriyatlar va me’yorlar tizimini o‘zlashtirish jarayonida uzilish yuz berishi, uning
1jtimoly munosabatlarga to‘la jalb qilinmasligi oqibatida ham boqgimandalik kelib
chiqgadi.

Tadqiqotchi fikricha, postmodernizm davrida jamiyat paradoksal vaziyatga
duch kelmoqgda: bag‘rikenglik va plyuralizm g‘oyalarini e¢’lon qilgan holda, u ayni
paytda ushbu qadriyatlarning inqirozini boshdan kechirmoqda. Boshqalarga
nisbatan bag‘rikenglikning deformatsiyasi tobora ko‘zga tashlanadigan hodisaga
aylanib, chuqur tahlil va anglashni talab gilmoqda.

Dastlab inson madaniyatlari, e’tiqodlari va turmush tarzlarining xilma-xilligini
hurmat qilish va qabul qilish sifatida tushunilgan bag‘rikenglik postmodernistik
jamiyatda sezilarli o‘zgarishlarga duch kelmoqda. Bu o‘zgarishlar nafaqat
bag‘rikenglik konsepsiyasini nazariy anglashga, balki uning, odamlarning kundalik

8 Axmedov M.M., Karimova S.T. Millatlararo munosabatlar va huquqiy madaniyatni yuksaltirish strategiyasi. - T.:
“Adabiyot uchqunlari”, 2018. —-B.117.
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hayotida, ijtimoiy institutlarda va siyosiy jarayonlarda amaliy namoyon bo‘lishiga
ham ta’sir ko‘rsatmoqda. Postmodernizm, falsafiy va madaniy oqim sifatida,
universal haqiqatlardan voz kechish va ko‘plab nuqtai nazarlarni tan olish bilan
tavsiflanadi. Bu kontekstda bag‘rikenglik odamlar, ularning qarashlari va turmush
tarzi o‘rtasidagi farqlarni gabul qilish va hurmat qilish qobiliyati sifatida alohida
ahamiyat kasb etadi. Biroq, postmodernistik jamiyatda bag‘rikenglik konsepsiyasi
ko‘pincha buzilishga duchor bo‘ladi. Farglarni chinakam hurmat qilish va
muloqotga tayyor bo‘lish o‘rniga, bag‘rikenglik ko‘pincha befarqlikka yoki hatto
1jtimoiy nazorat shakliga aylanadi, bunda har qanday tanqid yoki kelishmovchilik
toqatsizlik sifatida namoyon bo‘lishi qabul gilinadi’.

Postmodernistik jamiyatda toqatlilikning deformatsiyasi turli shakllarda
namoyon bo‘lishi mumkin: a) Soxta toqgatlilik: Boshqalarni ichki gabul gilmaslik
yoki befarqlik paytida bag‘rikenglikning tashqi ko‘rinishi. b) Tanlab olingan
toqatlilik: Bir guruhlar yoki g‘oyalarni qabul qilish, ayni paytda boshqgalarini rad
etish. v) Agressiv toqatlilik: Toqatlilikni yagona to‘g‘ri pozitsiya sifatida
majburlash, bu esa paradoksal ravishda boshgacha fikrlashga nisbatan toqatsizlikka
olib keladi. g) Toqatsizlikka nisbatan toqatlilik: Boshqa madaniyat yoki e’tiqodlarga
hurmat bahonasida toqgatsizlik ko‘rinishlariga toqatlilik.

Tadqgiqot doirasida  “Postmodern  jamiyatda o°‘zgalarga togqatlilik
deformatsiyasi” mavzusida maxsus so‘rovnoma o‘tkazilgan. Mazkur so‘rovnomada
ishtirok etgan respondentlarning umumiy miqdori 600 nafarni tashkil etgan.
So‘rovnoma Qashqgadaryo, Surxondaryo va Buxoro viloyatida yashovchi turli
gatlam va soha vakillari o‘rtasida o‘tkazilgan. Mazkur so‘rovnomaning natijalari va
statistik tahlilini o‘tkazib, natijalarni tahlil qilish magsadga muvofiq bo‘ladi deb
hisoblangan. Xulosa qilib aytganda, g‘oyaviy kurash har qachongidan keskinlashgan
bugungi kunda yoshlarda demokratik tafakkur shakllanish xususiyatlari, ijtimoiy
faollik xususiyatlarini ijtimoiy tadqiqotlar orqali o‘rganish, unda diniy
dunyoqarashning ta’sir doirasini to‘g‘ri baholash, bu sohada yetarli tadqiqot va
izlanishlar olib borish muhim ahamiyatga molikdir. Bu jamiyat, millat va davlat
kelajagi, istigbolini hal qiluvchi masala hisoblanadi.

Dissertatsiyaning  “O¢‘zbekiston sharoitida o‘zgalarga toqatlilikni
mustahkamlash imkoniyatlari” deb nomlangan uchinchi bobida postmodern
jamiyatda o‘zgalarga togatlilikni o‘zgarishining psixologik aspektlari va mazmuni
hamda jamiyatda o‘zgalarga toqatlilikni shakllantirish istigbollari tadqiq etilgan.

Hozirgi zamon insonida ikki dialektik holat paydo bo‘ldi: bir tomondan, u
mustaqil, o‘ziga ishonadi, tanqidiy yondashadi, ikkinchi tomondan, tobora
yolg‘izlanib, boshqalardan ajralgan va qo‘rqoq holatda yashay boshladi. Postmodern
jamiyatda individ o‘z fazilatlari va sa’y-harakatlari evaziga ilg‘or bo‘lish
imkoniyatiga ega bo‘ldi. U o‘z kuchiga ishonishga, mas’uliyatli qarorlar gabul
qilishga, unga taskin beradigan yoki qo‘rqitadigan har qanday odatlarni uloqtirib
tashlashni o‘rgandi. Inson tobora ko‘proq tabiatga qaramlikdan ozod bo‘ldi; u tabiat
kuchlarini shu darajada egalladiki, o‘tmish davrlarda buni hatto orzu qilish ham
mumkin emasdi. Shuningdek, kapitalistik davrning yana bir o‘ziga xos tomoni

° Ucron, JI. KaTeropuu cucTeMHOro aHanu3a moiauTuku / JI. ICTOH // AHTONOTUS MUPOBOM MOIMTHYECKOH MBICIIH:
3apyOekHast momuTHdeckast Mbicib XX B / oTB. pen. I. FO. Cemurun. — M.: Meicis, 1999
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odamlarning tengligi ta’minlandi. Insonlarni birlashtiruvchi chegara-kasta va dinga
oid tafovutlar yo‘qoldi. Siyosiy o‘zgarishlar ham bo‘ldi. O‘rta sinf iqtisodiy
tomondan o‘z o‘rni bilan birga siyosiy ozodlik va erkinlik uchun ham, shuningdek,
styosiy islohotlar uchun ham kurash boshladi. Chunki o‘rta sinf yangi davr insoni
sifatida maydonga chiqib, yangicha tafakkur sohibi ekanligini jamiyatdagi
normalarga va diniy qoidalarga yangicha munosabati bilan ko‘rsatib berdi. Iqtisodiy
kurash va muammolarning kuchayib borishi, shuningdek, diniy dunyoqarashning
o°zgarib borishi insonlarda sabr-bardoshlilikni, o‘zgalarni hurmat qilish va qadrlash
hissini zaiflashtirdi.

Dissertant fikricha, postmodern jamiyatda iqtisodiy va siyosiy kurashlarning
kengayishi toqatsizlikning turi va ko‘lamini ham kengaytirib yubormoqda.
Surunkali ishsizlikning kuchayishi insonlarda ishonchlizlikni yanada ortishiga olib
kelmoqda. Ojizlikning kuchayishida ham chek-chegara qolmadi. Bunga kuchli ta’sir
etgan hodisa urishlar sabab bo‘ldi. To‘g‘ri, urishlar bo‘lgan va bundan keyin ham
bo‘ladi. Lekin XX asrda ro‘y bergan ikki jahon urishi insonlarni hech qanday qadr-
gimmatga ega emasligin tushuntirib qo‘ydi. Buni tushungan insonlarda esa
kuchsizlik, qo‘rquv va ojizlik yanada ortdi. Bugunning insoni harakat qilishi
mumkin, biroq u mustagqillik hissi va qadr-qimmatini yo‘qotgan, shu bilan birga
unda toqatsizlik ham ufurib bormoqda.

Postmodern jamiyatda togasizlikni kuchayib borishiga sabab, insoniyat o‘z
mehnati mahsulidan begonalashdi, u endi o‘zi yaratgan olamga xo‘jayin emas,
aksincha, u yaratgan bu olam uning xo‘jayiniga aylandi. Inson uni oldida bosh
egyapti, unga mehr - shafqatli bo‘lishga yoki ayyorlik qilishga urinib ko‘ryapti. U
0‘z qo‘li bilan o‘ziga Xudo yaratdi. Texnogen sivilizatsiyaning salbiy ta’siri
natijasida insoniyat o‘zligidan begonalashmoqda va robotlashuv kuchaymoqda.

Tadqiqotda postmodern jamiyatda har bir insonning shaxsiyati tovar sifatida
ayriboshlash xususiyati bilan qadrlanishi ta’kidlangan. Insonity munosabatlar tovar
va ayriboshlash holatida ahamiyatga ega bo‘ladi, hissiy va ruhiy tomonlar ikkinchi
o‘ringa tushib goladi. Iqtisodiy omillardan butunlay xoli bo‘lgan do‘stlik mavjud
bo‘lsada, sotuvchi va xaridor, ustoz va shogird o‘rtasidagi insoniy munosabatlar
istalgan paytda iqtisodiy sababdan uzilishi yoki to‘xtashi mumkin bo‘ladi.
Fikrimizcha, tovar ayriboshlash xudbinlikni kuchaytirishini va odamlar biri-birini
aldashi odatiy xolga aylantiradi. Shuningdek, yangicha ehtiyojlarni yaratish ko‘proq
harakat talab qiladi, maqgsadga erishishda fagat o‘zini o‘ylash begonalashuvni
yanada kuchaytirib yuboradi. Odamlar xudbinona ehtiyojlarini qondirish uchun
insonly go‘zal munosabatlarini va hissiyotlarini qurbon qiladi. Pul va tovar
ayriboshlashga asoslangan aloga inson va jamiyat munosabatlarini o‘zgartiruvchi
kuch bo‘lib, sadoqatni xiyonatga, sevgini nafratga, ezgulikni yovuzlikka, oqillikni
ahmogqlikka aylantiradi, shaxsiyatni ham o‘zgartiradi va insoniy munosabatlarni
buzadi. Shuning uchun, bozor munosabatlari shakllangan jamiyatda mehribon va
mas’uliyatli bo‘lish qiyinlashib borishini, kapitalizm sharoitida begonalashuv
muammosiga birodarlik muhabbatini shakllantirish yechim bo‘ladi'’.

10 Miyamoto K. Erich Fromm’s theory on alienation. University of Massachussets Amherst: Masters theses. 1987. —
P.11.
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Postmodern jamiyatda o‘zgalarga togatsizlikni bartaraf qilish yo‘llaridan biri
insonning o‘z yolg‘izligini bartaraf etish, yolg‘izlik uqubatlaridan xalos bo‘lishga
qaratilgan shaxsiy tarbiyadir. Bashariyat o‘z yolg‘izligidan xalos bo‘lish yo‘lida
hayvonlarga sig‘inish, odamlarni qurbon qilish, harbiy bosqinchilik, zebu
ziynatlarga burkanish, asketik tarkidunyochilik, badiiy ijod bilan mashg‘ullik,
xudoni sevish va insonga muhabbat ko‘rsatishga ham urindi. Insoniyat mutlaqo
begona bo‘lgan olam bilan qarama-qarshi turganda, unda chidab bo‘Imas yolg‘izlik
va kuchsizlik hissi shakllanadi va bu uni toqatsiz insonga aylantiradi. Bular dohiyga
bo‘ysunish yoki ilojsiz konformizm (moslashish)ga olib boradi. Tanazzul tomon
mugqobil yo‘l - kreativlik, bu inson mavjudligi muammosining qadimiy yechimidir.
Unga ko‘ra, mutanosiblikka erishish uchun inson o‘zining bor ichki kuchini,
insoniyligini rivojlantirishi lozim.

Jahonda toqatsizlikka asos bo‘luvchi egoistik sifatlarni kuchayib ketishi,
toqatlilikni rad etuvchi individualizm xarakterini shakllanishi jamiyatlar oldiga
yangicha vazifalarni yuklamoqda. Insonlarda xudbinlik bilan bog‘liq
xususiyatlarning shakllanishi va fagat o‘zini o‘ylaydigan insonlarni ulg‘ayishi
jarayoni bilan insoniyat oldidagi global ijtimoiy mas’uliyatni shakllantirishi dolzarb
vazifalardan biriga aylanmoqda. Bunday vaziyatda har bir jamiyatda alturistik
sifatlarga ega insonlarni tarbiyalash, kapitalistik munosabatlar sharoitida egoist
insonlarni shaklantiruvchi normalarni qayta ko‘rib chiqish vazifalari ustuvorlik kasb
etmoqda. Zero, ‘“dunyo shiddat bilan o‘zgarib, barqarorlik va xalglarning
mustahkam rivojlanishiga raxna soladigan turli yangi tahdid va xavflar paydo
bo‘layotgan bugungi kunda ma’naviyat va ma’rifatga, axloqiy tarbiya, yoshlarning
bilim olish, kamolga yetishga intilishiga e’tibor qaratish har gqachongidan ham
muhimdir”!!. Shunday ekan, insonlarda yuksak axloqiy sifatlarni shakllantirishga
qaratilgan vazifalarni ham yuklash, oliyjanoblik, toqatlilik, bag‘rikenglik
fazilatlarini rivojlantirishga qaratilgan ijtimoiy jarayonga alohida e’tibor garatish
vazifalari yuzaga kelmoqda.

Postmodern jamiyatda o‘zgalarga toqatlilik deformatsiyasiga asos bo‘luvchi
axloqiy buzilishlar, destruktiv xarakterga qarshi oliyjanoblik fazilatlarini, jo‘mardlik
sifatlarini shakllantirishni talab giladi. Shu ma’noda bu fazilatni shakllantirish uchun
kuchli iroda va yuksak aqliy faoliyat ham talab etiladi. Buyuk mutafakkir Arastu
fikricha, “fazilat me’yorni saqlashdadir. Fazilat qanchalar yuqori bo‘lsa, uning
me’yori yana ham o‘rtalikdadir. Shu ma’noda fazilatlarning ko‘payishi odamni
buzmaydi, balki yanada barkamol qiladi. Me’yor, mo‘tadillik deb, ehtiroslarning
zaifligi va oshib-toshib ketishining o‘rtasiga aytiladi”'?. Shunday ekan, altruizm
fazilati ham me’yoridan oshish hisoblandi va bu ko‘proq axloqiy mas’uliyatni talab
etadi.

Dissertant mulohazalaroga ko‘ra, bugungi kun insoni uchun o‘zgalarga
toqatlilik fazilatlarini rivojlantirish hozirgi begonalashuv jarayoniga qarshi kurash,
individualizm sifatlarini kuchayib ketmasligini oldini olishga qaratilgan startegik
magsaddir. Biroq bu olamda kishilik jamiyati mavjud ekan, unda ikki qutbga

""Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni qat’iyat bilan davom ettirib, yangi bosqichga ko‘taramiz. -Toshkent:
«O*zbekistony, 2017, -B. 27.
12 Arastu. Axlogi kabir. —Toshkent. O‘zbekiston milliy ensiklopediyasi, 2018. —B. 163.
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mansub garama-qarshi kuchlar — yaxshilik va yomonlik, ezgulik va yovuzlik, mehr
va qahr, bunyodkorlik va vayronkorlik hamisha bir-biri bilan to‘qnashadi. Salbiy
kuchlar muayyan maqsad, shaxsiy mayl yoki tor ijtimoiy manfaatlarni g‘ayriinsoniy
yo‘llar bilan qondirish, mahdudlik va manfaatparastlik, talonchilik va tajovuzkorlik
g‘oyalarini ilgari suradi. Ular insonparvarlik va vatanparvarlik tamoyillariga zid
bo‘lgan, odam zotini tahqirlaydigan, bir maylni boshqasidan ustun qo‘yadigan, oliy
irq da’vosida boshqa xalqlarni qirg‘in qilishga chagqiradigan, jamiyatni
tarafkashlarga ajratib, odamlarni turli ziddiyatlar oqimiga tashlaydigan g‘oyalardir.
Ma’naviy inqiroz va tor dunyoqarash yurtga begonalik hamda mutaassiblik, haddan
oshgan millatchilik, irqiy adovat, o‘z davlatini boshqalardan ustun qo‘yish,
tajovuskor millatchilik, fashizm va bolshevizm, kabi mafkuralar-bularning barchasi
jamiyatni yemiruvchi xavfli g‘oyalar tizimidir. Zero, “munosib odam bo‘lmoq —
fazilatlar egasi — fozil bo‘lmoq, demakdir”'’. Bunday vaziyatda millatlararo
munosabatlarda totuvlikni ta’minlash, bag‘rikenglikni shakllantirish, tolerant
dunyoqarashni o‘stirish bilan birga insoniyat uchun juda zarur fazilat bo‘lgan —
alturistik fazilatlarni, ya’ni jo‘mardlik, aksilegoistik sifatlarni shakllantirish ham
usutvorlik kasb etmoqda.

Shuningdek, postmodern jamiyatda o‘zgalarga toqatlilikni alturistik fazilatlar
asosida rivojlantirishda kamtarlikni tarbiyalash ham muhim ahamiyatga egadir.
Kamtarlik — bu, eng avvalo o°‘z-o°‘ziga talabchanlik, o‘z harakatlariga, ishiga,
bilimiga tanqidiy qarash, o‘ziga, kuch-quvvatiga ortigcha baho bermaslikdir.
Kamtarlik kishilarga bo‘lgan munosabatda namoyon bo‘ladi. Inson odobli bo‘lsa, u
kishilar bilan shunchalik sodda, kamtarona muomala qiladi, o‘z ishlariga va
harakatlariga kamtarlik bilan baho beradi. Boshqalarga nisbatan shirinsuxan bo‘ladi.
Kamtar inson boshqgalardan o°zini ustun qo‘ymaydi, o‘ziga bino qo‘yib, soxta
shuhrat ketidan quvmaydi, yutuqlardan esankiramaydi. Xulosa gilganda, insonlarda
yuksak axloqiy sifatlarni shakllantirish, oliyjanoblik, bag‘rikenglik fazilatlarini
rivojlantirishga qaratilgan ma’rifiy-tarbiyaviy ishlarga alohida e’tibor qaratish
zarurligi kelib chigadi.

XULOSA

Postmodern jamiyatda toqatlilik an’anaviy axloqiy fazilat sifatida deformatsiya
jarayonlariga uchrab, 0‘z mohiyatidan uzoqlashib bormoqda. Zamonaviy jamiyatda
o‘zgalarga toqatlilik shunchaki ijtimoiy hodisa emas, balki insoniylikning yuksak
belgisidir. Shu ma’noda toqatlilikning ontologik va aksiologik mohiyatini,
shaxslararo munosabatlarga yangicha tus berish xususiyatlarini tahlil etish asosida
quyidagi xulosalarga kelingan:

1. O‘zgalarga toqatlilik - boshgalarning turmush tarzi, xulg-atvori, odatlari, his-
tuyg‘ulari, fikr-mulohazalari, g‘oyalari va e’tiqodlariga nisbatan chidamli bo‘lish,
bir biriga o‘xshamagan odamlarning birga ahillikda yashashga intilishni anglatadi.
O‘zgalarga toqatlilik har ganday harakatlarga nisbatan logaydlikni anglatmasligi,
toqatlilik asosidagi chidamlilik va qabul qilish fazilati zo‘ravonlik va
buzg‘unchilikka, irqchiligu millatchilikka, inson huquglarini toptalishi-yu e’tiqodini

13 Arastu. Poetika. Axlogi Kabir. - Toshkent.: Yangi avlod asr, 2018. — B.96.
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tahqirlanishiga chidash va unga sabr qilish bo‘lmasligi kerak. O‘zgalarga toqatlilik
— bu shunchaki sabr yoki murosa emas, balki insonning boshqa fikr, dunyoqarash,
turmush tarzi va e’tiqodga nisbatan ongli ravishda hurmat bilan yondashishidir. Bu
sifat shaxsiy yetuklik va ijtimoiy madaniyat mahsulidir.

