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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zaruriyati. So‘ngi vyillarda
jahonda globallashuv keskin tus olib, xalglarning milliy xususiyatlariga nisbatan
tahdidlar kuchayib borayotgan bir vaqtda millatlararo hamjihatlik, o°zaro
hamkorlik, dinlararo bag‘rikenglik tamoyillarini o‘zida mujassamlashtiruvchi
goyalarni tatbiq qilish zarurati kundan-kunga ortib bormoqda. Bu xavf-xatarlarni
bartaraf qilish yo‘lida har bir shaxsning butun insoniyat oldidagi mas’uliyatini
chuqur his qilishi va bunda diniy qadriyatlar hamda aql va bilimning
mutanosibligiga erishishi ushbu muammoni bartaraf etishda muhim o‘rin tutishini
ko‘rsatmoqgda. Shu bois, dunyo mutafakkirlari asarlaridagi ilmu-ma’rifat bilan
zamonaviy bilimlarni uyg‘unlashtirish orqgali taraqgiyotga erishish mumkinligi
obyektiv zaruriyat sifatida etirof etilmoqda.

Jahon falsafiy tafakkuri taraqqiyotida Sharq mutafakkirlarining ma’naviy
merosi, xususan, Faxriddin Roziyning diniy-falsafiy garashlari Eron, Tojikiston,
Pokiston, Turkiya, Germaniya, Buyuk Britaniya, AQSH kabi davlatlarning ilmiy
tadgigot markazlari va yetakchi universitetlarida ilmiy-nazariy jihatdan
o‘rganilmoqgda. Uning olamni anglash, ratsional tafakkur, ilmga intilish, axlogiy
kamolotga oid ilg‘or g‘oyalari, aql va e’tigod munosabatiga oid qarashlari, jamiyat
barqaror taraqqiyotini ta’minlashda muhim ahamiyat kasb etadi. Shu jihatdan,
ma’naviy hayotda yuzaga kelayotgan g‘oyaviy tahdidlarga qarshi kurashda
Faxriddin Roziyning ijtimoiy-falsafiy qarashlari bugungi ilm-fanning zaruriy
tadqgigot obyektiga aylanmoqda.

Mamlakatimizda buyuk mutafakkirlar ma’naviy merosini o‘rganish va
ularning ilg‘or g oyalarini jamiyat hayotiga targ‘ib gilish muhim vazifaga aylandi.
Xususan, 2024-yil 17-18 oktyabr kunlari Imom Termiziy xalgaro ilmiy-tadgigot
markazida Turkiya, Qatar, Misr, BAA, Hindiston, Qirg‘iziston kabi davlatlardan
tashrif buyurgan 50 dan ortiq tanigli olimlar ishtirokida o‘tkazilgan xalgaro ilmiy-
amaliy anjuman bu boradagi ishlarimizning amaliy e’tirofi bo‘ldi. Jumladan,
«Markaziy Osiyo Sharg uyg‘onish davri ko‘plab yorgin namoyondalarining islom
va jahon sivilizatsiyasiga gqo‘shgan bebaho hissasi»1 yosh avlodning ma’naviy
qiyofasini yuksaltirishda hamda ta’lim-tarbiyasi shakllantirishda muhim ahamiyat
kasb etadi. Shu bois, Faxriddin Roziy asarlarining mazmun-mohiyatini ilmiy
nuqgtai nazardan yoritish ekanligini ta’kidlash zarur.

O°zbekiston Respublikasi Prezidentining 2022 yil 28 yanvardagi PF—60-son
«2022-2026 yillarga mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasi»
to‘g‘risidangi farmoni, 2017 vyil 27 martdagi PQ-2855-son «O‘zbekiston
Respublikasi Vazirlar Mahkamasi huzurida Imom Buxoriy xalgaro ilmiy tadgigot
markazini tashkil etish chora-tadbirlari to‘g‘risida, 2017 yil 23 iyundagi PQ-3080-
son «O‘zbekiston Respublikasi Vazirlar Mahkamasi huzurida O‘zbekistondagi
Islom svilizatsiyasi markazini tashkil etish chora-tadbirlari to‘g‘risida», 2020 vyil
16 apreldagi PQ-4680-sonli «Shargshunoslik sohasida kadrlar tayyorlash tizimini

! Mupsnées I11.M. XalKuMU3HUHT PO3WITY OU3HUHT (PaosMATHMHU3ra GEpUIITaH 9HT oJuii 6axoaup. — ToIKeHT:
«¥Y30ekucron» HMINY, 2018. —b. 253.
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tubdan takomillashtirish va ilmiy salohiyatni oshirish chora-tadbirlari to‘g risida»,
2022 yil 10 fevraldagi PQ-126-son «Qadimiy yozma manbalarni saglash va tadqiq
etish tizimini takomillashtirishga doir go‘shimcha chora-tadbirlar to‘g‘risida»gi
qarorlari hamda mavzuga doir boshqa me’yoriy-huquqgiy hujjatlarda belgilangan
vazifalarni amalga oshirishda mazkur dissertatsiya tadgiqoti muayyan darajada
xizmat giladi.

Tadgigotning Respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog¢ligligi. Ushbu tadgiqot Respublika fan va texnologiyalari
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
goyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” nomli ustuvor
yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Faxriddin Roziyning ijtimoiy, diniy-
falsafiy dunyogarashining konseptual asoslarini o‘rganishga bag‘ishlangan
tadqgiqgotlar, avvalo, uning asarlariga, o‘sha davr tarixiy xujjatlariga, safdoshlari,
shogirtlari va ragiblari xotiralariga, shuningdek, mavzu doirasiga tegishli ilmiy
tadgiqotlarga tayanilgan holda olib borildi.

Tadgigot mavzusiga oid adabiyotlarni 5 ta guruhga ajratish mumekin.

Birinchi guruh O‘zR FA Abu Rayhon Beruniy nomidagi Shargshunoslik
instituti qo‘lyozmalar fondida saqlanayotgan Faxriddin Roziyning arab, fors
tilidagi go‘lyozma va toshbosma asarlar? muhim manba hisoblanadi. Bu asarlarda
Faxriddin Roziyning dunyogarashi, uning falsafiy, teologik, ijtimoiy-siyosiy,
mantigiy va axlogiy garashlari aks etgan.

Ikkinchi guruh tarixchilar tomonidan yozib qoldirilgan vogeotlarni o‘z
ichiga oladi. Tadgiqgotlar shuni ko‘rsatadiki, Faxriddin Roziyning hayoti, ilmiy
faoliyati, sayohatlari va G‘uriy sultonlar homiyligi davridagi ilmiy hamda ijtimoiy
mavqeiga oid manbalar asosan lbn al-Asir, Ibn Xallikan, Juzjoniy, lbn al-Qiftiy,
Tajiddin ibn al-Sai, Kamoliddin ibn al-Sha’ar, Ibn Abi Usaybiya, Yaqut al-
Hamaviy, Muhammad Mirhand, E.Altash, F.Griffel kabi tarixchilarning asarlarida
ma’lumot berib o‘tilgan®,

2120 o= Adbe @ildal (50 gl a8 see (p) 2w (Muhammad ibn Umar Fahriddin ar-Roziy. Latoif ul-G’iyosiyya.
O’zFA Shargshunoslik instituti, Inv: 10873) // u= 490- A a4 1331 ik o slell aala (Jame ul-ulum) // & 3LaS 210 )
ua 215- Zyaa 1335 oleh AelY) G (Ar-Risolat ul-kamoliya) // 185 — .s <8 soas 1340 «0lgs- Vo) Fasala
4adia (Chahordoh risola).

31851-1876 i :0M - alae 14 )l & QoS 531 G ol e (1bn al-Athir. Al-Kamil fi I-tarikh.); o ol Gl
1968 ¢ la Jly s e lalae 8 ol @ldy S (Ibn Khallikan. Wafayat al-ayan); <lih | Jlajsall o) zleie
1963 «liwiladl A lasail (dslS - Cladae 2 sl (Minhojiddin Juzjoniy. Tabagat-i Nasiri); Leipzig:
Dieterich’sche Verlagsbuchhandlung, 1903. —518. slL&all &) | il o caws o0 Ao, (Ibn al-Qiftiy. Tarix ul-
hukama); 1934 A1 A0 pull Zapdaal) salaay Glalae 9 paidall aaladl | geludl o cpdll 26 (Tajiddin Ibn al-Sai. Al-Jami
al-mukhtasar); 2005 ¢elall Sl ly igyn- Glalae 9 Glasdl 2B il G cpall JS (Kamoliddin 1bn al-Sha’ar. Qala’id
al-juman); Al-Qasim Ibn Abi Usaybia. Uyun al-anba fi tabagat al-atibba. In A Literary History of Medicine, eds. E.
Savage-Smith et al. vol. 5. -Leiden: Brill, 2020; 1993 ¢S} cjall Jla iigyme Glalas 7 2LVl anama (s saall &gdl
(Yaqut al-Hamawi. Mu’jam al-udaba); 1994 «ele <l L) @) jeda- Glalae 2 laall dimy ) 2355 e 2ess (Muhammad
Mirhond. Rawdat al-safo); Esref Altas. Fahreddin er- Razi’nin Hayati, Hamileri: Ilmi ve Siyasi iliskileri. -Istanbul:
ISAM Yayinlari, 2013. -S. 41— 90; Frank Griffel. «On Fakhr al- Din al- Razi’s Life and the Patronage He
Received» Journal of Islamic Studies 18, 2007. — p. 313— 344.
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Uchinchi guruhga Kiritilgan adabiyotlarni quyidagi tartibda tasniflash
mumkin: xorijlik tanigli olimlardan F.Griffel, M.Sag‘ir Hasan Ma’sumi,
Manuchehr Sadogi tadgiqotlarida Faxriddin Roziy dunyogarashining shakllanishi?,
A.Shihadeh, M.Rapoport, R. Visnovskiy, J.Lamer, D.Gutas, A.Ahmed, Van Lit
asarlarida Ibn Sinoning «Ishoralar va tanbehlar» asariga Roziyning sharhlari, sharx
an’analari, sharxlash uslubi®, Tariq Jaffer, A.Shihadeh, B. Ibrohim Yacin Ceylan,
Mehmed Emin Yurt, Veysel Kaya, Is’hoq Husayni Kuhsoriy Faxriddin Roziyning
Qur’onga yozgan tafsiri, kalom ilmi®, Mustafa Bozkurt’ bilish nazariyasi, Moil
Xeraviy, E.Altash, F.Griffel asarlari hagida®, M. Noble® sehrgarlikka munosabati,
A. Shihadeh? etikasini, Muhammad Abu Sharea!! Faxriddin Roziyning diniy
dunyogarashida Xristianlikka munosabati, P.Adamson, F.Benevich Roziy
falsafasining ontologik jihatlarini tadgiq gilganlar'?.

4 Griffel F. The Formation of Post-Classical philosophy in Islam. -New York: Oxford University Press, 2021. 651
p; Saghir Hasan Masumi. Imam Razi’s 1lm al-akhlag. -New Delhi: Kitab Bhavat, 1992. — 333 p. . fsua s s
.)imd\é)cjmé)U\'~~\' O CSa
5 Shihadeh A. Fakhr al-Din al-Raz1’s Response to Sharaf al-Din al-Mas'udi’s Critical Commentary on Avicenna’s
Isharat // The Muslim world 104, 2014. — 1-60 p.; Al-Razi’s (d. 1210) Commentary on Avicenna’s Pointers: The
Confluence of Exegesis and Aporetics. -New York: Oxford University Press, 2016. — 296-326 p.; From al-Ghazali
to al-Razi: 6th/12th Century Developments in Muslim Philosophical Theology // Arabic Sciences and Philosophy
15, 2005. — 141-179 p; Rapoport A.M. The Life and Afterlife of the Rational Soul: Chapters VIII-X of Ibn Sina’s
Pointers and Reminders and Their Commentaries: Doctor of philosophy. ...diss. - Yale University, 2018. —500 p;
Wisnovsky R. Avicennism and Exegetical Practice in the Early Commentaries on the Isharat // Oriens 41(3-4),
2013. — 349-378 p.; Avicenna’s Islamic Reception. -Cambridge: Cambridge University Press, 2013. — 190-214 p;
Lameer J. Towards a New Edition of Avicenna’s Kitab al-isharat wa-I-tanbihat // Journal of Islamic Manuscripts
4(2), 2013. — 199-248 p; Gutas D. Avicenna and the Aristotelian Tradition: Introduction to Reading Avicenna’s
Philosophical Works. Second, Revised, and Enlarged Edition, Including an Inventory of Avicenna’s Authentic
Works. -Boston: Brill, 2014.-617 p; Ahmed A.Q. Post-Classical Philosophical Commentaries/Glosses: Innovation in
the Margins // Oriens 41(3-4), 2013. —317-348 p; Lit L. W. C. (Eric). Commentary and Commentary Tradition //
MIDEO 32, 2017. — 3-26 p.
¢ Jaffer T. Razi Master of Qur'anic Interpretation and Theological Reasoning. -New York: Oxford
University Press, 2015. — 244 p; Shihadeh A. Mereology in Kalam: A New Reading of the Proof from
Accidents for Creation // Oriens, 48(1-2), 2020. 5-39 p.; Al-Razi’s Earliest Kalam Work: Eastern
Ash‘arism in the Twelfth Century. Brill, 2020. 36-70 p; Ibrahim B. Beyond Atoms and Accidents: Fakhr al-
Din al-Razi and the New Ontology of Postclassical Kalam [/ Oriens 48(1-2), 2020. 67-122 p.; Reason and
Revelation in Fakhr al-Din al-Razi and the Ash‘ar Tradition. —Berlin: De Gruyter, 2021. 129-82 p.; Causing an
Essence. Notes on the Concept of Ja ‘I al-mahiyya, from Fakhr al-Din al-Razi to Mulla Sadra. —Brill: Leiden, 2020.
156-194 p; Ceylan Y. Theological and Tafsir in the major works of Fakhr al-Din al-Razi. Thesis presented
for the degree of Ph.D. in the Faculty of Arts, University of Edinburg.1980. — 264 p; Mehmed Emin Yurt.
Fahruddin er-Razi’nin tefsiri’nde i‘cazu’l-Kur’an. Doktora tezi, T.C. Dicle Universitesi Sosyal Bilimler Enstitiisii,
Diyarbakir 2016. — 339 s; Kaya V. Fahreddin Razi’nin Maturidilerle olan tartismalari ve elestirisi. Yiiksek lisans
tezi, Uludag iiniversitesi Sosyal bilimler enstitiisii, Bursa 2007. — 96 s. // (o) 4duld 5 )5 (5 )Lt 5S ps (Slau)
VEe gan AYAY € sl ol ed ) el S,
" Mustafa B. Fahreddin Razi’de bilgi teorisi. Doktora tezi, T.C. Ankara {iniversitesi, -Ankara, 2006. — 208 s.
8 a 228- Ama 1363 <0l sy ol s n)sie 5 (Sad) (s G b .oasmsr Jise (Moyil Xeraviy. Fahriddin
Roziyning hayoti va munozaralari); Esref Altas. Fahreddin er- Razi’nin eserlerinin kronolojisi. -Istanbul: ISAM
Yayinlari, 2013. 91— 164 s; Griffel F. Fahraddin ar-Razi. In 11. und 12. Jahrhundert: Zentrale und Ostliche gebiete,
herausgegeben von U. Rudolph, Schwabe verlag, 2021. 471-501 b.
° Noble M. Philosophising the Occult: Avicennan Psychology and «The Hidden Secret» of Fakhr al-Din al-Razi. -
Berlin, Boston: De Gruyter, 2021. — 309 p.
10 Shihadeh A. The Teleological ethics of Fahr al-Din al-Razi. —Boston: Brill, Leiden, 2006. — 275 p.
11 Muhammad Abu Sharea. The Impact of Fakhr al-Din al-Raz1’s Intellectual Project on his Views on Christianity.
Sub. for the Degree of the Doct. in Systematic Theology. —Edinburgh: The University of Edinburgh, 2022. — 214 p.
12 Adamson P. Avicenna and his Commentators on Self-Intellective Substances. -Berlin: de Gruyter, 2011. 97-122
p.; Fakhr Al-Din al-Razi on Place // Arabic Sciences and Philosophy 27(2), 2017. 205-236 p.; Fakhr al-Din al-Razi
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To‘rtinchi guruhga  MDH davlatlari tanigli olimlari M.N. Boltaev,
N.A.Kulmatov, S.N.Grigoryan, S. Pirov asarlarida Faxriddin Roziy falsafasining

mantigiy, gnoseologik va axlogiy-tarbiyaviy jihatlari * , A.Korben,
I.P.Petrushevskiy, B.Elchibekova ilohiyot, diniy falsafiy dunyoqarashlarini tadqiq
etganlart®,

Beshinchi guruhga o‘zbekistonlik faylasuflar, shuningdek, shargshunos
olimlarning ilmiy-tadgigot ishlarini kiritish mumkin. O°zbek shargshunos
olimlaridan N.Naimov, I.D.Fayzixo‘jaeva, X.V. Muksimova Roziyning falsafiy va
mantigiy garashlarini tahlil etganlar'®. M.Qodirov, B.To‘rayev, J.Xolmo‘minov®
kabi shargshunos olimlarimizning ilmiy ishlarida mavzuga alogador masalalarni
ilmiy-nazariy tahlil gilishda muhim o‘rin tutadi. Ammo yuqorida keltirilgan
Faxriddin Roziy bilan bog‘liq tadqiqotlarning magqgsadi aynan «Latoif ul-
G‘iyosiyya» asaridagi mutafakkirning diniy-falsafiy qarashlarini tahlil qilish
bo‘lmagan. Faqatgina F.Griffelning tadqiqotida «Latoif ul-G‘iyosiyot»
o‘lyozmasining bibliografik ma’lumotlari'’, A.Shihadehda esa Faxriddin Roziy
«1199-1202 vyillar oralig‘ida fors tilida «Latoif ul-G‘iyosiyya» nomli kichik bir
kitob yozganligi va bu asar Qur’on tafsiriga doir «Asrar al-tanzil va-anvar al-
ta’vil» asarining so‘ngi gismiga asoslangan holda yozilganligi, u oxirgi asar bilan
tuzilishi jihatidan bir-biriga mos kelishi, lekin unda keltirilgan Qur’on dalillarining
ko‘pchiligi e’tibordan chetda qoldirganligi»'® hagida qisqa ma’lumot berib o‘tadi.

Zikr etilgan ilmiy izlanishlarning tahlili Faxriddin Roziy hayoti va ijodiga
doir masalalarni o‘rganishda Sharq va G-‘arb shargshunoslari bir gatoq ilmiy
tadqiqotlarni amalga oshirganliklarini, biroq mutafakkirning «Latoif ul-
G iyosiyot» asari hamda undagi ilm fazilati, aql va e’tiqod kabi ijtimoiy, diniy-

on Void. -Bonn: Bonn University Press, 2018. 307-324 p.; The Existence of Time in Fakhr Al-Din al-
Razi’s Matalib al-‘aliya. -Boston: De Gruyter, 2018. 65-99 p; Benevich F. The Necessary Existent (wajib al-
wujid): From Avicenna to Fakhr al-Din al-Razi. —Brill, 2020. 123-155 p.
13 Bontaes M.H Panuonanuctuyeckas Teopus nosHanus Paxpupmun Pasu. — yman6e: Hpdon, 1965. —98 c.;
Bonpockl THOCEOIOrUU U JIOTHKU B npousBeaeHusax MOH-Cunbl u ero mkoisl. — Jymianbe: Updon, 1965. —600 c;
Kynmaros H.A. ®axpunaun Posu.(Kpartkuii ananu3 dunocodekoit konuenmn).—/lymande: Jonum, 1980. —66 c;
I'puropsi C. H. U3 ucropun ¢unocopun Cpenneit Aszun u HUpana VII — XII 8B. "-M.:" 31 Bo Axan. Hayx CCCP,
1960. —300 c; IMupos C. Daxpynauau Po3ii Ba aHIemaxou axJIoOKuBy Tapousuu y. —[lymian6e: Apxkanr, 2015.—
196¢.
14 Kopben A. Ucropus ucnamckoii punocoduu. "-M.:" Iporpecc-Tpaauuus. 2010. —360 c; Petrushevsky I.P. Islam
in Iran. — State University of New York Press Albany, 1985. — 402 p.; DnuubexoBa b. Macbanau HWHCOH nap
tapmuMoTH Paxpunauan Posi. / ABroped. muce. Hom3. mmxoun (dancada. — Jymanode, 2024.
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falsafiy qarashlari yaxlit va keng gamrovli ilmiy-falsafiy tadgigotlar olib
borilmaganligini ko‘rsatmoqda.

Bu esa o‘z navbatida mutafakkirning «Latoif ul-G‘iyosiyot» asari nafagat
yurtimizda, balki Mustaqil Davlatlar Hamdo‘stligi davlatlari olimlari tomonidan
ham kompleks tadgiq etilmaganligidan dalolat beradi. Demak, dissertatsiya
mavzusi doirasidagi muommo ilk bor yaxlit tadqgiq etilishi bilan ahamiyatlidir.

Dissertatsiya tadqgiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasi ilmiy-tadqiqot ishlari rejalari bilan bog¢ligligi. Dissertatsiya ishi
Toshkent davlat igtisodiyot universitetining ilmiy-tadgiqot ishlari rejasiga muofiq
«O‘zbekistonning  jadal  rivojlanish  sharoitida  yoshlarning  tolerantlik
dunyogarashini shakllantirish» mavzuidagi PZ — 20170929280 ragamli amaliy
iIlmiy loyihasi doirasida bajarilgan.

Tadgigotning magsadi Faxriddin Roziyning «Latoif ul-G‘iyosiyya» asari va
undagi itimoiy, diniy-falsafiy garashlarini tadqiq etishdan iborat.

Tadqgiqot vazifalari:

Faxriddin Roziy yashagan davrdagi ijtimoiy-siyosiy, ma’naviy-madaniy
muhitni o‘rganish hamda bu davr nugtai nazaridan diniy va dunyoviy bilimlarning
falsafa va ilohiyot an’analari shakllanishiga ko‘rsatgan ta’sirini ochib berish;

tarixiy-falsafiy kontekstda «Latoif ul-G‘iyosiyot» asari asosida Faxriddin
Roziy qarashlaridagi din yoki e’tigod va falsafa yoki aql mutanosibligining
ontologik va epistemologik jihatlarini germenevtik tahlil asosida ochib berish;

hozirgi davrda Faxriddin Roziyning ilmiy-falsafiy dunyoqarashida din va
falsafa, aql va e’tigod uyg‘unligi g‘oyasining ma’naviy-ma’riviy, madaniy
sohalarda ahamiyatini, hamda bugungi yosh avlodni diniy va dunyoviy bilimlar
alogadorligida tarbiyalashda konseptual asos ekanligini ochib berish;

«Latoif ul-G‘iyosiyot» ning tahlili asosida nazariy xulosalar va amaliy
tavsiyalar ishlab chigish hamda ularni hayotga tatbiq etish yuzasidan takliflar
berish.

Tadqiqot obyektini Faxriddin Roziyning ijtimoiy-falsafiy merosi tashkil
etadi.

Tadqgigot predmeti Faxriddin Roziyning «Latoif ul-G‘iyosiyot» asaridagi
diniy-falsafiy masalarning mohiyatini tizimli tahlil etishdan iborat.

Tadgigotning usullari. Tadgiqot davomida umumiy o‘zaro alogadorlik,
tarixiylik, mantiqgiylik, tizimlilik, analiz, va qiyosiy tahlil, ilmiy ob’yektivlik,
fanlararo yondashuv kabi usullardan foydalanilgan.

Tadgigotning ilmiy yangiligi quyidagilardan iborat:

«Latoif ul-G‘iyosiyoty» asaridagi «Ilm fazilati haqida», Inson ahvolining
sifatlari hagida, magolotlaridagi kalom, din va falsafa uyg‘unligi bilan bog‘lig
madaniy konstruksiyaning structural-funksional, lokal-global talginlarini yaxlit
tarzda ifodalash natijasida inson jasadi (tana) va ruhining amali bo‘lgan toat-
ibodat, e’tiqod, imon hamda aq], tafakkurning mutanosibligi tadqiq gilingan.

Faxriddin Roziyning kalom falsafasida din va falsafaning bir-birini inkor
etuvchi emas aksincha, bir birini to‘ldiruvchi tushunchalar ekanligi, ikkisi ham
haqiqatni topish jarayonidagi harakatlari doirasida yagona maqgsad yo‘lida ekanligi,

9



teologik ta’limotlarda ilgari surilgan yaratuvchi Alloh hagigatini agl va mantigga
tayanib bilish mumkinligi, agl va e’tiqod, ruh va tana tushunchalarining o‘zaro
munozabati, ijtimoiy qadriyatlar (bilim, ko‘nikma, me’yor) tizimida konsyumer
(axborotni gabul qilish), umumiy va o‘ziga xos jihatlari diniy-falsafiy nugtai
nazardan tadqiq etilganligi, Roziyning falsafasi islom dunyosida ratsional ilohiyot
va tanqidiy fikrlash, axlogni mantiq va diniy manbalar bilan uyg‘unlashtirish
fenomenini yuksaltiruvchi atribut ekanligi asoslab berilgan.

Mutafakkirning «Latoif ul-G‘iyosiyot» asarida Qur’on, Tavrot, Zabur kabi
mugaddas bitiklaridan bevosita foydalangan holda ilm fazilati, ilm kasb etishning
xususiyatlari, e’tigod va hikmat, aql va e’tiqodning uzviy aloqadorligi, insonning
yakuniy maqgsadi — Allohga yaqinlik (“ma’rifatulloh”) orqali ruhiy kamolotga
erishish, ilm olish, adolatli yashash va agl-idrokni rivojlantirishni kabilarining
germenevtik tahlilidagi ratsional pozitsiyasi ochib berilgan.

Faxriddin Roziyning «Ilm fazilati haqida», «Borligning va olamning
yaratuvchisi borligi dalillari to‘g‘risida», «Inson ahvolining sifatlari hagida»
maqolotlarida aql va e’tiqod, ruh va tananing o‘zaro dialektik aloqadorligini
ta’minlab, inson salohiyatini ratsional, irratsional, ontologik bilish qobiliyatlarini
belgilovchi ijtimoiy-sotsial mexanizm ekanligi ilmiy asoslangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Faxriddin Roziyning progressive g‘oyalari keng jamoatchilik tafakkurida
konstruktiv holatni yuzaga keltirish bo‘yicha ta’sirchan mexanizmlar ishlab
chigilgan;

Faxriddin Roziyning «Latoif ul-G‘iyosiyot» asarida bugungi globallashuv
sharaoitida diniy va dunyoviy gadriyatlar uyg‘unligidagi me’yorlar buzilishining
oldini olish yo‘llari asoslangan;

«Latoif ul-G‘iyosiyot» asaridagi jamiyat bargarorligi va farovonlikni
ta’minlashga xizmat qiluvchi konstruktiv —qarashlarni jamiyat hayotiga
yo‘naltirishga oid tavsiyalar ishlab chigilgan.

Tadqgiqot natijalarining ishonchliligi. Tadgigot jarayonida go‘llanilgan
mazariy qgarashlar, yondashuv uslublari, ilmiy ma’lumotlarning birlamchi
manbalardan, ishonchli dalillardan olinganligi respublika va xalgaro miqyosdagi
ilmiy-amaliy konferensiya materiallari to‘plamlari, OAK ro‘yxatidagi ilmiy
jurnallarda hamda xorijiy ilmiy jurnallarda chop etilgan maqolalar, xulosa, taklif
va tavsiyalarning amaliyotga joriy etilganligi, olingan natijalarning vakolatli
tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgigot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati Faxriddin Roziyning diniy-falsafiy merosiga doir ilmiy-nazariy
xulosalardan, taklif va tavsiyalardan O‘zbekistonda ilm-fan va ta’lim-tarbiya
sohasiga oid ilmiy faoliyatda foydalanish mumkin, bu yo‘nalishda keyingi
tadgigotlar uchun nazariy manba bo‘lib xizmat giladi. Shuningdek, tadgigot
natijalaridan oliy ta’lim muassasalarida bakalavr va magistratura bosqichlarida
“Falsafa”, “Sharq falsafasi va madaniyati tarixi”, “Din falsafasi”, “Dinshunoslik”,
“Sharq va G‘arb falsafasida antropologik muammolar” kabi fanlarni o‘qitish
jarayonida foydalanish mumkin.
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Tadgiqgot natijalarining amaliy ahamiyati ijtimoiy-siyosiy institutlar,
O‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro
ilmiy-tadgiqot markazi, Xalgaro Islom sivilizatsiya markazi, Imom Termiziy
xalgaro ilmiy-tadqiqot markazi, Respublika Ma’naviyat va ma’rifat markazi,
shuningdek, oliy ta’lim muassasalarida ma’naviy-ma’rifiy tadbirlarni
tashkillashtirishda hamda mafkuraviy tahdidlarga garshi sog‘lom agidaviy
immunitetni yuksaltirishda foydalanish mumkinligi bilan izohlanadi.

