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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon adabiy tafakkur
taraqqiyotida poetik obrazning adabiy-estetik asoslari hamda badiiy talqini dolzarb
muammolardan sanaladi. Ijodkor badily tafakkurining kengligi an’analar
yangilanishiga hamda lirik gahramon tabiati, obraz tasviri va ifoda usullari takomiliga
asos bo‘ladi. Jahon adabiyotida shunday shoir-u adiblar borki, ularning ijodiy
kashfiyotlari muayyan milliy adabiyot rivojiga, yanada yuksalishiga zamin yaratadi.
Bu kabi ijodkorlar asarlarini o‘rganish bashariyat adabiy-estetik tafakkuri takomili
bilan bog‘liq ko‘plab ilmiy muammolar yechimini topish uchun asos vazifasini o‘tashi
jihatidan qimmatlidir.

Dunyo adabiyotshunosligi tarixida inson qalbi va uning ruhiy olami jamiyatning
siyosity va mafkuraviy dunyoqarashi nuqtayi nazardan emas, balki inson ongi va
shuuridan tashqarida yuz beradigan o‘ziga xos bir olam, sir-sinoatlar makoni sifatida
talqin qilinishi, psixoanalitik yondashuv, umumbashariy, insonparvarlik mezonlari va
milliy gadriyatlar asosida o‘rganilishi ilmiy tafakkurda burilish yasagan. Yangi va
ahamiyatli xulosalarga kelish imkonini bergan. Badiiy asarni mazkur yo‘nalishda tahlil
etish inson ma’naviy-ruhiy dunyosini tushunish va anglashga xizmat qiladi.

Ayol siymosi dunyodagi barcha xalglar va elatlar uchun birdek mo‘tabar va
mugaddasdir. Nomlanishi turli millatlarda o‘zaro farqli bo‘lishi mumkin, biroq ayol
deganda mohiyatan yagona va bir butun individuum anglashiladi. Butun borligdagi
jamiki mavjudot-u maxluqotlar, yaratiqlarning barchasi Ilk asosga borib tagaladi.
Onalar esa inson dunyoga kelishining asosiy sababchisidir. Insonning olamga kelishi
ham, ma’rifiy kamoloti ham ularga bog‘liq. Ularni birlashtirib turuvchi mushtarak
fazilatlar ham shundandir. “Mutafakkir bobomiz Alisher Navoiy buyuk ona siymosi,
mo‘tabar ayol zotini ulug‘lab, ularning baxt-saodati yo‘lida barchamizni fidokor
bo‘lishga da’vat etgani, albatta, bejiz emas™!. Lekin ayni vaqtda har bir xalqqa, millatga
mansub ona siymosi o‘zining ichki va tashqi olami, tabiati, fe’l-atvori, hatto portreti
bilan muayyan darajada individuallik kasb etadi. Shu ma’noda, o‘zbek adabiyotida
ayol obrazini yaratishdagi ijodkorning badily mahorati, ifodadagi o‘ziga xoslik,
tasvirning aniqligi va milliy mentalitetga muvofiqligi, ijodkor uslubi alohida
ahamiyatga ega. Har bir jjodkorda ma’lum bir obraz muayyan darajada tadrijiy takomil
yo‘lini bosib o‘tadi. [jodkorning badiiy tafakkuri, olamni estetik idrok qilish va
tasvirlash mahorati oshgan sari obrazlar ham ma’lum darajada takomillashib boradi.
Xususan, ayol — ona obrazini mazkur yo‘nalishda tahlil qilish o‘zbek adabiyotida ushbu
obrazlarning yangi qirralarini ochishda amaliy va nazariy jihatdan muhimdir.

O‘zbek adabiyotida Abdulla Oripov ayol obrazining turfa xil poetik talginlarini
yaratgani bilan alohida o‘rin tutadi. Birgina ayol obrazining tadrijiy takomilida shoir
jodining falsafiy-irfoniy, ma’naviy-axloqiy va shakliy-uslubiy evolyutsiyasi
kuzatiladi. [jodkor badiiy niyatining ayol — ona obrazida aks etishi, she’rlarida shoir
psixobiografiyasi va ruhiyatining ifodasi orqali bugungi adabiyotimizning muhim
jihatlarini yoritish, ayolni xarakter sifatida ko‘p qirrali obraz aspektida o‘rganish
masalasi alohida e’tibor qaratish lozim bo‘lgan muammodir. Shu bilan birga, ijjodkor

! Mirziyoyev Sh.M. Xalgaro xotin-gizlar kuniga bag‘ishlangan tantanali marosimdagi nutqi // Xalq so‘zi. 2025, Ne 48. —
B. 4.
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lirikasidagi ona obrazi — mo‘tabar siymo, Vatan va Millat ramzi, irfoniy qarashlar
manbayi sifatida o‘rganishni taqozo etadi. Bu esa, o‘z navbatida, dissertatsiyada
qo‘yilgan ilmiy muammoning dolzarbligi va zaruratini belgilaydi.

O‘zbekiston Respublikasi Prezidentining 2017-yil 24-maydagi PQ-2995-son
“Qadimiy yozma manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2017-yil 13-sentabrdagi PQ-3271-son
“Kitob mahsulotlarini nashr etish va tarqatish tizimini rivojlantirish, kitob mutolaasi
va kitobxonlik madaniyatini oshirish hamda targ‘ib qilish bo‘yicha kompleks chora-
tadbirlar dasturi to‘g‘risida”, 2020-yil 2-dekabrdagi “O‘zbekiston Qahramoni va xalq
shoirt Abdulla Oripov tavalludining 80 yilligini keng nishonlash to‘g‘risida’gi
Qarorlari, “Adabiyot va san’at, madaniyatni rivojlantirish — xalqimiz ma’naviy olamini
yuksaltirishning mustahkam poydevori” mavzusidagi ma’ruzasida hamda sohaga
tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan vazifalarning amaldagi
jrosiga muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishi ustuvor
yo‘nalishlariga bog‘liqligi. Mazkur tadqiqot respublika fan va texnologiyalar
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy,
iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishiga muvofiq
bajarilgan.

Muammoning o‘rganilganlik darajasi. Abdulla Oripov 1jodi bo‘yicha salmoqli
tadqiqotlar yaratilgan, monografiya va risolalar nashr etilgan. Ularni quyidagicha tasnif
etish mumkin: /) alohida kitoblar: ularda O.Sharafiddinov, M.Qo‘shjonov, S.Meli,
S.Mamajonov, U.Normatov, N.Xudoyberganov, B.Nazarov, [.G‘ofurov, I.Haqqulov,
Q.Yo‘ldoshev, N.Jabborov, U.Jo‘raqulov, N.Afoqova? singari adabiyotshunoslarning
ilmiy-nazariy qarashlari jamlangan. 2) dissertatsiyalar: ularda shoir lirikasida poetik
obraz va fikr yangilanishi, badity san’atlarni qo‘llash va psixologik tasvir mahorati,
she’rlarining lingvopoetik xususiyatlari tahlil gilingan. Shuningdek, shoir nazmida
so‘z va timsol uyg‘unligi, xalqona poetik tafakkur va milliy ruh ifodasi, badiiy tafakkur
tadriji hamda ijodkorning adabiy-estetik qarashlari o‘rganilgan, shoir ijjodidagi inson
talgini milliy uyg‘onish falsafasi bilan uyg‘unlikda tekshirilgan®. 3) turli millatlar

2 lapapummunos O. Hlebpusr-kan6 énxunn / Xaét 6unan xamuadac. — Tomxkent: Emr reapaus, 1983; Mamaxkonos C.
Panrnap Ba oxanrnap. — TomkeHT: Anabuér Ba canbpar, 1978; Hazapos b. Adoxymia Opunos. XX acp y30ek agaOuetu
tapuxu. Onmid §KyB 1opTH Tamabanapu y4yH gapcink. — Tomkent: VkuryBun, 1999; Kyunkoros M. OnaxoHnm
mebpust. — Tomkent: Yiutysun, 1984; Illapapummuos O. Tamant xank mynku. — Tomkent: Em reapmus, 1979;
KymmkonoB M., Memu C. A6aynna OpunoB. — TomkenT: MabsHaBust, 2000; XKab6opos H. 3amoH, Me30H, MEbPUAT. —
Tomkent: Fadyp Fymom Homumarn Hampuér-mardaa wxoanit yitu, 2015; JKa6bopos N. A6xymna OpumioB mespusTHaa
Tapuxuil maxc Tankuau. — Tomkent: ®an, 2008; XKypakynoB Y. ApMoH Tankuiaapu / XyayICcu3 KUiBa. — TOIIKEHT:
®an, 2006; Fadypos U. Jlupuxanunr roparu. — Tomkent: Em reapaus, 1982; CyBon Memu. C¥3y cy3. — TomkeHT:
[apk, 2020; Fanuer U. Adoxosa H. O301 pyx dancadacu. — Tomkent: Pan, 2006.

3 Akpamos B. ITpoGnema nosTudeckoro oopasa B COBpeMEHHOM y36eHcKoi upuke (60-e-80-e roasl): Aproped. Jucc...
10KT. duon. Hayk, — Tourkent, 1991; Kocumos 5. V36ek mebpuaTuia HoITHK GUKPHUHT SHIUIAHUII KapadHu. Duioi.
¢dan. HOM3... mucc. — Tomkent, 1993; Adokora H. Adaymia OpumnoB nupukacuaa Oamuuii canbariaap. Ounon. dan.
HOM3... iicc. — TomkeHT, 1998; XXymaboera K. XX acp ¥30ek mebpHusITHAA IICHXOJIOTUK TACBUP Maxopatu. Omiton. daH.
n-pH... gucc. aBroped. — Tomkent, 1999; IllommonoBa J[. AOmymia OpHIIOB HICHPUATHHHHT JIKHTBOIOITHK
xycycusitaapu. dunon. pan. 6. paic. gok... (PhD) muce. — Tomkent, 2001; Mynnomesa M. Xo3upru 36ex MoxepH
LIEbPUSATHHHUHT acocuii xycycusitnapu ®uion. daH. Hom3... aucc. — Tomkent, 2004; Kypoon6oes 1. 90-iimtap y30ex
mebpusTuaa oopazmmuk Pumon. ¢an Hom3... miucc. — Tomkent, 2005; Amryposa I'. C¥3 Ba TUMCON yWFYHJIHWTH. —
Tomkent: MarHaBusat, 2007; XammamoB A. AOaymia OpHIIOB MIChPUATHIA XATKOHA TMOITHK TapakKyp MyaMMOCH.
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ijodkorlarining e’tiroflari: Chingiz Aytmatov, Qaysin Quliyev, Rasul Hamzatov,
Baxtiyor Vahobzoda, Mirzo Tursunzoda va Rimma Kazakova singari qirg‘iz, bolqor,
avar, ozarbayjon, tojik va rus shoirlarining Abdulla Oripov she’riyatiga bergan yuksak
baholari o‘zbek badiiy-estetik tafakkurining munosib e’tirofi sifatida ham qimmatlidir.

Biroq mazkur ishlarda ayol obrazi va uning poetik talqini Abdulla Oripov ijodi
misolida maxsus o‘rganilgan emas.

Ta’kidlash kerakki, dissertatsiyaning asosini tashkil etgan ayol obrazi muammosi
jahon san’ati, madaniyati va adabiyoti kontekstida keng tadqiq qilingan®*. Ularda ayol
va ona obrazining tasvir xossalari, diniy falsafa va madaniy an’analar tizimidagi o‘rni,
nazm va nasrdagi talqini masalalari tahlil etilgan. Alohida ijodkorlar asarlarida ayol
obrazi tasviri mezonlari, “ayol”, “yangi ayol” konseptlari yuzasidan ilmiy-nazariy
qarashlar bildirilgan. Shu jumladan, o‘zbek adabiyotshunosligida xotin-qizlar
obrazining xalq dostonlaridagi, Alisher Navoiy ijodidagi talginlari o‘rganilgan. Ayol
va ona obrazining o‘zbek jadid adabiyotidagi, Abdulla Qodiriy va Cho‘lpon
romanlaridagi, istiglol davri o‘zbek qissachiligidagi, shoiralar ijodidagi badiiy
ifodasiga xos tamoyillar tadqiq gilingan®.

Ushbu dissertatsiya Abdulla Oripov ijodida ayol — ona obrazi talginiga doir estetik
qonuniyatlar ilmiy baholangani, mazkur obrazning shoir she’riyatidagi tadrijiy
takomili tahlil etilgani bilan shu paytgacha yaratilgan tadqiqotlardan alohida ajralib
turadi.

®unon. pan. HoM3... auce. — Tomkent, 2011; Xammamos V. XX acp V36ex mebpustu 6aauuii Tagakkyp TaaprkHHHHT
WXTUMOMH-TICUXOOTHK XycycuaTnapu. dunon. pan. a-pu...mucc. — Tomkent, 2018; Vcapoa JI. A6aymia Opumos
HIebPUATHAA MIWUTHH pyx udogacu. @umon. dan. 6. panc. gok... (PhD) aucc. — Tomkent, 2020; Davlatova A. AGxyia
OpunoB mebpusTHIa No3TUK Tadakkyp taapuwxku. Ounon. dan. a-pu... (DSc) auce. — Tomkent, 2022; AGayIXakuMoBa
O. A6aymnna OpunoB agabuii-3cTeTHK Kapanuiapy. — TomkeHT: ®aH Ba TabiiMm, 2022.

4 Xanad A.A. O6pas sxeHiuHbl B Apabckum ucckyctse // Bectaux BI'Y. Cepust guiosorus u sxypHamictuka. 2012, Ne
1; KypbanoB M. A. Xymo)KeCTBEHHas KOHIEIIINS o0Opa3a MaTepum B COBPEMEHHOH TaDKUKCKOM mod3mn (L{mki
"MomapHoma"). [ucc...kann. ¢wumon. Hayk. — Jyman6e, 2000; Mupkymmua H.JI. O0pa3 >XeHIIMHBI B PYCCKOM
PEMUTHO3HBIN GriTocoOPHUH U KyIbTypHOH Tpaauny koHa XIX nagano XX Beka. ABToped. mucc...kaHg. QU0 HayK. —
Actpaxanp, 2014; BopooseBa H.B. Xenckas mpoza 1980-2000 romoB nuHamuka, npoOiieMaTHKa M IIO3THKA.
Astoped.muce...kann ¢unon. Hayk. — Kpachnomap, 2006; ITak Wkun XBan. XKenckue oOpasbl B mpose Yexosa.
ABroped.uce...kana guios. Hayk — Mocksa, 2005; I1labarypa E.A. O6pa3 "HoBblif >keHIMHBI" COBETCKON KYyJIBTYype
1917-1929 romor. ABroped.mucc..kana. uctopun Hayk. — Omck, 2006; Myxa06aropa ['.X. Bkimam KeHIIMH B
MIPOBEJCHUE KYJIbTYPHBIX npeobpa3zoBanuii B Pecrryomuke Tamxukucran: ABToped.auce... KaHI. UCTOPUHU. HayK. —
Hymanbe, 2014; Maromenosa C.M. Kounenr “Kenmmnaa” B mo’suu Pacyma T'amsatoBa u ®azy AmnumeBoit
JUHTBOKYJIBTYpOJIOTHYecKnil aHanmu3. [ucce...kana. ¢mmon. Hayk. — Maxagkana, 2016; Kaparona A.I1. CorrokynsTypHas
00yCJIOBEHHOCTD KEHCKMX 00pa30B B MCCKYCTBE HOBOI'O BpeMeHHU: ABroped.aucc...kann. ¢uion. Hayk — KpacHonap,
2019;

5 Mycuna F. V36ex Xank JOCTOHIapuaa XOTHH-Ku3Iap oOpasu. — Tomkent: ®an, 1983; AGmymiaesa LI Amumep
HaBOWHUHT XOTHMH-KM3JIap XaKWJarun TYMaHUCTUK Kapauuiapu. Owumon. ¢an. Homs..jgucc. — Tomkenrt, 1954;
Jyr¢ummuosa X. EsysunHunr scTeTnk uaeany Ba aémmap obpasu (“Yrkan kynaap" Ba "Keua Ba KyHIy3" poMaHmapu
acocua). dumon. dan. HOM3...xucc. — Tomkent, 1994; Jlyiicen6aes O. YTkup XOmMMOB HKOIHIA OHA 0OPA3HHUHT
Oamumii Tankuau. Punon. ¢adH. Hom3...quce. — Tomkent, 2011; KaxpamonoB K., Bypxanosa ®. A&n KucMaTHHUHT
Oamuuii TacBupu. ['mobamiantys, Oaquuii TalKWH, 3aMOH Ba KaxpamoH. — Tomkent: ®an, 2018; Ucomunauuos 3. Ukku
aén // Tadakkyp, 2007 Ne 4. — B. 47; Kaxpamonos K. lloupanap mwxoanaa aén pyxustu Tankutu. — TomkenT: TamaanyH,
2019; MyxamenoBa H. Mapraper [pe60:x acapiapuna aéimiap oOpa3u Ba YHHHT WKTUMOHUH 3CTETHK TalKUHU. Duior.
¢dan. 6. danc. gok... (PhD) mucc. — Tomkent, 2019; Dmmarosa 0. Vctukion naBpu y30ek Kuccauwmuruaa aén
pyXusATHHUHT Oamumii Tankuau. Owmon. ¢an. 6. danc. mok... (PhD) mucc. — Tomkent, 2020; Isabayeva G. Cho‘lpon
she’riyati poetikasi. Filol. fan. d-ri...diss.avtoref. — Andijon, 2024; Xoliqova N. Jadid adabiyotida xotin-qizlar obrazi. —
Tomkent: Bookmany print, 2024; Isabayeva G. Mustaqillik davri o‘zbek gissalarida ona obrazining poetik takomili. Filol.
fan. b. fals. dok... (PhD) diss. — Toshkent, 2025.
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Dissertatsiya tadqiqotining bajarilgan oliy ta’lim muassasasi ilmiy-tadqiqot
ishlari rejalari bilan bog‘liqligi. Tadqiqot Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universiteti ilmiy-tadqiqot ishlari rejasining 2021-2025-yillarga
mo‘ljallangan “O‘zbek mumtoz va zamonaviy adabiyotini o‘rganishning konseptual
muammolari” mavzusi doirasida bajarilgan.

Tadqiqotning maqgsadi Abdulla Oripov she’riyatida ayol — ona obrazining tasvir
mezonlari va yetakchi tamoyillari, milliy va umumbashariy xususiyatlari, irfoniy
hamda Vatan va millat ramzi sifatidagi ifodasi qonuniyatlarini aniglash, ona siymosini
yaratishda shoir uslubining o‘ziga xosligi va adabiy-estetik qarashlarining ta’sirini
ochib berishdan iborat.

Tadqiqotning vazifalari:

ayol — ona obrazining estetik xususiyatlari va yetakchi tamoyillarini aniglash;

“Onajon” she’ri tahlili misolida shoir psixobiografiyasi va ruhiyatining lirik
asarlardagi ifodasi xususiyatlarini asoslash;

shoir ijjodidagi ona obrazida millatga xos yetakchi fazilatlarning badiiy tajassumi
qonuniyatlarini dalillash;

ona hamda Vatan va millat obrazlarining poetik uyg‘unligi misolida shoir
mahoratini ko ‘rsatish;

ona obrazining liro-epik ko‘lamga yuksalishi va irfoniy talqini masalasini ochib
berish;

Abdulla Oripov ijodida o‘zbek ayoli va milliy ruh hamda ayol obrazining
umumbashariy ifodasini qiyosiy - tipologik aspektda isbotlashdan iborat.

Tadqiqotning obyekti sifatida Abdulla Oripovning sakkiz jildlik “Tanlangan
asarlar’i (2000-2016), “Everest va ummon” (2018), “Tanlangan asarlar” (2019),
“Saylanma” (2019), ikki jildlik “Tanlangan asarlar’i (2021), “Shoirning tug‘ilishi”
(2021), “Ummon bo‘yidagi o‘ylar” (2024), “Buyuk soddalik” (2024)
to‘plamlaridagi, matbuotda nashr etilgan she’rlari olindi.

Tadqiqotning predmetini Abdulla Oripovning 1957-2016-yillar ijodida ayol
obrazi tadriji, shoir she’riyatida ayol — ona portreti va xarakteri, obraz yaratishdagi
individuallik va mahorat, ijodkorning adabiy-estetik mezonlari hamda badiiy ijodi
o‘rtasidagi uyg‘unlik kabi masalalar tashkil etadi.

Tadqiqot usullari. Tadqiqot mavzusini yoritishda biografik, psixobiografik,
qiyosiy-tipologik, tarixiy-qiyosiy, lingvistik, psixologik tahlil usullaridan foydalanildi.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

Abdulla Oripov ijodida ayol obrazining tarixiy ma’rifiy asoslari, tadrijiy takomili,
ona obrazining diniy-ma’rifiy va irfoniy mohiyati, ayol — milliy xarakterning potensial
asosi ekani hamda individual obrazdan Vatan va millat timsoli darajasigacha o‘sib
chiqishi mezonlari ochib berilgan;

ayol obrazining G‘arb adabiyotiga oid xususiyatlaridan Sharq she’riyatidagi
ifodasi qonuniyatlarigacha, turkiy xalglar mifologiyasidagi lloha Umay ona, Iloha
Kishtey Sulton, Iloha Erka Sulton, Ogq Ona, Sarigq qiz obrazlaridan Avesto va islomiy
adabiyotdagi o‘ziga xos tasvirigacha hamda o‘zbek mumtoz va jadid adabiyotidagi
uyg‘un va farqli jihatlaridan Abdulla Oripov ijodidagi poetik sintezigacha yetakchi
xossalari aniglangan,;
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shoir 1jodida ko‘p qirrali obraz sifatida — xotin-qizlar, ona, momo va kampir
timsollari ramziylik konseptida ochiglanib, gizlar obrazi yangicha rakursda
tekshirilgan, momo — milliy qadriyatlar ramzi, individual obraz sifatida takomilga
erishgani, kampir momo obrazidan ko‘ra kengroq ma’no qatlamlarini o‘zida mujassam
etgani asoslangan;

Abdulla Oripov lirikasida tush motivining ruhiy-emotsional asoslari, ayni
mavzudagi she’rlarda hikoyachilik, ya’ni roviylik usuli yetakchilik qilishi psixoanalitik
metod vositasida tekshirilib, bunga oid poetik detallar shoir 1jodi va folklor uyg‘unligi
negizida dalillangan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

ayol obrazining o‘zbek adabiyoti va Abdulla Oripov ijodida o‘rganilishi ilmiy
asoslangan bo‘lib, Abdulla Oripov she’riyatida ayol obrazining tadrijiy takomili davr,
janr, mazmun jihatdan o‘rganilgan va ilmiy-nazariy umumlashtirilgan;

shoir {jodidagi ayol — ona mavzusi o‘zbek she’riyatida yangi bosqichni boshlab
bergani ochiqlanib, Abdulla Oripovning ayol — ona obrazini yaratish mahorati misolida
o‘zbek she’riyatining keyingi yarim asrlik taraqqiyoti asoslari ko‘rsatilgan;

ona obrazining irfoniy talqini “Haj daftari” va “Hikmat sadolari” turkumlari,
onaning diniy-ma’rifiy timsoli esa “Jannatga yo‘l” dramatik dostonlari orqali
dalillangan;

badiiy tasvir vositalari orqali ona — mugaddas siymo, Vatan va millat ramzi ekani
misollar tahlili orqali asoslangan;

Abdulla Oripov she’riyatining jahon adabiy-estetik tafakkuri yutuglari bilan
badily sintez qilinishi natijasida ayolning milliy va umumbashariy qiyofasi real
shaxslar va real voqgea-hodisalarga asoslangani, ma’naviy-axloqiy, ijtimoiy jihatdan
muhim amaliy ahamiyat kasb etishi isbotlangan.

Tadqiqot natijalarining ishonchliligi qo‘llanilgan yondashuv usullari va nazariy
ma’lumotlarni berishda aniq ilmiy manbalarga tayanilgani, tahlilga tortilgan
materiallarning ilmiy metodlar vositasida asoslangani, nazariy fikr va xulosalarning
amaliyotga joriy etilgani, olingan natijalarning vakolatli tashkilotlar tomonidan
tasdigqlangani hamda adabiyotshunoslikning zamonaviy ilmiy konsepsiyalari asosida
o‘rganilgani bilan izohlanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Dissertatsiya natijalarining
ilmiy ahamiyati Abdulla Oripov she’riyatiga oid tadqiqotlarda erishilgan ilmiy
yutuglar va konseptual fikrlarni to‘ldirishi, ayol, ona, qiz, momo, kampir obrazlarining
milliy va umumbashariy ifodasi hamda irfoniy va diniy-ma’rifiy qarashlar negizidagi
takomili, badiiy-estetik vazifasi haqidagi nazariy qarashlar bilan boyitishida ko‘rinadi.

Tadqiqot natijalarining amaliy ahamiyati zamonaviy o‘zbek she’riyatining
taragqiyot mezonlari va tamoyillariga doir ilmiy izlanishlar uchun material bera
olishida, oliy o‘quv yurtlarining “Filologiya va tillarni o‘qitish (o‘zbek tili)” ta’lim
yo‘nalishida ‘“Adabiyot nazariyasi”, “Hozirgi adabiy jarayon”, “O‘zbek adabiy
tanqidi” kabi fanlardan ma’ruzalar o‘qishda va amaliy mashg‘ulotlar o‘tkazishda,
darsliklar va o‘quv qo‘llanmalar yaratishda manba bo‘lib xizmat qilishi bilan
izohlanadi.



Tadqiqot natijalarning joriy qilinishi. Abdulla Oripov she’riyatida ayol
obrazining tadrijiy takomili tadqiqi bo‘yicha olingan natijalar asosida:

Abdulla Oripov ijodida ayol obrazining tarixiy-ma’rifiy asoslari, tadrijiy
takomili, ona obrazining diniy-ma’rifiy va irfoniy mohiyati, ayol — milliy xarakterning
potensial asosi ekani bilan bog‘liq xulosalardan Alisher Navoiy nomidagi Toshkent
davlat o‘zbek tili va adabiyoti universitetida 2021 — 2023-yillarga mo‘ljallangan IL-
402104474 “Bolalaradabiyoti.uz” elektron platforma va uning mobil ilovasini
yaratish” mavzusidagi loyihada foydalanilgan (Alisher Navoiy nomidagi Toshkent
davlat o‘zbek tili va adabiyoti universitetining 2025-yil 5-apreldagi 01/04-0260-sonli
ma’lumotnomasi). Natijada Abdulla Oripov she’riyatida ayol individual obrazdan
Vatan va millat timsoli darajasigacha o°sib chiqishi mezonlariga doir ilmiy-nazariy
qarashlar bilan boyitilgan;

ayol obrazining G‘arb adabiyotiga oid xususiyatlaridan Sharq she’riyatidagi
ifodasi qonuniyatlarigacha, turkiy xalglar mifologiyasidagi lloha Umay ona, Iloha
Kishtey Sulton, lloha Erka Sulton, Og Ona, Sariq qiz obrazlaridan Avesto va islomiy
adabiyotdagi o‘ziga xos tasvirigacha bo‘lgan tadrijiy takomiliga oid xulosalardan
Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetida 2023
— 2024-yillarga mo‘ljallangan AL — 662205561 raqamli “Alisher Navoiy mualliflik
korpusini yaratish” mavzusidagi amaliy loyihada foydalanilgan (Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetining 2025-yil 5-apreldagi
01/04-0259-sonli ma’lumotnomasi). Natijada Alisher Navoiy va salaflari hamda
o‘zbek mumtoz va jadid adabiyotidagi uyg‘un va farqli jihatlar, ularning Abdulla
Oripov 1jodidagi poetik sintezi bilan bog‘liq ilmiy umumlashmalar loyihaning amaliy
qiymatini oshirgan;

shoir ijodida ko‘p qirrali obraz sifatida — xotin-qizlar, ona, momo va kampir
timsollari ramziylik konseptida ochiqlanib, gizlar obrazi yangicha rakursda
tekshirilgan, momo — milliy qadriyatlar ramzi, individual obraz sifatida takomilga
erishgani, kampir momo obrazidan ko‘ra kengroq ma’no qatlamlarini o‘zida mujassam
etgani haqidagi xulosalardan Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va
adabiyoti universitetida 2021 — 2023-yillarda amalga oshirilgan PF-201912258-
ragamli “O‘zbek adabiyotining ko‘p tilli (o‘zbek, rus, ingliz tillarida) elektron
platformasini yaratish” mavzusidagi amaliy loyihada foydalanilgan (Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetining 2025-yil 5-apreldagi
01/04-0257-sonli ma’lumotnomasi). Natijada ayol — ona obraziga doir tizimli tahlillar
loyihaning yangi xulosa va umumlashmalar bilan boyishiga xizmat qilgan;

Abdulla Oripov lirikasida tush motivining ruhiy-emotsional asoslari, ayni
mavzudagi she’rlarda hikoyachilik, ya’ni roviylik usuli yetakchilik qilishi psixoanalitik
metod vositasida tekshirilib, bunga oid poetik detallar shoir ijodi va folklor uyg‘unligi
negizida dalillangani bilan bog‘liq ilmiy xulosalardan “O‘zbekiston tarixi”
telekanalida efirga uzatilgan “Taqdimot”, “Afsona va haqigat”, “Tarix bilan tanishuv”
ko‘rsatuvlari ssenariysini tayyorlashda foydalanilgan (2025-yil 29-maydagi 15-
33/378-sonli ma’lumotnomasi). Natijada yangi nazariy ma’lumotlar teleko‘rsatuv

materiallari ilmiy va amaliy jihatdan boyishiga xizmat qilgan.
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Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijalari 2 ta xalqaro
va 2 ta respublika ilmiy-amaliy anjumanlarda qilingan ma’ruzalarda jamoatchilik
muhokamasidan o‘tkazilgan.

Tadqiqot natijalarning e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha jami
11 ta ilmiy ish nashr etilgan. O‘zbekiston Respublikasi Oliy attestatsiya
komissiyasining doktorlik dissertatsiyalari asosiy ilmiy natijalarini chop etish tavsiya
etilgan ilmiy nashrlarda 6 ta maqola, ulardan 1 tasi xorijiy jurnalda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch bob, xulosa
hamda foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi
154 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati asoslanib, tadqiqotning
magqsadi va vazifalari, obyekti va predmeti, fan va texnologiyalar rivojining ustuvor
yo‘nalishlariga mosligi yoritilgan. Ishning ilmiy yangiligi, amaliy natijalari,
ishonchliligi, nazariy va amaliy ahamiyati, amaliyotga joriy etilishi, aprobatsiyasi,
e’lon qilingan ishlar va tadqiqot tuzilishi ko‘rsatilgan.

