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KIRISH (falsafa doktori (PhD) dissertatsiyasining annotatsiyasi)

Dissertatsiya ~ mavzusining  dolzarbligi va  zaruriyati. Jahon
adabiyotshunosligida yaxshilik va yomonlik o‘rtasidagi garama-garshilik badiiy
tafakkur taraqgiyotining asosiy mezonlaridan biri sifatida shakllanib kelmogda. Bu
ziddiyatlarning ildizi antik davr adabiyotiga borib tagaladi va ular keyingi davrlarda
ham adabiy-estetik tafakkurda muhim mavzu bo‘lib golmogda. Aynigsa,
globallashuv, ragamli madaniyat va madaniyatlararo mulogotning kuchayishi
sharoitida insoniyatning ichki ruhiy kurashi, axloqiy tanlovlari va ma’naviy
izlanishlari san’atda, xususan, badiiy asarlarda chuqur ifodasini topmoqda. Bu holat
yaxshilik va yomonlik timsollarining zamonaviy talginini, ularning falsafiy va
estetik o‘zgarishlarini tahlil qilish zaruratini yuzaga keltiradi. Yaxshilik va
yomonlikning estetik talgini, ularning badiiy obrazlar orgali ifodalanishi hamda
zamonaviy adabiy kontekstdagi ko‘rinishlarini falsafiy va estetik yondashuvlar
asosida tahlil gilish mavzuning ilmiy dolzarbligini belgilaydi.

Dunyo adabiyotshunosligida Yevropada xristian dinining kirib kelishi va gabul
gilinishi natijasida ezgulik va yovuzlik, yaxshilik va yomonlik kabi dualistik
tushunchalarning shakllanishi yuzasidan ilmiy tadgigotlar olib borilmogda. Ushbu
konseptlar badiiy asarlarda oz ifodasini topa boshladi. Dastlabki badiiy asarlarda
bosh gahramonning yovuzlik bilan kurashi va uning ustidan g‘alaba gqozonishi
tasvirlangan bo‘lsa, Romantizm davriga kelib, yaxshilik va yomonlik o‘rtasidagi
aniq chegara tobora yo‘qola boshladi. Natijada, yovuzlik tushunchasi bosh
qahramonning ichki dunyosiga singib, uning “men”iga aylanib bordi. Mazkur
jarayon fagat Yevropa adabiyotigagina xos bo‘lib golmay, balki turli madaniy
an’analarda ham namoyon bo‘lib, bu madaniyatlararo ta’sirni o‘rganish va giyosiy
tahlil uchun keng imkoniyatlar yaratadi. Shu bilan bir gatorda jahon adabiyotida
demonizatsiya motivi va badiiy adabiyotda uning asosiy konsepsiyasi, badiiy
asarlarda demonik obrazlarning semiotik ma’nolari va ularning estetik-psixologik
funksiyalari, adabiyotshunoslikda faustchilik an’analarining badily maydonga
chigishi kabi jihatlarga e’tibor qaratish bugungi adabiyotshunoslik oldidagi
zarururiy vazifalarga aylanmoqda.

Yangi O‘zbekistonda adabiyotshunoslik taragqiyotining yangi bosqichi
shakllanmoqda. Ilmiy izlanishlar, loyihalar va xalgaro hamkorlikning rivojlanishi
milliy adabiyotshunoslikning taragqgiyotiga xizmat gilmoqgda. Shu bois, hozirgi
kunda yosh olimlar va tadgiqotchilar uchun keng imkoniyatlar yaratilgan bo‘lib, bu
jarayon sohaning barqaror rivojlanishi va istigbolini ta’minlashga zamin yaratadi.
“O°zbek mumtoz va zamonaviy adabiyotini xalgaro miqyosda o‘rganish va targ‘ib
qgilish, ko‘p qirrali bu mavzuni bugungi kunda dunyo adabiy makonida yuz
berayotgan eng muhim jarayonlar bilan uzviy bog‘liq holda tahlil etib, zarur ilmiy-
amaliy xulosalar chiqarish, kelgusi vazifalarimizni belgilab olish, o‘ylaymanki, katta
ahamiyatga ega™. Natijada hozirgi davr o‘zbek adabiyotini eng so‘nggi jahon
adabiyotshunosligidagi konseptik nazariyalar bilan giyosiy tahlil gilish, ulardagi

1 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning “O‘zbek mumtoz va zamonaviy adabiyotini xalqaro
miqyosda o‘rganish va targ‘ib qilishning dolzarb masalalari” mavzusidagi xalgaro konferensiyaga yo‘llagan tabrigi//
Manbaa: https:xabar.uz//07.08.2018.
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uslub, mavzu, motiv tushunchalarini hamda ilgari surilayotgan ijtimoiy g‘oyalarni
puxta o‘rganish, qo‘llanilayotgan obrazlarni semiotik ma’nolari va ularning estetik-
psixologik jihatlariga e’tibor garatish dolzarb ahamiyat kasb etadi.

O<zbekiston Respublikasi Prezidentining 2019-yil 8-oktyabrdagi PF-5847-son
“O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-yilgacha rivojlantirish
konsepsiyasini tasdiglash to‘g‘risida”, 2020-yil 29-oktabrdagi “Ilm-fanni 2030-
yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida” PF-6097-son, 2022-yil
28-yanvardagi “2022-2026 vyillarga mo‘ljallangan Yangi O<‘zbekistonning
taraqgiyot strategiyasi to‘g‘risida” PF-60-son Farmonlari, 2017-yil 13- sentyabrdagi
“Kitob mahsulotlarini nashr etish va targatish tizimini rivojlantirish, kitob mutolaasi
va kitobxonlik madaniyatini oshirish hamda targ‘ib qgilish bo‘yicha kompleks chora-
tadbirlar dasturi to‘g‘risida”gi PQ-3271-son Qarori, O‘zbekiston Respublikasi
Vazirlar Mahkamasining 2018-yil 18-maydagi “Jahon adabiyotining eng sara
namunalarini o‘zbek tiliga hamda o‘zbek adabiyoti durdonalarini chet tillariga
tarjima qilish va nashr etish tizimini takomillashtirish chora-tadbirlari to‘g‘risida”
376-son Qarori, Ozbekiston Respublikasi Prezidentining 2023-yil 22-dekabrdagi
“Ma’naviyat boshqa sohalardan oldinda yurishi, yangi kuchga, yangi harakatga
aylanishi kerak” mavzusidagi ma’ruzasi hamda mazkur faoliyatga tegishli boshga
me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu
dissertatsiya tadgigoti muayyan darajada xizmat giladi.

Mavzuning respublikada olib borilayotgan ilmiy tadgigotlarning ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalari
rivojlanishining | “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirish, innovatsion
igtisodiyotni rivojlantirish” ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Jahon adabiyotida demonizatsiya
masalasi bo‘yicha sanogli tadgigotlar amalga oshirilgan. Jumladan Richard Kerni,
S. Uilson, S. Uayman, A. K. Mellor, S. Greenblatt, F. Botting, H. Bloom, J.
Andriano, H. Cixous?larning tadgiqotlari shular jumlasidandir. Nemis yozuvchisi va
mutafakkiri Yoxann Volfgang Gyotening ijodi, jJumladan uning dramalari va lirik
she’rlari, shuningdek, inson bilan jamiyat o‘rtasidagi munosabatlar aks etgan
romanlari tahliliga bag‘ishlangan tadgigotlar amalaga oshirilgan. Jumladan, I. P.
Ekkerman, R. Friedental, N. Boyle, R. Safranski, Y. Shmidt, R. Gray, E. Heller, T.
Ziolkovski, R. J. Richards, P. Mishelsen, J. Adler, G. Shmidt, H. B. Nisbet, E. David
Wellbery, P. D. Miller, A. W. James Heffernan, D. Simpson, H. J. Weigandlar ilmiy
izlanishlar olib borganlar.

2 Kearney R. Strangers, Gods, and Monsters: Interpreting Otherness. — London: Routledge, 2003. — P . 83-109; Wilson
S. The Politics of Invisibility: Demonology and Sovereignty in Literature. — Cambridge: Cambridge University Press,
2010. P .83-108; Wyman S. Demonic Bodies and the Dark Grotesque: Monstrosity and Metaphor in Southern Gothic
Literature. — Baton Rouge: Louisiana State University Press, 2007; Mellor A. K. Romanticism and Gender. — Chicago:
University of Chicago Press, 1993. — P. 68-78; Greenblatt S. Marvelous Possessions: The Wonder of the New World.
— Chicago: University of Chicago Press, 1991. — P. 202; Botting F. Gothic. — London: Routledge, 1996. — P. 136;
Bloom H. The Daemon Knows: Literary Greatness and the American Sublime. — New York: Spiegel & Grau, 2015.
— P.57; Andriano J. Our Ladies of Darkness: Feminine Daemonology in Male Gothic Fiction. — University Park:
Pennsylvania State University Press, 1993. — P. 63; Cixous H. The Newly Born Woman. — Manchester: Manchester
University Press, 1975. — P. 190.

3 Eckermann J.P. Conversations with Goethe. — London: George Bell and Sons, 1836. — P. 40-65; Friedenthal R.
Goethe: His Life and Times. — New York: Harcourt, Brace & World, 1963. — P. 618; Boyle N. Goethe: The Poet and
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Viktoriya davrining mashhur shoiri, yozuvchi va dramaturg Oskar Uayldning
ijodi hamda uning estetizmga go‘shgan hissasi adabiyotshunoslar tomonidan keng
tadqiq etilgan. Xususan, R. Ellmann, R. J. Richard, R. Gagnier, J. Gearey, D. Kiberd,
A. Declan, J. Guy, K. Bekson, R. Karl, Raby, Peter, I. Small, D. lan, M. Holland,
Merlin, G. Vudkok, H. Jorj va E. H. Mikhail kabi olimlarning izlanishlari ushbu
mavzuga bag‘ishlangan muhim ilmiy ishlanmalar sirasiga kiradi.*

O‘zbek adabiyotshunos olimlaridan O. Kayumov, D. Tog‘ayeva, J.
Eshonqulov, D. Quvvatova, T. Rahmonov izlanishlarida badiiy obrazlar talgini,
demonologik hikoyalarning hususiyatlari borasida mazmunli izlanishlar olib
borilgan va o‘zbek adabiyotshunosligining yangi ilmiy manbaalar bilan boyitilishiga
hissa qo‘shganlar.®

Nemis va irland adabiyotshunosligida Gyote va Oskar Uayld falsafasining
tadqiqi masalasiga yetarli darajada e’tibor qaratilmaganligi bois mazkur
yozuvchilarning asarlarini o‘rganish borasida ba’zi muammolar hanuzgacha o0°z
yechimini kutmogda. Shu yo‘nalishlardan biri Gyotening falsafiy garashlari va
ularning badiiy asarda aks etishini tahlil gilish bilan birga, Dorian Grey obrazining
demonizatsiya jarayonini tadgiq etish masalasidir.

Dissertatsiya mavzusining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqigot ishlari rejalari bilan bog‘ligligi. Dissertatsiya

the Age. Volume Il: Revolution and Renunciation (1790-1803). — Oxford: Clarendon Press, 2000. — P. 3-19; Boyle
N. Goethe: The Poet and the Age. Volume I: The Poetry of Desire (1749-1790). — Oxford: Clarendon Press, 1991,
Safranski R. Goethe: Life as a Work of Art. — Cambridge: Liveright Publishing Corporation, 2017. — P. 651; Schmidt
J. Goethe in Germany: The Man and His Age. — New York: Cambridge University Press, 2001; Gray R. Goethe the
Alchemist: A Study of Alchemical Symbolism in Goethe’s Literary and Scientific Works. — Cambridge: Cambridge
University Press, 1952. — P. 46-51; Heller E. The Disinherited Mind: Essays in Modern German Literature and
Thought. — Cambridge: Bowes & Bowes, 1952. — P. 384; Ziolkowski T. The Classical German Elegy, 1795-1950. —
Princeton: Princeton University Press, 1980. — P. 98-100; Richards R.J. The Romantic Conception of Life: Science
and Philosophy in the Age of Goethe. — Chicago: University of Chicago Press, 2002. — P. 376-385; Michelsen P.
Goethe’s Faust: A Critical Reading. — New York: Peter Lang Publishing, 1992. — P. 192-206; Adler J. Goethe's Visual
World. — Chicago: University of Chicago Press, 2010. — P. 256; Schmidt H. Goethe’s Conception of Knowledge and
Science. — Cambridge: Cambridge University Press, 1983; Nisbet H. B. Goethe and the Scientific Tradition. — London:
Methuen & Co, 1972. — P. 76-80; Wellbery D.E. The Specular Moment: Goethe’s Early Lyric and the Beginnings of
Romanticism. — Stanford: Stanford University Press, 1996. — P. 114-115; Miller D. P. The Scientific Genius of Goethe:
Essays on his Science. — New York: Springer-Verlag, 1988. — P. 329; Heffernan J.A.W. Cultivating Pictorial
Imagination: Goethe and the Visual Arts. — Oxford: Oxford University Press, 2001. — P. 437; Simpson D. Goethe,
Romanticism and the Anglo-Saxon Tradition. — Oxford: Oxford University Press, 1998. — P. 35-60; Gearey J. Goethe’s
Faust: The Making of Part I. — London: Yale University Press, 1981. — P. 228.

4 Ellmann R. Oscar Wilde. — New York: Knopf, 1988. — P. 736; Gagnier R. Idylls of the Marketplace: Oscar Wilde
and the Victorian Public. — Stanford: Stanford University Press, 1986. — P. 255; Kiberd D. Inventing Ireland: The
Literature of the Modern Nation. — Cambridge: Harvard University Press, 1995. — P. 21-49; Guy J. The Complete
Works of Oscar Wilde: The Picture of Dorian Gray// Criticism: Historical criticism, Intentions, The Soul of Man. —
Oxford: Oxford University Press, 2005. — P. 702; Beckson K. Oscar Wilde: The Critical Heritage. — London:
Routledge, 1970. — P. 434; Raby P. Oscar Wilde. — Cambridge: Cambridge University Press, 1988. — P. 67-80; Small
I. Oscar Wilde Revalued: An Essay on New Materials and Methods of Research. — New York: St. Martin’s Press,
1993. — P. 373; Holland M. The Wilde Album. — New Y ork: Henry Holt & Co., 1997. — P. 192; Woodcock G. The
Paradox of Oscar Wilde. — London: Tarcher, 1949. —P. 237; Mikhail E. H. Oscar Wilde: Interviews and Recollections.
— New York: Barnes & Noble, 1979. — P. 502

> Qayumov O. O¢‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. O°zbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
Toshkent, 2010. — B. 47; Quvvatova D. O°zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar 0’zbek folklori epik motivlarining o ‘zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.



Samargand davlat chet tillari institutining “Yevropa adabiyoti tarixi va dolzarb
masalalari, badiiy tahlil usul va tamoyillari” ilmiy-tadgiqgot ishlari rejalari doirasida
bajarilgan.

Tadgiqot magsadi Yevropa adabiyotida demonizatsiya motivining Gyote va
Oskar Uayld asarlari asosida ochib berishdan iborat.

Tadgiqot vazifalari:

jahon adabiyotshunosligida demonizatsiya motiviga oid nazariy fikrlarni
o‘rganish, uning mohiyatini, o‘ziga xos poetik xususiyatlarini ilmiy-nazariy jihatdan
ochib berish;

badiiy asarda simvolik obrazlarning demonlashish holatini izohlab, uni yuzaga
keltiruvchi ijtimoiy-hayotiy omillarni, turli janrlarda ifodalanish tamoyillarini
giyosiy-tipologik jihatdan dalillash;

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish bilan Gyotening “Faust” asarida inson qalbi uchun kurash masalasini
ilmiy-estetik jihatdan asoslab, Gyote falsafasi va doktor Faust ruhiyatidagi
evrilishlarning o‘ziga xosliklarini aniglash;

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik mohiyatini hamda Dorian Grey obrazining demonizatsiya jarayonini
Ijtimoiy-psixologik va giyosiy-tipologik tahlil asosida ochib berish.

Tadgigotning obyekti sifatida nemis yozuvchisi Yohann Volfgang Gyotening
“Faust” va ingliz (irland) yozuvchisi Oskar Uayldning “Dorian Greyning portreti”
(The picture of Dorian Gray) asarlari tanlangan.

Tadqgigotning predmeti Yevropa adabiyotining namunalari asosida
demonizatsiya motivining badiiy adabiyotdagi o‘rni va ahamiyatini ilmiy-nazariy
yoritishdan iborat.

Tadgiqotning usullari. Tadgiqot jarayonida ijtimoiy, psixologik, germenevtik
va qiyosiy-tipologik tahlil usullaridan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat bo‘ladi:

Yevropa adabiyotshunosligida demonizatsiya motivining yovuzlik va
tartibsizlik, qo‘rquv va noma’lumlik kabi mavzularda kelishi ochib berilib, badiiy
ifodalanishda demonizatsiya motivi fagat yovuzlik belgisi emas, butun badiiy
matnda mavzu, syujet va personajlar o‘rtasidagi murakkab munosabatlar tizimini
harakatga keltiruvchi fundamental struktura sifatida maydonga chigishi aniglangan;

badiiy asarlarda simvolik obrazlarning demonlashuvi jarayonga sabab
bo‘luvchi ijtimoiy tengsizlik, ma’naviy inqiroz, shaxsiy fojialar kabi hayotiy omillar
hamda ushbu motivning drama, tragediya va fantastika janrlarida syujetni syujetning
dramatik ta’sirini oshirish, konfliktni keskinlashtirish kabi ifodalanish tamoyillari
ochib berilgan;

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish orqali Gyotening “Faust” asarida inson gqalbi uchun kurash asoslab
berilgan. Shuningdek, Gyote falsafasi hamda doktor Faust ruhiyatidagi demonik
evrilishlar dastlab jodugarlik, alkimyo va sehr bilan bog‘liq tarzda tasvirlangan,
keyinchalik esa insonning bilimga changoqgligi va cheksizlik sari intilishi ramziga
aylangani ochib beriladi;

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik mohiyati ochib berilib, Dorian Grey obrazidagi xudbinlik,
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axloqiyatsizlikka moyillik va tashqi go‘zallikka mutlaq bog‘liqlik kabi jihatlar
hamda uning demonizatsiya jarayoni ijtimoiy-psixologik hamda giyosiy-tipologik
nuqtai nazardan tahlil gilingan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

badily adabiyotda obraz yaratish muammosi — arxetip, motiv, simvolik
obrazlarning demonlashish holati, jahon adabiyotida demonizatsiya motivlari ilmiy
asoslandi;

Gyotening “Faust” asarida inson galbi uchun kurashning badiiy talqgini,
adabiyotshunoslikda faustchilik an’analarining shakllanishi va rivojlanish
bosqgichlari, Gyote falsafasining badiiy asardagi aks etishi keng tadqiq qilindi.
Shuningdek, Mefistofel obrazi va doktor Faustning ruhiy o‘zgarishlari bo‘yicha
IImiy izlanishlar amalga oshirildi.

Estetizm adabiyotida inson konsepsiyasi Dorian Grey obrazi misolida tahlil
gilinib, uning badiiy talqini turli aspektlarda o‘rganildi;

ilmiy tadgigot jarayonida ishlab chigilgan tavsiyalar jahon adabiyoti bilan
shug‘ullanuvchi tadgiqotchilar uchun amaliy qo‘llanma bo‘la olishi isbotlandi.

Tadgiqot natijalarining ishonchliligi respublika va xalgaro miqyosdagi
iImiy-uslubiy va ilmiy-amaliy konferensiya materiallari to‘plamlari, OAK
ro‘yxatidagi jurnallar, hamda xorijiy ilmiy jurnallarda chop etilgan magolalar,
xulosalar, taklif va tavsiyalarning amaliyotga joriy etilgani, olingan natijalarning
vakolatli tashkilotlar tomonidan tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Dissertatsiyaning ilmiy
ahamiyati shundaki, adabiyotshunoslikda demonizatsiya motivining rivojlanish
xususiyatlari ilmiy-nazariy asosda tahlil qilinib, bu fenomenning poetik
xususiyatlarini ochib berish, badiiy asarlardagi simvolik obrazlarning demonlashuv
jarayoni va uni yuzaga keltiruvchi ijtimoiy-hayotiy omillarni giyosiy-tipologik
nugtayi nazardan tadqiq etish imkonini beradi; demonizatsiya fenomenining jahon
adabiyotidagi o‘rnini aniglashga xizmat qilib, adabiyot nazariyasi va badiiy tahlil
metodologiyasiga qo‘shimcha nazariy fikrlar taklif giladi.

Tadgiqot natijalarining amaliy ahamiyati uning adabiyot nazariyasi, jahon
adabiyoti va badiiy tahlil fanlariga oid darslik va o‘quv qo‘llanmalarini
mukammallashtirishga, olingan ilmiy xulosalar va tavsiyalar universitetlarning
filologiya va adabiyotshunoslik yo‘nalishlari bo‘yicha o‘gitiladigan kurslarda
foydalanish mumkinligida namoyon bo‘ladi.

Tadgigot natijalarining joriy qgilinishi. logan Volfgang fon Gyote va Oskar
Uayld asarlari misolida Yevropa adabiyotida demonizatsiya motivining o‘ziga xos
o‘rnini tadqiq etish jarayonida olingan ilmiy natija va xulosalar asosida:

Yevropa adabiyotshunosligida demonizatsiya motivining yovuzlik va
tartibsizlik, qo‘rquv va noma’lumlik kabi mavzularda kelishi ochib berilib, badiiy
ifodalanishda demonizatsiya motivi fagat yovuzlik belgisi emas, butun badiiy
matnda mavzu, syujet va personajlar o‘rtasidagi murakkab munosabatlar tizimini
harakatga keltiruvchi fundamental struktura sifatida maydonga chigishi
aniglanganligidan O‘zbekiston davlat jahon tillari universiteti, AQSH departamenti
va O‘zbekistondagi AQSH elchixonasi bilan hamkorlikda 2022—-2024-yillarga
mo‘ljallangan “The English Access Microscholarship Program” — “O‘zbekistonda
oliy va o‘rta maxsus ta’lim tizimi jarayonlarini modernizatsiyalash va kompyuter
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savodxonligini oshirish” mavzusidagi SUZ 280021GR3106-sonli innovatsion
loyihada keng foydalanilgan (O‘zbekiston davlat jahon tillari universitetining 2024-
yil 6-sentabrdagi 01/526-son ma’lumotnomasi). Natijada ushbu loyihada
demonlashuv motivining jahon adabiyotida tutgan o‘rni va uning mashhur asarlarda
go‘llanish mahorati badiiy tahlil gilindi.

badiiy asarlarda simvolik obrazlarning demonlashuvi jarayonga sabab
bo‘luvchi ijtimoiy tengsizlik, ma’naviy ingiroz, shaxsiy fojialar kabi hayotiy omillar
hamda ushbu motivning drama, tragediya va fantastika janrlarida syujetni
dramatiklashtirish, konfliktni keskinlashtirish kabi ifodalanish tamoyillari ochib
berilgan xulosalardan Toshkent davlat igtisodiyot universiteti Samargand filiali
Britaniya Kengashi bilan hamkorlikda dastur va fanlarni ingliz tilida o‘qitish
strategiyasini ishlab chigish va ushbu strategiyani keng joriy etish bo‘yicha milliy
rejani ishlab chigish magsadida 2020-yil 29-oktabrda 224U-sonli “EMI (English as
a medium of instruction)” loyiha doirasida foydalanildi (Toshkent davlat iqtisodiyot
universiteti Samargand filialining 2024-yil 17-sentabridagi 04/1-941-son
ma’lumotnomasi). Natijada, bu loyiha bo‘yicha tayyorlangan resurslar mazmunini
boyitish imkonini berdi.

adabiyotshunoslikda faustchilik an’analarining rivojlanish bosqichlarini
o‘rganish orqali Gyotening “Faust” asarida inson qalbi uchun kurashi asoslab
berilgan, shuningdek, Gyote falsafasi hamda doktor Faust ruhiyatidagi demonik
evrilishlar dastlab jodugarlik, alkimyo va sehr bilan bog‘liq holda tasvirlanishi,
keyinchalik u inson bilimga chanqoqgligi va cheksizlik sari intilish ramziga
aylanganligi ochib berilganligi natijalaridan Samargand viloyat
teleradiokompaniyasida 2024- yilning 18-sentabr kuni efirga uzatilgan “Yoshlar
yurt tayanchi” radio dasturining navbatdagi sonining ssenariysini tayyorlashda
foydalanildi (Samargand viloyat teleradiokompaniyasining 2024-yil 20-sentabrdagi
01-07/256-son ma’lumotnomasi). Natijada, ilmiy tadgigot materiali dasturni ingliz
tilini o‘rganuvchilar orasida Yevropa adabiyotiga bo‘lgan gizigishlarini, ularning
badiiy obraz hagidagi bilimlarini eng so‘nggi ilmiy yangilik bilan boyitishga xizmat
qildi.

Oskar Uayldning “Dorian Greyning portreti” asarida inson konsepsiyasining
adabiy-estetik mohiyati aniglanib, Dorian Grey obrazidagi xudbinlik,
axloqiyatsizlikka moyillik va tashqi go‘zallikka mutlaq bog‘liglik kabi jihatlar
hamda uning demonizatsiya jarayoni ijtimoiy-psixologik va giyosiy-tipologik nugtai
nazardan dalillanganligidan Qarshi davlat universitetida 2021-2023-yillarda amalga
oshirilgan SUZ-800- 21GR-381 “Reinforcing English Language competence at
Karshi State University” nomli xalqaro grant loyihasi doirasida foydalanildi (Qarshi
davlat universiteti 2024-yil 18-oktabrdagi 03/3304-son ma’lumotnomasi). Natijada,
Yevropa adabiyotshunosligida demonizatsiya motiviga oid nazariy fikrlar
o‘rganildi, uning mohiyatidagi oziga xos poetik xususiyatlar ilmiy-nazariy jihatdan
asoslandi.

Tadgiqot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 4 ta
xalgaro va 2 ta respublika ilmiy-amaliy anjumanlarida muhokama gilingan.

Tadqiqot natijalarining e’lon qilinganligi. Tadgigot mavzusi bo‘yicha jami
13 ta ilmiy ish chop etilgan. O°zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Oliy attestatsiya komissiyasi tomonidan doktorlik dissertatsiyalarining
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asosly ilmiy natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 7 ta maqola,
jumladan 4 ta respublika va 3 ta xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxati va 154 sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati asoslangan, magsad va
vazifalari, obyekti va predmeti aniglangan. Respublika fan va texnologiyalarining
ustuvor yo‘nalishlariga mosligi ko‘rsatilgan, uning ilmiy yangiligi, ilmiy va amaliy
ahamiyati ta’kidlangan, ishonchliligi, amaliyotga joriy etilganligi, aprobatsiyasi,
nashr qilingan ishlar, dissertatsiyaning tuzilishi va hajmi haqida ma’lumotlar
keltirilgan.

Dissertatsiyaning birinchi bobi “Adabiyotshunoslikda demonizatsiya
motivining taraqqgiyot bosqgichlari” deb nomlangan bo‘lib, ushbu bobda
adabiyotshunoslikda obrazlar tizimi, arxetip va motivlar tahlili, jahon adabiyotida
demonizatsiya motivining rivojlanish bosqgichlari, badiiy asarlarda demonik
obrazlarning semiotik ma’nolari kabi masalalarga to“xtalib o‘tilgan.

Bobning birinchi fasli “Adabiyotshunoslikda obrazlar tizimi va ularning
iIlmiy-nazariy asoslari: arxetip va motivlar tahlili” deb nomlanib, ushbu faslda
demonik obrazlarning inson ongida mavjud bo‘lgan umumiy arxetiplar bilan
bog‘ligligi, ularning badiiy talqinda qanday shakllanishi, o‘quvchining assotsiativ
tafakkuriga ganday ta’sir gilishi hamda ularning ma’naviy-estetik mazmuni ilmiy —
nazariy jihatdan yoritiladi.

Adabiyotshunoslikda obraz — vogelikni fagat san’atga xos usulda
o‘zlashtiradigan va o‘zgartiradigan xarakterlovchi estetik kategoriyadir. Shu bilan
birga, ma’lum vagt va makon uchun mavjud bo‘lgan real narsaning hissiy jihatdan
aniq, to‘liq amalga oshirilgan va yetuk fazilatlariga ega bo‘lgan vogelikning badiiy
tasviridir — deya e’tirof etiladi. Shuningdek, badiiy asarda ijodiy gayta yaratilgan har
ganday vogea ham obraz deb yuritiladi.® Mazkur konsept ikki xil (keng va tor)
ma’nolarni ifodalab, keng ma’noda yozuvchining g‘oyalari va hissiyotlarini o‘z
ichiga olgan hayot manzarasini ifodalaydi. Tor ma’noda esa badiiy asarda
tasvirlangan inson siymosini anglatadi’. Obrazda ijodiy fikr subyektiv va obyektiv
idrok bilan hamohanglikni tashkil etadi.

Kanadalik adabiyotshunos Nortrop Fray, Yungning g‘oyalari ta’sirida, “Tanqid
anatomiyasi” asarida arxetiplar va motivlardan foydalanish masalasini chuqur tahlil
qgilib, kengaytirgan. U adabiyotning ushbu tushunchalar tizimi sifatida garalishi
mumkinligini ta’kidlab, ularning umumiy tuzilishini yoki “mitos”ni shakllantirishni
asoslab beradi®. N. Fray ushbu takrorlanadigan obraz va mavzularni turli janrlarga
ajratadi, har biri o‘ziga xos motivlar to‘plamiga egaligini batafsil yoritadi®. N. Fray
nazariyasiga ko‘ra, arxetipik motivlar adabiy asarlarning asosiy tarkibiy gismlari
bo‘lib, ularni madaniy va tarixiy chegaralardan mustagil ravishda bog‘lovchi vosita
sifatida xizmat giladi.

& Quronov D. Adabiyot nazariyasi asoslari. — Toshkent: Akademnashr, 2017. — B. 90.

" Quronov D. Adabiyot nazariyasi asoslari. — Toshkent: Akademnashr, 2017. — B. 91-92.

