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KIRISH (fan doktori (DSc) dissertatsiya annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda zamonaviy
global  o‘zgarishlar va  transformatsiyalar davrida madaniyatlar va
sivilizatsiyalarning keng ko‘lamli ma’naviy inqirozi yaqqol namoyon bo‘lmoqda.
Bu inqiroz Sharq va G‘arb madaniyatlarining ajralmas gismi bo‘lgan an’ana kabi
umumiy taraqqiyotning barqaror konstantalarini yo‘qotish bilan bog‘liq. «An’ana»
fenomeni madaniyatning hayotiy faoliyatini tartibga soluvchi ma’naviy-tarixiy
majmuadir. Shu bois, zamonaviy ma’naviy inqiroz Sharq va G‘arb madaniyatlari
mulogoti uchun muhim poydevor bo‘lgan ushbu fenomenga murojaat qilishni talab
etadi. Bu bugungi kunda global muammolarni hal qilish, shuningdek,
respublikamizni yanada izchil rivojlantirish nuqtai nazaridan dolzarbdir.

Dunyoning yetakchi ilmiy-tadgiqot markazlari va oliy ta’lim muassasalarida
«an’anaviylik» sohasida turli nuqtai nazardan kompleks tadqiqotlar olib
borilmoqda. Bunda «an’ana» va «an’anaviylik» falsafiy tafakkuri fenomenining
madaniy-sivilizatsion kontekst doirasida komparativistik va madaniyatlararo
xususiyatlariga alohida e’tibor garatilmogda. Bunda madaniyatlararo o‘zaro ta’sir
sharoitlarini shakllantirish uchun keng imkoniyatlar mavjud bo‘lib, falsafiy
«an’anarlar doirasidan tashqariga chiqadi. An’ana turli ijtimoiy-gumanitar
fanlarning tadgigot predmeti hamda madaniyat va jamiyat borlig‘i fenomendir.
Birog aynan falsafiy-tarixiy tadgiqotlar doirasida ushbu kontekstda sezilarli
bo‘shliq kuzatiladi. Bu esa mazkur masala bo‘yicha keyingi falsafiy izlanishlarni
komparativistik yondashuv asosida amalga oshirish zaruratini belgilaydi.

O‘zbekiston Respublikasida aholining keng qatlamlari orasida ma’naviy-
ma’rifiy ishlarni yanada takomillashtirish, ta’lim tizimini jahon ta’lim makoniga
integratsiya gilgan holda rivojlantirish, shuningdek, millatlararo totuvlik va diniy
bag‘rikenglikni yanada mustahkamlash, madaniyatlararo integratsiya platformasini
shakllantirish strategik vazifalardan biri hisoblanadi. Bunda falsafa fanining roli
fundamental ahamiyatga ega, chunki g‘oyaviy-ma’naviy asos nafagat Yangi
O‘zbekistonning harakatlantiruvchi kuchi va izchil taraqgiyotini tashkil etadi?,
balki uning ilmiy-metodologik vositalari bilimning turli sohalariga kirib borishi
tufayli turli xil muammolarga nisbatan kompleks yondashuvni oldindan belgilab
beradi. Ushbu yo‘nalishdagi tadqiqotlar O‘zbekiston Respublikasi Prezidenti
huzuridagi  Strategik va minagalararo tadgigotlar instituti, Millatlararo
munosabatlar va xorijdagi vatandoshlar masalalari bo‘yicha qo‘mitasi qoshidagi
Xalgaro munosabatlar ilmiy-amaliy tadqiqotlar markazi, O’zbekiston Respublikasi
Vazirlar Mahkamasi huzuridagi Islom sivilizatsiyasi markazi, Respublika
Ma’naviyat va ma’rifat markazi huzuridagi Ijtimoiy-ma’naviy tadqiqotlar instituti
hamda boshqga bir gator ilmiy-tadqigot tashkilotlari tomonidan olib borilmoqda.

Mazkur tadqiqot muayyan darajada O‘zbekiston Respublikasi Prezidentining
2017-yil 07 fevraldagi PF-4947-son «O‘zbekiston Respublikasini yanada
rivojlantirish bo‘yicha Harakatlar strategiyasi to‘g‘risidangi, 2019-yil 08
oktabrdagi PF-5847-son «O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-

! Mupsuées I1I.M. Suru ¥36ekucton Crparermsicu. — Tomkent: Y36ekucron, 2021. — B.11.



yilgacha rivojlantirish konsepsiyasini tasdiqlash to‘g‘risida»gi, 2019-yil 15
noyabrdagi PF-5876-son «Millatlararo munosabatlar sohasida O°‘zbekiston
Respublikasi davlat siyosati konsepsiyasini tasdiglash to‘g‘risida»gi, 2020-yil 06
noyabrdagi PF-6108-son «O‘zbekistonning Yangi taraqqiyot davrida ta’lim-tarbiya
va ilm-fan sohalarini rivojlantirish chora-tadbirlari to‘g‘risida»gi, 2022-yil 28
yanvardagi PF-60-son «2022-2026-yillarga mo‘ljallangan Yangi O‘zbekistonning
taraqqiyot strategiyasi to‘g‘risidangi va PF-158-son «O‘zbekiston-2030»
strategiyasi to‘g‘risida»gi va 2025-yil 30 yanvardagi PF-16-son ««O‘zbekiston-
2030» strategiyasini «Atrof-muhitni asrash va «yashil igtisodiyot»» yilida amalga
oshirishga oid davlat dasturi to‘g‘risida»gi, 2025-yil 19 martdagi PF-52-son
«Umummilliy totuvlik va xorijdagi vatandoshlar bilan alogalarni mustahkamlashni
yangi bosgichga olib chigishga oid chora-tadbirlar to‘g‘risida»gi Farmonlarida
hamda 2017-yil 20 apreldagi PQ-2909-son «Oliy ta’lim tizimini yanada
rivojlantirish chora-tadbirlari to‘g‘risida»gi, 2021-yil 26 martdagi PQ-5040-son
«Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlari
to‘g‘risida»gi, PQ-115-son «O‘zbekiston Respublikasi Millatlararo munosabatlar
va xorijdagi vatandoshlar masalalari bo‘yicha qo‘mitasi faoliyatini samarali tashkil
etish chora-tadbirlari to‘g‘risida» Qarorlarida va dissertatsiya mavzusi bilan
bog‘lig bo‘lgan boshqa huquqiy-me’yoriy hujjatlarda nazarda tutilgan vazifalarni
bajarishga xizmat giladi.

Tadqigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
rivojlanishining [. «Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovasion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari» ustuvor
yo‘nalishiga muvofiq bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadgiqotlar sharhi?.
«An’anaviylik»ning kompleks tadqiq etish bilan xorijda turli ilmiy markazlar va
oliy ta'lim muassalari xususan San-Xose Kaliforniya shtati Universiteti huzuridagi
Komparativistik  falsafa markazi (AQSh), Dyuk universiteti huzuridagi
Komparativistik falsafa markazi (AQSh), London universiteti Shargshunoslik va
afrikanistika maktabi qoshidagi Global va komparativistik falsafa markazi (Buyuk
Britaniya), Leyden universiteti huzuridagi Madaniyatlararo falsafa markazi
(Niderlandiya), Sivilizatsiyalarni komparativistik tadqiq etish markazi (Polsha),
Ukraina MFA G.Skovoroda nomidagi Falsafa institutining Xorijiy falsafa bo‘limi
(Ukraina), Belarus Respublikasi MFA Falsafa instituti qoshidagi Falsafiy-tarixiy
va komparativistik tadgiqotlar markazi (Belarusiya), Gonkong shahri universiteti
huzuridagi Shargiy Osiyo va komparativistik falsafa markazi (Gonkong, Xitoy),
RFA Falsafa instituti (Rossiya Federatsiyasi) shug‘ullanib kelmoqda.

Jahonda Sharq va G‘arb falsafasi tarixida «an’ana» va «an’anaviylik»
fenomeniga oid olib borilgan tadgiqotlar natijasifa gator natijalar olingan:

2 https://www.sjsu.edu/centercomphil/; https://sites.duke.edu/centerforcomparativephilosophy/;
https://www.soas.ac.uk/research/research-centres/centre-global-and-comparative-philosophies;
https://psc.uj.edu.pl/en_GB/about/centre; https://www.universiteitleiden.nl/en/humanities/institute-for-

philosophy/centre-for-intercultural-philosophy; https://philosophy.by/en/departments/chpcr/.
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«an’anaviylik»ning tarixiy-madaniy jihatlarni va ularning Yevropa madaniyati
shakllanishiga bo‘lgan ta’siri ochib berilgan (Dyuk universiteti huzuridagi
Komparativistik falsafa markazi, AQSh); G‘arb falsafasidagi transtsendental
g‘oyalar Sharq falsafasidagi konfutsiychilik va buddaviylik an’analari bilan
komparativistika rakursida aniglangan (San-Xose Kaliforniya shtati Universiteti
huzuridagi Komparativistik falsafa markazi, AQSh); an’analararo tadqiqotlar
dekolonizatsiya, gender, inson va jamiyat masalalar doirasida ko‘rib chigilgan va
0°‘ziga xos jihatlari ochib berilgan (Global va komparativistik falsafa markazi,
Buyuk Britaniya); Sharq va G‘arb an'analari bilan bog‘liq matnlarning
germenevtikasi ochib berilgan (Leyden universiteti huzuridagi Madaniyatlararo
falsafa markazi, Niderlandiya); an‘'anaviylikning Yevropa fikriga ta'siri ochib
berilgan (G.Skovoroda nomidagi Falsafa instituti, Ukraina); konfutsiychilik va
G‘arb siyosat falsafasidagi an'anaviylik xususiyatlari aniglangan (Gonkong shahri
universiteti, Xitoy); an’anaviylikning falsafiy bazasi va vakilllarini gqarashlari ochib
berilgan (Mirzo Ulug‘bek nomidagi O‘zbekiston Milliy universiteti, Toshkent
davlat shargshunoslik universiteti, O‘zbekiston).

Dunyo migyosida oliy ta’lim muassasalar va ilmiy-tadgiqot markazlarida
Sharq va G‘arb falsafasi tarixida «an’ana» va «an’anaviylik» fenomeni bo‘yicha
quyidagi ustuvor yo‘nalishlarda tadqiqotlar olib borilmoqda: falsafa tarixida
an’ananing metafizikasi va perennialistik bazasi; komparativistika doirasida an’ana
va sivilizatsiyalararo muloqot; an’ana germenevtikasi va uning axloqiy
transformatsiyasi;  dinshunoslik  doirasida  an’anaviylikning  xususiyatlari;
a’anaviylikning siyosiy va madaniy jihatlarining ijtimoiy amaliyotga ta’siri;
an’ananing sotsiologiyasi va antropologiyasi hamda an’anaviylikning ragamli va
postgumanistik davrdagi madaniyat taraqqiyotidagi o‘rni; an’anaviylikning tarix
falsafasi doirasidagi esxatologik xususiytlarining jamiyat taraqqiyotiga ta’siri;
ta’lim falsafasi doirasida an’anaviylikning ta’lim nazariyasi; an’anaviylikning
estetik mohiyati va uning ijtimoily amaliyotda namoyon bo‘lish shakllari
masalalari.

Muammoning o‘rganilganlik darajasi. «An’anaviylikwning g‘oyaviy-
nazariy korpusi R.Genon, A.Kumarasvami, F.Shuon, Yu.Evola, S.X.Nasr kabi
faylasuflarning asarlarida shakllangan. M.Eliade3®, P.Chacornac, M.Valsan?,
F.Pallavicini® va boshqa olimlar «an’anaviylik» kontseptsiyalarini o‘rganishgan va
ularni dinshunoslik, falsafa, madaniyatshunoslik va siyosiy fanlar doirasida ishlab
chiqishni davom ettirishgan. Shu bilan ular zamonaviy an’anaviylikga muhim hissa
qo‘shishgan.

Xorij olimlardan «an’anaviyli»ni tadqiq etish bilan M.Oromaner®,
R.Handler’, J.Cutsinger®, R.W.Smid®, M.Sedgwick!, A.Chakrabarti, R.Weber!!,

3 Eliade M. Patterns in Comparative Religion. — New York: Sheed & Ward, 1958. — 484 p.
4 Valsan M. L'Islam et la Fonction de Rene Guénon. — Paris, 1984. — 400 p.
® Pallavicini F. L*Islam intérieur. — Paris: Bertillat, 1995. — 220 p.
5 Oromaner M. Tradition. By Edward Shils. (Chicago: University of Chicago Press, 1981. Pp. viii + 334) //
American Political Science Review. — 1983. — Ne77(4). — P.1124-1125.
" Handler R. Tradition, Genuine or Spurious. — Bloomington: American Folklore Society, 1984.
8 Cutsinger J. Advice to the Serious Seeker: Meditations on the Teaching of Frithjof Schuon. — New York: State
University of New York Press, 1997
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M.Fitzgerald'?, Z.Poznanovic'®, P.Laude!* kabi mutaxassislar shug‘ullanib
kelmogda. Ularning ishlarida asosiy diggat-e’tibor an’anaviylikning genezisi va
XX asr G‘arb falsafasida uning shakllanishiga hamda «an’ana» fenomeni va
an’anachilarning konseptsiyalarini komparativistik o‘rganishga qaratilgan.

Postsovet mintaqada «an’anaviyliknni tadqiq etish bilan V.Yeryomin®®,
O.Gutsulyak®®, I1.Makarov!’, M.Stepanyants®, A.Kolesnikov!®, J.Altayev?,
Yu.Stefanov?!, L.Sugrey?, I.Polonskaya?®, Ye.Romanovskaya?*, G.lllarionov?,
K.Salixova®, T.Lyubimova?’, N.Xupeniya?® boshga tadgiqotshilar shug‘ullanib
kelmoqgda. Mazkur mutaxassislar «an’ana» fenomeni va «an’anaviylik»ni uning
g‘oyaviy-falsafiy konstrukti, kross-madaniy tadqiqotlar hamda «an’ana»ning
jamiyat va madaniyatda namoyon bo‘lishini ko‘rib chigishmoqda.

O‘zbekiston faylasuflaridan Q.Xonazarov?®, I.Saifnazarov®, A.Qodirov®!,
B.Karimov®?, F.Saifnazarova®, F.Sulaymonova®*, M.Umarova®, R.Karimov®,

% Smid R.W. Methodologies of comparative philosophy: the pragmatist and process traditions. — New York: State
University of New York Press, 20009.

10 Sedwick M. Against the modern world: traditionalism and the secret intellectual history of the twentieth century.
— Oxford: Oxford University Press, 2004.

11 Chakrabarti A., Weber R. Comparative Philosophy Without Borders. — New York: Bloomsbury, 2016.

12 Fitzgeral M. Frithjof Schuon: Messenger of the Perennial Philosophy. — Bloomington: World Wisdom, 2010.

13 Poznanovic Z. The secret of Rene Guenon: A critical review of Guenon's traditionalism // Kom Casopis Za
Religijske Nauke. —2014. — Ne 3(2). — P.35-54.

14 Laude P. Keys to the Beyond: Frithjof Schuon's Cross-Traditional Language of Transcendence. — New York:
State University of New York Press, 2020.

15 €promin B.IO. InTerpanbuuii Tpaguiionanism ta philosophia perennis B KOHTEKCTI €BpONEHCHKOI KyJIbTYpH //
Bicank Mapiynonbcekoro aepskaBHoro yHiBepcurety. Cep.: ®inmocodis, kympryponoris, comionoris. — 2019. —
Nel8. — C.19-26.

16 Tymynax O.5. Tpaauuis i Tpaguuionanizm: Anemanax 2014-2015 / IacturyT dinocodii imeni I'.C. CkoBopoau
HAH VYkpainn. — Biraumst: TOB «Himar-HT Iy, 2015. — C.42-57.

17 Maxkapos A.W. "Hctopus" u "Tpaguuua” B priocodpru eBpoIeickoro Tpagunronamsma: Pere I'enon u Mupua
Onmane: muce...kaamd.pmioc.H. — Bonrorpan, 1998.

18 Crenansni M.T. MexkynbTypHas Gpuiaocodus: KCTOKH, METO0JIOTHS, POOJIEMATHKA, TIEPCTIEKTUBBI. — MOCKBa:
Bocrounas nmuteparypa, 2020.

19 Konecnukos A.C. ®unocodckas komnapatupuctuka. — Caukt-Ilerep6ypr: Uzn-o C.-Iletep6. yu-ta, 2004.

20 Anraes XK. Anb-®apabu B auanore uBuIM3anuii. — Anmarsr, 2017. — 320 c.

2L Cretanos IO. Pene I'enon u punocodus Tpamunuonanusma // Bornpocsl gpunocopun. — 1991, — Ned. — C.31-42.

22 Cyrpeit JI.A. TpaIMIMOHANM3M B KOHTEKCTE COLMANBHO-QHIOCO(DCKOro aHammMsa: IHMcC...JOKT.QHIOC.H. —
CraBponods, 2003.

28 Tlononckas U.H. ComuoKy/IbTypHas TpaJMIHs: OHTOJOTHS M JMHAMHUKA: JHCC...JOKT.Gunoc.H. — PocTos-Ha-
Hony, 2006.

24 PomanoBckas E.B. Tpamuums kak (opma CONHMAIbHONW TaMATH: TePMEHEBTUYECKUH M MHCTHTYIMOHAJBHBIN
TOPU3OHTHI: TUCC. .. NOKT.puioc.H. — Caparos, 2013.

% Wnnapuonos I'.A. CounuanbsHo-unocod)cKuii aHaIu3 «TPaJuHOHAINCTCKOTO IPOEKTay: JAUcC.. KaHd. puioc. H. —
Kpacnospek, 2015.

% Canuxosa K.A. KyJbTypoloruueckoe cojiepKaHue KOHIENTa «BOoCTOK»: MHCC...KaHI.KyJbTYPOJIOTHH. —
Hsanoso, 2017.

2" Mrobumona T.B. «Beunas dpunocopus» eauHON Tpaauuu B cumBosax // Vox. ®unocodekuil xypuan. — 2018, —
Ne24. — C.15-38.

2 Xynennst H.P. [[eHHOCTHBII CTAaTyC TpajuluK B MEPUO]] COLUAIBHBIX TPAHC(OPMAIHMIA: JIUCC. . .KaH L. PUIIOC. H.
Mockaa, 2019.

2 Xonazapos K. I'mo6amnautys Ba Tun dancadacu. — Tomkent, 2009.

%0 Saifnazarov I. Pragmatizm - Yangi O‘zbekiston taragqgiyotining falsafasi sifatida. — Toshkent: Oltin Qalam, 2023.
31 Qodirov A.Q. An‘anaviy jamiyat va uni modernizatsiyalash strategiyasi. — Toshkent: TDYUI, 2006.

32 Kapumos B.P. Typkuii UMBWIM3aUMANADHUHT JKAaXOH LMBHJIM3ALMACH THU3UMHIA PUBOXH: MOHOTpaus. —
TomkenT: Fan Ziyosi, 2024.

33 Canduazaposa ®@. Y3bekckas ceMpsi KaK HAaIMOHAIbHAS M OOIIECTBEHHAS [EHHOCTD: MPONIOE M HACTOSIIEE. —
Tamkent, 2014.
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G.Ruzmatova®’, N.Nazarov®, O.Musayev®®, K.Saidova®®, G.Kabulniyazova** kabi
mutaxassislar «an’ana» fenomenini keng tadqiqotlar doirasida o‘rganishmoqda.
Ularning tadqiqotlarida asosiy e’tibor an’ana va an’anaviylik masalasi falsafiy
komparativistika va madaniyatalararo falsafasi, globallashuv va global
muammolar, millatlararo munosabatlar va ijtimoiy falsafa kontekstida olib
borilmoqda.

Turli xorijiy va mahalliy tadqgiqotlarda «an’ana» va «an’anaviylik»
muammosi keng ishlab chiqilganiga qaramay, tadqiqotchilarning asosiy e’tibori
tarix, ijtimoiy falsafa, madaniyatshunoslik va siyosatshunoslik doirasida
bo‘lganligi sababli, ushbu muammoni falsafiy-tarixiy jihatdan tadqiq etish
bo‘yicha ma’lum bir bo‘shliq saglanib qolmoqda. Aynan falsafiy-tarixiy jihat kam
o‘rganilgan va yetarli darajada ishlab chigilmagan.

Disseptatsiya tadqgigotining dissertatsiya bajarilgan oliy ta'lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
Toshkent davlat shargshunoslik universitetining ilmiy tadgigot ishlari rejasining
«Sharq falsafasi va madaniyati qadriyatlari» mavzusi doirasida bajarilgan.

Tadgiqotning magsadi Sharq va G‘arb falsafasi tarixida «an’ana» va
«an’anaviylik» fenomenining falsafiy-tarixiy evolyutsiyasi asosiy vektorlarining
Yangi O‘zbekiston taraqqiyoti uchun ahamiyatini ochib berishdan iborat.

Tadgiqotning vazifalari quyidagicha belgilangan:

zamonaviy tadgiqotlarda «an’ana» va «an’anaviylik» masalasining nazariy-
metodologik  bazasini  komparativistika va  madaniyatlararo  falsafa
metodologiyasiga urg‘u berish asosida uning evolyutsiyasini Sharq va G‘arb
paradigmalari integratsiyasidagi asosiy vektorlarini o‘rganish kontekstida aniglash;

G‘arb falsafasi shakllanishi va rivojlanishida «an’ana» va «an’anaviylik»
masalasi qo‘yilishi va hal qilinishining asosiy tamoyillarini an’anaviylik
falsafasida an’ana tushunilishining o‘ziga xos xususiyatlariga urg‘u berib tahlil
qgilish;

XX asr G‘arb «an'anaviyligi»ni yaxlit doktrinal tizim sifatida uning g‘oyaviy-
nazariy fundamenti va asosiy yo‘nalishlarini kompleks xarakterdagi xususiyatlarini
ochib berish orgali tadgiq etish;

Vatanimiz ma'naviy evolyutsiyasining asosiy tendentsiyalari shakllanishini
zamonavily o‘zbek madaniy indentikligi bilan bo‘lgan aloqasini ochish orqali
«an‘anaviylik» gadimgi Sharq paradigmalarining o‘rnini va ta'sirini aniqlash;

34 Sulaymonova F. Sharq va G‘arb. — Tashkent: O‘zbekiston, 1997.
35 Ymaposa M.A. Munnuii mynocabarinap TapakkuéTuaa ypd-oaariap Ba aHbaHanzap axamuaTu. dancada pannapu
HOM301u auce. — Tomkent, 1994,
3 Kapumos P.P. ITapanurmel Gpuiiocodpckoii kKoMnapaTUBUCTHKH: MOHorpadus. — Taimkent, 2021.
37 Ruzmatova G., Karimov R. Falsafiy komparativistika. — Toshkent: Universitet, 2022.
% Nazarov N.A. Markaziy Osiyo polietnik sotsiumida millatlararo munosabatlar takomillashuvining falsafiy-
funktsional tadqiqi: falsafa fanlari doktori (DSc) dissertatsiyasi. — Toshkent, 2019.
39 Musayev O.R. O‘zbekistonda millatlararo munosabatlarni rivojlantirishning ijtimoiy-falsafiy xususiyatlari: falsafa
fanlari doktori dissertatsiyasi. — Toshkent, 2017y.
40 CaI/ILLOBa K.V. Hapa,uHrMa J3K3UCTCHIIMAJIBHOI'O OIIbITa CEMbBbHU KakK (baKTop KOMIIApaTUBUCTCKOI'O aHaJiu3a Ha
Bocroxke u 3anane: qucc...10kt.¢unoc.H. (DSc). — Tamxkent, 2022.
4l Kabulniyazova G.T. Fridrix Nitsshe va Anri Bergson «hayot falsafasida» inson muammosi: fals.f.d. (DSc) diss. —
Toshkent, 2023.
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Yangi O‘zbekiston Uchinchi Renessansga o‘tish uchun poydevorni
shakllantirishda Birinchi va Ikkinchi Renessans davrlarida arab-musulmon
madaniyati «an'anarlarini namoyon bo‘lishning asosiy vektorlari va ahamiyatini
aniqglash;

«an’ana» fenomenining keng doirasi asosida ma’naviy-ma’rifiy soha va
madaniyatlararo muloqot sintezida Uchinchi Renessans ostonasida bo‘lgan Yangi
O‘zbekiston zamonaviy ma'naviy taraqqiyotida «an’anaviylik»ning roli va o‘rnini
asoslash.

Tadgigotning obyektini Sharq va G‘arb falsafasining g‘oyaviy-falsafiy
merosi tashkil etadi.

Tadgigotning predmeti sifatida Sharq va G‘arb falsafasida «an’ana» va
«an’anaviylik» fenomeni evolyutsiyasi olingan.

Tadgqiqgotning usullari. Dissertatsiyada tarixiy-madaniy, komparativistik,
tizimli va tarkibiy ilmiy tahlil, germenevtika, sintez, deduksiya va induksiya hamda
kontent-tahlil, sotsiologik so‘rovnoma va matematik modellashtirish usullaridan
foydalanilgan.

Tadgqiqgotning ilmiy yangiligi quyidagilardan iborat:

«an’ana » falsafa tarixida va ijtimoiy-madaniy amaliyotning turli sohalarida
namoyon bo‘luvchi ko’p qirrali kompleks fenomen sifatida Sharq va G‘arb
madaniyatlarining serhosil mulogoti uchun fundamental bazaligi, Yangi
O‘zbekistonning madaniyatlararo aloqalarini ma’naviy vorisiylik, daxldorlik va
«an’anawlar sinergiyasi tamoyillariga asosan amalga oshirishga konstruktiv
platformaligi ochib berilgan;

«an’ana» va «an’anaviylik» fenomeni Yangi O‘zbekistonda samarali ijtimoiy,
madaniyatlararo, ta’lim va dinlararo integratsiyani yaratish hamda millatlararo
totuvlikni  mustahkamlashda madaniy-tarixiy va fenomenologik-gemenevtik
struktura sifatida metodologik asosligi falsafiy-komparativistik yondashuvning
instrumentariysi (ekvivalentlik, analogiya, parallellik, tipologizatsiya) nuqtai
nazardan aniglangan;

Yangi O‘zbekiston yosh avlod vakillarida ma’naviy-axlogiy gadriyatlarini
rivojlantirishning dinamik resursi sifatida madaniy identiklikni saglab milliy
gadriyatlar va zamonaviy davr tendentsiyalarini birlashtiruvchi madaniyatlararo
kompetentsiyani shakllantirishda «an’ana» va «an’anaviylik» fenomenining
funktsional poydevorligi aniglangan;

globalizatsiya va zamonaviy transformatsiyalar sharoitida Yangi
O‘zbekistonning barqaror ma’naviy-madaniy taraqqgiyotida ijtimoiy yangilanish va
madaniy-aksiologik vorisiylikni uyg‘unlashtirishda «an’ana» fenomenining
tuzilmaviy mexanizm sifatidagi «an’ana» va modernizatsiyadagi integratsion
jarayonlarni strategik amaliy ahamiyati asoslab berilgan;

Yangi O°‘zbekistonning tadrijiy taraqqiyotida madaniy identiklikning bir
qismi  bo‘lgan «an’ana» fenomeni matematik model asosida madaniy
taraqgiyotning tadqiqi  hamda istigbollari tendensiyalari «an’ana» va
zamonaviylikning integratsiyalashuv darajasiga bog‘ligligi tuzilmaviy dinamika
nuqtai nazardan ochib berilgan.
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Tadgiqotning amaliy natijalari quyidagilardan iborat:

tadgiqot natijalaridan  yoshlarning madaniyatlararo kompetensiyasini
«an’anaviylik» asosida shakllantirish va rivojlantirish bo‘yicha maktab ta’limi
darajasida ham oliy ta’lim darajasida ham ijtimoiy-gumanitar fanlarni o‘qitishni
takomillashtirish magsadida madaniyat, ta’lim, ma’naviyat va ma’rifat sohasidagi
davlat siyosati dasturlarini ishlab chiqish jarayonida foydalanish imkoniyati
yaratilgan;

tadgigot natijalaridan «an’anaviyliknning g‘oyaviy-nazariy va ilmiy-falsafiy
asoslari orqali an’ananing zamonaviylikdagi o‘rni va madaniyatlararo o‘zaro ta’siri
masalalarini kompleks o‘rganish magsadida ijtimoiy-gumanitar tadgiqotlar
doirasida ilmiy-tadgiqot ishlar dasturlarini ishlab chigishda foydalanish
imkoniyatlari aniglangan;

tadgiqot natijalari jamiyat hayotining keng sohalarini gamrab oluvchi
madaniy rivojlanishning taklif etilgan modeli asosida mamlakatni barqgaror
rivojlantirishning maxsus davlat dasturlarini ishlab chigishda e’tiborga olinishi va
inobatga olinishi mumkin.

Tadgiqot natijalarining ishonchliligi respublika va xalgaro miqyosdagi
iIlmiy konferentsiyalar materiallari to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar
hamda xorijiy ilmiy jurnallarda chop etilgan maqgolalar, xulosa, taklif va
tavsiyalarning amaliyotda joriy etilganligi, olingan natijalarning vakolatli
tashkilotlar tomonidan tasdiglanganligi bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati dissertatsiyada olingan
natijalar, taklif va tavsiyalardan «an’ana» va «an’anaviylik» fenomenini
o‘rganishda, ularning Sharq va G*‘arb falsafasi tarixidagi o‘rni va roli hamda Sharq
va G‘arb komparativistikasi hamda barcha ijtimoiy-gumanitar bilimlar doirasidagi
madaniyatlararo tadgigotlarda muayyan hissa sifatida foydalanish mumkinligi
bilan belgilanadi.

Olingan natijalar, taklif va tavsiyalardan ta’lim, madaniyat va ma’rifat
sohasidagi davlat va nodavlat tashkilotlari faoliyatida madaniyatlararo mulogot va
an’anaviy qadriyatlarni targ‘ib qilish, shuningdek, Sharq va G‘arbning
madaniyatlararo kontekstida «an’ana» fenomeni va «an’anaviylik»ni hisobga olgan
holda o‘rta va oliy ta’lim tizimida ijtimoiy-gumanitar yo‘nalishdagi o‘quv
adabiyotlarini ishlab chigishda foydalanish mumkin.

Tadgigot natijalarining joriy qilinishi. Sharq va G‘arb falsafasi tarixida
«an’ana» va «an’anaviylik» fenomenining falsafiy-tarixiy evolyutsiyasining asosiy
vektorlari va uning Yangi O‘zbekiston taraqqiyotidagi ahamiyatini tadqiq etish
natijalarida ishlab chigilgan takliflar asosida:

«an’ana» falsafa tarixida va ijtimoiy-madaniy amaliyotning turli sohalarida
namoyon bo‘luvchi ko‘p qirrali kompleks fenomen sifatida Sharq va G‘arb
madaniyatlarining serhosil mulogoti uchun fundamental bazaligi, Yangi
O‘zbekistonning madaniyatlararo aloqalarini ma’naviy vorisiylik, daxldorlik va
an’analar sinergiyasi tamoyillariga asosan amalga oshirishga konstruktiv
platformaligiga oid ilmiy xulosadan «Sharq va G‘arb falsafasi tarixi» fanidan
darslik ishlab chiqishda foydalanilgan (O‘zbekiston Respublikasi Oliy ta’lim, fan
va innovatsiyalar vazirligining 03.10.2024-yildagi 4/17-04-04-02/2252-son
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ma’lumotnomasi). Natijada, darslikning ilmiy-uslubiy asosini va o‘quv mazmunini
komparativistik va madaniyatlararo yondashuvlar hamda an’anaviylikning
kategorial apparatini Kkiritish orgali takomillashtirishga, shuningdek, falsafiy
tafakkurga dinamik tizim sifatida yaxlit garashni shakllantirishga xizmat gilgan;

«an’anay va «an’anaviylik» fenomeni Yangi O‘zbekistonda samarali ijtimoiy,
madaniyatlararo, ta’lim va dinlararo integratsiyani yaratish hamda millatlararo
totuvlikni  mustahkamlashda madaniy-tarixiy va fenomenologik-gemenevtik
struktura sifatida metodologik asosligi falsafiy-komparativistik yondashuvning
instrumentariysi (ekvivalentlik, analogiya, parallellik, tipologizatsiya) nuqtai
nazardan aniqlanganligiga oid xulosa O‘zbekiston Respublikasi Madaniyat
vazirligi huzuridagi Millatlararo munosabatlar va xorijiy mamlakatlar bilan
do‘stlik aloqgalari qo‘mitasi faoliyatida konferensiyalar, seminarlar, davra
suhbatlari, shuningdek, madaniy-ma’rifiy ishlarni tashkil etishda qo‘llanilgan
(O‘zbekiston  Respublikasi Madaniyat vazirligi  huzuridagi  Millatlararo
Munosabatlar va xorijily mamlakatlar bilan do‘stlik alogalari qo‘mitasining 2024-
yil 18-oktyabrdagi 14-07-1209-son ma’lumotnomasi). Natijada, o‘tkazilayotgan
tadbirlarning mazmuniy va konseptual darajasini oshirishga, xorijiy mamlakatlar
va vatandoshlar bilan aloqgalarni yo‘lga qo‘yishda kompleks g‘oyaviy-nazariy
platformani rivojlantirishga, shuningdek, Yangi O°‘zbekistonning ochiq davlat
sifatidagi imidjini targ‘ib qilishga qaratilgan madaniy tashabbuslarda akademik
ishtirokni kengaytirishga xizmat gilgan;

Yangi O‘zbekiston yosh avlod vakillarida ma’naviy-axloqiy gadriyatlarini
rivojlantirishning dinamik resursi sifatida madaniy identiklikni saglab milliy
gadriyatlar va zamonaviy davr tendentsiyalarini birlashtiruvchi madaniyatlararo
kompetentsiyani shakllantirishda «an’ana» va «an’anaviylik» fenomenining
funktsional poydevorligiga oid xulosa O‘zbekiston Respublikasi Yoshlar ishlari
agentligi tomonidan qo‘llanilgan (O‘zbekiston Respublikasi Yoshlar ishlari
agentligining 08.10.2024-yildagi No4-13-21-5282-son ma’lumotnomasi). Natijada,
agentlik tomonidan ta’lim muassasalari va jamoat tashkilotlari bilan hamkorlikda
amalga oshirilayotgan ijtimoiy loyihalarni hayotga tatbiq etish, an’analarni shaxsiy
va fugarolik yuksalishi uchun manba sifatida idrok etish orgali yosh avlodning
ma’naviy-axlogiy saviyasi va tangidiy tafakkurini yuksaltirishga xizmat gilgan;

globalizatsiya va zamonaviy transformatsiyalar sharoitida Yangi
O‘zbekistonning barqaror ma’naviy-madaniy taraqqgiyotida ijtimoiy yangilanish va
madaniy-aksiologik vorisiylikni uyg‘unlashtirishda «an’ana» fenomenining
tuzilmaviy mexanizm sifatidagi «an’ana» va modernizatsiyadagi integratsion
jarayonlarni strategik amaliy ahamiyatiga oid xulosadan Respublika Ma’naviyat va
ma’rifat markazi faoliyatida foydalanilgan (Respublika Ma’naviyat va ma’rifat
markazining 04.10.2024-yildagi 10/104-son ma’lumotnomasi). Natijada, turli
madaniyat vakillari o‘rtasida hurmat, do‘stlik va hamjihatlik ruhini mustahkamlash
orqali respublika aholisi o‘rtasida ma’naviy-ma’rifiy ishlarni takomillashtirishga,
an’ana fenomeni asosida millatlararo va konfessiyalararo muloqotning mustahkam
poydevorini shakllantirishga xizmat gilgan;

Yangi O°‘zbekistonning tadrijiy taraqqiyotida madaniy identiklikning bir
qismi  bo‘lgan «an’ana» fenomeni matematik model asosida madaniy
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taraqqiyotning tadqiqi hamda istigbollari tendensiyalari «an’ana» va
zamonaviylikning integratsiyalashuv darajasiga bog‘ligligi tuzilmaviy dinamika
nugtai nazardan ochib berilganligiga oid xulosadan  «O‘zbekistony
teleradiokanalida teleko‘rsatuvlar ssenariylarini tayyorlashda foydalanilgan
(«O‘zbekiston teleradiokanali» davlat muassasasining 2024-yil 23-oktyabrdagi 01-
30-1135-son ma’lumotnomasi). Natijada «Tarixiy masalay va «Etno»
teleko‘rsatuvlar ssenariylarining ilmiy-falsafiy mazmunini oshirish, madaniy
merosni asrash va jamiyatni uyg‘un rivojlantirishning dolzarb muammolarini sifatli
yoritish, tomoshabinlarda an’analarga ongli munosabatni hozirgi zamon
kontekstida shakllantirishga xizmat gilgan.

Tadgiqot natijalarini aprobatsiyasi. Mazkur tadgigot natijalari 6 ta xalgaro,
4 ta respublika ilmiy-amaliy anjumanlarida aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 23 ta ilmiy ish chop etilgan. Jumladan, 1 ta monografiya, O‘zbekiston
Respublikasi Oliy attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 11 ta maqola (9 tasi
respublika, 2 tasi xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya ishi kirish, to‘rtta bob,
o‘n ikkita paragraf, xulosa va foydalanilgan adabiyotlar ro‘yxati iborat.
Dissertatsiya matnining umumiy hajmi 251 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning kirish gismida tadgigot mavzusining dolzarbligi va zarurati,
tadqiqotning fan va texnika rivojlanishining ustuvor yo‘nalishlariga muvofiqligi,
dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi muammoning
o‘rganilganlik darajasi, tadqiqot mavzusining dissertatsiya bajarilgan oliy o‘quv
Muassasasining ilmiy tadqiqot rejalari bilan bog‘ligligi, maqgsad va vazifalari,
obyekti va predmeti, tadgiqot usullari, tadgigotning ilmiy yangiligi va amaliy
natijalari, tadgiqot natijalarining ishonchliligi, ilmiy va amaliy ahamiyati, tadgigot
natijalarining amaliyotga tatbiq etilishi, aprobatsiyasi, e'lon qilinganligi,
dissertatsiyaning tuzilishi va hajmi ko‘rsatilgan.

Dissertatsiyaning «Falsafiy-tarixiy diskursda an’ana va an’anaviylik
masalasining nazariy-metodologik jihatlari» deb nomlangan dissertatsiyaning
birinchi bobida muallif tomonidan zamonaviy tadgigotlarda an’ana va an’anaviylik
muammosining qo‘yilishi, an’anaviylik evolyutsiyasining asosiy vektorlarini
o‘rganishda komparativistika va madaniyatlararo falsafa metodologiyasi,
shuningdek, an’anaviylikni tushunishda Sharq va G‘arb paradigmalarining
integratsiyasi ko‘rib chiqilgan.

An’anaviylik falsafasida ham, umuman ijtimoiy-gumanitar fanlarda ham
«an’ana» tushunchasining ta’rifi kompleks xarakterga ega ekanligi ta’kidlanadi,
shu munosabat bilan muallif o°z ta’rifini beradi:

An’ana — bu jamiyatning tarixiy tajribasi natijasida shakllangan, uning ongsiz
sohasida chuqur ildiz otgan va ijtimoiy hayotning turli jihatlarini (diniy, madaniy,
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siyosiy, falsafiy va boshgalar) birlashtirgan bilimlar va amaliyotlarning yaxlit
tizimidir.

Ushbu ta'rif nazaridan muallif an'ana turli ijtimoiy-gumanitar fanlarda ganday
namoyon bo‘lishi shakllarini tadqiq etiladi. Shu bilan birga, muallif an’anaviylik
nima ekanligini aniglaydi.

«An’anaviylik» — avloddan avlodga o‘tib kelayotgan an’analarga sodiqlikka
asoslangan va tarixiy shakllangan amaliyotlar, ijtimoiy institutlar va madaniy
merosni saglash hamda hurmat gilishni nazarda tutuvchi dunyogarash va madaniy
pozitsiyadir.

Muallif fan falsafasi, sotsiologiya, postmodern falsafasi, madaniy
antropologiya va siyosatshunoslikda an'ananing tushunilishini ochib beradi. Fan
falsafasi doirasida muallif M.Polanining «shaxsiy bilimy» kontseptsiyasiga e'tibor
garatgan va Polani tomonidan ilmiy hayot tizimi «ustoz-shogird» munosabatlari
an'anasiga asoslanganligi va bu ilmiy bilimning izchilligi va barqarorligiga urg‘u
berilganligi ko‘rsatilgan*?. Sotsiologiya fan doirasida an'ana ikkita asosiy, ya'ni
naturalistik va konstruktivistik paradigmalar kontekstida ko‘riladi. Birinchi holatda
an'ana barqaror va o‘zgarmaydigan deb ko‘riladi hamda zamonaviylikga qarama-
qarshi qo‘yiladi, konstruktivizmda esa aksincha, an'ana cheksiz dinamikadaligi
aniqlanadi. Bu esa postmodern falsafasi bilan bog‘liq. Misol sifatida J.Delyozning
rizoma kontseptsiyasi*®* olingan, chunki an'ana rizoma yoki rizomatik tuzilma
sifatida ko‘plab alogalar orqali rivojlanadi va uning dekontekstualizatsiyasi ham
amalga oshadi. Mazkur ma'noda an'ana doimiy harakat, o‘zgarish va yangi
sharoitlarga moslashishda bo‘ladi. Naturalistik va konstruktivistik paradigmalar
o‘rtasida E.Shilz va Sh.Ayzenshtadt yondashuvlari turadi. Shilz mazmun va
institutsional sharoitlarda qat'i nazar an'ana o‘tkazish jarayonida bargaror yoki
takrorlanuvchi  xarakterga egaligiga e'tibor garatadi**. Ayzenshtadt esa
sivilizatsiyalar va an'analarni qiyosiy tadqiq etish bilan shug‘ullangan. Olim an'ana
va modern o‘zaro nisbati masalasini dolzarblashtirgan. U «an'ana» tushunchasi
keng targalganligiga garamay, ushbu tushuncha aniq ta'rifi mavjud emasligini
ta'kidlagan, chunki turli tadgiqotchilar ushbu masalani o‘z nuqtai nazaridan ko‘rib
chigishadi®®. «An‘ana-modern» dixotomiyasi davom etmoqda, zero hanuzgacha
«an'analarning ta'siri qay darajaja past bo‘lsa, shungan mos jamiyat zamonaviy
bo‘ladi, demak u yangi muammolar va yangi ijtimoiy kuchlarga barham berish
hamda o‘zining institutsional tuzilmasini rivojlantirish holatida bo‘ladi»*¢. An'ana
fenomeni va an‘anaviylikni tadgiq etish masalasi madaniy antropologiyada ham
mavjud va bunda an'ananing simvolizmi va uni talgin gilishga asosiy diggat-e'tibor
garatilgan. Siyosatshunoslik sohasidagi tadgigotlarda an‘ana masalasi siyosiy
jarayonlar, institutlar va mafkura hamda siyosiy antropologiya bilan bog‘lig.