Dissertatsiyaning dastlabki bobi “Ayol — ona obrazining shoir ijodidagi
yetakchi tamoyillari, psixobiografik va lirik talqini” deb nomlanib, ushbu bob uch
bo‘limdan iborat. Birinchi faslida “Ayol — ona obrazining estetik xususiyatlari va
yetakchi tamoyillari” tadqiq qilingan. Insoniyat badiiy tafakkurining ibtidosidan to
bugungi kunga qadar ayol — ona obrazi muayyan xalqning urf-odatlari, qadriyatlari
hamda milliy mentalitetini namoyon etishi jihatidan takomillashib borgani ayon.
Ushbu obrazning tasvir tamoyillari, shunga ko‘ra, quyidagicha tasnif qilindi:

1. Islomgacha bo ‘lgan davrda ayol — ona obrazi ifodasi. Turkiy adabiyotda ayol
— ona obrazining genezisi folklor-mifologik qarashlar bilan bog‘liq. Zardushtiylikning
mugaddas kitobi “Avesto”da bu obrazning yozma adabiyotga xos dastlabki shakllari
kuzatiladi. Islomgacha bo‘lgan davrda mazkur obraz uch ko‘rinishda talqin etilgan:
llohiy Ona — ona — ona yer. Bu bizning kunlarimizgacha she’riyatda saqlanib qolgan
ayol — ona obrazi ifodalagan uch asosiy timsolning ilk ildizlaridir.

2. Islomiy ruhdagi yozma adabiyotda ayol — ona obrazi tasviri. Ushbu obraz
mohiyatiga chuqurroq kirish magsadida islom dini paydo bo‘lishidan to XX asrning
ikkinchi yarmigacha bo‘lgan adabiyotdagi ayol — ona obrazini 3 davrga tasnif etdik: /)
islomning ilk davrlarida ayol — ona obrazi; 2) bu obrazning mumtoz she’riyatdagi
talgini; 3) jadid she riyatidagi tasviri.

Ayollarning jamiyatdagi mavqeyi haqqoniy belgilanishida islom dinining o‘rni
beqiyos. Qur’oni karimda tilga olingan va ishora qilingan Oisha, Maryam, Bilqis va
Zulayxo kabi ayollar obrazlari keyinchalik mumtoz adabiyotda ko‘plab shoh
asarlarning yaratilishiga zamin hozirladi. “Qisasi Rabg‘uziy”® asarida ayollar obrazi
aksar payg‘ambarlarning onalari yoki rafiqalari sifatida tasvirlansa, Xorazmiy
“Muhabbatnoma”sida ayol go‘zalligi, Sayyid Qosimiy “llohiynoma”sida esa ayol
sadoqati kuylanadi. Alisher Navoiy ijodida ayol obrazi barcha dunyoviy boyliklardan

Qarang. Hocupynnuu PaGrysuii. Kuccacu PaGrysuii. Xosupru y36ex Tunura tabamn xunysun b.A6aymykypos. —
Tomkent: E3yBun, 1993.
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mukarram va aziz bo‘lgan ona obrazi darajasiga ko‘tarildi. Zahiriddin Muhammad
Bobur asarlarida ham ayol obrazining mukammal tasvirlari yaratildi.

Mashrab ijodida ona obrazi yangicha poetik uslub va ifodada — yerlik mushfiq ona
va ilohiylashtirilgan ona obrazlari sintezi kuzatiladi. “Mehribon onam” g‘azalida ona
obrazi mushfiq ona: bag ri gon, mehribon, oromijon, qumridek shakkarfishon, g ‘arib-
u notavon; ilohiylashtirilgan ona timsoli esa behishti jovidon, Ka’ba, dilkashon
sifatlashlari bilan tasvirlanadi. Shuningdek, mumtoz she’riyatda ma’shuqaga nisbatan
ishlatiladigan “qadi sarv-u sanuvbar”, “qoshlari misli kamon”, “yuzi mohi tobon”
iboralari ham dastlab Mashrab ijodida onaga nisbatan tatbiq etilishi obraz tasvirida
poetik yangilanishni boshlab berdi. Nodira va Uvaysiy ijodida ayol — ona obrazi
birinchi shaxs tilidan ifodalansa, Anbar Otin talqini ijtimoiy ruhda ekani bilan ajralib
turadi. Tavallo qgizlarni o‘qitish masalasiga e’tibor qaratsa, So‘fizoda “O‘qing, onalar!”
she’rida millat onalari ma’rifatli bo‘lishini istaydi: Nasl taassuf edilmas shu hola, oy
gizlar, Vatanni xalglarini ma rifatli onasi yo‘q’. Hamza, Avloniy, Fitrat ijodidan
boshlab, ushbi obraz ona Y erning bargaror timsoli — Vatan obraziga yaqinlasha boradi.
Mumtoz she’riyatda ayollar obrazi Momo Havvo — ona — ma’shuga ko‘rinishida
tasvirlansa, jadid adabiyotida esa xotin-qizlar — ona — ona Vatan tarzida talqin etilgan.

XX asrning 40 — 50-yillarida jahon adabiyotida bo‘lgani kabi o‘zbek she’riyatida
ham ayol — ona obrazi urush mavzusi bilan bog‘liq yangi motivlar orqali ifodalandi.
Ayni motivlar Hamid Olimjon, G‘afur G‘ulom va Maqgsud Shayxzoda ijodida
kuzatiladi. Mirtemir ona mavzusini yer, gishloq, bolalik, uy va unga qarama-qarshi
bo‘lgan davlat ishi, safar, tashqi dunyo obrazlari bilan o‘raydi. Bu davr she’riyatida
ayol — ona obrazi uch xil tasvirlangan: /) mehnatkash va zahmatkash ayol — xotin-
qizlar obrazi. 2) jafokash ona obrazi 3) ona — ulug‘ Vatan timsoli.

Abdulla Oripov she’riyatida ayol — ona mavzusi Navoiy an’analariga hamda ifoda
uslubiga ko‘ra Mirtemir talginiga yaqin turadi. Biroq shoirning o‘zi aytganidek,
individual uslub, samimiyat, haqqoniylik, tabiiylik hamda mahorat har qanday
mavzudagi asarni nurlantirib, unga qanot bag‘ishlaydi. Shoir ijodida qo‘llangan
leksemalarni tadqiq qilgan Adiba Davlatova ona obrazi va so‘zi eng ko‘p — 1092 marta
qalamga olingani, shu jihatdan, shoir qadrlagan eng oliy tuyg‘u Ona ekani haqidagi
xulosaga keladi®. Hagigatan, shoir ijodida ayol — ona obrazi Vatan va millat ramzi,
turfa ko‘rinishli (ona, xotin-qizlar, momo va kampir) ayol obrazi, yer, tuproq, zamin,
sayyora timsoli, mehribon va g‘amxo‘r inson, sog‘inch va armon, mushfiq va jafokash
ayol, go‘zallik va muhabbat ramzi kabi estetik xususiyatlarni o‘zida mujassam qiladi.

Shoirning ayol — ona obrazidagi yetakchi tamoyillar: poetik mazmun va badiiy
obrazda milliylik hamda milliy ruh uyg ‘unligi; ramziylik va tarixiylik (“Seni ona
dedim” she’rida ayolni yor sifatida tasvirlash uchun Alpomish yonida Barchinoyni,
Farhod yonida Shirinni keltirsa; qizlarning jasorati va ayanchli taqdiri Nurxon,
kurashchanligi Sora obrazi orqali yoritiladi); mugaddaslik; estetik uyg ‘unlik va lirizm;
individuallik, umumlashmalik hamda umumbashariylik; fojelik (“Onam vafotiga”,
“Onajon”, “Bahor”, “Onamni eslab” she’rlari ayni tushkun ruh mahsuli); tabiat bilan

7 https://ilmlar.uz/muhammadsharif-sofizoda-gazallari-va-sherlari-toplami/

8 Jlapnatosa A. A6ayinna OpUIIOB MEbPUATUA HOSTHK TaQakKyp Taapuxu. OUIoN. GaH. I-pH. ...aucc. — TOLIKEHT,
2021.-b. 211.
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uyg ‘unlik (shoir ijodida yaratuvchanlik xususiyati tufayli butun borliq ona og‘ushida
mujassam bo‘ladi). Onaning funksional vazifasi tabiat obraziga yuklanadi (tabiat
obrazi singil — aka — ota — nihoyat eng mukarrama — ona obrazi mavqeiga
yuksaladi).

O‘zbek she’riyatida ayol — ona obrazi qadim og‘zaki ijoddan boshlanib, islom
arkonlari bilan oziglangan holda to bugungi zamonaviy adabiyotgacha turfa xil
qiyofalarda: hag-huqugsiz ayol, mafkuralashgan jamoatchi ayol, ziyoli ayol; turli
xarakterda: fidoyi va jonkuyar ona, sadoqatli yor, mehr-oqibatli singil, mehribon
momo, badxulq xotin obrazlarida aks ettirilib, she’riyatimizning asosiy tasvir obyekti
sifatida takomillashuvda davom etmoqda.

Mazkur bobning “Onajon” she’rida shoir biografiyasi va ruhiyatining aks
etishi” sarlavhali ikkinchi faslida ona hamda lirik gahramon obrazlari ruhiyati ifodasi
uyg‘unlikda tadqiq qilingan. Abdulla Oripov ta’biri bilan aytganda: “Ilhom ham
iztirob, ham fojiadir. Qalbni qo‘zg‘atadigan narsani ham iztirob, ham fojia deb atasa
bo‘ladi, u odamning qalbini tilib, muvozanatdan chigaradi®®. “Onajon” ana shunday
ilhom samarasi o‘laroq dunyoga kelgan va boqiylikka muhrlangan asar, shoir orzu va
armonlarining so‘zdagi ifodasidir. “Shoir Abdulla Oripov she’riyatida ham bir buyuk
armon izi bor. Bu — ona bilan bog‘lig”!°. Hagiqatan, “Onam Turdi Karvon gizi
xotirasiga” degan qayddagi “xotirasiga” so‘zi zamirida mo‘tabar siymodan ayrilish
dardi, kuchli iztirob va armon aks etgan. She’r uch bo‘limdan tashkil topgan yaxlit
kompozitsiyadir. Har bir bo‘lim tugun, kulminatsiya va yechimdan iborat. Bu
kompozitsiya epik asardan farqli o‘laroq lahzalik lirik kechinmalar to‘lqinidan iborat.

She’r tush motivi bilan boshlanadi: foniy dunyodan boqiy olamga rihlat gilgan
onasini shoir tushida ko‘radi. “Ogq yelpig‘ich”, “oy nuri” kabi badiiy detallar jannat
darakchilari bo‘lib, ramziy xarakterga ega. Oq — poklik, toza orzu-xayollar timsoli
bo‘lsa, yelpig‘ich — himoya vositasi, oy esa zamonaviy adabiyotda ayol ramzi.
“Beshik” ko‘rilmagan orzuning tushdagi ifodasi bo‘lsa, “tobut” esa shoir biografiyasi
bilan bog‘liq jarayonning tushdagi aksidir. Tush vogeasi ishda “Yusuf” surasi bilan
qiyosan tahlil qilingan. She’rdagi “Ukalarim bag ‘rim ezar, Ajradik deb onamdan”
misralari ayni hayotiy voqelikning badiiy ifodasidir. She’rning birinchi bo‘limi
yakunida shoir “afsus”i iqrorga, isyoni itoatga o‘rin beradi. “Garchi fano har kimsaga,
Azaliy bir gismatdir” satrlari shoir ruhiyatida sokinlik paydo bo‘lganidan nishona
beradi.

“Onajon” she’rida ona obrazi bilan birga shoir obrazi ham parallel tarzda faol
ishtirok etadi. Ona obrazining sifatlari oydinlashgan sari shoir “men”1 ham o‘sib
boradi. Faqat bunda shoir ham muallif, ham lirik gahramon qiyofasida namoyon
bo‘ladi. Mazkur avtobiografik she’rni tahlil qilishda muallif biografiyasi fagat axborot
manbayi emas, balki ko‘plab tizimchalardan tashkil topgan yaxlit bir tizim o‘laroq, ijod
mohiyatini ochishga xizmat qilgan.

“Onajon” she’rining navbatdagi ikki bo‘limi ham real vogelik asosiga qurilgan.
Birinchi bo‘limda voqgea tushda (mavhumot olamida) kechadi va bo‘lim davomida
tushning sabablari ochiglanadi. Ikkinchi va uchinchi bo‘limlarda esa voqea real

® Opunios A. Anonar ky3rycu. bemmnun sz, — TomkenT: AnaGuér Ba camsar, 2000. — B. 303.
10 K3ypakynos Y. Apmon Tankumiapu / Xyaynacus xkunsa. — Tomkent: @an, 2006. — B. 143,
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hayotda (moddiyat olamida) sodir bo‘ladi: fagat ikkinchi holatda vogealarni shoir
eshitgan bo‘lsa, uchinchisida esa o‘zi bevosita ishtirok etgan. Bo‘limdan bo‘limga
o‘tgan sari shoirning lirik qiyofasi reallashib, yorqinroq ko‘rina boradi. Jumladan,
ikkinchi va uchinchi bo‘limlarning dastlabki bandlarida keltirilgan bolish-yostiq ikkala
o‘rinda ham onaning farzandi kamolini ko‘rish orzusi bilan bog‘liq:

1. Yostig ostiga yashirilgan pul — o‘g‘lining to‘yiga atalgan va shu orzu
nishonasi (“Sarf qilingiz, menga emas, Abdullaning to ‘yiga”);

2. Yostiq ostidagi kitob — farzandining ilk kitobi, faxr tuyg‘usi va o‘g‘lining
shoirlik istigboli orzusi (“Kitobimni ko ‘rdim nogoh Boshginangning ostida”).

Asar so‘ngida esa xotira, shirin tuyg‘ular va achchiq iztiroblar, orzu va armon
kolliziyasi nom va shon bilan birikib ketadi. She’rning so‘nggi bandlari kelajak orzulari
bilan hamohang (“Kamolimni ko ‘rar balkim, Yurtim, ona Vatanim”). Asar boshidagi
tushkun kayfiyat, ruhiy azob o‘rnini kelajakka bo‘lgan ishonch egallaydi. Dastlab
shoirning xotiralarga berilishi esa, birinchidan, ona qiyofasini yorqinroq ko‘rsatishga;
ikkinchidan, shoir fitrati bilan ona qiyofasini uyg‘unlashtirishga xizmat qilgan.

Dastlabki bobning uchinchi faslida “Ijodkor lirikasida ona obrazining oq sut
berib o‘stirgan mo‘tabar siymo sifatidagi ifodasi” tahlil etilgan. Onaning munis va
mo‘tabar zot, nozik xilqat kabi sifatlari ochiqlangan. Abdulla Oripov ijjodida onaning
ushbu sifati talqinini mavzu va ifoda ko‘lami jihatdan quyidagicha tasnif qilish
mumkin: /) ona allasi — farzand kelajagi zamini; 2) eslash-xotira, ayriliq motiviarida
mo ‘tabar ona siymosining aks etishi. Har ikkala mazmunda ham ona obrazining milliy
va ruhiy-ma’naviy qiyofasi go‘zal poetik shaklda ifodalangan. Shoir she’rlarida ona,
avvalo, yaratuvchanligi bilan ulug‘lanadi, sharaflanadi, e’zozlanadi: Qavmimni
ranjitib qgo ‘ymayin, ammo Tobut yasab kelgan er zoti doim. Onalar bag ‘riga faqat
beshik jo, Hayotbaxsh allalar aytgan muloyim!'.

Onaning bashorat qilish qobiliyatini inkor etib bo‘lmaydi. U farzandi kelajagini
oldindan ko‘ra biladi: bu istaklari allalarida, duo-yu fotihalarida aks etadi. Ayni shu
jihatlar Abdulla Oripovning “Onaginam alla aytardi” hamda Rasul Hamzatovning
“Onalarni asrang” turkumidagi “So ‘nggi go ‘shiq” she’rlari qiyosiy-tipologik tahlilida
ko‘rinadi. Har ikkala she’rda ham alla motivi o‘tmishda sodir bo‘lgan, biroq kelajakka
daxldor. Birinchidan, ikki she’rda ham alla yo‘l motivi bilan uyg‘un tasvirlangan. Yo°‘l
detal-motiv sifatida o‘tmish va kelajakni bog‘lab turuvchi ko‘prik, alla esa ana shu
ko‘prik — yo‘llarni yoritib turuvchi quyosh (“Yo ‘limni yoritar misoli quyosh”,
Hamzatov); poklik, himoyachi (“Yo ‘llar toza, yo ‘llar bexatar”, Oripov) funksiyasini
bajaruvchi vosita. Ikkinchidan, ona allasi bir qarashda oddiy qo‘shigdek ko‘rinadi,
ammo onaning butun zakovati, bashorati va buyukligini mujassam etishi ochiqlangan:
“Onalar allasi — oddiy va buyuk”, Hamzatov; “O, ishoning ona allasi aldamas ekan”,
Oripov. Bolgor shoiri Qaysin Quliyevning “Ko z oldimda bahor, sen onaginam...—"
deb boshlanuvchi she’ri ham mohiyatan Abdulla Oripov nazmiga yaqin turadi. She’rda
ona obrazining ikki davri va ikki qiyofasi aks etgan.

Oripovning “Onamga” she’ri ijod olamiga yaqinda kirib kelgan yosh shoirning
onaga bo‘lgan hurmat, minnatdorchilik hissi ifodasidir. She’r shoir vafotidan so‘ng
nashr qilingan bo‘lib, ona mavzusidagi dastlabki she’rlaridan. Quliyevdagi murg ‘ak

11 https://uzsmart.ru/kutubxona/asarlar/63-haj-daftarihikmat-sadolari-abdulla-oripov.html
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go ‘dak 1borasi shoirning mazkur she’rida sinekdoxa asosida “murg ‘ak bosh” tarzida
go‘llangan. Bunda bola obrazini yanada kichraytirish orgali onaning buyuk xizmati —
bola bir parcha etdan navqiron yigitga aylangungacha chekkan zahmati ifodalangan:
Tunlari uyqusiz, murg ‘ak boshimni
Allalab ulg ‘aytgan sensan, onajon! '?

Shoirning ona obrazi aks etgan dastlabki she’ri “Ilk xayrlashuv” deb nomlanib,
onadan uzoqlashish, uy, qishlog bilan uyg‘undir. “Onamga xat”, “Maktub”, “Onamga”
kabi she’rlari ana shu uzoqglashuv mahsuli. Onani eslash motivi she’rning asosini
tashkil giladi. Uchinchi va so‘nggi ayriliq — o‘lim motivi bilan bog‘liq bo‘lib, qayg‘uga
tutash. Shoirning “Onam vafotiga”, “Onajon”, “Onamni eslab”, “Ona”, “Ona nigohi”
she’rlarida onadan ayrilgan o‘g‘ilning qalb iztiroblari aks etgan. Ishda bu kabi motivlar
rus shoirlari N.A.Nekrasov va A.T. Tvardovskiylar ijodi bilan qiyosan o‘rganilgan.

Tadqiqotning ikkinchi bobi “Ona obrazining ijtimoiy-estetik, liro-epik va
badiiy-irfoniy talqini” deb nomlangan. Birinchi faslda “Ona obrazi — Vatan va
millat ramzi sifatida” tahlil etilgan. Shoir she’riyatida ona obrazi Vatan va millat
ramzini ifodalagani jihatidan quyidagicha tasniflandi:

1. Vatan va ona obrazining estetik uyg ‘unligi. Shoir estetik ideali “Bu yorug’
olamda Vatan bittadir, Bittadir dunyoda Ona degan nom” degan qat’ty xulosasida
yagqol namoyon bo‘ladi. “Ona”, “Men nechun sevaman O‘zbekistonni?”, “Vatan”,
“O‘zbekiston”, “Et bilan tirnoq”( “Sendan yiroq bo ‘Isa Vatanning ko ‘zi, Ajrab ketgan
bo ‘Isa et bilan tirnoq ), “Senga” kabi she’rlarida ona va Vatan obrazlari o‘zaro uyg‘un
tasvirlanadi. Shoir she’rlarida bu ikki obraz munosabati ko‘chim va o‘xshatish asosida
quyidagi ko‘rinishga ega: a) Vatan ona bag‘riga mengzaladi; b) ona va Vatan et bilan
tirnoqqa qiyoslanadi; v) onalik funksiyasi to‘g‘ridan to‘g‘ri Vatanga ko‘chiriladi; d)
ona sog‘inchi Vatan sog‘inchining ramzi sifatida aks ettiriladi.

“Hamma ham Vatan mening onam ekan-da, deb uning himoyasi uchun otilib
chiqib ketavermaydi. Lekin ona har qanday sharoitda, bolasi noqobil bo‘lsa ham, uni
meniki deb turaveradi”!®, — deydi suhbatlaridan birida ijodkor. Shu bois she’rlarida
hayotning ushbu mohiyatini chuqur donishmandlik bilan talgin etadi. Mavzuga hech
bir shoirda kuzatilmagan uslub va mezonlar asosida yondashadi. Shoirning asl
muddaosi mana bu poetik xulosada oydinlashadi: Endi sen chorlasang, toki tanda jon,
Labbay deyajakman, Vatan, onajon’”.

Shoir quyidagi she’rida “ona bag ri va Vatan birligi’ni shunday tasvirlaydi:

O, sen Vatan, kindik qoni tomgan joy,
Seni so ‘rmay, ko ‘rmay bo ‘lurmi?

Ko ‘z ko ‘rgani yosh-u qarining -

Ona bag ‘rin sevmay bo ‘lurmi?’’

“Senga” she’rida shoir bu ikki obrazning umumlashma tasvirini yaratadi, ularni
bir butun holda o‘z “men”ida ko‘radi. Onaga xos xislatlar zanjiri poetik doira hosil
qilib, Vatan obrazida birlashadi. Sirdoshim, g‘amdoshim, giblagohim, yupanchim
epitetlari barhayot ona — Vatan obraziga jon, ruh baxsh etadi. “Ya’ni, xuddi Vatan

12 Oripov A. Shoirning tug‘ilishi. — Toshkent: Adabiyot, 2021. — B. 156.

13 Opunos A. Tannanran acapnap. Vikkuaun xung. — TomkeHT: Ana6uér Ba canpar, 2000. — B, 243,
14 Opunos A. Tannanras acapnap. bupunun sxung. — TomkenT: Ana6uér Ba canbar, 2000. — b. 212,
15 Opunos A. Anonar xysrycu. bemmnun sxung. — Tomkent: Anonar, 2005. — B. 42.
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Onaday g‘amxo‘r, “g‘amdosh” va “sirdosh” bir borlig. Ya’ni, Vatan Onaning
216

0°‘zginasi...
2. Ona obrazida millatga xos qadriyatlarning aks etishi. Shoir mashhur she’rida:
“Yurtim, seni faqat boyliklaring-chun Sevgan farzand bo ‘Isa, kechirma aslo”, — deya

murojaat qiladi. Oripov she’riyatida ona mohiyatan Vatan tushunchasining o‘zagini
tashkil etadi. Shuning uchun ham shoir ijjodida mehnatkash va bag‘ri keng, “mehmon
joy so ‘rasa, unga jonini ham beradigan”, “eng so ‘nggi nonini ham o ‘zi yemay o ‘g ‘liga
tutgan” ona obrazi poetik umumlashma hosil qilib, ona obrazi xalqg, millat obrazi
darajasiga yuksaladi. [jodkor she’riyatida millatga mansub jihatlarni aks ettirishning
yana bir o‘ziga xos qirrasi — xalqona belgilarning inson ruhiyatidagi ifodasini tasvirlay
olishida namoyon bo‘ladi. Bu holat “Millat”, “Oftobshuvoq”, “Maktub” she’rlarida
yorqin ko‘rinadi. Abdulla Oripov o‘ziga ustoz deb bilgan Mirtemirning “Onaginam”
she’rida tasvirlangan ona uyining umumiy ko‘rinishi: “zang bosgan ketmon, sopi
singan o ‘roq, suvog‘i ko ‘chgan tom, devor, qurigan qurchoq” detallari onaning
yashash tarzini ifodalasa, mazkur buyumlardagi eskilik alomati esa ona qiyofasidagi
“keksalik”ning, boshqa bir she’ridagi “Ayriliqg zaylida qoq yog‘ochday qurib, jon
bergan ona’ning ramziy ishoralari hamdir. Abdulla Oripovning “Maktub” nomli
she’rida esa milliy kolorit aniq detallarda ifodalangan va bu ona obrazida namoyon
bo‘lgan: “Omnaginam uyda meni, Kutar ayvon ostida...”, “Balki onam siz borganda,
bug ‘doy yoygan bo ‘Isalar...”, “Balki onam tom boshiga, Turshak yoyib tushgandir...”.
Shoir she’riyatida konkret inson — ona qiyofasida millatning turmush tarzi real va
ohorli talqin etilgani e’tiborga molik.

Keyingi faslda “Ona obrazining liro-epik ko‘lamga yuksalishi” masalasi
tadqiq qilingan. Abdulla Oripov ijodidagi ona obrazini o‘rganishda uning “Hakim va
ajal”, “Jannatga yo‘l” va “Sohibqiron” dramatik dostonlari alohida o‘ringa ega.
“Hakim va ajal” da ona obrazi ikki o‘rinda keladi va har ikkalasida ham ona bevosita
ishtirok etmaydi. Asosiy personaj — Ibn Sino tilidan “volida” tarzida ifodalanadi.
“Sohibqgiron” she’riy dramasida esa biologik, ya’ni tug‘gan ona obrazi emas, boqqan
ona obrazini Bibixonim timsolida tasvirlangan. Asarda Amir Temurning ayollarga
cheksiz hurmati, ularni aziz bilishi va ona sifatida sharaflashi betakror talqin etilgan:
“Nabiylar ham tug ‘ilgan-ku ayol zotidan ” kabi misralar shu jihatdan ahamiyatlidir.

“Jannatga yo ‘I’ dramatik dostonida ona obrazi o‘zgacha tasvirlangan. Asar tahlili
jarayonida muammolarni ochiglash uchun zarur o‘rinlarda “Ilohiy komediya”ga ham
murojaat etish zarurati seziladi. Tarozibon — yo‘l ko‘rsatuvchi, ota-ona — najot, do‘st —
vosita timsoli. Aynigsa, ona duosining qudratiga tarozibon tilidan ishora qilinadi:
“Zora ular iltijosin tinglab Taolo, Jannat yo ‘lin sen uchun ham ko ‘rsatsa ro ‘y-rost”.
Do‘zaxga hukm qilingan yigit esa onasidan faqat duo qilishini so‘raydi, xolos:

Yo ‘q, onajon, alam chekmang nurli dunyoda.
Yashang, mayli duo bilan barchamiz uchun'’.

Duo bilan bog‘lig motiv “Ilohiy komediya”da Beatriche timsolida ko‘rinadi.

Vergiliy arvohlarga qarata: “Manoviar ohi ham ketmagay bekor”'®, — deya ruhlar

16 dmap Kocum. Snrn §36ex mebpustu sxmtonapy. — Tomkent: CAXXO®, 2025. — b. 145.

17 Oripov A. Jannatga yo‘l: dostonlar. — Toshkent: Yoshlar matbuoti, 2024. — B. 36.

18 Nante Anurbepu. Mnoxuit xomemus. (Abpod). A6aynna Opunos Tapsxumacu. Tannadran acapnap. CakKU3HHYH
xwuin. — Tomkent: Fagyp Fymom Homunarn nampuér-marbaa vwxoauit yim, 2016. — b. 356.
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iltijosi ham qabul bo‘lishiga ishora qiladi. “Jannatga yo‘l”’da Yigitning otasi Arosat
maydonida go‘rkov cholga qarata: “Xo ‘sh, og ‘ayni, yo ‘Ini endi jannatga boshla”, —
deyishidan anglashiladiki, ular jannatga hukm qilingan, lekin hali kirib ulgurmagan.
Onasi esa Jannatda, bo‘lganda ham go‘zal gasrda, baland taxtda. Bu holat muborak
hadislar mohiyatini shoir chuqur bilim va badiiyat bilan asar zamiriga singdira olganini
ko‘rsatadi. Onaning Jannatdagi maqomi Farishtalar tilovati orqali ochiqlanadi:

Parvardigor olamni ixtiyor etdi,

O ‘n sakkiz ming olamni yo ‘qdan bor etd;.

Bandasiga bildirib ko ‘ngillarini,

Tayin etdi payg ‘ambar — rasullarini.

Hazrat Odam shu taxlit fasona bo ‘ldi,

Maloyiklar Odamga parvona bo ‘Idi.

1o ‘Isin bogqiy farog ‘at ushbu xonaga,

Rahmat nuri dastavval mushfiq onaga®.

Ona obrazi, epik dostonlarda bo‘lgani kabi, uchrashuv, tanib qolish, va ayriliq
motivlari orqali tasvirlanadi. Dostonda ona obrazi iztirob, qayg‘u timsoli sifatida
namoyon bo‘ladi. “Sho 7lik”, “mushfiq”, “bechora” epitetlari onaning jannatda ham
farzandini o‘ylab g‘am chekishini ifoda etadi. Go‘yo bu holat onaga ikki dunyoda ham
qismat sifatida belgilangan: “Ona zoti ikki dunyo nahot tinchimas, Tug ‘ilgandan to
so ‘nggi bor farzand gismati”. Ayniqsa, ona ruhiyatidagi keskin ziddiyat dostonda
chuqur talqin gilingan. Onaning ichki tuyg‘usi va tashqi voqgelikning zohirda zid ekani-
yu botinda uyg‘unligi Yaratganning irodasi sifatida izohlanishi mumkin. Buning isboti
onaning ichki sezimlari farzandga ilohiy rishta bilan abadiy bog‘langanida ko‘rinadi:

Ha, har kimning ham o z dardi bor, men bo ‘Isam mana,
Kimni ko ‘rsam, farzandim deb xayol gilaman.

Shoir onasi mehriga qonmay, farzandlik burchlarini to‘liq o‘tamay turib, volidasi
olamdan o‘tadi ( “Shoir edi mening bolam, sohibi ijod”’). Bu esa unga eng katta armon
bo‘lib goladi. “Jannatga yo‘l” dramatik dostonidagi Ona obrazining mukammal poetik
ifodasini, aslida, muallifning ona diydoriga talpinishi bilan izohlash mumkin.

Ushbu bobning uchinchi fasli “Ona obrazining irfoniy talgini’ni tadqiq qilishga
bag‘ishlangan. Unda shoir ijjodidagi ona mavzusi Qur’oni karim, hadisi sharif va diniy
qarashlarga tayanib yozilgan she’rlar tahlilga tortilgan. O‘tgan asrning 90-yillarida
diniy-irfoniy ruhda ijod qilish imkoni yuzaga keldi. Abdulla Oripov milliy
she’riyatimizda ushbu tendensiyani boshlab bergan shoirlardan. Uning “Ona”,
“Diydor”, “Jannat”, “Ona nigohi” kabi she’rlari buning isbotidir. Shoirning ona
obrazida irfoniy xususiyatlar aks etgan she’rlarini quyidagi ikki turkumga ajratib tahlil
qilish mohiyatga chuqurroq kirish imkonini beradi: a) “Haj daftari” va “Hikmat
sadolari” turkumidan o‘rin olgan ona mavzusidagi she’rlar; b) ona obrazida irfoniy
qarashlar aks etgan boshqga to‘plamlaridagi she’rlar.