Tadgqiqgot natijalarining joriy qgilinishi. Faxriddin Muhammad ar-Roziyning
ijtimoiy-falsafiy qarashlari («Latoif ul-G‘iyosiyot» asari asosida) mavzusidagi
tadqgiqgot natijalari asosida:

XII asrdan XIII asrning boshlarigacha bo‘lgan davrdagi Movorounnahr va
Xurosondagi ijtimoiy-siyosiy, ma’naviy hayot, O‘zR FA Abu Rayhon Beruniy
nomidagi Shargshunoslik instituti qo‘lyozmalar fondida ilmiy doiraga ma’lum
bo‘lmagan Faxriddin Roziyning yana bir arab, fors va tojik tillarida ko‘chirilgan
go‘lyozma asari — «Latoif ul-Giyosiyot» ikkita nusxada saglanayotganligi, ushbu
go‘lyozma 3 ta katta magolotdan (1. Ilm fazilati hagida; 2. Borligning va olamning
yaratuvchisi borligi dalillari to‘g‘risida; 3. Inson ahvolining sifatlari hagida) iborat
ekanligiga borasidagi xulosa va tavsiyalardan  O‘zbekiston  Milliy
teleradiokompaniyasi “O‘zbekiston tarixi” telekanalining “Taqdimot” ko‘rsatuvi
ssenariysini tayyorashda foydalanilgan (O°zbekiston Milliy teleradiokompaniyasi
2022 yil 4 iyundagi  06-39-750-son  ma’lumotnomasi).  Natijada,
teletomoshabinlarning XII asrdan XIII asrning boshlarigacha bo‘lgan davrdagi
Movorounnahr va Xurosondagi ijtimoiy-siyosiy, ma’naviy hayot hamda Faxriddin
Roziyning haligacha tadqiq etilmagan «Latoif ul-G‘iyosiyot» qo‘lyozma asariga
doir ilmiy-tarixiy bilimlarini oshirishga xizmat gilgan.

«Latoif ul-G‘iyosiyot» asarining fors tilidan o‘zbek tiliga ilk tarjimasi orgali
dinity va dunyoviy ilmda mo‘tadillikni targ‘ib gilgan Faxriddin Roziyning kalom
va falsafaga doir ilg‘or va innovatsion g‘oyalari asosida yoshlarni zamonaviy
ma’naviy-ahlogiy tarbiyalashning yanada samarali vositalari tadqigq etilgani,
shuningdek, Faxriddin ar-Roziyning kalom falsafasida din va falsafaning bir-birini
inkor etuvchi emas aksincha, birbirini to‘ldiruvchi tushunchalar ekanligi, ikkisi
ham hagigatni topish jarayonidagi harakatlari doirasida yagona magsad yo‘lida
ekanligi, teologik ta’limotlarda ilgari surilgan yaratuvchi Alloh haqiqatini aql va
mantigqga tayanib bilish mumkinligi, aql va e’tiqod, ruh va tana tushunchalarining
o‘zaro munosabati, umumiy va o°ziga xos jihatlari diniy-falsafiy jihatdan tadqiq
etilganligi, “Ilm fazilati” tushunchasi Qur’on oyatlari va hadislar asosida qiyosiy
tahlil qilinib, mohiyati ochib berilganligi, bu esa din va falsafaning o‘zaro
uyg‘unligini tagazo etishi mumkinligi isbotlab berilishi yuzasidan ilmiy xulosa va
takliflar Respublika Ma’naviyat va ma’rifat markazining 2023 yil uchun chora-
tadbirlar dasturining Il yo‘nalishida belgilangan “G‘oya va mafkura masalasi
hamda ilm-fan va ma’rifat targ‘iboti” 16-bandi “Buyuk alloma va
mutafakkirlarimiz hayoti va faoliyatini chuqur o‘rganish, boy ma’naviy va
madaniy meroslarini asrab avaylash, ilmiy-ijodiy asarlarini keng targ‘ib qilish”
mavzusida o‘tkazilgan targ‘ibot ishlarini tashkil etish va o‘tkazishda dissertatsiya
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materiallaridan foydalanilgan (Respublika Ma’naviyat va ma’rifat markazining
2023 yil 7 iyuldagi 02-22/652-son dalolatnomasi). Natijada, dissertatsiyada ilgari
surilgan takliflar, tavsiya va xulosalar mamlakatimizda “Faxriddin Muhammad Ar-
Roziyning ijtimoiy-falsafiy qarashlari (“Latoif ul- G‘iyosiyot” qo‘lyozmasi
asosida)” ni o‘rganishga doir uslubiy qo‘llanmalar ishlab chigishga xizmat gilgan.

«Latoif ul-G‘iyosiyot» asaridagi “Ilm fazilati haqida”, “Inson ahvolining
sifatlari hagida” madgolotlaridagi dalom, din va falsafa uyg‘unligi bilan bog‘liq
madaniy konstruksiyaning struktural-funksional, lokal-global talginlarini yaxlit
tarzda ifodalash natijasida inson jasadi (tana) va ruhining amali bo‘lgan toat-
ibodat, e’tigod, imon hamda ag|l, tafakkurning mutanosibligiga doir ilmiy xulosa va
ma’lumotlardan Imom Termiziy xalqgaro ilmiy-tadgigot markazi tomonidan yillik
rejaga muvofiq o‘tkazilgan davra suhbatlari hamda targ‘ibot tadbirlarini tashkil
etishda foydalanilib, ko‘zlangan samarani berdi (Imom Termiziy xalgaro ilmiy-
tadgigot markazining 2023 yil 29 avgustdagi 01-07/163 sonli dalolatnomasi).

Faxriddin ar-Roziyning «Latoif ul-G‘iyosiyot» asarida “Qur’on”, “Tavrot”,
“Zabur” kabi muqgaddas bitiklaridan bevosita foydalangan holda ilm fazilati, ilm
kasb etishning xususiyatlari, e’tiqgod va hikmat, aql va e’tiqodning uzviy
alogadorligi sharhlarining germenevtik tahlilidagi ratsional pozitsiyasi mantiqiy
asoslanganligiga oid ilmiy xulosalar va ma’lumotlardan Imom Buxoriy xalgaro
ilmiy-tadgiqot markazi tomonidan nashr qilingan “O°‘rta asr Sharq allomalari va
mutafakkirlari tarixiy-falsafiy merosi ensiklopediyasi” nomli asarni tayyorlashda
hamda markaz tomonidan amalga oshirilgan davra suhbatlarini o‘tkazishda,
targ‘ibot tadbirlarini tashkil etishda foydalanilgan (O‘zbekiston Respublikasi
Vazirlar mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazining
2023 yil 14 sentabrdagi 02/435 sonli dalolatnomasi). Natijada, buyuk mutafakkir
olimlarning ma’naviy merosini falsafiy, diniy jihatdan o‘rganib tadqiq etishda va
falsafiy g‘oyalarni anglashda muhim ahamiyat kasb etadi.

Tadgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari 2 ta
xalgaro, 6 ta respublika miqyosidagi ilmiy amaliy anjumanlarda ma’ruza
ko‘rinishida bayon etilgan hamda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
jami 25 ta ilmiy ish chop etilgan. Jumladan, Oliy attestatsiya komissiyasining
doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya etilgan ilmiy
nashrlarda 9 ta magola (7 ta respublika, 2 ta xorijiy jurnallarda) nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiyaning tarkibi “Kirish”,
uchta bob, sakkizta paragraph, “Foydalanilgan adabiyotlar ro‘yxati” va “Ilovalar”
dan iborat. Dissertatsiyaning hajmi 163 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” gismida tadgiqot mavzusining dolzarbligi va
zarurati, uning respublika fan va texnologiyalar rivojlanishining ustuvor
yo‘nalishlariga mosligi, muammoning o‘rganilganlik darajasi, tadgigotning
magsadi, vazifalari, tadqigot obyekti, predmeti, metodlari asoslangan, ishning
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ilmiy yangiligi, olingan natijalarning ishonchliligi, ilmiy-amaliy ahamiyati,
tadgiqot natijalarining amaliyotga joriy etilganligi, nashr etilgan ishlar,
dissertatsiya tuzilishi va hajmi to‘g‘risida ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Faxriddin Roziyning hayoti va ilmiy
merosining nazariy metodologik asoslari” deb nomlanib unda XII asrning
ikkinchi yarmi — XIII asr boshlarida musulmon Shargida tarixiy-siyosiy, ilmiy-
ma’rifiy hayot, Faxriddin Roziyning hayot yo‘li, ma’naviy merosi va
dunyoqarashining shakllanishi, “Latoif ul-G‘iyosiyot” asarining metodologik
asoslari ilmiy tahlil etilgan.

Dissertant ta’kidlashicha, Faxriddin Muhammad ar-Roziyning dunyogarashi
o‘sha davr ruhiyati bilan boyitilgan edi. Faxriddin Roziyning ijodini tahlil qilib,
uning diniy-falsafiy garashlariga, nafagat yunon falsafasi va sharg peripatetizmi,
balki diniy aqgidalar, aynigsa, Ash’ariy ilohiyoti ulkan ta’sir ko‘rsatganini
Ko‘rishimiz mumkin. Bundan tashgari Xuroson va Movarounahr aholisi 0 zining
yozuviga ega bo'lib, bu yerda madaniyat va adabiyotni shiddat bilan rivojlanishiga
turtki bo‘lgan. Bu hududini olimlari va yozuvchilari bizga arab, fors va boshga
tillarda yozilgan katta ilmiy va badiiy asarlarni meros qoldirishgan. Tabiat,
olamning paydo bo‘lishi, yer yuzidagi hayotning boshlanishi haqgidagi dastlabki
falsafiy garashlar islomgacha bo"lgan davr afsonalarida uchraydi.

Dissertantning fikricha, Faxriddin Muhammad ar-Roziyning qarashlarida
Ash’ariy ilohiyoti bilan birga, yunon olimlari va sharg tabiyyunchilarining ta’sirini
ham ko‘rish mumkin. Ibn al-Qiftiyning ta’kidlashicha Roziy Xurosonda, ya’ni
Nishopurda ta’lim olish davomida Ibn Sino va Farobiy asarlari bilan tanishadi va
o‘zi uchun ularni kashf etadi. llmga changoq bo‘lajak faylasuf ko‘plab buyuk
ustozlardan ta’lim oladi. Tarixchi Yoqut Xamaviy Hirotga tashrif buyurganda
Faxriddin Roziyning o‘g‘illaridan biri bilan uchrashganini quyidagicha ta’riflaydi:
“Faxriddinning o‘g‘li Ziyo al-Dindan “Otangiz kimdan ilm o‘rgangan?” deb
so‘radim. U shunday javob berdi: Otamning Ozarbayjonga safar gilganidan boshga
mashhur ustozi yo‘q edi, u Majduddin Jiliy ismli kishi bo‘lgan. Undan ta’lim oldi.
Keyin Alloh taolo unga ko‘p ilm berdi va u kitoblar yoza boshladi.”*® U yerda
Roziy turli fan sohalarini o°zlashtirishga kirishadi. lbn Xollikon esa Majduddin
Jiliy bilan uzoq vaqt kalom va falsafa o‘rganganligini ta’kidlaydi.

Ellinizm omili  Faxriddin Roziyning diniy-falsafiy —dunyoqgarashini
shakllanishida yetarlicha muhim ahamiyat kasb etdi. U umri davomida ko‘plab
sayohatlar uyushtirdi va bir nechta hukmdor sulolalarning saroylarida ijod qildi.
F. Griffelning tadgiqotlariga ko‘ra mutafakkirning hayoti va ijodini 3 ta davrga
bo‘lish mumkin. Birinchi davrida Xorazmshohlar saroyida ilmiy ijod bilan
shug‘ullangan va falsafa, mantiq, ilmlar tasnifi, ahlogshunoslik sehrgarlik kabi
fan tarmoqlariga doir ko‘plab asarlar yozdi. Ikkinchi davr Xorazmshohlarning
ashaddiy raqibi bo‘lgan G‘uriy hukmdorlar saroyidagi o‘n yillik (tahminan 1195-
1206 yillar) davrni o°z ichiga oladi. Bu davrda Roziy asosan Qur’on tafsiri, figh,

19922591 e 1993 ¢Sl ol Hla 15 sm Glalae 6 el Jlan) a3 ool anae (s saa) & iS4 (Yaqut al-Hamawi.
Mu’jam al-udaba)
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ilohiyot kabi sohalarga doir asarlar yozgan. G‘uriy hukmdorlarning (G‘iyosiddin
Muhammad, Bahouddin Muhammad) mag‘lubiyati va vafotidan keyin Roziy
yana gaytadan Muhammad Xorazmshoh xizmatiga kiradi va bu allomaning
vafotigacha davom etadi. Bu esa mutafakkir hayoti va ijodining uchinchi davrini
tashkil etadi. Bu davrda Roziy bir gancha falsafiy asarlar, xususan Ibn Sinoning
“Ishoralar va tanbehlar” asariga sharhlar yozgan.

Alloma asosan Nishopurda 1183-1197 vyillarda noiblik gilgan Xorazmshoh
Takashning o‘g‘li Nosiriddin Malikshoh (v.1197) homiyligida bo‘lgan. Tahminan
Nosiriddin Malikshoh vafot etgandan so‘ng (1197), Roziy Xorazmshohlar
saltanatini tark etadi va ularning ashaddiy raqibi — G‘uriy sultonlari dargohiga
boradi. Bu uning hayoti va ilmiy faoliyatining G uriylar homiyligidagi ikkinchi
davrining boshlanishini anglatadi. “Bu davr tahminan o‘n yil davom etadi
(tahminan 1195-1206 yillar).” Roziy hayoti va ilmiy ijodidagi bu davrni shartli
ravishda A. Shihadeh “G‘uriy intermediyasi” deb nomlaydi.

Faxriddin Roziy Islom tarixida eng sermahsul mutafakkirlardan biri
hisoblanadi. Uning asarlari juda ko‘p va uning ma’naviy merosi turli fan sohalariga
tegishli. Jumladan, mutafakkir sayohatlarga boy ilmiy faoliyati davomida falsafa,
ilohiyot, tafsir, tibbiyot, tilshunoslik, fizika, astronomiya, tarix, astrologiya,
bid’atshunoslik va fiziognomiya kabi fan sohalarida ijod gilgan. Biograflarning
habar berishicha Roziy 200 dan ortiq asarlar yozgan ammo odatda ular eng muhim
va eng keng targalgan asar nomlarini keltirishadi. Tanigli roziyshunos M. Zarkan
o‘zining “Fakhr al-Din al-Razi wa Ara’uh al-Kalamiyya wa |-Falsafiyya” asarida
Roziyning turli xil sohalarga doir 193 ta asarini keltiradi ammo ulardan fagat 93
tasi Roziy tomonidan yozilganligini isbotlash mumkin degan xulosaga keladi.
Qolganlari yo baxsli yoki noto‘g‘ri nisbat berilgan asarlardir. Bunday xulosaga
kelishida M. Zarkan o‘zidan oldingilarning so‘rovlaridan foydalanish afzalligi
bilan birgalikda gimmatli usullardan ham foydalangan. O‘z faoliyati davomida
Faxriddin Roziy ko‘plab sohalarda asarlar yaratgan. Eronlik olimlardan biri,
Roziyning ko‘plab asarlarini nashrga tayyorlagan Said Muhammad Bogar
Sabzavoriy mutafakkirning 70 ga yaqin asari mavjudligini ta’kidlab o‘tgan. Yana
boshga bir afg‘onistonlik olim Moil Xeraviy esa Faxriddin Roziyni 46 ga yaqin
asari borligini ta’kidlaydi. Yel universiteti professori F. Griffel 2021-yilda ¢’lon
gilgan tadgigotida Faxriddin Roziyning turli xil fan sohalariga doir nashr gilingan
va asosan Eron, Misr, Turkiya kutubxonalarida saglanayotgan qo‘lyozma va
toshbosma asarlarining bibliografik ma’lumotlarini berib o‘tadi.

Markaziy osiyolik olim-u mutafakkirlar ma’naviy merosi bugungi dunyo
ilmiy jamoatchiligi e’tirof etayotgan asosiy ijtimoiy vogqeliklardan biridir.
Mutafakkirlarning ilm-fan va islomiy bilimlar taraqgiyotiga qo‘shgan munosib
hissasi jamiyat ma’naviy yuksalishida ta’sirchan vositaga aylandi. “Ma’lumki
gadimiy madaniyat va sivilizatsiyalar chorrahasi bo‘lgan yurtimiz zaminidan o‘rta
asrlarda minglab olim-u ulamolar, buyuk mutafakkir va shoirlar, aziz avliyolar
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yetishib chiqqan”?°. Markaziy osiyolik mutafakkirlar o‘z asarlarida insonlarning
ilmga intilishi, uning gadrini anglashi va bilishi orgali komillikka erishish yo‘lidagi
sa’y-harakatlarni ob’ektiv zaruriyat sifatida baholaganlar. Bunday chuqur ilmiy-
nazariy mulohazalarga asoslangan goidalar hamda mezonlar islom falsafasining
ma’rifiy tamoyillarini tushunish va o‘rganishning muhim sharti hisoblangan.

Globallashuv sharoitida destruktiv g‘oyalar ta’siri ostida asl mazmun-
mohiyati murakkablashib borayotgan aql va e’tiqod, din va falsafa kabi bir qator
mavzulardagi tushunchalarni Faxriddin Roziyning «Latoif ul-G‘iyosiyot» asari
orgali yoritib berish o‘ziga xos ahamiyatga ega. Jamiyat ma’naviy taraqqiyotida
yetakchi rol o‘ynagan, qolaversa, karromiylik ta’limotiga qarshi kurashga doir
asosily manbalaridan hisoblangan ushbu asar ma’rifiy islomni tadqiq qilishda
muhim go‘llanma hisoblanadi.

Faxriddin Roziy XII-XIII asrlarda yashagan zamondoshlari kabi falsafada
eklektik bo‘lib, arab tiliga aralash tarjima gilingan antik davr yunon ilm-fanining
boy falsafiy fikrlar taraqgiyoti namunalariga asoslangan. U tahlilda asosiy
e’tiborini musulmon sharqi islom dunyosidagi muammolarga qaratsada, falsafiy
bilimlarni rivojlantirish borasida fagat diniy agidalarga tayanib gqolmagan, degan
xulosa chigarish imkonini beradi.

Biz tadqiq gilayotgan «Latoif ul-G‘iyosiyot» asari O‘zbekiston Respublikasi
Fanlar Akademiyasi Abu Rayhon Beruniy nomidagi Shargshunoslik instituti
qo‘lyozmalar fondida 2 ta nusxada (inventar raqami: 10873 va 2355) mavjudligi
shargshunos tadgigotchilar, ilmiy jamoatchiligimiz uchun muhim ahamiyat kasb
etadi. Tadqiqotimiz davomida «Latoifyning 10873 inventar ragamli qo‘lyozma
nusxasidan keng foydalanildi va tarjima gilgan holda bir gancha tahlillar berildi.
«Latoif» ning 10873 Toshkent qo‘lyozmasi hijriy 1265-yilda (milodiy 1848) fors
tili, nastaliq yozuvida ko‘chirilgan. Ko‘chiruvchi kotibning ismi berilmagan.
Qo‘lyozmaning kolofonida kotib bu haqida quyidagicha yozadi:
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«Tugallanganini esa Alloh yaxshi biladi, men shu yerda tugataman... Kotib
o‘quvchilardan duo so‘raguvchidir»?!. Bundan shu narsa a’yon bo‘ladiki, kotib
savob amal uchun ko‘chirgan va ushbu asarni o‘qigan insonlar kotibning haqqiga
duo qilib qo‘yishni so‘ragan, ya’ni duo talab qilgan. Qo‘lyozmani bibliografik
tadqiq qilish davomida kotibning mahorat bilan ko‘chirganligiga guvoh bo‘lamiz.
Qo‘lyozma juda yaxshi saglangan, kattaligi bo‘yiga 20 sm va eniga 13 sm,
umumiy hajmi 120 jilddan iborat. Asarni ko‘chirish davomida asosiy
tushunchalarni ajralib turadigan rangda, qizil rangda ko‘rsatib o‘tilgan. Ushbu
manbaaning tarixiga to‘xtaladigan bo‘lsak qo‘lyozma nusxaning birinchi sahifasida
rangli muhr bosilgan va bu muhr yuqori qismida lotin yozuvlari bilan «Buxara
Davlet» yozuvi va pastki qismida ham yozuv bor lekin tushunarsiz holga kelib

20 Y36exucron Pecrybmukacu IIpesunentn IllaBkar Mupsuéesruur Omuii Maxoucra MyposkaaTHoMacH. Xaik
cysu. 2017 i#mn 23 nexabps. https://www.xabar.uz/siyosat/prezident-shavkat-mirziyoyevning-oliy-majlisga-
murojaatnomasi
21 Muhammad ibn Umar Fahriddin Roziy. Latoif ul-G’iyosiyya 120 b o= 4dle <ailal 53510 cpall ja38 jee () dana
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qolgan, ranglari o‘chib ketgan. Muhrning markazida 672 ragami qo‘yilgan??. Bu
muhr shundan dalolat beradiki, 1934 yili Buxoro Xalg Respublikasi hukumatining
garori bilan Buxoroda saglanayotgan va Buxoro amirligidan qolgan qo‘lyozma va
bosma Kkitoblar ham Shargshunoslik instituti fondiga keltirilganligi hamda shu
qatori biz tatqiq gilayotgan «Latoif ul- g‘iyosiyya» qo‘lyozma nusxasi ham Buxoro
amirligi, keyinchalik esa, Buxoro Xalq Respublikasi hukumati kutubxonasida
saqlanganligini bilishimiz mumkin. Asarning nomi «Latoif ul-g‘iyosiyoty (48
aillal) muallifi sifatida esa, «Muhammad ibn Umar Faxriddin ar-Roziy» jumlasi
qo‘lyozmaning dastlabki sahifasida fors tilida bayon qilingan.

Asarning mugaddima gismida basmaladan so‘ng Islom an’analariga muofiq
Alloh Taologa quyidagicha hamd bilan boshlanadi:
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ya’'ni «Yakkayu yagonalik sifati bo‘lgan, shukuh va ulug‘vorligi oliy
xosiyatga ega bo‘lgan Xudoga shukur va beadad minnatdorchiliklar bo‘lsinkim,
osmondagi yulduzlarni, yomg‘ir gatralarini, biyobonda daraxtlar barglarini, zamin
va osmondagi zarralarni yaratgan Alloh azza va jalla oz yetukligi va jamoli bilan
sifatlar sifatining xosiyatidur. Uning farmonlarining ijrosi u yaratgan
mavjudotlarga qo‘shilgan bo‘lib, ayni zamonda ularning aksida namoyon bo‘ladi.
Uning faoliyatining ko‘rinishi aql ko‘zida aks etgan bo‘lib, yargirashini o‘qish
siddiglarning eng yaxshi shaffofligida aks etadi...»%.

Asarning ikkinchi, 2355 inventar ragamli Toshkent nusxasi hijriy 1060-yil
(milodiy 1650-yil) yilda Hindistonning Patna shaxrida kotib Usmon ibn Mulla
Muhammad Mulla Kamol 0°g‘li (J«S S aly dess 3 ¢ (leie) tomonidan nastagil
yozuvida ko‘chirgan. qo‘lyozmaning kolofonida asar haqida quyidagicha
ma’lumot beriladi:
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«Al-Latoyif al-G‘iyosiyya” nomli bu kitob Imom Faxriddin ar- Roziy
tomonidan, Alloh taolo uning ruhini mugaddas gilsin, tasnif gilgan. Uni kamtarin
va 0jiz banda Usmon ibn Mulla Muhammad Mulla Kamol o‘g‘li qo‘li bilan 1060-
yil Jumodul-avval oyining 7-dushanba kuni Bihor viloyatining Patna shahrida
Ko‘chirilgan»?*,

«Latoif ul-G‘iyosiyot» asari hagida uning mugaddima gismida quyidagicha
ma’lumot beradi: «Ushbu kitobda ularni jamlab, har faslida ilohiy fayzga ishondim
va uni uch maqola tarzida tartibga soldim. Birinchi magola ilm fazilati hagida,
ikkinchi magola olam yaratuvchisining borligini dalillar vositasida ochish haqgida,
uchinchi magola inson ahvolining sifatlari hagida. Rostanam olamni yaratuvchisi
eng gadimgi taolo va mugaddas Xudoyi subhana va taolo ushbu kitobni siddiglik

22 Muhammad ibn Umar Fahriddin Roziy. Latoif ul-G’iyosiyya 120 b o= 4dle <ailal 5351 0 cpall ja8 jee () dana
28 Fahriddin Roziy. Latoif ul-G’iyosiyya 2 b o= adile il o510 cpall J38 jee () desa
2 Al-Beruni Intsitute of Oriental studies. Intermet manbaa. URL: http://scam.beruni.uz/scam/items/17610
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va safolikni oshirishning sababi qilsin, hamda ichki ma’nolaridan foydali xulosalar
chigarib, ajoyib tarzda riyokorliklarni kamaytirib, kutilgan umidlarga katta
mas uliyat bilan kirishishni ravo ko‘rsin»?°.

Tadgiqot natijasida «Latoif ul-G‘iyosiyot» asarining yaratilish tarixi va
ijtimoiy ehtiyoji, metodologik asoslari muayyan muhit nugtai nazaridan
mavjudligini  ijtimoiy-falsafiy  jihatdan tahlil qilishga harakat qildik.
Mutafakkirning ushbu asaridagi umuminsoniy garashlarni o‘rganishda, asarda
ilgari surilgan ijtimoiy-falsafiy, axloqiy-tarbiyaviy, ma’rifiy va boshqa
mushohadatalab g‘oyalarni falsafa tarixi nuqtai nazardan tahlil gilib, bugungi yosh
avlod tarbiyasiga keng miqyosda tatbiq etish magsadga muvofig deb hisoblaymiz.

Dissertatsiyaning ikkinchi bobi, “Faxriddin Roziy ijodida ontologik va
gnoseologik masalalar talqini” deb nomlanib, bu bobda Roziyning borligning
mavjudlik shakllari, materiya, substansiya va aksidensiya, bilish usullari Roziyning
Xorazmshohlar ijod mahsuli hisoblangagan bir necha asarlar, xususan, “Jami ul-
ulum”, “Chahordoh risola”, “Ar-risolat ul-kamoliya” va “G‘uriylar intermediyasi”
namunasi hisoblangan “Latoif ul-G‘iyosiyot” asarlari asosida ontologik,
gnoseologik matnlar germenevtik tahlilining falsafiy mohiyati tadqiq etilgan.

Falsafada Faxriddin Roziyni Aristotel, Forobiy va Ibn Sinolarning ma’lum
darajadagi izdoshi deb hisoblash mumkin. Ammo u nafagat munosib davomchi
balki, yugorida ko‘rsatilgan faylasuflar ta’limotining sharhlovchisi va taqlidchisi,
shuningdek ularning falsafiy, tabiiy-ilmiy merosiga ijodiy va tangidiy ruhda
yondoshgan.

Roziy o‘ziga ustoz deb bilgan mutafakkirlarni quyidagicha e’tirof etadi:
“Bilimlarning turli sohalarida, shu jumladan, falsafa borasida ko‘plab asarlar
yozgan Aristotel faylasuflar o‘rtasida eng buyugi edi. Forobiy va Ibn Sinodan
boshga hech bir faylasuf uning ishlarini bu gadar chuqur o‘rganmagan, ular gadar
sharhlay olmagan. Falsafa ihlosmandlari uning ishlari va o‘ziga katta hurmat bilan
munosabatda bo‘lishgan. Men ham uning falsafiy asarlariga juda gizigganman va
umrimning bir gismini uning falsafiy asarlarini o‘rganishga sarfladim. Buning
natijasida o‘zimning falsafiy ishlarimning bir gismini yoza oldim, shularning
jumlasiga “Nihayat al-uqul” (“Ong chegarasi haqida risola”), “Al-Mulaxxas”
(“Mantiq bo‘yicha kichik kitob haqida risola”), “Sharxi Ishorot va Abu Ali” (“Ibn
Sinoning “Ko‘rsatma” kitobi asosiy gismlari haqida risola™) kiradi’?®.

