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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon tilshunosligida til
va tafakkur munosabatlarini o‘rganishga alohida e’tibor qaratilmoqda. Chunki tilni
murakkab sistema sifatida o‘rganish uchun mazmun va shakl munosabatlari,
ularning kommunikativ, semiotik tabiatini tadqiq etish, olingan xulosalardan sun’iy
ong muammolarini hal etishda qo‘llash muhim ahamiyatga ega. Shuning uchun
zamonaviy tilshunoslikda lingvistik faktlarga antropotsentrik nugtayi nazardan
yondashishga e’tibor qaratilmoqda. Bu esa kognitiv tilshunoslikning rivojlanishi
uchun asos bo‘lmoqda. Chunki borlig, obyektiv vogelik inson ongiga bog‘liq
bo‘lmay, u o‘ziga xos qonuniyatlar bilan rivojlansa ham, bu qonuniyatlar inson
ongida aks etadi. Uning inson ongidagi aksi milliy-mental, ruhiy, ijtimoiy-siyosiy,
lingvomadaniy omillar asosida yuzaga keladi. Shuning uchun til va tafakkur
birligiga lingvomadaniy jihatdan yondashish amaliy ahamiyatga ega.

Dunyo tilshunosligida tilga lingvomadaniy jihatdan yondashish kognitiv
paradigmaning shakllanishiga olib keldi. Lisoniy faktlarning shu tilda
so‘zlashuvchi til egalarining milliy-madaniy tafakkuri bilan bog‘liq jihatlarni
tadqiq etish, xususan, “boylik” konseptining semantik tarkibi, uning konseptosfera
yaratish imkoniyatlari, dunyoning konseptual va lingvistik manzarasini
yaratishdagi o°‘rni nazariy ahamiyat kasb etadi.

O‘zbek tilshunosligida konsept va unga xos belgilarni ilmiy-nazariy jihatdan
o‘rganish borasida bir qancha ishlar amalga oshirilgan. Konsept va uning turlari,
kognitiv paradigmadagi konseptning o‘rni, lisoniy vogelanishi, ssenariy, skript,
freym, geshtalt, lisoniy-kognitiv faoliyatning milliy-madaniy xususiyatlari
o‘rganilgan bo‘lsa ham, konseptning semantik, sintaktik, sintagmatik, pragmatik,
derivatsion xususiyatlari va ular bilan bog‘liq holda ayrim olingan konseptlarning,
jumladan, “boylik” konseptining lingvomadaniy belgilari, uning milliy-mental,
leksik, frazeologik talginlari, o‘zbek milliy madaniyatida “boylik” konsepti,
“boylik” konseptining assotsiativ maydoni, geshtalt va “boylik” konseptining
semantik tarkibi, semantik-struktur tuzilishi kabilarni o‘rganish ehtiyoji mavjud.
Zero “...endigi vazifamiz — ilmiy tadqgigotlarning natijalarini amaliyotga tatbiq
etishga garatilgan samarali mexanizmlarni yaratish, ilm-fanni, ilmiy-innovatsion
faoliyatni bargaror rivojlantirishdir’t. Hozirgi davrda dunyo migyosida tilning
milliy-mental xususiyatlarining lingvokognitiv mexanizmlari va uni o‘rganish
bilan bog‘liq tadqiqotlar taraqqiyoti hamda bugungi holatini o‘rganish asosida
tadqgiqotlar olib borish zarurati mavzuning muhim ahamiyatini belgilab beradi.

O‘zbekiston Respublikasi Prezidentining 2017-yil 16-fevraldagi PF-4958-son
“Oliy o‘quv yurtidan keyingi ta’lim tizimini takomillashtirish to‘g‘risida”, 2019-yil
21-oktabrdagi PF-5850-son “O‘zbek tilining davlat tili sifatidagi nufuzi va
mavageyini tubdan oshirish chora-tadbirlari to‘g‘risida”, 2020-yil 20-oktabrdagi
PF-6084-son ‘“Mamlakatimizda o‘zbek tilini yanada rivojlantirish va til siyosatini
takomillashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 29-oktabrdagi PF-6097-son
“Ilm-fanni  2030-yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”,
2022-yil 28-yanvardagi PF-60-son ‘2022-2026-yillarga mo‘ljallangan Yangi
O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”gi farmonlari; 2017-yil
17-fevraldagi PQ-2789-son “Fanlar akademiyasi faoliyati, ilmiy-tadgiqgot ishlarini
tashkil etish, boshgarish va moliyalashtirishni yanada takomillashtirish
chora-tadbirlari to‘g‘risida”, 2017-yil 20-apreldagi PQ-2909-son “Oliy ta’lim

! Mupsuées UILM. Mrumit TapakkuéT HyIMMU3HA KaTBUST OMJIaH JABOM STTHPHO, SHIU GOCKMYra KyTapamus.
| sxmiin. — Tomkent: Y36exkucron, 2017. — 5.168-174.
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tizimini yanada rivojlantirish chora-tadbirlari to‘g‘risida”, 2021-yil 19-maydagi
PQ-5117-son  “O‘zbekiston = Respublikasida  xorijiy tillarni  o‘rganishni
ommalashtirish  faoliyatini sifat jihatidan yangi bosqgichga olib chigish
chora-tadbirlari to‘g‘risida”gi qarorlari va boshqa me’yoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda ushbu tadgigot muayyan darajada xizmat
giladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘liqligi. Mazkur dissertatsiya respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Konsept bo‘yicha bir gator jahon
tilshunoslari tomonidan ilmiy-nazariy tadgigotlar olib borilgan. Jumladan,
N.F.Alefirenko, Y.D.Apresyan, N.D.Arutyunova, A.P.Babushkin, N.N.Boldirev,
A.Vejbiskaya, V.V.Vinogradov, S.G.Vorkachev, V.G.Gak, A.A.Zalevskaya,
T.AKildibekova, Y.N.Karaulov, N.A.Krasavskiy, Y.S.Kubryakova, |.A.Sternin,
Z.D.Popova, V.N.Teliya, V.M.Toporova, Y.V.Urison 2 kabi tilshunoslarning bu
borada olib borgan tadgiqgotlarida konsept va uning muhim xususiyatlari turlicha
talgin etilgan. Konsept termini kognitiv tilshunoslik, lingvokulturologiya,
adabiyotshunoslik, mantiq, falsafa kabi bir qator fanlarda qo‘llanildi. Bu esa uning
universal tabiatga ega ekanligini ko‘rsatadi. Unga turli fan tarmogqlari nuqtayi
nazardan yondashish konsept terminiga turlicha ta’rif berilishiga sabab bo‘lgan.

O‘zbek tilshunosligida “konsept” atamasini o‘rganish 1990-yillarga to‘g‘ri
keladi. Bu davrga kelib, Sh.Safarov, O‘.Yusupov, D.Ashurova, N.Mahmudov,
E.Mamatov, M.Rahmatova, D.Xudoyberganova, B.Mengliyev, T.Mardiyev,
G*‘.Hoshimov, M.Axunov, N.Umarova, Z.Akbarova® kabi tilshunos olimlarning

2Anedupenko H.®. JIMHIBOKYIBTYPOJIOTHS: LEHHOCTHO-CMBICIOBOE POCTPAHCTBO A3bika. — M.: Hayka, 2010;
Anpecsia 10.J]. O6pa3 denoBeka 110 JaHHBIM s3bIKa: TOMBITKA cUucTeMHOro onucanus // BSI, 1995. — Nel. — C.38-42;
ApytionoBa H.J[. AHomanuu u s3bIk (K mpoOsieMe sI3BIKOBOW «KapTHHBI Mupay) // B, 1987. — Ne3. — C.61-68;
babymxkun A.Il. KBanTHTATUBHBIE BBIPQ)XKEHUS C IMO3HMIMM KOTHUTUBHOW JIMHTBHCTHKH // SI3BIK W HallMOHAILHOE
co3Hanue. — Boponex, 1998; bonnsipes H.H. KoruutuBraas cemantuka. — Tam6oB, 2000; BexxOmnmkas A. S3bIK.
Kymnerypa. Ilosmanme. — M.,1996; Bunorpamor B.B. HekoTopple 3amaum wu3y4deHHsS CHHTAKCHCa IPOCTOTO
npemioxenust // BSI, 1954. — Nel. — C.23-29; Bopkaue C.I'. HaumoHanbHO-KyJIbTypHasi crieliiuka KOHIIENTa
J00BU B pyCCKO# U rcnanckoii napemuoiorun / @H, 1995. — Ne3. — C.43-49; T'ak B.I'. Bricka3biBaHue U cUTYaIHsI
// TIpo0iaemMbl CTpyKTYpHOU JUHTBUCTHKH. — M., 1973; 3aneBckass A.A. KOrHUTHBU3M, KOTHUTUBHASI TICUXOJIOTHS,
KOTHUTHBHAs HayKa M KOTHUTHBHas JMHrBUCTHKA // KorHutHBHas jMHrBHCTHKA. COBpPEMEHHOE COCTOSHHE H
TepcreKTUBsl pa3Butus. — TamboB, 1998; KunpmanbexoBa T.A., 'adapoa I'.B. @yHKIIMOHANEHO-KOTHUTHBHBIN
CIIOBapb pycckoro sseika. — Yda, 1997; Kapaymor HO.H. CemanTnuyeckuii TemranbT acCOLMATHBHOTO MO U
00pa3bl cozHanusi //SI3pikoBoii co3Hanue. Cozepxanue u ¢QyHkimoHupoBanue. — M., 2000; KpacaBckuit H.A.
JIuHTBUCTHYECKHE METOABl HMCCICAOBAaHMS SMOLMOHAIBHOW KoHuentocdep // JIMHIBHCTHYECKHE ITapaJurMbl:
Tpaauuu u HoBauuu. — Bonrorpan, 2000; Kyopskosa E.C. Uactu peun ¢ KOTHUTUBHON TOYKH 3peHus. — M., 1997;
CrepanH M.A. KoHnent u s3pikoBas ceMaHTHKa // CBS3M SI3BIKOBBIX €IMHMI] B CHCTEME M peaju3aliH.

KorantuBHpni acmektr. — Bem. 2. — Tambo, 1999; Ilomoma 3.J1., Ctepamn WN.A. ITloHSATHE «KOHIENT» B
JTUHTBUCTHYECKUX HCCIeoBaHmsIX. — Boporex, 1999; Temms B.H. Pycckas ¢paseonorus: cemMaHTHYCCKHH,
mparMaTAYecKuid ¥ JIMHTBOKYJIBTYPOJIOTHYECKUH acmekTel. — M., 1996; Tokapes I.B. Adopusmsl,

PpeNpe3eHTHPYIONIHE KOHIENT TPYI», B KyJIbTYPHO-KOTHUTHBHOM OCBEIICHUH // AKTyalIbHBIE TPOOIEMBI U3Y4YCHUS
W TIperojaBaHus pPyccKoro si3eika Ha pybexe XX-XXI| BexoB. — Boponex, 2001; Tomopoa B.M. Konment
«popma» B ceMaHTHIECKOM MIPOCTPAHCTBE A3bIKA (HA MaTepHaje PyCCKOTO W HEMENKOTO S3BIKOB): ABTOped. Iucc.
...kaHa. ¢mmon. Hayk. — Bopomex, 2000; VYowmitko B.M. Konmenrtocthepa BHyTpeHHETO MHpa dYellOBEKa B
TMHAMAYECKON Monenu si3bika // SI3pIK W HanpoOHANbHOE co3HaHWe. — Brm. 2. — Boponex, 1999; Vpricon E.B.
S3pIKOBasi KapTHHA MHpa VS OOWXOIHBIE TPEICTABICHUS (MOJIENb BOCIPHATHS B pycckoM s3bike) // BS, 1998.
—Ne2. - C.71-77.

3 Cagapos I1I. Koruutup Tummyrocmuk. — XKuszax: Canrsop, 2006; FOcynos ¥V.K. MabHo, TynryHdua, KOHIENT
Ba JIMHTBOKYJIBTYpeMa aramaiapu xycycuaa // CTHIMCTHKA THIIIYHOCIMKHWHT 3aMOHAaBHH HyHanWmuiapuaa.
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ishlarida konsept atamasiga e’tibor qaratila boshlandi va ilmiy magqolalar e’lon
qgilinib, tadgiqgotlar olib borildi, ilmiy adabiyotlar yaratildi.

Tadgqgiqotining dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy
tadqgiqot ishlari rejalari bilan bog‘ligligi. Mazkur tadqiqot Farg‘ona davlat
universitetining ilmiy tadqiqot ishlari rejasining ‘“Zamonaviy tilshunoslik
muammolari” yo‘nalishi doirasida bajarilgan.

Tadqgigotning maqgsadi “boylik” konseptining lingvomadaniy xususiyatlari,
ularning nutqiy jarayonda qo‘llanilishi hamda unga ta’sir etuvchi ijtimoiy omillarni
tadqiq etishdan iborat.

Tadqigotning vazifalari:

“boylik” konseptini ifodalovchi leksik-semantik, paremiologik vositalar va
ularning mental tavsifi hamda tuzilishini aniglash;

dunyo tilshunosligida konseptning mohiyati, talqini bo‘yicha mavjud nazariy
garashlarni tahlil gilish hamda kognitiv paradigmaning tilshunoslikka tatbiq
etilishiga oid garashlarni tavsiflash va tasniflash;

olamning konseptual va lisoniy manzarasini o‘rganish asosida “boylik”
konseptining lingvokognitiv jarayondagi o‘rnini belgilash;

“boylik” konsepti va uning moddiy, ma’naviy, madaniy talqinlarini ochib
berish, shu asosida “boylik” konseptining lingvomadaniy strukturasini aniqlash;

“boylik” konseptini ifodalovchi paremik birliklarning lingvomadaniy
belgilarini aniglash hamda o‘zbek milliy madaniyatida “boylik” konseptining
mazmuniy strukturasini yoritib berish;

“boylik™ konseptining assotsiativ maydonini aniglash asosida til egalarining
milliy-mental gadriyatlar mundarijasini ochib berish.

Tadgiqotning obyekti o‘zbek, rus, ingliz tillarida “boylik” konseptining
lingvomadaniy xususiyatlarini aks ettirgan leksema, frazema va paremalardan
iborat.

Tadgiqotning predmetini “boylik” konseptini ifodalovchi leksik birliklar
hamda paremalarning lingvomadaniy xususiyatlari tashkil etadi.

Tadgiqotning usullari. Dissertatsiyada tavsiflash, tasniflash, gqiyoslash,
sotsiolingvistik tahlil, statistik usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

olamning konseptual va lisoniy manzarasi doirasida “boylik” konseptining
tahlil gilinganligi, uni inson tafakkurida shakllangan vogelik haqgidagi tizimli
bilimlar asosida g‘oyaviy, hissiy, assotsiativ va madaniy jihatdan namoyon
bo‘lganligi, shuningdek, bu konseptning til vositasida inson tomonidan tasavvur
qilinishi, nomlanishi va tushunilishi bilan bog‘liq konseptual modelda ifoda

— TomkenT: Y3JKTV, 2011. — b. 98-105; Amyposa JI.Y. Pa3BuTie KOrHUTHBHbIHA JTHHIBHCTHKM B Y36eKucTane /
Xopwxuii umosorust: Tw, TabauM, agadbuért, 2016. — Ne 3. — b. 57-62; Mahmudov N. Til. — Toshkent: Yozuvchi,
1998; Mamatov A.E. Zamonaviy lingvistika. — Toshkent: Noshir, 2019; PaxmaroBa M.M. Wurnu3, §306eK Ba TOXKUK
MWUTAH MaJaHUATHAA «TY3aJUTMK» KOHIENTHHUHT JUCOHUH Xycycusriapu: ®Ouiomn.aH. A-pu. ...Jucc. aBToped. —
Byxopo, 2019; Xynoiitbepranosa /I. JINHTBOKyIbTYpOIOTHS TEPMUHIAPUHIHT KACKAYa U30XIH JIyFaTh. — TOMIKEHT:
Typon 3ammu 3u€, 2015; MenrmmeB b.P, Xommanoa 3.T. TuinmryHOCIMK Ha3apuscd Ba METOIOJOTHSACH. —
TomkenTt, 2016; MapmueB T. «baxT» KOHIENITHHWHT JMHTBOMAJaHWN Ba CEMAHTHK TAKWHHU (MHTIHM3 Ba Y30eK
THIUapu Kuécumaa) // Xoprmkuid GUIonorus: T, anaduért, TapiuM. Mivuii ax6opotHoMa xypHam. — CamapKaHi:
CamIUTU mampuéru, 2016. — Nel(. — B.36-44; Xomummor .M., Komunoa H.A. Unrmm3 Ba y30ek Twimiapuia
TeHJEep KOHIENTyaJl CEMAaHTHKAcH BepOamu3aTopyiapd HOMHUHATUB TYPJIAPUHHUHT  JIMHTBOKYJBTYPOJIOTHK
xycycusarnapu // C¥3 campaté xankapo xypHamu, 2021. — Ne 6. — B.78-84; AxynoB M.M. OnaMHUHT JHCOHUI
Man3apacuaa «KuHosT» KoHUenTUHUHT YpHu: Dunon. dax. 6. daic. oK. ...aucc. aBroped. — Anmmkon, 2022;
Ymaposa H.P. Ammmep HaBowii acapnapiHUHT JMCOHMK-KOHLENTyan TaaKWKd: Dwiron. ¢aH.A-pH. ...JHcc. —
daprona, 2021; Axbaposa 3. Onam IHCOHMH MaH3apPACHHUHT MIAKIUIAHUIINAA KOTHUTHB y3ura Xociuk: dwuio.
¢an. a-pu. ...aucc. aBroped. — @aprona, 2021.



topganligi, mazkur model orqali esa “boylik” haqidagi milliy tafakkur va
lingvomadaniy tajribaning leksemalar, paremik birliklar orgali ifodalanganligi
isbotlangan;

“boylik” konseptini ifodalovchi paremik birliklar tizimli ravishda tahlil
qilinib, ularning turli lingvomadaniy muhitda namoyon bo‘luvchi oltin, kumush,
brilliant, olmos, zumrad kabi moddiy hamda bilim, oila, oilaviy rishtalar, do ‘stlik,
baxt, muhabbat kabi semalari aniglangan;

“boylik” konseptining leksik, paremik birliklar orqgali ifodalanishi xalgning
tarixiy tajribasi, arxeologik obidalar, yozma manbalar, xalq qo‘shiqlari kabi
madaniy gadriyatlar va yoshi ulug‘larga munosabat, mehmondo‘stlik kabi ijtimoiy
me’yorlar asosida turli tizimli tillar misolida dalillangan;

“boylik” konseptining assosiativ maydoni aniqlangan hamda turli tizimli til
egalariga xos bo‘lgan “boylik” konseptining moddiy, ma’naviy, axloqiy, estetik,
etik, tarixiy, etimologik jihatlari asosida til egalarining ijtimoiy adolat,
mehnatsevarlik, o‘zaro  hurmat, vatanparvarlik, sabr-gqanoat, xayriya,
saxovatpeshalik kabi milliy-mental gadriyatlar mundarijasi aniglangan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

konsept hamda kognitivlik tushunchalarining tilshunoslikdagi ilmiy-nazariy
asoslari o‘rganilgan hamda “boylik” konseptiga oid nazariy qarashlar
umumlashtirilgan va tasniflangan;

konsept va geshtaltning shakllanishida mantigiy, mental strukturalarning o‘rni
aniglangan hamda lisoniy ifodalanish mexanizmlari ochib berilgan;

chiqarilgan xulosalar umumiy tilshunoslik, xususan, lingvokulturologiya,
lingvopragmatika sohalari uchun muhim ilmiy-nazariy ma’lumotlar berish,
tilshunoslik nazariyasi, chog‘ishtirma tilshunoslik kabi sohalar bo‘yicha
yaratiladigan darslik va o‘quv qo‘llanmalarining mukammallashuviga xizmat
qilishi asoslangan.

Tadgiqot natijalarining ishonchliligi respublikamiz hamda xorijlik
olimlarning nazariy fikrlariga tayanilganligi, muammoning aniq qo‘yilganligi,
chigarilgan xulosalar tasniflash, tavsiflash, giyoslash, umumlashtirish, kontekstual
tahlil usullari orgali dalillanganligi bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati, “boylik” konseptmlng lingvomadaniy xususiyatlarini o‘rganib,
madaniyat va til o‘rtasidagi o‘zaro aloqalarni yoritadi. Turli xalglarda “boylik”
konsepti qaysi til birliklari orgali ifodalanishi va bu konseptning madaniyatga
bog‘liq ravishda ganday o‘zgarishi ilmiy jihatdan muhimdir. Bu kabi tadqiqotlar
konseptual tahlil usullarini rivojlantiradi, lingvistik birliklarning semantik va
pragmatik tahlil imkoniyatlarini kengaytiradi. “Boylik” konseptini ifodalovchi
leksik va frazeologik birliklarning milliy mentalitet, ijtimoiy gadriyatlar, tarixiy
hamda madaniy omillar bilan bog‘ligligi ushbu konseptning lingvomadaniy
xususiyatlariga oid ilmiy garashlar shakllanishiga xizmat giladi.

Tadqiqot natijalarining amaliy ahamiyati “boylik” kabi tushunchalarni boshqa
tillarga tarjima gilishda lingvomadaniy tafovutlarni hisobga olishga yordam beradi,
bu esa tarjimaning yanada aniq va mazmunli bo‘lishini ta’minlaydi; lisoniy va
madaniy kompetensiyani rivojlantirishga yo‘naltirilgan ta’lim dasturlarini
yaratishda foydalanilishi mumkin; “boylik” kabi murakkab konseptlar turli
madaniyatlar orasidagi mulogotni yanada samarali gilishga yordam beradi. Shu
tariqa, madaniy farqlarni to‘g‘ri tushunishga, stereotiplardan voz kechishga hamda
to‘g‘ri muloqot strategiyalarini ishlab chigishga imkon yaratadi. Ushbu tadgigot
natijalari  tilshunoslik, lingvokulturologiya, psixologiya, tarjimashunoslik
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sohalarida muhim va amaliy jihatdan ahamiyatlidir.

