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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya ~ mavzusining  dolzarbligi  va  zarurati.  Jahon
folklorshunosligida xalq og‘zaki ijodi asarlarining mohiyatini funksional-semantik
jihatdan tahlil gilish orgali marosim folklori janrlarining mifopoetik asoslari hamda
ma’naviy qadriyatlar tizimining shakllanishini ta’minlagan arxetipik birliklar
genezisini aniqlashga alohida e’tibor qaratilmoqda. Folklor nazariyasiga doir ilmiy
garashlarning zamonaviy-madaniy antropologiya darajasiga ko‘tarilishi natijasida
xalg ijodining tarkibiy gismi hisoblangan marosim folklori poetik tafakkurning
so‘z san’ati vositasida ifodalangan ko‘pfunksiyali va ko‘pqirrali badiiy matnlar
tizimidan iboratligi borasida yangicha ilmiy garashlar shakllandi. Bu esa turkiy
xalglar marosim folklori, jumladan, o‘zbek xalq og‘zaki ijodidagi so‘z magiyasi
bilan aloqador folklor asarlarini o‘zlikni ifoda qilishning og‘zaki shakllaridan biri
sifatida har tomonlama chuqur o‘rganib, bu badity matnlar qadimgi e’tiqodiy
qarashlar va shomoniylik rituallari bilan bevosita bog‘liq holda shakllanganligini
asoslash, xalq tafakkuri tadrijiy takomilini aniglash imkonini beradi.

Dunyo folklorshunosligida eng qadimgi mifopoetik tasavvurlar bilan bog‘liq
arxetiplar tizimini aniqlash va ularning poetik tafakkur rivojida tutgan o‘rnini
belgilashga doir yangi ilmiy xulosalari shomoniylik e’tiqodi bilan bog‘liq marosim
aytimlari arxaik folklorning tarkibiy qismi ekanligini ko‘rsatdi. Muayyan hayotiy-
maishiy ehtiyoj mavjudligi tufayli tarixiy-folkloriy jarayonda saglanib kelayotgan
so‘z magiyasi bilan bog‘liq folklor asarlarini poetik matn namunasi sifatida
filologik jihatdan tahlil gilish natijasida shomon marosimlari folklorining badiiy
so‘z, ritual mohiyat kasb etuvchi xatti-harakatlar va musiqiy-dramatik
kompozitsiyadan iborat murakkab sinkretik etnofolkloriy hodisa sifatidagi
mohiyati oydinlashtirildi. Ayniqsa, xalq og‘zaki ijodining qadimiy gqatlamiga
mansub shomon marosim folklorini semiotika, ruhiy-tahlil va badiiy matn
nazariyasi aspektida tahlil qilish tufayli so‘zning badily matndagi mifopoetik
funksiyalari aniglandi. Ana shunday yangi izlanishlarning natijalari o‘zbek shomon
afsonalarini so‘z san’atining sakral mohiyat kasb etuvchi o‘ziga xos namunalari
sifatidagi xossalarini belgilash hamda shomoniylik an’analarining badity tafakkur
taraqqiyotiga ko‘rsatgan ta’sirini oydinlashtirishga asos bo‘ldi.

Mamlakatimizda amalga oshirilayotgan tub islohotlar barcha sohalarda
bo‘lgani kabi folklorshunoslikda ham yangi tadqiqot obyektlariga murojaat qilish,
ilgari deyarli tahlilga tortilmagan yoki kam o‘rganilgan nomoddiy madaniy
merosimiz namunalariga xolisona ilmiy baho berish zaruratini yuzaga keltirdi.
Aynigsa, xalq badiiy tafakkurining gadimiy gatlamini tashkil etuvchi mifologiya,
ramziy-ritual mohiyatli arxaik matnlar, so‘z magiyasi bilan bog‘liq folklor
janrlariga oid materiallarni to‘plab, tadqiq etish folklorshunoslikning asosiy
vazifalardan biriga aylandi. llohiy marosimlar va turli urf-odatlar bilan bevosita
alogador bo‘lgan folklor asarlari xalqimiz ma’naviy-madaniy hayotida muhim
ahamiyat kasb etgan. Bu kabi ma’naviy meros orqali ajdodlarimiz o°z farzandlarini
umumbashariy gadriyatlarga sadogatli kattalarga hurmat, tabiatni e’zozlash ruhida
tarbiyalab, Vatan va odamni muqaddas sanash, gqalban va ruhan pok bo‘lishni
o‘rgatishgan. Zero, “milliy ma’naviy o‘zlikka ega bo‘lish, madaniy merosni



! bo‘lib, xalqimiz ma’naviy

o‘zlashtirish uchun kurash yalpi ijtimoiy harakat
istigbolida muhim ahamiyat kasb etadi.

O‘zbekiston Respublikasi Prezidentining 2017-yil 24-maydagi PQ-2995-son
«Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”gi, 2017-yil 13- sentyabrdagi «Kitob
mahsulotlarini nashr etish va targatish tizimini rivojlantirish, kitob mutolaasi va
kitobxonlik madaniyatini oshirish hamda targ‘ib qilish bo‘yicha kompleks chora-
tadbirlari  to‘g‘risida” PQ-3271-son, O°‘zbekiston Respublikasi Vazirlar
Mahkamasining 2018-yil 24-apreldagi 304-son «Baxshichilik va dostonchilik
san’atini yanada rivojlantirish hamda takomillashtirish  chora-tadbirlari
to‘g risida’gi, Ozbekiston Respublikasi Prezidentining 2018-yil 1-noyabrdagi PQ-
3990-son «Xalqaro baxshichilik san’ati festivalini o‘tkazish to‘g‘risida”gi, 2019-
yil 14-maydagi 4320-son “Baxshichilik san’atini yanada rivojlantirish chora-
tadbirlari to‘g‘risida”gi” qarorlari hamda mazkur faoliyatga tegishli boshqga
hujjatlarda belgilangan vazifalarni amalga oshirishga ushbu dissertatsiya tadgiqgoti
muayyan darajada xizmat giladi.

Tadqigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, ma‘rifiy-ma‘daniy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish» ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Ma’lumki, shomon marosim
folklorini monografik jihatdan alohida tadqiq etish jahon ilm-fanining dolzarb
ilmiy yo‘nalishlaridan biri bo‘lib, hozirga qadar bu muammo talqginiga doir ko*‘plab
ilmiy tadgiqotlar yaratilgan.

Jahon  folklorshunosligida M.Eliade, V.M.Jirmunskiy, Ye.S.Novik,
T.D.Bulgakova, O.B.Varlamov, V.L.Klyaus, L.S.Dampilova, S.A Poduzova,
A.M.Sagalayev, Ye.N.Duvakinlar O‘rol-oltoy tillari oilasiga mansub etnoslarning
shomon marosim folklorini ritual va mifopoetik matn sifatida tadqiq etdilar®.
Turkiy xalglar shomon marosimlarining o°‘ziga xosligi, mifopoetik tizimda tutgan
o‘rni, shomon aytimlari badiiyati kabi masalalar Bahauddin O‘gal®, A.Inon*
Ch.Valixanov®, K.Baybosinov, R.Mustafinalar® tomonidan o‘rganildi. Qayd etib

! V36exucron Pecniy6iukacu IIpesuaeHTHuHr “Y36eKucToH Pecry6iuKacHHy sHAjA PUBOMIAHTHPHUII OYiinua
Xapaxatiap crparerusicu Tyrpucuna’ ’tu @apmonu // Xank cysu. — Tomkent, 2017. — 8 despans. — Ne 28 (6722).

2 Dmmage M. Acnextsi muda / Ilep. ¢ ¢p. B.IL Bombmakosa. 4-¢ usn. — M.: Axagemmdeckuii IIpoext, 2010;
Kupmyncknit B.M. Tropkckuii repondeckuii amnoc // M36panusie Tpyasl. — JI.: Hayka,1974; Hosuk E.C. O0psin u
tdombkop B Cubupckom mamanmsme. — M., 1984. — C.237. Bymarakosa T.J[. Dowid — OIAMaHCKAN >KaHD
MY3BIKIBHOTO HaHakckoro (onbskiaopa // Artes populares. 14. — Bp., 1985. — C.205-227; Bapmamos O.b.
lamanu3m 3amafsaeix Oypsat. Jlerenasl u oOpsapl. — Mpkyrek: I “Ynuee”, 1995; Kustyc B.JI. Jlerenast u
pacckasbl 0 mamaHax dBeHKOB 3abaiikanbs // Haponsr 3abaiikaiibs: BO3poXkIeHue U pasputue. — Ynta,1997. — C.45-
48. Tammmnosa JI.C. [IlamaHCKKE TIECHOTIEHHSI OYPSAT: CHMBOJIMKA M TOdTHKA. — YiaH-Y 13, 2005; IToxysosa C.A.,
CaramaeB A.M. 13 ucropun mamanctsa Ha Anrae // M3Bectust Cubupckoro otnenenns AH CCCP. Cepus o6,
HayK. 1983. — Ne6. — Bem.2. — C.111-114; Jysakun E.H. Illamanckue nerennsl HapogoB CHOMpH: CIOXKETHO-
MOTHBHBII COCTaB M apeajbHOE pacnpenenenue: Jucc.kana ¢ui. .. Hayk. — M., 2011.

% Ogel B. Tiirk Mitolojisi. C.I. Milli Egitim Bakanligi Yayinlari. ikinci Baski. — Ankara, 1971. — S.9.

* Inan Abdiilkadlr. Samanizm: tarihte ve bugiin. Materyaller ve arastirmalar. III.Baski. Tiirk tarih kurumu basim
evi. — Ankara,1986.

*Bamixanos U. Ciie/ibl maMancTBa y Kuprusos // Bamuxanos U. M36panusie counnenns. T.1. — Anvara,1986.
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o‘tilgan tadqiqotchilar, asosan, shomon afsonalari va shomon chorlovlari tahliliga
doir izlanishlar olib bordilar.

Turkiy xalglar folklorshunosligida shomon marosim folklorini to‘plash va
o‘rganish borasida muayyan ishlar bajarilgan. Jumladan, XI asrning mashhur
tilshunosi Mahmud Koshg‘ariyning “Devonu lug‘atit turk” asarida “shomon”
ma’nosidagi “qam” so‘zi ishtirokidagi “qam arwash arwadi”, ya’ni “shomon
avrash vositasida davoladi” birikmasi keltirilgan’. “Samarqand viloyati
ma’lumotnomalari kitobi”ning 1894-yilgi nashrida L.Simonova (Xoxrakova)ning
samarqgandlik folbinlarning “chorchiroq” marosimi haqgidagi maqolasi bosilgan®.
O‘zbekiston  davlat  ilmiy-tekshirish institutining  1930-yilgi  Xorazm
ckspeditsiyasida  qatnashgan  L.P.Potapov  xorazmlik  porxonlar, ya’ni
shomonlarning marosim aytimlarini, xususan, shomon afsonalaridan namunalarni
yozib olgan. Bu materiallar 1995-yilda Ya.Taube tomonidan nashr etilgan®. O‘zbek
folkloridagi shomon afsonalariga bag‘ishlangan ilmiy kuzatishlar ilk bor
0.Qayumov tomonidan e’lon qilindi. Folklorshunos O.Qayumov 1990-yillardan
o°‘zbek baxshi va folbinlari bilan bog‘liq shomon afsonalarini to‘plagan. Olimning
o‘zbek shomonlarining mifologik homiysi pari obrazi bilan bog‘liq kuzatishlari
o0‘zbek shomon afsonalarini o‘rganishda muhim manba hisoblanadi'®.

Rossiya FA Etnologiya institutining 1954-1961-yillarda o‘tkazilgan Xorazm
etnografik ekspeditsiyasiga boshchilik gilgan G.P.Snesarevning tadgiqotlarida
xorazmliklarning islomdan avvalgi e’tiqod va marosimlari, jumladan, “alas”, “suq
chigarish”, “chorsuv”, ‘“chilla kesish”, “fol ochish”, “porxonlik”, “ko‘chirma”
marosimi aytimlari tahlil gilingan'’. O‘zbek shomon marosimlarining o‘ziga xos
Xususiyatlari, tarixiy asoslari va sinkretik tabiati V.N.Basilov tomonidan
musulmon avliyolari kultida islomdan avvalgi e’tiqodlarning izlarini chuqur tadqiq
etilgan’>. O.Murodov Zarafshon vohasidan yozib olingan o‘zbek tilidagi
“qaytarma” marosimi aytimini e’lon qilgan™. Chimkent viloyatining Sayram
tumanidagi Qoramurt qishlog‘idan to‘plangan shomon marosimi aytimlari esa
K.Tayjanov va H.Ismoilov tarafidan tahlilga tortilgan'*. Shuningdek, etnolog olim
A.Ashirovning Farg‘ona vodiysi aholisining islomdan avvalgi e’tiqodiy garashlari

® BaiiGocsros K., Mycradpuna P. HoBele cBeneHust o kasaxckux Imamankax // HoBoe B atHOrpaduu. Bem.l. —
M.,1989. — C.70-79.

! Maxmyn Komrrapuit. JleBony myroTut Typk. 1-tom. — Tomkent: @an, 1960. — b.280.

® Cumonosa (Xoxpsikosa) JI. YaponeicTBo, rajanue u JedeHue captsHok B Camapkanze // CrpaBouHash KHIDKKa
Camapkanackoit oonactu 1894 roma. — Camapkann, 1894. — C. 90 -122.

° Leonid Pavlovi¢ Potapovs Materialien zur Kultergeschichte der Uzbeken aus den jahren 1928-1930. Mit
begleitenden Worten des Sammlers herausgegeben und eingeleitet von Jakob Taube // Turcologica. — Wiesbaden,
1995. — p. 197 -205.

0 By xaxoa xapane: Karomo O. V36ex ¢ompkiopuaa mapu o6pasi (remesmcd Ba mooTukacu) \\ @mion...
dam....Hom3.uce. — Tomkent, 1999; Katomos O. Illomon adconanapu//Y36ex Thmu Ba amabuéru. 2004. Ne 6.—
b.45-48.

1 Cuecapes I'.I1. PenuKThI JOMYCY/IbMaHCKHX BEPOBAHHIA 1 06psI0B y y36ekoB Xopesma. — M.: Hayka, 1969. — C.
23 -72.

2 Bacunos B.H. HcnamusupoBanHoe maMaHCTBO HapoaoB Cpennert Asum u Kazaxcrana. AIJI. — M., 1991; Iy
myamug. lamanctBo y HapomoB Cpenneit Asum m Kaszaxcrama. — M.: Hayka, 1992; flna yma. CumBosnka
cydusma u HapoIHbIe BepoBaHU (HonoinHeHus Kk ctathe K.Menukosoit) // 0. — 1994, — Ne6.

3 Myponos O. Illamanckuil 0OpsAmOBBI (DOJBKIOP Yy TaIPKUKOB aoinuHBI 3apadmian // JlomycynbMaHckne
BepoBaHus 1 00psansl B Cpenneit Asuu. — M., 1974, — C.91-122.

Y Taiimkanos K., Memamno X. OcoGeHHOCTH JIOMYCYJIBMaHCKUX BEPOBaHUH y y30ekoB-kapamyptoB // JIpeBHUE
00psiIbl, BepOBaHUS U KYJIbThI HapoaoB Cpennet Asun. — M., 1986. — C.110 - 138.



tizimida shomonizmning o‘rniga doir ilmiy tadqiqotlari™, B.R.Xolmurodovning
“qo‘l olish™, “alas”, “ko‘churuq” marosimlari bilan alogador dala materiallari
tahliliga doir ishlari muhim ahamiyatga ega. Qoragalpog folklorshunoslari
K.Palimbetov epos mohiyatida shomoniylik e’igodi izlari uchrashini aniglagan
edi®®. A.Bekimbetov qoragalpoq afsonalarining janr xususiyatlari, tasnifi
masalalarini tadqiq etgandi'’, biroq goragalpoq folklorida shomon afsonalarini
tadqiq etishga bag‘ishlangan tadgigot haligacha uchramaydi.

Binobarin, o‘zbek shomon afsonalari o‘zbeklar yashaydigan barcha hududlar
bo‘yicha tizimli ravishda to‘plab, tadqiq etilmagan. Bu esa o‘zbek shomon
afsonalarini izchil to‘plash, uning janrlar tarkibini aniqlash va tasnif qilish, shomon
afsonalari badiiyatini o‘rganish, shomon mifologiyasining genetik ildizlarini
chuqur tadqiq etishni tagozo etadi.

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim yoki ilmiy tadqiqot
muassasasining ilmiy tadqiqot ishlari rejalari bilan bog‘liqligi.

Dissertatsiya tadgiqoti Toshkent amaliy fanlar universitetining "XXI asr
fanlarida nazariy gonuniyatlardan foydalanishning amaliy muammolari va
yechimlari" mavzusidagi bosh ilmiy rejasiga muvofiq bajarilgan.

Tadgigotning magsadi o‘zbek shomon afsonalarining o‘ziga Xos
xususiyatlari, janr tabiatini aniglash, ularning tasnif qilish mezonlarini ishlab
chgish va tasnifotini yaratish, shomon afsonalarining turkiy xalglar shomon
afsonalari kontekstida tutgan o‘rnini aniqlash, shomon mifologiyasining genezisi
va evolyutsiyasi jarayonlarini yoritish hamda shomon afsonalari badiiyatini
o‘rganishdan iboratdir.

Tadgigotning vazifalari:

- shomon afsonalarining turkiy va o‘zbek folklorshunosligida o‘rganilishi
tarixini oydinlashtirish;

- 0‘zbek shomon afsonalarining janr tabiatini aniqlash;

- o‘zbek shomon afsonalarining genezisi va mifopoetik asoslarini
oydinlashtirish;

- 0‘zbek shomon afsonalarining o‘ziga xos tabiati va obrazlar tizimini tadqiq
etish;

- o‘zbek shomon afsonalarinihg tasnif gilish mezonlarini aniglashtirish va
tasniflash;

- shomon afsonalarining o‘ziga xos poetik tabiatini muayyanlashtirish;

- 0‘zbek shomon afsonalarining motivlar tarkibini tadqiq etish;

- o‘zbek shomon afsonalarining jonli ijro holatini saqlab kelishining
sabablarini ko‘rsatib berish.

> Ammpos A. Cressl maMaHCKMX BEpOBAaHHH B JKH3HEHHOM yKiajge y306ekoB depraHckoil mommsr // BecTHHK
Kapakammakckoro otmenenuss AH PVY3. — Hykyc, 2004. — Ne3-4. — C.31 - 37; Sna yma. Typkuii xanxmap
JTyHEKapaliuaa MOMOHIMK YbTUKOM // 3apadon Boxacu Ba yHUHT Tapuxaaru ypuau. — Camapkana, 2001. — 5.109
- 111; fna yma. daprona BoauicH Y30EKIapUHUHT TypMyII Tap3uja IIOMOHJIMK JIBTUKOAM H3Iapu //
®donpkinopiynociuk. — Hasouit, 2003. — 5.33 - 48.

% ManemGeros K.C. Kopakanmok xank mpocroHu «KYyOJI0H» HUHT T€HE3WCH, TUIOJIOTHACH Ba MO3TUKAcH. Do
¢an. nokr. (DSc) mucc. ABroped. — Tomkent, 2021.

7 Bexumberon A.M. Kopakanmox Xaik ahCOHATAPHHHUHI Y3HIa XOC XyCYCHSTIAPH, TACHU(DH BA CIOXKET TAPKHOH.
@unon. dan. 6yitnya dancada gokr. (PhD) aucc. Atoped. — Torukent — 2020.
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Tadgiqotning obyektini  dissertantning  2020-2023-yillar  davomida
mamlakatimiz viloyatlari bo‘ylab o‘tkazgan folklor ekspeditsiyalarida to‘plangan
“dala yozuvlari”, folklorshunos O.Qayumovning shaxsiy arxivida saglanayotgan
manbalar tashkil etadi. Shuningdek, nashr etilgan turli manbalarda
ommalashtirilgan shomon afsonalari namunalaridan ham foydalanildi.

Tadgiqotning predmetini o‘zbek shomon afsonalarining janr tabiati,
shomoniylik e’tiqodini aks ettirgan mifologik garashlar genezisi, o‘zbek shomon
afsonalari tasnifoti va badiiyati tashkil etadi.

Tadgiqotning usullari. Tadgigotda giyosiy-tarixiy, giyosiy-tipologik,
etnofolkloristik va badiiy-estetik tahlil usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

- o‘zbek shomon afsonalarida shomonning qo‘l olishini izohlash, shomon
karomatlari, shomonning mifologik homiylari (Pari, Xizr, So‘fi Olloyor, Mavlona
Zohid, Anbar ona) karomatli shaxs obrazlari, ularning mifologik arsenalda tutgan
o‘rni borasidagi magik vogelikni badiiy ifodalanishi, gadimgi odamlarning
o‘limdan keyingi hayot, ajdodlar kulti bilan alogador ruh va jon bilan bog‘liq
animistik tasavvurlariga borib tagalishi isbotlangan;

o‘zbek shomonlarining mifologik homiylari karomarli tarixiy shaxslar
ckanligi, mifologik tasavvurlar ta’sirida tarixiy shaxslar vafotidan keyin shomonlar
uchun ilohiy homiy sifatida tasavvur qilina boshlaganligi so‘z ilohasi bilan bog‘liq
tushunchalar dalillangan;

- hozirgi tarixiy-folkloriy jarayonda o‘zbek shomon afsonalari o‘zining jonli
ijro holatini saglab kelayotganligi gadimgi davr folklori arxetiplarining
bardavomligi va folklor janrlarining hayotiy-maishiy funksiyalari bilan
alogadorligi o‘zbek shomonlarining nomoddiy madaniy meros tashuvchisi
sifatidagi o‘rni ko‘rsatib berilgan,

- shomon afsonalarining ijro o‘rni va ijro uslubi, mavzu doirasidan kelib
chigib ularning janr tabiati aniglandi, tasnif gilish mezonlari ishlab chiqildi,
shuningdek, ularning tasnifi xususida nazariy xulosalar qo‘lga kiritildi;

- o‘zbek mifologiyasidagi mifik homiylar (Xizr, Pari, pirlar) va mifologik
obrazlar (Pari, Sarigiz, jin, ajina, mortu) tizimining shakllanishi hamda tarixiy-
tadrijiy taraqqiyot bosqichlari qadimgi turkiylarning o‘limdan keyingi hayot, jon
va rux to‘g‘risidagi animistik tasavvurlari, O‘rta Osiyo tub etnosining mahalliy
e’tiqgodiy qarashlari, jumladan, zardushtiylik hamda islom dini ta’sirida kirib
kelgan avliyolar borasidagi o‘zlashma asotiriy qatlamni o°‘z ichiga olishi
isbotlangan.

Tadgiqgotning amaliy natijalari quyidagilardan iborat:

- o‘zbek shomon afsonalarining xalq og‘zaki badiiy ijodi taraqqiyotiga
ko‘rsatgan ta’siri va marosim folklori janrlari tizimida tutgan o‘rni belgilangan;

- o‘zbek shomon afsonalarining folklor janri sifatidagi o‘ziga xos
xususiyatlari ilmiy jihatdan asoslangan;

- 0‘zbek shomon afsonalarining janr tabiati aniglanib, ularning hozirgi zamon
jahon folklorshunosligining eng yangi ilmiy-nazariy konsepsiyalari asosidagi
tasnifi yaratilgan;,



- o‘zbek shomon afsonalarining tarixiy ildizlari, shomoniylik bilan bog‘liq
mifologik motivlar va sujetlarning genezisi oydinlashtirilib, homiy obrazi tipining
kelib chigishi gadimgi ajdodlarimizning ota-bobolar kulti bilan alogador animistik
qarashlari negizida shakllanganligi isbotlangan; shomon afsonalarining o‘ziga xos
ijro usuli, poetik konteksti va badiiy xususiyatlari ko‘rsatib berilgan.

Tadgiqgot natijalarining ishonchliligi qo‘llanilgan yondashuv va usullar,
unda foydalanilgan nazariy ma’lumotlarning ishonchli ilmiy manbalardan
olinganligi, tahlillar shaxsan dissertant tomonidan to‘plangan folklor ekspeditsiyasi
materiallari asosida chiqarilgan xulosalarning hozirgi o‘zbek shomon afsonalari,
tarixiy-qiyosiy, qiyosiy-tipologik, etnofolkloristik, paleofolkloristik metodlar
asosida tahlil gilish muammolari jahon folklorshunosligining eng yangi ilmiy
konsepsiyalari va nazariy garashlariga tayanib hal etilganligi bilan belgilanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot
natijalarining ilmiy ahamiyati shundan iboratki, chigarilgan nazariy xulosalar
turkiy xalglar shomon marosim folklorini giyosiy-tipologik jihatdan keng
ko‘lamda monografik tadqiq qilishda muhim ilmiy ahamiyat kasb etishi bilan
belgilanadi. O‘zbek shomon afsonalarining o‘rganilishi, janr tabiati, tasnifi va
badiiyatini tadqiq etishga bag‘ishlangan ushbu dissertatsiya ishi o‘zbek xalq
afsonalarining o‘ziga xos xususiyatlarini o‘rganish, o‘zbek mifologiyasining
mantiqiy ko‘lamini aniqlash, tadrijiy takomilini oydinlashtirishga ham xizmat
qgiladi.

Tadqgigot natijalarining amaliy ahamiyati shundan iboratki, o‘zbek shomon
afsonalari tadqiqiga doir materiallardan o‘zbek mifologiyasi muammolarini
o‘rganishda, oliy o‘quv yurtlarida “O‘zbek mifologiyasi” va “O‘zbek folklori”
fanlari bo‘yicha ma’ruzalar o‘qishda, “O‘zbek shomon afsonalari” mavzusida
maxsus kurslar o‘tishda, akademik litsey va umumta’lim maktablarida dars
mashg‘ulotlari olib borishda, o‘quv qo‘llanmalar, darslik, mifologik lug‘at va
o‘zbek folkloriga doir majmualar yaratishda, shuningdek, o‘zbek xalq og‘zaki
badiiy ijodi asarlarining ommaviy va ilmiy-akademik nashrlarini tayyorlashda
keng foydalanish mumkin.

Tadgigot natijalarining joriy qilinishi. O‘zbek shomon afsonalari
o‘rganilishi, janr tabiati, tasnifi va poetikasini tadqiq etish bo‘yicha olingan ilmiy
natijalar asosida:

o‘zbek shomon afsonalarida shomonning qo‘l olishini izohlash, shomon
karomatlari, shomonning mifologik homiylari(Pari, Xizr, So‘fi Olloyor, Mavlona
Zohid, Anbar ona) karomatli shaxs obrazlari, ularning mifologik arsenalda tutgan
o‘rni borasidagi magik vogelikni badiiy ifodalanishi, gadimgi odamlarning
o‘limdan keyingi hayot, ajdodlar kulti bilan alogador ruh va jon bilan bog‘liq
animistik tasavvurlariga bog‘ligligi, o‘zbek shomonlarining mifologik homiylari
karomatli tarixiy shaxslar ekanligi, mifologik tasavvurlar ta’sirida tarixiy shaxslar
vafotidan keyin ilohiy homiy sifatida tasavvur qilina boshlaganligi, so‘z ilohasi
bilan bog‘liq nazariy xulosalaridan O‘zbekiston Milliy universitetida 2021-yil 1-
fevraldan 2023-yil 31-yanvargacha bo‘lgan muddatda bajarilgan A-OT-2021-132-
sonli "Surxon vohasi tarixiy va etnomadaniy manbalariga oid “i-turism"
platformasini ishlab chiqgish"mavzusidagi innovatsion loyihada foydalanilgan
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(O‘zbekiston Respublikasi Oliy ta’lim, fan va innovatsiyalar vazirligi, O°zbekiston
Milliy universitetining 2024-yil 9- apreldagi 04/11- 2868-son ma’lumotnomasi).
Natijada, Surxon vohasidagi So‘fi Olloyor, Mavlona Zohid, Termiz Sayidlari, 1so
Termiziy, Xo‘ja Ro‘shoniy, Takiya ota singari karomatli shaxs obrazlari, ularning
mifologik arsenalda tutgan o‘rni va shomoniylik e’tigodi masalalariga doir
xulosalaridan  sayyohlar uchun ma’lumotnomalar hamda annotatsiyalar
tayyorlangan.