Roziy ta’limotiga ko‘ra, borliq butun mavjudotni anglatuvchi umumiy
tushunchadir, “...ong tufayli mavjudodlar zaruriy borliq va ehtimoliy borligga
bo‘linadi. Ikki gismga bo‘linuvchi narsa esa mazkur gismlar uchun umumiy
hisoblanadi, demakki, borlig barcha mavjudot uchun umumiy (tushuncha)
hisoblanadi. Shunday qilib, Roziy, borligning chindan ham mavjudligiga shubha
gilmay, Forobiy va lbn Sino singari, borliq zaruriy borliq (25> «sls) va
ehtimoliy-borlig (25> (S«s) ga bo‘linadi, deb hisoblagan. O¢z fikrini asoslash

25 Muhammad ibn Umar Fahriddin Roziy. Latoif ul-G’iyosiyya 3a (= 4dbe ciillal (5310 guall J3d jae ol dese
26228 La- 31363 0 sl Cpall a8 < plalia 5 S8 s 555 Jise. Momn Xepasuii. I1lapxu X1, 3uH1ary Ba
MyHo3upotu Daxpuanut Posn.
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uchun mutafakkir quyidagicha ta’kidlaydi: “Bilgilki, borlig, mavjudod
mavjudligiga hech ganday shubha yo‘q. Shu bois agar zaruriy borlig mavjud bo‘lsa
ehtimoly borlig ham mavjuddir. Shunday qilib, ma’lum bo‘ldiki, barcha borlig,
mavjudot ikkiga bo‘linadi — ulardan biri zaruriy-borlig, boshqasi, ehtimoliy-
borliqdir.” Forobiy, Ibn Sino va Umar Xayyomlar singari Faxriddin Roziy ham
zaruriy borlig hamma mavjud narsalarning boshlang‘ichi — birinchi sababi ya’ni
Allohdir, undan kelib chiquvchi boshga borliq predmetlari vujudi mumkindir”
degan fikrlariga go‘shiladi. Biroq uning zaruriy-borligga (Xudo) nisbatan fikri
o‘zgarmay qolmadi. Keyinchalik Roziy Xudo mavjudligini zaruriy-borliqg deb
ta’kidlamaydi, ya’ni, qandaydir yaratuvchi borligini shubha ostiga oladi: “Ehtimol,
olamni yaratuvchi bor”.

Mutafakkirning garashlariga ko‘ra, “substansiya” (L2s») va “aksidensiya”
(u=te) bu — bir xil tushuncha emas, balki, 0‘zaro yagin bog‘langan ikkita turli xil
tushunchalardir. Substansiya narsalarning asosini, mohiyatini, aksidensiya esa —
narsalarning ko‘rinishi, sifatini tashkil giladi. Shu bois, Roziyning takidlashicha,
ularni bir-biridan ajratish va ularning sifatini bir xil tushuncha deb tan olish
mumkin emas. “Zero, substansiya narsalar, tashqi olam asosining mohiyatidir,
shunga ko‘ra, o‘z shakli va tarkibiga ega. Ma’lumki, o‘rta asrning bir gator
faylasuflari, shu jumladan, islom g‘oyalari vakillari ham tabiatdagi sababiy-uzviy
alogalarni inkor etadilar, Aksidensiya esa — narsalarning sifatini inkor etadilar.
Demak, substansiya va aksidensiya bir xil tushuncha emas, balki, ikkita turli xil
tushunchalardir.”

Inson murakkab moddiy substansiya ekanligi to‘g‘risida Faxriddin Roziy
o‘zining “Latoif ul-Giyosiyot” asarida inson falsafasiga doir mukammal fikrlarini,
o‘z qarashlarini berib o‘tgan. U insonni Alloh tomonidan yaratilganligi va eng
ulug® — zoti sharif darajasiga ko‘tarilganligini ta’kidlaydi va inson sifatlari
xususida shunday fikr bildiradi:
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“Inson murakkab mavjudod. U ikki javhardan iborat: ruh va jasad ya’ni tana.
Odam tanasi yegulik istemol qilish, harakatlanish vazifasini bajarsa, ruh agliy
narsa, unga ma’naviy xususiyatlar xosdir.”?’ Inson ham ma’naviy ruhdan ham
badandan tuzilganligi uchun uni murakkab deb ataydi. Roziyning asarlarini
o‘rganish davomida uning mantiq ilmida mohir yekanligini, o‘z fikrlarini bayon
etishda isbotlash, xulosa qilishda oson bo‘lishi uchun dialektika gonunidan
mohirona foydalanganligini ko‘rishimiz mumkin. Yuqoridagi bildirgan fikrida ham
ruh va tana garama — qarshiligi orgali o‘z qarashlarini ifodalagan. Ya’ni unda inson
murakkab mavjudod ekanligi, uning mohiyati cheksiz ekanligini anglashimiz
mumkin. Inson murakkabligiga dalil sifatida uning ikki javhardan ruh va tanadan
iborat bo‘lganligidadir. Insondan tashqari turli xil mavjudodlar, hayvonlarda esa
tana mavjud, ruh mavjud lekin ularning ruhiga aqliy, ma’naviy xususiyat Xo0s
emasligini ko‘rishimiz mumkin. Inson tanasi ruh va jasaddan iborat va ruh aqliy,
ma’naviy xususiyatga egadir.
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Faxriddin Roziy falsafiy dunyogarashida falsafaning muhim masalalari
hisoblangan borligning mavjudlik shakllariga 0’z munosabatini bildirib o‘tgan.
Uning falsafiy asarlarida harakat, harakatsizlik, makon, zamon, bo’shliq tabiiy
hodisalarning ajralmas gismi ekanligi ta’kidlanadi. Dastlab Aristotel, keyinchalik
Ibn Sino tomonidan tahlil gilingan fizika tamoyillariga Roziy o‘z munosabatini
bildirib o‘tganligi uning falsafiy uslubining yorgin namunasi hisoblanadi. Mashhur
shargshunos olim Piter Adamson va Fedor Benevichlar o‘z tadgigotlarida
Faxriddin Roziyning falsafiy mulohazalaridagi borligning mavjudlik shakllarini
tahlil qilishda kalom an’anasi g‘oyalari ham aralashib ketganligini va ba’zan
ustunlikka ega bo‘lganligini ta’kidlaydi?®. Faxriddin Roziy Ibn Sino falsafasini
davom ettirish bilan birgalikda ko‘plab o‘rinlarda o‘zining e’tirozlarini bildirib
o‘tadi. Ibn Sinoning davomiylik, abadiylik g‘oyasiga garshi mo‘taziliy va ash’ariy
kalom maktablarining atomizm g‘oyasini qo‘llab-quvvatlaydi. Boshga holatlarda
esa atomist hisoblangan Abu Bakr ar-Roziyning fikrlarini tasdiglaydi. Ya’ni
makon va zamon jismlar va ularning harakatlarining o‘lchovlari va chegaralari
emas, balki mustaqil kategoriyalardir deb ta’riflanadigan “Aflotuncha”
tushunchani gabul giladi.

Bilish nazariyasi yoki borligni anglash masalasi falsafaning eng muhim
masalalaridan biri hisoblanadi. Binobarin, bu savol antik davrdan tortib to hozirgi
kungacha barcha faylasuflarni hayajonga solgani va digqgatini tortgani tabiiy.

Shuni ta’kidlash joizki, ilg‘or mutafakkirlar real vogelikni anglash va idrok
qgilish kabi keskin masalalarni o‘rtaga tashlagan va uni muvaffagiyatli hal etishgan.
Ishimizning oldingi bo‘limlarida aytib o‘tilganidek, Roziy innovatsion
fikrlaydigan, ilg‘or mutafakkir faylasuflar gatoriga kirgan va lbn Sino mantigiy
maktabining yirik namoyandalaridan biri bo‘lgan. Binobarin, u ham lbn Sino va
boshga kosmopolit mutafakkirlar singari gnoseologiya, ya’'ni tashqi olamni idrok
etish, tevarak-atrofdagi olamni bilishda sezgi va ongning o‘rni, tafakkuri masalasi
bilan birgalikda musulmon mafkurachilarining bu sohadagi ta’limotlariga ham
befarq garay olmasligi tabiiy edi.

Roziy tashgi dunyoning mustagil mavjudligi va uni anglash mumkinligi
hagidagi g‘oyani himoya qilib, bilish bir martalik jarayon emas, balki bir necha
bosgichlardan iborat degan juda muhim g‘oyani bildirdi. Inson bilim oladi, real
vogelikning narsa va hodisalarini idrok etadi, hagigatni bir vagtning o‘zida emas,
balki olam hodisalarini izlanuvchanlik bilan o‘rganar ekan, asta-sekin anglaydi.

Dissertatsiyaning uchinchi bobi “Jamiyat ijtimoiy-ma’naviy mubhiti
barqarorligini ta’minlashda “Latoif ul-G‘iyosiyot” asarining ahamiyati” deb
nomlanib, mutafakkirning “Latoif ul-G°iyosiyot” asaridagi diniy-falsafiy g‘oyalari
xususan ilm fazilatining umumiy jihatlari, uning dalillari, jamiyatning ijtimoiy-
ma’naviy taraqqiyotida ratsional tamoyillarning ahamiyati tahlil gilingan. Unda
ta’kidlanishicha, inson ruhiy mavjudligini nazarda tutuvchi e’tiqod va bilish,
ma’naviyat va ahloq bugungi zamonaviy jamiyatda inson giyofasini kafolatlaydi.

28 p, Adamson and B. Fedor. Fakhr al-Din al-Razi, The Stanford Encyclopedia of Philosophy, Edward N. Zalta & Uri
Nodelman (eds.), URL.: https://plato.stanford.edu/archives/spr2023/entries/al-din-al-razi/
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Faxriddin Roziy yashagan O‘rta asrlar sharoitida olam va odam o°‘zaro
munosabatlarining asosan diniy talqini ustuvor bo‘lib, bu boradagi muqobil
qarashlar qattiq ta’qib etilgan.

Shunga garamay, mutafakkir islom madaniyati va ilm-fanining zabardast
vakili sifatida diniylik va dunyoviylik nisbatiga doir o‘zining munosabatini yaqqol
ifodalay olgani tahsinga loyig. Faxriddin Roziyning «Latoif ul-G‘iyosiyot»
diniylik va dunyoviylik g‘oyalari bilan yog‘rilgan asar hisoblanadi. Aynigsa, uning
aql va e’tiqod, ruh va tana, din va hikmat masalasiga qaratgan e’tibori muhimdir.
Faxriddin Roziy fikricha, ushbu masalalarni tadqiq etishdan ko‘zlangan magsad —
«siddiglik va safolikni oshirishning sababi qilishi, hamda ichki ma’nolaridan
foydali xulosalar chiqarib, ajoyib tarzda riyokorliklarni kamaytirib, kutilgan
umidlarga katta mas’uliyat bilan kirishishni ravo qilishi»?® hisoblanadi.

Dissertantning fikricha, Faxriddin Roziyning “Latoif ul-G‘iyosiyot” asaridagi
“llm fazilati hagida” maqoloti () hamda uni fasllarga (J~é «~-8) bo‘lgan holda
ham dinily ham dunyoviy dalillar asosida talqin qilingan. Asarda “Ilm fazilati
hagida” maqolasi yetti fasldan (J~&) iborat bosgich borligi ta’kidlanadi. Birinchi
faslda ilm fazilatining umumiy jihati to‘g‘risida ma’lumot beriladi va mutafakkir
bu haqgida quyidagicha ta’kidlaydi:
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“Bilgilki, ilm fazilatining dalillari uning qismlarida beriladi. Ularning
ba’zilari Qur’ondan, ba’zilari Tavrotdan ba’zilari Injildan, ba’zilari Zaburdan,
ba’zilari o‘tmishdagi yozma xabarlardan va yozilgan asarlardan olingan. Ammo
Qur’onda keltirilgan dalillarda ilm fazilati hagida ko‘p gapiriladi®.

Tadgiqotchi o‘z dissertatsiyasida “Ilm fazilati hagida” maqolotidagi har biriga
bir masala yoritilgan yetti fasini batafsil germenevtik tahlil gilib o‘tgan. Ushbu
fasllarda ilm fazilatining agliy va naqgliy dalillar keltirib o°tilgan. Roziy oz
mulohazalarida aqgl va e’tiqod, taqvo va ilm kategoriyalariga ham to‘xtalib o‘tadi.
Chunki ilm fazilati hagida gap ketganda ilm va tagvo tushunchalariga munosabat
bildirmaslik katta kamchilik hisoblanadi. Taqvo, e’tiqod doimo ilmga ehtiyoj
sezadi. llmsiz tagvo bo‘lmaydi. Inson har ikkisiga ham ega bo‘lsa, mukammal
shaxs bo‘ladi. “Agar bizdan so‘rasalarki, tagvo ilmdan oldin kelganligidan u
ilmdan fozilroq emasmi desalar, biz javob beramizki, ilm bo‘lmagan joyda tagvo
ham bo‘lmaydi. Negaki, olim bo‘lmagan odam dunyoni bilmasligidan osmon
gayerda ekanligini ham bilmaydi va dunyoni o‘zi ham nima ekanligini bilmaydi.
Demak, tagvo ilmsiz bo‘lishi mumkin emas. Demak, har kishi uchun eng qulay joy
shundaki, u ham olim bo‘lsa, ham omilkor, hech shubha yo‘gki, har kimki ikkisiga
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ham ega bo‘lsa, yetukrog bo‘ladi”. Alloma insonlarni doimo ilm talab qilishga
chorlaydi. Mugaddas manbalarga asoslanib Ilm bir kun kelib o‘z egasining
gunohlariga shaf’e bo‘lishini ta’kidlaydi. “Shuning uchun doim ilm talabida bo‘lib,
uni ta’qib qiling. Agar ilm sizni baxt-saodatga erishtirmasa ham, badbaxt ham
gilmasligi anigq. Agar ilm sizning magomingizni ko‘tarib go‘ymasa ham, pastga
ham, darveshlik darajasiga tushurib ham qo‘ymaydi. Agar sizga foyda yetkazmasa
ham, ziyon ham yetkazmaydi. Siz agar ilm o‘rgansam, unga amal gilmaslikdan
go‘rgaman demang. Lekin aytingki, ilm o‘rganishdan va unga amal gilishdan
umidvorman. Negaki, ilm kishining gunohlariga shaf’e bo‘ladi”.

Mutafakkir musulmon ahlini mukkasidan ketib toat-ibodat giladigan muslim
va muslimalarni tafakkur gilishga, boshga ilmlarni ham o‘rganishga chagiradi.
Jannatga Kirish uchun fagatgina toat gilish emas foydali ilmlarni o‘rganish va
o‘tgan. Bu tog‘rida shunday fikr keltiradi: “Rasurulloh alayhissalom marhamat
qilib aytadilarki, bir soat tafakkur gilish, yaxshi va xayrli narsalar hagida o‘ylash
oltmish vyillik ibodatdan ko‘ra afzaldir*®. Ya’ni bir soat fozil narsalar to‘g‘risida
fikr yuritish oltmish yillik ibodatdan ko‘ra yaxshirogdir. Shundan etiboran
mutafakkir naqliy dalillarni bayon qilish asosida taqvo va ilm, aql va e’tiqod
dialektikasini agliy dalillar asosida aql, tafakkur qgilish, fikr yuritish toat-e’tiqoddan
ustun ekanligini isbotlashga harakat giladi va o‘zining uchta aqliy dalillarini taklif
etadi. Ulardan birinchisi:

33 e s 1) eahy Ciella 5 2l e Nglad D redy | eahy Jie S5 4S Gl Jg) 4ns
O R il sideals calie 3 & 5 250 alad Call 4pal ) i ghaa b jre gl 353 i il i
s s el

“Shuni bilgilki aqliy dalil bilan aytilgan so‘z yuz ko‘rinishidan ko‘ra ko‘proq
narsani mustahkamlaydi. Shu jihatdanki banda aglining tafakkuri uni Xudo
marifatiga yetkazadi. Toat-ibodat bandani savobga yetkazadi, savob o‘z navsining
nasibasidir. Alloh taoloning marifati nafsning nasibasidan afzalroqdir. Demak fikr
yuritish ibodatdan afzalroqdir”32. Bu jihat bugungi globallashib borayotgan
dunyomizga ham juda ahamiyatli hisoblanadi. O‘sib kelayotgan yosh avlodni ilm
o‘rganishga undaydi. Tushunib — tushunmasdan turli xil yod g‘oyalarni o‘zlariga
bosh asos gilib olayotgan yoshlarimizga juda o‘rnakli fikrlar hisoblanadi. Ibodat
bilan bir gatorda dunyoviy-zamonaviy ilmlarni ham o‘rganish bugungi dunyoning
asosiy talabi hisoblanadi.

Mutafakkir o0‘z o‘tmishdoshlari ya’ni yunon faylasuflari va sharq
peripatetiklari g‘oyalari asosida fikrlaydi va uning falsafiy garashlarida o‘z aksini
topganini ko‘ramiz. Jumladan mutafakkir ham inson jismini ikkiga bo‘ladi, ya’ni
ruh va tana, jasadga. Bu o‘rinda aql va e’tiqod, tafakkur va toat munosabatida
e’tiqod, tafakkur sharafliroq ekanligining ikkinchi dalilini ham keltirib o‘tadi.
Unda fagatgina tirik insongina fikrlay olishi va unda ruh mavjudligidan ekanligidir.
Fikrlash, tafakkur gilish ruhning ishi ekanligi, ganchalik inson ruhi toza, kuchli
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bo‘lsa shuncha tinig, aniq tafakkur giladi degan fikr olishimiz mumkin. Inson
tanasi hagida esa toatni amalga oshirishda muhim ro‘l o“ynashi, ya’ni duo qilganda
go‘llarimizning, namoz o‘qish jarayonida go‘l, oyoq deyarli barcha inson tana
a’zolari harakatga kelishini aytadi. Bunda toat-ibodat inson tanasi amali ekanligini
bilib olamiz. Va oz fikrlari oxirida inson tanasidan uning ruhi muhim ekanligi,
uning obrosi yugori ekanligini aytib o‘tadi. O‘z magolasida ilm, tafakkur gilish
afzalllglnlng ikkinchi agliy dalilini quyidagicha tavsiflaydi:
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“Fikrlash ruhning amalidir. Toat-ibodat esa jism (jasad) amalidir. Ruh esa, 0‘z
navbatida jasaddan sharaflirogdir. Shuning uchun ham fikr yuritish ibodatdan
yaxshiroqdir™3,

Agliy bilishning ustunligi  hagidagi sakkizinchi dalilga ko‘ra Roziy
predmetlarning mohiyatiga e’tibor garatadi, ya’ni tafakkur narsalarning mohiyatini
anglay oladi, hissiy bilimlar esa tashqi ko‘rinishi haqida ma’lumot berishiga ishora
giladi. Ko‘rish quvvati tashqgaridagi narsalarni har birini ko‘radi, masalan, insonni.
Insonni ko‘rganda aslida yuzi, rangi va badanini ko‘rmaydi. O°‘z-o°‘zidan
ma’lumki, aglan inson alohida olgan yagonalik sifatida yuzi, rangi va jussasidan
iborat emas. Demak, ma’lum bo‘ladiki, ko‘rish quvvati idrokan ashyolarning
hagiqatini ko‘rishdan ojizdir. Ammo agliy quvvat ashyolarning ichiga kirib borib,
undagi ko‘rinmayotgan narsalarni o‘rnini qoplaydi va ularning barchasini bir-
biridan ajrata oladi. Ularning sifatlari, zotlarini va lozim bo‘lgan farglarini
aniglaydi. «Demak, hissiy quvvat aqliy quvvatga nisbatan xuddi nur bilan zulmat
o‘rtasida munosabatni eslatadi»®*.

Roziy masalaga anchagina ratsionalistik jihatdan yondashgan holda uchinchi
aqliy dalil sifatida quyidagicha argument beradi: “Ibodatsiz fikr yuritish najotga
sabab bo‘ladi. Zeroki, agar biror kofir fikr yuritsa, tavhid dalillarida orifga aylanadi
va shu holatda vafot etsa, ittifogan bo‘lsa ham behisht ahllaridan bo‘lib goladi.
Ammo agar ming yil ma’rifatsiz amal qilsa ham hargiz o‘z yo‘lini topa olmaydi.
Demak, fikr yuritish toat-ibodatdan beniyozdir, ammo ibodat fikr yuritishga
muhtojdir. Demak, fikr yuritish ibodatdan ko‘ra, fazilatliroqdir®.

Yuqoridgi fikrlardan shunday xulosalar kelib chigadiki, ezgu fikr yuritish,
foydali ilm o‘rganish insonlarni yaxshilik, ezgulik sari yetaklaydi. Nafagat
fikrlovchiga balki o‘zgalarga ham foydasi tegadi. llmsiz inson ilm o‘rgansa, ezgu
fikrlasa donishmand, orifga aylanadi, shu o‘rgangan ilmi orgali insonlarga
yaxshilik giladi. Shu jihat ham ezgu amal hisoblanadi va savob amaldir. Oxir-
ogibat o°‘sha inson vafot etsa Jannat ahlidan bo‘lishi mumkin deb ta’kidlaydi.
Boshqa tarafdan esa ko‘r-ko‘rona toat gilib, gilgan toatiga shubha qilib garaydigan,
ibodat gilsa ham Xudo tagiglagan amallarni bajarib, nima uchun toat gilayotganini,
nima o‘giyotganini anglamasdan toat gilgan insonlar esa o‘z yo‘lini yo‘qotib
go‘yishi mumkinligi to‘g‘risida aytib o‘tadi.
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Tarixiy davr tendensiyasidagi islomiy bilimlar va zamonaviy garashlarning
dalillaridan kelib chigadigan umumiy xulosa shuki, mutafakkir Faxriddin
Roziyning ilmiy merosini chuqur tadqiq etish, uni mamlakatimizdagi bugungi
demokratik islohotlar jarayoniga izchil tatbiq qilish, ma’naviy meros sintezi
asosida o‘zlashtirilgan bilimlarni insoniyat kamoloti uchun yo‘naltirish masalasi
tadgiqgotchi olim va faylasuflar oldida turgan dolzarb vazifalardan biri hisoblanadi.
Tanigli mutafakkir Faxriddin Roziy siymosida, bugungi kunda biz qurayotgan
fugarolik jamiyatining tarixiy asoslarida uning aqgl-idroki, tafakkur tarzi va islom
ilmlari hagidagi garashlari muhim ahamiyat kasb etadi.

Tahlillar shuni ko‘rsatadiki, bugungi glaballashuv jarayonida insonlar o‘z aql-
idrokiga tayangan holda ish tutishlari, ilm o‘rganishda faol bo‘lishlari, jamiyatda
paydo bo‘lgan muayyan masalalarni hal gilishda agl bilish ish turishda nazariy
manba bo‘lib xizmat giladi.

XULOSA

“Faxriddin Muhammad ar-Roziyning ijtimoiy-falsafiy qarashlari (“Latoif-ul
G‘iyosiyot” qo‘lyozmasi asosida)” mavzuidagi olib borilgan tadqiqot natijasida
quyidagi nazariy xulosalarga kelindi.

1. Bugungi kunda Sharq falsafiy tafakkurini, uning o’rganilmagan va
ochilmagan noyob ma’naviy merosini o’rganish va tadqiq etish, ajdodlarimiz
tomonidan meros sifatida golgan asarlarni kengrog muhokama qilish har jihatdan
dolzarbdir. Sharq falsafasi tarixida yuz bergan ilmlarning purtanakdek otilishi
natijasida o’ziga xos falsafiy dunyoqarash shakllandi, olamdagi xatti-
harakatlarning mohiyatini tushunish va tushuntirib berish bilan bu davr ilmi
rivojida yangidan yangi sahifalar ochildi. Shubhasiz, bu davr musulmon falsafasi
rivojida gqadimgi yunon falsafasining ta’siri salmoqli o’rin tutadi. Ammo, Islom
dinining kechroq yuzaga kelganligi sababli dunyoqarash jihatidan falsafa va
falsafiy ilmlar islom dini asosida shu darajaga olib chigildiki, ularning bu borada
yozgan asarlari keyingi davr olimlari uchun ham o’ziga xos yo’lak vazifasini
o’tadi.

2. Faxriddin Roziy hayoti va ijodi bilan bevosita bog‘lig bo‘lgan G‘uriy
sultonlar hukmronligi davrida shunday siyosiy tendensiya shakllantirildiki,
pirovardida, G‘uriylar imperiyasini shakllantirishga erishish uchun mazkur
jarayonda diniy ilmlar bilan bir gatorda dunyoviy ilmlar, tabiiy fanlar, ilm-fanga
¢’tibor masalasi birlamchi omil bo‘lib xizmat gildi. Xususan, G‘uriy sulton
Geiyosiddin Muhammadning jamiyat bargarorligini ta’minlashda, mamlakatni
imperiya darajasiga olib chigish tamoyili ijtimoiy zarurat ekanligi hagidagi
xulosaga kelishiga, Faxriddin Roziyning mintagalararo yuksak mavqeyi, jo‘shqgin
nutqi, ilg‘or g‘oyalari ma’lum ma’noda huquqiy-metodologik manba vazifasini
bajargan.

3. Mutafakkir asarlarida ilmga intilish, ratsional tafakkurning ilmiy bayoni,
axlogiy kamolotga erishuv kabi falsafiy g‘oyalar umuminsoniy gadriyat darajasiga
ko‘tarilganligi ta’kidlanadi.
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4. Geuriylar davlatini rivojlantirish, uni imperiyaga aylantirish yo‘lida eng
katta g‘ov sifatidagi omil Karromiylikka garshi mukammal davo sifatida Faxriddin
Roziyning jalb gilinishi va bu faoliyat davomida gizg‘in baxs-munozaralar, oddiy
xalq orasidagi og‘zaki ma’ruzalar hamda eng muhimi avom tili hisoblangan fors
tilida «Latoif ul-G*iyosiyot» yozilishiga ijtimoiy zaruriyatni yuzaga keltirdi.

5. Faxriddin Roziyning ilohiyot mavzusidagi garashlari demokratik davlat va
fugarolik jamiyatining ma’rifiy tuzilishi uchun muhim nazariy manba vazifasini
bajaradi. Xususan, mazkur tadqiqotda mutafakkirning ma’rifatli dunyo
tamadduniga go‘shgan hissasi va ijtimoiy ahamiyati yugori ekanligi dalillangan.

6. Mutafakkirning ontologik va gnoseologik qarashlari Xorazmshohlar
homiyligi ostida yozilgan asarlarda o‘z aksini topadi. Roziy bu davrda o°zining
tabity ilmlarga doir garashlarini, xususan borlig, substansiya va aksidensiya,
borligning mavjudlik shakllari, bilish shakllari hagida ilg‘or garashlarini berib
o‘tadi. U borlig muammosi talginini ilmiy izohlab, tabiiy fanlar sohasida erishilgan
natijalarni umumlashtirgan holda ratsional jihatdan asoslab bergan.

7. U tashqi dunyoning ob’ektiv mavjudligini va uning bilimi sezgi a’zolari va
ong yordamida, to‘rt oddiy unsurning birlashuvi natijasida noorganik va organik
tabiatning hosil bo‘lishi va rivojlanishi, harakat, makon, zamon va ularning
uzluksiz o’zaro aloqasi obyektiv mavjudligini tan olgan. Buning barchasi,
shubhasiz, uning ta’limotidagi ratsional markazni tashkil etadi. Va u ulkan 1jobiy
rol o’ynadi, zero, bu — islomning asosiy aqgidalariga zid bo‘lsada. Shuning uchun
ham Faxriddin Roziyni Yaqin va O‘rta Sharqg xalglarining ilg‘or falsafiy fikrlarini
rivojlantirishda katta rol o‘ynagan o‘rta asrlar falsafiy fikrlar rivojining erkin
fikrlovchi va ilg‘or faylasuflardan, shuningdek, O‘rta Osiyo va musulmon
Sharqining bir gator keyingi faylasuflarning dunyogarashiga ulkan ijobiy ta’sir
ko’rsatganlardan biri deb bemalol hisoblash mumkin.

8. Uning ilm fazilatini targ‘ib qgilishdan asl magsadi din, e’tiqod bilan falsafa,
aql-tafakkurning fargini ko‘rsatish bilan birga ularning xulosalari, maqgsadlari
birligini e’tirof etish bo’lgan. Din ham falsafa ham ayni bir haqiqatga ikki xil
usulda (metodda) borishini ta’kidlaydi. Bunda u mutloq haqgigat, ya’ni Oliy
Hagigat Yagona Alloh ekanligini e’tirof etib, bu Hagigatni anglashga eltuvchi din
ham, falsafa ham hagiqat ekanligini nazarda tutadi.