8 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.11.2024]
° Frye N. Anatomy of Criticism: Four Essays. — Princeton: Princeton University Press, 1957. — P. 110.
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Ingliz adabiyotida “fojia qahramoni” arxetipi badiiy obrazlarni shakllantirishda
go‘llaniladigan umumiy strukturalar va narrativ modellarning namoyon bo‘lishini
tahlil etishga imkon beruvchi muhim adabiy fenomen hisoblanadi. Ingliz
adabiyotining eng yorqin vakillaridan biri Shekspirning “Hamlet” va “Makbet”
pyesalarida fojiali gahramon arxetipi batafsil yoritiladi; Hamletning ikkilanishi va
garor gabul gilishdagi sustkashligi hamda Makbetning haddan tashqgari ambitsiyasi
va hokimiyatga bo‘lgan ochko‘zligi ularning halokatiga olib keladi.

Ushbu arxetip taqdir va irodani tanlash motivi bilan chambarchas bog‘liqg
bo‘lib, inson tabiati hamda axlogiy murakkabliklarni tahlil etishga xizmat giladi *°.
Bundan tashqari, ingliz adabiyotida arxetiplar va motivlardan foydalanish nafagat
badiiy obraz yaratish usuli, balki o‘quvchining ongsiz hissiy va ma’naviy tajribasiga
ta’sir ko‘rsatish vositasi sifatida ham namoyon bo‘ladi. Yungning nazariyasiga
ko‘ra, ushbu elementlar o‘quvchilarga inson tajribasi va hissiyotlari bilan bog‘liq
umumiy tajribalarni eslatishi tufayli ta’sir ko‘rsatadi hamda hikoyani yanada
gizigarli va ommabop giladi®!.

O‘zbek olimlari tomonidan badiiy obrazga berilgan ta’rif va izohlar bugungi
kunda ushbu yo‘nalishda izlanish olib borayotgan yosh tadgigotchilar uchun muhim
metodik asos bo‘lib xizmat gilmoqda. Hotam Umurov fikriga ko‘ra, obraz so‘zining
kelib chiqishi slavyan tillariga mansub bo‘lib, olim so‘zning kelib chiqish tarixi
bo‘yicha quyidagicha izoh keltiradi: “Obraz so‘zi ‘raz’— ‘chiziq’ so‘zidan olingan
bo‘lib, raz so‘zidan razit — chizmoq, yo‘nmoq, o‘ymog va undan obrazit - chizib,
o‘yib, yo‘nib shakl yasamoq so‘zi yasalgan. Obrazitdan obraz umuman o‘yilgan
tasvir kabi tushunchalar hosil gilingan™*2,

Jahon adabiyotshunosligida arxetip hagidagi dastlabki tushunchalar turli
tadgiqotlar natijasida shakllangan bo‘lib, ularning barchasi ilmiy jihatdan e’tiborga
loyiqdir. Shunga garamay, arxetipning yagona ilmiy ta’rifi mavjud emas. Rus
adabiyotshunos olimlaridan S. S. Averintsev, A. S. Kozlov, E. A. Meletinskiy, A.
M. Panchenko, 1. P. Smirnovlar adabiyotshunoslikda arxetip tushunchasi ustida
tadgiqotlar olib bordilar. Bu olimlar safiga o‘tgan asrning oxirlarida A. Yu.
Bolshakova, E. Yu. Vlasenko, A. A. Faustov va G. V. Yakushevalar ham
go‘shildilar.

Mashhur shveytsariyalik psixolog va faylasuf K. G. Jung XX asrning
boshlarida bu iborani ilmiy qo‘llanishga kiritgan olimlardan biri deya e’tirof
etiladi*®. Tadgigotchining ta’kidlashicha, ushbu atama dastlab fagat psixologik
faoliyat doirasida qo‘llanilgan. Mifologlar, folklorshunoslar va adabiyotshunoslar
esa XX asrning o‘rtalariga qadar ushbu tushunchani o‘z ilmiy tadqiqotlarida deyarli
qo‘llamaganlar.

Arxetip atamasining etimologik kelib chigishini tahlil gilganimizda, uning
yunon tilidan olingani aniglandi: arche — “boshlang‘ich” va typos — “namuna”.
Boshqgacha aytganda, bu tushuncha “prototip” yoki “protoform” ma’nolarini

10 Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.

11 Jung C.G. The Archetypes and The Collective Unconscious. — Princeton: Princeton University Press, 1959. — P. 65.
12 Umurov H. Adabiyotshunoslik nazariyasi. — Toshkent: A. Qodiriy nomidagi xalg merosi nashriyoti, 2004. — B. 33
13 Bnacenko E.IO. TIpo6iemMa apXeTHIIOB M apXETHIIMYECKUX 00Pa30B B JIUTEPATypOBeAeHuY. // CUOUPCKUIA HAay4HbI
BectHuK. - 2011. — C. 181-189.
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anglatadi. K. G. Jung “Kollektiv ongsizlik arxetiplari haqida” asarida arxetiplarni
eng gadimgi, ibtidoiy turlar sifatida talgin qilib, ularni gadim zamonlardan beri
mavjud bo‘lgan universal tasvirlar deb hisoblaydi hamda kollektiv ongsizlikning
asosiy substansiyasi sifatida ko‘rsatadi*. Yugqoridagi tadgigotchilarning fikrlariga
asoslanib, arxetiplarni aniglash usullaridan biri ularni hikoya, afsona, yashirin
ta’limot yoki ertak bilan bog‘liq holda o‘rganish mumkin degan xulosaga kelindi.
K. G. Jungning ta’kidlashicha, arxetipik tasvirlar va motivlar o‘zaro bog‘lig
bo‘lmagan turli mifologiyalar hamda san’at yo‘nalishlarida ham uchraydi. Ularni
mif, yashirin ko‘rsatma yoki ertaklar bilan tagqoslash orqgali ajratib olish usuli ham
mavjud. Shu o‘rinda olim fikrining o‘zgacha talginini ham keltirishimiz mumekin,
arxetipik tasvirlar va motivlarning, masalan, toshgin yoki dunyoning oxiri hagidagi
afsonalar odamlarning ijodiy fikrlash jarayonlarini shakllantiruvchi umumiy
mexanizmlar orgali, bir-biriga bog‘lig bo‘lmagan mifologiyalar va badiiy sohalarda
paydo bo‘lishini tasvirlash magsadga muvofiq bo‘ladi.

Umuman olganda, arxetiplarning ahamiyati shundaki, ular inson ongida
tanishlik va tegishlilik hissini shakllantirish orgali madaniy va badiiy tafakkurning
uzviyligini ta’minlaydi. Arxetiplarning bu xususiyati o‘quvchilarga metafora va
mavzuni tasvirlashda vogealar ganday bo‘lishini oldindan bilish imkonini beradi.
Ular ma’lum bir makon va zamonga tegishli obraz yoki motivda asar poetikasi xalq
talabiga mos ravishda gavdalangan arxetiplar bilan shakllangan ko‘rinishda
namoyon bo‘ladi.

Bobning “Jahon adabiyotida demonizatsiya motivining rivoejlanishi” deb
nomlangan ikkinchi faslida demonizatsiya motivining jahon adabiyotidagi
rivojlanishi turli davrlar va madaniyatlar nugtai nazaridan tahlil qilinadi.
Shuningdek, demonizatsiya motivining gadimgi diniy va mifologik manbalardan
boshlanib, keyinchalik gotika, romantizm, realizm, modernizm va postmodernizm
davrlarida ganday shakllanganligi ko‘rsatilgan.

Demonizatsiya motivi jahon adabiyotida turli madaniyatlar va mifologiyalarda
chuqur ildiz otgan bo‘lib, u ko‘p ming yillar davomida tadqiq etilayotgan hamda
doimiy ilmiy izlanishlarni talab giladigan mavzudir. Gotika madaniyati bo‘yicha
xalgaro migyosda tan olingan yetakchi ingliz olimi Devid Punter gotika janrini
ko‘pincha demonizatsiyani ijtimoiy tartibning buzilishi hamda bostirilgan
go‘rquvlarning gayta yuzaga chigishining ramzi sifatida talqin gilish nazariyasini
ilgari suradit®.

Adabiyotda garama-garshi kuchlar, jumladan, yaxshilik va yovuzlikning
to‘gnashuvi hamda inson tabiatining gqorong‘u jihatlarini tadqiq etishda jin obrazlari
ko‘pincha g‘ayritabiity mavjudotlar yoki yovuz kuchlar sifatida talgin gilingan.
Qadimgi Mesopotamiya mifologiyasi adabiyotda demonizatsiyaning birinchi gayd
etilgan holatlaridan birini o‘z ichiga oladi. Keltirilgan manbalarda jinlar ko‘pincha
koinotning o‘rnatilgan tartibiga tahdid soluvchi, tartibsiz va buzg‘unchi mavjudotlar
sifatida tasvirlangan. Ular noma’lumlik va insoniyat sivilizatsiyasi chegaralaridan
tashqgarida mavjud bo‘lgan xavf-xatarlarning ramziy timsoli sifatida talgin gilingan.

14 [Our K. I'. Apxerun u cumsoin / CocT. u Betym. cT. A.M. Pyrkesuua. — M.: «Kanou+» POOU «Peabunurauusy»,
2015.-C. 336.
15 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana. 19.10.2024]
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Qadimgi Mesopotamiya mifologiyasida demonizatsiya jarayoni adabiyotda
yovuzlik va tartibsizlikni tushuntirishning dastlabki shakllaridan biri sifatida
namoyon bo‘ladi. Jinlar (demonik mavjudotlar) kosmik tartibga garshi chigadigan,
insoniyat uchun xavf tug‘diradigan va noma’lumlikni ifodalovchi yovuz kuchlar
sifatida tasvirlangan. Bu jarayon adabiyotda yaxshilik va yovuzlikning garama-
garshiligini aks ettirishning dastlabki namunalaridan biri sifatida ham ko‘riladi.

Demonizatsiya motivi ingliz adabiyotida boshgalarning fargliligi, qo‘rquv va
noma’lumlik kabi mavzularni o‘rganish uchun kuchli vosita sifatida ishlatilgan. Bu
motiv o‘ziga xos tarixga ega bo‘lib, aynigsa, Gotika an’analarida, ijtimoiy qo‘rquv
va axlogiy dilemmalarni ifodalash uchun foydalanilgan. Ingliz yozuvchisi, Mary
Shellining “Frankenshteyn” va Bram Stokerning “Drakula” kabi asarlarida ingliz
adabiyotidagi demonizatsiya konseptini batafsil yoritib kitobxonga yetkazgan.
Olimning ushbu asaridagi hayvon fagat jamiyat tomonidan emas, balki uning
yaratuvchisi Viktor Frankenshteyn tomonidan ham demonlashtirilgan holati
tasvirlangan. Ushbu demonizatsiya noma’lumlik va nazoratsiz ilmiy intilishning
ehtimoliy ogibatlari go‘rquvini o‘zida mujassam ettiradi. Shu bilan birga, olim
hayvonning demonlashtirilishi, ma’rifatning qorong‘u tomoni, bilim izlashning
axlogiy va ijtimoiy halokatga olib kelishi mumkinligini tanqid giladi?®.

Xuddi shunday, “Drakula” asarida asosiy qahramon yovuzlikning timsoli,
Viktoriya Angliyasining axlogiy va ijtimoiy vaziyatlarini tangid giladigan
demonlashtirilgan gahramon sifatida tasvirlangan. Stokerning demonizatsiya
motividan foydalanishi ushbu davrning jinsiylik, immigratsiya va an’anaviy
gadriyatlarning ingirozi bilan bog‘lig go‘rquvlarini tashqi ko‘rinishda namoyon
etadi'’.

Adabiyotda demonizatsiya motivining genezisi asosan ilk diniy va mifologik
matnlarga borib tagaladi; ushbu davrda jinlar yovuzlik va betartiblik timsoli sifatida
talgin gilingan. Qadimiy motivlar madaniy o‘zgarishlar natijasida adabiy asarlarga
moslashtirilib, inson tajribasining qorong‘u jihatlarini o‘rganishda kuchli ramzlar
sifatida xizmat giladi.

“Jin” konseptiga islom adabiyotida quyidagicha ta’rif keltiriladi: iroda erkinligi
va yaxshilik va yomonlik o‘rtasida tanlov qilish qobiliyatiga ega bo ‘lgan
g ‘ayritabiiy, tutunsiz olovga asoslangan mavjudot”. Ular ko‘p hollarda turli
shakllarda va ko‘rinishlarda namoyon bo‘ladigan mavjudoddir va shu bilan birga
insonlarning ruhiyatiga o‘rnashib olib, ularni yo‘ldan ozdiradi deya tavsiflanadi.
Mugaddas dinimizda Kkeltirilishicha, iblis motivi va insonlar o‘rtasida doimo
kurashda mustahkam turish, ularga yengilib qolmaslik ta’kidlanadi.

Jinlar G‘arb adabiyotida inson tabiatining gorong‘u va yorug‘ tomonlari
o‘rtasidagi kurashning, ichki ziddiyatlarning kuchli timsoli sifatida gavdalantiriladi.
Gyotening “Faust” kabi adabiy klassikalarda va Nil Geymanning “Qum odam”
hikoyalarida ushbu atamalar ko‘p hollarda gahramonlarning iroda va xarakterlarini
sinovchi mavjudotlar sifatida tasvirlanadi.

16 Shelley P.B. Prometheus Unbound. — London: C. J. Ollier, 1820. — P. 244,

17 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.10.2024]

18 Husniddinov Z. Islom Ensiklopediyasi. — Toshkent: O‘zbekiston milliy ensiklopediyasi Davlat ilmiy nashriyoti,
2004. - B. 152.
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Demonizatsiya motivi borasidagi yalpi fikrni aytganda, jahon adabiyotidan
tortib to sharq badiiy asarlarida ham, inson mavjudligining nozik tomonlarini va
yaxshilik va yomonlik o‘rtasidagi abadiy ziddiyatni tekshirishning samarali usuli
sifatida tahlilga tortiladi. Mualliflar bu yovuz kuchlarni jinlar sifatida tasvirlash
orqali inson psixologiyasi, axloqi va ma’naviyatining yuksakligi borasida
tadgigotlarning natijalari bilan o‘rtoglashishlari mumkin. Demonizatsiya motivi
uzoq vagtdan beri tadgigotchilarni hayratga solib kelgan jahon adabiyotida
takrorlanayotgan muammo sifatida izlanuvchilarning asosiy muhokamasiga
aylangan. Yozuvchilarning ba’zi personajlarni iblislar yoki yovuz odamlar sifatida
gavdalantirilishi turli maqgsadlarga xizmat qiladi, masalan, ijtimoiy go‘rquvni
tasvirlash, axlogiy saboqglar berish yoki shubha yaratish kabilar shular jumlasiga
Kiradi.

Quyidagi jadval demonizatsiya motivining turli davrlardagi talginini aks
ettiradi. Unda har bir davrda demonik obrazlarning shakllanishi o‘ziga xos ijtimoiy,
madaniy va falsafiy kontekstlarga bog‘lig bo‘lib, bu jarayon adabiyotda turlicha
namoyon bo‘lgani ko‘rsatilgan.
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. Gomer
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Demonizatsiya motivi uzog vaqt davomida jahon adabiyotida takrorlanib
kelayotgan muammolardan biri bo‘lib, tadgigotchilarning diggat markazidagi asosiy
tahlil obyekti sifatida namoyon bo‘lgan.Yozuvchilarni ba’zi personajlarni
tasvirlashda iblislar yoki yovuz odamlar sifatida gavdalantirish uchun turli
magsadlarga xizmat giladi, masalan, ijtimoiy go‘rquvni tasvirlash, axlogiy saboglar
berish yoki shubha yaratish kabilar shular jumlasiga kiradi.

Bobning “Badiiy asarlarda demonik obrazlarning semiotik ma’nolari va
ularning estetik-psixologik funksiyalari” deb nomlangan uchinchi faslida badiiy
asarlarda simvolik obrazlarning demonik o‘zgarishi, bu o‘zgarishlarning adabiyotda
aks etishi, demonizatsiya orqali qgahramonlar, obyektlar va landshaftlar g‘ayritabiiy
yoki yovuz shakllarga aylanishi, shuningdek, bu o‘zgarishlarning ijtimoty,
psixologik va axloqgiy ziddiyatlar orgali tasvirlanishi hagida tahlil gilingan.

Badily asarlarda simvolik obrazlarning demonik transformatsiyasi
adabiyotshunos olimlar tomonidan inson tasavvurining g‘ayritabily va qorong‘u
jihatlarini aks ettiruvchi murakkab estetik tushuncha sifatida talgin gilinadi. Badiiy
adabiyot tarixidan ma’lumki, asrlar davomida rassomlar ilohiylikdan tortib
nopoklikkacha bo‘lgan turli ma’nolardagi voqea-hodisalarni avlodlarga yetkazish
uchun ramziy tasvirlardan foydalanganlar. Biz bunday ramzlarni shaytoniy
shakllarga aylanishini rassomning yovuzlik haqgidagi talgini, shuningdek, ularning
his-tuyg‘ularini qo‘zg‘atish va an’anaviy e’tiqodlarga qarshi kurashish istagining
aksi sifatida ko‘rishimiz mumkin. Ushbu iblis o‘zgarishining mashhur misollaridan
birini Ieronymus Boschning “Dunyo zavqlari bog‘i” asarida uchratamiz. Ushbu
asarning mazmuni, Bosch grotesk va fantastik mavjudotlar bilan to‘ldirilgan
syurreal va dahshatli manzarani tasvirlashdan iborat. Asarning markaziy gismida
turli xil gedonistik harakatlar bilan shug‘ullanadigan o‘ralgan va buzilgan figuralar
bilan indulgensiya va ortigcha tartibsizlik holatlari tasvirlangan gismlarini ham
ko‘rish mumkin. Shu bilan birga, hayvonlar va inson qiyofalari kabi ramziy
tasvirlardan foydalanish jinnilik va la’natga tushishni ko‘rsatadigan iblis shakllariga
aylanadi. Badiiy asarlardagi shaytoniy o‘zgarishlarning yana bir misolini Fransisko
Goyaning asarlarida, xususan, uning “Los Caprichos”*® nomli romanida o‘z aksini
topadi. Ramziy obrazlarning iblisona shakllarga aylanishida Goyaning alohida
xizmati shundan iboratki, jamiyatdagi buzuglik hagidagi sharhini, shuningdek,
uning g‘ayritabily narsalarga bo‘lgan maftunkorligini yoritishga xizmat qiladi. Shu
jumladan, Zdislav Beksinski va X. R. Giger kabi ijodkorlar bezovtalik va qo‘rquv
hissini uyg‘otish uchun ramziy tasvirlardan foydalangan holda dahshat, ilmiy
fantastika va fantaziya elementlarini birlashtirgan hayratlanarli va o‘zga dunyoviy
obrazlarni yaratganlar.

Adabiyotda simvolik obrazlarning demonizatsiyasi ko‘pincha an’anaviy
qadriyatlar va me’yorlarni sinash yoki ularni buzishga xizmat giladi, aynigsa,
ezilgan guruhlarni tasvirlashda Amerikalik adabiyotshunos va shoira, feministik
adabiy tangidchisi, feministik nazariya va psixoanalitik tangid sohalarida sermahsul
ijod gilgan Sandra Gilbert va Indiana universitetining ingliz tili va ayollar
tadqiqotlari bo‘yicha taniqli professori Syuzan Gubar o‘zlarining “Teshikdagi ayol”

19 https://book.oxu.uz/web/kitoblar/152371402.pdf [Murojat etilgan sana:19.10.2024]
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asarida XIX asr adabiyotidagi ayol gahramonlarning demonizatsiyasi patriarxal
hokimiyat tuzilmalarini mustahkamlash uchun tez-tez qo‘llaganligini ta’kidlaydilar.
Ushbu demonizatsiya ayollarni irratsional, xavfli yoki axlogiy buzilgan sifatida
tasvirlash orgali ularni boshgarish va cheklashga xizmat gilgan?.

O‘zbek adabiyotshunos olimlaridan O.Kayumov, D. Tog‘ayeva, .
Eshonqulov, D. Quvvatova, T. L. Rahmonova izlanishlarida badiiy obrazlar talgini,
demonologik hikoyalarning hususiyatlari borasida mazmunli izlanishlar olib
borilgan va o‘zbek adabiyotshunosligining yangi ilmiy manbaalar bilan boyitilishiga
hissa qo‘shganlar.? Umuman olganda, badiiy asarlarda ramziy obrazlarning iblisona
o‘zgarishi jjodkorlar uchun inson tajribasining qorong‘u tomonlarini o‘rganish,
shuningdek, yaxshilik va yomonlik haqidagi an’anaviy tushunchalarga qarshi
kurashishda kuchli vosita bo‘lib xizmat qiladi. Rassomlar tanish ramzlarni shaytoniy
shakllarga aylantirib, kitobxonlarni o‘zlarining qo‘rquv va tashvishlariga qarshi
turishga taklif qiladigan, bezovta qiluvchi va o‘ylantiradigan asarlar yaratishi
mumekin.

Dissertatsiyaning ikkinchi bobi“Gyotening “Faust” asarida inson qalbi
uchun kurash masalasi” deb nomlangan bo‘lib, bu bobda adabiyotshunoslikda
faustchilik an’analarining badily maydonga chiqishi, Gyote falsafasining badily
asarlardagi aksi, Gyote ijodida Mefistofel va doktor Faust obrazlarining evrilish
jarayonlari hagida so‘z yuritiladi.

Bobning “Adabiyotshunoslikda faustchilik an’analarining badiiy
maydonga chiqishi va rivejlanish bosqichlari” deb nomlagan birinchi faslida
Faustchilik an’analarining tarixiy rivojlanishi va badiiy talginlari, shuningdek,
falsafiy va axlogiy muammolarning badiiy asarda aks etishi hamda insonning ilmga
bo‘lgan cheksiz intilishlari va axloqiy qgarorlar o‘rtasidagi kurashni tahlil qiladi.

Oz jonini ilm va kuch evaziga shaytonga sotgan Faust hagidagi hikoya turli
adabiy an’analar orqali o‘zgarib, har bir zamonning axloqiy, ma’naviy va
ekzistensial dilemmalarini aks ettirgan.

Gyotening “Faust” tragediyasi inson qalbi uchun kechadigan murakkab
kurashni badiiy-falsafiy jihatdan chuqur tadgig giluvchi asar sifatida namoyon
bo‘ladi. Ushbu kurash ezgulik va yovuzlik, ma’naviy kamolot va nafsiy ehtiros,
ilohiy hagigat va shaytoniy vasvasa o‘rtasidagi garama-garshilik sifatida aks
ettiriladi.

Kristofer Marloning 1604-yilda yozilgan “Doktor Faustus” asari ingliz
adabiyotida Faust afsonasining eng gadimgi va ta’sirchan badiiy talginlaridan biri
sifatida e’tirof etiladi. Marloning asarida tagiglangan bilimga intilish jarayonida
haddan tashqari zaiflik va manmanlikka berilgan olim arxetipi tasvirlanadi. Natijada
u o‘z gururining ogibatlari bilan yuzlashadi. Marlo Faust obrazini Renessans

20 Gilbert, S., & Gubar, S. (1979). The Madwoman in the Attic: The Woman Writer and the Nineteenth-Century
Literary Imagination. Yale University Press. — P. 314

2L Qayumov O. O‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O°zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. O°zbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
Toshkent, 2010. — B. 47; Quvvatova D. O°zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar 0’zbek folklori epik motivlarining o ‘zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.
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davridagi garama-garshi munosabatlarni aks ettiruvchi gahramon sifatida tasvirlab,
ilm izlash va insoniy ambitsiyalar chegaralarini tangidiy tahlil giladi??. Marloning
talgini kelajakdagi Faust mavzularini adabiyotda o‘rganish uchun zamin yaratdi.
Faustiy bitim, ya’ni shayton bilan tuzilgan kelishuv, qahramonning halokatiga olib
kelib, shaxsiy ambitsiyalarni amalga oshirish jarayonida yuzaga keladigan axlogiy
va ma’naviy ziddiyatlarning kuchli badiiy timsoli sifatida namoyon bo‘ladi. Ingliz
adabiyotida ushbu motiv turli shakllarda aks etib, xususan, Shekspirning “Makbet”
tragediyasida Makbet ham Faust singari hokimiyatga cheksiz intilishi natijasida
fojiali gqismatga duchor bo‘ladiZ.

Faustchilik an’analarining rivojlanish jarayonlarini tahlil gilishda, avvalo,
g‘arb adabiyotshunoslarining tadqigotlariga murojaat qilib, ularni misollar asosida
tahlil gilamiz. Verfel asarlaridagi Faustian motivlarini o‘rganishda “Faustiylik va
“Faustona” tushunchalarini farglash kerak?*. Olimning fikriga ko‘ra, “faustiylik”
atamasi ko‘pincha faustiylik afsonasi bilan bog‘liq holda keng ma’noda qo‘llaniladi.
U Faust bilan bog‘lig g‘oyalar, gadriyatlar va falsafiy jihatlarni ifodalashi mumkin,
jumladan, bilimga intilish, ambitsiya, hokimiyat va muvaffagiyatga tashnalik kabi
tamoyillarni oz ichiga oladi. Ushbu omillar, odatda, shayton bilan tuzilgan bitim
yoki axlogiy murakkabliklarga sabab bo‘ladi. “Faustona” yoki “Faustian” atamasi
Faust personaji bilan bog‘liq hodisalarni tasvirlash uchun go‘llanilib, uning shaxsiy
xususiyatlari yoki hayotidagi muhim vogealarga ishora gilishi mumkin. “Faustona”
tushunchasi Faustning adabiy gahramon sifatidagi xususiyatlari va harakatlarini,
jumladan, bilimga intilish hamda maqgsadlarga erishish yo‘lida tavakkal gilishni aks
ettiradi. Bunda “faustiylik™ kengroq, falsafiy ma’noga ega bo‘lsa, “faustona” asosan
aniq adabiy obraz va uning xususiyatlari bilan bog‘ligq”.

J. Golts va X. Shverte tadgigotlariga tayanib aytish mumkinki, “Faustian”
tushunchasi jahon adabiyotida Faust obrazi bilan bog‘liq barcha jihatlarni
ifodalaydi. Jumladan, gunoh gilishdan qo‘rgish, tabularni buzish, shayton bilan
do‘stlashish va u bilan ahdlashish, uning so‘zlariga quloq tutish hamda shu asosda
jasorat ko‘rsatish — bularning barchasi Uyg‘onish davrida Germaniyada paydo
bo‘lgan Faust afsonasining mazmun-mohiyatini tashkil etgan.?® Shvertening
so‘zlariga ko‘ra?®, “Faustian” atamasi dastlab neytral egalik ma’nosiga ega bo‘lib,
Faust obraziga tegishli barcha jihatlarni ifodalagan. XV11 asr va XVIl11 asr boshlarida
yaratilgan Faust hagidagi talginlarda uning obrazi qo‘rquv va ogohlantirish ruhida
tasvirlanganligi sababli, dastlab “faustiy” tushunchasi salbiy mazmunga ega
bo‘lgan.

“Faust” asarining gahramoni mashaqgqatli bilim yo‘lini bosib o‘tgan va chin
dildan izlanishga intilgan shaxs sifatida tasvirlanadi. Mefistofel obrazi esa insonning

22 Marlowe C. Doctor Faustus. — London: Thomas Bushell, 1604. — P. 75-83.

23 Bloom H. Shakespeare: The Invention of the Human. — New York: Riverhead Books, 1996. — P. 57.

24 Bonoxurnna H.U. ®ayctuanckue MOTHBBI B TBopuecTse ®panna Bepdens: aBropedepar aucc. ... Kaui. GUiIoIN.
Hayk. — Exarepun0ypr, 2019. — C. 19-20.

2 Tompi M. MaycT u haycTHAHCKOE: aKTyasbHbIE aCTIEKTHI OJHOH moneMuku. // Bamruiickuii (pumonoruyeckuii
Kypbep. — 2009. - Ne 7. — C. 85-96.
Bhttps://www.researchgate.net/publication/326903030_Klaus_M_Schmidt_Faust_Mittelalterliche_Legende_-
_Moderner_Mythos_In_Kunstler_Dichter_Gelehrte_Hrsg_v_Ulrich_Muller_und_Werner_Wunderlich_Unter_Mitar
b_v_Margarete_Springeth Redaktion_Bettina_Hatheyer E
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ma’naviy-axlogiy sinovlarini namoyon giluvchi asosiy kuch sifatida gavdalanadi. U
Faustni dunyoviy ehtiroslar, hokimiyat, sevgi va lazzatlar bilan aldashga harakat
giladi. Birog Gyotening nuqgtayi nazariga ko‘ra, inson doimiy izlanish va intilishda
bo‘lsa, yovuzlik ta’siriga to‘lig berilib ketmaydi. Shu sababli asarning final gismida
Faust Mefistofelning hiylalariga hamda dunyoviy illatlarga garshi turib, oxir-ogibat
0°z ruhining najot topishiga erishadi.

G. G. Ishimbayevaning tasnifi N. R. Lenkova tomonidan “XX asr ingliz
adabiyotida faustiy mavzu” nomli dissertatsiyada keltirilgan.?” Faustian matnlar 1.
F. Shinkning “Doktor Faust” hamda N. Lenauning “Faust” asarlarida aks etgan
bo‘lib, K. Mannning “Mefistofel” kitobida esa ushbu tasvirlarning har bir madaniy
rivojlanish bosgichida doimiy dolzarbligi alohida ta’kidlanadi.?® Xuddi shu holat va
o‘xshash jihatlar M. Frishmutning “Jahon adabiyotida Faust turi” maqolasida hamda
G. V. Yakushevaning “XX asr vasvasalarida Faust” monografiyasida ham tahlil
gilingan.

Bobning ikkinchi fasli “Gyote falsafasining tadrijiy bosqichlari va badiiy
asarlardagi aksi” deb nomlangan bo’lib, Gyote falsafasining asosiy g‘oyalari,
ularning “Faust” asaridagi ifodasi. asardadi dualistik garashlar, yaxshilik va
yovuzlikning o‘zaro kurashi, shuningdek, Gyotening san’at va borliq haqidagi
falsafiy qarashlariga bag’ishlangan.

Gyote falsafasining ahamiyatli jihati shundaki, uni o‘rab olgan aglni
materiyadan, tanani esa ruhdan ajratuvchi dualistik tafakkurga garamay, u
pirovardida insonning individ sifatida birligiga va tabiat bilan hamohangligiga
ishongan. Uning falsafiy tafakkurining asosiy mazmunini “jamiyatda faqat
yaxshilikka va yaxshi insonlar sari intilish” tashkil etgan.?® Gyotening fikricha, inson
va tabiat ikki alohida olam bo‘lsa-da, ularning rivojlanishi va yo‘nalishi umumiy
universal gonunlar asosida boshgariladi. U inson tabiatga garshi emas, balki ikkalasi
bir butunlikni tashkil etadi, deb ishongan. Shu o‘rinda aytish joizki, Gyotening
“Faust” asari nafaqat badiiy asar, balki insoniy holatni chuqur falsafiy tadqiq etuvchi
asardir. Olimning intilish, ikkiyuzlamachilik va ma’no izlash haqidagi g‘oyalari
hikoyaga chuqur singdirilgan bo‘lib, “Faust” asari nafaqat Germaniyada, balki ingliz
va amerika adabiy an’analariga ham ta’sir ko‘rsatgan.