2. Postmodern jamiyatda o‘zgalarga toqatlilikning falsafiy mohiyatiga doir
konseptual qarashlar toqatlilik, chidamlilik, sabr-bardoshlilikni mustahkamlovchi va
aksincha uni yemiruvchi omil va yondashuvlar, o‘zgalarga toqatlilik mohiyatini
belgilovchi tarkibiy komponentlar va ularni rivojlantiruvchi determinantlarini
barqarorlashtirishda ijtimoiy immanent belgilarni hisobga olish zarur. Toqatlilikning
namoyon bo‘lish shakllari tilda (muomala), xatti-harakatda (murosa), ijtimoiy
qarorlar va siyosatda (inson huqugqlari) ifodalanadi. O‘zgalarga toqatlilik — ijtimoiy
barqarorlik va madaniy xilma-xillikni muvofiglashtirishda muhim vositadir. U
jamiyatda ixtiloflarning zo‘ravonliksiz hal qilinishi, hamjihatlik va fuqarolik
birdamligini ta’minlaydi. Toqatlilikni rivojlantirish orqali insonlar orasida empatiya,
axloqiy hurmat, va o‘zaro anglash kuchayadi, bu esa ijtimoiy muhitda sog‘lom
munosabatlar shakllanishiga xizmat qiladi.

3. Postmodern jamiyatda o‘zgalarning turmush tarzi, xulg-atvori, odatlari, his-
tuyg‘ulari, fikr-mulohazalari, g‘oyalari va e’tiqodlariga nisbatan chidamli bo‘lish
majburiyatlari va tendensiyalar o‘zgalarga toqatlilikni namoyon bo‘lishiga ta’sir
ko‘rsatadi. Zamonaviy jamiyatda toqatlilik faqat shaxsiy xulq emas, balki ijtimoiy
zaruratdir. Globalizatsiya, migratsiya va madaniy o‘zgarishlar sharoitida u
barqarorlik va ijtimoiy integratsiyaning tayanch qadriyatiga aylanmoqda.

4. O‘zgalarga toqatlilik shaxsning ichki axloqiy yetukligi bilan bir qatorda, uni
o‘rab turgan ijtimoiy muhit va tarbiya tizimi bilan chambarchas bog‘liq holda
shakllanadi. Bunda axloqiy madaniyat, murosa qilish qobiliyati, oila tarbiyasi,
dunyoqarashning kengligi muhim rol o‘ynaydi. Bu omillar shaxsda boshqalarni
qabul qilish, tushunish va hurmat qilish ko‘nikmasini rivojlantiradi. [jtimoiy omillar
turkumiga ta’lim tizimi, OAV, madaniy an’analar, jamiyatdagi qadriyatlar tizimi
kiradi. Bular orqali togatlilik 1jtimoiy me’yor sifatida mustahkamlanadi. Toqatlilikni
shakllantirishda ijtimoiy institutlar (maktab, OAV, hukumat) va shaxsiy ong
o‘rtasida muvozanat va uzviylik bo‘lishi muhim.

5. Postmodern jamiyatda insonlar ko‘plab identiklikka ega bo‘lib, ularning
o‘zgarishi va murakkabligi ulardagi toqatlilikka ta’sir qiladi. Etnik, madaniy va
ijtimoiy 1identiklikning rivojlanishi, bir-birini tushunishni va gqabul qilishni
qiyinlashtiradi. O‘zgalarga toqatsizlik natijalarining diapazoni juda keng bo‘lib,
bular — boshqgacha fikrlaydigan insonlarga nisbatan qo‘rs-qo‘pol muomalada bo‘lish,
ularni mensimaslik yoki e’tiborsizlikdan tortib, to atayin, gasddan odam o‘ldirish,
etnik qirg‘in va hatto genotsid ko‘rinishida ham namoyon bo‘ladi. Ma’naviy inqiroz
va tor dunyoqarash yurtga begonalik hamda mutaassiblik, haddan oshgan
millatchilik, irqiy adovat, o‘z davlatini boshqalardan ustun qo‘yish, tajovuskor
millatchilik, fashizm va bolshevizm, kabi mafkuralar-bularning barchasi jamiyatni
yemiruvchi xavfli g‘oyalar tizimi bo‘lib, bu insonlardagi toqatsizlikning namoyon
bo‘lish asosi hisoblanadi.

6. Postmodern jamiyatda toqatlilik 0‘z mohiyatidan chekinib, ko‘p hollarda
loqaydlik, indifferentlik yoki sun’ity bag‘rikenglik ko‘rinishida namoyon bo‘la
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boshlaydi. Bu esa uning asl axloqily mazmunining yemirilishiga olib keladi.
Toqatlilikning deformatsiyasiga relyativizm, identiklik inqirozi, aksiologik
betaraflik, liberal qadriyatlarning butun jamiyatga majburan tatbiq etilishi, mass-
media orqali toqatlilikni noto‘g‘ri talqin qilish kabi omillar sabab bo‘lmoqda. Har
kimning o‘zi uchun haqiqatlari shakllanishi insonning shaxsiyati tovar sifatida
ayriboshlash xususiyati bilan gadrlanishiga olib keladi. Insoniy munosabatlar tovar
va ayriboshlash holatida ahamiyatga ega bo‘ladi, hissiy va ruhiy tomonlar ikkinchi
o‘ringa tushib goladi. Iqtisodiy omillardan butunlay xoli bo‘lgan do‘stlik mavjud
bo‘lsada, sotuvchi va xaridor, ustoz va shogird o‘rtasidagi insoniy munosabatlar
istalgan paytda iqtisodiy sababdan uzilishi yoki to‘xtashi mumkin bo‘ladi. Bu esa
1jtimoiy munosabatlarda toqatsizlik kayfiyatini shakllantiradi.

7. Postmodern jamiyatda o‘zgalarga toqatlilik konsepsiyasi, ko‘pincha,
ijtimoiy, madaniy va siyosiy kontekstdagi o‘zgarishlarni aks ettiradi. Postmodern
davri, an’anaviy gadriyatlar va normalarni qayta baholash bilan xarakterlanadi. Bu
davrda ma’lumotlarga oson kirish imkoniyatlari mavjud bo‘lsa-da, bu hamma uchun
teng ravishda bilim olish imkoniyatini ta’minlamaydi. Bilimsizlik yoki noto‘g‘ri
ma’lumotlarga asoslangan fikrlash - toqatsizlikning yana bir manbai hisoblanadi.
Deformatsiyalashgan toqatlilik fagat tashqi hurmat yoki soxta murosani bildiradi,
lekin ichki empatiya, qadriyatlar birligi va axloqiy yondashuvdan yiroqdir. Bunday
toqatlilik oqibatida ijtimoiy birdamlik zaiflashadi va insonlar o‘rtasidagi chinakam
ishonch yemiriladi.

8. O‘zbekistonda o‘zgalarga toqatsizlikning kuchayishi — bu shunchaki ijtimoiy
holat emas, balki jamiyatning ichki aksiologik muvozanatini yo‘qotishining belgisi
sifatida namoyon bo‘lmoqda. Bu esa qadriyatlar inqirozi va ma’naviy ongning
zaiflashuvidan dalolat beradi. Shaxsiy manfaatparastlikning kuchayishi, ijtimoiy
birdamlik o‘rniga individual yakkalanish jamiyatda boshqalarni tushunishga, qabul
qilishga emas, balki ulardan yiroqlashishga turtki beradi. Ta’lim tizimidagi axloqiy-
tarbiyaviy bo‘shliglar, yoshlar ongida faqat pragmatik manfaatlarga asoslangan
dunyoqarash tolerantlikning tanazzuliga olib keladi. Media va ijtimoiy tarmogqlar
orqali tarqalayotgan stereotiplar, irqiy, dinity, madaniy yoki ijtimoiy jihatdan
boshqgacha bo‘lgan shaxslarga nisbatan noxolis yondashuvlarni kuchaytirmoqda. Bu
esa jamiyatda toqatsizlikni ideologik jihatdan “normallashtirish” xavfini tug‘diradi.
An’anaviy o‘zbek jamiyatining bag‘rikenglik madaniyati — mehmondo‘stlik, sabr,
hurmat, katta-kichikni bilish kabi gadriyatlar — bugungi modern muhitda oz aksini
topa olmayapti. Bu esa ma’naviy uzilish, axloqiy merosdan begonalashuv holatlarini
yuzaga keltirmoqda.

9. Postmodern jamiyatda diniy bag‘rikenglikni rivojlantirish e’tiqod erkinligini
ta’minlash, turli e’tiqodga ega insonlar o‘rtasida tinch-totuv yashash mubhitini
yaratish  vazifasidir. Diniy bag‘rikenglikni mustahkamlash  ekstremistik
g‘oyalarning oldini olishda, diniy nizolarni bartaraf etishda va ijtimoiy barqarorlikni
ta’minlashda hal giluvchi omil bo‘lib xizmat qiladi. Diniy savodxonlikni oshirish,
stereotiplarga qarshi kurashish va tolerantlik madaniyatini tarbiyalash asosiy
vazifalar sirasiga kiradi. Postmodern kontekstda diniy bag‘rikenglik faqat ruxsat
berish darajasida emas, balki faol gabul qilish, tushunish va o‘zaro hamkorlik
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sifatida talqin qilinmog‘i lozim. Bu esa modern demokratik jamiyatlar uchun
barqarorlik kafolati hisoblanadi.

10. Mamlakatimizda o‘zgalarga toqatlilikni alturistik fazilatlar asosida
rivojlantirishda kamtarlikni tarbiyalash muhim ahamiyatga egadir. Shu ma’noda,
kamtarinlik — bu, eng avvalo o‘z-o‘ziga talabchanlik, o‘z harakatlariga, ishiga,
bilimiga tanqidiy qarash, o‘ziga, kuch-quvvatiga ortiqcha baho bermaslikni
anglatadi. Muloqot jarayonlari orqali insonlar bir-birining e’tiqodlari bilan
tanishadilar va bir-birlariga nisbatan hurmat hissi shakllanadi, bu esa diniy
toqatlilikka olib keladi. Maktablarda, universitetlarda va boshgqa ta’lim
muassasalarida o‘quvchilarga boshqalarni gabul qilish, hurmat qilish, va yordam
berish qobiliyatlarini tarbiyalash zarur. Ijtimoiy-tarbiyaviy imkoniyatlar orqali
altruizmni kengaytirish, oila va jamiyatning asosiy vazifalaridan biridir. Oilalarda
va ijtimoiy institutlarda toqatlilikni o‘rgatish, o‘zaro yordam va hamyjihatlikni targ‘ib
qilish jamiyatda ijtimoiy aloqalarni mustahkamlashga yordam beradi. Fuqarolik
jamiyati, davlat va diniy tashkilotlar birgalikda boshqgalarga toqatlilikni
tarbiyalashda o‘zgarishlarga olib keladigan muhim ijtimoiy tizimlarni yaratishlari
kerak. O‘zaro hurmat, tenglik, va yordam berishga intilish insonlarning ijtimoiy
hayotida muhim o‘rin tutishi lozim.

Tadgiqot ishi doirasida quyidagi taklif va tavsiyalar ishlab chiqgilgan:

- toqatlilik bo‘yicha treninglar va seminarlar tashkil etish;

- OAYV va ijtimoiy tarmoqlarda murosali muloqotni targ‘ib qilish;

- turli muammolarni hal qilishda faoliyat ko‘rsatayotgan tashkilotlar (xayriya
tashkilotlari, ijtimoiy xizmatlar)ni ko‘proq aholi bilan ishlashga jalb qilish, bu orqali
1jtimoiy toqgatlikni rivojlantirish;

-diniy tashkilotlar, va boshga fugarolik jamiyati institutlari o‘rtasidagi
hamkorlikni mustahkamlash, inson huquqglari va diniy bag‘rikenglikni targ‘ib qilish
magsadida keng ko‘lamli kampaniyalar va o‘quv tadbirlarini tashkil etish;

- jamiyatda o‘zaro yordamga asoslangan tizimlarni yaratish va tarbiyalash.

- o‘zgalarga toqatlilikni shakllantirishga yo‘naltirilgan fundamental loyihalar,
ilmiy tadqiqotlar va xalgaro ilmiy anjumanlar o‘tkazib borish;

-o‘zgalarga toqatlilik va bag‘rikenglik tarbiyasi va targ‘ibotiga garatilgan
tadbirlar, tanlovlar va ijtimoiy loyihalar, targ‘ibot-tashviqot tadbirlarini amalga
oshirish;

- “Tarbiya”, “Tarix”, “Falsafa”, “Dinshunoslik”, “Mediasavodxonlik va
axborot madaniyati”’, “Sotsiologiya”, “Psixologiya” fanlariga doir o‘quv
adabiyotlarni o‘zgalarga toqatlilikni tarbiyalashga alohida urg‘u berishga qaratilgan
g‘oyalar asosida gaytadan ko‘rib chiqish magsadga muvofiq.
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BBE/JIEHUE (anHoTauusi aucceprauuu 1okropa punocodpuu (PhD))

AKTYyaJlbHOCTh M BOCTPe0OBAHHOCTH TeMbl Auccepranmu. B 3moxy
yrIIyOJICHUST HPABCTBEHHBIX KOH(MIMKTOB B MHUPE Pa3BUTHE TaKMX KadeCTB, Kak
B3aMMOINIOHMMAaHHUE, TEPIUMOCTh U TOJEPAHTHOCTH MEXKIY JIIOAbMH, CTAHOBUTCS
AKTyaJbHOW COLIMOKYJIBTYPHOM 3adadyed. B 4acTHOCTH, COLMANbHBIA MPOrPECC U
TEXHOJIOTHYECKHUE JTOCTHUKEHUS, NPHUCYLIUE OOIIECTBY MOCTMOJEPHA, OKA3bIBAIOT
HETAaTUBHOE BJIMSHUE HA JyXOBHYIO KU3Hb YEJIOBEUECTBA, MPUBOAS K U3MEHEHUIO
HPABCTBEHHBIX LIEHHOCTEW W JKMU3HECHHBIX MO3ULUNA JUYHOCTH, a MOPOM M K UX
nedpopmanuu. Ilosromy B 3moxy mocTMmolepHa, Ha (oHe ocnabieHus
TOJICPAHTHOCTH W TEPIHUMOCTH, aKTyaJlbHOE 3HAY€HUE MPUOOpPETAeT BBISBICHUE
HAyYHO-MHHOBAIIMOHHBIX TMPaBWJI (HOPMUPOBAHHS TOJEPAHTHOCTU K JPYTHUM,
COIMATBHO-(UITOCO(DCKUX MPUHITUTIOB (POPMUPOBAHUS HABBIKOB «TOJIEPAHTHOCTH K
IPYTUM» B CO3HAHUHU MOJAPACTAIOIIETO MTOKOJIEHUS.

B wMupoBoii Hayke M BEAyLIMX MCCIEIOBATEIbCKUX LEHTpPax BemyTCs
(yHIaMEHTAJIbHBIE MCCIIEIOBAHUS HAYYHBIX OCHOB BOCIHMTAHMS JIIOJEH B JIyXe
TOJIEPAHTHOCTHU M TEPIUMBIX K JPYTHUM, a TAKXKE TE€X, KTO OTKa3bIBAETCA OT CBOMX
MHTEPECOB M JKUBET pPaAM JPYTHUX, OKa3bIBAET KM OECKOPBICTHYIO IOMOIIb,
KOHTPOJIUPYET CBOM STOMCTHYHBIE KeaaHus. B o01iecTBe MoCcTMOI€pHa OJJHUM M3
MPUOPUTETHBIX HAIMPABICHUN CTAaHOBUTCS Pa3BUTHE KA4y€CTB TOJEPAHTHOCTU K
APYTUM, BOCIHTAHNE TOJEPAHTHOW U JYXOBHO 3pEJIOH JIMYHOCTH, (OPMUPOBAHNE
TUTIA JIMYHOCTH, CIOCOOHOW TMOMYUHATH CBOM WHAUBHUAYyaJIbHBIE WHTEPECHI
noTpeOHOCTSIM o011ecTBa. B cBsA3U ¢ 3TUM Bo3pacTaeT HE0OXOJUMOCTh B YTOUHEHUHU
KOMIIOHEHTOB TOJIEPAHTHOCTH K JPYrUM, JETEPMHHAHT M MPUHLMIOB, HUX
dbopMHpYIONTUX, a TAKXKE B UCCICAOBAHUM OHTOJIOTHYECKUX, COIMOJIOTHYECKUX U
aKCHOJIOTO-3TUYECKUX OCHOBAHHMM OO0S3aHHOCTU OBITH TOJIEPAHTHBIM K 0O0pazy
KU3HU, TTIOBEJICHUIO, TPUBBIUKAM, YyYBCTBAM, UJICIM U YOCKICHUSAM IPYTHUX.

Ha HOBOM 5Tame pa3BuTHs Y30€KHCTaHA PEAU3YIOTCS BaKHbIE pedOpMBI,
HarnpapjieHHbIE Ha (OPMUPOBAHKE TOJICPAHTHOTO OTHOIICHUS K JPYTHMM, B TOM
YHCIie YKPEIJIEHUE B OOIIECTBE MPHUHIIMIIOB B3aMMHOI'0 YBaXEHUS, KOMIIPOMHUCCA U
TOJICPAHTHOCTH, TPOBEJCHUE TIOJUTUKH MEXKHAIUMOHAIBHOIO COTJIacUsi H
PEUTHO3HOM TOJIEPAHTHOCTH, AKTUBHOE YYacTUE B MPOEKTaX IO Pa3BUTHUIO
TOJIEPAHTHOCTH COBMECTHO C MEXAYHAPOJHBIMU  OpraHuzanusMu.  «Jlus
MIPEOJIOJICHHS] CJIOKMBIIEICS OMACHOM CHUTyallMM HEO0XOIUMO, TMPEXAE BCETO,
o0ecnevynTh BEpXOBEHCTBO MPUHLIUIIOB YEIOBEYECKOTO JOCTOMHCTBA, 3aIIUThI €ro
npaB W CBOOOJ, TOJEPAHTHOCTH, YBAXEHUS TPAAUIMN W I[EHHOCTEH pa3HbIX
HApOJOB, 00IIel Oe30MmacCHOCTH W TPOIBETAHUS, IOCTHIKEHUS YCTOWYMBOTO H
MIOCJIEIOBATEILHOTO Pa3BUTHS, HEYKOCHUTEIHLHOTO COOJTIOICHHSI OOIIETIPU3HAHHBIX
NPUHIIUAIIOB MEXAYHAPOJHOTO MpaBa, B TOM YKCIIE€ MPOTUBOJACUCTBUS PA3INYHBIM
JNECTPYKTUBHBIM uaesam»'. 110 3TOM mnpuyMHE B YCIOBUSX MPOUCXOMSIIIEH B
COBpPEMEHHOM 0011ecTBe JedopManui HPABCTBEHHBIX IEHHOCTEW Ba)XKHO AaTh
coruanbHO-GuIocopckoe OOOCHOBAHUE KPUTEPUEB OIEHKH TOJIEPAHTHOCTH K

! Mup3uées 111.M. Xosupru 3amon Ba STuru Y36exucton. - Toukent: “O‘zbekiston”, 2024. - b.32.
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JIPYTUM, TPUHIMIOB (POPMUPOBAHUS HABBIKOB «TOJEPAHTHOCTU K JIPYTUM» B
CO3HAHUU NOJIPACTAIOLIETO MTOKOJIEHUS, a TAKXKE MOJEIH U IyTEH €€ pa3BUTHUA.