Hozirgi tarixiy-folkloriy jarayonda o‘zbek shomon afsonalari o‘zining jonli
ijro holatini saglab kelayotganligi, qgadimgi davr folklori arxetiplarining
bardavomligi va folklor janrlarining hayotiy-maishiy funksiyalari bilan
alogadorligi, o‘zbek shomonlarining nomoddiy madaniy meros tashuvchisi
sifatidagi o‘rni, shomon afsonalarining ijro o‘rni va ijro uslubi, janr tabiati, tasnif
qilish mezonlari hamda tasnifi xususidagi nazariy xulosalardan O°‘zbekiston
Respublikasi madaniyat vazirligi xalgq ijodiyoti metodik markazi Respublika
madaniyat muassasalari xalq ijodiyoti bo‘limlari faoliyatini yo‘lga qo‘yishda
foydalanilgan. (O°zbekiston Respublikasi Madaniyat vazirligi, Madaniyatshunoslik
va nomoddiy madaniy meros ilmiy-tadgigot institutining 2024-yil 3-apreldagi
01/01- 59 - son ma’lumotnomasi).

Natijada, Madaniyat bo‘limlarining faoliyatida xalq og‘zaki badiiy ijodiyoti
namunalarini  izchil to‘plash va ommalashtirish borasidagi tajribalar
takomillashtirilib, o‘zbek shomonlari nomoddiy madaniy meros namunalarini
saglovchi muhim ob’yekt sifatida folklor axboritchilari ro‘yxatiga kiritildi

O‘zbek mifologiyasidagi mifik homiylar (Xizr, Pari, pirlar) va mifologik
obrazlar(Pari, Sarigiz, jin, ajina, mortu) tizimining shakllanishi hamda tarixiy-
tadrijiy taragqiyot bosgichlari gadimgi turkiylarning o‘limdan keyingi hayot, jon
va ruh to‘g‘risidagi animistik tasavvurlari, O‘rta Osiyo tub etnosining mahalliy
e’tiqodiy qarashlari, jumladan, zardushtiylik hamda islom dini ta’sirida kirib
kelgan avliyolar borasidagi o‘zlashma asotirty qatlamni o‘z ichiga olishi
to‘g‘risidagi xulosalaridan Namangan viloyati teleradiokompaniyasi O zbekiston
Respublikasi Prezidentining 2023-yil 25-dekabrdagi PQ-405-sonli "Nomoddiy
madaniy merosni  muhofaza qilish, ilmiy o‘rganish va targ‘ib qilishni
rivojlantirishga oid qo‘shimcha chora-tadbirlar to‘g‘risida"gi Qarori ijrosini
ta’minlash maqsadida, tashkil etilgan "Moziydan sado" teleko‘rsatuvi, "Navro‘z"
umumxalq bayrami munosabati bilan turkum ko‘rsatuvlar, tashkil etishda
foydalanilgan.  (O‘zbekiston = Respublikasi Namangan viloyati  “Hilqgat
teleradiosi’ning 2024-yil 10-iyundagi Ne01/01-X/T- 04 - son ma’lumotnomasi).
Natijada, Namangam viloyati teleradiokompaniyasida O‘zbekiston Respublikasi
Prezidentining 2023-yil 25-dekabrdagi PQ-405-sonli "Nomoddiy madaniy merosni
muxofaza qilish, ilmiy o‘raganish va targ‘ib qilishni rivojlantirishga oid
qo‘shimcha chora tadbirlar to‘g‘risida"gi Qarori ijrosini ta’minlash maqsadida
tashkil etilgan "Qadriyat" rukni ostida teleko‘rsatuvlarni tayyorlash, Namangan
viloyati radiosida “Ajdodlardan meros qadriyat" turkum eshittirishlar, "Navro‘z"
umumxalq bayrami munosabati bilan turkum ko‘rsatuvlar tashkil etishda keng
foydalanilgan.
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Tadgqiqot natijalarining aprobatsiyasi. Tadgigot natijalari 5 ta ilmiy-amaliy
anjumanda, jumladan, 3 ta xalgaro va 2 ta respublika ilmiy-amaliy
konferensiyalarida gilingan ma’ruzalarda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 12 ta ilmiy ish chop etilgan, shulardan, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasining (PhD) doktorlik dissertatsiyalari asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 5 ta maqola va 2 tasi Impact
factorda mavjud chet el ilmiy jurnallarida chop etilgan. Bundan tashqari,
dissertatsiya ishi natijalari 5 ta, shundan 3 ta xalgaro va 2 ta respublika ilmiy-
amaliy anjumanlarida muhokamadan o‘tkazilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan bo‘lib, hajmi 134 sahifani
tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Ishning “Kirish” qismida dissertatsiya mavzusining dolzarbligi va zaruriyati
asoslangan, tadgigotning magsadi, vazifalari, obyekti, predmeti, Respublika fan va
texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi, ilmiy yangiligi,
amaliy natijalari, olingan natijalarning ishonchliligi, ishning nazariy va amaliy
ahamiyati, tadgiqot natijalarining amaliyotga joriylanishi, aprobatsiyasi,
dissertatsiya tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Ishning birinchi bobi “Shomon afsonalarining o‘rganilishi va janr tabiati”
deb nomlangan. Bobning ilk faslida shomon afsonalarining o‘rganilishi xronologik
tartibda jahon folklorshunosligi misolida yoritilgan. Shomon afsonalari borasidagi
dastlabki ilmiy qarashlar u gadar aniq bo‘lmasa-da, XI asrda yashab ijod etgan
mashhur tilshunos olim Mahmud Koshg‘ariyning “Devonu lug‘atit turk” asarida
uchraydi. Asarda olim bevosita shomon afsonasini keltirmasa-da, “qam arwash
arwadi”— gam afsun o‘qidi.,-degan gapni keltiradi. Bundan tashqari, mazkur
manbada tug‘mas xotinlarning Umayga topinsalar o‘g‘il ko‘rishi haqida ma’lumot
keltiriladi. Ayni ma’lumot ham gadimgi turkiylarning shomoniylik tasavvurlari,
Umay turkiy mifologiyadagi doyalar homiysi ekanligi, gadimgi momolar kulti
bilan bog‘liq mifologik tasavvurlarni ifodalashi digqatimizni tortdi. Turkiy xalglar
shomon afsonalari borasidagi qiziqishlar XIX asr so‘ngigacha biror tadqiqotchi
yoki sayyoh tomonidan yozib olinmadi. Bizningcha, bu katta davrda islom e’tiqodi
bilan bog‘liq mafkura va siyosiy jarayonlar ziyolilarning shomoniylik hamda
shomon sarguzashtlarini ifodalovchi afsonalarga bo‘lgan qiziqishini cheklab
qo‘ygan ko‘rinadi. XIX asrning oxirlarida Ch.Valixanov qirg‘iz shomonlarining
afsonalarini to‘plab “Marhumlar va tiriklar do‘stligi to‘g‘risidagi afsonalar” nomi
ostida e’lon qildi. Bunda, asosan, qirg‘iz shomonlarining marhumlar ruhlari bilan
bo‘lgan muloqotlar, shomonning mifologik homiylari va ular ishtirokida sodir
bo‘lgan sarguzashtlar to‘g‘risidagi afsonalar tartib berilgan edi.

XX asrning boshlardan Rossiya hududida istigomat giluvchi turkiy xalglar,
xususan, yaqut shomon afsonalari G.V. Ksenofontov tomonidan ilk bor yozib
olindi. N.Pantusov taranchi baxshilarining “pari uynatmak” marosimi tahliliga
bag‘ishlangan magqolasini e’lon qildi. Mazkur maqolada taranchi baxshisining
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shomonlikni gabul qilish jarayonini ifodalagan shomon afsonasini keltirib o‘tadi.
V.G.Bogaraz 1910-yilda shimoliy shargiy Osiyo xalglari shomoniyligi hagidagi
tadgigotida Tinet ismli shomonning qgay tariga shomonlikni gabul gilganligi bilan
bog‘liq afsona matnini keltirgan edi.

Shundan keyin turkiy qavmlar shomonlari va wular bilan bog‘liq
sarguzashtlarga bag‘ishlangan afsonalar S.Malovning sariq uyg‘urlarda
shomoniylik qoldiglariga bag‘ishlangan tadqiqotida qayd etildi. Toshkent atrofi
o‘zbeklarining shomonlik e’tiqodlarini o‘rgangan A.L.Troiskaya o‘zining bir
magqolasida doya kampir va uning alvasti bilan bo‘lgan olishuvini ifodalagan
afsona matnini keltiradi. L.P.Potapov 1930-yili Xorazmdan o‘zbek shomon
marosimlari folklori materiallarini yozib olgan.

XX asrning o‘rtalarida taniqli turk olimi Abduqodir Inan turkiy xalqglar
shomoniylik e’tiqodi va u bilan bog‘liq tasavvurlarni o‘rgandi. Olimning “Tarixda
va bugun shomonizm(materiallar va tadqiqotlar)” nomli asari 1954-yili ilk bor
e’lon qilindi.

O.Murodov Qori Qulmurod Sadriyev hamda Zumrad ismli shomonlarning
marosim o‘tkazish jarayonida sodir bo‘lgan g‘ayritabiiy vogelarni ifodalovchi
hikoyalarni gayd etadi.1990-yillarga kelib, etnograf A.O.Bulatov dog‘istonliklar
e’tigodida shomoniylikka xos belgilarni o‘rganar ekan, shomon kasalligi, shomon
afsonalari borasida ham o‘z qarashlarini bildiradi. Taniqli rus folklorshunosi
Ye.S.Novikning 1984-yilda e’lon gilgan “Sibir shomonligida marosim va folklor”
monografiyasi shomon marosimlari folklorini ilmiy asosda tadqiq etishda muhim
ahamiyat kasb etdi. Shuningdek, folklorshunos olima Ye.S.Novikning 1978-yilda
shomon afsonalari poetikasi masalasiga bag‘ishlangan tadqiqot yaratgani ham
ma’lum. 2010-yilga kelib M.V.Purbuyeva buryat folklorida shomon obrazini
tadgiq etdi. Uning tadqgiqot obyekti shomon afsonalari edi. 2011- yilga kelib,
Ye.N.Duvakin professor Ye.S.Novik ilmiy rahbarligida “Sibir xalglari shomon
afsonalari: sujet-motivlar tarkibi va areal tarqalishi” mavzusida nomzodlik
dissertatsiyasi himoya qildi. Ye.N.Duvakin Sibir xalglari shomon afsonalarining
500 ga yaqin matnlarini tahlil qildi va motivlar ko‘rsatgichlari katalogini ishlab
chiqdi.

O‘zbek folklorshunosligida shomonning gamlanishini izohlashga garatilgan
tafsilotlarni badiiy ifodalagan aytimlar folklorshunos O.Qayumov tomonidan
1990-yillarda yozib olina boshlangan. 2020-yilda “O‘zbek shomon marosim
folklori” mavzusida doktorlik dissertatsiyasini himoya qilgan.

Bobning ikkinchi faslida “Shomon afsonalarining janr tabiati” alohida
masala sifatida tadqiq etilgan. Afsonalar xalq og‘zaki badiiy ijodiyotining eng
ommalashgan va gadimiy epik janrlaridan biri sifatida muhim ahamiyat kasb etadi.
Ajdodlarimiz epik tafakkurini aniglash, epik syujet badiiy evolyutsiyasini
oydinlashtirish, epik syujetdagi turli mifologik motivlar genezisi borasida aniq
xulosaga kelish, mifologik tasavvurlar va gadimiy e’tiqodlar bilan bog‘liq
qarashlarni tadqiq etish kabi dunyoviy ilmning ko‘plab masalalarini aniglashda
afsonalar muhim tadqiqot ob’yekti sifatida qaraladi.
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Taniqli o‘zbek folklorshunoslari: K.Imomov™®, O.Safarov*®, M.Rahmonova®.
U.Sattorovlarning® yozishicha, har ganday afsonada axborot tashish vazifasi
yetakchilik giladi. Birog unda vogea va hodisalar xayoliy uydirma asosiga quriladi.
To‘g‘ri, afsonada muayyan voqea va hodisaning sodir bo‘lishi borasida axborot
yetkazish vazifasi turadi. Bu vazifa shomon afsonalarida ham yetakchilik giladi.
Shomon afsonalari ham shomon bilan bog‘liq u yoki bu vogeani tinglovchiga
yetkazish, tinglovchini unga ishontirishga garatiladi.

Folklorshunos Ye.S.Novikning yozishicha, “Shomon afsonalari” atamasi
fagat qahramoni shomon bo‘lgan hikoyalarni bildiradi. Ularning janr
xususiyatlariga kelsak, ular memuarlar va blichkalar, miflardan tortib afsonalar va
rivoyatlarga qadar keng ko‘lamli vogealarni bayon qilish uslubi bilan ifodalanadi.
Bu matnlar korpusini qulay laboratoriya materialiga aylantiradi, chunki janr
kategoriyasi og‘zaki hikoya sohasida katta rol o‘ynaydi”*’. Demak, Ye.S.Novik
fikricha, asosiy qahramoni shomon bo‘lgan va shomon atrofida sodir bo‘lgan
vogealarni ifodalovchi og‘zaki nasriy hikoyalar shomon afsonalarini anglatadi.
Bizningcha, olima hikoya deganida vogelikni bayon gilish uslubini nazarda tutgan.
Ye.N.Duvakin Sibir shomon afsonalari syujetining motivlar tarkibi borasidagi
dissertatsiya ishida shomon afsonalarining syujetiga asos bo‘lgan tarixiy fakt
boshga manbalarda uchramasligi, u fagat ijro etuvchi tomonidan tarixiy dalil
sifatida bayon etilishini qayd etadi®®

Taniqli ustozlarimiz shomon afsonalari asosiy gahramonlari tarixiy shaxslar
ekanligi, biroq bu qahramonlarning o‘zga olam vakillari bilan muloqotga
kirishishlari va ulardan kuch olishi kabi magik xususiyatga egaliklarini alohida
ko‘rsatib o‘tadilarki, bu shomon afsonasi janr tabiatiga doir o‘ziga xos belgilardan
biridir.

Bizningcha, shomon afsonalari shomonning gay tariga shomonga aylanib
qolganligi, shomonning ta’sirida uning homiy ruhlari tomonidan amalga oshgan
mo’jizaviy hodisalarni ifodalaydi. O‘tgan asrning 30-yillarida Markaziy Osiyo
bo‘ylab ilmiy safarda bo‘lgan L.P.Potapov xorazmlik porxonlar haqidagi
afsonalarni yozib olgan edi. Olimning kundaliklarida gayd etilishicha, Xorazm
viloyatining Xiva tumani Piskanak qishlog‘ida istigomat qilgan o‘sha kezlarda 39
yoshda bo‘lgan porxonning gay tariga porxon bo‘lib qolganligini izohlovchi
og‘zaki hikoyani keltiradi. Hikoya qilinishicha, Yoqut ismli qiz taxminan sakkiz
yoshlarida kechalari turib yuradigan, o‘zi-o‘zi bilan gaplashadigan bo‘lib qoladi,
keyinchalik oyog- qo‘llari og‘riydi, ishlamay qoladi. Yaqinlari uning dardini
tushuna olmaydilar. Shunda kimdir unga bu jinlarning ta’siri, porxonlikni bo‘yniga
olsa, sog‘ayib ketishini tushuntiradi. Yoqutga doira olib kelib beradilar va doira

'8 Imomos K. V36ek xank Hacpu nostukacy. — Tomkent, ®an, 2008. — b. 16.

9 Catapos O., YpaeBa 1. V36ex xaik oFsaku Gaaunii mwkomn. 2-kueMm. — byxopo, 2006. — B.9.

20 paxmonosa M.P. V36ex xank apconanapunnsr 6auusti. Ounon.dan 10kT. ... auce. — Toukent, 2018, — B. 15.
2! sattorov U.F. O‘zbek xalq toponimik nasrining tasnifi va poetikasi. Filol.. fan ...dokt...diss. — Toshkent, 2023. —
B.107.

?2 Hosuk E.C. ®ombKk10p — 00PsI — BEPOBAHHSA: OMBIT CTPYKTYPHO-CEMHOTHUECKOTO M3ydEHHs TEKCTOB YCTHOM
KynbTyphl. uccepranus B (hopMe HAyYHOTO JOKJIAJa IO COBOKYITHOCTH OITyOJIMKOBAaHHBIX PabOT HAa COMCKaHHE
YUCHOM CTENeHH JIOKTopa (PHIIONOrn4ecKux Hayk. — Mockaa, 1995. — C. 29.

% Jlysaxun E.H. IllaMancKue NereH s HAPOIOB CHOMPH: CI0KETHO-MOTHBHEIH COCTAB U apeabHOE PACIPE/IEICHIE.
Agsroped. Kana.¢punon.nayk. — Mocksa, 2011. — C. 19.
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chalib jinlarni, ruhlarni chaqirib, ular bilan muloqgot gila boshlaydi. Shundan keyin
Yoqutning oyoq-qo‘llari sog‘ayadi®”.

Ko‘rinadiki, birgina vogea asosiga qurilgan, ixcham sujetli, shomoning
shomonlikni qo‘lga Kiritishi hamda uning karomatlari, sarguzashtlarini
izohlashga qaratilgan vogealarning xayoliy uydirma asosida tasvirlagan
og‘zaki nasriy hikoyalar shomon afsonalaridir. Shomon afsonalari tinglovchi
tomonidan uydirma, ijrochi tomonidan hagigat sifatidagi voqgealarni ifodalaydi.

O‘zbek shomon afsonalari ikki guruhga mansub bo‘ladi: 1. Shomonning
shomonlik kashini izohlashga garatilgan afsonalar. 2. Shomonning magik mahorati
va sarguzashtlarini hikoya giluvchi afsonalar.

Dissertatsiyaning ikkinchi bobi “O¢‘zbek shomon afsonalarining tasnifi” deb
nomlandi. Bobning birinchi faslida “Shomon afsonalarining tasnif gilish
mezonlari” ishlab chiqildi.

Ye.S.Novik shomon afsonalari mazmun mohiyatidan kelib chigib ularni ichki
guruhlarga ajratishni taklif etadi. Olima tomonidan Kkeltirilgan bu xildagi
guruhlashtirishda shomonning murojaatchiga munosabati va ruhlar bilan
munosatlari inobatga olingan holda mavzuviy guruhlarga ajratilgan:

— jodugarlik giluvchi shomon karomatlari to‘g‘risidagi afsonalar;

— shomonning ruhlar tomonidan tanlanishi, yovuz ruhlar bilan kurashi
hagidagi afsonalar;

— shomon tomonidan qo‘lga kiritilgan natijalardan odamlarning foydalanish
imkoniyatlari borasidagi afsonalar®.

Shomon afsonalarida vogealar rivoji shomon magik marosimi syujetiga
o‘xshamaydi, balki uning mohiyati va shomon mahorati borasidagi mantigni
izohlaydi. Shunday ekan, shomon afsonalarini tasniflashda vogea- hodisalarga
shomonning ishtirokini inobatga olish zarur deb hisoblaymiz. Ye.S.Novik
tasnifotida afsona shomonning karomatlari mohiyatiga munosabati asosiy omil
gilib olinganligi ko‘rinib turibdi. G.V.Ksenofontov shomon afsonalarini etnik
mansubiyatiga ko‘ra guruhlashtiradi®®.  M.N.Xangalov tomonidan to‘plab
ommalashtirilgan buryat shomon afsonalarida afsona mavzusi va bosh gahramon
nomi bilan ajratilganini ko‘ramiz®’. Tadqgigotchi Irkutskda buryatlarning orasidan
ekspedisiya jarayonida to‘plangan materiallarni mohiyatan shomon va uning bilan
alogador hodisalarni ifodalanganligi uchun shomon afsonalari sifatida umumiy
asosda buryat folklorining boshga janrlaridan ajratadi. Shomon afsonalarini e’lon
qilishda ba’zi og‘zaki epik matnlarni shomon yoki uning homiy ruhlari ismi bilan,
ba’zilarini mavzusiga ko‘ra nomlagan. Ammo shomon afsonalarini muayyan
guruhlarga ajratib tasniflashga e’tibor garatmagan. Ye.S.Novik shomon
afsonalarini alohida tasniflaganligini ko‘rishimiz mumkin®®. U shomon afsonalari

*Moraros  JLII. JIHEBHUK  OKCHEAWIMHU  y30€KCKOTO  TOCYAapCTBEHHOTO  HAyYHO-HCCIIEI0BATEIHCKOTO
uHCTHTYTa//Y30eK (HONBKIOPIIYHOCTHIH Macananapy. 3-kuto6.— Tomkent, ®an, 2010. — B. 172.

% Hogux C.E. ®DounbKiI0p — 00psIT — BEPOBAHMS: ONBIT CTPYKTYPHO-CEMHOTHYECKOT0 n3ydyenus... — C.28.

2 Kcenogonros I'.B. Jlerennp! 1 pacckasbl 0 miamMaHax y sIKyToB, Oypsr u TyHrycos. — Mpkyrtck. 1928. — C. 65-76.
"X anranoB M.H.Cobpanne coumnenuii. B Ttpex Tomax. Tom III. UsnmarensctBo OAO «PecmyOmukanckas
tunorpapus» — Ynan-Ym, 2004. — C.23-36. (312 ¢)

% Hosux E.C. O6psix 1 pomskiop B Cubupckom mamanmsme. — M. 1984 — C. 237.
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poetikasi masalasiga to‘xtalib, shomon afsonalarini mavzu qamroviga ko‘ra ichki
guruhlarga bo‘lib tasniflashni ma’qul topadi.

Ye.S.Novik birinchi guruhga shomonlarning qudrati va gamlanishi, ikkinchi
guruhga esa turli kultlarni ob’yekt qilib olgan, shomon ishtirokida afsunlar
o‘qiladigan marosimlar jarayonida ijro qilinadigan afsonalarni kiritgan®.
Shomonning retual jarayonidagi faoliyati bilan bog‘liq afsonalar har ikki guruhda
gayd etiladi. Tadqiqotchi shomon afsonalarining semantik mohiyatiga e’tibor
bermaganday tuyuladi. Biz olimaning deyarli barcha ilmiy tadgiqot ishlari bilan
tanishib chigdik. Olima shomon aytimlarini, jumladan, afsonalarini semiotik
nuqtayi nazardan tahlil giladi. Afsonalar badiiyati, mifologik obrazlar va ularning
mifopoetik talqini borasida juda ko‘p yangi xulosalarni qo‘lga kiritgan, biroq
shomon afsonalarini tasniflash mezonlari borasida o‘z mulohazalarini bildirmagan.

Biz shomon afsonalarini muayyan guruhlarga bo‘lib tasnif gilishda uning
morfologik xususiyatlariga ko‘ra guruhlashtirishni ma’qul topdik. Bunda ba’zi
shomon afsonalarining syujet qurilishida sehrli hodisalarni ifodalagan fabulaning
ketma-ket va tizimli uchrashi ko‘zga tashlanadi. Bunday syujetli shomon
afsonalari, ko‘pincha, shomonning karomatlarini izohlashga qaratilgan afsonalarda
o‘z aksini topadi. Masalan, farg‘onalik shomon Sofiya va uning karomatlari
borasidagi afsonalarda, navoiylik shoira Hagberidiyevaning shomon afsonasida
xuddi shunday o‘ziga xos struktural holatni kuzatish mumkin.

Biz shomon afsonasi syujet sxemasini tahlil gilishda shomonning sehrli
hodisa guvohi bo‘lganligi yoki sodir etishini izohlovchi komponentni
Ye.S.Novikka tayangan holda fabula atamasi bilan nomladik. Biz shomon
afsonalarida fabula masalasini o‘rtaga tashlar ckanmiz, shomon afsonalari
syujetidagi muhim hodisalarni nazarda tutdik. Ya’ni epik gahramon va uning
atrofida sodir bo‘ladigan sehrli hodisalarni shomon afsonasi syujetidagi fabula
sifatida talqin qildik. Mazkur afsonani morfologik jihatdan tahlil gilsak, afsonada
bir aytuvchi, bir ob’yekt haqida tizimli va davomli hikoya qilishi natijasida syujet
qo‘shaloq fabulali ckanligi ko‘rinadi. Afsona syujetidagi birinchi fabula —
aytuvchining sog‘ayishi motivi, ikkinchi fabula — aytuvchi nevarasining kalta
oyoqlarining tekis o‘sib qolishi, uchinchi fabula — aytuvchi turmush o‘rtog‘ining
ishi yurishishi magsadida shomondan olgish olib, joy gilib yotganda dasturxondagi
suv solingan piyolaga arab yozuvida “Bilsmillohir rohmanir rohim” degan
yozuvning paydo bo‘lishi, to‘rtinchi fabula — shomonning ro‘molini yuvib
balkonga quritish uchun simga ilayotgan qizning boshidan bug‘doy yog‘ilishida
ko‘rinadi.

Yana bir Navoiy shahrida yashovchi Nasiba G‘aniyeva shomon va uning
mifologik homiylari ta’sirida sodir bo‘lgan hodisalarni shunday izohlaydi:
“Ayajonning fotihalaridan so‘ng o‘zimning sog‘ligimda ro‘y bergan mo‘jizalardan
boshim ko‘kka yetdi, benihoya minnatdorchilik bildiraman. Bobolar ilk marotaba
meni boshimdagi chidab bo‘lmas og‘rigdan xalos etdilar. Kuchli ukol va

®Hopuk E.C. IM09THKA WIAMAHCKHX JIETCHJ (x BOIpPOCY O COOTHONICHUH 00psga W (oybkiIopa)//dnuueckoe
TBOpYecTBO HapogoB Cubupu u [daneHero Bocroka (Matepuainbsl Beecorosnoit koHdepeHuun ¢onabkaopuctos) /
Pen.: H.B. EmenbsnoB, B.T. [lerpos. — Skyrck: Skyrckuii pumman CO AH CCCP, 1978. — C. 104-109.
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dorilardan toliqgqan yuragimni, hatto bir piyola choyni ham zo‘rg‘a ko‘taradigan,
ishlamaydigan qo‘limni operatsiya qilib davoladilar.

Shunday kunlarning birida 10 litrlab sut beradigan sigirimiz sut bermay kasal
bo‘lib qolganini aytib, Sofiya ayadan fotiha oldim. Ertalab ne ko‘z bilan ko‘rayki,
sut solib qo‘yadigan bankaga zarhal harflar bilan arab imlosida “OLLOH” degan
yozuv paydo bo‘libdi. Shuni bildimki, Bobolar sigirimning sutiga baraka
beribdilar.

