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KIRISH (Fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Dunyoda ro‘y
berayotgan barcha o‘zgarish, rivojlanish erkinlik mavjud bo‘lgan zamon va makon
“kontinuumi”da amalga oshmoqgda. Tadgiqotchilarning erkin tafakkuri, olimlarning
erkin ixtirolari, yoshlarning innovatsion g‘oyalarni erkin ifoda etishi va ilgari surishi
dunyo giyofasining tubdan o‘zgarishiga sabab bo‘lmoqda. Erkinlik 0‘tmish nuqtayi
nazaridan o‘zgaruvchan va turli variantli fenomen hisoblanadi. Jamiyat har bir yangi
bosgichida madaniyat, gadriyatlar, fan-texnologiya va normalarning rivojlanishiga
garab, erkinlikni yangicha talqin etish zaruriyati kelib chigaveradi. Erkinlik atamasi
shaklan o‘zgarishi bilan bir gatorda, uning shaxs tomonidan gabul gilinishi,
dunyoqgarashdagi paradigmalardagi aksi ham tubdan yangilanadi. Muayyan erkinlik
ijtimoiy normalarni, 0‘z-0‘zini anglash va muloqotga kirishishni kodlashtirish
vositasi hisoblanadi. Shunday ekan, “erkinlik” tushunchasi shakllanishining
konseptual asoslari va uning tarixiy rivojlanishini o‘rganish dolzarb ahamiyat kasb
etmoqda.

Jahonda axborotlashgan jamiyatning turli sohalarida shakllanayotgan
erkinlikni asoslash zaruriyatini tug‘diradi. Xususan, huquq, axlog, ijtimoiy, siyosiy
sohalarida ham u o0°‘z dolzarbligini yo‘qotmagan. Buning misolida erkinlik
muammosi hozirgi zamonda faylasuflar tomonidan ragamli texnologiyalar (internet,
sun’iy intellekt, ijtimoiy tarmoglar) shaxsiy hayotga chuqur kirib kelishi erkin
tanlov va shaxsiy erkinlikka tahdid solishi, ayrim jamiyatlarda kambag-‘allik,
iqtisodiy tengsizlik sharoitida haqiqiy erkinlik mavjudligi, har kim o‘zicha erkin
bo‘lsa, jamiyatda axloqiy tartib saqlanishi mumkinmi yoki yo‘qligi, turli madaniyat
va dinlarning erkinlikni turlicha talqin qilishi global ziddiyatlarga sabab bo‘lishi
kabi javob topishi zaruriy bo‘lgan masalarga katta ahamiyat berilayotganini keltirish
mumkin. Axborot-kommunikatsiya texnologiyalari rivojlanayotgan sharoitda inson
erkinlikni yangicha talginda tushunadi. Erkinlikni sohaviy tadgiq etish fagatgina
erkinlik fenomenini huqugiy madaniyat kategoriyasi sifatida kengaytirish bilan
chegaralanmaydi. Uning huquqgiy va axlogiy aspektlari bilan birgalikda faoliyat
yuritishi kabi 0‘ziga xos xususiyatlarini ochib berishiga ham imkon beradi. Ushbu
muammoning falsafiy aspektlari keyingi davr mutafakkirlari, masalan, yangi zamon
faylasuflari, ekzistensialistlari tomonidan o‘rganilgan. Hozirgi zamon izlanuvchilari
esa Platonning dialoglari, “Davlat”, “Qonunlar”, Aristotelning “Etika”, Farobiyning
“Fozil odamlar shahri”, Ibn Xaldunning “Mugaddima” asarlarini tadqig etmoqdalar.
U yerdagi erkinlik hagidagi garashlarni hozirgi davr jamiyatini erkinlikka bo‘lgan
munosabati bilan tagqoslashni tagozo giladi.

O‘zbekistonda erkinlik masalasi barcha soha va masalalarda alohida 0‘ringa
ega. Xususan, iqtisodiyotda erkin igtisodiy munosabatlar, fugarolik jamiyatini
qurishda erkin va farovon zamin, ijtimoiy-huqugiy, diniy masalalarda erkin shaxs,
OAV da so‘z erkinligi ko‘rinishlarida 0‘zini bu fenomen namoyon etadi. “Axborot
va matbuot erkinligi, fugarolarning o‘z xohish-irodasini erkin bildirishi, davlat
idoralari faoliyatining ochigligi va oshkoraligi — Yangi O‘zbekistonning sifat



ko‘rsatkichlaridan biriga aylandi™*. Ushbu belgilangan yo‘lni Prezident
SH.Mirziyoyev davlat siyosatining eng muhim Yyo‘nalishlaridan biri sifatida
ta’kidlab 0‘tgan. Bunda erkinlik tushunchasining amaliy ahamiyati yaqqol namoyon
bo‘ladi.

O‘zbekiston Respublikasi Prezidentining 2020-yil 30-dekabrdagi O‘RQ-651-
son “Fugarolarning shaxsiy huquq va erkinliklarini muhofaza qilishga garatilgan
qonun hujjatlari takomillashtirilishi munosabati bilan O‘zbekiston Respublikasining
ayrim qonun hujjatlariga o‘zgartish va qo‘shimchalar kiritish to‘g‘risida”gi gonuni,
O‘zbekiston Respublikasi Prezidentining 2024-yil 10-iyundagi PF-89-son “Tezkor-
gidiruv hamda tergov faoliyatida shaxsning huquqg va erkinliklarini ishonchli
himoya qilish kafolatlarini yanada kuchaytirish chora-tadbirlari to‘g‘risida”gi
Farmoni, O‘zbekiston Respublikasi Prezidentining 2017-yil 28-iyuldagi PQ-3160-
son “Ma’naviy-ma’rifiy ishlar samaradorligini oshirish va sohani rivojlantirishni
yangi bosgichga ko‘tarish to‘g‘risida”, 2019-yil 8-oktyabrdagi PQ-5847-son
“O‘zbekiston Respublikasi Oliy ta’lim tizimini 2030-yilgacha rivojlantirish
konsepsiyasini tasdiglash to‘g‘risida”gi garori, 2022-yil 20-dekabrdagi O‘zbekiston
Respublikasi Prezidenti Shavkat Mirziyoyevning Oliy Majlis va O‘zbekiston
xalgiga Murojaatnomasida belgilangan vazifalarni amalga oshirishga mazkur
dissertatsiya tadgigoti muayyan darajada xizmat giladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi’>. Hozirgi
paytda antik davrdagi klassik yunon faylasuflari va sharq peripatetizm vakillarining
ishlari, shuningdek, falsafadagi erkinlik fenomenini o‘rganishga qaratilgan ilmiy
izlanishlar jahonning yetakchi ilmiy markazlari va oliy ta’lim muassasalari,
jumladan, University of Sorbonne (Fransiya), Carnegie Mellon University & Air
Force Research Laboratory, University of Minnesota (AQSh), University of
Amsterdam (Niderlandiya), American University of Beirut (Livan), Uludag
Universitesi (Turkiya), Rossiya fanlar akademiyasi shargshunoslik instituti,
A.F.Mojayskiy nomidagi harbiy-fazoviy akademiya, Janubiy federal universitet
(Rossiya), S.Toraygirov nomidagi Palodar davlat universiteti (Q0zog‘iston),

! Mupsuées III.M. STuru Y36exucton crparernscu [Marn]. — Tomkent: O‘zbekiston, 2021. — 464 6.

2 Dissertatsiya mavzusi bo‘yicha xalqaro ilmiy tadqiqotlar sharhi: https://www.pantheonsorbonne.fr/page-
perso/jbbrenet; https://typeset.io/authors/matthew-m-walsh-1a9azwlzsg?ysclid=m5p8ildzee449118029;
https://experts.umn.edu/en/persons/rosalie-a-kane/projects;
https://www.uva.nl/en/profile/b/e/j.m.c.vandenbent/j.m.c.vandenbent.html?ysclid=m5p969g5bb745003048&ch;
https://www.aub.edu.lb/articles/Pages/AUB_Mourns Majid_Fakhry.aspx; http://suleymanuludag.com/index.html;
https://www.ivran.ru/persons/EfremovaNatalijaValer%27evna; https://vka.spb.ru/;
https://sfedu.ru/wwwy/stat_pages22.show?p=UNI/s1/D&params=(p_per_id=%3E914); https://tou.edu.kz/ru;
https://nuu.uz/chair/falsafa-va-mantiq; https://tsuos.uz/sharg-falsafasi-va-germenevtika-kafedrasi va boshga manbalar
asosida amalga oshirilgan.
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O‘zbekiston Milliy universiteti, Toshkent davlat shargshunoslik universiteti
(O‘zbekiston)da olib borilmoqda.

Jahonda klassik yunon faylasuflari va sharq peripatetizm vakillarining
merosini hamda erkinlik fenomenini o‘rganishga 0id tadqiqotlar natijasida qator,
jumladan, quyidagi ilmiy natijalar olingan: Ibn Rushdning teologik va gnoseologik
g‘oyasi Ochib berilgan (University of Sorbonne, Fransiya), Aristotelning erkinlik
konsepsiyasi haqgida fikr yuritilgan, iroda erkinligi borasidagi mulohazalar
asoslangan (Carnegic Mellon University & Air Force Research Laboratory,
University of Minnesota, AQSh), Ibn Xaldunning “asabiyya” tushunchasi ochib
berilgan (University of Amsterdam, Niderlandiya), arab-musulmon falsafasining
yirik vakillarining qarashlari yoritib berilgan (American University of Beirut,
Livan), Ibn Xaldunning hayoti va ijodi falsafasiga oid tadgigotlar amalga oshirilgan
(Uludag Universitesi, Turkiya), sharq peripatetizmi fafalsafiy g‘oyalarining
shakllanishi, bundan tashqari, antik davrda erkinlikning ko‘rinishi va bu masalani
yechimiga oid qarashlar yoritilgan (Rossiya fanlar akademiyasi shargshunoslik
instituti, A.F.Mojayskiy nomidagi harbiy-fazoviy akademiya, Janubiy federal
universitet, Rossiya), Farobiyning falsafasida axlogni ontologik uyg‘unligi ochib
berilgan (S.Toraygirov nomidagi Pavlodar davlat universiteti, Qozog‘iston), sharq
peripatetiklarining ijtimoiy-axloqiy ta’limotlari asoslangan (O‘zbekiston Milliy
universiteti, Toshkent davlat shargshunoslik universiteti, O‘zbekiston).

Dunyoda klassik yunon falsafasi va sharq peripatetizmining ilmiy-madaniy
hamda falsafiy qarashlari bo‘yicha, shu bilan birga, erkinlik masalasi bo‘yicha gator,
jumladan, quyidagi ustuvor yo‘nalishlarda ilmiy tadqiqotlar olib borilmoqda: falsafa
tarixida antik davr va o‘rta asr sharq falsafasining konseptual-metodologik asoslari;
klassik yunon falsafasi va sharq peripatetizmi vakillari falsafiy garashlaridagi
divergensiya, komparativistikani tadqiq etish; ajdodlar merosida tarixiy vorisiylikni
o‘rganish; erkinlikni buzg‘unchilikka sababchi bo‘luvchi jihatlarini aniqlash va
ularni yaratuvchilik hislati bilan almashtirish yo‘llarini asoslash.

Muammoning o‘rganilganlik darajasi. Dissertatsiyada yunon falsafasining
vakillari Sokrat, Platon va Aristotellarning erkinlik to‘g‘risidagi qarashlari hamda
ularni meros qilib olgan va ularga o°zlarining yangicha yondashuvlari bilan katta
hissa qo‘shgan sharq peripatetizmi vakillarining erkinlik tushunchasiga oid talqginlari
har tomonlama chuqur hamda xolis o‘rganildi.

Jumladan, antik davr yunon klassik faylasuflari ta’limotlarida muhim joy
olgan erkinlik tushunchasini o‘rgangan tadqiqotchilar safiga 1.Berlin®, M.Polets
(M.Polenz)*, L.M.Gluskina®>, O.V.Gutorovich®, F.X.Kessidi’, V.S.Nersesyans®,

3 Bepnun U. ®unocodus ceoboasl. Espona / mpen. A.Dtkunna. — M.: Hosoe nuteparypuoe obpasosanue, 2001, —
448 c.
4 Polenz M. Freedom in Greek Life and Thought. The History of an Ideal. — Dordrecht, 1966. — 220 p.
5 Tnyckuna JLM. [TpoGnembl Kpusuca noauca. AHTUYHas I'penus: mpobneMbl pa3BuTHs mosuca. — M., 1983. — 29 ¢.
® T'yropouu O.B. IIpobnema cBoGOIbI U €e perieHre B aHTH4HOH (unocoduu // Mcropuueckue, punocodcekue,
MOJIMTHYECKUE M FOPUIUYECKHE HAYKH, KYJIbTYPOJIOTHS U UCKycCcTBOBeAeHHe. Bompockl Teopun u npaktuku. ISSN
1997-292X. — Ne 7 (57): B 2-x u. Y. |. — I'pamora, 2015.
" Keccuau ®@.X. Cokpar. — M.: Meiciib, 1976. — 198 c.
8 Hepcecann B.C. Cokpar. — M.: UTHOPA-M-HOPMA, 1996. - 312 c.
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M.Fred (M.Frede)®, A.A.Stolyarov!?, V.S.Solovyev!!, R.S.Brambo*?, L.I.Shestov®?,
G.V.Drach®®, U.Steynvors (U.Steinvorth)®, A.N.Xarlamov!®, R.M.Chizolm
(R.M.Chisholm)'’, R.Keyn (R.Kane)!®, G.Uotson (G.Watson)!®, M.M.Uolsh
(M.M.Walsh)? kabilar kiradi.

Bugungi kunda sharq peripatetizmida erkinlik masalasiga doir turli tadgiqotlar
olib borganlarni uchratish ozroq qiyinchilik tug‘diradi, biroq ularning umumiy
falsafasini tadqiq etganlar bir munchani tashkil etadi. Bular jumlasiga E.Renan?,
A.X.Kasimjanov??, Fr.Dieteritsi?®, A.D.Azerbayev?, N.V.Yefremova?®,
A.V.Sagadeyev?®, S.N.Grigoryan?’, A.A.Ignatenko?, S.M.Batseva?®, M.Faxriy®°, J.-
B.Brenet®!, A.V.Smirnov®?, A.Badaviy®, U.Suleyman®, J.v.d.Bent®®, F.Malaguti®
va boshga bir gator mualliflarning fundamental tarixiy-falsafiy asarlarini Kiritish
mumkin.

® Frede M. A Free Will. Origins of the Notion in Ancient Thought. — London, 2011. — 224 p.
10 Cronspos A.A. CBo60a BoIH Kak IpoblieMa eBponeickoro MopaabHoro cosHanus. — M., 1999. — 208 c.
1 ConoseeB B.C. Cou.: B21.—M.,, 1990. T. 1. - 892 c.
12 Bpam6o P.C. ®unocods! apesneii I'peruu. — M.: Lenrpnonurpad, 2002. — 352 c.
B 1lectoB JL.U. Cou.: B2 1. —M., 1993. T. 1. — 668 c.
14 Tlpau I'.B. PoxieHne aHTUYIHOM (QUIOCOPUH U HAYAIIO AHTPOTIONIOTHYECKOH TpobnemMatuky. — M., 2003. — 318 c.
15 Steinvorth U. Freiheitstheorien in der Philosophie der Neuzeit. — Darmstadt, 1987. — 302 p.
16 Xapnamos A.H. OcobGeHHOCTH (DOPMHPOBaHMs KaTeropuil cBoGOJa BOJM, BMHA M OTBETCTBEHHOCTH B BIOXY
Antnunoctr // BectHuk: BopoHexxckoro rocyaapctBeHHOro yHusepcurera. Cepust JIMHIBHCTHKA M MEKKYJIBTypHas
komMyHukanusi, 2007. — C. 98-102.
17 Chisholm R.M. Human Freedom and the Self // Free Will / Ed. G.Watson. — Oxford: Oxford University Press,
1982. - 18 p.
18 Kane R.A Contemporary Introduction to Free Will. — Oxford: Oxford University Press, 2005. — P. 141-189.
19 Watson G. Responsibility and the Limits of Evil: Variations on a Strawsonian Theme // Responsibility, Character
and the Emotions / Ed. F.D.Schoeman. — Cambridge: Cambridge University Press, 1987. — P. 256-286.
20 Walsh M.M. Aristotle’s Conception of Freedom // Journal of the History of Philosophy, 1997. October. Volume 35.
Issue 4. — P. 495-507.
2L Penan D. ABeppoac u aseppousM. Cobpanue counnenuii, T. V III. — Kues, 1902.
22 KacoimsxanoB A.X. A6y-Hacp anp-®@apabu. — M.: Meicis, 1982. — 198 c.
23 Dieterici Fr. Alfarabi’s philosophische Abhandlungen. — Leiden, 1892.
24 Asepbaes A.JI. CBoGona Bonu U BbIOOpa B Haciemuu ABryctuHa bnaxennoro u ¢uiuocopuu Ans-Dapabu //
WORLD SCIENCE, 2016. July. ISSN 2413-1032. — Ne 7 (11). Vol. 3.
% Egpemora H.B. Apabo-mycyibMaHckas ¢uuocopus // Pabora BblloNHEHa B pamkax IIporpammel
(ynmameHTanbHBIX uccnenoBanui [Ipesunnyma PAH Tpaauimu n nHHOBanmM B UCcTOpHH U KyneType (Tema HoMmep
3. Tpaguuusi, 00bIuail M puTyai B uCTopuu 1 Kyibrype). — C. 176-199.
% Caranees A.B. M6u-Pymi (ABeppoac). — M.: Meicis, 1973. — 207 c.
2" T'puropsn C.H., Caranees A.B. U30paHHble NPOU3BEIEHUS MBICIUTENIEH CTpaH OJIMKHETO M CPEHEro BocToka IX-
X1V BB. — M.: Compkrus, 1961.
2 Uruarenxo A.A. M6u-XanbayH. — M.: Meicib, 1930. — 160 c.
2 Banesa C.M. Hcropuka-conuonorudeckuii Tpaktar Mou Xanayna “Mykammuma”. — M., 1978.
30 Fakhry M. Averroes. His life, Works and influence. — England, Oxford: Oneworld publication, 2001. — 188 p.
31 Brenet J.-B. Averroés 1’inquiétant. ISBN 978-2-251-44533-5, 2-251-44533-1. — Paris: Les Belles lettres, 2015. —
144 p.
32 Cmupros A.B. M6n Pymyp // Tlpasocnasuas sHuuxioneaus. T. XX: 3pepun B decth ITokposa Ilpecssroii
Boropoauips! sxeHCKHi MOHACTHIPh — MBepust. — M., 2009. — 752 c.
33 Badaviy A. Muellefitu Ibn Haldun. — Tunis, 1979. — S. 41-55.
% Siileyman U. Ibn Haldun. Hayat1. Eserleri. Fikirleri. — Ankara: Harf Egitim Yayimciligi, 2022.
3% Bent J.v.d. “None of the Kings on Earth is Their Equal in ‘asabiyya’” The Mongols in Ibn Khaldiin’s Works // Al-
Masaq, 2016. 3 May. — Ne 28 (2). DOI:10.1080/09503110.2016.1198535. ISSN 0950-3110. — P. 71-186.
% Malaguti Fr. Jewish Muslim Relations. Philosophical Perspectives on the Relationship Between Religion and
Science: Averroes, Maimonides, Thomas Aquinas and Galileo, 2019. August. DOI:10.1007/978-3-658-26275-4 7. —
P. 101-117.
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O‘zbekistonda mazkur mavzu bo‘yicha olib borilgan yirik tadqgiqgotlar mavjud
emas. Mamlakatimizda nashr etilgan o‘quv qo‘llanma, darslik va kitoblaoda erkinlik
masalasiga ma’lum bir miqdorda to‘xtalib o‘tilgan. Bularga R.R.Karimov¥,
S.A.Y0o‘ldoshev®, M.O.Usmonov®, M.Sh.Sharipov®, T.Alimardonov* kabi
mualliflarning ishlarini keltirish mumkin. Lekin ma’lum bir faylasufni ijodini yoki
aynan erkinlik fenomenini umumiy o‘rganish jarayonida bu masalaga oz miqdorda
to‘xtalib  o‘tgan  tadgiqotchilar  mavjud.  Bulardan, [.M.Mo‘minov*,
M.M.Xayrullayev*, X.A.Alikulov*, Y.Jumaboyev®, jumladan, hozir kunda
tadgigot ishlarini olib borgan va ayni paytda olib borayotgan dissertantlardan
J.B.Suleymanov*®, R.l.lkramova*’, T.Boygaziyev®, J.K.Yusubov*®, B.Zokir*®,
N.A.Tursinkulov®! kabilar.

Tadgiqgot ishlari natijalari o‘rganganilganda zamonaviy tadqiqotchilar antik
davri va o‘rta asr sharq peripatetizmi falsafiy tizimining barcha bosqichlaridagi
erkinlik bilan bog‘liq savollarga bir-biriga 0°‘xshamagan, ba’zan ziddiyatli, xullas,
turli javoblar berganlarini ko‘rish mumkin. O‘sha davrdagi fikrlarda qarama-
garshilik mavjudligi va har bir tadgigotchi o‘z idealidan kelib chiqib, izoh berishi
ham sabab bo‘lgan. Bu yo‘nalishdagi say-harakatlarda erkinlik to‘g‘risidagi savolga
berilayotgan javob bir ma’noli ko‘rinish kasb etmaydi. Garchi barcha darajadagi
“erkinlik” mavjudligi ta’kidlanayotgan bo‘lsada, falsafaning o‘zida muayyan
darajada “erkin” deb faraz giladigan barcha narsaga mos keladigan “erkinlikning
yagona tushunchasi haligacha taklif etilgani yo‘q.

Shunday qilib, antik davr hamda sharqg peripatetizmining erkinlik fenomenini
O‘rganish bo‘yicha ishlar tugallanmagan hamda ushbu dissertatsiyaning mavzusini
tashkil etayotgan muammo falsafa tarixchilari tomonidan hali to‘la ishlanmagan,
degan xulosaga kelish mumkin.

37 Kapumog P.P. Ouepku 10 jpeBHerpedeckoii punocopuu. Monorpadus. — Touikent: ®an Ba TexHonorusiap, 2021.
—-132c.

% Jynmomes C.A., Yemonos M.O., Kapumos P.P. Kagumru Ba ypra acp Fap6uit Espoma dancapacu. Ykys
kymnanma. — Tomkent: lapk, 2003. — 208 6.

% O*sha manba.

40 Sharipov M.Sh. Falsafa tarixi. Antik davr falsafasi. Darslik. — Toshkent: Go To Print, 2020. — 272 b.

4 Anumaponos T. Dpkuniuk pyxu. — Tomkent: Humon-Howmmp, 2014. — 250 6.

42 Mo*‘minov I.M. O‘zbekistondagi tabiiy-ilmiy va ijtimoiy-falsafiy tafakkur tarixidan lavhalar. — Toshkent, 1999.

43 Xaiipynnaes M.M. ®@apabu. Drioxa u yuenue. — Tamkent, 1975.

4 Anmukynos X.A. DTudeckue Bo33peHus MbiciuTeneit Cpenneit Asuu n Xopacana. — Tamkenr, 1992,

4 Jumaboyev Y. O‘zbekistonda falsafa va axlogiy fikrlar taraqqiyoti tarixidan. — Toshkent, 1997.

46 CymaiimonoB K.b. AOaypaxmon wuOH XangyHHUHT wwKTUMowmii-pancadpuii KoHUenmusIcuaa ‘‘acadwuiiiia”
kateropusicu Taxyinu // Academic research in educational sciences. — Ne 3 (6). — Tomkent, 2022. — B. 719-726.

47 |kramova R.I. lbn Rushdning “Kitab fasl al-maqal va taqrir ma bayna ash-shari ‘ah va al-hikmah min al-ittisal”
asaridagi mulohazalar tahlili // Oriental enaissance: Innovative, educational, natural and social sciences. — Ne 1 (4). —
Toshkent, 2021. — B. 1537-1542.

4 Boiirasues T. ®opobuii ¢ancadacuga OGUIMMIAPHUHT Typiapra axparuiaumu // ®@ancada Ba XyKyk. — Ne 2. —
Tomxkent, 2023. — Bb. 150-154.

4 Yusubov J.K. Abu Nasr Forobiy ma’naviy-axloqiy ta’limotining sharq va g‘arb madaniy sivilizatsiyasiga ta’siri. —
Toshkent: O‘zMU, 2024. — 226 b.

%0 Zokir B. Erkinlik g‘oyasi takomili yoxud demokratiya tarixiga bir nazar // Tafakkur jurnali. — Ne 2. — Toshkent,
2008. - B. 18.

51 Tursinkulov N.A. Erkinlik g‘oyasining falsafiy asoslari / Academic research in educational sciences. Volume 2.
Issue 6. — Toshkent, 2021. — B. 831-838.
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Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Toshkent davlat transport
universiteti ilmiy tadqgiqot ishlari rejasining “Globallashuv sharoitida tinchlik va
bargarorlikka tahdid soluvchi g‘oyaviy, mafkuraviy va axborot xurujlariga qarshi
kurashishning zamonaviy mexanizm hamda texnologiyalarini yaratish” mavzusi
doirasida bajarilgan.

Tadgigotning maqsadi antik davr klassik yunon falsafasi va sharq
peripatetizmida erkinlik fenomenining komparativistikasini ochib berishdan iborat.

Tadqiqgotning vazifalari:

antik klassik yunon falsafasi va o°‘rta asr sharq peripatetizmida erkinlik
kategoriyasini o‘rganishning metodologik asoslarini yoritish, klassik yunon falsafasi
va sharg peripatetizmidagi erkinlik fenomenini tadqiq etishda komparativistik
tahlilning nazariy-metodologik asoslarini ochib berish hamda antik yunon klassik
falsafasi va sharq peripatetizmidagi erkinlik fenomenining hozirgi zamon
falsafasidagi garashlar bilan giyoslash;

Sokrat va uning maktablari falsafasida erkinlik talginining divergensiyasini
yoritib berish, erkinlik atamasining Platon ta’limotidagi dialektikasini namoyon
etish va Aristotel garashlarida erkinlik fenomeni determinizmini talgin gilish;

Abu Nasr Farobiy asarlarida “erkinlik™ tushunchasini tadqiq etish hamda Ibn
Rushdning qarashlari umumiy falsafiy tizimida erkinlik masalasining o0‘rni
ko‘rsatish;

Ibn Xaldun garashlarida erkinlik muammosining yechimini berish va Sokrat
hamda Ibn Xaldun falsafiy qarashlarida “erkinlik” tushunchasining analizini
namoyon etish;

Platon va Farobiyning erkinlik atamasiga munosabatini ko‘rsatib berish,
Aristotel bilan Ibn Rushd falsafiy dunyoqgarashida erkinlik muammosining
qo‘yilishini 0‘rganishdan iborat.

Tadgigotning obyekti sifatida klassik yunon falsafasi va sharq peripatetizmi
olingan.

Tadgiqgotning predmetini klassik yunon falsafasi va sharq peripatetizmida
erkinlik fenomenining qgiyosiy tahlili tashkil giladi.

Tadqiqotning usullari. O‘zaro alogadorlik, obyektivlik, tarixiylik va
mantigiylik tamoyillari, muammoviy yondashuv, komparativistik tahlil va sintez,
tizimli yondashuv, vorisiylik, divergensiya, teleologik, deterministik, dialektik
yondashuv, sotsiologik so‘rovnoma, sotsiologik suhbat kabi usullardan foydalanildi.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

erkinlik fenomeni hamda fugarolar hayotidagi erkinlik axlogining “gonun”,
“jamiyat”, “fugaro”, “axlog”, “mulk” bilan bog‘liq mohiyati Sokrat, Platon,
Aristotel kabi klassik yunon falsafasi hamda Farobiy, Ibn Rushd, Ibn Xaldun kabi
sharq peripatetizmi vakillarining mas’uliyat, ideal davlat, o0°‘zboshimchalik,
javobgarlik, taqdir, erkin tanlov, boshqgaruv, asabiyya, mulk kabi falsafiy garashlari
asosida ochib berilgan;

Platonning “Davlat” hamda Farobiyning “Fozil odamlar shahri” asaridagi
me’yordan ortiq erkinlikni davlatni boshgaruvchi yakka insonlar qo‘liga tutqazish
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tiraniya tuzumiga olib kelishi va jamiyatni tobelashtirishi kabi nugtayi nazar bilan
hozirgi kunda hokimiyatdagi vakolatli shaxslarga gonun chegarasidan chetga
chiquvchi erkinlikni berish zamonaviy sotsiumda fugarolarning huqug hamda
erkinliklarining buzilishiga sabab bo‘lishi va uning fugarolik jamiyati tamoyillariga
zidligi borasidagi yondashuvning uyg‘unligi falsafiy asoslangan;

davlat siyosiy boshgaruvida shaxs, jamiyat manfaatlarini ta’minlashdagi
ijtimoiy-falsafiy garashlar vositasida xalq bilan mulogot, adolat, tenghuqugiylik va
gumanistik tamoyillarni qgaror toptirish zaruriyati jamiyat bir butunligini
ta’minlashda namoyon bo‘lishi erkinlik prizmasi orqgali argumentlangan;

klassik yunon falsafasi mutafakkirlarining garashlarida erkinlik fenomenining
evolyutsion transformatsiyasi dialektik jihatdan ijtimoiy, siyosiy, ma’naviy, axloqiy,
falsafiy, ruhiy erkinlikdagi plyuralistik g‘oyalarning zamonaviy mohiyatiga adekvat
ekanligi dalillangan;

antik davr klassik yunon falsafasi bilan sharq peripatetizm yo‘nalishi
vakillarining qarashlarida erkinlik fenomeniga munosabatning komparativistikasi
orqali g‘oyalar divergensiyasi sodir bo‘lgani oqibatida erkinlikning zamonaviy
masalalariga deterministik jihatdan ta’sir etganligi isbotlangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

antik davr falsafasi va sharq peripatetizmidagi erkinlik fenomenini o‘rganish
orqali hozirgi zamon jamiyat hayotidagi inson ma’naviy-ruhiy olami, istak va
intilishlariga oid g‘oyalardan unumli foydalanish, davlat tizimidagi huquqiy
normalardan inson erkiga oid gismlari orgali shaxsning gadr-gimmatini oshirish
mexanizmlari ishlab chigilgan;

erkinlik fenomenini ochib berish orgali hozirgi zamon yoshlarining bu
tushunchani mohiyatiga yetib bormagan holda buzuq va vayronkor harakatlarga
qo‘shilib qolishlari hamda o‘zimizning asrlar davomida milliy mintalitet va
an’analarimizning yo‘qolib ketishini oldini olish chora tadbirlari yoritilgan;

“erkinlik” tushunchasini ochib berish asosida ezgu istaklarni uyg-‘otish,
yaratuvchanlik qobiliyatini shakllantirish, axlogiy tanazzulning oldini olish,
jamiyatdagi begonalashuvni, yolg‘izlikni bartaraf etish uchun faol ijodkorlik
ko‘nikmasini targ‘ib qilish, ma’naviy-ma’rifiy ishlarni tashkil qilishga oid nazariy
tavsiyalar ishlab chigilgan.

Tadgqiqot natijalarining ishonchliligi. Tadgigot natijalarining ishonchliligi
respublika va xalgaro miqyosdagi ilmiy konferensiya materiallari to‘plamlari, OAK
ro‘yxatidagi maxsus jurnallar hamda xorijiy ilmiy jurnallarda chop etilgan
maqolalar, xulosa, taklif va tavsiyalarning amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgiqgot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijasining
ilmiy ahamiyati dissertatsiyada ilgari surilgan g‘oyalar, ilmiy xulosalaridan falsafa
tarixi, axloq masalalari va yuridik sohalarga oid ilmiy tadgiqotlarda foydalanish
mumkinligi bilan asoslanadi. Ilmiy xulosalardan falsafa tarixi, antropologiya,
psixologiya, huqugshunoslik va sotsiologiya fanlari bo‘yicha darslik, o‘quv
go‘llanma, uslubiy tavsiyalar tayyorlashda, gumanitar fanlar bo‘yicha mutaxassislar
tayyorlaydigan oliy ta’lim muassasalarida ma’ruzalar tayyorlashda foydalanish
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mumkin. Inson erkinligi tahlili haqgidagi nazariy-falsafiy g‘oyalar, tavsiyalar falsafa,
axlogshunoslik va psixologiya kabi ijtimoiy fanlar tizimini yangicha yondashuvlar
bilan boyitadi.

Tadgiqgot natijalarining amaliy ahamiyati dissertatsiyadagi taklif hamda
xulosalardan mahallalar, nodavlat notijorat tashkilotlarining amaliy faoliyatlarida
foydalanish hamda ilmiy ishdagi xulosalarida keltirilgan erkinlik g‘oyasining asl
mohiyatini aholining turli gatlamlari ongiga singdirish mumkinligi bilan belgilanadi.

Tadqiqot natijalarining joriy qgilinishi. Klassik yunon falsafasi va sharq
peripatetizmida erkinlik fenomeni komparativistikasi bo‘yicha ishlab chigilgan
takliflar asosida:

erkinlik fenomeni hamda fugarolar hayotidagi erkinlik axlogining “gonun”,
“Jamiyat”, “fugaro”, “axlog”, “mulk” bilan bog‘liq mohiyati Sokrat, Platon,
Avristotel kabi klassik yunon falsafasi hamda Farobiy, Ibn Rushd, Ibn Xaldun kabi
sharq peripatetizmi vakillarining mas’uliyat, ideal davlat, 0‘zboshimchalik,
javobgarlik, taqdir, erkin tanlov, boshqgaruv, asabiyya, mulk kabi falsafiy garashlari
asosida ochib berilishiga oid xulosalardan O‘zbekiston Yoshlar ittifoqi markaziy
kengashi hamda O°‘zbekiston Respublikasi Yoshlar ishlari agentligining yoshlar
hayoti, erkinliklarini, intilishlarini aniglashga yo‘naltirilgan ijtimoiy-ma’naviy,
huquqiy, sohalarga oid turkum tadbirlarni o‘tkazishda foydalanilgan (O‘zbekiston
Yoshlar ittifoqi markaziy kengashining 2025-yil 16-yanvardagi 04-13/54-son hamda
O‘zbekiston Respublikasi Yoshlar ishlari agentligining 2025-yil 28-yanvardagi 4-
10-21-436-son ma’lumotnomalari). Natijalar yoshlar ma’naviy salohiyatini
yuksaltirish, ularda kuchli fugarolik pozitsiyasini shakllantirish, yoshlar tarbiyasida
milliy va umuminsoniy gadriyatlarning o‘rnini yanada mustahkamlash, ularning
ilmiy va innovatsion salohiyatini boyitish kabi vazifalarni amalga oshirish
imkoniyatlarini yanada kengaytirishga xizmat gilgan;

Platonning “Davlat” hamda Farobiyning “Fozil odamlar shahri” asaridagi
meyordan ortig erkinlikni davlatni boshgaruvchi yakka insonlar qo‘liga tutqazish
tiraniya tuzumiga olib kelishi va jamiyatni tobelashtirishi kabi nugtayi nazar bilan
hozirgi kunda hokimiyatdagi vakolatli shaxslarga gonun chegarasidan chetga
chiquvchi erkinlikni berish zamonaviy sotsiumda fugarolarning hugug hamda
erkinliklarining buzilishiga sabab bo‘lishi va uning fugarolik jamiyati tamoyillariga
zidligi borasidagi yondashuvning uyg‘unligi falsafiy asoslanishiga oid xulosalardan
O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro
ilmiy tadgigot markazining o‘quv-uslubiy ishlarida foydalanilgan (O‘zbekiston
Respublikasi Vazirlar mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy tadgigot
markazi 2025-yil 27-yanvardagi 02/42-son dalolatnomasi). Natijada yoshlarning
jjodiy va kasbiy faoliyatini ta’minlashga, milliy va umuminsoniy qadriyatlarni
hurmat qilishga, buzg‘unchi g‘oyalarga qarshi murosasiz munosabatni
shakllantirishga, ruhiy va ma’naviy olami boyishiga erishilgan;

davlat siyosiy boshqgaruvida shaxs, jamiyat manfaatlarini ta’minlashdagi
Ijtimoiy-falsafiy garashlar vositasida xalq bilan muloqot, adolat, tenghuqugiylik va
gumanistik tamoyillarni qaror toptirish zaruriyati jamiyat bir butunligini
ta’minlashda namoyon bo‘lishi erkinlik prizmasi orqali argumentlanganligiga oid
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xulosalardan “Alfaraganus University” nodavlat oliy ta’lim tashkiloti talabalari
uchun “Sharq va G‘arb falsafasi tarixi” va “Sharq va G‘arb falsafasidagi
antropologik muammolar” nomli hamda Tashkent International university of
Education talabalari uchun “Bilish nazariyalari” nomli darsliklarni tayyorlashda
foydalanilgan (O‘zbekiston Respublikasi Oliy ta’lim, fan wva innovatsiyalar
vazirligining 2023-yil 25-avgustdagi 391-sonli buyrug‘i asosida Ne 316373, 2024-
yil 4-martdagi 55-sonli buyrug‘i asosida Ne 358733 va 2024-yil 29-maydagi 194-
sonli buyrug‘i asosida Ne 194-066-sonli guvohnomalari). Natijalar davlat
boshgaruvidagi erkinlik ahamiyati shaxsning falsafiy-siyosiy dunyogarashini
kengaytirishga xizmat gilgan;

klassik yunon falsafasi mutafakkirlarining garashlarida erkinlik fenomenining
evolyutsion transformatsiyasi dialektik jihatdan ijtimoiy, siyosiy, ma’naviy, axloqiy,
falsafiy, ruhiy erkinlikdagi plyuralistik g‘oyalarning zamonaviy mohiyatiga adekvat
ekanligi dalillanganligiga oid xulosalardan O‘zbekiston Milliy teleradiokompaniyasi
“Ma’rifat” ijodiy birlashmasi” davlat muassasasi tarkibidagi “O°zbekiston tarixi”
telekanalining “Taqdimot” ko‘rsatuvi ssenariysini tayyorlashda foydalanilgan
(O‘zbekiston Milliy teleradiokompaniyasi “Ma’rifat” ijodiy birlashmasi” davlat
muassasasi tarkibidagi “O‘zbekiston tarixi” telekanalining 2025-yil 4-fevraldagi 01-
33/42-son ma’lumotnomasi). Natijada yoshlar ongida erkin tafakkuri rivojiga, 0‘z
ichki ruhiy-ma’naviy olamini anglashga erishilgan;

antik davr klassik yunon falsafasi bilan sharq peripatetizm yo‘nalishi
vakillarining qarashlarida erkinlik fenomeniga munosabatning komparativistikasi
orqali g‘oyalar divergensiyasi sodir bo‘lgani oqibatida erkinlikning zamonaviy
masalalariga deterministik jihatdan ta’sir etganligi isbotlanganligiga oid
xulosalardan Oc‘zbekiston Respublikasi Vazirlar mahkamasi huzuridagi Imom
Termiziy xalgaro ilmiy tadgiqot markazining ijtimoiy-ma’naviy, huquqiy, o‘quv-
uslubiy va ilmiy sohalarga oid ishlarida foydalanilgan (O‘zbekiston Respublikasi
Vazirlar mahkamasi huzuridagi Imom Termiziy xalgaro ilmiy tadgigot markazining
2025-yil 11-fevraldagi 01-07/20-son ma’lumotnomasi). Natijalar yoshlarning ongida
erkin tafakkuri rivojiga, 0‘z ichki ruhiy-ma’naviy olamini anglashga, ijodiy va
kasbiy faoliyatini ta’minlashga, milliy va umuminsoniy qadriyatlarni hurmat
qilishga, buzg‘unchi g‘oyalarga qarshi murosasiz munosabatni shakllantirishga
xizmat gilgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgiqot natijalari 5 ta
xalgaro, 4 ta respublika ilmiy-amaliy anjumanlarida aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 25 ta ilmiy ish chop etilgan. Jumladan, 2 ta monografiya, O‘zbekiston
Respublikasi Oliy attestatsiya komissiyasining dissertatsiyalar asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarda 14 ta magola (10 tasi
respublika, 4 tasi xorijiy jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa
va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning hajmi 249 betni
tashkil giladi.
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DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgigot mavzusining dolzarbligi va zarurati, muammoning
O‘rganilganlik darajasi, ilmiy yangiligi, tadqiqotning Respublika fan va
texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga mosligi, obyekti va
predmeti, metodlari, magsadi va vazifalari, olingan natijalarning ilmiy va amaliy
ahamiyati, tadgiqot natijalarini amaliyotga joriy etilganligi, nashr etilgan ishlar va
dissertatsiya hajmi bo‘yicha ma’lumotlar asoslangan.