Hacrosimee auccepTallMOHHOE HCCIEAOBAHUE B ONPEIEICHHOW CTENEHU
CIIYKUT pean3aliiy 3a7a4, HAMEUCHHbBIX B 3akoHe PecnyOnmuku Y306ekucran ot 25
deBpansg 2025 roga Ne3PY-1037 «O6 obecriedeHur CBOOOBI COBECTH TPaXIaH B
PecnyOnrke Y30€KUCTaH U YTBEPKIACHUN KOHIICTIIIMY TOCY1apCTBEHHON MOJTUTHKU
B penurno3Hou cdepe», Ykazax [Ipesmmenta Pecnybmukm Y36ekucrtan ot 11
ceHTsi0pst 2023 roga NeVII-158 «O Crparerun Y36ekucrana - 2030», NeVII-6108
ot 6 Hos10ps1 2020 roga «O Mepax 1o pa3BuTHUIiO chep 00pa30BaHUs U HAYKU B HOBBIM
nepuoJl pa3Butusa Yz0ekuctaHay, NeVII-68 or 21 anpens 2025 r. «O mepax mo
JanbHENIIeMy YCUICHHUIO TapaHTUH IIpaBa IpaxaaH Ha CBOOOAY COBECTH U BBIBOY
pedopM B peurno3Ho-o0pa3oBaTesibHON chepe Ha HOBBIN AT, MOCTAHOBICHUSX
NeIIIT-3907 ot 14 aBrycra 2018 roma «O mepax MO MOBBIIIEHUIO ITYXOBHOTO,
HPaBCTBEHHOI'O U (PU3NYECKOT0 0Jaronoyiydusi MOJIOAECKH U BBIBOJLY CUCTEMBI €€
oOpa30oBaHUs Ha Kaue€CTBEHHO HOBBIM ypoBeHb», Nelll1-4038 ot 28 Hos10ps 2018
roga «OO0 yrtBepxkaeHun KoHuenuuu nanpHEHIIEro pa3BUTUS HAUUMOHAIbHOU
KybTypbl B PeciyGmuke Y306ekuctany», Nelll1-5040 ot 26 mapta 2021 1. «O Mepax
0 KOPEHHOMY COBEPIICHCTBOBAHUIO CHUCTEMBI JIYXOBHO-IPOCBETUTEIBCKON
pabote», a Ttakxe IlocranoBnenuss KaOunera MunuctpoB PecnyOnuku
V36ekuctan ot 18 sHBaps 2021 roma Ne 23 «O6 yrtBepxacHun Konmemnmwm
Pa3BUTHSI TOCYTAPCTBEHHON MOJIOJCKHOM MOJUTHUKHY B Y30ekucrane 10 2025 roga»
U B IPyTUX HOPMATUBHO-IIPABOBBIX JOKYMEHTAX OTPACIIH.

CooTBeTcTBHE HCCIETOBAHUA NPUOPUTETHBIM HANMPABJEHUAM PA3BUTHA
HAYKH U TeXHOJIOTHil pecny0auku. Hacrosiee nuccepTalilioOHHOE UCCIEI0BaHUE
BBITIOJTHEHO B paMKax MPUOPUTETHOIO HAIIPABIICHHS Pa3BUTHS HAYKU M TEXHOJIOTUI
pecnyonmuku 1. «DopmMupoBaHHE CHUCTEMBbl COLMAIIBHBIX, MPABOBBIX U
HPKOHOMHYECKMX HMHHOBAIIMOHHBIX HJEW UIsi MHPOPMALHUOHHOTO OOIIECTBA M
JEMOKPATUYECKOT0 TOCYAAPCTBA U ITyTH UX PeAIU3aL[UN».

CreneHb W3y4eHHOCTH MPoOJieMbl. TeopeTHuecKMEe OCHOBBI TOHSITHS
TOJICPAHTHOCTH W TEPHUMOCTH IO OTHOIIEHHIO K JAPYTHM, €ro CMBICIOBOE
coJiep>KaHue, MPaBOBbIE, COLIMAJIBHBIE U JYXOBHBIE acHeKThl (OPMHUPOBAHUS ITOM
XapaKTEePUCTUKHU, JedopMaiusi TOJIEPAHTHOCTH U KOH(MIUKTBI COBPEMEHHOTO
oOmecTBa O0CYXKIAIMCh B HCCIEIOBAaHUSAX 3apyOEKHbIX YyuyeHbIX T.AnOpHO,
C.Mennayca, JIx.Xoprona, @.J[xeiimucona, I[.Aumepcona, X.K.KenbmaHa,
P.H.lTapmpr2.

VYuenbsle u3 ctpan CoxapyxectBa HezaBucumbix ['ocymapcTs, B TOM yucie
A.AcmonoB, M.3onoryxun, ['.CaramakoBa, [I'.bapauep, B.Bekropckuii,

2 Adorno T. W. Late capitalism or industrial society? /Modern German Sociology. — Routledge, 2021. — C. 232-247 ;
Mendus S. Toleration and recognition: Education in a multicultural society //Journal of Philosophy of education. —
1995. — T. 29. — Ne. 2. — C. 191-201.; Horton J. Liberalism, multiculturalism and toleration //Liberalism,
multiculturalism and toleration. — London: Palgrave Macmillan UK, 1993. — C. 1-17.; Jlxeiimucon O.
IToctMonepHu3M, WM KyJabTypHas JIOTHKa IO3[HEro KamutanmsMma. - M.: M3np-Bo Uuctutyta lafimapa, 2019.;
Amnnepcon I1. Uctokn noctmonepHa. — JIutpec, 2022.; Kelman H. C. (2001). The Role of National Identity in Conflict
Resolution. Peace and Conflict: Journal of Peace Psychology, 7(1), 81-96.; Sharma R. N. Ethosphere and
Cosmosphere: Two new concepts for World Bioethics, and their application to the Asian segment//Asian Bioethics in
the 21% Century. — Yeubios Yethics Institute; Asian Bioethics Conference, 2003
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JI.CxBap1ios, P.Banutona, T.Inemnposa, I'.Conpnarosa, M.BopobneBa,
AHATM3UPOBAIM TOJIEPAHTHOCTh W TEpIeHHEe Kak (PMIocodCKO-HPAaBCTBEHHOE
MOHSATHE, HEOOXOMUMBIA 3JIEMEHT (OPMHUPOBAHUS JIMYHOCTH, OOpa3 XKU3HH B
CUCTEME COIMATBHO-TIOJIMTUYECKUX KOH(MIUKTOB 00IIEeCTBA’.

B  mame#i  ctpane  comuanbHbie,  (UIOCOPCKHE,  UCTOPUUYECKHE,
MICUXOJIOTUYECKHUE, TIEIATOTUYECKAE U COLIMOJIOTUYECKHUE ACIIEKThI TOJIEPAHTHOCTU
K JIpyTUM B COBPEMEHHOM OOIIECTBE M3ydaauch (Guiaocodamu, peTuruoBeIaMHu,
BOCTOKOBEJAMHU, HWCTOPUKAMH, I[€laroramu, IoJuTojoramMu. B  dyacTHOCTH,
HEOOXOUMOCTh M OCOOCHHOCTH TOJIEPAHTHOCTH K JIDYyTUM B COILIMAJIBHO-
MOJINTUYECKOM pPEeaTbHOCTH B OOIIMX YepTaxX M3y4alduCh TaKUMHU YUYEHBIMH Kak
M.XamxueBa, A.Yopue, H.Komunos, A.Po3ues, K.Hazapos, XK. Xmmiukos,
M.A6nypazakoBa, 3.KomupoBa, A.lllapunoBa, 3.Kapumoa, P.Pycramos,
M.HUcnamos, III. Hermarosa, III. CupomxunaudoB, @.Ycaposa, C.Py3umyparos,
3.XycuytnuHoBa, P.Myprazaea, Ill.ManaeBa, O.lllepmaHoB, B KOTOpBIX
KOHIIENIMS TOJEPAHTHOCTH K JAPYTUM OIIEHHUBAETCS KaK colMaibHO-puiocodckas
CHUHTarma‘.

AHanu3 BBIIENEPEUYHUCICHHON JHUTEpaTypbl U U3y4aeMbIX B HeW mpoliem
MMOKa3bIBACT, YTO TpodsieMa aedopMarii TOJIEPAHTHOCTH K IPYTUM HE M3ydajiach
KaK CHEIHalbHBI OOBEKT MCCIENOBaHMs B Hamle ctpane. JlaHHas muccepraius
MOCBAIIEHA HW3Y4YEHUIO0 nedopManid TOJEPAHTHOCTH K JPYTUM B OOIIECTBE
MOCTMOJIEpPHA C COIUATIBLHO-(PUIOCO(CKON TOUKU 3PEHUSI.

CBA3b 1M CCEPTAIUOHHOIO MCCJICIOBAHUS ¢ HAYYHO-MCCJIEI0BATEILCKUMH
IVIAHAMH BBICIIEr0 00pPa30BaTeJbHOIO0 Y4Ype:KJAeHHsl, IJde BbINOJHEHA

3 Acmonos A. T. CtpaTerus COLMOKYJILTYPHOH MOJEPHM3alMKM OOpPAa30BaHMsA: Ha IyTH K MPEOJIOJIEHHIO KpU3UCa
WJICHTUYHOCTH ¥ TOCTPOCHHUIO TpakaaHcKoro ooOrectBa //Bompocsl oOpazoBanus. — 2008. — Ne. 1. — C. 65-87.;
3onoryxuH B. M. ConmanbHo-dutocodckuit 1 KyabTypOJOrHYECKH acIeKThl AEATEIbHOCTH YeJIOBEKa B paMKax
uudposoii peanbHocTn //BectHuk KemepoBckoro rocyaapctBeHHOro yHuepcurera. Cepust: ['ymMaHuTapHble H
obmiectBennbie Hayku. — 2020. — T. 4. — Ne. 4 (16). — C. 323-329.; Caranakosa I'. A. IIpo0ieMa TOJICpaHTHOCTH U
HWHTOJICPAHTHOCTH B COBpeMEeHHOM Mupe //V3BecTust AnTaiickoro rocyaapcTBeHHoro yauBepcurera. — 2013. — T. 1.
— Ne. 2 (78). — C. 230-233.; bapauep I'.JI. ConmanHas ncuxonorus tonepanTHocTH: Mororpadus. — CII6.: U3a-Bo
CIIoI'Y, 2005. — C. 120.; Jlekropckuii B.A. O TonepaHTHOCTH, TUTIOpaIH3Me U KpuTuu3Me. // Borpocsr ¢pumocodpum.
— 1997. - Nell. —C.46.; BaimrtoBa P.P. TomepanTHOCT: mopok wnu mobOpoxperen. //BectHuk MOCKOBCKOTO
yaueepcureta. — Cep. 7. @unocodusa. — 1996. — Ne 1. — C. 37.; Iuenpona T.I1. [legarormueckuil aHamN3 MOHATHH
«HAIIMOHAJIHAS  TOJEPAHTHOCT», <«OTHUYECKAas TOJEPAHTHOCT» M «MEXKHAIMOHANHAs TOJEepaHTHOCT»  //
INemarornyeckoe obpazoBanue B Poccun. — 2010. - Ne. 2. — C. 96.; Connarosa I'.V. TonepaHTHOCT — HOpMa JKHU3HH B
Mupe paszHooOpasust / Bonpocsl ncuxomoruu. — M., 2002. — Ne 1. — C. 12.; BopobeBa M.B. ®opmupoBanune
MEXaHM3MOB penurno3Hoii tonepantHoctH // Kyntypa m Beporepnumoct. K 300-neturo Canxrt-IlerepOypra.
Marepuanst X Cankr-llerepOyprekux penurnoendeckux uytenuit. — Cankt-Iletep6ypr, 2003. — C. 12-14.

4 Xajiyeva M. O‘zbekistonda bag‘rikenglik jarayoni. — T.: «Abu-matbuot-konsalt», 2008.; Choriyev A. Inson falsafasi.
Mustaqil shaxs. Ikkinchi kitob. - T.: Chinor, 2002.; Komilov N. Tasavvuf. Birinchi kitob. -Toshkent: Yozuvchi, 1996.;
Py3uer AWM. Unk YcnupuH mIaxcuua TOJCPAHTIMKHU NIAKIUTAHTHPYBYH MKTHUMOHU-TICUXOJIOTHK OMIULIap. //
[cuxomorust panmapu O6yiinda ¢ancadpa moxropu (PhD) mimuit mapakacHHE ONWII yIyH €3WIITaH AUCCEPTAIHS. —
Tomkent. ¥3MYVY. 2020. —b. 146.; Nazarov Q. Jahon falsafasi qomusi. 2 - kitob T.: “O‘zbekiston faylasuflari milliy
jamiyati” nashriyoti, 2022. — B. 325; Abdurazakova M. va boshq. Tinchlik va bag‘rikenglik atamalari izohli lug‘ati /
Mas’ul muharrir Q.A. Jo‘rayev. — T.: JIDU, 2005. —B. 13.; Qodirova Z., Sharipova A., Karimova E. Tolerantlik
madaniyati — davr taqozosi. — T.: Falsafa va huquq instituti, 2008. — B. 25.; Karimova E. O‘zbek tolerantligi. — T.:
Alogachi, 2005. — B. 159.; Islomov M.Z., Sirojiddinov Sh.S., O‘sarova F.X. Buyuk allomalar ijodida ahillik va
bag‘rikenglik g‘oyalari. — T.: JIDU, 2005.- B.136.; Murtazayeva R.H. O‘zbekistonda millatlararo munosabatlar va
bag‘rikenglik: O‘quv qo‘llanma. — T.: Universitet, 2007. — B. 20-21.; Husniddinov Z. O‘zbekistonda diniy
bag‘rikenglik (monografiya). -T.: Toshkent islom universiteti, 2006. -B.156. Madayeva. Sh.O. Identiklik
antropologiyasi. Monografiya. — T.: Noshir, 2015. — B.41-42.; Shermanov E.U. O‘smirlarda islohotlarga daxldorlik
fazilatini rivojlantirish. Ped. fan. bo’y. diss. avto. —Samarqand. SamDU. —B. 23.
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auccepraums. JluccepranmonHas pa0OoTa BBINOJHEHA B paMKax Hay4yHO-
UCCIIEIOBATENIbCKOTO HAMpPAaBIIEHUS I[UJIaHA HAYYHO-HCCIIEOBATENBCKUX pPadoT
KapmmHCcKoro rocy1apCTBEHHOTO TEXHUYECKOro yHuBepcuteta «TeHaeHuuu
COI[MATILHOTO, JKOHOMHUYECKOr0, TOJHUTHYECKOTrO, MPABOBOTO, JIYXOBHOTO H
KyJbTYpHOTO pa3Butusa oodmectsa» (2020-2025 rr.).

Heabio ucciaenoBaHMs SIBJISCTCS ONPENEICHUE BIUSHUS COACPIKATEIBHBIX
W3MEHEHUN u Jedopmariuii MpUHIUIIA TOJICPAHTHOCTH K JIPYroMy B OOIIECTBE
MOCTMO/IEpHA Ha JINYHOCTh, 0OIIECTBO U 00IIIEYETIOBEUECKIE [ICHHOCTH.

3ajgaum uccJIe10BaHUA:

U3Y4YEHUE HAay4YHO-KOHIIETITYaldbHBIX OCHOB U ()OpM MPOSBICHUS MOHSITHUS
«TOJIEPAHTHOCTH K JPYTUM» B COBPEMEHHOM OOIIECTBE;

BBISICHEHHE (PAKTOPOB, BIMSIONIMX HA POCT HETEPNUMOCTU K JIPYTUM B
OCTMO/IEPHUCTCKOM OOILIECTBE;

BBISIBJICHUE MPUYUH U MOCIEICTBUI JlepopMaliiiu TOJEPAaHTHOCTH K JIPYTUM
noj BAUsiHUEM (OPMUPOBAHUSA IECTPYKTUBHOTO XapaKkTepa B 0OIIECTBE;

aHaJdu3 COIMAJIBHBIX MPOOJIEM, OOYCIOBIMBAIOIIMX POCT HETEPHUMOCTH B
VY30eKkucTane;

000CHOBaHME HEOOXOIMMOCTH PA3BUTHS PEIUTHO3HONW TOJCPAHTHOCTH B
o0IIecTBE MOCTMOIEPHA, COLMATBHBIX 3a/1a4 B 3TOH cdepe;

pa3paboTKa TPEIIOKCHU W PEKOMEHIAINA 10 COBEPIIICHCTBOBAHUIO ITyTEH
Pa3BUTHSL TOJEPAHTHOCTH B Y30EKHCTaHE HAa OCHOBE CBETCKO-KOHCEHCYCHBIX H
aNbTPYUCTUUECKUX KAUYECTB.

OO0beKTOM HcCIIeT0BAHUS SIBISIOTCS 1e(pOPMaLIMOHHBIE TIPOIIECChl (heHOMEHa
TOJICPAHTHOCTH K JIPYTUM, (DOPMUPYIOIIETOCS U Pa3BUBAIOIIETOCS B YCIOBUSX
COIIMOKYJIBTYPHBIX U3MEHEHUH B 00I11€CTBE MOCTMO/IEPHA.

IIpeameTomM mcc/IeOBAaHUA SIBISIETCS AHAIW3 HW3MEHEHHS COACPIKAHUS
MOHATUSI TOJEPAHTHOCTH K JPYTMM B TIOCTMOJCPHUCTCKOM MBIIUJICHUA U
OOLIECTBEHHOM CO3HAaHHUH, OCHabJIeHue €ro HACUHO-(PUIOCOPCKUX TPAKTOBOK,
NPUHIUAIOB U WX BJIMSHUE HA CO3HAHWUE JIMYHOCTH, COLUAIIBHBIC OTHOIICHUS B
o0111eCTBE, HPAaBCTBEHHBIE IIEHHOCTH.

Metoabl uccienoBanusi. B nuccepraiiuu MCMOJMb30BaHbl TaKUe HAay4YHBIE
METOJbl TIO3HAHUS KaK KOMIUIEKCHBIA TOJX0J, CUCTEMHO-(PYHKIIMOHAIbHBIN
MOAXO0JI, KOHTCHT-aHAIN3, CTATUCTUYECKUIN aHanu3, CTATUCTUYECKasl TPYNIUPOBKA,
KOPPEJISALIMOHHO-PETPECCUOHHBIA  aHAIU3, JUAJIECKTUYECKUN, CUHEPTETUYECKUU
MIOJIXOJI, COL[MOJIOTHYECKOE UCCIIEOBAHME.

Hay4yHasi HOBU3HA MCCJIEIOBAHUSA 3aKJII0YAETCA B CJICIYIOIIEM:

PacKpBITBl KPUTEPUH, YKPEIUISIIOIIUE TOJEPAHTHOCTh, YCTOMYHMBOCTh U
TEPIUMOCTH (IPABOBOE PABEHCTBO, MHOTrooOpa3ue Wjed U MHEHUHU, KyJIbTypHas
OCBEIOMJIEHHOCTh), U TIOPOKH, €€ pa3pymiaiue (0T4yKACHUE, TUCKPUMHUHAIIHS,
KpU3UC HWJEHTUYHOCTH) HAa OCHOBE KOHIIENTYaJIbHBIX (PAKTOPOB KOHIIEHIUU
TOJIEPAHTHOCTH K JPYTMM B OOIIECTBE IMOCTMOJIEpHA, TaKMX Kak JUajor u
WHTETpalys, ColajbHas CIPaBEIJIMBOCTb U PABEHCTBO, OTKPHITOCTh M MYJIbTH
MEePCIIEKTUBHOCTb;

JI0OKa3aHa  HEOOXOJUMOCTh  y4yeTa  NPUHIHUIOB  KOHTEKCTyaJbHOMU
pPENEeBAaHTHOCTH, CHCTEMHOIO IIOAXOJa W MOPAJIBHOTO PpPaBHOBECHUS] MpHU
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CTaOMIIM3aIMM  CTPYKTYPHBIX  KOMIIOHEHTOB  TOJEPAHTHOCTH, TaKUX  Kak
AMUCTEMHUYECKAasi OTKPBITOCTh, MOPAIBHOE YBAXKEHUE U COLMATbHASI BKIIFOUEHHOCTD,
a TaKXKe JIETePMHUHAHT, UX (OPMHUPYIOUINX, TAKUX KaK 00pa3oBaTeibHas KyJIbTypa,
MIPABOBBIE HOPMBI, COIMATBHOE BOCIUTAHME, CPEACTBA MAcCOBOM MH(OpMAaLUU U
XYZI0’)KECTBEHHBIE CPEJICTBA;

00OCHOBaHbI OHTOJOTHYECKHE (TCOPHH IUIIOPATU3Ma, AHTPOMOIOTHYECKUN
peanusM), couMojornuyeckue (KOHIeNIMU OOIlecTBa pPHUCKA) U AKCHUOJIOrO-
ATUYECKHUE (YeoBeUecKas 1EHHOCTh, YEJIOBEK KakK I1eJib) OCHOBAHUS O0S3aHHOCTU
OBITH TOJIEPAHTHBIM K 00pa3y >KU3HH, TOBEJCHUIO, TPUBbIUKAM, YyBCTBAM, UJICIM U
yOeXKJEHUSM JPYyrUX Ha OCHOBE aHaiuu3a Je(popMalMOHHBIX IMPOIIECCOB B
o0111ecTBe, TAKUX KaK OTHOCUTEIIbHOCTh IIEHHOCTEN, THOpUJIHAS KYJIbTYpa, KPU3HC
UJCHTUYHOCTH, CETMEHTALIMSI OOIIECTBEHHOTO CO3HAHUS;

000CHOBaHO, 4YTO TaKHe€ TEHACHIIMM KaK pPEISTUBU3M, JAC30pPUCHTALMS U
THIEPTOJIEPAHTHOCTh, TMpHUCYIIHEe naedhopManud MOPAIbHBIX IICHHOCTEH B
COBPEMEHHOM OOI1IECTBE, BEAYT OT UCTUHHOU (OCO3HAHHOM, SMITATUYECKOM ) POopMBbI
TOJIPAHTHOCTH MO OTHOLIEHUIO K JAPYTMM K Oe€3pa3iuuuio (paBHOAYIIMIO) U
KPUTEpUU HX OIICHKH, TaKhe KaK KadeCTBO TOJIEPAHTHOCTH, AKCHUOJOTHYECKas
YCTOWYMBOCTh, OalaHC HOPMATHBHOCTH U  CBOOOJBI, pa3Iudue MEXIY
TOJIEPAHTHOCTHIO M O€3pazTuIHEM.