42 Polany M. Science, Faith, and Society. — Oxford: Oxford University Press, 1946. — P.42,

4 Cm.: llenes XK., I'sarrapu @. Tricsua miato: Kanuranusm u mmsodpenns. — Mocksa: Actpens, 2010.

4 ghils E. Tradition. — Chicago: University of Chicago Press, 1981. — P.16.

4 Disenmranr 1. O HEONPEACNEHHOCTH TepMUHa «Tpaauns» // CpaBHUTENbHOE W3yUeHUE NMBHIM3AIUN. —
Mocksa: Acnekr IIpecc, 1998. — C.237.

46 Tam »xe. C.238.
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Muallif zamonaviy traditsiologiya sohasidagi tadgigotlarni ham ko‘rib chiqib,
M.Sedjvik, X.Smit, Dj.Kutsinger, P.Laud, T.Daffern, X.A.Ulate, K.Basalmont
kabi yirik xorijiy mutaxassislarni ta'gidlagan. Mazkur mutaxassislarning
tadqiqotlari an'anaviylikning turli yo‘nalishlarini komparativistik yondashuv
asosida o‘rganishga garatilgan. Postsovet mintagada an'anaviylik, uning ta'limoti
va asosiy namoyondalarining garashlari yaqgindan buyon tadqiq etilishi boshlandi
va bu jarayonda asosiy mutaxassislar Yu.Stefanov Yu.Stefanov, A.Makarov,
L.Sugrey, l.Polonskaya, Ye.Romanovskaya, G.lllarionov, K.Salixova,
N.Xupeniya, V.Eryominlar bo‘ladi. Milliy falsafa fanida esa an'anaviylikni tadqiq
etish masalasi asosan ijtimoiy falsafa doirasida amalga oshirilmogda. Bunda
mualliflar M.Umarova, A.Qodirov, N.Nazarov, R.Karimov, K.Saidovalarning
tadgigotlariga e'tibor garatgan. Muallifning fikricha, an‘'ana va an‘anaviylik
masalasining qo‘yilishi zamonaviy tadqiqotlarda kompleks ravishda turli ijtimoiy-
gumanitar fanlarda an'anaga ta'rif berish, uning germenevtikasi va ijtimoiy-
madaniy, ilmiy va siyosiy namoyon bo‘lishidan boshlanib, an'anaviylikning turli
jihatlari hamda uning asosiy namoyondalarining kontseptsiyalarini falsafiy tadgiq
etish orqali amalga oshirilgan. An'anaviylik tomonidan qo‘yilgan masalalar
doirasiga bo‘lgan qiziqishning umumiy vektori hanuzgacha davom etmoqda.

Dissertatsiyada qo‘yilgan masalaning metodologik jihatlarini ko‘rib chigishda
muallif komparativistika va madaniyatlararo falsafaning instrumentariysiga e'tibor
garatadi. Turli madaniyatlar va an‘analarni giyoslashga asoslangan komparativistik
metodologiya an‘anaviylikning turli jihatlardagi umumiy qonuniyatlari va o‘ziga
xo0s xususiyatlarni aniqlashga xizmat qiladi. Turli an'analar o‘rtasidagi aniq
o‘xshashliklarni ochib berish uchun komparativistika birinchi navbatda analogiya,
o‘xshashlik va nibsat usullariga urg‘u qiladi. Ushbu barcha usullar bir birni
to‘ldiradi, Sharq va G‘arb an'analarini komparativistik tadqiq etishda kompleks
yondashuvni tagdim etadi, ularning ijtimoiy-madaniy fenomen sifatida chuqur
tushunilishiga xizmat qiladi. Bu asosda komparativistika uchun predmetli
xususiyatlarga ega an'analar o‘Ichovdoshligi metodologik masalasi yanada dolzarb
bo‘lmogda®’.

1-rasm. An’analarni komparativistik tahlili mexanizmi

sturli Sharq va G arb +Sharq va G*arb madaniyati
madaniyatlari va va an’analarini taqgoslash
an’analarini tizimli + O'xshashliklar asosida yangi g‘oyalar.
taqqoslash «Farqlar nazariyalar va

konsepsiyalarni

shakllantirish

Qiyosiy tahlil

47 Wong D. Comparative Philosophy: Chinese and Western // The Stanford Encyclopedia of Philosophy (Fall 2020
Edition), Edward N. Zalta (ed.). Pexxum moctyma: https://plato.stanford.edu/archives/fall2020/entries/comparphil-
chiwes/. Tata oopamenuns: 10.01.2024r.
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Komparativistikaning metodologik bazasiga asoslangan madaniyatlararo
falsafa an'anaviylikni tadqiq etish uchun o‘zining original usullarini tagdim etadi.
Madaniyatlararo falsafaning bazaviy tamoyillari an'anaviylik shakllanishi va
rivojlanishi jarayonini kompleks va xolis tadgiq etishga xizmat giladi, ammo
madaniyatlararolik bunda o‘zining yondashuvi — to‘rt o‘lchamli germenevtik
dialektikani taklif giladi. Ushbu nuqtai nazardan an'ana fenomenini o‘rganish
quyidagilarga asoslanishi lozim:

1) madaniyatning o°z-o°zini anglashi;

2) ushbu madaniyat tomonidan boshga madaniyatlar idrok etilishi;

3) mazkur madaniyatning boshga madaniyatlar oldida namoyon bo‘lishi;

4) boshga madaniyatlarning o‘z-o°zini anglashi.

To‘rt o‘lchamli germenevtik dialektikaning asosiy magsadi turli madaniyatlar
bir birini ganday tushunishi hamda gay tarzda har bir madaniyat talgin etilishi
mumekinligi tadqiq etishdan iborat. Madaniyatlararo falsafasining metdologiyasi
dialogik yondashuvga katta urg‘u bilan ajralib turadi. Bu esa hamkorlik va o‘zaro
munosabatlar doirasini kengaytirish magsadida turli an'analar o‘rtasida muloqotni
shakllantirish uchun muhim. Bunda fenomenologik yondashuv muhim ahamiyatga
ega, chunki u an'anaviylikni uning namoyondalari sub'ektiv tajribasi asosida tadqiq
etishga xizmat giladi. Shu bilan birga, madaniyatlararo falsafada quyidagilarga
yo‘naltirilgan o‘z tanqidiy nazariyasi rivojlangan:

1) madaniy gegemoniya, mafkura va ijtimoiy konstruktsiyalarning tangidiy
tahlili;

2) madaniyatlar tengligi uchun sharoitlarni yaratishda yuqoridagilarning
dekonstruktsiyasi.

Bularning barchasi an'anaviylik aynan nima uchun zamonaviy dunyo,
globallashuv va falsafani tangid gilishini tushunish uchun metodologik nugtai
nazardan muhim.

An'ana fenomeni va an'anaviylikni Sharq va Garb falsafasi tarixida nazariy-
metodologik nugtai nazardan ochib berish aossida muallif tadqiqotning o°ziga xos
xususiyatlarini tushunish uchun muhim bo‘lgan an'anaviylikda Sharq va G‘arb
paradigmalarining integratsiyasi masalasini ko‘rib chigqan. Muallif shunga e'tibor
garatadiiki, an'anaviylikda Sharq va G‘arb paradigmalarning yaxlit tizimdagi
kompleks integratsiyasi ularning har birini o‘ziga xosligini saqlash bilan amalga
oshiriladi. Bu yerda an'anaviylik uchun an‘ana nimaligini aniglash muhim, chunki
aynan an'ana ushbu jarayon uchun asosiy nugta hisoblanadi. An'anaviylik uchun
an'ana — bu abadiy va universal hagiqgtlarni aks etadigan va uzatadigan ma'naviy va
metafizik tamoyillarning majmui. Muallif ko‘rsatadiki, an'anaviylik vakillari
an'ananing ikki tomoniga e'tibor garatishadi:

1) ekzoterik tomon, ya'ni barchalar uchun ochiqg, an‘anaviy ijtimoiy tartib va
iyerarxiyani qo‘llab-quvvatlashga yo‘naltirilgan;

2) ezoterik, ya'ni ko‘plar uchun botiniy bo‘lgan va an'ana ta'limotini aks
ettiradigan.

An'‘ananing ezoterik tomonini vazifasi — an'anaviy bilimni saglash, uzatish
va qo‘llab-quvvatlash. Ekzoterik tomonni vazifasi esa ijtimoiy iyerarxiya va
tartibni saglash, jamiyat faoliyatini tartibga solish. An‘ananing aynan mazkur ta'rifi
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va unga bo‘lgan ushbu yondashuv orqali an'anaviylikda Sharq va G‘arb
paradigmalarning integratsiyasi amalga oshiriladi.

Dissertatsiyaning «G*arb falsafasi shakllanishi va rivojlanishida an'ana va
an'anaviylik masalasi qo‘yilishi va yechilishi» deb nomlangan ikkinchi bobida
muallif antik madaniyat an'anaviyligi diskursida falsafiy refleksiya, O‘rta asrlar va
Uyg‘onish davri falsafasi refleksiyasida an'anaviylik hamada an'anaviylik
fenomenining Yangi Yevropa vektoridan XIX asr irratsionalizmiga bo‘lgan
«ingilobiy burilishi»dagi transformatsiyasini ochib bergan.

Antik davr madaniyati falsafiy taffakkur doirasida an'ana masalasi qo‘yilishi
mifologiya orgali amalga oshiriladi va shunisi muhimki, antik mifologik botiniy
xarakterga ega va unda simvolizm namoyon bo‘ladi. A.F.Losev shunga e'tibor
garatadiki, antik simvolizm bu nafagat nazariya, balki hayot amaliyoti*®. Muallif
tomonidan asosiy e'tibor Orfik va Elevsin misteriyalar hamda Giperboreya
hagidagi mifga garatiladi. Ushbu mif an‘anaviylik uchun alohida ahamiyatga ega,
chunki unda an'anaviylik ijtimoiy nazariyasi intiladigan jamiyat konturlari mavjud,
zero Giperboreya jamiyati kishilar o‘rtasidagi hamda tabiat va umuman universal
tartib bilan uyg‘unlik holatidadir. Ya'ni, bu yerda insoniy va ilohiy o‘rtasida
uyg‘unlik kuzatiladi, ijtimoiy tartib an'anaviylik ta'riflaydigan tamoyillarga
asoslangan, botiniy bilim esa ma'naviy uchun ham, dunyoviy uchun ham asos
sifatida namoyon bo‘ladi.

Orfiklar va elevsinlar, aynigsa birinchilar antik davrning an'anaviy ta'limoti
bo‘lgan pifagorchilikga fundamental ta'sir o‘tkazgan. Matematika, falsafa va
ma'naviy o‘z-o‘zini bilish elementlarini ko‘shib, pifagorchilik butun borligni
bilishga garatilgan kompleks tizimni ishlab chiggan. Xususan, pifagorchilar
an'anasida matematika uning ekzoterik namoyon bo‘lishida sonlar va ular ustidagi
amallar haqgidagi fan, lekin ezoterik tomondan u universum tabiatini bilish uchun
kalit, chunki u metafizik va ma'naviy jihatlar bilan chuqur bog‘liq. An'ana
fenomenining pifagorchilikda namoyon bo‘lishida metempsixoz haqidagi ta'limot
muhim ahamiyatga ega, chunki pifagorchilar quyidagiga e'tiqod gilishgan:

1) galb abadiyati;

2) reinkarnatsiyaning siklikligi;

3) ushbu jarayonning kosmologiya bilan bog‘ligligi.

Reinkarnatsiyaning barcha sikllarini maqgsadi poklanish va transtsendnetlik
bilan yagonalashish, zero pifagorchilarda tartib-intizom, etika va asketizmga
qaratilgan turli ma'naviy amaliyotlar bo‘lgan.

Geraklit falsafasida an'anaviylik Olov sifatidagi asosiy elementda namoyon
bo‘ladi. U uchun Olov quyidagilarning ramzi:

1) o‘zgarish va dinamika;

2) yaratuvchilik va barbodchilik;

3) garama-garshiliklarning birligi.

Bunda Olov ushbu olamda barcha narsalarni tartibga keltiruvchi universal
tamoyil sifatidagi Logosning fizik metafora va namoyon bo‘lish shakli*.

An‘anaviylik uchun Platon va Aristotel muhim ahamiyatga ega. Xususan,
platonizmning ezoterizmi g‘oyalarni intellektual intuitsiya orqali anglash, ushbu

8 JloceB A.®. Quepku aHTHYHOTO CUMBOJIM3MA M Mu(oorun. — Mocksa: Msicis, 1993. — C.97.
4 Tepakmut Ddecckuii. @parmentsr. — Mocksa: MycareTs, 1910. — C.29.
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intuitsiya asosida g‘oyalarni kishi bevosita mushohada qilishi mumkinligida
namoyon bo‘ladi. Platonizm an'anasining ekzoterizm tomoni esa Platonning
ijtimoiy-siyosiy g‘oyalarida kuzatiladi. Izchil pifagorchi bo‘lgan Platon
matematikaga alohida e'tibor garatgan va R.Vaxitovning fikricha, mutafakkir
uchun matematika «o‘ziga xos teologiya, muqgaddas fan»*’. Aristotel falsafasida
esa an'anaviylik ko‘proq ratsionalistik tarzda namoyon bo‘ladi. Bundan xudoni
birlamchi turtki sifatida tushunadigan Aristotel teologiyasi kelib chigadi. Muallif
aristotelizmda ezoterizm mavjud emasligiga garamay, aynan uning g‘oyalari
an'anaviylik uchun juda yaginligini ta'kidlaydi.

Qadimgi yunon falsafasida an‘anaviylik mavjud va bu gadimgi Rim
madaniyatida o‘z transformatsiyasini topgan. Ushbu transformatsiya ayniqgsa
Ijtimoiy-siyosiy va diniy jihatlarda namoyon bo‘ladi. Ijtimoiy-Siyoly nuqgtai
nazardan rimliklar hayotida ajdodlarga ibodat gilish, ya'ni «mos maiorumy — odat
tusiga kirgan avloddan avlodga o‘tadigan xulg-atvor normalari. Falsafiy-diniy
nuqgtai nazardan gadimgi Rim madaniyati an'anaviyligi turli idobatlarda, masalan
misteriyalarda namoyon bo‘lgan. An'anaviylik kontekstida Rim imperiyasi keng
targalgan mitraizm alohida ahamiyatga ega. Mitraizmning an‘anaviylik xarakteri
og‘zaki, ezoterik ta'limot va initsiatsiya mavjudligi bilan belgilaganadi.
Mitraizmdagi initsiatsiya yetti bosqichdan iborat bo‘lgan, har bir bosqich ma'naviy
rivojlanishning muayyan darajasini aks etadi. Qadimgi Rimda an'anaviylikni
tushunishda stoitsizm va uning Logos ta’limoti katta ahamiyatga ega. An‘anaviylik
teurgiya va mistitsizm elementlarini birlashtiradigan turli ezoterik xarakterdagi
asarlarga asoslangan germetizmda ham keng namoyon bo‘lgan. Gnostitsizm bilan
bog‘liq bo‘lgan germetizm mistik kontekstda ilohiy ibtidoni tushunish va bilish
uchun ma'naviy ravshanlikga alohida e'tibor garatadi. An'anaviylik vakillari antik
davrda an'ana fenomenining so‘nggi namoyon bo‘lishi shaklini chuqur metafizik
va ezoterik yondashuvga ega neoplatonizm ta'limotida ko‘rishadi.

O‘rta asrlar davrini ko‘rib chiqishda, muallif birinchi navbatda apologetikaga
e'tibor qaratadi. Xristian dinini himoya qilishda apologetika antik davr fikri va
uning intellektual an‘analariga murojaat giladi. Masalan, apologet Yustin stoitsizm,
peripatetizm, pifagorchilik va platonizmni o‘rgangan va o°‘z apologiyalarida
xristian e'tiqodining falsafa bilan mosligini ta'kidlagan. Buning uchun u Logos
hagidagi yaxlit ta'limotni ishlab chiggan. Apologetikaning boshga vakili Tertullian
antik falsafani turli chaygovchiliklar va bidatlar uchun tangid gilganligiga
qaramay, ushbu falsafasning jiddiy ta'siri ostida bo‘lgan. Shu bilan birga, falsafa va
xristianlik diniga boshgacha munosabatda bo‘lgan apologetlar ham bo‘lgan va ular
antik an'anani o‘zgacha yo‘nalishda rivojlantirishgan. Xususan, Aleksandriyalik
Kliment falsafa va xristianlikni quyidagi jihatlar orgali sintezigiga uringan:

1. Falsafa xristianlikga garshi emas, unga tayyorlovi bosgich.

2. Falsafiy bilimda bo‘lgan haqiqat xristianlikga qarshi turmaydi, uni
to‘ldiradi.

An'anaviylik kontekstida O‘rta asrlar falsafiy fikrini tahlil qilishda muallif
patristikaning yirik vakili — Avgustinning qarashlarini ham ko‘rib chiqadi.
Avgustin neoplatonizmning emanatsion panteizmini inkor etib, ilohiyni bilish

50 Baxuros P. ITnaton kak metadusux (06pas Ilnatona y Pene I'enon) // Bonme6uas ropa. — 2005. — Nel. — C.142.
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mistik xarakterga ega deb hisoblagan va bu neoplatonik yondashuvning o‘zgacha
turi. Bundan mutafakkir ichki nur kontseptsiyasini ishlab chiqdi. Ushbu
kontseptsiyaga ko‘ra, xudo insonga oliy hagigatni bilish uchun nurni taqdim etadi.
Aynan ichki nur orqali qalb yuksaklikga ko‘tariladi va Yaratganga qaytadi.
Ezoterik jihatlardan tashqari, Avgustin tarixiy rivojlanishning siklizmini ko‘llab-
quvvatlaydi, chunki u ilk inson yaralishidan boshlab so‘nggi kunlargacha tarixning
bosqichlarini aniglab chigadi.

Oc‘rta asrlar fikri va an'anaviylikda «Areopagitiklar» alohida ahamiyatga ega,
chunki ular xristianlikda neoplatonik an'anani oxirgi tusga keltirdi. Avgustin
ta'limotidan fargli ravishda, «Areopagiktiklar» asosan neoplatonizmga tayanadi va
mistik xarakterga ega kompleks kontseptsiyalarni ishlab chigishgan, zero ularga
borligning iyerarxikligi va ilohiy tartib xos. «Areopagitiklar»dagi borligning
Iyerarxik tuzilmasi, bilish jarayoni va apofatizmi an'anaviylik ta'limoti bilan chuqur
bog‘liq.

Sxolastika boshlanishi bilan neoplatonizmga bo‘lgan e'tibor kamayadi va
aristotelizmga diqgat kuchayadi. Foma Akvinskiy ta'limotida an‘anaviylik
aristotelizmni davom ettirish va uni xristianlik ta'limotiga ekzoterik xarakterga ega
bo‘lgan nazariy holatlarda moslashtirishda namoyon bo‘ladi. O‘rta asrlar davrida
ezoterik ta'limotlarga salbiy munosabat bo‘lgan va an'ana aynan ekzoterik
namoyon bo‘ladi va bu tomizda o‘z cho‘qgasiga yetadi. Lekin platonizm va
neoplatonizm an'analari ham saglangan va buni M.Ekxart va Bonaventura
ta'limotlarida ko‘rish mumkin. M.Ekxart platonizm ruhida moddiy olam va
ma'naviy olam mavjud va aynan oxirgi ustuvor o‘ringa ega, zero ushbu olam
ilohiydir, barcha adabiy hagiqatlar esa xudoning niyatiga mos mavjud. Shu bilan
birga, uning fikricha, olam ilohiyning namoyon bo‘lishidir va aynan xudo butun
olamning manbasi, uning energiyasi moddiy olamga kiradi, lekin u o‘z
mukammalligini yo‘qotmaydi. Inson borlig‘ining so‘ngi magqsadi galbning ilohiy
manba bilan birlashishi, ammo uni bilish fagat «ravshanlashish» yoki intuitsiya
orgali amalga oshadi. Bonaventura falsafasi ham shu darajada neoplatonik tusga
hamda ezoterik va mistitsistik xarakterga ega. Bundan tashqari, mutafakkir sxolast
bo‘lganligiga qaramay, uning falsafasi avgustinizm elementlariga ega. Xususan,
Bonaventura Xudo nur sifatidagi ta'limotni ishlab chiggan® va bunga Bibliya,
platonizm va Avgustin ta'limoti turtki bo‘lgan.

O‘rta asrlar falsafasidagi an'anaviylik tahlilini muallif averroizmni ko‘rib
chigish bilan yakunlaydi. Averroizmning falsafiy tizimi ikki hagiqgat
kontseptsiiyasi, yagona agl va olam abadiyligi masalasida an'anaviylikga garama-
qarshi turadi. Shu bilan birga averroizmda peripatetik an'ana o0‘z
transformatsiyasini topadi. Aristotel ratsionalizmi va uning deizmiga asoslangan
averroizm aynan ratsionalizm kontekstida an‘anaviylikga yagin va bu an'anani
ekzoterik tushunilishida namoyon bo‘ladi.

Sxolastikaning so‘ngi davrida Renessans uchun muhim bo‘lgan jarayonlar
bo‘lib o‘tgan. Lekin ushbu davrida an'ananing yangi transformatsiyasi — antik va
asosan neoplatonik an'ananing gayta tiklanishi kuzatiladi. Shu bilan birga ayrim
mutafakkirlar aristotelizm an'anasiga ham murojaat gilishgan. Bunda asosiy

51 BonasenTtypa. IlyreBomurens mymu k bory. — Mocksa: I'pexo-narunckuii kabuner FO.A.lllnuanuna, 1993. —
C.A4l.
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o‘ringa M.Fichino ega va M.Sedjvik ta'kidlashicha, aynan Fichino an'anaviylik
uchun muhim o‘tmishdosh bo‘lgan, zero u «philosophia perennis» tushunchasini
kiritgan®2. Neoplatonizmni xristianlik bilan sintezlashuviga va antik fikr va xristian
ta'limoti o‘rtasida ko‘prikni shakllantirishga intilib, Fichno, Sedjvik fikricha,
«falsafaga diniy tusga keltirishni xohlagan»®. Aynan shu yerda unga «abadiy
falsafa» tushunchasi kerak bo‘lgan, chunki ushbu tushuncha falsafa va din uchun
yagona ibtido kontseptsiyasini ishlab chiggan. An'ana transmissiyasini Fichino
Sharq madaniyati tomoniga ham ko‘rgan, chunki antik fikrning ayrim elementlari
Ibn Sino va uning izdoshlari hamda G*‘azzoliy tomonidan o‘zlashtirilgan. Bu esa
uning abadiy falsafa kontseptsiyasini madaniy-sivilizatsion nugtani nazardan
kengaytirishga bo‘lgan intilishidan dalolat beradi. Renessans tafakkuri
perennializmni rivojlantirishda M.Fichino bilan cheklanib qolmaydi, o‘xshash
g‘oyalarni ilgari surgan boshqa mutafakkirlar ham bo‘lgan. Xususan, Dj.Piko della
Mirandola turli falsafiy va diniy ta'limotlarning sinteziga uringan, uning fikricha
ular ilohiy xarakterga ega yagona hagigatni aks ettirishadi. Renessans davrining
boshqa vakili F.Patritsi perennializm g‘oyalarini rivojlantirgan, ammo bunda
yagona ma'naviy bilim bilan birlashgan platonizm, germetizm va sharqiy
kontseptsiyalar bilan cheklangan.

An'anaviylik rivojida Yangi davr murakkab jarayon bo‘ladi. Ushbu davrda
yirik ijtimoiy va ilmiy inqiloblar o‘rin olgan. Yangi davrda shakllangan birinchi
muhim an'ana — ratsionalizm, chunki ushbu davr falsafasi o‘z g‘oyalarini ilohiyga
murojaat gilish orgali emas, ong va mantiq bilan asoslagan. Bundan karteziychilik
kabi fundamentlar an'ana vujudga kelgan. ljtimoiy falsafa doirasida esa gobbslik
an'ana rivojlangan. Yangi davrning boshga muhim an‘anasi — spinozizm.
Karteziychilikda o‘z manbasini topgan spinozizm ratsionalizmni panteizm bilan
sintezlashtirishga urinadi. Dj.Lokk falsafasi karteziychilikni gabul gilib, Yevropa
madaniyatidagi falsafiy va siyosiy fikr rivojiga muhim ta'sir o‘tkazgan. Yangi davr
falsafiy fikrida Dj.Berkli sub'ektiv idealizm an'anasiga asos solgan va natijada turli
mutafakkirlar shu bazada o‘z kontspetsiyalarini ishlab chigishgan.

Frantsuz ma'rifatparvarligi muhim ijtimoiy va siyosiy-falsafiy an‘analarga
asos solgan va ularning asosiy jihatlari quyidagilarda namonyo bo‘ladi:

1. Insonning tabiiy huquglari kontseptsiyasi.

2. ljtimoiy shartnoma nazariyasi.

3. Hokimiyat bo‘linishi g‘oyasi.

4. Dunyoviy va ilmiy tafakkur tamoyillari.

5. ljtimoiy taraqgiyot va erkinlik g‘oyasi.

Germaniyada Ma'rifatparvarlik davrida ratsionalizm an'anasini davom ettirgan
va uni shunday tarzda mutahkamlaganki, inson olamni ratsional bilish orqali
tushunishi mumkin, ammo tanqidiy tahlil ham muhim. Ushbu davrda 1.G.Gerder
tomonidan ishlab chigilgan tarix falsafasi an'anasi alohida ahamiyatga ega.
Mutafakkir tarixiy jarayonni ta'riflash uchun «yoshlik», «o‘spirinlik», «etuklik» va
«keksayganlik» kabi tushunchalarni qo‘llagan. Yangi davrda I.Kant, F.Shelling,

52 Comxeuk M. Hanepekop coBpeMeHHOMY Mupa: TpajMIMOHANM3M M TaiiHas MHTEIUIEKTYyajlbHas UCTOpus XX
Beka. — Mocksa: HoBoe muteparypHoe o603penue, 2014. — C.39.
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G.Gegel, I.Fixte asosiy vakillari bo‘lgan nemis idealizmi falsafasi ham
fundamental ahamiyatga ega.

XIX asr irratsionalizmi falsafiy fikrda ingilobiy burilishni amalga oshirgan,
zero mumtoz, ratsional an‘analardan irratsionalizmga asosiy e'tibor garatilgan. XIX
asr irratsional falsafa doirasida A.Shopengauer pessimizm va volyuntarizm
an‘analariga asos solgan. Volyuntaristik an'ana original variantda F.Nitsshe
tomonidan rivojlantirilgan. Bu esa shu konekstda bo‘lganki, mutafakkir irodani
0°z-0°zini namoyon qilish va imkoniyatlarni amalga oshirishning irratsional intilish
sifatida tushungan va bu uning «hokimiyatga intilish» mohiyati. Nitsshe falsafasi
iroda, intuitsiya va ratsionalizmning tanqidiga katta urg‘u qgilgan va bu natijada
«hayot falsafasinni vujudga keltirgan. Ushbu yo‘nalishning asosiy vakili
A.Bergson «hayotiy jo‘shqinlik» tushunchasini kiritgan va mexanistik
ratsionallikga mugqobil ravishda hayotni intuitivistik nugtai nazardan tushungan;
V.Diltey esa kechinma va bilish kontseptsiyasini ishlab chiggan. Mazkur davrda
S.Kyerkegor ekzistentsialistik an‘anaga asos solgan. Ushbu barcha an'analar XX
asr falsafasida namoyon bo‘lgan.

Dissertatsiyaning «Yaxlit doktrinal tizim sifatidagi XX asr G‘arb
an'anaviyligi» deb nomlangan uchinchi bobida muallif R.Genonning primordial
an‘anaviyligi, A.Kumarasvamining madaniy an'anaviyligi, F.Shuonning metafizik
an‘anaviyligi, Yu.Evolaning elitar an'anaviyligi va S.X.Nasrning islomiy
an'anaviyligini o‘rgangan.

XX asr G‘arb an'anachiligining fundamentini R.Genon (1886-1951)
primordial an‘anaviyligi tashkil etadi. An'anani Genon o0°z talqinida tagdim etib,
uni perennializm bilan bog‘laydi. Mutafakkir an'anani «u yoki bu yo‘l orqali
uzatiladigan» deb ta'riflaydi®*, ammo bunda «hagigiy an'anaviy xarakterga ega
hamma narsa «g‘ayriinsoniy» elementning aralashuvi bilan aniglanadi» deb
qo‘shimcha qgiladi va aynan ushbu jihat primordial an'anani tushunish uchun kalit
ahamiyatga ega, zero, U.Dikson ta'kidlashicha, bu «metafizik hagigat» >°. Muallif
Genon an'anaviyligida primordial an‘ana Sharq va G‘arbga ajralishini ta'kidlaydi.
Sharqiy an'analarda Genon uchun alohida o‘rinni islom an'anasi egallaydi, chunki
ushbu an'ana Sharq va G‘arb o‘rtasida «oraliq holathga ega. Bu esa islom
an‘ananing ichki tuzilmasi sof metafizik, tashqisi esa — diniy xarakterga ega va bu,
Genon fikricha, g‘arbiy an'anaga mos. G‘arbda an'ana katolik xristianlik shaklida
mavjud bo‘lgan, ammo bugungi kunda G‘arbda din ijtimoiy hayotda o‘z roli va
ahamiyatini yo‘qotgan. Sharqda esa an'analar jamiyatning ajralmas qismidir.
Genon ijtimoiy stratifikatsiya tarafdori bo‘lib, antropologik tengsizlik tamoyili
qo‘llab-quvvatlaydi, zero kishilar tabiatan bir biriga teng emas va aynan shuni turli
g‘arbiy egalitarstik kontseptsiyalar inkor etadi. Shuning uchun zamonaviy
G‘arbning ijtimoiy tuzilmasi aksilan'anaviy xarakterga ega. Mutafakkir bugungi
G‘arbni «moddiy sivilizatsiya» deb nomlaydi va mazkur sivilizatsiya ma'naviy
gadriyatlarga nisbatan moddiy gadriyatlar ustunlik gilishi, olam va undagi inson

% T'enon P. O01ee BBeIEHNUE B U3yUEHME MHYCCKUX yueHumit. — Mocksa: Benosojpe, 2013. — C.78.
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o‘rnini  stsiyentik tushulinishi hamda sekulyarizatsiya xos bo‘lgan o0°z
dunyoqarashining ustuvorligini o‘rnatishga intiladi. Bularning barchasi natijada
zamonaviy G‘arb sivilizatsiyasi tomonidan Sharqni noto‘g‘ri tushunilishiga olib
keldi va ogibatan ushbu sivilizatsiya chuqur madaniy ingiroz holatiga keldi.

A.Kumarasvamining (1877-1947) an'anaviylik ta'limotini muallif madaniy
an'anaviylik deb nomlaydi, chunki faylasuf asosiy diggat-e'tiborni an'anani
tushunish va saglashni madaniyat fenomenlari bo‘lgan san'at, din va simvolikada
ko‘radi. Bu esa A.Kumarasvami an'anaviyligini madaniy antropologiya bilan
yaqinlashtiradi. O°z ishlarida mutafakkir Sharq va G‘arb madaniyatlarini
solishtirish uchun komparativistikadan foydalanadi. Genon kabi Kumarasvami
an'ana mif va din, san'at va simvolizmda namoyon bo‘ladigan abadiy an'ana
mavjud deb  hisoblagan.  Tadqgigotchi ~ T.Lyubimova  Kumarasvami
komparativistikasi turli simvollarni giyoslash va keyinchalikda ularni talgin
gilishga garatilgan deb ta'kidlaydi®®. Ushbu simvollarni esa faylasuf aynan san'anda
ko‘radi va ularning Sharq va G‘arb xalqlarining miflari, dinlari bilan alogasi ko‘rib
chigadi. Shu bilan birga, Kumarasvami «san'at tarixga ega bo‘lmasligi mumkin,
shu kabi ham metafizika; tarix tamoyillarga emas insonlarga oid» deb hisoblaydi®’.
Bundan kelib chigadiki, san'at an'anani namoyon bo‘lish shakli, lekin quyidagi
jihatlarga e'tibor garatish lozim:

1. San‘atning botiniy xarakteri.

2. San‘atning simvolik xarakteri.

3. San‘atning transformatsiyalashtiruvchi kuchi.

Kumarasvami san‘atni an'ana shakli deb belgilab, uning ikkilamchi xarakterini
ko‘rsatadi:

1. Insonga estetik zavq beruvchi tashqi, ekzoterik.

2. Faqat ayrim insonlar tushunishi mumkin bo‘lgan an'anaviy bilim va
metafizik haqiqatlarni o‘z ichiga olgan ichki, ezoterik.

Kumarasvamining komparativistik yondashuvi madaniyatga digqat-e'tibor
bilan ajlarib turadi. Buni esa uning «Sharq-G‘arb qarama-garshiligi geografik
emas, ko‘proq madaniy xarakterga ega: ushbu qarama-garshilik Sharqgda saglanib
qolayotgan an'anaviy yoki oddiy turmush tarzini G‘arbda hukm surayotgan
zamonaviy, nodattiy turmush tarzini qarshi qo‘yish»®® degan fikrida ko‘rinib
turmoqda.

An‘anaviylikning boshga yirik vakili Frityof Shuon (1907-1998), uning
ta'limoti muallif tomonidan metafizik an'anaviylik deb nomlangan. An'anaviylikni
tadqiq etuvchi yirik mutaxassis M.Sedjvik uningo kontseptsiyasini «sufiylik
an'anaviyligi»*® deb nomlagan bo‘lsada, muallif aynan metafizik an'anaviyligi

% Jlro6umosa T.B. «Beunas ¢unocodus» eanHON Tpaauyy B cumBoax // VoX. ®unocodeknii sxypaan. — 2018. —
Ne24. — C.15-38.
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to‘g‘ri deb hisoblaydi, chunki Shuon o‘z diqqat-e'tiborini aynan an‘anaviy
metafizika va uning asosiy holatlarga garatgan. Shuon an‘anaviyligida markaziy
o‘rinni transtsendent haqgiqatning mohiyati, birlamchi sabablar, oliy reallik va
ma'naviy olamning tabiatini aks ettiruvchi ta'limot sifatidagi metafizika egallaydi.
Bunda esa uning turli spekulyatsiya, mental sxemalar bilan ishlaydigan va
universallikga da'vo giladigan falsafadan fundamental fargi bilinadi. Shuon uchun
fagat metafizika universal xarakterga ega, zero u an‘anadan kelib chigadi va uning
ezoterik tomoniga urg‘u beradi. Faylsuf har bir dinda dogmatik ta'limot mavjudligi
va aynan shu chegaraluvchi omil deb ta'kidlaydi, ammo ezoterizm ushbu
chegaralarni olib tashlaydi, zero u dinlarning transtsendent yagonaligini
ta'minlaydi. Shuon qayidagi muhim tushunchalarni ko‘rib chiqadi:

1) abadiy falsafa (philosophia perennis);

2) abadiy donishmandlik (sophia perennis);

3) abadiy din (religio perennis).

Shu bilan birga, Shuonning ta’kidlashicha, abadiy donishmandlik diniy
ta’limotda Vedanta kabi tizimli bayon etilishi mumkin. Biroq, bu bayon mugaddas
xarakterga ega, shuning uchun bunday diniy matnning germenevtikasi ancha
murakkab va oldindan tayyorgarlikni talab giladi. Shunga garamay, Shuon sintez
yo‘llarini topishga harakat qildi va metafizikaning o‘ziga ta’rif berib, uni quyidagi
tomonlarini belgilab O‘tgan:

1) primordialligi;

2) universalligi;

3) mustagqilligi.

Shuni ta’kidlash kerakki, Shuon an’anaviyiligida simvolizm ma’naviy
bilishning muhim jihati bo‘lib, u transsendent voqelik bilan birlashishga yordam
beradi; ya’ni simvollar moddiy dunyo va ma’naviy dunyo o‘rtasidagi ko‘prikdir.
Shuningdek, Genon va Kumarasvami kabi F.Shuon ham G‘arb sivilizatsiyasini
tanqid qilib, uning inqirozli holatini ko‘rsatib o‘tadi, uning boshlanishini
Renessans dunyoqarashida ham ko‘radi. Shuon G‘arb wuchun inqirozdan
chigishning yagona yo‘li sifatida an’ananing tiklanishini ko‘radi, chunki u bu
borada o‘zi ishlab chigqan dinlarning transsendent birligi konsepsiyasiga
asoslanadi.

An’anaviylik doktrinal tizim sifatida o‘zining yetarlicha tanqidiy
yo‘nalishlariga va hatto buzilishlariga ega bo‘lib, bunga M.Sedjvikning
ta’kidlashicha, an’anaviylikning siyosiy versiyasi bo‘lgan®® Yulius Evola (1896-
1974) elitar an’anaviyligi misol bo‘la oladi. Yu.Evola garashlarida an’ana yaqqol
ifodalangan siyosiy tus kasb etadi, bu esa uning zamondoshlari o‘rtasida ziddiyatli
munosabatni keltirib chigardi, keyingi an’anachilar esa uni tangid ostiga olishdi.
Evola Genon asos solgan an’anani tushunishdan chetga chigmasdan, uning
mugaddasligini va undan kelib chigadigan universal, ijtimoiy va individual tartibni
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tan oladi. Evola asrlar davomida mavjud bo‘lgan ijtimoiy tartib, iyerarxiya,
turmush tarzi o‘zgartirilmasligi, u statik holatda bo‘lishi kerakligini ko‘rsatadi. Har
qanday o‘zgarish Evola uchun an’anaviylikka zid hodisadir. Genon, Kumarasvami
va Shuon ta’limoti zamonaviy sivilizatsiyaning ma’naviy inqiroziga ko‘proq
e’tibor garatgan bo‘lsa, Evola buni siyosiy inqirozga aylantiradi va shu paytgacha
mavjud bo‘lgan individual va ijtimoiy hayotning an’anaviy tuzumining yo‘qolishi
ko‘plab siyosiy halokatlarning sababi deb hisoblaydi. An’anaviy jamiyatda,
Evolaning fikricha, oliy siyosiy vazifa an’analarni saglovchi ma’naviy elita
zimmasiga yuklangan. Ma’naviy elitani an’analarni saglash va davom ettirish,
an’anaviy ijtimoiy tartibni ta’minlash bilan bir gatorda, Evola kishilar uchun eng
oliy ideal, namuna rolini belgilaydi. Shu bilan birga, bu ma’naviy elita o‘zida
an’anaviy bilim, ma’naviyat va axlogni, ularga chuqur sadogatni sintez qilishi
kerak edi, bu esa jamiyatning rivojlanishini an’anaviy vektorda bo‘lishini
ta’minlaydi. Sharq Evola uchun o‘zining ma’naviy ildizlarini yo‘qotgan G‘arb
sivilizatsiyasini tangid qgilish uchun metasiyosiy resurs, ya’ni an’ana va shunga
mos ravishda o‘z rivojlanishining normal vektoridirSharq va G‘arb madaniyatlari
mulogoti aslida Evola uchun imkonsiz bo‘lib qoladi, chunki uning tushunchasida
Sharq G‘arb uchun shunchaki tanqidiy ko‘zgu emas, balki metasiyosiy resursdir.
Shu bilan birga, Yu.Evolaning elitar an’anaviyligi mohiyatan an’anaviylik
ta’limotidan chekinishdir, chunki Genon, Kumarasvami, Shuon va boshgalar
umuman siyosiy faoliyat bilan shug‘ullanmaganlar hamda an’anaviylikni inson va
jamiyatning ilohiy hagigatni anglashida ma’naviy tiklanish va takomillashtirish
kontekstida ko‘rib chiqdilar.

Doktor Said Husayn Nasr (1933-yilda tug‘ilgan) islom an’anachiligini
shakllantirgan va hozirgi kunda ham hayot bo‘lgan yagona yirik an’anachi bo‘lib,
AQShning Jorj Vashington universitetida ishlaydi. S.X.Nasr Genon an’anaviyligi
va perenniallik ruhida Sharq va G‘arb madaniyatlari an’analarida mavjud bo‘lgan
universal metafizik tamoyillar, abadiy hagigat mavjud, deb hisoblagan®. Nasr o‘z
asarlarida bu haqigatni “Sofiya” yoki abadiy donishmandlik deb ataydi, u turli
madaniyatlarda turlicha ta’riflanadi, masalan, hinduiylikdagi sanatana dharma yoki
islomdagi al-hikma al-xolida®?. Biroq Nasr boshga yirik an’anachilardan fargli
o‘laroq, sinkretizmga berilmaslikka va o‘z metodologiyasining aniq, bir-biriga zid
bo‘lmagan mantig‘ini saqlab qolishga intiladi. Ammo shuni ta’kidlash muhimki,
masalan, Genondan farqli o‘laroq, u falsafani an’ananing bir gismi, abadiy
hagigatni ifodalash shakli deb biladi. Nasr fikricha, an’ananing boshqga shakllarini
mutlaqlashtirish mumkin emas, chunki ularning har biri 0‘z kontekstida mutlaq
ko‘rinadi, ammo bunday emas, chunki fagat Xudo mutlaqdir. U bundan muhim
metodologik tamoyilni — mutlagning nisbiyligini keltirib chigaradi.