Tadqigot natijalarining joriy gilinishi. Dissertatsiyada erishilgan natijalar
asosida:

“boylik” konseptining assosiativ maydoni aniqlangan hamda turli tizimli til
egalariga xos bo‘lgan “boylik” konseptining moddiy, ma’naviy, axloqiy, estetik,
etik, tarixiy, etlmologlk jihatlari asosida til egalarining ijtimoiy adolat
mehnatsevarlik, o‘zaro hurmat, vatanparvarlik, sabr-ganoat kabi milliy-mental
gadriyatlar mundarijasi aniqlanganligiga oid ilmiy natija va xulosalardan
O‘zbekiston davlat xoreografiya akademiyasi tomonidan olib borilgan “Musiqa va
san’at o‘quv muassasalari uchun “Bolalar ragslari” fanidan interaktiv o‘quv-
metodik qo‘llanmalar yaratish” mavzusidagi (2021-2023) F3-2019081773-ragamli
fundamental loyihani bajarishda, xususan, “O‘zbek bolalar ragslari, raqs liboslari
va taqginchoqlari nomlarining o°zbekcha-ruscha-inglizcha-fransuzcha gisgacha
izohli lug‘ati’ni yaratishda foydalanilgan. (O‘zbekiston davlat xoreografiya
akademiyasi 2024-yil 27-dekabrdagi 1/04-158-son ma’lumotnomasi). Natijada
yaratilgan lug‘at o‘zbek, rus hamda ingliz milliy madaniyatiga xos bo‘lgan
leksemalar, frazemalar va paremalarning qiyosiy tahliliga oid nazariy xulosalar,
giyosiy tahlillar asosida takomillashtirilgan va boyitilgan;

“boylik” konseptining leksik, paremik va frazeologik birliklar orqali
ifodalanishi xalgning tarixiy tajribasi, arxeologik obidalar, yozma manbalar, xalq
qo‘shiglari kabi madaniy qadriyatlar va yoshi wulug‘larga munosabat,
mehmondo‘stlik kabi ijtimoily me’yorlar asosida turli tizimli tillar misolida
dalillanganligiga oid natija va xulosalardan O‘zbekiston davlat xoreografiya
akademiyasida amalga oshirilgan “O‘zbek milliy raqs san’atini targ‘ib etishga
bag‘ishlangan veb (elektron lug‘atlar) to‘plami yaratish” mavzusidagi
F3-2019081663 ragamli fundamental loyihani bajarishda, xususan, “O‘zbek
folklor san’ati terminlarining qisqacha o‘zbekcha—ingIiZCha—nemiSCha izohli
lug‘ati’ni  yaratishda  foydalanilgan. (O‘zbekiston davlat  xoreografiya
akademiyasining 2024-yil 27-dekabrdagi Nel/04-159-son ma’lumotnomasi).
Natijada o‘zbek folklori san’atiga xos terminlarni tarjimada berish, leksema,
frazema hamda paremalarni izohlash, tavsiflash va tasniflash jihatdan
mukammallashdi;

“boylik” konseptini ifodalovchi paremik birliklar tizimli ravishda tahlil
qilinib, ularning turli lingvomadaniy muhitda namoyon bo‘luvchi oltin, kumush,
brilliant, olmos, zumrad kabi moddiy hamda bilim, oila, oilaviy rishtalar, do ‘stlik,
baxt, muhabbat kabi semalari aniglanganligiga oid xulosalardan “O°‘zbekiston
Teleradiokanali” davlat muassasasi “Bedorlik”, “Ijod zavqi”, “Ta’lim va
taraqqiyot”, “Millat va ma’naviyat” eshittirishlarining ssenariysini yozishda
(2022-2025) foydalanilgan. (“O‘zbekiston Teleradiokanali” davlat muassasasi
2024-yil 27-dekabrdagi No26-36-932-son ma’lumotnomasi). Natijada mazkur
ko‘rsatuv  va eshittirishlar uchun tayyorlangan materiallar mazmunan
chuqurlashgan, ilmiy dalillar bilan boyitilgan hamda eshittirishlarda ko‘tarilgan
masalalarning ilmiy asosi kuchaytirilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadqiqot natijalari 5 ta xalgaro va
3ta respublika ilmiy-amaliy anjumanlarida ma’ruza ko‘rinishida bayon qilingan
hamda aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Ushbu tadqiqot ishi bo‘yicha
jami 13 ta ilmiy ish chop etilgan, shulardan O‘zbekiston Respublikasi Oliy
attestatsiyasi komissiyasi tomonidan tavsiya etilgan ilmiy nashrlarda 3 ta maqola,
ulardan 2 tasi xorijiy jurnallarda nashr etilgan.



Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya Kirish, 3 bob, xulosa,

foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan. Umumiy hajmi
142 sahifadan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish gismida mavzuning dolzarbligi va zarurati
asoslangan, dissertatsiyaning maqsadi va vazifalari, obyekti va predmeti
tavsiflangan, uning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi ko‘rsatilgan, tadqiqotning ilmiy yangiligi va amaliy
ahamiyati ochib berilgan, tadgigot natijalarini amaliyotga joriy qilish, nashr etilgan
ishlar va dissertatsiya tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Konsept tadgiqining nazariy asoslari” nomli birinchi
bobida konsept tushunchasining lisoniy, falsafiy va mantigiy talginlari hamda
nazarlty masalalari o‘rganilgan. Shuningdek, uning zamonaviy tilshunoslikdagi
talginlari, kognitiv paradigmaning tilshunoslikka tatbiq etilishi va olamning
konseptual hamda lisoniy manzarasi muammolari yoritilgan.

Bobning birinchi fasli “Konseptning zamonaviy tilshunoslikdagi talginlari”
deb nomlangan bo‘lib, bu faslda konsept borasidagi ilmiy-nazariy qarashlar
tahlilga tortilgan hamda ularning umumiy hamda fargli jihatlari ochib berilgan.

Konsept tushunchasini rus tilshunosligiga 1928-yilda diniy faylasuf
S.A.Askoldov-Alekseyev olib kirgan. U konseptni so‘z bilan bog‘lab, uni kognitiv
va badiiy turlarga ajratadi. Askoldov-Alekseyev, aynigsa, kognitiv konseptni
muhim deb hisoblab, konseptning o‘rinbosarlik xususiyatiga ham e’tibor qaratadi®.

Konsept termin sifatida kognitiv tilshunoslik, lingvokulturologiya,
adabiyotshunoslik, mantiq, falsafa kabi bir qator fanlarda qo‘llaniladi. Bu esa
uning universal tabiatga ega ekanligini ko‘rsatadi. Konsept terminiga yondashish
uning turlicha talgin etilishiga sabab bo‘lgan. Shuning uchun unga tilshunoslik,
tarjima va izohli lug‘atlarda quyidagicha ta’rif berilgan: “Konsept tushunchaning
mazmuni, fikr, tasavvur” °; “1. Tushunchaning semantik mazmuni, denotat.
2.Kognitiv tilshunoslikda mental leksikon, konseptual sistemaning xotira birligi va
miya tili”%; “umumiy tushuncha yoki fikr’’; “o‘y, fikr, tushuncha”®; “falsafiy
1‘|k|"’9 “biror-narsaga bog‘langan fikr yoki tamoyﬂ”lo, “maVJud bo‘lgan fikr
“inson ongida shakllanadigan umumlashtirilgan ma’no bo‘lib, u til birliklari orqali
ifodalanadi. Konseptlar tafakkur jarayonida shakllanadi va ular tilni egallash
hamda muloqotga kirishishda asosiy rol o‘ynaydi”!? kabi. Falsafaga oid lug‘atlarda
esa konsept termini “1) ta’rif, aqliy obraz, umumiy fikr, tushuncha; 2) IOgik
semantikada nomning mazmuni kabi ma’nolarni anglatadl”13 “predikat ma’nosi
bilan mos keladigan mavhum narsa yoki mental borliq (odatda “fikr” deb ham
yuritiladi)dir. Mantiq nuqtayi nazaridan konseptlar fikrdan ko‘ra predikatlarning

4 AckonbaoB C.A. Konuent u cioBo. — M.: Akagemus, 1997.— C.67-69.

° Hemo6un JIJL. ToskoBbli nepeBofoBequeckuii cosaps. — M.: Hayka, 2003. — C.91.

6 Xepebuno T.B. CioBaph IMHIBUCTHYECKUX TepMUHOB. — Haspanb: ITumurpum, 2010.— C.165.

7 Carol G. Braham. Random house Webster’s Dictionary. — New York, 2001. — P.146.

8 NTC’s Super-Mini English Dictionary. — USA, 2002. — P.47.

® Easier English Student Dictionary. — London, 2003. — P.169.

10 Oxford Advanced Learner’s Dictionary of Current English. — New York: Oxford University Press, 2005.
—P.313.

11 Macmillan English Dictionary for advanced learners. — Malaysia, 2012. — P.302.

12 |_ongman Dictionary of Language teaching and applied linguistics. — London, 2013. - P.112-113.

3 dunocodus nyratu. — TomkenT: Y36ekucron, 1976. — 5.241.
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referenti (ya’ni fikr, ramz yoki belgiga taalluqli) hisoblanadi”'* va bu bilan
konseptning borligdagi narsa-hodisa bilan bog‘liq tomoniga e’tibor qaratiladi.
Bunda konseptning ramz, belgiga xosligi ta’kidlanadi. Chunki konseptda til
egasining nuqtayi nazari ifoda etilishi bilan birga, unda mental xususiyatlar ham
aks etadi. Undagi umumlashtirish esa konseptni ramzga, belgiga yaginlashtiradi.
Biroq hech qachon konsept belgi yoki ramz bilan aynan bo‘lmaydi. Falsafiy
nuqtayi nazardan konsept — bu milliy, mental xususiyatlar til egasining hayotiy
tajribasi, bilim darajasi va dunyogarash bilan to° yingan tushunchadir; “konsept,
tildan foydalanishga alogador bo‘lgan olam manzarasini in’ikos etish bosqichida
turuvchi, vogea-hodisalarni hamda obyektlarni umumlashtiruvchi shakllardan
biridir’15 deb izohlansa, mantiq fanida “konsept lotin tilidan “tushuncha” tarzida
tarjima gilinib, tushunchalar majmuyi, mazmun kabi ma’nolarni beradi”!® deb
ta’riflanadi. Bu ta’rifda konsept tushunchalar majmuyi sifatida izohlanar ekan,
uning umumlashtiruvchi belgisiga e’tibor qaratiladi. Y.S.Stepanov?’ esa konsept va
tushuncha so‘zlarini sinonim deb hisoblaydi. Biroq u bu atamalar turli sohalarda
qo‘llanishini, tushuncha, asosan, mantiq va falsafada, konsept esa dastlab
matematika keyinchalik esa lingvokulturologiya sohalarida ishlatila boshlaganini
ta’kidlaydi. V.Z.Demyankov!® konsept va tushuncha tarixan bir-biriga yaqin
bo‘lsa-da, hozirgi vaqtda ular ilmiy va amaliy jihatdan farqlanishini ta’kidlaydi.
Uning fikricha, konsept — bu so‘zning mazmuniy tomoni, tushuncha esa vogelikni
ifodalaydi. Har ikkisi insonning ijtimoiy, moddiy va ma’naviy hayotida muhim
omil sifatida shakllanadi va rivojlanadi, deb izohlaydi. A.Solomonik!® konseptni
mavhum ilmiy tushuncha sifatida ta’riflasa, V.V.Kolesov?® konseptni mazmundor
xarakterga ega bo‘lgan obraz, tushuncha va ramz orqali ifodalanadigan adabiy
tushuncha sifatida izohlaydi va adabiyot terminlari sirasiga kiritadi.

O‘zbek tilshunosligida konseptning o‘rganilishi 1990-yillardan boshlandi.
Jumladan, bu borada tadgigot olib borgan M.Rahmatovaning?® fikricha, konsept
inson faoliyati jarayonida to‘plangan bilim ongda aks etadi va bu mental
ifodalanishi milliy-madaniy faoliyatning ifodasidir. T.Mardiyev?? konseptlar inson
turmush tarzi va madaniyati bilan bog‘liq bo‘lib, ularni lisoniy va madaniy
goliplarda shakllantirish zarur. Har bir konsept har xil lingvomadaniyatlarda o‘ziga
xos tarzda shakllanadi va murakkab tuzilishga ega bo‘ladi, deb garaydi. Keyingi
yillarda olib borilgan bir gator tadgiqotlarda ham konseptning yugorida berilgan
ta’riflaridan biriga tayaniladi.

Demak, konsept — bu inson ongida tajriba va bilimlar asosida shakllangan
mavhum tushunchalar majmuyi bo‘lib, falsafa, mantiqg, lingvokulturologiya,
adabiyotshunoslik va tilshunoslik kabi sohalarda turlicha talgin gilinadi. Barcha

14 Dictionary of Philosophical Logic. — UK: Edinburgh University Press, 2009. — P.56.

15 Frolov I. A Dictionary of Philosophy. — M., 1985. — P.78.

16 Topckuit JI.I1., MBun A.A., Huxudopos A.JI. Kpartkuii cinosaps 1o noruke. — M.: ITpocsemmenue, 1991.
- C.80.

17 Crenanos 10.C. Koncrautel: CioBaph pycckoit KymbTypbl. OnbeiT uccnenosanus. — M.: IlIkona S3bika
pycckoii kynbTypbl, 1997. — C.40-76.

HembsiakoB B.3. TepMuH «KOHIIETIT» KaK AJIEMEHT TEPMHUHOJOTMYECKON KYIBTYpHI // SI3BIK Kak MaTepws

cmbicna: CoopHuk crateit B uects akanemuka H.1O.11IBenoBoii. — M.: A30ykoBHuK, 2007. — C.606-622.

19 Conomonnk A. CeMHOTHKA 1 JTHHTBUCTHKA. — M.: Momnojas rBapams, 1995. — C.246.

20 Kosecor B.B. S3b1k u MeHTansaOCTh. — CI16., 2004. — C.19-20.

2lpaxmaroBa M.M. UHrms3, ¥30eK Ba TOXHK MWUIMA MaJaHUSATHIA «TY3aJUITMK» KOHICITHHHHT JIMCOHUI
xycycusrnapu: Oumon. ¢aH. oK. ...qucc. aBToped. — byxopo, 2019. — b.13.

22 MapmieB T. «BaxT» KOHIENTHHUHT JMHTBOMAJAHWH Ba CEMAHTHK TAIKWHM (MHIJIM3 Ba y30eK TWLIApH
kuécuna) // Xopwkuil Qunomorns: Tui, anabuér, TabnuMm. Mnmuit axOoporHoma kypHamu. — CamapkKaHi:
Cam/IUTH nampuérn, 2016. — Ne 10. — 5.36-44.
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ta’riflarni  umumlashtirganda, konsept tasavvur, xotira va ong birligida
shakllanadigan, milliy va mental tajriba hamda bilimlar bilan boyitilgan, to‘yingan
tushunchadir.

Bobning ikkinchi fasli “Kognitiv paradigmaning tilshunoslikka tatbiq
etilishi” deb nomlanadi. Bu faslda kognitiv tilshunoslikning yuzaga kelishi hagida
so‘z yuritiladi.

Kognitivlikni ayrim tilshunoslar tilshunoslikning mustaqil yo‘nalishi sifatida
e’tirof etsa, boshqalar antropotsentrik paradigma doirasida izohlaydilar. Shuning
uchun ham mavjud manbalarda bu tushuncha turlicha tavsif va talgin gilinadi,
ya’ni kognitivlik — bu “tushunish bilan bog‘liq bo‘lgan jarayon”2; “tushunishning
mental jarayoni”?*; “psixologiya sohasida keng qo‘llanadigan hamda narsa-
buyumlar, atrofda sodir bo‘layotgan vogea-hodisalarni tanish va tushunish kabi
jarayonlarni o‘z ichiga oladi”®; “fikrlash, eslab qolish, idrok etish, tanish,
tasniflash kabi turli xil mental jarayonlarni o‘z ichiga oladi”?; “fikrlash, eslab
qolish, anglash kabi jarayonlarni o‘z tarkibiga oladigan mental jarayon sifatida
garaladi?”; “ongli intellektual faoliyat bo‘lib, o‘z ichiga fikrlash, eslash, anglash
yoki tildan foydalanish kabi jarayonlarni oladi”?3; “bilish, o‘rganish va tushunishni
o‘z ichiga oluvchi mental jarayondir”%.

A.Vejbitskaya, N.Arutyunova, A.Babushkin, N.Krasavskiy va V.Neroznak
kabi tilshunoslar kognitivlikning eng muhim mental birligi bo‘lgan konseptga
e’tibor qaratadilar va konseptlarning ifodalanishi bevosita verbal vositalar bilan
bog‘lig. Konseptlar tilda leksema, frazema, parema, metafora va tasviriy ifodalar
orqali namoyon bo‘ladi. Shu sababli ularni o‘rganishda freym tahlili, kognitiv
metafora va kognitiv xarita metodlari keng qo‘llanadi®°, deb garaydilar.

V.Maslova®! kognitiv jarayonlarni bilim va ma’lumotlar bilan bog‘liq
jarayonlar deb ta’riflab, kognitivlik termini o‘rnida “agliy” va “mental” so‘zlari
ham ishlatilishini ta’kidlaydi.

Yugoridagi garashlarni umumlashtirgan holda aytish mumkinki, kognitivlik —
bu ongli, intellektual, mental jarayon, faoliyat bo‘lib, 0‘z ichiga tushunish, anglash,
fikrlash, eslab qolish, tasniflash, idrok etish, vogea-hodisalarni tanish va hattoki
tildan foydalanish kabi turli xil jarayonlar majmuyi hisoblanadi va u lisoniy
birliklar asosida yuzaga chigadi.

Kognitivlik umumiy bilish jarayoni bilan bog‘liq bo‘lgani sababli u
faylasuflarning ham e’tiborini tortgan bo‘lib, ular bu tushunchaning falsafiy
jihatiga e’tibor qaratadilar hamda falsafiy lug‘atlarda quyidagicha ta’riflar
keltiriladi: kognitivlikni tushunish, fikrlarni shakllantirish va bilimlarni egallash
bilan bog‘liq aqliy jarayon hamda uni xohish yoki niyat gilish kabi ixtiyoriy
jarayonlardan ajratib ko‘rsatadi®’; kognitivlik hodisalarni bilish imkoniyati va
ilmiy axborotlar bilan bog‘liq konsepsiya sifatida talqin etiladi®,

2z Easier English Student Dictionary. — London. 2003, — P.147.

24 Oxford Advanced Learner’s Dictionary of Current English. — New York: Oxford University Press, 2005.
—P.288.

25 Macmillan English Dictionary for advanced learners. — Malaysia, 2012. — P.278.

%6 |_ongman Dictionary of Language teaching and applied linguistics. — London, 2013. — P.90.

27 Merriam-Webster’s Advanced Learner’s English Dictionary. — USA, 2008. — P.354.

28 Merriam-Webster Dictionary. — USA, 2017. — P.139.

29 Collins Cobuild Advanced Learner’s Dictionary. — London, 2018. — P.1812-1813.

%0 (Bu hagda garang) Aw3amoBa I'.C. ANeKBATIMK Ba JKBUBAIEHTIUKHUHI JMHIBOKOTHUTUB ACHEKTJIAPU:
@dunon. dan. HOMS. ...qucc. — Paprona, 2022. — B.100.

31 Macnosa B.A. KorsuTtusHas muHreuctika. — Munck: Tetpa Cuctemce, 2004, — C.7.

32 Antony Flew. A Dictionary of Philosophy. — Oxford, 1979. — P.61.

3 Mancapa komycwii myrar. — Tomkent: [Lapk, 2004. — 5.198.
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Demak, kognitivlik — bu shunchaki bilish emas, balki insonni o‘rab turgan
narsa-buyumlar va sodir bo‘layotgan vogqea-hodisalarni chuqur anglash, tahlil
gilish va ularga fikr bera olish jarayonidir. Aynan shu agliy jarayon natijasida
inson ongida konseptlar shakllanadi. Konseptlar esa xalgning turmush tarzi va
tafakkuriga xos jihatlarni ifodalovchi, madaniyatni anglash va talgin etishda
muhim vosita bo‘lib xizmat giladigan murakkab mental birliklardir. Shu sababli
kognitiv yondashuv va konseptlarni o‘rganish bugungi tilshunoslik va
lingvokulturologiyaning dolzarb ilmiy masalalaridan biri sanaladi.

Bobning uchinchi fasli “Olamning konseptual va lisoniy manzarasi” deb
nomlanib, unda olamning lisoniy manzarasi insonning dunyoni til orgali idrok
etishi va tasvirlash usuli hamda milliy tafakkur va madaniyatning til vositasida aks
etgan ifodasi sifatida yoritiladi.

R.Ladoning®* fikriga ko‘ra, olamning lisoniy manzarasi inson ongida
vogelikning til orqali aks etgan tasviri bo‘lib, tasavvurlar tizimining yaxlit bilimini
ifodalaydi. U olamning konseptual yoki kognitiv. modelidan farq giladi va
insonning olam hagidagi bilimlarini til vositasida vogelantirish hamda verbal
konseptuallashtirishga xizmat giladi.

V.A.Maslova®*® “olamning lisoniy manzarasi” atamasini metafora sifatida
talgin qgiladi va uni xalgning ijtimoiy-tarixiy tajribasini aks ettiruvchi til
faoliyatining mahsuli deb hisoblaydi. Birogq bu fikrga to‘liq qo‘shilish mushkul,
chunki olamning lisoniy manzarasi fagat metaforalar bilan cheklanmaydi, balki til
orqali dunyoni idrok etish va aks ettirish jarayonini ham o‘z ichiga oladi. Olam
tilda nominatsiya, kontaminatsiya, sintagmatika kabi hodisalar orgali keng
gamrovli tarzda namoyon bo‘ladi.

R.l.Pavilyonis® konseptual tizimni insonning dunyoni o‘zlashtirish
jarayonida shakllanadigan va xalgning milliy-ma’naviy faoliyatini aks ettiruvchi
tizim sifatida talqin qiladi, uning asosiy tarkibiy qismi bo‘lgan konsept esa
vogelikning muayyan gismini ifodalovchi kognitiv tuzilma hisoblanadi. Shu bilan
birga, S.l1.Drachyova®’ turli tillardagi konseptual tizimlar mazmun jihatidan
o‘xshash bo‘lishini atrof-muhitni anglash usullarining umumiyligi bilan izohlaydi,
ammo konseptlarning milliy o‘ziga xosligi periferik qismlar va madaniy
komponentlarda namoyon bo‘lishini ta’kidlaydi. Demak, konseptlarni tillararo
tagqoslash orgali madaniyatlararo umumiylik va har bir xalg tafakkuriga xos
o‘ziga xosliklarni aniglash mumkin bo‘ladi.