1992-yilda Abdulla Oripov Haj safarida bo‘lgan. Ushbu muborak safar shoirning
keyingi she’rlariga yangicha mazmun, ohorli obraz va o‘zgacha ifoda uslubini olib
kirdi. Onaning Ka’baga, bayt ul-mugaddasga, obi zam-zamga, qiblayi olamga tashbeh
qilinishi Haj safarigacha yozilgan she’rlarida uchramaydi. “Haj daftari” turkumidan

19" Oripov A. Jannatga yo‘l: dostonlar. — Toshkent: Yoshlar matbuoti, 2024. — B. 26.
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o‘rin olgan “Ona” she’ri jjodkorning o‘sha kezdagi kayfiyati va chuqur diniy bilimlari
sintezi natijasida yaratilgan.

Ka’ba gopgasida turgan ey, posbon,

Avval onalarning ochgin yo ‘llarin.

Onalar poyiga tiz cho ‘k o ‘shal on,

Tavof qil, ko ‘zga surt, o ‘pgin qgo ‘llarin®.

She’r to‘liq diniy-irfonly motivlar zaminiga qurilgan. Ka’ba qopqasi, tavof
qilmog — diniy tushunchalar bo‘lsa, ona poyiga tiz cho ‘kmogq, qo ‘llarini ko zga surtmoq
milliy ruhiyatni ifodalagan iboralardir. She’rdagi poetik ma’no ana shu mazmunga
tayanadi. Ushbu so‘z va jumlalar shoir ijodiy niyatini ifodalash barobarida she’rda aniq
irfoniy-estetik vazifa bajargan. Talmeh san’ati asosiga qurilgan mazkur she’rda tarixiy
shaxs — Hojar onamiz, tarixiy joy — Ka’ba va tarixiy hodisa — Obi zam-zam vositasida
onaning siyrati va ulug‘ligi vasf etilgan. Odamzodga “sho‘rlik” epitetini qo°‘llash orqali
ochunning (odamlarning) naqadar gunohga botgani, oxiratda faqat onalar ibodatigina
ularning (foleyi uchun) gunohlari kechirilishiga sabab bo‘lishi betakror talqin qilingan.

Alisher Navoiyning “Arba’in”da “Jannat onalar oyog‘i ostidadur” hadisi
sharhida yozilgan qit’asi ham Abdulla Oripovga ijodiy g‘oya bergan. “Men Navoiydan
masalaning mohiyatiga kirishni, she’rni sehrli tayoqchaday o‘ynatishni o‘rgandim”, —
degan e’tirofi shoirning buyuk salafi badiiy kashfiyotlaridan saboq olganini ko‘rsatadi.
Ulug® ustozi an’anasini davom ettirgan Abdulla Oripov “Jannat” she’rida mazkur
hadisni o‘zgacha shakl va sog‘inch motivi bilan uyg‘un holatda talqin etadi:

Mo ‘ysafid o ‘g ‘lingning boshin silagin,
Menga jannat erur oyog ‘ing osti*!.

Qur’oni karim oyatlari va hadisi shariflar mazmuni bilan nazmiy ifodaning
birikuvi shoir she’rlarining mohiyati teran va badiiyati yuksak bo‘lishini ta’minlagan.
Navoiy an’analarini yangicha uslub va shaklda davom ettirgan shoir yer yuzida, ya’'ni
tiriklar dunyosida fagat onaga topinish mumkinligiga urg‘u beradi. Shoirning: Zaminda
kimgadir topinmogqchiydim, uni ham onaning o zida ko ‘rdim”, “Rostdan ona erur
qiblayi olam” kabi misralari ushbu fikrni tasdiglaydi. Abdulla Oripovning ona obrazi
diniy-irfoniy talqin etilgan she’rlari ulug® zamondoshi avar shoiri Rasul Hamzatovning
ushbu mavzudagi nazmiy asarlari bilan muayyan darajada uyg‘undir. Hamzatovning:
Qo ‘llarimda Qur’on! Misli yonar cho ‘g, Imomlar ham uni ushlab tushgan cho ‘k. Ular
der: “Allohdan boshqa iloh yo‘q”, Men deyman: “Onamdan boshqa ona yo ‘q”** kabi
satrlari o‘zbek shoiri talginlariga yaqin turishi ham buning isbotidir.

“Ayol — milliy va umumbashariy obraz sifatida” deb nomlangan uchinchi
bobning dastlabki faslida “Qizlar obrazi talqiniga xos estetik xossalar” tadqiq
qilingan. Shoirning ilk ijodida qizlar obrazi muhabbat va go‘zallik timsoli sifatida
ifodalansa, keyingi davrda lirik gahramon oshiq obrazida emas, nasihatgo‘y va
mehribon ota, qizlar esa turli estetik xususiyatlarni jamlagan poetik timsol sifatida
namoyon bo‘ladi Abdulla Oripov ijodida qizlar obraziga xos estetik xususiyatlar
quyidagi tasnif asosida tahlil qilindi:

20 Opumnos A. Taunauran acapnap. Mkkunuu xuni. — TomkenT: Anabuér Ba canbat, 2000. — B. 189,
2 Opunos A. Kyém 6exatu. Ontunun sxuig. — Tomxkent: [lapk, 2010. — B. 77.

22 Hamzatov R. Ayollar ko‘p, Ona — yagona. — Toshkent: DAVR PRESS, 2016. — B. 26.
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1. Bag ‘ishlov she’rlarida ota va qiz obrazining aks etishi. Shoirning “Yangi asr
mo‘jizalari” she’ri qizi Mavludaga bag‘ishlangan bo‘lib, unda lirik gahramon — ko‘pni
ko‘rgan faylasuf otaning qiziga hayot falsafasi va unutilmas tuyg‘ular haqidagi
nasihatlari talqin etilgan. She’rda metaforik tashbeh san’atkorona qo‘llangan: davr
asoratlari “ko zikkan yara’ga qiyos qilinishi fagat Oripovga xos uslub. Shoir qizida
“eng oliy murodlar” ijobatini ko‘radi. Qiz obrazi o zbek ayoli timsolida namoyon
bo‘ladi. “Yaxmalak™ she’rida esa qiz obrazi — bolalikning, yaxmalak esa “yo‘l” ning
ramziy ko‘rinishidir. “Qizlarim” she’rida shoir an’anaviy ta’riflardan chekinib,
qizlarini “Mumtoz g ‘azalning shoh bayt’iga qiyoslaydi. Shoh baytda g‘azalning asosiy
mohiyati aks etgani kabi qizlar ham borligning takrorlanmas mo‘jizalaridir.
Shuningdek, shoir yuqoridagi fikrlarini irsoli masal san’ati orqali dalillaydi:

Qizlarim shoh baytdir mumtoz g ‘azaldan,
Farishta yurarmish qiz bor xonada®.

Mazkur lirik asarda qizlar obrazi o‘ziga xos barcha xususiyatlarni: go ‘zallik,
mehr-oqibat, kuyunchaklik, o‘zga uy, yor va onalik kabi individual xislatlarni
mujassamlashtirgan konkret shaxs-timsoli bo‘lish bilan birga, ayni paytda tipik
xarakterga ega tipik obraz darajasiga ko‘tarilgan poetik gahramon sifatida tasvirlanadi.

2. Shoir she’riyatida qizlarning ko'p qirrali ramziy obraz sifatidagi talgini.
“Binafsha” she’ridagi obrazlar mohiyatan Cho‘lpon an’analariga yaqin. Binafsha — qiz
obrazining istioraviy ifodasi. Qor bilan, qish bilan kurashayotgan binafsha obrazida
hayotga ulkan muhabbat, kurashuvchanlik, yashovchanlik hislariga to‘la ma’suma
qizlar timsoli mujassam:

Shu nozik binafsha, shu ma ’suma qiz,
Qish bilan qgor bilan kurashmoqqa shay**.

“Qo‘g‘irchoq qissasi” she’ridagi giz va go ‘g ‘irchog obrazlari ramziy xarakter ega.
“Noma’lum qiz” she’rida “parizod” go zallik timsoli bo‘lsa, boshga bir she’rida esa
“Navoiy g ‘azalining tirik haykali”ga qiyoslanadi.

3. Xorij safarlari davomida yaratilgan turkum she rlarida qizlar tasviri. O‘zbek
adabiyotida Erkin Vohidov va Abdulla Oripov ijodida bunday turkum she’rlarning
go‘zal namunalari bor. Ulardan o‘rin olgan qizlar obrazi, ayniqsa, ehtirosli va
takrorlanmas hislar ohangida tasvirlangan. Erkin Vohidovda Azganush (“Kavkaz
she’rlari”), Abdulla Oripovda Kamilla (Italiya safari), Jamayka (“Jeneva daftari”),
Salminaxonim (Armaniston safari), Irina (Moskva turkumi) kabi qizlar obrazi buni
tasdiglaydi.

Ushbu bobning ikkinchi faslida “Sheir lirikasida o‘zbek ayoli va milliy ruh
uyg‘unligi” masalasi tadqiq qilingan. Oripov asarlarida o‘zbek ayoli xalgning sabr-
irodasi, fidoyiligi, or-nomusi va ma’naviy kuchini aks ettirgan ramziy obraz bo‘lish
bilan birga, fagat o‘zbek onalariga xos fazilatlarni jamlagan siymo sifatida ham
ko‘rinadi. Shunga ko‘ra, shoir she’rlarida ifodalangan o‘zbek ayoli va milliy ruh
uyg‘unligini ikki yo‘nalishda tahlil qilish mumkin: 1) ayol obrazida milliy ruhning
poetik suvratlanishi. 2) shoir lirikasida o‘zbek onasiga xos fazilatlar talqini.

23 Opunos A. Tannanran acapnap. Ertuaun xumn. — Tomkent: Fadyp Fynom HoMuzaru HampuéT-mMar6aa mkoIuii yitu,
2013.-b. 14.

24 Vura acap. — b. 60.
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Ayol siymosida milliy ruhning yangi qirralarda zohir bo‘lishini ikki obraz
misolida tahlil qilish joiz: a) singil va uning o‘gir kechmishi tasviri; b) momo va kampir
obrazlarida xalqona ruh ifodasi. Shoirning “Seni ona dedim” va “Yuzma-yuz”
she’rlarida singil obrazining dardli qiyofasi o‘zgacha manzaralarda tasvirlanadi. Shoir
she’rlarida singil onaning ichki qiyofadoshi sifatida aks etishi boshga ijodkorlar
nazmida uchramaydigan hodisa. Ona siymosiga xos munis va jafokash epitet-
sifatlashlar singilda ham mujassam. Shoir ayolni o‘ylaganda qarshisida “muzqotgan
dalalarda sambitday vujudi uringan” singilning “munis va jafokash chehrasi”ni
ko‘radi. “Ushbu misralarni o‘qiganda beixtiyor 60-yillarda xalqimiz qismati haqida bu
darajada kuyinib yozolgan va eng muhimi, yozganlarini e’lon qilolgan shoir topilmasa
kerak, degan o‘y keladi”®®. Bir dona boshoq topsa yuziga rang yuguradigan “rangpar
singil” holi butun millat turmushining tipik ko‘rinishidir. “Rangpar singil” — kunduzi
paxta dalasidan, kechasi ro‘zg‘or tashvishidan qaddi dol, kasalmand, farzand tarbiyasi
bilan shug‘ullanishga ham vaqt topa olmaydigan o‘zbek ayoli timsoli”?°. Boshoq
(nasiba)ning o‘tkir qipig‘i ninaga qiyos qilinib, palak tikadigan barmoqlariga
sanchilish epizodi o‘quvchida g‘oyatda ayanchli iztirobni yuzaga keltiradi:

Nasibang ninaday sanchildi u choq,
Palak tikadigan barmogqlaringga®’ .

Shoirning “Ranjkom”, “Hangoma”, “Momo”, “Oila kundaligi”, “Oila”, “Toqat”,
“Samoviy mehmon, besh donishmand va farrosh kampir qissasi” va boshqa she’rlarida
momo va kampir obrazlarining turli jihatlari ifodalangan. Qurilishi va ifoda tarziga
ko‘ra shoir she’rlarida bu ikki obraz fagat ijobiy xarakterda, xalqimizning o‘tmishi va
buguni aks etib turgan timsol sifatida talqin etilgan.

Onaning milliy ruhiyati va qiyofasi aks etgan “O‘zbek onasi” she’rida talmeh,
tashbeh, epitet-sifatlashlar, nido kabi badiiy tasvir vositalari orqali obrazning ifoda
ko‘lami va poetik talqin turfa xilligi ta’minlanib, ona obrazining milliy mentalitetga
xos hadsiz sifatlari gamrab olingan. She’rda mushtipar — buyuk — kuyinchak — kuyuk —
suyuk kabi tushunchalar o°ziga xos poetik zanjir hosil qilib, ona siymosining betakror
badiiyatini yuzaga keltirgan. Kuyinchak — kuyuk — suyuk kabi individual xususiyatlar
ramziylik xarakterini aks ettirib, badity umumlashma hosil qiladi: mushtipar obrazini
buyuklik darajasiga olib chiquvchi vosita bo‘lib xizmat qiladi. Bunday tasvir xuddi
matematik formulaga o‘xshaydi:

kuyinchak +kuyuk

= BUYUK ...

mushtipar +
suyuk

“O‘zbek onasi” she’rida ona shaxsiyatiga berilgan ta’rif-u tavsiflar, istioraviy
o‘xshatishlar, tashbeh-u maqtovlar lirik asar maqta’sidagi shoirning millat onasiga
bo‘lgan cheksiz ehtiromi va iqrori milliy ruh uyg‘unligida betakror ifodalangan.

Mazkur bobning so‘nggi faslida “Ayol obrazining umumbashariy ifodasi”
muammosi tahlilga tortilgan. Abdulla Oripovning “Ayol” she’ri hamda atoqli bolqor
shoiri Qaysin Quliyevning “Chegimda Layloga so‘ylaganlarim”, “Ona”, “Ona qalbi”

% Kapumos O. A6aymia OpunoB mebpusTuaa Metadpopuk o0pasnap Tu3uMu. OHIION. (paH. HOMS3... IUcC. — TONMKEHT,
2012. - b. 62.

26 JKa660pos H. Kurost Ba paM3iap 3aMHUPHIATH XaKUKAT / Y36ek (HI0NOrHsICHHUHT 1013ap0 Myammonapy. 111 kuto —
Tomxkent: Mumtoz so‘z, 2014. — b. 5.

27 Opunos A. Tannanran acapiap. Ukkuaum sxuing. — TomkeHT: Anabuér Ba canbart, 2001. — B. 68.
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va bir gqancha sarlavhasiz she’rlaridagi talginlarda muayyan uyg‘unlik kuzatiladi.
Abdulla Oripovning “Ayol” she’ri aniq protoobrazga asoslanib yozilgan. Unda ayol
ruhiyati, taqdiri va qismatida urush qoldirgan og‘ir asoratlar va ayol sadoqati real
hayotiy vogelik asosida yuksak badiiy talqin etilgan. She’r strukturasi sabab — ogibat
— giyos = natija shaklida qurilgan. “Agar ta’bir joiz bo‘lsa, aytish mumkinki, bu she’r
badiiy ijod tarixida onalar sha’niga yaratilgan eng mukammal nazmiy obidadir”?®,

Quliyevning urushdan so‘ng yozilgan she’rlarida ayol obrazi turmush o‘rtog‘idan
erta ayrilgan, farzandini yolg‘iz tarbiyalayotgan, hayotning og‘ir zarbalariga uchragan
gahramon taqdiri misolida tasvirlangan. Ayriliq motivi “Ayol” she’rida urush va o‘lim
fojialari fonida aks etsa (4badiy firogni, hayhot, do ‘stlarim, Abadiy visol deb bildi
kelinchak), Qaysin Quliyevda bu motiv urush va surgun kontekstida ifodalanadi:

Seni ham urush va surgunga guvoh,
Bezovta zaminga joyladik, evoh?’.

Bu motiv Mirtemirning “Norbuvi” she’rida ham alohida kayfiyat va milliy kolorit
uyg‘unligida qalamga olingan. She’rda urushdan gaytmagan jufti halolidan hamon
umid uzmagan ayol siyrati milliy detallar orqali ta’sirli talqin qilinadi:

Hali ham uyg ‘onar sahar ko rib tush.
Chopon-u belbog ‘i javonda hali*°.

Abadiy firogni abadiy visol deb bilish uchun ayol bunga ham qalban va ruhan,
ham jisman tayyor bo‘lishi hamda hech bir shartsiz kuchli muhabbat egasi bo‘lmog‘i
zarur. Yorga vafo va sadogat, gismatning og‘ir sinovlariga bardoshli bo‘lish kabi
fazilatlar mumtoz adabiyotda o‘zgacha ruh, irfoniy mohiyat asosida talqin etiladi.
Alisher Navoiy oshiq va ma’shuq borlig‘ini birlikda (vahdatda) ko‘radi. Vahdat ul-
vujud ta’limotining ushbu xususiyati “Layli va Majnun” obrazlari tasvirida kuzatiladi.
Abdulla Oripov she’ridagi ayol obraziga xos muhabbatga sadoqat, vafo kabi xislatlar,
tabiiyki, buyuk salafi dostonidagidan o‘zgacha, sotsial asoslar zamirida ifodalangan.
Bu esa XX asrda ayol obrazi tasvirining real hayotiy voqelikka yaqinlashgani, ayol —
individual shaxs va bir vaqtning o‘zida, jamiyatning a’zosi sifatida qaralganining
isbotidir.

Umuman olganda, urush va u keltirgan fojialar ayolning, ayniqsa, onaning
qismatida so‘ngsiz iztiroblarni qoldirgani ikki shoir she’rlarida o‘ziga xos talqin
qilingan. Urushda kim g‘olib, kim mag‘lub bo‘lishidan qat’i nazar, uning jabri asosan
ayol — ona zimmasiga tushishi Quliyevning “Ona qalbi” she’rida chuqur gayg‘u bilan
qalamga olingan:

Jang-jadalda har otilgan eng birinchi o q,

Eng avvalo, ona galbin teshib o ‘tadi.

So ‘nggi jangda kim g ‘olib-u kim mag ‘lub — farqg yo ‘q,
Lekin ona qalbi dard-u alam yutadi®'.

28)a660poB H. A6xyma Opunos henomeny /AabuET — XankHUHT fopary. — TomkenT: Anaéuér, 2021. — B. 295.
2 Kynues K. Menunr mykodotum. — Tomkent: Tadakkyp, 2017. —B. 57.

30 Mupremup. Acapnap. TYpt xunmuk. Mkkuruu sxkung,. — Tomkent: Anabuér Ba canbar, 1981. —B. 292.

31 Kynues K. Xaitpar. Illespnap. — Tomkent: Y36ekucron, 2013. —B. 29.
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Shunday foje qismatni Abdulla Oripov ma’lum darajada Qaysin Quliyev
garashlariga monand, biroq o‘zgacha ifoda va mazmunda ifodalaydi. Dunyoning ayni
manzarasini ayol chehrasidagi holat bilan uyg‘unlikda tasavvur etadi:

Ayol chehrasida ko ‘rsang tabassum,
Bilki, zamona tinch, osoyish olam.
Ayolga tilasang gar tole mas 'um,
Dunyoni olovdan asra, ey, Odam*.

Abdulla Oripov va Qaysin Quliyev she’riyatida tasvirlangan ayol — ona obrazi
o‘sha davrdagi shunday taqdirli millionlab ayollarning tipik obrazlaridir. Bu esa,
zamonaviy she’riyatda sadoqatli, so‘zda va amalda sodiq, fidoyi ayollar, jasoratli
onalar o°‘z jinsdoshlari ulug® va muhtaram bo‘lishining asosiy sababchisi sifatida
umumlashma obraz darajasiga ko‘tarilganining isbotidir.

XULOSA

1. Islomgacha bo‘lgan turkiy adabiyotda ayol — ona obrazi folklor-mifologik
qarashlar bilan bog‘liq: llohiy Ona — ona — ona Yer tarzida namoyon bo‘lib, bu bizning
kunlarimizgacha she’riyatda saqlanib qolgan ayol — ona obrazining uch asosiy timsoli
ildizlaridir. Islom adabiyotida esa mazkur obraz genezisi Momo Havvoga borib
tagaladi. Qur’oni karimda ayollar ona, qiz, opa-singil, rafiga sifatida ulug‘langan.
Maryam, Bilqis, Oisha, Zulayxo va boshqa ayollar obrazi mumtoz adabiyotda ko‘plab
badily asarlar yaratilishiga asos bo‘ldi. “Qisasi Rabg‘uziy”’da nomlari keltirilgan va
ishora qilingan aksar ayollar payg‘ambarlarning onalari yoki rafiqalari bo‘lsa,
“Muhabbatnoma”da go‘zallik, “Ilohiynoma”da esa sadogat timsoli sifatida
tasvirlanadi. Alisher Navoiy va Bobur asarlarida ayollar obrazi alohida o‘rin tutgan.

2. Mumtoz she’riyatda ayollar obrazi Momo Havvo — ona — ma’shuqa sifatida
talqin etilsa, jadid adabiyotida xotin-gizlar — ona — ona Vatan tarzida tasvirlangan. Ayol
— ona obrazi So‘fizoda ijodida millat kelajagi; Hamza, Avloniy, Fitrat asarlarida Vatan;
Cho‘lpon she’riyatida erk timsolida namoyon bo‘lsa, Hamid Olimjon va G‘afur
G‘ulom she’rlarida urush motivi va Vatan himoyasi bilan hamohang; Mirtemirda esa
bu obraz soddaligi va maishiyligi bilan ajralib turadi. XX asrning 40 — 50-yillari
she’riyatidagi ayol — ona obrazini uch xil ko‘rinishga ajratish mumkin: 1) mehnatkash
va zahmatkash ayol — xotin-qizlar obrazi. 2) jafokash ona obrazi 3) ona — ulug‘ Vatan
timsoli.

3. Abdulla Oripov she’riyatida ayol — ona mavzusi yetakchi o‘ringa ega. Shoir
jjodida ushbu obraz Vatan va millat ramzi; ko‘p qirrali ayol obrazi; yer, zamin, sayyora
timsoli; mehribon va g‘amxo‘r inson; sog‘inch va armon; mushfiq, mushtipar va
jafokash ayol; go‘zallik va muhabbat kabi estetik xususiyatlarni hamda poetik mazmun
va badily obrazda milliylik va milliy ruh, ramziylik, tarixiylik, estetik uyg‘unlik va
lirizm, individuallik va umumbashariylik kabi yetakchi tamoyillarni o‘zida aks ettiradi.

4. Shoir ona siymosini qalamga olar ekan, hayotning azaliy qonuniyatlari —
tug‘ilmoq va o‘lim insonga qismat ekanini tan oladi, xayolan fano va baqo orasida
kezadi. “Onajon” — shoir orzu va armonlarining so‘zdagi ifodasi bo‘lib, lirik fojelik

32 Opunos A. Tannanran acapiap. Ukkuaum sxuing. — TomkeHT: Anabuér Ba canbar, 2001. — B. 68.
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asosiga qurilgan voqely nazm namunasi. She’rdagi har bir detal shoir biografiyasi bilan
bog‘liq bo‘lib, ma’lum bir funksiyani bajaradi. Tobut — o‘lim, beshik — to‘y, kitob —
shoirlik, yostiq — onaning “seyfi”, pul — to‘yga sarmoya kabi. Mazkur she’r xotira,
bag‘ishlov mazmunida bo‘lib, shoir ruhiyatining ayni zamon va makondagi tasviridir.

5. Shoir she’riyatida ona obrazi har doim lirik gahramondan uzogda mavjud
bo‘lib, pirovardida aynan ona qiyofasi va uning taqdiri o‘g‘il obrazi orqali uy va bolalik
xotiralari hamda o‘zining bugungi hayoti qarama-qarshiligi vositasida ochib beriladi.
Shoirning “Onamga”, “Onamga xat”, “llk xayrlashuv”, “Maktub” kabi she’rlarida ona
obrazi oq sut berib o‘stirgan mo‘tabar siymo; “Et bilan tirnoq”, “Sening gatoringda”,
“Ona Vatan”, Oftobshuvoq”, “Millat” kabi she’rlarida Vatan va millatning ramzi
sifatida badiiy butunlik hosil gilgan.

6. Abdulla Oripovning “Jannatga yo‘l”, “Hakim va ajal” va ‘“Sohibqiron”
dramalarida ona obrazi turfa girralarda namoyon bo‘ladi. “Hakim va ajal” dostonida
bu obraz “volida”, “volidam” shaklida qo‘llansa, “Sohibqiron” she’riy dramasida
payg‘ambarlarni, nabiylarni dunyoga keltirgan zot, mehr timsoli sifatida tasvirlanadi.
Shoirning “Jannatga yo‘l” dramatik dostonida esa ona obrazi samoviy xilqat va
murakkab xarakter egasi sifatida ko‘rinadi. Ona timsolida ruhiy qarama-qarshiliklar va
keskin konflikt bo‘rtib turadi.

7. “Jannatga yo‘l” dramatik dostonida voqealar makoni — oxirat (Arosat va
Jannat), sodir bo‘ladigan zamon — Mahshar (qiyomat) kuni. Doston “Ilohiy komediya”
ta’sirida yozilgani sababli qadim epik romanlar va dramatik asarlarga xos unsurlarni
o‘zida mujassam etgan. “Jannatga yo‘l” — aslida, o‘zlikni anglash, poklanish yo‘lidir.
Bu yo‘lda ona obrazi muhim o‘rin tutadi. Dramada onaning maqomi: “Jannatdagi
g‘oyat go ‘zal qasr. Bu qasrda Ona istigomat qiladi. Atrofida farishtalar. Ona baland
taxtda” tarzida tasvirlanadi. Onaning ilohiy rahmatga loyiqligi Farishtalar tilovatida
ochiglanadi. Dostonda ona obrazi qayg‘u, iztirob timsoli sifatida gavdalanadi.
“Sho ‘rlik”, “mushfiq”, “bechora” epitetlari onaning jannatda ham farzandini o‘ylab
g‘am chekishi misralarda g‘oyat ta’sirli va o‘tkir dramatik tarzda ifodalanib, bu holat
uning ikki dunyodagi qismati sifatida talqin etilgan.

8. O‘tgan asrning 80-yillar oxiri — 90-yillar poeziyasida uzoq vaqtlar taqiq ostiga
olingan diniy-irfoniy garashlar aks eta boshladi. Mazkur avlodning dastlabki vakili,
shubhasiz, Abdulla Oripovdir. Shoir ijodida ona mavzusida Qur’oni karim, hadisi
sharif va diniy qarashlarga tayanib yozilgan she’rlar talaygina. “Haj daftari”’dan o‘rin
olgan “Ona” she’ri ijodkorning o‘sha kezdagi kayfiyati va chuqur diniy bilimlari
sintezi natijasida yaratilgan. Ka’ba gopqasi, tavof qilmoq, Hojar onamiz, obi zam-zam
kabi diniy tushunchalar, poyiga tiz cho ‘kmoq, ko ‘zga surtmoq singari milliy iboralar
ushbu turkum mohiyatni ochish uchun kalit so‘zlar sanaladi. “Ona”, “Jannat”, “Ona
nigohi”, “Diydor” kabi she’rlari diniy-irfonty mazmunda bo‘lib, Alisher Navoiy
an’analarining davomi, deyish mumkin. Umuman, shoir ijodining ilk davridan 1966-
yil, ya’ni onasi vafotiga qadar yozilgan she’rlarida ona obrazi — sog‘inch motivini,
volidasi vafotidan so‘ng esa armon motivini ifodalagan. 90-yillardan keyingi ijodida
esa ona obrazi diniy-irfoniy qarashlar asosida yaratilgani kuzatiladi.

9. Abdulla Oripov ijjodida qizlar obraziga xos estetik xususiyatlarni quyidagicha
tasnif etish mumkin: 1) bag‘ishlov she’rlarida ota va qiz obrazining aks etishi; 2) ko‘p
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qirrali ramziy-metaforik obraz sifatida; 3) xorij safarlari davomida yaratilgan turkum
she’rlarida qizlar tasviri. Bag‘ishlov she’rlarida lirik gahramon nasihatgo‘y ota, qizlar
obrazi esa “Yangi asr mo‘jizalari” she’rida eng oliy murodlarga yetishni orzu qilgan
o zbek ayoli, “Yaxmalak” she’rida bolalikning ramziy timsolidir. “Qizlarim” she’rida
esa an’anaviy ta’riflardan farqli ravishda “Mumtoz g‘azalning shoh bayt’iga
qiyoslanadi. Shoir she’riyatida qizlar obrazi o ‘tmish, beg‘ubor bolalik, mehribon
farzand va onalikning ramzi o‘laroq talgin etilgan.

10. Shoirning xorij safarlari davomida yozilgan she’rlarida ayol obrazi o‘ziga xos
tasvirlangan. Yeseninning Shahina, La’li, Shahrizoda, Goliya, hijob yopingan qizlar
obrazidagi eng samimiy tuyg‘ular taloshi Erkin Vohidov va Abdulla Oripov ijodida
g‘oyat ehtirosli va takrorlanmas hislar ohangida tasvirlangan. Rus qizi Irina musaffo
ranglarni o‘zida jo etgan oqlik — poklik ramzi, Salminaxonim esa bamisoli ro‘yo —
ilhom parisi timsolida zohir bo‘lsa, arman qizlarining ko‘zlari orqali millatning og‘ir
va musibatli o‘tmishi qalamga olinadi. “Jamayka” va “Habash qiz” obrazlari shoir
vatanidagi sevgan qizini eslatadi.

11. Ayol siymosida milliy ruhning yangi qirralarda zohir bo‘lishi singil, momo va
kampir obrazlarida namoyon bo‘ladi. Momo va kampir obrazlarida xalqona ruh ifodasi
yetakchilik qiladi. Shoir o‘zbek ayolida “muzqotgan dalalarda sambitday vujudi
uringan” singilning “munis va jafokash chehrasi’ni ko‘radi. Momo va kampir
obrazlari esa milliy qadriyatlarni tashuvchi funksiyasini bajaradi. “Togat” she’rida
sabr, “Oila”da shukr, “Hangoma” voqeiy she’rida esa sharqona donishmandlik va
milliy ruh timsoli sifatida xalgning o‘tmishi va bugunini o‘zida jamlagan obraz
tasvirlangani kuzatiladi. “O‘zbek onasi” she’rida esa shoirning millat onasiga bo‘lgan
cheksiz ehtiromi milliy ruh vositasida suvratlanadi.

12. Shoir jjodida ayol umumbashariy obraz sifatida bashariyat xotin-qizlarining
tipik timsolidir. Abdulla Oripovning “Ayol” she’ri va unda ko‘tarilgan mavzular
Qaysin Quliyev she’riyatidagi ayol — ona obrazi bilan giyosiy-tipologik uyg‘unlik va
individuallikka ega. Abdulla Oripov tasvirlagan ayol obrazi, birinchidan, urushda
halok bo‘lgan turmush o‘rtog‘iga “sodiq beva” — vafo timsoli bo‘lsa, ikkinchidan,
eridan yodgor qolgan go‘dagini (“Qurigan ko ‘ksida yolg ‘iz belanchak”) tarbiyalab
voyaga yetkazayotgan jasorat va qahramonlik timsolidir.

