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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Mavzuning dolzarbligi va zarurati. Hozirgi zamon jahon
adabiyotshunosligida diniy-ma’rifiy mavzularning ilmiy-nazariy asoslari,
adabiyotda o‘rinlashish sabablari va tadrijiy takomili qonuniyatlarini ochib
berishga qaratilgan ilmiy tadqiqotlar ko‘lami kengaydi. Natijada har bir xalgning
dunyoqarashi, e’tiqodi, xarakter xususiyatlaridan kelib chiqib, diniy motivlarning
yuzaga kelishi va badiiy evolyutsiyasi olamni poetik tafakkur imkoniyatlari
asosida idrok qilish bilan aloqgador o‘ziga xos jihatlarga ega ekanligi
asoslanmoqda. Bu, o°‘z navbatida, nafagat o‘zbek mumtoz adabiyoti, balki
zamonaviy o‘zbek nasri rivojida ham muhim o‘rin tutgan diniy-ma’rifiy mavzu
va motivlarning shakllanish omillarini aniglash, ularning taragqiyot tamoyillarini
yoritish va adabiy matn mazmuni bilan uyg‘unlikdagi o‘ziga xos badiiy
imkoniyatlari hamda yozuvchi dunyogarashini dalillashda muhim ilmiy-nazariy
ahamiyatga ega bo‘lmoqda.

Dunyo adabiyotshunosligida xilma-xil g‘oya va mavzular ifodasi xalgning
o‘tmishi, e’tiqodiy qarashlari, ma’naviy qadriyatlari bilan bog‘liq konseptual
xususiyatlari adabiyotning turli taraqqiyot bosqgichlarida qo‘lga kiritgan yutuqlari,
jumladan, so‘z san’atining qudratini yuzaga chiqarishda adabiy janrlar va
ularning poetik ifoda tarzi, obrazlar olamini badiiy talgin eta olish usulining
o‘ziga xosligi bilan belgilanishi o‘rganilgan. Jumladan, zamonaviy adabiyotda
diniy motivlarning o‘rni, xususan, nasriy asarlarda asrlar mobaynida davom etib
kelayotgan adabiy an’analarning muallif axloqiy qiyofasiga mushtaraklikda ifoda
topganligi, hikoya, gissa, roman janrlarining badiiy talablari asosida mavzularga
yondashuvning individualligi va adabiy matnning ma’no qatlami hamda poetik
vositalarini tadgiq etish orgali muhim ilmiy natijalarga erishilgan. Bu esa o‘zbek
zamonaviy nasrida diniy-ma’rifiy mavzu va motivlarning ilmiy-nazariy asoslarini
oydinlashtirish, shuningdek, Tohir Malik asarlarining ifoda usulini yoritishga
asos bo‘lib xizmat qilmoqda.

Istiglol davri o‘zbek adabiyotshunosligida muayyan bir bosqichda
mafkuraviy tazyiqlar tufayli ijodiy jarayondan chetda qolgan va mohiyatan to‘g‘ri
baho berilmagan diniy-ma’rifiy mavzudagi asarlar hamda ularning zamonaviy
adabiyot rivojiga qo‘shgan hissasini aniglash, aynigsa, diniy motivlarning xalq
ma’naviy qadriyatlari bilan bog‘lig tomonlarini atroflicha mushohada qilish,
badiiy adabiyotning komil shaxs tarbiyasidagi mavgeyi va ahamiyatini to‘g‘ri
baholash tamoyili shakllandi. Bu ham yosh avlodning ijtimoiy-madaniy
gadriyatlardan saboq olish imkonini yanada kengaytirdi. Zero “mugqaddas
dinimizning ezgulik, insonparvarlik dini ekanini, ma’naviyatga, ilmga undashini,
ota-bobolarimiz bunga beqiyos hissa qo‘shganlarini tasdiglovchi ilmiy natijalarni
ko‘rish va yangi tadqgiqotlarga zamin yaratish biz uchun asosiy magsaddir”!. Shu
ma’noda, zamonaviy o‘zbek nasrida xalq ma’naviy gadriyatlarining muhim asosi
bo‘lgan islom ma’rifati g‘oyalarini yoritishda, jumladan, yozuvchi dunyoqarashi,
ma’naviy olamini ochib berishda diniy mavzu va motivlar talqini muhim o‘ringa

! Mup3suées I11. STuru Y36exucton Tapakkuét crpareruscu. — Tomkent: “Y36exucron”, 2022, — . 285.



ega. Bu esa istiglol yillarida yaratilgan o‘zbek nasri namunalari, xususan, taniqli
yozuvchi Tohir Malik asarlarini ichdan nurlantirib turgan, aniqrog‘i, Qur’oni
karim va hadislardan oziglangan diniy-ma’rifiy g‘oyalarning ma’no-mohiyati,
badily asarga sintezlashuv hodisasini o‘zbek xalqgining milliy-ruhiy dunyosi,
asrlar davomida shakllangan ma’naviy-madaniy qadriyatlari, urf-odatlari,
mumtoz so‘z san’atkorlarining adabiy an’analari bilan bog‘liglikda tadqiq qilish,
0o‘z navbatida, dunyo ilm-fanini bundan xabardor etish zaruratini Keltirib
chigaradi.

O‘zbekiston Respublikasi Prezidentining 2020-yil 29-oktabrdagi PF-6097-
son “Ilm-fanni  2030-yilgacha rivojlantirish  konsepsiyasini  tasdiglash
to‘g‘risida”gi, 2020-yil 6-noyabrdagi PF-6108-son “O‘zbekistonning yangi
taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini rivojlantirish chora-
tadbirlari to‘g‘risida”gi farmonlari, 2017-yil 17-fevraldagi PQ-2789-son “Fanlar
akademiyasi faoliyati, ilmiy tadqiqot ishlarini tashkil etish, boshgarish va
moliyalashtirishni yanada takomillashtirish chora-tadbirlari to‘g‘risida”gi, 2017-
yil 20-apreldagi PQ-2909-son “Oliy ta’lim tizimini yanada rivojlantirish chora-
tadbirlari to‘g‘risida”gi, 2017-yil 24-maydagi PQ-2995-son “Qadimiy yozma
manbalarni saqlash, tadqiqi va targ‘ib qilish tizimini yanada takomillashtirish
chora-tadbirlari to‘g‘risida”gi, 2020-yil 19-oktabrdagi PQ-4865-son “Buyuk shoir
va mutafakkir Alisher Navoiy tavalludining 580 vyilligini keng nishonlash
to‘g‘risida”gi, 2023-yil 25-yanvardagi PQ-20-son “Buyuk shoir va olim, mashhur
davlat arbobi Zahiriddin Muhammad Bobur tavalludining 540 vyilligini keng
nishonlash to‘g‘risida”gi  qarorlari, O‘zbekiston Respublikasi Vazirlar
Mahkamasining 2018-yil 16-fevraldagi 124-F-son “O‘zbek mumtoz va
zamonaviy adabiyotini xalgaro miqyosda o‘rganish va targ‘ib qilishning dolzarb
masalalari” mavzusidagi xalgaro konferensiyani o‘tkazish to‘g‘risida”gi
farmoyishi hamda mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy
hujjatlarda belgilangan vazifalarni amalga oshirishda ushbu dissertatsiya
tadgiqoti muayyan darajada xizmat giladi.

Tadqgigotning respublika fan va texnologiyalari rivojlanishi ustuvor
yo‘nalishlariga mosligi. Dissertatsiya tadqigoti respublika fan va texnologiyalar
rivojlanishining 1.“Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huqugiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Badily adabiyotda sintezlashgan
dinily mavzu va motivlar o‘zbek adabiyoti, jumladan, zamonaviy nasrining tarixiy
taraqqiyoti, asrlar mobaynida shakllangan va sayqallangan adabiy an’analarini
chuqur tushunish, muallif ma’naviy dunyosining o‘ziga xos xususiyatlarini ochib
berish, so‘z san’atining estetik ta’sir quvvati, poetik imkoniyatlarini
oydinlashtirishda alohida o‘rin tutsa-da, hozirga qadar zamonaviy o‘zbek nasrida
diniy-ma’rifiy mavzu va motivlarning adabiy matn mohiyatini yoritishdagi o‘rni,
muallif dunyoqarashining diniy e’tiqod bilan bog‘liq muhim girralari, jumladan,
Tohir Malik asarlarida diniy motivlarning ma’naviy maqomi va badiiy ifoda
imkoniyatlari maxsus tadqiqot obyekti bo‘lmagan. Holbuki, yozuvchi asarlarida
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ifoda topgan diniy mavzularning mohiyati, ilmiy-nazariy asoslari va badiiyatini
o‘rganish adabiyotshunoslikda o‘z yechimini kutayotgan nazariy muammolardan
biridir. Shunga qaramay, zamonaviy o‘zbek adabiyotida diniy-ma’rifiy
masalalarning yoritilishi bir qator olimlarning e’tiborini o‘ziga jalb etgan va u
hagda jahon adabiyotshunosligida ham u yoki bu darajada fikrlar bildirilgan.

O‘zbek adabiyotida va adabiyotshunosligida ham diniy-ma’rifiy mavzu va
motivlar ifodasiga e’tibor, asosan, istiqlol yillarida o‘zining haddi a’losiga
ko‘tarildi. Muayyan bir vaqt oralig‘ida erksizlik qoliplarida sobiq mafkura
talablari bilan biryoqlamalik asosida noto‘g‘ri talqin qilingan diniy qarashlarga
munosabat nafaqat o‘zbek, balki Sharq adabiyotining ham asl mohiyatini ifoda
etib bera olmaydi, albatta. Aytish mumkinki, o‘tgan asrning 90-yilllariga gadar
dinity mavzular yoritilgan asarlar va ularning mualliflari borasidagi ma’lumotlar
ham turli darslik hamda o‘quv qo‘llanmalarda qisqartirib berilgan, ma’no
gamrovi toraytirib ko‘rsatilgan?. Bu esa adabiy matn mazmuniga xos hagigatlarni
to‘lagonli ochib berishga imkon bermagan.

Istiglol davri adabiyotshunosligida xolislik, to‘g‘rilik, masalaga aniqlik va
badiiy matn tahlilidan kelib chigib yondashish tamoyillari asosida diniy-ma’rifiy
xarakterdagi asarlar, jumladan, diniy motivlar, ma’rifiy qarashlarga ham
atroflicha baho berila boshlandi. Aynigsa, A.Rustamov, A.Qayumov, |.Hagqulov,
N.Komilov, M.Muhiddinov, H.Boltaboyev, N.Jabborov singari olimlarning bu
boradagi ishlari xarakterlidir®. Xususan, professor I.Hagqulov adabiy matndagi
tasavvufiy timsol va tushunchalarning mazmun-mohiyatini o‘zbek mumtoz
adabiyoti misolida chuqur o‘rgangan bo‘lsa, H.Boltaboyev jadid nasrida ifoda
topgan diniy mavzular va ularning o‘ziga xos jihatlariga jiddiy e’tibor garatgan.
Adabiyotshunos N.Jabborov nafagat mumtoz adabiyot, balki zamonaviy o‘zbek
adabiyotida ham diniy-ma’rifiy mavzular talqini borasida bir qator yangi fikrlarni
o‘rtaga tashlagan.

R.Jumaniyozov, B.Valixo‘jayev, X.Oqgbo‘tayev* kabi  olimlarning
tadgigotlarida diniy talginlar yoritilgan xalg kitoblarining genezisi va o‘ziga xos
jihatlari  o‘rganilgan bo‘lsa, M.Hasaniy, B.Sarimsoqov, S.Rafiddinov,
N.Abdulahatov® singari olimlar istiglol yillarida islom tarixiga oid asarlarni

2 Qarang: A6nymiaeB B.A. V36ex anaGuéru tapuxm. 2-kuto6. — Tomkent: Ykurysum, 1964. — 342 6.; V36ex
anabuétu Tapuxu. 5 KWK, 3-kwin. — Tomkent: @an. 1978. — 460 6.; Canmos M. V36ek xank JOCTOHUYMINTUIA
Oamumii MaxopaT Macananapu. — Tomkent: ®@aH. 1969. — 162 6.

3 Pycramos A. C¥3 xycycuma cy3. — Tormkent: AnaGuér Ba canbar, 1987. — 248 6.; Xakkynos U. Tacasey( Ba
mespuaT. — TomkeHT: Anabuér Ba cawpat, 1991. — 184 6.; MyxumauaoB M. Komun wHCOH-amaOuér wmeany.-
Tourkent: Mabuasusrt, 2005. — 208 6.; Bonra6oes X. Hcnom Tacapsydu Manbanapu. — TomkenT: Ykurysun, 2005.
—400 6.; KatomoB A. Acapiaap. 10 xwimmuk. 1 sxuna, 2-kuto6. — Tomkent: MUMTOZ SO’Z, 2008. — 412 6.;
Kommno H. TacaBByd. — Tomkent: MapopoyrHuaxp-Ysoekucton, 2009. — 446 6.; ¥Ka66opos H. Maouuit
axJIMHUHT COXUOKMpOHU. — TomkeHT: Agabuér, 2023. — 224 6.

4 Kymanuésos P. Xank mwxomu — XaK MKOIH. — TOIIKEHT: V36ekucron, 1993. — 79 6.; Banuxyxaes b. V36ek
anabuétmysocnuru tapuxu. (X—XIX acpmap) — Tomkent: Ys6ekucron, 1993. — 192 6.; Ox6yraes X. Xaik
kuToOapu Ba anxubiap // Amabuit mepoc. 1(55). — Tomkent: @an, 1991. — B. 69 — 70.

5 Illox Xakum Xommc. Capen Bynon kuccacu. Hamrpra TaiiépioBummap, cy3 Gomm Ba W30X Myatuapu
T.Ha6ues, M.Xacaunuii. — Tomkent: Anaduér Ba canpat, 1994. — 152 0.; Caiikanuit C. PaB3ar ym-myxano. Hampra
Taii€pioBun Ba cy30omm, ayrarnap myamaudu C Padpunaunos. — Tomkent: Moapoynnaxp, 2004, — 607 6.;

Xaspatu Anu xakuna kuccanap. Hampra taiiépiosuu Ba cy360mm myammu C.Padunnunos. — Tomxkent: Esysuu,
1992, - 112 6.; AGnynaxaroB H. Myxamman ubH an Xanadus xakuparu pusositiap // Vimom an Byxopuit
caboxmapu, 2006. — Ne 2. — B. 24 — 29.
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so‘zboshi va izohlari bilan nashrga tayyorlashga bosh-qosh bo‘lishdi. Aynigsa,
S.Rafiddinovning diniy tushuncha va timsollar, shuningdek, adabiyotdagi diniy
qarashlar izohiga bag‘ishlab yozgan maqolalari zamonaviy adabiyotdagi diniy-
ma’rifiy motivlar badiiyatini anglash uchun muhim ahamiyatga egadir.

S.Eshonova, D.Xunzekr, D.O‘rayeva®larning tadgiqotlarida Payg‘ambarimiz
Muhammad s.a.v.ning nevaralari imom Husaynga bag‘ishlangan ayrim manbalar
tekshirilgan. S.Qosimov, B.Qosimov, A.Aliyev, S.Ahmedov, N.Karimov,
Sh.Turdiyev, U.Dolimov, U.Normatov, H.Karimov, H.Saidov, R.Sharipovlarning
tadgiqotlari’da jadid va zamonaviy nasrda diniy mavzularning vyoritilishiga
to‘xtalib o‘tilgan.

Zamonaviy o‘zbek adabiyotida diniy-ma’rifiy qarashlar sintezlashuvi
masalasi va diniy mavzularning ilmiy-nazariy asoslari borasida O°‘zbekiston
Qahramoni O.Sharafiddinovning mulohazalari e’tiborga loyiqdir. Olim yozuvchi
dunyoqgarashi va adabiy matn sirlarini anglashda diniy garashlarning muhim
ahamiyat kasb etganini misollar vositasida dalillagan®. S.Meliyev Abdulla
Qodiriy asarlarida diniy motivlar masalasida ayrim garashlarni o‘rtaga tashlagan
bo‘lsa’, S.To‘laganova yozuvchi ma’naviy olamini badiiy ifoda etishda diniy
motivlarning o‘rni borasida ham fikr yuritgan®. Adabiyotshunos G.Imomova
“O‘zbek hikoyalarida badily sintez shakllari va ijodkorning poetik
konsepsiyasi”** nomli doktorlik dissertatsiyasida badiiy sintez spetsifikatsiyasi,
janrlararo tafovutining hikoyalarda namoyon bo‘lishi va sinkretizm masalalari
bo‘yicha tadqiqot olib borgan.

Tohir Malik gissa va romanlarining o°‘ziga xos poetik xususiyatlari hagida
A.Namozov, Malik Erkin, G°.Shoumarov, A.Xolmurodov, l.Yaqubov,
U.Rasulova, B.Xoligov, S.Rasulovalarning monografik tadgigotlarida bildirilgan
fikrlar ahamiyatlidir!2. Xususan, B.Xoliqovning dissertatsiyasida “Cho‘qintirgan

6 Srmonosa C. Huco Ba XoHwuil mxoaua “Kapbanonoma” // V36ex Tim Ba agabuéru, 2005. — Ne 1. — B. 18 — 22;
Hoeyn Xynszekp. Kapbamo Bokeacu Ba y30ek amabuétu // @umomorns macamamapu. 2003. — Ne 3. — b. 21 — 24;
Vpaesa JI. Amypo mapocumu // Curo, 2004, — Ne 16. — B. 11 —17.

" Kocumop b. Mummmii yifroHmIn: acopar, Mabpudar, ¢pumoimmuk. — Tomkent: MabHasusar, 2002. — 186 6.;
Anue A. MabHaBUAT, KaapusaT Ba Oamuuar. — Tomkent: Axkagemus, 2000. — 144 6; Ka66opos H. Ozomimkka
tynanran ToBoH. — Tomkent: Tafakkur, 2005. — 186 6; Caiiun X. Tyruinauarmu, 0y nyHéna toaubcan! — TomkeHT:
MasnaBust, 2007. — 210; Hlapumos P. Xaaun agabuéruna sHrHIaHUII, UCIOXOT Ba MYCTAKWIIUK YIyH Kyparl
FOSUTAPMHUHT aKkc 3T, — TorkeHT: 3amuH noaurpad, 2023. — 214 6.

8 Ilapa¢unnunos O. Anabuérna nmmumii oxaurmap // https://adabiyot.islamonline.uz/adabiyotshunoslik/adabiy-
suhbatlar/414-adabiyotda-diniy-ohanglar.html

® Memn C. CamoBuit mMukéc: “Yrtran xymmap” Ba “Kupom Jlup” // T'moGamamyB: Gamuuii TankuH, 3aMOH Ba
KaxpamoH. — Tomkent: @an, 2018. — b. 194.

10 Tynaranosa C. A6xymna Koaupuii: maxcuar Ba wkof. — Tomkenrt, 2021. — 228 6.

1 Pimomosa I'. V36ek xukosuiapuia Gauuii CHHTE3 MAK/IAPH BA HKOAKOPHUHT MOYTHK KoHuenusch. Dud.. ..
(DSc) naucc. aBroped. — Kapmm, 2022.

2 Hamosos A. Toxup Mamuk rypynrmapu. — Tomkent: Y3Gekucron, 2016. — 241 6.; Mamuk Jpkum.
baxrcuznuknan 6axtuau Tonrad Toxup Manuk. — Tomkent: lapk, 2019. — 159 6.; Hloymapos F. baxcra qopios.
Toxup Manuk. JKunosTHHHT y3yH itymu. — Tomkent: Mcrnkmom, 2004. — 242 6.; XommypomoB A. V3bex
KHCCAYMJIMIH: TapakKkKUET Myammouapu (XX acp cyurru yoparu). @unosn.dan.ok. ...aucc. — Tomkenr, 2008. — 291
6.; Tyitunen A. V36ex pomariapuia MakoH Ba 3aMoH. — Tomkent: Mymto3 cy3, 2009. — 143 6.; Pacynosa V. XX
acp ¥30ek Kuccadywiury (MO3THK M3JIAHHUIUIAP Ba TapakKKUET TaMmoiniuiapu). o haH. oK. ... aucc. — TOIIKeHT,
2020. — 249 6.; SIky60B . MycTaku/UTMK JaBpy ¥30eK pomariapu nostukacd. ®uson. Gan.gox. ...aucc. aBroped. —
Tomkent, 2018. — 70 6.; XomukoB b. JlerekTuB pomaHiapia BOKEIMKHUHI OaJWMUi TaJIKUHWHU TH3UMIIH
moaemtamtupunl (Mapuo IIprozonmHar “Uykuntupran ota” Ba Toxup Mamukaudr “Illaiitanat” acapmapm)
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ota” (Mario Pyuzo) va “Shaytanat” asarlari qiyosiy jihatdan tahlil etilgan bo‘lsa,
S.Rasulovaning ishida Tohir Malik qissalari badiiyati atroflicha o‘rganilgan.

Mazkur tadqiqot zamonaviy o‘zbek nasrida diniy-ma’rifiy mavzularning
ilmiy-nazariy asoslari, ularni yuzaga Kkeltirgan ijtimoiy, ma’naviy, axloqiy
omillar, adabiy matn mazmuniga diniy motivlar sintezining yozuvchi
dunyoqarashi bilan aloqadorlikda yuzaga chiqishi, xususan, Qur’oni karim
g‘oyalari, hadislar ma’nolarining yozuvchi Tohir Malik nasriy asarlari badiiyatida
muhim o‘rin tutishi monografik tarzda tadqiq etilgani bilan o‘zidan avval amalga
oshirilgan ishlardan farq giladi.

Tadgiqotning dissertatsiya bajarilgan ilmiy tadqgigot muassasasining
ilmiy tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya ishi Urganch
davlat universiteti ilmiy tadqiqotlar rejasiga muvofiq “Zamonaviy o‘zbek
adabiyoti”, “Hozirgi adabiy jarayon” mavzusidagi tadqiqot yo‘nalishi doirasida
bajarilgan.

Tadgiqotning magsadi zamonaviy o‘zbek nasrida diniy-ma’rifiy motivlar,
xususan, Qur’oni karim, hadis va diniy mavzudagi afsona hamda rivoyatlar
sintezlashuvi hodisasini adabiy matn mazmuniga uyg‘unlikda talqin qilish orqali
yozuvchi Tohir Malikning badiiy mahorati, asarlarining mazmun-mobhiyati,
poetik ifoda imkoniyatlarini ochib berishdan iboratdir.

Tadqgigotning vazifalari:

— o°‘zbek adabiyotida diniy-ma’rifiy mavzu va motivlarning ilmiy-nazariy
asoslari va ularni yuzaga Kkeltirgan omillarning badiiy-estetik funksiyasini
o‘rganish;

— o‘zbek adabiyotshunosligidagi dinty mavzular talqiniga doir
tadgigotlarning yutuq va kamchiliklarini umumlashtirib, tegishli xulosalar
chiqarish;

— diniy-ma’rifiy motivlarning adabiy matn mohiyati va yozuvchi ma’naviy
olamini ochib berishdagi ahamiyatini tadqiq qilish orqali zamonaviy o‘zbek
nasrining o‘ziga xos adabiy tamoyillarini aniglash;

— xalq inonchlari, og‘zaki ijod namunalari, Qur’oni karim, hadislarning
o‘zbek adabiyotida diniy-ma’rifiy mavzularning yuzaga kelishida tutgan beqiyos
o‘rnini Tohir Malikning nasriy asarlari misolida dalillash;

— zamonaviy o‘zbek nasrida tarixiy shaxslar, xususan, payg‘ambarlar,
so‘fiylar, ulamolar, mutasavvuflar obrazini yaratish asnosida ularning maslagi,
sulukdagi darajasi va ma’naviy maqomini ifoda etish usuli nafagat adabiyotning,
balki yozuvchi badiiy mahoratining tadrijiy takomiliga xizmat gilganini adabiy
matnga tayanib ochib berish;

— badiiy sintez jarayonida yozuvchi dunyogarashiga xos yorgin jihatlarning
ifoda topishini diniy-ma’rifiy motivlar ifodasi vositasida yozuvchi Tohir Malik
mahorati orgali asoslash va badiiy asar tabiatining milliy-lokal xususiyatlarini
ko‘rsatishdan iborat.

muconuaa. Oun.dan.6.danc.gok...quce. — Tomkent, 2018. — 170 6.; Rasulova S. Tohir Malik gissalari poetikasi:
Filol..fan.b.fals.dok...diss. — Toshkent, 2025. — 148 b.
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Tadqigotning obyekti sifatida yozuvchi Tohir Malikning diniy-ma’rifiy
motivlar aks etgan nasriy asarlari olindi.

Tadqgigotning predmetini adabiyotshunoslikda diniy-ma’rifiy motivlar
tadqiqi hamda tahlili asosida olingan ilmiy natijalar, zamonaviy o‘zbek nasrida
ifoda topgan diniy-ma’rifiy mavzularning ma’rifiy asoslari va Tohir Malik
asarlarining o‘ziga xos jihatlarini ko‘rsatuvchi nazariy qarashlar tashkil etadi.

Tadqgigotning usullari. Mazkur tadgiqotni amalga oshirishda tavsiflash,
biografik, kontekstual va struktural metodlardan foydalanildi.

Dissertatsiya tadgiqotining ilmiy yangiligi quyidagilardan iborat:

o‘zbek adabiyotida diniy-ma’rifiy talginlarning ilmiy-nazariy asoslari
aniglanib, ularning xalq ma’naviy qadriyatlari va yozuvchi dunyoqarashi bilan
o‘zaro uyg‘unlikdagi adabiy matn tarkibiga xos badiiy vazifasi ochib berilgan;

zamonaviy o°‘zbek nasrida diniy-ma’rifiy motivlar sintezlashuvi hodisasining
yuzaga kelishida Qur’oni karim, hadislarning ta’siri, shuningdek, o‘zbek mumtoz
adabiyotining ko‘p asrlik an’analarini davom ettirish orqali diniy mavzularning
adabiy matndagi poetik interpretatsiyasi jarayoni dalillangan;

XX asr boshlarida Abdulla Qodiriyning “O‘tgan kunlar” romani bilan
boshlangan zamonaviy nasrdagi diniy motivlar ifodasi keyinchalik tarixiy
mavzularda yaratilgan asarlarda ham mahorat bilan rivojlantirilgani va istiglol
yillarida diniy bag‘rikenglik, dinlararo totuvlik va islom ma’rifatini ulug‘lash
tamoyili asosida diniy mavzulardagi asarlar nashri, ularning boshga tillardan
tarjimalari, ulug® siymolar tavallud sanalarini keng nishonlash asosida badiiy
adabiyotning ma’no, tasvir va ifodada yangilana borgani isbotlangan;

Tohir Malik asarlarining badiiyati, yozuvchining ma’naviy dunyosi, o‘ziga
xos mahorat sirlarini kashf etishda diniy-ma’rifiy motivlarning adabiy matn
mazmuniga sintezlashuvi hodisasi muhim ahamiyat kasb etishi asoslangan.