Bizning tadqiqotimiz markazida turgan Gyotening “Faust” asarida asosiy
falsafiy tamoyil “Streben” — ya’ni intilish konsepsiyasi hisoblanadi. Gyotening
nuqgtayi nazariga ko‘ra, insoniyat mohiyati doimiy intilishda, cheksiz bilim izlashda,
o‘zini rivojlantirishda va hayotning mazmunini anglashda mujassam. Ushbu g‘oya
Faust obrazida namoyon bo‘lib, u doimo mavjud imkoniyatlardan ko‘proq narsaga
intiladigan, bezovta inson ruhining timsoli sifatida gavdalanadi. Gyotening Fausti
ilhomlantiruvchi va ogohlantiruvchi obraz bo‘lib, u bilim izlashning gadrli, ammo
xatarli ekanini ham ko‘rsatadi.*® Gyote falsafasining ingliz adabiyotiga ta’siri
romantik shoirlar ijodida kuzatilishi mumkin. Ular ham individual va

27 Jlenxkosa H.P. ®aycTnanckas TeMa B aHIJIMHCKOM uTepaType XX Beka: aBToped. auce. ... KaHiu. QUIoI. HayK. -
Camapa, 2017. - C. 12.

2 Ilop T.A. “@aycr” U.B. Tere u pycckas nureparypa XX Beka: MOTHBBI, 00pa3bl, UHTepHpeTanuu. // ABTOped.
JMCC. ... KaH1. ¢puioia. Hayk. - ExarepunOypr, 2009. — C. 4.

2Wilkinson E.M. Willoughby L.A. Goethe: Poet and Thinker. — London: Methuen, 1962. —P. 11.

30 Goethe J. W. Faust: Part One. — Tubingen: Cotta, 1808.
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transsendentsiyaga intilish mavzularini o‘rganganlar. Uilyam Vordsvort insonning
tabiat bilan alogasi va ruhiy to‘lagonlikka intilishi hagidagi izlanishlarida Gyotening
intilishni inson mavjudligining asosiy qismi sifatida ta’kidlashini aks ettiradi.
Vordsvortning she’riyati ko‘pincha hayotning ma’nosi magqsadlarga erishishda
emas, balki aynan izlanishning o‘zida ekanligini ta’kidlaydi.3* Ingliz
romantizmining yana bir muhim arbobi Persi Bisshe Shelli ham Gyotening falsafasi
bilan bog‘lig mavzulardan oz ijodida foydalangan. “Zanjirband Prometey” asarida
Shelli zulmga qarshi go‘zg‘olon hamda intellektual va ruhiy erkinlikka intilish
goyalarini o‘rganadi. Bu g‘oyalar Gyotening Faustini jamiyat va din tomonidan
qo‘yilgan cheklovlarga garshi kurashayotgan obraz sifatida aks ettiradi.®.

Gyote insoniyatga cheksiz mehr va ishonch bilan garab, uning qudratini
ulug‘laydi va ayni paytda ojizligidan iztirob chekadi. “Faust” tragediyasi insonning
ruhiy imkoniyatlarini tahlil etishga bag‘ishlangan. Asarning tuzilishiga e’tibor
qaratilsa, u she’riy shaklda yozilgan bo‘lib, ikki gismdan iborat tragediyadir.
Klassitsizm an’analariga muvofiq, “Faust” “Bag‘ishlov”, “Teatr muqaddimasi” va
“Arshi a’lodagi debocha” bilan boshlanadi. Mugaddimada san’atga turlicha
garashlar aks etib, gizigchi, shoir va muzey direktorining suhbati orgali yoritiladi.
Shoir “Haqiqiy san’at avlodlarga meros bo‘lib qoladi” degan nuqtayi nazarni ilgari
suradi, qiziqchi esa “Bugungi yoshlarni xursand gilish muhim, zamonga mos bo‘lish
esa kichik ish emas” deb hisoblaydi. Muzey direktori esa san’atning asosiy vazifasi
sarguzasht ruhini uyg‘otish, ko‘zga zavq, dilga esa quvonch bag‘ishlashdan iborat
bo‘lishi kerakligini ta’kidlaydi. “Faust” asarida Gyote san’at to‘g‘risidagi ana
shunday falsafiy garashlariga asoslangan bo‘lib, shoir Faust timsolida o‘zining inson
va borlig hagidagi garashlarini bayon giladi.

Bobning “Gyote ijodida Mefistofel va Doktor Faust obrazlarining evrilish
jarayoni” deb nomlangan uchinchi faslida Gyotening “Faust” asaridagi Mefistofel
va Doktor Faust obrazlarining ruhiy va falsafiy evrilishi, Mefistofel obrazining iblis
sifatidagi ijobiy va salbiy tomonlari, Faustning magsadga erishish yo‘lidagi ichki
kurashlari tasvirlanadi va tahlil etiladi.

Turli adabiyotlardagi Faustian syujeti, yerdagi inson borlig‘idagi “yovuzlik”,
“Ilohiy” va “Shaytoniy” obrazlar, bugungi kunda ham dolzarb bo‘lib qolmoqda.
Qadimgi masalning Gyote versiyasi, bir vaqtning o‘zida shubhasiz optimistik
(oldindan belgilangan, “ma’rifiy”’) va polisemantik-ramziy (“ochiq”) yakuni bilan
Mefistofel va Faust obrazlarining bir gator zamonaviy moslashuvlarini keltirib
chigardi, ularning ziddiyatlari, yarashuvlari tasvirlangan. Turli janrlarda tagdim
etilgan muloqot, hamkorlik yoki o‘zaro janjal hayotning mazmuni, erkinlik
chegaralari, taraqqiyot tarixiga oid abadiy savollarga oydinlik kiritishga yoki hech
bo‘lmaganda yangicha tarzda talqin etilishiga xizmat qiladi. Fidoyilarning foydasi,
“ayol” va “erkaklik”, “tabily” va “ma’naviy”, “oqilona” va ‘“hissiy” tamoyillar
o‘rtasidagi munosabatlar, jasorat yoki “tinchlik” qonuniyligi va boshqalar ham
Mefistopel obrazi va Doktor Faust gahramonlari orgali kitobxonga tushunarli tarzda
yetkazilgan.

31 Abrams M.H. The Mirror and the Lamp: Romantic Theory and the Critical Tradition. — Oxford: Oxford University
Press, 1971. — P. 366.
32 Shelley P. B. Prometheus Unbound. — New York: D.C. Heath & Co, 1820. — P.189.

20



Mefistofel asrlar davomida turli adabiy asarlarda, aynigsa, logan Volfgang fon
Gyotening “Faust” asarida tasvirlangan murakkab personajlardan biridir. Badily
adabiyotda Mefistofel obrazi ko‘pincha vasvasaga uchragan shayton yoki jin sifatida
tasvirlangan, u odamlarni o‘z ruhi evaziga kuch yoki bilim olishga bo‘lgan intilishi
bilan Faustian bitimlar yoki savdolashishga undaydi.

"Mefistofel xarakterining asosiy jihatlaridan biri sifatida turli talginlarda uning
ruhiy holatidagi o‘zgarishlarga e’tibor qaratish lozim. Ayrim talginlarda u inson
qalbini buzuq yo‘lga boshlovchi va halokat sari yetaklovchi mutlag yovuz kuch
sifatida tasvirlanadi. Biroq, boshqa izohlarda Mefistofel o‘zining motivlari va
istaklari bilan murakkabroq xarakter sifatida tasvirlanib, kitobxon ommasiga
yetkazilgan.

Bizning diqqatimizni tortgan qahramon, Gyotening “Faust” asaridagi
Mefistofel obrazidir®*. U o‘zida an’anaviy e’tiqodlarni shubha ostiga qo‘yishni
mujassam etgan ayyor va manipulyator xarakterga ega bo‘lgan gahramon sifatida
gavdalanadi. Bu obrazga Gyotening “Faust” asarida, asosiy gahramonning
e’tiqodlari va gadriyatlariga qarshi kurashuvchi, uni bilim va istaklari chegaralarini
o‘rganishga undaydigan shaxs sifatida gavdalantiriladi. Asar davomida, Mefistofel
o‘zgarishlarga uchraydi va adib uning xarakteridagi insoniy xususiyatlarini ochib
beradi. Dastlab, u hamdardlik ko‘rsatishni boshlaydi va keyinchalik, hatto, oz
harakatlarining ogibatlaridan afsuslanadi, bu uning ruhiyatida jiddiy murakkablikni
ko‘rsatadi.

Asarning boshidan to oxirigacha Mefistofelning Faust bilan o‘zaro munosabati
yaxshilik va yomonlik o‘rtasidagi dinamik harakatning ta’sirini ochib beradi va shu
bilan birga uning xarakteridagi nozik tabiatini ham tasvirlaydi. U Faustning ustozi
bo‘lib, uni o‘z-o‘zini kashf qilish va o‘zgartirish yo‘lida boshqarganligi ham
ta’kidlanadi. Asar davomida Faust o‘zining axloqiy ikkilanishlari va istaklari bilan
kurashish jarayonlari, Mefistofel oz fe’1-atvori uchun u tarafda bo‘lib xizmat qiladi,
uning e’tiqodlariga garshi chigadi va uni ichki jinlarga garshi turishga undaydi.

Doktor Faustning Mefistofel ta’siri ostidagi ruhiy evrilishlari adabiy tanqidning
markaziy nuqgtasiga aylangan. Erich Heller, zamonaviy nemis adabiyotini
o‘rganishida, Mefistofel tomonidan yuzaga kelgan Faustning ichki kurashi erkin
iroda, axloq va yovuzlik tabiatiga oid kengroq falsafiy savollarni aks ettiradi, deb
ta’kidlaydi. Hellerning fikriga ko‘ra, Faustning sayohati nafaqat tashqi
harakatlardan, balki uning istaklari, qo‘rquvlari va ambitsiyalari bilan ichki
kurashlardan iborat bo‘lib, bu Mefistofel tomonidan manipulyatsiya qilinib, uning
ruhiy halokatiga olib keladi®*. Faust obrazidagi bu psixologik “Faust” asarini tahlil
gilish uchun boy matn holiga keltirilib, ingliz va amerika adabiyotidagi o‘xshash
mavzularni tasvirlashda ta’sir ko‘rsatgan.

Doktor Faust xarakteri Gyotening “Faust” asarida tasvirlangan adabiyotning
fojiali siymosi sifatida gavdalanadi. Faust obraziga batafsil yondashsak: u cheksiz
bilim va kuch evaziga shayton Mefistofel bilan shartnoma tuzgan olim. Faust

33 Bloom H. The Western Canon: The Books and School of the Ages. — Californa: Harcourt Brace & Company, 1994.
-P67.

34 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
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ruhiyatidagi burilishlar asarning dramatik keskinligi va axlogiy noanigligida
markaziy o‘rin tutadi. Doktor Faustning ruhiyatidagi evrilishlar, asarning so‘nggi
qismlarida Faust o‘z qilmishlariga chuqur pushaymonlik va umidsizlik hissini
boshdan kechirganlik holatlari yuz berganligida ko‘rishimiz mumkin. Borgan sari
uning ruhiyatidagi burilishlar fojiali tarzda avjiga chiqadi, chunki u 0‘z mag‘rurligi
va takabburligi bilan taslim bo‘lish jarayoniga yetib keladi va oxir-ogibat ilohiy
hokimiyatga garshi bo‘ysunishning yakuniy harakatida o‘z taqdirini muhrlaydi®®.

Faust ruhiyatidagi evrilishlar va burilishlar uning fojiali trayektoriyasini
belgilab beruvchi ezgulik va yovuzlik, iroda erkinligi va taqdirning murakkab o‘zaro
ta’sirini ta’kidlash uchun dramatik vosita bo‘lib xizmat giladi. Oxir-oqibat, Doktor
Faust nazoratsiz ambitsiyalarning xavf-xatarlari va ezgulik yo‘lidan adashish xavfi
hagida ogohlantiruvchi asar sifatida talgin etiladi. Uning ruhiy evrilishlari va
burilishlari inson tajribasining zamirida yotgan yorug‘lik va zulmat, aql va istak
o‘rtasidagi doimiy kurash haqida kuchli eslatma bo‘lib xizmat qiladi.

Dissertatsiyaning uchinchi bobi “Oskar Uayldning “Dorian Greyning
porteti” romanida inson qalbining demonlashuvi” deb nomlangan bo‘lib,
estetizm adabiyoti, inson konsepsiyasining Dorian Grey obrazi orgali ifodalanishi,
Dorian Grey obrazining demonizatsiyasi va axlogiy ingirozi, asardagi obrazlarning
simvolik ahamiyatiga bag‘ishlanadi.

Bobning birinchi fasli “Estetizm adabiyotida inson konsepsiyasining Dorian
Grey obrazi orqali ifodalanishi” deb nomlanib, Estetizm adabiyotida inson
konsepsiyasi, Oskar Uayldning “Dorian Greyning portreti” asarida ushbu
konsepsiyaning ifodalanishi, Dorian Grey obrazi orqali insonning go‘zallikka
intilishi va bu yo‘ldagi axloqiy tanazzuli badiiy jihatdan tahlil gilingan.

Mazkur asar nafaqat Estetizm harakatining badily in’ikosi, balki uning
mutlaglashtirilishi va chegarasiz qo‘llanilishining tanqgidiy talginidir. Estetizm
harakati “san’at — san’at uchun” tamoyiliga asoslanib, go‘zallik va estetik
tajribalarni axloqiy hamda ma’naviy qadriyatlardan ustun qo‘yishni targ‘ib etgan.
Uayldning bosh gahramoni Dorian Grey ushbu falsafaning mujassamlanishi sifatida
tasvirlanib, hayotini mutlag estetik zavq va tashqi go‘zallikni saglab golishga
bag‘ishlaydi. Dorianning asar davomida kechgan ichki transformatsiyasi estetizmni
axlogiy mezonlardan ajratishning salbiy ogibatlarini badiiy talgin orgali ochib
beradi. Dastlab u beg‘ubor go‘zallik timsoli sifatida tasvirlanib, rassom Bazil
Xolluord tomonidan san’atning ideal shakli sifatida e’tirof etiladi. Biroq Dorian lord
Genri Uottonning hedonistik garashlariga tobora ko‘proq moyillik bildirgan sari,
hayotni axlogiy cheklovlardan holi, fagat estetik zavq va lazzatlanish manbai sifatida
gabul gila boshlaydi. Uning obrazi inson tabiatini aks ettirib, estetik yo‘l bilan
mukammallikka intilish jarayonida axlogiy tamoyillarni inkor etish ganday og‘ir
ogibatlarga olib kelishini namoyon etadi. Natijada, Dorian shaxsiy ingiroz va
ma’naviy tanazzulga yuz tutadi, bu esa estetizm falsafasining mutlaglashtirilishi
ortidan keladigan halokatli natijalarga ishora giladi.

3 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
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Uayldning Dorian Grey obrazida Valter Paterning estetik garashlari sezilarli
darajada namoyon bo‘ladi. “Uyg‘onish” asarida Pater hayotni kuchli his-tuyg‘ular
bilan yashash, go‘zallik va estetik tajribalarni iloji boricha to‘lig idrok etish
g‘oyalarini ilgari suradi. Biroq, Uayld Dorian obrazi orgali bu garashlarga tangidiy
munosabat bildiradi. Dorian estetizm tamoyillarini mutlago gabul qilib, go‘zallik va
lazzatlanish izlashni hayotining bosh mezoniga aylantiradi. Natijada, bu jarayon uni
axlogiy va ruhiy ingirozga olib keladi. Shu tariga, Uayldning asari insonning axlogiy
mas’uliyatdan voz kechib, faqat estetik zavq izlashining xavf-xatarlarini yoritadi,
hamda Estetizm mutlag darajaga yetganida inson hayotining axlogiy mazmuni
yo‘qolishi mumkinligini ta’kidlaydi.®.

Yugorida ta’kidlanganidek, estetizm adabiyotida inson konsepsiyasi go‘zallik
va estetik gadriyatlar bilan uzviy bog‘liqg bo‘lib, bu garash inson ma’naviyati va
axloqiy mezonlariga ta’sir qiluvchi muhim omil sifatida namoyon bo‘ladi. Estetik
nazariyaga ko‘ra, inson hayotining asosiy magsadi go‘zallikni yaratish va uni
baholashdan iboratdir. Mazkur ogim namoyondalari va tarafdorlari hayotning har
bir jabhasida, shu jumladan san’at, moda, me’morchilik va ijtimoiy hayotda
go‘zallikni izlashga intiladilar. Uolter Pater va Oskar Uayld kabi yozuvchilar bu
nazariyaning eng yirik vakillaridir. Pater o‘zining “Studies in the History of the
Renaissance” asarida estetizmning asosiy tamoyillarini yoritib, “san’at san’at
uchungina” tamoyilini ilgari suradi va shu g‘oya bilan mashhur bo‘ladi.

Oskar Uayld estetizm tamoyillarini nafagat o‘z hayotida, balki “Dorian
Greyning portreti” asarida ham aks ettiradi. Uning garashlariga ko‘ra, go‘zallik
hayotning eng oliy shakli bo‘lib, estetik tajriba inson mavjudligining asosiy
magsadlaridan biri hisoblanadi”®’. Mazkur go‘zallikka intilish esa insoniy
gadriyatlarni chetlab o‘tishga olib keladi. Dorian Grey obrazi orgali Uayld fagat
estetika va yuzaki go‘zallikka yo‘naltirilgan hayot kechirish xavfini o‘rganadi.
Dorianning tinimsiz zavq olishga intilishi va mas’uliyatdan qochishi ma’naviy
tanazzulga va o‘z-o‘zini yo‘q gilishga olib keladi. Dorian Grey obrazi o‘quvchilarni
axlogiy tamoyillari va ichki mazmundan mahrum bo‘lgan hayotga intilishning
bo‘shligi va befoydaligidan ogohlantiruvchi gissa bo‘lib xizmat giladi.

Bobning ikkinchi fasli “Dorian Grey obrazining demonizatsiyasi va axlogiy
inqirozi” deb nomlanib, ushbu fasl Dorian Greyning portreti orgali uning ichki
“demon”ini va axloqiy o‘zgarishlarini tahlil gilish orqali go‘zallik, yosh va axloqiy
gadriyatlar haqgidagi fikrlarni ifodalaydi. Shuningdek, Dorian Grey portreti orgali
uning ichki dunyosidagi salbiy o‘zgarishlar, estetik ideal va axloqiy qoidalar
o‘rtasidagi murakkab munosabatlarni o‘rganadi.

Dorian Greyning demonlashuvi Oskar Uayldning estetik va falsafiy
izlanishlarida nazoratsiz hedonizmning axlogiy ingirozga olib keluvchi halokatli
ta’sirini ochib beruvchi markaziy jihat sifatida namoyon bo‘ladi. Dorian axlogiy
cheklovlardan voz kechib, mutlaqg lazzatlanish tamoyiliga asoslangan hayot kechirar
ekan, uning tashqgi ko‘rinishi o‘zgarmay qoladi. Birog, uning portreti — ruhiy
holatining ramziy aksidir — uning ma’naviy tanazzulini tobora aniqroq ifodalay

3 pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252.
37 Wilde O. The Picture of Dorian Gray. — London: Ward, Lock & Co., 1890. — P. 18.
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boshlaydi. Beg‘ubor insonning asta-sekin yovuzlik timsoliga aylanishi axloqiy
tamoyillardan voz kechishning halokatli ogibatlarini yorituvchi chuqur falsafiy
tafakkur mahsuli sifatida talgin etiladi. Dorianning yovuzlikka tushishi insoniy
empatiyadan uzoglashishi, shafqatsizlik va manipulyatsiya gilishga bo‘lgan
tayyorligi bilan tasvirlanadi. Kristofer Nassaar o‘zining Uayld ijodiga oid
izlanishlarida, Dorianning o‘zgarishi faqat tashqi ta’sirlar natijasi emas, balki uning
buzuglikka moyilligining aks etishi ekanini ta’kidlaydi®®. Asarda Dorian lord Genri
falsafasining jozibasiga duch kelganidan keyin, hissiy lazzatlar bilan bog‘liq
hayotga garshi turishga godir emasligi ko‘rsatiladi. Uning yovuzlikka aylanishi asta-
sekin sodir bo‘ladi, bu bir gator axloqgiy goidalarni buzish orgali belgilab, oxir-oqibat
yovuzlikning eng yuqgori darajasiga — gotillikka — yetadi.

Oskar Uayldning “The portrait is a mirror of his soul, reflecting his inner
demons rather than his external appearance”® (“Portret uning ruhi oynasi bo‘lib,
tashqi qiyofasidan ko‘ra ichki iblisligini aks ettiradi.” — A.Z.) bu so‘zlar Dorian
Greyning portreti uning ichki dunyosini, ma’naviy tanazzulini va ichki ziddiyatlarini
aks ettirishini ifodalaydi. Asar gahramoni go‘zallik va yoshlikka erishish uchun
axlogiy qadriyatlardan voz kechadi. Yozuvchi Davisning so‘zlariga ko‘ra, bu
jarayon uning portretida “a living testament to his moral corruption”® (“uning
axloqiy buzuqligining tirik guvohi” — A.Z.) tarzida tasvirlanadi.

Dorian Greyning portreti uning ruhiy holatidagi salbiy o‘zgarishlarni aks
ettiradi. Smithning fikriga ko‘ra, Uayldning “The transformation of Dorian Gray’s
portrait highlights Wilde ’s exploration of the duality of human nature”*! (“Dorian
Greyning portretidagi o ‘zgarish Oskar Uayldning inson tabiatining ikki tomonlama
mohiyatini tadgiq etishini yoritib beradi.” — A.Z) degan so‘zlari orgali, portretning
o‘zgarishi Dorian Greyning ichki duallik va demonlashuvini ko‘rsatadi.

Dorian Grey obrazining demonlashuvi, avvalo, uning axlogiy gadriyatlardan
voz kechishi bilan bevosita bog‘liqdir. Asar go‘zallik va yoshlikka haddan tashgari
intilishning ruhiy va axloqiy ogibatlarini tanqidiy nugtai nazardan o‘rganadi. Uayld
Dorian Greyning portreti romanida inson tabiatining ichki ziddiyatlarini yoritib,
estetik ideal va axloqiy mas’uliyat o‘rtasidagi murakkab garama-qarshilikni ochib
tashlaydi. Ushbu asar orgali muallif tashqi joziba va ichki axlogiy gadriyatlarning
ko‘pincha bir-biriga zid bo‘lishi mumkinligini namoyon etadi. “Dorian Greyning
portreti” gotik adabiyotning yuksak namunalaridan biri sifatida e’tirof etiladi.
Asarda bosh gahramon Dorian Grey tasvirlanib, u rassom Bazil Xolluord tomonidan
chizilgan maftunkor portretiga mahliyo bo‘ladi. Lord Genrining falsafiy ta’siri
ostida Dorian abadiy yoshlik va go‘zallik evaziga oz ruhini fido gilishga rozi
bo‘ladi. Shu bilan u ikki xil hayot kechira boshlaydi: bir tomondan, shaxsiy hayotida
istaklarini hech ganday axloqiy cheklovlarsiz gondiradi, boshga tomondan esa
jamiyat oldida obro‘-e’tiborli shaxs sifatida gavdalanadi. Dorianning portreti uning
ma’naviy inqirozi va axloqiy tanazzulini aks ettira boshlagach, u o‘zining

3 Nassaar C. Into the Demon Universe: A Literary Exploration of Oscar Wilde’s “The Picture of Dorian Gray”. —
Yale University Press, 1974. — P. 115.

3 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. —P. 251

40 Davis J. Oscar Wilde and the Aesthetic Movement. — New York: Routledge, 2007. — P. 67.
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iIkkiyuzlamachiligini saglab qolishga qodir bo‘lmaydi. Natijada, Dorian portretni
pichoglash orgali o‘zining buzuq hayotidan golgan izlarni yo‘q qilishga urinadi,
birog bu harakat uning o‘limi bilan yakunlanadi.

Ko‘plab tangidchilar, jumladan, Josep Karol va Don D’ Ammassa, ushbu asarni
inson tabiatining murakkab jihatlarini ochib beruvchi muhim adabiy asar sifatida
baholaydilar®?. Asarda gahramonlar ko‘pincha axlogiy ingirozga uchraydilar yoki
jamiyat talablariga moslashish maqgsadida o‘z shaxsiyatlarida o‘zgarish va
moslashuvchanlik namoyon qiladilar. Ushbu jarayon gotik adabiyotga Xxos
elementlar orqgali tasvirlanadi. Dorian Grey obrazining demonlashuvini tahlil
gilishda asarning markaziy g‘ayritabiiy jihatini hisobga olish muhimdir. Ushbu
gayritabily elementni shakllantirishda asosiy rol Bazil Holluord tomonidan
chizilgan Dorian Greyning portretiga tegishlidir. Portret nafagat hikoyaning mistik
asosini yaratadi, balki uning ta’sirchanligini oshirib, o‘quvchini fantastik olamga
sho‘ng‘ishga undaydi.

Bobning “Dorian Greyning portreti” asarida portretning simvolik
ahamiyati” deb nomlangan uchinchi bobida asarda tasvirlangan portret va boshga
obrazlarning asar rivojidagi o’rni, Gyotening “Faust” va Uayldning “Dorian
Greyning portreti” asarlaridagi demonik bitim, inson nafsining cheksizligi hamda
yo‘ldan uruvchi obrazlar orqali aks etgan axloqiy inqiroz va qahramonlar
tanlovining fojiali ogibatlari tahlil gilinadi.

“Dorian Greyning portreti” asaridagi portret nafagat syujet vositasi, balki
Uayldning ikkiyuzlamachilik, buzilish, san’at va hayot o‘rtasidagi munosabatlarni
o‘rganish orqali markaziy ramz bo‘lib xizmat qiladi. Asar davomida portret
Dorianning ruhi moddiy ko‘rinishga ega bo‘lib, uning axloqiy tanlovlarining
ogibatlarini aks ettiradi, uning tashqi ko‘rinishi esa vaqt va gunoh izlaridan
saglanadi.

Portretning ramziy ahamiyati Dorian obrazining hagigiy holatini aks ettirish
qobiliyatida, uning tashqi ko‘rinishi orqali saglab qolinayotgan aldovga zid keladi.
Donald Loulerning asar tahliliga ko‘ra, portret “ruhning ko‘zgusi” vazifasini o‘taydi,
bu esa Uayldning Viktoriya jamiyatiga nisbatan kengroq tangidiga mos keladi“,
San’at inson o°zligini aks ettirishga xizmat qilishi mumkinligi haqidagi g‘oya, uning
axloqiy haqiqatlarni ochib berish kuchiga ega ekanligini ko‘rsatadi.

Uayld portretni Dorianning mavjudligi bilan bog‘liq ikkiyuzlamachilikni
o‘rganish uchun ishlatadi — uning jamoat personaji va shaxsiy gunohlari o‘rtasidagi
bo‘linishni ko‘rsatadi. Dorian tobora axloqiy jihatdan buzilgan harakatlarni amalga
oshirar ekan, portret uning harakatlarining jismoniy ogibatlarini aks ettiradi va har
bir gunoh bilan yanada jirkanch bo‘lib boradi. Portretning ushbu o‘zgarishi Dorian
yashirishga urinayotgan axloqiy buzilishning vizual ifodasi bo‘lib xizmat qiladi,
asarning aldov va ko ‘rinishlarga asoslangan hayotning xavflari hagidagi mavzularini
kuchaytiradi.

Portret, shuningdek, axloqiy chegaralarsiz hayotning ta’sirini ifodalovchi
metafora sifatida ham xizmat qiladi. Dorianning o‘z harakatlarining oqibatlarini

42 Carroll J. Aestheticism, Homoeroticism, and Christian Guilt in The Picture of Dorian Gray. // Philosophy and
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gabul gilishdan bosh tortishi, uning gunoh va aybini portretga tashqgi tarzda aks
ettirishga olib keladi, bu unga yosh go‘zalligini saqlab qolish imkonini beradi, ammo
uning ruhi buziladi. Bu ko‘rinish va haqigat o‘rtasidagi tafovut Dorianning halokati
bilan yakunlanadi, chunki uning gunohlari ko‘pligi unga og‘ir bo‘lib qoladi va u
portretni yo‘q qilishga urinadi, bu esa 0‘z navbatida o‘zining halok bo‘lishiga zamin
yaratadi.

Yohann Volfgang Gyotening “Faust” va Oskar Uayldning “Dorian Greyning
portreti” asarlari o‘rtasidagi bog‘liglik turli falsafiy, axloqiy va estetik jihatlarga
asoslanadi. Ikkala asarda ham inson istaklari, ma’naviy inqiroz va abadiy yoshlik
yoki bilim uchun qilingan shartnoma markaziy mavzu sifatida namoyon bo‘ladi.
Ushbu asarlarni bir-biriga tutashtiruvchi asosiy nugta asar gahramonlarining
demonik bitimi hisoblanadi. Gyotening “Faust” asarida bosh gahramon Doktor
Faust cheksiz bilim va qudratga ega bo‘lish uchun o°‘z jonini Mefistofel bilan
shartnoma orqali fido giladi. Oskar Uayld asaridagi Doriyen Grey esa abadiy yoshlik
va go‘zallikka erishish evaziga o‘z qalbini “shaytoniy bitim” orqali yo‘qotadi. Har
ikki asarda ham asosiy qahramon oz nafsining quliga aylanadi va vaqt o‘tishi bilan
bu tanlovning fojiali qurbonlariga aylanishadi.

Ushbu asarlarning yana bir umumiy o‘xshash jihati shundaki, inson nafsining
cheksizligi va uning fojiali ogibatlari natijasida asar bosh gahramonlari axloqiy
inqirozga yuz tutishadi. Ya’ni, Faust ilmiy bilimsizlikdan chiqish va yangi
haqgiqatlarni anglash yo‘lida ko‘plab axloqiy muammolarga duch keladi. Dorian
Grey esa umrboqiy yoshlik va go‘zallik, hayot lazzatlaridan bahramand bo‘lish
istagiga berilib, axlogiy tubanlikka botadi.