S.X.Nasr an’anaviylik ruhida G*arb sivilizatsiyasini ma’naviy gadriyatlarning
yo‘qolishi va tabiatni va umuman dunyoni tushunishda mexanik-materialistik

61 Nasr S.H. Knowledge and the Sacred.— Edinburgh: Edinburgh University Press, 1981. — P.68.
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yondashuvning ustuvorligi uchun tangid qiladi. Shunisi qizigki, Nasr uchun
zamonaviy G‘arb sivilizatsiyasi Yaratganga garshi isyon ko‘targan va uning rolini
0‘z zimmasiga olishga urinayotgan Prometey sivilizatsiyasidir. Nasr fikricha, u
yoki bu din universal hagigatning namoyon bo‘lishidir va har gqanday din o‘z
mazmunida aynan shu haqiqatni o‘z ichiga oladi. Biroq u bugungi kunda aynan
islom va musulmon sivilizatsiyasi alohida o‘rin tutgan Sharqda saqlanib qolgan.
Buni Nasr islom an’anasi Sharq va G‘arb an’analari o‘rtasida oralig mavqgeni
egallashini ko‘rsatib, u ham teologik, ham metafizik jihatlarni, ya’ni mohiyatan
ekzoterik (shariat, figh) va ezoterik (tasavvuf) jihatlarni o‘z ichiga oladi, deb
hisoblaydi. Shu bilan birga, Nasr musulmon madaniyati sharoitida dunyoviy ilm-
fan va ma’naviy ta’limotlar uyg‘un rivojlanganligini va buning asosini aynan islom
an’anasi tashkil etganligini qo‘shimcha qiladi, shuningdek, islomdagi an’ana
nafagat teologik, balki falsafiy (falsafa-hikma) xususiyatga ham ega bo‘lganligini
ta’kidlaydi®?,

Nasr ta’limotida antropologik tendensiyalar yaqqol ifodalanganligi bilan
ajralib turadi, shuningdek, u an’anaga kirish fagat intellektual yoki ma’naviy
elitada mavjud deb hisoblamaydi, har bir kishi zarur ma’naviy tayyorgarlikdan
so‘ng an’anaga bag‘ishlanishi mumkin. Buni yuqorida ko‘rib chiqilgan
an’anachilarning «elita» va «iyerarxiya» kabi tushunchalarni qo‘llashni tagqoslash

asosida ishlarining kontent-tahlili misolida ko‘rish mumkin.
2-rasm. Kontent-tahlil natijalari
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S.X.Nasrning islom an’anaviyligi R.Genonning primordial an’anaviyligi va
F.Shuonning ezoterik an’anaviyligiga asoslanib, o‘tmishdoshlar qoldirgan ko‘plab
«o‘tkir burchaklar»ni tekislab, eng mantigan izchil konsepsiyani ishlab chigadi.
Shu bilan birga, muallif mazkur bobda or’ganilgan mutafakkirlarning giyosiy
tahlilini quyidagicha ko’rsatdi:

8 Nasr S.H. Knowledge and the Sacred.— Edinburgh: Edinburgh University Press, 1981. — P.67.
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1-jadval.
An’anaviylik oqimining asosiy vakillari qarashlarini qiyoslash

Jihat R.Genon A.Kumarasvami | F.Shuon Yu.Evola S.H.Nasr
Asosiy g’oya | Primordial San’at va ramzlar | Metafizik Elitarizm An’anani
an’ana ma’naviy haqiqat | universalizm, | an’ananing | saglash va uni
va an’ana ifodasi | dinlarning siyosiy G‘arb
sifatida transsendent ko‘rinishi dunyoviyligidan
birligi sifatida himoya qilish
Zamonavi An’ananing Ramziy Mugaddaslikka | Ma’naviy Dunyoviylik va
davrga tanazzuli tafakkurning gaytishga tabagalarga | materializm
munosabat sifatida yo‘qolishi urg‘u berilgan | murojaat tanqidi
keskin tanqid | sifatida tangid tangid gilishdan
keskin
tanqgid
Dinga Barcha Sharq an’analari | Din Dinsiz Islom universal
munosabat hagiqiy dinlar | Yagona dinni | transsendent an’ana an’ana, boshqa
yagona ifodalash shakli | Markazga yo‘l an’analar bilan
hagigatning sifatida sifatida. mulogot sifatida
shakllaridir
An’anaviylik | Primordial Madaniy Metafizik Elitar Islom
shakllari an’anaviylik | an’anaviylik an’anaviylik an’anaviylik | an’anaviyligi
Sharqga An’analar Ramziylik Ma’naviy yo‘l | An’anaviy Mugaddas fan
munosabat saglovchisi manbai sohibi tartib manbai
manbai
G‘arbga Moddiy An’anaviy Sekulyar An’anaviy Fan va e’tigod
munosabat sivilizatsiya madaniyatni sivilizatsiya tartibni o‘rtasidagi
yo‘qotgan yo‘qotgan alogani
yo‘qotgan

Dissertatsiyaning «Yangi O‘zbekiston taraqqiyotida an'anaviylikning roli
va o‘rni» deb nomlangan to‘rtinchi bobida muallif o‘zbek ma'naviy
evolyutsiyasining asosiy tendentsiyalari shakllanishidagi an‘anaviylikning Qadimgi
Sharg paradigmalari, Birinchi va Ikkinchi Renessans davrida arab-musulmon
an'analarning namoyon bo‘lishi hamda Uchinchi Renessans va Yangi O‘zbekiston
zamonaviy ma'naviy taraqgiyotida an'anaviylik sintezini tadqgiq etishga
bag‘ishlangan.

Muallif zardushtiylik va buddaviylik kabi an’analar o‘zbek ma’naviy

evolyutsiyasining asosiy tendensiyalarini shakllantirish nuqgtai nazaridan gadimgi
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Sharg an’anaviylik paradigmalarining ganday namoyon bo‘lishini ko‘rib chiqgadi.
Tadgigotchi S.Rahimovning ta’kidlashicha, «Avestopning o°zi zardushtiylik
izdoshlari orasida ikkita — eckzoterik va ezoterik tomonlarga ega bo‘lgan®.
Birinchisi uchun zardushtiylik tarix falsafasidagi siklizmni misol qilib keltiradi.
Zardushtiylik uchligi bunga yana bir misol bo‘la oladi. Bundan tashqari, «Avesto»
oilaviy munosabatlarni ham tartibga solgan, deb ta’kidlaydi K.Saidova®.
Tadgigotchi R.Ozodboyev zardushtiylikdagi adolat hagidagi garashlarni antik davr
mutafakkirlari garashlariga mosligini gayd etadi®. Shuningdek, zardushtiylik
an’anasining ekzoterik tomonini o‘ziga xos «poklik kodeksi» aks ettiradi.
Zardushtiylikda mehnatga juda katta e’tibor berilgan, chunki inson farovonligi
aynan undan kelib chigadi. Shuni ta’kidlash kerakki, o‘zbek madaniyatida mehnat
har bir inson hayotining muhim tarkibiy qismi bo‘lib, aksiologik qadriyat
darajasiga ko‘tarilgan. Bu, masalan, Markaziy Osiyoning falsafiy merosida,
xususan, Voiz Koshifiy qarashlarida oz aksini topdi, u mehnatsevarlik insonning
kamoloti va 0‘z-0‘zini bilishini aks ettiradi®’, deb hisoblagan.

Zardushtiylikning ezoterik tomoni «llm-e Xshnumy (llm-e Khshnoom)
ta’limoti sifatida ma’lum bo‘lgan ushbu ta’limotni Avesto matnlarini o‘rganish va
talgin qgilishga qo‘llash orqali ochib beriladi®®. Angro-Maynyu va Spenta-Maynyu
nafagat vayronagarchilik va ezgulikni, balki doimiy kurash jarayonida bo‘lgan
koinot kuchlarni ham aks ettirishi misolida zardushtiylikda chuqur simvolizm
mavjudligini ko‘rish mumkin. Bu kurashning markazi insonning o‘zi bo‘lib qoladi,
shuning uchun ham uning ma’naviy ma’rifatga erishishi zarur. Shuningdek,
zardushtiylik an’anasining ezoterik tomoni estetikasida ham namoyon bo‘ladi.
G.Mahmudova zardushtiylik ta’limotining barcha jabhalarida kuzatiladigan nur va
zulmat kurashining ezoterik jihatlarini aks ettirgan holda "Go‘zallik va Ezgulik
birligi qonuni buzilgan joyda buzg‘unchilik, yovuzlik va Yaramaslik dunyosi
boshlanadi»®® deb ta’kidlaydi. Zardushtiylikning ezoterik tomonini ko‘rib chiqish
doirasida, shuningdek, kosmik tartib va uyg‘unlikni aks ettiruvchi Asha qonuniga
ham e’tibor qaratish kerak, ammo bu Axuramazdadan chiquvchi ne’matlarning
saqglanishiga hissa qo‘shish uchun ushbu kosmik tartibni qo‘llab-quvvatlash
insonning burchi ekanligidan iborat axlogiy tamoyil hamdir?.

84 Paxumos C.X. ®unocodcko-3cTeTHIECKUE HEH 30pOAaCTPU3Ma: JucC. JOKT.puioc.H. — Jymante, 2007. — C.16.
8 Caunosa K.Y. IMapasurma 5K3UCTEHLMAILHOTO OINBITA CEMbU Kak (PAKTOpP KOMIAPATHBUCTCKOTO aHAM3a Ha
Bocroke u 3anazne: aucc...1okt.¢uiaoc.H. (DSE). — Tamkent, 2022. — C.31-32.
% (QOzodboyev R.R. G‘arb va Sharq olimlarining adolat hagidagi garashlarining ijtimoiy, falsafiy tahlili //
Fundamental tadgiqotlar jurnali. — 2023. — Ne9. — B.23.
67 Xycaiin Bousu Kommdit. ®yTyBBaTHOMaN CyITOHHA. AXJIOKH MyXcuHA. Puconan Xoramus. — Jlyman6e: Amuo,
1991. — C.99.
8 Living Zoroastrianism. Urban Parsis Speak About Their Religion. — London and New York: Routledge, 2006. —
P.239.
89 Maxmynosa I'. Dcretnueckue ujaeu sopoactpusma. — Tamkent: Noshir, 2012, — C.17.
0 Boyce M. Zoroastrians. Their Religious Beliefs and Practices. — London, Boston and Henley: Routledge & Kegan
Paul, 1979. — P.133.

27



O‘zbek ma’naviyati evolyutsiyasiga muhim ta’sir ko‘rsatgan yana bir yirik
shargona an’ana o‘z davrida Kushon imperiyasining davlat dini hisoblangan
buddaviylik edi. Buddaviylikning Markaziy Osiyo va boshga mintagalarga
tarqalishida Buyuk Ipak yo‘li asosiy rol o‘ynadi, chunki u nafagat savdo-sotiq
yo‘li, balki u orqali madaniyatlararo almashinuv, turli Sharq va G‘arb
an’analarining bir-biriga singishi amalga oshirildi. Buddaviylik Markaziy Osiyo
mintagasiga kelib, turkiy xalqlar madaniyati bilan chambarchas bog‘lanib ketgan.
Yu.Rerix buddaviylik matnlarining mahalliy adabiy tillarga tarjima gilinganligini,
umuman olganda, buddaviylikning mintaga san’ati va me’morchiligiga ta’siri
sezilayotganligini ta’kidlaydi’t. Bugungi kunda zamonaviy O‘zbekiston hududida
ko‘plab buddaviylik me’moriy yodgorliklari - ibodatxona va monastirlar mavjud.
Buddaviylikning haykaltaroshlik va tasviriy san’atga ta’siri ham namoyon bo‘ldi.
Bundan tashqari, bu ta’sir ko‘proq zamonaviy Termiz hududida kO‘rinmoqgda’.
Buddaviylik an’anasi keyinchalik paydo bo‘ladigan boshga bir an’anaga —
tasavvufga o‘zining madaniy ta’sirini o‘tkazdi. Ikkala an’ana ham mistisizmga
urg‘u berib, Hagiqatni anglash yo‘lida ma’naviy kamolotga chorlaydi. Shu bilan
birga, so‘fiylik bu yo‘lda Kkishidan sabr-togatni talab qiladi, bu so‘fiylar
ta’limotining asosiy kategoriyalaridan biridir. Buddaviylik esa insonni Kishilarni
empirik borligga bog‘lab qo‘yuvchi va uning ma’naviy taragqiyoti hamda
sansaradan ozod bo‘lishiga to‘sqinlik giluvchi asosiy «qorong‘ilik» (klesha) yoki
"zanjir" (samyo‘jan)lardan biri bo‘lgan "avidya"ni yengishga undaydi. Odamdan
avidiyani yengish uchun mukammal sabr-togat (kshanti) egallash kerak. Bundan
tashqari, «paramit»ardan biri bo‘lgan sabr (kshanti) matonat (virya) talab giladi,
tasavvuf Allohni bilish yo‘lida shunga o‘xshash talablarni ilgari suradi. Ammo
buning uchun har ikkala an’ana ham ehtiroslar, alogalar, dunyoviy tashvishlardan
xalos bo‘lishni zarur deb hisoblaydi, chunki ular ma’naviy ma’rifat yo‘lidagi
to‘siglardir, sodda gilib aytganda — insonm asketizmga kirish lozim.

Umuman, Markaziy Osiyo va O‘zbekiston hududida madaniyatning
rivojlanishi bevosita Birinchi va Ikkinchi Renessans bilan bog‘liq bo‘lib, bu yerda
an’ananing keyingi transformatsiyasi namoyon bo‘ladi. O‘zbekiston Respublikasi
Prezidenti Sh.Mirziyoyev Renessans yoki Uyg‘onish davri ayrim xalqlargagina
berilgan oliy yuksalish va taraqqgiyot davri ekanini ta’kidlaydi”3.

Islom an’anasining kirib kelishi o‘zbek ma’naviy evolyutsiyasi vektorini
o‘zgartirdi, bunda an’analarni translyatsiya qilish antik merosning arab va fors
tillariga tarjimalari asosida amalga oshirildi. Islom an’anasi ilmiy va diniy
bilimlarning uyg‘unlashuvi uchun qulay sharoit yaratdi, bu esa o‘z navbatida antik
an’ananing o‘sha davr Markaziy Osiyo an’anasiga singib ketishiga ta’sir ko‘rsatdi.

"l Pepux [0O.H. Tuber u Llenrpansnas Asus. — Camapa: U3a-i nom «Aramy», 1999. — C.22.

72 Xax6epaues K., Haxmummuaosa H. Pacripoctpanenue 6yanusma B Y3ioexuctane // Builders of the future. — 2022.
—Vol.2. - No.2. - C.299.

73 Mupsuées I1I.M. Surn Y36exucron Ctparerusicn. — Tomkent: Y36exucron, 2021. — B.5.
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Shuning uchun ham yirik an’anachilar Sharq va G‘arb o‘rtasida oraliq o‘rinni
egallagan islom an’analariga katta e’tibor garatishgan, chunki u hagigatan ham
sivilizatsiyalar o‘rtasidagi ko‘prikka aylangan. J.Altayev va J.Imanbayevalar ham
buni alohida ta’kidlaydilar™.

Islom ekzoterizmi va ezoterizmi o‘zaro uyg‘unlikning yuqori darajasiga
erishadi va shuning uchun ham G‘arb an’analarining kuchli muqobiliga aylanadi.
Islom ekzoterizmi nugtayi nazaridan an’anaviylik rakursida G‘arb tomonidan
butunlay yo‘qotilgan an’anaviy madaniyatning xususiyatlari mavjud, xususan:

1. Ekzoterizmning ezoterizmga asoslanganligi.

2. An’ananing doimiy konstanta sifatidagi barqgarorligi, uning hayotning
barcha sohalariga uyg‘un kirib borishi,

3. An’ananing yaqqgol ifodalangan va haqiqiy ijtimoiy-tartibga soluvchi roli.

4. An’ananing ma’naviy jihatlarining real hayotda namoyon bo‘lishi, an’ana
ko‘rsatmasi va yo‘liga aniq amal qilish.

Antik an’ana arab-musulmon madaniyati doirasida o‘z transformatsiyasini
topdi, ammo shu yerda uning negizida o‘ziga xos, yaxlit dunyoqgarash shakllandi, u
umuman Markaziy Osiyoning ilm-fani, falsafasi va madaniy taraqgiyoti bilan
uyg‘unlashdi, buni Forobiy, Ibn Sino, Beruniy va boshqgalar kabi dunyoga mashhur
mutafakkir-olimlarning falsafiy tizimlari misolida ko‘rish mumkin. Madaniy
indentiklikka chuqur ta’sir ko‘rsatgan va bu ta’sir hozirgi O‘zbekistonda ham
namoyon bo‘layotgan tasavvuf alohida o‘rin tutadi. Tasavvuf an’anasi
madaniyatlararo fenomen hisoblanadi. Bu bugungi kunda ham turkiy xalglar
integratsiyasi doirasida o‘ta dolzarbdir. O‘zbekiston Respublikasi Prezidenti
Sh.M.Mirziyoyev Turkiy davlatlar tashkiloti Davlat rahbarlari kengashi majlisidagi
nutqida gadimiy turkiy davlat asoschilaridan biri Bilga Xoqon so‘zlarini keltirdi:
«By turkiy elim, o‘zligingga qayt, o‘zingni angla — yanada yuksalgaysan!»"°.

Tasavvuf madaniyatlararo muloqgot va integratsiya uchun ma’naviy asos
yaratadi, madaniyatlararo mulogot jarayoni muammosini esa, muallifning fikricha,
til hal giladi va bunga faylasuf B.Karimov alohida e’tibor garatib, o‘rta turk tiliga
oid tadgiqotlar olib boradi’®.

Ikkinchi Renessans davri mintaganing ijtimoiy-madaniy va ilmiy-falsafiy
hayotining faol rivojlanishi davri bo‘lib, bunga Amir Temur faoliyati ham turtki
bo‘ldi. Shu bilan birga, bu Sharg va G‘arb madaniyatlari o‘rtasidagi o‘zaro
almashinuvga yordam bergan madaniyatlararo alogalar kontekstida ham namoyon
bo‘ldi. An’ananing ekzoterik namoyon bo‘lishi kontekstida davlatni boshqgarish
mexanizmi markazlashgan va tartibga solingan edi. Bu aynigsa «Temur
tuzuklarinda yaqqgol aks etgan bo‘lib, unda u davlat boshgaruvining butun

" Anraes KA., Uman6aesa XK. M. [luanor Bocroka u 3anaja B apabo-MyCyJIbMaHCKO# KynbType // On-Dapabu. —
2021. — Ne4(76). — C.32, 36.
75 https://president.uz/ru/lists/view/6831.
6 Kapumos B.P., Mytanos IIL.III. YcpenHeHHble A3BIKH: IOMBITKA PEIIEHHS MHPOBOH S3BIKOBOH MPOOIEMBI. —
Tamxkent: @an, 2008.
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mexanizmini va 12 tabagani tavsiflaydi, birinchi bo‘lib u sayyidlar, ulamolar,
shayxlar va olimlarni tilga oladi’”. Ezoterik jihatdan esa an’ana diniy va falsafiy
tafakkurda namoyon bo‘ladi, ilgari yaratilgan g‘o‘yalarga
transformatsiyalashtiradi. Masalan, Taftazoniy Forobiy, Ibn Sino, Roziy, Tusiy va
boshgalarning g‘oyalarining kompleks korpusini gayta ko‘rib chigadi, nafagat
teologik fikr, balki Aristotel an’anasi ta’siriga uchragan o‘z yondashuvlari va
nazariyalarini shakllantiradi. Aristotel va umuman antik an’ananing tizimli davomi
nafaqgat Taftazoniy misolida, balki «Sharqg Ptolomeyi» — Ali Qushchi misolida ham
keltirish mumkin, zero u ham Aristotel merosiga murojaat gilgan, aynigsa
astronomiya kontekstida, u Stagiritning naturfalsafasini rad etgan. Antik an’ana
Yusuf Qorabog‘iy dunyogarashida ham transformatsiyaga uchragan, u dunyoda
sodir bo‘layotgan voqgealarga determinizm nugqtayi nazaridan yondashgan’®.
An’ananing diniy sinishi esa tasavvuf doirasida o‘zining eng yugori darajasiga
ko“tarildi, bunga Abdurahmon Jomiy, Alisher Navoiy merosi, aynigsa, Xoja Ahror
Valiy ta’limotida yorgin misol bo‘la oladi. Ikkinchi Renessans davrida tasavvuf
an’anasi yangi mazmun bilan boyidi va bu o‘zbek xalgi va butun Markaziy
Osiyoning ma’naviy evolyutsiyasi va madaniy indentikligida o‘z aksini topdi, bu
esa madaniyatlararo integratsiya, Sharq va G‘arb ichidagi madaniyatlar muloqgoti
uchun keng poydevor yaratdi.

Birinchi va Ikkinchi Renessansning tarixiy merosi bugungi kunda Uchinchi
Renessans uchun poydevor bo‘lib xizmat gilmoqda, deb ta’kidlaydi O°zbekiston
Respublikasi Prezidenti Sh.Mirziyoyev™. XIX asr so‘ngra XX asr sivilizatsiya, shu
jumladan, Markaziy Osiyo madaniyati rivojlanishining keyingi tarixiy vektorini
belgilab bergan, ammo shu bilan birga, o‘zbek madaniyatining ma’naviy
rivojlanishiga  ta’sir  ko‘rsatgan  global  xarakterdagi keng  ko‘lamli
transformatsiyalar davridir. XI1X asr ikkinchi yarmi — XX asr boshlarida vujudga
kelgan jadidchilik hayotning barcha sohalarini modernizatsiya gilishga, shu bilan
birga, asrlar davomida shakllangan islom an’analarini saglab golishga garatilgan
edi, ya’ni jadidlar an’anaviy gadriyatlar va yangicha yondashuvlarni birlashtirish
orgali islomni zamonaviy vogelikka moslashtirishga intildilar. Jadidchilik turkiy
madaniyat muhitida vujudga kelib, unda keng targalib, madaniyatlararo va shu
bilan birga integratsiyalovchi fenomenga aylandi. Jadidchilikning yirik
namoyondasi Abdurauf Fitratning ta’kidlashicha, «boshga xalglar allagachon turli
taraqgiyot yo‘llaridan o°‘tgan, biz esa ularning tajribasini o°zlashtirishimiz,
e’tigodimizga zid bo‘lmagan foydali jihatlarni olishimiz kerak»®. Fitrat, aslida,
0‘zi yashagan jamiyat chuqur ingiroz holatida ekanligini, uning fikricha, undan
fagat ta’lim va ma’rifat, dunyoviy va diniy bilimlar uyg‘unligi orgali chigish

" Temur Tuzuklari. https://www.temurtuzuklari.uz/oz/clause/35.

8 U6paxumor B.B. O6mectenno-gpunocodckas mMeicib B Cpenneit Asum (XVI-XVIIB.) // Monopoii yueHsrii. —
2015. — Ne3(83). — C.1002-1005.

7 Mupsuées I1I.M. Surn Ys6exucron Ctparerusicn. — Toukent: Y36exucron, 2021. — B.225.

8 Fitrat A. Tanlangan asarlar. 5-jild. — Toshkent: Ma’naviyat, 2010. — B.108.
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mumkinligini ~ tushunar edi. Ko‘rinib  turibdiki, mutafakkir jamiyatni
modernizatsiya qilish zarurligini, shu bilan birga an’analarni saglab golishni ham
ta’kidlaydi. Sovet hokimiyati Markaziy Osiyo hududida total diktatura
o‘rnatganiga garamay, shakllangan an’analar saglanib qoldi va jamiyatning
madaniy identikligida yashashda davom etdi va O°‘zbekiston Respublikasi
mustagillikka erishgach, gayta tiklandi.

So‘nggi yillarda O‘zbekiston Respublikasi 0‘z taraqgiyotining yangi yo‘lidan
dadil bormoqda, bu Prezident Sh.Mirziyoyev tomonidan ilgari surilgan quyidagi
g‘oya asosida amalga oshirilmogda: «Milliy tiklanishdan milliy yuksalish sari»®.

Aniq jihatlarda esa bu Yangi O‘zbekiston strategiyasi va «O‘zbekiston —
2030» strategiyasida o‘z aksini topgan. Shu bilan birga, ushbu g‘oyaning
fundamental tamoyili «Harakatlar strategiyasidan — Taraqqiyot strategiyasi sari»
tamoyili hisoblanadi, ya’ni mamlakat va butun Markaziy Osiyo mintaqasi tarixida
yangi davrga evolyutsion yo‘l bilan harakat amalga oshiriladi. Bu yerda
an’anaviylik muhim o‘rin tutadi, chunki u ham nazariy, ham amaliy jihatdan
quyidagilarga e’tibor garatadi:

N\
. Madaniy 1dentiklikni saqlash

. An’anaviy qadriyatlarga murojaat orqali yjtimo1y integratsiya
\
. Mavjud ma’naviy meros va gadriyatlar negizida ma’naviy taraqqiyotni

yanada rivojlantirish

|
. [jtimoiy-madaniy, sivilizatsion va global rivojlanishning zamonaviy

tendensiyalari bilan integratsiyalashuv
[
. An’anaviy qadriyatlarni saqlab qolish uchun ma’rifat va ta’limni jadal

rivojlantirish

An’analarning hunarmandchilik va san’at kabi ko‘rinishlari orqali ekologik
rivojlanish
4

Shunday qilib, an’anaviylik Uchinchi Renessans ostonasida bo‘lgan
O‘zbekiston uchun ham madaniy ildizlarni, ham zamonaviy tahdidlarni hisobga

81 Mupsuées 1I1L.M. Musiuii THKIaHUIIAAH — MUIUIME f0Kcanuil capy. — TouikeHT: Y36ekucton, 2020.
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olgan holda muvozanatli va bargaror kelajakni rivojlantirish uchun muhim
asoslardan biri bo‘lib xizmat qiladi.

Shuningdek, muallif tomonidan respublikaning turli hududlaridan 505 nafar
respondentni qamrab olgan sotsiologik tadqiqot o‘tkazildi (48% ayollar, 52%
erkaklar). Tadgiqgot 2024-yilning yanvar-fevral oylarida o‘tkazildi. Tadqiqot
natijalari quyidagilardan iborat.

Jamiyatning ma’naviy taraqqiyotida an’anaviy Madaniyatda zamonaviy va an’anaviy
qadriyatlar muhim _IO] o ynaydi, deb yondashuvlarning uyg‘unlashuviga ganday
o‘ylaysizmi? qaraysiz?
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O‘tkazilgan sotsiologik tadqiqot natijalariga ko‘ra, respondentlarning
aksariyati madaniyat va ta’limda an’anaviy yondashuvlarni zamonaviy usullar
bilan uyg‘unlashtirish g‘oyasini qo‘llab-quvvatlashini ko‘rish mumkin. Ularning
fikricha, bu jamiyatni boyitadi va o‘zlikni saqlab qolishga yordam beradi.

Muallif tomonidan ushbu tadgigotda aniglangan kontekst va anig amaliy
tadqgigotlar doirasida an’anaviy va zamonaviy omillarning madaniy rivojlanishga
ta’sirini o‘rganish magsadida quyidagi formula bilan tavsiflanadigan model taklif
etiladi:

ﬁ— T+ M — yC
;T + EM—y

Bu yerda asosiy parametrlar quyidagilardir:

T - o‘tkaziladigan madaniy tadbirlar (ekskursiyalar, ko‘rgazmalar) soni;

M - madaniy kontentdan foydalanish uchun ragamli platformalardan
foydalanadigan aholi foizi;

C - madaniyat muassasalari (teatrlar, muzeylar, kutubxonalar)ga tashrif
buyurish darajasi.
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dc

= ma’lum bir davrda madaniy rivojlanish darajasining o‘zgarishini aks

ettiradi, shu bilan birga, agar madaniyat rivojlansa, biz ijobiy ko‘rsatkichga ega
bo‘lamiz va agar tanazzul kuzatiladigan bo‘lsa, bu ko‘rsatkich salbiy bo‘ladi. Oz
navbatida, ular quyidagilarni ko‘rsatuvchi koeffitsiyentlarni ifodalaydi:

o - madaniy taraqgiyotning an’anaviy qadriyatlardagi o‘zgarishlarga
sezgirligi va &T esa shuni ko‘rsatadiki, an’analar darajasi ganchalik yuqori bo‘lsa,
madaniy taraqqiyot uchun ijobiy samara shunchalik yuqori bo‘ladi;

f - zamonaviy g‘oyalar va texnologiyalarning madaniy taraqggiyotga
ta’sirining sezgirligi, shu bilan birga zamonaviy tendensiyalarning madaniy
taragqiyotga qo‘shgan hissasini aks ettiradi;

¥ - madaniyatning rivojlanish yoki tanazzulga uchrash tezligi, bunda yC
muhim integral ko‘rsatkichga aylanadi.

Muallif 2020-2023 yy. uchun quyidagi ma’lumotlarni solishtiradi:

2-jadval.
2020-2023yy. uchun ko‘rsatkichlar statistikasi®
Yil T M C dC/dt
2020 11.28 0.57 2.33 -7.08
2021 4.27 0.64 5.94 3.58
2022 3.29 0.71 6.38 0.47
2023 27.25 0.78 7.04 0.66

Yugorida taklif etilgan formula asosida quyidagi dinamika keltirib chigarildi:

3-rasm. 2020-2023 yillarda O‘zbekiston madaniy
taraqqiyotida an’anaviy va zamonaviy omillar ta’sirining dinamikasi

35
32

2,799
25

15

05 0,352 o7

2020 2021 2022 2023

dc/dt

2020-yildan boshlab, pandemiyaning salbiy sharoitlariga garamay, an’anaviy
madaniy tadbirlar o‘tkazildi, ammo ushbu sharoitlarning ta’siri tadbirlarga tashrif
buyuruvchilarga ta’sir ko‘rsatdi va raqamli platformalardan foydalanish yanada
dolzarblashdi. 2023-yilga kelib, asta-sekin o‘sish kuzatilmoqda, bu an’anaviy

82 Ma’lumotlar O‘zbekiston Respublikasi Prezidenti huzuridagi Statistika agentligi tomonidan tagdim etilgan rasmiy
statistik materiallardan olingan.
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formatdagi madaniy tadbirlarga gizigishning tiklanganidan dalolat beradi. Shu
bilan birga, ragamli platformalar va ijtimoiy tarmoglardan faol foydalanish
yoshlarni jalb qilishga muvaffaq bo‘ldi. Bularning barchasi mamlakatning tarixiy
tajribasi  kontekstida madaniy taragqgiyotni saglash va mustahkamlash uchun
an’anaviy va zamonaviy omillarning sinergiyasi zarurligini ko‘rsatadi.

Shunday qilib, ushbu hisob-kitoblar natijalari Yangi O‘zbekiston madaniy
taragqgiyotini an’anaviylik bilan sintezlash kontekstida tahlil gilish va prognozlash
uchun xizmat qilishi mumkin. Ya’ni, madaniy rivojlanish darajasi ortib
borayotganini bilgan holda, yangi madaniy tadbirlar yoki tashabbuslarni
rejalashtirish mumkin. Birog, agar C o‘sishda davom etsa, bu madaniyatni
rivojlantirishga qaratilgan muvaffaqiyatli dasturlarning ko‘rsatkichi bo‘lishi
mumkin. Agar y degradatsiyasining ta’siri sezilarli bo‘lsa, uni qanday qilib
minimallashtirish, masalan, moliyalashtirishni yaxshilash yoki aholini madaniy
tadbirlarga jalb qgilish hagida o‘ylash kerak.

XULOSA

Dissertant Sharq va G‘arb falsafasi tarixida an’ana va an’anaviylik
fenomenining evolyutsiyasi jarayonini o‘rganib, quyidagi xulosalarga keldi:

1. An’ana va an’anaviylik fenomeni Sharq va G‘arb falsafiy-tarixiy
tafakkurida ham, tarixiy-retrospektiv nugtayi nazardan ham, zamonaviylik nugtayi
nazaridan ham mustaqgil mavgega ega. Komparativistika va madaniyatlararo falsafa
chorrahasida turib, an’anaviylik shu asosda fanlararo darajaga ham chigadi, chunki
u madaniyatshunoslik va madaniy antropologiya, sotsiologiya va siyosatshunoslik,
psixologiya va pedagogika kabi ijtimoiy-gumanitar bilim sohalarida namoyon
bo‘ladi. Shu bilan birga, ushbu tadgiqot doirasida ta’riflangan an’ana
tushunchasining o‘zi va an’anaviylikda ganday tushunilishi uning ilmiy-falsafiy
bilim va 1jtimoiy hayotning turli sohalariga daxldor bo‘lgan kompleks xususiyatini
aks ettiradi. Falsafaning zamonaviy tarixi doirasida ham an’ana va an’anaviylik
muammosini qo ‘yish aynan shu nuqtayi nazardan amalga oshiriladi.

2. An’anaviylikni falsafa tarixi fani doirasida tadqig etish kompleks
yondashuv va fanlararo alogadorlikni talab giladi, an’anaviylikning Sharq va G‘arb
madaniyatlari muloqotiga yo‘naltirilishi esa bu yerda metodologiyaning asosini
ham komparativistika, ham madaniyatlararo falsafa instrumentariysi tashkil
etishini ko‘rsatadi. Shu bilan birga, an’anaviylikning o‘ziga xos xususiyatlarini
hisobga olgan holda, muammoni to‘liq va obyektiv ochib berish ma’lum darajada
sof falsafiy yondashuv doirasidan chigishni talab giladi, chunki an’ana fenomeni
madaniyat tarixining ajralmas qismi, u shakllangan jamiyat va identiklikga
xoslikdir. Bu esa, 0°z navbatida, tadqiqotchini ham turdosh fanlar metodologiyasi,
ham ularning nazariy-konseptual fundamentiga garatadi.

3. Falsafa tarixi Sharq va G‘arb paradigmalari va umuman falsafa fani
doirasida an’anaviylikni tushunish an’ana fenomenini ikki tomonlama — ezoterik
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va ekzoterik jihatdan tushunilishiga asoslanadi. Birinchi holatda an’ana ratsional
tafakkur asosida tushunish mumkin bo‘lmagan botiniy, metafizik bilimning
korpusidir, ikkinchi holatda esa u ijtimoiy hayotning tartibga soluvchi omillaridan
biri sifatida uning ijtimoiy sinishi pozitsiyasida namoyon bo‘ladi. Shu bilan birga,
Sharq va G‘arb paradigmalari sintezga emas, balki integratsiyaga aynan shu
yondashuv orgali va an’ananing ezoterik tomonida erishadi, buni hinduizm,
daosizm, tasavvuf, neoplatonizm, germetizm va shular kabi boshqga falsafalarning
misollarida ko‘rish mumkin. An’ananing ekzoterik tomonini yuzaki yondashuv
bilan birlashtirish mumkin, ammo bu masalani chuqurroq o‘rganishda Sharq va
G‘arb madaniyatlari o‘rtasidagi fundamental ijtimoiy-madaniy farglar tufayli
mumkin emas.

4. G‘arb falsafasi doirasida an’ana va an’anaviylik muammosini qo‘yish va
hal gilish antik davrdan boshlanadi, bu jarayonni kuzatish uchun an’anani umuman
tushunishga ham, an’anaviylik tarafdorlari tomonidan unga berilgan ta’rifga ham
e’tibor qaratish zarur. Antik davrda ham an’ana ikki tomonlama — ezoterik va
ckzoterik tarzda namoyon bo‘ladi, bunda asos antik mifologiyada va fagat shundan
keyingina falsafiy tafakkurda bo‘ladi, bu esa an’ananing rivojlanishini aks ettiradi.
Shu bilan birga, antik falsafaning har bir yo‘nalishi ekzoterik kontekstda an’anaga
o‘z tusini beradi, ammo ezoterik bazis deyarli o‘zgarmaydi. Turli tarixiy
vogealarga garamay, an’ana o‘rta asrlarga o‘tadi, ammo teologik tus oladi, ammo u
yoki bu tarzda xristianlik an’anasi antik davr an’analariga asoslanadi.

5. Uyg‘onish davri, an’anaviylik tarafdorlari tomonidan tangid gilinganiga
garamay, ular uchun fundamental ahamiyatga ega, chunki aynan shu davrda
«philosophia perennis» paydo bo‘ldi va uning ta’limoti an’anaviylikning g‘oyaviy-
nazariy asosini tashkil etdi. Shu bilan birga, Uyg‘onish davri madaniyati
an’ananing aynan ezoterik tomonini kuchaytiradi, bunda antik an’anaga tayanadi.
Yangi davr esa ratsionalizm va mexanitsizm, shuningdek, ijtimoiy-siyosiy tafakkur
ta’siri ostida an’ananing ekzoterik tomonini kuchaytiradi, lekin antik davr
g‘o‘yalarini transformatsiyalashtiradi. Fagat XIX asr boshlariga kelib an’ana
fenomeni irratsional transformatsiyaga ega bo‘ldi. Shu bilan birga, antropologik
urG‘uga garamay, an’ananing ezoterik tomoni uni inson tomonidan bilish zarurati
va imkoniyati nugtai nazaridan mustahkamlanadi.

6. An’ana va an’anaviylik fenomenining falsafiy-tarixiy rivojlanish jarayoni
asosida XX asr G‘arb an’anaviyligi shakllanib, u gat’iy doktrinal tizimdir. Bu
tizimga R.Genonning primordial an’anaviyligi asos qilib olingan bo‘lib, uning
asosly yo‘nalishlari A.Kumarasvning madaniy an’anaviyligi, F.Shuonning
metafizik an’anaviyligi, Yu.Evolaning elitar an’anaviyligi va S.X.Nasrning islom
an’anaviyligi bilan ifodalanadi. Ushbu yo‘nalishlar zamonaviy an’anaviylik
doirasida ham dolzarbdir, ammo ularning nomining o‘zi an’ananing gaysi
jihatlariga e’tibor garatilishini aks ettiradi. Shu bilan birga, an’anaviylik, shunday
qilib, ezoterik-falsafiy, madaniy-falsafiy va ijtimoiy-siyosiy kontekstda o‘z
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namoyon bo‘lishini topadi. Shu bilan birga, so‘nggi jihatda an’anaviylik
ta’limotida uni siyosiy elitarizmga aylantirishga urinish bilan jiddiy buzilishlar
kuzatiladi, bu esa mohiyatan an’anaviylikning ushbu yo‘nalishga e’tiborini
pasaytirishga sabab bo‘ldi. Shunisi muhimki, an’ana va an’anaviylik ta’limoti,
umuman olganda, siyosiy kontekstga kirmaydigan chuqur ma’naviy jihatlarga
qaratilgan bo‘lib, bu Sharq va G‘arb o‘rtasidagi o‘zaro ta’sir uchun keng gatlamga
aylandi.

7. Sharq falsafasi doirasidagi an’ana va an’anaviylik fenomeni hinduiylik va
buddaviylik, daosizm va konfutsiylik, islom va aynigsa, tasavvuf kabi yirik
an’analar doirasida shakllangan. An’ananing o‘zbek ma’naviy evolyutsiyasiga
ta’siri kontekstida namoyon bo‘lishi zardushtiylik va buddaviylik kabi yirik
falsafalar misolida kechadi. Shu bilan birga, zardushtiylik an’anasi turli, asosan,
turkiy madaniyatlarda targalgan boshga an’analarning paydo bo‘lishi uchun
platformaga aylandi va bugungi kunda ushbu an’ananing ta’siri O‘zbekiston
xalglari ijtimoiy hayotining ko‘plab ko‘rinishlarida seziladi. An’analarning
Markaziy Osiyo hududiga yetib kelishida Buyuk Ipak yo‘lining o‘rni katta bo‘lib,
u orgali buddaviylik an’anasi ham Kirib kelib, madaniyatni yangi ma’naviy
mazmun bilan boyitgan. Buddaviylik an’anasi mintaga hududida mavjud
an’analarga sintezlashib, Birinchi va Ikkinchi Renessans davrida o‘z aksini topgan
jihatlar doirasida o‘zbek ma’naviy evolyutsiyasiga ta’sir ko‘rsatdi.

8. Markaziy Osiyo hududida islom dinining tarqalishi o‘zbek ma’naviy
evolyutsiyasining keyingi muhim bosgichlarini belgilab berdi va bu Birinchi va
Ikkinchi Renessans davrida asosiy tarzda namoyon bo‘ldi. Islom an’anasi
mintagada ilm-fan, falsafa va din uyg‘unligi sharoitini shakllantira oldi. Natijada
Birinchi Renessans madaniyatining yuksak taraqgiyoti namoyon bo‘ldi va bu yerda
an’ana antik merosni o‘ziga singdirdi, lekin uni o‘zgartirdi va keyinchalik G‘arbda
fan va falsafani, shunga mos ravishda an’analarni qayta tiklash manbai bo‘ldi. Har
ikkala Renessans davrida an’ana rivojining muhim tayanchi tasavvuf bo‘lib, uning
ezoterik mazmuni mamlakatimiz mintagasining madaniy merosi va boshga
madaniyatlarning, asosan, turkiy madaniyatlarning butun bir gatlamiga yoyildi.
Shunday qilib, tasavvuf an’anasi turkiy madaniyatlarning muloqoti va o°zaro ta’siri
uchun asos yaratdi va bugungi kunda bu turkiy va boshqga sharq xalglari
integratsiyasi uchun asoslardan biri hisoblanadi. Bu ham Uchinchi Renessans
ostonasida turgan Yangi O‘zbekiston uchun poydevorlaridan biriga aylandi.

9. Birinchi va Ikkinchi Renessans merosining rang-barangligi jadidchilik
an’analari o‘zanida oz aksini topdi. Jadidchilik an’anani yangilashga, uni yangi
tarixiy vogeliklarga moslashtirishga intildi, bu asosan ta’lim va madaniyat
doirasida dasturiy amalga oshirildi. Jadidchilik an’ana fenomeni madaniy
indentiklikning muhim, ajralmas gqismi ekanligini tushungan, shu bilan birga,
o‘zgargan tarixiy va ijtimoiy-madaniy sharoitlar tufayli uni yangilash zarurligini
anglagan. Jamiyatni isloh qilish zarurligini ta’kidlagan holda, jadidchilik an’ana
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asoslarini saglab goldi, bu esa aholining keng gatlamlari orasida o‘z aksini topdi.
Shurolar davrida amalga oshirilgan destruktiv xatti-harakatlarga garamay, jadidlar
erishgan an’ananing yangilanishi zamonaviy O‘zbekistonga olib keldi.

10. Yangi O‘zbekiston o‘zining izchil taraqqiyoti va Uchinchi Renessans
ostonasida ma’naviyat va madaniyat, ta’lim va ma’rifatga tayanadi, bu Yangi
O‘zbekistonning taraqqiyot strategiyasida o‘z aksini topgan. Bu yerda an’ana
muhim omil hisoblanadi, chunki u madaniy identiklikka Kiritilgan va zamonaviy
avlodlarni o‘tmish avlodlarning tarixiy, madaniy va g‘oyaviy tajribasiga
yo‘naltiradi va shu bilan ular o‘rtasida ko‘prik yaratadi. An’ananing o‘zi ham
tarbiyaviy jarayon va ta’limda, ham kundalik ijtimoiy hayotda fundamental
ahamiyatga ega bo‘lib, ezoterik va ekzoterik jihatdan namoyon bo‘ladi. Shu
sababli, u zamonaviy globallashuv va turli xil xarakterdagi garama-garshi
jarayonlar tahdidlariga javob berishda muhim omil bo‘lib xizmat qiladi, ularning
ta’siri izchil va ogilona, shu bilan birga, tarixiy asoslangan yondashuvni talab
giladi. Shu nuqgtayi nazardan, an’ana fenomeni madaniyatlararo integratsiya
omillariga aylanadi, bu avlodlar o‘rtasidagi mavjud uzilish va ommaviy
madaniyatning salbiy ta’siri tufayli aynigsa muhimdir.