Yugqorida ta’kidlanganidek, borligni idrok etish jarayoni ma’lum bir tilda
so‘zlashuvchilarning milliy-madaniy xususiyatlari bilan chambarchas bog‘liq
bo‘lib, bu olamning lisoniy manzaralarida namoyon bo‘ladigan tafovutlarning
asosly sabablaridan biri hisoblanadi. Etnologiya, lingvokulturologiya va boshga
yondosh fanlar nuqgtayi nazaridan bu farglarning ildizlarini aniglash tilshunoslik
doirasidan chigib, xalglarning olam hagidagi bilimlari va dunyogarashlarini chuqur
o‘rganishni talab etadi. Bunda lisoniy tafovutlarning uch asosiy omili: tabiat,
madaniyat va bilish jarayonlari ajratib ko‘rsatiladi.

Birinchi omil sifatida tabiat insonlarning lisoniy ongiga va ularning dunyoni

%4Jlamo P. JlunrBucTUKA IOBEPX IPaHMYHBIX KyibTyp // HoBoe B 3apyOekHON JMHrBUCTHKE. — Bbiml XXV:
KonTpactuBHas muaTBHCcTHKA. — M., 1989. — C.34-51.

35 Macnosa B.A. KoruuTtusHas nuHrsuctuka. — Munck: Terpa Cucremc, 2004. — C.255.

% TTapunsonuc P.W. [Tonumanue peun u punocodus a3vika / Hooe B 3apy6esxHoii muHrpucTike. — Bom. HY
1. — M.: TIporpecc, 1986. — C.286.

3" Nlpauésa C.U. DKCNEpPHMEHTAIBHOE MCCIIEN0BAHAE BEPOATBLHOTO COMEPKAHUS STHUYECKON KOHIIENTYAIbHOM
cucteMsl // TekcT: cTpykTypa u QyHKIMOHUpOoBaHKe. — Boim. 2. — baprayn: M3a-Bo Ant. yH-Ta, 1997. — C.60-64.
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idrok etish usullariga kuchli ta’sir ko‘rsatadi. Shu bois turli madaniyatlarda ranglar,
hayvonlar, joy nomlari va tabiat hodisalari turlicha talgin gilinadi hamda bu holat
tillarda o‘zining metaforik, assotsiativ va konnotativ ifodasini topadi.

Ikkinchi omil sifatida madaniyat til va tafakkurda muhim ahamiyat kasb etadi,
chunki u inson tomonidan yaratilgan va ijtimoiy-tarixiy tajribani aks ettiradi.
Milliy marosimlar, urf-odatlar, folklor va mifologik tasavvurlar til orgali
konseptuallashtiriladi va turli xalqlarning lingvistik manzarasida o‘z aksini topadi.
Shu bois madaniyatga xos bo‘lgan konseptlar ko‘plab xalqlarga tarqalib, global
muloqot jarayonida ham o°‘z ahamiyatini saqlab qoladi.

Uchinchi omil — bilish jarayoni bo‘lib, u dunyoni anglash va in’ikos
qilishning aqliy, hissiy va ma’naviy usullarini o‘z ichiga oladi. Har bir xalgning
tilida bu bilish jarayoni o‘ziga xos tarzda aks etadi va bu holat turli xalglarning
kognitiv faoliyati hamda lisoniy ongida namoyon bo‘ladi. V. fon Gumboldtning3®
“narsalarni ko‘rishning turli usullari” haqidagi g‘oyasi ham ana shu jarayonning
milliy tafakkur va til farqlaridagi o‘ziga xosligini tasdiglaydi.

Xullas, olamning lisoniy va konseptual manzarasi xalgning tabiiy sharoitlari,
madaniyati va bilish usullari bilan chambarchas bog‘liqdir. Har bir millat dunyoni
o‘ziga xos tarzda idrok etadi va bu jarayon til orqali aks etib, milliy tafakkur va
madaniyatni namoyon giladi. Shu bois turli tillarda olam tasvirining o‘ziga xosligi
xalgning tarixiy tajribasi, urf-odatlari va kognitiv faoliyati natijasi sifatida
shakllanadi.

Ikkinchi bob “Boylik” konseptining verbalizatorlari” deb nomlangan
bo‘lib, unda “boylik™ konseptining mazmun-mohiyati, uning turli madaniy va til
tizimlarida ganday talgin qilinishi yoritilgan. Shuningdek, konseptning
lingvomadaniy va leksik-semantik strukturalari tahlil gilingan hamda uning xalq
ongida shakllangan tasavvurlari va ularni ifodalovchi til vositalari o‘rganilgan.

Mazkur bobning birinchi fasli “Boylik” konsepti va uning talginlari” deb
nomlangan. “Boylik” konsepti zamonaviy tilshunoslikda keng o‘rganilayotgan
muhim lingvomadaniy konseptlardan biridir. Uning lug‘aviy ma’nosi o‘zbek, rus
va ingliz tillariga oid izohli hamda iqtisodiy lug‘atlarda turlicha ta’riflanadi: 1. Boy
bo‘lishlik, boy mavge; mol-mulkning yig‘indisi, majmuyi; mo‘llik. 2. Dunyo,
davlat, mol-mulk. 3. Tabiiy, moddiy resurslar majmuyi. 4. Aqliy, ruhiy, ma’naviy
faoliyat hosilasi, majmuyi®®; katta miqgdordagi pul, gimmatbaho buyumlar va
mol-mulkka egalik qilish®; har ganday qiymatga ega bo‘lgan narsalarga egalik
gilish*; ko‘p migdordagi qimmatbaho moddiy resurslar va farovonlik holati**; pul
va mol-mulk ko‘pligi, giymatga ega bo‘lgan barcha narsalar hamda gqimmatbaho
buyumlar®; shaxs, firma yoki mamlakatga tegishli mol-mulk zaxirasi bo‘lib, u
ma’lum bir sanada baholanadi va daromad shakllarining asosiy manbayi
hisoblanadi**; jismoniy shaxs, firma yoki mamlakatga tegishli va daromad olish
uchun ishlatiladigan aktivlar hamda inson kapitali*® kabi. Bu ta’riflarni
umumlashtirganda, “boylik” bu moddiy va nomoddiy qadriyatlar yig‘indisi bo‘lib,

BTymGonpar B. O pasnmumu MOCTPOEHMS YENOBEYECKUX A3BIKOB M €T0 BIMSHAM HA JyXOBHOE PAa3BHTHE
yenoBevecTBa // 30paHHbIe TPy bl 10 si3bIK03HaHKO. — M., 1984. — C.156-180.

3 V36ex THMMHUHT H30XmH nyFaTH. «B» xapdu. — Tomkent: ¥Y3MD [apnat unmuii Hampuéta, 2006-2008.
—B.303.

40 Eppemona T.®. CoBpeMeHHBII TOJKOBbI C10Baph PyccKOro sA3bika: B 3 T. — M.: ACT, 2006. — C.622.

41 Chambers’s Twentieth Century Dictionary of the English language. — Edinburgh, 1903. — P.1117.

42 Houghton Mifflin Harcourt. American Heritage Dictionary of the English Language. — USA, 1961. — P.8016.

43 Carol G. Braham. Random house Webster’s Dictionary. — New York, 2001. — P.811.

44 Routledge Dictionary of Economics. — London, 2002. — P.620.

4 Dictionary of Economics. — Great Britain, 2003. — P.215.
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u iqtisodiy qiymatga ega va farovonlikni ta’minlovchi asosiy resursdir.

“Boylik” konsepti bo‘yicha turli yondashuvlarda tadqiqotlar olib borilgan.
N.Makeyeva* “boylik” konseptini ispan va rus tillarida giyoslab tahlil gilgan
bo‘lsa, E.Uchaykina*’ gadimgi ingliz davrida “boylik” tushunchasining ifodasini
o‘rgangan, S.Kusiy*® “boylik” konseptiga oid iboralar va paremiologik birliklarga
e’tibor qaratgan, Y.Steshina*® esa rus va ingliz yoshlarining ongidagi “boylik”
konseptini psixolingvistik tajribalar asosida o‘rganib chiggan, Y.Klementeva®
ushbu konseptni kognitiv jihatdan chuqur tahlil gilgan. G.ljbayeva va
A.Mirzagaliyeva®! “boylik” konseptini rus magollari asosida tahlil gilib, uni “baxt
o‘lchovi” sifatida talgin gilganlar. Ular rus madaniyatida boylik tushunchasining
xalq ongida ganday aks etishini ko‘rsatib bergan. Y.Gracheva®* o‘z tadgiqotida
“boylik™ konseptining rus, ingliz tillaridagi magol va matallar orgali ifodalanishiga
e’tibor qaratadi. Muallif ushbu konseptni lingvomadaniy va madaniy nuqtayi
nazardan tahlil qilib, xalglarning boylikka bo‘lgan munosabatini ochib beradi.
X.Xolmatova®® o‘z maqolasida “boylik” va “gashshoglik” konseptlarini tojik, rus
va ingliz tillarida paremiologik birliklar orgali taggoslab tahlil gilgan. Muallif
ushbu garama-qgarshi tushunchalarning har uch tilda ganday aks etishini misollar
asosida ko‘rsatgan. S.Safonova ** “boylik” konseptini badiiy konsept sifatida tahlil
qgilib, asar gahramonlari orgali boylikka bo‘lgan ijobiy va salbiy munosabatlarni
yoritadi hamda rus madaniyatida ushbu konseptning o‘rnini ko‘rsatadi.

Olib borilgan kuzatishlar shuni ko‘rsatadiki, “boylik” konsepti turli
xalglarning madaniyati va qadriyatlari bilan bog‘liq holda turlicha talqin gilinadi.
Bu esa o‘sha xalq tilida o‘z aksini topadi. Konsept har bir xalq gadriyatlaridan
kelib chiqib, ma’lum bir ma’no kasb etadi. Ularning ma’no strukturasi xalgning
mental xususiyati va gadriyatlariga borib tagaladi hamda shu bilan bog‘liq holda
moddiy, ma’naviy, ijobiy yoki salbiy semaga ega bo‘ladi. Shuning uchun
tadgigotchilar tomonidan “boylik” konsepti lingvomadaniy, psixolingvistik va
baditly nuqgtayi nazardan o‘rganilib, “boylik” va ‘“gashshoqlik’ning o‘zaro
munosabati ham ochib beriladi.

“Boylik” konsepti o‘zbek madaniyatida nafagat moddiy ne’matlar, balki
ma’naviy va ijtimoiy qadriyatlarni ham o‘z ichiga oladi. U oilaviy ahillik, madaniy
meros Va ruhiy farovonlik orqali namoyon bo‘ladi. Bu 0°z navbatida maqol va
matallarda o°z aksini topadi. Masalan, Moli borning holi bor; Molsiz kishi — jonsiz
kishi (o‘zbek xalq magqollari). Boylik — mehmondo‘stlik va saxovatpeshalik
sifatida. Masalan, Boyga mehmon bo ‘lsang, bagirasan, kambag ‘alga mehmon

46 Makeena H. KoHuent «60raTcTBo» B PycCKOM A3bIKOBOM CO3HAHMM (Ha (JOHE MCIIAHCKOTO S3bIKa): ABTOpEd.
muce. ...kaug. ¢mron. Hayk. — CII6., 2009.

4Yuaiixuna E.H. Konuenrocgepa «B6OrarctBo» B aHIVIOCAKCOHCKON KapTHHE MMpA: KOHIENTYalM3alus H
KaTeropusanusaTemMa: ABToped. aucc. ...KaH. pmion. Hayk. — BaaguBoctok, 2005.

48 Kyupiii C.b. JIuHrBokynsTypHas crienuuka KOHIENTOB «00TaTCTBOY» U «OeTHOCThY: ABTOpEed. JHCC. ...KaH]I.
¢unon. Hayk. — CtaBpormoins, 2003.

#Cremmna E.I'. KoHuenTsl 60ratcTBo U GEIXHOCTH B MOJIOEKHOM S3BIKOBOM CO3HAHMU PYCCKHX M AHTJIHYaH:
Astoped. macc. ...kaua. ¢uion. Hayk. — Caparos, 2003.

%0 Knementbesa E.B. KoHlenT «60rarcTBo»: KOTHUTUBHO-TIPArMATUYECKUI acleKT: Ha MaTepuale PycCcKoro
AHIIIMICKOTOo s3bIKOB: ABTOped. aucc. ...kaua. ¢uon. Hayk. — Kpacaonap, 2008. — C.201.

51 Mx6aesa I'.P., Muip3aramuesa A.C. KoHuent «60raTcTsoy» B IapeMHOJIOTHYECKUX eIMHULAX PYCCKOTO S3bIKA
//Bectauk Bosmkckoro yansepcnteta mmenun B.H.Tatumesa, 2018. — Ne 2. — Tom 2. — C.74-81.

%2 I'paueBa E.A. AHanu3 KoHIENTa «OOraTCTBO» HA MaTepuale PYCCKOA3BIMHBIX M aHIVIOA3BIYHBIX TIOCIOBUL] 1
moroBopok // S13wik u Tekct, 2017. — Tom 4. — Ne 3. — C.129-138.

% Xommaroa X.A. O MapeMHMOJIOTMM KOHIENTA «OOTaTCTBO» M «OEMHOCTB» B TAPKUKCKOM, PYyCCKOM H
anrmiickoM s3bikax // Tepl'Y, 2001. — Ne 90. — C.267-274.

% Cadonosa C.I. Komuent «Gorarcteo» B XyJOKECTBEHHOHW KapTuHe moBecTH @.M.J0CTOEBCKOrO
«JIsamomkuH con». — Kazann, 2015. — C.228.

15



bo ‘Isang, kekirasan (o‘zbek xalg maqoli).

“Boylik” konseptining tuzilishida ma’lum bir xalqning diniy qadriyatlari ham
alohida o‘rin tutadi. Jumladan, islomda “boylik” tushunchasiga ma’naviy, ijtimoiy
va iqtisodiy jihatlarni hisobga olib garaladi. Bunda u Allohning ne’mati sifatida
baraka va farovonlik asosi bo‘lgani holda, uni faqat ezgu maqsadlarda sarflash,
kambag‘al va miskinlarga yordam berish, Xxayriya, oila va jamoaning moddiy
ehtiyojlariga sarflash semalari konseptning yadrosini tashkil etadi. Shuning uchun
uning tildagi ifodasida boylik — adolatli daromad, zakot (majburiy ehson), pok
lugma sifatida tavsiflanadi. Bu tavsif xalgning milliy-mental xarakteridan kelib
chigadi va uni oqgilona sarflash, tejamkorlik, isrof gilmaslik semalarini ham o‘zida
jamlaydi.

Xullas, “boylik” konsepti o‘zbek madaniyatida nafaqat moddiy, balki
ma’naviy va ijtimoiy gadriyatlar bilan bog‘ligdir. Boylik oilaviy rishtalar, madaniy
meros, ilm-hikmat, san’at va adolat tamoyillari orgali ifodalanadi. Boylik halol
yo‘llar bilan topilishi, oqilona sarflanishi va jamiyatning farovonligiga hissa
qo‘shishi kerakligi ta’kidlanadi.

Mazkur bobning “Boylik” konseptining lingvomadaniy strukturasi” deb
nomlangan ikkinchi faslda “boylik” konseptini til va madaniyat nugtayi nazaridan
tahlil qilishga e¢’tibor garatiladi. Ushbu faslda “boylik”’ning lingvistik ifodalari,
ya’ni paremik birliklar — maqollar va frazeologik tuzilmalar orgali ifodalanishi
ko‘rsatiladi. Bu tahlil orqgali “boylik” konsepti fagat moddiy jihatlar bilan
cheklanmasligi, balki ma’naviy, ijtimoiy va madaniy qadriyatlar bilan ham bog‘liq
ekanligi ochib beriladi. Shuningdek, boylikning milliy madaniyatdagi o‘rni va u til
orqgali milliy xarakter va gadriyatlarni ganday aks ettirishi o‘rganiladi. Turli tizimli
tillardagi  boylik tushunchalari bilan taggoslash orqgali konseptining turli
madaniyatlardagi o‘xshash va farqli jihatlari ochib beriladi. Jumladan, o0‘zbek
madaniyatida boylik tushunchasi keng va ko‘p qirrali mazmunga ega bo‘lib, uning
o‘rni va ahamiyati bir necha asosiy tushunchalarda namoyon bo‘ladi. Jumladan:
moddiy boylik: Mehnatdan kelsa boylik, turmush bo ‘lar chiroyli; Halol mehnat —
yaxshi odat, berur senga saodat va hkz; ma’naviy boylik: o‘zbek madaniyatida
ma’naviy boylik, ya’ni ilm, bilim, axloq, hunar, kamtarlik, farosat, sog‘lik va
ma’rifat moddiy boylikdan ustun qo‘yiladi. Masalan, Kitob — xazina, bilim —
boylik; Kamtarlik — katta davlat; Boylikning boshi — sog ‘lig; Salomatlik — tuman
boylik; Onalik uyning ori bor, otalik uyning — zari; Yaxshi xotin — xazina, Do ‘sting
— boyliging; Pul orttirma, do ‘st orttir, Xalq do ‘stligi — yurt boyligi; Bolasi ko'‘p
bo ‘lar boy, bolasi yo‘q — qurug soy; Davlating — ota-onang, savlating — o ‘g ‘il-
gizing; Davlatning boshi — farzand; Hovli olma, qo ‘shni ol; Xayrli qo‘l qayrilmas;
Saxiyning oshi — xazinadan ko ‘proq; Saxiyning o‘ng qo‘li berar, chap qo'li
bilmas; Baxil ehsondan qochar, xasis mehmondan qochar; Boyib ketsang
bo ‘kirma, yo‘l yurganda so ‘kinma,; Davlat bitsa yomonga, o zin sanar xogonga,
Moling ko ‘p bo ‘Isa, magtanma, boshing ko ‘p bo ‘Isa, to ‘planma va hkz.

Shuningdek, konseptning o‘zida milliy-mental qadriyatlarni aks ettirishi
paremik birliklar bilangina cheklanmasligi, balki toponimik nominatsiyalarda, u
taallugli bo‘lgan xalq folklorida, milliy san’atida ham namoyon bo‘lishi misollar
tahlili asosida dalillab beriladi. Jumladan, “Mingtepa”, “Ahmadbekhoji
mehmonxonasi” (Andijon), “Ismoil Somoniy magbarasi” (Buxoro), “Jo ‘vlangar
qishlogi” (Jizzax), “Qosim Shayx” (Navoiy), “Qodirxo ‘ja eshonning uyi”
(Namangan), “Bibixonim”,  “Registon”, “Go‘ri Amir”, “Shohi-zinda”,
“Al-Buxoriy majmuasi”, “Ark gqal’asi”, “Sherdor madrasasi”, “Ulug‘bek
rasadxonasi” (Samargand), “Axsikent” (Sirdaryo), “Murchbobo magbarasi”
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(Surxondaryo), “Ko ‘kaldosh madrasasi” (Toshkent), “Norbo ‘tabiy madrasasi”
(Farg‘ona), “Ichan qal’a” (Xorazm), “Chordangitepa” (Qashgadaryo) kabi tarixiy
yodgorliklar; “Mugbil toshotar”, “Sehrli shamchiroq”, “Zumrad va gimmat”,
“Ur to‘gmoq” singari xalq ertaklari, “Alpomish”, “Go‘ro‘g‘li”, “Rustamxon”
kabi dostonlar; “Daraxt yaprog ‘i bilan ko ‘rkam, odam — mehnati bilan”, “Zavqsiz
ish — shavgsiz ish singari” o‘zbek xalq maqollari; “Semizlikni go‘y ko ‘taradi”,
“Tuyaga yantoq kerak bo‘lsa, bo‘ynini cho‘zar”, “Bekorga mushuk oftobga
chigmaydi” kabi o‘zbek xalq matallari; “Nahoru nashta”, “Oyijon”,
“Qilpillama”, “Bilak wuzuk”, “Shoda-shoda marvarid”, “Qarg‘alar uchsa
garaylik” kabi lapar va yallalar, “Muborakbod”, “Yil boshi”, “Boychechak”,
“Sumalak”, “Sust xotin”, “Choy momo”, “Ramazon” kabi aytim-terma va
marosim qo‘shiqlari; “Uzun — wzun iz kelar, uzun bo‘yli qiz kelar, qoshginasi
qaltirab, ko ‘zginasi yaltirab” (suv, ariq) singari topishmoglar; “Alla”, “Kelin
salom”, “Ha, do ‘rsa-do ‘rsa, do ‘rsa” Kabi xalq qo‘shiqlari; “Tilla kampir”, “Shoh
Iskandar ibrati”, “Mugbil va Mudbir” kabi mashoyixlar hikoyalari tahlili shular
jumlasidandir.

Demak, o‘zbek folklori xalgning madaniy merosi va milliy qadriyatlarini
avloddan avlodga yetkazuvchi muhim ma’naviy boylik hisoblanadi. O‘zbek
madaniyatida “boylik” konsepti nafagat moddiy resurslar, balki ma’naviy, oilaviy
va jamoaviy qadriyatlar bilan ham uzviy ravishda bog‘ligdir. Mazkur konseptga
nisbatan munosabat axlogiy mezonlar va jamoa manfaatlari ustuvorligini inobatga
olgan holda shakllanadi hamda ular ma’lum bir konseptda aks etadi.

Rus milliy madaniyatida esa “boylik” konsepti ijtimoiy mavge va tarixiy
an’analarga tayangan holda, ma’naviy va axloqiy qadriyatlar bilan uyg‘un tarzda
talqin etilishi Konetixa pyone 6epescem, a pyonw conosy cmepescem; Jlenveu cuem
mooam, a xneb mepy, He denveu 6ocacmeo, a depesciueocms 0a pazym; boeam
acoem naxkocmu, a yboe padocmu, boeam meopum, xax xowem, a yboe — Kax
mooicem,; J[yua ooposice Oenez; 300pog 6y0y — u denez 000yoy; Yz2o060p oopoodice
oenee; bBoeacmeo — epszv, ym — 3omomo kabi misollar tahlili orgali “boylik”
konseptining lingvomadaniy strukturasi aniglanadi. Shuningdek, “Ckynoii
myacuk”, “Kawa uz monopa”, “Moposko”, “Kaowwiii cmapux”, “Ckazka o
poibaxe u pvibke”’, “Kypouka Psba”, “Tepemox”, “Konobok”, ‘Penka” Kabi rus
xalq ertaklari, “Pycran u Jlroomuna” (A.S.Pushkin) kabi dostonlar, “Mapyca”,
“Kanunka” kabi rus xalq qo‘shiqglari tahlili orqali “boylik” konseptining semantik
va lingvomadaniy strukturasi qiyosan tahlil etiladi. Shu bilan birga rus
madaniyatida ham boylik nafagat moddiy, balki ma’naviy va ijtimoiy qadriyatlar
bilan ham bog‘liq. U xayriya va jamoat farovonligiga xizmat qilganda ijobiy
baholanishi, lekin haddan tashgari boylikka intilish axlogiy nugson sifatida
ko‘rilishi yoritib beriladi.