Yaxlit xulosa qilganda, Abdulla Oripov she’riyatidagi ayol obrazi milliy folklor
asarlaridan  Sharg-islom ma’rifatiga asoslangan o°‘zbek mumtoz adabiyoti
namunalarigacha, Alisher Navoiy, Bobur va xalaflari ijodiy kashfiyotlaridan Turkiston
jadid adabiyotigacha bo‘lgan islomiy-irfoniy va adabiy-estetik tajribalarni badiiy
sintez qilgani jihatidan alohida ahamiyatga ega. Shoir she’riyatida ona obrazi farzandni
dunyoga keltirgan volidadan Vatan va millat timsoligacha, undan islomiy-irfoniy
mohiyatni ifoda etgan mo‘tabar siymogacha, ko‘p qirrali ramziy-metaforik obraz
maqomidagi qizlar obrazidan xalq ruhini ifodalagan momo va kampir timsollarigacha,
undan millat onasi va umumbashariy miqyosdagi poetik obraz darajasigacha bo‘lgan
tadrijiy takomil yo‘lini bosib o‘tdi. Bu jihatdan, Abdulla Oripov she’riyati nainki milliy
she’riyatimizda, hatto jahon estetik tafakkuri yuksalishida alohida o‘ringa ega
fenomenal hodisa sifatida baholanishga loyiqdir.

24



HAYUYHBIN COBET DSc.03/30.12.2019.FIL.19.01 I1O IIPUCYKJEHUIO
YUYEHBIX CTENEHEN ITPU TAINKEHTCKOM I'OCYJAPCTBEHHOM
YHUBEPCUTETE Y3BEKCKOI'O SA3BIKA U JIMTEPATYPbBI
TAIIKEHTCKHUU I'OCYJAPCTBEHHBIM YHUBEPCUTET
Y3BEKCKOI'O A3bIKA U JIMTEPATYPbI UMEHHU AJIMIIEPA HABOU

BOBOKYJIOBA YJI’KOH CYBOHOBHA

HOTUHYECKOE COBEPHIEHCTBOBAHUE OBPA3A KEHUHIUHbI B
HO23UN ABAYJUIBI OPUIIOBA

10.00.02 — Y30exkckas Jqureparypa

(y30ekckas qureparypa XX Beka U COBPpeMeHHBII JIUTepaTypHBbIii mpouecc)

ABTOPE®EPAT IJTUCCEPTAIIUU JTOKTOPA ®UJIOCOPHUH (PhD) I1O
ONJTOJIOI'MYECKUM HAYKAM

Tamxkent — 2025
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Tema auccepramum aoktopa ¢uwiaocopun (PhD) 3aperumcTpupoBana B Bbicmiei
aTTecTAlMOHHOI KOMUCcCHU TP MUHHMCTEPCTBE BbICIIET0 00PA30BaHUNA, HAYKH M HHHOBALM
Pecnyosmkn Y30exucran 3a NeB2023.2.PhD/Fil3329.

Huccepranust BeIModgHEeHa B TalIKEeHTCKOM TOCyNapCTBEHHOM YHUBEPCHTETE Y30€KCKOTO SI3bIKAa U
nurepaTypbl uMeHn Annniepa Hasowu.
ABTopedepar auccepTauuy Ha Tpex (Y30eKCKOM, pyCCKOM, aHTIIUHCKOM (pe3toMe)) S3bIKax pa3MelleH
Ha BeO-cTpanune Hayunoro cosera (www. tsuull.uz) u uH(OpMaMOHHO-00pPA30BATENILHOM IIOpPTAIE
«ZiyoNet» (www.ziyonet.uz).

Hayunblii pykoBoaHTEIb: 7Kao60opoB Hypooii A0y IXxakumMoBHY
JloxTop (humoorudeckux Hayk, mpodeccop

OduumnanbHbIe ONMOHEHTHI: SxyooB UciI0MKOH AXMeTKAHOBUY
JIoKTOp (UITIONOTHYECKUX HAYK, Tpodeccop

Kacumos Smap Anukyay yriau
JIoKTOp (pUIIOJIOTHYECKUX HAYK, ITpodeccop

Beaymas opranusanus: YupunMKCKUH TOCyJIapCTBEHHbIH MNeaaroru4eckuil
YHUBEPCHUTET
3anmTa JUCCepTalMi COCTOUTCS « » 2025 ronma B 4acoB Ha 3acelaHuu

Hayunoro coBera DSc.03/30.12.2019.Fil.19.01 TamkeHTCKOT0 rocyJapCTBEHHOTO YHUBEPCUTETA Y30E€KCKOTO
sI3bIKa | JATepaTypbl nMeHn Aunmmepa HaBom (Anapec: 100066, ropon TamkeHt, SIkkacapodckuii paioH,
yimna KOcyd Xoc Xoxuba, 103. Tem.: (99871) 281-42-44; faks: (99871) 281-42-44, (www.tsuull.uz); e-mail:
monitoring@ www.tsuull.uz).

C nmmcceprammeil MOXKHO O3HAKOMHUTHCA B HMH(DOPMAIMOHHO-pECypCHOM IieHTpe TarrkeHTcKoro
rOCyJapCTBEHHOTO YHHBEPCUTETa Y30EKCKOTO s3bIKa 1 JInTepaTyphl uMeHn Anmiiepa Hasou (Aapec: 100066,
ropoa Tamkent, Skkacaporickuii pation, ynuna HOcyd Xoc Xoxuba, 103. Ten.: (99871) 281-42-44; faks:
(99871) 281-42-44, (www.tsuull.uz); e-mail: monitoring(@ www.tsuull.uz).

ABTOpedepar AuCCepTaLH PA30CIIaH « » 2025 rona
(mpotokou peecTpa pacchliku Ne OT«__ » 2025 rona)

HI.C.Cupo:kuainHoB

IIpencenarens Hayunoro cosera 1o
HPUCYXKIICHHUIO YUEHBIX CTEIEHEH, IOKTOP
(GUITOIOrMYEeCKUX HAYK, aKaIeMHUK

K.Y.Ilapnaes

VYuenslil cekperaps HayuHoro cosera o
MIPUCYKICHUIO YUCHBIX CTETIEHEH, TOKTOp
(buIoNOrHYecKUX Hayk, mpodeccop

b.H.Kapumos

IIpencenarens HayuHoro cemuHapa HayuHoro cosera
10 MIPUCYKJACHUIO YUEHBIX CTETICHEMN,

JIOKTOP (PHIIOJIOTHYECKUX HAYK, Ipodeccop
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Beenenue (aHHOTAUMA AUCcepTalMuU JOKTOpa (puiiocoduu (PhD))

AKTYaJIbHOCTb H BOCTPe0OOBAHHOCTH TeMbl auccepranum. B pa3zsutuun
MHUPOBOI0O JIMTEPATYPHOTO MBILUICHUS AaKTyaJIbHbIMU HpoOJeMaMu  SIBJISIOTCS
JUTEPATypPHO-ICTETUUECKUE OCHOBBI MO3TUYECKOT0 00pa3a M €ro XyAOXKECTBEHHas
uHTepnperanus. Macmrad XyJ10Ke€CTBEHHOTO MBILIUIEHUS TBOPLA JIEKHUT B OCHOBE
OOHOBJICHUS TPAJUIINI U COBEPILIEHCTBOBAHUS XapaKTepa JIUPUUECKOTo reposi, 0opaza
U crocoOoOB BbIpakeHUs. B MUpOBOH jMTEpaType €cTh Takhe MOITHI-IIUCATENN, YbH
TBOPYECKHUE OTKPBITHS CO3AAI0T MOYBY ISl PA3BUTHS, TAJbHEUIIIETO IO IbEMA TON WIIN
VHOW HALIMOHAJIbHOW JUTEparyphl. 3yueHrne TBOpUECTBa TAKUX aBTOPOB LIEHHO TEM,
YTO OHO MOXKET CTaTh OCHOBOM JUIsl pEeIIEHN MHOTUX Hay4YHBIX MPOOJIEM, CBSI3aHHBIX
C Pa3BUTHEM JIMTEPATYPHO-ICTETUUECKON MBICIIM YEJIOBEUECTBA.

B ncropun MupoBOro JUTEPATYpPOBEICHHS MIEPETOMHBIM MOMEHTOM B HAyYHOM
MBIIUIEHUM CTAJIO TO, UYTO 4YEJOBEYECKass Jylla W €€ JyXOBHBIA MHUP
UHTEPIPETUPYIOTCS HE € IO3ULUM  IOJUTUYECKOTO M HIACOJIOTMYECKOIO
MHUPOBO33pEHHUs OO0IIeCTBa, a KaK OCOOBbIi MHUpP, TaMHCTBEHHOE MPOCTPAHCTBO,
IIPOUCXOSIIEE BHE YEIIOBEUECKOTO CO3ZHAHUS M MBILUIEHUS, UCCIIETYEMOE HA OCHOBE
MICUXOAHAIMTUYECKOTO MOJX0/a, O0IIeUYeTOBEYECKUX, TYMaHUCTUYECKUX KPUTEPUEB
Y HAIIMOHAJIBHBIX LIECHHOCTEM, YTO M ITO3BOJISIET CAENAaTh HOBBIE U 3HAYUMBIE BBIBOJIBI.
AHanu3 XyJOKECTBEHHOIO MPOU3BEACHUS B STOM HAIMpPABICHUHU CIIOCOOCTBYET
OCO3HaHHIO U MTO3HAHUIO TyXOBHOTO MUpa YEIOBEKA.

XKenckuii o0pa3 OAMHAKOBO TMOYETEH W CBSILEHEH [UIsi BCEX HApOJOB H
HapoJHOCcTel Mupa. HazBanue MOKeT ObITh pa3IMUHBIM y PAa3HBIX HAIIMOHATBLHOCTEM,
HO I0J] )KEHCKMM 00pa3oM MOHUMAETCA, IO CYTH, €AUHBIN U HEIO0CTHBII HHAUBUAYYM.
Bo Bcell IEWCTBUTENBPHOCTH CYLIECTBA, BCE TBOPEHUS BOCXOIAT K “TIEPBUYHOU
OCHOBE”, 0O Marepu - IrjaBHas MpPUYUHA MOSBJIECHUSA 4YeloBeka Ha cBeT. OT HHX
3aBUCUT M POXKJIEHUE YEJIOBEKa, M €ro Ipo3peHue. TakoBbl oOLIME KayecTBa,
o0benunsAmue ux. «[JyOOKO CHMBOJIMYHO, YTO BEJIMKUM IMOAT M MBICIUTEINb
Anumep HaBou, BocmeBasi CBSLIEHHBIA 00pa3 MaTepH, KEHIIMHBI, NMPU3bIBA HAC
cleaTh BCE BO MMs X CYaCThs M Oiarononydus»>>. Ho mpu 3TomM 00pa3 Marepu y
KKJOT0 Hapoja M Hallud NMpHOOpeTaeT ONpeleseHHYI MHAMBUAYAIbHOCTh CBOUM
BHYTPEHHUM M BHEITHUM MHUPOM, IPUPOIOU, XapaKTEpOM, U TaKe MOPTPETOM. B aTOoM
CMBICIIE 0Cc000€ 3HaueHHe B Y30E€KCKOW JIMTepaType HMEIOT XYI0KECTBEHHOE
MacTEepCTBO TBOPLIA B CO3/IaHUM >KEHCKOTO 00pa3a, OpUTrMHAIBHOCTh B BBIPAXKEHUH,
TOYHOCTb U COOTBETCTBUE 00pa3a HAIMOHAJHLHOMY MEHTAJIUTETY U CTUJIb TBopla. B
KOKJIOM TBOpLIE OTACNbHBIA 00pa3 B OIpPEAENIEHHON CTENeHU NPOXOJUT MYTh
IIOATUYECKOTO COBEPIIEHCTBOBAaHMA. [I0 Mepe pocTa XyI0KECTBEHHOIO MBIIUICHHS
TBOPIIA, ICTETUYECKOTO BOCIIPHUATHS U MACTEPCTBA M300paXKEHUS BCEIIEHHOM, 00pa3bl
TaK)X€ B ONpPENEICHHON CTENEHU COBEPIIEHCTBYIOTCS. B yacTHOCTH, aHanu3 oOpasa
KEHIMHBI-MAaTepHU B JAHHOM HAIIPAaBJIICHUM HUMEET NPAKTUYECKOE U TEOPETHYECKOE
3HAUYEHHUE JUIsl PACKPBITUSI HOBBIX I'PaHEN JTaHHBIX 00pa30B B y30EKCKOW JIUTEPATYPE.

Oco60e mecTo B y30ekckoi nureparype Aoayiina OpurioB 3aHUMAET CO3JaHUEM
Pa3HOOOpA3HBIX MMOATUYECKUX MHTEpIpeTalii keHckoro obpa3a. Tonbko B

33 Mirziyoyev Sh.M. Xalgaro xotin-gizlar kuniga bag‘ishlangan tantanali marosimdagi nutqi // Xalq so‘zi. 2025, Ne 48. —
B. 4.
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MOATUYECKOM COBEPIIIEHCTBOBAHUM KEHCKOT0 00pa3a MmpociexuBaeTcst Gpuiaocodpcko-
MudoornyecKkoe, IyXOBHO-HPAaBCTBEHHOE " (hopMabHO-METOIMYECKOE
COBEPILEHCTBOBAHKE TBOpYECTBAa M03Ta. OTpaxeHUe XyJ0KECTBEHHOI'O 3aMbICiia
TBOpIIa B oOpa3e KEHIIMHBbI-MaTepH, U300paKeHUE BAKHEHIINX ACMEKTOB HaIlel
CErOJHSIIHEN JIMTEepaTyphbl MOCPEACTBOM BBIPAXKEHUS ICUXOOMOrpapUU U TMCUXUKU
[I03Ta B €ro0 CTHUXaX, MCCIEJOBAaHHE JKECHIIMHBI B KayeCTBE XapaKTepa B aCIEKTE
MHOTOI'PaHHOT0 00pasa - mpobiema, Tpedyromas ocodoro BHUMaHuA. B To ke Bpems
o0pa3 marepu B JIMPUKE TBOPLA — CBALICHHBIM 00pa3, cuMBOA PoauHbl M Haluw,
TpeOyeT H3y4eHHs B KaueCTBE HCTOYHUKA JYXOBHBIX BO33pE€HHH. DTO, B CBOIO
ouepesib, OMpEAeNAeT aKTyaJbHOCTb M BOCTPEOOBAHHOCTh HAYYHOW MPOOJIEMBI,
ITIOCTABJICHHOW B TUCCEPTALUU.

JlaHHO€ NMCCEPTALMOHHOE WCCIEI0BAHUE B OINPEIEICHHONW CTENEHU CIYKUT
BBINIOJIHEHUIO 3a]1a4, OCTaBIeHHBIX B YKa3ax [Ipesunenta PecnyOnuku Y30ekucran
ot 24 mas 2017 roga NeVTII-2995 “O mepax mo JanbHeWIlIeMy COBEPLIEHCTBOBAHUIO
CUCTEMBbl XpAHEHMS, MCCICAOBAHUS W TMpoNaraHipl APEBHUX MHCbMEHHBIX
UCTOYHHUKOB”, OT 13 centTsa0ps 2017 roma NeVII-3271 “O nporpamMmme KOMILJIEKCHBIX
MEp MO Pa3BUTUIO CUCTEMbl HU3JAHUA U PACHPOCTPAHECHHS KHMXKHOW NPOIYKIIHH,
MOBBIIICHUIO KYJIbTYpbl UTeHus’, oT 2 nekadps 2020 roxa Ne [111-4906 O mmpokom
npaszgHoBanuu 80-yetus co aHs poxaeHus ['epos Y3bekucrana, Hapoanoro moasra
V30ekucrana A6aymnsl OpurnoBa®, B Aokiaje ~Pa3BuTue IurepaTypbl U UCKYCCTBA,
KYJbTYphl — BaXHBIM (DakTOp MOBBILICHHS JYXOBHOCTU HAIIETO HApoaa“, a TakKe B
JIPYTrUX HOPMATHUBHO-TIPABOBBIX aKTaX, KACAIOUIUXCS TaHHOM chephl NesTeTbHOCTH.

CooTBeTcTBHE HCC/IEIOBAHMI NPHOPUTETHHIM HANPABJIEHUAM PA3BUTHS
HAayku W TexHoJioruii PecmyOauku. J[aHHOE [OHMCCEPTALIMOHHOE HCCIIEIOBAHUE
ABJISIETCSI BAXKHBIM BKJIQJIOM B pa3BUTHE HayKd M TexHosorui PecnyOnuku wu
BBIIIOJIHEHO B COOTBETCTBUU C IPHUOPUTETHBIM HarpasiieHueM l. «DopmupoBaHue
CUCTEMbl MHHOBALIMOHHBIX UJIEW U MYTH UX PEaIU3alMU B COLUAIBLHOM, MPABOBOM,
HKOHOMHUYECKOM, KYJbTYPHOM, JTyXOBHO-IIPOCBETUTEIHCKOM pPa3BUTHH
MH(OPMALIMOHHOTO O0LIECTBA U JJIEMOKPATHYECKOTO TOCYAapCTBAY.

Crenenb wu3ydeHHOcTH mnpodiaembl. [lo TBopuectBy AOmysmisl Opumnona
CO3/1aHbI 3HAYUTENbHBIEC HCCIIEA0BaHNUS, N31aHbl MOHOTpaduu U OporIropsl. X MOKHO
KJIaCCU(UIIMPOBAThL CICIYIOMUM 00pa3oM: 1) omoenvhvie KHueu: B HUX COOpaHbBI
Hay4YHO-TEOPETUUYECKUE B3IJISAbl TAKUX JUTeparypoBenoB, kak O.lllapaduaauHos,
M.KymnpkonoB, C.Menues, C.Mamaxkonos, VY.Hopmaros, H.Xynoib6epranos,
b.Hazapos, JI.I'odpypos, N.Xakkyos, K.ﬁyﬂnomeB, H.2Ka66opog, V. XKypakynos.
H.Adoxosa**; 2) ouccepmayuu: B HAX aHATU3MPOBAHO OOHOBIICHUE IOITHYECKOTO
o0Opa3a v MBIIIUICHHS B TUPHUKE MTOITA, YMEHUE MPUMEHATh XYI0KECTBEHHBIE TPUEMbI

34 [apagunmuaos O. llleppusar-kan6 énxunn / Xaér 6unan xamuadac. — Tomkent: Em reapaus, 1983; Mamaskounos C.
Panrnap Ba oxanrnap. — TomkenT: Anabuér Ba canbat, 1978; Hazapos b. A6xymna OpunoB. XX acp y30ex agabuétu
tapuxu. Onuii YKyB 1OpTH Tanabanapd ydyH gapciuk. — TomkenT: Yiutysum, 1999; KyunkonoB M. OHaKOHHM
mebpust. — Tomkent: Yiutysun, 1984; Illapadpummuos O. Tamant xank Mynku. — Tomkent: Em reapmms, 1979;
KymmkonoB M., Menu C. A6aymna OpumnoB. — TomkenT:MawsHaBusar, 2000; )Ka66opo H. 3amoH, Me30H, MEHPUAIT. —
Tomkent: Fadyp Fymom Homuaarn Hampuér-mardaa mwxoaunit yitu, 2015; JKacbopos N. Adxymna OpuiioB mespusTHaa
Tapuxuil mwaxc Tankuau. — Tomkent: ®an, 2008; XKypakynoB Y. ApMoH Tankuniapu / XynyJcu3 *KujiBa. — TOIIKEHT:
®an, 2006; Fadypos U. Jlupuxanunr roparu. — Tomkent: Em reapaus, 1982; Cyson Memu. C¥3y c¥3. — TomkeHT:
apx, 2020; Fanues . Adokosa H. O30x pyx dancadacu. — Tomkent: @an, 2006.
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Y MICUXOJIOTUYECKUE 00pa3bl, IUHIBOMIOATUYECKUE OCOOCHHOCTH €Tr0 CTUXOB. Takke B
TBOPYECTBE MO3TA UCCIEI0BAHBI TAPMOHUS CJIOBA U CUMBOJIa, HAPOJIHOE TOATUYECKOE
MBIIIJICHUE M BBIPAKECHUE HAINUOHAIBHOIO JAyXa, Pa3BUTHE XYJ0KECTBEHHOTO
MBILIIJICHUSI W JUTEPATYPHO-3CTETUYECKUE  B3IVISABl TBOPLA, YeJIOBEUYECKas
WHTEpIIpeTalusi B TBOPUECTBE IMO3Ta B rapMoHuu ¢ ¢usiocopreld HallMOHAIBHOTO
BO3POXKIEHUS ", 3) npusHanue meopyos pasHblX HAYUOHALILHOCMEN: BbICOKOE
npu3HaHue 1mod33uu AOmyiiel OpunoBa KbIPTbI3CKUMH, OOJTapCKUMH, aBapCKUMH,
azepOaiiPKaHCKUMH, TAIPKUKCKUMHU, PYCCKUMHU Mo3TaMu, kak U.Alitmaros, K. Kynues,
P.I'am3aroB, b.Baxo63oma, M.Typcynsona, P.KazakoBa, sBIAIOTCS JOCTONHBIM
MOCTYJIaTOM  y30€KCKOT0  XYy/JI0XKE€CTBEHHO-ICTETUYECKOr0 MbIuieHus. OpHako
KEHCKHI 00pa3, ero Mo3TUYECKasi UHTEPIPETAINS B STUX TPOU3BEIACHUSIX CIICITUATHFHO
He OBLIM U3y4eHbl Ha MpuMepe TBopuecTBa A0y sl OpuIiosa.

Crnenyer OTMETUTh, UTO MPoOJIeMa )KEHCKOro 00pas3a, KoTopas Jerjiia B OCHOBY
JIUCCEPTALUN, IIUPOKO UCCIENOBAHA B KOHTEKCTE MUPOBOI'O MCKYCCTBA, KYJIbTYPhI U
nuTeparyphbrr’. B HUX aHAIM3MPOBAHKI CIELU(pUIECKHE CBOMCTBA 00pa3a KEHIMHEI U
MaTepH, €ro MecTa B CHUCTEME PEIUTHO3HON (Prtocoduu U KyIbTYPHBIX TPATUITHH,
BOIIPOCOB €ro MHTEPHpETalUd B MO33UU U Tpo3e. B paborax oTIEIbHBIX TBOPIIOB
BBIPDAXKEHBI KPUTEPUHU H300pPaXKEHUST >KEHCKOro o0pa3a, HAayYyHO-TECOPETHYECKUE
B3TJISAIbI HA KOHIENTH ‘“KeHimuHa” (“ayol”) u “HoBas xeHmuHa” (“yangi ayol”). B
YaCTHOCTH, B y30€KCKOM JIMTEPATYPOBEICHUH U CCIICIOBAHBI MHTEPIPETAIIUHN )KEHCKUX
o0Opa3oB B TBopuecTBe Anuiiepa HaBou u HapoaHbIx 3mocax. M3ydeHbl NpUHIUIIEI,
XapaKTepHbIE ISl XYJ0KECTBEHHOI0 M300pa)keHus oOpa3a KEHIIMHbBI U MaTepu B

35 Axpamos B. ITpo6nema nostuueckoro o6pasa B COBpeMeHHOM y30eHcKoi mupuke (60-e-80-e roasr): Aproped. Jucc...
JOKT. uton. Hayk. — Tomkent, 1991; Kocumos 5. Y36ex mebpusaTiaa 09THK (GUKPHUHT SHTMIAHUIT XKapasHu. Oumod.
¢dan. HOM3... mucc. — TomkeHt, 1993; AdokoBa H. Adaymna OpumnoB nupukacuaa Oamumii canbariap. Owmmon. Qan.
HOM3... ticc. — TomkenT, 1998; XKymaboesa XK. XX acp ¥30ek mebpusTuaa NCUX0JIO0TMK TacBUp Maxoparu. duon. dan.
n-pu... gumcc. aBtoped. — Tomkent, 1999; IllommonoBa JI. AGmymna OpHIIOB MEHPUATHHHHT JIMHTBOTIOSTHK
xycycustaapu. dunon. dan. 6. danc. gok... (PhD) mucc. — Tomkent, 2001; Mynmomesa M. Xo3upru y36ex MoxepH
HICBPUSATHHHUHT acocuid Xycycustiap. Ounon. gas. Hom3... qucc. — Tomrkent, 2004; Kyp6ontoes U. 90-iinmiap y30ex
mebpusTHAa oopazmuiauk. Puinon. ¢an HoMs... auce. — Tomkent, 2005; Amryposa I'. C¥y3 Ba TMMCON yWFYHJIUTH. —
Tomkent: MasnaBust, 2007; XammamoB A. A0aymia OpHIIOB MICHPUATHIA XaIKOHA MOITHUK TaakKyp MyaMMOCH.
dunon. pan. Homs... guce. — Tourkent, 2011; Xamaamor V. XX acp Y36ex mebpustu Gaauuii Tahakkyp TaapikHHAHT
MKTHMOHI-TICHXONOTHK Xycycustaapu. dunon. ¢an. a-pu...umcc. — Tomkent, 2018; Yeaposa JI. A6ayana Opuros
mIebpUATHAA MIUDTHNA pyX udpogacu. @uon. dan. 6. panc. nok... (PhD) mucc. — TomkenT, 2020; Davlatova A. A6mymna
OpunoB mebpusaTHIa N03TUK Tadakkyp Taapuwxu. @uion. dan. a-pu... (DSc) muce. — Tomxkent, 2022; A6ayTxakumMoBa
O. A6nynna OpunoB anaduit-3cTeTHK Kapamapu. — TomkenT: @an Ba Tabaum, 2022.

36 Xanad A.A. O6pas3 xenuasl B Apabekum ucckyctse // Bectnuk BI'Y. Cepust gusonorus u xypHanuctuka. 2012, Ne
1; Kyp6anoB M. A. Xymo)kecTBeHHas KOHIEMIMSA o0Opa3a MaTepu B COBPEMEHHOM Ta/pKMKCKOM mo33um (L{uko
«Mopapraomay). Hwucc..xkana. ¢wmron. Hayk. —ymanbe, 2000; Mwupkymuraa H.JI. OOpa3 XeHIIMHBEI B PYCCKOMH
penuruo3nblii puocoduu n KynbTypHOH Tpaauiuy koHna XI1X Hayano XX Beka. ABToped.aucc...kaH . (GHUIIoN. HayK. —
Actpaxanp, 2014; BopobseBa H.B. JKenckas mpoza 1980-2000 romoB nuHammka, mpoOieMaTHKa ¥ TOATHKA.
Asroped.uce...kann ¢unon. Hayk. — Kpacnomap, 2006; ITax YWxwmn XBaH. JKenckue oOpas3sl B mpoze Uexona.
Asroped.muce...kann ¢punos. Hayk — Mocksa, 2005; I1labarypa E.A. O0pa3 «HOBO#1 KEHITUHBI» B COBETCKOM KYJIBType
1917-1929 romoB. ABToped.mucc...kaHn. uctopun Hayk. — Owmck, 2006; Myxa06aropa ['.X. Bkmax KeHIIMH B
MpOBEACHUE KyIbTYPHBIX IpeoOpa3oBanuii B PecryOnuke Tamkukucrtan: ABToped.aucc... KaHJ. HUCTOPUH. HAayK. —
Hymanbe, 2014; MaromenoBa C.M. Konment «keHmuHa» B mo33unm Pacyma [amsaroBa m ®Pazy AmnmeBoit
JIMHTBOKYJIBTYpOJIOTHYeCKUi aHanu3. [ucc...kau. ¢uioi. Hayk. — Maxaukaina, 2016; Kaparona A.I1. CorrokynsTypHas
00yCIIOBEHHOCTH JKEHCKMX 00pa30B B MCCKYCTBE HOBOTO BpeMeHU: ABToped.amcc...kaHa. ¢uion. Hayk — KpacHomap,
2019;
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y30€eKCKOM Jkanuyckor nureparype, pomanHax AoOmymisl Koaupu u UYynmona,
y30€KCKOM pacCcKa30BEICHUHU IEPUO/IA HE3aBUCHMOCTH, a TAKKE TBOPYECTBE IIOITOB> .,

Jlannasi quccepraliMoHHasi paboTa OTJIMYAETCS OT CO3JAaHHBIX JI0 CHX IOp
HCCIIEJOBAHUM HAayYHOM OLIEHKOM 3CTETHYECKUX 3aKOHOMEPHOCTEM MHTEPHPETALNU
oOpa3a )KeHILMHbI-MaTepu B TBOpUecTBe AO 1y bl OpUIlOBa, aHAIU30M O3TUYECKOTO
COBEPILIEHCTBA IaHHOI0 00pasa B €ro Mo33HH.

CBsi3b  IMCCEPTALIMOHHOIO  WMCCJIENOBAHUAA C IUIAHAMM  HAYYHO-
HCCJIEA0BATEIBCKOM PadoThl BbICHIECI0 Y4eOHOro 3aBeJCHUsl, B KOTOPOM OHO
BbINOJIHEHO. lccinemoBaHue BBIMOJHEHO B paMkax TeMbl “KoHnenTtyajibHbIC
poOJIeMbl U3yUYeHUsI Y30EKCKON KJIACCUYECKON U COBPEMEHHOW JIUTEepaTyphbl” MIIaHa
Hay4HO-UCCJEN0BATENBCKUX pabOT TalIKEHTCKOro rocyAapCTBEHHOTO YHUBEPCUTETA
y30€KCKOTo si3bIKa W JMTeparypbl uMeHu Aunmiiepa HaBou, npenycMOTpeHHOro Ha
2021-2025 rr.

Heab wucciief0BaHUSL 3aKIIOYAETCS B BBIABICHUU KPUTEPUEB U BEAYIIUX
NPUHIMIIOB ~ 00pa3oB, JAYXOBHBIX M  OOIEYETOBEUECKHMX  OCOOEHHOCTEM,
3aKOHOMEPHOCTEN BbIpaXEHHsI 00pa3a >KEHIIMHbI-MaTEpU Kak chMBoOJa PoauHbl U
HalMu B 1o33uM AOmymnsl OpumnoBa, pacKpbITUH CBOEOOpa3us CTWIISI, BIIMSHUS
JUTEPATYPHO-3CTETUYECKUX B3IJISA0B I103TA HA CO3/IaHHE 00pa3a MaTepu.

3agaum nccje 0BaHUs 3aKII0YAIOTCS B CIIEYIOLIEM:

OMpENEINTh HCTETUYECKHE OCOOCHHOCTM U BeAylllMe NPUHIMUIB 00pa3a
KEHIUHbI-MATEPH;

000CHOBaTh OCOOEHHOCTH TCUXOO0Morpaduu, BBIPAKEHHUS TCUXUKH MO3TA B
JMPUYECKUX NPOU3BEIAEHUAX HA IPUMEPE aHAIN3a CTUXOTBOPEHUsT « Muitast Mmamay;

JI0Ka3aTh 3aKOHOMEPHOCTH XYAO0’KECTBEHHOI'O0 BOIUIOIICHHSI XapaKTEepPHBIX JIs
HallMY BEYIIMX KaueCTB B 00pa3e MaTepu B TBOPUECTBE MOITA;

0TOOpa3uTh MACTEPCTBO IMO3TAa HA MPUMEPE MOATHYECKON rapMOHUU 00pa3oB
Pojaunbl n HanMu;

PACKpBITh BOIPOC O BO3BBILIEHWU 00pa3a MaTepu J10 JIMPOIMUUECKOro Maciitada
U TyXOBHOUW MHTEpHpETAIUY;

000CHOBaTh B CPABHUTEJIBHO-TUIIOJIOTMYECKOM  aCIlleKTe YHHUBEpPCaJIbHOE
n3o0pakeHne o0Opasza Y30€KCKOW >KCHIIMHBI W HAIMOHAIBHOTO JyXa, a TaKKe
KEHCKOro 0o0pasa B TBOpuecTBe AOAyuisl Opunosa.