Dissertatsiyaning “Klassik yunon va sharq peripatetizmi falsafasidagi
erkinlik fenomenining nazariy-metodologik aspektlari” deb nomlangan birinchi
bobida antik klassik yunon falsafasi va o‘rta asr sharq peripatetizmida erkinlik
kategoriyasini  o‘rganishning  metodologik  asoslari, 0°‘sha  davrlardagi
mutafakkirlarning erkinlik to‘g‘risidagi qarashlarini solishtirishda komparativistik
uslubning o‘rni hamda antik yunon klassik falsafasi va sharq peripatetizmidagi
erkinlik fenomenining hozirgi zamon falsafasidagi garashlar bilan qiyosi ochib
berilgan.

Yunon va o‘rta asr sharq falsafasi tarixini O‘rganuvchilarni ikki xil
ko‘rinishdagi holatga tushib qolishlariga 0°‘z tadqiqotlari davomida izlanayotgan
paytlari “Aynan nimani tadgiq etish darkor?”’ degan savolga beriladigan javob sabab
bo‘ladi. O°‘sha davrga tegishli matnlar bilan ishlash zarurligi hamda Qadimgi
Yunonistonda paydo bo‘lgan, shuningdek, sharq perepatetizmida davom etgan
falsafani umumiy jihatdan o‘rganish holatlari vujudga keladi. Ta’kidlash o‘rinliki,
tadqiq etish jarayonida izlanuvchilar o‘z nuqtayi nazarlariga yaqgin bo‘lgan
dunyoqarash va shaxsiy g‘oyaviy bilimlariga mos sharhlarga murojaat gilganlarida
yoki mazkur fikrlarni o‘zlariga qulay tomonga og‘dirgan holda tahlil etganlarida
yunon falsafasining asl mazmunini sezilarli tarzda o‘zgarishi holatlari kuzatilishi
mumkin. Metodologik yondashuvning soddalashib ketishiga shunday holatlar
mavijudligini sabab gilib aytish mumkin®2.

Yuqoridagi fikrga misol tarigasida tarixiy-falsafiy jarayon falsafiy matn va
sharhlar bilan bir gatorda, ular tarkibiga kiruvchi mutafakkirlarning hayot sanalarini
ham 0°z ichiga oladi. Natijada esa falsafa tarixi tahliliy ko‘rinish kasb etmay, 0‘ziga
xos tarzdagi “mutafakkirlar jamlanmasi ko‘rinishiga ega bo‘lishini aytish mumkin.
Odatda, bu ko‘rinishdagi jarayon orqali tadqiqotchi intiladigan biror magqsad
ko‘zlanadi yoki barcha tarixiy-falsafiy jarayonda yuzaga kelgan falsafiy
g‘oyalarning yig‘indisi tasvirini Kko‘rsatishga mo‘ljallangan natijalar beriladi.
Bundan ayon bo‘ladiki, “mutafakkirlar jamlanmasi” aks etgan tarixiy-falsafiy
jarayonda xronologik tartib, ketma-ketlik birlamchi ko‘rinish kasb etadi.

Ammo yuqgorida aytilgan maqgsad va falsafa tarixi bitiladigan tugal g‘oya yoki
natija tarixiy-falsafiy jarayonda mavjud ekan, u holda xronologiyani birinchi o‘ringa
go‘yish to‘g‘ri qaror bo‘lmaydi. Shu tariqa, xronologiyani chetga surib, uning
0‘rniga teleologiyani qo‘ysak, har tomonlama mos va qulay bo‘lar edi. Teleologik
yondashuvning umumiy ma’no-mazmuniga yana quyidagi ko‘rinishdagi tasnifni

52 Boasd M.H., Bepectos W.B. TIpo6neMHblii moaxo/ K MCCIeN0BaHHIO JApeBHerpedeckoil gpunocoduu / TXOAH:
dutocopckoe aHTUKOBEIEHUE U Kilaccuueckas Tpanusust. — Hosocubupcek, 2007. Vol. 1. 2. — C. 205-246.
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go‘shimcha qilish mumkin, ya’ni oO‘rganuvchining mavjud g‘oyasi, idealidagi
tasavvuri bilan sharhlovchi qayta tiklayotgan tugal g‘oya yoki natija qanchalik mos
kelishiga garab, gadimgi faylasuflarning ishlari baholanadi.

Ayni muammo dissertatsiyada muayyan metodologik asoslarga tayangan
tarzda ochib beriladi, davr nafasiga moslashtirilgan holatda, uning transformatsiyaga
uchrab borgani, shu bilan birga, uning davrlar o‘rtasidagi qiyosiy tahlili va hozirgi
paytga kelib, bu masala dolzarbligini yo‘qotmay, aksincha, javob topishga qiziqish
kuchaygani Kko‘rsatib o‘tiladi. Demak, erkinlik masalasini tarixiy-falsafiy
jarayondagi antik davr chegarasida o‘rganib, unga teleologik hamda bir vagtning
0‘zida muammoli yondashuv asosida ushbu kategoriyani mantiqiy va tarixiy
komponent orqgali izchil tahlildan o‘tkazib, o‘sha davrga tegishli mutafakkirlar
fikrlarini komparativistik usuldan foydalangan holda, uning aynan shu davrda,
nafagat shu, balki boshga davrlarda ham sezilarli transformasiyaga uchraganini
aniglangan.

Bularga go‘shimcha tarzda tadqiqot ishini ilmiy va amaliy jihatdan boyitish
magsadida sotsiologik uslublarni ham yordam uchun jalb gilingan. Demak,
sotsiologik yondashuv asosidagi tadgiqot usullaridan aynan sotsiologik so‘rovnoma
va sotsiologik suhbat (intervyu) kabilardan foydalanilgan. Ushbu tadgigot usullari
yordamida jamiyatdagi, xususan, falsafa sohasi bilan yagindan tanish bo‘lgan
shaxslar ishtirokida erkinlik umumiy tushunilishi, shu o‘rinda antik davr va sharq
peripatetizmi qarashlari bilan hozirgi davrdagi aynan erkinlikka bo‘lgan
munosabatning o0‘xshash tomonlari borligi, ayrim jihatlarda uni aynan tarixiy
tajribalardan o‘rganishga zaruriyat mavjudligi kabi natijalarga ega bo‘lingan.

Sotsiologik so‘rovnomada ‘“Alfaraganus university” nodavlat oliy ta’lim
tashkilotining 200 ta talabalari ishtirok etdi. Tor guruhda o‘tkazilgan bu jarayonda,
96 %, ya’ni 193 ta 18-30 hamda 4 %, ya’ni 7 ta 31-60 oraligdagi yoshgacha bo‘lgan
universitet talabalari gatnashdilar. Jami ishtirokchilarning 65 %ini tashkil giluvchi
130 nafar ayol va 35 %ini tashkil etuvchi 70 nafar erkak sotsiologik so‘rovnoma
savollariga javob berdi. Bu so‘rovnomaning batafsil tahlili dissertatsiyada o‘z aksini
topgan. Ushbu avtoreferatda uning bir gismi tahlili bilan umumiy natija keltirib
o‘tiladi: erkinlikni ganday tushunishlari to‘g‘risidagi fikrlar, asosan, “0°‘zi istagan
ish, fikr, gap yoki faoliyatni xohlagancha bajarish ko‘rinishida aks etildi.

“Erkinlik” degan tushunchani qanday tariflaysiz?
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Umuman, sotsiologik so‘rovnomadan olingan natijalarni tahlil qilinadigan
bo‘linsa, ularni antik davr va sharq peripatetiklarining g‘oyalari bilan solishtirilsa,
0‘xshashliklar mavjudligini guvohi bo‘lish mumkin. Lekin yoshlarning erkinlikni
tushunishda ayrim kamchiliklar ham mavjudligi ko‘rindi. Ularni bu holatdagi
fikrlarini oqibatida ushbu fenomenni yanglish anglash jamiyatdagi juda ko‘p
muammo va eng yomon darajasi esa anarxiyaga sabab bo‘lishi mumkinligini
pragnoz qilish mumkin. Shunday ekan, erkinlikning antik davr va o‘rta asr
falsafasidagi mazmunini o‘rganish hozirgi kun tajribasiga kerakli manba sifatida
xizmat giladi. Bundan tashgari, ushbu paragrafda erkinlik fenomenini bir davrning
0°zida bir necha bor transformatsiyaga uchraganiga guvoh bo‘lindi.

Shu bilan birga, tadgiqot doirasida sotsiologik suhbat o‘tkazildi. Sotsiologik
suhbat bir necha mutaxassislar, jumladan, falsafa fanlari doktori, professor
J.M.Xolmo‘minov, falsafa fanlari doktori, professor G.M.Ruzmatova, falsafa fanlari
nomzodi, professor R.R.Karimov, falsafa fanlari doktori (DSc), professor
G.T.Kabulniyazova, falsafa fanlari bo‘yicha falsafa doktori (PhD), dotsent
M.K.To‘laganova, falsafa fanlari bo‘yicha falsafa doktori (PhD), dotsent X.I.Toshov
kabilardan olindi. Ular o‘z ilmiy tajribalariga asoslanib, shaxsiy garashlarini aytib
o‘tdilar. Ularning fikrlarini hozirgi zamon ruhiyatidan kelib chiqib, uni antik davr va
sharq peripatetizmidagi erkinlik garashlari bilan komparativistik usulda giyoslash
imkoni bor. Bu yerda ham sotsiologik intervyuning bir gismi tahlili bilan umumiy
natija keltirib o‘tiladi:

. erkinlik to‘g‘risidagi umumiy ta’riflardan uning nisbiy tushuncha
ekanligi, uni doimo turli xil tushunish, ikki xil — tor va keng ma’noda qo‘llanilishi
ta’kidlab o‘tildi. Keng ma’noda, inson sivilizatsiyasi yutug‘i, inson qalbi holati
sifatida keltirib o‘tildi. Erkinlikni aynan inson ruhi, ichki dunyosi bilan bog‘ligligi
haqida fikr bildirildi. Tor ma’noda, mas’uliyat, huquq, burch, jamiyat rivojidagi
gonunlar doirasida inson faoliyati chegaralangani, shuningdek, u 0‘zining qalb amri
orgali majburiyatlarini anglab bajarishi erkinlikni ta’minlashi mumkin. Shu bilan
birga, erkinlik shaxs o0°zini 0‘zi to‘liq namoyon qila olishi, 0‘zi istagandek yashashi,
fikrlash faoliyatining erkin tanlovi, iqtisodiy va fundamental huquqlari ta’minlangan
holatda erkin yashashi to‘g‘risidagi qarashlar bilan ham bog‘landi. Suhbat
jarayonida ular antik davr va sharq falsafasidagi erkinlik masalalarga asoslangan
holda o‘z qarashlarini bildirdilar. Ushbu savolga javoblarni turli faylasuflar bilan
qiyoslaydigan bo‘linsa, ajoyib xulosalarga kelish mumkin. Sokrat, Platon, Ibn
Xaldunlar kabi ularni aql mahsuli sifatida, ya’ni qonun qoidalarga anglab rioya
etish, mas’uliyat orqali tushunildi. Shuningdek, ularning mavjudligi insonning
mablag‘ masalasi bilan bog‘lanishi haqidagi qarash esa aynan Ibn Xaldunning mulk
atamasi bilan bog‘lanadi. Aristotellarning jamiyatdagi erkinlik ketidan javobgarlik
yotishi haqidagi to‘xtam esa hozirgi zamonda erkinlikka chegara asosida
harakatlanishi kerakligini ko rsatadi.

Shuningdek, sotsiologik  suhbatdan  olingan  umumiy  garashlarni
komparativistik metod orqali o‘rganilganda, ular o‘rtasidagi yaqinlik insonlarning
ilk fundamental fikrlari bir muncha darjada davrlar mobaynida o‘zgarmasligi orgali,
farq esa har bir bosqichning o‘ziga xos siyosiy, ijtimoiy, iqtisodiy, ilmiy
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rivojalnishlar ta’sirida o‘zgarishi bilan ifodalanadi. Bu qandaydir bir dialektik
holatni yuzaga keltiradi, albatta. Aynan shu dialektika tufayli ham ularni giyosiy
tahlili amalga oshishi reallashadi. Ushbu yondashuv orgali ham erkinlikni yangi
girralari tarix davomida shakllanib boraveradi.

Tarixiy-falsafiy jarayonda turli davrlardagi turli faylasuflar garashlari va
falsafiy ta’limotlarni ketma-ketlikda o‘rganish davomida ularni qiyoslash mazkur
izlanishlarning erkin ruhiyatiga gay darajada mas’ullikni 0‘z bo‘yniga oladi®.
Ushbu savolga javobni topish uchun komparativistika tarixiy-falsafiy jarayonining
ichki mantig‘ini izohlash bilan shug‘ullanish lozim. Tarixiy-falsafiy jarayonning
ichki mantig‘i muammoli maydon doirasi ichida joylashgan falsafiy oqimlarni
birlashtirish bilan shug‘ullanishi talab etiladi. Barcha masalalar birligini
ta’minlovchi bu kabi yondashuvda yuzaga keluvchi muammolarni ziddiyatlarsiz hal
etishdan tashgari, aynan shu ziddiyatlarni hisobga olgan holda, muammolarni hal
etishga urinuvchi boshqga falsafiy yo‘nalishning paydo bo‘lishi falsafiy fikrning
rivojlanishini ta’minlovchi omil sanaladi®.

Qiyoslash metodologiyasi ishlayotgan vaqtda ta’limotlar, qarash va
g‘oyalarning 0°‘ziga xos 0°‘xshashligini, ularning divergensiyasi va qutublanishini,
vorisiylik jihatlarining sabablarini ko‘rish, ular haqida tasavvur hosil qilish
imkoniyatiga ega bo‘lamiz. Jarayon mobaynida biror falsafiy maktab, an’analar,
madaniyatlar, tushunchalar takomillashish turlarining eski, nomaqgbul variantlari
izchil tahlil qgilinib, yangi xildagi ko‘rinishlari ishlab chiqish imkoniyatlari Katta.
Yana shuni qo‘shimcha qilish kerakki, tarixiy-falsafiy jarayonga tegishli izlanish va
tadgigotning yangi namunalari sinovdan o‘tkazilib, sintezlanadi. Bu jumlalar
falsafiy komparativistika, boshgacha aytganda, giyoslash falsafasi oddiy va sodda
uslub sifatida chegaralanib qolmasdan, balki ilmiy tadgiqgotga oid amaliy-uslubiy
yo‘nalish sifatida yuzaga chiqishini tasdiglab turibdi. Komparativistika asosini
Sharq va G‘arb falsafiy qarashlarini taqgoslash tashkil etmaydi. Uning muhim jihati
“Insonga 0°‘z hayotidagi 1ijtimoiy dunyoqarashga oid muhitni tushunishi,
0‘zgartirishi va gayta qurishiga ko‘maklashgani holda, shaxsning qadriyatlarga oid
tuzilmalarini tuzatish va ba’zan chuqur gayta qurishni ko‘zda tutadi”®®.

O‘rganilayotgan davrlarda erkinlikning ilk tasvirlari insonlar ongida
shakllana borgan. Erkinlikning ilk tushunchasi antik davrda ‘“qonun”, “polis”,
“fugaro” tushunchalari bilan bog‘langan. Ammo keyinchalik bu atama kengroq
ko‘lamga yoyilgan hamda unga bo‘lgan munosabat 0°zgarib, qiziqish ortib borgan.
Erkinlik polis chegaralagan doiradan chiqgib, sofistlar qo‘lida sof falsafiy
tushunchaga aylangan. Uning inson bilan alogasini keltirgan holda, erkinlik polis
gonunlaridan tashqgari holatda ham ega bo‘lish mumkinligi haqidagi nuqtayi nazar
keltirib o‘tilgan. O‘rta asr sharq peripatetizmi falsafasida esa antik davr falsafasining
ta’siri sezilib turadi. Erkinlikni kelib chiqish manbasi sifatida sharq peripatetiklari
xudoni keltirib o‘tganlar. Ushbu fenomen haqidagi qarashlar jamiyat, axloq, siyosat
va iqtisod bilan bog‘lanadi.

53 Cmupros JI.B. Benukwuii weiix cygusma. — M., 1993. — C. 10.

5 Karimov R.R., Ruzmatova G.M. Falsafiy komparativistika. Darslik. — Toshkent: Universitet, 2021. — B. 6-30.

% Opcsnnnkos B.I'. MeTo/010THS U ONBIT CPAaBHUTENBHOTO aHAIN3a COUMANbHOro passutus // Poccus m Kuraii:
CoumanbHble ¥ nojuTHyeckue npodiaems pazsutus. — CI16., 2003. — C. 7-8.
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Agar yunon klassik falsafasi vakili Sokrat fikrlarini undan oldin yashab o‘tgan
faylasuflar garashlari bilan taqgoslasak, uning spetsifik hech kimga o‘xshamagan
yondashuvini ko‘rish mumkin. U ilk bora axloqiy tanlovni erkinlik sifatida
go‘llaydi. Ya’ni avvalgidek inson fagat polis fuqarosi bo‘lgani uchun yoki hech
ganday tazyiqlarsiz faoliyat olib borish orgali erkin hisoblanmay, axloq normalari
chegarasidan chetga chigmagan holda, faoliyat olib borishi orqgali erkinligini aytib
0‘tgan. Erkinlik 0‘z hirslarini qondirish faoliyati emas, balki ana shu hirsdan voz
kechgan holda ezgulikka intilishdir. Bu garashlar Ibn Xaldun ijodida ham uchraydi.
Ya’ni asabiya va mulk atamalaridan kelib chigib, erkinlik insonning jamiyatdagi
o‘rni orqali belgilanadi.

Yana bir komparativistik tahlilni Sokrat va Platon garashlarini solishtirganda
ko‘rish mumkin. Platon 0°‘zining falsafiy qarashlarining boshida Sokratning
fikrlariga qo‘shilgan holda, inson galbi 0‘z taqdirini erkin ravishda tanlaydi, unga
hech ganday to‘siglar qo‘yilmaydi, hech ganday aralashuvlar uning erkin tanlovini
0°‘zgartira olmaydi. Qalb tanlovdan s0‘ng barcha xotiralarni unutib, 0‘sha tanlagan
gismati bilan yashaydi. Sokratning erkinlikka erishish to‘g‘risidagi fikrlarida Platon
faylasuflargina unga yetishgan holda soyalar olamidan chigishlari mumkinligi
haqgida fikr yuritadi. Biroqg faoliyatining so‘nggi davrlarida Platon erkinlikka inson
uchun zararli va kerak bo‘lmagan narsa sifatida qgaray boshlaydi. U 0°‘zining
“Davlat™®ida erkinlik inson qo‘lida vayronkorlikka olib borishi to‘g‘risidagi salbiy
fikrlarni ilgari suradi. Erkinlik fagat davlatga xos, barcha davlat uchun xizmat gilishi
darkor. Shuningdek, Platonni Farobiyning nuqtayi nazari bilan giyoslaganda
o‘xshashliklarni juda ko‘pini uchratish mumkin. Farobiy erkinlikni davlatda salbiy
jihatlari johil odamlar shahridagi boshgaruvda sezilarli joy olishini tahlil gilish
mumkin. Shuningdek, u har bir johil shahardagi boshgaruv turlarini tariflab o‘tgan.

Aristotel va Platon qarashlari tahlil gilinganda, ularning farglarini anglash
giyin emas. Aristotel Platonning fikrlarini yoshlik davrida yoqlaydi, ulardan
ilhomlanadi, hayratlanadi. Ammo vaqgt o‘tib, ustozining kamchiliklarini anglab, o‘z
fikrini o‘zgartirib boradi. U erkinlikni salbiy tusda ko‘rmaydi, yana uni mavhumlik
bilan ham bog‘lamaydi. Erkinlik har bir insonda erkin faoliyat yuritish,
0‘zboshimchalik bilan ifodalanadi. Inson ko‘pincha aql bilan emas, balki hissiyot,
ehtiroslar bilan ish tutadi. Shunda uning erkin tanlovi yuzaga chigadi. Mustaqil
xatti-harakat gilar ekan, har bir faoliyatining keltirib chigaruvchi ogibatlariga ham
0°‘zi mas’uldir. O‘zboshimchalik tagida qilmishlariga javobgarlik, mas’uliyat kabi
faktorlarga ham bog‘lanib ketadi. Har bir inson muayyan qilmishni tanlash
imkoniga ega va bu tanlovda u mustaqil. Tanlovining ogibatiga 0°zidan boshqga hech
kim javobgar emas. Ko‘rinib turganidek, erkinlik Aristotel yondashuvida
determinizm bilan uyg‘un holda keladi. Jumladan, Ibn Rushdning zamondoshlari
fikrlariga raddiya bildirishlari asosida paydo bo‘lgan erkinlik ko‘rinishini Aristotel
garashlari bilan solishtirganda inson faoliyati ixtiyoriy ravishda amalga oshirilishi,
ammo ularga javobgarlik o‘zlarning bo‘yinlarida bo‘lishi haqidagi qarashlari bir-
biriga juda yagin. Ammo Ibn Rushd bu faoliyatni xudo belgilab berishi hagidagi
fikrni ham qo‘shib o‘tadi.

% ITnaron. Counnenus B ueThipex Tomax / Ilox o6m. pex. A.®.Jlocesa, B.®.Acmyca. — CII6., 2007. — 629 c.
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“Erkinlik” fenomenining tarixiy jihatdan o‘zgaruvchanligiga yuqoridagi
fikrlar asos bo‘lib xizmat qiladi. Erkinlik ichki zidlik, o0°‘zgaruvchanlik,
moslashuvchanlik kabi sifatlar bilan xarakterlanadi. U jamiyat rivojida alohida o°rin
tutadi. Aynan erkinlik tufayli inson evolyutsiyaning nofaol obyekti bo‘lishidan
asralib, jamiyat taraqgiyot jarayonida faol shaxsga aylanadi. Erkinlikning xaos,
stixiyali ko‘rinishda gavdalanishi, 0°z navbatida, jamiyatning parokanda bo‘lish
xavfini uyg‘otadi hamda bu kabi erkinlikka jamiyatda yo‘l qo‘yilmaydi. Falsafa
tarixining o‘zida namoyon bo‘luvchi tanlov — iroda erkinligining turli xil
transformatsiyaga, ya’ni sifat 0‘zgarishlari, modifikatsiyaga uchrashi ko‘rinishidagi
jarayonlarni biologik evolyutsiyadagi tabiiy tanlanishga o‘xshatish mumkin. Falsafa
tarixini o‘rganish davomida antik davr falsafasi ko‘pgina kategoriyalar, tushunchalar
va ta’limotlarga ilk debocha bo‘lib xizmat qilgani ma’lum bo‘ladi. Erkinlik
fenomeni ham bundan mustasno emas.

Dissertatsiyaning “Antik yunon Kklassik falsafasida erkinlik haqidagi
garashlarning transformatsiyasi” deb nomlangan ikkinchi bobida Sokrat va uning
maktablari falsafasida erkinlik talginining divergensiyasi, erkinlik atamasining
Platon ta’limotidagi dialektikasi hamda Aristotel qarashlarida erkinlik fenomeni
determinizmi ko‘rsatib o‘tilgan.

Tarixiy-falsafiy jarayonda erkinlik hagidagi tasavvurlar kundalik ongdagi
doimiylikda ham, huqugqlar tizimida ham, falsafiy ta’limotlarda ham ma’lum bir
darajada transformatsiyaga uchragan. Aynan antik falsafada inson erkinligi va
huquglari o‘rtasidagi alogadorlik yaxshi ochib berilgani hech kimga sir emas.

Antik jamiyatda qullik mavjud narsadek qaralgan bo‘lsa, unda erkinlik
muammosi qul holatiga alogasi bo‘lmagan. Huquq va erkinlik faqat fuqaroligi
bo‘lgan shaxslargagina tegishli bo‘lgan. Jumladan, mas’uliyat faqat ularning
zimmasida turgan. Klassik polisda fugaro erkinligi uning xo‘jalik avtarkiyasi (0°‘z-
0‘zidan qoniqish, tashqi muhitga tobe bo‘lmaslik) fuqaroviy teng huquqlilik va
jamoa oldidagi burchni bajarishi bilan mos kelishini nazarda tutgan. U ular orgali
meteklar va qullardan, ya’ni fuqaroviy jamoaga nisbatan tashqi insonlardan ajratib
turuvchi tabiiy holat va merosiy ustunlik kabi gabul gilingan. Antik Yunonistonda
erkinlik an’anaviy tarzda qullik, tobelik, tutqunlikning antitezasi sifatida namoyon
bo‘lgan, shuningdek, erkin va qulni antinomiyasi antik yunon madaniyatini, yana
ham ko‘proq ellin va varvar qarama-garshiligini xarakterlaydi. M.Poletsning
fikricha, “Tarixan aynan erkin bo‘lmaganlar, qullarning mavjudligi, birinchi 0‘rinda,
boshqalarga o‘zlarining shaxsiy erkinligini his gilish imkonini bergan™®’.

O‘n yillar o‘tib, uning shogirdlari tomonidan yozilgan dialoglarda aks etgan
bir gator suhbatlari buning dalolatidir. Platonning “Gorgiy” dialogidan olingan
birinchi faylasuf Afin bilan sofist Kallikining hamda Ksenofontning “Sokrat hagida
xotiralar” nomli ikkinchi kitobidagi shogirdi Aristipp bilan bo‘lgan polemikasiga
e’tibor qaratish joiz. Bu ikki bahs hissiy lazzatlanish ustidan aqliy nazoratni hamda
shu yuzasidan, Sokrat va uning opponentlari uchun xos bo‘lgan erkinlikning turli
tushunchalari paydo bo‘lishi borasidagi mavzularni bir-biriga yaginlashtirgan. Lekin
afinalik mutafakkirning argumentlari bu ikki bahsda ham o‘xshashligiga

57 Polenz M. Freedom in Greek Life and Thought. The History of an Ideal. — Dordrecht, 1966. — P. 3.
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garamasdan Kallikl va Aristipp himoya gilayotgan erkinlikning turli “konseptlari’ga
garshi borishiga to‘g‘ri keladi. Shu o‘rinda, Sokratning pozitsiyasiga xos bo‘lgan
tanish garama-qarshilik kelib chiqishiga e’tibor bermaslikning iloji yo‘q.

Inson muammolarining axloqgiy jihatlarini o‘rganar ekan Sokrat erkinlikni
nafaqat tanlov, balki ezgulik, yaxshilik, axloqiylik bilan ham bog‘lagan. Sokrat
etikasi pozitsiyasidan erkinlik refleksiyasida individuallik va jamoaviylik simbiozi
vujudga keladi. Ilk bora inson erkinligi 0‘z chegaralarini boshqa bir inson erkinligi
chegarasigacha borib tugata oladi, degan fikr shakllanadi.

Sokratning bu kabi erkinlikni axloq bilan bog‘lashi 0‘ziga xos ma’noni
keltirib chigargan. Insonning erkinligi jamiyat gonun-qgoidalariga bo‘ysungan holda
axlogiy kategoriyalardan biri bo‘lgan ezgulikka intilish bilan alogador. Shunday
ekan, individ o‘zining xususiy, moddiy echtiyojlaridan ozod bo‘lib, komillikka
intilishi haqiqgiy absolyut erkinlikka bo‘lgan yo‘Ini bosib 0‘tish bilan tenglashtiriladi.
Bu kabi g‘oyalar tasavvuf ta’limotining ayrim garashlari bilan mos kelishini anglash
qiyin kechmaydi.

Bundan tashqari, Sokrat maktablarining falsafiy ta’limotlarida, kiniklar va
Kirenaiklarda fugarolar erkinligining boshgacha talginlarini keltirib chigarish
mumkin. Kiniklar nugtayi nazari bo‘yicha inson 0‘z tabiatiga ko‘ra gunohkor va
zolim, shu tufayli u erkinlikni go‘lga kirita olmaydi. Bularning barini aybdori tabiat
ne’matlarining cheklanganligidir. Shu 0‘rinda “Gunohkor inson o‘z ehtiroslariga
tobe va 0‘z qalbining eng qimmatli boyligi — erkinlikni yo‘qotadi™®®. Kiniklar
maktabi vakillari sof erkinlik hagidagi savolni 0°zining individual hayoti davomida
sotsium oldidagi mas’uliyati orqali belgilashgan. Kiniklar pozitsiyasi bo‘yicha
avtarkiya sof erkinlik sanaladi. U shaxsning mustaqilligi va avtonomligini o‘z ichiga
oladi, ular esa “nodonlar ortidan quvayotgan ne’matlardan qimmatliroqdir™°.

Sokrat maktablariga garama-garshi uning shogirdi Platon erkinlikni ideal
davlatdagi eydoslarni o‘zida mujassam etgan holda talqin gilgan. Fagat sotsiumning
bunday ijtimoiy ko‘tarilishlar mavjud bo‘lmaganda va fuqarolarni guruhlarga
bo‘lish qonunlashtirilgan modelida erkinlik gat’iy ko‘rsatmalar chegarasida faoliyat
doirasini mo‘ljallaydi. Shu o‘rinda, “Davlat uchun haddan ortiq erkinlik haddan
ziyod tobelikka aylanadi”®. Birog platonchilik pozitsiyasi bo‘yicha davlat
gonunlariga bo‘ysunish zaruriyati tan olinadi. U 0°z ichiga individ mas’uliyati va
tanlov uchun tagdim etilgan variantlarni oladi. Platonning fikricha, “Qonun kuchga
ega bo‘lmagan hamda kimningdir hokimiyati qo‘l ostida bo‘lgan davlat barbod
bo‘lishga yaqinroqdir. Qayerda qonun bo‘lsa, u boshqaruvchining hukmdoridir, ular
esa uning tobesi, men davlatni saqlab qolish va ma’budlar davlatga bera oladigan
har ganday ne’matlarning barchasini ko‘zdan kechirib chigmogdaman™®*. Jumladan,
aynan gonun “erkinlikning yagona asl namoyoni® bo‘lib turadi. Shunday ekan,
fagat erkinlikning mavjudligi borasidagi savollargina emas, balki u individga
zaruriy ahamiyat kasb etadimi, gonunchilikka bo‘ysunish va davlat manfaatlarining

%8 Buprokos I1. I'peueckuii Mmyapen Jluoren. — M.: Tlocpeanuk, 2010. — C. 37,

% Kenpos B.M., Borycnasckuii B.M. Aurosnorus kunusma. — M.: Hayka, 1984. — C. 14,

% Tnaron. Cobpanue counnenwii. B 4 1. — M.: Meicis, 1994, T. 3. — 352 c.

61 Anekcees I1.B., [Tanun A.B. Xpecromarus o ¢punocoduu. — M.: TIpocnekr, 2003. — C. 99, 519.
82 [Tnaron. duanoru. — M.: Meicis, 1986. — C. 22.
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ustunligi zaruriyati bilan ganday bog‘langan, degan savollar ham tug‘ilishi tabiiydir.
Xususiylik munosabatida umumiylik dominantligini tan olgan holda Platon shunday
xulosaga keladi, gonunga bo‘ysunish va an’analarga sodiq qolish erkinlikka ehtiyoj
goldirmaydi, davlat manfaatlarining ustunligiga to‘siq bo‘ladi, isyon va
bo‘ysunmaslikka asos bo‘ladi. Erkinlik eydoslari davlat sifatidir, shaxsning emas,
davlat boshgaruvining ideal modeli imtiyozidir, individning emas.

Shunday qilib, Platon oz falsafiy qarashlarida erkinlik dialektik xarakter kasb
etadi. U 0°‘z ta’limotidan kelib chiqib, g‘oyalar va soyalar olamida erkinlik
mavjudligini tan oladi. Birog tushunchani salbiy tus olishi Platon ijodida yaqgqol
ko‘zga tashlanadi. Demak, u erkinlikni inson uchun xavfli ta’siri, erkin tanlovdagi
giyinchilik va murakkablik, davlat va jamiyat faoliyatida negativ ogibatlarga olib
kelishi borasidagi fikrlarga bir necha bor to‘xtaladi.

Aristotel 0°z ishlarida erkinlik atamasini 0°‘ziga xos yondashuv bilan ko‘rib
chiqgadi. Uning asar va ta’limotlarida erkinlik so‘zi turli sohalarda, turli ko‘rinishda
aks etadi. Falsafiy qarashlari joy olgan “Metafizika” asarida Aristotel
donishmandlikni talgin qilish jarayonida bu donolik xislatini nazariya (“theoretikai”
— teoretika) ilmiga mos kelishini aytib o‘tadi. U ushbu ilmga yuqori baho berib, uni
yuksaklarga ko‘taradi. Uning faoliyatini esa erkin sifati bilan ta’riflaydi:
“...Boshgalar uchun emas, balkim fagat 0‘zi uchun 0‘zi yashaydigan insonni erkin
deb aytsak, unda xuddi shuningdek ushbu ilm ham yagona erkin ilmdir, ya’ni u
fagat 0°‘zi uchungina mavjud sanaladi®. Bu kabi izoh erkinlikning jo‘n shakli
hisoblanadi. Ammo bu uning asl mazmuniga putur yetkazmaydi, aksincha, to‘ldiradi
va soddalashtiradi.

Jumladan, Aristotelning erkinlik tasnifida o‘zidan ilgari ijod gilgan faylasuflar
garashlaridan fargli va o‘xshash jihatlarni uchratish mumkin. Aristotel ta’limotida
insonga quyidagicha talgin beriladi: u faoliyatga, noyob sifat sanalgan erkin
tanlovga ega mavjudot. Ushbu tanlovni amalga oshirish uchun bilimning o‘zi yetarli
emas, balki irodaviy akt ham zarur. Erkinlik tomon ezgu bilim va ezgulikka intilish
Ko‘rinishini olgan, mukammallashgan avtarkiya bilan yo‘g‘rilgan holda borish
darkor. Bu qarashlari Aristotelni Sokratning erkinlikni axlogiy tanlov bilan
ifodalagan tasviriga yaginlashtirib qo‘yganini kuzatish mumkin.

Faoliyat xarakteristikasi tarzidagi erkinlik talgini bilan bir gatorda, Aristotel
uni “o‘zboshimchalik” va “ezgulik” tushunchalari bilan bog‘lagan holda ko‘rib
chigadi. Faoliyat o‘zboshimcha va 0‘zboshimcha bo‘lmagan turlarga bo‘linadi.
Birinchisiga, ya’ni 0°‘zboshimcha faoliyat turiga ishlab chiqilgan normalar,
O‘rnatilgan qoidalar, tabily yoki ijtimoiy tartibga bo‘ysunish yoxud keltirib
chigaruvchi ogibatidan bexabar bo‘lgan, ma’lumotga ega bo‘lmagan holda ularni
amalga oshirish kabilar xos.

O‘zboshimcha faoliyat uchun idrok va asos zaruriy shartlar sanaladi. Ular
baribir ham ongli tarzda aktuallashtiriladi. Faoliyat va gilmishlarni magsad,
vositasini aniglovchi tanlov erkinligi inson vogeligida agl hamda bilim yordamida
paydo bo‘ladi. Bundan 0‘zboshimcha faoliyatlar amalga oshirilishi uchun aniq bir
erkinlik va anglanganlik kabi xususiyatlar talab etilishini xulosa gilish mumkin.

83 Apucrotens. CourHenus B 4-x Tomax // Merapusuka. — M.: Mbicib, 1976. T. 1. — C. 69.
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Demak, Aristotel erkinlikni 0°‘zboshimchalik hamda mas’uliyat bilan
bog‘lagan. Inson Koinot tomonidan taqdim etilgan tuhfani aql yordami bilan
magsadga Yyo‘naltirishi zarur. O‘zboshimchalik erkinlik bilan chambarchas
bog‘lanar ekan, erkin tanlov uchun javobgarlikni ham, 0°z navbatida, qabul qilishi
darkor. Inson bajarayotgan qilmishlari uchun, ya’ni 0°‘zi tanlab qilayotgan
harakatlariga mas’uliyatni 0z bo‘yniga oladi. Uning keltirib chigaradigan oqibatlari
uchun ham fagatgina o‘zi sababchidir.

Yugorida keltirilgan faylasuflar ijodida erkinlik atamasi tugal ko‘rinish kasb
etmagan. Aksincha, uning serqgirraligi ortib, keyingi avlod faylasuflari
dunyogqarashiga ta’sir ko‘rsatmay qolmagan.