XULOSA

1. Yevropa adabiy jarayonida motiv tushunchasi muhim rol o‘ynaydi. Biroq,
ushbu atamaning yagona talgini mavjud emasligi mazkur konsepsiyaning
tadgigotidagi dolzarb muammo sifatida garaladi. Adabiyotshunoslikda motiv
konsepsiyasi turli madaniy va ijtimoiy omillar bilan bog‘liq bo‘lib, uning yagona
talgini mavjud emas. Bu esa turli nazariy maktablar va yo‘nalishlar orasida mazkur
tushunchaning har xil talgin qilinishiga sabab bo‘ladi. Zamonaviy rus
adabiyotshunosligida motiv adabiy asarning markaziy mohiyati sifatida talgin
qilinsa, Yevropa an’analarida u asarning g‘oyaviy va estetik komponenti sifatida
ko‘riladi.Ushbu tafovutlarni bartaraf etish motivning nafagat mazmunini, balki
uning badiiy asarlarning umumiy strukturasi va semantik tizimidagi o‘rnini yanada
anigroq belgilashni talab giladi. Shu bilan birga, mazkur atama zamonaviy tadgigot
yondashuvlari nugtayi nazaridan dolzarbligini saglab qoladi.

2. Badily asarlarda simvolik obrazlarning demonik o°zgarishi dramatik
keskinlik yaratish hamda voqgealar rivojlanishida muhim narrativ texnika
hisoblanadi. Demonlashuv motivi esa adabiyotda inson ruhiyatidagi ichki
ziddiyatlar va tajribalarni chuqurroq yoritish imkonini beradi. Gyotening
“Faust”idagi Mefistofel va Uayldning “Dorian Greyning portreti”’dagi portret
timsoli o‘quvchida ichki hissiyotlar va konfliktlarni uyg‘otib, syujetni yanada
dinamik giladi. Bu texnika o‘quvchini hodisalar rivojiga jalb etib, obrazlarning ichki
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dunyosini chuqurroq ochib berishga xizmat qgiladi. Shu bilan birga, obraz badiiy
asarlarning hissiy ta’sirini oshirishda kuchli vosita sifatida o‘zini namoyon etadi.

3. Insonning shayton bilan kelishuvi motivi hayot mazmuni hamda yaxshilik
va yomonlik tajribasini anglash imkonini beradi. Ushbu motiv insoniyat tarixidagi
eng gadimiy adabiy timsollardan biri bo‘lib, turli adabiy janrlarda keng uchraydi.Bu
motivning Gyotening “Faust” asaridagi talqini shaxsning bilimga intilishi va bu
yo‘lda ma’naviy qarorlarni qabul qilish qiyinchiliklarini aks ettiradi. Ushbu
motivning kengaytirilgan tahlili shuni ko‘rsatadiki, insonning shayton bilan
kelishuvi uni axlogiy va ruhiy sinovlardan o‘tkazib, hayot mazmunini yangicha
anglash imkoniyatini beradi. Bu esa, o‘z navbatida, badiiy asarning universalligi va
ko‘p ma’noliligini ta’minlaydi.

4. Gyote falsafasi inson o‘z-o‘zini kashf gilish, bilim va donolikka intilish
bilan bog‘liq bo‘lib, “Faust” asarida murakkab tarzda ifodalangan. Gyote
falsafasining markazida insonning hayot mazmunini anglash yo‘lidagi izlanishlari
turadi. “Faust” asarida Gyote inson va tabiatning birligi, shuningdek, insonning
bilimga bo‘lgan intilishi orqali erishadigan ma’naviy kamoloti g‘oyasini ilgari
suradi. Asardagi Mefistofel obrazi shaytoniy kuchlarning vakili sifatida emas, balki
insonning ichki ziddiyatlarini sinovdan o‘tkazuvchi timsol sifatida namoyon bo‘ladi.

5. Gyotening “Faust” asarida dualistik inson tabiati va san’atning
o‘zgartiruvchi kuchi chuqur ifodalangan. Dualizm tushunchasi Gyote falsafasida
asosiy o‘rinlardan birini egallaydi. “Faust” tragediyasi orqali u ezgulik va yovuzlik,
ruh va materiya, bilim va his-tuygular o‘rtasidagi ziddiyatlarni ifoda etadi. Asar
insoniyatning bu muammolarni hal gilishdagi azaliy kurashini aks ettiradi va badiiy
ijodning inson ruhini boyitishdagi imkoniyatlarini yoritadi. Gyotening asarida ushbu
dualizm san’at vositasida inson ruhining imkoniyatlarini chuqurroq anglashga yo°l
ochadi.

6. Inson kontseptsiyasi estetizm adabiyotida go‘zallik va estetik gadriyatlar
orgali yoritiladi. Estetizm go‘zallikni inson hayotining mazmuni va magsadi sifatida
talgin qiladi. Oskar Uayldning “Dorian Greyning portreti” asarida bu g‘oya
go‘zallikning ijobiy va salbiy jihatlarini ko‘rsatib beradi. Asarda Dorian Grey obrazi
orgali insonning go‘zallikka intilishi va bu yo‘ldagi axlogiy tanazzuli tasvirlanadi.
Bu konsept estetizmning inson ruhiyatiga ta’sirini o‘rganishda muhim manba
hisoblanadi.

7. Dorian Grey obrazi orgali go‘zallikka intilishning axloqiy ogibatlari chuqur
yoritilgan. Uayld o‘z gahramoni orqali fagat tashqi go‘zallikka qaratilgan e’tibor
insonning ma’naviy tanazzuliga olib kelishini ko‘rsatadi. Dorianning oz portreti
orgali ichki ziddiyatlari va buzilish jarayonlarini ko‘rsatish orgali Uayld badiiy
estetikadan axloqiy mas’uliyatni ajratib olishning xavflarini ta’kidlaydi.

8. Dorian Greyning portreti uning ichki demonlari va axlogiy o‘zgarishlarini
ramziy ifoda etadi. Portret Dorianing ichki dunyosidagi salbiy o‘zgarishlarni
ifodalab, uning ichki va tashqi giyofasi o‘rtasidagi keskin tafovutni namoyon
etadi.Bu timsol insonning axloqiy mas’uliyatni chetlab o‘tganida yuzaga keladigan
ogibatlarni o‘rganishda muhimdir. Uayld ushbu obraz orqali estetik go‘zallikning
inson ma’naviyatiga bo‘lgan ta’sirini chuqur yoritib beradi.
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9. “Dorian Greyning portreti’da portret kuchli ramz sifatida asar mazmunini
boyitadi va uning murakkabligini oshiradi. Portret Dorian Grey o‘z hayoti davomida
gilgan xatti-harakatlari va qarorlarining ma’naviy va axloqiy oqibatlarini aks
ettiradi. Uayldning badiiy uslubi orgali ushbu ramz asarga falsafiy chuqurlik va
universallik bag‘ishlaydi. Bu ramz o‘quvchini go‘zallik va axlogiy qoidalar
o‘rtasidagi murakkab munosabatlarni anglashga undaydi. Shu tariga, “Dorian
Greyning portreti” nafaqat estetik ideal va axloqiy mas’uliyat to‘gnashuvi, balki
inson tabiatining ichki ziddiyatlarini yorituvchi chuqur falsafiy asar sifatida
namoyon bo‘ladi.
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BBEJIEHUE (aBTOopedepat nokropckoii nucceprauuu (PhD))

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl Auccepranuu. B mMupoBom
JUTEPATYPOBEJACHUH TMPOTUBOCTOSIHUE J00pa U 37a (QopMHUpYyeTCs KaKk OJIUH U3
OCHOBHBIX KpPUTEPHUEB pa3BUTHUS XYJOXKECTBEHHOIO MbIIUIeHUs. KopHU 3TOro
IPOTUBOPEYHS] YXOIAT B JUTEPATYypy AHTUYHOIO IMEPHUOJA M OCTAIOTCS BaXKHOMN
TEMOH B JTUTEPATYPHO-3CTETUYECKOM CO3HAHUU MOCIEAYIOMUX 3MoX. OCOOEHHO B
YCIOBUSX TJ0OaNu3alnuu, NU(PPOBOM KyJIbTYpbl M YCHUJICHHS MEXKKYJIbTYPHOTO
Juanora BHYTPEHHsIS TyXOBHasi OopnOa 4elioBeKa, €ro HPaBCTBEHHBIM BHIOOP U
JYXOBHBIE TOMCKM HAXOJAT IIyOOKOE OTpa)K€HUE B HCKYCCTBE, B YACTHOCTH, B
XYJ0’)KECTBEHHOW JUTEepaType. DTa CUTyalus OOYCJIOBIMBAET HEOOXOIUMOCTb
aHaJM3a COBPEMEHHOW HHTEpHpeTaluu o0pa3oB Ao0pa W 351a, a TaKkKe HUX
¢unocodckux M ICTETUUECKUX TpaHCPopMaluil. DcTeTudecKas WHTEpIpeTarys
no0pa M 371a, UX BBIPAXKEHUE YEpe3 XYA0XKECTBEHHbIE 00pa3bl M NPOSBICHUE B
COBPEMEHHOM JIUTEPATYpPHOM KOHTEKCTE TpeOyeT aHaliu3a C KOHILENTYaJbHBIX,
JMHTBOKYJIBTYPHBIX M KOTHUTUBHBIX MO3MIMMI, YTO OMNPEIEISET AKTYyaJbHOCTh
JTaHHOU TEMBI.

B MupoBoM nuTeparypoBeI€HHH TPOHUKHOBEHUE U MTPUHATUE XPUCTUAHCTBA
B EBporne crocoO6cTBOBao (hOPMUPOBAHUIO TYyaTUCTHUECKUX MOHATUHN, TAKUX Kak
100po U 3510, CBET U ThMa. JTU KOHLENLWHA HAaYaldl HaXOAUTh CBOE OTPaKCHHE B
XYZ0’KECTBEHHBIX IPOU3BEICHUAX. B paHHUX MpoU3BeICHUSX ONKChIBajIach 0opbr0a
IJIaBHOTO Teposi CO 3JI0M M €ro mnodeaa HaJl HUM, OJTHAKO B 3IIOXY POMaHTH3Ma
YyeTKasg TpaHHIila MEXIy J00pOM U 3JI0M Hadajlia MOCTENEHHO pa3MbIBaThcs. B
pe3ynbTaTe MOHATHE 3J1a TPOHUKIIO BO BHYTPEHHUI MUpP TJIABHOTO TEpOs U CTAJIO
YacThIO €ro «si». DTOT Mpolecc ObUT XapaKTepeH HE TOJIbKO JUJIsl €BPOIENHCKOMN
JUTEPATYphbl, HO U JJI PA3JIMYHBIX KYJIbTYPHBIX TPAAUIMI, cO3JaBas IIUPOKUE
BO3MOXHOCTH JIJIl M3YYEHHUS MEXKYJIbTYPHBIX BIUSHUA W CPaBHUTEIBHOIO
aHanu3a.

B HoBom VY30ekucrane ¢opMupyeTcsi HOBBIA 3Tal pa3BUTUS HAyKU
IUTEepaTypoBeAcHUs. Pa3BUBAalOTCS  Hay4yHbI€  HCCIEIOBAHMS, TPaHThl U
MEXIYHAPOJAHOE COTPYJIHHUYECTBO, YTO CIHOCOOCTBYET POCTY HAIIMOHAIBHOIO
JUTEPATYPOBEACHMS. B CBSA3M C 3TUM B HACTOSAILEE BPEMs I MOJIOJBIX YYEHBIX U
UCcleloBaTeNel  CO3Jat0TCs  OONbIIME BO3MOXKHOCTHU, YTO  CIOCOOCTBYET
obecrieueHunIo MePCIeKTUBHOTO Oyayiero ganHou cdepsl. [Ipesuaent Pecrybnvku
V30ekuctan IllaBkar Mup3uéeB, roBopss O pPOJU JIUTEpPATyphbl, MCKYCCTBa U
KyJIbTYphl B JKM3HU Haimu, oTMeTWUl: «M3ydeHue u momymsipusaius y30€KCKOM
KJIACCUYECKON M COBPEMEHHOM JIUTEPATYPhbl HA MEXKIYHAPOJHOM YPOBHE, aHAIIU3
3TOM MHOTOTPAHHOW TEMbI B TECHOW CBSI3M C BAXHEHUIIMMHU ITPOLIECCAMMU,
OPOUCXOJAIIMMH CErOJIHA B MUPOBOM JINTEPATypPHOM NPOCTPAHCTBE, BHIPAOOTKA
HEOOXOAMMBIX HAYYHO-TIPAKTUYECKUX BBIBOJIOB W OMpPEACIICHUE HAIIUX OYIyIINX
3a/1a4, 1 JyMaro, UMEIOT OOJIbIIOE 3HaYeHHeEN .

! TpusercrBennoe mocnanue Ilpesumenta PecniyGnuku V3Gexucran IllaBkata MupsuéeBa K MEXKIyHapOIHOM
KOH(EpEeHIIMM Ha TeMy «AKTyaJlbHbIE BONPOCHI HW3Y4YEHHUS W MOIMYJSpU3ALMU Y30EKCKOW KJIACCHYECKOW H
COBPEMEHHOM JINTEPaTyphbl HA MEXAYHAapoAHOM ypoBHe» // Mctounuk: https:xabar.uz//07.08.2018.
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Vka3 [Ipesunenta Pecriybnuku Y306ekuctad ot 8 okTsiopst 2019 roga Ne [1dD-
5847 «O06 ytBepxkaennn KoHuenuuu pa3BUTHS CUCTEMBI BBICIIETO 00pa30BaHMS
Pecnybnuku V36ekucrtan 10 2030 roga», Yka3 ot 29 oktsaops 2020 roga Ne [1dD-
6097 «O6 yrBepxaennu Konnenuuu pazputusa Hayku 10 2030 roga», Ykas ot 28
auBapst 2022 rona Ne [ID-60 «O Crpareruun pazsutusi HoBoro Y30ekucrana Ha
2022-2026 roawl», moctaHoBiaeHue oT 13 centsops 2017 roma Ne I1K-3271 «O
KOMIUIEKCHOM MpOTpaMMe€ MEpPONPUSATAN MO PAa3BUTHIO CHCTEMBbl H3JIaHHUS U
pacrpoCcTpaHEHUs KHWKHOW TMPOAYKIUM, TOBBIIMICHUIO KYJIbTYpPhl UYTCHUS U
MONYJISIPU3ALMKA YTEHUs», nocraHoBieHue Kabunera MunuctpoB PecrnyOnnku
V30ekuctan ot 18 mas 2018 roma Ne 376 «O Mepax mo COBEPIIEHCTBOBAHHIO
CHUCTEMBbl TIEPEBOJA M H3JAHUS JIYUIIMX OOpa3l0B MHUPOBOM JIUTEpaTypbl Ha
y30€KCKUH SI3bIK U HIEJAEBPOB Y30EKCKOM JIUTEPATYPhl HA HHOCTPAHHBIE SI3BIKUY, a
Takke BbicTymieHue Ilpesunenta PecniyOonuku Y30ekucran ot 22 nexabOpsa 2023
rojia Ha TeMy «J[yXOBHOCTh JOJIKHA WATH BIEpENU IPYrux cdep, craTb HOBOM
CUJION Y HOBBIM JIBUKEHUEM) U IPYTH€ HOPMATUBHO-TIPABOBBIE AKThl, CBSI3AHHBIE C
ATOM  JIESITENBHOCTBIO,  CBHJETEIBCTBYIOT O  3HAYUMOCTH  HACTOSIETO
JIUCCEPTALIMOHHOTO UCCIIEI0BaHUS.

CoorBercTBHE TeMbl NPHOPUTETHHIM  HANPABJEHUAM  HAYYHBIX
HCCJIe0BAHM, MPOBOAUMBIX B peciy0Jmke. /[rccepraius BbIIIOJIHEHA B paMKax
PUOPUTETHOTO HAMpaBICHUS Pa3BUTHS HAyKU M TEXHOJOTUH pecrmyOiIuKu
«COLMATBHO-TIPABOBOE, YIKOHOMHUYECKOE, KYJIBTYPHOE, JYXOBHO-00pa30BaTEIIbHOE
pa3BUTHE UH(POPMAIIMOHHOTO OOIIECTBA W JIEMOKPAaTHYECKOrO0 TOCY/1apCTBa,
pa3BUTHE HWHHOBALIMOHHOW SKOHOMHUKH». MCXOJs W3 3TOro, BaXHO HW3YYUTh
BHHMAaHUE, YJeIsIeMoe KEHIMHAM B 00IIIECTBE, UX POJIb B OOIIECTBE, UX KU3Hb U
00pa3 )KU3HU, a TAKKE aHATIU3 U UCCJICI0BAHUE BOZHUKIIUX MTPOOJIEM.

CreneHb wu3y4YeHHOCTHM mpodJgeMbl. B MupoBoOil nuTepaType BOIpPOC
JIEMOH3allM MCCJIEIOBAH JIMIIb B OTPAaHUYEHHOM 4YHCJIE HAy4dHbIX pabor. B
YaCTHOCTH, CPEAU UCCIIEIOBATENEH ITOM TEMBI MOKHO OTMETUTh Pruapna Kephu,
Ckorra VYwuicona, Capy VYaiiman, AnHy Kocrenanen Memiop, CtuBena
['punbnarra, ®pena borrunra, Maponsma biyma, Jlxo3zeda Anmpuano, DneH
Cukcy?.

TBopuecTBO Hemelkoro nucarens u Mpicinutens Moranna Bonsdranra ['ére,
BKJIIOYAs €ro JApaMmbl, JUPUYECKHE TMPOU3BEICHHS, a TaKKE€ pPOMAaHBbI,
3aTparuBarore MpooIeMbl B3aMMOOTHOIIICHUN MEXIy YEJIOBEKOM U OOILECTBOM,
CTajJo MPEeIMETOM MHOTOYHCIECHHBIX ucciaenoBanuil. Cpeau wuccieaoBaTese,
W3YYaBIIUX €ro TBOPYECTBO, MOXXHO BbIIeNUTh Moranna Ilerepa Dxkepmana,
Puxapna ®punentans, Hukonaca boiina, Progurepa Cadpancku, Hoxena IlImupra,

2 Kearney R. Strangers, Gods, and Monsters: Interpreting Otherness. — London: Routledge, 2003. — P. 83-109; Wilson
S. The Politics of Invisibility: Demonology and Sovereignty in Literature. — Cambridge: Cambridge University Press,
2010. —P. 83-108; Wyman S. Demonic Bodies and the Dark Grotesque: Monstrosity and Metaphor in Southern Gothic
Literature. — Baton Rouge: Louisiana State University Press, 2007; Mellor A. K. Romanticism and Gender. — Chicago:
University of Chicago Press, 1993; Greenblatt S. Marvelous Possessions: The Wonder of the New World. — Chicago:
University of Chicago Press, 1991. — P. 202; Botting F. Gothic. — London: Routledge, 1996. — P. 136; Bloom H. The
Daemon Knows: Literary Greatness and the American Sublime. — New York: Spiegel & Grau, 2015. —P. 57; Andriano
J. Our Ladies of Darkness: Feminine Daemonology in Male Gothic Fiction. — University Park: Pennsylvania State
University Press, 1993. — P.63; Cixous H. The Newly Born Woman. — Manchester: Manchester University Press,
1975. — P.190.
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Ponanpna I'pes, Opuxa Xemnepa, Teomopa 3uonkoBcku, Pobepra Jx. Puuapaca,
[lerepa Mumenb3ena, Jxepemu Annepa, I'enpuxa IImuara, X.b. HucbGera, 3.
Hauna Bemnbepu, I1. IpBuga Muinepa, A.Y. [xelimca Xeddepnana, [rBuna
Cumrncona, ['epmana Jx. Beiiranma.®

Uto kacaeTcs TBOpUYECTBA BBIJAKOLIEIOCS I03Ta, MHUCATENS W ApamMaTrypra
Bukropuanckoit snoxu Ockapa VYailinpia, BHECHIEIO 3HAYMTENIbHBIM BKJIAJ B
ACTETUKY, €ro TMpPOU3BENCHUS] CTaId OOBEKTOM  HCCICAOBAHUM  TaKUX
auTeparypoBenoB, kak P. Dmnman, P. [Ix. Puuapn, P. I'amsep, JIx. I'mpu, [
Kubepn, A. Hexnan, JIx. I'ait, K. bekcon, P. Kapn, Paiiou [Tutep, . Cmomn, .
sn, M. Xomnana, Mepmus, I'. Byakok, X. Ixopmxk, D.X. Muxamn.*

V36ekckue nmureparypoBeanl O. Katomos, [I. Torasesa, XK. Dmonkynos, /1.
KysBaroBa, T.JI. PaxmoHOBa B CBOMX MCCIIEIOBAaHUAX MPOBEINA COAECPKATEIBHBIC
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OnHolt 3 HepemEHHBIX MPpobsieM ocTaéTcs uccieaoBanue gunocoduu I'ére u e€
XYZ0>KECTBEHHOTO BOIUIOIICHMSI, a TaKK€ aHajIu3 Mpollecca JeMOH3aluu odpasa
Hopuana I'pes.

CBs3b IUCCEPTAIMOHHOTO HCCJIEAOBAHUA C HAYYHBIMH IUJIAHAMH
BbICIIET0 Y4Ye0OHOI0 3aBeleHHMsl, B KOTOPOM BbINOJHEHA JHCCEPTALMS.
Hucceprauusi BbioaHeHa B CaMapKaHICKOM TOCYJApCTBEHHOM HWHCTUTYTE
MHOCTPaHHBIX S3bIKOB B pAMKaX NPHUOPUTETHOTO HAYYHOTO HanpasieHus «cropus
€BpPOMNEUCKON JNUTEpaTypbl W aKTyallbHble NPOOJIEMbI, METOAbl W MPUHIUIIBI
XYyJI0’)KECTBEHHOTO aHAJIN3ay.

eab ucciaea0BaHus 3aKIIOYAETCS B HHTEPIIPETALIMY MOTHBA IEMOHU3ALINU B
€BpOIEHCKO INTEpAType HAa OCHOBE Mpou3BeAaeHui ['ére u Ockapa Yainbaa.

3agaum ucciieroBaHue.

N3yunTh TEOpEeTHUECKHX B3IVISIA0B HAa MOTHUB JIEMOHU3ALUU B MHUPOBOM
JUTEPATyPOBEACHUH, PACKPBHITHE €r0 CYIIHOCTA U CHEUUPUUECKUX MOITUYECKUX
0COOEHHOCTEH ¢ HayYHO-TEOPETUUECKON TOUKH 3PEHUS;

OOBSICHUTh  MPOLIECCOB  JEMOHHU3AIMM  CUMBOJUYECKMX 0Opa3oB B
XYJI0)KECTBEHHOM TMPOU3BEJICHNN, 0OOCHOBAHHUE BBI3BIBAIOIINX WX COIUAIBHBIX U
KU3HEHHBIX (DAKTOPOB, a TAK)KE MPUHIIUIIOB BBHIPAXKEHUS B PA3NTMYHBIX JKaHpPaAX C
COITOCTAaBUTEIIbHO-TUIIOJIOTHYECKOU TOUKHU 3PEHUS,

HCCIIEIOBATh ATANOB Pa3BUTHUS (DayCTOBCKUX TPAIUIIUMIA B TUTEPATyPOBEACHUH,
HAy4YHO-3CTETHUYECKOEe 000CHOBaHMUE MPOOIEMbl OOPHOBI 32 YETIOBEYECKYIO JIYITY B
npousBeneHun ['ére «®Payct», BbIABICHHE OcoOeHHOCTeN ¢unocobun ['ére u
TpaHchopmanuu nyxa Jloktopa daycra;

PACKpPBITh JINTEPATYPHO-ICTETUUECKOM CYIIHOCTHM KOHULENIMU YEJIOBEKA B
pomane Ockapa Yaunpaa «lloptper [lopumana I'pes», a Takxke mnporecca
neMoHu3anuu oopasa Jlopuana I'pess Ha OCHOBE COIMAIBHO-TICUXOJIOTUYECKOTO U
CONOCTaBUTEJIBHO-TUIIOJIOTHYECKOTO aHAJIN3A.

O0bexTOoM MccienoBaHusi ObuTH BhIOpaHbl «PaycT» HEMEIKOTO MUcaTeNs
Noranna Bonwspranra I'ere u «lloprper J[lopuana [I'pes» aHIIIHMICKOTO
(upmanackoro) nucarena Ockapa Yaidibpa.

IIpeaMeTomM mcCCIeI0BAHUA SIBJISICTCS HAYYHO-TEOPETUYECKOE BBISICHCHUE
pOIM W 3HAYCHUS MOTMBA JIEMOHMU3AallMM B XYJOKECTBEHHOM JIMTEpPAType Ha
IIPUMEPE €BPOIIEUCKON JINTEPATYPHI.

Mertoabl wucciaenoBaHus. B mpomecce wucciegoBaHHUS UCIOJIb30BAINCH
COLIMAJIbHBIM,  TCHUXOJIOTUYECKUH, TEPMEHEBTUYECKMM W CPaBHUTEJIBHO-
THUMOJIOTUYECKAN METO/IbI aHAJIN3A.

HayuHasi HOBU3HA HCCJIeI0BaHNs OyJAeT COCTOATH B:

BBIBJICHA  accollMalMs  MOTHMBA  JEMOHM3allMd B E€BPOIEHCKOM
JIUTEPATypPOBEACHUN C TAaKUMHM TEMaMH, KakK 3J10, XaoC, CTpaX U HEU3BECTHOCTD,
ONPENETICHO, 4YTO B XYHOXXECTBEHHOW pENpEe3CHTAlUW JaHHBIA  MOTHUB
paccMaTpuBaeTCsl HE TOJBKO KAk 3HAK 3J1a, HO UM UCIOJb3YETCS Kak
byHIaMEHTAIBHBIA CTPYKTYPHBIN 3JIEMEHT, aKTUBU3UPYIOITUN CIOKHYIO CUCTEMY
B3aMMOOTHOIIEHUN MEXIY TEMOU, CIOKETOM M MEPCOHAKAMU B XYJ0KECTBEHHOM
TEKCTE;
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J0Ka3zaHa OOYCJIOBIEHHOCTh JE€MOHM3AIMM CHMBOJMYECKUX OO0pa3oB B
XYJI0’)KECTBEHHBIX MPOU3BEIACHUSX PEaTbHBIMU KU3HEHHBIMU (paKTOpaMH, TAKUMU
KAaK COLUMAIBHOE HEPABEHCTBO, MOPAJbHBIA KPU3WC W JIMYHbIC TPAarcquu, a Takke
BBISIBJICHBI TTPUHLNIBI XYJI0KECTBEHHON peaiu3ald JAaHHOIO MOTHBA B JKaHPAX
Ipambl, Tpareiuu MW (aHTAaCTHKW, TA€ OH HUCHOJb3YyeTCsS ISl YCUJICHUS
JpaMaTHYeCKOro HAMPSKEHUS U 000CTpeHUsT KOH(DIIUKTA;

o0ocHOBaHa 60phOa 3a yenoBedeckyro nyury B Tpareauu ['ére «Dayct nmytém
W3YYEeHHUS OTalloB pa3BUTHSA (PAYCTOBCKOM TpagulMd B JIUTEPaTypOBEACHUH,
MPOJEMOHCTPUPOBAHBl JIEMOHHUYECKHE TpaHCHOpMAllMU B TICHUXUKE JIOKTOpa
daycTta, KOTOpbIE MEPBOHAYATIBHO H300paKalOTCS Yepe3 CBSI3U C KOJIJOBCTBOM,
AIXUMUEH U Marueu, a BIOCIECICTBUN UHTEPIIPETUPYIOTCSA KAK CUMBOJI CTPEMIICHUS
YeJIOBEKA K 3HAHUIO U OECKOHEYHOCTH;

PacKpbITa JUTEPATYPHO-ICTETUYECKAsT CYIIHOCTh KOHIIENIMU YEJIOBEKAa B
pomane Ockapa Yaiinbna «lloprper opuana I'pes», roe xapakrtep Hopuana
OXapaKkTEpU30BaH 4YEPTaMHM OIrOLIEHTPU3MA, CKIOHHOCTHM K aMOpalu3My H
a0COJIIOTHOM MPUBA3aHHOCTH K BHELIHEHN KpacoTe U MPOAHAIU3UPOBAH MPOIIECC ETO
JEMOHM3ALNN C COLMAIBHO-TICUXOJOTUYECKON M CPAaBHUTEIBHO-TUIIOJIOTHYECKON
TOYEK 3PEHUS.

IIpakTH4Yeckue pe3yjbTaThl UCCIECI0BAHUS 3aKIOYAIOTCS B CICIYIOLIEM:

000CHOBaHa B HAyYHOM ILJIaHE MPoOJIeMa CO3/1aHusl XyJ0KECTBEHHOTO 00pasa
B JIUTE€paType — apXeTull, MOTUB, CUMBOJUYECKUNA 00pa3 W UX AEMOHM3ALMs, a
TaK)K€ MOTUBBI IEMOHU3AI[MU B MUPOBOU JIUTEPATYPE;

MPOBEICHBl HMCCJIENOBAHUS XYAOKECTBEHHOM WHTEpHnperauuu OopbObI 3a
YeJI0BEUECKYI0 Ayiy B mpousBeaeHuu ['ére «Dayct», GopMupoBaHus U pa3BUTHUSA
(ayCTOBCKMX TpaJuLIMi B JUTEPATYPOBENCHUH, OTpakeHus ¢unocodpun I'ére B
XYJI0’)KECTBEHHOM TMPOU3BEACHHUH, a Takxke oOpaza Meducrodens u TyXOBHBIX
U3MeHeHu TokTopa Paycra;

NPOAaHAJM3UPOBAaHA KOHLENIMS YEJOBEKa B JMTEpAType 3CTETHU3Ma Ha
npumepe obpasa [opuana I'pes, uzydyeHa ero XyJ0KecTBEHHAs] HHTEPIpETAIHs B
pPa3JIMYHBIX aClEeKTax;

J0Ka3aHO, YTO pEKOMEHJallMW, pa3pabOTaHHbIE B XOJA€ HAYYHOTO
UCCIIEIOBAHUSI, MOTYT CIYXKUTh MPaKTUYECKHUM IMOCOOMEM Jisi HCCieloBaTeleH,
3aHUMAIOIIUXCA MUPOBOM JIUTEPATYPOH.