37 Mycuna F. V36ek xank J0CTOHIApHaa XOTHH-Ku31ap obpasu. — Tomkent: ®an, 1983; AGnynmaesa 1. Amumep
HaBoWiHUHT XOTWH-KH3JIap XaKWJard TYMaHHCTHK Kapanuiapu. @wumnon. ¢an. Hom3...mguce. — TomkeHt, 1954;
Jlyrdunausosa X. E3yBumHMHT ScTeTHK Haeany Ba aémiap obpasu (“YTkan kyHnap” Ba “Keua Ba KyH/Iy3” poMaHIapH
acocuza). Puson. dan. HOM3... auce. — Tomkent, 1994; Jyiicentaes O. YTkup XOmHMMOB MKOIMA OHA OOPA3HHUHL
Oaguunit Tankuau. @unoin. ¢daH. HoMm3... qucc. — Tomkent, 2011; Kaxpamonos K., bypxanoBa ®@. Aén KucMaTHHUHT
Oamumii TacBupu. [ moGautanryB, 6aguuii TalKkyH, 3aMOH Ba KaxpaMmoH. — Tomkent: @an, 2018; Ucomunauaos 3. Ukkn
aén // Tadakkyp, 2007 Ne 4; Kaxpamonos K. lloupanap mxoanaa aén pyxusitu Tankunau. — Tomkent: Tamamnys, 2019;
Myxamenosa H. Mapraper [Ipe06:1 acapnapuaa aéinap o0pasu Ba yHUHT HOKTUMOUH 3CTETHK TalKuHU. Duitod. ¢daw. 0.
¢aic. nok... (PhD) muce. — Tomkent, 2019; SmmaTosa 0. Mctukmon naBpu y30eK KHCCAUMIATHAA aél PYXUSATHHIHT
Oamuuii Tankuau. Ouion. dan. 6. gasnc. gok... (PhD) aucc. — Tormkent, 2020; Isabayeva G. Cho‘lpon she’riyati poetikasi.
Filol. fan. d-ri...diss.avtoref. — Andijon, 2024; Xoliqova N. Jadid adabiyotida xotin-qizlar obrazi. — TomxkenTt: Bookmany
print, 2024; Isabayeva G. Mustaqillik davri o‘zbek qgissalarida ona obrazining poetik takomili. Filol. fan. b. fals. dok...
(PhD) diss. — Toshkent, 2025.
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O0beKTOM HCC/IeJOBAHMA SIBISIOTCS CTHUXOTBOpeHUs AOnyinsl Opuriosa,
ONyOJIMKOBaHHbIE B Ipecce M COOpHUKAX, KaKk BOCBMUTOMHHUK ‘“V30paHHBIE
npousBeAeHus” (2000-2016), “Opepect u oxean” (2018), “H36panHbIC
npousBenenus” (2019), “Uzbpanmnoe” (2019), nByxTtomHuk “M30paHHbIC
npousBeneHus” (2021), “Poxaenue nmosra” (2021), “Msicnu y okeana” (“Ummon
bo‘yidagi o‘ylar”), “Casras HauBHOCTE (“Buyuk soddalik™) (2024).

IIpenmeTom ucc/ie0BaHMA SBISETCS COBEPILIEHCTBOBAHUE KEHCKOro o0pa3a B
TBOpuecTBe AOAy/ibl OpunoBa 1957-2016 rr., mopTpeT W XapakTep >KEHUIUHBI-
MaTepd B €ro IO33UM, WHIAUBUAYAIbHOCTH M MAaCTEpCTBO B CO3JaHMM 00pa3a,
TrapMOHUS MEX]Y JHMTEPATYPHO-ICTETUYECKUMHU KPUTEPUSIMU U XYA0KECTBEHHBIM
TBOPYECTBOM I103Ta.

Metoabl ucciaegoBanus. [Ipu ocBenieHH TeMbl UCCIEA0BAHNS HCIIOIb30BaHbI
METO/Abl  OMOrpaUYecKoro,  CpPaBHUTEIbHO-THUIIOJOTMYECKOT0,  HMCTOPUKO-
CPaBHUTEIBHOTO, ICUXO00MOTpaduIecKOro, IMHIBUCTHUECKOTO U TICUXOJIOTUYECKOTO
aHaJIN30B.

HayuyHasi HOBH3HA HCCJIeOBAHMSA 3aKII0YAECTCS B CIEIYIOLIEM:

PacKpbITl HCTOPUUYECKHUE IMPOCBETUTENBCKUE OCHOBBI JKEHCKOIo 00pasa, €ero
MO3THUYECKOE COBEPIIEHCTBO, PEIIMTUO3HO-IPOCBETUTENBCKAS U IyXOBHAsl CYUIHOCTb
o0Opa3za mMarepH, 4TO JKEHIIMHA - OTEHIIMaJIbHasi OCHOBA HAI[MOHAJIBHOI'O Xapakrepa,
KPUTEPUU €ro COBEPILICHCTBOBAHMS OT MHAMBUIYAIbHOTO 00pa3a 10 cuMBosia Pogunel
Y Hauuu B TBOopuecTBe OpUnoBa;

BBISIBJICHBI BEAYLIUE CBOWCTBA OT OCOOEHHOCTEHN KEHCKOro 0Opasa B 3amaHoi
JUTEpAType 0 3aKOHOMEPHOCTEHN €ro BBIPAKEHMSI B BOCTOYHOM MO33UH OT 00pa30B
Hnoxa Ymat ona, noxa Kuwmeti Cynmon, Mnoxa Spxka Cyamon, Ok ona, Capuk xu3
B MU(OJIOTMH TIOPKCKUX HApPOJIOB JI0 crieliM(pUuIecKux 00pa3oB B ABECTO U UCIAMCKOM
JUTEepaType, a TaKkKe OT TAPMOHUYHBIX U OTJIIMYUTENbHBIX OCOOCHHOCTEH B y30EKCKOI
KJIACCUYECKOM M JDKAIWUJCKOW JINTEpaType 0 MOITHYECKOTrO CHHTE3a B TBOPUYECTBE
AOnynnel Opunosa;

000CHOBAaHO, YTO B TBOPUYECTBE IMO3TAa KaK MHOTOIPAHHOTO 00pa3a tceHuyuH-
oesyuiek, mamepu, npamamepu 6ce20 4en08eyecmsd, Cmapyxu packpbIThl B KOHIIENITE
CUMBOJIM3Ma, 00pa3 degyuiek WCCIEAOBaH B HOBOM PAKypce, MpaMarepb B KaueCTBE
CHUMBOJIa HallMOHAJIBHBIX LIEHHOCTEH, KOTOPBIE IOCTUIVIM COBEPIICHCTBA B KAaUeCTBE
MHJMBUTyaJIbHOTO 00pa3a, BoIIolas B cede 6oliee MpPOKUE CI0U CMbICTIa, YeM 00pa3
TOKUJION cmapyxu,

J0Ka3aHbl Ha OCHOBE TBOpYECTBA I03Ta M TapMOHHUU  (OJIbKIOpa
IICUX03MOLMOHAIbHAs! OCHOBA MOTMBA CHOBHUJICHHS U MOTUYECKUE JIETAIHN B JIUPUKE
AGaynnel OpunoBa; OOOCHOBAHBI C IOMOUIbI IICHUXOAHAJUTHUUECKOTO METO/a
MOBECTBYIOILUH, T.€. IOBECTBOBATEIbHBIA METO/I B CTUXAX HA Ty )K€ TEMY.

IIpakTHYecKUMHU pe3yJibTaATAMHU MCCJIEIOBAHUS SBIISIOTCS:

HAy4HO-TEOPETUUYECKU 000CHOBAHO UCCJIEI0BAHKE MO3TUYECKOIO
COBEPILEHCTBOBAHMS KEHCKOro o0pa3a IO MepuojaaM, >KaHpaM, COJEPKaHHUIO B
y30eKkckoil sureparype u TBopuecTBe AOaymisl OpurmoBa, a Takke C HaydHO-
TEOPETHUYECKOTO aCTeKTa 0000IIEHO N3YUEHHE JKEHCKOro o0pa3a B €ro 1nol33uu;
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BBISIBJICHO, YTO TE€Ma JKCHIIMHBI-MATEPU B TBOPUYECTBE MO3TA IMOJIOKHUIIA HAYAJIO
HOBOMY 3TaIy B y30€KCKOM 1MO33UH, U Ha IpuMepe MacTepcTBa A6yl Opumnosa B
co3gaHuu o0pa3a IKEHIIMHBbI-MAaTEPH  OTOOpPaKEHbl OCHOBBI  JaJIbHEHILIEro
MOJIyBEKOBOT'O Pa3BUTUS Y30EKCKOM MO33UH;

noaTBepxkaeHa HukiIamMu «Xax agadprapu» (“Terpags mnanomHuuecTBa’),
«Xukmat canonapu» (“OT3ByKH MYJIpPOCTH’) peIUruo3Has MHTepnperanus obOpasa
MaT€pU, a PEIUTHO3HO-IIPOCBETUTEIBCKOE BOIUIOLIEHUE MATEepU - ApaMaTUYECKUM
sanocoM «Jlopora B paii» (“Jannatga yo‘l”);

PacCKpBITO HAa OCHOBE aHAJIN3a IPUMEPOB IIOCPEACTBOM XYIOKECTBEHHOIO
M300pakeHHsl, YTO MaTh — CBSIIEHHBINA 00pa3, CMMBOJ POoIMHbBI U HAIMK;

JIOKa3aHO, YTO HAallMOHAIbHBIA M YHUBEPCAIbHBIA KEHCKUH 00pa3 OCHOBAaH Ha
peabHBIX JIMYHOCTSIX M peajbHBIX COOBITHSIX, YTO MNPUOOpETaeT JTyXOBHO-
HPAaBCTBEHHOE, COLMAIBHO-3HAYMMOE NPAKTHYECKOE 3HAYEHUE B PE3yJbTaTe
XYZ0’KECTBEHHOT'0 CHHTEe3a M033uu AO1yisisl OpHUIIoBa ¢ JOCTUKEHUSIMH MUPOBOTO
JIUTEPATYPHO-ICTETUYECKOTO MBILIIICHUS.

JloCTOBEPHOCTH Pe3yJbTATOB MCCJEJ0BAHUSL OOBACHIETCS NPUMEHSEMBIMU
METOJaMHU MOAXO0Aa W ONOpOM Ha JOCTOBEPHBbIE HAyYHbIE MCTOYHHUKU IMpHU
MPEAOCTABIEHUN TEOPETUYECKON HWH(OpMaluu, OOOCHOBAHHOCTBIO MAaTEpHUAJOB,
IIPUBJICYCHHBIX K AHAJIM3y, CPEACTBAMU HAy4HBIX METOJOB, BHEIPEHHEM
TEOPETHUYECKMX HJIeW U BBIBOJOB B MPAKTUKY, MOJATBEPKACHUEM MOJYYEHHBIX
PE3yJIbTATOB KOMIIETEHTHBIMU OpraHU3alMsAMU U U3YYEHUEM HA OCHOBE COBPEMEHHBIX
Hay4YHbIX KOHIENUNN JIUTEPATyPOBEACHUA.

Hay4yHo-npakTuyeckasi 3HAa4MMOCTb Pe3yJIbTATOB HcciaeaoBaHusa. Hayunas
3HAYUMOCTh PE3YyJIbTaTOB JHMCCEPTALUN NPOSABISETCS B JOMNOJHEHUU HAyYHBIX
NOCTUKEHUWA M KOHUENTYAJbHBIX MIEH, JOCTUTHYTHIX B UCCIEHOBAHUAX IO MO33UHU
AOxynnel Opunoa, 00OrameHuu TEOPETHYECKUMH B3IUIAIaMd Ha HAllMOHAJIBHOE U
YHUBEPCAIbHOE BBIPAXKEHUE OOPA30B IfCEHUUHBI, Mamepu, 0ouepu, npamamepu,
cmapyxu, XyJI0KeCTBEHHO-ICTETUYECKON 3a/1a4l Ha OCHOBE TYXOBHBIX U PEJIMTHO3HO-
IIPOCBETUTENILCKUX B3IJISIIOB.

IIpakTHYecKass 3HAYMMOCTb Pe3yJIbTATOB HCCJIEAOBAHUA 3aKIIOYACTCS B
BO3MOKHOCTH IIPENOCTABUTH MaTepUal JJIsl HAYYHBIX UCCIEAOBAHNN 110 KPUTEPUSIM U
NPUHIUMIIAM Pa3BUTHUS COBPEMEHHON Y30€KCKOM M033uHM, B MPOBEICHUU JICKIUN U
MPaKTUYECKUX 3aHATUH B 00pa30BATEIbHOM HAINPABIECHUU BBICIIMX Y4EOHBIX
3aBefeHU «Duonorus u npenoiaBaHue S3bIKOB (Y30€KCKUI SI3bIK)» U 00BICHICTCS
TEM, YTO OHU MOTYT CITY>KUTb PECYPCOM IPHU CO3aHUU YU€OHUKOB, YU€OHBIX TOCOOUI
o nuctuiinHaM « Teopus nuteparypbl», « COBpEMEHHBIN TUTEPaTypHBINA TPOLIECCH U
«Y30eKcKas TUuTepaTypHasi KPUTHKA.

Bueapenue pesyabTaTroB  HcciaenoBaHusi. Ha  ocHoBe  pe3ynbratos,
IIOJIyYEHHBIX B XOJ€ HCCIEIOBAaHMS ITOITUYECKOTO COBEPIICHCTBOBAHUS YKEHCKOIO
oOpa3za B os3un A6aysisl Opurosa:

BBIBOJIbI, CBSA3AaHHBIE C HCTOPUYECKUMHU TPOCBETUTENBCKUMU OCHOBAMH
KEHCKOro oOpaza B TBopuecTBe AOmymwisl OpuroBa, C €ro MNPaKTUYECKUM
COBEPLICHCTBOBAHUEM, PEJIMTUO3HO-IIPOCBETUTENIBCKON M JAYXOBHOW CYIIHOCTBIO
o0Opa3a marepu, ¢ TeM, YTO >KCHIIMHA — MOTEHUHUalbHas OCHOBAa HAIOHAJIbHOIO
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xapakTtepa, ObUTH ucoiab3oBaHbl B npoekte 11.-402104474 «Co3nanue 31eKTpOHHOM
matdopmel «Bolalaradabiyoti.uz» u ee MOOMIIBHOTO MPUITOKEHUS», PeaTH30BaHHOM
B TalIKeHTCKOM T'OCYyJapCTBEHHOM YHUBEPCUTETE y30EKCKOro SI3blKa U JINTEPATyphI
uMmenu Amumepa HaBou B 2021-2023-rr. (cmpaBka Ne01/04-0260 TarkeHTCKOTO
rocyJapCTBEHHOTO YHUBEPCUTETA Y30E€KCKOTO sI3bIKa U JINTEPATypbl UMEHU AJUIiepa
HaBou ot 5 ampens 2025 roma). B pesynpraTte ObLIM OOOTaIeHbl HAy4YHO-
TEOPETUYECKHUE B3IJIAIbl HA KPUTEPUU PA3BUTHSI MHIUBUAYaJIbHOTO JKEHCKOTO o0pa3a
10 cuMBoJia PoauHbl M Haluu B 1033un A6aysuisl OpunoBa;

HAyYHO-TEOpETUIECKHE 0000IIEHNS CBOMCTB OT 0COOCHHOCTEMN )KEHCKOT0 00pasa
B 3aI1aJTHOM JTUTEpAType A0 3aKOHOMEPHOCTEM €ro BhIPaKEHUSI B BOCTOYHOM IMO33UH OT
obpazoB HUnoxa Ymaii ona, Unoxa Kuwmeti Cynmon, Unoxa Opra Cyrmon, Ok oHa,
Capuk ku3 B MU(OJIOTHUN TIOPKCKUX HAPOJIOB JI0 ClieUuPUUECKUX 00pa3oB B ABECTO U
HCIIaMCKON JuTepaType OBUIM HCIOJB30BaHbI B MPAKTHYECKOM TMpoekTe Al-
662205561 «Co3nanue aBTOopckoro kopmyca Anumepa HaBou», peann3oBaHHOM B
TamkeHTCKOM TOCYIapCTBEHHOM YHHMBEPCHUTETE Y30€KCKOrO SI3bIKa M JIUTEPATyphl
uMmenn Amumepa HaBom B 2023-2024-rr. (cmpaBka Ne01/04-0259 TamkeHTCKOTO
rocyJapCTBEHHOTO YHUBEPCUTETA Y30E€KCKOTO SI3bIKa U JIUTEPATypbl UMEHU AJUIepa
Hagou ot 5 anpens 2025 roxa). B pe3ynbrate HaydyHble 000OLIECHUS, CBSI3aHHBIE C
rapMOHUYHBIMHU U OTJIMYUTEIILHBIMHM aclieKTamMu TBopuecTBa Auuiiepa HaBou u ero
MPE/AIIECTBEHHUKOB, Y30€KCKOM KIaCCMYECKOM M JKaJAMJICKOW JIMTEeparypbl, HX
MO3TUYECKMM CHUHTE30M B TBopuecTBe AOaymisl OpunoBa, crnocoOCTBOBAIN
MOBBIIICHUIO TTPAKTUYECKOMN IIEHHOCTH MPOEKTA;

BBIBOJIBI O TOM, YTO B TBOPYECTBE MO3Ta B KAa4€CTBE MHOIOIPAHHOIO 00pasa
HCEHWUHBL, Mamepu, npamamepu U cmapyxu PacKpbIBAETCS KOHUENT CHUMBOJIU3MA,
o0pa3 degyuiku UCCIeAyeTcs B HOBOM paKypce, npamameps — CAMBOJI HAITMOHAJIbHBIX
[IEHHOCTEH, MHIUBUTyTbHBIA 00pa3, TOCTUTIIINIA COBEPIICHCTBA, BOIUIOIIACT B ceOe
Oosee WIMPOKHE CEMaHTHYECKHE CJIOU, 4eM o0pa3 cmapyxu, npamamepu ObUIN
HCIIOJB30BaHbl B pakTndeckoM npoekre PF-201912258 «Co3nanne MHOTOS3bIMHOM
ANIEKTPOHHON TUTaTGOpMBI  Y30€KCKOW JuTepaTypbl (Ha Yy30€KCKOM, PYCCKOM,
aHTJIMACKOM  SI3bIKAX)», peaju30BaHHOM B TalllKeHTCKOM TOCyAapCTBEHHOM
YHUBEpPCUTETE y30EKCKOro si3blka M JiuTepaTypbl umeHu Anumepa Hasou B 2021-
2023-rr. (cnpaBka Ne01/04-0257 TamkeHTCKOTO TOCYJapCTBEHHOI'O YHHUBEPCHUTETA
y30€KCKOro si3bIKa U JuTepaTypbl uMenu Anuiiepa HaBou ot 5 anpens 2025 roxa). B
pe3ylbTaTe CHCTEMHBI aHanu3 o0pa3a IKEHIIMHBI-MAaTepH  CIOcOOCTBOBA
000raIeHuIo TPOeKTa HOBBIMU BBIBOJAMH M 000OIIEHUSIMH;

HAay4YHbIE BBIBOJNIBI, CBSI3aHHBIE C TeM, 4YTO B Jupuke AOmymisl OpumoBa
MICUXO03MOIIMOHAIbHAS OCHOBAa MOTHBAa CHOBHJICHMS, YTO B CTUXaX Ha Ty XK€ TEMY
npeoOjagaeT MOBECTBYIOLIUM, T.€. IOBECTBOBATENbHBIA METOJ, HCCIEAYETCA C
MOMOUIBIO ICUX0AHAIUTUYECKOTO METO/1a, TO3TUYECKHUE JIeTall 0OOOCHOBBIBAIOTCS Ha
OCHOBE TapMOHHMU TBOpPYECTBA MO03Ta U (OJIbKIOpa, ObUIM HUCHOJIb30BaHbl MpPU
noAroToBke cieHapueB nepenad ‘“‘Taqdimot”, “Afsona va haqiqat”, “Tarix bilan
tanishuv” Tenexanama “O‘zbekiston tarixi” (cmpaBka Nel5-33/378 HarumonansHoM
TelepaiuoKoMIaHuu Y30ekucrana oT 29 mas 2025 r.). B pesynbrare HOBBIE
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TEOPETHYECKHE MaTepHalbl CIIOCOOCTBOBAIM OOOTAIICHUIO Tejenepenady Kak B
Hay4YHOM, TaK U B MPAKTUYECKOM IUIaHE.

Anpobanusi pe3yJbTaTOB HCCIeT0BaHNs. Pe3ybTaThl TaHHOTO UCCICTOBAHMS
OblTM  OOCYXJEHBl Ha 2 MEXKIYHAPOAHBIX W 2 pPECcHyOJMKaHCKUX Hay4dHO-
MPaKTUYECKUX KOH(DEPEHITNSX.

I[Myoaukanus pe3yjbTaToB HCCAeA0BaHMs. Bcero mo Teme mauccepraruu
omyOnukoBaHo 11 HayuHbIX paboT, W3 HUX 6 CTaTel B HAyYHBIX H3JAHUSX,
PEKOMEHIOBAaHHBIX K ITyOJIMKAIIMM OCHOBHBIX HAYYHBIX PE3YJIbTAaTOB JOKTOPCKHUX
muccepranuii BAK Pecnybnuku Y30ekucran, B ToM yucie 1 cTaThs B 3apyOeKHOM
KypHaJe.

Ctpykrypa U 00beM auccepranuu. CTpyKTypa AWCCEpTAllMA COCTOUT U3
BBEJICHMUSI, TPEX TJIaB, BHIBOJA U CITUCKA UCIIOJI30BAHHOM uTepatypsl. O01mii 00beM
IYcCeEpPTalUM COCTaBISIET 154 cTpaHuLBbL.

OCHOBHOE COJAEP)KAHUE JUCCEPTALIUUN

Bo BBenenun 000CHOBaHa aKTyaJIbHOCTh U BOCTPEOOBAHHOCTH TEMBbI, OCBEILIEHbI
Ien W 3a7add, OOBEKT W TPEAMET HWCCICNOBAaHUS, COOTBETCTBHE WCCIICIOBAHUS
MPUOPUTETHBIM HAIPABJICHUSIM Pa3BUTUS HAyKU W TEXHOJIOTHM, yKa3aHbl Hay4Has
HOBU3HA PAa0OOTHI, TPAKTHUECKUE PE3YJbTaThl, JOCTOBEPHOCTh, TCOPETHYCCKAS W
MPaKTUYEeCKass 3HAYUMOCTb, BHEJIPEHHE B TPAKTHKY, anpoOanus pe3ylibTaToB
WCCJICIOBAHUS, CITUCOK OMYOIMKOBAHHBIX pa0OT U CTPYKTypa MCCIICIOBAHMS.

[lepas  maBa  jguccepTalnd  HA3bIBAETCA “Benymue  NPUHIUIIBI,
ncuxoOuorpaguyeckasi W JUpHYecKass HHTepnperanus o0pa3a KeHIIUHbI-
MAaTepu B TBOPYECTBE NMOITA” U COCTOUT U3 Tpex maparpados. B nepBom naparpade
UCCIIeIOBaHbl  ~"Ocmemuueckue 0coOeHHOCMU U 8edyujue NPUHYUnsvl 00pasa
aocenuyunvl-mamepy”’.  O4EBUJIHO, UYTO C CaMOrO 3apOXKICHUS YEJTOBEUYECKOU
XyIOKECTBEHHOW MBICIIM M JI0 CETOMHSAINIHETO JHS 00pa3 >KEHIIMHBI-MaTepH
COBEPILIEHCTBOBAJICSI C TOYKH 3pEHUS HW300paKEeHUS] TPAIWIUNA, LIEHHOCTEH U
HAITMOHAIBPHOTO MEHTAJIMTETa OIpPEAeIEHHOTO Hapoma. [IpuHIUMBI H300pakeHUS
aTOro 00pasa, COOTBETCTBEHHO, KJIACCH(PHUITUPYIOTCS CICTYIONIUM 00pa3oM:

1. @opmuposanue obpaza dnceHwuHbl-Mamepu 8 0ouciamckuti nepuoo. I'enesuc
o0Opa3a >CHIMHBI-MATepyd B TIOPKCKOM JUTEpaTrype CBs3aH C (POIBKIOPHBIMH U
Muponornyeckumu B3msgaMu. [lepBbie dopMbl 3TOro 00pasza, XapakTepHbIE IS
MMMCBMCHHOW JINTEpaTyphl, HAOMIOAAIOTCS B CBANICHHOW KHHUTE 30p0OacTpU3Ma
«ABecto». B momcrmamckuii mepuos MaHHBI 00pa3 BBICTyNAl B TPEX acleKkTax:
booicecmeennas Mamo — mamo — mamo-3emnsn (llohiy Ona — ona — ona yer). TakoBbl
W3HAYQIbHBIE KOPHM TPEX OCHOBHBIX CHMBOJIOB, TMIPEACTABICHHBIX 00pa3oM
KCHIIIUHBI-MATEePH, COXPAHUBIIIHMXCS B MOI3UU 10 HAIIUX JHEH.

2. Obpas3 sHceHuunbl-mamepu 8 NUCbLMEHHOU Jumepamype Uciamckoo oyxa. J1ns
rJIyOOKOTO MPOHWKHOBEHUS B CYTh 3TOr0 o0Opa3a, HaMH KiacCU(PHUIIMpPOBaH o0Opa3
KCHIIMHBI-MAaTEePU B JIMTEPATYPE OT 3apOKJCHUS McjaMa J0 BTOPOM IMOJIOBHHBI XX
BeKa Ha 3 mepuonaa: 1) obpaz owcenwunbvl-mamepu 6 pPAHHUL Nepuoo uciama, 2)
uHmepnpemayus 0aHHO20 00paA3a 8 KIACCUYeCcKou nod3uu; 3) obpaz HceHuUHbl-
mamepu 8 0HcAOUOCKOU NOI3UU.
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Ponp ucmama B peaqucTHYHOW WHTEPIIPETAIIMN CTaTyca JKEHITUHBI B OOIIECTBE
He umeeT ceOe paBHBIX. OOpa3bl Takux keHIuH, kak Oitumna, Mapbsam, bunkuc u
3ynaixo, YIIOMSHYTbIC U MPUBEICHHBIC B CBAIMICHHOM KopaHe, MpoNoXWIH MyTh K
CO3/IaHUI0 MHOTHMX IIEJIEBPOB KJIACCUYECKOW JIMTEpATypbl B JAajibHeWmeM. B
npousBeacHM «Kucacu PaOry3m» skeHCKHI 00pa3 mpecTaBieH B Ka4eCTBE MaTepH
WM JKEHBI MHOTUX IIPOPOKOB S, B «MyxaObarHame» XOpe3MH BOCIIEBAETCS KEHCKAs
kpacora, a B «MioxuitHame» Caiilinga Kocumu — jKeHckas mnpeaaHHOCTb. B
npousBeacHUM Anuirepa HaBon skeHCKHit 00pa3 BO3BEIEH 10 YPOBHS MaTepH, KOTOpast
nou€THEE W JOPOXKE BCEX MUPCKUX Onar. Takke W B TIPOM3BEACHUSIX 3aXUPHIINHA
Myxammazna boOypa co3nanbl cCOBEpIIEHHbIE KEHCKHUE 00pa3bl.

B tBOpuecTBe Mampaba 006pa3 MaTtepu XapakTepuU3yeTcsi HOBBIM MOITUYECKUM
CTHJIEM M BBIPA3UTEILHOCTHIO — CHHTE30M 00pa308 3e MHO, 1i00swell, 61a20CKI0HHOU
u oboxcecmanennoi mamepu. B razenu «Jloopas mama» (“Mehribon onam’) o6pa3
0JIarocKJIIOHHOW Matepu — bag ‘ri gon, mehribon, oromi jon, qumridek shakkarfishon,
g ‘arib-u notavon, o06pa3 000KECTBJICHHON MaTepH OMHCHIBACTCS MpUJIaraTeIbHbIMU
behishti jovidon, Ka’ba, dilkashon. Taxxe Bolpaxenus gadi sarv-u sanuvbar, qoshlari
misli kamon, yuzi mohi tobon, uctonb3yeMble B KJIACCHUECKOM IMOI3UH IO OTHOIIICHHIO
K BO3JIOOJICHHOW, BIIEPBBIE OBUIM MPUMEHEHBI K MaTepd WMEHHO B TBOPYECTBE
Mampaba, 4TO MOJOXKUIO Hayajio MO3TUYECKOMY OOHOBIeHHMIO oOpasza. Ecmu y
Homupel u VYBalicu oOpa3 KCHIIMHBI-MAaTePU BBIPAKEH OT IEPBOTO JIMIA, TO
uHTepnperaunss AHOap OTHH OTJIMYAETCS COLMAIbHBIM nadocoM. TaBamio MUILET O
BocruTanuu JneByiek, Cyuzane B CTUXOTBOPEHHU «YUUTECh, Marepu» >KeaeT
npocBelienust marepei Hauuu: Nasl taassuf edilmas shu hola, oy qizlar, Vatanni
xalglarini ma rifatli onasi yo ‘q>’. Hauunas ¢ tBopuectsa Xam3bl, Apiaonu, durpara
ATOT 00pa3 Bc€ Oounblie cOmmKaeTcss ¢ 00pa3oM YCTOWYMBOTO CHMBOJIA POTHOM 3eMITH
-Ponunpl. B kimaccwmueckodt mos3Wm JKEHCKHUH 00pa3 TMPEACTABICH B KaueCTBE
npamamepu (Momo Havvo) — mamepu — 603m001€eHHOU, B TO BpeMs Kak B
COBPEMEHHOM JIUTEepaType OH UHTEPIIPETUPYETCS KAK HCeHUUHbI-0e8Y KU — MAMb —
Poouna-mwame.