Dissertatsiyaning  “Sharq  peripatetizmi  vakillarining  erkinlik
kategoriyasiga munosabati” deb nomlangan uchinchi bobida Abu Nasr Farobiy
falsafasining ijtimoiy-siyosiy tizimida erkinlik o‘rni, lbn Rushdning raddiyalar
orgali shakllantirgan erk va gismat masalasi hamda Ibn Xaldun qarashlaridagi
tarixiy yondashuvida erkinlikni boshgaruv bilan alogasi kabilar namoyon bo‘lgan.

Erkinlikni antik davrdagi tuslanishini ko‘rib chiqish jarayonida shunga amin
bo‘lish mumkinki, uning sermazmunligi o‘z davrining chegarasidan chiqib keyingi
davrlarda ham aktual masala sifatida goladi. Shuni hisobga olgan holda falsafa
tarixidan sezilarli va o‘ziga xos o‘rin egallagan arab-musulmon falsafasini ham
erkinlik fenomeni chetlab o‘tmagan. Aynigsa, yunon klassik falsafasini o‘rgangan
va ularning merosiga sharhlar qoldirgan sharq peripatetizmi vakillarini ta’kidlab
o‘tish joiz.

Sharq peripatetizmini tizimlashtiruvchisi sifatida esa Abu Nasr Farobiy®
namoyon bo‘ladi. U Aristotelning tirik garashlarini ilib olgan va rivojlantirgan,
mantiqiy bilimlarini o‘z falsafasida qo‘llagan. “Farobiy — barcha hayotiy
tomonlarning hammasini o‘ziga qamrab oluvchi falsafiy qarashlar tizimini
topadigan birinchi sharq arab-musulmon falsafasining mutafakkiri sanaladi”®®. Bu
to‘g‘ri fikrni aytib o‘tgan muallif yana tabily fanlar rivojiga katta hissa qo‘shmagan
kabi asoslanmagan tanqgidni ham keltirib o‘tadi®®.

Farobiyning mulohazalaridan anglash mumkinki, erkinlik insonlarning aql-
idroki, tafakkuri va garor gabul qilish mas’uliyati bilan bog‘liq xususiyat ekan.
Demak, tafakkur va qaror qiluvchilar erkin shaxslar bo‘lib, ular lazzat va azob-
uqubatlardan o°z aqllari yordamida yomon ishlardan qochishda foydalanadilar. Shu
bilan birga, u iroda va galbning aqgliy hamda boshga gismlaridan vujudga keluvchi
istaklar hagida gapirar ekan erkin tanlov insonni boshga mavjudotlardan ajratib
turuvchi hislat ekanligini va u tufayli o‘zboshimchalik amalga oshirili mumkinligini
aytib o‘tadi. Shu orqali insonlar erkin tanlovlari orqali bajargan barcha ishlariga va
qilmishlariga mas’uliyatni hamda o‘zlarining hayotlarida sodir bo‘ladigan

8 Farobiy (taxallusi; to‘lig nomi Abu Nasr Muhammad ibn Muhammad ibn Uzlug‘ Tarxon Forobiy) (873, Farob
shahri — 950, Damashq) — O‘rta Osiyoning mutafakkiri va qomusiy olimi. Yunon falsafasini chuqur bilgani, unga
sharhlar bitganligi va jahonga targ‘ib qilgani hamda zamonasining ilmlarini puxta o‘zlashtirib, fanlar rivojiga ulkan
hissa qo‘shgani uchun “al Muallim assoniy” (“Ikkinchi muallim”, Aristoteldan keyin), “Sharq Arastusi” nomlariga
sazovor bo‘lgan.
8 Coxonos B.B. Cpexnenexonas punocodus. — M., 1979. — C. 219.
6 O‘sha manba. — C. 218.
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hodisalarga javobgarlikni bo‘yinlariga oladilar. Aynan shu hislat, yuqorida
ta’kidlanganidek, erkinlikni ta’minlab berish bilan bir qatorda insonlarni boshga
jonzotlardan farqlab, ajratib ko‘rsatuvchi omil ham sanaladi.

Shu bilan birgalikda, erkinlik fenomeni Farobiyning siyosiy-ijtimoiy
garashlaridan ham joy olganini aynan shu boradagi falsafiy nugtayi nazaridan bilib
olish mumkin. “Fugarolik siyosati” risolasida u jamiyatdagi odamning tabiati
bo‘yicha darajalarga bo‘linishi haqida og‘iz ochadi. Demak, Farobiyning jamiyat
bilan bog‘liq fikrlarini ko‘rib chiqish jarayonida uning erkinlikni jamiyatdagi amaliy
o‘rniga bo‘lgan munosabatini anglash qiyinchilik tug‘dirmaydi. Buni asosi esa
uning “johil Shahar” atamasi bilan bog‘liq bo‘lgan barcha tizimida ko‘rinadi. Uning
nomukammal jamiyatlariga johil (johiliya), fosiq (fasiha), o‘zgaruvchan (mubadila)
va adashgan (dalla) kabi nomlanuvchi birlashmalar kiradi.

Farobiy erkinlik fenomeniga o‘zining diqqat-e’tiborini qaratmagan. Uning bu
borasidagi qarashlari risolalarida asosiy masala sifatida aks etmagan. Lekin bu
erkinlik tushunchasini u umuman e’tibordan chetga chiqarib, unga munosabat
bildirmagan degan fikrni anglatmaydi. Uning bu atamani ma’lum bir falsafiy
muammolarni o‘rganib chiqish jarayonida o‘z nuqtayi nazarini bildirib ketgan.
Dissertatsiyaning obyektidan kelib chigib, uning meros goldirgan risolalaridan fagat
bizga kerakli mavzuni ajratib tahlil gilindi. Shunda aniq bo‘ldiki, Farobiy erkinlik
masalasini uning aynan ijtimoiy-siyosiy garashlarida yorginroq ifodalangan. Demak,
insonlarga berilgan haddan ortig erkinlik jamiyatni parokanda qilishi, uning
qadriyatlari yo‘qolishiga olib kelishi hamda idrokni xiralashtiruvchi tubanliklarni
shakllantirishi mumkinligini e’tirof etgan. Uning bu ko‘rinishdagi fikrlari Platon
garashlarini yodga soladi.

Falsafa tarixining har bir jabhasi yorqin, xilma-xil, o‘ziga xos ayrim joylarda
takrorlansada o‘zining qirrasiga ega nuqtayi nazarlar to‘plami bilan nur sochadi.
Shunday ekan, har bir davrning oz jilosi va o‘rni mavjud. Shu jumladan, sharq
peripatetizm vakillari arab-musulmon falsafasiga, aynigsa, ilm-fan ravnaqgi uchun
eshiklarni keng ochishga o‘zini katta hissalarini qo‘shganlar. Aynan shu falsafiy
guruhning vakili sanalgan Ibn Rushdni bu o‘rinda eslab o‘tish joizdir. Ibn
Rushdning yoki boshgacha aytganda, Averroes®’ning deyarli butun bir XII asr
davomida hayot kechirgan va musulmon sivilizatsiyasi tarixida juda muhim bo‘lgan
ushbu davrning barcha voqealari bilan bog‘liq.

Ibn-Rushd mutakallimlarga garshi erkinlik hagidagi haqiqiy falsafiy
nazariyalarni himoya gilgan. Insonga nisbatan mutlago erkin yoki mutlago tobe deb
aytish mumkin emas. Qalbdagi ko‘rib chigilgan erkinlik hech ganday cheklovlarni
bilmaydi; lekin u tashgi sharoitlarning fatalligi  bilan  cheklangan.
Harakatlarimizning asosiy sababi — ichimizda; lekin u bizdan tashqarida joylashgan
tasodif bilan to‘qnashadi; ushbu bizni o°ziga tortadigan tashqi narsa bizga bog‘liq
emas va fagat tabiat qonunlarigagina, ya’ni ilohiy ta’minotga bo‘ysunadi. Shuning
uchun Qur’on odamni taqdir qo‘lidagi mavjudot yoki o‘z harakatlarida erkinlikka

67 Averroesning lotincha nomi “Ibn”ni “Aben” yoki “Aven”ga aylantiradigan ispancha talaffuz ta’siridan kelib
chiqgan. Averroes nomi kabi turli xil transkripsiyalarda o‘qiladigan ismni boshqa yerlarda topish qiyin: Ibin-Rosdin,
Filius Rosadis, Ibn-Rusid, Ben-Rashid, Aben-Rassad, Aben-Rois, Aben-rusd, Aienrosd, Asnroisd, Averroisd va
boshgalar.
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ega zot sifatida tasvirlaydi. Bu kabi nuqtayi nazar jabariylar qarashlari bilan
kadariylar ta’limotlarining o‘zaro o‘rtacha qismi olingan bo‘lib, Ibn Rushd namuna
sifatida o‘zining “Diniy aqgidalarni isbotlash usullari” risolasida diniy ta’limotlarga
berilishi mumkin bo‘lgan falsafiy va eklektik talginni keltirib o‘tgan. Xuddi shu
tarzda, u boshga joyda, birinchi materiya bir xil darajada garama-qgarshi
modifikatsiyani boshdan kechirishga godir, xuddi shu tarzda galb ikkita garama-
qarshi harakatlar o‘rtasida tanlov qilish imkoniyatiga ega, deb aytadi. Biroq bu
erkinlik na injiglik, na tasodif sanalmaydi. Faol gqobiliyatlar befarglik holatini
bilmaydi; fagat passivlik dunyosida befarg tasodifni uchratish mumkin.

Ibn Rushdning erkinlik va zaruriyat o‘rtasidagi munosabatni tushunishi uning
ushbu ikki tushunchaning ikkinchisini tasniflovchi tarifni talgin gilishida ochib
berilgan. “Zaruriyat” atamasi, deb yozadi u, uch ma’noda qo‘llaniladi: “materiya
tufayli” boshga biror narsasiz mavjud bo ‘lolmaslik ma’nosida, masalan, qon bilan
ta’minlangan hayvon nafas olmasdan mavjud bo‘lolmaydi; majburiyat ma nosida,
bu tanlov tushunchasiga garama-qarshi qo‘laniladi, shuning uchun gadimgi yunon
shoirlari bu zaruriyat turini qandaydir qiynoqqa soluvchi va og‘rigli holat deb
ta’riflaganlar; ma’lum bir sifatga ega bo‘lgan narsaning majburiy xususiyati
ma’nosida, masalan, osmon zaruriyat tufayli abadiydir, deymiz. Erkinlik (“tanlov”)
shu bois Ibn Rushdning fikriga ko‘ra, umuman zaruriyat emas, balki uning faqat
bitta shakli — majburiyat, ya’ni Jabariylar va ular bilan birga Ashariylar, Ibn Rushd
ta’kidlaganidek, ular ruhiy impulslar orqgali vositachilik gilishi yoki gilmasligidan
qat’i nazar dunyodagi barcha harakatlarni belgilaydigan yagona prinsip deb
hisoblangan. Ibn-Rushd har bir shaxsning alohida qabul gilingan barcha
harakatlarining fatal qismati hagidagi ashariylar ta’limotini rad etadi. Xudo orqali
(tabiat tizimi), uning so‘zlariga ko‘ra, fagat bir odamlar ezgulikka, boshqalari
yovuzlikka moyil ekanligi aniglanib qo‘yilgan (bu holatga faqat odamlarning
umuman yo‘qligi alternativa bo‘lishi mumkin). Muayyan shaxsning u yoki bu
toifaga alogadorligi uning temperamenti, irodasi va tafakkurini belgilaydigan
ko‘plab “oraliq” sabablar bilan aniqlanadi, natijada bu shaxs shunday bo‘lib qolishi
yoki bo‘lmasligi mumkin®,

Garchi insonning irodasi va ongi zaruriyat qonuniga bo‘ysunsa-da, bu
zaruriyat bir vaqtning o‘zida uning ezgulikka intilishini anglatadi. Asl ezgulik yoki
baxtga inson amaliy agl lozim topgan darajada va vaqtda nimaga intilishi joiz
bo‘lsa, shunga intilishi uchun ratsional galb hayvoniy potensial harakatlarni nazorat
gilganidagina erishish imkoni mavjud. Ammo tabiat odamlarga turli xil
moyilliklarni berganligi sababli, to‘lagonli baxtga fagat ozchilikka tegishli
spekulyativ (xayoliy) fazilatlar hamma uchun mavjud bo‘lgan amaliy fazilatlarni
rivojlantirishga yordam beruvchi ideal davlatda erishish mumkin.

Abu-Zeyd Abdurahmon Ibnu Muhammad Ibn Xaldun arab yozuvchilarining
asarlarida, xususan Ibn Al-Xatib va Shamsiddin as-Sahavi asarlarida, shuningdek,
faylasuf tomonidan yozilgan avtobiografiyada hayoti juda batafsil yoritilgan O‘rta
asr arab mutafakkirlaridan biridir. 1bn Xaldunning “Mugaddima” asaridan erkinlik
atamasi to‘g‘risidagi qarashlarini saralab olish qiyin kechmaydi. Butun umrining

88 Caranees A.B. M6n-Pymig (ABeppoac). — M.: Meicis, 1973. — 207 c.
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falsafiy faoliyati jamiyatni qanday tuzilganligi va tarixini o‘rganishga
bag‘ishlangan, shu asnoda jamiyatdagi erk masalasiga garatilgan digqatni tahlildan
o‘tkazish talab etiladi. Bunda ko‘proq uning birinchi kitobiga e’tibor qaratish
magsadga muvofigdir. Unda hokimyat, jamiyat, ularning ijtimoiy-iqtisodiy holati
haqida so‘z boradi.

Inson irodasi haqida gap ketar ekan, Ibn Xaldun uning erkinligini ta’kidlaydi.
Ya’ni insonlar aynan shu erkinlik orqali fikrlaydilar, ma’lum bir paydo bo‘lgan
masalalar bo‘yicha tafakkur yuritadilar. Erkinlik va majburiyatlarini ham aql
yordami  bilan amalga oshirishlari hamda tabiatga ergashish  bilan
kifoyalanmasliklari orgali ajralib turadilar. Insonlar bir-birlari uchun turtki
vazifasini o‘taydilar, to‘g‘rirog‘i, ma’lum bir shaxslar boshqa birlariga ta’sir etgan
holatda harakatga chorlab turadilar. Erkinliklarning ma’lum ko‘rinishdagi
chegaralanishi aynan mana shu munosabatlarda ko‘rinadi. Agar insonlarga erk
berilsa, ular na boshqalar va na o‘zlari uchun foydali hamda ko‘maklashuvchi ishlar
gilishdan qochadilar, degan fikrni ilgari surgan holda Ibn Xaldun odamlarni
majburlovchilar, erklarini cheklovchilar bo‘lishi kerakligini ta’kidlaydi. Tabiatan
insonlar boshqalarga yordam berishni istashmaganlari uchun majburiyat tuyg‘usini
uyg‘otuvchilar bo‘lishi zarurligini ham eslatib o‘tadi. Uyg‘otuvchilar harakat
gilishni istamaydiganlarga turtki bergan holda, ularni faoliyat yuritishga
chorlaydilar. Bu yondashuv, ya’ni ta’sir etish munosabatlari Nyutonning fizikadagi
mashxur mexanika qonunlarini eslatib yuboradi. Jumladan, harakatlar biror ta’sir
ostida yuz berishi determenizmdagi sabab oqgibat zanjirini ishlashini ham bildirib
turadi.

Ibn Xaldunning barcha fikrlari jamiyatdagi shaxslarning faravon, boy, baxtli
hayoti uning ta’sir doirasi bilan bog‘ligligini bir necha bor ta’kidlagan. Eng ulkan va
ulug® ne’matga aynan boshqalarga turtki beruvchi ta’sir kuchi kiradi. Aynan shu
orqali u o‘zgalarni va o‘ziga bo‘ysunuvchilarni boshqaradi, ta’sir o‘tkazadi. Shu
xislatga ega bo‘lishni istaganlar o‘zidan yuqori mavqedagilarga xushmuomala
bo‘lishi, xushomadlar qilishi, aytganlarini bajarishi, ularga bosh egishi kabi
harakatlarni amalga oshirishi kerak. Agar mag‘rurlik bilan bu ishlarni gilmasalar,
yugori ta’sir kuchini qo‘lga kirirtish ancha qiyinlashadi. Aynan shuning uchun ham
insonlarning jamiyatdagi tabagalanishi mana shunday faktorlar bilan bog‘lanishini
faylasuf bot-bot takrorlaydi.

Yugoridagi fikrlarni jamlagan holda erkinlikka erishishni Ibn Xaldun o‘ziga
xos ravishda tushuntirganini ko‘rish mumkin. Demak, mutafakkirning fikriga ko‘ra,
erkinlikni ko‘p hollarda inson jamiyatdagi o‘rini orqali qo‘lga kirirtish imkoni
mavjud. Uning boshqa insonlarga ta’sir eta olish kuchiga garab erkinlik miqgdori
belgilanadi. Erkin faoliyatni to‘la-to‘kis ta’minlash uchun jamiyatda eng yuqori
mavqega ega bo‘lish talab etiladi. Ta’sir doirasi haqida so‘z borganda bu nafaqat
jamiyatda erkinlikka ega bo‘lishni nazarda tutadi, balki boylikka, hokimyatga,
farovonlikka, baxtga erishish ham nazarda tutiladi. Bularni hammasi gandaydir
ma’noda yana aylanib insonni erkinligini ta’minotchisi sifatida xizmat qiladi. Keng
ko‘lamdagi erkinlikni faylasuf o‘zga bo‘ysunuvchilarning erkinligini gisqartirish,
chegaralash orqali qo‘lga kiritilishi mumkinligini aytib o‘tgan. Xulosa o‘rnida
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erkinlikni mutloq ko‘rinishda jamiyatda uchratishning imkoni yo‘q hamda har bir
shaxsning erkinligi boshga shaxsning erkinligi chegarasida tugashi haqidagi fikrni
yana bir bor ta’kidlash imkoni tug‘iladi. Erkin faoliyatning miqdori esa insonning
mavqeyi, ta’sir darajasiga qarab o‘lchanadi. Shunday e¢kan, jamiyatdagi
tabagalangan munosabatlarda erkinlikkka hamma bir hajmda va bir vaqtda erisha
olmaydi.

Dissertatsiyaning “Klassik yunon falsafasi va sharq peripatetizmida
erkinlik fenomenining transformatsion evolyutsiyasining giyosiy tahili” deb
nomlangan to‘rtinchi bobida Sokrat hamda lIbn Xaldun falsafiy qarashlarida
“erkinlik” tushunchasining yaqinlik va tafovvuti, Platon va Farobiyning falsafiy
fikrlarida erkinlik atamasidagi vorisiylik, shuningdek, Aristotel hamda Ibn Rushd
falsafiy dunyoqarashida erkinlik muammosining javobgarlik bilan birligi kabilar aks
etgan.

An’anaviy polis patriotizmi tarafadori sifatida qolgan Sokrat turli xil
zamonaviy kosmopolitik ogimlarga nisbatan tangidiy yondashib, fugarolarni davlat
oldidagi burch va majburiyatlarini his qgilib, bajarishni talab etgan. Bu yerda aynan
aglan va adolatli tartibga solingan polis sharoitidagi erkin hamda teng fugarolarni
qonuniy majburiyatlari haqida gap ketgan. Fagat shu yo‘l orqaligina nafagat inson,
balki davlat uchun ham go‘zal va ulug® boylik, yutuq sanalgan erkinlikni qo‘lga
Kiritish mumkin®.

Erkin holatda faoliyat yuritish, izohlaydi Sokrat, eng yaxshi holatdagi aglan
ish ko‘rish bilan teng. Bunga esa o‘zini tiya olmaslik katta to‘siq vazifasini o‘taydi.
Bu esa insonni tana, jism hirslari va istaklari boshgarayotgani bilan ifodalanadi.
O‘zini tiya olmaslik odamlarni ezgulikdan yiroqlashtirib, ularni eng quyi tobelik,
qullikka, erksizlikka olib boradi. Shuningdek, u insonni o‘z majburiyatlari hamda
butun bir polis hayotining qonuniy tartibi haqidagi g‘amxo‘rligigni falaj giladi’®.

Inson erkinligi bu jamiaytdagi munosabatlar bilan bo‘ligq. Unga ega inson
axloqiy jihatdan o‘z mas’uliyatlarini davlat oldida bajarishi lozim. Endi shu o‘rinda
Sokratni Ibn Xaldunning erk masalasi bilan bog‘liq bo‘lgan qarashlarini
solishtirganda ularning fikrlarini ayrim joylarda o‘xshashligi bilan ajratib olish
mumkin. O‘xshash tomonlariga erkinlik inson agli bilan anglanadigan va faoliyatda
namoyon bo‘ladigan fenomen sifatidaligi misol bo‘lsa, Ibn Xaldun jamiyatdagi
erkinlik ta’sir doirasi keng va kuchli bo‘lgan insonlarda mavjudligi to‘g‘risidagi
fikrlari bilan ajaralib turadi. Jamiyatda ta’siri keng bo‘lgan shaxslar ta’sir doirasi
kichik yoki umuman yo‘q bo‘lgan insonlarni boshqgaradi, ularni o‘z irodasiga
bo‘ysundiradi va aynan shu ta’sir doirasi ularni faoliyatlarida erkinlik bilan
ta’minlaydi.

Sokrat hamda Ibn Xaldunning qarashlarini komparativistik tahlildan
o‘tkaziladigan bo‘lsa, ularda mohiyatan o‘xshashlik, shu bilan birga, ajralib turuvchi
o‘ziga xos yonashuv e’tiborga tushadi. Sokrat erkinlik, tenglik tushunchalarini
davlatning siyosiy-ijtimoiy sohasida tushuntirgan paytda u insonlarning axloqgiy
xulg-atvori bilan bog‘lab tushuntiradi. Ibn Xaldun esa bularni tarixiy jarayonda yuz

% Hepcecsnu B.C. Cokpar. — M.: UTHOPA-M-HOPMA, 1996. — 312 c.
0 O*sha manba.
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berayotgan holatlar, o‘tish va o‘zgarish bosqichlari qonuniyatlarini tahlil qilish
orqali yoritishga harakat qiladi. Undagi iqtisodiy ta’sirlar ham e’tibordan chetda
qolmaydi. Ibn Xaldun bo‘yicha tobelik va erkinlik jamiyatda tabiiy jarayon, ya’ni
insonlar o‘rtasidagi munosabatlarga tayangan holda paydo bo‘lishini nazarda tutadi.
Yuqgorida Ibn haldunning asabiya tushunchasi bilan odamlarning ibtidoiy
ko‘rinishdan sivilizatsiyaga o‘tish jarayonida jamiyat iyerarxiyasi shakllanishini
ochib berishga harakat giladi. lyerarxiyaning yuqorisida turuvchi rahbarlar pastda
turuvchilar ustidan hukumronlikni qo‘lga kiritadilar. Ular ushbu boshgaruvda erkin
faoliyat olib boradilar. Ularning ustidan nazorat giluvchilar topilmaydi. Bu esa
gadimda ibtidoiy asabiyada gisman tenglik keyingi bosgichlarda sekin-astalik bilan
tengsizlikka aylanishini mutafakkir asosli tushuntirib beradi.

Shunday ekan, Sokrat bo‘yicha Ibn Xaldunga o‘xshab erkinlikning paydo
bo‘lish yoki yo‘qolish kabi sabablari emas, balki erkinlikning jamiyatdagi o‘rniga
ko‘proq e’tibor qaratilgan. Lekin ularni bir-biriga yaqin fikrlar ham uchraydi.
Jamiyatda insonlar erkinlikni gonun qoidalarga anglab bo‘ysungan holatda qo‘lga
Kiritishlari mumkin. Davlatdagi demokratik munosabatlarda ham shaxslar erkinlikni
jamiyatda o‘rnatilgan tartiblarni buzmagan holda qo‘lga kiritilishi kerakligi kabi
xulosa yuzaga keladi. Qanday boshqaruv tizimi bo‘lmasin Ibn Xaldun rahbar
o‘zining yetakchilik faoliyati davomida hukumronga aylanib boradi, ya’ni uning
rahbarligi ostidagilarni o‘z irodasiga bo‘ysindirishga harakati boshlanadi. Shuning
uchun jamiyatda ularning ta’sir kuchi hajmi yuqori darajada bo‘ladi va ular
tobelarga nisbatan erkinlikka ko‘proq egalik giladilar. Egalik tushunchasini u mulk
atamasi bilan ham yoritishga harakat giladi. Mulk aynan hukumronlik bilan birga
ifodalanganligi uchun egalik, boshqgaruv kabi jarayonlarda kukumdorning qo‘l
ostida uning to‘planishiga sabab sifatida xizmat giladi.

Platon 0‘z oldiga jamiyatda yashayotgan insonga erkinlikning zarurligi yoki
zaruriyati yo“qligi, insonga uning kerakligi sababi, uni jamiyat hayotidagi ahamiyati
kabi masalalarning yechimini berishni magsad gilib qo‘ygan. Bu muammolarni
O‘rganish jarayonida unda ikki xil dialektik yondashuv shakllangan. Platon
erkinlikni pozitiv hamda negativ jihatlarini talgin gilgan. ljobiy jihatlariga to‘xtalar
ekan, u shaxs o0°‘zining mohiyatan asl qudratini amalga oshirishga, ijodiy
kashfiyotchilikka, shu bilan birga, ma’lum bir oliy maqsadga erishishga erkinlikning
yordami beqiyosligini tasniflab o‘tadi. Shuningdek, faylasuf erkinlikning salbiy
ta’sirini ham ta’kidlashni unutmagan. U 0‘z kuzatishlari orqali quyidagi xulosalarga
kelgan:

o gonun chegarasidan chigadigan erk polis fugarolari uchun xavfli hamda
unga zarar yetkazishi mumkin;

o inson tabiatiga erkinlikni suiste’mol qilish xosligi tufayli erkinlik
ularning qo‘lida vayronkor oqibatlarga olib kelishi ehtimoli mavjud,

. erkinlikni inson go‘liga tutqazish to‘g‘ri yo‘l emas;

. erkinlik davlat imtiyozi sifatida gabul gilinsa, magbul ish bo‘ladi.

Bir tomondan, absolyut bo‘lmasada erkinlik qalb orqali amalga oshirilishi
isbotlansa, boshga tomondan, “ideal davlat” qurish uchun erkinlikning ortiqchaligi,
u jamiyat qulashi ko‘rinishidagi salbiy natijalarga olib kelishi mumkin. Erkinlikni
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inson hayotidan chigarib tashlash o‘rinli ekanligi aytildi. Mutafakkir uchun inson
hayotining asosiy magsadi erkinlikka erishishni tashkil etmaydi. Platonning
“Davlat”ida fugarolarning asosiy vazifasi unga sobitlik bilan xizmat qilish, taraqqiy
etishiga hissa qo‘shish sanaladi. Platon jamiyati hayotidan uni ulug‘lamaydigan,
unga bo‘lgan sadogatni so‘ndiradigan, uning ustidan shikoyat ruhidagi she’rlar
yozgan shoirlar quvg‘in qilingan.

Farobiyning fikrlari bilan Platonning ijtimoiy-siyosiy garashlari solishtirilar
ekan, ularning erkinlikka bo‘lgan munosabatlarini yaqqol namoyoni ko‘rinadi.
Farobiy Platon kabi o‘zining ideal jamiyatidagi siyosiy tuzilma turlarini besh
darajaga bo‘ladi. Mutafakkirning mukammal ya’ni fozil shahar atamasi Platonning
davlatni eng to‘g‘ri boshqaruv tuzilmasi sifatidagi “aristokratiya”ga mos keladi.
Qolganlari esa Platon bo‘yicha nomukammal, kamchiliklarga ega va ko‘p
muammolarni  keltirib chigaruvchi boshgaruv tuzilmalarini  “buzilgan” deb
tavsiflangan. Platon bular gatoriga timokratiya, oligarxiya, tiraniya va demokratiya
kabi boshqaruv tuzilmalarini qo‘shib o‘tgan. Lekin uning fikricha, ular orasidagi
eng yomon va golgan yomon boshgaruv tuzilmalari ham aynan undan kelib
chiqishini ta’kidlab o‘tgan. Bu demokratiya edi. Farobiyda ham xuddi shunday
nugtayi nazar o‘ziga xos ravishda kuzatiladi. U bu kabi yomon boshqaruvlarni
“nomukammal” jamiyatda sodir bo‘lishini aytib o°‘tadi. Farobiy o‘z asarining
Platondan farqli ravishda ko‘p qismini, ya’ni risolasining oxirgi sakkiz bobini aynan
shu nomukammal jamiyatlar turini ochib berishga bag‘ishlaydi.

Farobiy o0°‘z zamonasidan kelib chigqan holda, Platon g‘oyalarini
transformatsiyalagan va o‘z zamonasining ruhiga moslaganini ko‘rish mumkin.
Demak, Platonni ldeal davlati Farobiyning Fozil shahriga yaqin tasvirlanadi. U ham
Platon singari me’yordan ortiq erkinlikni qoralaydi. Johil shahar odamlari
Platonninng nomukammal boshgaruv tizimidagi shaharlarida istigomat giluvchi
fugarolarga ma’lum ma’noda o‘xshaydi. Lekin Platon o‘zini e’tiborini ideal
jamiyatni ochib berishga ko‘proq garatadi. U aynan mukammal davlat gqanday
bo‘lishi kerak degan savolga javob berishga harakat qilgan. Fikrlarni bir yerga
to‘plagan holda xulosalanadigan bo‘lsa, erkinlikni me’yordan ko‘payib ketishi
aynan jamiyatning parokandaligiga, tartib-qoidalarning yo‘qolib ketishiga,
insonlarning fazilatlari unutilishiga sabab bo‘lib xizmat giladi.

Bu ikki mutafakkir, ya’ni Aristotel va Ibn Rushdning qarashlarini
komparativistik metod bilan ko‘rib chiqilganida ularni ayrim masalalarda fikrlari
mos kelishini kuzatish mumkin. Ha, albatta, Ibn Rushd Aristotelning fikrlari bilan
tanish bo‘lgan va uni o‘rganib chiggan. Ammo unda aynan Aristotelning erkinlik
to‘g‘risidagi qarashlariga fikr bildirilganini asarlarida uchratmaymiz. Ularning
fagatgina bildirilgan va tangid etilgan fikrlarni solishtirgan holda nugtayi
nazarlarining farqi yoki o‘xshashligi aniglanadi. Demak, Ibn Rushd asarlarida o‘z
zamondoshlarini asosli argumentlar orqgali qattig tangid etgan holda, erkinlik
hagidagi garashini shakllantirgan. Ibn Rushd erkinlikni mavjudligi yoxud uning
yo‘qligi to‘g‘risidagi ekzistensial masalasiga e’tibor qaratgan. Lekin erkinlik
fenomenini ko‘rib chiqish davomida ulardagi o‘xshashlik namoyon bo‘ladi.
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Aristotel erkinlikni o‘zi hech qganday tashqi majburlovlarsiz garor gabul
qilish, magsad qo‘yish kabi faoliyatlar bilan erkin shaxsni tavsiflagan. Ibn Rushd,
0‘z navbatida, inson ishlarini ixtiyoriy ravishda majburiyatsiz bajarishini erkin
harakat sifatida baholagan. Aristotelning o‘zboshimchalik tushunchasi orqali
keltirilgan izohlari aynan Ibn Rushdning garashlariga yaqin turadi. Ibn Rushd sabab
ogibatlar hagida gap boshlaganida yunon faylasufining har ganday ixtiyoriy
rejalashtirilgan va bajarilgan ishlar, albatta, oqibatiga mas’uliyat hissini o‘ziga olishi
haqidagi mulohazalariga mazmunan yaqinlashadi. Aristotel o‘zining erkin shaxs
faoliyatni amalga oshirishi davomida ezgulikka yetaklovchi buyuk magsadlarni
qo‘yish haqida so‘z ochadi. Ibn Rushd esa aynan bajarilayotgan barcha qilmishlar
buyuk va qodir tangri tomonidan yaratilishini ta’kidlagan holda bandalarining erkin
harakatlari hamda tanlovlarini ham ular uchun jo etib bergan. Insonlarning xudo
tomonidan berilgan ushbu erkinlikdan foydalangan holda bajargan qilmishlari
asosida javobgarlik ham bo‘yinlariga qo‘yilgan. Ya’ni barcha vogea va hodisalar
tangrining irodasi bilan bo‘ladi hamda unga asosan hamma garama-garshiliklar
uyg‘unlikda ishlaydi. Bu fikrlari bilan Ibn Rushd dialektik asosda ixtiyor va
majburiyat ham, erkinlik va tobelik ham aynan shu garmoniyani keltirib chigaradi.

Yuqoridagi mulohazalardan bilish mumkinki Ibn Rushd aynan erkinlikni
mavjudligi, uning mohiyati va kelib chiqishini xudo bilan bog‘lagan. Ammo
Avristotel bu masalani xudo orgali yoritmaydi. U fagat erkin amallarni ezgulikka
intilish bilan, davlat va jamiyatning gonunlari hamda axlogiy goidalariga amal gilish
bilan ifodalaydi. Albatta, Aristotel atrofni o‘rab turgan moddiy muhitdan tashqari
bo‘lgan boshqga olam mavjudligini va ilohiy kuchni rad etmagan. U shuning uchun
ham falsafa tarixida dualist faylasuf sifatida nom qoldirganlar gatorida turadi. Narigi
olam haqidagi tasavvurlarni u Platonning g‘oyalari orgali shakllantiradi va shu
o‘rinda uning qarashlarini ham tanqid ostiga oladi.

Demak, Ibn Rushd Aristotel va boshga antik davr faylasuflarining asarlari
bilan tanishib, g‘oyalarini o0‘z zamonasining nafasi bilan yo‘g‘riltirgan. U
Aristoteldan ratsional fikrlash uslubini o‘zlashtirgan holatda barcha g‘oyalarini
mantigiy argumentlashga harakat gilgan faylasuf sanaladi. Shunday ekan, bu ikki
yetuk faylasuflarning g‘oyalari bir biriga zid kelmasligini uchratish mumkin.
Erkinlik fenomeni haqidagi garashlar esa bir-birini to‘ldiruvchi vazifasini o‘taydi.

XULOSA

Ushbu dissertasiya ishi antik davr klassik yunon, shuningdek, sharq
peripatetizmi falsafasi, xususan, erkinlik to‘g‘risidagi 0‘sha zamon falsafiy
ta’limotlarining ilmiy-ijodiy boyligini yanada ko‘lamliroq egallash uchun yana bir
yondashuvdan iborat. Shu jumladan, uning transformatsiyaga uchraganini aniglash
uchun komparativistikani amalga oshirgan holda, zamonamizga mos garashlarning
ahamiyati ko‘rib chiqildi. Ushbu tadqiqot chog‘ida quyidagi xulosalarga kelindi:

1. Erkinlik har bir davrda eng bahsli tushunchalar darajasida e’tibor
markazidan sira chetga chigmagan. Aynigsa, gumanitar bilimlar tadgigotining
predmeti sifatida hozirda ahamiyatli bo‘lib kelmoqda. Falsafa sohasining eng ko‘zga
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ko‘ringan erkinlik masalasi aynan 0‘zining mazmuniy xususiyatlarini turli-tuman,
sergirra tomonlari bilan falsafiy izlanishlarning maqgsadi vazifasini o‘tab kelmoqda.
Shu davrgacha bo‘lgan muddat ichida u faoliyat, iroda, munosabat, tanlov, fikr
kabilar bilan birga izohlanib, ma’no jihatdan kengayib kelgan. Falsafa tarixi
bo‘yicha tadqiqotlar orasida erkinlik masalasini turli jihatdan ko‘rish, falsafiy-
tarixiy jarayonda ma’lum bir metodlarni qo‘llagan holda, ushbu muammo yechimini
berish doim dolzarbligini yo‘qotmagan. Antik davr va o‘rta asr sharq falsafasida
erkinlik masalasi ushbu zamon falsafiy ta’limotlarining komparativ tahlili
mobaynida ochib ko‘rsatilganidek, u inson faoliyati va xulqi bilan bog‘ligligi
anglanadi. Demak, erkinlik muammoli yondashuv orgali tahlil gilinganda davriy
xronologiyadan chetga chigish imkoniyatiga ega bo‘ladi. Shu tariga erkinlikning
komparativistik uslub orgali mazmunini ochish yoki yangi ma’no kashf etish
mumkin. Shu ko‘rinishdagi harakatlar orqali uning ma’lum bir gismini ta’riflash
mumkin, xolos. Ammo mohiyatiga yaginlashishga gancha harakat gilinmasin, undan
shuncha yiroglashib borayotgandek ko‘rinadi. Uning tizimli, nazariy, universal
konsepsiyasini yaratishning iloji yo‘q, degan xulosaga kelinadi. Erkinlikning amaliy
jihati huqug, axloq sohasida uchraydi. Bu yerda u 0°zini qisman namoyon etadi.

2. Tadqiqot ishining birinchi bobi erkinlik masalasini ochib berishda ma’lum
bir metodologik tizimdan foydalanishga bag‘ishlangan. Dissertatsiyaning yaxlit
ko‘rinishi ana shu tuzulmaga asosan kelib chiggan. Uning xronologik tarzdagi
ketma-ketligi to‘g‘ri chiziq bo‘ylab ketgan. Undagi vorisiylik Sokrat, Platon,
Aristotellar orasida ko‘rib chigilgan. Shu 0‘rinda ular har birining qarashlari vaqt
0‘tgan sari asta-sekinlik bilan o‘zgarib, yangi ko‘rinish kasb etgani ochib berilgan.
Buni o‘rta asr sharq peripatetizmi falsafasida namoyon bo‘lganida ko ‘rish mumkin.
Bunda, albatta, divergensiya uslubi yaqgol ko‘zga tashlanadi. Erkinlik haqidagi
faylasuflarning fikrlari o‘rganilar ekan, komparativistik tahlil yordamida
giyoslanadi. Ushbu tahlil ularning yutug va kamchiliklarini anglashda yordam
beradi. Teleologik yondashuv orgali erkinlik mavzusini hozirgi zamon ruhi bilan
bog‘lash, orqali erkinlik fenomeni nafaqat antik davr yoki o‘rta asrning 0°‘zida, balki
bizning davrimizgacha ham transformatsiyaga uchragani isbotlanadi. Tizimli
metodologiya erkinlik atamasi jamiyat va inson hayotida gancha transformatsiyaga
uchramasin, asosiy mohiyatini yo‘qotmaganini o‘tkazilgan sotsiologik tadqiqotlar
yaqqol ko‘rsatib berdi.