Tadqgigotning amaliy natijasi quyidagilardan iborat:

o‘zbek adabiyotida diniy-ma’rifiy mavzularning ilmiy-nazariy asoslari,
ularni yuzaga keltirishga xizmat qilgan bir necha: ijtimoiy, falsafiy, ma’naviy,
axloqiy, adabiy omillarning o°‘ziga xos jihatlari tizimli tarzda yoritilgan;

diniy-ma’rifiy mavzularning adabiy matn mazmuni va yozuvchi
dunyogarashini yuzaga chiqarishdagi badiiy vazifasi, o‘zbek adabiyotining turli
bosqgichlaridagi tarixiy taraqqiyoti va ma’no-mohiyatini tadqiq etish orgali
chigarilgan nazariy xulosalar adabiyotshunoslik uchun yangi ilmiy-nazariy
ma’lumotlar berishi, o‘zbek adabiyoti tarixi, o‘zbek adabiyotshunosligi tarixi,
adabiyot nazariyasi, badiiy tahlil asoslari kabi fanlardan yaratiladigan darslik va
qo‘llanmalarning mukammallashuviga xizmat qilishi asoslangan;

zamonaviy o‘zbek nasrida diniy motivlar ifodasining xalq ma’naviy
gadriyatlari, mumtoz adabiyotning ko‘p asrlik adabiy an’analari davomi va
yozuvchi e’tiqodiy qarashlarining o‘ziga xos talqini sifatida yoritilishi tahlillar
asosida ko‘rsatilgan;

yozuvchi Tohir Malik asarlarida ifodalangan diniy-ma’rifiy g‘oyalar
bugungi kun o‘quvchisining dunyogarashi, tafakkurini shakllantirishda hamda
jamiyatning axloqiy-estetik va ma’naviy-ma’rifiy takomilida muhim ahamiyat
kasb etishi aniglangan.
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Tadgiqot natijalarining ishonchliligi muammoning aniq qo‘yilgani,
chigarilgan xulosalarning tavsiflash, biografik, kontekstual va struktural tahlil
usullari kabi usullar bilan asoslangani, nazariy fikr-xulosalar tavsiflash usuli
asosida chigarilgani, ishonchli nazariy manbalar hamda adabiyotshunoslikka oid
lug‘atlardan foydalanilgani, nazariy fikr va xulosalarning amaliyotga joriy
etilgani, olingan natijalarning vakolatli tuzilmalar tomonidan tasdiglangani bilan
belgilanadi.

Tadqgigot natijalarining ilmiy va amaliy ahamiyati. Mazkur
dissertatsiyaning ilmiy ahamiyati shundaki, chigarilgan nazariy xulosalar nafagat
zamonaviy o‘zbek nasrida, balki jahon adabiyotshunosligida diniy-ma’rifiy
motivlarning adabiy matn mazmuni hamda yozuvchi dunyogarashini yuzaga
chigarish haqgidagi ilmiy-nazariy ma’lumotlarni kengaytiradi va to‘ldiradi. Sharq
adabiyoti, xususan, zamonaviy o‘zbek nasrida diniy-ma’rifiy mavzularning
tutgan o‘rni haqidagi qarashlar o‘zbek adabiyoti tarixi, o‘zbek adabiyotshunosligi
tarixi, adabiyotshunoslik nazariyasi, badiiy matn tahlili asoslari fanlarining
rivojiga xizmat giladi.

Tadgigot natijalarining amaliy ahamiyati shundan iboratki, ushbu
dissertatsiya ishi materiallaridan ta’limning turli bosqichlarida, xususan, oliy
o‘quv yurtlarining filologiya fakultetlarida maxsus kurs yoki seminar
mashg‘ulotlarini o‘tkazishda, umumiy o‘rta ta’lim hamda ixtisoslashtirilgan
maktablarda o‘qitiladigan adabiyot darslarida, shuningdek, mavzuga oid darslik,
qo‘llanma va risolalar yaratishda material bo‘lib xizmat qilishi bilan izohlanadi.

Tadqgigot natijalarining joriy gilinishi. “Tohir Malik asarlarida diniy-
ma’rifiy motivlarning badiiy sintezi” tadqiqot ishi bo‘yicha olingan ilmiy
natijalardan:

o‘zbek adabiyotida diniy-ma’rifiy talqinlarning ilmiy-nazariy asoslari
aniqlanib, ularning xalq ma’naviy qadriyatlari va yozuvchi dunyoqarashi bilan
o‘zaro uyg‘unlikdagi adabiy matn tarkibiga xos badiiy vazifasi ochib berilgani,
zamonaviy o‘zbek nasrida diniy-ma’rifiy motivlar sintezlashuvi hodisasining
yuzaga kelishida Qur’oni karim, hadislarning ta’siri, shuningdek, o‘zbek mumtoz
adabiyotining ko‘p asrlik an’analarini davom ettirish orgali diniy mavzularning
adably matndagi poetik interpretatsiyasi jarayoni dalillangani bilan bog‘liq
xulosalardan Oc‘zbekiston Respublikasi Fanlar akademiyasi Qoraqalpog‘iston
bo‘limi Qoraqgalpog‘iston gumanitar fanlar ilmiy-tadgigot instituti tomonidan olib
borilgan 2017 - 2020-yillarda amalga oshirilgan FA-F-1-005 ragamli
“Qoraqalpoq folklorshunosligi va adabiyotshunoslik tarixini tadqiq qilish”
mavzusidagi fundamental loyihasini amalga oshirishda foydalanildi. (O‘zbekiston
Respublikasi Fanlar akademiyasi Qoragalpog‘iston bo‘limining 2025-yil 20-
fevraldagi 83/1-son ma’lumotnomasi).

XX asr boshlarida Abdulla Qodiriyning “O‘tgan kunlar” romani bilan
boshlangan zamonaviy nasrdagi diniy motivlar ifodasi keyinchalik tarixiy
mavzularda yaratilgan asarlarda ham mahorat bilan rivojlantirilgani va istiglol
yillarida diniy bag‘rikenglik, dinlararo totuvlik va islom ma’rifatini ulug‘lash
tamoyili asosida diniy mavzulardagi asarlar nashri, ularning boshga tillardan
tarjimalari, ulug® siymolar tavallud sanalarini keng nishonlash asosida badiiy
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adabiyotning ma’no, tasvir va ifodada yangilana borgani isbotlanganiga doir
iIlmiy xulosalardan O‘zbekiston Yozuvchilar uyushmasi Xorazm viloyati bo‘limi
tomonidan o‘tkazilgan turli adabiy-ma’rifiy tadbirlarda, xususan, zamonaviy
0‘zbek adabiyoti namoyondalari, Tohir Malik ijodi bo‘yicha tashkil etilgan
anjumanlarda foydalanilgan (O‘zbekiston Yozuvchilar uyushmasi Xorazm
viloyati bo‘limining 2025-yil 23-iyundagi 48-son ma’lumotnomasi). Natijada
yugoridagi mavzular yuzasidan anjuman va tadbir ishtirokchilarining bilimlari
oshirilgan.

Tohir Malik asarlarining badiiyati, yozuvchining ma’naviy dunyosi, o‘ziga
x0s mahorat sirlarini kashf etishda diniy-ma’rifiy motivlarning adabiy matn
mazmuniga sintezlashuvi hodisasi muhim ahamiyat kasb etishi asoslangani
hagidagi tahlillar va xulosalardan Davlat ilmiy-texnik dasturi doirasida 2021 —
2023-yillarda amalga oshirilgan T1®-201912258-ragamli “O°zbek adabiyotining
ko‘p tilli (o‘zbek, rus, ingliz tillarida) elektron platformasini yaratish”
mavzusidagi amaliy loyihani bajarishda foydalanilgan. Natijada amaliy
loyihaning ilmiy jihatdan yanada mukammal bo‘lishiga erishilgan.

Tadqgigot natijalarining aprobatsiyasi. Ushbu tadgigot natijalari 2 ta
respublika va 4 ta xalgaro ilmiy-amaliy anjumanlarda muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi bo‘yicha
7 ta ilmiy maqola nashr etilgan. Oliy ta’lim, fan va innovatsiyalar vazirligi
huzuridagi Oliy attestatsiya komissiyasining doktorlik dissertatsiyalari asosiy
natijalari chop etish tavsiya etilgan ilmiy jurnallarda 7 ta maqgola, jumladan, 5 tasi
respublika, 2 tasi xorijiy ilmiy jurnallarda nashr gilingan.

Dissertatsiyaning tuzilishi va hajmi. Tadgiqot kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan bo‘lib, umumiy hajmi 160
sahifadan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgigot mavzusining dolzarbligi va zarurati asoslangan,
tadgiqotning maqgsadi va vazifalari, obyekti va predmeti tavsiflangan, respublika
fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi
ko‘rsatilgan, tadqiqotning ilmiy yangiligi va amaliy natijalari bayon qilingan,
olingan natijalarning ilmiy va amaliy ahamiyati ochib berilgan, tadgiqot
natijalarini amaliyotga joriy qilish, nashr etilgan ishlar va dissertatsiya tuzilishi
bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Badily adabiyotda diniy-ma’rifiy talginlarning ilmiy-
nazariy asoslari” nomli dastlabki bobi “Diniy-ma’rifiy motiviarning zamonaviy
adabiyotdagi o‘rni va o‘rganilishi” sarlavhali birinchi faslida o‘zbek adabiyoti
taraqqiyotining turli bosgichlarida, jumladan, zamonaviy nasrda diniy mavzu va
motivlarning badiiy adabiyot rivojidagi o‘rni va tadqiqi xususida bahs yuritilgan.

Sharg mumtoz so‘z san’atining hayotbaxsh ma’rifiy ildizlaridan oziqlanib,
jahon adabiyotining eng ilg‘or yutuglaridan ruhlanib, ijtimoiy, siyosiy, madaniy,
adabiy hayotda yuz berayotgan o‘zgarishlar ta’sirida rivojlangan XX asr o‘zbek
adabiyoti muayyan mezonlar asosida 0‘z taragqiyot tamoyillarini belgilab olgan.
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Ular orasida islom dini, hadis va irfoniy g‘oyalar muhim o‘rin tutadi. Diniy motiv
va mavzularning oraligdagi muayyan bir vaqt mobaynida e’tibordan chetda
golishi yurtimizdagi mustamlaka siyosati bilan bog‘lig edi. Sobiq ittifoq davrida
millat dunyoqarashining o‘ziga xos jihatlarini ifoda etgan badiiyat namunalari
“Saroy adabiyoti”, “Diniy-mistik adabiyot” tamg‘asi ostida qoralandi va
mazmun-mohiyati sun’iy ravishda buzib talgin qilindi. Umuman, mustaqillikka
erishguncha bo‘lgan jarayonda o°‘zbek adabiyotshunosligida diniy motiv va
mazmunlarni ifoda etgan asarlarga nisbatan, asosan, ikki xil yondashuv mavjud
bo‘lgan: ularni mistika sifatida gabul gilish va ateistik nugtayi nazardan zararli
deb baholash; diniy adabiyotdagi dunyoviylik xususiyatlariga ko‘prog urg‘u
berish. Diniy mavzular aks etgan asarlar va ularning mualliflari borasidagi
ma’lumotlar ham turli darslik hamda o‘quv go‘llanmalarda gisgartirib berilgan,
ma’no qamrovi toraytirib ko‘rsatilgan.

Ayonki, “din uch ustuvor asosga tayanadi: iymon, ilm, hol. Chin dindorlik
islomiy ilmning holga uyg‘unligidadir’'®. Xalg, millat o‘zligini anglash sari
intilar ekan, bu yo‘lda, eng avvalo, adabiyot ma’naviy yo‘lboshchilik vazifasini
bajaradi. Din, tarix va ma’naviy qadriyatlar sir-asrorini anglamasdan esa
chinakam hurriyat va yuksak kelajak hagida orzu qilish mumkin emas. Shu
ma’noda, diniy mavzularda yaratilgan yoki diniy qadriyatlar ifoda topgan
badiiyat namunalarini tadgiq etishga o‘tgan asrning 90-yillari boshlaridan jadal
Kirishildi. Istiglolning ilk yillarida xalq kitoblari va ularning o‘rganilishiga digqat
garatildi. Jumladan, R.Jumaniyozov, B.Valixo‘jayev, X.Ogbo‘tayev kabi
olimlarning tadgiqgotlarida xalq kitoblarining genezisi va o‘ziga xos jihatlari
o‘rganilgan. Islom tarixi voqgealari yoritilgan kitoblarni nashrga tayyorlash va
ularga so‘zboshilar yozish borasida ham dadil gadam tashlandi. M.Hasaniy,
B.Sarimsoqov, S.Rafiddinov, N.Abdulahatov singari olimlar islom tarixiga oid
asarlarni so‘zboshi va izohlari bilan nashrga tayyorlagan bo‘lsa, S.Eshonova,
D.Xunzekr, D.O‘rayevalarning tadqgiqotlarida Payg‘ambarimiz Muhammad
sollallohu alayhi vasallamning nevaralari imom Husaynga bag‘ishlangan ayrim
manbalar tekshirilgan.

Nosiruddin Rabg‘uziyning “QisSasi Rabg‘uziy”, Alisher Navoiyning “Tarixi
anbiyo va hukamo” singari asarlari nashrlari bilan mazkur kitoblarni o‘rganishga
bo‘lgan qizigish ham anchayin jonlandi. Aytish mumkinki, mugaddas islom
tarixi, eng avvalo, payg‘ambarlik tarixidan boshlanadi. Shu sababli diniy
mavzuda yaratilgan asarlarning aksariyatida nubuvvat masalasi bosh o‘rinda
turadi. Faqgat ularda hodisalarga yondashuv va roviylik mahorati ham tafovutlarga
ega. Nosiruddin Rabg‘uziy yaratgan qissalarda voqealarni hikoya qilish uslubi
biroz oson, sodda, Alisher Navoiyning kitobi, nazarimizda, ‘“xos”’lar uchun
mo‘ljallangandek tasavvur uyg‘otadi. Unda payg‘ambarlik tarixining eng muhim
jihatlari bayoniga diqgat garatiladi. Umuman, agiografik xarakterdagi asarlar,
ularning o‘ziga xos tabiatini yoritish adabiyotshunoslikda uzoq vaqt to‘xtab
qolgan juda katta bir o‘zanning ochilishiga mustahkam zamin hozirladi. Masalan,
Nazar Eshonqulning “Bahovuddinning iti” nomli hikoyasida it timsoli agiografik
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obraz — Bahouddin Nagshband bilan bog‘lab talgin qilinadi va yozuvchi shu
orgali tarixiy-adabiy shaxsning axloqiy giyofasini teranroq ochishga intiladi.

Zamonaviy o‘zbek adabiyoti 0‘z tendensiyalarida mumtoz adabiyot erishgan
olamshumul yutuqlarga kuchli e’timod ko‘rsatish bilan birga, muayyan obraz
tabiatiga o‘z g‘oyalari, axloqiy tamoyillarini singdirish yo‘lidan dadil bora
boshladi. Bu, birinchidan, zamonaviy adabiyotda diniy-ma’rifiy mavzularga
yondashuvning transformatsiyalashayotgani — yangilanayotgani, ikkinchidan,
ijodkor shaxs dunyoqarashidagi o‘ziga xoslik har bir asarda yaqqol bo‘y ko‘rsatib
turganida ochig-oydin ko‘rinadi. Agar taqqoslash joiz bo‘lsa, mumtoz adabiyotda
agiografik mazmundagi asarlarda vogealar, gahramonlar bir-birini gisman
takrorlaydi, syujetning sayyorligi, an’anaviyligi, janrlarning sinkretikligi baribir
sezilib turaveradi. Zamonaviy adabiyot esa bugunning dardini aks ettirishi bilan
birga ifoda va tasvirda aniglik, konkretlikka intiladi, gahramonlar tabiatidagi
rang-baranglikni yoritadi, obraz mohiyatini yozuvchi “men”ligidan uzmaydi,
aniqrog‘i, yozuvchi roviy emas, balki fikr dunyosining “erkin fugarosi” bo‘lib,
tom ma’noda, badiiy asarda o‘z qalbi, o‘z ruhiyati bilan yashaydi. Jumladan,
Sa’dulla Siyoyevning “Yassaviy” asari istiglolning ilk davr adabiyotida diniy
shaxs faoliyati badiiy talqin qilingan o‘ziga xos asar sifatida diqgatga molik.
ljodkor Dushan Fayziyning Ismoil Al-Buxoriyga bag‘ishlangan she’riy romani
esa biografik ma’lumotlarga boyligi bilan ajralib turadi.

Diniy mavzularda yaratilgan asarlarni tizimli bir tarzda o‘rganish o‘zbek
adabiyotshunosligining yorgin jihatlarini namoyon etishi mugarrar. Xalq
Kitoblari, din tarixi va mumtoz adabiyotda yaratilgan diniy mavzulardagi asarlar
tadgigi qatoriga keyingi bosqich — jadid adabiyotida yuzaga kelgan kitoblar ham
qo‘shildi. Milliy uyg‘onish davri va jadid adabiyoti vakillari ijod mahsullarining
nashr etilishi hamda ular gatidagi diniy-ma’rifiy g‘oyalarni o‘rganishga bo‘lgan
ehtiyoj tufayli adabiyotshunoslik yangi bir bosqichga ko‘tarildi. Abdulla Avloniy,
Munavvarqori  Abdurashidxonov, = Mahmudxo‘ja  Behbudiy, = Abdurauf
Fitratlarning diniy mavzularda yaratilgan qissa, hikoya va publitsistik
xarakterdagi maqolalari XX asr boshlari o‘zbek adabiyotining taraqgiyot
tamoyillariga xos alohida belgilar xususida yetarli darajada bahs yuritish,
shuningdek, keyingi davr adabiyotiga ularning kuchli ta’siri masalasida ham
muayyan xulosalar chiqarishga ko‘mak berdi.

XX asrning 70 — 80-yillariga kelib adabiyotda yangi bir to‘lqin shakllandi.
Jumladan, Tohir Malik asarlarida diniy g‘oyalar, irfoniy ma’nolarning kirib
kelishi yaqqol ko‘zga tashlanadi. “Hikmat afandining o‘limi” asaridan
boshlangan bu adabiy fazilat yozuvchining “Zaharli g‘ubor”, “Falak” “Somon
yo‘li elchilari”, “Bir ko‘cha, bir kecha”, “So‘nggi o0‘q”, “Umidlar dashti”,
“Shaytanat” kabi qator katta-kichik asarlarida bo‘rtib ko‘rinadi.

Bobning “Nasriy asarlarda diniy-ma’rifiy motivlar va ularning ilmiy-
nazariy asoslari” deb nomlangan ikkinchi faslida zamonaviy nasrda diniy
motivlarning yuzaga kelishi, ularning o‘ziga xos jihatlari va ilmiy-nazariy
tamoyillari tahlil gilingan. Zamonaviy o‘zbek nasrining ilk yirik va mukammal
namunasi — Abdulla Qodiriyning “O‘tgan kunlar” asarida bosh gahramon Otabek
xarakteriga xos milliy koloritning muhim belgilarini ochib berishda, uning xatti-
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harakatlari zamiridagi maqgsad-muddaoni teranroq tushunishda diniy-ma’rifiy
mavzular muhim o‘rin tutgan. Obraz ijodkor adabiy idrokining matndagi badiiy
sintezidir. “O‘tgan kunlar” romanidagi Otabek obrazining azon tovushi
eshitilganidagi ruhiy holati, shuningdek, “Xo‘ja Ma’0z” gabristonida tunab qolish
bilan bog‘liq vogeliklar tasvirida yangi davr o‘zbek nasrining ma’naviy
tamoyillari qanday bo‘lishi kerakligini belgilab bergan adabiy asos, mezon bor.
Adabiyotshunos S.Melining yozishicha, “Xo‘ja Ma’0z” roman simvolikasidagi
markaziy o‘rin, avval aytgandek, asarning ramziy modelidir”.}* Mugaddas nikoh
rishtalari bilan bog‘langan oila mas’uliyati, islom axloqi ta’sirida ulg‘aygan o‘g‘il
— Otabekning ota-onaga munosabati, ular oldidagi farzandlik burchi kabilar
roman syujetida hal giluvchi va mugim ahamiyatga ega. Shunisi ham borki,
zamonaviy o‘zbek adabiyoti 0‘z andozasini ilk o‘zbek romanchilik an’analaridan
oldi va ifoda, tasvir, mahorat borasida unga ijodiy bir tarzda ergashdi. Istiglolning
ilk yillaridanoq islom ma’rifati yo‘lida xizmat qilgan dunyoga mashhur
ajdodlarimizning yubiley sanalarini keng nishonlashga e’tibor qaratilgani, ular
haqidagi publitsistik, ilmiy, badily asarlarning dunyo yuzini ko‘rgani xalqimiz
ma’naviy-ruhiy kayfiyatiga o‘z ta’sirini o‘tkazgani ham ayni hagigat. Biz
dissertatsiyada zamonaviy o‘zbek nasri taraqqiyotiga yo‘l ochgan omillarni
quyidagicha tasnif qildik:

1) istiglol tufayli dunyogarashning yangilanishi, jahon adabiyoti yutuqlari
sari dadil intilish kayfiyatining ortishi;

2) diniy gadriyatlarning tiklanishi natijasida badiiy ijodga diniy-ma’rifiy
mavzularning kirib kelishi;

3) badiiy obraz mohiyatiga hayotiylik, tarixiylik, haqgoniylik talablari
asosida yondashilib, xususan, diniy mavzudagi asarlarda tarixiy shaxs
faoliyatining ibratli jihatlariga alohida ahamiyat berilishi.

Adabiyotning ham tasavvufning ham o‘rganish obyekti inson va axloqdir.
Diniy-ma’rifiy mavzulardagi asarlarda kamolot sohiblarining ma’naviy olami,
hikmatli so‘zlariga e’tibor berilib, masalaning mohiyatini yoritish uchun ularning
axlogiy qgiyofasini ochib berishga garatilgan vogeliklarning keltirilishi ham badiiy
matn pafosining kuchini orttirishga xizmat giladi. O‘rganishlarimizdan ma’lum
bo‘ldiki, keyingi davr adabiyotida diniy mavzularning ifodalanishi ikki jihatga
tayanadi:

1) diniy siymo va uning axloqiy tamoyillari ifodasiga;

2) so‘fiy yoki avliyosifat zotning ma’naviy kamolot bosqgichlaridan ilm,
ma’rifat natijasida yuksalish mezonlariga.

Abdulla Qodiriyning “O‘tgan kunlar” asaridan boshlangan o‘zbek nasriga
zamonaviy tendensiyalar nuqgtayi nazaridan garash va baho berish usuli bugungi
kunga qadar turli taraqqiyot bosqichlarini bosib o‘tdi. Jumladan, Oybekning
“Navoiy”, Pirimqul Qodirovning “Yulduzli tunlar”, Odil Yoqubovning
“Ulug‘bek xazinasi” singari tarixiy asarlarida diniy-ma’rifiy mazularning turlicha

4 Menu C. Camosuii mukéc: “Yrran xynnap” Ba “Kupon Jlup” // Tnobannamys: Gagumii TaTKuH, 3aMOH Ba
KaxpamoH. — TowmkenT: ®an, 2018. — b. 194.
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talginlariga duch kelamiz. Dissertatsiyadagi tahlillarimiz natijasida, diniy motiv
va mavzularga yondashuv ikKki jihatdan:

- gahramon ruhiyati va faoliyatini badiiy dalillash;

- tarixiy muhit qonuniyatlarining o‘zgarmas tendensiyalarini asoslashga
ko‘ra farqlab o‘rganildi.

O‘tgan asrning 60-yillaridan e’tiboran nasriy asarlarda tarixiy mavzularga
murojaat etish kuchaydi. Masalan, zamonaviy adabiyotda Sa’dulla Siyoyevning
“Ahmad Yassaviy” romani, Abdumutal Abdullayevning “Hazrati Attor” ma’rifiy
qissasi, Xurshid Davronning “Shahidlar shohi” diniy-ma’rifiy qissasi,
E.Samandarning “Pahlavon Mahmud Puryoyvaliy”, K.Ikromovning “Mahmud
dorboz” qissalarida olamni badiiy idrok etishning yangicha tamoyillari yuzaga
chiqggan. To‘g‘ri, bu asarlarning hammasi bir davr mahsuli emas, biroq ulardagi
yondashuvlar sabablarini o‘rganish ham adabiyotda diniy-ma’rifiy mavzularga
ilmiy-nazariy garashlar borasida muayyan xulosalar chigarish imkonini beradi.
Zamonaviy o‘zbek nasrida dinily mavzularning ilmiy-nazariy asoslari,
birinchidan, islom dinining birlamchi manbalari Qur’on va hadis, ikkinchidan,
mashhur  tarixiy  shaxslarning ibratli  faoliyati, uchinchidan, yetuk
mutasavvuflarning din va tasavvufga doir kitoblari negizida shakllanib,
adabiyotning o‘lmas g‘oyalari orqali sayqallanib, mukammallashib bormoqda.

Umuman olganda, islomiy g‘oyalarning tub o‘zagi, ildizi hadislar, buyuk
ajdodlarimiz asarlaridan suv ichayotgani, kishilik jamiyatida olomonchilik
kayfiyatidan xalos bo‘lishga da’vat etayotgani, har bir inson ruhiyati bu kabi
g‘oyalarga muhtoj ekanligi ijod ahlini mushohadaga chorlagani aniq. Adabiyotda
jahon badiiy tafakkurining sara namunalari bilan sintezlashuv, janrlararo
sinkretizm vujudga kelgan bir paytda o‘zbek nasrida ham Tohir Malik o‘z
zaminidan uzilmagan holatda diniy-falsafiy g‘oyalarni asar badiiyatiga milliy ruh
va mazmun bilan payvandlaydi. Xususan, ‘“Shaytanat”, “Falak”, “Murdalar
gapirmaydi”, “Charxpalak”, “Zulm”, “Nomus” va boshqa ko‘plab asarlarida
islomiy g‘oyalarga yo‘g‘rilgan, ezgulik, shukronalik, iymon, nafs va diyonat
tushunchalari aks etgan badiiylik mavjud.

Dissertatsiyaning ikkinchi bobi “Tohir Malik qissalarida diniy-ma’rifiy
g‘oyalarning badiiy talgini” deb nomlangan. Uning “Qissalarda afsona va
rivoyatlar badiiy sintezining o‘ziga xosligi > faslida afsona va rivoyatlarning
badiiy adabiyotdagi o‘rni, xususan, Tohir Malik qissalarida ularning badiiy
sintezlashuvi masalalariga digqgat garatilgan. Biz Tohir Malik gissalarida afsona
va rivoyatlar sintezlashuvini tadqiq gilar ekanmiz, bir necha, jumladan, tarixiy,
Ijtimoiy-maishiy mavzular aynan diniy-ma’rifiy mavzular negizida o‘zaro
mushtaraklik kasb etganiga guvoh bo‘ldik. Afsona va rivoyatlar syujet
vogeliklarini bir-biriga chambarchas bog‘lab turuvchi poetik zanjir vazifasini
o‘tab, ijodkor dunyoqarashining yorgin jihatlarini yuzaga chigaradi va asar
mohiyatiga tegishli xususiyatlarni o‘zida muayyan bir tezisnamo shaklda aks
ettiradi. Yozuvchi badily sintez tabiatining alohida belgilariga diggat qaratib,
ko‘pincha afsonalar matnini to‘liq tarzda asarga olib kirmaydi, bir jumla yoKi
ishora bilan hodisalar oralig‘idagi bog‘lamlarni uyg‘unlashtiradi, ertaklar uslubi,
ifoda tarzini yodga olib, gahramonlar ruhiy holatini yoritib beradi.
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Dissertatsiyada bu “Alvido, bolalik” qissasidagi Asrorning ichki kechinmalari
misolida dalillandi.

Syujetlararo muvofiglikning ta’minlanishi, ifodadagi ishonchlilik ruhining
yozuvchi qat’iyati va gahramon o‘y-kechinmalari bilan birlashuvi, aynigsa,
gahramon ichki olamida yuz berayotgan kolliziya - o0‘z-0‘zi bilan
to‘gnashuvlarning ruhiy tahlil metodi asosida yoritib berilishi badiiy sintez
hodisasining qissalardagi o‘rnini oqlaydi. Tadgigot davomida tahlillarimizdan
ayon bo‘ldiki, Tohir Malik qissalarida afsona va rivoyatlar badiiy sintezining bir
necha ko‘rinishlari uchraydi:

1) asar ekspozitsiyasidan oldin, ya’ni boshlanma yoki ibtidosida afsona
keltirilib, o‘quvchining diqqat-e’tibori syujet voqeligiga kuchli qizigish bilan
yo‘naltiriladi;

2) qissada hikoya qilinayotgan hodisalar orasida, fikr tasdig‘i, qahramonlar
kayfiyatining nozik girralarini yoritish va magsadni to‘la anglatish uchun afsona
yoki rivoyatga murojaat gilinadi.

