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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonning turli
mintaga va davlatlarda sodir bo‘layotgan global g‘oyalar kurashi, madaniy
tafovutlarning keskinlashuvi, ilm-fan va texnologiyaning inson ongiga ta’siri
ortib borayotgan davrda Sharq tafakkuri merosini o‘rganish, undagi aql, ilm,
hikmat va komillik haqidagi qarashlarni zamonaviy ta’limotlar bilan
uyg‘unlashtirish muhim masala sifatida garalmoqda. Inson tafakkurining ko‘p
asrlik shakllanishi va evolyutsiyasida o‘rta asr Sharq falsafasi namoyondalari
inson aqlining mohiyati, ilm va ma’rifat komillik va adolat haqidagi g‘oyalarni
yuksak darajada talgin etishgan. Shu nugtayi nazardan Fazl ibn Ahmadning inson
tafakkuri, bilish, axlogqly va ma’naviy yetuklik muammolari haqidagi
qarashlarining o‘z-o°‘zini anglash, nafsni tarbiyalash, kibrni yo‘qotish, yoshlarni
barkamol, ilmga intiluvchan, jamiyat rivojiga o‘z hissasini qo‘sha oladigan,
rostgo‘y va halol inson bo‘lib tarbiyalashdagi o‘rnini ochib dolzarb ahamiyat
kasb etmoqda.

Jahon ilm-fani, ilmiy markazlarida o‘rta asr musulmon Sharqida faoliyat
ko‘rsatgan mutakallim, muhaddis, mutasavvif, mutakallimlarning ijtimoiy-
falsafiy, axlogiy-tasavvufiy merosini hozirgi davr muammolari bilan giyoslagan
holda fundamental tadgiqotlar olib borilmoqda. Inson agli va ilmning jamiyatdagi
o‘rni, ma’naviyatning ijtimoiy barqarorlikdagi roli, ezgulik va adolatning inson
tabiatidagi asoslari Sharq falsafasining muhim xususiyatlarini ifaoda etadi. Shu
sababli Fazl ibn Ahmadning “Iddat ul uqul va umdat ul ma’qul” (Agllar uchun
vosita va agliy hagigatlar uchun asos) risolasidagi falsafiy konsepsiyalarni
zamonaviy metodologik yondashuvlar orqali o‘rganish, yoshlarni kamolotga
erishishga oid g‘oyalarining jamiyatni taraqqiy etishidagi ahamiyatini tadqiq etish
zarurati ortib bormogda.

Yangi O‘zbekistonda ma’naviy merosni chuqur o‘rganish, uni yoshlar
tarbiyasi va ilmiy tafakkur rivoji bilan uyg‘unlashtirish, tafakkur mustagilligini
mustahkamlash hamda ma’rifatparvarlik gadriyatlarini targ‘ib etishga alohida
¢’tibor qaratilmoqda. “Turli davrlarda yashagan alloma va mutafakkir
ajdodlarimiz har ganday giyinchilik va sinovlarga garamasdan, ilm-fanni taraqqiy
ettirish yo‘lidagi o‘z burchiga, gumanizm va ma’rifatparvarlik g‘oyalariga
hamisha sodiq qolib, tom ma’noda ma’naviy jasorat namunasini ko‘rsatganlar.
Afsuski, taqdir tagozosi bilan xalgimiz uzoq yillarimiz merosidan yetarlicha
bahramand bo‘lolmadi. Biz vaqtida ota-bobolarimiz qo‘l urgan kashfiyotlarni
davom ettirib, ularni takomiliga yetkazmadik. Yevropalik olimlar bizning
o‘lkamizda zuvalasi qorilgan ilmlarni qizg‘in o‘rganib, olamshumul yutuglarga
erishgani ham ayni hagigatdir. Bugun ana shu xatolardan kerakli xulosalar
chigarib, ilm-fanga rag‘batimizni oshirishimiz lozim” *. Shu bois Yangi
O‘zbekiston yoshlarini barkamol avlod bo‘lib voyaga yetishishlarida Fazl ibn
Ahmad ta’limotida ilgari surilgan nafsni tarbiyalash, ilm-ma’rifatli bo‘lish, tahdid
va xavflardan ogoh bo‘ish kabi g‘oyalarning manbaviy asos sifatidagi
imkoniyatlarini ochib berish muhim ahamiyat kasb etmoqda.

! Mupsuées I11.M. Xosupru 3amon Ba Sluru Y36exucron. —Tomxkent: “O‘zbekiston”, 2024. -5.31.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-
son ““O‘zbekiston-2030” strategiyasi to‘g‘risida”, 2021-yil 4-martdagi PF-6181-
son “2021-2025 vyillarda fugarolik jamiyatini rivojlantirish konsepsiyasini
tasdiglash to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son “2021-2026 Yyillarga
mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha O‘zbekiston
Respublikasi milliy strategiyasini tasdiglash to‘g‘risida”, 2025-yil 21-apreldagi
PF-68-son “Fuqarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosgichga olib
chiqish chora-tadbirlari to‘g‘risida”gi farmonlari, 2021-yil 26-martdagi PQ-5040-
son “Ma’naviy-ma’rifiy ishlar tizimini tubdan takomillashtirish chora-tadbirlar
to‘g‘risida” qarori hamda Vazirlar Mahkamasining 2020-yil 17-noyabrdagi 723-
son “Millatlararo totuvlik, bag‘rikenglik va hamjihatlikni ta’minlash bo‘yicha
jamoatchilik kengashlari faoliyatini tashkil etish to‘g‘risida” qarori va sohaga oid
boshga me’yoriy-huquqgiy hujjatlarda belgilangan vazifalarni amalga oshirishda
mazkur dissertatsiya muayyan darajada xizmat giladi.

Tadgiqgotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgiqot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadgiqotlar sharhi?. Sharq
xalglari madaniy merosi, kalom ilmi, falsafa va axloqiy ta’limotiga oid
tadqiqotlar jahonning yetakchi oliy o‘quv yurtlari va tadqiqot markazlari,
jumladan, Oksford universiteti, Kolumbiya universiteti, Gettysburg kolleji, Jorj
Vashington universiteti qoshidagi Yaqgin Sharg tadgiqgotlari instituti (AQSh),
“Sawab Center” tahliliy markazi (Saudiya Arabistoni), Klassik Sharq va antik
davr institutining “Yaqin Sharq, Kavkaz va Markaziy Osiyo tadqiqotlari
markazi” (Rossiya), R.B.Sulaymenova nomidagi Shargshunoslik instituti
(Qozog‘iston), O‘zbekiston Respublikasi Fanlar akademiyasi Abu Rayhon
Beruniy nomidagi Shargshunoslik instituti, O‘zbekiston xalgaro islom
akademiyasi, O‘zbekiston Milliy universiteti, Farg‘ona davlat universiteti
(O‘zbekiston) tomonidan amalga oshirilmoqda.

Dunyoning yetakchi xorijiy ta’lim markazlari hamda ilmiy tadqiqot
markazlarida o‘rta asr islom jamiyati, ijtimoiy-igtisodiy, madaniy-ma’rifiy va
siyosiy sohadagi islohotlar va Fazl ibn Ahmad garashlari aynan yozma manbalar
orgali tahlil gilinib, quyidagi ilmiy natijalar olingan: mutafakkirning hayoti
haqidagi ma’lumot keltirilgan (Muntajabiddin Bediy, Najib Moyil Xoraviy,
Eron); XII asr o‘rtalarida Xurosonning Sabzavor shahridagi qirq bitta zodagon

2 Dissertatsiya mavzusi bo‘yicha ilmiy tadqiqotlar sharhi: https://www.studium.unifreiburg.de/en/program
offerings/masters/info/756; https://www.booking.com/; https://www.oxfordcollege.ac;
https://www.bachelorsportal. com/; https://www.unipage.net/ru/240/ankara_university; https://msu.uz/;
https://proacademy.uz/uzcyr/news/ view https://www.wisc.edu; https://www.ox.ac.uk; https://www.columbia.edu;
https://www.gettysburg.edu;  https://imes.elliott.gwu.edu;  https://www.mei.edu;  https://www.fordham.edu;
https://www.ucr.edu; https://sawabcenter.org; https://iocs.hse.ru/csmecca; https://shygystanu.kz/;
https://beruni.uz/en-ca/; https://www.iiau.uz/oz; https://nuu.uz.
https://journal.fdu.uz/index.php/sjfsu/article/view/7102)va boshga elektron manbalar asosida tayyorlangan.va
boshga manbalar asosida amalga oshirildi.

6


https://www.studium.unifreiburg.de/en/program%20offerings/masters/info/756
https://www.studium.unifreiburg.de/en/program%20offerings/masters/info/756
https://www.booking.com/
https://www.oxfordcollege.ac/
https://www.bachelorsportal/
https://www.unipage.net/ru/240/ankara_university
https://msu.uz/
https://proacademy.uz/uzcyr/news/
https://www.wisc.edu/
https://www.ox.ac.uk/
https://www.columbia.edu/
https://www.gettysburg.edu/
https://imes.elliott.gwu.edu/
https://www.mei.edu/
https://www.fordham.edu/
https://www.ucr.edu/
https://sawabcenter.org/
https://iocs.hse.ru/csmecca
https://shygystanu.kz/
https://beruni.uz/en-ca/
https://www.iiau.uz/oz
https://nuu.uz/

oilasidan yigirma to‘rttasi arab, o‘n ikkitasi eronlik va fagat bitta oila turkiylardan
ekanligi tasdiglangan (I.P.Petrushevskiy, Rossiya). Fazl ibn Ahmad ilmiy merosi,
kalom ilmining tarixiy rivojlanishi va hozirgi holati (R.Bulliet, Kolumbiya);
kalom ta’limotining vujudga kelishi va tadrijiy taraqqiyoti (AQSH); arab-
musulmon jamiyatlarining tarixiy rivojlanish modellari, arab jamiyatlarining
ijtimoiy-igtisodiy rivojlanish tendensiyalari, mutakallimning muayyan asarlariga
doir tadgigotlar(Rossiya); Sharg mutakallimlarining kalom ilmi va falsafiy
g‘oyalarini tafakkur taraqqiyotiga ta’siri masalalari (Markaz-i taxkikat-i farsi-yi
Iran va Pakistan (Pokiston, Eron) va The Islamic Madhahib University (Tehron),
Abu al-Hasan al-Asha’ri (Marokash), Kembrij musulmon kolleji (Buyuk
Britaniya) Istanbul Yiiksek Islam Enstitiisii Tasavvuf ve Tarihi (Turkiya); “Iddat
al-Uqul Umdat al-Ma’qul”dagi borliq, nur va harakat tizim tahlil gilingan
(Farg‘ona davlat universiteti, O‘zbekiston).

Dunyoda kalom ilmini o‘rganishga bo‘lgan qizigishlar keyingi yillarda
tobora ortib bormoqgda. Jahonda Fazl ibn Ahmad ilmiy merosini o‘rganish
bo‘yicha gator, jumladan, quyidagi ustuvor yo‘nalishlarda tadqiqotlar olib
borilmoqda: kalom ilmiining tarixiy rivojlanishi va hozirgi holati; kalom
ta’limotining vujudga kelishi va tadrijiy taraqqiyoti; borliq, nur va harakat
tasavvurlarini tizimli tahlil qilish; Fazl ibn Ahmadning ontologik garashlarini
sharhlash, ruh-nafs-aql g‘oyalarini jamiyat ma’naviyati bilan bog‘lash;
risolalaridagi ruh, poklik, ilm, aql bog‘ligligini zamonaviy tarbiya bilan
integratsiya qilish.

Muammoning o‘rganilganlik darajasi. Fazl ibon Ahmadning shaxsi hamda
ilmiy merosi hagidagi ma’lumotlar yetarlicha o‘rganilmagan. XII1 asrda yashagan
Bog‘dodlik arab tarixchi va biograf olim Ibn al-Futiy “Talhis ma’rifat al-rij’al™
(“Shaxslar hagida gisqacha ma’lumot”) kitobida o‘z davrining mashhur olimlari,
yozuvchilari va muhim shaxslarining tarjimayi hollarini bayon qilib, Fazl ibn
Ahmad tarjimai holi to‘g‘risida qisgacha fikr yuritib o‘tadi. Eronlik tadgigotchi
Najib Moyil Xoraviy oz izlanishida Fazl ibn Ahmadni hijriy V asrning oxiri VI
asrning boshlarida Xurosonda yashaganligi hagidagi ma’lumotni keltiradi*.
Muntajabiddin Bediy tadgigotida mutakallimning yozuv uslubi hamda avlodi
Buxorolik ziyolilarga mansubligini ta’kidlab o‘tgan®. Mutakallim ilmiy merosi va
Buxorolik sulolaga mansubligi hagida Ibn Sinoyi Balxiy asarida ma’lumotni
bergan®.

Xorijlik olimlardan R.Bulliet, 1.P.Petrushevskiy ilmiy izlanishida Fazl ibn
Ahmad yashagan davrdagi ijtimoiy-madaniy hayotning o‘rnini ochib berishi
muhim tarixiy ahamiyat kash etgan’.

3 A6y AGnymtox Myxamman ubn Myxamman u6H an-®yruil. “Tanxuc Mabpudar an-puxban” / Haxub Moiinn
Xapasuit Tapak. - Mamrxazn, Octon Kyzac Puzasuii, 1993. — b. 37.

4 Haxxu6 Moitun Xapapuii. a3 noH Axman “Unmar an-ykyn Ba ymaaT yia-mabKyn”. - Mamxan, Ocron Kync
Pusaswmii, 1993.

5 5suay e (lias] Ol LA 5 il disas o s agfia Jsea¥) e pliay) 8 Jgiaall e 5 Jgialliae 5 5l Cals (g dan) (g Juad
=18 .21993-4i.01371

® ®aszn ubn Axman “Magat an-yKyn Ba yMmaaT ya-MabKyn”. - Mamxan, Octon Kyzac Puszasuii, 1993. - 5.21.

" Bullett R. “Social Classes in Medieval Islamic Society”. JSTOR Ba Academic Journals. ITerpymesckuii W.I1.
Hcnam B Mpane B VII—XV Bekax (kypc nekiuii) / OTB. penakrop B. . benses. - Jleaunarpan.: JIeHUHTpaackoro
yauBepcureta, 1966. — C. 400.
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Mamlakatimizda Shayx Muhammad Sodig Muhammad Yusuf, Abdulaziz
Mansur, M.Jabborov, M.Nuriddinov, B.To‘raev, G.Navro‘zova, A.Boltaev,
Sayyid Sharif Muhammad, A.Zokirov, X.Raxmatova, E.Zoyirov® ilmiy ishlari
kalom ilmining diniy, ijtimoiy-falsafiy ahamiyati, Fazl ibn Ahmad ta’limotining
falsafiy xususiyatlari, nazariy-metodologik masalalariga bag‘ishlanganligini
alohida ta’kidlab o‘tish magsadga muvofig.

Tadgiqot ishida yuqorida nomlari gayd etilgan xorijlik va mahalliy
olimlarning falsafiy mazmundagi ilmiy tahlillari e’tiborga olindi. Umuman
tasavvuf, alohida tarigatlarning irfoniy, falsafiy, aksiologik jihatlarining tadqiq
etilganligi, Fazl 1Ibn Ahmad ma’naviy merosining falsafiy tahlili bo‘yicha yaxlit
kompleks ilmiy tadgigot amalga oshirilmaganligi sababli mazkur tadgigotda
ushbu muammoga ilmiy-nazariy, metodologik asoslarini ishlab chigish, uning
strukturaviy-funksional jihatdan uyg‘unlashtirish xususiyatlariga alohida e’tibor
garatilgan.

Dissertatsiya tadgiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya
tadqiqoti Farg‘ona davlat universiteti ilmiy-tadqiqot ishlari rejasiga muvofiq 11
band “O‘zbekistonning barqaror strategik taraqqiyotida fuqarolik jamiyatini
yanada rivojlantirish  va  ma’naviy-axloqiy  xavfsizlikni  ta’minlash
konsepsiyalarining ahamiyati” (2022-2026 yy.) tadqiqot yo‘nalishi doirasida
bajarilgan.

Tadqgigotning magqgsadi Fazl ibn Ahmad ilmiy merosidagi falsafiy
garashlarning ahamiyatini ochib berishdan iborat.

Tadqgigotning vazifalari:

Fazl ibn Ahmad yashagan davrning ijtimoiy, ma’naviy-ma’rifiy mubhitni,
ilmiy an’analarni tadqiq etish va ularning mutafakkir dunyoqarashiga ta’sirini
aniqlashtirish;

Fazl ibn Ahmadning ilmiy merosini manbaviy, strukturaviy va metodologik
jihatdan tahlil qilish va “Iddat ul uqul va umdat ul ma’qul” risolasining asosiy
g‘oyaviy yo‘nalishlari hamda metodologik mohiyatini ochib berish;

mutafakkir ta’limotidagi mavjudlik, nur va harakat masalalari hamda
ontologik garashlarini giyosiy tadqiq etish;

mutakallim garashlaridagi tana va ruh alogadorligi, bilish va agl hagidagi
konsepsiyalarni falsafiy asoslab berish;

Fazl ibn Ahmad ta’limotida nafs va poklik masalasining axloqiy tahlil qilish
hamda komillik masalalariga oid g‘oyalarni tahlil gilish;

8[aiix Myxamman Coamk Myxamman FOcyd. Axkoun wnmm. — Tomkent, “HILOL-NASHR”, 2019. — B.374.
Abnynaznz Mancyp. Mcnomaa akuna Ba kanoM. — Tomkent., 2011. JKa66opos M. “Motupynust Ba Amapuit
Kupanapu ypracunaru dapkiap”’. — Tomkent., 2004. Hypunnanaos M. “Ucnomaa akuga Ba wimMuid tTagakkyp”. —
Tomkenr., 2012. Caititng apnd Myxammagauar “Ucenomuii akuna Ba yHuHr ¢ancadacu”. — Tomxkent., 1991.
Typaes.b. bopmuk Moxusth, makmiapu, xycycusatd. — Tomkent.: dancada Ba XyKyk uHCTHTYTH, 2011. —
b.86..HaBpyzoBa I'. Xoxa baxoynnun Hakmbann xaéru Ba mabHaBuii Mmepocu. — Tomkent.: ®@an, 2021. — b.244.
Bonraes A.A. NI6H Apabuii dancaduii-racaBByd Kapauuiapuaa akuaaBuii makrabiapra MyHocabar. Tabiaum
TU3UMUHHUHT Oapua OOCKHWIapuaa dYeT TWUIAPHU YPraHWIIHM SHAAAa TAKOMWIIAIITHPUII HCTHUKOOIUIApH.
Marepuamrap tyminamu. TomkenT. “Typon 3amuH 3u€” 2016. 178-79 6etnap. 3okupoB A. “Kanom niMu Ba YHUHT
MyxuM Mmacanamapu”. — Tomkent., 2013. Raxmatova X.X. Xoja Ahror Valiy ma’naviy merosida murosa
falsafasiga doir g‘oyalar tahlili. Buxoro: Sadriddin Salim Buxoriy. 2023. —b 167. 3oiftupor 2.X. SbKy0
YapxwuitHuHr ¢ancaduii Ba MHHKTUMOUK-cUEcHiA Kapanuiapu. — byxopo., 2023. — b. 99
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Yangi O°‘zbekistonda yoshlarni komillikka erishishida Fazl Ibn Ahmad
merosining o‘rni, ilm-fan va ma’naviyat rivojidagi nazariy va amaliy
ahamiyatiasoslab berishdan iborat.

Tadgigotning obyekti sifatida Fazl Ibn Ahmadning “lddat ul uqul va umdat
ul ma’qul” asaridagi falsafiy g‘oyalar tanlab olingan.

Tadgiqgotning predmetini Fazl Ibn Ahmadning ilmiy merosidagi ontologik,
gnoseologik va axlogiy g‘oyalarni tahlil gilish tashkil etadi.

Tadqiqotning wusullari. Dissertatsiyada analiz va sintez, kompleks
yondashuv, komparativistik tahlil, tizimli-funksional yondashuv, kontent analiz,
dialektik, diskursiv tahlil kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

Fazl ibn Ahmadning “Iddat al-uqul va umdat ul-ma’qul” (Agllar uchun
vosita va agliy hagiqgatlar uchun asos) risolasidagi Allohning yagonaligini
ontologik birlik sifatida talgin etish, ilohiy mohiyatning yagona manbaga
asoslanishi kabi g‘oyalari kalom ilmidagi Allohning yagonaligi, olam va oxirat
haqidagi masalalarga uyg‘unligi hamda bilish jarayonida e’tiqod tayanish, ruhiy
poklanish, hagigatga intilish tamoyillari asoslab berilgan

Fazl ibn Ahmad “Iddat al-uqul va umdat ul-ma’qul” risolasida
Yaratuvchining vahdoniyati (yakkaligi), borligi, maxluglarning sifatlari va
alomatlaridan pokligini vujud al-mutlag (1-hujjat), olam javhari (2-hujjat),
Uchinchi hujjat — umumiy olam mavjudotlarini tarkib topishi va tuzilishi (3-
hujjat), jismning harakatlantiruvchiga muhtojligi (4-hujjat), jismlarning mazmuni
va shakli (5-6-hujjatlar), olamdagi tartib, tizim va hukmlar (7-hujjat), rivojlanish,
o‘zgarish va almashinuv sababiyati (8-9-hujjat), olamning chekliligi va
cheksizligi (10-hujjat) kabi o‘nta hujjat bilan falsafiy dalillagani aniqlashtirilgan;

Fazl ibn Ahmad hissiy va aqgliy bilishning kelib chigishi va turlari hagidagi
“hissiy lazzat” va “aqliy lazzat” ta’limotining miqdor, sifat, munosabat, qobiliyat,
kuzatish, o‘Ichov, idrok, ilm va amal, fazilatli amal, haqiqatni anglash hamda
inson, tana va ruh, hayot va o‘lim kabi xususiyatlari kalom ilmida ichki ma’naviy
holatga, niyat pokligiga, e’tiqodiy bilimni ilmiy tafakkur bilan bog‘lashda
ahamiyat kasb etishi asoslangan;

Fazl ibn Ahmad ta’limotida insonnning gqadri-gimmati ruhiy olamini
boyitish, 0‘z-0‘zini anglash, axloq va saodat, saxovat, shijoat, nafsni tarbiyalash,
kibrni yo‘qotish, shukronalik va sabrga bog‘ligligi hamda yoshlarni barkamol,
ilmga intiluvchan, jamiyat rivojiga o‘z hissasini qo‘sha oladigan, rostgo‘y va
halol inson bo‘lib yetishishida axloqiy poklanish, aqlni nur bilan sug‘orish va
amalda fazilatni namoyon etish mezonlari - “nafsni yengish orqali kamolotga
erishish” zarurati isbotlangan;

mutakallim ilgari surilgan insonlar orasidagi kibr, manmanlik, xudbinlik
kabi shaytoniy illatlarga garshi kurashish, nafsni tarbiyalash, ilm-ma’rifatli
bo‘lish, tahdid va xavflardan ogoh bo‘lish, g*aflat uyqusidan bedorlik, hushyorlik
ruhiyatini shakllantirish kabi garashlarining yosh avlodni komil hamda fazilatli
insonlar qilib tarbiyalashda, ilm olishda munosib, tajribaga ega bo‘lgan ustozni
tanlash hamda Yangi O‘zbekistonda insonparvarlik falsafasiga tayangan milliy
ta’lim konsepsiyasini shakllantirishdagi ahamiyati ochib berilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:



Fazl ibn Ahmad ilmiy merosidagi dialektik tamoyillar (rivojlanish,
o‘zgarish, yangilanish), germenevtik tahlil va talqin usullari (ontologik mohiyat
va mavjudlik birligi), obektiv va subektiv (ijtimoiy sharoit va tafakkur, idrok va
e’tiqod) omillarining (kontekstual-komparativistik tarixiy, ma’naviy, siyosiy va
ilmiy muhit kontekstida hamda boshqa ilmiy an’analar bilan giyosiy o‘rganish
orgali) mezonlari ochib berilgan;

Fazl ibn Ahmadning “Iddat al-uqul va umdat ul-ma’qul” risolasining inson
mohiyati va yaratilishdagi magsad, ruhiy-axlogiy kamolot kabi antropologik,
borliq va hagigat munosabatiga oid ontologik, bilish, idrok va anglash jarayoniga
taallugli gnoseologik tomonlari va ularning kalom ta’limoti rivojida e’tiqodiy
masalalarni aqliy asosda izohlash hamda ilmiy tafakkurning dialektik asoslarini
mustahkamlashdagi ahamiyati tasniflangan;

Fazl ibn Ahmadning aqgl, hikmat, halollik va poklik hagidagi garashlaridan
zamonavly ma’naviy-ma’rifiy islohotlarning axloqiy yetuklikni ijtimoiy
taraqqiyot mezoni sifatida qaror toptirish, ta’lim-tarbiya, axlogiy-ma’naviy
barkamollik va yoshlar tafakkurini yangilash yo‘nalishlarini takomillashtirishga
oid taklif va tavsiyalar ishlab chigilgan;

mutafakkirning aql, ilm wva hikmat haqidagi ta’limotlarini Yangi
O‘zbekistonda amalga oshirilayotgan ma’naviy siyosat bilan uyg‘unlashtirish,
yoshlarda aqliy yondashuvini axloqiy qaror qgabul qilish bilan bog‘lashga
o‘rgatish, nafsni tarbiyalash, poklik va sabr hagidagi fikrlarini yoshlar tarbiyasiga
oid milliy dasturlar bilan uyg‘unlashtirish, adolat, saxovat va ilmparvarlik
ma’rifiy jamiyat barpo etish tamoyili bilan bog‘lash zarurati asoslab berilgan.

Tadqiqot natijalarining ishonchliligi tadqiqot jarayonida qo‘llanilgan
nazarily qarashlar, tadqiqot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlar, sotsiologik so‘rov natijalariga murojaat gilingan holda
olinganligi, tushuncha definitsiyasi ilmiy tadqiqot metodologiyasi va mantiq
talablariga amal qilgan holda ishlab chiqilganligi, nashr etilgan ilmiy maqolalar,
respublika va xalqaro konferensiyalarda sinovdan o‘tkazilganligi, tadqiqot ishi
natijalari bo‘yicha berilgan xulosalar asosida takliflar ishlab chiqilgan bo‘lib,
tavsiyalar amaliyotda joriy etilgani, olingan natijalarning vakolatli tashkilotlar
tomonidan tasdiglangani bilan asoslanadi.

Tadqgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqot natijalarining
ilmiy ahamiyati ilgari surilgan konseptual g‘oyalardan Sharq falsafasi tarixini,
Fazl ibn Ahmad ta’limotidagi aql, ilm, hikmat va axloq haqidagi g‘oyalarni
gnoseologik, ontologik va aksiologik jihatdan yoritishda, uning Sharg tafakkuri
tizimidagi o‘rni, bilish va ma’naviy kamolot hagidagi garashlari, Forobiy, Ibn
Sino, G‘azzoliy kabi mutafakkirlar bilan uzviy alogadorligini ilmiy asosda ochib
berishga garatilgan tadgiqot ishlarida, shuningdek, Sharq falsafasining konseptual
tuzilmasini boyitishda, bilish nazariyasi va inson komilligi hagidagi garashlarning
evolyutsion rivojini tahlil etishga qaratilgan yangi ilmiy yondashuvni
shakllantirishda, madaniy-ma’rifiy muassasalar, mahalla, oila markazlari,
intellektual salohiyatni o‘stirish bilan shug‘ullanuvchi tashkilotlar faoliyatini
tashkil etishda nazariy-metodologik asos sifatida foydalanish mumkinligi bilan
belgilanadi.
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Tadgiqot natijalarining amaliy ahamiyati Fazl ibn Ahmad falsafiy va
ma’ naviy-ma'rifiy qarashlarining falsafiy tahliliga oid garashlaridan va aql,
halollik, sabr, poklik va adolat to‘g‘risidagi g‘oyalardan “Ma’naviyat va ma’rifat”
markazlarining aholi o‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil etishda,
shuningdek, “Falsafa tarixi”, “Sharq falsafasi”, “O‘rta asrlar musulmon
mutafakkirlari merosi”, “Dinshunoslik”, “Ma’naviyatshunoslik”, “Islom
falsafasi”, “Tasavvuf nazariyasi” kabi fanlarni o‘quv dasturlarini ilmiy yangilash
va ma’naviy mazmun bilan boyitishda, yoshlar bilan ishlash tashkilotlarining
yoshlarni ma’naviy va axloqiy yetuklikka yetaklashga oid faoliyatida amaliy
dastur sifatida, xalqaro ilmiy tadqiqot markazlarining boy ilmiy merosni targ‘ib
etishda, ommaviy axborot vositalarining ko‘rsatuvlar va media materiallarini
tayyorlashda, diniy- ma’rifiy loyihalarni amalga oshirishda foydalanish
mumkinligi bilan izohlanadi.

Tadgiqot natijalarining joriy qilinishi. Fazl ibn Ahmad falsafiy
garashlarining ahamiyatini ochib berish hamda yosh avlodni barkamol etib
tarbiyalashdagi o‘rnini asoslab berish bo‘yicha olingan ilmiy natijalar asosida:

Fazl ibn Ahmadning “Iddat al-uqul va umdat ul-ma’qul” (Aqllar uchun vosita
va agliy hagigatlar uchun asos) risolasidagi Allohning yagonaligini ontologik birlik
sifatida talqin etish, ilohiy mohiyatning yagona manbaga asoslanishi kabi g‘oyalari
kalom ilmidagi Allohning yagonaligi, olam va oxirat hagidagi masalalarga
uyg‘unligi hamda bilish jarayonida e’tiqod tayanish, ruhiy poklanish, haqigatga
intilish tamoyillariga oid ilmiy xulosa va natijalardan O‘zbekiston Respublikasi
Vazirlar Mahkamasi huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazi
tomonidan tashkil etilgan ma’naviy-ma’rifiy tadbirlar ssenariylarini tayyorlash
hamda buyurtma asosida tayyorlangan “O‘rta asr Sharq allomalari va
mutakallimlarining tarixiy falsafiy merosi” ensiklopedik kitobning mazmunini
boyitishda foydalanilgan (O‘zbekiston Respublikasi Vazirlar Mahkamasi
huzuridagi Imom Buxoriy xalgaro ilmiy-tadgiqot markazining 2025-yil 9-
sentyabrdagi 02/425-son ma’lumotnomasi). Natijada, Fazl ibn Ahmadning falsafiy
garashlariga yangicha nazariy-uslubiy yondashuvlardan kelib chiggan holda
yoshlarni barkamol, ilmga intiluvchan, jamiyat rivojiga ooz hissasini qo‘sha
oladigan, rostgo‘y va halol inson bo‘lib yetishish imkoniyatlarini yanada
kengaytirish masalalari bo‘yicha ma’lumotlar berishga xizmat gilgan;

Fazl ibn Ahmad “Iddat al-uqul va umdat ul-ma’qul” risolasida Yaratuvchining
vahdoniyati (yakkaligi), borligi, maxluglarning sifatlari va alomatlaridan pokligini
vujud al-mutlag (1-hujjat), olam javhari (2-hujjat), Uchinchi hujjat — umumiy olam
mavjudotlarini tarkib topishi va tuzilishi (3-hujjat), jismning harakatlantiruvchiga
muhtojligi (4-hujjat), jismlarning mazmuni va shakli (5-6-hujjatlar), olamdagi
tartib, tizim va hukmlar (7-hujjat), rivojlanish, o‘zgarish va almashinuv sababiyati
(8-9-hujjat), olamning chekliligi va cheksizligi (10-hujjat) kabi o‘nta hujjat bilan
falsafiy dalillaganiga oid ilmiy yangiliklardan Respublika Ma’naviyat va ma’rifat
markazi faoliyatida, jumladan, 2024-yil uchun chora-tadbirlar dasturining il
yo‘nalishi belgilangan “Milliy g‘oya targhbotini kuchaytirish, jamiyatda sog‘lom
mafkura, yangi ma’naviy makon, ma’rifatli jamiyatni barpo etishga qaratilgan
chora- tadbirlar” 18-bandi “G‘oyaviy-mafkuraviy tahdidlarning ta’sirini tadqiq
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qilish, zamonaviy ragamli targ‘ibot texnologiyalarini qo‘llash borasida rivojlangan
mamlakatlar tajribasini o‘rganish uchun ilmiy jamoalarni xorijga yuborish
yuzasidan takliflar tayyorlash” mavzusida targ‘ibot ishlarini tashkil etish va
o‘tkazishda foydalanilgan (Respublika Ma’naviyat va ma’rifat markazi huzuridagi
[jtimoiy-ma’naviy tadqiqotlar institutining 2025-yil 14-iyuldagi 10/426-son
ma’lumotnomasi). Natijada, mutafakkir ilgari surgan insonlar orasidagi Kibr,
manmanlik, xudbinlik kabi shaytoniy illatlarga garshi kurashish, nafsni tarbiyalash,
iIIm- ma’rifatli bo’lish, tahdid va xavflardan ogoh bo’lish, g’aflat uyqusidan
bedorlik, hushyorlik ruhiyatini shakllantirish kabi garashlarning yosh avlodni
yuksak fazilatli insonlar qilib tarbiyalashdagi o’rniga doir takliflar, tavsiyalar va
xulosalar markazning targ’ibot faoliyatida samarali foydalanishga xizmat gilgan;

Fazl ibn Ahmad hissiy va agliy bilishning kelib chigishi va turlari hagidagi
“hissiy lazzat” va “aqliy lazzat” ta’limotining miqdor, sifat, munosabat, qobiliyat,
kuzatish, o‘lchov, idrok, ilm va amal, fazilatli amal, hagigatni anglash hamda
inson, tana va ruh, hayot va o‘lim kabi xususiyatlari kalom ilmida ichki ma’naviy
holatga, niyat pokligiga, e’tiqodiy bilimni ilmiy tafakkur bilan bog‘lashda
ahamiyat kasb etishiga oid ilmiy vyangiliklardan Farg‘ona viloyat
teleradiokompaniyasining “Assalom O°‘zbekiston”, “Til - millat ko‘zgusi”
ko‘rsatuvlar ssenariylarini tayyorlashda hamda tadqiqotchi bilan bevosita suhbat
olib borishda foydalanilgan (O‘zbekiston Milliy teleradiokompaniyasi Farg‘ona
viloyat teleradiokanali davlat muassasasining 2025-yil 8-maydagi 125-son
ma’lumotnomasi). Natijada, yoshlarni barkamol, ilmga intiluvchan, jamiyat
rivojiga 0°z hissasini go‘sha oladigan, rostgo‘y va halol inson bo‘lib yetishish
imkoniyatlarini yanada kengaytirish masalalari bo‘yicha ma’lumotlarni olish
imkonini berib, teleko‘rsatuvlarning ilmiyligi va ommabopligini oshirishga xizmat
gilgan;

Fazl ibn Ahmad ta’limotida insonnning qadri-qimmati ruhiy olamini
boyitish, 0‘z-0‘zini anglash, axloq va saodat, saxovat, shijoat, nafsni tarbiyalash,
kibrni yo‘qotish, shukronalik va sabrga bog‘ligligi hamda yoshlarni barkamol,
ilmga intiluvchan, jamiyat rivojiga o‘z hissasini qo‘sha oladigan, rostgo‘y va
halol inson bo‘lib yetishishida axloqiy poklanish, aqlni nur bilan sug‘orish va
amalda fazilatni namoyon etish mezonlari - “nafsni yengish orqali kamolotga
erishish”ga oid ilmiy yangilik va tavsiyalardan O‘zbekiston Milliy universitetida
bajarilgan O‘zbekiston Milliy universitetida bajarilgan OT-F1-106-son “O‘rta
asrlar Sharq allomalari va mutafakkirlarining tabiiy-ilmiy va ijtimoiy-falsafiy
merosining G‘arb olimlari tomonidan tadqiq etilishi” mavzusidagi fundamental
ilmiy-tadgiqot loyihasi doirasida belgilangan vazifalar ijrosini ta’minlashda
foydalanilgan (Mirzo Ulug‘bek nomidagi O‘zbekiston Milliy universitetining
2025-yil 14-iyuldagi 04/11-9143-son ma’lumotnomasi). Natijada, Fazl ibn
Ahmad falsafiy va ijtimoiy-siyosiy qarashlari falsafiy tahlilining dialektik,
germenevtik, ontologik asoslari, obyektiv va subyektiv omillarini aniglashga
xizmat gilgan;

mutakallim ilgari surilgan insonlar orasidagi kibr, manmanlik, xudbinlik
kabi shaytoniy illatlarga garshi kurashish, nafsni tarbiyalash, ilm-ma’rifatli
bo‘lish, tahdid va xavflardan ogoh bo‘lish, g‘aflat uyqusidan bedorlik, hushyorlik
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ruhiyatini shakllantirish kabi garashlarining yosh avlodni komil hamda fazilatli
insonlar qilib tarbiyalashda, ilm olishda munosib, tajribaga ega bo‘lgan ustozni
tanlash hamda Yangi O°zbekistonda insonparvarlik falsafasiga tayangan milliy
ta’lim konsepsiyasini shakllantirishdagi ahamiyatiga doir ilmiy yangiliklardan va
tahlillardan O°‘zbekiston “Milliy tiklanish” demokratik partiyasining 2025-2029
yillarga mo‘ljallangan saylovoldi dasturida keltirilgan “I. Davlat hokimiyati va
boshqaruvini yanada demokratlashtirish, ma’naviy barkamol fuqarolik jamiyatini
rivojlantirishning  ustuvor yo‘nalishlari’da  keltirilgan  vazifalar 1ijrosini
ta’minlashda foydalanilgan (O‘zbekiston “Milliy tiklanish” demokratik partiyasi
Markaziy kengashining 2025-yil 12-noyabrdagi 02/06-110-son
ma’lumotnomasi). Natijada, Fazl ibn Ahmad falsafiy va ijtimoiy-siyosiy
garashlaridan hamda partiya a’zolari va xodimlari uchun tashkil etilgan siyosiy-
ma’rifiy treninglar, mafkuraviy targ‘ibot tadbirlari, huquqiy savodxonlikni
oshirishga garatilgan metodik ishlanmarning mazmunini boyitishga xizmat
gilgan.