3. Erkinlik atamasini o‘rganish davomida, uni antik davrning yunon klassik
falsafasida tutgan o‘rnini tahlil gilmaslikning iloji yo‘q. Shunday ekan, erkinlik
masalasini uch yirik figura, ya’ni Sokrat, Platon va Aristotel qarashlaridagi
dinamikasini ko‘rib chiqish zarur hisoblanadi. Bu qarashlarning keng ko‘lamdagi
tahlil va talgini ikkinchi bobda to‘laqonli ochib berilgan. Shuni aytish mumkinki,
Sokrat yunon Klassik falsafasining rivojlanish davrida birinchilardan bo‘lib,
erkinlikdagi uzilmas bo‘lgan axlogiy hamda siyosiy, jamoaviy va individual
yagonalikka, uning ijodiy xarakteri va tanlov bilan alogadorligiga e’tibor gqaratgan.
Sokrat aytganlarining tahlili pozisiyasidan kelib chiggan holda, erkinlikni
anglashning axlogiy tanlovsiz va etika normalariga rioya qilishsiz imkoni mavjud
emas. Inchinun, insonlar ularning axlogiy tasavvurlarini  ko‘rsatuvchi
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mulohazakorlikka ega ekanlar, u ezgulik bilan yovuzlik o‘rtasidagi tanlovda yordam
beradi. Inson tanlov holatiga uchragan paytda, Sokratga ko‘ra, u doimo faoliyatli,
aktiv jonzot sifatida gavdalanadi. Shuning uchun ham u ehtimoliy alternativalar
bilan to‘gnash keladi, u amalga oshirgan tanlov asosida javobgarlik va axloqiy baho
yotadi.

4. Sokratning shogirdi Platon esa erkinlikni ideal davlatdagi ‘“eydoslar”
ko‘rinishida talgin etadi. Fagat ijtimoiy liftlar yo‘q va fuqarolar darajalarga
bo‘linishi qonunlashtirilgan sotsiumning bunday modelida erkinlik qat’iy
ko‘rsatmalar chegarasida faoliyat doirasini tashkil etadi. Chunki “haddan ortiq
erkinlik davlat uchun qullikka aylanadi” (Platon). Birog platonchilik pozitsiyasi
bo‘yicha individ javobgarligi va tanlov biron-bir variantining mavjudligini
mujassamlashtiruvchi davlat gonunlariga rioya gilish zaruriyati tan olinadi. “Qonun
kuchga ega bo‘lmagan va kimningdir hokimiyati go‘li ostida bo‘lgan davlat
ingirozga yuz tutadi. Qonun — boshgaruvchi ustidan hukmron, ular esa — uning
bo‘ysunuvchisi bo‘lgan joyda men davlat va ma’budlar davlatga berishi mumkin
bo‘lgan jamiki ne’matlar qutqarilishini ko‘raman”, deydi Platon. Shuningdek, aynan
gonunning 0°‘zi yagona asl erkinlik namoyondasi sifatida polisda faoliyat olib
boradi. Unda erkinlikning mavjudligi borasidagi fikrlar bilan bir gatorda, uning
individga zarurligi, ganday ko‘rinishda davlat manfaatlariga xizmat qilishi hamda
gonunga bo‘ysunish orqali uning amaliy tatbiqi haqidagi mulohazalar ham 0°rin
egallagan. Platon qonunlarga amal qilish va an’analar ortidan yurish erkinlikni
keraksiz vositaga aylantirib qo‘yadi, degan fikrni ilgari surgan. Jumladan, u davlat
manfaatlariga xizmat qilishga to‘siq bo‘lishi hamda bosh ko‘tarish va
bo‘ysunmaslikka chorlashi aniqligini ta’kidlaydi. “Erkinlik” eydosi — davlatga xos
sifat. Individni emas, davlat tuzilmasi ideal modelining alohida huquqidir.

5. Platon ta’limotidan kelib chigadigan bo‘linsa, u olamni g‘oyalar va soyalar
dunyosiga ajratgan. Shularni hisobga olgan holda, erkinlik fenomenini ikki xil
ko‘rinishdagi ishtirokiga ikkinchi bobning ikkinchi paragrafida to‘xtalingan.
Birinchi, ya’ni moddiy dunyodagi ishtiroki bo‘yicha yuqorida xulosa berdik.
Ikkinchi ishtiroki esa aynan g‘oyalar olamida amalga oshadi. U yerda Qalb erkin
ravishda 0°z taqdir yo‘lini 0°zi tanlaydi va bu tanlovini unutib, tanada qismat bitigi
bilan umr kechiradi. Shu tariga erkinlik fenomeni bir faylasufning ta’limotida
ikkilanganlik kasb etadi. Erkinlikka yana bir yondashuv Aristotel ijodida kuzatiladi.
Erkinlikni xatti-harakat, faoliyatni ochib beruvchi sifat mazmunida o‘rgangan holda,
Aristotel uni o‘zboshimchalik va ezgulik kabi kategoriyalar bilan axloqiy nisbatda
tahlil qgiladi. Faoliyat turlari ikki ko‘rinishda tasvirlanib, ular 0‘zboshimcha va
0‘zboshimcha bo‘lmagan harakatlarga ajratiladi. O‘zboshimcha bo‘lmagan faoliyat
uchun tabiat va jamiyatning o‘rnatib qo‘yilgan tartib-qoidalariga, normalarga,
faktorlarga amal gilish xos xislat sanaladi. Bu faoliyat, asosan, nima oqibatlarga olib
kelishini bilmaslik, ular hagida xabar topmaslik orgali bajariladi. O‘zboshimcha
faoliyat uchun esa aglga muvofiglik va asoslilik zaruriy shart sanaladi. Chunki ular
baribir ongli ravishda dolzarblashadi. Shunday ko‘rinishda, aql va bilim yordamida
magsad va vositalarini tanlaydigan inson faoliyatida tanlov erkinligi paydo bo‘ladi.
Ya’ni inson faoliyatidagi 0‘zboshimcha harakatlar ma’lum bir erkinlik va
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anglanganlikni o‘zida aks ettiradi. Bu esa, 0z navbatida, 0°z qilmishlariga
javobgarlik hissini tug‘diradi, degan xulosaga kelish mumkin.

6. Tadgiqot davomida predmetidan kelib chiggan holda ikki davr va
yo‘nalishlarning erkinlikka bo‘lgan munosabatlarini o‘rganish jarayonida qiziq
xulosalarga ega bo‘lish mumkin. Tadqiqotning ikkinchi va uchinchi boblari aynan
ma’lum bir faylasufning qarashlari tahlili bilan to‘ldirilgan bop‘linsa, so‘nggi
to‘rtinchi bobi aynan ularning komparativistikasi bilan bog‘lanadi. Shulardan antik
klassik yunon falsafasi namoyondasi Sokrat bilan o‘rta asr arab-musulmon
falsafasidagi sharqg peripatetizmi vakili 1bn Xaldunlarning erkinlik garashlarini
qiyoslash tadqiqoti jarayonida o‘ziga xos xulosalarga kelindi. Ularning qarashlari
faqat ayrim joylardagina o‘xshash, lekin wushbu tushunchani o‘rganishning
yondashuvi orqali farglanib turishadi. Sokrat erkinlikni jamiyatdagi shaxsning
axloqiy tarbiyasi orqali davlat qonunlariga bo‘ysungan holatda, ya’ni anglab rioya
etgan holatda u erkinlikni qo‘lga kiritadi. Uning erkinligi jamiyatdagi boshqalarning
erkinlik chegarasida tugashini nazarda tutadi. Ibn Xaldunda esa jamiyatda erkinlik
fagat ta’sir kuchi katta bo‘lgan insonlardagina miqdor jihatdan ancha ko‘p bo‘lishi
va shu orgali erkinlik jihatdan chegaralangan insonlar ularning irodasiga
bo‘ysunishga majbur bo‘lishlari haqida gap boradi. Erkinlik miqdor jihatidan ko‘p
bo‘lgan insonlar o‘zining ta’sir doirasi kattaligidan hukmdorlik vazifasini o‘taydilar,
shu bilan birga, ularda mulkiy munosabatlarda imtiyozlar paydo bo‘ladi. Shularga
qaramasdan, Sokrat bilan Ibn Xaldunlarda bir g‘oya o‘xshash sanaladi. Erkinlikni
inson agli yordami bilan yartadi va boshgaradi. Shu boisdan erkinlikni inson
vaziyatni idrok etgan holda amalga oshirishi uni amaliy ahamiyatini ko‘taradi.

7. Navbatdagi qgiyosiy tahlil Platon hamda Farobiyning erkinlik fenomeniga
bo‘lgan tariflari doirasida o‘tkazilgan. Ularning garashlarida erkinlik jamiyat hayoti
bilan o‘rganilganda unga nisbatan salbiy munosabat shaklanib qoladi. To‘g‘ri Platon
erkinlikni g‘oyalar dunyosida mavjud deya ta’kidlaydi. Lekin gap aynan mana shu
soyalar dunyosi, ya’ni moddiy olam haqgida ketganda erkinlikni o‘rnini bu yerda
tasavvur etishni rad etadi. Shu jumladan, Farobiyni garashi ham shu nuqtayi nazarga
tayanadi. Erkinlikni jamiyat boshgaruvida garab chiggan holda johil shaharda uning
roli katta ekanligi, fozil odamlar shahrida erkinlikni chegaralash uni axlogiy
normalarga yo‘g‘dirish amalga oshiriladi. Jamiyatdagi anarxiya, tartibsizlikning
manbalaridan biri ham shu erkinlik ekanligiga alohida urg‘u berilgan.

8. Yana bir komparativistika Aristotel bilan Ibn Rushd o‘rtasida o‘tkazilgan.
Bu yerda ham erkinlik masalasiga o‘ziga xos yondashuvni kuzatish mumkin.
Aristotelni o‘zboshimchalik tushunchasi bilan erkinlikni tushuntirishga intilgani
tadqiqot ishida yoritildi. Shundan kelib chiggan holda Ibn Rushd garashlariga
to‘xlalinilsa, giyoslash jarayonida ularning erkin tanlovni har bir inson mustaqil
ravishda bajarilishi haqidagi o‘xshashlik aniglandi. Ammo farqli jihati shundan
iboratki, Ibn Rushdda har bir erkin faoliyatda insonning bajarilgan ishi xudo
tomonidan nazorat qilinib, gunoh amallarga jazo mugqarrarligi ta’kidlanadi,
Aristotelda esa xudo masalasi ko‘tarilmaydi. Unda fagat erkin tanlovining
oqibatlariga fagat o‘zi javobgarligi borasidagi fikrlarni nazarda tutib o‘tadi.
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9. Hozirgi zamon ruhiyatidan kelib chiggan holda, “erkinlik” tushunchasini
ham huquq, ham siyosat, ham jamiyat, ham gonun, ham axlogq, ham ilm, xullas,
barcha sohalarda qo‘llanilishini kuzatish mumkin. Shunday ekan, yuqorida
keltirilgan barcha fikrlarni davrimizga bog‘lab ko‘rsatish giyinchilik tug‘dirmaydi.
Ya’ni o‘sha davrlar ruhiyati bilan hozirgi zamon ruhiyatidan kelib chiggan holda,
uning transformatsiyaga uchraganini ham anglash mumkin. Xulosa qilib aytganda,
“erkinlik” tushunchasi davrlararo shaklan transformatsiyaga uchrab kelgan bo‘lsada,
mazmunan u inson galbi va ruhida asl mazmunini yo‘qotmagan. Bu yuqoridagi
garashlar erkinlikni xato yo‘nalishda tushunishning oldini olgan holatda, uning asl
mohiyatini ochishga yordam beradi. Shu kabi garashlarni jamiyatimizda shakllanib
kelayotgan yosh avlod ruhiga singdirish jamiyat va davlat rivojiga 0‘z hissasini
go‘shuvchi yoshlar safini kengaytiradi. Erkinlikka nisbatan bu kabi yondashuvlar
uning hozirgi zamonda ham, kelajakda ham o‘rni beqiyos bo‘lishini ta’minlaydi.
Zero, insoniyat mavjud ekan “erkinlik” tushunchasi ham u bilan birdek mavjud.

10. Fikrlar amaliy tasdiq topishi uchun tadgigot ishini olib borishda nafagat
antik davr bilan sharq peripatetizmi mutafakkirlarining fikrlari bilan tanishishga,
balki hozirgi zamon yosh avlod vakillarining erkinlik borasidagi tasavvurlarini
hamda falsafa tarixi ixtisosligi mutaxassislarini ushbu fenomen yuzasidagi ilmiy
garashlarini o‘rganishga harakat qilindi. Bu masalani sotsiologik sO‘rovnoma va
sotsiologik suhbat orgali amalga oshirdik. Ushbu tadgigot natijalari yuzasidan
birinchi bobda alohida to‘xtalib, batafsil ma’lumotlar keltirilgan. Ulardan xulosa
gilinadigan bo‘lsa, yuqorida keltirilgan ma’lumotlardan erkinlik haqidagi qarashlar
u darajada to‘liq va to‘g‘ri emasligi, u to‘g‘risidagi ayrim bilimlarning yetishmasligi
ayon bo‘ladi. Jumladan, mutaxassislar bilan o‘tkazilgan suhbatdan erkinlik
atamasini bayon etishdagi ko‘makni aynan antik davr va o‘rta asr sharq
peripatetizmi falsafa tarixi tajribalaridan olish dolzarb masala ekanligi ayon bo‘ldi.
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AKTYaJIbHOCTh W BOCTPeOOBAHHOCTH TeMbl AuccepTannu. Kak n3BecTHO,
BCE U3MEHEHUS B MUPE MPOUCXOAAT B CBOCOOpa3HOM MPOCTPAHCTBEHHO-BPEMEHHOM
«KOHTUHYYME», TJIe¢ CYyIIeCTByeT cB0OOma pa3Butus. CBOOOJHOE MBIIUICHUE
uccienoBareneid, cBOOOMHBIE OTKPBITHA Y4Y€HBIX, CBOOOMHOE TIPOSBIICHHE U
POJBIKCHNE WHHOBAITMOHHBIX MACH MOJIOAEKH CTAHOBSITCS OCHOBHOM MPHYMHOMN
KOpPEeHHOr0 M3MEHEHUs] MUPOBOrO 00iuka. C TOYKM 3peHHsl MpOnuIoro, cB0601a
SBJISIETCSI U3BMEHUUBBIM M pa3HOBapUaHTHBIM (eHOMeHOM. Ha kakioM HOBOM 3Tarie
OOIIECTBa, C pa3BUTUEM KYJIBTYPbI, IICHHOCTEH, HAYKH U TEXHUKH, HOpM BO3HUKAET
nOTpeOHOCTh K HOBOM MHTEpIpeTanuu cBOOOnbl. Hapsiny ¢ usmeHnenueM QpOpMbl
TepMUHA CBO0O/1a, KOPEHHBIM 00pa30M OOHOBIISIETCS W €r0 MPUHSTHE JMYHOCTHIO,
ero OTpakeHHe B MapaaurmMax MUpOBO33peHHs. B HEKOTOpOM cMbicie cBOOOma -
9TO CpeICTBO KOAMPOBAHUS COLMAIBHBIX HOPM, CaMOCO3HAaHMST W J0CTyma K
o0mienuto. [103TOMYy HW3ydeHHE KOHIENTYadbHBIX OCHOB (POPMHUPOBAHUS TOHSTHS
CBOOO/IBI M €r0 UCTOPUUECKOTO Pa3BUTHUSI UMEET aKTyaJbHOE 3HAaUCHUE.

[0 akTyanpbHOCTH B MHUPOBBIX HAyYHBIX HCCIICIOBAHMIX JaHHAs MpOOIemMa
nOopOkJaeT He0OXOAUMOCTh 000CHOBaHUsI CBOOOBI, BOZHUKAIOIIYIO B Pa3IMYHBIX
chepax uHPOpMAMOHHOTO OOmecTBa. B dWacTHOCTH, OHAa HE yTpaTujia CBOEH
aKTyaqpHOCTU B O00sacT mnpaBa. B kauectBe mnpuMepa MOXKHO TPUBECTH
CJIEIyIONIUE aKTyalbHbIe BOMPOCHI, Tpedyromme (Quioc0hcKOro OCMBICICHUS B
COBpPEMEHHOM MHUpE: yrp03a cB00OJe BBHIOOpa M JUYHONW CBOOOJE €O CTOPOHBI
UMPOBBIX TEXHOJOTUN (MHTEpHETa, MUCKYCCTBEHHOrO HWHTEIIEKTa, COIUATbHBIX
ceTeil), KOTOpbie TIyO0KO MPOHUKAIOT B JIMUHYIO KU3Hb Y€JIOBEKa; CYIIECTBYET JIA
NOJJIMHHAsA CBOOOJA B YCJIOBHSIX OEMHOCTH M SKOHOMHUYECKOTO HEPaBEHCTBA B
HEKOTOpBhIX OOIIecTBaX; BO3MOXKHO JIM COXpaHEHHE MOpaIbLHOTO TOpsaKa B
00111eCTBE, €CIIU KaKIbIi OyJeT cBOOOIECH B CBOMX MOCTYIMKAaX; U, HAKOHEI, TO, KaK
pasnuYHBIC KYJIbTYPhl W PEIUTHH I0-pa3HOMY TPAaKTYIOT CBOOOAY, 9TO MOMKET
NpUBOANTh K  TI00adbHBIM — TPOTUBOpeYHsSM. B ycrmOBHUSX — pa3BUTHS
nH(OPMAITMOHHO-KOMMYHHUKAITMOHHBIX TEXHOJIOTHI YelOBEeK OmpeaessieT cBOOOy
yepe3 HOBBIC MHTEPIIPETAIMH W OTPAaHWYCHUS W JCTCPMHHHPYET €€ C TO3WIUU
HAyYHO-METOM0NOTHYeCKuX T0ax0n0B. OtpacieBOe wuccienOBaHue CBOOOIBI B
yciOBusAxX UHGOPMAIIMOHHOTO 001IeCTBa HE OrpaHUYMBAETCS TOJILKO pacIIMpeHUEM
dbenomMena cBOOOABI KaKk KaTerOpuu NMpaBOBOM KynbTyphl. Hapsimy ¢ Tem, 94TO OHa
COMpHUKacaeTcs ¢ IOPUANIECKUMU U MOPAIbHBIMU aCTIEKTaMH, OHA TaKKe MO3BOJISET
pPacKpeITh CBOM COOCTBEHHBIE BO3MOXXHOCTH. DuUIOCO(CKUE aCMEeKThI ITOU
npobseMpl M3ydanch ¢Guiocodpamu HOBOr0 BpeMeHHM M HDK3UCTCHIIMAIMCTAMHU.
CoBpeMeHHbIe yuéHble uccneayroT auanoru [InaTona, ero Tpakrar «['OcygapcTBOy,
«3ak0oHbI, «IOTHKY» Apucrorens, «I'0pox n00pomerenbHbIX monaei» Dapabdw,
«Mykaguma» N6H Xannyna. KpaliHe Ba)XHO CONMOCTaBUTh B3IJISAbI Ha CBOOOIY B
UX TPyJax ¢ MHEHUSMHU O0IIIeCTBa HAIICH ATIOXH.

B V30ekucrane BOmpOc O cBOOOmEe 3aHMMaeT 0c000e MecTO B
pa3HO0Opa3HbIX cdepax Kku3HU. B yacTHOCTH, 3TOT (eHOMEH TMpOSBIAETCS B
CcBOOOJE SKOHOMHUYECKMX OTHONIEHWH W cO34aHuM 01arOnOy4HOW Cpelbl B
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CTpPOMTEILCTBE TPaXAAHCKOrO OOIecTBa, B CcTaTyce CBOOOAHOrO 4YesOBeKa,
BOBJICYEHHOTO B COMMMAILHO-TIPABOBBIC U PEIMTHO3HBIE TPOOIEMBI, B CBOOOIE ClIOBA
B CpeACTBax MaccOBbIX wuHpOpManmu. «CBOOOma wHOOpMAIMU W TI€YaTH,
CBOOOIHOE BOJICU3BSBICHUE TPAXKJIaH, OTKPBHITOCTh U MPO3PAUYHOCTh IESITEIHLHOCTH
rOCyJ1IapCTBEHHBIX OpPraHOB - CTaJIM OJJHUM M3 KaueCTBEHHBIX MOKa3zaTeneii HOBOro
V36ekucrana»’t. DTOT cTpaTernueckuii myTh ObLI BBIAEICH KaK OJMH M3 HauOOIee
BAKHBIX HAIpPaBJICHWW TIOCYJIapCTBEHHOM MNOJWTHKKA. B 3TOM  OT4YETIMBO
npOeUUpYyeTCs MPAKTUUECKOE 3HAYCHUE TOHSTHS CBOOO/IBI.

3ak0H PecniyOomuku Y306ekuctan 0T 30 nexadbps 2020 roga Ne VII-651 «O
BHECEHUM W3MEHEHHMU M JIONOJHEHWW B HEKOTOpbIE 3aKOHOJATEIbHBIE aKThI
PecniyOnuku Y30ekucTtaH B CBSI3M C COBEPIIEHCTBOBAHHMEM 3aKOHOJIATEIbCTBA,
HaIpaBJIeHHOr0 Ha 3alIUTy JIMYHBIX MpaB U cBOOOA Trpaxaan», Yka3 I[lpesunenra
Pecniyonuku Y36ekucrtan Ot 10 wumrons 2024 roma Ne VII-89 «O wmepax mo
JaJIbHEHIIIEMY YCUJICHHIO TapaHTUM HaJACKHOM 3aIllUThI MpaB U CBOOO JTUYHOCTH B
ONEepaTUBHO-PO3BICKHOM W CJIEACTBEHHOW  JieITenbHOCTH», llOcTaHOBIEHHE
[Ipesunenta PecriyOnukm Y30ekucran Ot 28 wmrons 2017 roma Ne IITI-3160 «O
NOAHSATAM HA HOBBIM YpOBEHb TOBbINIEHUS 3(G(OEKTUBHOCTH  TyXOBHO-
MPOCBETUTENILCKON pabO0Thl U pa3BUTHsL cPepbl», OT 8§ OkTsOpst 2019 roma Ne II1-
5847 «O6 yrtBepxkaeHun KOHIENIMU pa3BUTHSA CHCTEMBI BBICIIETO OOpa30BaHMSI
PecniyOnuku VY306ekuctan 10 2030 roga», 1m0 BHEAPEHUIO TMOHATHUS CBOOOJIBLI B
JTyXOBHOE CO3HAHHME MOJIOJEKHU OTPa3WIOCh HA JHUCCEPTALIMOHHOM HCCIEN0BaHUH,
yTO B ONpeNeJeHHON Mepe CrnOcOOCTBYeT peanu3aluy 3a7ad, HU3JI0KEHHBIX B
[Tocnanuu Ilpesupenta PecnyOnuku VY36ekucran Omnuii Maxnaucy W Hapomy
V36ekucrana ot 20 aexabps 2022 rona.

CoorBercTBHe  HMCCIeOBAHUST  NPUOPUTETHBIM  HANPABJIECHUSM
pPa3BUTHS HAYKHM W TeXHMKH B pecnyoOamke. Jluccepranusi BbIIOIHEHA B
COOTBETCTBUM C  TMEPBBIM MPUOPUTETHBHIM HAMPABICHUEM pPa3BUTHUS HAYKU U
TEXHOJOrui B pecnybiuke «JleMOkpatuueckOe U MpaBOBOe OOIIECTBO, TyXOBHO-
00pazoBaTenpHOe pa3BuTue, HOpMUPOBAHNE MHHOBALIMOHHONW SKOHOMUKU.

O030p 3apy0e:KHBIX HAYYHBIX HCCJAeJ0BAHMIA 10 Teme quccepTanun’’. B
HacTOsiliee BpeMsi padO0Thl KJIACCUYECKUX TIpedeckux (Quioc0pOB APEBHOCTH U
MpeACTaBUTENIE BOCTOYHOrO TMEpUIaTeTH3Ma, a Tak)Ke HayudHbIe HCCIeI0BaHUs,
HallpaBJ€HHbIE HA U3y4YeHUE (QeHOMeHa CcBOOOIs B (priocOpuu, npOBOASTCS
BEJIyIIIUMH MUPOBBIMU HAyYHBIMU [IEHTPAMU U BBICIIUMU YUYEOHBIMH 3aBEACHUSIMH,
Briogyas University of Sorbonne (®panmwmst), Carnegie Mellon University & Air
Force Research Laboratory, University of Minnesota (CIIA), University of

I Mupsuées IIL.M. STuru Y36exucton crparernscu [Marn] — Tomkent: “O‘zbekiston” mampuérn, 2021. — 464 6.

2 O630p MeXAyHAPOAHBIX HAYYHBIX MCCIIEJIOBAHMI 10 TeMe auccepramuu: https://www.pantheonsorbonne.fr/page-
perso/jbbrenet; https://typeset.io/authors/matthew-m-walsh-1a9azwlzsg?ysclid=m5p8ildzee449118029;
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https://nuu.uz/chair/falsafa-va-mantiq; https://tsuos.uz/sharg-falsafasi-va-germenevtika-kafedrasi; u Ha ocHOBe

JIPYIMX UCTOYHHUKOB.
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Amsterdam (Hunepnanasr), American University of Beirut (JIusan), Uludag
Universitesi (Typrms), MHCTHTYT BOCTOKOBeneHuss PAH, BOeHHO-KOcMHYecKas
akamemuss wuMeHn A.D.Moxaiickoro, IOxHbii GdenepanbHBIA  YHUBEPCUTET
(Poccus), IlaBnOmapckuii rOcynapcTBeHHbIM YHuBepcuTeT uUM. C.TOpairsipOBa
(Kazaxcran), HanmOHansHBIN yHUBEpCUTET Y30ekucTaHna nMeHn Mup30 Yiyroeka,
TamkeHTCKkuil rOCy1apCTBEHHbBI YHUBEPCUTET BOCTOKOBeIeHUS (Y 30€KUCTaH).

B pesynbrare wuccienOBaHuil, TMOCBSIIEHHBIX W3YYEHUIO HaclIeaus U
dbeHOMeHa CBOOOMBI KJIACCHYECKUX Tpeueckux ¢Guiaoc0h0B U MpeacTaBUTECH
BOCTOYHOTO TMepUNaTeTU3Ma B MHUpPE ObUI MOJY4YeH PsiA CIACAYIONIMX HAayYHBIX
pe3ynbTaTOB: pacKpbiTa TEOJOruyecKkas M snucreMosoruyeckas uaes MOon Pymina
(ynuBepcurer COpOOHHBI, DpaHIus), BbICKa3aHa MbBICIb O KOHIIETIIMA CBOOOJIbI
ApuctoTens, 000CHOBaHbI paccyxiaeHusi 0 cB0001e BOnu (YHusepcurer Kapneru-
Memnona u Air Force Research Jlabopatopus, Yuusepcurer Munnecotsi, CIIA),
packpbiTa KOHIleNIus «acabuiiiiay MOH XanayHa (yHuBepcUTeT AmcTepaama,
Hunepnanaei), OcBemaroTcs B3MISIABI  KPYHHBIX — MpeacTaBuTeNed  apabo-
MyCyJbMaHCKON (unocodpun (Amepuxkanckuit yHuBepcuteT belipyra, Jluahn),
NpOBOAATCS Hcclen0BaHus N0 ¢Guiaocopuu xku3HU U TBOpuecTBa MOH XanmyHa
(Uludag Universitesi, Typius), ¢opmupOBanuo ¢huiocopckux uaeii BocTOuHOTO
nepuraTeTu3Ma, KpoMe TOTO, OCBEHIAIOTCS B3IJISbI HAa MOSBJICHUE CBOOOIBI B
JIPEBHOCTU U pelieHue 31oro Bompoca (Mucturyt BOctOkOBeaeHuss PAH, Boenno-
KOcMuYeckass akageMuss wumeHn A.D.Moxaiickoro, HOxkHbeiii denepaabHbIi
yHUBepcuteT, PoOccusi), B ¢unocopuu dapabu packpbiBaeTcsi OHTOJIOTHYECKas
rapmOuus MOpanu  (IlaBnOjmapckuii  rOCYJIapCTBEHHBIM  YHHUBEPCUTET — UM.
C.TopaiireipoBa, Kazaxcran), 000CHOBBIBAIOTCS COIMATBbHO-HPABCTBEHHBIX YUCHHI
BOCTOUHBIX  mepunareTukOB  (HanumOHanbHBIE  yHUBEpcUTET  Y30€KuCTaHa,
TamkeHTCKH rOCY1apCTBEHHBIN YHUBEPCUTET BOCTOKOBECHUS, Y 30€KHUCTaH).

B wMwupe BemyTcs HaydHble HCCII€NOBaHUS N0 HAYYHO-KYJIbTYpPHBIM U
¢unocodckuM BO33pEHUAM KIIACCHMYECKOW TpeyeckOd (puiocoduu U BOCTOYHOIrO
nepunaTeTu3Ma, a Takke 1m0 BOmpOcy O cBOOOJE, B TOM 4YHCIIE MO CIEAYIOIIUM
MPUOPUTETHLIM  HAIpPaBICHUSIM:  KOHIENTYyaJlbHO-METOAOJOTHYECKUE  OCHOBBI
AHTUYHOW M CpEJHEBEKOBOM BOCTOYHOM (uinocodpuu B uCTOpun (¢Gunocoduu;
JUBEpre’ius (GpuiiocoOPpckux B3MIISIAOB MPEICTaBUTENECH KIACCMYECKON IpeuecKOu
¢bunocobruu U BOCTOYHOTO TMEPUIATETU3MA, HCCIIEIOBaHUE KOMMApaTUBUCTUKU
MIPEEMCTBEHHOCTH;, H3YyYEHUE HUCTOPUYECKOW TMPEEeMCTBEHHOCTH B HaCIEIUU
MPEAKOB; BBISABICHUE IECTPYKTUBHBIX aCIIEKTOB CBOOOIBI U ONpeiesieHre criocO00B
MX 3aMEHbI YyBCTBOM CO3UJIaHMUSI.

Crenenb M3y4yeHHOCTH NMPO6aeMbl. B qucceprammu BcecTOpOHHE TITyOOKO
U OOBEKTMBHO HCCIEAOBaHBI B3TJISAAbI HAa CBOOOMY MpeACTaBUTENEH TPEYeCKOi
¢bunocopun Cokpara, [ImatOHa u ApuCTOTENs, a TaK)KE MHTEPIPETAIIUU TTOHITUS
CBOOOIBI MPEICTABUTEISIMH BOCTOYHOTO MEpUNaTEeTH3Ma, YHACIE0BABIIMMU UX U
BHECIIMMU B HUX 3HAYUTEILHBIN BKJIaJ CBOUM HOBBIM MOIX0I0M.

B wactHOcTH, B psabl Mcclen0BaTelieid, W3y4yaBIIMX MOHATHE CBOOOIBI U
CHITPABIIMX BAXHYIO pOJb B YYEHUAX AaHTUYHBIX TPEUYECKUX KIACCHUUECKUX
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KOTOPYIO KaXKIblii UCCiie10BaTeNh UHTEPIIPETUPOBATT UCXOs U3 TOHUMAHUSI CBOETO
uaeana. B STOM acmekTe OTBET Ha BOMpOC O CBOOOAE HE MPEACTaBISETCS
OMHO3HAYHBIM. XOTS W TOMAYEPKHUBACTCS CYIICCTBOBAHHWE «CBOOOABI» Ha BCEX
YpOBHSIX, OAHAKO A0 CHX IMOp HE MPEIJI0KEHO eIUHOTO MOHWUMAaHUS «CBOOOIBI»,
KOTOpOe COOTBETCTBOBaJIO OB BCeMy TOMYy, YTO aHTH4YHas (HuIOcodus
YHHUBEPCAJIbHO pacnpOCTpaHsia «CBOOOIY» B TOM MM HHOM CTEIICHH.

Takum 00pa30om, MOXKHO cliesaTh BEIBO, 4TO padb0Ta 10 u3y4eHuto (heHOMeHa
CBOOO/IbI aHTUYHOCTH HE 3aBEpIlICHA U Mp0OIJieMa, COCTABIIAIONIAS TPEAMET JaHHOM
JUCCepTaINH, elle He 10 KOHIa pa3pab0TaHa uctopukamu ¢puaocoduu.

CBsi3b TeMbI IMCCEPTAIMN ¢ TEMAMHU HAYYHBIX MCCJIeA0BAHUI BbICIIETrO
00pa30BaTeJbHOr0 yupexaeHus. Jlucceprauus BbINIOJIHEHa B paMKax IUIaHa
Hay4HO-UCCIIe10BaTEIbCKUX paboT TamkeHTcKOro rocyapCTBEHHOTO
yHUBepcuTeTa myTed c000menus «Co3nanne COBPEMEHHBIX MEXaHU3MOB U
TEXHOJOTUNA OOpbOBI ¢ UACOJOTMYECKUMHU U WHOOPMAIMOHHBIMU  aTaKaMu,
YTPOKAIOIITUMHU MUPY U CTAOMIIBHOCTH B YCJIOBHSIX TJIO0QTH3AITAN).

e uccaen0BaHuA - PACKPHITh KOMIIAPATUBUCTUKY (peHOMEHa CBOOOIbI B
KJIaCCUYECKOM rpeueckOit (pusocohun aHTUIHOCTH U BOCTOUHOM MEPUTIATETU3ME.

3axayu uccieI0OBaHUA:

pa3pab0TaTh METOAOJOTHYECKYI0O OCHOBY H3Y4YEHHUsS KaTerOpuu CBOOOIBI B
JpeBHETpeUYEeCKO (PuiaocoPpuu U CpeaHEBEKOBOM BOCTOYHOM IME€PUIIATETU3ME,
PaCKpBITh TEOPETUKO-METO0JI0TUYECKHE OCHOBBI KOMIApaTUBUCTCKOrO aHalIM3a B
uccienoBaHusX ¢GeHOMeHa CBOOOABI B KIACCUYECKOM rpedeckoi ¢umocodpuu u
BOCTOYHOM T[I€pUIIATETU3ME, a TakKe CpaBHUTh (EHOMEeH CcBOOOIBI B
JPEBHETPEUECKON KJIacCMuecKOi (uiocohun U BOCTOYHOM TEPUIIATETUZME C
B3TJIsI/IaMU B COBpEMEHHOM (pusiocoduy;

PaccMOTPETh TUBEPTEHITNIO HHTEPIIPETAIIU cBO0OAbI B puinocopuu CoxpaTa
W €r0 IIKOJIBI, MOKa3aTh JUAJCKTUKY TePMHHA CBOOOIA B IJITATOHOBCKOM YYEHUU U
WHTEPIPETUPOBATH ACTCPMUHN3M (heHOMEHa CBOOOIBI B B3I AaX APUCTOTEIIS;

uccaen0BaTh NOHATHS «cBOOOa» B Tpynax A0y Hacpa ®apabu u yka3aTh Ha
pOJib BOMpOca 0 cBOOOAE B 001IeH Gpuinocodckoii cucteme B3 a0B MoH Pymina;

JaTh perieHue mpooiaeMbl cBOOOAbI BO B3rjsigax Mon XanmyHa u mOkas3atTh
aHaJu3 MOHSTHUS «CBOOOAa» B puinocodcekux B3rsigax Cokpara u MOH XannyHa;

packpeITh OTHOMIeHHWE [lmarOona m dapabu k TepMUHY CBOOOABI, MU3YYHThH
MOCTaHOBKM TPOOeMbl ¢BOOOBI B (puiOcOhckOM MupOBO33penun MOH Pymina c
ApucTtoTeneM.

O0beKT uccjie0BaHus KiIaccudeckas rpedeckas (pumocodusi 1 BOCTOUHBIN
MePUTIATETH3M.

IIpeaMer wuccienOBaHusl CpPaBHUTEIBbHBIA aHanmu3 ¢GeHOMeH CBOOOILI B
KJIACCUYECKOM TpeyueckOi (punocoduu u BOCTOYHOM MEePUTIATETUZME.

MeTOabpl  HMCCaeAOBAaHMsI:  WCMNOAB30BaHBI ~ METONBI  TaKWe  Kak
CONMOJOTHYECKUA  OmpOC,  COMMONOTHYecKass  Oecema,  NPHHIMIBI  Kak
B3aMMOCBSI3aHHOCTh, OOBCKTUBHOCTh, UCTOPUYHOCTh U JIOTUYHOCTH, MPOOIEMHBIIN
noax0a, KOMITAPAaTUBHUCTCKUM  aHAM3 W CUHTE3, CHUCTEMHBIM  IMOIXO,
MPUEMCTBEHHOCTD, TUBEPTEHITUS, TEICOJOTHISCKUN TTOIXO0I.
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Hayuynasi HOBU3HA HCCJIeI0BAHUS COCTOUT B CJIeAYIOIEM:

packphITa CymHOCTh (heHOMEHa W MOpaiu CBOOOABI B >KM3HHU TpakJIaH IO
OTHOIIEHUIO K «3aKOHY», «TOJHUCY», «TPaXTAHUHY», «MOPATH», «COOCTBEHHOCTI
Ha OcHOBe Takumx (uiocopckux B3miAOB COkpara, [lmatoma, ApuctOoTens u
MpeIcTaBUTENIeH BOCTOUYHOTO MepuIiaTeTn3Ma, Takux kak @apadu, Mou Py, 1oH
XanayH, a UMEHHO OTBETCTBEHHOCTh, HJ€albHOE rOCyAapcTBO, MpOW3BOJI, IO,
cynb0a, cBOOOHBIN BEIOOp, yIIpaBieHUE, €AUHCTBO, COOCTBEHHOCTS;

000cHOBaHa TOYKa 3peHUsi O TOM, 4TO Mepeaya Ype3BbIYaiiHONW CBOOObI B
PYKH OCOOBIX JIOACH, YHPABISIIONMX TOCYJApCTBOM MPUBOIUT K THUPAHUM U
nopabomieHnio 001ecTBa, packpbiThix B «l'OcymapctBe» I[lmarona u «l'Opoae
n00poneTenbHbIX JroAei»y ®apabu ¢ MOI0KEeHHEM O MpeAOCTaBICHHUE BIACTSIM
CBOOO/IbI, BBIXOJAIICH 3a paMKH 3aKOHA, SBJISICTCS MPUYMHON HapylIeHUs TpaB U
CBOOOJ] rpaklaH B COBPEMEHHOM OOIIeCTBE M MPOTHUBOPEYUT €r0 MPUHIIUIAM
IPaKJaHCKOr0 0011IecTBa B HACTOAILIEE BPEMS;

BBISIBJICHO Yepe3 Mpu3My cBOOObI, YTO HEOOXOAMMOCTh AUaiora ¢ HapOJa0M,
CIPaBEIJIMBOCTH, PABEHCTBA M TPHUHSITHS PEIICHWNA Ha OCHOBE T'yMaHUCTHYCCKUX
MPUHIUIOB Yepe3 cOnUaIbHO-Punocodckue B3MISIABL Jisi 00eCTIeUeHUs HHTEPECOB
JUYHOCTH, 00IIEeCTBA B TOCY/TAPCTBEHHOM IMOJTUTHYECKOM YIIPABICHUN MTPOSBIISETCS
B 00ecIeueHnH eJMHCTBA O0IIeCTBa;

apryMEHTHUPOBAHO, 4TO BO B3IJIAAX MBICIATENIEH KIACCUYECKOW IpedyecKOn
¢bunocodun 3BOIIOLMOHHAs TpaHchOpmaius ¢heHOMeHa CBOOObI TUATECKTUYECKH
aJIeKkBaTHa COBPEMEHHON CYIIHOCTH TUTIOPATUCTUYECKUX HACH B COLMAJIBHOM,
NOJIUTUYECKOM, TyXOBHOM, HPAaBCTBEHHOM, (hr0cOdck0ii, cBOOOE;

J0Ka3aHO 4yepe3 KOMMapaTUBUCTUKY OTHOIIEHUNW K (peHOMEeHYy cBOOOABI BO
B3TJISIIaX MPEJCTAaBUTENCH HampaBiieHUs BOCTOYHOrO MepuUIiaTeTu3Ma ¢ aHTHYHOUN
KJIACCUYECKOM TpedyeckOd ¢uinocodueir, dYTO BO3HHKIIAS B pe3yJibTare
JTUBEPICHINSA WICH JETSPMUHUPOBAHHO MOBIHUIA HAa COBPEMEHHBIC TPHHIIUIIHI
CBOOOIBL.