11. Uchinchi Renessans ostonasida Yangi O‘zbekiston uchun madaniyatlararo
integratsiya va madaniyatlar muloqoti muhim yo‘nalish hisoblanadi. Ayni muloqot
Yangi O‘zbekiston uchun turli muammo va vaziyatlarni hal etishning yagona yo‘li
hisoblanadi. Bunday integratsiya va mulogot uchun ham individual, ham ijtimoiy
tartibning turli sohalarida mavjudligi tufayli an’ana va an’anaviylik fenomeni
asosiy va hayotiy platformalardan birini tashkil giladi. Buning uchun til asosiy
shartdir, lekin eng avvalo, madaniyatlar o‘rtasida ko‘prik hosil giluvchi hayotiy va
hamma narsani gamrab oluvchi asos zarur. An’ana fenomeni aynan shunday rol
o‘ynaydi, shu bilan birga u Sharq madaniyatlarining integratsiyasi va muloqoti
uchun ham, G‘arb bilan muloqot uchun ham sharoit yaratadi. Bundan tashqari,
an’anaviylik G‘arb keltirib chigargan keng ko‘lamli ma’naviy ingirozni yengish
uchun ikki sivilizatsiyaning o‘zaro ta’siri zarurligini ko‘rsatadi. Bu yerda eng
muhimi shundaki, buning yagona yo‘li sintez emas, balki integratsiya orgali
mulogotdir. Shunday qilib, an’anaviylik madaniy identiklikni saglash zarurligini
ko‘rsatadi. Bularning barchasi Yangi O‘zbekiston uchun ham ichki kompleks
rivojlanish, ham yaqin qo‘shnilar va boshqa hamkorlar bilan tashqi integratsiya
uchun keng sharoit yaratadi.

12. Yangi Oc‘zbekistonning izchil taraqqiyotida an’anaviy qadriyatlar
kontekstida madaniy taraqgiyotni kuzatish, ya’ni monitoring gilish zarur, bu esa
mazkur tadgiqotda taklif etilgan model doirasida amalga oshirilishi mumkin.
Ushbu model kompleks ma’lumotlarga asoslanadi va an’anaviy gadriyatlar holatini
ham, ularga zamonaviy globallashuvning turli omillar orqgali ta’sirini ham aks
ettiradi, bu esa uning modernning an’anaga va aksincha ta’siri doirasida
dialektikligini ko‘rsatadi. Yangi O‘zbekiston madaniy taraqqiyoti doirasida esa
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ushbu model turli ijtimoiy-gumanitar tadgiqotlarda amaliy loyihalashtirish uchun
muhim ahamiyatga ega bo‘lib, nafagat madaniyatning hozirgi holatini aniglash,
balki zarur taklif va prognozlarni shakllantirish imkonini beradi.
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BBEJEHMUME (anHoTamusi Auccepranuu 1okTopa Hayk (DSc))

AKTYaJlbHOCTh M BOCTPeOOBAHHOCTH TeMbl JHccepTanuu. B Mmupe B
COBPEMEHHYIO JIOXY TIJ00aNbHBIX MEpeMeH U TpaHcpopMaluil HabIrogaeTCs
MacIITaOHbIA TyXOBHBIM KPU3UC KYJbTYp W IUBHIM3AILMM, CBI3aHHBIA C yTpaToi
YCTOMYMBBIX BEKTOPOB BCEOOLIEr0 pa3BUTHUS, KaKOBOW BCerjga sBISETCA
«Tpaguuus», Kak HeoTbemileMass 4acTh KyJbTyp Bocroxka m 3amama. deHomeH
«TpaguUun» SBISETCA TEM JOYXOBHO-HCTOPHUYECKOM KOMIUIEKCOM, KOTOPBIN
PEryJIUpPYET KU3HEAEATEIbHOCTh KYJbTYpPbl, & 3TO O3HAYaeT, YTO COBPEMEHHBIN
IYXOBHBIH KpHU3UC TpeOyeT oOpalleHus K JaHHOMY (DEeHOMEHY, KOTOPBIA €CTh
BaXHBI (QyHOAMEHT Ay nuanora KyiasTyp Boctoka u 3amanma. Ceromns 3T0
aKTyaJbHO KaK B paMKax pa3pelleHUs INIOOANbHBIX MPOOJIEM, TaK JalTbHEHIIEro
MOCTYNATEIbHOTO PA3BUTHS HAILLIEH PECITYOJIHKHU.

Benymiye MupoBble HAyYHO-UCCIEAOBATEIbCKUE LIEHTPBI, a TAKKE BBICIINE
oOpa3oBaTeNbHbIE YUPEKACHUS BEAYT KOMIUIEKCHBIE HCCIENOBAaHUS B 00JIaCTH
«TpaIMLIMOHAIM3Ma» C PAa3IMYHBIX TouyeK 3peHus. Ilpuuem ocoObIN aKLEHT
JieJIaeTCsl Ha KOMITApaTUBHBIA U MEXKYJIbTYPHBIM XapakTep (peHOMeHa TpaauLuU U
¢unocopckoil MpICIIM TPaAULIMOHAIN3MA, TTOCKOJIBKY MUMEHHO 3/1€Ch CYLIECTBYET
HIMPOKUH IJIacT A1 GOPMHUPOBAHUS YCIOBUN MEKKYJIbTYPHOIO B3aUMOJICHCTBUS,
KOTOPBIM BBIXOJUT 3a PAMKHU MPOCTO Tpaguluil ¢punocopckoro MpiuuieHus. 1Moo
TPaaAMLMs €CThb NPEIMET HMCCIEIOBAaHUSA PA3IUMYHBIX COLUAIBHO-T'YMAHUTAPHBIX
HayK U (EeHOMEH ObITUS KyJbTypbl M comuyma. OJHAKO MMEHHO B paMKax
HUCTOPUKO-(PHIIOCOPCKUX HCCIEIOBAHUI HAOMIOAAETCsl CYIIECTBEHHBIM IpoOen B
JAHHOM KOHTEKCTE, 4YTO TaKXKe ONpeAessieT akKTyalbHOCTh JajlbHEHIINX
(dbunocodckux U3bBICKAaHUHM 1O JAHHOMY BOIIPOCY.

B PecnyOnuke VY30ekucTaH OJHONW M3 CTPATETUUECKU BAXKHBIX 3aj1ad
ABJISIETCS] TaJibHEHIIEE COBEPLIEHCTBOBAHUE TYyXOBHO-TIPOCBETUTENBCKONW PabOTHI
Cpeau IIMPOKHUX CJIOEB HACEJIEHUs, pPAa3BUTHE CHUCTEMbl OOpa3oBaHHUs C ee
MHTETpalyel B MUpoBoe 00pa3oBaTeIbHOE MPOCTPAHCTBO, a TAKXKE AaJIbHEHIIee
YKPEIUIEHUE MEKHALMOHAIBHOTO COIJIaCUsl M PEJIUTHMO3HOM TOJIEPAaHTHOCTH,
dbopmupoBaHre COOCTBEHHO IUIATPOPMBI MEKKYJIBTYpHOW HHTErpanuu. B stom
byHaameHTaNbHa pPoJdb  (pritocopckodt Hayku, MO0 HIACHHO-AYXOBHBIM Oa3uc
COCTABJISIET ABWXKYIIYIO CHJIy HW MOCTynareiabHoro mnporpecca Hosoro
V36ekucTanal, Ho U TeM, 4TO OHA CO3AET UAEHHYIO MIaTGOpPMy Ul STOTO, HO U B
CUJIy TOrO, YTO €€ Hay4YHO-METOHOJIOTUYECKUA WHCTPYMEHTApUW IIPOHUKAET B
camble pa3Hble OOJACTH 3HAHUA, MPEAOIpEAeias TeM CaMbIM KOMIIJIEKCHBIN
MOAX0A K pa3HooOpa3HbIM mnpobOiemam. HccienoBanuss B JaHHOW o0Onactu
npoBoJATCS MHCTUTYTOM CTpAaTeTMYECKUX U MEXKPETMOHAIBHBIX HMCCIEIOBaHUN
npu Ilpesunente PecnyOmmku VY306ekucran, LleHTpoM Hay4YHO-IPAaKTHUYECKHUX
UCCJIEIOBAHUM MEXAYHApOAHbIX OTHoweHnd mnpu Komwurere mno Bompocam
MEXHAIIMOHAIBHBIX OTHOIIEHUH M COOTEYECTBEHHUKOB 3a pyOexoM, Llentpom
uciaamckon nuBmim3anuu npu Kabunere MunuctpoB PecnyOnuku Y306ekucraH,
HNHCTUTYTOM cOolManbHO-AYXOBHBIX Hccen0BaHui pu PecryOnukaHnCcKoM LEHTpe

! Mupsuées I1I.M. Suru ¥36ekucton Crparermsicu. — Tomkent: Y36ekucron, 2021. — B.11.
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JIyXOBHOCTH M TIPOCBEILEHHUS, a TaKKe PAIOM APYTHX HAyYHO-UCCIEA0BATEIbCKUX
OpraHu3aIuu.

JluccepTallMOHHOE HUCCIENOBAHWE B  ONPEACIEHHOW CTEIEHU  CIIYXKUT
BBITIOJTHEHUIO  3aja4y, onpenenéHHblx Ykazamu [Ipesunmenta PecnyOnnku
V36ekuctan «O Crpareruu nedcTBUN TO AalibHEWIeMy pa3BuUTHIO PecmyOnuku
V36ekucran» 3a NeVII-4947 ot 17.02.2017r., «O6 yrBepxkaennn Konuenuuu
pa3BUTHUSL CHCTEMBI BbICIIEro oOpa3oBanus PecnyOmmku VY30ekuctan mo 2030
roga» 3a NeVII-5847 ot 08.10.2019r., «O6 ytBepxknenun KoHmeniuu
rocyapCTBEHHOM MOJIUTUKHU Pecniy6nuku VY30ekucran B ctepe
MEXXHAIIMOHAIBHBIX OTHOIEHU» 3a NeVII-5876 ot 15.11.2019r., «O mepax mno
pa3BuTHio chep oOpa3oBaHUs U BOCIUTAHUS, MU HAYKH B HOBBIA NEPHOJ] pa3BUTHUSA
V36ekucrana» 3a NeVII-6108 ot 06.11.2020r., «O Crpareruun pazsutusi HoBoro
V36ekucrana Ha 2022-2026 roap» 3a NeVII-60 ot 28.01.2022r., «O Crpareruu
«Y30ekuctan-2030» ot 11.09.2023r. 3a NeVII-158, «O T'ocynapctBeHHOM
nporpamme no peanuzanuu Crtparerun «Y3zoekuctaH — 2030» B «['ox oxpanbl
OKPYXarUIEH Cpelbl U «3€JIeHOU 3KOHOMUKI»» 3a NeVII-16 ot 30.01.2025r., «O
Mepax 10 BbIBEJICHUIO Ha HOBBIN 3Tall YKPEIJIEHUS! 00IIEHAMOHATBHOTO COTJIACHs
U CBsI3el C COOTeUecTBEHHHMKaMH 3a pyOexkom» ot 19.03.2025r. 3a NeVII-52,
[ToctanoBnenusimu  Ilpesunenta PecnyOnuku VY30ekucran «O Mepax 1o
JadbHEUIlIeMy pPa3BUTHIO CHUCTEMBbI Bbiciiero odOpazoBanusi» 3a NelllI-2909 ot
20.04.2017r. u «O mMepax Mo KOPEHHOMY COBEPILIEHCTBOBAHUIO CHCTEMBI JYXOBHO-
mpocBeTUTENbCKON padoThl»y 3a NelIl1-5040 ot 26.03.2021r., a Takxke IpyrumMu
HOPMATUBHO-TIPABOBBIMHU aKTaMHU, CBSI3aHHBIMU C MPOOJIEMATUKON HCCIIeIOBAHUS.

CooTBercTBHE HCC/ICIOBAHUS TNPHOPUTETAM PAa3BUTHS HAYKH WM
TeXHOJIOTHi B pecny0/uKe. J[aHHOE HCCIIEJOBAaHUE BBIIIOJHEHO B COOTBETCTBUU C
MPUOPUTETHBIM HAINPABJICHUEM DPAa3BUTHUS HAYKH W TEXHOJIOTHM pecmyOnuku 1.
«DopMUpOBAHUE CHUCTEMbl MHHOBAIIMOHHBIX HJIEW B COIMAJILHOM, MPABOBOM,

HKOHOMHYECKOM, KYJbTYpPHOM, IyXOBHO-TIPOCBETUTEIHCKOM pa3BUTUHU
MH(OPMAIIMOHHOTO OOIIECTBa M JAEMOKPATHYECKOro TocyJapcTBa W MYyTH HX
pean3anumny.

0030p 3apy0eKHBIX MCCIeA0BAHMI N0 TeMe auccepranun’. Hayuneivum
UCCJIEIOBAHUSIMU KOMIUIEKCHOTO XapakTepa B O0JACTH «TPaJAUIIMOHATIN3MAa)
3aHUMAIOTCSl pa3JIMUHbIE HAy4HbIC LIEHTPHl M BBICHIME Y4yeOHbIE 3aBEeACHUS
3apyOeXHBIX CTpaH, B YacTHOCTH, LleHTp cpaBHHUTENbHON (Quiocobun npu
VYuuBepcurere mrara Kamudopuaus B Can-Xoce (CLIA), Llentp cpaBHUTENBHON
bumocobun mnpum  Yuubepcutere Jlptoka (CIIIA), Ilenrp rinobanmpHOM U
cpaBHuTenbHOU ¢unocopun mpu Illkone BocTokoBeAeHUS W aPPUKAHUCTUKH
Jlonnonckoro yHuBepcutera (BemmkoOpurtanus), ILleHTp MEXKyIbTypHOU
bunocobun npu  Jlehinenckom  yHuBepcutere (Hupepnmamaer), Ilentp
KOMITapaTUBHbIX uccienoBanui  uuBwimzanuii  (Ilonmema), Otnen  uctopuu
3apyoexnon ¢uinocodpun Mucrturyra dunocopun umenn I'.CxoBopoast HAH

2 https://www.sjsu.edu/centercomphil/; https://sites.duke.edu/centerforcomparativephilosophy/;
https://www.soas.ac.uk/research/research-centres/centre-global-and-comparative-philosophies;
https://psc.uj.edu.pl/en_GB/about/centre; https://www.universiteitleiden.nl/en/humanities/institute-for-

philosophy/centre-for-intercultural-philosophy; https://philosophy.by/en/departments/chpcr/.
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VYxpaunsl (Ykpauna), Llentp wuctopuko-Qpuiocopckux #u KOMIAPaTUBHBIX
uccnenoBannii npu HMucrtutyre ¢unocopun HAH PecnyOnuku benapyce
(bemapycp), lLleHTp BOCTOYHOA3MATCKOW M CpaBHUTENbHON (umocobuu npu
I'oponckom yamBepcutere I'onkonra (I'onkonr, Kwuraitf), MUacturyt ¢umocodun
PAH (Poccuiickas @enepanusi).

B wMupe mno pesynpraTam HCCIEAOBaHUN (EHOMEHA «TPAguLUu» U
«TpaMLIMOHAIN3Ma» B ucTopuu ¢unocopuu Bocroka m 3amana moiaydyeH psfn
PE3yIBTATOB: PACKPBITEI HCTOPUKO-KYJIBTYPHBIE ACIIEKTHl TPAAULIUOHAINA3MA U UX
BJIMsSIHME Ha (OPMHUpPOBAHUE €BponercKor KynbTypbl (LleHTp KoMmapaTuBUCTCKOM
bunocodun npu YHuBepcurere JIproKa, CIlIA); ONPEIEIICHBI
TpPaHCLEHJIEHTAJIbHbIE MJIeM B 3amagHoll ¢uiocopun ¢ TOYKH 3pEHHUSA
KOMIApPAaTUBUCTUKH € KOHPYIMAHCKUMH W OYyJAMHCKUMH TpaaulUsMU B
BocTOuHOM  Quinocopun (Llentp kommapaTuBUCTCKOM  (Quiiocopun  npu
Kanudopnuiickom rocynapctBeHHOM YyHuBepcurere B Can-Xoce, CHIA);
PacCKpBITBl  MEXTPAAUIMOHHBIE  HCCIEJOBAaHUS B  paMKax  BOIPOCOB
JIEKOJIOHU3alluu, TeHjaepa, uenoBeka u obmiectBa (Llentp rnobanbHON U
KOMITApaTUBUCTCKON (uinocopun, BennkoOpuTaHus); pacKkpbiTa I€pMEHEBTUKA
TEKCTOB, CBA3aHHBIX C BOCTOYHBIMH M 3amajHbIMu Tpaguuusmu (LleHTp
MEXKYJIbTypHOU (uiocopun mnpu Jlelinenckom yHuBepcurere, Hunepnanisi);
PacKpbITO BIMSHHE TPaJUIMOHAIN3Ma Ha €BpOIeHcKyo MbIcib (Dunocodckuii
uHCTUTYT uM. [.  CkoBoponbl, VYKpauHa); BBIBICHBl OCOOEHHOCTU
TpaJWLMOHAIM3MAa B KOH(YIMAHCTBE M 3alaJHON MNOJIUTUYECKOH Quiiocodun
(I'onkonrckuii ynuBepcuret, Kurait); packpbITel ¢uiiocodckas 6a3za u B3IJIAIbI
npeacTaBuTenei TpagunmoHann3mMa (HanmoHanbsHbIN yHUBEpCUTET Y30€KuCTaHa
uMeHn Mup3zo VYiayroeka, TalukeHTCKH TrOCyJapCTBEHHBIM YHUBEPCUTET
BOCTOKOBEJICHUS, Y30CKHCTaH).

B Bbicmux y4eOHBIX 3aBEJEHUSX M HayYHO-HCCIEIOBATEIbCKUX LIEHTpaX
MUpa MPOBOJATCA HCCIIEOBaHUS (EHOMEHA «TPATULUU» U «TPAIULIUOHAIN3MAa)» B
ucropun ¢unocopun BocTtoka M 3amana Mmo CIEAYIOUMM [NPUOPUTETHBIM
HaIpaBJCHUsIM: MeTapu3MKa U MEepEeHHUATUCTUYeCcKas 0a3a TpaJulUd B UCTOPUU
TpaAMIIMKM,  TPaAWIMS W  MEKUMBWIM3AUMOHHBIA  JAMAIOr B paMKax
KOMIIapaTUBUCTUKH, TEPMEHEBTUKA TPAIULUU U €€ ITHYEcKas TpaHchopmalus;
OCOOCHHOCTH  TpaJuIMOHAIU3Ma B paMKax pEJIUTHMOBEICHUS;,  BIHSIHUE
MOJINTUYECKUX M KYJbTYPHBIX AaCHEKTOB TPAAUIMOHAIM3MAa HA COLHUAIBHYIO
MIPaKTUKY; COLMOJOrMS W  aHTPONOJOTWs TPAAMIMH, a TaKXKe POJb
TpaJMLMOHAIM3MA B Pa3BUTUHU KYJbTYpbl B LHU(POBONH M MOCTTYMAaHUCTHUECKUNA
NEPUObI; BIUSHUE 3CXaTOJIOTMUYECKUX OCOOCHHOCTEN TpaAulIMOHAIN3MAa B paMKax
¢unocobhun  HWCTOpUM Ha  pa3BUTHE OOIIECTBA; Teopus  oOpa3oBaHUs
TpaJAuIIMOHANM3Ma B paMKax (uiocopuu oO0pa3zoBaHUs; BOMPOCHl 3CTETUYECKOU
CYIIHOCTH TpaJullMOHaNn3Ma u (OpM €ro MposiBICHUS B COMATBHOM MPaKTHUKE.

Crenenb M3y4eHHOCTHM TmpolJieMbl. laeitHO-TeopeTHUEeCKUil KOpITyC
«TpaguuuoHaIn3May (popMHUpoBajcs B padoTax Takux (uiiocodos, kak P.I'eHOH,
A.Kymapacsamu, @.Illyon, FO.9Bona, C.X.Hacp. Takue ydyeHble-MBICIUTENH, KAK
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M.Eliade3, P.Chacornac, M.Valsan®*, F. Pallavicini® u ap. usyuanu u npogomxanu
pa3spabOTKy  TPaJMIMOHAIMCTCKMX KOHIENLIUH B paMKax COOCTBEHHBIX
UCCIIEIOBAaHUM 1O  pelIuruoBefieHuio,  (Qumocoduu, KyJIbTypoJOTHMH U
IOIMTHYECKOM MBICIIM, Y€M BHECIM 3HAYUTENBHBIA BKIaJ B COBPEMEHHBII
TPaIMIMOHATIH3M.

Cpenn  3apyOeXHBIX  HCCIEIOBaTeNeldl  NPOOIEMAaMH  MCCIIEIOBAHMS
«TPafULMOHANIN3MA» 3aHHMAIOTCS Takue crenuanucTel, kak M.Oromaner®,
R.Handler?, J.Cutsinger®, R.W.Smid®, M.Sedgwick!®, A.Chakrabarti, R.Weber!,
M.Fitzgerald'?, Z.Poznanovic'®, P.Laude!*. B wux paGorax Qokycupyercs
BHUMaHHE HA I€HE3UC U CTAHOBJIEHME TPANMIMOHAIN3MA B 3alagHoi puinocopuu
XX Beka, a TakkKe KOMIIADATUBHOM U3yueHUM (PEHOMEHA «TpagulUu» M
KOHLIENMAX Pa3IMYHBIX TPaJUIHOHAINCTOB.

Ha mDOCTCOBETCKOM  IPOCTPAHCTBE  MCCIENOBAaHHMSAMH B  00JacTH
«TPAIALMOHAIIN3MA» 3aHUMAIOTCA TAaKHUE CIELHUAIIUCThI, KaK B.IO.€pLOMiH15,
O.Tymymsax'®, M.Maxkapos’, M.Crenansnn'®, A.Konecnuxos, K. Anraes®,
10.Ctedanos?!, JI.Cyrpeii??, U.Ilononckas®®, E.Pomanosckas?®, I'.Umnapronos?,

3 Eliade M. Patterns in Comparative Religion. — New York: Sheed & Ward, 1958. — 484 p.

4 Valsan M. L'Islam et la Fonction de Rene Guénon. — Paris, 1984. — 400 p.

5 Pallavicini F. L*Islam intérieur. — Paris: Bertillat, 1995. — 220 p.

6 Oromaner M. Tradition. By Edward Shils. (Chicago: University of Chicago Press, 1981. Pp. viii + 334) //
American Political Science Review. — 1983. — Ne77(4). — P.1124-1125.

" Handler R. Tradition, Genuine or Spurious. — Bloomington: American Folklore Society, 1984.

8 Cutsinger J. Advice to the Serious Seeker: Meditations on the Teaching of Frithjof Schuon. — New York: State
University of New York Press, 1997

% Smid R.W. Methodologies of comparative philosophy: the pragmatist and process traditions. — New York: State
University of New York Press, 20009.

10 Sedwick M. Against the modern world: traditionalism and the secret intellectual history of the twentieth century.
— Oxford: Oxford University Press, 2004.

11 Chakrabarti A., Weber R. Comparative Philosophy Without Borders. — New York: Bloomsbury, 2016.

12 Fitzgeral M. Frithjof Schuon: Messenger of the Perennial Philosophy. — Bloomington: World Wisdom, 2010.

13 Poznanovic Z. The secret of Rene Guenon: A critical review of Guenon's traditionalism // Kom Casopis Za
Religijske Nauke. —2014. — Ne 3(2). — P.35-54.

14 Laude P. Keys to the Beyond: Frithjof Schuon's Cross-Traditional Language of Transcendence. — New York:
State University of New York Press, 2020.

15 €promin B.IO. Inrerpansumii TpagumionanisM Ta philosophia perennis B KOHTEKCTI €BpONEHCHKOi KyIbTYpH //
Bicank Mapiynonbcekoro aepskaBHoro yHiBepcurety. Cep.: ®inocodis, kymbryponoris, comionoris. — 2019. —
Nel8. — C.19-26.

8 Tynynsx O.B. Tpamuuis i Tpaguionanism: Anbmanax 2014-2015 / InctutyT dinocodii imeni I'.C. CkoBopoau
HAH VYkpainu. — Biraust: TOB «Himar-HT Iy, 2015. — C.42-57.

17 Makapos A.W. "Uctopus" u "tpamuuus” B Gpunocopuu eBponeickoro Tpaauunonanusma: Pene T'eHon u Mupua
Onumane: aucc...kau.gumoc.H. — Bonrorpan, 1998.

18 Crenansnu M.T. MexkynbTypHas Gpuiaocodus: HCTOKH, METO0JOTHs, NPOOJIEMATHKa, TIEPCTIEKTUBBI. — MoCKBa:
Bocrounas nurepartypa, 2020.

19 Konecnukos A.C. ®unocodckas komnapaTtupuctuka. — Caukt-Ilerep6ypr: Uzn-so C.-Iletep6. yu-ta, 2004.

20 Anraes XK. Anp-®apabu B quanore nuBMIM3anui. — Anmarsr, 2017. — 320 c.

21 Credanos 10. Pene I'enon u puiocodus tpapunuonanusma // Bornpocs! gpunocodun. — 1991, — Ne4, — C.31-42.

22 Cyrpeit JILA. TpaauiMOHAIM3M B KOHTEKCTE CONMAIBLHO-(PUIOCOPCKOTO aHalnM3a: JHMCC...J0KT.QUIOC.H. —
Crasponoins, 2003.

2 Tlononckas U.H. CouoKynbTypHas TPajWIMs: OHTOJNOTHS M JMHAMHKA: JMCC...JMOKT.QUI0Cc.H. — PocToB-Ha-
Hony, 2006.

24 Pomanosckas E.B. Tpamumus kak (opMa CONMAIBHON NMaMsTH: FePMEHEBTHYECKUH M MHCTUTYIMOHAJBLHBIMN
TOPU3OHTHI: AHCC... TOKT.Quioc.H. — Caparos, 2013.

%5 Wnnapuonos I'.A. ConuansHo-(hunocod)CKuii aHaIu3 «TPaJuIHOHAIMCTCKOTO IPOEKTay: Jucc.. KaHd. Gpumoc. H. —
Kpacnosipck, 2015.
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K.Camuxosa®®, T.Jlro6umosa?’, H.Xynenus®® u mexoropele apyrue. Ilpuuem
JaHHBIE ~ MCCIENOBATENM  PAacCMATPUBAIOT  (EHOMEH  «TPajulln» |
«TPAJUIUOHATN3MY» YEepPe3 NPH3MY €ro HUIeHHO-PUI0CO(CKOro KOHCTPYKTA,
KPOCC-KyJBTYPHBIX MCCIIENOBAHMM, a TAK)Ke IPOSBICHUU TPAJIUIUKM B COLUYME U
KYJIBTYPE.

Cpenu oTeuecTBEHHBIX (GUI0CO(OB HCCIen0Banus (HEHOMEHA «TPATULIUK»
OCYIIECTBISIOTCA B paMKaX IIMPOKO  HCCIIEIOBATENbCKOIO  IOJS,  9TO
IIpeCTaBIEH0 paboTaMyU TaKuX crenuanucTos, kak K.Xonazapos®, A .Komxupos®,

U.Cauduazapos®!, B.Kapumop®,  @.Caudnazaposa®®,  @.Cynaiimonosa*,

M.Vmaposa®*, P.Kapumos®, T .Pysmarosa®’, H.Hazapo®, O.Mycaes®,

K.Caugopa®, T .KaGymnussosa’’. B mx paborax OCHOBHOE BHHMAaHHE
doxycupyercs Ha TpoOJIeMe «TPATUIN» U «TPAAUIMOHAIM3MA» B KOHTEKCTE
¢unocodckoil KOMIIAPATUBUCTUKU U MEXKYJIbTYPHOU (hrustocoduu, riiodanuszanun
U TIOOAIBHBIX MpOOJEM, MEXKHAIUOHAIBHBIX OTHOIIEHHA W COIMAJIbHOU
¢bunocodun.

Hecmotrpss Ha 1mmpokylo pa3pabOTKy MOpoOJEeMbl  «TpaJulluvy U
«TpauUMOHAIN3Ma» B  PAa3IUMYHBIX  3apyOeXHBIX M  OTEYECTBEHHBIX
UCCJIEIOBAHMIX,  COXPAHSETCS  ONpENENeHHbId  MpoOen MO0  HUCTOPHUKO-
¢unocopckomMy HCCIEIOBAHUIO JIaHHOW MPOOJIEMaTHKH, IMOCKOJbKY OCHOBHOE
BHUMaHUE HccienoBaTeseld (QOoKycHpyeTrcs B paMKax HCTOPHM, COLUATbHON
¢unocopum, KyJIbTypoJIOTUH U MOIUTOIOTHH. Y1 IMEHHO HCTOpUKO-(hunocopckuii
aCIEKT OCTAeTCsl MAJION3yUYE€HHBIM U HEJIOCTATOYHO Pa3pabOTaHHBIM.

CBsi3p OMCCEPTALIMOHHOIO MCCICAOBAHUS C IUIAHAMH Hay4YHO-
HCCJIEI0BATEIBCKUX PadoT BbICIIEro 00pa3oBaTeIbHOIO Y4Ype:KACHUS, IAe
BbINIOJIHEHA auccepramus. Jluccepranus BBINOJHEHA B paMKaxX TEMAaTHKU

% Camuxosa K.A. KynsTyponoruueckoe cojepikanue KoHienta «BocTok»: mucc...KaHI.KyJIbTypOJOTHH. —
Hsanoso, 2017.
27 Mo6umosa T.B. «Beunas (unocopus» eaUHON Tpaauuu B cumBosiax // Vox. ®unocodekuit sxypuan. — 2018, —
Ne24. — C.15-38.
28 Xynenus H.P. lleHHOCTHBIH CTaTyc TpaJMIMK B IEPUOJ COLMATLHBIX TpaHc(OpMaIuii: aucc...KaHa.GuiIoc.H. —
Mocksa, 2019.
2 Xonasapos K. I'no6annantys a tun dancadacu. — Tomkent, 2009.
%0 Qodirov A.Q. An‘anaviy jamiyat va uni modernizatsiyalash strategiyasi. — Toshkent: TDYUI, 2006.
81 Saifnazarov |. Pragmatizm - Yangi O¢zbekiston taragqgiyotining falsafasi sifatida. — Toshkent: Oltin Qalam, 2023.
32 Kapumos B.P. Typkuii IMBUIM3aIMAIAHMHT )KaXOH IMBMIIM3AISACH TU3UM/IAa PUBOXKH: MOHOrpadus. — ToumkeHT:
Fan Ziyosi, 2024.
33 Canduazaposa @. Y30ekckas ceMbsi KaK HAllMOHAJbHAA M OOIECTBEHHAS [IEHHOCTD: MPOIIOE M HACTOSAILIEE. —
Tamkent, 2014.
34 Sulaymonova F. Sharq va G‘arb. — Tashkent: O‘zbekiston, 1997.
3% Ymaposa M.A. Munnuii mynocabariap TapakkuéTuaa ypd-oaarmiap Ba aHbaHanap axamusaTu. daicada pannapu
HOM301u auce. — Tomkent, 1994,
3 Kapumos P.P. ITapanurmel Gpuiiocodpckoii kKoMnapaTUBUCTHKH: MOHorpadus. — Taimkent, 2021.
37 Ruzmatova G., Karimov R. Falsafiy komparativistika. — Toshkent: Universitet, 2022.
% Nazarov N.A. Markaziy Osiyo polietnik sotsiumida millatlararo munosabatlar takomillashuvining falsafiy-
funktsional tadqiqi: falsafa fanlari doktori (DSc) dissertatsiyasi. — Toshkent, 2019.
39 Musayev O.R. O‘zbekistonda millatlararo munosabatlarni rivojlantirishning ijtimoiy-falsafiy xususiyatlari: falsafa
fanlari doktori dissertatsiyasi. — Toshkent, 2017y.
40 Camnosa K.Y. IMapagurma 5K3MCTEHIMAIBLHOTO OMBITA CEMbU Kak (PAKTOp KOMIAPATUBHCTCKOTO aHAIW3a Ha
Bocroxke u 3anane: qucc...qokT.punoc.H. (DSc). — Tamxkent, 2022.
4l Kabulniyazova G.T. Fridrix Nitsshe va Anri Bergson «hayot falsafasida» inson muammosi: fals.f.d. (DSc) diss. —
Toshkent, 2023.
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«llenHoctn  BocTOYHOM  ¢uiocopurd U KyJAbTYphD»  IJJaHA  HAy4HO-
UCCIIEIOBATENbCKUX PadboT TalKkeHTCKOTO TOCyAapCTBEHHOTO YHHBEPCUTETA
BOCTOKOBEICHUSI.

eanb uccieoBaHNsE COCTOUT B PACKPBITUHN 3HAYEHUSI OCHOBHBIX BEKTOPOB
UCTOPUKO-(prTocoPpcroit ABOJTIOITUHT dbenomena (TPATUITAN U
«TPAIUITMOHAIIM3MA» B HICTOPUU BOCTOYHOM | 3amagHou Gprtocoduu Ajis pa3BUTHS
HoBoro Y306ekucrana.

3ama4um ucciieI0BAaHNS COCTOSAT B CIICTYIOIIEM:

OMPENEIUTh TEOPETUKO-METOI0JOTMYECKUI 0a3nuc pacCMOTPEHHUS MPOOIEMBI
«TPAIUIUU» U «TPAJUIMOHATIU3Ma» B COBPEMEHHBIX HCCIEIOBaHUIX C (HOKycOM
Ha METOJOJIOTUIO KOMITAPATUBUCTUKHU U MEXKKYJIbTYpHOH (prsiocoPpuu B KOHTEKCTE
W3YUYCHHS TJIABHBIX BEKTOPOB €€ HBOJIOLMHU B MHTErPALIMU BOCTOYHBIX U 3alaJHbIX
napajguru;

MPOaHAIU3UPOBATh OCHOBHBIC TMPUHIMIBLI T[OCTAHOBKU U  PEIICHUs
npoOJieMbl «TPAULIUN» U «TpagullMOHAIN3Ma» B (OPMUPOBAHUU U PA3BUTHUU
3anagHou (uiocodun C aKIEHTOM Ha CHEUU(PUKY MOHUMAHUS «TPAJAUIUU» B
dbunocopuu TpagUIIMOHATIU3MA,;

HCCIIEIOBATh 3allaJHbIA TpaauLUMOHAIM3M XX BEKa KakK CTPOMHYIO
JOKTPUHAJIBHYIO CUCTEMY C PACKPBITHEM €€ UACHHO-TEOPETUIECKOro (hyHIaMeHTa
M OCHOBHBIX HANpaBJICHUW C BBIABICHUEM HX CHEIUPUUECKUX OCOOECHHOCTEH
KOMILIEKCHOTO XapaKkTepa;

YCTAaHOBUTh ~ MECTO W  BIHMSHUE  JPEBHEBOCTOYHBIX  IApPaJIUTM
«TpaUIIMOHANIN3MA» B  pakypce (QOpMUPOBaHUS OCHOBHBIX  TEHICHIIMI
OTEUYECTBEHHOW JyXOBHOW SBOJIIOIMU C PACKPBITUEM UX B3aMMOCBSA3U C
COBPEMEHHOU y30€KCKOM KyJIbTYPHOU UEHTUIHOCTHIO;

OTPENEINTh OCHOBHBIE BEKTOPHI TMPEIOMJICHHUS «Tpaauiui» apabo-
MYyCyJIBMaHCKOM KyJbTypel B 3m0xy Ileporo m Broporo PeneccancoB c¢
BBISIBJICHUEM UX 3HA4YE€HUs [JIsl MOCTpoeHUs (PyHIameHTa mepexona Kk Tperbemy
Peneccancy B ycnoBusax HoBoro Y30ekucrana;

000CHOBATh POJIb U MECTO «TPATUIIMOHATN3MA» B COBPEMEHHOM JTYXOBHOM
pasButuu HoBoro VY306ekucrana Ha mopore Tperbero Peneccanca B cuHTe3e
JTyXOBHO-TIPOCBETUTENIHCKONU Chepbl U MEXKYJIbTYPHOTO Juajora Ha IIUPOKOM
dbone peHomeHa TpaaUIUU.

O0bekTOM MCCIeIOBaAHUS SIBISIETCS UACHHO-(Priiocopckoe Haciaeane
BOCTOYHOM M 3amajgHou griocodumu.

IIpeaMer uccieq0BaHUsI COCTABIISIET IBOJIONUS (PEHOMEHA «TPATUITUN» U
«TPaJIUIMOHAIN3MAa» B BOCTOUYHOM U 3amagHON (GHUI0COPHUU.

Metoabl ucciaeaoBaHus. B jauccepranyy MCNOIb30BaHbl TAKUE METOJBI,
KaK HCTOPHUKO-KYJIbTYPHBIM, KOMIIAPAaTUBHBIM, CUCTEMHBIA W CTPYKTYPHBIU
HAay4YHBIM aHadu3, TePMEHEBTHUKA, CUHTE3, NSAYKUMUS W UHIYKIUSA, a TaKkKe
KOHTEHT-aHaJIM3, COIMOJIOTMYECKUM OMpOC M  METOJl MaTeMaTHYEeCKOIo
MOJICTTUPOBAHUSI.

Hay4ynasi HOBU3HA MCCJIEIOBAHUS COCTOUT B CIICIYIONIEM:

PacCKpbBITO, YTO «TPAIULIMSL», MPEACTaBIAIONIAs CO00M MHOTOMEPHBIM
KOMILJIEKCHBIA (DEHOMEH, MPOSIBISIOMIMNACA B UCTOPUU (PUIOCOGUU U Pa3IUYHBIX
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chepax COIMOKYJBTYPHOW TIPAaKTUKH HW B ucTOpuH (rmocoduum sBIsSETCS
dbyHnaMeHTanbHONM 0a30M 1 MPOXYKTUBHOTO Juanora KyibTyp Boctoka u
3amana, a TakkKe KOHCTPYKTHBHOU IJIATQOPMON pealu3alii MEXKYJIbTYPHOTO
nuanora HoBoro VY30ekucraHa ¢ JApyrMMHM CTpaHaMH Ha OCHOBE NPUHIIMIIOB
IYXOBHOM MPEEMCTBEHHOCTH, COIPUYACTHOCTH U CUHEPTUU TPAIULINN;

YCTaHOBJICHO, YTO C TMO3UIUM HHCTPYMEHTApHsl KOMIIAPATUBUCTCKOIO
noaxoja (3KBHBaJICHTHOCTb, aHAIIOTHSI, MMAapaUIeIu3M, THITOJIOTH3aIMs) (GeHoMeH
«TPaMLIUN» U «TPATULUOHAIU3M» MPENCTABISAIOT COOOM METOI0J0IMUECKYIO
OCHOBY B  KaueCcTB€  KYyJbTypHO-UCTOPUYECKOM ¥  ()EHOMEHOJOro-
T€PMEHEBTUYECKOM CTPYKTYpBl JUIsl CO3JaHUS NPOAYKTUBHOM COLMAIBHOM,
MEXKYJbTYpHOM, 00Opa3oBaTeIbHOM U  MEXPEIMTMO3HOW  HMHTErpaluu U
YKpETUIeHUsI MEXHAIMOHAIBHOTO cornacusi B HoBom Y30ekucrane;

onpejeneHa (pyHKIMOHAIbHAS COCTaBISAIONIAsS (EHOMEHA «TPAgUuLUu» U
«TpaguUMOHAIN3Ma»  Kak JUHAMUYHOIO  pecypca  pa3BUTHS  JTyXOBHO-
HPaBCTBEHHBIX IIEHHOCTEW Yy TpeICTaBUTENEd MOJ0J0ro mnokojienus Hooro
V30ekucrtaHa Ha OCHOBE (POPMUPOBAHUS MEKKYJIbTYpPHOH KOMIIETEHLIUH,
CUHTE3UPYIOUIEH HAIlMOHAJIbHBIE [IEHHOCTU W TE€HJAEHUMU COBPEMEHHOW 3IMOXU C
COXpaHEHUEM COOCTBEHHOU KyJIbTYpHON UACHTHYHOCTH;

00OCHOBaH CTPATErMUECKUN MPUKIAJAHON XapakTep (PEeHOMEHA «TpagULIMM»
B IIpolleccax HWHTEIPALMM «TPaJWLMM» W MOJECPHU3ALMH KaK CTPYKTypPHOIO
MeXaHu3Ma TapMOHM3AllMM  COLUMAIBHOIO  OOHOBJEHHMS M  KYJBTYpHO-
AKCHOJIOTMYECKOM ITPEEMCTBEHHOCTH JUIsl YCTOWYMBOIO TyXOBHOI'O M KYJIBTYPHOI'O
pazeutuss HoBoro VY30ekuctana B yCHOBHMSIX TIjo0anu3alii U COBPEMEHHBIX
TpaHchopmaImii;

pPacKphITO, 4YTO B TOCTyHareabHOM pa3BuTuu HoBoro VY3b0ekucrana,
(bEeHOMEH «TpaTULIUN», SIBISETCS YacThIO KyJbTYPHON UACHTUYHOCTH U 3aBUCHUT OT
YPOBHSI HMHTETpalii «TPAAULMN» W COBPEMEHHOCTH C MO3ULUU CTPYKTYPHOU
JUHAMUKH, ONIPENEIIIEMbIX YepPE3 UCCIEIOBAaHUE U POTHO3UPOBAHKUE KYJIBTYPHOIO
Pa3BUTHS HA OCHOBE MAaTEMAaTUYECKON MOJIEIIH.

IIpakTH4yeckue pe3yabTaThl HCCJIAEJOBAHUS COCTOST B HUKE CIEAYIOLIEM:

MOJIydeHa BO3MOXHOCTh HCIOJIb30BAaHUSI pE3YyJbTAaTOB HCCIEAOBAHMS B
nporecce pazpaboTKU MPOrpaMM T'OCYJapCTBEHHOM MOJIMTUKU B chepe KyIbTyphl,
oOpa3oBaHMsl, JYXOBHOCTM M IIPOCBEUICHUS C LENbI0 COBEPIIEHCTBOBAHUS
IIPENOJIaBAHMS TPEAMETOB COLMAIBHO-TYMAaHUTAPHOIO LHMKJIA KaK HAa YpPOBHE
IIIKOJIBHOTO 00pa30oBaHUs, TaK U BBICHIETO 00pa3oBaHus MO (HOPMUPOBAHUIO U
Pa3BUTHIO  MEXKYJIbTYpPHOM  KOMIIETEHUMHM  MOJIOJEXKH  HAa  OCHOBE
TpaJAULIMOHAIIN3MA,

BBISIBJIEHBI BO3MOKHOCTH HCIIOJIb30BaHUS PE3YyJIbTaTOB MCCIIEIOBAaHUS Yepes
UJEHHO-TEOPETUUECKUI 1 HAyYHO-(PUI0CO(CKUl 0a3UC «TpaJullMOHAIN3MaY MpU
pa3paboTKe MpOrpaMM HAy4HO-UCCIIEA0BATENBCKUX PabOT B paMKax COLMAILHO-
I'YMAHUTAPHBIX UCCIIEOBAHUHN C 1I€JIbI0 KOMIIEKCHOTO M3YYEHHS! BOIIPOCOB MECTa
TPaJAUIIMU B COBPEMEHHOCTU U MEXKYJIbTYPHOM B3aUMOJIEHCTBUU;

UTOTU MCCIEOBAaHUS MOTYT OBITh NPHUHSATHI BO BHUMAHHUE M YUYTEHBI MpU
pa3paboTKe CHenHaIbHBIX TOCYIapCTBEHHBIX MPOTPaMM YCTOMUYHMBOIO pPa3BUTHS
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CTpaHbl Ha OCHOBE NPEMJIOKEHHOM MOAEIM  KyJIbTypHOTO  pPa3BHUTHS,
OXBAaTBIBAIOIIETO MHUPOKHUE C(HEPhl )KU3HU OOIIECTBA.

