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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zaruriyati. Jahonda globallashuv,
axborot texnologiyalarining jadal rivojlanishi va madaniy almashinuv jarayonlari
oila va yoshlar o‘rtasidagi munosabatlarda chuqur o‘zgarishlarga olib kelmoqda.
An’anaviy qadriyatlar va zamonaviy turmush tarzi o‘rtasidagi ziddiyatlar, yoshlar
ongida shakllanayotgan yangi ijtimoiy qarashlar, oilaning ijtimoiy institut sifatida
o‘z funksiyalarini qayta ko‘rib chiqishga ehtiyoj tug‘ilmoqda. Oila va yoshlar
munosabatlarida 1jtimoiy-madaniy an’analarning transformatsiya jarayonlari,
jamiyatda sodir o‘layotgan avlodlararo ziddiyatlar, nikoh va oila institutining
barqarorligi ta’minlash zaruriyati, yoshlarning ijtimoily mas’uliyati va shaxsiy
hayotga bo‘lgan munosabatining o‘zgarishi oilaviyy munosabatlarda yangidan —
yangi paradigmalarni keltirib chigarmoqda. Jamiyatning axborotlashish jarayoni
sotsiumda ijtimoiy birlik va barqarorlikka bevosita ta’sir ko‘rsatmoqda.

Dunyoda yoshlar va oila munosabatlarida yuz berayotgan ijtimoiy-madaniy
o‘zgarishlar, halgaro migratsiya omilining oilaviy munosabatlarga ta’siri,
jamiyatda madaniy begonalashuv jarayonlarining yoshlar konsolidatsiyasiga
ta’sirini aniqlashga doir ilmiy tadqiqotlar olib borilmoqda. Oilaning ijtimoiy
xususiyatining globallashuv jarayonlarida o°zgarib borishi, nikoh va oila
institutining yangi shakllarining an’anaviy qadriyatlarga ta’siri, virtuallik va
jjtimoiy tarmogqlarning oila va yoshlar madaniy qadriyatlarini rivojlantirishdagi
o‘ziga xosliklarini aniqlash, ommaviy madaniyatning oila gadriyatlariga kirib
kelishi, avlodlararo munosabatlar, vorisiylik muammosi bugungi kunda dolzarb
ahamiyat kasb etmoqda. Ko‘plab rivojlangan mamlakatlarda oila institutining
zaiflashuvi, yoshlarning nikohga nisbatan munosabatining o‘zgarishi, gender
rollarining qayta talqin qilinishi kabi holatlar, BMTning UNFPA va UNESCO kabi
tashkilotlari tomonidan oilaning barqarorligini mustahkamlash, yoshlarni ijtimoiy
hayotga tayyorlash, ularning qadriyatlarga munosabatini shakllantirish bo‘yicha
loyihalar amalga oshirilmoqda. World Values Survey (WVS) singari xalqaro
tadqiqotlar orqali esa yoshlarning an’anaviy qadriyatlarga nisbatan munosabati,
ularning zamonaviy hayot tarziga qanday moslashayotgani chuqur o‘rganilmoqda.
Raqamli jamiyat sharoitida oila a’zolari o‘rtasidagi aloqalar, kommunikatsiya
madaniyati va individualizmning kuchayishi natijasida yuzaga kelgan oilaviy
ziddiyatlar bo‘yicha psixologik va sotsiologik izlanishlar olib borilmoqda.

O‘zbekistonda ushbu yo‘nalishda qator muhim izlanishlar va loyihalar amalga
oshirilmoqda. Xususan, “Yoshlar — kelajagimiz” Davlat dasturi, “Oila” institutiga
alogador davlat maqgsadli dasturlari, 2022-2026 yillarga mo‘ljallangan Taraqqiyot
strategiyasi doirasida yoshlar va oilani qo‘llab-quvvatlash, ularni zamonaviy hayot
sharoitlariga mos holda tarbiyalash masalalariga alohida e’tibor garatilmoqda. Oila
va xotin-qizlar ilmiy-tadqiqot instituti, Yoshlar ishlari agentligi huzuridagi tahliliy
markazlar, [jtimoiy fikr markazi kabi muassasalar tomonidan yoshlar va oilaviy
qadriyatlar, ularning transformatsiyasi, yoshlarning jamiyatdagi o‘rni va ularning
axloqiy-estetik garashlari bo‘yicha tadqiqotlar olib borilmoqda. Hududlarda tashkil
etilayotgan “Oila maktablari”, “Yoshlar markazlari” orqali esa tarbiyaviy-
ma’naviy ishlar yo‘lga qo‘yilmoqda. Zero, “Yangi O‘zbekistonning taraqqiyot
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strategiyasida yoshlar bilan ishlash, ularning qonuniy manfaatlarini himoya qilish™
muhim ahamiyatga ega.

Mazkur tadqiqot O°‘zbekiston Respublikasi Prezidentining 2021-yil
28-yanvardagi  PF-60-son  “2022-2026  yillarga  mo‘ljallangan  Yangi
O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”, 2024-yil 30-sentabrdagi
PQ-346-son “Iqtidorli yoshlar bilan ishlash tizimini yanada takomillashtirish
chora-tadbirlari to‘g‘risida”, 2025-yil 29-martdagi PF-6097-son “Oila va xotin-
qizlarni qo‘llab-quvvatlash tizimini yanada takomillashtirish chora-tadbirlari
to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son “Yoshlarni ma’naviy-axloqiy
va jismoniy barkamol etib tarbiyalash, ularga ta’lim-tarbiya berish tizimini sifat
jihatidan yangi bosqichga ko‘tarish chora-tadbirlari to‘g‘risida”gi farmon va
qarorlari, O‘zbekiston Respublikasi Vazirlar Mahkamasining  2019-yil 31-
dekabrdagi 1059-son “Uzluksiz ma’naviy tarbiya konsepsiyasini tasdiqlash va uni
amalga oshirish chora-tadbirlari to‘g‘risida”gi qarorlari hamda mavzuga oid
boshga me’yoriy-huquqiy hujjatlarda amalga oshirilishi lozim bo‘lgan vazifalarni
bajarishga mazkur dissertatsiya muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustivor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
taraqqiyotining “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy,
iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar
tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishi
doirasida bajariladi.

Muammoning o‘rganilganlik darajasi. Antik davr faylasuf-olimlarining fikr
va qarashlari bu muammoning ildizlari va taraqqiyotini tushunishda muhim manba
hisoblanadi. Misol uchun Platon, Aristotel, Seneka, Suqrot? kabi faylasuflar shular
jumlasidandir. Platon oila va jamiyatning o‘zaro bog‘liqligi haqida o‘z asarlarida
chuqur mulohaza yuritgan, Aristotel esa insonning ijtimoly mavjudot sifatidagi
o‘rni va oila institutining jamiyatdagi vazifalarini batafsil tahlil qilgan.
Shuningdek, Seneka va Suqrot kabi faylasuflarning axloq, shaxsiy mas’uliyat va
jtimoiy qadriyatlar haqidagi qarashlari ham mazkur tadqiqot uchun nazariy asos
yaratadi.

Yoshlar va oila munosabatlarida ijtimoiy-madaniy an’analar transformatsiyasi
masalasi Sharq Uyg‘onishining buyuk mutafakkirlari asarlarida ham allagachon
falsafiy-axloqiy jihatdan talqin etilgan. Xususan Abu Nasr Forobiy, Ibn Sino, Abu
Rayhon Beruniy, Imom Abu Homid al-G‘azzoliy’> kabi mutafakkirlar buning
yorqin misolidir. Abu Nasr Forobiy jamiyatning paydo bo‘lishini “inson tabiatdan

! Mupsuées IllaBkar Mupomorosud. STHru Y30eKHCTOH TapaKKUET CTPATErHscH acOCH/a IEMOKPATHK HCIOXOTIap
WYIIMHU KaTbUM JaBOM STTUpaMU3. 6-KWia. - TOIIKEHT: §’366KI/ICTOH, 2023. -b.528. (536)

2 Inaraon. Tocymapcrso / Tep. ¢ npesnerpeu. A.H.Erynosa. Beryn. cr. E.H Tpy6erckuii mpoekr, 2015. — 398 c.;
Apucrorens. [Tonutuka. — Mocksa: U3narenscero ATC, 2022. — C. 384.; JIynuit Anneii Ceneka. HpaBcTBeHHbIE
muceMma Kk Jlymmmmro. IlepeBom w mpumedanmss C.A.OmepoBa. Mocksa: Hayka, 1977. 80 c.; Cypuxos, W.
E. Cokpar. — MockBa: Momnonas rBapaus, 2011. — 384 c.

3 Abu Nasr al-Farabiy. Fozil odamlar shahri. Nodir va dono fikrlar. Toshkent: “O‘zbekiston milliy ensiklopediyasi”
Davlat ilmiy nashriyoti, 2004. — 24-25-betlar.; Abu Ali Ibn Sino. Kitob ush-Shifo. “Ilmiy meros” seriyasi. Toshkent:
“Fan”, 2001. — 112-114-betlar.; Abu Rayhon al-Beruniy. Qadimgi xalqlardan qolgan yodgorliklar. Tarj. Q.
Devanasov. Toshkent: Fanlar akademiyasi nashriyoti, 1998. — 56-58-betlar.; Abu Homid al-G‘azzoliy. Kimyo-i
saodat (O‘zbekcha tarjima). Toshkent: Sharq, 2012. — 89-93-betlar.
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kelib chiqib, kamolotga erishish uchun boshqalarga muhtoj” ekani bilan izohlaydi.
Bu fikrlar oilani ham, keng ma’noda jamiyatni ham o‘zaro maqsadli hamkorlik
negizida ko‘ruvchi hozirgi nazariyalar uchun metodologik poydevor yaratadi. Ibn
Sino “Kitob ush-Shifo’ning metafizik va ijtimoiy-siyosiy boblarida tarbiya va
bilimni shaxsni barkamol qiladi, deya ta’kidlash bilan birga, davlat adolatni
ta’minlamasa, oila va jamiyatda ezgulik qaror topmasligini uqtiradi. Abu Rayhon
Beruniy turli xalglarning taqvim, marosim va oila odatlarini qiyosiy tahlil qilib,
madaniy ko‘pshakllikni ijobiy gadriyat sifatida ko‘rsatadi; bu, bugungi global
transformatsiyalarni madaniy dialog ruhida talqin etish zaruratiga ishora qiladi.
Imom Abu Homid al-G‘azzoliy inson vujudini “kichik davlat”, qalbni esa
“podsho”ga qiyoslab, aql va ruh uyg‘unligini oilaviy tarbiya orqali shakllantirishni
asosly maqsad deb biladi.

Oila va yoshlarga oid ijtimoiy-madaniy an’analar transformatsiyasi
muammosi bugungi kunda nafaqat milliy, balki global miqyosda ham ko‘plab
tadqiqotchilar e’tiborida. G‘arb sotsiologiyasi va falsafasida bu jarayon
postindustrial jamiyatda shaxsiy hayotning “plastiklashuvi” bilan 1zohlanadi.
Bunday faylasuf va sotsiologlar gatoriga A. Giddens, U. Bek, Z. Bauman, P.
Bourdieu, Y. Habermas, M. Fuko? kabi olimlarni kiritsak bo’ladi.

Ingliz sotsiologi A. Giddens oila endi rasmiy me’yorlarga emas, balki
sheriklarning o‘zaro refleksiv kelishuviga tayanayotganini ko‘rsatadi. Nemis
faylasufi U. Bek risklashgan va individuallashgan zamonaviylikda avvalo “oila —
xavf ishlab chiqaruvchi” struktura emas, balki xavfni shaxsiy biografiya darajasida
boshqarishga majbur bo‘lgan agentlar maydoniga aylanishini tasvirlaydi. Z.
Bauman esa “suyuq modernlik” da har ganday mustahkam ijtimoiy rishtalar,
jumladan nikoh va qarindoshlik, “bir daqiqalik” resursga aylanib, an’analarni
doimiy gayta muzokara qilishga majbur qilayotganini ta’kidlaydi. P. Bourdieu
oilani madaniy kapitalni uzluksiz qayta ishlab chiqaradigan “habitus” makoni
sifatida tahlil qiladi va yangi iqtisodiy-madaniy kontekstda bu reproduktiv
mexanizmlarning uzilishi ganday simvolik ziddiyatlarga olib kelishini ochib
beradi. Y. Habermas nazarida esa bozor va davlat tizimlarining “hayot dunyosini
koloniyalashuvi oiladagi kommunikativ ratsionallikni zaiflashtirib, normativ
integratsiyani qayta qurishni talab etadi. M. Fuko shaxs tanasi va jinsiyligi ustidan
hokimiyat ishlashining tarixiy dinamikasini ko‘rsatib, zamonaviy oilani biopolitik
regulyatsiyaning markaziy nugqtasi sifatida talqin qiladi.

Mavzu rus falsafa-sotsiologiya maktabida turli davrlarda keng muhokama
qilingan bo‘lib, mazkur masalaning nazariy asoslari, axloqiy-estetik hamda sotsial
psixologik jihatlari yuzasidan bir gator olimlar chuqur tahlil olib borganlar.
Jumladan, N.A. Berdyaev, V.V. Rozanov, P.A. Sorokin, V.A. Lukov,

4 Anthony Giddens. The Transformation of Intimacy: Sexuality, Love and Eroticism in Modern Societies.
Cambridge: Polity Press, 2002. — P. 14-16.; Ulrich Beck. Risk Society: Towards a New Modernity. London: SAGE
Publications, 1992. — P. 97-103.; Zygmunt Bauman. Liquid Modernity. Cambridge: Polity Press, 2000. — P. 3-6.;
Pierre Bourdieu. Outline of a Theory of Practice. Cambridge: Cambridge University Press, 1997. — P. 82-84.;
Jirgen Habermas. The Theory of Communicative Action. Volume 1: Reason and the Rationalization of Society.
Boston: Beacon Press, 2004. — P. 181-183.; Michel Foucault. The History of Sexuality. Volume 1: An Introduction.
New York: Pantheon Books, 1998. — P. 95-99.
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A.G. Asmolov, S.N. Ikonnikova® kabi olimlar shular jumlasidandir. N.A. Berdyaev
oila va jamiyat o‘rtasidagi “erkinlik — an’ana” dialektikasini sharhlab, shaxsiy
izzat-nafs va milliy-madaniy meros o‘rtasidagi bog‘lanishni asoslab bergan. V.V.
Rozanov an’anaviy oila modelining pravoslav axloqiy poydevorini ta’riflab, uning
jjtimoiy barqarorlikdagi roliga urg‘u bergan. P.A. Sorokin madaniy tizimlarning
aylanishi va “jjtimoiy-madaniy dinamika” nazariyasi orqali avlodlararo qadriyatlar
o‘zgarishini konseptual darajada ko‘rsatib bergan. V.A. Lukov yoshlarni alohida
sotsiokultural guruh sifatida tahlil qilib, ular an’anani qayta talqin qilishda
“innovatsion ko‘prik” vazifasini o‘tashini isbotlagan. A.G. Asmolov identitet
konstruksiyasi jarayonida oilaning psixologik resurslarini ochib berib,
“o‘zgarishlar madaniyati” sharoitida yoshlarning moslashuv mexanizmlarini
yoritgan. S.N. Ikonnikova yoshlar sotsializasiyasi jarayonida oilaning normativ-
axloqiy nazorat funksiyasini zamonaviy sharoitda qayta ko‘rib chiqib, “konfliktli
modernizatsiya” hodisasini tahlil etgan.

O‘zbekistonda yoshlar va oila munosabatlaridagi ijtimoiy-madaniy an’analar
transformatsiyasi haqida ilk falsafiy umumlashmalar XX asr boshidayoq A. Fitrat
tomonidan boshlangan. U “Oila va oila boshqarish tartiblari» asarida millat
salohiyatini “oilalar intizomi” bilan bog‘lab, oilaviy beqarorlikni butun jamiyat
xavfsizligiga tahdid sifatida ko‘rsatadi”. Fitratning bu fikri mavzu bo‘yicha
konseptual nuqta bo‘lib, keyingi tadqiqotlarning metodologik yo‘nalishini
belgiladi. Mustaqillik davrida ruhiy-ma’naviy qadriyatlar va xususan tasavvufiy
axlogni oilaviy hayot me’yorlari bilan uyg‘un tahlil etgan N. Komilov yoshlarga
xos “nafs tarbiyasi’ni oila iqlimida shakllanuvchi jarayon deya ta’riflaydi.
Komilovning qarashlari oila instituti ichki axloqiy mexanizmlarini falsafiy
darajada tadqiq etishga yo‘l ochdi. 2020-yillarda falsafa va sotsiologiya
kesishmasida olib borilgan tadqiqotlar mavzuni yangi empiriyaga boyitdi. O.E.
Eshmurodov tomonidan tayyorlangan ishlarda milliy gqadriyatlarning oilaviy
muloqot va rolda qat’iy o‘rin egallashi, aynigsa ko‘p avlodli oilalarda yoshlarning
jjtimoiylashuviga ta’siri batafsil yoritildi. Markaziy Osiyo mintagaviy merosini
jjtimoiy-falsafiy rakursdan ko‘rib chigqan D. Pulatova va hamkorlari zamonaviy
urbanizatsiya sharoitida an’anaviy va modern oilaviy modellar kolliziyasini falsafa
tarixi kontekstida tadqiq etib, “madaniy uzviylik” konsepsiyasini taklif etishdi.
Yoshlar bo‘sh vaqtini milliy o‘yinlar yordamida mazmundor qilishni falsafiy-
pedagogik muammo sifatida ko‘targan X. Ismoilova “mahalla-oila-bolalar”
uchburchagini aforosentrlik modelida talqin qilib, yosh avlodda jamiyatga
daxldorlik hissini kuchaytirish zarur ekanini isbotladi®.

5 bepases H. A. Cmbicnt uctopuu. — M.: ACT, 2019. — 368 c. — C. 153—154.; Posanor B. B. Cemeiinbiii Bonpoc B
Poccun. — M.: Hayka, 2015. — 432 c. — C. 78-79.; CopokuHn II. A. CounanbHas U KyJabTypHas AUMHaAMHUKa. — M.:
Meicib, 2018. — 640 c. — C. 121-123.; JIykos B. A. Commonorus monoaéxu: yaed. mocodue. — M.: AkageMuaecKuit
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Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim yoKki ilmiy-
tadqiqot muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi.
Dissertatsiya Namangan davlat universitet ilmiy-tadqiqot ishlari rejasining “Milliy
g‘oya, ma’naviyat asoslari va huquq ta’limining dolzarb muammolari” mavzusi
doirasida bajarilgan.

Tadqgiqotning maqsadi O‘zbekistonda yoshlar va oila munosabatlarida yuz
berayotgan ijtimoiy-madaniy an’analar transformatsiyasini ijtimoiy-falsafiy
jihatlarini ochib berishdan iborat.

Tadqiqotning vazifalari:

o‘zbek jamiyatida oila va yoshlar munosabatlarining tarixiy-falsafiy asoslarini
tahlil qilish, an’anaviy qadriyatlar va ularning yoshlar tarbiyasidagi o‘rnini
aniqglash;

yoshlar va oila munosabatlarida yuz berayotgan ijtimoiy-madaniy
transformatsiya jarayonlari, ularning sabab va omillarini aniqlash orqgali jamiyat
hayotiga ta’sirini ochib berish;

an’anaviy va zamonaviy qadriyatlar o‘rtasidagi muvozanatni ta’minlash
imkoniyatlarini  falsafiy jithatdan asoslash va yoshlar ongida aksiologik
orientatsiyaga asoslangan munosabatni shakllantirish;

jamiyatda oilaviy identiklik va yoshlar mentaliteti o‘rtasidagi dialektik
munosabatlarning milliy va umuminsoniy qadriyatlar sintezi orqali rivojlantirishga
doir taklif va tavsiyalar ishlab chiqish.

Tadqiqotning obyekti sifatida zamonaviy o‘zbek jamiyatida yoshlar va oila
munosabatlarda yuz berayotgan an’anaviy gadriyatlar transformatsiya jarayonlari
olingan.

Tadqiqotning predmetini yoshlar va oila munosabatlariga ta’sir etuvi
ijtimoiy-madaniy omillar tashkil etadi.

Tadqiqotning usullari. Dissertatsiyada analiz, sintez, qiyosiy tahlil, kuzatish,
tizimli yondashuv, mantiqiylik kabi tadqiqot usullari qo‘llanildi.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

globallashuv davrida oila va yoshlar munosabatlarida ro‘y berayotgan
ijtimoiy-madaniy transformatsiya jarayonlari dinamik tabiatga ega madaniy
institutlar (urf-odat, marosim, an’analar) faoliyatini takomillashtirish zaruriyatini
keltirib chiqarib, an’anaviy qadriyatlarning zamonaviy ijtimoily ongda gqayta
konstruksiyalanishga yordam berishi falsafiy asoslangan;

yoshlar ongida aksiologik orientatsiyaga asoslangan munosabatni
takomillashtirish, oila institutini mustahkamlashi orqali ma’naviy barqarorlikni
ta’minlab, jamiyatda "ontologik uzilish" va "aksiologik ziddiyat" larni oldini oliishi
isbotlangan;

jamiyatda oilaviy identiklik va yoshlar mentaliteti o‘rtasidagi dialektik
munosabatlarning milliy va umuminsoniy qadriyatlar sintezi orqali rivojlantirish,

tarbiyasida milliy va umuminsoniy qadriyatlarni shakllantirish konf. mat. — Toshkent, 2022. — 157-160-betlar.; F.G".
Bozorova. Sharq va G‘arb madaniyatida axloqiy-estetik qarashlar dialektikasi (Abu Homid G‘azzoliy va Immanuil
Kant falsafiy ta’limotlari misolida). Falsafa fanlari bo‘yicha falsafa doktori (PhD) diss. avtorefarati. — Toshkent,
2024. — 81 b.; Kurbonova G.S. O‘zbek oilalarida axloqiy tarbiya munosabatlari rivojlanish tarixi. Falsafa fanlari
bo‘yicha falsafa doktori (PhD) diss. avtorefarati. — Toshkent, 2025. — 53 b.



yoshlar va oila munosabatlari paradigmasida avlodlararo qadriyatlar kolliziyasini
oldini olib, jamiyatda ijtimoiy uzviylikni saqlashning “aksiologik adaptatsiya” va
“intergeneratsion tranzit” (avlodlararo qadriyatlar uzatilishi) kabi mexanizmlari
aniglangan;

zamonaviy o‘zbek jamiyatida an’anaviy va zamonaviy qadriyatlar dialektik
alogadorligini ta’minlash, ijtimoiy ongda “aksiologik integratsiya” jarayonini
rivolantirib, yoshlarda an’anaviy gqadriyatlardan axloqiy tayanch, zamonaviy
qadriyatlardan esa erkin tafakkur va ijodiylik tamoyillarini uyg‘unlashishiga olib
kelishi ochib berilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

oila va yoshlar munosabatlarida ijtimoiy-madaniy transformatsiya
jarayonlarini inobatga olgan holda milliy qadriyatlarga asoslangan barqaror oila
modeli asoslandi;

zamonavly yoshlar ongida oilaviy qadriyatlarning shakllanishiga ta’sir
etuvchi omillar aniglangan;

global axborotlashish sharoitida oila va yoshlar o‘rtasidagi munosabatlar
birligini ta’minlovchi yondashuvlar asosida an’anaviy qadriyatlarni o‘zarishiga
olib kelishi dalillangan

Tadqiqot natijalarining ishonchliligi qo‘llangan yondashuv va usullarning
magsadga muvofiqligi, respublika va xalgaro miqyosdagi ilmiy konferensiya
materiallari to‘plamlari, OAK ro‘yxatidagi maxsus jurnallar hamda xorijiy ilmiy
jurnallarda chop etilgan magqolalar, nashr etilgan o‘quv qo‘llanmalar hamda
retsenziyalar, xulosa, taklif va tavsiyalarning amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarinuar
unmuil axamusaty oila va yoshlar munosabatlarida kechayotgan ijtimoiy-madaniy
transformatsiya jarayonlarini falsafiy tahlil asosida chuqur anglash imkonini berib,
ularning nazariy-metodologik asoslarini aniglash orqali milliy gqadriyatlar
evolyutsiyasining ilmiy manzarasini yaratdi. Shu orqali tadqiqot o°‘zbek
jamiyatining an’anaviy madaniy tizimida sodir bo‘layotgan ontologik va
aksiologik o‘zgarishlarni falsafiy tushunchalar doirasida talqin etishga hissa
qo‘shadi. Aynigsa, oilaviy identitet, qadriyatlar transformatsiyasi, yoshlar
mentaliteti kabi kategoriyalarni tahlil qilish orqali milliy falsafaning zamonaviy
davrdagi dolzarb yo‘nalishlarini boyitadi. Tadqgiqotda ishlab chiqilgan konseptual
yondashuvlar va nazariy xulosalar falsafa, sotsiologiya, pedagogika kabi fanlarda
olib boriladigan ilmiy izlanishlar uchun mustahkam poydevor bo‘lib xizmat qiladi.

Tadqiqot natijalarinuar amanuii  axamustu  yoshlar tarbiyasi, oila
mustahkamligi va mahalla tizimidagi ijtimoiy muloqot madaniyatini
rivojlantirishga qaratilgan dastur va tavsiyalarni shakllantirishda qo‘llanilishi
mumkin. Aynigsa, ta’lim tizimida yoshlarning ma’naviy-axloqiy dunyoqarashini
shakllantirishda, oila va jamiyat o‘rtasidagi  ijtimoiy = hamkorlikni
mustahkamlashda, shuningdek, ragamli madaniyat sharoitida qadriyatlar
uzviyligini saqlab qolishga qaratilgan amaliy faoliyatlarda tadqiqot xulosalari va
takliflaridan keng foydalanish imkoniyati mavjud. Shu bois tadqiqot nafagat ilmiy-
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nazariy, balki ijtimoiy-pedagogik va madaniy-ma’naviy amaliyot uchun ham
dolzarb ahamiyat kasb etadi.