Ingliz tilida “boylik” konsepti moddiy farovonlik va shaxsiy
muvaffaqiyatning asosiy ko‘rsatkichlaridan biri sifatidagi semantik strukturaga ega
bo‘ladi. U tarixiy va madaniy omillar ta’sirida shakllanib, mustaqillik,
mehnatsevarlik va ijtimoiy magomning muhim mazmuniy strukturasiga ega
bo‘lgan. Ingliz tilida “boylik” konsepti semantik strukturasini shaxsiy
muvaffagiyatning ramzi, ijtimoiy magom, shaxsiy erkinlik, etik me’yorlarga rioya
gilish, erkin bozor va ishbilarmonlik muhiti, moliyaviy mustagillik va ehtiyotkorlik
kabi ko‘p qatlamli bo‘lib, bu semantik struktura Early to bed and early to rise
makes a man healthy, wealthy and wise; From rags to riches; Money makes the
man; Climbing the ladder of success kabi iboralarda insonning 0‘z mehnati va
sa’y-harakatlari bilan boylikka erishishini ma’qullasa, Money answers all
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things;Money has no smell; Money makes the man; Money talks; He who has the
gold makes the rules; Money opens all doors; 4 rich man’s joke is always funny;
Money makes the mare go; With money in your pocket, you are wise and you are
handsome and you sing well too kabilarda ijtimoiy magom va shaxsiy erkinlik
g‘oyalari ilgari suriladi. A penny saved is a penny earned; Take care of the pence
and the pounds will take care of themselves; In for a penny, in for a pound; Money
does not grow on trees; Save for a rainy day; Cut your coat according to your
cloth; Look after the pennies, and the pounds will look after themselves; Neither a
borrower nor a lender be; A fool and his money are soon parted kabi magollar
moliyaviy mustaqillik va ehtiyotkorlik kabi garashlarni jamlaydi. Money spent on
the brain is never spent in vain kabi magollarda ilm-fan va ta’limga sarmoyani
iIfodalasa, Honesty is the best policy kabi ibora etik me’yorlarga rioya qilish, ya’ni
boylikka etik me’yorlar asosida erishish muhimligini ta’kidlaydi. If you touch pot,
you must touch penny erkin bozor va ishbilarmonlik muhitini asosiy boylik sifatida
ko‘rsatadi.

Demak, o‘zbek, rus va ingliz madaniyatlarida “boylik” konsepti ma’naviy
qadriyatlar va jamoat manfaatlari bilan uzviy bog‘liq bo‘lib, bu umumiy xususiyat
sifatida namoyon bo‘ladi. Biroq boylikka bo‘lgan munosabat har bir
madaniyatning tarixiy taraqqgiyoti, ijtimoiy tuzilishi va madaniy an’analariga ko‘ra
farglanadi. Shu bois har bir madaniyatda boylikning axloqiy, ijtimoiy va ma’naviy
talqini o‘ziga xos xususiyatlarga ega.

Bobning uchinchi fasli “Boylik”” konseptining leksik-semantik talginlari” deb
nomlangan bo‘lib, unda konseptning tildagi ifodalanishi leksik, semantik va
frazeologik tahlillar asosida yoritiladi.

Konseptning leksik-semantik jihatlari uning madaniy va milliy xususiyatlari
bilan bevosita bog‘liq bo‘ladi. O‘zbek madaniyatida “boylik” konseptiga nisbatan
ham ijobiy, ham salbiy munosabatlar mavjud bo‘lib, bu yondashuv xalgning
gadriyat va urf-odatlarida aks etadi. Boylikka ijobiy munosabatning asosiy jihatlari
quyidagi maqollarda o‘z aksini topadi: Mehnatdan kelsa boylik, turmush bo ‘lar
chiroyli; Mehnat gilsang, yasharsan, katta-katta osharsan; Yuz tuman oltindan
hunar yaxshi (o‘zbek xalq maqollari). Ota-ona (farzandiga) taxt yaratadi-yu, baxt
yarata olmaydi®. Ko ‘ngli ochignig — qo'li ochig, qo‘li ochigning — yoli.
Magtasang, saxiyni magta, toptasang, baxilni topta. Xayrli qo ‘l gayrilmas (0°zbek
xalq maqollari). Bilim — davlatdan gimmat; Ilm baxt keltirar, bilim taxt keltirar;
Oltin olma, bilim ol, bilim olsang, bilib ol; Boylik boylik emas, ahillik boylik; Oltin
olma, duo ol, duo oltin emasmi kabi maqollarda mehnatsevarlik, halollik,
farovonlik, saxovatpeshalik semalari namoyon bo‘ladi.

“Boylik” konseptiga nisbatan salbiy munosabatning asosiy jihatlari Boyning
o‘g‘li kelsa — to ‘rga, kambag ‘alning o‘g‘li — go rga; Kambag ‘al — piyoda, boy —
tuyada; Moling borida — ana do‘st, moling yo ‘g ‘ida — qani do ‘st; Boy bo ‘Isang,
kunda hayit, kunda to‘y, yo‘q bo‘lsang, kunda hasrat, kunda o‘y; Bozorda bari
bor, puling bo ‘lmasa, nari bor, Boy kiysa — qullug bo ‘Isin; Kambag ‘al kiysa —
gayoqdan olding; Birov gul deydi, birov — pul. Boyning qorni besh, biri hamisha —
bo ‘sh; Puldorning ota-onasi yo‘q; Qizlar gulni der, boy — pulni; Qizlar gizilga
uchar, savdogar pulni quchar, Daviat bitsa yomonga, o‘zin sanar xoqonga;
Yomondan qarzdor bo ‘lsang, ko 'p ichida yoqangdan olar; Yomonning davlati —
yaxshining ofati kabi paremalarda o‘z ifodasini topadi va ular ijtimoiy tengsizlik,
axlogiy qadriyat, adolatsizlik, boylikka haddan ziyod muhabbat qo ‘yish, hasad,

%5 http://fmc.uz/magollar.php (murojaat sanasi: 21.09.2024)
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adolatsiz ragqobat konseptlarini ifodalaydi.

Turli tizimli tillarda “boylik” konseptini ifodalovchi frazeologizmlar
milliy-madaniy qarashlarga asoslanadi hamda ularning konseptual xususiyatlari
milliy-mental tafakkur bilan bog‘liq bo‘ladi. Har bir til va madaniyatda “boylik”
konseptining o‘ziga xos talgini hamda ifoda vositalari mavjud bo‘ladi.

To be born with a silver spoon in one’s mouth (born rich)®*®. — Boy oilada
tug‘ilmoq. — Poguthcs ¢ cepeOpsiHOM JIOKKOM BO PTY, pOAUTHCA B OOraToil cembe.
They say she was born with a silver spoon in her mouth, but judging by the size of
her mouth it must have been a ladle®. — Aytishlaricha, u og‘zida kumush goshiq
bilan tug‘ilgan ekan, ammo og‘zining kattaligiga qarab hukm chiqaradigan bo‘lsak,
u qoshiq emas, cho‘mich bo‘lgan bo‘lishi kerak. Bu ingliz milliy madaniyatiga xos
bo‘lsa, o‘zbek tilida og zi giyshig bo‘lsa ham, boyning bolasi gapirsin; Kunda
yegan och, yilda yegan to‘q kabi matal mavjud. Chunki o‘zbek madaniyatida
“boylik” konsepti oltin, tilla, kumush kabi gimmatbaho metallar bilan emas, balki
axlogiy-ma’naviy qadriyatlar orqali shakllanadi.

To cross (someone’s) palm with silver [Fig. to pay money to someone in
payment for a service.] — Biror kimsa qgilgan xizmati uchun pul bermoq -
3amiaTuTh IEHBIM KOMY-JIN0O 32 yCIyry, “nocepeoputh pyuky”. | crossed the taxi
driver’s palm with silver to take me to the airport as soon as possible®®. — 4
N030J10MUJI PYUKY MAKCUCHY, 4MOObl OH OMEe3 MeHs 6 A3PONOPHL KAK MOMNCHO
cKopee.

Rus tilidagi nozoromumoe pyuky, nocepebpumo pyuxy ingliz tilidagi to cross
(someone’s) palm with silver kabi iboralar xizmat uchun beriladigan pulni nazarda
tutmoqda, ya’ni lo‘lilar fol ochish xizmati uchun qo‘llariga kumush yoki tilla
tangalar berishni so‘ragan jumlalaridan kelib chiggan. O‘zbek madaniyatida
bunday xizmat, ya’ni ko‘cha-ko‘yda fol ochish, ochtirish mavjud emasligi sababli
tilda ham bunday ibora uchramaydi.

Filthy rich®— Itining tuvagi ham tillodan; juda boy — Ouens Gorarsii. The
preacher and his wife moved into a mansion, suddenly, they’re filthy rich®, —
Ruhoniy va uning xotini qasrga ko ‘chib o ‘tishdi, birdan ular juda boyib ketishdi. —
IIponosednux c¢ oiceHol nepeexaiu 6 OCOOHAK, GHE3ANHO OHU OKA3AIUCDH
HEenpucmouHo 6ozamol.

Ingliz tilidagi filthy rich “iflos boy” iborasi ilgari juda katta boylikka ega
bo‘lgan va nohaq yo‘l bilan boyib ketgan odamlarni tasvirlash uchun qo‘llangan.
Hozirgi kunga kelib, filthy rich iborasining ma’nosi biroz yumshab, “g‘oyat katta
boylikka ega bo‘lgan odamlar” haqida so‘z yuritilganda ishlatiladi, hatto ular o‘z
mol-mulklarini halol yo‘l bilan topgan bo‘lsalar ham.

Rus tilida katta boylikka erishgan insonlarni 6ocau, murruonep, muniuapoep,
onueapx, naymokpam, Kpes, xo3sumn oHcusHu, 3ad0CUmMOUHBIU, COCMOSMENbHbLL
YenoseK, Kanumanucm, oewvbeamu obpocwiull, macwam, mys, moacmocym Kabi
so‘zlar bilan tasvirlanadi. Muniuonep, munuapoep leksemalari keyingi davrlarda
yuzaga kelgan.

Demak, “boylik” konsepti turli tillar va madaniyatlarda moddiy, ma’naviy,
ijtimoiy va tabiiy resurslar sifatida ko‘p qirrali va keng gamrovli ma’noga ega.

%6Book of idioms, slang, special expressions, idiomatic Language. — Texas, 2001. — P.7.
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%8Farlex Idioms and Slang Dictionary. — USA, 2017. — P.2591.

SReference Guide to American English Idioms. — Washington, 2010. — P.26.
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Unga nisbatan ijobiy munosabat halol mehnat va xayriya bilan bog‘lansa, salbiy
munosabat ijtimoiy tengsizlik va axlogiy gadriyatlardan chekinish bilan izohlanadi.

Ishning uchinchi bobi “Boylik” konseptining milliy-mental tuzilishi” deb
nomlanib, uning birinchi fasli  “Turli tizimli tillar madaniyatida “boylik ”
konsepti "ni tadqiq etishga bag‘ishlangan. Bu bobda konsept madaniyatni
o‘rganishda muhim rol o‘ynashi va uning asosida qadriyatlilik tamoyili yotishi
ta’kidlanadi. Rus olimlari V.l.Karasik va |.A.Sternin tahriri ostida chop etilgan
“Antonorust kounenTos” asarida ham lingvomadaniy konseptlarning gadriyatli,
obrazli va tushunchaviy komponentlardan tashkil topgani gayd etiladi®t. Shu
nuqtayi nazardan, konsept yadrosi har doim muhim tushuncha asosida shakllanib,
madaniyatni tadqiq etishda asosiy mezon bo‘lib xizmat giladi.

O‘zbek, rus va ingliz milliy madaniyatida “boylik” konsepti nafagat moddiy
ne’matlar, balki ma’naviy gadriyatlar va jamiyat oldidagi mas’uliyat bilan ham
bog‘ligligi aks etadi. Uchala madaniyatda ham “boylik” konsepti mehnatsevarlik,
bilim olish, oilaviy qadriyatlar va jamiyatga foydali bo‘lish kabi mezonlar asosida
baholanadi. Biroq “boylik” konseptiga turli jihatdan yondashiladi.

O‘zbek milliy madaniyatida “boylik” konsepti nafagat moddiy ne’matlar
bilan, balki ma’naviy qadriyatlar bilan ham chambarchas bog‘liq. Masalan, sep
leksemasi orqali ifodalanadigan ma’nolar shunga yorqin misol bo‘la oladi. Boyning
qizi sepi bilan, yo‘qning qizi epi bilan maqolida moddiy boylik ustuvor deb
ko‘rsatilsa, Sepli kelin emas, epli kelin olgin naglida ma’naviy boylik — hayotiy
tajriba, mahorat, aql, zakovat kabi fazilatlar moddiy boylikdan ustun qo‘yilgan.
Bu, o°‘z navbatida, o‘zbek milliy madaniyatida ma’naviy gadriyatlarning ahamiyati
juda katta ekanini tasdiglaydi.

Rus madaniyatida ham shunga o‘xshash konseptual garashlar kuzatiladi. He
bepu sceny boeamyro, bepu diceny Henowamyro maqolida ma’naviy boylik, xususan,
poklik, or-nomus moddiy boylikdan ustun deb talgin etiladi. Ammo bu yerda
o‘zbek madaniyatidagi eplik yoki mahorat birinchi darajada emas, balki gizning
bokiraligi, uyala olish qobiliyati, or-nomusi kabi ma’naviy me’yorlar e’tibor
markazida turadi.

Ingliz madaniyatida esa ma’naviy va moddiy boylik munosabati ko‘proq
pragmatik yondashuv bilan belgilanadi. Masalan, A good wife is a treasure [tar.
Yaxshi xotin — xazina] yoki Money can’t buy love [tar. Pul sevgini sotib ola
olmaydi] iboralarida ma’naviy qadriyatlar puldan, moddiy ne’matlardan ustun
qo‘yiladi. Biroq ingliz maqollari va iboralarida ma’naviy boylik konseptining
namoyon bo‘lishi ko‘proq shaxsiy hissiyotlar, muhabbat va ishonch orqali
yoritiladi, or-nomus va bokiralik masalalari esa rus madaniyatidagicha markaziy
o‘rin tutmaydi.

Shu tariga, uch madaniyatdagi “boylik” konseptida ma’naviy va moddiy
girralar turlicha ifodalansa-da, ularda umumiy bir jihat bor: ma’naviy qadriyatlar
moddiy ne’matlardan ustun qo‘yiladi. Biroq bu ustunlikning mazmuni
madaniy-mental o‘ziga xosliklarga ko‘ra farq qiladi: o‘zbek madaniyatida mahorat
va zakovat, rus madaniyatida or-nomus va poklik, ingliz madaniyatida esa
hissiyotlar va shaxsiy munosabatlar muhim ahamiyat kasb etadi.

Har uchala madaniyatda ham boylik ijobiy konsept sifatida sog‘liq,
sihat-salomatlik, farovonlik, oila, farzandlar va do‘stlar insondagi go‘zal xislatlarni
ifodalaydi: Salomatlik — tuman boylik; El sog‘ligi — yurt boyligi; (o‘zbek xalq

61 AnTosorus KoHuenToB. B 6 TomMax. — Bonrorpan: [Mapagurma, 2005. — C.24.
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magollari);30oposve dopoace Oenez; 300posve Odoposce Gozacmea®® (rus xalq
magollari); Health is better than wealth; Good health is above wealth (ingliz
magollari); Yer boyligi — el boyligi; Money answers all things. [tar. Pul hamma
narsaga labbay deydi] (ingliz maqoli); Yaxshi xotin — xazina; Davlatning boshi
farzand; Farzanding — davlating, fazilating — ziynating; Kunda kasal — kumush
xotin, oyda kasal — oltin xotin. Pul orttirma, do'st orttir, Odam oltindan aziz;
(o‘zbek xalq magqollari); He naooben u knao, xonu y myxca c scenou nao, He umeiti
cmo pyoneu, a umetl cmo opysett, (rus maqoli); A good wife and health are a man’s
best wealth. (ingliz xalg magoli); Kamtarlik — katta davlat; Kamtar kerilmaydi,
mol — dunyoga berilmaydi (o‘zbek xalq maqollari); JKypasmunas noxooxa ne
nawet cmamu. (rus magoli); Little things please little minds (ingliz maqoli). “Bu
dunyoda boylik tilasang o ‘zing, odil bo‘l, odillik uzra tut so zing”%. Qanoat — zo r
boylik; Sabr bilan mehnat gilgan boy bo ‘lar (o‘zbek maqoli); Tuxo ue auxo, a
cmupHee — npubsiivhee, Ymei dosonvcmeosamuvces manvim, (rus magoli); He is
rich that is satisfied; The greatest wealth is contentment with a little; (ingliz
magoli); Sabr tagi — sariq oltin, sabr bilan chigar oting. (o‘zbek xalq maqoli);
Tepns, u xameno mpecnem. (rus magoli); Patience, money and time bring all
things to pass [tar. Sabr, pul va vagt hamma narsani yengar] (ingliz magoli).

Boylik salbiy konsept sifatida Yema, ichma, bo ‘l baxil, boy bo ‘Imasang, men
kafil Ckynou nramum osasxcowi; The love of money is the root of all evil; (baxillik
va xasislik); Boyning gapi — o‘ng, yo ‘qning gapi — to‘ng; Jlenveu — xopouwiue
cyeu, Ho naoxue xoszsesa;, Money talks (adolatsizlik); Davlat bitsa yomonga, o ‘zin
sanar xoqonga; /leuveu, umo kamenvs: msdxceno na oyuty noxcamcs (yomonlik);
Poraxo ‘r — boyimas, o ‘g ri — koyinmas; bocamomy uomu é cyo0 — mpvin — mpaed,
beonomy — odonou 2onoea, Money makes the mare go (insofsizlik va poraxo‘rlik);
Baxtsizlikda oltin ham xira; He 6 denveax cuacmwve. Money can’t buy happiness
(baxtsizlik) kabi konseptlarni ham ifodalaydi.

Demak, turli madaniyatlarda boylik konsepti keng va ko‘p qirrali mazmunga
ega bo‘lib, u o‘zi taallugli xalgning milliy an’ana va qadriyatlari asosida
shakllanadi.

Bobning ikkinchi fasli “Boylik” konseptining assotsiativ maydoni ’ni tadqiq
etishga bag‘ishlangan bo‘lib, unda respondentlar bilan o‘tkazilgan so‘rov natijalari
tahlil gilingan hamda shu tahlil asosida “boylik” konseptining lingvomadaniy
strukturasi aniglangan. Jumladan, “boylik” stimul so‘z sifatida tagdim etilganda,
quyidagi natijalar namoyon bo‘ldi. O‘zbek millatiga mansub respondentlarning
19,8 % pul, 15% sog‘lik, 11% ota-ona, 8,8% baxt, sayohat, 5,5% sevimli kasb,
4,4% tinchlik-xotirjamlik, omad, 3,3% go‘zallik, 2,2% iymon, oila, 1,1% bilim
kabi assotsiatsiya uyg‘otgan bo‘lsa (1-grafik), rus millatiga mansub
respondentlarda 17,% pul, 14,7% sog‘lik, baxt, 11,8% oila, 5,9% muvaffaqiyat,
go‘zallik, 2,9% ota-ona, muhabbat, imkoniyat, brilliant kabi assotsiatsiyani
uyg‘otgan (2-grafik). Ingliz millatiga mansub respondentlarda esa 27,7% pul,
21,5% hayot, 12,3% muhabbat, 10,8% baxt, 9,2 % kuch, 4,6% ishonch. 3,1% oltin
kabi assotsiatsiyalarni uyg‘otgan (3-grafik).

62 Karamatova K.M., Karamatov H.S. Proverbs. Magollar. ITociosumpt. — Toshkent: Mehnat, 2000. — B.131.
83 Yusuf Xos Hojib. Qutadg‘u bilig (Saodatga eltuvchi bilim). — Toshkent: Cho‘lpon nomidagi nashriyot-matbaa
ijodiy uyi, 2007. — B.61.
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Bu assotsiatsiyalarning lingvomadaniy strukturasi so‘rovnoma natijalari
asosida xalglarning milliy-mental xususiyatlari bilan bog‘liq holda tahlil etildi,
“Boylik™ konseptining assotsiativ maydoni inson ongida boylik bilan bog‘liq turli
tushuncha va so‘zlarning paydo bo‘lishi va ularning sabablari tahlil gilindi.
Shuningdek, “boylik™ konseptining leksik-semantik maydoni aniglandi. “Boylik”
konseptining sintaktik maydoni tadgiqida tildagi boylik bilan bog‘liq so‘zlar va
ularning o‘zaro alogasini ifoda etuvchi turli sintaktik tuzilmalar ham tahlilga
tortildi.

Xulosa gilib aytganda, “boylik™ konseptining assotsiativ, leksik-semantik va
sintaktik maydonlari uning murakkab va ko‘p qirrali mazmunini ochib beradi.
Mazkur konsept moddiy va nomoddiy gadriyatlarni, shuningdek, ijtimoiy va
madaniy jarayonlarni aks ettiruvchi til birliklari orgali ifodalanadi.

Bobning so‘nggi fasli “Boylik” konseptining geshtalt strukturasi” deb
nomlangan bo‘lib, mazkur faslda boylik konseptining inson ongida yaxlit va
tizimli shakllanishi geshtalt nazariyasi nugtayi nazaridan tahlil gilindi.