Tadqiqot natijalarining aprobatsiyasi. Mazkur tadqiqot natijalari 7 ta
xalqgaro va 4 ta respublika ilmiy-amaliy anjumanlarida muhokamadan
o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha
jami 33 ta ilmiy ish, jumladan, 1 ta monografiya, Ozbekiston Respublikasi Oliy
ta’lim, fan va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya
komissiyasining dissertatsiyalar asosiy ilmiy natijalarini chop etish tavsiya
qilingan ilmiy nashrlarda 16 ta ilmiy maqola (12 ta respublika va 4 ta xorijiy
jurnallarda) chop etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, to‘rt bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi
220 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish gismida o‘tkazilgan tadqiqotlarning dolzarbligi va
zarurati, dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi,
muammoning o‘rganilganlik darajasi, ilmiy yangiligi, tadqiqotning respublika fan
va texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga bog‘liqligi,
obyekti, predmeti, metodlari, magsadi va vazifalari aniglangan, olingan
natijalarning ilmiy va amaliy ahamiyati, amaliyotga joriy gilingani, aprobatsiyasi,
nashr etilgan ishlar, dissertatsiyaning tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Fazl Ibn Ahmad ma’naviy merosining metodologik
tahlili” deb nomlangan birinchi bobida mutakallim yashagan davrdagi ijtimoiy-
ma’naviy muhit hamda Fazl ibn Ahmadning hayoti, ilmiy merosi va “Iddat ul
uqul va umdat ul ma’qul” risolasining metodologik tahlili amalga oshirilgan. Fazl
Ibn Ahmad hayoti va ilmiy merosini o‘rgangan xorijly hamda mahalliy
tadqiqotchilar izlanishlari giyosiy tahlil etilgan. Fazl Ibn Ahmadning hayoti va
faoliyati hamda kalom ilmida tutgan o‘rnini ikki qismga bo‘lib tadqiq etish
magsadga muvofig deb hisoblangan:

1. Fazl Ibn Ahmadning “Iddat ul uqul va umdat ul ma’qul” risolasi;
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2. Fazl Ibn Ahmadning hayoti va ilmiy merosiga oid yozilgan asarlar.

Tadgiqotchi fikricha, Fazl Ibn Ahmadning katta ilm sohibi bo‘lgan, uning
shogirdlari qoldirgan manbalar, o0‘zi yozgan, borligning nazariy va amaliy
muammolarini tadgiq etishga bag‘ishlangan risolasi buni tasdiglab turibdi®. Fazl
ibn Ahmad yashagan davr Saljuqiylar hukmronligi, ya’ni XI asr oxiri — XII asr
boshlariga to‘g‘ri keladi. XIII asrda yashagan Bog‘dodlik arab tarixchi va biograf
olim Ibn al-Futiy “Talhis ma’rifat al-rij’al”* kitobida o‘z davrining mashhur
olimlari, yozuvchilari va muhim shaxslarining tarjimai hollarini bayon qilib, Fazl
ibn Ahmad tarjimai holi hagida quyidagi ma’lumotni keltiradi: “Shu Xalafdan bir
kishi paydo bo‘lgan, ya’ni Muhammad, u ehtimolan hijriy beshinchi asrning
boshlarida hayot kechirgan. Men taxmin gqilamanki, Ahmad ibn Xalaf
Muhammad ibn Xalafning kichik ukasi bo‘lishi mumkin va u ham shu asrda
yashagan™!!. Bu taxminga ko‘ra, Fazl ibn Ahmad, Ahmad ibn Xalafning farzandi
bo‘lishi mumkin va u ilmli oiladan bo‘lgan, bu oila mantiq va fikrga asoslangan
ilmlar bilan yaxshi tanish bo‘lgan. Fazl ibn Ahmad ilmiy merosi va Buxorolik
sulolaga mansubligi hagida Ibn Sinoyi Balxiy ham: “...har holda, bu taxmin
yozuvchining shaxsiy fikridir va shu taxminga asoslanib, men Fazl ibn Ahmad
ibn Xalfni Buxoroga mansub deb hisobladim™?, -deb keltirib o‘tgan. Shu bilan
birga, “Hozirgi risolalar to‘plami’ning qo‘lyozma nusxasidagi ma’lumotlar va
ishoralar, shuningdek, yozish usullari va ularning nazariy tuzilishi, Fazl ibn
Ahmad ibn Xalfning Xurosondan va beshinchi asrning birinchi yarmidagi
odamlardan bo‘lganini tasdiqlaydi.

Dissertant fikricha, XI-XII asrdagi ilm-fan, madaniyat, ijtimoiy-iqtisodiy
vogeyliklar haqgidagi ma’lumotlar uch, to‘rtta shoir va olimlar ijodida namoyon
bo‘lishi o‘sha davrdagi islohotlarni ko‘rsatish uchun yetarli emasligidan dalolat
beradi. Chunki, Fazl ibn Ahmad va shunga o‘xshagan allomalarning jahon ilm
faniga qo‘shgan hissasini keng xalq ommasiga tanishtirish hamda ularning
g‘oyalarini zamonamiz yoshlarining kamolotiga ta’sir qiladigan ta’limoti bilan
tanishtirsh muhim ahamiyat kasb etadi.
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Mazmuni: XII asrdan keyin olimlar, shoirlar, hunarmandlar va turli kasb
egalari Hirotdan Hind qit’asiga ko‘chib o‘tdilar. Ular ilm-fan va madaniyatni
o‘sha yurtlarga olib borib, uni rivojlantiradilar. Ba’zilari O‘rta Osiyo va
Turkistonga borib, ilm-fan va madaniyatga asoslangan o‘z “borliq uylarini” barpo
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10 AGy AGaymnox Myxammas ubn Myxammas u6n an-®yruit. “Tanxuc mabpudar an-puxban’// Haxuo Moiiun
Xapasnit Tapx. - Mamrxazn, Octon Kyzac Puzasnii, 1993. — B. 37.

1 daszn ubn Axman “UanaT an-yKya Ba yMmaar ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 20.

12 Paszn n6bn Axman “UanaT an-yKyn Ba yMmaar ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 21.
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qiladilar. Ko‘plari Tabriz va Isfahonga ko‘chib o‘tdib u yerda ham ilm-fan
rivojiga o‘z hissalarini qo‘shadilar. Hatto kichik Osiyoga borib, avval Bahouddin
Valad, Muhaqgig Termiziy va Jaloliddin Balxiy tomonidan islomiy ilmlarni
rivojiga keng imkoniyat yaratdilar. Ba’zi ta’limotlarda mutakallim “Hakim”, “al-
Hakim al-Fozil” (ya’ni, fazilatli donishmand) sifatida tilga olingan.

Xl asrning oxiri XII asrning boshlarida Xurosonda ma’naviyat, ilm, falsafa,
she’riyat va madaniyat rivojlangan. Diniy ulamolar, faylasuf va tarixchilar,
muhandis va mutakallimlar beshigi bo‘lgan. Shu nuqtayi nazardan ham Fazl ibn
Ahmadni uyg‘onish davrining namoyondasi sifatida ta’kidlash mumkin. Xuroson
madaniyati mo‘g‘ullar istilosi bilan tugamadi, balki o‘zgardi, moslashdi va yangi
shakllarda davom etdi. Tarixni faqat vayronaliklar orqali ko‘rish — madaniyatning
tiriklik tabiatini unutishdir. Mo‘g‘ullar istilosi Xuroson uchun og‘ir sinov
bo‘lgan, ammo u bu sinovdan o°‘tib, yangi davrga o‘z ruhiy va madaniy yukini
olib kirgan. Saljugiylar davlatida ilm-fan va madaniyat rivojlangan. Aynigsa,
Eron, Iroqg va Movarounnahrda madaniy yuksalish yuqori bo‘lgan. Nishopur,
Isfahon, Basra, Hirot, Marv, Buxoro, Samargandda madrasalar bunyod gilingan.
Xususan, 1067-yilda Nizomulmulk qurdirgan Bag‘doddagi Nizomiya madrasasi
butun jahonga mashhur bo‘lgan. Nizomulmulk davlatni boshqarish asoslari
hagida “Siyosatnoma” asarini yaratgan. Nizomiy Ganjaviy, Jaloliddin Rumiy,
Sa’diy Sheroziy, Umar Xayyom fors she’riyatining so‘nmas durdonalarini
yaratishgan. Muhammad G‘azzoliy, Fariduddin Attor, Xoja Yusuf Hamadoniy
kabi islom ulamolari va so‘fiylar ijod qilishgan.

Dissertatsiyada keltirilishicha, mutakallimning “Iddat ul uqul va umdat ul
ma’qul” (Agllar uchun vosita va agliy hagigatlar uchun asos) risolasi 161 betdan
iborat bo‘lib, birinchi qismi 78-sahifasida fors tilida, 79-betdan boshlab esa arab
tilidagi ma’lumotlar berilgan. Muqaddima qismida muallifning hayot yo‘li,
madaniyat, til uslubi hamda asar nusxasi haqgida fikrlar keltirilgan. Risolaning
matni gohida falsafachilarga aynigsa, yunon falsafasiga, gohida mo‘tazilaga va
ba’zan Abu Sahl Masihiy kabi shaxslarga bo‘lgan tanqidlari va ishoralari uning
falsafiy va kalomiy (agida ilmiga oid) tushunchalardagi mustahkam bilimi va
qat’iyatini ko‘rsatadi. “Iddat ul uqul va umdat ul ma’qul” risolaning kirish
qismida Alloh taoloning vahdoniyatining tahqiqi, olamning hudus ekanligi (ya’ni,
paydo qilinganligi) ning isboti ma’od (ya’ni, qayta tirilish) ning isboti tahlil
etilgan va yozilgan:
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Mazmuni: Fazl ibn Ahmadning kalomiy va falsafiy masalalarga
mutaxassisona yondashuvi uning falsafa va kalomga tanqidiy nazar bilan
qarashini ta’minlagan. Uning risolalari shuni ko‘rsatadiki, u hech qachon avvalgi

14 daszn nbn Axman “UanaT an-yKya Ba yMmaarT ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 20.
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hukmdorlar yoki ulamolarning shuhrati va gabul gilingan fikrlari bilan maftun
bo‘lmagan va cho‘chimagan. Qachonki oldingi hukmdorlar va munajjimlar o‘z
tushuncha va atamalari uchun yetarli dalil keltira olmagan bo‘lsalar, Fazl ibn
Ahmad ularning ojizligini aniq ko‘rsatgan. Shunday bo‘lsa-da, gachon ularning
fikr va garashlari asosli va dalillar bilan quvvatlangan bo‘lsa, u ularni hurmat
bilan zikr etib, ularning dalillarini yanada ravshan va mukammal tarzda
tushuntirgan. Demak, mutakallim risolada barcha allomalarning har bir fikrini
hurmat bilan garshi oladi, ammo ularni mutlaq hagigat sifatida gabul gilmaydi.
Fazl ibn Ahmad dalilsiz fikrni tan olmaydi, ammo isbotlangan fikrga hurmat
ko‘rsatadi va uni o‘zining uslubi bilan yanada ochadi hamda rivojlantiradi.
Bunday yondashuv esa olimning shunchaki tangidchi emas, balki ilmni davom
ettiruvchi, tahlil giluvchi hamda rivojlantiruvchi muallif ekanini bildiradi. Fazl
ibn Ahmad falsafiy va kalomiy muammolarni yechishda agliy dalillardan
foydalangan. Mutakallim nafagat diniy manbalarga, balki mantig va agliy
dalillarga ham asoslangan. Masalan, Fazl ibn Ahmad sofistlar va hashviylarning
da’volariga qarshi chiqib, ularning fikrlarini aqliy dalillar bilan rad etgan.

Abu al-Maoliy ustozi haqida “Hakim”, “ulug‘ donishmand”, “karami keng”,
“fikri yuksak”!® deb ta’rif bergan, bu nafagat ilmiy salohiyat, balki shaxsiy
fazilatning yuqori darajada ekanligini bildiradi.

Dissertant fikricha, Fazl ibn Ahmadning risolasidagi eng muhim jihatlaridan
biri — muammolarni ilgari surish va ularni tahlil gilishda ilmiy uslub va tajribaga
tayanganidir. Mutakallim mavjud bilimlarni tahlil gilishda ilmiy-metodologik
yondashuvga e’tibor bergan. Ayniqsa, falsafa va kalom ilmidagi murakkab
masalalarni fagat agliy va falsafiy uslubda emas, balki diniy, huquqiy va tarixiy
asoslar bilan ham yoritgan. Fazl ibn Ahmadning ilmiy yondashuvi unga turli
fikrlar va ilmiy maktablar orasidagi tafovutlarni anglash imkonini bergan.
Aynigsa, “Iddat ul uqul” risolasi quyidagi fikrni keltiradi: “Mening fikrimcha,
agar biron bir fikr, nazariya yoki xulosa aglga va mantiqqa to‘g‘ri kelmasa, u
hukm nugqtayi nazaridan magbul bo‘lmasligi mumkin” . Mutakallim har bir
fikrga, aynigsa diniy yoki falsafiy bahslarga nafagat agliy, balki axloqgiy, ijtimoiy
va ruhiy jihatdan ham yondashgan. Bu jihat Fazl ibn Ahmadni o‘z davridagi
mutakallimlardan ajratib turadi.

Tadgigotda Fazl ibn Ahmad o‘rta asr uyg‘onish davrida kalomiy ilmlarni
tushungan va ularni o‘zlashtirgani, G‘azzoliy (vaf. 505) va Shahrastoniy (vaf.
548) singari kalom va falsafa namoyandalari bilan zamondosh bo‘lganligi gayd
etiladi. Mutakallim “Iddat ul-uqul” risolasida Allohning yagonaligi, olamning
boshlanishi va oxirat hagidagi mavzularni mantiqiy-falsafiy dalillar orqali
tushuntirgani mutakallimning o‘sha davr kalomiy-falsafiy metodlarni puxta
bilganidan dalolat beradi. Risola nafagat diniy muhokama, balki mantigiy va
falsafiy tafakkur namunasidir. Bu esa u yashagan davrda kalom ilmi ganday
chuqurlashganini, qanday usullar bilan boyiganini ko‘rsatadi.

15 «“ABU'L-MA'LI”. Encyclopedia Iranica, I/3. - PP. 334-335.
16 daszny nbn Axman “UanaT an-yKya Ba yMmaar ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 21.
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Mutasavvif falsafani to‘g‘ridan-to‘g‘ri qabul qilmaydi, balki shariat
qonunlari asosida uning qaysi jihatlari to‘g‘ri, qaysilari noto‘g‘ri ekanini ajratib
ko‘rsatgan. U quyidagi uch bosgich asosida falsafiy muammolarni ochib bergan:

Birinchi, tanqidiy yondashuv. Ya’ni, mutakallim antik yunon faylasuflari
(masalan, Aristotel, Platon) va o‘z zamonasidagi munozara ahli (mugqallidlar,
do‘stona qabul giluvchilar yoki ortigcha jadalchilar)ga tanqidiy yondashadi . Bu
uning taqlidga emas, tafakkurga asoslangan maktab vakili ekanini ko‘rsatadi.

Ikkinchi, islomiy agidani falsafiy mantiq bilan uyg‘unlashtiradi. Ya’ni,
alloma Xudoning mavjudligi, olamning hodusligi, ruhning abadiyligi va oxiratni
nafagat rivoyatlarga, balki mantiqiy-falsafiy usullar orgali isbotlagan. Bu
yondashuv G‘azzoliy va Ibn Rushd o‘rtasidagi ilmi uslubga yaqin bo‘lib, falsafa
va din o‘rtasidagi nisbatni anglashga intiladi.

Uchinchi, shariat qonunlari asosida falsafani farqlash. Ya’ni, Fazl ibn
Ahmad falsafani ko‘r-ko‘rona gabul qilmaydi, balki shariat qoidalari asosida
uning qaysi jihatlari to‘g‘ri, qaysilari noto‘g‘ri ekanini ajratib ko‘rsatgan. Bu esa
uni diniy tafakkurni chuqur bilganligi hamda tanqidiy agl asosida tahlilga ega
mutakallim sifatida taqdim etadi.

Fazl ibn Ahmad ta’limotidan quyidagi uch usulni: ilmiy tanqid madaniyati;
ilmga nisbatan tanqgid, shaxsga nisbatan hurmat; xatodan o‘rnak olish.

Dissertant mulohazalariga ko‘ra, Fazl ibn Ahmadning tadqiqot usuli
mantigga asoslangan tangidiy tahlil, ehtiyotkorlik, ilmiy merosga hurmat va
mustaqil fikrlash bilan xarakterlanadi. Fazl ibn Ahmadning tadgigot usuli uning
ilmiy va falsafiy yondoshuvidagi aniglik va mukammallik bilan ajralib turadi.
Fazl ibn Ahmad falsafiy va kalomiy muammolarni yechishda agliy dalillardan
foydalangan. Mutakallim “Iddat ul uqul” risolasida Allohning yagonaligi,
olamning boshlanishi va oxirat hagidagi mavzularni mantiqgiy-falsafiy dalillar
orqali tushuntirgani mutakallimning o‘sha davr kalomiy-falsafiy metodlarni puxta
bilganidan dalolat beradi.

Uning “Iddat ul-uqul” risolasi inson tafakkuri va ilmning haqiqiy mohiyatini
anglashga qaratilgan asardir. Unda muallif ilmni fagat bilim emas, balki
insonning ma’naviy kamolotiga yetaklovchi nur sifatida talqin qiladi.
Muammolarga ilmiy va axlogiy yondashuv, uning falsafiy garashlarining yuksak
darajasidan darak beradi.

Dissertatsiyaning ikkinchi bobi “Fazl ibn Ahmadning ontologik
garashlarining o‘ziga xos xususiyatlari” deb nomlanib, ushbu bobda uning
ontologik garashlari giyosiy tahlili amalga oshirilgan va nur va harakat masalasi
tadqiq etilgan.

Borligning mohiyati, cheksizligi va inson hayotining unga bog‘ligligini
o‘rganish falsafaning mazmunini tashkil qiladi. Bu muammolar barcha
faylasuflarini gizigtirib kelgan.

Tadgigotda Fazl ibn Ahmadning “Iddat ul uqul va umdat ul ma’qul” (Aqgllar
uchun vosita va agliy hagigatlar uchun asos) risolasidagi Yaratuvchining
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vahdoniyatini (yakkaligi), borligi, maxluglarning sifatlari va alomatlaridan
pokligi tahil gilinib, keltirilgan quyidagi o‘nta hujjat'’ izohlangan:

Birinchi hujjat vujud al-mutlag (umumiy mavjudlik)dir. Chunki vujud:
vojib, koin (imkoniyatli) va imkonsizga bo‘linadi. Olamning vujudini vojibligi
uning paydo bo‘lganini isbotlash o‘rnida keladi. Olam - azaliy va mavjudligi
vojib (shart) bo‘lgan zotga muhtoj bo‘ladi. Bu Zot olamning vujudga kelishiga
sabab bo‘ladi. Agar vojib al-vujud (mavjudligi shart) bo‘lgan zot unga sabab
bo‘lmasa, olamning mavjudligi ma’dum (yo‘q)ligidan yaxshiroq bo‘lmaydi.
Demak, Fazl ibn Ahmad ta’limoti moturudiya mutakallimlarning ‘“vujud”
masalasida umumiylikka ega hisoblanadi. Ya’ni, vojib ul-vujud (mavjudligi
shart) bo‘lgan Zot olam mavjudligining sababidir.

Ikkinchi hujjat — olam mohiyati majmu’sida yagona narsaga yonma-yon
bo‘lgan ko‘p narsalarning mavjudligi, bu ko‘p narsalarning birini ikkinchisiga
sabab qilish imkonsiz bo‘ladi.

Uchinchi hujjat — umumiy olam mavjudotlarini tarkib topishi va tuzilishidir.
Chunki borligning tarkibi hamda tuzilishi vojib (shart) bo‘lgan oliy Zotga muhtoj
bo‘ladi. Fazl ibn Ahmad borligning mavjudlik shakllariga alohida e’tibor qaratib,
asosiy oraz (mohiyat) sifatida “vojib” (Xudoning mavjudligi zaruratini) qo‘yadi.

To ‘rtinchi hujjat - butun olam jismlarini 0°z ichiga olgan harakatdir. Chunki
Jismning harakatlanuvchi va harakatlantiruvchi bo‘lishi imkonsizdir, xuddi uning
ham bajaruvchi va gabul giluvchi bo‘lishi imkonsiz bo‘lganidek. Shunday ekan,
jism - quvvatining nihoyasi bo‘lmagan bir harakatlantiruvchiga muhtoj bo‘ladi.

Beshinchi hujjat - butun olamning jismlarini tutib turuvchi fasllar (ya’ni,
farglovchi belgi)dir. Olam jismlarining ba’zi predmetlari ba’zilaridan ajraladi.
Chunki fasl tirik jonning mohiyati va hagiqgatiga kirmaydi. Har bir narsani
ma’lum vaqtdagi holati uning mohiyatiga kirmaydi.

Oltinchi hujjat - barcha jismlar shakli to‘ldiruvchi oraz (rang, soya va
harakatga o‘xshash)lardir. Fasl bilan oraz o‘rtasidagi farq olovning issiqligi,
suvning namligi, qarg‘aning qoraligi va kiyimning oq rangidan ma’lum bo‘ladi.
Ularning birinchisi jismlar uchun zaruriy bo‘lib, ikkinchisi esa to‘ldiruvchi
hisoblanadi.

Yettinchi hujjat - butun olamdagi tartib, tizim va hukmlardan iboratdir.
Chunki jismni bir shakl va ko‘rinishga keltiruvchi, jism o‘z zotida muhtoj
bo‘lgan barcha xususiyatlarni beruvchi dono va hikmatli Yaratuvchi bo‘lmasa, bu
imkonsizdir. Bu olam jismlarida, oddiy va murakkab narsalarda ham yaqgol
ko‘rinib turibdi.

Sakkizinchi hujjat - hayot, o‘sish, paydo bo‘lish, nasl qoldirish barcha
hayvonlaru o‘simliklarda joriy bo‘lishi haqidadir. Chunki ulardan har bir
mavjudot shunday nozik va ajoyib yaratilgan-ki, uning ajabtovur tuzilishi agl
egalari uchun hayratomuzdir. Koinot mezonlari inson borlig‘ini o‘lchashga
yaramaydi. Inson borlig‘i makonda cheklangandir.

To ‘qqizinchi hujjat - dunyodagi barcha mavjudotlar tabiatida hukmron
bo‘lgan o‘zgarish va almashinuv haqida. Shunday qilib, ular orasidagi biror narsa
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bir lahza ham o‘zgarmasdan turmaydi. Borligning mavjudligi undagi o‘zgarishlar
bilan belgilanadi. Agar o‘zgarish bo‘lmasa, borligning bor yoki yo‘qligi
noma’lumligicha qolar edi.

O ‘ninchi  hujjat - olamning o0‘z mohiyatida, kuch-qudratida va
davomiyligida chegaralangan bo‘lishi uning cheksizlikdan holi bo‘lgan qudrat va
kuchga ega Zot tomonidan yaratilganiga dalildir.

Dissertant Fazl ibn Ahmad ta’limotida olam vojib, koin (imkoniyatli) va
imkonsizga bo‘linib, bu olam azaliy, mavjudligi vojib bo‘lgan Zotga muhtoj
bo‘lishini ta’kidlagan. Olam javhar va orazdan iborat. Araz o‘z vujudida javharga
muhtoj hisoblanadi. Jumladan, mutakallim olamning cheklanganligini tahlil gilib
har qanday cheklangan mohiyat cheklangan quvvatga ega bo‘lishga majburdir,
deb quyidagi ikki dalilni keltiradi:

- mavjudligining oxiri yo‘q, chunki uning avvali yo‘qdir. Uning mavjudligi
va boqiyligi abadiydir. Chunki Uning mavjudligi azaliydir. Uning gadimligi
undan yo‘qlik oldin o‘tmaganini isbot qiladi.

- hozir aylanib turgan falakning aylanishidan — uning aylanishlari
nihoyalanadigan avvalgi aylanish mavjudligi o‘z isbotini topdi. Demak, falak
chegaralangan va nihoyalanadigan narsa bo‘lsa, uni mavjudligini avvali
bo‘lmagan va unga yo‘qlik o‘tmagan Azaliy paydo qiluvchi Zot aylantiradi.
Mana shu — olamni hodisligi borasida kalom ilmi olimlari e’tiborga oladigan va
tayanadigan dalildir'®.

Abu Sahl Masihiy haqida shunday ta’rif berilgan: “Hikmatda so‘zi e’tiborli
bo‘lgan shaxs, lekin nur haqidagi qarashlarida u xatoga yo‘l qo‘ygan. Uning
xatosi shundaki, u nurga na javhar (substansiya) va na araz (aksidensiya) deb
ta’kidlaydi”. Bu fikrni u quyidagi dalillar bilan asoslaydi:

- nur araz emas, chunki agar u araz bo‘lganida, uning bir joydan ikkinchisiga
ko‘chishi mumkin emas edi. Ammo quyosh nuri o‘z markazidan yer yuzining
markazigacha o‘tadi.

- nur jism ham emas, chunki agar u jism bo‘lganida, havoda parchalanib
ketishi kerak edi va u quyoshdan chiggan vaqtda, o‘z manbaidan oqib
tushayotgan suv kabi parchalanib yoki targalib ketgan bo‘lardi.

- nur javhar (jismning mohiyati) emas, chunki agar u javhar bo‘lganida,
bekor va yo‘q bo‘lib ketmasdi. Agar nur javhar bo‘lganida edi, masalan, bir
uydagi yorug‘lik yorigchadan (tirqishdan) tushganda, o‘sha nur uyda qolib
ketardi va o‘sha yerda to‘xtab, harakatlanmasdi.

Dissertatsiyada Fazl ibn Ahmad borligni mavjudlik shakllari bo‘lgan
harakat, o‘zgarish, fazo va vaqt masalalarini alohida e’tibor qaratib falsafiy tahlil
gilgani asoslab berilgan. Mutakallim fikricha, harakat quyidagi uch turga
bo‘linadi:
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Birinchisi, tabily harakat — bu harakat tabiiy ravishda amalga oshadi.
Masalan, suvning yugoridan pastga tomon harakat gilishi. Suv o‘z markaziga
yaqinlashganidan so‘ng, o‘z o‘rnida qimirlamay turib qoladi, fagat zo‘rlik bilan
harakatga keltirilishi mumkin.

Ikkinchisi, hayvoniy harakat (ixtiyoriy) — bu harakat iroda asosida amalga
oshiriladi. Masalan, inson yoki boshga hayvonlarning manfaat topish yoki
zarardan gochish maqgsadida qgilgan harakatlari. Bu harakat orgali magsadga
erishilganida, jism yoki inson to‘xtaydi.

Uchinchisi, majburiy harakat — bu harakat, majburiyat yoki tashqi ta’sir
sababli amalga oshiriladi.

“bilginki, jismni tashkil qilgan javhar (ya’ni, sabab) uch qismga bo‘linadi:

1. Modda. (ya’ni, materiya )

2. Suvrat (ya’ni, shakl).

3. Bu ikkisidan murakkab (tuzilgan) bo‘lgan narsa®.

Modda javhardir, chunki u javharni gabul giladi. Suvrat ham javhardir,
chunki u javharni tutib turuvchidir. Ikkisidan murakkab narsa ham javhardir,
chunki javhar javharsiz hosil bo‘lishi amri maholdir.

Dissertatsiyada Fazl ibn Ahmad Abu Sahl Masihiyning nurni na araz
(atribut), na javhar (modda) degan fikrini tangid qilib, aqgliy dalillar orgali
nurning araz ekanligini qat’iy isbotlagani keltirilgan. Mutakallim ta’limotida
biror jismdan nur chigsa, biron-bir rangda namoyon bo‘lishi mumkin. Shu vaqtda
bu jism boshga bir jism bilan muqobil kelsa, ikkinchisi bu nurni hosil giladi,
lekin buning o°zi havo orqali amalga oshadi. Fazl ibn Ahmad ta’limotida nurning
paydo bo‘lishi jismlardagi nur Vohib as-suvar (ya’ni Alloh) tomonidan paydo
gilinadi. Bu jarayon quyosh sharining mugobil turishi, ya’ni bir xil turishi bilan
amalga oshadi. Vaqtsiz paydo bo‘ladi. Shu sababli, nurning jismdan jismga
o‘tishi emas, balki havo orqali jismlarda paydo bo‘lishi arazning tabiatiga xos
jarayon sifatida tushuntiriladi.

Dissertant mulohazalariga ko‘ra, Fazl ibn Ahmad olamning murakkab
(tuzilgan)ligini, har bir paydo bo‘lgan narsa paydo giluvchiga muhtoj, xuddi har
bir tuzilgan narsa tuzuvchiga muhtoj bo‘lganidek, degan g‘oyalarini muhim
ahamiyatga ega. Mutakallim olamning chekliligi va cheksizligi, uning tuzilishi
tamoyillari va o‘zgarish xususiyati haqidagi masalalarni yechishda
faylasuflarning garashlarini panteistik nuqtai nazaridan tahlil gildi. Mutakallim
ta’limotida makon jismni atrofini o‘rab turgan sirti(yuzasi) bo‘lib, haqiqiy makon
bo‘lishi uchun to‘rtta xususiyatga, ya’ni ikki jism hech gachon bir makonda bir
vaqtning o‘zida joylasha olmasligi, unda yuqori va past qismga ega bo‘lishi,
jismning ko‘chishi ta’sir qilmasligi hamda jismni qamrab olishni falsafiy tahlil

gilgan.
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Dissertatsiyaning uchinchi bobi “Mutakallim ta’limotida inson va aql
masalasining falsafiy tahlili” deb nomlanib, ushbu bobda Fazl ibn Ahmadning
tana va ruh aloqadorligiga oid garashlarining o‘ziga xosligi hamda aql masalasiga
doir g‘oyalari falsafiy tahlil etilgan.

Fazl ibn Ahmad tanani insoni kamolotga eltish yo‘lida vosita deb
tushuntiradi. “Nafs jismni harakatga keltiruvchi va unga hayot bag‘ishlovchi
asosiy manbadir. Nafs jism bilan vaqtinchalik alogada bo‘ladi va uni boshqaradi,
ammo jismdan ajralganda ham uning mohiyati saglanib qgoladi?t. Inson ruh va
badandan tashkil topgan borliq, bo‘lib, uning ruhi “ilohiy ruhdan” va “rabboniy
amr’dan, badani esa “tuproq” va “balchiq” dan tashkil topgan. Latoif ruh jism
bo‘lgan badanga kirgach, moddiy unsurlarning unga ko‘rsatgan ta’sirlari
natijasida asl sofligiga ziyon yetkazganligidan va inson kamoloti fagatgina
ruhning sofligini muhofaza qilish orgali mumkinligi va ruhning badan ustidan
g‘alaba qozonishi uchun chora-tadbirlar ko‘rish tasavvufning g‘oyasidir®?,

Tadgigotda Fazl ibn Ahmadning nafs abadiyligini falsafiy tahlili: “nafs jism
kabi halok bo‘lmaydi. Jism moddiy bo‘lib, o‘limga mahkum bo‘lsa-da, nafs
ma’naviy javhar bo‘lgani sababli, o‘limdan keyin ham mavjud bo‘lishda davom
etadi. Bu uning abadiyligi va ma’naviy kamolotini isbotlaydi”?3, - sharhlangan.
Demak, Fazl ibn Ahmad nafsning javhariy mohiyatini va uning jismga nisbatan
ustunligini ko‘rsatib beradi. Nafs jismga bog‘liq bo‘lmagan, abadiy va ma’naviy
mohiyatga ega ekanligi ta’kidlanadi. Zero, Alloh: “Eslang, Rabbingiz
farishtalarga degan edi: “Albatta men loydan bir bashar Yaratguvchidirman. Bas,
qachonki, uni rostlab, unga O°‘z ruhimdan puflaganimdan so‘ng, unga sajda
gilgan holingizda yiqilingiz!”?* (Sod, 71-72-oyatlar). Oyatda jasadning loy-
tuproqqa, ruhning olamlar Parvardigoriga mansubligi eslatilyapti. Bu o‘rinda ruh
va nafs(jon) bildirgan ma’no bittadir. Xulq nafs (jon)ga mustahkam o‘rnashgan
hay’at (holat) bo‘lib, bu hay’atdan hech bir ikkilanishlarsiz, mashaqqatsiz, o‘y-
fikrlarga hojat sezilmasdan, osongina fe’llar sodir bo‘ladi. Mutakallim fikricha,
“jismning asli to‘rt unsur — tuprog, suv, havo va olovdan iboratdir. Xuddi shu
qiyosga ko‘ra, nafsning ham bir asosi bor. Agar bu asos bo‘lmasa, nafs
shakllanmasdi. Shuningdek, uning mavjud bo‘lishini tasavvur qilish, bu asos
mavjud bo‘lmaganida, mumkin emasdir. Bu xuddi jismni to‘rt unsursiz tasavvur
qilish mumkin emasligi kabidir’?,

Fazl ibn Ahmad nafsning javhariy mohiyatini va uning jismga nisbatan
ustunligini ko‘rsatib beradi. Nafs jismga bog‘liq bo‘lmagan, abadiy va ma’naviy
mohiyatga ega ekanligi ta’kidlanadi. Mutakallim ta’limotida nafsning jism bilan
birikishining qanday ekanligi savol tariqasida berib o‘zi javob berishga harakat
qiladi. Agar bir kishi savol bersaki, nafsning jism bilan hodis (paydo bo‘lganlik)
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bo‘lishi gqanday bo‘ladi? Javob beramiz: “Hodislik™ so‘zi ikki narsani o‘z ichiga
oladi: biri muvjad (yaratilgan), ikkinchisi muvjad fiyh (unda vyaratilgan).
Savolning shakli aynan shudir. Endilikda, nafs hodisdir, ya’ni yaratilgan, va
uning muvjad fiyhi — jismdir. Ularning sababi esa muhdis, ya’ni yaratuvchidir.
Shuningdek, jism uning yaratilishiga sabab bo‘lsa, nafsning yaratilishi ham shu
dunyoda sodir bo‘ladi®,

Dissertant fikricha, mutakallim inson tana va ruhining vazifasini anglashi
hamda pok holda saglab Alloh huzuriga gaytishini ochib beradi. Jismning tarkibi
buzilganda, nafs va jismning har biri o‘z asliga qaytishi kerak. Bu ajralish
holatida har birining asliga gaytishi ham agl va idrok bilan yuz beradi. Alloh
biluvchirogdir. Inson bu tuprog olamida musofir ekanliklarini hamda komillik
talabida kelganliklarini  bilmaydilar. Bilmaganlaridan keyin kamolotga
erishmasdan, qorin shahvati, jimo’ shahvati ularni yo‘ldan ozdirib, o‘ziga jalb
etadi. Demak, insonning avvali (asosi) bir javhar (substansiya, mohiyat)dir va
insonda birin-ketin mavjud bo‘ladigan barcha narsalarning hammasi o‘sha
javharda mavjud bo‘lib, ularning har biri (ulg‘ayish jarayonida) zohir bo‘ladiki
a’zolar xoh ichki, xoh tashqi bo‘lsin, javhar yoki oraz (tashqi belgilar,
aksidensiya) bo‘lsin, barchasi nutfada mavjuddir va nutfada insoniy kamolotga
kerakli hamma narsa bor, bularning hammasi uning o°zi bilan birga va o‘zidan
hosil bo‘ladigan (xossalar)dir. Inson nutfasi kichik olamning birlamchi javhari
(asosi)dir va kichik olamning zoti (o‘zligi) hamda urug‘idir. Zero, ishq olami
kichik olamdir, nutfa o°‘z-o‘ziga oshiqdir, o‘z jamolini ko‘rishni, sifatlari,
ismlarini mushohada qilishni xohlaydi. (Shu bois) tajalliy etishni istab, fe’l
(harakat) sifatini olib, aralash holatga kiradi. Ijmol (yaxlitlik) olamidan tafsil
(bo‘linish) olamiga o‘tishga intiladi va ko‘plab suratlar, shakllar, ma’nolar, nurlar
ko‘rinishida zohir bo‘lgisi keladi, toki uning jamoli ko‘rinib, sifat va ismlari, fe’l-
atvor, xislat-xususiyatlari namoyon bo‘ladi.

Tadgigotda Fazl ibn Ahmad ta’limotida aqlga oid garashlari to‘qqiz asosiy
qismga bo‘lib ochib bergan.

1. Migdor. Ya’ni, unda miqdoriy va sifatiy o‘zgarishlar yuz berib turadi.
“Har qanday mavjud ashyo, - deydi alloma, - muayyan miqdor va muayyan
sifatga egadir;

2. Sifat, ya’ni, rivojlanayotgan sistema kompleks va yaxlit o‘zgarishi
natijasida bir miqdoriy va sifatiy holatdan boshqa o‘zgargan miqdoriy va sifatiy
holatga o‘tadi.

3. Munosabat, ya’ni, insonlar o‘rtasidagi o‘zaro fikr almashinuv jarayoni
bilan bog‘lig.

4. Makon, ya’ni, “masofa”, “uzunlik”, “o‘rni”, “ko‘lami”, “miqyosi”,
“makoni”, “balandligi”, “eni”, “bo‘yi”, “past”, “yuqori”, “quyi” singari fazoga
oid tushunchalarni tafakkur giladi.