Tadqiqot natijalarining joriy qilinishi. O‘zbekistonda yoshlar va oila
munosabatlarida ijtimoiy-madaniy an’analar transformatsiyasi asosida ishlab
chiqilgan takliflar asosida:

globallashuv davrida oila va yoshlar munosabatlarida ro‘y berayotgan
ijjtimoiy-madaniy transformatsiya jarayonlari dinamik tabiatga ega madaniy
institutlar (urf-odat, marosim, an’analar) faoliyatini takomillashtirish zaruriyatini
keltirib  chiqarishiga doir taklif wva tavsiyalaridan O'zbekiston Milliy
teleradiokompaniyasi ~ ”O'zbekiston-24”  ijodiy  birlashmasi  ”O'zbekiston”
teleradiokanalining bir qator dasturlari (“Ta'lim va taraqqiyot”, “Millat va
ma’naviyat”, ’Dugonalar” dasturlarida 2025-yil yanvar-iyun oylaridagi sonlari) da
ssenariylar tayyorlashda foydalanilgan (O'zbekiston Milliy teleradiokompaniyasi
”O'zbekiston-24” ijodiy birlashmasi davlat muassasasining 2025-yil 26-iyundagi
05-09-1023-son ma’lumotnomasi). Natijada, dissertatsiyada 1lgari surilgan
takliflar, tavsiya va ilmiy xulosalar O‘zbekistonda yoshlar va oila munosabatlarida
1jtimoiy-madaniy an’analar transformatsiyasini ilmiy asoslashga xizmat qilgan;

yoshlar ongida aksiologik orientatsiyaga asoslangan munosabatni
takomillashtirish, oila institutini mustahkamlashi orqgali ma’naviy barqarorlikni
ta’minlab, jamiyatda "ontologik uzilish" va "aksiologik ziddiyat" larni oldini
oliishiga oid xulosa va takliflaridan Respublika Ma’naviyat va ma’rifat
markazining 2024-yilda ma’naviy-ma’rifiy ishlar samaradorligini oshirish va
sohani rivojlantirish bo‘yicha chora-tadbirlar dasturining II yo‘nalishida
belgilangan “O‘zbekiston Respublikasi Prezidentining Oliy Majlis va O‘zbekiston
xalqiga Murojaatnomasi, Respublika Ma’naviyat va ma’rifat kengashi yig‘ilishi,
davlat siyosatining ustuvor yo‘nalishlari, keng ko‘lamli islohotlarning mohiyati,
gabul qilingan qonun hujjatlari va “Strategiya-2030” davlat dasturining
targ‘ibotiga doir chora-tadbirlari” 16-bandi ““Yoshlarni umummilliy g‘oyalar ostida
birlashtirish, targ‘ibot ishlarini kreativ usullarda amalga oshirish, ijtimoiy faol,
huquqiy-siyosiy, iqtisodiy savodxon yoshlarni ~mamlakatimizda amalga
oshirilayotgan islohotlarga daxldorligini oshirish magsadida Markaz huzurida
“Yangi kuch” — yosh ma’rifatparvarlar harakati klubini tashkil qilish” mavzusida
targ‘ibot ishlarini tashkil etish va o‘tkazishda dissertatsiya materiallaridan
foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi ijtimoiy-
ma’naviy tadqiqotlar institutining 2025-yil 4-iyuldagi 10/410-son dalolatnomasi).
Natijada dissertatsiyada ilgari surilgan takliflar, tavsiya va xulosalar yoshlar va oila
munosabatlarida ijtimoiy-madaniy an’analar transformatsiyasini yaxshilashga
xizmat qilgan;

jamiyatda oilaviy identiklik va yoshlar mentaliteti o‘rtasidagi dialektik
munosabatlarning milliy va umuminsoniy qadriyatlar sintezi orqali rivojlantirish,
yoshlar va oila munosabatlari paradigmasida avlodlararo qadriyatlar kolliziyasini
oldini olib, jamiyatda ijtimoiy uzviylikni saglashning “aksiologik adaptatsiya” va
“intergeneratsion tranzit” (avlodlararo qadriyatlar uzatilishi) kabi mexanizmlari
ochib  berishga doir xulosa va tavsiyalaridan O'zbekiston  Milliy
teleradiokompaniyasi ~ ”O'zbekiston-24”  ijodiy  birlashmasi  ”O'zbekiston”
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teleradiokanalining bir gator dasturlari (“Ta'lim va taraqqiyot”, “Millat va
ma’naviyat”, "Dugonalar” dasturlarida 2025-yil yanvar-iyun oylaridagi sonlari) da
ssenariylar tayyorlashda foydalanilgan (O'zbekiston Milliy teleradiokompaniyasi
’O'zbekiston-24” ijodiy birlashmasi davlat muassasasining 2025-yil 26-iyundagi
05-09-1023-son ma’lumotnomasi). Natijada, dissertatsiyada ilgari surilgan
takliflar, tavsiya va ilmiy xulosalar O‘zbekistonda yoshlar va oila munosabatlarida
jjtimoiy-madaniy an’analar transformatsiyasini ilmiy asoslashga xizmat qilgan;

zamonaviy o‘zbek jamiyatida an’anaviy va zamonaviy qadriyatlar dialektik
alogadorligini ta’minlash, ijtimoiy ongda “aksiologik integratsiya” jarayonini
rivolantirib, yoshlarda an’anaviy qadriyatlardan axloqiy tayanch, zamonaviy
qadriyatlardan esa erkin tafakkur va ijodiylik tamoyillarini uyg‘unlashishiga olib
kelishiga doir taklif va tavsiyalaridan Respublika Ma’naviyat va ma’rifat
markazining 2024-yilda ma’naviy-ma’rifiy ishlar samaradorligini oshirish va
sohani rivojlantirish bo‘yicha chora-tadbirlar dasturining II yo‘nalishida
belgilangan “O‘zbekiston Respublikasi Prezidentining Oliy Majlis va O‘zbekiston
xalqiga Murojaatnomasi, Respublika Ma’naviyat va ma’rifat kengashi yig‘ilishi,
davlat siyosatining ustuvor yo‘nalishlari, keng ko‘lamli islohotlarning mohiyati,
qabul qilingan qonun hujjatlari va “Strategiya-2030” davlat dasturining
targ‘ibotiga doir chora-tadbirlari” 16-bandi ““Yoshlarni umummilliy g‘oyalar ostida
birlashtirish, targ‘ibot ishlarini kreativ usullarda amalga oshirish, ijtimoiy faol,
huquqiy-siyosiy, iqtisodiy savodxon yoshlarni mamlakatimizda amalga
oshirilayotgan islohotlarga daxldorligini oshirish maqgsadida Markaz huzurida
“Yangi kuch” — yosh ma’rifatparvarlar harakati klubini tashkil gilish” mavzusida
targ‘ibot ishlarini tashkil etish va o‘tkazishda dissertatsiya materiallaridan
foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi ijtimoiy-
ma’naviy tadqiqotlar institutining 2025-yil 4-iyuldagi 10/410-son dalolatnomasi).
Natijada dissertatsiyada ilgari surilgan takliflar, tavsiya va xulosalar yoshlar va oila
munosabatlarida 1jtimoiy-madaniy an’analar transformatsiyasini yaxshilashga
xizmat qilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijjalari 2 ta
xalgaro va 3 ta respublika ilmiy-amaliy anjumanlarida ma’ruza ko‘rinishida bayon
etilgan hamda aprobatsiyadan o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 11 ta ilmiy ish, jumladan, O°‘zbekiston Respublikasi Oliy Attestatsiya
Komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish
tavsiya etilgan ilmiy nashrlarda 4 ta maqola (2 ta respublika va 2 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch bob,
yetti paragraf, xulosa va tavsiyalar, foydalanilgan adabiyotlar ro‘yxati va
ilovalardan iborat bo‘lib, uning asosiy qismi 122 sahifani tashkil qiladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning kirish qismida mavzuning dolzarbligi va zarurati,
muammoning o‘rganilganlik darajasi, ilmiy yangiligi, tadqiqotning respublika fan
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va texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga bog‘ligligi,
obyekt, predmeti, metodlari, maqsadi va vazifalari aniqlangan, olingan
natijalarning ilmiy va amaliy ahamiyati, amaliyotga joriy qilingani, aprobatsiyasi,
nashr etilgan ishlar, dissertatsiyaning tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “O¢‘zbek jamiyatida oila va yoshlar munosabatlarining
ijtimoiy-falsafiy asoslari” deb nomlangan birinchi bobida o‘zbek jamiyatining
tarixiy taraqqiyoti, madaniy qadriyatlari va ijtimoiy tuzilmasi kontekstida oila va
yoshlar o‘rtasidagi munosabatlarning falsafiy mohiyati ochib berilgan. Yoshlar va
oila munosabatlarining ijtimoiy-falsafiy mohiyati zamonaviy jamiyat taraqqiyoti
va ma’naviy yangilanishining eng dolzarb masalalaridan biridir. Har ganday
jamiyatda yoshlar va oila institutining barqarorligi, ularning o‘zaro dialektik
munosabatlari  va bu munosabatlarning  aksiologik, ontologik hamda
sotsiomadaniyatni mazmuni jamiyat barqarorligi, taraqqiyoti va milliy
identitetining asosi sifatida qaraladi. Birinchi bob doirasida yoshlar va oila
institutining falsafiy kategoriyalar sifatidagi mohiyati, oila munosabatlarida
jjtimoiy-madaniy paradigmalarning dialektik harakati hamda yoshlar ongida
oilaviy qadriyatlarning shakllanishiga ta’sir etuvchi asosiy falsafiy omillar chuqur
va tizimli tarzda tahlil gilinadi.

Inson tafakkurining rivoji va ijtimoiy-madaniy tizimlarning murakkablashuvi
bilan “yoshlik” va “oila” tushunchalari falsafiy kategoriyalar sifatida talqin
qilinishga loyigdir. Ular inson mavjudligining ontologik asoslariga, bilish
jarayonlarining epistemologik shart-sharoitlariga va qadriyatlar dunyosining
(aksiologiya) shakllanishiga bevosita taalluglidir. Aristotel oilani “tabiatan mavjud
bo‘lgan” jamiyatning asosiy birligi sifatida ko‘rib, u insonning biologik va ijtimoiy
ehtiyojlarini qondirish uchun zarur deb hisoblagan. Uning fikricha, “Uy xo‘jaligi
va oila... hamma jamiyatning boshlang‘ich nugtasidir”’”. O¢‘rta asrlar sharq
mutafakkiri Abu Ali ibn Sino ham oilani inson tabiatining tabily davomi sifatida
ko‘rib, unda erkak va ayolning o‘zaro to‘ldiruvchi roli va bolalarning
tarbiyalanishini alohida ta’kidlagan®. Bu nuqtai nazar oilaning biologik asosini va
ijtimoiy barqarorlikdagi rolini ta’kidlaydi, lekin uning tarixiy o‘zgaruvchanligi va
madaniy nisbiyligini kam baholaydi.

Rus diniy falsafasining namoyandalari V. Solovyev uchun oila “erkak va ayol
ideal birligi’ning, ya’ni “sof insoniyat”ning namunasidir, bu birlik Xudo va inson,
shuningdek, inson va tabiat o‘rtasidagi tafovutlarni bartaraf etadi®. P. Florenskiy
esa oilani “ko‘p asrlik muqaddaslik” deb ta’riflab, uning ma’naviy-asketik
jihatlarini, shaxslarning o‘zaro o‘tishi orqali kamol topishidagi rolini urg ulaydi'°.
Bu yondashuv oilaning aksiologik jihatini chuqurlashtiradi, lekin uning ijtimoiy-
iqtisodiy shakllanishining moddiy omillarini e’tiborsiz qoldirishi mumkin. Ma’rifat
davri va marksistik fikr oilani asosan ijtimoiy-iqtisodiy shart-sharoit mahsuli
sifatida ko‘radi. J.J. Russo “Ijtimoiy shartnoma” asarida oilaviy mulkning paydo
bo‘lishi bilan shaxsiy mulkchilik va ijtimoiy tengsizlikning kelib chiqishi

7 Apuctotens. [lomutuka. — Mocksa: Usnatenscero ATC, 2022. — C. 384.

8 Ibn Sino. Tarbiya haqida risola. — Toshkent.: Fan, 1998. — B. 47

? Conosbes B.C. Hpascteennas dunocopus. Cou. B2 1. T. 1. — M.: Meicis, 1998. — C. 230
10 dniopenckuii [1.A. Ctonn u yrBepxkaenue Uctunbl. — M.: Ipasna, 1999. — C. 511
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o‘rtasidagi bog‘liglikni ko‘rsatadi'!. Ushbu yondashuv oilaning fagat ma’naviy,
axloqiy yoki diniy emas, balki iqtisodiy va sotsial omillar bilan ham uzviy
bog‘ligligini ko‘rsatadi. Shu bilan birga, biz bu fikrga qo’shilmaydigan jihatlarimiz
ham bor. Chunki oila insoniyat tarixida nafaqat ijtimoiy-iqtisodiy shart-sharoit
mahsuli, balki chuqur ma’naviy, axloqiy, psixologik va antropologik asoslarga ega
universal institutdir. Oila — sotsial-iqtisodiy taraqqiyotga moslashuvchi, lekin
uning mohiyati faqat iqtisodiy munosabatlar bilan chegaralanmaydi. Oila
doirasidagi sevgi, mehr-oqibat, fidoyilik, axloqiy qadriyatlar va shaxsiy kamolot
inson tabiatining va jamiyat taraqqiyotining o‘zgarmas manbai bo‘lib qoladi. Shu
sababli, iqtisodiy omillar oilaning shakllanishi va rivojlanishida muhim o‘rin
tutadi, biroq uning tub mohiyati va jamiyatdagi roli bundan ham kengroq va ko‘p
qirrali.

Yoshlar va oila institutining jamiyat hayotidagi muhim ahamiyatini
aniqlovchi omillarni bir necha asosily yo‘nalishda umumlashtirish mumkin:
birinchidan, demografik va biologik omillar. Jamiyat hayotida oila orqali yangi
avlod dunyoga kelishi, farzandlar tarbiyasi va ularning hayotga moslashtirilishi,
jamiyat aholisining barqarorligi, millat genofondining saqlanishi hamda yoshlar
orqali avlodlar almashinuvi sodir bo‘ladi. Oila va yoshlar instituti jamiyatning
demografik siyosati va strategiyasida asosily o‘ringa ega; ikkinchidan, axloqiy-
ma’naviy omillar. Oila axloqiy gadriyatlar va milliy madaniyat asoslarini, mehr-
oqibat, insonparvarlik, hamjihatlik, adolat va hurmat kabi umuminsoniy fazilatlarni
shakllantirish va mustahkamlashda hal giluvchi ahamiyat kasb etadi. Shu sababli,
oilada ma’naviy muhit qanchalik sog‘lom va barqaror bo‘lsa, jamiyat ham
shunchalik sog‘lom va taraqqiyotga yo‘naltirilgan bo‘ladi'?; uchinchidan, iqtisodiy
omillar. Oila va yoshlar instituti iqtisodiy barqarorlik va jamiyat taraqqiyotining
ham muhim asosi sanaladi. Yoshlar esa mehnat bozorida yangi kuch, innovatsion
resurs va intellektual salohiyat sifatida iqtisodiy o‘sish va modernizatsiyaning
poydevorini yaratadi; to‘rtinchidan, ijtimoiy-madaniy va identifikatsion omillar.
Oila orqali jamiyat a’zolari an’ana, urf-odat va marosimlarni, milliy ramz va
timsollarni, madaniy kodlarni, til va nutqni, hayotiy motivatsiya va mafkurani
o‘zlashtiradi; beshinchidan, innovatsion va taraqqiyot omillari. Yoshlarning ijodiy
salohiyati, innovatsion tafakkuri, yangi g‘oya va texnologiyalarni hayotga tatbiq
etish qobiliyati jamiyatning modernizatsiyasi va zamonaviy rivojlanishini
belgilovchi asosiy kuchdir; oltinchidan, ijtimoiy barqarorlik va taraqqiyot omili
sifatida. Oila va yoshlar jamiyatda ijtimoiy muvozanat va barqarorlikni, insonlar
o‘rtasidagi sotsial alogalar va hamkorlikni, fuqarolik jamiyati va davlat
barqarorligini mustahkamlashga xizmat qiladi.

Xulosa qilib aytganda, yoshlar va oila institutining jamiyat hayotidagi muhim
ahamiyati - biologik davomiylik, axloqiy-ma’naviy va madaniy qadriyatlarni
saglash, ijtimoiy-madaniy identifikatsiya, iqtisodiy taraqqiyot, innovatsion
salohiyat, sotsial barqarorlik va jamiyatning kelajak istigbolini belgilashda
namoyon bo‘ladi.

" Pycco XK.IK. O6 ob6mectsennom forosope. Tpakratel. — M.: KAHOH-npecc, 2008. — C. 72
12 Vapayev S. Yoshlarda ma’naviy-ahlogiy tarbiyani shakllantirishning ijtimoiy psixologik xususiyatlari //Journal of
science-innovative research in Uzbekistan. — 2024. — T. 2. — Ne. 12. — C. 720-725.
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Global axborot maydoni, ragamli madaniyat, individualizm va iste’molchilik
tamoyillari yoshlar ongida oila, majburiyat, muqaddaslik tushunchalarini qayta
talgin qilishiga olib kelmogda. Bu holat avlodlararo gadriyatlar kolliziyasini
yuzaga keltiradi. Bobda bu jarayonlar "ontologik uzilish" va "aksiologik ziddiyat"
kategoriyalari orqali tahlil gilinadi. Bunday yondashuv yoshlarning oila institutiga
bo‘lgan munosabatini chuqurroq anglash imkonini beradi va jamiyatda ijtimoiy
uzviylikni saqlash mexanizmlarini ishlab chigishga xizmat qiladi.

An’anaviy va innovatsion paradigmalar o‘rtasidagi dialektika oilaning doimiy
harakatda va o‘zgarishda ekanligini namoyon etadi. Dialektik yondashuvga ko‘ra,
an’anaviy va innovatsion yo‘nalishlar bir-biriga garama-qarshi emas, balki o‘zaro
murakkab munosabatda, sintez va inkor orqali yangi sifat bosqichiga o‘tuvchi ikki
pol sifatida amal qiladi. Bu holatda har bir paradigma muayyan tarixiy bosqichda
ustuvor ahamiyatga ega bo‘lsa-da, ularning dialektik mujassamlanishi oilaning
barqarorligi va rivoji uchun zarur omil sifatida ko‘riladi. Masalan, o‘zbek oilasida
an’anaviy qadriyatlar asosida shakllangan o‘zaro hurmat, mehr-oqibat, keksalarga
ehtirom, farzandlarga mas’uliyat va qat’iyatlilik innovatsion paradigma talablari
bilan uzviy uyg‘unlashib, yangi tipdagi oilaviy qadriyatlarni shakllantirmoqda.

Oila gadriyatlarining shakllanishiga ta’sir qiluvchi omillar turlicha: tarixiy,
milliy, madaniy, iqtisodiy, siyosiy va diniy omillar bir-biri bilan chambarchas
bog‘lig holda faoliyat ko‘rsatadi. Shu bilan birga, zamonaviy globallashuv
jarayonlari, axborot-kommunikatsiya texnologiyalarining rivojlanishi,
dunyoqarashlar xilma-xilligi, yangi turmush tarzi va innovatsion g‘oyalar ham
yoshlar ongiga bevosita va bilvosita ta’sir ko‘rsatadi.

Bugungi global jamiyatda yoshlar ongida oilaviy qadriyatlarning
shakllanishiga ta’sir qiluvchi falsafiy omillar doirasini yanada kengaytiradigan
omillardan biri — postan’anaviylik va postmodernizm ta’siridir. Postan’anaviy
jamiyatda gadriyatlarning shakllanishi avvalgidek qat’iy ierarxiyaga emas, balki
ko‘pyoqlamalik, pluralizm va individual tanlov asosida rivojlanmoqda.
Postmodernizm qadriyatlarning mutlaq emasligini, har bir jamiyat va individ o‘z
sharoiti va hayotiy tajribasidan kelib chiqib gadriyatlarni qayta yaratishini e’tirof
etadi. Yoshlar ongida oilaviy qadriyatlarning shakllanishi ham aynan ushbu
oqimlarning ta’sirida individual yondashuv, avtonomiya, “oila” tushunchasining
zamonaviy talginlari, gender munosabatlari va oilaviy rollarning qayta baholanishi
kabi jihatlar bilan boyimoqda. Bu esa oilaviy qadriyatlar avvalgi an’anaviy
shakldan chiqib, yangi shakl va mazmunga ega bo‘lishini anglatadi

Dissertatsiyaning “Qila va yoshlar munosabatlarida an’anaviy va
zamonaviy qadriyatlar o‘rtasidagi ziddiyatlar” deb nomlangan ikkinchi bobida
O‘zbekistonda kechayotgan ijtimoiy-madaniy o‘zgarishlar fonida oila va yoshlar
o‘rtasidagi munosabatlar tizimida yuzaga kelayotgan an’anaviy va zamonaviy
qadriyatlar o‘rtasidagi ziddiyatlar chuqur falsafiy tahlil gilinadi. Bobning asosiy
magqsadi — qadriyatlar transformatsiyasi jarayonining mohiyatini ochib berish, bu
ziddiyatlarning yoshlar ongidagi ifodasini aniqlash va uning jamiyatdagi ma’naviy
barqarorlikka ta’sirini falsafiy kategoriyalar asosida asoslab berishdan iborat.
Qadriyatlar ziddiyatlari fenomeni jamiyatda ro‘y berayotgan modernizatsiya,
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urbanizatsiya va ragamli madaniyat ta’sirida chuqurlashib borayotgan murakkab,
ko‘p qatlamli jarayon sifatida talqin qilinadi.

Bobda gadriyatlar tushunchasi falsafiy va aksiologik nuqtai nazardan
sharhlanadi. An’anaviy qadriyatlar - xususan, ota-onaga hurmat, oilaviy
mas’uliyat, kattalarga itoat, jamoviylik, sabr-toqat, e’tiqod va ijtimoiy intizom -
O‘zbek jamiyatining tarixiy shakllangan axloqiy tayanchi sifatida baholanadi.
Boshga tomondan, zamonaviy qadriyatlar - shaxsiy erkinlik, avtonomiya, o°zini
ifoda qilish, tanlov huquqi, gender tengligi va individual muvaffaqiyat - global
madaniyat, texnologik taraqqiyot va axborot oqimlari orqali yoshlar ongiga kirib
kelmogda. Shu bois bobda qadriyatlar o‘rtasidagi ziddiyatlar “aksiologik
kolliziya”, “madaniy uzilish”, “identitet inqirozi” kabi tushunchalar ochib berilgan.

Hozirgi zamon ijtimoiy-falsafiy tafakkurida insoniyat taraqqiyotining asosiy
xususiyatlaridan biri sifatida globalizatsiya va modernizatsiya jarayonlari chuqur
o‘rganilmoqda. Bu jarayonlar bir vaqtning o‘zida jamiyat hayotining barcha
sohalariga, shu jumladan, eng muhim ijtimoiy institut — oila tizimiga ham bevosita
va bilvosita ta’sir ko‘rsatmoqda. Oila jamiyatning eng qadimgi va tabiiy instituti
sifatida insoniyat tarixining barcha bosqichlarida muhim ahamiyat kasb etib kelgan
bo‘lsa-da, bugungi globallashuv va modernizatsiya jarayonlari ostida oila
tushunchasi va uning an’anaviy qadriyatlari yangi shakl va mazmunga ega bo‘lib
bormoqda. Ana shu sababli, globalizatsiya va modernizatsiyaning oila an’analariga
ta’siri zamonaviy falsafiy va pedagogik tadqiqotlarning ustuvor yo‘nalishlaridan
biriga aylanmoqda.

Globalizatsiya asosan dunyoning turli hududlari o‘rtasida siyosiy, iqtisodiy,
madaniy va axborot almashinuvi jarayonlarining tezlashuvi, chegaralarning nisbiy
ravishda ochiqligi, umumiy axloqiy va madaniy gadriyatlarning shakllanishi bilan
tavsiflanadi. Modernizatsiya esa jamiyatlarning, ayniqgsa, ijtimoiy institutlarning
yangilanishi, texnologik taraqqiyot, axborot-kommunikatsion texnologiyalarni
keng joriy etilishi va an’anaviy hayot tartibining o‘zgarishi jarayonini anglatadi.
Oila esa ana shu jarayonlarning diqqat markazida turadi. Chunki oila — bu nafaqat
biologik, balki sotsiologik va madaniy-huquqiy institut sifatida, insonning
jamiyatdagi o‘rnini aniqlash, shaxsni sotsiallashtirish, qadriyatlarni uzluksiz
avloddan-avlodga yetkazish vazifasini bajaradi.

Yosh avlodning dunyogarashi so‘nggi o‘n yilliklarda keskin yangilanib, oila
haqidagi tasavvurlarni ham tubdan o‘zgartirdi; bu jarayonni falsafiy tilda
ifodalaganda biz “paradigma almashinuvi” — ya’ni qadriyatlar va me’yorlarning
bir-biri bilan dialektik kurashda sintezga kirish jarayoni sifatida ko‘ramiz. Avvalo,
G‘arb nazariyalarida shakllangan “sof munosabat” konsepsiyasi (oila tuzilmasi
individual qoniqish va o‘zaro kelishuvga tayangan holda saqlanadi) yoshlarning
global madaniy ta’sirlar ostida aksariyat hollarda mustaqil tanlovga intilayotganini
ko‘rsatadi'®. Giddensning fikricha, hurfikr va erkin tanlovga asoslangan bunday
munosabat modeli an’anaviy patriarxal ierarxiyani yemiradi, biroq u bozor

13 Giddens A. The Transformation of Intimacy: Sexuality, Love and Eroticism in Modern Societies. — Stanford
(CA): Stanford University Press, 1992. — P. 66.
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munosabatlari va ijtimoly himoya tizimiga mos keladigan “institutsional tayanch”
taklif etmaydi; aynan shu jihati bois bu nazariya O‘zbekiston sharoitida to‘liq
universal yechim bo‘la olmaydi. U. Bek va E. Bek-Gernsheim esa
“individuallashtirilgan jamiyat” nazariyasida yangi oilaviy struktura jamiyatda
erkin subyektlik va ijtimoiy mas’uliyatni bir vaqtda talab etishini ta’kidlaydi'.
Ularning qarashlari igtisodiy va huquqiy omillarni ham gamrab olgani sababli,
yoshlar mas’uliyatini rejalashtirish va gender tengligini muvozanatlashtirish nuqtai
nazaridan ancha pragmatik ko‘rinadi.

Mabhalliy falsafiy muhitga nazar tashlasak, U. Karimov ma’naviy immunitet
tushunchasini  ilgari  surib, oilani  axloqiy-emosional  barqarorlikni
mustahkamlaydigan “ichki ma’naviy maydon” sifatida talgin giladi'.
Karimovning fikricha, milliy va diniy qadriyatlarni institutsional mexanizmlar
bilan birga muhofaza etish yoshlarda “ichki tayanch nuqtasi’ni kuchaytiradi. Bu
nuqtada biz uning paradigmasini qo‘llab-quvvatlaymiz, chunki global ragamli
madaniyatda shaxsiy identitet ravshan bo‘lmasa, oilaviy ma’naviy yadro yengil
yemiriladi. G. Otajonov esa o°‘z tadqiqotida zamonaviy o‘zbek falsafasini “tarixiy
izchillik va innovatsiya” dialektikasi orgali tahlil qilib, yoshlarning intellektual
erkinligi bilan milliy istiqlol g‘oyasi uyg‘unlashishi zarurligini asoslaydi'®.
Otajonovning tarixiy-falsafiy asoslangan bu garashini ham qo‘llab-quvvatlaymiz,
chunki u yosh avlodning global tarmoqlarda erkin fikrlashini milliy qadriyatlar
bilan bog‘lovchi nazariy ko‘prikni yaratadi.

O‘zbekiston jamiyatida so‘nggi o‘n yilliklar davomida yoshlarning
dunyoqarashi va qadriyat tizimi sezilarli darajada o‘zgardi. Bu o‘zgarishlarning tub
sabablari orasida quyidagilarni ko‘rsatish mumkin: birinchidan, iqtisodiy islohotlar
va ochiq bozor munosabatlariga o‘tish, ikkinchidan, yangi axborot-
kommunikatsion texnologiyalarning kirib kelishi, uchinchidan, ta’lim tizimining
xalqaro standartlarga moslashtirilishi, to‘rtinchidan, gender va inson huquqlari
sohasida amalga oshirilayotgan siyosat, beshinchidan, migratsion jarayonlarning
kuchayishi. Bularning barchasi yosh avlod dunyogarashining innovatsion
xususiyatlari, ijtimoiy moslashuvchanlik, ochiqlik, pluralizm, individualizm va
mas’uliyatlilik kabi tendensiyalarni kuchaytirdi. Bu o‘zgarishlarni tahlil qilgan bir
qator zamonaviy tadqiqotchilar, jumladan, Y. Xadjiyev, G. To‘xtaboyeva,
shuningdek, xorijiy mualliflar — Z. Bauman, U. Bek, A. Giddens asarlarida
yoshlarning dunyoqarashi va oilaviy gadriyatlarining o‘zgarishi global sotsial va
madaniy omillar ta’sirida sodir bo‘layotgani qayd etilgan.

An’analar va zamonaviylik uyg‘unligi masalasi aynan O°‘zbekiston oilalari
misolida tahlil etilganda, o‘ziga xos dialektik ziddiyatlar va sintez jarayonlarini
ko‘rish mumkin. Mustaqillikdan keyingi yillarda O‘zbekiston jamiyatida sotsial-
iqtisodiy islohotlar, ta’lim va madaniyat sohasida modernizatsiya, gender

14 Beck U. Individualization: Institutionalized Individualism and Its Social and Political Consequences. — London:
SAGE, 2002. — P. 22.