Ma’lumki, “geshtalt” termini nemis tilidan olingan bo‘lib, “yaxlit shakl” yoki
“butun obraz” ma’nosini bildiradi. Geshtalt psixologiyasiga ko‘ra, inson ongida
predmet va hodisalar alohida qismlar emas, balki yaxlit va uyg‘un tuzilma sifatida
idrok etiladi®. Shuningdek, geshtalt — bu inson ongida alohida hodisalarni tartibga
soluvchi murakkab aqliy tuzilma bo‘lib, u hissiy va ratsional elementlarni,
shuningdek, obyektning dinamik va statik jihatlarini o‘z ichiga oladi. Shuning
uchun u inson tafakkurida vogelikni yaxlit va tizimli tarzda idrok etishga Xxizmat
giladi®. Bu nazariya XIX asr oxirida X.Erenfels tomonidan ishlab chigilgan bo‘lib,
u idrok jarayonida hissiy va ratsional komponentlarning integratsiyasini ta’minlash
masalalarini tadqiq etish imkonini beradi®. “Boylik” konseptini tadgiq etishga shu
nugtayi nazardan yondashilib, “boylik™ konseptini alohida belgilar va xususiyatlar
yig‘indisi sifatida emas, balki yaxlit semantik birlik sifatida shakllanishi va idrok
gilinishi asoslandi. Bunday yondashuv esa “boylik™ konseptining tarkibiy gismlari
o‘rtasidagi mantiqiy va ma’no aloqalarini aniqlash, konseptual modelini yaratish
imkonini berdi. Chunki “bilish jarayonida sodir bo‘ladigan yaxlitlik va uning
bo‘laklari o‘rtasidagi jonli alogani e’tirof etish geshtalt nazariyasi tamoyillari va
tahlil metodlarini rad etmaydi”®’. Shuning uchun “boylik” konseptining geshtalt
strukturasi yaqinlik, o‘xshashlik, yopiqlik tamoyillari asosida tadqgiq gilindi.
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Geshtalt nazariyasi “freym” bilan bog‘liq bo‘lib, freym nazariyasi 1974-yilda
M.Minskiy tomonidan ilmiy muomalaga kiritilgan. U inson tajribasi va bilimlarini
strukturalashgan shaklda ifodalash modelidir. Freymlar inson ongida muayyan
hodisa yoki obyektga doir umumiy ma’lumotlarni saqlash va qayta ishlash
jarayonini tashkil etadi. Bu model kognitiv jarayonlarni tushunish va sun’ty
intellekt tizimlarini yaratishda muhim ahamiyatga ega®. Freym — bu semantik
bog‘liq tushunchalarni anglash va tartibga soluvchi bilimlar tizimi bo‘lib, u orqali
“boylik™ konseptining barcha mazmuniy strukturasi yaxlit shaklda idrok gilinadi.
Skript tushunchasi esa freymda ifodalangan mazmuniy yaxlitlikning strukturaviy
modelda namoyon bo‘lishidir. Bu konseptual tuzilma tarkibiy jihatdan ssenariyga
yaqin bo‘lib, ba’zan uni to‘liq takrorlashi mumkin®®. Shuning uchun “skript”
madaniy gadriyatlar va urf-odatlarni ifodalovchi muhim vosita hisoblanadi.
Masalan, “Vavilonlik eng boy odam” hikoyasi asosida shakllangan “boylik” skripti
boylikka erishish va uni boshqarishning an’anaviy yo‘llarini aks ettiradi. Skriptda
asosly qadriyat sifatida bilim, intizom va sabr bilan moliyaviy mustaqgillikka
erishish ko‘rsatilgan.

Demak, “boylik” konseptining geshtalt strukturasi skript, freym tahlillar
orgali konseptining inson ongida yaxlit va tizimli shakllanishini ochib beradi.

XULOSA

1. Konsept — bu inson ongida tajriba va bilimlar asosida shakllanadigan
mavhum  tushunchalar majmuasidir.  Ushbu termin falsafa, mantiq,
adabiyotshunoslik hamda tilshunoslik kabi turli fan sohalarida faol qo‘llanishi
natijasida har bir sohaga xos talginlarga ega. Biroq ushbu ta’riflarning barchasini
umumlashtirgan holda, konseptni inson ongida shakllangan tasavvur, xotira va ong
birligi orqali namoyon bo‘ladigan, biror narsa yoki hodisa bilan bog‘langan ma’no
birligi sifatida izohlash mumkin. lImiy nugtayi nazardan garalganda, konsept — bu
insonning milliy va mental xususiyatlari, shaxsiy tajribasi hamda umumiy bilim
zaminida shakllangan, til orgali ifodalanadigan kognitiv birlikdir.

2. Kognitivlik tafakkur faoliyatini anglatib, tushunish, anglash, fikrlash, eslab
golish, tasniflash, idrok etish, vogea-hodisalarni tanish va tildan foydalanish kabi
turli xil jarayonlarni o‘z ichiga oladi.

3. Olamning konseptual manzarasi — bu inson tafakkurida bilish va amaliy
faoliyat asosida shakllanadigan obyektlar haqidagi tizimli bilimlar majmuasidir.
Uning asosiy birligi bo‘lgan konsept voqgelikning g‘oyaviy, hissiy, assotsiativ va
madaniy jihatlarini ifodalashga xizmat giladi. Olamning lisoniy manzarasi esa
insonning til vositasida olamni ganday tasavvur qilishi, uni ganday nomlashi va
tushunishini ifoda etuvchi konseptual modeldir. Bu model til egasining milliy
tafakkuri va lingvomadaniy tajribasi bilan bevosita bog‘ligdir.

4. “Boylik” konsepti — bu moddiy, ma’naviy va axloqiy qadriyatlarni o‘z ichiga
oluvchi ko‘p qirrali tushunchadir. U o‘zbek, ingliz va rus madaniyatlarida turlicha
mazmun kasb etib, har bir madaniyatda jamiyatning ijtimoiy gadriyatlari, tarixiy
tajribasi va dunyoqarashiga xos semantik yo‘nalishda talqin etiladi.

5. Har bir madaniyatda “boylik” tushunchasi o‘ziga xos gqadriyatlar tizimi,
ijtimoiy me’yorlar va tarixiy-an’anaviy omillar asosida shakllanadi. O‘zbek, ingliz
va rus madaniyatlarida ushbu tushunchaning umumiy jihati shundaki, ma’naviy

88Marvin Minsky. A Framework for Representing Knowledge. — New York, 1981. — P.34.
89Cadapos 111. Korautus Trmmynocmk. — XKusszax: Canrsop, 2006. — 5.38.
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boylik — xususan, bilim, axlog va axloqgiy gadriyatlar moddiy boylikdan ustun
qo‘yiladi.

6. “Boylik” konsepti turli tizimli tillar madaniyatida moddiy, ma’naviy,
Ijtimoiy va tabiiy resurslarni gamrab oluvchi keng qamrovli va ko‘p qgirrali konsept
sifatida namoyon bo‘ladi. Ushbu konsept paremik va frazeologik birliklar orqali til
va madaniyatda mazmunan boyitilib, ijtimoily ongda muhim axborot va
kommunikativ vazifani bajaradi. Boylikka ijobiy munosabat halol mehnat va
xayriya bilan bog‘liq bo‘lsa, salbiy yondashuv axloqiy gadriyatlarning yemirilishi
va ijtimoiy tengsizlik holatlari bilan uzviy alogadordir.

7. O‘zbek, rus va ingliz madaniyatlarida “boylik” konsepti har bir xalgning
tarixiy tajribasi, madaniy qadriyatlari va ijtimoiy me’yorlari asosida paremik va
frazeologik birliklar orqali turlicha talqgin etiladi. O‘zbek madaniyatida boylik,
ko‘pincha, ma’naviy yuksaklik, saxovat, mehnatsevarlik va ijtimoiy foyda bilan
bog‘liq bo‘lsa, rus madaniyatida boylik konseptl chtiyotkorlik, ganoat bilan bog‘liq
obrazlar orqah ifodalanadi. Ingliz madaniyatida esa boylik ko‘proq shaxsiy
muvaffagiyat, iqtisodiy mustaqillik va individual erkinlik bilan chambarchas
bog‘liqdir.

8. Konseptning leksik-semantik xususiyatlarini aniglashda frazeologik birliklar
muhim ahamiyatga ega. Ular konseptga tasviriy va emotsional mazmun berib,
uning madaniy gqiymatini oshiradi.

9. Assotsiativ tushunchalar inson fikrlashini tezlashtirib, yangi bilimlarni
o‘zlashtirish va mavjud bilimlar bilan bog‘lashga yordam beradi. “Boylik”
konsepti assotsiativ va leksik-semantik maydonlarda moddiy va ma’naviy
jihatlarni gamrab oladi.

10. “Boylik” konsepti freym va skriptlar orgali turli madaniyatlardagi moddiy
va ma’naviy qadriyatlarni ifodalaydi. Bu nazariyalar til, tafakkur va madaniyatni
kompleks o‘rganishda qo‘llanadi.
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INTRODUCTION
(Abstract of the dissertation of the doctor of philosophy (PhD))

The actuality and necessity of the topic. In global linguistics, special
attention is being paid to the study of the relationship between language and
thought. This is because, in order to examine language as a complex system, it is
essential to explore the interaction between content and form, investigate their
communicative and semiotic nature and apply the conclusions drawn to address
problems related to artificial intelligence. Therefore, modern linguistics
increasingly emphasizes approaching linguistic facts from an anthropocentric
perspective, which, in turn, lays the foundation for the development of cognitive
linguistics. Although existence and objective reality evolve according to their own
inherent laws, independent of human consciousness, these laws are reflected within
the human mind. This reflection takes shape based on national-mental,
psychological, socio-political and linguocultural factors. As a result, adopting a
linguocultural approach to the unity of language and thought holds significant
practical importance.

In world linguistics, a linguocultural perspective on language has contributed
to the formation of the cognitive paradigm. Studying linguistic phenomena in
connection with the national and cultural worldview of native speakers has become
one of the pressing issues in the field. In particular, there is a growing need to
scientifically and theoretically examine the semantic structure of the concept of
wealth, its potential for forming a conceptual sphere and its role in shaping the
conceptual and linguistic picture of the world.

In Uzbek linguistics, significant research has been conducted on the concept
and its defining characteristics from a scientific-theoretical perspective. Studies
have examined the concept and its types, its role within the cognitive paradigm,
linguistic realization, scenarios, scripts, frames, gestalt, and the national-cultural
aspects of linguistic-cognitive activity. However, there remains a need for further
investigation into the semantic, syntactic, syntagmatic, pragmatic, and derivational
properties of concepts, particularly regarding the linguocultural features of specific
concepts such as wealth.This includes exploring its national-mental attributes,
lexical and phraseological interpretations, the perception of wealth in Uzbek
national culture, its associative field, its gestalt representation, its semantic
structure and its overall semantic-strategic framework. As stated, ...our next task
Is to develop effective mechanisms aimed at applying research findings in practice
and ensuring the sustainable development of science and scientific-innovative
activities™®. In the modern era, the development and current state of research
related to the linguocognitive mechanisms of a language’s national-mental
characteristics on a global scale highlight the necessity of further investigation.
This underscores the importance and relevance of the topic.

The present research contributes, to a certain extent, to the implementation of
the tasks outlined in the following normative-legal documents of the Republic of
Uzbekistan: Presidential Decree No. PF-4958 dated February 16, 2017 “On the
Improvement of the Postgraduate Education System”; Presidential Decree No. PF-
5850 dated October 21, 2019 “On Measures to Fundamentally Enhance the
Prestige and Status of the Uzbek Language as the State Language”; Presidential

Mupsnéen UILM. Muumit TapakkuéT HyIMMU3HE KaThUAT OHIIaH 1aBOM STTUPHO, sSHIM OOCKAYra KyTapamus.
I sxunn. — TomkenT: Y36ekucton, 2017. — Bb.168-174.
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Decree No. PF-6084 dated October 20, 2020 “On Measures to Further Develop the
Uzbek Language and Improve Language Policy in the Country”; Presidential
Decree No. PF-6097 dated October 29, 2020 “On Approval of the Concept for the
Development of Science until 2030”; Presidential Decree No. PF-60 dated January
28, 2022 “On the Development Strategy of New Uzbekistan for 2022-20267; as
well as Cabinet of Ministers Resolutions No. PQ-2789 dated February 17, 2017
“On Measures to Further Improve the Activities of the Academy of Sciences, the
Organization, Management, and Financing of Scientific Research”; No. PQ-2909
dated April 20, 2017 “On Measures to Further Develop the Higher Education
System”; and No. PQ-5117 dated May 19, 2021 “On Measures to Raise the
Quality of Activities Aimed at Popularizing the Learning of Foreign Languages in
the Republic of Uzbekistan to a New Level,” along with other relevant regulatory
documents.

Compliance of the research with the priorities of development of science
and technology of the Republic. This dissertation was carried out in accordance
with the priority direction of the republican science and technology development
I. “Formation of a system of innovative ideas and ways of their implementation in
the social, legal, economic, cultural, spiritual and educational development of the
information society and democratic state”.

The level of study of the topic. A considerable body of scholarly and
theoretical research on the notion of concept has been conducted by a number of
world linguists. Among them are N.F.Alefirenko, Y.D.Apresyan, N.D.Arutyunova,
A.P.Babushkin, N.N.Boldyrev, A.Wierzbicka, V.V.Vinogradov, S.G.Vorkachev,
V.G.Gak, A.A.Zalevskaya, T.A.Kildibekova, Y.N.Karaulov, N.A.Krasavskiy,
Y.S.Kubryakova, 1.A.Sternin, Z.D.Popova, V.N.Teliya, V.M.Toporov, and
Y.V.Urison?, whose works provide various interpretations of the concept and its
essential characteristics. The term concept has been employed in disciplines such
as cognitive linguistics, linguoculturology, literary studies, logic, and philosophy,

2Aneduperko H.®. JIMHIBOKYITYPOJIOTHS: EHHOCTHO-CMBICIIOBOE NPOCTPAHCTBO A3bika. — M.: Hayka, 2010;
Anpecsia FO./I. O0pa3 4enoBeka 1o JaHHBIM sI3bIKa: MOTBITKA cUcTeMHoro onucanus // BSI, 1995. — Ne 1. — C.38-42;
ApytionoBa H.JI. AHomaniu u s3bIK (K mpoOsieMe s3BIKOBOW «kapTuHbl Mupay) // BSI, 1987. — Ne 3. — C.61-68;
babymxkua A.Il. KBanTHTATUBHBIE BBIPQXEHUS C IMO3HMIMM KOTHUTUBHOW JIMHTBHCTHKH // SI3BIK M HallMOHAILHOE
co3Hanue. — Boponex, 1998; bonmsipes H.H. KoruntuHas cemantuka. — Tam6oB, 2000; BexxOnmkas A. S3bIk.
Kynprypa. Ilosmanme. — M.,1996; Bunorpamor B.B. HekoTopple 3amaum wu3y4deHHs CHHTAKCHCa IPOCTOTO
npemioxenust // BS, 1954. — Ne 1. — C.23-29; Bopkaue C.I'. HanmoHanbHO-KyJIbTypHas crienuduka KOHILENTa
moOBU B pycckoil u mcnanckod napemuonoruu // ®H, 1995. — Ne 3. — C.43-49; I'ak B.I'. Beicka3biBanue u
curyauust // Tlpobnemsl cTpykTypHOM nMHTBACTHKUA. — M., 1973; 3aneBckas A.A. KOrHUTHBH3M, KOTHUTHBHAs
TICHXOJIOTUS, KOTHUTHBHAs HayKa W KOTHUTHBHAs JIMHTBUCTHKA // KorHutuBHas muHrBuctuka. CoOBpeMEHHOE
COCTOSIHHE ¥ TIEpPCIEeKTUBHI pa3BuTHi. — Tamb6oB, 1998; KunpmubekoBa T.A., T'adaposa I'.B. ®yHkumoHaasHO-
KOTHUTHBHBIN CIIOBaph pyccKoro s3eika. — Y da, 1997; Kapaymnos FO.H. CemanTHUYeCKHiA TEIITANBT aCCOMNATHBHOTO
moJisi U 00pasbl cozHanus //SI13pIkoBoi co3Hanue. Coxepkanue U (yHkiuoHupoBanue. — M., 2000; KpacaBckuit
H.A. JIuHrBucTHYeCKue METObI UCCIICOBAaHUS SMOLMOHATIBHON KoHIenTocdep // JIMHrBUCTHYECKHE MApaurMBbl:
Tpaauuu u HoBanuu. — Bonrorpan, 2000; Kyopskosa E.C. Uactu peun ¢ KOTHUTUBHON TOYKH 3peHus. — M., 1997;
Crepann M.A. KonmenTt u s3pikoBasg ceMaHTHKAa // CBS3M S3BIKOBBIX €IUHHAII B CHCTEME W peal3alldi.

KorantuBHeni acmekr. — Bem. 2. — Tambo, 1999; Ilomoma 3.J1., Ctepamr WM.A. ITloHSATHE «KOHIETIT» B
JTUHTBUCTHYECKUX HCCIeoBaHmsIX. — Boporex, 1999; Temms B.H. Pycckas ¢paseonmorus: ceMaHTHYECKHA,
mparMaTAYecKuid ¥ JIMHTBOKYJIBTYPOJIOTHYECKU acmekTel. — M., 1996; Tokapes I.B. Adopusmsl,

PpeNpe3eHTHPYIONIHE KOHIENT TPYI», B KyJIbTYPHO-KOTHUTHBHOM OCBEIICHUH // AKTyalIbHBIE TPOOIEMBI U3Y4YCHUS
W TIperojaBaHus pPyccKoro s3eika Ha pyoexke XX-XXI| BexoB. — Boponex, 2001; TomopoBa B.M. Konment
«popma» B ceMaHTHIECKOM MIPOCTPAHCTBE A3bIKA (HA MaTepHaje PyCCKOTO W HEMENKOTO S3BIKOB): ABTOped. Iucc.
..KaHn. ¢mmon. Hayk. — Bopomex, 2000; VYowmitko B.M. Konmenrtochepa BHyTpeHHETO MHpa dYellOBEKa B
TMHAMAYECKON Monenu si3bika // SI3pIK M HanpoOHANbHOE co3HaHWe. — Bem. 2. — Boponex, 1999; VYpricon E.B.
SI3pIKOBass KapTHHA MHpa VS OOMXONIHBIE TNpEACTaBIICHHs (MOJENb BOCIPHATHS B pycckoM s3bike) // BS, 1998.
—Ne2.-C.71-77.
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which demonstrates its universal nature. Approaching it from the perspectives of
different fields has led to diverse definitions of the term concept.

In Uzbek linguistics, the study of the term concept dates back to the 1990s.
During this period, scholars such as Sh.Safarov, O.Yusupov, D.Ashurova,
N.Mahmudov, E.Mamatov, M.Rahmatova, D.Khudoyberganova, B.Mengliyev,
T.Mardiev, G*.Khoshimov, M.Akhunov, N.Umarova, and Z.Akbarova® began to
pay attention to the phenomenon, publishing scholarly articles, conducting
research and producing academic literature on the subject.

The connection of the research with the scientific research plans of the
higher educational institution where the dissertation was carried out. This
research was conducted within the framework of the scientific research plan of
Fergana State University under the direction “Problems of Modern Linguistics.”

The purpose of the research is to examine the linguocultural characteristics
of the concept of wealth, its usage in speech processes and the social factors
influencing it.

Tasks of the research:

to identify the lexical-semantic and paremiological means expressing the
concept of wealth as well as to describe its mental characteristics and structure;

to analyze the existing theoretical perspectives on the essence and
interpretation of the concept wealth in global linguistics and to characterize and
classify the views related to the application of the cognitive paradigm in
linguistics;

to determine the place of the concept wealth within the linguocognitive
process based on the study of the conceptual and linguistic worldview;

to reveal the material, spiritual and cultural interpretations of the wealth
concept and, on this basis, to define the linguocultural structure of the concept;

to identify the linguocultural features of paremic units expressing the concept
of wealth and to clarify the semantic structure of the concept wealth within Uzbek
national culture;

to uncover the content of national-mental values of language speakers by
determining the associative field of the concept wealth.

The object of the research consists of lexemes, phrasemes, and proverbs that
reflect the linguocultural characteristics of the concept of wealth in the Uzbek,
Russian and English languages.

% Cacapos 111. Korautus TummyHocnk. — XKuzszax: Canrsop, 2006; FOcynos V.K. MabHo, TylyHYa, KOHIEIT
Ba JIMHTBOKYJbTYpeMa aTamajapu xycycuzaa // CTHIMCTHKA THJILIYHOCIMKHWUHI 3aMOHABHU HYHaJMIDIapUaa.
— TomkenT: Y3JKTV, 2011. — b. 98-105; Amyposa JI.Y. Pa3BuTie KOrHUTHBHbIHA THHIBHCTHKM B Y36eKucTane /
Xopwxkuii umosorust: Tw, TabauMm, agadbuért, 2016. — Ne 3. — b. 57-62; Mahmudov N. Til. — Toshkent: Yozuvchi,
1998; Mamatov A.E. Zamonaviy lingvistika. — Toshkent: Noshir, 2019; PaxmaroBa M.M. Wurnu3, §306eK Ba TOXKUK
MWUIAH MaJlaHUATAIA «TY3aJUINK» KOHIENTHHUHT JIMCOHUN Xycycusatnapu: @wion. daH. a-pu. ...aucc. aBToped. —
Byxopo, 2019; Xynoiitbepranosa /I. JINHTBOKyIbTYpOIOTHS TEPMUHIAPUHIHT KACKAYa U30XIH TyFaTh. — TOMIKEHT:
Typon 3ammu 3u€, 2015; MenrmmeB b.P, Xommanoa 3.T. TuinmryHOCIMK Ha3apuscd Ba METOIOJOTHSACH. —
Tomkent, 2016; MapmueB T. «baxT» KOHIENTHHAHT JMHTBOMAJaHWN Ba CEMaHTHK TaJKHHH (MHTJIN3 Ba Y30€K
THIUapu Kuécumaa) // Xoprmkuid GUIonorus: T, anaduért, TapiuM. Mivuii ax6opotHoMa xypHam. — CamapKaHi:
CamIUTH mampuétu, 2016. — Ne 10. — b.36-44; Xommmos F.M., Komunosa H.A. Marnm3 Ba ¥30ex Trimapuga
TeHJEep KOHIENTyaJl CEMAaHTHKAacH BepOaau3aTopiiapd HOMUHATHB TYPJIAPUHWHT  JIMHTBOKYJBTYPOJIOTHK
xycycusarnapu // C¥3 campaté xankapo xypHamu, 2021. — Ne 6. — B.78-84; AxynoB M.M. OnaMHUHT JHCOHUI
MaH3apacuaa «OKuHosT» KoHnentuHuHT YpHU: Drmmon. ¢ax. 6. danc. gok. ...aucc. aBroped. — AnmmkoH, 2022;
Ymaposa H.P. Ammmep HaBowmii acapimapyHUHT JHCOHMH-KOHLENTyan Tagkukw: Pumnon. ¢an. a-pu. ..Jaucc. —
daprona, 2021; Axbaposa 3. Onam IHCOHMH MaH3apaCHHWHT IMAKIJIAHUIINAA KOTHUTHB y3WUra Xociuk: Puioir.
¢an. a-pu. ...aucc. aBroped. — @aprona, 2021.
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The subject of the research is the linguocultural characteristics of lexical
units and paremias expressing the concept of wealth.