Har ikki holatda ham yozuvchi roviylik mavgeyida mugim turib, vogealar
rivojini boshqarib boradi va asar matnidagi sinkretiklik hodisasiga tayanib, badiiy
sintezning jonli va ta’sirchan chiqishiga urinadi. Dissertatsiyada bu masala
Abdulla Avloniyga bag‘ishlab yozilgan “Qaldirg‘och” (“Savohil”) qissasining
“Mugaddima” qismi tahlili misolida ochib berildi.

Tohir Malik xalg orasidagi afsona, rivoyatlarni juda yaxshi bilgan, diniy
mavzudagi manbalarni o‘qib o‘rgangan, o‘zbek adabiyotining ming yillik tarixida
yuzaga chiqgan yangiliklardan xabardor bo‘lgan, ularning mazmunini teran
tushungan yetuk adib sifatida o‘z asarlarining asl mohiyatiga mos bir tarzda
afsona va rivoyatlarni olib kiradi. Bu jarayonda biz quyidagi xulosalarga keldik:

1) yozuvchi xalq o‘tmishi, og‘zaki ijod namunalari va dinity qadriyatlari
bilan yaqgindan tanish;

2) rivoyat va afsonalar gissa syujetidan ajralib qolmagan holda asar fabulasi,
aniqrog‘i, vogea-hodisalar mazmuniga muvofiglik kasb etadi;

3) rivoyat va afsonalarning badiiy matnga sintezlashuvi vogealar rivojini
sezilarli tarzda kuchaytirib, yozuvchi dunyoqgarashining yorgin jihatlarini
anglashga yordam beradi;

4) qissa kompozitsiyasida afsona yoki rivoyatlarning o‘rni nafaqat shakliy
mukammallik, mazmunan teranlikni ham ta’minlaydi;

5) qissalarning ma’no-mohiyati badiiy sintezlashuv fonidagi afsona va
rivoyatlar mazmuni bilangina to‘liq ochiladi.

“Qaldirg‘och” qissasida voqealar qayerlarda kechmasin, Turkistonmi,
Afg‘on yurtimi — Asadullaning o‘y-kechinmalari hamisha afsona ruhi, ohangi
bilan uyg‘unlikda biroz mahzun, biroz achinarli hislar qurshovida kitobxonni
o‘tmishdan saboq olishga, hayotiy haqiqatlarni chuqurroq tushunishga undaydi.
Adibning yana bir gissalar turkumi borki, afsona va rivoyatlar mazmuni ularning
umumiy mohiyatiga singdirib yuboriladi va gahramon ruhiyatini ifoda etishda
yozuvchiga cheksiz imkoniyatlar taqdim etadi. Tadgiqot davomida “Falak”
gissasi tahlili asosida bunga amin bo‘ldik. Qur’oni karim ta’sirida yozuvchi
badiiy olamida yuzaga chiqqan rivoyatlar ma’naviy kamolot yo‘lidagi asl inson —
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asar gahramonini bizga yagindan tanishtiradi. Masalan, “Eng kichik jinoyat”
gissasida ham rivoyatning shakliy xususiyatlari transformatsiyaga uchrab, asosiy
masala fakt yoki dalillar va gahramon faoliyati orgali emas, uning axloqgiy
giyofasiga xos ijobiy fazilatlar mazmuni bilan o‘quvchiga ta’sir ko‘rsatishga
garatilgan.

Bobning “Qur’oni karim oyatlari va hadislarning badiiy g‘oya tadrijidagi
o‘rni” deb nomlangan ikkinchi faslida Tohir Malik gissalarida diniy-ma’rifiy
garashlarning ahamiyati masalasi o‘rganilgan. Diniy-ma’rifiy mavzu mohiyatiga
Qur’oni karim oyatlari va hadisi sharif mazmuni singdirilgani Tohir Malikning
ko‘plab qissalarida o‘z ifodasini topgan. Eng avvalo, yozuvchining asarlari
“Bismillahir rohmanir rohiym” deb boshlanib, “omiyn” deb yakunlanishi
diggatga sazovordir. Bu adibning islom diniga yuksak e’tiqodi borligi,
shuningdek, asarlariga ilohiy ruh bag‘ishlashni niyat qilganligidan dalolat beradi.
Qissalarda personajlar tilidan aytilgan “kalima”, “duo ”, “do‘zax”, “qiyomat”,
“tahorat”, “nafl ro‘za”, “hidoyat”, “nomahram” kabi gator so‘zlarga duch
kelamiz. “Alvido, bolalik”da spirtli ichimlikning salbiy ogqibatlarini o‘quvchi
ongiga singdirish uchun unga nisbatan “shaytonning peshobi” iborasi
qo‘llaniladiki, bu ma’rifiy vazifa kasb etgan.

Muallif Qur’oni karimdagi “Yunus” surasidan (“...Albatta, Alloh odamlarga
hech zulm qilmas, lekin odamlar o‘zlariga zulm qilurlar”); “Nahl” surasidan (“...
zulm qilganlar azobni ko‘rgan vagqtlarida ulardan u yengillatilmas va ularga
muhlat ham berilmas™); “Niso” surasidan (*... yomonliklarni qilib yurib, birlariga
o‘lim yetganida: “Endi tavba qildim”, deganlarga va kofir hollarida o‘lganlarga
tavba (gaytish) yo‘q. Ana o‘shalarga alamli azoblarni tayyorlab qo‘yganmiz”),
shuningdek, “Hadisi qudsiy”’dan (“Ey odam farzandi! Biror zaif insonga zulm va
zo‘ravonlik gilishga nafsing seni chorlasa, undan burun hamisha o‘zingdan ko‘ra
qudratliroq Zot borligini esla. O‘sha Zot seni haligi zaif insondan zo‘rroq qilib
qo‘ygani kabi, xohlasa uni ham sendan zo‘rroq qilib qo‘yishi mumkin®)
parchalarni aynan Kkeltiradi. Oyat va hadislar asar mohiyati va qahramon
ruhiyatini yoritish uchun badiiy vosita vazifasini ham bajaradi. Shuningdek,
ayrim oyat va suralar asarlarda aynan keltirilmaydi, ularning mazmuni asar
mohiyatiga sintezlashtiriladi.

Qissalarda islomiy ma’no talqini fagat pand-nasihat mazmunini ifoda etish
uchungina emas, gahramon ma’naviy qiyofasini yorqin tarzda ochib berish uchun
xizmat qiladi. Ulug® avliyolar, mashhur diniy shaxslar taqdiriga ishoralar
vositasida gahramonlar gismati ishonchli tasvirlanadi va diniy-ma’rifiy qarashlar
yanada ta’sirchan ruh oladi. Masalan, “Nomus”da Ma’suma har ganday holatda
Allohdan umidini uzmaydi. Farzandlari uchun bir burda non izlashga chigganida
ham butun bir islom olamiga ibrat bo‘lgan ayol — Robia Adaviyya®™ hagida
eslaydi: “...Robianing otasi va onasi o°‘ldi. Opalari ham tarqalib ketishdi. Basra
shahrida gahatchilik bo‘ldi. Bir zolim Robiani olti pulga sotdi. Sotib olgan kishi
yetim qizga ish buyuradi. Robia ishga borar ekan, yiqildi. Qo‘llarini yerga tirab
yuzini tuprogga bosdi: - Yo Rabbim, Yo Alloh, Yo Rahmon, Yo Rahim! Otam

15 Robia al-Adaviya (713/714-801) — Zohidlikning ilk vakilasi.
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yo‘q, onam yo‘q, men asira bo‘ldim. Xo‘jayinimning zulmiga da’vom yo‘q. Men
yolg‘iz sening rizoligingni istarman. Tilagim uldurki, Sen mendan rozi bo‘lgil! —
Azobli kunlar o‘taverdi, og‘ir mehnatdan toligsa-da, ul ojiza munojotdan
charchamadi va bir kuni eshitdiki: - Yo Robia! Sen shunday martabaga
yetgaysankim, barcha senga havas qilgay...”*®* Qur’oni  Karimning  Hadid
surasi uchinchi oyatida: “U (Alloh taolo) Avval va Oxirdir...”*" yoki Ar-Rahmon
surasi 26 — 27-oyatlarida “Yer yuzidagi barcha jonzot foniydir. Ulug‘lik va ikrom
egasi Robbingning o‘zigina bogiydir...”, Qasas surasining 88-oyatida “Undan
o‘zga har bir narsa halok bo‘luvchidir”, Fotir surasining 44-oyatida “U o‘ta
biluvchidir, o‘ta qodirdir...” deyiladi. Tahlillarimizdan ma’lum bo‘ldiki, adibning
“Nomus™ asariga mana shu oyatlarning mazmuni sintezlashgan. Asarda
keltirilgan Mo‘mina va Abdulloh suhbatida ham “Yerda o‘rmalagan narsa borki,
barchasining rizqi Allohning zimmasidadir” (“Hud” surasi)!® oyatining asar
badiiyatida siztezlashgani  asardagi islomiy g‘oyalar asosida shakllangan
ibratomuz holatni aks ettirgan. Fagat bugina emas, islomiy g‘oyalar, oyati
karimalar, hadislar badiiy asar gahramoni faoliyatini boshdan oxir talgin gilishda,
magsad-muddaoni aniq va ravshan bayon etishda, o‘quvchi tafakkuri va ma’naviy
olamiga yanada chuqurrog kirib borishda yozuvchi uchun muhim bir mezondir.
Jumladan, “So‘nggi o‘q* gissasida gahramonning peshona gismiga gasos olish
mazmuni bilan bog‘liq hadisning yozib qo‘yilgani voqealar rivojini ta’minlab
bergan. Umuman olganda, adibning badiiy niyati va g‘oyasining shakllanishida
ham diniy-ma’rifiy qarashlar nihoyatda kuchli ta’sir ko‘rsatgan va asarlaridagi
badiily sintez tamoyilllarining teranlashuviga ham xizmat gilgan.

“Tohir Malik romanlarida diniy-ma’rifiy motiviarning badiiy ifoda
imkoniyatlari” nomli uchinchi bobning “Diniy-ma’rifiy motiviarning adabiy
matndagi o‘rni va badiiy sintezi” deb nomlangan birinchi faslida adabiy matn
mazmuni va badily sintez hodisasining o‘zaro uyg‘unligi hagida mulohaza
yuritildi. Tohir Malik o‘zining o‘tkir syujetli asarlarida ham islomiy g‘oyalarni
ilgari surgan. Ayniqsa, umrining so‘ngi yillarida yozgan ko‘pgina asarlari risola
tarzida islom dinining asl mohiyatiga katta e’tibor qaratgan holda kitobxonga
tagdim qilingan. Aslida, bu fikrlar adibning hayotiy kuzatishlari natijasida va
asarlarining umumiy xulosalari o‘laroq ifoda topgan. Buyuk mutafakkir Alisher
Navoiyning “Tarixi anbiyo va hukamo” asarida keltirilishicha, ‘“No‘shiravoni
Odilning vaziri Buzrukmehr ustozidan so‘rabdi: “Yigitlikda ne qilmoq yaxshi va
qarilig‘da ne gilmoq yaxshi? Ustozi aytibdiki: Yigitlikda ilm kasb gilmoq va
qarilig‘/da ani amalg‘a kelturmak”, - yaxshidur®®. Diniy mavzulardagi asarlarda
ilm olishga targ‘ib va rag‘bat masalasining ustuvorlik qilishiga bir sabab shu.
Badiiy adabiyot hech gachon ilmdan ayro bir tarzda yashamagan. Unda ifoda
topgan ilm mazmuni va sirini bilmasdan turib, ruhoniy zavq, ma’naviy, axloqiy

16 Toxup Mamuk. ®anak / “Homyc” xuxosicu. — Tomxent: Hilol nashr. — 535 6.

17 laiix Myxamman Comux Myxamman IOcyd. Cynnnii akunanap. — Tomxent Hilol nashr, 2017. — B. 110 — 112.

18 KypboHu KapuM OSTIAPMHUHT Tap:kuma Ba Tadcupu (AOmynasus Mancyp Tapsxumacu) — Tomkent: Toshkent
Islom universiteti, 2009. — b. 656.

19 Anumep Hagownii. Tyna acapnap tymiamu. 10 xummmuk. 8-xuma. — Tomkent: Fagyp Fynom nomugaru HMUAY,
2011. - B. 211.
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tarbiya xususida keng fikr yuritib bo‘lmaydi. Chunki Tohir Malik romanlarida
iIlm olishga targ‘ib qilish, turli-tuman jinoyatlar aynan ilmsizlik va ma’rifatsizlik
ortidan yuzaga kelgani xususida bahs yuritilgan. “Shaytanat” romanida Haq va
botilning farqiga bormagan, o‘zlik giyofasini yo‘qotib, odamiylik tuyg‘ularidan
mahrum bo‘lgan “shaytonsifat” kimsalarning razil qilmishlari va din-u diyonatida
sobit, ko‘nglida e’tiqod nuri porlagan solih insonlar haqida, ular o‘rtasidagi azaliy
va adabiy qarama-garshilik borasida mulohaza yuritiladi.  Asarning
nomlanishiyoq yozuvchining mahoratini, diniy gadriyatlar sir-sinoatini yaxshi
anglashini bildirib turadi.

Tohir Malik ko‘pgina asarlarini epilog — mugaddima bilan boshlaydi. Bu
Abdulla Qodiriyning “O‘tgan kunlar” romanini esga soladi. Ammo Abdulla
Qodiriydan fargli ravishda, Tohir Malik asarlarining mugaddimalarida diniy-
ma’rifiy masalalarga alohida e’tibor garatilgan. Yozuvchining “Umidlar dashti”
romani fikrimizga asosdir: “Rabbimiz Allohning pok nomini yurakka jo gilgan
holda aziz yoshlarimizni zulmat falokatidan avaylash maqgsadini ko‘zlab ish
boshlayapmiz, bandalarni ofat-u balolardan asraguvchi Tangrim, O‘zing xayrli
ogibat bergaysan, Omin!”?°, Adibning aksariyat asarlarida yoshlarga o‘git, pand-
nasihat mazmuni ustunlik qiladi. Yozuvchi buni shunchaki aytib o‘tmaydi,
hayotiy misollar orgali badiiy jihatdan yorgin tasvirlaydi. Nasihat-u, go‘zal
insoniy fazilatlarning asosi islomiy ma’naviyatda — Qur’oni karimda. Shu sababli,
Tohir Malik o0°‘z romanlarida Qur’onga ko‘p murojaat giladi va ularni oyatlar
bilan boshlaydi. Asar vogealari esa ana shu oyatlar mazmuni, mohiyatiga mos
tarzda hikoya qgilinadi. “Bismillahir Rohmanir Rohiym “... Ular do‘zaxda
tinimsiz esib turadigan, badanlarni ilma-teshik qilib yuboradigan g‘oyat issiq,
zaharli shamollarda va o‘ta qaynoq suvda azob chekadilar”. Yozuvchi gahramon
axlogiy giyofasini aniq tasvirlash uchun uning maslagi, e’tiqodi masalasiga
e’tibor qaratadi. [jobiy gahramonlarning insoniy fazilatlarini targ‘ib qilgandek
bo‘ladi: ularning so‘zlari ma’rifatli, fikri tiniq, mulohazakor; din-u diyonatdan
yiroq kishilar obrazidagi kamchiliklar yanada bo‘rttiriladi: xatti-harakatlari, gap-
so‘zlari o‘quvchida nafrat paydo qiladi. Masalan: “Do‘zax bo‘lsa. Koshki, isinib
olardik — dedi tirjayib...” Adib e’tiqodi sust, tubanlik botqog‘iga botgan, jinoyat
yo‘lidan sira toymaydigan manfur kimsalarning ayanchli qiyofasini ham diniy
tushuncha yoki so‘z bilan ishonchli tarzda chizadi. Xulosa shuki, yozuvchi
gissalaridan fargli ravishda romanlarida aynan gahramonlar ruhiyati tasvirida
diniy-ma’rifiy motivlarga ko‘proq diggat garatgan.

Bobning “Badiiy sintez jarayonida yozuvchi mahorati masalasi” nomli
ikkinchi faslida Tohir Malikning diniy-ma’rifiy mavzu va motivlardan
foydalanish mahorati, bu jarayondagi o‘ziga xos uslubi hagida bahs yuritilgan.

Olamni poetik shakllarda idrok gilish mahorati turli-tuman cheklanishlar va
gotib golgan turg‘un goyalar bilan emas, aksincha, tasavvur migyosining behad
kengligi, borligni tashbehlar vositasida ko‘ra olish qobiliyati va har bir shaxs
tabiatidagi intuitiv qarashlarning o‘ziga xosligi bilan amalga oshadi. Masalan,
Tohir Malikning “Alvido, bolalik” asarida xalq ertaklaridagi “uch yo‘l: borsa

20 Tohir Malik. Tanlangan asarlar. Umidlar dashti. — Toshkent: Sharq, 2014. — B. 3.
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kelar, borsa xatar, borsa kelmas” motivining transformatsiyaga uchragan o‘ziga
xos talgini katta mahorat bilan singdirib yuborilgan. Syujetlararo muvofiglikning
ta’minlanishi, ifodadagi ishonchlilik ruhining yozuvchi qat’iyati va gahramon
o‘y-kechinmalari bilan birlashuvi, aynigsa, gahramon ichki olamida yuz
berayotgan kolliziya — o‘z-o‘zi bilan to‘qnashuvlarning ruhiy tahlil metodi
asosida yoritib berilishi badily sintez hodisasining asardagi o‘rnini har
tomonlama oglaydi.

Aslida, afsona va rivoyatlar xalq og‘zaki ijodining go‘zal namunalari. Ular
anonim tarzda yaratiladi, ya’ni ularning muallifi — xalg. Turli davrlar,
o‘tmishning turli-tuman bosqichlari mahsuli sifatida dunyo yuzini ko‘rgan
og‘zaki ijod namunalari yakka muallif his-tuyg‘ulari ifodasi sanalmaydi. Ammo
Tohir Malikning ayrim asarlarida afsonalardagi o‘ta mubolag‘ali tasvir, hayotiy
va badily uydurmalarga ham nisbatan ko‘proq o‘rin berilishi bilan bog‘liq
jarayonlar yozuvchining o‘ziga xos yangilik yaratishi — ijodkorlik mahoratini
yanada yaqqolroq ko‘rsatish uchun ko‘mak beradi. Tohir Malik asarlaridagi
afsona va rivoyatlar motivi gahramon taqdiri, ruhiy-ma’naviy dunyosi, hayotiy
xulosalar mohiyatini chuqurroq ochib berishda muhim ahamiyatga ega. Afsona
yoki rivoyatlar vogealar dinamikasida ijodkorning magsadiga muvofiqlikda
badily sintez xarakterining ishonchlilik, aniglilik, hayotiylik, badiiylik
prinsiplaridan tashqari, umumlashtiruvchi xususiyatga ham ega bo‘ladi. Ayrim
asarlarda afsona va rivoyatlar mazmuni ijodiy jarayon tendensiyalaridan kelib
chiqib, badiiy to‘qima bilan omixtalikda matn mazmuniga imkon gadar kuchliroq
singdirib yuboriladi. Biz bu usulni “sochma tarzidagi badiiy sintez usuli” deb
baholadik.

Tohir Malik badiiy sintez jarayonida bir necha o‘ziga xos poetik usullarni
qo‘llaydi. Masalan, asarlarining mugaddima gismida bayon qilingan afsona,
rivoyat, oyat yoki hadislar Sharq mumtoz adabiyotda keng qo‘llangan baroati
istehlol san’atini yodga tushiradi. Atoulloh Husayniyning “Badoyi’u-S-sanoyi’”
asarida yozilishicha, baroati istehlol san’atida “kalom ibtidosi maqsudg‘a ishora
gilmoq yo‘li bila maqgsudg‘a munosib qilinur’?. Ya’ni bu san’atda ijodkor
asarning umumiy mundarijasini uning mazmuniga ishora giluvchi turli vositalar
bilan boshlaydi. Igtiboslarning asar boshlanishida keltirilishi va alohida mantigiy
urg‘u bilan — ta’kid mazmunida umumiy voqelik fonidan ajratilib tasvirlanishi
yozuvchi badiiy niyatining o‘ziga xosligini ham anglatadi. Muallif o‘quvchini
butun asar syujeti bo‘ylab mulohazakorlikka undab, go‘yo o‘zi bilan ergashtirib
yuradi.

O‘quvchi dinty mavzulardagi kitoblardan olingan iqtibos yoki ulardan
chiqarilgan xulosalarni emas, roviy tilidan hikoya qilingan g‘oyatda ta’sirli
hikmatlarni o‘qiydi, o‘z qusurlari, kamchiliklari hagida chuqur o‘yga toladi. Bu
jihatdan “Shaytanat”, “Umidlar dashti” romanlari, “Falak”, “So‘nggi 0‘q”, “Eng
kichik jinoyat” kabi qissalari xarakterlidir. Kuzatishlarimizga ko‘ra, har bir
asarda ifoda yo‘sini, diniy qarashlarning muallif mulohazalariga singdirilib,
adabiy matnga sintezlashuvi nisbatan murakkab, shu bilan birga o‘ta ta’sirchan va

2L Atoynnox Xycaitnuii. banoiiny-c-canoiins. — TomkenT: Anabuér Ba canbat, 1981. — B. 252.
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ishonchli chiggan. Umuman olganda, Tohir Malikning badiiy barkamol va mavzu
mundarijasi rang-barang ijod namunalarini diniy-ma’rifiy qarashlardan ayro
tushunish va talgini qilish juda qiyin. Ularning adabiy matndagi badiiy sintez
tabiati esa mahoratli adib dunyoqarashining o‘ziga xosligini ham ko ‘rsatib turadi.

XULOSA

1. Zamonaviy o‘zbek nasri o‘z taraqqiyot mezonlarini, eng avvalo, xalq
og‘zaki ijodi va Sharq mumtoz adabiyotining eng ilg‘or yutuglari asosida
belgilab, badiiylik tamoyillari negizida nafagat yozuvchining individual mahorati,
balki adabiy muhit tomonidan o‘zlashtirilgan yoki qo‘lga kiritgan
muvaffaqiyatlar ta’sirida ham har tomonlama rivojlanib bordi. Diniy motiv va
mavzular fikrning jonli, ta’sirchan ifodalanishini ta’minlashi bilan birga, xalq
ma’naviy qadriyatlarining turli adabiy janr namunalariga qay tarzda
sintezlashuvini ham yorqin ko‘rsatdi. ljodiy jarayonning yangilanishi, erk va
hurriyat g‘oyalari, diniy-ma’rifiy mavzu va motivlar zamonaviy adabiyotning
o°‘ziga xos tamoyillarini dalillaydi.

2. Istiglol yillarida diniy o‘zlikni tanish, qadriyatlarni tiklash, jumladan,
ulug® ajdodlarimizning yubiley sanalarini o‘tkazish va asarlarini chop etish
borasida ijobiy ishlar amalga oshirildi. Qur’oni karimning o‘zbekcha tarjimasi
nashr qilinishi, tafsirlar va hadislarning e’lon qilinishi ijtimoiy hayotda diniy
bag‘rikenglik, dinlararo totuvlik tamoyillarining amal qilishi badiiy adabiyotga
ham o°z ta’sirini ko‘rsatdi. O‘zbek nasrida ham ulug® avliyolar, so‘fiylar,
ulamolar obrazini yaratish, tarixiy va badity haqigat uyg‘unligini ta’minlagan
holda diniy-ma’rifiy adabiyotning konseptual asoslarini ishlab chigishga bo‘lgan
ijjobiy intilishlar kuchaydi. Bu ma’rifiy gissalar mazmunida yanada yaqgolroq
sezildiki, ilmiy va badiiy ruh omixtaligining ustuvor bo‘la borishi Abdumutal
Abdullaevning “Hazrat Attor”, Xurshid Davronning “Shahidlar shohi” ma’rifiy
qissalarida ko‘zga tashlanadi.

3. Zamonaviy o‘zbek nasri bugunga qadar Abdulla Qodiriyning “O‘tgan
kunlar” romani boshlab bergan adabiy an’analar ta’sirida rivojlanishda davom
etayotgani ayni hagigat. Asarda diniy-ma’rifiy masalalarning ijodiy jarayon
xarakteri va ijtimoiy muhitdagi yangilanishlar orqgali yorqgin ifoda topgani
adabiyotda mushohadakorlik bilan birga tasviriylik, obrazlilikni ham kuchaytirdi.
Bu, aynigsa, yozuvchi Tohir Malikning nasriy asarlarida yanada mukammal
shakllarda o‘z aksini topgan. Diniy qarashlar, hikmatlar ruhiga mos talqinlar,
syujet chizig‘ining asosiy voqgeligiga yondosh tarzda diniy motivlar sinteziga
e’tibor qaratish yozuvchining, xususan, qissalarida yetakchilik qiladi. Bu
asarlarning asosi, zamirida Qur’oni karim g‘oyalari, hadisi sharif mazmuniga
tegishli fikrlar mavjudki, bundan zamonaviy o‘zbek nasri ganday omillar asosida
0°z taraqqiyot yo‘lini belgilab olgani yanada ravshanroq ayon bo‘ladi.

4. Mumtoz adabiyotda mashhur shayxlar, orif zotlar hayot tarzi, faoliyati
ageografik xarakterdagi kitoblarda, manoqiblarda yoritilgan bo‘lsa, zamonaviy
o‘zbek nasrida bu epik turning barcha janrlarida o‘z ifoda tarziga ega bo‘ldi.
Xullas, diniy-ma’rifiy mavzularning ilmiy-nazariy asoslari asrlar mobaynida
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shakllanib, zamonaviy adabiyotda muayyan qonuniyatlarni yuzaga Kkeltirdiki,
hikoya, gissa, romanlarda yoritilayotgan vogea-hodisalar mazmuni ham ularning
tabiatini yanada boyitishga xizmat qildi. Ana shu jihatdan, zamonaviy o‘zbek
nasri xalgning ma’naviy gadriyatlaridan oziglangan, mumtoz so‘z san’atkorlari
asarlaridan ilhomlangan, jahon adabiyotining eng so‘nggi Yutuglarini o‘z
qarashlari bilan uyg‘unlashtirib, ma’nan va shaklan yangilanib borayotgan ijod
mahsulidir.

5. Adabiyotda jahon badiiy tafakkurining sara namunalari bilan sintezlashuv,
janrlararo sinkretizm jarayonlari vujudga kelgan bir paytda zamonaviy o‘zbek
nasri 0‘z zaminidan uzilmagan holatda ifoda shakllarini milliy ruh va mazmun
bilan payvandladi. Ma’lumki, istiglol davri o‘zbek nasri teran irfoniy g‘oyalar,
diniy qarashlar, tasavvufiy his-kechinmalar ifodasiga yangicha ruh va mazmun
bergani bilan ahamiyatga molikdir. Ana shunday ijodkorlardan biri, shak-
shubhasiz, taniqli yozuvchi Tohir Malik  edi. Xalq madaniyati, o‘lmas
qadriyatlari, beqiyos ma’naviyatiga har jihatdan yaqin bo‘lgan adib o‘z elining
ko‘ngil yaralariga “malham’ni o‘z vaqtida topa bildi.

6. Tohir Malik asarlarida islom dinining hayotbaxsh g‘oyalari, bu
ta’limotning teran falsafasi bilan bir qatorda nihoyatda nozik qirralari ham bo‘y
ko‘rsatib turadi. Masalan, “Falak” qissasini o‘qir ekanmiz, undagi fantastik
hodisalar ostida Qur’oni Karim ma’nolari bilan yanada yaqginroq tanishish, Islom
tarixini o‘rganish, umuman olganda, asardagi diniy-ma’rifiy motivlarning asar
mohiyatiga gay darajada sinteztezlashganini aniglash mumkin. Adibning boshqga
asarlarida ham roviyning mavqgeyi baland, aynigsa, tarixiy mavzulardagi
hikoyalar va voqealarni davrlar oralig‘iga ko‘chirish bilan yozuvchi sinkretiklik
tamoyilini anchayin to‘ldiradi.