IIpakTnyeckue pe3yabTaThl HCCIEI0BAHUS 3aKITIOYAIOTCS B CICAYIOMIEM:

000CHOBaHO, YTO MPHUHIUIIBI MHTEPECOB YeNoBeKa (mpaBa M CBOOObI),
IOJIE3HOTO OOIIECTBEHHOr0 TpyJa (MOTPeOHOCTH), COLMAIBHOMN CIpaBeAJINBOCTH
(deTkue cTaHAapThl U MEPHI), COLMATBHBIX TapaHTHH (IOrOBOp, CHCTEMA 3aIlUTHI),
paBHON CBOOOJBI (COTPYJHUYECTBO) B YKPEIICHUU COIMAIBHOW CTAOMIBHOCTU
ciyaT (OpMUPOBAHUIO MUPOTIOOMBOM MOJTUTHUYECKOMN KYJIBTYPHI;

YTOYHEHBI PUHIIUIIBI (POPMHUPOBAHUS HABBIKOB «TOJIEPAHTHOT'O OTHOIIICHUS K
ApPYTHUM» B CO3HAHWUHU TMOAPACTAIONIETO IMOKOJICHHS, B TOM YHCJIE C OMOpOM Ha
oOIeuesoBeYeCKne TyMaHUTapHbIE  KPUTEPHH, TPABUIBHOEC  TOHUMAaHHUE
«MYJBTUKYIBTYpaTU3Ma, «ITOTUATHUIHOCTIY, «MOHOKYJITYpaIru3Ma,
«TONHKYIBTYPAIA3Ma» U «MEXKKYJIbTYPHOTO TUANOra», MOHUMAaHUE B3aHMMOCBS3H
CBETCKOTO TOCYJapCTBa U PEJINTHH, 3aIIUTa OT UICOJOTHIECKIX yTPO3;

pacKpbITa CBETCKO-KOHCEHCYCHAsE MOJIETb Pa3BUTHSI TOJIEPAHTHOCTH K IPYTUM
B 00IIeCTBE TTOCTMO/IepHa (TapaHTUPOBAaHME NPAB YEIOBEKAa B 3aKOHOJATEIBCTBE,
oOecrieueHre OTKPHITOTO JHUAJIOTa MEXAY JIOAbMH C Pa3HBIMU B3TJISIAMHU,
MOJINTUYECKAsT HEUTPATbHOCTh, TMOJJIEPKAaHUE MEXKKYJIbTypHOTOo OanaHca u
MPOIMOPIIMOHATILHOCT, B 00pa3oBaHWU) M TYTH pPa3BUTHSA, OCHOBAaHHBIE Ha
ATBTPYUCTUYECKUX KadecTBax (cocTpanaHue, 3a00Ta, MO3UTHBHAS COIHAJIbHAS
KOMMYHUKAIIHS, TyX OECKOPBICTUS U COTPYAHUYECTBA, TEPIICHUE U TIPOIICHUE).

JlocTOBEpPHOCTh Pe3yJIbTATOB HCCJIEJOBAHMS TOATBEPKIAETCS TEM, YTO
TEOPETUYECKUE B3TJISIABI, METOBI U TMOAXOAbI UCCIEIOBAHMS, UCIIOIh30BAaHHBIC B
MPOIIECCe MCCIEN0BaHMUs, MOIY4YeHBl C OMOpOM Ha OQHIMaTbHbIE HCTOYHHKH,
(aKkThl, CTaTUCTUYECKHE JJaHHBIC, PE3YyJbTaThl COIIMOJOTHYECKUX OIMPOCOB;
ompeseNieHue TOHATHS pa3paboTaHO B COOTBETCTBUH C  TpeOOBaHUSAMHU
METOJIOJIOTUM M JIOTUKA HAYYHOTO HCCIIECIOBAHU; OMyOJIMKOBaHHBIC HAYYHBIC
CTaThH ampoOHMPOBAHBI Ha PECITyOIUKAHCKUX W MEXKIYHAPOIHBIX KOH(EPEHIUX;
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Ha OCHOBE BBIBOJIOB, CHIENIAHHBIX MO PE3yJIbTaTaM HUCCIEI0BAaHMS, pa3pabOTaHbI
NPEMIOKEHHSI, PEKOMEH/IAlIMM BHEAPEHBI B MPAKTHKY, MMOJYYEHHBIE PE3YJIbTAThI
0J100p€HBI COOTBETCTBYIOIIUMH YIIOJITHOMOYEHHBIMUA OPTraHU3ALUSIMHU.

HayuyHo-npakTH4eckass 3HAYMMOCTb pPe3yJIbTATOB  MCCJIEAOBAHUS.
HayuHass 3Ha4MMOCTb pE3yJIbTATOB MCCIEIOBAaHUA OOBACHSETCS TEM, YTO
BBIJIBUHYTbIE B HEM MHJIE€H M OOOOIIECHHBbIE HAYYHBIE BBIBOJBI MOI'YT OBITh
UCITI0JIb30BaHbI B KAYECTBE TEOPETUKO-METOI0JI0TMUECKO OCHOBBI J1J1s1 IPOBEICHUS
dbunocodckoro anammza (aKTOpPOB, MOBIMSIBIIMX Ha POCT HETEPIUMOCTH B
OOIIIECTBE MMOCTMOJIEPHA, aHAJIM3a CEKYJSIPUCTCKOW KOHIICTIIMH PETUTHO3HOM
TOJIEPAHTHOCTH, OCMBICIICHUSI U3MEHEHHI B CUCTEME LIEHHOCTEH, MPOUCXOASAIIUX B
COBPEMEHHOM OOIIECTBEHHOM CO3HaHUHU, 4YEpe3 COBPEMEHHYIO TpPaKTOBKY
IPUHLIKIIA TOJIEPAHTHOCTHU K APYTUM U ITyOOKHM punocockuii aHanu3 npoueccoB
nedopMalui B HEM, a TaKXe MOJJEPKKH aKTyalbHbIX HAyUHBIX HCCIEIOBAaHUH,
HaIlpaBJIEHHBIX HA YKPEIUIEHUE J1yXa COJIMIAPHOCTH, B3aUMOYBAXEHUS U 100POTHI
Cpeld HacejeHus, oO0ecrevyeHHe CTaOWIBHOCTU COLMAIbHO-TyXOBHOM CpEBbI,
dbopMHpoBaHUEe B OOIIECTBE KOMIUIEKCA YHUBEPCAIbHBIX MPUHLIMIIOB, HOPM H
B3IJI5/10B, OCHOBAaHHBIX Ha CBETCKUX LIEHHOCTSX - CBOOOJIE COBECTH, BEPXOBEHCTBE
3aKOHA, MHOToOOpasWu HJEOJIOTUM H  MHEHUH, MEeXKOH(PECCHOHATbHON
TOJIEPAHTHOCTH U MEK3THUYECKOM COTJIACHH.

[IpakTryeckas 3HaUMMOCTb PE3YyJbTATOB UCCIEI0BAHUS 3aKIIIOUAETCA B TOM,
YTO OHU MOTYT OBITh UCII0JIb30BaHbI B TyXOBHO-IIPOCBETUTENBCKOM Iponaran/e 1Jis
YKpEIUIEHUs! JlyXa €JIWHCTBA, B3aUMOYBaXEHHMsI U J0OpOThI, oOecnedeHus
CTaOMJIBHOCTH COLMAIbHO-IYXOBHON cpeabl, oOecrneueHusi CBOOOABI COBECTH,
MHOT000pa3usi UACOJOTUN U MHEHHM, TOJEPAHTHOCTU U COTJIAacHsi, OpraHU3aluu
MeponpusaATHid «IISTh BaXHBIX MHUIIMATUBY» CO CTYAEHTaMH, COBEPIICHCTBOBAHUS
y4€OHBIX IPOrPaMM I10 HaIlpaBICHUAM GUIOCO(PHH, KYJIbTYpPOJIOTUN U TIEIarOTUKHY,
PYKOBOJICTBA HAYYHO-UCCIEAOBATEIbCKUMU MPOEKTaMHU, pa3pabOTKU U BHEAPEHUS
IporpaMMm MO MpPOMNAaraHjae TOJIEPAHTHOCTU B KYJBTYPHBIX LEHTpax, pa3padOTKH
IPOPHIAKTUYECKUX U HOPMATHUBHO-NPABOBBIX MPOEKTOB IO IpONaraHje Ipas
YeJIOBeKa M COLMAJIbHOTO PpAaBEHCTBA, MPEAOTBPALLEHUS JAUCKPUMHUHAIUU,
MPOBEICHUS COLMOJIOTMYECKUX, CIIEHUATbHBIX, HAYYHBIX MCCIEIOBAHUNA U IPYTUX
BUJIOB HCCIIEOBAaHUI 1 OITPOCOB, B POLIECCE MpOIarat/ibl, BOCIIUTATEIbHBIX YACOB,
IpU MPENoJaBaHUU TAKUX MPEAMETOB Kak «PenuruoBeneHue» U «JlyXOBHOCTBY,
«Hogeitmas ucropust Y3oekucranay, «dumocodus», a Takxke B KPYTJIbIX CTONAX,
OpPraHU3yEMBIX CO CTYJECHTaMHU.

BHenpenue pe3yJabTaToB Hccaen0BaHus. Ha 0CHOBE pe3ybTaTOB HAYYHOTO
UCCIIEIOBaHMSI O 3HAYEHUM Je(opMaluy TOJEPAHTHOCTH K JAPYTUM B OOIIECTBE
MOCTMOJIepHA B OOECMEYEHUWH JIyXOBHOW  YCTOMYMBOCTH  JIMYHOCTH U
CHPaBEIMBOCTU B OOIIECTBEHHBIX OTHOIICHHUSX:

BBIBOABl M PEKOMEHJAIMM OTHOCHTEIbHO KPUTEPUEB, YKPEIUISIONINX
TOJIEPAHTHOCTh, yCTOMYMBOCTh U TEPIIUMOCTH (IIPAaBOBOE paBEHCTBO, MHOTOOOpa3ue
uJeil U MHEHUH, KyJbTypHas OCBEJOMIIEHHOCTh), U MOPOKHU, €€ pa3pylIarolue
(oTuykaeHue,  JIUCKpUMMHALIMS,  KPU3UC  WJEHTUYHOCTH) HA  OCHOBE
KOHLIETITyaJIbHBIX (PAKTOPOB KOHUEIMUUU TOJEPAHTHOCTU K JAPYTUM B OOLIECTBE
MOCTMOJIEpHA, TAKUX KaK JMajJor M UHTErpalus, ColualbHasi CIpPaBeIIUBOCTh U
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PaBEHCTBO, OTKPBITOCTh M MYJIbTH MEPCHEKTUBHOCTb OBbUIM HCIOIB30BAHBI JUIS
BBIIIOJIHEHHSI TIOCTABJICHHBIX 33Jad B paMKax MpakThuueckoro mnpoekra Ne [I3-
20170930223 «CoBeplICHCTBOBAaHUE MEXaHU3Ma TMOBBIIICHUS  COLUATBHON
aAKTUBHOCTH MOJIOJICKH B Pa3BUTHH JAEMOKPATHYECKOTO M MPABOBOTO OOIIECTBAY
(2017-2020 rr.), peann3zoBaHHOTO B DeprancKkoOM rocy1apCTBEHHOM YHUBEPCUTETE
(CopaBka 04/7298 ot 10 gexabps 2024 1. depranckoro rocyaapCTBEHHOTO
yHuUBepcuTeTa). B pesynbTare, 3TO MOCIYXWJIO TMOBBIIIEHUID HAay4YHOW U
NPAKTUYECKONM  3HAYMMOCTH  NPHUKJIAJAHOTO  HAYYHOTO  HUCCJENOBAHUS U
COBEPILIEHCTBOBAHMS HAYYHBIX UCCIIEIOBAHUM B TaHHON 00J1aCcTH;

BBIBOJIbI, MPEVIOKEHUS K PEKOMEHAAIIMH O HEOOXOAMMOCTHU yUueTa MPUHITUIIOB
KOHTEKCTyaJbHOM pENEeBaHTHOCTH, CHUCTEMHOT0 TOJXO0Ja U  MOpPaJIbHOIrO
paBHOBECHUS NIPU CTAOUIIM3AIIMH CTPYKTYPHBIX KOMIIOHEHTOB TOJIEPAHTHOCTH, TAKHX
KaK DJIUCTEMHYECKass OTKPBITOCTb, MOPAIBHOE YBAKEHUE M COLMAIbHAs
BKJIIOUEHHOCTh, @ TaKXe€ JCTEPMHUHAHT, HX (OPMUPYIOIIUX, TaKUX Kak
oOpa3oBarenbHas KyJbTypa, IPAaBOBbIE HOPMbI, COLIMAJIBHOE BOCIIUTAHUE, CPECTBA
MaccoBOM HMH(OpMalUUd M XYJI0)KECTBEHHBIE CpEACTBA OBbUIM HMCIOJb30BaHbl B
MPOMAraHIMCTCKON JAesITeNbHOCTH PecmyOimMKkaHCcKoro meHTpa TyXOBHOCTU H
MIPOCBETUTENBCTBA, B TOM uuciae 1o III wampasnenuro Ilporpammer Mep mno
MOBBIIICHUIO 3()PEKTUBHOCTH TyXOBHO-TIPOCBETUTEIHCKON PabOThl M Pa3BUTHIO
orpacii B 2024 rony, nyHkra 19 «MeponpusaTuil 1o yCUJIEHWIO MHPOITAraH]ibl
HAallMOHAJIBHOM MWJIEH, CO3JaHHUIO 3J0POBOM HIECOJOTHH, HOBOIO JYXOBHOIO
IPOCTPAHCTBAa U MPOCBEIICHHOTO olmiecTBa» Tembl «Pa3paboTka M BHeApeHHE
COBpPEMEHHBIX M dS(PGEKTUBHBIX NPOIMATaHAUCTCKUX TEXHOJOTHMM B paMKax
obecrieuenus aAyxoBHoro pazBuTus». (CrnpaBka Ne 10/168 MHcTUTyTa COlManbHO-
JIYXOBHBIX  HcclenoBanuit  PecmyOnmkaHckoro — IIeHTpa  JyXOBHOCTH U
npocBeTuTeNnbeTBa OT 2 amnpens 2025 r.). B pe3ynbrate, 3T0 MOCIy X110 pazpadoTke
TEOPETHUECKUX OCHOB MEPOIPUATUH, IPOMAraHIuCTCKON pabOThl U IPYTUX BUJIOB
JeSATEeIbHOCTH, HAMPABIECHHBIX Ha (DOPMUPOBAHHE TOJIEPAHTHOCTH B OOIIECTBE, a
TaKxKe U3YUYCHUIO coruaibHO-(HUI0COPCKUX aCIIeKTOB nedopmanu
TOJIEPAHTHOCTH 10 OTHOLIEHUIO K IPYTUM B OOIIECTBE MOCTMOACPHA;

MPEAJIOKEHUS] U PEKOMEHJAMU 00 OHTOJOTMYECKUX (TEOPHH ILUTIOpAIU3Ma,
AHTPOTMOJIOTMYECKUM peanu3m), COIUOIOTUUECKUX (KOHIIEMIIUUA 00IIeCTBA PUCKA) U
AKCHOJIOTO-3TUYECKHUX (YeloBeUecKasi LIEHHOCTh, YEJIIOBEK Kak I1eJlb) OCHOBAaHUU
00s13aHHOCTH OBITh TOJIPAHTHBIM K 0O0pa3y >KW3HH, IMOBEJICHUIO, MPUBHIYKAM,
YyBCTBaM, HJIESIM U yOEKIEHUSIM APYrUX Ha OCHOBE aHaiM3a JeQopMarimOHHBIX
IpPOLECCOB B OOLIECTBE, TAaKUX KaK OTHOCUTEIBHOCTb IEHHOCTEH, THOpuaHas
KyJIbTypa, KPU3UC UJICHTUYHOCTHU, CETMEHTAIMs OOIIECTBEHHOTO CO3HAHUS ObLIH
UCIIOJIb30BaHbl IPU  MOJATOTOBKE CLEHapusi mnporpammbl  «list  Bcex»,
TpaHcaupyemoit Ha Tenekanane «Mcropust Y3oekucrana» (CrnpaBka Ne 01-44-447
rocyJapCTBEHHOTO YUpEKICHUS HanuonanbsHoit TeaepanOKOMIIaHUN
V36ekucrana «Tenepaguokanan «Y30ekucton» ot 19 Hosa0ps 2024 roma). B
pe3yibTaTe, 3TO TOCIY>XHJIO TOBBIIIEHUIO COLMAIbHO-00pPa30BaTEIbHON H
BOCIIUTATEIbHOM 3HAUMMOCTH MEpeAay, YCHJICHHUIO HAIlMOHAJIBHOTO €IMHCTBA B
MHOTOHAIIMOHAJIBHOU CPEJIE;
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BBIBOJIBl M TPEMJIOKEHHUS] O TOM, YTO TaKWe TEHICHIIMU KaK PEeJsTUBU3M,
JIC30PUEHTAIMS Y THUIEPTOJICPAHTHOCTh, MPUCYIIHE JepopMani MOpPaTbHBIX
IIEHHOCTE B COBPEMEHHOM OOIIECTBE, BEAyT OT WCTUHHOW (OCO3HAHHOM,
AMIIATHIECKOM) (HOPMBI TOJIEPAHTHOCTH 110 OTHOIICHHIO K APYTHM K O€3pa3Inuuio
(paBHOAYIIMIO) U KPUTEPUU UX OLICHKH, TAaKUE KaK KaueCTBO TOJEPAHTHOCTH,
aKCHOJIOTHYECKass YCTOMYMBOCTh, OaJTaHC HOPMATHUBHOCTH M CBOOOBI, pa3iudue
MEXIY TOJEPAHTHOCTBIO U 0Oe3pasnmuuueM, ObUTM HCMOJIb30BaHbl  CO30M
Mosofexu PecryOnuku Y30ekucTan B peanu3aiuu 3a7a4, U3J0KEHHbBIX B IMTyHKTE
I mporpammbl «Mepbl 10 AanbHENIIEMY MOBBIIIEHUIO 3(PHEKTUBHOCTH TyXOBHO-
MPOCBETUTENIbCKOM  paboTel B PecmyOnuke — Y30eKucTaH,  IMOBBIIICHUIO
WHTEJUIEKTYaJIbHOTO MOTEHIMala U MUPOBO33PEHUSI HACEIICHHUS, YKPEIJICHUIO €ro
UJCOJIOTUYECKOTO  MMMYyHUTETa»  noa  Ha3BaHueM  «lIpomaranmucrckue
MEpONPUATHS, HANpaBICHHbIE HA JOBEACHUE [0 IMIUPOKHX MacC HaCEJICHUs
COJICpKaHMS M CYTH pEAIM3yeMbIX B Halled CTpaHE COIUAIbHO-KOHOMHYECKHUX
pebopM U TpPUHHMMAEMBIX 3aKOHOJATENbHBIX akTOB» s «lIpoBeneHus
COI[MOJIOTHYECKHUX UCCIICOBAaHUMN CPE/I HACETICHHUS YePe3 COLUATIbHBIE CETHU TEMBbI
«TonepaHTHOCTh W YYBCTBO MPUHAJICKHOCTH» C IIEIbI0 M3YUYEHUS COCTOSHHUS
dbopMHUpOBaHUS aKTUBHOU TPAXKTAHCKOU MO3UIIUN B OOIIECTBE U BIMUSIHUS pedhopm
B pa3IMYHBIX cepax Ha 00pa3 *KU3HU HACEJICHUS U MOJATOTOBKH AHAIMTHUYECKUX
MatepuasioB 1o pesyiabraram». (CnopaBka Coroza womoaexu PecryOnnku
V36exuctan Ne 04-13/264 ot 1 anpenst 2025 roxa). B pesynbrare, 3T0 MOCITYKUIO
000CHOBaHUIO TyTel obecreueHrs oOIECTBEHHOTO Mporpecca myTeM pa3paboTKu
COBPEMEHHOW KOHIICTIIIMM HJICOJIOTHYECKOTO €AUHCTBA U (OPMYIUPOBAHUS
MPUHITUIIOB COLIMANILHOM COJMAPHOCTH HA HOBOM 3Talle pa3BUTHsI OOIIECTBA.