Research methods. The dissertation employs descriptive, classificatory,
comparative, sociolinguistic and statistical methods of analysis.

The scientific novelty of the research lies in the following:

within the framework of the conceptual and linguistic worldview, the concept
of wealth has been systematically analyzed and it has been revealed that this
concept manifests itself in ideological, emotional, associative, and cultural
dimensions based on the structured knowledge of reality formed in human
cognition. Furthermore, the study identified that the concept is represented in a
conceptual model reflecting how human beings perceive, name, and comprehend
reality through language, and through this model, the national worldview and
linguocultural experience related to wealth are expressed by means of lexical and
paremial units;

the paremial units expressing the concept of wealth have been systematically
analyzed, and their semantic fields such as material notions like gold, silver,
diamond, ruby, emerald, as well as immaterial values like knowledge, family,
family ties, friendship, happiness and love have been identified across different
linguocultural contexts;

the expression of the concept of wealth through lexical, paremial units has
been substantiated across languages of different systems on the basis of cultural
values such as historical experience, archaeological monuments, written sources,
folk songs, as well as social norms like respect for the elderly and hospitality;

the associative field of the concept of wealth has been identified, and based on
its material, spiritual, moral, aesthetic, ethical, historical, and etymological aspects
specific to speakers of different language systems, the content of national-mental
values such as social justice, diligence, mutual respect, patriotism, patience and
contentment, charity, and generosity has been revealed.

The practical results of the research are the following:

the scientific and theoretical foundations of the notions of concept and
cognition in linguistics have been examined, and the theoretical perspectives
related to the concept wealth have been synthesized and classified;

the role of logical and mental structures in the formation of concepts and
gestalts has been identified, and the mechanisms of their linguistic expression have
been revealed,

the conclusions drawn provide important scientific and theoretical insights for
general linguistics, particularly in the fields of linguoculturology and
linguopragmatics, and they are substantiated to contribute to the improvement of
textbooks and teaching manuals in areas such as linguistic theory and comparative
linguistics.

The reliability of the research results is ensured by basing the study on
theoretical perspectives of both Uzbek and foreign scholars; clearly defining the
research problem; supporting conclusions through classification, description,
comparison, generalization, and contextual analysis methods.

Scientific and practical significance of research results. The scientific
significance of the research lies in the exploration of the linguocultural features of
the concept of wealth which highlights the interrelation between language and
culture. It is scientifically important to identify which linguistic units are used to
express the concept of wealth in different nations and how this concept changes
depending on cultural factors. Such research contributes to the development of
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conceptual analysis methods and expands the possibilities for semantic and
pragmatic analysis of linguistic units. The connection of lexical and phraseological
units representing the concept of wealth with national mentality, social values,
historical and cultural factors serves as a basis for shaping scientific views on the
linguocultural characteristics of this concept.

The practical significance of the research results lies in helping to account for
linguocultural differences when translating concepts like wealth into other
languages, ensuring more accurate and meaningful translations. The findings can
be used in developing educational programs aimed at enhancing linguistic and
cultural competence. Additionally, complex concepts such as wealth contribute to
more effective intercultural communication by facilitating mutual understanding.
This research also aids in correctly interpreting cultural differences, overcoming
stereotypes, and developing appropriate communication strategies. The results are
practically valuable in the fields of linguistics, cultural studies, psychology and
translation studies.

Implementation of the research results. On the basis of the findings
obtained in the dissertation:

the scientific results and conclusions obtained from identifying the associative
field of the concept “wealth” and from determining the system of national and
mental values such as social justice, diligence, mutual respect, patriotism, and
patience based on the material, spiritual, moral, aesthetic, ethical, historical and
etymological aspects characteristic of speakers of different languages, were used
by the Uzbekistan State Academy of Choreography in implementing the
fundamental project “Development of Interactive Educational and Methodological
Manuals on the Subject ‘Children’s Dances’ for Music and Art Educational
Institutions” (Project No. F3-2019081773, 2021-2023). In particular, these results
were applied in the creation of the “Concise Explanatory Uzbek-Russian-English-
French Dictionary of Names of Uzbek Children’s Dances, Dance Costumes, and
Ornaments” (Reference No. 1/04-158, issued by the Uzbekistan State Academy of
Choreography on December 27, 2024). As a result, the dictionary was refined and
enriched through comparative analyses and theoretical conclusions related to the
study of lexemes, phrasemes and paremias reflecting the features of Uzbek,
Russian, and English national cultures;

the results and conclusions related to the fact that the concept of “wealth” is
expressed through lexical, paremic, and phraseological units and substantiated on
the basis of cultural values such as the nation’s historical experience,
archaeological monuments, written sources, folk songs, as well as social norms
like respect for elders and hospitality were used by the Uzbekistan State Academy
of Choreography in implementing the fundamental project “Development of a Web
(Electronic Dictionary) Collection Dedicated to the Promotion of Uzbek National
Dance Art” (Project No. F3-2019081663). In particular, these findings were
applied in the creation of the “Concise Explanatory Uzbek-English-German
Dictionary of Terms of Uzbek Folk Art” (Reference No. 1/04-159, issued by the
Uzbekistan State Academy of Choreography on December 27, 2024). As a result,
the translation, explanation, description, and classification of terms characteristic
of Uzbek folk art, as well as lexemes, phrasemes, and paremias, were further
improved and refined,;

the paremic units expressing the concept of “wealth” were systematically
analyzed, and conclusions were drawn identifying both material semes such as
gold, silver, diamond, brilliant, emerald and abstract semes such as knowledge,
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family, family ties, friendship, happiness and love as manifested in various
linguocultural contexts. These findings were used by the State Institution
“Uzbekistan Television and Radio Channel” in writing the scripts for the programs
“Wakefulness” (“Bedorlik”), “Inspiration of Creativity” (“ljod zavqi”),
“Education and Development” (“Ta’lim va taraqqiyot”) and “Nation and
Spirituality” (“Millat va ma’naviyat”) during 2022-2025. (According to Reference
No. 26-36-932 of the State Institution “Uzbekistan Television and Radio Channel”,
dated December 27, 2024). As a result, the content of the prepared materials for
these broadcasts became more profound, enriched with scientific evidence and the
academic foundation of the discussed topics was significantly strengthened.

Approval of research results. The research findings were presented in the
form of reports at 5 international and 3 national scientific-practical conferences and
underwent approbation.

Publication of research results. A total of 13 scientific works have been
published based on the results of this research. Among them, 3 articles have been
published in scientific journals recommended by the Higher Attestation
Commission of the Republic of Uzbekistan, including 2 articles in foreign journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references. The total volume
of the dissertation is 142 pages.

MAIN CONTENT OF THE DISSERTATION

The Introduction of the dissertation justifies the relevance and necessity of
the research topic, defines its aim, objectives, object, and subject, and highlights its
alignment with national priorities in science and technology development. It also
outlines the scientific novelty and practical significance of the study, details the
implementation of research findings, lists related publications, and provides an
overview of the dissertation’s structure.

In the first chapter of the dissertation, titled “Theoretical foundations of
concept research”, the linguistic, philosophical, and logical interpretations of the
concept notion, as well as its theoretical issues, are examined. Additionally,
modern linguistic approaches to the concept, the application of the cognitive
paradigm in linguistics, and the issues related to the conceptual and linguistic
worldview are explored.

The first section of the chapter is titled “Interpretations of the concept in
Modern Linguistics”. In this section, scientific and theoretical views on the
concept are analyzed, highlighting their common and distinctive features.

The term concept was introduced into Russian linguistics in 1928 by the
religious philosopher S.A. Askoldov-Alekseyev. In his article “Konnent u cioso”
he links the concept with the word and distinguishes between cognitive and artistic
types. Askoldov-Alekseyev places particular importance on the cognitive concept
and also emphasizes the substitutive nature of the concept®. The term concept is
used across a number of disciplines, including cognitive linguistics,
linguoculturology, literary studies, logic, and philosophy. This indicates its
universal nature. The interdisciplinary approaches to the term have led to its
diverse interpretations across different fields. Accordingly, in linguistics,
translation studies and explanatory dictionaries, the concept is typically defined as

4 AcxompaoB C.A. Konmenr u cioBo. — M.: Axamemus, 1997. — C. 67-69.
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follows: “the content of a notion, idea, or representation®; 1. The semantic content
of a notion; denotatum. 2. In cognitive linguistics, a unit of memory within the
mental lexicon and conceptual system; the language of the brain®; a general notion
or idea’; “thought, idea, notion®”; “philosophical thought®; “an idea or principle
linked to something™'%; “an existing idea™;!! “it is a generalized meaning that is
formed in human consciousness and is expressed through linguistic units. Concepts
are shaped in the process of thinking and play a fundamental role in language
acquisition and engaging in communicatio”*2. In philosophical dictionaries, the
term concept is defined as: “1. Definition, mental image, general idea, notion; 2. In
logical semantics, the meaning of a name”3; is an abstract entity or mental
existence corresponding to the meaning of a predicate (often also referred to as a
“thought”). From a logical point of view, concepts are considered the referents of
predicates (that is, related to thought, symbol, or sign) rather than of thoughts
themselves. In this way, attention is drawn to the aspect of the concept that is
connected to entities or phenomena in reality’'4. In this context, the symbolic and
sign-like nature of the concept is emphasized. A concept not only reflects the
viewpoint of the language user but also embodies mental characteristics. The
process of generalization within the concept brings it closer to the nature of a
symbol or sign; however, a concept is never identical to a sign or symbol. From a
philosophical perspective, a concept is an idea saturated with national and mental
characteristics, shaped by the life experience, level of knowledge, and worldview
of the language user. It is explained as “one of the forms that reflects the picture of
the world related to language use, generalizing events and objects™*®. In logic, the
term concept is defined as conveying meanings such as a set of notions or
content®®, Y.Stepanov regards the terms concept and notion as synonyms.
However, he emphasizes that these terms are used in different fields: notion is
primarily applied in logic and philosophy while concept was initially used in
mathematics and later adopted in fields such as culture and cultural studies®’.
V.Demyankov emphasizes that although concept and notion have historically been
closely related, they are now scientifically and practically differentiated. According
to him, a concept refers to the semantic aspect of a word, while a notion reflects
reality. He explains that both play a significant role as factors shaped and
developed within the social, material, and spiritual life of human beings'é.
A.Solomonik defines the concept as an abstract scientific notion!®, while

®> Hemo6un JIJL. ToskoBbIi NepeBofoBeuecKuii clioBaph. — M.: Hayka, 2003. — C.91.

6 Xepebuno T.B. CioBaph IMHIBUCTHYECKUX TepMUHOB. — Haspanb: ITumrpum, 2010.— C.165.

7 Carol G. Braham.Random house Webster’s Dictionary. — New York, 2001. — P.146.

8 NTC’s Super-Mini English Dictionary. — USA, 2002. — P.47.

9 Easier English Student Dictionary.— London, 2003. — P.169

10 Oxford Advanced Learner’s Dictionary of Current English. — New York: Oxford University Press, 2005.
—P.313.

11 Macmillan English Dictionary for advanced learners. — Malaysia, 2012. — P.302.

12 |_ongman Dictionary of Language teaching and applied linguistics. — London, 2013. — P.112-113.

3 ®unocodus nyratn.— ToukenT: Y36exucton, 1976. — b. 241.

14 Dictionary of Philosophical Logic. — UK: Edinburgh University Press, 2009. — P.56.

15 Frolov I. A Dictionary of Philosophy. — M., 1985. — P.78.

16 Topckuii [I. T1., Ysun A.A., Huxudopos A.JI. Kparkuii cnosaps 1o jnoruxe. — M.: IIpocsemenue, 1991.
- C.80.

17 Crenanos 10.C. Koncrautel: CioBaph pycckoit KymbTypbl. OnbeiT uccnenosanus. — M.: IlIkona SI3bika
pycckoit kynbTypbl, 1997. — C.40-76.

HembsiHkoB B.3. TepMHH «KOHIENT» KaK 3JIEMEHT TEPMUHOJIOTMYECKOH KyNbTypbl // SI3BIK Kak Matepus

cmbiciia: COopHHK cTaTell B uecTh akagemuka H.FO.11IBenosoii. — M.: A3OykoBHuK, 2007. — C.606-622.

19 Conomonnk A. CeMHOTHKA ¥ JTUHTBHCTHKA. — M.: Monomas rBapaus, 1995. — C.246.
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V.Kolesov explains the concept as a literary notion expressed through an image,
idea, 2a(t)nd symbol possessing meaningful character, classifying it among literary
terms<°.

In Uzbek linguistics, the study of the term concept began in the 1990s.

According to M. Rakhmatova, a concept reflects the knowledge accumulated
through human activity in the mind, and this mental representation serves as an
expression of national and cultural activity?.

According to T.Mardiyev, concepts are closely connected with human
lifestyle and culture, and they need to be shaped within linguistic and cultural
frameworks. Each concept develops in a unique way within different linguistic
cultures and possesses a complex structure??,

Thus, a concept is a set of abstract notions formed in the human mind through
experience and knowledge, interpreted differently across various disciplines,
including philosophy, logic, cultural studies, literary theory, and linguistics. When
synthesizing these definitions, a concept may be understood as a mental construct
shaped by the integration of perception, memory, and consciousness, enriched by
national and mental experience as well as accumulated cultural knowledge.

The second section of the chapter is titled “The application of the cognitive
paradigm in linguistics”. This section discusses the emergence of cognitive
linguistics.

Some linguists recognize cognition as an independent branch of linguistics,
while others interpret it within the framework of the anthropocentric paradigm.
Consequently, existing sources describe and interpret this notion in various ways,
defining cognition as “a process related to understanding”?, “the mental process of
comprehension”?*, “a concept widely used in psychology that encompasses
processes such as recognizing and understanding objects and events occurring in
the environment”?, “a set of diverse mental processes, including thinking,
remembering, perceiving, recognizing, and classifying”?, “a mental process that
incorporates thinking, remembering, and comprehension” 27, “a conscious
intellectual activity that involves processes such as thinking, remembering,
understanding or language use”? and “a mental process that includes knowing,
learning, and understanding”?°.

Linguists such as A.Wierzbicka, N.Arutyunova, A.Babushkin, N.Krasavsky,
and V.Neroznak focus on the concept as the most important mental unit of
cognition, emphasizing that the expression of concepts is directly linked to verbal
means. Concepts are manifested in language through lexemes, phrasemes,
paremias, metaphors, and figurative expressions. Therefore, methods such as frame

20 KosecoB B.B. S3b1k u meHTansaoCTh. — CI16., 2004. — C.19-20.

2lpaxmatoBa M.M. UHTmms3, ¥30eK Ba TOXHK MWUIMA MaJaHUSATHIA «TY3aJUTHK» KOHIENTUHUHT JIFCOHHUN
xycycusarnapu: @wminon. ¢aH. 10k. ...qucc. aBToped. — byxopo, 2019. — b.13.

22 Mapmies T. «baxT» KOHUENTHHWHT JIMHTBOMAJaHWH Ba CEMaHTHWK TAlKWHU (MHIIH3 Ba Y30eK THIUIApH
kuécuma) /I Xopwxuit ¢umonorns: Thi, amabuér, TakiuMm. Mimuii axGopotHoma skypHamn. — CamapKam:
Cam/IUTH nampuéru, 2016. — Ne 10. — b.36-44.

23 Easier English Student Dictionary. — London. 2003, — P.147.

24 Oxford Advanced Learner’s Dictionary of Current English. — New York: Oxford University Press, 2005.
—P.288.

25 Macmillan English Dictionary for advanced learners. — Malaysia, 2012. — P.278.

%6 |_ongman Dictionary of Language teaching and applied linguistics. — London, 2013. — P.90.

2" Merriam-Webster’s Advanced Learner’s English Dictionary. — USA, 2008. — P.354.

28 Merriam-Webster Dictionary. — USA, 2017. — P.139.

2 Collins Cobuild Advanced Learner’s Dictionary. — London, 2018.— P.1812-1813.
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analysis, cognitive metaphor analysis, and cognitive mapping are widely employed
in their study.

V.Maslova defines cognitive processes as those related to knowledge and
information and notes that the terms mental and intellectual are also used
interchangeably with the term cognitive.

Summarizing the above views, it can be concluded that cognition is a
conscious, intellectual, and mental process or activity that encompasses a wide
range of functions, including understanding, comprehension, thinking,
remembering, classifying, perceiving, recognizing events and phenomena, and
even language use. It manifests through linguistic units.

Since cognition is connected to the general process of knowing, it has also
attracted the attention of philosophers, who focus on its philosophical aspects. In
philosophical dictionaries, the following definitions are provided: cognition is
described as a mental process related to understanding, forming thoughts, and
acquiring knowledge, distinguished from voluntary processes such as desire or
intention;3! cognition is also interpreted as a concept related to the possibility of
knowing phenomena and to scientific information®2,

Thus, cognition is not merely the act of knowing, but rather a mental process
involving the deep understanding, analysis, and interpretation of the objects and
events surrounding a person. As a result of this intellectual activity, concepts are
formed in the human mind. Concepts are complex mental units that reflect the
characteristics specific to a nation's way of life and mindset, and they serve as
essential tools for understanding and interpreting culture. Therefore, the study of
cognitive approaches and concepts is considered one of the pressing issues in
contemporary linguistics and cultural studies.

The third section of the chapter is titled “The conceptual and linguistic
worldview” and it explores the linguistic worldview as a means through which
individuals perceive and represent the world via language. It is also examined as a
reflection of national thinking and culture expressed through linguistic means.

According to R. Lado, the linguistic worldview is a representation of reality in
human consciousness expressed through language, reflecting an integrated system
of perceptions and knowledge. It differs from the conceptual or cognitive model of
the world and serves to actualize human knowledge about the world through
language and to facilitate verbal conceptualization®2,

V.Maslova interprets the term linguistic worldview as a metaphor and regards
it as the product of linguistic activity that reflects a nation's socio-historical
experience®*. However, it is difficult to fully agree with this view, as the linguistic
worldview is not limited to metaphors alone; it also encompasses the process of
perceiving and representing the world through language. The world is broadly
manifested in language through phenomena such as nomination, contamination,
and syntagmatics.

R.Pavilenis interprets the conceptual system as a structure that is formed in
the process of human assimilation of the world and reflects a nation’s national and
spiritual activity. The concept, which is its fundamental component, is considered a

30 Macnosa B.A. KoruuTusHas nuHrsuctuka. — Munck: Terpa Cucremc, 2004, — C.7.

31 ®ancaga komycuii nyrar. — Tomkent: [lapk, 2004, —5.198.

32 Antony F. A Dictionary of Philosophy. — Oxford, 1979. — P.61.

%JTano P. JluHrBMCTHKA TOBEPX TPaHMYHBIX KyibTyp // HoBoe B 3apy0exHON JMHTBACTHKE. — Bbm. XXV:
KonrpactuBHas aunrBuctuka. — M., 1989.— C.34-51.

3 Macnosa B.A. Refernced book. — C.255.
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cognitive structure that represents a specific segment of reality®. At the same time,
S.Drachyeva explains the semantic similarities between conceptual systems in
different languages by the universality of ways in which people perceive their
environment. However, she emphasizes that the national specificity of concepts is
revealed in their peripheral elements and cultural components. Thus, by comparing
concepts across languages, it becomes possible to identify both cross-cultural
commonalities and the unique features characteristic of each nation’s worldview?®,

As previously noted, the perception of reality is closely tied to the cultural and
national characteristics of a language’s speakers, which accounts for the variations
observed in linguistic worldviews. From the perspectives of ethnology,
linguocultural studies, and related fields, uncovering the roots of these differences
requires extending beyond linguistics to explore the knowledge systems and
worldviews of various peoples. Within this framework, three key factors
underlying linguistic variation are identified: nature, culture, and cognitive
processes.

The first factor is nature, which has a strong influence on people’s linguistic
consciousness and their ways of perceiving the world. As a result, colors, animals,
place names, and natural phenomena are interpreted differently across cultures, and
these differences are reflected in language through metaphorical, associative, and
connotative expressions.

The second influential factor is culture, which plays a vital role in shaping
language and thought, as it is both a product of human activity and a reflection of
socio-historical experience. National customs, rituals, folklore, and mythological
beliefs are conceptualized through language and embedded in the linguistic
worldview of each nation. As a result, culturally specific concepts transcend
borders and maintain their relevance even within the context of global
communication.

The third factor is the cognitive process, which encompasses the intellectual,
emotional, and spiritual ways of understanding and reflecting the world. In every
language, this cognitive process is manifested in a unique way, and this uniqueness
Is evident in the cognitive activity and linguistic consciousness of various peoples.
Humboldt’s idea of different ways of seeing things confirms the distinctiveness of
this process in national modes of thinking and language differences®’.

In conclusion, the linguistic and conceptual worldview is closely connected
with a nation's natural environment, culture, and cognitive methods. Each nation
perceives the world in its own unique way, and this perception is reflected through
language, expressing national thought and cultural identity. Therefore, the
uniqueness of the worldview in different languages is shaped as a result of a
people’s historical experience, traditions, and cognitive activity.

The second chapter titled “Verbalizers of the concept of wealth” explores
the content and essence of the concept of wealth and how it is interpreted across
various cultural and linguistic systems. It also analyzes the linguistic-cultural and
lexical-semantic structures of this concept, as well as the collective perceptions
formed in the public consciousness and the linguistic means used to express them.
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In the first section of this chapter “The concept of wealth and its
interpretations” is examined. The concept of wealth is one of the key
linguocultural concepts widely studied in modern linguistics. Its lexical meaning is
defined differently in explanatory and economic dictionaries related to Uzbek,
Russian and English: 1) being wealthy, a wealthy status; an aggregate or sum of
property and assets; abundance; 2) worldly possessions, state, property; 3) a set of
natural and material resources; 4) the product or aggregate of intellectual, spiritual,
and moral activity®®; ownership of large amounts of money, valuable goods, and
property®?; possession of anything that holds value*’; a large quantity of valuable
material resources and a state of prosperity*!; abundance of money and property,
all things of value, and precious items*?; the stock of property belonging to an
individual, firm or country, assessed at a specific date and considered the primary
source of income®®; assets and human capital owned by an individual, firm, or
country and used to generate income**. Summarizing these definitions, wealth can
be understood as a combination of material and immaterial values that hold
economic worth and serve as the main resource ensuring prosperity.