7. Tohir Malik asarlarida diniy-ma’rifiy motivlar sintezi orqali hayotiylik,
masalaning mohiyatini ochib berishga intilish tamoyili ustunlik giladi. Masalan,
“Iblis devori” rivoyati mazmuni kitobxonni o‘yga toldiradi. Odam alayhissalom —
Momo Havvo — Iblis uchligining vogealar rivojida muhim o‘rin tutib, inson
fojeasini ochib beruvchi shiddatli, kutilmagan hodisalarga boy tasvirda yaqqol
ko‘rinib turishi yozuvchining mahoratidan dalolat beradi. E’tiqodiy qarashlar u
qaysi mavzudagi badiiy asar bo‘lsin, ruhiy muvozanatni ushlab turuvchi bosh
mezonlardirki, axloqily me’yor qonuniyatlari qahramonlarning harakati, real
vogelik tasviri, ijodkor yoki roviyning ularga munosabati tarzida ifodalanaveradi.

8. Tohir Malikning har bir asari mohiyati, badiiy xususiyatlari bilan o‘ziga
x0s bo‘lgani kabi, ular tarkibiga sintezlashgan diniy-ma’rifiy qarashlar, jumladan,
diniy mavzudagi afsona va rivoyatlar hamda Qur’oni karim oyatlari, hadislar ham
takrorlanmasdir. Adib diniy-ma’rifiy motivlar orqali to‘g‘rilikka, odillikka,
poklikka da’vat qiladi, yomondan uzoqlashish, haromdan hazar qilish,
yaxshilarga ergashishni o‘rgatadi. Badiiy asar kompozitsiyasining mukammal va
betakrorligini ta’minlagan badiiy sintez tamoyili nafaqat yozuvchi iste’dodini,
balki o‘zbek zamonaviy nasrining yorqin yutuqglarini ham dalillaydi.

9. Tohir Malik badiiy sintez jarayonida bir necha o‘ziga xos poetik usullarni
qo‘llaydi. Ko‘pincha asarlarning mugaddima gismida bayon gilingan afsona,
rivoyat, oyat yoki hadislar ularning mazmun-mohiyatiga ishora qiladi,
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Qahramonlar ruhiy dunyosini ishonchli va ta’sirchan ifodalash uchun diniy
tushuncha yoki so‘zlarga ham murojaat gilinadi. Qissalarda afsona va rivoyatlar
asar syujetiga mos qilib tanlansa, romanlarda oyat va hadislar orgali gahramonlar
kayfiyati, shaxsiyati masalalariga ham oydinlik kiritiladi. Diniy motivlar va
ularning badiiy matnga sintezlasuv jarayonini o‘rganib shunga amin bo‘ldikki,
yozuvchi dunyoqarashi va asarlari mohiyatini belgilab, yoritib bergan ma’rifiy
asoslar an’ana va yangilanish tamoyili doirasida yuzaga kelgan. Tohir Malik
o‘zbek adabiyotining o‘ziga xos yutuqlariga tayanib, davr va zamon nafasini
badily asarga uyg‘unlashtirgan holda yorqin, xos uslub namunasini yaratdi.
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AKTYaJIbHOCTb M  BOCTPe0OOBAaHHOCTHL TeMbl Juccepranum. B
COBPEMEHHOM MHPOBOM JINTEPATYPOBEICHUH PACIIMPWICS KPYr HAy4HBIX
WCCIICIOBAHNM, HAIPABJICHHBIX HA BBISBICHHE HAyYHO-TEOPETHUUYECKUX OCHOB
MaTepHaIOB PEIUTUO3HO-TIPOCBETUTENLCKOM TEMATUKH, MPUYUH UX OTOOpaxKeHUs
B XYJOKECTBEHHOM JHUTEpPAType MU 3aKOHOMEPHOCTEHW HX IOCJIEI0BATEIBHOTO
COBEpUICHCTBOBaHUSA. B pe3ynbTaTre apryMeHTUPYETCS, YTO BO3HHMKHOBEHHE U
XyIOXKECTBEHHAss  JBOJIIOLMS  PEIUTHMO3HBIX  MOTMBOB, OCHOBAaHHbIE  Ha
MHUPOBO33PEHUH, BEPOBAHUSAX U OCOOCHHOCTSX XapaKTepa KaxJa0ro Hapoaa, UMEIOT
CBOIO CHEIU(UKYy, CBI3aHHYIO C BOCIPHUSITHEM MHUpPAa Ha OCHOBE BO3MOXKHOCTEH
MTOATUYECKOTO0 MBIIUIEHUSA. DTO, B CBOIO OYEPEb, UMEET CYIIECTBEHHOE HAy4HO-
TEOPETUYECKOE 3HAUEHUE ISl BBIABICHHS (PAaKTOpPOB (POPMUPOBAHUS PEIUTHO3HO-
IIPOCBETUTENIbCKUX TEM W MOTHUBOB, CBHITPaBUIMX BAXKHYIO POJIb HE TOJIBKO B
pa3BUTHUN Y30€KCKOM KIIACCMYECKOM JINTEpaTypbl, HO U COBPEMEHHOW Yy30€KCKOM
MpO3bl, pacKpbiBasi NPUHUMUIIBI HMX Pa3BUTHUS M BbIABIAA HUX YHHKAJbHBIE
XYJI0KECTBEHHBbIE BO3MOYKHOCTH, TFapMOHUYHO COYETAIOUIUECA C COAECpKaHUEM
JUTEPATYPHOTO TEKCTAa U MUPOBO33PEHUEM ITUCATEIIS.

B mMupoBoM nutepaTypoBeCHUH BBISIBICHO, YTO BBIPAKEHUE PA3HOOOPA3HBIX
UAe U TeM ompenensercs KOHUENTYyaJbHbIMU OCOOCHHOCTSIMH, CBSI3AHHBIMH C
VCTOPUEH, BEPOBAHUAMHM M JYXOBHBIMH LEHHOCTSIMH HApoAa, IOCTHKCHUSIMU
JUTEpaTypbl Ha Pa3HBIX JdTalax pa3BUTHs, a TAKKE CUJIOW BO3AECHCTBHS CIIOBA,
cnequ(UKOl  JIMTEpaTYypHBIX KAHPOB, CBOEOOpAa3MEeM HX  IMOATHYECKOTO
BBIPDAXKEHUS M CHOCOOOM XYJIOKECTBEHHOW HWHTepIipeTanuu mupa oOpaszoB. B
YaCTHOCTH, Ba)KHbIE HAy4YHbI€ peE3yJbTaThl MOJYYEHbl MPU HU3YYEHUH PpOJIU
pPENMITMO3HBIX MOTHBOB B COBPEMEHHOM JHTepaTrype B IUIaHE OOIIHOCTH
JUTEPATYPHBIX  TPAAULMH, COXPAHSIOUMXCS HAa MPOTSHDKEHUM BEKOB B
IPO3anYECKUX MPOU3BEIACHUSAX, CBOEOOpa3usi MOJAXoJa K TEeMaM C Y4YeTOM
XYJI0’)K€CTBEHHBIX TpeOOBaHUI KaHPOB paccka3a, IOBECTH U POMaHa, CMBICIIOBOTO
KOMIIOHEHTAa W TIIOATHYECKUX CPEICTB XYAOKECTBEHHOI'O TEKCTa. YKa3aHHOE
CIIY’KUT  OCHOBOM JUIsl  ONpPEACIICHHS  HAYyYHO-TEOPETHYECKUX  ACHEKTOB
PEJIMTHO3HO-TIPOCBETUTENLCKUX TEM U MOTHBOB B COBPEMEHHOMN Y30€KCKOM IMpo3e,
a TaKXe JJI1 OCBEUIECHUS CTHIISI BBIpAXKEHUS B Tpou3BeaeHUsAX Taxupa Manuka.

Ha ompeneneHHoM »stame B y30€KCKOM JIUTEPAaTypOBEACHUU NEpUOAA
HE3aBUCUMOCTH  COpMHUpOBAJICS  MPUHLMUIN  BBIABICHUS  MPOU3BEICHUN
PEIUTHO3HO-TIPOCBETUTENILCKOM  TEMAaTUKH, WCKIIOYEHHBIX U3 TBOPYECKOIO
MpoIecCa B CHJIy HJICOJOTHMYECKOTO JAaBJIEHHUS W HE IMOJYYMBIIMX JOJKHOU
OLICHKM, M UX BKJIaJa B pa3BUTUE COBPEMEHHOW JIUTEPATyphbl, OCOOEHHO
BCECTOPOHHETO PACCMOTPEHUSI TPAaHEW PEIUTHO3HBIX MOTHUBOB, CBSI3aHHBIX C
JyXOBHBIMU UEHHOCTSIMM HapoJa, U NPAaBWIbHOW OLEHKH MecTa M 3HAYEHUS
JUTEPATyPHBIX NPOU3BEICHUN B BOCIMUTAHMM COBEPIICHHOW JUYHOCTH. [laHHOE
OOCTOATENBCTBO €I1ie OOJIbIIE PACIIMPHUIO BO3MOKHOCTH MOJIOJIOTO MOKOJICHUS T10
OCBOEHHUIO OOIIECTBEHHO-KYJIbTYpPHBIX IIeHHOCTEeH. CremaoBaTenbHO, «OCHOBHOM
Halleil LEeNbl0 SBISETCS YBUAETh PE3YJbTAaThl YXKE€ CHCIAHHBIX M IMOATOTOBUTH
OCHOBY I HOBBIX HCCJIEIOBAaHUW, MOJATBEPNKAAIOUIMX, YTO HAIla CBSIIECHHAS
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peNUrusi — 3TO pelurus 100pa, YeIOBEYHOCTH, MPU3BIBAIONIAs 000TraIaTbes
JYXOBHO W MPOCBEUIAThCSA, U TOT OECLEHHBIM BKJAJ, KOTOPBIM HAIIM MPEAKU
BHECJIU B OTH IPOLECCHE»?2. B 3TOM CMBIC/IE HHTEPIPETALUS PEIUTHO3HBIX TEM U
MOTHBOB UTPAET BAXXHYIO POJIb B OCBEUICHUU B COBPEMEHHOW y30€KCKOH Tpo3e
UJe MCIIaMCKOTO MPOCBETUTEIHCTBA, SBISIOMIUXCS Ba)KHOM OCHOBOW JTYXOBHBIX
[IEHHOCTEW Hapojia, B TOM YUCJIE B PACKPBITUM MUPOBO33PEHUS U TYXOBHOTO MUpPa
nucatens. JTO CO3JaeT HEOOXOJAMMOCTh M3YYEHHS CMBICIA M CYIIHOCTH
PEIUTHO3HO-TIPOCBETUTENBCKUX UJie, nuTaeMmbix CpsmieHHbIM Kopanom wu
XaJMCaMH, KOTOPbIE HALIUTK CBOE OTPAKEHHE B MPOU3BEACHUAX Y30EKCKOM MPO3BI,
CO3/IaHHBIX B TOJbI HE3aBUCUMOCTH, B YACTHOCTH B TBOPEHMSIX H3BECTHOTO
nucatens Taxupa Manuka, a TouHee, (PeHOMEHA MX CHHTE3a B XYA0XKECTBEHHOM
MIPOU3BEJICHUM BO B3aMMOCBSI3M C HAlMOHAJIbHO-ITYXOBHBIM MHPOM Y30€KCKOIO
Hapojaa, €ro JyXOBHO-KYJbTYPHBIMU IIEHHOCTSIMHM, BEKOBBIMU OOBIYASMH U
YCTOSIMHU, JIUTEPATYPHBIMU TPAAULUSAMHU TBOPLOB-KJIACCUKOB, U, B CBOIO OYEPE/b,
uH()OpMUPOBaHHE 00 3TOM IPEJACTABUTENICH MUPOBOM HAYKH.

JlaHHOE JUCCEPTALMOHHOE MCCIIEJOBAHUE B OIPEACICHHOM MEPE CIYKUT
peanu3anuu 3aja4, HaMeueHHbIX B ykaszax [Ipesupenta PecnyOnuku Y30ekucran
VII1-6097 «O06 ytBepxkaenun Konneniuu pazsutus Hayku a0 2030 romga» ot 29
okTsi0pst 2020 roma, YII-6108 «O mepax mo pa3Butuio cdep oOpa3oBaHUS U
BOCITUTaHUs, U HAyKU B HOBBIN MEPUOJ pa3BUTHs ¥Y30ekuctaHa» ot 6 HosOps 2020
roja, nocraHoBnenusx llpesuaenra Pecriyonuku Y36ekucran I1I1-2789 «O mepax
M0 JalbHEWIIEMY COBEpPLICHCTBOBAHUIO JIEATEIbHOCTH AKaJeMHH HayK,
OpraHu3alliM, YNpaBieHUd W (UHAHCUPOBAHUS HAYYHO-UCCIEI0BATEIbCKON
nestenbHOCTH» OT 17 pepana 2017 roaa, I11-2909 «O mepax no ganbHeHeMy
Pa3BUTHIO CHCTEMBI BhICIIET0 oOpazoBanms» oT 20 ampens 2017 roma, T111-2995
«O wMepax mTO Ja’mpHEHIIEMY COBEpPUICHCTBOBAHMIO CHUCTEMBI XpaHEHUS,
MCCIIEIOBAHMS M TIPOIIAraH/ibl APEBHUX MUCbMEHHBIX HCTOUYHUKOBY» OT 24 mas 2017
roga, [I1-4865 «O mmpokom mnpa3zaHoBaHUM S580-71€TUS CO JHA POKACHUS
BEJIMKOT0 1Mod3Ta ¥ MbicnuTens Amumiepa HaBou» ot 19 okta6ps 2020 rona, I111-20
«O mmpokoMm mpazgHoBaHUM S40-7meTHS  BENMKOrO IMO3Ta U YUYEHOTO,
BBIJIAIOIIETOCSA TOCYIapCTBEHHOTO JedaTens 3axupuaanaa Myxammana babypa» ot
25 suBaps 2023 roma, pacmnopsbkenun Kabunera MunuctpoB PecnyOmmku
V3b6ekuctan Ne @-124 «O mpoBeaeHHH MEXKIYHAPOAHOUW KOH(MEPEHIIUU
“AKTyaJIbHbIE BONPOCHI U3yYECHUS M MPOIAraHbl KIACCUYECKOW U COBPEMEHHOMN
y30€KCKOM JuTepaTypbl Ha MEXIYHApOIHOM ypoBHE » OoT 16 deBpans 2018 roxa,
a TaKk)Ke B APYrUX HOPMATHUBHO-TIPABOBBIX aKTax IO JaHHOU cdepe.

CooTBeTCTBHE  HCCJIEIOBAHUS  TNPUOPUTETHBIM  HANPABJIEHUSAM
Pa3sBUTHS HAYKM M TEXHOJIOTMHA pecnyOJguku. J[aHHOE aUCCEpPTALMOHHOE
MCCIICJOBAHUE BBIMOJIHEHO B COOTBETCTBUM C IMPUOPUTETHHIM HaIpaBlIE€HUEM
pa3BUTUS HAyKH W TeXHoJorui pecnyomuku [. «DopMupoBaHHE CHCTEMBI
MHHOBALIMOHHBIX WJIEM M MYTH HMX pealv3alid MO COUHAIbHOMY, IPaBOBOMY,
SKOHOMHUYECKOMY, KYJIbTYPHOMY, JTYXOBHO-IIPOCBETUTEIBCKOMY Pa3BUTHUIO
MH(OPMAIIMOHHOTO 00IIECTBA U JIEMOKPATHUYECKOTO TOCY1apCTBAY.

22 Mupsuées 111. Suru Y36exucton Tapakkuér crpareruscu. — Tomkent: Y36ekucton, 2022, — b. 285.
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CreneHb M3y4eHHOCTH MPoOJaeMbl. CUHTE3UPOBAHHBIE PEIUTHO3HBIE TEMBbI
U MOTUBBI B XYJI0’)KECTBEHHBIX IPOU3BEJIECHUSAX WIPAIOT OCOOYI0 pOJIb KaK B
UCTOPUYECKOM Pa3BUTHM y30€KCKOHM JIMTEPATyphbl, TaAK U COBPEMEHHOM IMpO3bI, B
r;TyOOKOM  OCMBICIIEHUM JINTEPATYpPHBIX TpaauLMW, (HOPMUPOBABIIUXCH U
COBEpIICHCTBOBABIIMXCSI HA TMPOTSYKEHUU BEKOB, B PACKPBITUU CHELUPUKU
JYXOBHOIO MHUpa aBTOpa, OCOOEHHOCTEH H3CTETUYECKOrO0 BO3JACHCTBUS U
IIO3THUYECKUX BO3MOXHOCTEM HCKyccTBa ciaoBa. HecMoTps Ha 3TO, 10 cuX mOp
pOJIb PETUTHO3HO-TIPOCBETUTENBCKUX TEM U MOTHBOB B COBPEMEHHOU Y30€KCKOU
pO3€ B OCBEHICHUH CYUIHOCTH XYAO’KECTBEHHOI'O TEKCTAa, BA)KHBIX AaCIEKTOB
MHUPOBO33pPEHUS aBTOPA, CBSI3aHHBIX C PEJIMTUO3HBIMU YOEKICHUAMH, B TOM YHUCJIE
JyXOBHOIO  CTaryca M  BO3MOXHOCTEM  XYJIOKECTBEHHOTO  BOILIOLICHUS
pPENMIMO3HBIX MOTHBOB B TBOpuecTBe Taxupa Manuka, He CTaHOBHWJIUCH
MPEIMETOM CIENUAIBHBIX UcclienoBaHnii. OJHAKO W3Yy4YEHUE CYIIHOCTH, HAYYHO-
TEOPETHUYECKUX OCHOB U XYJ0KECTBEHHOCTH PEJINTUO3HON TEMBI, ONUCHIBAEMOW B
IPOU3BENICHUAX MHUCATENs, SBJISETCS OJHOM M3 TEOPETUYECKUX MpoldiieM,
OKMJAIOIIMX CBOETO PELICHUs B JIMTepaTypoBereHuU. CieayeT OTMETUTh, UYTO
OCBEILEHUE PEIUTHO3HO-TIPOCBETUTENBCKOW MPOOJIEMAaTUKU B  COBPEMEHHOM
y30€KCKOM JTUTepaType MPUBJIEKAI0 BHUMAHHUE PsJia YUEHBIX, U MHEHUS 110 3TOMY
BOIIPOCY B TOM HWIM HMHOW CTENEHU  BBICKA3bIBAJIUCh B  MHPOBOM
JUTEPATYPOBEICHHH.

B y30ekckoil nuTepaType U JUTEPATypOBEACHWU BHUMAHHUE K OCBEIICHUIO
PENUTMO3HO-TIPOCBETUTENBCKUX TEM U MOTHMBOB JOCTHUIJIO CBOETO MHKA, TJIABHBIM
oOpa3oM, B To0Jbl HE3aBUCUMOCTH. VIckakeHHOE B ONpENeNeHHbI NepHOL
OTHOIIIEHHE K PEJIUTHO3HBIM BO33pEHUSIM, OOYCJIOBJIEHHOE O€3BOJIMEM U
OJTHOOOKOCTBhIO B OTHOIIEHHHM TpPEeOOBAaHUN MpPEKHEH HIACOJOTHH, HE MOXKET
BBIPA3UTh MOJJIMHHONW CYTH HE TOJBKO Y30€KCKOIl, HO U BOCTOYHOM JIMTEpaTyphl B
1e’aoM. MOXKHO KOHCTaTUPOBaTh, YTO BIUIOTH A0 90-X TOJ0B MPOIUIOTO CTOJETHUS
CBEJICHUS O MPOU3BEICHUAX PEIUTHO3HON TEMATHKU M MX aBTOPax B PA3JIMYHBIX
yu4eOHUKAX M MOCOOMSX TAKKE COKPAIAIMCh, CYKAJICA UX CMBICIOBOM OXBatr®,
JlanHO€ OOCTOSATENBCTBO HE IMO3BOJISIIO B TIOJHOW MEpE PACKPBITh HCTUHBI,
3aJI0’)KEHHBIE B COAECPKAHUU XY0)KECTBEHHOI'O TEKCTA.

B nureparypoBeneHnn neproja He3aBUCUMOCTH TPOU3BEACHUS PETUTHO3HO-
IIPOCBETUTENILCKOTO  XapakTepa, BKIKOYAIOIIUME PEIUTHMO3HbIE MOTHBBI U
IIPOCBETUTENIbCKUE B3IJISAJbI, CTajJd BCECTOPOHHE OILICHUBATHCS HA OCHOBE
OPUHIMIOB  OOBEKTHUBHOCTH, TOYHOCTH, SICHOCTM BOIpOca M  TMOJXO[a,
OCHOBAHHOI'O0 Ha aHAJIU3€ XYIO0KECTBEHHOro TekcTa. OCOOEHHO XapakTepHbI B
OTOM OTHOIIEHWM TpyAbl TaKUX Y4YeHbIX, Kak A.PycramoB, A.KaroMoB,
. Xakkynos, H.Komunos, M.Myxuniunos, X.Bonraboes, H.J[:xa66apos?*. B

2 Cm.: A6mymmacs B.A. V36ex amaGuétn tapuxu. 2-kuto6. — Tomkent: YruryBum, 1964. — 342 6.; V36ex
anabuéTn Tapuxu. 5 KWLIIHK, 3-kmwin. — Tomkent: @an. 1978. — 460 6.; Cannos M. V36ek xank JOCTOHUYMINTUA
Oamuuii MaxopaT Macananapu. — Tomkent: ®an. 1969. — 162 6.

24 Pycramos A. Cy3 xycycuna cys. — Tomkent: Anabuér Ba cambar, 1987. — 248 6.; Xakkynos U. Tacasey( Ba
mebpuar. — TomkeHT: Anabuér Ba cawpat, 1991. — 184 6.; Myxunnunos M. Komun mHcoH-anabuér wmpeainu.-
Tomkent: MabsHaBusT, 2005. — 208 0.; bontaboer X. Mcnom tacaBBydu manbanapu. — TOMIKEHT: S’IKI/ITyB‘{I/I, 2005.
—400 6.; KatomoB A. Acapnap. 10 xwimmuk. [ sxwin, 2-kuto6. — Tomkent: MUMTOZ SO’Z, 2008. — 412 6.;
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yacTHOCTH, W.XakKkKyJn0B A€TanbHO HU3Yy4YWJI CYIIHOCTb CUMBOJIOB U KOHLIETIIHN
cypuzMa B XyHOKECTBEHHBIX TEKCTaX Ha NpHUMepe Y30EKCKOM KIaCCHYEeCKOM
auTepatypsl, a X.bonraboeB ynenun cepbE3HOE BHUMAHUE PEIIMTHO3HOM Teme U e
cnenu@UUecKM acreKkTaMm, HallelIuM CBOE OTPaXEHUE B JKAIUICKOW MPO3e.
Jluteparypoen H.I[)xab0apoB BBIIABUHYN PsJ HOBBIX HJEH MO HHTEpHpETALUU
PEIUTHO3HO-TIPOCBETUTEILCKUX TEM HE TOJBKO B KIACCUYECKOW, HO U B
COBPEMEHHOM y30€KCKO IuTepaType.

Ecnu renesuc u cnenuduka HAPOAHBIX KHUT, COACPKAIIUX PEIUTHO3HBIC
TOJIKOBaHMS, W3y4daIUCh B ucciaeaoBanusx P./[xymanussosa, b.Bammxomxaesa,
X.AxOyraeBa®, TOo B TrOmel HesaBucumoctd M. Xacamu, b.Capumcaxos,
C.PapunnuaoB, H.AOmymaxaToB cOBMECTHO paboTamy Haa TOATOTOBKOM K
W3aHUIO TPYJOB 110 UCTOPUM HMCJIaMa ¢ IPEAMCIOBUAMHM M KOMMEHTapuamuZ®, B
yacTHOCTH, cTaThu C.PaduaauHoBa, NOCBAIIECHHBIC HHTEPIIPETAIIMN PEIIUTHO3HBIX
MOHATUM W CHMBOJIOB, a TaKX€ AYXOBHBIX BO33PDEHUN B JUTEpaType, UMEIOT
OONBIIIOE  3HAYEHWE I TOHMMAaHHUS  XYJIOXKECTBEHHOTO  MCIOJIb30BAHMUS
PEIIUTUO3HO-TIPOCBETUTEIICKUX MOTUBOB B COBPEMEHHOU JINTEPATYPE.

B wuccnenoBanusax C.Omonosoit, JI.Xymsekpa u JI.Ypaepoii?’ Obumn
pPacCMOTPEHBl HEKOTOPBbIE HMCTOYHHUKH, MOCBSIICHHbIE MMaMy XyCEHHY, BHYKY
[Ipopoka Myxammana (Mup emy u OiarocioBenune Asiaxa). Haydnble u3bickanus
C.Kocumona, b.Kocumona, A.AnueBa, C.AxmenoBa, H.Kapumona, III.Typauena,
VY Jlomumosa, Y.Hopmarosa, X Kapumosa, X.Caummosa, P.Illapunosa?® Taxxe
3aTparuBaroT MPOOJEMy OCBEIICHUS PEJIUTHO3HOW TEMbl B JDKAAUJICKON U
COBPEMEHHOM IPO3eE.

3aciyKuBaroT BHUMAaHUs paccy X aeHus I'epos VY30ekucrana
A.lllapaduaauHoBa O CHHTE3€ PEIUTHO3HO-TIPOCBETUTEIBCKUX BO33PEHUN B
COBPEMEHHOM Y30€KCKOW JuTepaType U HAyYHO-TEOPETHUYECKUX OCHOBAX
PEIIUTHO3HOM TEMATUKHU. YUYEHbIM Ha NPUMEpPAX I0KA3bIBAET, UYTO PEJIUTHMO3HBIC
BO33PEHHUS UTPAIOT BAXKHYIO POJIb B TOCTUKEHUH MUPOBO33PEHHUS MUCATEISI U TallH
xynoxecTBeHHOro Tekcra?®. C.MenmeB BBICKa3al HEKOTOPHIE COOOPAXKEHMS MO

Kommmo H. TacaByp. — Tomkent: MasopoyrHaxp-Y36ekucton, 2009. — 446 6.; XKa66opos H. Maouwuit
axJINHUHT COXUOKUpOoHU. — TomkenT: Anabuér, 2023. — 224 6.

5 JKymanné3os P. Xalk mKomu — Xak mwkoxd. — TomkeHT: Y30ekucton, 1993. — 79 6.; Bamuxyxaes b. Y36ex
amabuéturynociuru Tapuxu. (X—XIX acpnap) — Tomkent: Y3Gekucron, 1993. — 192 6.; Ox6yraes X. Xaik
KnuToONapu Ba aquodnap / Anadbuii mepoc. 1(55). — Tomkent: ®an, 1991. — b. 69 — 70.

% Illox Xakum Xomuc. Caden Bynon kuccacu. Hampra raiiépnosumnap, cy3 Gomm Ba u30X Myaumuduapu
T.Habues, M.Xacanwmii. — TomkenT: Axabuér Ba canpar, 1994. — 152 6.; Caiikanuii C. PaB3ar ym-mryxamno. Hampra
TaiiépinoBun Ba cy30omm, myratiap myamnudu C Padupnunos. — Tomkent: MosapoynHaxp, 2004, — 607 6.;

Xaspatu A Xakuna kuccanap. Hampra taitépiaosun Ba cy36omm myammupu C.Papunnunos. — Tomkent: Esysun,

1992, - 112 6.; AbaynaxaroB H. Myxamman ubn an Xanadwust xakuaaru pusositiap / imom an Byxopuit
cabokmapu, 2006. — Ne 2. — B. 24 — 29, 5
2 Dmonosa C. Huco Ba Xouuii mxomuaa “Kapbanonoma” // Y36ex Tunu Ba agabuétu, 2005. — Ne 1. — B. 18 — 22;

Hosyn Xyuszekp. Kapbamo Bokeacu Ba y30ex amabuértu // @umomorust macanamapu. 2003. — Ne 3. — B. 21 — 24;
Vpaesa JI. Amypo mapocumu // Cuno, 2004. — Ne 16. — B. 11 — 17.