JlocTOBEPHOCTh Pe3yJIbTATOB MCCJAEI0BAHUS OOBICHSACTCS MyOJIMKAIUSIMU
MaTEepUaIOB HAYyYHO-METOJWYECKHX M HAay4YHO-NPAKTUYECKUX KOH(pepeHIui
pecnyOJIUKaHCKOTO U MEXIYHAPOJHOTO YPOBHS, CTAThsIMU B KypHaJaX, BXOASIINX
B ciicok OAK, a taxke B 3apy0exHbIX HAyUHBIX JKypHaJIax, BHEIPEHUEM BBIBOJIOB,
OPEeNJIOKEHU M PEKOMEHJAlMi B TPaKTUKY, a TakKKe MOATBEPKICHUEM
MOJIYYEHHBIX Pe3yJbTaTOB KOMIIETEHTHBIMU OPraHU3alUsIMH.

Hayynass M npakruyeckass 3HAYMMOCTb Pe3yJIbTATOB MCCJIEIOBAHUS.
Hay4yHast 3HaUMMOCTh AUCCEPTALMH 3AKIHOYAETCS B TOM, YTO B JINTEPATYyPOBEICHUN
aHAJIM3UPYIOTCS OCOOCHHOCTH pa3BUTHS MOTHBA JEMOHHU3allMd Ha HAY4YHO-
TEOPETUUECKONH OCHOBE, PACKPBIBAIOTCS MO3ITUYECKHE OCOOEHHOCTH JaHHOIO
(eHOMEHa, a TaKk)Ke UCCIeyeTCs MPOIecC IEMOHU3AMN CUMBOIMYECKUX 00pa3oB
B XYJIOXECTBEHHBIX TMPOU3BEICHUSX U COLMAIBHO-)KU3HEHHbIE (PaKTOPHI,
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CIOCOOCTBYIOLIME €r0 BOBHHUKHOBEHUIO, C CPABHUTEIbHO-TUIIOJIOTUYECKON TOUKHU
3penus. VccrnenoBanue cnocoOCTBYeT — ompefeneHur0 Mecta  (eHoMeHa
NEMOHHM3allMd B MHPOBOM JHUTEpATYype M MNOpeajiaracT JOMNOJHUTEIIbHbBIC
TEOPETUYECKHE OCHOBBI  JUJII  JIUTEPATypHOM TEOPUM U METOJOJOTUU
XYJI0’)KECTBEHHOTO aHAJIN3a.

[IpakTyeckass 3HAYMMOCTh HMCCIEOOBAaHUS 3aKJIIOYAETCsl B €ro BKIAaJE B
COBEPILIEHCTBOBAHNE YYEOHMKOB M Y4YEOHBIX MOCOOMM MO TEOPUU JIUTEPATYpHI,
MHUPOBOM JIUTEpaType M XYAOKECTBEHHOMY aHAIM3y, a TAaKKE€ B BO3MOXHOCTHU
WCIIOJIb30BaHUsl TOJTYYEHHBIX HAay4HBIX BBIBOJOB M PEKOMEHJALMA B Kypcax,
NpernojaBacMbIX B  YHHBEPCUTETaX IO  HalpaBiCHUAM  (QWIOJIOTHH U
JUTEPATYPOBEACHHUS.

Bueapenne pe3yiabTaToB ucciaenoBanuii. Ha ocHOBe HaydHBIX pe3yJbTaTOB
U BBIBOJIOB, IMOJYYEHHBIX B IPOLECCE HCCIEAOBAaHUS MOTMBA JIEMOHM3AlMU B
€BpOINENCKON TuTepaType, Ha mpuMepe npousBeaeHuit Moranna Bonbgranra ['ete
u Ockapa Yausnpaa:

pe3ynbTaThl aHajiu3a MO BBIIBICHUIO TOrO, YTO B  EBPOIEHCKOM
JUTEPATYPOBEACHUM MOTHB JIEMOHU3ALMK ACCOLIMUPYETCS C TEMaMu 37a, Xaoca,
CTpaxa U HEU3BECTHOCTU M YCTAHOBJICHUIO (PaKTa, YTO B XyJ0’KECTBEHHOM TEKCTE
JAHHBIM MOTHB (PYHKIIMOHHUPYET HE TOJBKO KakK 3HAaK 3J1a, HO M Kak
dbyHnaMeHTallbHasi ~ CTPYKTypa,  aKTUBH3UPYIOIIAs  CIOXKHYIO  CHUCTEMY
B3aMMOOTHOIIICHU MEXIYy TEMOM, CIO)KETOM M IEPCOHAXKaMH, UCIIOJIb30BaHbI B
uHHoBarmoHHOM  mpoekte SUZ  280021GR3106 «The English Access
Microscholarship Program — Modernisation of Higher and Secondary Special
Education and Enhancement of Computer Literacy in Uzbekistan» (2022-2024),
peaTM30BaHHOM COBMECTHO C YHHUBEPCHUTETOM MHPOBBIX SA3BIKOB Y30€KHCTaHA,
I'ocynapctBennsiM fenaptamenToM CLIA u IToconsctBom CIIIA B Y30ekucrane
(cnpaBka Ne  01/526 ot 06.09.2024). OOecneyeH B paMKax [pOEKTa
XYJI0°)KECTBEHHBIM aHaJIu3 POJM MOTHBA JEMOHHM3allMd B MUPOBOMW JIUTEpAType U
MacTepCTBa €ro BOIUIOLIEHUS B KIIACCHUECKUX MPOU3BEICHUSX;

uH(boOpMaIUs O JEMOHM3AIMU CUMBOJIMUECKHX 00pa30B B XY0KECTBEHHBIX
POU3BEACHUSX OO0YyCIOBJICHA COLMAIBLHBIM HEPABEHCTBOM, HPABCTBEHHBIM
KPU3UCOM M JIMYHBIMU TpPAarelvssMd M BBISIBJIEHHWE TOTO, UYTO B JKaHPAX APAMBI,
Tpareauu U (GaHTACTUKU JTAHHBIH MOTUB MCTIONIB3YETCS NIl YCUJICHHS JpaMaTh3Ma
u oboctperus: koHpaukTa, npuMeHnensl B mpoekte EMI (English as a Medium of
Instruction) Ne 224U ot 29.10.2020, ocymiectBnéanom CaMapKaHICKUM (PHITHATIOM
TalmkeHTCKOro rocyJ1apCTBEHHOTO SKOHOMUYECKOTO YHUBEPCUTETAa COBMECTHO C
bputanckum coBetom (cmpaBka Ne 04/1-941 ot 17.09.2024). Ob6oraméx
COJICPKATEIIbHO pa3pa0OTaHHBIH B TMPOCKTE HAIMOHAIBHBIMN IUJIAaH BHEAPECHUS
AHTJIOS3BIYHOTO O0YUYEHUS;

BBIBOJIbI IO MCCIIEIOBaHUIO OOpHOBI 32 YeJIOBEUECKYIo ayiy B Tpareauu U. B.
['ére «®Payct» myTéM HU3y4eHHs] 3TaroB pPa3BUTHS (ayCTOBCKOM Tpagulluu U
pPacKpbITHS, YTO JIEMOHMYECKHE IIpeBpallleHusl TMcuxuku Aokrtopa Daycra
MEePBOHAYAIBHO M300pa)KaloTCs 4epe3 KOJJOBCTBO, AIXUMHUIO M Maruio, a 3areM
UHTEPIPETUPYIOTCS KAaK CHUMBOJ CTPEMJIEHHS 4YEJIOBEKa K 3HAHUI0 U
0ECKOHEYHOCTH, HCTIOIb30BAIUCH MIPU MOATOTOBKE CIIEHAPUS OUE€PEIHOTO BBITYCKa
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paauonporpammsl «Emnap — 1opt TasHum», Bbimeamero B 3dup 18.09.2024 na
Camapkanjackoil oOmactHoW Tenepanuokommnanuu (cmpaBka Ne 01-07/256 ot
20.09.2024). CriocoO6CcTBOBaHO MOBBIIMICHUIO MHTEpECa W3YyYaroluX aHTIMHUCKUN
A3BIK K €BPOMEHCKON JuTepaType U yriayOJeHUI0 UX 3HAHUU O XYJI0KECTBEHHBIX
obpa3zax;

pe3ynbTaThl aHalu3a JIMTEPATypHO-ICTETUYECKOW CYIIHOCTA KOHIICHIIUU
yenoBeka B pomane O. Yainpna «Iloptpetr opuana I'pes» oxapakTepu3oBaHOIO
ATOLEHTPU3MOM, CKJIOHHOCTBIO K amopajau3My M aOCOJIOTHOM 3aBUCHMOCTH OT
BHEIIHENM KpacoTbl BHEAPEHbI B  MEXAYHAPOAHBIM TPAHTOBBIA  ITPOEKT
SUZ-800-21GR-381 «Reinforcing English Language Competence at Karshi State
University» (2021-2023) (cmpaBka Ne 03/3304 ot 18.10.2024). OGecmnedyeHo
TEOPETHYECKOE  HW3YyYEeHWE  MOTHMBAa  JEMOHM3allud B  E€BpPONEHCKOM
JUTEPATYPOBEACHUH U HAYYHOE 0OOCHOBAHUE €r0 MOATHYECKUX OCOOCHHOCTEH.

Anpofauuss  pe3yJbTATOB  HMCCJIeI0BAaHUsl. Pe3ynbTarel  JaHHOTO
UCCJIeIOBaHUs ObLIM OOCYXJICHBI Ha 4 MEXIYHapOJHBIX U 2 pecrmyOIMKaHCKHX
HAYYHO-TIPAKTUYECKUX KOHPEPECHITUSX.

Ony0JuKOBaHHOCTH Pe3yJabTATOB HccaenoBaHus. [1o Teme nccnenoBanus
omyOnrKoBaHO Bcero 13 HayuHbIx paboT. B 7 cTaThsix, W3aHHBIX B HAy4YHBIX
KypHaJIaX, pPEKOMEHJOBaHHbIX BpiclIell aTTeCTaAllMOHHOW KOMHCCHUEH IpHU
Kabunere MunuctpoB PecnyOnuku VY30ekucran sl MyOJMKAIMM OCHOBHBIX
Hay4HbIX pE3yJbTaTOB JOKTOPCKUX JUccepTauui, 4 cTaTbd pa3MeElIeHbl B
pecnyOIMKaHCKUX U 3 — B 3apyOeXKHBIX KypHajax.

Crpykrypa u 00beM guccepranuu. Jluccepranus COCTOUT U3 BBEAECHUS, TPEX
IJIaB, 3aKJIOYEHHUs, CIIMCKA MCIOJb30BAHHOW JUTEpaTypsl W 00bEMOM 154
CTPaHMUIIBI.

OCHOBHOE COAEP XAHHUE JUCCEPTALINMN.

Bo «BBeneHnu» 0O0OOCHOBaHBl aKTyaJIbHOCTh U HEOOXOAMMOCTb TEMBI,
onpeseneHbl Ledb U 3aJaud HCCIEeNOBaHUS, €ro OOBEKT M MpeaMeT. YKa3aHo
COOTBETCTBUE MPHUOPUTETHHIM HaNpaBJICHUSAM HayKd W TexHojoruil PecnyOmiukw,
NOJYepKHyTa HayyHas HOBU3HA, Hay4dHas M NpaKTHYeCKas 3HAYMMOCTb,
JIOCTOBEPHOCTh, BHEIPEHUE B TIPAKTUKY, ampoOaIus, ornyoJIuKoBaHHbIE paboThI, a
TaK)Ke MPUBEJEHBI CBEJCHUS O CTPYKTYpe U 00beMe JUCCEepTaIIH.

[lepBas rmaBa AuccepTali HOCUT Ha3BaHUE «JTalbl Pa3BUTHS MOTHBA
AeMOHM3allUM B JIMTepaTypoBedeHHN». B 1aHHOW TiaBe paccMaTpuBalOTCA
cuctemMa oOpa3oB B JIMTEPATYPOBEJCHHUH, aHAIN3 apPXETHUIIOB M MOTHUBOB, JTaIlbl
pa3BUTHS MOTHBA JAEMOHHU3AIMKA B MUPOBOM JIUTEPATypE, a TAKKE CEMHUOTHIECKOE
3HaYeHHUE IEMOHMUYECKUX 00pa30B B XyJ0’KECTBEHHBIX MPOU3BEICHUSIX.

[lepBbrii maparpad auccepranuu noja Ha3BaHueM «Cucrema o0pa3oB B
JUTEPATYPOBEIEHHHU U €€ HAYYHO-TeopeTHYeCKHe OCHOBBI: AHAJIN3 APXETUIIOB
U MOTHBOB» TIOCBSIIIICHA WCCJICIOBAHUIO CBS3M JIEMOHMYECKHX OOpa3oB C
YHHUBEPCATHHBIMU apXETHIIAMHU, CYIICCTBYIOIIMMHU B YEJIOBEUECKOM CO3HaHWU. B
JaHHOW TIJIaBe€ HAyYHO-TEOPETHYECKH pPACKpbIBAeTCs, Kak 3THU  00pasbl
GopMupyroTcs B XyI0KECTBEHHON HHTEpHpeTaluy, KakuM o0pa3oM OHH

37



BO3JECUCTBYIOT Ha aCCOLMATHUBHOE MBILUICHUE YUTATENSA, 4 TAKKE OCBEIIACTCA UX
JyXOBHO-3CTETHUYECKOE COJIEPIKAHUE.

O06pa3 — 3T0 omnmcaTelibHasl ACTETUYECKasl KaTeropus, Kotopas GUKCUPYET U
npeoOpa3yeT peaibHOCTh TOJIbKO YHUKAJIBHBIM JJI UCKyCCTBa criocoboM. B To ke
BpEMsi OHO TMPHU3HAETCS  XYJ0XKECTBEHHBIM 00pa3oM JIeMCTBUTEIBHOCTH,
o0JaaronMM AMOIMOHATIBFHO TOYHBIMM, BIIOJHE OCO3HAHHBIMU U 3PEIbIMU
KaueCTBAMH PEAIbHOW BEIIW, CYIIECTBYIOUIEH ISl ONPEAECICHHOTO BPEMEHU U
npoctpaHcTBa. Takxke H300pak€eHUEM Ha3bIBaeTCs JI000E€ COOBITHE, TBOPUECKH
BOCCO3/IJaHHOE B IIPOU3BEACHUM HMCKyccTBa®. DTO IOHATHE BBIpaXKaeT [IBa THIIA
3HaYeHUH (MMPOKUM M y3KUH) M MPEJCTaBISICT COOOM >KM3HEHHBIM JaHImadT,
BKJIFOUAIONINI B ce0sl uen M 4yBCTBa mucaTess. B y3koM cMbICI€ OHO 03HA4YaeT
YeJoBEUeCKYyl0 (purypy, H300paK€eHHYI0O B TIPOM3BEIACHUM HCKyccTBa. B
U300pa)KEHUU TBOPYECKAS MBICIIb TAPMOHUPYET C CYOBEKTUBHBIM U OOBEKTHUBHBIM
BOCIIPUATHUEM.

Kananckuit nureparypoen Hoprpon ®Dpaii, HaxoasCh N0 BIUSHUEM HUJIEW
KOnra, B cBoem Tpylae «AHATOMHS KPUTHUKH» TIyOOKO MpOaHaIM3UpOBal U
PaCHIMPHII BOIPOC MCIIOJIL30BAHMS apXETHIOB M MOTHBOB. OH yTBEpKAal, 4YTO
JUTEpATypa MOXKET pacCMaTPUBATHCS KaK CUCTEMA 3TUX MOHATHI, 00OCHOBBIBAs X
pons B (QopMupoBaHmM oOmed cTpykTypel umm  «vuba».® H. @pai
KJIACCU(PUIIMPOBAT MOBTOPSIOMIMECS O0pa3bl M TEMbI IO PA3IUYHBIM >KaHpaM,
MOAPOOHO pacKpbiBasg MX XapakTepHble MOTHBBI. (COrJlacHO €ro TEOpuH,
ApXETUNNYECKUE MOTHUBBI SBIIAIOTCS OCHOBHBIMU KOMIIOHEHTAMH JINTEPATYPHBIX
MMPOU3BEACHUM, CIIy’Ka CBS3YIOIIMM 3BEHOM, HE3aBUCHMBIM OT KYJIbTYPHBIX WU
HMCTOPUYECKUX TPAHULL.

B anrnmiickoil nutepaTtype apXeTHll «TParndecKoro reposp SBISETCS OJTHUM
U3 BaXHEHIIMX IPUMEPOB TOrO, KaK YHHUBEPCAIbHbIE 3aKOHOMEPHOCTHU
WCHOJIB3YIOTCA st co3nanusi nepcoHaxkei. Ilvecwl lllekcnupa «l'ammner» wu
«Mak6eT», OTHUX M3 CaMbIX SIPKUX MPEACTABUTENICH AHTJIMACKOW JUTEpPaTyphl,
pa3pabaThIBalOT apXETUIl TPAruyeckoro repos, TIJaBHas OmMOKa KOTOPOro
MPUBOAMT K UX TrOenu. CBSI3aHHBIN C 3TUM apXETUIIOM MOTHB BhIOOpa CyAbOBI U
BOJIM MCCJIEYET YEIOBEYECKYIO IPUPOJLY U HPABCTBEHHBIE CIOKHOCTH®,

B aHrnuiickon nureparype apXeTHI «TParndecKoro reposi» SBISETCS OJHUM
U3 BaXHEUIIMX JIUTEPATYpPHBIX SIBJICHUW, TMO3BOJISIONIUX AHAIU3UPOBATH
MPOSIBJICHUE OOIMX CTPYKTYpP U HAppaTUBHBIX MoOJENe B (POPMUPOBAHUU
XYyJI0’KECTBEHHBIX 00pa3oB. B mhecax Yumbsama [llekciipa, 04HOTO U3 CaMbIX SPKHX
MIpEACTaBUTENCH aHTIuicKod nurepaTypsl, «lamier» u «Makber» apxerun
TParu4eckoro reposi JETaIbHO PacKpbIBAETCs, NMPUYEM OCHOBHAs OMIMOKa ATHX
NepCOHaXeH MPUBOJIUT UX K THOEIH.

8 https://uz.wikipedia.org/wiki/Obraz. [Murojat etilgan sanasi: 14.05.2024]

" http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.11.2024]

8 Frye N. Anatomy of Criticism: Four Essays. — Princeton: Princeton University Press, 1957. — P. 110.

9 Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.
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JIaHHBIN apXeTUN TECHO CBsSI3aH C MOTHBOM CYABOBI M CBOOOAIBI BOJIH,
CHOCOOCTBYS aHAIN3Y YENTOBEIECKOM IPUPOJIBI M MOPAIBHBIX crioxkHocTel. Y Kpome
TOTO, HCIIOJIb30BAHUE ApPXETUIIOB W MOTHBOB B aHIVIMHCKOW JIKTEpaType
IPOSIBIISIETCS] HE TOJIBKO KaK METOJl CO3/IaHUs Xy/10)KECTBEHHOTO 00pa3a, HO U KaK
CPEICTBO BO3JEHCTBHS HA MTOACO3HATEIBHBIA AYMOLMOHAIBHBIN U JyXOBHBII OIBIT
gutatesst. CormacHo teopun Kapna FOHra, aTv 351eMEHTBI 0Ka3bIBalOT BIHMSHHUE Ha
YUTATEJIEH, ITOCKOJIBKY 3aTPAarvBarOT YHHUBEPCAIBHBIA YEJIOBEYECKUN ONBIT M
SMOIIUM, YTO JENAET MOBECTBOBAHKE 0O0JIE€E YBIEKATEIbHBIM U O0MIENPU3HAHHEIM. M

OnpeneneHuss U TOSCHEHUS,  JaHHble  Y30€KCKUMHU  yYEHBIMU
XYJ0’)KECTBEHHOMY 00pa3y, CEroAHs CIy>KaT Ba)KHOM METOJUYECKON OCHOBOM ISt
MOJIOJIBIX HCCTe0BaTeNned, paboTarommx B 3TOM HampaBieHud. [lo MHEHUIO
Xotama YMypoBa, MPOUCXOXKACHHE CJIOBAa «00pa3z» CBS3aHO CO CIABSIHCKUMHU
A3bIKAMHU, U OH IPUBOJUT clieytoume oobsicHeHus: «CioBo» 00pa3" mpoucxoauT
OT KOPHSI «pa3» — «INHUA», OT KOTOPOTO 00pa30BajIOCh CIOBO «Pa3uTh) — YUEPTUTD,
CTpOTaTh, BEIPE3aTh, a OT HETO — «OOPA3UThHY», UTO O3HAUAET CO3AaBaTh OPMY IIyTEM
BbIpe3aHus, cTporanus. M3 «oOpa3uth» BIOCIEACTBUM BO3HHUKIO CIOBO «00pa3»,
CBSI3aHHOE C MOHATUEM BBIPE3AHHOTO H300paKEHHs». 12

B MupoBoM nMTEpaTypOBEIEHHMM II€pBOHAYAJIBHBIE IMPEICTaBICHUS 00
apxeTune cQOpMHUpPOBAINCH B PE3ylbTaTe€ Pa3INMYHbIX HCCIEIO0BaHUI, BCE OHHU
3aCIIy>)KMBarOT BHUMaHus. OHAKO €IMHOTO0 HAYyYHOI'O OIPEACIICHUs apXeTUIla He
cymectByeT. C.C. ABepunueB, A.C. Ko3nos, E.A. Menetunckuii, A.M. [Tan4ueHko,
N.II. CmupHOBBI  NOpPOBOAWIM  HMCCIECNOBAaHUS  TOHATHS  apXeTWna B
aurteparypoBeaeHuu. B konne nponutoro Beka A.1O. bonsmakosa, E.JO. Biacenxo,
A. A. @aycros u I'.B. fkymesa.

N3BecTHbIN mBeinapckuii neuxonor u punocod K.I'.FOHT npuszHan ogHum U3
y4EHBIX, BBEIIIMX 3Ty (Gpasy B HaydHbIi 06mxox B Hadane 20 Bekals. [To MHeHUIO
YUEHOT'0, 3TO CJIOBO BIIEPBbIE ObLIO HCIOJIB30BAHO TOJBKO B IMCHUXOJOTHYECKON
nesTenbHoCcTH. Mudonoru, QoabKIOPUCTBI U JTUTEPATypOBEAbl MPAKTUUECKU HE
UCIIOJIB30BAJIM JIAHHOE MOHATHE B CBOMX HAYYHBIX HCCIEAOBAHUSAX BIUIOTH [0
CEpEeIHHBI IPOLUIOrO BEKa.

AHanu3upys 3TUMOJIOTHYECKOE IPOUCXO0KIECHNE TEPMUHA «aPXETHUID, MOKHO
YCTaHOBUTD, YTO OH MPOMCXOUT U3 TPEUECKOTO s3bIKa: arche — «aavyano» u typos —
«obpazen». THpIMU clTOBaMU, 3TO MOHATHE O3HAYAET «IIPOTOTHUID UITU «IIEPBUYHYIO
dbopmy». B cBoem Tpyne «O0 apxeTurnax KOJUIEKTUBHOTO Oecco3HarenbHoro» K.I'.
FOHr TpakTyer apxeTunsl Kak JpeBHEHIIMe, NepBOObITHbIE (OPMBI U
paccMaTpUBaEeT X KaK YHUBEpcalbHble 00pa3bl, CYIIECTBOBABIINE C JPEBHEHIINX
BpEMEH, SABJSIOIMECS (YHIAMEHTOM KOJUIEKTMBHOIO Oecco3HarenbHoro.
OcCHOBBIBasICh Ha B3IJISAaX BBIMICYIIOMSHYTBIX HCCIEIOBATEICH, MOXKHO CIENaTh

10 Bradley A.C. Shakespearean Tragedy: Lectures on Hamlet, Othello, King Lear, Macbeth. — London: Macmillan,
1904. — P. 129-175.

11 Jung C.G. The Archetypes and The Collective Unconscious. — Princeton: Princeton University Press, 1959. — P. 65
12 Umurov H. Adabiyotshunoslik nazariyasi. — Toshkent: A. Qodiriy nomidagi xalg merosi nashriyoti, 2004. — B. 33
13 Bnacenko E.IO. TlpoGnema apXeTHINIOB M apXeTUNMMYeCKux 06pa3oB B ymreparyposenennu [Texcr] / E.IO.
Bnacenko / CumOupckuii HayuHblit BecTHUK. — 2011, - Ne 2. — C. 181 - 189.

14 [Our K. I'. Apxerun u cumsoin / CocT. u Betym. cT. A.M. Pyrkesuua. — M.: «Kanou+» POOU «Peabunurauusy»,
2015. - C.336.
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BBIBOJI, YTO OJIHMM W3 METOJOB BBIABJICHUS APXETUIOB SIBISAETCS UX U3YUEHUE B
CBSA3U C MpeJaHusMU, MU(PaMHU, 330TEPUUYECKUMU YYEHUSIMU Wiu ckazkamu. [lo
muenuto K.I'. FOura, apxerunuueckue oOpa3bl U MOTHUBBI BCTPEUYalOTCS B
pa3NUYHBIX MHUDOJIOTUSAX M HANpPABJICHUSIX HCKYCCTBa, HE CBS3aHHBIX JPYr C
apyroM. Takxke CylIecTByeT METOJl MX BBISIBICHHUS MYTEM COIIOCTABIICHUS C
MU(DaMH, 330TEPUIECCKUMH TEKCTAMU UM CKa3KaMu. B 3TOM CBsI31 MOYKHO TIPUBECTH
UHYI0 WHTEPHPETALMI0 MHEHUS YYEHOTO: apXEeTUIHMYeCKHe oOpa3bl U MOTHUBHI,
HaIpuMep, JIETEH/IBI O MOTOIIE WIM KOHIIE CBETA, BO3HUKAIOT B HE3aBUCUMBIX IPYT
oT JApyra MHUQOJOTUAX M XYJO0KECTBEHHBIX TpaaUIMsIX Onaromaps OO0IIKUM
MexaHu3MaM, (POPMHUPYIOIIUM TBOPUECKOE MBIIIICHUE JIIOICH.

B o0mem, mpuurHa, Mo KOTOPOH apXeTHUIIbI MOJIE3HbI, 3aKII0YAETCA B TOM, UTO
OHU JAIOT JIOASM YYBCTBO ONU30CTH W TPUHAICKHOCTH, U UMEHHO IOATOMY
apXEeTUIIbl TaK IOJIE3HBl. DTa OCOOEHHOCTb AapXETHUIOB IMO3BOJISIET YHUTATEISM
IpeICKa3bIBaTh, KaK OyAyT pa3BUBAThCS COOBITUS MPU ONMUCAHUHU MeTadop U TEM.
Onu mnpexacralor B oOpa3e WJIM MOTUBE, MPUHAIJIEKAIIEM OIpPEACICHHOMY
IPOCTPAHCTBY U BPEMEHH, a MOITHKA NMPOU3BEACHUS (HOPMUPYETCS apXEeTUIIaMH,
BOIUJIOILIEHHBIMHU B COOTBETCTBUH C 3alIpOCOM HapoJa.

Bo Bropom maparpade riaBel mox Ha3BaHueM «Pa3Butue MoTHBa
JEMOHHU3AllMd B MHUPOBOU JIMTEPATYpe» AHAIU3ZUPYETCA DBOJIOLUSA MOTHBA
JEMOHU3ALMN B MUPOBOU JIMTEPATYPE C TOYKH 3PEHUS PA3JIMYHBIX DII0X U KYJIBTYP.
Takxxe paccMaTpuBaeTcs, Kak JaHHbIA MOTHUB, OepyllUid CBOE HA4YaJlo B JIPEBHHUX
PEIUTHO3HBIX U MU(OJOTUYECKUX MCTOYHHUKAX, C(POPMUPOBAIICA B MOCIEAYIOIINE
epuoApl — B DJIOXM TOTHKH, POMAHTHU3Ma, pealu3Ma, MOIEpPHU3MA U
ITOCTMOJEPHU3MA.

MoOTHB nE€MOHHU3AIMKM B MHUPOBOM JUTEpAType HUMEET TIJIyOOKHE KOpHU B
pPa3IMUHBIX KYJbTYpax M MHUDOJOTUSIX W OCTAeTCS TEMOM, HCCIeAyeMOl Ha
NPOTSHKEHUU  THICSYENETHHM, TpeOyIoIe TMOCTOSHHBIX HAyYHBIX M3BICKAaHUH.
Benymmit OputaHckuii uccieoBaTellb TOTUYECKOW KyJIbTYphl, NMPU3HAHHBIA Ha
MEKIYHAPOJIHOM ypoBHE, /3By IlyHTEp BBIABUTAET TEOPHUIO, COTVIACHO KOTOPOU
TOTUYECKUAN JKaHP YaCTO MHTEPIPETUPYETCS KAaK CUMBOJI HAPYLIEHUS! COLUAIILHOTO
TIOPSIKA ¥ BO3BPALICHHUS [OAABICHHEIX CTpaxoB.t®

B nutepatype  oOpa3sl  JE€MOHOB  HEPEOKO  TPAKTYIOTCS  Kak
CBEPXbECTECTBEHHBIE CYLIECTBA WJIU 3JIbl€ CHJIbI B UCCIIEOBAaHUM MPOTUBOOOPCTBA
POTHUBOIOJIOKHBIX CHJI, TAKUX KakK J0OpO W 3JI0, a TakXe TEMHBIX acClEKTOB
yesioBeuecKor npupojibl. OHa U3 nepBbiX 3a(pUKCUPOBAHHBIX B JIUTEpaType GopMm
J€MOHM3alMU BcTpeuaeTcsa B Mudomnoruu Jpesueid Meconoramuu. B mpuBeeHHBIX
UCTOYHMKAX JIEMOHBI  3a4acTyl0  M300paxaroTcd Kak  XaoTHYECKHE W
pa3pyLIMTENbHBIE CYIIECTBA, YIPOXKAKOLIME YCTAHOBJIEHHOMY MOPSAIKY BO
Bcenennoii. OHM CHMBOJM3HUPYIOT OMNACHOCTH, HAaXOISIIMECS 3a MpeaeslaMH
HUBUIN30BaHHOTO Mupa. [Ipoluecc geMoHM3aMKM B MECOMOTAaMCKON MHU(OJIOTUU
paccMaTpuBaeTcsi Kak OJHa U3 MEpBBIX (POpM OOBSICHEHHS 371la M Xaoca B
autepatype. JlemoHnyeckue cymiectBa (JUKUHHBI) M300pakaroTcs Kak CUJIbI 3714,
BBICTYNAIOIIME IPOTUB KOCMHYECKOTO IOPAAKA, YIPOKAIOLIME YEJIOBEYECTBY M

15 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana. 19.10.2024]
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CUMBOJIM3UPYIOIINE HEU3BECTHOCTh. DTOT MPOLECC MOXKHO PaccMaTpUBaTh Kak
OJIMH U3 PaHHUX IPUMEPOB OTPAXKEHUS MPOTUBOCTOSIHUS J0Opa U 371a B JIUTEpaType.