JIOCTOBEPHOCTH Pe3yJbTATOB HCCJEI0BAHUA OIPEICISIETCS TE3UCAMU,
U3JaHHBIMA B COOpHHKax  HAyYHO-TIPAKTUYECKUX  KOH(PEpEeHUIMH  Kak
pecrmyOJIMKaHCKOTO0, TaK W MEXKIYHapOJHOrOo  Maciutaba,  CTaThsIMH,
ONMyOJMKOBAaHHBIMH B PECIYOIMKAHCKUX W 3apyOeKHBIX HAYUYHBIX KypHalax,
BKJIIFOUEHHBIX B mnepedeHb BAK, u3gaHHOW Mo mMarepuanaMm JIHCCEPTALMOHHOTO
uccienoBaHus  MoHorpadued, a TakKe TOATBEPKIACHUEM  IMOJYYEHHBIX
pEe3yJIbTAaTOB YIIOJHOMOYEHHBIMU YUPEKICHUSIMU U OPTaHU3ALUSIMHU.

Hay4ynasi ¥ npakTu4eckass 3HAYMMOCTb pPe3yJbTATOB MCCJIeI0BAHUS
OMPENEIIAECTCS TEM, YTO MOJTYYEHHBIE PE3YJIbTAThI, IPEIJIOKEHUSI U PEKOMEHIAINH,
JTAaHHBIE B JIMCCEPTAllMU, MOTYT OBITh MCIOJIb30BaHbl B KAYECTBE OIPEACIIEHHOTO
BKJIaZla B OCMBICIICHUM (EHOMEHA TpaJuluu U TpaJULMOHAIN3MA, UX POJIU U
MeCTa B UCTOPHH BOCTOYHOM U 3amagHOM (puinocoduu, a Takke KOMIIAPATUBUCTHKE
BocToka n 3amana, 1 MEXXKYJbTYPHBIX UCCIIEAOBAHUI B paMKaxX BCETO COLMAIIBHO-
TYMaHUTAPHOIO 3HAHUS B LEJIOM.

[TonyyeHHble pe3yibTaThl, MPEMJIOKEHUS M PEKOMEHIALHMH MOTYT OBITh
IPUMEHEHBl B  JCATENBHOCTH TOCYJApPCTBEHHBIX W  HEroCyJapCTBEHHBIX
opraHuzanuii B cdepe o00pa3oBaHUS, KyJbTYpbl M TIPOCBEIICHUS C IIEJIbIO
IpOMaraHbl MEXKYJIbTYPHOTO JHAJIOTa W TPAaJWLUMOHHBIX IEHHOCTEH, a TaKkKe
pa3paboTke yueOHO! TUTepaTyphl COIMATBHO-TYMAHUTAPHOIO MPO(UIIS B CUCTEME
CpPEOHEr0o M BBICHIETO OOpa3oBaHHUS C YYE€TOM (PEHOMEHA TpaJulluu MU
TpaJMLMOHAIM3Ma B MEXKKYJIBTYPHOM KOHTEKCTE BocToka u 3amnana.

BHenapenue pe3yabTaToB HcCaea0BaHMsA. Ha OCHOBE JOCTUTHYTBIX
pE3yNbTAaTOB MCCIEHOBAaHUS U PACKPBITHS OCHOBHBIX BEKTOPOB HCTOPUKO-
¢unocodcekoil 3BomONUN (EHOMEHA TPAAMLMU U TPAJAULKMOHAIN3MA B UCTOPHUH
BOCTOYHOM W 3amagHoil Quiiocodpur u ero 3HaueHus s pa3Butus Hosoro
VY30ekucrana:

Hay4YHbId BBIBOJL O TOM, YTO «Tpagulus», MpeACTaBIstoNas coOoi
MHOTOMEPHBIM KOMIUIEKCHBIM (PEHOMEH, MPOSIBISIOIUNCSA B UCTOpUH (pritocopuun
U Ppa3IMYHBIX cepax COUUOKYIbTYPHOM MPaKTUKUM W B UCTOpUM (umocoduu
aBigeTcsl (QyHIaMEHTadbHOM 0a30M il OPOAYKTUBHOIO JAHANOra KyJIbTyp
Bocroka u 3amajma, a Takke KOHCTPYKTHMBHOM IUIaTGOpMON peann3anuu
MEXKYJIbTypHOTo nuanora HoBoro Y30ekucrana ¢ ApyruMu cTpaHaMu Ha OCHOBE
INPUHIUMIOB JYXOBHOM IPEEMCTBEHHOCTH, CONPHUYACTHOCTH M  CUHEPTUU
«TpaguIuiny ObUT MPUMEHEH MpHU pa3padboTke ydeOHHKa mo mpeamery «Hcropus
BOCTOYHOM ¥ 3amagHoi (Quiocopum» (cmpaBka MuUHHCTEPCTBA BBICIIETO
oOpa3oBaHMsl, HAayKl M HWHHOBaIMi PecnyObnmuku VY30ekucran 3a Ne4/17-04-04-
02/2252  or  03.10.2024 roma). B  pe3ympraTre 3TO  MOCITYXHIIO
YCOBEPILIEHCTBOBAHUIO HAYYHO-METOAO0JOTUYECKOM 0a3bl U yUeOHOTO COACpKAHUS
y4eOHHKa 3a CUET BKJIIOYEHHUS KOMIAPATUBHOTO M MEXKKYJbTYPHOIO MOJIXO/I0B U
KaTeropuajibHOTO  ammnapaTta TpaJudlUMOHaNIM3Ma, a Takke (HOPMUPOBAHUIO
LEJIOCTHOTO B3MUIsI1a Ha (PUIOCO(CKYIO MBICITh KaK TUHAMUYECKYIO CHUCTEMY, TJe
TpaJMLIMs BBICTYNIAET MHCTPYMEHTOM KYJIbTYPHON UHTETpaluu;
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BBIBOJ O TOM, YTO C HO3ULUMU HHCTPYMEHTapUsi KOMIIAPaTUBUCTCKOIO
Mo/1Xo/a (9KBUBAJIEHTHOCTD, AHAJIOTHUS, MapaJUICIN3M, TUIOJIOTU3alus) GEeHOMEH
«TPAMLIUA» U «TPATUIUOHATIN3M» MPEICTaBISIOT COO0H METOI0JIOTHYECKYIO
OCHOBY B  KauecTBe  KYJbTypHO-UCTOPUYECKOM ¥  (HEeHOMEHOJOro-
FEPMEHEBTUYECKOM CTPYKTYpPbl JUIA CO3JaHHMS MNPONYKTHBHOM COLHUAIBHOM,
MEXKYJIbTYPHOM, 00pa30BaTeNIbHOW W  MEXPEIUMTHO3HOM  MHTErpaluud |
YKpEIUIeHHUs] MeXHaIMOHaIbHOTro coriacus B HoBom Y30ekucrane OblT MpUMEHEH
B JeaTenbHOCTH KomuTeTa o MexxHalMOHAIbHBIM OTHOIIEHUS U APYKECTBEHHBIM
CBA3SIM C 3apyOeXHBIMH CTpaHaMu NHpu MuHHCTEpCTBE KyJIbTyphl PecmyOnuku
V30ekuctan (cmpaBka Komurera 1m0 MEXHAIMOHAJIBHBIM OTHOLIEHUS U
JIPYKECTBEHHBIM CBS35IM C 3apyOeKHbIMU CTpaHaMH T1pu MUHUCTEPCTBE
KynsTypbl PecryOmmku Y36exuctan 3a Nel4-07-1209 ot 18.10.2024 roma) mpu
OpraHu3alii KOH(EPEeHIH, CEMHUHAPOB, KPYIJbIX CTOJOB, a TAKXKE KYJIbTYPHO-
MPOCBETUTENILCKOM pabore. B pesynbrare 3TO TOCIYXKWUJIO MOBBIIMICHUIO
COZIEPKATEIIBHOIO M KOHUENTYaJIbHOIO YPOBHS IPOBOJUMBIX MEPOIPUSITHUH,
Pa3BUTHIO KOMILJIEKCHOM MAEHHO-TEOPETHYECKON MIaT(OpMbl IIPU BBICTpAUBAHUU
CBA3EH € 3apyOeKHBIMU CTpPAHAMHU M COOTEYECTBEHHHKAMU, a TAKKE PACIIUPEHUIO
aKaJIEMUYECKOr0 Y4acTUsi B KyJbTYPHBIX HMHHIIMATHUBAX, HANpPABJICHHBIX Ha
npoaBuwkeHne umumka Hooro VY30ekucraHa Kak OTKPBITOTO M JHAJOTHYHOIO
rocyJapcTBa;

MOJIyYeHHBIN BBIBOJ] O TOM, YTO (DYHKITMOHAJIbHASI COCTABIISAONIAs (peHOMEHA
«TPAIULUN» W «TPAJAUIMOHAIN3Ma» KakK JIUHAMUYHOTO pecypca pa3BUTHUSA
JYXOBHO-HPAaBCTBEHHBIX LEHHOCTEM y NPEICTABUTENICH MOJIOAOTO IOKOJEHUS
HoBoro Y306ekucrana Ha 0CHOBE (POPMHUPOBAHUS MEKKYJIbTYPHON KOMIETEHLIUH,
CUHTE3UPYIOUIEH HaIlMOHAJIbHBIE [IEHHOCTU W TEHACHIIMHM COBPEMEHHOW 3MOXU C
COXpaHEHUEM COOCTBEHHOM KyJbTYpHOM HWAEHTHYHOCTH OBbUI  NPUMEHEH
ATEHTCTBOM TIO jenaM Mojoaéxu PecriyOnuku Y30ekucrtaH (cripaBka ATeHTCTBA
o jgenaM Mononaéxu PecryOmmku V30ekuctan 3a Ne4-13-21-5282 ot 08.10.2024
roga). B pesynbrare 3TO TOCIYXWIO pead3aliid COLMAIBHBIX IPOEKTOB,
OCYLIECTBJISIEMbIX ~areHTCTBOM B COTPYAHHMYECTBE C 00pa30BaTEIbHBIMU
VUPEKIACHUSIMU U OOILIECTBEHHbIMH OPraHU3alUsIMUA, a TaKKe IOBBIIICHUIO
IYXOBHO-HPABCTBEHHOIO yPOBHS UM  KPHUTHYECKOI'O MBIIUIEHUS  MOJIOJOTO
IIOKOJIEHMSI 4Yepe3 BOCHPUATHE TPAAMIMM KakK pecypca s JUYHOCTHOIO U
IPaKJAHCKOIO POCTA;

BBIBOJ O TOM, YTO CTPATETHYECKUN MPUKIAAHOW Xapaktep (QeHoMmeHa
«TpaIULMW» B TMPOLECCAX HHTETPALMM «TPAAUIMU» U MOJEPHU3AIMU Kak
CTPYKTYpHOTO  MEXaHHW3Ma TapMOHM3AIMM  COI[MAJIBHOTO OOHOBIICHUS |
KYJbTYPHO-aKCHOJIOTMYECKON MPEEeMCTBEHHOCTH ISl YCTOMYMBOTO JTyXOBHOTO U
KyJbTypHOTO pa3BuTusi HoBoro VY30ekuctaHa B YCIOBUSIX TJoOAlu3alMu U
COBpPEMEHHBIX  TpaHchopmanuit ObLI NpUMEHEH B NesATEebHOCTH
PecnyOnuMkaHCKOTO  IEHTpa JIyXOBHOCTM M TNPOCBETUTENBCTBA  (CIpaBKa
PecnyOnukaHCKOTO 1LEHTpa IyXOBHOCTM M mpocBetutenbetBa 3a Nel0/104 ot
04.10.2024 roma). B pesynbTare 3TO CHOCOOCTBOBAIO COBEPIICHCTBOBAHUIO
JTYyXOBHO-TIPOCBETUTENLCKONM pabdOThl Cpelyd HaceleHus pecrnyOauKu uepes
YKpeIUIeHue AyXa YBa)KEHUs, APYKObl M COTJIacUsl MEXIy NpeICTaBUTENIIMU

49



pa3IMYHBIX KyJbTYp, a Takke (OpPMHUPOBAHHE TPOYHOM OCHOBBI  JUIS
MEXAITHUYECKOTO M MEXKKOH(ECCHOHANBbHOro Juajora Ha 0aze (QeHoMeHa
TpaJuInu;

HAy4YHBIM BBIBOJL O TOM, YTO B IMOCTyHaTeJbHOM pa3Butuu HoBoro
V36ekucrtana  (HEHOMEH  «TpaAMlUM»,  SBISETCS  YacThl0  KyJIbTYpPHOHU
UJCHTUYHOCTHU U 3aBUCUT OT YPOBHS UHTErPALUU «TPATUIIMI» U COBPEMEHHOCTH C
NO3ULMNA CTPYKTYPHOM JIMHAMHKH, OIPEAEISIEMBbIX Yepe3 HCCIECJOBAaHUE U
MPOTHO3UPOBAHUE  KYJbTYpPHOTO  pa3BUTUA HA  OCHOBE  pa3pabOTaHHOU
MaTeMaTU4YecKoOM Mojenu Obl1 NpPUMEHEH TMpU MOATOTOBKE CIEHApPHUEB
Tejenepenay Ha Tejepaauokanane «Ys3oekucran» (CrnpaBka ['ocymaapcTBEeHHOTro
yupexaeHus «Tenepanuokanan Y36ekucran» 3a Ne01-30-1135 ot 23.10.2024
roja). B pesynbraTe 3TO COCOOCTBOBANO MOBBIIIEHUIO HAayYHO-(PHIOCOPCKOTO
COJIEpKaHUsl TAKMX CLIEHApUEB TaKuX Tenenepenad, kak «lMcropuyeckuii Bompocy
U  «OTHO», O0ECleYuB KAYECTBEHHOE OCBEIICHHE AaKTYaJIbHbIX Mpo0ieM
COXpaHEHUs! KyJbTYpHOIO HAclHeQusi W TapMOHMYHOTO pPa3BUTHUS OOIIECTBA H
(dbopMHpoOBaHUE y 3pUTENIEH OCO3ZHAHHOTO OTHOUIEHUS K TPAJAMIMAM B KOHTEKCTE
COBPEMEHHOCTH.

Anpo0auus pe3yJbTaToOB HUCCIAEA0BAHUA. Pe3ybTaTsl AUCCEPTAIOHHOIO
UCCleIOBaHUsl ObUIM  OOCYXJEHbl W HAlUIdW CBOE OTpakeHue Ha 4-X

pecnyOIuKaHCKUX " 6-Tn MEXTYHAPOTHBIX HAyYHO-TIPAKTHICCKUX
KOH(epeHIusX.
[yoankanmusi  pe3yabTaroB  ucciaenoBanusi. I[lo  pesynbratam

JUCCEPTAIMOHHOTO HCCJIEI0BaHUS ObUIO M3JaHO 23 HayyHbIX pabOThl, B TOM
yucie 1 wmonorpadusi, 11 HaydHbIX cTareii B HAy4YHBIX IKypHajiax,
PEKOMEHJIOBAaHHBIX BpICIIEW aTTeCTalMOHHOW KOMUCCHUEHM Opu MUHUCTEPCTBE
BBICIIETO OO0pa3oBaHus, HAykKd M WHHOBauui PecmyOnuku VY30ekucran, u3s
KOTOPBIX 9 cTaTell — B peclyOIMKaHCKUX JKypHallaX, 2 CTaTbl — B 3apyOeKHBIX
KypHaJax.

Crtpykrypa u 00beM auccepramum. Juccepraimonnas paboTra COCTOUT U3
BBEJICHUSI, YETBIPEX TJIaB, ABEHAALATH NaparpadoB, 3aKIIOUECHUS, TPEIT0KEHUN U
pEeKOMEHJaui, W CIHCKAa HWCIOJIb30BaHHOM JuTeparypbl. OObeM TekcTa
JUccepTaluu coctapisiet 251 cTpanuiy.

OCHOBHOE COAEPXAHHUE JUCCEPTALINHU

Bo BBegeHum 00OOCHOBaHbI aKTyaJbHOCTb M BOCTPEOOBAHHOCTH TEMBbI
UCCJIEIOBAHMS, COOTBETCTBHE UCCJEIOBAHUS MPUOPUTETHBIM HAMPaBICHUSIM
pPa3BUTHSL HAYKU M TEXHOJIOTMH pecryOsnKu, 0030p 3apyOekKHBIX HCCIEeI0BaHUN
no TemMe  JAHuCCepTalMM,  CTEeNEeHb  HM3yYEHHOCTH  MpPOOJEMBI,  CBS3b
JUCCEPTAIMOHHOTO UCCIIEIOBaHMSI C TUIAaHAMU HAayYHO-HCCIIEAO0BATEIbCKUX padoT
BBICILIETO 00Pa30BaTEIBLHOTO MJIM HAYYHO-HUCCJIEI0BATEIBCKOTO YUPEKICHUS, TIe
BBITNIOJIHEHA TUCCEPTaIUsl, OTPAKEHBI LI€Ib U 331a4, OOBbEKT U MPEeIMET, METObI U
Hay4Has HOBHM3HA, MPAKTUYECKHE PEe3yJbTaThl MCCIEIOBAaHUSA, JaHbl CBEIACHUS O
BHEJIPEHUU U anpoOaluu pe3yJbTaTOB MCCIEI0BaHUs, OMyOJIMKOBAaHHBIX padoTax,
CTPYKTYype U 00bEME JUCCEPTALUHU.
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B IIepBOU rJ1aBe IYCCEepTaLUH, MMEHYEMOU «Teoperuxo-
METOJ0JIOTHYECKHE ACHEeKThl NMPo0JieMbl TPAAULUMH U TPAAULMOHAIM3MA B
HCTOPUKO-GPUIOCOPCKOM  AHCKYpPCe» aBTOPOM  H3Jaraercsi  IOCTaHOBKA
npoOiemMbl Tpaguld W TPAAUIIMOHAIM3MA B COBPEMEHHBIX MCCIEIOBAHUSAX,
METO/I0JI0TUSl KOMITAPATUBUCTUKHU U MEXKKYJIBTYPHOU Priiocopuu B UcCaeAOBaAHUU
[JIABHBIX BEKTOPOB ABOJIOIMU TPAAULAOHAIM3Ma, a TaKXKe HWHTErpauus
BOCTOYHBIX M 3aIIaIHBIX MAPAAUTM B MIOHUMAHUU TPAJIALIMOHATIN3MA.

[Tomu€pkuBaerca, 4TO camMoO OIPEICIICHUE MOHATHS «TPAAULUD» KaK B
¢bunocopur TpaaWIMOHATN3MA, TaK U B COIHMAIBHO-TYMAaHWTAPHBIX HayKax B
LIEJIOM HOCUT KOMIUIEKCHBI XapakTep, B CBA3M C YEM AaBTOPOM JAETCS
cOOCTBEHHOE ONpeICTICHUE:

Tpanuuus — 370 eOCTHAs CMCTEMa 3HAHUM U MPAKTHUK, chopMuUpoBaBIIasiCs
B pe3yJibTaTe MCTOPUYECKOTO OIbITa COIMyMa, TIyOOKO YKOpEHEHHas B
KOJUICKTUBHOM O€CCO3HATEIbHOM OOIIECTBA M HHTETPUPYIOMIAs pPa3IUYHbIC
aCIleKThl COLMAJIBHOM JKU3HM (PEUTHO3HbIE, KYJIbTYpHBIC, TOJUTUYECKUE,
¢unocodcekue u T.1.).

C mo3uumMu MaHHOTO OMNPEIEIICHUSI aBTOPOM PAacCMaTPUBAETCA TO, KAKAM
00pa3oM TpaauIus UCCIEAYETCS B PA3IMUYHBIX COIMAIBHO-TYMAHUTAPHBIX HayKaXx.
[Ipu 3TOM aBTOPOM OIPENEISIETCS, UTO TAKOE TPAAULIMOHATIU3M.

TpaguuvoHanu3sM — 3TO  MHUPOBO33PEHYECKO-KYJbTYpPHAsT  IMO3ULIMS,
OCHOBAaHHAasl Ha INPUBEPKEHHOCTU TPALULIMAM, NEPEHAIOIIMUXCA U3 TOKOJCHUS B
[IOKOJICHUE W NPEAIoJararias COXpPaHEHHE W YBaXXEHHE K HCTOPUUYECKUM
CJI0KUBILIMMCS IPAKTUKAM, COMAIBHBIM UHCTUTYTaM U KyJbTYPHOMY HACJIEIUIO.

ABTOp pacKpbIBacT MOHUMAHUE TPAAUIIUU B PUIOCOPUN HAYKH, COI[UOJIOTHH,
¢dbunocodun NoCTMOACpHA, KYJITYPHOU aHTPOMOJOTHH U MOJUTON0THU. B pamkax
¢bunocodun Hayku aBTOPOM oOpalnaeTcs BHUMaHUE Ha KOHIIETITUIO «JIMYHOCTHOTO
3HaHus» M.Ilonanu u ykaspiBaercsa BakHbIM akueHT [loslanu Ha TOM, 4TO cucrema
HAay4YHOW >KM3HU OCHOBaHA Ha OOIEN TPaaWIlMK OTHOIICHUH «yUWUTEIh-YUCHHK),
KOTOpas 00ECIEYNBAET IPEEMCTBEHHOCTh U yCTOMYMBOCTL HAYYHOTO 3HaHMAY. B
paMKax COLMOJIOTMH TPAJAMIHUS PACCMATPUBACTCS B KOHTEKCTE JIByX OCHOBHBIX
MapaIurM: HaTypajJuCTUYECKass U KOHCTPYKTHBUCTCKas. IIpuuem ecnu B mepBom
ciaydae Tpaaulus TOHUMAETCA KakK HEUYTO YCTOMYMBOE M HEU3MEHHOE, W
MPOTUBOIOCTABIIICTCS  COBPEMEHHOMY, TO  KOHCTPYKTHBHU3M, Hao0OpoOT,
OTIpENeNsIeT, YTO TPAAUIUs HAXOAUTCA B OECKOHEYHOW JMHAMHKE. ITO
B3aMMOCBsI3aHO C ¢uocodueil MOCTMOIepHA HAa MPUMEPE KOHIICTIIMH PU30MBbI
XK. Jeneza®®, nockonbKy Tpamumus Kak pu3oMa MM PU30MaTUYEcKas CTPYKTypa,
pa3BUBACTCS UYEpe3 MHOXKECTBEHHBIE CBA3HU, a TaKXE [MPOUCXOIUT €€
NeKOHTeKcTyanu3auus. [lo cyTu, B 3TOM cCMBICHE, Tpaaulys HAXOAUTCA B
MOCTOSIHHOM JIBMKEHUHW, U3MEHCHUM WU aJalTallid K HOBBIM YCIOBUAM. Mexny
HATYPAJIIUCTUYECKONM M KOHCTPYKTMBUCTCKOM TapaJurMamMy pacroiararoTcs
noaxoasl J.IlIun3a u . Alzenmraara. [lepBoiii onpenenseT Tpaauiyio Kak To,

42 polany M. Science, Faith, and Society. — Oxford: Oxford University Press, 1946. — P.42.
43 Cm.: Jlenes XK., I'arrapu @. Tricsua miato: Kamuranusm u mmsodpenns. — Mocksa: Actpens, 2010.
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YTO HOCUT YCTOMUMBBIA WJIM MOBTOPSIOLIMICS XapakTep B MpOIECCe Meperadu,
HE3aBHCHMO OT COJEp)KaHMs M MHCTUTYLMOHAIBHBIX yclnoBuii**. Bropoil xe
dbokycupoBalics Ha CpPaBHUTEIBHOM HCCIIEIOBAHUU LMBWIM3AIUMNA U TPATUIUH.
AM3EHIITAIT aKTyaJM3UpOBall MPOOJIEMy HCCIENOBAaHUS COOTHOILIECHUS TPAIUIIUU
u MozaepHa. [Ipexae Bcero, OH OTMEYaeT, YTO HECMOTPSl Ha Bce OoJiee MIMPOKOE
yIOTPEOJICHHE TOHITHUS «TPAIUIINAS»Y, OHO HE TMOJYYHIO CKOJBKO-HUOYIL SCHOTO
OIpeeeHna®, TOCKONBKY pa3IMYHBIE HCCIEIOBATENM PACCMATPHBAIOT 3Ty
npobiieMy € caMbIX pa3HBIX TO4YeK 3peHus. llpomormkaercs TpaauIOHHAS
JTUXOTOMUSL  «TPAIUIUA-MOAEPH», TIOCKOJIBKY JO CHX TIOp CYIIECTBYET
MPEICTABICHUE O TOM, YTO «4YEM MEHBIIE BIHMSHUE TPATULUNA, TEM OOILIECTBO
COBpPEMEHHEE, a 3HAYUT, TEM B OOJIbIIEH CTENEHU OHO B COCTOSTHUU CIIPABIISTHCA C
HOBBIMH TpOOJEMaMUd M HOBBIMH COIIMAIBHBIMU CHJIAMH W Pa3BUBaTh CBOIO
MHCTUTYLMOHATBHYIO CTPYKTYpy»*®. Bompoc uccinenosanus peHOMEHA TpaayuIMu
U TpaAuIMOHATIN3Ma TaKXKe aKTyaJIM3UPOBAJICSA B KYJIBTYPHOM aHTPOMOJIOTHH, T]Ie
KIIIOUEBOM (POKYC HampaBieH HAa CHUMBOJU3M TpPaJulUMd H TpoOJieMy €ero
UHTEpHpETalud. B TOJUTOIOrMYECKUX HCCIEAOBAHUAX MpoliemMa Tpaguluu
paccMaTpuBaeTCs BO B3aMMOCBSI3HM C MOJUTUYECKUMH MPOLIECCAMH, MHCTUTYTaMU
W WACOJOTMEH U Jlake€ CTAaHOBUTCS MPEIMETHBIM JJIsi  TOJUTUYECKOMN
AHTPOMOJIOTUH.

ABTOp Takke paccMaTpuBaeT HCCIEAOBaHUS B OO0JacTH COBPEMEHHOMU
TPAAUIIUOIOTHU, TAC OTMEUACTCS Psii KPYMHEUIINX 3apyOeKHBIX CIEIUAIUCTOB,
takue kak M.ComxBuk, X.Cmut, [Jbx.Kyrcunrep, IlJIayn, T.Hadbdeps,
X.A.Ynare, K.bacamemoHT. MccnmenoBanns TaHHBIX CHEHUAIMCTOB HAIPABIICHBI
Ha U3y4YCHUE Pa3JIMYHBbIX HAIMpPaBJICHUN BHYTPHU TPaAUIMOHATIM3Ma HA OCHOBAHUU
KOMMapaTUBHOIO Moaxoja. Ha mocTCOBETCKOM MPOCTPAHCTBE TPaJAUIMOHAIN3M,
€ro yYeHHE U B3IJIAJbI €r0 KIIOYEBBIX MPEJCTAaBUTEIN HAdadud HCCIEI0BATHCS
CPaBHUTEJIBHO HEAABHO U 3/1eCh BUIHBIMH CIICIIUATUCTAMU SIBJSIOTCS TaKHe
uccnenoBarenu, kak FO.CredanoB, A.MakapoB, JI.Cyrpeir, W.ITomoHcKkas,
E.PomanoBckas, [.Mmmapuonos, K.Cammxosa, H.Xynenusa, B.Epemnn. B
OTEUYECTBEHHONW k€ (UIOCOPCKOM MBICIM TpoOJeMaThKa HCCIIECIOBaHUS
TpaJMIMOHaIu3Ma 0oJiee BCEro OCYIIECTBISETCS B paMKax COIMAIbHOU
dbunocopuu. ABTOopoM oOpaiaercss BHUMaHWE Ha ucclienoBanus M.YMapoBoi,
A.KansipoBa, H.Hazaposa, P.Kapumona, K.CanmoBoii. ABTOp pe3rOMUPYET, YTO
MOCTAHOBKA MPOOJIEMBl TPATUIMA ¥ TPaAWIMOHAIM3MA B COBPEMEHHBIX
WCCJICIOBAHMUSIX OCYIIECTBISIACH KOMIUIGKCHBIM 00pa3oM B IIEJIOM  psfe
TYMAaHUTAPHBIX HAyK HAauyWHAsg C TONBITKH Je)UHUIMN TpajWIlNH, €€
T€PMEHEBTUKUA M COIMOKYJIbTYPHOTO, HAYYHOT'O U MOJUTUYECKOTO MPETOMIICHUS,
3aKaHYMBasi  CHCHUAJbHBIMU  HUCCIACAOBAHUSMHU  PaA3JIMUYHBIX  ACIEKTOB
TpaauIIMOHATIM3Ma U YAaCTHBIX MOAXOJ0B B (HHIOCO(HCKOM M3YYEHHUU KOHIICTIUN

4 ghils E. Tradition. — Chicago: University of Chicago Press, 1981. — P.16.

4 Sizenmranr 1. O HEOIIPEICIICHHOCTH TePMHUHA «Tpaauius» // CpaBHHTEIFHOE H3YYCHHE LUBWIM3AINANA. —
Mocksa: Acnekr IIpecc, 1998. — C.237.

% Dijisenmranr 1I. O HeompeneneHHOCTH TEPMHHA «Tpamuuus» // CpaBHUTENbHOE M3ydeHHE LUBHIM3ALNH. —
Mocksa: Acnekr IIpece, 1998. — C.238.
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€ro KIIOYEBBIX MpenactaBuTeneid. OOImui BEKTOp MHTepeca K TOM mpobiieMaTHke,
KOTOPYIO CTaBUT NEPE] HAMU TPaAULUOHAIN3M, IIPOJOJIKAETCS U 110 CEU JIEHb.
PaccmarpuBas METOLOJIOTHYECKHUE ACTIEKTHI UCCIEAOBAHUS IOCTABJICHHON B
JAUccepTalu IpoOsieMbl, aBTOp (QOKYCHpPYeT BHMMAHHME HAa WHCTPYMEHTApUU
KOMIIAPAaTUBUCTUKH M MEXKYJIbTYypHOU ¢Quiocodpun. MM ykaspiBaeTcs, 4YTO
KOMITAPAaTUBHUCTCKAsl METOJOJIOTHs, OCHOBaHHAasi Ha CPABHEHUM pa3JIMYHBIX
KyJbTYp W TPAAUIINIA, TO3BOJISIET BBISIBUTH OOIIME 3aKOHOMEPHOCTH U YHUKATHHBIC
YEPTHI TPAAUIIUOHAIN3MA B PA3JIUYHBIX KOHTEKCTaX. JlJIsl BBIABIEHUS KOHKPETHBIX
CXOJICTB MEXAY pPAa3JIMYHBIMHA TPaAULMAMH KOMIIAPATUBUCTUKA AaKIEHTUPYET
NEepBOOYEPEHOE BHUMAHME HA METOJaxX aHaJOruH, mojaoOus u mpomopuuu. Bee
TP METOZAA SBIIIOTCS B3aUMOJOIOIHIIOIMMH, IPEJOCTABIIIIOT KOMIUIEKCHBIN
IIOAXO0J K KOMIApPaTHBHOMY HCCIENOBaHUIO Tpaguuuid Boctoka u 3amana,
croco0cTBys OoJiee NIyOOKOMY MX IMMOHUMAIO0, KaK COLMOKYJIbTYPHBIX (DEHOMEHOB.
Ho Taxxke Ha HMX OCHOBE akTyalM3UPYETCs METOAOJOrMYecKas mpobdieMa
COM3MEPHUMOCTH TpaJAULMK, KOTOpas HOCHT NPEAMETHBIM XapakTep Ui

KOMITAPATUBHUCTHKU .

Puc.1. MexaHu3M KOMIApaTHBHOI'O AHAJIM3A TPAAMIHIA

o -
* DOpMHPOBaHHE HOBBIX

HEH, TeOpHH H

Ve
*CHCTEMHOE CpaBHEHHE
PasTHYHBIX BOCTOTHRIX

H 3allaJHBIX KYIbTYp H * CxoicTB KOHIIENIIHH Ha OCHOBE

TpagHITHH * Pazmuni CPaBHEHHA BOCTOYHBIX H
3alMagHBIX KyIbTYp H
TpaHITHH

\ CpaBHUTEIBHBIN \_ \ HenocpencreenHo
aHaI3 KOMITapanus

N

OcHoBaHHass Ha  METOJOJOTHYECKOM  0OaszWce  KOMMapaTUBUCTHKU,
MEXKYJIbTYpHast (puiocodust mpenjiaraeT cCOOCTBEHHbBIE, OPUTHUHAJIBHBIE METObI
WCCJICIOBAHMSI  TPaguIMOHAIM3Ma. ba3oBble  MPUHIUIBI  MEXKKYJIBTYPHOU
¢buocobhun TO3BOJIAIOT HanbOOJee KOMIIEKCHO W OOBEKTUBHO HCCIIEI0BaTh
mpoiiecc  (HOPMHUPOBAHUS W Pa3BUTUS TPATUIMOHAIM3MA, HO TPU ITOM
WHTEPKYJBTYPHOCTh TMpeajiaraeT COOCTBEHHBIM TOAXOJ K HCCICIOBAHUIO —
YETBIPEXMEPHYIO TEPMEHEBTHUUECKYIO NHUAJEKTUKY, C TO3UIMA KOTOPOH st
IIEJIOCTHOTO M3y4YeHUs1 (eHOMEHa TPATUIIMKA HEOOXOAMMO YUUTHIBATH CIICAYIOIINE
MOMEHTHI:

47 Wong D. Comparative Philosophy: Chinese and Western // The Stanford Encyclopedia of Philosophy (Fall 2020
Edition), Edward N. Zalta (ed.). Pexxum moctyma: https://plato.stanford.edu/archives/fall2020/entries/comparphil-
chiwes/. Jlata o6pamienus: 10.01.2024r.
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1) camoco3HaHue KyJIbTyphl,

2) BOCIIpUSITUE ITOU KYJBTYpOH APYTHX KYJIbTYP;

3) nposiBIeHNE JaHHOW KyJIbTYpPbI IIEpE] MHBIMU KYJIbTypaMUu;

4) caMOCO3HaHHE APYTUX KYJIbTYP.

OcHOBHasT  LEnb  4YETBIPEXMEPHOM  TI'EPMEHEBTHYECKOM  JTHAIEKTHKHU
3aKJII0YAETCSl B HUCCIEIOBAHUM TOTO, KaK W IOYEMY pa3Hble KyJIbTYpbl MOTYT
IIOHUMATh JPYT APYyrd, a TAKXKE B OCO3HAHUH, YTO KAXIas U3 3THX KYJbTYp MOXKET
ObITh ~ MHTEpPIpETHpOBaHA.  METOMONOTHS  MEXKYIbTYypHOU  Quiocodumu,
OTAMYaeTcss O00JbIKUM (POKYCOM Ha JAMAJOTHYECKOM IMOAXO0JE. DTO BaXKHO IS
(opMUpPOBaHUS YCIOBHUH JUIsl JUAJIOra MEXIY Pa3iIMUHBIMU TPAJAULUSAMU C LEIbIO
paciMpeHusi TOPU30HTOB B3aUMOJICHCTBUS U COTPYAHUUECTBA. 371€Ch 0C000 BaKEeH
CTAaHOBUTCS  (DEHOMEHOJIOTUYECKUI  MOJXOJ, MO3BOJISIOIIMN  HCCIIEN0BaTh
TpaJMLIMOHAIIU3M Yepe3 MPU3My CYOBEKTUBHOIO OIbITA €ro npeacrasutenei. [lpu
3TOM B MEXKYJIbTYpHOU (Quiiocodpun pa3BUBAeTCsI COOCTBEHHAsl KpPUTHYECKas
TEOpHsl, KOTOpasi HalpaBJIeHa Ha:

1) kpuTHYECKHI aHAJIU3 KYJIbTYPHON I'€reMOHUH, UICOJIOTUU U COLUATBHBIX
KOHCTPYKLINH;

2) uX JEKOHCTPYKIIMIO C Te€M, YTOObl CO34aTh YCJIOBHSA MJisI PaBEHCTBA
KYJBTYP.

Bce 3TO METOOJIOTMYECKH Ba)XKHO /Ui NMOHUMAHUS TOr0, Kak W 3a 4YTO
TPaJIULMOHAIU3M KPHUTUKYET COBPEMEHHBIM MHp, [Iobanu3anuioo, Ja u
HBIHEIIHIO (pritocoPpuio BoooOIIE.

Ha  ocHOBe  packpblTUs  TEOPETUKO-METOAOJOTMYECKHX  ACHEKTOB
uccienoBanus (peHOMeHa TPaJUIMKU U TpaJuLMOHATIM3MA B HCTOPUU BOCTOUHOM U
3amagHoM (uiocopuu, aBTOp paccMaTpUBaeT (yHIAMEHTAIbHO BaXXHYIO IS
NOHMMAaHUS CHEHU(PUKA MCCIEAOBAaHUS BONPOC MHTETPAallMd BOCTOYHBIX U
3aMaJiHbIX MapajurM B NOHUMaHUU TPAAUIMOHAIN3MA. ABTOP YKa3bIBaeT, YTO B
TpaJMLMOHAIM3ME OCYILECTBISICTCA KOMILIEKCHAsI HHTErpalysl BOCTOYHBIX H
3aMaHbIX M[apaJurM B  €AMHYI0 LEJIOCTHYIO CHCTEMY C COXpaHEHUEM
YHUKQJIBHOCTH KaXJOW W3 HUX. ABTOp YKa3blBaeT, 4YTO TPaJULUOHAIUCTHI
NOCTYJIUPYIOT JIB€ CTOPOHBI TPAIULUU:

1) sk30Tepuueckasi, TO €CTh AOCTYyIHAas KaXJIOMy W HallpaBJ€HHas Ha
NOJJIEp>KaHUE TPAJUIMOHHOTO COLMAIBHOT0 NOps/IKa U HEPAPXHH;

2) »30TepuyecKasi, CKpbITasi OT MHOTHMX MW BbIpaxarouiasi caMO YYEHHE
TpaJHLIIH.

3amaya 330TEpPUUYECKON CTOPOHBI TPAJAMIIMK — COXpaHEHUe, Iepegavya u
nojAep>KaHue TPAJUIIMOHHOTO 3HAHUS B TO BpeMsi, KaK 3ajaya 3K30TepUUECKON —
oOecrieueHWE  COIMAIBLHOM  HWEpapXud W TOpANKA,  PEryJUpOBaHUE

XKU3HEIEATeIbHOCTH oOmecTBa. I MMEHHO 4epe3 NpHUBEACHHOE OIpe/esieHue
TpaJAWIMM W JaHHBIM TOAXOA K HEW B TPaAWIIMOHAIN3ME OCYIIECTBISETCS
WHTETpaIys BOCTOYHBIX U 3aIaIHbIX MapaJurM.

Bropas rnaBa gucceprauuu, o3arnaBiicHHas «lloctanoBka u pemenune

npoodjeMbl TPAAUIUH M TPAAUIHOHAIN3MA B (POPMHPOBAHUM U PA3ZBUTHH
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3anaaHoil ¢uaocopuu», packpbiBaeT (GUIOCOPCKYI0 pedIeKCHI0 B TUCKYpCe
TpaJAUIIMOHANI3MAa AHTUYHOM  KYJbTYpbl, TPAAUIMOHAIU3M B pediieKcun
¢bunocopun CpenHeBekoBbsl U Dnoxu Bo3poxkneHus, a Takke TpaHCPOpMALUIO
benomena TpaJAULIMOHATIU3MAa oT HOBOEBPOIIEUCKOTO BEKTOpa K
«PEBOJIOLIMOHHOMY MTOBOPOTY» HUppalroHaaui3Ma 19 Beka.

[TornMaHe TOCTAaHOBKH TPOOJIEMBl TPAIUIMA B paMmkax Quiocodckon
pedaexcu aHTUYHOM KYJBTYpbl OCYIIECTBIISETCS dYepe3 MHU(DOJIOoruio, mpuyeM
BOXHO TO, YTO aHTW4YHAs MHUDOJIOTHUS HOCHUT CaKpaJbHBIA XapakTep M B HEH
nposiBisiercst cumBon3M. A.®D.JloceB yka3plBaeT Ha TO, YTO TOJI AHTUYHBIM
CHMBOJIU3MOM CJIEAYET MMOHUMATh HE TEOPHIO, a IPAKTUKY *ku3HU'®. U KimoueBoe
BHHMaHuE aBTOpoM oOparmiaercs Ha Opduueckue u DIEBCHHCKHE MUCTEpUH, a
take Mud o I'mnepbopee. [locnenuuii 0co60 BakeH AJi TpaAUIIMOHATU3MA, HOO
OH OYepYMBAET KOHTYphl TOro OOIIEecCTBa, K KOTOPOMY  CTPEMHTCS
TPaJAUIIMOHANIN3M B CBOEW COIMAIBLHOM TEOPHH, IMOCKOJIbKY THUIEpOOpericKkoe
00I111eCTBO CYIIECTBYET B TAPMOHUU KaK MEXy MHJIUBUAAMU, TaK U C MPUPOJOHN U
YHUBEPCAIbHBIM TOPAJIKOM B IIeJIoOM. TO ecTh, MO CyTH, 3/l€Ch HaOIIOJaeTCs
rapMOHHS YEJIOBEYECKOro W OO0XECTBEHHOr0, HO NPU OSTOM COLHMaJIbHas
OpraHu3anys COOTBETCTBYET TE€M  IPUHLOMIOAM, O  KOTOPBIX TOBOPUT
TPaaUILIMOHAIIN3M, a CAKPAIIbHOE 3HAHUE SIBIISTIOCH OCHOBOM KakK JYXOBHOIO, TaK W
MUPCKOTO.

KyneTel OppUKOB U DJIEBCHHIIEB, HO OCOOEHHO TEPBBIX, OKa3aln
(byHIaMEHTAIbHOE BJIMSHHUE OJIHO W3 CaMbIX SIPKUX TPAJULIMOHHBIX YUYCHUHN
aHTUYHOCTU — nuaropensm. Couetasi B ceOe d7eMEHTH MaTeMaTUKH, priocopuun
M JYyXOBHOTO CaMONO3HaHMs, nMudaropensMm pa3padoTal KOMIUIEKCHYIO CHUCTEMY,
HaIpaBJICHHYIO Ha TIO3HAHUE Bcero cymiero. Tak, MmaTemaTuka Jijis mudaropenickon
TPaOULUA B €€ DK30TEPHUUYECKON pENpe3eHTAluM SBJsIach HAyKOM O 4uciax U
oriepalusix HaJl HUIMH, OJHAKO K€ C D30TEPUUYECKOM CTOPOHBI MPECTaBIIsIa COOO0M
KII0Y K TOCTHXKEHUIO TPUPOJLI YHUBEPCyMa, MO0 OHa TIIyOOKO CBsi3aHa C
MeTapU3MYeCKUMU M JYXOBHBIM acleKTamMu. B MOHMMaHUU MpeIoMIICHUS
dbenomena Tpamuinuu B TudaropensmMe cienyeT cka3aTbh U 00 YUYEHUH O
METEMIICHX03€, MO0 MOCIEeI0BATEIN 3TOM IIKOJIBI BEPUIIU B:

1) 6eccmepTre mymiw;

2) UMKIUYHOCTD MEPEPOKICHHUS;

3) B3aUMOCBSI3b 3TOT'0 MPOIIECcCa ¢ KOCMOJIOTHEH.