28 Kocumos b. Munnuii yitFonunn: xacopar, Maspudar, ¢upoiinnnk. — Tomkent: Mabnasusat, 2002. — 186 6.;
Anue A. MabHaBusAT, Kaapust Ba Oagumar. — Tomkent: Akagemus, 2000. — 144 6; JKa66opos H. Ozominkka
Tynanrad ToBoH. — TomkenT: Tafakkur, 2005. — 186 6; Caitun X. Tyrunguarmu, 0y ayunéna tonubcan! — ToOIIKEHT:
MasHaBust, 2007. — 210; [apunos P. Xagun anaObuéruna sHruaaHuml, UCIOXOT Ba MYCTAKWUIUK YYYH Kypalll
FOSUTAPUHUHT aKC 3TuIn. — Torkent: 3amul nomurpad, 2023. — 214 6.

2 apapumumnos O. Anabuérna auuuii oxanriap // https://adabiyot.islamonline.uz/adabiyotshunoslik/adabiy-
suhbatlar/414-adabiyotda-diniy-ohanglar.html
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BOIIPOCY PEIUTHO3HBIX MOTUBOB B TBOpYecTBe AGmysinl Kanppu®, C. Tynaranosa
M3ydaja BOIPOC O POJIM PEIIUTUO3HBIX MOTHBOB B XYAOKECTBEHHOM BBIPAKEHUU
JyXOBHOrO MHpa nmcatens .. Jlureparyposes I'.MiMoMoBa B CBOeil JOKTOPCKOM
auccepraiii Ha TeMy «®DopMbl XYJ0KECTBEHHOTO CHHTE3a B Y30€KCKHX
paccka3aX M II09THYECKas KOHIENIMS TBOPLIA»>2 NPOBOMUT MCCIIEI0OBAHUE
cnenuUK XyJ0KECTBEHHOTO CHHTE3a, CHUHKPETHU3Ma, a TakKe MPOSBICHUS
YKaHPOBBIX PA3JIMYMUIl B paccKa3ax.

3aciy’)XMBalOT BHUMAHHS HWJEH, BBIABUHYTHIE B  MOHOTpa(UIeCKUX
uccienopanusx A.Hamozosa, Manuka Opkuna, ['.IlloymapoBa, A.XanMypaosa,
N.SIxky6oBa, VY.PacymoBoii, b.XamukoBa, C.PacymnoBoii, 00 0C0OOEHHOCTSX
IIOPTHYECKOTO CBOEOOpasus pacckazoB M mnosecTell Taxupa Manuka®l, B
YaCTHOCTH, B Juccepranmu b.XannkoBa NPUBOAUTCS CPABHUTEJBHBIA aHAIINA3
npousBenenuil «Kpectusii otery (Mapuo Ilbto30) u «Illaiitanat» (LlapcTBo
oecoB), B pabore C.PacymoBoii moapoOHO HccleqoBaH XYI0KECTBEHHBIN CTHIIb
paccka3oB Taxupa Manuka.

Hacrosimiee uccienoBanue OTAUYAETCS OT MPEIbLAYIIUX padOT TEM, YTO B
HEM B MOHOrpaMYecKOM IUIaHE HU3Y4alOTCSd HAyYHO-TEOPETUYECKUE OCHOBBI
PEIUTUO3HO-TIPOCBETUTENILCKUX TEM B COBPEMEHHOM y30€KCKOM Mpo3e, IpoOIeMbl
BO3JICUCTBUSI COLIMATBHBIX W JYXOBHO-HPAaBCTBEHHBIX (DaKTOpPOB, CHHTE3a
PETUTHO3HBIX MOTUBOB B COJIEPKAHUU XYJIOKECTBEHHOTO TEKCTa BO B3aUMOCBSI3H
C MHPOBO33PEHUEM MHCATEIsl WU, B YACTHOCTH, BONPOC O BOIUIONIEHUU WU
CesimienHoro Kopana u XaaMcoB B XYJ0KECTBEHHOM TBOPUYECTBE MHCATENS
Taxupa Manuka.

CBa3b TeMbl [UCCEPTALMM ¢ IUIAHAMH HAYYHO-HCCJIed0BATEIbCKHUX
padoT BbICHIEr0 Y4e0OHOI0 3aBe/leHUs, I'/le BbINMOJHIIACH AUCCEPTAIMOHHAS
padora. [luccepTalluOHHOE WCCJIEAOBAHHE BBHINIOJTHEHO B COOTBETCTBUU C
HaIpaBJICHUSIMHU Hay4YHO-HCCJIEI0BATEIbCKUX paboTt Yprenuckoro
rocyJapcTBEHHOro yHuBepcutreta uM. AOy Paiixana bepynu «CoBpeMeHHas
y30ekckas quteparypay, « COBpeMEHHBIN JIUTEPATYPHBIN MPOIECC).

Leap uccieqoBaHUs — PACKPBITh XYIOKECTBEHHOE MAacCTEPCTBO MUCATENS
Taxupa Manuka, CyIIHOCTb €ro IPOU3BEICHUN, BO3MOXHOCTH ITOITUYECKOTO
BBIPDOKEHUSI TIOCPEJICTBOM HHTEprpeTanun (¢(EeHOMEHa CHHTE3a PEITUTHO3HO-

3 Menu C. Camosnii Mukéc: “Yrtran kymmap” Ba “Kupon Jlup” // T'nobamnamrys: Gamuuii TAIKHH, 3aMOH Ba
KaxpaMmoH. — TowmkeHT: ®an, 2018. — b. 194.

31 Tynaranosa C. Aonyina Koaupuii: mmaxcusr Ba mwxoj. — TomkeHTt, 2021. — 228 0.

32 PImomoBa I'. V36ex xukosnapuaa 6aauuii CHHTE3 IAKIUIAPH Ba

VDKOJIKOPHHUHT MO3THK KoHuenuusich. ®mi.d.x... (DSc) aucc. aBroped. — Kapmm, 2022.

3% Hamoszos A. Toxup Mamuk rypyarmapu. — Tomkent: Y36exucron, 2016. — 241 6.; Mamuk DpkuH.
baxtcuznukaan 6axtuau Tonrad Toxup Manuk. — Tomkent: [lapk, 2019. — 159 6.; llloymapos F. Baxcra gopiios.
Toxup Mamuk. Xunostuur y3yn iiymn. — Tomkent: Mcrukmon, 2004. — 242 6.; Xommypono A. Y3bex
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MIPOCBETUTEIILCKUX MOTHMBOB B COBPEMEHHOUN Y30€KCKOW Mpo3€, B YAaCTHOCTH,
rapMoHUM OTpbhIBKOB U3 CsiieHHoro Kopana, xaaucoB, J€ETeH] U NMpeAaHud Ha
PEJTUTHO3HBIE TEMBI C XYJ0KECTBEHHBIM TEKCTOM.

3agaum uccJIe10BaHUA:

— U3YYUTh HAYYHO-TEOPETHYECKHUE OCHOBBI PEIMTHO3HO-IPOCBETUTEIBCKUX
TEM U MOTHUBOB B y30€KCKOM JUTepaType M OOYCIOBHBIIMX UX XYJ0KECTBEHHO-
ACTETUYECKYI0 QYHKIINIO (DaKTOPOB;

— 0000OUIMTh JOCTHXKEHUS U Ciadble CTOPOHBI HUCCIECIOBAaHHWMA IO
UHTEPIIPETAllUM  PEIIUTUO3HBIX TEM B Yy30€KCKOM JIUTEPaTypOBEACHUU U
(hOpMyITUPOBKA COOTBETCTBYIOIINUX BHIBOJIOB;

— BBIABUTH CHEIMU(UUECKHE JIMTEPATypHBIE MPHUHIIAIBI COBPEMEHHOM
y30€KCKOM MpO3bl, U3YYUB CYIIHOCTh XYJIOKECTBEHHOTO TEKCTa M 3HAYCHUE
PEIUTUO3HO-TIPOCBETUTENBCKAX MOTHBOB B  PAaCKpPBITUM JAYyXOBHOIO MUpa
MHACATEIIS;

— JIOKa3aTh HEOLIEHHMYIO pOJIb HApOJHBIX BEPOBAaHUN, 0Opa3IOB YCTHOTO
TBOopuecTBa, CBslmeHHoro KopaHa W XaaWCOB B CTaHOBIIEHHHM PEIUTHO3HO-
MIPOCBETUTEIILCKUX TEM B Yy30CKCKOW JUTEepaType Ha NpPUMEpPE MPO3audeCKUX
npousBeneHur Taxupa Manuka;

— BBISIBUTh Ha OCHOBE XYJIOKECTBEHHOTO TEKCTa OCOOEHHOCTH BBIPAKECHUS
pOaM, IYyWIEBHOTO M JIyXOBHOIO COCTOSHUSI MCTOPUYECKUX JIMYHOCTEH, B
YaCTHOCTHM NPOPOKOB, YUEHBIX W TMpeAcTaBuTeNed cydu3ma, B COBPEMEHHOMU
y30€KCKOM Tpo3e, CIY>KUBIIUX MOCTEIIEHHOMY COBEPIICHCTBOBAHUIO JINTEPATYPHI
Y XyJ0>KECTBEHHOTO MAaCTEPCTBA MUCATEIIS;

— 000CHOBATh BbIpaXXEHUE UHANBUYATBHBIX uepT nucateiis Taxupa Manuka,
MNPUCYIIUX  €r0  MHUPOBO33PEHHIO,  4Y€pe3  BBIPAKEHUE  PEIUTHO3HO-
MPOCBETUTEIILCKUX MOTHMBOB M TOKa3aTh HAIIMOHAJIBHO-JIOKAJIbHBIE OCOOEHHOCTHU
XapakTepa IIPOU3BEICHUS B IPOLECCE XY I0)KECTBEHHOTO CUHTE3A.

O0beKTOM HCCJIeNOBAaHUA  SBJISIOTCS  MPO3AMYECKHE  TTPOU3BEICHUS
nucarens Taxupa Manuka, B 4acTHOCTH, pacckassl «Homyce» (Uects), « Opkun», a
takke pomanbl «lIpomiaii, mercTBo», «OHT KU4YuK >KuHOAT» (Maneiimee
npectyrmienue), «Jlactoukay («CaBoxum»), «HebocBoay», «llocinel Mieunoro
nytn», «Ban carane, «llocnenusas nyis», « MEpTBbie HE roBOpATY, «TamBaca»
(Aronus), «IlapctBo 6ecoB» u «Ymumnap namtuy (CTens HAASKT).

IIpeanMeTomM HcCC/IeI0BAaHMS SIBIISIOTCS HAYYHBIE PE3YJbTAThl, MOJTYYCHHBIC
HAa OCHOBE€ W3YYEHHMSI M aHali3a PEIMTHO3HO-TIPOCBETUTEIBCKUX MOTHUBOB B
JUTEPATypPOBEACHUH, UX TE€IarOTUYE€CKUE OCHOBBI, BHIPAKEHHBIE B COBPEMEHHOM
y30€KCKOM Mpo3e, a TAaKKe TEOPETUUECKUE BO33PEHHUS O CIEU(PUIECKUX acleKTax
TBOpuecTBa Taxupa Manuka.

MeTtoabl ucciaenoBanusi. B rccienoBanny MCIOJIb30BAIMCh OMUCATEIbHbIN,
ounorpaduyeckuii, KOHTEKCTYaJIbHbBIN U CTPYKTYPHBII METOMBI.

HayuyHast HOBU3HA UCCJIeIOBAHMS 3aKJII0YAETCS B CICAYIOLIEM:

BBISIBJIEHBl HAayYHO-TEOPETUYECKUE OCHOBBI PEIMTHO3HO-NPOCBETUTENBCKUX
MOTHBOB B Y30€KCKOHW IMTEpaType, PacKphiTa WX XYyJOXKECTBEHHAs (PYHKIIWS,
MPUCYIIAsT KOMIO3HUIMUA XYAO0KECTBEHHOIO TEKCTa, CO3BYYHasi JIyXOBHBIM
LIEHHOCTSAM HapoJa U MUPOBO33PEHUIO MTHCATEIS,
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JIOKa3aHO, 4YTO Ha CHHTE3 PEIUTHO3HO-TIPOCBETUTEIBCKUX MOTHBOB B
COBPEMEHHOW y30€KCKOW Mpo3e oKa3biBaeT BiusiHUE uaen CasueHHoro Kopana u
XaJIUCOB, a TAKXKE MPOLIECC MOATUUECKOM MHTEPIPETALIMN PEIUTHO3HBIX CIOXKETOB
B XY/JOXXECTBEHHBIX TEKCTaX, IMPOJOJDKAIOIIMIA MHOTOBEKOBBIE TpPaTULIUU
y30€KCKOM KIaCCUYECKOU JINTepaTyphl;

apryMEHTUPOBAHO, YTO BBIPAXKEHUE PEITUTHO3HBIX MOTHBOB B COBPEMEHHOM
npo3e, HayaBiieecs: ¢ pomana Aoaysuibl Kansipu « MuHyBIIMe THU» B Havane XX
BEKa, B JAJTBHEHIIIEM TOJIYIHIJIO UCKYCHOE PA3BUTHE B IPOU3BEIACHUSIX, CO3aHHBIX
Ha MCTOPUYECKYI0 TEMAaTHWKy, a B TOAbl HE3aBHCHMOCTH HA OCHOBE IPHUHITUIIOB
PEIIMTHO3HOW ~ TOJEPAHTHOCTH,  MEXKKOH(ECCHOHATBbHOTO  COTJacus U
MIPOCTIABIICHUST WCIAMCKOTO TPOCBEIIEHUS MMOCPEACTBOM HM3IAHUS MPOU3BEICHUN
Ha PEIUTHO3HYI0 TeMY, UX MEPEBOJOB C APYTHX S3BIKOB, MTUPOKOE MPA3THOBAHUE
JTHEH POKICHHSI BEJIMKUX JCATENCH, Pe3yIbTaTOM KOTOPBIX SBISETCS OOHOBIICHUE
JUTEPATYPHOTO CMbICIIA, 0OPa3HOCTH U BBIPA3UTEIbHOCTH;

000CHOBaHO, 4YTO ()EHOMEH CHHTE3a PEJIUTHO3HBIX M IMPOCBETUTEIHCKUX
MOTHUBOB WIPAaET BaXHYIO POJb B PACKPBITUU COJACPNKAHUS XYT0KECTBEHHOTO
TEKCTa, B YACTHOCTH XYJOKECTBEHHOCTHU TMpousBeneHuid Taxupa Manuka,
JYXOBHOTO MHUpa MHcaTelis, CEKPETOB €ro YHUKaJIbHOTO MaCTEPCTBA.

IIpakTH4yeckue pe3yabTaThl HCCJIET0BAHUSA 3aKIIOYAIOTCS B CJIEIYIONIEM:

CUCTEMATUYECKH OCBEIIAIOTCS HAYYHO-TEOPETUUYECKUE OCHOBBI PEITUTHO3HO-
MPOCBETUTEIILCKON TEMBbI B Y30€KCKOH JUTEpaType, a Takke OCOOCHHOCTH psija
COIMAITBHBIX, PUI0CO(CKHUX, TyXOBHO-HPABCTBEHHBIX U JTUTEPATYPHBIX (DAKTOPOB,
MOCITY>KUBIIUX €€ CO3/IaHuIO;

JIOKa3aHO, YTO TEOPETUYECKHUE BHIBOJIBI, ITOJIYICHHBIC B PE3yJIbTaTe U3yUCHUS
HUCTOPUYECKOTO Pa3BUTHSA M 3HAYCHHUS Y30C€KCKOW JHTEpaTypbl Ha Pa3IMIHBIX
dTamax, JaloT  HOBYI0  HAay4YHO-TEOPETHUECKyl0  HHpopmamwio s
JUTEPATYPOBEICHUSI, CIIy)KaT COBEPIICHCTBOBAHUIO YYECOHMKOB M y4eOHBIX
nocoOui, Cco37AaBaeMbIX IO TAaKUM JUCIUIUIMHAM, KaK HCTOpUsl Y30€KCKOM
JUTEPATYPhl, UCTOpUSI Y30E€KCKOTO IJIMTEpaTypOBEACHUS, TEOpHUS JUTEPATYpPHI,
OCHOBBI XYJI0’KECTBEHHOT'O aHAJN3a;

aHaJIN3 TMOKA3bIBAET, YTO BBHIPAKECHHUE PEIIUTHO3HBIX MOTHBOB B COBPEMEHHOM
y30€KCKOM TIpo3e SBISETCS OTPAKCHUEM HAPOAHBIX JIYXOBHBIX IIEHHOCTEH,
MPOJIOJDKEHHEM  MHOTOBEKOBBIX — JINTEPATYpPHBIX — TPAJUIUNA  KJIACCHUYECKOU
JUTEPATYPBI, CBOCOOPA3HON MHTEPIPETANCH PEIMTHO3HBIX B3IIISIOB ITHCATEIS;

YCTAaHOBJICHO, YTO PEIUTHO3HO-IPOCBETUTEIBCKUE HJCH, BBIPAKCHHBIC B
NPOM3BEACHUAX TMucarels Taxupa Manuka, UIrpalOT BaXHYI pOJIb B
(GhOopMHPOBaHUHM MHUPOBO33PCHUS M MBIITUICHHSI COBPEMEHHBIX YHMTATENICH, a TaKkKe
B HPaBCTBCHHOM, ACTETUICCKOM U JyXOBHO-TIPOCBETUTEIILCKOM
COBEPIIICHCTBOBaHUHU OOIIIECTBRA.

JIOCTOBEPHOCTh  Pe3yJbTATOB  HCCJEI0BAHHMS OOYCJIOBJICHA YETKOU
(bOpMyITUPOBKOIA pOOIEeMBI, 00OCHOBaHUEM  TOITYYEHHBIX BBIBOJIOB
OMHCATENIbHBIM, OnoTpadUuecKM, KOHTEKCTYaIIbHBIM M CTPYKTYPHBIM METOJaMHU,
MOCTPOECHUEM TEOPETUYECKUX BBIBOJOB HAa OCHOBE OIMHUCATEIHHOTO METO/Ia,
WCIIOJIb30BAHUEM HAJIEKHBIX TEOPETUYECKUX WCTOYHUKOB U CIIOBAped 10
JUTEPATYPOBEICHUIO, PEATU3AINECH TEOPETUICCKUX UICH 1 BHIBOJIOB HA MPAKTHKE,
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a TaKXke TMOATBEPKICHUEM IOJIYYECHHBIX PE3YJbTAaTOB YMOJHOMOYEHHBIMU
CTPYKTypaMH.

Hayynasi U mpakTH4yecKas 3HAYUMOCTb Pe3yJIbTATOB HCCJIeI0BAHMS.
Hayynasg 3HauuMOCTh OuccepTallMM 3aKIIOYAeTCd B TOM, 4YTO IMOJYyYECHHBIE
TEOPETUYECKUE BBIBOABl PACHIUPAIOT W JOMOJHSIOT HAYYHO-TEOPETUUYECKHE
CBEICHUS O XYIOKECTBEHHOM COJEPKAaHUU PEIUTHO3HO-IIPOCBETUTENBCKUX
MOTHMBOB W CTaHOBJIEHHUH MHPOBO33PEHUS IHCATENSI HE TOJBKO B COBPEMEHHOM
y30€KCKOM Tpo3e, HO U B MHPOBOM JIUTEpaTypOBeACHUU. B3risasl Ha poJib
PEIUTHO3HO-TIPOCBETUTENLCKON TeMaTUKH B TuTepaTtype BocToka, B 4yacTHOCTH, B
COBPEMEHHOM Y30E€KCKOW TMpo3e, CIy)KaT Pa3BUTHIO TaKWX JUCIUIUINH, Kak
ucTopust y30€KCKOW JIMTEepaTypbl, HCTOPHUS Yy30EKCKOTO JINTEPaTypOBEICHUS,
TEOpHsl JINTEPATypPOBEACHHS, OCHOBBI aHAJIN3a XYA0KECTBEHHOIO TEKCTA.

[IpakTHyeckass 3HAUUMOCTh PE3YJIHTATOB UCCIICIOBAHUS 3aKIIOYAETCS B TOM,
YTO MaTepHayibl JUCCEPTAIMOHHOM paboThl MOTYT OBITH WCIOJIb30BaHBI Ha
pPa3UYHBIX dTanax OOy4YeHUs, B YaCTHOCTHU, NMPU MPOBEJCHUU CIICIKYPCOB WU
CEMHUHApOB Ha (PUIONOTHYECKUX (haKyIbTeTaX BBICHIMX Y4YEOHBIX 3aBEJCHUM, Ha
ypOKax JIMTEPaTyphbl B CpeAHUX 00Ie00pa30BaTENbHBIX U CHEIUATU3UPOBAHHBIX
IIKOJIaX, a TaKXKe MPU CO3JaHUU YYEOHUKOB, YUEOHBIX MOCOOMN M OpoIIop Mo
JTaHHOM TeMe.

BBenenne  pe3yabratoB  McciaenoBaHusi.  HayuHble — pe3ynbTarhl,
MOJIyYeHHbIE B XOAE HCCIEAOBaHUS MPOOJEMBbl XYyIOXKECTBEHHOIO CHHTE3a
PETUTHO3HBIX U MPOCBETUTEILCKMX MOTUBOB B TBOopuecTBe Taxupa Manuka:

BBIBOJIbI O HAYYHO-TECOPETHUUECKUX OCHOBAX PEJIMTHO3HO-TIPOCBETUTEIHCKUX
MOTHBOB B Y30€KCKOU JUTEpaType, PacKpbITUM UX XYI0KECTBEHHOW (DYHKIIUH,
MPUCYIIEH KOMIIO3UIIMU  XYAOKECTBEHHOIO TEKCTa, CO3BYyYHas JIyXOBHBIM
LEHHOCTSIM HAapoJa U MHUPOBO33PEHHUIO MHUCATENs, & TAKXKE O TOM, YTO HAa CHUHTE3
PEIUTHO3HO-TIPOCBETUTEIILCKUX MOTHBOB B COBPEMEHHOM Yy30€KCKOW Ipo3e
OKa3biBaeT BiMsHUE ujen CpsmeHHoro KopaHa M XaaumcoB, a Takke MPOIECC
MMOATUYECKOW HHTEPIPETALNN PEJIUTUO3HBIX CIOKETOB B XYJ0KECTBEHHBIX
TEKCTaX, MPOJOJDKAIONINN MHOTOBEKOBBIE TPATUIIMU Y30EKCKOM KJIaCCHYECKOU
JUTEPATYpPHhl, OBLIIN MCTOIB30BaHBl B paMKax (QyHIaMeHTalIbHOTO TipoekTta FA-FI-
005 «UccnenoBaHne HCTOPHM KapaKaldmakCKoro (oibKiopa W JUTEpaTyphD»,
BbIIOJIHEHHOM B 2017-2020 romax B Hay4YHO-MCCIIEIOBAaTEIbCKOM HWHCTUTYTE
ryMaHUTapHbIX Hayk Kapakanmakckoro oTaeneHusi AkageMuu Hayk PecrmyOiauku
V36ekucran (CnpaBka Ne 83/1 Kapakannmakckoro otaeneHus AkageMuu
Hayk PecriyOnuku Y36ekuctan ot 20 deBpans 2025 rona);

BBIBOJIBI O TOM, 4YTO BBIPQXEHUE PEJIUTHO3HBIX MOTHBOB B COBPEMEHHOM
npo3e, HavaBieecs ¢ poMana AOayiuibl Kagsipu « MuHyBIIMEe JHU» B Hadajne XX
BEKa, B JaJbHEHIIIEM MOJYYHIO UCKYCHOE PAa3BUTHE B MPOU3BEIACHUAX, CO3aHHbIX
Ha UCTOPUYECKYIO TEMATHKYy, & B TOJbl HE3aBUCHUMOCTH Ha OCHOBE MPUHIIMIIOB
PEIUTHO3HOM  TOJEPAHTHOCTH, MEXKOH()ECCHOHATHEHOTO corjacuss u
MPOCJIABJICHUS HCIAMCKOTO MPOCBEUIEHUS MOCPEICTBOM HU3IAHUSI MPOU3BEIACHUN
Ha PEJIMTHO3HYIO0 TEMY, UX MEPEBOJIOB C APYTUX SI3BIKOB, IIUPOKOE Mpa3qHOBAHUE
JTHEN POXKICHUS BEIIMKHUX JCSATENEH, Pe3yIbTaTOM KOTOPBIX SIBISETCS OOHOBIICHUE
JUTEPATYPHOTO CMBICTA, 0OPA3HOCTH U BBIPA3UTEIBHOCTH, OBUTA MCIOJIb30BAHBI B
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pamKax Pa3IMYHbBIX JUTEPATyPHO-TIPOCBETUTEIIBCKUX MEpPONPUSITUH,
MPOBENCHHBIX  XOpe3MCKUM oOnacTHbIM  oTAeneHueM Coro3a mucarenen
VY30ekucraHa, B 4aCTHOCTH, Ha KOH(EpEHUHUSX, MOCBAIIECHHBIX MPEICTABUTEISAM
COBpPEMEHHOU y30€KCKO# nuTepaTypsbl, TBopuecTByY Taxupa Manuka (CrnpaBka Ne
48 XopesMmckoro obnactHoro otaeneHus Coroza mucartenedt Y30ekucrana ot 23
utonst 2025 roma). B pesynbpTaTe NOBBICWICS YPOBEHb 3HAHUNA YYACTHHKOB
KOH(epeHIIM 1 BhIICYKa3aHHBIX MEPOIPUSITHIA;

pe3yNbTaThl AHAINW3a W BBIBOJABI O PEIUTHO3HO-IIPOCBETUTENIBCKUX HIESAX,
BBIPKEHHBIX B MPOM3BeNCHUIX nucarend Taxupa Manuka, UrpatoT BaXXHYIO POJIb
B (OpMHUPOBAHUU MHUPOBO33PEHUS W MBINIJICHUS COBPEMCHHBIX YHTATENeH, a
TaK)K€ B  HPAaBCTBEHHOM, J3CTETHUYECKOM M  JyXOBHO-IIPOCBETHTEIHCKOM
COBEPILIEHCTBOBAHUM  OOIECTBa, OBUIM MCIHOJIb30BaHbl MPHU  BBINOJIHEHUH
npukiagaoro npoekra PF-201912258 «Co3manue MHOTOSI3BIYHOM  3JIEKTPOHHOU
maThopMbl  y30€KCKOM JuTepaTyphl (Ha Y30€KCKOM, PYCCKOM, AaHTIUHCKOM
s3bIKax)», peanu3zoBaHHoro B 2021-2023 romax B pamkax [ocymapcTBeHHOM
HAay4YHO-TEXHMYECKOM TmporpaMMmbl. B pe3ynbrare MOBBICHIIACH  HAY4YHO-
MpaKTUYECKas [ICHHOCTh ITPOEKTA.

AnpobGauusi pe3yJbTaTOB MCCIeI0BaAHMA. Pe3ynbTaThl HcciieJoOBaHUS ObLIH
00CYXJIeHbI Ha 4 MEXTyHApOIHBIX, 2 PECITyOIMKAHCKUX KOH(PEPEHIIUIX.

Iy0onukanust pe3yJabTaToB Hccjeq0oBaHusi. [0 OCHOBHOMY COAEpkKaHUIO
U CCepTalU OMyOJIMKOBAHO / HayYHBIX padOT, B TOM YKCIIE€ 7 CTaT€il B HAYYHBIX
W3JaHUAX, PEKOMEHJIOBAaHHBIX  BpICIIEd  aTTeCTalMOHHOW  KOMHCCHEU
PecniyOnuku Y30ekuctan ajig myOJuMKanuu OCHOBHBIX PE3YJbTAaTOB JOKTOPCKHUX
JccepTaluii, U3 HUX 5 — B pecnyOJIMKaHCKUX, 2 — B 3apyOEKHBIX )XypHaIax.

Crpykrypa u 00bemM auccepraumu. J[uccepramusi COCTOUT U3 BBEICHWS,
TpeX TJaB, 3aKJIIOUCHHMS, CIUCKA HCMOJb30BAaHHOW auTepaTypbl. OO0mmit o0beMm
paboTel coctaBnset 160 cTpaHwuil.