MOTHB 1eMOHHU3AIMH B aHTJIMMUCKOM JIUTEpaType UCIIOIH30BAJICST KAaK MOIIIHBIN
UHCTPYMEHT JUIsl HCCIEOBaHUS TaKUX TeM, KaK HWHAaKOBOCTb, CTpax WH
HEU3BECTHOCTh. DTOT MOTUB MMEET OCOOYI0 MCTOPHIO, OCOOCHHO B TOTHYECKOM
TpaJMIIMM, TA€ OH HCIOJB30BAJICS [UJISl BBIPAXKEHUS COLMAIBHBIX CTPaxoB M
MOpANIbHBIX JuieMM. B mpou3BeAeHUSX aHIIMICKUX MHcaTelield, TakuX Kak
«@pankenwmenny Mopu lllemmu wu «/paxyray bpama Crokepa, KOHUEMIHS
JEMOHM3allU TpEACTaBlIeHa JAETAbHO W TiIyooko. B «®@paukenwmeriney
JEMOH3alMsl CYyIIEeCTBa IOKa3aHa HE TOJbKO CO CTOPOHBI OOIIECTBA, HO M €ro
co3marens, Bukropa @paHkeHmTEiHA. OTO OJMLETBOPSET CTpax Iepex
HEU3BECTHOCTBHIO M BO3MOXHBIMH IOCIEACTBUSMU HEKOHTPOJUPYEMBIX HAYUHBIX
AKCIEPUMEHTOB. [Ipy 3TOM aBTOp KPUTUKYET JEMOHHU3ALMIO CYLIECTBA, PACKPBIBAs
TEMHYI0 CTOpOHY IIpocBemeHuss W ykas3blBass Ha MOpPaJIbHBIE W COLIMAJIBHBIC
KaTacTpo()bl, KOTOPLIE MOT'YT BO3HHKHYTh B [IOTOHE 3a 3HAHUAMU.'® AHa0ru4HO, B
«/[pakyne» THaBHBIM Tepod H300pa’KeH KaK CHUMBOJ 3Ja, JEMOHU3UPOBAHHBIM
NEPCOHAXK, KOTOPBIH CIIY>)KMUT KPUTUKOW MOPAJIBbHOTO U COLMAIBHOIO YCTPOWCTBA
BUKTOpUaHckoi AnHrnuu. Mcenons3oBanne b. CTOkepoM MOTHBA JI€MOHU3ALMH
OTPa)XKaeT CTPAaXy TOTO BPEMEHU, CBA3aHHBIE C CEKCYAIIbHOCTHIO, IMMUIpALlUEn U
paspyleHHeM TPaJUIMOHHBIX EHHOCTEH. !

['ene3nc MOTHBA IEMOHU3ALIMH B JIUTEPATYPE B OCHOBHOM BOCXOJUT K pAHHUM
PEIUTUO3HBIM U MU(POJIOTHYECKUM TEKCTaM, B KOTOPBIX JEMOHBI TPAKTOBAIUCH KaK
CUMBOJIBI 371a M Xaoca. Co BpeMEHEM 3TH JIPEBHUE MOTHUBBI aJalTUPOBAIUCH B
JUTEPATYPHBIX NMPOU3BEACHUSX, CIy’Ka MOIIHBIMUA CUMBOJAMH JIJIsl UCCIIEI0BAHUS
TEMHBIX CTOPOH YEJIOBEYECKOTO OMbITA.

B ucnamckoll nuTeparype KOHLEMLHS <JI)KUH» ONpPENeNsieTcs CIEIyHUUM
0o0pa3oM: 3TO CBEPXbECTECTBEHHOE CYILECTBO, CO3/JaHHOE W3 O€3/LIMHOIO OTHS,
obmnazaroree CBOOOIHOM BOJIEH U CIOCOOHOCTHIO BEIOMPATH MEXK Ty JOOPOM U 3JI0M.
OHU MOTYT NPUHUMATD pa3inyHbie (OPMBI U 00pa3bl, BCESATHCS B JIIO/ICH, COMBas
UX C IyTU UCTUHHOTO. B CBAIIIEHHOM HcaMe MoAYepKUBaeTcs MOCTOsiHHAs OopbOa
MEX]ly YEJIOBEKOM U JbSIBOJIbCKMMU CHJIAMH, a TaK’K€ HEOOXOJIMMOCTh CTOMKOCTH
nepe HUMu. '8

B 3amanHoit nuTeparype A€MOHBI YaCTO CIIyKaT MOIIHBIM CUMBOJIOM OOpHObI
MEXAY CBETJIBIMU M TEMHBIMU CTOPOHAMH YE€JIOBEUECKOW MPUPOAbI, BHYTPEHHUX
IIPOTUBOpEUNil. B KiaccHMUeCKMX NPOMU3BEACHUAX, TAKUX Kak «Paycm» I'€re, n
pacckazax Hwuna ['eitmana, Hanpumep, «[llecounwiii uenosex», 3T CYIIECTBA
BBICTYIIAIOT B POJIM MCTIBITATENEH BOJIM U XapaKTepa IIIaBHbIX T€POEB.

B wmemnomM, MOTHB [AeMOHM3AlMM, HA4YMHAs C MHUPOBOM JHUTEPaTypbl U
3aKaHYMBas BOCTOYHBIMHM MPOU3BEACHUSMH, aHATU3UpYyeTCs Kak 3()PEKTUBHBIN
Croco0 U3Y4YeHHs] TOHKOCTEH UEeJOBEYECKOTO CYIIECTBOBAHUS M BEUHOTO
MIPOTUBOCTOSIHUS 10Opa U 371a. ABTOPBI, M300paxasi 3TH 3J1bI€ CUJIbI B BUJIE€ IEMOHOB,

16 Shelley P.B. Prometheus Unbound. — London: C. & J. Ollier, 1820. — P. 244,

17 http://www.philosophy.ru/iphras/library/phnauk2/SCIENCE9.htm [Murojat etilgan sana: 19.10.2024]

18 Husniddinov Z. Islom Ensiklopediyasi. — Toshkent: O‘zbekiston milliy ensiklopediyasi Davlay ilmiy nashriyoti,
2004. - B.152.
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MOTYT JAEIUTHCS PE3YAbTATAMH HCCIAEAOBAHUMN O TICUXOJIOTHH, MOPAIU U TYXOBHBIX
ACIIEKTaX YEJIOBEYECKOM KU3HMU.

MoTuB AEMOHH3aLMU HA POTSKEHUU JIOJTOTO BPEMEHHU BbI3bIBAII HHTEPEC Y
HCCIIEI0BATENIEN U OCTAETCS OJHOW U3 KIIFOYEBBIX TE€M JINTEPATYPHBIX JUCKYCCHM.
JleMOHM3aMsd HEKOTOPBIX IIEPCOHAXKENM KaK JAbSBOJIOB WJIM 3JI0JIEEB CIIYXKHUT
pa3IMYHBIM LENsAM: OT H300paKeHUs] COLMAIBHBIX CTpPaxoB J0 IMepeaaydu
MOpPAJIBHBIX YPOKOB WM CO3/1aHUsI COMHEHUM.

Crnenyromias Tabnuna oTpakaeT HMHTEPHIpETAIMi0 MOTHBA JEMOHHU3AlMU B
pasIuYHBICE HMCTOPUYECKHME mepuoAbl. B Hel moka3zaHo, 4to (GOpMHpPOBaHUE
JEMOHHYECKUX 00pa30B B KaXXJOM BPEMEHHOM OTPE3KE CBSI3aHO C YHUKAIbHBIM
COIMAIBHBIM, KYJbTYPHBIM H (UIOCOPCKUM KOHTEKCTOM, YTO WPHUBOJHUT K
PAa3IMYHBIM JINTEPATYPHBIM MPOSIBIICHUSAM 3TOTO SBJICHUS.

Mudonornue
CKHUE U “I/IJ'II/IaI[a”,
PEITUTHO3HEIE “Omucces”, Tomep,
MIPEICTaBICH Gopbba MECOIOTaMC
usi Goprba Mapayxka ¢ Kast
3713 1 THaMar MubOIOrHsA
00)KECTBEHH
BIX CHJI
Penurnosneie u “bosxecTBeHHas
MOpaJIbHbIE xomenus”, “Jlokrop Tare, K Mapio
KOHIIEIIINH, CBA3b C daycr”, T 'MHHTOI; ’
JIbSIBOJIM3MOM U “IToTepsiHHBIH pai”
rpexoM
MHauBuyansHOCTh
1 6oprda “@aycTtt” I'ére
no0pa u 371a
Baytpennsiil Mup u
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TOTHYECKast “Mandpen” : ’
JUTepaTypa
HpasctBeHHOE
a3JI0’)KEHUE U IMoptper lopusina .
Buxropuanckas snoxa P PIpCt Hop 5 O. Vaiinsz,
JIeKaIaHc, I'pes”, “/Ipaxyna B.Croxe
TIPUBIICKATEIbHBIE, : p
HO POKOBBIE 00pa3bI
IIcuxomornueckuit «
TIpouecc”, Ymucc” ®.Kadxka, JIx
MonepHusm aHaJIU3, TEOPUH pott ? )Igc)oﬁ,cﬂ
6EeCCO3HATENLHOTO
ConmansHO-
TIBTYpHAs .
rlg . “AMepuKaHCKUI
cﬁmmue c ! ncuxonar”’, “Cuer” B.Ommc, O Iamyk
peanbHOM KHU3HBIO

Pucynoxk 1. Ilepuoan3anusi MOTUBA JeMOHU3AIUM.



Agar boshga kontekstda yoki matn ichida bo'lsa, bemalol yuboring — aniglik
Kiritib, to'g'ri tarjima gilaman.

MoOTHB AEMOHH3ALMU HA TIPOTSHKEHUU JJINTEIBHOTO BPEMEHU OCTAETCS OAHOU
U3 TOBTOPSIIOIIMXCS MPOOJIEM B MUPOBOU JIUTEPATYPE, ABISAACH TJIaBHBIM 00BEKTOM
aHayM3a uccienoBareneil. M300paxkeHne HEKOTOpBIX NMEPCOHAXEN KaK JAEMOHOB
WIN 3JI0JICE€B CIY)KUT PA3NHMYHBIM LEIAM, TaKUM KaK OTPAaXEHUE COLMAJIBHBIX
CTPAxOB, Iepeladya MOPAJIbHBIX YPOKOB HJIM CO3/1aHNE COMHEHHUHU.

B Tperbem maparpade rnaBel «CeMHOTHYECKHE 3HAYEHUS JAEMOHHYECKHX
00pa3oB B XYJOXECTBEHHBIX IMPOMU3BEICHUSIX U UX 3CTETUKO-IICUXOJIOTHYECKUE
(GyHKIMMY»  aHANM3HPYETCS  CHMBOJMYECKOE  IpeBpalieHue  oO0pa3oB B
XYJ0’)KECTBEHHBIX MPOU3BEIACHUSAX, OTPAKEHHE 3THUX M3MEHEHHI B JIMTEpaType,
MpeBpallleHue MepcoHaxen, 0ObEKTOB U JaHIIIa(TOB B CBEPXBHECTECTBEHHBIE WU
371bIe (POPMBI YEPE3 IEMOHU3ALINIO, a TAKXKE OTOOPAKEHUE ITHUX U3MEHEHHUI uepes
COLIMAJIBHBIE, TICUXOJIOTHYECKUE U MOPAJIbHBIE IPOTUBOPEUUSI.

[IpeBpaiieHe CHUMBOJIMYECKUX OOpa3oB B JeMOHMYecCKHe (OpMbI B
XYJ0’)KECTBEHHBIX NMPOU3BENCHHUIX TPAKTYETCS JUTEPATypPOBEIAMHU KaK CIIOKHOE
ACTETUYECKOE IIOHATHE, OTPAXKAIOIIEE CBEPXBECTECTBEHHbIE M TEMHBIC ACIEKTHI
YeJI0BEYECKOro BooOpakeHUs. M3 HCTOpUM XYHOXKECTBEHHOW JIUTEpaTypbl
U3BECTHO, YTO HA MPOTSIKEHUN BEKOB XYJOXKHUKH HCIIOIb30BAJIN CUMBOJIMYECKHUE
n300pakeHuss, 4TOOBl MepeAaTb COOBITUS U SIBJICHUS, BapbUpYIOIIUECS OT
00KECTBEHHOTI'O 0 HEYHCTOI'O, C LIEIBI0 JOHECTH MX 0 MOKOJECHHH. MBI MOXKeM
paccMaTpuBaTh 3THU CHUMBOJBI KaK MEPEXOJ] B CAaTAaHUHCKHE (OPMBI, SIBISACH
OTPAKEHUEM TPAKTOBKM XYJO’KaHWKa 371a, a TAKXKE €r0 CTPEMJIEHUS BbI3bIBATH
YyBCTBa y 3pUTENsE U OOpPOTHCS € TPAAUIMOHHBIMU BEpOBaHHSAMU. OOHUM H3
M3BECTHBIX TMPUMEPOB TAKOrO0  JIEMOHHYECKOIO  MPEBPAILECHUS  SBISETCA
npousseaeHue Mepounma bocxa « Can 3eMHbIX HacaxaeHu». Conep:kaHue 3Toro
IPOU3BE/ICHUS] COCTOUT B M300paKEHUH CIOPPEATUCTUUECKOTO U )KYTKOTO Men3axa,
HaTOJHEHHOTO T'POTECKHBIMU U (PAHTACTUUECKUMH CyILIeCTBaMH. B 1eHTpasibHOI
YacTU KAapTUHBI MOYKHO YBHJIETh CIIEHbl M3JMILECTB M Xaoca, A€ (Urypsl
NEePEIJIETEHbI U U3yPOJI0OBaHbl, a TAKXKE CUMBOJIMYECKUE N300paXKEHHS ’KUBOTHBIX U
4esoBeYeCKX (opM, KOTOpbIE MPEBPALLAIOTCA B JEMOHHUYECKHE (UTYPHI,
CUMBOJIM3UPYIOIIKE O€3yMUe U POKJIISITHE.

Emé oaun nmpumep JeMOHUYECKUX MPE0Opa30BaHUM CHMBOIMUYECKUX 00Pa30B
MO>KHO HalTu B pabotax ®pancucko ['oitn, ocobeHHo B ero mpousBenaeHun «Jloc
Kanpuuocy. B mpeBpanieHun CUMBOJIMYECKHX OOpa30B B JIbSIBOJIbCKUE (HOPMBI
oco0oe 3HaueHHEe UMeeT BKIIaJl ['0lin B OCBEIlIEHHE TOPOYHOCTH OOILIECTBA, a TAKKE
€ro yBJIEYEHUE CBEPXBECTECTBEHHBIMU SBJICHUSAMU. B wyacTHOocTH, 313uCHaB
bexcunbckuit 1 X. P. I'urep co3znaBaiv yaIuBHUTENbHbIE U UHOIUIAHETHBIE 00pa3bl,
coueras dJEMEHThI yXkKaca, HAy4YHOW (paHTAaCTUKU U (PIHTE3U C HCHOJIB30BAHHEM
CUMBOJINYECKUX N300paKEHU, BHI3BIBAIOLINX TPEBOTY U CTpPax.

JleMOHu3a1us CHMBOJIMYECKUX OOpa3oB B JIMTEPATYpE YacTO CIYKHUT IS
IPOBEPKU WJIM Pa3pylIEHUs TPAAUIMOHHBIX ILIEHHOCTEH M HOPM, OCOOCHHO B
M300paXEHUH YTHETEHHBIX TPyNI. AMEPUKAHCKHUE JIUTEPATypOBEIbl U IOATHI,
demunncTkN U nicuxoananutuku Canapa ['nnbept u Cro3an ['ybap B cBoeil kHUTE
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«KeHlMHa B JbIpE» OTMEYAIOT, YTO JIEMOHM3ALMS >XEHCKUX IEPCOHAXEW B
muteparype XIX Beka wucnosb3oBaiach ISl YKPEIUIGHHS TaTpuapXajlbHBIX
CTPYKTYp BIAcCTU. DJTa JEMOHM3allMs CIY)XHWJIa I KOHTPOJS U OrpaHUYCHHUS
KEHIIUH, H300pakass MX KaK HppPAlMOHAIBHBIX, OMACHBIX WJIM MOpPajIbHO
MCropyeHHbIX.

B uccnenpoBanusax y30ekckux JuTeparypoBenoB, Takux kak O. Karomos, JI.
Toraesa, K. Emonkynos, JI. KysBaroBa, T.JI. PaxMoHOBa, paccMaTrpuBarOTCA
BONPOCHI ~ MHTEPOpPETAlMd  XYJOKECTBEHHBIX O0pa3oB W  OCOOCHHOCTHU
JEMOHMYECKUX  paccKka3oB, HYTO CIOCOOCTBYeT oOOOTrameHuro y30eKCKOn
JIUTEPaTypOBEACHUS HOBBIMHM HAYYHBIMM HCTOYHMKAaMHU.2® B menom, npespalieHue
CUMBOJIMYECKHX O0pa3oB B JAeMOHHMYECKHE (OpPMBI B  XYIOKECTBCHHBIX
MPOU3BEACHUAX CIY>KUT MOIIHBIM MHCTPYMEHTOM JIJISI M3YYEHUSI TEMHBIX CTOPOH
YeJI0BEYECKOr0 OMbITa U OOPHOBI ¢ TPAAUIIMOHHBIMU MPEACTABICHUAMH O J100pe U
3ne. XyJI0oKHUKY, TTpeBpalias 3HaKOMbI€ CUMBOJIBI B CAaTaHUHCKUE (HOPMBI, MOTYT
CO3/1aBaTh IMPOU3BEJCHUS, KOTOpPHIE BBI3BIBAIOT OECIOKOWCTBO W 3aCTaBISIIOT
3alyMaThCs, Mpeuiarasi YATaTEN0 COMPOTUBIIATHCS CBOMM CTpaxaM U TPEBOTaM.

Bropas rnmaBa pmcceprauuu mnoj HasBaHuem «IIpoGaema 0opbObI 3a
YyeJi0BeYeCKy Aymy B nmpousBenennu I'ére ,,Dayct*y» nocpsineHa U3y4EHUIO
nosiBJieHUs1  (ayCTOBCKUX TpPAJULUA B  JUTEPATYpPOBEACHHUH, OTPAKECHUIO
dunocobun I'éte B ero Xyn0KECTBEHHBIX IMPOU3BEICHUSX, a TAKKE MPOIECCY
TpaHchopmanu 00pazoB Meducrodens u nokropa daycra B TBopuectse ['éte.

B nepBom maparpade mox HazBanuem «Mcropmueckoe pasBuTHE
(¢gaycroBckux TpaguuMidi B JMTEPATYpPOBEeHHMH U HUX XY/JA0’KeCTBEHHAs!
HHTEpNpeTalMs» aHAJIM3UPYETCs] UCTOPUYECKOE pa3BuUTHE  (DAyCTOBCKUX
TpaauIMi U UX XYJA0KECTBEHHbIC TPAKTOBKH, a TaK¥Ke OoTpaxkeHue guinocopckux u
MOpPAJIBHBIX TPOOJEM B XYJI0)KECTBEHHOM IMpPOM3BEIECHUU M Oopbda MexXIy
0e3rpaHUYHbIM CTPEMJICHUEM YE€JI0OBEKa K 3HAHUIO U MOPAJILHBIMU BbIOOpaMHU.

Ucropust o daycre, KOTOPHIA MPOJIal CBOIO IYIITY AbsIBOJY B OOMEH Ha 3HAHUS
U Ccuily, TpaHcopmMupoBaiach uepe3 pa3iHYHbIE JHUTEPATypHBIE TPATUIUH,
OTpakasi MOPAJIbHBIE, TYXOBHBIE U 3K3UCTEHIUAIIbHBIC TUIEMMBbI KaXKI0W SIOXH.

Tparemquss T'ére «Dayct» mpencraer Kak MpoOU3BEIACHUE, TIyOOKO
UCCIIEAYIOIee CI0XKHYI OOpbOy, MPOUCXOAIIYI0 B YEIOBEUSCKOM HyIe, C
XYyJ0)KECTBEHHO-PMIOCOPCKOW TOUKH 3peHus. JTa Oophda MpOosBIAETCS Kak
IPOTUBOCTOSTHUE J100pa W 3714, JYXOBHOTO COBEPUICHCTBA M IJIOTCKUX CTpacTeid,
00KECTBEHHON MCTUHBI U JbSIBOJILCKOT'O UCKYIIICHUS.

ITbeca Kpucrodepa Mapno «Jloktop ®aycryc», HanucanHas B 1604 rony,
CUMTAETCS OJHUM M3 CaMbIX PaHHUX M CaMbIX BIEYATISIOMIMX XYI0KECTBEHHBIX

19 Gilbert, S., & Gubar, S. (1979). The Madwoman in the Attic: The Woman Writer and the Nineteenth-Century
Literary Imagination*. Yale University Press. — P. 314

20 Qayumov O. O‘zbek folklorida pari obrazi: Filol. fanlari nomz...diss. avtoref. — Toshkent, 1999. — B. 25;
Tog‘ayeva.D. O°zbek og‘zaki demonologik hikoyalarining janr xususiyatlari va badiiyati. Filol.fan nomz.diss.avtoref.
— Toshkent, 1995; Eshonqulov J. O°zbek folklorida tush va uning badiiy talgini: Filol. fanlari dokt...diss. avtoref. —
Toshkent, 2010. — B. 47; Quvvatova D. O‘zbek ilmiy-badiiy fantastikasida folklor motivlari: Filol. fan. nomz... diss.
avtoref. — Toshkent, 1997. — B. 24; Rahmonov T.L. Qadimgi miflar o’zbek folklori epik motivlarining o°zagi sifatida:
Filol. fan. nomz.... diss. — Toshkent, 1997. — B. 159.
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uHTepnperanni jgereasl 0 daycre B aHrMUCKOW nuteparype. B npoussenenun
Mapo npeacTaBlieH apXeTUI YYEHOTO, KOTOPBIN, CTPEMSCh K 3alPETHOMY 3HAHUIO,
MPOSBIISIET YPE3MEPHYIO CIIA00CTh U TOPJIBIHIO, B PE3YJITATE YETO CTATKUBAETCA C
MOCJIEJICTBUSAMH CBOEU BbIcOKoMepHOCTH. M300pakas oOpa3 daycra kak repos,
OTPAXKAOLIET0 NPOTUBOPEUMBBIE HACTpoeHUs1 dnoxu Peneccanca, Mapio
KPUTHUYECKU UCCIEeNyeT MOUCK 3HAHWUW W TPaHUIlbl yeloBedeckux aMOunuid. Ero
UHTEpPIpETalrs 3aJ0XKujida OCHOBY JUIS JallbHEWIIEro M3ydyeHus (aycTOBCKOU
TEMaTHKH B auTeparype.’! daycToBckas cleka, TO €CTh COTIAIEHHUE C IbSIBOJIOM,
MIPUBOAMUT Te€posi K T'MOEN, CTAaHOBSICh MOIIHBIM XYAO’KECTBEHHBIM CHUMBOJIOM
MOPAJIBHBIX U 3TUYECKUX MPOTUBOPEUYMH, BOSHUKAIOIIMX B IPOLECCE pean3alun
JUYHBIX aMOuuui. B aHrimiickoil lwmrepaType S3TOT MOTHB HPOSBIISIETCS B
pasnuuHbIX (popmax. B wactHocTH, B Tparemuu lllexcrimpa «MakOer» TiIaBHBIN
repoi, mnogobHo @aycty, 0OpeueH Ha Tparu4yeckyr Ccyap0y u3-3a CBOEro
GEe3rpaHMYHOrO CTPEMJIEHHUS K BIACTH. >

[Tpu ananu3ze npoieccoB pa3BUTUs (PayCTOBCKUX TPAAULIUNA MBI, IPEXKIE BCETO,
oOpalaeMcs K UCCIEI0BaHUSAM 3alaJHbIX JIUTEPATYPOBEIOB, IPUBOIS IPUMEPHI U3
ux pabotr. [Ipym um3ydyeHuu QaycTOBCKMX MOTHBOB B Ipou3BelneHUsx Bepodens
HEOOXOIMMO pa3IMdaTh OHATHS «(payCTUiCKuii» U «(aycToBckuii.?® [To MHEHUIO
YUEHOT0, «(ayCTUHCKUI» 4acTo YOTpeOIIeTcs B LIMPOKOM CMBICIIE, CBSI3aHHOM C
nerengoi o ®aycre. OH MoxeT 0003Ha4aTh UAEH, LIEHHOCTU U (usocopckue
acnekThbl, oTHocsamuecs K daycry, BKIoyas CTpeMJIEHUE K 3HAHUSAM, aMOUIUH,
AKXy BIACTH M ycnexa. JTH DJIEMEHTBI, KaK IPAaBUIO, CBA3AaHBI C 3aKIIFOUECHUEM
JOTOBOpa C JbSBOJIOM WM MOPAJIbHBIMU CJOXHOCTAMHU. «DaycTOBCKHII»
HCTIONB3YETCS I ONMCAHUS XAPAKTEPUCTUK, OTHOCAIINXCA HEMOCPEICTBEHHO K
nepcoHaxxy @aycra, €ro JMYHOCTHBIX 4YEpPT WIHM COOBITHI ero uctopuu. OH
nepeaaeT 0COOCHHOCTU JauTepaTypHoro repost daycra u ero IeMCTBUM, TaKUX KaK
CTPEMJICHUE K 3HAHUAM U TOTOBHOCTb UATH HA PUCK JJI1 JOCTHUKEHHUS CBOUX LIEIIEH.
Takum oOpazoM, «haycTuiickuii» umeeT 0oJiee MHUPOKUNA U PUITOCOPCKUN CMBICT,
TOT/1a KakK «(paycTOBCKHi» 00jiee KOHKPETECH M CBS3aH C JIUTEPATyPHBIM 00pa3oM.

Onupasich Ha UCCIIeTOBaHUS . Tomsua u X. [IIBepTe, MOKHO CKa3aTh, 4YTO
noHATHE «(PayCTUMCKUI» OXBAaTHIBAET BCE ACTIEKTHI, CBsI3aHHbBIE ¢ 00pazoM daycTa
B MHpPOBOM JMTepaType, BKJIIOYas CTpax IMeped TIpexoM, HapylieHue Taly,
3aKIIIOYEHHUE T0I0BOPA € ABSABOJIOM, €T0 CIYLIAHHUE U IIPOSIBICHUE OTBAaruk Ha 3TOU
ocHoBe.?* Bce 3TH 4epTHI COCTAaBIAIOT CyTh (paycTOBCKOro Mu(a, BO3HUKIIETO B
snoxy Bospoxnaenus B ['epmanuu. Ilo cioBam IlIBepte, TepmuH «daycTuiickuii»
W3HAYAJIBHO MMEJl HEUTPAIBHOE NPUTSKATEIBHOE 3HAYEHHE, OXBAThIBas BCE
aCIIeKThI, OTHOcsAmmMecs K obpasy @aycra.® B wmarepnperamusx o daycre,

2L Marlowe C. Doctor Faustus. — London: Thomas Bushell, 1604. — P. 75-83.

22 Bloom H. Shakespeare: The Invention of the Human. — New York: Riverhead Books, 1996. — P. 57.

2 Bonoxkuruna H.U. ®aycTuanckue MOTHBBI B TBopuecTse ®panna Bepgens: asropedepaT aucc. ... kau. Guiomn.
Hayk. — Exarepun6ypr, 2019. — C. 19-20.

2 Tompr WM. daycT u aycTHAHCKOE: aKTyasbHbIE aCTEKTHI OJHOM moneMuku. // Bamruiickuii (pumonoruyeckuit
Kypbep. — 2009. - Ne 7. — C. 85-96.

% https://www.researchgate.net/publication/326903030_Klaus_M_Schmidt_Faust_Mittelalterliche_Legende_-
_Moderner_Mythos_In_Kunstler_Dichter_Gelehrte_Hrsg_v_Ulrich_Muller_und_Werner_Wunderlich_Unter_Mitar
b_v_Margarete_Springeth_Redaktion_Bettina_Hatheyer E
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co3nannbix B XVII Beke u nauyane XVIII Beka, ero oOpa3 uzoOpaxancs B ayxe
CTpaxa ¥ MpeA0CTEPEKEHH S, TOATOMY U3HAYAIBHO MOHATHE «(ayCTOBCKUI» UMEIIO
OTPULIATEIBHOE 3HAUYCHHE.

I'epoii mpousBenenuss «daycr» NPEACTaBICH KAaK YEJIOBEK, MPOLIEIINI
TPYAHBIM TMyTh TO3HAaHUS M HCKpPEHHE cTpemsumiicas K wuctuHe. OOpa3
Meducrodens Boromaer co00l OCHOBHYIO CHITY, HCIBITHBIBAIOIIYIO TYXOBHO-
HPaBCTBEHHbIE KauecTBa yenoBeka. OH mbITaeTcst cobnazuuth daycrta MUPCKUMU
CTpacTsIMH, BIACThIO, TI0OOBBIO M HacHaxaAeHUsIMU. OTHAKO, C TOUKH 3peHus [ €re,
€CJIM YEJIOBEK IMOCTOSHHO CTPEMUTCS K TIOUCKY U CaMOCOBEPIIECHCTBOBAHUIO, OH HE
nojjiaeTca 37y NOJHOCThIO. MIMeHHO mostomy B (uHaiie npousBeaeHuss dayct
IPOTUBOCTOUT XUTPOCTIM Meductodens u MUPCKUM coOa3HaM, B KOHEYHOM
WUTOre JOCTUTAsl CIIACEHUs CBOEH JYIIN.