5. Zamon, ya’ni, aqlning “lahza”, “payt”, “davr”, “zamon”, “fasl”, “kecha”,
“bugun”, “ertaga”, “oldin”, “hozir”, “o‘tmish”, “kelajak”, ‘‘azaliylik”,
“abadiylik”, “mangulik” kabi vaqtga oid tushunchalarga duch kelishi.
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6. Holat, ya’ni, insonning turli xil vaziyatlardagi chiqarilgan xulosalari.

7. Qobiliyat, ya’ni, inson umumiy bilish qobiliyatiga egadir hamda ayrim
narsalar hagida: u foydali yoki zararli narsani gilishi lozimmi yoki lozim
emasligi, bu xavflimi yoki xavfsiz, yaxshimi yoki yomon ekanligi haqida o‘ylab
ko‘rish qobiliyatiga egadir.

8. Amal, ya’ni aql ilmning aniqligi va amallarining bir-biriga garama-qarshi
emasligini, fikr obyektini oddiy gismlarga bo‘lib, har birini alohida o‘rganishni,
keyin esa fikr harakatini soddadan murakkabga tomon borishini taqozo etadi.

9. O‘zaro ta’sir, ya’ni, o‘zgarish va taraqqiyot bilan bog°‘liq.

Bularning har biri aqlga xos umumiy tushunchalar bo‘lib, ularni “jins” deb
ataydilar. Bu to‘qqiz qism birgalikda to‘qqiz oliy jinsni tashkil etadi. Agar shu
joyga javhar tushunchasini ham qo‘shsak, unda bu o‘n jinsga aylanadi. Shu o‘n
jins asosida osmon va yulduzlar, to‘rt unsur, yuqori samoviy ta’sirlar, konlar,
o‘simliklar va h.k. vujudga kelgan?'.

“Uni (ya’ni, malakut olami) aglga mos va mustahkam tarzda yaratdi va
bunyod etdiki, unda aqglan, hissiy va shaklan hech ganday ziyoda yoki kamchilik
ko‘rinmas. U to‘liq va komil holatda bo‘lib, unda hech qanday nugson yoki
kamchilik bo‘lishi mumkin emas. Masalan, u hamma narsadan avval ham va
hamma narsadan keyin ham bor Zot bo‘lib, u butun olamni bor qiluvchisidir.
To‘qqizinchi falakga “Falak ul-mustaqim” deb nom beriladi. Uning zotida hech
qanday holat o‘zgarishi yoki harakatsizlik ko‘rinmaydi. U doimiy harakatdagi
to‘g‘ri va davriy harakatga ega bo‘lib, ortigchalik yoki kamchilik bo‘lishi
mumkin emas. Uning buyukligi shunchalikki, u barcha mavjudotlarning
harakatini ta’minlovchi, falaklar va yulduzlarni harakatlantiruvchi zotdir 2,

Fazl ibn Ahmad ta’limotida Alloh taoloning hikmati va qudrati bilan olamni
yaratishi va uning mukammal shakli keltiriladi. “Falak” (kosmos) va “javhar”
(bundan olam yaratilgan asosiy modda) kabi tushunchalarda, ularning harakati va
tartibi Alloh taoloning kuch-qudrati bilan amalga oshadi. Mutakallim fikricha,
aqlni yaratishdan magsad Allohning mavjudotlar va olamni yaratishi hagidagi
haqiqatni ko‘rsatishdan iborat. Olam barcha narsa va hodisalar Allohning qudrati,
hikmatidan kelib chigadi. Fazl ibn Ahmad tabiatdagi arzimas mavjudotlarning
masalan, qurt va qurbagalar kabi suv ga’risi yoki nopok chuqurliklarda paydo
bo‘lishi, hamda bunday mavjudotlarning yaratilishida Alloh yoki farishtalarning
roli ganday ekani haqidagi savolni o‘rtaga tashlab, o‘zi javob berishga harakat
giladi:

Birinchidan, ilohiy hikmat va qudrat: Agar bu mavjudotlarning yaratilishini
Allohga nisbat berilsa, savol tug‘iladi: ganday qilib qudratli va hikmatli
Allohning bunday “foydasiz” va “arzimas” mavjudotlarni yaratishi mumkin?
Holbuki, Allohning har bir yaratishi hikmat va maqsadga asoslangan bo‘lishi
kerak. Islam e’tiqodiga ko‘ra, Allohning yaratishi hech gachon hikmatdan xoli
bo‘lmaydi.
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Ikkinchidan, tabily sabablar: Agar bu mavjudotlar Allohning bevosita
yaratishi emas, balki tabiat qonunlari yoki boshqa vositalar orqali paydo bo‘lsa,
shunday savol tug‘iladi: tabiatdagi har bir jonzot va obyektning yaratilishida
ilohiy hikmat va magsad bormi yoki yo‘q? Bu savol falsafiy va kalomiy
bahslarga asoslangan bo‘lib, tabiatdagi “arzimas” mavjudotlarning mavjud
bo‘lishidan hikmat topish, Allohning ismlari va sifatlari bilan bog‘liq jiddiy
savollar paydo qiladi. Allohning hikmati va qudrati har bir yaratilgan narsani o‘z
o‘rnida va magqsad bilan yaratganini anglatadi, hatto odamga “arzimas” tuyulgan
mavjudotlarda ham ilohiy hikmat mavjud.

Dissertatsiyada Fazl ibn Ahmadning agliy lazzatlar va hissiy lazzatlar
o‘rtasidagi farqga oid: “Hissiy lazzatlar bilan aqliy lazzatlar o‘rtasidagi farq
shunchalik kattaki, aqliy lazzatlarning eng kichik biri hissiy lazzatlar oldida
shunday yuqori maqomdadirki, uni tanqid qilishga qiyos qiladigan bo‘lsak, bu
hissiy lazzatlar, go‘yo, johillikdan bahra olish kabi beqadr bo‘lib qoladi. Shu
sababli bir muhaqqiqning quyidagi so‘zlari juda ta’sirlidir: “Oliy malakut bilan
bog‘langan baxtiyor insonning lazzati — mutlaq hagigatni mushohada gilish va u
hagigatdan hech narsa kamaymasligidir” ?° fikri keltirilgan hamda nafsning
magomi shunday yuksakki, hissiy lazzatlar aqliy lazzatlar oldida hech narsa
emas. Va bu migdorda mavzuni yoritish kifoya deb izohlangan.

Mutakallim talimotida aqliy idrok ma’rifat va falsafiy fikrlarning umumiy
tushunchasi bo‘lib, insonning ularni aniq va to‘liq anglashi uchun aql va fikrning
anigligi hisoblanadi. Olamni asosan agl bilan bilish mumkin, lekin buni hamma
ham tushuna olmaydi. Ko‘pchilik insonlar hissiy tarzda qabul giladi. U ham
ikkiga bo‘linadi. “Mavjudlik aql hukmlarini idrok etishga bog‘liqdir. Shuningdek,
mutlaq hissiylik ikki gismga bo‘linadi. Birinchisi, uni jismlar va javohirlar deb
atashadi. Ikkinchisi, uni araz(sifat) va a’yon (zot) deb atashadi. Bu umumiy
tasnifdan keyin har bir gqism alohida bayon etiladi. Ular mavjudotlarning turlarini
tartibga solishda bir fikrga kelishgan”*°. Shuningdek, ularning mavjudotlarni
bilishga oid bayonotida hech ganday ziddiyat yo‘qdir. Har ganday shubhali va
noanig fikrlar esa, aniq dalillar orgali isbot gilinadi.

Dissertant mulohazalariga ko‘ra, Fazl ibn Ahmad ta’limotida jism o‘zini 0°zi
harakatlantira olmaydi. Agar jism o‘z-o‘zini harakatlantiradigan bo‘lsa, uning
harakati doimiy bo‘lib, hech gachon to‘xtamasdi. Bu shunday xulosaga olib
keladiki, jismning harakati uning o°z tabiatiga bog‘liq emas. Jon jism bilan ruhiy
bog‘liglikka ega, bu jismni o‘ziga qamrab oluvchi yoki jismga sig‘uvchi
bo‘lmagan bog‘liglikdir. Bu bog‘liglik sabab bilan oqibat o‘rtasidagi
munosabatga o‘xshaydi, jismga go‘yo sababchi va harakatlantiruvchi omil
sifatida ta’sir ko‘rsatadi. Nafs javhar bo‘lib, u mavjudaotlarni idrok etishi,
hagigatni anglab keyin jismni tark etib, abadiy qolishi isbotlangan. Nafs ruhoniy
bo‘lib, jismning paydo bo‘lishidan so‘ng vujudga kelib, uni ma’lum bir vaqt
harakatlantirib, boshqarib keyin tark etadi. “Hissiy lazzatlar” va “aql lazzatlari”
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orasida bir nechta asosiy farglar mavjud. Hissiy lazzatlar — bu inson yoki
hayvonning jismoniy hissiy organlari orgali olingan taassurotlardan kelib chigadi.
Bu lazzatlar jismoniy sezgilarga asoslangan va ular odatda odam yoki
hayvonning jismoniy holati bilan bog‘liqdir. Har qanday mavjudot hissiy
lazzatlarning bir xil turlaridan — ko‘rish, eshitish, hidlash va boshqgalardan lazzat
oladi.

Dissertatsiyaning to‘rtinchi bobi “Fazl ibn Ahmadning axlogiy garashlari
va ularning hozirgi davrdagi ahamiyati” deb nomlanib, ushbu bobda Fazl ibn
Ahmad ta’limotida nafs va poklik masalasining falsafiy-axloqiy tahlili hamda
Yangi O‘zbekistonda yoshlarni komillikka erishishida Fazl ibn Ahmadning
me’rosining o‘rni ochib berilgan.

Insonlar  o‘rtasidagi  sadoqat, mehr, muhabbatning kuchliligini
munosobatlarda, ya’ni so‘zda, harakatlarida ko‘rish mumkin. Ba’zilarda bunday
muhabbat nomiga bo‘lib, magsad nafs, shahvat yotadi. Shuning uchun Allohning
muhabbati maxlugot muhabbatiga nisbatan kuchli, shiddatli va qudratlidir. Haqga
yetishishda ruh va tana o‘rtasidagi mavjud ziddiyatlarni bartaraf etish ham
muhim ahamiyat kasb etadi.

Tadgigotda Fazl ibn Ahmadning: “chindan qilingan, xayr-ehson
(saxovat)ning chegarasi bor, undan oshirilsa isrof bo‘ladi. Uzogni ko‘zlash va
ehtiyotkorlikning ham chegarasi bor. Bu chegaralar haddidan oshsa
qo‘rqoqlikdir”3! — kabi g‘oyalari tahlil etilgan. Mutakallim nafs va jism orasidagi
farqni ko‘rsatib, inson nafsining moddadan mustaqil, o‘zgarmas va barqaror
ekanligini ta’kidlaydi. Inson nafsining turli ziddiyatlarni o‘zida qabul qilishi,
lekin hech qanday o‘zgarishga uchramasligi uni alohida mohiyat ekanligini
keltiradi. Ammo inson nafsi ziddiyatlar va xulglarni gabul giladi, masalan, ilm va
jahl, saxovat va baxl, shijoat va qo‘rquv, pok va gunoh va boshqalar kabi
ziddiyatlar. Bu barcha ziddiyatlar nafsda jamlanadi va uning haqigiy shaklini
gabul giladi, ammo unda hech gqanday o‘zgarish yoki to‘g‘rilik bo‘Imaydi.

Nafs insoniy zid arazlarni hamda garama-qgarshi axlogni gabul gila oladi. Bu
zidlik — ilm va nodonlik, fazilat va razillik, saxovat va baxillik, shijoat va
qo‘rqoqlik, toat va gunoh kabilardir. Bu ziddiyatli sifatlar nafsi insoniyda
jamlashadi va nafsning haqiqgiy surati bu zidlarni qgabul qiladi, lekin unda
o‘zgarish bo‘lmaydi. Bundan kelib chiqadiki, insoniy nafs sodda javhardir,
murakkab jism emas. Fazl ibn Ahmad qarashlarida Allohning nima uchun
insonlarga ro‘zani buyurganligi bundan maqgsad va fazilatlarini falsafiy tahlil
qiladi. Ro‘zaning ijtimoiy va ruhiy ahamiyati, shunchaki fagat ovqat va
ichimlikdan saglanish emas, balki insonni ruhan tarbiyalash va boshgalarga
nisbatan rahm-shafqatli gilish kabi masalalar gamrab oladi. “Insonlar nima
sababdan ro‘za tutishga buyurilganlar, deb savol bersalar, shunday javob bermoq
kerak: toki ular ochlik va tashnalik azobini tortsinlar, giyomat ochligi va
tashnaligini anglasinlar; ro‘za tutuvchilar kamtar, Xudodan qo‘rquvchi, benavo
bo‘ladilar va iloxiy mukofotga noildirlar; ma’rifat yuzasidan va muxlisona
ochlikka, tashnalikka sabr qgilib, ilohiy mukofotga loyiq bo‘ladilar, shuningdek,
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ro‘za nafsni tiyish, kunduz kuni uni nazorat qilish, dunyoda pand beruvchi,
insonlarni diniy vazifalar goshida kamtar va taslim gilguvchi, oxirat amallariga
rahnamo; bandalar ro‘za vositasida kambag‘allar, bechoralar, ojizlarning ahvolini
anglaydilar; shu bilan Xudo buyrug‘i asosida ularga beradigan narsalarni infoq va
ehson topshiradilar’32,

Tadgiqotchi fikricha, ro‘zaning birinchi va muhim magsadi — odamlarga
ochlik va sabrni his gilishga yordam beradi. Bu insonga nafagat jismonan, balki
ruhan ham ta’sir ko‘rsatadi. Odatda, bunday holatlarda inson o‘zining sog‘lig‘ini
va farog‘atini his giladi hamda hayotning haqiqgiy gadr-gimmatini tushunishga
harakat giladi. Inson tagvodor, oliyjanob va kamtarin bo‘ladi. Ya’ni, Ro‘za tutish
insonni xokisor va taqvodor qiluvchi xususiyatini shakllantiradi. Inson ro‘za
tutish orqali o‘ziga itoat qilgani, hayotning kerakli talablariga bo‘ysunishni
o‘rganadi va hissiyotiga o‘zgarishlar hosil bo‘ladi hamda jamiyatga, xususan,
muhtojlarga nisbatan ahamiyatli gilishiga sabab bo‘ladi. Insonga nafsiga e’tiborli
bo‘lishi, oxirat azobini o‘ylashini nazarda tutadi. Ro‘za tutish nafaqat jismonan,
balki ruhiy va axloqiy tarbiyaga yo‘naltirilgan amaldir.

“Agar so‘rasalarki, hissiy lazzatlar aqliy lazzatlardan ganday farq qiladi va
hayvonlar hissiy lazzatlardan kuchlirog lazzatlarni topishi mumkinmi, deb,
shunday javob beriladi: aniq tadqiqotga ko‘ra, jismoniy hislar vositasida idrok
qilingan narsalar jism bilan bog‘liqdir. Hissiy lazzatlar, ya’ni his organlari orqali
idrok etiladigan lazzatlar, albatta, idrok qilingan hissiy narsalarga bog‘liqdir.
Masalan, yeyish, ichish, jinsiy aloga va boshqa shunga o‘xshash narsalar ko‘rish,
eshitish, hidlash, his qilish kabi hissiy idroklarga bog‘liq. Hissiy lazzatlar ushbu
turlardan chetga chigmaydi”®.

Dissertatsiyada ushbu fikrlar mohiyati hagida fikr yurutilib, hissiy lazzatlar -
insonning to‘qnashuvi, ovqatlanish, suzish, yoki boshqa jismoniy tajribalar orqali
hosil bo‘lishi gayd etilgan. Bu lazzatlar, ko‘rgan, eshitgan, tortgan va sezgan
idroklar orgali seziladi. Masalan, yeyish, ichish, uxlash va boshgalarni misol
bo‘lishi mumkin. Agl lazzatlari - intellektual yoki ma’naviy tajribalarga
asoslangan, insonning fikrlash va aqliy idroki orqali hosil bo‘ladi. Bu lazzatlar
shaxsiy bilim va tahlilga tayangan tajribalarga bog‘liq. Ushbu g‘oyalar hozirgi
kunda Yangi O‘zbekistonda yoshlarni ma’naviy kamolotini rivojlantirishda
muhim ahamiyat kasb etadi. Prezidentimiz ta’kidlaganidek, “Biz keyingi paytda,
ming afsuski, “ma’naviyat” tushunchasining obruyini tushirib yubordik.
Ma’naviyatga guyoki keraksiz narsadek munosabatda bo‘ldik. Bugun ko‘pchilik
yoshlar ongini iste’molchilik kayfiyati, Vatan, el-yurt taqdiriga beparvolik,
“ommaviy madaniyat” ko‘rinishlari egallab olmogda. O‘z xalqining tarixini,
ma’naviy va dinty qadriyatlarini hurmat qilmaydigan, ularni himoya qilishga
qodir bo‘lmagan odam vatanparvar va elparvar bo‘lishi mumkinmi? Mana, Islom
sivilizatsiyasi markazini, hadis va ijod maktablarini tashkil etdik. Ulug®
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allomalarimiz merosini chuqur o‘rganish, tarixiy-badiiy asarlar, filmlar yaratishga
alohida e’tibor bermoqdamiz>®,

Fazl ibn Ahmad islomdagi ba’zi katta gunohlar (kabir) va ularning
jamiyatdagi tahdidi masalasini tahlil qiladi. Mutakallim fikricha, “ular shariatga
zid bo‘lgan, inson hayotiga va jamiyatga zarar yetkazadigan harakatlardir. Alloh
harom qilgan odam o‘ldirishdan yiroq bo‘lmoq; zinodan yiroq bo‘lmogq;
sharobxo‘rlik; ota-onaga ozor bermoq; jangni tark etmoq; yetim molini zulm
bilan yemoq; murdor go‘shtini yemoq, qon, to‘ng‘iz go‘shti va “bismillo”siz
so‘yilgan hayvon go‘shtini zaruratsiz iste’mol gilmogq; ribo (pora) xo‘rlik; harom
mol; gqimor o‘ynash; tarozidan urib qolmoq; pokdomon qizlarga tuhmat qilmoq;
yolgon guvohlik berish; Xudoning rahmatidan umidsiz bo‘lmoq; zolimlarga
madad bermoq va ularga suyanmoq; yolg‘on qasam; birovlar haqqiga ko‘z
olaytirish; uzrsiz va zaruratsiz yolg‘on; takabburlik; isrofgarchilik; ortiqcha talab
qilish; xiyonat; Haj amalini oson deb bilmok; Xudoning do‘stlari avliyolarga
dushmanlik, xusumat qilmoq; behuda ishlarga mukkadan sho‘ng‘imoq;
gunohlarni og‘irlashtirmoq”%® . Demak, insonlarning garindoshlariga nishatan
muhabbat, shodlik va yordam berishi muhim ahamiyat kasb etib, ular o‘rtasidagi
munosabatlar barqaror bo‘lsa, oila va jamiyat mustahkam bo‘ladi.

Dissertatsiyada Fazl ibn Ahmadning axlogiy masalalariga oid muhim
goyalari tahlil gilingan. Mutakallim hasad, hirs kabi axlogsizlikka olib keluvchi
xislatlardan saglanishni ta’kidlagan. “Hirs va hasaddan uzoq bo‘ling, zero bu
xislat o‘tgan ummatlarni halokatga duchor qildi. Shuningdek, baxillikdan ham
yiroq bo‘ling, zero baxillik ofatning bir turidir. Ozod va mumin inson bu
xislatlarga ega bo‘lishi mumkin emas. Baxillik sifati iymonga xilofdir”¢. Hirs —
bu insonning o‘z manfaatlari uchun boshqalarga nisbatan ortigcha ishtiyoq va
quvvat bilan harakat gilishdir. Hirs insonni ma’naviy pastlashishga olib kelishi,
uni fagat shaxsiy manfaatlarga yo‘naltirishi mumkin. Hasad esa, boshqgalarning
muvaffaqiyatiga, boyligiga, sharaf va obro‘sining oshishini ko‘rib, ulardan
norozilik tuyg‘usi paydo bo‘lishdir. Hasad insonning har ganday manfaatga ega
bo‘lishini ta’qib qilishiga sabab bo‘ladi va uni yomonliklarni amalga oshishiga
olib kelishi mumkin. Baxil so‘zi, odatda, insonning kamsitish, jamiyatga foyda
keltirishni istamaydiganlar uchun ishlatiladi. Baxil odamning ortiqcha sarf
qilmaslik, o‘ziga yoki boshqalarga yordam berishda saglanishni nazarda tutuvchi
xulg-atvorini ifodalaydi. Demak, insonda hasad, hirs va baxillik paydo bo‘lsa,
uning ko‘zlangan magqsadi, ijtimoiy hayotdagi munosabatlar va axloqiy
holatlaridagi to‘sqinliklar, buzilishlar kelib chiqadi. Shu bois, mutakallim
ta’limotida insonlarni hirs va hasaddan ogoh qilish uchun undan saqlanishga
chagiradi.

Inson quyidagi olti narsasiz 0‘z-0°zini masxaralash kabidir:
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Birinchidan, kimki tilda istig‘for aytib, qalbdan pushaymon bo‘lmasa, o‘zini
masxara (qilibdi. Ya’ni, agar odam Allohdan kechirim so‘rasa, lekin
adolatsizlikdan qaytmasa, unda uning istaklari joiz bo‘lmaydi. Chunki haqiqiy
tavba amal bilan namoyon bo‘lishi kerak. Agar faqat til bilan kechirim so‘rash
yoki izhor qilish bilan cheklansa, bu o‘zini hasad qgilishga olib keladi.

Ikkinchidan, kimki Xudodan tavfiq so‘rab, uni qo‘lga kiritish uchun harakat
qilmasa, o‘zini masxara qilibdi. Ya’ni, Allohdan muvaffagiyat so‘rab, unga
ishonadigan bo‘lsa, ammo o0°z tomonidan harakat gilmasa (masalan, ishga yetarli
sa’y-harakat qilmasa), u o‘ziga berilgan hayot imtihoniga haqiqiy ishonch
ko‘rsatmaydi. Muvaffaqiyat uchun, Allohning yordami bilan birga, insonning
o‘zining jiddiy sa’yi va harakatlari ham kerak.

Uchinchidan, kimki adashishdan saglanishni istasa va buning uchun uzogni
o‘ylamay, uning nozik jihatlariga rioyat qilmasa, o‘zini masxara qilibdi. Ya’ni,
Allohdan salomatlik va ehtiyot bo‘lishni so‘rasa, ammo 0°‘zi hayotda ehtiyotsiz va
noto‘g‘ri ish qilsa, u o‘zini xiyonatga olib keladi. Bu so‘zlar, bir tomondan,
insonga amal bilan shaxsiy javobgarlikni o‘rgatadi.

To ‘rtinchidan, kimki Xudodan jannatni so‘rasa, biroq qattiqchiliklarga sabr
qilmasa, o‘zini masxara qilibdi. Ya’ni, jannatga erishish uchun insoniyat sabr,
ishonch va xotira talab gilinadi. Agar inson jannatni so‘rab, lekin hayotidagi
sinovlarga sabr gilmasa, unda u Allohning rahmatidan mosivo bo‘ladi.

Beshinchidan, kimki do‘zax olovidan Xudodan panoh istasa va dunyo
havaslarini tark etmasa, o‘zini masxara qilibdi. Ya’ni, Allohdan do‘zaxdan panoh
tilasa, ammo dunyoning shahvatlarini, nafsini tark etmasa, u o‘zini hazil qiladi.
Bu duo va harakatlarning bir-biriga zidligini bildiradi.

Oltinchidan, kimki Xudoni yod etsa, birog uning visoliga yetmoqgga harakat
qilmasa, o‘zini masxara qilibdi. Ya’ni, Allohni zikr gilsa-yu, ammo amali
bo‘lmasa, u o‘zini hazil qiladi. Suv — hayotning manbai, agar inson Allohni yod
etsa, ammo hayot uchun zarur bo‘lgan narsalardan (masalan, suvdan)
foydalanmaydigan bo‘lsa, bu uning duosining sof emasligini ko‘rsatadi.

Dissertant fikricha, jahon ma’naviy merosning insoniyat uchun ahamiyati,
milliy ong, dunyogarash rivojlanishining muhim omili ekanini Fazl ibn Ahmad
ta’limotidan ko‘rish mumkin. Uchta narsa insonni saodatga yetkazadi, ya’ni
suhbatni to‘g‘ri olib borish, boshqalarni ayblarini oshkor gilmaslik va oxirat
uchun qayg‘urish. “Uch narsa mo‘minga najot beradi. Odamlarni g‘iybat
gilmogdan tilni tiymog. Dunyo va oxirat uchun foydali amallarni bajarmoqga bel
bog‘lamoq. O‘z gunohi uchun uzoq-uzoq yig‘lamoq™®’. Fazl ibn Ahmad insonni
ma’rifatli bo‘lishi hamda kamolotga erishishida quyidagi uch muhim jihatga
e’tibor qaratish lozimligini keltiradi.

- behuda so‘zlarni so‘zlamaslik®®. Ya’ni, bema’ni va foydali bo‘lmagan
so‘zlardan uzoq tutishi kerakligini bildirib, faqat gapirishdan oldin uning
mazmuni va foydali bo‘lishini tahlil qilish zarurligini ta’kidlaydi.
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- kurash va murosasizlikda haddan oshirmaslik 3 . Ya’ni, bahs va
munozorada me’yorga e’tibor berish lozim. Insonlar ko‘p holatlarda kishilar bilan
muloqotga kirishda asabiy bo‘lib bahsga kirishadi hamda notinchlik holatlariga
duch keladi.

- muloyim va qanoatli bo‘lish, ya’ni sabrlilik®°. Inson o‘zini boshqarish
jarayonida nazorat qila olishi lozim bo‘ladi.

Mutakallim ilgari surilgan insonlar orasidagi kibr, manmanlik, xudbinlik
kabi shaytoniy illatlarga qarshi kurashish, nafsni tarbiyalash, ilm-ma’rifatli
bo‘lish, tahdid va xavflardan ogoh bo‘ish, g‘aflat uyqusidan bedorlik, hushyorlik
ruhiyatini shakllantirish kabi garashlarining yosh avlodni yuksak fazilatli insonlar
qgilib tarbiyalashda, ilm olishda munosib, tajribaga ega bo‘lgan ustozni tanlash
hamda Yangi O°‘zbekistonda ta’lim-tarbiya jarayonini takomillashtirishda
manbaviy asos sifatidagi ahamiyati ochib berilgan. Demak, insonning xulgida
agl, tushunish, tavakkul va tadgigot gilish muhimdir. Hech gachon bilmasdan
hukm chigarish yoki tushunmasdan ish tutish joiz emas. Bundan kelib chiqib, har
bir inson ilmga asoslangan, aglli va hamohang xulglar bilan yashashi kerak.
Shuning uchun, har ganday ishda va hatto biror nozik masalada ham, avvaldan
yoki shoshilinch garor gabul gilishdan gaytish va har doim to ‘lig tushunib harakat
qilish talab gilinadi.

Bu asosida tadgigotchi Allohning bizga bergan har bir ne’matiga shukr
qgilish, pok va adolatli hayotning asosi hisoblanishini ta’kidlagan. Agar inson
shukr gilmaydigan bo‘lsa, Alloh unga yanada ko‘proq ne’matlarni berishni
to‘xtatishi mumkin. Inson o‘zining dunyoviy va ma’naviy hayotini yaxshi, baxtli
va barqaror qilishini istasa, bu gunohlardan qochish kerak. Zulm, xayrdan
chetlashish, shukr gilishdan voz kechish insonning Allohning rahmatidan
uzoglashishiga sabab bo‘ladi.

Dissrtant mulohazalariga ko‘ra, Fazl ibn Ahmad ta’limotida inson hayoti
davomida o‘z mavqgeini va ruhiy olamini boyitishi, 0‘z-0‘zini tarbiyalab borishi,
ilm yo‘lida doimiy izlanib borishi, nafs va kibrini tarbiyalab halol va rostgo‘y
bo‘lib yetishishida muhim ahamiyat kasb etgan. U insonda sabr va amal muhim
ahamiyat kasb etishi, halimlik, ya’ni fazilat oliming “qiyomi” degan ma’noni
anglatishini gqayd etadi. Demak, inson ilmga ega bo‘lganida, nafagat bilim olish
bilan cheklanishi kerak, balki sabr va amalda e’tiborli bo‘lishi lozim.

XULOSA

Fazl ibn Ahmadning “Iddat ul Uqul” risolasi Sharq tafakkurining eng
yuksak davrida yaratilgan bo‘lib, unda inson, aql, nur, nafs va komillik masalalari
falsafiy, axloqiy va ma’naviy birlikda talqin etilgan. Mutafakkirning ilmiy
garashlarini nafagat tarixiy-falsafiy manba sifatida, balki zamonaviy falsafaning
asosiy ontologik, gnoseologik va aksiologik tamoyillari nugtayi nazaridan tadqiq
etish asosida, u yaratgan falsafiy tizim inson tafakkurining o‘z-o‘zini anglash
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jarayonida aql, ilm va hikmatning tutgan o‘rnini belgilaydi, - deyish asosli. Fazl
ibn Ahmad ma’naviy merosining ahamiyatini ochib berish hamda yosh avlodni
barkamol etib tarbiyalashdagi o‘rnini tadqiq etish asosida quyidagi ilmiy-nazariy
xulosalarga kelingan:

1. Fazl ibn Xalaf Xurosonlik bo‘lib, kelib chiqishi Buxorolik sulolardan
bo‘lgan, XI asr oxiri XII asrning birinchi yarmida yashagan, kalom va falsafa
ilmiga ega bo‘lgan mutakallimdir. Fazl ibn Ahmad yashagan tarixiy davrning
ijtimoiy, madaniy va diniy-ma’naviy muhiti o‘z davrining ilmiy va falsafiy
tafakkurini shakllantirgan. 1X-X asrlarda musulmon Shargida falsafa, kalom,
mantiq va tafsir ilmlarining uyg‘unlashuvi inson va aql mohiyatini yangicha
talgin etdi. Ushbu sharoitda shakllangan ilmiy muhit Fazl ibn Ahmadning
tafakkurini, uning agl va hikmatga asoslangan falsafiy dunyogarashini boyitdi.
Bu davrda ilmning qadriyat sifatida e’tirof etilishi, inson tafakkurining erkinligi
haqidagi qarashlar keyingi Sharq falsafasining asosiy yo‘nalishlariga zamin
yaratgan.

2. Fazl ibn Ahmadning “Iddat ul uqul va umdat ul ma’qul” (Aqllarning
va’da berishi va aqgllarga ma’qul narsalarning asosi) risolasi o‘rta asr musulmon
tafakkurining metodologik asoslarini belgilovchi manbalar sifatida gadrlanadi.
Uning tafakkuri markazida agl — borligni anglash vositasi, ilm — insonni
komillikka eltuvchi kuch, hikmat — hagigatni idrok ettiruvchi nur sifatida
namoyon bo‘ladi. Bu risolada Allohning yagonaligi, olamning boshlanishi va
oxirat hagidagi mavzularni mantigiy dalillar orgali tushuntirgani uchun bilish,
idrok, ma’rifat va inson komilligi haqidagi g‘oyalar chuqur falsafiy tahlil etgan
manbalar sifatida gadrlanadi. Fazl ibn Ahmad aqgl, ilm va komillikni inson
mohiyatining markaziy gadriyati sifatida talgin etgan. U bilish va axlogni bir
butun jarayon deb garagan. Uning gqarashlari bugungi kunda ham tafakkur
erkinligi, ilmiy tafakkur madaniyati va ma’naviy uyg‘onish uchun metodologik
asos bo‘lib xizmat qiladi.

3. Fazl ibn Ahmadning ontologik garashlari borlig, mavjudlik va ilohiy
haqiqat o‘rtasidagi o‘zaro bog‘liglikni ifoda etadi. Mutafakkir uchun mavjudlik -
bu nurning harakati, ya’ni ma’naviy uyg‘onishning dinamik jarayonidir. Inson bu
jarayonning markazida turadi, chunki u aqgl orgali nurga, tafakkur orgali
hagigatga yetadi. Mutakallim olamning chekliligi va cheksizligi, uning tuzilishi
tamoyillari va o‘zgarish xususiyati haqidagi masalalarni  yechishda
faylasuflarning qarashlarini panteistik nuqtai nazaridan tahlil qilib, koinot
chegaralangan va nihoyalanadigan narsa bo‘lsa, uni mavjudligini avvali
bo‘lmagan va unga yo‘qlik o‘tmagan Azaliy paydo qiluvchi Zot aylantiradi degan
dalil keltiradi.

4. “Nur” va “harakat” kategoriyalari Fazl ibn Ahmad falsafasida borligning
dinamik tabiatini ifodalaydi. U nur orgali ilohiy hikmatning inson galbida aks
etishini, harakat orgali esa aqlning komillikka intilishini tushuntiradi. Bu talgin
orgali mutakallim borligni fagat statik tizim emas, balki doimiy
takomillashuvdagi jarayon sifatida ko‘rsatadi. Shu bilan birga, bu yondashuv
“nur’ni tafakkurning yuksalish bosqichi, “harakat™ni esa ma’rifatning amaliy
ko‘rinishi sifatida asoslagan.
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5. Fazl ibn Ahmad ta’limotida nafs javhar bo‘lib, u mavjudotlarni idrok
etishi, hagigatni anglab keyin jismni tark etib, abadiy qolishi isbotlangan. Nafs
ruhoniy bo‘lib, jismning paydo bo‘lishidan so‘ng vujudga kelib, uni ma’lum bir
vaqt harakatlantirib, boshqarib keyin tark etadi. Jism o‘zini o‘zi harakatlantira
olmaydi. Agar jism 0‘z-0‘zini harakatlantiradigan bo‘lsa, uning harakati doimiy
bo‘lib, hech gachon to‘xtamasdi. Ammo kuzatishlardan ma’lumki, jism ba’zida
sokin, ba’zida esa tez harakatda bo‘ladi. U inson nafsining tanaga bog‘liq
emasligi, uning o‘zi alohida mohiyat ekanligini keltiradi. Ilm va jahl, saxovat va
baxl, shijoat va qo‘rquv, pok va gunoh va boshgalar kabi ziddiyatlar nafsda
jamlanadi va uning haqgiqiy shaklini gabul giladi, ammo unda hech ganday
o‘zgarish yoki to‘g‘rilik bo‘lmaydi.

6. Fazl ibn Ahmadning antropologik garashlarida insonning mohiyati
nafagat jismoniy mavjudlikda, balki uning ma’naviy o‘zini anglash qobiliyati
namoyon bo‘lishi ilgari surilgan. Agl insonning ilohiy qudratini, ruh uning
poklikka intilishini, tana esa bu intilishning amaliy shaklini ifodalaydi. Fazl ibn
Ahmad insonni jismoniy va ma’naviy birlikda mavjud bo‘lgan substansiya
sifatida ko‘rib, tanani ruhning vositachisi, ruhni esa aglning zohiri sifatida talgin
etadi. Bu yondashuv bugungi kunda insonning psixofizik holatini falsafiy
anglashda muhim nazariy asos bo‘lib xizmat qiladi.

7. Mutakallim axloqgiy garashlarida inson bu tuprog olamida musofir
ekanligi hamda komillik talabida kelganligini tahlil giladi. Insonni kamolotga
erishishida qorin shahvati, jimo’ shahvati to‘siq hisoblanadi. Jon jism bilan ruhiy
bog‘liglikka ega, bu jismni o‘ziga qamrab oluvchi yoki jismga sig‘uvchi
bo‘lmagan bog‘liglikdir. Bu bog‘liglik sabab bilan oqibat o‘rtasidagi
munosabatga o‘xshaydi, jismga go‘yo sababchi va harakatlantiruvchi omil
sifatida ta’sir ko‘rsatadi. Fazl ibn Ahmadning axloqiy qarashlari nafsni yengish,
galbni poklash va aqglni nur bilan to‘ldirish tamoyillariga asoslangan. Shu bois,
Fazl ibn Ahmadning axloqiy g‘oyalari zamonaviy ma’naviy siyosat, ta’lim va
tarbiya tizimida insonparvarlik ruhini kuchaytiruvchi nazariy asos bo‘lib xizmat
qgiladi.

8. Mutakallim ta’limotida “hissiy lazzatlar” va *“aql lazzatlari” orasida bir
nechta asosiy farglar tahlil etilgan. Hissiy lazzatlar — bu inson yoki hayvonning
jismoniy hissiy organlari orgali olingan taassurotlardan kelib chigadi. Har ganday
mavjudot hissiy lazzatlarning bir xil turlaridan — ko‘rish, eshitish, hidlash va
boshqalardan lazzat oladi. Aqliy lazzatda fazilatli amallar mavjud bo‘lib,
narsalarning hagigatini anglash olib keladi. Ro‘zaning birinchi va muhim
magsadi — odamlarga ochlik va sabrni his qgilishdir, bu esa insonga nafaqat
jismonan, balki ruhan ham ta’sir ko‘rsatadi. Odatda, bunday holatlarda inson
o‘zining sog‘lig‘ini va farog‘atini his qiladi hamda hayotning haqiqiy qadr-
gimmatini tushunishga harakat giladi. Inson tagvodor, oliyjanob va kamtarin
bo‘ladi.