KoHeuHOM 1eIbI0 BCEX 3THX LMKIIOB MEPEPOKICHUMN SBISIETCS OYUILCHUE U
JOCTUKEHUS €IUHEHUS C TPaHCIEHJICHTHBIM, MOTOMY Yy MudaropeuieB ObLIN
pa3IMuHbIE JYXOBHBIE MPAKTUKH, HAMPABJICHHbIE HA AUCHUILUIMHY, 3THKY H
ACKETHU3M.

B ¢unocodun I'epaknura TpaaulMOHAIH3M TPOCIEKUBACTCS B TaKOM
OCHOBHOM JIJIs1 HETO 3JIeMeHTe, Kak OTOHb, KOTOPBI CUMBOJIU3UPOBAI Y HETO:

8 JloceB A.®. Quepku aHTHYHOTO CUMBOJIM3MA M Mu(oorun. — Mocksa: Msicis, 1993. — C.97.
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1) u3MeHeHus U TUHAMUKY;
2) co3ugaHue U pa3pylieHue;
3) eIUHCTBO MPOTUBOIOJIOKHOCTEH.

[Tpu stom Oconv ecmv @uszuueckas memagopa u npossnenue — Jlozoca,
KOTOPBIH €CTh YHUBEPCAIBHBIN, YIIOPAI0YUBAIOLINI BCE B 5TOM MHUPE IPHHIAI Y,

BaxxHbIMU 1)1 TpaaWIMOHATM3Ma (GUTYpaMu aHTHYHOCTH sBIstOTCs [Lmaton
u Apucrorens. Tak, 330Tepu3M IUIATOHW3MA HAXOOUT CBOE MPEIOMIICHHE, K
pUMEpY, B MOCTHKEHUU UJEH Yepe3 MHTEIUICKTYaIbHYI0 UHTYUIUIO, TOCKOIBKY
TOJIBKO dYepe3 HEeEe WHIWBHJ CIIOCOOCH CO3eplarTh HWJEH HEMOCPEICTBEHHO.
DK30TepruyecKasi CTOPOHA MIATOHOBCKOM TPaAULIMU K€ MPOSIBIAETCS B COUUAIBHO-
noymtrdecknx unesx Ilmaroma. Kak mocnmemoBatenbHbl mmdaropeen, Ilnaton
aKIIEHTUPOBaAJI OOJBIIIOE BHUMAaHUE Ha MaTeMaTuke, HO 1o MHeHuto P.Baxurona,
OHa TMpeAcTaBiseT coboil y dumocoda cobOM «poa TEOJOTHUH, CBAILICHHOU
Hayk»C. B Quinocoduu xe ApucToTens TpaaUuLHOHAIN3M IIPOSBISLETCS B Golee
pallMOHAIMCTUYECKOM pakypce. OTClola W HUCXOAUT TEOJOoTusi ApHUCTOTENs,
KOTOpasi TMpeJCTaBisieT Oora Kak MEpBOJABUTATENb. I[Ipu »TOM aBTOpOM
MOYEPKUBACTCS, YTO XOTh APUCTOTENIM3M U HE HMEET 330Tepu3Ma, IMOJ00HO
MJIaTOHU3MY, TEM HE MEHee MMEHHO €ro WAEH CTOSAT OJuXKe BCEro K
TpagUuLIOHATIU3MY.

HpeBHerpeueckas ¢uiocodusi TpoHU3aHA TPATULIMOHATIUZMOM, YTO TaKkKe
HAIIUIO CBOIO TpaHC(HOPMAIIUIO B IPEBHEPUMCKOMN KYJIbTYpE, TJI€ TPATUITUOHAIN3M
MPOSIBIISJICSA B COIMATBLHO-TIOIMTUYECKUX U PEITMTHO3HBIX acriekTax. C couuaibHO-
MOJUTUYECKOW TOYKHM 3pPEHUSI B OOBIICHHOM >KU3HU PUMIISIH OOJIbIIIOE 3HAYCHUE
UMeJ KyJbT MPEAKOB, KOTOPHIA BOIUIOMIAJICS B «MOS Maiorumy - HEMUCAHHBIX
HOpMax TIOBEJEHHUS, TMEpelaBaBIIUXCd W3 TOKoJieHus B TmokojeHue. C
bunocoCcKo-peTUruo3HON  TOYKH 3pEHUS TPATUIIMOHAIN3M JIPEBHEPUMCKOM
KYJbTYphl TPOSBISUICS B Pa3IUUHBIX KYJIbTOBBIX TMPAKTHUKaX, HampuMmep, B
muctepusix. Ocoboe 3HaYeHHE B KOHTEKCTE TPaJIUIIMOHATN3MA MPUOOpETaAeT KYJIbT
MuTtpsl, HIUPOKO pacnpoOCTpaHEHHBIN B PuMckon nmnepun. TpaauinoOHAINCTCKAN
XapakTep MUTpan3Ma XapaKTEPU3yeTcs B MEPBYIO OUepeb HAIMYMUEM H3YCTHOTO,
I30TEPUUECKOTO YUYEHHUS, U WHUIIMAIUHU, BKIIOYABIICH B ce0Sl CeMb CTYIICHEH,
KaXJasi U3 KOTOPBIX MPEACTaBisija cOOOUM oOmpeeeHHbI YPOBEHb TyXOBHOTO
pasBuTHs. HemanoBaxxHO€ MECTO ITIOHMMAaHUU TpaauliMoHanu3Ma B JpeBHem Pume
3aHUMaeT CTOMWIM3M, MpUuYeM HMEeHHO B KoHrenuuu Jloroca. M nHaumbosee
IIMPOKOE MPOSIBIICHUE TPAAUIIMOHAIN3M HAXOJUT B F€PMETHU3ME, OCHOBAHHOM Ha
Pa3IMYHBIX TpaKTaTaxX 330TEPUUYECKOr0 XapakTepa, COUETAIOIINX B ce0€ DJIIEMEHTHI
TEYpPruv U MUCTUIM3MA. Byayun CBSI3aHHBIA ¢ THOCTUIIM3MOM, T€PMETU3M JI€JIaeT
aKIIEHT Ha JyXOBHOM MPOCBETICHUH JIJIsl IOHUMAHUS U TO3HAHUS 00KECTBEHHOTO
Hayajga, OJHAKO B MMCTHYECKOM KOHTeKcTe. [lociegHuM ke mposBiIeHUEM

4 Tepaxmut Ddecckuii. Pparmentsr. — Mocksa: MycareTs, 1910. — C.29.
50 Baxuros P. ITnaton kak metadusux (06pas Ilnatona y Pene I'enon) // Bonme6uas ropa. — 2005. — Nel. — C.142.
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dbeHomMeHa TpagUIMK B AHTHUYHOCTH TPAIUIIMOHAIMCTBI HA3bIBAIOT Y4YCHHE
HEOIIATOHU3MA 3a €ro TyOoKHe MeTaPU3NYECKU U 330TEPUUECKUIN TTOIXO/I.

PaccmatpuBast smoxy CpenHEBEKOBbs, aBTOpP (POKYCHPYETCS B TMEPBYIO
ouepe/b Ha amoJIOreTHKE, KOTOpasi B 3alUTE XPUCTHAHCKON Bephbl 0Opalanach K
WHCTPYMEHTApUIO AHTUYHOM MBICIM M COXpaHsyla €€ WHTEJUIEKTyaJbHbIE
Tpaauuu. K npumepy, onH U3 Apkux amnojoreroB KOctuH MydeHHK MpOXOAMII
oOy4eHHe CTOMLU3MY, IepunaTeTu3My, nudaropensmMy U MIaTOHU3MY, U B CBOUX
arioJIOTUSIX yTBEPKAAl COBMECTHMMOCTh XPHCTHAHCKON Bepbl ¢ (umocodueii.
[Ipyuem pst 3TOrO OH BBIBEN ILEJIOCTHOE yueHue o Jloroce. [pyrou sipkun
IIPEACTABUTEND AIlOJIOTETUKU TepTyjuIMaH HECMOTpsS Ha TO, YTO KPUTHKOBAI
aHTUYHYI0 (QHIOCO(PUI0 KaK HMCTOYHMK CIEKYJSIUM W epecu, TeM He MeHee,
HAXOAMWJICS MOJ1 CEPbE3HBIM €€ BIusiHuEeM. OJTHaKO ObUIM U TE arnojoreThl, KOTOPbIe
3aHUMAJIMCh 00Jee THOKYIO MO3ULMIO B OTHOIIEHUH (PHUIOCOPUN U XPUCTHAHCKOTO
BEPOYYEHUS U, TEM CaMBIM, Pa3BUBAJIM AHTUYHYIO TPAJULIMIO B HOBOM Kiroye. Tak,
KiuMeHT AneKkCaHIpuHCKU TNpEeANpHHsUT MONBITKY CHHTe3a Quiocobpun u
XPUCTHAHCTBA Y€PE3 CIEAYIOIINE ACIIEKThI:

1. ®@wuiocopus He  NPOTUBOPEUYUT  XPUCTUAHCTBY, a  SBISETCA
IIOATOTOBUTEIIBHON CTAIMEN K HEMY.

2. WUctuna, comepxamascs B (UIOCOPCKOM 3HAHUMU, HE HPOTUBOPEUUT
XPUCTUAHCKOU U 00Jiee TOTO — JIONOJIHSET €€.

AHanu3upysi  CpEIHEBEKOBYIO  (MIOCO(PCKYI0 MBICIb B  KOHTEKCTE
TpaguLUHAOHAIN3Ma, aBTOpP pPAcCMAaTpPUBAET W  OJHOTO W3  KPYNHEUIIMX
MPEJACTABUTENEN MAaTPUCTUKU — ABrycTMHa blla)keHHOro, KOTOpPBIA OTBEPT
AMaHAlMOHHBIN MaHTEU3M HEOIJIATOHUKOB, OJIHAKO TTO3HAHUE OO0KECTBEHHOTO /IS
HEro, BCE JK€, HOCUT MHUCTHYECKHI XapakTep U 3TO CBOECOOpa3HbI BapHaHT
HeoIIaTOHWYecKkoro moaxoaa. OTtcioga ke OH pa3paboTan  KOHUEHIUIO
BHYTPEHHETO CBETa, COIJJACHO KOTOPOM bOr HHUCIOCBUIAET YEIIOBEKY CBET,
HANpPaBJICHHBIN HA MTIO3HAHKWE BBICIIEN UCTUHBI. 11 HMEHHO Yyepe3 BHYTPEHHUN CBET
BO3MO>KHO BO3BBILICHUE QYIIH, €€ BO3BpauieHue Kk Tropiy. Kpome 330Tepuuecknx
aCIEKTOB, YY€HHE ABIyCTHHA CKJIOHSETCS K UMKIN3MY HCTOPHUYECKOTO Pa3BUTHS,
IIOCKOJIBKY UM OIPENENSAIOTCS JTalbl HCTOPUU OT COTBOPEHHUSI NIEPBOIO YEIOBEKA
J10 KOHIIA.

B cpenHeBekoBON MBICIH M TpaJWLMOHAIU3ME 0CO0O0€ MECTO 3aHHUMArOT
«ApeonaruTMku» B CHIYy TOr0o, 4YTO OHHM OKOHYATeJIbHO OdopMuIH
HEOIJIATOHUYECKYIO TPAAULMIO B XPUCTHAHCTBE. B OTIM4YMe OT aBryCTUHOBCKOTO
YUYEeHUs, «ApEomnaruTuku» B OOJIbIIEH Mepe OMUPAaIOTCs HAa HEOIUIAaTOHU3M H
BBIBOJIAT KOMIUIEKCHBIE KOHIIEIIMM MUCTUYECKOTO XapaKTepa, u00 UM XapaKTepHa
MEpapXUYHOCTh OBbITHS W OO0XKECTBEHHBIM Mopsiaok. HepapxuuHas CTpyKTypa
ObITHsA, Tpolecc TMOo3HaHUS ©  anodaTu3M  «ApPEONaruTUKOB»  TITyOOKO
IIEPEIIETAIOTCA ¢ YYEHUEM TPaAULMOHAIU3MA.

C mnavanmom cxojacTuku (OKYC Ha HEOIUIaTOHHM3ME CIHaJaeT U pacTeT
KOHLIEHTpauusi Ha  apucrorenusme. B yuenunm  @Pombel  AKBHHCKOTO

TPpaAUIHUOHAIN3M IIPOABIIACTCA B IIPOAOJDKCHHUH apUCTOTCINM3Ma M €ro ajanTanuu
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K XPUCTUAHCKOMY BEPOYYEHHUIO BMECTE C TEMH TEOPETUYECKUMH IOJIOKECHUAMM,
KOTOpPhIE HOCAT JK30TEPUUECKHUU  XapakTep. I30TEPUUYECKUE YYEHUS B
CPEIHEBEKOBYIO JIIOXY HE MPUBETCTBOBAINUCH, a IMOTOMY TPAIULIMS HaXOIWJIa
MMEHHO 3K30TEPUYECKOE CBOE MPOSIBIICHUE, YTO JOCTUTJIO B TOMHU3ME CBOEU
BepmiMHbl. Ho mpu 3TOM Tpaauuuu IUJIATOHW3MA M HEOIUIATOHUKOB BCE K€
COXpaHsUIMCh, YTO BUAHO Ha mNpuMmepe ydyeHnid M.Dkxapta u boHaBEHTypBI.
M.DOkxapT B AyXe IUIATOHW3MA CUMUTA], YTO €CTh MHUpP MaTE€pUaJbHBIA U MHUpP
JTyXOBHBIM, U UMEHHO MOCIEIHUN 3aHUMAET TOMUHUPYIOIIEE MOJ0XKEeHUE, U0, 1Mo
CyTH, 3TO €CTh 00KECTBEHHBIM MUp, T/ CYIIECTBYIO BEUHbIE UCTHUHBI COOOPa3HO
3ampicity bora. B myxe jke HEOIUIaTOHHW3Ma OH CUHTAJI, YTO MUP €CTh NPOSBICHUE
00KECTBEHHOT'O M UMEHHO BbOr ecTh UCTOYHMK BCEro CYILET0, YIHEPTHsl KOTOPOTo
HUCXOJIUT B MAaT€PUAIbHBIA MUD, HO IIPU 3TOM HE TEPSET CBOETO COBEPILICHCTBA.
KoHeuHOM 1enbl0 CyIIECTBOBAHMUSI YEJIOBEKA SBISIETCA CIUSHUE OyIIU C
00XXECTBEHHBIM HMCTOYHUKOM, OJIHAKO TO3HAHHWE €ro BO3MOXKHO JIMIIb Yepe3
«03apeHue» WIM HHTyunnr. He MeHee 330TepuyHa M MHUCTULIMYHA, a TAKKE
HarojHeHa HeorutaToHu3MoM ¢unocodus bonaBenTypsl. Ho, kxpome 3toro, sta
dbunocodust mpechilieHa 3JIEMEHTAMU aBIYCTUHHU3MA, XOTS CaM MBICIUTENb |
cuuTancs cxonacrom. Tak, BoHaBeHTypa passuBan yuenue o bore kak csere®l, na
YTO €ro BAOXHOBWIM CBSIIEHHOE MMCAHUE, INIATOHU3M U YUYE€HUE ABTYCTHHA.

AHaJIN3 TpaJAUIIMOHAIN3MAa B CPEIHEBEKOBOU (puiiocoduu aBTOp 3aBepiiaet
pPacCMOTPEHHEM aBEeppOM3Ma, KIIIOYEBBIE AaCMEKThl (PHIOCOPCKON CHCTEMBI
KOTOpPOTr'0 MPOTUBOPEUYAT TPAAULIUOHAIN3MY B BOIPOCE JIBOMCTBEHHOCTH MCTHHBI,
€MHOM pa3yMe, BeUHOCTH Mupa. Ho Tem He MeHee, aBeppor3M BOILIOIIAET B cede
TpaHchopMaIuio mnepunareTudaeckor tpamunuu. CToAmuid Ha TBEPIOU MOYBE
apUCTOTENIEBCKOTO PAlMOHAIM3MA M HMCXOASIIEr0 M3 HEro JAeu3Ma, MMEHHO B
KOHTEKCTE palOHau3Ma aBeppor3M OJHM30K K TPAIUIMOHAIN3MY, TPUYEM B
AK30TEPUYECKOM MOHUMAHUU TPAIALIUU.

Ha 3akare cX0JaCTMKM IPOUCXOAAT MPOLECCHI, MPEIOIPEACIINBIINE HAYAIO
Onoxu PeHeccaHca, Tak KpUTUKYEMOIO TpaauUuoHanucTamu. OQHAKO K€ B TOT
nepuoJl HaOMrogaeTcsl CUibHEHas TpancopMmalus Tpaauilid B UHOM pyclie —
BO3POXKJICHUE AHTUYHOM U, KIIOUEBBIM 00pPa30M, HEOIUIATOHMYECKOW TpaTuIlvy,
XOTS OBUIM M TEM MBICIUTENIH, KOTOpble OOpamaiuch K TPaaullUU
apuctoTeneBckoi. U kmoueBo Gurypoii 3aech sBusiercs M.Ouanno. M.ComkBUK
yKa3bIBaeT, 4YT0O UMEHHO M.MOW4ynHO ObUI Ba)XXHEHIIUM M3 TPEAIICCTBEHHUKOB
TpaJWIMOHAIU3Ma B CHJIy TOTO, YTO HMMEHHO OH BBEI B OOOpPOT TEPMHUH
«philosophia  perennis»®.  CrTpeMsick  CHHTE3MpOBAaTh  HEOIUIATOHM3M  C
XPUCTHAHCTBOM, Ja0bl 00ECIEeUYnTh MOCT MEXKIYy aHTUYHOM MBICIBI0 U
XPUCTUAHCKUM BepoyueHueMm, PuUYuHO, Kak Takxke oTrMeudaeT COIKBHK, XOTeEl

5! Bonasentypa. [lyreBomurens aymm K Bory. — Mocksa: I'pexo-natunckuii kabuner 10.A Illuuanuna, 1993. —
C4l.

52 Comxeux M. Hanmepekop cospemeHHOMY Mupa: TpagulIMOHANIN3M M TaifHas MHTEIUIEKTyanbHas ucTopust XX
Beka. — Mocksa: HoBoe nuteparypsoe 0603penue, 2014, — C.39.
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«apuaaTh GUIOCOHU PETUTUO3HBIA KOMOPUT»°S. VI MMEHHO 3[eCh €My HYKHO
OBLJIO TOHATHE «BEYHOM (uIocodum», MOCKOIbKY OHO BBIBOJAWIO KOHIICTIIIMIO
€IMHOTO TpPOUCXOXkaeHus ¢(unocobpuun u peauruid. TpaHCMUCCHIO TpaguIiH
®OUYUHO BUAUT U B CTOPOHY BOCTOUYHOW KYJBTYpPbI, YKa3blBas, KaK HEKOTOpHIE
AJIEMEHThI aHTUYHOM MBICTU ObUIA YCBOCHBI ABUIIEHHOM U €ro MOCieI0BaTesIMU,
a taxxke ['azamu. M 3TO TOBOPUT O €ro CTPEMJIEHUWH PACIIMPUTH C KYJIbTYpPHO-
[IUBUJIM3AIIMOHHON TOYKH 3pEHUs KOHIENIUI0 BeuHou dunocodun. Peneccancuoe
MBIIUICHUE HE OrpPaHUYMBACTCS B PAa3BUTHUU IMEPEHHUATM3Ma TOJBKO JIUIIb
¢urypoit M.duurHO, MOCKOIBKY OBUTH U psiI APYTUX PUI0coPOB, BBIPAKABIIUXCS
nofoOubie uneu. Tak, Jlx.Iluko nemna Mupanosia npeanpruHsII MONBITKY CUHTE3a
pasnTuYHBIX (QUIOCOMCKUX W PEIUTHO3HBIX YUYEHUH, CUHWTas, YTO BCE OHU
OTpa)aloT OJIHY U Ty K€, €IUHYI0 UCTUHY, MpUYeM O0KECTBEHHOTO XapakTepa.
Hpyroii mnpencraBurens Peneccanca O.Ilatpunm Takke pa3BUBACT HICHU
MEPpEHHHAIN3MA, OJIHAKO OrPAaHMYMBAETCS B 3TOM IUIAHE JIMIIb IUIATOHU3MOM,
F€PMETU3MOM M BOCTOYHBIMU KOHUEMIUSIMU, KOTOPBIE IS HETO OOBEIUHEHBI
€IUHBIM JYyXOBHBIM 3HAHUEM.

HoBoe Bpemsi mpexacraBisieT coOOMl JIOCTATOYHBIM CJHOXHBIM Hpouecc
pa3BUTHS TPAOULMOHAIN3MA, HECMOTPS Ha KPYIHBIE COLMAIBHBIE U HAy4HBIC
MIEpEBOPOTHI, UMEBILIME MECTO B ATy 310XYy. [lepBas BaxHas Tpaauius, pa3BUTas B
HoBoe Bpemsi — panmoHanu3m, NOCKOJIbKY HOBOEBpoIieiickas ¢punocodus O6omee He
00OCHOBBIBaJIa CBOM MJIEW HAa OCHOBE aIEJUIALNU K 00KECTBEHHOMY, a Yepe3 pasyM
n Joruky. OTcrofa TOSBISAIOTCS Takas (PyHIAMEHTaJTbHAas TPagulus, Kak
KapTe3naHcTBO. B pamkax ke couuanbHoil priocopuu pasBuBagach roo0CoBcKas
Tpanuuus. Jpyroil BaxkHou Tpamunued ¢uinocopuun HoBoro BpemeHu sBisIETCS
CIIMHO3U3M. VIMermuii CBOMM HCTOYHUKOM KapTe3HMaHCTBO, OH NPEACTaBISET
coOOl TMOMBITKY CHHTE3a paluoHamu3Ma ¢ mnantensmMoMm. duinocodus Jxona
Jlokka, BOCHpHUHSBIIAS KApTE3MAHCTBO, OKa3ajla TaKKE€ BAXKHOE BIUSHUE Ha
pazBuTHe (PHIOCOPCKON M MOJUTHYECKON MBICIH B €BpPOIEHCKON KyibType. B
¢unocopckoit  mbicnu  Hosoro Bpemenu JDx.bepknu 3amoxun  Tpaguiuio
CyOBEKTHUBHOTO HJI€a]IM3Ma W BIIOCIICJCTBUU PSII MBICIUTENIEH HA ITOM OCHOBE
pa3BUBAJIM COOCTBEHHBIE KOHIETIIUH.

@paHIy3CKOE MPOCBEIICHUE 3aJ0KHIIO0 BAXKHBIE COLIMAIBHBIE U TOJHUTHKO-
bunocodckue Tpaauiuu, OCHOBHBIC ACTIEKTHl KOTOPHIX BHIPAKEHBI B CICAYIOIIECM:

1. KoHnenuusi eCTeCTBEHHBIX MPAB YETOBEKA.

2. Teopust 0OIIECTBEHHOTO I0I0OBOPA.

3. Unes pazaeneHus BIacTei.

4. ITpyHIUIIBI CBETCKOTO U HAYYHOTO MBIIIUICHUSI.

5. Nnest o0uiecTBEHHOTO TIporpecca U CBOOO/IbI.

Onoxa [Ipocsemienns B ['epmanuu npoaomkana TpaaulUO palioHaIn3Ma u
0oJjiee TOro — yKpemsija ee TaKuM 00pa3oM, UYTO YeJIOBEK CIOCOOEH MOHATh MHUP
4yepe3 palrMoHalIbHOE MO3HAHUE, HO BaXKEH U KpUTHUECKUil aHanu3. Ocoboe MecTo

53 Tam xe.
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3aHMMaeT B 3TOM Iepuoje Tpaaunus wuctopuocopuu B nwmue W.I.I'epaepa,
KOTOPBIM OTBEpraeT MPUMEHUMOCTh HMCTOPUYECKOMY MPOILECCY TaKUE MOHSTHUSA,

KaK  «IETCTBO»,  «IOHOCTB»,  «BO3MYXAIIOCTB» U  IPECTAPEIOCTHY.
dyngamentanbHoe 3HaueHne B HoBoe Bpems mnpuobpena u  dunocodus
HEMEIIKOTO HJeajin3Ma B JIMIIE €€ OCHOBHBIX mpenctaButeneii — W.KanTa,

®.Ilemnmunra, I'.I'erens, N.Ouxre.

Uppanmonanuzm  XIX Beka coBeplini pEBOJNIOIMOHHBIM [OBOPOT B
bunocodpckoit MpICITH, OTONAS OT KJIACCHUECKUX, PAIIMOHATUCTUYCCKUX TPaTUIIHiA
B CTOpPOHY HppanuoHanu3ma. [IpuueM B paMkax upparnuoHaibHON ¢uiocodun 19
Beka A.lllomeHray’p 3akiaAblBa€T OCHOBBI  TpPaJMLIMM  IIECCHMM3Ma U
BOJIIOHTapU3Ma. BomoHTapucTckas Tpaaulus Obljla B OPUTHHAIBHOM BapHUaHTE
m3noxkeHa @.Hunme B TOM KOHTEKCTE, YTO OH paccMarpuBajl BOJIIO Kak
UPPALMOHATIBHOE CTPEMIICHME K CaMOBBIPDAXEHUIO M pealu3aluyd CBOUX
BO3MOYKHOCTEM, B 3TOM U 3aKJIIOYEHA CyTh €r0 «BOJIM K BiacTW». HuimeancTso
CHENAJIO AaKUEHT Ha BOJIE, MHTYMIUU W KPUTHKE PALMOHAINA3MA, U BCE ITO
BOIUIOTUJIOCH B TaKO€ HampaBieHHe, Kak (uiocopusi KU3HH, OCHOBHBIE
IIPEACTABUTENIN KOTOPOK A.BeprcoH BB MOHITHE «KU3HEHHBIN ITOPBIB» U CHEIIAI
KIIIOUeBOM (POKYC HA HWHTYUTUBHOM IIOHUMAHUU JKU3HU B aJIbTEPHATUBY
MEXaHUCTUYECKH  paluoHaibHOMy; B.Jlunbreit  pa3paboTan  KOHUEHIUIO
nepexuBaHus U mo3Hanus. B Ty ke anoxy nosiBisieTcst purypa C.Kbepkeropa, ot
KOTOPOT0 MJET 3K3UCTCHIMAIINCTCKAs Tpaauuus. Bee 3Tu Tpaauuuy HaiayT CBOXO
penpe3eHTanuio B puiiocopuu XX Beka.

B TpeThelt rmaBe auccepranmy, IMEHYEMON «3anmaJgHbIi TPAAUIMOHAIU3M
XX Beka Kak CTpPOiiHasi JOKTPHHAJIbHAsi CHUCTEMa), aBTOPOM HCCIEIyeTcs
MIPUMOPANANBHBIN TpaguuuoHaAM3M P.I'eHOHa, KynpTypHBIM TpaguIHOHAINA3M
A KymapacBamu, wmetadpusuueckuii TpamuuuoHanusMm @ .Illyona, »snurapHbiii
TpaauimonanusM F0.9Bombl n ucnamckuit Tpaguuronanuism C.X.Hacpa.

@dyHIaMEHT  3amagHoro  TpaauuumoHaimu3dmMa XX  BeKa  COCTaBIsIET
pUMOpauaIbHbINA TpaauimoHanu3M Pene ['enona (1886-1951). Camo nonnmanue
TpaJuLUU JAETCS MBICIUTENEM B COOCTBEHHOM HWHTEpIIpETalluM, CBSI3aHHON C
NEPEHHUAIIM3MOM. MBICIIUTENb ONPEAEISIET, UTO TPAIAULNS «O3HAYAET IIPOCTO «TO,
4TO TEPeNaéTCcs» TEM WM UHBIM IyTeM» ), HO IIPH 5TOM OH JOIIOJIHSET, 9TO «BCE
VUCTUHHO TPaAULMOHHOE OIpPENEsAeTCd BMEIIATEIBCTBOM «HEYEIOBEUECKOTO»
AJIIEMEHTa» U UMEHHO 3TOT MOMEHT MMEET KJIIOYEBOE 3HAYEHHUE JJIs1 NMOHUMaHUs
dbeHomMeHa MpUMOPAUATILHON TPaauIliy, KOTopas, Kak yka3siBaeT Y./[UKCOH, ecTh
«MeTapu3uUecKas MCTUHA» . ABTOpP 0003HAYa€T, YTO B TPAAULUOHAIU3ME
['eHoHa mpUMOpaManbHas TpagulKs JOKAIU3Y€ETCsl HA BOCTOYHYIO M 3amnajanyro. U
oco00e MEeCTO CpeAu BOCTOYHBIX TpaauIuid il ['€HOHa 3aHUMaeT MMEHHO
UCIaMCKas TpPAaJWLHs, B CHIy €€ «IPOMEXYTOUHOIO TOJOXKEHUS» MEXKIY

% Tenon P. O0l1ee BBEIEHHE B U3yUEHHE MHIYCCKUX yueHuii. — Mocksa: benosospe, 2013. — C.78.

5 Dickson W.R. Rene Guenon and Traditionalism // Handbook of Islamic Sects and Movements. — Leiden: Brill,
2021. - P.589.
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Boctokom u 3amanom. CBsS3aHO 3TO € T€M, YTO BHYTPEHHSA COCTABJIAOIIAs €€
TpPaJUIUU SIBISETCS YHUCTO METAPU3NYECKOW, a BHEUIHSS — PEIUTHO3HOM, 4TO
COOTBETCTBYET, N0 ['€HOHY, 3amagHOM TpaaWLMM, KOTJAA-TO CYILIECTBOBABIICH B
dbopMe KaTOJMYECKOTO0 XPHUCTHAHCTBA, MOO COBpPEMEHHAs pENWrys Ha 3amaje
yTpaTuiia CBOKO POJIb U 3HAUEHUE B COLMATIbHOM JKU3HU. BOCTOUHBIE K€ Tpaauuuu
IPOYHO MHIOKPUHUPOBAHBI B cOlMyM. ['€HOH, Oyyund CTOPOHHHKOM COIMATIBLHOM
CTpaTu(UKALNY, TOAACPKUBACT MPHUHIIUII AaHTPOMOJIOTHYECKOTO0 HEPaBEHCTBA U
CUMTAET, YTO MHAMBHUABI HEPABHBI MEXAY COOOW MO COOCTBEHHOW NpPHPOAE H
MMEHHO JTO OTPUUAIOT 3allaJHble JTAUTAPUCTCKAE KOHILENIUHA, a MOTOMY
COLIMAJIbHOE  yCTPOWCTBO  COBPEMEHHOr0  3amajga 10  CBOEMY  OyXY
aHTUTpaguUUOHHO.  HplHemHwit  3amag  Ha3BaH UM «MaTEpUAIbHOMN
UMBWIM3ALMEI», KOTOpas CTPEMHUTCS YCTAaHOBUTH JOMHUHAIUIO COOCTBEHHOTO
MHPOBO33pPEHHUS, OCHOBHBIMU CBONCTBAaMHU KOTOPOM SBISIOTCS: NpeodiaraHue
MaTEepUANIbHBIX IEHHOCTEW HaJl AYXOBHBIMH, CIIUIEHTUYHOE MOHHUMAHUE MHpA U
MOJIOKEHHS YEJIOBEKAa B HEM, a TAKXKE CEKYyJSpU3allMs, NPUBEAIINE K KpallHEMY
WHIUBUyAIU3My U HCKaOKEHHOMY TMOHMMaHuWiO Boctoka B cuiy 4ero
COBpEMEHHas 3amajgHas [UBUJIM3alMsS HAaxXOJIUTCA B COCTOSHHUU TIIyOOKOTO
KYyJBTYpHOT'O KpU3HCa.

Tpagummonanucrckoe yuenne A.KymapacBamu (1877-1947) aBTop nmeHyer
KYJIbTYPHBIM TPAJUIMOHAIN3MOM B CHIIy TOTO, YTO OHO AKIIEHTUPYET OCHOBHOE
BHUMAHUE€ Ha TIOHUMAHUM W COXPAHCHUHM TPATULIUM 4Yepe3 TaKue SBJICHUS
KYJbTYpbl, KaK HMCKYCCTBO, pEJIMIrusi W cuMBoJiMKa. [lpuuem 310 cOnmxkaer
TpaguuuoHanu3M A.KymapacBaMu ¢ KyJIbTypHOU aHTpomonoruei. B cBoux
paboTax OH AaKTUBHO TPUMEHSI KOMIAPATUBUCTUKY JUIsl COIMOCTaBIICHUS
BOCTOYHBIX M 3amagHbiX KynbTyp. [logoOHO ['eHOHY, OH cuuTan, 4TO TpaguIus
BOIUJIOIIAET B ce0€ BEUHYIO UCTUHY, OJJHAKO MPOSIBISETCS OHA B MU(aX U PEIUTHH,
B HUCKyccTBe u cumBoiusMme. Hccnenosarens T.J[roOuMoBa yKa3bIBaeT, 4YTO
KoMnapaTuBucThka KymapacBaMu Kak pa3 Takd U HaIllpaBJIEHA HA COMOCTAaBJICHUU
Pa3IMYHBIX CHMMBOJIOB M JaJbHEHIIEN MX HHTENpPETalUH . A CHMBOJBI OTH OH
paccMaTpUBaeT UMEHHO B paMKax HMCKYCCTBa, YyCMaTpuBas HUX CBA3b C Mudamu,
penuruen pasznuuHbIXx HapoJoB Bocrtoka u 3ananga. bonee Toro, KymapacBamu
nucain: «CamMo MCKYCCTBO HE MOXET MMETh HUCTOPHM, KaK HE MOXKET HMETh €€
MeTaM3HKa; HCTOPHSI OTHOCUTCS K IMYHOCTSAM, a HE K IPHHIIUIIAM» .

W3 3Toro ciemnyert, 4To UCKYCCTBO caMO MO ce0e eCTh MPOsIBICHUE TPaJULIUH,
HO HEOOXO0IMMO 00pallaTh BHUMaHUE Ha CJIEIYIOIIUE aCIIEKThI:

1. CakpasibHBIN XapaKkTep UCKYCCTBA.

2. CUMBOJIMYECKU XapaKTep UCKYCCTBA.

% JTro6umosa T.B. «Beunas dunocopus» enunoi Tpaaumuy B cumBonax // Vox. ®unocodcekuii sxypaan. — 2018. —
Ne24. — C.15-38.
57 Kymapacsam A. Bocrok u 3anan. Penurns, mudosorus, cuMBonuka, uckycctBo. — Mocksa: Benosoase, 2018, —
C.20.
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3. Tpanchopmupyromas cuia UCKyCCTBa.

KymapacBamMu TOJKyeT MCKYCCTBO KaK NPOSBJICHUE TPAAULMU U YKa3bIBaCT
Ha €T0 JBOSIKMI XapakTep:

1. BHemHuid, 5K30TE€PUYECKUN, CBSI3aHHBIA C TEM ACTETUYECKUM
HAaCIIaXXJEHUEM, KOTOPOE OHO JIOCTABIIIET YEIOBEKY.

2. BHyTpeHHHH, 330TEpUUECKHI, 3aKIIOYAOMUNA B cede TpaaHIMOHHOE
3HaHWE W MeTapU3NYECKUE MCTUHBI, TMOCTHKEHHE KOTOPBIX JOCTYIHO JIHIIb
KOHKPETHBIM UHJIVBHUIYYMaM.

KommapatuBuctckuit  noaxon KymapacBamu otTimuaerca (¢GokycoM Ha
KyJIbTYypE, YTO BHUJHO M3 €ro 3aME€YaHhsi O TOM, YTO «IPOTHUBOMOCTABJIECHUE
Boctok-3anag  o3HauaeT CcKopee KyJbTYypHYIO, HEXEIUu reorpaguueckyio
IPOTHUBOIIOJOKHOCTh: 3TO MPOTUBONOCTABICHUE TPAJULMOHHOTO WJIH OOBIYHOTO
o0Opa3a JKU3HHU, COXpaHSOUIEr0 Ha BocToke, COBpEMEHHOMY U HEOOBIYHOMY
00pasy *KU3HH, HBIHE TOCIIOCTBYIOIIEMY Ha 3amame»’s.

Jpyrum KpynHBIM MOpeICTaBUTENEM TpaguluoHanu3Mma sBisercss Oputbod
Myon (1907-1998), ube yuyeHue aBTOpP ONpPENETWI, Kak MeTa(pU3nYeCKui
TpaaulMOHan3M. XOTs KPYIHBIN UccenoBaTenb TpaauiuonanuiMa M.CamkBuk
HA3BIBACT €r0 KOHIENIHIO «Cy(QUIACKUI TpaJUIHOHAIN3M» Y, aBTOp CUMTAET, 4TO
UMEHHO MeTa(U3nuecKuil TpaJAulMOHAIN3M Oojiee KOppeKTeH, nockonbky lllyon
(doKycupoBaJl CBO€ BHHMAHHME HMEHHO Ha TPAJULIMOHHOW MeTapu3UKe U ee
OCHOBHBIX TNOJNOXEHUAX. B Tpaguuunonanusme @.lllyoHa ueHTpasbHOE MECTO
3aHMMAeT TMOHATHE MeTa)U3UKU KaK YUCHHUS, OTPaXKaIOIIEero MPUPOIY BBICIIEH
PEATIbHOCTH U JIYXOBHOI'O MHpPA, MEPBONPUYMH M CYLIHOCTH TPAHCLUEHAECHTHOU
uctuHbl. I B 3TOM ee (yHIaMeHTalbHOE OTIW4YMe OT (Quiocopuu, KoTOpas
MIOHMMAETCS KaK palMOHANbHAs CIEKYJALMSA, OIEPUPYIOAsi MEHTAIbHBIMU
CXeMaMH C TIpeTeH3ued Ha yHuBepcanbHOCTh. g Illyona yHuBepcanbHbIM
XapakTepoM 00J1aJaeT TOJbKO MeTau3HKa, MOCKOJIbKY OHAa HCXOAUT W3 caMou
TpaJuLUU U OCOOBIM aKUEHT OH JIeJaeT Ha 330T€PHUUECKON CTOPOHE TPAAMIIMU.
®duinocod OTMEUaeT, YTO JOTMATUYECKOE YUEHUE MMEETCS B KaXJAOW PEJIUTUU U
MMEHHO 3TO SIBJISIETCSl ONPAHUYMBAIONIMM (PAKTOPOM, B TO BPEMs Kak 330TEpPHU3M
CHUMAeT 3Ty OrPaHUYEHHOCTh, TIIOCKOJbKY HMMEHHO OH 0OecreuynBaeT
TpaHCUEHIeHTHOE eauHCTBO penurud. @.Illyon paccmarpuBaer TpHU BaXKHBIX
KOHIIETITA!

1) Beunas ¢punocodus (philosophia perennis);

2) BeuHas MyapocTh (Sophia perennis);

3) Beunas penurus (religio perennis).

[Ipuuem IllyoH yka3piBaeT Ha TO, YTO BEYHAs MYAPOCTh MOXET OBITh
U3JI0’)KEHA B PEJIMTMO3HOM YYEHHMM CHCTeMaTH4ecku, moaooHo Bemanre. OpHako

58 Tam xe. C.96.
% Comxeuk M. Hamepexop coBpeMeHHOMY MHpY: TpamulMoHanm3M M TaiiHas WHTEIIEKTyalbHas McTOpHs XX
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U3JI0KEHNUE ATO HOCUT CAKpaJbHBIA XapakTep, a MOTOMY IE€PMEHEBTHKA TaKOTO
PEIUTHO3HOTO TEKCTa JIOCTAaTOYHO CJOXKHAa U TpeOyeT MpeaBapUTEIbHON
noarotoBku. Ho Bce ke IllyoH mombiTancs oOHapy>KUTh IMyTH CHUHTE3a W Ja€T
XapaKTEPUCTUKY caMoi MeTa(Hu3uKe, yKa3biBasi, 4TO OHA:

1) mpumopauanbpHa;

2) yHUBEpCallbHa;

3) caMocCTOATENbHA.

Cnenyer oTMETUTh, 4TO B TpaguiuoHanusme lllyoHa CHMBOJIM3M HMEET
3HAYEHUE KIIFOUEBOTO ACTIEKTa JYXOBHOTO MO3HAHUS, CIOCOOCTBYIOIIUN €MHEHUIO
C TPAHCIEHAEHTHON pPEATbHOCTBIO; TO €CTh CHUMBOJIBI — 3TO MOCT MEXKIYy MHPOM
MaTepualibHbIM U MUPOM NyXOBHBIM. Taxxke, kak ['enon u Kymapacsamu, @.1llyon
KPUTHKOBAJI 3amajHyl0 [UBUJIU3AIMIO0, YKa3biBas Ha €€ KPU3UCHOE COCTOSHUE,
Hayajo KOTOPOTO OH TaKXe€ BHUIUT B PEHECCAHCHOM MHPOBO33PCHUMU.
EnuHcTBeHHBIM myTeM BbIXOfa s 3anaga w3 kpusuca Illyon Buagut
BOCCTaHOBJICHUE TPAJAUIINK, TOTOMY OH Oa3MpyeTcsi B 3TOM Ha pa3pabOoTaHHOU UM
KOHIICTIIMY TPAHCLIEHICHTHOTO €MHCTBA PEIIUTUH.