9. Mazkur tadgigotda jamiyatning barcha gatlam vakillarida islom dini
ibodatdan iborat ijtimoiy-diniy dogmatika emasligini, balki ilm-fan, madaniyat,
ma’rifat, qolaversa, kalom falsafasi kabi kreativ g‘oyalarni o‘zida jamlagan
ijtimoiy vogelik ekanligi dalillangan.

10. “Latoif ul-G‘iyosiyot” asarida insonlarni intellektual salohiyatiga ko‘ra
farglab, bunda ularning tushunish qobiliyatlarini inobatga oladi va ilm-ma’rifatni
insonlarning darajasini belgilashdagi mezoni sifati talgin etadi. Inson murakkab
maxlugot ekanligini tana va ruhdan iborat ekanligi bilan izohlaydi. Shu asosda ilm-
u ma’rifat ruhning amali ekanligi sharaflanadi.

11. Bugungi globallashuv sharoitida Faxriddin Roziyning taqvo va ilm,
e’tigod va agl mutanosibligi borasidagi qarashlari dolzarb bo’lib, mamlakatimizda
olib borilayotgan diniylik va dunyoviylik uyg‘unligining nazariy, konseptual asosi
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bo’lib xizmat qiladi. Aynigsa, noratsional tarzda tashkil etilgan yangi-yangi
dinlarga, diniy ekstrimizm, diniy fundamentalizm kabi mafkuraviy tahdidlarga
gqarshi immunitet shakllantirishda diniy ma’rifat va ilm-fanning o‘zaro
alogadorligiga tayanish zaruriyatini tagozo giladi.
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AKTYaJIbHOCTh H HEOOXOAUMOCTHh TeMbl JUCCepPTALMH. B nocineaHue roasl
B MHpE PE3KO HW3MEHWJIAch TEHACHLHUS TI00anu3aliy, IpU 3TOM BO3PACTAIOT
yIpo3bl HAMOHAIBHBIM MEHTAJIBHBIM OCOOCHHOCTAM HApOJOB M MX JIOKAJIBHBIX
HABWIN3ALNN, PEAIN3YIOIIUX HICK B3aUMO3aBUCHMOCTH BEpbl W 3HAHUMU,
BOIUIONIAIONIYI0 B  cebe  mOpuHIunbl  HeoO0XoauMocTh  MEXKITHUYECKOU
COJIMTAPHOCTH,  KOHCTPYKTMBHOIO  COTPYAHMYECTBA M  MEXPEIUTMO3HOMN
TOJICPAHTHOCTH CTAHOBHUTCSI C KaXJIbIM JHEM Bce Oojiee akTyanbHO. B
YCTPaHEHUH ONACHOCTEW, BO3ZHUKAIOIIMX B MHUPE, BAXKHYI POJIb B YCTpPaHEHUU
ATOM MPOOJEMBI UTPAET TIIYOOKOE YYBCTBO OTBETCTBEHHOCTH Ka)KIOTO YEIOBEKa
nepel BCEeM YEeJIOBEUYECTBOM U JOCTHKEHHUE OanaHca PEeIUTHO3HbIX IIEHHOCTEH,
WHTEJUIEKTa W 3HaHuh. [lo3TOMy ycuius mo OOCTHIKEHMIO IMporpecca IyTeM
OOBEMHEHUS COBPEMEHHBIX 3HAHMM C HAYKOW M MPOCBEHICHHEM B TpyJax
MBICJIUTENIEN CErOHS MPU3HAIOTCS O0BEKTUBHON HEOOXOAUMOCTBIO.

B pazButun mupoBoii puinocodCckoil MBICIH TyXOBHOE HAcCJIeINe BOCTOUHBIX
MBICIIUTENIEH, B YACTHOCTH, pEIUTrHo3HO-(puinocopckue B3raapl Ddaxpuannna
Pa3u, Hay4YHO M TEOPETUUYECKU U3Y4alOTCs B HAYYHO-HCCIIEIOBATEIBCKUX LIEHTPaxX
M BEAYyIIMX YHUBEPCUTETAX Takux CcTpaH, Kak Mpan, Tamxuxucran, [lakucran,
Typuusa, I'epmanns, BenukoOputanus u CIIA. DBonbpmoe 3HaueHue B
00ecreyeHnn yCTOMYMBOIO Pa3BUTHs OOLIECTBA MMEIOT B3IJISIABI MBICIHUTENS Ha
CTPEMJICHUE K IIO3HAHMIO, IIPOCIIABJIICHUE Pa3yMa, IOHUMaHUE MUPA, COOTHOIIICHUE
pasymMa U Bepbl, NPOIPECCUBHBIE HIEU O HPABCTBEHHOW 3pesiocTH. B 3TOM
OTHOUIIEHUU coluaibHO-Priocodckue B3TIsAabl Mbicautens DaxpupauHa Pasu
CTAaHOBATCA HEOOXOAUMBIM OOBEKTOM HCCIIEOBaHHUSI COBPEMEHHOW HAayKHU B
O0opr0e € HIICOJIOTUYECKUMHU YIpo3aMH, BO3HUKAIOIIUMHU B JIYXOBHOM >KU3HU
YeJI0BEYECTBA.

Kak u Bo Bcex cdepax oOIIECTBEHHON >XU3HM HaIIed CTpaHbl, Ba)XXHOU
3a1a4eil CTall0 MU3y4YEHUE JTYXOBHOI'O HACIEAWs MBICIUTEIEH U NMPOIABUKEHHUE HX
MPOTrPECCUBHBIX UJEH B ’KU3Hb 00IIECTBA, OCHOBAHHBIX HA HOBOM MUPOBO33PEHUMU.
B wyacTHOocTH,  MEXAyHapoJIHas  Hay4dHO-TIpaKTUYecKas  KoH(pepeHuus,
cocrosiBmiasgcst 17-18 oktTs06ps 2024 roma B MeXayHapoJHOM Hay4HO-
uccienoBaTenbCckoM 1eHtpe umeHn Hmama Tepmusu ¢ yuactmem Oomee 50
M3BECTHBIX YYEHBIX U3 Takux cTpad, kak Typuwms, Karap, Eruner, OAD, Unnus,
KbIprei3cran. ObLIO MPaKTUYECKUM TPU3HAHMEM Haled pabotel. B wacTtHOCTH,
OOJBIIIOE 3HAYEHUE B TOBBIMICHUH OOPA30BAHHOCTH W HPABCTBEHHOTO OOJIMKa
MOJIOJIOTO0  MOKoJieHHs: uMeeT «HeoueHumblii  BKJIaJ  MHOTHX  SIPKHUX
npeacTaButenen anoxu Boctounoro Bo3poxnenus LlenTpanbHoil A3uu B UciaMm U
MHUPOBYIO LMBWIM3aIHO» ° . I103TOMy HEOOXOAMMO OCBETUTH CONEPIKAHHE
npousBeneHur Gaxpunanna Pazu ¢ HaydyHOM TOUKH 3pEHUS.

[1d-5416 ot 16 anpens 2018 roga IIpe3unenta Pecniyonuku Y30ekuctan «O
MEpax 10 KOPEHHOMY COBEPIIEHCTBOBAHUIO JIEATEIBHOCTH  PEJIIUTHO3HO-

% Mupsuéen [11.M. XaJlKUMHU3HMHT PO3UINTH OM3HUHT (aoJausTHMHU3ra OGEpHITan SHT oui 6axoaup. — TOIIKEHT:
«¥Y30ekucron» HMINY, 2018. —b. 253.
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poCBeTUTENbCKOM chepb», [ID-60 ot 28 suBaps 2022 roga «Ha 2022-2026 roas
yka3bl 0 Crtparerus passutus Hooro Y3Oekucrana ot 27 mapta 2017 roma Ne
PQ-2855 «O Mepax mo co3mannio MexxayHapoIHOTO HayYHO-HUCCIEA0BATEIbCKOTO
nenTpa nmama byxapu npu Kabunere MunuctpoB PecnyOnuku Y30exkucrtan», Ne
PQ-2995 ot 24 mas 2017 roma «CoxpaHeHHe, HCCIEIOBAHHE W TMpOIaraHjaa
JPEBHUX  MNUCBMEHHBIX  MCTOYHMKOB MO  MEpPhl 1O  JaJdbHEUIlEeMYy
COBEPIIICHCTBOBaHUIO MHGOpMAIIMOHHON cucteMbl», PQ-3080 ot 23 wutons 2017
roga «Ys3oekucran O Mepax mo co3ganuio LleHTpa uciamMckodl KyJnbTyphl B
V36ekucrane npu Kabunere MunuctpoB PecniyOnuku Y36ekuctan» ot 16 anpens
2020 roma Ne PQ-4680 «O mepax mo KOPEHHOMY COBEPLICHCTBOBAHUIO CHCTEMBI
MOJATOTOBKM KaJpoOB B 00JIACTU BOCTOKOBEJICHHUS» M TIOBBIIICHUS HAyYHOTO
noteHuana», PQ-126 or 10 ¢espans 2022 roga «CoBepilIeHCTBOBATh CUCTEMY
COXpPaHEHHSI M HCCIENOBaHUSl APEBHUX NMUCBMEHHBIX HMCTOYHUKOBY. Hacrtosiee
JIVCCEPTAlMOHHOE WCCIIEOBAHHUE CIIY)KUT B ONPENEICHHOW CTEIECHU pean3aluu
3a/lay, OIPEJECICHHBIX B PEHICHUSX O JIONOJHUTEIbHBIX Mepax M JApPYTHX
HOPMAaTUBHBIX MTPABOBBIX JOKYMEHTAaX IO TEME.

CooTBercTBHE HCC/IEOBAHMI TPUOPUTETAM PAa3BUTHA HAYKH H
TEXHOJIOTMH pecny0auMKH. JlaHHOE WHCCleNOBaHUE SBISETCS NPUOPUTETHBIM
HaIlpaBJICHUEM pa3BUTHS Hayku U TexHuku PecnyOmuku 1. «DopmupoBaHue
CUCTEMbl HMHHOBALIMOHHBIX HJEH W NyTeH HX peaju3alld B COLMAIBHOM,
IPAaBOBOM, JKOHOMHYECKOM, KYJIbTYPHOM, JYXOBHOM U 00pa3oBaTEIbHOM
pa3BUTUH HMH(OPMALIMOHHOTO OOIIECTBA M JEMOKpPAaTHYECKOE TOCYIapCTBO»
JIECTBOBAJIO BHYTPH.

YpoBeHb HM3y4YeHHOCTM mpoOJembl. VcciaenoBaHus, MOCBSIICHHbBIC
U3YYEHUIO KOHLEMNTYaJbHBIX OCHOB COLHMAIBbHOIO, PEIMTHO3HO-PHIOCO(CKOro
MupoBo33penuss PaxpuaanHa Pasu, npoBoaMINCh, IPEkIE BCETO, HA OCHOBE €ro
MPOU3BEJCHUMN, UCTOPUUYECKUX JTOKYMEHTOB TOTO BPEMEHHU, BOCIOMHHAHHMI €ro
TOBapHIlEe, YYEHHKOB M ONIOHEHTOB, a TAaKXE HAYYHBIX MCCIEI0BaHUM,
CBSI3aHHBIX C TEMAaTUKOH TeMa.

JIuteparypy 1o TemMe MccleJOBaHUs MOKHO pa3eianuTh Ha 5 Tpym.

IlepBasi rpynna siBiseTCsl BaXXHBIM MCTOYHUKOM pYKONUCEH W JUTOrpaduit
QaxpugauHa Pa3u Ha apaOCKOM M MEPCUACKOM S3bIKAX, XPaHAIIUXCS B
pykonucHoMm (onae MHctutryta BocToKoBeneHus umeHun AOy Paiixana bepynu
Pecniyonuku Y36ekncran®’. B 3TUX NpPOU3BENEHUAX OTPAKEHO MHPOBO33PEHHE
Qaxpugauaa Pasu, ero ¢dumocodckue, Teosorudeckue, O0OIECTBEHHO-
MOJIMTUYECKHE, IOTHUYECKHNE U HPABCTBEHHBIE B3IJISI/IBI.

Bo BTopylo rpymnmy BXOAST COOBITHS, 3a(UKCHUPOBAHHBIE HCTOPUKAMHU.
HccnenoBanusi MOKa3bIBAIOT, YTO HMCTOKAMH >KM3HHU, HAYYHOU JESTEIbHOCTH,
MyTEMIECTBHM, a TAK)KE HAYYHOTO U OOIIEeCTBEHHOTO cTaryca @axpuaanHa Pa3u B
NEepHoJI TOKPOBUTENbCTBA ['yp-CynTaHOB SBISIOTCS T1aBHBIM 00pa3zom MOH anb-

37120 p= adibe cailthal (510 goall HAd e (4 eaw (Muhammad ibn Umar Fahriddin ar-Roziy. Latoif ul-G’iyosiyya.
O’zFA Shargshunoslik instituti, Inv:10873); o= 490- A s 1331 aidh ol ada (Jame ul-ulum); 2 Aol Al )
Ua 215 Ama 1335 oleb- AuedY) 558 (Ar-Risolat ul-kamoliya); 4sia 185 — . w8 sona 1340 «Oloed- Y sy Fasala
(Chahordoh risola).
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Acup, 6H Xamnukan, [[xyxonu, M6H anb-Kudtu, Tamkunaun nbH anb-Cail,
Kamomunana ubH anp-1llaap, Mon A6u Ycaiibus, SAxyt ans-XamaBu, Myxamman
Mupxann, O.Antam. MHpopManus npeacraBieHa B padoTax TaKMX HCTOPHUKOB,
kak @. I'pudpdenne.

Jluteparypy, BOWICANIYI0 B TPETHIO TPYIITY, MOXHO KJIacCU(PHUIIMPOBATH B
cienytomieM nopsake: @. ['puddens, M. Carup Xacan Macymu, cpeid U3BECTHBIX
3apyOEKHBIX YYEHBIX (DOpMHpOBaHHME MUpOBO33peHHs Daxpuymuna Pazu®, A.
[MIuxane, M. Panonopra, P. Bucnosckoro, J[x. Jlamep, M. I'yrac, A. Axwmen,
koMMeHTapuu Ban Jluta k npousseaenuto MOH Cunbl «Hameku M BBITOBOPBDY
Pa3y, KOMMEHTaTOPCKHE TPAAUIUK, CTHIIb uHTepnperanuu’’, Tapuk Ixaddep, A.
[lluxane, b. Ho6parum, Auumn Jxeitnan, Mexmen Omun HOprt, Beiicen Kas
®axpunaun Pasu, kommenTapuii k Kopany*!, nayka o cioBax, Teopus mo3HaHHS
Mycrads Boskypra*?, o Tpynax Momna Xepasu, D. Anpram, ®@. Ipudpdens*,

38 1851-1876 ¢Jay 1o - dlaa 14 ) & Qa3 o cull e (lon al-Athir. Al-Kamil fi I-tarikh.); o ol gl
1968 ¢ sbha Jh iy lalaa 8 el @i, oS (Ibn Khallikan. Wafayat al-ayan); <lad s sl o) zleie
1963 ¢gliwiladl a6 plesail (JslS - Glalae 2 (sl (Minhojiddin Juzjoniy. Tabagat-i Nasiri); -Leipzig:
Dieterich’sche Verlagsbuchhandlung, 1903. —518. slsall &yl ¢ cawss o0 Ao, (Ibn al-Qiftiy. Tarix ul-
hukama); 1934 &SI Sl 2l puall Aapdaal) salaiye Glalae 9, peaiadl paladl | eludl o ol #U (Tajiddin Ibn al-Sai. Al-Jami
al-mukhtasar); 1934 &S SIS 4h jull Aasdaall calary Glalas 9 paidall aalall | celdl g ) #G (Tajiddin 1bn al-Sai. Al-
Jami al-mukhtasar); 2005 «dsalall CiSH la gy Glalae 9 laall 2B el o gl JWS (Kamoliddin Ibn al-Sha’ar.
Qala’id al-juman); Al-Qasim Ibn Abi Usaybia. Uyun al-anba fi tabaqgat al-atibba. In A Literary History of Medicine,
eds. E. Savage-Smith et al. vol. 5. -Leiden: Brill, 2020.; ¢Sy call Hla iy Glalae 7 La¥) anea (5 ganll 8L
1993 (Yaqut al-Hamawi. Muw’jam al-udaba); 1994 ¢gale L) o) e Glalae 20 lall Lay)y 268 ju desa
(Muhammad Mirhond. Rawdat al-safo); Esref Altas. Fahreddin er- Razi’nin Hayati, Hamileri: Ilmi ve Siyast
Iligkileri. -Istanbul: ISAM Yayinlari, 2013. -S. 41— 90.; Griffel F. On Fakhr al- Din al- Razi’s Life and the
Patronage He Received. Journal of Islamic Studies 18, 2007. — p. 313— 344.
% Griffel F. The Formation of Post-Classical philosophy in Islam. -New York: Oxford University Press, 2021. —651
p.; Saghir Hasan Masumi. Imam Razi’s IIm al-akhlag. -New Delhi: Kitab Bhavat, 1992. — 333 p.
40 Shihadeh A. Fakhr al-Din al-Raz1’s Response to Sharaf al-Din al-Mas'udr’s Critical Commentary on Avicenna’s
Isharat // The Muslim world 104, 2014. — 1-60 p.; Al-Razi’s (d. 1210) Commentary on Avicenna’s Pointers: The
Confluence of Exegesis and Aporetics. -New York: Oxford University Press, 2016. — 296-326 p.; Rapoport A.M.
The Life and Afterlife of the Rational Soul: Chapters VIII-X of Ibn Sina’s Pointers and Reminders and Their
Commentaries: Doctor of philosophy. ...diss. - Yale University, 2018. —500 p.; Wisnovsky R. Avicennism and
Exegetical Practice in the Early Commentaries on the Isharat // Oriens 41(3-4), 2013. — 349-378 p.; Avicenna’s
Islamic Reception. -Cambridge: Cambridge University Press, 2013. — 190-214 p.; Lameer J. Towards a New Edition
of Avicenna’s Kitab al-isharat wa-I-tanbihat // Journal of Islamic Manuscripts 4(2), 2013. — 199-248.; Gutas D.
Avicenna and the Aristotelian Tradition: Introduction to Reading Avicenna’s Philosophical Works. Second,
Revised, and Enlarged Edition, Including an Inventory of Avicenna’s Authentic Works. -Boston: Brill, 2014.-617 p.;
Ahmed A.Q. Post-Classical Philosophical Commentaries/Glosses: Innovation in the Margins // Oriens 41(3-4),
2013. -317-348 p.; Lit L. W. C. (Eric). Commentary and Commentary Tradition // MIDEO 32, 2017. — 3-26 p.
41 Jaffer T. Razi Master of Qur'anic Interpretation and Theological Reasoning. -New York: Oxford University Press,
2015. — 244 p.; Shihadeh A. Mereology in Kalam: A New Reading of the Proof from Accidents for Creation //
Oriens, 48(1-2), 2020. 5-39 p.; Al-Razi’s Earliest Kalam Work: Eastern Ash‘arism in the Twelfth Century. Brill,
2020. 36-70 p.; Ibrahim B. Beyond Atoms and Accidents: Fakhr al-Din al-Razi and the New Ontology of
Postclassical Kalam /I Oriens 48(1-2), 2020. 67-122 p.; Reason and Revelation in Fakhr al-Din al-Razi and the
Ash‘ar Tradition. —Berlin
: De Gruyter, 2021. 129-82 p.; Causing an Essence. Notes on the Concept of Ja ‘I al-mahiyya, from Fakhr al-Din al-
Razi to Mulla Sadra. —Brill: Leiden, 2020. 156-194 p.; Ceylan Y. Theological and Tafsir in the major works of
Fakhr al-Din al-Razi. Thesis presented for the degree of Ph.D. in the Faculty of Arts, University of Edinburg.1980. —
264 p.; Mehmed Emin Yurt. Fahruddin er-Razi’nin tefsiri’nde i‘czu’l-Kur’an. Doktora tezi, T.C. Dicle Universitesi
Sosyal Bilimler Enstitiisii, Diyarbakir 2016. — 339 s.; Kaya V. Fahreddin Razi’nin Maturidilerle olan tartismalari ve
elestirisi. Yiiksek lisans tezi, Uludag liniversitesi Sosyal bilimler enstitiisii, Bursa 2007. — 96 s.
42 Mustafa B. Fahreddin Razi’de bilgi teorisi. Doktora tezi, T.C. Ankara iiniversitesi, -Ankara, 2006. — 208 s.
8 0a 228- Auaa 1363 et s Clad s n)sie 5 Sadi) cdsd oFod pesss Jise (Moyil Xeraviy. Fahriddin
Roziyning hayoti va munozaralari); Esref Altas. Fahreddin er- Razi’nin esetlerinin kronolojisi. -Istanbul: ISAM
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Ornomenne M. Hob6ma ** x marum, stuka A. Illuxagne ®, B penurnosnom
MupoBo33penrn Myxammana A0y Illapua*® daxpunauna Pasu. OTHOCHTENBHO
xpuctuanctea Il Amamcon, ®.BeneBnd * W3ydanu OHTOJIOIMYECKHE ACTIEKTEI
¢unocoduu Pazm.

K 4derBéproii rpymnme OTHOCATCS MCCIIEIOBAaHUS U3BECTHBIX YYEHBIX CTpaH
CHI' — M.H. bounraeBa, H.A. Kynamaroa, C.H. I'puropsna, C. IlupoBa, B
KOTOPBIX pacCMaTpUBAIOTCS JIOTMYECKHE, THOCEOJOTMYECKHME W HPABCTBEHHO-
BOCIIUTATEIbHBIE acnekThl guiocopuu Daxpynauna ap-Pasu*®, A. Kop6en, U. I1.
[leTpymieBckuit ~ u3y4alld  TEOJIOTHIO,  peluruo3Hoe u  Quiiocodckoe
MupOBo33penue’’.

B naTy10 rpynmy BOIILIY UCCIEI0BATENbCKHE PA0OTHI y30eKCKHUX (prstocodos,
a Takke BocTokoBenoB. Cpemum y30ekckux BoctokoBemoB H. Haummos, N.JI.
daitzuxomkaeBa, X.B. MykcumoBa npoananusupoBaia Qpuiocopcko-IorudecKkme
B3rsael Pasu™’. B HayuHBIX Tpy;ax TakMX BOCTOKOBeNOB, kKak M. Kamwipos, b.
Topaes, /I>)x. X0JIMOMHHOB OHA 3aHUMAET BAXKHOE MECTO B HAYYHO-TEOPETUYECKOM
aHaJIN3€e BOIIPOCOB, CBA3AHHBIX C OTOM TeMOM . OIHAKO LENBIO BBILIEYNOMSIHYTHIX
UCCJEIOBAHMM, CBs3aHHbIX ¢ PaxpugauHoMm Pas3u, Obul HE HMMEHHO aHalIHu3
peNnUruo3Ho-puiaocoCKuxX B3IJSA0B MBICIUTENS B Mpou3BeAeHUH «Jlatoud yib-
['uscus». Jlume B uccnenoBanuu @. I'puddens nmerorcs Ombnuorpaduueckue
cBeneHust o pykonucu «Jlatoud yne-I'mscusi», a y A. llluxane @axpunaun Pasu
«Hamucan HeOONbIIYyI0 KHUTY Ha IMEPCHICKOM SI3bIKE O] Ha3BaHueM «JlaTtoud

Yaynlari, 2013. 91— 164 s.; Griffel F. Fahraddin ar-Razi. In 11. und 12. Jahrhundert: Zentrale und Ostliche gebiete,
herausgegeben von U. Rudolph, Schwabe verlag, 2021. 471-501 b.

44 Noble M. Philosophising the Occult: Avicennan Psychology and “The Hidden Secret” of Fakhr al-Din al-Razi. -
Berlin, Boston: De Gruyter, 2021. — 309 p.

45 Shihadeh A. The Teleological ethics of Fahr al-Din al-Razi. —Boston: Brill, Leiden, 2006. — 275 p.

46 Muhammad Abu Sharea. The Impact of Fakhr al-Din al-Razi’s Intellectual Project on his Views on Christianity.
Sub. for the Degree of the Doct. in Systematic Theology. —Edinburgh: The University of Edinburgh, 2022. — 214 p.
47 Adamson P. Avicenna and his Commentators on Self-Intellective Substances. -Berlin: de Gruyter, 2011. 97-122
p.; Fakhr Al-Din al-Razi on Place // Arabic Sciences and Philosophy 27(2), 2017. 205-236 p.; Fakhr al-Din al-Razi
on Void. -Bonn: Bonn University Press, 2018. 307-324 p.; The Existence of Time in Fakhr Al-Din al-
Razi’s Matalib al- ‘aliya. -Boston: De Gruyter, 2018. 65-99 p;.Benevich F. The Necessary Existent (wajib al-
wujid): From Avicenna to Fakhr al-Din al-Razi. —Brill, 2020. 123-155 p.

4 Bontaes M.H Panuonanuctudeckas Teopus nosHanus Paxpummun Pasu. — Jyman6e: Updon, 1965. —98 c. //
Bompocs! rHOceos1oruu 1 Jorkku B pou3sBeneHusx MOH-Cunbl 1 ero mikounsl. — Jyman6e: Updon, 1965. —600 c.;
Kynmaros H.A. ®axpunaun Posu.(Kpartkuii ananu3 dunocodekoit konuenimn).—/lymande: Jonum, 1980. —66 c;
I'puropsia C. H. U3 ucropun ¢punocopun Cpemanerr Azun u Upana VII — XII BB. "-M.:" Uzn Bo Akan. Hayk CCCP,
1960. —300 c. ITupos C. daxpynauau Po3it Ba aHmemaxoun axJOKuUBYy TapOusBuu §. —ymranGe: Apxkanr, 2015.—
196¢.

49 Kop6en A. Hcropus ucnamckoit gpunocopuu. "-M.:" Tporpecc-Tpamuums. 2010. 360 c.; Petrushevsky I.P. Islam
in Iran. — State University of New York Press Albany, 1985. — 402 p.

0 Haumos H. ®unocodckue u norudeckue Bo3spenus Daxpumnun Posu: Asroped. Hduc. ... xana. Uil Hayk -
Tomkent, 1971. —30 c.; @aiizuxomraesa JI.M. 1X-XI Acpaapaa Mapkasuii Ocué mytadakKupIapuHHHT MAHTHKKA
onJ Kapanuiapuaa ucooriamt myammocu. @an. ¢an. Hom. gucce. — Tomkent: Y3®DA, 1999. —157 6.; Mykcumora X.
B. Apucroren “Anammtuiiap”’ u Ba IX-XV acpmap Mapxkasuit Ocué MyTadakKMpIapHHUHT —XyJIOCa YHUKapHII
XaKWIarn TabauMoTIapuHuar pusoxn (Tapuxuii—bancaduit Taxmumn ). ®an. han. HOM. aucc. — Tomkent: Y3MY,
2003. -142 o.

51 Kommpos M. Mapkasuii Ocué, SIkun Ba Ypra Illapkuunr ¢ancaduii Tadaxkypu (¥pra acpiap). TONIKeHT:
TN,

2010. - 212 6.; Typaes b.O. bopauk (¢pancaduit Taxymn). -Camapkann-Tomkent: 2022. —234 6.; XonmymuHos K.
Baxnar yn-Byxyx ¢ancadacy Ba yHUHT HaKIIOAHIUs TabJIMMOTHUra TabcupH. — Tomkent: 2021, —244 6.
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ynb-I'usicusty mMexay 1199-1202 rr. m 3ta paboTa NMPUHAIICKHUT K IMOCIETHEN
4acTu Tpyla «Acpap ar-TaH3WIb Ba-aHBap aT-Ta'BHWID» MO TOJKOBaHHMIO KopaHa oH
HaIlMCaH Ha OCHOBE, MO CTPYKTYpE MOXO0XX Ha MOCIEIHUN TPYA, HO UTHOPUPYET
OOJIBIIMHCTBO MPEJICTABICHHBIX B HEM KOPAHUUYECKUX CBUJICTEILCTB.

AHaM3  yNOMSIHYTBIX  HAy4YHBIX  HCCIIEIOBAHMI  TOKAa3bIBa€T, 4TO
BOCTOKOBeZbI BocToka W 3amama mpoBeNH psi HAYYHBIX HCCIEIOBAHUW 110
M3YUYEHHIO BOIPOCOB, CBSI3AHHBIX C JKU3HBIO U TBopuecTBOM Daxpunauna Paszu, HO
TBOpUECTBO MbIchuTens «Jlaroud ynb-I'uscus «u no6poaeTenb HaAyKu, pazyma u
BEphl B HEE COLMAIbHBIC, PEIUTHO3HO-(DUIOCO(PCKUE B3TIISAAbI MOKA3bIBAIOT, YTO
KOMILJIEKCHBIX M BCECTOPOHHUX HAydyHO-(GUIOCO(CKUX HCCICIOBAaHUN HE
MIPOBOANIIOCH.