AnpoOauuss  pe3yjabTaToB  HccjaenoBaHusi. (OCHOBHbIE  pE3yJIbTaTh
UCCJIEIOBAHUS 0OCYKIAINCH Ha 3 MEKIYHAPOAHBIX U 4 pecnyOIuKaHCKUX HayYHO-
TEOPETUYECKUX U HAYYHO-TTPAKTUUECKUX KOH(PEPEHIUSX.

Ony0/IMKOBAHHOCTHL Ppe3yJabTAaTOB HccJeqoBaHusi. Bcero mo Teme
uccienoBaHus onyOiInMKoBaHO 19 HayuHbIx paboT, B ToM uucie 7 cratedl (B 4
pecnyOIuMKaHCKUX MW 3 3apyOeXHBIX JKypHallax) B Hay4YHBIX U3JIaHUSX,
peKOMEeHJI0OBaHHbIX  Bpicmiedt  arTecTanmoHHOM — KoMuccuedl — PecryOnuku
V36ekucTan a1 myOIuKaIuu OCHOBHBIX HAYUHBIX PE3yJIbTaTOB JUCCEPTAIUH.

Crpykrypa u 00beM auccepranuu. J[uccepraius COCTOUT U3 BBEACHUS, TPEX
rJlaB, 3aKJIIOYECHHUS M CIKCKA MCIOJIb30BaHHOW smTepaTypbl. OOmuii o0bem
JUccepTalum coctapisieT 138 cTpanHuil.

OCHOBHOE COJEPKAHUE JUCCEPTALIUUA

Bo «BBemenumm»  guccepralMyd  OINMCHIBAOTCA  AKTyaJbHOCTh U
BOCTPEOOBAHHOCTh TEMBI HCCIEIOBAaHUS, €€ COOTBETCTBHE MPUOPUTETHHIM
HaIpPaBJICHUSAM Pa3BUTHUSI HAYKH M TEXHOJIOTHI PecITyOJIMKH, CTETIEHh N3y4YeHHOCTH
npoOeMbl, €€ CBSI3b C IUIAHAMHM HAay4YHO-HCCIEAO0BATEIbCKOW pabOThl BBICHIETO
00pa3oBaTEILHOTO YUPEKICHUS, T/I€ BHIMOIHEHA JUCCEPTALIUsI, ONTMCHIBAIOTCSA 11ETTh
W 3a7a4d  UCCIEIOBaHUs, OOBEKT, MpPEAMET, METOJbl, HCIIOJIb30BaHHLIE B
uccienoBaHud. TakKe pacKpbhlBalOTCS HayyHass HOBHU3HA, IPAKTUUYECKHUE
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pe3yJbTaThl, JIOCTOBEPHOCTh TMOJYYEHHBIX PE3yJIbTAaTOB, HAYYHO-IPAKTHYCCKAsI
3HAYUMOCTh HWCCJEAOBAHMS, TPUBOIATCS CBEICHHUS O BHEIPEHWH, ampoOaIuw,
onyOJIMKOBAaHHOCTHU PE3YJIbTATOB, CTPYKTYpE U 00bEME NUCCEPTALUH.

B mepoi rmaBe  guccepraumu  nox  HasBaHueM — « Teopermko-
METOH0JOTHYECKHE OCHOBBI HM3y4YeHHsl TOJIEPAHTHOCTH B  00IIeCTBe
MOCTMO/IEPHA» pacCMaTPUBAETCS MOCTMOJEPHUCTCKOE OOIIECTBO U Pa3BUTHE B
HeM  Je(OpMaIMOHHBIX  TIPOIECCOB, a TakKXkKe  COJep)KaTelbHO-HAYYHO-
KOHIICTITYaJIbHbIC OCHOBBI TIOHSTHS «TOJIGPAHTHOCTH», PACKPBIBAIOTCA (OPMBI
MPOSIBJIEHUST M COIlMajbHAas 3HAYUMOCTh, a TaKXe COIMAJbHbIE W JIMYHOCTHBHIE
dakTopbl HOPMUPOBAHUSI TOJEPAHTHOCTH.

OO6miectBO MmocTMojziepHa chopMupoBasioch B KoHIle 1980-x r0J10B’.
CoumajabHO-3KOHOMHYECKHE, WH]TyCTPUAIBHO-TEXHOJOTUYECKHUE u
COILIMOKYJIbTYPHBIE U3MEHEHUA, HavyaBiuecss B 1970-x rojiax, CBUAETEIbCTBYIOT O
TOM, YTO Y€JIOBEUECKOE OOIIECTBO BCTYIMIIO B HOBBIM 3TaIl CBOETO Pa3BUTHS, a JJIs
BBIPAXKEHUSI XapaKTEPUCTUK U TEHHACHIUMN, XapakTEepPHBIX MJig OSTOro JTama,
UCTIONB3YETCSl  TOHSATHE  «OOmeCTBO  mocTMmojiepHa». (CorimacHo  Hay4HO-
KOHIIENTYyaJIbHOMY aHaJin3y, UACOJIOTMYECKUMH OCHOBAMH IMOCTMOJIEPHUCTCKOTO
00IIIeCTBA SIBJISIOTCS:

a) OTpHUIIAHHWE IIEHHOCTEH COBPEMEHHOTO O0OIecTBa (3aKOHOMEPHOCTh
Pa3BUTHSI, HAITPABJIEHHOTO K CBETIIOMY OyAyIlleMy, HAy4YHO-TE€XHUUYECKUH mporpecc,
SKOHOMMYECKHUI POCT);

0) HeMpU3HAHHUE CMBICIA M MO3UTUBHOTO COJIEPKAHUS WCTOPUH, OTPUIIAHHE
COITMAIbHO-DKOHOMHUYECKHX BO3MOXKHOCTEH Pa3BUTHS, JICOHTOJIOTHU3AIINUS OBITHS U
HMCTHHBI,

B) aOcoJIOTH3aIus IPUHIHWIIA HOMHHAJIM3Ma B TIO3HAHWM, HENPU3HAHUE
COAEPKaHUS CUCTEMBI TOHATUIN U KOHICIIIINII;

) HCUE3HOBEHHE MOpPAJIbHBIX OrPAaHUYCHUM, OTKpBIBAIOIIEE IyTh
OE3HPABCTBEHHBIM YKOHOMUYECKUM MTPAKTUKAM;

') IPU3HAHKE B KaU€CTBE PEAIbHOCTH 3HAKOB, OTOPBAHHBIX OT 00BEKTA, a HE
peaTbHOCTH®.

B wuccnenoBaHuM BBIJICJICHBI CIEIYIONIUE OCHOBHBIE XapaKTEPUCTUKHU
oO1iecTBa TMOCTMOJIepHA: rjo0anu3anus — MWCYE3HOBEHUE TPaHUIl MEXIy
pa3IMUHBIMU HAlMSIMU U KYJbTYpaMH MOCPEJACTBOM KYJIbTYypPHOTO OOMEHa U
TEXHOJIOTUYECKOTO Pa3BUTHUS; MYJbTUKYJIbTYPAIM3M — B3aUMOJICHCTBUE U
UHTETpaIs pa3IndHbIX KyJIbTYp B OOIIECTBE; COIMAILHOE PABEHCTBO - OOphOa 3a
JOCTW)KCHUE PaBHBIX IIpaB [0 TNPU3HAKy II0Ja, packl MU ATHUYECKOU
MPUHAICKHOCTH; JIECAaHUTApU3ALMS — YHAJI0K TPAJAUIIMOHHBIX PEIUTHO3HBIX U
MOpAaJIbHBIX LIEHHOCTEH.

ITo MHEHUIO qUCCEpTaHTa, B OOIIECTBE TOCTMOCPHA HAMETHIIACH TCHICHITUS
K OTUY>XJICHUIO JIIOJIEH IPYyT OT Jpyra, UX yXoJay B COOCTBEHHBINH MCKYCCTBEHHBIN
BUPTYaJbHBIH MHp, yTpaTe€ JBYX OCHOBHBIX YEJIIOBEUECKHUX XapaKTEPUCTHUK:

5 Cm.: JImorap XK.-®. Cocrosaue nocrmonepHa / Ilep. ¢ ¢pp. H.A. llImatko — M.: MHCTUTYT 3KCIIEpPHUMEHTAIIBHOMI
coumotoruu; - Cr6.: Anereiis, 1998. — 160 c.

¢ Pymstanen M. Dxonomuka o6uiectsa IlocT™MOnepHa: KpUTHYECKUi anamm3 // XpucTtuanckoe urenue, 2012, - Ne 6. —
C.167.
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WHIUBUYyAJIbHOCTU U KoJieKTUBHOCTH . [locTenenHas yTpaTa JMYHOCTBIO CBOEH
UJCHTUYHOCTH ¥ WHAUBUAYAJIbHBIX OCOOCHHOCTEH MOPOXKAAET psAma mpodiem. s
WX PpEIIeHWs TOCYJapCTBa, HAPOALI W HAIMK BBIHYXKIEHBI PACIIUPATH
TPaHCHALMOHAIEHOE COTPYIHUYECTBO. [OCKOIBKY CaMOCTOATEIBHO MM CIIOXKHO
pemiaTh Kak CBOM COOCTBEHHBIE MPOOJIEMBI, TaK U OOIIEUETIOBEYECKUE TMPOOIEMBI.
TomepaHTHOCTh UYPE3BBIYAHO BakHA HE TOJBKO B MHPHOM pa3pericHUH
KOH()JIUKTOB H CHOPOB MEXAYy JBYMS HapoJaMH W HalWsIMH, HO H B
MEXIOCYAapCTBEHHBIX OTHOIIECHUAX. HacuibcTBEHHOE HaBA3BIBAHUE CBOUX
B3TJISIIOB IPYTUM HALMSIM U HApOJaM MOJ JIOZYHTOM «{uiara 1eMOKpPaTUU» CTaBUT
MOJI yrpo3y CTaHOBJIEHUE TI00aNbHON KYJIbTYpbl TOJEPAHTHOCTU. DTO, MO CYTH,
TEPPOPU3M MPOTUB COXPAHEHUS MHUpPA HA HAIMOHAIHHOM M OOIICYEIIOBEYECKOM
YPOBHSIX U CBOOOJHOIO Pa3BUTHS HAPOJOB B COOTBETCTBUU C UX UCTOPUUYECKUMHU
OCHOBaMH.

B smoxy mocTmomepHH3Ma KaK HHKOTJA aKTyalleH BOMpocC (hopMuUpoBaHUS
UJICOJIOTUYECKOTO HMMMYHHUTETa TIPOTUB TJOOAIBHBIX JYXOBHBIX YIPO3 |
MH()OPMAIMOHHBIX aTaKk. JTO OOYCIOBIEHO PAIOM OOBEKTUBHBIX (PAKTOPOB: 60-
nepevix, BHEIIHHE (AKTOpPB, a HMMEHHO, TpPAHCHAIMOHAJIBHBIE KOPIIOpAIUH,
pa3iINyYHBIC TMOJUTUYECKUE CHIIBI, UMEIOIINE OOJbIIOe BIMSHUE Ha MPOIECCHI
rnodanu3aMu M [PECIeNylolne  IKOHOMHUYECKHE,  IMOJUTHYECKHE U
TCOMOJUTHICCKUE TIETM, 3aMHTEPECOBAHBI B TOM, YTOOBI MPEBPATUThH JIOACH B
MACCUBHBIX MOTpeOUTENEH, a HE aKTUBHBIX I'pakaaH. J[Js 3TOro OHU MBITAIOTCA
MPEBPATUTh JItOJIeH MO0 B KpailHEe paJuKajibHBIX (DaHATUKOB, JTUOO B KpailHe
OECKOMIIPOMUCCHBIX  (PaBHOIYIIHBIX). Bo-6mopwix, BHYTpeHHUE (HAKTOPHI
TpyaHocT B SKOHOMHUYECKH pPa3BUBAIOIIMXCS CTpaHax OTpakaloTcs Ha
MOBCEHEBHOM KU3HU JtOoJie. B pesynbrare JtoAM TBITAIOTCS yAOBIECTBOPHUTH
TOJIBKO CBOM SKOHOMHUYECKHE MOTPEOHOCTH, a «yCIyTH», HampaBJCHHbIC Ha
yIOBJIETBOPEHHE TyXOBHBIX TOTPEOHOCTEH, OKa3bIBAIOTCSA HE HA JIOJKHOM YPOBHE.
B pesynbTare, moctaBka KyJbTYpHBIX TMOTPEOHOCTEW AJSi HACETICHHS 3THUX CTpaH
OCYILIECTBIISIETCS U3-3a pyOexka.

TonepaHTHOCTh  BBICTYNAET  OCHOBOM  OO€CHEUYEHHUS  COLMAIbHOM
cTabuibHOCTH. [IOCKOIBKY 9TO MHOTOTPAHHOE U B TO YK€ BPEeMsl TUTFOPATUCTHYHOE
SIBJICHHE, OHO MMEET MHOXXECTBO (hOpM TMPOSBICHUS, KOTOPHIE TUATCKTHYCCKU
B3aMMOCBsI3aHB. K HHUM OTHOCATCS TEPIUMOCTh, TEpIEHHUE, MHUPOIIOue,
KOMITPOMHCC, JIPY»0a, CONMMIAPHOCTh, JOBEpHE, YBAKEHUE, TIOHUMAaHUE, 3HAHUE,
CTpeMJICHHE K TIOHUMAaHUI0O M JPyrue TMOJ00HbIE MOpaJbHbIE KauyecTBa W
oco3HaHHbIe cTpemiieHUsl. CTOUT OTMETHUTbh, YTO TOJIEPAHTHOCTb, MIPOSIBIIsiEeMasi Ha
roCyJapCTBEHHOM U OOIIIECTBEHHOM YPOBHSIX, OTJIMYAETCA CBoel crienudukoii. B
YaCTHOCTH, B JIEMOKPATUYECKOM TOCYAapCTBE BCEM TpaKJaHaM, HE3aBHUCHUMO OT
packl, HAITMOHAIBHOCTH, BEPOUCIIOBEIAHUS, SI3bIKA, COIIMAIBHOTO TIPOUCXOKIECHUS
U IPYTUX OTJIUYUTEIIBHBIX IPU3HAKOB, FOPUINYECKH TapaHTUPOBAHBI PABHBIE ITPaBa,
00513aHHOCTH U BO3MOKHOCTH.

Tonepanmuocms 03HaAyaem mepnUMOCmb K 00pasy JHCU3HU, NOBEOEHUIO,
00bIYAAM, YYBCMBAM, MHEHUAM, UOEAM U YOeHCOeHUIM Opyeux J0oel, a makice

7 Cm.: Koctuna. A.B.MaccoBas Ky/IbTypa Kak (eHOMEH IIOCTHHIYCTPHAILHOro o0mecTsa. - M., 2011.
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cmpemiieHue K momy, 4moouvl 100U, He noxodxcue opye Ha opyaa, HCuiu emecme 8
eapmonuu. 1o MHEHHMIO MCCIIeMOBATENs, TOJICPAHTHBIN YEJIOBEK — 3TO YEJIOBEK,
KOTOPBIH TOHUMaeT ceOs u Apyrux. [loaToMmy npusHanue mpaBa ObITH APYTHM —
OCHOBa TOJICPAHTHOCTH. TakKe TOJEPAaHTHOCTh HE CIEAyeT IOHUMAaTh Kak
HaBsI3bIBAHWE CBOWX B3MVIIOB JIpyruM. OHaA BBIPAKAETCS B MPUHATHH YEIIOBEKA
TaKUM, KaKOW OH €CTh, TOHUMAaHUHU U MIPUHIATHH TPAIAUIINHI, ICHHOCTEH U KyJIbTYPhI
MIPEACTABUTENICH IPYTUX HAPOJIOB U PEIIUTHIA, TaXKe €CITM BBl C HUMU HE COTJIACHBI.
IIpy 5TOM TOJIEpaHTHOCTH HE O3HauyaeT 0e3pa3auyus K KaKUM-JTHOO JICHUCTBHUSM.
Hampumep, tepnumMocTh K TakuM IOpOKaM, KakK pacH3M, HACWIME, YHUXKEHUE,
OTpaHUYCHHE TpPaB M MHTEPECOB YEJIOBEKa — OTO HE YTO HHOE, Kak
O0e3HpaBCTBEHHOCTh. [loaToMy mOOpojieTeNb TOJEPAHTHOCTH W MPUHSTHS,
OCHOBaHHasl Ha TOJIEPAHTHOCTH, HE JOJDKHA 3aKIF0YaThCS B TOM, YTOOBI TEPIIETh U
TEpIeTh HACWUJWE M KOPPYMIMIO, pacH3M M HAIlMOHAJIM3M, HapyIICHHE IIpaB
YeJI0BEeKa U YHUKEHHUE Bephl. [IpocTo yBaxkaTh €e — 3HAaUUT CO3HATEIILHO MPUHUMATD
M UX KU3HECITOCOOHOCTb.

B nmwmccepranium TOJIEPAaHTHOCTh TPAKTYeTCS KaK TepIieHWe, YyMEHHUE
YCTaHABIUBATH JUAJIOT C JIIOJbMHU, OTJIMYHBIMU OT ce€0s, 1 TEPITUMOCTh K TEM, KTO
HE COTJIACEH C OOMICTPHUHITHIM MHEHHEM, B3TJSI0M, YOSXKICHHEM W HIeeH.
TomepaHTHOCTh O3HAYaeT YBAXKCHHWE, TMPUHATHEC U TPABUIHLHOEC TTOHUMaHHUE
MHOTO00pa3usi (GopM BBIpAKECHUS COOCTBEHHOW WIACHTHYHOCTH. [IpaBHIIbHOE
MMOHUMAaHKE HE 03HAYAET MOJUYMHEHHE . DTO Ka4eCTBO YeJIOBEKA CBUICTEIIHCTBYET
0 €ro T'yMaHHCTUYECKOW NPHUPOJIC U OINPEACIAeTCS €ro OTHOIICHHEM K JPYTHM.
NHplMM  crioBaMH, TOJEPAaHTHOCTH — O3TO TOTOBHOCTh  YCTaHABJIMBATH
T'YMaHUCTUYECKHUE OTHOIICHUS MEXIy JIOAbMH C Pa3HbIM MHPOBO33PEHHUEM,
Pa3HBIMH IIEHHOCTHBIMHM B3TJISIaMH U )KUBYIIIMMH I10 pa3HbIM I1adionaM. CoryiacHoO
CTaTUCTUYECKOMY aHAJIM3y, 4YEJOBEK MOJXET IIPOSBIATH TOJCPAHTHOCTH B
OTHOIICHUSAX C OJM3KUMH, POAHBIMA M 3HAKOMBIMH, HO MOXKET TaK)Ke MPOSIBIATH
HETEPIUMOCTh M HETEPIUMOCTh K MPEACTABUTEIAM APYTUX KOH(PECCHUH, peuruid
WY HAITMOHAIBHOCTEH.