IIpakTHyeckue pe3ybTaThl HCCJIeIOBAHUS:

nocpeACTBOM H3yueHus (eHOMeHa cBOOOIbI B (UI0cOGUU aHTUYHOCTU U
BOCTOYHOM TICPUIIATETU3ME pa3pad0TaHBl MEXaHW3MBbI MTOBBITIICHUS CaMOIICHHOCTH
JUYHOCTHU B KOHTEKCTE TyXOBHO-TICUXO0JIOTHYECKOr0 MUpa COBPEMEHHOr0 YesiOBeKa,
ero JKeJaHWl M CTPEMJICHHM B JKU3HU COBPEMEHHOrO0 OOIIECTBA, a TaKXKe
rOCyIapCTBEHHBIX U MPAaBOBBIX HOPM B acIieKTe CBOOOIbI YEJIOBEKA;

packpeITHEM (eHOMEeHa CBOOOABI MIPEAIararoTcsi MEphl N0 MPE0TBPAIICHUIO
BOBJICYCHHE COBPEMEHHON MOJIONEKHW B KOPPYMIUPOBAHHBIC U JIECTPYKTHUBHBIC
JIEUCTBUS, MPOU3BOJUTCS CUCTEMHBIN aHAIM3 CYTH 3TOTO MOHATHS B COOTHOMICHUU
c TpaHchOpmarueii Hamer0 MHOTOBEKOBOTO HAIMOHAIBHOTO MEHTAUTETA W
TPAAULINN;

Ha OCHOBE pAaCKpBITHS TIOHATHS CBOOOIBI pa3pab0TaHBl TEOPETUUCCKUC
pPEKOMEHIAINY, Kacaromuecss OpraHu3alii aruTalliid ¥ MpOnaranabl, JyXOBHO-
NPOCBETUTENILCKON  pab0Thl MO0  TPOOYXKACHUIO  OJarOpOAHBIX  JKEJIaHUM,
GOpMUPOBAHUIO  AKTHBHBIX  CO3WJATEIbHBIX  CHOCOOHOCTEHW, MaTpuOTHU3MA,
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Npen0TBPAlIEeHUI0 HPABCTBEHHOrO0 KpHU3UCa, TMPEONONCHUI0 OTUYXKACHUS U
OxrHO4YeCcTBa B OOIIECTBE.

JIOCTOBEPHOCTH Pe3yJbTATOB Hccaeq0BaHus. J|0CTOBEpHOCTh Pe3yIbTaTOB
UCCIeNOBaHUsI COCTOMT B TOM, YTO Ha TMPAKTHKE peann30BaHbl BBIBOJHI,
NPEeMIOKEHUSI W PEKOMEHAAIIMM B CTaThAX, OMyOJMKOBAaHHBIX B COOpPHHUKAxX
MaTepHaJiOB PECIyOJUKAHCKAX W MEXIAYHApOMAHBIX HAyYHBIX KOH(MEpEHIUH,
KypHajaxX, 3aHECEHHBIX B cmHCOK BAK m  3apy0exHBIX HaydHBIX XKypHaJOB;
NOJIy4eHHBIE PE3YNbTAaThl MOATBEPKIAIOTCS COOTBETCTBYIOUIUMHU CTPYKTYpaMu U
YUPEKICHUSIMU.

HayynOe wu mnpakTnyeckOe 3HAaYeHHE Pe3yJbTAaTOB HcCCIeJ0BAHHUSA.
Haydnast 3HauMMOCTbh HCCIIeJOBaHUS OOBSCHSETCS TEM, YTO BBIIBUHYTHIE B
JUCCEpTAIlMM M€ MOTyT ObITh HCIMOJb30BaHbl B HAYYHBIX HCCIEAOBaHUSIX B
o0nacTu uctOpuu (Guiocoduu, BOMPOCOB 3TUKU W B MpaBOBOiM chepe. Hayunbie
BBIBOJIbI MOTYT OBITh UCTOJIb30BaHbI MPU CO3IaHUHN YYCOHUKOB, yUeOHBIX MOCOOUH,
METOIMYECKMX pEKOMEHJaIi 1m0 ucTOpur  (Guiaocoduu, aHTPOMOIOTHH,
NICUXOJIOTUH, TpaBa, COIMOJOTHM, JICKIIMH B BBICIIMX Y4YEOHBIX 3aBEICHUSX,
TOTOBSIIUX CIENHATMCTOB T'yMaHHUTApHOr0 mnpOodmisa. TeopeTuko-dunocodckue
WIen U PeKOMEHJAIlMd IO aHalIu3y CBOOOJBI 4elOBeKa OOOramamT CHCTEMY
OOIIECTBEHHBIX HAyK, TakhxX Kak (Qmiocodus, 3THKAa W TICUXOJIOTHUS HOBBIMH
MOTXO/TaMH.

[IpakTuueckass 3HAYUMOCTh PE3YJIBTATOB KCCIIEIOBAHUS OOBICHSIETCS TEM,
YTO TPEAJIOKEHUS] JUCCepTallid MOTYT OBITh HCIOJIb30BaHBI B JIESATEIbHOCTH
Maxajied, HerocyJapCTBEHHBIX HEKOMMEpPYECKHUX OpraHu3aluii C  IeJbIo
BHEJIpEHUS B CO3HAHUE PA3IUYHBIX CJIOE€B HACEJCHHS NOMJIUHHON CYyIIHOCTH
ujieanoB cBOOO b, OTpaXKEHHBIX B BHIBOJAX HayYHOU pabOTHI.

Bueapenne pe3yabTaTtOB HcciaeaOBanus. Ha OcHOBe pa3pabOTaHHBIX
NpeMIOKEeHU 10 KOMIIApaTUBUCTUKM (peHOMeHa cBOOOABI B KIACCUYECKOMH
rpeyeckOi (punocoguu 1 BOCTOYHOM MEPUTTIATETUZME:

MOJIOKEHUST O PACKPBITON CynHOCTH peHOMEeHa cBOOOABI U MOpasid CBOOOIbI
B JKM3HU TpaXJaH TO OTHOMIEHUIO K <«3aKOHY», «IOIHCY», «TpaxIaHUHY»,
«MOpayblo», «COOCTBEHHOCTBbIO» Ha OCHOBE Takux (PUI0COPCKUX B3MIISAAOB
Cokpara, IlnatOHa, ApucTOTENS W MPEICTABUTENEH BOCTOYHOTO MEpUNATETU3MA,
Takux kak @Papabu, Mon Pymn, MOH XanayH, a UMEHHO OTBETCTBEHHOCTb,
ujeanbHOe rOCYIapCcTBO, MPOU3BOJI, AOMT, Cyan0a, CBOOOIHBIN BHIOOD, YIIpaBICHUE,
€IMHCTBO, COOCTBEHHOCTh pacnpOCTpaHeHbl ATEHTCTBOM MO JejaM MOJIOIECKH
PecnyOnmukm  VY30ekucran wu  llenTpansabiM  cOBetOM CoOro3a  Monoaexu
V306ekucrana (crpaBKku ATEHTCTBA MO jaeiiaM MOnOaexu PecryOnmkn Y30ekucraH
or 16 suBaps 2025 roma Ne 04-13/54 u IlentpanbHOro cosera Corwo3a MoOaexu
V36ekucrana Ot 28 suBaps 2025 roga Ne 4-10-21-436). Pe3synbrarhl mOCITyXUIU
JTaTbHEHIIEMY pACHIMPCHUIO BO3MOXKHOCTEH JIsl BBINOJIHCHUS TaKWX 3aJad Kak
MOBBIIIIEHNE AYXOBHOI0 MOTEHIMAIa MOJIOAeKU, (OPMUPOBAHUIO Y HEE CUIILHOMU
IpXIAHCKOH TO3WIMH, JaJbHEHIIIEMYy YKpPEIUICHHIO pOJM HAIMOHAIBHBIX U
001IeYeIOBeYECKHUX IIEHHOCTEH B BOCITUTAHUU MOJIOACKH, HapsAAy ¢ 000ramieHnemM
¢¢ HayYHO-MHHOBAIIMOHHOTO MTOTEHITHAIA,
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BBIBOJT O TOM, 4TO Tiepeava Ype3BbIYaiiHON CBOOOIBI B pyKHU OCOOBIX JIFOJIEH,
YIOPABJISIONINX TOCYAapCTBOM MPUBOIUT K TUPAHUHM W MOpaOOIIeHHt0 OOIIEeCTBa,
packpeIThiXx B «l'OcymapcrBe» Ilmatona m «['OpOx mg00OpOETENBHBIX JIIOACH»
@®apabu c nOJ0kKeHuEeM O TpeAOCTaBICHUE BIACTSIM CBOOOIBI, BBIXOIAIICH 3a
paMKu 3akOHA, SBISETCS TPUYMHOW HApYyIMICHWS TpaB W CBOOOM TpakaaH B
COBpPEMEHHOM OOIIECTBE M MPOTUBOPEUUT €TI0 MPUHITAIIAM TPAKIaHCKOT0 O0IIeCTBa
B HACTOsmiee BpeMs, MCHOJBb30BaH B  y4eOHO-MeTOmMUYeckOir  paboTe
MexTyHapOTHOTO HCCIIe0BATENLCKOTO IieHTpa uMama byxapu npu KaOunete
MuHuCTpOB PecryGuku V306ekuctan (Axt MexryHapOaHOro
UCCIIeI0BATENLCKOTO IieHTpa wuMama byxapum mnpu Kabunere MwuHHCTPOB
PecniyOonmuku Y36ekuctan OT 27 suBapst 2025 roga Ne 02/42). PesynbTar npusBan
nOMOYb 00eCIeYeHHIO TBOPUYECKON M MpOdecCHOHANTBHON aKTMBHOCTH MOJIOCKH,
YBOXEHUIO HAIMOHAIBHBIX M OOIIEUeTOBEYECKUX IIEHHOCTEH, OOOraleHuI0 HxX
JyXOBHO-TIPOCBETUTEILCKOTO MHUpa U (POPMUPOBAHUIO HETEPITUMOTO OTHOIICHUS K
JECTPYKTHBHBIM HJICSIM;

NMONIOKeHHe O HeO0OXOauMOCTH Juanlora ¢ HapOAOM, CHpPaBeIIHMBOCTH,
paBEHCTBA W MPUHATHS PEIICHHH Ha OCHOBE T'YMAaHHCTHYCCKUX MPHUHITUIIOB 4Yepes
cOnranbHO-GpUI0cOpckre B3Ol Ha O0ecrnedeHHe MHTEepecOB JIUYHOCTH,
oOmiecTBa B TOCYJapCTBEHHOM IOJIUTHYECKOM YIPABICHWW TMPOSBISETCS B
oOecrieyeHUM €eAUMHCTBA OOIIeCTBa yepe3 Npu3My CBOOOIBI HCMOIB30BAHO MPH
noAroToBke y4eOHMKOB «McTtOpuss BOCTOYHONW U 3amaaHOi  ¢Guiaocodumy,
«AHTpONONOTHYEcKre pOooaembl ¢puinocodun BoctOka m 3anaga» s CTyACHTOB
HerocyapcTBeHHOM 00pa30BarenbHON Opranu3anuu «Alfaraganus University», a
takke «TeOpuu moO3HaHus» 1isi cTyneHTOB Tashkent International university of
Education (Ceptudukarei MunmcTepcTBa BBICHIET0 00pa30BaHWsA, HAYKH W
nHHOBarui PecnyOnuku Y306ekucran Ne 316373 or 25 aBrycra 2023 roma, Ne
358733 or 4 mapta 2024 roga u Ne 194-066 ot 29 mas 2024 rona). Pe3ynbrarel
WCcCIenOBaHusl CBOOOABI B TOCYNAapCTBEHHOM YIIPABICHUW TOCITYXKHJIA Havaio
JTanbHEHIIeMy pacmupeHuto GuiI0cOOCKUX W MOJUTHICCKUX B3TISAI0B O MpUPOIe
Yel0BeKa,;

MOyYCHHBIE BBIBOABI O B3MISIIAX MBICIUTEICH KIACCMYECKON TpedecKOu
¢bunocoduu, >BOIONMOHHAs TpaHCcHOpManus heHOMeHa CBOOOIbI, TUATICKTUYECKH
aJIcKBaTHA COBPEMEHHON CYIIHOCTH IUTIOPAIMCTUYECKUX HJIEM B COIMAIBHOM,
NOJIUTUYECKON, JTyXOBHOM, HPaBCTBEHHOM, (Hum0cOckOii, MyXxOBHOW CBOOOE
UCTOIBb30BaHbl B (OpMHUPOBaHMU creHapus moy «Taqdimoty («IIpeseHTarusn»),
tenekanana «O‘zbekiston tarixi» B cOcTaBe TOCYIapCTBEHHOTO YUPEKICHUS
««Ma’rifaty  ijodiy  birlashmasi» ~ HanmOnansHOTO  TenepaarOKOMITAHUH
V36ekucrana (CmpaBka  Ttenmekanana  «Of‘zbekiston  tarixi» B cOcTaBe
rocynapcTBeHHOrO yupexnaenus ««Ma’rifaty ijodiy birlashmasi» HanmOnansHOTO
TesepaquOKOMnanuu Y30ekucrtana Ot 4 ¢eBpans 2025 roma Ne 01-33/42).
Pe3ynpTaThl mpu3BaHBI CIIOCOOCTBOBATH Pa3BUTHIO CBOOOAHOTO MBINIICHUS B
CO3HAHUHW MOJIOACKH, TOHUMAHHUIO €0 CBOCTO BHYTPEHHETO TyXOBHOTO MHpA.

BBIBOJ O JIOKa3aHHBIX 4Yepe3 KOMMApaTHUBUCTHUKY OTHOIICHWH K (eHOMEHY
CBOOOIBI BO B3TJIsAaX MPEICTaBUTENICH HAMpaBJIeHHe BOCTOYHOTO MepUIIaTETU3MA C
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QHTUYHOM  KJIaCCMYEeCKOW  rpedeckOd  Quinocodueit, dYr0 B pe3yibTaTe
MPOUCXOKICHUE AUBEPreHIIUs UIEH TeTepMUHUPOBAHHO BiMsIAa HA COBPEMEHHbIC
MPUHITUIIBEI CBOOOIBI, WCIOIK30BaH B COIMAIBHO-AYXOBHBIX, MPAaBOBBIX, YICOHO-
METOIMYECKUX U HAyIHBIX pab0Tax MexayHapOaHOr0 UCCiIeI0BaTEIhLCKOTO IEHTPa
nmama Tepmm3u mnpu Kabunere MunuctpOoB PecnyOmumku VY30ekucrtan (AKT
MexayHapOnHOr0 ucciaeA0BaTeNbCKOr0 IeHtpa umama Tepmusu npu Kabuuere
MunnctpoB PecryOnuku Y36ekuctan Ot 11 despans 2025 roma Ne 01-07/20).
Pe3ynpTaTOM cCTan0 pa3BuUTHE B CO3HAHUU MOJIOAEKHM CBOOOIHOTO MBINLJICHUS,
OCO3HaHMsI CBOET0 BHYTPEHHETrO JyXOBHO-AYXOBHOTO MwHpa, OOecredeHue
TBOpUECKOM M TpOdeccHOHaNbHON AESATENbHOCTH, YBaXXEHUWE HAlMOHAJIBHBIX U
0011e4esI0BeYeCKUX IIeHHOCTeH, pOpMUpOBaHuEe OECKOMIIPOMUCCHOTO OTHOIICHHUS K
JNECTPYKTHUBHBIM HJICSIM.

AnpoGauust  pe3yabTaTOB  HccJeq0BaHMA.  Pe3ynbTaThl  TaHHOTO
ucCleI0BaHUs MPONUIM  anpOOaluio Ha 5 MEXIyHapOJIHbIX U 4 HalMOHAIBHBIX
Hay4YHBIX KOH(PEPEHIIUSIX.

Ony6JukOBaHHbIE pe3yJibTaThl HccaeAOBaHui. Bcero 1m0 Teme
auccepTanyy 0myOaukOBaHO 25 Hay4HBIX pa0b0T. B wactHOCTH, 2 MOHOrpaduu, 14
crateii (10 B pecmyOmukaHckux W 4 B 3apyOCKHBIX JKypHallax) B HAyYHBIX
n3AaHusIX, pekOMeHa0BaHHBIX BAK PecniyOinuku Y30ekucras.

Crpykrypa m 00beM aucceprauum. J[uccepramusi COCTOUT W3 BBEACHHS,
YyeThIpeX TJIaB, 3aKIIOUEeHHs W choucka Jureparypel. OO0bem mguccepTaiuu
coctaBisieT 249 cTpaHHIIBI.

OCHOBHOE COJIEPKAHME TNCCEPTAIIAA

B0 BBOAHOIT YacT OCHOBBIBAIOTCS AKTYyaJIbHOCTh M HEOOXOAMMOCTH TEMBI
uccien0Banusl, ypOBeHb NU3YYEHHOCTH MPOOJIEeMbl, Hay4YHasi HOBU3HA, COOTBETCTBUE
UCCIeNOBaHUsI OCHOBHBIM TPUOPUTETHBIM HAMPABICHUSM pPa3BUTHS HAYKH M
TexHUku B PecnyOnuke, OOBEKT M MpeaMeT, METOJbI, 1eJIM U 3aJa4M, Hay4dyHas U
MpakTUYeCKass 3HAYMMOCTh TMOJIYYEHHBIX pPE3YyJbTaTOB, BHEIPEHUE B MPAKTUKY
pe3yabTaTOB HCCIIeI0BaHUs, OMyOJIMKOBaHHBIE paOOThI U CBeAcHUs 00 00BEME
JIMCCEepTaLIUH.

B  nepBOii rnmaBe  aumccepranuu, — 03arjaBieHHOW — «TeOperwko-
MeTOA0JOrHYeCKHe acneKThl (peHOMEeHAa CBOOOABI B KJIACCHYECKON rpedecKoi
¢puaocopuu AHTHYHOCTH M CpPeJHEeBEKOBOM BOCTOYHOM MeEPUNATETH3ME),
paccMaTpHUBAIOTCS METOM0JIOTHYeCKMe OCHOBBI M3YYCHHS KaTerOpuu CBOOOIBI B
KJIACCUYECKONW aHTUYHOW TpeueckOr (umocopuu u cpeaHEeBEKOBOM BOCTOYHOM
nepurnareTu3Me, pojib KOMIApaTUBUCTCKOIO METOJa B CPaBHEHUM B3IJIsI0B
MBICIUTENIEH TEX BpPEMEH Ha CBOOOAYy, a TakKe BBISIBICHO CpaBHEHUE POJU
(dheHOMeHa CBOOOJBI B JIPEBHETPEUSCKON KiaccuueckOr (Guinocoduu m BOCTOUHOM
MIepUIIaTETH3ME C BO33pECHHUAMHU O CBOOO e B (1i10cObrr COBPEMEHHOCTH.

BO 1O Bpems kak uccienOBareld UCTOPUM TPEYECKOW M CPEIHEBEKOBOU
BOCTOYHOUM (puinocOopuu B MOMUCKAX B paMKax CBOMX HCCIEI0BAaTEIbCKUX KPYrOB
UIIyT OTBET Ha BOMpOC «YTO MMEHHO HYXHO uccieaoBaTh?». BO3HuKalOT aBa
acriekta e€ pemienus. C OmHOM CTOpOHBI, BO3HUKIJIA HEOOXOIUMOCTH palbOTHI C
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COOTBETCTBYIOIIMMHU TEKCTaMH, C APYroil CTOpPOHBI UMEINM MECTO Cilydad OOLIETO
u3ydeHus ¢punocodun, BO3HukIen B [IpeBHeit ['perun, a Takke mpOAOmKaBIISHCS
B BOCTOYHOM nepenaTtetusme. OaHak0, BaKHO OTMETUTh, YTO KOTJja UCClIe0BaTEIN
B TpOIiecce MCCIeN0BaHus OOBIYHO OOpamaroTcss K MUPOBO33PEHUIO OJIM3KOMY K

CBOEH TOYKE 3peHHuss U KOMMEHTapusM COOTBETCTBYILUM X JIAYHBIM
TEOPETUYECKUM 3HAHUSIM, WIA aHAJTM3UPYIOT 3TH WAEU B yIOOHOM namsi celst
KIIOYe - HaONIOAAeTcs CYIIECTBEHHOE MCKaXCHHE MCTUHHOIO COJEpKaHUs

rpeueckOi ¢unocopuu. Mbl MOXKEM NPUBECTH Pl NPUMEPOB  YIPOUIEHHOTO
METO0JIOTHYECKOr0 moaxomal??,

B kauectBe mpuMepa BBIIICTIPUBEICHHON HJIeM Mbl MOXKEM CKa3aTh, 4TO
UCTOPUKO-QmIOcOdckuid  mporecc, Hapsaay ¢ (QuiOcOPCKUMH TEKCTaMH U
KOMMEHTApHUSIMHU, BKIIOUAET B ce€0s AaThl )KU3HU MBICIHUTENIEH U Ipyrue QakTol, a B
pesynbpTate UCTOpus (Guiocohuu  HEe MOdayyas aHAJIUTUYECKOr0 H3y4yeHued,
npeBpaiaeTcss B cBOero pojga «coOpaHus MbiciuTenei». Kak mpaBuiaO, B TakOM
npoIecce MpecleayeTcs Ta WIM UHAs 1eJib, K KOTOpOH CTpeMUTCS McCle0BaTelb,
W HE JaeT pe3yJbTarhl, MPU3BAHHBICE TMOKa3aThb KapTHHY B KOMIUIEKCE BCEX
bunocopckux wmumen. Otrcroma sCHO, 4TO B HUCTOPUKO-GUIOCOGCKOM mpOoIiecce,
KOTOpbI OTpakaeT «cOOpaHUE MBICIUTENEH», XPOHOJOTMYECKUA MOPSAIOK,
nociaeA0BaTeILHOCTh IPUOOpETACT MEPBUYHBIN BU/I.

Ho 10 Tex moOp, mOka B MCTOpUKO-(PpriOcOpckOM mporecce MpUCYyTCTBYIOT
YIOMSIHYThIE SIBJICHHS, BCTaBUTh XPOHOJIOTHIO HAa TEPBBIA IJIaH HE OBbUIO ObI
BEpHBIM pelnieHreM. TakuMm 00pa30M, ObUTO ObI COOTBETCTBEHHO Yy/IOOHO BO BCEX
OTHOUIEHUSIX OTJIOXKUTh B CTOPOHY XpOHOJIOTHIO M 3aMEHUTh €€ TeJeOJ0rueH.
MOxHO 100aBUTh K OOIIEMY CMBICITY TEIeOJOrHYecKOro moaxoaa, riae padOThI
npeBHUX (QuiI0c0hOB OIEHUBAIOTCS MO TOMY, B KakOW Mepe COOTBETCTBYIOT
CYLIECTBYIOLIEH MAEE HCCiIenoBaTels, COBEpPIICHHOW uAee WM  UTOry
BOCCO3/IaHHOM 3TUM KOMMEHTapHEM C MPEJCTaBICHUSIMU 00 €ro ujeare.

Packpoem  nmaHHyr — mpoOsemy, onupasicb  Ha  ONpe/CIICHHBIC
METOJ0JIOTHYECKHE OCHOBBI, W aJanTUpPys K JOyXy BPEMEHU MOKaKeM, 4yTO OHa
nperepnena TpaHchOpMaldio, U 10 CUX NOp ATOT BOMPOC HE yTpaTUI CBOEH
aKTyaJbHOCTH, @ HA0OOPOT, KaK HUKOTJa YCUJIUIICS UHTEPEC K HaXOXKICHUIO0 OTBETa
Ha JaHHYI0 npo6iemMy. Takum 00pa30Mm, n3yueHue BOmpoOca O cBOOOIEC B KOHTEKCTE
aHTUYHOTO  TepuoAa  UCTOPUKO-PuIOCOPCKOro  mpomecca, Ha  OCHOBE
TEJIeOJOTUYeCKOr0 M B TO K€ BpeMsi MpOOJEeMHOr0 MOAx0/la K HEMY IyTeM
1OCJIe10BaTENbHOr0 aHaau3a 3TOW KaTerOpuu 4depes3 JIOTUYECKUA U UCTOPUUYECKUN
KOMIOHEHT, UCIHOJIb3yd KOMMNApaTUBUCTCKUNA MOAXO0A K HAESAM MBICIHUTENIECH TOTO
nepuo/ia Mbl ONPEICTUIIN, 9TO OHA TIpeTepIiesia 3HAUUTEIbHYIO TpaHChHOpMaInio He
TOJBKO B 3TOT NEPUOJ, HO U B IPyTUE 3MOXHU.

Kpome T1Oro, 4rO0bl yCWINTh Hamle HCCIEAOBaHUE C Hay4dHOH U
MPAKTUYECKOW TOYEK 3PEHUS Mbl MPUBJIEKIM U COLMOJIOTHYECKHM MeTOH. Takum
00pa3oMm, ObUIM HMCHOJIL30BaHBl METOIBI HCCIICIOBaHUS, OCHOBaHHbIE Ha
COIMOJIOTHYECKOM  MOAXOJe, Takue Kak  COIMOJIOTHYECKHl  Ompoc |

122 Bonsg M.H., U.B.Bepecros. ITpob6ieMHblii OAX0 K MCCIEN0BAHHIO JpeBHerpedeckoil gpunocoduu / TXOAH:
dutocockoe aHTUKOBEIEHUE U Kilaccuueckas Tpaaunus. — Hosocubupck, 2007. — Vol. 1.2. — C. 205-246.
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couuonoruyeckas 0ecena (MHTEPBBIO). C MOMOIIBIO 3TUX METOJIOB UCCIeA0BaHUS, C
y4acTUEM JIHII B OJIM3KO 3HAKOMBIX ¢ (prum0cOodckOit chepOii ObLTH MOTYUYEHBI TaKUe
pe3ynbTaThl, Kak OO0IIee MOHUMaHHe CBOOObI, TO €CTh HAIMYME CXOXKUX CTOPOH
caMOro OTHOILIEHHE K cBOOOJE B HamleM COBPEMEHHOM MHpE C B3IISIAMH
AaHTUYHOTO Tmepuoja, a B HEKOTOPHIX OTHOIICHUSX HAIWYMe HE0O0XOTUMOCTH
U3Yy4YeHUs er0 Ha OCHOBE HCTOPUYECKOrO OIbITA.

B  comumosmOrnueckOM OmpOce mnpuHsiaum — ydactue 200  cTyneHTOB
HErocyJapCTBEHHOM 00pa30BaTeNbHOM OpraHU3alMM  BBICIIETO0 00pa30BaHUs
«Alfaraganus university». B 3TOM mnpoOnecce, NpOBEeIeHHOM B Y3KOH TpyIIe,
MPUHSIN ydacThe 96% CTylIeHTOB yHUBEpPCUTETA, TO ecTh 193 B BO3pacTe OT 18 10
30 ner, u 4%, 1O ectp 7 B BO3pactre OT 31 1m0 60 ner. Ha BOmpOCH
COIMOI0OrMYecKOro ompOoca OtBeTtwid 130 skeHmmH, cOctaBisAomux 65% OT
001Iero yuciaa pecnOHIeHTOB, u 70 MyxuuH, cOctaBisronmx 35%. [10apO0HBIit
aHanu3 JaHHOW aHKeThl OTpakeH B Jucceprauuu. B 3TOM aBTOpedeparte
IPUBOAMUTCS aHAJINW3 €r0 OJHOM YacTy U 00U pe3yJIbTar:

o MBICJIH O TOM, KaK OHM NOHMMAarOT CBOOO Ty, B OCHOBHOM OTpa)kaJIuCh B
¢OpMe «10 CcBOEMY YCMOTPEHHMIO MPOU3BOJBHO 3aHUMATHCA JAEATEIBHOCTHIO,
BBIPA3UTh MBICIIb, TOBOPUTH UJIH pab0TATH.

Kak 6bl Bbl OXxapaKTepu3oBanu noHaTtue "ceobopa"?

140 - H no CBOEMY YCMOTPEHUIO
NPOW3BO/IbHO 3aHMMaTbCA
[OeATeNbHOCTbIO, BbIPa3uTb
MbIC/1b, TOBOPUTb U/
paboTaTb

120

100 -
BNaZeHue onpeaeneHHbIMm

npaBa 1 cBob0abl B paMKax
80 - 3aKoHa

B 3TOM MaTepunaibHOM mupe
40 HEeT CBO60AbI, OHa eCTb TO/IbKO
B AYXOBHOM Mupe, 1 ee
MOXXHO NOHATb cepaLem

Konunuecrso yyactTHUKOB

20

apyroi oTeeT

BblbpaHHble BapnaHTbI

B nenom, ecnmu ananu3upOBaTh pe3ysbTaThl COHMOJIOrMYECKOro Orpoca,
CONOCTaBUTh HUX C HIACIMH AHTHYHOCTH M BOCTOYHBIX IEPUNATECTHUKOB, MOXKHO
3aCBUICTENILCTBOBATh HaWuue cxOjctBa. HO ObuIO 3amedeHO, uTO y MOI010TO
NMOKOJICHHSI TaKXK€ €CTh HEKOTOphle HEIOCTAaTKU B MOHMMaHUU CBOOOABI. MOXHO
npeAnona0XuTh, YTO HEMpaBUIbHOEC MOHMMAaHHE 3TOr0 SBJICHHUA B PE3yJbTaTe HUX
MBbICJIE B JJaHHOM CJy4yae MOKET BbI3BaTh MHOXECTBO IMpOOJeM B OOIIECTBE W, B
XyJIEM cllydae, IPUBECTU K aHapxuu. Takum 00pa30M, M3yueHHUE COAEpKaHUs
CBOOOJBI B AHTUYHOM UM CpeaHEBEKOBOM (UIOCOPUU CIYKUT HEOOXOIUMBIM
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pecypcOM nisi  COBpeMEHHOTO OmbiTa. KpOme T1Oro, B 9TOM maparpade
paccmaTpuBaeTcss peHOMEH CBOOOIBI, IPETEPIIEBIINN HECKOIBKO TTPe0Opa30BaHUM
B O/IMH U TOT K€ MEePHO/I.

[Ipu 5TOM B paMKax MccCien0BaHUsS TMPOBOAMIACH COIMOIOTHYECKas Oecena.
Conuonorndyeck0e WHTEPBHIO OBLT MPOBEAEH C HECKOJIBKUMH CIEIUATUCTaMHU,
TaKuX Kak JOKTOp (ui0ocodckux Hayk, npodeccop Jx.M.X0mMyMuHOB, 1OKTOp
bunocopckux Hayk, npodeccop I'.M.Py3maroBa, kanguaat GuiOCOPCKUX HAYK,
npodeccop P.P.KapumoB, n0ktOp ¢Punocopckux Hayk (DSc), mnpodeccop
I'.T.KaGynuusa30Ba, 10kt0p ¢dunocodpuu (PhD), nouentr M.K.Tynaranosa, g0KTOp
¢bunocobuu (PhD), noment X.M.TomoB. OHUM H3JIOKWUIW CBOM JUYHBIE TOUKH
3peHusi, OCHOBaHHBIC HAa COOCTBEHHOM HaydHOM OmbITe. OT 3TOr0 MBI MOTydaeM
BO3MO)KHOCTh CPaBHUTH C MTOMOIIBI0 KOMIIAPaTUBUCTUICCKOTO METO/Ia UX B3TJISIBI
C uuesMu O cBOOOJE B AHTUYHOCTH W BOCTOYHOM IME€pPUTIATETU3ME HCXONsS U3
COBPEMEHHOCTU. 3/1€Ch TOXKE€ MNPUBOAUTCS aHAIM3 €€ OAHOM yacTh W OO0umi
pe3ynbTar:

° 3 00mmMX OmpeaeneHuid cBOOOABI OTMEYanOCh, YTO 3TO MOHSITHE
OTHOCUTEIBHOE, €r0 BCeraa MOHUMAIOT 0 — pa3HOMY, IPUMEHSIOT B ABYX BHJIaX-
y3KOM M IIUPOKOM cCMbIcie. B caMOM IIMPOKOM CMBbICTE, ITUTUPOBAIOCH Kak
JNOCTIDKEHHE 4YeJIOBEYECKOW IMBWIIM3AlMM, COCTOSHUE YeTOBEYECKON YIIIU.
Bricka3bpiBanOch MHEHHE, 4TO CBOOO/Ia CBsi3aHA MMEHHO C JYIION YenoBeKa, ¢ ero
BHYTPEHHUM MHUPOM. B y3KkOM cwmbiciie, BBICKAa30BaJIOCh KaK OTBETCTBEHHOCTD,
npaB0, 00s3aHHOCTh, OTPAaHUYECHHOCTh JIEATEIbHOCTH 4YeJIOBEeKa B pamMKax 3aKOHOB
pa3BuTHs O0IIECTBA, a TaKKe 0CO3HAHHOE MCIIOJIHEHHE UM CBOMX 00s3aHHOCTEH 1O
BEJICHUIO TyIIH MOTYT 00ecreunTh cBO0Omy. B TO ke Bpemsi cB0O0a Oblia CBS3aHa
C TPEICTaBICHUSIMH O TOM, 4YTO WHIWUBUI MOKET MOJHOICHHO CaMOBBIpa)KaThCH,
KUTh TaK, KaK eMy XOdeTcs, CBOOOJHO OCYIICCTBJIATh MBICIUTEILHYIO
NesATEeIbHOCTh B COCTOSIHUM, MpU KOTOpOM OOecnedyrBaeTcss CBOOOAHBINA BBIOOD,
APKOHOMHUYECKHE U (yHIaMEHTAJIbHbIC MpaBa. B x01e Oeceapl OHU BBICKA3ald CBOU
B3TJIAbI, OCHOBaHHBIE Ha BOMpOcax CBOOOALI B AHTUYHOCTH W BOCTOYHOH
¢bunocopun. Ecau cpaBHUTH OTBETHl CIHEIUATUCTOB C B3TISAJaMU  Pa3HBIX
¢bu0codh0B, TO MOXKHO ClIeNIaTh YAUBHUTEIIbHBIC BHIBOABI. OHM MOHUMAIOT CBOOOIY
KaKk TpOIyKT pa3zyma, TO €CTh 4epe3 OTBETCTBEHHOCTb, 4e€pe3 CO3HATEIbHOE
cien0BaHUE MpaBWIaM M 3akOHaM, Kak 3T0 00scHsuim Cokpart, IlnaTron, MOH
Xanayn. Kpome TOro, npeacraBienue 0 TOM, 4TO CyIIeCTBOBaHME CBOOOIbI CBSI3aHO
C 4eJIOBEYECKUMH CPEJICTBAMH, aJieKBaTeH ¢ uaesmu Mon XanmyHa uMeHHO O CBSI3H
CBOOOIBI C TOHSITHEM «COOCTBEHHOCTH». A BBIBOJ ApuCTOTENs O TOM, 4TO 3a
CcBOOO0 B 0OIIECTBE CieayeT OTBETCTBEHHOCTb, YKa3blBaeT Ha TO, 4YTO B
HacTOsIIee BpeMsi cB000a T0JDKHA JISHCTBOBATh HAa OCHOBE TPAHUIIBI.

Kpome TOro, mnpm w3ydeHHMH OONMX B3MVIAA0B, TMONYYCHHBIX U3
COIMOJIOTHYECKON Oecenpl ¢ MOMOIIbI0 KOMITAPATUBUCTCKOTO MeTOna, OJM30CTh
MEXIy HUMH 3aKIIF0YaeTCs B TOM, 4TO MepBble (yHIaMEHTAJILHBIC MBICIIH JIOCH B
HEKOTOpPOH CTETICHW HE MEHSIOTCS B TEUCHHUE MEeprOA0B, a pa3Inuue BBIPAXKACTCS B
TOM, YTO KaXIBIA dTal U3MEHSETCS MMOJ BIUSHUEM ONpPEIeICHHBIX MOJUTHYCCKUX,
COIMAJIbHBIX, YKOHOMHYECKUX, HAYYHBIX JOCTHXKEHUH. ODTO, KOHEUHO, CO37aeT
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HEKOTOPYIO JUATEKTUYECKYI0 cUTyanuio. MiMeHHO Onaromapsi 3TON nUaNeKTUKE U
IpOUCXOAUT MX CPaBHUTENbHBIN aHanu3. [laxke mpu TakOM mOax0jae HOBBIE TpaHU
cBOOOBI MPOAOIKAIOT (POPMUPOBATHCS HAa MPOTSHKEHUH BCE NCTOPUHU.