DTO, B CBOK 04YEpedb, CBUACTEIBCTBYET O TOM, YTO TPYJ MBICIUTENS
«Jlatond yne-I'usicusi» He OBUT BCECTOPOHHE MCCIIEIOBAH HE TOJHKO B HAIIeH
ctpane, HO u yuyeHbiMu CoxapyxectBa HezaBucumbix ['ocymapcrs. Ilostomy
npobiema, Bxondmas B cdepy TEeMbl IUCCEpPTALMU, BIIEPBBIE HMMEET BaXKHOE
3HAYEHHUE ISl KOMIUIEKCHOTO MCCIIEIOBAHUS.

CBsi3p JAMCCEPTALNMOHHOIO MCCJICAOBAHUS C HAYYHBIMHM IUIAHAMH
BbICIIEI0 Y4YeOHOro 3aBelleHUsl, B KOTOPOM BbINOJIHEHA JUCCePTALMS.
JuccepranionHas paboTa BBINOJHEHA B COOTBETCTBUM C IUJIAHOM HAay4HO-
UCCIEI0BATENbCKOW paboThl TallIKeHTCKOro rocyaapCTBEHHOIO SKOHOMHUYECKOTO
yHuUBepcuTeTa Ha TeMy «DOpMHUpPOBaHHE MHPOBO33PEHUSI TOJEPAHTHOCTHU
MOJIOZIC)KH B YCJIOBHSIX CTPEMUTEIBHOIO Pa3BUTHS Y30EKHCTaHa» MO HOMEpY
npukiIaaHoro HayyHoro npoekra [13 — 20170929280. .

Henp wuccaenoBaHMs - CUCTEMAaTUYECKOE M3YyYEHHE ITPOMU3BEICHUS
Qaxpugauaa Pasu «Jlaroud ynp-I'usicusi» u €ro COIMANbHBIX, PEIIUTHO3HBIX H
bunocodckux B3IIISIIOB.

3axauu uccjie10BaHNSA:

M3yunTh COLMATBHO-TIOJUTUYECKYIO, JTYXOBHO-KYJIBTYPHYIO OOCTaHOBKY
nepuoaa, B KoropoMm xui1 PaxpynauH ap-Pasu, a Takke pacKpbiTh BIUSHHE 3TOU
amoxu Ha ¢dopmupoBaHue (HUIOCOPCKO-TEOJOTMYECKUX TPAIUIMM Kak B
PEITUTHO3HBIX, TAK U B CBETCKUX 3HAHUSX.

Ha ocHoBe Ttpakrtata «Jlataud anp-lI'miiacuiisi» B uctopuko-dunocodckom
KOHTEKCTE C IOMOLIbI0 FT€PMEHEBTHYECKOI0 aHAJIN3a PACKPBITh OHTOJIOTMYECKUE U
AMUCTEMOJIOTHYECKUE AaCIEeKThl COOTHOIICHUS penuruu (Bepbl) U (uiiocodpuu
(pa3zyma) B Bo33penusix daxpynauna ap-Pazu.

BrisBUTH 3HaUEHUE UEH TAPMOHUY PEUTUH U Guiocodun, BEphl U pazyma B
Hay4HO-pumocohckom mupoBos3peHnn dDaxpynnuHa ap-Pasum B cCoOBpeMEHHBIX
JTyXOBHO-TIPOCBETUTEIBLCKUX M KYJIBTYPHBIX c(epax, a Takxke Mmoka3arh, 4TO OHA
CIIY’KUT KOHIIENTYyaJIbHOM OCHOBOM JJIsI BOCHUTAHUSA MOJIOJIOTO MOKOJICHUS B JTyX€
B3aMMOCBSI3H PEJIUTUO3HBIX U CBETCKUX 3HAHUM.

Ha ocHoBe ananmuza npousBeneHust «Jlataud anw-I'uitacuiisy paspaboratb
TEOPETUYECKUE BBIBOJIBI U MPAKTUUECKUE PEKOMEHIAIMU, a TaKXKe MPEAJIOKUTH
MepBbI TI0 UX BHEAPECHUIO B )KU3Hb.
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O0beKkT wuccIeI0OBaAaHMSA  SBISETCS COLMAIbHO-(PHIIOCO(CKOEe Haciaeaue
Qaxpunavna Pazu.

IIpenmeTomM mccae0BaHUsA SBISETCSA CYIIHOCTh PEIUTHO3HO-(DUIOCOPCKUX
BOIPOCOB B TBOpUECTBE MbIcauTeNs «JlaToud ymp-I'uscusty.

Meroabl ucciaenoBanus. B Xxone uccienoBaHHs yYUTHIBAIOTCS NPHHLIUIIBI
o0mmieil  B3aMMOCBA3aHHOCTH, HWCTOPUYHOCTH, JIOTHYHOCTH, CHCTEMHOCTH;
UCIIOJIb30BAIMCh ~ TaKU€  METOJbl, KakK aHaJlu3, TIE€PMEHEBTHUECKUI U
CPaBHUTEJIbHBIN aHAJIN3, HAy4YHasi 00bEKTUBHOCTh, MEXAUCIUITIIMHAPHBIN MOAXOI.

Hay4yHasi HOBU3HA MCCJIeI0BAHUSI 3aKJIFOUAETCS B CIETYIOIEM:

B pe3ynbrare KOMIUIEKCHOTO BBIPAXKEHUS CTPYKTYPHO-()YHKIHMOHAJIBHBIX,
JOKaJIbHO-TJI00QJIBHBIX HMHTEPIpETaluil KyJIbTYpHOU KOHCTPYKLIMH, CBSI3aHHOU C
rapMOHMEN peuH, peauruu u ¢punocopuu B Tpyaax «O qocToMHCTBaX HayKm», «O
KayecTBaxX 4YeJIOBEUYECKOro CylecTBoBaHUsS» B mpousBenenusix «Jlataud yib-
['usicusT» uccnenoBaiuck yenopeueckoe Teao (COOTHOIIEHHE MOCTYIIaHusl, BEPHI,
BEPBI, pa3yMa, MBILUIEHUS, KOTOPOE SIBJSIETCS ACHCTBUEM TeNa) U AYLIH.

B ¢unocopun cnosa daxpuanuna Pa3u yTBepikaaeTcs, 4TO PENMrUs U
dbunocopus — He B3AUMOUCKIIIOYAIOIIHUE, a, HAMPOTUB, B3aUMOIOTOJHSIIONIUE
MOHATHS, YTO 00€ OHU B CBOMX JICUCTBUSIX CTPEMSTCS K €IMHOMN L€, CTPEMSCh K
UCTUHE, 4TO HCcTHHA bora-TBopua, W3/I0XKEHHas B TEOJOTMYECKHX YUYCHUSX,
ITO3HAETCA HA OCHOBE pa3syma M JIOTMKH, YTO COOTHOUIEHWE MOHATHUM pasyma U
BEpHI, IyILIU U Tela, a TAKXKe NOoTpeduTens (BOoCHpUATUs HHPOPMAIIH) B CUCTEME
OOIIIECTBEHHBIX IIEHHOCTEW (3HaHWM, HABBIKOB, HOPM), OOIIMX M YAaCTHBIX
aCIeKTOB M3Yy4aeTcsi C PEIUrHOo3HO-PMIOCOPCKOM TOYKHM 3pEHHUsS, U 4YTO
dunocodpust Pasm — »10 aTpulyT, BO3BHIMAIOMNNA (EHOMEH paIlMOHATIBHON
TEOJIOTMU U KPUTHYECKOT0 MBILLUIEHUS, a TAK)KE TAPMOHM3ALUIO MOPAJIH C JIOTUKOU
Y PEJIMTUO3HBIMU UCTOKaMH B UCIIAMCKOM MUDE.

B tpyne mbicnutens «Jlatanud yiab-I'uscusT), HENOCPEACTBEHHO HCHOJB3YS
CBALICHHBIE mnHMcaHusd, Takue Kak Kopan, Topa wm Ilcanmsbl, packpsiBaeTcs
palMoOHaJIbHAsT TO3ULMS B T€PMEHEBTUYECKOM aHaJu3€ I0OpOAETEeNHd 3HAHUA,
0COOEHHOCTEW MpPUOOpPETEeHUs 3HAHUS, HEPa3phIBHOW CBSI3M BEPHl U MYAPOCTH,
pa3zyma U BEpbI, BBICIICH LENIH YeJIOBEeKa — JOCTUKEHUS TyXOBHOI'O COBEPILIEHCTBA
yepe3 Omuszocth K Amnaxy («ma’pudaryiiax»), NpUOOpPETEHUS 3HAHUM,
CIPaBEAJIMBON KU3HU U PA3BUTHS UHTEIJIEKTA U T. [I.

B crateax «O nobpoaerenu 3HaHus», «O J0Ka3aTENbCTBAX CYLIECTBOBAHUS
TBopua ObITUS U BCeleHHON», «O KayecTBaxX 4YEJIOBEYECKOTO COCTOSIHUSD)
@axpunaun Pa3su HaydHO OOOCHOBBIBae€T, 4TO pa3yM M Bepa, Aylla U TeIo,

ABJIAROTCA COIIMaJIbHO-COIMAJIbHBIM MCXaHHU3MOM, 06CCHCT—II/IBaIOH_[I/IM
AUAJICKTHUYCCKYKO CBA3b Ayl W TCJIa, U OINPCACIOT IMOTCHUOUAJIBHBIC,
paduOHAJIBHBIC, HppalrOHAJIbHEIC, OHTOJIOTHYCCKHC IIO3HaBaTCIIbHBIC

CIIOCOOHOCTH YeJIOBEKA.
IIpakTHyeckue pe3yabTaThl HCCAEA0BAHMS 3aKITIOUAIOTCS B CJICIYIOIIEM:
Pazpabotansl 3¢h(dEKTUBHBIE MEXaHU3MbI CO3JaHUSI KOHCTPYKTHBHOTO
COCTOSIHUS mporpeccuBHbIX wuaed PaxpupanuHa Pa3su B CO3HAaHWM IIUPOKOU
OOIIECTBEHHOCTH;
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B TBOpYecTBe MbIicnuTens «Jlatoud ynp-I'usicusat» npencraBieHbl MyTH
NPENOTBpPAICHUS] HApyIIEHWd HOPM TapMOHHMHM PEJIUMTHO3HBIX M  CBETCKHX
LEHHOCTEH B YCIOBUSAX COBPEMEHHOW INI00AIN3aL1H;

Pa3zpaboTanbpl peKOMEHAIMHU 110 HAMpaBICHUIO KOHCTPYKTHBHBIX B3IJISIOB,
CIIy)KalluX OOECIEYCHUIO0 CTaOWILHOCTH M OJIAromojiydusi oOIecTBa B pabote
«Jlatoud ynp-I'uscusry.

JIOCTOBEPHOCTH pe3yabTAaTOB Hccae10BaHusA. DyHIaMEHTAIbHbBIE B3IJISAIbI,
METObI MOJIX0/a, UCIOJIb3yEMBIE B MPOLECCE HCCIIECIOBAHNS, HAyYHbIC TaHHBIC,
MOJIyYCHHbIE W3 TMEPBOMCTOYHHKOB, JOCTOBEPHBIC OKA3aTENbCTBA, COOPHUKHU
MaTepUalioB  HAyYHO-TIPAKTUYECKHX  KOH(EepeHIMid  pecrnyOJMKaHCKOTO U
MEXIYHApOJHOIO YpPOBHA, CTaThH, OMyOJMKOBAHHBICE B HAYYHBIX XKypHajax IO
ciiucky OAK u 3apy0eXHBIX HAy4HBIX KYpPHAJIOB, PE3IOME, OOBIACHIETCS TEM, UTO
IpEJIOKEHUS] U PEKOMEHIallMi ObUIM pealn30BaHbl HAa MPAKTHKE, a MMOJIy4YE€HHbIE
pe3yNbTaThl 0100pPEHBI KOMIIETEHTHBIMU OPraHU3alUsIMH.

Hayuynass M npakruyeckasi 3HAYHMOCTb pPe3yJIbTATOB MCCJICJOBAHUS.
Hay4ynasg 3Ha4MMOCTh pe3ynbTaTOB HcciaenoBaHus. HaydHo-TeopeTnueckue
BBIBOJIbI, TMPEJIOKEHUS M PEKOMEHAAIMU MO0 PEIUTHo3HO-(HUI0cohcKomMy
Hacnenuio @DaxpumpauHa Pa3su  Moryt OBITh  WCHOJB30BaHbI B HAy4yHOU
NEeATEIbHOCTH B 00JIacTM HAyKu U o0pa3oBaHus B Y30€KuCTaHE, Kak
TEOPETUYECKUN MCTOYHMK I TAIBHEUIINX MCCICAOBAHUN B 3TOM HAIPABJICHUM.
HaIlpaBJICHUE CIYXKUT. Takke pe3yJapTaTbl HCCIEIOBAaHUS HCIOJB3YIOTCS IIPU
IpPENoAaBaHUM TaKUX MNpeaMeToB, Kak «Punocodus», «Hcropus BOCTOUHOU
¢unocopun u  KynbTyph», «Dunocodus penurun», «Pemurnosenenuer,
«AHTpPOTIOJIOTUYECKHE TMPOOJIeMbl B BOCTOYHOW W 3amajHod dumocopum» B
Mo>XHO HCHONB30BaTh YPOBHM OakanaBpa M Marucrpa B BBICIIUX Y4E€OHBIX
3aBEICHUSX.

[IpakTyeckass 3HAYUMOCTb pE3yJbTATOB HUCCJIEAOBAHMS HMMEET s
OOIIECTBEHHO-TIOJIUTUYECKUX UHCTUTYTOB, MexayHapoIHOTO
UCCJIEeIOBATENbCKOr0 IHeHTpa wumama byxapu mnpu KaOunere MuHuCTpOB
PecnyOnuku Y30ekuctan, MexXayHapoJHOTO LIEHTpAa WCIAMCKON ITMBUJIM3AIWU,
MexyHapoIHOTO UCCIIEN0BATEIBCKOTO LEHTpa uMama Tepmusny,
PecnyOMkaHCKOTO LEHTpa TyXOBHOCTH M [IpOCBETUTENBCKOrO LEHTPA, a TaKkKe
BBIIIIE C BO3MOXHOCTbIO HCHOJB30BAHMS MPU  OPraHU3alUU  JTYXOBHO-
IPOCBETUTENIbCKUX  MEPONpUSITUA B  00pa3oBaTENbHBIX  YUPESKICHUSIX U
NOBBILIEHUH 30POBOT0 MJIEOJIOTMYECKOTO0 HMMYHHMTETA IPOTUB HACOJOTHMYECKHUX
yrpo3. 0ObACHUI.

BHeapenue pe3yabraToB ucciaeaoBaHui. [1o pesynpraram ncciaenoBaHUs
comranbHO-punocodpckux B3MsmoB DaxpunauHa Myxammana ap-Pasu  (Ha
OCHOBE pyKonHcH «JIaTou} yab-TUSACUUATY):

OO111eCTBEHHO-TIOIUTUYECKAsT W JyXOBHas >KM3Hb B MOBOpPYHHaxpe U
Xopacane ¢ XII no nauano XIII Beka, eme ogun apad, nepc Paxpunauna Pasmy,
HEU3BECTHBI Hay4yHOMY COOOIIECTBY, B pykonucHoMm ¢onae HWMucrturyra
BOCTOKOBeZieHUs uMeHn AOy Paiixana bepynu @A V3P u konuio pykomnucu Ha
TaJUKUKCKOM si3bIKe - «JlaToud yn-rusicusat» B AByX sK3eMmIuisipax. Harmonanehas
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TenepaauoKoMnanus Y30ekucraHa» lcnosb3oBanace Mpu MOATOTOBKE CLEHApHUs
IIPOrpaMMBI «IIpe3enTanusn» TeJIEKaHaa «Hcropus V30ekucrana»
(HammmonanbHas tenepagunoxommnanus Y30ekuctana 2022). Crnpaska Ne 06-39-750
oT 4 uioHs). B pe3ynpTaTe OH MOCIYXHJI YBEIMYEHHUIO HAYyYHO-MCTOPUYECKHX
3HaHUU Tene3puTesiel 00 OO0IIEeCTBEHHO-TIOMUTUYECKON U JyXOBHOH >XKH3HU B
Mosopynnaxpe u Xopacane ¢ XII mo nagano XIII Beka, a takxke n0 cux mop
HeuccleqoBaHHo pykonucu «Jlarond ynb-I'nmacusty @axpuanuna Pasu.

Qaxpugaud Pa3u, nponarasaupoBaBIIMKM YMEPEHHOCTh B PEJIIMTHO3HOM M
CBETCKOM HayKe IOCPEICTBOM IIEPBOTO IEepeBoja IpousBelneHus «Jlatoud ymb-
['usacuar» ¢ nepcuackoro Ha Y30€KCKUH s3bIK, OyneT o0ydaTb MOJIOEKb
COBPEMEHHOMY JyXOBHOMY, HCCI€AOBaHbl Oojee H(P(PEKTUBHBIE CpPEICTBA
HPABCTBEHHOI'O BOCIIUTaHUS, a B puinocopun peun Daxpuaanna ap-Pasu penurus
U ¢unocopus HE UCKIOYAIOT APYr JApyra, HaoOOpPOT, YTO OHM SIBJISIFOTCS
B3aMMOJIONOJIHAIOUIMMU MOHATUAMH, YTO 00a OHM HAaxXOJATCS Ha IYTH K €IUHON
LEeIU B Mpefenax CBOMX JIEWCTBHM B mpouecce oOpeTeHUs UCTHHBI, YTO MCTHHA
bora-TBopua, BbiBUraemasi B OOroCIOBCKHX YYEHHUSIX, MOKET OBITh C OOPOM Ha
pa3yM U JIOTHKY M3BECTHO, YTO MOHATHS Pa3yMa U BEPHI, TyIIX U TeJIa HaXOMATCSA
BO B3aMMHOW CBS3U, OOIIME W YAaCTHBIE ACHEKThl MCCIEIYIOTCS C PEITUTHO3HO-
dbumocopckol  TOUYKKM  3pEHUSA, CPABHUTEIBHO  aHAJIU3UPYETCA  MOHSITHE
«100pozieTeNlb MO3HAHUSA» HAa OCHOBA asATOB M XaaucoB KopaHa, U packpblBaeTcs
ero cyrb HayuyHble BBIBOJIBI M NPEIJIOKEHUS OTHOCHUTEIBHO TOrO, YTO MOYKHO
JI0Ka3aTh BO3MOXXHOCTh COBMEIIECHUS penuruu u ¢unocoduu, npusenensl B 111
HaIpaBJIEHUHU Mporpammbl Mepornpustuii Ha 2023 roa PecnyOnukaHckoro 1mieHTpa
JYXOBHOCTH U NPOCBETUTENBCTBA «Mes U UAeoaorus» BBITYCK M IPOJABHKEHUE
HAyKM U TMPOCBEIICHUS» MNYyHKT 16 «YriyOlieHHOe U3ydYeHHEe JKU3HH U
JeSITEIbBHOCTH HAlIMX BEJIMKUX YUYEHBIX U MBICIUTENIEH, COXpaHEHUE X O0raroro
JyXOBHOT'O U KYJBTYPHOTO HACJIEAMS». MATEPUAIIBI TUCCEPTALMHN UCTIOJIb30BAIUCH
IIPU OPTaHU3ALMU W TMPOBENCHUM MPONAraHAUCTCKON AEATEIBHOCTH MO TEME
«IIMpOKasi MporaraHja Hay4HbIX W TBOpueckux pabdot» (Ne 02-22/652 ILlentpa
JIyXOBHOCTH W TIpOCBelleHus] pecnyosuku oT 7 utonst 2023 r.) mokymeHt). B
pe3ynbTare NpeasiOKeHHsl, PEKOMEHJAMM W BBIBOJbI, BBIJIBUHYThIE B
JUCCEPTALNK, TOCIYXHJIA pa3pabOTKEe METOAUYECKUX YKa3aHUU MO H3YUYEHUIO
«CommanbHo-(unocopekux B3rAnoB PaxpuaanHa Myxammana Ap-Pasu (Ha
ocHoBe pykonucu Jlarouda ynp-I'usicnora)» B Haleit ctpase. .

B pesynbTate 1EIOCTHOTO BBIPAXKEHUS CTPYKTYPHO-(DYHKLIHOHAJIBHBIX,
JIOKATBHO-TJIO0ATBHBIX WHTEPIPETANNNA KyJIbTYPHOU KOHCTPYKIIUU, CBSI3AHHOW C
rapMOHMEN PeIUruu, peluru U Guiaocopuu B cTatbiax «O JOCTOMHCTBAX HAYKW»
n «O KauecTBax YeJIOBEUECKOT0 COCTOSHUS» » B pabore «JIsarond ymb-I'uscusty
YEJI0BEYECKOE TENO (TEJI0) U U3 HAYYHBIX BBIBOJIOB U CBEJEHUN O COPa3MEPHOCTH
NOCHIyIIaHUs, YOEXIEeHUH, Bepbl W pa3yma, MBIIUICHUS, KOTOpPOE SBISETCS
nercteueM nymu, umama OH ObLI MCHOJIB30BaH NPHU OPTaHM3alUU KPYTJIBIX
CTOJIOB U PEKJIAMHBIX MEPONPUITHI, MPOBOAUMBIX MeEXIyHApOJHBIM HAy4HO-
UCCIIEOBATENIbCKUM LEHTPOM TEepMH3M COTJIACHO TOJOBOMY IUIaHy, M Jall
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xenaeMbiit 3g ekt (akt Ne 01-07/163 ot 29 aBrycra 2023 roga MexiyHapoaHbIN
Hay4HO-HUCCleI0BaTenbCKkuil neHTp Mmama Tepmusn).

B mpomssenennn @axpunauna ap-Pasu  «Jlatoud ymp [umscusar»
HEIMOCPEICTBEHHO MCHOJB3YIOTCSI TaKUE CBSIICHHbIE NUcaHus, Kak «Kopawy,
«Topa», «3abyp», noOpoaerenb 3HAHUS, OCOOCHHOCTU MPUOOPETEHUS 3HAHMS,
BEpa M MYIPOCTh, pasyM M Bepa. M3 HAyYHBIX BHIBOJIOB M HWH(GOpMALUU O
JIOTUYECKOM 0OOCHOBAHHMH PALIMOHATIBHON NO3ULMU B TEPMEHEBTUYECKOM aHAIN3€
0030pOB  OpraHMYecKOM  CBsI3M,  ONMYOJUKOBAHHBIX  MEXIyHapOIHBIM
UCCJIEI0BATENHCKUM LIEHTpoM uMaMa byxapu OH ucnosib30Basics IPU MOJATOTOBKE
paboThl MOJ Ha3BaHHEM «DHIMKIONEIUS HCTOPUKO-PHIOCOPCKOrO HaCIEAUs
CPEIIHEBEKOBBIX YYEHBIX U MbIcnuTenel BocToka», a Takke Npu MPOBEIACHUU
KPYTJBIX CTOJIOB, IPOBOJUMBIX LIEHTPOM, MPH OpraHU3alMK MPOINaraHIuCTCKON
nesitenibHOCTH (MexxayHapoanbie uccnenoBanus Mimama byxapu). Mactutyra npu
Kabunere MunuctpoB PecnyOnuku Y36ekucran nentpa ot 14 centsaops 2023
roga Ne(2/435). B pe3ynbTaTe DyXOBHOE HACJIEANE BEIUKUX MBICIUTENICH UMEET
OoJsibllioe 3HauYeHHE B (PUIOCOPCKO-PEIUTHO3HOM H3YUYEHHM U TOHUMaHUU
bunocodckux ueu.

YTBep:kaeHue Ppe3yJbTaTOB  HcCJIeI0BaHHUA. Pe3yiabTaThl  JaHHOIO
UCCJIEIOBaHMS ObUIM MPEICTaBIEHbl B BUJIE JIEKUMHA Ha 2 MEXKIYyHAPOAHBIX, 6
pecnyOIMKaHCKUX HAYYHO-TIPAKTHYECKUX KOHPEPEHIHIX U MOIYYHIIA 0100pEHHE.

ITyosmkanuss pe3yJibTaTOB HccJeqoBaHusA. Bcero no teme auccepranuu
oInyOJIMKOBaHO 25 Hay4HbIX paboT. B wactHoCcTH, 9 cTarel (B 7 pecnyOiIMKaHCKUX,
2 3apyOexHbIX KypHaJax) OMyOJMKOBAaHO B  HAyuyHbIX  M3JaHMSIX,
PEKOMEHIOBaHHBIX K IyOJIMKALIMM OCHOBHBIX HAyYHBIX PE3yJbTaTOB JOKTOPCKHUX
nucceprannii BAK.

Crpykrypa n 00beM auccepranum. {uccepranus coctout u3 «BBeneHus»,
Tp€X TJaB, BOCbMHU TmaparpadoB, 3aKIIOUCHHS, CIOUCKA KCIOJb30BAHHOU
JUTEpATypsl W mpuioxkeHud. OOmui 00BEM JuccepTanuu coctaBiser 167
CTpPaHHIL.

OCHOBHOE COAEP XAHHUE JUCCEPTALIMHU

Bo «Bgedenuuy» nuccepranuu 000CHOBaHA aKTyaJIbHOCTh U HEOOXOAMMOCTb
BbIOpaHHOW TE€MbI HCCIEOBAaHUSA, €€ COOTBETCTBUE MPUOPUTETHBIM HapaBICHUSIM
pa3BUTHUSL HAyKW U TexHoJorui B PecmyOmuke, CTeNeHb U3YYEeHHOCTH MPOOJIEMBI,
Heib W 3aJaud UCCIENOBaHMs, OOBEKT, MpeaIMET M METOJAbl HCCIEI0BaHUS,
HayyHasi HOBU3HA pabOThl, JOCTOBEPHOCTh MOJYyYEHHBIX PE3YJIbTaTOB, UX HAYyYHO-
IIPaKTUYECKOE 3HAYEHUE, BHEAPEHHE PE3YJIbTATOB HCCIEAOBAaHUS B NPAKTHUKY,
OIMyOJIMKOBAaHHBIE Pa0OTHI, a TaKXKe MpuBeAeHA WH(MOpMAIUs O CTPYKType H
o0beMe IuccepTaiuu.

Ileppas  rmaBa  guccepranMu  noJd — Ha3BaHueM  «Teopemuko-
MEmo00.102u4ecKue 0CHOBbl HCUSHU U HayuHo20 Hacaeous Paxpyoouna Pazuy
MOCBSIIIEHA HAay4HOMY aHaIu3y MTOJIMTUKO-UCTOPUYECKOM, Hay4YHO-
IIPOCBETUTEIILCKON JXKU3HU MYCYJIbMAaHCKOro Bocroka Bropon monoBuHbl XII —
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Hauvana XIII Beka, >KW3HEHHOTO MYyTH, AYXOBHOIO Hacieaus U (GpopMUpOBaHUS
MupoBo33peHuss PaxpyaauHa Pa3zu, a Takke METOAOJOTMYECKUX OCHOB €ro
npousBeneHus «/Iamouiigh anv-I uacusy.

JluccepTaHT nmoauépkuBaeT, 4To MupoBo33penue daxpynanna Myxammana
ap-Pa3u ObLIO HACBIIIEHO JIyXOM TOTO BpPEMEHU. AHAIWM3HUPYs TBOPUYECTBO
daxpynauna Pasu, MOXHO yBUAETb, YTO Ha €ro pPEIUrHO3HO-(UIOCOPCKUE
B3[JISIBI OKa3alM 3HAYMTENbHOE BIMSHHME HE TOJBKO rpeueckas (uimocopus u
BOCTOYHBIN MEpPUIIATETU3M, HO U PEJIIMTHUO3HBIE JTIOKTPUHBI, OCOOEHHO TEOJIOTHS
amaputoB. Kpome Toro, Hacenenne XopacaHa U MaBepaHHaxpa HMEJO CBOIO
MACbMEHHOCTh, YTO MOCIYXKWJIO MOIIHBIM TOJYKOM K Pa3BUTHIO KYJIbTYpbl U
JUTEPaATypbl B 3TOM PETHOHE. YUEHbIC U MUCATEIU ITUX 3€MENb OCTABWIM HaM B
Hacienre OOJIbIIOE KOJIMYECTBO HAYYHBIX U XYJA0XKECTBEHHBIX MPOU3BEICHUM,
HaIMCaHHBIX Ha apaOCKOM, NEPCUICKOM U Apyrux s3bikax. [lepBeie ¢punocodckue
NPEACTABICHUS] O MPUPOJE, NMPOUCXOKACHUM MHUpAa M Hayayue >KM3HU Ha 3eme
BCTPEYAIOTCS B IOUCITAMCKHUX JIETEH/IAX.