Researchers such as S.Kusiy, Y.Steshina, Y.Uchaykina, N.Makeyeva and
Y.Klementyeva have conducted studies on the concept of wealth from various
perspectives. N.Makeyeva has comparatively analyzed this concept in Spanish and
Russian®; Y.Uchaykina has studied the expression of wealth in Old English?; S.
Kusiy has focused on phrases and paremiological units related to the concept’;
Y .Steshina has examined the wealth concept in the consciousness of Russian and
English youth through psycholinguistic experiments®; Y.Klementyeva has
conducted an in-depth cognitive analysis of the concept’®; G.lzhbayeva and
A.Mirzagaliyeva have analyzed the wealth concept through Russian proverbs,
interpreting it as a measure of happiness and demonstrating how the notion of
wealth is reflected in the popular consciousness of Russian culture®. Y.Gracheva,
in her research, has focused on the representation of the wealth concept in Russian
and English proverbs and sayings, analyzing it from a linguocultural and cultural
perspective to reveal national attitudes toward wealth®l. X.Kholmatova, in her
article, has compared the concepts of wealth and poverty in Tajik, Russian, and
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English through paremiological units, illustrating how these opposing notions are
reflected in the three languages using examples®. S.Safonova has analyzed the
wealth concept as a literary concept based on F.Dostoyevsky’s Uncle’s Dream,
highlighting both positive and negative attitudes toward wealth through the
characters and demonstrating the role of this concept in Russian culture®,

Observations show that the concept of wealth is interpreted differently
depending on the culture and values of each nation, and this is reflected in the
respective language. The concept acquires specific meaning based on a nation’s
values. Its semantic structure is rooted in the people’s mental characteristics and
value systems and, as a result, can possess material or spiritual, positive or
negative connotations. Therefore, researchers study the concept of wealth from
linguistic-cultural, psycholinguistic, and literary perspectives, also revealing the
relationship between wealth and poverty.

In Uzbek culture, the concept of wealth encompasses not only material goods
but also spiritual and social values. It is manifested through family unity, cultural
heritage, and spiritual well-being. This, in turn, is reflected in proverbs and
sayings. For example, Moli borning holi bor; Molsiz kishi — jonsiz kishi (Uzbek
proverbs). Wealth is viewed as a reflection of hospitality and generosity. For
example: Boyga mehmon bo ‘Isang, bagirasan, kambag ‘alga mehmon bo ‘Isang,
kekirasan. (Uzbek proverbs)

Religious values of a given nation significantly influence the structure of the
wealth concept. In Islam, wealth is interpreted through spiritual, social, and
economic lenses. It is regarded as a blessing from Allah and a basis for prosperity
and well-being. Central to the concept is the belief that wealth must be used for
noble purposes such as aiding the poor, giving charity, and meeting the material
needs of one’s family and community. Linguistically, wealth is often associated
with notions of just income, zakat (obligatory almsgiving), and lawful (pure)
sustenance. This linguistic representation reflects the national and mental identity
of the people, incorporating semantic features such as wise spending, frugality, and
the avoidance of extravagance.

In conclusion, the concept of wealth in Uzbek culture is associated not only
with material assets but also with spiritual and social values. It is expressed
through family ties, cultural heritage, knowledge and wisdom, art, and the
principles of justice. Emphasis is placed on acquiring wealth through lawful
means, spending it wisely, and contributing to the well-being of society.

The second section of this chapter, titled “The linguocultural structure of the
concept of wealth” focuses on analyzing the concept of wealth from the
perspective of language and culture. This section examines the linguistic
representations of wealth, particularly its expression through paremic units—
proverbs and phraseological structures. The analysis reveals that the notion of
wealth is not limited to material aspects alone but is also deeply connected with
spiritual, social, and cultural values. Furthermore, the role of wealth in national
culture and how it reflects national character and values through language are
explored. By comparing the concept of wealth across different linguistic systems,
the similarities and differences in its cultural interpretations are revealed. In Uzbek
culture, the concept of wealth carries broad and multifaceted meaning, and its
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importance is reflected in several key notions, including: Material wealth:
Mehnatdan kelsa boylik, turmush bo ‘lar chiroylik; Halol mehnat — yaxshi odat,
berur senga saodat and etc; Spiritual wealth: In Uzbek culture, spiritual wealth
that is, knowledge, education, morality, craftsmanship, humility, wisdom, health,
and enlightenment is considered superior to material wealth. For example: Kitob —
xazina, bilim — boylik; Kamtarlik — katta davlat; Boylikning boshi — sog ‘lig,
Salomatlik — tuman boylik; family and neighborly relations:Onalik uyning ori bor,
otalik uyning — zari;Yaxshi xotin — xazina, Do ‘sting — boyliging; Pul orttirma,
do st orttir, Xalq do‘stligi — yurt boyligi; Bolasi ko‘p bo ‘lar boy, bolasi yo‘q —
quruq soy; Davlating — ota-onang, savlating — o ‘g ‘i/-qizing; Davlatning boshi —
farzand; Hovli olma, qo‘shni ol;charity and generosity: Xayrli qo‘l qayrilmas;
Saxiyning oshi — xazinadan ko ‘proq; Saxiyning o‘ng qo‘li berar, chap qo'li
bilmas; moral values: Baxil ehsondan gochar, xasis mehmondan qochar;Boyib
ketsang bo ‘kirma, yo‘l yurganda so ‘kinma; Davlat bitsa yomonga o ‘zin sanar
xoqonga; Moling ko ‘p bo ‘Isa, magtanma, boshing ko ‘p bo ‘Isa, to ‘planma and etc.

Moreover, the reflection of national and mental values within the concept is
not limited to paremic units alone; it is also manifested in toponymic nominations,
the folklore of the respective people, and in national art. This is substantiated
through the analysis of relevant examples. For instance, this is evidenced by the
analysis of various historical landmarks such as Mingtepa, Ahmadbekhoji
Guesthouse (Andijan), Ismail Samani Mausoleum (Bukhara), Jo ‘ylangar Village
(Jizzakh), Qosim Shaykh (Navoi), House of Qodirkhoja Eshon (Namangan), Bibi-
Khanym, Registan, Gur-e-Amir, Shah-i-Zinda, Al-Bukhari Complex, Ark Fortress,
Sherdor Madrasah, Ulugh Beg Observatory (Samarkand), Axsikent (Sirdarya),
Murchbobo Mausoleum (Surkhandarya), Kukeldash Madrasah (Tashkent),
Norbutabiy Madrasah (Fergana), Ichan Qala (Khorezm), and Chordangitepa
(Kashkadarya). This also includes Uzbek folk tales such as Mugbil and the Stone-
Thrower, The Magic Lamp, Zumrad and Qimmat, and Strike the Stick; epic poems
like Alpomish, Gorogly, and Rustamkhan; proverbs such as Daraxt yaprog ‘i bilan
ko rkam, odam — mehnati bilan, Zavgsiz ish — shavgsiz ish singari; sayings like
“Semizlikni qo‘y ko ‘taradi”, “Tuyaga yantoq kerak bo ‘lsa, bo ‘ynini cho ‘zar”,
“Bekorga mushuk oftobga chigmaydi ”. Additionally, folk songs and chants such as
“Nahoru Nashta”, “Oyijon”, “Qilpillama”, “Bilak Uzuk”, “Shoda-shoda
marvarid”’; ceremonial and seasonal songs like “Muborakbod”, “Yil boshi”,
“Boychechak ”, “Sumalak ”, “Sust xotin”, “Choy Momo” and “Ramazon”; riddles
such as “Uzun-uzun iz kelar, uzun bo ‘yli qiz kelar, qoshginasi galtirab, ko zginasi
yaltirab ”; lullabies and children’s songs like “Alla”, “Kelin Salom” and “Ha,
do ‘rsa-do ‘rsa, do‘rsa” as well as moral tales of religious figures such as “Golden
old woman”, “The Wisdom of King Iskandar ” and “Mugqgbil and Mudbir " all serve
as rich cultural expressions of the concept wealth.

Thus, Uzbek folklore is considered a significant form of spiritual wealth,
serving as a vital means of transmitting the cultural heritage and national values of
the people from one generation to the next. In Uzbek culture, the concept of wealth
is closely intertwined not only with material resources but also with spiritual,
familial and communal values. The societal attitude toward this concept is shaped
with regard to moral standards and the primacy of collective interests, all of which
are reflected within the structure of the concept itself.

In Russian culture, the concept wealth is interpreted in harmony with spiritual
and moral values, drawing on social status and historical traditions. The
linguocultural structure of the concept wealth is identified through the analysis of
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proverbs such as “Konetika pyonv 6epescem, a pyonv 2onogy cmepedcem’”,
“/lenveu cuem nr0bam, a xned mepy”’, “He denveu 60cacmeo, a bepedxciusocmsv 0a
pasym”, “boeam ocoem naxocmu, a yboz padocmu’’, “Bocam meopum, Kax
xouem, a yooe — kak moxcem”’, “/[ywa doposce denee”, “300pos 6y0y — u oenez
000y0y”, “VYeosop Odopooxce oenec”, “Boeacmeo — epsazv, ym — 3010mo’.
Furthermore, a comparative analysis of Russian folk tales such as “Ckynoi
myaxcux”, “Kawa uz monopa”, “Moposxo”, “Kaouwviti cmapux”, “Ckaszxa o
povioaxe u pvioxe”, “Kypouxa Psaba”, “Tepemox”, “Konobok”, “Penxa” as well as
epics like “Pycran u Jhroomuna” (A.S. Pushkin) and Russian folk songs like
“Mapycs” and “Kanunxa”, allows for an exploration of the semantic and
linguocultural structure of the concept wealth. Additionally, in Russian culture,
wealth is linked not only to material assets but also to moral and social values. It is
positively evaluated when it serves charity and public welfare, but the excessive
pursuit of wealth is depicted as a moral flaw.

In English, the concept of wealth possesses a semantic structure that primarily
reflects material prosperity and personal success. Shaped under the influence of
historical and cultural factors, it carries key meanings such as independence,
diligence, and social status. The concept of wealth in English has a multilayered
semantic structure that includes symbolic meanings of personal achievement,
social status, individual freedom, adherence to ethical norms, a free market and
entrepreneurial environment, financial independence, and prudence.These layers
are illustrated in idioms such as Early to bed and early to rise makes a man
healthy, wealthy and wise; From rags to riches; Money makes the man; Climbing
the ladder of success which promote the idea of attaining wealth through
individual effort and hard work. Other expressions such as Money answers all
things; Money has no smell; Money talks; He who has the gold makes the rules;
Money opens all doors; 4 rich man’s joke is always funny; Money makes the mare
go; With money in your pocket, you are wise and you are handsome and you sing
well too highlight notions of social status and personal freedom associated with
wealth. A third group of proverbs, including A penny saved is a penny earned;
Take care of the pence and the pounds will take care of themselves; In for a penny,
in for a pound; Money does not grow on trees; Save for a rainy day; Cut your coat
according to your cloth; Look after the pennies, and the pounds will look after
themselves; Neither a borrower nor a lender be; A fool and his money are soon
parted reflect cultural attitudes toward financial independence and prudence.
Meanwhile, proverbs such as Money spent on the brain is never spent in vain
emphasize the value of investment in knowledge and education and Honesty is the
best policy stresses the importance of achieving wealth through ethical conduct.
The saying If you touch pot, you must touch penny highlights the centrality of free
market values and business-mindedness as a path to prosperity.

Thus, in Uzbek, Russian, and English cultures, the concept of wealth is
closely connected with moral values and public interests, which serves as a
common characteristic across all three. However, attitudes toward wealth differ
according to each culture’s historical development, social structure, and cultural
traditions. As a result, the ethical, social, and spiritual interpretations of wealth
exhibit unique features in each cultural context.

The third section of this chapter is titled “Lexical and semantic
interpretations of the concept of wealth ” explores how the concept is expressed in
language through lexical, semantic, and phraseological analyses. For instance, the
concept of wealth is multi-layered and broad in scope, and to gain a deeper
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understanding of its meaning, linguistic dictionaries are consulted. In the
Explanatory Dictionary of the Uzbek Language, the word wealth is associated not
only with material resources, money, and property, but also with knowledge,
cultural heritage, and human values. This highlights that the concept integrates
both material and spiritual dimensions as a unified whole. The dictionary defines
wealth as follows: 1. The state of being wealthy; social status of wealth; an
accumulation of property and possessions; abundance. 2. The world, fortune,
material goods. 3. A set of natural and material resources. (e.g., underground
resources, material wealth, natural wealth, mineral wealth). 4.The result or
accumulation of intellectual, spiritual, and moral activity. (e.g., national wealth,
cultural wealth, spiritual wealth). This comprehensive definition demonstrates the
wealth in Uzbek, encompassing both tangible and intangible forms of value®.

The lexical and semantic aspects of a concept are directly linked to its cultural
and national characteristics. In Uzbek culture, attitudes toward the concept of
wealth include both positive and negative perspectives, which are reflected in the
people’s values and traditions. The key aspects of positive attitudes toward wealth
are expressed in the following proverbs: Mehnatdan kelsa boylik, turmush bo ‘lar
chiroylik; Mehnat gilsang, yasharsan, katta-katta osharsan; Yuz tuman oltindan
hunar yaxshi. (Uzbek proverbs) Ota-ona (farzandiga) taxt yaratadi-yu, baxt yarata
olmaydi®®. Ko ‘ngli ochignig — qo‘li ochig, qo‘li ochigning — yo'li. Magtasang,
Saxiyni magqta, toptasang, baxilni topta. Xayrli qo‘l qayrilmas. (Uzbek proverbs)
Bilim — davlatdan gimmat. 1lm baxt keltirar, bilim taxt keltirar. Oltin olma, bilim
ol, bilim olsang, bilib ol; Boylik boylik emas, ahillik boylik; Oltin olma, duo ol,
duo oltin emasmi. These proverbs reflect the concepts of diligence, honesty,
prosperity and generosity.

The main aspects of negative attitudes toward the concept wealth are reflected
in Uzbek paremias such as Boyning o ‘g’li kelsa — to ‘rga, kambag ‘alning o ‘g li —
go rga; Kambag ‘al — piyoda, boy — tuyada; Moling borida — ana do‘st, moling
vo'‘gida — qani do‘st ; Boy bo ‘lsang, kunda hayit, kunda to‘y, yo‘q bo ‘lsang,
kunda hasrat, kunda oy, Bozorda bari bor, puling bo ‘Imasa, nari bor; Boy Kiysa —
qullug bo ‘Isin, kambag ‘al kiysa — qayoqdan olding; Birov gul deydi, birov — pul;
Boyning gorni besh, biri hamisha — bo ‘sh; Puldorning ota-onasi yo ‘g; Qizlar gulni
der, boy — pulni; Qizlar gizilga uchar, savdogar — pulni quchar; Davlat bitsa
yomonga, o zin sanar xogonga; Yomondan garzdor bo ‘lsang, ko‘p ichida
yogangdan olar; Yomonning davlati — yaxshining ofati. These expressions convey
social inequality, moral values, injustice, excessive love of wealth, envy, and
unfair competition, reflecting critical cultural and ethical views toward wealth.

In typologically diverse languages, phraseological units that convey the
concept of wealth are shaped by national and cultural perspectives, with their
conceptual features closely tied to specific national and mental worldviews. Each
language and culture offers a unique interpretation and distinct linguistic means of
expressing wealth.

To be born with a silver spoon in one’s mouth ( born rich)®®. — Boy oilada
tug‘ilmoq. — PoguThcs ¢ cepeOpsiHOM JIOKKOW BO PTY, POJHMTHCSA B OOraToM cembe.
They say she was born with a silver spoon in her mouth, but judging by the size of

5 V36ex TMAMHHHT M30XH nyFatH. «B» Xappu. — Tomkent: Y3MD. Jlamar wimuii mampuétn, 2006-2008.
—b.303.

%5 http://fmc.uz/magollar.php (access date: 21.09.2024)

% Book of idioms, slang, special expressions, & idiomatic Language. — Texas, 2001. — P.7.
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her mouth it must have been a ladle®”. — Aytishlaricha, u kumush qoshiq bilan
og‘zida tug‘ilgan ekan, ammo og‘zining kattaligiga qarab hukm chiqaradigan
bo‘lsak, u qoshiq emas, cho‘mich bo‘lgan bo‘lishi kerak. While such expressions
are characteristic of English national culture, in Uzbek, there are sayings like Og ‘zi
qiyshig bo ‘Isa ham, boyning bolasi gapirsin) and Kunda yegan och, yilda yegan
to ‘q. This is because, in Uzbek culture, the concept of wealth is shaped not through
associations with precious metals such as gold, silver, or jewels, but rather through
moral and spiritual values.

To cross (someone’s) palm with silver. [Fig. t0 pay money to someone in
payment for a service.] — Biror kimsa gilgan xizmati uchun pul bermoq. 3amiaTurs
JIEHbI'U KOMY—JIM00 3a yciyry, “mocepedoputs pyuky”. I crossed the taxi driver’s
palm with silver to take me to the airport as soon as possible®®. — 5 nozonomun
PYUKY maxkcucmy, umoObl OH OMee3 MeHs 8 asponopm KaxKk MOJCHO CKopee.

The Russian expressions “nozoromums pyuky” and “nocepebpums pyuxy” as
well as the English idiom to cross someone’s palm with silver refer to giving
money in exchange for a service traditionally associated with palm reading or
fortune-telling. These expressions originated from the practice of giving silver or
gold coins to Romani fortune-tellers as a form of payment. Since such street
fortune-telling practices do not exist in Uzbek culture, corresponding idioms are
absent in the Uzbek language.

Filthy rich®. — Itining tuvagi ham tillodan; juda boy. — Ouens Gorarsiii. The
preacher and his wife moved into a mansion; suddenly, they’re filthy rich 0 —
Ruhoniy va uning xotini qasrga ko ‘chib o ‘tishdi, birdan ular juda boyib ketishdi. —
HpOﬂO@G@HHK Cc oiceHoul nepeexaiu e OCO6H}ZK,' 6HE3ANHO OHU o0KAasdjliucs
Henpucmouno 6ozamol.

The English idiom filthy rich was originally used to describe individuals who
possessed immense wealth acquired through dishonest or unethical means.
However, in contemporary usage, the meaning of filthy rich has softened and is
now commonly used to refer to people who are extremely wealthy, regardless of
whether their wealth was obtained legitimately.

In Russian, individuals who have attained great wealth are described using
terms such as 6ocau, murnuonep, murnruapoep, onueapx, niymoxpam, Kpes, xozsaun
IHCU3HU, 3a:)fcum0qun7, coCmosmenbHbill YyenoeeKk, Kanumaiaucm, oenveamu
obpocwui, mazcnam, mioz and moacmocym. The concepts of mummonep and
munnuapoep emerged in more recent periods and reflect contemporary perceptions
of extreme wealth.

Thus, the concept of wealth holds a multifaceted and broad meaning across
different languages and cultures, encompassing material, spiritual, social, and
natural resources. A positive attitude toward wealth is typically associated with
honest labor and charitable acts, while a negative attitude is linked to social
inequality and the abandonment of moral values.

The third chapter of the research is titled “The national and mental
structure of the concept wealth”, with its first section dedicated to the
investigation of “The concept wealth in the cultures of different typological
languages ”. This chapter emphasizes that the concept plays an important role in

57 Comparison of British and American Idioms with Equivalent Meaning. — USA, 2006. — P.31.

%8 Farlex ldioms and Slang Dictionary. — USA, 2017. — P.2591.

%9 Reference Guide to American English Idioms. — Washington, 2010. — P.26.

60 101 American English Idioms, Understanding and Speaking English Like an American. — Illinois, 1975. —
pP.78.
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the study of culture and is fundamentally based on the principle of value
orientation. In the work “Aumonocuss xonyenmoeg” edited by Russian scholars
V.l.Karasik and I.A.Sternin, it is noted that linguocultural concepts are composed
of three key components: value-based, figurative, and conceptual®. From this
perspective, the core of a concept is always formed around a fundamental idea and
serves as a key criterion in the study of culture.

In Uzbek, Russian, and English national cultures, the concept of wealth is
associated not only with material possessions, but also with moral values and
social responsibility. In all three cultures, wealth is evaluated based on criteria such
as hard work, education, family values, and contributing to the well-being of
society. However, each culture approaches the concept of wealth from different
perspectives.

In Uzbek national culture, the concept wealth is closely linked not only to
material possessions but also to spiritual values. For example, the meanings
conveyed through the sep lexeme serve as vivid illustrations. In the proverb
Boyning qizi sepi bilan, yo ‘qning qizi epi bilan, material wealth is presented as
predominant, while in the saying sepli kelin emas, epli kelin olgin spiritual wealth
such as life experience, skill, intellect, and wisdom is placed above material
wealth. This, in turn, affirms the great significance of spiritual values in Uzbek
national culture.

Similar conceptual views are observed in Russian culture. The proverb He
bepu oiceny 6boeamyro, Oepu oceny wHenouamyto interprets spiritual wealth
particularly purity, chastity, and honor as superior to material wealth. However,
unlike Uzbek culture, where eplik (practical skill) or mahorat (mastery) is
emphasized, Russian culture focuses on moral standards such as a girl’s virginity,
modesty and honor.

In English culture, the relationship between spiritual and material wealth is
characterized by a more pragmatic approach. For example, in expressions such as a
good wife is a treasure or money can’t buy love, spiritual values are placed above
money and material goods. However, in English proverbs and sayings, the
representation of spiritual wealth is more often framed through personal emotions,
love, and trust, whereas issues like chastity and virginity do not hold the same
central place as they do in Russian culture.

Thus, although the concept wealth is expressed differently across these three
cultures, they share a common feature: spiritual values are prioritized over material
possessions. However, the meaning of this priority varies according to cultural and
mental specificities mahorat (mastery) and zakovat (wisdom) are emphasized in
Uzbek culture, or-nomus (honor) and poklik (purity) in Russian culture, and
emotions and personal relationships in English culture.