CpaBHeHHE HX Ha MPOTSHKEHUH UCTOPUYECKON MOCHIeA0BATEIBHOCTH YUCHHI
U B3MJISI0B pasHbIX (uin0c0pOB u (HUia0cOPCKUX TEUEHUH B pasHble MEepuOIbl B
UCTOPUKO-(PrIIOCOPCKOM mpoOIiecce  HAIOXKWIO Ha cebs B KakOW CTENeHHU
OTBETCTBEHHOCTh 3a JyX CBOOOABI MMEHHO OTHX HMCClaeaOBanui'®®,  Jlns
HaxOXXJeHusi OTBETa Ha BO3HHKIIME B 3TON CBsI3M BONPOCHI OyJeT HEOOXOIMMO
paccMOTpeTh MCTOJIKOBAHWE BHYTPEHHEH JIOTMKU HUCTOPUKO-Puioc0dckOoro
npouecca. BHyTpeHHsis n0ruka HMCTOPUKO-(UIOCOPCKOTr0 mpoiecca Tpedyer
3aHUMAaThCsl MHTEerpanuend (UIOCOPCKUX TEUEeHMM, HaXONAIIMXCS B paMKax
npoOiaemMHOM 06nactu. [IOMUMO pemreHus TpOOGieM, BO3HHUKAIOMIUX TMPU TaKOM
noaxoae, 00ecneunBaroIleM €IMHCTBO BCeX BOMPOCOB, YUYMTHIBAsS MMEHHO TakKue
npOTUBOpeYHs, MNOsIBICHHE Jpyroro (uiocOPpckOro HarmpasieHus, KOTOpOe
CTPEMUTCS pemiaTh MpOoO0ieMbl cuuTaercs (pakTOpOm paszButus (GuiocodckOoi
MbICIH 2,

PaboTas Ham MeTOAMKON CpaBHEHMs, Mbl MOJYyYUM BO3MOXKHOCTH YBHJIETh
CBOE0Opa3HOe CXOACTBO YYCHHH, B3TJISA0B M HIEH, a TaKkKe WX TUBEPTreHIUU U
NOJIIPHOCTH, UMETh MPEJCTaBICHUS O MPUYMHAX ACIEKTOB HACIEICTBEHHOCTU U
TpancOpmarmu. B x0ne mporecca nocaen0BaTeNbHO aHAIM3UPYIOTCS KaK CTapbie
HerpuemiIeMble cTapbiX (GUI0COPCKUX MIKOIaX MOHITHE, TPAULIUU, TUIIBI KYJIBTYP
TpaHChHOPMUPYIOTCA U NMPUHUMAIOT HOBbIME (POpMmbl. Crenyer emé q00aBUTh, 4TO
anpOOUPYIOTCSI U CHUHTE3UPYIOTCS HOBbIE OOpas3ibl COMCKaHHWS U HCCIeI0BaHUS,
CBSI3aHHbIE C  HUCTOPUKO-(UIOCOPCKUM  mpomeccOM. OTHU  BbICKa3bIBaHUS
nOATBEpXKAAl0T, 4T0  (uUIOcOdckuit  KOMIapaTUBW3M,  HMHAaue  TOBOpS,
CpPaBHUTEJIbHBIA aHAIW3, HE OrPAaHUYMBACTCS B KayecTBE MPOCTOr0 Meroaa, a
NOTBEPXKAaeT BO3HUKHOBEHHE MPAKTHUECKO-METOAOJOTHYECKOTO HampaBICHUS
Hay4YHBIX ucchenoBannii. OCHOBY KOMITapaTHBUCTHKH HE COCTaBISIET HE TOJBKO
COMOCTaBJICHNE BOCTOYHBIX M 3amaaHbIX (umocOpckux BO33peHUil. BaxkHpiM ee
acmeKTOM  sIBJIsIeTCA TO, 4TO «OHa TOJpa3yMeBaeT HCIpaBlIeHUE, a MHOTAA |
ryO0KyI0 TEepecTpOMKY IIEHHOCTHBIX CTPYKTYp YelOBeKa, MOMOras eMy IOHSTH,
M3MEHMTE M IEPECTPOUTH COIUATEHO-MUPOBO3PEHUECKYIO CPEMY B €r0 KUZHU» %,

B u3yuaembie Hamu mepuOAbl B CO3HAHWU JIOACH CPOPMUPOBATIUCH TIEPBHIE
npejcTaBieHun cBO00 k1. [IepBOe nOHsATHE CBOOOIBI CBSI3aHO C MOHATUSAMU 3aKOHA,
nonuca, rpaxnanunHa. HO 3arem »TOT TepMMH TOIydWs OOsee IIHMpOKOe
pacnpOcTpaHEeHUE, U3MEHIIOCH OTHOIICHHE K HeMy W BO3pOc mHTepec. CBOOOma
BBIIIIJIA 32 PAaMKH MOJMCa M CTajla 4YuCTO (UIOCOPCKUM TMOHSATHEM B yCTax
couctoB. KOHcTaTHpysi er0 CBs3b C 4e€IOBEKOM, paccMOTpeHa TOUYKa 3pEHHs O
BO3MOXKHOCTH BJIaJieHUsI CBOOOAON M B cllydasx BHE 3aKOHOB mosuca. OnHakO B
¢bunocobuu CpeTHEBEKOBOTO BOCTOYHOIO MepurnaTeTu3Ma 3aMEeTHO BIIMSHUE
¢bunocobun aHTUYHOCTH. B KadecTBe MCTOUYHHMKA MPOUCXOKACHUS CBOOOIBI

123 Cyupnos JI.B. Benukuii meiix cypusma. — M., 1993. — 10 c.

124 Karimov R.R., Ruzmatova G.M. Falsafiy komparativistika: Darslik. — Toshkent: «Universitet», 2021. — B. 6-30.
125 Opcsannukos B. T'. MeTO/I0/IOTHs M OMNBIT CPABHUTENBLHOTO aHANM3a COLUaNbHOro paseutus // Poccus u Kuraii:
CoumanbHble ¥ nojuTHyeckue npodiaems pazsutus. — CI16., 2003. — C. 7-8.
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BOCTOYHBIE MEPUINATETUKHA NMPUBOAMIM bora. B3rnsael Ha 3TO sIBIICHHE CBSI3aHBI C
0011eCTBOM, MOpajbio, MOJIUTUKON U SKOHOMUKOM.

Ecnm MBI CpaBHMM WMAEM NPEACTABUTENS TI'PEUYECKOM KIIACCUYECKOU
¢unocopuun Cokpata, cO B3IIAAMH KUBIIUX 10 HErO (Huia0c0pOB, TO YBUIUM, €TO
cnenuduueckuii moaxoa. BmepBbie OH HCHONB3YeT HPABCTBEHHBIM BBIOOpP Kak
cB00Omy. TO ecTh OH yKa3bIBaeT, 4TO YeJOBEK CBOOOJIEH HE TOJIHKO MOTOMY, UYTO
OH TpaXJAaHWUH NOJMCAa WIH BEJIET JACITENIbHOCTh 0€3 BCAKOrO JaBieHWs, HO OH
CBOOOJIEH MOTOMY, YTO BElET ACATENIbHOCTh HE BBIXOJS 32 PAMKU HPaBCTBEHHBIX
HOpM. CBOOOmAa - ATO HE JEATENHbHOCTh MO YJIOBJICTBOPEHUIO COOCTBEHHBIX
KeIaHWi, a cTpeMJeHre K J00py myTeM OTKasza OT 3TOr0 »KejdaHus. TU B3TJISAbI
BCcTpevaroTcss U B TBOpuecTtBe MOH Xanmyna. TO ectb, ucxOas U3 TEPMUHOB
acaOwuiilia 1 cOOCTBEHHOCTh, CBOO0 1a OTIpeIesieTCcss MECTOM YeJIOBeKa B O0IIECTBE.

Jpyroii KOMIapaTUBUCTCKUM aHaIM3 MOXHO YBHUAETh IPU CpPaBHEHUU
B3rs110B COkparta u [lnarona. B Havane ero ¢puinocopckux BO33peHui coriamasich
c CokpatOm, I1naTOH rOBOpUT YTO, YesiOBeUYECKasl ayiia CBOOOIHO BHIOMpPAET CBOIO
Ccynb0y, ¥ HUKAaKuE MPENsTCTBUS HE CTABATCS MEpe]l HUM, U HUKaKue MOMEXH He
MOTYT U3MEHHUTh €ro cBOOOJHOrO BbIOOpa. [[ymia 3a0biBaeT Bce BOCHOMHHAHMS
nocyie BpIOOpa M KUBET BBIOpaHHOW cyap00il. B muesax COkpara O IOCTHXKEHUU
cB00Ob! [11aTOH yTBepkIaer, 4YTO TOIBKO AOcTHUras ee GpuiocOogbl, MOTYT BBINTH
3 mupa TeHed. OmMHAKO B TOCIETYIONINE TOMBI CBOEH aesaTenpbHOCTH IlmatOH B
cBOeM npousBeeHnu «[0cynapcTBO»?® BEIBUraeT B3rIsAABI HA TO, YTO cBOGOAA B
pyKax denoBeka BeAeT K paspyieHuto. CB0001a cBOWCTBEHHA TOJIBKO rOCYapCTBY.
Bce n0ipkHBL cinyKuTh rocyaapctBy. Takxke mpu cpaBHeHuu IlnarOHa ¢ TOYKOM
3penus dapabu MOKHO BCTpEeTUTHh HeManO cx0acTB. CBOOOMAa B MOHMMAHUU AJlb-
dapabu MOxeT ObITh MpOaHaTU3UPOBaHA B TOCY/IAPCTBE, I1I€ HETATUBHBIC ACTICKTHI
3aHUMAOT 3HAYUTEIbHOE MECTO B YNPABJICHUU B rOpOJI€ HEBEKECTBEHHBIX JIHOJICH.
OH Taxoke OICHWII THITHI YIIPaBICHUS B K&KJJOM HEBEKECTBEHHOM rOpOie.

Korpa anammsupyrorcst B3risiasl ApuctOorens u IlnarOHa, HETpyIHO MOHATH
UX pa3nuuusa. ApUCTOTeNb B FOHOCTH MOjAepKuBai uaen llnarOna, BIOXHOBISICS
u BOcxuIancs umMu. HO cO BpemeHeM OH OCO3HAaeT HeJA0CTAaTKU CBOEr0 yYuTess U
MeHsieT cBOe MHeHue. OH He BHIUT CBOOOAY B OTpULIATEIHHOM CBETE U HE
noHUMaeT ee abcTpakTHO. CBOOOAA B KaXKJOM 4eJIOBEKE BbIpakaeTcsi CaMOBOJIbHBIM
BEJICHUEM JesATeIbHOCTH. YenOBeKk 4acTO OEHCTBYET HE pa3syMOM, a AMOIMSIMH,
cTpactaMu. TOrma BO3HHUKAeT er0 cBOOOmHBIM BHIOOp. [IOka OH JelcTBYeT
HE3aBUCUMO, OH TAaKX€ HECET OTBETCTBEHHOCTHb 3a IMOCIEIACTBHS KaKJI0r0 CBOEr0
nevictBus. CaMOBOJILHOCTh Ha OCHOBE CBSI3BIBACTCSl TaK)Ke C TaKMMHU (HaKTOpamu,
KaK OTBETCTBEHHOCTBH 3a CBOM JICHCTBHUSA, U JOOpOACTEIHLHOCTh. KaXKIbIii deOBek
UMeEeT BO3MOXKHOCTb BbIOpaTh KOHKPETHOE [eHCTBHME, U B A3TOM BHIOOpE OH
He3aBucuM. HUKTO, KpOMe HEr0, He HECET OTBETCTBEHHOCTH 3a NOCJIEICTBUS CBOETO
BbIOOpa. Kak BHUIHO, cBOOOAAa MACT pyka 00 pyKy € JETEPMUHU3MOM B TMOAXOJe
Apucrtorensa. B uwactHOcTH, B3msanbl MOH Pymijga Ha TO, 4TO 4enOBeueckas
JeATEIbHOCTh OCYILECTBIIAETCS NOOPOBOJIBHO, HO OTBETCTBEHHOCTh 32 HEE JIEKUT
Ha UX COOCTBEHHBIX IUIeUax, OUeHb OJU3KHU APYT APYry MO CPABHEHUIO C B3I AAMU

126 [Tnaton. Counnenus B yetsipex Tomax /Ilox o6mr. pea. A.®. Jlocesa, B.®. Acmyca. — CI16.: 2007. — T. 1. — 629 c.
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ApuctOTens Ha BUJieHHE cBOOO/IbI, BO3HUKILIEE HA OCHOBE OTpUIIAHUS B3TJISA0B €ro0
coBpeMeHHUKOB. HO WMOH Pymg Takke npoGapisieT ujaero O TOM, 4TO 3Ta
NeATeNIbHOCTH Omnpesensiercss borom.

Briien3noxeHHble TpeIcTaBICHUs NOCITY UM OCHOBOM ISl HCTOPUYECKOM
n3MeHUYNBOCTH (peHOMEHa «CcBOOOa». CBOOOE CBOMCTBEHHBI TaKHE Ka4yeCTBa, KaK
BHYTpPEHHSIS MPOTUBOPEYUBOCTh, M3MEHYUBOCTH, TMOKOCTh. OHa urpaetr 0cO0yIo
pons B pa3Butuu OOmiecTBa. MIMeHHO OmarOmaps cBOOOE 4eTOBEK OCTeperaercs
TOTO, YTOOBI OBITH O€37esATENbHBIM 00BEKTOM 3BOJIIOIIMHN, @ CTAHOBUTCS aKTUBHOU
JUYHOCTHIO B IpOLiecce pa3BUTHsl. XaOTUYHOE, CTUXUHHOE BOMIIOIIEHIE CBOOO/IbI, B
CBOIO Ouepenb, cO3Ma€T yrpO3bl pacnajga 00imiecTBa, M Takas CcBOOOmAa He
nonyckaercs B camMmOM 06miectBe. [Iporecc BeiOOpa B caMOii ucTOpur Ghuiocobuu
SBIIETCS CTaJIKMBaHMEM CBOOOABI BOJM pa3HOM TpaHchOpmaluu, T. €.
KAUEeCTBEHHbIC W3MEHEHUS, BUIOU3MEHEHHS, MOKHO CpPaBHHTh C €CTECTBEHHBIM
0TOO0pOM B OMONOrMyYeckOi 3BOMIOIMHU. B npouecce n3yuyenus uctopuu Gpunocoduu
CTAHOBUTCSI ACHO, 4TO HMMEHHO (QuiI0cOPus aHTUYHOCTH TOCTYKWJIa MEpBOI
npeaoued KO MHOTMM KaTerOpusM, MOHATHSM, ydeHusM. VckiroueHueMm He
ABJIIETCS U PeHOMEH CBOOO/BI.

Bo BTOpO#1 rnaBe qucceprannu N0 Ha3BaHueM « T'pancdOopmauus B3riasia0B
Ha CcBOOOAY B JpeBHerpevYeckOd KJaaccuyeckOil ¢uiaocopum» nOKa3bIBACTCA
JUBEPreHIsl MHTepIpeTauu cB000Asl B (GuiuocOodpuu COkpata U er0 IMIKOJIBI,
JMAJIeKTUKa TEepMUHA CBOOOAbI B ydeHuu [lnaTtOHa u nerepmuHusM (eHOMeHa
CBOOOIBI BO B3rJIsA1ax ApUCTOTEIIS.

B uctOpuko-¢punocodpckOM mnpoOrecce TMOHSATHE CBOOOIBI IpeTeprieso
OTmpeeICHHYI0 TpaHCc(POpMaIIIo Kak B MPEEMCTBEHHOCTH OOBIZICHHOTO CO3HAHUS, B
CUCTEME MpaBa, Tak U B (puiocodckux yueHusx. He cekper, 4TO CBSA3b MEXIY
CBOOONOM ¥ mpaBamMH 4YeJIOBeKa XOpOHmIO pa3bsiCHEHA WMEHHO B aHTUYHOM
¢bunocopum.

Ecnu pabGcTBO paccMaTpuBajiOCh KaK HEYTO CYIIECTBOBABIIEE B aHTHUYHOM
oO1iecTBe, TO MpOOIemMa cBOOOABI HE MMesia HU4Yero 001ero ¢ cOCTOsiHueM padCTBa.
[IpaBa w® cBOOOABI MpPUHAMLICKAIA TOJBKO CBOOOJHBIM TpakJaHaMm U
OTBETCTBEHHOCTh BO3JIarajiach MCKJIIOUUTENILHO Ha HUX. B KiaccuueckOM moiuce
rpakiaHcKass cBOOOJa O3Hauajga ee COBMECTUMOCTh C SKOHOMHYECKOW aBTapKuewn
(camMOy10BJIETBOPEHHOCTHIO, HE3aBUCUMOCTBIO OT BHEIIHEW CPeJibl), rPak TaHCKUM
pPaBEHCTBOM U BBINOJHEHUEM J0Ta Tiepea 00mecTBOM. OHa BOCTIpUHUMANIACh UMU
KaK €CTECTBEHHOE COCTOSIHUE W HACJIEACTBEHHOE MPEeBOCXOACTBO, OTAEsIBIIEE €€ OT
METEKOB U pab0B, TO ecTh OT uykakOB. B JIpeBueit ['pertuu ¢cB0O0OAa TpaauIIMOHHO
npOsIBIsUIaCh KaK aHTUTe3a pabCTBY, 3aBUCUMOCTH M HEBOJE, a ATO TaKkKe
XapaKTepU3yeT aHTUHOMHUIO CBOOOTHOTO M paba B JpPEBHETPEUEcKOil KyIbType, U
eme OOJbIIe DJUIMHCKO-BapBapcKOe MpOTUBOMOCTaBieHue. [I0  meTkOMy
BeIpakeHnto M. [1omnma, «McTOpUYEeCKH UMEHHO CYIeCTBOBaHHE HE CBOOOAHBIX U
paboB, B MepBYyH OuYepellb, JaBaIO APYrUM BO3MOXHOCTH IMOYYBCTBOBAaTh CBOIO
JIMYHYI0 CBOGOIy» 27,

127 polenz M. Freedom in Greek Life and Thought. The History of an Ideal. — Dordrecht, 1966. — P. 3.
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Cnyctst aecsatuietust B cepuu Oecell, OTpaXXEHHBIX B AUAIOrax, HalMCaHHBIX
ero yuennkamu, COKpat m3naraetT CBOM B3IUIAAbI Ha cBOOOy. OOpaTum BHUMaHHE
Ha TMOJIEMUKY MEXIy NepBbIM apuHCKuUM (punocopom u KanuknOm, mnOIEeMUKY
Kcenoponra cO cBOMM y4Ye€HHKOM ApHUCTHUNNOM, B €r0 BTOpOl KHHIE
«Bocnomunanuss 0 COkpare». OTH JBa crnopa OOBEAMHWIA TEMbl YMCTBEHHOTO
KOHTPOJISL HaJl SMOIMOHAIBHBIM MOIBEMOM U 3TO COMMKAET JIPYT C APYrOM TEMBI O
BO3HMKHOBEHUH PA3JMYHBIX MPEACTABICHUI O cBOOO e, mpucymmx COKpary U ero
npoTtuBHUKaM. HO, HecMOTpsi HAa CXOACTBO apryMeHTOB apMHCKOTO MBICIUTENS B
TUX JBYX PACCY>KIEHUSX, BBIHYXKJCHbl WATH MPOTUB PA3TMUHBIX «KOHUEHIIUN»
cBOOOBI, KOTOpBIe 3amuiaroT Kammkin u Apuctunm. 37ech Hellb3sl He 00paTUTh
BHUMaHHE Ha MPOUCXOXKACHHE 3HAKOMOrO0 MPOTUBOpEUMS, MPUCYIIEr0 MO3UIUU
Cokpara.

W3y4asi HpaBCTBEHHBIE ACIEKTHI yeiOBeuecKux mnpoodiem, COKpaT CBA3BIBAI
CcBOOOYy HE TOJNBKO C BBIOOpPOM, HO U C A0OpOM, OjnarOM, HpaBCTBEHHOCThIO. C
nozuuuu  dtukn  COkpata B peduiekcud cBOOOABI BO3HHMKAeT CUMOHMO3
WHANBUAYAILHOCTH W OOIIHOCTH. BmepBbie BO3HUK Te3uc O TOM, YTO TpaHHUIA
4yes0BeuecKOi cBOOOIbI MOXET JO0XOIUTh M 3aKOHYMBATHCS B Ipejesiax cBOOOBI
JIpyroro 4yenoBekKa.

CokparOBcKast CBsSI3b TakOMl CBOOOJABI C HPaBCTBEHHOCTHIO NOpOAMIIA
cBOeOOpa3HbIi nHTEepec. CBOOOIA YeOBeKa CBA3aHa CO CTPEMIIEHHEM K A00pY, 4TO
SBJIIETCSL OHOM M3 HPABCTBEHHBIX KaTETOpUid, MOAUYMHEHHBIX MIpaBUiiaM OOIIECTBA.
[Tosromy wuwHAMBHA, OCBOOOXIasichb OT CBOMX JIMYHBIX, MaTEpHAJIbHBIX
nOTpeOHOCTE, U €r0 CTpeMIIEHHE K COBEPILEHCTBY NPUPABHUBACTCS K MYTH K
MCTUHHOUN a0cOMOTHOM cBOOOAe. HeTpyaHO 3amMeTHTh, YTO TaKue MpeACTaBICHUS
CX0>KM ¢ HEKOTOPBIMHU B3IJIs,IAMH MUCTUYECKOTO (Cy(pUiicKOro) yueHusl.

Kpome TOro, B Qumnocodpckux ydeHusix mk0n COkpaTta MOKHO MPUBECTH
pa3inyuHbIe TONKOBAHUS TPAKIAHCKUX CBOOOJ y KMHUKOB M KUPEHAWKOB. C TOYKHU
3peHUs] KUHUKOB, Y€JIOBEK TPEXOBEH M KEeCTOK MO CBOEH mpupOjae, Tak YTO OH He
MOKET JOCTUYh CBOOOABI. BHHOBHHMKOM BCer0 3TOrO SIBISIOTCS OTPaHUYCHHOCTH
IPUPOJIHBIX PECYpcOB. B 3TOM miaHe «MOJYMHHEHHBIA CBOMM CTPACTSIM YelOBEK-
TPEIIHUK W TepgeT camOe A0pOroe COKpOBMILE CBOeH aymm — cBOOOIy» %,
[IpeacraBuTenu mWKONABI KMHUKOB OMpeAessyii BOMpOCc O 4UCTOM cBOOOAE uepe3
CBOIO MHAMBHUAYAJIbHYIO OTBETCTBEHHOCTH Mepes COUMyMOM Ha MPOTSHKEHHH BCEH
CBOEM WMHIMBUIYaJbHOM >Ku3HU. COrjacHO KMHUKAM, aBTApKHUS SIBJISETCS YHMCTOM
cB000x0M. Ona BKIIOYaeT B ceOs HE3aBUCUMOCTL M aBTOHOMHOCTH JIMYHOCTH,
KOTOpBIE «00JIee HEHHEL, YeM 0J1ara, K KOTOPBIM CTPEMSITCS HEBEKIbIN 22,

Bonpekn mkomam  CoOkpara, gpyroi  yueHuk CoOkpara Ilnatos,
MHTEpIIpeTUpOBa CcBOOOAY Kak BOILUIOLIEHHE SHAO0COB HIEaNbHOrO rocylapcrBa.
TOnpkO mpH OTCYTCTBHUM TakuX COLMAJIbHBIX MOTPSACEHUH O0OIecTBa U TpHU
y3aKOHEHHOW MOJIeNM TpYNMUPOBKH TpaxaaH cBOOOa AaeT OCHOBY AJis IEUCTBUS B
paMKax 4eTKux OpueHTHpOB. Ilpu 3TOM «upe3mepHas cBOOOAa Il rOCynapcTBa

128 Bupioxos I1. I'peveckuii myapen Juoren. — M.: ITocpennuk, 2010. — C. 37.
129 Kenpos B.M., Borycnasckuii B.M. Antosnorus xuamsma. — M.: Hayka, 1984. — C. 14.
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npu3HaeT HeOOXOOUMOCTh TOJYMHEHHS TOCYIapCTBEHHbIM 3akOHam. OnHa
BKIIIOYAaeT B ce0s WHAUBUAYaJbHYIO OTBETCTBEHHOCTh M  BO3MOXHOCTH,
npenycMOTpeHHble Ui BbIOOpa. [10 [lnatOny, «rocygapcTBO, B KOTOPOM 3aKOH HE
UMEET CWJIBI U HaXOIUTCS MOJA YbEe-TO BIACThIO, OMM3KO K Kpaxy. Tam, rae ecTb
3aKOH, OH MPaBUTENb YIIPABJICHIIA, a OHU €r0 MOJYMHEHHBIC, U 1 PAaCCMaTPUBAIO BCE
Omara, Kakme OOrm MOTYT JaTh TOCYZapCcTBy M CHAcTH TocyaapcTBO»™l. B
4acTHOCTH, 3aKOH TIOKa OCTaércs «EIMHCTBEHHBIM BEPHBIM BBIPAKEHHEM
cBO6OAB» 2. TI09TOMY IpaBOMEPHEI MOSBICHHS BOIPOCOB HE TONBKO O HAIMYUM
CBOOOIBI, HO U O TOM, YTO MpUOOpeTaeT M OHA HEOOXOAMMOE 3HAYEHUE IS
WHIUBUJA, Kak OHA CBSi3aHA C HEOOXOAUMOCTBIO TOJYMHEHHUS 3aKOHYy U
BEpXOBEHCTBA  TOCYJAapCTBEHHBIX UWHTepecOB. [lpu3HaBas  JIOMHUHAHTHOCTh
OOIIHOCTH B OTHOILIEHUSAX YacTHOrO, [1naToH 3akioyaer, YTO NOJUMHEHHUE 3aKOHY U
IPUBEP)KEHHOCTh K TPAAUIMAM HEe OCTaBiseT MOTpeOHOCT, B  CBOOOE,
MPETATCTBYET BEPXOBEHCTBY T'OCYJapPCTBEHHBIX MHTEPECOB, SBISICTCSI OCHOBAaHUEM
st OyHTa W HenOBMHOBeHus. Wmen cBOOOABI — 3TO KayecTBO TOCYJapCTBa,
IPUBHIICTHS HICATHHON MOJIEH TOCYAapCTBEHHOT0 YIIPaBICHUs, & HE TUYHOCTH, HE
WHINBH/IA.

Takum 00pa3om, B puinocodckux BO33peHusx [lnarona cB00601a mpuoOOpeTaeT
IuaNeKThYeckuid xapakrep. Mcxomst m3 cBOer0 yueHus, OH TPU3HAET, HATHIUE
cBOOOABI B Mupe uaei u teHed. OaHak0, OTpULIATENbHBIN XapaKkTep KOHIENIUU B
TBOpuecTBe I[lnmaTOHa sBHO OueBUAEH. OJTO O3HAYaeT, YyTO OH HEOAHOKPATHO
OCTaHaBJIMBAEeTCsl Ha OMAacCHOM BIIMSHUU CBOOOABI Ha 4YeENOBEKa, TPYIHOCTIX U
CJIOKHOCTSIX CBOOOJIHOTO BbIOOpA, HEraTHWBHBIX IMOCJIEICTBUSAX JJIS JESTEIbHOCTH
rocyaapcTBa u 00111ecTBa.

ApuCTOTENb TOXE pacCcMaTPUBAET KAaTErOpHio cBOOONbI B CBOEM TBOPUECTBE
cO cBOe0Opa3HbIM NOAXO0A0M. B ero mpOusBeAcHUsX W y4eHUsX caMO CBOOOja
HaxOIUT OTpakeHHe B pa3HbIX cdepax, B pa3HbIX BUAaX. B cBOeMm (hunocopckom
Tpyae «Metadusuka» ApPUCTOTENh YTBEPKIAET, YTO B MPOIECCe MCTOIKOBAHUS
MyJIpOCTH d3Ta XapaKTEepUCTUKa MYyApPOCTH COOTBETCTBYEeT Hayke O TeOpUu
(«theoretikai» — TeOpusi). OH BBICOKO OLIEHHMBAET 3Ty HAyKy M MOJAHMMAET €€ Ha
00JIbIIIE BBICOTHI, @ €70 ACSATEILHOCTh OH OMUCHIBAECT Kak CBOOOIHYIO: «...Eciau Mbl
CKa)KeM, UTO 4eJIOBEK, KUBYIIHM, HE JJIsl IPYTUX, a TOJBKO A ce0s cBOOOAEH, TO
TOYHO Tak K€ 3Ta HayKa €CTb €IMHCTBEHHas CBOOO/HAas HayKa, T. €. CYIIECTBYET
TONBKO s cesn'33. TIon00Hble NpuUMeYaHUs SBIAIOTCS OPOCTOH  (HOPMOiA
cBOOOaB. HO 3TO He mOpTUT er0 mepBOHAYAILHOTO COAEpKaHWsA, a Ha0O0O0pOT,
JOTIONHSIET U YIPOILAET.

B uactHOcTH, B Kiaccudukanuu cBOOOAbI ApuUCTOTENs MOXHO HaWTH
CXO/ACTBAa W OTIAMYUSA OT B3TJIsAOB (huin0c0pOB, TBOPUBIIKMX 10 HErO B aHTHYHBIM
nepuoa. B ydeHunm ApucTOTEds YenOBeK OMUCHIBACTCS B BHUJE CYIIECTBA CO
CUMTAIOIUMCSl YHUKAJIBHBIM Ka4eCTBOM — CBOOOJHBIM BBIOOPOM JN1€ATEIHHOCTH.

130 MMnaron. Cobpanue counnenuil. B 4 1. — M.: Meicib, 1994. — T. 3. — 352 c.

1381 Anexcees I1.B., [Tanun A.B., coct. Xpectomarus no ¢punocoduu. — M.: ITpocnexr, 2003. — C. 99, 519.
132 TInaron. Jinanoru. — M.: Msicis, 1986. — C. 22.

133 Apucrotenn. CounHenus B 4-x Tomax. / Meradusuka. — M.: Mbicib, 1976. - T. 1. — C. 69.
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Jlst OcyuiecTBieHus: 3TOr0 BpIOOpa OMHOTO 3HAHMS HEAOCTATOYHO, U HEOOXOIUM U
BOJIEBOM akT. Takke HEOOXOIMMO HATH K CBOOOJE C COBEpIICHHON aBTapKUEH,
KOTOpas mpuHUMaeT (HOpMy XOpOImIero 3HaHUS U CTpEMIICHUS K 100py. MBI BUINM,
YTO 3TH BO33PEHUS COMMKATN APUCTOTEINS C COKPATOBCKUM MHEHHEM CBOOOIBI KaK
HPABCTBEHHBIM BHIOOPOM.

ApHUCTOTENb paccMaTpUBaeT TPAKTOBKY CBOOOJBI B BHUJE XapaKTEPUCTUK
NEATEeIbHOCTH B CBA3U C MOHSATUSIMU CBOEBOJIMS U J100pa. Bece BUIIBI AesTETbHOCTH
JIEJISITCS. Ha CBOEBOJIbHBIE W HECBOEBONIbHBIC. [lepBbIM, T.e. BHUJaM CBOEBOJILHOMU
NeSATEIbHOCTH CBOMCTBEHHBI pa3paO0TaHHbIE HOPMBI, YCTAHOBJICHHBIE MpPaBUIIA,
NOJYMHEHHUE €CTECTBEHHOMY WJIM OOIIECTBEHHOMY MOPSIKY WM WX HMCIOJHEHUE,
HE 3Has U HE UMes MpeCTaBiIeHUs 00 UX MOCIEACTBUSX.

[1o3HaHue U OCHOBA SIBJISAIOTCS HEOOXOAMMBIMU YCIOBHUSIMU JJii CBOEBOJILHOMN
nesitenbHOCTH. OHM BCe paBHO CO3HATENBHO akTyanusupyrorcs. CB0OOa BHIOOpA,
Onpenesaronas Ueiab U CPeaCTBa ASUCTBUM U NMOCTYNKOB, BOZHUKAET B PEATbHOCTH
YyenOBeKa ¢ MOMOIMIBI0 pazyma u 3HaHui. OTcroa MOKHO CeNaTh BBIBOJ, UTO IS
OCYILIECTBJICHUSI CBOEBOJIbHOM JAESATEILHOCTH HEOOXOIUMBI TaKU€ YEepThl, Kak
yeTKass cB0001a U OCO3HAHHOCTD.

ApuUCTOTENb CBSI3BIBAET CBOOOJY C CBOEBOJIMEM U OTBETCTBEHHOCTHIO.
YenoBek N0JKEH BHICOKO OLIEHUTh HUCTIOCIAHHBIA KOCMOCOM MO1apOK U HANPaBUTh
K 0J1arOi 1enu ¢ moOMOIILI0 pazyma. Koraa cBOeBOie TeCHO CBsi3aHO cO CBOOOIOM,
B CBOIO Ouepenb YeJOBEK JIOJDKEH OpaTh Ha ceOsi OTBETCTBEHHOCTh TaKXKe U 3a
CBOOOMHBIM BHIOOp. YenoOBek Oeper Ha ceOs OTBETCTBEHHOCTh 3a JEHCTBUS,
KOTOpble OH MpEANPUHUMAET, TO €CTh 3a JeHCTBUs, KOTOpble OH BbIOMpaeT. OH
TAKXKE SABJISACTCA €AUHCTBEHHOW MPUUMHON IMOCIEACTBAM TaKUX JTEUCTBUM.

B tpynax, ynOMmsHyThIX BbIie (priOoc0pOB, KaterOpus cBOOOABI HE MPHUHSI
3aBepieHHON GOopmbl. OgHAKO, er0 MHOrOrpaHHOCTh BO3pacTaja, U MOBIHsUIA Ha
MUPOBO3PEHHE CIICAYIONIETO MOKOaeHUs Puia0cOdOB.

B Ttperpeit rmaBe  amccepTammm, — O3aryaBieHHONW — «OTHOLIEHHMe
npeacTaBuTesieil BOCTOYHOIO TMepPUNATETH3MA K KaTerOpuio CcBOOOABDY,
OTpax€HO NOHMMaHHE POJM CBOOOILI B OOIIECTBEHHO-NMOJIUTHYECKOW CHCTEME
dbunocobhuu A6y Hacpa dapadbu, np0OOaeMbl O COOTHOIIEHUS CBOOOABI U CYABOBI,
chopmynupOBaHHOit MOH Pymigom mOcpencTBOM OMpOBEp)KEHUM, a TakXKe CBS3b
CBOOOIBI C yIIpaBJIEHUEM B UCTOpUUECKOM MOAX0/1e BO B3isinax Mon XanayHa.

B mpomecce paccMOTpeHust 3BOONMKM CBOOOABI B APEBHOCTH MOXKHO OBITH
YBEPEHHbIM, 4YTO €€ TIUIOJOBUTOCTh OCTAHETCSl AaKTyaJbHOH B MOCIEIYIOLIUE
nepuOIbl, BBIXOS 3a TIpeieibl CBOeT0 BpeMeHH. BBuy 310ro eHOMeH cBOOOIbI HE
000mIen cTOpOHON U apab0-MyCyJIbMaHCKYI0 (UI0cOdUI0, 3aHSIBIIYIO 3aMETHOE U
CBOe0Opa3HOe MecTt0 B wucTOpuHM (uiaocopun. OcOOEHHO CTOMT OTMETHTh
NpeACTaBUTENIeE  BOCTOYHOTO  MEpUMaTeTU3Ma,  M3Y4YaBIIMX  T'PEUYECKYIO
KJIACCUYECKYIO (PriI0cOpUI0 U OCTaBUBIIMX KOMMEHTAPUH K UX HACIEIUIO.

A B KadecTBe cucTeMaru3aropa BOCTOYHOrO mepunaTeTu3Ma BeICTymnaeT A0y
Hacp ®apabu’?. On pa3Bui B3rIs11bI ApUCTOTENSA, IPUMEHW JIOTHYCCKUE 3HAHUS B

134 ®apabu (ncenmonum; nonnoe uma A6y Hacp Myxamman n6n Myxamman n6u Ysmyr Tapxan ®apabu) (873,
ropoxa @apab — 950, J/lamack) — MBICIUTENb U yueHbIH-kKaMmycu Cpenneid A3uu. 3a rimy0okue mo3HaHUS B TPEUECKOi
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pa3paboTke cBOei (unocopuu. «Dapabu — cuuTaeTCS MEPBBIM MBICIUTEIIEM
Bocrounoii  apab0-mycynbMaHCKOW  GuiI0cOum, KOTOpPBI HAMmIET CHCTEMY
¢GmI0cOpCKUX B3TISA0B, OXBATHIBAIONIYIO BCE CTOPOHBI JKU3HU»®. ABTOp,
KOTOpBIH BBICKa3aJl 3TO MPAaBWJIBHOEC MHEHHE, TAaKKe MPUBOIUT HEOOOCHOBAHHYIO
KPUTUKY - TaKylo, Kak OH HE BHeC OOJILIIOTO BKJIAJa B PAa3BUTHE €CTECTBEHHBIX
HayK*,

N3 paccyxnennit ®@apabu MOXHO MOHSTh, 4TO CBOOOJAa — 3TO YepTa,
CBsI3aHHAsl C UHTEJJICKTOM, MBIIIUICHUEM U OTBETCTBEHHOCTBIO JIIOJICH 3a NPUHSTHE
pemenuii. CienoBarenbHO, cO3eplATeNd U JIMIA, IPUHUMAIOIINE PEIICHUs], - 3TO
CBOOOJHBIE JTMYHOCTHU, KOTOpbIE MCHONB3YIOT YJIOBOJILCTBUE U CTpajlaHue, YTOOBI
n30exaTh TIOXUX MOCTYIMKOB, UCIONB3Yysl CBOW pa3ym. B TO >xe Bpemsi, rOBOps O
BOJIE M >KEJAHUSAX, BO3HUKAIOUIMX W3 MEHTAIbHBIX M JPYTUX 4YacTe Iyliu, OH
OTMeuaeT, YTO CBOOOHBIN BHIOOP — 3TO YYBCTBO, KOTOpOE OTJIMYAET 4YelaOBEeKa OT
JIPYTHUX CYIIECTB W Omaromaps KOTOpOMY OH MOXET OBITh TPOU3BOJIBHBIM.
bnarogapst sTOmy mroau OepyT Ha ceOsi OTBETCTBEHHOCTH 3a BCE, UYTO OHM JIETAI0T
0 cBOeMy CBOOOJHOMY BBIOOpY, a Takke 3a TO, YTO MPOUCXOJIUT B UX >KU3HHU.
NMeHHO 3TO 4yBCTBO, Kak OTMEUajOCh BBINIE, HE TOJHLKO 0OecrieyruBaeT cBOOOMY,
HO U SBISIETCS ONpeAensiomuM (GakTOpOM, OTIMYAONIMM JIOACH OT APYTrux
CYIIIECTB.