15 Karimov U. “The Role and Significance of Spiritual Values in Youth Education”. Asian Journal of Research in
Social Sciences and Humanities. — Fergana: Asian Research Consortium, Vol. 12, Issue 2, 2022. — P. 181-183.

16 Otajonov G. “The Formation of the Philosophy of Uzbekistan, Uzbek Philosophers of the XXI Century and Their
Scientific Heritage”. JournalNX, Kokand: Novateur Publication LLP, Vol. 8, Issue 12, 2022. — P. 87-88.
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siyosatida yangilanish, xalqaro me’yorlarning joriy qilinishi natijasida oilada
zamonaviy qadriyatlar bilan birga, chuqur ildiz otgan an’anaviy munosabatlar ham
mustahkam saqlanib qolmoqda. Xususan, oilada avlodlararo munosabat, ota-onaga
hurmat, farzand tarbiyasida kollektiv mas’uliyat, to‘y-marosim va urf-odatlar,
diniy gadriyatlar va mahalliy mentalitet barqarorligicha qolmoqda. Biroq, yangi
avlod — zamonaviy ta’lim olgan, dunyoqarashi kengaygan, texnologiyalardan faol
foydalanadigan yoshlar uchun individual mustaqillik, erkin tanlov, gender tengligi,
ochiq kommunikatsiya, zamonaviy oilaviy rollar ustuvor ahamiyat kasb etmoqda.

Yoshlar ongida oilaviy gadriyatlarning shakllanishiga ta’sir qiluvchi falsafiy
omillarni chuqur o‘rganish esa, bu jarayonning ko‘p qatlamli va dinamik
xarakterga ega ekanligini tasdiglaydi. Falsafiy yondashuvda tarixiy xotira, madaniy
arxetiplar, zamonaviy axborot texnologiyalari, ijtimoiy tarmogqlar, ta’lim tizimi va
global kommunikatsiyalarning har biri yosh avlod tafakkuri va hayotiy
strategiyasiga chuqur ta’sir ko‘rsatmoqda. Yoshlarning oilaviy gadriyatlarni idrok
etishi va ichki ongida qayta qurishi jamiyat taraqqiyotining asosi bo‘lib, ma’naviy
barqarorlik, ijtimoiy uyg‘unlik va maqsadli rivojlanish uchun muhim resursga
aylanmoqda.

Xulosa qilib aytganda, yoshlar va oila institutining ijtimoiy-falsafiy mohiyati,
oilaviy munosabatlardagi paradigmalar dialektikasi hamda yoshlar ongida
qadriyatlarning shakllanish jarayoni O‘zbekiston jamiyatida barqarorlik va
taraqqiyotning, modernizatsiya va milliy identitet uyg‘unligining asosiy tamoyilini
shakllantirmoqda.

Dissertatsiyaning uchinchi bobi “Yoshlar va oila munosabatlarida ijtimoiy-
madaniy an’analarni yangilash istigbollari” deb nomlanadi. Mazkur bobda
O‘zbekistonda yoshlar va oila munosabatlari doirasida shakllanib kelayotgan
jtimoiy-madaniy an’analarning zamonaviy sharoitda ganday tarzda qayta talqin
qilinishi, mazmunan boyitilishi va yangilanib borish istigbollari falsafiy-nazariy
nuqtai nazardan tahlil etiladi. Asosiy e’tibor, mavjud an’anaviy qadriyatlarning
zamonavily  ijtimoiy-madaniy  kontekstda  saglanishi,  moslashuvi  va
transformatsiyasiga qaratilgan bo‘lib, bu jarayonlar jamiyat taraqqiyotidagi muhim
ijtimoiy-madaniy resurs sifatida baholanadi. Bobning konseptual asosi shundaki,
jjtimoiy-madaniy an’analar harakatlanuvchan, vaqt va makonga bog‘liq holda
o‘zgaruvchan ijtimoiy hodisa bo‘lib, ularning yangilanishi inqiroz emas, balki
yangilanish va ijtimoiy moslashuvning tabiiy jarayoni sifatida talqin gilinadi.

Bobda avvalo, an’anani fagat o‘tmishni takrorlovchi yoki konservativ
qadriyatlar tizimi sifatida emas, balki madaniy uzviylik, ijtimoiy identitet va
shaxsiy kamolotga xizmat qiluvchi falsafiy kategoriya sifatida garaladi. O‘zbek
jamiyatida mavjud bo‘lgan an’analar — oilaviy hurmat, ota-onaga itoat, avlodlararo
bog‘liglik, mehr-oqibat, sabr-toqat kabi gadriyatlar — milliy o‘zlikni ifoda etuvchi
asosiy elementlar sifatida ko‘riladi. Biroq, bobda gayd etilishicha, bu qadriyatlar
yoshlar dunyoqarashidagi o‘zgarishlar, global madaniyat, texnologik taraqqiyot va
zamonaviy axborot oqimlari fonida yangicha shakl va mazmun kasb etmoqda. Shu

n.mn

sababli bobda "madaniy moslashuv", "qadriyatlar transformatsiyasi" va "ijtimoiy
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yangilanish" tushunchalari asosida an’analarni qayta talqin qilish zaruriyati asoslab
beriladi.

Bobda ijtimoiy-madaniy an’analarni yangilash jarayonining imkoniyatlari va
shart-sharoitlari tahlil qilinadi. Jumladan, ta’lim tizimi, ommaviy axborot
vositalari, mahalla institutlari, diniy-ma’naviy markazlar va oilaning o‘zi ushbu
yangilanishda faol ishtirok etuvchi asosiy ijtimoiy institutlar sifatida ko‘rsatiladi.
Aynigsa, yoshlar bilan ishlashda yangi yondashuvlar — interaktiv ta’lim,
zamonaviy kommunikatsiya texnologiyalaridan foydalanish, media madaniyat
orqali gadriyatlarni singdirish — muhim omillar sifatida baholanadi. Bobda bu
yo‘nalishdagi konseptual yondashuvlar asosida, o‘zbek jamiyatida bargaror
ijtimoiy taraqqiyotga erishishda an’analarni inkor etmagan holda, ularni zamon
ruhiga mos ravishda takomillashtirish modeli ishlab chiqiladi.

Shuningdek, bobda yoshlar ongida shakllanayotgan yangi gqadriyatlar tizimi,
ularning oila hayotiga, jamiyatdagi roli va mas’uliyatiga nisbatan bo‘lgan
munosabati ijtimoiy-falsafiy tahlilga tortiladi. Bu jarayonda yoshlarning ijtimoiy
ongi va faoliyatida kuzatilayotgan avtonomiya, o°zini ifoda etish, ijodiylik, raqgamli
tafakkur kabi tamoyillarni an’anaviy qadriyatlar bilan uyg‘unlashtirish masalasi
muhim o‘rin tutadi. Muallif bu borada “aksiologik integratsiya”, “madaniy
uzviylik”, “dialogik avlodlararo almashinuv” kabi tushunchalarni ilgari suradi.
Ular orqali yoshlar va kattalar o‘rtasida gadriyatlar muvozanatini saqlagan holda
o‘zaro hurmat, muloqot va taraqqiyotga xizmat qiluvchi madaniyat shakllanishi
mumkinligi ko‘rsatiladi.

Oila qadriyatlari zamonaviy davrda globalizatsiya, axborot-kommunikatsion
texnologiyalarning keng tarqalishi, sotsiokulturni mobillik, migratsiya va
urbanizatsiya, ekologik va iqlim inqirozi, pandemiyalar, xalqaro va mintaqaviy
migratsiya, mehnat bozori va kasbiy o‘zgarishlar, yoshlar agentligi va gender
muammolari, avlodlararo ziddiyat va garama-qarshiliklar, yangi ijtimoiy islohotlar
va axloqiy-intelektual izlanishlar natijasida keskin va murakkab transformatsiyaga
uchramoqda. Bunday transformatsiyalar natijasida gadriyatlarning mazmuni, ularni
avloddan avlodga yetkazish mexanizmlari, oila institutining ijtimoiy maqomi va
zamonaviy jamiyatdagi funksiyalari yangi bosqichga o‘tmoqgda. Bugungi kunda
falsafiy tahlil doirasida oilaning o‘zi ham endi sotsiokulturni barqarorlik va
an’anaviylik timsoli emas, balki zamonaviy innovatsiyalarning, ijtimoty
eksperimentlarning va kognitiv islohotlarning maydoniga aylangan. Oila
gadriyatlarining kelajakdagi istigboli hagida mulohaza yuritishda, ularning tarixiy
ildizlari, sivilizatsion evolyutsiyasi, zamonaviy transformatsiyasi va kelajak
paradigmalari uyg‘unligini falsafiy asosda tahlil qilish lozim.

Dastlab, oilaviy qadriyatlarning tarixiy genezisi va sotsiokulturni rivoji haqida
so‘z yuritsak, oila qadriyatlari dastlab jamiyatning tabiiy-biologik va etnik-
me’yorly munosabatlariga tayangan holda, biologik avlodlarni tiklash, ijtimoiy
tuzilmani barqarorlashtirish, axloqiy va estetik me’yorlarni ta’minlash, avlodlararo
merosni uzluksiz yetkazish, individual va kollektiv identitetni shakllantirish kabi
funksiyalarga xizmat qilgan. O‘zbek va umuman Sharq falsafasida oilaning
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ijtimoiy-madaniy roli, milliy urf-odat va qadriyatlar, avlodlar uzviyligi,
sotsiokulturni hamjihatlik va baraka, mehr-oqibat, ota-onaga hurmat, nasl
davomiyligi, mehmondo‘stlik, uy-ro‘zg‘or qadriyatlari kabi ko‘plab sotsial-
aksiologik tamoyillar muhim ahamiyat kasb etgan. Q. Nazarov yozganidek, milliy
qadriyatlar jamiyatning tarixiy va tabily taraqqiyoti natijasida shakllangan moddiy-
ma’naviy boyliklar va ularni boshqaruvchi ruhiy tamoyillar majmuini tashkil
giladi, oila esa bu boyliklarning asosiy manbai va merosdori!’”. Shu nugqtai
nazardan, har bir jamiyatda oila qadriyatlari asrlar davomida avloddan avlodga
o‘tib voriiylikni taminlashga xizmat qilgan.

Biroq oilaviy qadriyatlarning istigboldagi evolyutsiyasida turli zamonaviy
muammolar va sivilizatsion xatarlar mavjud. Bular gatoriga: ajralishlar va sotsial
atomizatsiyaning ortishi, farzand tarbiyasidagi individualizm va kollektivizm
muvozanatining zaiflashishi, gender va avlodlararo ziddiyatlar, ruhiy va axloqiy
bo‘shliqlik, migratsiya va urbanizatsiyaning salbiy oqibatlari, pandemiyalar va
ekologik xatarlar, virtual makonda kommunikatsiya va axborot havfsizligi
masalalari kiradi. H.X. Ashirmatov fikricha, zamonaviy jamiyatda oila “ma’naviy
qadriyatlarning qudratli manbai” bo‘lib qolayotgan bo‘lsa-da, uni asrash,
zamonaviylik bilan uyg‘unlashtirish va bargaror taraqqiyotga yo‘naltirish ijtimoiy-
falsafiy muammoga aylangan'®. Shundan kelib chigib, oila qadriyatlari
evolyutsiyasi “an’analar va zamonaviylik sintezi”, “individual va kollektiv
manfaatlar muvozanati”, “avlodlararo barqarorlik va innovatsion yangilanish”
tamoyillari asosida amalga oshishi kerak.

Kelajak oila qadriyatlarining istigbolli yo‘nalishlarini falsafiy tahlil qilishda
zamonavily o‘zbek faylasuflari bir necha yo‘nalishda bahs yuritadilar. D.
Rahmonov “avlodlararo aksiologik kelishuv”’ nazariyasini ilgari surib, yosh avlod
ongida global identitet, ekososial ong, texnologik innovatsiyalar va sotsiokulturni
islohotlar asosida yangi qadriyatlar tizimi shakllanayotganini ta’kidlaydi'®. Unga
ko‘ra, kelajak oilaviy qadriyatlari yoshlarning global muammolar va jamiyatdagi
o‘z o‘rni haqidagi ongli tanloviga, sotsiokulturni adaptatsiya va professional
agentlikka asoslanadi. Bu fikrga qo‘shilamiz, chunki zamonaviy yoshlarning
hayotiy strategiyalari, axborot maydoni va zamonaviy madaniyat ta’sirida
shakllanayotgan qadriyatlar tizimi barqaror taraqqiyot va zamonaviylik talablariga
mosdir.

Boshgqa tomondan, G. Sobirova oilaviy qadriyatlarning ekologik va
innovatsion tafakkur bilan boyishiga alohida urg‘u beradi. Uning fikriga ko‘ra,
“kelajak oilasida ekologik mas’uliyat, innovatsion tafakkur, texnologik
savodxonlik va biosfera bilan uyg‘unlik tamoyillari asosiy qadriyatlar sifatida
mustahkamlanadi”®. Bu fikrni to‘liq ma’qullaymiz, chunki Antroposen davri
chaqgiriglari fonida har bir oila axloqiy va ekologik mas’uliyatni, iste’mol

17 Nazarov Q. Milliy g‘oya va ma’ naviy qadriyatlar. - Toshkent: “Sharq”, 2002. — B. 47.

18 Ashirmatov H.X. Oila va ma’naviy gadriyat. — Toshkent: “Ma’naviyat”, 2018. — B. 110.

19 Rahmonov D. “Avlodlararo aksiologik kelishuv: Z-avlod fenomeni”, Ijtimoiy-gumanitar tadgiqotlar to‘plami, Ne
4, - Samargand: “Registon”, 2023. — B. 22.

20 Sobirova G. Kognitiv-ekologik qadriyatlar va oilaviy mas’uliyat. — Toshkent: “Fan va Texnologiya”, 2024. — B.
75.
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madaniyatini va uglerod izini kamaytirish, sotsial-iqlim barqarorligini saqlash
uchun mas’uldir.

Yana bir zamonaviy polemikada K. Salimova “tekis oila” tipologiyasi orqali
gender va avlodlararo ierarxiyaning minimallashtirilishini, demokratik muloqot va
ochiqlikni asosiy gadriyatlar sifatida talgin giladi*'. Bu fikrda zamonaviy oilaning
ochiqligi, erkinligi, mas’uliyati va har bir individning o‘zini erkin namoyon
qilishiga urg‘u beriladi. Biroq biz bu modelga qisman ehtiyotkorlik bilan
qaraymiz: har qanday jamiyatda milliy an’ana va urf-odatlarning qgadriyat sifatida
muhim ahamiyati bor va oiladagi islohotlar doimo milliy identitet va madaniy
xotira bilan uyg‘unlashgan holda kechishi kerak.

Kelajak oilaviy qadriyatlarining istigboli, qisqacha aytganda, bir necha
ustuvor yo‘nalishlar bilan tavsiflanadi:

1. An’anaviy qadriyatlarning zamonaviy talgini va uzviyligi — oila
qadriyatlari yangi sharoitda barqarorlik, meros, sotsiokulturni identitet va ruhiy
muvozanatni saqlab qolishi zarur;

2. Individual erkinlik va javobgar agentlik — har bir individ o‘z hayot
strategiyasini, qadriyat va axloqiy pozitsiyasini ongli tanlashga, o‘z hayoti va
atrofidagi jamiyat uchun mas’uliyatli qarorlar qabul gilishga tayyor bo‘lishi lozim;

3. Ekologik va innovatsion qadriyatlar — kelajak oilasi ekologik ong,
texnologik savodxonlik, zamonaviy innovatsiyalar, axborot xavfsizligi va
biosferaga ehtiyotkor munosabat tamoyillariga asoslanadi;

4. Global va lokal gadriyatlar sintezi — milliy qadriyatlar, urf-odat va
an’analar zamonaviy global muhit, zamonaviy identitet va sotsiokulturni
yangiliklar bilan uyg‘unlashgan holda rivojlanadi;

5. Ochiq muloqot va avlodlararo dialog — oiladagi kommunikatsiyaning
ochigligi, demokratik boshgaruv, avlodlararo ishonch va konsensus,
qadriyatlarning yangi sharoitga moslashuvi.

6. Jamiyat  taraqqiyotining  barcha  bosqichlarida  transformatsion
jarayonlarning mohiyatini anglash, ularni boshqarishda chuqur falsafiy va ma’rifiy
strategiyalar ishlab chiqish eng muhim nazariy va amaliy vazifalardan biri bo‘lib
qolmoqda. Transformatsion jarayonlar — bu jamiyat, madaniyat, ma’naviyat,
sotsiokulturni tuzilma, iqtisodiy va siyosiy institutlarning ichki dinamikasi,
qadriyatlar tizimi, identitet va axloqiy-ontologik tamoyillarining doimiy harakat va
o‘zgarishda bo‘lishidir. Zamonaviy ilmiy diskursda transformatsion jarayonlar
nafaqat strukturaviy va tashkiliy yangilanish, balki ijtimoiy-hayotiy shakllarning
chuqur ma’naviy-aksiologik qayta talqini, yangi kommunikativ va epistemologik
paradigmalar shakllanishi sifatida ham talqin etiladi. Shu sababli, har ganday
islohot va o‘zgarishlar, avvalo, inson va jamiyat taraqqiyotining universalligi,
ma’naviy yuksalish va gadriyatlar taraqqiyotini bosh mezon qilib olishi kerak.

7. Transformatsion jarayonlarning boshgaruvi zamonaviy falsafiy tafakkurda
strategik va aksiologik o‘lchamlarga ega. Boshqaruv mexanizmlarining

21 Salimova K. Tekis oila: gender va generatsiya ierarxiyasining minimallashtirilishi. — Buxoro: “Zarafshon”, 2022.
—B. 41.
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samaradorligi ko‘p jihatdan jamiyat ongida, kollektiv va individual identitetda,
shaxsiy va jamoaviy mas’uliyat hissida, qadriyatlar tizimi va intellektual
salohiyatda ifodalanadi. Zamonaviy transformatsion o‘zgarishlar globallashuv,
ragamli taraqqiyot, ekologik tahdidlar, demografik bosim va iqtisodiy
sivilizatsiyaning yuqori dinamikasi sharoitida har doim ijtimoiy barqarorlik,
innovatsion taraqqiyot va ma’naviy yangilanish muammosini kun tartibiga olib
chigadi. Bunday muhitda, transformatsion jarayonlarni boshqarishda eng asosiy va
muhim strategiya bu — jamiyat va inson taraqqiyotining aksiologik, ontologik,
epistemologik va etik poydevorini yangilashdan iboratdir.

8. Transformatsion jarayonlarning falsafiy mohiyatini aniglash uchun, avvalo,
“transformatsiya” tushunchasining mazmuni, uning asosiy komponentlari,
dinamikasi va ichki dialektikasini aniglash lozim. Falsafiy nuqtai nazardan
transformatsiya — bu mavjud holatning o‘zgarishi, yangilanish, negiziy
paradigmalarning o‘zaro ziddiyati, inkor va sintez, yangi sifat bosqichiga o‘tish
jarayonidir. Hegel dialektikasida bu jarayon “tezis — antitezis — sintez” modeli
orqali namoyon bo‘lsa, zamonaviy postmodern va metamodern konsepsiyalarda
transformatsiya doimiy muvozanatsizlik, sotsial harakat, ochiq natijalilik,
relatyivizm va moslashuvchanlik tamoyillariga asoslanadi. Shu nuqtai nazardan,
transformatsion boshqaruv har doim ziddiyat va sintez, muvozanat va harakat,
qadriyatlar doimiy harakati va ma’naviy yangilanish dialektikasiga asoslanadi.

XULOSA

“O‘zbekistonda yoshlar va oila munosabatlarida ijtimoiy-madaniy an’analar
transformatsiyasi” doirasidagi tadqiqot asosida quyidagi xulosalar ishlab chiqildi:

1. Tadqiqot natijalari shuni ko‘rsatdiki, oila va yoshlar munosabatlari
O‘zbekiston jamiyatining tarixiy-madaniy asoslariga tayanuvchi, harakatlanuvchi
va o‘zgaruvchan ijtimoiy-falsafiy tizimdir. Oila jamiyatning eng qadimiy va
barqaror institutlaridan biri sifatida, shaxsning ma’naviy shakllanishida, ijtimoiy
identitetining mustahkamlanishida, axloqiy me’yorlarning avloddan avlodga
uzatilishida hal qiluvchi rol o‘ynaydi. An’anaviy oilaviy qadriyatlar — ota-onaga
hurmat, avlodlararo birdamlik, mas’uliyat, sabr-toqat va mehr-oqibat kabi
tushunchalar yoshlar tarbiyasida asosiy tayanch bo‘lib kelgan. Ammo zamonaviy
sharoitda globallashuv, ragamli texnologiyalar va madaniy integratsiya jarayonlari
natijasida bu gadriyatlar yangi mazmun kasb etmoqda.

2. Yoshlar ongida an’anaviy va zamonaviy qadriyatlar o‘rtasida yuzaga
kelayotgan ziddiyatlar, ularning sabablari va oqibatlari chuqur falsafiy tahlil etildi.
An’anaviy ijtimoly ongda muqaddas sanalgan gadriyatlar zamonaviy yoshlar
ongida shubha ostiga olinmoqda yoki yangicha talqin qilinmoqda. Bunday holat
“aksiologik kolliziya”, “ontologik wuzilish” va “madaniy ambivalentlik”
tushunchalari orqali izohlandi. Transformatsiya jarayonlari avlodlararo aloqalarda
ma’naviy tafovutlar, ijtimoiy rollarda ikkilanish, oila institutining barqarorligiga
bo‘lgan ishonchning pasayishi kabi muammolarni yuzaga keltirmoqda. Shu bilan
birga, qadriyatlar o‘rtasidagi ziddiyatlar har doim ijtimoiy inqirozga olib kelmaydi,
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balki ularni falsafiy asosda uyg‘unlashtirish orqali yangi ijtimoly ong
shakllanishiga zamin yaratishi mumkinligi asoslab berildi.

3. Tadqiqotda oila institutining transformatsiyasi ijtimoiy-madaniy muhitdagi
tub o‘zgarishlarning oqibati sifatida qaralib, bu jarayonni inkor etish emas, balki
zamonaviy talablarga mos holda boshqgarish zarurligi ta’kidlandi. O‘zbek oilasi
tarixan patriarxal modelga asoslangan bo‘lsa-da, hozirgi kunda gender tengligi,
shaxsiy erkinlik, ragamli muloqot va iqtisodiy mustaqillik kabi omillar oila
ichidagi roli, vazifalar tagsimoti va qaror qabul qilish jarayonini o‘zgartirmoqda.
Bu holat yoshlar va kattalar o‘rtasida qarashlar farqiga olib kelmoqda. Tadqiqotda
bunday tafovutlar “madaniy tranzit” jarayonining tabiiy bosqichi sifatida talqin
etildi va unga madaniy integratsiya nuqtai nazaridan yondashish taklif gilindi.

4. O‘zbek jamiyatida an’anaviy va zamonaviy qadriyatlarni bir-biriga zid
tushunchalar sifatida emas, balki dialektik bog‘liglikda mavjud bo‘lgan fenomenlar
sifatida talgin qilish mumkinligi asoslab berildi. Shu nuqtai nazardan, “aksiologik
integratsiya” tamoyili ilgari surilib, unda an’anaviy gadriyatlardan axloqiy tayanch,
zamonavily (qadriyatlardan esa erkin tafakkur va ijodiylik elementlari
uyg‘unlashgan holda ijtimoiy barqarorlikni ta’minlash modeli ishlab chiqildi.
Bunday yondashuv orqali yoshlar ongida qarama-qarshi qadriyatlar emas, balki
bir-birini to‘ldiruvchi axloqiy yondashuvlar shakllanishiga zamin yaratiladi.

5. Tadqiqot davomida ijtimoiy-madaniy an’analarni yangilash imkoniyatlari
va istigbollari chuqur tahlil qilindi. An’anani yangilash degani uni inkor qilish
emas, balki o‘z zamonasiga mos tarzda takomillashtirish ekanligi nazariy
asoslandi. Bu borada ta’lim tizimi, mahalla, OAV, diniy-ma’naviy institutlar va
ragamli texnologiyalar vositasida an’anaviy qadriyatlarni yangi shakllarda
ifodalash mexanizmlari ishlab chiqilishi lozimligi ko‘rsatib o‘tildi. Aynigsa,
yoshlar bilan ishlashda “madaniy moslashuv” va “uzviylikni saglash” tamoyillarini
inobatga olgan holda, oila institutini mustahkamlovchi va ma’naviy barqarorlikni
ta’minlovchi konseptual yondashuvlar taklif etildi.

6. Tadqgiqotda ilgari surilgan g‘oya va xulosalar falsafa, sotsiologiya,
pedagogika, madaniyatshunoslik kabi fanlar uchun nazariy va amaliy jihatdan
muhim ahamiyatga ega bo‘lib, ijtimoiy ongda barqarorlikni ta’minlash, milliy
o‘zlikni saqlab qolish va yoshlarni ma’naviy jihatdan kamol toptirishga xizmat
qiluvchi strategik yondashuvlarni ishlab chiqishga asos yaratadi. Shu sababli
tadqiqot natijalari O‘zbekiston ijtimoiy taraqqiyotida oila va yoshlar masalalarini
hal etishda, davlat siyosatining ma’naviy yo‘nalishlarini belgilashda va jamiyatda
sog‘lom ijtimoiy muhitni shakllantirishda amaliy va ilmiy-metodologik jihatdan
dolzarb ahamiyat kasb etadi.

Tadqiqot ishi doirasida quyidagi taklif va tavsiyalar ishlab chiqildi:

1. Ta’lim tizimida “an’anaviy va zamonaviy qadriyatlar uyg‘unligi”’ga oid
maxsus o‘quv-modul joriy etilishi lozim;

2. Oilaviy madaniyatni mustahkamlovchi, yoshlarni turmushga tayyorlashga
qaratilgan kompleks “Oilaviy tayyorgarlik dasturi” ishlab chiqilishi va mahalla,
ta’lim hamda diniy-ma’naviy markazlar hamkorligida amalga oshirilishi zarur;
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3. Ragamli madaniyatning oila va yoshlar ongiga ta’sirini 1jobiy yo‘naltirish
magsadida milliy qadriyatlarni targ‘ib qiluvchi zamonaviy media-kontentlar
(videoroliklar, podkastlar, ijtimoiy tarmoqlar uchun interaktiv loyihalar) ni joriy
ctish;

4. Oila va yoshlar munosabatlaridagi ziddiyatlarni yumshatish maqsadida
“Avlodlar dialogi” loyihasi doirasida muntazam falsafiy-ma’naviy uchrashuvlar
tashkil etish;

5. O‘zbek oilasining zamonaviy modelini ishlab chiqish va uni ijtimoiy
siyosatga integratsiya qilish.
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kak OOH, UNFPA wu UNESCO, peanu3ylOT NpPOEKTbl IO YKPEIUICHUIO
CTaOMJILHOCTH  CEMbH, TOATOTOBKE MOJIOJAEKU K  COIMAJIBLHOM  KU3HH,
(hopMUPOBAHHUIO MX OTHOIIEHUS K LEHHOCTSAM. C TMOMOIIBIO MEXKIYHAPOIHBIX
uccienoBanuii, takux kak World Values Survey (WVS), riyboko uzyuaercs
OTHOIIIEHUE MOJIOJIEKHU K TPAJAUIIMOHHBIM IIEHHOCTSIM M TO, KaK OHU aJIallTUPYIOTCS
K COBpEMEHHOMY 00pa3y >ku3HH. B ycrmoBusx 1mudpoBoro obiiecTBa MpoOBOIASTCS
MICUXOJIOTUYECKHE M COLUOJIOTHYECKUE NCCIICAOBAHMS TI0 CEMEHBIM KOH(IMKTAM,
BO3HUKAIOIIMM B pE3yJIbTaTe€ HM3MEHEHUN B CBS3SX MEXKIY UWICHAMH CEMbBHU,
KYJIbTYpbl KOMMYHUKAIIMW U YCUJIEHUS UHAUBUyaIN3MA.