Knaccudpukanus I'.I'. HNmumbaeBoit npusenena H.P. JlenkoBoii B
nuccepraiuu  «@DaycToBckas TeMa B aHINIMACKONM nmTeparype XX Bekay.?
@PayCcTOBCKHE TEKCTHI OTpakeHsbl B Ipon3BencHusax N.@. [lunka «/loktop dayc»
u H. Jlenay «®ayct», a B kxuure K. Manna «Meducrodens» nomuépkubaetcs
HEW3MEHHAsl aKTyaJlbHOCTh JTUX OOpa3oB Ha KaXKIOM OJTale KyJIbTypHOIO
pa3BuTHs.?’ AHAIOTMYHEIE SBJICHHUS M CXOHBIE YEPTHI PACCMATPHBAIOTCS B CTATHE
M. ®pummyra «Tun daycrta B MupoBoi jnutepatype» U B MoHorpadum I'.B.
SxymeBoit «@ayct B cobnmazHax XX BeKay. «»

Bropoit maparpad nazeiBaetrcs «Ilocrenennsnie 3Tanbl puiiocopuu I'éte u
HX OTpa)keHHe B  XYJO0KeCTBEHHBIX IPOM3BEAEHHAX», B  KOTOPOM
paccMaTpuBalOTCSl OCHOBHbIE wuaen ¢uiocopun [€re um uX BbBIpaXKEHUE B
npoussenenun «daycr». B naparpade aHanu3upyroTCs AyaluCTUYECKUE B3TIISIbI,
O0oppba Mexay n00poM U 3710M, a Takxke (uiocodckue konuenuuu ['ére o
HCKYCCTBE U OBITHH.

3HauuTENbHBIN acnekT puinocoguu ['ére 3akmoyaeTcs B TOM, 4TO, HECMOTPS
Ha OKPY’KaBLIEE €r0 AyAINCTUYECKOE MBILUICHUE, OTAEIAIONIEE Pa3yM OT MaTEPHH,
a TeJo OT AYIIW, OH B KOHEUHOM MTOT€ BEPUJ B €IMHCTBO YEIOBEKA KAK JIUYHOCTH
U ero rapmonuio c mpupogoil. OcHOBHOE cojaepkanue ero ¢uaocodckoro
MBIIIIEHUS COCTABIISIIO «CTPEMIICHHE K I0OPY M K XOPOIIUM JIFOISM» B 00IIecTBE. >
['ére cumTay, 4YTO MUpPBHI YEJOBEKA W MPUPOIBl YNPABIAIOTCS OAUHAKOBBIMU
YHUBEPCAJIBHBIMM 3aKOHAMHU pocTa W pa3BUTHA. OH BEpUJ, 4YTO YEJIOBEK HE
IPOTUBOCTOUT MPUPOJE, A ABISIETCS C HEM €AUHBIM LEeJIbIM. CIleIyeT OTMETUTD, UTO
npousBeaeHue I'ére «®Payct» sABIAETC HE  TOJNBKO  XYJOKECTBEHHBIM
POU3BEIACHUEM, HO U TIIyOOKUM (UIOCO(CKUM HUCCIIEIOBAHUEM YEJIOBEUYECKOTO
coctosiHus. Mnen y4eHoro o cTpeMieHHH, BYJIMYUU U MOUCKE CMBICNA IIyOOKO
BIUIETEHBI B CIOXKET, 4TO JenaeT «PaycTtay NMpOn3BEICHUEM, OKa3aBIIUM BIIUSIHUE
HE TOJIKO Ha HEMELKYI0, HO U HAa aHTJMUCKYI0 U aMEPHKAHCKYIO JINTEPaTypHBIE
TpaauLUN.

% Jlenkosa H.P. ®aycTnanckas TeMa B aHIJIMHCKON uTepaType XX Beka: aBToped. auce. ... KaHu. QUIoI. HayK. -
Camapa, 2017. - C. 12.

27 1lop T.A. “@aycr” U.B. T'ete u pycckas aureparypa XX Beka: MOTHBbI, 00pa3bl, UHTepHpeTanuu. // ABTOped.
JIMCC. ... KaH1. ¢puioi. Hayk. - ExarepunOypr, 2009. — C. 4.

28 Wilkinson E.M. Willoughby L.A. Goethe: Poet and Thinker. — London: Methuen, 1962. — P. 11.
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B nentpe nHamero uccnenoBanHus CTOUT IpousBeneHue ['ére «Daycr», B
KOTOPOM OCHOBHBIM (PMIIOCO(CKUM MPHUHILIMIIOM SIBJIsI€TCS KoHLenus «Streben» —
ctpemsieHne. C ToukM 3peHus I'€re, CyIIHOCTh YEIOBEYECTBA 3AKIKOYACTCS B
MOCTOSTHHOM CTPEMJIEHUH, OECKOHEYHOM MIOMCKE 3HAHUH,
CaMOCOBEPILIEHCTBOBAHUH U OCO3HAHUU CMBICIIA KU3HU. JTa UJEs BOIUIOIIAETCS B
obpaze daycra, KOTOPHIM CUMBOJIM3UPYET OSCIIOKOMHBIN YETOBEYECKUM TyX, BEUHO
CTpeMsIIMiicss K OoJibllieMy, 4eM JOCTYIHbIe eMmy Bo3MokHocTu. Payct ['ére
ABIISETCA KaK BIOXHOBISIONIMM, TaK M TMPEJOCTEPEraloilmM o0pa3oM,
JIEMOHCTPUPYIOIIMM, YTO HMOMCK 3HAHMU — JTO HEHHOE, HO U ONMACHOE 3aHATHE.”
Bnusnue ¢unocodpun I'é€re Ha aHrmiickyio nuTepaTypy MOXKHO YBHJIETH B
TBOPYECTBE POMAHTUYECKUX II03TOB, KOTOPBIE TAaKXE WCCIENOBAIM TEMBI
WHIVBUYAIbBHOCTH M CTPEMJIEHUS K TpaHCUEHJAeHTHoMY. Buibsam BopacBopT B
CBOUX PAa3MBILUIEHUAX O CBSI3U YEJIOBEKA C IMIPUPOJIOM M CTPEMIIEHUH K AYXOBHOM
LIEJIOCTHOCTH OTpaXkaeT NéTEBCKOE MPEJICTaBICHUE O CTPEMIIEHUU Kak 00 OCHOBE
YeJI0BEYECKOro CylecTBOBaHuA. B cBoel mos3uu BopAcBOpT 4acTo NOAYEpKUBAET,
YTO CMBICII )KU3HU 3aKJIIFOYAETCAd HE B JOCTMIKEHHUM LIEJIEH, a B CaMOM IIpoLecce
noucka.’® Jlpyroii BakHBIA NpeCTaBUTENL AHIJIUICKOTO poMaHTH3Ma, llepcu
bucme [lemun, Takyke HCIIOB30BaJ TEMBI, CBA3aHHbIE ¢ punocodueii ['€re, B cBoeM
TBOpYecTBe. B cBoei nbece «OcBoboxkaeHHbIN [Ipomereiny [lennu nuccnenyer uaen
BOCCTaHUS NPOTHUB THUPAHUM, HHTEJUIEKTYaJlbHOW M JYXOBHOM CBOOOJBI, UTO
nepekiaukaercs ¢ ooOpasom @aycra, Oopromierocss MpPOTHUB OrPaHUYEHUH,
HAJIO’KEHHBIX OOIIECTBOM M penuruei.s!

['éte cMoOTpUT Ha YemoBEeKa C OECKOHEYHOW JI0OOBBIO M JIOBEPUEM,
BOCXMILIAETCA €r0 MOTYIIECTBOM, HO M CTpajaeT u3-3a ero ciadocreil. Tpareaus
«®aycT» MOCBALIEHA HCCIENOBAHUIO JYXOBHBIX BO3MOKHOCTEW 4esoBeka. Ecmm
0o0paTUTh BHUMaHHE Ha CTPYKTYypy «DaycTay, MOKHO 3aMETUTh, UTO OH HAIHCAH B
CTUXOTBOpHOW (opmMe u cocTouT u3 AByX uyacteil. CoriacHo TpaguLusIM
Kjlaccuuusma, mnpousBeneHue HaumHaercs ¢ «llocsamenus», «BcrymieHus B
teatp» U «lIpormora Ha HeGecax». B mpenucioBum BbIpa)xaroTCsl pa3indHbIC
B3IUIAbI HAa UCKyccTBO: I1oaT yrBepxknaer: «Hacrosmee HCKyCCTBO OCTaeTCs s
notoMkoB». LIyt cripamuBaet: «KTo nmopanyer ceroaHs 0 MOJI0IeKb? BbITh B
HOTY CO BPEMEHEM — He Majioe jaesio». Jupekrop tearpa noguepkusaer: «Camoe
BXHOE — IPUKIIOYEHUS, PATOCTh JUIA TJIa3 M HACHaXACHWE I Aymu». B
«®Daycte» ['éte ocHOBBIBaeTCs Ha CBOMX (UIOCO(CKUX B3IJIAAaX Ha HUCKYCCTBO,
nepenasas yepes 00pa3 daycra cBOM pa3MBIIIIIEHUS O YEJIOBEKE U OBITUU.

B tperbeM maparpade mnon HazBanuem «Ilpouecc 3Bogouuum 00pa3oB
Meducrodpens u [dokropa Pdaycra B TBOpUecTtBe I'ére» paccmarpuBaercs
ncuxo-gpunocodckas sBojronus odpazoB Meducrodens u okropa daycra B
npousBefeHun ['ére «daycT», MO3UTHBHBIE W HEraTHUBHBIE CTOPOHBI OOpa3za
Meducrtodens kak AbsiBojia, a Takke BHYTpeHHHE O0prObl PaycTta Ha MyTH K
JNOCTHUKEHHUIO CBOEH LIEIIN.

29 Goethe J. W. Faust: Part One. — Tubingen: Cotta, 1808.

30 Abrams M.H. The Mirror and the Lamp: Romantic Theory and the Critical Tradition. — Oxford: Oxford University
Press, 1971. — P. 366.

31 Shelley M. Prometheus Unbound. — New York: D.C. Heath & Co, 1820. — P. 189.
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@DayCTOBCKUH  CIOXKET, H300paXeHus  «371a», «DOXKECTBEHHOIO» MU
«CAaTaHUYECKOr0» B YEJIOBEUYECKOM CYIIECTBOBAHMHM Ha 3€MJIE OCTAIOTCSH
aKTyaJbHbIMM M B Halle BpeMs. ['€Te mpemyiokKuia CBOIO BEPCUIO IPEBHEN TEMBI,
KOTOpas OJIHOBPEMEHHO UMeeT HECOMHEHHO ONTUMHUCTUYHBIN
(npenonpenenéHHbIl, «TPOCBETUTEIBCKUI) " IIOJINCEMAHTHYECKUIA,
CUMBOJIMYECKUIN (OTKPBITHI») (uHAN, NpUBEIIINI K psAIy COBPEMEHHBIX
ananrauui oopa3zoB Meductodens nu @aycra, ¢ H300paKeHUEM UX TPOTUBOPEUHI
u npumupeHuid. [IpencraBieHHbIE B pa3au4HbIX KaHpax AUAJIOT, COTPYIHHYECTBO
WIN B3aWMHbIE KOH(QIMKTBI CIIy>KaT JJIsl IPOSICHEHUSI BEYHBIX BOIPOCOB O CMBICIIE
KU3HHU, Tpeaenax cBOOOABI MU UCTOPUHM Pa3BUTHS, WU XOTA OBl I HOBOTO
TOJIKOBaHUS ATUX TeM. [I0JE€3HOCTh BEpPHBIX OTHOLIECHHH, B3aUMOCBS3M MEXKIY
(GKEHCTBEHHOCTBIO» M «MY’KECTBEHHOCTBIO», «ECTECTBEHHBIM» U «IYXOBHBIMY,
«pazyMHBIM» U «3MOLMOHAIbHBIMY MPUHIUIAMHU, & TAKXKE 3aKOHHOCTh XpaOpocTu
WIM «MHpa» W JpPYyTHe€ KOHLENTHl JOXOAAT N0 YWTareias uepe3 o0pasbl
Meducrodens u lokropa Daycra.

Meducrodens sBIAETCI OAHUM M3 CaMbIX CJIOXHBIX TE€PCOHAXKEU B
pa3iINyYHBIX Mpou3BeAeHUsIX, ocoOeHHO B «®Paycre» Horanna Bonbgranra ¢on
I'ére. B xynoxectBeHHoM nuteparype Meducrodenb yacto m3oOpaxaercs Kax
IbSIBOJI WJIM JIEMOH, MCKYIIAIOUIUI JTr0AeH 3akiouaTh (payCTHAHCKHE KOHTPAKThI
WJIM CHIETIKH C LEJIBIO MOJIYYUTh CUITY WM 3HAHUA B3aMEH Ha UX Y.

OnHOM U3 OCHOBHBIX XapaKkTepUCTUK Meductodens sBiseTcs U3MEHEHUE €ro
XapaKTepa 4epe3 pasiInuHble HHTEPIPETALIMM UCTOPUU. B HEKOTOPBIX BEPCHUSIX OH
M300pakaeTcst Kak cyry0o 3JI0M MepcoHaXK, KOTOPBIA pa3pylIaeT cepaua U BEAET K
karactpodam. OxHako B Ipyrux unrepnperanusx Meducrodens mpeacrabieH kak
0oJiee CIIOXKHBIM NMEPCOHAX, YbM MOTHBBI U KEJIAHUS CIIOKHEE, U ATO JOXOAUT JI0
IMPOKOU ayIUTOPUH.

Oco60e BHUMaHUE CTOUT YAeIUTh 00pasy Medpucrodpens B «Daycre» I'éTe®,
OH npencraeT Kak MepcoHaX, BOIUIOLIAONIUI COMHEHNE U MAHUITYJIALIMH, KOTOPBIH
OopeTcsl MPOTUB TPAIULMOHHBIX BEpOBaHMIl. B mpou3BeneHUN OH OJMLETBOPSIET
TOTO, KTO CTPEMUTCS MOATOJIKHYTh PaycTa K HMCCIECIOBAHUIO CBOUX 3HAHUU U
rpanul kemaemoro. B xome mnpowusBenenus Meducrtodens mnperepneBaer
U3MEHEHMS, U aBTOP PACKPBIBAET €ro yeroBedeckue yepTol. CHavana OH HAYMHAET
POSBIISITH COCTPAJAHKE U B TaJIbHEUIIIEM JaXKe COXaJIEeeT O CBOMX MOCTYIKAX, YTO
JEMOHCTPUPYET €r0 IMCUX0-3MOLHOHAIBHYIO CIIOAKHOCTb.

Otnomenust Meducrodens ¢ dayctom ¢ camoro Havajsa M JO KOHIA
NPOU3BEICHUSI OTKPBIBAIOT JMHAMUYHOE BIHMsAHUE J00pa W 3714, a Takke
pPacKpBIBAIOT TOHKYIO MPUPOAY ero xapakrepa. OH CTaHOBHUTCS HACTaBHUKOM
Qaycra, Hampasiisigd €ro Ha IyTh CaMOIIO3HAHWA M M3MEHEeHHs. B mporecce
npousBeneHus: dayct OoOpeTcss ¢ MOPaJbHBIMU MPOTUBOPEUUSIMH M CBOMMHU
XKelaHusiMu, a Meducrodenb moMoraer eMy CpakaThCsi ¢ BHyTPEHHUMHU IEMOHAMH.

Bnusaue Meducrodens Ha ncuxo-3MOLIMOHAJIbHBIE H3MeHeHHs Daycrta
CTAHOBHTCSI LIEHTPAJIbHOM TEMOMW JINTEPATYPHOU KPUTHUKU. DpUX XEJJIEP B CBOEM

32 Bloom H. The Western Canon: The Books and School of the Ages. — Californa: Harcourt Brace & Company,
1994.- P 67.
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UCCIICOBAHUM COBPEMEHHOW HEMELKOM JINTepaTypbl MOAYEPKUBAET, YTO
BHyTpeHHue Ooppba daycra, Bo3HuKIIAs H3-3a Bo3aciicTBus Meducrodens,
oTpaxkaeT Oosiee MUPOKUN (PUIOCOPCKHUI BOMPOC O CBOOOIHON BOJE, MOpald U
npupoze 3na. [Io muenuto Xemnnepa, nmyremecrsue Paycra COCTOUT HE TOJIBKO U3
BHEIITHUX TOCTYNKOB, HO M U3 BHYTPEHHUX KOH(JIMKTOB, MOTUBHUPOBAHHBIX €T0
’KEJIaHUsIMH, CTpaxaMy U aMOUIUSIMU, KOTOPbIE MaHUITyIUpytoTcs Meducrodenem
¥ TIPUBOJIAT K €TI0 JyXOBHOMY Kpaxy.™

Xapakrep [Jokropa @aycra B npousBeacHUM [ '€re BOILIOMAET TparnyeCcKum
oOpa3 B nuteparype. Eciu paccmarpuBath o0pa3 daycra 6osiee moapoOdHO, TO 3TO
YUE€HBIN, 3aKTIOYUBIITUHN CACNIKY C AbsBOIOM Meductodenem paau 6e3rpaHIIHOTO
3HaHUA W Ccuibl. [IOBOpOTBI B €ro AyXxe 3aHUMAIOT LEHTPAIBHOE MECTO B
JIpaMaTHYeCKON HAMPSKEHHOCTH MPOU3BEACHHS U MOPAIbHOW HEONIPEIECIEHHOCTH.

Opomronust nicuxuku Jloktopa daycra B QuHANIBHONW YacTU TPOU3BEIACHUS
MPOSIBJISIETCS.  4yepe3 TIiyOOKoe packasHue M OTYasHUE, KOorga OH OCO3HAaET
MOCJEACTBUA CBOMX MOCTYNKOB. C Ka)XIbIM IIaroM €ro BHYTPEHHHUE NEPEMEHBI
MpUOOpETAIOT TparMuyeckuil pa3Max, TaK Kak OH, MOJJIaBIIUCh TOPIOCTH U
BBICOKOMEPHH, MIPUXOJNUT K MPOLECCY KAMUTYJISIUU U, B KOHEYHOM UTOTE, B aKTE
TIO{YMHEHUS 0OKECTBEHHOM BIIACTH 3aBEPIIAET CBOE CyL00HOCHOE neanue. >t

OBomonuss M u3MeHeHuss B ayxe Daycra ciyxar JIpaMaTHYECKUM
MHCTPYMEHTOM JUJISl MOAYEPKUBAHUS CIIOKHOTO B3aUMOJEHCTBUA MEXAY T00OpOM U
3710M, CBOOOON BOJIM M cyAb00il. B koHeuHOM mTore, «®aycT» BOCIPUHUMAETCS
KaK IpelocTeperamplee MpPOU3BEACHHE O pHUCKax Oe3ylep)KHbIX aMOULUNA U
OTMAaCHOCTHU COUThCA ¢ MyTH M00pojerenu. M3meHenus B ncuxuke daycta U ero
MOBOPOTHI CIIY>KaT MOIIHBIM HAalIOMUHAHUEM O TIOCTOSIHHON OOpbOe CBETa U THMBHI,
pazyMa U jKeJIaHUH B YEJIOBEYECKOM OIIBITE.

TpeTbs rinaBa auccepralMi HOCUT Ha3BaHUE «/leMOHUM3auMs Ye10BeYeCKOn
aymn B pomane Ockapa Yaiubaa “Iloprper lopuana I'pest”» u nocssmena
JUTEepaType ICTETU3Ma, KOHLIETIIIUU YeJIOBEKa, BhIpaXKeHHON uepe3 oOpa3 JlopuaHa
I'ped, neMoHM3aMK €ro JUYHOCTH U MOPAJIbHOMY KpHU3UCY, a TaKxke
CUMBOJIMYECKOMY 3HAYECHHIO MIEPCOHAXKEN IPOU3BEIACHUS.

IlepBriit maparpad T1IaBbl MOJ Ha3BaHUEM «BbIpaikeHue KOHIENIIHU
YyeJIOBEKa B JIMTepaType 3cTeTu3Ma 4depe3 o0pa3 lopumana I'pest» NOCBAIIEH
PAaCCMOTPEHHIO KOHIICTIIMM YEJIOBEKa B JIUTEpaType SCTETHU3Ma, a Takxke e€
oTpaxkeHuto B npousBeneHun Ockapa Yaitnbna «lloptper Hopuana I'pes». B
JaHHOM Tmaparpade XyJI0KEeCTBEHHO aHAJU3UPYETCs] CTPEMIICHHE 4YeJlOBeKa K
KpacoTe uepe3 0opa3 Jlopuana I'pest u ero MmopaibHOE MaIcHUE Ha STOM ITyTH.

JlanHblii poMaH SBIAETCS HE TOJBKO XYJIO)KECTBEHHBIM OTPaXKEHUEM
JBUKEHUS] 3CTETU3MA, HO U €r0 KPUTHYECKOM MHTEPIPETALNEH, MOKa3bIBAOIIEH
OMAacHOCTh Aa0COJIOTHOTO CJEAOBAHMS ATOMY HAIMPABICHUIO. JCTETU3M Kak
JUTEpPaTypPHOE TEUYEHNE OCHOBBIBAJICS HA MPUHIUIIE KUCKYCCTBO PaJH UCKYCCTBa» U

33 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
34 Heller E. The Disinherited Mind: Essays in Modern German Literature and Thought. — Cambridge: Cambridge
University Press, 1962. — P 89.
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IpPONaraHJANpOBal MPEBOCXOACTBO KpPacOTbl M O3CTETUYECKOIO OIbITA HaJ
MOpPaJIbHBIMU U TYXOBHBIMU LIEHHOCTAMMU. [ maBHBIN Tepon Yaunbaa, Jlopuan I 'pen,
BOIUIONIAET JaHHYIO0 (PUIocopuio, CTPEMSICh COXPAHUTh BHEIIHIOI KpPacoTy H
HACIAXIAThCsl JKU3HBIO 0€3 MOpalbHbIX oOrpaHudeHudd. Ero BHyTpeHHss
TpaHchopmMalMisi B TEUEHHE pOMaHa pacKpbiBaeT TNaryOHbIE TMOCIEACTBUS
pa300IIeHHs 3CTETUKH U HPABCTBEHHOCTH. M3HauansHO JlopuaH mpeacTaBieH Kak
OJINLIETBOPEHUE YNCTOM KPACOTHI, U XyA0KHHUK be3un Xoiuryop1 BOCIPUHUMAET €T0
KaK ujealbHbIi 00pa3 nckycctBa. OgHako mo mepe toro kak /lopuan Bce Oonblie
NOAMACTCS TENOHUCTUYECKUM B3rjsgaM Jjopnaa ['enpu YoTrroHa, OH HayuMHaeT
BOCIIPUHUMATh U3Hb UCKIIOYUTEIBLHO KaK MCTOYHHK YAOBOJICTBHUSA, OTBEpras
mo0ble MoOpalibHble HOpMBI. TakuMm oOpa3oM, ero o0pa3 oTpa)xaeT HPHUPOIY
YeJI0BEKa, JEMOHCTPUPYSI, KAK CTPEMJIEHUE K 3CTETUYECKOMY COBEPILIECHCTBY O€3
ydeTa MOPAJIbHBIX MPUHIIMIIOB MPUBOJUT K TYXOBHOMY KPHU3UCY U HPABCTBEHHOMY
ynajaky. B koHeuHoMm wutore JlopuaH CTaqkuBaeTcsl C JIMYHBIM KPU3UCOM, & €ro
MOpPaJIbHOE MaJICHUE CHMBOJIM3UPYET Pa3pyLIMTENbHBIE MOCIEICTBUS 3CTETU3MA,
BO3BEJIEHHOI'O B a0COJIIOT.

B o6paze [Jopuana ['pes 3aMEeTHO BIMSHUE 3CTETHUUECKHUX B3TJISI0B Y 0ITepa
[Tatepa. B cBoem »scce «Bospoxaenue» Ilarep BblABUraeT uUJIEH KHU3HU,
HAIlOJJHEHHONM WHTEHCUBHBIMHM OIIYIICHUAMH, a TaKXe IOJHOTO BOCIPUATHS
KpPacOThI ¥ 3CTETUYECKOro onbITa. OgHako YaiuibA B uie Jloprana mojaBepraet 3t
uaen kputuke. [IpuHSB NpUHIMIIBI 3cTeTU3Ma 0e3yciIoBHO, JlopraH AenaeT mouck
KpacoTbl M HACJHaXACHUS TIJaBHBIM CMBICIIOM CBOErO CYIIECTBOBAaHUS, YTO
MIPUBOJMT €r0 K MOPAJIbHOMY M JYXOBHOMY pa3yioKeHUI0. Takum oOpa3zom, poMaH
VYaiipa NOoAYEpKMUBAET OMACHOCTh OTKAa3a OT HPABCTBEHHOW OTBETCTBEHHOCTU B
MOJIb3y ACTETUYECKOTO YJIOBOJIBCTBUS U MPEIYNPEKIAET O TOM, YTO aOCOJFOTHBIN
ACTETU3M MOXET IMPUBECTU K YTPAT€ MOPAIBHOTO COJICPKAHUS YEIOBEYECKOU
KU3HU. >

Kak y»xe oTrMmeudanock, B IUTEpaType 3CTETU3Ma KOHIIEHIUSI YEJI0BEKa TECHO
CBsI3aHA C KPacoOTOM M ACTETUUECKUMHU IIEHHOCTSIMHU, UYTO OKa3bIBAC€T BJIMSHUE Ha
JyXOBHOCTh U MOpaJibHble MPUHIUIBI. COrIaCHO 3CTETUYECKOW TEOpHH, TJIaBHAs
1L[EJTb YEJIOBEUECKOW )KM3HU — 3TO CO3JaHue U BOCIIpusiTUe KpacoThl. [IpencraBurenu
U CTOPOHHHMKHM ITOTO JBIIKEHHUS CTPEMIUIUCh HMCKaTh KpPacoTy BO Bcex cdepax
YKWU3HU, BKJIIOYasl UCKYCCTBO, MOJy, apXUTEKTYPYy U OOIIECTBEHHYIO JCSTEIbHOCTb.
Kpynueitmmmu npeactaBuTensiMu 3Toro TeueHus seisitorces Y onrep [larep u Ockap
VYaiinen. B cBoeit pabore «Studies in the History of the Renaissance» Ilarep
M3JIaraeT OCHOBHBIE NPUHIUIIBI 3CT€TU3Ma M CTAHOBUTCS CHUMBOJIOM JIO3YHIa
«HCKYCCTBO Pajy HCKycCTBay.®

Ockap Yaiinbpa, B CBOIO OY€pe/ib, BOIJIOMIAET MPUHIUIIBI 3CTETU3MA B CBOEH
*u3HU U B pomane «The Picture of Dorian Grayy». Yaitnsa yTBepxaai, 4To «KpacoTa
— 5T0 BhICIIag (opMa KM3HH»S/, HO CTpeMIEHHME K JTOM KpacoTe NMPUBOIUT K
UTHOPUPOBAHUIO MOpajbHBIX IleHHOcTed. Uepe3 oOpa3 [Hopuana ['pes VYaiinba

3 pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252.
3 pater W. The Renaissance: Studies in Art and Poetry. — London: Macmillan, 1873. — P. 252.
37 Wilde O. The Picture of Dorian Gray. — London: Ward, Lock & Co., 1890. — P. 18.
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HCCIIEAYeT ONMACHOCTh JKM3HU, OPUEHTHUPOBAHHON HCKIIOUUTEITHLHO HAa ACTETHUKY U
MOBEPXHOCTHYIO KpacoTy. [loctosnHoe ctpemienue [lopuana K HACIaXKICHUIO U
0ercTBO OT OTBETCTBEHHOCTHM BEAYyT €ro K MOpAaJbHOMY pa3joKEHUIO H
CaMOYHMUYTOXXeHMIO. Takum oOpasom, oOpa3 J[opuana I'pes  ciyxut
IpeaynpekIeHUEM ISl YUTaTeNed O MMyCTOTe U OECIOIE3HOCTH KU3HU, JIMIIEHHOM
MOPAJIbHBIX MPUHIIUIIOB U BHYTPEHHETO COJEPIKAHMUS.

Bropoii naparpad riaBsl moj HazBaHueM «Jlemonuzanus oOpasza Jlopuana
I'pes u ero mMopanbHBIM KPU3UC» MOCBSIIEH aHAIM3Y BHYTPEHHEIO <«JIEMOHa» U
MOpalibHBIX TpeoOpa3zoBanuii Jlopmana I'pes depe3 mpusmy ero mnoprtpera. B
JAHHOM pa3Jielie PacKphIBAIOTCS UAEH O KpPacoTe, MOJOJOCTH M HPABCTBEHHBIX
[IEHHOCTSIX, & TaK)K€ UCCIEAYIOTCSI HEraTUBHbIE U3MEHEHUSI BO BHYTPEHHEM MUPE
reposi, CIOXHBIE B3aUMOOTHOIICHHS MEXKIY OSCTETUYECKUM HUJEajIoM |
MOPaJIbHBIMU HOPMaMHU.

Hemonuzanusa [lopuana I'pest BbICTyIaeT B KayecTBE LIEHTPAJIBLHOTO acleKTa
scteTudyeckux U ¢unocodpckux mouckoB Ockapa VYainbaa, packpbiBas
pa3pylmITEIbHOE BJIMSHUE HEKOHTPOJHMPYEMOTO TeJOHHM3Ma, BEIyIIeT0 K
MOpaJIbHOMY Kpu3ucy. OTKa3aBIIMCh OT HPABCTBEHHBIX OTPAHWMYCHHUA W W30paB
’KU3Hb, OCHOBAHHYIO Ha IMIPUHITUTIC a0COFOTHOTO HAcCIaXAeHMs, JlopruaH coxpaHseT
CBOIO BHEIIHIOK KpacoTy HeW3MEeHHOM. OIHAKO €ro IOPTPET, SBILICH
CUMBOJIMYECKUM OTPAKEHHEM €ro JTyXOBHOTO COCTOSIHHS, BCe Oojee SBHO
BBIpa)XKAaeT €ro MOpaJibHOE pasiokeHue. [locTeneHHoe mpeBparieHne HEBUHHOTO
YelloBE€Ka B OJHUIICTBOPEHHE 3J1a PacCMaTPHUBACTCS KaK pe3ysibTaT TIyOOKOTO
bunocopckoro OCMBICICHHUS] MaryOHbBIX IMOCIEACTBUI OTKa3a OT HPaBCTBEHHBIX
npuHiunoB. [lagenne Jlopmana B 3710 BBIpaKaeTcs B €r0 OTYYKICHHH OT
YEJIOBEUECKOT0 COCTPAIaHuUs, KECTOKOCTH U TOTOBHOCTH K MaHUMYJISAIINA. B cBoeM
uccaenoBaHuM TBopuecTBa Yailnpna Kpucropep Haccap nomuepkuBaer, 4to
npeBpamieane  JloppaHa He  SBISETCS  TOJBKO — PE3yJbTaTOM  BHEIIHHX
00CTOSTEIBCTB, HO M OTPAKCHHEM €ro BHYTPEHHEH MPEeApacIionoKEHHOCTH K
nopoky.® B pomane mokazaHo, 4To mocie BeTpeun ¢ (unocodueii nopaa Ienpu
JloppyaH He B CWJIax TPOTUBOCTOSTH KWU3HHW, OCHOBAaHHOW Ha YYBCTBEHHBIX
yIOBOJBCTBUAX. Ero mageHue NpOUCXOIUT TIOCTETICHHO: HapylIeHUuEe psaa
MOPAJIbHBIX HOPM B KOHEYHOM HUTOTE€ MPUBOJUT €ro K BBICIIEH CTENEHH 37a —
yOUIiCTBY.