Shu paytlar Farg‘onaga o‘g‘limning sog‘ligi uchun borganimizda bobolar
yana bir karomat ko‘rsatdilar, ular o‘g‘limning buyragini opreatsiya qildilar. Biz
buni ertalab turib choyshabdagi gon izlarini ko‘rgandan keyin angladik. Shunda
bildimki, bobolar ixlos bilan, umid bilan najot tilab kelganlarning birontasini
umidsiz qoldirmagaydirlar™®,

Mazkur afsona syujeti birgina shomon va uning mifologik homiylari bo‘lgan
bobolarning aytuvchi va uning oila a’zolariga ta’sirini izohlashga qaratilganligi
uning syujetini yaxlitlashtirishga xizmat giladi. Ayni shu afsona syujetining ham
birinchi fabulasi — aytuvchining bobolar tomonidan bosh og‘rig‘idan xalos
bo‘lgani va qo‘lini jarrohlik amaliyoti o‘tkazish orgali davolashi; ikkinchi fabula
— sersut sog‘in sigirining kasal bo‘lgani va shomon olqgishidan so‘ng bir kechada
sog‘ayib, sut solinadigan bankada “Olloh” degan yozuvning paydo bo‘lib qolishi,
uchinchi fabula — aytuvchi o‘g‘lining buyragida bobolar tomonidan jarrohlik
amaliyoti o‘tkazilganligida ko‘rinadi. Shomonning qo‘l olishi va shomonlikni
qo‘lga kiritishini izohlashga qaratilgan afsonalarda ham xuddi shu kabi struktural
holat ko‘zga tashlanadi.

O‘zbek shomon afsonalarini tasniflashda quyidagi mezonlarga amal qilish
magsadga muvofig:

1.0‘zbek shomon afsonalarining morfologik xususiyatlariga ko‘ra:

a) ixcham sujetli, bir fabulali shomon afsonalari;

b) zanjirli sujetga ega, bir necha fabulali shomon afsonalari.

2. O‘zbek shomon afsonalarining g‘oyaviy va mifopoetik mohiyati, mavzu
yo‘nalishi nuqtayi nazaridan:

a) shomon initsiatsiyasi hagidagi afsonalar;

b) shomon mo’jizalari haqidagi afsonalar;

v) shomon mifologik homiylari hagidagi afsonalar.

Bobning ikkinchi fasli “O‘zbek shomon afsonalari tasnifi”’ga bag‘ishlandi.

Shomon inisiatsiyasi hagidagi afsonalar. O‘zbek shomon afsonalarining
keng ommalashgan ko‘rinishlaridan biri bo‘lib, bunday afsonalarda shomonlik
bilan shug‘ullanuvchi porxon, emchi, baxshi, folbin, ilgir kabilarning qay tariqa
shomonlikni gabul gilganligi izohlanadi. Ye.S.Novik shomon afsonalarini ikkiga
bo‘lgan edi. U 0’z tasnifida avval shomonning qahramonliklari, kurashlari va
mo‘jizalari haqidagi afsonalarni kiritgan bo‘lsa, ikkinchi guruh afsonalar sirasiga
birinchi shomonning tug‘ilishi, buyuk shomonlarning shomonlik ne’matini qabul
qilishiga bag‘ishlangan afsonalarni kiritgan®".

%0 KatomoB O. Xakukarra aitnanran Mybxuzanap... — b.36.
%! Hosuk E.C. ®onbk1op — 06T — BEPOBAHHS: OIBIT CTPYKTYPHO-CEMHOTHUECKOIO M3ydEHHs TEKCTOB YCTHOM
KynsTyphl. [ucc. B popme Hayd. goxnazaa. Jlokr. @unon.nayk — Mocksa, 1995.
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N.Pantusov tomonidan e’lon qilingan etnografik materiallar orasida Sharqiy
Turkistonda istiqgomat qilgan uyg‘urlar va o‘zbeklarning baxshilari ularning
bemorni davolashi, baxshining kelib chigishini izohlovchi afsonalar keltiriladi®.

Afsonada hikoya gilinishicha, gadim zamonlarda devlar va jinlar odamlarga
yo‘ligib ularni yo‘ldan ozdirgan. Jinlar va yovuz ruhlar osmonga chiqib xudoning
farishtalari  bilan gaplashadi va odamlar bilmaydigan sir-u sinoatlarni
o‘zlashtiradilar. Ular yerga tushib odam bolalarini to‘g‘ri yo‘ldan adashtirib, ularga
yomonlik qila boshlaydilar. Payg‘ambar Muhammad salollohu alayhi vassallam
dunyoga kelgach, ollohi ta’lo jinlar va yovuz ruhlarni osmonga qaytarib chigarib
yuboradi va ularni yerga tushishlarini taqiqlaydi. Muhammad payg‘ambar voyaga
yetib, farzandli bo‘lib, xudoning elchisiga aylangach, bir kuni qizlari Fotima bir
daraxtning tagida soyada o‘tiradi. Shunda bir qush kelib, shu daraxtning barglari
Bibi Fotimaga soya tashlab turgan shoxiga qo‘nadi. Birdan shu shoxdagi barglar
qurib, Fotimaning oyog‘iga oftob tushadi. Shundan keyin Bibi Fotimaning ahvoli
og‘irlasha boradi. Buni bilgan Payg‘ambar Muhammad alayhissalom Ollohga
murojaat qiladi. Olloh farishtalarini yuborib, Muhammad alayhi vassalamni
to‘rinchi osmon gumbaziga olib chiqishlarini so‘raydi. Ular payg‘ambarni aytilgan
joyga olib boradilar. Borsalar, bir necha eshiklar bor ekan. Payg‘ambar birinchi
eshikni tagillatadi. Ichkaridan: “Kim bu?”-degan ovoz keladi. Payg‘ambar: “Bu-—
men,”’-deb javob beradi. Ichkaridan: “Senga o‘xshaganlarga yo‘l yo‘q!”- degan
sado keladi. Payg‘ambar ikkinchi eshikni taqillatadilar. Ichkaridan yana “Kim
bu?”-degan ovoz keladi. Payg‘ambar: “Faqirman,”-deb javob beradi va eshik
ochilib ichkariga kiradi. Ichkarida qirq chiltanlar namoz o‘qib turibdi, biri
payg‘ambarni qarshi oladi. Bir chiltan payg‘ambardan nima sababdan kelganligi
so‘raydi. Payg‘ambar qizi betob ekanligi o‘z farzandini o‘zi davolay olmasligini
tushuntiradi. Shunda haligi kishi Fotimani davolashini bildiradi. Shunda
payg‘ambar: ‘“Nega siz men bilan gaplashyapsiz-u qolganlar menga e’tibor ham
bermayaptilar?”’- deb so‘raydilar. Haligi kishi bizlar qirq kishi bir tanmiz. Mana,
ishonmasang, deb bilagini shimarib, bir ignani sanchadi haligi kishining bilagidan
qon toma boshlaydi. Shunda u payg‘ambarning e’tiborini qolganlarga tortadi.
Payg‘ambar qarasalar, ibodat gilayotgan o‘ttiz to‘qqiz chiltanning hammasining
bilagidan qon chiqyapti. Payg‘ambar unga ishonadilar.

Shundan so‘ng xudoning amri bilan qirq chiltandan yetti nafari Bibi Fotima
yotgan uyga yerga tushadilar. Uning uyi oldida tug® ko‘taradi. Bibi Fotima tug‘ni
bir necha marta aylanadi va darddan forig® bo‘ladilar va birinchi baxshi bo‘lib
odamlarga shifo ulashadi®*. Xuddi shunday islom dini vakillari orasida baxshining
paydo bo‘lishini izohlagan afsonalar ayni syujetga asoslanadi va ular “Tarixi
Rashidiy”, “Tarixi sipogani”, “Baxshilarning risolasi” nomli kitoblarda ham qayd
etilgan®. Folklorshunos O.Qayumov tomonidan Navoiy viloyatining Navoiy

%2 TlautycoB H.Tapamummckue Gaxumi. Ilepu Vitmarmak. CriocoGbi GopsObl i neuenns Oakmreit // Wssectus
Typkectanckoro oraena Mmmneparopckoro Pycckoro I'eorpaduueckoro Obmectsa. — Ne 6. Tom 475. — C. 107-113.
B [ManTtycos H.Tapanunnckue 6akmm. [ToectoBanue o nporcxoxaenun dakuieli / zsectus TypkecTaHCKOTO
otnena Mmmnepatopckoro Pycckoro I'eorpaduueckoro Oomecta.Ne 6. Tom 475. — C. 110-113

3 Mup3sa Myxamman Xaiinap. Taspux-u pammma//https://www.vostlit.info;
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tumani Jaloyir qishlog‘ida yashovchi folbin Shamsiya momo Ashurovadan yozib
olingan afsonada ham folbinnig qo‘l olishi hikoya gilinadi®.

Shomon mo‘jizalari haqidagi afsonalar. Shomon va uning faoliyati yuz
beradigan mo‘jizalar to‘g‘risidagi afsonalarda tasvirlangan vogqea-hodisalarni
shomonga murojaat gilgan kishilar hikoyachi — guvoh sifatida talgin etiladi.
Afsona syujeti shomonga murojaat qilgan, tasodifiy guvoh bo‘lgan kishi tilidan
bayon gilinadi. Bunday afsonalarda shomonning ilohiy qudrati, uning hech kim
bajara olmagan mushkul ishni bajarganligi, shomon va o‘zga olam vakillari
o‘rtasidagi aloqalarni bildirib turuvchi muayyan elementlar aks etadi.

Shomonning karomatlari to‘g‘risidagi afsonalar ommaviy axborot vositalarida
ham keng yoritildi. “Toshloq tongi” gazetasida chop etilgan bir maqola tarkibida
keltirilgan afsonaga e’tiboringizni qaratmoqchimiz: ‘“Marg‘ilondagi Tinchlik
ko‘chasi 94-uyda istigomat giluvchi Gulchehraxon Qahramonovaning xonadonida,
1991-yil 16 -noyabrdan 17 -noyabrga o‘tar kechasi kishilarni hayratga soladigan
ajoyib bir mo‘jiza ro‘y berdi — g‘oyibdan jarrohlik amaliyoti bobolar tomonidan
o‘tkazildi. Qahramonimiz 14 yoshidan beri oshqozonidagi kuchli og‘rigdan
azoblanganidan, oyoqlari shishar, boshdagi qattiq og‘riglardan boshi qotib qolar
edi. Bora-bora og‘riq buyrakka ham azob beradigan bo‘ldi, - deydi u eslab. Bu
orada shifoxonalarga gatnovlar soni oshib borar, uzluksiz shifokorlar nazorati
ostida bo‘lishni “odat” qilib bo‘lgan edi, gizimiz. Bir tasodif bilan Mashrabxon
opaning (Gulchehraning oyisi) «Log‘on»ga 3 so‘m pul bilan oqlik berib yuborgani
sabab bo‘lib, oppoq kiyingan, qo‘llari yumshoq bobolar qizning oshqozonini
jarrohlik yo‘li bilan 3 kun davolashdi va 7 kun davomida nazoratlari ostida garab
tuzatishdi. Gulchehra uning oshgozoni ustida nimadir jimirlaganini, biginidan
ohanrabodek (magnitdek) narsa yurganini, to‘lqinli tebranayotgan ignalar
quvvatini, barcha muolajalarni sezganini yaxshi eslashini aytib, Sofiya ayaning
borligiga, unga sog‘ligini qaytarib bergan g‘oyibona bobolarga cheksiz
minnatdorchiligini bildirar ekan, o‘y-xayolimizni bu kabi minglab mo‘jizalarni
ko‘ra bila turib rad etayotganlar tark etmadi. Hurmatli mushtariylar, xoh ishoning,
xoh ishonmang, biz Marg‘ilondagi bo‘lib o‘tgan vogeani aniqligicha bayon qildik.
Eshitgan quloq buni xayolot deb o‘ylashi mumkin. Lekin 14 yoshligidan dardga
chalinib va undan forig® bo‘la olmay, azoblanayotgan jonning 3 kunlik jarrohlik va
7 kunlik nazorat ostidagi muolajadan so‘ng, hech narsa ko‘rmaganday, sog‘lom
odamlar qatoriga qo‘shilgani ayni haqiqatdir. Atrofdagilarning hech qaysisi buni
rad eta olmaydi”®.

Demak, shomon mo‘jizalari to‘g‘risidagi afsonalarda tasvirlangan vogea-
hodisalarning mifologik mohiyatini anglatuvchi quyidagi elementlar ko‘zga
tashlanadi: a) hodisalar sodir bo‘ladigan mifologik zamon; b) hodisalarning sodir
bo‘lish muddatini ko‘rsatuvchi sehrli ragamlar; v) agl bovar gilmas hodisalarni
sodir etuvchi afsonaviy obrazlar: bobolar, parilar, Xizr, dev, jin va boshqalar.

Shomon mifologik homiylari haqidagi afsonalar o‘zbek shomon
afsonalarining alohida bir guruhini tashkil etadi.

% Bacunos.B.H.M30pannuku nyxoB. — Mocksa: [Tomuruzaar, 1984. — 208 c.
% “Tonwiok Touru” razeracu, 1991 iinn 7 nexadOpsb, [llanda Nol13.
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Etnograf O.A.Suxareva tomonidan Samarqanddan yozib olingan bir og‘zaki
hikoyada naql qilinishicha, Dodaroy degan bir qiz o‘n ikki yasharlik paytida
mozorga ziyoratga borganida unga Mullaxon ismli pari yo‘liggan. Mullaxon
boshiga salla o‘ragan pastgina bo‘yli mullavachcha qiyofasidagi pari bo‘lib,
Dodaroyni  sevib qolibdi. Pari  Dodaroyning yoniga erini  sirayam
yaqginlashtirmabdi. Dodaroyning eridan ko‘ngli sovib ketibdi, oxiri, ular
ajralishibdi. Parining buyrug‘iga ko‘ra, Dodaroy tovuq so‘yib, qon chiqaribdi va
parixonlik kasbini bo‘yniga olibdi. Dodaroyning aytishicha, u o‘zining homiysi —
pari 3l;ilan bamisoli er-xotinday yashashar, jinsiy yaqinlik tushida sodir bo‘lar
ekan™’,

Mazkur afsona shomonning qay tariga shomonlikka ega bo‘lishini
izohlagandek ko‘rinadi, biroq bu epik matnda shomonning homiysi va uning
shomon bilan sarguzashtlari, mifologik homiyning qudrati borasidagi ma’lumotlar
g‘oyaviy jihatdan yetakchilik giladi. Olimaning ayni shu tadqiqotida yana bir fakt
ma’lumot tarzida keltiriladi. Qayd etilishicha, Samarqandning Xo‘jaahror
qishlog‘ida istigomat qiluvchi yoshgina ayolning ruhlar tomonidan tanlanganligi
sababli unga ruhlar kelib doimiy ravishda qurbonlik berishini talab giladi. Porxon
bu holni shomonlik yuki deb ataydi. Uning hikoyalarida qurbonlikka bir tovuq
so‘yish va shu bilan homiy ruhlarni boqish, ularga xizmat qilishi kerakligi
aytiladi®. O.A.Suxareva tomonidan keltirilgan har ikki hikoya, aslida, shomonning
mifologik homiylari hagida ma’lumotni tashiydi. Uning aytuvchisi - shomonning
o‘zi. Bunda mifologik homiy ruhlar, ularning shakli shamoyili, vazifalari
borasidagi axborotlarni kichik vogealar tizimi orqali ifodalanishi ko‘zga tashlanadi.
Unda vogealar shomon va uning homiy ruhlari o‘rtasida bo‘lib o‘tadi. Ruhlar
garchi ko‘zga ko‘rinmas mavjudotlar bo‘lsa-da, xuddi real shaxslar singari
oziglanishi, shomonning ularga xizmat gilishi izohlanadi.

Tadqgiqotning uchinchi bobi “O‘zbek shomon afsonalarining poetikasi’ga
bag‘ishlangan. Mazkur bobning birinchi faslida “O¢‘zbek shomon afsonalarida
syujet va motiv muammolari” tadqiq etilgan.

O‘zbek shomon afsonalari o‘zining syujet qurilishi bilan alohida ajralib
turadigan epik nasr namunasidir. “Tarixiy poetika” asarining muallifi
AN.Veselovskiyning fikriga ko‘ra, motiv “ibtidoiy ongning yoki kundalik
kuzatishning turli talablariga obrazli javob beradigan eng oddiy hikoya birligi”**.
Olimning fikriga ko‘ra, bunday ‘“hikoya birligi” gandaydir bargarorlik bilan
tavsiflanadi.

A.N.Veselovskiyning motiv va uning mohiyati to‘g‘risida qgarashlari
V.Ya.Proppning asarlarida yanada rivojlantirildi. Tadqgigotchi ertak materialiga
asoslanib, motiv bir elmentli emas, ajralmas emas, motiv har biri alohida o‘zgarishi
mumkin bo‘lgan elementlarga bo‘linadi, — degan xulosani o‘rtaga tashlaydi®.
Motivning tarkibiy tuzilishi nimalardan iborat ekanligi jumbogligicha goldi.

37nyape6a O.4. Ilepesxcumru OemoHONO2uY W INAMAHCTBA y PAaBHUHHBIX TamKHKOB // JloMycylbMaHCKUE
BepoBaHust 1 00psiasl B CpenHeid Azun. — M., 1975. — C. 48-49.

38nyape@a O.4. Ilepesxcumru OemoHONO2uY W INAMAHCTBA y PAaBHUHHBIX TamKHKOB // JloMycylbMaHCKUE
BepoBaHust 1 00psiasl B Cpenned Asun. — M., 1975. — C. 16.

%9 Becenosckue A.H. Mcropuueckas mostuka... — C.500.

* [pormn B.S1. Vcropuueckue kopHu BommeGHOit ckaskn. — J1.: M3a-so JITY, 1946. — C.18. (340 c.)
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N.A Krinichnaya “qoidaga ko‘ra motiv quyidagi elementlardan tarkib topadi:
markaziy personaj — sub’yekt, harakat yo‘naltirilgan ob’yekt, gahramonning
vazifasi yoki harakat, vaziyat; harakatning holati; afsonaning makoniy va zamoniy
hamda harakat usullarini anglatuvchi belgilardan tarkib topadi”, -deb tushuntiritish
beradi**. Motivning strukturasi masalasida N.A.Krinichnaya mulohazalariga
qgo‘shilamiz. An’anaviy xalq prozasida bo‘lgani kabi motiv syujetni
shakllantiruvchi muhim element bo‘lib, sifatiga ko‘ra beqgaror va barqgaror
motivlarga bo‘linadi.

Bargaror motivlarga gahramonning shomon kasalligiga chalinishi,
mifologik personajlar bilan mulogot, shomonlikni gabul gilish motivlari Kirsa,
begaror motivlarga shomonning o‘zga olamga sayohati, shomonning uchishi,
shomonning tush ko ‘rishi, shomonning mifologik homiylari bilan mulogot qilishi,
shomon yoki uning mijozi bilan mo jiza yuz berishi kabilar kiradi. Barqgaror
motivlar masalasini shomon inisiatsiyasi hagidagi afsonalar misolida tahlil gilsak.

Jang‘il baxshining qo‘l olishini izohlagan afsona syujet sxemasida voqealar
tizimli, ketma-ketlikda tasvirlanadi. Bu afsona dastlab epik gahramonning shomon
kasalligiga chalinishi motivi, bo ‘lajak shomonning mifologik homiylar talabiga
bo ‘ysunmaslik motivi, shomonning qo ‘I olishi motivining tartibli kelishi kuzatiladi.
Xuddi shunday tartibli sxema L.P.Potapov tomonidan Xorazmda yozib olingan
Yoqut porxon haqidagi afsonada ko‘rinadi. Unda syujet o‘ta ixcham bo‘lib, afsona
syujeti bor-yo‘g‘i ikki motivdan tashkil topadi. Bular: birinchisi yoqutning shomon
kasalligiga chalinishi, ikkinchisi shomonlikni gabul qilishi motividir. Mazkur
afsona syujeti ikki bargaror motiv birlashuvidan tashkil topgan.

Epik gahramonning shomon kasalligiga chalinish motivi turli afsonalarda
turlicha ifodalanadi. Yoqut porxon afsonasida epik gahramonni jin chalishi motivi
pinhona — yashirin holda ifodalanadi. Epik qahramon og‘ir dardga chalingach, uni
tabiblar ko‘radi, ammo dardini aniglay olmaydilar va “jin teggan”- degan xulosaga
kelishadi. Xudoyor porxon afsonasida esa epik gahramon gishloq tashqarisidagi
daladan tuproq tashib kelishida odamlardan holi joyda, yalanglikda quyunga
uchraydi. Quyunning ichida jin bo‘lib, Xudoyorni otidan yiqitadi va hushsiz qilib
tashlaydi. Bu afsonada epik gahramonning shomon kasalligiga chalinishi motivi
butun boshli murakkab mifologik tasavvurlar kopmleksi orgali badiiy ifodasini
topadi. Murakkab mifologik tasavvurlar kompleksi o‘z ichiga quyun obrazi, uning
mifologik arsenaldagi mohiyati, ya’ni quyunning ichida jin bo‘lishi, quyun
yalanglikda uchrashi, quyun ichidagi jin chalgan kishining ahvoli og‘ir bo‘lishi
borasidagi tasavvurlar majmuasi mazkur mifologik motivni badiiy ifodalashga
Xizmat qgilgan.

“Jang‘il baxshi”, “Dilbar baxshi”, “Gulchehra baxshi”, “To‘lg‘anoy baxshi”
afsonalarida baxshining shomon kasalligiga chalinishi yashirin qolgan. Ya’ni
gachon?, qgay tariga?, ganday qilib? — degan savollarga javob yo‘q. Bu
baxshilarning shomon afsonalarida vogealar shomonning og‘ir dardga
chalinganligidan boshlanadi. Ammo ‘“Xudoyor porxon” va “Shoira baxshi”,

“ Kpunnunast H.A. Pycckas HaponHas uctopuueckas nposa: Bornpocsl renesuca u ctpyktypsl. — JI.: Hayxka, 1987. —
C.18.(228¢c.)
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“Shamsiya folbin” afsonalarida shomonning shomon kasalligiga chalinishi,
mifologik mavjudotlarga yo‘liqgishi oqibatida yuzaga kelganligi izohlanadi.

Shomoning mifologik homiylari bilan mulogot motivi barcha shomon
afsonalarida bir xil ochiq ko‘rinishda ifodalanadi. Fagat mifologik homiylar turlari
bilan farglanadi. Qaysidir shomoning mifologik homiysi jin (Xudoyor porxon,
Yoqut porxon), gaysining mifologik homiysi pari(Shoira baxshi, Jang‘il baxshi),
yana qaysiningdir mifologik homiysi Xizr, avliyolar ruhi bo‘lgan erkaklar —
bobolar ko‘rinishida (Dilbar baxshi, Sofiya aya) talqin gilinadi.

Shomonning mifologik homiylari bilan mulogot motivi ichki differensial
xarakterga ega. Bu ruhlar tomonidan shomonlikka tanlangan epik gahramonga
dastlab mifologik mavjudotlarning bosim o‘tkazishi, uni o‘z yo‘liga yurishga
majburlashi, unga turli og‘ir dardlar yuborishi, uni shomonlikni qabul qilishga
majburlashida ko‘rinadi. Shomonlikni gabul gilish motivi ham shomon afsonalari
syujetida doimiy uchrovchi bargaror motivlardan biridir. Mazkur motiv afsona
syujet tizimida badity g‘oyani ochishga xizmat qiladigan motiv bo‘lib, u shomon
afsonasida shomon mifologiyasi mohiyati bilan yo‘g‘rilgan eng muhim sehrli
hodisani ifodalaydi. Shomonlikni gabul qilish motivi tashqi ko‘rinishi jihatidan
sinonimik xarakter kasb etadi. U ba’zi shomon afsonalarida shomonning doira
olishi shaklida ifodalansa, ba’zilarida chilla o‘tirishi orgali o‘z aksini topadi.
Afsonalar tarkibida kelgan har ikki motiv ham mantigan bir narsani, ya’ni epik
gahramonning gamlanishini anglatadi.

O‘zbek shomon afsonalaridagi mifologik mohiyatga ega bo‘lgan beqaror
motivlar epik syujetning turli o‘rinlarida uchraydi. Shomon afsonalarida
tasvirlangan vogea va hodisalar hikoya giluvchining o‘zi yoki u yaxshi biladigan
odamlar hayotida sodir bo‘lgan vogea haqidagi ma’lumotlarni qamrab oladi.
Shomon afsonasining tabiati syujetdagi motivlarning sifati va o‘rinlashuvida
folklorga xos an’anaviylikdan uzogqlashish, begarorlik mavjudligini belgilaydi.
Shunday begaror motivlardan biri shomonning o‘zga olamga sayohatidir. Shoira
baxshi afsonasida epik gahramon hovuzdan suv olish uchun engashgan chog‘i
suvga tushib ketadi. Halokat natijasida u suv osti olamiga sayohat giladi. Ayni shu
baxshining boshqa afsonalarida uning ko‘kka uchisishi tasvirlanadi.Shomonning
uchishi, tush ko‘rishi, o‘zga olamga sayohat qilish motivlari beqaror motivlardir.

Bobning ikkinchi faslida esa, “O‘zbek shomon afsonalarining obrazlar
tizimi” o‘rganilgan. Shomon afsonalaridagi obrazlar: shomon, uning mifologik
homiysi va shomonga murojaat gilgan shaxs — guvoh obrazlaridir.

Shomon - afsona ijrochisi, epik voqelikda asosiy o‘rin tutuvchi obraz.
Shomonning oddiy odamlardan fargli tomoni shundaki, shomon, aslida, oddiy
odam bolasi, fagat u oddiy odamlar gila olmaydigan ishlarni gilishga godir. Oddiy
odamlar uchun tilsimli sanalgan hodisalarning mohiyatini, kelajakda sodir bo‘lishi
mumkin bo‘lgan vogea va hodisalar hagida ma’lumotga ega bo‘lish, o‘zga olam
vakillari bilan muloqotga kirishish, g‘ayb olami vakillaridan ko‘mak olish asosida
0‘z magsadiga erisha olish kabi xususiyatlar shomonga xosdir. Bu xususiyatlar
shomonning oddiy odamlardan farglab turuvchi asosiy belgilari sanaladi.

Shomon afsonalarida shomon oddiy odamga nisbatan bir qadar
ilohiylashtiriladi. Shuning uchun ham afsona shomonning faoliyatidagi g‘ayritabiiy
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hodisalarni ifodalashga qaratiladi. Shomon afsonasida shomonning mifopoetik
vazifalari turlicha bo‘ladi. Qaysidir afsonada shomon yo‘qolgan narsani topib
berishga qodir bo‘lsa, boshqa afsonada shomon kasallikning tub mohiyatini
anglovchi va uni bartaraf etuvchi tabib vazifasini bajaradi; boshga bir afsonada esa
shomon g‘ayritabiiy hodisaning sababchisi, sehrgar sifatida talqin gilinadi.

Shomon afsonalarida ko‘zga tashlanadigan muhim obrazlardan biri
shomonning mifologik homiysi obrazidir. Shomon afsonalarida parilar, devlar,
chiltanlar, momolar, bobolar, avliyolar, payg‘ambarlar mifologik homiy sifatida
tilga olinadi. O‘zbek shomon afsonalarida mifologik homiylar asosan antropomorf
giyofada talqgin etiladi.