TpaauuoHanu3M Kak JOKTPUHAJIbHAS CHUCTEMa HMEET CBOU JIOCTAaTOYHO
KPUTHUYECKUE HAMNPABJICHUS U JaXX€ HCKAXEHUS, U MPUMEPOM STOMY CIIY>KUT
ANMUTApHBIN  TpaguuuoHanusMm IOmmyca OBonbl (1896-1974), koTophlil, 1O
3ameuannio  M.CompKBUKa, TIPEACTABISIET COOOM  MOJIUTHYECKYIO  BEPCHIO
tpaguimonanuzma®. B penpesentanuu F0.DBoJbI TpaguiMs MPUOOPETAET SPKO
BBIPQXXEHHBIA TOJIUTUUYECKUNA OKpacC, YTO BBI3BIBAJIO MPOTUBOPEUMBYIO PEAKIIUIO
yXK€E€ y €ro COBPEMEHHUKOB, a MOCIEIYIOIINE TPAAUIIMOHAINCTHI OABEPTAINA €r0
KPUTHKE. DBOJIA HE OTKJIOHSSACH OT 3AJIOAKEHHOTO | ' €HOHOM MOHUMaHHUS TPaaulnu,
IIPU3HAET €€ CAKPAJIbHOCTh U BBITCKAIOIIUN U3 HEEC YHUBEPCAIbHBIN, COLUAIBHBIN
Y UHJAUBUIYATbHBIN TOPSOK. DBOJIA MOKA3bIBAET, YTO CYIIECTBOBABIIHMI BeKaMU
COIMAJILHBIN MOPAJIOK, UepapXusi, YKIaJ KU3HU HE CJIEAyeT MEHSTh, OH JIOJKEH
HaXOAUThCA B CTAaTUYHOM COCTOSAHMHU. Bceskoe u3MeHeHue i1 DBOJIBI €CTh
AHTUTPAJIUIIUOHHOE SIBJICHUE, KOTOPOE HEOOXOIMMO TMOJaBiATh. Ecim yueHue
I'enona, Kymapacsamu u Illlyona koHUEHTpUpyeTCsi 0oJiee Ha TyXOBHOM KpU3HUCE
COBPEMEHHOM IMBUJIU3AIMK, TO DBOJia TpaHCPOPMHUPYET ATO B MOJUTUUYECKHUI
KpU3HUC, CUMTasl, YTO UMEHHO YTpaTa TPaIUIIMOHHOIO YKJaJa UHAUBUIYAIbHON U
COI[MAJIbHOM  KW3HU, CYIIECTBOBaBIIAs JOCEIE, €CTh MPUYMHA MHOTHUX
MOJIUTUYECKHX KaTtacTpod. B TpamuimoHHoM o0O0mIeCTBE, MO MHEHHUIO IBOJIbI,
BBICIIIEE TOJUTUYECKOE TMpeTHA3HAYCHUE MPUHAJICKATO TyXOBHOM DJIMTE Kak
XpaHUTEIbHULIE Tpaguluu. JIyXOBHOW »diuTe Ha pAOy C COXpaHEHUEM U
JanbHEHIIeH mepeaadeil TpaJauiiK, 0OCCIICUCHUIO TPATUIIMOHHOTO COIUAIBLHOTO
nopsiika, IBOJIa MPEAMUCHIBAET POJIh BBICIIETO Hjeana, o0pasia s WHIUBUIIOB.
[Ipuyem 3aki0YagIOCh 3TO B TOM, YTO JIyXOBHas »JJIMTa JOJDKHA ObLIa

0 Comxsux M. Hamepekop cospeMeHHOMY Mupy: TpamunuoHanm3M M TaiiHas MHTEJUIEKTyanbHas HCTOpHs XX
Beka. — Mocka: HoBoe muteparypHoe o6o3penue, 2013. — C.11.
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CHUHTE3UpPOBaTh B ce0€ TPAAUIIMOHHOE 3HAHUE, JYXOBHOCTh U MOpajb, ITyOOKYyIO
NPEeJaHHOCTh MM, YeM O0ECIeunBajgoch Obl pa3BUTHE COIIMyMa B TPATUIIMOHHOM
BeKkTOpe. BoCTOK ecThb mjie DBOJBI METANOJUTHUYECKUNA pecypc sl KPUTHKHU
3anaHON UMBWIM3AIMK KaK YTpaTUBIIEH CBOM JYXOBHBIE KOpHH, TO OHUIIb —
TPagulHIO, 8, COOTBETCTBEHHO, 1 HOPMAJIbHBIM BEKTOpP CBOETO pa3BuTus. [uanor
KyJabTyp BocToka u 3amana B NpUHLMIIE CTAHOBUTCS HEBO3MOXHBIM JIJII DBOJIBI,
TaKk Kak BOCTOK B €ro NmoHMMaHHHM €CTh HE NPOCTO KPUTUYECKOE 3EPKaAI0 I
3anaja, a METarnoJIUTUYECKU pecypc. TeM caMbIM 3JIUTApHBINA TPaJIULMOHAIN3M
FO.OBonbl e€cTh MO CyTH CBOEH OTKIOHEHHWE OT YYEHUs TpaJuLMOHAINA3MA,
MOCKOJIbKY Takue KitoueBble Purypsl, kak ['enon, Kymapacsamu, lllyon u npyrue
HE 3aHUMAJIMCh TOJIMTUYECKOM JAESITENBHOCTBIO B LIEJIOM, @ M paccMaTpUBau
TPaJMIMOHATIM3M B KOHTEKCTE JYXOBHOT'O BO3POXKACHHUS U COBEPIICHCTBOBAHMS
4esI0BeKa U 00IIeCTBa B TOCTHKEHUU UM 00KECTBEHHOU HCTUHBI.

Hoxtop Ceun Xocceiin Hacp (poxn. B 1933r.) cdopmupoBas uciamMcKui
TPaJAMLIMOHATIU3M U SIBIISIETCA E€JUHCTBEHHBIM KPYIHBIM TPAJIULHUOHATUCTOM,
KOTOPBIN >)KMB M B HallW JHH, paboTaeT B YHuBepcutetTe /[xopmxa BammHrrona,
CIIA. C.X.Hacp B nyxe TpaauimoHain3Ma ['eHOHa U NIepeHHUAIN3Ma CUUTAN, YTO
CYILIECTBYIOT YHHMBEPCAJIbHbIE METa(PU3NYECKUE NPUHIIUIBI, BEYHAs HCTUHA,
IPUCYTCTBYIOIIAA B TPAAULUAX KyIbTyp Kak BocToka, Tak m 3amana®. B cBomx
paborax Hacp ummenyer 3ty uctuny «Coduel» WM HenpexoIsdied, BEeYHOU
MyApPOCTBIO, KOTOpass B PpAa3JIM4YHBIX KyJbTypax ONpEIEseTcs MO-pa3HOMY,
HaIpyMep, CAHATAHA IXapMa B UHAyHM3ME WM al-XHKMa al-Xaluaa B ucramed?,
Onnako Hacp cTtpemutcs, B OTAMYHME OT APYTUX KPYMHBIX TPAAUIMOHAIUCTOB, HE
BIIACTb B CHHKPETH3M M COXPaHATh KOHKPETHYIO, HENPOTUBOPEUYHUBYIO JIOTHKY
cBOEU MeToaosiornd. Ho BaXKHO OTMETUTH, YTO, HAIPUMEDP, B OTiiMuue OoT ['eHOHa,
OH cyuTaeT (QUIOCOpUI0 YaCThIO TpaauLMH, (OPMON penpe3eHTauuu BEYHOU
uctuHbl. Hacp cumraer Henb3s aOCOMIOTH3UpPOBATH €€, Ja U Jpyrue (Qopmbl
TpaJuLUU, TOCKOJbKY KaXJas U3 HUX B COOCTBEHHOM KOHTEKCTE KaKeTcs
a0COJIIOTHOM, HO TaKOBOH HeE sABJMCTCS, nOO adcomroTeH aumb bor. OTcroma um
BBIBOJAUTCS  BaXKHBII  METONOJOTMYECKUHA MPUHUUII —  OTHOCHUTEIBHOCTH
abCOJIIOTHOTO.

C.X.Hacp B nyxe TpaguuuoHaIM3Ma KPUTHUKYET 3arajHy0 [UBHIN3ALMIO 32
yTpaTy HOyXOBHBIX IIEHHOCTEH W MPUMAT MEXaHUKO-MaTEePUATUCTUUYECKOTO
MOJAX0/1a K MOHUMAaHUIO MPUPOAbl U MUpa B LejaoM. [IpuuemM MHTEpecHO TO, YTO
COBpeMeHHas uBUiIu3anus 3amnaja st Hacpa ectb npomeTeeBckasi IUBUIIM3ALINS,
BOCCTaBIlIasi MPOTUB TBOpIA W MbITalOIIAsACS MEPEeHsATh ero poyib Ha cedg. Hacp
CUMTAET, YTO Ta WJIM MHAsl PEJIUTUS €CTh MPOSIBIICHUE YHUBEPCATILHOW UCTUHBI U B
SIpe CBOEM JIt00asi peIUrusi COACPKUT UMEHHO 3Ty UCTUHY. OTHaKO COXpaHUIACh
OHAa cerojHs HMMEHHO Ha BocToke, rae ocoboe MecTo 3aHUMaeT HCIaM H

61 Nasr S.H. Knowledge and the Sacred.— Edinburgh: Edinburgh University Press, 1981. — P.68.
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MycyibMaHcKas uuBuWiam3anus. (OOocHoBanue »dToro Hacp ykaseiBas, dTO
WCIaMCKasi TPAAUIUS 3aHMMAET CPEAMHHOE TOJIOKEHHE MEXITy BOCTOYHBIMH W
3amaiHBIMA TPATUIIASIMHA, ©O0 OHA BOMpaeTCs B ce0s KaK TEOJIOTMYECKHUE, TaK U
MeTau3nIeCcKre acTeKThl, TO €CTh, 10 CYTH — dK30TepuUeckue (rmapuar, GuKx) u
a3oTepudeckue (cypusm). Ilpmaem Hacp pomonmHseT, YTO B  YCIOBHSX
MYCYJIBMAaHCKOW KyJIbTYPbl TAPMOHHYHO Pa3BUBAIMCH CBETCKAsl HAyKa M JTyXOBHBIC
YYCHHS, 1 OCHOBY 3TOTO COCTaBJIsUIa MMEHHO WCIaMCKasl TPAIUIUs, HO TaKXe OH
YKa3bIBaCT HA TO, YTO TPAJUINS B WCIIaME UMeNa HE TOIHKO TEOJIOTHYECKUH, HO U
gunocodckuii xapakrep (Ppanbcada-xuxma)es,

CyuiecTBeHHBIM 00pa3oM oTiu4aeT ydeHue Hacpa spko BbIpakeHHbIE
aHTPOJIOTUYECKUE TEHJCHIIMH, a TakKe TO, YTO OH HE CUYUTAET, YTO JOCTYyH K
TPAJAUIIMN UMEETCS TOJIBKO Y MHTEIUICKTYIbHOW WJIA JTyXOBHOW SJTUTHI, KaXIbINA
MOKET OBITh TIOCBSIICH B TPAIMIINIO ITOCIE HEOOXOAMMOU TYXOBHOM MOATOTOBKH.
N o510 BHIZHO Ha TpuUMepe KOHTEHT-aHalu3a padoT PACCMOTPEHHBIX
TPAJAUIIMOHAIUCTOB HAa OCHOBE COIOCTABJICHHS YMHOTPEOJIEHUS WMH TaKHUX
MTOHSATHUH, KaK «IJIATA» U KHEPAPXHS.

Puc.2. CpaBHeHue pe3y/ibTaTOB KOHTEHT-aHAJIH3A
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P.I'eHoH A KymapacBamH @.IIyon 10.32Boma C.X.Hacp

B Omura M Hepapxua

Ncmamcknii tpamnmmonanusMm C.X.Hacpa, 3mkasce Ha NpUMOpAMAIBbHOM
TpaguunoHaimu3dma P.I'eHoHa u 330TepuueckoM TpaguiuoHamsme O.Illyona,
pa3pabatbiBaeT HanOoJiee HEMPOTUBOPEUUBYIO U JIOTUYECKH MOCIEA0BATEIbHYIO
KOHILIENIMIO, CIVIa)KMBasi MHOTHME  «OCTpPbIE  YIJIbD», KOTOPBIE OCTaBWJIN
IIPEAIIECTBEHHUKN. B TO ke Bpems aBTOp NpEACTaBUI CPAaBHUTEIBHBIN aHAIU3
MBICJIUTENIEH, PACCMOTPEHHBIX B ATOM TJIaBe, CICIYIONUM 00pa3oM:

83 Nasr S.H. Knowledge and the Sacred.— Edinburgh: Edinburgh University Press, 1981. — P.67.
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Taba.1.

CpaBHeHHe B3IJIfA/I0B OCHOBHBIX
npeacTaBuTesIed TPAAUIHOHAIN3MA

AcnekT P.I'enon A.Kymapacpa | ®@.lllyon F0.9Boaa C.X.Hacp
MH
KaroueBas IIpumopmnans | UckycctBo u | Meradmsmdaeck | DmuTapusm CoxpaHeHne
uaest Has TpaAULKA | CUMBOJBI Kak | Wi KaK Tpaiuuuu U
BBIpaKEHUE YHHUBEpPCAINU3M, | MOJIUTUYECKOE | €€ 3alluTa OT
JIyXOBHOH TPAaHCLCHICHTH | IPOSIBICHUE 3aI1aiHOro
HCTHHBI u| oe €AMHCTBO | TPaluLMH CeKyJIsIpru3Ma
TpaauLuu penuruit
OTtHomenne K | Peskas Kputuka xak | Kputuka ¢ | Pe3kas Kputnka
COBPEMEHHOCTH | KPUTUKAa  Kak | yTpara aKLIEHTOM  Ha | KpUTHKa C | cexynspu3Ma
ynazaka CHUMBOJINYECKO | BO3Bpar K | aneuiuuii K | u
TpaguLun IO MBIIIJICHUS. | CAKPAJIBHOMY IYXOBHBIM MaTepHaAIN3M
KacTam a
OTtHomienue K | Bee Tpaguuuu Penurun kak | Tpamuius 6e3 | Mcnam Kak
peJuruu MOJTUHHBIE Boctoka kak | myTh K | pelluruu YHUBEpcalbHa
penurun — | popma TPaHCLCHICHTH g Tpamuuus,
(hOpMBI  OIHO | BBIpAKEHUS omy Lentpy JIAajnor c
WCTHHBI Enunoro JIPYTUMHU
TpaguLHAMU
DopMbI [Mpumopauans | Kynetypseiit | Meradusuueck | DnuTapHBIA Hcnamckuit
TPAAMUIUOHAIM | HBIH TPagULMOHANN | UH TPagULUOHAN | TPaIUIMOHAT
3Ma TPaJULUOHAIH | 3M TPaJULUOHAIN3 | U3M U3M
3M M
OtHomenne K | XpaHUTENb HcTounnk Hocurens Hcrounux Ucrounuk
BocToky TpaguIuu CHUMBOJIUKH JyXOBHOTO TPaJUIIMOHHO | CaKpaJIbHOM
MyTH ro yKiazaa HayK{
OtHomenne K | MarepuanbHast | YTpatuBmmii | CexkymnsipHas YrpatuBmuii | YTpaTuBmIuUil
3anany LIUBUIA3ALHA TPaZuLUOHHY | LMBUJIM3ALMS TPaJULMOHHBI | CBSI3b MEXKIY
10 KYJIBTYpY 1 OPSIOK HayKoH u
BEpoi
YerBeprass rnaBa Jauccepranuu, o3ariaBieHHas «Poab M MecTo
TpaguuuoHajaudMa B pa3Burud  HoBoro VY30ekucraHa», TMOCBAIICHA
PACKPBITUIO  APEBHEBOCTOYHBIX  IMApaJurM TpaJullMOHAIM3Ma B  pakKypce
dbopMUpPOBaHUS OCHOBHBIX TEHJCHIMM Y30€KCKOM JIYXOBHOW  DBOJIOINH,

MpeJIOMJICHUST TPAAUIUi apabo-MyCyJIbMaHCKOM KyJbTypbl B 3moxy llepBoro u
Broporo Peneccanca, a Takxe uccieqoBaHUIO CUHTE3a TpeThero PeHeccanca u
TpaJWIIMOHAIN3Ma B COBPEMEHHOM JyXOBHOM mporpecce HoBoro Y3b6ekucrana.
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ABTOpPOM paccMmaTpuBaeTCsi KakuM 0Opa3oM JIPEBHEBOCTOYHbBIE MAPaTUTMbl
TpaJUIIMOHATIN3MA TIPOSIBIAIOTCS B paKypce (GopMUpOBaHUS OCHOBHBIX TE€HACHIIUN
y30€KCKOM TyXOBHOHM 3BOJIOLMH, IPUMEPOM YEMY CIYy’KaT TaKue TPaJuLUH, Kak
3opoactpusM u OyamusMm. Mccnenoatens C.PaxumMoB oTmedaer, 4to cama ABecrta
UMeJla Cpeau MOCIEeN0BaTENeH 30p0acTpu3Ma JABE UIOCTACH — 3K30TEPUUECKYIO U
»30Tepuueckyro®. JIs mepBOro B KayecTBE IPHUMEPA OH YKAa3hIBACT IIUKIM3M B
uctopuocopuu  3opoactpuzma. Jpyrum  mpuMepoM  MOXKET  CIY>KUTh
3opoactpuiickas Tpuaga. Kpome 3Toro, ABecta peryaupoBajla U CEMEHUHBIC
oTHOmeHMs, Ha uTo ykaseiBaeT K.Cammosa®®. Wccnemosarens P.O30x60eB
OTMEYaeT COOCTBEHHOE IIPEICTABICHUE O CIPABEIJIMBOCTH B 30p0acTpus3Me,
KOTOPOE  CXONWTCA CO  B3MISAaMM  aHTHYHBIX  MbicauTenei®.  Taxxke,
AK30TEPUYECKYIO CTOPOHY 30pOACTPUMCKON TpaaulMk OTpa)kaeT COOCTBEHHBIN
«KOJIeKC YUCTOTh». KpaiiHe BakHOE BHUMAHUE B 30pOAaCTPU3ME YIEISUIOCh TPYY,
MOCKOJIBKY UMEHHO M3 HEr0 BBITEKAEeT 0JIaromnoiyuyre 4esnoBeka. BakHO OTMETHUTD,
4TO B Y30E€KCKOH KyJbType TPy SBISETCA Ba)KHOM COCTaBIISIIOLIECH JKU3HU
KQKJIOTO 4YeJIOBeKa M BO3BEIECH B PaHr aKCHOJOTMYECKOM ueHHocTH. M 370,
HalpuMep, HalUIo CBOE OTpakeHue B (uiuocodpckoM Hacienuu LleHTpanbHOU
A3umu, a KOHKpeTHO — BO B3rsigax Bowusza Kommduii, koTopblii cuurtan, 4To
TPYIOII00UE OTPaXKaeT COBEPUIEHCTBO M CAMOIIO3HAHHKE YeoBeKa®’,

D30Tepuueckas CTOpPOHA 30poacTpu3Ma, Ooyiee HU3BECTHAs, KaK YUYCHHE
«AnpMm-3 Xmaym» (Ilm-e Khshnoom), packpeiBaeTcss mpu MPUIOKEHUH 3TOTO
y4eHHMs K W3YYEHHI0O M MHTEPIPETALUH aBECTHICKUX TEeKCTOB®
CUMBOJIM3MOM IPOHU3aH 30pOacTPU3M Ha MPUMEPE TOro, 4To AHrpo-MaliHblO U
Crnienta-MaiiHplo, OTpa)karoT HE TOJBKO pa3pyllieHue U 0y1aro, HO KOCMUYECKHE
CWJIBI, HAXOIAIIMECs B MpoIlecce IEpMaHEHTHOU OOphObI. [ TaBHBIM IIEHTPOM 3TOM
O0OpbOBI OKa3bIBAETCS CaM YEJIOBEK, & MOTOMY U HEOOXOAUMO JOCTUKEHUE UM
JyXOBHOIO TMPOCBETIEHHS. TakkKe 330TepUyecKas CTOPOHA 30pOACTPHUICKOMN
TpaauLUNA TaKXe MPOsBIseTcs B 3cTeTuke. [.MaxmynoBa yKa3bIBaeT, UTO «TaM,
rae Hapymaercs 3akoH enuHcTBa IlpekpacHoro u [loOpa, HaumHaeTcs Mup
paspynienus, 31a u be300pasua»®®, uro orpaxkaer 330TepUUECKUE ACTIEKTH OOPHOBI
CBETa U ThMbI, KOTOpPBIE MPOCIEKUBAIOTCS BO BCEX ACHEKTaX 30pOACTPUKCKOTO
yueHus. B pamkax paccMOTpeHus: 330TEPUUECKON CTOPOHBI 30p0aCTPU3Ma, TAKKE
clieyeT oOpaTUTh BHUMaHUE Ha 3aKOH Auwia, KOTOPBIA OTpa)xxaeT KOCMHYECKUN

. I'my6oxum

64 Paxumos C.X. ®unocodcko-3cTeTHIECKUE HAEN 30pOacTpU3Ma: JKce. . JOKT.puioc.H. — Jymante, 2007. — C.16.
8 Camnosa K.Y. IMapagurma 5K3MCTEHIMAILHOTO OMBITA CEMbU Kak (PAKTOp KOMIAPATUBHCTCKOTO aHAIM3a Ha
Bocroke u 3anane: aucc...1okt.guioc.H. (DSc). — Tamkent, 2022. — C.31-32.

% (QOzodboyev R.R. G‘arb va Sharq olimlarining adolat hagidagi qarashlarining ijtimoiy, falsafiy tahlili //
Fundamental tadgigotlar jurnali. — 2023. — Ne9. — B.23.

67 Xycaiin Bousu Kommdis. ®yTyBBaTHOMaN CyITOHHA. AXJIOKH MyXcuHA. Puconan Xoramus. — Jlyman6e: Amuo,
1991. — C.99.

8 Living Zoroastrianism. Urban Parsis Speak About Their Religion. — London and New York: Routledge, 2006. —
P.239.

8 Maxmynosa I'. Dcretnueckue unen 3opoactpusma. — Tamkent: Noshir, 2012. — C.17.
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NOPSJIOK U TAPMOHMIO, HO TaKXK€ 3TO U MOPAJIbHBIA MPUHIUI, 3aKIIOYAOIINNCS B
TOM, YTO JOJITOM YEJIOBEKA SIBJISIETCS MOIAEPKUBATH ITOT KOCMUYECKHIA TOPSJIOK,
1abkbl CIIOCOOCTBOBATH COXPAHEHUIO OJ1ara, HCXOIAIIETo OT AXypaMasbl’ .,

Eme ogHoM KpynmHOM BOCTOYHOM TPAAUIIMEN, OKA3aBIIEH BaXKHOE BIMSHUE HA
HBOJIIOIUIO Y30EKCKOM JTYXOBHOCTH, CTaJl Oy AW3M, SIBJSBLIMICS B CBOE BpeMs
rocynapcreeHHon penuruerd Kymanckon wumnepun. B pacnpoctpaHeHnu
Oynauzma Ha Tteppuropuu LleHTpanbHOM A3MM W JAPYTHX PETHOHOB ChIrpal
KIIFOUEBYIO poJib Benukuii meaKoBbIil MyTh, KOO OH MPEACTABIISII COO0M HE TOIBKO
yTh TOPrOBOr0 OOMEHA, Yepe3 HEro OCYHIECTBIISUICS KPOCC-KYJIbTYpPHBIM OOMEH,
B3aMMOIIPOHUKHOBEHUE PA3JIUYHBIX BOCTOYHBIX M 3amaigHbIX Tpaaunuil. [lpuns B
pernoH lLlentpanbHoil A3nn, Oyaan3M NEpEruieTaeTcsa C KyJbTYpPOH TIOPKCKHX
HapojoB. FO.Pepux ykasbIBaeT Ha TO, UTO OYJIUNCKUE TEKCThl OBLIN MEPEBEACHBI
Ha MECTHBIE JUTEpaTypHbIC SA3bIKHU, J1a U B 1IEJIOM OLIyLIaeTcs BIUSHUE Oyau3Ma
Ha UCKYCCTBO M apXHUTEKTypy pernoHa’. Ceroans Ha TEpPUTOPHH COBPEMEHHOTO
V30ekucTaHa CyIIECTBYIOT MHOTOUYHCIECHHBIE ApXUTEKTYPHbIE MaMSITHUKU
Oynau3mMa — Xpambl M MoOHAcTbipu. IIposBuiock BaMsHUE Oynau3mMa M Ha
CKYJBNOTYpPY U kuBONHUCH. [Ipuyem, Oosee BCero 3To BIMSAHUE COCPENOTOUMUIIOCH HA
TeppuTOpUK coBpeMeHHoro Tepmesa’®. Bymuuiickas Tpaauius oOKaszaga CBOE
KYJbTYPHOE BJIMSHUE Ha JAPYTYIO TPAJULHUIO, KOTOPas BOSHUKHET MHOIO ITO35KE —
cypuszm. O0e Tpaauuuu MPU3bIBAIOT K JYXOBHOMY COBEPIIECHCTBOBAHUIO HA IyTH
nocTxkeHust IcTuHbl ¢ akiieHToM Ha MucTulu3M. [Ipuyem cydusm Ha 3TOM IyTH
TpeOyeT OT MHAMBHIyyMa TEPHEHHUS — caldp, U4TO SBISETCS OJHON M3 KIIFOUEBBIX
KaTteropuil yuenusi cyduen. Bynausm ke ycTpemiisieT yejoBeKka K MPeooICHHI0
«aBUIbS» - OJTHY U3 OCHOBHBIX «OMpPaueHU» (KJIeIia) Wik «OKOB» (camilo/KaHa),
NPUBS3BIBAIOIIMX ~ WHAMBUIOB K  SMIHMPUYECKOMY  CYIIECTBOBAaHUIO U
MPENSATCTBYIOUUX €ro JyXOBHOMY MPOTPECCY U JOCTUKEHUIO OCBOOOXKIACHUS OT
cancape»’>. JIs TIPEONOJNEHUs aBUABM OT 4YEJIOBEKa HEOOXOIUMO OBJIAJIEThH
COBEPILEHCTBOM TepreHus (kuanth)’*. Bonee Toro, Teprnenue (KIAHTH) €CTh OHO
U3 «MapaMuT» Hapsay €O CTOMKOCTBbIO (BUPBS), MpUYEM CY(QHU3M BBIIBUTaeT
cxoxue TpeOOBaHUs Ha MyTH MocTkeHus Amnaxa. Ho nns storo obe Tpaauuuu
CUMTAIOT HEOOXOAUMBIM OCBOOOXKIEHHE OT CTPACTEW, MPUBSI3aHHOCTEH, MUPCKUX
3a00T, OO OHM SIBJSIOTCS MPENSATCTBUSAMHU Ha IMYTH IYXOBHOI'O MPOCBETIICHUS,
IIPOILE TOBOPSI — ACKETU3M.

Paszgutne KkynbTypel Ha TeppuTopun LleHTpambHONW A3uMM B LEJIOM, H
VY30ekucrana, B 4aCTHOCTH, HENOCPEICTBEHHO cBsizaHO ¢ IlepBbiM u BTopbiM

0 Boyce M. Zoroastrians. Their Religious Beliefs and Practices. — London, Boston and Henley: Routledge & Kegan
Paul, 1979. — P.133.

"l Pepux [O.H. Tuber u Llenrpansnas Asus. — Camapa: M3a-i nom «Aramy», 1999. — C.22.

2 Xax6epnues K., Haxvunmuaosa H. Pacripoctpanenne Oyanusma B Y3oekuctane // Builders of the future. — 2022,
—Vol.2.— No.2. - C.299.

8 dunocodus 6ymru3Ma; SHIUKIONeUs. — Mocksa: Bocrounas nureparypa, 2011. — C.81.

™ Tam xe. C.164.
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PeneccancoM, rae mnposiBiseTcd AanbHeWias TpaHchopMalus TpajaulMM Kak
takoBoil. [lpesunment PecmyOmuku VY3b6ekuctan ILI.Mup3uéeB ormeuaer, 4TO
Peneccanc wnm Bo3poxkieHue €CcTh NEepuoj BBICOKOTO MOABEMA M Iporpecca,
KOTOPBIN JaH JIMIIb HEKOTOPBIM Hapoaam >,

[Ipuxonx wucaaMCKOM TpaJaWIMd W3MEHWJI BEKTOpP Y30E€KCKOM JTyXOBHOM
ABOJIIOLINH, IPUYEM TPAHCISIIUSA TPAIULIHUH OCYLIECTBIIIACH HA OCHOBE IIEPEBOIOB
AHTUYHOTO Haclieusl Ha apaOCKUW U MEepCUNICKUN a3bIkd. Mcrmamckast Tpaauius
co3fiana OJaronpusiTHbIE YCJIOBHUSL [Jii TAPMOHUM HAy4YHOTO WU PEIUTHO3HOTO
3HaHUsA, YTO, B CBOKO OUEPE/b, NOBIUSIO HA MPEIOMIECHUE AHTUYHON TPAJIHUIINU B
Tpaguuuio LleHTpansHoit A3um Toro mepuona. Iloromy TO M HE 3ps KpyIHbIE
TPAJAUIIMOHATIUCTHI JIeJaId TaKOW OOJIBIION aKIEHT Ha UCIAMCKOW TpaJMIIMH, KaK
3aHUMAIOIIEH MPOMEKYTOUHOE MOJOXKEeHHE Mexay Bocrokom u 3amagom, mOO
JEUCTBUTEIBHO, OHA CTaja MOCTOM MEXIy IUBWIM3anuaMu. Ha 3To Takke 0cobo
ykasbiBaroT XK. Anraes u JK.Mman6aepa’®.

DK30Tepu3M H  330TEPU3M  HUCJIaMa JIOCTUTAa€T BBICOKOM  CTENEHU
B3aMOTapMOHHUH, a TOTOMY M CTAHOBUTCS CHJIBHOM albTEPHATUBHOM 3aIlaIHOU
Tpaauiuu. M ¢ mo3uuum KMCIIaMCKOro 3K30TEPU3Ma B PAKYypPCE TPAAULMOHAIN3MA
MMEIOTCS T€ YEPThl TPAAULMOHHOM KYJIBTYPbI, KOTOPHIE COBEPIIEHHO YTPAYCHBI
3anagoMm, a UMEHHO:

1. OcHOBaHHOCTBH PK30TEpPU3MaA HA I30TEPU3ME.

2. YCTOMYMBOCTh TPAAULIMM KaK MOCTOSHHOM KOHCTAHTBI, €€ TapMOHUYHOE
MIPOHUKHOBEHUE BO BCE Cephl )KU3HHU.

3. Slpko BbIpakeHHass W ACUCTBUTENbHAS COLUAIBHO-PETYJISITUBHASL POJIb
TPaaULINH.

4. IlposiBieHHE JIyXOBHBIX AaCHEKTOB TPaJAWIMM B PpEaJbHON JKHU3HHU,
KOHKPETHOE CJIEAOBAHUE MPEANUCAHUIO U ITYTH TPAAUIUH.

AHTHYHas TpaaulMs HalUla CBOKO TpaHchopMalMio B pamkax apado-
MYyCYJIbMaHCKOW KYJBTYpbl, HO 3JIeCh XK€ Ha ee¢ 0aze Obuia chHOpPMHUPOBAHO
COOCTBEHHOE, KOMIUIEKCHOE MHUPOBO33PEHUE, KOTOPOE TapMOHU3UPOBAIO C
HayKoH, ¢unocodueid U KyJIbTypHbIM pa3BuTueM LleHTpanbHOU A3uu B 1LEJIOM,
YTO BHJHO Ha mpuMmepe (PUIOCOPCKUX CHUCTEM TaKUX BCEMUPHO H3BECTHBIX
MbIcTuTeNeH-yueHbiX, kak dapabu, N0 Cuno, bepynu u ap. Ocoboe MecTo
3aHUMAeT Cy(Qu3M, KOTOPBIA OKa3ajd TiayOOKOoe BIMSHHE Ha KyJIbTYPHYIO
UJEHTUYHOCTh W TPOSIBISETCS ITO BIUSHUE M B COBPEMEHHOM Y30EKHCTaHE.
Cyduiickas Tpaauius sBISIETCS MEXKKYJIbTYpHbIM (peHOMeHOM. UM ceromnst 3to
KpallHE aKTyaJlbHO B paMKax HWHTErpaluyd TIOPKCKUX HaponaoB. lIpesmaeHt
Pecriy6mmuku Y36ekuctan I11.M.Mup3uées, BricTynas Ha 3aceganun CoBera riaB
rocynapcts Opranu3anuil TIOPKCKHX TOCYJAapCTB, MPOLMTHUPOBAT OJHOIO W3

S Mupauées III.M. Suru V36exucron Ctpateruscu. — Toukent: Y36exucron, 2021. — B.5.
6 Antaes XK.A., Uman6aesa JK.M. Jluanor Boctoka u 3anana B apa6o-MycyibMaHCKOH KynbType // On-Dapadu. —
2021. — Ne4(76). — C.32, 36.
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OCHOBATEJEN IPEBHETO TIOPKCKOro rocyaapctsa bunra Xakana: «Bo3poaucek, moun
TIOPKCKUI HApOJI, MO3Hall ce0s, YTOOBI BO3BBICUTLCS BHOBB!»''.

CydusMm co3maer AyXOBHYIO OCHOBY JJIsi MEXKYJbTYpPHOTO JHaliora U
WHTErpallii, a MpoodJeMy MEXKYJIbTYPHOH KOMMYHUKAIIMM PEIIAET, IO MHEHHUIO
aBTOPA, S3bIK, IPUYEM HOCSIINI YCPEIHEHHBIN XapaKTep, HA UTO TAKKE OTAEIbHOE
BHUMaHKe 00paIaeT oTedecTBeHHbi punocod b.Kapumos'®.

Ilepuon Broporo PeHeccanca cranm 3IOXOM AKTUBHOTO  Pa3BUTHUS
COLIMOKYJBTYPHOH W Hay4YHO-(QUIOCO(PCKON >KU3HM PEruoHa, 4Yemy TJIaBHbIM
oOpa3zoM crnocoOcTBOBana AesiteabHOCTh AMupa Temypa. Ilpuuem, mposiBUIIOCH
TO TaKXK€ U B KOHTEKCTE KPOCC-KYJBTYPHBIX CBsI3e€d, UYTO CIIOCOOCTBOBAJIO
B3aMMOOOMEHY MexAy Kyibrypamu Boctoka wu 3amaga. B KoHTekcTe
HK30TEPUYECKOTO TMPEJOMJIEHUSI TPaJMLMK TO, YTO OBUT ULEHTPAJIM30BaH U
YHOPSAJOYEH MEXaHU3M YIPaBJICHUS TOCYIapCTBOM. SIpue BCEro 3TO OTPaKEHO
UMEHHO B «YioxeHusax Temypa», Ie OH XapakTEpU3yeT BECh MEXaHU3M
rOCyJapCTBEHHOI'O YIMpAaBJICHUS U 12 COCIIOBUM, MPUYEM NEPBBIMU OH HA3BIBAECT
CEMUI0B, YIEMOB, INEHXOB M YYEHBIX' . D30TEPUYECKH K€ TPaTUALUAL
MPEJIOMIISIETCS. B PEIMTUO3HON U (PUI0CO(CKON MBICIH, TpaHCHOPMUPYS TO, UTO
Obu10 coznaHo paHee. Tak, TadTazaHu mepeoCMBICIUBAET KOMILJIEKCHBIM KOPITYC
uneit ®apabu, 61 Cunsl, Pasu, Tycu u npyrux, copmupoBaB COOCTBEHHBIE
NOAXOABl M TEOPUM, KOTOPBIE HCHBITAIM BIMSHUE HE TOJBKO TEOJOIMYECKOU
MBICJII, HO H AapUCTOTEJIEBCKOM Tpamuuuu. IlL1raHoMepHoe mpOAOIDKEHUE
apUCTOTENEBCKOM, Ja W B LEJIOM AaHTUYHOW TpagulUU XapaKTEPHO UL
MbIcIuTeNel U yueHblx Broporo Peneccanca He toipko Ha npumepe Tadrazanu,
HO u «lltonemes Boctoka» - Amm Kymuu, KoTopeii Takxke oOpamancs K
HacJeIn0 ApUCTOTENS, 0COOEHHO B KOHTEKCTE aCTPOHOMUH, IIE UM OTBEPrajach
HaTtyppuinocopuss Crarupura. AHTUYHAS Tpagulus TpaHcpopMmMupoBaiach U B
mupoBo33penun HOcyda Kapabaru, kKoTopblil ynoao0isu1 MUp Tey U HOJAXOIUI K
IPOUCXOIANIUM B HEM COOBITHSAM C To3unuM aeTepmunusMa.®? Pemurnosnoe xe
NPEJIOMJICHUE TPAJUMUUNA JOCTUIJIO HAWOONBIIEr0 CBOEr0 Pa3BUTHS B pPaMKax
cypusma, SApKHUM MNpPUMEpPOM ITOMY siBIsieTcs Hacineaue AoOmypaxmana [[xamu,
Anumepa HaBou, HO emie Oosiee B yuenun Xomku Axpopa Bamm. Cydwiickas
Tpanuuus B 310Xy Broporo Peneccanca o0oratunach HOBBIM COAEPKAHUEM U 3TO
HallUIO CBOE OTPAKEHHE B JTYyXOBHOM 3BOJIIOLMHM WU KYJIbTYPHON HIEHTHUYHOCTH
y30ekckoro Hapoma u Bced lleHTpanmbHONl A3uuM, YTO CO37AN0 IIMPOKUN
byHIaMEHT ISl MEKKYJIbTYPHONW MHTETPAIlMK, Iuajora KyJabTyp BHYTpHu BocToka
U ¢ 3anajom.

Hcropuueckoe Hacienue Ilepsoro m Broporo Peneccanca cerogHs CiryKuT
dbynnamentom 11 Tperbero Peneccanca, uto Takxke nomuepkuBaeT lIpe3uaeHT

" https://president.uz/ru/lists/view/6831.

8 Kapumor b.P., Myrtanos ILII. YcpeaHeHHbIE SI3bIKH: TONBITKA PEIIEHHS MHPOBOH S3BIKOBOW MPOOJIEMBI —
Tamxkent: ®an, 2008.

™ Temur Tuzuklari. https://www.temurtuzuklari.uz/oz/clause/35.

8 Ho6paxumos B.5. O6mectBenHo-punocodcekas Meicap B Cpexneit Asun (XVI-XVIIB.) // Mononoii ydensbrif. —
2015. — Ne3(83). — C.1002-1005.
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PecniyGmukm Y36exucran II.Mupsuées®. XIX, a 3atem m XX Bek ABIAIOTCA
AMOXaMHU MacIITa0HBIX TpaHchopMaluii TI0OATBFHOTO XapakTepa, KOTOpHIE
MIPENONPENEIININ JAUTBHENIIIMNA UCTOPUUECKUN BEKTOP PAa3BUTHUS LIMBUIM3ALMUU, B
TOM 4YHCJIE LEHTPAJIbHOA3UATCKOM KYJbTYpbl, HO BMECTE C TEM IMOBIUSIM Ha
IOYXOBHOE pa3BUTHE y30€KCKOW KynbTyphl. J>Kaauau3m, BO3HUKIINNA B KoHIE XIX
— Hayasle XX Beka, OblI HallpaBlIeH Ha MOJEPHM3AIMIO BceX chep KU3HU, HO
BMECTE C TEM U COXPAHECHME YCTOSBILEHCS BEKAMHU UCIAMCKOM TPaJULMH, TO €CTh,
JUKaIUIbl CTPEMUIIMCh AJanTHUPOBATh HCIAM K COBPEMEHHBIM pPEAIHAM Yepe3
MHTErPalrIi0 TPAJULIUOHHBIX [IEHHOCTEW U HOBBIX NOAXOAOB. JKaauau3M BO3HHUK
B Cpelle TIOPKCKOM KYyJBTYpPbl M IIMPOKO B HEW PACHpPOCTPAHWICS, CTaB TAKXKE
MEXKYJBTYPHBIM M BMECTE C TE€M HHTErpupyromum (eHomeHoM. KpynHeinmmii
TeOopeTuK kaauan3mMa Aoaypayd durpar ykaspiBaid Ha TO, YTO «JAPYTHUE HAPOJIBI
yKe TMpONUIM PA3IUYHbIE MYTH Pa3BUTHsI, HaM € CJIEAYyeT YCBOUTb WX OIIBIT,
W3BJIEYb IIOJIE3HBIE CTOPOHBI, YTO HE HPOTUBOPEYUT Hameh Bepe»®?. durpar
MIOHUMAJ, 4YTO, [0 CyTH, COBPEMEHHOE €My OOILEeCTBO HAXOAUTCS B COCTOSHUU
rIIyOOKOTO0 KpU3HCa, BBIXOJ M3 KOTOPOTO BO3MOKEH, 110 €r0 MHEHHIO, JTUIIb YEPE3
o0pa3oBaHHE M NPOCBEIICHHWE, TAPMOHHMIO CBETCKOTO W PEJIMITMO3HOIO 3HAHUS.
BuiHO, 4TO MBICIHUTENb YKa3bIBAET HA HEOOXOJUMOCTh MOJEPHU3ALMK OOLIECTBA,
HO IIpY 3TOM M COXpaHEeHue Tpaguuuu. HecMoTpst Ha TO, YTO COBETCKasl BJIACTb
YCTaHOBWJIA TOTAJIBHYIO AUKTaTypy Ha Teppuropuu LleHTpansHOW A3uM, TEM HE
MEHEE, CIOKUBILINECS TPAIULUU COXPAHWIUCH U IIPOIOJIKAIH )KUTh B KYJIbTYPHON
UJCHTUYHOCTU COIIMyMa MU NPUOOPENH CBOE BO3POXKIEHUE C HE3aBHCHUMOCTBIO
Pecniy6muku Y30ekucraH.

B nocnennue roasl Pecniybnuka Y30ekucTan yBEpEHHO ABUKETCS 10 HOBOMY
MyTH CBOEr0 Pa3BUTHUSA, YTO OCYIIECTBIAETCS MOJ 3TUI0N WIEH, BBIABUHYTOU
[Ipesnnentom LI.Mup3uéepbim:

«OT HAallMOHAIILHOTO BO3POKIEHHS — K HAIMOHATEHOMY ITporpeccy» ™,

B koHKpeTHBIX K€ acmekrax 3To oTpaxeHo B Crparernn Hosoro
V30ekucrana u Crparerun «Y306ekuctan-2030». Ilpuuem ¢yHaaMeHTaIbHBIM
MPUHLNANOM JTOM wuaen sBigercs npuHoun «Ot Crparerum OEUCTBUA — K
Crparerus pa3BUTUS», TO €CTh 3BOJIOLUMOHHBIM TYTEM OCYUIECTBIISIETCS
JIBI)KEHUE K HOBOW 13IOXE B MCTOPHM CTpaHbl U peruoHa lleHTpanbHON A3uu B
ueiaoM. M 31eck BaKHOE MECTO 3aHMMAET TPaJMLIMOHAIW3M, ITOCKOJIBKY OH
doxycupyercs Kak B TEOPETHUYECKOM, TaK M MPAKTHUYECKOM IUIAHAX Ha HUXKE
CJIEIYIOLIEM:

81 Mupauées III.M. STuru V36exucron Ctpateruscu. — Toukent: Y36exucron, 2021. — 5.225.
8 Fitrat A. Tanlangan asarlar. 5-jild. — Toshkent: Ma’naviyat, 2010. — B.108. .
8 Mupsnées 111.M. Mumninii THKIQHUIIAAH — MUAJUTHI I0KCAIUII capu. — TomkenT: ¥Y36ekucTon, 2020.
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CoxpaEeHne KyIbTYPHOIl IISHTUIHOCTH

3

ConmansHas HHTerpamus gepes oOpameHHOCTh K TpaJUIIHOHHEIM
LECHHO CTAM

)

I[ﬂ]IbHeﬁ]I[ee JAYXOBHOE€ pa3BHTHE Ha Oaze CYIMECTBYHOIMETO JYXOBHOI'O
HaCJICOHA H ICHHOCTE

. I/IHTerpamm C COBpEMEHHBIMH TEHACHIMAMI COITHOKYIIBTYPHOTIO,

ITHBITH3AITHOHHOTO H I06aIBHOIO Pa3BUTHA

[
. HuTeHcnBHOE PaB3UTHE IIPOCBEIICHUS 1 O6paBOBaHI-ISl AU IO ACPAaHMIS

TPaJIHIIHOHHEIX TIEHHO CTE

DKOJIIOrHYe CKoe Pa3sBHTHEC YCPE3 TAKHC IIPOABICHIA TpaJHUIIHH, KaK PEMCCIIO 1

HCKYCCTBO

4

Takum o0Opa3zoMm, TpaauumoHanu3Mm Ha mnopore Tperbero Peneccanca s
VY30ekucrana CiIykKUT OJHOM U3 BaKHBIX OCHOB JUISl pa3BUTHsI COATaHCUPOBAHHOTO
U YCTOHYMBOTO OYyIyIIEro, Y4YUTHIBAIOUIETO KaK KyJIbTypHblE€ KOpPHHM, TaK H
COBPEMEHHBIE BBI30BBI.