B V30ekncrane B JaHHOM HalpaBICHUU PEATM3YEeTCS P BaXHBIX
HCCIENOBaHUM © NpoeKkToB. B wactHOoCcTM, B pamkax ['ocymapcTBeHHOU
nporpamMmbl  «Mosonéxe — Haimie Oyayiee», TOCyAapCTBEHHBIX IIEJIEBBIX
MIPOTPaMM, CBSI3aHHBIX C MHCTUTYTOM ceMbH, U Crparerum pas3Butus Ha 2022—
2026 roapl ynensieTcs 0co0O€ BHUMAHUE MOIJIEPKKE MOJIOAENKU U CEMbU, HUX
BOCIIMTAaHUIO B COOTBETCTBUM C YCJIOBHUSAMH COBPEMEHHOUW xku3HU. HayuHo-
HCCIIeIOBATENIbCKUA UHCTUTYT CEMbU U JKCHIIWH, aHATUTHYECKUE IIEHTPhI MpHU
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ArentcTBe mTo JenaMm Mojonéxu, LleHTp oOIEeCTBEHHOro MHEHHUS MPOBOJISAT
UCCIIEIOBAHUSI, TMOCBSIIEHHBIE MOJIOAEKH U CEMEWHBIM LEHHOCTSIM, HX
TpaHcpopMaIiu, pojd MOJOAEKHU B OOIIECTBE M MX HPABCTBEHHO-3CTETHUYECKUM
B3mIsgaM. Yepes cosnmaBaembie B pernoHax «llIkonbsl cempnm» um «MoJIOaEXHbBIE
LEHTPB» HaTaXKUBAETCSl BOCMHTATENIbHASA U JAYXOBHO-IPOCBETUTENIbCKAsI paboTa.
Benp B «Crpareruu pasputus Hosoro Ys0Oekucranan?? BaKHOE 3HAUEHUE UMEET
paboTa ¢ MOJIOAEKBIO U 3aLIUTA UX 3aKOHHBIX HHTEPECOB.

JlaHHOE wucCCIeqOBaHUE B OMNPEACIEHHON CTENEHU CIYKUT BBINOJHEHHUIO
3a/iay, npexycMoTpeHHbIX YkazoMm Ilpesunenta PecnyOnuku Y30ekuctan ot 28
suBapst 2021 roga Ne VII-60 «O crtparteruu pasutus HoBoro Y30ekucrana Ha
2022-2026 ronp», IloctanoBnenuem Ilpesuaenta ot 30 centsops 2024 romga Ne
[1I1-346 «O mepax 1o JanbHEHIIEeMy COBEpPIICHCTBOBAHUIO CUCTEMBI PAabOTHI C
TAJIAHTJIIMBOM MOJIOAEXKbIO», YKa3oM [Ipesuaenta ot 29 mapta 2025 roma Ne VII-
6097 «O mMepax Mo JAIBHEHMIIEMY COBEPIICHCTBOBAHUIO CHCTEMBI INOJJIEPKKHU
ceMbH M XeHIMH», [loctanoBnenunem Ilpesunenta or 14 asrycra 2018 roma Ne
[MI1-3907 «O wMepax 1O BOCIHUTAHUIO MOJIOAEKHU JTyXOBHO-HPABCTBEHHO W
dbu3nyecku 3penoil, MOAHATHUIO CHUCTEMbl OO0pa30BaHUSI W BOCHUTAHUS Ha
KaueCTBEHHO HOBBIN ypOBEeHBbY», a Takxke [loctanoBnennem Kabunera Munuctpon
PecniyOommuku Y36ekuctan ot 31 nekabps 2019 roga Ne 1059 «OO6 yTBepx’aeHUH
KOHIICTIIIMY HEMPEPHIBHOTO JYXOBHOTO BOCIIUTAHUS U MEpax Mo €€ peaausaiuny u
JPYTMMHU HOPMATUBHO-ITPABOBBIMH AKTAMH 10 JAHHOW TEME.

CooTBeTcTBHE HCCJIETOBAHUA NPUOPUTETHBIM HANPABJIEHUAM PA3BUTHA
HAYKM M TeXHOJOrui pecmyOguku. Jluccepranus BBINOJHAETCS B paMKax
MPUOPUTETHOTO HAIPABJICHUS PA3BUTHS HAyKU M TEXHOJOTUH PpecIyOJIUKH
«DopMHUpPOBAHNE CHUCTEMbl WHHOBAIIMOHHBIX HMAEH W MNYTH WX peaau3aluu B

COLIMAJIBHOM, IPaBOBOM, HKOHOMHYECKOM, KYJIbTYpPHOM, IyXOBHO-
MPOCBETUTENILCKOM Pa3BUTHH MH(POPMALMOHHOIO OOIIECTBA U JEMOKPATHUYECKOTO
roCy1apCcTBay.

CreneHnb M3y4eHHOCTH NPoOJaeMbl. MHEHUS U B3I AbI (PUITO0COPOB-YUEHBIX
AHTUYHOIO TMEpPHOJia SBISIOTCS BaKHBIM MCTOYHUKOM JUIsl TIOHMMaHUSI KOpHEH U
pa3BUTHS JaHHOM mipoOsnemsbl. Hampumep, K HMX YHCIYy OTHOCSATCS TaKHe
dunocodsl, kax ITnaron, Apucrorens, Ceneka, Cokpar’. IIaToH B CBOMX Tpyaax
rIyOOKO paccyskJiall O B3aUMOCBSI3M CEMbU U 00II€CTBA, a APUCTOTEINb MOAPOOHO
IpOaHAIU3UPOBAT MECTO YEJOBEKa KaK COLMAJIBHOTO CYIIEeCTBA M (DYHKUUU
WHCTUTYTa ceMbH B oOrmiecTBe. Taxxke B3rsiaAbl Takux ¢uiocodon, kak CeHeka u
Cokpar, Ha BOIPOCHl MOpaJIH, JUYHOM OTBETCTBEHHOCTH M COLIMAJIBHBIX
LEHHOCTEMN CO3/1aI0T TEOPETUUECKYIO0 OCHOBY ISl TAHHOTO UCCJIEI0OBAHHUS.

[Ipobnema  Tpanchopmanuu  COIMATBHO-KYJIBTYPHBIX  Tpaguluii B
OTHOIICHUSX MOJOAEXKU ¢ CeMbH Yyxe Obuta (Qurocopcro-HPaBCTBEHHO
MCTOJIKOBAaHA B TpyAax BEJIUKUX MbIciauTese Bocrounoro Bo3poxaeHus. Spkum

! Mupsuées 1llaBkaT MupoMoHOBHY. SHTH V36exucron TapaKKUET CTPATETHUACH acoCHaa JEMOKPATUK UCIOXOTIap
WYIUHU KaThUH JaBOM STTUPAMU3. 6-KU. - TOIIKEHT: V36ekucron, 2023. -B.528. (536)

2 TInaraon. Focynapcteo / [lep. ¢ npesrerpeu. A.H.Erynosa. Berym. cr. E.-H TpyGercknii npoekr, 2015. — 398 c.;
Apwuctorenb. [Tomutnka. — MockBa: M3narenscero ATC, 2022. — C. 384.; Jlynmii Anneri Ceneka. HpaBcTBeHHBIE
muceMa Kk Jlymmmmro. IlepeBom w mpumedanumsst C.A.OmepoBa. Mocksa: Hayka, 1977. 80 c.; Cypuxos, W.
E. Cokpar. — MockBa: Mononas reapaus, 2011. — 384 c.
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https://ru.wikipedia.org/wiki/%D0%A1%D1%83%D1%80%D0%B8%D0%BA%D0%BE%D0%B2,_%D0%98%D0%B3%D0%BE%D1%80%D1%8C_%D0%95%D0%B2%D0%B3%D0%B5%D0%BD%D1%8C%D0%B5%D0%B2%D0%B8%D1%87
https://ru.wikipedia.org/wiki/%D0%A1%D1%83%D1%80%D0%B8%D0%BA%D0%BE%D0%B2,_%D0%98%D0%B3%D0%BE%D1%80%D1%8C_%D0%95%D0%B2%D0%B3%D0%B5%D0%BD%D1%8C%D0%B5%D0%B2%D0%B8%D1%87
https://ru.wikipedia.org/wiki/%D0%9C%D0%BE%D0%BB%D0%BE%D0%B4%D0%B0%D1%8F_%D0%B3%D0%B2%D0%B0%D1%80%D0%B4%D0%B8%D1%8F_(%D0%B8%D0%B7%D0%B4%D0%B0%D1%82%D0%B5%D0%BB%D1%8C%D1%81%D1%82%D0%B2%D0%BE)

IPUMEPOM ATOTO SIBJISIOTCS TaKue MbIcauTenu, kak Aoy Hacp ®apabu, 16n Cuno,
A6y Paiixon bepynn, Nmam A6y Xomun anp-T'azamu®. AGy Hacp ®apabu
OOBSCHSET BO3HMKHOBEHHE OOIIECTBA TEM, YTO «UYEIOBEK IO CBOCH MPHUPOAC
HYX/Ia€TCd B JPYTUX, YTOOBI JIOCTUYb COBEPUIEHCTBa». JTH B3IJISABI CO3JAOT
METOJOJIOTUYECKYI0 OCHOBY JUISI COBPEMEHHBIX TEOPHUM, PAaCCMATPUBAOIINX
CEMBIO M OOLIECTBO B UIMPOKOM CMBICJIE HA OCHOBE IIEJICHAIPABIECHHOIO
corpyauuuectBa. M6 CuHO B MeTahU3MUECKHX U COLUATBHO-TIOJIUTUYECKUX
rmaBax «Kutab am-llludo» mnomu€pkuBaer, YTO BOCHUTAHUE W 3HAHUSA
COBEPUIEHCTBYIOT JUYHOCTh, 1 BMECTE C TEM YKa3bIBAET, UYTO €CIIM FOCYAApPCTBO HE
o0OecreynBaeT CHpaBeJIMBOCTb, TO JAOOPO HE YTBEPAUTCS HU B CEMbE, HU B
obmectBe. A0y Paiixon bepyHu, cpaBHMBas KajeHJIapu, OOpsbl U CEMEHHBIC
oOblYal pa3HBIX HAPOJOB, IIOKA3bIBAET KYJIbTYpHOE MHOrooOpasue Kak
MOJIOKUTENIbHYIO IIEHHOCTh; 3TO YKa3blBaeT Ha HEOOXOJAMMOCTb HMCTOJKOBAHMS
COBPEMEHHBIX IJI00aJbHBIX TpaHCPOpMaLUi B AyXe KyJbTypHOro auainora. Mmam
A0y Xomun anb-I'azanu, ynoao0isis 4eIT0BEYECKOE TEI0 «MAJIOMy T'OCYIapCTBY»,
a ceplilie — «rocyAapro», CYUTAET OCHOBHOW LEIbI0 (POPMUPOBAHUE TAPMOHUHU
pasyma M Jyxa 4epe3 CEMEMHOE BOCIIUTAHHUE.

[IpoGnema TpaHchopMalK COLMAIBHO-KYIbTYPHBIX TPAAUIUI, CBA3aHHBIX C
CEMBEN M MOJIOEKBIO, CErOJHS HaXOAUTCS B LIEHTPE BHUMAHUS MCCIEA0BATENEN
HE TOJbKO Ha HAIMOHAJIBHOM, HO U Ha Trjo00albHOM YypoBHe. B 3amanHoi
COLIMOJIOTUU U PHIIOCO(UU 3TOT MPOILIECC OOBICHIETCS «IIIIACTUYHOCTHIO» JTMYHOM
KU3HU B TMOCTUHAYyCTpUaibHOM obOmectBe. K wyumciny takux ¢unocodhoB u
COIIMOJIOTOB MOKHO oTHecTU A. I'manaeHca, Y. beka, 3. baymana, I1. bypasé, IO.
Xabepmaca, M. ®yko®.

Anrimiickuit  conmosior A. T'uaaeHC TMOKa3bIBaeT, YTO CEMbSl TEMEPh
omnupaeTcs He Ha o(UIMAIbHBIE HOPMBI, @ HA B3aUMHOE pe(IeKCUBHOE coriacue
naptHépoB. Hemenkuit dunocod VY. bek onuceiBaer, 4To B PUCKOBAHHOW U
VHJABUAYAIN3UPOBAHHON COBPEMEHHOCTH CEMbS NPEBPALIAETCS HE CTOJIBKO B
«CTPYKTYpPY, MNPOU3BOIALIYI0O PHUCK», CKOJBKO B MPOCTPAHCTBO AareHTOB,
BBIHY>KJICHHBIX YIIPABJISITh PUCKOM Ha ypOBHE JTUYHOW Onorpaduu. 3. bayman xe
MOAYEPKUBAET, YTO B YCIOBHUSAX <(CGKUJIKOW COBPEMEHHOCTH)» JIOOBIE MPOYHbBIE
COLIMAJIbHBIE CBSI3M, BKJIIOYas Opak U POACTBO, MPEBPAILIAIOTCS B «MIHOBEHHBIN
pecypc, BBIHYKIAIOIIMN TNOCTOSHHO IepecmarpuBarh Tpaguuuu. [I. bBypnbé
aHAIM3UPYET  CEMbI0  Kak  MPOCTPAHCTBO  «XaOWTyca»,  HEMPEPHIBHO
BOCIIPOM3BOJSIIEE KYJbTYPHBIN KamuTal, U PacKpPbIBAET, KAKUE CHMBOJIMYECKHE

3 Abu Nasr al-Farabiy. Fozil odamlar shahri. Nodir va dono fikrlar. Toshkent: “O‘zbekiston milliy ensiklopediyasi”
Davlat ilmiy nashriyoti, 2004. — 24-25-betlar.; Abu Ali Ibn Sino. Kitob ush-Shifo. “Ilmiy meros” seriyasi. Toshkent:
“Fan”, 2001. — 112-114-betlar.; Abu Rayhon al-Beruniy. Qadimgi xalglardan qolgan yodgorliklar. Tarj. Q.
Devanasov. Toshkent: Fanlar akademiyasi nashriyoti, 1998. — 56-58-betlar.; Abu Homid al-G‘azzoliy. Kimyo-i
saodat (O‘zbekcha tarjima). Toshkent: Sharq, 2012. — 89-93-betlar.

4 Anthony Giddens. The Transformation of Intimacy: Sexuality, Love and Eroticism in Modern Societies.
Cambridge: Polity Press, 2002. — P. 14-16.; Ulrich Beck. Risk Society: Towards a New Modernity. London: SAGE
Publications, 1992. — P. 97-103.; Zygmunt Bauman. Liquid Modernity. Cambridge: Polity Press, 2000. — P. 3-6.;
Pierre Bourdieu. Outline of a Theory of Practice. Cambridge: Cambridge University Press, 1997. — P. 82-84.;
Jirgen Habermas. The Theory of Communicative Action. Volume 1: Reason and the Rationalization of Society.
Boston: Beacon Press, 2004. — P. 181-183.; Michel Foucault. The History of Sexuality. Volume 1: An Introduction.
New York: Pantheon Books, 1998. — P. 95-99.
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IIPOTUBOPEYMS BBI3BIBAECT Pa3pbIB OTUX PENPOLYKTUBHBIX MEXAHU3MOB B HOBOM
HYKOHOMHUKO-KYJIbTypHOM KOHTeKcTe. [lo muenuto FO. Xabepmaca, xkonoHHU3aus
(OCKU3HEHHOTO MHUPa» PBIHOYHBIMH M TOCYJApPCTBEHHBIMH CHUCTEMaMH OCIaOJseT
KOMMYHHMKATHUBHYIO pallMOHAILHOCTH B CEeMbe M TpedyeT mepecMoTpa
HOpMaTuBHOW wuHTerpamuu. M. Dyko, NOKa3piBasg HCTOPUYECKYH) JIHHAMUKY
JEWCTBUS BJIACTH HAJX TEJIOM M CEKCYAJIbHOCTBKO JIMYHOCTH, TPAKTYET
COBPEMEHHYIO CEMbIO KaK IEHTPAIbHYIO TOUKY OHOMOIMTUYECKON PETYIISALNH.

Tema mmpoko oOcyxkaanack B PyccKoll (pUIOCOPCKO-COLNOIOTUYECKOM
IIKOJIE B pa3Hble MEPUOJbl, M pAA YYEHBIX NPOBEIM I[NIyOOKMH aHaIN3
TEOPETUUYECKUX OCHOB JIaHHOM mpo0JieMbl, €€ HPABCTBEHHO-3CTETUYECKUX U
COLIMAJIBHO-TICUXOJIOTUYECKHUX acnekToB. K unciy Takux y4€Hslx otHocsaTcsa H.A.
bepases, B.B. Po3zanoB, II.LA. Copoxun, B.A. JlykoB, A.I'. Acmonos, C.H.
Ukonnukosa’. H.A. Bepises, aHanu3upys NHAIEKTHKY «CBOOOJA — TpaIMIHD»
MEXKIy CEMbEN U 00I1IECTBOM, OOOCHOBAJ CBSI3b MEXK]y JIMUHBIM JJOCTOMHCTBOM U
HAallMOHAJIBHO-KYJIBTYpHbIM ~ HacieaueMm. B.B. Po3aHoB  oxapakrepuzoBai
NIPaBOCJIABHBIA HPABCTBEHHBI (PYHIaMEHT TpPaJMLUMOHHON MOJEIH CEMBH,
MOJYEPKHYB €€ posib B counanbHoil crabunbHOCTH. [I.A. COpoKMH uepe3 Teopuro
UUKIMYHOCTH  KYJBTYPHBIX CHUCTEM UM  «COLUUOKYJIbTYPHOU  JHHAMHUKN»
KOHILIENTYAJIBHO MOKAa3aJl W3MEHEHUE LEHHOCTEM MEXIy MOKOJeHUusIMH. B.A.
JIykoB, aHaM3Upysk MOJOJEXKB KaK 0COOYI0 COLMOKYIBTYPHYIO TPYIITy, JOKa3all,
YTO OHA BBINOJHAET (YHKIUIO «MHHOBAMOHHOIO MOCTa» B IEPEOCMBICICHUU
Tpaguuyu. A.I'. ACMOJOB, pacKpblBas IICUXOJOTMYECKHE PECYpChl CEMBH B
IIPOLIECCE KOHCTPYMPOBAHUsS WACHTUYHOCTH, OCBETUJ MEXaHU3MBbl aJanTanuu
MOJIOAEXH B YCIOBHAX «KyJIbTypsl iepemen». C.H. IkoHHuKOBa, iepecmarpuBast
B COBPEMEHHBIX YCIOBHUSX HOPMAaTHBHO-HPAaBCTBEHHYIO KOHTPOJIbHYIO (YHKIUIO
CeMbM B TpOILECCE COLMAIM3AUUU MOJIOAEKHU, MpOoaHaIU3upoBaia (HEeHOMEH
«KOH(JIMKTHON MOJEPHU3ALIUNY.

B V30ekucrane mnepsbie ¢unocodpckue o0000meHns o TpaHchopmanun
COLIMAJIBHO-KYJIBTYPHBIX TPAJULMA B OTHOIICHHUSIX MOJOJAEKH M CEMbU ObLIM
Haudatsel enié B Hayae XX Beka A. @utpaTtoM. B cBoém Tpyne «Cembs U OPSI0K
YIIPABIICHUSI CEMbEID) OH CBS3bIBAET MOTEHIMAJ HALIMM C «IUCUUIUIMHOW CEMEN» U
paccMaTpUBaET CEMEHYI0 HECTAaOUJIBHOCTh Kak yrpo3y O€30MacHOCTH BCEro
oOmecTBa. J1a Mbicib Outpara cTana KOHLENTYaIbHOW TOYKOM MO JaHHOU TeMe U
ONpeleniia METOAOJIOrMYECKOE HAIIPaBJICHUE IOCIEAYIOINUX HCCIeq0BaHui. B
nepuon Heszaucumocth H. Komuinos, rapMOHMYHO aHAIM3UPYs AYXOBHO-
HPABCTBEHHBIE IIECHHOCTH U B YaCTHOCTH CYy(UUCKYIO dTUKY C HOpMaMH CEMEHHOM
KU3HU, OMpEeNseT MPUCYIIYI0 MOJIOAEKU «BOCHHTaHHWE Hadca» Kak Ipolecc,
dbopmupyromuiics B cemeitHoM kiuMare. Barmsiapl KomminoBa OTKphUIM MyTh K
¢unocopckoMy  HCCIEAOBAHHWIO BHYTPEHHUX HPABCTBEHHBIX MEXaHHM3MOB
uHcTuTyTa ceMbu. B 2020-e rompl HCCIenOBaHUSA, NPOBEAEHHBIE HA CTHIKE

5> BepasieB H. A. Cumbicn ucropun. — M.: ACT, 2019. — 368 ¢. — C. 153-154.; Pozanos B. B. Cemeiinblii Bonpoc B
Poccun. — M.: Hayka, 2015. — 432 ¢. — C. 78-79.; Copoxun II. A. ConmansHast ¥ KyJIbTypHasl AUHAMUKa. — M.:
Meicib, 2018. — 640 c. — C. 121-123.; JIykos B. A. Coumonorus Mmosoaéxu: yueb. mocodue. — M.: AkageMrudecKuid
mpoekt, 2018. — 304 c. — C. 45-47.; AcmonoB A. I'. Ilcuxosorus JUIHOCTH: KyJdbTypa nepemer. — M.: CMBbICH,

2017. — 512 ¢. — C. 219-221.; VxonnukoB C. H. Monoaéxps u 0OMIECTBO: COIMOKYIbTYPHBIE acCHeKThl. — M.:
Ileparormka, 2019. — 286 c. — C. 95-97.
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dbunocobun U COUOIOTUM, OOOTATUIIM TeMY HOBOW sMmupukoit. B padborax O.5.
SuImMypo10Ba MOAPOOHO OCBELIEHO MPOYHOE MECTO HALMOHAIBHBIX LIEHHOCTEH B
CEMEMHOM OOIIEHMHM U POJIAX, OCOOCHHO UX BIHMSHUE Ha COLUUAIM3AIUIO
MOJIOAEKH B MHOTONOKOJNEHHBIX cembsax. [J[. IlymatoBa m €€ coaBTOpSI,
paccMOTpeB peruoHanspbHOe Hacieaue LleHTpanmbHOM A3MM B COLUAIBHO-
bunocockom pakypce, UCCIeTOBATN KOJUTU3UIO TPATUITMOHHBIX U COBPEMEHHBIX
CEMEWHBIX MOJeNIed B YCIOBUSX ypOaHM3allUM M B KOHTEKCTE HCTOPUHU
bunocopur MPeIOKUIN KOHIEHIUIO «KYJIbTYPHOU NPEeMCTBEHHOCTH». X.
HcmonnoBa, moHAB MPoOIeMy COACPKATEIHHOTO HAMTOJIHEHUS JOCYTa MOJIOIEKH
C TIOMOIIBIO HAIMOHAJIBHBIX WIP Kak (uiococko-neaarornueckuii Bompoc,
MHTEPIPETUPOBANIA TPUATY «MaXaII—CEMbs—JIETH» B a(OLIEHTPUUECKON MOIeNTn
U JI0Ka3aia HeoOXOJUMOCTh YKPEIUICHUs Y TOJPAcTaIOIEro MOKOJIEHUs YyBCTBa
COIIPUYACTHOCTH K OOIIECTBY.

CBsi3p HMCCIEIOBAaHUS C IUIAHAMM HAYYHO-MCCJIeJ0BATEJbCKUX Ppador
BbICIIIEr0  y4e0HOr0  3aBeJleHU  WJIM  HayYHO-HCCJIeJ0BATEIbCKOI0
yupe:xaeHusi, B KOTOPOM BbINOJIHEHA quccepTaums. /[uccepraiys BhIIIOJTHEHA B
paMKax TeMbl «AKTyaJIbHbI€ MPOOJIEMbI HAIIUOHALHOW UJIEU, OCHOB JTYXOBHOCTHU
M TpaBoBOro 00pa3oBaHUs» IUJIaHA  HAYYHO-HMCCIIEJOBATENbCKUX  padoT
Hamranckoro rocy1apcTBEHHOTO YHUBEPCHUTETA.

Heab wucciaegoBaHusi COCTOMT B PACKPBITHH COLUATBHO-(PUIOCO(DCKUX
aCIEeKTOB TpPaHC(POPMALIUU COIHAIBHO-KYJIBTYPHBIX TPAJAUIMA B OTHOIIECHUSAX
MOJIOJEKH U CEMBbH B Y30€KHUCTaHE.

3amaum ucciie0BaHNSA:

IPOAHATU3UPOBATh UCTOPUKO-PUIOCO(CKIE OCHOBBI OTHOIICHUNW CEMbU U
MOJIOZEKH B Y30€KCKOM OOIIECTBE, ONPEACIUTh MECTO TPATUITMOHHBIX IEHHOCTEN
B BOCIIMTAHUHU MOJIOJIEKU;

PACKpbITh BIUSHHUE Ha JKU3Hb OOIIECTBA MPOIECCOB COMATBHO-KYJIBTYPHOU
TpaHcpopMaIiy B OTHOIIEHUSIX CEMbU U MOJIOAEKHU MyTEM BBISIBJICHUS UX MPUUUH
1 (haKTOpOB;

dbunocopckn 000OCHOBATH BO3MOXKHOCTH OO€CTeUeHUs OajaHca MEXIy
TPAIUIIUOHHBIMA M COBPEMEHHBIMHM IIEHHOCTSIMH U CPOPMHUPOBATH Y MOJOAEKU
OTHOIIIEHUE, OCHOBAaHHOE HA aKCUOJIOTMYECKON OpUEHTAIUH;

pa3paboTarh NPEIJIOKEHUS U PEKOMEH ALK 10 PA3BUTHIO TUAIEKTUYECKHUX
OTHOLIEHUN MEXAY CEMEMHOW UACHTUYHOCTHIO U MEHTAJIUTETOM MOJIOAEKHU YEPE3
CUHTE3 HAllUOHAIBHBIX U OOIIEYEIIOBEYECKUX IIEHHOCTEH.

& A. Fitrat. Oila va oila boshqarish tartiblari. — Toshkent: Fan nashriyoti, 1996. — 8-bet.; N. Komilov. Tasavvuf. —
Toshkent: “Movarounnahr”, 2009. — 17-bet.; O.E. Eshmurodov. “Oilaviy munosabatlar barqarorlashuvida milliy
qadriyatlarning ahamiyati”. — Pedagogik mahorat, 2023. — 220-221-betlar. D. Pulatova, G. Ruzmatova, A.
Muxamedov. Markaziy Osiyo xalqlarining tabiiy-ilmiy, ijtimoiy-falsafiy merosi. — Toshkent: “Fan va ta’lim”, 2025.
— 9-bet.; X.T. Ismoilova. “Mahallada xalq milliy o‘yinlari qadriyatlarimiz timsoli”. Zamonaviy oilada, farzand
tarbiyasida milliy va umuminsoniy qadriyatlarni shakllantirish konf. mat. — Toshkent, 2022. — 157-160-betlar.; F.G".
Bozorova. Sharq va G‘arb madaniyatida axloqiy-estetik qarashlar dialektikasi (Abu Homid G‘azzoliy va Immanuil
Kant falsafiy ta’limotlari misolida). Falsafa fanlari bo‘yicha falsafa doktori (PhD) diss. avtorefarati. — Toshkent,
2024. — 81 b.; Kurbonova G.S. O‘zbek oilalarida axloqiy tarbiya munosabatlari rivojlanish tarixi. Falsafa fanlari
bo‘yicha falsafa doktori (PhD) diss. avtorefarati. — Toshkent, 2025. — 53 b.
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B kadecTBe 00beKTa HMCCIEAOBAHMS B3STHl NPOLECCH TpaHcHopmanuu
TPAAUIMOHHBIX IIEHHOCTEW B OTHOIICHUSX MOJOJAEXKHU M CEMbU B COBPEMEHHOM
y30€KCKOM OOIIIECTRE.