UMUMIY XULOSALAR

Tadgiqot davomida quyidagi mumiy xulosalarga keldik:

1. O‘zbek shomon afsonalarining o‘rganilishi dastlab etnograflar tomonidan
XIX asrning so‘nggi choragida o‘rganila boshlandi. Bu yo‘nalishdagi asosiy ishlar
turkiy xalqglar shomon afsonalarini to‘plashga qaratildi. Dastlab to‘plangan shomon
afsonalari qirg‘iz va Ural- Oltoy turkiy gavmlari shomonlari taqdiri va faoliyatini
poetik izohlagan afsonalar edi. XX asrga kelib elshunoslar tomonidan o‘zbek
shomon afsonalari yozib olinib, etnografik magsadda tahlilga tortilgan tadgiqotlar
paydo bo‘ldi.

O‘zbek shomon afsonalari filologik magsadda, XX asrning oxirgi choragida
Sibir turkiy gavmlari shomon afsonalari badiyatini o‘rganishdan boshlandi. O‘zbek
folklorshunosligida esa yangi asrga kelib shomon afsonalarini izchil to‘plash va
tadqiq etish borasidagi dastlabki ishlar amalga oshirildi.

2. O‘zbek shomon afsonalarining spetsifikasidan kelib chiqib ularni og‘zaki
adabiy hodisa sifatida tasniflash, obrazlar tarkibini aniglash va sujet tizimini
mifopoetik aspektda tahlil gilish folklorshunoslikning muhim muammolaridan
biridir.

3. O‘zbek shomon afsonalari birgina voqea asosiga qurilgan, ixcham sujetli,
shomoning shomonlikni qo‘lga kiritishi hamda uning karomatlari, sarguzashtlarini
izohlashga garatilgan voqealarning xayoliy uydirma asosida tasvirlagan og‘zaki
nasriy hikoyalardan iborat bo‘lib, u shomon tomonidan yoki shomonga murojaat
gilgan shaxs tomonidan istalgan joyda ijro etilishi mumkin. Shomon afsonalari
fabulasida shomon va uning homiy ruhlari qudratini izohlash yetakchilik giladi.

4. O‘zbek shomon afsonalarini tasniflashda quyidagi mezonlarga amal qilish
magsadga muvofiq:

I. O‘zbek shomon afsonalarining morfologik xususiyatlariga ko‘ra:

a) ixcham sujetli, bir fabulali shomon afsonalari;

b) zanjirli sujetga ega, bir necha fabulali shomon afsonalari.

II. O‘zbek shomon afsonalarining g‘oyaviy va mifopoetik mohiyati, mavzu
yo‘nalishi nuqtayi nazaridan:

a) shomon initsiatsiyasi hagidagi afsonalar;

b) shomon mo*’jizalari haqidagi afsonalar;

v) shomon mifologik homiylari haqgidagi afsonalar.
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5. O‘zbek shomon afsonalari o‘zga olam — ruhlar olamining mavjudligi,
ruhlarning insonga ta’sirini, shomonning ikki olam o‘rtasida vositachi ekanligini
dalillashga qaratilganligi bilan xarakterlidir. Bunday afsonalarda shomonning
ilohiy karomatlari va imkoniyatlari haqidagi ma’lumotni tashish yetakchilik qgiladi.

6. O‘zbek shomon afsonalarida tasvirlangan voqea va hodisalar sehrli
xarakterga ega bo‘lib, aniq astronomik zamonda (yaqin o‘tmishda yoki ayni
zamonda), aniq geografik makonda, tinglovchi hamda hikoyachining
zamondoshlari hayotida sodir bo‘lib, tarixiy xotira, memuar tarzida hikoya
gilinadi.

7. O‘zbek shomon afsonalari syujetini tashkil etuvchi mifologik motivlar
sifatiga ko‘ra beqaror va barqaror motivlardan iboratdir.

8. Shomon afsonalari morfologik jihatdan syujeti ixcham, ammo ba’zan bir
necha hodisani ifodalashga qaratilgan bir necha fabulali bo‘lishi mumkin. Shomon
afsonalari syujetida tasvirlangan g‘aroyib vogealar shomon, uning mifologik
homiysi va shomonga murojaat gilgan shaxs — guvoh obrazlari ishtirokida sodir
bo‘ladi.

9. Shomon asfonalarida ishtirok etuvchi obrazlar sifatiga ko‘ra asosiy
gahramonlar: shomon, mifologik homiy, guvoh; yordamchi personajlar: garindosh,
farzand kabilardan tashkil topadi.
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BBEJIEHUE (anHoTauus aucceprauuu 1oKkropa ¢punocopuu (PhD)

AKTYaJIbHOCTh M BOCTPe0OBAHHOCTH TeMbl JWccepTanmuu. B MupoBoii
(GONBKIOPUCTUKE 0Cc000€ BHUMAHUE YICISCTCS  BBIABICHHUIOWIO TEHE3uca
apXETUIIUYECKUX EAUHMI], oOecreunBIIMX (HOPMUPOBAHUE MHUQPOIOITUUECKUX
OCHOB aHpPOB OOPSAI0BOrO (DOJIBKIOpAa M CUCTEMBI TyXOBHBIX IEHHOCTEH IyTeM
(GYHKIIMOHATBHO-CEMAHTUUECKOTO aHaJlh3a CYIIHOCTH MPOU3BEICHUN YCTHOTO
HapOJHOTO TBOpuecTBa. B pesynbpTaTe pa3BUTHs HAYYHBIX B3IJIAJIOB HA TEOPHUIO
dospkIOpa A0  YPOBHS ~ COBPEMEHHOW  KYJBTYPHOM  aHTPOIOJIOTHH
c(hOpMHUPOBAIIUCh, HOBBIC HAyYHBIC TIPEJCTABICHUS O TOM, YTO OOPSAOBBIN
(GONBKIOP,  SIBJSAIONIMHCA  COCTABHOM  YacThIO  HAPOJAHOTO  TBOPYECTRA,
MPEACTABISIET COOOW CHUCTEMYy MHOTO(QYHKIIMOHAIBHBIX ¥  MHOTOTPaHHBIX
XY0)KECTBEHHBIX TEKCTOB, BBIPAKCHHBIX CPEJICTBAMU CJIOBECHOTO WMCKYCCTBA
MOATHYECKOTO MBIIUICHNS. DTO TIO3BOJSIET BCECTOPOHHE M TIIYOOKO HW3y4YWTh
oOpsiZIoBBINA  (DOBKIIOP TIOPKCKUX HApOJIOB, B TOM 4HcCIe (HOIBKIOPHBIE
IIPOU3BECHUS, CBA3aHHBIE C Marvei ciioBa B Y30€KCKOM YCTHOM HapOIHOM
TBOPUYECTBE, KaK OJIHY M3 YCTHBIX (hOpPM CaMOBBIpaKEHHs, 000OCHOBATh, YTO STHU
XYJI0)KECTBEHHBIE TEKCThl (OPMHUPOBAIUCH B HEMOCPEJICTBEHHOW CBS3U C
JPEBHUMU PEIIUTHO3HBIMHU BO33PEHUSMU W IIAMAaHCKUMH PUTYyaJlaMH, OTIPEIETUTh
HBOJIIOIIMOHHOE Pa3BUTHE HAPOJIHOTO MBIIICHHUS.

B MupoBoM ¢osbKIOpE HOBBIC HAyUYHBIC BBIBOJIBI MO BBISBICHUIO CUCTEMBbI
apPXETHUITOB, OTHOCSIIMXCS K APEBHEHIIIMM MHU(POIIOATHICCKUM TPEICTABICHUSM, U
OTIPENICTICHUIO WX MeCTa B Pa3BUTHUH TMOAITHYECKOTO MBINUICHHUS TOKAa3ald, YTO
pUTyalIbHBIE BBICKA3bIBAaHUS, CBS3aHHBIC C IIIAMAHW3MOM, SIBJISIOTCS COCTaBHOU
JacThI0 apxandeckoro ¢oibpkiopa. B pesynbrare ¢GuIoI0OTHUEcKOro aHaiam3a
(b ONBKIIOPHBIX MPOU3BEICHUM, CBSI3aHHBIX CO CJIOBECHOM Marueu, COXpaHUBIITUXCS
B HCTOPHUKO-(POTBKIOPHOM TIPOIIECCE B CHITy CYIIECTBOBAHUS OIPEICICHHOM
KU3HEHHOH M OBITOBOM HEOOXOIWMOCTH, B KayeCcTBE 0Opaslia IMO3THYECKOTO
TeKCcTa (OJBKIIOpA IIAMAHCKUX OOpSIOB, MPEACTABISET COOOM XyHI0’KECTBEHHOE
CJIOBO, BBISIBJICHO TOBEICHHE, MPUOOPETAIONICe PUTYATbHYI0 U MEIOJAUYHYIO €T0
CYIIIHOCTh KaK CJIOKHO-CHUHKPETHYECKOTO dTHUYECKOTO (DOJIBKIOPHOTO COOBITHS,
COCTOAIIIETO M3 JpamMaTHdeckol kommosunuu. OcoOeHHO, MHUDOMOITUUECKHE
(GYHKIIUY CTI0Ba B XYJI0’KECTBEHHOM TEKCTE OBLIH OIpECNICHbI OJ1aroiapsi aHaau3y
¢dosbKIIOpa MaMaHCKOTO 00ps/ia, OTHOCSIIETOCS K JAPEBHEMY IUTACTY HApOIHOTO
YCTHOTO TBOpPYECTBA, B AacCleKTe CEMHOTHKH, IICHXOaHaIW3a W TCOPUHU
XYJI0)KECTBEHHOTO TEKCTa. Pe3ynbTaThl TaKMX HOBBIX HCCIICIOBAHUNA CTalld
OCHOBOM [IJI1 OMpENESICHUs] CBOMCTB Y30€KCKHUX IIIAMAaHCKUX TMpeJaHui Kak
YHUKaJIBHBIX 00pa3IoB MCKYCCTBA CJIOBA, OOPETAIOIINX CaKPaIbHYIO CYIITHOCTh, U
JUTSI BBISSCHCHHSI BJIMSTHMS IIAMAaHCKUX TPAJWMIMK Ha Pa3BHTHE XYI0KECTBEHHOTO
MBIIILJICHUS.

OcymiecTBieHHbBIE B Hamied CTpaHe, Kak HM BO BCeX 00JACTIX,
dbyHmamMeHTabHbIE PePOPMBI TTOPOAMIA HEOOXOAMMOCTh OOpaIleHHs] K HOBBIM
o0BbeKTaM uccaeaoBaHus B (DOIBKIOPUCTUKE JUISI TOTO, YTOOBI 1aTh OOBEKTUBHYIO
Hay4HYIO OIICHKY OOpasilaM HaIllero HeMaTepuajIbHOTO KYJIbTYpHOTO HACIEIus,
KOTOpbIE paHee He ObUTH aHATTM3UPOBAHBI HJIM MaJio U3y4eHbl. B yacTHOCTH, O/THOM
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U3 OCHOBHBIX 3a/1a4 (DONBKIOPUCTUKHU CTal cOOp M HCCIEIOBAaHHWE MaTEepHalIOB
(GOJIBKIOPHBIX JKAHPOB, CBSI3aHHBIX C MHUQOJIOTHEH, apXauyeCKUMH TEKCTaMH
CUMBOJIMKO-O0PSIIOBOIO XapakTepa, Marueu cioBa, COCTABJISIONIMMH JAPEBHUM
acT HapOJHOM XYAO0XKECTBEHHOM MbICHH. DOJbKIOpHBIE MPOU3BEICHUS,
HEIMOCPEJICTBEHHO CBsI3aHHBIE C OOXECTBEHHBIMU OOpsiIaMH U PA3TUYHBIMU
TpaJULIMAIMU, NMPUOOPEIN BaXKHOE 3HAUYCHHE B JYXOBHOM U KYJIbTYpPHOW >KU3HU
Hamero Hapoja. biaromapss TakoMy JTyXOBHOMY Hacjl€IMIO HalIM TPEIKH
BOCIIUTHIBAJIM CBOMX JIETeM B JIyX€ VYBaXEHHUS K B3POCIBIM, BEPHBIX
OOIIIEYEIOBEYECKUM  IIEHHOCTSIM,  OEpeKHOro  OTHOIIEHHS K  IPHUPOJE,
CBSIIICHHOCTH PoauHBI M Hapojaa, YMCTOTHI cepialeM u AyxoM. Beap «OopbOa 3a
oOpeTeHrne HAIMOHAJIBHOW TyXOBHOW CaMOOBITHOCTH U OBJAJCHHE KYJIbTYpHBIM
HACIEIMEM SIBIACTCS OOIIMM COLHATBHBIM JBHKCHHEM» M HMeeT OOJbIIoe
3HAYEHUE B [yXOBHOM NEPCIIEKTUBE HALIETO HAPOa.

Jlannasi nuccepTallioHHass pa0oTa B 3HAYUTENIBHOM CTEMEHU CIYKUT
OCYIIECTBJICHUIO 3a/1ay, HAMEUYEHHBIX B TocTaHOBIeHUAX [Ipe3unenta PecriyOnuku
V36exuctan ot 17 deBpans 2017 roga Ne III1-2789 «O mepax mo naiabHEHIIeMy
COBEPUICHCTBOBAHUIO AEATEIBHOCTH AKAaJEMUU HAyK, OpraHu3alyd, YIPaBICHUS
U (DMHAHCUPOBAHUSI HAYUYHO-UCCIIENOBATEILCKON JesTENbHOCTUY, OT 24 Mas 2017
roga Ne III1-2995 «O mepax mo HalbHENIIEMY COBEPIICHCTBOBAHHIO CUCTEMBI
XpaHEHUs1, UCCIIEIOBAHMS U MPOIAraH/ibl IPEBHUX MUCbMEHHBIX UCTOYHUKOBY», OT
13 cents10ps 2017 r. NelllI-3271 «O nporpaMme KOMILJIEKCHBIX MEp IO Pa3BUTHIO
CUCTEMbl W3JaHUS W PACIPOCTPAHEHUS KHWIKHOM MPOAYKIMH, TOBBIIICHUIO
KyJbTYpbl UTE€HUS», TocTaHoBieHun Kabuneta MunuctpoB PecnyOnuku
V30ekuctan ot 24 anpens 2018 roma Ne304 «O mepax mo AalbHEWIIEMY
Pa3BUTHIO U COBEPILICHCTBOBAHHIO MCKYCCTBA OaxIllM U CKa3WUTEIbCTBa», YKaze
[Ipesunenta Pecniyonuku Y36ekucran Ne VII-3990 ot 1 Hosi0ps 2018 roma «O
npoBeneHn MexryHapoaHoro dectuBaiis uckyccera oaximmy, Ne T111-4320 ot 14
Masg 2019 roga «O Mepax mo JaidbHEHIIEMYy pa3BUTHIO MCKycCTBa Oaxiimy, a
TaK)Xe B JIPYTUX JIOKYMEHTaX, OTHOCSIINXCA K TaHHOH cdepe.

CooTBeTcTBHE  HMCCJEIOBAHUA  NPUOPUTETHBIMH  HANPABJIECHUSIMH
Pa3BUTHSI HAYKH M TEXHOJIOTMHU pecny0auKku. [[anHas nuccepranmonHas pabora
BBIIIOJITHEHA B paMKax [PUOPUTETHOTO HAIMPABJICHUS Pa3BUTUA HAYKU U
TexHoJorun pecnyonuku 1. «DopMHUpoBaHWE CHUCTEMBl WHHOBAIIMOHHBIX WJEH B
COLIMAJIBHOM, TPAaBOBOM, KYJBTYPHOM, JYXOBHO-IIPOCBETUTEIBCKOM pPa3BUTHHU
MH(OPMAIMOHHOTO OOIECTBA M JIEMOKPAaTUYECKOTO TOCYAapCTBA M MYTU €&
peanuzanum.

CreneHb  M3y4YeHHOCTH mpolJiemMbl. M3BECTHO, UYTO  OTAEIBHOE
MOHOTpaUYECKOE UCCIIEAOBaHUE IMIAMaHCKOTO 00psIoBOro (hOJBKIOpA SBISETCS
aKTyaJbHBIM HAay4YHBIM HAMpPaBICHUEM MHUPOBON HAYKU M Ha CETOJIHSIIHUMN JICHb
CO3/JaH0 MHOKECTBO HAyYHBIX HCCIECOBAHUI 10 WHTEPIPETAlUd JTaHHOU
POOJIEMBI.

Va3 [pe3unenra PecniyOnuku Y30ekucran “ crpaTeruy ASHCTBUI 10 AanbHeWeMy pa3BuThio Pecriyonmku
V36ekucran // Haponnoe cioBo. — Tamkenr, 2017. — 8 ¢eBpans. — Ne 28 (6722).
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B mupoBoit ¢ponskinopuctuke M. Dnuane, B. M. XKupmynckuii, E. C. HoBuk,
T. 1. bynrakosa, O. b. Bapnamos, B. JI. Knayc, JI. C. Jamnunosa, C.A.ITogy30Ba,
A. M. Caramaes, E. H. JlyBakuH u3y4wiu IIaMaHCKUH OOPSIOBBIA (POJIBKIIOP
ATHOCOB, MPUHAJICKANIUX K ypalo-aJITaliCKON S3bIKOBOM CEMbE, KaK PUTYaJIbHO-
MHDOIIOITHICCKHH TekcT’. Takde BOMPOCHL, KAaK CBOCOOpasye [IAMAHCKHX
0OpsZIOB TIOPKCKUX HApOJOB, UX MECTO B MU(DOIMOITHUECKON CUCTEME, UCKYCCTBO
IaMAaHCKUX U3peueHHUi u3zyvanu baxaynnun Vrar®, A. Nuon”, Y. Bammxanos’, K.
baiibocunoB u P. MyCTa(bHHae. BriieynoMsHyThIE HCCIIENOBATENIN B OCHOBHOM
MPOBOAWIM HUCCIEIOBAHUS IO aHAINU3y IIaMAHCKUX MPEJaHuid M HIAMaHCKUX
3aKJIMHAHUM.

B ¢onpkiopuctuke TIOPKCKAX HApOIOB MPOAENaHbl ONpeAeSiCHHbIE pPaOOThI
mo cobopy m um3ydeHuto (oipkiopa mamaHckoro oOpsma. Hampumep, B Tpyze
n3BecTHOro nuHreucra Xl Beka Maxmyna Komrapu «/leBony Jlyratutr Tropk»
BCTPEUAETCS COYETAHUE «KaM apBall apBaJn» CO CJIOBOM «KaM» B 3HAYEHUU
«IaMaH», TO eCTh «IIAMaH JIGYMT CPEACTBAMH OOMaHa»'. B  u3maHuH
«CmpaBounnka Camapkanackoit oomactu» 1894 roga JI. CumonoBa (XoxpskoBa)
OImy0JIMKOBaja CTaThio 00 0OPsIE «YOPUMPOK» CaMapKaHACKUX mpopurarenei . JI.
I1. TloTanoB, mMpUHUMABIINK y4yacTue B XOPE3MCKOM HJKCHEAUIIMH Y30EKCKOTO
roCyJIJapCTBEHHOTO  Hay4YHO-HCcieaoBaTelabckoro  uHcrturyta 1930  rona,
3a(UKCUpPOBaT PUTYaAJIbHbIE BBICKA3bIBAHUS XOPE3MHUICKUX IOPXAHOB, TO €CTh
[IIaMaHOB, B YaCTHOCTH, IPUMEPHI IIAMAHCKUX MpeJaHuil. DT MaTepualbl ObUIN
omy6mukoBausl B 1995 romy SI. Tay6e’. Hayunble HaGMIOZEHHS MO MOBOLY
[IAMAaHCKUX JIETreHJ B y30€KCKOM (poJibkiiope BHepBbie ObLIM omyOsukoBaHbl O.
KatromoBeiM. C 1990-x romoB ¢oinbkiaopuct O. KaromoB coOupaer mamMaHCKue
JIETEH/IbI, CBSI3aHHBIC C y30€KCKMMHU Oaxiu U rajgankamu. HabGmioneHust yueHoro

“Jnmage M. AcHekTsl muda/ Ilep. ¢ ¢p. B.II. bompmakoBa.4-e m3n. — M.: Axamemmueckuit [Ipoekr, 2010;
Kupmynckuit B.M. Tropkckuii repondeckuii anoc // U36pannsie tpynsl. —JI.: Hayka,1974; Hoeuk E.C.O0psin n
¢dompknop B Cubupckom mamanusme. —M., 1984. — C.237. Bymrakoa T.JI. Dnunm — UIAMaHCKHE JKaHD
My3bIKaJbHOTO HaHaiickoro (Qonbekiopa // Artes populares. 14. — Bp., 1985. — C.205-227; Bapmnamos O.b.
[Mamanm3m 3anagsaeix Oypst. Jlerenasm o6psaasl. — Upkytek: I1® "Yuucc", 1995; Knsyc B.JL. Jlerenasr u pacckassl
0 mamaHax 3BeHKOB 3abaiikanbs// Hapompl 3abaiikanbs: Bo3poxacHue u passutme. — Yuta,1997. — C.45-48.
HammioBa JI. C. IllamaHCckue TeCHOTICHUST OypsT: CUMBOJHKA W MO3THKA. — YnaH-Ym3, 2005; IMoxyzosa C.A.,
Caranaes A.M.13 ucropun mamanctBa Ha Anrtae / M3Bectust Cubupckoro otnenenuss AH CCCP. Cepus o6,
HayK. 1983. — Ne6. — Bem.2. — C.111-114; Jlysakun E.H. lllamanckue sereHnsl HapoaoB CuOupmu: CrOKETHO-
MOTHBHBIH COCTaB M apeajibHOe pacnpesenenue. [lucc.kang ¢ui ...Hayk. — M., 2011.

O gel B. Tiirk Mitolojisi. C.I. Milli Egitim Bakanlig1 Yaynlari. ikinci Baski. — Ankara, 1971. — S.9.

“Inan Abdiilkadlr. Samanizm: tarihte ve bugiin. Materyaller ve aragtirmalar. III.Baski. Tiirk tarih kurumu basimevi.—
Ankara,1986.

*Bannxanos U. Crieiel mamMaHCTBa y KHpru3oB // Bamixanos U. M36panusie counnenus. T.1. — Anmara,1986.
®paitbocsinoB K., Mycrapuua P. HoBbie cBemeHmst o Kkasaxckux mamankax // Hooe B stHOrpadmm. Beirl. —
M.,1989. — C.70-79.

"Maxmyz Komrapuit. JleBony myrotut Typk. 1-tom. — Tomkent: ®an, 1960. — 5.280.

*CumonoBa (XoxpsikoBa) JI. YapoaeiicTBo, raganue u jedeHue capTsHok B Camapkanzae // CrpaBodyHasi KHIDKKA
Camapkanzackoit oonactu 1894 roma. — Camapkann, 1894. — C.90 -122.

°Leonid Pavlovi¢ Potapovs Materialien zur Kultergeschichte der Uzbeken aus den jahren 1928-1930. Mit
begleitenden Worten des Sammlers herausgegeben und eingeleitet von Jakob Taube // Turcologica. — Wiesbaden,
1995. — p.197 -205.
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HaJ 00pa3oM JeBbl, MU(POTOTUYECKON MOKPOBUTEIHHUIIBI Y30€KCKUX IMaMaHOB,
SBJISIIOTCS] BOKHBIM HCTOYHUKOM B U3YYEHUH Y30€KCKHUX IIaMaHCKHUX HpeﬂaHHﬁlo.
[".IT1.CHecapeB, pykoBoauBIINNH X0OPE3MCKOM 3THOrpapUUECKON IKCIIeTUuIInen
Nuctutyra stHONOTMA PAH B 1954-1961 rogax, B HcCClIeq0BaHUAX JOUCIAMCKHUX
BEPOBAaHUI W OOPSAIOB XOPE3MUMIIEB, MPOAHATU3UPOBAT OOPSIOBHIE U3PEUCHUS,

29 <6 29 <6 29 ¢¢ 29 ¢

TaKue Kak: «“‘amac”, “aypHoii riasz”, “gopcyB”, “unwig’, “ragaHue’, “IOPXOHU3M
“pirmch”» ~.B. H. Bacuios, n3yuaBimii 0COGEHHOCTH, HCTOPHYECKHE OCHOBBI U
CUHKPETUYECKUI XapaKTep y30€KCKHUX IaMaHCKUX OOpsI0B, MIyOOKO HCCIeI0Bal
CIIe/Ibl TOMCIAMCKHX BEPOBAHMH B KYJIbTE MYCYIbMAHCKHX CBATHIX ~.O.Mypaos
omucail oOpsAd  «OTBOPOT» Ha  Y30€KCKOM  S3bIKE, MPOBEICHHYIO B
3apagpuancroii nomane’®. K. TaibkamoB n X. MCMamioB MpoaHAIN3HPOBAIA
IIAMAaHCKUE pUTyajbHble BbICKa3bIBaHUS, coOpaHHele B cene Kapamypr
Caitpamckoro pairiona IlIsiMkeHTCKOM obmactu’. Tarxe HAay4YHbBIC UCCIICIOBAHUA
YY4EHOro-3THosiora A. AmMpoBa O MECTE INIaMaHHW3Ma B CHCTEME JOUCIAMCKHUX
BepOBaHHil xuTeneil PepraHckoi TONMHEI, MONEBbIE MATEpPHAIbl, CBSI3AHHBIC C
oOpsimamu «“‘mocBsillieHe B ydyeHuku’, “amac”, “kyuypyk™» b.P.Xommypomaosa
MMEIOT OIPOMHOE 3HadeHHe . A. BekeMGETOB HMCCIeOBAT BOMPOCH JKAHPOBBIX
0COOCHHOCTEH, KIACCHQUKALMIO KAPAKANMAKCKHX TPEJAHMi , OJHAKO B
KapakajJnakCckoM (ONbKIOpE J0 CHUX IIOp HE BCTPEYAJOCh MCCIEIOBAaHNUE,
IOCBSIIEHHOE IAMAaHCKUM IIPEIaHUSM.

CrnepoBaTenbHO, y30€KCKME NIaMAaHCKHE MpPEJaHus CHCTEMAaTHYEeCKH He
coOpaHbl U HE UCCIEA0BaHbl BO BCEX PETMOHAX MPOKMUBaHUS y30ekoB. i 3Toro
HEOOXOJMM TMOCJENOBAaTEIbHBIM CcOOp Y30€KCKMX IIIaMaHCKUX BEpPOBaHUH,
BBISIBJICHUE M KJacCHU(UKALMS HMX >KAHPOBOTO COCTaBa, M3YYEHUE MCKYCCTBA
HIaMaHCKUX  CKa3aHuM, TIyOOKOe HCCIeAOBaHUE TE€HETUYECKHX  KOpHEH
1aMaHCKOM MU(DOIOTHH.

CBsi3p TeMBbI JaHMCCePTALMM C IUIAHAMH HAaYYHO-HCCJIE0BATEIbCKOM
padoThI yUYpeKIeHus BbICILIETO o0pa3oBaHus WU HAY4HO-
HCCJIeI0BATEIBCKOIO HHCTHUTYTA, rie  BBINOJHEHAa  JAUCCEePTALMA.
HuccepranonHas paboTa BBINOJIHEHA B COOTBETCTBUM C OCHOBHBIM Hay4YHBIM

10By xakaa kapanr: KatomoB O. VY36ek ¢ombkiopuma mapun oOpasu (TeHesucH Ba MOdTHKAcH). Pumon
.pam.Hom3. auce. — Tomkent, 1999; Katomos O. Illomon adconanapn//Y36ex Timm Ba agabuéti. 2004, Ne 6.— 5.45-
48.

11CHecapeB I'.T1. PenukThl JOMYCYJIbMaHCKHUX BEPOBaHUH U 00psAIOB y y30ekoB Xope3ma. — M.: Hayka, 1969. —
C.23 -72.