9. Fazl ibn Ahmadning nafs hagidagi garashlarida insondagi hayvoniy mayl
ekanligi, agl esa uni nazorat giluvchi ilohiy quvvat sifatida talgin etiladi. Poklik —
bu nafsni tozalash, aglni yuksaltirish va galbni nur bilan ziynatlash jarayonidir.
Mutakallimning fikricha, inson 0°z nafsini tarbiyalamas ekan, u komillikka erisha
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olmaydi. Shu bois u axlogiy shaffoflikni aqliy poklanish bilan bog‘laydi. Shu
bois, mutakallim insonlarni hirs va hasaddan ogoh qilish uchun undan
saqglanishga chagiradi.

10. Fazl ibn Ahmad ta’limotida uchta fazilat insonni saodatga yetkazishi
dalillangan, ya’ni suhbatni to‘g‘ri olib borish, boshqgalarni ayblarini oshkor
qilmaslik va oxirat uchun qayg‘urish. Chindan qilingan, xayr-ehson
(saxovat)ning chegarasi bor, undan oshirilsa isrof bo‘ladi. Uzoqni ko‘zlash va
ehtiyotkorlikning ham chegarasi bor. Bu chegaralar haddidan oshsa
qo‘rqoqlikdir. Kibr, manmanlik, xudbinlik kabi shaytoniy illatlarga qarshi
kurashish, nafsni tarbiyalash, ilm-ma’rifatli bo‘lish, tahdid va xavflardan ogoh
bo‘ish, g‘aflat uyqusidan bedorlik, hushyorlik ruhiyatini shakllantirish kabi
garashlari yosh avlodni yuksak fazilatli insonlar gilib tarbiyalashda, ilm olishda
munosib, tajribaga ega bo‘lgan ustozni tanlash hamda Yangi O‘zbekistonda
ta’lim-tarbiya jarayonini takomillashtirishda manbaviy asos sifatida ahamiyat
kasb etadi.

Fazl ibn Ahmad axlogiy g‘oyalarini ta’lim, tarbiya Ba mafkuraviy
jarayonlarga tatbig etish yosh avlod tafakkurini mustaqil, ruhiyatini pok,
¢’tigodini mustahkam shakllantirish imkonini beradi, ma’naviy barkamollikni,
yoshlar tafakkurida axloqily immunitetni mustahkamlash uchun asos bo‘lib
xizmat giladi.

Yugorida keltirilgan xulosalarga asoslanib, quyidagi tavsiyalarni amaliyotga
joriy etish magsadga muvofig deb hisoblangan:

- ta’lim muassasalari va malaka oshirish markazlarida Fazl ibn Ahmad
ta’limotining falsafiy mohiyati va uning bunyodkor g‘oyalariga bag‘ishlangan
modullar ishlab chigish;

- “Fazl ibn Ahmad ta’limotining Markaziy Osiyo tasavvuf tarixida tutgan
o‘rni” mavzusida ilmiy-nazariy anjumanlar tashkil gilish;

- “Iddat ul uqul va umdat ul ma’qul” (Aqllarning va’da berishi va aqllarga
ma’qul narsalarning asosi)” risolalarini tarjima va tahlil qilib, ilmiy muomalaga
kiritish, “xalq bilan muloqot”, “xalqni dardi bilan yashash” mavzularida
teleko ‘rsatuvlar, radioeshittirishlar va davra suhbatlari tashkil gilib borish;

- “Iddat ul Uqul” risolasidagi gnoseologik va ontologik qarashlarni
zamonaviy falsafiy paradigmalarga integratsiya qilish;

- Fazl ibn Ahmadning ilm, aql va axloq haqidagi g‘oyalarini Yangi
O‘zbekistonda yoshlar ma’naviy tarbiyasi dasturlariga kiritish;

- mutakallimning ilmiy merosini aholi ongiga yetkazish maqgsadida
ommaviy axborot vositalari, televideniye va internet platformalarida ma’naviy-
ma’rifiy loyihalar yo‘lga qo‘yilishi lozim.
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BBEJIEHUE (anHoTauus auccepranuu JokTopa Hayk (DSc))

AKTYaJIbHOCTb W BOCTPEOOBAHHOCTb TeMbl JHMccepranuu. B sroxy
r106ansHOM OOpHOBI UACH, MPOUCXOJAIICH B Pa3IMYHBIX PETMOHAX M CTpaHax
MUpa, OO0OCTpEHHs KYJIbTYPHBIX pPa3IUYUil W YCWUICHHUS BIUSHUS HAyKd U
TEXHOJIOTM Ha pa3yM 4YeJIOBEKa, W3y4eHUE Haciueauss Mbiciu BocToka u
COIJIaCOBaHMUE €€ B3IVIAJI0B HA MHTEIUIEKT, HAYKY, MyIPOCTbh U COBEPLIEHCTBO C
COBPEMEHHBIMHM YYEHUSIMHM, CUYUTACTCS BAXKHOW 3amadeil. B MHOroBekoBom
CTAHOBJICHUH U PA3BUTUU YEJIOBEYECKOW MBICIU MPEACTABUTENIN CPEIHEBEKOBOM
¢bunocodpun BocToka BBICOKO OCMBICIISIM CYHUIHOCTh YEJIOBEYECKOIO pa3yma,
MIPEACTABIICHNUS] O HayKe W NMPOCBEIICHUHU, COBEPLIECHCTBE U COpaBeqIUBOCTU. C
ATON TOYKM 3peHus, B3MIAL Pazn noH Axmaza Ha MpoOJIeMbl YEJIOBEUECKOTO
MBIIUJICHUS, [I03HAHUS, HPABCTBEHHOM M JyXOBHOW 3pENIOCTH, OOpETaroT
aKTyaJlbHOCTb, PACKpbIBag HMX MECTO B CaMOCO3HAHWM, BOCIHTAHHH 3TO,
VMCKOPEHEHUU BBICOKOMEPHS, BOCIUTAHUU MOJIOAECKHU BCECTOPOHHE Pa3BUTOM,
APYIUPOBAHHON, CIOCOOHOI BHECTH BKJIAJ B Pa3BUTHE OOIIECTBA, MPABIUBON U
YECTHOM.

B MupoBoii Hayke M HAy4YHO-HCCJIEIOBATENbCKUX LIEHTPaX MPOBOMSTCS
(dyHIaMeHTaJIbHbIE HCCIEA0BAHNUS, COMOCTABIISIIOIINE COUANIBHO-PUIOCOPCKOE,
HPaBCTBEHHO-TacaBBY( Hacienue TEOoJOroB, XaJauCOBEAOB, MBICIUTENEH U
IPOCBETUTENIEH, TBOPUBIIMX HA CPEIHEBEKOBOM MYCYJIbMaHCKOM BocToke, ¢
npo0iemMaMu COBpeMEHHOCTH. Posib uenoBedeckoro payma u Hayku B 0OILIECTBE,
pOJIb AYXOBHOCTH B COLMAJIbHON CTaOWMJIBHOCTH, a TakK€ OCHOBBI J00pa u
CIIPABEJIMBOCTA B MPHUPOJE HYETOBEKA BBIPAXKAIOT BaKHBIC UepThl (Priocopuu
Bocroka. B aToit cBsi3u, pacteT HEOOXOAUMOCTh B H3Y4YEHUHU (PHIOCOPCKUX
KoHuenuui Tpaktata ®aszn noH Axmana «Manat yn ykyn Ba ymaar yi MabKyiD
(CpenctBo 11t MHTEIUIEKTa M OCHOBAa HMHTEIUICKTYaJIbHBIX HCTHH) C TOMOIIBIO
COBPEMEHHBIX METOAOJIOTMYECKUX TMOAXOJ0B, a TakKe€ B HCCIEIOBAHUU
BAKHOCTH TNPEJICTABICHUNA MOJOJIEKU O JIOCTHKEHUU 3PEIOCTH B Pa3BUTUHU
oO1ecTBa.

Oco0oe BHumanue B HoBoMm Y30ekucrane ynensercs riry0OKoMy U3y4eHHUIO
JYXOBHOTO HACIIeUsl, COYETAHUIO €r0 ¢ BOCHUTAHUEM MOJOJEKHU U Pa3BUTHEM
HAay4YHOTO MBIILICHUS, YKPEIJIEHUIO CAMOCTOSTEIbHOCTH MBICIH, MpPOIAaraHje
LEHHOCTEW MPOCBETUTENBLCTBA. «Hamm npeaku, yu€Hble U MBICIUTENH, KUBILUE
B pa3HbI€ MOXHU, HECMOTPS HA BCE TPYJHOCTU U UCIBITAHUSI, BCET/1a OCTABAJIUCH
BEpHBI CBOEMY JIOJITY Pa3BUBaTh HAYKy, HJ€alaM T'YyMaHU3Ma W MPOCBEMICHUS,
ABJISIL COOOM TpuUMep JyXOBHOTo MyxkecTBa. K colkaneHuro, o BoJI€ CYAbOBI,
Hall HapoJ HE CMOT B MOJHOW Mepe HACcIaAUThCs HACIEAUEM JIONTUX JeT. Mbl He
POJIOJKUIIM U HE JIOBEJIM 10 COBEPILEHCTBA OTKPBITHS MPEJKOB B HAIIE BPEMS.
BepHo Takxxe ¥ TO, YTO €BPONEHUCKHE Y4YEHBIE, YBJICYEHHO H3y4as HAYyKH,
HAXOJIMBIIIMECS B YMajJKe B HaIIed cTpaHe, MTOOWINCH JTOCTHKEHUNH MHPOBOTO
ypoBHsl. CerogHsi HaM HEOOXOAMMO CIeNaTh HEOOXOAMMBIE BBIBOJBI M3 ITHUX
OIMOOK ¥ yKPENUTh CBOM HHTEpEC K Hayke» '. I103TOMy BaKHO PAaCKpHITH
MOTSHITMAN HWJEH, 3aJ0KeHHBIX B yueHnn Pa3nm mbOH Axmama, TaKuX Kak

! Mupsuées I11.M. Xosupru 3amon Ba Sluru Y36exucron. —Tomxkent: “O‘zbekiston”, 2024. -5.31.
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BOCIHUTAHUE AYIIH, TPUOOpPETEHHE 3HAHUN, OCO3HAHHE yTrPO3 U OMACHOCTEH, KaK
UCXOJIHYI0 OCHOBY JUIsl TOro, 4yToObl OMOYb MoiioAexxku HoBoro Y3bOekucrana
BBIPACTU FAPMOHUYHBIM MOKOJICHUEM.

Hacrosiiee auccepTaimOHHOE HCCIEIOBAHHE B OIPEIEICHHOM CTENEHU
CIIyXKUT peaju3aliuy 3aJad, HaMedeHHbIX B Ykazax IIpesupentra PecrnyOmiuku
V36ekuctan NeVII-158 ot 11 centsiopsa 2023 roga «O Crtpareruu «Y30eKucTaH-
2030», NoVII-6181 ot 4 mapra 2021 roma «O6 ytBepxkaeHun Konneniuu
pa3BUTHUA rpaxaaHckoro oomectBa Ha 2021-2025 roasny, NeVII-6255 ot 1 utons
2021 roma «OO0 yrtBepxkaeHun HammonaneHoM crparerun PecmyOnuku
V306ekucTaH 1Mo MPOTHUBOJCUCTBUIO IKCTpeMHU3My U Teppopuzmy Ha 2021-2026
roab», NeVII-68 ot 21 anpens 2025 rona «O Mepax 1o AalnbHEHIIEMY YCUIEHUIO
rapaHTuii MpaBa TpaxJaaH Ha CBOOOy COBECTH U BBIBOAY pe(opM B peTUTHO3HO-
MIPOCBETUTENbCKOM chepe Ha HOBBIM dTam», NelIl1-5040 ot 26 mapra 2021 r. «O
Mepax MO  KOPEHHOMY  COBEpPIIEHCTBOBAHHUIO  CHUCTEMBI  JYXOBHO-
MPOCBETUTENIbCKON paboTh» U [loctanoBnenun Kabunera MunuctpoB Ne723 ot
17 nosi6pst 2020 roga «O06 opraHu3aluu ACSTEILHOCTH OOIIECTBEHHBIX COBETOB
no  OOECNEYEHUI0  MEXHAIMOHAJIbHOTO  COIJIacHs, TOJEPAHTHOCTH U
COJIMIAPHOCTU» M 3a/1a4, YCTAHOBJIIEHHBIX B JPYIMX HOPMAaTUBHO-NPABOBBIX
JOKYMEHTaX OTPaciH.

CooTBercTBHE  HCCHEAOBAHHMSA  NPHOPUTETHBIM  HANPABJICHUAM
Pa3BUTHS HAYKH M TEXHOJIOTMH pecny0auku. J[aHHOE ucCCIeI0BaHKE
BBITIOJTHEHO B paMKaxX MPUOPUTETHOIO HAMPABJICHUS Pa3BUTUS HAYKU U
TEXHOJIOTUI pecnyosuku [. «@opMuUpoBaHUE CUCTEMBI COLUANBHBIX, TPABOBBIX,
SKOHOMHUYECKHUX WHHOBAIMOHHBIX HJIeW HWH(POpMAIIMOHHOTO OO0IIecTBa U
JEMOKPATUYECKOT0 TOCYIAPCTBA U MTyTH UX Peallh3aliuny.

0030p 3apy0eKHBIX HAYYHBLIX HCCIEIOBAHMI M0 TeMe JHCCEPTALMHZ,
WccnenoBanus KyJbTypHOTO HACIenusl, TEOJIOTUH, (Guaocopun u HpaBCTBEHHBIX
y4eHul HapoAoB BocToka mpoBOASITCS BEAyIIMMHA YHUBEPCUTETAMH U HAYYHBIMH
[EeHTpaMu Mupa, cpean kotopeix Oxchopackuit yHuBepcuteT, KomymOuiickuii
yHUBepcUTeT, [ertucOeprckuii  komwiemk, WHCTUTYT  OJIUKHEBOCTOUYHBIX
uccnenoBanuii Yuusepcutera Jxopmka Bamuurrona (CIIA), ananutuueckuit
neHtp «Casab Llentp» (CaynoBckas Apasus), Llentp uccnenoanuii bixuero
Bocroka, KaBkaza wu LlenTtpambHoii A3s3um HMHCTMUTyTa KIIACCHYECKOTO
opueHTanu3dmMa u aHtudHoctu (Poccus), MHCcTUTYT BOCTOKOBeneHHs uUM. P.b.
CymnaiimenoBa (Ka3axcran), Muctutyr BocTOkoBeneHuss um. AOy Paiixana
bepynu Axagemun Hayk PecryOonmuku Y36ekuctan, MexayHapoaHas uciaMcKas
akamemMus ~ Y30ekucrtaHa, HammoHanpHBI ~ yHUBEpCHUTET  Y30EKHUCTaHA,
depranckuii rocy1apcTBEHHBIN YHUBEpCUTET (Y30EKHUCTaH).

B Benymux 3apyOexxHbIX 00pa30BaTeNIbHbIX U HAYYHO-HUCCIEAOBATEIbCKUX

2 O630p HayuyHBIX HCCIENOBaHMH 1O Teme jauccepramuu: https://www.studium.unifreiburg.de/en/program
offerings/masters/info/756; https://www.booking.com/; https://www.oxfordcollege.ac;
https://www.bachelorsportal. com/; https://www.unipage.net/ru/240/ankara_university; https://msu.uz/;
https://proacademy.uz/uzcyr/news/ view https://www.wisc.edu; https://www.ox.ac.uk; https://www.columbia.edu;
https://www.gettysburg.edu;  https://imes.elliott.gwu.edu;  https://www.mei.edu;  https://www.fordham.edu;
https://www.ucr.edu; https://sawabcenter.org; https://iocs.hse.ru/csmecca; https://shygystanu.kz/;
https://beruni.uz/en-ca/; https://www.iiau.uz/oz; https://nuu.uz.
https://journal.fdu.uz/index.php/sjfsu/article/view/7102) u apyrux 371€KTpOHHBIX HCTOYHMKOB M OBLI ITOArOTOBJIEH
Ha OCHOBEC IPYIUX UCTOYHHUKOB.
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LEHTpaXx MHUpa Ha OCHOBE IIHUCbMEHHBIX HWCTOYHUKOB MPOBEACH aHAIMU3
CPEIIHEBEKOBOT'O UCIAMCKOTO 0011ecTBa, pehopM B COLUATHLHO-IKOHOMUYECKOM,
KYJIbTYpHO-TIPOCBETUTEIBCKON U TMOJIUTHYECKOW cdepax, B3rianoB dazn ulOH
AXMana ¥ TIOIY4YEHBl CIEAYIOIIME HAay4YHbIE pe3yJIbTaThl: MPEIOCTABICHBI
CBEJICHHS O >KuW3HU MbIiciutens (MyHtamkabunaun benu, Hamxub Mowun
Xopasu, Upan); B cepenune XII Beka moATBEpKIaeTCs, UTO U3 COPOKA OJIHOU
3HaTHOM cempu B ropone Ca63aBop B XopacaHe ABaalaTh YeThipe ObUIH
apaOCKUMH, JABEHAATh - UPAHCKUMH U TOJBKO OJIHA CEMbsl ObLIa TIOPKCKOU
(M.ILIerpymesckuii, Poccus). Hayunoe wnacnenue ®a3n ubn Axwmana,
HUCTOPUYECKOE Pa3BUTHE U COBPEMEHHOE cocTosHue Hayku kanoMm (P.bymmwmer,
KonymOust); BO3SHUKHOBEHHUE W TOCTENEHHOE pa3BuTHe ydyeHus kajaom (CHIA);
MOJIENId UCTOPUYECKOTO Pa3BUTHUSL apab0-MyCyJIbMaHCKUX OOIIECTB, TEHJICHIIUU
COIIMAJIbHO-DPKOHOMHYECKOTO Pa3BUTHs apabCKuX OOIIECTB, MCCIEIOBAHUS IO
OTHENIbHBIM TpyJaM Teojora (Poccus); paccMOTpeHBI BONMPOCHI BIMSHUS HAYKHU
KaioM U (uiocodpckux unue wmpicauTene BocToka Ha pa3BUTHE MBICITH
(Mapka3-u Ttaxkukat-u Qapcu-iiu Wpan Ba Ilakucran (Ilakucrtan, Mpan) u
Ucnamckuii yauBepcuter Manxaxubd (Terepan), AOy anb-XacaH anb-Amabpu
(Mapoxkko), KemOpumkckuii MycyibMaHckuii koiuiemk (BenukoOpuranus),
CraMOyJbCKUW HMHCTUTYT HCIaMCKOTo oOpa3oBanusi TacaBByd Be Tapuxu
(Typrus); mpoaHamu3upoBaHa CUCTEMa OBITHS, CBETa U ABMXKEHUS B «amar ainb-
Ykyn VYwmpar anb-Mabkyn» (Depranckuii ToCyIapCTBEHHBIM yHUBEPCHUTET,
VY30ekucran).

B mocnenHune rompl BO BCEM MHPE PACTET MHTEPEC K HM3YUYEHHIO HAyKH
KajioM. B mupe B Hacrodinee BpeMsl peaM3yeTcsl psii HUCCIEA0BATEIIbCKUX
MPOEKTOB MO M3yueHUIO HayuyHoro Hacieaus dazn ubu Axmazaa, B TOM 4ucie 1o
CIEAYIOIINM IIPUOPUTETHBIM HAIPABJIECHUSIM: HCTOPUYECKOE pa3BUTHE U
COBPEMEHHOE COCTOSIHME HAyKU KajOM; BO3HHUKHOBEHHE U IIOCTEIEHHOE
pa3BUTHE yYECHMsI KaJIOM; CUCTEMAaTHYECKUN aHaIW3 TMOHSATUN OBITHS, CBETa U
JBIDKEHUS, WHTEPIIPETAIusl OHTOJOrnyYeckux B3TsigoB Pazn ubH Axmana,
CBSI3BIBAIOIIETO UJICU TyXa-AylIu-pa3yMa ¢ TyXOBHOCTBIO OOIIECTBA; MHTETPALIUS
CBSI3M JIyXa, YWCTOTBI, HAYKM WU pa3ymMa B €ro TPAKTATaX C COBPEMEHHBIM
oOpa3oBaHUEM.

CreneHb M3y4eHHOCTH NPOoOJemMbl. CBEICHHUS O JMYHOCTH W HAYYHOM
Hacnequu ®Pazn ubH Axmaaa u3ydeHsl HegocTaTouHo. B cBoeit kuure «Tampxuc
mabpudar ap-pumxanb» °  («KpaTkoe H3II0KEHHE JHMYHOCTEH») apabCKmii
uctopuk u ouorpad XIII Beka 1Mon anb-OyTtn 3 barnana onuceiBaet 6uorpadun
M3BECTHBIX YUYEHBIX, NIUCATENEH U BUIHBIX JCATEIEH CBOETO BPEMEHU, a TAKKE
KpaTko paccmarpuBaeT Ouorpaduro Daszn ubH Axmaga. Hpanckuii
uccnenoBarenb Hamxu® Moiinn XopaBu B CBOEM HCCIIEIOBaHUU TPUBOJUT
cBelleHus 0 ToM, uTo Dazn nbH AxMaj ki1 B XopacaHe B koHIle V - Hayane VI
BEKa XUDKPBI 4 . B CcBOUX HCCIEIOBAHUSIX MynTtamxadbuaaud  benuit
MOAYEPKUBAJL, YTO CTUJIb NUChMA U MPOUCXO0XKICHUE MBICIHUTEINS PUHAIIICKATN

3 A6y A6xymnox Myxamman u6s Myxamman non an-®yrtuit. “Tanxuc mabspudar an-pmwkban” / Haxud Moiiun
Xapasnit Tapx. - Mamxazn, Octon Kyzac Puzasnit, 1993. — b. 37.

4 Haxn6 Moiinn Xapasuii. ®azn ubn Axman “Upaar an-yKyn Ba ymaat ya-MasKyn”. - Mamxaz, Ocron Kync
Puzaswmii, 1993.
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OyxapcKoii MHTe/UIMreHnun°. MuGopManuo o HaydHOM HACIEUU MBICIUTENS 1
ero mpuHaJJIeKHOCTH K byxapckoit auHactuum MOH CuHa NpPUBOAMT B CBOEM
Tpyne «banxm»®.

3HAUUTENbHOE HCTOPUYECKOE 3HAUCHHUE MPUOOpenu 3apyOeHbie yUEeHbIC
P.bymnee u W.ILIlerpymieBckuii, Hay4YHbIE MCCIECAOBAHUA KOTOPBIX PACKPBUIN
0OIECTBEHHO-KYIbTYPHYIO JKM3Hb BpeMenn Pazna ubn Axmana’.

Croutr OTMETHTh, 4YTO B HalIEd CTPaHE PEIUTHO3HbIC, COIUAIBHO-
dunocodckue 3HaUeHHs HAYKU KaloM, (usocodckrue ocodeHHocTH yueHus dasn
nOH AXMaja, TEOPETUKO-METOI0JIOTUYECKUE BOMIPOCHI HAIIUTH CBOE OTPa)KEHUE B
Hay4dHbIX Tpyaax meiixa Myxamman Conbik Myxamman FOcyda, AGmynasuza
Mancypa, M.J/[xab6opoBa, M.HypunmunoBa, b.TypaeBa, I'.HaBpy3oBoii,
A.bontaeBa, Caitnna Illapudpa Myxammana, A.3okupoBa, X.PaxmaToBoii,
D.3oiinposad.

B wuccrnenoBarenbckoil pabore yuTeHbl (UIOCO(PCKHE HAay4YHbIE AHAIM3BI
BBIIICYNIOMSIHYTBIX ~3apyO€KHBIX M OTEYECTBEHHBIX Y4€HBIX. I[lOCKOIBKY
MUCTUKO-(UITOCOPCKHUE U AKCHOJIOTMYECKHE aCIeKThl TacaBBy(d B IIEJIOM U
OTIEIbHBIX TEYEHU M3yYeHbl, a KOMIUIEKCHOE HAayYyHOE HCCIIEJOBaHUE
dunocodpckoro ananmza ayxoBHOro Haciuenus Pazn uOH Axmanga He
MPOBOJUIIOCH, B HACTOSIIEM MCCIEIOBAaHUM 0c000€ BHHUMAaHHUE YJEseTcs
pa3paboTKe HAyYHO-TEOPETHUECKMX U METOJOJIOTHYECKUX OCHOB JaHHOM
po0JIeMBI, a TakKe €€ CTPYKTYPHO-(PYHKITMOHAIBHON TapMOHU3AIIHH.

CBsi3b JIHMCCEPTALMOHHOIO HCCJIEIOBAHMS ¢ IUIAHAMH HaY4YHO-
HCCJIeI0BATEILCKUX PadoT BbICHIEro 00pa3oBaTEeNbHOI0 YYpeKIeHHs, Iie
BbINIOJIHEHA auccepranus. JlucceprauroHHas paboTa BBHINOJHEHA B paMKax
HAay4YHO-HCCJIEAOBATENbCKOr0 HarpabieHus [l myHkrTa «3HaueHHe KOHUEHIUN
JTaTbHEHIIer0 pa3BUTHUSI TPAXKIAHCKOTO OOIIecTBA M OOECHEUEeHUs] TYXOBHO-
HPABCTBEHHON O€30MaCHOCTH B YCTOWYMBOM CTPATETHYECKOM Pa3BUTUU
V36ekucrana» (2022-2026 rr.) B COOTBETCTBUM C IUIAHOM HAay4HO-
UCCIIENOBATENHCKUX PaboT DeprancKkoro rocy1apcTBEHHOTO YHUBEPCUTETA.

Heab wmcciienoBaHMA — PACKPBITh 3HAaYeHUE (PUIOCOPCKUX B3IVISAOB B
Hay4HOM Hacieauu Pazna uOH Axmana.

3aaa4m HCCaeT0OBAHUSA:

5 Gy e liul Gl LEE) 5 Ol A se s 3ede Jsa¥ Sl pliad) 8 J el Baee 5 J alliae (5 jla0 QA g el o b
=18 .21993-5.21371

® ®aszn ubn Axman “Magat an-ykyn Ba ymaaT ya-MabKyn”. - Mamxan, Octon Kyzac Puzasuii, 1993. - 5.21.

" Bullett R. “Social Classes in Medieval Islamic Society”. JSTOR Ba Academic Journals. Tletpymesckuii WL.IT.
HWcnam B Upane B VII—XV Bekax (xypc nexmnuii) / OTB. pemakrop B. U. benses. - Jlenunrpan.: Jleanarpaackoro
yuuBepcurera, 1966. — C. 400.

8[aiix Myxamman Coamk Myxamman FOcyd. Axkomn wnmm. — Tomkent, “HILOL-NASHR”, 2019. — B.374.
Abnynazuz Mancyp. Mcnomaa akuna Ba kasoM. — Tomkent., 2011. J)Ka66opo M. “Motupyaust Ba Amapuii
Kupanapu ypracuaaru ¢apknap”. — Tomkent., 2004. HypunnnHoB M. “Ucnomua akuzia Ba WiMui Tadakkyp”. —
Tomkenr., 2012. Caititng apud Myxammagauar “Ucenomuit akuna Ba yHuHT ¢ancadacu”. — Tomkent., 1991.
Typaes.b. bopmuk MoxusTh, makmiapu, xycycustd. — Tomkent.: dancada Ba Xykyk uHCTHTYTH, 2011. —
b.86..HaBpyzoBa I'. Xoxa baxoynnun Hakmb6ann xaéru Ba mabHaBuii Mepocu. — Tomkent.: ®@an, 2021. — b.244.
Bonraes A.A. NI6H Apabuii dancaduii-racaBByd Kapauuiapuaa akuaaBuii makrabiapra MyHocabar. Tabiaum
TU3UMUHHUHT Oapua OOCKHWIapuaa dYeT TWUIAPHU YPraHWIIHMA SHAAAa TAKOMWUIAIITHPUII HCTHUKOOIUIApH.
Marepunamrap tymnamu. Tomkent. “Typon 3amuH 3u€” 2016. 178-79 6etnap. 3okupoB A. “KajaoM niMu Ba yHHHT
MyxuM Mmacanamapu”. — Tomkent., 2013. Raxmatova X.X. Xoja Ahror Valiy ma’naviy merosida murosa
falsafasiga doir g‘oyalar tahlili. Buxoro: Sadriddin Salim Buxoriy. 2023. —b 167. 3oitmpoB 2.X. SbpKyd
YapxwuitHuHr ¢ancaduii Ba MHHKTUMOUK-cUEcHiA Kapanuiapu. — byxopo., 2023. — b. 99
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U3y4YEeHHE COIMAIbHOM, JYXOBHOM M 00pa3oBaTelIbHOW Cpeabl, HAYyYHBIX
TpaJMIIMK 3110XH, B KOTOpOM >kui Da3in uOH AXMal, ¥ BBISICHEHHE UX BIUSHUA Ha
MHPOBO33PEHUE MBICTUTEIIS;

aHanu3 HayyHoro Haciueauss ®a3zn uOH Axmaga ¢ TOYKH 3pEHUs
UCTOYHUKOB, CTPYKTYphl W METOJOJIOTUH, a TAKXKE PACKPHITUE OCHOBHBIX
WJICUHBIX HANPAaBICHUNA W METOJOJIOTMYECKOM CyIIHOCTH Tpakrtara «Mpnar yn-
YKyJ Ba yMJAT yJI-Ma KyJD);

CpPaBHUTEJIHHOE M3yUYEHHE BOMPOCOB OBITHS, CBETa U JIBIDKCHUS B YUCHHH
MBICJIUTENIS, @ TAKKE €r0 OHTOJIOTUYECKUX BO33PEHHU;

bunocodckoe 000OCHOBaAaHME KOHLEMIMUNA CBSI3M Tejla W AYILIW, 3HAHUS U
pa3yma B BO33PEHHUSIX MBICIUTEIIS;

TUYECKUN aHaJIM3 BONpOCca AYUIM U YUCTOTHI B yueHuH Pa3n ubH Axmana,
a TAKXKE aHaJIN3 UJIEH, CBSI3aHHBIX C BOIIPOCAMH COBEPLICHCTBA,;

o0ocHoBaHue posin Haciuenusa Pa3zn nOH AxXmana B pa3BUTUU MOJIOJIEKHU
HoBoro VY30ekucrana, €ro TEOPETHYECKOO M MPAKTHYECKOTO 3HAYEHUS B
Pa3BUTHH HAYKH U TyXOBHOCTH.

OO0beKkTOM HCCIEN0OBAHMSA SBISAIOTCS (UIOCOPCKHE HAECH MPOU3BEACHUS
dazna nbn Axmana «Manat yiap-yKys Ba yMIaT yib-Ma KyJD.

IIpeamerom  McCClenOBaHMsl  SIBISIETCA  AHAJIM3  OHTOJIOTMYECKUX,
AMUCTEMOJIOTMUECKUX M STUYECKMX HAeH B HaydyHoM Hacineaun Pazna uOH
Axmana.

Metoabl ucciaenoBanus. B nuccepranyy MCHONb30BaHbl TaKME HAYYHO-
MO3HABATEJIbHBIE METOJIbl KaK aHallu3 W CHUHTE3, KOMIUIEKCHBIM aHau3,
CPABHUTEJIbHBIA aHAJIU3, CUCTEMHO-()YHKIMOHAIBHBIA aHaIN3, KOHTEHT-aHaJu3,
JTAJIEKTUYECKAN U TUCKYPCUBHBIN aHAJIN3.

HayuyHasi HOBH3HA HCCJIeI0BAHMSA 3aKJIFOYAETCS B CIEAYIOLIEM:

000ocHOBaHO, uTo B Tpaktare ®a3n nbn Axmana «nnat anb-yKkyn Ba ymaar
anb-Makym» («CpencTtBo pa3yma U OCHOBA HMHTEJUIEKTYaJbHBIX HCTUHY)
€AMHCTBO AJulaxa TPaKTyeTCsd KAaK OHTOJIOTMYECKOE E€JUHCTBO, OCHOBAHUE
O0XECTBEHHOM CYIIHOCTHM Ha €IMHOM HMCTOYHHUKE, a €ro uieu O0a3upyroTcs Ha
eIMHCTBE AJlaxa B TEOJOTMH, €ro TapMOHUM C BONPOCAMU MHUPCKOM U
3arpoOHOM KM3HU, TPUHIMIIAX OMOPHI HA BEPY B MPOLECCe MO3HAHUSA, TyXOBHOTO
OUYHMIIEHUS U CTPEMJICHHUS K UCTHHE;

BBISIBJICHO, YTO B TpakTare «MaaaT anb-yKysl Ba yMJar ajab-Makym» dasin
nOH AXMana pa3bsACHAET, YTO €IUHCTBO (€IMHCTBEHHOCTH), OBITHE M YHCTOTA
TBopira o OTHOIIEHUIO K aTpuOyTamM W MpU3HAKaM TBOpPEHUH (UIocodcku
JIOKa3bIBAIOTCS  JIECATBIO  JIOKYMEHTaMM, TaKUMH  Kak  aOCOJIIOTHOE
cyumiectBoBanue (1-ii JOKYMEHT), CYIIHOCTb MHPO3JaHUs (2- JOKYMEHT),
TPETUN TOKYMEHT - COCTaB U CTPOCHHUE BCEOOIIEro Mupo3aanus (3-ii JOKyMEHT),
HEOOXOIMMOCTh JBUratTess s Tena (4-i JOKYMEeHT), cojepkanue u opma Tei
(5-6-it mOKyMEHTHI), MOPSJIOK, CHCTeMa M TpaBWia BO Mupo3fanuu (7-i
JIOKYMEHT), IPUYMHHOCTh Pa3BUTHUsI, U3MEHEHUs] U oOmeHa (8-9-i1 TOKyMEeHTHI),
KOHEYHOCTh U O€CKOHEUHOCTh Mupo3aanus (10-i mokyMeHT);

o0ocHoBaHO, uTo yueHue Pazn uOH Axmama O «4yBCTBEHHOM
HACHaXJICHUU» W «UHTEJUIEKTYaJIbHOM HACIAXACHUN» O IPOUCXOKIACHUU U
BHJIaX YYBCTBEHHOI'O M HWHTEJUIEKTYAJIbHOI'O 3HAaHUS OCHOBAHO HA BAXXHOCTHU
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BHYTPEHHETO JYXOBHOTO COCTOSIHUS, YMCTOTHI HAMEpPEHUS U CBSI3U TacaBBY(
3HAHMS C HAYYHBIM MBIIUICHUEM, TAKUM KaK KOJMYECTBO, KAUECTBO, OTHOIIICHHE,
CIIOCOOHOCTh, HAOJNIIO/ICHHE, W3MEpPEHUEe, BOCIpUATHE, 3HAHWE U JCHCTBUE,
N00pOIETENbHBIN MOCTYNOK, MOHUMAaHUE UCTHUHBI U XapaKTEPUCTUKU YeJIOBEKa,
TeJa v IyIIH, )KU3HU U CMEPTHU B HAyKE KaJlOM;

J0Ka3aHo, uTo B yueHun Pasn nbH Axmaa EeHHOCTh YeJIOBeKa 3aBUCHUT OT
oOoramieHust ero JyXOBHOTO MHpa, CAMOCO3HAHUs, HPABCTBEHHOCTU M CUACTh,
HIEIPOCTH, MYKECTBA, BOCHUTAHHMsS 3r0, YCTpaHEHHs  BBICOKOMEpHS,
OmarogapHOCTH ¥ TEpIEHUs, JUIsi TOro, YTOOBI MOJIOJbIE JIIOAU BBIPOCIHU
BCECTOPOHHE Pa3BUTHIMU, 3HAIOMIMMH, YECTHBIMH U MOPSAOYHBIMHU JIIOJbMH,
CIIOCOOHBIMM BHECTH BKJIAJl B pPa3BUTHUE OOIIECTBA, KPUTEPUSMHU SIBIISIOTCS
HPABCTBEHHOE OYMIIEHHE, O3apE€HUE pa3yMa CBETOM U JEMOHCTpalus
NOOpOJETENN HA MPAKTHKE — «JOCTHKEHHE COBEPIIEHCTBA YEpe3 MPEO0JICHUE
Ha(cay;

packpbhiTa BaXXHOCTh BBIIBUHYTHIX MBICIUTENIEM B3TJISA0B Ha OOpb0y C
TaKUMHA CAaTaHMHCKUMHU TOPOKAaMHU KaK BBICOKOMEpHE, TIIECIaBHE M OSTOU3M
Cpeau IioJeil, BOCIIUTaHHWE AYIIM, CTAHOBJICHHE 3HATOKA, OCO3HAHHE yrpo3 U
OMAaCHOCTEW, NpoOyXkJAEHHEe OT CHa OecredyHocTH, (HOpPMHUpPOBAHHE TyXa
OMTENBHOCTH B BOCHUTAHMM IOAPACTAIONIET0 IMOKOJEHHUS COBEPUICHHBIMU U
NOOPOJETENbHBIMU JIIOAbMH, BbIOOp JOCTOWHOTO U OIBITHOIO HACTaBHHUKA B
NOJlyYEHUHU 3HaHWM, (OPMUPOBAHME HALIMOHAIBHOW KOHIIENLUU OOpa30BaHUA,
OCHOBaHHOM Ha (uiocodun rymanuszma B HoBom Y30ekucrane.