IIpeamMer wuccieq0BaHUSI COCTABJISIOT CONMAIBHO-KYJIBTYPHBIC (aKTOPHI,
BIIMSIONIME HA OTHOIICHUSI MOJIOJIEKU U CEMBH.

Metoabl ucciaenoBanmsi. B guccepranvy MCHOJIB30BAHBI TAKUE METOJIbI
UCCIICIOBAHUS, KaK aHajiu3, CHUHTE3, CPaBHUTEIbHBIN aHamu3, HaOJI0JCHUE,
CUCTEMHBIN MOJIXO0/I, JOTUYECKUN METOJ.

Hay4Hasi HOBU3HA MCCJIEIOBAHUSA 3aKJII0YAETCS B CICIYIOIIEM:

¢ unocodckoil TOUKM 3peHrs 0O0OCHOBAHO, YTO B YCJIOBHSX TI00anu3aluu
MPOLIECCHl  COLIMANIBHO-KYJIBTYPHOM  TpaHchopMmanuu,  MOPOUCXOJAIIUNE B
OTHOUIECHUSIX MEXIYy CeMbE U MOJOIEKBI0, IMOPOKIAIOT HEOOXOIUMOCTD
COBEPUICHCTBOBAHUSI JEATEIBHOCTH KYJbTYPHBIX HMHCTUTYTOB JIHHAMUYHOMN
npuposibl (0Obl4aeB, OOPSAIOB, TPAAMIIMI) U CIOCOOCTBYIOT PEKOHCTPYKIIUU
TPAUIIMOHHBIX [IEHHOCTEN B COBPEMEHHOM OOIIIECTBEHHOM CO3HAHUMU.

JI0OKa3aHo, 4YTO (OPMUPOBAHUE B CO3HAHUU MOJIOAEKU OTHOIICHUH,
OCHOBAHHBIX Ha AKCHOJIOTUYECKOW OpUEHTAIIUH, YKPEIUIsii HUHCTUTYT CEMbU H
oOecrieunBasg  JIyXOBHYIO  CTaOMJIBHOCTh, MpENOTBpaiiaer B  OOIIEeCTBE
«OHTOJIOTUUECKUH Pa3phIB» U «aKCUOJOTHUECKHE MPOTUBOPEUUS».

BBISBJICHBl TaKWE€ MEXaHU3MbI, KAaK «aKCHUOJIOTMYECKas aJanTaiusy |
«MHTEPreHEPAIMOHHBIN TpaH3UT» (Mepefadya IMEHHOCTEH MEXIy IMOKOJICHHUSIMHU),
KOTOpbIE  CIOCOOCTBYIOT Pa3BUTUIO JUATCKTUYECKHUX OTHOIICHUUA MEXIy
CEMEMHOW HAECHTUYHOCTBIO M  MEHTAJIUTETOM MOJOJAEKH Yepe3 CHUHTE3
HAIMOHAIBHBIX M OOIICYETIOBEYECKUX IIEHHOCTEH, MPEeJOTBPAIIAlOT KOJUTU3UIO
MOKOJIEHYECKUX [IEHHOCTEH B MapaJIurMe OTHOUIEHU CEMbU U MOJIOJIEKH, & TAKKE
00eCIeuynBalOT COXPAHEHHUE COITMATILHON MPEEMCTBEHHOCTH.

PaCKpBITO, UTO 0OOECIIeYeHNE TUAIEKTUYECKON B3aUMOCBSI3H TPAUIIMOHHBIX U
COBPEMEHHBIX IIEHHOCTEH B COBPEMEHHOM Yy30€KCKOM OOIIECTBE U Pa3BUTHE
MpoIecca «aKCUOJOTUUYECKON MHTErparuu» B OOIECTBEHHOM CO3HAHUHU BEIYT K
FapMOHUYHOMY COUYETAHHIO Y MOJOAEKH MOPAIBHOW OMOPhI TPAJAUIIMOHHBIX
[IEHHOCTeW C MPUHIMIIAMH CBOOOJHOTO MBIIUICHUST W TBOPYECKOTO MOAXOa,
MPUCYIIUMU COBPEMEHHBIM IIEHHOCTSIM.

IIpakTH4yeckue pe3yabTaThl HCCJIEJOBAHUSA 3aKIIOYAIOTCS B CIEIYIOLIEM:

HAa OCHOBE YydY€Ta MPOILIECCOB COLMAIBHO-KYJIBTYPHOU TpaHcpopManuu B
OTHONIICHUSX MEXKIY CEeMbEW W MOJOIEKBI0 OOOCHOBAHA MOJENb YCTONYHBOM
CEMbH, OCHOBaHHAsl Ha HAIIMOHAJIbHBIX LIEHHOCTSIX;

BBISIBJICHBI (DaKTOPHI, BIUSAIOMNE Ha (POPMUPOBAHNE CEMEHHBIX IEHHOCTEH B
CO3HAaHUW COBPEMEHHOMN MOJIOJIEKMU;

JIOKa3aHO, YTO B YCJIOBHSIX TJ00ambHOM WHGOpPMATH3AMUN TOIXObI,
o0ecTieunBaOIINE STUHCTBO OTHOIICHUN MEXKTy CEeMbEN U MOJIOAEKBIO, TPUBOIST
K U3MEHEHUIO TPATUIIMOHHBIX IIEHHOCTEH.

JloCcTOBEpPHOCTH pe3yJibTaTOB HCCJIe10BaHMS 00BsICHSIETCS
11e71eCO00pa3HOCTRI0  MPUMEHEHHBIX IOJXO0J0B M METOJOB, IyOJauKaruein
MaTepuajioB B COOpPHUKAX HAy4HbIX KOH(pEpeHUUN pecnyOJuKaHCKOTO |
MEXKIyHApOJIHOTO YPOBHsI, B CIIEHIMAIM3UPOBAHHBIX XypHasax u3 cnucka BAK, a
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TAaKK€ B 3apyOEKHBIX Hay4YHbIX W3/IaHUSAX, OIYOJIMKOBAHHBIMU Y4E€OHBIMU
NOCOOMSIMM W pELEH3UsMH, BHEJIPEHHEM  BBIBOJOB, MPEIJIOKEHUN U
pPEeKOMEHJAUMi B IPAKTUKY, IOATBEPKICHUEM IIOJYyYEHHBIX PE3YJbTAaTOB
YIIOJTHOMOYEHHBIMU OpraHU3aLUsIMU.

Hayynas M npakruyeckasi 3HAYMMOCTb Pe3yJIbTATOB MCCJIECAOBAHUS.
HayuHas 3Ha4uMMOCTH pe3yJIbTaTOB MCCIENOBAHUS 3aKJIIOYAECTCS B TOM, YTO OHU
MO3BOJWJIM  TIIyOOKO ~ OCMBICIUTH  HPOLIECCHl  COIMAIbHO-KYJIBTYPHOU
TpaHcopMali B OTHOIICHUSAX CEMBbU U MOJIOAEXKU Ha OCHOBE (pusocockoro
aHaJIM3a, CO3JaB HAy4YHYIO KapTUHY 3BOJIOLMH HAIMOHAJIBHBIX LIEHHOCTEN IyTEM
BBISIBJICHUSI UX TEOPETHUKO-METONOJIOIMYECKUX OCHOB. TeM caMbIM HCCIIEIOBAaHUE
BHOCUT BKJIQJl B HWHTEPHPETALMIO OHTOJOTMYECKUX M  AKCHOJIOTMYECKUX
U3MEHEHUH, MPOUCXOAAIUX B TPAAUIMOHHOW KYJIbTYPHOU CHUCTEME Y30E€KCKOTro
oOmiecTBa, B pamkax (uiiocodpckux noHsATuid. OcoOEHHO, MOCPEICTBOM aHAIU3a
TaKUX KaTeropuii, Kak cemeilHas WIAEHTUYHOCTb, TpaHCPOpMaLHs IIEHHOCTEW,
MEHTAJIUTET MOJOJAEXKH, 000TallalOTCsl AKTyaJIbHbIE HANPABIECHUS HAMOHAIBHON
¢unocopurn B  coBpeMeHHbIM mnepuoia. KoHIenTyalbHble MOAXOABI H
TEOPETHUYECKUE BBIBOJbI, pa3pa0OTaHHbIE B MCCIEIOBAHUU, CIIYXaT MPOYHOU
OCHOBOM JIJIsl HAYYHBIX U3BICKAHMM B TaKMX HayKaX, Kak puiocousi, COUUOJIOTHS,
II€TarOTUKa.

C mnpakTHYEeCKOW TOYKU 3pEHHsI pPE3yJIbTaTbl HUCCIENOBAHUS MOTYT OBITh
UCIIOJIb30BaHbl MPHU pa3pabOTKe MPOrpaMM U PEKOMEHJAlUii, HallpaBJICHHBIX Ha
BOCIIMTAHUE MOJIOJAEKHU, YKPEIUICHUE CEMBU U Pa3BUTHE KYJIbTYPbI COLMAIBLHOIO
oOuieHust B cucreMme Maxamuid. OcOOEHHO BBIBOJABI U NPEJIOKEHHS UCCIIETOBAHMS
MOTYT OBITh IIHPOKO HCIOJb30BaHbl B  IPAKTUYECKOW JESITEIBHOCTH,
HalpaBJIeCHHOM Ha (OpPMUPOBAHME JyXOBHO-HPABCTBEHHOTO MHPOBO33PEHUS
MOJIOIEKU B CUCTEME OOpa30BaHMsI, YKPEIUIEHHWE COLMAIBHOTO COTPYAHHYECTBA
MEXIy CeMbEN M OOLIECTBOM, a TAK)KE COXPAHEHUE MPEEMCTBEHHOCTH LIEHHOCTEN
B YCJHOBHMSX HHU(PPOBON KyJbTypbl. 1l03TOMYy HCClenoOBaHHE HMMEET aKTyaJlbHOE
3HQYEHUE HE TOJBKO JJISI HAYyYHO-TEOPETHYECKOM, HO M I COLIMAIbHO-
MEJTarOTHYECKON M KYJIbTYPHO-AYXOBHOW NpakTUKU. [IpakTudeckass 3Ha4YMMOCTH
PE3YyJIbTATOB MCCIECIOBAHUS 3aKIIFOYACTCS B BO3MOXKHOCTM HMX NPUMEHEHHMS IpU
(GbopMHpPOBaHUM TPOrpaMM M PEKOMEHIAIMi, HAaNpaBJIE€HHbIX Ha BOCIHMTAHHE
MOJIOAEXKH, YKPEIJIECHUE CEMbU M PA3BUTHUE KYJIbTYpPbl COLIMAIILHOIO OOILECHUS B
cucteme Maxamui. OcOOEHHO OHM MOTYT OBITh MCIOJIB30BaHbI B 00pa30BaTEILHOM
cucteMe npu  (HOpMHpPOBaHHM  JYyXOBHO-HPABCTBEHHOI'O  MHUPOBO33pPEHUS
MOJIONEXKH, YKPEIUIEHHH COLMAJIBbHOIO COTPYIHHYECTBA MEXKAY CEMBEU U
OoOIIeCTBOM, a TaKXe B MPAKTUYECKON [eATEIbHOCTH, HANpaBICHHOW Ha
COXpAaHEHHE MPEEeMCTBEHHOCTH IIEHHOCTEH B YCIOBUAX LUGPOBON KyJIbTYpHI.
IlosToMy wuccnenoBaHHE NPEACTABIAET AKTyaJIbHOE 3HAYEHUE HE TOJIBKO JUIA
Hay4YHO-TEOPETUYECKON, HO W [JIs COLHAIBHO-NEAATOTMYECKOM M KYJIbTYypPHO-
JIYXOBHOU IPAKTUKH.

BHeapenue pe3yibTaToB HCCICI0BAHMS.

Ha ocHoBe mnpemioxeHuii, pa3pabOTaHHBIX HAa OCHOBE TpaHchopmauu
COLMAJIbHO-KYJIbTYPHBIX TpaJAUIMHA B OTHOLICHUSAX MOJIOAEXU W CEMbU B
V36ekucrane:
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[IpensioxkeHuss U pEeKOMEHJAlMM,  Kacawluecs  HeoOXOIUMOCTH
COBEPIIICHCTBOBAHUSI JEATEILHOCTH KyJIbTYPHBIX HHCTUTYTOB (0OBIUaeB, 0OpsIOB,
TpaJMLMi) C JAUHAMHUYECKOM NOPHUPOAOH B MPOLECCAX COLUUATBHO-KYJIBTYPHOU
TpaHChHOpPMAIIH, TPOUCXOIANINX B OTHOIIEHUSX CEMBbH M MOJIOAEKH B TIEPHOT
riobanu3annu, ObUTM UCTIOJIB30BaHbI MIPU MOATOTOBKE CIEHAPUEB Psijia MPOrpaMM
TBopueckoro oOBeTMHEHUS «Y30ekucrtan-24» HanmonaneHoi
TeJIepaJuoOKOMITAaHUM Y30€KUCTaHa Ha TejeKaHale «Y30ekucran» («O0pa3oBaHue
U pa3Butue», «Hauus n nyxoBHOCTHY», «llogpyru» B BbIyCKax 3a sSIHBapb—HIOHb
2025 rona) (CrnpaBka rocy1apcTBEHHON opranu3anuu TBOPYECKOTO 0ObEAMHEHHUS
«Y306ekucran-24» HannroHaabHOM TenepaguoKoMIaHuu Y30eKucTana oT 26 UioHs
2025 roma Ne 05-09-1023). B pesynbpTaTe NpenyiokeHHs, PEKOMEHIAIUU U
Hay4YHbI€ BBIBOJIbI, BBIIBUHYTHIE B JUCCEPTALMH, TOCIYXKUJIU HAYYHOMY
000CHOBaHUIO TpaHCHOpPMAIIUU COIUATBHO-KYJIBTYPHBIX TPAJAULIUNA B OTHOLIEHUSIX
MOJIOAEXH U CEMbH B Y30EKHUCTaHE.

BriBOAbI M MmpemIoKEeHUs, KACAIOIIMECs COBEPIICHCTBOBAHUS OCHOBAHHOIO
HAa AaKCHOJOTHMYECKOM OPUEHTAlMH OTHOIIEHUS B CO3HAHUU MOJIOHEXKH,
oOecrieueHUs JTyXOBHOM CTaOMIBLHOCTU TMOCPEICTBOM YKPEIUJICHUS HWHCTUTYyTa
CEMbH M TMPENOTBpallleHUs] B OOIIECTBE «OHTOJOTUYECKOTO pa3phiBa» U
«aKCHOJIOTUYECKUX TPOTUBOPEUUil», OBUIM HCHOJIb30BaHbl PecnyOnuKaHCKUM
LEHTPOM JIyXOBHOCTH W TPOCBEIICHUS NIPU OpPraHU3aluud H IPOBEICHUU
npornarasaucTckoi pabotsl no Il Hanpasnenuto [IporpaMMbl Mep 1O TOBBIIICHUIO
(G (HEKTUBHOCTH JyXOBHO-IIPOCBETUTEIHLCKON NIESITEILHOCTH U Pa3BUTHIO Chepbl
Ha 2024 ron, ompenenéHHoMy Kak «Mepomnpuarus no nponaradiae Ilocmanus
[Ipesunenta Pecriyonuku Y36ekucran Onuit Maxiucy u Hapoay Y30eKucTaHa,
3acenanus PecnyONMKaHCKOTO COBETa IO JyXOBHOCTH U  MPOCBEIICHUIO,
MPUOPUTETHBIX  HAIMpPABICHHM  TOCYJIapCTBEHHON  IMOJUTUKHU,  CYLIHOCTH
MaciITaOHbIX peopM, MPUHATHIX 3aKOHOJATEIBHBIX AKTOB M TOCYAapCTBEHHOMU
nporpammsl ,,Ctparerusa-2030“y, nyHkr 16 — «OObeauHeHne MOJOIAEXKU TOJ
OOLIEHAIMOHAIBHBIMUA ~ MJIESIMH, OCYUIECTBJICHHE MPOMAraHAUCTCKON paboThI
KpPEaTUBHBIMA METOJAMHU, C UEIbI0 TMOBBIMICHUS NPUYACTHOCTU COLUUAIBHO
AKTUBHOM, MPAaBOBOM, MOJUTHUYECKHM M SKOHOMHUYECKH TPAMOTHOM MOJIOAEXKU K
IPOBOJMMBIM B Halled cTpaHe pedopmam cosnanue npu Llentpe kimy6a ,,Hoas
cuia“ — JBWKEHUS MOJOIbIX NpocBerutenei».(AkT HMHcTuTyTa colMalibHO-
JyXOBHBIX HCCIIeIOBaHUN Tipu PecnyONMKaHCKOM IIEHTpPE JYXOBHOCTU U
npocenienust ot 4 utons 2025 roga Ne 10/410). B pesynbraTe npemyioxeHus,
PEKOMEHAAIMU U BBIBOJIbI, BBIIBUHYTHIE B AUCCEPTALMU, TTOCITYXKUIU YITyUIICHUIO
TpaHChOpMAIK COITMATBHO-KYJIBTYPHBIX TPAIUIIANA B OTHOIICHUSX MOJOIEKU U
CEMBH.

BbiBobl W pEeKOMEHJAIMHU, Kacarolluecs Pa3BUTUS JUATEKTHUYECKUX
OTHOLLIEHUN MEXIY CEMEMHON UICHTUYHOCTHIO U MEHTAIUTETOM MOJIOAEKHU YEPE3
CUHTE3 HAIIMOHAIBHBIX M OOIIEYETIOBEUECKUX IIEHHOCTEH, MpeI0TBpaICHHUS
KOJUIM3UU MEXKITOKOJIEHUYECKUX LIEHHOCTEN B MapaJurMe OTHOLIECHUU MOJIOAEXKU U
CEMbH, PACKPBITHSI TAKUX MEXAHW3MOB COXPAHEHHUSI COIMAJIIBHOM ILEIOCTHOCTH B
OOIIECTBE, KaK «aKCHUOJOTMYecKas aJanTalus» W «UHTePreHepaluOHHbIHI
TpaH3uT» (Iepeaada IEeHHOCTEeH MEXy MOKOJICHUSIMU), ObLIIM UCIIOIb30BaHbl MPHU
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MOJITOTOBKE CIIEHAPHEB psiia mporpaMM TBOpUECKOTo 00beAMHEHUS « Y 30€KUCTaH -
24» HauuonanmpHOM  TelepaAMOKOMIAHUKM  Y30€KHCTaHAa Ha  TeJIeKaHale
«Y30ekucran» («O0pa3oBanue u pa3Butue», «Harms u gyxoBHocTh», «Iloapyrm»
B BbIIycKax 3a sHBapb—HiOHb 2025 roma). (ChpaBka TrocyJapCTBEHHOU
opraHu3anmuu TBOpYeCcKOro oO0BeAWHEHHUS «Y30ekuctan-24» HarmoHanpHON
TenepanuokoMiiannu Y30ekuctana ot 26 umions 2025 roma Ne 05-09-1023). B
pe3yJibTaTe MPEJIOKEHUSI, PEKOMEHJAIU U HAy4HbIC BBIBOJIbI, BBIJIBUHYTHIC B
JUCCEPTALMH, TTOCTYXUIM HAyYHOMY OOOCHOBAaHHIO TpaHC(POpPMaLUU COIUATBHO-
KyJIbTYPHBIX TPAJAUIIMKI B OTHOIICHUSIX MOJIOJEKHU U CEMbU B Y30€KHUCTaHE.

[Ipempyioxkenuss W pEeKOMEHJAIlMM, HalpaBieHHble Ha oOecreueHue
IUAJIEKTUYECKOM B3aMMOCBSI3U TPAAUIMOHHBIX W COBPEMEHHBIX ILIEHHOCTEH B
COBPEMEHHOM Y30€KCKOM OOIIECTBE, pPAa3BUTHE B OOIIECTBEHHOM CO3HAHHUU
IpOIIECCa «AaKCUOJIOTMYECKOW HWHTErpalMn» H JOCTHXKEHUE Y  MOJIOHEKHU
rapMOHUHU, TPU KOTOPOM TpPaJMIMOHHBIE LEHHOCTH CIY>KaT HpPaBCTBEHHOMN
OMOpOi, a COBPEMEHHblE — MPUHIUIAMU CBOOOJHOTO MBIINUICHUS U
KpEaTUBHOCTHU, OBLIM HMCIOJb30BAHbI PecryOIMKaHCKUM LEHTPOM JTyXOBHOCTU U
MIPOCBEIICHHS TP OPraHu3alMi U NPOBEJIECHUU NPONAraHAMCTCKON padoThl IO
nyHKTy 16 nHampasienus II Ilporpammer Mep Ha 2024 rox moO NOBBILICHUIO
3} (PEKTUBHOCTU JTyXOBHO-IIPOCBETUTEIBCKOW paldOThl U Pa3BUTHUIO OTpPAaciH,
MpeaycMOTpeBIIeMy Meporpusituss 1o mnponaranae Ilocmanus Ilpe3unenta
Pecniy6muku Y30ekuctan Onuit Maxiucy u Hapony Y30ekucTaHa, 3acefaHus
PecryOnukaHCKOrO cOBeTa JIyXOBHOCTM U TMPOCBEHICHUS, MPUOPUTETHBIX
HaIpaBJCHUN TOCYJIapPCTBEHHON TMOJUTUKU, CYIIHOCTH MACIITa0HBIX pedopM,
MPUHATHIX 3aKOHOAATENBHBIX aKTOB U ['ocyjapcTBeHHOU nporpammel «Ctparerus-
2030», — 1o TeMe «O0BbeaUHEHNE MOJIOIEKH I10]] OOIIIEHALIMOHAIbHBIMHY UIESIMU,
MIPOBE/ICHHUE MPOMAraHJAUCTCKOM pabOThl KPEaTUBHBIMU METOJIAMU, CO3JIaHUE TIPU
Lentpe kiyda “HoBasi cuna” — ABMKEHUS MOJOJBIX MPOCBETUTENEH C LEIbIO
MOBBIIICHUS TMPUYACTHOCTU COIMAIIBHO AKTUBHOM, IMPABOBOWM-TIOJIMTUYECKON H
SKOHOMHUYECKH TPaMOTHOM MOJOAEKH K OCYIIECTBISIEMBbIM B Hallel cTpaHe
pepopmam».(AkT  MHCTUTYTa  COLMANBHO-AYXOBHBIX  MCCJIEIOBAHUN  MpH
PecnyOnkaHCKOM LIEHTpE TyXOBHOCTH U TpocBenieHus ot 4 utons 2025 roma Ne
10/410). B pe3ynbTaTe NpeajoKeHusi, peKOMEHAAIMU U BBIBOJIbI, BHIIBUHYTHIC B
JUCCEPTALNH, MOCTYKUIU YIYUIIEHUIO TpaHC(HOPMAaIMU COLMAIbHO-KYIbTYPHBIX
TPaaULNAA B OTHOLLICHUSIX MOJIOAEKHU U CEMBH.

AnpobGamusi  pe3yJbTaToB HcciaenoBaHus. Hacrosmue  pe3ynbTaThbl
MCCJIEIOBaHMs OBLIM TPEICTABIICHBI B BUJIE JTOKJIAJ0B Ha 2 MEXKIyHAPOJIHBIX U 3
pecnyONMKaHCKUX HAYYHO-TIPAKTHYECKUX KOH(PEPEHIIMUSIX 1 TIPOIUTH anpoOaIuio.

Iyonukanust pe3yabTaToB HccjaenoBanus. I[lo Tteme auccepranuu
onyosuKkoBaHo Bcero 11 HayuyHbIX paboT, B TOM uucie 4 CTaTbl B HAyYHBIX
W3IaHUSAX, PEKOMEHIOBAaHHBIX BhICIel aTTecTalimoHHON KomMuccuer PecryOnuku
V30ekuctan [y MyOJIMKallMd OCHOBHBIX HAYYHBIX PE3YyJIbTaTOB JOKTOPCKUX
auccepTanuii (2 B pecryOIMKaHCKHUX U 2 B 3apyOeKHBIX )KypHaIax).

Crpykrypa m 00béM auccepraunmm. J[uccepraius COCTOUT U3 BBEICHMS,
TpéX raB, ceMu mnaparpadoB, 3aKIOYEHUSI W PEKOMEHJAluM, CIUCKa
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WCIIOJIb30BAaHHON JIMTEpATYpbl M NPWIOKEHUM, MpU 3TOM €€ OCHOBHAs 4YacTh
cocTaBiisieT 122 cTpaHUIIbI.

OCHOBHOE COAEP KAHUE IUCCEPTAIIU

Bo BBeneHmm nuccepTanuu OMpEeieHbl aKTyalbHOCTh M HEOOXOIUMOCTh
TEMBI, CTETICHb U3YYEHHOCTH MPOOJIEMbI, HAy9YHasi HOBU3HA, CBSI3b UCCIICOBAHUS C
OCHOBHBIMU TPUOPUTETHHIMU HANPABICHUSMHU Pa3BUTHUSI HAYKH U TEXHOJOTHIA
pecnyOnuKn, 00BEKT, IPEAMET, METO/IBI, TICJTb U 3a]]a4l UCCIICIOBAHUS, OTPAKCHBI
Hay4Hasl ¥ MPaKTUYECKAs] 3HAUMMOCTb MOJYYEHHBIX PEe3yIbTaTOB, UX BHEIPEHUE B
MPaKTUKY, arpoOaliys, onyOJIuKOBaHHbIE PAOOTHI, a TAKXKE MPUBE/ICHBI CBEJICHUS O
CTPYKTYp€ TUCCEPTALINU.

B mnepBoii rnaBe aucceprtanuu, Ha3zBaHHOU «CounmajabHo-puiiocopckme
OCHOBBI OTHOIICHUI CeMbU W MOJIOAEKH B y30€KCKOM 0O0ILIECTBE», pPACKpbITa
dbunocodcekasi CynHOCTh OTHOIICHUN MEXAY CEMbEH U MOJOJEKBI0O B KOHTEKCTE
HUCTOPUYECKOTO Pa3BUTHS y30EKCKOTO OOIIECTBA, €r0 KYJbTYPHBIX LIEHHOCTEH U
coruaibHOl  cTpyKTyphl. CorumanbHo-(uiiocodckas CyHUIHOCTh OTHOIICHUMN
MOJOIEKU M CEMbHM SIBIISETCS OJHOM U3 HamOoJiee akKTyaJdbHbIX MpoOJeM
COBPEMEHHOI'0 OOIIECTBEHHOTO Pa3BUTHSI U JYXOBHOIO OOHOBJEHHUs. B mro0om
oOIlleCTBE YCTOWYMBOCTh MHCTUTYTa MOJIOAEKHU UM CEMbU, HUX B3aWMHBIC
JWANICKTUYECKUE  OTHOIICHUSI M  aKCHOJIOTMYECKOE, OHTOJOTHYECKOE U
COITMOKYJIBTYPHOE COJIEpKAaHUE ATUX OTHOIICHUN pacCMaTpUBAIOTCS KaK OCHOBA
CTaOMJIBHOCTH OOIIECTBA, €r0 pa3BUTUS M HAIIMOHAIBHOM WJICHTUYHOCTH. B
paMKax MepBOH TIIaBbl ITYOOKO M CUCTEMHO aHAIU3UPYIOTCS CYIITHOCTh HHCTUTYTA
MOJIOAEXH U CEMbU KakK (PMIOCOPCKUX KaTErOpui, NHUAJEKTUYECKOE JBUKCHHE
COIIMOKYJIBTYPHBIX MAapaJiiTM B CEMEWHBIX OTHOILICHHSIX, a TaKK€ OCHOBHBIE
dbunocodckue (HakTopel, BIUSIONIME Ha (POPMHUPOBAHUE CEMEHWHBIX IIEHHOCTEH B
CO3HAaHUU MOJIOAEKU.