YBacunos B.H. HcnamusupoBanHoe mamaHcTBO HapojoB Cpennert Asum u Kasaxcrama. AIJI. — M., 1991; Illy
myang. HlamanctBo y HaponmoB Cpenneit Asmm m Kasaxcrana. — M.: Hayka, 1992; flma yma. CumBonuka
cy¢dusma 1 HapoHbIe BepoBaHusl (ornonaHeHus K cratbe K.MemukoBoit) // 30. — 1994, — Ne6.

13Mypo,zLOB O. [lamaHckuii 0OpsOOBBIH (DOMBKIOP Yy TaJDKUKOB aoiuHBl 3apadman // JlomycynbMaHcKkne
BepoBanus 1 00psapl B Cpenneit Asun. — M., 1974, — C.91-122.

“Taiiwkanos K., Memamnos X. OcobeHHOCTH JIOMYCYJIbBMaHCKUX BEpOBaHUH y y30ekoB-kapamypToB // JlpeBHUE
00psiIIBI, BEpOBAHUS U KyJIbThI HapoaoB Cpenneit Azun. — M., 1986. — C.110 - 138.

15AH_II/IpOB A. Criesipl maMaHCKHX BEPOBAHHUH B )KM3HEHHOM yKiazie y30exoB depranckoit 1oauHs! // BecTHHK
Kapakanmnakckoro ornenenust AH PY3. — Hykyc, 2004. — Ne3-4. — C.31 - 37; SIna yma. Typkuii xankmaap
JyHEKapamniIa MOMOHIUK YTHKOM // 3apadIoH Boxacu Ba YHUHT Tapuxaard ypHu. — Camapkang, 2001. — 5.109.
%® Manem6eros K.C. Kopakanmok xank goctoHu “KyOI0H” HUHT T€HE3WCH, THITOJOTHACH Ba MOdTHKacu. Duioi.
¢an. nokr. (DSc) mucc. ABroped. — Tomkent, 2021.

' BexumGeror A.M. Kopakaimok xaik adhCOHATAPHHUHT Y3HTa XOC XyCYCHSTIAPH, TACHHDHU Ba CIOXKET TAPKUOH.
@unon. dan. 6yitnya dancada gokr. (PhD) aucc. Atoped. — Torukent — 2020.
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maaHoM TalllKeHTCKOro YHUBEPCUTETA MPUKIAAHBIX HayK Ha TeMy «lIpakTuueckue
poOJieMbl U MYTH PEIICHUSI MCIOJIb30BAHUS TEOPETUUYECKUX 3aKOHOMEPHOCTEH B
Haykax XXI Bekay.

eapb uccienoBaHusi - ONPECIUTh crieliupruIeckue 0COOCHHOCTH, TIPUPOTY
KAHPOB Y30CKCKHX IaMaHCKMX IpeaaHui, pa3padoTaTth U co3AaTh KPUTEPUU HX
KiaccupuKalu, ONpeACIUuTh MECTO IIaMaHCKUX TMpeJaHuii B KOHTEKCTE
npeAaHuid TIOPKCKHMX HApOJOB, HW3YYUTh IIPOIIECC TEHE3Uca M  IBOJIOLHH
maMaHCKOW MU(OJIOTHY U Pa3BUTHS MMAMAHCKHUX MTPEIAHUHN B aCTIEKTE TTOITHKH.

3agaum uccieJ0BaHus .

OCBEIIATh UCTOPUIO U3YUYECHUS IIAMAHCKUX JIET€HJ B TIOPKCKOW U Y30€KCKOM
(G OTBKIOPUCTHUKE;

BBISIBUTH KaHPOBYIO MPUPOAY Y30EKCKUX IIaMaHCKUX JIETEH]T;

BBISICHUTh TE€HE3UC U MHU(OMOITUUECKHUE OCHOBBI Y30€KCKUX IIaMaHCKUX
JIETCH/I;

HCCIIEIOBATh CBOCOOPA3HYI0 TMPUPOAY H CHUCTEMY OOpa3oB Y30EKCKUX
IITaMaHCKHX JICTCH/T;

BBISIBUTh KPUTEPUU OIHMCAHMS M KiIacCH(HKAIMIO y30€KCKMX IaMaHCKHUX
JIETCH]I,

OTIPENICIIUTh CHEIU(PUKY TOATHICCKON ITPHUPOJIBI NTAMAHCKUX JICTCH]I,

OXapaKTepPU30BaTh  y30C€KCKHE  IMaMaHCKUE JICTCHJbl, YTOYHUTH H
KJIacCU(UILIMPOBATH UX KPUTEPUH;

OTPEICIUTh CBOCOOPA3HYIO TOATUYECKYIO MPUPOTY IIAMAHCKUX JICTEH/T;

HCCIIEIOBATh COCTaB MOTUBOB B Y30€KCKUX IIAMAaHCKHUX JIETCHIAX;

yKa3aTh MPUYUHBI COXPAHEHUS! COCTOSIHUSI KUBOTO HCIIOJHEHUS y30€KCKHUX
IIAMaHCKHX JETeH]T

B kadectBe o00BeKkTa HMCCJeIOBAHUSI  HCIIOJL30BaHBl  HMCTOYHMKHU,
xpansimecs B @oabKIOpHOM apxuBe MHCTUTYTa y30€KCKOTO S3bIKa, JIUTEPATYPhI
u ¢onpkiopa AKageMHM HayK Y30€KHCTaHa, a TaKXKe «IIOJCBBIE 3alMCKNY,
coOpaHHBIC JOKTOPAHTOM BO BpeMs €ro (hOJBKIOPHBIX KCIECIUIIMN B PETHOHBI
Hamel ctpanbl B 2020-2023 rr. 1 UCTOYHUKH, XPAHSIIUECS B JIMYHOM apXHUBE
donpkopucta O. KaromoBa. Takke HCIONB30BAIMCH IPUMEPHI ITAMaHCKHUX
JIETeH/I, TIOMYJIIPU3UPOBAHHBIX B PA3IUYHBIX OMYOJIMKOBAHHBIX HCTOYHUKAX.

IIpeaMeTomM wucc/eI0BaHMsl SBIISIIOTCS JKaHPOBO-TEOPETUUECKAs MPUPOJIA
y30€KCKMX IMaMaHCKUX JIEreHJ, TeHe3UC MHUMOJOTUUYECKUX MpeACTaBICHUM,
OTPXKAIOUIUX IIIaMaHMW3M, KilacCu(UKalus U XYJ0KECTBEHHOCTh Y30EKCKHX
IITAMaHCKHX JICTCH]I.

MeTtoabl uccsieoBanus. J{Jis OCBEIIeHUs UCCIIeI0BaTENbCKOU pabOThl OBLITN
HICITOJIb30BAHBI HUCTOPUKO-CPAaBHUTEIIHHBIM, HUCTOPUKO-TTUTEPATYPHBIH,
COMNOCTAaBUTEIILHO-TUIIOJIOTUYECKUA  METOJABI, a TakKe  METOJbl  DTHO-
(OJIBKIOPUCTUIECKOTO U XYA0KECTBEHHOT'O aHAJN3a.

Hay4Hasi HOBU3HA MCCJIeIOBAHUSA COCTOUT B CJIETYIOLIEM:

- JI0Ka3aHO, 4YTO B Yy30CKCKMX IIIaMaHCKUX JIETeHJAaX OOBICHICTCS
pYKOTIOKaThe IlamMaHa, IIMaMaHCKUEe 4yjeca, MHU(DOIOTHYECKHE TMOKPOBUTENIN
mamana (ITapu, Xuzp, Cybu Omnoép, Masnona 3oxun, AnHOGap ona), oOpasbl
YyJIECHBIX JINYHOCTEH, XyA0KECTBEHHOE BBIPAKECHHE MArmuecKol peasbHOCTH 00
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UX pOJIi B MU(OTOTHUECKOM apCceHase, aHUMUCTUYECKIE MPEACTABICHUS JPEBHUX
JIIOJIEW, CBA3AHHBIE C KU3HBIO MIOCJIE CMEPTH, KYJIBTOM MPEIKOB, CBA3aHbI C TyIIOW
Y IYIIOW;

- JIOKa3aHo, 4YTO MHU(DOJIOTHYECKUMU MOKPOBUTEISIMU Y30€KCKUX HIaMaHOB
ObLIM MCTOPUYECKHE JIMYHOCTH C KapamapoM, IOJ BIUSHUEM MHU(POIOTHYECKUX
NPEACTABICHUM OHU CTaJIM TMPEJCTaBIATh cebe IaMaHOB KaK O0KEeCTBEHHBIX
MIOKPOBUTEIIEH IMOCIIE CMEPTH MCTOPUYECKUX JIMYHOCTEW, MOHATHS, CBA3aHHBIC C
OOTrMHEH CJIOBa;

- B COBPEMEHHOM HCTOPHUKO-(POIBKIOPHOM Ipoliecce y30eKCKUe MIaMaHCKHE
JIETeHIbl COXPAHAIT CBOE JKMBOE HCIOJHEHHE, MPEEMCTBEHHOCTh apXETUIIOB
JpeBHETO (DOIBKIOPA U CBSI3b C KU3HEHHO-OBITOBBIMU (DYHKUIMAMHU (OIBKIOPHBIX
KAHPOB, pOJIb y30€KCKMX IIAMAaHOB KakK HOCUTEJIEH HeMaTepHAIbHOIO
KyJIbTYPHOTO HACJHEaHs.

- ONIPENIEIIEHBI MECTO U CTWJIb UCIIOJIHEHHUS IaMAaHCKUX JIETEH, UX XKAHPOBas
npUpoja UCXOAS U3 TeMaTUKU, pa3paboTaHbl KPUTEPUU KIIaCCU(DUKAIIUU, a TAKXKe
MOJIy4€HBI TEOPETUYECKHUE BHIBOJIBI 110 UX KJIACCU(PUKAIINH;

- JI0Ka3aHo, 4yTO (OPMHUPOBAHHUE CHCTEMbl MHU(UUYECKUX MOKPOBUTEIEH
(Xb3p, Ilapu, nupsl) u mudonorudeckux odbpazoB (Ilapu, Capbikbi3, JHKUHH,
aJPKuHa, MOpPry) B y30€KCKOW MHUQOJOTHH M 3Talbl UCTOPUKO-3BOIIOIMOHHOTO
pa3BUTHA BKIIIOYAIOT B €0 aHUMUCTUUYECKUE TPECTABICHUS APEBHUX TIOPKOB O
YKU3HHM MOCTIE CMEPTH, IYIIE U JTyXe, MECTHBIE PEIMTUO3HbBIE BO33PEHHSI KOPEHHOIO
stHOoca CpenHeil A3uM, B TOM YHCJIE 3aUMCTBOBAaHHBIM MU(PUYECKUN IIACT O
CBATBIX, PUIIEAIINX M10J] BIUSHUEM 30p0ACTPU3Ma U UCIaMa.

IIpakTH4yeckue pe3yabTaThl HCCJIEI0BAHUS.

-ONPEACIICHO BIMAHUE Y30€KCKMX IIAMAaHCKUX JIETE€HJ Ha pa3BUTHE
HapOJHOTO TBOPUYECTBA U UX MECTO B CUCTEME OOPAIOBBIX (POJIBKIOPHBIX KaHPOB;

- Hay4yHO OOOCHOBaHa YHHMKAJIbHOCTh Y30€KCKHMX LIAMAHCKUX JIETEHJ Kak
(b OJIBKIOPHOTO KaHPA;

-OIpe/ieieHa KaHpoBas NMpUpoa y30€KCKHX IIaMaHCKUX JIETeHJ M CO3JaHa
uxX Kiaccuukaiusa, OCHOBaHHas Ha HOBEUIIUX  HAyYHO-TEOPETUUYECKHUX
KOHIENIHUIX COBPEMEHHOTO MUPOBOIO (DOJIBKIIOPA;

-yTOYHEHbl MCTOPUYECKHE KOPHU Y30€KCKUX IIAMaHCKUX JIET€H[, TE€HEe3UC
MU(DOJIIOTUYECKUX MOTHBOB M CIOXKETOB, CBSI3aHHBIX C IIAMaHU3MOM, a TaKXke
JIOKa3aHO, YTO MPOMCXOXKJICHHUE TUIAa 00pa3a MOKPOBHUTENs C(HOPMUPOBAIOCH Ha
OCHOBE AHMMHUCTHYECKUX BO33PEHUM HAIIMX JIPEBHUX NPEJKOB, CBSI3AHHBIX C
KyJIbTOM MPEIAKOB; MOKa3aHbl CBOCOOPA3HBIA METOJI MCHOJIHEHHUS, MO3THYECKHM
KOHTEKCT U XyJI0)KECTBEHHbIE OCOOCHHOCTH MIAMAHCKHX JIETEeH/I.

JIOCTOBEPHOCTH Pe3yJIbTATOB MCCJACOBAHMS OIPEICIACTCS MPUMEHEHUEM
MOJXO/JOB W METOJOB, IMOJTYYEHUEM HCIOJIb30BAHHBIX B HEM TEOPETUUYECKUX
JIAHHBIX U3 JIOCTOBEPHBIX HAYYHBIX MCTOYHUKOB, aHAJIU30M BBIBOJOB, CACIAHHBIX
HAa OCHOBE MarepuaioB (OJBKIOPHOW IKCIETUIIMH, COOpPAHHBIX JIMYHO
JUCCEPTAaHTOM, Ha OCHOBE COBPEMEHHBIX Y30€KCKMX IIaMaHCKHUX JIETEH],
VCTOPUKO-CPABHUTEIIBHOTO, CPABHUTEIBHO-TUITOJIOTMYECKOTO,
THO(ONBKIOPUCTUYECKOTO, MajaeO(OTbKIOPUCTUUECKOTO METOJOB, PEIICHUEM
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npo0sieM aHaliM3a Ha OCHOBE HOBEHINIMX HAYYHBIX KOHIIETIIUNA M TEOPETHUYECKHX
B3IJISI7I0B MUPOBOM (DOJTBKIIOPUCTUKH.

Haydnas u mpakTuyeckasi 3HAaUUMOCTb pe3yJbTaTOB HcclieoBanus. Hayunas
3HAYUMOCTh PE3YJIbTATOB MCCIEIOBAHUSL OMNPENESETCs TEM, 4YTO CJCIaHHbIe
TEOPETUYECKHE BBIBOJIbI UMEIOT BAXKHOE HAyYHOE 3HAUEHUE IMPU CPABHUTEIHHO-
TUIIOJIOTUYECKOM U IIMPOKOMACIITA0HOM MOHOTpadUYECKOM HCCIIEJOBAaHUU
IaMaHCKOro  oOpsimoBoro  ¢oyibkjiopa  TIOPKCKMX — HapojoB.  JlanHas
auccepTalionHass paboTa, TOCBAILEHHAS W3YYEHHIO, >KaHPOBOM MPHUPOJIE,
KJIacCU(PUKALMU U XYJ0’KECTBEHHOCTH Y30CKCKHUX MIAMAHCKUX JIET€HJI, CIY>KUT
TaK)K€ M3YYCHHIO CBOCOOPAa3HBIX OCOOCHHOCTEH Y30€KCKHUX HApOAHBIX JIETEH],
OTIPEICNICHUIO JIOTUYECKOr0 MaciuTada y30eKCKoil Mu(OIOruu, MPOSICHEHUIO €€
HBOJIIOLIMOHHOTO Pa3BUTHSI.

IIpakTnyeckass 3HAYUMOCTb Pe3yJIbTATOB HCCICIOBAHMS 3aKIIIOUACTCS B
TOM, YTO MaTE€pHUalbl, CBA3AHHBIE C U3YUYEHHEM Y30€KCKHMX LIaMaHCKUX JIET€H],
MOTYT OBITh HCIIOJIb30BAaHbl MpPU HU3YYEHUU MpoOsieM y30eKckod Mugooruu,
IpPENoaBaHuU JIEKIUN 10 mpenMeraM «Y30ekckas MUpoIorus» U «Y30eKCKHit
(oJBKIIOp» B BBICIINX YUYE€OHBIX 3aBEICHUSX, POBEICHNUN CIIELIKYPCOB «JlereH bl
y30€KCKUX IIaMaHOBY», IPOBEJACHUU 3aHATUHN B aKaJeMUUYECKUX JIMLESIX U CPEAHUX
IKOJIaX, METOAMYECKHUX IOCOOUsAX, y4yeOHHKaX, MHU(POJOTUYECKUX CIIOBapsIX U
y30€KCKOM (DOJIBKIIOpE, @ TAKKE MOXKET ObITh IIUPOKO UCIIOJIb30BAH MPHU CO3/1aHUU
COOPHHMKOB M TIPU MOATOTOBKE OOIIECTBEHHBIX H HAYYHO-aKaJeMUIECKIX M3IaHUN
MPOU3BEJEHUIN y30EKCKOT0 HAPOJAHOIO UCKYCCTBA.

BHenpenue pe3yJibTaToB ucciaenoBaHus. Ha ocHOBe HaAyYHBIX pE3yJIbTATOB,
MOJIyYE€HHBIX B XOJI€ M3YYCHHS JIETeH]I y30EKCKOTo IIaMaHa, U3yYeHHs TPUPO/IBI,
KJIacCU(UKALIMU U TIOATUKH >KaHpa:

OObsicHeHHe pyK IIamMaHa B Y30€KCKHMX UIIaMaHCKHUX JIEreHaax, 4vyjeca
mamana, mudosnorudeckue nokposutenu mamana (Ilapu, Xusp, Cybu Omnoép,
Magnona 3oxuja, AHOap oHa), 00pa3bl UYJECHBIX JIMYHOCTEH, XYHA0>KECTBEHHOE
BbIp@XXEHHE Maruyeckol peasbHOCTH 00 MX PO B MU(OIOTHUECKOM apceHale,
CBSI3b JPEBHUX JIIOIEH C AHUMHCTUYECKUMH IMPEICTaBICHUSIMH O 3arpoOHOI
KU3HU, CBSI3aHHBIMM C JyXOM M JyIIOW, KyJIbTOM IPEIKOB, TO, YTO
MU(DOTOTHYECKNE TOKPOBUTEIM Y30€KCKMX IIaMaHOB OBLIM  YYJECHBIMH
MCTOPUYECKUMH JIMYHOCTSAMH, IO/ BIMSIHUEM MH(POJOTUYECKUX MPEACTABICHUN
UCTOPUYECKHE JIMYHOCTA CTald TMPEACTaBIsATh ce0s Kak O0KECTBEHHBIC
MOKPOBUTENM  TOCIAE€ CMEPTH, TEOPETUYECKHUE BBIBOJBI, CBS3aHHBIE C
CJI0BOOOpa3oBaHuEM, ObLIIM MCIOJIb30BaHbl B MHHOBAIIMOHHOM TpoekTe No A-OT-
2021-132 "Pazpabotka miatgopmbl  "i-tourism" 1O  UCTOPUYECKUM U
ATHOKYJBTYPHbIM  HCTOYHMKaM (CypXaHCKOro o0a3uca," BBIIOJHEHHOM B
HaunonansHoMm yHuBepcurere Y3oekucrana ¢ 1 ¢pespans 2021 roga no 31 ssuBaps
2023 roga (CnpaBka MUHHCTEpCTBA BBICIIETO 00pa30BaHMs, HAYKA U MHHOBAITUI
PecniyOnuku Y306ekucran, HaumonanbHOro yHuBepcurera Y30ekucraHa oT 9
anpens 2024 rtoma No 04/11-2868). B pesynbraTte OBUTH MOATOTOBJICHBI
CIPaBOYHHUKHU M aHHOTAIIMM JUIsl TYPUCTOB Ha OCHOBE BBIBOJIOB 00 00pa3ax TaKuUxX
qyJ0TBOpHBIX Ju4HOCTeH, kak Cypu Omno€p, Masnona 3oxua, Tepmesckue
Caitnnpl, Uco Tepmusu, Xomxa Pymanu, Takusa ora B CypxaHAapbHHCKOM
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oauce, ©UX poam B MHUQOJOTUYECKOM  apceHaje H  BOIPOCax
mamManu3Ma. TeopeTrnueckue BBIBOJBI O TOM, YTO y30E€KCKHE IIaMaHCKUE JIETeH IbI
COXPAHSIOT CBOE COCTOSIHME >KMBOTO HCIOJIHEHUS B COBPEMEHHOM HCTOPHKO-
(OTBKIOPHOM TpoLIecce, O MPEEeMCTBEHHOCTH apXETHUIIOB APEBHETO (POJIBKIOpa U
CBSI3U (DOJIBKIIOPHBIX JKAaHPOB C JKU3HEHHO-OBITOBBIMH (DYHKIUSMH, O POJIU
y30€KCKUX IIaMaHOB KaK HOCUTENEH HeMaTepralbHOrO KyJIbTYPHOTO HACIEIus, O
pPOJM M CTUJIE HMCIIOJIHEHHUS IIaMAaHCKUX JIET€H, O MPHUPOJE KaHpa, KPUTEPUIX
KJIacCUpUKAUU U KiIacCHPUKAMU ObUIM HCIOJIb30BaHbl TMPU HANTAKUBAHUU
JESITEIbHOCTH OT/AENIOB HAPOJHOTO TBOPYECTBA PECHYONMKAHCKUX YUPEKIACHUNA
KyJIbTypbl B METOIMYECKOM IIEHTpE HApOJHOTO TBOpUYecTBa MUHUCTEPCTBA
KynbTypbl PecnyOnuku Y36ekucran. (CopaBka No 01/01-59 ot 3 ampens 2024

roja Hay4no-mccnenoBaTenbckoro UHCTHUTYTa KYJIBTYPOJIOTHH U
HEMaTepUaIbHOTO KYJIBTYPHOTO Hacliequss MUHHUCTEPCTBA KYJIbTYphl PecryOmuku
Y30ekucran).

B pe3ynbrare ObLI yCOBEPIIEHCTBOBAH OIBIT IMOCJIEIOBATENHLHOTO cOOpa U
NOMyJsipu3aluid  00pa3lloB YCTHOTO HApOJAHOTO TBOPUYECTBA B JIEITEIBHOCTH
OTNIEJIOB KYJBTYpbl, U Yy30€KCKHE IlIaMaHbl ObUIM BKJIIOYEHBl B CIHCOK
GONBKIOPHBIX MHGOPMATOPOB KaK BaXHBIM OOBEKT, XpaHAIIUNA 0Opasilbl
HEMATEPUAIBHOTO KYyJIbTYPHOTO HACIEAUS.

dopMmupoBaHue CUCTEMbI MUPHUUECKUX MokpoButenel (Xw3p, [lapu, mupsl) u
Muponornyeckux oopaszoB (Ilapu, CapbIkbI3, JKUHH, a)KHUHA, MOPrY) B Y30€KCKOMN
MUQOJIOTUU U ATalbl UCTOPHUKO-3BOIIOLMOHHOTO Pa3BUTHS, AHUMUCTHYECKHUE
MpeACTaBICHUS APEBHUX TIOPKOB O KU3HU MOCJIE CMEPTH, Ayllie U Ayxe,BhIBOMbI O
TOM, YTO MECTHBIC PEJIUTHO3HBIE B3IJISbI KOPEHHOro 3THOCA LleHTpanbHoi A3uu,
BKJIIOYAsl 30POACTPU3M U CBSTBHIX, IPUIIEAIINX MO/ BIUSHUEM HCJIamMa, BKIIOYAIOT
B ce0s muduueckuit cnoil, ObulM ucnonb3oBaHbl HamaHranckoil o00s1acTHOM
TeJepalMOKOMIIaHue TIpu opranu3anuu tejenepenadun "Moziydan sado,"
OpraHU30BaHHOM B 1eisx obOecneuenus ucnoauenus [locranosnenus Ipesuaenta
Pecnyonmuku  Y36ekucran No III1-405 or 25 nekabps 2023 roma "O
JOTIOJIHUTENBHBIX MEpax [0 OXpaHe, HAYYHOMY H3YYEHUIO U MpOIaraHje
HEMATEPUAIIBHOTO KYyJIbTYpPHOTO Hacieaus," cepud IMepenad, MOCBAIICHHBIX
BceHapoaHoMy mpa3nuuky "Haepys." (CmpaBka No 01/01-H/T-04 ot 10 wutons
2024 roma "Xunkat Tenepaguo" Hamanranckoit oOmactu PecnyOnuku
V36ekuctan). B pesynbrare, B Hamanranckoi oOJlacTHOM TenepaMOKOMIIaHUU
ObUTM  TIpEACTaBJICHbI MaTepuajbl, OMyOJUKOBAaHHBIE B COOTBETCTBUU C
[ToctanoBnennem Ilpesmpenta PecnyOnuku VY30ekuctan No IIII1-405 ot 25
nexabps 2023 roma "OO oxpaHe HeMaTEepUAIbHOIO KyJIbTypHOro Hacieaus,""O
JOTIOJIHUTENIBHBIX Mepax IO Pa3BUTHUIO HAYYHOTO M3Yy4YEHHUS M Mpomnarasjisl,”
MOATOTOBKA Telenepenayd noa pyopukout "llenHocts," muki nepenau "Hacnenue
ot mpeakoB" Ha Hamanranckom 005acTHOM paauo, UK TEepeaad Mo CIydaro
BCEHapoIHOTO npa3aHuka "Haspys."

AnpobGanus pe3yJbTaTOB MCCAeA0BaHUsI. Pe3ynbTaTel vccieqoBanus ObUTH
anpoOupOBaHbl Ha 5 HAYYHO-TIPAKTUYECKUX KOH(EpEeHIMsIX, B TOM YHUClIe Ha 3
MEXIYHAPOIHBIX U 2 PECITYOTMKAHCKUX HAYYHO-TTPAKTUYECKUX KOH(DEPEHITUIX.
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Ilyoankanusi pe3yjbTaToB HCCaeNoBaHus. Bcero mo Tteme amccepranuu
onmyOnuKkoBaHO 12 HayyHbIX pabOT, M3 HUX S5 cTaTel B HAy4YHBIX HU3JIAHUSAX,
pEeKOMEHJOBaHHbIX  Bwicmiedt  arrecranmmonHodt  komuccuer — PecryOnmku
V30ekuctan s MyOJMKAallUd OCHOBHBIX HAYYHBIX PE3YyJbTAaTOB JOKTOPCKUX
muccepranuii (PhD), u 2 ctaThu B 3apy0eKHBIX Hay4YHBIX )KypHaiIaX, JOCTYITHBIX B
Impact factor. Kpome Toro, pesynbrarsl AucCepTallMOHHON pabOThl OBLIN
00CyXJIeHbI Ha 5, B TOM 4HcClie 3 MEKIYHAPOAHBIX U 2 pecyOJUKAHCKUX HAYYHO-
MPaKTUYECKUX KOH(DEPEHITUSIX.

Crpykrypa u 00beM auccepTanuu. Jluccepranus COCTOUT U3 BBEIICHUS, TPEX
IJIaB, 3aKJIIOYCHUS, CIHCKAa WCIOJIB30BAHHOW JIMTEpaTyphl, o0Ommii o0BeM
coctaBisieT 134 cTpaHuLbI.