OCHOBHOE COJIEP’KAHUE JUCCEPTALIMU

Bo BBegenumu 000CHOBaHa aKTyaJbHOCTb W BOCTPEOOBAHHOCTH TEMBI
WCCJICIOBAHUSI, OCBEIIIEHA CTETICHb M3YUYCHHOCTH MPOOJIEMBI, OMPEACIICHbI 1eTb U
3a/laud, OOBEKT M TMPEAMET HCCIEIOBAaHUS, PACKPHITO COOTBETCTBHE PaOOTHI
MPUOPUTETHBIM HAIpaBJICHUSM Pa3BUTUS HAYKHM W TeXHOJOruil B PecrybOnuke
V30ekuctaH, W3J0KEHbl Hay4yHas HOBHU3HA M TMPAKTHYECKHE PEe3yJIbTaThl,
PACKpBITBI ~ TEOpPETHYECKass M  NpakTU4YecKas  3HAYUMOCTb  IOJYYEHHBIX
pe3yabraroB. [IpuBeneHbl CBENEHUS O BHEAPEHUU PE3YyJbTATOB HCCIENOBAHUS B
MPaKTHUKY, alpoOaIvK ¥ OIMyO0IMKOBaHHBIX paboTaX, CTPYKTYype JUCCEPTAIIUH.

B nmepBoii r1imaBe nuccepranuu  usydarorcs «Hayuno-meopemuueckue
OCHOBbL PEeIUSUO3HO-NPOCEEMUMEIbCKUX UHMEPRPEMAUUIL 6 XY00HCECH EEHHOU
aumepamypey. IlepBriil naparpad gaHHOM IJ1aBbI TOCBSIIEH PACKPHITHIO «Posiu u
U3YUEHUA  PENUCUOZHO-NPOCCCMUMETbCKUX  MOMUBOE8 6  COBPEMEHHOIL
Jumepamype» Ha Pa3INYHBIX JTamax pPa3BUTUS Y30€KCKOW JTUTEPATyphl, B TOM
YUCIIE B COBPEMEHHOM IPO3eE.
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[lutaemas *KUBOTBOPHBIMU MPOCBETUTEIBCKUMH KOPHSIMU KJIACCUUYECKOTO
BOCTOYHOT'O CJIOBECHOTO MCKYCCTBA, BAOXHOBIISIEMAs IEPEAOBBIMU JTOCTUKEHUSIMU
MUPOBOM JIMTEPATYpPbl W  Pa3BUBAKOLIASACS IOJ  BIUSHUEM HM3MEHEHUI,
IPOUCXOJIUBIIUX B OOIECTBEHHO-MIOJIUTUYECKON, KYJIbTYPHOU M JIMTEpaTypHOU
KU3HU, y30eKcKas auTeparypa XX BeKa Oomnpe/esnia IPUHIIUIBI CBOETO pa3BUTHUS
Ha OCHOBE OIpEAEeNEHHBIX KpuTepueB. Cpeau HUX BaXHOE MECTO 3aHUMAIOT
UCJIaMCKasg peurus, Xaaucel U uueu cyduszma. VrHopupoBaHue pelIMrHO3HBIX
MOTHUBOB B TEUYEHHE OIPEAEIIEHHOIO IMepuojaa ObUIO CBSI3aHO C KOJOHHAIBHON
MOJIMTUKOM B Hatel crpane. B OpiBiiem CoBerckom Coro3ze 00pasibl TUTEPATYPHI,
BBIPQ)KABIIME OCOOCHHOCTM HAlMOHAIBHOIO MHPOBO33PEHHUS, OCYKIAIUCh U
0003HaYaINCh «JIBOPLIOBOM JUTEPATYPON», «PEJINTUO3HO-MUCTUYECKON
JUTEPATYPOID», UX COJAEP)KAHHE U CYTh TPAKTOBAJIUCHh MCKaKEHHO. B 1nenom, B
MEepUoJl, TMPEAIIECTBOBABIIMK OOpPETEHUI0O HE3aBHUCHUMOCTH, B  Y30€KCKOU
JUTEPATYpHOU KPUTUKE TMpeodsaiany JBa TMOJAXO0Ja K IPOU3BEIACHUSIM,
BBIPAXABIIIUM PEJIIUTHO3HBIE MOTUBHI U COJEpKaHUE: MPU3HAHUE UX MUCTULIN3MOM
U OIIEHKa MX KaK BPEJOHOCHBIX C aTEUCTHYECKOM Touku 3peHusi. Mudopmarms o
MPOU3BEACHUAX HA PEJIMTHO3HYI0 TEMY, M HUX aBTOPAX TAKXKE COKpallaiach B
Pa3IUYHBIX YYEOHUKAX U yUYEOHBIX MTOCOOUSX, a CMBICIOBOM OXBAT CYXKaJCsl.

N3BecTHO, UTO «peNurus 3WXKAETCS Ha TPEX OCHOBHBIX MPHUHIUIAX: BEPE,
3HaHUW M COCTOSHUHU. VIcTHHHOE OyaroyecThe 3aKiIo4aeTcss B TapMOHUU
MCIAMCKOTO 3HaHUA C cocTosHueM»>. JluTepaTypa CIyXKHT JIyXOBHBIM
MPOBOJTHUKOM Ha IyTH CTPEMJICHUS HapoJa M HallMM K OCO3HAHWIO CBOEH
UJEHTUYHOCTU. be3 mocTrkeHus TailH peluruu, UICTOPUU U TyXOBHBIX LIEHHOCTEN
HEBO3MOKHO M€UTaTh 00 UCTUHHOW CBOOOJIE U MpoLBETaOIIEM OyaymeM. B atom
CMBICII€ U3y4YeHHE 00pa3lioB UCKYCCTBA HA PETUTHO3HBIE TEMbI HJIA BBIPAXKAIOIIUX
JTyXOBHBIEC IEHHOCTH, CTAJI0 MHTEHCUBHO MPOBOAUTHCS B Havaie 1990-x romos. B
MepBbIe TO/Ibl HE3aBUCUMOCTH 0CO00€ BHUMAHHUE yNEISIOCh HAPOJAHBIM KHUTAM U
MX U3y4YeHHUI0. B  YacTHOCTH, WCCIEIOBAHMSMU TaKUX YYEHBIX, Kak
P.JlxymanusizoB, b.BamuxomkaeB, X.AkOytacB, OBLIM HM3y4YeHBI TI'€HE3UC U
0COOEHHOCTH HapOJHBIX KHUT. Takxke c/enaH CMEeIbIi 1ar B MOAroTOBKE KHUT T10
HUCTOPUU HCIIAMCKOW PENIUIUU, UX W3JaHWHU W HAMKHCAaHUW MPEIUCIOBUM K HUM.
CobcTBenno, yuéusie M. Xacanu, b.Capumcakos, C.Pabunaunos, H.AGmynaxaTtoB
MOATOTOBWIM K W3JaHUIO TPyIbl 1mo uctopur Hciama ¢ OpeAuCIOBUSIMH U
KOMMEHTapusmMu, a wuccienopanusimMu C.OmonoBo, [I.XyHzekpa, [l.Ypaeoii
OBUIM M3Y4YEHBI HEKOTOpPbIE MCTOYHUKH, MOCBAMIEHHBIE UMaMy XYCEHHY — BHYKY
ITpopoka Myxammana (Mup eMy u 6J1arocioBeHue Asiaxa).

C Beixoa0M B cBeT npousBenennii «Kuccacu Pabrysm» (Pacckassl Padrysa o
npopokax) Hacupynnuna Pabrysu u «Tapuxu anOus Ba xykama» (Mcropus
MPOPOKOB U MyzpenoB) Anuiiepa HaBou mHTEpec K M3y4EHHUIO MOAOOHBIX KHHUT
TaK)Ke 3HAYuTeNbHO ycuiamics. LlemecooOpa3Ho KOHCTaTHPOBATh, YTO HCTOPUS
CBAILLEHHOI'O HCJIaMa HAYMHAETCS, NPEXKIE BCEro, C HCTOPUU MPOPOYECTBA.
[ToaToMy B OONBIIMHCTBE MPOU3BEIECHUN HA PEIUTHO3HYIO TEMY, BOIPOC O
KU3HEOMUCAHUM MPOPOKOB BBIXOJIUT Ha TNEPBbIM IUIaH. Pa3znuuaroTcs Juilb

3 Xaxkyn U. Hasowuiira kaiitum. 5-kuto6. — Tomkent: Tadakkyp, 2024, — B. 11.
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MOJIXOJ K COOBITUSIM M MAacTepCTBO pacckazurka. CTUiIb M3JI0KEHHUS COOBITUN B
npousBeneHusix Hacupyanuna Pabry3u oTiMyaeTcss NpPOCTOTOM, a TpakTar
Amnuiepa HaBou, Ha Hail B3rJisA, CO3/1a€T BIEYATIICHUE, UTO OHA MPEIHA3HAYEHA
Uil «u30paHHbIx». OHAa cOcpeoTOYeHA Ha OMMCAHUM BaXXHEHIIMX AaCIEKTOB
UCTOpUU TpopoyecTBa. B 1emom, mpousBefeHUs aruorpaduyeckoro Xxapakrepa,
NOAYEPKUBAS HUX YHHKAJIBbHOCTb, 3aJIOKWIM MPOYHYKD OCHOBY MJISI OTKPBITHUSA
BeCbMa OONIMPHOW HUIIM, JOJITO€ BpeMs OcTaBaBlleiicss 0e3 BHUMAaHUS B
muteparypoBenenud. Hanpumep, B mnoBectu Hazapa Omonkyna «lléc
baxaynauna» oOpa3 mca TpaKTyeTcsi B CBS3U C aruorpapuyeckum oOpa3oMm —
baxaynnnanom HakmOanau, U yepe3 3TO MUcaTeldb CTPEMUTCS TITyOKe PACKPHITH
HPABCTBEHHBIN OOJIMK HCTOPUKO-TUTEPATYPHOTO JIESTEIIS.

CoBpeMeHHast y30€KCKasl JUTeparypa, MPOSBIsAS TBEPAYIO YBEPEHHOCTHb B
OOLIEYEIOBEYECKUX AOCTHKEHUAX KIACCUYECKOM JIMTEepaTyphbl, CMEIO BCTajla Ha
NyTh BHEJAPEHHS COOCTBEHHBIX HJI€H M HPABCTBEHHBIX IPUHILUIIOB B XapaKTep
KOHKPETHOIro 00pa3a. To OTUYETINBO MPOSBIISETCS, BO-TIEPBBIX, B TpaHChHOpMaLIUU
U OOHOBJIEHMM TOAXOAa K PEIMTHO3HO-TIPOCBETUTEIBCKOM TEMaTHKE B
COBPEMEHHOW JIUTEpaType, a BO-BTOPBIX, B TOM, YTO B KaXKJIOM IPOU3BEACHUU
OTYETIIMBO MPOCIEKUBACTCS CBOEOOpa3re MUPOBO33PEHUSI TBOPUECKON JINYHOCTH.
Ecnu cnegyer cpaBHUTH, TO B MPOU3BEACHUSIX aruorpapuueckoro CoAepKaHus
KJIACCUYECKOM JIMTEpaTypbl COOBITUS M MEPCOHAXM YaCTUYHO MOBTOPSIOT JPYT
JIpyra, NO-IPEKHEMY 3aMETHBI ITOABWKHOCTH CIOKETa, TPAAULHOHHOCTH U
CUHKpEeTU3M >kaHpoB. CoBpeMeHHasi JHUTepaTypa, oTpaxas O0Jb CErOAHSIIHEro
JIHSI, CTPEMUTCA K SICHOCTH U KOHKPETHOCTH BBIp@XEHHS MU 0Opa3HOCTH,
packpbIBa€T MHOrooOpa3ue XapakTepoB IepoeB, HE OTIENss CYIIHOCTh 00pasza OT
MUCATENbCKOrO «s». ToyHee, mucaTeiab — HE IMOBECTBOBATENb, a «CBOOOIHBIN
rpaXJaHuH» MHpa uAel, OyKBAJbHO NPUCYTCTBYIOIIMH B NPOU3BEACHUU
HMCKYyCCTBAa CBOE€M AylIOW M AyXoM. B wactHOoCTH, mnpousBencHue «SlccaBu»
Capnymnsl Cué€eBa NpHMEYATENIbHO KaK YHUKAIBHOE TBOPEHHUE B JIMTEPATYPE
PaHHEro Nepuoaa HE3aBUCUMOCTH, XYAOKECTBEHHO OCMBICIIAIOLIEE AEATEIBHOCTD
penurno3Horo aesarens. CTUXOTBOPHBIM poOMaH, NOCBAIIEHHBbIM Mcmauny anb-
byxapu, npunagiexamnuii iepy aBropa [lymana ®aii3u, oTiimyaercs 00raTcTBOM
onorpaduIecKux CBEICHUIA.

CucreMarnyeckoe M3y4YeHHE [MPOM3BEICHUN Ha PEIUTHO3HYI0 TEMY
HEM30€KHO PACKPBIBAET SAPKHE CTOPOHBI Y30eKcKoro mnureparypoBeaeHus. K
U3YYEHUIO MOJOOHBIX TEM, ONUCHIBAEMBIX B HAPOJHBIX KHUTaX, PEIUTHO3HOMN
MCTOPUU U KJIACCUYECKOU JINTEpaType, MPUCOCINHWINCH KHUTH, TIOSIBUBIINECS Ha
CIEAYIIIEM JTane — JHKaAUJACKOM JuTepaType. brnaromaps  M3IaHHIO
MPOU3BEACHUN TMPEACTABUTENEH NEPUOAA HAIUMOHAJIBHOIO BO3POXKICHUS U
JUKQJUJICKOM JIUTEepaTyphbl, a TakKkKe HEOOXOJIMMOCTH HW3YUYEHUS PETUrHO3HO-
IIPOCBETUTENIbCKUX MAEM B HHUX, JUTEPATYPOBEICHHE MOIHSJIOCH HA HOBBIM
ypoBeHb. Pacckaspl, moBecTH U MyOJIMIMCTHYECKHE CTAThbU HA PEIUTHO3HYIO TEMY
A6nynnet  ABnmonun, MyHnaBBapa Kapu AOGaypammaxanoBa, MaxmyIxomku
bexoyau, A6aypayda @utpata mo3BOIMIN aJEKBATHO OOCYAUTH ClieU(pUIECKUE
OCOOCHHOCTH, MPUCYIUE MPHUHLUIAM Pa3BUTHA Y30€KCKOW JUTEpaTyphl Haudaja
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XX Beka, a Takxke c(hHOpMyIHpOBaTh OIpPENEJICHHbIE BBIBOJIBI 00 MX CHUIBHOM
BJIMSIHUM HA JINTEPATYPY MOCIEIYIOIETO IEPUOA.

K 70-80-rogam XX Beka BO3HHMKJIa HOBasl BOJIHA JUTEpaTyphl. B uacTHOCTH, B
npou3BencHusAx Taxupa Manuka OTYETIMBO MPOCIEKHUBACTCS BHEAPEHUE
PEUTHUO3HBIX TeM U ujen cydusma. JlaHHOE TUTEpaTypHOE Ka4YeCTBO, HAaUaBIIIEECs
¢ npousBeneHuss «Cmepth XukMmara adanan», IPOSBILAETCS B Psie KPYMHBIX U
MEJIKUX TBOPEHHM MHcaTeNsl, Cpeau KOTOpbIX «3axapiu ryoop», «HebocBomy,
«lTocnel Mineunoro nytu», «OnHa ynuila, oaHa Houby, «llocnemgHsia myms»,
«Crenp Hagexm» u «LlapcTBo OecoBy.

Bo Bropom maparpade mnepBoil TIaBbl, O3arjaBiI€HHOM «Penucuozno-
npoceemumenbcKue MOMUEbl 6 NPO3AUUECKUX HPOU3BEOCHUAX U UX HAYYHO-
meopemuyecKue OCHOGbl», AHATUZUPYETCS WCTOKU PEIUTHO3HBIX MOTHBOB B
COBPEMEHHOM IMpo3e, MX CHEeHUPUUECKUE acCHeKThl M HayYHO-TEOPETUUYECKUE
npuHiunel. B mpousBenenun Ao6xysuibel Kanpipu «MuHyBIIME ITHUY», MEPBOM
KpPYITHOM UM COBEPUICHHOM 00pa3lie COBPEMEHHOM y30€KCKOI MpO3bl, pEIUTHO3HO-
MIPOCBETUTENIBCKOE COCTABJISIIOIIEE UTPAET BAXKHYIO POJIb B PACKPBITHHU OTAEIBHBIX
YepT HAlIMOHAIBHOTO KOJIOPUTA, MPUCYIIIUX XapaKTepy rIaBHOTo repos Atadeka, u
B OoJsiee IIyOOKOM MOHUMaHUM LEJIM U 3aMbIciia €ro nocTtynkoB. OOpa3 — 3To
XYJ0)KECTBEHHBI CHUHTE3 aBTOPCKOIO JIUTEPATYPHOTO BOCIHPHUATHS TEKCTA.
JymeBHoe cocTosiHue reposi Ata0eka B YKa3aHHOM pOMaHe€ INpU TNpU3bIBE K
YTPEHHEH MOJIUTBE, a TAKXKE OINHMCAHUE pEeaJlni, CBA3AHHBIX C HOYEBKOM Ha
kianouie «Xomxa Maos», cogepkar B cede TMTepaTypHYI0 OCHOBY M KpUTEPUH,
OTIPECIISIONTUN, KAKUMU JOJKHBI OBITh JyXOBHBIE MPUHIIMIBI Y30E€KCKON MPO3bI
HoBou snoxu. [Io yrBepxkaenuto nmureparyposena C.Menu, HeHTpaIbHOE MECTO B
CUMBOJIUKE poOMaHa 3aHuMaeT «Xomka Mao3», mpeAcTaBisas  cobOoi
CHMBOJIMYECKYIO MOJIENb pou3BeaeHns > . CeMeliHas OTBETCTBEHHOCTD, CBA3aHHAs
CO CBSIIICHHBIMU y3aMU Opaka, OTHOIICHHE ChiHA — ATa0eka, BBIPOCIIErO O]
BJIUSIHUEM HCIIAMCKOM MOpajiu, K POAUTENSIM, €r0 CHIHOBHHUM NOJT MEpe] HUMHU
MMEIOT PEIIAOIIEE U HEMPEXOAIIee 3HAUEHNE B CrO)KeTe pomaHa. ClielyeT Takxke
OTMETHUTh, YTO COBPEMEHHas y30eKCKas JUTeparypa, OMUPasCh Ha TPaJAHUINH
paHHEro y30€KCKOTO POMaHa, TBOPUYECKHU Pa3BUBACT MX B IJIAHE BBHIPA3UTEIHLHOCTH,
oOpazHOCTH U MacTepcTBa. Takke CIpaBeAJIMBO, YTO C TMEPBBIX JHEH
HE3aBUCUMOCTH yJIETSIeTCS BHUMAHNE IMPOKOMY MPa3THOBAHUIO I0OUJICEB HAIIUX
BCEMHUPHO HU3BECTHBIX MPEAKOB, CIYKUBIIUX JI€y HUCIAMCKOTO MPOCBEIICHHUS, a
M3aHue MyOJUIIMCTUYECKUX, HAYYHBIX U XYJI0>KECTBEHHBIX MPOU3BEICHUN O HUX
OKa3bIBAET BIIMSHHME HA JIyXOBHOE W AYIIEBHOE COCTOSIHME Hallero Hapoja. B
TUCCepTallUM MBI TPEANPUHSIA  TONBITKY  Kiaccudukanuu  (HakTopoB,
00yCITOBUBIIIMX PA3BUTHUE COBPEMEHHOM y30EKCKOM MPO3bI, CICAYIOIMIMM 00pa3oMm:

1) O0OHOBJIEHUE MHUPOBO33pPEHUS B pe3ynbTare oOpeTeHus
HE3aBUCUMOCTH, YCWJIEHHE JyXa CMEJIIOr0 MCKAHMS JOCTHKEHUH MHUPOBOU
JTUTEPATYPHL;

% Memu C. Camosumii Mukéc: “Yrran xynnap” Ba “Kupon Jlup” // Tnobamnmamys: Gagumii TAaIKMH, 3aMOH Ba
KaxpamoH. — Tomkent: @an, 2018. — b. 194.
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2) BHEAPEHUE PEIUTHO3HO-TIPOCBETUTEIBCKUX TEM B XYJA0KECTBEHHOE
TBOPYECTBO KaK PE3YJbTAT BO3POKICHUS PEIUTUO3HBIX IEHHOCTEW;

3) momxol K CYTH XYJIO0XKECTBEHHOro o0paza HCXoAs U3 TpeOOBaHU
JKU3HEHHOM pEalbHOCTH, WCTOPUYHOCTH, IMPABAMBOCTA, B YaCTHOCTH, B
MPOU3BEJCHUSAX Ha PEIUTHO3HYI0 TEMaTUKy 0c000€ 3HayeHUe MpHUIacTCs
MOYYUTEJIBHBIM CTOPOHAM JIEATEIBHOCTH HCTOPUYECKUX JIUII.

[IpeameToM M3ydeHMs KaK JTUTEPATYpPhl, TaK U cy(u3Ma SIBISIOTCA YEJIOBEK U
HPaBCTBEHHOCTh. B NpOM3BEAEHUSAX HA PEIUTMO3HO-TIPOCBETUTEIBCKYIO TEMY
yACNSIETCd BHUMAHWE JyXOBHOMY MHUPY M MYAPBIM CIIOBaM MAacTe€poB
COBEPLICHCTBA, a4 NPEACTABICHHUE pEAIMH, HANPABJICHHOE HA PACKPBITHE HX
HPABCTBEHHOTO OOJMKA JJIsl OCBEIICHHMS CYTH MpPOOJIEMBbI, TakKKe CIYKUT
YCWIECHHIO Madoca Xy10KECTBEHHOT0 TeKcTa. Hamm ucciaenoBanus mokasaiu, 4To
BBIPQKEHHUE PEJIUTHO3HBIX TEM B JTUTEPATYpE MO3JHETO MEPUOJIa OUPAETCS Ha JBa
acIeKTa:

1) peuruo3HeIil AeSTeNb U BEIPAXKEHUE €r0 MOPAIbHBIX MPUHIIUIIOB;

2) KpWUTEpHUH, MO KOTOPbIM Cy(QHi WM CBATOW MOXET IOJHATHCS IO
CTYNEHSIM IyXOBHOTO COBEPIIECHCTBA B PE3YJIbTATE MOTYUYEHHS IPOCBETICHUS.

MeTtonuka U3y4eHHs] M OLEHKH Y30€KCKOW TPO3bl C TOUYKH 3pPEHUS
COBPEMEHHBIX TEHJCHIMMN, HaunHasi ¢ «MwunyBmmx aHe» AOxymisl Kamwipw,
MpOIIa Pa3IUYHbIE 3Talbl PA3BUTHS, YTO MPOJOIIKAETCA M IO CEM JCHb.
Hampumep, B TakuMxX HCTOPHUYECKUX Mpou3BeneHusXx, kKak «HaBom» AiiOeka,
«3B&3nubie HOuM» Ilupumkyna KagwsipoBa u «CokpoBuine YmyrOeka» Ajbiia
AxyOoBa, MBI  BCTpPEYaeM  pa3dUYHbIE  WHTEPNPETALUUU  PEIUTHO3HO-
IIPOCBETUTENILCKUX TeM. B pesynbrare aHanu3a, NPOBEAEHHOTO B paMKax
MCCJIEIOBAHUS, TIOJX0]l K PEIMTHO3HBIM MOTHUBAM M TEMaM MOKHO pa3[eiIuTh Ha
JIBA ACTIEKTA:

— XYJI0’)KECTBEHHOE J10KA3aTeJIbCTBO AyXa U AEATEIbHOCTH IEPOs;

— muddepenipanmuss 10 0OOCHOBAHUIO HEU3MEHHBIX TEHACHIIMK 3aKOHOB
HMCTOPUYECKOU CPEIBI.

C 60-x roJI0B MPONUIOrO CTOJETUS K HUCTOPUYECKOW TEME B IMPO3E CTAIH
oOpamiarbest vame. Hampumep, B COBPEeMEHHOW JUTEpAType HOBBIC MPUHITUIIBI
XyI0KECTBEHHOTO BOCHPUSATHS MHpa MPOSBWINCH B poMmaHax «Axman SccaBu»
Capayminsl CuéeBa, TPOCBETUTENLCKOM MOBeCTH «XaszpaTtu ATrap» AOaymyTana
AOnynnaeBa, pelUruo3HO-MPOCBETUTENLCKON MoBecTH «lloBenuTenb MmaxumgoBy»
Xypunaa [daBpona, «ITaximaBon Maxmyn [lypssiiBann» 2.Camangapa, «Maxmym-
kaHaTtoxonen» K.MkpamoBa. J[€eMCTBUTENBbHO, HE BCE YKA3aHHBIE MPOU3BEACHUS
NpUHAAJIEKAT K OJTHOMY NEPUOY, HO U3yYEHHE UX MOTHBOB IO3BOJSIET CIeiaTh
onpeenEHHbIe BBIBOABl O HAYYHO-TEOPETHUECKUX BO33PEHHUSX Ha PEIUTHO3HO-
MIPOCBETUTENIbCKYIO TpoOiemMy B juteparype. HayuHo-TeopeTuueckue OCHOBBI
PEIUTHO3HON TEMaTHKH B COBPEMCHHOM y30EKCKOW Ipo3e (OpMHUPYIOTCS, BO-
NIEPBBIX, HA OCHOBE MEPBOMCTOYHHUKOB Mciama — KopaHna n xagucoB, BO-BTOPBIX,
Ha Marepualie TBOPUYECKUX U3BbICKAHWUWU WM3BECTHBIX MUCTOPUYECKUX JIMYHOCTEH, B-
TPEThUX, HA OCHOBE KHHUT IO PEIUTHH U Cy(hU3My, HAMUCAHHBIX ONBITHBIMU
JeSITENIIMUA, U COBEPILIEHCTBYIOTCS, ONUPAsICh Ha OeCCMEpPTHBIE UACH JTUTEPATYPHI.
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B uenom, OYeBHIIHO, YTO SAPOM, KOPHSIMHU HCIAMCKUX HAECH SBISIOTCS
XaJIMChl, TBOPEHUS HAILIMX BEJIMKUX MPEIKOB, MPU3BIBAIOLINE K OCBOOOXKIACHUIO OT
CTaJIHOTO MBIIIJICHUS B YEJIOBEYECKOM OOIIIECTBE, M TOTPEOHOCTh B TAKUX HESIX B
NICUXHMKE KaXXJ0T0 YeloBeKa BJEKJa 3a co0oil TBopueckoe HaOmoAeHue. B amoxy,
KOI/la B JIUTEpaType HAMETWJICS CHUHTE3 C BBLAAIOUIMMUCS 00pa3laMud MHUPOBOM
XYJ0)KECTBEHHOM MBICIIM M MEXKAHPOBBIH CHUHKPETH3M, B Y30€KCKOH Ipo3e
Taxup Manuk, ocTtaBasich NMPUBEPKEHIEM MECTHBIX HJECAJIOB, BIUIETAET B CBOE
TBOPYECTBO PEIUTHO3HO-(DUIOCO(CKUE UJEH, HAIMOJHAS €ro HalMOHAJIbHBIM
IyXOM U cojepxkaHueM. B uwactHocTH, B ero mpousBeaecHusix «llapctBo OecoBy,
«HebocBomy», «MépTBeIe He TOBOpAT», «Yapxmamak» (KOJeco C YepralikaMu,
nojaromee Boxy Juist opornenus), «Hacwmmue», «YecTb» W MHOTHX JIPYTHX,
MIPUCYTCTBYET HMCKYCCTBO, MPOHUKHYTOE HCIAMCKUMU HJEIMH, OTpakaroliee
MOHATHUS A00pa, 0JaroJapHOCTH, BEPHL, TMYHOCTH U PEITUTHH.