B 40-50-e rogst XX Beka, Kak U B MHPOBOHM JHUTEpaType, 00pa3 KEHIIUHbI-
MaTepH B Y30€KCKOM MO33UHU BOTUIOMIACTCS YePE3 HOBBIE MOTHUBBI, CBS3aHHBIC C TEMOM
BOMHBI. DTH MOTHBBI NMPUCYTCTBYIOT B TBOpYecTBe Xamuaa OmmmkoHa, [Nadypa
I'ynama u Makcyga Illaiixzogsl. Muptemup wuszo0paxkaer o00pa3 Marepu C
accoluanmsIMu  3emiu, Kuuiiaka, oemcmea, ooma (yer, qishlog, bolalik, uy) m
KOHTPACTHBIMU 00pa3zaMu 20CyO0apCmeeHHOU O0esimelbHOCMU, Nymeulecmeuti |
sHewineco mupa (davlat ishi, safar, tashqi dunyo). B mos3um storo nepuoma odpas
KEHITMHBI-MAaTepU pacKpbIBaeTCs B TpEX acmekrax: 1) obpaz mpyooniobusoii u
OHEP2UUHOU JHCEHWUHBl — JCeHWUH-0esyuleK; 2) obpas Onazockionou mamepu, 3)
Mams — cUMB0 8eIUKOU PoouHbi.

B mos3um A6mymier OpurioBa TeMa JKEHITUHBI-MATEpH 110 BBIPAKEHUIO OJIM3Ka
tpaaunuu HaBou m mHTEpripeTaruu Muprtemupa. OmHaKo, Kak OTMEYaJl caM TOAT,

3 Cwm. Hocupy nnun Pab6ry3uit. Kuccacu PaGrysuit. Xo3upru y30ek Twimra taOaui KuiyBud bBb.AOIyIIykypoB. —
Tomkent: E3yBun, 1993.
39 https://ilmlar.uz/muhammadsharif-sofizoda-gazallari-va-sherlari-toplami/

35



WHIUBUAYATbHBIN CTHIIb, UCKPEHHOCTH, IPABINBOCTh, €CTECTBEHHOCTh U MacTEPCTBO
OCBEIIAIOT MTPOU3BEIEHNE HA JIFOOYIO TEMY M OKPBUISIOT ero. A.JlaBinaTroBa, u3ydasiias
JIEKCEMBbI, MCIOJIb30BaHHbIE B TBOPUECTBE MO3TA, YTBEPKIAET, 4TO 00pa3 U CIIOBO
Mamb 04eHb MHOTO BeTpevarores - 1092 pasa, u B 3TOM CBSI3U BBICHIMM YyBCTBOM,
IIEHUMBIM T109TOM, siBisieTcss Marp?®. JleficTBUTENBHO, B TBOPYECTBE MMOITAa 00pa3
KCHILMHBI-MAaTEePH BOIUIOLIAET TaKHE OSCTETHUYECKHE OCOOCHHOCTH, KaK CHMBOII
PonuHbl 1 Haluu, )KEHIIMHA C PA3IMYHBIMUA OONIUYBAMU (MaTh, KEHIIHUHBI-IEBYIIKH,
npamaTepb, cTapyxa), CHMBOJI 3eMu, noyssl, niomu, nianemol (yer, tuproq, zamin,
sayyora), n1oOporo u 3a00TJIMBOTO YEJIOBEKA, TOCKH M IIeYalid, OJIArOCKIOHHONW M
TPY10TF0OMBOM JKEHIUHBI, KPACOTHI U JIIOOBH.

Benymue mnpuHnunel B o0pa3e JKEHUIMHBI-MATEpU Y TOITA: 2APpMOHUS
HapoOHOCMU, HAYUOHANbHO20 0YXA 8 NOIMUUECKOM COOEPHCAHUU U XY O0HCECTBEHHOM
obpasze, CUMBOJIU3M U UCTOPUYHOCTH (B CTUXOTBOPEHUHU «Sl Ha3Baj TeOs MaTepbio»
(“Seni ona dedim”) on craButr bapumnoii psgom ¢ Anmomsbimem, [llupua — c
®dapxo10M, YTOOBI MIPEACTABUTH KEHIIMHY KaK BO3ITIOOJICHHYIO; MY>KECTBO U TSIKKas
y4acTh JIEBYIIEK pPacKpbIBAIOTCS depe3 oOpa3 HypxoH, X MPOTUBOCTOSHUE Yepes3
oopaz  Copbl);  ceawenHocmv,  cmemuyeckas — cApMOHUSL U JUPUBM,
UHOUBUOYATLHOCMb, 0OUWHOCMb U YHUBepcantbHocmb, mpacuzm («Ha cmepTh MaTtepu»
(“Onam vafotiga”), «Mwunag mama» (“Onajon”), «Becnay», «BcnomunHas matb»
(“Onamni eslab’)) — mopokIeHUsI OJTHOT'O U TOTO YK€ YHATHUYECKOTO JIyXa); 2apMOHUSL
¢ npupoodoti (B CUITy IPUPOAbI CIEUU(PHUKN CO3UAHUSI B TBOPUYECTBE M103TA BCE OBITUE
BOIUIONIAETCS B 00BITHSAX MaTepH ). DyHKIIMOHAIbHASI MUCCHSI MATEPU BO3JIaraeTcs Ha
o0pa3 npupoasl (00pa3 MPUPOJIbI BO3BHIIIAETCS 0 MO3UIIMU CeCTpa — OpaT — OTell
— HaKOHEIl, caMoe 01aropoiHoe — 00pa3 MaTepu).

B y30ekckoil mo33umn o0pa3 KEeHIIMHbI-MaTepy, Oepylinii Hayallo B APEBHEM
YCTHOM JHUTEparype M NHUTAEMbIH CTOJINAMH HCJIaMa, MPOAOJDKAET OTPaKaThCs B
pa3IMuYHBIX acleKTax: 0e3BOJIbHAsI JKEHIIMHA, UeHHas JKEHIIKWHA, 00IeCTBEHHAs U
MHTEIJICKTya IbHasl KEHIMHA; B Pa3HBIX XapakTepax: OeCKOpBICTHAs W TpeAaHHas
MaTbh, BepHasl CIyTHHLIA, 100pasi cecTpa, OJIarocKiIOHHAs mMpamarephb, 371as KeHa, U
MPOAOKAET COBEPLICHCTBOBATHCS B KAUECTBE ITIaBHOTO OOBEKTA HAIlleW MOA3UH.

Bo Bropom maparpade 31oit maBsl « Ompasicenue ouocpaguu u nCuxuku nodma
6 cmuxomeopenuu «Munas mamay, ACCAENYETCS TAPMOHUYHOE BbIpaKEHHE TICUXUKU
o0Opa3oB Marepu u nupuueckoro repost. [1o cnoBam A6aymiiel Opunosa: «BroxHoBeHue
— W cTpajgaHue, u Tpareaus. To, yTO 3aTparuBaeT cepille, MOXXHO Ha3BaThb U
CTpaJlaHheM, M TpareAreil, OHO pa3pbIBaeT IyIly 4YEJIOBEKAa W BBIBOAUT €€ U3
paBHOBecusa»*!. «Mmias Mama» — NPOM3BENEHUE, CO3MaHHOE B PE3YIBTATE TAKOIO
BJIOXHOBEHHS U YBEKOBEUCHHOE B CJIOBE, BHIPAXKAIOIIEM MEUTHI M CTPEMIICHHS T03TA.
«B mos3un nosta A0aymisl OpunoBa TakKe YyBCTBYETCS OT3BYKH CHJIBHOW TOCKH.
Ona cBsi3ana ¢ Marepbion*’. JeWCTBUTENBHO, CIOBO XOfirasiga B CTHXOTBOPEHUH
«ITamsitu moeit marepu Typau nodepu Kapsona» (“Onam Turdi Karvon qizi
Xotirasiga”) oTpaxaet 00J1b yTpaThl 3HAYMMOU (PUTYpPBI, CUIbHBIE CTPAJaHUS U TOCKY.

40 TTanarosa A. AGaymnna OpuIIOB mebpUATHA T03TUK Tadakkyp Taapmxu. Dumon. dan.a-py. ...mucc. — TonikeHr,
2021.-b. 211.

41 OpuroB A. Anonar ky3rycu. bermmaun xwna. — TomkenT: Axaduér Ba canpar, 2000. — Bb. 303.

42 X ypakynos V. Apmon tankunnapu / Xymyacus xuisa. — Tomkent: ®an, 2006. — B. 143,
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CTuxoTBOpEeHHE MPEACTABISAET COOON IETOCTHOE MPOU3BEACHNE, COCTOAIIEE U3 TPEX
yacteil. Kaxgas d9acTh COCTOMT M3 3aBS3KW, KYJIbMHHAIIMM U Pa3BsI3KU. ITO
NPOU3BEJCHNE B OTJIMYHE OT SIUYECKOTO0 TMPOM3BEACHUS COCTOUT M3 BOIHBI
MUMOJIETHBIX JTUPUUECKUX NEPEKUBAHUI.

CTHUXOTBOpPEHHE HAYMHACTCS C MOTHBA CHOBHJICHUS: MOAT BUIUT BO CHE CBOIO
MaTh, MEPEIICIIYIO U3 MUPa CMEPTHBIX B MUP BEUHBIH. XyI0KECTBEHHBIE I€TAIH KaK
«Oemblif Beepy», «IIyHHBIA cBEeT» (“‘0q yelpig‘ich”, “oy nuri’’) SBIAIOTCS BECTHUKAMU
HEe0eC M MMEIT CHUMBOJMYECKUNA XapakTep. benviii — CHUMBOJ YHMCTOTHI, SICHBIX
MOMBICJIOB U BOOOpaXeHUM, 6eep — CPENICTBO 3aLIUTHI, JIYHA — CUMBOJ >KCHIIUHBI B
coBpeMeHHOW nuTeparype. «KompiOenb» — CHOBUIHOE BBIpaKEHHUE HECOBIBIICHCS
MEUTHI, a «rpo0» — CHOBHIHOE OTPAXEHHE MpOIlecca, CBSI3aHHOTO ¢ Omorpadueit
no3ta. Cro)KeT CHOBUJICHUS aHAJIM3UPYETCs] B MPOM3BEICHUM B COMOCTABICHHUH C
cypoit «¥Ocyd». Crpoxku “Ukalarim bagrim ezar, Ajradik deb onamdan” B
CTUXOTBOPEHHUH — XYyJIO0)KECTBEHHOE BBIPQXKEHHME OTOW  BIOJHE peajJbHOU
JNEHUCTBUTENHLHOCTH. B KOHIIE TEepBOM YacTH CTUXOTBOPEHUS «pacKasHUE)» M03Ta
CMEHSIETCS UCTIOBEbI0, a OyHT — mokopHOCThIO. CTpoku “Garchi fano har kimsaga,
Azaliy bir gismatdir” cBUIETENHCTBYIOT O TOM, YTO B JyIII€ TTO3Ta BOLIAPUIICS TTOKOM.

B cruxorBopenun «Mmunasi Mamay» Hapsay ¢ oOpa3oM Marepu MNapajljieiabHO
aKTUBHO 3ajieiicTBOBaH 00pa3 moata. [lo Mepe mposicHeHus: kauecTB oOpa3a MaTepu
pactet u coOCTBEeHHOE ““s”” T109Ta. TOIBKO B 3TOM MOIT MPEACTAET B 00pa3e Kak aBTopa,
TaK M JJUPUYECKOro repos. B aHanmuze 3Toro aBToOMOrpauueckoro CTUXOTBOPEHUS
Oouorpadusi aBTopa TMOCTY>KWJIa HE TOJIBKO HCTOYHUKOM HWH(OpMaIuu, HO U
PacKpBITHEM CYIIHOCTH TBOpYECTBA KaK IIEIOCTHOM CHUCTEMBI, COCTOAIIEH U3
MHO’KECTBA CUCTEM.

Crnenyromnye JBe 4acTU CTUXOTBOpPEHHs «Mmuiasi MaMay» TakKe OCHOBaHBI Ha
peanbHON JEeHCTBUTEIBLHOCTH. B nepBoii yacTH elicTBUE MPOUCXOAUT BO CHE (B MUPE
WJUTIO3UI ) U IPUYMHBI CHA PACKPBIBAIOTCS HA MPOTSIKEHUU BCEro TeKcTa. Bo BTopoit u
TPEeTheH YacTsX JeHCTBUE MPOUCXOAUT B pealbHOMN KU3HH (B MUPE MaTEpUATbHOCTH):
TOJIbKO BO BTOPOM ClIydae IMO3T CIbIIIA COOBITHS, a B TPEThEM — MPUHUMAI B HUX
HemnocpeACcTBeHHoe ydyactue. Ilo Mepe mepexoma OT OAHOM 4YacTU K JIpyrowu
JUpPUYECKUN 00pa3 ModTa CTAaHOBUTCS BCE Oosiee peasibHbIM U IpKUM. B yacTHOCTH,
bolish-yostiq, ynoMsiHyTOe B TEpBBIX a03allax BTOPON W TpEeTheW yacTei, B 000UX
CIIy4asix CBSI3aHO C MEUTOW MaTepH yBUAECTh B3POCICHHUE CBOETO peOeHKa!

1. JeHbru, crnpsiTaHHbIC O] MOJYIIKON IMpeaHa3HaueHbl JJIsi CBaJbObl ChIHA U

SIBJISIFOTCSI CUMBOJIOM MeuThlI (“Sarf qgilingiz, menga emas, Abdullaning to ‘yiga™);

2. Knura noja noxymkoin — neppasi KHUra e€ peO€Hka, 4yBCTBO TOPAOCTH U MEUTa
0 TOATHYECKUX TIepcrekTtuBax cbiHA (“Kitobimni ko rdim nogoh Boshginangning
ostida™).

B ¢unane npousBeneHuss KOUIM3UA MaMSTH, CIAJOCTHBIX YYBCTB U TOPBKUX
CTpaJlaHWii, MEUThI ¥ CTPEMJICHHS CIIMBAIOTCS C UMEHEM | ciiaBoid. [loceqnue ctpods
CTUXOTBOPEHUSI CO3BYUYHBI MeuTtaMm o OyayweMm (“Kamolimni ko ‘rar balkim, Yurtim,
ona Vatanim”). TlomaBieHHOe HACTpOEHHWE U MAYIIEBHbIE TEp3aHUs B Hayale
MPOM3BENICHUSI CMEHSIOTCA Bepoil B Oyaymiee. M3HauanbHO MpeNaHHOCTh IOATA
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BOCIIOMHHAHUSAM, BO-TIEPBBIX, CIIOCOOCTBOBAJIa CO3/JaHUIO 0Oo0Jiee CBETIOro oOpasza
MaTEepH; BO-BTOPBIX, TAPMOHU3AIMH HATYPHI IT03TA C 00pa30M MaTepH.

B tpetsem maparpade mepBoii riaBbl aHATM3UpPYETCS «Boniowenue obpaza
mamepu 8 Iupuxe meopya Kak 01a2opoOHOU poOumenbHUybl, CKOpMUsULel Oelbim
Monokomy. PackpbIBalOTCS KavecTBa MaTepy Kak OJIarOpOJHON W BEIMKOMYITHOM
JUYHOCTA W YTOHUEHHOTO co3faHus. MHTepmperanuio 3TOro KavyecTBa MaTepu B
TBOpuecTBe AOmysuibl OpumoBa MOXHO KiacCU(UIIMPOBATh MO TeMAaTUKE U cdepe
BBIPAXEHUS CIEIYIOIUM 00pa3zoM: 1) xonwibenvnas mamepu — ocHosa 0yoywe2o
pebénka; 2) ompadicenue obpasa 0O1a20pOOHOU Mamepu 6 MOMUBAX NAMAMU U
pasayku. B 000MX KOHTEKCTaX HAIIMOHAJIBHO-TYXOBHBIA 00pa3 MaTepu BBIPAKEH B
MPEeKpacHOM moaTHYeckoil popme. B cTuxax mosta MaTh, MPEx/Iie BCETO, BOCIIEBACTCH,
NoYMTaeTCsA U obeperaercs 3a €€ CO3uIaTeIbHOCTD:

Qavmimni ranjitib qo ‘ymayin, ammo
Tobut yasab kelgan er zoti doim.
Onalar bag ‘riga faqat beshik jo,
Hayotbaxsh allalar aytgan muloyim®.

HeymectHo orpumarh crnocoOHOCT, MaTepu K mpeaBuaeHuio. OHa MOXET
MpeBUIETh OYyIllee CBOETO PEOEHKA: ATU KeJTaHUS OTPaKaloTCs B €€ KOJIBIOETHHOM,
MOJINTBAX M OJArocjoBeHUsX. Te e acHeKThl 3aMEeTHbl B CPaBHUTEILHO-
TUTIOJIOTHYCCKOM ~ aHaJlu3¢ CTUXOTBOPEHWH «Martyiika Tejga KOJBIOCIBbHYIO»
(“Onaginam alla aytardi”) A6aymnet OpunoBa u «llocnennsis mecHs» W3 LHUKIA
«beperute wMarepeit» Pacynma I'amzatoBa. B 000uMX CTHXOTBOpPEHHUSX MOTHUB
KOJIBIOSTTLHOM BCTpEUaeTcs B MPOILIOM, HO TaK)K€ UMEET OTHOIICHHE U K OyayIemy.
Bo-niepBbiX, B 000MX CTUXOTBOPEHUSX MOTHB KOJBIOETFHOM TApMOHIUYHO COYETACTCS
C MOTUBOM JIopord. Jlopora Kak AETalb-MOTHUB — MOCT, COCIUHSIOIINN TPOILIOE U
Oynmyiee, ¥ 5TUM MOCTOM SIBIISIETCS OOTHUHSI — COJHIlE, ocBemaromiee noporu («Kak
COJTHIIE OCBEIIIaeT MOM IMyTh», | 'aM3aTOB); OpyAKE, BBHIOIHSONIEE (QYHKIIUIO YUCTOTHI,
sammThl (“Yo ‘llar toza, yo‘llar bexatar”, OpunoB). Bo-BTOpbIX, KOJbIOETbHAS Ha
MIEPBBIN B3I KKETCs OOBIYHOM TECHEH, HO pacKphIBAE€TCS, YTO OHA BOIUIOIIACT B
ceOe BCIO TPOHUIATEIBLHOCTD, MPO30PJIUBOCTh M Benmune marepu: «KompiOempHas
Matepu —00ObIKHOBEHHA U Benukay ( “Onalar allasi — oddiy va buyuk’), I'am3atos; «O,
oBepbTe, KOJIbIOCbHASI MaTepy He oOMaHbIBaeT» (“O, ishoning ona allasi aldamas
ekan’), OpunoB. CtuxorBopenue Oankapckoro mnosta KaiiceiHa Kynuesa,
HA4YMHAIOMIEECs ClI0BaMu «f BHXKY, MaMa, JIeHb BeCeHHU. Thl — MoJioza emie, 1 —
Maja», Takxke OJM3KO, Mo CyTH, mod3uu AoOaymisl OpunoBa. B cruxoTrBopeHUu
OTpaXXEHBI JIBa MEPUO/IA U JBA aCleKTa 00pas3a MaTepHu.

CruxorBopenue A.OpumnoBa «Marepu» — BBIpaXKEHUE YBAXCHUA W
0J1aroTapHOCTH MOJIOZOTO TI03Ta, HETABHO BCTYMHBIIETO B MUP TBOPUYECTBA, K CBOCH
MaTepu. CTUXOTBOpEHHE OBLIO OMyOJIMKOBAHO IMOCIE CMEPTH M0ATA U SBIISETCS OJTHUM
U3 TEPBBIX €ro CTHUXOTBOPCHHWHM Ha TeMy MaTepH. BbIpakeHue HegurHOoe Oumsi
(murg ‘ak go‘dak) y K.KynueBa uCHOIb30BaHO B 3TOM CTUXOTBOPEHUU IMOATOM B
bopme murg ‘ak bosh, ocHOBaHHOM Ha CUHEKA0Xe. B 3TOM cTuX0TBOpeHUH, eme 6oee

3 https://uzsmart.ru/kutubxona/asarlar/63-haj-daftarihikmat-sadolari-abdulla-oripov.html
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yrpoias o0pa3 peOEHKa, BbIpakaeTCsl BEJIMKas 3aciayra MaTepu — TsDKENBIA TPy,
B3pallleHrEe CBOEr0 MJIAJICHIIa 10 BO3MYKaHUSI:

Tunlari uyqusiz, murg ‘ak boshimni

Allalab ulg ‘aytgan sensan, onajon!*.

[lepBoe CTHXOTBOpEHHE I1103Ta, OTpaXkawollee o00pa3 MaTepu, Ha3bIBACTCS
«ITepBoe mpormaaue» (“Ilk xayrlashuv™) u cBsizano ¢ pa3iaykoil ¢ Mareprto, TOMOM U
KHUIIIakoM. Takue ctuxorBopeHus, kak «[lucemo k marepu» (“Onamga xat”),
«ITucemo» n «K marepu» (“Onamga’), ABIAIOTCS pe3yJbTaTOM 3TOU pa3iyku. MoTuB
BOCIIOMHUHAHUN O MaTepW JIEKUT B OCHOBE CTUXOTBOPEHUS. TpeTbs, MOCIETHSISA
pasnyka CBsi3aHa ¢ MOTUBOM CMEPTH U B3aHMMOCBSI3aHa cO CKOpObI0. CTUXOTBOpPEHUS
nosta «Ha cmepts Mmatepu» (“Onam vafotiga”), «Munas mama», « Bcnomunast Matb»
(“Onamni eslab”), «Mate» u «B3op matepu» (“Ona nigohi”) oTpaxaroT IyIIeBHYIO
00Jb ChIHA, JMIIUBIIETOCS Marepu. B paboTe momoOHbIE MOTHUBBI MCCIEAYIOTCS B
COMOCTaBJIEHUH C TBOpUECTBOM pycckux no3toB H.Hekpacosa u A.TBapaoBckoro.

Bropas r1naBa wucciemoBanusi HaszbiBaeTcs  “ConmajibHO-3CTeTHYeCKas,
JUPOINMUYECKAsT W XYJ0KeCTBEHHO-PeJIMIHO3HAsl HHTepnperanus odpasa
matepu”. B nepBom naparpade ananuzupyercs ~Oopaz mamepu kax cumeon Poounsi
u Hayuu”. B mo33un mo3ta oO6pa3 maTepu MnpencraBiser coboit cumBoa Poaunbl u
HaIlMU, ¥ ObLT KJIacCU(UIIMPOBAH HAMU CJIEAYIOIUM 00pa30M:

1. Dcmemuueckas eapmonuss obpaza poounsvt u mamepu. ICTETUICCKUN HeaT
103Ta APKO MPOSBIAETCS B TBEPAOM 3AKIKOYEHUH O TOM, 4TO: “Bu yorug‘ olamda
Vatan bittadir, Bittadir dunyoda Ona degan nom”. B Takux ero CTUXOTBOPEHHUAX, KaK
«Matb», «3a uto g moomo Y30ekucrtaH?», «Pomuna», «Y30exkucran», «llmote u
nortu» (“Et bilan tirnoq”) (“Sendan yiroq bo ‘Isa Vatanning ko ‘zi, Ajrab ketgan bo ‘Isa
et bilan tirnoq”), «Tebe» rapmoHnuHO H300paxeHsl o0pa3bl mMaTepu U Ponunbl. B
CTUXOTBOPEHUSX MTOATA COOTHOIIEHUE 3THUX JIBYX 00pPa30B, OCHOBAHHOE Ha CPAaBHCHHUH
U MEepeHoce, UMEET CIENYIoNylo KapTuHy: a) PoguHa ynomoOsieTcss MaTepuHCKUM
o0psATHAM; 0) MaTh M PoluHa cpaBHHUBAIOTCA C IJIOTBIO U HOITEM; B) (DYHKLHUS
MaTEepUHCTBA HAMIPSAMYIO TIEPEHOCUTCS Ha PouHYy; T') TOCKa 110 MaTepu n300pakaeTcs
KaK CUMBOJI TOCKH 1o PoauHe.

«He kaxnplii Opocutcs 3amuinarh Poauny, oco3HaBasi, 4To oHa — ero MaTth. Ho
MaTbh, B JIIOOBIX OOCTOATENIbCTBAX, Ja)ke eciu e€ peOEHOK HeaeecrnocoOeH, Oynaer
BCEMHM CUJIAMH 3alMINATE €ro»*’, — OTMEUaeT MOodT B OJHOM M3 CBOUX UHTEPBLIO. B
CBSI3M C OTHUM B CBOMX CTHUXaX OH C TITyOOKOW MYJIPOCTHIO HHTEPIPETUPYET ITY CYTh
*u3HH. OH BHUKAET B TEMYy C TaKUMH METOJlaMH M KPHUTEPUSMH, KOTOpHIC HE
BCTPEYAIOTCS HHU y OJTHOTO JIPYTOTo ModTa. VICTUHHBIN 3aMBICENT TI09Ta PACKPHIBACTCS
B HUKECJIEYIOIEM MTOATUYECKOM 3aKITIOYEHUU:

Endi sen chorlasang, toki tanda jon,
Labbay deyajakman, Vatan, onajon?®.

[ToaT onuchIBaeT «MaTepruHCKUE 00bATUA U enuHCTBO OTeuecTBay (“ona bag ri

va Vatan birligi”) B cieayronux CTpOKax:

 Oripov A. Shoirning tug‘ilishi. — Toshkent: Adabiyot, 2021. — B. 156.

4 Opunos A. Tannanran acapnap. Vikkunuu sxun. — TomkenT: Anabuét Ba canbat, 2000. — B. 243.
46 Opunos A. Tannanran acapnap. bupunun sxuna. — TomkenT: Anabuér Ba canbar, 2000. — B. 212.
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O, sen Vatan, kindik qoni tomgan joy,
Seni so ‘rmay, ko ‘rmay bo ‘lurmi?

Ko ‘z ko ‘rgani yosh-u qarining-

Ona bag ‘rin sevmay bo ‘lurmi?*’.

B cTuxoTBOpeHUN MOAT cO3/1a€T 0000IIEHHOE N300paKEeHNE ITUX JIBYX 00pa30B,
BUIAT HUX B €IWHON IIEJIOCTHOCTH B CBOeM «s». llemouka o0cCOOEHHOCTEH,
CBOMCTBEHHBIX 00pa3y MaTepu 00pa3yroT CBOETO POJia MOITUYECKUM KPYT, BIUBAsACH B
o0pa3 Pomunbl. Onutetsl sirdoshim, g ‘amdoshim, qiblagohim, yupanchim npunaroT
Ponune-matepu KU3HEHHYIO SHepruro, crenuduueckuit nyx. “To ectb, kKak Obl
Ponuna Toxe 3a00TauBa Kak MaTh, “cocTpagaTeiabHOe” U “TaMHCTBEHHOE  CYIIECTBO.
To ectb, Poquna sto Marts...”*.

2. OmpasiceHue HAYUOHANLHLIX YeHHOcmel 6 obpasze mamepu. B cBoéM
3HAMEHUTOM CTUXOTBOPEHUH MOAT oOparaetrcs: “‘Yurtim, seni fagat boyliklaring-chun
Sevgan farzand bo‘lsa, kechirma aslo”. B mo33um OpunoBa mams, 1O CYTH,
cocTaBisieT sapo moHATus Poounwvl. [losToMy B TBOpuecTBe m03Ta o00pa3
TPYAOJIOOMBOI M BEIMKOAYIIHOW Matepu “mehmon joy so ‘rasa, unga jonini ham
beradigan”, ‘“eng so‘nggi nonini ham o‘zi yemay o ‘g‘liga tutgan” o0pa3yer
MOATUYECKUI KPYT, a 00pa3 mamepu BO3BOAUTCS B paspsii o0pa3a Hapoda N Hayuu.
Emé onna yHuKagbHAs TpaHb OTPAKECHHS HAIMOHAJIBHBIX ACTIEKTOB B TOJ3UU TO3TA
MPOSIBISICTCS B CIOCOOHOCTH OIMCHIBATh TPOSIBJICHHE HAPOJHBIX IIPH3HAKOB B
IICUXUKE YeJI0BEKa, O YEM CBHUIIETEILCTBYIOT CTUXOTBOpeHus «Hanus», «ConHeunbiin
cee™ (“Oftobshuvoq”) u «ITucemo». OOt BUI JoMa MaTepy, OMUCAHHBINA B TTOAME
«Marymka» (“Onaginam”) Muptemupa, kotoporo Aoayiuia OpuUIioB cUYUTal CBOUM
HACTaBHUKOM: JeTalu zang bosgan ketmon, sopi singan o ‘roq, suvog ‘i ko ‘chgan tom,
devor, qurigan qurchoq oOTpaxaroT OBIT MaTepH, a MPUMETBl CMApocmu B STUX
MpeaMeTax TakKe SBJSIOTCS CHMMBOJWYCCKUMH HaMEKaMHU Ha «CTapoCTh» B 00Opase
MaTepH, B IPYrOM CTUXOTBOpeHUH — Ha “‘Ayriliq zaylida qoq yog ‘ochday qurib, jon
bergan ona”. B cruxorBopenun AOaymisl Opumnosa «IIuceMo» HanuoHaNIbHBINA
KOJIOPUT BBIPAXEH B APKHUX JICTASX W MPOSBISETCA B 00pase marepu: “‘Onaginam

b

uyda meni, Kutar ayvon ostida...”, “Balki onam siz borganda, bug‘doy yoygan
bo‘lsalar...”, “Balki onam tom boshiga, Turshak yoyib tushgandir...”. Ilo33us
OpurnoBa oTIMYaeTCs PEATMCTUYHON U IOCTOBEPHOM MHTEpIpeTalneit oopasza KU3HU
HapoJia B 00JIMKE KOHKPETHOUW JIMYHOCTH — MATEPH.

B cnenyromem maparpade paccmarpuBaetcs «BossviueHue 0bpaza mamepu 00
Jauposnudeckoeo macwmabay. B uccnegoBaHun oOpaza maTepu B TBOPYECTBE
AOmymmer OpunoBa oco00e MECTO 3aHUMAIOT €r0 JIpaMaTUYeCKue 0dMbI «JIekapb u
cMmepTh», «Jlopora B paity u «Coxubkupon». B mosme «Jlekapp U cmepTh» 00pa3
MaTepu BCTpEUaeTCs ABAXAbl, M HU B OJHOM W3 HHUX MaTh HE Y4YacTBYET
HETMOCPEICTBeHHO. [ 1aBHAs TepouHs TpelcTaBiieHa B oOpaze volida ¢ s3vika MOH
Cuno. B cruxorBopHoil apame «CoxuOKupoH» 00pa3 Marepu, BOCHUTABIICH €&,
MPEJICTaBIICH HEe OMOJIOTUYECKH, T.€. HE B 00pa3e MaTepU-pOAUTEIILHUIIBI, a B 00pas3e

bubuxonum. B mnpousBeneHun CBOEOOPA3HO HMHTEPIPETUPYETCS Oe3rpaHuYHOE

47 Opumnos A. Anonar kysrycu. bemunun xung. — TomkenT: Anonar, 2005. — B. 42.
8 dmap Kocum. STaru 36ek mebpusta sxunonapu. — Tomkent: CAXXO®, 2025. — B. 145,
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yBakeHne Amupa Temypa K KEHIMHAM, €0 OTHOIICHHE K HUM, MMOYATAHHE KAaK K
JOPOTUM CEPJIILY JIMYHOCTSIM, MaTepsiM: B 3TOM OTHOIIEHHH 0CO00 MpUMeYaTeIbHbI
ctpoku: “Nabiylar ham tug ‘ilgan-ku ayol zotidan .