OCHOBHOE COAEP XAHUE JUCCEPTALIMHU

Bo BBeneHnn 00OCHOBaHa 3HAYUMOCTb U BOCTPEOOBAHHOCTH TEMBI
UCCIIEIOBAHUsI, TI0OKa3aHO €€ COOTBETCTBUE IIPUOPUTETHBIM HAINPABJICHUIM
Pa3BUTHS HAYKW W TEXHOJIOTHM pecIyOJIMKH, OCBEIIeHa CTeNeHb W3YYEHHOCTU
npo0sieMbl, OMpenesieHbl EeN W 3aJadd, OOBEKT W MPEeAMET HCCICIOBaHMS,
U3JI0KEHBI METOABI MCCIIEI0BAHUs, HAyYHAs HOBU3HA JUCCEpPTALlMM U HAYYHBIC
pe3yJIbTaThl, MOKa3aHbl JOCTOBEPHOCTh, HAyYHAasl W MpPaKTUYECKas 3HAYUMOCTH
MOJIYYCHHBIX PE3yJIbTaTOB, JaHbl CBEACHHS O BHEAPEHUU U IyOJUKAIUH
PE3yNbTaTOB UCCIIEOBAHUS, allPOOAIu, CTPYKTYpE U 00beMe TUCCepTaIUH.

IlepBast rynaBa pauccepranuu, o3ariaBieHHas «M3ydYeHue IMAMAaHCKHUX
JieTeHl W TPHUPOABI KAHPA», COCTOMT U3 JAByX mnaparpadoB. B mnepBom
naparpade, ozarnaBieHHOM «lllamaHckue JiereHAbl W HMX H3yYeHUE» B
XPOHOJIOTUYECKOM TIOpSAJIKE Ha MpUMEpPEe MHUPOBOTrO (OJIBKIOpA OCBELIACTCS
W3y4YCHUE WIAMAHCKUX JIET€HN. XOTd IEepBOHAYAJIbHBIC HAYYHBIC B3IJISIAbI HA
[IaMaHCKHUE JIETEHbl HE CTOJIb OJIHO3HAYHBI, UX MOXHO HAlTU B TpyAe «JleBoHy
Jlyratut Tropk» Maxmyna Kowmrapu, HW3BECTHOrO JIMHIBUCTA, >KUBILIETO U
TBOpuBIIero B XI Beke. XOoTs ydeHbI HE YINOMHUHAeT B paboTe O IIaMaHCKUX
JIETEH/IaX, OH YIIOMMHAET CJIOBOCOYETAHUE «KamapBall apBaan» — «KaM»
npousHec 3akiauHaHue. Kpome Toro, B 3TOM MCTOYHHKE MPUBOIUTCS UH(POPMAIIUS
0 OECIUIONHBIX KEHIIMHAX, POJMBIIMX CHIHOBEH TMocie oOpsaa Ywmaisa. OTu
CBEICHUS TAKXKE IPHUBJIEKIM HAIlE BHUMAHWE K IIAMAHCKUM IIPEICTABICHUSIM
IPEBHUX TIOPKOB, K TOMY, YTO YMaM SBJIIETCS NOKPOBUTEIBHUIIEH aKyLIEPOK B
TIOPKCKOM MU(DOIOTHH, a TaKkKe K MU(POIOTHYECKUM MPEACTABICHUIM, CBSI3aHHBIM
C KyJbTOM [IPEBHUX aKyliepok. MHTepec K IIaMaHCKUM JIEr€HJaM THOPKCKHUX
HapOJ0B HE OTMEUAJICSI HU OJTHUM HMCCIIEIOBATEIEM U MyTEIIECTBEHHUKOM BILJIOTh
no koHua XIX Beka. Ha Ham B3risig, MIEOJIOTHS M MOJUTHYECKUE ITPOLIECCHI,
CBSI3aHHBIC C HCJIAMCKOM BEpOW B ITOT TNEPUOJ, OTPAHUYMBAIM HHTEPEC
WHTEJUICKTYaJlOB K IIaMaHU3My, IIIaMaHCKHMM JIET€HJaM, H300pakaronum
mamManckue oOpsabl. B xonme XIX Bexka Yokan BammxaHoB coOpan jereHmpl
KUPTU3CKUX IMaMaHOB W OMYyOJMKOBaNl WX MO Ha3zBaHWeM «JlereHmpl o npyxoe
MEPTBBIX M KHUBbIX». B HEM WH3J0KEHbI JEereHabl 00 OOIMEeHUH KUPTH3CKHUX
[IaMaHOB C JyXaMH yMEpIIHX, MUMOIOTHICCKUMU TMOKPOBUTEIISIMHU IlIaMaHa, a
TaKXe O MPUKITIOYCHUAX, IPOUCXOANBIINX C UX YUACTHUEM.

35



Tropkckue Haponbl, npoxuparomue B Poccum ¢ Hawana XX Beka, B
YacCTHOCTH, JIETEHAbl O PYOMHOBOM IlIaMaHe, BIEepBble ObUIO 3amucano [.B.
KcenodonroBeim. H. IlaHTycoB omyOiMKOBall CTaThIO, MOCBSAIIECHHYIO aHAIU3Y
oOpsizia «TaHel] nepw» TapaHdu-0aximd. B qaHHOM cTaThe MPUBOAUTCS HIaMaHCKas
JIETeH/1a, OTpaXkarolasi Mpolecc NMPUHATUA TapaHuu-Oaxiu mamaHuzma. B 1910
rony B.I'. borapa3 B cBoeMm wuccienoBaHuu IamaHu3ma HaponaoB Cesepo-
BoctouHoll A3un mpuBEN TEKCT JEreHAbl O TOM, KaKk IIaMaH MO0 UMEHH TuHeT
MPUHST IIAMAaHCTBO.

[Tocne 3Toro nereHapl 0 MamMaHax TIOPKCKUX HAapOJOB U CBA3AHHBIX C HUMHU
NPUKITIOYEHUAX ObUTM 3a(UKCUpOBaHbl B uccienoBanun C. MamoBa 00 octaTkax
niaMaHu3Ma |y OKenTbix yurypoB. A.JI. Tpoiickas, wW3yyaBllas [IaMaHCKUE
BepoBaHUsI y30ekoB TamikeHTa, B CBOEH CTaTel MPUBOIUT TEKCT JIETEHIBI O
cxBatke akymiepke u Beapme. B 1930 roay JI. I1. [Toranos 3anucan GoabKIOpHbIE
MaTepHuaibl 00OpsAI0B Y30€KCKHX IIaMaHOB Xope3ma.

B cepenune XX Beka M3BECTHBIN Typenkuil y4uéuwiii AOmykamup Huan
M3y4yaJ BEpPOBaHHUs IIAMAHU3Ma U CBSI3aHHBIE C HUM HUJIEU TIOPKCKUX HapOJIOB.
Pabora yuénoro «lllamanusmM B wucTOpUM U CerojgHA (Marepuagbl W
UCCIIeI0BaHUs )» Obla OMmyOJIMKoBaHa BriepBbie B 1954 rony.

O.Mypon0oB ONMCHIBAE€T paccKka3bl O CBEPXBECTECTBEHHBIX COOBITHUSX,
npousolemux Bo Bpemsi oOpsiga mamanoB Kopu Kynmypoma CanpueBa u
3ympana. K 1990-m rogam »stHOrpad A.O.bynatoB, wu3ydyas 0OCOOEHHOCTHU
IaMaHu3Ma B BEPOBAHUSAX J1are€CTaHIEB, BHICKA3BIBAET CBOM B3IISABI O OOJE3HAX
aMaHa M maMaHckux jerenaax. Monorpadus «O06psa u GoabKIOp B CHOMPCKOM
mamMaHu3Me», u3fanHas B 1984 rogy M3BECTHBIM POCCUMCKUM (DOJIBKIOPHUCTOM
E.C. E.C.HoBuk, chIrpajio Ba)XHO€ 3HAay€HUE B HCCIEAOBaHUU (HOJIBKIOpa
IaMaHCKUX OOpsIOB HAa HAy4HOM ocHOBe. Takyke M3BECTHO, YTO (DOIBKIOPUCT
E.C.HoBuk B 1978 romy cosmai ucciaeqoBaHUE MOITUKU IIaMaHCKUX JiereHa. K
2010 romy M.B. IlypOyeBa uccnenoBana obpa3 mamaHa B OypsATCKOM (OJIBKIIOpE.
O06bexToM uccienoBanus cranu mamanckue jerenasl. K 2011 rony E.H. yBakun
3aIUTUI KaHAUJATCKYIO TUCCEPTAIUIO TI0JT HAYYHBIM PYKOBOJICTBOM Ipodeccopa
E.C. HoBuka nHa Temy «lllamanckue nerenasl HaponoB CuOUpPH: CHOKETHO-
MOTHBHBIA  COCTaB W  apeasibHOe  pacnpeaeneHue». E.H.  JlyBakun
poaHanu3upoBai okojio 500 TeKCTOB MIaMaHCKUX JIETeH CUOUPCKUX HAPOJOB U
pa3zpaboTait KaTajaor Mmoka3aTeseil MOTUBOB.

B 1990-¢ roasl B y30ekckoi (onbknopuctuke (oapkiopuct O. Karomon
Hayajg coOuparb TEKCT OOpSI0B, XYIO0KECTBEHHO BbIpaXKalollue JeTalu
mamMaHckoi Maruu. B 2020 roay 3amuTAil JOKTOPCKYIO JMCCEPTALMIO HA TEMY
«PuTyanbHbIi (OJBKIOP Y30€KCKHUX IIIAMaHOBY.

Bo BTrOopoM maparpade nanHoi rnaBbl «/KaHpoBasi MPUPOAA IIAMAHCKHX
JIET€H/I», pacCMaTpHUBAETCSd KaK OTAEIbHBIN Bompoc. JlereHapl MMEIOT BaKHOE
3HAQYEHUE B KAUYE€CTBE OJHUM U3 MOMYJAPHBIX U JPEBHUX SIUYECKUX KAHPOB
YCTHOTO  HApOJHOIO  XYAOKECTBEHHOIO  TBOPYECTBA.  OJTU  JIETEHIBI
pacCMaTpHUBAIOTCS  BAXKHBIM  OOBEKTOM  HCCIEJOBAaHUS TIPU  OMNpEAeNICHUU
MHO>KECTBA BOIIPOCOB CBETCKOM HAYKH KaK ONPENEICHHE 3MHYECKOT0 MBIIIICHUS
HallUX MPEIKOB, KOHKPETH3alWs XYAOKECTBEHHOW 3BOJIOLHMHM 3MHYECKOrO
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CIO’KETa, TOYHBIM BBIBOJ MO TEHE3WCY PA3JIMYHBIX MHU(OJOTUYECKUX MOTHBOB
AIUYECKOTO CIOXKETa, UCCIEAOBAHHUE B3IJISO0B, CBSA3AHHBIX C MHU(DOIOTHYECKUMU
NPEACTABICHUSMU U APEBHUMH BEPOBAHUSAMM.

Kak mumyT sHameHuThIe y30ekckue dombkiaopructsi K. Mmomos™, O.
Ca(papOBlg, M. PaxmonoBa®, V. CaTTopOB21 B JIIOOOM JIereHie BelIyllee MECTO
3aHuMaeT ¢GyHkuus nepenaun uHbopmanuu. OAHAKO, B JIETEHIIE COOBITUSA U
00CTOSITEBCTBA CTPOATCS HA OCHOBE BooOpaxaeMoro BbiMbIcia. CieoBaTeNbHO,
B JIETEHJAaX Tiepenada WHQPOpMAIMK 3aHMMAeT BAXHOE 3HAYEHWE B peaM3aIluu
ompeneneHHoro coObiTus. J[aHHas 3amada TUAUPYET W B IMIAMAHCKHUX JICTCHJIAX.
[ITamaHckue JereHIbl MPEACTABISAIOT COOBITHSI KaK BBIMBICEN CIyIIATEeNsl U Kak
PEABHOCTH UCTIOJTHUTETIS.

[To muennro donpkaopucta E.C. HoBuka, TepMUH «IIaMaHCKHE JIETCHIIBD)
OTHOCHUTCS TOJIBKO K paccKaszaM, TepoeM KOTOPBIX ABJsECTCS mamMaH. UTo kacaeTcs
UX >KaHPOBBIX OCOOEHHOCTEH, TO OHHM BBIPAXKAIOTCS METOJOM IOBECTBOBAHUS
OOLIUPHBIX COOBITHIA OT MEeMyapoB, MU(OB JI0 JIETEH/ U NpelaHuid. ITO JerIaeT
KOPITYC TEKCTOB yIOOHBIM JIA0OPATOPHBIM MaTEpUATIOM, TaK KaK KaTeropus >KaHpa
WrpaeT GONBLIYIO PONb B OOIACTH YCTHOTO pacckasan’> Kcrarn, mo muenuio E.C.
HoBuka, ycTHBIE TpO3anyECKUE PacCKasbl, B KOTOPHIX ITIaBHBIM I'€POEM SBISETCS
maMaH ¥  OINUCHIBAIOTCS  COOBITHS, TMPOUCXOJUBIIKE BOKPYT  IIaMaHa,
IPEICTaBIAIOT COOOM MaMaHCKHe JereHapl. Ha Ham B3risj, roBops O pacckase,
YYEHBId MMEN B BUJY METOH u3NokeHus aercrBurenbHocT. E.H. JlyBakun B
CBOEH JuCCepTallMOHHOW paboTe O COCTaBe€ MOTHMBOB CIOXKETAa CHUOUPCKUX
IIAMAaHCKUX JIET€HJ OTMEYaeT, YTO HCTOpUUECKUU (akT, jexamuii B OCHOBE
CIOKE€Ta IIIAaMAaHCKUX JIET€HJl, HE BCTpPEYaeTCs B JAPYTUX HCTOYHUKAX, OH
M3IIAracTCs TOJBKO UCIIOMHUTEIEM B KAUeCTBE HCTOPHUECKOTO HOKA3aTeIbCTBA

Hamm u3BecTHbie y4yuTesnass 0c000 MOAUYEPKUBAIOT, YTO TJIABHBIMHU Te€pOSIMU
IIAMaHCKUX JIETEH/| SBIISIOTCS UCTOPUUYECKUE JTUYHOCTHU, HO ITH T€poH 00IaIar0T
Marm4ecko CrocOOHOCTBIO OOIMMAThCSA C TMPEACTABUTCISIMA HWHOTO MHUpa |
MoJIy4aTh OT HHUX CHJIy, YTO SIBISETCS OJHUM M3 CBOEOOpA3HBIX MPHU3HAKOB
YKaHPOBOU NIPUPOBI IAMAHCKOM JICTCH/IBL.

Ha nam B3risij, miaMaHCKHE JIETEHIbI ONKCBIBAIOT, KaK IIaMaH MpPEeBPaTHIICS
B IIaMaHa, YyJIeCHbIE COOBITHS, KOTOPHIE COBEPIIATUCH IO/ BIMSHUEM IIaMaHa
ero payxos-mnokposuteneil. B 30-x romax mnpouwioro Beka JLILIIoramos,
HaXOJMBIIMNCS B Hay4yHOU moe3ake 1o LlentpanbHoit A3um, 3amnucan JEreHbl O

“¥Pmomos K. Tlostnka ys6ekckoit Hapomsoii mposel. — Tamkent, Hayka, 2008. — B. 16; Cadapos O., Vpaesa
J1.Y306ekckoe HapoJHOE YCTHOE XYyIIOXECTBEHHOH TBOpYecTBO. 2-dacTh. — byxapa, 2006. — b.9; PaxmonoBa M.P.
Xyn0KeCTBEHHOCTh Y30€KCKMX HapoJHbIX JiereHn. okt ¢unon. muce. — Tomkenr, 2018. — b. 15; Carropo Y. D.
Knaccudukanms m mosTHka y30eKckod HapomHoW TomoHMMHuYeckoidl mnpo3bl. Jokr. @dumon. Hayk. [ducceprt.
Tamxent, 2023. — B.107;

1 Cacdapos O., Ypaena J[. ¥36ek xank or3akn 6agumii mwkou. 2-KucM. — byxopo, 2006. — B.9.

20 paxmonosa M.P. V36ex xanK adcoHanmapuHuHT Oaauusatu. Ounomn.pad IOKT.. ... aucc. — Tomkent, 2018. — b. 15.
?! Sattorov U.F. Ozbek xalq toponimik nasrining tasnifi va poetikasi. Filol...fan....dokt...diss. — Toshkent, 2023. —
B.107.

*Hoguk E.C. D010 — 06PST — BEDOBAHKS: OIIBIT CTPYKTYPHO-CEMHOTHUIECKOTO H3yUEHHS TEKCTOB YCTHOM
KyJIbTYpHI. JJuccepranus B popMe HayqHOTO JOKIIA/Aa 10 COBOKYITHOCTH OMYyOJIMKOBaHHBIX PaOOT HAa COMCKAHHE
YUYEHOW CTEIEeHH JIOKTOpa (HIIOJIOTHIeCcKUX HayK. — Mockaa, 1995. — C. 29.

Nlysakun E.H. [llaMaHCKHe JIereH bl HAPOJOB CHOUPH: CIOKETHO-MOTHBHBII COCTAB M apeanbHOE PACIpe/Ie/eH e,
Asrope¢. Kana.punon.nayk. — Mocksa, 2011. — C. 19
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XOpEe3MCKUX NopxaHax. Kak oTMeyaeTcss B JTHEBHHMKAaxX YYEHOI'O, OH MNPHUBOJIUT
YCTHYIO HCTOpHIO, OOBACHSIONIYI0, Kak B TO Bpemsi 39-nmeTHUl mopxaH,
npoXkuBaBLIKil B Kuiwiake [Inckanak XuBHHCKOrO paiioHa Xope3MCKoii odmacty,
CcTall MOPXaHOM. PacckasbIBaloT, 4TO IeBOYKA 10 MIMEHU EKyT, MPUMEPHO B BOCEMb
JIeT, HAYMHAET XOJWUTh MO HOYaM, pa3roBapuBaTh cama € cO0OU, MOTOM y Hee
OOJISIT HOTU W PYKH, BIOCIEACTBUM OHHM OTKa3bIBatoTcs. bimskue emy jroau He
MOTYT MOHSATH €€ 00Jib. Tora KTo-T0 0OBACHSET €My BIHUSIHUE ITUX KUHHOB, YTO
OH BBI3ZIOPOBEET, ECIIM BO3bLMET Ha cebs mopxaHa. EkyT npunocat noiipy (6y6en),
Y OH HAYMHAET UrpaTh Ha JOWpE, BbI3bIBAas JIEMOHOB U JIyXOB U OOLIAsICh C HUMHU.
ITocrie 5Toro y EKyT BBI3[0poBenn pyKH i HOrH™'

Kak BHIHO, IIaMaHCKHE JIETE€HIbl - ATO YCTHBIE MPO3aWYECKHUE PACCKA3BI,
OCHOBAHHBIE HA OJHOM COOBITUH, C JIAKOHHUYHBIM CIOKETOM, ONMCHIBAIOLIUE
cOOBITHSI, HaIpaBJICHHbIE HA OOBACHEHHE IIIaMAaHCTBA IIIaMaHa W €ro uyjec,
npukiatoueHui. [llamaHckue JereHnbl BBIPAKAIOT COOBITHS KaK BBIMBICIBI CO
CTOPOHBI CYIIATENS U KAK HICTUHBI CO CTOPOHBI UCTIOJIHUTEIIA.

VY30ekckue mamMaHCKHE JIETeHJIbI OTHOCSTCS K ABYyM rpymmam: 1. JlereHmsi,
HaIpaBJeHHbIE Ha OOBSCHEHUE IIaMaHCKOW mpodeccun mamana. 2. JlereHmsl,
MOBECTBYIOIIME O MArn4€CKOM MAaCTEPCTBE U MPUKIIOYEHUAX [IIaMaHa.

Bropas rmaBa nuccepraumu HaszbpiBaeTca ''Kinaccumpukanms y30ekcKux
maMaHckux Jerena." B mepBoM maparpade riaBbl pazpaboransl "Kputepuu
KJ1accu(pUKaMy IaMaHCKUX JIETEeH."

E.C. HoBuk mnpemnaraer pa3aenuTh LMIAMAHCKUE JIET€HAbl HA BHYTPECHHHUE
IPYIIbI, UCXOJ U3 UX COJAepKaTeIbHOM CylHOCTH. B Takol kiaccudukaruu,
MPEMJIOKEHHOW HMCCIIEOBATENbHUICH, YYMTHIBAIOTCS OTHOLIEHUS IIaMaHa K
oOparmiaroniemMycst ¥ €ro B3auMOJEHCTBUS C AyXaMH, U JIETEH/bl pa3JeistoTcs Ha
CJIEIYIOLIME TEMATUUECKUE TPYIIIIbI:

- JIETEH/IBI O MPEACKAa3aHUAX [IaMaHa, COBEPIIAIOIIETO KOJJOBCTBO;

- IETEH 1Bl O BHIOOpE IIaMaHa JyXaMu U ero 00phOe CO 3IIbIMU JTyXaMu;

- JereHAbl O BO3MOXHOCTSX MCIOJIb30BAHUS JIIOJIbMU  PE3YyJIbTATOB,
TOTyYCHHBIX MAMAHOM” .,

Pa3Butne coOBITMH B IIAMAaHCKUX JIETEHJAX HE TOBTOPSET CIOXKET
[IAMAHCKOTO MAaruyeckoro oopsiga, a OOBACHAET €ro CyIHOCTb U JIOTUKY
MacTepcTBa Iramana. [loaToMy npu kiaccudukanuy maMaHCKUX JIETEH CYUTAEM
HEOOXOJMMBIM TMPHUHITH BO BHHUMaHUE Yy4yacTHE IlIaMaHa B COOBITHSX. B
kinaccudukanun E.C. HoBuka BUAHO, YTO OCHOBHBIM (DaKTOPOM SIBIISIETCS
oTHouieHue Mu@da k cytu mpopouectBa mamana. ['.B. Kcenoponros rpynnupyet
MUDBI IIAMaHa 110 STHHYCCKOH MPHHALICKHOCTH . B OYpATCKHX IIaMaHCKHX
JIeTeH1ax, COOpaHHbIX W momnyisipusupoBaHHblx M.H.XaHramoBeiM, Mbl BHUIUM,
4TO TEeMa JIereHIbl BBIAEISIETCS IO MMEHH TJIABHOrO repos . McciemoBaTens

2 ITotanosJL.I1.JIlHEBHUK SKCIIETUITNH Y30E€KCKOTO TOCYIapCTBEHHOTO HAyYHO-HCCIIeI0BATENHCKOTO
uHCTUTYTa//BOTpock! y36ekckoi hoabkIoprcTHKH. 3-KHura.— Tamkedrt, Hayka, 2010. — B. 172.

% Hosux C.E. ®oibKII0p — 0OPST — BEPOBAHHMS: ONBIT CTPYKTYPHO-CEMHOTHYECKOT0 H3ydeHus... — C.28.

2 Kcenodonros I'.B. Jlerenzapl n pacckasbl 0 1iamMaHax y sIKyTOB, OypAaT u TyHrycoB. — Mpkyrck. 1928. — C. 65-76.
#’ Xanranos M.H. CobOpanue counnenuii. B tpex Tomax. Towm III. MzgarensctBo OAO «PecnyOnukanckas
tunorpadus» — Yiau-Ym, 2004. — C.23-36.
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BBIICNISIET MaTepuaibl, COOpaHHBIE B XOJ€ JKCHEAMIIMA U3 4YHUCIa OypsaT B
HpkyTcke, B KayecTBE HIAMAHCKHUX JIET€HJl HAa OOIIMX OCHOBAHMSIX W3 APYTHUX
AKAHPOB OypATCKOro (POJIbKIOpA, MOCKOJIbKY OHM IO CYTH OTPa)KaroT IIaMaHa U
CBs3aHHBbIE ¢ HUM coObITHS. [Ipyu myOnuKanMKM MIAMaHCKHUX JIETE€HJ] HEKOTOphIE
YCTHBIE AMUYECKUE TEKCThl OH Ha3bIBAJI [0 MMEHAM IlIaMaHa WU €ro JyXOB-
MOKPOBUTEJICH, a HEKOTOphIE - 1Mo TemaTthke. OJHaKo He oOpalan BHUMaHUS Ha
KJaccu(UKAIUI0 aMaHCKUX MHU(GOB O OMNPENEICHHBIM TrpymnaM. Mbl MoxeMm
BuneTh, uTo E.C. HoBHK oTAenbHO KinaccuduimpoBaa maMaHckue jJereHapl. OHa
paccMaTpuBaeT BONPOC MOITHKM IIAMAHCKUX JIETEHJ MW  OPEANOYHUTAET
KJIacCU(PUIIUPOBATh WX, pa3[eiMB Ha BHYTPEHHHE TPYIIbI MO TEMaTUYECKOMY
OXBary.

E.C.HoBHK OTHOCHT K MepBO¥# Tpyrmie MU(BI O CHJIE U 3HAUMMOCTH [IaMaHOB,
a KO BTOpOM rpynme - MU]BbI, KOTOPbIE UCIIOIHSIOTCS B Ipoliecce OOpsAIoB, IIe
IPOU3HOCSTCS 3aKJIMHAHUS C YYaCTHEM IIaMaHOB, U KOTOPBIE CETAIN 00BEKTOM
pasTHYHbIC KyIbThI . JIEreHIbl, CBA3AHHBIC C AEATCIPHOCTBIO MAMAHA B IPOIIECCE
putyana, Qukcupyrorcs B o0eux rpymnmnax. Kaxercs, yTo uccienoBaTelbHULA HE
oOparuja BHUMaHHMs Ha CEMAHTHYECKYIO CYIIHOCTh LIAMAHCKUX JereH7. Mel
O3HAaKOMWJINCh TMPAKTUYECKH CO BCEMHU HAay4HO-HCCIIEOBATEIbCKUMHU paboTaMu
yueHOi. OHa aHanu3MpyeT LIaMaHCKHE HW3pPEYEHHUs, B TOM YHUCIE JIET€HJbI, C
CEMUOTHYECKOW TOYKkM 3peHus. OHa chenana MHOTO HOBBIX BBIBOJOB O
XYJ0’)KECTBEHHOCTH JIET€H, MU(OJIOTHYECKUX 00pa3ax U MX MHU(POMOITHUYECKOU
MHTEPIPETALNH, HO HE BBICKAa3aJa CBOErO0 MHEHHS O KpUTEPHUSIX Kiaccu(UKanuu
IIAMAHCKHX JICTCH/T .

[Ipn kimaccuukauuy IIAMAHCKUX JIET€HJl HA OMNPEICICHHbIE TPYIIbI MbI
MPEANOWIN CIPYNIUPOBATH UX IO MOp(dorIorudeckuM ocooeHHocTsaM. [Ipu 3Tom B
CIO)KETHOM  IOCTPOEHHM HEKOTOPBIX IIAMAHCKUX JIEreHJ  HaOIroJaeTcs
HOCJIEIOBAaTEIbHOE U CHUCTEMAaTHUYECKOE HCIO0JIb30BaHUE (aOyIibl, BhIpAXKaIOLIEH
BOJILICOHBIE sIBICHUS. Takue CI0’KEeTHbIE IIaMaHCKHUE JIETEH Ibl 4YaCTO HAXOJSAT CBOE
OTpaXEHHUE B JIETEHJIaX, HANPABJIEHHBIX HAa OOBSCHEHHE IMPOPOUECTBA IlIaMaHa.
Hanpumep, aHaJIOrMYHYI0 CBOEOOpPa3HYIO CTPYKTYPHYIO CHUTYalUI0 MOXHO
HaOmoaTh B JiereHnax o mamanke Coduu u3 depranHbsl U ee NpopovecTBax, B
mamaHcko sierene loupsr XakOepauenoit u3 Hasowu.