IIpakTHYeckue pe3yJbTAThl HCCIEI0BAHUS CIICTYIOIINE:

PaCKpPBITHl KPUTEPUU HUAJCKTUYECKUX MPUHIIMIIOB (pa3BUTHE, N3MEHEHUE,
OOHOBJIEHHE), TEPMEHEBTUUECKIE METO/IbI aHAIN3a U MHTEPIpPETalnu (€IUHCTBO
OHTOJIOTUYECKON CYIIHOCTH U ObITUSI), OOBEKTHUBHBIE U CYOBEKTHUBHBIC
(couuanbHbIe YCIOBUS U MBIIUICHUE, BOCIIPUATHE U Bepa) PaKTOpbl B HAYYHOM
Haciequun ®Das3n ubH Axmana (B KOHTEKCTE KOHTEKCTYalbHO-CPABHUTEIBLHOTO
UCTOPUYECKOIO, JIyXOBHOTO, MOJUTHYECKOIO M HAay4YHOTO OKPYKEHUS H
MIOCPEAICTBOM CPABHUTEIHHOTO M3YUCHHS C APYTUMU HAYYHBIMH TPATUIUSIMU);

KJIACCU(PUIIMPOBAHBI AHTPOIMOJOTUYECKUE AacTeKThl TpakTtara Pa3n uOH
Axmana «agaT ane-yKyJa Ba yMIaT allb-Ma’KyJ», TaKie KaK CYIIHOCTh YeJIOBEeKa
U IIeJTb TBOPEHUS, TyXOBHOE M HPABCTBEHHOE COBEPIICHCTBO, OHTOJIOTHYECKHE
acrleKkThl,  CBA3aHHbIE C  COOTHOLIEHHWEM  OBITUSI M PEaJbHOCTH,
AMUCTEMOJIOTMYECKHE acTeKThl, CBSI3aHHBIE C MPOLIECCOM MO3HAHMS, BOCTIPUSATHUS
U TIOHUMaHMs, U MX 3HAUYCHHE B PA3BUTUU YUYEHHUS TEOJIOTUH, B OOBACHEHUU
BOIPOCOB KaJioOMa Ha MHTEJUIEKTYaJIbHOW OCHOBE U YKPEIUIEHUU AUAIEKTUYECKUX
OCHOB Hay4YHOT'O MBIIIJICHHUS,;

pa3paboTaHbl MPEUIOKECHUS U PEKOMEHIAINN TI0 COBPEMEHHBIM JTyXOBHBIM
u o0pa3oBaTeNnbHBIM pehopmMam, HaITpaBICHHBIM Ha YTBEPKIEHHUE HPABCTBEHHON
3pENOCTH KaK KpUTEpHUs OOIIECTBEHHOTO pAa3BUTHSA, TMOBBIIICHUE YPOBHS
o0pa3oBaHus, MOPAJIBHOTO W JIYXOBHOI'O COBEPILIEHCTBOBAHMS, OOHOBJICHUE
MBIIUICHUST MOJIOJIEKH, UCXOAs 13 B3rsiioB das3n nOH AXManga Ha MHTEJUIEKT,
MYZIPOCTb, YECTHOCTh U YHCTOTY;

00OCHOBaHAa HEOOXOAMMOCTh TapMOHHU3ALMU YYEHHUs MBICIUTENS 00
WHTEIJIEKTE, HAYKE U MYAPOCTH C TyXOBHOM IOJUTUKOM, peanuzyeMmor B HoBom
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VY36ekucrtane, 00y4eHHs] MOJIOJICKU CBSI3BIBAHUIO MHTEIUICKTYaIbHOTO TIOIX0/1a C
IPUHATUEM HPABCTBEHHBIX PEIICHUH, COINIACOBAHMS €ro HAeH O BOCHUTAHUU
IyIIA, YUCTOTHI W TEPIEHHUS C HAIMOHAJIBHBIMU IpOrpaMMaMy BOCIUTAHUS
MOJIOZICKH, a TAaKKE COCAMHEHUS CIPABEIJIMBOCTH, BEJIMKOIYIIUS W HAyYHBIX
3HAHWM C MPUHIUIIAMH [TOCTPOEHUS MTPOCBEIIEHHOTO 00I1IeCTBA.

JIOCTOBEPHOCTh Pe3yJIbTATOB HCCJIEI0OBAHMS ONPEICTIACTCS TEM, UYTO
TEOPETUUECKHE TIOJIOKECHHSI, METO/IBI MCCIICIOBAHUS M BBIBOJIBI, UCIIOJIb30BAaHHBIC
B TIPOIIECCe MCCIIENOBAHUSA, TIOJyYCHBl HA OCHOBE OOparieHusi K o(QHUIraIbHBIM
HUCTOYHHKAM, (paKTaM, CTATUCTUYECKUM JTaHHBIM, pe3yJIbTaTaM COITHOJIOTHYECCKUX
OTIPOCOB; OMpeAeNICHUs MOHATUI pa3paboTaHbl B COOTBETCTBUU C TPEOOBAHUSIMU
METO/I0JIOTUH U JIOTUKUA HayYHOT'O UCCIIE0OBaHUS; OMYOIMKOBAaHHBIMU HAyYHBIMU
CTaThsIMAU Ha  PECHyOJIMKAHCKUX W  MEXKIyHapOJIHBIX  KOH(EPEHIIMSIX,
pa3pabOTaHHBIMU TPEJJIOKEHUSIMH Ha OCHOBE BBIBOJIOB, CJHIENIAHHBIX TI0
pe3ynbTaTaM HWCCIICOBAHUSA, BHEIPCHHBIMH PEKOMEHIAIUSAMU, TOTYYCHHBIMU
pe3ynbTaTaMH, TOATBEPKICHHBIMH COOTBETCTBYIONIUMHU  YITOJTHOMOYCHHBIMH
OpTraHU3aIUSIMH.

Hayuynas u mpakTuyeckasi 3HAYUMOCTH Pe3yJIbTaTOB HCCJIeT0BAHUA.
Hayunast 3HauMMOCTh pe3yJIbTaTOB HCCIEIOBAHUS ONPEILISIETCS TEM, YTO
MPEIJIOKEHHBIE KOHIIENTYaJlbHbIE UJIEH MOTYT OBITh MCIOJIb30BaHbl B KAUECTBE
TEOPETUKO-METOI0JIOTUYECKOH OCHOBBI B ucTtopuu ¢uiocobhun Boctoka, B
THOCEOJIOTHYECKOM,  OHTOJIOTMYECKOM M aKCHOJIOTHYECKOM  OCBEILCHUU
MIPEICTABIICHUHA O pa3yMme, HayKe, MyJIPOCTH M HPABCTBEHHOCTH B yueHUU Dazn
nOH AxXmana, B HWCCIIEIOBAaHUSX, HAIPaBICHHBIX HAa HAyYHOE PACKPBITHE €T0
MecTa B CHCTEME MbICIM BocCToka, B3MISA0B Ha TMO3HAHWE U JyXOBHOE
COBEPIIICHCTBOBAHHUE, HEPA3PBIBHON CBSI3W C TAKUMH MBICTUTEISIMH KaK allb-
dapabu, MI6n CuHa u anb-I'azanm, a Takke B 00OTalleHUH KOHIICNTYaJIbHOTO
anmapara ¢unocopuu Bocoka, B (hopMupoBaHMH HOBOTO HAYYHOTO TMOJXOa,
HAIpPaBJICHHOTO Ha AaHAJU3 YBOJIIOIMOHHOTO Pa3BUTHS B3TJSI0B HA TEOPHIO
MO3HAHUS W COBEPIICHCTBOBAHMSI YEJIOBEKA, B OPTaHU3AIMH JIESITEIBHOCTH
KYJbTYPHO-TIPOCBETUTEIBCKAX  YUPSKICHUHA, MaXaJUIMHCKUX W CEMEHHBIX
IIEHTPOB, OpTaHW3AlWi, 3aHUMAIOIMIUXCS Pa3BUTHEM HWHTEIUICKTYaTIbHOTO
MOTCHITHAA.

[IpakTryeckass 3HAYUMOCTH PE3yJbTATOB HMCCIICIOBAHUS 3aKIIIOYacTCs B
ToM, 4T0 ¢unocodpckuit aHammu3 GUIOCOMCKUX U TyXOBHO-TIPOCBETHTEIIbCKUX
B3rsioB Paszn mOH Axmana, uaed pazyma, 4eCTHOCTH, TEPIICHUS, YUCTOTHI U
CIPABEJIMBOCTA MOXKET OBITh UCIIOJIB30BaH IIeHTpaMHu «JlyXOBHOCTh U
MIPOCBEIICHUE» TPU OPTaHMU3AIUU TyXOBHO-TIPOCBETUTEIBCKUX MEPONPHUATUN
CpeIly HAaCeNIeHHs, a TAKXKe JJI1 HAy4YHOTO OOHOBJICHUSI U 0OOTAICHUS TyXOBHBIM
Collep)KaHUEM Yy4YeOHBIX IMporpaMM Takux TMpeaMeToB kak  «Mcropus
bunocobuny, «Dunocodpuss  Bocokay, «Hacnegue  cpeaHEBEKOBBIX
MYCYJIbBMAHCKHUX MBbICIUTENIEN», «Penurnosenenue», «JlyXxoBHOE y4YeHHE»,
«Mcnamckas ¢unocopus», «Teopus TacaBByd», B KauyecTBE NPAKTUUYECKOH
IporpaMMbl B JICITEIILHOCTH MOJIOJICKHBIX OpTaHW3alliid 1O JTyXOBHO-
HPABCTBEHHOM 3pPEJI0CTH MOJIOJICKH, B KAYECTBE IIPOIaraHbpl 00raToro Hay4YHOTO
HAcJenuss MEXIYHApPOIHBIX  HAYYHO-MUCCIEAOBATENLCKUX  IIEHTPOB, MpHU
MOATOTOBKE TIepeaad u Meauamarepuanos st CMU, B peanuzanuu peaTurno3Ho-
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IIPOCBETUTENILCKUX ITPOEKTOB.

BHeapenue pe3yabTaroB HcciaegoBanus. Ha o0CHOBeE IOIMy4YEHHBIX
HAy4YHBIX PE3YyJIbTaTOB PACKPBITh 3HaueHHue ¢uiocodekux B3rsiaoB Pasna nOH
AxMana ¥ 000CHOBATh UX POJb B TAPMOHUYHOM BOCHUTAHUU MOAPACTAIOIIETO
MOKOJICHUSA:

Hay4HbIE BBIBOJIbI U PE3YJIbTaThl OTHOCUTENBHO TOTO, 4TO B TpakTare dasn
noH Axmana «amatr amp-ykynm Ba ymaaTr anmb-Makym» («CpeiacTBo pasyma u
OCHOBA HWHTEJUIEKTYAJIbHBIX HCTHH») €IMHCTBO AJlulaxa TpaKTyeTcsd Kak
OHTOJIOTUYECKOE EIUHCTBO, OCHOBAHHE OOXECTBEHHOW CYIIHOCTH HA €IMHOM
UCTOYHUKE, a €ro ujaeu Oa3upyrloTcsi Ha €JUHCTBE AJllaxa B TEOJIOTHH, €ro
rapMOHUHU C BOMPOCAMH MHUPCKOW U 3arpoOHOM KU3HU, MPUHIUIIAX OMOpPHI Ha
BEpYy B IPOIECCE IO3HAHMS, JTyXOBHOI'O OYMILEHUS U CTPEMJICHHS K HCTHHE,
ObUIM HCMOJB30BaHbl JUIsl MOJATOTOBKU CLIEHAPUEB TYXOBHO-IIPOCBETUTEIBCKUX
MEpOINPUATHNA, OPraHU3yeMbIX MeXAYyHapOJHBIM HAYYHO-HCCIEI0BATEIbCKUM
ueHtpom Mmama byxapu npu Kadbunere Munuctpos Pecniy0nmku Y306ekucran, a
TaKXKe JJI1 00OranieHusl COAEpKaHus SHLMKIoNeanYeckod kuuru «Mcropuxo-
dbunocodckoe Hacienne yU€HbIX U JIEITeNIe CPEeIHEBEKOBBS», MOATOTOBICHHOMN
no 3akazy. (CmnpaBka Ne 02/425 ot 9 centsiops 2025 roma MexmayHapoIHOTO
Hay4HO-HUCCclenoBareabckoro neHTpa Mmama byxapu npu Kabunere Munuctpos
PecnyOmuku Y36exucran). B pesynpraTe, 3TO NOCITYKUIO TOMY, YTO Ha OCHOBE
HOBBIX TEOPETHUKO-METOJI0JIOIMYECKUX MOJAXOJ0B K (UIOCOPCKUM BO33PEHUAM
®a3n nbH Axmaza Oblia MpeaocTaBiieHa HHPOpMaLKs MO BOMPOCaM, CBSI3aHHBIM
C JaJbHEUIIMM pPACIIMPEHUEM BO3MOXHOCTEM CTAHOBJICHUS  MOJIOJEKHU
BCECTOPOHHE Pa3BUTHIMU, HAYYHO MBICIAIIUMH, YECTHBIMH M TOPSAOYHBIMU
JHOJIbMHU, CIOCOOHBIMHU BHECTH BKJIAJ] B Pa3BUTHE OOILIECTBA;

BBIBOJIbI IO HAYYHOW HOBU3HE O TOM, YTO B Tpakrarte «Mamar anb-ykyn Ba
ymaatr anp-mMa’kym» @®a3zn uOH  AxXmam  pa3bsACHAET, 4YTO  €JAHHCTBO
(€eIMHCTBEHHOCTH), OBITHE M YUCTOTAa TBOpIIA MO OTHOIICHUIO K aTpulyTam u
npU3HaKaM TBOPEHUN (PUIOCO(CKH 0Ka3bIBAIOTCS JECATHIO JIOKYMEHTaMH,
TaKUMU Kak aOCONIOTHOE cyliecTBoBaHue (1-i  JTIOKYMEHT), CYIIHOCTb
MUpo3AaHus (2-i TOKYMEHT), TPETHI JOKYMEHT - COCTaB U CTPOCHHE BCEOOILEro
Mupo3faHusi (3-ii JIOKyMEHT), HEOOXOAMMOCTb JBHUTrarens mjs Tena (4-i
JIOKYMEHT), cojiepxaHue u ¢popma ten (5-6-ii JOKyMEHTHI), MOPSAOK, CUCTEMA U
npaBuWjia BO MUPO3aaHuu (7-i TOKYMEHT), IPUUMHHOCTh Pa3BUTHSI, U3SMEHEHHUS U
oOMeHa (8-9-if MOKYMEHTBI), KOHEYHOCTh U OECKOHEYHOCTh Muposnanus (10-i
JIOKYMEHT), OBLIIM MCIIOJIb30BAaHbI B JIEATEIBHOCTH PecmyOirKaHCKOro LEHTpa
JYXOBHOCTH M TIPOCBEILECHMS, B TOM YHUCJIE OpPraHu3ald W NPOBEICHUU
mpomaraHaucTcKol  paborel 1o  Teme  «McciemoBanue — BO3ICHCTBUS
UJICOJIOTUYECKUX YIpo3, MOArOTOBKA MPEMAJIOKEHUN M0 HANPABICHUIO HAYYHBIX
KOJUIGKTUBOB 32 pyOex Uil U3Y4YeHUS ONbITa pPa3BUTHIX CTPaH IO
UCIIOJIb30BAHUIO COBPEMEHHBIX HU(MPOBBIX MNPOMAraHAUCTCKUX TEXHOJIOTHII,
Bxoadmas B Il Hanpasnenue nporpammel meponpusatuii Ha 2024 rox «Mepsi,
HaIlpaBJI€HHbIE HA YCHJIEHWE NpOIaraHibl HAMOHAIBHOW WAEH, CO3JaHUE B
oOmiecTBe  370POBOM  HJEOJIOTMH, HOBOIO  JYXOBHOTO  IPOCTPAHCTBA,
mpocBenmeHHoro obmectBay, myHkTal8. (CmopaBka Ne 10/426 WactutyTa
COLIMAJIbHO-AYXOBHBIX HCCeI0BaHUI PecrmyOirnkaHCcKoro eHTpa JyXOBHOCTH U
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npocBetutenbeTBa or 14 wmrons 2025 r1.). B pesynbrare, BBIABUHYTHIE
MBICTTUTEIEM TPEIJIOKEHUS, PEKOMEHJAIIMU ¥ BBIBOJBI OTHOCHUTEIIBHO POJIHU
B3IJIS/I0B Ha O0pb0Y ¢ TAaKMMU 3JIBIMH ITIOPOKAMH, KaK BEICOKOMEpHE, TIIECIaBUe
W OroM3M Cpeau JIoJiel, BOCIHUTaHUE MAYIIW, 3HaHWE, OCO3HAHHE YIpo3 U
OomacHOCTeH, TMpoOykJIeHHe OT cHa OecrneyHocTH, (OPMUPOBAHUE TyXa
ONUTENHHOCTH B JieJIe BOCHUTAHUS MOAPACTAIOUIETO TMOKOJICHUS Kak JIIoAeH
BBICOKOU n00poaeTenu, Hanut 3G(HEKTUBHOE TPUMEHEHNE B MIPOMAraHIuCTCKON
JEATEIIbHOCTH LICHTPA;

BBIBOJIBI 10 HAy4YHOW HOBU3HE O TOM, yTO ydyeHue Dazn mbH Axmazna o
«UyBCTBEHHOM HACIQXKJICHUM» U «UHTEIUICKTYaJJbHOM HACIOKJICHUH» O
MIPOUCXOXKICHUH U BUaX YYBCTBEHHOI'O U MHTEIUICKTYaIbHOTO 3HAHUSI OCHOBAHO
Ha BaJXHOCTHU BHYTPEHHETO JYXOBHOT'O COCTOSIHUS, YUCTOThl HAMEPEHUS U CBS3U
TacaBBY( 3HAHMUS C HAYYHBIM MBIIIUICHUEM, TaKUM KaK KOJIMYECTBO, Ka4eCTBO,
OTHOILIEHHE, CHOCOOHOCTh, HAOIIOJICHUE, U3MEPEHUE, BOCHPUITHE, 3HAHUE U
NEeUCTBUE, T00POJETENbHBIA MOCTYNOK, MTOHUMAHNUE UCTUHBI U XapaKTEPUCTUKU
yeJoBeKa, Tejla U TyIIH, )KU3HU U CMEPTH B HayKe KajaoM, ObUIM MCIOJIb30BaHbI
IIpU MOATOTOBKE CLIEHapHeEB nepeaayd «AccaiioMm, Y30ekucton» u «Tui - Musiar
Ky3rycu» Depranckoil o00JacTHOW TeNepauOKOMIIAHWU, a TaKkKe Mpu
MPOBEICHUM TMPSIMBIX HWHTEPBbIO ¢ wucciuenoBareneM. (CropaBka Ne 125
['ocynapctBenHoro yupexjaeHus «®Depranckuii 00JIaCTHON TelepajruoKaHaDy
HanmonanpHOM TenepaguokoMIlaHuu Y30ekuctana ot 8 mas 2025 roma). B
pe3yJiibTare, 3TO CHOCOOCTBOBAJO MOBBIIMICHUIO HAYYHOCTH M TOMYJISIPHOCTH
TEJIEBU3UOHHBIX TPOTpaMM, MPEAOCTABIAIOMMUX HHGOPMALMIO IO BOMPOCAM,
KOTOphIE ele OOJblle paclIUupsiOT BO3MOXHOCTH MOJIOABIX JIIOJEH CTaTh
BCECTOPOHHE PAa3BUTHIMU, HAYYHO MBICISIIMMUA U YECTHBIMH JIFOJAbMHU,
CITOCOOHBIMH BHECTH BKJIaJ] B Pa3BUTHE OOIIECTBA;

BBIBO/IbI 10 HAYYHOW HOBU3HE U PEKOMEHIAIMU O TOM, YTO B yueHHH Da3zi
nOH AXMajia IIEHHOCTh YeJIOBEKAa 3aBUCUT OT 00OTAIleHUs €r0 JyXOBHOTO MHPA,
CaMOCO3HAaHMS, HPABCTBEHHOCTH M CYACThs, HIEAPOCTH, MYKECTBA, BOCIIUTAHUS
Ar0, YCTpPaHEHUs BBICOKOMEpPHS, OJIArOAapHOCTH U TEPIICHMS, IJIS TOr0, YTOObI
MOJIOJIbIE JIFOJU BBIPOCIH BCECTOPOHHE PAa3BUTHIMM, 3HAIOIIUMU, YECTHBIMU U
MOPSAOYHBIMU JIOJIbMHU, CIIOCOOHBIMM BHECTH BKJIAQJ, B Pa3BUTHE OOIIECTBA,
KPUTEPUSIMU SIBJIIFOTCSL HPABCTBEHHOE OYMIIICHUE, O3apEeHHE pasymMa CBETOM U
JEMOHCTpaus 10OpOJAeTEeNN Ha MPAKTUKE — «OCTIKEHUE COBEPIICHCTBA Yepes
npeojgojienne Hadca», OBUIM HCIOJIB30BaHBI ISl OOCCICUCHHUS peaIu3arun
MOCTaBJICHHBIX 3a7a4 B paMKax byHIaMEHTAIBHOTO Hay4YHO-
uccienoBarenbckoro mpoekta Ne OT-®n-106 mo Teme «MccnenoBanue
3alMaIHBIMA  YYEHBIMH €CTECTBEHHOHAYYHOTO M  COIUAIbHO-(PUI0CO(CKOTO
HacJIeIUsl CPETHEBEKOBBIX BOCTOYHBIX YUCHBIX U MBICTUTENEH», BEITOJIHEHHOTO B
HanuonansHom yHuBepcutere Y30ekucrana. (CnpaBka Ne 04/11-9143
HanumonansHoro yHuBepcutera Y3OekuctaHa umeHu Mupszo YnyrOGeka ot 14
utosist 2025 roma). B pesynbrare, gunocodckue u coruaabHO-TOTUTHYCCKHE
B3risiapl Da3znm mOH Axmaza TOCTYXKHWIM BBISBICHUIO JHATEKTHUECKUX,
TEPMEHEBTUYECKUX, OHTOJIOTUYECKUX OCHOB, OOBEKTUBHBIX U CYOBEKTHUBHBIX
(bakTopoB HUIOCOPCKOTO aHATN3A;

BBIBOJIbI II0 HAay4YHOWl HOBHU3HE M aHAIM3y O BAXXHOCTH BBIJBUHYTHIX
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MBICJIUTENIEM B3TSI0B Ha OOphOy C TaKMMH CATAaHWHCKUMH TIOPOKAaMHU Kak
BBICOKOMEpPHE, TIIECIaBUE M J3rOM3M CpEeau JIIOJe, BOCIUTAHHUE JYIIIH,
CTAaHOBJICHHE 3HATOKa, OCO3HAHWE YIPO3 M OMACHOCTEH, MpoOy>KIeHUE OT CHa
OecrieuHocTd,  (popmupoBaHuMe  ayXa  OJUTENBHOCTH B BOCHUTaHUU
MOJIPACTAIONIETO TTOKOJICHUS] COBEPIICHHBIMU M JOOPOJETENbHBIMU JIIOJIbMH,
BBIOOpD JIOCTOMHOTO M OMNBITHOTO HACTaBHUKAa B TMOJNYYCHUH 3HAHHIA,
dbopMupoBaHHE HAIMOHAIBHOW KOHIIEIIMKA OOpa3oBaHMs, OCHOBAHHOW Ha
¢unocopun rymanmsma B HoBom VY30ekuctane ObUIM HCHOJB30BAaHBI IS
oOecrnieueHnsl peam3aluy 3a/1ad, 0003HAYEHHBIX B MPEIBBHIOOPHON MporpaMmme
JemokpaTudeckoil maptun Y30ekuctaHa «Mwumuit tukinanunn Ha 2025-2029
roasl «l. JlanpHelas jeMokpatu3anus rocy1apCTBEHHON BJIACTU U YIPABIICHHUS,
MPUOPUTETHBIC HAMPABICHUS PA3BUTHS JTYXOBHO TAPMOHUYHOTO TPAXKTAHCKOTO
obmectBa». (CrnpaBka Ne 02/06-110 ot 12 Hosi6pst 2025 ronma llenTpanbHoro
Coseta J[lemokpatuueckoi mnaptuu Y30ekuctaHa «Muwuuid TUKIaHUID). B
pesynbrare, ¢unocopckue U OOIIECTBEHHO-TIONIUTHYECKHE B3rIIsiAbl Dazn nbOH
Axmana TOCTYXXWIM OOOTAIICHUIO COACPKAHUS TOJUTHKO-TIPOCBETHTEIBCKUX
TPEHUHTOB, HJICOJIOTHYCCKU-TIPOTIATaHANCTCKAX MEPOIPHUATHNA, METOIHMICCKUX
pa3paboTOK, HAMNpaBICHHBIX Ha TIOBBIICHWE MPABOBOM  T'PaMOTHOCTH,
OpPraHU30BaHHBIX JIJISl YWICHOB U COTPYAHUKOB MAPTHH.

AnpoGauusi pe3yJbTATOB HCCIAeAOBAHUSA. Pe3ynbTaThl UCCIEIOBAHUS
oOCyXmamuch Ha [ MEXIYHAPOAHBIX U [ peclyOJIMKAaHCKUX Hay4YHO-
MPAKTUIECKUX KOH(DEPEHITUSX.

Ony0JIMKOBAHHOCTL  Pe3yJbTATOB HCCJIeIOBAHUS. I[To Teme
UCCIIeIOBaHMsI OMyOIuKoBaHO 33 HAYYHBIX paboT, B TOM uncie 1 moHorpadus,
16 nayunbix crateil (12 B pecnyOiauKaHCKUX U 4 - B 3apyOEKHBIX KypHaIax) B
HAay4YHBIX W3/IaHUSX, PEKOMEHIOBAHHBIX BpICIIEN aTTeCTalMOHHOW KOMHUCCHUEU
npu MUHUCTEPCTBE BBICIIET0 OOpa30BaHUs, HAYKH M WHHOBaIui PecrmyOmmku
V306ekucTan aJis myOJIUKaIlMd OCHOBHBIX HAYYHBIX PE3YJIbTATOB JUCCEPTAIIHM.

Crpykrypa u odbem auccepramum. Jluccepraiusi COCTOUT U3 BBEICHMUS,
YeThIpPEX IJ1aB, 3aKJIIOUEHUS M CIUCKa JuTeparypbl. O0muil 00beM ArccepTaIiu
coctapisietr 220 cTpaHwMIl.

OCHOBHOE COAEPXAHHUE JUCCEPTALINHU

Bo «BBegeHMm» AUCCEpTALMM MPUBOASATCS CBEICHUS 00 aKTyalbHOCTH U
BOCTPEOOBAHHOCTH MPOBEACHHOIO MCCIEI0BaHMs, 0030p 3apyOeKHBIX HAayUHBIX
UCCIIEIOBAaHUM 10 TeMe JUCCEepTallM, CTENEeHb H3yYEHHOCTH MPOOJIEMBI,
Hay4yHas HOBH3HA, COOTBETCTBHUE WCCIIEIOBAHMS OCHOBHBIM IIPUOPUTETHBIM
HaIpaBJICHUSM PA3BUTHUSI HAYKH W TEXHOJOTUW PECIyONMKH, OOBEKT, MPEIAMET,
METOIBbI, LEIW W 33aJa4d MCCICAOBAHUSA, HAYYHO-TIIPAKTUYECKAS 3HAYUMOCTH
MOJIYYEHHBIX PE3yJbTaTOB, HUX BHEAPEHUE B TPAKTUKY, HUX arpoOanus,
OIMyOJIMKOBAaHHBIE pabOThI, CTPYKTYpa IUCCEPTALUU.

B mnepBou rmaBe auccepranumu noj Ha3BaHuem «MeTomos10ruvdeckui
aHaJIM3 OYXOBHOro Haciaeaus Pda3a mOH Axmaga» JaH METONOJOTHMYECKUU
aHaJIu3 COLMAJIbHO-IYXOBHOM CpEIbl BPEMEHW JKU3HU MBICIUTENS, & TaKXKe
KU3HHU U Hay4dHOro Hacieaus Pa3nm nbn Axmana u tpakrara «mmat yn ykyn Ba
yMIar yJa MakyJ». [IpoBeneH CpaBHUTENBHBIM aHAIU3 MCCICIOBAHHUU

44



3apyOeKHBIX M OTEYECTBEHHBIX HUCCIIENOBATENeH, U3YUaBIINX JKU3Hb U HAYYHOE
Hacienue ®azn noH Axmana. CuuTaercs 1ei1ecoo00pa3HbIM pa3ieiuTh KU3Hb U
nesitenbHoCcTh Dazn nOH AXxmazia U ero MeCTO B HayKe KaJloM Ha JIBE YaCTHU:

1. Tpakrat ®a3zn NOH Axmana «anart yib yKys1 Ba yMIaT yib MaKyiDy,;

2. IlpousBeneHus, HaMMCaHHbIE O XU3HU M HaydyHOM Hacieauu Pazn ubOH
Axmana.

[Io MHEHHIO HCCaEenOBaTENs, 3TO MOATBEPKIAAOT UCTOUYHNUKH, OCTABICHHBIE
BeIUKUM MbIicauTeneM @a3n ubH AXMagoM, €ro ydyeHUKaMu, a TaKkKe ero
COOCTBEHHBI  TpakTaT, TOCBAIICHHBIA  HM3YYEHUIO  TEOPETUYECKUX U
npakTUYecKUX npobiem Obrtus’. Iepuon xu3nan dasn nOH AXMaza IPUXOJUTCS
Ha Bpems npapieHus CenpIKyKOB, TO ecTh Ha KoHell XI - Hauano XII Beka. 1oH
anb-DyTH, apabckuit uctopuk U ouorpad u3 barmana, xusmmii B XIII Beke, B
ceoeli kHure «Tampxuc MabpuaT ap-pHIKbalb» ° OMUCHIBAET OUorpaduu
M3BECTHBIX Y4YEHBIX, MHUCATENEH W BHUIHBIX JEATEIECH CBOEr0 BPEMEHU U
NPUBOAUT clieayronie cBeaeHus o ouorpaduu dazna non Axmana: «U13 storo
poaa Xanada nmpou3oeEn yeaoBeK no uMeHn MyxamMmali, KUBIINMA, BEPOSITHO, B
Hayase V Beka XUJUKpHI. S npeamnonararo, 4To Axman noH Xanad ObL1 MIagIM
6parom Myxammana u6H Xanada u Takxke sxui B 5ToM Beke»'!. CormacHo stomy
npeanoioxenuto, dazn ubH Axmana, BO3MOXHO, ObLI ChIHOM AXMajaa HOH
Xanmada ¥ TPOUCXONUT U3 YUYEHOM CEMbH, BIAJCBIICH JIOTUKOW W
panmoHanbHbIMU HaykamMu. MOH Cuna u banxu Takke YNOMHHAIOT O Hay4YHOM
Hacienun Pazn MOH AXMaja M €ro NMPUHAJICKHOCTH K OyXapCKOW TUHACTHUU:
«...BO BCSIKOM CIIly4ae, 3TO MPEAINOJIOKEHUE SBISIETCA JMYHBIM MHEHHEM
nycaTens, 1 Ha OCHOBAaHHMH 3TOro mpeamnoyioxenus s cunraro dazn nbn Axmana
n6H Xanda npuHamiexamuM k Byxape»!2. B To e Bpemsl, CBEICHHS U CCHUIKH B
pyKomucHOM 3K3eMIuisipe « COBpEeMEHHOT0 COOpaHus TPAKTaTOBY, a TAKXKE CTHIIb
MUCbMa M UX TEOPETUYECKas CTPYKTypa MoATBepxKaaroT, uto da3n nbH Axman
noH Xand 61 pogoM u3 XopacaHa ¥ MPUHAJICKAT K JIFOAY TIEPBOM MOJOBUHBI
V Beka.

[lo MHeHMIO nuccepTaHTa, JUIsl MpEeACTaBieHHUs pedopM STOro Mnepuoja
HEJIOCTaTOYHO TOTO, YTO CBEICHHS O HayKe, KyJbType U COLMAIbHO-
skoHOMHMYeckux peanusax XI-XII BekoB oTpaxkeHbl B Tpyaax TpPEX-YETBIPEX
MOATOB U MbICIIUTENeH. Ba)kHO mpeacTaBUTh MUPOKOH myonuke Bkian dazn ubx
AxMana U moJOOHBIX MBICIUTENIEH B MUPOBYIO HAyKy, MO3HAKOMHUTH €€ C HX
UJICSIMUA U YUYCHUSIMU, BIUSIOIIUMU HA Pa3BUTHE COBPEMEHHON MOJIOJIEXKH.
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10 A6y A6mynnox Myxamman noa Myxamman u6n an-Dytuit. “Tanxuc maspudar an-puxban”// Haxub Moiinn
Xapasnit Tapx. - Mamxazn, Octon Kyzac Puzasnii, 1993. — b. 37.

1 daszn ubn Axmaz “UanaT an-yKya Ba yMmaar ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 20.

12 Paszn nbn Axman “UanaT an-yKya Ba yMmaar ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 21.
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Cmuicn: mocne XII Beka yu€Hble, MOAThI, PEMECICHHUKH U JIFOIU Pa3JINYHbIX
npodeccuit murpupoBanu u3 l'epata Ha Wuaamiickuii cyOkoHTHHEHT. OHuU
MPUHECIH C COOOM HAyKy M KyJbTYpPYy U pa3BWiIM uX. HekoTopbie OTIpaBMIIUCh B
Cpenntoro Asuto u TypkecTaH U IOCTPOMJIM CBOU COOCTBEHHBIE «JIOMa OBITHSY,
OCHOBaHHbBIC Ha HayKe U KyJbType. MHorue nepebpanucs B TeOpu3 u Mcdaxan u
BHECIIM CBOW BKJIaJ B pa3BUTHE Hayku TaM. OHM Jake OTIpaBWIMCh B Maiyro
A3ui0, TII€ CO3JaIM IIMPOKHE BO3MOXKHOCTU JJI PA3BUTHs HMCIIAMCKUX HayK,
nepBbIMU U3 KOTOpeIXx Obut baxaynmun Baman, Myxakkuk Tepmuszu u
HJxananynaua bamxu. B HEKOTOpPBIX YYEHUSAX MBICIHUTENb YIOMHUHAETCS Kak
«Xakumy, «ajb-XakuM alib-Da3uiby (T.e. J00poAeTeIbHBIN MYAPEI).

B xonune XI — navaine XII Beka B XopacaHe NpOLBETAINA TyXOBHOCTh, HAayKa,
bunocodus, mo33us 1 KyJapTypa. OH ObUT KOJBIOETEI0 OOTOCIOBOB, PUIOCO(DOB,
HCTOPUKOB, MHXKEHEPOB U opaTopoB. C 310l Touku 3peHust da3n nbH Axmana
MO’KHO Ha3BaTh mpeacraButTesieM smoxu Bo3poxnenus. Kynsrypa Xopacana He
¥cye3la C  MOHIOJIBCKMM  HAIIECTBUEM, a IIpeTepresia  M3MEHEHUs,
aJanTHpPOBajach U MPOJOJIKUIIA CBOE CYLIECTBOBaHUE B HOBBIX (popmax. Bunersb
UCTOPHIO TOJIBKO Y€pe3 PYHUHbI — 3HAYUT 3a0bIBATH O KUBOH MPUPOJIE KYJIbTYPHI.
MOHI0JIbCKOE HAIIECTBUE CTAJIO TSHKKUM MCIBITAHUEM Ui XopacaHa, HO OH
BBIJIEP>KAJl €r0 M BCTYIWJ B HOBYIO 3MOXY, 00Janas COOCTBEHHBIM TyXOBHBIM U
KyJbTypHbIM OaraxkoM. B rocynmapctBe CenbI)KyKOB pa3BUBAIMCh HayKa U
KyJbTypa. OcoOEHHO BBICOKMM KYJbTYpHbIA mporpecc Obu1 B Mpane, Upake u
Magepannaxpe. Menpece Obutn noctpoensl B Humanype, Mcdaxane, bacpe,
I'epate, MepBe, byxape u Camapkanne. B wactHoctu, meapece Huzamus B
barpane, noctpoennoe Huzamom anp-MynbekoM B 1067 roay, M3BECTHO BO BCEM
mupe. Hwuszam anp-Mynbk Hamucan Tpyn «CuécatHame» 00 OCHOBax
rocy1apCTBeHHOro ynpasiieHus. Hwuzamu ['suamxesu, [xamanyanua Pywmu,
Caamu Illupazu, Omap Xaiissm co3ganu OECCMEpPTHBIE MIEACBPHI MEPCUICKOMN
no23uu. Cpeau UCIaMCKUX MBICIUTENEH U cypueB Obitn Myxamman anb-I"azanm,
@apunyanun Atrap u Xompxka FOcyd Xamananu.