ITo MHEHHUIO JIACCEPTAHTA, K nedopMalOHHBIM TCHICHIIUAM
MTOCTMOJICPHUCTCKOTO OOIIECTBA OTHOCATCS OTPHUIIAHUE IIEHHOCTEH COBPEMEHHOTO
o0IecTBa, OTPHIIAHWE COIMAIBHO-D)KOHOMHUYECKUX BO3MOXKHOCTCH pa3BUTHS,
JICOHTOJIOTU3ANMS OBITHS W PEATbHOCTH, yTpaTa HPAaBCTBCHHBIX OTPAHUUYCHHUHN U
OTKPBITHE ITyTH 0€3HPABCTBEHHBIM SKOHOMHYECKUM IIPaKkTUKaM. B Takom oO1iecTBe
npou3onuia aAchopMalids COIUAIbHBIX POJield WHAWBHIA, IMOJOPBAHO TAKXKE €ro
CTAHOBJICHHE KaK CaMOCTOSITeJIbHON JIMYHOCTH, M OTH TpaHChHOpMaIlMOHHbBIE
IIPOIIECCHI, C OJIHOM CTOPOHBI, OKA3aJli CEPhEe3HOE BIMSIHUE HA COCTAB JTUIYHOCTHBIX
KadyecTB, a C JPYrod CTOPOHBI, CTajdd TPUYMHON pacIpOCTpaHEHUs psaa
COITMAILHBIX MTOPOKOB. TOJEPaHTHOCTH, B CBOIO OUepe/b, 00eCIeunBas TapMOHUIO
W cOTJIachue BHYTPEHHETO M BHEITHETO MHpA YEJOBEKa, YKPEIUIIET yCTOMUYHNBOCTh
o0111ecTBa, B3aUMHOE COTJIaCHE, COTUIAPHOCTH U APYKOY.

Bo BrOpol rnmaBe auccepraiuu nona  HaszBaHueM — «OciadsieHue
TOJIEPAHTHOCTH B 001IIeCTBE MOCTMO/IEPHA: THATEKTHKA MPUYNH U CJIeACTBUI
naetrcst gpunocodckuil aHanu3 (HakTOpPOB, MOBIUSABIIUX HA POCT HETEPIHUMOCTU B
MTOCTMOJICPHUCTCKOM OOIIECTBE, IPUYHUH M COIIMATBHBIX TTOCIICCTBUN TepopMarun
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TOJIEPAHTHOCTH, a TaKK€ COLHUAIbHBIX MpoOJeM, OOYCIOBIMBAIOIIUX POCT
HETEPIUMOCTH B Y 30€KUCTaHE.

CommanbHplii KOHQIUKT — QopmMa OTHOWICHUH MEXIY COIHATIbHBIMU
€AVHUIIAMH, MPOLIECC, XAPAKTEPU3YIOIIMICS OTKPBITBIM HPOTUBOCTOSIHUEM H
B3aMMHBIM CIIOPOM MEXIY HApOJAMM, HAUWUAMH MU STHUYECKUMHU TIpyIIaMHu,
KOTOPBIN MOXET MPUBECTHU K PUCKY BOSHUKHOBEHHSI BOOPYKEHHOTO KOH(IIMKTA HITH
JaKe OTKPBHITON BOWHBI'. BO3HUKHOBEHHE COIUATBHBIX KOH(PIMKTOB 00YCIOBICHO
TaKUMHU (PaKTOpaMu KaK HEPABHOMEPHOCTh COLMAIbBHO-3KOHOMHUYECKOTO pa3BUTHS
CTpaH MHpa, SKOHOMMYECKas M COLMAJIbHAs OTCTAJIOCTh OOJBIIMHCTBA CTpaH,
O€CIIEYHOCTh WM IpPEIHAMEPEHHAs] SKCTPEMUCTCKAsI MOJUTHKA HEKOTOPBIX TJIaB
roCyAapcTB,  HENPaBWIBHO  peaJn3yemas  IOJIMTHUKA  HACUJIbCTBEHHOIO
NEPEMELIECHMS OTAEIBHBIX STHUYECKUX IPYIIII, HEIPABUWIBHBIE ITOAXO0bI HEKOTOPBIX
CTpaH K pEIICHUI0O HAIWOHAIBHBIX BOIIPOCOB, INPEIHAMEPEHHBIE MAaCCOBBIC
yOMiiCTBa, OPraHU30BaHHBIE «TPETBUMH CUJIAMW» JIJISl BTATHUBAHUS HE3aBUCHUMBIX
CTpaH B MEXXHAlMOHAIbHbIE KOH(IMUKTHL. boibllloe 3HaueHHWe B pa3pelieHHH
COLIMAJIBHBIX KOH(JIMKTOB MMeeT KoHceHcyc. KoHCeHCyc ABISeTCs OJHUM U3
crI0c000B pa3pelIeHUs] TPOTUBOPEUHIA MEXAY MTPOTUBOOOPCTBYIONTUMH CHIIaMU Ha
OCHOBE 00X MHTepecoB. KOHCEHCYC MOXET CIyKHTh OCHOBOW JUIA OymyIIUX
COTJIAIIIEHHH, TOTOBOPEHHOCTEH, YCTAHOBIICHUS B3aUMHBIX 00513aTEIHCTB.

B uccrnenoBannn 000CHOBBIBAETCSI COIMANIbHAS HETEPIUMOCTh KaK OJUH U3
IIOPOKOB, HETaTUBHO BIUSIOLIUX Ha pa3BUTUE 001ecTBa. HeTeprnuMocTh BOZHUKAET
BCJIE/ICTBUE HEYMEHUSI HAalTH CBOM BO3MO>KHOCTH M MECTO B OOILECTBE, a TaK¥Ke
HEYMEHHUS OLICHUTH ce0sl. IMEHHO OTCYyTCTBHE TaKMX HaBBIKOB IPUBOJUT K JABYM
HEIIPUATHBIM CHUTyalusiM. B nepgom Ciydae 4YEJIOBEK IIEPEOLICHHBAET CBOU
BO3MOXKHOCTH. B pesynbrare oOH HauMHaeT TpeOoBaTh il cebs Oosblie
IpUBUIIETHH O€3 BCAKUX HA TO OCHOBaHUM. Bo émopom ciydae 4eloBeK, Ha000poT,
HEJOOLIEHUBAET CBOM  BO3MOXXHOCTH, M OH  CTaHOBUTCS  JINYHOCTHIO
HEKOMIIETEHTHOW, HECMEJIOM, HEMHWIMATUBHOW. KOpHM 3TOro mnposBISIOTCS B
CIIEIYIOIIEM:

60-nepevlX, HENPABWIbHBIM NOAXO0JI K BocnuTaHuio. Kaxaplii poaurtens
JOJDKEH CTPEMHTBCS BOCHHUTAThb CBOETO peOEHKAa OTBETCTBEHHBIM, AKTHBHBIM
IrPpaKJaHUHOM, IOHUMAIOIINM CBOM MPaBa U 00SI3aHHOCTH,

60-6MOpbIX, WKIUBEHUYECTBO BO3HHKAET TAaKKE€ B PE3YyJIbTaTe€ HaPYILIECHUS
npolecca COUMaIn3alny 4eJI0BEeKa, TO €CTh B IPOLIECCE YCBOEHUS UM CHCTEMBI
LEHHOCTEN U HOPM, CYIIECTBYIOLIUX B OOLIECTBE, U €r0 HEMOJHOW BKIIOUYEHHOCTH
B OOLIECTBEHHBIE OTHOILICHUSI.

[To MHeHuIO wuccienoBarens, B JIOXy I[OCTMOJEPHHU3MA OOILECTBO
CTAJIKUBAETCA C NapaJOKCAIBHON CUTyalMei: MpoBO3Ianias uaeu TOJIEPAaHTHOCTH
U IUIIOpAJIM3Ma, OHO OJHOBPEMEHHO IEPEKMBAECT KPU3UC OTUX LEHHOCTEH.
Hedopmaliysi TOJIEPAaHTHOCTH MO OTHOIIEHWIO K APYTMM CTaHOBUTCS Bce Ooiiee
3aMETHBIM SIBJICHUEM, TPEOYIOIIUM TTyOOKOT0 aHaJIn3a U OCMBICIICHUS.

8 Axmedov M.M., Karimova S.T. Millatlararo munosabatlar va huquqiy madaniyatni yuksaltirish strategiyasi. - T.:
“Adabiyot uchqunlari”, 2018. —-B.117.
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TonepaHTHOCTh, H3HAYAILHO TOHUMAaeMasi KaK yBaXXEHUE U TMPUHSATHE
MHOTOOOpa3usi 4YEIOBEYECKUX KyJIbTYp, BEPOBAaHWN © 00pa30B  KHU3HH,
MpeTepreBaeT CyIIECTBEHHbIC M3MEHEHHSI B OOLIECTBE MOCTMOJEpPHA. OTH
W3MEHEHMS 3aTparvuBalOT HE TOJIBKO TEOPETUYECKOE IMOHMMAHUE TMOHSTHUS
TOJEPAHTHOCTH, HO M €ro MPAKTUYECKOE MPOSBJICHUE B IMOBCEAHEBHOW >KU3HU
JOJIeH, COLMAIbHBIX MHCTUTYTaX M MOJUTUYECKUX Tpoiieccax. [loctmoaepuusm
Kak (Qmrocopckoe W KyJbTypHOE TEUYEHHE XapaKTEPH3yeTCs OTKa30oM OT
YHUBEPCAIbHBIX UCTUH U IPU3HAHUEM MHOXECTBA TOUYEK 3peHHs. B 3TOM KOHTEKCTE
TOJICPAHTHOCTh MPHUOOpETaeT 0co00€e 3HAUYE€HHE KaK CIOCOOHOCTh MPUHUMATH U
yBaXaTh Pa3iudusl MEXAY JIIOJbMH, UX B3MVIAAaMHU U oOpa3oM ku3HH. OJHAKO B
MOCTMOJIEPHUCTCKOM OOIIECTBE TMOHSATHE TOJEPAHTHOCTU YACTO MCKAXKAETCS.
BwmecTo NoATMHHOTO YBAXKEHUS pa3IndUil 1 TOTOBHOCTHU K JUAJIOTy TOJIEPAHTHOCTh
4acTo IpeBpalaeTcs B 6e3pa3indne win gaxe Gopmy coruaibHOro KOHTPOJIS, Py
KOTOPOM JIt00asi KpUTHKA UITM HECOTJIacue BOCIIPUHUMAIOTCS KaK HETEPITUMOCTE’.

Jledbopmaiiusi TOJIEPaHTHOCTH B OOIIECTBE MOCTMOJIEPHA MOXKET MPOSIBIATHCS
B pa3nuuHbiX ¢dopmax: a) JI0KHAs TOJEPAHTHOCTh: BHEIIHSS BUIAUMOCTH
TOJICPAHTHOCTH TP BHYTPEHHEM HEMPUHATHU WIA OE3pa3Iuduul K JIpyruM. O)
n30uparesbHas TOJICPAHTHOCTh: MPUHATHE OJHUX TPYyNH WIM HUAEH NOpH
OTBEPKEHUU  JPYTUX. B)  arpeccuBHas  TOJEPAHTHOCTh:  HaBSI3bIBAHUE
TOJIEPAHTHOCTU KaK €JIMHCTBEHHO MPABWIbHOW MO3UIIMHU, YTO MapajoKCaJIbHbIM
o0pa3oM IPHUBOJUT K HETEPIUMOCTH K MHOMY MBIIUJICHUIO. T) TOJEPAHTHOCTh K
HETEPIIMMOCTH: TEPINUMOCTh K IMPOSBICHUSAM HETEPIUMOCTH TOJ MPEIJIOrOM
YBAKEHHUS K IPYTUM KYJIbTYypaM WM BEPOBAHUSIM.

B pamkax wuccienoBaHus ObUT MPOBEACH CIHEIUATIBHBIM OMPOC HA TEMY
«Jlepopmarusi TonepaHTHOCTH B 00IIecTBE MocTMojiepHa». OOImiee KOJIUYECTBO
PECIIOHJIEHTOB, NPHUHSBIINX Y4YacTUE B JAHHOM orpoce, coctaBmio 600 yenoBek.
Onpoc mpoBOAWICS CPeAU MPEACTABUTEIICH Pa3TUYHBIX CJIOEB U CIOE€B HACEIICHHUS,
npoxuBatonnx B Kamkanapsunckoi, CypxangapbuHckoi u byxapckoii oonactsix.
Cuura"o, 4to ObUIO OBl I1€J€COO0pPA3HO MPOBECTU CTATUCTUUYECKUN aHAIINU3
pe3yJbTaTOB JJAaHHOTO OIpOca W MPOaHAIU3UPOBATh MOJyYEHHBbIE pe3yJibTaThl. B
3aKJIFOUCHUE OTMETHUJICS, YTO CETOJIHS, KOTJla ujeooruueckas 6oproa crana dosee
OCTpOil, YeM Korjga-nu0o, BaXXKHO H3y4aTb OCOOEHHOCTH (HOpMUPOBAHUS
JIEMOKPATHYECKOTO MBIIILJICHUS U OOIIECTBEHHOM aKTUBHOCTH B MOJIOJICKHOM cpeJie
MIOCPEJICTBOM COIMATILHBIX MCCIIEIOBAHUMN, MPABUIILHO OIEHUBATh C(HEepy BIUSHUS
PEIUTHO3HOTO MUPOBO33PEHUS B HEW, MPOBOJUTH JOCTATOUYHBIE MCCIEAOBAHUS U
pa3paboTKH B 3TOM 00JaCTH. DTO UMEET MPUHITUITHAIBHOE 3HAYCHUE JIJI Oy IyIIEro
U TIEPCTIEKTUB 00I11€CTBA, HALIUU U TOCYAapCTBa.

B tperbent rmase quccepranuu noja HazBaHueM « BO3MOKHOCTH yKpeInieHust
TOJIEPAHTHOCTH K JPYTHM B YCJIOBHAX Y30€KHCTAHA» pPacCMaTpUBAIOTCA
MICUXOJIOTUYECKHUE aCMIEKThI U COJIEpKaHNUE U3MEHEHUM TOJIEPAaHTHOCTHU B OOIIIECTBE
MIOCTMOJIEPHA, a TAK)Ke MEPCIIEKTUBBI (POPMUPOBAHUS TOJIEPAHTHOCTH B OOIIIECTBE.

° Ucron, JI. KaTeropuu cucTeMHOT0 aHanu3a moauTuky / JI. IcToH // AHTONOTHS MEPOBOM IOJMTHYECKON MBICIIH:
3apyOexHas momuTrdeckas Mbicib XX B/ oTB. pen. I'. 0. Cemurun. — M.: Meicib, 1999
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B coBpeMeHHOM 4eNOBEKE CIOKUINCH JBa JUAJIEKTUUYECKUX COCTOSHHUSA: C
OJIHOM CTOPOHBI, OH HE3aBUCUM, YBEPEH B C€0€ U KPUTHYEH, a C IPYyroil CTOPOHHI,
OH Bce 0OJIbIIIe M30JIMPOBaH, OTTOPOKEH OT APYTHX M MOJIOH cTpaxa. B obmecTse
IOCTMOJIEpPHA y YEJIOBEKA €CTh BO3MOXHOCTh MPOABUIAaThCS BIIEPE] 3a CYET
COOCTBEHHBIX KauecTB M ycunuil. OH HAy4YUJICs BEpUTh B CBOU CHIIBI, IPUHUMATH
OTBETCTBEHHBIE PELIEHUs, OTOPACHIBATH JIFOOBIE MPUBBIYKU, KOTOPBIE €r0 yTEIIAI0T
Wi myraioT. YenoBek cran Bce Oojee u O6osnee CBOOOAHBIM OT 3aBUCUMOCTH OT
IPUPOJIbI; OH OBJIAJIENI CUJIAMU MIPUPOABI B TAKOM CTENEHH, YTO B MPOILIbIE SIIOXU
3TO OBUIO HEMBICIUMO. Takke eIle 0JHOM XapaKTEepUCTUKON KamUTaIuCTHUECKON
ATIOXM SIBJIIETCS PABEHCTBO JIOACH. 'paHMIIbI, KOTOpBIE OOBENMHSAIOT JIOAEH, -
KaCTOBBIE U PEIMTUO3HbIE pa3inyus - ucuesnu. [lonurnyeckue U3MEHEHHs TakKe
uMenu Mecto. CpelHuil Kiacc, BMECTE CO CBOMM 3KOHOMHYECKHM ITOJIOKEHUEM,
Hayvajl 00pOThCA 3a MOJUTUYECKYIO CBOOOIY U BOJIBHOCTB, @ TAKXKE 32 MOJIUTUYECKUE
pedopmsbl. [loToMy 4TO cpeaHuUi Kiacc, BOSHUKHYB KaK YE€JIOBEK HOBOUM AIOXH,
noKa3ayl ce0si HOBBIM MBICIUTEIEM C HOBBIM OTHOIIEHHEM K COLIMAJIbHBIM HOpMaM
Y PEJIMTMO3HBIM [IpaBUjIaM. Y CUJIEHUE YKOHOMUYECKON OOPHOBI U MPOOIIEM, a TAKKE
U3MEHEHHUE PEIMTHO3HBIX MUPOBO33PEHUN OCTaOUIN TOJIEPAHTHOCTh, YBAKECHUE U
MPU3HATEIBHOCTD JIFOJIEU K IPYTUM.

Pacmmpenue HSKOHOMHUYECKOM ¥ TOJUTHYECKOH OOpbOBI B  0OOIIECTBE
MOCTMO/IEpHA TAKKE PACIIUPSET TUII U MacIITad HeTepIMUMOCTH. PocT XxpoHndeckoin
0e3paboTullbl MPUBOAMT K POCTY HEyBepeHHOCTH ojed. Her mpepena pocry
oecriomoiHocTU. CoOBITHEM, KOTOPOE CHIIBHO MOBJIUSIIO Ha 3TO, CTajla BOHA. DTO
nmpaBja, 4To BOMHBI ObuIM U OyayT emie B Oyaymiem. Ho nBe MUpOBbIE BOWMHBI,
KOTOpBbI€ Mpon3ouuin B 20 Beke, 1aju JIIOISM MOHATh, YTO OHU HE UMEIOT HUKAKOM
neHHoctu. W y nmonel, KOTopele 3TO MOHSUIH, Oeccuiine, cTpax U OEClIOMOIHOCTb
BO3pocii enie 0osbiie. CeroaHsIIHNN YeI0BEK MOXKET IeHCTBOBAaTh, HO OH YTPaTHJl
YyBCTBO HE3aBUCUMOCTH U JIOCTOMHCTBA, U B TO € BpPEMs B HEM pacTeT U
HETEPIUMOCTb.

[IpyurHa HapacTarolWEro HEpaBEHCTBA B OOILIECTBE MOCTMOJIEPHA B TOM, YTO
YEJIOBEUYECTBO OTUYXKIAETCA OT IMPOAYKTOB CBOErO TPYJa, OHO YXKE HE XO35iMH
CO3JaHHOTO UM MHUpa, a HA0OOPOT, CO3JaHHBI UM MUP CTAHOBHUTCS €r0 XO35SUHOM.
YenoBeK NPEKIOHAETCS Mepell HUM, MbITAETCA OBbITh C HUM JIIOOE3HBIM WU
oOManyTh ero. OH co3nan cedbe bora cBoumu pykamu. B pe3ynbrare HEraTUBHOTO
BO3/ICICTBUS TEXHOTC€HHON LIMBWJIM3ALMN MPOUCXOIUT OTUYXICHUE YEJIOBEUECTBA
OT COOCTBEHHOM WJEHTUYHOCTH, YCUITUBACTCSI pOOOTH3AIMSI.

B oOmiectBe mocTMoepHa JUYHOCTh KaXKI0TO YEJIOBEKA LIEHUTCS KaK TOBap,
oOnajnaromuii  cBoiicTBOM oOMeHa. YenoBeyeckMe OTHOIIEHUS CTaHOBSITCS
BaXXHBIMU B CUTYallUM TOBapa U 0OMEHA, a SMOLIMOHAJIbHBIE U yXOBHBIE ACTIEKThI
OTXOJAT Ha BTOPOH IjaH. XOTs CyUIECTBYET ApyxkOa, MOJTHOCThIO CBOOOAHAs OT
SKOHOMHYECKUX (PAKTOPOB, YEJIOBEUYECKHME OTHOILUEHUS MEXKIYy NpOAaBLOM U
MOKYTIaTeJIeM, yUUTEIeM U YYCHUKOM MOTYT OBITh MPEPBaHbI WU MPEKPAIICHHI B
10001 MOMEHT 1O YKOHOMHYECKUM MpuuuHaM. [lo HaliemMy MHEHHIO, TOBapHbBIN
OOMEH YBEJIIMYMBAET 3TOM3M M J€IaeT HOPMAJIbHBIM JIJIS JIIOJIe OOMaHbIBATh JIPYT
npyra. Taxke co3gaHue HOBBIX NOTpeOHOCTEW TpedyeT OoJiblle YCHINN, a
pPa3MBILUIEHUS] TOJBKO O ceOe Mpu JOCTHKEHHUU LEeJed TOJBKO YCHUIMBAIOT
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OTUyXJI€HHE. JIIOIM KEPTBYIOT NPEKPACHBIMU YEJIOBEUYECKUMHU OTHOILICHUSMH U
YyBCTBAMH pAJW YJOBIETBOPEHHS CBOMX OTOMCTUYECKUX TMOTPEOHOCTEH.
KoMMyHuKaIusi, OCHOBaHHasl Ha JIEHbrax M TOBapHOM OOMEHE, SIBJISIETCS CHIIOH,
KOTOpasi MEHSIET 4YEJIOBEUYECKHME M OOILIECTBEHHbIE OTHOLICHUS, MpeBpalas
MPEeaHHOCTh B MPEAATEeIbCTBO, JIOOOBh B HEHABUCTH, TOOPO B 3710, HHTEIJICKT B
[IIYIIOCTh, & TAKXE MEHSET JIMYHOCTh U pa3pyllaeT YeJIOBEYECKHE OTHOLIEHUS.
[ToaTomy OBITH JOOPHIM W OTBETCTBEHHBIM B OOIIECTBE, Te (POPMUPYIOTCS
PBIHOYHBIE OTHOULIEHMs, CTAHOBUTCS BCE TpyJHEE, a pelIeHHe NpoOIeMbl
OTUY’KIECHUS IIPU KalUTAJIN3ME 3aKI0o4aeTcs B (OpMUPOBAaHUU OpaTCKOM J1I0OBH .