[Ipy aHaiM3e CIHOXKETHOM CXEMbl IIAMAHCKOM JIETeHAbl Mbl Ha3BaIu
KOMITOHEHT, OOBSCHSIOUMNA (PaKT TOro, 4YTO IIaMaH ObUI CBHJETEIEM WU
COBepIlIaj BOJIIIEOHOE sBIeHWE, TepMUHOM (abdyna, onupasick Ha E.C.HoBuka.
[Toguumas Bompoc o ¢alyiie B MIaMaHCKUX JIETEHJaX, Mbl UMEJIM B BUY Ba)KHbBIE
COOBITHSI B CIOKET€ IIAMaHCKUX JiereHJ. 10 ecTb Mbl HHTEPHPETUPOBAIH
AIUYECKOTO Teposi U BOJIIEOHbIE COOBITHSA, MPOUCXOJSAIIME BOKPYT HEro, Kak
(babyny B CroxeTe IIaMaHCKOM JiereHAabl. ECiu Mbl TpoaHaM3upyeM 3Ty JETeHTY C
MOP(}OIOrHUecKON TOYKH 3pEHHs, TO B pe3ysbTaTe TOTO, YTO B JIETE€HAE OJUH
paccKazyuK, OAMH OOBEKT CHUCTEMATHUECKU M MPOAOKUTEIBHO PACCKa3bIBaIOT,

?® Houk E.C. O6psa u dpomsknop B Cubupckom mamanmsme. — M. 1984 — C. 237.

* Hopux E.C. ITo5THKA IIAMaHCKHX JICTCHJ (x BOMpOCY O COOTHOMICHUU 00psina u (oibKIOpa)//DMUIecKoe
TBOpYecTBO HapogoB Cubupu u [daneHero Boctoka (Matepuansl BeecorosHoit koHdpepeHunu ¢onbknopuctos) /
Pen.: H.B. Emenbsinos, B.T. Ilerpos. — Skyrck: Skyrckuii ¢punman CO AH CCCP, 1978. — C. 104-109.
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CIOXKET sIBisieTcs 1BoiHOM (alymnoii. IlepBas adyna B croxxere JereH bl - MOTUB
UCIIEJICHUSI paccKa3uuka, Bropasi ¢adyJja - poBHOE BbIpACTaHHWE KOPOTKUX HOT
BHYKa paccka3uumka, TpeTbsi ¢(aldyaa - mosBieHHe apabCKoil Haamucu
"bucmuiioxup paxMOHUpP PpPOXHMMM'" Ha dYalike ¢ BOJOM Ha CTOJE, KOorjaa
paccka3z4yuk MoyydaeT OJarocIOBEHUE OT IaMaHa C LEJbI0 YIY4IIeHUs padoThl
CBOETro Myxka, yerBeprasi ¢adyja - BUJIHO, KaK MIICHHUIIA CHIJIETCS C TOJIOBBI
JIEBYIIKH, KOTOpasi MOCTHpaja MIaMaHCKUM TUIATOK M MOBECHJIa €ro Ha OAJIKOH JIJIst
TOTO, YTOOBI CYILIHTD.

Hacu6a I'anuneBa, mpokuBatomas B ropoge HaBou, Tak oOBSCHAET COOBITHSA,
MPOM3OIMIEIINE O]l BIUSHUEM IlIaMaHa U €ro MHU(OJOTHUECKUX MOKPOBHUTEIEH:
"[locne OmarocimoBeHWs MaMOYKH, s O4YEHb OylarojgapHa 3a dyzeca, KOTOphIE
OpOM3OIUIM B MOEM 3J0poBbe. BmepBble genymku wu30aBUIM MEHS OT
HEBBIHOCUMOM 0011 B rosioBe. OnepupoBajid MO€ Cep/Ile, YTOMIEHHOE CUIIbHBIMU
yKOJIaMU M JIEKapCTBaMHU, U MOIO HEpabouyio PYyKy, C TPYAOM IOJAHUMAIOIIYIO
JIaXKe Yalky vasl.

B oaun u3 Takux mHeW g momyuywsn OsnarocioBeHue oT matymkun Codwuw,
CKazaB, 4TO Halia KopoBa, kotopas gaetr 10 nutpoB Mosioka, 3abojena u He NaéT
MOJIOKA. YTPOM § YBUJEN, YTO B MOJIOYHOUM OaHKe MOSBUJIACH HAIUCH apaOCKUM
mpudrToM 3070TbiMu OykBamu: "AJIJIAX." S y3Han, dro aeasl 0JIarocioBUIIN
MOJIOKO MO€EH KOPOBBI.

B 310 Bpems, korma mbel e3gunu B DepraHy 3a 310pOBBEM MOETO CBIHA,
JNEAYLIKH COBEPIIMIIN €II€ OJHO YyA0, OHU ONEPUPOBAIH €ro MOYKU. MBI MOHAIN
3TO TOJIBKO YTPOM, KOTJIa YBUAEIH HA MPOCTBIHE CleAbl KpoBU. Toraa s y3Hai, uTo
OTLIbI HE OCTABJISIIOT 0€3 HAAEXKIbl HU OJIHOTO M3 TE€X, KTO C BEpOl U HaAEKIO0U
MPHUIIEN K CIAceHm0.> "

ToT (axT, 4TO CHOKET ATOM JIereH/]bl HAIMpaBJIeH Ha OOBSCHEHHE BIUSHUS
OJTHOTO IIaMaHa U ero MU(OJOTUYECKUX TOKPOBUTENEH — J€/10B, NE€BLIA U YWICHOB
€ro CeMbH, CITYXUT i1 000011eHus ee croxeta. [lepBas ¢gadysia croxera HToi ke
JIETEH]IbI - PAcCKa34YMK W30aBIsI€TCS OT TOJIOBHBIX OOJEH NeaMu U JICUYUT PYKY
XUPYPruyecKUM BMEIIATEIbCTBOM; BTOpas ¢adysa - Korja MOJOYHAS JIOMHAs
KOpoBa 3a00JIeBaeT W BBI3IOPABIMBAET B OAHY HOYb IOCi€ OJarocioBEHUs
[IIaMaHOM M Ha MOJIOYHOM OaHKe MOSBISETCS HAAMUCh "Asuiax," TpeTbs ¢adyia -
paccKa3zuMK BUJIUT, YTO JE€IYUIKH ONEPUPYIOT MOYKH €TO ChIHA.

AHanoruyHasi CTPYKTypHasi CHUTyalusi NpOCIHeXKUBaeTcd U B MHaX,
HaIpaBJIeHHBIX HA OOBSICHEHUE B3STUSL PYKH (MOCBSIICHUE B YYEHUKH) IAMAHOM U
nprUOOpEeTeHMs IIIaMaHCTBaA.

[Ipn knaccupukanuu y30€KCKMX IIAMaHCKUX JIETeH[ I1esiecoo0pa3Ho
MPUACPKUBATHCS CIEAYIOIMNX KPUTEPHUEB:

1. ITo MmopdonoruueckuM 0COOEHHOCTSIM y30€KCKHUX IIaMaHCKHUX JICTeH:

a) ogHO(aOyIbHBIC MIAMAHCKUE JIETEHIbI C TAKOHUYHBIM CIOKETOM;

0) H1aMaHCKHe JIETeHbI C IIEMTHBIM CI0KETOM U HECKOJIbKUMU (hadyamu.

2. C Touku 3peHust uAeHHOW 1 MU(POMOITUIECKON CYIIHOCTH, TEMATHYECKOM
HAIPaBJICHHOCTH Y30€KCKUX IIAMAHCKUX JICTCHT:

%0 Karomos O. Xakukarra aitnanran Mybxuzanap... — b.36
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a) JlereH bl 00 MHUIIMAIINH [IaMaHa;

0) JlereH bl 0 uyiecax IaMaHa;

B) JIETE€H/IbI O MU(DOIOTHUECKUX MOKPOBUTENSAX IIaMaHA.

Bropas 4yacte rmaBel nocsiieHa —"'Kuaccupukamum  y30eKCKHX
IMIAMAHCKHUX Jerena."

Jlerenabl 0 IIAMAaHCKOW MHMIMANUMA. DTO OJUH U3 HauOOJee MOMYJISIPHBIX
BUJIOB Y30€KCKMX MIAMAHCKHX JIET€H]l, U B TaKUX JIET€HJaX OOBICHSAETCS, Kak
MOPXOH, »AMYHM, OaxiW, TaJalbllMK, WITHP ¢ JAPyrue, 3aHUMAIONIUECs
IaMaHCTBOM, npuHsuik maMancTBo. E.C. HoBuk paznenun maMaHCKUe JEreH bl
Ha JBe YacTu. B CBOWO KiIacCH(pUKAHMIO OH CHavajla BKIIOYWJ JIETCHIBI O
nojBurax, 0opr0e M vyjecax IlamMaHa, a BO BTOPYIO TPYNNy JEr€H] BKIIOUMI
JIETEH/IbI, TOCBSIIECHHBIE POXICHUIO TMEPBOTO IIaMaHa, MPUHATHIO BEIUKUMU
[IIAMaHAMH GJIarOCIOBEHHIT IaMaHH3Ma. >

Cpenu »THOrpaduUecKux MarepuainoB, omyosukoBaHHbIX H.IlaHTycoBBIM,
PUBOJSTCS JIET€H IbI, OOBIACHSIIONTUE MPOUCXOKACHUE OaxIu, JieueHue 00JIHHOTO
yHrypaMu U y36eKCKIMH GaxIiy, IpoKHBaBIIMME B Boctourom Typkecrane™.

Jlerenaa MOBECTBYET O TOM, YTO B JAPEBHHUE BpPEMEHA JIEMOHBI U JKUHHBI
BCTpEYAJIM JIFOJIeH U BBOJWIM UX B 3a0y>keHue. Beab 1eMOHBI U HEUHUCTHIE JyXU
MOIHUMAIOTCSl Ha HEOO U Pa3roBapUBAIOT ¢ aHreidamMu bokbMMuU, ocBauBasi TalHBI,
HeBeoMbIe JT0sAM. OHM CIyCKAalOTCS Ha 3€MJII0 M HAUMHAIOT AENaTh JIFOASAM 3110,
cOuBas ux ¢ BepHoro nytu. Koraa npopok Myxammas (Mup eMy U 0JarociioBeHUE
Annaxa) MOSIBUJICS Ha CBET, BCEBBIIIHUNA OTIPABWI JKUHHOB M 3JIBIX JyXOB
00paTHO Ha HEOO W 3aMpPETHIT UM CITycKaThCsl Ha 3eMito. Korma npopok Myxammen
JIOCTUT COBEPIIICHHOJIETUSI, UMEN JIETeH U CTall MOCIaHHUKOM OOra, OJTHaX]Ibl €ro
noub datuma cuaena B TEHU MOJ JACPEBOM, MPHIIETENIa MTHUIIA U Cela Ha BETKY
JepeBa, OTOpachiBaBIlIyl0 TeHb Ha buOu ®atumy. Bapyr nucTes Ha 3TOW BETKe
BBICOXJIM, U COJHIE ynayio Ha Horu Datumel. [locie 3TOro coctostHue 370pOBbs
bubu ®atumer yxyammunock. [Ipopok Myxammen, 3Hast 00 3TOM, 0OpaTuics K
Amnaxy. AJutax mociiaj aHresjaoB, YTOObI OHU MOJHSIM Mpopoka Myxammena Ha
4eTBEPTHIA HeOeCHBIN cBOA. OHU OTBENIM MPOPOKA B YKazaHHOE MeCTO. Tam ObLIOo
HECKOJBKO ABepeu. IIpopok moctydancs B mnepByr ABepb. M3HyTpu pazmancs
roJioc: "Kto 310?" IIpopok oTBeuaet: "Ito s1." U3HyTpH paznaercs ronoc: "Takum,
kak Tbl, HeT mnyTu!"lIpopok mnocTywancs BO BTOpPYO JBepb. M3HYyTpu CHOBa
paszaaics rosoc: "Kto 31o?" IIpopok orBeuaet: " OenHsK, U ABEPh OTKPHIBACTCS
U BXOJIUT B JJOM. BHYTpHU MOJMINCH COPOK YMJIbTaH (COPOK HEPa3Iy4YHBIX JTYXOB),
OJIMH W3 HUX BCTpedan npopoka. OauH YWiIbTaH CHPOCHI MPOPOKa, 3a4yeM OH
npunien. [Ipopok 0oOBsICHAET, YTO €ro J04b OOJbHA MU YTO OH CaM HE MOXKET
BBUJICYUTH CBOEro pedeHka. Toraa 3TOT 4eloBEK FOBOPUT, UTO OH JieuuT DaTumy.
Tornma npopok cnpocui: "[loyeMy BBl pa3roBapuBaeTe CO MHOM, a OCTaJIbHbIC HE
oOpamarT Ha MeHs BHUMaHHUA?" UenoBeK 3TOT, M MBI COPOK YEJIOBEK — B OJHO
uenoe. BoT, eciiv Thl HE MOBEPUILIb, OH 3aCYYMBAET 3alSICThe U BTHIKAET B HETO

*! Houk E.C. ®OIbKIOp — 06T — BEPOBAHHSL: OIIBIT CTPYKTYPHO-CEMHOTHUECKOTO H3YUCHHS TEKCTOB YCTHOM
KynsTypsl. [ucc. B popme Hayd. goxnazna. Jlokr. @unon.nayk — Mocksa, 1995.

32HaHTyCOB H.Tapanuunckue 6axmm. [ToBecroBanue o npoucxoxaennu daxmeii // M3Bectus TypkectaHckoro
otnena Mmmeparopckoro Pycckoro I'eorpagudaeckoro O6mectra.Ne 6. Tom 475. — C.110-113.
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UTIIy, ¥ KpOBb HAYMHACT KamaTh C 3arsCThsi. 1orma OH oOpaimiaeT BHUMaHUE
MIPOpPOKa Ha OCTaJbHBIX. [IpOpOK BUAUT, YTO U3 BCEX TPUALIATH JAEBITH YWJIbTAH,
MOJISIIUXCS, BBIXOJIUT KPOBB U3 3amsacTuil. [[popok Bepur emy.

[Tocne aToro, mo Bojie 60XKbeH, CEMb YEIIOBEK U3 COPOKA YMWIbTAH CITYCTUIUCH
Ha 3eMJII0 B KOMHaTy, rie jexana bubu daruma. [lonHumaer nepen ero 10Mom
¢dbnar. bubu ®atuma coBepiIaeT HECKOJIbKO KpYyroB (dijara W HCLENAETCS OT
00JIe3HU, U CTaB MEpPBOM OaxiM OHA JApUT JIOASM HclielieHue. TOYHO Tak ke
JIETCH]IbI, OOBSCHSIONIUE TOSBIICHUE OAaXIU CpPeau MPEACTaBUTEICH HCIaMCKOU
PEIINIHH, OCHOBAHBI HA TOM K€ CIOJKeTe M 3aDMKCHPOBAHBI B KHHrax - "Tapuxu
Pammnuii," "Tapuxu cunoranu,”" "Tpakrat Baxum"**. B JIETEHJIC, 3alMCaHHOMN
dompkinopuctom  O.KatomoBeiMm y  raganku [llamcuu  Momo  AmrypoBoW,
npoxkuBaroriet B cene JKamoinup HaBowmiickoro paiiona Hasowiickoii obOmactu,
TAKKe PACCKA3BIBACTCS O B3STHH PYKH (ITOCBSIILCHUE B YICHUKH) IaJalKi.

Jlerenapl 0 mamaHckux uyaecax. JIrogu, KOTopble 00paialoTes K 1amMaHy,
OMKCHIBAIOT COOBITHS, W300pKEHHBIE B JIETEHJAX O IIaMaHe U 4YyJecax,
MPOUCXOJAIIUX B €ro JEATEIIbHOCTH, WHTEPIPETUPYIOTCA KaK PACCKA3UMKH-
ceujerend. CIOXKET JIET€HIbl U3JIaraercsd OT JIMLA CIy4allHOTO CBUIETENS,
oOpaTuBIIErocs K mamMaHy. B Takux jereHjgax oTpaxkaercss 00KeCTBEHHas cuia
[1amMaHa, BBIMIOJHEHUE UM TPYJIHOUN paboThl, KOTOPYIO HUKTO HE MOT BBIMIOJHUTH,
ONpENICJICHHBIE JJEMEHTHI, YKa3blBAIOIIME HA CBS3M MEXAY IIaMaHOM U
MPEACTABUTEIISIMU UHOTO MUpa

Jlerennpl O MPOpPOYECTBAx IIaMaHa HIMPOKO OCBEILIAJUCh M B CPEACTBAX
MaccoBoil wuH(opManuu. XOTUM OOpaTUTh Ballle BHHMAHUE Ha JIETCHIY,
NPUBEACHHYIO B OJHOW CTarbe, OMyOJIMKOBaHHOM B raszere «Tamuiak ToHrm». B
HOub ¢ 16 Ha 17 Hos10ps 1991 roma B nmome ['ynmpuexpaxon KaxpamoHOBOH,
MpoXUBarolie mo ynune Tuawink, 94, B Mapruiiane nmpou3onuio yAMBUTEILHOE
YyJI0 — HEU3BECTHO OTKyZJa AEAYyUIKH MpoBenu omnepanuto. Ham repoit ¢ 14 ner
CTpajJiajl OT CWJIbHBIX 0OJiel B JKeNyJIKe, HOTH Y Hero Ha0yxalu, ToJoBa 3aMupaa
OT CWJIBHBIX O0Jiel B TojioBe. B KOHIIE KOHIIOB, 00JIE3HB CTalla MPUYUHATH OOJb U
MOoYKaM, - BCIIOMHHAET OH. TeM BpEMEHEM KOJMYECTBO TOCEIICHUN OOJIHHUIL
YBEIMYMBAIOCh, ¥ TOCTOSIHHOE HAONIOJCHHE 3a JEBOYKOM  CHEeIaNoch
"mpuBbrukoil." Ilo Heoxumannoctn MamrpabxoH-ona (Math ['ynbuexpsl) otnajna
"Jlorony" 3 pyOsisi, TOATOMY JNEIYIIKH B OETBIX OJEkKAaX U C MATKHUMH PyKaMu
XUPYPrUYECKH JICUWIA KEIYAOK JEBOYKH B T€UEHUE 3 JHEW W B TeueHue 7 JHe
yXaKUBAJIA 32 HUM M0/ KOHTposieM. ['yibuexpa roBopuiia, YTO XOPOIIO MOMHHUT,
KaK 4TO-TO MEJNbKaeT HaJ €€ >KeIyAKOM, Kak Mo OOKaM XOJUT MarHur, Kak OHa
OLLYIIAET CUJy KOJEONIOMMXCA WIJI, BCE MPOLEAYpbl, BbIpaxkaia Oe3rpaHuYHYIO
OnaromapHocTh 3a cymectBoBanue Marymkd Coduu, HEBUAUMBIM JI€JaM,
BEPHYBIIIMM €M 370pOBbE, U MBICIb O THICAYE YyJeC HE IMOKHAana TeX, KTO
YMBIIUIEHHO OTBEprai ee. YBakaeMble YUTATEIU, XOTUTE BEPHTE, XOTUTE HET, MbI
TOYHO OINHUCAK COObITHSI B Mapruiane. YCHbIIaBmiue 3TO COOBITHE MOTYT

# [ManTycos H.Tapanunnckue 6akmm. [ToBecToBanue o nporcxoxaenun dakueli / Uzsectust TypkecTaHCKOTO
otnena Mmmnepatopckoro Pycckoro I'eorpaduueckoro Oomecrsa.Ne 6. Tom 475. — C. 110-113

3 Mup3sa Myxamman Xaiinap. Taspux-u pammma//https://www.vostlit.info.>*

* Bacunos.B.H.M36panmuku xyxos. — Mocksa: [omurusaar, 1984. — 208 c.
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moayMath, 9To 310 (antasus. Ho To, 9To cTpamatomas mymia, 3adonesmias ¢ 14
JeT U HE B COCTOSHMM H30aBUTHCA OT Hee, mocie 3 JHEW XUpypruadyecKkoro
BMEUIATENbCTBA U 7 JHEW MOJKOHTPOJIBHOIO JICYEHHS, KAK HU B YeM HE ObIBaJo,
OPUCOEINHUIIACh K YHCIYy 3JI0pOBBIX JIIOJEH, sBisfeTcs HCTHUHON. Hukro wu3
OKPY’KAIOIINX HE MOXKET 9TOr0 OTPHIATH.">

CnenoBaTenbHO, BBLACIAIOTCA CIEAYIOIIUE 3JIEMEHTHI, CUMBOJIU3UPYIOLINE
MU(POJIOTUYECKYIO CYIIHOCTh COOBITUM, ONMUCHIBAEMBIX B JIET€HJIaX O IIAMAHCKUX
gyyjecax: a) MH]OIOrHuecKoe BpeMs, B KOTOPOM MPOUCXOAAT COOBITHS; O)
Marmueckue MHUQpbl, YKa3plBAIOIIME HA BpEMS HACTYIUICHUS COOBITHIL, B)
MuprYecKrue 00pasbl, COBEPILIAIONINE HEBEPOSITHBIE COOBITUS: Aenbl, dheu, Xusp,
IUB, JUKUH U JPyTHE.

JlereHabl 0 MIAMAHCKHUX MH(OJOTHYECKHX NMOKPOBHUTEISIX COCTaBIISIOT
OTZIETbHYIO TPy Y30€KCKUX IIAMAHCKUX JIETEH.

B ycrHom pacckaze, 3anmucanHoMm J3THorpadom O.A.CyxapeBoii u3
CamapkaHnja, paccka3bIBaeTcsl, YTO JeBYIIKa 1o uMeHu Jlogapoil, koraa el ObU10
JBEHAALATh JIET, OTIPABWIIACH JIJIsl IOCEUICHUSI CBATBIX MECT Ha KJafoOuie, rae en
BcTpeTuiach ¢es Mymnaxad. Mynnaxas, ManeHbkas ¢est B BUAe A0YEpU MYIUIBI C
JaiMoil Ha roisioBe, BiIoOminack B Jlomapos. dess HUKOrIa HE MHOJMycKala K
Honaporo cBoero Myxa. Jlogapoi pazouapoBanack B MyXe, U B KOHIIE KOHIIOB OHU
paccranuce. Ilo npukasy ¢eu Jlomapoil 3apesana Kypully, BBIIYCTHJIa KPOBb U
B3sa Ha cebs mpodeccuto ¢eu. Ilo cnoBam Jlogapos, oHa Kuja co CBOEH
MOKPOBUTENBbHUIIEH - (eeil, Kak C MyXeM M >KEHOM, M TMojoBass OJU30CTh
TIPOMCXO/IMIA BO CHE" '

[To-Bunnmomy, 3Ta JiereH1a o0bACHIET, KaKUM 00pa3oM I1aMaH npuoOpeTaeT
[IaMaHCTBO, HO B 3TOM JIHWYECKOM TEKCTE€ HJAECHHO MpeoOsaJaroT CBEAEHUS O
MOKPOBUTEJIE IIaMaHa M €ro MPUKIIOYEHHSIX C [aMaHoM, O CHuJjie
MU(POJIOTUYECKOTO MOKPOBUTENS. B 3TOM ke uccieqoBaHUM y4€HOTO MPUBOAUTCS
eme oauH (akt B Buae HHPopmaruu. OTMmeuyaercs, 4TO MOJOJas >KEHIIMHA,
npoxuBatonias B cene Xyxaaxpop Camapkanja, u3dpaHHas ayXxamu, TpeOyer,
YTOOBI OHH MOCTOSIHHO MPUHOCHIIN €l skepTBhL. [lopxaH Ha3bIBA€T 3TO WAMAHCKUM
opemenem. B ero pacckazax roBOpPHUTCS, UTO B KEPTBY JOJKHA OBITh MPUHECEHA
Kypylla ¥ TakUM 00pa3oM HaKOPMJIEHBl JyXHU-TIOKPOBHUTEIH, KOTOPBIE TOJIKHbI
cyxuth uM. Ob6a pacckasa, npuseaeHabie O.A.CyxapeBoil, Ha caMOM JieJie HeCyT
uH(pOopMaII0 0 MU(POJIOTMUECKUX MTOKPOBUTENSIX IamaHa. Ero pacckazuuk - cam
mamad. IIpu »TOoM BUAHO, uYTO HHOpMaUs O MHQPOJOTHUYECKHX JIyXaxX-
MOKPOBUTEINAX, UX (opmax, QYHKLIUSIX BBIPAKAECTCS Yepe3 CUCTEMY HEOOJIbIINX
cobbIThit>®. B Heil  coGBITHS IPOUCXOAAT MEXAYy [IaMaHOM M €ro
MOKPOBUTENIbCKUMU JAyXaMu. XOTA JyXH SIBISIOTCS HEBUAUMBIMH CYIIECTBaMHU,
OOBSACHSIETCS, YTO OHU MUTAIOTCS, KaK PealibHbIE JIMYHOCTH, U IIAMaH CIY>KUT UM.

3 “Tonwiok Touru” razeracu, 1991 #nn 7 nexadps, [landa Nell3.

37nyapee‘a 0.4. Ilepesicumxu demoHoI02UY VI IAMAHCTBA Y PABHUHHBIX TaXKHKOB//JJoMycyIbMaHCKHe BEPOBAHHMS
u o0psnel B Cpenneit Asun. — M., 1975. — C. 48-49.

*Cyxapesa O.A. [lepexcumru demonon02uu i IAMAHCTBA Y PABHUHHBIX TaKHKOB// [JOMyCyIbMaHCKHE BEPOBAHMUS
u o0psael B Cpenneid Asun. — M., 1975. — C. 16.
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Tpetbs riaBa uccnenoBanus nocpsmieHa ""[lo3Tuke y30eKCKHX HIAMAHCKHX
Jerena.' B mepBoMm maparpade naHHod riaBbl uccienaoBaHbl ''IIpo6uaeMbl
CI0’KeTa U MOTHBA B Y30€KCKHMX IIAMAHCKUX JiereHjax."

VY30ekckue IIaMaHCKUE JIETEHIbl SIBIISIOTCS 00pas3lioM 3MUYECKOW MpO3bl,
oTiIMHamuieics nocrpoeHueM croxkera. [lo mHeHuro aBropa "Hcropuueckoit
nostuku" A.H.BecenoBckoro, motuB "Hanbojee mpocTas IMOBECTBOBATEIIbHAsS
eANHMIA, OOpa3HO OTBEYalollas pa3IuYHbIM TPEOOBAHUSAM MEPBOOBITHOTO
CO3HAHUS WIM TOBCEAHEBHOro HaOmogaeHus." [lo MHEHHIO y4YeHOro, Takas
"MOBECTBOBATEIIbHAS €UHUIIA" XapaKTepU3yeTCsl HEKOTOPOU YCTOMYHBOCTHIO.