B muccepranmm ykasbIBaeTcs, 4yTo Tpakrar aBropa «Mpmar ynm ykyn Ba
ymaat yi Makyim» («CpeacTtsa Juist pa3ymMa M OCHOBA UHTEIICKTYaIbHBIX UCTHHY)
coctout u3 161 cTpaHuupl, mepBas dYacTb KOTOPOM Ha 78-i CTpaHULE
IPENCTABICHA Ha MEPCUACKOM S3bIKE, a HauuHass ¢ 79-d cTpaHULbl — Ha
apabckoM. Bo BBegeHMM conepiKaTcs pa3MBIIUICHUS O >KU3HEHHOM IyTH
MBICJIUTENS, €r0 KYJbTYype, CTUIIE SI3bIKa U PYKOIHUCHU. TEKCT Tpakrara, MecTaMu
KPUTUKYIOIIUHA U cehlIatonuiics Ha GuiocodoB, 0COOCHHO TPEUYECKUX, MECTaMU
Ha MYTa3WINTOB, a MHOTJIa M Ha Takux Jnesrencil, kak A0y Caxip anb-Macux,
CBUJETEIBCTBYET O €ro riyO0OKHX MO3HAHUSAX U PEIIUMOCTH B (QUIOCO(PCKUX U
KaJIoOM (BepOHAy4YHbIX) KOHIEeNUsAX. Bo BBeneHuu k Tpakraty «nnat yiab-ykyn
Ba YMJAT YJb-MaKyJD» aHAIA3UPYIOTCA M U3JIararoTcs JOKa3aTeNbCTBA €IMHCTBA
Annaxa, JOKa3aTelnbCTBA COTBOpeHUsI BcenmeHHOW M JOKas3aTeabCTBA

BOCKpeceHus (T.€. BOCKpPECEHUS):
aduald 4y (55 15 sl 0 s ¢ uall Canlie g S Jilise 43 deal (g Juad miads &S

B el il cl jliml 5 Gla s ge Gl aeda Jea¥) Sl plaayd (B Jgnall 30ae 5 Jgiallioe (g las Gala op daal G b
0219 .21993-Ci01371 .s3ma))
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Cwmoicn: Tlogxon ®azn mOH Axmana K y4eHHIO KaloM U (uiIocopcKkum
BOMNPOCaM Kak CIEIUalrucTa OOeCmeurnBall ero KPUTHYECKUW B3IJSA  Ha
¢unocopuio u kamom. Ero TpakTaThl MOKa3bIBaIOT, YTO OH HUKOI/Aa HE OBLI
OYapoOBaH WJIM 3aITyTaH MPECTIKEM U OOIECTTPUHITHIMU MHEHUSMU MIPEIbIIYIINX
MIPABUTENIEW WIM MbICIHUTENEH. Besknil pa3, korga MpeAplaylue MpaBUTENN U
acTpOJIOTM HE MOIJM MPEJOCTABUTh JOCTAaTOYHBIX JOKa3aTEIbCTB CBOUX
KOHIENIMH U TepMUHOB, Pa3n mOH AxXxmaj SICHO yKa3bplBaJl Ha UX CJIa0OCTb.
OpHako, Korza MX MM W B3IJSABl ObUIM OOOCHOBaHbBl U IMOJAKPEIICHBI
JI0Ka3aTesIbCTBAMH, OH C YBaKEHHUEM YIOMHUHAI UX U OOBACHI MX apryMEHTBI
0onee sicHO W MoJHO. [103TOMY MBICIUTENb C YBAKEHHEM NPUHUMAET KaXI10€
MHEHHE BCEX MBICIUTENEH, BBICKA3aHHOE B TPAKTATE, HO HE NMPUHUMAET UX KaK
a0CcomoTHYI0 UCTHHY. Da3nm uOH AXMaj HE MPU3HAET HEIOKA3aHHOE MHEHUE, a
YBa)KaeT JOKa3aHHOE€ MHEHHE M JAJIee PAaCKpBIBAET, U PA3BUBAECT €r0 B CBOEM
ctwie. Takod NOAXOJ CBUAETENBCTBYET O TOM, YTO MBICIUTENHb HE IPOCTO
KPUTHK, a aBTOp, NMPOAOJDKAKOLINM, aHATU3UPYIOLIMNA W Pa3BUBAIOLIUN HAYKY.
®a3n nOH AXMaJ HCIOJIb30BAJl MHTEUIEKTyaJIbHbIE apryMEHTBI JUIsl PELIEHUS
dunocopckux u kajgoMm TmpobsieM. MpICIUTENb ONUpAICS HE TOJBKO Ha
pPENMIMO3HbIE MCTOYHWKM, HO W Ha JIOTUYECKHE M HHTEIUJIEKTYaJbHbIE
aprymenTsl. Hampumep, ®a3zn uOH AxMaj BBICTYyNall MPOTHUB YTBEPKIACHUI
COPUCTOB M XaIIMUTOB M ONPOBEpPrall HMX WAEH HWHTEIUIEKTYaJIbHbIMU
apryMeHTaMu.

AGy amp-Maonu Ha3plBal CBOETO YYHMTENs «XaKUMOMY», «BEIHKUM
MyJpELOM», «IIMPOKOMBICIAIIMMY» U «OJAaropoAHbIM» »°, 4TO yKa3bIBAaeT HE
TOJIBKO Ha €ro Hay4HbId IOTEHLMald, HO M Ha BBICOKMI YpPOBEHb JIMYHBIX
noopoeTeneit.

CornacHO AMCCEPTAHTY, OAHUM W3 BAXKHEWIMX ACMEKTOB TpakTata daszin
nOH AXMajia SIBJISIETCS €ro OMopa Ha HAYYHBIM METOJ U OMbIT MPU U3J0KEHUU U
aHanusze npobieM. MpICIUTENb YAENsI BHUMaHUE HAYYHO-METOJ0JIOTHYECKOMY
NOAXOAY IpPH aHaIW3€ CYUIECTBYIOUIMX 3HaHW. B 4YacTHOCTM, OH ocBewall
CJIO’KHBIE BOIPOCH! (prustoco(huu U y4eHHs KaJoM HE TOJBKO B MHTEJUIEKTYalbHO-
buocodcKoM KiIHOUYEe, HO U C PEIUTHO3HOM, MPABOBOM M MCTOPHUYCCKONM TOUKH
3penus. Hayunsrii moaxon daznm nOH AxMaja MO3BOJWI €My TMOHSATh Pa3Inyus
MEXIY pa3JIMYHbIMM MHEHUSMH M HAy4dHbIMM IIKOJIamMH. B yacTHOCTH, B
Tpaktate «Mnmat ynb-ykym» orMmedaercs crenyromee: «llo mMoemy MHeEHUIO,
€CJIM UJAES, TEOPUsI WIH BBIBOJ HE COOTBETCTBYIOT Pa3yMy M JIOTHKE, OHH MOTYT
OBITh HENPUEMIIEMBI C TOYKH 3PEHHUs CyKAeHHs»'®. MpIcouTens MoaxomuT K
KKJ0M uaee, 0COOCHHO K PEIUTHO3HBIM WM (GUIOCO(DCKUM CriopaM, HE TOJIbKO
C MHTEJUIEKTYaJbHOM, HO M C MOPAJIBHOW, COUMAIBHOW M TyXOBHOM TOYKH

14 daszn nbn Axman “UanaT an-yKya Ba yMmaarT ya-MabKyx”. - Mamxan, Octon Kynac Pusasuii, 1993. - B. 20.
5 «“ABUL-MA'LI”. Encyclopedia Iranica, I/3. - PP. 334-335.
16 daszny nbn Axman “UanaT an-yKya Ba yMaar ya-MabKyx”. - Mamxan, Octon Kynac Puszasuii, 1993. - B. 21.
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3peHusi. 91o otnudaet a3 n6H AXMaaa OT APYTrUX MBICIUTEICH ero BpeMEHH.

B uccnenoBanun ormeuaercs, yro ®as3n mOH AXmaa MOCTUT U OBJIAAEI
HayKoOW KajoMa B  DJIOXy CpPEIHEBEKOBOIO  BO3pOXKIEHUSA, Oyayudu
COBPEMEHHUKOM TakKux JesTened kKajioma U (unocopuu kaxk anb-I'azamm (ym.
505) u am-Ilaxpactanu (ym. 548). ToT ¢akT, 4TO MBICTUTEIL B CBOEM TpaKTaTe
«npat ynp-yKyJ» pasbsICHSUI TEMbl €IMHCTBA AJjulaxa, Hadaja BCEJICHHOW M
3arpoOHON JKU3HH TOCPEACTBOM JIOTHUECKUX M (UIOCOPCKUX apryMEHTOB,
CBUJCTEILCTBYET O €ro IIyOOKOM 3HAHUH KajJoM M (puioco(CKUX METOI0B TOTO
BpeMeHHU. TpakTaT npeacTaBisieT cO00M HE TOJIBKO PEIUTHO3HYIO TUCKYCCHIO, HO
U IIPUMeEp JOTUKO-PHIOCO(CKOro MBIIUIEHUS. DTO NOKAa3bIBAET, KaK B 3M10XY €ro
KU3HU yIiIyOJaaachk U odoraiaiach Hayka KajaoMma.

MpicnuTens He IpUHUMAET GUIOCO(PUIO HAIPSIMYIO, a CKOpee pa3inyaeT eé
aCIeKThl, BEpPHbIE M HEBEPHBIC, OCHOBBIBASCh Ha 3akoHax Imapuara. OH
00BscHAET pritocopckue mpoOaeMbl, OCHOBBIBASICh HA CIEAYIOIIUX TPEX 3TAMAX:

Bo-nepevix, kputndecknid mnoaxox. To ecTb, TOBOPAIIMN KPUTHUYECKU
OTHOCHUTCS K ApeBHErpeyeckuM ¢puiocodam (Hapumep, Apucrorento, [InaTony)
Y MOJIEMHUCTaM CBOErO BpeMEHM (IOJpakaTessiM, APYKECTBEHHO TPUHUMAIOIIUM
WIM YPE3MEPHO arpecCUBHBIM). DTO MOKA3bIBAET, YTO OH NPEJACTABIISET IIKOIY
MBICII, OCHOBaHHYIO Ha pe(JIeKCuH, a He Ha MOJpaXKaHUH.

Bo-emopuix, on coderaer ucnaMckyro Bepy ¢ ¢unocodcekoit morukoir. To
€CTh, YUEHBIN JT0Ka3aJl CylIeCTBOBaHME bora, COTBOpeHME BCEIEHHOM, BEYHOCTh
IyIIW U 3arpPOOHYIO KU3Hb HE TOJIBKO C IOMOUIBIO IOBECTBOBAHUI, HO U JIOTUKO-
dunocopckuMu MeToaMU. ITOT MOAXOH ONM30K HAYYHOMY METOAY anb-1"azanu
u M6H Py1ina u ctpeMuTces MOHATHh B3aUMOCBA3b (PUI0CO(DHUH U PETUTUU.

B-mpemvux, paznuuenue (uiocopuu Ha OCHOBE 3aKOHOB IiapuaTta. 1o
ecth, ®azn mOH AxMang He MNpuUHUMaeT (GUIOCO(UI0 CIeno, a, HAMpPOTHB,
paznuyaer €€ acneKkTbl, BEpHbIE M HEBEPHBIE, OCHOBBIBAACH HAa MPABUIIAX
nrapuaTa. 9TO XapaKTepU3yeT ero Kak MBICIHUTENS ¢ TITyOOKMMHU MO3HAHUSIMHU B
PENMTUO3HOM MBICIIA U KPUTUYECKUM aHAITU30M.

Crnenyromme Tpu MeTOAa BBITEKAOT U3 YyueHus @Da3zn ubH Axmaja:
KyJbTypa HAy4YHON KpPUTHKH; KPUTHUKA HAyKH, YBaXKEHHE K JIMYHOCTU; U
U3BJICUYECHUE YPOKOB U3 OLIMOOK.

CormnacHo auWccepTaHTy, HccieaoBaTenbckuil Meronq dazn uOH Axmana
XapaKTEPU3yeTCsl  KPUTUYECKUM  aHAJIW30M, OCHOBAaHHBIM Ha  JIOTHKE,
OCTOPOKHOCTBIO, YBaXEHWEM K HAyYHOMY HACJIEIWI0 M HE3aBUCUMOCTBIO
MbllUIeHuss. Metoa uccinenoBanust @a3n nOH Axmazna OTIMYAETCS SCHOCTBIO U
COBEPIIIEHCTBOM €ro HaydHo-¢puiaocopckoro moaxoma. Paznm ubH Axman
UCIIOJIb30BaJl MHTEJUIEKTyalbHbIE apTyMEHThI Ui pelieHus (GuiocoPCcKux u
KkasioM npo6siem. Tot pakt, yTo B cBOEM TpakTaTe «aaaT yiab-yKyD» MBICIUTENb
pPa3bACHsUI TeMbl €IMHCTBA AJllaxa, Hayaja BCEJIEHHOM W 3arpoOHOM KU3HU
JOTUYECKUMH U (PUIOCOPCKUMH apryMEHTaMH, CBHJETEIBCTBYET O €ro
ri1yOOKOM 3HAaHUM KaJIOM-(PHIOCO(PCKUX METOJI0OB TOI'O BPEMEHH.

Ero tpakrar «Wpmar yn-ykym» — DpPOM3BENECHHME, HAIPABICHHOE Ha
IIOCTVMIKEHUE HCTHUHHOM CYIIHOCTHM YEJIIOBEYECKOM MBICIM W Hayku. B HEM
MBICJIUTEb TPAKTYET HAYKy HE TOJIbKO KaK 3HAHWE, HO M KaK CBET, BEIYIIMH K
JTyXOBHOMY COBEPIIECHCTBY uejoBeka. HayuHo-3Tuyeckuilt moaxoa kK mpoOiemam
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CBUJICTEIBCTBYET O BHICOKOM YPOBHE €r0 (PMI0CO(PCKUX BO33PEHUH.

Bropas rnaBa mucceptanuu HasbiBaeTcs «CBoeodpa3ne OHTOJIOTHYeCKHX
Bo33penuii @aszna uOH Axmaaa». B 3Toil r1aBe mpeacTaBiIeH CpaBHUTEIbHBIN
aHaJIM3 €ro OHTOJOTHYECKUX BO33PEHHUI M paccMaTpuBaeTcs mpodiiemMa cBeTa U
JIBUKEHUS.

N3yuenne CymmHOCTH OBITHS, €ro OECKOHEYHOCTH W CBS3M C HeH
YeJIOBEYECKOM KU3HU COCTaBIsieT CyTh Guiocopuu. IDTU  TPOOIEMBI
WHTEpECOBAN BeeX (huimocodoB.

B wuccnenoBannm aHAM3UPYIOTCS €IUHCTBO (€IWHCTBEHHOCTH), OBITHS H
yucToTa TBOpIIa HA OCHOBE aTpUOyTOB M MPU3HAKOB CO3JaHUM B Tpaktare dazn
noH Axmana «anar yiap-ykyn Ba ymaat yib-Makyi» («CpenctBa aJjig OpUYUH U
OCHOBA JIJI1 MHTEIUICKTYalIbHBIX HMCTHUHY»), a TaKXK€ Pa3bSCHSIOTCSA CIIETyIONIUE
JIECATh LIUTUPYEMBIX J0KA3aTelbCTB :

Ilepsoe Ooxazamenbcmeo — 3TO BYIKYH alb-MyTJaK (BceoOliee ObITHE).
[ToTtomy 4uTO OBITHME AETUTCS Ha: BaJKUO, KOMH (BO3MOKHOE) U HEBO3MOKHOE.
Bamxub ObITHS BCENEHHOW MPUXOJUT BMECTO JI0KAa3aTelbcTBa €€ OBbITHA.
BceneHHas BeuyHa M HYX/IA€TCs B CYIIECTBE, YbE ObITHE BaKUO (YCIOBHO). DTO
CYILIECTBO SIBJISIETCS MPUYMHON ObITHS BceneHHOM. Ecium cymiecTBo, b€ ObITHE
Ba/KUO alb-BYJKyll (YCJIOBHO), HE SBJISICTCS €ro MNPUYUHOM, TO ObITHE
BCENIEHHOM He nydine HeObiTud. [loaTomy yuenue ®daszn nbH Axmana cuuraercs
UMEIOIIUM OOIITHOCTH MBICIIUTENEH B BOIIpoce «ObITUs». To ecTh, CyIIecTBO, Ubé
ObITHE BaJKUO yIb-BYIKYA (YCIOBHO), SIBISIETCS TPUUYUHON OBITHS BCEJIEHHOM.

Bmopoe  Odokaszamenbcmeo -  CyLIECTBOBAaHME MHOXECTBAa  BELIEH,
COCYIIECTBYIOIINX C OJHON BEHIbI0 B KOMIUJIEKCE CYIIHOCTH BCEICHHOW, U
HEBO3MOXHO, UTOOBI OJTHA U3 ITUX MHOTUX BEIlIEH cTajla MPUUUHON JPYTOi.

Tpemve Ookazamenbcmeo — 3TO COCTaB M CTPYKTypa BCEJIEHHOM.
[TockonbKy cocTaB U CTPYKTypa ObITHSI TpeOyroT Beiciiero CyIecTBa, KOTOpOe
aBisgeTcss HeoOXxomuMmbiM (ycioBuem). Daznm ubH Axman yaemser ocoboe
BHMMaHue ¢GopMaM CYIIECTBOBAHUS OBITHS W BBIABUTAET «HEOOXOIUMOCTHY
(HeoOxoauMocTh ObITUSL bora) B kauecTBe TJIaBHOTO 0pa3a (CYLUIHOCTH).

Yemeépmoe Ookazamenbcmeo — HTO JIBUKEHUE, OXBATHIBAIOIIEE BCE Tella
BceJIeHHOU. 160 HEBO3MOXKHO, YTOOBI T€JIO OBUIO OJHOBPEMEHHO U JBIKYIIUM,
W JBIDKUTEIEM, TaK JK€ KaK HEBO3MOXHO €My OBITb OJHOBPEMECHHO
JNEHCTBYIOIIMM M BOCHpHUHUMarOMUM. [loaTomMy Teny HEOOXOAUM IBUKYLIHM,
CHJIa KOTOPOro 0€CKOHEUHa.

IIamoe Ookazamenbcmeo — 3TO BpeMeHa rojaa (TO €CThb OTJIMYUTEIbHBIC
MIPU3HAKH), CBSI3BIBAIOIIME BOCIUHO Telia Bcel BceleHHOoM. HekoTophie 00bheKThI
TeJ BCEJIICHHOW OTIENEHBI OT Apyrux. [loToMy 4TO BpeMeHa roja He BXOMST B
CYIIHOCTh W pPEAIbHOCTh KWBOW Aymu. CoOCTOSHUE KaKIOH BEI B
ornpenenéHHOe BpeMs HE BXOJUT B €€ CYIIHOCTb.

Lllecmoe oOokazamenbcmeo - BCE Tela SIBISIOTCS B3aUMOJIOMOJIHSIOIIMIMU
dbopmamu (1og0OHO IBETY, TEHU W JBWKEHMIO). Pazinune Mexay BpeMeHeM
rojla ¥ BPEMEHEM ToJla MO3HAETCS MO JKapy OTHS, BJIAXKHOCTH BOJbI, YEPHOTE
BOpoHa U Oenu3He onexnabl. [lepBoe U3 HUX HEOOXOAUMO IS TEJ, a BTOPOE —

17 Gt Gl ol LE) 5 Gl 4o se Sl agdia Jsal) Sl pliad) 8 Jiaall Baae 5 Jialliae 5 )i Cald (g daa) Gy Jucad
0296 .£1993-4.21371 (s =)
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B3aMMOJIOTIOJIHSIOLIE.

Cedbmoe Ookazamenbcmeo — STO TOPSAJOK, CUCTEMa M TpaBUJIa BCETO
mupo3ganusi. 00 3To HEBO3MOkHO 0e3 mpemyaporo u myzaporo TBopia,
KOTOpbIN npuaaéT marepun GopMy U OOJHK, HajleNsisd €€ BCEMU HEOOXOIMMBIMU
€l MO CyTH CBOMCTBaMH. DTO SICHO BUAHO B Te€laX MHUPO3/IaHUS, KaK MPOCTHIX,
TaK U CJIOKHBIX.

Bocvomouni  ookazamenbcmeéo - CyIIECTBOBAHHUIO  KM3HH,  POCTa,
BO3HUKHOBEHHUS M Pa3MHOXKEHUS Yy BCEX >KMBOTHBIX M pacTeHui. [lotomy urto
KaXJI0€ M3 HUX CO3J]aHO HACTOJIbKO TOHKO M YYyJE€CHO, YTO €r0 yAUBUTEIIbHAs
CTPYKTypa mopaxaeT TeX, KTo oOinamaer pazymoMm. Kputepuu Bcenennoir ne
MOAXOIAT JUIsl W3MEPEHHsS] YEJIOBEUYECKOTO CyHIECTBOBaHMUSA. YenoBeueckoe
CYIIECTBOBAHHE OTPAHUYEHO B ITPOCTPAHCTBE.

Heeamoe Ooxazamenbcmeo - W3MEHEHHWE W B3aMMOOOMEH, UapsIIUe B
MPUPOJIE BCEX CYIIECTB B Mupe. Takum o0pa3oM, HUUTO CPEId HUX HE OCTACTCs
HEU3MEHHBIM HU Ha MrHoBeHue. CyllecTBOBaHUE CYIIECTBA OIpeEaeseTCs
M3MEHEHUsIMU B HeM. Eciu Obl He ObLJI0O M3MEHEHUM, CYIIECTBOBAHUE CYIIIECTBA
OCTaBaJIOCh Obl HEU3BECTHBIM.

Hecamoe Ookazamenvcmeo - Bcenenmas orpaHudeHa B CBOEH CYIIHOCTH,
CWIE€ W TMPOJOJDKUTEIBHOCTH, YTO CBUJIETEIBCTBYET O TOM, YTO OHa ObLia
co3gana CymectBoM, OOJaJarONUM CHJIOH ©  MOIUIbIO, JIUIIEHHBIMU
OECKOHEYHOCTH.

Hucceprant yTBepXkaaeT, 4ro B CcBoéM yueHuun Dazn ubH Axman
noA4YEPKUBACT, YTO BCEJEHHAs JACIUTCS Ha HEoO0XOAuMOe, BO3MOXKHOE U
HEBO3MOXHOE, U YTO 3Ta BCEJICHHas BeuHa W Hyxnaaetrcs B CyiecTBe, ObITHE
KOTOporo HeoOxoauMo. BceneHHast cocTout U3 matepuu u ObiTus. CuuTaercs,
4yTO OBITHE HYXKJIA€TCSd B MAaTE€pPUU JUIsl CBOETO CYIIECTBOBaHWA. B wacTHoCTH,
MBICIIUTENb AHAIU3UPYET ONPAHUYEHHOCTh BCEJICHHON W MPHUBOAUT CJICIYIOIINE
JIBa apryMeHTa, YTBEp)KJasi, 4TO Jit00as OrpaHUyYeHHas CYIIHOCTbh HEU30eXKHO
MMEET OrPAaHUYEHHYIO CHITY:

- ObITHE HE UMEET KOHIla, MOTOMY YTO y Hero Her Hadana. Ero
cyuiecTBoBaHue u Oeccmeptue BeuHbl. [loTomy uto Ero OwiTnie Beuno. Ero
JPEBHOCTH JIOKA3bIBACT, YTO HEOBITHE HE MpeiecTBoBaIo Emy.

- Kpyrosopor BceneHHol, KOTOpO€ BpallaeTcsi ceudac, JOKa3bIBaeT
CYIIECTBOBAHHME TMPEAUIECTBYIOIIETO BpalleHUs, B KOTOPOM €€ BpallleHUE
3akaHuuBaetrcsa. CienoBaTelnbHO, eclii BceneHHas — HEYTO OrpaHUYEHHOE H
KOHEYHOE, TO OHa co3naHa Beunsim, KoTopeiii HE nMmen Havana u k Koropomy He
MEepenuio  HUKaKoe HeObITHe. OJTO  JOKA3aTelbCTBO, KOTOPOE  TEOJOTH
paccMaTpUBAIOT U HA KOTOPOE OMHUPAIOTCA MPU PACCMOTPEHUU MPOUCXOKIACHUS
Bcenennoii'®.

A0y Caxn Macuxu onucbiBaeTcs Kak: «UenoBek, YbH CIIOBA OTJIMYAIOTCS
MYIpPOCThIO, HO OH OIIMOCS B CBOMX B3IJIsijax Ha cBeT. Ero ommbka B TOM, 4TO
OH YTBEPK/IAET, YTO CBET HE SIBJISIETCS HU CyOCTaHUMEN, HU akuujeHuuen». OH
00OCHOBBIBAET 3TO MHEHHUE CJICTYIONUMHU apTyMEHTAMHU:

- CBET — 3TO HE€ JIy4, MOTOMY 4YTO, OyIb OH Jy4OoM, OH HE CMOT ObI

18 e glial Gl jlaml 5 Gls dsse Sl 3gbe Jea¥) Jle ploay) 4 Jsbedd) saae 5 Jsalliae i Gald o deal G Juad
w2107 .21993-5.01371 .s3a)

50



nepeMenarbcsi U3 OJHOro Mecta B Jpyroe. Ho COJIHEUHBI CBET IBHXKETCS OT
CBOETO LIEHTpPA K LIEHTPY 3EMIIU.

- CBET HE SIBJISETCS TEJIOM, IOTOMY YTO, €CJIM Obl OH OBLI TEJIOM, OH JIOJKEH
ObLT OBl pacnacTbCsa B BO3JyXe, a KOrjJja OH MOKHUIAET COJIHIIE, OH OBl pacmaics
WM paccesics, M01I00HO BOJIE, TEKYIIEH U3 CBOETO HCTOYHUKA.

- CBET He SABJSETCS CyOCTaHIMeH (CYIIHOCTRIO MaTepPUH), IOTOMY 4TO, OY/b
OH cyOcTaHuuel, oH He ObUT Obl MyCTHIM U He ucue3an. Eciu Obl cBET ObLI
cyOcTaHIIMel, HalpuUMep, €Cliid Obl CBET MPOHUKAT CKBO3b IETh B IOME, OH ObI
OCTaBAJICS B JIOME U HE JIBUTAJICS.

B nuccepramuu yrtBepxknaercs, uro Pazn ubH Axman duiocodcku
aHaNM3upoBasl ObITHE, yHelss oco0oe BHMMaHHE (opMaMm ObITHS: JBUKEHHUIO,
WU3MEHEHUIO, IPOCTPAHCTBY U BpeMeHH. COrjlaCHO MBICIUTENI0, JBHKEHUE
NIOJIpA3/IEIAETCS Ha CIEAYOIUE TPU BUAA:

pre g5 WA Gl 1) Ol AS (Sl ag g 58 b J) g 58l g5 A OS e uia
0 O 2sh Sh Ui Soe sl ) YL O AS Ql OS a b oak S ja B (5
s el CSa smen il sn S a Jle 5 el an V) ASG S a el ) b K A S e
i€ Juala 5l dgaie (h3ns Ceme qdd gl Sl L) 23l Camiie ja sl O ) Gheis 4S ()
Gl 2 9a 50 jed 4 S ja ab 5050 (Sl 10

Ilepsoe - ecmecmeennoe Osudicenue, KOTOPOE MPOUCXOIUT €CTECTBEHHBIM
obpasom. Hampumep, nBukeHuEe BOABI CBEpXY BHM3. JlOCTHIHYB IIeHTpa, BOjAa
0CTa&TCsl HEMOABUKHON 1 MOXKET OBITh CABUHYTA TOJBKO CHJIOM.

Bmopoe - Oeiicmeue oxcusomuvix (npou3eonrvHoe) — 5mo JCUCTBUE,
COBEpIlIaeMO€ Ha OCHOBe Bosid. Hampumep, NeHCTBHs, COBEpILIAEMBIE JIOJbMU
WIA IPYTHUMH KABOTHBIMH JJIS TTOJTy9€HHUS BBITOJIBI W MPEAOTBPAICHUS BpEa.
Korga nenb gocturaercs mocpeicTBOM 3TOrO JACHCTBUS, OOBEKT WJIM YEJIOBEK
OCTaHaBJIMBAETCS.

Tpemve, gviHysHcOeHHOe Oelicmeue — 5mo JEUCTBUE, KOTOPOE COBEPIIACTCS
B CHJIy TIPUHY>KJICHUS WK BHELUIHETO BO3/1EUCTBUS.

“3Haii, yTo cyOcTaHnMs (T.€. MPUYMHA), COCTABJISIONMIAs TEJO, JACIUTCS Ha
TPH YaCTH:

1. Marepus (T.e. MaTepus)

2. ®opma (T.e. hopma)

3. To, 9TO CIOXKHO (COCTOMT) M3 ITHX JBYX 20,

Martepuss — 310 CcyOCTaHIMs, MOTOMY YTO OHa MPUHUMAET CYOCTaHIUIO.
®opma Takxke sBISETCS CyOCTaHIMEH, MOTOMY UTO OHa YICpKUBAET
cyoctanimio. CoequHeHHe 3TUX JBYX TaKXKe SBJSIETCS CyOCTaHLMEeH, TOTOMY 4YTO
cyOCTaHIIUS HE MOXKET 00pa30BaThCs O€3 CyOCTaHIIHH.

B muccepranuu npencrtaBieHa kputuka daszn nbH Axmagom A0y Caxiom
Macuxu uaen o TOM, YTO CBET HE SIBISIETCA HU CBOMCTBOM (aTpuOyTOM), HU
cyOcTaHIuen (BEIIECTBO), U €ro yOeauTelbHOE J0Ka3aTeIbCTBO TOTO, YTO CBET
ABJIIETCSI aTPUOYyTOM IMOCPEICTBOM HMHTEIUIEKTYalIbHBIX apryMmMeHToB. CoriacHo
YUYEHHUIO MyTaKaJUTUMOB, €CJIM CBET UCXOJUT OT 00BEKTa, OH MOXKET MPOSBIATHCS
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B J1I000M 1BeTe. B TO e Bpems, eciii 3TOT 0OBEKT B3aUMOJEHCTBYET C IPYTUM
O00BEKTOM, TOCIHEAHUI CO3/1aeT 3TOT CBET, HO 3TO CaMO MPOUCXOAMUT 4Yepe3
BOo31yX. CornacHo yuenuto @a3n nbH AxmMaja, BO3HUKHOBEHHE CBETa B 00BEKTaxX
0o0ycCJIOBJIEHO CBETOM B 00BekTax Baxmbom ac-cyBapom (T.e. Aiutaxom). DTOT
MPOIIECC MPOUCXOAUT MPU YEPEAYIOIIEMCS, TO €CTh PABHOMEPHOM, MOJIOKEHUN
comueyHoit cheprl. OH mosiBisieTcss BHE BpeMmeHH. ClieoBaTeNbHO, MPOIECC
MOSIBJICHUS CBETa B 0OOBEKTaxX 4epe3 BO3/yX, a HE Mepexoj CBeTa OT 00bEKTa K
00BEKTY, OOBSACHSAETCS KaK MPOIIecC, MPUCYIIUN TPUPOE aTpudyTa.

CornacHo mucceptanry, uaen ®aszm nbH Axmana o CIOKHOCTH (CTPYKTYpeE)
BcenenHoil, 0 TOM, 4TO KaX0€ TBOPEHHE HYXITAETCA B TBOPLE, TAK K€ KaK
Ka)XJI0€ TBOPEHHE HYXKJIA€TCs B TBOPIIE, UMEIOT OOJBIIOE 3HaYeHUE. MBICIUTEINb
MPOAHANM3UPOBAT B3MISLABl PUIOCOGOB C TMAHTEUCTUYECKOW TOUYKH 3pPEHUS,
periasi BONPOChl O KOHEYHOCTH U OecKoHeuHOCTH BceneHHol, mpuHIunax eé
CTPOCHUSI U NPUPOJE U3MEHEHUH. B ydeHHH MBICIUTENS MPOCTPAHCTBO — 3TO
MOBEPXHOCTh, OKpYyXaromiasi TeJlo, U JJisI TOro, 4YToObl OBITh pEATbHBIM
IPOCTPAHCTBOM, OH (UIOCO(CKU MpOaHATU3UPOBAI YETHIPE CBOMCTBA: JIBa Tela
HUKOTJIa HE MOTYT HaXxOJUThCSA B OJTHOM M TOM K€ MPOCTPAHCTBE OJHOBPEMEHHO,
OHO JIOJKHO MMETh BEPXHIOK M HMXKHIOKO YaCTH, OHO HE JOJKHO TMOJBEPTaThCs
BIIMSIHUIO JIBM>KCHUS T€Ja, U OHO JTOJKHO OXBAThIBATH TEJIO.

Tperbs ry1aBa auccepranuu Ha3bBacTcsd «PUI0COPCKUUA aHAJIU3 BONPOCa
0 4YeJI0BeKe W padyMe B YYEHHM MbICJIUTeJds». B 3Tol rnaBe mpeacTaBicH
dunocodckuit aHamuz cBoeoOpasus B3rLA0B  Dazn uOH  Axmaga  Ha
COOTHOIIIEHHE TeJIa U Ty, U €ro UJEH MO BOMPOCY O pa3syMe.

®da3zn ubOH Axmaja paccMaTpuBaeT TeEJIO KaK CpPEACTBO JIOCTHXKCHUS
YEJI0BEYECKOTO COBEPIICHCTBA. «/[yIIa - TJIaBHBIM UCTOYHHUK, IBUXKYIIHUN TEJIO U
JAOIMIUI €My >KW3Hb. [lymia BpeMEHHO HAXOJIWUTCS B KOHTAaKTE C TEJIOM H
YIPABJISAET UM, HO €€ CyHIHOCTh COXPAHSIETCS JaXKe MOCIe OTAEIEHHUs OT Tena»?l,
YesloBeKk — CyIIECTBO, COCTOSIIEE W3 IOyIIM W Tejd, €ro JIylla COCTOUT W3
«00KECTBEHHOTO TyXa» U «00KECTBEHHOTO MOBEJICHUS», & TEJI0 — U3 «3EMIIN» U
«rnuHby. Unes TacaBByd 3akiiro4aeTcs B TOM, YTO, MPOHUKAs B (PU3HUECKOE
TEJI0, TOHKas JAylla HapyllaeT CBOI HW3HAYAJbHYI0 YHCTOTY B pE3yJbTaTe
BO3JICCTBUS HAa HEE MATEPUAIIBHBIX CTUXWW, U YTO COBEPIICHCTBO YEJIOBEKA
BO3MOXXHO JIMIIb TIPU COXPAHCHHM YUCTOTHI JAYIIM W TPUHATHUH Mep,
00ECIIEUMBAIOIINX TOPIKECTBO AYIIH HaJl TETOM?Z,

UccnenoBanne BriodaeT Quiocopckuii aHamu3 OeccMepTHs —IyIH,
npemtoxkeHapld Da3n ubH Axmanom: «Jlyma He morubaeT, kKak Teno. XOoTs TEI0
MaTepuaJbHO U OOpPEUYEeHO Ha CMEpTh, AyIlla, Oyaydd AYXOBHOM CyOCTaHIIMEH,
MPOJIOIKAET CYIECTBOBATh IOCIE CMEPTH. JTO JI0Ka3bIBA€T €€ BEYHOCTh U
JyXOBHOE coBepiieHCTBO» 2. Takum oOpasom, ®Pa3n nOH AXMal MOKa3bIBAET
CYIIHOCTh IyIIM U €€ MPEeBOCXOJACTBO Haxa TenoM. llomu€pkuBaercs, 4To ayiua
o0JiajjaeT BEYHOM M JTyXOBHOM CYIIIHOCTBIO, HE 3aBUCAIIEH OT Tena. Beap Asax
ropoput: «BcmomHH, kak ckazan TBoM ['ocnoar anrenam: “Bouctuny, A
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COTBOpPUJI YenoBeka u3 riauHbl. Koraa ke S nmpugam emy Gpopmy U BAOXHY B HETO
or CBoero ayxa, TO MaAUTe HUI[ TEPE HUM 24 (Sod, asrer 71-72). Asr
HAIIOMUHAET HaM, 4TO TEJIO MPUHAJICKUT TIIMHE, a AyIla TpUHaAIeKUT ['ocrony
MUpOB. B aTOM cirydae 3HaueHue nymm 1 Hadca (Iylr) OAHO U TO Ke. XapaKTep
— JTO COCTOSIHME, TMPOYHO YyKOpEHHBIIEeecs B Hadce (Ayie), U JeHCTBUA
MPOUCXOJSAT JIETKO U3 3TOI0 COCTOSIHUSA 0€3 KaKUX-TM00 KoJIeOaHUH, yCHIINNA WITN
noTpeOHOCTH B pasMbliuieHusX. [lo cioBaM MBICTHTENS, «TE€IO B CYIIHOCTH
COCTOHT W3 YEThIPEX SJEMEHTOB - 3€MJIH, BOJbI, BO3ayxa U orHs. Ilo Toif xe
aHaJIOTUU y AYIIN TaKXe eCTh ocHOBa. Eciu ObI 3TOI OCHOBHI HE OBLJIO, AyIlia HE
Obuta Obl chopmupoBaHa. Takyke NIPEACTaBUTH €€ CYIIECTBOBAHHE OBLIO ObI
HEBO3MOXKHO, €clid Obl He ObUIO ATOM OCHOBBI. DTO TaK K€, KakK MPEeACTaBUTh
TEJO 0€3 YETHIPEX DIEMEHTOBN .

®a3n ubH Axmaa MOKa3bIBaeT CYLIHOCTHYIO Hpupoxy Hadca u €€
peBOCXOACTBO Haj TenoM. Ilomu€pkuBaeTcs, yTo Hadc HE3aBUCHM OT Tela,
o0JlajlaeT BEUYHOW W JYXOBHOW CYIIHOCTBHIO. B ydeHUM MbICTUTENS CienaHa
MOTIBITKAa OTBETUTh Ha 3TOT BOIPOC, 3a7aBasi BOIIPOC O TOM, Kak HadC CBs3aH C
TeraoM. Eciam KTo-To cnpocuT, Kak Hapc MOXeT ObITh XOAMCOM (ITOSIBICHUE) C
tenoM? Mbl oTBeyaeM: CIIOBO «XOJUC» BKIIOYAET B c€0s JABa MOHATHUSA: OJIHO —
MyBXaT (COTBOPEHHOE), Apyroe — MyBxaja Quitx (coTBOpEHHBIN B HEM). DopMma
BOIpOCca UMEHHO TakoBa. MTak, HaQ)c — ATO XOJIHUC, TO €CTh COTBOpEHHAs, a €€
COTBOPEHHBIN Quiix — Teno. X npuuuHON SIBISETCS MyXJIUC, TO €CTh CO3/IaTENb.
Taxxe, ecnu Teno ABISETCS MPUYUHON CBOETO COTBOPEHHUS, TO COTBOPEHHE TyIIN
TaKKe IPOUCXOJUT B HTOM MHpe?®.