B oOmiectBe nmoctMoiepHa OAHMM U3 MyTEH MPEOJOJICHUS HETEPIUMOCTH K
APYTUM SIBJISIETCA JIMYHOCTHOE OOpa3OBaHWE, HAIPABICHHOE HA IPEOJI0JIEHUE
COOCTBEHHOTO OJMHOYECTBA, M30aBJICHHE OT CTpaJaHUil oauHOYecTBa. YTOOBI
U30aBUTBCS OT CBOETO OJIMHOYECTBA, YEJIOBEYECTBO MBITAIOCH IOKIOHATHCA
KUBOTHBIM, IPUHOCUTH B KEPTBY JIIOJICH, 3aHUMATHCS BOCHHBIMU 3aBOCBaHUSIMU,
o0JayaThCsl B yKpalICHUs] U3 LIKYpbl 3€0y, ACKETUYECKUM OTPEYEHHEM OT MHpA,
3aHUMAThCSl XYJI0KECTBEHHBIM TBOPUYECTBOM, JIO00BBIO K bory u ma1000BBIO K
mosaM. Korja yenoBe4ecTBO CTAIKMBAETCS C COBEPIIEHHO YYKJIbIM EMY MUPOM, B
HeM (OpMHUPYETCS HEBBIHOCHMOE YYyBCTBO OJMHOYECTBA M OECCHUIHS, KOTOPOE
MPEBPAIIAET €r0 B HETEPIUMOIr0 Y€JIOBEKa. JTO MPUBOAUT K MOJUMHEHUIO TEHHUIO
WIn K Heu30ekHOMYy KoH(opMH3My (amamrtanuu). AJNBTEpHATHBHBIA MYyTh K
Jerpajaliid - TBOPYECTBO, KOTOPOE SBISIETCSl APEBHUM pEIHICHUEM NpPOOIeMbl
4eJI0BEUeCKoro cymecrsoBanus. CorsmacHo emy, JUId JOCTHKEHHS TapMOHHU
YEJIOBEK JIOJDKEH Pa3BUTh BCIO CBOKO BHYTPEHHIOK CUILY, YEJIOBEYHOCTb.

CeronHst poCT 3rOMCTHYECKUX Kauy€eCTB, SBJISIFOLIMXCSI OCHOBOM HETEPIIMMOCTH
B Mupe, (OPMUPOBAHHE HWHAMBHUIYyAIMCTUYECKOTO XapakTepa, OTBEPrarouero
TOJIEPAHTHOCTb, CTaBUT Iepen oOmiecTtBaMu HoBble 3aaauu. [Ipouecc
(opMHpOBaHUS y JIOAEH YEPT, CBA3AHHBIX C 3ATOM3MOM, U POCT JIFOAEH, TyMarOIIHNX
TOJIBKO O cede, popMupoBaHue ri00aabHON COUMATBLHON OTBETCTBEHHOCTH TEPE]T
YEJIO0BEYECTBOM CTAaHOBUTCS OJHOW M3 aKTyaJbHBIX 3amad. B Takoi cuTyauuu
MIPUOPUTETHBIMU CTAHOBSTCS 33Ja4d BOCHUTAHUS B Ka)KOM OOILECTBE JIIOJEH C
ANbTPYUCTUUECKMMU  KAauecTBaMH,  IEPeCMOTpa  HOPM,  (OpMUPYIOMIHMX
ATOMCTUYHBIX  JIIOJEd B YCJIOBHMSX  KaNUTAIMCTHYECKUX  OTHOILECHUU.
JIeliCTBUTEIBHO, «B COBPEMEHHOM OBICTPO MEHSIIOUIEMCSI MHpPE, T/I€ BO3HUKAIOT
pa3iauyHble HOBBIE Yrpo3bl W OMNACHOCTH, MOJPHIBAIOIIUE CTAaOUIBHOCTD U
YCTOWYMBOE pPa3BUTHE TOCYJAapCTB, KaK HHUKOIAA BaXHO YAENIATh BHUMAaHUE
OYXOBHOCTM W TPOCBEIIECHHUIO, HPAaBCTBEHHOMY BOCIIUTAHHUIO, CTPEMIICHHIO
MOJIOABIX JIOJICH K TIOJYYCHHIO 3HAHUH M JOCTIIKEHHUIO 3peioctm»''. ITosTomy
BO3HUKAET HEOOXOJMMOCTh CTaBUThH LIE€JH, HalpaBieHHblE Ha (OPMUPOBAHUE Y
JIOZIel BBICOKMX HPABCTBEHHBIX KaueCTB, a TaKXke YJIENATb 0co00€ BHUMAaHHE
0OIIIECTBEHHOMY MPOLECCY, HAMPABIEHHOMY Ha Pa3BUTHE KayeCTB OJIaropojcTBa,
TEPIUMOCTH, TOJIEPAHTHOCTH.

10 Miyamoto K. Erich Fromm’s theory on alienation. University of Massachussets Amherst: Masters theses. 1987. —
P.11.

"Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni qat’iyat bilan davom ettirib, yangi bosqichga ko*‘taramiz.-Toshkent:
«O‘zbekistony», 2017, 1-jild, -B. 27.
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B oOmiecTtBe mocTMoiepHa HPABCTBEHHBIE PACCTPOMCTBA, COCTABIISIOLINE
OCHOBY Jnedopmanuu TEpHIUMOCTH K JpPyruM, TpeOYyrT GHOpMHUPOBAHUS
0JIarOpOJIHBIX KA4yeCTB, KAUECTB BEJMKOIYIINS, B MPOTUBOBEC PA3PYLIUTEILHOMY
xapakTepy. B aTom cMmeicie dopmupoBaHUe 3TOH TOOpPOAETENN TaKkKe TpeOyeT
CUJIBHOW BOJIM W BBICOKOM YMCTBEHHOM AaKTHUBHOCTH. [l0 MHEHHIO BEIMKOTO
MBICTTUTEINSE APUCTOTENS, “10OpOIETENb 3aKII0YaeTCs B COOTIOACHUHA HOPMBL. UeM
BEIIIIE JOOPOIETENh, TEM OOJIBIIIE €€ HOpMa HaXOAUTCS TTocepeuHe. B aToM cmbiciie
yBEIUYCHHE J00poJeTeNie He pa3BpaliaeT 4YelnoBeKka, a JelaeT ero Oolee
coBepiieHHbIM. Hopma, yMepeHHOCTh, Ha3bIBAETCS CEPEMHON MEXKAY CIIa00CThIO U
u30bITKOM cTpacteil”?. IlosToMy noOpoieTeNb albTpyu3Ma TaKkKe CUHUTalach
U3JIMIIECTBOM, TPEOYIOMIMM OO0IbIIeH MOpaIbHOW OTBETCTBEHHOCTH.

JInsi COBPEMEHHOTO YEJIOBEKa PA3BUTHUE KAYECTB TOJIEPAHTHOCTH K APYTUM
SBJIIETCSI CTPATETUYECKOM 11ETIBI0, HAMPABIEHHON HA 0OpbOY C TEKYIIUM MIPOIIECCOM
OTUYXJCHUA W TPEAOTBpAIllCHUE YCUJICHUS KauecTB MHIuBUAyain3Ma. OmHakKo,
MOKa B 3TOM MHUpPE CYILIECTBYET YEJIOBEUECKOE OOIIECTBO, MPOTUBOOOPCTRBYIOIINE
CUJIBI, IPUHAJICKAIINE K JBYM MOJIIOcaM - 00py U 371y, A00pOTE U 37y, JTOOBU U
YKECTOKOCTH, TBOPUECTBY U Pa3pYIICHUIO - BCETJA CTATKUBAIOTCS APYT C APYrOM.
HeratuBHbie CHIibl IPOMAraHIUPYIOT UJIEU YAOBJICTBOPEHUSI OMPEICIICHHON LIEIH,
JUYHBIX HAKJIOHHOCTEW WJIM Y3KHUX OOIIECTBEHHBIX MHTEPECOB OECUETOBECYHBIMU
crioco0amMu, OTpaHWYEHUSI W KOPBICTH, Tpabeka W arpeccuu. DTO HACH, KOTOPhIC
MPOTUBOPEYAT MPUHIIMIIAM T'YMAaHHOCTH M MATPUOTH3MA, YHUKAIOT YEJIOBEUECKUI
POJI, CTaBAT OJIHA HAKJIOHHOCTH BBIIIE JPYTHUX, TPU3BIBAIOT K UCTPEOJICHUIO IPYTUX
HApOJI0OB BO UMl BBICIIEH pachl, pa3/ieisitoT 00IIEeCTBO Ha MPOTUBOOOPCTBYIOIIUX U
OpocaroT JIoie B MOTOK pPa3IMYHBIX KOH(MIUKTOB. J[yXOBHBIA KPU3HC U Y30CTh
MHUPOBO33pPEHUS, OTUYKJIeHHE U (haHATHU3M, YPE3MEPHBIN HAIIMOHAIU3M, pacoBas
HEHABUCTh, IIPEBO3HECEHUE CBOEW CTpaHbl HaJ JpPYyTUMH, arpecCUBHBIN
HallMOHAJIM3M, (amn3M U OOJIBIIEBU3M, HACOJIOTHMHU, TOJAO0HBIE 3TUM, - BCE 3TO
OMacHbIE CUCTEMbl HJEH, paspyliaroiiue oOiecTBo. Beap "ObITH MOPAIOYHBIM
YEJIOBEKOM — 3HAYUT UMETh J00pojeTenu - ObITh Jo0poaeTensHbIM"", B Takoii
CUTyallud Bce OOJBIIYI0 aKTyaJbHOCTb IpuoOperaeT oOecrneueHrue rapMOHUU B
MEKHAIIMOHAIBHBIX ~ OTHONIIEHUAX,  (OPMUPOBAHHE  TOJEPAHTHOCTU U
dbopMupoBaHHE  TOJIGPAHTHOTO  MHMPOBO33PEHHs, a  TakXkKe  pa3BUTHE
aNbTPYUCTUUECKUX KAueCTB, T.€. WIEAPOCTH W AHTUAITOMCTUYECKUX KayecTB,
KOTOPBIE SIBJISIFOTCS HEOTHEMJIEMBIMU KaYECTBAMM YEJIOBEUHOCTH.

Taxke B 0011eCTBE MOCTMOJIEPHA BaKHO BOCIUTHIBATH CMUPEHUE, Pa3BUBAs
TOJIEPAHTHOCTH K JPYTMM HAa OCHOBE aJIbTPYUCTUUYECKUX KauecTB. CMUpEHHE — 3TO,
MPEXKJIe BCEro, TpeOOBATENBHOCTD K ce0€, KpUTUUECKUM B3IJISIT HA CBOU MOCTYTIKH,
TpyIl, 3HaHUS, a HE TepeolleHKa ce0s u cBoux cui. CMHUpEHUE TPOSBIAETCS B
OTHONIIEHUH K JIOJsM. Eciii 4enoBeK BEXKJIUB, TO OH OYJET OTHOCUTHCS K JIFOJIAM
TaK K€ IPOCTO U CKPOMHO, OYJIET CO CMUPEHHEM OLIEHUBATH CBOM TPyl U TOCTYTIKH.
OH OyzeT MATOK IO OTHOIICHUIO K ApyruM. CMUPEHHBIN UeI0BEK HE OY/I€T CTaBUTh
ce0s1 BhIIIE APYTUX, HE OYAET CTPOUTH ceOe 31aHne, THAThCA 3a JIOXKHOM Cl1aBOM, HE

12 Arastu. Axloqi kabir. —~Toshkent. O¢zbekiston milliy ensiklopediyasi DAN. 2018. —B. 163.
13 Arastu. Poetika. Axlogi Kabir. - Toshkent.: Yangi avlod asr, 2018. — B.96.
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OyzneT o0ecKypakuBaThCsl TOCTHXKEHUSAMU. B 3akitoueHue cienyer OTMETUTh, YTO
HEOOXOUMO YIEeIsITh 0c000€ BHHUMAaHHME BOCIUTATENBHONW W 00pa3oBaTeIbHOU
paboTe, HampaBieHHON Ha (HOpPMHpPOBAHHE Yy JIOJEH BBICOKUX HPABCTBEHHBIX
KauyeCTB, Pa3BUTHE KAYECTB OJAaropoACTBa U TEPIIUMOCTH.

3AKJIIOYEHUE

B obmecTBe mocTMoepHa TOJIEPAHTHOCTh KaK TPAIUITMOHHAS HPABCTBECHHAS
no0poieTens MpeTepIeBaeT MpoIecchl egopManud U OTXOJUT OT CBoeH cyTH. B
COBPEMEHHOM OOIIECTBE TOJEPAHTHOCTh K JPYTUM SBJSIETCS HE IIPOCTO
COILIMAJIbHBIM SIBICHHEM, & BEICOKMM MTPU3HAKOM YEJIOBEYHOCTH. B 3TOM cMmbIciie Ha
OCHOBE aHaJu3a OHTOJOTUYECKON M aKCHOJOTUYECKOU CYIIHOCTH TOJEPAHTHOCTH,
€€ 0COOEHHOCTEH TpHIaHUs HOBOTO TOHA MEKIMYHOCTHBIM OTHOIIEHUAM ObLIH
CZIEJIaHbl CJIETYIONTNE BBIBOIBI:

1. TonepaHTHOCTH — 3TO CLIOCOOHOCTh TEPIIUMO OTHOCHUTHCS K 00pa3y >KU3HHU,
MOBEJICHUIO, 00BIYasiM, 9yBCTBaM, MHCHHSIM, HJISSIM U YOSIKICHUSIM IPYTHX JIIOJIEH,
a TaKXe CTPEeMJICHHE K TOMY, YTOOBI JIFOAHM, HE TOXOXKHE NPYr Ha APYyTa, KUJIH
BMECTE€ B TapMOHHMH. TOJIEpaHTHOCTh HE O3HAYaeT Oe3pa3nuuvs K KaKHUM-JTH00
JEUCTBUSAM, ¥ TOOPOJETENh TOJICPAHTHOCTH U IPUHATHUS HE TOJDKHA 3aKITF0YATHCS B
TEPIEHUW W TPCHEOPEKECHUW HACWIMEM | pa3pylmICHHEM, pPacu3MOM U
HallMOHAJIM3MOM, HapyIIeHWEeM TIpaB 4YeJIOBEKa W  YHIDKEHHEM  BEpBHI.
TomepaHTHOCTP — 3TO HE MPOCTO TEPIICHHE WM KOMIIPOMHCC, @ OCO3HAHHOE
YBaXXEHUE K MBICIISAM, MHUPOBO33PECHHIO, 00pa3y >KU3HU U yOEKIECHUSIM UYeTIOBEKA.
OTO KayecTBO SBISETCA MPOJYKTOM JIMYHOCTHOM 3pEIOCTH M COLMAIBbHON
KYJIbTYpHI.

2. B oOmectBe mocTMo/iepHa KOHIIETITYalbHbIE B3MJISIIBI Ha (HUIOCO(CKYIO
CYIIHOCTh TOJICPAHTHOCTH, YKU3HECTOMKOCTU U TOJIEPAHTHOCTH-TEPIUMOCTH, a
Takke (aKTOpPhl W TOJXOJbI, YCHIMBAIOIIME U, HA00OPOT, paspylialoliue ee,
HEOOXOJAMMO YUYHTHIBATh CONMATLHO UMMAHEHTHBIC TIPU3HAKU TPU CTAOMIM3aIuN
CTPYKTYPHBIX KOMIIOHEHTOB, ONPEICSIONINX CYIIHOCTh TOJICPAHTHOCTH, W
JIETEPMHUHAHT, WX pa3BUBAIOMMX. DOpPMBI MPOSBICHUS  TOJCPAHTHOCTH
BBIPAXKAIOTCS B S3bIKE (KOMMYHHUKALIUH ), TOBEAECHUHU (KOMIIPOMHKCCE), COLMATIBHBIX
pEeIICHUSAX W TOJUTHKE (TIpaBaxX dYesroBeKa). TOJIEPaHTHOCTH SBISICTCS BaXKHBIM
WHCTPYMEHTOM COIIMAJIbHOH CTaOWJILHOCTH W TapMOHHU3AIHUHA KYJIBTYPHOTO
MHOT000pa3usa. OHa oOecrieunBaeT HEHACUILCTBEHHOE Pa3pelIeHre KOHPINKTOB B
o01I1ecTBe, COMUIAPHOCTh U TPAXKIAHCKOE €AMHCTBO. Pa3BHBas TOJEPAHTHOCTH,
YKPEIUSIIOTCS AMIATHUSl, MOpaJIbHOE YBaXEHHWE UM B3aUMOIIOHUMAHUE MEXKIY
JIOJITEMHU, YTO CITYKHUT (DOPMUPOBAHUIO 3JJOPOBBIX OTHOIICHHI B COITMATIBHON CpeIe.

3. B obmiectBe mocTMOiepHa 00s3aTENIbCTBA M TEHACHITUN OBITh TEPIIUMBIM K
00pasy JKH3HHU, IOBEJICHUIO, OOBIYAsIM, YyBCTBAM, MHEHHSIM, UCAM U YOCIKICHUSIM
JIPYTUX BJIUSIOT Ha TMPOSIBICHHE TEPINUMOCTA TIO OTHOIICHUIO K JpyruM. B
COBPEMEHHOM OOIIECTBE TOJIEPAHTHOCTH SBIIICTCS HE TOJIBKO JTMYHBIM ITOBEICHUEM,
HO U COIMAJIbHON HEOOXOJMMOCTBIO. B KOHTEKCTEe riolanu3aiuy, MUTPALUU U
KyJbTYpHBIX H3MEHEHWH OHa CTAaHOBHUTCS (YHIAMEHTAILHONH IIEHHOCTHIO
CTaOMIIBHOCTH ¥ COIIMAJIBHON MHTETPAIIHH.
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4. TonepaHTHOCTh K IPYIMM (OPMHUpPYETCS B TECHOW CBSI3U C BHYTPEHHEU
HPABCTBEHHOM 3PEJIOCTHIO JUYHOCTH, a TAKXKE C OKPYKAIOIIEH €€ COLHUAIBbHON
Cpelloll M CUCTEMOM BOCHUTaHUS. BakHylO0 poJjib B 3TOM WUIrparOT HPaBCTBEHHAs
KyJbTypa, YMEHHE HJATH Ha KOMIIPOMHMCC, CEMEHHOE BOCIHUTAHHUE, IIUPOTA
MUPOBO33peHUs. ITU (HaKTOPHI Pa3BUBAIOT B YEJIOBEKE CIOCOOHOCTh MPUHUMATH,
NOHUMAaTh U yBaxaTb Apyrux. K kareropuu couuanbHbIX (PaKTOPOB OTHOCSTCS
cucTemMa o0pa3oBaHMsl, CPEACTBA MaCCOBOM MH(POPMAIH, KyIbTYPHbBIE TPAAULINY,
cUcTeMa LeHHOcTel B oOmiecTBe. Uepe3 HUX TONEPAaHTHOCTh YKpEIUIIETCS Kak
colyagbHast HOpMa. B (dbopMupoBaHUU TOJIEPAHTHOCTHU BayKHbI
cOaJaHCUPOBAHHOCTh U COIVIACOBAHHOCTh MEXJy COLHMAJIbHBIMU HHCTUTYyTaMH
(kona, CMMU, rocynapcTBO) M IMYHBIM CO3HAHUEM.