Bropas rJiaBa qyccepTaluuu Ha3bIBaETCSA «Xyooirrcecmeennasn
UHmepnpemayus peauzuo3Ho-npoceemumenbckux uoei 6 nosecmax Taxupa
Manuka». B mnepBom ee maparpade, ozarnaBieHHoM —«Ceoeodpazue
XY002HceCMEEHHO20 CUHIME3A J1€2eHO U NPEOAHUIl 6 NOGECMAXY, PACCMATPHUBAECTCS
pOJIb JIETEH] U MPEIaHU B XyJ0KECTBEHHOW JTUTEPAType, B YACTHOCTH, BOIIPOCHI
UX XYJI0’KECTBEHHOTO CHMHTE3a B pacckazax mucarens. VM3ydas cuHTE3 JIETeHI U
npegaHuid B npousBeneHusx Taxupa Manuka, Mbl CTadu CBUAECTEISIMUA TOTO, KAaK
P T€M, B TOM YHUCJIE UCTOPUYECKHE U COLIMAIBHO-OBITOBBIE, 0OpENI B3aUMHYIO
OOIIIHOCTh MMEHHO Ha OCHOBE PEIUTHO3HO-TIPOCBETUTENILCKUX TeM. JlereHasl u
MpeJlaHusl, BBICTYIIAsl MOITUYECKOM 1eTMbI0, TECHO CBSI3BIBAIOIIEH peaini CIOXKETa,
PacKpbIBAIOT SIPKUE CTOPOHBI MUPOBO33PEHUSI TBOPIIA U OTPakatoT OCOOCHHOCTH
CYLIHOCTH TpOU3BEJICHUS B oOlpeaenéHHoN adctpaktHOil (opme. [lucarens,
oOpaillas BHUMaHHME Ha OTJEJIbHbIE NPU3HAKKM XapakTepa XYJI0kKECTBEHHOIO
CUHTE3a, YaCTO HE BBOAMUT TEKCT JIET€HJ B MPOM3BEACHUE MOJHOCTHIO, a OJHUM
MPEIOKCHUEM WM  HAaMEKOM TapMOHU3HPYET CBSI3U  MEXKIY COOBITHUSMH,
HallOMHUHAsi CTWJIb U MaHEPy BBIPAKEHUS CKAa30K NPH OCBELICHHH IYIIEBHOTO
COCTOSIHHS ~ repoeB. B nmmccepramuum  JaHHOE  OOCTOSITEILCTBO — OBLIO
MIPOJIEMOHCTPUPOBAHO HA MpHUMEpPE NepekuBaHuil Acpopa B pacckaze «lIpomai,
JETCTBOY.

OOecnieueHre CBSI3HOCTH  CIOKETOB, YCTAaHOBJICHHE THCATENeM  Jyxa
JIOCTOBEPHOCTH B BBIPAXEHUU U COUYETAHWU MBICIIEH U YyBCTB reposi, 0OCOOCHHO
OCBEIIEHUE KOJUIU3UM, MMPOUCXOIAIIUX BO BHYTPEHHEM MHpE reposi (KOH(PIMKTOB
c camuM co0OoOH), OCHOBaHHOE€ Ha METOJAE IICUXOJOTMYECKOro aHaiau3a,
000CHOBBIBAIOT MeCTO (heHOMEHA Xy/I0KECTBEHHOTO CUHTE3a B pacckaszax. B xoxe
WCCJIEIOBAHUS ITPOBEIACHHBIN aHAIM3 MMOKA3aJl, YTO B pacckaszax Taxupa Manuka
BCTPEUAIOTCS CJICAYIONIUE TMPOSBICHUS XYyJ0KECTBEHHOIO CHHTE3a JIETEHII U
NpeaaHNM:

1) mepen wu3noXKEHUEM MPOU3BEACHUS, TO €CTh B Hayajle WIH 3a4uHE,
W3JIaraeTcsl JIeTeH/a, W BHUMAHUE YHTATeNld C OONBIIMM  HHTEPECOM
MIPUKOBBIBAETCS K CIOKETY;
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2) meperieTasch ¢ COOBITUSIMHU, ONMHCHIBAEMBIMH B TMOBECTH, JIETEHAA WU
MpeIaHke UCIOJIb3YETCsl JUIsl MOATBEPKICHUS /1€, OCBEIICHHS] TOHKUX aCTIEKTOB
HACTPOCHU NMEPCOHAKEN U U3II0KEHUS LEIH.

B o6oux ciyyasix mucartelb, BHICTYNAs B pOJIM MOBECTBOBATEISI, HAMPABISET
pa3BUTHE COOBITHI U, OMUPAsICh HA SIBJICHUE CUHKPETHU3MA B TEKCTE MMPOU3BENICHNUS,
CTPEMHTCSI TOOUTHCS >KMBOTO M BIEYATIISAIONIETO MPOSBICHUS XY0KECTBEHHOTO
cuHTe3a. B auccepranuu gaHHas mpoOiieMa pacKphIBAaeTCs Ha MpPUMEpE aHallu3a
npeauciaoBuss kK moBectH «Jlactoukay («CaBoxwmin»), MOCBSIIEHHON AOmyie
ABJIOHH.

Byayum 3penbiM mmucaTeneM, 3HATOKOM HApOJHBIX JIETE€HJ W NpPEeNaHui,
WCCJIEIOBATENIEM PEJIMTMO3HBIX HCTOYHMKOB, 3HATOKOM HOBATOPCKUX HJIEH,
NOSIBUBIIKXCS Ha MPOTSHKEHUM ThICSIYETIETHEN MCTOPUU Y30€KCKOM JUTEPATYPHI,
Taxup Manuk BecbMa yMeNO BBOJMT JIET€HAbl U MpEeJaHus B TKaHb CBOUX
IPOU3BENICHUHN, UCIIOJB3YSl UX B COOTBETCTBUHM C HUCTUHHOW CYTHIO COOCTBEHHBIX
TBOpeHUI. PaccmaTpuBasi JaHHBIN aCMeKT, Mbl IPUIILTH K CJSAYIOIIUM BBIBOJIAM:

1) nucatens sBASETCS 3HATOKOM HApOJHOrO IMPOIUIOro, 00pa3loB YCTHOTO
TBOPYECTBA U PEIUTHO3HBIX [ICHHOCTEN;

2) nereHApl W TpeAaHus, HE OTPHIBAsICh OT CIOXKETa IMPOU3BEICHUS,
TFApMOHM3UPYIOTCS C COACPHKAHUEM COOBITHII;

3) BKIIIOUEHHE JIETE€H]] U MpEJaHuil B XyIO0XKECTBEHHBIH TEKCT 3HAYUTEIILHO
YCWIMBAET pa3BUTHE COOBITUM M TIOMOTaeT TMOHATHh SIPKUE  CTOPOHBI
MHUPOBO33pPEHUS MTUCATENS;

4) MecTO JIereH]l WM NpeJaHuil B KOMIIO3UIMU MOBECTH OOECIEeYMBaET HE
TOJIBKO (pOpMaJIbHOE COBEPLIEHCTBO, HO U TIIyOUHY COJIEpKAHUS;

5) cMBICT W CYTh IOBECTEW MOJHOCTBIO PACKPBIBAIOTCS TOJBKO Ha (hoHE
XYJI0)KECTBEHHOTO CUHTE3a JIET€H/I U NPEIaHu.

['me Obl HU pa3BopayMBaINCh COOBITHS B TOBecTH «JlacToukay, Oyap TO
Typkectane uinn Adranucrane, MbICIH U 4yBCTBa Acaaysuibl, OBESHHbBIC JIETKON
I'PYCTBIO, JIETKOM KaJOCThIO, BCEIr/a FaPMOHHUPYIOT C JTYXOM U TOHOM JIET€HJIBI,
noOyX1asi YyuTaTessi U3BJIEKaTh YPOKU U3 MPOIIJIOTO U TTy0Ke MOHUMATh PeaThu
XKU3HU. ECTh em€ OIMH IIUKJ MOBECTEN MHUCATENISA, B KOTOPBIX COJEPKaHUE JETEeH
U TPENaHWid BOUTHIBACTCS B WX OONIYI0 CyTh M TMPEIOCTABISET MHCATENIO
HEOTPAaHWYEHHbIE BO3MOXKHOCTM Ul BBIp@XEHHMS Jyxa repos. B xoze
UCCJIEIOBAHUSI Mbl YOEIUIIUCh B 3TOM IPU paccMOTpeHuu noectu «HebGocBomy.
Hcropun, BO3HUKIIME B XYJAO0KECTBEHHOM MHpE TMHUCATENs TMOJA BIUSHUEM
CesimienHoro Kopana, TeCHO 3HaKOMSIT Hac C repoeM MPOU3BEACHUS — PEeaIbHbIM
YeJIOBEKOM, MIYIIMM 0 MyTH JIyXOBHOTrO coBepuieHcTBa. Hampumep, B pacckase
«Marneiimee npectymieHne» (HopMalibHbIE YepThl TOBECTBOBAHUS MPETEPIIEBAIOT
TpaHchopMalliio, U IJIaBHAs TeMa HalpaBlieHa Ha TO, YTOOBI BO3ACHCTBOBATH Ha
guTaTens He (akTamu, J0Ka3aTeIbCTBAMU M TIOCTYIIKAMH Teposi, a COACpKaHUEM
MOJIO’KUTEIBHBIX KAUeCTB, MPUCYIIUX €T0 HPABCTBEHHOMY OOJIHKY.

Bo Bropom maparpade BTOpo# riiaBbl, o3ariaBieHHOM «Posb kopanuueckux
aAmoe u Xaoucos 6 3I60I0UUU XYOOIHCECMEEHHOU UOeuy», PACCMATPUBACTCA
BaKHOCTb PEJIMTHMO3HO-IIPOCBETUTENBCKUX B3IVISAOB B moBecTsIX Taxupa Manuka.
Bmierenne astoB CesiuenHoro Kopana u copepkaHus XaaHCOB B CYTh
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PENUTHO3HO-TIPOCBETUTENBCKOW TEMBI OTPAKEHO BO MHOTMX TBOPEHHUSAX MHCATEIIS.
IIpexne Bcero, cieayer OTMETUTh, YTO €0 MPOU3BEACHUS HAYMHAKOTCA CO CIJIOB
«bucemmmsixu  Paxmann  Paxum» (Bo wumMs Ammaxa  MujgocTuBoro u
MusocepHOT0) ¥ 3aKaHYMBAIOTCS CIOBOM «aMUHB». OJTO CBHUJETEIBCTBYET O
IPUBEPKEHHOCTH MHCATENSl K PEIUTHO3HBIM LEHHOCTAM M €ro CTPEMIICHUHU
IpuAaTh CBOUM MPOU3BEICHUIM CaKpAJIbHBINA yX. B pacckazax Mbl BcTpeyaeM psij
TaKUX CJIOB, TPOU3HOCUMBIX MepcoHaxkamu, kak «kalima» (cumBon Bepsbl), «duo»
(monuTtBa), «do‘zax» (anm), «qiyomat» (cyaHwlil neHn), «tahorat» (omoBeHue),
«nafl ro‘za» (moOpoBosbHbIE TOCT), «hidoyaty (IpaBUIBHBIA MyTh),
«nomahram» (4yxoi, moctopoHHuil). B pacckase «IIpommaii, 1eTcTBO» aJIKOr0Jb
nepudpazupyercs Kak «CaTaHMHCKash MOYa» C TOW IENbI0, YTOOBI JOHECTH A0
YUTaTENs] HEraTUBHBIE MOCIECTBUS €r0 ynoTpedieHrs. ABTOP B MPOU3BEICHUAX
npuBoAUT 1urTarel W3 CesmeHHoro Kopana, B yactHocTtH, u3 cypel «lOHyc»
(«...Bouctuny, Annax He NOCTymaeT HECHPABEIMBO C JIIOJbMH, HO JIIOJIU
NOCTYNAalOT HECNpaBedJIuBO ¢ co0oil»), cypa «AH-Haxmp» («...korma ixe
0€33aKOHHUKU YBUASAT My4YE€HHS, TO HE OYJIeT UM HU OOJIErYeHHUs, HU OTCPOUKN»);
cypa «An-Huca» («...Ho Her mpoieHusi TeM, KOTOpbI€, COBEPIIUB T'HYCHOCTb,
Cpa3y HE pacKaumBaroTCs, U JUIIb KOTJa MPUXOJUT K HUM CMEpPTh, OHU TOBOPSAT: ““S
Tereps packauBaioch’. Her mpoleHus takke Tem, KOTOpble YMHUPAIOT, Oyaydu
HEBEPHBIMUY ), TAKXKE MPUBOJATCA MUTATHI U3 «Xaaucu Kyacu» («O cbiH Anamal
Ecnu xenanue TBO€ moOyxmaer TeOs MPUTECHATh M yrHETaTh €Ia0oro, MOMHH,
YTO BCErJa e€CTh KTO-TO cuiibHee Te0s. Tak xe, kak OH caenan Tedsi CUIIbHEE 3TOTO
cinaboro, OH MOXET caenaTh U ¢j1adoro cuiibHee Te0s, eciu moxenaer»). CTuxu u
XaJUChl TAKXKE CIIykKaT XYJI0’)KECTBEHHBIMU MHCTPYMEHTAMU ISl PACKPBITUSL CYTH
MPOU3BEJCHUS U TICUXUKU reposd. Kpome TOro, HEKOTOpble asiThl U Cypbl B
MIPOU3BEJCHUAX HE IUTUPYIOTCS IMOJHOCTHIO, UX COJIEPNKAHUE CHUHTE3UPYETCS B
CYTb IIPOU3BEICHHUS.

NHTtepnperaniyisi UCIaMCKOTO CMBICTA B IOBECTSIX CIYKUT HE TOJBKO IS
BBIPAXKEHUS COAEP>KaHUsI HACTABICHUM, HO U IJI SPKOTO PACKPBITUSL JYXOBHOIO
obnuka repos. bmaromaps ammo3usiM Ha Cynb0y BEIMKHX CBATHIX M M3BECTHBIX
PEUTHUO3HBIX  JesTeNeld, cynapba TrepoeB u300paxaeTcss JOCTOBEPHO, a
PEJIUTHO3HO-TIPOCBETUTENILCKUE B3MJISIbI PUOOpETaloT 0oJiee BbIPAa3UTEIbHBIN
xapakrep. Hanpumep, B mnoBectu «Yectp» Macyma HH 10Opu  Kakux
00CTOSTENBCTBAX HE TepseT HaAexKabl Ha Aiaxa. [[axe oTnpaBisisch HA MOUCKH
KycKa xJieba Uisi CBOMX JIeTel, OHAa BCIIOMUHAET >KEHIIUHY, CTABIIYIO MPUMEPOM
118 BCEro MCIaMcKoro mupa, — Paburo AnaBmio®®: «...Oren u mate Pabum
CKOHUYAJIMCh. E€ cE€cTphl TOXKE pazbexanuch. B ropoae bacpa mapcTBoBai roJio.
Tupan npoaan Pabuto 3a mects rpomeit. Kynupimii e€ yenoBek nopydaeT padboty
neBouke-cupore. Pabus ymana, koraa nuwia Ha paboTy. OHa omycTuiaa pykKd Ha
3eMJII0 M Mpukaiach JuioM K neuii: — O T'ocnoas, o Aax, 0 MUJIOCTUBBIN, O
Munocepansblii! Y MeHs HET HU OTLA, HU MaTepH, g IUIEHHUIA. S He )Kalyloch Ha
CBOET0 rocrmojuHa. Sl Xody JHIIb TBOErO JAOBOJBCTBA. S X0uy, 4yTOOBI ThI OBLI
N0BOJIeH MHOHM! — JIHM CTpaJaHuid MpOLUIM, W XOTS OHA ycCTaja OT TSKEION

36 Pabua anb-Anasus (713/714-801) — neppas npecTaBUTENHLHALA acKeTH3Ma (3yX/a).
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palboThl, OHA HE ycTaBajla MOJHUThCS AJUIaxy, U OAHaXAbl ycasimana: — O Pabus!
Thl JDOCTUTHENIb TAKOTO IOJIOXKEHHUS, Y4TO BCe OyayT TeOe 3aBHAOBATh...»> . B
TpeTheM adte cyphl «Xanua» (Kenezo) Ceamennoro Kopana ykaseiBaercsi: «OH
[Annax] — Ilepselit u Hocnequuii... »*® unn B 26-27 astax cypsl «Ap-Paxmany:
«Bcé xuBoe Ha 3emiie cMepTHO. Tonbko TBoM ['ocnoap, O6namarens Bemuuus u
UYecTu, BeyeH...», a Takxke B 88-M asare cypbl «Anb-Kacac» ckazano: «Bcé, kpome
Hero, tnenno», B 44-m asre cypel «®Datblp» ckazaHo: «OH — 3HaIOIIHM,
Bcemorymuid...». B pe3ynbprare aHanusa BbISIBICHO, YTO COAEPKAHUE 3TUX asTOB
CUHTE3UPOBAaHO B mpousBeneHun nucarens «Yecte». B ynomsiHyToM B
pou3BeleHNH auanore MyMuHbl 1 AGAysiaxa akK[EHTUPYETCA Ha TOYYUTEIbHYIO
CUTyaluio, cOpPMHUPOBAHHYIO B MPOU3BEACHUM HAa OCHOBE HCIAMCKUX HIEH,
TIIOCPECTBOM IIUTUPOBAHUS asita M3 Cyphl «Xym»®: «HeT Ha 3emie HM eIMHOTO
YKUBOT'O CYIIECTBA, KOTOPOro Asiax He obecnieunBai Obl mponuTanuem. [loMumo
ATOTO, UCIIAMCKUE uAeH, asiaThl KopaHa u Xaguckl Cy»KaT JJIisl UcaTels BaKHBIM
KpUTEpUEM B  HHTEPHOPETALUU  ACATEIBHOCTA Teposi  XYJI0KECTBEHHOTO
MPOU3BEACHUSI OT Hayaja 10 KOHIA, B SICHOM M UYETKOM H3JIOKEHUU LEIU U
npeaHa3HayeHus, B 0osee TiTyOOKOM MPOHUKHOBEHHH B MBIIUICHHE U JyXOBHBIM
mup uutatens. Hanpumep, B moectu «llocnenHsisi myiish» BKJIIOYEHHE XaJuca,
CBSI3AHHOTO C COJIEpP’)KaHHEM MECTH, 0OecIeunBaeT pa3BUTHe cOObITHH. B 1enom,
PETUTHO3HO-TIPOCBETUTENIbCKUE B3MVISIAbl  OKAa3aJid CUJIbHEWINEE BIUSHHUE HA
dopMHpOBaHUE XYIO0KECTBEHHOIO 3aMbIiClia W MJAEH [HcaTens, a TaKxKe
CHOCOOCTBOBAJIM YIiayOJEHUIO MNPUHLMIIOB XYJOXECTBEHHOIO CHHTE3a B €ro
IIPOU3BECHUSX.

Tpetbs rjiaBa JUCCEPTALINU Ha3bIBAETCS «Bozmoacnocmu
XY00IHCeCIMEEHHO20 GbIPANCEHUA PEIUZUOZHO-NPOCECMUMENbCKUX MOMUBOE 6
pomanax Taxupa Manukay. llepoiii ee nmaparpad «Poib u xyoorcecmeennwli
CUHme3 PenuZuO03IHO-NPOCCEMUMENbCKUX MOMUBO8 6 XYO00IHCECHEEHHOM
meKcme) TIOCBSIIIEHA PACKPBITUIO TPOOJIEMbl TaPMOHMHM MEXIY COJACp)KaHUEM
JUTEPATYPHOTO TEKCTa M (DEHOMEHOM XYAO0XKECTBEHHOTO CHHTe3a. Taxup Manuk
TaKK€ pa3BUBAJl UCIAMCKUE HJIEM B CBOUX OCTPOCIOKETHBIX IPOU3BEIACHUSX.
Oco0eHHO MHOTHE U3 €0 MPOU3BEICHNMN, HATMCAHHBIX B MOCIEAHHUE TO/Ibl )KU3HH,
OBLTM TIpENICTaBIICHBI YMuTaTeNto B dopme Oporrrop, yaesnss O0nbllioe BHUMaHHE
UCTUHHOM CcyTH ucinamckoil pemuruu. [lo cytu, 3TM uaenm ObUIM pe3yinbTaToM
JKU3HEHHBIX HaOIIOJICHUM Tucatens ¥ 00o0uieHueM ero mpousBeneHuil. Kax
yKa3bIBaeTCs B MPOU3BEACHUM Benukoro mbicautens Anumiepa Hasou «lcTopus
IIPOPOKOB U MyApenoB», «Buszupp HymmpaBanu Anpuis by3prokmexp cnpocui
cBoero yuurens: «Uto uenecooOpa3Ho AenaTth B MOJIOJOCTH M YTO XOPOIIO JeiaTh
B CTapocTu?», Ha 4YTO yuutenb oTBeTw: «lIprobperarh 3HaAHUS B MOJIOAOCTU U
IPUMEHATH UX B CTAPOCTH — 3TO pasyMHO»*’. DTO 0lHA U3 IPUYMH, O KOTOPOU B

37 Toxup Mamuk. ®anak / “Homyc” xukoscu. — TomxenT: Hilol nashr. — 535 6.

38 [Mlaiix Myxamman Comux Myxamman IOcyd. Cynnuii akupanap. — Tomxkent: Hilol nashr, 2017. — B. 110-112.

% KypboHU KapuMm OATJIapUHMHT TapskuMa Ba Tadeupu (AGmynasuz Mancyp tapxumacu) — Tomkent: Toshkent
Islom universiteti, 2009. — b. 656.

40 Anumep Hagowit. Tyna acapnap tymiamu. 10 sunauk. 8-xuin. — Tomkent: Fadpyp Fynom nomumarn HMIY,
2011. - b. 211.
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MPOU3BEACHUSAX HA PEIUTHO3HYIO TEMY IPUOPUTET OTIAETCSI BOIIPOCY O MPU3BIBE K
NOJIYYEHUIO 3HAHUNA W TOOMIPEHHI0 JTUX CTPEMJIEHUN. XyJO0KECTBEHHAs
JIuTepaTypa HUKOTJa HE CYIIECTBOBAJIA OTAEIBHO OT 3HaHMs. He 3Has conepkanus
Y TaliHbl 3HAHUSI, BBIPAJKEHHOUN B HEM, HEBO3MOKHO IIUPOKO MBICIUTH O TyXOBHOM
HACJaXJIECHUU U HPAaBCTBEHHOM BocmuTaHuU. Benp B pomanax Taxupa Mannka
peyb HAET O MOOUPEHUU 3HAHMM W O TOM, YTO pa3IUYHBIE MPECTYIUICHUS
BO3HMKAIOT UMEHHO H3-32 HEBEXKECTBA U HENMPOCBEHIEHHOCTU. COOTBETCTBEHHO, B
pomane  «llapctBo  OecoB»  TIOBECTBYeTCS O  TOCTBIOHBIX  JIGSTHHUSIX
«JIbSIBOJIOTIOIOOHBIX» JIIOAEH, HE pa3MyalolnuX MpaBay U JIOKb, JHUIIEHHBIX
YeJI0BEYECKUX YYBCTB, O BEUHOM MPOTUBOCTOSIHUU MPABEIHUKOB, CTOMKUX B CBOEH
peuruu U npuBepxKEHHBIX Bepe. CaMOo Ha3BaHWE MPOU3BEIICHUS CBUACTEILCTBYET
O MAacTepCcTBE MucaTesi W €ro IIyOOKOM TOHMMAaHWUW TallH pPEJUTHO3HBIX
LIEHHOCTEM.

Taxup Manuk HauyMHAeT MHOTHE CBOM MPOU3BEICHHUS C JOWiora —
BCTYIUICHHS, 4YTO HamoMuHaeT pomaH AOxysuibl Kaapipy «Munysmiue THI.
OnHako, B OTIMYME OT €ro TBOPEHHI, BCTYNHUTEIbHBIE YAaCTH NPOU3BEICHUI
Taxupa Manuka ynensor o0co00e BHHUMAHHE PETUTHO3HO-TIPOCBETUTEIBCKUM
BoIpocaM. /{0ka3aTenbCTBOM JAHHOTO YMO3AKIJIFOUEHUS SIBISETCS POMAH MUCATENs
«Crenp Hamexa»: «Mbl HauMHaeM paboOTy C IENbI0 CIACTH HaIly JIOPOryIo
MOJIOAEXKD OT O€ICTBUS ThbMbI, IPOOYIUB B CepIlaX MOHUMAHUE CBATOCTH UMEHU
Hairero ['ocrioga Asmtaxa. O boxe, Xxpansiuii paboB ot OeacTBuil U Hanactel, Tol
napyems HaMm Onaroil ucxox. Amumube!»*. B GONBIIMHCTBE INPOM3BEICHMIA
nucaresisi mpeobiiaaeT KOHIEHTpAIlUsI HACTABJICHUN W MOYYEHUMU, aIpeCOBAHHBIX
Mosonéxu. Ilucarens HE MPOCTO M3IAraeT NOy4YEeHUE, HO U SPKO MOAKPEIUISAET €T0
XYyJI0’)KECTBEHHBIMU TIpUMepaMu U3 ku3HU. OCHOBa HACTaBJICHUM U MPEKPACHBIX
YEJIOBEYECKUX KAa4eCTB — UCIaMcKasi TyXOBHOCTh — CesmeHHbll Kopan. 1o ston
npuunHe Taxup Maiuk B CBOMX pOMaHaxXx 4YacTo oOpalaercs K yKa3aHHOMY
MCTOYHHUKY, HAUYMHAs WX C IUTUPOBAHHS TOTO WM HWHOTO asTa. CoObIThA
MPOU3BEACHUS H3J1aratoTCd B MaHEpe, COOTBETCTBYIOIIEH COAECPKAHUIO U CYTHU
ATUX CBAIIEHHBIX CTPOK. «bucmmmsaxup Paxmanup Paxum... Onu OyayT crpagath
OT KWMSAUIEH BOJbl U HEBBIHOCUMO TOPSYUX, SJOBUTBIX BETPOB, KOTOPHIE
HETMPECTaHHO IYIOT B anay, MpoH3as Tena». UToObl Y4E€TKO omucaTh MOpPaTbHBIN
o0JuK Teposi, mucaTeNb yAeIsIeT BHUMaHUE BOTIPOCY €ro Bepsl u penuruu. OH Kak
OBl TIpoNara”JANpPyeT YeJIOBEUECKHE KaueCTBa MOJOKUTEIbHBIX T€POEB: X CJIOBA
HaIOJHEHbl TPOCBEIICHUEM, MBICIU TMPEACIBHO SICHBI, HEIOCTAaTKM B o0pasax
J0JIeH, OTIANEHHBIX OT PEJIUTUH, enié 0O0JIbIle TUIEPOOTU3UPYIOTCS: UX TTOCTYIKU
M CJIOBA BBI3BIBAIOT y YMTaTENsl HEHaBUCTh. Hampumep: «Ecnu Obl HaXOoAWINCh B
aay, TO Mbl C yJIOBOJIBCTBUEM COTPENHCH ObI», — MPOU3HEC OH C YCMEILKOM...».
[Tucarens Takke yOeIUTEIbHO PUCYET KAIKUK 00pa3 TeX, KTO cjad B MJIaHE BEPH,
3acTpsT B 00JIOTE HUYTOXKECTBA U BEUHO CTOWT HA ITYTH MPECTYIUICHUS, UCTIONb3YS
PETUTHO3HbIE MOHITHUSL WK ClI0Ba. BBIBOJ 3aKiII04aeTcsi B TOM, 4TO, B OTJIUYHUE OT
CBOMX TIOBECTEH, TMHcaTeNh yASsUT OOJbIe BHUMAHHUS  PEIUTHO3HO-
MIPOCBETUTEIILCKUM MOTHBAM B M300paKEHUH IICUXUKHU TEPOEB POMAHOB.