Bmecte ¢ Tem, UMEHHO ¢ er0 (uiaOcOPCKOl TOYKH 3pEHHUS] HA ATy TEMY
MO>XHO TIOHSTH, YTO (DEHOMEH CBOOOJIBI UMEET MECTO U B MOJUTHUKO-COIUATBHBIX
BO33peHusx dapabu. B tpakrare «I'paknanckas mOIUTUKA» OH TOBOPUT O JIETICHUU
yeyi0Beka B 00IecTBe Ha ypOBHM N0 Xapaktepy. CienoBareiabHO, B mpoIecce
paccMOTpeHus B3rsig0B Papabu Ha 00111eCTBO HETPYIHO MOHSATH €r0 OTHOIICHUE K
CBOOOJIE KaK K MPaKTUYECKOMY 3JIEMEHTY B CTpyKType 00miectBa. OcHOBa 3TOTO,
OJHAKO, BUJHA BO BCEW €r0 CHCTEME, CBA3aHHOM C TEPMHUHOM «HEBEKECTBEHHBIN
ropoa». Ero nHecoBepiiieHHbIe 001eCTBa BKIIOYAIOT U3BECTHBIE aCCOIMAINN, TaAKUE
KaK HEBEXECTBEHHbIE (orcaxunus), O€3HpAaBCTBEHHbIE (¢acuxa), WN3MEHUYUBbBIE
(mybaouna) u 3adnymme (0ania).

®dapabu He ynens1 BHUMaHUs peHOMEHY cBOOOAbBI KOHKpPETHO. Er0 B3risiabl
Ha ATO HE HAILIM OTPaKEHHUS B €r0 TpakTaTaxX Kak Ha (yHIaMEHTaJbHBIN BOMpPOC.
Ho »T0 He 3Hauumt, 4yTO OH BOOOIIE HWTHOPUPOBAN TOHATHE CBOOOABI M HE
pearupoBan Ha Hee. OH UCTIOAB30BaN 3TOT TEPMHUH, YTOOBI BBHIPA3UTH CBOIO TOUKY
3peHus B mporecce u3ydeHus: OnpeneneHHbix ¢puinocodekux npodnem. Mcexons u3
O0BeKTa ucciaeAOBaHUS AHUCCEpPTAllMd - W3 OpOmIop, KOTOpble OH OCTaBWJI B
HACJeACTBO, Oblla TpOaHamu3upOBaHa TOJBKO HEOOXOauMmas HaM Tema. Torma
CTaJI0 sICHO, 4TO BOMpOC O cBOOOae Dapabu OOsee SPKO BBHIPAKEH UMEHHO B €T0
CONMAJIbHO-TIOJIMTUYECKUX B3TJsiAaxX. TakuM 00pa30M, OH MPU3HAJ, 4TO Ype3MepHast
cB0O0OO/a, Mpea0cTaBiIsiemMas JIIOAsIM, MOXKET Mapaan30BaTh 00IIECTBO, MPUBECTH K

¢dunocoduu, 3aKoHUECHHbIE KOMMEHTAPHHU K HEH M MOMYJISIPH3ALHUIO €€ B MUPE, a TAKXKE 32 IIIyOOKOe YCBOSHHE HAyK
CBOEro BpeMEHHM M OTPOMHBIA BKIJIAJ B Pa3BUTHE HAayK OH MOJYYWJ HPO3BHIIA «Allb-MyaiuMm accanm» («BTOpPOW
YUUTENb», ociIe ApPUCTOTENs), «ApHCcTOTETs BOCTOKAY.

135 Coxkonos B.B. Cpexunesexosas punocodus. M., 1979. — C. 219.

136 Tam xe, C. 218.
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noTepe ero0 I1EHHOCTeH, a Takke chOpmMupOBaTh O€31HbI, pa3MbIBAIOLIUE
BOcnpustye. Ero mMpiciu B 3TOH (hOpMe HamOMHUHAIOT B3TIsiAbl [naToHa.

Kaxnpiii acnmekt uctOpun (Guiaocodpuu cusier spKuUM, pazHOOOpa3HBIM,
CBOCOOpa3HbIM HAa0OpOM TOUYEK 3pEHHs, HUMEIOUMX CBOM TpaHu, XOTA W
NOBTOPSIOUINXCS B OMpeNeNeHHBIX MecTax. Tak uTO y KakJO0il 310X ecTbh CBOE
MecTO0. B TOM wuymcne, mpeacTtaBuTenud BOCTOYHOTO MEpHUMATETU3Ma, OCOOEHHO
HMIMPOKO OTKPBHIBIIUE IBEPH ISl pa3BUTHsI HAYKH BHECIH OONBIION BKiIag B apado-
MycyibMaHCKyl0  ¢wmiocodpuro.  HMmenno MO  Pyma, — cuuTarommiics
npeacTaBuTesieM 3TON (GUI0cOPCKON TpyMIbl, 3aciIyKMBAaeT YyIOMUHAHUS B 3TOM
mecte. MOH Pymi, wiu, mpyruMu ciioBamu, ABepp03¢t®’, mpOKuil MOYTH BCIO JKU3HB
B XII Beke u cBsA3aH cO BCeMHU COOBITUAMM 3TOTO Mepruoia, KOTOpbie 0YeHb BaXKHBI B
UCTOPUU MYCYJIbMAaHCKOM IIUBUIN3ALIUU.

N6H-Pymin 3amumian uctuHHble (Quiiocopckue TeOpun 0 cBOOOaE MPOTUB
MyTakaluMOB. Hemnp3s cka3aTh, dYTO 4ENOBEK MOJHOCTHIO CBOOOACH WIH
NOMHOCTHIO MOAuMHEH. PaccmaTpuBaemas cB000a B AyIlle HE 3HACT OTpaHUYCHUH;
HO OHa OrpaHuWYeHa (aTalIbHOCTHIO BHEUTHUX 00CTOATENsCTB. OCHOBHAsI mpUYMHA
HAaIllUX JACHUCTBUM — BHYTPH HAC; HO OHA CTAJIKMBAETCA CO CIy4alHOCTBIO, KOTOpas
HaxXOAWTCS BHE HAc, 9TO BHEIHEEe, YTO HAC MPHUBJICKAECT, HE 3aBUCUT OT HAC U
NOTYUHSIETCST TONBKO 3aKOHAM MPHUPOABI, TO ecTh boxkectBenHOMY IIpOBHIEHMUIO.
[IorTomy KOpan OnmcheiBaeT 4enOBeKa Kak CYIIECTBO, HaxOHsIIeecs B pyKax
Cylnb0BI MM 00Jaaromiee cB0O0 01 B cBOUX JeicTBUAX. [10100Has TOUKA 3peHuUs
Oblla B3siTa W3 B3aUMHOTO YCPEIHEHHS YYCHUH KagapuaOB C B3[VISIAMH
mxabapunoB, u MOn Pymn npuBen B kadecTBe mnpumepa (QuiOcOdckyro u
DKJIEKTUYHYIO HHTEPIpPETaInio, KOTOpYy0 MOXXHO ObUIO OBl JaTh PEIUTHO3HBIM
YYEHHSIM B CBOEM Tpaktare «MeTObl 10Ka3aTeIbCTBA PETUTHO3HBIX TOTM». TOYHO
TaK e B IpyrOM MecTe OH TOBOPHT, YTO IepBas MaTepusi criOcOOHa mpeTepreBaTh
CTOJb JK€ MPOTUBOpEUMBBIE MOAM(UKAIMKM, TOYHO TaK K€, KaKk Jyla MOXKET
BBIOMpaTh MEXAY JIBYMSI MPOTHBOIMONOKHBIMU JeicTBUsiMU. OqHakO 3Ta cBOOOIA
HE CUMTAETCS HU MPUXOTHIO, HU COBMAJCHUEM. AKTUBHBIE CTIOCOOHOCTH HE 3HAIOT
cCOCTOstHUSI  Oe3pa3nuyuusi; TOIBKO B MHPE IMAaCCUBHOCTH MOXHO BCTPETHUTH
0e3paznyHOe COBMA/ICHUE.

[lonumanne WMOH  PymjaOmM  B3auMOCBSI3M  MeXIy  CBOOOAOHM
HEOOXOMMOCTBHIO PACKPBIBACTCSI B €70 MHTEPIIPETAllNU, KOTOPHIN KIIacCUPUITUPYET
BTOpO€ M3 OTUX JBYX TMOHATHA. TepMuH «HEOOXOMUMOCTh», TMHUIIET OH,
UCHOJIB3YETCSl B TPEX 3HAUEHUSAX: «M3-3a MATepUU» B CMbICIE HEBO3MOXKHOCTHU
CyIIIeCTBOBATh O€3 uero-nuoo eie, HanpuMep, )KUBOTHOE, CHA0)KeHHOE KPOBBIO, HE
MOKET CyIIecTBOBaTh ©0e3  JbpIXaHWs; B  CMbIcie  00s3aTeiabCcTBa, ITO
OpOTUBOMOJIOKHO  TMOHSATUIO  BBIOOpa, TMO3TOMY JApPEBHEIPEYECKUE  MO3THI
paccMaTpuBaiM 3TOT THUN HEOOXOIMMOCTH Kak CBOEr0 pOja MYYHMTEIbHOE U
0OJe3HEHHOe COCTOSIHHME, B CMBICIE 00sA3aTeJIbHOrO  CBOMCTBa  4ero-TO,
OOnanaromier0 OmpeAeeHHBIM KadyecTBOM, MBI TOBOPHM, Hampumep, 4TO HeOO

187 Tarunckoe Haspanue AVEITOES TPOMCXOIUT OT UCTIAHCKOTO aKIEHTa, KOTOPHI npeBparaet «6H» B «AGeH» Wiu

«ABen». NMsl, KOTOpOE YHTACTCS B PA3IMYHBIX TPAHCKPHUIIIHIX, TAKUX KaK UM ABEppodC, TPYJHO HAUTH Te-TH00
eme: Moun-Pocaun, ®wmyc Pocamuc, UOH-Pycun, ben-Pammn, A6en-Paccan, A6en-Pouc, AbeH-pycn, Alierpocs,
AcHpoucn, ABeppoucs U Ipyrue.
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BEeYHO M0 He0Ox0auMOcTu. CBOOOAA («BBIOOP») MOATOMY, IO MHeHHUIO MIOH Pymina,
BOBCE HE HEOOXOIWMOCTh, a TOJBKO OnHa ee (opmMa — 00s3aTeNbCTBO, TO €CTh
JI>xaOpauThl, a BMECTE C HUMH M AIIIApUTHI, CUUTAINCh, KaK yTBepxkaan NoH Pymiz,
CIMHCTBEHHBIM IPUHIIUIIOM, OTIPEACIISIONINM BCE JCHCTBUS B MUPE, HE3aBUCUMO OT
TOTO, ONOCPEYIOTCS OHU AYXOBHBIMH UMITYJIbcaMH Wiu HeT. IOoH Pymin oTBepraer
alrapuTCcKOe ydeHHe O pOKOBOM 4YacTH BCEX MOCTYMKOB KaKI0TO WHIWBHUIYyMa,
BOCIIprHUMaeMOe OTaensHO. Uepes bora (cuctemy mpupOs1), 0 €r0 cioBam, ObLIO0
YCTaHOBJICHO, YTO OJIHM JIFOAM CKJIOHHBI K 100Dy, a Apyrue-k0 31y (aIbTepHAaTUBON
ATOMY COCTOSTHUIO MOKET OBbITh TOJBKO MOJHOE OTCYTCTBUE  JIIOJEH).
[IpuHaaie)KHOCT, KOHKPETHOrO 4enOBeKa K TOW WM MHOW  KaTerOopuu
OnpeaeNsieTcs: MHOTUMHU «IIPOMEKYTOUHBIMUY) TPUUYUHAMH, OMPEICISIONIUMU €r0
TEMIIEpPAMEHT, BOJIIO U MBIIIUICHHE, B pe3yJIbTaTe Yero 3TOT 4eJIOBEK MOKET WJIU He
MOJKET OCTaBaThCsl TAKMM™®,

XO0Ts BOJNIS W pa3yM dUeIOBeKa IMOAYMHCHBI 3aKOHY HEOOXOIMMOCTH, 3Ta
HE0OXOIMMOCTh OAHOBPEMEHHO O3HayaeT ero cTpemyieHue Kk 100py. MctuHHOe
n00p0 wWiIM cYacThe BO3MOXKHO TOJNBKO TOT/A, KOrjAa paluOHajdbHas Ayliia
KOHTPOJMPYeT TOTCHIMAIbHBIE J>KUBOTHBIE JEWCTBHUS, YTOOBI 4YeJIOBEK MOT
CTPEMHTHCS K TOMY, K 4eMy OH MOXKET CTPEMHTHCSI B TOH CTEIICHH U B TO BpPEMs, B
KOTOPBIX TIPAKTHYCCKUNA pa3syM CUHATaeT HYXHBIM. HO TOCKONBKY mpupOaa
HaJIEISET JII0ICH pa3IMYHBIMU CKIIOHHOCTSIMH, MOJHOIIEHHOE CYaCThe MOXKET OBbITh
JOCTUTHYTO TOJIBKO B MJI€aIbHOM COCTOSIHUHM, KOT/Ia yMO3PUTENbHbIE (MHUMBIC)

KauecTBa,  MPUHAJICKANIUE  MEHBUIMHCTBY,  CHOCOOCTBYIOT  Pa3BUTHIO
MPAKTUYECKUX KauyeCTB, JOCTYIMHBIX KaKIOMY.
AOGy-3aiin  AOnypaxman wubn Myxamman W6 Xanayn — OauH U3

CPEIIHEBEKOBBIX apaOCKUX MBICTUTENEH, Ubsl U3Hb O4Ye€Hb MOAPOOHO OmMucaHa B
TpyJax apaOCKux mucarteneid, B yacTHOcTH MOH anp-Xatnba m Illamcunnuna ac-
CaxaBu, a Takxke B aBTOOMOrpadun ¢punocoda. Herpyano pazo0pats B3risasl MoH
XanayHa Ha TepMHUH cBOOOma u3 er0 «Mykaguma». Ounocodckas AesTeIbHOCTh
BCEUl CBOEH >KM3HU MOCBSAIICHA W3YYEHUIO TOr0, Kak yCTpOeHO OOmIecTBO U €ro
HCTOPHH, B CBSI3U C YEM aKIIEHT Ha BOMpOCe CBOOO bl B 00IIECTBE TPeOYyeT aHaIM3a.
[Ipu 5TOM >kenaTenbHO OO0JIbIlIE COCPENOTOYMTHCS Ha €r0 mepBOiM kHUTe. B HeMm
rOBOpUTCS O BJIACTH, OOILIECTBE, UX COLUATLHO-?KOHOMUUYECKOM CTaTycCe.

I'oBOpst 0 uenoBeueckOit BOJe, MIOH XanayH nogdepkuBaeT ee cB000ay. To
€CTh UMEHHO 4epe3 3Ty CBOOOY JIFOAM MBICIST, PA3MBIIUISIOT HAJl KOHKPETHBIMH
BO3HMKAOMMMU BOmpOcamMu. OHU OT/IMYAIOTCS TeM, YTO OCYIIECTBISIOT CBOU
CBOOOBI M 00s13aTEIHCTBA KaK ¢ TOMOIIBIO pa3yMa, TaK U HE JOBOJbCTBYIOTCS TEM,
4yTO CIEAYIOT 3a npupOoAOu. Jlroau ciykat MOTHUBAaLMEN OPYT I Apyra, a TOUHEe
MPU3bIBOM K JCWCTBUIO B CUTYyalMH, KOTJa OJHU JIOAM OKa3bIBAIOT BIIMSHHUE HA
apyrux. VIMeHHO B ATuUX OTHOIICHUSX TPOSBISETCS OrpaHUYeHHEe CBOOOT B
OnpeneneHHOM Buje. YTBepxKaas, 4yTO €CiM JIOJsAM JaHa BOJs, TO OHU M30EraroT
Jenarb 4T0-1u00 Nm0Jie3HOE HU Mt APYTUX, HU J1s ce0s1, NOH XanayH yTBepKIaerT,
YTO JIIOJU JIOJDKHBI OBITh MPUHYKIAIOUIUMU, OTPaHUYMBAIONIMMHU WX BOJBHOCTH.
OH Takxe ynmOMHHAET, YTO JIFOAM MO CBOEW mpupoAe NOKHBI OBITh TEMHU, KTO

138 Caragees A.B. U6u-Pymn (Aseppoac). - M.: «Meiciasy», 1973. —207 ¢
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npoOykJlaeT 4yBCTBO J0ira, NMOTOMYy 4YTO OHHM HE XOTAT MOMOTaTh JPYrUM.
CtuMynsaTOpbl MOTHUBUPYIOT T€X, KTO HE XO4YeT JejiaTh 4ero-to, moOyxpaas ux
JNEHUCTBOBAaTh. JTOT NOAXO0A, TO €CTh OTHOIICHHS BO3IECUCTBHUS, HAIOMUHAET
3HaMEHUThIC 3aKOHBI MexaHuku HpioTOHa B ¢usuke. B wacTHOCTH, TOT (akT, 4TO
JNEHUCTBHE MPOUCXOIUT MOJ BIMSHHEM, TaKK€ YKAa3bIBa€T Ha TO, 4TO MPUYUHHO-
CJIEJICTBEHHAs 1IeN0YKa B IETEPMUHU3ME pabOTaeT.

Bce w™piciu W6  Xangyna  HEONHOKpaTHO  NOJYEpKHUBAIM,  UTO
OsaronoyyHasi, O0rarasi, cC4acTiInBasl )KU3Hb JIt0JIe B O0IIECTBE CBsi3aHa ¢ chepoit
ux BiausHUsA. K OrpOMHOMY M Benuuaiiiemy Onary OTHOCUTCS MMEHHO CHJa
noOyxaaroniero BO3AeicTBusl Ha Apyrux. MIMeHHO dyepe3 A3TO OH KOHTPOJUPYET,
BIIUSICT HA JIPYTUX JIOJCH, Aenas uX nOq4YMHeHHbIMU. Te, KTO X04eT 00JaaTh ITUM
KauecTBOM, JIOJDKHBI OBITh JIOOpHI K TE€M, KTO BBIIIE WX, JeJaTh KOMIUIMMEHTHI,
JenaTh TO, YTO UM rOBOPST, COBEpIIATh TaKUE€ JNEUCTBUS, KaK NPEKIOHEHUE MEpe.
HuMU. Ecu OHM He OyyT Aenath 3TH BeUld ¢ rOpa0CThI0, Oy/1eT HAaMHOr0 TpyJaHEe
NOJIYYUTh BBICOKYIO CHIIy BIMsHUS. MIMEHHO mO3TOMY cTpaTHU(UKalMs JT0Ied B
OOLIECTBE CBsI3aHa C TAKUMHU (PakTOpaMu, 4acTO MOBTOPSIET (PUiIOCOd.

CknanpiBasg  BBILICTIEPEYHUCICHHBIE MOMEHTBHI, MOHO yBUAETh, 4YTO
noctxkenne cB000apl MOH XangyH O0O0bscHMI mO-cBOeMy. CienoBaTenbHO, MO
MHEHHUIO MBICIUTEINS], CBO00Ia BO MHOTUX CIIy4asiX MOXET ObITh JOCTUTHYTa YEpe3
MecTO 4yeyiOBeka B 00miectBe. B 3aBucMMOCTH OT €r0 cOCOOHOCTH BIMSATH Ha
JPYTUX JIIOJIeH ONpeaesnseTcsl CTeneHb ¢cBOOOAbI. [ MOJHOLEHHOTr0 O0eceueHus
CBOOOIHOI JesTeNbHOCTH TpeOyeTcsl HauBhIcLIee MO0keHue B 06miectBe. Korna
peub UaeT O cdepe BIAUSHUSA, 3TO HE TOJIBKO MOApa3syMeBaeT cBOOOAY B OOIIECTBE,
HO TaKXe MOjpa3zyMeBaeT JOCTHXKEHHUE OOraTrcTBa, BJIACTH, MPOIBETAHUS, CUACTHSI.
Bce 570 B HEKOTOPOM pOjie CIYKUT CHOBA M CHOBA TapaHTHEl CBOOOBI ueIOBeKa.
[[Iupokue MacmTabbl cBOOONMBI (GuIOCOd yKazal Tak, YTO OHU MOTYT OBITh
NOJIy4eHbl IyTEM COKpalleHUsl, OrpaHUYeHHs CBOOOIbI APYTHX TOJYMHEHHBIX.
BmecTO 3akioueHuss MOABISIETCS BO3MOXKHOCTh HE TOJIBKO YTBEpXKAAaTh, UTO
HEBO3MOKHO BCTPETUTH CBOOOAY B OOLIECTBE B aOCOJIOTHOM BHJE, HO U €lle pa3
NOMYEPKHYTh HJICI0 O TOM, 4TO CBOOOJA KaxAOr0 yesnOBeKa 3aKaHUYMBAETCS B
npezenax cB000abl Ipyroro yenoseka. C npyroi cTOpOHBI, KOJTUYECTBO CBOOOIHOM
JeATEIbHOCTH U3MEpSETCs MOJ0KEHUEM YelIOBEeKa, CTENEeHbI0 BO3AeiCTBUA. Takum
00pa3om, cBOOOAa B CTpaTU(UIIMPOBAHHBIX OTHOIICHUSX B OOIIECTBE HE MOXKET
OBITH JOCTUTHYTA BCEMU B OTHOM U TOM k€ 00beMe U B OJTHO U TO K€ BpeMs.

B derBepTOll rnaBe auccepranuu, 03ariaBieHHONW «CpaBHHMTEIbLHBIN
aHaM3 TpaHCHOpPMaIMOHHOM 3BOMIONNU (GeHOMeHAa ¢BOOOAbI B KJIACCUYeCKOi
rpeyeckOin ¢pujaocopuu M BOCTOYHOM MEPUIATETU3ME», PACCMATPUBAIOTCA
OMM30CTh W pa3nuure MOHATHSL «CBOOOAa» B (umocodckux BO33peHusx COkpaTa u
W61 XanayHna, mpeeMCTBEHHOCTh TEPMUHA «CBO00Ia» B (PriiOCOGCKIX BO33PEHUSIX
[InaTona u ®@apabu, a Takke eAUHCTBO POOJIEMBbI CBOOO I ¢ OTBETCTBEHHOCTHIO B
¢bunocodcekux mupoBO33perrn Apuctorens u Mo Pymiaa.

OcTtaBascb CTOPOHHMKOM TPaJAMIIMOHHOIO MOJMCHOr0 matpuotusma, COkpar
KPUTUYECKA OTHOCWJICS K PAa3JIMYHbIM COBPEMEHHBIM KOCMOIOJIUTHYECKUM
TEUEHUsIM, TPpU3bIBas TpakJaH YyBCTBOBAaTh M BBINOJHATH CBOM JOAT U
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00s13aHHOCTH Tiepe/ TOCyAapCTBOM. 3JeCh peyb HJET MUMEHHO O IOpUIUYECKUX
00s13aHHOCTSIX CBOOOMHBIX M PaBHBIX TPaXKIaH B YCIOBUSAX YMCTBEHHO W
CHpaBeIMBO perynupyeMOil monucOM. TOJpKO Tak MOXKHO OOpecTd cBOOOMY,
KOTOpasi CYUTACTCS MPEKPACHBIM M BEITUKUM OOTaTCTBOM, JOCTHKEHUEM HE TOIHKO
I 4eI0BeKa, HO U I rocyaapcrea®,

JlesiTenbHOCT B CBOOOTHOM COCTOsTHMM, TOsicHsieT COKpaT, paBHOCHIbHA
BUJICHUIO YMCTBEHHOM paOOTHI B JTy4IlleM COCTOSSHUHM U HECTIOCOOHOCTh CIIeP)KUBATh
ce0sl CITyKUT ATOMY OOJIBIIUM MPENITCTBUEM. DTO BhIpaXKaeTcsi B TOM, YTO YEJIOBEK
yIOpaBIISIETCS T€JIOM, TEJIECHBIMUA YyBCTBAMU U KellaHusMH. HeymeHue craepxuBaTh
cebst yBOAUT Jrojeid OT n00pa, BeAeT MX K HHU3LIEMY MOJYMHEHHIO, paOCTBY,
HEBOJM. OTO TakXke Mapaju3yeT 4YeslOBeKa, KOTOpbI 3a00TUTCS O CBOMX
0053aHHOCTSX, a TAKKe O 3aKOHHOM TOpsAIKe BCell MOMMCHOM Ku3Hu .

CB00OOma yenOBeka — 3TO OcO3HaHKWE OTHOIIEHHWI B 00miecTBe. YenOBek, y
KOTOpOr0 OHO ecTh, JOJKEH MOpaJbHO BBINMONHATH CBOM OOS3aHHOCTH TEpen
roCyaapCcTBOM. 37eCh MOXKHO BBIJEIUTh CXOJICTBO B3IJISA0B B HEKOTOPBIX MECTax
y Cokpara mpu cpaBHeHuu cO B3risagamu Moun XangyHa B BOmpOce 0 cBOOO 1€ BOJIH.
B TO BpeMs kak aHaJIOTMYHBIE ACTICKTHI WJUTFOCTPHPYET TOT (pakT, 9TO cBOOOAA KaK
SIBJICHHE, IOHUMaeMOe YeIOBEUSCKUM Pa3yMOM | MPOSBIISAIONICECS B ACATEIHHOCTH,
N6 XannyH BblaensieTcsi CBOMM MHEHHEM O TOM, 4TO CcBOOOAa B OOIIECTBE
CYIIECTBYET Yy JIOJIeH ¢ IMMUPOKUM M CHIILHBIM CIIEKTPOM BIHSIHUSA. JIUIa ¢ mupOKuM
CIEKTPOM BIUSIHUSA B OOINECTBE YMPABISIOT JIOABMHU, cdepa BIUSHUS KOTOPHIX
Maja Wid OTCYTCTBYeT BOBCE, MOTYMHSS MX CBOeW BOJe, U UMEHHO 3Ta cdepa
BIIUSIHUS JTA€T UM CBOOOY B MX JI€ATEIHLHOCTH.

[Ipu xOmMmapatuBUCTCKOM aHanmu3e B3MsAO0B COkpara m MoH Xammgyna
oOpariaeTcsi BHUMaHHE Ha WX CYIIECTBEHHOE CXOJCTBO, B TO K€ BPEMsI BBIICIISCTCS
u cneruduyeckuii moaxoa. B 10 Bpems kak COkpaT 00BSICHSIET MOHATHUSI CBOOOIBI,
paBEHCTBAa B TOJUTUKO-COMMAIBHONW cdepe TOcyaapcTBa, CBS3bIBas HX C
MOpaJIbHbIM MOBeAeHueM mrojed, MOH XanayH, ¢ ApyrOil CTOpOHBI, MBITAETCS
OOpamaTh CBOI B30p Ha aHAIHM3 3aKOHOMEPHOCTH OOCTOSITENILCTB, ATANOB Mepex0a
U W3MEHEHWU, NPOUCXOIAMUX B HCTOPUYECKOM mporecce. DKOHOMHUYECCKHE
NOCNEACTBHSI TPU ITOM TaKkKe He OcCTalTcs He3ameueHHbIMH. COrinacHO MOH
XannyHy, MOJYMHEHHWE W CBOOOJA MOApa3yMeBalOT BO3HMKHOBEHHE B 0OIIECTBE
€CTECTBEHHOTO MpoIrecca, TO €CTh OMUPArOMIeTOCs] Ha B3aMMOOTHOIICHHS MEXIY
moapMu. MOH XanayH B cBOeW KOHIICTIIMU TBITAETCS PACKPBITH (POpMHUpPOBAHKE
uepapxuu 001ecTBa mMpoIeccOM nepexosa Jiroae 0T MPUMUTUBHOTO COCTOSIHUS K
nuBUIM3anun. Jluaepel, cTOsimue BhINIE B OOIMIECTBEHHOW HepapXuu, MOIy4aroT
BJIACTh HAJ TEeMH, KTO Haxoautcs Hmke. OHm cBOOOJHO pabOTarOT B 3TOM
ynpapieHu. KOHTpOmupyomue JOAd HaJ HUMH HET. OTHM MBICIHUTEINb
000CHOBaHHO OOBSCHSET, UTO YACTUYHOE PABEHCTBO B MEPBOOBITHOI COOOIIECTBE B
JPEeBHOCTH MOCTENIEHHO MPEBpaIaiOCh B HEPABEHCTBO Ha 0OJiee MO3THUX CTAIMIX.

Takum 00pa3om, y COkparta OOibIlle BHUMAHUS yAEISIETCS MECTy CBOOOIbBI B
001mIecTBe, a He MPUYMHAM CBOOOBI, TAKUM KaK €¢ MOSBIICHUE WU MCUYC3HOBEHUE,

139 Hepcecsnn B.C. Cokpar. — M.: UH®PA-M-HOPMA, 1996. — 312 c.
140 Tam xe.
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kak y MOH Xannyna. HO BcTpewarorcst u 6m3kue uM 000MM Mbiciu. B 001miecTse
JI0AU MOTYT O0pecTtd cBOOOMY, KOrja OHM MOAUMHSIOTCS TpPaBUIaAM U 3aKOHAM,
Oco3HaBasg ux. Jlaxke mpu JAEeMOKpAaTUYECKHMX OTHOIICHHUSX B TOCYJapCTBE JIOAU
OpuxOIAT K BBIBOAY, YTO CBOOOAa NODKHA OBITH MOMy4YeHa O3 HapyleHUs
yCTaHOBJICHHBIX B 001IecTBe MOpsAak0OB. KakOii Ob1 HU OblIa CUCTeMa yIpaBlICHUS,
yrBepxaaeT MO XanayH, UMEHHO JIUJep CTAaHOBUTCS MpaBUTENEM Ha MPOTHKEHUU
BCell CBOEM pyKOBOAsIIEH Kaphepbl HA OCHOBAaHUHU €r0 MOMBITOK MOAYUHUTH CBOEH
BOJIE T€X, KTO HaXOAMUTCs 1MOJ er0 pykOBOACTBOM. [103TOMYy B 001iecTBE BeIMYMHA
ero BIUsSHMSA OyAeT Ha BBICOKOM ypOBHE, U OH OyaeT 001aaaTh 00bIIeH cBOOOI0M
N0 OTHOUIEHUI0O K MNOJYMHEHHBbIM. [IOHATHE CBOOOIBI OH TAaKXKe IMBITACTCS
KOppEeNuiIupOBaTh C TEPMUHOM COOCTBEHHOCTh. [IOCKOJIBKY COOCTBEHHOCTh
COOTHOCHUTCS UIMEHHO C BJACThlO, BJIaJIeHUE COOCTBEHHOCTBIO CIY>)KMUT OCHOBOH €€
YCUJICHUS BJIACTU IIPABUTENS B TAKUX MPOIIEccax, KaK yrnpaBieHHe 0011ecTBOM.

[InatoH cTaBuT mepen cOO0# 1eib AaTh 4elIOBEKY, KUBYIIEMY B OOIIECTBE,
pelieHrne TakuX BOMPOCOB, Kak HEOOXOAMMOCTh WM OTCYTCTBHE CBOOOIBI,
IPUYKMHA, IO KOTOPOH 4eIOBEK HYKIAETCS B HEW, €€ 3HAaUeHHE B )KM3HU OOLIECTBA.
B nponecce u3ydeHuss 3Tux npooOiemM B Hed cHOpMUPOBAIMCH JIBa pPa3HBIX
TUANEKTHYeCKUX  1Ooax0xa. [lmatOH  wuHTepmpeTupOBad cBOOOAY Kak B
NOJIOKUTENHHOM, TaK W B OTpULATENbHOM acmektax. OcTaHaBiaMBasCh Ha
MOJIOKUTEIBHBIX MOMEHTaxX, OH y/AeNseT BHUMaHHWE Ha HECPaBHEHHOW MOMOIIN
CBOOOJBI B TMPOSIBJICHUM W3HAYAIBHOW CHJIBI JIMYHOCTH, B OCYIIECTBJICHHUH
TBOPYECKUX OTKPBITUH, B TO € BpeMs B JOCTHKEHUHU OIpeNeJCHHON BbICILEH
nenu. Ouinocod Takke He 3a0bl1 MOJYEPKHYTh HETaTUBHOE BIIMSHHUE CBOOOBI
CBOuMU HAOIIOACHUSIMU OH MPUIIEN K CIETYIOIIUM BbIBOAAM:

o CBOOOIHOE BOJIEM3BSBICHHUE, BBIXOIAIIEE 32 PAaMKH 3aKOHA, MOXKET
MPEACTABIATH ONMACHOCTH AJIA FPAKIaH NMOJIKCa, a TAaK)Ke IPUUUHATH €1 Bpe/;
o u3-32 TOr0, 4yTO 4YeJOBEYECKON MpUpOAe NpUCYIIE 3710ynoTpedieHue

CBOOO/OM, CyHIIECTBYeT BEpOSATHOCTH TOr0, 4YTO CBOOOma Oyner UMETh
pa3pylIuTENbHbIE TOCIEACTBUS B UX PYKaX;

o Jiep’KaTh CBOOOY B pyKax uejIOBeKa - HEMPABUIHHBIN MYTh;

o KOrja cBOOOAa BOCHPUHUMAETCS Kak TOCyAapCTBEHHAs MPUBUIIETHS,
3TO npuemsemas padoTa.

C O0nmHOIf CTOpOHBI, J0Ka3aHO, 4YTO CBOOOmA, XOTS M HE aOCOJIOTHAas,
OCYILECTBIISIETCS dYepe3 Aylly, a ¢ Jpyrod CTOpOHBI, M30BITOK CBOOOABI st
NMOCTPOCHUSI «UJEaTbHOr0 TOCYJapCTBa» MOMKET NPUBECTH K HETaTUBHBIM
NOCJIE/ICTBUSIM B BHJIE Kpaxa 00miecTBa. bbutO cka3aHO, 9TO yMECTHO HCKIIOYUTH
CBOOOY U3 )KM3HU 4YeJIOBEKa. J[J1s1 MBICIHUTENS TJIaBHAs 11eJ1h YeTT0BEYECKOM KU3HU -
He noctuxkeHue cB00Oabl. B «I'OcynmapctBe» [lmaTrOHa riaBHOU 3amadeil TpakaaH
SBJIICTCSI CIIy’)KEHUE TOCYIapCTBYy, CIOCOOCTByIOIIEe €r0 CTaOWIbHOCTH U
nporpeccy. M3 xu3Hu mi1aTOHOBCKOTO OOIecTBa OBLIM M3THAHBI MO3THI, KOTOpPHIE
He TTPOCTIABIISLIIN TOCY1apcTBO, @ HA0OOPOT TaCUIIv MIPETAHHOCTh EMY, MUCAIA CTUXHU
B JlyXe€ *an00bl HAa HETO.

Korna wmbicim  ®apabu cpaBHHUBAIOTCS C  COLMAIBHO-TNOJUTHYECKUMU
B3rsiiamMu [1maTOHa, cTaHOBUTCA OYEBHIHBIM MX OTHOIIEHHE K cBOOOne. dapadwu,
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kak u [lnaTOH, AenuT TUNBI MOJUTUYECKOW CTPYKTYphl B CBOEM HJI€aIbHOM
oOmiecTBe Ha MATh YpOBHEH. TepMmMuH wuaeanbHOrO, TO €CTh J00POIETETHLHOTO
ropoga MbICIUTENS] COOTBETCTBYET «apuUCTOKpatum» IlmarOHa kak HamOOiee
NpaBWIBHON CTPYKType ympaBieHHs TOcynapcTBOM. OcranbHble, COTIacHO
[InaTOHYy, OBULIM ONMCaHbl KaK HECOBEPIICHHbIC, HMEIOIIME HEAOCTaTKH |
«UCTIOPUYCHHBIC» CTPYKTYpPbl YIPaBICHHUS, BBI3BIBAIOLIME MHOXKECTBO MpPOOIIEM.
[[naTOH BKJIIOYMJI B WX YMCJIO TaKUE€ CTPYKTYPhI YIpaBICHHUS, KaK TUMOKpaTHs,
onurapxusi, TdpaHusi U geMOkpatusi. OH cuuTaeT, 4T0 HAUXYIUIEH CTPYKTYpOil
VOpPABJICHUS CPEAN HUX SIBISETCS JIeMOKpatus. AHajiOruyHash TOYKa 3pEHUs
npocnexuBaerca u y ®apabu. OH ynOMuHaer, yTO TakOe IUIOXO€ YIpaBJCHUE
NpOUCXOIUT B «HECOBEpIICHHOM» 001iecTBe. Papabu mOcBsIIaeT OONbIIYIO YacTh
cBOeil pabO0Thl, B OTiauure OT [InaTtOHa, a ©UMEHHO mOcieAHNe BOCEMbB TJIaB CBOETO
TpakTara, paCKpbITHI0O UMEHHO 3TOr0 THIAa HECOBEPIIIEHHBIX OOIIECTB.

Ncxons u3 cBOero BpeMeHu, MOKHO YBUAETh, uTO Dapabu TpanchOpmupOBa
unaen IlnatOHa u amanTupOBan uX K OyXy cBOerO0 BpemeHu. CrenOBaTelnbHO,
NneansHOe rocymapcTBO IlmarOna oOnuckiBaetcss Onu3k0 k braromerenbHOMY
ropony @apabu. On, kak wu IlmaroH, OcyXmaer CcBOOOIY CBEpPX HOPMBL.
HeBexecTBeHHBIE TOpOXKaHE B HEKOTOPOM CMBICIE MOX0XKHM Ha TpaXkaaH, >KUBYIIUX
B ropOax ¢ HecOBepUIEHHOW cuctemOil npaienusa [lnarona. Ho Ilinaton 60snbme
cOocpe0TaurMBaeT CBO€ BHMMAaHHUE HA PACKPBITUM HAE€aTbHOr0 00mectBa. MIMEHHO
OH MbITAJCS OTBETUTHh Ha BOMPOC, KAaKUM JOJKHO OBITh HjealbHOE TOCyAapcTBO.
Ecnu mopsectu uTor, cOOpaB MbBICIM BOEIMHO, TO UMEHHO YMHOKEHHE CBOOOJIbI
KaK KpUTEpHs UJIeaTbHOTO rOCyJapCcTBa CIY>KUT MPUYUHON pa3pylieHus OOIIecTBa,
MCYE3HOBEHUS MOPSAKOB, 320BEHUS Y€I0BEUECKIX Ka4eCTB.