Barmsiger  A.H.BecemoBckoro® o MOTHBE U €ro CYLIHOCTH TOJIYyYHUIIU
JanpHeliee pa3Butue B padborax B.4. Hponna40. UccnenoBarenb, OCHOBBIBASICh
Ha Marepualie CKa3Kd, JeJaeT BbIBOJ O TOM, 4YTO MOTHB HE SBISETCS
OJIHORJIEMEHTHBIM, HE SIBJIICTCS HEPA3PHIBHBIM, UTO MOTHB JICJIUTCSI HA 3JIEMEHTHI,
KQOXKIbId M3 KOTOPBIX MOXET M3MEHAThCS OTAenbHO. H.A.KpuHuunas noscHser,
yTO '"MO MPaBUIYy MOTHB COCTOMT H3 CIEAYIOUIUMX 3JIEMEHTOB: LEHTPAJIbHBIN
MEPCOHAX - CYOBEKT, OOBEKT, HA KOTOPHIA HANpaBJICHO JEUCTBHE, 3ajlada WITU
JEUCTBUE Teposi, CUTyalHs; COCTOSHHE JCHUCTBUS; MPOCTPAHCTBEHHBIN U
BPEMEHHBIH TIpH3HAKd MHDA M CIHOCOOBI AeHCTBHA. MBI COTTIACHBI ¢ MHEHHEM
H.A . KpyuHUYHOI OTHOCUTENBHO CTPYKTYypbl MOTHBAa. Kak W B TpagulMOHHOU
HApOJIHOM TIPO3€, MOTUB SBJISIETCS BAXKHBIM 3JIEMEHTOM, POPMUPYIOIINM CIOKET, U
110 CBOEMY KAaueCTBY JICJIUTCSI HA HEYCTOMYHUBBIE U YCTOHYUBBIE MOTHUBEI.

K ycToM4uBBIM MOTHBAM OTHOCSTCS 3a00ne8aHue Wamana 2epoem,
oOweHue ¢ MUGOI02U4eCKUMU NEPCOHANCAMU, MOMUEHl NPUHAMUSL UWAMAHCMEA, K
HEYCTOMYHMBBIM MOTHMBAM OTHOCSTCA nymeuecmsaue wamana 8 UHOU Mup, nojiem
wamaua, CHoO8UOeHue wamaua, oOwjeHue wamaHa ¢ MupoarocuyecKumu
HOKpOSUmMeNsAMU, Yy0o ¢ WamaHom uiu e2o xauenmom. IlpoaHnanusupyem
npo0IeMy YCTOMYMUBBIX MOTUBOB Ha MPUMEPE JIETEH/T O MIaMaHCKOW WHUIIMAIINH.

B croxketHoil cxeme JereHnubl, OOBACHSIONIEH B3siTue B pyku Jkanrumn
O0axmiu, COOBITHSI OIHUCHIBAIOTCS CHCTEMATHYECKH, B TOCJIEAOBATEILHOCTH.
Brauane HaOmomaeTcsi MOTHUB 3apadiCeHus OSNUYecK020 2eposi UaMAHCKOU
OonesHvblo,  MOTUB  HENOBUHOGEHUs  OyOyweeo  wamana  mpedoBaHUsAM
Mugonocuueckux nokposumereil, Yynopso0O4eHHblll MOMUE WAMAHA NOCGAUEHUE 8
VUeHuKu. AHaJOTMYHas YHOPSAOUYCHHAs CXEMa IMPOCIIEKHUBACTCS B JIETEHAE O
Exyr-nopxane, 3anucannoif JL.ILIToranoseiM B Xopesme. B HeM CIOKeT OYeHb
KOMIMAKTHBINA, a CIOXKET JIETE€HJIbI COCTOUT BCEro M3 JBYX MOTHUBOB. DTO: MEPBHIN
MOTHUB 3apasiceHuss éKyma WaMancKou 0071e3HbI0, 6MOpOoU MOMUE NPUHAMUSL
wamarcmea. CrOXKeT 3TOU JIET€HAbl COCTOUT U3 OOBbEIMHEHUS JBYX YCTOWYMBBIX
MOTHBOB.

MoTHUB 3apa)x€Hus SMUYECKOr0 reposi IMIAMAHCKON OOJE3HbIO MO-PAa3HOMY
BBIpA)KEH B pas3HBIX Jerengax. B mude o Exyre ITopXoHE MOTUB JEMOHHM3ALMHU
AMUYECKOTO Teposi BhIpakKaeTcsi B CKpbITON ¢opme. [locie Toro, kak amu4ecKuit

**Becenosckue A.H. HcTopuueckas nosruka... — C.500.
*Iporm B.51. McTopuueckue kopau Bome6HO# ckasku. —JL.: U3a-so JIT'Y, 1946. — C.18.
41
Kpunnunas H.A. Pycckas HapoaHas uctopuueckas nposa: Bonpocsl renesuca u ctpykrypsl. — JL.: Hayka, 1987. —
C.18.(228¢)
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repoii 3a60s1en TsKenoi 00JIe3HbI0, €r0 OCMATPUBAIOT LIETUTENN, HO OHU HE MOTYT
OTPENEINTh €ro 00Je3Hb U MPUXOJAT K BBIBOJIY, UTO €ro "3apaswiu JKuHBI". B
neregge o Xygpoépe IlopxoHe 3mMUYECKUMUA TepoM, MPUBO3S MOYBY C MOJSA 3a
npenesaMu celia, BCTPEUaeTCs C BUXPEM Ha MYyCThIpE, B MECTE, CBOOOJHOM OT
moneil. B Buxpe mosBuiCsS 1€MOH, KOTOPBIM cOun Xymoépa ¢ ceilia v JIMIIHI ero
co3HaHusA. B 3ToM MH(e MOTHB 3apakeHHs] SMHUYECKOro Tepos IIaMaHCKON
00JIE3HbIO HAXOJMUT CBOE XYJI0KECTBEHHOE BBIPOKECHHE Yepe3 HeJIblH KOMILIEKC
CJIO0KHBIX  MHdoTOrHYecKHUX  mnpeacTtaBjieHuii.  Kommuiekc — ClOXHBIX
MHU(OTOTHYECKUX MPEACTABICHUIN BKIIIOYAET B ce0s1 00pa3 BUXPS, €r0 CYITHOCTh B
MHU(]OTOTUYECKOM apceHalie, TO €CTh HaJU4Hhe JIEMOHA BHYTPH BHIXpPsS, BCTpeua
BUXpPS Ha paBHUHE, CII0KHOE COCTOSIHUE YEJIOBEKA, OJIEPKUMOI0 JEMOHOM BHYTpHU
BUXPS, TOCTYKUJIU XYHAOKECTBEHHOMY BBIPAKEHUIO 3TOTO MHUDOIOTHIECKOTO
MOTHBA.

B nerenpmax "Jxaurwn Oaxmm," "HwnOGap Oaxmm," "T'ymuexpa Oaxmm,"
"TynraHoit 6axmu" O00JE3Hb IIaMaHa OCTAaeTCS CKPHITOM. To €CTh HET OTBETa Ha
BONIPOCHI: Korjaa?, kak?, kakum oOpazoM? B miamanckux JiereHaax 3TUX OaxIiiu
COOBITHSI HAUMHAIOTCS ¢ TsKeNnon Oose3nu mamana. OgHako B jJerennax "Xymoép
nopxoH" u "llompa Oaxmm," "[llamcus raganOuH" O0OBSCHAETCA, YTO 3TO
IPOU30IIIIO B pe3ysibTare O0JIE3HU IIaMaHa, CTOJIKHOBEHHUS ¢ MU(OIOTUYECKUMHU
CYILIECTBAMH.

MotuB o0meHuss ¢ Mu@oJOrMYeCKUMH TOKPOBUTEISIMM IIaMAaHA
BBIPQXXEH OJIMHAKOBO OTKPHITO BO BCEX IIAMAaHCKUX JereHaax. Pasnuuarorcs
TOJIKO THUITAMH MU(OIOTHICCKHUX MOKpOBHTEINCH. MU(OIOrHIecKuii TOKPOBUTENb
KaKOro-To ImamaHa - JukuH (Xynoépp mopxoH, ExyT mopxoH), Mudonoruueckuii
MoKpoBUTENh Kako-to - mepu (Illoupa Oaxmm, Jkanrunm Oaxim),
MU(OJIOTUYECKHUI MTOKPOBUTEIH KaKOTO-TO - XHU3P, MYKUUHBI C TyXaMHU CBATHIX —
nenoB (Jdunbap 6axim, Codus as).

MoTuB oOmieHus mamMaHa ¢ MU(OJOTUYECKUMH TOKPOBUTEISIMUA HMEET
BHYTpEeHHUM U] PepeHIaIbHBIN XapaKkTep. ITO BUAHO B TOM, YTO Ha IMTHUYECKOTO
reposi, M30paHHOTO JyXaMd B IIIAMAaHCTBO, CHadaja OKa3bIBAIOT JaBJICHUE
MU(DOTOTHYECKUE CYIIECTBA, 3aCTABISIOT €ro UATH CBOMM IyTEM, MOCHUIAIOT eMYy
pazuYHbIe TsHKENble OO0JIE3HH, 3aCTAaBJSIIOT €ro MPUHSATH IaMaHcTBOo. MoTHB
NPUHATUHA [IAMAHCTBA TaKXe SABJISETCS OJHMM W3 YCTOMYUBBIX MOTHBOB,
MOCTOSTHHO BCTPEYAIOIIUXCS B CIOXKETE IIAMAHCKUX JIET€H . DTOT MOTHUB SIBJISICTCS
MOTHBOM, CIYXKAIlIUM PACKPBITHIO XYyJI0XECTBEHHOW HJEH B CIOKETHOM CUCTEME
Muda, U mpeacTaBisieT coOOM BaKHEHIEE Maru4eckoe SIBJICHHE, MPOHU3aHHOE
CYIIHOCTBIO IIaMaHCKOM MH(OJIOTHU B IIaMaHCKOMW JereHje. MOTHUB NPUHSTHUS
[IaMaHCTBa 110 BHEIIHEMY BHUJY NIpHOOpeTaeT CUHOHMMUYHBIN xapaktep. B
HEKOTOPBIX IIIAMAHCKUX JIETEHJaX OH BbIpaxkaeTcs B (opMe 11amaHa,
MOJIyJaroiero Kpyr, a B Jpyrux - B ¢opme cuaenus umumm. O0a MOTHBA,
MPUCYTCTBYIOIIHE B JIET€HAaX, JIOTHYECKH O3HAYAIOT OJTHO U TO K€, TO €CTh OXBaT
AIUYECKOTO TePOsi.

HecTrabwibHble MOTHUBBI, UMEKOIHME MHUPOJIOTHUYECKYIO CYIIHOCTh B
y30€KCKMX IIaMaHCKUX JIETeHJIaX, BCTPEUAIOTCS B Pa3HBIX MECTaX SIUYECKOTO
ctokera. CoObITHSI, ONUCAaHHBIE B IIAMAHCKUX JIET€HAAaX, OXBaThIBAIOT
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UHPOPMAIIMIO O COOBITUHM, MPOUCIIEIIEM B XHU3HM CaMOTO pacCKazuuka WU
JIIOJIEH, KOTOPBIX OH XOPOIIO 3HAET. XapaKTep IMIaMaHCKOM JIEr€HIbl ONPEIEIIseT
HaJIM4ME yAaJeHUs OT TPAJAULMOHHOCTH, IpUCYIEH (OJIBKIOPY, HEYCTOMYMBOCTH
B KAa4eCTBE M MECTOMNOJIOKEHUH MOTHUBOB B cCrokeTe. OZHUM H3 TakHUX
HEYCTOMYMBBIX MOTHBOB SIBJISIETCSI TyTEMIECTBUE IIaMaHa B MHON mup. B nerenne
0 TO03Te-0axIyM HSMUYECKUM Tepol, HAKJIOHUBIIMCH 3a BOJIOM M3 OacceiiHa,
nomnaaaer B Boay. B pesynbraTe KaTacTpodbl OH COBEpILIACT IMyTEIIECTBUE B
NOJBOJHBIN MUp. B npyrux nerenmax 3Toro »e 0axmm ONMHUCHIBAETCSA €ro B3JET B
He00. MOTHUBHI B3jI€Ta IIIaMaHa, CHOBHUJICHHUSI, TTYTEIIECTBUS B MHON MUP SBIISIOTCS
HEYCTONYMBBIMU MOTHBAaMHU.

Bo Btopom maparpade rnaBel m3ydeHa ''Cucrema o00pa3oB y30eKCKHX
maMaHckux Jerena." OOpa3pl B IIaMaHCKUX JIET€HJAX: IIaMaH, €ro
MU(]OJOTUYECKUN TOKPOBUTENh U OOPATHUBILMICS K IIAMaHy YEJIOBEK - 00pa3bl
CBUJIETEIIS.

[[Maman - ucnomuurtens muda, odpasell, 3aHUMAIONINN OCHOBHOE MECTO B
AMUYECKON  JedcTBUTENbHOCTH. OTiMuMe IamMaHa oOT OOBIYHBIX  JIHOJEH
3aKJIFOYAETCsl B TOM, 4TO IIaMaH, 10 CyTH, IPOCTON YEIOBEK, TOJIBKO OH CIIOCOOEH
JenaTh TO, 4ero He MOTYT cjenaTh OObIYHBbIC Jtoau. [[1s mamaHa xapakTepHbI
TaKue 4epThl, KaK 3HAHWE CYIIHOCTH SBJICHUMN, KOTOPHIE CUMTAIOTCS Marn4eCKUMHU
JUTSL IPOCTBIX JIFOJIEH, 3HAHUE O COOBITHSIX U SIBJICHUSX, KOTOPHIE MOTYT MPOU30UTH
B OyayiieM, oOLIEHUE C MPEACTABUTEISIMH WHOTO MHUpPA, YMEHHE JOCTHYb CBOEH
eI Ha OCHOBE IIOMOIIM MPEACTABUTENECH MOTYCTOPOHHETO MHpa. OTH
OCOOEHHOCTH SBJISIFOTCS OCHOBHBIMH IMPHU3HAKAMHU, OTIMYAIOIIUMHU IIaMaHOB OT
IIPOCTBIX JIFOJIEH.

B miamaHckux Mudax mamaH HECKOJbKO O00KECTBIISIETCS MO CPAaBHEHHUIO C
npocThiM  4yenoBekoM.  [loatomy — Mud  HampaBlieH  Ha  ONUCaHUE
CBEPXBECTECTBEHHBIX SIBJICHUW B JIEATEIBHOCTH IIaMaHOB. B mamaHckoun
Mudoaorun MudornodTHueckue (GyHKIMM IIaMaHa pa3inyHbl. B onHOW jnereHme
mamMaH CrocoOeH HaMTH TO, YTO YTEPSIHO, B JPYTOW JIET€HJE MIaMaH BBIMOJIHSIET
GYHKIUIO 1ENUTEeNs, KOTOPBI MOHUMAET CYHTHOCTh OOJIE3HU M €€ YCTPAHSET; B
JpYroM JIereHJe 11aMaH MHTEPIPETUPYETCS KaK BUHOBHUK CBEPXbECTECTBEHHOIO
SIBJICHUS, BOJIIIICOHUK.

OpHuM U3 BaXXHBIX 00pa30B, OPOCAIOIMIMXCS B TJla3a B IIAMAHCKUX JIETCH/IAX,
aBisieTcss  o0pa3  MHGOJIOTHYECKOr0 TIMOKPOBUTENS IamaHa. B mamaHckux
JIeTeH1ax B KayecTBe MU(DOIOTUYECKUX MOKPOBUTENEH YIIOMUHAIOTCS (PEU, JIMBBHI,
YIJIbTaHbl (COPOK HEPa3y4HbIX TyXOB), 0aOyIIKH, NeAbl, CBAThIE, MPOpPOKU. B
y30EKCKUX IaMaHCKUX JereHiax Mudoaorunyeckue OKPOBUTEIN
MHTEPHPETUPYIOTCS B OCHOBHOM B aHTporoMopdHOM obpase.

OBIIME 3AK/IIOYEHUA
B xoze nccnenoBanust Mbl PUIILIHA K CIIETYOIIUM BaKHBIM BBIBOJAM:
1. N3yyenneM y30€KCKMX MIAMAHCKHX JIETCHJ BIIEPBbIE HAYalu

3aHUMaThCs dTHOrpadsl B mocnenHeit yerBeptu XIX Beka. OcHOBHas paboTa B
3TOM HalpaBJeHUH ObLIa COCPEOTOUEHA HA cOOpe IMIaMaHCKUX JEeTeH ] TIOPKCKUX
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HapoaoB. CoOpaHHbIe BHaUaje MIaMaHCKUE JETEeHAbl PEICTaBIsIA COO0M TEKCTHI,
MO3TUYECKH OOBACHABIIME CYAbOY M ACSITEIbHOCTh IIAMAaHOB KUPTU30B U ypajo-
ITaliCKUX TIOPKCKUX HapogoB. K XX Beky 3THOJIOIM 3amucalid JIETeHIbl 00
y30€KCKUX IIaMaHaX U Ha4yajy aHAJIM3UPOBATh UX B 3THOTpapUUECKUX LIEIIAX.

V30ekckue HaMaHCKUE JIEreHIbl B (DPUIIOJOTHYECKUX LENAX, B IMOCIETHEH
yeTBepTd XX BEKa CUOMPCKO-TIOPKCKME HApOJbl HAyadd H3ydaThb KYyJIbTYypY
IIAMAaHCKUX JieTeH[. B y30ekckoil (honbKIOPUCTUKE K HOBOMY CTOJIETUIO OBLIN
MPOBEJCHBI TEpPBbIE PabOTHI MO MOCIEAOBATEILHOMY COOpY U HCCIIETOBAHHIO
IaMAHCKHX JIETeH/I.

2. Ucxons n3 cnenuduku y30€KCKUX IIAMAHCKUX JIETEHJ, OTHECEHHE UX K
YCTHO-JIUTEPATYPHOMY SIBJIEHUIO, ONPEIEICHUE KOMIO3UIMU O0pa3oB M aHaIu3
CIOKETHOM CHUCTEMBbI B MU(OMOITUUECKOM aCHEKTE SBISETCS OAHOW M3 Ba)KHBIX
3a1a4 (POJIbKIOPUCTUKH.

3. V30ekckue IIaMaHCKUE JIETeHJIbl COCTOSAT M3 YCTHBIX HPO3andecKux
pacckazoB, OCHOBAaHHBIX Ha OJJHOM COOBITHH, C KPATKUM CIOKETOM, ONHUCHIBAIOLINX
OpuoOpeTeHNe [IaMaHOM IIAaMaHCTBa, €ro 4yjeca M NPUKIIOYEHUS Ha OCHOBE
XYJ0)KECTBEHHOTO  BBIMBICIIA, HAIIMCAHHOTO 1IaMaHOM WJIHM  YEJIOBEKOM,
oOpamaBmMMcsl K IIamMaHy, MOXXET IIOBECTBOBaThCs rie yroaHo. B ¢alyne
[IAMAHCKHX JIET€HJ BEIYyIIEe MECTO 3aHMMAEeT TPAaKTOBKA CWIbI IIaMaHa U €ro
IyXU-TTIOKPOBUTEIIN.

4. Ilpm xnaccupukanuu y30€KCKMX IIaMaHCKHUX JIETEHJ Leecoo0pa3Ho
PYKOBOJICTBOBATHCS CIECIYIOUIUMU KPUTEPHUSIMHU:

1. ¥Y30ekckue maMaHCKHe JIEreHAbl IO X MOP(OJIOTHYECKUM OCOOCHHOCTSM:

a) [llamaHckue JereHipl ¢ KOMIAKTHBIM CIO’KETOM M OJJHOU (padyIoii;

0) IlamaHcKkue JE€reHiabl € MOCIEAOBATENbHBIM CHOKETOM, COCTOSIIIMX W3
HECKOJIbKUX (halyii.

2. C Touku 3peHHs UIAEHHO-MU(OMOITUUECKONW CYIIHOCTH TeMaTH4ecKas
HaNpPaBJIE€HHOCTh Y30€KCKUX IIaMaHCKUX JIETE€H/I;

a) Jlerenapl 0 MIAMaHCKOM ITOCBSIILIEHHH.

0) Jlerenapl 0 HIaMaHCKUX YyJecax.

B) Jlerenpt 0 MUGBOIOTHYECKUX TTOKPOBUTENSAX 1IIAMAHOB.

5. V30ekckue IIaMaHCKUEe JIETEHIbl XapaKTEpU3yHTCS TEeM, YTO B HHUX
OCHOBHOE€ BHMMAaHHE YIENISIETCS JOKa3aTeIbCTBY CYIECTBOBAHMS APYroro MHUpa -
MUpa AyXOB, BIUSHHUIO JYXOB Ha YEJIOBEKa, a TAKXKE TOMY, YTO IIaMaH SIBJISETCS
MOCPETHUKOM MEXIy IBYMs MHUpamMH. B Takux JereHjnax BeIyILIMM SBIISETCS
uH(popmaIus o 00’)KECTBEHHBIX Aapax U BO3MOKHOCTAX IIamMaHa.

6. CoObITUST M TPOUCHIECTBUSA, OIHKCAHHBIE B Y30EKCKUX IIIAMAHCKUX
JereHax, WMEIT Maru4eckuid XapakTep, MPOUCXOASIT B  KOHKPETHOE
acTpOHOMHYECKOE Bpems (B HEIaBHEM TMPOUIJIOM WIM B HACTOSIIEM), B
KOHKPETHOM reorpauueckoM TMpPOCTPAHCTBE, B IKU3HU COBPEMEHHUKOB
Cllyliaress, MOBECTBOBaTels, M B (OpME HMCTOPUUECKHUX MaTepuaioB WU
MEMYapoB.

7. Mugonornueckre MOTHBBI, COCTABIISIIOIINE CIOKET Y30€KCKHX HIaMaHCKUX
JIEreH/], 10 CBOEMY KayeCTBY JICJIUTCS HA JIBA TUIA: HEYCTOMYMBBIN U YCTOMYUBBIN
MOTHBBI.
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8. Illamanckue nereHapl MOP(OIOTHUECKH KOMIAKTHBI, HO WHOTAA MOTYT
UMETh HECKOJIbKO (padys, HamnpaBlIEHHBIX HA BBIPAXKEHUE I10CIIEI0BATEIbHBIX
coOpiTuil. CTpaHHBIE COOBITUS, ONMCAHHBIE B CIOKETE IIAMAHCKUX JIETE€H],
OPOUCXOASAT B NPUCYTCTBUM MEPCOHAXEW IIamMaHa, €ro MHU(OIOIHYECKOro
HNOKPOBUTEISI U 0OPATUBILETOCS K IIaMaHy YeJIOBEKa - CBUAETEINS.

9. Ilo kauyeCcTBy IEpCOHAXXEW, YYACTBYIOIIMX B IIAMAHCKUX JIETCHIAX,
[JIABHBIMM  TE€POSIMM  SIBISIIOTCA:  IIaMaH, MHU(OIOTMUECKU TOKPOBUTEID,
CBH/IETEIIb; BTOPOCTEIIEHHBIE IEPCOHAKH: POJACTBEHHUKH, IETH U T. 1.
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INTRODUCTION (abstract of PhD dissertation)

The purpose of the research is to identify the specific features and genre
character of Uzbek shamanic legends, to develop criteria for their classification
and to create a classification, to determine the place of shamanic legends in the
context of shamanic legends of Turkic peoples, to shed light on the processes of
genesis and development of shamanic mythology, and to study the poetics of
shamanic legends.

The object of the study is the “field notes” collected by the researcher during
the folklore expeditions in the regions of our country in 2020-2023, as well as the
sources kept in the personal archive of the folklorist O.Kayumov. Samples of
shamanic legends popularized in various published sources were also used.

The subject of the research comprises the genre characteristics of Uzbek
shamanic legends, the genesis of mythological views reflecting shamanistic
beliefs, and the classification and artistic features of Uzbek shamanic legends.

The scientific novelty of the research is as follows:

- it has been proven that Uzbek shamanic legends contain explanations of how
shamans receive their spiritual initiation, their miraculous abilities, and their
mythological patrons (such as Pari, Khizr, Sofi Olloyor, Mawlana Zohid, and
Anbar Ona). These figures, as charismatic characters, are artistically represented
within a magical reality, and their presence is traced back to ancient animistic
beliefs about the soul and spirit connected to the afterlife and the cult of ancestors;

- it has been substantiated that the mythological patrons of Uzbek shamans
are, in fact, charismatic historical figures. Influenced by mythological perceptions,
these individuals came to be envisioned as divine protectors for shamans after
deaths - a phenomenon closely tied to the concept of the "word deity" (so‘z
ilohasi).

- it has been demonstrated that, within the current historical and folkloric
context, Uzbek shamanic legends have preserved their tradition of live
performance. This continuity reflects the persistence of ancient folklore archetypes
and highlights the connection between folklore genres and their socio-cultural
functions. The role of Uzbek shamans as bearers of intangible cultural heritage is
also emphasized,;

- the performance context and stylistic features of shamanic legends have
been identified based on their thematic scope, the genre-specific nature of these
narratives has been clarified. Classification criteria have been developed, and
theoretical conclusions regarding their typology have been established;

- it has been demonstrated that the system of mythological patrons (such as
Khizr, Pari, and pirs) and mythological figures (including Pari, Sarigiz, jinn, ajina,
and mortu) in Uzbek mythology was formed through a historical-evolutionary
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process. This development reflects ancient Turkic animistic beliefs concerning the
afterlife, the soul, and the spirit, as well as the indigenous religious views of the
Central Asian native ethnic groups. The system also incorporates a syncretic
mythological layer influenced by Zoroastrianism and Islam, particularly in relation
to the veneration of saints.

Implementation of the research results. Based on the scientific findings
obtained from studying Uzbek shaman legends, including the investigation of the
genre’s nature, classification, and poetics:

In the innovative project No., A-OT-2021-132 titled “Development of the “i-
tourism” platform on the historical and ethnocultural sources of the Surkhan
oasis”, conducted at the National University of Uzbekistan from February 1, 2021
to January 31, 2023, extensive use was made of information and annotations
prepared for tourists. These materials drew conclusions about the images of
miraculous figures such as So‘fi Olloyor, Mavlona Zohid, Termiz Sayidlari, Iso
Termiziy, Xo‘ja Ro‘shoniy and Takiya ota who are mentioned as mythological
patrons of shamans in Uzbek shaman legends. The project explored their roles in
the mythological arsenal and issues related to shamanic beliefs. (Reference:
Ministry of Higher Education, Science and Innovation of the Republic of
Uzbekistan, National University of Uzbekistan, certificate No. 04/11-2868 dated
April 9, 2024).

The Methodological Center for Folk Creativity of the Ministry of Culture of
the Republic of Uzbekistan has substantiated concepts related to establishing
activities of folk creativity departments in the republic’s cultural institutions,
collecting, preserving, and popularizing intangible cultural monuments of the
Uzbek people, interpreting Uzbek folk shaman legends in national history,
explaining ethnic and place names in the regions, mythological representations,
Uzbek shamans, and the goddess of the word. In the activities of cultural
departments, experiences in consistently collecting and popularizing examples of
oral folk art have been improved. Considering that Uzbek shamans are important
objects for preserving examples of intangible cultural heritage, they have been
included in the list of folklore informants (Reference No. 01/01-59 dated April 3,
2024, from the Ministry of Culture of the Republic of Uzbekistan, Scientific
Research Institute of Cultural Studies and Intangible Cultural Heritage).

The Namangan Regional Television and Radio Company has utilized the
theme “Uzbek shaman legends (study, classification and poetics)” in the
preparation of the TV program “Moziydan sado” (Echo from the Past) and in
organizing a series of programs for the national holiday “Navruz”. This initiative
was undertaken to ensure the implementation of the Decree of the President of the
Republic of Uzbekistan No. PP-405 dated December 25, 2023, “On additional
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measures to protect, scientifically study, and promote intangible cultural heritage”.
(Reference No. 01/01-H/T-04 from the “Hilqat” Television and Radio Company of
the Namangan region, dated June 10, 2024).

The approbation of research work. The research findings were presented
and validated at 5 scientific and practical conferences, including 3 international
and 2 national scientific and practical conferences.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references, with a total

volume of 134 pages.
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