[To mueHMIO MUCcepTanTa, B Bo33peHusx Paxpyaanna Myxammana ap-Pasn,
HapsAy C alllapUTCKOW TEOJOTMEH, TaKKe MPOCIEKUBAETCS BIIUSHHE T'PEYECKHUX
y4€HBIX U BOCTOUYHBIX Hartypduiocogos. [lo ciroBam 1Mo ans-Kudtu, Bo Bpems
oOyuenus B Humamnype, Xopacan, Pa3u o3nakomuics ¢ tpyaamu Mon Cunsl u
Anp-@apalu, KOTOpbIE CTalM [JIs HEro HAaCTOALIMM OTKpbITHEM. bynymumi
bunocod, KaxIymuid 3HAHUM, MONXY4YHs 00pa30BaHME y MHOTHX BBIIAIOITUXCS
HacTaBHUKOB. Mcropuk SkyT amp-XamaBu, moceTwB [epar, ONMUCHIBACT CBOIO
BCTpeuy ¢ OAHMM U3 cbiHOBell ®PaxpynauHa Pasu cienyrommm oOpazom: «S1
cnpocun y cbiHa @axpynauna, 3us ag-una: “Y koro Bam oren yuwica?” OH
OTBETHII: Y MOETro OTIa He ObUIO APYTMX U3BECTHBIX YUUTENEH, KpoMe TOE3IKHU B
AzepOaiimxaH, rJie OH yUuJIcs y yelioBeka 1o umenn Mampknyaaun Jxunu. [To3xe
Annax paposall eMy OOJIBIIOE 3HAHHME, M OH Hadal IHCaTh KHUTH. »°2. B sTOT
nepuosa Pa3u HaumHaeT ocBaumBaTh pasiiMuHble o0nacTu Hayku. MOH XamiukoH
OTMEYaeT, YTO OH Ha MPOTSHKEHUM JUIMTEIbHOIO BPEMEHM H3yyal KajlaM H
dbunocoduro noa pykoBojacTBoM Mamxnyauna Jxumm.

DIIMHUCTUYECKUHN (PaKTOp ChIrpajl BEChbMa BaXHYIO pOJib B (DOPMUPOBAHHUU

penurno3Ho-punocopckoro MupoBo33penus axpynauna Pazu.
Ha npoTskeHnn CBOEN XKU3HU OH COBEPIIMII MHOKECTBO IYTEIIECTBUA W TBOPHII
IpU JIBOpaxX pas3auvHbIX npasimumx auHactuil. [lo uccnenoBanusm @. I'puddens,
YKU3Hb U TBOPYECTBO MBICIUTENSI MOXKHO YCJIOBHO pa3JeiuTh Ha TpU nepuona. B
NIEPBBIN NEPHOJ OH 3aHUMAJICA HAYYHOU JESITEIIBHOCTHIO IIPH IBOPE XOPE3MILIAXOB
¥ Hamucall MHOKECTBO TPY/IOB MO TaKUM JUCIUIUIMHAM, KaK Quiocodus, JTOTHKA,
Kiaccu(ukanus HayK, ’TUKA U JaXKe Marus.

Bropoit mepuon oxBatbiBaeT mpumepHo necartuietue (oxono 1195-1206
IT.), Koraa Pa3um Haxomuics Tmpu  JBOpE TYpUIACKHX MpaBUTENEd —
HEMPUMUPHUMBIX COMEPHUKOB XOpe3MIIaxoB. B 3TOT mepuos OH B OCHOBHOM

52022591 .oa- 1993 ¢Sl il la 1 Clalae 6 el Jlun) a3 (e La¥) aaae (s sead) & iS4, Yaqut al-Hamawi.
Mu’jam al-udaba.
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co3faBaj TPYIbl MO TaKUM HampaBiieHHsIM, Kak Tadcup (TosnkoBanue Kopana),
bukx (ucmamMckoe mpaBo), kKaaam (0OrocIoBHE).

[locne mnopaxeHuss W cMepTH Typuackux npasutenel (I'miiacupaun
Myxamman, baxaynaun Myxammaza), Pa3u BHOBb NOCTyHaeT Ha CIyxO0y K
Myxammany XopesMmuiaxy, Ile U OCTa€Tcs N0 KOHIA CBOEH >KM3HU. DTOT 3Tal
COCTaBJISIET TPETUM MEPUOJL KU3HU U TBOpUYECTBA MbICauTENA. B aTOoT nepuon Pasu
co31aéT pan GMIOCOPCKUX MPOU3BENEHUHN, B TOM YHCIIE KOMMEHTapUU K TPYyIy
Nou Cunbl «Mwapam séa-Tanbuxam» (« Yrazanus u nacmaesnenusy).

YuéHpli B OCHOBHOM HaxOJWJICS IOJ TOKPOBHUTEIbCTBOM Hacupupganna
Manukmaxa (ym. 1197), ceia Xopesminaxa Tekemra, KOTOPBIA HCIIOTHSLII
obsi3aHHOCTH HaMmecTHUKa B Humamype B 1183—1197 rogax. [IpeamnonoxxurenbHo,
nocie cmeptn Hacupuamnna Mamukmaxa (B 1197 roxy) Pasu moxunyn
rocyJ1apctBo Xope3MIIaxoB U OTIPABUIICS KO JIBOPY UX SPOCTHBIX CONEPHUKOB —
CyJITaHOB JuHAcTHMM ['ypumoB. DTO O3HAMEHOBAJIO HA4yalO BTOPOrO IEpHUOAA
JKU3HU U HAyYHOM JEATENBHOCTH Pas3u 1moj MOKPOBUTEIBCTBOM TYPUIOB. «ITOT
NEPUOJT TPOJOJKAICS MPUOIU3UTENBHO JecATh JeT (mpumepHo ¢ 1195 mo 1206
roa)». Mccraenoarens A. llluxane yclOBHO Ha3bIBaeT ATOT 3Taml B ku3HU Pazu
«TYPUACKON MHTEPMETHUEW.

®axpynaun Pa3u cuutaeTcsi OJHUM U3 CaMbIX IJIOJOBUTHIX MBICIUTENICH B
UCTOpHUM Hciama. Ero Tpyasl MHOTOUYHCIIEHHB], a4 JyXOBHOE HACIEAUE OXBATHIBAET
pasnuyHbie 00JacTu 3HaHUM. B wacTHOCTH, B X0/ CBOEH HAYyYHOU JesATEIBHOCTH,
HACBIIIEHHON IMYTEHIECTBUSIMH, MBICIHUTENh CO3/JaBal TPYAbl Mo Quiocoduw,
Teosioruu (kKasmamy), Tadcupy (TonkoBanuto Kopana), mMeauIimHe, JTUHTBUCTHUKE,
bu3HKe, aCTPOHOMUU, UCTOPUH, aCTPOJIOTHH, HAyKE O HOBOBBENECHUX (0w aT) u
(bU3MOTHOMUKE.

CormacHo  cooOmienusim  OuorpadoB, Pasu wHammucan OGonee 200
MPOU3BEACHUMN, OJTHAKO OOBIYHO YITOMUHAIOTCS TOJBKO CaMble BaXKHBIC U IIUPOKO
pacnpocTpaHéHHbIE W3 HUX. M3BecTHBIM ucclienoBaTenb TBOpYecTBa Pazu —
MyxamMman 3apkadn — B CBOEM Tpyae «Daxp ao-/un ap-Pasu u eco xanramckue u
Qunocoghcxue szensovy (Fakhr al-Din al-Razi wa Ara’uh al-Kalamiyya wa al-
Falsafiyya) npuBoaut nepeuens 193 mpousBeneHN, OTHOCAIIMXCS K Pa3TUYHBIM
o0JlacTsIM, OJHAKO MPUXOAUT K BBIBOAY, YTO JUIIL 93 U3 HUX MOXHO C
YBEPEHHOCThIO MpUnucarb camoMy Pazu. OcraibHble TUO0 BBI3BIBAIOT COMHEHHUE,
an60 omuOOYHO TpUMHCcaHbl eMmy. [ gocTukeHus Takoro BbIBojga M. 3apkan
WCIIOJIB30BaJl HE TOJIBKO MPEIbIAYIINE UCCIAEAOBAHUS, HO U MPUMEHHI IIEHHBIE
KPUTUKO-(DUITOJIOTHUECKIE METO/TBI.

B Teuenne cBoen gearenpHocTH PaxpynauH Pasu co3manm Tpyael 1o
MHOECTBY HAY4YHbIX AUCUUILIMH. OIUH U3 upaHnckux yu€Hbix, Caun Myxamman
bakup Ca03aBapu, TOATOTOBHMBIIMA K W3JaHUI0O MHOTHE W3 TpyaoB Pa3swm,
YTBEPKIAET, UTO CYLIECTBYET OKOJIO 70 JOCTOBEPHBIX POU3BEACHUN MBICIATEIISA.
Emé onun adranckuii uccinemoBarenb — Moun XepaBu — coobmjaetr o 46
MPOM3BEICHUSX, TPUHALIeKAIUX Pa3u.

[podeccop Henbckoro yHueepcurera Opsuk I'puddens B cBOEM
uccien0BaHuM, onyoaukoBaHHOM B 2021 roay, mpuBoauT Oubinorpaduueckyro
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uH(MOpPMAIMI0O O PYKOMUCHBIX M TMe4yaTHhIX padorax Paxpyaauna Pasu mo
pa3JIMYHBIM HAyYHBIM JAUCIUIUIMHAM, XpaHsiuxcs B ondnuorekax Mpana, Erumnra
u Typuumu.

JIlyXOBHOE Haclieue CpPEeIHEA3UaTCKUX YYEHBIX M MBICIUTENICH CETrOIHs
MPU3HAHO MEXKIYHAPOJIHBIM HAyYHBIM COOOIIECTBOM KaK OJHO W3 Ba)KHEWUIIHUX
OOIIECTBEHHBIX sBIeHWH. VX BeCOMBIN BKJIAJ B Pa3BUTHE HAYKH U HCIAMCKUX
3HAHWM CTaJ MOIIHBIM (PAaKTOPOM JTyXOBHOTO BO3BBIIMIECHUS 00mecTBa. «3BecTHO,
YTO Ha 3eMJI€ Hallle POJUHBI — MEPEKPECTKE NPEBHUX KYJIbTYp U LUBWIM3AIUN
— B CpeQHUE BEKa IMOSBWIKCH THICSYM YYEHBIX, MBICIUTENCH, MO3TOB U
MOYHUTAEMBIX CBATBHIX» °° . Mplcnurenu LleHTpanbHOM A3uM B CBOMX TpyJAax
paccMaTpuBaid CTPEMJICHHE YE€JIOBEKa K 3HAHUIO, OCO3HAHHME €ro IIEHHOCTH H
MOCTI)KEHHE KaK OOBEKTUBHYIO HEOOXOJMMOCTh Ha IMYTH K COBEPILICHCTBY.
OcHOBaHHBIE Ha TTYOOKHUX HAyYHO-TEOPETHUECKHUX PA3MBIIIJICHUSX MPUHIUIB U
KPUTEPUH SBJSUTUCh BaKHEUIIMM YCIIOBUEM i1 TOHUMAHUST M M3Yy4YCHUs
MPOCBETUTENILCKUX OCHOB UCIaMCKOU (puiocodumu.

B ycnoBusix riobanuzanuu 0ocoOyr0 3HAYMMOCTb MPUOOPETAET OCBEIICHUE
TaKuX TMOHATHH, KaKk pa3yM W Bepa, peiaurus u guiocodus, coaepxaHue U CyThb
KOTOPBIX IOJ BIUSHUEM JECTPYKTHUBHBIX UJEH BCE Oosiee yCIOXKHAIOTCA. B aToM
KOHTeKcTe oOpaunienue k tpakrary daxpynnuna Pasu «/lamaug anv-Iuuacuiisy
MO3BOJIIET IMO-HOBOMY PACKPBITh JIaHHbIC KATErOpUU. IDTOT TPy, ChIFpaBLIUN
BEJIYIIYI0O POJIb B JIyXOBHOM pa3BUTHHM OOIIECTBA W SIBJISIOUIUNCS OJHUM W3
OCHOBHBIX HMCTOYHHKOB OOpPHOBI MPOTHUB KApPaMUTCKOTO YUEHHS, MPEACTABISICT
co00i1 BaKHOE PYKOBOJICTBO B HCCIIEJIOBAaHUH MPOCBETUTEIHCKOTO HCIama.

®daxpynnun Paszu, kak u ero coppemenanku XII-XIII Bekos, B dhunocoduu
MPUACPKUBAIICS DKJICKTUYECKOTO TI0JIX0/1a, OMUpasch Ha Ooraroe Hacieaue
bunocodckoil MBICTH aHTUYHOW T'PEUECKOW HayKd, MepeBeNEHHON Ha apaOCKHii
S3bIK C pa3UYHBIMU BcTaBKamu. HecMOTpsi Ha TO, 4TO B CBOMX aHAJIUTHUYECKHUX
UCCJIEIOBAHUSIX OH OCHOBHOE BHUMAaHHUE YAEISUT MpoOiieMaM MYCYJbMaHCKOTO
Bocroka u uciaMcKoro Mupa, ero noaxoi K pa3BUTHIO GUI0CO(CKOro 3HaAHUS HE
OTPAaHUYMBAJICS TOJBKO PEIUTHO3HBIMU JOTMaTaMyd — 3TO TMO3BOJIAET MPUUTH K
COOTBETCTBYIOIIIEMY BBIBOY.

Nsyuaembiit Hamu Tpyn «/lamough anv-lutiacutiny XpaHutcs B JABYX
sK3eMIUIsipax B (QoHae pykomucedr MHCTUTYTa BOCTOKOBEIEHUSI UMEHU AOy
Paiixona bepynu Axanemun Hayk PecnyOnuku VY30ekuctan (MHBEHTapHbIE
Homepa: 10873 u 2355), uto npunaér emy ocoOyI0 3HAYMMOCTb JIJI1 BOCTOKOBEIOB
U Hay4dHOW OOIIECTBEHHOCTH B IeJOM. B mporecce wuccrnegoBaHUs aKTHBHO
WCITOJIB30BAJICS dK3eMIUIsIp moa HomepoM 10873, u Ha ero ocHOBe Obljla MpoOBeeHA
nepeBoIUecKasl M aHaJuTHYecKas padoTa. YKa3aHHBIA PYKOIMCHBIN JK3EMILIAP
«/lamougpy (Ne 10873, TamkeHT) OBLI TEpernrucaH Ha TIEPCHICKOM SI3BIKE
MOYEpPKOM HacTaluk B 1265 romy mo xumkpe (cooTBeTcTByeT 1848 romy 1o

53 ¥36exucton PecriyGnukacu [pesunentu [llakat Mupsuéesnunr Onuit Masiicra MyposxkaatHomac. Xaik
cy3u. 2017 iiun 23 nexabps. https://www.xabar.uz/siyosat/prezident-shavkat-mirziyoyevning-oliy-majlisga-
murojaatnomasi
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rpUropuaHckoMmy Kanenjaptro). Mms mnepenucuumka He ykazaHo. B konodone
PYKOIIMCH OH IHUILIET CIEAYyIoNIee:
Casd alla led () B ) Gl ilase Ll AR 5 g oLy ol gl e 4

“Annaxy BeIOMO, YTO MCTMHA JOCTUTHYTA;, IMEpEnucaHo 10 KOHIA.
[lepenucurK IPOCHT MOJUTB y duTareneii”>*. U3 3TOro CTaHOBUTCS SICHO, YTO
NEPENUCYUK CKOMMMPOBAJ PYKOIHMCh Py JTyXOBHOW Harpazasl (caBa®a) M IpOCHI
TeX, KTO OyJeT 4yuTaTh JAHHOE MPOU3BEJICHUE, BOSHOCUTH 32 HEro MOJHUTBBI, TO
€CTh OH Ipocui nya. B nponecce 6udamorpaduyeckoro uccieoBanus pyKomucH
CTAHOBHUTCS OYEBMJIHBIM, YTO TEPENMCUYMK 00J1aad BBICOKUM MacCTEpPCTBOM
nrucbMa. Pykonuch xopomo coxpanunack. E€ pasmepsl: 20 cM B jiinHy U 13 cM B
mupuHy; oomuid 06béM coctaBisier 120 nucroB. [Ipu mepenucbiBaHUU BasKHbBIE
MOHATHUSL OBUIM BBIJIEJICHBI KPACHBIM I[BETOM JJisl akiieHTa. Eciu ocTaHOBUTHCS Ha
MCTOPUU JAHHOTO MUCTOYHHKA, TO HA MIEPBOM CTPAHUIIE PYKOIMCHOIO 3K3EMILISIpa
MMEeTCsl I[BeTHasi Ieuyartb. B BepxHeW YacTh me4aTH JATUHCKUMU OyKBaMu
Hanucano «Bukhara Davlet» (I'ocynapctBo byxapa), a B HM)KHEH 4acTH Takxke
IIPUCYTCTBYET HAANMUCH, HO OHA CTAJIA HEYUTAEMOW M3-3a BBIIBETIINX Kpacok. B
IIEHTpE TI€YaTh MPOCTABIEH HOMep — 672%°. JlaHHas IeyaTh CBHUAETEIBCTBYET O
TOM, 4TO0 B 1934 romy, B COOTBETCTBMH C ITOCTAHOBJIEHHEM MPABUTEILCTBA
byxapckoit Hapomnoit PecnyOnuku, xpassiuecss B byxape pyKonucHble U
neyaTHble KHUTH, ocTaBluecs oT byxapckoro smupara, Obuid nepenansl B (poHz
Nuctutyra BOCTOKOBeNeHUs. (CleqoBaTeNbHO, MOXHO 3aKIIOYUTh, 4YTO H
PYKOTIUCHBIM 3K3eMIUIsip TpakTtata «Jlataud amp-I'uscuiis», KOTOPBIA SBISETCS
PEIMETOM HAIllero MCCIeAOBaHUs, paHee XpaHwica B Oubmmoreke byxapckoro
sMupaTa, a mo3gHee — B OuOnHMOTeKke mnpaButenscTBa byxapckoit Hapomnoit
Pecny0Onuku. Hassanue npoussenenns — «Jlataud anb-Iuscuiiny (aibe —ilal) g
uMs aBTopa — Myxamman ubH Ymap daxpynaun ap-Pasu — ykazaHo Ha mepBBIX
CTpaHULAX PYKOIMCH Ha MEPCUICKOM SI3BIKE.

B nmpeaucinoBun npousBeAeHUs mociae OacMalibl, B COOTBETCTBUU C
MCIIAMCKOM  TpaaulIMeN, mnpociaBieHue BceBblmHero Amaxa HAuMHAETCS
CJIEAYIOIMMU CIOBAMH:

5 R B 5 Ok b Clend O& Sl ey Ol 518 s 5SS 5 s )l el A
a5 s LS 5 Pla 5 Qg Cidia (S el AS T las O a1 (e sla 03 5 gl SO
s o) L il L 5 e

To ecth: «XBama wu OeckoHewyHass OnarogapHocTh EguHCTBEHHOMY,
oOnamarorieMy aTtpuOyTOM E€IUHCTBEHHOCTH, YbE BEJIMYME W OJIaropojCcTBO
SIBJISFOTCSI BBICIIMMHU TocToMHCTBaMU. EMy, KTO coTBOpmi 383161 HA HEOe, Karum
JIOKIsA, JINCThSI IEPEBHEB B MyCTHIHE, MEJIbUANIue 4acTUIlbl 3eMian U Heba. Ero
COBEpPIIIEHCTBO U KpacoTa 3aKJII0YaloT B ceOe CYIIHOCTh Bcex KauecTB. [Ipukazbl
AJnnaxa CBsSI3aHbI C COTBOPEHHBIMM CYIIECTBAMHU U OJHOBPEMEHHO OTPaXXaltoTcCs B
ux npupoxe. IIposBienuss Ero nesTesbHOCTH OTpa)karoTCA B 3€pKaje pasyma, a
Ero cusiHne nmpocMmaTpuBaeTCs B YUCTEHIINX cepAlax nmpaBeaHukoB. Octatku Ero

5 Muhammad ibn Umar Fahriddin Roziy. Latoif ul-G’iyosiyya 120 b o= 4dle <ailhal 5351 0 cpall j38 jee () dana
5 Muhammad ibn Umar Fahriddin Roziy. Latoif ul-G’iyosiyya 120 b o= 4dle <ailhal 5351 0 cpall j38 jee () dana
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COBEpIICHCTBA BEYHbl M HE MOTYT OBITb OXBAU€Hbl JaXe MHOTOJETHUMHU
npexacraBieHusiMU. Bennune n cnaBa Ero EQMHCTBEHHOCTHM HEMCUMCIMMBI U HE
NOJIAIOTCS HUKAaKUM u3MepeHusiM. MctunHocts Ero OwiTHs mposBisieTcss B
CYLIECTBOBAHMM BCEro cyuiero, a Ero M3HA4aIbHOCTH NPEAIIECTBYET BCEMY.
[Tockonpky Ero ObiTHE NpOSBUIOCH MOCHE HEOBITHSA, CYIIECTBOBAHHE BCEX
TBOPEHUI CTAJI0 0053aTE€IbHBIM MU HEOOXOAMMBIM. B KOHEYHOM cuéTe, BEUHOCTH
aBisgercss Ero kadecTBOM, M CyIIECTBOBAaHUE TEJI W BO3MOXKHBIX CYIIECTB B
MUpPO3JaHUM SBIIETCA JoKa3arenbCTBOM Ero EnuncTBeHHOCTHM. BHemHee
npucyTtctBue TBopua oOycioBieHo Ero cerom. Ero cymHocTs, 1mo mpuumHe
BHYTPEHHEN OrpaHUYEHHOCTH YEJIOBEUECKOIO pPa3yMa U MBILUICHUS, MOXKET ObITh
NO3HaHa JMIIb NU30paHHBIMU — IIpaBeIHUKaMU U NpuOmmkeHHsIMU K Hemy, a He
keM-1100 apyrum». Ilocne storo cinegyer OnarocioBeHue npopoky Myxammany
(Mup emy u  OJarocjioBEHHE), BBIPAKEHHOE  CIEAYIOIIMMU  CIIOBaMHU:
«besrpannuHble canaBaThl W BEIMYAMIIME TMOXBaJbl Ja OyIyT MOCTIaHBI
Yucreiiiiemy u30OpanHuky — Mycrade (ma OnarociaoBuT ero Ajuax u
IPUBETCTBYET), a TaKXE€ €ro CHOJABWKHUKAM U WIEHaM €ro JaomMa — C
HAWIYYIIMMH BOCXBAJICHUSIMI» C,

Bropas TamkeHTCKash pPYKONMCHAs KONHUS MPOU3BEICHUS, HMEIOIAs
MHBEHTApHBIN HOMEp 2355, Obu1a nepenucana B 1060 roay xumxkpsl (1650 rog mo
TPUTOPUAHCKOMY KaJIEHJaplo) B MHIMUKWCKOM ropojae [latHa nmucuoM mo MMeHHU
VYeman ubn Mysia Myxamma, celd Myina Kamona (JWS S al g deaa e o glade),
IIOYEPKOM HACTaJIHK.

B konodone pykomucu O NPOU3BEACHUM COACPKUTCS CIEAYIOLIas
uHbopmaIus:

Ol A ale¥) Cayial (e 4l Caldallly o s gall GQUST 138 apalal) alaialy 5 2 ) alaily
Do plea oyl JleS Sle ally e Sl o pldie Caaill Cimaall 3y e o s MaS il Gudd (551
Dl sa aiisalialie V0T Ads oY) alea el 4l

«3aBeplIeHa U OKOHYEHA 3Ta KHWra, o3aryaBieHHas ‘“‘Anp-JlaTand anb-
['macuiia”, coumnénHas umamoM Paxp an-unHom ap-Pasu, — nga oCBATHT
BceBpiHuil Aniax ero Ayx, — pykoil cinaboro u cKkpoMHoro paba YcmaHna nOH
Mymia Myxammana, ceiHa Mymia Kamona, cegpMoro ymucna mecsua Jxymana
anb-ABBasib 1060 TOa MO XUKpE, B MOHEAEIBHUK, B ropojae [laTHa, nmpoBuHIIMS
Buxap»®’. Takoii K010(OH SABJIAETCA TPAAUIUOHHEIM 3aKIIOUYEHHEM MEPENUCIHUKA,
B KOTOPOM YKa3bIBaeTCs HH(pOpMAIMs O 3aBepLICHUH pPaOOTHI, JaTe U MeCcTe
NEPENUChIBaHMS, @ TAKXKE BBIPAXKAIOTCS PEIUTHO3HbIE (POPMYIIbI 0JIarOCIOBEHUS U
CMUPEHHUS.

B npenucnoBun x npousBeaeHuto «Jlataud anp-I'uscuiis» aBTop cooOmaet
cienymwomee: «B naHHON kHUTE s cOOpajl COOTBETCTBYIOIIME TEMbl U B KaXIOM
paszjiesie MoJoXKUJICS Ha OOKECTBEHHYIO 0J1aroaarh, ynmopsjaounB €€ B popMe TpEx
TpakTatoB. IlepBbli Tpakrar — O [JOCTOMHCTBE 3HaHUs, BTOPOU — O
JI0Ka3aTenbCTBaX CyLIECTBOBaHUA TBopua MwHpa, TPETUH — O CBOWCTBAx

% Fahriddin Roziy. Latoif ul-G’iyosiyya 2 b u= adle «aillal (53510 cpall Jad e cn) desa
57 Al-Beruni Intsitute of Oriental studies. Intermet manbaa. URL: http://scam.beruni.uz/scam/items/17610
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yejoBeueckoro coctosinus. Jla caenaer Beepwimnuii u Cesitoit bor, npeBHelmii
TBopen Mupa, ’T0O COUMHEHHUE MPUYMHON BO3paCTaHUs NPABAMBOCTH U YUCTOTHI,
Jla TO3BOJIAT M3BJIEYb MOJIE3HBIE BBIBOJBI W3 €ro BHYTPEHHUX CMBICIIOB,
YIUBUTEIBHBIM 00Pa30M YMEHBIIUTH JTUIEMEPUE U C BEIIMKONH OTBETCTBEHHOCTHIO
IPHUOIHU3UTECA K HKEITAHHBIM LIEIAM» S,

B pesynbrare wucciaenoBaHMs —NPEANPHHATA MONBITKA  COLUAIBHO-
dbunocodckoro ananmza mpousBencHus «Jlara’ud am-I'msicus» ¢ TOYKU 3peHUS
YCIIOBUM €ro Co3/aHus, OOUIECTBEHHONM HEOOXOAMMOCTH W METOJ0JIOTMYECKUX
OCHOB, OOYCIJIOBJICHHBIX OIpECAEHHON MHTEIUICKTyalbHOM cpemoit. M3ydas
YHUBEpPCAIbHBIE TYMAHUCTUYECKNE B3TJIAIbI MBICIIUTENS, IPEICTABICHHBIE B 3TOM
TpyJle, Mbl IPUIIIM K BBIBOJY O I1€JI€CO00pa3HOCTU (PHIOCOPCKO-UCTOPUUECKOTO
aHajau3a COLMAIbHBIX, STHUKO-BOCHUTATEIbHBIX, IMPOCBETUTEIIBCKUX M JPYTrUX
KOHIIENTYaJIbHBIX HJIE€H, BBIABUHYTHIX B IPOM3BEICHUH, C LEIbI0 HX HIMPOKOTO
IMPUMEHEHUS B BOCIIUTAHUN COBPEMEHHOTO MOJIOIOTO MTOKOJIEHHUS.

Bropas rmaBa  guccepranuu - o3arjaBieHa  «OHTOJIOTHYeCKAss M
rHOCe0JI0OTHYecKasi HHTepnperanusa B Teopuectse Daxp aa-Auna ap-Pazn» u
nocBsileHa PUIOCOPCKOMY HCCIEOBAHUIO TaKUX KaTEropuil, Kak (opMbl ObITHS,
MaTepusi, CyOCTaHIMS M aKUUACHIUS, a TaKKe METOAOB Mo3HaHHs. OCHOBOMN
aHanM3a CIy)XaT TEKCThl, CO3JaHHbIE B Iepuoja TBopuecTBa Pa3u mpu 1Bope
Xope3miaxoB, B 4acTHOCTH «Jlkamu® an-‘ynym», «Yaxapmax pucans», «Ap-
Pucanat anp-Kamanusi», a Takxke «Jlata’ud an-I'uscus, OTHOCSIIUNCS K IEPUOTY
Tak  HazpiBaemMo  «l'ypuackoil  uHTepmenuu». B pabore  BbINOJIHEH
TEPMEHEBTUYECKUI aHAJIN3 OHTOJOTMYECKHX M T'HOCEOJOIMYECKUX TEKCTOB M
packpsiTa ux punocodckas CyTh.