C pa3BuTHEM 4YEJIOBEYECKOTO MBIILICHUSI U YCIOKHEHUEM COIMAJIbHO-
KYJbTYPHBIX CHUCTEM TIOHATHUS «MOJIOJAEXKB» U  «CEMbs»  3aCIyKUBAIOT
UHTEpIpeTanun Kak ¢uinocodckue kareropuu. OHU HEMOCPEICTBEHHO OTHOCSITCS
K OHTOJIOTUYECKUM OCHOBaM YeJI0BEYECKOT0 CYIIECTBOBaHMS,
AMUCTEMOJIOTUYECKUM YCIIOBUSIM TIO3HABATEIBHBIX MPOIECCOB U (POPMUPOBAHUIO
MUpa [eHHOCTed (akcuojorusi). ApHUCTOTENb paccMaTpuBajl CEMBIO  Kak
KTIPUPOJHO CYIIECTBYIOUIYI0» OCHOBHYIO €IMHMILY OOIIECTBA, HEOOXOAUMYIO IS
YAOBIIETBOPEHUST OMOJIOTMYECKUX U COIMATBHBIX MOTpeOHOCTEel uenoBeka. [1o ero
MHEHHUIO0, «/[OMOXO34MCTBO M CEMBbS... SBISIOTCS HMCXOJHOM TOYKOW BCETO
oOrecTBay >, CpeTHEBEKOBBIN BOCTOUHBINA MBICAMTENL AOY At nOH CHHO TaKKe
paccMaTpuBal CEMbIO KaK €CTECTBEHHOE IPOJIOHKEHUE YEIIOBEUYECKON MPUPO/IBI,
0c000 MOTYEPKUBAs B3aUMOJOIOIHSIONIYI0 POJIb MYXYHHBl W JKCHIIUHBI U
BOCIIUTAaHME JeTel B Hel Y. Dra Touka 3peHus MOAYEPKHMBAET OUOIOTMYECKYIO
OCHOBY CE€MbU M €€ POJib B COIMAJIbHON CTAOMIIBHOCTH, HO HEIOOICHUBACT €&
HUCTOPUYECKYIO U3MEHUYMBOCTD U KYJbTYPHYIO OTHOCUTEIHHOCTD.

2 Apucrorens. [lonmuruka. — Mocksa: Usmarenscero ATC, 2022, — C. 384.
24 Tbn Sino. Tarbiya haqida risola. — Toshkent.: Fan, 1998. — B. 47
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Jlns mpencraBuTens pycckoit penurno3noit punocoduu B. ConoBréBa ceMbst
SABJISIETCA MPUMEPOM «HUACATBHOTO E€JUHCTBA MY>KUHMHBI U KEHUIUHB, TO €CTh
«UHUCTOTO YEJIOBEUECTBa», 3TO €IMHCTBO YCTpPaHSET pa3nuuus mexay borom u
YENIOBEKOM, a TaKXKE MEXIy 4YelOBEeKOM M mpuponoi®. I1. DIopeHCKHH Ke
OTpENIeNISIET CEMbI0 KaK «MHOTOBEKOBYIO CBSITOCTHY», MOTYEPKUBasi €€ JyXOBHO-
ACKETUYECKHE AaCIEeKThl M POJIb BO B3aMMHOM COBEPIICHCTBOBAHUU JMYHOCTEH
yepe3s UX B3aMMOAEHCTBHE’S.JDTOT MOAXO0J YITyOISeT aKCHOIOTMYECKHN aCIEKT
CEMbHU, HO MOXKET OCTaBUThH 0€3 BHUMAaHUs MaTepUalibHbIe (PaKTOPhI €€ COI[UaTbHO-
AKOHOMHUYECKOTO (GopmupoBaHusd. Dnoxa [IpocBeiieHns U MapKCUCTCKAsl MbBICITh
paccMaTpUBaIOT CEMBIO B OCHOBHOM KakK MPOJIYKT COLUABbHO-DPKOHOMHYECKUX
ycnouid. XK.-)K. Pycco B nmpousBenennu «O0111eCTBEHHBIN JOTOBOP» YKa3bIBAaeT Ha
CBSI3b MEXK]y MOSIBICHUEM CEMENHONM COOCTBEHHOCTH U BOZHUKHOBEHUEM YaCTHOM
COOCTBEHHOCTH U COLIMAIBLHOIO HepaBeHCTBa>’. JJaHHBIN MOAXO0]] MOKA3hIBAET, YTO
CEMbsI CBsI3aHa HE TOJIBKO C TYXOBHBIMU, HPABCTBEHHBIMU WJIA PEIUTHO3HBIMU, HO
Y C SKOHOMHYECKUMH U COLIMAIBHBIMU (pakTopaMu. B TO ke Bpems €CTh aCHEKTHI,
C KOTOPhIMH MBI HE MOXeM cornacuThea. I[lockoiabKy cembsi B HUCTOpPUU
YEeJIOBEYECTBA SIBISIETCS HE TOJIBKO TPOJYKTOM COLIMATIbHO-2KOHOMUYECKHUX
YCJIOBUM, HO U YHUBEPCAIbHBIM MHCTUTYTOM, UMEIOIIUM TJyOOKHE TyXOBHBIE,
HPABCTBEHHbIC, MCUXOJOTUUECKUE M aHTPOMNOJIOTHYeCKre OCHOBaHUs. CeMbi —
ATO CTPYKTYypa, aJalTUPYIOMIASCS K COLMAIbHO-?KOHOMUYECKOMY Pa3BUTHIO, HO
€€ CyIIHOCTh HE OIPAaHMYMBAETCA JIMIIb SKOHOMHYECKHUMH OTHOILICHHSIMHU.
JIto60BB, MHIIOCEP/IUE, CAMOOTBEPKEHHOCTh, HPABCTBEHHBIE 1IEHHOCTH U JIMYHOE
COBEpUICHCTBOBAHME B paMKaX CEMbH OCTalOTCS HEU3MEHHBIM HCTOYHHUKOM
YeJIOBEUECKOU MPUPOJBI U OOIIECTBEHHOTO pa3BUTHA. [103TOMY sKOHOMHYECKHE
(akTOphl 3aHUMAIOT BAXKHOE MECTO B ()OPMHUPOBAHUU U PA3BUTUU CEMbH, OJHAKO
e€ CYIIIHOCTh ¥ POJIb B OOIIECTBE 3HAYUTEIHHO IIUPE U MHOTOTpaHHEE.

DaKTOpHbI, ONPESTAIONINE BAXXHOE 3HAUCHUE UHCTUTYTA MOJIOJEXKU U CEMbU
B JKM3HH OOII€CTBA, MOKHO 000OUIUTH MO HECKOJIBLKMM OCHOBHBIM HaIPaBJICHUSIM:
BO-TIIEPBBIX, JeMorpapuyeckue u Ouosiornueckue (pakrtopsl. B ku3HM oOuiecTBa
Yepe3 CEMbIO TPOUCXOIUT MOSIBICHNUE HOBOTO TTOKOJIEHHUS, BOCTUTAHUE JAETEH U UX
ajanTanus K KU3HHM, O0ECleurMBaeTCs CTaOUJIbHOCTh HACEJICHUS, COXPaHSETCs
reHo(OH]] HallMM, a TAaKKE€ OCYIIECTBISICTCS CMEHA MOKOJICHUN Yepe3 MOJIOJEXKD.
NHCTUTYT ceMbU M MOJIOJEKU 3aHUMAET KIOUYEBOE MECTO B jJemMorpaduyeckoin
MOJIUTUKE M CTPATETHH OOIIECTBA; BO-BTOPHIX, HDABCTBEHHO-TyXOBHbIE (haKTOPHI.
Cembss wuWMeeT pemiaroliee 3HaYeHUE B (POPMUPOBAHUU U YKPEIUICHUH
HPAaBCTBEHHBIX IIEHHOCTEd © OCHOB HAIIMOHAIBHOM  KYyJNbTYpbI, TaKHX
oO1eveioBeuecknx A00poieTeneii, Kak MIIOCEpAne, TyMaHU3M, CIJIOYEHHOCTD,
CIIPaBEJIMBOCTh M yBaxkeHue. [loaToMy yeM 3710poBee M yCTOWUYMBEE AyXOBHAas
aTMocdepa B ceMbe, TEM 3JI0pOBee 1 00Jiee OPUESHTUPOBAHHBIM Ha Pa3BUTHE OyeT
00mecTBo?®; B-TpeThHX, JKOHOMHYECKHE (PAKTOPBI. IHCTUTYT CEMBU M MOJIOAEKH

25 Conosees B.C. Hpascreennas punocodus. Cou. 8 2 1. T. 1. — M.: MbIcas, 1998. — C. 230

26 ®dnopenckuii [1.A. Cromn u yreepxacaue Uctunsl. — M.: [paeaa, 1999. — C. 511

27 Pycco JXK.JK. O6 obmectBeHHOM goroBope. Tpakrarsl. — M.: KAHOH-mpecc, 2008. — C. 72

28 Vapayev S. Yoshlarda ma’naviy-ahloqiy tarbiyani shakllantirishning ijtimoiy psixologik xususiyatlari //Journal of
science-innovative research in Uzbekistan. — 2024. — T. 2. — Ne. 12. — C. 720-725.
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TaK)KE SIBISETCS BaXHOM OCHOBOM 3KOHOMUYECKOW CTAOWMIIBHOCTH U Pa3BUTHS
obmectBa. Mooa&xp BBICTYNAaeT Ha pBIHKE TpyJda Kak HOBas CHIA,
WHHOBALlMOHHBIA PECYpC U MHTEJUIEKTYAJIbHBIN NOTeHIH A, (POopMUpPYs PyHIAMEHT
HDKOHOMHYECKOTO POCTa U MOJECPHM3ALNH; B-4ETBEPTHIX, COLUAIBHO-KYIbTYPHBIC
U uAeHTU(UKAIMOHHBIE (DakTOphl. Uepe3 cemblo WieHbl O00IecTBa yCBAaHMBAIOT
TpaauIuU, 00bIYau U OOPAJbI, HAIIMOHAIbHBIE CUMBOJBI M 00pasbl, KyJIbTYpHBIC
KOIBI, S3bIK W pEYb, KU3HECHHYIO MOTHBALMIO U HACOJIOTHIO; B-IATHIX,
WHHOBAIIMOHHBIE U TIpOrpeccuBHBIC (aKTOPhl. TBOpUECKUI TOTEHIMAT MOJIOIEKHY,
e€ MHHOBAIIMOHHOE MBIIIJICHUE, CIIOCOOHOCTh BHENPSTH B JKM3Hb HOBBIC WJEU U
TEXHOJIOTUU SIBIISIIOTCS OCHOBHOW CHJIOM, OIpPEAENSIONIE MOJEpPHU3ALUI0 U
COBPEMEHHOE pa3BUTHE OOIECTBA; B-LIECTHIX, Kak (akTop ColMATIBbHON
crabuibHOCTH U Tporpecca. Cembss U MOJIOAEKD CIHOCOOCTBYIOT YKPEIUICHHUIO
COLIMAJIBHOTO PAaBHOBECHS W CTAOWUJIBLHOCTH B OOIIECTBE, COIMAIBHBIX CBSI3EU U
COTPYAHMYECTBA MEXAY JIOJbMHM, a TaKXe YCTOWYHMBOCTH TPaXAaHCKOTO
o0l1iecTBa U TOCyAapcTBa.

[TogBoas WTOT, Ba)KHOE 3HAYEHHE MHCTUTYTA MOJIOAEXU U CEMBHU B KU3HU
oOIIecTBa MPOSABIAETCS B OOECHEYEHHH OMOJIOTMYECKOW MPEEeMCTBEHHOCTH,
COXPAaHEHUM HPABCTBEHHO-AYXOBHBIX W KYJBTYPHBIX LEHHOCTEH, COLHUAIBHO-
KyJbTYpHON HWAEHTU(QUKALMK, 3KOHOMHYECKOM pa3BUTHUH, WHHOBALIMOHHOM
NOTEHIMAJIe, COUMAIbHON CTAOMJIIBHOCTU U OINPEAECICHUH OYyIyIIHX IMEePCHEKTHUB
o01iecTBa.

['mobGanbHOE  HMHPOPMALMOHHOE NPOCTPAHCTBO, LU(POBas  KyjlbTypa,
OPUHITUIBI MTHAUBUAYATU3Ma U MOTPEOUTENHCTBA MPUBOIAT K TIEPEOCMBICIICHHIO B
CO3HAHUU MOJIOJEXKHU MOHATUN CEMbH, OOS3aHHOCTEM M CBATOCTH. JTa CUTYyalUs
IIOPOKIAET KOJUIM3UIO MEXKIIOKOJICHYECKMX LIEHHOCTEM. B  TIyaBe naHHbIE
IIPOLIECCHl  AHAIM3UPYIOTCA 4YEpe3 KaTErOPUM «OHTOJOTMYECKUMU paspbiB» U
«AKCUOJIOTHYECKOE MPOTHUBOpeune». Takoil MOAX0ol MO3BOJISET IIy0XKe MOHSThH
OTHOUIEHUE MOJIOAEKH K MHCTUTYTY CEMbU U CIYKHUT pa3pabOTKE MEXaHU3MOB
COXpaHEHUs COLIMAIBHOM LET0CTHOCTH B OOLIECTBE.

JnanekTuka MexAay TpPaIWIMOHHBIMM M WHHOBALIMOHHBIMM MapagurMamMu
ITOKA3bIBAET, YTO CEMbSI HAXOJWUTCS B IOCTOSHHOM JBWKEHUW W HU3MCHEHUHU.
CornacHO [HAJIEKTUYECKOMY ITOAXOMY, TPAAWLHMOHHBIE W HWHHOBAIMOHHBIC
HaIlpaBJICHUS] HE SBIIOTCA NPOTHBOMOJIOKHOCTSAMH, a BBICTYIIAIOT Kak JBa
IIOJIKOCA, HAXOMAIIMECS BO B3aWMHO CJIOKHBIX OTHOLIEHHUAX, MEPEXOIAIlre Ha
HOBBIM Ka4€CTBEHHBIH YpPOBEHb 4Y€pe3 CHUHTE3 M OTpulaHue. B maHHOM ciyuae,
XOTs KaxzJas IapagurMa Ha ONPENEJIEHHOM MCTOPUYECKOM JTale MMeEeT
IIPUOPUTETHOE 3HAYEHUE, UX AUAJEKTUYECKOE COUYETAHHME PACCMATPUBAETCS Kak
HEO0OXOMMMBIN (PaKTOp YCTOMYMBOCTH M pa3BUTUS ceMbU. Hampumep, B y30eKCKOi
CEMbE B3aMMHOE YBa)KEHUE, MWIIOCEPAUE, IOYTEHNE K CTAPIINM, OTBETCTBEHHOCTh
3a JeTedl W PeLIUTEeNbHOCTh, C(POPMUPOBAHHBIE HA OCHOBE TPATUIIMOHHBIX
LEHHOCTE, OpraHMYHO COYETAIOTCS C TpPEOOBaHUSAMU  WHHOBALMOHHOM
napajaurMbl, OpMHUPYsI HOBbIE TUIBI CEMEMHBIX LIEHHOCTEH.

Ha ¢dopmupoBanre cemMeilHbIX LEHHOCTEH BIMSIOT pa3IuyHble (PAKTOPHI:
MCTOPUYECKHE, HALMOHAIBHBIE, KYJIbTYPHBIE, JKOHOMUYECKHUE, MOJIUTHYECKUE U
pEIMTHUO3HbIE, KOTOPBIE AECUCTBYIOT BO B3aMMHOM TECHOMW CBA3U. BMecTe ¢ Tem
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COBpPEMEHHBIE  MpoOIlecChl  [I00anu3aluy,  pa3BUTUE  MH(OPMALMOHHO-
KOMMYHUKAIIMOHHBIX TEXHOJIOTHMH, MHOTO00Opa3ue MUPOBO33PEHUM, HOBBIM 00pa3
KU3HH W WHHOBALIMOHHBIE MJIEH TAaKXE OKAa3bIBAIOT MPSAMOE U KOCBEHHOE
BO3/ICMCTBHE HA CO3HAHHUE MOJIOAEKHU.

B coBpemeHHOM r106a51bHOM OOIIIECTBE OJJHUM U3 (PAKTOPOB, PACIIHPSIONINX
Kpyr ¢Gunocopckux BIUAHUA Ha (QOPMHUPOBAHUE CEMEHHBIX IIEHHOCTEH B
CO3HAHUM MOJOJEKH, SBIACTCA  BO3JICUCTBUE IOCTTPAJULAOHAIM3MA U
nocTMo/iepHU3Ma. B mocTrpaauiimoHHOM oOuiecTBe (OPMHUPOBAHUE IIEHHOCTEH
pa3BUBAacTCd HE Ha OCHOBE IPEKHEH CTPOrOM MEpapXuM, a HAa OCHOBE
MHOTOTPaHHOCTH, ITIOPAJIM3Ma U UHAUBUIyaJIbHOTO BBIOOpA.

[ToctmMOnepHU3M yTBEpKIaeT HE aOCOJIIOTHOCTh IIEHHOCTEH, a TO, YTO
Ka)x710€ OOILIECTBO M MHJMBUJ 3aHOBO CO3/IalOT MX, UCXOAS U3 CBOUX YCJIOBHH U
’KU3HEHHOI0 onbITa. POpMHUPOBAaHNE CEMENHBIX ICHHOCTEN B COZHAHUH MOJIOIEXKHU
TaK)K€ IO/ BIMSHUEM JTUX TEYEHUM OO0Oramaercs TaKMMH acleKTaMH, Kak
WHJUBUYaJIbHBIA TOJAXO0J, aBTOHOMMS, COBPEMEHHbBIE MHTEPIPETAUUU MOHITHUS
«CEeMbs», EPEOLICHKA I'eHJEPHBIX OTHOIIEHUA U CEMEMHBIX pOoJIeld. ITO 03HAYAET,
YTO CEMEHHBbIE LIEHHOCTH BBIXOJAT 332 PAMKHU MPEKHEH TPagulUOHHOU (HOpPMBI U
pUOOpETAIOT HOBBIE (POPMBI U COAECPIKAHUE.

Bo Bropoil rmaBe auccepranuu, Ha3BaHHOU «IIpoTuBopeunsi Mexay
TPAAMUMOHHBIMHA M COBPEMEHHBIMHM LEHHOCTAMH B OTHOLIEHUSIX CeMbH W
MOJIOAEKM», TIPOBOJUTCS ITyOOKHi (unocopckuil aHaIN3 TPOTUBOPEUUI MEXKITY
TPaJAULIMOHHBIMA M COBPEMEHHBIMU LICHHOCTSMM, BO3HMKAIOIIUX B CHCTEME
OTHOIIEHUN MEXIYy CEeMbEHM U MONOAEKBIO Ha (OHE MPOUCXOIAIIMX B
V36eknucraHe COLMaIbHO-KYJIbTYPHBIX H3MeHeHUl. OCHOBHas 1LieNb IJIaBbl —
pPacKpbITh CYIIHOCTh Ipolecca TpaHChOpMallMu IIEHHOCTEH, ONpeaeiauTh
BBIp@XEHUE 3TUX MPOTUBOPEUHMH B CO3HAHUM MOJOAEKH U OOOCHOBATh HX
BIIMSIHUE HA JTyXOBHYIO CTaOMJIBHOCTh B OOLIECTBE HAa OCHOBE (PHIOCOPCKHUX
kateropud. @OEHOMEH NPOTHUBOPEUYMNA LEHHOCTEW WHTEPIPETUPYETCA  KAaK
CJIOXHBIM, MHOTOCJOWHBIA TMpOIECC, YIrAyONsAIomuUiicsS TMOA BO3JIEHCTBHEM
MOJEpHU3AIMHY, YypOaHu3auuu W TUGPOBOM KYJIbTYpbl, HPOUCXOIAIIUX B
oO1ecTBe.

B rnaBe moHsATME ILEHHOCTEM paccMarpuBaerca ¢ (Quiocopckod u
AKCHOJIOTUYECKON TOueK 3peHus. TpaaulMOHHBIE LIEHHOCTH — B YAaCTHOCTH,
YBaXKEHUE K POAMTENSIM, CEMEWHAs OTBETCTBEHHOCTb, IIOCIYIUAHWUE CTapIINM,
KOJUIEKTUBH3M, TEPIICHHUE, BEpa U COLMAJIbHASI TUCLIMUILUIMHA — OLIEHUBAIOTCS Kak
HMCTOPUYECKH CIIOKUBIIIASICSI HPABCTBEHHas omopa y30ekckoro obmiectBa. C
ApYyrofl CTOPOHBI, COBPEMEHHbIE IEHHOCTH — JIM4YHas CBOOOJA, aBTOHOMMS,
CaMOBBIpa)KE€HHUE, MPABO BHIOOPA, T€HAEPHOE PABEHCTBO U MHAMBUAYATIbHBIN yCIEeX
— TMPOHMKAIOT B CO3HAHUE MOJOAEKH uepe3 TIJo0aIbHYI0 KYJIbTYpY,
TEXHOJIOTMUECKUI TMporpecc W HHPOpMalUUOHHbIE TOTOKH. [loaToMy B riaBe
PACKpBIBAIOTCS TAKUE MOHATHS, KaK «aKCUOJIOTMUECKasi KOJUTU3US, «KYJIbTYPHBIN
pa3phIB», «KPU3UC MACHTUYHOCTH» B KOHTEKCTE MPOTHUBOPEUUN MEXIY
IIEHHOCTSIMU. XOTSI CeMbsl KaK JPEBHEUIINA U €CTECTBEHHBI MHCTUTYT OOIIECTBA
Ha BCEX HJTalax HMCTOPUU YEJIOBEYECTBA MMENa Ba)XKHOE 3HAYEHHUE, B YCIOBHUAX
COBPEMEHHBIX MPOLECCOB MIO0ANM3AMU U MOJEPHU3AIMN TIOHITHE CEMbU U €€
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TpaJMIIMOHHBIE [IEHHOCTU MPHOOpETatoT HOBbIe (OpPMBI U cojaep:kanue. IMeHHO
MO3TOMY BIMSHHME TioOaiM3alMil W MOJEPHU3AIMHM Ha CEMEHHBIC TpPaTUIIH
CTAaHOBUTCSl OJTHUM M3 MPUOPUTETHBIX HAMPABICHUN COBPEMEHHBIX (UIOCOPCKUX
Y MeIarOTUYECKUX UCCIIEAOBAHUM.

['moGanu3anusi B OCHOBHOM XapaKTEPHU3YEeTCS YCKOPEHHEM IMPOLECCOB
MOJIUTUYECKOT0, 3KOHOMHYECKOTO, KYyJIbTYpHOTO U HH(OpManMOHHOTO oOMeHa
MEXIY pa3IMYHbIMU PETMOHAMU MHpA, OTHOCHTEIBHOM OTKPBITOCTHIO TPaHUL,
dbopMupoBaHUEeM  OOIIMX  HPABCTBEHHBIX U KYJBTYPHBIX  IIEHHOCTEH.
MopnepHuzanus e O03HayaeT OOHOBJIEHHE OOLIECTB, OCOOEHHO COIMATBHBIX
WHCTUTYTOB, TEXHOJOTUYECKUNA TTPOrpecc, MHUPOKOe BHEAPEHUE NH(DOPMAIMOHHO-
KOMMYHHUKAIIMOHHBIX TE€XHOJOTUHA U MU3MEHEHUE TPAAULMOHHOTO YKJIala >KA3HHU.
Cembsl HAXOIUTCS B LEHTPE 3TUX NPoLeccoB. [I0CKOJIBKY CEMbsi — 3TO HE TOJIBKO
OMOJOTUYECKUM, HO U COIIMOJIOTUYECKUN U KYJIbTYpHO-IIPAaBOBOM HMHCTUTYT, OHA
BBINIOJIHAET (DYHKIMH ONPEEICHUs] MECTa YEJIOBEKa B OOIIECTBE, COLMAIA3ALUN
JUYHOCTU U HENPEPBIBHOM NEpelayu IEHHOCTEW OT MOKOJIEHUS K MOKOJIEHUIO.

MupoBo33peHue MOJOJOTO IMOKOJEHUS 3a MOCJIEIHUE AECATHIETUS PE3KO
OOHOBHUJIOCH, YTO KOPEHHBIM 00pa30M M3MEHWJIO U MPEACTABICHUS O CEMbE; 3TOT
npouecc B puiocoCKOM A3bIKE Mbl 0003HAYAEM KaK «CMEHY NapajurMbh» — TO
€CTh IPOIIECC CUHTE3a IIEHHOCTEW U HOPM B UX JHalieKTU4YecKkor Ooproe. [Ipexe
BCEr0, KOHUEIMUHUS «YUCThIX OTHOWIEHUI», CHOPMHUPOBAHHAS B 3aI1aJHBIX TEOPHUIX
(CTpYKTypa ceMbH COXpaHSETCS Ha OCHOBE MHIMBUIYaJbHOTO YAOBIETBOPEHUS U
B3aMMHOI'O COTIJIacHsl), MOKA3bIBAE€T, UYTO MOJOJAEXKb IMOJ BIMUSHHUEM TIJI00anbHON
KYJIBTYPBI B GOJIBIIMHCTBE CIIy4aeB CTPEMHTCS K CAMOCTOSATENbHOMY BIGOpY>.IT0
MHeHUI0 ['maneHca, monoOHass Mojedb OTHOUIEHWH, OCHOBaHHas  Ha
CBOOOJIOMBICTUM M CBOOOJAHOM  BBIOOpE,  pa3pyliacT  TPATUIIMOHHYIO
naTpuapxaibHYl0 HEpapXHi0, OJHAKO HE IMPEeMIaraeT «UHCTUTYLIMOHAJIBHON
OMOPBI», COOTBETCTBYIOLIEH PHIHOYHBIM OTHOUIEHUSIM M CHCTEME COLMAIbHOU
3allMThl; UMEHHO MO 3TOW MPUYMHE JaHHAs TEOPUsS HE MOXKET ObITh MOJIHOCTHIO
YHUBEpPCAIbHBIM pEIICHHEM B YycioBusix Y30ekucrana. Y. bexk u 3. bek-
['epHCcxaiiM ke B TEOpUU «MHAMBUAYAJIU3UPOBAHHOTO OOIIECTBAY MOAYEPKUBALOT,
YTO HOBas CeMEWHasl CTPYKTypa OJHOBPEMEHHO TpeOyeT B oOuiecTBe CBOOOAHOM
CyOBEKTHOCTH M COLMANLHONW OTBeTCTBEHHOCTH. WX B3IJIAABL, MOCKOIBKY
OXBATHIBAIOT TaKK€ SKOHOMUYECKHE M TNPABOBBIE (PAKTOPHI, BBINIAAAT Oosee
[IParMaTHYHbIMU C TOYKH 3PEHUS IUIAHHUPOBAHUS OTBETCTBEHHOCTH MOJIOIEXKHU U
OaaHCUPOBaHUS T€HIEPHOTO PaBEHCTRA.

Ecnmu obpatuthes k MecTHOM dunocodekoit cpene, Y. KapuMoB BwiBUTAET
MOHATHE JTYXOBHOTO HMMYHHUTETA U TPAKTYET CEMbIO KAK «BHYTPEHHEE JYyXOBHOE
IPOCTPAHCTBO», YKPEIUIAIOLIEE HPABCTBEHHO-DMOLMOHAIBHYIO CTaOMILHOCTE .
[To muenutro KapumoBa, coxpaHeHHE HAUMOHAIBHBIX U PEJIUTHMO3HBIX LIEHHOCTEN
BMECT€ C MHCTUTYLHOHAJIBHBIMM MEXaHU3MaMHU YCUJIMBAET y MOJIOAEKH

2 Giddens A. The Transformation of Intimacy: Sexuality, Love and Eroticism in Modern Societies. — Stanford
(CA): Stanford University Press, 1992. —P. 66.

30 Beck U. Individualization: Institutionalized Individualism and Its Social and Political Consequences. — London:
SAGE, 2002. — P. 22.