CornacHO AHMCCEpPTAHTY, MBICIHUTEIh PACKPBIBAECT, YTO YEJIOBEK JIOJDKEH
MO3HATh NMPEIHA3HAYCHUE CBOETO Tella U AYIIM M BEPHYTHCSA K AJUIaxy B YUCTOM
cocrostnuu. Korzma coctaB Tena pa3pyuiaercs, Qyla U TeJO J0JKHBI BEPHYThCS B
CBOE M3HAuYaJbHOE COCTOSIHME. B 3TOM COCTOSHHMM pa3fefieHus BO3BpallleHUE
KaXJ0ro K CBOEMY M3HAYaJIbHOMY COCTOSIHUIO TaKXe NMPOUCXOJIUT C pasyMOM U
NOHMMaHHEeM. AJliax 3HaeT Jydiue. JIFoau He 3HAI0T, YTO OHU Yy KEe3eMIIbl B 3TOM
36MHOM MHpPE W YTO OHHM MPHIIUIH B TMOWCKax coBepiueHcTBa. [locie Toro, xak
OHU HE 3HAIOT, OHU COMBAIOTCA C MYTH W YBJIEKAIOTCS BOXKEJICHHEM >KMBOTA U
BOXJICJICHUEM COUTHSI, HE JOCTHUTrasl coBepiieHcTBa. MTak, Hayano (OCHOBA)
YyeJloBeKa €CTh cyOcTaHnusi (CyTh), W BCE BEIIM, KOTOpbIE CYILIECTBYIOT B
YeJIOBEKE OJ[HA 3a APYTOH, IPUCYTCTBYIOT B 3TOI CyOCTaHIIUMM, U KaKJIasi U3 HUX
nosiBIsieTcss (B TPOIIECCE POCTa), SBISIFOTCS JM YJIEHB BHYTPCHHUMH WIIA
BHCIIHUMU, SIBIISIIOTCSI JIM OHM CyOCTAHIMSIMU WJIM BHEITHUMU 3HAKAMU
(BHEITHUMU TIPU3HAKAMHM, AKITUACHITUSMHI), BCE OHH MPUCYTCTBYIOT B CEMEHU, U
ceMs COACPKUT B cebe Bce HeoOX0uMOe Il COBEPIICHCTBA YEIOBEKa, BCE ITO
(cBoiicTBa), KOTOphIE OOpa3yloTCd BMECTE C HHMM U U3 HEro CcamMoro.
YenoBeueckoe cemsi SBISETCS MNEPBUYHOM cyOcTaHlMed (OCHOBOW) Maiou
BCEJICHHOW M SIBISIETCS CYIIHOCTHIO (MACHTUYHOCTBIO) M CEMEHEM MaJjou

24 KypboHU KapuM MabHOIAPUHHUHT Tapskumacy. / TapsxuMa Ba uzoxjap Myammupu: A6aynasus MaHcyp. —
Tomkent: “TomkeHT ucmom yauBepcuretu”, 2001. — b.457
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BcejeHHON. 1100 mMup 100BH — 3TO Mamblii MUp, ceMs BIIOOJIEHO B ceOs, OHO
JKelnaeT BUACTh CBOIO KpacoTy, HaboaaTh cBou KadyectBa U uMmena. ([loatomy),
Kenasi pa3BUTHCS, OHO MPUOOpPETAaeT KauecTBO JCHCTBUA (IESHUS) U BXOJIUT B
cMemaHHoe coctosiHue. OHO  CTpEeMUTCS MEepedTH U3 MHpa  HIKMal
(menoctHoCcTH) B MUp Tadcuin (paszeneHus) U MPOsBISIETCS B BUIE MHOXKECTBA
oOpa3oB, ¢opM, 3HAUEHUN U CHUSHHM, MOKa He OyJIeT yBHJIEHA €ro KpacoTa, He
NPOSIBITCA €r0 KaYyeCcTBa U UMEHA, €r0 XapaKTep U ero XapaKTepUCTUKU.

B uccnenoBanuu packpsiBaercs, uTo B3rsAbl da3n ubH Axmana Ha pazym
JIENATCA Ha IEBSITh OCHOBHBIX YaCTeH.

1. KonmuectBo. To ecTh B Hei MNPOUCXOAST KOJUYECTBEHHBIE U
KaueCTBEHHbIC U3MeHeHus. «Bcsikast cyliecTByrolas Belllb, — FOBOPUT YUEHBIH,
— 00saaeT onpeaeEHHBIM KOJIMUYECTBOM U ONPEIEIEHHBIM KaueCTBOM;

2. KauectBO, TO €cTh B pe3yjbTaTe€ CIOKHOTO M LEJIOCTHOTO M3MEHEHUS
pa3BUBAIOIICHCS CHCTEMBl OHa TEPEXOAUT U3 OJHOTO KOJIWYECTBEHHO-
KauyeCTBEHHOTO COCTOSIHUSA B IPYroe, N3MEHEHHOE KOJIMYECTBEHHO-Ka4eCTBEHHOE
COCTOSTHHE.

3. OTHomIeHHE, TO €CTh OHO CBSI3aHO C TPOIECCOM B3aMMHOIO0 OOMEHa
UACSIMU MEXAY JIFOIbMHU.

4. TIpocTpaHCTBO, TO €CTb «pPACCTOSHUE», <JUIMHA», «IIOJO0XKECHHUEY,
«00bEM», «MacIITady», «IPOCTPAHCTBO», «BBICOTA», «IIMPUHA», «BBICOTAY,
«HU3KO0», «BBICOKO», «HUXKE.

5. Bpewms, TO e€CThb CTOJKHOBEHHE yMa C TOHSITHSIMH, CBS3aHHBIMH CO
BPEMEHEM, TaKUMHU KaK «MOMEHT», «BpPEMs», «IEPUOM», «BPEMs», «CE30H,
«BUEPA», «CETOIHS», «CETONHS», «CETOMHSI», «3aBTPa», «IO», «cerdacy,
«TpoluIoey, «Oyaymiee», «0eccMepTre», «KBEUHOCThY, «BEYHOCTHY.

6. CocTosiHHE, TO €CTh BBIBOJbI, CJAEJIAaHHbIC YEJIOBEKOM B Pa3IMYHbBIX
CUTYaLUsIX.

7. CrIoCOOHOCTB, TO €CTh YEI0BEK 00J1aJaeT CIIOCOOHOCTBIO 3HATH B I[EJIOM
U CIHOCOOHOCTBIO Pa3MBILUIATh OO0 ONpeAeNEHHBIX BeUlax: CJIEAyeT JI eMy
JieNaTh YTO-TO TIOJIE3HOE WJIM BPEIHOE WM HET, OMacHO 3TO WM 0e30IacHo,
XOPOIIIO WJIH TIJI0XO.

8. JleiictBue, TO ecThb pa3yMm, TpeOyeT TOYHOCTH 3HAHUSA U
HEMPOTUBOPEYMBOCTH ACUCTBUIA, pa3aesieHUs] 00BEKTa MBICIH HA MPOCTHIC YaCTH,
U3YUYEeHHS KaXIOM W3 HHUX B OTHEJIBHOCTH, a 3aTeM JABM)KCHHSI MBICIH OT
IPOCTOTO K CIIOKHOMY.

9. B3aumogeiicTBue, TO €CTh CBA3aHHOE C U3MEHEHUEM U Pa3BUTHEM.

Kaxnoe u3 HUX — 3TO OOIIME MOHATHS, NPUCYIIME pa3yMy U Ha3bIBaeMbIe
«pojiaMu». DTH JIEBATh YaCTel BMECTE COCTABIISIIOT JAEBAThH BhICIINX poaoB. Eciu
K HUM JT00aBUThH MOHSATHE PYABI, TO MOIYYHTCS IECATh poaoB. Ha ocHOBe 3THX
JIECSATH POJOB BO3HUKIM HEOO W 3BE3IBI, YETHIPE CTUXHHU, BBICIINE HEOECHBIC
BIMSIHUS, PYJHUKH, PACTEHHS U T. 1.2,

«OH co3an ¥ ycTaHOBWJ €ro (T.e. LAPCTBO BCEJICHHOW) pa3yMHBIM U
OpOYHBIM 00pa3oM, U B HEM HE BUAHO HM H30BITKA, HU HENOCTaTKa, HHU
UHTEIJIEKTa, HU AMouuid, HU Qopmbl. OH TOJOH M COBEPIICHEH, U B HEM HE
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MOXET ObITh HU U3bsSHA, HU HegocTaTka. Hanpumep, OH — TOT, KTO CylIeCTBYyeT
no u mnocie Bcero, © OH — ToT, KTO co3jan BCIO BceleHHYo. JleBsitoe HeOO
Ha3biBaeTcs «®Panak anmp-MycTtakbimM». B ero OwbiTuM He HaOmomaercs HU
U3MEHEHHUSI COCTOSIHUS, HHU Oe3nericTBus. OHO HAXOAMTCS B IOCTOSIHHOM,
PEryJsipHOM M TIEPUOJUYECKOM JIBUXKEHUU, U B HEM HE MOKET ObITh HU U30BITKA,
HM Hepoctatka. Ero Bemmume TakoBo, uro OH — ToT, kTO o0OecreyuBacT
JBUKCHHE BCEX CYILECTB M JABUKET HeOeca U 3BE3IBINZS,

B yuyenun ®azn nbH Axmana co3ganue BceeneHHOM M €€ coBeplIeHHas
dbopma mpeacTaBieHbl MYIPOCThIO W MOTYIIECTBOM BceBbimHero Aimaxa. B
TaKUX TMOHATHUAX, Kak «danak» (MPOCTPAHCTBO) U «JKayxap» (HMCXoJHas
cyOcTaHIMsg, U3 KOTOpPOM coTBopeHa BceneHHas), MX IBMKEHUE M TMOPSIOK
OCYILECTBIISIFOTCSL CUJIOM M MorymectBoM BcebimHero Asmiaxa. CoriacHo
MBICIUTENIO, 1IEb CO3aHUs pa3yMa - [I0Ka3aTh UCTUHY O COTBOPEHUHU AJUIaXOM
cyuiectB 1 Beenennoit. Bee Benu u siBiieHus Bo BeenleHHON BO3HUKAIOT U3 CHIIBI
u myapoctu Asaxa. ®a3n uOH Axmaa NOJHMMAeT BOMPOC O MOSBICHUU
HE3HAYUTEIBHBIX CYIIECTB B MPUPOJE, TAKUX KaK YEPBU U JISATYIIKH, B TIIyOHHAX
BOJbl WJIM B HEYUCTHIX IIyOHMHAaX, W KakoBa poJib AJllaxa WU aHTEeJIOB B
CO3/IJaHUH TAKUX CYIIECTB, U MBITAETCA OTBETUTh HA HETO CaM:

Bo-nepsvix, 60x)ecTBeHHass MyJIPOCTh U MOTYIIECTBO: €CIU CO3/IaHUE ITUX
CYIIECTB NpPUNUCHIBAETCS AJUIaxy, BO3HHMKAeT BOIPOC: KAaK BCEMOTYLIUH U
MyApBIA AJsIax MOT CO3/IaTh CTOJIb «OECHOJIE3HBIX» U «HUYTOKHBIX» CYIIECTB?
OnHako Kaxxjaoe TBOpeHHE Aiaxa JOJDKHO OBITh OCHOBAHO Ha MYIPOCTH M
nenu. CorjaacHO MCIaMCKOMY BEpOBaHMIO, TBOpEHUE AJulaxa HUKOTAa He ObIBaeT
JIMILIEHO MYAPOCTH.

Bo-émopvix, ecTeCTBEHHbIE NPUYUHBI: €CIU ATH CYLIECTBA HE SIBIISIIOTCS
npsIMbIM TBOpeHHEM bora, a co3maHbl MOCPEICTBOM 3aKOHOB MHPHUPOILI MM
WHBIMU CPEJICTBAMH, BO3HHMKAET BOMPOC: €CTh JIM OOKECTBEHHAas MYJPOCTh U
LEJb B COTBOPEHUHU KAXKJOIO CYUIECTBA W MpeAMETa B Mpupojie? ITOT BOMPOC
OCHOBaH Ha (PUIOCOPCKUX U TEOJOTHYECKUX JUCKYCCHUSIX, U TIOUCK MYJIPOCTH B
CYIIECTBOBAHUM «HE3HAYUTEIBHBIX)» CYIIECTB B MPUPOJEC MOJHUMAET CEPbE3HBIC
BOINpPOChl 00 wuMmeHax W kadectBax bora. Mynpocts u wmorymiectBo bora
03HayvaroT, uTo OH co3/1aJ1 BCE HA CBOEM MECTE M C ONPEACTEHHOM LEBIO, U JaXe
B CYIIECTBAX, KOTOPHIC KAXKYTCS UEJIOBEKY «HE3HAUMTEIbHBIMUY», MPUCYTCTBYET
00’KeCTBEHHAas MyAPOCTb.

B nuccepramum ormeuaercs, uro ®asznm mOH AXMaj TUIIET O pPa3IHYdU
MEXKJly WHTEUIEKTyalbHBIMA W YYBCTBEHHBIMH HACIAXKICHUSIMHU CIETYyIOLIEE:
«Pa3Huna Mexay YyBCTBEHHBIMU M HWHTEIUICKTYAJIbHBIMH HACIAXICHUIMU
HACTOJBKO BEJIMKA, YTO CAMOE MaJIEHbKOE U3 MHTEJUIEKTYyaJbHbIX HACIaXIACHUN
HACTOJBKO TIPEBOCXOJUT YYBCTBEHHBIC, YTO IO CPAaBHEHUIO C HUM OTH
YyBCTBEHHBIC HACJIXJIEHUS CTAHOBSTCA TAaKUMHU JK€ HUUYTOXKHBIMHU, KakK U
HACJIAKIEHUE HEBEXXECTBOMY. [103TOMY BechbMa BIEUATIISAIOT CICAYIOIIAE CIOBA
MBICIIUTENS: «YTO YAOBOJIbCTBUE CYACTIMBOTO YEJIOBEKA, COEAMHEHHOIO C
BBICIIIIM MHPOM, 3aKJIIOYaeTCss B HAOMIOEHWH aOCOTIOTHON WMCTHHBI, U YTO
HAYTO OT ATOTO HE YMAJSIETCSA, MU 4YTO CTATyC AYIIM HACTOJbKO BBICOK, YTO
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4yBCTBEHHBIE YIOBOJILCTBHS HMYTO MO CPABHEHHIO C UHTEJUIEKTyalbHEIMU»2Y, U
OOBSCHSETCS, YTO ATOTO KOJIMYECTBA CBETA 10 3TOMY BOIIPOCY JOCTATOYHO.

B ydeHHH MBICIHUTENS HWHTEUIEKTYallbHOE BOCIPUATHE — O3TO oOIIee
MOHATUE MPOCBETICHUS U GUIOCO(DCKUX PA3MBIIICHUMN, a TAKXKEe SICHOCTh yMa U
MBICJIH, HEOOXOJUMBbIE YEJIOBEKY [JIsi SCHOTO M TIOJHOTO HX IOHUMAaHUS.
BceneHHy0 MOXHO MO3HATHh MPEUMYIIIECTBEHHO Pa3yMOM, HO HE BCE CTIOCOOHBI
e€ oCcTUYb. BONBIIMHCTBO JIFOJIEN BOCIPUHUMAIOT €€ SMOIIMOHAIbHO. OHA Takxke
JEUTCA Ha JBE 4YacTH. «bbITHE 3aBUCUT OT BOCHPHUSTHS CYKICHUI pasymay.
Taxke aOcCOMIOTHAsT HMOITMOHAIBLHOCTh JEMUTCS Ha JBe yacTu. Ilepmas
Ha3bIBAETCS TEJIAMU U JIparolieHHOCTsIMU. BTopast Ha3bIiBaeTcs apa3 (KauecTBO) U
asH (cymHocth). [Ilocme »aToit oOmel kiraccupuKauu Kaxaas 4YacThb
o0BsicHgeTCsT OTAeNbHO. OHU MPUIIUIH K COTJIAIIEHUIO O PACIOIOKEHUU BUJIOB
cymectB» >°. B yTBep:KIEHUAX OTHOCHTENLHO IIO3HAHHMSA CYHIErO TAKKE HET
npoTuBopeurii. JItoOble COMHUTENBHBIE U HESICHBIE UJICU JI0KA3bIBAIOTCS SICHBIMU
JI0OKa3aTeIbLCTBaMHU.

CornacHo nucceptanty, B ydueHuu @Dazn mOH Axmaza Telio HE MOXET
JIBHUTATHCA caMo 110 cede. Ecam OBl Te10 ABHTajoch caMo Mo cede, €ro IBHKCHIE
ObLJI0O OBl TOCTOSIHHBIM W HHUKOTJIa HE MPEKPATWIOCh Obl. DTO MPUBOAUT K
BBIBOJIY, UTO JIBIDKCHHE TeJla HE 3aBHCHUT OT €ro coOCTBEHHOM mpupojbl. Jlymia
MMEET JIYXOBHYIO CBSI3b C TEJIOM, CBSI3b, KOTOpas HE OXBATHIBAET TEJO U HE
BIIMCHIBAETCI B HEro. JTa CBI3b IMMOJ00HA MPUYUHHO-CIECICTBEHHOM CBSI3H,
JNEUCTBYsT Ha TeJNO KaK MPUYMHHO-CIEACTBeHHBIM (aktop. Hadc — 310
cyOcTaHIus, ¥ JI0Ka3aHO, YTO OHA BOCHPUHUMAET CYIee, MOCTUraeT UCTHHY,
3aTeM MOKUAaeT Tejao W ocTtaércsa B HEM HaBcerna. Hade — aT10 xpel, oHa
BO3HUKAET TIOCJIE COTBOPEHMS Teja, ABMIXKET M YIPaBISIET UM B TEUYCHUE
ONpENIEIEHHOT0 BPEMEHH, a 3aTeM Mokugaer ero. CylecTByeT HECKOJIbKO
KIIIOUEBBIX  pa3iMuuil ~ MEXAY  «UYBCTBEHHBIMM  HACHXACHUSMH» U
CUHTEJUIEKTYyalbHBIMU HACIaXJICHUSIMU». UyBCTBEHHBIE HACTAXKIEHUSA — 3TO TE,
KOTOpbIE BO3HHUKAIOT M3 BIEYATICHUH, MOJYYCHHBIX Yepe3 (pu3udeckrue opraHbl
YyBCTB Y€JIOBEKA WJIM )KUBOTHOTO. DTH YJIOBOJILCTBUS OCHOBAaHbBI Ha (DU3UUYECKUX
OIYIIEHUSIX W OOBIYHO CBS3aHBI C (PUBMYECKUM COCTOSIHHUEM YEJIOBEKa WU
KUBOTHOTO. Kaxk/10e CyIiecTBO UCIBITHIBAET OJHU U T€ K€ BHUJbl UyBCTBEHHBIX
YIOBOJILCTBUM: 3peHUE, CIyX, OOOHSIHUE U TaK JaJiee.

Uersépras rnaBa aucceptaiuu Ha3biBaeTcsi « HpaBCcTBeHHBbIE BO33peHUA
da3n uOH AxMaaa M MX 3HAYEHHEe B COBPEMEHHYKO 3MOXy». B 3Tol riase
npeAcTaBiieH (GHIOCO(CKO-ITHUSCKUM aHalu3 MpoOaeMbl Hadca W YHCTOTHI B
yuennn Pazn nOH Axmanma, a Takke ponu Haciaeaus Pazn nbH Axmana B
COJICICTBHHM JTIOCTHIKEHHIO COBEPIIICHCTBA MOJIOAEXBI0 HoBoro Y30ekucrana.

Cuita mpeTaHHOCTH, TPUBSI3aHHOCTU U JTFOOBU MEXY JHOJbMH TTPOSIBIISETCS
B MX OTHOIICHUSIX, TO €CTh B MX CJIOBaxX W MOCTymNKax. /(71 HEKOTOPHIX BO UM
Takol JIFOOBU KpPOKOTCSA 3ro W moxoTh. lloaTomy mo6oBs k bory cumibHee,
WHTEHCMBHEE M MOTYILIECTBEHHEE JIIOOBM TBOpEHUH. B JOCTHXKEHMM HCTUHBI
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TaKK€ BA)XXHO MPEOJIOJIETh CYIIECTBYIONINE MPOTUBOPEUUS MEXIY AYIION H
TEJIOM.

B uccnenoannu ananmmsupyrotcs uaen ®a3nm noH Axmana: «EcTh mpeaen
WUCTUHHON OJIArOTBOPUTEIBLHOCTH (IIEIPOCTH), W €CIM OH IPEBBIIICH, 3TO
pacTounTenscTBO. EcTh  Takke  mpemea  NMPEAYCMOTPUTCIBHOCTH |
OCTOPOKHOCTHU. IIpeBBIIIEHUE STUX IPEAEIOB - TPYCOCTb» >r . MBICIHTEND,
MOKa3bIBasl pa3HUILy MEXKTy HAa)COM U TEJIOM, OTIEPKUBACT, YTO Ha(C YeIOBEeKa
HE3aBUCUM OT MaTE€pUH, HEM3MEHEH U cTabmieH. ToT ¢akt, uro Hadc YermoBeKa
MpUHUMAET B ceOs pa3IudHbIe MPOTUBOPEYHS, HO HE MPETEPICBACT HUKAKHX
W3MEHEeHMM, JenaeT e€ OoTAeNbHOM cymHocThio. OpHako Hadc dYenoBeka
MPUHUMAET TPOTUBOPEYHS U MOCTYIIKH, TAKWE KaK 3HAHWUE W THEB, IICAPOCTh U
CKYIIOCTb, MY>KECTBO U CTpax, YUCTOTa U IpeX, U Apyrue. Bee 3T mpoTtuBopedns
COCpeIoTOYCHBI B Had)ce M MPUHUMAIOT € UCTUHHBIN OOJIMK, HO B HEH HET HU
W3MCHEHUH, HA PAaBUIILHOCTH.

Hadc cmocoben mpuHUMAaTh MPOTHBOPEYUBEIE YYBCTBA M IIPOTUBOPCUHUBBIC
HpPaBbI YEITOBEYECKUE. DTH MIPOTUBOPEUHS — 3HAHUE U HEBEIKECTBO, TOOPOACTEIH
¥ HU30CTh, MEAPOCTh U CKYIIOCTh, MY>KECTBO M TPYCOCTb, IOCTYIIAaHUE U TPEX.
DOTH TNPOTUBOPEUYMBHIE KAadyeCcTBAa COCPEJAOTOYCHBI B YEIIOBEUCCKOW ayIe, u
HMCTUHHBIA 00pa3 Hadca MpUHUMAET 3TH MPOTUBOPEUHS, HO HE U3MEHSIETCS B HEH.
N3 »Toro cmemyeTr, 4To UeloBeueckuid Hadc — mpocTas CcyOCTaHIUS, a He
cnoxknoe Teno. Ilo muenuro ®azn nbH Axmana, oH GUIOCOPCKH aHATH3UPYET
1IeJIb M JIOCTOMHCTBA MOBEJIICHUS AJIaxoM JIIOASAM MOCTUTHCA. ColmajbHOE U
JTyXOBHOE 3HAYEHWE TOCTa 3aKII0YaeTCsS HE TOJBKO B BO3JECP)KAHUHM OT €IbI U
MIUTHS, HO TaKKE BKITFOYAET B ce0s TaKWe BOTPOCHI, KaK JyXOBHOE BOCITUTAHUE U
BOCITUTAHWE COCTPAJaHMs K OKpYKarommM. «Korma JIroaM CrpammuBaroT, MoYeMy
M 3aIlOBEJaHO ITOCTHTHCS, TO OTBET JOJDKEH OBITH TaKMM: YTOOBI OHU MOTIJIH
HCIIBITaTh 0O0JIb TOJIOJIA U YKaXKbl, U TIO3HATH oo U xaxay CynHoro [us; Te,
KTO TIOCTSTCS, CTAHOBATCS CMUPEHHBIMHU, 00T000sS3HEHHBIMU M HYKIAIOIIMMHUCS,
U JOCTUTAIOT OOKECTBEHHOW HArpajbl, OHHM TEPIICIUBO IEPEHOCAT TOJIOJ |
XKaXTy W3 TIPOCBETIICHHWS W TIPEAAHHOCTH, W TAaKUM OOpa30oM CTaHOBSITCS
JOCTOMHBIMU OOXXECTBEHHOW Harpajpl; IOCT TaKXe SBJISETCS CPEICTBOM
oOy3manus ceOs, yIpaBJICHHS] UM B TEUCHHE JIHsI, HATOMUHAHUEM B 3TOM MHpE,
JIETArONTUM JIFOJICH CKPOMHBIMH W TIOKOPHBIMHU PETUTHO3HBIM OOS3aHHOCTSIM, U
PYKOBOJICTBOM K Jenam [locienneit )Ku3Hu; MOCPEICTBOM MOCTa CIYTH Y3HAIOT O
MOJIOKEHUM OCHBIX, HYKIAIONUXCS U CIa0bIX; U TaKUM 00pa3oM OHU JalOT TO,
gyro Bor nan uM, B KauecTBe MUJIOCTBIHH U MIJIOCTBIHI» 2,

[To MHEHHIO HICCIIeIOBATENs, IIEpBasi M caMmasl BayKHasl 1IeJIb ITOCTa - IIOMOYb
JIIOJISIM TIOYYBCTBOBATH TOJIOA M TEPIICHHE. DTO BIMSIET Ha YEJIOBEKa HE TOJBKO
bu3ndecKu, HO U TyXOBHO. OOBIYHO B TaKMX CIyYasX YEJIOBEK UyBCTBYET CBOE
3I0POBbE M OJIATOIMOJIyYHE M THBITACTCS IMOHATH MCTUHHYIO IIEHHOCTH >KH3HHU.
YemoBek CTaHOBUTCS 0JIar0OYeCTUBBIM, OJIArOPOIHBIM M CKPOMHBIM. T0O €CTh TIOCT
dbopMHpyeT CMHUPECHHBIH W OJIarOYECTUBBIH XapakTep deloBeka. Yepe3 mocT
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YEJIOBEK MOBHUHYETCS cebe, YUUTCS MOAYUHITHCS HEOOXOAUMBIM TPeOOBaHUSIM
YKU3HHU, U3MEHSET CBOU YYBCTBA U JIEJAET €ro 0oJiee 3HAUMMbIM JJIs1 0OIIEeCTBa,
ocoOeHHO Mg Hyxkparomuxcs. OH TpeOyeT OT uejoBeKa BHUMaHUSA K ceOe,
pa3MBIIUICHU O MydeHMsIX 3arpoOHoit >ku3Hu. [loct — »3TO0 jesiHue,
HaIpaBJICHHOE HE TOJHKO Ha (PU3MUYECKOE, HO W Ha JyXOBHOE M HPABCTBEHHOE
BOCIIUTAHUE.

«Ecnu cnpocuTh, YeM UYBCTBEHHBIE YJAOBOJIBCTBUS OTJIWYAIOTCA OT
WHTEJUICKTYaJIbHBIX W MOTYT JIM JKUBOTHBIE HCIBITHIBATH OOJIEE CHUIIBHBIC, YeM
YyBCTBEHHBIE, TO OTBET Oy/AET CIASAYIOIIMM: COTJIACHO TOYHBIM HCCIICIOBAHUSM,
TO, 4YTO BOCIPUHUMAETCS (U3MYECKUMU UYBCTBAMH, CBS3aHO C TEJIOM.
UyBCTBEHHBIE YAOBOJLCTBUA, TO €CTh YIOBOJBLCTBUS, BOCIHPHUHUMAEMbIC
opraHaMu 4YyBCTB, O€3yCJIIOBHO, CBSI3aHbl C BOCIHPHUHHUMAEMBIMH YYyBCTBaMHU
oObekramu. Hampumep, ena, mMuThb€, MOJOBOM aKT W JApPyrue MoJ00HBIC BEUIU
CBSI3aHBI C YYBCTBEHHBIMH BOCTIPHUATHSIMH, TAKUMHU KaK 3pCHHE, CIyX, OOOHSIHUE
1 ocsa3anre. UyBCTBEHHBIE YI0BOILCTBUS HE OTIMYAIOTCSA OT STUX THIOBY >,

B nauccepranuu o0cyxkmaeTcs CyThb O3THX HJACH, W OTMEYaeTcs, YTO
YyBCTBEHHBIE YJOBOJIbCTBUS BO3HHMKAIOT IPU B3aUMOJICUCTBUU YEJIOBEKA C
bU3MYECKUMHU ONIYIIEHUSMHU, TAKUMU Kak ela, IUIaBaHhe M JApyrue. OTu
YAOBOJBCTBUS BOCIPUHUMAIOTCS YE€pe3 BOCHPUATHE TOTO, YTO OH BHUIMT,
CJIBIIIIUT, OCSI3a€T U 4yBCTBYeT. [IpuMepamMu MOTYT CIyKUTh €7a, TUThE, COH U
apyrue. Yooeonvcmeus yma OCHOBaHBI HAa MHTEIIEKTYaJIbHOM WIIM JTYXOBHOM
OTBITE, CO3/1aBA€MOM IOCPEACTBOM YEJIOBEYECKOTO MBIIIJICHUSI U MEHTaJIbHOTO
BOCIIPUATHUS. DTH yIOBOJBCTBUS CBS3aHBI C OMBITOM, OCHOBAHHBIM Ha JIMYHOM
MO3HAHUU U aHaJIM3€. DTU UJEH B HACTOSIIEE BPEMs UMEIOT OOJIbIIIOE 3HAUCHUE
JUISL pa3BUTHUSI JTyXOBHOM 3penoctu Mmoiionéxu Hosoro VY3oOekucrtana. Kak
ormeyaeT Ham IlpesupeHT: «B mnocnegHee BpeMs y Hac, K COXAJICHHIO,
JIETPaupPOBAIIO TIOHATHE «JIyXOBHOCTH». MBI OTHOCUMCSI K JyXOBHOCTH KakK K
4eMy-TO HeHYyXHOMYy. CerofHsi yMbl OOJBITMHCTBA MOJIOJBIX JIIOACH 3aHSTHI
NOTPEeOUTENHCTBOM, Oe3paznuuueM K cyap0e PonuHbl, Hapoga ©  CTpaHbl,
MPOSIBJICHUSIMU «MACCOBOM KYJIBTYpbI». MOXKET i ObITh MAaTPUOTOM U JTUJAEPOM
YeJIOBEK, HE YBAXKAIOIIUN UCTOPHUIO, JYXOBHBIC M PEIIUTUO3HBIC IIEHHOCTU CBOETO
HapoJa, HECHOCOOHBIM UX 3amuTuUTh? 31ech co3nanbl LleHTp wucrnamckoin
[MBWIM3ALIMK, IITKOJBI XaJUCOB U TBOpuecTBa. MBI ylemnseM 0co00e BHUMaHUE
TIIyOOKOMY M3YyYECHHIO HACIIEIUS HAIIUX BEJIMKUX YUYEHBIX, CO3JaHUIO0 UCTOPUKO-
XyJ0KECTBEHHBIX IIPOU3BEICHUMN, (PHIEMOB»>?,

®da3n nOH AXMaJ aHATM3UPYET BOIIPOC HEKOTOPBIX TSKKUX TPEXOB (Kabup)
B HClIaMe€ W uX yrpo3y obmectBy. [lo crmoBaMm MbICTUTENS, «3TO NEHUCTBHS,
MPOTUBOPEYAIINE IIIApUATy M HAHOCSIIME BpEJ YEJIOBEUYCCKOW KU3HU U
obmectBy. WM36eranme yOuiicTBa, KOTOpoe 3ampeTws Ajuiax; wu3oeraHue
npeato0oAes NS, yNOTpeOJIeHUE alKOrojis, NpPUYMHEHUE BpeAa POJUTEIISIM;
OCTaBJICHWE  BOWHBI, HECIpPaBEIJIUBOC  IOCJAaHWE HMMYIIECTBA  CHUPOT;
ynorpebsiieHre B nuiry 0e3 HeoOXOAMMOCTH Majaiu, KPOBU, CBUHUHBI U MsCA,
3a0uToro 06e3 «brucMIIIIAX»; POCTOBIIMYECTBO (B35TKA); 3alPEIIEHHBIE TOBAPHI;
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a3apTHBIC UIPBI; B3BEIIMBAHKWE HA BECAX; KJIEBETA HA LEJIOMYIPEHHBIX KCHIIUH;
Jlaya JOKHBIX MTOKA3aHUI; OTUYAasTHUE B MIJIOCEpAUN AJliaxa; MOoAJAEepKKa U O1opa
Ha yrHeTaTeliel; JIOXkHas KISATBA; CTpEMJICHHME K IpaBaM JPYTHX; JIOXKb 0e3
OTpaBllaHUs U HEOOXOJAMMOCTH; BHICOKOMEpPHUE; PACTOUUTEIILHOCTD; TpeOOBaHUE
CIIMIIKOM MHOIOTO; TMPENaTeIbCTBO; CTPEMIICHHME K JIETKOCTH  XaJKa;
BPaXJEOHOCTh M BPaXJACOHOCTh K JIPY3bsIM U CBATHIM; MpEAaBaThCs TIETHBIM
3QHATHAM; YCyTyOInsaTh rpexm»>°. I103ToMy JIIOISM BaKHO IPOSBIATH JIHOOOBE,
paziocTh U TMOAJEPKKY K CBOMM OJIM3KUM, W KOT/Ia OTHOILIEHUS MEXAY HHUMHU
CTaOWJIBHBI, CEMbsI U OOIIECTBO OYIyT KPEMKUMH.

B naucceprauuu ananusupyroTcs BaxkHble wuiuen Dazn ubH Axmaja,
Kacarolniyecs: BOIMPOCOB Mopayid. MpICIUTeNb MOAYEPKUBAET HEOOXOAUMOCTh
u30eratp 4epT Xapakrepa, BeAyUIMX K O€3HPaBCTBEHHOCTH, TAKUX KaK 3aBUCTh U
&aaHocTh. «OcTeperaiitech *KaJHOCTH W 3aBUCTH, MO0 3Ta uyepTa IMpHUBENa K
rudesd MpoUUIbIX HAapoJoB. Takke ocTeperarech CKyNnocTH, MO0 CKyNOCTh —
3TO OJMH W3 BUIOB OenctBus. CBOOOAHBIA M BEPYIOLIMN YETOBEK HE MOMKET
o6nagate >TuMu 4epTamu. CKyNocTh IPOTUBOPEUUT BepenC. JKaonocms — smo
ype3MepHasi SHEpPrus M 3HTY3Ha3M YeJIOBEKa, HaIllpaBJICHHbIE Ha COOCTBEHHYIO
BBITOAY 3a CU€T npyrux. /KaJgHOCTP MOXET NPUBECTH YEIOBEKAa K JyXOBHOM
Jerpajalyy, Hapasisis €ro UCKIOUYNTEIbHO Ha JIMYHBIE UHTEPECHL. 3agucms —
9mO 4YyBCTBO HEJOBOJIBCTBA YCIEXOM, OOraTCTBOM, IOYETOM M MPECTUKEM
JIpYyTrUX, BO3HHUKAIOLIEE NPU BHJE UX pOCTA. 3aBUCTh NOOYKIAeT ueJIOBEKa
CTPEMHUTBCSI K JHOOOW BBITOJIE U MOXKET MPUBECTH K COBEPIICHUIO ITYPHBIX
nocTynkoB. Cnogo «ckpsea» OOBIYHO MCIOJB3YETCS AJIA OMHCAHUS 4YeJOBEKa,
KOTOPBbI CKYNHUTCSI U HE CTPEMHTCS NPUHOCUTH MOJB3Yy oOmiecTBy. CKymocTh
BBIPAXKAET IIOBEICHHUE YEJIOBEKA, KOTOPOE IOAPA3yMEBAET BO3JEPKAHUE OT
Ype3MEpHBIX TpaT U OTKa3 OT momomu cebe wiu apyruM. [lostomy, ecnu B
YEJI0BEKE BO3ZHUKAIOT 3aBUCTb, KaTHOCTh U CKYIOCTb, OTO CO3JA€T IPENATCTBUSA
Y UCKQ)KEHUS B €r0 HAMEYEHHBIX 1LIEJISX, OTHOLIEHUSIX B OOILECTBE U MOPATIBHBIX
npuHiunax. IloaToMy B CBOEM Y4YE€HHH MYTAKaUIMM IPU3BIBAET JIIOJAEH
OCTeperaThCs )KaJHOCTH U 3aBUCTH, YTOOBI MPEOCTEPEYD UX.

YenoBek  06e3  ATUX  CIEAYIOMMUX  IIECTH  Bemed  moao0eH
CaMOYHUYMKUTEIbHOMY TIIyIILLY:

Bo-nepgvix, TOT, KTO TPOCUT MPOLICHHS SI3bIKOM, HO HE PACKAWBAECTCS
cepaueM, TOT Mo30puT cebs. To ecTb, ecnu YeloBEeK NPOCUT MPOILIEHUS Yy
Annaxa, HO HE OTBOPAYMBAETCS OT HECHPABEIJIMBOCTH, TO €ro >KEJIaHU
HeZomycTuMbl. [IoTOMy YTO HMCTHMHHOE pacKasHHE JOJDKHO NPOSBIATHCS B
nevictBusx. Ecnu ske OH orpaHUYHBAETCS MPOCKOOU O MPOIIEHNUN WIIH BhIpasKaeT
e€ TOJIBKO S3BIKOM, 3TO MPUBEET K HKAIOCTH K ceoe.