B ¢unocopun daxp an-Jluna ap-Pazu MOXHO B OmnpeeniéHHONW CTETEeHH
CUMTATh nocjeaoBareneM Apuctorens, anb-Dapadu u M6H Cunbl. OnHAKO OH OBLIT
HE TOJIbKO JOCTOMHBIM MPOJOJKATENEM UX TPAJULUNA, HO U UHTEPIPETATOPOM U
KPUTUKOM HX (PUIOCOPCKOrO M €CTECTBEHHOHAYYHOTO HACIEAMS, OJIXOIUBIINM K
HEMY C TBOPYECKOW U AaHATUTUYECKON TOUKHU 3PEHHUS.

Ap-Pa3u npu3Ha€r MbBICIUTENEN, KOTOPBIX OH CUATAI CBOMMH YUMUTEISIMU,
cienytromumu cnoBamu: «Cpenu Becex GpuiiocopoB BeTMyaviM OblT APpUCTOTENb,
HAIMCABIIMKA MHOXXECTBO TPYIOB MO pPa3IWYHbIM 00JIACTAM 3HAHMS, BKIIOYas
¢unocopuro. Hukrto, kpome anp-Papadbu m MOH CuHbl, HE U3ydal €ro TPyIbl
CTOJb TJIyOOKO WM HE Jal UM CTOJIb Pa3BEepHYThIX KOMMEHTapueB. JlroOurenu
¢unocodguu Bcerga OTHOCHIIMCH K HEMY M €r0 TPyAaM C OTPOMHBIM MOYTEHHUEM. S
caM ¢ OOJBIIMM HMHTEpPECOM Hu3ydan ero ¢GuiaocohcKkue COYMHEHHS, MOCBATUB
TOMY 3HAYMUTEJBHYIO YAaCTh CBOEH KU3HH. B pe3ynbrare MHE yaanoch HamucaTh U
cBou (unocodckue Tpyawsl, B yacTHocTu: “‘Huxaitar an-‘ykyns” (“O rpanmiax
pazyma”), “Anb-Mynakxac” (“Kpatkuii Tpaktat no jgoruke”), “Illapx ans-Umapar
Ba AOy ‘Ann” (TOJNKOBaHME KIIIOUEBBIX pa3nenos Tpyaa M6 Cunsl “Ummapar’)»®°.
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CornacHo ywenuto Pasu, ObiTHe — 3TO oOIuiee MOHSATHE, 00O3HAYAOIIEe
BCIO COBOKYIMHOCTh CYIIECTBYIOIIETO: «...braromaps pasymy Bce CYILIECTBYIOIIEE
JICIIUTCS Ha HEOOXOAUMOE OBITHE W BO3MOXKHOE ObITHE. TO, UTO JEIHUTCS Ha JIBE
YacTH, SABJSETCSA OOIIMM IO OTHOIIEHHUIO K ATUM 4YacTsaMm. CiemnoBaTenbHO, ObITHE
SIBJISIETCSI OOIIMM TMIOHATHEM JIJIST BCEX CYIITUX).

Takum oOpazoMm, Pa3u, HEe COMHEBasCh B PEAIBHOCTH OBITHS, KaK U allb-
®apabu u Mon Cuna, nenut ero Ha HeoOxomumoe ObitHe (wajib al-wujiid) n
BO3MOXKHOe ObITHe (Mumkin al-wujid). O00CHOBBIBas CBOIO MBIC/b, OH IHIICT:
«3Hal, 4TO B CYyIIECTBOBAHUM OBITHS HE MOXET ObITh cOMHeHU. CreaoBaTeNbHO,
€CJIM CYHIECTBYET HEOOXOJIMMOE OBbITHE, TO CYHIECTBYET M BO3MOXHOE OBITHE.
Takum o0pa3om, BCE cyliee NENUTCS Ha JBa THUMA: HEOOXOJIMMOE M BO3MOKHOE
OBITHEY.

[Togo6Ho ans-dapabu, N6 Cune u Omapy Xaiismy, ®axp an-Jlun ap-Pazu
TaKKe YTBEPXKIAET, YTO HEO0OXOAuMOEe OBITHE — 3TO MNEPBONPUYMHA BCETO
CYILIeT0, TO €cTh bor, oT KOTOpOro MpOUCXOAUT BCE BO3MOXKHOE CYIIECTBOBAHUE.
Opnako ero B3rjsifpl Ha HeoOxoaumoe ObiTHe (bora) BmocneacTBUM MpeTepnenn
n3meHenus. [lo3xe oH yke He yTBepxkaaeT, yTo bor — 310 HeoOXoauMoe ObITHE,
M JTaXe JOMyCKaeT COMHEHHME B CyllecTBOBaHMU TBopua: «Bo3MoxHO, ecth TOT,
KTO COTBOPHJI MUDPY.

CornacHo ero B3rjsaaM, «cyoctanmus» (jawhar) u «akuuaeHmms» (‘arid) —
3TO HE TOXKJIECTBEHHBIC MOHSATHS, a JBA PA3JIMYHBIX, XOTS M B3aUMOCBSI3aHHBIX,
bunocopckux tepmuna. CyOcTaHIMs MPEACTaBIsieT cOOONH OCHOBY U CYIIHOCTD
BEIIEH, B TO BpEMs KaK AaKIMJICHIUS BbIPAXKAECT KX BHEIIHUE CBOWCTBA U
nposiBiieHus. [loaTomy, no mHeHuro Pa3u, ux cienyer 4€TKO pa3inuyvarh, U HEIb3s
CUMTATh WX €IUHBIMU TIO0 CMBICTY: «Beap cyOCTaHIUS — 3TO CYyTh BHEIIHETO
Mupa, o0naaaromnias coocTBeHHOM popMoi U coctaBoM. M3BeCTHO, UTO HEKOTOPHIE
cpeaHeBeKoBble (GUIOCO(PBl, B TOM UHCIE€ W TMPEICTAaBUTEIN HCIaAMCKOU
dbunocobuu, OTpULIATIA NPUUYUHHO-CIICICTBEHHBIE CBSI3M B MPHUPOJE, a TaK¥kKe
CBOMCTBA KaK pe3yJbTaT BHEIIHETO Bo3jaeicTBus. CienoBaTesibHO, CyOCTaHUIUS U
aKIUACHIUS — 3TO Pa3HBIC TIOHITHUSY.

O TOM, UYTO 4YeJNOBEK TMPEACTABIACT COOOM CIOXKHYIO MaTepUaIbHYIO
cyocraniuto, @axp aa-lun ap-Pasu B cBoém Tpyne «/lamough ane-luscuiisy
u3Jjiaraet 3aBepuiéHHble Guitocodckue B3TIsAIbl U COOCTBEHHBIE TTPEACTABICHUS O
yenoBeke. OH NMOAYEPKUBAET, YTO YEJIOBEK COTBOPEH AJIJIaXOM U BO3BEAEH 10
BBICIIIET0 3BaHUA — 30m auwi-Illapug (moctoutumoro cyimiectsa). [lo moBomy
MPUPOJIBI YEJIOBEKA OH MUILIET CIAEAYIOUIEE:

TS 5 o S ir s 93 ) il S e e

«UYenoBek — cymiecTBO coctaBHoe. OH COCTOUT U3 JIBYX CYOCTaHIIMM: AYIITU
U Tena. Teno BBIMONHICT PYHKITMU TpUEMa TTUIIH U IBUKCHUS, TOT/1a KaK AyIia —
3TO CYLIHOCTH pa3yMHas, oONajamomas JyXOBHEIMH KauecTBamu.» 0 TTockonbKy
YEJIOBEK COCTOMT KAaK M3 JYXOBHOM NyIIM, Tak U u3 Tena, Paxp an-Aun ap-Pasu
Ha3bIBAET €ro CJIOXKHBIM CYILIECTBOM. B mporiecce M3ydeHHsl €ro TPYyJIOB MOXKHO
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3aMETUTh, YTO OH OBbLJI MAacTepOM JIOTUKM U HMCKYCHO MCIOJb30BaJl 3aKOHbI
JTUAIEKTUKH, 4TOObI yOEAUTENbHO M TOCIEAO0BATENbHO H3JIaraTb CBOM MBICIH,
JIeJIaTh JIOTUYECKHUE BBIBOJBL. B NMpUBEAEHHON BBIIIE MBICINA OH TAKXKE BBIPAKAET
CBOE MHEHME 4Yepe3 IPOTHUBONOCTABICHHE IylmIM W Tena. To ecrtb, MO €ro
YTBEPKIACHUIO, YEJIOBEK SBISETCA CIIOKHBIM CYIIECTBOM, WU €ro CYIIHOCTb
Oe3rpaHnyHa. CBUIETENBCTBOM JTOM CIOXKHOCTH CIYKUT TOT (akT, 4TO OH
COCTOUT M3 JIBYX CyOCTaHIMI — IylIH U Tena. Jpyrue coTBOpEHHBIE AJUTaxom
CYILIECTBA 3HAUMTENIBHO OTJIMYAIOTCS OT yesoBeka. Hampumep, eciu roBoputh 00
aHresnax, To OHU, OyJyud COTBOPEHHBIMU U3 CBETA, HE 00JIa/IaloT TeJoM. B mpyrux
CYILIECTBAX, TAKUX KaK KUBOTHBIE, IPUCYTCTBYET TEJO M JaXXe Aylla, OJHAKO 3Ta
JyIlIa JINIIEHA pa3yMHBIX U IyXOBHBIX KaueCTB. YEJIOBEUECKOE TEJIO HKE COCTOUT U3
JYIIW ¥ TUI0TH, TIPU 3TOM AylIa 00JaJaeT pa3yMHON U TyXOBHOU MPUPOIOHN.

Bo ¢unocodckom muposoz3penun daxp ana-/luna ap-Pasu ocoboe BHUMaHUE
yIAENAeTCs BOMpPOCcaM, CBA3aHHBIM C (hopMamMu CyIIECTBOBaHHUS OBITHS, KOTOPBIE
ABJIAIOTCS OJJHUMH M3 BaXHEHIMX TeM (puitocopuu. B ero dpunocodckux tpyaax
NOAYEPKUBAETCS, 4YTO JBH)KEHHE, IIOKOM, IPOCTPAHCTBO, BpEMs M IYCTOTa
ABJISIIOTCS. HEOTHEMJIEMBIMM YacTSAMHM NPUPOIHBIX SBJICHUH. Ero oTHOmIEHHE K
(U3MYECKUM MPUHLMIAM, W3HAYAJIbHO PACCMOTPEHHBIM APHCTOTEIEM, a 3aTEM
N6H CuHOM, CBUAETENBCTBYET O XapaKTEPHOM CTUJIE (PHIIOCOPCKOTO MBILIICHUS
Pasu. M3BectHpie BocTtokoBennl I[Ilutep Anamcon m ®Eénop beneBuu B cBOMX
UCCIIEJOBAaHMUSIX MOMUYEPKUBAIOT, 4TO B (huiocopckux pasmbiuuieHusx Daxp an-
Huna ap-Pasu npu anamuze ¢opm OblTus uaen Kajgama (HMCIaMCKOU
CXOJIACTUYECKOW TEOJIOTUH) TAKXKE UIPajid BaKHYIO pOJib, a MOPOH JlaXe HWMEIH
npuopurer® . ®axp ax-Jlun ap-Pasu, npogomxkas ¢unocodcekue B3rIsAasl VOH
CuHHBI, BO MHOTMX MECTax BBICKa3bIBAa€T TAK)KE€ CBOM BO3paKeHMs. B vacTtHOCTH,
OH BBICTYHaeT NPOTUB MJIEM BEYHOCTH U  HENPEPHIBHOCTU  OBITHS,
noaaepxkuBaeMod MOH CuHOHN, M CKIOHSETCS K ATOMUCTHYECKHMM B3IJIsgaM
MYTa3UWJIUTCKOM M AIIAPUTCKOM IIKOJN Kanama. B psage Apyrux cioydaeB OH
cornamaercsi ¢ MHeHUEeM AOy bakpa ap-Pasu, Takxke cropoHHuka atomusma. OH
MIPUHAMAET TaK HA3bIBAEMYIO «IUIATOHOBCKYIO» KOHUEILHIO, COTVIACHO KOTOPOU
IIPOCTPAHCTBO M BPEMS SBJSIIOTCS HE MPOCTO MEpaMH U IpEeAenaMu Tel U HX
JNBU>KEHUS, & CAMOCTOSITEIIbHBIMUA KaTErOPUSIMHU.

Teopus no3Hanusi, Wik nNpodieMa OCMBICIEHUS ObITHS, CUUTAECTCA OJHOU M3
BaxkHelmux TeM ¢Qunocopun. [loaToMy HEYIUBUTENBHO, YTO 3TOT BOMNPOC
BOJIHOBAJ U MpUBJIEKaJl BHUMaHue GUI0copoB HAYMHASL C aHTUYHOCTH U IO HAIINX
JTHEM.

Cnegyer OTMETHTb, YTO BBIAAIOLIMECS MBICIUTENN BBIABUTAIN OCTpPbIE
BOIIPOCBI O TIOHMMAaHUM W BOCIHPHUSATUU PEAIbHONW JEHCTBUTEIBHOCTH U
NOOMBAJINCh yCIeXa B UX PEIICHUU.

Kak yxe ObUI0 OTMEUEHO B MPEBIIYIIMX pa3jesiax Hallero MCCleI0BaHusi,
@axp an-/lun ap-Pa3u oOTHOCUTCA K 4YHUCIYy IPOTrPECCUBHBIX MBICIUTENICH-
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¢bunocodos, 061a1aOMKUX UHHOBAIIMOHHBIM MBILIUICHUEM, U SBISIETCS OAHUM W3
BBIJIAIONTUXCSI TIPeACTaBUTENeH Jornueckoi mkosbl MMOH Cunbl. [losTomy BmomHe
€CTECTBEHHO, 4YTO OH, mojgo0HOo MO6H CuHe W APYrUM KOCMOMOJUTHYECKUM
MBICIIUTENISIM, HE MOI OCTaBaThCsl OE3y4aCTHBIM K THOCEOJIOTMM — YYEHHIO O
BOCIIPUSITUU BHEIIHETO MHpPA, POJIA YYBCTB M pa3yMa B MO3HAHUU OKpYKaroLen
JNEHUCTBUTEIBHOCTH — a TaKXE€ K YYEHHSIM MYCYJIbMAHCKUX HJEOJIOTOB B 3TOMU
o0nacTu.

Pa3u, pa3mplluisis O BO3MOXKHOCTH IIOJHOTO IIO3HAHUS BHEUIHETO MUDPA,
nuiIeT ciaeayroniee: «Mbl OTYETIMBO BUIMM PEATbHBIA MUP U IO3HAEM €ro ¢
MTOMOIIBIO YYBCTB U pazymay.

OrcranBasi MACI0 CaMOCTOSITEJILHOIO CYIIECTBOBAHMS BHEIIHETO MHpaA H
BO3MO>KHOCTH €ro0 MO3HaHUs, Pa3u BBIABUraeT BaXXKHYI MbICIIb: TO3HAHUE — 3TO
HE OJJHOMOMEHTHBIN aKT, a MPOLECC, COCTOSIIINANA U3 HECKOJIBKUX 3TAIoOB. YeloBeK
NOJIy4aeT  3HAHUS, BOCIPUHHUMAET TMPEAMETHl U SIBJICHUS  pPEATbHON
JNEUCTBUTEILHOCTH, M TOCTUTae€T UCTUHY HE Cpa3y, a IOCTENEHHO, MO0 Mepe
LEJIEHANPABICHHOTO U YIIOPHOTO U3YUYECHHUS SIBJICHUN MUpA.

Tpetbs T71aBa AMccepTaluy O3arjaBieHa Kak «3HaueHue Tpakrara “Jlatoud
anb-I'msicua” B oOecrieyeHUM CTAOMJIBHOCTH COLMAJIbHO-IYXOBHOW CpEHbl
oOmecTBa». B naHHOI T1aBe paccMaTpHUBAIOTCS PENUTHO3HO-(UIOCO(CKUE HUIEn
MBICJIUTENS, MpEACTaBiIeHHbIe B Tpakrare «Jlatoud anb-lI'mscusi», B 4aCTHOCTH,
oOmue acnekThl JOoOpOJETeNr 3HAaHUS, €ro OOOCHOBAaHMS, a TaKXKe 3HaueHUe
palMOHANBHBIX MPUHIUIOB B COIIMAIBHO-IYXOBHOM pa3BUTHHU oOImiecTBa. B Heit
IIOJYEPKUBAETCS, YTO BEpa M IO3HAHWE, JYXOBHOCTh W HPABCTBEHHOCTD,
OXBATHIBAIOIIME BHYTPEHHIOIO CYIIHOCTb 4YEJOBEKA, SBISIIOTCA TapaHTOM
4eJI0BEYEeCKOro 00JIMKa B COBPEMEHHOM OOIIECTBE.

Bo Bpemena CpenHeBekoBbs, korma xun Paxp an-Jdun ap-Pasm,
JOMUHHUPOBAJIO PEJIMTMO3HOE TOJKOBAHWE B3aMMOOTHOLUIEHUN MEXIYy MHpPOM U
YEJIOBEKOM, A  aJbTEpPHATHBHBIE  B3IJISABI  MOJABEPraJiuCh  YKECTKOMY
MIPECIIEN0BAHUIO.

TeM He MeHee, KaK BBIAAIOIIMKCS MPEACTABUTENb MCIAMCKOM KYJIbTYPbl U
HAyKW, MBICIHUTENb 3aCIyKMBAE€T BBICOKOW OLEHKH 3a TO, YTO CYMEJ YETKO
BBIPA3UTh CBOE€ OTHOLIEHUE K COOTHOILIEHUIO PEJIMTMO3HOTO U CBETCKOro. Tpakrar
®axp an-Jluna ap-Pasu «Jlaraud anb-I'usicus» sBISIETCS TPOU3BEACHUEM,
HACBILICHHBIM HJIESMU KaK PEIUTHO3HOT0, TaK U CBETCKOTo Xxapakrtepa. OcoOEHHO
BAKHBIM SIBJISIETCS €r0 BHHMAaHUE K BOINPOCAM pa3yMa MU BEpbI, AYIIA U TENa,
pemuruu u punocodun. [To muenuro @axp ax-Jluna ap-Paszu, nens uccienoBanus
3THX BOMPOCOB — «CMOCOOCTBOBATH YKPEIJICHUIO UCTUHBI U JyXOBHOW YHCTOTHI,
M3BJIEKATh IOJIE3HBIE BBIBOJbI M3 BHYTPEHHHX CMBICJIOB, YCTPaHATh JIMIEMEpPHUE
HanboJIee JOCTOMHBIM 00pa30M U ¢ OOJIBIITON OTBETCTBEHHOCTHIO IPUOIMKATHCS K
JOCTHYKCHHIO OYKUIAEMBIX eIk 2.

CorylacHO MHEHHUIO JHccepTaHTa, nepBas Maqala (rnmaBa) Tpakrara daxp an-
Huna ap-Pa3zu «O noGponerenu 3HaHus» B Tpyae «Jlataud anb-I'uscusy», a Takxke
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ee paszelicHue Ha IyaBbl (J~8 ¢aud) OCHOBAaHBI KaK HA PENUTHO3HBIX, TAK U Ha
CBETCKHMX J0BOJax. B Tpakrare otmeuaercs, yTo riiaBa «O goOpoaeTeny 3HaHUS»
COCTOMUT M3 cemu pasjenioB (Uis), B mepBom pasjerne npeacrabieHa HHOOpMAIUs
00 oOmmx acmektax I00poJeTeNy 3HAHUS, W MBICIUTENb MOJYEPKUBACT 3TO
CJIeTYIOITUM 00pa3oM:

JUE) 22 )S 5y | L 0 13 5 @3S dldie) (ol Jumd (B O e 3 5 a2 ) ml (GBS 00
Al A O3 Jlsa) Cud€ 3 sl alle mllia s AV 8 50 050 Bale il 0 J
|y afiee g b (93 5 AUS Lia 5 (3aa 4y daw QS () At g ailasiy o) ol Mt s IS
Ay Cafi ye (il g ale Anal 3 o) Allie Jsiis a S) Jpea b pd a8l ) lae (S s sa (2T )
D) Sl (paary 505 Sl ey g Jaadl Sl e 5 68 ) (dam

«3Haif, 4yTO JOBOJBI B TOJIb3Y AOOPOJETENM 3HAHMS MPUBOASATCS IO €ro
gacTsaM. HexkoTopelie u3 Hux B3sThl U3 Kopana, HekoTopsle — u3 Topel, HEKOTOPBIE
— u3 EBanrenus, Hekotopsie — u3 [IcanTeipsi, a HEKOTOpPBIE — U3 PACCKa30B U
nucanuii gpesHux. Ognako B Kopane o 1o0poaeTeny 3HaHUSI TOBOPUTCS OCOOEHHO
MHOro»%3,

B cBoeli auccepranuu ucciaeaoBaTelb MOAPOOHO MPOBENT FepMEHEBTUUECKUI
aHaJIM3 CeMHU pa3lieyioB TaBbl «O AOCTOMHCTBE 3HaHUM» («Makonat ¢hu Qazunat
an-‘uiabM»), B KaXJOM M3 KOTOPBIX OCBEIIAETCS OTHENIbHBIA Bompoc. B 3Tux
pazzienax MpPUBOJATCA KaK palMOHAJIbHBIE, TAK U OTKPOBEHHBIE J0OKAa3aTEIbCTBA
JNOCTOMHCTBA 3HaHuUA. B cBoumx paccyxnenusx ®Paxp an-/un ap-Pazm Taxxke
oOpataeTcsi K KaTeropusiM pasyMa U Bepbl, 00ro003HEHHOCTH (TaKBO) U 3HAHUS.
Benp, korga pedb UAET O TOCTOMHCTBE 3HAHUS, HEBO3MOXHO OOOMTH CTOPOHOM
COOTHOUICHHE TIOHATUN «TaKkBO» M «HayKa». BoroOOs3HEHHOCTh M Bepa Bcerja
HY)KJIAI0TCSl B 3HAaHUUM — 0€3 3HaHMS HEe MOXKET OBbITh TakBO. ToJbKO 00Oyamast u
TEM, U APYTHUM, YEIOBEK CTAHOBUTCS MOJIHOLUEHHOM JINYHOCTBIO. On
numeT:«Ecnm Obl HAaC CHpPOCHIIM: pa3Be TaKBO HE MPEBOCXOAMT 3HAHME, TaK Kak
OHO MPEIUIECTBYET €eMy? — Mbl Obl OTBETUJIU: TaM, I/I€ HET 3HAHUS, HET U TAKBO.
Benp yenoBek, He 00JIaalolIUid 3HAHUEM, HE 3HAET HU 3TOTO MHUPA, HU TOTO, TAe
HaxoauTcs Hebo. CrenoBaTenbHO, TaKBO 0€3 3HAaHMS HEBO3MOXKHO. MpaeanbHoe
MOJIOKEHUE JJI1 KaKJIOTr0 YeloBeKa — ObITh OJHOBPEMEHHO YYEHBIM U
NpakTUKyomuM. HecomMHeHHO, TOT, KTO OONagaeT W TeM, U JIPYTUM, SIBISETCS
0oJiee COBEPIIICHHBIMY.

VYuéHblil TOCTOSTHHO MPU3bIBACT JIFOACH K CTpEMJICHUIO K 3HaHUIO. Cchulasich
Ha CBSIICHHBbIE UICTOYHUKH, OH MOJYEPKUBAET, UTO 3HAHUE OJHAXK/bI MOXKET CTaTh
3aCTYyIHUKOM 3a cBoero oOianartens: «lloaToMy Bcerma crpeMHTech K 3HAHUIO,
umure ero. Jlaxke eciiv 3HaHHWE HE MPUBEIET BAaC K CUACTHIO, OHO, IO KpanHEeu
Mepe, He MPUBEIET K HecyacThlo. Eciin a)ke OHO HE BO3BBICUT Balll CTAaTyC, TO U
HE YHU3HUT €ro — HE OIyCTUT Bac 10 yYpOBHsS HMILETHI. Jlake eciii OHO He
MIPUHECET TOJb3bl, OHO, MO KpailHEd Mepe, He HaBpeauT. M He rosopure: ““S
000Ch, YTO €ciu MpuoOpeTy 3HaHWE, TO HE CMOTYy eMmy cienoBath’. CKaxuTe
ayuuie: “S Hamerch Ha TO, YTO, U3yYasl 3HaHHE, CMOTY MOCTyNaTh B COOTBETCTBUU
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c HUM . Beap 3HaHME MOXKET CTaTh 3aCTYITHUKOM 3a TPEXU YEIOBEKA». MBICIUTEID
MPU3bIBAET MYCYJbMaH — MYKYMH U KCHILHH, MPEAAHHBIX MOKJIOHEHUI0, — K
Pa3MBIIUICHUIO U U3YYEHHIO JpYruX HayK. OH yTBEPKAAET, UTO JJIsl BXOK/ICHHUS B
pail HEJOCTaTOYHO JMIIb MOKJIOHEHHMS, HY’)KHO TAKXE CTPEMUTBHCA K MOJE3HBIM
3HAHMSIM U IPUMEHSTh UX Ha 0JIaro Ipyrux.

To ecTb, OIMH Yac pa3MBINIJICHUN O JOCTOWHBIX (J0OPOMETEThHBIX) BeIax
Jy4lle, 4eM UMIECThAECAT JEeT NOKJIOHEeHMs. McxXxoas W3 3TOro, MBICIHUTEID,
ONMMpasACh HAa OTKPOBEHHBIC (TEKCTyaJbHBIE) IOBOJIbI, CTPEMHUTCS C IOMOIIBIO
palMOHANBHBIX APTYMEHTOB JI0Ka3aTh, YTO JAHAJIEKTHKA OOTrO0O0SI3HEHHOCTH U
3HAHUS, pa3yMa U BEPBIL, II€ Pa3MbIIIJIEHUE U MBILIIJIEHUE IPEBOCXOAAT OJHO JIUIIb
MOKJIOHEHHE U Bepy. OH mpennaraeT Tpu pallMOHAIBHBIX J0BoAA. [IepBhIil U3 HUX:

3 s A eahy e lla 5 ailu e 2 5lak b jaa 4y | eahy Jie S 4S Cal ol sl 4n g
OF 8 adl pidials caolie 5l Sa 5 a8l 4l Call dnal ) 21 glad G el 353 i anil
s i el

«3Hai, YTO CIJI0OBO, OCHOBAHHOE Ha pAalMOHAIBHOM JIOBOJAE, YTBEPKIAECT
UCTUHY CUJIbHEE, yeM e€ BHElHss opma. B 3ToM cMbicie pa3MbIIUIEHHE pa3yma
Ben€T paba k mo3HaHuio bora. IloknoHeHue ke mpuBOAUT paba K Harpanae, a
Harpaja — 3TO0 yJeJ ero Aymu. A no3Hanue BceBbIIHero BhIlIe, YeM yIel AYyIIu.
CemoBaTenbHo, PasMBIILUIEHUE HPEBOCXOMUT IIOKIOHEHHE.» °4 DTOT acmekTt
NPEACTaBIAET  OCOOYH0  BaXXHOCTb M Ui HAIIEro0  CTPEMUTEIIbHO
rnoGamu3upytomerocss Mupa. OH MNOOyXKIaeT MOApacTarollee IOKOJIEHHE K
CTPEMJICHHUIO K 3HAHMSAM. OTO YPE3BBIYANMHO ITOYYHUTEIBHBIE PA3MBILUICHUS UL
HalIel MOJIOJEXKU, KOTOpasi, 4aCTO HEOCO3HAHHO, IPUHUMAET Uy>KJIbIE UJICOJIOTUU
3a ocHoBomojaratomme. Hapsgy ¢ OorociayxeHueMm, H3y4€HHE CBETCKUX U
COBPEMEHHBIX HAYK SIBJIIETCS CETOAHSI BaXKHEHUIIMM TpeOOBaHUEM BPEMEHHU.