Korma B3rmsmbl 3THUX JBYX MBICIHTENICH, a UMEHHO Apuctorens u HOH
Pymina, paccmaTtpuBaroTcsi KOMIIApaTUBUCTCKUM METOJIOM, MOXXHO HAOJI0aTh, YTO
WX B3IJIAIbI COBMANAIOT N0 HEKOTOpbIM BOmpOcaM. Jla, kOHeuHO, Mon Pymin Obin
3HAKOM C MBICIIIMU ApHCTOTENS U u3ydas ux. HO Mbl He BcTpeuaeM B ero paboTax
TOTO, YTO B HUX BBIPAXKEHO UMEHHO apUCTOTENEeBCKOe BUJeHUE cBOOOAbI. Pa3nuune
WU CXOJICTBO UX TOUEK 3PEHHUSI BBISBIISACTCS TOJBKO MPU CPABHEHUU BBICKa3aHHBIX
U KpUTHUKyeMbIX MHEeHUH. Takum 00pa3zom, MOH Pymin chOpmynupOBan B CBOUX
pab0Tax cBO€ BHJEHHE CBOOOIBI, PE3KO KPUTHKYS COBPEMEHHHKOB C MOMOUIBIO
apryMeHTUpOBaHHbIX MHeHHI. OH Py B O0nblIel cTeneHu cOcpea0TOUMIICS Ha
HK3UCTEHITMATHLHOM BOMpPOCE O CYIIECTBOBAHWU CBOOOMBI MM €€ OTCYTCTBUHU, HO
npu paccMOTpeHur (peHOMeHa CBOOOBI MPOSBISETCS OMPENETICeHHOE CXOACTBO C
MHEHUSIMU APUCTOTEIIS.

Camy cBOOOmYy ApuCTOTENh XapaKTepu3OBaJ Kak CBOOOIHYIO JUYHOCTH C
TaKUMH BHJIaMU JICSITEIbHOCTH, KaK MPUHATHE PEIIEeHWH, MOCTAaHOBKA Iienei 6e3
KaKuX-TMO0 BHENIHUX MpuHYXAeHuid. N6H Py, B ¢cBOrO Ouepenb, paccMaTpuBal
NOOpOBOJIbHOE BBINMOJTHEHUE 4YEIOBEKOM CBOUX Jed 0e3 MpUHYXKICHUM Kak
cBOOOnHOe gneiicTBue. OObscHeHUs ApucCTOTENsT uepe3 ero mnpOu3BOILHOE
MOHMMAaHME ATOr0 MOHATHE KakK pa3 M 01u3ku BirsgaMm M6ou Pymina. MoH Pymig mo
COZIEpKaHUIO TPUOIMIKACTCS K PacCyXJACHUsIM rpedeckoro ¢guiaocoda O TOM, 4TO
11000e A00pOBOJBHOE 3aIJIaHUPOBAaHHOE M BHINIOJIHEHHOE JEeHCTBHUE 00s3aTelIbHO
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HEeceT Ha ceOe 4yBCTBO OTBETCTBEHHOCTHU 3a IMOCIEACTBUS, KOIrJa pedb 3aXxOJIUT O
IPUYUHHO-CJIEICTBEHHBIX CBS3SIX. ApHUCTOTENh TOBOPUT O TOM, 4TO CBOOOIHAs
JUYHOCTH CTaBUT Iepes; cOOO0W BeNWKWE IeNH, BeAylue K n00py B mporecce
OcyulecTBieHUsl JaesarenbHOcTH. MOH Pympn ke, noaudepkuBasi, 4YTO BCe
COBEpIIaEMble JEesSHUSA CO3JAl0TCA BEIMKMM M BCceMOrymuM bOrom, OtraaBan
npeanouTeHue CBOOOIHBIM JIEHCTBUSAM M BBIOOPY CBOMX pabOB. OTBETCTBEHHOCTh
TaK)K€ BO3JIAraeTcs Ha WX IUIEYM, OCHOBBIBASICh Ha JEUCTBUSAX, COBEPUIEHHBIX
JIOOPMH C HCIIOJIB30BaHHEM HTOM cBOOOABI, maHHOW mM borom. TO ecTth Bce
COOBITHS W SIBJIEHMS MPOUCXOIAT NO BOse bOra, u B COOTBETCTBUM C HUM BCE
npOTUBOpeurss pad0TaroT B rapMOHMM. OTuMU MblcisiMu  MOoH Pymp Ha
TUAJIEKTUYECKON OCHOBE BBIBOAUT MMEHHO 3Ty TapMOHHI0O Kak BOJIM U
IPUBEPKEHHOCTH, TaK U CBOOObI, U TOJUYNHEHUSI.

W3 npuBeeHHBIX BBIIIE PACCYXACHUM MOXHO KOHCTaTHpOBaTh, uyTO MOH
Pymin cBsizbiBast ¢cBOOOAY ¢ ObITHEM, €€ CYIIHOCThIO M MPOHUCXO0XaeHueM Ot bora.
Torma xak ApwuctOTens He OO0BsCHsAET 3TOT BOmpOc uepe3 bora. OH BeIpaxkaer
TOJIBKO CBOOOAHBIE MOCTYNKU B CTPEMIICHHH K J100py, COONIOEHUM 3aKOHOB U
HPaBCTBEHHBIX HOpM rocyaapcta u 00mectBa. KOHeuHO, ApuctOTens He OTpuLal
CYLIECTBOBAHMSI HMHOTO MHpa, KpOME MaTEepUaNbHOrO OBbITUS, OKPYKAIOIIETO
4yeJ0BeKa, a UMEHHO 00KeCTBEHHO cuiibl. BOT mOueMy OH BXOAUT B YKMCIIO TEX, KTO
OCTaBWJI UMS TyalucTUYecKOro ¢punocoda B uctopun punocoduu. [Ipencrapnenns
O 3arpOOHOI ku3HU OH (OpMupyer uepe3 uaen llmarOHa, W 37eCh OH TaKxKe
KPUTHKYET €r0 B3TJISbI.

Taxum 00pa3zom, MOH Pymin Obu1 3HAKOM € TpynaMu ApHUCTOTENSI U APYTUX
¢bunocodhoB apeBHOCTH, HO €r0 ujeu ObUIM BIOXHOBIIEHBI Takke aTrMOchepoil
cBoer0 BpemeHu. OH cumTaercss (GuiIOcOPpOM, KOTOpPBIH MBITAICS JOTHUYECKH
apryMEeHTHUpOBaTh BCE€ CBOM HJAE€H Ha OCHOBE 3aMMCTBOBaHUS pPalMOHAIBHOTO
cnoco6a wmpinieHust 'y Apucrorens. Takum 00pa3OM, MOXHO OOHapyXUTh, 4TO
UJEU 3TUX ABYX BeIMKUX (PuiiocopOB He mpOTuBOpeyar Apyr Apyry. C npyroi
CTOpPOHBI, UX B3TJIsAbI Ha (P€HOMEH CBOOOIbI CIYKAT yJaYHbIM JONOJHEHUEM APYT

JPYTY.
3AKJIOUYEHUE

JlanHast quccepTaiiiOHHas pa00Ta MpEeACTaBiseT cOO0O0M emie OIWH MOAXOA K
O00nee  mOAHOMAcIITAOHOMY  OCBOEHMIO  Hay4yHO-TBOpUECKOr0  OOrarcTBa
Gbun0codckux ydeHu JUIMTEILHOTO Mepruoaa pa3BUTHS TeOpuii O cBOOOJE, Kak B
AHTUYHOW KJIACCHMYECKOW TpedeckOil ¢unocodpum, TaKk u B BOCTOYHOM
nepunareTusMe. B TOM dumcie OBUIO paccMOTPEHO 3HAYCHHUE B3TJIAJOB,
COOTBETCTBYIOIIUX HAIIEMy BPEMEHH, C IPUMEHEHUEM KOMMAapaTUBUCTHUKU, YTOOBI
OmpenenuTh, NpOUcxXOmuia Ju C Hed TpaHchOpmarusa. B xome gaHHOTO
uccien0Banus ObUTH C/IeJIaHbl CIETYIONINE BHIBOIBI:

1. CB060Oa HUKOTa, HU B OJIHY 2MOXY HE BBIXOAMIA U3 (POKyca BHUMAHUS Ha
YpOBHE CaMbIX CIOPHBIX MOHATHH. ITO  CTAaHOBUTCS OCOOCHHO aKTyaJdbHBIM B
HACTOSIIee BpeMs Kak MpEeAMET TYMaHHTapHBIX HCcleq0BaHWN. byayunm cambpiM
BOXHBIM BOMNpOcOM (miiocodck0it cdepbl, cBOOOmA, ¢ ee pa3HOOOpa3HBIMU,
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MHOrOrpaHHbIMH ~ OCOOEHHOCTSIMM  BBINOJHSET  ONpPENCNIEHHbIE  3aJa4yu
¢un0codckoro uccnenoBanusi. JJ0 HpIHEMIHUX BpeMEH OHA MHTEPIPETUPOBATIACH U
paclMpsiiack B 3HAYEHWHM HApALy C JEATEIbHOCTHIO, BOJIEH, OTHOLIEHUEM,
BBIOOpPOM, MblnuieHueM u T.A4. Cpeam uccienoOBaHuil m0 uctOpun (Hunocopuu
B3IJIs1/1 Ha TIpOOsieMy CBOOOIBI C pa3HbIX CTOPOH, C UCTIOIB30BaHUEM OTNpPEACICHHBIX
METOMOB B (uiI0cOPCKO-UCTOPUUECKOM TMPOIEcCCe pemieHUusT ATOW MmpOOIeMbl
HUKOTJIa HE TEPsUl CBOIO AKTyalbHOCTh. B aHTWYHOM M cpeaHEBEKOBOW BOCTOYHOU
¢unocoguu BONMpOC O cBOOOAE PACKPBHIBACTCS B X0/A€ KOMIApAaTUBHOrO aHalIW3a
¢unocodpckux yueHuid 3T0r0 BpeMeH!, TOHUMAETCs, UTO OH CBA3aH C 4elI0BEUYECKO
NeSATENbHOCTBIO U NOBeieHneM. Crie10BaTenbHO, CBOOOA IpU aHAIU3€ ¢ TOMOUIbIO
KOMIIapaBUCTCKOrO NOX0ja UMEET BO3MOKHOCTU OTKJIOHATHCS OT NMEPHOIUUECKON
XxpOHOjOruu. Takum 00pa3z0M, uyepe3 KOMIIApaTUBUCTCKUI METOJ MOXKHO OTKpPBITh
CMBICJ CBOOOBI MM €€ HOBBIM cMbIci. Uepe3 TakOro poja JeHCTBUS MOXHO JIMIIb
TapuuUIUpOBaTh ONpeaesIeHHYI0 ero yacTb. HO Kak HU cTaparbcsi MPUOIU3UTHCS K
CyTH, OHa Kak Obl yaansgercs OT Hee. Jlenaercs BbIBOA O HEBO3MOKHOCTH CO3/IaHMS
CUCTEMHOM, TEOPETUYECKOW, YHUBEPCAIBHOM KOHUENUMH. [IpakThueckuit acrekT
CBOOOIBI BCcTpeyaeTcss B O0JacTH MpaBa W MOpanu. 37ech OHa NpOSBISIETCS
YaCTHYHO.

2. IlepBas rnaBa Hamiel ucCieq0BaTeNbCKONH paOOTHI IEMKOM MOCBSIICHA
WCIIOJIB30BAaHUIO TOM WJIM WHOW METOAOJOTMYECKOM CHUCTEMBI NPHU PACKPBITUU
npo6sieMbl cBOOOAbI. Ha 3TOM mnpuHUMIIE OCHOBAaH LEJIOCTHBIA B3IJIAJ BCel
nuccepraiui. Ero xpOHOnOruueckas mociaei0BaTeNbHOCTh IUIA MPSMOJIMHEHHO.
[TpeeMcTBEHHOCTh B HEM paccMarpuBaeTcs y npenacraBureneit Cokpara, [1naTOHa,
ApuctOoTens ¥ HeOmIaTOHM3Ma. B JaHHOM KJIt0o4Ye BBIICHSETCS, 4YTO B3TJISAbI
Ka)X70ro U3 HUX CO BPEMEHEM IOCTENEHHO MEHSUIUCh U MpUOOpeTanu HOBBIM BH/I.
[Tpu 3TOM, KOHEYHO, OTYETIMBO MPOCMATPUBAECTCS AUBepreHuus. M3ydasr B3rsibl
¢bunocopoB Ha cBOOOY, MBI MPOBOAUM CpPAaBHEHUSI, UCTIOIL3Ysd KOMMAapaBUCTCKUN
aHanu3. DTOT aHaJIU3 MOMOTaeT HaM MOHATh UX CHIIbHBIE U cllabble CTOPOHBI. Yepes
TEIe0JOTUYECKHUI MOAX0A MbI CBSI3bIBAEM TEMY CBOOOBI C TyXOM COBPEMEHHOCTH.
D10 A0Ka3bIBaeT, 4T0 (peHOMEH CBOOObI TpaHCPOPMHUPOBAJCS HE TOJBKO B caMOM
AHTUYHOCTH, HO M BIUIOTh 10 Hamer0 BpemMeHH. CucrteMHas MeTO0JIOTHS
NMOKa3bIBaeT, YTO MOHATHE CBOOOABI, Kak Obl OHO HHM TpaHCHOPMUPOBAIOCH B
OOLIECTBE M )KU3HU YeJIOBEKAa, HUUYTh HE YTPaTUIIO CBOEH CYIIHOCTH.

3. V3yyas TepMuH cB0OOAa, HEBO3MOKHO HE MpOaHaIU3UpOBaTh €r0 MeCTO B
KJIACCUYECKON rpedeckOil  ¢unocodpun anTuuHOctu. [l0ATOMY HEOO6XO0aUMO
paccMOTpeTh BOMPOC O CBOOONE B AWHAMHUKE B3TJSA0B TpPEX KPYIHBIX (GUTYp, a
umeHHO Cokpara, [Inatona u Apuctorens. OOmUPHBIA aHATN3 U MHTEPHpPETALUH
3THX B3IJIAZ0B MOJHOCTHIO PACKPBITHI BO BTOpOi rinaBe. MOXKHO 3aKIIFOYUTh, 4TO
Cokpar B mepuOj pa3BUTHUs TPEUYECKOW KiaccuueckOil ¢uiocoduu OJHUM U3
NEPBBIX  AKIEHTHUPOBAT BHUMAaHHE HAa HPABCTBEHHOM M TOJUTHYECKOM,
KOJUICKTUBHOM W HWHJMBHIYyaJIbHOM €IMHCTBE  CBOOOJbI C €€ TBOPUYECKUM
xapakTepOM U BpIOOpOM. C mO3UIMKU aHanu3a cka3aHHOro COKpaTOM HEBO3MOXKHO
NOHATH CBOOOY 6€3 HpaBCTBEHHOIO BBHIOOpa M COOJIIOICHMS dTUYECKUX HOpM. Tak
ke, MOKa 00pa3 MBIIUIEHUS JIIoJed OTpa)xkaeT HUX MOpaibHOE COCTOsiHUE, OH
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noMOraeT MM BbIOMpaTh MEXIy A00pOM u 310M. KOrjpa yenOBeKk HaxOIUTCS B
cOCTOsiHUM BbIOOpa, M0 COkpaTy, OH BCErja BBICTYNAET KaK aKTUBHOE CYIIECTBO.
BOr nmoyemy OH cramkuBaeTcs ¢ BO3MOXXHBIMH aylbTepHaTUBaMH. M1 Ha OCHOBe
BbIOOpA, KOTOPBIi J1eiaeT 4ea0BeK AaETcsi OTBETCTBEHHAS U ATUYECKas €ro OLEHKA.

4. Yyenuk Coxpara [Inaton uHTEpIpeTHpyeT cBOOOAY B (hOpMe «3ii10ca» B
ueanbHOM rocynapcTBe. TOIBKO MpU OTCYTCTBUU COIUAIBHBIX JIU(TOB U ACTECHUS
rpaXJaH Ha YpOBHU B TaKOW MOJIENW y3aKOHEHHOr0 0OmiecTBa O00Opasyetcs cdepa
NESATEIbHOCTH B paMKax CTpPOrMX OpHEHTUPOB cBOOOABI. WM 3TO mOTOMYy 4TO
«4ape3mMepHas cB0001a cTaHOBUTCS pabCTBOM Jj1s rOcyaapetBay (ITnaTon). OqHako,
B NO3MUMM  IUIATOHM3MAa  ITPU3HAETCI  HEO0OXOIUMOCTh  COOJIIOJICHUS
roCy/lapCTBEHHbIX 3aKOHOB, OTpakaroIIUX OTBETCTBEHHOCTh WMHIWBHUIA U HAJIMUUE
OHOr0O M3 BapuUaHTOB BbIOOpa. «['OCymapcTBO, rae 3aKOH HE HUMEET CUIbl U
HaXOAUTCA MO YbeH-TO BIACTHIO, CTAIKUBAETCA ¢ Kpu3ucomy. [1naton nucan: «I ne
3aKOH BJIACTBYET HAJl MPABUTENIEM, & OHU €r0 MOJIaHHbIE, 51 BH)KY UCKYIUJIEHUE BCEX
OJsiar, KOTOpble TOCy1apcTBO U OOrM MOryT AaTh rocynapctBy». Kpome TOro, cam
3aKOH JEHCTBYET B MOJUCE KaK €IMHCTBEHHBIN MPEICTABUTEIb UCTUHHONW CBOOO/BI.
Hapsiny ¢ wungedmu cyiiecTBOBaHUsL CBOOOJBI, €CTh cOOOpaxeHus O ee
HE00XO0AMMOCTHU JJIs INYHOCTH, O TOM, KaK OHa CITy’)KUT MHTEpecaMm rocyaapcTna, u
0 ee MPaKTUYEeCKOM NMPUMEHEHUH uepe3 cO0oneHus 3ak0ny. [1naTon yrBepxaan,
yTO creAOBaHME 3aKOHAM U TPAaguUUsAM cJenaeT CBOOOAY HEHYKHBIM
UHCTPYMEHTOM. B yacTHOCTH, OH MOJYEpKUBAET, YTO SICHO, UTO 3TO MPENATCTBUE
JUISL CIIYXKEHUs MHTepecaM TOcyJapcTBa U MPU3bIBBI K OYHTY M HEMOBHHOBEHHUIO.
OHa0c «cBOOOABI» SIBISIETCS XapaKTEpHbIM KadecTBOM JJIsi rOcyAapcTBa. OTO
OTAeNbHOE TMpaBO WACATbHOW MOAENM TOCYJapCTBEHHOrO YCTpOWCTBa, a He
WHIUBHIA.

5. Ecam ucxoguth u3 yuenust I[lnarOna, OH pasfenwyi MUp HA MUDP HUIEH U
TeHed. Mmes 310 B Buay, Obul OmucaH (eHOMEH CBOOOABI ABYMS pPa3HBIMU
crocob6amu BO BTOpOM ab3anie BTOpOii riasel. [Ipexae Bcero, Mbl BBIIETWIN POIb
(dbenOMeHa MarepuaiabHOr0 mupa. Jlamee mpomecc NpOUCXOIUT MMEHHO B MUPE
uneil. Tam [{ymia cBOOOJHO BbIOMpaeT cBOM MyTh CybObI U 3a0BIBAET 3TOT BHIOOD,
U JKMBET B Teje MO JUKTOBKE CyAbObl. Takum 00pa30M, (peHOMEH CBOOObI
npuoOpeTaeT B yueHuu (unOcOda IBOWCTBEHHBIM xapaktep. pyroil moaxon k
cBOOOE HaOmronmaercss B TBOpuecTBe Apuctorens. [10100HO TOMy, kak cBOOOIa
u3ydaercs B KOHTEKCTE KauyecTBa, OOHApy>KUBAIOIIETO JEHCTBUE, NEATEIbHOCTD,
ApHCTOTENb aHAIU3UPYET €€ B dTUYECKMX KOMIOHEHTaX C TaKUMHU KaTerOpUsMH,
KaKk CBOeBOJME M A00p0. Buael nesrenbHOCTH OMUCHIBAIOTCS B JABYX (hOpmax,
KOTOpbIE MOAPA3AEIAIOTCS Ha CBOEBOJIBHBIE U HE CBOEBOJIbHBIE. 32 HE CBOEBOJIBHOM
JeSITEIbHOCThIO CTOUT COOJIIOJIEHNE YCTAaHOBIEHHBIX NpOLEAYyp, HOpM, (akTOpOB
npupOIbl U 001IeCTBa. JTa JAeSATEIbHOCTh B OCHOBHOM OCYILIECTBIISIETCS M3-3a TOTO,
yTO Mbl HE 3HAaeM, KakOBbl OyayT TMOCIEACTBUS, HE OcO3HaBas wux. Jus
CBOEBOJIBHOCTH HEO0OXOAMMBI Pa3yMHOCTh M OOOCHOBaHHOCTb, MOTOMY 4YTO B
J1000M ciiyyae OHU CO3HATENbHO akTyanu3upyrotTcs. C 3TOi TOUKU 3peHusi cBOOOa
BbIOOpa BO3HUKAET B JIEATEIbHOCTH YeJIOBeKa, KOTOPBII BHIOMPAET LIEJU U CPEACTBA
C MOMOUIBID pa3ymMa U 3HAaHUM. TO €CTb CBOEBOJIBHBIC NIEMCTBUS B JNECATEIBLHOCTH
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yeJiOBeKa OTpakaroT OMpeesieHHYI0 cBOOOQY M OCO3HAHHOCTb. MOKHO clenaTh
BBIBOJI, 4TO 3TO, B CBOIO O4epenb, GOPMUPYET UyBCTBO OTBETCTBEHHOCTH 3a CBOU
JICVCTBHS.

6. aTepecHble BRIBOABI MOKHO CliellaTh B XOJ/1€ MCCIEAOBAHMS B3aUMOCBSI3U
JBYX TEpUOJ0B YW HAIpaBJICHU B OTHOIIEHUWU CBOOOJBI, UCXOAS W3 MpeaMeTa
uccinenoBanus. B TO Bpemsi kak BTOpasi U TPEThsI IJ1aBbl UCCIEA0BAHUS HAIOJIHEHBI
aHaIM30M B3IVIAJ0B KOHKpETHOrO ¢uinOcOda, mOCIHeAHssl dYeTBepTas TIJ1aBa
NOCBsIlIIEHAa MMEHHO HMX KOMmapaTtuBHCTHKE. M3 HuX, B XOle CpaBHUTEIHLHOTO
ucciaen0BaHus B3TJIA0B Ha cBOOOny MOH XanmyHa, mpencraButesnss BOCTOYHOTO
nepunareTU3Ma B CPEJHEBEKOBOM  apab0-MycyiabMaHCKOW  ¢unocodum, c
MpeICTaBUTENIeM aHTUYHOHN KJIacCUYecKOM rpeueckoi guiiocopuu COkpatoM, ObLITU
c/liellaHbl cBOe0Opa3Hble BBIBONBI. WX B3MIsABl CXO0XKHM JIMIIb MECTaMH, HO
pasznuyaroTca MoAax0A0M K M3y4eHHIo ATOr0 moustus. COkpaT OOpeTaeT cBOOOIY
yepe3 HPaBCTBEHHOE BOCIIUTAHUE JIMYHOCTH B 00IIECTBE B COCTOSIHUM NOAYUHEHUS
3aKOHaM TOCyJapcTBa, TO €CTh B COCTOSIHUU CO3HATEIHHOrO ux coOmoaeHus. OH
no/ipa3yMeBaeT, 4YTO TIpaHHIAa CBOOOABI OJHOTO 4YelOBEKa 3aKaHYMBAETCA B
rpaHuIax Apyroro B o0mectBe. MOH XanayH, ¢ 1pyroi cTOpOHBI, TOBOPUT O TOM,
4yTO cBOOOJa B O0IIECTBE HAMHOTO OOJbIIE B KOJIMYECTBEHHOM OTHOIICHUHU TOJBKO
y JoAed ¢ OOJbIIUM BIUSHUEM, M, TaKUM 00pa30M, JIOu, OTrpaHUYCHHBIC B
CB0O0O/I€, BHIHYXK/ICHbI MOAUYUHITLCA UX BOJE. JIroau, ubs cBOOO 2 MHOTOYUCIICHHA
B KOJINYECTBEHHOM OTHONIEHUH, BHICTYNIAIOT B pOJI MPABUTENBHUIL U3-32 BEJIMUYUHbI
CBOEHl cdepbl BAMSHUSA, B TO KE BpeMs y HHUX MOSBISIOTCS TNPUBUIETHH B
UMYIIIECTBEHHBIX OTHOMIeHUsIX. HecmOTpst Ha 3710, y Cokpara u 6H XanayHa unes
curtaercst cxOxei. CBOOOAa CO37aeTCs U YIPABISIETCS ¢ MOMOIIIBIO Y€TI0BEYECKOT0
pasyma. [losromy peanuzanus cBOOOABI 4YETOBEKOM C OCO3HAHHEM CHUTYallud
MOBBIIIAET €€ MPAKTUYECKYIO0 3HAYUMOCTb.

7. Cnenyromuii CpaBHUTEIbHBIN aHaIU3 ObLI MPOBENECH B paMKax BUICHBS
[Inatona u @apabu Ha ¢deHOMeH cBOOOmbl. B wux B3mamax ¢GOpmupyercs
HeraTMBHOE OTHOUIEHHWE K CBOOOAe, KOrja OHA WCCIEAYeTCS Yepe3 JKU3Hb
oOmecTBa. [lnaron yrBepkaaet, yTO cBOOOAA cyllecTByeT B Mupe uiaei. HO xorna
peyb UJeT UMEHHO O MUpE TeHEH, TO eCTh 0 MaTepUaIbHOM MHUPE, OH OTKa3bIBACTCS
MPEACTaBIATh ce0e 37ech MecTO cB00O k. B TOM uuncine B3risg @apabu onupaercs
Ha JTy TOYKYy 3peHus. YUuThiBas, 4TO CBOOOJAa wurpaer OOdbIIyI0 pOJb B
yIOpaBJICeHUH OOIIECTBOM B HEBEXKECTBEHHOM TrOpOje, OrpaHuyeHue CcBOOOIBI B
roposie J00pOAETENbHBIX JIIOJCH OCYIIECTBISETCS IyTeM MPHUBEACHUS €€ B
COOTBETCTBHE C MOpaibHbIMH HOpMamu. OcOOBIN aKIEHT JenaeTcss Ha TOM, 4YTO
OJIHUM U3 UCTOYHUKOB aHApXHH, Xa0ca B OOIIECTBE SABISETCS MMEHHO ATa cBOOOA.

8. Jlpyras xOMmmapaTHBUCTHKAa MPOBOAMIACH MexXny Apwuctorenem u HOH
Pyminom. 3meck TOke MOXHO MpOCIEIUTH CBOEOOpasHbId MOAXO0A K BOMpPOCYy O
cB00O0ne. Ctpemiienne ApucrOresnsi O0BSICHUTH MOHATHE CBOOOABI C MPOU3BOJIOM
OBLJIO OCBEILIEHO B Hcclen0BaTeNbCKOM padoTe. Mcx0as u3 3T0ro, Kacaschb B3rIsA0B
N6u Pymipa, B mporecce cpaBHEHHUsI ObUIO BBISABICHO MX CXOACTBO B TOM, 4YTO
CBOOOJHBIM BBHIOOp COBEpIIAETCA KaKIbIM YelIOBEKOM camOcTOsTensH0. HO
OTIMuMe COCTOUT B TOM, uTO y MOH Pymina B kaxkmOi cBOOOIHOM AEsITEILHOCTH
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BBINIOJIHAEMass  pa00Ta 4enOBeKa  KOHTponupyercss bOroMm, mnomuepkuBas
HEeNM30€)KHOCTh HaKa3aHWs 3a TPEXOBHBIC IMOCTYNKH, TOTAA KaKk y ApHUCTOTENs
BONpOc O bore He mOgHuMaercs. B HemM OH paccMarpuBaeT MbICIA O TOM, 4TO
TONBKO OH caM HeceT OTBETCTBEHHOCTh 3a MOCIEACTBUSI CBOEr0 CBOOOHOIO
BBIOODA.

9. Ucx0as u3 myxa COBpEMEHHOCTH MOXHO 3aMETHTh, YTO TOHSITHE CBOOOIbI
MIPUMEHSIETCS ¥ B IOJIMTUKE, U B 00IIECTBE, U B 3aKOHE, U B 3TUKE U HayKe, TO €CTh
BO Bcex cdepax. [103TOMy HeTpynHO OTHECTH BCE BBILIICU3IO0KEHHBIE HICH K
HalleMy BpeMEeHHU. 3HaUUT, UCXO0/i U3 JyXa TOTO Mepuoa, a U B IyXe HaCTOSIIETO
MOXHO MOHATH TO, 4TO OHa mpeTtepriena Tpancpopmanuio. Ca10BOM, XOTS MOHSATHE
CcBOOOIBI TpAaHC(HOPMUPOBAIOCH MO CTPYKTYpE cO BpeMeHEM, HO ee COAepKaHue He
yTpaTuia0 CcBOEr0 NEepBOHAYANBLHOTO 3HAYEHUSI B CEpAlle U Aylle uYelaOBeKa.
[IpuBeneHHbIE BBIIE B3IJSAbI MOMOTalOT PACKPBITUIO MCTUHHOTO COAEp:KaHUS
CBOOOIBI U HE Jal0T BO3MOXKHOCTh HEMPABUILHO MOHUMATh cBOOOy. [IpriBHECEHME
K€ TaKuX B3TJIA10B B Ayury ¢OpMUpPYIOLIErOcs B HalIeM OOIeCTBE MOAPACTAIOIETO
MOKOJIEHUSI MO3BOJUT PACHIUPUTh PSAAbI MOJIOJBIX JIIOACH, BHOCSIIMX BKJAJ B
pa3BuTHE 00mIecTBa U rocyaapctBa. Takue mOaXOApl K CBOOOAE OOECIEUMBAIOT
YHUKaJIBHOCTh €€ MECTa B HACTOsIee BpeMs U B OyayieM. Benb moka cyniecTByer
4yeJI0BEYECTBO, C HUM HapaBHE OyJIeT COCYIIECTBOBATh MOHATHE CBOOO/IBI.

10. Jl;is TOr0, 9TOOBI HAMTH MPAKTUICCKOE MOATBEPKICHNE HAIIUX WUIEH, MBI
HE TOJIbKO O3HAaKOMWJIUCh C UJESIMH AHTHYHBIX MBICIUTENICH, HO M MOMNBITAIUCh
OMpeNeNUTh B3TJSAAbI MOJIOAOrO MOKOJIEHHsS Ha CBOOOJY M HAy4YHBIE B3TJISBI
UCTOpUKOB Gunocoduu Ha 3TOT (heHOMeH. MbI pOBer COIUOIOTHYECKHI OnpOC U
conuonoruyeckue 6ecenpl. B mepBOil rnaBe ObLTHM MPUBEACHBI PE3YJIHTATHI HAIIETO
uccinen0Banus. 13 BbIIENPUBEICHHBIX CBEICHUI MOKHO 3aKJIFOUUTh, YTO B3IJISIbI
Ha CBOOOTy HE CTOJIb MOJIHBI M TOYHBI, 4YTO UMEETCA HeIOCTATOK HEKOTOPHIX 3HAHUHN
0 Hel. B yacTtHOCTH, M3 Ocecenpl cO cHemUaMCcTaMH CTaJI0 SCHO, YTO NMOMOIL B
GbOpMyIUpOBaHUU TEPMUHA CBOOOIA MOXET ObITH MOJy4eHAa WMEHHO W3 OIbITa
uctopuu Gusocohuu aHTUYHOCTH U CPEIHEBEKOBOT0 BOCTOYHOr0 MepUnaTeTU3Ma.
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INTRODUCTION
(Doctor of Science (DSc) dissertation annotation)

The aim of research is to reveal the comparative nature of the phenomenon
of freedom in the classical greek philosophy of antiquity and oriental peripatetism.

The object of research is classical greek philosophy and oriental
peripatetism.

The subject of research is a comparative analysis of the phenomenon of
freedom in classical greek philosophy and oriental peripatetism.

The scientific novelty of the research is manifest in:

the essence of the phenomenon and morality of freedom in the life of citizens
in relation to «lawy, «policy», «citizeny», «morality», «property» is revealed on the
basis of such philosophical views of Socrates, Plato, Aristotle and representatives of
oriental peripatetism such as Farabi, Ibn Rushd, Ibn Khaldun, namely responsibility,
ideal state, arbitrariness, duty, fate, free choice, governance, asabiya, property;

the article substantiates the correspondence between the point of view that the
transfer of extreme freedom into the hands of special people who govern the state
leads to tyranny and enslavement of society, revealed in Plato's «State» and Farabi's
«City of Virtuous People» with the provision on granting freedom to the authorities
that goes beyond the law, is the reason for the violation of the rights and freedoms
of citizens in modern society and it contradicts his principles of civil society at the
present time;

it is revealed that the need for dialogue with the people, justice, equality and
decision-making based on humanistic principles through socio-philosophical views
on ensuring the interests of the individual and society in public political
management is manifested in ensuring the unity of society;

it is argued that in the views of thinkers of classical greek philosophy, the
evolutionary transformation of the phenomenon of freedom is dialectically adequate
to the modern essence of pluralistic ideas in social, political, spiritual, moral,
philosophical, and spiritual freedom;

it is proved through the comparative study of relations to the phenomenon of
freedom in the views of representatives of the direction of oriental peripatetism with
ancient classical greek philosophy that, as a result, the origin of the divergence of
ideas deterministically influenced the modern principles of freedom.

Implementation of research results. Based on the developed proposals on
comparative studies of the phenomenon of freedom in classical greek philosophy
and oriental peripatetism:

the provisions on the revealed essence of the phenomenon of freedom and
morality of freedom in the lives of citizens in relation to «law», «policy», «citizeny,
«morality», «property» based on such philosophical views of Socrates, Plato,
Avristotle and representatives of oriental peripatetism such as Farabi, 1bn Rushd, Ibn
Khaldun, and It is responsibility, the ideal state, arbitrariness, duty, fate, free choice,
governance, asabiyya, and property that are distributed by the Agency for Youth
Affairs of the Republic of Uzbekistan and the Central Council of the Youth Union
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of Uzbekistan (references of the Agency for Youth Affairs of the Republic of
Uzbekistan dated January 16, 2025 No. 04-13/54 and the Central Council of the
Youth Union of Uzbekistan dated January 28, 2025 No. 4-10-21-436). The results
served to further expand opportunities for fulfilling such tasks as increasing the
spiritual potential of young people, forming a strong civic position among them,
further strengthening the role of national and universal values in educating young
people, along with enriching their scientific and innovative potential;

the conclusion that the transfer of extreme freedom into the hands of special
people who govern the state leads to tyranny and enslavement of society, revealed in
Plato’s «State» and Farabi’s «City of Virtuous People» with the provision on
granting authorities freedom beyond the law, is the reason for the violation of the
rights and freedoms of citizens in modern society and contradicts it, principles of
civil society at the present time, it was used in the educational and methodological
work of the Imam Bukhari International Research Center under the Cabinet of
Ministers of the Republic of Uzbekistan (Act No. 02/42 of the Imam Bukhari
International Research Center under the Cabinet of Ministers of the Republic of
Uzbekistan dated January 27, 2025). The result is intended to help ensure the
creative and professional activity of young people, respect national and universal
values, enrich their spiritual and educational world and form an intolerant attitude
towards destructive ideas;

the position on the need for dialogue with the people, justice, equality and
decision-making based on humanistic principles through socio-philosophical views
on ensuring the interests of the individual and society in state political management
iIs manifested in ensuring the unity of society used in the preparation of the
textbooks «History of Eastern and Western Philosophy», «Anthropological
problems of philosophy of East and West» for students of non-governmental
educational organization «Alfaraganus University», as well as «Theory of
Knowledge» for students of Tashkent International University of Education
(Certificates of the Ministry of Higher Education, Science and Innovation of the
Republic of Uzbekistan No. 316373 dated August 25, 2023, No. 358733 dated
March 4, 2024 and No. 194-066 dated May 29, 2024). The results of the study of
freedom in public administration served as the beginning of a further expansion of
philosophical and political views on human nature;

the conclusions about the views of thinkers of classical greek philosophy, the
evolutionary transformation of the phenomenon of freedom, are dialectically
adequate to the modern essence of pluralistic ideas in social, political, spiritual,
moral, philosophical, and spiritual freedom, used in the formation of the script of the
show «Taqdimot» («Presentation»), as part of the state institution ««Ma'rifaty ijodiy
birlashmasi» of the National Television and Radio Company of Uzbekistan
(Reference of the TV channel «O‘zbekiston tarixi» as part of the state institution
««Ma’rifaty 1jodiy birlashmasi» of the National Television and Radio Company of
Uzbekistan dated February 4, 2025 No. 01-33/42). The results are intended to
promote the development of free thinking in the minds of young people, their
understanding of their inner spiritual world.
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the conclusion about the evidence through comparative studies of relations to
the phenomenon of freedom in the views of representatives of the direction of
oriental peripatetism with ancient classical greek philosophy, that as a result, the
divergence of ideas deterministically influenced modern principles of freedom, is
used in socio-spiritual, legal, educational, methodological and scientific works of
the Imam Termizi International Research Center under the Cabinet of Ministers of
the Republic of Uzbekistan (Act No. 01-07/20 of the Imam Termizi International
Research Center under the Cabinet of Ministers of the Republic of Uzbekistan dated
February 11, 2025). The result was the development of free thinking in the minds of
young people, awareness of their inner spiritual world, ensuring creative and
professional activities, respect for national and universal values, and the formation
of an uncompromising attitude towards destructive ideas.

Approbation of research results. The results of this study have been tested
at 5 international and 4 national scientific conferences.

Publication of research results. A total of 25 scientific papers have been
published on the topic of the dissertation. In particular, 2 monographs, 14 articles
(10 in national and 4 in foreign journals) in scientific publications recommended by
the Higher Attestation Commission of the Republic of Uzbekistan.

The structure and volume of the dissertation. The dissertation consists of
an introduction, four chapters, a conclusion, and a list of references. The volume of
the dissertation is 249 pages.
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