[Toptper opuana I'pest Bbipaxkaer ero BHyTpeHHuil mup. CioBa Ockapa
VYaitmeaa “The portrait is a mirror of his soul, reflecting his inner demons rather
than his external appearance’™® — «Ilopmpem sensemcs 3epkanom e2o Oyuiu,
ompasicas e20 6HYMpPeHHUX 0eMoH08, a He 8HeuwHocmby (A.3) NOIYEPKUBAIOT, YTO
MOPTPET OTOOpakaeT BHYTPEHHHUM MUp Tepos. [maBHBI Tepoil Mpou3BeIACHUS
OTKa3bIBAETCA OT MOPAJBHBIX IIEHHOCTEN paji KpacoThl U MooaocTH. 1o cioBam
nucarens J[pBuca, 3TOT MpoIiecc OMMUCaH B €ro moprpere Kak “a living testament to

38 Nassaar C. Into the Demon Universe: A Literary Exploration of Oscar Wilde’s “The Picture of Dorian Gray”. —
Yale University Press, 1974. — P. 115.
39 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. — P. 251.
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his moral corruption™ «KMBOE CBHAETENBECTBO €0 MOPAIBHOTO Pa3JIOKEHUSD
(A.3).

[Toptper [dopuana I'pes oTpaxaeT HEraTUBHBIE U3MEHEHHUs €r0 JYyLIEBHOTO
coctosaaus. CornacHo MHeHuto Cwmwura, cioBa Yaunpaa “The transformation of
Dorian Gray’s portrait highlights Wilde’s exploration of the duality of human
nature”* «Tpancdopmanus noprpera lopuana I'pest MOA4EpKUBAET UCCIIENOBAHNE
VYailnpaoM JBOMCTBEHHOCTH YeNOBEYECKOW Mpupoas» (A.3) MOKa3bIBaIOT, UTO
M3MEHEHHMS B IOPTPETE IEMOHCTPUPYIOT BHYTPEHHIOKO 1yaIbHOCTD U IEMOHU3ALUIO
Hopuana I'pes.

Jlemonuzanusa obOpaza Jlopuana ['pes, mpexae Bcero, HEMOCPEICTBEHHO
CBSI3aHA C €ro OTKa3oM OT MOpPAJIbHBIX IEHHOCTEH. PoMaH Kputhuecku
paccMaTpuBaeT INCUXOJOTMYECKHE M HPABCTBEHHBIE ITOCIEACTBUS YPE3MEPHOTO
cTpemieHus K kpacote v mosoaoctu. B «Iloptpere lopuana I'pes» Ockap Yaidnba
pPacKpbhIBa€T BHYTPEHHHE MPOTHBOPEUUS UYEJIIOBEUECKOW NPUPOAbI, OOHaxKas
CIIOKHBIH ~ KOHQJIMKT  MEXIy OCTETUYECKUM  HUA€aJiOM U  MOPAJIbHOM
OTBETCTBEHHOCTBHIO. Uepe3 ATOT pOMaH aBTOpP JEMOHCTPHUPYET, YTO BHEIIHSSA
IPUBJIEKATEIbHOCTh U BHYTPEHHUE HPABCTBEHHBIE NPHUHILMIIBI 3a4aCTYI0 MOTYT
HaXOAUTHCA B MpOTUBOpEeUnH Ipyr ¢ apyrom. «lloprper Hdopuana ['pes» npusHan
OJHUM W3 BBIJAIOLIUXCA MPOU3BEICHUM TI'OTUYECKOM JIATEparypel. B pomane
riIaBHbIM repoit Jlopuan ['peit ouapoBBpIBa€TCA CBOUM BOCXUTUTEIBHBIM TOPTPETOM,
HalMCaHHBIM XyJo0kHUKOM bazunom Xomnyopaom. [loa ¢punocodckum BiusiHueM
aopra I'eHpu OH corjamaercs NOXKEPTBOBATH CBOEH MAYIIOW pPaad BEYHOU
MOJIOAOCTH U KpacoTbl. C 3TOr0 MOMEHTa OH HAaUYMHAET BECTU JABOMHYIO JKU3HB: C
OJIHOM CTOPOHBI, YJIOBJIETBOPSET CBOM XKejlaHUsd 0€3 KaKux-Tu00 MOpabHBIX
OTpaHMYEHUH, C JOpyrol — coxpaHseT o0pa3 yBa)kaeMoro 4YejoBeKa B IJla3ax
oOmectBa. Korga ero mopTpeT HauMHAET OTPa)KaTh €ro MOPAJIbHOE MaJIeHUE U
OyXOBHBI Kpu3uc, J[lopuaH oOKa3bIBae€TCs HECIOCOOHBIM COXPAaHUTHh CBOIO
JBOVCTBEHHOCTb. B KOHEYHOM HTOre€ OH IIBITA€TCS YHHUYTOKHUTBH CIIEAbl CBOEU
ITIOPOYHOM JKHU3HU, MTPOH3UB HOXKOM HOPTPET, OAHAKO ATOT MOCTYHOK NMPUBOJIUT K
ero cooctBeHHou rubenu. Muorue kputuku, Bkitodas JIxoszeda Kaposmna u Jlona
JI’AMMacca, paccMaTpUBalOT 3TOT POMaH KakK 3HAYNATENIBHOE JIMTEpPATypHOE
POU3BENEHUE, PACKPBIBAIOIIEE CIOKHBIE ACTIEKTHI YENOBEYECKOM mpuposl*? B
pOMaHe MEPCOHAXKN YaCTO CTATKUBAIOTCS C MOPAIBHBIM KPU3UCOM WIIH MPOSIBIISIIOT
TMOKOCTh, TIPUCIIOCAONHMBAsCH K TpeOoBaHMsIM 0O0IIecTBa. ITOT TMPOIECC
NepENAETCA Yepe3 XapaKTEPHBIE AIEMEHTHI TOTHUECKON uTepaTypsl. [Ipu anannse
nemoHu3anuu oOpaza Jlopmana I'pes BaXHO YYUTHIBaTh IEHTPAIbHBIN
CBEPXBECTECTBEHHBIM  DJIEMEHT  IIpOM3BEACHUA. [naBHyrO poib B €ro
dbopmupoBanuu urpaet noptpet Jlopuana, Hanucannbiit bazunom Xommyopaom. OH
HE TOJBKO CO3/IA€T MUCTUYECKYH) OCHOBY ITOBECTBOBAHHWS, HO M YCHIIMBAET €TO
XYZ0>KECTBEHHYIO BBIPA3UTEIIbHOCTb, IOTPYKask YUTaTeNsl B PaHTaCTUUECKUI MUP.

40 Davis J. Oscar Wilde and the Aesthetic Movement. — New York: Routledge, 2007. — P. 67.

41 Smith A. The Decadent Vision of Oscar Wilde. — Oxford: Oxford University Press, 2011. — P.56.

42 Carroll J. Aestheticism, Homoeroticism, and Christian Guilt in The Picture of Dorian Gray. // Philosophy and
Literature, 29(2), 2005. — P. 286-304.
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B Ttperbem maparpade, ozarnaBieHHo «CHMBOJIMYECKOEe 3HAYEHHE
noprpera B pomane «Iloprper opuana I'pesp»», aHanuzupyercs poib NOPTPETA
U Jpyrux o0Opa3oB B Pa3BUTHUU CIOKETA MPOU3BEIACHUS, IEMOHOJIOTUYECKAs! CCIIKa
B mnpousBencHusax [ére «®ayct» m VYaunpna «lloptper opmana I'pes»,
0€3rpaHUYHOCTh YEJIOBEUECKHMX CTpacTe, a TakkKe MOPAJIbHBIA KpHU3UC W
Tparu4eckue MoCIe/CTBUS BhIOOpa TIaBHBIX I'€pOEB, OTPAKEHHBIC Yepe3 00pasbl
coOJla3HUTEIIEH.

[Toptpet B pomane «lloptper lopmnana I'pesi» CiayKUT HE TOJIBKO CPEACTBOM
Pa3BUTHS CIOKETA, HO U UEHTPAIbHBIM CUMBOJIOM, C MOMOIIBIO KOTOPOTr0 Y ailib]l
HCCIIEAYET JINLEMEPUE, PA3I0KEHNE, & TAKKE OTHOIIECHUSI MEXIY HCKYCCTBOM H
XKU3HbO. Ha mnpoTsbkeHMM  BCEro  NPOU3BEACHUS  IMOPTPET  CTAHOBUTCS
MAaTEpPUaJIbHBIM BOIUIOIICHUEM AYyIIM JlopmaHa, OTpa)KarolyM ITOCIEICTBUS €ro
MOPAJIbHBIX BBIOOPOB, B TO BpeMsl KaK €ro BHEIIHOCTh OCTAa&TCsi HETPOHYTOM
BPEMEHEM U IPEXaMHU.

CuMBOJIMYECKOE 3HAYCHUE TMOPTPETa 3aKII0YACTCS B €ro CIOCOOHOCTH
OTpaXkaTh MOJJIMHHOE COCTOsIHUE oOpa3a JlopuaHa, 4TO MPOTUBOPEUUT WILIIO3UH,
CO3/1aBa€MOM €ro COXpaHEHHOU BHEMIHEN KpacoTtor. CoriiacHo aHanuzy [JoHanbaa
Jloynepa, mopTpeT BBINONHSAET (YHKIUIO «3€pKaja AYIINu», YTO COOTBETCTBYET
OoJiee MUPOKOU KPUTHKE Y allibJJOM BUKTOPHUAHCKOTO obmiecTBa. Maes o Tom, 4ro
HCKYCCTBO MOKET CITY>KUTh OTPAKEHUEM UYEJIOBEYECKOM CYIIHOCTH, MOTYEPKUBAET
€ro CHIIy pacKphIBaTh MOPaIbHYIO HCTUHY.*

VYaiipZ, MUCHOJB3YyET IOPTPET Uil M3YYECHUS JIBOMCTBEHHOW IPUPOJIBI
cymiecTBoBaHus JlopuaHa — pazfeneHusi MEeXIy €ro OOIIECTBEHHBIM OOJIMKOM U
muyHbiMA Tpexamu. [lo mepe Toro kak [lopuan Bc€ riyOke morpykaercs B
MOpajJbHOE pa3JIOKEHUE, MOPTPET OTpakaeT (U3NYECKUE TOCIEACTBUS €ro
MIOCTYIIKOB M C KaXXJIbIM HOBBIM I'PEXOM CTAHOBUTCS BCE 00Jiee OTBPATHUTEIILHBIM.
DTO U3MEHEHUE TMOPTPETa CIYXUT BU3YaJIbHBIM BBIPAXKEHUEM MOPAJIbHOU
Jerpajganuu, KoTopyto Jlopran ctpeMutcs CKpbITh, U YCHIIMBAET TEMbl OOMaHa U
ONACHOCTEN KW3HU, OCHOBAHHOW Ha BHEIITHOCTH.

[Toptper Takke BBICTYMaeT Kak wMeradopa TMOCIACACTBUN JKU3HU 0e€3
MOpalibHbIX Tpanull. Otka3 JlopmaHa mHpu3HATH MOCIEACTBUS CBOMX JCUCTBUM
IIPUBOJIUT K TOMY, YTO €r0 BUHA U I'PEX MEPEHOCATCS Ha MOPTPET, MO3BOJISIS MY
COXPaHUTh IOHYIO KpacoTy, HO pa3pyuias ero ayuy. KoHtpact Mexay BHEITHOCTBIO
U PEATbHOCTHIO JIOCTUTAET arorest B ¢puHaie, koraa JlopraH, He BBIHECS TSKECTH
CBOUX T'PEXOB, MBITAETCS YHUUTOXUTh MOPTPET, UTO MPUBOJIUT K €r0 COOCTBEHHOM
rubenu.

Cesa3p mexay mnpowusBeneHusmu Horanna Bonbdranra ['éte «Dayct» u
Ockapa VYaitnbga «lloptper J[lopuana I'pes» ocHOBaHa Ha Ppa3IUYHBIX
bumocopckux, HPAaBCTBEHHBIX M 3CTETUYCCKHUX aclieKTax. B 000uX mpon3BeIeHUsIX
LEHTPAJIbHOM TEMOM BBICTYIIAKOT YEJIOBEUECKHUE >KEIAHUs, NYXOBHBIM KPHU3HUC H
CHENKa, 3aKJIOYE€HHAs pagd BEYHOW MOJIOAOCTM WM 3HAHUW. [ 1aBHOU
O00OBEIUHSIONICH TOYKON STUX MPOU3BEICHUM SIBISETCS JEMOHWYECKas CHEJIKa,

43 Wilde O. The Picture of Dorian Gray. — New York: Charles Scribner’s Sons, 1891. - P.246.
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3aKIIOUYE€HHAs ITIaBHBIMU reposiMu. B «Paycre» noktop Payct OTHAET CBOKO IyILy
Meducrodento B oOMeH Ha Oe3rpaHMuYHbIC 3HAHMS U cwIy. B mpousBenaeHuun
Ockapa Yaiinpna Jlopuan ['peid TEpsieT CBOIO IyIly Yepe3 «IbSIBOJBCKYIO CAEITKY»
paay BEYHOM MOJIOAOCTU U KpacoThl. B 000uX ciyyasx riaBHbIN repoil CTaHOBUTCS
paboM CBOUX >KEJIaHUW U CO BPEMEHEM MPEBPAIAETCs B AKEPTBY CBOETO BHIOOPA.

Emé onpHoM o0Omed dYepTo OSTUX MPOM3BEACHUN SBISACTCS  Hjes
0€3rpaHUYHOCTH YEJIOBEUYECKUX CTPACTEHN U TParnyecKux MoCIeACTBUN, K KOTOPHIM
OHa NpUBOUT. PayCT, CTPEMSCH BEIMTH U3 HAYYHOTO HEBEKECTBA U IOCTUYb HOBBIE
WCTUHBI, CTAJIKUBAETCS C MHOYXKECTBOM HPAaBCTBEHHBIX mpooOsieM. Jlopuan ['peii,
Ipecienyst MeuTy O BE€YHOW MOJIOJOCTH, KPacoT€ M HACIAXKIACHUU KU3HBIO,
IIOIPYXKAETCsS B MOPAIBHOE MAJICHUE.

SAK/TIOYEHHUE

1. MotuB urpaer BaKHYIO pOJIb B COBPEMEHHOW PYCCKOM M €BPOIEUCKOM
JUTEPATypPHOU IIPAKTUKE, OJHAKO OTCYTCTBUE €IMHOW HWHTEPIIPETALUU DTOIO
TEPMHHA OCTACTCSI aKTyaJIbHOM Ipo0ieMoit 115 nccnenoBanuil. Konnenmust MoTruBa
B JIUTEpAType CBsI3aHA C PAIOM KYJIbTYPHBIX U COIMAIBHBIX (HDaKTOPOB, UTO
OPUBOJUT K Pa3IMuMsIM B €ro MOHMMAHUU B Pa3HbIX IIKOJIAX U HaIpaBlicHUsX. B
COBPEMEHHOW pPYCCKOW JUTEpPaTypHOW HAayKe MOTHB pPAacCMaTpHUBAETCA Kak
LIEHTpajbHas CyTh IPOU3BEIEHUs, B TO BPEMS KaK B €BPOIICHCKON TPaIULIMU OH
BOCIIPUHUMACTCA KaK HJICHHBIA M DJCTETHUYECKUHA KOMIIOHEHT IIPOU3BEICHUS.
VYcrpanenue 3THX paziuuuil TpeOyeT 0oJjiee YETKOro ONpEeNEesICHUSI HE TOJBKO
colepKaHus MOTHBA, HO M €ro Mecrta B OOHIeH CTPYKType U CEMaHTUYECKON
cucremMe npou3BencHuM. Kpome TOro, naHHBIA TEPMHH COXPAHSET CBOIO
aKTYaJIbHOCTb JIJISI COBPEMEHHBIX MCCIIEIOBATEIbCKUX TOAXO0B.

2. Jlemonmueckas  TpaHcopMmaius ~ CHMBOJMYECKMX  00pa3oB B
XYJIO)KECTBEHHBIX TPOU3BEIACHUSIX SBISETCA BAXXHOM TEXHUKOW CO3JAHUSA
HamlpsOKEHUST M Pa3BUTHUS ClOKeTa. MOTHB JI€MOHM3allMU T03BOJISIET TIIyOxke
PACKpBITh IIPOTUBOPEUYHS W IEPEKMBAHUS YEJIOBEYECKOM IYyIIM B JIUTEpaType.
OO6pa3sel, Takue kak Meductodensr B «Daycre» ['€re u moprper B «llopTpete
Hopuana [I'pes» Vaitnbpna, mpoOyXkAaloT y 4YUTaTeNsl BHYTPEHHUE SMOIMU U
KOH(IIMKTBI, Jeasi CIokKeT 0ojiee TMHAMUYHBIM. JTa TEXHUKA [TOMOTAeT BOBJICYb
YUTATENSI B Pa3BUTUE COOBITHI U TITy0XKe pacKphITh BHYTPEHHHUN MUP TTEPCOHAKEH.
Kpome TOro, oHa ycwimBaeT 3MOLMOHAIBHOE BO3JEUCTBHE XYIOKECTBEHHBIX
IIPOU3BENCHUM.

3. MOTHB clIeJK1 YeT0BEKA C AbSIBOJIOM MO3BOJIIET OCMBICIUTH CMBICI )KU3HU
U ONBIT 100pa U 371a. MOTUB CHENKH C AbSBOJIOM SIBJISIETCS OAHUM U3 APEBHEUIINX
JUTEPATYPHBIX CUMBOJIOB, BCTpEYAIOUIMXCS B OOJBIIMHCTBE JIMTEPATYPHBIX
aHpoB. Ero unrepnperanus B «Paycre» ['€re oTpaxkaeT CTpeMIIEHUE JTUYHOCTH K
3HAHUIO U TPYAHOCTH NPUHATHUS JyXOBHBIX PEIICHUI HA 3TOM ITyTU. PaciinpeHHbIN
aHaJM3 3TOr0 MOTHUBA IIOKA3BIBAECT, YTO CIAEIKA C AbSIBOJIOM CTABUT YEJIOBEKA IEPE.T
MOPAJIbHBIMU U TYXOBHBIMH HCIBITAHUSIMH, TTO3BOJISIL EMY O-HOBOMY OCMBICIIUTD
CMBICTT JKM3HU. OJTO, B CBOIO OdYepelb, OOECIEeUMBAET YHUBEPCAIBHOCTb U
MHOT'O3HaYHOCTb XyJ0KECTBEHHOI'O IIPOU3BEAECHUS.
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4. Tpagumuu (¢daycTHAaHCTBA pa3BUBAIUChL B JIMTEPATYPOBEICHUU Kak
IpoLecC, OTPAKAIOMIMN KyJIbTypHBIE, COLIMANIbHbIE U (UIOCO(CKUE HW3MEHEHUS.
@PayCTUAHCTBO SIBJISIETCS YHUBEPCAIBHBIM MOTHBOM, KOTOPBIM HaIlIeNl OTPaKEHUE
HE TOJIBKO B JINTEPATYPE, HO U B MY3bIKE, TeaTpe U KuHO. Haunnas ¢ «®@aycray ['ére,
ATOT MOTHUB aIaAITUPOBAJICS K KYJIbTYPHBIM U COLIMATIBHBIM OCOOCHHOCTSAM KasKJI0TO
BpeMenu. B «Jloktope Paycryce» Mapio 3TOT MOTUB HOCUT PEJIMTHO3HBINA CMBICII,
a nmoxe npuodperaer dpunocopckuit u acreTnueckuil xapakrep. Takum oOpazom,
Tpaauluu (paycTHUaHCTBA YCUIIMBAIOT BHUMAaHUE K CTPEMJICHUIO YEJIOBEYECTBa K
3HAHUIO U AYXOBHBIM IMOMCKaM, oOorarias JIMTepaTypHbIi Ipolecc.

5. @unocodus ['€re cBg3aHa ¢ caMONO3HAHUEM, CTPEMJICHUEM K 3HAHUSAM U
MYZIPOCTH U CIIOKHBIM 00pa3oM BeipakeHa B «Daycte». B nientpe ¢punocodpuu I'ére
— TOMCKHM 4YEJIOBEKOM cMbIcia xu3HU. B «®aycre» ['€re mpencraBiseT HACHO
JYyXOBHOI'O COBEPUICHCTBOBAHUSA, JOCTHKUMOIO 4epe3 CTPEMIICHUE K 3HAHUSM U
rapMoHuM ¢ mnpupoaor. Ob6paz Meducrodens npeacraBieH HE CTOIBKO Kak
BOIUJIOIICHUE AbSBOJIBCKUX CHJ, CKOJIBKO KAaK CHMBOJI MCHBITAHUN BHYTPEHHHUX
IIPOTUBOPEYMI YEIIOBEKA.

6. B «®aycte» I['é€re Tmy0OKO pacKpbIBaeTCs AyalHCTUYECKas MPUPOAA
YyeloBeKa W mIpeoOpasyromias cuiia McKyccTBa. KoHmenmus ayann3sMa 3aHUMaeT
LEHTpabHOE MecTO B (prstocopuu I'ére. Uepes Tparequio «daycT» OH BbIpakaer
MPOTUBOPEYUS MEXKAY TOOPOM U 3JI0M, yXOM U MaTepueH, 3HAHUEM U AMOLUSIMHU.
[IpousBeneHne oTpakaeT U3BEUHYI0 OOpbOY UETOBEYECTBA C ITUMHU NMPOOIEMaMU U
pPacKpbhIBa€T BO3MOXXHOCTH  XYJ0)KECTBEHHOTO TBOpYECTBA B  OOOTrallleHUU
YEJI0BEYECKON TYIIIH.

/. KoHuemnuus 4enoBeKa B JUTEpaType ASCTETU3Ma pPACKPBIBAECTCS 4Yepes3
KPAacOTy U 3CTETUYECKUE LEHHOCTH. DCTETU3M TPAKTYET KPACOTy KaK COJEpKAHUE
1 uenp yenoeueckor xu3Hu. B «lloptpere lopuana I'pes» Ockapa Yainpaa 3ta
ues SIPKO BbIPaKEHA YEPE3 MOJIO0KUTENBHBIE U OTPULIATENBHBIE ACTIEKTHI KPACOTBHI.
Uepesz o0pa3 Jlopuana ['pess moka3zaHO CTpeMJIEHHE 4YeJOBE€Ka K KpacoTe U
MOpPAJIBHBIN YIAI0K Ha 3TOM IyTH. JTa KOHUEMIUS CIYKUT BaXXHBIM UCTOUHUKOM
JUISl U3YYEHHUS] BIUSHUS CTETU3MA HAa YEJIOBEUECKYIO AYIILY.

8. Uepes o060pa3 [opuana I'pes miyOOKOo OCBEmAIOTCS MOpPAJIbHbBIE
IIOCJIEACTBUSA CTPEMJICHHS K KpacoTe. Y aliibJl Yepe3 CBOETO reposi OKa3bIBAET, YTO
Ype3MEpPHOE BHUMAHHME TOJIBKO K BHEHIHEW KpacoTe NPUBOAUT K MOPaJIbHOU
aerpagaunu 4desiopeka. Yepes moprper JlopuaHa packpblBarOTCS €r0 BHYTPEHHHUE
KOH(DJIUKTBI M TPOIECCHl Ppa3pylleHus, YaliabJ TOJYEPKUBAECT OIMACHOCTh
OTAEJEHUS XYI0KECTBEHHON ACTETUKHA OT MOPAJIbHON OTBETCTBEHHOCTH.

9. Tloptper [opuana I'pes CHMBOJIMYECKH OTPAXKAET €r0 BHYTPCHHHE
JIEMOHBI U MOpabHbIe U3MeHeHus. [lopTpeTr oToOpakaeT HeraTUBHBIE U3MEHEHUS
BHyTpeHHEro Mupa JlopuaHa ¥ TOMYEPKUBAET PE3KUN KOHTPACT MEXIY €ro
BHYTPEHHUM M BHEIIHUM COCTOSIHUEM. OTOT CHMBOJ BaX€H [JIsl W3y4YCHUs
MOCJE/ICTBUM,  BO3HUKAIONIMX, KOTJAa  YeJOBEK  m30eraetr  MOpaJbHOUN
OTBETCTBEHHOCTH. Yaillip]] yepe3 3TOT o0pa3 IIIyOOKO pacKpbhIBaeT BIUSHUE
ACTETUYECKOM KPAaCOThl HA TyXOBHOCTb YEIOBEKA.
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10. IToptpet B «IlopTtpere [Jopmana I'pesi» BBICTYMAaeT MOIIHBIM CHUMBOJIOM,
o0oramampImuM CoAepkKaHUE MPOU3BEACHUS U YCUIIMBAIOIIMM €ro CJIOKHOCTb.
[TopTpeT oTpaxkaeT MOpaJIbHBIE U 3TUUYECKUE MOCIEACTBUS MOCTYNIKOB U PELICHUN
Jlopuana I pest Ha IPOTSAKEHUU €10 )KU3HU. Uepes Xy10KECTBEHHbBIN CTUJIb Y alJIbIa
ATOT CUMBOJI IPUAAET MPOU3BECHUIO (HUIT0CO(CKYIO IITyOMHY U YHUBEPCAIBHOCTb.
OH noOy>XKnaeT yuTaTess Pa3MBIIUISATh O CIOXKHBIX B3aUMOOTHOIICHHSIX MEXKIY
KpacoTON U MOPAJIbHBIMU TPUHIUIIAMM.
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INTRODUCTION (abstract of Doctor of Philosophy (PhD) dissertation)

The aim of the research is to interpret the development characteristics of the
motif of demonization in literary studies through a scientific-analytical and
comparative-typological approach, based on the works of prominent European
literary figures Goethe and Oscar Wilde.

The object of the research includes the works “Faust” by the German writer
Johann Wolfgang Goethe and “The Picture of Dorian Gray” by the English (Irish)
writer Oscar Wilde.

The scientific novelty of the research is as follows:

the emergence of the demonisation motif in European literary criticism has
been revealed as associated with such themes as evil, disorder, fear, and the
unknown. It has been determined that in literary representation, this motif is not only
marked as a sign of evil, but is also employed as a fundamental structural device that
activates the complex network of thematic, plot-related, and character-driven
relationships within the artistic text;

the demonisation of symbolic characters in literary works has been shown to
be driven by real-life factors such as social inequality, moral crisis, and personal
tragedy. The expressive principles of this motif have been identified in the genres of
drama, tragedy, and fantasy, where it is used to enhance dramatic intensity and
sharpen conflict;

the struggle for the human soul in Goethe’s “Faust” has been theoretically
substantiated through the study of the developmental stages of the Faustian tradition
in literary scholarship. The demonic transformations in Doctor Faust’s psyche have
been initially portrayed through associations with witchcraft, alchemy, and magic,
and have subsequently been interpreted as a symbol of the human pursuit of
knowledge and the infinite;

the literary and aesthetic essence of human nature has been disclosed in Oscar
Wilde’s “The Picture of Dorian Gray”. The character of Dorian Gray has been
characterised by egocentrism, a tendency toward immorality, and an absolute
attachment to external beauty. The process of his demonisation has been analysed
from socio-psychological and comparative-typological perspectives.

Implementation of research results. Based on the scientific results and
conclusions obtained during the study of the unique role of the motif of
demonization in European literature, exemplified by the works of Johann Wolfgang
von Goethe and Oscar Wilde:

the results of the analysis, which revealed that the demonisation motif in
European literary criticism is associated with the themes of evil, chaos, fear, and the
unknown, and established that within a literary text this motif functions not only as
a sign of evil but also as a fundamental structure that activates a complex system of
interrelations between theme, plot, and character, have been utilised in the
innovative project SUZ 280021GR3106 “The English Access Microscholarship
Program — Modernisation of Higher and Secondary Special Education and
Enhancement of Computer Literacy in Uzbekistan” (2022—2024), implemented in
cooperation with the Uzbekistan State World Languages University, the U.S.
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Department of State, and the U.S. Embassy in Uzbekistan (Reference No. 01/526
dated 06.09.2024). As part of this project, a literary analysis of the role of the
demonisation motif in world literature and the artistry of its application in classical
works has been carried out;

the findings that the demonisation of symbolic characters in literary works is
caused by social inequality, moral crisis, and personal tragedy, and that in the genres
of drama, tragedy, and fantasy this motif is used to intensify dramatic effect and
sharpen conflict, have been applied in the EMI (English as a Medium of Instruction)
Project No. 224U dated 29.10.2020, conducted by the Samarkand Branch of
Tashkent State University of Economics in collaboration with the British Council
(Reference No. 04/1-941 dated 17.09.2024). As a result, the content of the national
plan for the implementation of English-medium instruction developed under the
project has been enriched;

the conclusions drawn from the study of the struggle for the human soul in J.
W. Goethe’s tragedy Faust, through an examination of the stages of development of
the Faustian tradition, and the revelation that the demonic transformations in Doctor
Faust’s psyche are initially portrayed through witchcraft, alchemy, and magic, and
later interpreted as a symbol of man’s striving for knowledge and the infinite, have
been used in the preparation of the script for an episode of the radio programme
"Yoshlar — Yurt Tayanchi", broadcast on 18.09.2024 by the Samarkand Regional
Television and Radio Company (Reference No. 01-07/256 dated 20.09.2024). This
contributed to increasing interest in European literature among learners of English
and to enhancing their understanding of literary imagery;

the results of the analysis of the literary and aesthetic essence of the concept of
the human being in Oscar Wilde’s The Picture of Dorian Gray, in which the
character is characterised by egocentrism, a tendency toward immorality, and an
absolute dependence on outward beauty, have been incorporated into the
international grant project SUZ-800-21GR-381 “Reinforcing English Language
Competence at Karshi State University ” (2021-2023) (Reference No. 03/3304 dated
18.10.2024). As a result, the theoretical study of the demonisation motif in European
literary criticism has been ensured, and the unique poetic features of this motif have
been substantiated from a scholarly perspective.

The outline of the thesis. The dissertation consists of an introduction, three
chapters, a conclusion, a list of used literature and 154 pages.
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