ABTOpOM OBLIIO TaK)KE MPOBEJCHO COLIMOJIOTHYECKOE UCCIIEI0BAaHIE, KOTOPOE
oxBatuio 505 pEecnoHIEHTOB W3 Pa3NUYHBIX pEruoHoB pecnyOmuku (48%
AKEHCKoro mnoia, 52% wmyxckoro mnoja). MccnenoBanue mpoBoamiocs B siHBape-
¢despaiie 2024 roga. Pe3ynbpTaThl HCClIeOBaHUS CAEAYIOLIHE.

CunraeTe 1 BBL, YTO TPaJUIHOHHbIC LIEHHOCTU Kax BbI oTHOCHTECEH K COUSTAHIIO COBPEMEHHEIX
UTparoT BaKHYIO pOIb B IYXOBHOM IIpOTpecce U TPA/IUITHOHHEIX ITOIXOIOB B KYIRType?
obmmecTBa?
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[To pe3ynapTaTamM MPOBEIECHHOTO OMNPOCHOTO HCCIEAOBAHUS BHUIHO, YTO
OOJIBIITMHCTBO PECIIOHJECHTOB TOCPKUBAIOT WSO WHTETPAIMHN TPATUITMOHHBIX
MIOJXOJI0B C COBPEMEHHBIMU METOJIaMH B KYJIbTYpe U 00pa3oBaHuu. OHU CUUTAIOT,
9TO 3TO 0OoramaeT O0IIECTBO U CIIOCOOCTBYET COXPAaHEHUIO HICHTUIHOCTH.

B pamkax ’xe TOro KOHTEKCTa, KOTOPBIM OIpeeieH aBTOPOM B JaHHOM
UCCJICIOBAHUM, U C LEJBI0O M3YUYCHHs BIUSHUS TPAJULIMUOHHBIX U COBPEMEHHBIX
(GakTOpoB Ha KyJbTypHOE pa3BUTHE B pPaMKax KOHKPETHBIX MPUKIAIHBIX
UCCJICIOBAHUN, AaBTOPOM TMpEJJIaraeTcs MoJIelb, KOTOpas XapaKTepHU3yeTcs
cienyromiei GopMyIIoi:

ac _ T+ M — yC
il B Y

W 31ech OCHOBHBIMH ITapaMeTpaMu SIBIISIOTCSI:

T — KOJMYECTBO MPOBOJUMBIX KYJIBTYPHBIX MEPOIPUSATUN (SKCKYpPCHH,
BBICTaBKH);

M — mOponeHT HaceleHHUs, HCMOJb3yIomero MudpoBbie MIATHOPMBL IS
JI0CTyTa K KYJBTYPHOMY KOHTEHTY;

C — ypoBeHb MOCEIMIAEMOCTH YUYPEKICHUN KyJIbTYypbl (TEaTpoB, MY3EEB,
OMOIHOTEK).

dc
31ech Ke -, OTpakaeT M3MEHEHHE YPOBHS KyIbTYPHOTO DPa3BHTHA B

KOHKPETHBIN TMEpUoJi, MPUYEM €CIU KYyJbTypa pa3BUBACTCA, TO MbI HMEEM
MOJIOKUTENbHBINA MMOKa3aTeNb, U €CJIM HAOJII0JaeTcsl Jerpajganus, TO MOKa3aTelb
Oymer oTpumarenbHbIi. B cBoo ouepens &,f,Y MPeACTaBIAIOT COOOM
KO3(DPUIIMEHTHI, KOTOPbIE TOKA3bIBAIOT CJIETYIOLIEE:

¢ - YyBCTBUTEIBHOCTh KYJIBTYPHOTO pPa3BUTHUS K U3MEHEHUSM B
TPAJAUIIMOHHBIX IIEHHOCTAX, MpUYeM &I TMOKa3bIBaeT, YTO YEM BHIIIE YpPOBEHb
TPaAUIINI, TeM OO0JIbIIIE TTOJIOKHUTEIBHOTO dDPeKTa st KyJIbTYPHOTO PA3BUTHS;

[ - 4yBCTBUTEIBHOCTH BIHMSHHS COBPEMEHHBIX HJEH W TEXHOJOTHH Ha
KyJbTYpHOE pa3BUTHE, MPUYEM OTpakaeT BKJIAJ COBPEMEHHBIX TEHICHIIMM Ha
KYJbTYpHOE Pa3BUTHUE;

¥ - CKOpPOCTH MPOrpecca Ik JIerpajauy KyabTypsl, Tpudem ¥'C ctaHoBUTCS
Ba)KHBIM WHTETPAJILHBIM MMOKa3aTeIeM.

ABTOp comocCTaBIsIeT cienyromue ananubie 3a 2020-2023rr:

Ta6u.2. CtaTucTHKa moKka3aTeJeii 3a 2020-2023rr.%

T'on T M C dC/dt
2020 11.28 0.57 2.33 -7.08
2021 4.27 0.64 5.94 3.58
2022 3.29 0.71 6.38 0.47
2023 27.25 0.78 7.04 0.66

8 JauHble MoJTyYeHbl U3 O(UUMAIBLHBIX CTATUCTMYECKUX MATEPUaoB, NPEJCTABIEHHBIX ATEHTCTBOM CTATHCTUKU
nipu [Ipesunente PecrryOnuku Y30ekucTaH.
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W Ha OCHOBaHMU MPEUIOKEHHOW BbIIE (POPMYJbl BBIBEIECHA ClEAyroIIas

JUHaAMHKa.

Puc. 3. /luHaMuKa BIUAHUA TPAAUIHOHHBIX
U COBPeMEeHHBIX (PaKTOPOB HA KYJbTYpHOe pasBuTHe Y30ekucrana B 2020-2023rr.

35
32

2,799
25

1,5

s 0,352 o7

2020 2021 2022 2023

dC/dt

Haunnas ¢ 2020 roma, HECMOTpsT HAa HETATHUBHBIE YCJIOBUSl MaHAECMUH,
TpaJUIIMOHHBIE KYJIbTYpPHbIE MEPOIIPUSATUS UMEIIM MECTO, HO BO3CHCTBUE JaHHBIX
YCIOBUM OTpPa3wioCh Ha TMOCEHIAEMOCTH MEPONPHUITUH, a HCIOJIb30BaHUE
nudpoBeIX TwIaTGopM ctano Oornee aktyanbHbiM. K 2023 rony HaGmromaetcs
MOCTETNEHHBIA POCT, YTO TOBOPUT O BOCCTAaHOBJICHHHM HHTEpeca K KYJIbTYPHBIM
MEpONPUSATUIM TpaIUIMOHHOTO (opmaTa. [Ipu 3TOM aKTUBHOE HCIOJIL30BaHUE
nu(ppoBbIX MIATGOPM M COLMAIBHBIX MEAUa CMOIJIO MPUBIEYb MOJOIYIO
aynuTopuio. Bce 3To roBOPUT 0 TOM, UTO HEOOXO0IUMa CUHEPTUSl TPATUIIMOHHBIX U
COBPEMEHHBIX (PAKTOPOB JIJIsi COXpAHEHUS U YKPEIUICHUS KYyJIbTYpPHOTO Pa3BUTHUS B
KOHTEKCTE UCTOPUUYECKOTO OIbITA CTPAHBI.

Takum 00pa3oM, pe3yabTaTbl JAHHBIX BBIYUCICHUNW MOTYT CIYXXHUTh IS
aHajgu3a W TMPOTHO3UMPOBAaHUS KyJIbTypHOro pasButusi Hooro VY30Oekucrana B
KOHTEKCTE€ €ro CHHTE3a C TpaAulMOHaIU3MOM. TO €cTh, 3Hasg, YTO YPOBEHb
KyJbTYpPHOTO pa3BUTHS PACTET, MOXXHO TIUIAHUPOBATh HOBBIE KYJIbTYPHbBIE
MeponpuATUS WK UHUIMATUBBL. OHako ecau C MpOoJOIKUT PacTH, TO ATO MOXKET
OBITH TOKAa3aTeJIEM YCIEITHBIX MPOTPAaMM, HAMPABICHHBIX HA PAa3BUTHE KYJIbTYPHI.
Ecnu BnusiHME nerpananyy Y CTaHET 3HAYUTEIbHBIM, CTOUT MOAYMATh O TOM, KaK
€ro MUHUMHU3UPOBATH, HAMPUMED, yiydlnas (UHAHCHPOBAHHE WIIM BOBJICUCHHE
HACeJICHUsI B KYJbTYPHBIC MEPOIIPUSITHS.

3AK/TIOYEHHE

[logBonss wror Hacrosimieil paboTe M HCCIEIOBAaB MPOLECC 3BONIOLUN
dbeHoMeHa Tpaaullid W TPaJWIMOHATU3Ma B HMCTOPHH BOCTOYHON M 3amaJHON
bunocodun, TMCCEPTAHT MPUIIEI K CIETYIOIINM BbIBOIAM:

1. ®deHOMEH TpaaullMd W TPATUIIMOHAIN3M 3aHUMAIOT CaMOCTOSTEIHHOE
MOJIOXKEHUE B HCTOpUKO-(Ppriiocopckoit Mbicau kak Bocrtoka, Tak u 3amaja,
IpUYeM KakK C MO3UIUH HUCTOPHUYECKON PETPOCIEKTHBBI, TAK M COBPEMEHHOCTH.

Haxogsice ke Ha CTbIKE KOMIIAPAaTUBUCTUKH M MEXKYJIbTYpHOU (uiocodumu,
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TPaJAWIIMOHATIN3M Ha 3TOM 0a3e BBIXOJWT W HA MEKIUCIMIUIMHAPHBIN TOPU30HT,
00 COIMpHKAcaeTcsl ¢ TaKUMHU cepamMu COIMAbHO-TYMaHUTAPHOTO 3HAHUSA, KaK
KyJbTYpOJIOTHSI W KYJIbTypHas aHTPOIOJOTHSA, COIMOJOTHS ¥ TOJIUTOJOTHS,
NCUXOJNOTHsT M mexaroruka. [IpuueM caMo TOHSTHE TPaJAMIIUU, OMPEICICHUE
KOTOPOTO OBLIIO JTAHO B paMKax JIaHHOTO MCCIIEI0BaHuUs, U TO, KAK OHO TIOHUMAETCs
B TpaJAWIMOHAIN3ME, OTpakaeT ero KOMIUICKCHBIA XapakTep, 3aTpardBarOLIHil
pasnuuHbie cepsl HaydHO-PHIOCO(DCKOTO 3HAHMS W COLMATBHOW ku3HU. M B
pamMKax COBPEMEHHOH HcTopuu ¢Griocopuu MOCTaHOBKA MPOOJIEMBI TPATUIIUN U
TPaIUIIMOHATIN3MA OCYIIICCTBIIICTCS UMEHHO C IAaHHOW TOYKH 3PCHUSI.

2. HWccnenoBaHue TpaaullMOHATM3MAa B pPaMKaxX HCTOPUKO-(uiocodckoi
HayKu TpeOyeT KOMILIEKCHOTO MOJIXO0Ja W MEXIUCIUIIMHAPHOCTHA, & TO, YTO
TpaJMIIMOHAIN3M KOHIIGHTPUPYETCsl Ha Jauanore KynbTyp Bocrtoka u 3amana
MOKA3bIBAET, YTO OCHOBY METOJOJIOTHH 3/I€Ch COCTAaBJSIET MHCTPYMEHTApHil Kak
KOMITApATUBUCTUKH, TaK U MEKKYJIbTypHOU (prtocopuu. Bmecte ¢ TeM, yuanuThiBas
cnenupuKy TpaaulMOHAIN3Ma, HAaWOOJee TMOITHOE M OOBEKTHBHOE PACKPBITHE
npoOiieMaTuku TpedyeT B HEKOTOPOM CTENeHW BBIXOAA 33 PAMKH YHCTO
¢dunocodckoro moaxoaa, MOCKOIbKY (PEHOMEH TpaJuIluu €CTh HEOoThemiieMas
4acTh HCTOPUU KYJIBTYpHI, COIIMyMa, B KOTOpOM oOHa cdopmupoBanach u
UJEHTUYHOCTU. A 3TO, B CBOIO OdYepellb, oOpaliaeT HccleqoBaTeNsi K Kak K
METO/IOJIOTUM CMEXKHBIX HayK, TaK M K HUX TEOPETUKO-KOHIIECNTYaIbHOMY
byHIaMEHTY.

3. TloHumaHue TpaguIMOHAIN3MA B paMKaX BOCTOYHBIX W 3amaJHbIX
napajurM uctopuu ¢uigocodhun B YACTHOCTH, Ja U Quiocodpuu, BOOOIIE,
OCHOBBIBAE€TCSI HAa TOM, 4YTO (PEHOMEH TpAJUIIUA TIOHHUMAETCS [BOSKO — C
230TEPUUYECKON M 3K30TEpUYECKOM CTOpPOHBL. B mepBom ciydae Tpaguuus
MPEJCTaBIACT CO0OM  KOpIyC CakpalibHOro, MeTadU3U4YeCKOro  3HaHUf,
HEJOCTYIMHOTO /Jisi TIOHMMAaHHS Ha OCHOBE DAIlMOHAIBHOTO MBIIUICHUS, a BO
BTOPOM CJIy4ae OHa MPOSBISETCS C MO3HWIMH €€ COIMAIBLHOTO MPETOMIICHUS KaK
OIMH W3 PETYJATOPOB COIMAILHOW >XKM3HHU. [IprueM BOCTOYHBIE W 3aIaIHbIC
MapajurMbl JOCTUTAIOT WHTErpallii, HO HE CHHTE3a, WMEHHO Yepe3 JaHHBIN
noaxoq u 0OoJee BCEro B 330TEPUUYECKON CTOPOHE TPAAWIMM, YTO BHJIHO Ha
npuMepax Takux Quiocopuid, Kak WHIYU3M, JA0CHU3M, Cy(PU3M, HEOIJIATOHU3M,
repMeTu3sM U Jpyrux. HHTerpamusi 3K30T€PUUYECKON CTOPOHBI TPATUIUU TIPU
MMOBEPXHOCTHOM TOJIXOJI€ BO3MOKHA, OJTHAKO TIPH YIIIyOJICHUU B JTAaHHBIA BOTIPOC,
HEBO3MOXXKHAa B CWIy (YHIAMEHTAIBHBIX COLUOKYJIBTYPHBIX Pa3Iuduil MEXIY
BOCTOYHBIMH U 3aI1aIHBIMHU KYJIbTYpaMHu.

4. TlocTaHoBKka W perieHUE MPOOJIEMbl TPAAWIIMK U TPaTUIIMOHAIN3MA B
paMKkax 3amagHod (uiocopur HAUYMHAETCS C JIOXH AHTHUYHOCTH, MPUYEM IS
MPOCIIEKUBAHUS TOTO Tpoliecca HeoOXxoauM (OKyC BHUMAHUS, OCHOBAHHBIM Kak
HA TOHUMaHUU TPATUIIUN BOOOIIE, TaK U €€ ONpeAeSieHUH TpaauironaiiucramMu. 1
B AQHTUYHYIO OIOXYy TPATUIUsS TPOSBISCTCS JBOSKO — D30TEPHYCCKH U
AK30TEPUUICCKH, TIpUUeM 0a3UC HAXOAUTCS B aHTUYHOW MHU(DOJIOTHHU U JIUIIb 3aTeM
(buI0CcOPCKOI MBICIH, YTO OTpaXKaeT pa3BUTHE TPAAULINH, Kak TakoBoH. [Ipu sTom
KOKJI0€ HaNpaBJIeHWEe AaHTHYHOW ¢uimocodun mnpugaeT coOCTBEHHBIA OKpac
TpPaJULUU B SK30TEPUUECKOM KOHTEKCTE, OJIHAKO 330TEpUUYECKU Oa3zuc octaercs
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IPAKTUYECKU HEHW3MEHHbIM. HecMOTpsl Ha pa3inuuHble HCTOPUYECKUE COOBITHS,
TpaJMLIMs IEPEXOINUT B CPEJHEBEKOBBE, HO TPUOOPETAET TEOJOTUUECKYIO OKPACKY,
HO TEM WJIM WHBIM O00pa3oM XpUCTHAHCKas Tpaaulivs Oa3upyeTcs Ha TPaJAUuLIUAX
AHTUYHOCTH.

5. Onoxa Bo3pokIeHHs, HECMOTpPS Ha €€ KPUTHKY TpaJULMOHAJIUCTaMHU,
(dbyHIaMEHTaIbHO Ba)KHA JJI1 HUX, TIOCKOJIBKY MMEHHO B 3TO BpEMS IMOSBISETCS
«philosophia perennis», y4eHne KOTOpPOW M COCTaBMIIO HAECHHO-TEOPETUUYECKYIO
0a3y TpagunuoHanusMma. IlpuueM peHeccaHCHas KyjbTypa YCHJIMBAaeT HMEHHO
330TEPUUYECKYI0 CTOPOHY TPAIUIMM, ONHUPAsCh MpPU OSTOM Ha TPATULMIO
anTuyHOCTU. HOBOE k€ BpeMsl IOJ BIMSHUEM pallMOHAIM3Ma U MEXaHHWLM3Ma, a
TaK)K€ COLMAIBHO-TIOIUTUYECKON MBICIH YCHUIMBAET HK30TEPUUECKYIO CTOPOHY
TpaJuLUK, XOTs, IPU 3TOM TPaHCHOPMUPYS Ty K€ aHTHUYHOCTb. JIuIb ¢ HavaaoM
19 Beka (eHOMEH TpaauUuu NPUOOPETAET UPPALUOHAIBHYIO TpaHC(HOPMALUIO.
[Ipyyem HECMOTpsA Ha aHTPOMOJIOTMYECKUH (DOKYC, YKpEIUISIETCsl 330TeprYecKas
CTOpOHA TPaJHILIMH, HO B aCIEKTe HEOOXOJAMMOCTU M BO3MOXHOCTH €€ MO3HAHUSA
YEJIOBEKOM.

6. Ha ocHoBe wucropuko-guiocodckoro mpoiiecca pa3BuTus (HEeHOMEHa
TpaJAMLIMK U TpaguuuoHanu3Ma (GopMupyercs 3amagHblii TpaguuuoHain3sM XX
BEKa, KOTOpPBIA TMpPEACTaBisieT COOOW HE NPOCTO CTPOMHYIO, HO CTPOTYIO
JOKTPUHAIbHYIO cucTeMy. M 310 cuctema umeer (pyHIaMEHTOM IPUMOPAUATbHBIN
TpaguuuoHanu3M P.I'eHOHa, a OCHOBHBIE HaNpaBJICHUS  IPEACTaBICHBI
KYJIbTYPHBIM TPaIULIHOHATIU3MOM A Kymapacsamu, MeTapU3NYECKUM
tpaguuuonanu3MoM @.Illyona, snuTapHbIM TpaaunuoHamu3MoM [O.JBonbl n
ucinamckuM TpaaunuoHamuzMoM C.X.Hacpa. OTu HanpaBiieHMsI aKTyajbHbl U B
paMKax COBPEMEHHOI'O TPAJWLHMOHAIN3Ma, HO CaMO MX Ha3BaHHE OTPa)KaeT TO, Ha
KaKHX acleKTax TpaJuluu oHu Gokycupyrorcs. [Ipuduem TpaaunroHanusm, TaKum
o0pa3oM, HaxOAUT CBOE MPEJIOMIIEHHE KaK 330TepHUECKO-PUIOCOPCKON
MJIOCKOCTH, TaK U KyJIbTyphUI0COPCKOM, U COlMaTbHO-TIOIUTHUYECKOU. [Ipu sTOM
B MOCIEJHEM acleKTe HaOMIoAAlOTCAd CYUIHOCTHBIE MCKaXEHUS YUYEHHS
TpaJMLIMOHATIM3Ma C MOMBITKON CBEJICHHS €ro K MOJUTUYECKOMY 3IUTAPU3MY, YTO
N0 CYyTM W CTaJ0 NPUYMHON HUBEIMPOBAHMS BHUMAHUS TPaJULMOHAIU3Ma B
JaHHOE pycyo. M BaXXHO TO, YTO y4YE€HHE TPAOULUHU U TPATULIUOHAINU3M B IIEJIOM
c(OoKyCUpOBaHbl Ha MIYOOKO JYXOBHBIX aCHEKTaX, HE BXOJAIIMX B MOIUTHYECKUI
KOHTEKCT, YTO W CTaJI0 IIMPOKMM IUIACTOM JUIsl B3auMozeicTBus Bocroka u
3amnana.

7. ®EeHOMEH TPaIuIMK ¥ TPAJAUIIMOHAIN3M B paMKaxX BOCTOUHOU (rtocodum
dbopMupoBancs B paMKax TaKUX KPYIHBIX TPAaJWLUH, KaK MHAYU3M U OYyIIU3M,
Ja0CU3M U KOH(YITMAHCTBO, UCJIaM U 0co0eHHO cydusMm. [IposiBnenne Tpaauimu B
KOHTEKCTE €€ BJIMSHUE Ha Y30€KCKYIO TyXOBHYIO 3BOJIOLUIO MIPOUCXOIUT B JIUIE
TakKUX KpynHbIX Quiuocopui, kak 3opoactpusm u OygausMm. Ilpuuem
30poacTpuiickas Tpaaulus craja MiaaThopMoM [ BO3HUKHOBEHMSI U JIPYTUX
TpaJMILIMM, PacIpOCTPAaHUBLIMXCS B PA3JIMYHBIX, MPEUMYLIECTBEHHO TIOPKCKHUX
KyJbTypax M CEroAHs BIUSHUE OJTOW TPaJMIMK OUIYIIAETCI BO MHOTHX
MPOSIBIICHUSIX COLMAIBHON KU3HM HapofoB Y30ekuctaHa. M B TpaHcmuccuu
Tpaauuuu Ha Tepputoputo LleHTpanbHoil A3un QyHIamMeHTanpHa posib Benukoro
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IIEIKOBOTO IMYTH, TOCPEICTBOM KOTOpOro OblLIa NpHUBHECEHA M Oynaauiickas
TpaJMILIMS, HAIOJHUBIIAS KYJIbTYpY HOBBIM JTyXOBHBIM cojiepxkaHueM. byanuiickas
TPaJAMILMs BKIIOYHIIACh B CYIIECTBOBABIIME HAa TEPPUTOPUH PETHOHA TPATULUU U
oKa3aja BIUSHHE Ha Y30€KCKYIO JYXOBHYIO 3BOJIOLHMIO B paMKaxX Te€X aclEKTOB,
KOTOpBIE HAIIUIM CBOE MpesiomiieHue B 3noxy [lepsoro u Broporo Peneccanca.

8. Pacnpoctpanenne Ha teppuropun LleHTpanpHOM A3HMM penuruy Mciiama
peIONpPEAETNIO BaXKHbIE 3Tallbl JajdbHENIIEH y30€KCKOW JyXOBHOM 3BOJIIOLUU U
IpPOSIBUIIOCH ATO KJIIOUEBBIM 00pa3oM B 3moxy llepsoro m Broporo Peneccanca.
Wcnamckas Tpaguuust cMoria cGOpMUPOBAaTh B PETHOHE YCIOBHUS TapMOHUU
HaykH, ¢puinocopuu u peauruu. B pesynbrare 3TOro nposiBUICS BBICOKUN MOIBEM
KynbTypbl [lepBoro Peneccanca, m Tpaauuus 37ech BOMTajga B ceOsl aHTUYHOE
Hacyieaue, HO TpaHC(hOpMUpOBalla €r0 M B JANbHEWINEM CTajla HCTOYHUKOM
PEKOHCTPYKIMU HAayKu U (pusocoduu, a, COOTBETCTBEHHO, M TPAAULIMK HA 3amaje.
BaxxHol omopoil pa3BuTHs TpaaUIMK B 310Xy oOoux PeHeccaHcoB ctan cydusm,
230TEPUUYECKOE COJIEPKAHNE KOTOPOTO Pa3BEPHYJIOCH B LEIBIN IIACT KYJIbTYPHOIO
HacjelMs pEeruoHa Halled CTpaHbl W JAPYTUX KyJbTYp, HPEUMYILECTBEHHO
TIOpKCKUX. Tem cambiM cyduiickas Tpaauuusa copmMupoBaiia 6azuc i AUaIora u
B3aUMOJICUCTBUS TIOPKCKUX KYJIBTYP, @ CETOJHS 3TO K€E ABISIETCS OHON M3 OCHOB
JUIsI MHTETpalMy TIOPKCKUX W APYTMX BOCTOYHBIX HApOAOB. M 3TO cTano Takxke
CTaJIo OAHUM U3 (pyHAaMeHTOB JUIs Tperbero Peneccanca, Ha mopore KOTOporo u
Haxoautca HoBbili Y30ekucraH.

9. boraras nanutpa Hacienus llepsoro n Broporo Peneccancos Hamia cBoe
IPEJIOMIIEHUE B PyCie TpaJuluu JuKaauau3Ma. Jpxkaauau3M cTpeMusics OOHOBUTD
TPaJAMLIMIO, AalITUPOBATh €€ M0/ HOBBIE HCTOPUYECKHUE PEATMH, YTO IPOIPAMMHO
OCYLIECTBJISJIOCH TJaBHBIM 00pa3oM B paMkKax oOpa3oBaHHUS U KYJbTYPBHI.
JIXKaguau3M NOHUMAJ, HACKOJIBKO BAKHOW, HEOTHEMIIEMOM YaCThIO KyJIbTYpHOU
UJEHTUYHOCTU SIBJISETCS (PEHOMEH TpaJHulMK, HO BMECT€ C TEM OCO3HaBala
HEOOXOAMMOCTh €€ OOHOBJIEHHS B CHUJIYy HW3MEHUBLIMXCS HCTOPHUYECKUX U
COLIMOKYJIbTYpHBIX peanuid. Y moctynrpoBaB HEOOXOIAUMOCTh pedhOpMUPOBAHUS
oO11ecTBa, JHKaIUIU3M COXPAHWII 0a3uc TPaJMIIMK, YTO HAILJIO CBOW OTKIIMK CpEan
HIMPOKHUX CJIOEB HacesieHus. JloCTUrHyTOoe IKaaujamMu OOHOBIIEHHE TpaauLUud
OBLIO TIPUBHECEHO JI0 COBPEMEHHOI0 Y30eKucTaHa, HECMOTPS Ha JIECTPYKTUBHBIE
11ary, OCYIECTBIISBIINECS B COBETCKUI NEPHUO.

10. HoBerii Y30ekuctan B CBOEM IMOCTYIMATEILHOM Pa3BUTHH W Ha MOPOTE
Tpervero Peneccanca, omupaercs Ha JyXOBHOCTb U KYJBTYpYy, OOpa3oBaHHE U
mpocBenieHus, 4To orpaxeHo B Crtparterum pasutus HoBoro VY3Gekucrana. U
BaXXHBIM (PaKTOPOM 3]€Ch SIBJISICTCS TpaaWluUs, IMOCKOJbKY OHa BKIIOYEHA B
KyJbTYpHYIO HWACHTHYHOCTh M  OOpamiaeT COBPEMEHHBbIE IOKOJEHUS K
HUCTOPUYECKOMY, KYJIBTYPHOMY M HJIEHMHOMY OIBITY MPOILLIbIX MOKOJIEHUS, TEM
CaMbIM CO3/1aBasi MOCT MEXJy HMUMH. Tpaauius, Kak TakoBas, (yHIaMEHTaJIbHO
3HAUYMMa KaK B BOCHHTATENIbHbIA MpOLEcC U 00pa3oBaHUU, TAK U MOBCEIHEBHOMN
COLIMAJIBHOM KU3HHU, MPOSIBIISISACH KaK 330TEPUUYECKHU, TaK U IK30Tepruuecku. B cuity
ATOTO OHA CIY>XUT BaXKHBIM (PAKTOPOB JiI OTBETAa HA BHI30BBI COBPEMEHHOM
ro0anM3aluy U pa3iMyHbIMH MPOTHUBOPEUYUBBIMU IMPOLIECCAMHU Pa3HOOOPA3HOTO
XapakTepa, JeHCTBUE B KOTOPBIX TPEOYET MOCIEI0BATEILHOIO U PALMOHAIBHOTO,
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HO BMECTE€ C TE€M M HUCTOPUYECKH OOOCHOBAHHOTO TMoJxoja. B 3T0 KOHTEekcTe
(dbeHOMEH TpaauIKu CTAaHOBUTCA (PAaKTOPOB BHYTPHUKYJIBTYPHOM WHTETpAIMH, YTO
OCOOCHHO BaXHO B CHUJIy CYIIECTBYIOUIETO pa3pblBa MEXKIY MOKOJCHHUSIMH H
HETAaTHUBHBIX BIIMSIHAN MaCCOBOM KYJIbTYPHI.

11. Ha nopore Tpersero Peneccanca BaxxHbIM HampasieHueM i Hosoro
VY36ekucTana SBISETCS MEXKKYJIbTYpHasi MHTETPALUS U JUANOr KynaeTyp. [Ipuuem
UMeHHO nuanor a1 HoBoro Y30ekucrana ecTh €IMHCTBEHHBIA MYTh pa3peIieHUs
pa3nuyHBIX MpobsieM u cutyauuid. Y amsg Takoil MHTErpanuyd U Aualiora OJHYy U3
CYIIHOCTHBIX M KHU3HEHHBIX IJIATPOPM COCTABIISIET UMEHHO (PEHOMEH TPaJUILIUU U
TpaJAMIIMOHATU3M B CHJIy TNPUCYTCTBUA B  pasNuyHbIX cdepax  Kak
WHJMBUAYAJIBHOTO, TaK U COLMAIBHOTO Mopsaka. DyHIaMEeHTaNbHBIM yCIOBUEM
JUTSL 3TOTO SBJISIETCS A3BIK, HO MPEXJE BCEro ISl ’TOr0 He0OXoAruMa KU3HEHHAs U
BCEIIPOHUKAIOIIAsI OCHOBA, CO3JAIOMIAs MOCT MEXAy KyiabTypamH. I HMMEHHO
TaKyl0 poJib UTpaeT (PEHOMEH TPATULUHU, IpHUYeM OHa (OPMHUPYET YCIOBUS KaK
JUISl AHTETPALA U AUAJIOra BOCTOYHBIX KYJIBTYp, TaK U JUIA AHAJIOTra ¢ 3arajioM.
bonee Toro, TpaguuuMoHAIM3M YyKa3blBa€T Ha HEOOXOJIMMOCTh B3aUMOJECUCTBUS
JBYX UMBWIM3ALMN ISl MPEOAOJIEHUS TOrO0 MaclITaOHOro IYXOBHOTO KpH3HCa,
KOTOPBIN MOPOKIEH 3anaaoM. KirroueBbIM SBIsSETCA 31€Ch TO, YTO €ANHCTBEHHBIM
NyTEM JJisl ATOrO SIBISIETCS UMEHHO JUajlor 4Yepe3 COJMMKEHHE, HO HE CHHTE3.
Takum 00pa3oM, TpaJuWIIMOHAINU3M YKa3bIBAa€T HAa HEOOXOAMMOCTH COXPaHEHUS
KyJbTypHOI unentudHoctu. [ HoBoro Y30ekucrana Bce 3TO CO3/a€T MIMPOKUE
YCIOBUSL KakK JJIsl KOMIUIEKCHOIO BHYTPEHHETO pa3BUTHUS, TaK M BHELIHEH
WHTErPalliU KaK ¢ OJIMKAUIITUMU COCENIIMU, TaK U OCTATbHBIMU MTapTHEPAMH.

12. B mnocrynarenbHoM pa3Butun HoBoro VY30ekucrana He0OX0IUMO
IIPOCIIEKUBAHUE, T.€. MOHUTOPUHT KYJIbTYPHOTO Pa3BUTHUS B PyClle TPAIULMOHHBIX
LEHHOCTEM, YTO MOXET OCYIIECTBIATHCS B PAMKAX IPEMIOKEHHOW B JTAHHOM
MCCIIEAOBAHUM MOJIENU. JTa MOJEIb OCHOBBIBAETCS HA KOMIUIEKCHBIX JAHHBIX U
OTpaXaeT KaK COCTOSIHUE TPAJMLMOHHBIX LEHHOCTEW, TaK W BIMSAHHE HA HUX
COBPEMEHHOW TJIOOAIM3allMi 4Yepe3 pa3ivyYHble (PAaKTOPbl, UYTO IOKAa3bIBAET €€
JMAJIEeKTUYHOCTh B paMKaX BO3JIEWCTBHS MOJEpPHA HA TPaJAMIMIO U HaoOOpoT. B
paMKax ke KyJbTypHOro pas3BuTusi HoBoro VY30ekucraHa sTa Mojelb UMEET
MPUKIIAHOE 3HAYEHHE JUISI IPAKTUYECKOIO NPOCLMUPOBAHUS B Pa3JIMYHbIC
COL[MAJIbHO-TYMAHUTAPHBIE  MCCICOOBAHHWS W TO3BOJSIET  HE  TOJIBKO
KOHCTaTUPOBaTh COBPEMEHHOE COCTOSIHUE KYJbTYPhl B JAHHBIII MOMEHT BPEMEHH,
HO U (OPMYIHUPOBATh HEOOXOIUMBIE MTPEITIOKEHUS U IPOTHO3BI.
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INTRODUCTION (annotation of the doctoral dissertation (DSc))

Relevance and importance of the research topic. In the modern era of
global change and transformation, there is a large-scale spiritual crisis of cultures
and civilizations in the world, associated with the loss of sustainable vectors of
universal development, which is always tradition, as an integral part of the cultures
of the East and West. The phenomenon of «traditiony is the spiritual and historical
complex that regulates the vital activity of culture, which means that the modern
spiritual crisis requires an appeal to this phenomenon, which is an important
foundation for the dialogue between the cultures of East and West. Today, this is
relevant both in the framework of solving global problems and the further
progressive development of our republic.

The aim of the research is to explore the main historical and philosophical
trends of the «tradition» and «traditionalismy» phenomenon in Eastern and Western
philosophical thought, and its significance for the development of modern
Uzbekistan

The object of the research is the ideological-philosophical heritage of
Eastern and Western philosophy.

The subject of the research is the evolution of the phenomenon of
«tradition» and «traditionalismy in Eastern and Western philosophy.

Research methods. The dissertation employs a variety of methods, including
historical and cultural analysis, axiological and interdisciplinary perspectives,
hermeneutic interpretation, synthesis and deduction, induction, content analysis,
and sociological surveys, as well as mathematical modeling.

The scientific novelty of the study is as follows:

it is revealed that «tradition», which is a multidimensional complex
phenomenon that manifests itself in the history of philosophy and various spheres
of socio-cultural practice and in the history of philosophy, is the fundamental basis
for a productive dialogue between the cultures of East and West, as well as a
constructive platform for the implementation of intercultural dialogue between the
New Uzbekistan and other countries based on the principles of spiritual continuity,
belonging and synergy of traditions;

it has been established that, from the standpoint of the tools of the
comparative approach (equivalence, analogy, parallelism, typologization), the
phenomenon of «tradition» and «traditionalism» represent a methodological basis
as a cultural-historical and phenomenological-hermeneutic structure for creating
productive social, intercultural, educational and interreligious integration and
strengthening interethnic harmony in the New Uzbekistan;

the functional component of the phenomenon of «tradition» and
«traditionalism» as a dynamic resource for the development of spiritual and moral
values among the representatives of the younger generation of New Uzbekistan is
determined on the basis of the formation of intercultural competence synthesizing
national values and trends of the modern era while preserving their own cultural
identity;

the strategical practical significance of the phenomenon of «tradition» as a
structural mechanism in the harmonization of social renewal and cultural and
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axiological continuity in the sustainable spiritual and cultural development of New
Uzbekistan in the context of globalization and modern transformations is
substantiated,;

it is revealed that in the progressive development of New Uzbekistan the
phenomenon of «traditiony is part of cultural identity and depends on the level of
integration of «tradition» and modernity from the perspective of structural
dynamics, determined through research and forecasting of cultural development
based on a mathematical model.

Practical results of the research are as follows:

the possibility of using the research results in the process of developing state
policy programs in the field of culture, education, spirituality and enlightenment in
order to improve the teaching of subjects of the socio-humanitarian cycle both at
the school level and higher education for the formation and development of
intercultural competence of youth based on traditionalism was obtained;

the possibilities of using the research results through the ideological-
theoretical and scientific-philosophical basis of traditionalism in the development
of research programs within the framework of socio-humanitarian research in order
to comprehensively study the place of tradition in modernity and intercultural
interaction are revealed,;

The results of the study can be taken into account and taken into account
when developing special state programs for the sustainable development of the
country on the basis of the proposed model of cultural development covering wide
areas of society.

Implementation of the research results. Based on the achieved results of the
research and disclosure of the main vectors of the historical and philosophical
evolution of the phenomenon of tradition and traditionalism in the history of
Eastern and Western philosophy and its significance for the development of New
Uzbekistan:

the scientific conclusion is that «tradition», which is a multidimensional
complex phenomenon that manifests itself in the history of philosophy and various
spheres of socio-cultural practice and in the history of philosophy, is the
fundamental basis for a productive dialogue between the cultures of East and West,
as well as a constructive platform for the implementation of intercultural dialogue
between the New Uzbekistan and other countries based on the principles of
spiritual continuity, the principle of belonging and synergy of traditions was
applied in the development of a textbook on the subject «History of Eastern and
Western philosophy» (reference from the Ministry of Higher Education, Science
and Innovation of the Republic of Uzbekistan No0.4/17-04-04-02/2252 dated
03.10.2024). As a result, it served to improve the scientific and methodological
base and the educational content of the textbook by including comparative and
intercultural approaches and the categorical apparatus of traditionalism, as well as
the formation of a holistic view of philosophical thought as a dynamic system
where «tradition» acts as an instrument of cultural integration;

the conclusion is that from the standpoint of the tools of the comparative
approach (equivalence, analogy, parallelism, typologization), the phenomenon of
«tradition» and «traditionalismy represent a methodological basis as a cultural-
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historical and phenomenological-hermeneutic structure for creating a productive
social, intercultural, educational and interreligious integration and strengthening of
interethnic harmony in the New Uzbekistan was applied in the activities of the
Committee on Interethnic Relations and Friendly Relations with Foreign Countries
under the Ministry of Culture of the Republic of Uzbekistan (reference of the
Committee on Interethnic Relations and Friendly Relations with Foreign Countries
under the Ministry of Culture of the Republic of Uzbekistan for No. 14-07-1209
dated 18.10.2024) when organizing conferences, seminars, round tables, as well as
cultural and educational work. As a result, it served to increase the substantive and
conceptual level of the events held, to develop a comprehensive ideological and
theoretical platform for building ties with foreign countries and compatriots, as
well as to expand academic participation in cultural initiatives aimed at promoting
the image of the New Uzbekistan as an open and dialogical state;
the conclusion was obtained that the functional component of the
phenomenon of «tradition» and «traditionalism» as a dynamic resource for the
development of spiritual and moral values among the representatives of the
younger generation of New Uzbekistan based on the formation of intercultural
competence synthesizing national values and trends of the modern era while
preserving their own cultural identity was applied by the Agency for Youth Affairs
of the Republic of Uzbekistan (reference from the Agency for Youth Affairs of the
Republic of Uzbekistan for No. 4-13-21-5282 dated 08.10.2024). As a result, this
led to the implementation of social projects carried out by the agency in
cooperation with educational institutions and public organizations, as well as
improving the spiritual and moral level and critical thinking of the younger
generation through the perception of tradition as a resource for personal and civic
growth;
the conclusion is that the strategic practical significance of the phenomenon
of «tradition» as a structural mechanism in the harmonization of social renewal and
cultural and axiological continuity in the sustainable spiritual and cultural
development of New Uzbekistan in the context of globalization and modern
transformations is substantiated was applied in the activities of the Republican
Center for Spirituality and Enlightenment (reference of the Republican Center for
Spirituality and Enlightenment No. 10/104 dated 04.10.2024). As a result, this
contributed to the improvement of spiritual and educational work among the
population of the republic through strengthening the spirit of respect, friendship
and harmony between representatives of different cultures, as well as the formation
of a solid foundation for interethnic and interfaith dialogue based on the
phenomenon of tradition;
the scientific conclusion that in the progressive development of New
Uzbekistan the phenomenon of «traditiony is part of cultural identity and depends
on the level of integration of «tradition» and modernity from the perspective of
structural dynamics, determined through research and forecasting of cultural
development based on the developed mathematical model, was applied in the
preparation of TV show scenarios. on the TV and radio channel «Uzbekistan»
(reference of the State institution «TV and Radio Channel Uzbekistan» for No. 01-
30-1135 dated 10/23/2024). As a result, it contributed to the improvement of the
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scientific and philosophical content of such scenarios of such TV shows as
«Historical Question» and «Ethno», providing high-quality coverage of current
issues of cultural heritage preservation and harmonious development of society and
the formation of viewers' conscious attitude to traditions in the context of
modernity.

Approbation of the results of the research. The results of the dissertation
research were discussed and reflected at 4 republican and 6 international scientific-
practical conferences.

Publication of the results of the research. According to the results of the
dissertation research, 23 scientific papers were published, including 1 monograph,
11 scientific articles in scientific journals recommended by the Higher Attestation
Commission under the Ministry of Higher Education, Science and Innovation of
the Republic of Uzbekistan, of which 9 articles — in republican journals, 2 articles
— in foreign journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, four chapters, which include twelve paragraphs, a conclusion and a
list of references. The main text of the dissertation is presented on 251 pages.
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