B npamatmueckoit mosme «Jlopora B pait» o00pa3 Marepu MpeaCcTaBICH
cnenuduueckn. Ilpu aHanm3e NpOM3BEACHHS YYBCTBYETCS HEOOXOIMMOCTH
oOparmieHust Kk «bokecTBEHHONW KOMEIUW» B ONMPEACIEHHBIX MECTaX ISl TIPOSCHEHHUSI
BOIMPOCOB. BECOBIIMK — CHUMBOJI MyTEBOJIUTENS, POJUTEIN — CIAcEHHUE, a APY3bs —
cpenctBa. Cuna MaTepuHCKOW MOJIMTBBI OCOOEHHO SIPKO BBIPAKE€HA SI3BIKOM
BecoBIuKa: “Zora ular iltijosin tinglab Taolo, Jannat yo ‘lin sen uchun ham ko ‘rsatsa
ro ‘y-rost”. FOHOIIa, MPUTOBOPEHHBIN B a1, TPOCUT CBOIO MATh MOJIUTHCS 32 HETO:

Yo ‘q, onajon, alam chekmang nurli dunyoda.
Yashang, mayli duo bilan barchamiz uchun®.

MotuB MoONMTBBI mpociexuBaeTcss B oOpaze bearpuue B «boxecTBeHHOU
KoMeuny». Beprunmii, ykaspiBast Ha TO, 4YTO MOJHUTBBI JyXOB TaKkKe OyIyT MPUHSTHI,
oOpamaercs k npuspakam: “Manoviar ohi ham ketmagay bekor”>°. B mosme «Jlopora
B pail» OTell IOHOLIM TOBOPUT CTAapHKY-IpoOOBIIMKY Ha romaan Apad: “Xo 'sh,
og ‘ayni, yo ‘Ini endi jannatga boshla”, 4T0 03HA4YaeT: OHU MPUTOBOPEHBI K Par0, HO
emé He BOILIM B Hero. Ero mMaTh HaxoauTcs B paro, Ja €m€ Ha BHICOKOM TPOHE B
NPEKPACHOM [JBOpLIE. DTO O3HAYaeT, YTO MO3T CMOI C IIyOOKMM 3HAaHUEM H
MacCTEpCTBOM BJIOKHTH CyTh OJIarOCIIOBEHHBIX XaTUCOB B OCHOBY INPOM3BEICHMS.
Craryc Marepu B Paro packppiBaeTcs yepe3 NOMUHAIBHYIO MOJINTBY aHTEJIOB:

Parvardigor olamni ixtiyor etdi,

O ‘n sakkiz ming olamni yo ‘qdan bor etd;.
Bandasiga bildirib ko ‘ngillarini,

Tayin etdi payg ‘ambar — rasullarini.
Hazrat Odam shu taxlit fasona bo ‘ldi,
Maloyiklar Odamga parvona bo ‘Idi.

1o ‘Isin bogqiy farog ‘at ushbu xonaga,
Rahmat nuri dastavval mushfiq onaga’”.

OO0pa3 marepu, Kak M B JMHUYECKHUX TPOU3BEICHUAX, PACKPHIBACTCS dYepes
MOTHBBI BCTPEUH, PAcIO3HABAaHUS U paznyku. B smoce oOpa3 marepu mpeAcTaéT Kak
CUMBOJI cmpaoarusi u ckopou. InuteTsl sho ‘rlik, mushfiq, bechora BeipaxaroT CKOpOb
MaTrepu Mo CBOEeMYy peOEHKY Naxe B paro. ITO COCTOSHUE Kak Obl MpeIHadYepTaHo B
Ka4eCTBE ydYacTH Marepu B ob0oux wmupax: Ona zoti ikki dunyo nahot
tinchimas, Tug ‘ilgandan to so‘nggi bor farzand gismati. Pe3koe mnpoTuBOpeune B
NICUXHUKE MaTepu OCOOCHHO IIIyOOKO HWHTEpIpeTHpoBaHO B smoce. Kazamoch Obl,
MPOTUBOPEUUE MEXIYy BHYTPEHHUMH TEPEKUBAHUSMU Marepd M  BHEIIHEH
PEaTbHOCTRIO, a X BHYTPEHHSS TAPMOHHUS MOTYT OBITh HHTEPIPETUPOBAHBI KaK BOJIS
Bceespimnero. IloarsepxaeHnem 3Tomy - BEeYHas CBSA3b BHYTPEHHUX NEPEKUBAHUN
Marepu ¢ peOEHKOM HEBHIUMBIMH O0KECTBEHHBIMU y3aMHU:

Kimning ham o z dardi bor, men bo ‘Isam mana,

% Oripov A. Jannatga yo‘l: dostonlar. —Toshkent: Yoshlar matbuoti, 2024. — B. 36.

30 Nante Anurvepu. Mnoxuil xomenus. (Abpod). A6aynna Opunos Tapxumacu. Tannadran acapnap. CakkM3HHUM
xwing. — Tomkent: Fadyp Fymom HoMuparn Hamprnér-mardaa mwxoquit yim, 2016. — b. 356.

5! Oripov A. Jannatga yo‘l: dostonlar. — Toshkent: Yoshlar matbuoti, 2024. — B. 26.
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Kimni ko ‘rsam, farzandim deb xayol gilaman.

[ToaT, He ynOBIETBOPEHHBIM MATEPUHCKON JF0OOOBBIO M HE HCIOJHUBIIHHN [0
KOHIIa CBOETO ChIHOBHETO J0JITa, JIUIIAETCsl CBOEH Matepu - oHa ymupaet ( “Shoir edi
mening bolam, sohibi ijod”’). 310 cTaHOBHUTCS €€ caMOWl 3aBETHON HECOBITOYHOI
Hagexol. CoBeplIeHHOE [MOATHYECKOoe H300pakeHue oOpaza wmaTepu B
JIpamaThyeckom smoce «Jlopora B pail» MOXHO, IO CYyTH, OOBSICHUTh TOCKOW aBTOpa
10 BCTPEYE C MaTePhIO.

Tpernii maparpadg JaHHOW TIJIaBbl MOCBAILEH HCCIEIOBAaHUIO «Penucuoznot
unmepnpemayuu obpaza mamepuy. B HeM aHAIM3UPYETCSA TEMA MaTepU B TBOPUECTBE
1o3Ta, OCHOBaHHAas Ha cBsAlleHHOM Kopane, xaaucax U peauruo3Hblx BO33peHusx. B
90-e roApl MPOLLIOrO BEKa MOSBHIACH BO3MOKHOCTH TBOPUTH B PEIUTHO3HO-
MUCTHYECKOM nyxe. AOaynna OpHUIOB SIBISETCS OJHUM M3 IMOATOB, MOJOKHUBIIMX
HAy4asj0 dTOW TEHJCHILIMM B HAIIEW HAIMOHAJIBbHOM IMO033UM. [[0Ka3aTeIbCTBOM 3TOMY
CIIy>KaT TaKHE €ro CTUXOTBOpPEHUs, Kak «Matby, «Berpeuay, «Paity, «B3op marepu».
AHanu3 CTUXOTBOPEHUH M0OATA, OTPAKAIOUIUX PEIUTHO3HbIE YEPThl B 00pa3e MaTepu
MyTEeM JEJEHUS UX Ha CIECAYIOIIUE JIBE KATErOpUM IMO3BOJISIET TNTy0Ke BHUKHYTH B
CYIIIHOCTh: @) CTUXOTBOPEHHS Ha TEMY MaTepH U3 IukiIa « Terpaab MaJoMHUYECTBAY
(“Haj daftari”), «Ot13Byku noyuenuit» (“Hikmat sadolari”); 6) ctuxoTrBopeHus: u3
APyTrux cCOOPHUKOB, OTPAXKAIOIIKE PETUTHO3HbIE BO33PEHUS B 00pa3e MaTepu.

B 1992 rony A6aynna OpurmoB cOBepIIMI NaJOMHUYECTBO B Mekky. OTo
0JaroCI0BEHHOE ITyTEIIECTBUE IMPUBHECIO HOBBIA CMBIC, YHUKAJIBbHBIA 00pa3 u
cnenuUYecKril CTWIb BBIpAXXEHUS B MO31HUE cTuxu nodta. CpaBHeHue obOpasza
Mmatepu ¢ Kaaboil, cBsIILIEHHON MeUeThIo, pOIHUK 3aM-3aM U Kubnoli (HanpaBieHue Ha
KaaOy) He BcTpewaeTcss B €ro CTHXaX, HAMHUCAHHBIX JO MMaJOMHHYECTBA.
CruxoTtBopenue «Marby, Bxoadilee B MUK « TeTpaab NaJOMHUYECTBA», BO3HUKIIO B
pe3ynbTaTe CHHTE3a HACTPOCHHS aBTOPA TOTO BPEMEHH M €T0 ITyOOKUX PETUTHO3HBIX
MMO3HAHUM.

Ka’ba gopgasida turgan ey, posbon,
Avval onalarning ochgin yo ‘llarin.
Onalar poyiga tiz cho ‘k o ‘shal on,
Tavof qil, ko zga surt,o ‘pgin qo ‘llarin®.

CTHUXOTBOpEHHE LIETUKOM TOCTPOCHO Ha PEIUTMO3HO-AYXOBHBIX MOTUBaxX. Ka 'ba
qgopqasi, tavof qilmoq — penuruo3Hbie MOHATUA, ona poyiga tiz cho ‘kmogq, qo ‘llarini
ko ‘zga surtmoq — (pa3bl, BeIpaXkarolue HalMOHAIbHBIA ayX. [loaTHUecKuii CMBICT
CTUXOTBOPEHHUSI OCHOBAaH Ha 3TOM COJIEp)KaHMHM. OJTU cjoBa W (pasbl, MOMUMO
BBIPAKEHUSI TBOPYECKOTO 3aMbIClIa T03Ta, BBIMNOJHSIOT B CTUXOTBOPEHUH YETKYIO
PEJIMTUO3HO-3CTeTHUECKYI0 (yHKIMI0. JlaHHOE mpou3BelleHHe, OCHOBAaHHOE Ha
HCKYCCTBE TaJIMEX, OTUCHIBAET KU3Hb U CJIaBY Marepy 4e€pe3 HCTOPUUECKYIO IMYHOCTh
— mpamarepb Xoxap, uctopudeckoe mecto — Kaaly, ICTOpUUECKOe SIBICHUE — POTHHUK
3am-3aM. Mcnonbs3oBanue snurera sho rlik TO OTHOIIEHHIO K 4YEJIOBEYECTBY
OJTHO3HAYHO HHTEPIPETUPYET T'PEXOBHOCTh MUpa (Jt0JeH) U TO, YTO B 3arpoOHOI
’KU3HH TOJIBLKO MOJIUTBBI MaTepeH MPUBEAYT K MPOIIEHUIO UX TpeXoB (toleyi uchun).

52 OpunoB A. Taunanran acapnap. Ukkunuu xuni. — TomkenT: Anabuér Ba canbat, 2000. — B. 189,
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KsiTpa Anniepa HaBou u3 «ApbGann» B €ro KOMMEHTapHuu K xaaucy «Paii — noj
HOramMu Martepein» Takxke nana Aoaymie OpunoBy TBopUeckyio uzero. [lpusnanue
nodTa: «y HaBou si Hayymiics MpOHUKATHh B CyTh BOMPOCA, YIPABIATH CTUXAMH Kak
BOJIICOHOM NaJOYKOW» CBUAETEIBCTBYET O TOM, YTO TO3T YYWICS Ha
XYZ0’)KECTBEHHBIX OTKPBITHSIX CBOETO BEJIHMKOrO TMpeAmecTBeHHUKa. [Ipomomkas
TPAJMIMIO CBOETO BEIMKOro yuutens, OpUIIOB B CBOEM CTHUXOTBOpeHUH «Pai»
MHTEPIPETUPYET ITOT XaaucC B crnenuduyeckoit ¢GopmMe U B TAPMOHUU C MOTHBOM
TOCKHU:

Mo ‘ysafid o ‘g ‘lingning boshin silagin,
Menga jannat erur oyog ‘ing osti>>.

Coueranue asToB cBsmeHHoro Kopana u comep:kanusi XaJucoB ¢ MO3TUYECKON
BBIPA3UTENBHOCTHIO  oOOecneymwsio  TIyOMHYy — COAEpX aHUsi M BBICOKYIO
XyHI0KeCTBEHHOCTh CTHXOB Tod3Ta. [Ipomomxkas Tpaauumu HaBow B HOBOM cTuie U
dbopme MO3T NOAUEPKUBAET, UTO HA 3€MJIE, T.€. B MUPE JKUBBIX, 00BEKTOM MOKJIOHEHHUS
MOXET OBITh TOJBKO MaTh. Takue CTHUXOTBOPEHHS MO0ATa, Kak: “‘Zaminda kimgadir
topinmogqchiydim, uni ham onaning o ‘zida ko rdim”, “Rostdan ona erur giblayi olam”,
MOJATBEPXKAAIOT 3Ty MbIchHb. Ctuxu AOmymnsl OpurnoBa, B KOTOPBIX 00pa3 marepu
UHTEPIIPETUPYETCS B PEIUTHO3HO-AYXOBHOM acIieKTe, B OMPENeNEHHON CTETNeHU
CO3BYYHBI TMOSTHYECKUM IMPOU3BEACHUSAM €r0 BEJIIMKOTO COBPEMEHHHUKA, aBapCKOrO
nosta Pacyna ['am3aroBa, nocBamEHHbIM 310N TeMe. Ctpoku ['am3aroBa: «S B pyku
B3l Kopan, tucHeHHblii ctporo, llpen HuM cCkIOHAIWCH Tpo3Hble MMambl. OH
roBoput: - Her Gora, kpome Oora! - 5l roBopto: - HeT Mambl, kpome MaMbl!» — Takxe
OJTM3KH MHTEPIIPETAIHMSIM Y30€KCKOTO MOI3TA.

B nepBom maparpade TpeThel T[aBbl, oO3ariaBieHHOW «ZKeHIIuHA -
HAIMOHAJILHBII M YHHBepPCAJbHBINE 00pa3», pacCMaTPHUBAIOTCI «IDcmemuyecKue
ocobeHHocmu unmepnpemayuu oopasza oesyuiexky. B pannem TBopuecTBe 1o3Ta oopas
JEeBYLIEK MpencTaéT Kak CHUMBOJ JIIOOBM M KpacoThl, TOTAa Kak B Ooyee MO3AHUN
MIEPUOJT JIMPUUECKUN TepOoH MpeIcTaéT He KaK BO3IIOOJICHHBIN, a KaKk OJlaro4eCTUBBIN
U JOoOphIii OTel, a JEBYIIKU INPEeACTaloT B KaueCTBE MOITHYECKHX O0pas3os,
COYETAININX B ceOe pa3InyHble ICTETUISCKUE YePThl. DCTETHUECKHE OCOOCHHOCTH,
XapakTepHble Juisi oOpa3a JAeBylIKM B TBopuecTBe AOxymisl  Opwunosa,
MIPOAHAIM3UPOBAHBI HA OCHOBE CJEAYIOlIeH KilaccuuKaIuu:

1. Ompaosxcenue obpaza omya u Oouepu 6 CMUXAX-NOCEAUJEHUSX.
CruxotBopenue nosta «Yyaeca HOBOro BeKay MOCBSIIEHO €ro nouepu Masmwone, B
KOTOPOM JIMPUYECKUN Tepoit — oTel-Ppuiiocod, MHOTO OBUAABIIMN HHTEPIPETUPYET
COBETHI JJ04YepH O prtocopuu )XKM3HU U He3aOBIBaEMBIX YyBCTBaX. B cTuxoTBOpeHnn
MacCTEepPCKU HCIONb30BaHa MeTadopuueckas aieropusi: CpaBHEHHE IOCIEICTBHIMA
AMOXU ¢ ko ‘zikkan yara — ynukanbnblid 11 OpunoBa npuém. [1o3T BUAUT B qouepu
OCYIIECTBIIEHNE CBOUX eng oliy murodlar. OOpa3 NEBYIIKU MPEACTABICH CHMBOJIOM
y30eKkckoii sxkeHIuHbl. B ctuxorBopenun «lononen» (“Yaxmalak™) o6pa3 neBymiku —
CHUMBOJI JETCTBA, a TOJIOJIE] — CUMBOJI «Ioporu». B cruxorBopenun «Jlogepu Mom»
(“Qizlarim”) TMOAT OTXOIUT OT TPAJAMIIMOHHBIX OINpPECICHUNH M CPaBHHBAET CBOMX
nouepeit ¢ mumtoz g ‘azalning shoh bayt, tofoOHO TOMY, KaK IJIaBHBIM OCUT OTpa)kaeT

53 Opunos A. Kyém 6exatu. Ontunun sxung. — Tomkenrt: [lapk, 2010. — B. 77.
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OCHOBHYIO CYTh Ta3eld, J0YepH — HEMOBTOpUMBIE uyaeca ObiTus. [loaT Takxke
JIOKa3bIBACT JAHHBIC YMO3AKIIOUEHHS TIOCPEJCTBOM AJIJIETOPHH:

Qizlarim shoh baytdir mumtoz g ‘azaldan,

Farishta yurarmish qiz bor xonada™.

B nmanHOM nMpHUuYecKOM MPOWM3BEACHHHM 00pa3 JCBYNICK MPEACTaBICH Kak
KOHKpPETHAsl IMYHOCTh - 00pa3, BOIUIOMIAIONINI B ce0e BCEe HEMOBTOPHUMEBIE YEPTHI:
KpacoTy, 100pOTy, HEXKHOCTh, Uy>Kasi CeMbsl, BO3JIIOOJICHHBIN, MaTepUHCTBO (go Zallik,
mehr-oqibat, kuyunchaklik, o zga uy, yor va onalik), n B TO ke BpeMs KaK MOITUYECKas
TePOMHS, TIOTHSBIIASICS 10 YPOBHS TUIMMYECKOTO 00pa3a ¢ TUIMMYECKUM XapaKTepPOM.

2. Uumepnpemayus oOe8yuiek Kaxk MHO20SPAHHBIX CUMBOIUYECKUX 00paA308 8
noszuu nosma. O6pa3bl B cruxoTBopennn «lloacuexnnk» (“Binafsha”), mo cyrw,
onusku TpaguiusaM Yynmnona. [loacHexxHuk — metadopuueckoe BeIpakeHHe oOpasa
neBymku. O6pa3 moJACHEKHHUKA, OOPIOLIErOCs CO CHETOM U 3MMOM, BOILIOIIAET 00pa3
HEBUHHOM JICBYIIIKH, IIOJTHON BEJIUKOMW JIFOOBH K KHU3HH, 00EBOT0 AyXa U )KU3HEIIOOHS:

Shu nozik binafsha, shu ma’suma qiz,
Qish bilan qgor bilan kurashmoqqa shay’’.

O06passl desouku n kykasl B ctuxoTBopeHnn «Ckazka o kykie» (“Qo‘g‘irchoq
qissasi’’) UMEIOT CUMBOJIMYECKUI xapakTep. B ctuxorBopenun «He3nakoMka» «des»
(“parizod”) — BoIIIONIEHHE KPACOTHI, B PYTOM OHA CPABHUBAETCS C «KUBOU CTaTyei
razenu Hasow» (“Navoiy g ‘azalining tirik haykali”).

3. Obpas desyuiex 6 CMuxomeopeHusx YUKIo8, CO30AHHbIX 80 8PEMsL 3apyOedHCHbIX
noe3zoox. B y30eKcKkoii TUTEpaType eCTh MPeKpacHble MPUMEPhI TAKUX CTUXOTBOPEHUN
B TBOopuecTBe OpkuHa BoxuaoBa m AOaymisl OpumnoBa. OOpa3 [eByIIEK B HHUX
0COOEHHO BBIPAKEH B PUTME IKCIIPECCHUBHBIX TOHOB M HEMOBTOPUMBIX YYBCTB. ITO
MOJITBEPKIAFOT 00pa3bl TAKMX JICBYIICK, Kak A3ranyim y DpkuHa Boxumosa («Ctuxu
o KaBkaze»), Kammina («tanesaHckas noe3akay), Smaiika («KeneBckas TeTpasiby),
CanvuHaxoHuM («ApMsHCKas moesakay), Mpuna («MoCKOBCKUHM HUKIT») Y AOIYIIIbI
Opunosa.

Bo Bropom naparpade riaBbsl paccmarpuBaetcs «I apmoHus y306eKCKOU HCeHUUHbBL
U HayuoHarbHozo dyxa 6 aupuxe nosmay. B mpousBeaeHusx OpunoBa y3z0ekckas
’KCHIIMHA BBICTYIIAET HE TOJHKO KaK CHMBOJIMYECKHUM 00pa3, OTpaaronuil CHITy BOJIH,
CaMOOTBEPKEHHOCTh, YECTh U JIyXOBHYIO CUJTy HAapoJa, HO M MpelcTaéT Kak (urypa,
BOTUIOIIAIONIAsI KaueCTBa, MPHUCYIINE TOIBKO y30eKCKuM marepsiMm. COOTBETCTBEHHO,
TapMOHUIO Y30€KCKOW >KEHIMHBI U HAIMOHAJIHHOTO JyXa, BBIPAXKEHHYIO B CTHXaX
M03Ta, MOXKHO aHAJIM3UPOBATh B JIBYX HANpaBJICHUAX: 1) MOATHUECKOE M300pakeHUe
HAIMOHAIBHOTO JyXa B 00pase >KEHIIWHBI, 2) WHTEPIPETANs Ka4eCTB, MPUCYIITUX
y30€KCKOM Marepu, B JIMPUKE MOITA.

AHanmM3 HOBBIX TMPOSBICHUN HAIIMOHAIBLHOTO TyXa B 00pase JKCHITUHBI MOYKHO
IPOBECTH Ha MpHUMeEpe IBYX 00pa3oB: a) CecTpbl U €€ THKENOro mpouwioro; 0)
BBIpQKCHHUS HAIMOHAJIBHOTO JyXa B o0pa3ax mpamarepu U cTapyxu. B
CTUXOTBOpEHUsX MmodTa «f HazBan Te0s marepbioy» (“Seni ona dedim”™) u «JIumom k

5% OpumnoB A. Tannanran acapnap. Errurun sxu. — Tomkent: Fadyp Fynom HoMunaru HampréT-mar6aa mKoauit yitn,
2013.-b. 14.
55 Tor xe ucrounnk.— B.60.
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JUIY» MpadHblid 00pa3 cecTpbl IPEICTABIECH B MHOU KapTHHE. OTpakeHHEe CeCTPhI KaKk
BHYTPEHHETO 00pa3a MaTepu B CTUXaX M0OA3Ta — ABJICHUE, HE BCTpeYaroieecs B MOA3UU
JIPYTUX aBTOPOB. JIAKOHMYHBIE W YHUKAJIBHBIC TUTECTHI-OTPEICICHNS, XapaKTepHbIC
ISt o0pa3a Marepu, BOIUIONICHBI U B cecTpe. Korma mosT mymaeT o KeHIIUHE, Mpe
HUM TIpeICTaeT cecTpa: “‘munis va jafokash chehrasi”, “muzqotgan dalalarda
sambitday vujudi uringan”. “Ilpn 4Te€HUH FTUX CTPOK HEBOJIBHO BO3HUKAET MBICIIb,YTO
B 60-¢ ronmpl BpS JM HAMJIETCS IMOAT, KOTOPBIH OBl C TaKOW T'PYCTHIO MHCAT O J0JIC
HAIIETO HapOJa U, CAMOE TIIABHOE, CMOT OBl 3asBHUTH O TOM, 4TO Hammcan ¢, cropus
«OnemgHoM cecTpbl» (“rangpar singil”), JHUII0O KOTOpPOM KpacHEET, KOrja HaXOIWT
OJIMHOKHI KOJIOCOK, — TUIIMYHBIA 00pa3 u3 *®U3HU Bcero Hapoja. “Rangpar singil” —
CUMBOJI Y30€KCKOW >KCHINMHBI, KOTOpas AHEM paboTaeT Ha XJIOMKOBBIX TMOJAX, a
HOYBIO 3a00TUTCS O CEMbE, XOTsI OOJIbHA M HE YCIIEBAeT YCIICIUTh 32 BOCITUTAHHEM
cBoux geteir’’. KOHYMK KOJIOCKA CPaBHUBAETCH C UIJIOM, a SIH30[ C yKAIbIBAHHUEM
MajbIleB BO BPEMs IIUThs CIO3aHE, CO3MAET NIl YMTATeNsl O4YeHb OOJIE3HEHHOE H
MpayHOE BIICUATIICHHUE:

Nasibang ninaday sanchildi u choq,

Palak tikadigan barmogqlaringga’®.

B ctuxorBopenusix nosra «Pawxkom», «Ilorexa» (“Hangoma”), «IIpamarepby,
«Cewmeiinbiit  nmueBHHK» (“Oila  kundaligi”), «Cembsa», «Tepnenue» (“Toqat”),
«IToBecTh 0 HEOECHOM TOCTE, MATH MyApelax W CTapod YOOpIIMIE» W APYTUX
MCTIOIB3YIOTCS pa3IUYHbIE ACTIEKTHI 00pa3oB momo u kampir. I1o CTPYKType U CTUITIO
BBIpOKEHUS JTH JBa o0pa3a UHTEPIPETUPYIOTCS B CTUXOTBOPEHUAX T0O9TA
UCKJTIOUUTENHHO B MOJIOKUTEIHHOM aCMEKTe KaK CUMBOJIBI, OTPAXKAIOIINE MPOILIOE U
HACTOsIIee Hapo/a.

B cTtuxoTrBopeHnu «Y30eKkcKas MaThy, OTpakarolleM HallMOHAIBHBIN TyX 1 00pa3
Marepu, MaciuTad BBIPA3UTENBHOCTH oO0pa3a W MHOrooOpasue MO3ITHYECKOM
UHTEpHIpeTannn  00ECTIEeYUBAIOTCS  TaKUMH  XYJIO)KECTBEHHBIMH  CPEJICTBAMH
0o0pa3HOCTH, Kak TaiaMmex, Tamoex, metadopa, aieropus, SMUTET-ONPEACICHUE U
BOCKJIMIIAHUE, W PACKpBIBACTCS OecrpenenbHas MHOTOTPaHHOCTh 00pas3a Marepw,
CBOMCTBEHHAsI HAIIMOHAJILHOMY MEHTAJIUTETY. B CTHXOTBOPEHUM TaKHE MOHATHS, KaK
mushtipar — buyuk — kuyinchak — kuyuk — suyuk oOpa3yroT CcBOE0OOpa3HYIO
MO3TUYECKYIO IIeMb, CO37aBasi HEMOBTOPUMYIO XYJIOKECTBEHHOCTh 00pas3a Marepw.
NunuBuayanbHbie 4epThl Kak kuyinchak — kuyuk — suyuk oTpaxaroT Xapakrep
CUMBOJIMKH U CO3/IAI0T XyI0)KECTBEHHOE 0000I1IEHHE: CIIY>KaT CPEICTBOM BO3BBIILICHUS
obpaza mushtipar no ypoBHsS buyuklik. Taxoit oOpa3 mogo0eH MaTeMaTH4ecKOu
dbopmyre:

. kuyvinchak+kuyuk
mushtipar +— -

= BUYUK ...

SuUyU
B CTUXOTBOPCHUU «Y30eKcKas MaThb» OIIPpCACIICHUA, MeTa(i)OpI/I‘ICCKI/IC aHaJIOI'uuy,
aAJJICTOPUX U BOCXBAJICHHA JIMYHOCTHU MATCpU HAXOIAT CBOGO6p33HO€ BBIPAXXCHUC B

56 Kapumos O. A6aymia OpHioB mebpusTuaa Metadopuk o0pasnap Tu3uMi. OHIION. (aH. HOMS... IUcC. — TONMKEHT:
2012. - b. 62.

57 a66opos H. Kuost Ba paM3iiap 3aMUPHIATH XAaKMKAT / Y36eK (HIoNOrHsICHHUHT f0m3ap6 Myammonapi. 111 kuto6.
— Tomxkent: Mumtoz so‘z, 2014. — b. 5.

%8 Opunos A. Tannanran acapiap. Ukkuaam xuin. — Tomkent: Anabuér Ba cannar, 2001, — B. 68.
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rapMOHMM HAIMOHAJIBHOTO JyXa B JIMPUYECKOM IIPOU3BENCHUU-IIPOCIABICHUN
0e3rpaHNYHOE YBaKEHUE, AYIIEBHYIO UCIIOBE/Ib MT03Ta MaTepy HAIUU.

B zaxkmoudrensHoM — maparpade  mIaBbl  aHaNM3HpyeTcs  npoliema
«Yuueepcanonoe  evipasicenue  obpaza  cenwuHvly. B HHTEpHpeTanusax
ctuxotBopeHus: AOaymibl OpumnoBa <«OKeHIIMHA» W CTUXOTBOPEHUM HM3BECTHOTO
Oankapckoro nosta Kaiiceina Kynuesa «To# xeHImmHE, KOTOPYIO JTH00TI0», «Matby,
«Cepaue Marepu» M HECKOJIBKMX O€3bIMSHHBIX CTHUXOTBOPEHHH HaOmomaercs
onpezaenénHas rapmonus. Ctuxorsopenne Aoyl Opunosa «KeHIIuHay HarMcaHa
110 4YETKOMY NPOTOTHUITY. B HEM TSKKME MOCIIEICTBUSL BOMHBI ISl )KEHCKOM TICUXHKH,
CynibObl M  TpeJHAa3HAYEHMs, JKEHCKOM  BEPHOCTH  BBICOKOXYIIO’KECTBEHHO
MHTEPHPETUPOBAHBI HA OCHOBE PEAIbHOW KU3HEHHOU JeHcTBUTENbHOCTU. CTpyKTYypa
CTUXOTBOPEHUSI BBICTPOEHA MO MPHUHIUIY HPpUYUHA —> Cle0Cmeue — CpasHeHue =
pe3yiomam. «Ecnm  ymecTHa Takas UMHTEpOpeTanus, MOXHO CKa3arb, 4YTO
CTUXOTBOPEHUE — COBEPIICHHEWIIHNMN MOATHYECKUN MaMATHUK, CO3JIAHHBIA B 4YECTh
Marepeli B UCTOPHHU XyI0KECTBEHHOIO TBOPYECTBA» .

B cruxorBopenusx K.KynueBa, HamucaHHBIX MOCHE BOWHBI, 00pa3 >KEHIIUHBI
PACKpBIBAETCSl HA MPUMEPE CYJbOBI TEPOUHU, PAHO MOTEPSABLICH MY)Ka, B OJUHOUKY
BOCIIUTHIBABIIEH pEeOEHKA W MEpPEeKUBLIEH TSHKKUE JKU3HEHHbIE McHbITaHus. Eciu B
CTUXOTBOPEHUH <« KEHIIMHAY MOTUB Pa3IyKH PACKPHIBAETCS HAa (JOHE Tpare il BOWHBI
u cmeptu (Abadiy firogni, hayhot, do ‘stlarim, Abadiy visol deb bildi kelinchak), To y
Kaiiceina KynueBa 1aHHbIN MOTHB BBIPAKEH B KOHTEKCTE BOMHBI U U3THAHUSL:

Seni ham urush va surgunga guvoh,
Bezovta zaminga joyladik, evoh?.