31 Karimov U. “The Role and Significance of Spiritual Values in Youth Education”. Asian Journal of Research in
Social Sciences and Humanities. — Fergana: Asian Research Consortium, Vol. 12, Issue 2, 2022. — P. 181-183.
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«BHYTPEHHIOIO TOYKY OINOpb». B 3TOM acmekTte Mbl MOJJICPKUBAEM €T0
napajurMy, Tak Kak B YCJIOBHSX T100adbHON MUGPOBON KYJIBTYPHI, €CIIH JTUIHAS
WJICHTUYHOCTbD HE SIBISIETCA SICHOM, CEMEMHOE JyXOBHOE SIAPO JIETKO pa3pyliacTcs.
I'. Ota)koHOB B CBOEM HCCIICIOBAaHUU AHATU3UPYET COBPEMEHHYIO Y30EKCKYIO
bunocoduro yepe3 MTUATCKTHKY «UCTOPHYECKasi TPEEMCTBEHHOCTh M MHHOBAITHSD)
U O0OOCHOBBIBACT HEOOXOAUMOCTh TApPMOHWUW WHTEIUICKTyaJIbHOW CBOOOJIBI
MOJIOEKU € WAeeH HaIMOHANBGHOM HesaBucuMocTH 2, I'. OTaKOHOB B CBOEM
UCCIIEIOBAHUM aHAJIM3UPYET COBPEMEHHYIO Y30eKkCcKyro (duiocoduio depes
JMAJIEKTUKY «HCTOpUYECKass IMPEEMCTBEHHOCTh M MHHOBALUs» U OOOCHOBBIBAET
HEOOXOJUMOCTh TapMOHHUU MHTEJUICKTYyaJIbHOM CBOOOJBI MOJOAEKH C HAceH
HaIIMOHAJIbHOW HE3aBUCUMOCTH.

B y30ekckoM oO0ImiecTBe 3a TOCJIEAHHE ACCATUIICTHS MHPOBO33PEHHE U
CHUCTEMA IIEHHOCTEW MOJIOAEKU 3HAYUTEIbHO HM3MEHUIUCh. Cpeayd OCHOBHBIX
MPUYUH  OTUX HW3MEHEHMH  MOXHO  yKaszaTh  CIEAYyIolIue:  BO-NIEPBBIX,
AKOHOMMYECKHE peOpPMBI U MEePEexXo] K OTKPHITHIM PHIHOYHBIM OTHOIIEHUSIM, BO-
BTOPBIX, BHEJAPEHHE HOBBIX WH(POPMAIIMOHHO-KOMMYHUKAIIMOHHBIX TEXHOJOTHM,
B-TPEThUX, aJanTalusi CUCTEMbI 00pa30BaHUs K MEXKAYHAPOIHBIM CTaHJapTaM, B-
YeTBEPTHIX, MPOBOJMMAsS TMOJUTHKA B cdepe TeHIEpPHBIX M TpaB uelOBEKa, B-
MATHIX, YCUJIEHUE MUTPAIIMOHHBIX TIpoiieccoB. Be€ 310 ycunuio takue TeHACHITUU
MUPOBO33PEHUS MOJIOJIOTO TIOKOJICHUS, KaK WHHOBAIIMOHHBIE OCOOEHHOCTH,
COllMaJIbHAsA aJalTUBHOCTb, OTKPBITOCTb, IUIIOPAJIN3M, WHIWBUAYAIU3M U
OTBETCTBEHHOCTb. OJTH M3MEHEHMS IPOAHAIU3UPOBAHBI PAJOM COBPEMEHHBIX
HUCCIEI0OBATENIC, B YaCTHOCTH, . XamkueBeiM, I'. TyxTaboeBoi, a Takxke
3apyOexxHbIMU aBTopamMu — 3. baymanoMm, Y. bekom, A. ['mameHcoMm, KOTOpbIe
OTMEYAIOT, YTO TpaHchOpMalMsl MHPOBO33PEHHUS MOJOAEKH W CEMEHHBIX
IICHHOCTEH TMPOMCXOJUT TIOJ BO3JCHCTBHEM TJIOOAIBHBIX COIMMAJIBHBIX U
KYJBTYPHBIX (PaKTOpPOB.

Korpga Bompoc rapMoHUM Tpaaulluii U COBPEMEHHOCTH aHAJIM3UPYETCS Ha
npuMepe y30eKCKUX CeMel, MOXXHO YBHUJIETh CBOEOOpa3HbIe AUATCKTUUYECKHE
MPOTUBOPEYMST U TMPOIECChl CHHTE3a. B MOCTHE3aBUCUMBIE TOJBI B Y30€KCKOM
o0l111ecTBE B pe3yjbTaTe COIMAIbHO-dPKOHOMHUUYECKUX peopM, MOJEpHHU3AIMU B
chepe oOpazoBaHUsT U KyJbTYpbl, OOHOBJEHHUS B TEHIACPHOU TMOJUTHKE M
BHEPECHUS MEKTYHAPOJIHBIX HOPM B CEMbE HAPSITY C COBPEMEHHBIMU IIEHHOCTSIMU
MIPOYHO COXPAHSIOTCSA M TIYOOKO YKOPEHUBIIHMECS TPAIUIIMOHHBIE OTHOIICHUSA. B
YAaCTHOCTH, B CEMbE COXPAHAIOTCS MEXITOKOJICHYECKHUE OTHOIICHMS, YBAKCHHUE K
POAMTENSAM, KOJUIGKTUBHAS OTBETCTBEHHOCTh B BOCHHUTAaHHUM JCTCH, CBajcOHBIC
0OpsZIbI M O0BIYaM, PEIUTHO3HBIC IICHHOCTH M MECTHBIM MeHTanuTeT. OaHaKko s
HOBOTO TIOKOJICHUS — TIOJYYHUBIIETO COBPEMEHHOE 00pa30BaHUE, PACITUPHUBIIIETO
CBOM KpYyro30p M AaKTUBHO HCIOJb3YIOMIETO TEXHOJOTMHM — MPHUOPUTETHOE
3Ha4YeHUE MPUOOPETAIOT WHIUBUAYAJIbHAS CaMOCTOSTEILHOCTh, CBOOOIa BBIOOpA,
TeHJIEPHOE PABEHCTBO, OTKPHITas KOMMYHHUKAIIUS U COBPEMEHHBIE CEMEHHBIE POJIH.

32 Otajonov G. “The Formation of the Philosophy of Uzbekistan, Uzbek Philosophers of the XXI Century and Their
Scientific Heritage”. JournalNX, Kokand: Novateur Publication LLP, Vol. 8, Issue 12, 2022. — P. 87-88.
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['nmy6okoe u3ydenue punocopckux GpakTopoB, BIUAIOMMUX HA HOPMUPOBAHKE
CEMEWHBIX LIEHHOCTEW B CO3HAHUM MOJIONEKH, MOATBEPKIAET MHOTOCIOUHBIN U
JTUHAMUAYHBIA XapakTep 3Toro mpoiecca. B prtocodckoM moaxoae ncropuaeckas
aMATh, KyJIbTYpHBIC apXETHUIIBI, COBPEMEHHBIC WH()OPMAITMOHHBIC TEXHOJIOTHH,
COLIMAJIBHBIE CETH, CHUCTeMa OOpa3oBaHHMs M INIOOAIbHBIE KOMMYHUKALIMH
OKa3bIBAIOT TIyOOKOE BIMSHHWE HA MBIILJICHUE MOJIOAOTO TOKOJEHUSI U €ro
JKU3HEHHBIE CTpaTeruu. Bocnpustie MOJOAEXKBI0 CEMEMHBIX IIEHHOCTEM M X
PEKOHCTPYKIMSI BO BHYTPEHHEM CO3HAHUM CTAaHOBSTCA OCHOBOW pa3BUTHA
oOIIeCTBa, NPEBpaAIlllasAiCh B BaXHBIA pecypc A JTyXOBHOM CTaOMIIbHOCTH,
COIIMAJIbHOM TAPMOHHHU U LEJIEHANIPABIEHHOIO Iporpecca.

[ToaBons utor, connanbHO-puIocodCKas CylHOCTh MHCTUTYTa MOJIOAEKU U
CEMbH, IUAJICKTHUKA NapagurM B CEMEUHBIX OTHOUIEHUAX, a TaKXKe IMPOLECC
dbopMHpOBaHUS ILIEHHOCTEH B CO3HAHUM MOJOAEXKU (OPMHUPYIOT B Yy30EKCKOM
OOLIECTBE OCHOBHOM MPUHLMI  CTAa0WJIBHOCTA M  pa3BUTHUS, TapMOHHH
MOJICPHU3AIMY U HAIIMOHAJILHOW UJIEHTUYHOCTH.

Tperbss rnaBa nauccepranuu HasbiBaeTcs «llepcnekTuBBI OOHOBJICHMS
COMATBHO-KYJIbTYPHBIX TPAJAUIUI B OTHOIIEHUAX MOJIOAEKM M ceMbW». B
JAHHOUN riaBe ¢ (PuI0cO(CKO-TEOPETUUECKOW TOYKH 3PEHUS aHAIM3UPYETCH,
KakuM oOpa3oM B COBPEMEHHBIX YCJIOBHUSX MEPEOCMBICIMBAIOTCS, 00OTaIat0TCs
M0 COJEPXKAHUIO U  OOHOBISIIOTCS  COIMAIBHO-KYJBTYPHBIE  TPaJUIIUU,
dbopmupyromuecs B Y30€KUCTaHE B paMKax OTHOILICHUN MEXKIY MOJOIEKBIO U
ceMbEil. OCHOBHOE BHUMAaHHE YJIENSE€TCSI COXPAHECHWIO, AaJalTaluu |
TpaHchOpMaIM CYIIECTBYIONIMX TPAJAMIIMOHHBIX IIEHHOCTEH B COBPEMEHHOM
COIIMAIbHO-KYJIbTYPHOM KOHTEKCTE, MPUYEM ATU MPOLECCH OLECHHBAIOTCSH KaK
BaXKHBIN COIMANBHO-KYJIBTYPHBIN pecypc B pa3Butuu odmiecTBa. KonmenryanpHas
OCHOBAa TIJaBbl 3aKJIIOYAeTCd B TOM, 4YTO COIMAJIbHO-KYJbTYPHBIE Tpaaulluu
MPECTABISAIOT COOON MOJBUKHOE, M3MEHSIONIEECS BO BPEMEHU U MPOCTPAHCTBE
COI[MAJIbHOE SIBJICHUE, U UX OOHOBJICHUE UHTEPIPETUPYETCS HE KaK KpU3HUC, a Kak
€CTECTBEHHBIN MPOoLIeCC OOHOBJICHUS U COLIMAILHOM aanTaluu.

B rnaBe, mpexe Bcero, Tpajulus pacCMaTpUBaeTCsl HE TOJBKO Kak CHUCTEMa
[IEHHOCTEH, MOBTOPSIONIAS MPOUIIOE WM HOCSIIas KOHCEPBATUBHBIN XapakTep, HO
u kKak ¢unocodckas KaTeropus, CiayXKaias KyJdbTYpHOW MPEEeMCTBEHHOCTH,
COIMATBLHOM UJIEHTUYHOCTHU u JUYHOCTHOMY COBEPIIECHCTBOBAHUIO.
CymiecTByrone B Y30€KCKOM OOIIECTBE TpaJWIMM — TaKhe Kak CeMeWHOoe
YBAKECHHUE, MOCITYIIAHUE POIAUTENSAM, MEXKIIOKOJEHYECKasi CBA3b, MUJIOCEPIHE,
TEPIICHHE — pPACCMATPUBAIOTCA KAK OCHOBHBIE 3JIEMEHTBHI, BbIpaXKarollue
HallMOHAJIBHYIO UJIEHTUYHOCTh. OJIHaKO, KaK OTMEUYAETCs B TJIaBe, 3TU LIEHHOCTU
Ha (oHE W3MEHEHUH B MHPOBO33PECHHH MOJIOAEKU, TIIOOATBHOU KYJIBTYPHI,
TEXHOJIOTUYECKOTO TIporpecca M COBPEMEHHBIX WH(OOPMAIIMOHHBIX TTOTOKOB
npuodperaroT HOBYIO ¢opMmy u coaepxkanue. [lo sToll mpuymHe B T1JaBe
000CHOBBIBAETCSl HEOOXOIUMOCTh MIEPEOCMBICIICHHS TPAJAUIIMI HA OCHOBE MOHSATHIA
«KyJNbTYpHasl aJanTtamnus», «TpaHchopManus IEHHOCTEH» U  «COLHMaIbHOE
OOHOBJICHUEY.

B rnaBe aHaiM3UpyrOTCS BO3MOXKHOCTH W YCJIOBHS Tpoliecca OOHOBIJICHHS
COIMATILHO-KYJIBTYPHBIX Tpaaunuii. B dYacTHOCTH, cucteMa 00pa3oBaHus,
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CpelcTBa MacCoBOM MH(OpPMalUU, MHCTUTYTHI MaXajUld, PEIUTHO3HO-ITYXOBHbBIE
LIEHTPHI U caMa CeMbs MOKA3aHbl B KAYE€CTBE OCHOBHBIX COLIMATbHBIX HHCTUTYTOB,
aKTUBHO YYaCTBYIOIIUX B 3TOM 00HOBIIeHUU. OCOOEHHO MpH paboTe C MOJIOIEKBIO
HOBBIC TOAXOAbl — HMHTEPAKTHBHOE OOYYCHHWE, WCIIOJIh30BAHUE COBPEMEHHBIX
KOMMYHUKAIIMOHHBIX TEXHOJOTHM, TPUBUTHE LIEHHOCTEW Yepe3 Meana-KyJIbTypy —
OLICHMBAIOTCSI KaK BakHbIe (akTopbl. B TimaBe Ha OCHOBE KOHIIETITYyalbHBIX
MOJIXOJIOB B IaHHOM HampaBlieHUH pa3paldaThIBACTCA MOJENIb COBEPIICHCTBOBAHUS
TpaJAWIMi B COOTBETCTBHUM C JIyXOM BpPEMEHH, 0€3 HMX OTpHULIAHUS, C LEJBIO
JOCTHXKEHHUS YCTOMUHUBOTO COIMATILHOTO Pa3BUTHA B Y30€KCKOM OOIIECTBE.

Taxxe, B riaBe MOABEPraercs COUUAIbHO-PUIOCOPCKOMY aHaIU3y HOBas
cUCTeMa IIeHHOCTeH, (QopMHUpYIOIIasiCsi B CO3HAHMHM MOJIOAEKH, a TaKXKe HUX
OTHOULIEHUE K CEMEHHOU >XKWU3HH, POJIM U OTBETCTBEHHOCTH B 0OIiecTBe. B 3TOoM
npolecce BaKHOE MECTO 3aHMMAaeT BOINPOC TaApMOHU3AIMKM TaKUX MPUHIUIIOB,
HaOIIOAaeMbIX B COIMAJIBHOM CO3HAHUM U JICITEIIBHOCTH MOJOJEXKHU, Kak
aBTOHOMUSI, CaMOBBIp@XEHUE, KpPEaTUBHOCTb, LHU(PPOBOE  MBIIUICHUE C
TPaIUIIUOHHBIMA IEHHOCTSIMU. ABTOpP B STOM OTHOIIEHHWU BBIJBUTACT TaKHUE
MOHATHSI, KaK «aKCHOJOTHYECKass UHTErPalsy, «KYJbTYpHas MPEEMCTBEHHOCThY,
«IMAJIOTUYECKUI  MEXKIOKOJEHYECK oOmen». UYepe3s HHMX MOKa3bIBaeTCs
BO3MOXKHOCTh  (DOPMHUPOBAHMSI  KYJbTYPBl,  CIIOCOOCTBYIOIIEH  B3aMMHOMY
YBaXKEHUIO, UAJIOTy W MPOrpeccy NpH COXpPaHEHUH OajlaHCa LEHHOCTEH MEXIy
MOJIOJIBIMH U CTAPIIUMH MOKOJICHUSMH.

CemeliHble 1IEHHOCTM B COBPEMEHHBIM MEpUOJ MOABEPraroTcs PE3KOH H
CIIOXHOW TpaHcpopManuu TMOjA BO3JACHCTBUEM IJ00ajau3allid, LIUPOKOTO
pacrnpocTpaHeHUs MH()OPMAITMOHHO-KOMMYHUKAITUOHHBIX TEXHOJIOTUH,
COIMOKYJBTYPHOH MOOUIIBHOCTH, MUTPAIlMU M YpOaHHU3aLMU, IKOJIOTHYECKOTO U
KJIMMAaTH4YECKOT0  KpU3HMCa, MaHAEMHUH, MEXIYHAPOAHOM W PErHOHAIBHOU
MUTpALMK, U3MEHEHUI Ha PhIHKE TPyAa U B MPOPECCHOHANIbHOM cepe, BOIMpPOCOB
MOJIOAEKHOW  TOJMTUKM M TEHJEPHBIX  MpoOJieM,  MEXKIOKOJICHUYECKUX
MPOTUBOPEYNIT M KOH(JIUKTOB, HOBBIX COLUAJIBHBIX pedopM U HPABCTBEHHO-
MHTEJUIEKTYaJIbHBIX MOUCKOB. B pesynbTaTe Takux TpaHchoOpMaluil coiep:kaHue
IIEHHOCTEHW, MEXaHU3MbI UX TIepeAadyu OT MOKOJCHUS K MOKOJEHUIO, COIMaIbHbBIN
CTaTyC MHCTUTYTa CEMbH U €ro (DYHKIIMU B COBPEMEHHOM OOILIECTBE MEPEXOAST Ha
HOBbIM dTamn. CerogHs B pamkax (UIocodCKOro aHajgu3a camMa CeMbsS YKe
paccMaTpuBaeTcs HE KaK CHMBOJ  COIMOKYJBTYPHOW CTaOMJIIBHOCTH U
TPAJULMOHHOCTH, & KaK MPOCTPAHCTBO COBPEMEHHBIX WHHOBAIMM, COLIMATIbHBIX
DKCIIEPUMEHTOB W KOTHUTHUBHBIX pedopm. [lpu pasmbimuieHun o Oymaymem
CEMEHHBIX IIEHHOCTEeW HeoOxoanuMo Ha (PriIocodCKoi OCHOBE aHATU3UPOBATH MX
UCTOPUYECKHE  KOPHHM,  UHUBWIM3ALMOHHYIO  JBOJIIOLUIO,  COBPEMEHHYIO
TpaHC(hHOPMAITHIO U TAPMOHUIO C OYIyIIIMMHU ITapaIurMamMu.

[Ipexxne Bcero, eciM TOBOPUTH O  HCTOPUYECKOM  TE€HE3Uce |
COITMOKYJIbTYPHOM Pa3BUTHM CEMEWHBIX IIEHHOCTEM, TO HW3HAYaJIbHO OHH
OCHOBBIBAJIUCh HA MPUPOJAHO-OMOJOTUUECKUX U  ITHUYECKO-HOPMATHBHBIX
OTHOIIICHUSX OOIEeCTBA, BBIMIONHASA Takue (QYHKIMH, KaK BOCCTAaHOBJICHHUE
OMOJIOTUYECKUX MTOKOJICHUM, CTAOUIN3alMsI COLIMATIBHON CTPYKTYpPBI, 0OOECIIeueHHEe
HPABCTBEHHBIX u ACTETUYECKUX HOPM, HeMpepbIBHAS nepenaya
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MEXIOKOJIEHUECKOro  Hacieausi,  (GOpMUPOBAHHWE  WHAUBUAYAIbHOM U
KOJUIEKTUBHON HJIEHTUYHOCTH. B y30eKkckoil u B 1eIoM BOCTOYHOM (puiiocopuu
COLIMAJIBHO-KYJIBTYpHAsl pOJIb CEMbH, HAlMOHAJIbHbIE OObYaWl U LEHHOCTH,
IIPEEMCTBEHHOCTh MOKOJIEHU, COLMOKYJIBTYPHOE €IWHCTBO M OJIaromnoiyyue,
MUJIOCEpAUE, YBAXKEHUE K POAUTENAM, MNPOAOJDKEHHE pPOJa, T'OCTEIPUUMCTBO,
CEMEHHO-OBITOBbIE IEHHOCTM W MHOTHE JPYrHME€ COLHMAJIbHO-aKCHOJIOTHYECKUE
MPUHIMIIBL uMenn BaxkHoe 3HaueHune. Kak mmcan K. Hazapo, HanmoHanbHbIE
LHEHHOCTU MPEICTaBISAIOT COOOM COBOKYIMHOCTh MATE€PHAIBHBIX U JTyXOBHBIX
oorarctB, C(OPMUPOBAHHBIX B PE3YJIbTaTE HCTOPUUECKOIO M €CTECTBEHHOTO
pa3BUTHsA OOIIECTBA, M YHNPABISAIOLMX MMM JyXOBHBIX IPHUHIMIIOB, & CEMbS
ABJISIETCS. OCHOBHBIM MCTOYHUKOM M HACJIEIHUKOM 3THX Ooratcts?. C 3TOM TOUKH
3pe€HUs] B KaXIOM OOIIECTBE CEMEHHbIE LIEHHOCTH Ha MPOTSHKEHUU BEKOB
nepeaBaIich U3 MOKOJICHUS B TOKOJIEHUE, 00eCTIeunBasi IPEEMCTBEHHOCTD.

Opnako B Oyayumieil 53BOJIIOIMM  CEMEHHBIX LIEHHOCTEH CYIIECTBYIOT
pa3nuYHbIe COBPEMEHHBIE NpOOJeMbl W LHMBWIM3ALMOHHBIE pUCKH. K Hum
OTHOCATCA: POCT Pa3BOJOB MU COLUMAIBHOM aToMu3aluM, ociabieHue OanaHca
MEXIy UHIMBHUIYaTU3MOM U KOJUIEKTUBH3MOM B BOCIIUTAHUHU JIETEU, TEHIEPHBIE U
MEXIOKOJICHYECKHE TPOTUBOPEYMsI, JyXOBHasi W HPABCTBEHHAs IyCTOTa,
HEraTUBHBIE MOCIEACTBUS MUTPALIMU U ypOaHU3ALMH, TAHIEMHUH U KOJIOTHYECKHE
yIpo3bl, BONPOCHl KOMMYHHUKAaIlMM W HMHPOPMALHUOHHOW O€30MacHOCTH B
BUpPTyaJIbHOM IpocTpaHcTBe. [lo mMHenuro X.X. AmupmaTroBa, B COBPEMEHHOM
OOIIECTBE CEMbs, OCTaBasICh «MOTYIIECTBEHHbIM HMCTOYHHUKOM JYXOBHBIX
LEHHOCTEN», BMECTE C TEM IPEBpAIIACTCA B COUAIBHO-(PUIOCOPCKYIO MPoOIeMy
€€ COXpaHEHHUs], TAPMOHU3ALNH C COBPEMEHHOCTBIO M OPUEHTALMN HAa YCTOMYUBOE
passutue™®. Mcxoms M3 OITOro, HBONIONMS CEMEMHBIX IEHHOCTEH JIOJKHA
OCYULIECTBJIATHCSA Ha OCHOBE NPUHLHUIIOB «CHUHTE3a TPAJULUNA U COBPEMEHHOCTHY,
«0anaHca MHIMBUAYAIbHBIX M KOJUIEKTUBHBIX MHTEPECOB», «MEKIIOKOIEHUYECKOM
CTaOMJIBHOCTH M THHOBAIMOHHOT'O OOHOBIICHUSD.

B ¢unocodpckom aHanmze NEPCIEKTUBHBIX HAMNpPaBICHUH CEMEMHBIX
LEHHOCTE COBpeMEHHbIE y30eKcKkue (prumocodsl BEIyT TUCKYCCHH MO HECKOJIbKUM
HampaBieHusM. JI. PaxMOHOB BBIABUTA€T TEOPUIO «MEKIIOKOJIEHYECKOTO
aKCHOJIOTMYECKOTO CcOorjacusi», MOAYEPKHBAsi, YTO B CO3HAHUU MOJIOJOTO
MOKOJICHHSI Ha OCHOBE TJI00AbHOM WAEHTHYHOCTH, 3KOCOLMAJIBLHOTO CO3HAHUS,
TEXHOJOTMYECKUX MHHOBALIMKA U COLMOKYJIBTYPHBIX pedopM hopMupyeTcs HOBas
cucreMa neHHocteir’®. CoOracHO €ro MHEHHIO, OyIylIMe CeMEWHBIE LIEHHOCTH
OyAyT OCHOBBIBAaThCS Ha OCO3HAHHOM BBIOOpE MOJIONEXH B OTHOILIECHUH
r7100aJbHBIX MPOOJIEM M CBOETO MECTa B OOIIECTBE, COLMOKYJIBTYPHOU a/anTaliu
U npodeccrnoHabHOM cyOBeKTHOCTH. C 3TUM MHEHUEM MBI COTJIACHbI, TOCKOJIBKY
cUcTeMa IIEHHOCTEH, (hOpMUPYIOIIAsACS Y COBPEMEHHOM MOJIONEKU MO/ BIUSHUEM
MH()OPMAIMOHHOTO MPOCTPAHCTBA M COBPEMEHHOW KYJIbTYpPbl, COOTBETCTBYET
TpeOOBAHUSIM YCTOMYMBOTO PA3BUTHS U COBPEMEHHOCTH.

33 Nazarov Q. Milliy g‘oya va ma’naviy gadriyatlar. - Toshkent: “Sharq”, 2002. — B. 47.

34 Ashirmatov H.X. Oila va ma’naviy qadriyat. — Toshkent: “Ma’naviyat”, 2018. — B. 110.

35 Rahmonov D. “Avlodlararo aksiologik kelishuv: Z-avlod fenomeni”, Ijtimoiy-gumanitar tadqiqotlar to‘plami, Ne
4, - Samarqand: “Registon”, 2023. — B. 22.
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C napyroii ctoponsl, I'. CobupoBa ynensier ocoboe BHUMaHHE 00OTallleHUIO
CEMENHBIX LIEHHOCTEN 3KOJOTMYECKMM W WHHOBAUMOHHBIM MblluieHUEeM. [lo eé
MHEHHUIO, «B OyyIell ceMbe B KaueCTBE OCHOBHBIX IICHHOCTEH OyayT 3aKPETUICHBI
MPUHIUIIBL  3KOJOTUYECKOM OTBETCTBEHHOCTH, WHHOBAIMOHHOTO MBIIUIEHUS,
TEXHOJIOTMYECKOW TPAMOTHOCTH M TapMOHHMHU ¢ Grochepoin» *°. Mbl MOIHOCTBIO
MOJJICPKUBAEM 3TO MHEHHE, TaK KaK B YCJIOBHUSX BBI30BOB AHTPOIIOLICHA KaxKas
CEMbS HECET OTBETCTBEHHOCTH 32 HPABCTBEHHBIC M DKOJIOTHUECKUE 00s13aTEIhCTRA,
KyJAbTYpy TMOTpeOJIeHUsl, COKpallleHUe YTIEPOJHOTO Ccliea U COXpaHEHHE
COLMAJIbHO-KIIMMATUYECKON yCTOMYNBOCTH.

Emé B oanoit coBpemenHou mnosiemuke K. CaimmoBa 4depe3 THUIOJIOTHIO
«TOPU3OHTAIBHOW CEMbHW» HHTEPIPETHUPYET MHUHUMHU3ALUUIO TEHAEPHOU U
MEKIIOKOJICHYECKON HepapXuH, AEMOKPATHUYECKWWA AHAJIOT U OTKPBITOCTh KAaK
OCHOBHEIE LeHHOCTH>'. B 3TOM B3IUIsiie HMOMUEPKMBAKOTCS OTKPBITOCTh, CBOOOA,
OTBETCTBEHHOCTh COBPEMEHHOM CEMBH M BO3MOXHOCTh Ka)KJIOTO WHJIMBHU/A
CBOOOJHO caMoBbIpakaTbcs. OJHAKO MBI OTHOCHMMCA K OJTOM MOJACIH C
OMpEeIeIEHHON OCTOPOKHOCTBIO: B JIFOOOM OOIIECTBE HAIMOHAIBHBIE TPAAUIIMU U
0o0blYal MMEIOT Ba)KHOE 3HAYEHUE KaK IIEHHOCTH, M pedopMbl B ceMbe BCeria
JTOJKHBI MPOXOAUTH B TAPMOHUHU C HAIMOHAIBHON UAECHTUYHOCTBIO U KYJbTYPHOU
MaMSTHIO.