Mel BUIUM, YTO MBICIWTEIb ONUPAETCS B CBOMX Pa3MBILUICHUSX Ha WIEU
CBOMX MPEIUIECTBEHHUKOB — JIPEBHEIPEUECKUX (QUIOCOPOB U BOCTOUYHBIX
NEePUNATETUKOB, YTO HAXOIUT OTpakeHHe B ero Quiocopckux B3mIsaax. B
YaCTHOCTH, MBICIUTENb TAKXKE JEIUT YEJIOBEUYECKOE CYIIECTBO HA JABE CYIIHOCTU
— JylIy ¥ Teno. B KOHTEKCTe COOTHOIIEHHUS pa3ymMa U BEpbl, Pa3MbIIUICHUS U
MOKJIOHEHHMSI OH MPUBOJAUT BTOPOI PALIMOHATIBHBIN J0BOJ O MPEBOCXOJCTBE BEPHI U
Pa3MBIIUICHHS: Pa3MBIIUIATh CIOCOOEH TOJIBKO UBOM YEJNIOBEK, B KOTOPOM €CTh
nyma. [TocKosbKy pa3MbllIEHUe — AEJ0 TYIIW, MOKHO CIeNaTh BBIBOJ, YTO YEM
YUILE U CUJIbHEE JIyIlla YeJIOBEKa, TEM IIyOKe U SICHEE €r0 MBIIUICHHUE.

['oBOpst 0 Teyle 4enoBeKa, OH MOMYEPKUBAET €ro poJib B OCYLIECTBICHUU
NOKJIOHEHMSI: NPU MOJIMTBE JIBHJKYTCS PYKH, HOTM — IIOYTH BCE YaCTHU TeJa
3azericTBOBaHbl. OTCIO/1a JENAETCs BBIBOJ, YTO MOKJIOHEHHE COBEPLIAETCS TEIOM.
B 3aBepiueHne CBOMX pa3MBILUIEHUN OH YTBEPXKAAET, YTO AyIIa Ba)KHEE Tejla U
3aHHMaeT 00Jiee BHICOKOE MOJIOKEHUE.

Bo BTOpO¥ panoHaibHON apryMeHTalMi B CBOEU TPAKTOBKE IPEBOCXOACTBA
3HAHMS U PA3MBIIUICHUS] MBICIUTEb OMUCHIBAET 3TO CIAEAYIOIIUM 00pa3oMm:
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«BTopoi 10BOI COCTOUT B TOM, YTO Pa3MBILUICHUE — 3TO JCUCTBUE IYyIIH, A
MOKJIOHEHUEe — JCHCTBHE Tena. A Aylla, B CBOI ouyepeib, OJaropojHee Tea.
Cne10BaTeNBEHO, Pa3MBIILIEHUE IIPEBOCXOIUT ITOKIOHEHUE. »

CorylacHO BOCBMOMY JIOBOAY O IMPEBOCXOJCTBE PALMOHAIBHOTO MO3HAHUS,
Pa3u oOpamaer BHUMaHUE Ha CYIIHOCTh IPEAMETOB, TO €CThb PA3MBIILLICHUE
CIIOCOOHO TOCTUTATh UX CYIIHOCTh, B TO BpeMsl KaK YYBCTBEHHOE 3HAaHUE NAET
uHpopMaIUIO JUIIL O BHEHIHeM oOiuke. CrocoOHOCTh 3peHHs BOCIPUHUMAET
BHEIIIHHE OOBEKTHI, HAMpUMep, 4yesnoBeka. OgHaKo MpU BOCHPUSITUU YeJIOBEKa Ha
CaMOM JI€JI€ BUIATCS TOJIBKO €T0 JUIO, LIBET KOKU U TeJI0. Mexay TeM pa3yMm SICHO
YKa3bIBa€T, YTO YEJIOBEK KAK €IMHOE U YHUKAIBHOE CYIIECTBO HE COCTOUT JIUIIb U3
Jula, [BeTa U TenocinoxeHus. CieqoBaTeabHO, CTAHOBUTCS OYEBHUIHBIM, UTO CHJIA
3peHus He CrocoOHa MOCTHYbh MCTUHHYIO CYIIHOCTh Bemed. Torma kak pasym
IIPOHUKAET BIIIyOb MPEIMETOB, BOCIIOJIHIAET HEBUIUMOE U CIIOCOOEH pa3inyaTh UX
Mex 1y coboi. OH omnpeensieT uxX KauecTBa, CyIIIHOCTH U HEOOXOJUMBIE Pa3JIUyus.
“Takum o00pa3oM, TO OTHOIIEHHIO K pPa3yMHOW CIIOCOOHOCTH, YYBCTBEHHOE
BOCIIPHMATHE COOTHOCHTCS KaK ThMa K cBeTy %,

Pa3u, moaxoas kK BOOpOCY € JOCTATOYHO PAMOHAIMCTHYECKHX MO3ULUHU, B
KAueCTBE TPETHEr0 pPAIMOHAIBHOTIO JO0BOJA NPHUBOJIUT CIEAYIOIIUNA apryMeHT:
«Pa3MplInieHne 6€3 MOKJIOHEHUST MOXKET MPUBECTHU K criacenuto. [lockonbKy, eciu
HEBEPYIOIIMIT HAYMHAET pPa3MbIIUIATh, TO, O3HAKOMUBIIHCH C JOBOJAMHU
€AMHOOO0XHUSI, OH CTAHOBUTCA MO3HAIOIUM (‘apudom), U eclii OH YMPET B TAaKOM
COCTOSIHUU, TO, MyCTh JaXke, Mo oOIeMy MHEHHIo, OyJIeT u3 oOuTaresneil pas.
OnHako, eclii KTO-TMOO THICAUY JIET COBEpIIACT MOKJIOHEHHE 0e3 MOo3HaHMs, OH
BCE paBHO HE HAWIET WMCTUHHBIA MMyThb. CleqoBaTelbHO, Pa3MBIIUICHUE HE
HY)KJIa€TCA B MOKJIOHEHUH, HO MOKJIOHEHUE HYXAACTCS B Pa3MbIIUICHUU. 3HAYUT,
Pa3sMBIIIEHUE TPEBOCXOIUT MOKIOHEHHUE 10 JJOCTOMHCTBY»®'.

N3 BBINIEU3I0KEHHBIX PAa3MBIIIJICHUN BBITEKAET CICAYIOIIAN  BBIBO:
0JIarOpOIHOE MBIIIJIEHUE U TOJIyYEHHE IOJIE3HOTO 3HAHUS BEAYT 4eJOBEeKa K
n0o0py ¥ BO3BBILIEHHOCTH. OJTO NPUHOCUT TMOJb3y HE TOJBKO CaMOMy
pPa3MBIIUISIONIEMY, HO U OKpY>KaroluM. Eciu yenoBek, He 001aiaronuil 3HaHuEM,
NpUOOPETET €ro U HAYHET MBICIUTH BO3BBIIIEHHO, OH CTAHOBUTCS MYJIPEIIOM,
‘apudom (MO3HAIOIIKMM), W TIOCPEJICTBOM O3THUX 3HAHWW HAUYUHAET TPUHOCUTH
MOJIb3Y JAPYTUM JIIOISM. DTO TaKKE CUYUTACTCS OOTOYTOAHBIM JCSTHUEM U SIBIISIETCS
OJlaruM TIOCTYIIKOM, 3a KOTOPBIM Mojaraercst Harpaga. B uTore TakoW YenoBeK,
CKOHYABIINCh, MOXKET OKa3aThCs cpeau oburareneit Pas.

C npyroil CTOpOHBI, YEIOBEK, KOTOPBIM COBEPLIAET IMOKJIOHEHUE CIIEINO, C
COMHEHHEM B CBOMX JCHCTBUSAX, UCIIOIHSS PEIUTHO3HBIE OOPAIbI, HO MPU ITOM
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Hapylas 3anperbl BCeBBIIHETO, HE OCO3HABAs, YTO OH JEJAeT M 3a4eM, MOXKET
IIOTEPSATH CBOU ITyTh.

OOmmii BBIBOJ, BBITEKAIOIIMHA W3 apPryMEHTOB HCIAMCKOIO 3HAHMS U
COBPEMEHHBIX B3IJIAI0B B KOHTEKCTE MCTOPHUYECKOrO IMEPUONA, 3AKIIIOYACTCSA B
CIIEyIOIIEeM: TIIyOOKOe M3yuyeHue HayqyHOro Hacjienus Meicautens daxp ag-nuHa
ap-Pasu, ero mocimenoBaTenbHOE TPUMEHEHHE B IPOLECCE CETONHSIIHUX
JEMOKpATUYECKUX peopM B HAILIEH CTpaHE, UCIOJIb30BaHUE 3HAHNN, OCHOBaHHBIX
Ha CHHTE3€ JyXOBHOI'O HACJIEAMS, B LIEJIAX COBEPLICHCTBOBAHUS YEIIOBEUECTBA —
ABJISIETCA OOHOM M3 aKTyallbHBIX 3a/ad, CTOSIIMX NEpPEel] HCCIENOBATENsIMU U
bunocodamu.

Kak mnoxa3piBaeT aHanu3, B YCJIOBHSX TIJ00adu3alud 0co00e 3HayeHUe
npuoOpeTaeT To, YTOOBI YEJIOBEK IoJiarajics Ha CBOM pa3yM U CO3HAHHE, MPOSBIISLII
aAKTUBHOCTb B U3yUYEHUU HAyKH, a B PEILICHUH BO3HUKAIOLIUX B 00IIECTBE MPOOIeEM
UMEHHO pa3yM W 3HAHHE CIYKUJIU TEOPETUYECKONM OCHOBOM IJisi HPHUHATHS
pELIECHUN.

3akiroueHue

B pesynprare mnpoBeAEHHOro wuccieAaoBaHus Ha Temy «CouuanbHO-
dbunocodcekue B3rmsaael Gaxp an-/Iuna Myxammaza ap-Pasu (Ha ocHOBe pyKomucu
»Jlarand yns-I'uscuitor*)» ObUIH clieTaHbl CISAYIOIMINE TEOPETHUECKUE BBIBOIBI:

1. B Hacrosmmee BpeMsi H3ydeHHE M HCCICIOBAHHE BOCTOYHOTO
buI0cO(HCKOTO MBIUICHHS, €r0 HEOCBOSHHOTO M HEPACKPBITOTO YHHKAJIHLHOTO
JIyXOBHOTO HAClIeUs, a Takxke Oojee MHUPOKoe OOCYXKJACHUE MPOU3BEICHUM,
OCTaBJICHHBIX HAITUMU MPEAKAMH B KQUECTBE HACIEIMS, SIBIISICTCS aKTyaIbHBIM BO
BCEX OTHOINICHHSIX. B pe3ynbprare MOIIHOTO BCIUIECKa HayK B UCTOPUM BOCTOYHOM
bunocodpun chopmupoBaiock cBoeoOpazHoe GpuIocohckoe MUPOBO33PEHUE, U C
PACKPBITHEM CYITHOCTH MPOUCXOSIINX B MUPE JEHCTBUN B PA3BUTHH HAYKH 3TOTO
nepuojia ObUIM  OTKPBITHI HOBBIE CTpaHWIlbl. HECOMHEHHO, B pa3BUTUU
MYyCYJIbMaHCKOW (Puiocopuu 3TOro BpPEMEHHM 3HAYMUTEIBHYIO POJIb ChITPaJo
BIUsIHUE JOpeBHErpeueckor umocoduu. OmHaKo, MOCKOIBKY UCIaM KaK PelUrus
BO3HHUK II03)K€, C TOYKH 3pPCHHS MHUPOBO33peHMs (unocodpus u dumocodckue
HAyKW OBbUIN JOBEICHBI JO TAKOTO YPOBHS MMEHHO Ha OCHOBE MCIAMCKOMW PEJIUTHUH,
YTO HAMKWCAHHBIC B O3TOH O0OJACTH TPYABl BBIMOJIHSIM PO CBOCOOPA3HOTO
MyTEBOJUTEIIS U I YIEHBIX TIOCISAYIOIINX JIOX.

2. Bo Bpemena mnpasieHus cynaTaHOB [ypuzIoB, HENOCPEICTBEHHO
CBSI3aHHBIX C KU3HBIO U TBopuecTBoM Daxp an-/{una Pasu, Obuta chopmupoBana
Takas TOJIMTUYECKAsl TCHACHIMSA, B PE3ylbTaTe KOTOPOH IS (OpMHUPOBAHUS
umIiepuu ['ypumoB repBoodepeHbIM (PaKTOpPOM MOCITY>KHIJIO BHUMAaHHE K HAyKe —
HapsAy C pEIUTHO3HBIMH HAayKaMH, CBETCKHE€ HAyKM UM EeCTECTBCHHBIE
JTUCIUTUINHBL. B 4acTHOCTH, MEKPETHOHATBHBIM BBICOKHI aBTOPUTET, MJIaMEHHAas
peub u nporpeccuBHble unen daxp an-/Iuna Pasu B omnpenenéHHON CTENEHU
BBITIOJTHSUTA (DYHKITAIO MTPABOBOTO M METOJOJIOTMYECKOTO0 UCTOYHUKA B BHIPAOOTKE
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BBIBOJIOB cynTtaHa ['mifac an-/luna Myxammana o HEOOXOJAUMOCTH MPEBpAILECHUS
roCy/apcTBa B UMIIEPHUIO U 00ECTIeUeHUsl CTAaOUILHOCTH OOIIECTBA.

3. B Tpynmax MbiciuTens mogu€pKMBAeTCs, YTO Takue ¢uiocodcekue
UJeH, KaK CTpEeMJIEHHE K 3HaHHWI0, HaydyHOe OOOCHOBAaHHE pPALMOHAIBHOIO
MBIIUICHUST ¥ JOCTHKEHHE HPAaBCTBEHHOTO COBEPIIEHCTBA, OBUIM MOTHSTHI 10
YPOBHSI O0IIEUETOBEYECKUX [IECHHOCTEN.

4. Jns pasButus rocynapcrsa ['ypuoB U €ro npeBpaiieHuss B UMIIEPUIO
CaMbIM CEPBE3HBIM MPEMATCTBUEM CTaJO0 TEYEHHWE KAPPAMUTOB, U IPUBJICUCHUE
@axp an-/luHa Pa3u B KadyecTBe NEWCTBEHHOI'O CPEACTBA MPOTHUB 3TOrO CTAJIO
COLIMAJIbHOM HEe0oOXOoAMMOCThIO. B mporiecce 3TOW N€ATETLHOCTH BO3HUKIH
O’KUBIIEHHBIE 7e0aThl, YCTHBIE JEKIUUA CPEAU MPOCTOTO HAPOJa, U CaMOE Ba)KHOE
— BO3HHKJIA NOTpeOHOCTh HamucaTh «Jlatand ynb-I'ugcuiis» Ha TEPCHICKOM
A3bIKE, KOTOPBINA OBLIT SI3BIKOM Macc.

5. Bo33penuns ®axp aa-/luna Pa3u Ha BONPOCHI TEOJOTMU BBINOJHSIOT
(GYyHKIHIO BaXXHOTO TEOPETHYECKOTO HMCTOYHMKA JUII  MPOCBETHUTEIBCKOU
CTPYKTYPBl JE€MOKPATHYECKOTO TOCYyIapCTBA U TIpakJaHCKoro ooOmecrtBa. B
YAaCTHOCTH, B JAaHHOM HCCIEJOBAaHMM JIOKa3aHO, YTO BKJAJ MBICIUTENS B
LHABWIM3ALMIO ITPOCBEIIEHHOIO MUPA U €T0 COLMATIbHOE 3HAYCHUE BECbMa BEJIMKH.

6. Ero OHTONOTMYECKME W THOCEOJOTHYECKHME BO33PCHHMS HAIIU
OTPaXEHUE B IPOU3BEICHUAX, HAIIMCAHHBIX IIPU ITOKPOBUTEIBCTBE XOPE3MILIAXOB.
B sTot nepuon Pa3u u3noxuin cBOU IepeoBbIe B3IVl HA €CTECTBEHHbBIC HAYKU,
B YaCTHOCTH, Ha ObITHE, CyOCTaHIMIO U aKUUACHLNIO, (POPMBI CYILIECTBOBAHUS
ObITHs U Qopmbl Mo3HaHusA. OH HAaydHO HHTEPIPETHPOBaAN MpodieMy ObITHS,
00001IIUB JTOCTUKEHUSI B 0OJIACTH €CTECTBEHHBIX HAYK, U PAIlMOHAIEHO 000CHOBA
uX.

7. On mnpusHaBan OOBEKTUBHOE CYIIECTBOBAaHUE BHEIIHETO MHUpa U
BO3MOXXHOCTh €T0 TO3HAaHHS C IIOMOLIBIO OpPraHOB YyBCTB U pa3yMa,
BO3HUKHOBEHUE M PA3BUTHE HEOPTAHUYECKOM M OPraHWYECKOW NPHUPOABI KAK
pe3yNbTaT COEOUHEHHUS YEeTHIPEX MPOCTHIX 3JIEMEHTOB, a TaKXe OOBEKTUBHOE
CyLIECTBOBAHWE JBWKEHHs, NPOCTPAHCTBA, BPEMEHM U UX HENPEPHIBHON
B3aMMOCBSI3U. BCE 3TO, HECOMHEHHO, COCTABIISIET PALMOHAIBHOE SIAPO €T0 YUECHUS.
N OHO cChIrpaio OrpOMHYIO MOJIOKUTEIBHYIO POJIb, HECMOTPS Ha TO, YTO
IIPOTUBOPEYMIIO OCHOBHBIM JorMaM uciama. [loaromy @axp an-/{una Pasu moxxHO
COpPaBEUIMBO CUMUTaTh OJAHMM U3 CBOOOJOMBICHSIIMX U MPOTPECCUBHBIX
¢bunocodoB CpPeTHEBEKOBbS, CHITPABIINX OOJBIIYIO POJIb B Pa3BUTHUHU MEPEIOBOM
dbunocodckoit Mbiciu HapomoB bmmwknero um Cpeagnero Boctoka, a Ttaxxke
OKAa3aBIIMX 3HAYUTEIBHOE IOJIOKUTEIBHOE BIIMSHUE HAa MHUPOBO33PEHHUE LIEJIOTO
psina nocnenyromux guinocodos Cpeanein Azuu u mycynbmanckoro Bocroka.

8. [lenpto ero mpomaraHabl JOCTOMHCTBA 3HAHHUS OBUIO HE TOJBKO
NOKa3aTh pa3inuyue MEXAy pelurued, Bepod u duiocodueit, pazymom u
pa3MBIIUICHHEM, HO W IIPpU3HAHUE EOUHCTBA HX BbIBOJOB U uened. OH
NOAYEPKUBACT, UTO U peNUrus, U puinocodpus BEAYT K OJHON U TOM K€ UCTUHE, HO
pasHeiMu MeTonamu. [lpu 3TOM OH TpU3HAET, YTO AOCONIOTHAs MCTUHA — 3TO
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Enunerit BeeBbiiHuit Atax, ¥ yTBEPXKIAET, UTO KaK PEUTHs, Tak U Gpuiaocodus,
BEAYIIHE K MOCTUKEHHIO 3TOW VICTHUHBI, ABISFOTCS UCTUHOM.

Q. B nHacrosiiem uccieloBaHUH JTIOKa3aHO, YTO MCIIAMCKAsh PEIUTHUS HE
ABJISICTCS MCKIFOYUTEIBHO PEJMTHO3HO-COLMAIBHON JOTMATUKOM, COCTOSAIIEN W3
oOps7I0B, a MPEACTABISIET COOOM COIMAIbHYIO PEalbHOCTh, BOMPAIOIIYIO B ceOs
TaKWE KPEATUBHBIE WJECHU, KAK HAyKa, KyJIbTypa, MPOCBEIICHUE, & TAKXKE Kajlam-
dunocodus.

10. B Tpakrare «Jlataud ynp-I'mscuiiss» OH paziauyaeT JIOJAEH IO HX
WHTEJUICKTYaJlbHOMY MOTEHUIUANTYy, YYUTBIBas UX CIOCOOHOCTH K MOHMMAHHIO, U
TPAKTYyEeT 3HAHUE M IPOCBEIICHHUE KAK KPUTEPUH, ONPEIACIAIOIMIMNN YPOBEHb
yesioBeka. OH 0OBSACHSIET, YTO YEJIOBEK — ATO CJIOKHOE CYIIECTBO, COCTOSIIEE U3
Tena W Ayxa. Mcxoass w3 3TOro, 3HaHWE U MPOCBEIICHHE BO3BBIMIAIOTCA Kak
JEATEIIbHOCTD 1yXa.

11. B ycnoBusix coBpeMeHHoW rioOanu3auuu B3risaabl daxp an-/{uHa
Pa3su Ha cooTHomeHWE OJlaroyecTuss M 3HAHUA, BEpbl W pa3dyma SBISIOTCS
AKTyQIBHBIMH W CIIY’KaT TEOPETUYECKOM, KOHLENTYyaJIbHOW OCHOBOM TapMOHUU
PEIUTHO3HOTO U CBETCKOTO Hayaj, OCyIIeCTBIsseMol B Haiel crpane. OCOOEHHO
BAXHO OINUPATHCA HA B3aMMOCBS3b PEJIUTHO3HOTO MPOCBEIICHUS W HAyKU MpHU
dbopMUpPOBAaHUM HMMMYHUTETa TMPOTUB HJACOJOTHUUECKUX Yyrpo3, TaKUX Kak
MPPalMOHAIBHO OPTaHW30BAHHBIE HOBBIE PEIIMTHH, PEIUTHO3HBIN IKCTPEMU3M U
byHIaMEeHTAINU3M.
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INTRODUCTION (abstract of doctoral (PhD) dissertation)

The purpose of the research is to systematically study Faxriddin Razi's work
"Latoif ul-Ghiyasiyya" and its social, religious and philosophical views.

The object of research is the spiritual heritage of Faxriddin Razi.

The subject of research is the essence of religious and philosophical issues
in the work of the thinker "Latoif ul-Ghiyasiyya".

The scientific novelty of the research is as follows:

As a result of the comprehensive expression of the structural-functional,
local-global interpretations of the cultural construction related to the harmony of
speech, religion and philosophy in the works "On the Virtues of Science™, "On the
Qualities of the Human Condition™ in the works "Latoif ul-Ghiyasiyat", the human
body (The proportion of obedience, belief, faith, mind, thinking, which is the
action of the body) and soul, was researched.

In Faxriddin Razi's philosophy of words, religion and philosophy are concepts
that complement each other rather than denying each other, that both of them are
on the path to a single goal within the scope of their actions in the process of
finding the truth. that the possibility of knowing, the mutual relationship between
the concepts of mind and faith, soul and body, general and specific aspects are
researched from a religious-philosophical point of view, "Science It has been
proved that the concept of "virtue" has been comparatively analyzed on the basis of
Qur'anic verses and hadiths, and its essence has been revealed, which can explain
the mutual harmony of religion and philosophy.

The rational position of the thinker in the hermeneutic analysis of the reviews
of the merits of knowledge, the characteristics of acquiring knowledge, the integral
connection of faith and wisdom, intelligence and faith, using directly the Holy
Scriptures such as the Qur'an, Torah, and Psalms, is revealed given

In the manuscript fund of the Institute of Oriental Studies named after Abu
Rayhan Beruni of the Republic of Uzbekistan, there is another manuscript of
Fakhriddin Razi, unknown to the scientific community, copied in Arabic, Persian
and Tajik languages - "Latoif ul-giyasiyat” in two copies preserved, this
manuscript consists of 3 large articles ("On the Virtue of Science", "Evidences of
the Creator of Being and the Universe about", "About the qualities of the human
condition") and their main parts are translated and logically based.

The practical results of the research are as follows:

Effective mechanisms have been developed to create a constructive state of
the progressive ideas of Faxriddin Razi in the thinking of the general public;

in the work of the thinker "Latoif ul-Ghiyasiyya" there are ways to prevent
violations of the norms of the harmony of religious and secular values in the
conditions of today's globalization;

Recommendations on directing the constructive views that serve to ensure the
stability and well-being of the society in the work of "Latoif ul-Ghiyasiyya™ have
been developed.
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Implementation of research results. Based on the results of the research on
the social-philosophical views of Faxriddin Muhammad ar-Razi (based on the
manuscript "Latoif ul-ghiyasiyyat™):

Socio-political and spiritual life in Movorounnahr and Khurasan from the
12th to the beginning of the 13th century, another Arab, Persian by Faxriddin Razi,
unknown to the scientific community, in the manuscript fund of the Institute of
Oriental Studies named after Abu Rayhan Beruni of the UzR FA and a copy of the
manuscript in Tajik language - "Latoif ul-giyasiyat” in two copies National
Broadcasting Company of Uzbekistan " It was used in the preparation of the script
of the program "Presentation” of the TV channel "History of Uzbekistan™
(Uzbekistan National Television and Radio Company 2022 Reference No. 06-39-
750 dated June 4). As a result, it served to increase the scientific and historical
knowledge of the TV viewers about the socio-political and spiritual life in
Movorounnahr and Khorasan from the 12th century to the beginning of the 13th
century, as well as the still unexplored manuscript "Latoif ul-Ghiasiyat” by
Faxriddin Razi.

Fakhriddin Razi, who promoted moderation in religious and secular science
through the first translation of the work "Latoif ul-Ghiyasiyat" from Persian to
Uzbek, will train young people in modern spiritual more effective means of moral
education have been researched, and in the philosophy of speech of Faxriddin ar-
Razi, religion and philosophy are not mutually exclusive, on the contrary, that they
are mutually complementary concepts, that both of them are on the path to a single
goal within the scope of their actions in the process of finding the truth, that the
truth of God, the creator, put forward in theological teachings, can be known by
relying on reason and logic, that the concepts of reason and faith, soul and body are
mutually relationship, general and specific aspects are researched from a religious-
philosophical point of view, the concept of "virtue of knowledge" is comparatively
analyzed on the basis of the Qur'anic verses and hadiths, and its essence is revealed
Scientific conclusions and suggestions regarding the fact that it can be proved that
religion and philosophy can be reconciled are given in the Il direction of the
program of measures for 2023 of the Republican Spirituality and Enlightenment
Center "ldea and ldeology" issue and promotion of science and enlightenment"
Clause 16 "In-depth study of the lives and activities of our great scholars and
thinkers, preserving their rich spiritual and cultural heritage materials of the
dissertation were used in the organization and conduct of promotional activities on
the topic of "wide promotion of scientific and creative works" (No. 02-22/652 of
the Center for Spirituality and Enlightenment of the Republic dated July 7, 2023
document). As a result, the proposals, recommendations and conclusions put
forward in the dissertation served to develop methodological guides for the study
of "Social-philosophical views of Faxriddin Muhammad Ar-Razi (based on the
manuscript of Latoif ul-Ghiyasiyot)" in our country.

As a result of the holistic expression of the structural-functional, local-global
interpretations of the cultural construction related to the harmony of religion,
religion and philosophy in the articles "On the Virtues of Science" and "On the
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Qualities of the Human Condition" in the work "Latoif ul-Giyasiyat" the human
body (body) ) and from scientific conclusions and information on the
proportionality of obedience, belief, faith and reason, thinking, which is the action
of the soul, Imam It was used in the organization of roundtable discussions and
promotional events held by the International Scientific and Research Center of
Termizi according to the annual plan, and it gave the intended effect (deed No. 01-
07/163 dated August 29, 2023 of the International Scientific and Research Center
of Imam Termizi).

Faxriddin ar-Razi's work "Latoif ul Ghiyasiyat” directly uses the holy
scriptures such as "Qur'an", "Torah", "Zabur", the virtue of knowledge, the
characteristics of acquiring knowledge, faith and wisdom, reason and faith. from
the scientific conclusions and information on the logical basis of the rational
position in the hermeneutic analysis of the reviews of organic connection published
by Imam Bukhari International Research Center It was used in the preparation of
the work entitled "Encyclopedia of the Historical and Philosophical Heritage of
Medieval Eastern Scholars and Thinkers" as well as in the holding of roundtable
discussions held by the center, in the organization of promotional activities (Imam
Bukhari International Research Institute under the Cabinet of Ministers of the
Republic of Uzbekistan of the center dated September 14, 2023 No. 02/435). As a
result, the spiritual heritage of great thinkers is of great importance in the
philosophical and religious study and understanding of philosophical ideas.

Approval of research results. The results of this research were presented in
the form of a lecture at 2 international, 6 republic-level scientific and practical
conferences and were approved.

Publication of research results. A total of 25 scientific works have been
published on the topic of the dissertation. In particular, 9 articles were published in
scientific publications recommended to publish the main scientific results of
doctoral theses of the Higher Attestation Commission.

The structure and scope of the dissertation. The dissertation consists of an
“Introduction”, three chapters, eight paragraphs, a conclusion, list of used literature,
and appendices. The total volume of the dissertation is 167 pages.
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