4L Tohir Malik. Tanlangan asarlar. Umidlar dashti. — Toshkent: Sharq, 2014. — B. 3.
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Bo Bropom maparpade rnaBel, o3arnaBineHHOM «lIpobnema macmepcmea
nucamena 6 npouecce Xy00)HCeCMmEEHHO20 CUHMme3a», PACCMATPUBAIOTCS
0COOEHHOCTH MacTepcTBa Taxupa Manuka B OCBEIIEHUM  PEJIUTHO3HO-
IIPOCBETUTENILCKUX TEM U MOTHUBOB U €I0 YHUKAJIBHOTO CTWJIS B 3TOM IIPOLIECCE.

MacTepcTBO BOCHPHUATHS MHpa B IOITUYECKMX (OpMax JIOCTUTaeTcsi He
pa3IMYHBIMM OTPAHWYEHUSMH W 3aKOCTCHEIBIMM HABS3UYMBBIMU UJCSIMH, a
0e3rpaHMYHON MIMPOTOM BOOOpAKEHUS, CIHOCOOHOCTBIO BUIETH OBITHE CKBO3b
MeTadopbl U YHUKAJIHHOCTHIO HWHTYUTHUBHBIX BO33pPEHHM, NPUCYIIUX HaType
Kaxzaoro uenoseka. Hampumep, B mpomssenenun Taxupa Manuka «IIpoman,
JIETCTBO» MAaCTEPCKU BOIUIOLIEHA YHMKAJIBHAS MHTEPHPETALUS MOTHBA «TPEX
IyTEN: NOUAEIIb — BEPHEIILCS, NOUAEMIb — ONACHOCTA HAWAENIb, ITOWICIIb — HE
BEPHEWIBCS» W3  HAPOJAHBIX  CKa30K,  MPETEpIEBIIAsl  ONPEAECIEHHYIO
TpaHchopmarnuio. ObecredyeHne MEXCIOKETHON CBSI3HOCTH, CTPEMJICHUE MHUCATENS
K JOCTOBEPHOCTU BBIPAKEHHSI U COUYETAHUIO MBICIEH U YYBCTB Ieposi, OCOOEHHO
OCBEILEHUE KOJUTU3UMN, IPOUCXOSAIINX BO BHYTPEHHEM MUPE reposi — KOH(PIMKTOB
C caMUM CO0OI — Ha OCHOBE METO0/1a IICUXOJIOTUYECKOT0 aHajln3a, B MOJHOM Mepe
OIpaBAbIBAET MECTO (PEHOMEHA XYJ0’KECTBEHHOTO CUHTE3a B IPOU3BEICHUU.

B nelicTBUTENBHOCTH, JIETEHABI U MPEJaHUs — IPEKPACHbIE 00pa3Lbl YCTHOTO
HapOJHOI'0 TBOPYECTBA, OHU CO3JAX0TCSI AHOHUMHO, TO €CTh UX aBTOPOM SBJISETCS
HapoA. OOpa3Lbl yCTHOTO TBOPUYECTBA, BUACBIINE MUP KaK MPOIYKT Pa3HBIX dI0X,
HEJIb35l CUYMTATh BBIPAXKEHHEM YYBCTB OJHOro aBTopa. OgHAKO B HEKOTOPBIX
npousBeAeHUsAX Taxupa Manmmka mpoueccsl, CBA3aHHBIE C  IPEIEIbHOU
runepoosmzanuend oopaza B JereHaax, OOJblIed poJiblO, OTBOJUMON >KU3HU U
XyIOKECTBEHHOMY  BBIMBICITY, IIOMOTAlOT  Spu€  NPOSBUTH  YHUKAIBHOE
HOBATOPCTBO IHCATEIIS, €T0 TBOPYECKOE MACTEPCTBO. MOTUB JIET€H A U IPEAAHUM B
MPOU3BEICHUAX MUCATENS BAXKEH 1Jis1 Oosiee TIyOOKOro pacKpbITUs CyIbObI Tepos,
€ro JyXOBHOTO MHMpa, CYTH KHU3HEHHBIX BBIBOJIOB. B COOTBETCTBUUM C 3aMbICIOM
aBTOpa B JMHAMHUKE COOBITHMH, JIETCHABI WM TMPEIaHHS HOCAT 0O0O0OIIArOIIHit
Xapakrep, IIOMHUMO IIPUHLHUIIOB JOCTOBEPHOCTH, TOYHOCTH, >KU3HEHHOCTH U
XYIOXKECTBEHHOCTU. B HEKOTOPBIX IIPOU3BENCHUAX COJAEP)KAHME JIETEHI U
IIpeJaHuid MAaKCHMAJIBHO BIUIETEHO B COJEpPKAHHWE TEKCTa, TapMOHMPYS C
XYJI0OKECTBEHHON (DaKTypol, UCXOMAs W3 TEHICHIIMH TBOPYECKOTO Tpoiiecca. Mbl
Ha3BaJli JAHHBIN MPUEM KaK «HPUEM XPOO0HCECMBEHHO20 CUHME3A 8 PACCEAHHO
dopme».

B mpouecce XynmoxkecTBeHHOro cuHTe3a Taxup Manuk UCHONB3yeT
HECKOJIbKO YHUKAJIBHBIX MOATUYECKUX NpuEMOB. Hanmpumep, sierenpl, npenaHus,
CTUXU WU XAJHChl, YIOMSHYTBIE B IPOJIOTe MPOU3BEAECHUN, HATIOMUHAIOT NPUEM
CUMBOJIMYECKOTO HM300pa)Ke€HUsi MO MNpUHLIMNAM Npuéma «Oapaatu HCTeXaaln»,
HIMPOKO PACHPOCTPAHEHHOTO B KIIACCUYECKOM BOCTOYHOM nuteparype. Kak
yKa3biBaeT Atayiiia XycailHM B CBOEM mpousBeneHun «bagon yc-caHoin», B
COOTBETCTBUH C OCOOEHHOCTSMHM JTAHHOTO MPUEMA IIPEAUCIOBUE MPUPABHUBACTCS
1IENIM, MOBCEMECTHO YyKasbiBas Ha Heé»*?. To ecTh, NPUMEHSs JAaHHBIA IIPUEM
CUMBOJIMYECKOTO  HM300pa)KeHHUs, aBTOp HAuMHAaeT oOliee  CoJepKaHue

42 Artoymnox, Xycaiiauii. bagoiiny-c-canoiins. — Tomkent: Anabuér Ba caabart, 1981. — B. 252.
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IIPOU3BEACHUS PA3NMYHBIMU IKCIUIMKALNAMY, YKA3bIBAIOIIMMHU HA €r0 CYLIHOCTb.
[IpuBeneHne w©UTaT B MPOJIOTE€ MPOU3BEAEHUS OTAEIBHO OT (QoHa oOuei
JNEUCTBUTENPHOCTH  TaKXe  SABJIAETCS  OCOOBIM  JIOTUYECKUM  aKLEHTOM,
NOATBEPKAAIOIIUM YHUKAJIBHOCTh XYJO0’KECTBEHHOIO 3aMBbICiIa MHcaTesss. ABTOP
no0YyKJaeT YUTATENs Pa3MBILUIATh Ha IPOTSHKEHUH BCETO CIOYKETa IMIPOU3BEICHUS,
KakK Obl COIPOBOKAs €TO0.

Yurarenp NPOYUTHIBAET HE OTPBIBKM M3 KHUI HA PEIUTHO3HYIO TEMY HIIU
BBIBOJIBI, CJICIIAHHBIE HA MX OCHOBE, & HEBEPOSATHO TPOTATEIBbHYIO MYAPOCTH,
U3JI0KEHHYIO SI3bIKOM PAcCKa3zyMKa, IIyOOKO PasMBIIUISIONIET0 O COOCTBEHHBIX
HEJOCTaTKax M W3bsHaX. B 3TOM OTHOWIEHMM XapakTepHbl pomanbl «llapcTBo
6ecoB», «Ctenb HaAekI», a Takxke moBecTu «HebocBomy», «llocnemusis mysms»,
«Marnerimee npectymieHuey. [1o HammM HaOMOIEHHUSIM, B KaXKIOM ITPOU3BEICHUU
Croco0 BBIPAKEHHUS, BKIIOYEHUE PEIUTHMO3HBIX BO33PEHHI B MBICIM aBTOpa U B
JIUTEPATyPHBIM TEKCT OTHOCUTEIIBHO CJIOKEH, HO B TO K€ BpPEMs YpPE3BBIYANHO
TporateqieH U yOemuteneH. B 1menoM, XyJn0KeCTBEHHO TapMOHHUYHOE U
TEMaTUYECKH pa3HooOpa3Hoe TBopUecTBO Taxupa Manuka O4eHb CIOXKHO MOHATH
U UHTEPIIPETUPOBATH OTACIBHO OT PEIUTHO3HO-IPOCBETUTENBCKUX BO33PEHHUM.
Xapakrep HMX XYAOKECTBEHHOIO CHHTE3a B JIMTEPATyPHOM TEKCTE TaKKe
CBUJETEIBCTBYET O CBOEOOPA3UN MUPOBO33PEHUS TAIIAHTIMBOIO MUCATEIS.

3AK/IIOYEHUE

1. CoBpemenHas y30ekckas Mpo3a, ONpelesuB KPUTEPUU CBOETO Pa3BUTHS,
MPEXIE BCEro, Ha OCHOBE IMEPENOBBIX JOCTHKEHHWHA YCTHOTO HapOIHOIO
TBOPUECTBA U  KIACCUYECKOM  BOCTOYHOW  JIUTEpPATYpPbl,  BCECTOPOHHE
COBEPULIEHCTBOBAJIACH HE TOJBKO IOJ BIUSHHUEM HHIAWBHIYAJIbHOIO MACTEPCTBA
MUcaTess, HO W TOJA BO3IAEHCTBHEM JOCTH)KCHUM JIMTEPATYPHOM CpPENBL,
OCHOBAaHHOM Ha NPUHLUIIAX XYI0KECTBEHHOCTHU. PENMIruo3Hple MOTHBBI U TEMBI,
Hapsily ¢ OOECEeYeHUEM >KHUBOIO, BIEYATISIOLIETO BBIPAXKEHHS! MBICIH, TaKKe
HaIJIsiIHO  NPOJEMOHCTPUPOBANIM, KaK  JAYXOBHbIE  LIEHHOCTH  HapoJa
CUHTE3UPYIOTCS B Pa3jMYHbIX OOpas3lax JUTEpaTypHbIX >kaHpoB. OOHOBIEHHE
TBOPYECKOTO MpOLiecca, UIAEH BOJM M CBOOOMABI, PEIUTHO3HO-TIPOCBETUTEIIHCKHE
TEMbl U MOTHUBBI CBHUJETEIBCTBYIOT O CHEHM(PUUECKUX MPUHIUIAX COBPEMEHHOU
JUTEPATYPBI.

2. B roawr He3aBHCcHMOCTH ObLIa TIpoJiesiaHa MaciTabHas pabota B 06JacTu
OCO3HAHHUSI PENUTHO3HON HIEHTUYHOCTH, BO3POKACHUS LIECHHOCTEN, B YACTHOCTH B
MJIaHe Mpa3AHOBAHMS I00MIIEeB HAIIMX BEJIMKUX MPEAKOB U B JIEJ€ MOMYJIIpU3auu
ux TBopeHuii. U3nanue CpamenHoro Kopana, kOMMEHTapueB K HEMY U XaJHMCOB B
y30€KCKOM TIEpEeBOJIC, BHEAPEHHE MPUHIIUIIOB PEIUTHO3HOM TOJIEPAHTHOCTH U
MEXKOH(ECCHOHANBHOTO COTjlacusi B OOIIECTBEHHYIO KH3Hb TaKXKe OKazalu
BIIMSIHUE Ha XYJ0’KECTBEHHYIO JUTEpaTypy. B y30ekckoil mpo3e Takke yCUINIUCh
MO3UTUBHBIE CTPEMIICHUS K CO3/IaHUIO 00Pa30B CBATHIX, MPEACTaBUTENEH cyduzMa
Y YUYEHBIX, K pa3pabOTKe KOHLENTYaIbHBIX OCHOB PEJIMTMO3HO-TIPOCBETUTEIBCKON
JUTEpaTyphl, 0OecrieunBas rapMOHUIO HCTOPUUYECKON U XyJ0’KECTBEHHOW MPaB/IbL.
Oto emé Oojee SAPKO MPOSBUIOCH B COJIEPKAHUU MPOCBETHUTEIBCKUX PACCKA30B,
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MIOCKOJIBKY PUOPHUTET COYETAHUSI HAYYHOI'O U XY 0KECTBEHHOTO JIyXa OYEBUEH B
noJ00HBIX TBOpeHUsXx AOaymyrana AOnyinaeBa «Xazpar Atrap» u Xypliuja
JaBpona «IloBenuTenp maxumaoBy.

3. besycnoBHo, coBpeMeHHas y30eKcKas mpo3a U Mo ceil JeHb MPOJO0IKACT
pa3BUBATbCA MOJ] BIMSHUEM JMTEPATYPHBIX TPAJUIUNA, 3aJI0)KEHHBIX B POMAaHE
Abnynmnsl  Kaneipu «MunyBmne AHW». SIpKoe BBIpaXKE€HUE PEITUTHO3HO-
MPOCBETUTENILCKOM MPOOJIEMaTUKHU B MPOU3BEACHUH YEpE3 XapaKTep TBOPUECKOTO
nporecca 1 OOHOBIICHHE COLIMATBHON CPEbl YCUIIMBACT ONMMUCATEIbHBIN XapakTep,
00pa3HOCTh JUTEPATYPHI U HAOIIOAATEIBLHOCT, YTO OCOOEHHO SIPKO OTpa)kaeTcs B
IpO3anvecKuX Npou3BeaeHusIX nucarens Taxupa Manmka B 0osiee COBEpPIIEHHBIX
dopmax. Penuruosnbie BO33peHUs, UHTEPIPETALNU, COOTBETCTBYIOIIHUE TyXy
MyJApOCTH, M BHUMaHHME€ K CHHTE3Y pEJIMIHO3HBIX MOTHBOB B MaHEpeE,
NPUOJIMKEHHON K OOBIIEHHOM pEaIbHOCTH CIOKETA, SBIISIOTCS OMOPOM TBOPYECTBA
nucaresnsi, 0COOEHHO B €ro MOBECTAX, B KAa4€CTBE OCHOBBI JJISI KOTOPBIX aBTOP
npusisiekaeT uaen CesmeHHoro KopaHna u xaJaucoB, sicHEE MOKa3bIBaeT (HaKTOPBI,
BO3/ICIICTBOBABILIKE Ha BHIOOP Y30€KCKOM MPO30i COOCTBEHHOTO ITyTH Pa3BUTHSL.

4. Ecianm B KJIacCHYECKOW nMUTEpaType OBIT M JESTEIBHOCTh H3BECTHBIX
JIyXOBHBIX HACTAaBHUKOB M YYEHBIX OTpPaXAJIHUCh B aruorpauyeckux KHUTAX W
TpakTaTax, TO B COBPEMEHHOHN y30€KCKOH MPO3€ OHU HAILIUIM CBOE BOILIOLEHUE BO
Bcex kaHpax. CnenoBaTellbHO, HAay4YHO-TEOPETHYECKHE OCHOBBI PEIUTHO3HO-
IIPOCBETUTENILCKUX TEM (OPMHUPOBAIMCH BEKAMH, TOPOXKJIAsd OINpeAeIEHHbIE
3aKOHOMEPHOCTH B COBPEMEHHOM JIUTEpaType, a coiepKaHue COObITUI U SIBIICHUH,
OCBEIIAEMBIX B paccKa3ax, MOBECTAX U pOMaHaX, Takke 000raTHiIO UX CYIIHOCTb.
B 53TOM oOTHOIIEHMH COBpEeMEHHass Yy30eKckas TMpo3a SBISIETCS MPOJIYKTOM
TBOPYECTBA, MNUTAEMOr0 JAYXOBHBIMH IIEHHOCTSIMHM HapoJa, BIOXHOBISIEMOIO
MPOU3BEACHUSMU KJIACCUKOB M TMOCTOSSHHO OOHOBIISAIOIIETOCS B JTyXOBHOM H
XYJO’)KECTBEHHOM IlJIaHAX, codeTas B ceOe HOBEWIINE JOCTH)KEHUS MHPOBOMU
JUTEPATypPbl U YHUKAIbHBIE O3ULINH.

5. Korna B nureparype HaMETHJIMCh MPOIECCHl CHHTE3a C BBLAAIOIIMMUCS
oOpa3amMy MUPOBOHM XYJ0’KECTBEHHOM MBICIM W MEXKAHPOBOTO CHUHKPETH3MA,
coBpeMeHHasi y30eKcKas Ipo3a, OCTaBasCh NPEJAHHOW CBOMM TpPATULUAM,
rapMOHU3HpOBaja (OPMBI BHIPAKECHHS C HAIMOHAIBHBIM JTyXOM U COACPIKAHUEM.
W3BecTHO, UTO MEepUOJl HE3aBUCUMOCTH 3HAMEHATeNIeH TeM, YTO y30eKcKas mpo3a
npyjaaja HOBBIA JyX U COJIEp)KaHUE BBIPAXKEHUIO SIPKUX UIeH cypusma,
PEIUTHO3HBIX BO33pEHUN U 4yBCTB. OJJHUM U3 TaKMX TBOPIIOB, HECOMHEHHO, ObLI
u3BecTHBIN mucarenb Taxup Manuk. [lucarens, BCeCTOpOHHE ONMM3KUN KYJIbType
Hapo/ia, €ro HEMPEeXOASAIIUM [IEHHOCTIM, €r0 HECPAaBHEHHOM JyXOBHOCTH, CyMell B
CBOE BpeMsi HAalTH «JIEKapCTBO» JJIsl AYHIEBHBIX paH CBOErO HapO/a.

6. B npoussenenusix Taxupa Manuka TOHKO U300paKatOTCs )KMBOTBOPSIIUE
ujeu uciama, riryookas ¢umocodus MmycynpMmancTBa. Hampumep, untasi moBeCTh
«HebocBoa», B KOHTEKCTE (haHTACTUYECKUX COOBITHH MOYKHO TIIyO)KE IO3HATh
cmbiciibl CsimieHHOro Kopana, u3y4uTh HCTOPHIO UCIaMa U B LIEJIOM ONPEETUTh,
HAaCKOJbKO  pPEJIUMIHO3HO-IIPOCBETUTEIBCKHUE  MOTHUBBI B IPOM3BEIECHUU
CUHTE3UPOBAHBl B €r0 CyTh. B Jpyrux mpou3BeACHUSX MUCATENS TaKXKE BBICOKA

47



MO3UIMSl TOBECTBOBATENSI, OCOOCHHO TIEPEHOCS CIOKEThI U COOBITHS Ha
UCTOPUYECKUE TEMBI, TUCATEIb CYLIECTBEHHO JOIOIHAET IIPUHLIUI CUHKPETU3MA.

/. B tBOpenmsix Taxupa Maiuka npeoOinanaeT NPUHLMII >KU3HEHHOCTH,
CTPEMJICHUE PACKPBITH CYTh BOIPOCA 4YE€pPEe3 CHUHTE3 PEIUIMO3HBIX U
[IPOCBETUTEILCKUX MOTUBOB. Hampumep, coxepxaHue npousseneHus «Bai
caTaHbD) HAIIOJIHAET YMTATENs pasMbIILICHUSAMU. TpuenuHcTBo Anama — EBbI —
CaraHbl UrpaeT BaKHYIO pOJIb B Pa3BUTHHU COOBITUN U OTUYETIIMBO IPOSBISETCS B
HanpsHKEHHOM, HEOXKMJIAHHOM 00pa3e, pacKphIBalOILEM YEeJIOBEUECKYIO Tpareauio,
CBUACTENBCTBYSI O MACTEpPCTBE NHcaTens. YOEKIEHUS SBIAIOTCS TJIABHBIM
KpUTEpUEM TNOAACPKAHUS JYyXOBHOI'O PABHOBECUSA, HE3aBUCUMO OT TEMBI
XYIOKECTBEHHOIO IPOU3BEAECHMs, a 3aKOHbI MOpPAJIbHBIX HOPM HaXOIAT CBOE
BBIPAKEHUE B MOCTYTKAX IIEPCOHAXKEMN, U300pAKEHUH  peajibHOU
JNEUCTBUTEIBHOCTH Y OTHOLIEHUM aBTOPA K HUM.

8. Kaxnoe mpoussenenue Taxupa Manuka yHUKaabHO IO CBOEUH CyTH U
XYZ0KECTBEHHBIM OCOOEHHOCTSIM, a TAaKKE CUHTE3UPOBAHHBIM B HUX PEITUTHO3HO-
IIPOCBETUTEIILCKAM BO33PEHUSAM, COCTOSAIIMM M3 PEIUTHO3HBIX NPENAHUN U
Tpaauuuii, adroB CesamenHoro Kopana wu xamucoB. UYepes penurnosHo-
IIPOCBETUTEIILCKAE  MOTHBBI ~ IIHCATENIb  IPU3BIBAET K  IPAaBAUBOCTH,
CIIPABENIMBOCTH M YHUCTOTE, YYUT CTOPOHUTHCS 314, 3alPETHOrO U CIIEL0BATh
n06py. [IpuHIMI Xy05KECTBEHHOTO CUHTE3a, 00ECTIEYMBAIOLINI COBEPILIEHCTBO U
HEMOBTOPUMOCTb KOMIIO3ULIMM IIPOU3BEACHUS, CBUIECTEIBLCTBYET HE TOJIBKO O
TaJaHTe MucaTesid, HO U O OJECTSIIMX AOCTUKEHUAX COBPEMEHHOW Yy30€KCKOU
IIPO3BI.

9. Taxup Manuk UCTIOIB3yET HECKOJIBKO YHUKAIBHBIX MMOATHUECKUX IPUEMOB
B IPOLECCE XYNOKECTBEHHOTO CHHTE3a. 3a4acTy0 JIETCHAbI, PACCKAa3bl, CTUXU WIIU
XaJuChl, IPOLUTUPOBAHHBIE B IPOJIOTE, YKa3bIBAIOT HA UX CYThb, 4 PEIUTUO3HbIC
MNOHSTHUSL UCTIONB3YIOTCS C LIENBI0 JOCTOBEPHOTO U 3(P(HEKTUBHOIO BBIPAKEHUS
IYXOBHOI'O MHpa MepcoHaxeil. B pacckazax jereHpl U npegaHusi NoI0MparoTcs B
COOTBETCTBUM C CIO)KETOM IIPOM3BEIACHHUs, & CTUXM M XaJuChl B pOMAaHax
YKa3bIBalOT HA HACTPOCHUE M XapakTepbl INEepCcoHaxkeh. M3yuuB penuruosHble
MOTHBBI U MPOIIECC UX CHHTE3a B XYI0KECTBEHHOM TEKCTE, Mbl yOEX1aeMcsl, YTO
[IPOCBETUTEIILCKUE OCHOBBI, ONPEACIIAIONINE U OCBEIIAOIINE CYTh MUPOBO33PEHUS
M TBOpYECTBA IIACATEJNIA, BO3HUKIM B pPaMKax NPUHLUIIA TPATULUOHHOCTU H
HoBaTopcTBa. OnMpasch Ha YHUKAJIbHBIE JOCTHXKEHHSI Y30€KCKOW JIMTEPaTypHl,
Taxup Manuk co3nan SipKdid, HEMOBTOPUMBIA oOOpa3el CTuis, COEIWHUB B
XyI0KECTBEHHOM IPOU3BEACHUN 1YX DIIOXU.
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INTRODUCTION (abstract of PhD thesis)

The aim of the research is to reveal the artistic mastery of the writer Tohir
Malik, the essence and significance of his works and the possibilities of poetic
expression through the interpretation of the phenomenon of synthesizing religious-
educational motifs, particularly the Koran, hadiths and religious legends and
narratives in harmony with the content of the literary text in contemporary Uzbek
prose.

The object of the research comprises the prose works of the writer Tohir
Malik, in particular his short stories “Nomus”, “Erkin”, “Alvido, bolalik”, “Eng
Kichik jinoyat”, “Qaldirg‘och” (“Savohil”), “Falak”, “Somon yo‘li elchilari”, “Iblis
devori”, “So‘nggi 0‘q”, “Murdalar gapirmaydilar” and “Talvasa”; as well as the
novels “Shaytanat” and “Umidlar dashti”.

The scientific novelty of the research is as follows:

the scientific and theoretical foundations of religious-educational
interpretations in Uzbek literature have been identified, and their artistic function
in the composition of literary texts, harmonized with the spiritual values of the
people and the worldview of the writer, has been revealed;

the fact that in the emergence of the synthesis of religious-educational motifs
in contemporary Uzbek prose, the influence of the Koran and hadiths, as well as
the continuation of centuries-old traditions of classical Uzbek literature, play a
significant role in froming the poetic interpretation of religious themes within
literary texts, has been substantiated;

the fact that the expression of religious motifs in modern prose, which began
with Abdulla Kadiriy’s novel “O‘tgan kunlar” at the beginning of the 20" century,
was later skillfully developed in works dedicated to historical subjects, as well as
during the independence years, based on the principles of religious tolerance,
interfaith harmony and the glorification of Islamic enlightenment, the publication
of works on religious themes, their translations from other languages and the wide
commemoration of anniversaries of great figures contributed to the renewal of
artistic literature in meaning, imagery and expression, has been grounded;

the fact that in discovering the artistic qualities of Tohir Malik’s works, his
spiritual world and the unique aspects of his mastery, the phenomenon of
synthesizing religious-educational motifs into the content of literary texts holds
significant importance, has been substantiated.

Implementation of the research results. Based on the scientific results
obtained from the research work “The Artistic Synthesis of Religious-Educational
Motifs in the Works of Tohir Malik™:

the conclusions related to the identification of the scientific and theoretical
foundations of religious-educational interpretations in Uzbek literature, the
revelation of their artistic function within the literary text in harmony with the
spiritual values of the people and the worldview of the writer, as well as the
substantiation of the process of poetic interpretation of religious themes in
contemporary Uzbek prose through the influence of the Koran, hadiths and the
continuation of centuries-old traditions of classical Uzbek literature, were utilized
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In the implementation of the fundamental project FA-F-1-005 “Research on the
History of Karakalpak Folklore Studies and Literary Studies” carried out by the
Karakalpakstan Branch of the Academy of Sciences of the Republic of Uzbekistan,
Institute of Humanities Research, during 2017-2020 (reference letter of the
Karakalpakstan Branch of the Academy of Sciences of the Republic of Uzbekistan
numbered 83/1 from February 20, 2025).

the scientific conclusions concerning the demonstration that the expression of
religious motifs in modern prose, which began with Abdulla Kadiriy’s novel
“O‘tgan kunlar” at the beginning of the 20th century, was later skillfully developed
in works devoted to historical themes, and that during the years of independence
the principles of religious tolerance, interfaith harmony and the glorification of
Islamic enlightenment contributed to the renewal of artistic literature in meaning,
Imagery and expression through the publication of works on religious themes, their
translations from other languages and the wide commemoration of the
anniversaries of great figures, were applied in various literary and educational
events organized by the Khorezm regional branch of the Writers” Union of
Uzbekistan, in particular, in conferences dedicated to contemporary Uzbek
literature and the creative works of Tohir Malik (reference letter of the Khorezm
regional branch of the Writers’ Union of Uzbekistan numbered 48 from June 23,
2025). As a result, the knowledge of participants in the above-mentioned
conferences and events was enhanced.

the analysis and conclusions demonstrating that the synthesis of religious-
educational motifs into the content of literary texts plays a crucial role in
uncovering the artistry of Tohir Malik’s works, his spiritual world and the
distinctive features of his mastery, were utilized in the implementation of the
practical project No. PF-201912258, “Creation of a Multilingual (Uzbek, Russian,
English) Electronic Platform of Uzbek Literature,” conducted within the
framework of the State Scientific-Technical Program during 2021-2023. As a
result, the practical project was made more scientifically robust and
comprehensive.

The outline of the thesis. The dissertation consists of introduction, three
chapters, conclusions and the list of used literatures with a total size of 150 pages.
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