In all three cultures, wealth is also viewed as a positive concept, symbolizing
health, well-being, prosperity, family, children, friends, and the noble qualities of a
person: Salomatlik—tuman boylik; El sog ‘ligi — yurt boyligi; (Uzbek proverbs);
300poeve doposice Oenez; 300posve Odopodce 6ozacmea® (Russian proverbs);
Health is better than wealth;Good health is above wealth (English proverbs); Yer
boyligi—el boyligi; Money answers all things. [Pul hamma narsaga labbay deydi]
(English proverb); Yaxshi xotin — xazina; Davlatning boshi farzand; Farzanding —
davlating, fazilating — ziynating; kunda kasal — kumush xotin, Oyda kasal oltin —

61 AHTONOTHS KOHIIENTOB. B 6 ToMax. — Bonrorpan: [Tapagurma, 2005. — C.24.
62 Karamatova K.M., Karamatov H.S. Proverbs. Maqollar. ITocnosuwsl. — Toshkent: Mehnat, 2000. — B.131.
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xotin. Pul orttirma, do'st orttir, Odam — oltindan aziz; (Uzbek proverbs); He
HA00beH u K1ao, Koau y mydxca ¢ xeHol 1aod; He umeti cmo pybnei, a umei cmo
opyseti; (Russian proverbs); A good wife and health are a man’s best wealth.
(English provers); Kamtarlik — katta davlat; Kamtar kerilmaydi, mol-dunyoga
berilmaydi (o°‘zbek xalq maqollari); JKypasmunas noxooka ne naweii cmamu. (rus
magoli); Little things please little minds (English proverbs). “Bu dunyoda boylik
tilasang o zing, odil bo‘l, odillik uzra tut so zing "®3.Qanoat — zo ‘r boylik; Sabr
bilan mehnat qilgan boy bo ‘lar (Uzbek proverbs); Tuxo ue auxo, a cmupnee—
npubslivhee, Ymetl dosorvcmeosamvcs manvim,; (Russian proverbs); He is rich
that is satisfied; The greatest wealth is contentment with a little; (English
proverbs); Sabr tagi — sarig oltin, sabr bilan chigar oting. (Uzbek proverbs);
Tepns, u kamenv mpecnem. (Russian proverbs); Patience, money and time bring all
things to pass. [tar. Sabr, pul va vagt hamma narsani yengar] (English proverbs).

Wealth is also represented as a negative concept in various cultural
expressions. For example, Uzbek proverbs such as Yema, ichma, bo‘l baxil, boy
bo ‘Imasang, men kafil highlight themes of miserliness and greed, paralleled by the
Russian Ckynoti niamum osasxcowt and the English The love of money is the root of
all evil. Expressions like Boyning gapi — o ‘ng, yo‘qning gapi — to ‘ng reflect
injustice, echoed in the Russian Jeuveu — xopowue cayeu, no nioxue xoszsesa and
the English Money talks. Other Uzbek sayings, such as Davlat bitsa yomonga,
o zin sanar xoqonga, resonate with the Russian /Jenveu, umo xamenws: msoiceno na
oyuty nodcamces, pointing to the corrupting nature of wealth. Expressions like
Poraxo ‘r — boyimas, o ‘g ‘ri — koyinmas align with the Russian bocamomy uomu 6
cyo — mpein — mpasa, 6eonomy — ooaou 2onosa and the English Money makes the
mare go, all addressing issues of injustice, corruption, and bribery. Finally,
proverbs such as Baxtsizlikda oltin ham xira; He ¢ denveax cuacmve and Money
can’t buy happiness convey the idea that wealth does not guarantee happiness and
may even be associated with misfortune. These expressions collectively illustrate
how, across cultures, wealth is often linked to negative concepts such as
miserliness, injustice, corruption, and the inability of money to secure true
well-being.

Thus, the concept of wealth possesses a broad and multifaceted meaning
across different cultures, and it is shaped based on the national traditions and
values of the people to whom it belongs.

The second chapter of the dissertation is devoted to the study of the
associative field of the concept wealth in which the results of a survey conducted
among respondents are analyzed. Based on this analysis, the linguocultural
structure of the wealth concept was identified. In particular, when the word wealth
was presented as a stimulus, the following results were observed: Among Uzbek
respondents, 19.8% associated it with money, 15% with health, 11% with parents,
8.8% with happiness and travel, 5.5% with a beloved profession, 4.4% with peace
and tranquility and luck, 3.3% with beauty, 2.2% with faith and family, and 1.1%
with knowledge (see Chart 1). Among Russian respondents, 17% associated it with
money, 14.7% with health and happiness, 11.8% with family, 5.9% with success
and beauty, and 2.9% with parents, love, opportunity, and diamonds (see Chart 2).
Among English respondents, 27.7% associated it with money, 21.5% with life,
12.3% with love, 10.8% with happiness, 9.2% with power, 4.6% with trust, and

83 Yusuf Xos Hojib. Qutadg‘u bilig (Saodatga eltuvchi bilim). — Toshkent: Cho‘lpon nomidagi nashriyot-matbaa
ijodiy uyi, 2007. — B.61.
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3.1% with gold (see Chart 3).
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The linguocultural structure of these associations was analyzed based on the
survey results, taking into account the national and mental characteristics of the
respective cultures. The associative field of the wealth concept reflects the
emergence of various notions and words related to wealth in human consciousness,
as well as the reasons behind such associations. In addition, the lexical-semantic
field of the concept wealth was identified. Within the study of its syntactic field,
various syntactic structures expressing the interrelation of wealth-related words in
language were analyzed.

In conclusion, the associative, lexical-semantic, and syntactic fields of the
wealth concept reveal its complex and multifaceted nature. This concept is
expressed through linguistic units that reflect both material and immaterial values,
as well as social and cultural processes.

The final section of the chapter is titled “The gestalt structure of the concept
of wealth”” and in this section, the holistic and systematic formation of the concept
of wealth in human cognition is analyzed from the perspective of Gestalt theory.

It is well known that the term gestalt is derived from German and means
“holistic form” or “complete image.” According to gestalt psychology, objects and
phenomena are perceived in human cognition not as separate parts, but as integral
and harmonious structures®. Furthermore, gestalt is a complex mental structure
that organizes individual phenomena in the human mind, incorporating emotional
and rational elements, as well as the dynamic and static aspects of an object.
Therefore, it serves to enable the holistic and systematic perception of reality in
human cognition®. This theory was developed at the end of the 19th century by C.
Ehrenfels, and it makes it possible to study the issues of integrating emotional and
rational components in the process of perception®. The study of the concept of
wealth was approached from this perspective, substantiating that the concept of
wealth is formed and perceived not as a mere set of separate features and
characteristics, but as an integral semantic unit. Such an approach made it possible
to identify the logical and semantic relationships between the components of the
concept of wealth and to develop its conceptual model. This is because
acknowledging the dynamic relationship between wholeness and its parts in the
process of cognition does not contradict the principles and analytical methods of
Gestalt theory®’. Therefore, the Gestalt structure of the concept of wealth was

84 Cacapos 111. Korautus tunmynocauk. — Kussax: Canrsop, 2006. — 5.47.
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examined based on the principles of proximity, similarity, and closure.

Gestalt theory is related to the concept of the frame, with frame theory
introduced into scientific discourse by M. Minsky in 1974. It is a model for
representing human experience and knowledge in a structured form. Frames
organize the storage and processing of general information about specific events or
objects in the human mind. This model plays an important role in understanding
cognitive processes and in the development of artificial intelligence systems®®,

A frame is a knowledge system that facilitates the comprehension and
organization of semantically related concepts, through which the entire semantic
structure of the concept of wealth is perceived as a whole. The notion of a script, in
turn, represents the manifestation of the semantic coherence expressed in the frame
within a structural model. This conceptual structure is structurally close to a
scenario and, in some cases, may fully replicate it®. Therefore, the script is
considered an important tool for representing cultural values and traditions. For
example, the wealth script, shaped by the story The Richest Man in Babylon,
reflects traditional ways of attaining and managing wealth. Within the script, the
key values emphasized are achieving financial independence through knowledge,
discipline and patience.

Thus, the Gestalt structure of the concept of wealth is revealed through script
and frame analyses, demonstrating its holistic and systematic formation in human
cognition.

CONCLUSION

1. A concept is a set of abstract notions formed in the human mind based on
experience and knowledge. As the term is actively used across various fields such
as philosophy, logic, cultural studies, literary studies, and linguistics, it has
acquired interpretations specific to each discipline. However, when generalizing all
these definitions, a concept can be described as a unity of meaning associated with
an object or phenomenon, manifested through the integration of perception,
memory, and consciousness in the human mind. From a scientific perspective, a
concept is a cognitive unit expressed through language, formed on the basis of an
individual’s national and mental characteristics, personal experience, and
accumulated knowledge.

2. Cognition refers to mental activity and encompasses various processes
such as understanding, comprehension, thinking, memory retention, classification,
perception, recognition of events and phenomena, and the use of language.

3. The conceptual worldview is a system of knowledge about objects formed
in human cognition based on understanding and practical experience. Its
fundamental unit, the concept, serves to represent the ideological, emotional,
associative, and cultural aspects of reality. The linguistic worldview, in turn, is a
conceptual model that reflects how a person perceives, names, and understands the
world through language. This model is directly connected with the speaker’s
national mentality and linguistic-cultural experience.

4. The concept of wealth is a multifaceted notion that encompasses material,
spiritual, and moral values. It acquires different meanings in Uzbek, English, and
Russian cultures, being interpreted within each culture according to its specific
social values, historical experience, and worldview, following distinct semantic
orientations.

8 Marvin Minsky. A Framework for Representing Knowledge. — New York, 1981. — P.34.
89 Cagapos 111. KorauTus TummyHocuk. — XKuzsax: Canrsop, 2006. — B.38.
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5. In each culture, the concept of wealth is formed based on a unique system
of values, social norms, and historical-traditional factors. In Uzbek, English, and
Russian cultures, a common feature of this concept is that spiritual wealth,
particularly knowledge, morality, and ethical values is regarded as superior to
material wealth.

6. The concept of wealth appears as a broad and multifaceted notion in the
cultures of different systemic languages, encompassing material, spiritual, social,
and natural resources. This concept is semantically enriched in language and
culture through paremias and phraseological units, fulfilling important
informational and communicative functions in social consciousness. A positive
attitude toward wealth is associated with honest labor and charity, while a negative
perspective is closely linked to the erosion of moral values and the emergence of
social inequality.

7. In Uzbek, Russian, and English cultures, the concept of wealth is
interpreted differently through paremias and phraseological units, based on each
nation's historical experience, cultural values, and social norms. In Uzbek culture,
wealth is often associated with spiritual elevation, generosity, hard work, and
social benefit. In Russian culture, the concept of wealth is frequently expressed
through images related to caution and contentment. In English culture, wealth is
more closely linked to personal success, economic independence, and individual
freedom.

8. Phraseological units play an important role in identifying the
lexical-semantic features of a concept. They enrich the concept with figurative and
emotional content and enhance its cultural value.

9. Associative concepts accelerate  human thinking, facilitating the
assimilation of new knowledge and its connection with existing knowledge. The
concept of wealth encompasses both material and spiritual aspects within
associative and lexical-semantic fields.

10. The concept of wealth is represented through frames and scripts,
reflecting material and spiritual values across different cultures. These theoretical
models are employed in the comprehensive study of language, cognition, and
culture.
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BBEJAEHMUE (anHoTanmus quccepranun qokropa ¢punocoduu (PhD))

eab ucciaeq0BaHUA 3aKIIOYACTCS B U3YUCHUH JTUHTBOKYJIBTYPOJIOTMYECKUX
O0COOCHHOCTEH KOHIleNTa «00raTCTBO», €r0 YIOTPEOJICHUsI B PEUEBOM Mpoliecce, a
TaK)Ke COIMAIBHBIX (PaKTOPOB, BIUSIONINX Ha HETO.

O0beKkTOM Hcce 0BAHUS SIBISIOTCS JIEKCEMbI, (PPa3eoOTU3MBbl U MMapEMUH,
OTpaXKaOIIUE JTUHTBOKYJIbTYPOJOTHUYECKUE OCOOCHHOCTH KOHIIENTa «00TaTcTBO» B
y30€KCKOM, PYCCKOM U aHTJTUHUCKOM SI3bIKaX.

Ilpeamer  uccaegoBaHMsl  COCTABJISIIOT  JIMHTBOKYJIBTYPOJIOTHYECKHUE
OCOOCHHOCTU  JICKCMUECKUX  €IMHMI],  (pa3eojorusMoOB U  MapeMui,
PENPE3CHTUPYIOMINX KOHIIENT «O0raTCTBO» B Y30€KCKOM, PYCCKOM M aHTJIMMCKOM
SI3BIKAX.

Hay4yHnasi HOBU3HA MCCJIeI0BAHNS 3aKJII0YAETCH B CJIeAYIONIeM:

JI0OKa3aHO, YTO B paMKaX KOHIICNTYaJbHON W SI3bIKOBOM KapTHHBI MHpa
KOHIIETIT «0OTaTcTBO» MPOAHAJIU3UPOBAH Kak SBJIEHUE, TMPOSBIAIONICECS B
UJEHHOM, IMOITMOHAIILHOM, aCCOIIMATUBHOM W KYJBTYPHOM aclEeKTax Ha OCHOBE
CUCTEMHBIX 3HAHMH O JCHCTBUTEIBHOCTH, C(HOPMHUPOBAHHBIX B UYEIOBCUYCCKOM
co3Hannu. KpoMe TOro, MaHHBIA KOHIENT HAIEN OTpakKeHUE B KOHIENTYaIbHOM
MOJICJIM, CBSI3aHHOM C  BOCHPHUATHEM, Ha3blBAHUEM UM OCMBICICHHUEM
JIEHCTBUTEIIBHOCTH YEJIOBEKOM IMOCPEJICTBOM s3bIKa. Uepes3 3Ty Mojielb MOKa3aHo,
YTO HAIMOHAIBLHOE MHUPOBO33PCHHME W JIMHTBOKYJBTYPHBIH OIBIT, CBS3aHHBIC C
MOHSITUEM «OOraTCTBO», BBIPAKEHBI YEpe3 JIGKCHYECKHE U TapeMUYECKHe
CTMHUIIBI;

BBISIBJICHBl CEMBbl ~ MApPEMUYECKUX  E€AUHUI], BBIPAKAIOIMIUX  KOHIIEHT
«0OoraTCTBO»: MaTepUalbHbIE (3010mo0, cepebpo, bpuriuanm, aimas, uzympyo) u
HEMaTepUaNbHbIC (3HaHUe, cembs, cemelilbie V3bl, Opyacoa, cuacmove, M00O06L),
NPOSIBIISIOIINECS B PA3IMUHBIX JTUHT'BOKYJIBTYPOJIOTUYECKUX KOHTEKCTAX;

MOKa3aHO, YTO BBIPAKEHHE KOHIENTa «OOraTcTBO» dYepe3 JIEKCHYECKHE,
napeMHYecKkrue eIUHUIBI OOOCHOBAHO Ha OCHOBE KYJBTYPHBIX IIEHHOCTEH
(McTOpUYeCKUil OMBIT HApOJa, apXEOoJOTHYECKHME NaMSATHUKH, MHUChMEHHBIC
MUCTOYHUKH, HAPOJHBIC TECHH) U COIHAIBHBIX HOPM (OTHOIIEHHE K TMOXKHIIBIM,
TOCTENPUUMCTBO), UYTO MOATBEPKICHO HA IPUMEPE PA3IUYHBIX SI3bIKOBBIX CUCTEM;

BBISIBJICHO  aCCOIMATUBHOE TIOJie KOHIENTa «OOraTcTBO», a  TaKke
YCTaHOBJICHO, YTO Ha OCHOBE €ro MaTepUabHBIX, JAYXOBHBIX, MOpPAIbHBIX,
ACTETHYECKUX, OTUYECKUX, HCTOPUYECKUX H OITUMOJOTUYECKUX aACIEKTOB
OTIpEJIEISIETCSl COBOKYIMHOCTh HAllMOHATBHO-MEHTAJBHBIX IIEHHOCTEH, MPUCYIINUX
HOCHUTEIISIM SI3bIKA, TAaKWX KaK COIMATbHAS CIPaBEIJIUBOCTh, TPYIOIIOOHE,
B3aMMHOE€ YBa)KEHUE, TaTPUOTU3M, TePIICHNE, OJIaroTBOPUTEITHLHOCTD, MEAPOCTh.

BHenpenune pe3yabTaroB HcciaenoBaHusi. Ha OCHOBE TMOJNyYEHHBIX B
JUCCEPTALIUU PE3YIIHTATOB:

MOJTy4YCeHHBIE HAYYHBIE PE3YJIbTaThl M BBIBOJIBI, CBSI3aHHBIE C OMpEEICHUEM
ACCOIIMATUBHOTO TIOJSI KOHIIENTa «OOraTcTBO» a TakKe C BBISIBICHHUEM CHCTEMBI
HAIMOHAIBHO-MEHTAJIBHBIX IIEHHOCTEH TaKWX KaK COLMabHAs CIPaBEIJIUBOCTS,
TpyZnoato0re, B3aUMHOE YBaKCHHE, MATPUOTU3M H TEpIIEHHE, Ha OCHOBE
MaTepUAIbHBIX,  JyXOBHBIX, = HPABCTBEHHBIX,  OJCTETUYECKUX, OITUUYCCKUX,
UCTOPUYECKUX W OSTUMOJIOTHYECKUX AaCHEKTOB, XapaKTEPHBIX JUIsl HOCHTENCH
pPa3IUYHBIX  SI3bIKOB, OBUIM KCIOJIb30BaHbl ['OocygapCTBEHHOW akajaemuen
xopeorpadun Y30€KHCTaHa TPU BHIMOJHEHUH (YHAAMEHTAIBHOTO MPOEKTa
«Paspabomrxa unmepaxmusnvix yueOHO-MemoouuyecKkux nocoouti no npeomemy
«/lemckue manyvly 018 MY3bIKANLHBIX U XYO0HCECNEEHHBIX YUEeOHbIX 3A6e0eHUl»
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(Ne F3-2019081773, 2021-2023 rr.). B yacTHOCTH, JaHHBIE PE3yabTaThl HALLIH
NpPUMEHEHUE MpU co3daHuu «Kpamkozo monKo6o2o y30eKCKO-pyCCKO-aHeN0-
@panyy3ckozo croeaps Hazeamull y30eKCKUX OemcKux manyes, mMaHye8anibHblX
Kocmiomog u ykpawenuti» (crpaBka ['ocynapCTBEHHOUM akaneMHH Xopeorpapuu
V30ekucrana Ne 1/04-158 ot 27 nekaOps 2024 ropa). B pesynbraTe cO31aHHBIN
CIIOBaph OBUI YCOBEPIICHCTBOBAaH W 0OOrameéH Ha OCHOBE CpPaBHUTEIHHOTO
aHaNMM3a W TEOPETUYCCKUX BBIBOJOB, CBS3aHHBIX C HCCIICIOBAaHUEM JIEKCEM,
dbpazeonoru3MoB U MapeMui, OTpakaroluX OCOOEHHOCTH Y30EKCKOM, pyCCKOW U
AHTJIUMCKON HAIMOHAIBHBIX KYJIBTYD.

MOJTyYCHHBIE HAy4YHBIE PE3YJBbTaThl W BBIBOJBI, KACAIOIIMECS TOTO, YTO
KOHIIETIT «OOTaTCTBO» BBIPAYKAETCS MOCPEACTBOM JICKCUYECKUX, TTAPEMHUCCKUX U
(G pa3eosornueckuX EIUHUI] U OOOCHOBAaH Ha OCHOBE KYJBTYPHBIX IICHHOCTEH
TaKUX KaK MCTOPUYCCKUN ONBIT HApOJaa, apXCOJOTHUYCCKHUE TMaMITHHUKH,
MUCHbMEHHBIC WCTOYHHKH, HAPOJHBIC TICCHU, a TAKXKE COIHMAIbHBIX HOPM, Kak
YBOXCHHUE K CTAPIIMM W TOCTCIIPHUMMCTBO OBUIM MCIIOJB30BaHbI [ 0Cy1apcTBEHHOM
akajgeMuel xopeorpaduu Y30eKHCTaHa TPH BBITOJHECHUW (PYHIAMEHTAIBHOTO
npoekta «Cozdanue 6eO-cOOpHUKA (IIEKMPOHHLIX Cl08apell), NOCEAUEHHO2O0
NPOOBUIICEHUIO Y30eKCK020 HAYUOHANbHO20 MaHyedaivHoz2o uckyccmaay (Ne F3-
2019081663). B wyacTHOCTH, JaHHBIC pPE3yJbTaThl HANUIA MPUMEHEHHE TMPH
co3nanuu «Kpamxoeo monkosoeo y30excko-aneno-Hemeyko2o cio8aps MmepmuHos
y30exckoeo ¢honvkaopnoco uckyccmeay (crnpaBka [ ocynapcTBEHHOM akajaeMuu
xopeorpadun Y3oekucrana Ne 1/04-159 ot 27 nexabpst 2024 roga). B pesynbrare
OBLTM YCOBEPIICHCTBOBAHbI NIEPEBOJI, OOBSICHEHUE, OMMCAHUE U KIACCH(PUKAIIHS
TEPMHUHOB, XapaKTEPHBIX IS Y30€KCKOTO (POJIBKIOPHOTO HMCKYCCTBa, a TaKXKe
nekceM, (ppazem u mapeMui.

[lapemuyeckue eIMHUILIBI, PETPE3CHTUPYIONINE KOHIIENT «00raTcTBOY», OBLIU
CUCTEMHO TMpPOAHAIM3UPOBAHbl, U HAa OCHOBE HCCIEAOBAHMS YCTAHOBIEHBI HX
MarepuajgbHble CeMbl (3070mo, cepebpo, Opuiuanm, aimas, usympyo) u
aOCTpaKTHBIE CEMBbI (3HaAHUE, cembsl, ceMeliHble Y3bl, Opyicha, cuacmoe, 0606b),
NPOSIBISIOMIMECS B PA3IMYHBIX  JUHTBOKYJBTYPOJIOTHYECKUX  KOHTEKCTaX.
[Tony4yeHHsle pe3ynbTaThl OBLIN MCIOIB30BaHbl ['0CyJapCTBEHHBIM YUpEKACHHUEM
«Tenepannokanan Y30ekucTaH» TpU HAMKMCAHWU CIEHAPHEB pajuorepenad
«bedopnuky, «Hxucoo 3asxku», «Tavium ea mapakkuémy» u «Muiiam ea
mavuasusmy B 2022-2025 romax. (CmpaBka ['ocyaapCTBEHHOTO Yy4UpeKICHUS
«Tenepanmuokanan ¥Yzbekucran» Ne 26-36-932 or 27 nmexabps 2024 roma). B
pe3ynbTaTte coiep)KaHue MOATOTOBIECHHBIX MAaTEpPUAOB ISl YKa3aHHBIX Mepeaad
npuoOpeno 6oinee riIyOOKWi, HAYYHO 0OOCHOBAHHBIN XapaKTep, a TeOpeTUYeCcKas
0a3a 3aTparuBacMbIX TEM ObLJIa 3HAYUTEIBHO YKPETUICHA.

CTpykrypa u 00béM auccepramum. /[uccepramusi COCTOMT W3 BBEICHUS,
TpEX TJaB, 3aKIIOUYCHUS W CIHUCKa UCIOJb30BaHHOW JuTeparypbl. OOmuii 00bEM
paboTel cocTapmsieT 142 cTpaHwmil.
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