DOTOT MOTHB TaKXe 3amneyariéH B cTUXoTBOpeHun Muptemupa «HopOyBu» c
OCOOBIM TpENeTOM M HAIMOHAJIBHBIM KOJIOPUTOM. B cTUXOTBOpeHuH uepes
HallMOHAJIbHBIE JIETAJIM M300pa)keHa KEHIIMHA, €II€ HE IMOTEepsBIIas HaJSXKIbl Ha
BEPHOCTb MY’Ka, HE BEPHYBILETOCS C BOMHBI:

Hali ham uyg ‘onar sahar ko ‘rib tush.
Chopon-u belbog ‘i javonda hali®.

UTOoOBI BOCHPUHSATh 6€UHYI0 PA3IYKY KAK GeUHYI0 8cmpedy, KCHIIMHA JOJIKHA
OBITh K HEl TOTOBA U MOPAJIBHO, U JTYXOBHO, U (PU3UYECKU, U 00JaaaTh CUIbHOU
0e3yKOpHU3HEHHOM J11000BbI0. Takue KauyecTBa, KaKk BEPHOCTh U MPEAAHHOCTb MYXKY,
BBIHOCJIUBOCTb K TSPKKMM MCHBITAHUSIM CYIbObI, HHTEPIPETUPYIOTCS B KIACCUYECKOM
JUTEpaType Ha OCHOBE 0CO00 TyXOBHOW M PEIUTHO3HOM cymHOCTH. Anmimiep HaBou
BUJIUT CYLIECTBOBAHME BJIIOOJIEHHOIO W BO3JIOOJICHHOIO B €IMHCTBE (BaxiaT). JTa
O0COOEHHOCTh Yy4Y€HHsI O Baxaar-yiab-ByIKyA HPOCIEKHBAETCI B H300pakKeHHUH
oOpazoB «Jleitnn m MemxknyHa». Takue kadecTBa, Kak BEPHOCTh U MPEAAHHOCTbH
JT00BH, XapaKTepHble sl 00pa3a *eHIIMHBI B mosMe AOayisl Opunosa, IpaBaUBO
BBIPAKEHBI NHAYE, YEM B JII0CE BEIUKOI'0 IPEAIIECTBEHHUKA HA OCHOBE COLMAIIBHBIX
YCTOEB. DTO CBUIETEIBLCTBYET O TOM, YTO B XX BEKe KEHCKUI 00pa3 mpuOIu3uiIcs K

%9 )Kab660poB H. A6mymnma Opurnos peHoMenn /AnabuéT — XanKHUHT Iopary. — TomkenT: Anabuér, 2021. — B. 295.
60 Kynues K. Menunr mykodotum. — Tomkent: Tadakkyp, 2017. —B. 57.

1 Mupremup. Acapiap. TYpt xunmiuk. Ukkunuu sxuna. — Tomkent: Anabuér Ba canbar, 1981. —B. 292,
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peabHO# KM3HHU, OHA CTaja paccCMaTpUBATHCS KaK JUYHOCTh U OJHOBPEMEHHO KakK
yJIeH 00IecTBa.

B menom, TOT dakr, yTo BOIHA M NPUHECEHHBIE €10 Tpareuu OCTABUIIM
HEW3TIAJUMbIC CTpaJaHus B Cyab0ax KEHIIMH, OCOOCHHO MaTepel, IMO0-CBOEMY
MHTEPIPETUPOBAH B CTUXAX JIBYX MOATOB. HezaBUCHMO OT TOTO, KTO MOOEKAAET WK
MIPOUTPBIBACT B BOMHE, OCHOBHAS TSHKECTh €€ CTpaJaHMid JIOXKHUTCS Ha JOJIO KEHITUH-
Martepei, 4To npaBauBO BbipaxeHo B ctuxoTtBopenuu K. Kynuesa «Cepaie matepu»:

Jang-jadalda har otilgan eng birinchi o q,

Eng avvalo, ona galbin teshib o ‘tadi.

So ‘nggi jangda kim g ‘olib-u kim mag ‘lub — farq yo ‘q,
Lekin ona qalbi dard-u alam yutadi®.

A.OpunoB BbIpaXaeT TaKyl TPAruuecKyro y4acTb, B KAKOH-TO MEpPE CXOXKYIO C
Bo33peHusiMu K.KynueBa, HO ¢ WHOH SKCIIPECCUBHOCTBHIO M coaepxkanueM. OH
MIPENICTABIISET TO K€ MUPOOIIYIIEHNE, CO3BYYHOE CUTYaIlUX HA JIUIIE KEHITUHBI:

Ayol chehrasida ko ‘rsang tabassum,
Bilki, zamona tinch, osoyish olam.
Ayolga tilasang gar tole mas 'um,
Dunyoni olovdan asra, ey, Odam%.

OO6pa3 xeHmUHBI-MaTepu, co3gaHHbli B mod3un A.OpunoBa u K.Kynwuesa,
TUNIUYCH /Ui MWIUIMOHOB JKEHIIMH TOTO BPEMEHH C MOM00HON cyapOoi. DTo
JI0Ka3aTeIbCTBO TOTO, YTO B COBPEMEHHOW MO33MH MPEAAHHBIC, BEPHBIE CIIOBOM U
JI€JI0M, O€CKOPBICTHBIC KEHIIUHBI, MYy>KECTBEHHBIE MaTEPHU BO3BBICUIIUCH JI0 CTEICHU
000011eHHOr0 00pasa, cTaB MIABHOM NPUYUHOMN BEIUYHS U YBAXKEHUS OJIMKHUX.

BBIBO/I

1. B mouciaMckoll TIOPKCKOM JuTeparype oOpa3 >KeHIIMHBI-MATEpPU CBSI3aH C
b onpKI0pHO-MUDOIOTUUECKUMH IPECTABICHUSIMU U TIposiBisieTcs B Buze llohiy Ona
— ona — ona yer, KOTOpPbIE SIBJISIOTCS TPEMs OCHOBHBIMU CUMBOJUYECKUMHU KOPHIMHU
o0paza KEeHIIMHBI-MaTepU, COXPAHUBIIETOCS B MO33UU JI0 HAIIUX JHEH. B uciamckoii
JUTEepaType TeHe3UucC 3TOro oOpas3a BOCXOAUT K IpamarepH BCEro uenoBeuecTna. B
cBseHHOM KopaHe >KeHILMHBI BOCIIEBAIOTCS KaK Mamepu, 004epu, cecmpul U HCEeHbl.
O06pa3zel Mapbsm, bunkuc, Oimm, 3ynaiixo U Apyrux >KEHUIMH CTajdd OCHOBOM IJid
CO3/IaHMUSI MHOTHUX XYJIOKECTBEHHBIX IPOU3BEACHUIN KIACCUYECKON JHUTEepaTyphl.
BonbmMHCTBO KEHINH, HA3BaHHBIX U YHOMSAHYTHIX B «Kucacu PaOry3my», sBistorcs
MaTepsIMH UJTU JKEHaMH MTPOPOKOB, K TOMY ke B «Myxab0arHaMe» OHU M300pa’KeHBI
KaK BOILIOILIEHUE KPacoThl, a B «MnoxuitHame» Kak BoIuiolieHue npenanHoctu. Oopas
’KSHIIMHBI 3aHUMAaJI 0c000€ MecTO U B TBopuecTBe Auniiepa Hasou u 3axupuganna
BboOypa.

2. B xnaccuueckoil mos3uu o0pas KeHIIUHBI TpakTyeTcst kak Momo Havvo — ona
— ma’shuga, Torma Kak B COBPEMEHHOW JMTEPAType KEHIIMHBI N300paKaI0TCS Kak
xotin-qizlar — ona — ona Vatan B o0paze poaunsl. B TBopuectBe Cyduzane obpas
KEHIIMHBbI-MaTepu — OyJayllee Hauumu; B TBopuecTBe Xam3bl, ABioHu, Purpata —

62 Kynues K. Xaiipar. Illesprap. — Tomkent: Y36ekucron, 2013. —b. 29.
3 Opunos A. Tannanran acapnap. Ukkuaun sxuig. — TomkeHT: Anabuér Ba canbar, 2001. — B. 68.
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Poauna; B mo33un YyimoHa nposiBiaseTcsl KaK CUMBOJ BOJIBHOCTH, B CTUXaX XaMHJia
Omumxona u INagypa ['ynsma oHa co3ByYyHa MOTHBY BOWHBI M 3aIlIUThl POAUHBL; y
Muptemupa pAaHHbld 00pa3 OTIMYAETCS NPOCTOTOM M 00bIIEeHHOCTHIO. OO0pa3
AKEHIIMHbI-MaTepu B 11033uU 40-50-x To10B XX BeKa MOXKHO pa3JeIuTh HA TPU THUMA!
1) 06pa3 TpyA000UBOM M SHEPTUYHOM KEHITUHBI; 2) 00pa3 01aroCKJIOHHONW MaTepH;
3) MaThb — CUMBOJI BEJIMKOU PoauHEL.

3. Tema >EHIUMHBI-MATepu 3aHUMAET BeAylLIee MECTO B MO033UM AOIyJUIbI
OpunoBa. B TBOopuectBe mo3Ta 3TOT 00pa3 — cumBoa PoauHsl U Hapona;
MHOTOT'PAaHHBIM 00pa3 KEHIIUHBI; CHUMBOJ 3€MJIM, IUIOTH, IUIAHETHI, J0OpOro H
3a00TJIMBOTO YETIOBEKA; TOCKU M HAJICXK/Ibl; 1OOPOM, BETUKOAYIITHON U OJaroCKIOHHOM
KCHILUHBI; OTPaXaeT TaKUE SCTETUYECKHE AaCIEKThl, KaK Kpacora W JitoOOBb, a B
MO3TUYECKOM COJIEPKAHUU U Xy 0KECTBEHHOM 00pa3e — Takue BeAYLIUE MPUHIUIIBI,
KaK HapOJAHOCTb M HAUMOHAIBHBIA JyX, CHUMBOJMYHOCTb, HCTOPUYHOCT,
ACTETUYECKAsi TAPMOHUS U JIUPHU3M, UHIUBUAYAIHOCTh U YHUBEPCAIBHOCTD.

4. Tloat, oOpamasice kK 00pa3y MaTepu, 0CO3HAET, YTO BEYHBIC 3aKOHBI )KH3HU —
POXKIIEHUE U CMEPTh — SBJSIOTCS YUaCThIO YENIOBEKA, U ONIYyKIAET MEXKIY BEYHOCTHIO
U CMEPTHIO. «Mmuitasi MamMa) — BBIPAXKEHUE MEUTAHUN U CTPEMJICHHUI NTOATA B CIIOBAX,
IIPUMEP peann3Ma, ITOCTPOEHHOTO Ha OCHOBE JIMPUYECKOM JEHCTBUTEIBHOCTH.
Kaxnass neranh B CTUXOTBOPEHHH CBs3aHa C Ouorpadueil mosTta U BBHITIOIHSET
onpenenéunyto ¢pyHkuui. ['(pod — 310 cMepTh, KOIbIOEb — CBaib0a, KHUTA — M033HUS,
MoJyIlIKa — «ceid» marepu, NEHbIM — BIOKEHUE B CcBafgp0y. CTUXOTBOpEHHE IO
KOHTEKCTY COJIEPKHUT DJIEMEHTHI MaMsTH, TOCBSIICHHUS, SBISIONIEECS 0TOOpakKeHUEM
AYIIW M03Ta B OJHOM BPEMEHHU U MECTE.

5. B moa3uu nosta oOpa3 MaTepu BCerja MPUCYTCTBYET BAAIN OT JUPUUYECKOTO
reposi, ¥, B KOHEYHOM cuére, MMEHHO 00pa3 Matepu U e€ cyib0a pacKphIBatOTCS Yepes
o0pa3 ChIHA, Yepe3 KOHTPACT POJHBIX, JETCKUX BOCIIOMUHAHUI U MPOTHUBOPEUYUI €ro
COOCTBEHHOM CETOHSAIIHEH KM3HU. B TaKuX CTUXOTBOPEHUSX 10ATa, KaKk «Marepny,
«IIucemo k Mmarepu», «IlepBoe mpomanue», «Ilucbmo» 00pa3 marepu — MoOIHAA
¢durypa, B3pacTHBIIIA U BCKOPMHUBITIAs O€IBIM MOJIOKOM; B TAKMX CTUXOTBOPEHUSIX, KaK
«I1noTe u HOrOTHY, «C TOOON HapaBHey», «PoauHa-maThy», «OPToburyBOK», «Harmsy,
OHa 00pa3yeT XyI0KECTBEHHYIO LIEJTOCTHOCTh KaK CUMBOJ POJIMHBI M HALIWH.

6. B npamax AGnymnel OpumnoBa «Jlopora B pait», «Jlekapp U cMepTb» H
«CoxuOkupoH» o0pa3 MaTepu pacKpbIBaeTCsi B pa3MUHBIX acnekrax. B smoce
«JIekapp u cMepTh» 00pa3 ucnonb3yercs B hopme volida, volidam, a B TOITHYECKOM
npame «CoXMOKHMPOH» OHA MPEICTaBIIEHAa KaK POAMBIIAS MPOPOKOB U MOCIAHHHUKOB,
BOILIOIICHUE NI00BH. B npamarmueckoit mosme «Jlopora B pait» o0pa3 marepu
npeacTaét Kak HeOeCHOE CYIIECTBO M YEJIOBEK CO CIOXKHBIM XapakTtepoMm. B obOpase
MaTepH YCHUIIMBAIOTCS TyXOBHBIE IPOTUBOPEUMS U OCTPhIE KOH(IIUKTHI.

7. B npamarmueckou mnosme «Jlopora B pai» MECTOM JEHUCTBUS SIBIISIETCA
3arpoOHbIil Mup (Apad u Pait), a Bpemenem — Maxmap (cynsbiii aenb). [lockonabky
nosma ObLIa HamucaHa NoJ BIUSHHEM «bBOKeCTBEHHOW KOMEIWHW», OHA BKJIOYAET B
ce0st DIIEMEHTBI, XapaKTEPHbIE JIJIST AaHTUYHBIX SMUYECKUX POMAHOB M JAPaMaTHUYECKUX
npousBeneHui. «Jlopora B pail» — 3TO, O CYTH, JOpOra K CaMOCO3HAaHUIO U
ounmieHuto. Obpa3 mMaTepu UrpaeT BaXKHYIO poJib Ha 3ToM nyTH. CTaryc mMarepu B
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JpamMe OIKCBIBAETCA CIEAYIOIMNM o0pa3zoM: “Jannatdagi g‘oyat go‘zal gasr. Bu
qasrda Ona istigomat qgiladi. Atrofida farishtalar. Ona baland taxtda”. JlocTOMHCTBO
Matepu OO0XXECTBEHHOT'O MWJIOCEPAUsl PACKpPhIBACTCS B TOMHUHAJIBHOW MOJIUTBE
anrenoB. B smoce o0pa3 marepu BOIUIOMIAETCS KaK CUMBOJ CKOPOM M COCTpaJaHusl.
Onurersl sho rlik, mushfig, bechora Bblpa)XeHbl B CTHXaxX OY€Hb TPOTaTEIbHO U
ApaMaTUYHO, U300paxasi CKOpOb MaTepu 1O CBOEMY JAUTS JaKe B paro, U 3Ta CUTYyallHsl
WHTEPIPETUPYETCS KaK €€ y4acTh B IByX MUpaXx.

8. B mos3um konma 80-x — 90-x rogoB MpOIUIOro BEKA CTAIM HAXOIWUTh
OTPAKEHUE PEIUTHO3HO-AYXOBHBIE B3TJISIJbI, JOJIOE€ BpEeMs HaXOAMBIIUECS IOA
3anperoM. llepBbIM mpencTaBUTENEM 3TOr0 MOKOJICHHS, HECOMHEHHO, SIBIISETCS
AOnymna OpunoB. B TBopuecTBe mo3Ta HEMAJIO CTUXOTBOPEHUN HA TEMY MAaTepH,
OCHOBAaHHBIX Ha cBsnleHHOM KopaHe, Xaaucax W pEIUTHO3HBIX BO33PEHUSX.
CruxorBopenue «Martby, Boeauiee B cOopHuk «llamomuudeckas Terpaip», ObLIO
CO371aHO B pe3yJbTaTe CHHTE3a HACTPOCHHM aBTOpa TOTO BPEMEHHU M €r0 TIIyOOKHX
pPENMTUO3HbIX TOo3HAaHUU. KiltoyeBbIMHM cliOBaMU [IJIi PACKPBITHS CYIIHOCTH 3TOMN
KaTEeropuH CUUTAIOTCS TaKUe PETUTHO3HbIe TOHATHUSA, Kak Ka 'ba qopqasi, tavof gilmog,
Hojar onamiz, obi zam-zam, a Taxkxe HapoJHbIE BBIpOXEHUS poyiga tiz cho ‘kmog,
ko ‘zga surtmoq.

Takue ero ctuxorBopeHus, kak «Martby, «Pai», «B3op marepu», «Bcrpeuay,
UMEIOT  PEJIMTMO3HO-IyXOBHOE  COJAEp’KaHWE U, MOXHO CKa3aTh, SBISIOTCS
npoaoJpkeHneM Tpaauuui Annmepa Hasoun. B nenom, ¢ paasero nepuoia TBopuecTsa
modTa a0 1966 roma, T.e. O CMEPTH MaTepH, MO3T OoToOpakaa obOpa3 maTepu B
KauecTBE MOTHBA TOCKH, a IOCJIE CMEPTH MATEPU — MOTHBA HECOBITOUYHOW HAIEXKIbI.
B ero tBopuecTBe nocie 90-X rojoB MpociexKUBaeTcs, YTo 00pa3 MaTepu co3aaBaICs
Ha OCHOBE PEJIUTMO3HO-TyXOBHBIX BO33PEHUM.

9. Dcrernueckne 0coOEHHOCTH, MpuUcCylIHe o0pa3y MAEBYIIEK B TBOPYECTBE
AGayniasl OpunoBa, MOXKHO KJIaCCU(UIIMPOBATH CIEYIONUM 00pa3oM: 1) oTpakeHue
0o0pa3oB OTIla W JOYEPH B CTUXAX-TOCBAIICHUSIX; 2) MHOTOTPAHHBIA CHUMBOJIMKO-
MeTadopuueckuii 00pa3; 3) oOpa3 aeByIIeK B UKJIE CTUXOTBOPESHHM, CO3/IAHHBIX BO
BpeMsi 3apyOeKHBIX MOE370K. B CTHUXax-MOCBAUIEHUSAX JIMPUYECKUN Tepod — OTell-
HAaCTaBHHUK, 00pa3 NEBYIIEK — MEUTAMas O JOCTI)KCHHHM CaMBIX BBICOKUX IIEJICH
y30eKcKasi KEHIMHA B CTUXOTBOpeHUU «Yyjeca HOBOrO BeKay, B CTUXOTBOPEHHHU
«SIxmanak» — CHUMBOJIMYECKOE BOIUIONIEHHE JeTcTBa. B cTuxoTBopenun «louepu
MOMY, BOIIPEKH TPATUITMOHHBIM OIPEIEIICHUSIM, CPAaBHUBACTCS C “‘mumtoz g ‘azalning
shoh bayt”. B mo’3um mo3ta 00pa3 NEBYIIEK HHTEPIPETUPYETCS KaK CHUMBOJI
npouinozo, 6e33a60mHo20 demcmaed, 00opvix Oemell U MaAmepuHCmad.

10. B cruxax mosTa, HalMCAaHHBIX BO BpPEMsl €ro 3apyOeKHBIX MyTelIeCTBHIA,
o0Opa3 *KEeHIIMHBI MPeACTAET B crienuduueckoM pakypce. bopp0a Ecennna 3a cambie
HCKpeHHHE YyBcTBa B oOpa3zax Illarams, Jleisl, [llaxepesanpl, ['onuu u 1eByIIeK,
MOKPBITBIX XUKA00M, B Mpou3BeaeHUusX DpkuHa BoxumoBa n A6aymns OpunoBa
nepejaHa B aCHEKTe HEOOBIKHOBEHHO JKCIPECCUBHBIX M HEMOBTOPUMBIX
nepexxuBaHuii. Pycckas neBymika MpuHa — CHMBOJ YHUCTOTHI MU HEMOPOYHOCTH,
CanMuHaxOHUM TpPeACTaéT KaK CUMBOJI MY3bl TBOPUECTBA, TSKEIOE M Tparuyeckoe
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MPOLLJIOE HApOJa 3aleyvarieHo ria3aMu apMsSHCKHUX AeByliek. O0pasbl «SMaliku» u
«ErunTsHKN HaIOMUHAIOT MOATY O JIIOOMMBIX JEBYIIIKaX HA POJUHE.

11. HannoHanbeHbIN TyX B 00pa3e KEHIIUHBI TO-HOBOMY PaCKpbIBaeTCs B 00pazax
CECTpBI, MpamMarepu U cTapyxu. B oOpaszax mpamarepu W CTapyxu JTOMUHUPYET
BBIPAKEHUE HAIMOHAIBHOTO AyXa. [103T BUAUT B y30€KCKOW >KEHILIUHE CIIECTYIOIIHEe
KauecTBa CECTPhI: “‘munis va jafokash chehrasi”’, “muzqotgan dalalarda sambitday
vujudi uringan”. O0pa3sl MpaMaTepy M CTAPYXHU BBIMOIHSIIOT (QYHKIIMIO HOCUTENICH
HallMOHANBHBIX IIeHHOCTe. B ctuxorBopenun «TepreHne» 3amMeTHO M300pakeHHe
Teprenus, B «CeMbe» — 0JIaroapHOCTH, a B PEATUCTUYECKOM CTUXOOTBOPEHUH «...»
— 00pa3, OJUUETBOPSIOUIMI MPOIIIOE U HACTOAIIEE HApOJla KaK CUMBOJ BOCTOYHOM
MyJpPOCTH W HALMOHAJIBHOIO nayxa. B cTuxorBopeHun «Y30eKkckas MaTh» 4Yepes
HAIMOHAJIBHBIN JyX MEepe1aHo 0e3rpaHUYHOE YBAXKEHUE M10ATA K MAaTEPU HALIUH.

12. B TBOpuecTBe MOA3Ta >KEHILIMHA KaK yHHBEPCAJIbHBIA 00pa3 BBICTYIAET
TUMMAYHBIM CHMBOJIOM XEHIIMH 4enoBeuecTBa. CtuxorBopenue AOmymnsl Opumnona
«KeHIIMHa» W TOMHATHIE B HEM TEMBbI MMEIOT CPABHUTEIbHO-THUIOJIOTHYECKYIO
rapoOMHUIO U UHAUBUIYATBHOCTh C 00pa30oM JKEHIIMHBI-MaTepu B molr3un KaiickiHa
Kynuesa. O0Opa3 >KeHIMHBI, ONMUCaHHBbIA AOaynoit OpUMOBBIM, — 3TO, BO-TIEPBBIX,
CHUMBOJI «BEPHOM BJIOBBI» — MPEIAHHOCTH MY3KY, OTHOIIIEMY Ha BOWHE, BO-BTOPBIX,
CUMBOJI MYKECTBa M T€POM3Ma, BOCITUTABIIEH U B3paCTUBIIECH peOEHKA, SIBISIOMIETOCS
namMmsIThIO OT MyXka (“‘Qurigan ko ‘ksida yolg ‘iz belanchak”).

B 3aknrodyeHune, MOKHO OTMETUTh, YTO 00Opa3 >KEHIUMHBI B MO33UM AOMYIUIbI
OpunoBa umeeT oco00e 3HAYEHUE B IUIAHE XYJIOKECTBEHHOTO CHMHTE3a HCIAMCKO-
PENIMITUO3HOTO U JIMTEPATypPHO-3CTETUYECKOTO  OMbITa OT  MPOU3BEICHUN
HallMOHAIBHOTO (OJIBKIOpa O 00pa3loB Y30€KCKOW KJIACCHYECKOW JIUTEpaTyphl,
OCHOBAHHOW Ha BOCTOYHOM HMCIIAMCKOM MPOCBETUTEILCTBE, OT TBOPUECKUX OTKPBHITUN
Anumiepa HaBou, 3axupugauna Myxammana boOypa u ero mocienoareneit a0
COBpeMeHHOM nuTeparypsl Typkectana. B mossuu mosta 06pa3 Marepu MOCTETIEHHO
ABOJIIOIIMOHUPOBAJ OT MaTepu, pOAUBIIEH peOEHKa, 10 cuMBoJia PoMHbI U HAallUM, OT
MOIIMHOW  (DUTYpBI, BBIPAXKAIOMIEH  HMCIAMCKO-PEIUTHO3HYI0  CYIIHOCTh, OT
MHOTOIPAHHOTO  CHUMBOJIUKO-MeTapopuyeckoro obpaza JeBylleK K oOpazam
npamaTepeil U cTapyX, BEIPAKAIOIIUM JIyX HAPOJAA, OT MaTEpU HALlUU U TO3THYECKOrO
o0Opa3a yHUBepCaJbHOr0O 3HaueHusa. B 3ToM oTHomieHuu nos3us AOaymasl Opurnosa
3aCITy>KMBAET OLICHKU KaK (peHOMEHAJIbHOE SIBJIEHHE, 3aHUMarollee 0co00e MeCTO He
TOJBKO B HAllled HAIMOHAJIBHOM T1O033UMM, HO U B CTAHOBJIEHUU MHUPOBOTO
ACTETUYECKOTO MBIILICHUS.
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INTRODUCTION (the abstract of the (PhD) dissertation)

The purpose of the research is to identify the criteria and leading principles for
depicting the image of woman as mother in Abdulla Oripov’s poetry, including its
national and universal characteristics, the patterns of its mystical expression as a
symbol of Homeland and nation, and to reveal the uniqueness of the poet’s style and
the influence of his literary and aesthetic views in creating the image of mother.

The object of the study comprises Abdulla Oripov’s eight-volume “Tanlangan
asarlar”1 (2000-2016), “Everest va ummon” (2018), “Tanlangan asarlar” (2019),
“Saylanma” (2019), two volume “Tanlangan asarlar” (2021), “Shoirning tug‘ilishi”
(2021), “Ummon bo‘yidagi o‘ylar” (2024), “Buyuk soddalik” (2024) collections, and
his poems published in the press.

The scientific novelty of the research consists from:

In the works of Abdulla Oripov, the historical and educational foundations of the
image of women are revealed, along with its gradual development, the religious-
educational and mystical essence of the mother figure, and the fact that women serve
as a potential basis for national character. The criteria for the evolution of this image
from an individual representation to a symbol of the Motherland and nation are also
explored.

The leading characteristics of the woman image are identified, ranging from its
features in Western literature to the principles of expression in Eastern poetry. This
includes depictions from Turkic mythology such as lloha Umay ona, lloha Kishtey
Sulton, lloha Erka Sulton, Oq Ona, Sariq qiz (Goddess Umay Mother, Goddess Kishtey
Sultan, Goddess Erka Sultan, White Mother, and Yellow Girl), to its unique portrayal
in Avestan and Islamic literature. The analysis extends from the harmonious and
contrasting aspects in Uzbek classical and Jadid literature to the poetic synthesis in
Abdulla Oripov’s works.

In the poet’s work, the multifaceted images of women, mothers, grandmothers,
and elderly women are explored through the concept of symbolism. The image of
young women is examined from a new perspective, while the grandmother figure
emerges as a symbol of national values and develops into a distinct individual
character. The portrayal of elderly women is shown to encompass broader layers of
meaning compared to the grandmother image.

In Abdulla Oripov’s lyrical works, the psychological and emotional foundations
of the dream motif are analyzed using psychoanalytic methods. The prevalence of
storytelling techniques in poems on this theme is examined, and the related poetic
details are substantiated through the harmony between the poet’s work and folklore
elements.

Implementation of research results. Based on the results of the study of the

evolutionary development of the image of women in the poetry of Abdulla Oripov:
Conclusions related to the historical and educational foundations of the woman’s

image in Abdulla Oripov’s works, its evolutionary development, the religious-

educational and mystical essence of the mother’s image, and the fact that a woman is
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a potential basis of national character were used in the project [L-402104474 “Creation
of the electronic platform “Bolalaradabiyoti.uz” and its mobile application” planned
for 2021-2023 at the Alisher Navo‘i Tashkent State University of Uzbek Language and
Literature (Reference No. 01/04-0260 dated April 5, 2025 from the Alisher Navo‘i
Tashkent State University of Uzbek Language and Literature). As a result, the project
was enriched with scientific and theoretical perspectives on the criteria for the
progression of the woman’s image from an individual representation to a symbol of the
Motherland and nation in Abdulla Oripov’s poetry.

From the characteristics of the woman image in Western literature to the
principles of expression in Eastern poetry, from the depictions of lloha Umay ona,
lloha Kishtey Sulton, Iloha Erka Sulton, Oq Ona, Sarig giz in Turkic mythology to
their unique portrayals in Avestan and Islamic literature, the conclusions about their
gradual evolution were utilized in the practical project AL-662205561 titled “Creating
the Alisher Navoi Author Corpus” for 2023-2024 at the Alisher Navo‘i Tashkent State
University of Uzbek Language and Literature (Reference No. 01/04-0259 dated April
5, 2025, from the Alisher Navo‘i Tashkent State University of Uzbek Language and
Literature). Consequently, the scientific generalizations related to Alisher Navoi and
his predecessors, as well as the harmonious and contrasting aspects of Uzbek classical
and Jadid literature, along with their poetic synthesis in the works of Abdulla Oripov,
have enhanced the practical value of the project.

As a multifaceted image in the poet’s work - the symbols of women, mother,
grandmother and old woman are revealed in the concept of symbolism, the image of
girls is examined from a new angle, the grandmother is a symbol of national values,
has been perfected as an individual image, from the conclusions that the image of the
old woman embodies more broad layers of meaning than the image of the grandmother
were used in the practical project No. PF-201912258 on the topic “Creation of a
multilingual electronic platform of Uzbek literature (in Uzbek, Russian, English)”
implemented in 2021-2023 at the Alisher Navo‘i Tashkent State University of Uzbek
Language and Literature (Reference No. 01/04-0257 dated April 5, 2025 of the Alisher
Navo‘i Tashkent State University of Uzbek Language and Literature). As a result,
systematic analysis of the image of a woman-mother served to enrich the project with
new conclusions and generalizations;

Scientific conclusions related to the fact that the spiritual and emotional
foundations of the dream motif in Abdulla Oripov’s lyrics, the predominance of
storytelling, that is, the method of narration in poems on the same topic, were examined
by means of a psychoanalytic method, and the poetic details related to this were proven
on the basis of the harmony of the poet’s work and folklore, were used in the
preparation of the script for the programs “Presentation”, “Legend and Truth”,

“Introduction to History” broadcast on the “History of Uzbekistan” TV channel
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(Reference No. 15-33/378 dated May 29, 2025). As a result, new theoretical
information served to enrich the materials of television programs from a scientific and
practical point of view.

Structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion and a list of references. The total volume of
the dissertation is 154 pages.
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