5. B o6miectBe nocTMoiepHa JIFOJU UMEIOT MHOKECTBO UACHTUYHOCTEH, U X
VU3MEHEHUE W CIIOKHOCTH BIMSIOT HA UX TOJIEPAHTHOCTb. Pa3BUTHE 3THUYECKHX,
KYJbTYPHBIX U COLMAIBHBIX UJICHTHYHOCTEHN 3aTPyJHSAET MOHUMAHUE U TIPUHSITHE
apyr apyra. CoekTp MOCIEACTBUA HETEPIUMOCTH OYE€Hb IIHWPOK, HAYMHASA OT
rpyooro oOpamieHusi ¢ JIIOJAbMH, KOTOpPbIE TyMalOT MHA4Y€, UTHOPUPOBAHUS WIIU
UTHOPUPOBAHUS HX, O NPEIHAMEPEHHBIX, HAMEPEHHBIX YOWICTB, STHUYECKUX
YUCTOK W Jaxe reHouuaa. J[yXOBHBIA KpU3UC U Yy30CTh MHPOBO33PEHUS,
OTUYXJIEHHE OT POAMHBI M (haHATU3M, YPE3MEPHBIA HALMOHAIM3M, pacoBas
HEHAaBHCTb, CTaBsIIEe CBOE TIOCYJapCTBO BBIIE JIPYTUX, AarpecCUBHBIN
HalMOHaIu3M, (ammu3M U OONBIIEBU3M, BCE 3TO ONACHBIE CUCTEMBl HJIEH,
paspyluarouie OoOIIeCTBO, U OHM SIBJISIFOTCS OCHOBOM JJii  INPOSIBICHUS
HETEPIUMOCTH Y JIFOACH.

6. B obmiecTBe mocTMOIepHa TOJIEPAHTHOCTD TEPSET CBOIO CYIIHOCTh U YacCTO
nposiBisiercss B (GopMe 0Oe3pa3nuuus, PaBHOAYUIMS WM HCKYCCTBEHHOM
TOJIEPAHTHOCTH. JTO NPHUBOJUT K PA3MBIBAHUIO €€ W3HAYAJIBHOIO MOPAIBHOTO
conepxxanus. Jlepopmanus TONEPAaHTHOCTH BbI3BAHA TAaKUMHU (PAKTOpaMHU, Kak
pENSATUBU3M, KPHU3UC  HMJACHTHYHOCTH, aKCHOJIOTMYECKass  HEUTpPaJbHOCTD,
NPUHYIUTEIbHOE NPUMEHEHHE JHOepanibHbIX LEHHOCTEH KO BCEMY OOUIECTBY M
HEBEPHOE TOJIKOBAaHHE TOJIEPAHTHOCTH 4Y€pe3 CPeICTBa MacCOBOM MH(OpManuu.
dopMUpOBaHUE UCTUH JJIs1 BCEX MPUBOIUT K OLIEHKE YEJIOBEUYECKOM JIMUHOCTH KaK
TOBapa, MMEIOUIEro Xapakrep oOMeHa. YenmoBeyeckne OTHOLIEHUS CTaHOBSATCSA
BKHBIMU B CUTyallMM TOBapa MU OOMEHa, SMOIMOHAIbHBIE U JYXOBHBIE ACHEKThI
OTXOJAT Ha BTOPOMl MiaH. XOTS CYIIECTBYeT Apyk0a, KOTOpas MOJHOCTHIO
cBOOO/IHA OT DJKOHOMHYECKMX (DaKTOPOB, YEJIOBEUECKUE OTHOLICHUS MEXIY
OpOAAaBIOM M IMOKyHaTeJaeM, YUYUTEIeM U YUYEHUKOM MOTYT ObITh NMpEepBaHbl WU
IpeKpalieHbl B JI000M MOMEHT HO 3KOHOMHUYECKHUM IMPUYUHAM. DTO CO3/aeT
HAaCTPOECHHUE HETEPIIUMOCTH B COLIMAJIBHBIX OTHOLICHHUSX.

7. B obmiectBe mOCTMOJIepHA KOHIICTIIHUS TOJEPAHTHOCTU K JPYTUM YaCTO
OTpaXkaeT M3MEHEHMS B COLMAIbHOM, KYJbTYPHOM U MOJMTHYECKOM KOHTEKCTE.
Drnoxa NoCTMOJIEpHa XapaKTepru3yeTcsl NEPEOLEHKON TPAAUIIMOHHBIX IEHHOCTEN 1
HOpM. XOTSI B ATy 3MOXY CYIIECTBYET JETKHH OOCTyN K WMH(OpManuu, 3TO HE
o0OecrieynBaeT paBHOTO JOCTyNa K 3HaHUsAM Mg Bcex. HeBexxecTBo wiH
ne3uHpopManus  SIBISIIOTCA €€ OJHUM  HCTOYHHUKOM  HETEPIUMOCTH.
JedopmMupoBaHHasl TOJEPAHTHOCTh O3HAYAET TOJIBKO BHEIHEE YBAXEHUE WIIU
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JIO’KHBIN KOMITPOMMCC, HO J1ajieka OT BHYTPEHHEW dMIIaTUH, €AMHCTBA IIEHHOCTEH U
ATUYECKOT0 MoaxoAa. B pe3ynpTaTe Takoil TOIEPAaHTHOCTH OCIIa0eBaET COIMAIbHAS
CIUIOYEHHOCTh U MOAPHIBACTCA MOJJIMHHOE JOBEPUE MEKIY JIIOIbMHU.

8. PocT HeTepiuMocTy B Y30€KUCTaHE — 3TO HE IPOCTO COLUAIILHOE SIBJICHUE,
HO W TPU3HAK yTPaThl BHYTPEHHETO aKCHOJOTHYECKOro OanmaHca oOiiecTBa. JTO
CBUCTENBCTBYET O KPU3HCE LIEHHOCTEW U OCIA0JICHUH TyXOBHOTO CO3HaHUA. PocT
JUYHOU KOPBICTH, HHJIUBUIYaTIbHOU H30JIALIMH BMECTO COLIMAJIBHOM COJIMJAPHOCTH
noOyk/1aeT 00IIeCTBO JUCTAHIIUPOBATHCS OT JPYTUX, & HE MOHUMATh U IPUHUMATh
ux. HpaBcTBeHHbIEe U 00pa3oBaTelbHBIE MNPOOENIBI B CUCTEME OOpa3oBaHUS,
MHUPOBO33pPEHUE, OCHOBAHHOE HCKIIIOUUTEIHLHO Ha MparMaTUYeCKUX WHTEpecax B
CO3HAHUU MOJIOACKH, MPUBOAAT K CHIDKCHHIO TOJepaHTHOCTU. CTepeoTHIsl,
pacnpoctpansieMble yepe3 CMU u couumanbHble CETH, YCHUIMBAIOT IPEIB3STHIC
HOAXOABl K JIMLAM, OTJIMYAKOIIMMCS pacoBO, PEIUIHO3HO, KYJIbTYpPHO WIH
COLIMAJIBHO. DTO CO3JAET PUCK UICOJIOTHYECKON «HOPMAIN3alun» HETEPIIUMOCTH B
obmectBe. KynbTypa TONEpaHTHOCTH TPAAUIIMOHHOTO Y30€KCKOro oOIiecTBa —
TaKue [IEHHOCTU KaK TOCTENPUUMCTBO, TEPIIEHUE, YBAKEHHE, 3HAHUE CTAPIINX — HE
HaXOJIUT OTPAKEHUS B CETOJIHAIIHENH COBPEMEHHOMU cpefie. DTO CO3JAET CUTyalluu
JTYXOBHOTO Pa3bEAMHEHUS U OTUYKJIEHUSI OT HDABCTBEHHOT'O HACJIEIUA.

9. Pa3BuTHe peaTurno3HoM TOJEPAHTHOCTU B OOILECTBE MOCTMO/IEPHA SIBJIIETCS
3ajavyeil obOecrieueHus: CBOOOJBI BEPOUCIOBENAHUS U CO3JAHUS CPEIbl MUPHOTO
COCYLIECTBOBAHMS JIIOJIEN PA3HBIX BEPOUCIIOBEIAHUMN. YKPEIUICHUE PEIIMTHO3HOU
TOJIEPAHTHOCTH SIBJISIETCS PEIAIOIIUM (PaKTOPOM MPOPUIAKTUKH SKCTPEMHUCTCKUX
UJEH, YCTpaHEHMsI PEIMTMO3HBIX KOH(JIUKTOB U 00ECHeYeHUs COLHAIbHOU
ctabuabHOCTHU. [I0BBIIEHHE PETUTHO3HOM TPaMOTHOCTH, O0OpPHOA CO CTEpEOTUIaMHU
U (opMHpOBaHHE KYyJIbTYpbl TOJIEPAHTHOCTH SIBISIOTCS OOHUMH U3 OCHOBHBIX
3amady. B KOHTEkcTe NOCTMOAEpPHA PEJIUTMO3HYI0 TOJEPAHTHOCTH CIIEAYET
TPAKTOBATh HE TOJILKO Ha YPOBHE BCEA03BOJICHHOCTH, HO U KaK aKTUBHOE MPUHATHE,
MMOHUMAHUE U B3aUMHOE COTPYIHHYECTBO. JTO SABISETCA rapaHTHEl CTaOMIIBHOCTH
COBPEMEHHBIX JEMOKPATHUYECKUX OOIIECTB.

10. B Hamel cTpaHe BOCIMTAaHUE CMUPEHUS HMMEET BAKHOE 3HAYCHUE B
Pa3BUTHH TOJIEPAHTHOCTH K IPYTUM Ha OCHOBE alIbTPYUCTUYECKHUX KauecTB. B aToM
CMBICIIE CMHUPEHHME O3HayaeT, Mpexae Bcero, TpeOoBaTeIbHOCTh K cebe,
KPUTUYECKUI B3IJISII HA CBOM TMOCTYIKH, TPYJ, 3HAHUS, & HE MEPEOLEHKY ce0s u
cBoux cui. Uepes mporecchl OOIICHUS JIOM 3HAKOMSITCS C YOSKIECHUSIMH JIPYT
apyra, (QopMHpYyeTCsl 4yBCTBO YBaXEHMsI APYTr K JpYry, 4YTO MPUBOAMUT K
PEJIUTHO3HOM TOJIEpAaHTHOCTU. B ImIKonax, yHUBEpCHTETaX W JAPYTruX Y4eOHbIX
3aBeJICHUSAX HEOOXOIMMO BOCIHUTHIBATh y YUAIIUXCS YMEHHE PUHUMATh, YBa)KaTh
¥ roMorathb ApyruM. Paciupenue ansTpynusma uepes3 colualibHO-00pa3oBaTebHbIe
BO3MOKHOCTH SIBJISIETCS OJHOM U3 IVIaBHBIX 33/a4 ceMbU U obmiectBa. O0yueHue
TOJIEPAHTHOCTH B CEMBAX U COIMAIBHBIX MHCTUTYTAX, COJIEUCTBUE B3aUMOIIOMOIIN
U COJMIAPHOCTU CHOCOOCTBYET YKPEIUJICHUIO COLIMAJIBHBIX CBsi3eld B OOIIECTBE.
['paxxnanckoe oOLIECTBO, MPABUTENBCTBO U PEIUTHO3HBIE OPraHU3alMK JIOJKHbI
COBMECTHO CO3/1aBaTh BaXKHbIE€ COLMAJIbHBIE CHCTEMbI, BOCIHHUTHIBAIOLINE
TOJIEPAHTHOCTh K JpyruM. BzanmHOe yBakeHHE, PaBEHCTBO U CTPEMIICHHE
MIOMOTaTh JOJKHBI UTPATh BAXKHYIO POJIb B COLIMAIBHOM KU3HU JIOEH.

43



B pamxax mayumo-uccinedosamenvckou pabomol Ovliu  pazspabomamsl
cnedyrowue npeoloHceHus: U peKoOMeHOaAYUU:

- OpraHM3aIis TPSHUHTOB U CEMUHAPOB TI0 TOJICPAHTHOCTH;

- cozieiicTBOBaHNEe TapMOHUYHOMY nuanory B CMU 1 conmmalibHBIX CETSIX;

- BOBJICUCHHE OpTraHu3aInii (01aroTBOPUTEIHHBIX OPTaHU3AINN, COITUATBHBIX
Ciryx0), paboTaronx HaJ pENICHUEM Pa3InYHBIX TMPoOsIeM, B paboTy ¢ OOIbIIIM
KOJIMYECTBOM JIFOJICH, TEM CaMbIM Pa3BUBAs COIMATBHYIO TOJECPAHTHOCTD;

- OpraHu3aiusi MaclITaOHbIX KaMIaHU U 00pa30BaTENbHBIX MEPOIPUATUH C
LEIbI0 YKPEIUICHHS] COTPYJHUYECTBA PEJIUTHO3HBIX OpraHU3alMh ¢ JPYyruMU
WHCTUTYTaMH TPAKJAHCKOTO OOIIECTBA, @ TAKXKE IMOOIIPEHUS MpaB 4YesoBEeKa U
PEIUTUO3HON TOJIEPAHTHOCTH;

- CO3JIaHHE U Pa3BUTHE CUCTEM, OCHOBAaHHBIX Ha B3aMMOIIOMOIIH B OOIIIECTBE;

- mpoBefieHue (yHIAMEHTAIbHBIX IPOEKTOB, HAYYHBIX HCCJICAOBAHUN U
MEXIYHAPOJHBIX HAYYHBIX KOH(MEpPEHINH, HaNpaBJICHHBIX Ha (QOpMHUpOBaHHUE
TOJICPAHTHOCTH K JIPYTHM;

- peanu3anus MEpONPHUATHNA, KOHKYPCOB U COIMAIBHBIX MPOCKTOB, a TAKXKE
MPOTTAraHUCTCKUX MEPOTPHITHI, HAIIPABICHHBIX Ha BOCIUTAHUE W TPOTATaHIy
TOJICPAHTHOCTH M TEPITUMOCTH K JPYTHM;

[lenecooOpa3Ho mepecMOTpPeTh YUYEOHYIO JUTEpaTypy MO TMpeaMeTam
«Bocrniuranuey, «Uctopusi», «Dunocodus», «Pemuruosenenueyn, «Meaua
IrpaMOTHOCTh U MH(pOpMaIMOHHas KyJabTypay, «Comuonorusy, «llcuxonorus» Ha
OCHOBE HJICi, HANPaBJIEHHBIX HA OCOOBIN aKIIEHT HA BOCIIUTAHUE TOJIEPAHTHOCTH K

JIPYTUM.
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INTRODUCTION (abstract of PhD thesis)

The purpose of the study is to determine the influence of substantive changes
and deformations of the principle of tolerance towards others in postmodern society
on the individual, society and universal human values.

The object of the study is the deformation processes of the phenomenon of
tolerance towards others, which is formed and developed in the conditions of socio-
cultural changes in the postmodern society.

The subject of the study is the analysis of the change in the content of the
concept of tolerance towards others in postmodern thinking and public
consciousness, the weakening of its ideological and philosophical interpretations,
principles and their influence on the consciousness of the individual, social relations
in society, moral values.

The scientific novelty of the study is as follows:

the criteria that strengthen tolerance, sustainability and forbearance (legal
equality, diversity of ideas and opinions, cultural awareness) and the vices that
destroy it (alienation, discrimination, identity crisis) are revealed based on the
conceptual factors of the concept of tolerance towards others in a postmodern
society, such as dialogue and integration, social justice and equality, openness and
multi-perceptiveness;

the need to take into account the principles of contextual relevance, a systems
approach and moral balance in stabilizing the structural components of tolerance,
such as epistemic openness, moral respect and social inclusion, as well as the
determinants that form them, such as educational culture, legal norms, social
education, mass media and artistic means is proven;

the ontological (theories of pluralism, anthropological realism), sociological
(concepts of risk society) and axiological-ethical (human value, man as a goal)
grounds for the duty to be tolerant to the way of life, behavior, habits, feelings, ideas
and beliefs of others are substantiated based on the analysis of deformation processes
in society, such as the relativity of values, hybrid culture, identity crisis,
segmentation of public consciousness;

it is substantiated that such tendencies as relativism, disorientation and hyper
tolerance, inherent in the deformation of moral values in modern society, lead from
the true (conscious, empathic) form of tolerance towards others to indifference
(carelessness) and the criteria for their assessment, such as the quality of tolerance,
axiological stability, balance of normativity and freedom, the difference between
tolerance and indifference.

Implementation of the research results. Based on the results of scientific
research on the significance of the deformation of tolerance towards others in
postmodern society in ensuring the spiritual stability of the individual and justice in
social relations:

conclusions and recommendations regarding the criteria that strengthen
tolerance, sustainability and forbearance (legal equality, diversity of ideas and
opinions, cultural awareness) and the vices that destroy it (alienation, discrimination,
identity crisis) based on the conceptual factors of the concept of tolerance towards
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others in a postmodern society, such as dialogue and integration, social justice and
equality, openness and multi-perspective were used to achieve the objectives within
the framework of the practical project No. PZ-20170930223 "Improving the
mechanism for increasing the social activity of young people in the development of
a democratic and legal society" (2017-2020), implemented at Fergana State
University (Certificate 04/7298 dated December 10, 2024, Fergana State
University). As a result, this served to increase the scientific and practical
significance of applied scientific research and improve scientific research in this
area;

the conclusions, proposals and recommendations on the need to take into
account the principles of contextual relevance, systems approach and moral balance
in stabilizing the structural components of tolerance, such as epistemic openness,
moral respect and social inclusion, as well as the determinants that form them, such
as educational culture, legal norms, social education, mass media and artistic means
were used in the propaganda activities of the Republican Center for Spirituality and
Enlightenment, including in the III direction of the Program of measures to improve
the effectiveness of spiritual and educational work and the development of the
industry in 2024, paragraph 19 of the "Measures to strengthen the propaganda of the
national idea, create a healthy ideology, a new spiritual space and an enlightened
society" topic "Development and implementation of modern and -effective
propaganda technologies in the framework of ensuring spiritual development."
(Reference No. 10/168 of the Institute of Social and Spiritual Research of the
Republican Center for Spirituality and Enlightenment dated April 2, 2025). As a
result, this served to develop the theoretical foundations of events, propaganda work
and other activities aimed at the formation of tolerance in society, as well as the
study of the socio-philosophical aspects of the deformation of tolerance towards
others in postmodern society;

proposals and recommendations on the ontological (theories of pluralism,
anthropological realism), sociological (concepts of risk society) and axiological-
ethical (human value, man as a goal) grounds for the duty to be tolerant of the
lifestyle, behavior, habits, feelings, ideas and beliefs of others based on the analysis
of deformation processes in society, such as the relativity of values, hybrid culture,
identity crisis, segmentation of public consciousness were used in the preparation of
the script for the program "For Everyone", broadcast on the TV channel "History of
Uzbekistan" (Reference No. 01-44-447 of the state institution of the National
Television and Radio Company of Uzbekistan "Television and Radio Channel"
Uzbekistan "date of November 19, 2024). As a result, this served to increase the
socio-educational and educational significance of the programs, strengthening
national unity in a multinational environment;

conclusions and proposals that such tendencies as relativism, disorientation and
hyper tolerance inherent in the deformation of moral values in modern society lead
from a true (conscious, empathic) form of tolerance towards others to indifference
(carelessness) and the criteria for their assessment, such as the quality of tolerance,
axiological stability, balance of normativity and freedom, the difference between
tolerance and indifference, were used by the Youth Union of the Republic of
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Uzbekistan in implementing the tasks set out in paragraph II of the program
"Measures to further improve the effectiveness of spiritual and educational work in
the Republic of Uzbekistan, increase the intellectual potential and worldview of the
population, strengthen its ideological immunity" entitled "Propaganda activities
aimed at communicating to the general public the content and essence of the socio-
economic reforms implemented in our country and the adopted legislative acts" for
"Conducting sociological research among the population through social networks on
the topic "Tolerance and sense of belonging" in order to study the state of the
formation of an active civic position in society and the impact of reforms in various
areas on the lifestyle of the population and the preparation of analytical materials
based on the results." (Reference of the Union of Youth of the Republic of
Uzbekistan No. 04-13/264 dated April 1, 2025). As a result, this served as a
justification for ways to ensure social progress by developing a modern concept of
ideological unity and formulating the principles of social solidarity at a new stage in
the development of society.

Structure and volume of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of references. The total volume
of the dissertation is 138 pages.
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