Bo-emopwvix, k10 mnpocur nomomu y bora u He Tpymurca s €€
JOCTHXKEHUsI, TOT oOMaHbIiBaeT cebst. To ecTh, KTO mpocut nomouiu y bora u
ynoBaeT Ha Hero, HO caM He TpyauTtcs (Hampumep, HE MpUilaraet JOCTaTOYHO
ycwinii Ha paboTe), TOT HE NPOSBIAET HCTUHHOW BEPHl B JaBAaEMbIX €My
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KU3HEHHBIX MCTIBITAaHUAX. /(7151 yerexa, momumo boxbelt moMoru, HeoOX0UMBI
1 COOCTBEHHBIC CEPbE3HBIE YCHIIMS U CTapaHUsI.

B-mpembux, TOT, KTO X04eT U30€KaTh 3a0JIy>KJIEHHUS U HE MBICIUT JOJTO0 U
He coOJIIoJaeT ero TOHKOCTH, TOT mocmesuica Hapn coboii. To ecTb, eciiM OH
MPOCUT y AJllaxa 3/10pOBbsI 1 OCTOPOKHOCTH, HO CaM HE MOCTyMHaeT O0eCrevyHo U
HEMPaBUJIBLHO B JKWU3HH, OH caM ce0sl MPUBEAET K MPEIaTeIbCTBY. JTH CIIOBA, C
OJIHOM CTOPOHBI, Y4aT YEJIOBEKA JINYHOW OTBETCTBEHHOCTH YEPE3 ICUCTBUSL.

B-uemeépmuvix, TOT, KTO mnpocuT y Asuaxa Pasg, HO He TepneiuB K
TPYAHOCTSIM, TOT ToOcMesuics Hapn coboil. To ects, mns poctwkenus Pas
YeJI0BEYECTBY HEOOXOIMMBI TEpPIICHHE, Bepa U NMMOMUHOBEHHUE. Ecim ke desoBek
npocut Pas, HO He TEpHEIUB K HUCHBITAHUSIM B CBOEH >KU3HHU, TO OH JIMIIUTCS
MUJIOCTH AJjaxa.

B-nameix, ToT, KTO HIET yoexuina B bore or orus Ana U HE OCTaBIISICT
MUPCKUX KeTaHuM, HacmexaeTcs Haja coboi. To ecTh, ecinu oH uileT yOexxuina B
bore or Ana, HO HE OCTaBJISIET MUPCKHUX KEJIAaHWW U 3r0, OH HACMEXAETCSA Ha/l
co00#. DTO yKa3bpIBaeT Ha MPOTUBOPEUNE MEKIY MOIBOOW U AEHCTBUEM.

B-wecmuix, TOT, KTO NIOMUHAET bora, HO HE CTPEMUTCS K UCIOJHEHUIO ETo
BOJIM, HacMexaeTcsi Haj coboi. To ecTb, ecaum oH momMuHaeT bora, HO He
noctynaet 1o Ero Bosie, oH HacMexaeTrcs Haj coboi. Bojga — HCTOYHUK JXKU3HU, U
€CJIM 4YeJIOBeK MoMuHaeT bora, HO He MOIb3yeTCs HEOOXOJMMBIM I KU3HHU
(HampuMep, BOAOM ), 3TO TIOKA3bIBAET, YTO €0 MOJIb0A HEUHCTA.

[Io MHEHHIO AuCCEpTaHTa, BAXKHOCTh MUPOBOTO JTYXOBHOTO HACIEIUS JJIS
YeJI0BEYECTBA, KAaK Ba)XXHOTO (haKTOopa pPa3BUTHS HAIMOHAIBLHOTO CO3HAHUS U
MHUPOBO33pEHUs, MpociexuBaerca B yueHun ®azna ubH Axmana. Tpu Bewmu
BEAYT YEJIOBEKA K CYACTBIO: MPABWIBHBIA Pa3rOBOpP, HEBHICKA3BIBAHHUE YYIKHX
HEJIOCTATKOB W 3a00Ta 0 Oyaymied >kxu3HH. «Tpu Beld cracarT BEpYIOIIETO:
BO3/ICp>KAaHUE OT 3JIOCJIOBHUS; COCPEAOTOYECHHUE HA TIOJIE3HBIX JI€JIaX B 3TOM MUPE U
B OyIyIlel )XM3HHK; OOUIIBHOE MIPOJIUTHUE CIE3 3a CBOM rpexm»’’. Ma3n ubH Axman
YTBEPXKAAET, YTO JJIsI JOCTHXKCHHS TPOCBETJICHUS M COBEPIICHCTBA YEIOBEKY
CIENYET YACHATh BHUMAHUE CICAYIOINUM TPEM BAXKHBIM acClEKTaM.

- He TOBOPUTH Npa3aHbIX cl0B, TO eCTh OH NOMYEPKUBAET HEOOXOIUMOCTh
n3beratb 0ECCMBICICHHBIX U OECIOJIE3HBIX CJIOB M TOJBKO aHAJIU3UPOBATh HX
3HAYEHHE U TOJIE3HOCTh, MPE¥K]IE YEM TOBOPUTD.

- HE IIepeyCepACTBOBAThL B 00phOe 1 HeTepuuMocTh .. To ecTh, HEOOXOAUMO
oOpariath BHUMaHHE Ha HOPMHBI B CIiopax u jebartax. Bo MHOTUX ciyyasx jitoau
HEPBHO BCTYIAIOT B CIIOPHI M CTAIKUBAIOTCS C CUTYaIlUsIMUA BOJTHEHUS B OOIIIEHUN
C IPYTUMU.

- OBITH KPOTKMM M JIOBOJBHBIM, TO €CTh OBbITh TepnenuseiM’’. B mponecce
caMOyTpaBJICHUS YEJIOBEK JIOJIKEH YMETh KOHTPOJIUPOBATh CeOsl.
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PackpriBaeTcs 3Hau€HHE B3IJIS0B, BBIABUHYTHIX MBICIUTENEM, B KaU€CTBE
UCXOJHOM OCHOBBI JUIsl BOCIIUTAHUS MOJIOJIOTO TOKOJIEHMS JIFOJbMHU BBICOKOMN
no0poaeTeny, BbIOOpa JIOCTOMHOTO W OMNBITHOIO YUYUTENs Ui OOy4eHHs,
COBEpIIEHCTBOBAaHUS 00pazoBaTebHOTO Npouecca B HoBom Y30ekucrane, Takux
Kak 0opp0a ¢ TaKUMHU CATaHWHCKMMH NOPOKaMH, KaK BBICOKOMEpPHUE, UBAHCTBO U
ArOM3M, BOCHHUTAaHWE JAYIIW, CTAaHOBJEHHE 3HATOKAa, OCO3HAHUE YIPo3 U
OMacHOCTEW, NpoOyXkJAeHHe OT CcHa OecnedyHocTH, (HOpPMHUpPOBAHHE TyXa
onurensHOCTH. [l03TOMY HHTEIIEKT, MOHUMAaHUE, AOBEPUE U HCCIEIOBAaHUE
UTPAIOT BOXKHEMIIIYIO POJIb B YEJIOBEYECKOM NOBEeACHHH. HenomycTuMo CyauTh
0e3 3HaHUS WM JeiicTBoBaTh 0e3 MOHMMaHWA. Mcxons M3 3TOro, KaxKablid
YeJIOBEK JIOJKEH JKUTh, PYKOBOJCTBYSICh 3HAHUSMHU, Pa3yMOM U TapMOHUYHBIM
noeneHueM. [lostoMy B 000l pabote, naxe B JEIMKaTHOM BOIIPOCE,
HEOOXOMMO BO3AECPKHUBATHCS OT NPEKIAEBPEMEHHBIX WU MOCHEIIHbIX pElICHUN
Y BCEr/la IEMCTBOBATH C MOJHBIM TIOHUMAHUEM.

Hcxonga w3 3TOro, McciaeoBaTellb MOJYEPKHYJ, YTO OJIaroJgapHOCTh 3a
Kaxjaoe Omaro, AgapoBaHHOE HaM AJulaXxOM, CUYUTAETCsl OCHOBOM YHCTOM U
crpaBeJIMBOM ku3HU. Eciy yenoBek He OnarojapeH, Ajiax MOXKET MPEKPaTUTh
napoBaTh eMy Oousblie Osiar. Ecnu 4enoBek XO4eT clenaTh CBOI MHUPCKYIO U
JYXOBHYIO JKHU3Hb OJIaronoJjlydyHOM, CUacTIIMBOM M CTAaOMJIBHOM, €My CleIyeT
u30eratb 3THUX rpexoB. JKecTOKOCTh, OTBpallleHue OT 100pa U HeOJIarogapHoOCTh
OTJAJIAIOT YeJIOBEKa OT MHJIOCTH AJliaxa.

CornacHo auccepranty, ydeHue ®azn nOH AxMana moau€pKuBaeT, 4TO
YEJIOBEK JIOJKEH 00oramaTrh CBOE MOJ0KEHHE U TyXOBHBIM MHUP HA MPOTSKEHUU
BCE JKM3HU, CaMOOOpa30BBIBATHCS, IMOCTOSHHO CTPEMUTHCS K 3HAHHUSIM U
B3pAILMBATH CBOE 3T0 U BHICOKOMEPHE, YTOOBI CTaTh YECTHBIM U MpaBAuBbIM. OH
OTMEYaET, YTO TEPIICHHE U JNEHCTBHE BAKHBI B YEJIOBEKE, U YTO TEPIEHHUE, TO
ecTb J100poneTeNnb Y4YEHOro, O3HA4YaeT «BO3BbIICHUE» MbIcauTens. [loatomy,
npuoOperas 3HAHUS, YEJIOBEK JODKEH HE TOJBKO OrpaHMYMBaThCA MX
MOJy4YE€HUEM, HO U ObITh TEPHENIMBbIM U BHUMATEIbHBIM B ITPAKTHKE.

3AK/TIOYEHHUE

Tpakrar ®azn nbH Axmana «Mnmat yiap-YKynb» ObLI CO3/IaH Ha THKE
pa3Butus Mbiciii BocToka, B KOTOpOM BOIPOCHI YEJIOBEKA, pazyMa, CBETa, MyIIH
U COBEPIICHCTBA TPAKTYIOTCS B (PUI0COPCKOM, HPABCTBEHHOM U JIYXOBHOM
enuHCTBE. Ha OCHOBE M3ydeHMs] HAyYHBIX B3TJIS0B MBICIHUTENS HE TOJBKO Kak
HUCTOPUKO-(PHIIOCOPCKOTO HCTOYHHMKA, HO M C TOYKH 3PEHUS OCHOBHBIX
OHTOJIOTMYECKUX, DJMUCTEMOJOTHYECKUX M  aKCHOJOTHYECKUX IPUHIUIIOB
COBpeMeHHOU (uimocopuu, MOXKHO yTBEpXKIaTh, YTO CO3JaHHAs UM
¢unocodckas cucrtema ONpeAeNsieT MECTO pa3ymMa, HayKM M MYIPOCTH B
mpoIlecce caMmopeanu3aluyd 4ejgoBedecko Mbicid. Ha ocHOBe packpbITHs
3Ha4YCeHUsl JyXOBHOro Hacienus dazn nOH Axmaza W HU3y4YEHHUS €ro pojid B
FapMOHUYHOM BOCHHUTAHUM IIOJPACTAIOIIETO TIOKOJCHUS OBUIM  ClIeJIaHbl
CJIEAYIOIINE HAYYHO-TEOPETUYECKUE BBIBOIBI:

1. ®a3n ubn Xamad Obl1 ypoxkeHIleM XopacaHa, IOTOMKOM OyXapcKoii
nuHacTiU U Kl B KoHIe XI - Hadaime XII BexkoB. OH OBUI MBICIHTEIEM B
obnmactu kamoma u ¢unocopom. CommanpHasi, KyJIbTypHas M PpEIUTHO3HO-
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TyXOBHasl cpefla UCTOPUUYECKOTO Mepuoza, B KoTopoM xun dazn ubn Axmaf,
chopmupoBana HaydyHoe M ¢usiocodckoe MbIuieHHe ero Bpemenu. B IX u X
Bekax wuHTerpamus Quiocoduu, KajlioMa, JIOTUKM W HHTEpHpeTaluy Ha
MyCyJIbMaHCKOM BocToke pgajia HOBOE TOJKOBAaHHME CYUIHOCTH 4YeJOBEKa U
pazyma. CdopMmupoBaBmiasics B O3THUX YCIOBHUSX HayyHas cpena oOoraTuia
MmeIienne ®azn nbu Axmasna u ero puaocoHckoe MUPOBO33PEHUE, OCHOBAHHOE
Ha pa3ymMe€ M MYJIpOCTH. B 3TOT mepuosa Npu3HAHHE HAYKH KaK LIEHHOCTH U
B3IJISIBI HA CBOOOJY YETOBEUECKONM MBICIN 3aJI0KUIM OCHOBY OCHOBHBIX
HaIpaBJICHUH MO3HEHIIeH BOCTOUHON (hrmocodum.

2. Tpakrar ®a3n ubH Axmana «Mgmatr ynb-yKylnl Ba ymzar yJb-MakyJD»
(«O0emianue pazyMa U OCHOBA TOTO, UTO MPUEMIIEMO JJI pa3yMay) IEHUTCS KaK
VUCTOYHHK, OIPEACISIOMMNN  METOJOJOTHYECKHE OCHOBBI  CPEAHEBEKOBOM
MyCYJIBMaHCKOM MBICIU. B IIEeHTpe ero MbIciu — pasyM — CPEICTBO IMO3HAHUS
OBITHS, 3HAHUE — CUJIA, BEIylIasl YEJIOBEKAa K COBEPILIECHCTBY, U MYIPOCTb — CBET,
NOCTUTAOMIMKA  peaibHOCTh. [IOCKOIBKY B 3TOM TpakTare TeMbl €IUHCTBA
Annaxa, HayaJla BCEJICHHOM W 3arpOOHOI KM3HU PACKPBIBAIOTCS JOTHYECKUMU
apryMeHTaMH, WJE€W 3HAHUSA, BOCHPHUSTHS, MPOCBETICHHS W COBEpPUICHCTBA
YesI0BeKa LEHATCS KaKk UCTOUHUKHU IIyOoKoro ¢unocodckoro ananuza. ®azn noH
AXMaJ TpakTOBaJ pa3yM, 3HAHUE U COBEPILICHCTBO KaK IEHTPaJIbHbIE LIEHHOCTU
4eJIOBEUECKON CyIHOCTH. OH paccMaTpuBaJl 3HAHME W HPABCTBEHHOCTh Kak
LEJIOCTHBIM npouecc. Ero B3rasapl M CErofHs CIyKaT METOHOJOTHYECKON
OCHOBOM [IJIi CBOOOJBI MBICIH, KYyJbTYpbl HAYyYHOM MBICIM M JYXOBHOIO
npoOYKICHHUS.

3. Onronorunueckue B3rsaapl da3n nOH Axmanga BBIPAKalOT B3aUMOCBSI3b
ObITUS, CYIIECTBOBaHMS W  OOXECTBEHHOM MCTUHBL. 11 MbIcauTens
CYILIECTBOBAHME — JTO JBHKEHHE CBE€TA, TO €CThb JIWHAMMYECKUN Ipolecc
JYXOBHOIO NpoOyxaeHus. YenoBeK HaXOOUTCS B LEHTPE 3TOro mpoiiecca,
IIOCKOJIBKY OH JOCTHIaeT CBETa Yepe3 pa3yM, a HCTUHBI — YEpe3 MBICIb.
MpeiciuTens aHamu3upyeT B3TJSAB PUIOCOGOB € MAHTEUCTHUYECKOW TOYKU
3peHHs, pemas BOMNPOCHl O KOHEYHOCTH U OECKOHEYHOCTH BceneHHOM,
OpUHIMNAX €€ yCTpPOHCTBa WM NPHUPOAEC HU3MEHEHUN, M YTBEPKIAET, YTO €CIU
BceneHHas — HeUTO OrpaHMYEHHOE M KOHEYHOe, TO €€ CyLIECTBOBaHHUE
npeodOpaxaercsi BeunbiM CyniecTBOM, HE MMEIOIIMM Hadalla U K KOTOPOMY
HEOBITHE HE TIePEIILIO.

4. Kareropun «CBET» M <JICHCTBHUE» OTPAXKAIOT IUHAMUYECKYIO MPUPOLY
obiTuss B ¢unocopun Dazn ubH Axmama. OH TOSACHIET, YTO dYepe3 CBET
00KeCTBEHHAst MyApPOCTb OTPAXKaeTCs B UEJIOBEUECKOM Cep/IIe, a yepe3 IeUCTBIE
pa3yM CTpeMHTCS K COBEpIICHCTBY. B »aToif wuHTepnperanuu dumocod
MOKa3bIBaeT OBITUE HE TOJBKO KAK CTATUYECKYIO CHCTEMY, HO U KakK MpPOLECC
MOCTOSIHHOT'O COBEPIICHCTBOBaHUsA. B TO ke BpeMsi 3TOT M0J1X0]l 000CHOBBIBAET
«CBET» KaK d3Tall BOCXOXKICHHS MBICIH, a «IEHCTBHE» — KaK MPaKTHUYECKOe
MPOSIBJIICHHUE MPOCBETICHHUS.

5. B yuennu ®azn ubH Axmazaa 1oKa3bIBaeTcs, 4To Hac — 3TO cyOcTaHus,
KOTOpasi BOCOIPUHUMAET CYLIECTBA, IOCTUTAET UCTUHY, 3aTEM IMOKHUIAET TEJIO U
octaércs HaBcerna. Hadc — cBsIIEHHUK, U MOCNE TOTO, KaK TEJIO CO3/1aHO, OHA
JBUKET U YNPABIIAET UM B TEUEHUE ONPEACIEHHOIO BPEMEHU, a 3aTEM IMOKUAAET
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ero. Temo He MOXeT ABUraThesi caMo 1o cede. Ecnu Ob1 Teno ABUTanoch camo Mo
cebe, ero IBMKEHHE ObLTO Obl TOCTOSHHBIM M HUKOTJA HE OCTaHABJIUBAJIOCH ObI.
Opnnako M3 HaOMIOAEHUN M3BECTHO, YTO TEJIO MHOTNIAa HAXOJUTCA B COCTOSTHUU
MOKOSi, a HHOrAa B ObicTpoM JABMKeHUMH. OH BBIABISIET TOT (akT, 4YTO
yelioBeueckuii Hadc HE 3aBUCUT OT Tejla, 4YTO OHAa SIBJSETCS OTACJIbHOM
CyIIHOCThIO B cebe. Takue mpoThBOpeuMsi, Kak 3HAHUE M THEB, LWIEAPOCTh U
CKYTOCTb, MY>ECTBO U CTpax, YUCTOTA U TPEX U T. 1., KOHIEHTPUPYIOTCS B Hace
U TPUHUMAIOT CBOM MCTUHHBIA OOJIMK, HO B HEW HET HM HU3MEHCHUU, HU
IIPAaBWJIBHOCTH.

6. B anrpononornueckux Bo33peHusax Pazn uOH Axmana yTBep:KIaeTcs,
YTO CYIIHOCTh YEJOBEKAa 3aKJIoYaeTcs He TOJIbKO B  (PU3HYECKOM
CYLIECTBOBAHUU, HO M B €r0 CIHOCOOHOCTH pEaln30BaThb CBOE JTYXOBHOE «sI».
PazyM onuiuerBopsier 00KECTBEHHYIO CHITy YEJIOBEKa, yllla — €r0 CTPEMJICHHUE K
YUCTOTE, a TEJIO0 — MPAKTHUYECKyr (opMmy 3TOoro crpemseHus. PaccmarpuBas
YeJlIoBeKa Kak CyOCTaHLHMIO, CYIIECTBYIOIIYIO B €IWHCTBE (DU3UUYECKOTO U
nyXoBHOTO, @a3n nOH AXMaj TPaKTyeT TeJIO Kak MOCPEAHHMKA AYIIW, a AYIIy —
KaK MPOSBJICHUE Pa3yMa. ITOT MOAXO[ CIYKUT BAXKHOU TEOPETUUECKON OCHOBOM
s GUIOCO(MCKOro OCMBICICHHSI TMCUXO(PHU3UYECKOTO COCTOSHUS YEJIOBEKa
CErOJIHA.

7. B cBOMX HpPaBCTBEHHBIX BO33PEHUAX MBICIUTEIb AHAIM3UPYET, YTO
YEeJIOBEK — CTPAaHHUK B 3TOM 3€MHOM MHpPE U YTO OH IPUIIEN B IIOUCKAX
coBepuieHCTBA. [I0XOTh YpeBa M MOXOTHh COUTHS SIBIIAIOTCA INPEISITCTBUSIMU Ha
IIyTH YEJIOBEKA K JOCTHKEHUIO COBEPLIEHCTBA. [lylia MMeeT TyXOBHYIO CBS3b C
TEJIOM, CBSI3b, KOTOPAsl HE OXBATHIBAET TEJO U HE BIMCHIBAETCSA B HETO. JTa CBS3b
noj00Ha MPUYMHHO-CIEACTBEHHOM CBSI3UM U JCMCTBYET Ha TENO KaK MPUYMHHO-
cienctBeHHbId daktop. HpaBcTBeHHbIE Bo33peHus Da3n uOH AxXmazia OCHOBAHbI
Ha NPUHLUIIAX MPEOJOJIEHUSA 3r0, OYMIICHUS CEepAlla U HAIOJHEHUs pa3syMa
cBeToM. Takum oOpa3om, HpaBcTBeHHble uaen da3n uOH Axmana ciyxar
TEOPETUYECKOW OCHOBOW ISl YKPEIUIEHUS AyXa YEJIO0BEUECTBA B COBPEMEHHOM
JyXOBHOM MOJIMTUKE, CUCTEME 00pa30BaHUs U BOCIUTAHUS.

8. B ydeHUM MBICIUTENS AaHAJIU3UPYETCSI HECKOJIBKO OCHOBHBIX Pa3JIMUHAN
MEXKJy  «UYYBCTBEHHBIMHM  HACIHAXACHUAMH» U  «UHTEIJIEKTYaJIbHBIMU
HaCIaXICHUAMMNY. UyBCTBEHHBIE HACIAXKIEHUS — 3TO BIICYATICHUS, [10JTy4aeMble
yepe3 (pU3nYecKue OpraHbl YyBCTB YEJIOBEKA WM KUBOTHOTO. Kaxoe cyiecTBo
HACIIAKIAeTCd OAHUMHU W TEMHU K€ BHUAAMU YYBCTBEHHBIX HACHAXICHUN —
3peHHeM, CIyXoM, OOOHSHMEM U T. H. VIHTelneKTyalbHble HaCIaKICHUS
NoJIpa3yMeBaloT J0OpOJETeNbHbIE ACUCTBUSA, BEAyIIHEe K MOHUMAHUIO HCTUHBI
Bemier. [lepBas u camas BakHas LIEJb MIOCTA — BbI3BATh Y JIFOAEH YyBCTBO rOJ01a
U TEPIEHUs, KOTOPOE BIMSIET HA YEJIOBEKA HE TOJIbKO (PU3NYECKU, HO U TYXOBHO.
OOBIYHO B TaKUX CIyyasx Y€JOBEK UyBCTBYET CBOE 3/I0POBbE M 0J1aronoyiyure u
NBITAETCA TOHATh WMCTUHHYK ILIEHHOCTb JKM3HHM. UYenoBeK CTaHOBUTCS
0J1aro4eCcTUBBIM, OJIATOPOJAHBIM U CKPOMHBIM.

9. B Bo33penusix da3n nbn Axmana Ha HaQC OH TPAKTYETCS KaK >KMBOTHOE
HAYaJio B YEJIOBEKE, a UHTEJUIEKT — KaK OOKECTBEHHAs CUJia, YIPABIISAIONIAS HM.
Yucrota — 3TO TMpoLEcC OYMUIIeHHS Hadca, BO3BBILICHUS HHTEIUIEKTa H
yKpalleHusi cepaua cBeToMm. 110 MHEHMIO MyTakajuIMMOB, YEJOBEK HE CMOKET
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JIOCTUYbh COBEPIICHCTBA, €CIU He OyaeT pas3BuBaTh cBod Hadc. Ilostomy on
CBSI3BIBACT HPABCTBEHHYIO MPO3PAYHOCTh C HHTEUICKTYaJIbHBIM OUYHUIIEHUEM.
[ToaTOMy MBICIHUTENH MPU3BIBAET JIOJEH OCTEpEraThCs >KaTHOCTH M 3aBHUCTH,
4YTOOBI NPEOCTEPEYb HX.

10. B yuenun ®azn mbH Axmaja AOKa3bIBae€TCs, 4TO TpHU O00poaeTenu
BEIyT YEJNOBEKAa K CYACTHbIO: NMPABWIBLHOE BEACHHE Oece/bl, HEBBICKA3bIBAaHHE
Yy>KUX HEJOCTAaTKOB M 3abota o Oyaymieil ku3Hu. EcTh mpenen HCTUHHOM
0JIarOTBOPUTEIBLHOCTH  (IIEAPOCTH),  MPEBBIIMICHHE  KOTOPOH  SIBISAETCS
pacTounMTENbCTBOM. ECTh  Takke mpeaesn  NpeayCMOTPUTENBHOCTH U
OCTOPOKHOCTH, MPEBBIIICHUE KOTOPBIX SBISIETCS TPYCOCThIO. Ero B3risiapl Ha
O00pr0y C TaKMMHU CaTaHUHCKUMHU TMOPOKaMH, KaK BBICOKOMEpHE, TIIECIaBUE U
ATOM3M, Ha BOCIIMTAHKE JTyLIH, HA 3HAHUE, HA OCO3HAHUE YIPO3 U OIACHOCTEH, Ha
npoOyXJAeHue OT CHa OeCHe4YHOCTH M Ha (POpMHUpPOBAaHUE Jyxa OAUTEIBHOCTU
Ba)KHbBI KaK MCXOJHasi OCHOBA JIJI1 BOCIIUTAHUS MOAPACTAIOMIETO MOKOJIEHUS Kak
BBICOKOHPABCTBEHHBIX JIIOJIEH, BbIOOpA JOCTOMHOTO W ONBITHOTO YYWUTENS B
NOJIyYEHUM 3HAHWM W COBEPLICHCTBOBaHUS OOpPa30BaTENIBHOIO IIpolecca B
HoBom VY30ekucrane.

[Tpumenenne HpaBcTBeHHBIX Huaed @®a3n uOH Axmana K oOpa3oBaHMIO,
BOCIIMTAHUIO U HUJICOJIOTMYECKUM MPOLECCAM MO3BOJIIET MOJIOJAOMY ITOKOJIEHUIO
pa3BUBaTh CaMOCTOSITEIbHOCTh MBINUIEHUS, YUCTBI OyX M KpENKYyIO Bepy,
CIIy’)KUT OCHOBOM YKpEIUICHUS JYXOBHOM LIEJIOCTHOCTH W HPABCTBEHHOTO
MMMYHUTETA B MBIIIJIEHUU MOJIOABIX JIFOACH.

Ha ocHOBaHMU BBIIIEHU3IOKEHHBIX BBIBOJIOB MPU3HAHO LEIECOOOPA3HBIM
peanu30BaTh CIEAYIOLIME PEKOMEHAAINN:

- pa3paboTka Mojyjel, MocBsEeHHbIX punocodckoit cytu yuenus dazna
MOH AxXMaza U ero TBOPUYECKHM HJAESIM B 0Opa30BaTENbHBIX YUPEKICHUSIX WU
y4eOHBIX IIEHTPaX;

- OpraHu3alys HAy4YHO-TEOPETHUECKUX KoHpepeHunid Ha TeMy «Poib
yuenust ®azna ubu Axmaza B uctopuu tacaBByd LlenrpanbHoil A3uny;

- MEpPEeBOJ W aHalu3 TpakTatoB «Mamar yn-ykyna Ba ymiaar yJ-MakyJi
(Obemanue pazyma M OCHOBa BELIEH, MPUEMJIEMBIX pa3yMy) U BBEJICHUE UX B
Hay4HbIH 00OpPOT, OpraHu3alus TeJenepenay, pajauonepenay, KpyribiX CTOJIOB
Ha TEMBI «IUAJIOT C HAPOJOM» U «KHU3Hb C 0OJIbIO HAPOIay;

- MHTErpauusi THOCEOJOTMYECKUX W OHTOJOTMYECKHX B3IJIAJ0OB TpakKTaTa
«nnat yn Ykyae» B cOBpeMeHHbIe (uaocodckue mapaaurmsl;

- BHenpeHue uzaeit dazna nbH Axmana o HayKe, pasyMe U HpaBCTBEHHOCTH B
IpOrpaMMbl yXOBHOTO BOocnuTaHus Mosioaexu HoBoro Y30ekucrana;

- Uil JIOBEIEHHA HAy4YHOrO HAacIeAusl YYEHOT0 JIO CBEIEHUS
OOIIECTBEHHOCTH HEOOXOAMMO 3alyCKaTh JyXOBHO-TIPOCBETUTEILCKUE MPOEKTHI
B CMMU, Ha TeleBUICHUN U UHTEPHET-TUIONIAIKAX.
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INTRODUCTION (abstract of DSc dissertation)

The aim of the study is to reveal the significance of philosophical views in
the scientific heritage of Fazl ibn Ahmad.

The object of the study isthe philosophical ideas of Fazl ibn Ahmad's work
"lddat ul-Uqul wa Umdat ul-Ma'qul".

The subject of this study is an analysis of the ontological, epistemological,
and ethical ideas in Fazl ibn Ahmad's scientific legacy.

The scientific novelty of the research is as follows:

it is substantiated that in Fazl ibn Ahmad's treatise "lddat al-uqul wa ‘umdat
al-maqul™ ("The means of reason and the basis of intellectual truths"), the unity
of Allah is interpreted as an ontological unity, the foundation of the divine
essence on a single source, and his ideas are based on the unity of Allah in
theology, his harmony with the issues of worldly and afterlife, the principles of
reliance on faith in the process of knowledge, spiritual purification and the
pursuit of truth;

it was revealed that in the treatise “Iddat al-uqul wa umdat al-ma’qul” Fazl
ibn Ahmad explains that the unity (uniqueness), being and purity of the Creator
in relation to the attributes and signs of creations are philosophically proven by
ten documents, such as absolute existence (1st document), the essence of the
universe (2nd document), the third document - the composition and structure of
the universal universe (3rd document), the need for an engine for the body (4th
document), the content and form of bodies (5-6th documents), the order, system
and rules in the universe (7th document), the causality of development, change
and exchange (8-9th documents), the finiteness and infinity of the universe (10th
document);

it is substantiated that Fazl ibn Ahmad's teaching on "sensual pleasure™” and
"Intellectual pleasure™ on the origin and types of sensory and intellectual
knowledge is based on the importance of the inner spiritual state, purity of
intention and the connection of tasawwuf knowledge with scientific thinking,
such as quantity, quality, attitude, ability, observation, measurement, perception,
knowledge and action, virtuous deed, understanding of the truth and the
characteristics of man, body and soul, life and death in the science of feces;

it has been proven that in the teachings of Fazl ibn Ahmad, the value of a
person depends on the enrichment of his spiritual world, self-awareness, morality
and happiness, generosity, courage, education of the ego, the elimination of
arrogance, gratitude and patience, so that young people grow up as
comprehensively developed, knowledgeable, honest and decent people, capable
of contributing to the development of society, the criteria are moral purification,
the illumination of the mind with light and the demonstration of virtue in practice
- "achieving perfection through overcoming the nafs";

the importance of the views put forward by the thinker on the fight against
such satanic vices as arrogance, vanity and egoism among people, the education
of the soul, the formation of an expert, the awareness of threats and dangers,
awakening from the sleep of carelessness, the formation of a spirit of vigilance in
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the education of the younger generation as perfect and virtuous people, the choice
of a worthy and experienced mentor in acquiring knowledge, the formation of a
national concept of education based on the philosophy of humanism in New
Uzbekistan are revealed.

Implementation of the research results. Based on the obtained scientific
results, to reveal the significance of Fazl ibn Ahmad's philosophical views and
substantiate their role in the harmonious education of the younger generation:

scientific conclusions and results regarding the fact that in Fazl ibn Ahmad's
treatise "lddat al-uqul wa 'umdat al-maqul™ ("The means of reason and the basis
of intellectual truths"), the unity of Allah is interpreted as an ontological unity,
the foundation of the divine essence on a single source, and his ideas are based on
the unity of Allah in theology, his harmony with the issues of worldly and
afterlife, the principles of relying on faith in the process of cognition, spiritual
purification and the pursuit of truth, were used to prepare scenarios for spiritual
and educational events organized by the Imam Bukhari International Research
Center under the Cabinet of Ministers of the Republic of Uzbekistan, as well as to
enrich the content of the encyclopedic book "Historical and Philosophical The
heritage of medieval scholars and figures”, prepared by order. (Reference No.
02/425 dated September 9, 2025, Imam Bukhari International Research Center
under the Cabinet of Ministers of the Republic of Uzbekistan). As a result, this
served to provide information on issues related to the further expansion of
opportunities for young people to become comprehensively developed,
scientifically minded, honest and decent people capable of contributing to the
development of society, based on new theoretical and methodological approaches
to the philosophical views of Fazl ibn Ahmad;

conclusions on scientific novelty that in the treatise “Iddat al-uqul wa umdat
al-ma’qul” Fazl ibn Ahmad explains that the unity (uniqueness), being and purity
of the Creator in relation to the attributes and signs of creations are
philosophically proven by ten documents, such as absolute existence (1st
document), the essence of the universe (2nd document), the third document - the
composition and structure of the universal universe (3rd document), the need for
an engine for the body (4th document), the content and form of bodies (5-6th
documents), the order, system and rules in the universe (7th document), the
causality of development, change and exchange (8-9th documents), the finiteness
and infinity of the universe (10th document), were used in the activities of the
Republican Center for Spirituality and Education, including the organization and
conduct of propaganda work on the topic “Research into the impact of
ideological threats, preparation of proposals for sending research teams abroad
for studying the experience of developed countries in the use of modern digital
propaganda technologies”, included in the Ill direction of the program of
activities for 2024 "Measures aimed at strengthening the propaganda of the
national idea, the creation of a healthy ideology, a new spiritual space, an
enlightened society in society”, paragraph 18. (Reference No. 10/426 of the
Institute of Social and Spiritual Research of the Republican Center for
Spirituality and Enlightenment dated July 14, 2025). As a result, the proposals,
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recommendations and conclusions put forward by the thinker regarding the role
of views on the fight against such evil vices as arrogance, vanity and selfishness
among people, the education of the soul, knowledge, awareness of threats and
dangers, awakening from the sleep of carelessness, the formation of a spirit of
vigilance in the matter of educating the younger generation as people of high
virtue, found effective application in the propaganda activities of the center;

the conclusions on scientific novelty that the teaching of Fazl ibn Ahmad on
"sensory pleasure” and "intellectual pleasure” on the origin and types of sensory
and intellectual knowledge is based on the importance of the inner spiritual state,
purity of intention and the connection of tasawwuf knowledge with scientific
thinking, such as quantity, quality, attitude, ability, observation, measurement,
perception, knowledge and action, virtuous deed, understanding of the truth and
characteristics of man, body and soul, life and death in the science of feces, were
used in the preparation of the scripts for the programs "Assalom, Uzbekistan" and
"Til - millat kuzgusi" of the Fergana Regional Television and Radio Company, as
well as in conducting direct interviews with the researcher. (Reference No. 125 of
the State Institution "Fergana Regional Television and Radio Channel™ of the
National Television and Radio Company of Uzbekistan dated May 8, 2025). As a
result, this has contributed to the increased scientific content and popularity of
television programmes providing information on issues that further enhance the
ability of young people to become well-rounded, scientifically minded and honest
individuals who can contribute to the development of society;

the conclusions on scientific novelty and recommendations that in the
teachings of Fazl ibn Ahmad, the value of a person depends on the enrichment of
his spiritual world, self-awareness, morality and happiness, generosity, courage,
education of the ego, the elimination of arrogance, gratitude and patience, so that
young people grow up as comprehensively developed, knowledgeable, honest
and decent people, capable of contributing to the development of society, the
criteria are moral purification, illumination of the mind with light and
demonstration of virtue in practice - "achieving perfection through overcoming
nafs", were used to ensure the implementation of the objectives within the
framework of fundamental research project No. OT-FI-106 on the topic
"Research by Western scientists of the natural scientific and socio-philosophical
heritage of medieval eastern scientists and thinkers", carried out at the National
University of Uzbekistan. (Certificate No. 04/11-9143 of the National University
of Uzbekistan named after Mirzo Ulugbek dated July 14, 2025). As a result, the
philosophical and socio-political views of Fazl ibn Ahmad served to identify the
dialectical, hermeneutic, ontological foundations, objective and subjective factors
of philosophical analysis;

the conclusions on scientific novelty and analysis on the importance of the
views put forward by the thinker on the fight against such satanic vices as
arrogance, vanity and egoism among people, the education of the soul, the
formation of an expert, the awareness of threats and dangers, awakening from the
sleep of carelessness, the formation of a spirit of vigilance in the education of the
younger generation as perfect and virtuous people, the choice of a worthy and
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experienced mentor in obtaining knowledge, the formation of a national concept
of education based on the philosophy of humanism in the New Uzbekistan were
used to ensure the implementation of the tasks outlined in the election program of
the Democratic Party of Uzbekistan "Milliy Tiklanish™ for 2025-2029 "I. Further
democratization of state power and administration, priority areas for the
development of a spiritually harmonious civil society." (Certificate No. 02 / 06-
110 dated November 12, 2025 of the Central Council of the Democratic Party of
Uzbekistan "Milliy Tiklanish™). As a result, the philosophical and socio-political
views of Fazl ibn Ahmad served to enrich the content of political and educational
trainings, ideological and propaganda events, and methodological developments
aimed at increasing legal literacy, organized for members and employees of the
party.

The structure and volume of the dissertation. The dissertation consists of
an introduction, four chapters, a conclusion, and a bibliography. The total length
of the dissertation is 220 pages.
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