[lepcnexkTuBbl OynyHmIMX CEMEWHBIX LIEHHOCTEH, BKpATLE, XapaKTepU3yHTCs
HECKOJIbKMUMH IPUOPUTETHBIMU HANPABICHUSIMU:

1. CoBpemMeHHass HHTEpPNpETANUS M TPEEMCTBEHHOCTh TPAJULIUOHHBIX

LICHHOCTEW — CEMEHHBIE IIEHHOCTA B HOBBIX YCJIOBHUSX JOJDKHBI COXPaHSTh
CTaOMJIBLHOCTh, HACIICIUE, COLMOKYJBTYPHYIO HIACHTUYHOCTh M JYXOBHOE
PaBHOBECHE;

2. UapuBumayanbHas cBOOOAa M OTBETCTBEHHAs CYOBEKTHOCTh — KaXKJIbId

WHJUBUJl JIOJDKEH OBITh TOTOB K OCO3HAHHOMY BBIOOPY CBOEHM IKHU3HEHHOMN
CTpaTerny, IEHHOCTHOW W HPABCTBEHHOW TMO3WIMH, MPHUHATHIO OTBETCTBEHHBIX
pELIeHMIT 32 CBOIO KU3Hb U OKpY>Karollee 00IIeCTBO;

3. DKOJIOTUYECKHE M WHHOBALIMOHHBIE LIEHHOCTH — Oyayuiasi cembsi OyneT
OCHOBBIBATHCSI HAa TMPUHLHUIIAX 3KOJOTMYECKOTO CO3HAHMS, TEXHOJIOTMYECKOU
IPaMOTHOCTH, COBPEMEHHBIX WMHHOBALMK, HWHMOPMALMOHHOW OE€30MaCHOCTU U
OepeXHOr0 OTHOILIEHUS K Ouocdepe;

4. CuHTe3 Tri00aNbHBIX M JOKAJIbHBIX ILIEHHOCTEM — HallMOHAJIbHbIC
LEHHOCTH, OOBIYau U TpaJAuLIUU OyJIyT pa3BUBATHCA B FAPMOHUHU C COBPEMEHHBIM
rJ100aJIbHBIM IPOCTPAHCTBOM, COBpEMEHHOMU UJEHTUYHOCTBIO U
COLIMOKYJIbTYPHBIMH HOBAIIUSIMHU.

5. OTkpeITOE OOIIEHHE W MEXIOKOJICHUYECKHH JHAJIOr — OTKPBITOCTh
KOMMYHUKAIIUM B CEMbE, I€MOKPAaTUYECKOE YNPABICHHUE, JTOBEPUE M KOHCEHCYC
MEXy MOKOJEHUSIMH, aJanTalus [IEHHOCTEH K HOBBIM YCJIOBUSIM.

36 Sobirova G. Kognitiv-ekologik gadriyatlar va oilaviy mas’uliyat. — Toshkent: “Fan va Texnologiya”, 2024. — B.
75.

37 Salimova K. Tekis oila: gender va generatsiya ierarxiyasining minimallashtirilishi. — Buxoro: “Zarafshon”, 2022.
—B. 41.

45



6. Ha Bcex »dTamax pa3BuTUsi OOIIECTBA OCMBICICHHE CYIIHOCTH
TpaHC(OPMAIIMOHHBIX TPOIECCOB U pa3paboTka IIyOOKHX (GUIOCOPCKUX U
IPOCBETUTENIbCKUX CTpaTeruid sl MX YOPABJICHHS OCTAlOTCS OOHOW W3
BOKHEUIITUX TEOPETHUYECKMX W TPAKTUYCCKUX 3a7ad. [paHchopMaimoHHEIC
MPOIIECCHI — A3TO BHYTPEHHSIA JIMHAMHUKA OOIIECTBA, KYJbTYPhI, ITYXOBHOCTH,
COITMOKYJIBTYPHOU CTPYKTYpbI, PKOHOMHUYECKUX U MOJIUTUYECKUX HHCTUTYTOB,
CUCTEMbl  I[EHHOCTEW, HUJEHTUYHOCTH U  HPABCTBEHHO-OHTOJOTMYECKUX
MPUHLNINOB, HAaXOMSIIMXCS B IIOCTOSHHOM JBWKEHHMM W W3MEHEHUU. B
COBPEMEHHOM HAy4YHOM JHCKypce TpaHC()OpMalMOHHBIE MPOLECCHl TPAKTYIOTCS
HE TOJIBKO KaK CTPYKTYPHOE U OpPTaHU3AIMOHHOE OOHOBJICHHE, HO M KaK IIyOOKOe
JTyXOBHO-aKCHUOJIOTHYECKOE  TEPEOCMBICIICHHE  COLUMAIbHBIX  (OpPM  KU3HH,
dbopMHpOBaHUE HOBBIX KOMMYHUKATHBHBIX M SMHCTEMOJOTUYECKUX TMapaJiurm.
[ToaToMy mr00bIE peopMbl M HM3MEHEHHUs IOJDKHBI, MPEXKIE BCEero, OpaTh 3a
OCHOBHOM KpUTEPUI YHUBEPCAIBHOCTh PA3BUTHS YeJIOBEKAa U OOILIECTBA, JyXOBHOE
BO3BBIIIEHUE U YBOJIIOLMIO IEHHOCTEM.

7. VYupaBiaeHue TpaHCPOPMAIIMOHHBIMU TPOIIECCAMU B COBPEMEHHOM
¢unocopckoM  MBIIUIEHUM HUMEET CTPATETMYECKUEe U aKCHUOJIOTHYECKHE
u3mepeHus. IPHEKTUBHOCT, MEXaHU3MOB YIPABJICHUS BO MHOT'OM BBIPA)KAETCS B
OOIlIECTBEHHOM CO3HAaHHWM, KOJUICKTUBHOW W WHIWBUAYAJIbHOW HUICHTUYHOCTH,
YyBCTBE JIMYHOM W KOJUICKTUBHOW OTBETCTBEHHOCTH, CHCTEME LEHHOCTEH U
WHTEJUICKTYallbHOM noTeHiasne. CoBpeMeHHbIe TpaHCPOPMAIIMOHHBIE U3MEHEHUS
B YCIOBHUSX TyoOanu3anuu, UU(POBOTO pPa3BUTHS, HKOJIOTHYECKUX YTPO3,
neMorpauyeckoro  JaBJICHUS M BBICOKOM  JMHAMUKA  9KOHOMHUYECKOU
[MBUJIM3AIIMM BCET/Ia BBIJIBUTAIOT Ha TIOBECTKY JHS MPOOJIEeMy COLUAIBHOM
CTaOMJIbHOCTH, WHHOBAIIMOHHOTO Pa3BUTHUSI U JyXOBHOTO OOHOBJeHMs. B Takoii
Cpelle OCHOBHOM M Ba)KHEWIIIEH CTpaTerueil B ynpaBJIeHUH TpaHCHOpMaIlMOHHBIMU
npoleccaMu  SIBJIAETCS  OOHOBJIEHWE  aKCHUOJIOTMYECKUX, OHTOJOTMYECKHX,
AMUCTEMOJIOTMUECKUX U STUYECKUX OCHOBAHUW Pa3BUTHS OOLIECTBA U YEJIOBEKA.

8. Hna onpenenenuss (¢unocopckoil cyuHocTH TpaHC(HOPMAIMOHHBIX
MPOLIECCOB HEOOXOJMMO, TMPEXKAE BCEro, PACKPBITh COAEP)KAHUE TMOHITHS
«Tpanchopmanus», €€ OCHOBHbIE KOMIIOHEHThI, JWHAMUKY UM BHYTPEHHIOIO
muanektuky. C puiocodckoit ToUku 3peHust TpaHcPopMalusi — 3TO U3MEHEHHUE
CYILIECTBYIOILIETO  COCTOSIHUSA,  OOHOBJEHHE,  B3aUMHOE  IPOTHUBOPEYHE
byHIaMEHTAIBHBIX TapajurM, OTPUIAHUE W CHUHTE3, IMEpeXOoJl Ha HOBBIM
KayeCTBEHHBIN 3Tar. B rereseBCKon JUAJIEKTUKE 3TOT MPOLIECC MPOSIBIISIETCS YEpE3
MOJEIb «TE€3UC — AaHTUTE3UC — CHUHTE3», TOrJa Kak B COBPEMEHHBIX
MOCTMOJICPHUCTCKUX W  METAMOJEPHUCTCKUX KOHICMIUAX TpaHchopMarius
OCHOBBIBAETCS Ha MPUHIUIIAX TOCTOSHHOM HEYCTOMYMBOCTH, COLMAIBHOTO
JIBH>KEHUS, OTKPBITON PEe3yJIbTaTUBHOCTH, PEJISITUBM3MA U aganTUBHOCTH. C 3TOM
TOYKM 3pEHHUS TpaHCPOpPMALlMOHHOE YINpaBIEHUWE BCEerja OnupaeTcss Ha
JUAJIEKTUKY TIPOTHUBOPEUMS] U CUHTE3a, PABHOBECHUS WM JIBH)KCHUS, MOCTOSHHOTO
JBWDKCHUS IIEHHOCTEH U TyXOBHOTO OOHOBJICHUSI.

46



3AK/IIOYEHUE

Ha ocnoBe ucciemoBanmsi B pamkax TeMbl «Tpanchopmarust coruanbHO-
KYJbTYPHBIX TPAIUIIANA B OTHOIICHUSX MOJIOIEKHU U CEMbU B Y30E€KUCTaHE» OBLIH
BBIPAOOTaHBI CIICAYOIINE BBIBOIBI:

1. Pe3ynbTaThl BcciieqoBaHUs TIOKA3ali, YTO OTHOIIECHUSI CEMbU U MOJIOAEKHU
MPEJICTABISIIOT COOO0M COLMANbHO-(UIOCOPCKYI0 CHCTEMY, OIMMPAIOUIYIOCS Ha
HMCTOPUKO-KYJBTYPHBIE OCHOBBI ~ y30€KCKOTO OOIIECTBA, HAXOAIIYIOCS B
IBWKEHUW U u3MeHeHuu. Cembsi Kak OJUH U3 JpEeBHEHIIMX U Haubojee
YCTOWYUBBIX HWHCTUTYTOB OOIIECTBA WIPacT PEIIAONIYI0 POJIb B JAYXOBHOM
(hOpMHUPOBAHUU JIMYHOCTH, YKPEIUIEHUU COIMAIIbHONW UACHTUYHOCTH M Iepeaade
HPABCTBEHHBIX HOPM OT MOKOJEHHUS K TOKOJICHUIO. TpaJuIIMOHHbIE CEMEWHbIe
[IEHHOCTH — TaKHe TOHSTHS, KaK YBaXEHHE K POJUTEISIM, MEKIIOKOJIEHYECKas
COJIUJIAPHOCTh, OTBETCTBEHHOCTb, TEPIICHUE U MUJIOCEPANE — BCErla CIIy>KHIU
OCHOBOM BOCIIUTAHUS MOJIOAEKN. OTHAKO B COBPEMEHHBIX YCIIOBUSAX B PE3yiIbTaTe
MIPOIIECCOB TII00aTN3auy, TU(PPOBBIX TEXHOJOTHH M KyIbTYPHOW MHTETPAIIUN ATH
[IEHHOCTH MPUOOPETAIOT HOBOE COJIEPKAHUE.

2. [IpotuBOpeunst MEXTy TPAIUIMOHHBIMH U COBPEMEHHBIMH IICHHOCTSIMH B
CO3HAHWW MOJIOAEKN, WX TPUYAHBI W TIOCICACTBUA OBLIM TOJABEPTHYTHI
rryookoMy duiiocodpckomy aHanuzy. [[eHHOCTH, CUMTaBIIMECS CBSIICHHBIMU B
TPAJAWIIMOHHOM OOIIECTBEHHOM CO3HAHWH, B CO3HAHWH COBPEMEHHON MOJIOAEKU
CTaBATCS MOJI COMHEHHUE UJTU TTOJIy4aloT HOBOE TOJIKOBaHME. Takas cuTyarus Oblia
OoOBsICHEHAa uepe3 TMOHATUS «AKCHUOJOTUYECKasl KOJUIU3US», «OHTOJIOTUYECKHMA
pa3peiB» U «KYyJIbTypHas amOuBajeHTHOCTB». [Iporeccel TpaHcopmanuu
BBI3BIBAIOT TaKUE MPOOJIEMBbI, KaK JIyXOBHBIE Pa3IMYUsi B MEKIOKOJICHUYECKHUX
OTHOIIEHUSX, JIBOMCTBEHHOCTh B COIIMAIBHBIX POJSX, CHIIKEHHUE JOBEpUS K
YCTOMYMBOCTA HMHCTUTYTa ceMbU. Bmectre ¢ Tem ObUI0 O0OOCHOBAaHO, 4YTO
MIPOTUBOPEYMS MEKIY IICHHOCTSIMH HE BCET]a MPUBOAAT K COMAIEHOMY KPH3HCY,
a MpU WX TapMOHM3AIMU Ha (GUIOCO(CKOW OCHOBE MOTYT CO3MaTh IMOYBY IS
(hopMUpOBaHMsS HOBOTO OOIIIECTBEHHOT'O CO3HAHUSI.

3. B nccnenoBanum tpanchopmalis HHCTUTYTa CEMbH pacCMaTpPUBAETCS Kak
ClenCcTBHE TIyOOKMX HW3MEHCHHH B COIHMAIBHO-KYJIBTYpPHOH cCpene, MpH 3TOM
MOTUEPKUBACTCS HEOOXOIUMOCTh HE OTPHUIIAHUS ATOTO TPOIEcca, a YIpaBiICHUSI
UM B COOTBETCTBHHM C COBPEMEHHBIMH TpeOOBaHUSMU. XOTS y30€KCKas CEeMbs
HMCTOPUYECKH OCHOBBIBAJIACH HA TATPUAPXAIbHOW MOJENH, B HACTOAIIEE BpeMs
Takue (aKTOphl, KaKk TEHJACPHOE PABEHCTBO, JIMYHAs CcBoOoma, 1mdpoBas
KOMMYHUKAIIMSI U JKOHOMHYECKAash HE3aBUCHUMOCTh, W3MEHSIOT POJU BHYTPHU
CEMBbHU, pacmpenesieHne OO0S3aHHOCTeH W TPOIecC NPUHSITHS pEIIeHu. ITa
CUTyalusi TPHUBOAUT K PAa3IUYHMIO B3TJISAI0B MEXKIY MOJOAEKBIO U CTapIINM
MOKOJICHHEM. B  HcciaegoBaHWM TakuWe pasiIudusl WHTEPHPETUPYIOTCS —Kak
€CTEeCTBEHHBIN JTam Tpolecca «KyJIbTYpPHOTO TpaH3UTa» U IpejylaraeTcs
MOJIXOJNTh K HUM C TOYKH 3PCHHSI KYJIbTYPHOU MHTETPAIIHH.

4. B y30ekckoM oOImiecTBe ObUI0O OOOCHOBAHO, YTO TPAJUIIMOHHBIE U
COBPEMEHHBIC IICHHOCTH MOYKHO HHTEPIPETUPOBATH HE KaK MPOTUBOPEYAIINE IPYT
IpyTy TIOHATHS, a KaKk (EHOMEHBI, CYyIIECTBYIOIIHE B JIHAJCKTHUYECKON

47



B3auMOCBs3U. C 3TON TOUYKM 3pe€HUs ObUI BBIABUHYT MPUHIIUI «aKCHOJIOTHYECKOM
UHTETpaln», B paMKax KOTOPOro pa3paboTaHa MO/eNb 00eCeUeHNs COIUAIbHOM
CTaOMJIBHOCTH 3a CU€T TapMOHMHM HPABCTBEHHOW OMOPHI TPaJWLIMOHHBIX
[EHHOCTEH W 3JE€MEHTOB CBOOOJHOTO MBIIUICHUS U KPEATUBHOCTH COBPEMEHHBIX
neHHocTteil. Takoil moaxod co3maér OCHOBY il ()OPMHPOBAaHUSA B CO3HAHHUH
MOJIOAEXH HE TMPOTUBOIOJIOKHBIX, a B3aUMOJONOJHAIOMINX HPABCTBEHHBIX
YCTaHOBOK.

5. B xone uccienoBanus ObUIH TIIyOOKO TIPOAHATU3UPOBAHBI BOBMOKHOCTH U
NEPCIEKTUBbl OOHOBIIEHUSI COLMAIBHO-KYJIBTYPHBIX Tpaauluil. TeopeTuuecku
ObLJI0O 00OOCHOBAHO, YTO OOHOBJICHME TPAIUIMU O3HA4YaeT HE e€ OTpUIlaHHe, a
COBEPILIEHCTBOBAHUE B COOTBETCTBUM C COBPEMEHHOCTHIO. B 3TOM OTHOIIEHUH
ObLJI0O yKa3aHO Ha HEOOXOJIMMOCTh pPa3pabOTKHM MEXAHU3MOB BbIPAKECHHUS
TpaJMIIMOHHBIX IIEHHOCTEN B HOBBIX (JOPMax MOCPEACTBOM CUCTEMBI 00Opa30BaHUs,
MaxaJuld, CpeJICTB MacCOBOM MH(MOPMALIMH, PEIUTUO3HO-AYXOBHBIX HHCTUTYTOB U
nupoBeIx TexHoyorui. OcoOeHHO B paboTe C MOJIOJAEKBIO OB MPEI0KEHBI
KOHLIENITyaJIbHbIE MOAXO/bl, YKPEIUISIOIINE HHCTUTYT CEMbH M 00ECIIEUMBAIOIIHE
JYXOBHYIO CTaOWJIBHOCTh, C YYETOM MPUHUUIIOB «KYJbTYpPHOW ajanTaluumy u
«COXPAaHEHHUSI IPEEMCTBEHHOCTIY.

6. neu u BBIBOJIbI, BBIIBUHYTHIE B HCCIIEJOBAHUHU, UMEIOT TEOPETUUECKOE U
IPaKTUYECKOE 3HAaYeHUEe JUIsl TAaKUX HayK, Kak (uiocousi, COLMOIOTHS,
NEaroruka, KyJbTypOoJIOTHs, U CO3/1al0T OCHOBY Ul Pa3pabOTKHU CTPATErMUeCKUX
IOJIXOJIOB, HAIIPaBJICHHBIX Ha oOecreueHue CTaOMIBHOCTH B OOIIECTBEHHOM
CO3HAHMM,  COXpPAaHEHHE  HAMOHAIBHOM  CaMOOBITHOCTM M JYXOBHOE
COBEPIIECHCTBOBaHHE  MoJIoAEKH.  [loaToMy  pe3ysbTaTbl  MCCIENOBAHMUS
NPEACTABIAIOT INPAKTHYECKYI0 W HAyYHO-METOJOJOTMYECKYI0 aKTyalbHOCTH B
pEeILIEHUHU BOIIPOCOB CEMbH U MOJOAEKU B COLMAIBHOM pa3BUTUU Y30€KHUCTaHa, B
ONMpENENCHUN  JTyXOBHBIX  HAMpaBJI€HUH TOCYJAapCTBEHHON  MOJIUTHKUA U
dhopmMupoBaHUU 370POBOM COIMATIBHON CpeJibl B OOIIIECTRE.

B pamkax wuccienoBaHusi ObulM BbIpaOOTaHBI CHEAYIOIIME MPEIIOKEHUS U
PEKOMEHJAIUU:

1. B cucreme 00pa3oBaHusi HEOOXOAMMO BBECTHU CHELMAIbHBINA y4eOHbIN
MOAYJIb IO TeMe «I'apMOHUS TPAIULIMOHHBIX U COBPEMEHHBIX IEHHOCTE;
2. Cnenyer paspaborath KoMmiuiekcHyro «IIporpamMmmy cemeiHoi

MOATOTOBKW», HAMPABICHHYIO HA YKPEIUICHUE CEMEWHON KYJIbTYpPbl U MOJATOTOBKY
MOJIOJIEXKU K CEMEWHOM JKU3HU, U PEaan30BaTh €€ BO B3aUMOJCUCTBUUA MaxXaJllH,
CUCTEMBI 00pa30BaHUS U PEIUTHO3HO-TyXOBHBIX IICHTPOB.

3. C 1enpio0 MO3WTUBHOTO HAIPaBJICHUS BIHMSHUS IUGPOBON KYJIbTYPHI
HAa CO3HAaHUE CEMbU H MOJOJAEKU HEOOXOIUMO BHEAPATh COBPEMEHHBIC
MEJIMAKOHTEHTHI, MPONaraHANPYIOIIME HAIMOHAIbHBIE LIEHHOCTH (BUIICOPOJIUKH,
MOJKACThI, UHTEPAKTUBHBIC MTPOCKTHI ISl COLIMATBHBIX CETEH);

4, C uenp0 CMSTYEHUST TPOTUBOPEUUM B OTHOIICHHUSX CEMbU U
MOJIOJIEKH B paMKax MPoeKTa «Jluanor moKoJeHUi» OpraHu30BbIBaTh PETYJIIPHbIE
burocodcko-TyXOBHBIE BCTPEUH;

3. Pazpabotath  COBpeMEHHYHO  MOJEIb  y30€KCKOM  ceMbU |
UHTETPUPOBATH €€ B COLIMAIBHYIO TTOJIUTHUKY.
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INTRODUCTION (Doctor of Philosophy (PhD) dissertation abstract)

The aim of the research is to reveal the socio-philosophical aspects of the
transformation of socio-cultural traditions in the relations between youth and
family in Uzbekistan.

The object of the research is the processes of transformation of traditional
values in the relations between youth and family in modern Uzbek society.

The subject of the research comprises the socio-cultural factors influencing
the relations between youth and family.

The scientific novelty of the research lies in the following:

from a philosophical standpoint, it is substantiated that under the conditions
of globalization, the processes of socio-cultural transformation taking place in the
relations between family and youth generate the necessity of improving the
functioning of cultural institutions of a dynamic nature (customs, rituals, traditions)
and contribute to the reconstruction of traditional values in contemporary social
consciousness.

It is proven that the formation in the consciousness of youth of relations based
on axiological orientation, by strengthening the institution of the family and
ensuring spiritual stability, prevents an “ontological rupture” and “axiological
contradictions” in society.

Mechanisms such as “axiological adaptation” and “intergenerational transit”
(the transmission of values between generations) have been identified, which
contribute to the development of dialectical relations between family identity and
youth mentality through the synthesis of national and universal values, prevent
generational value conflicts in the paradigm of family—youth relations, and ensure
the preservation of social continuity.

It has been revealed that ensuring the dialectical interconnection of traditional
and modern values in contemporary Uzbek society and developing the process of
“axiological integration” in public consciousness lead to a harmonious
combination in youth of the moral foundation of traditional values with the
principles of free thinking and creative approach inherent in modern values.

Implementation of the Research Results

Based on the proposals developed within the framework of the transformation
of socio-cultural traditions in the relations between youth and family in
Uzbekistan:

The proposals and recommendations concerning the necessity of improving
the functioning of cultural institutions (customs, rituals, traditions) of a dynamic
nature in the processes of socio-cultural transformation taking place in family—
youth relations during globalization were used in preparing scripts for a number of
programs of the Creative Association Uzbekistan-24 of the National Television
and Radio Company of Uzbekistan on the Uzbekistan TV channel (“Education and
Development,” “Nation and Spirituality,” “Friends” in the issues of January—June
2025) (Reference of the state organization Creative Association Uzbekistan-24 of
the National Television and Radio Company of Uzbekistan dated June 26, 2025,
No. 05-09-1023). As a result, the proposals, recommendations, and scientific
findings put forward in the dissertation served as a scholarly justification for the
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transformation of socio-cultural traditions in the relations between youth and
family in Uzbekistan.

The conclusions and proposals concerning the improvement of value-oriented
attitudes in the consciousness of youth, ensuring spiritual stability through
strengthening the institution of the family, and preventing an “ontological rupture”
and “axiological contradictions” in society were used by the Republican Center for
Spirituality and Enlightenment in organizing and conducting advocacy activities
under Direction II of the Program of Measures to Increase the Effectiveness of
Spiritual and Educational Activities and to Develop the Sector for 2024, defined as
“Events to promote the Address of the President of the Republic of Uzbekistan to
the Oliy Majlis and the people of Uzbekistan, meetings of the Republican Council
on Spirituality and Enlightenment, priority directions of state policy, the essence of
large-scale reforms, adopted legislative acts, and the state program Strategy-2030,”
paragraph 16 — “Uniting youth under national ideas, conducting advocacy
activities with creative methods, establishing at the Center the ‘New Power’ Club
— a movement of young educators with the goal of increasing the involvement of
socially active, legally, politically, and economically literate youth in the reforms
being carried out in our country.” (Act of the Institute for Socio-Spiritual Research
under the Republican Center for Spirituality and Enlightenment dated July 4, 2025,
No. 10/410). As a result, the proposals, recommendations, and findings put
forward in the dissertation contributed to improving the transformation of socio-
cultural traditions in youth—family relations.

The conclusions and recommendations concerning the development of
dialectical relations between family identity and youth mentality through the
synthesis of national and universal values, the prevention of intergenerational value
conflicts in the paradigm of youth—family relations, and the disclosure of such
mechanisms for preserving social integrity in society as “axiological adaptation”
and “intergenerational transit” (the transmission of values between generations),
were used in preparing scripts for a number of programs of the Creative
Association Uzbekistan-24 of the National Television and Radio Company of
Uzbekistan on the Uzbekistan TV channel (“Education and Development,”
“Nation and Spirituality,” “Friends” in the issues of January—June 2025)
(Reference of the state organization Creative Association Uzbekistan-24 of the
National Television and Radio Company of Uzbekistan dated June 26, 2025, No.
05-09-1023). As a result, the proposals, recommendations, and scientific findings
put forward in the dissertation served as a scholarly justification for the
transformation of socio-cultural traditions in the relations between youth and
family in Uzbekistan.

The proposals and recommendations aimed at ensuring the dialectical
interrelation of traditional and modern values in contemporary Uzbek society,
developing in public consciousness the process of “axiological integration,” and
achieving harmony among youth, in which traditional values serve as a moral
foundation while modern values provide principles of free thinking and creativity,
were used by the Republican Center for Spirituality and Enlightenment in
organizing and conducting advocacy activities under paragraph 16 of Direction II
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of the 2024 Program of Measures to Increase the Effectiveness of Spiritual and
Educational Activities and to Develop the Sector. This paragraph provided for
events promoting the Address of the President of the Republic of Uzbekistan to the
Oliy Majlis and the people of Uzbekistan, meetings of the Republican Council on
Spirituality and Enlightenment, priority directions of state policy, the essence of
large-scale reforms, adopted legislative acts, and the state program Strategy-2030,
on the theme: “Uniting youth under national ideas, conducting advocacy activities
with creative methods, establishing at the Center the ‘New Power’ Club — a
movement of young educators, with the goal of increasing the involvement of
socially active, legally, politically, and economically literate youth in the reforms
being carried out in our country.” (Act of the Institute for Socio-Spiritual Research
under the Republican Center for Spirituality and Enlightenment dated July 4, 2025,
No. 10/410). As a result, the proposals, recommendations, and findings put
forward in the dissertation contributed to improving the transformation of socio-
cultural traditions in the relations between youth and family.

Structure and volume of the dissertation. The dissertation consists of an
introduction, three chapters, seven paragraphs, conclusions and recommendations,
and a list of references, and appendices, with the main part comprising 122 pages.
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