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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. XXI asrning birinchi
choragi yakunlanib borayotgan bir davrda insoniyat ma’naviy-ruhiy bo‘shliq,
individualizm, iste’molchilik, g‘oyaviy beqarorlik kabi jiddiy sinovlarga ro‘baro®
kelayotgan sharoit tasavvuf falsafasining insonni komillikka yetaklovchi tamoyillari
— nafsni poklash, mehr-shafgat, adolat kabi gadriyatlarni dolzarblashtirmoqgda. Fan
va texnikaning rivojlanishi, sun’iy intellekt imkoniyatlarining kengayishi ma’naviy
gashshoqlik, axlogiy nigilizm kabi ijtimoiy muammolar fonida Movarounnahr
tasavvuf tafakkurini tarixiy-falsafiy tahlil etish, tasavvufiy maktablarning
sotsiokultural funksiyalarini asoslashni muhim vazifaga aylanmoqda. Shu jihatdan
Yusuf Hamadoniyning hagigiy insoniy giyofani saqglash, ruhiy muvozanatni
ta’minlash, inson va koinot o‘rtasidagi meyorni topish hamda insonda halollik
immuniteti hosil qilishga oid g‘oyalarining falsafiy xususiyatlarini ochib berish
dolzarb ahamiyat kasb etmoqda.

Jahon ilm-fani, ilmiy markazlarida o‘rta asr musulmon Sharqida faoliyat
ko‘rsatgan mutasavvif, mutakallimlar axloqiy-tasavvufiy merosi, Movarounnahr
tasavvuf tarigatlari shakllanishiga bag‘ishlangan kompleks falsafiy-tarixiy
tadgigotlar olib borilmoqda. Yassaviya, Xojagon-Nagshbandiya tarigatlarning
iImiy-irfoniy ildizlari bo‘lgan Hamadoniyning komil inson konsepti, irshod
metodikasi, “xilvat dar anjuman”, “sukut”, “huzur” kabi tamoyillarning falsafiy
mohiyatiga oid tahlillar tasavvufiy maktablar silsilasini, tarigatlarning jamiyat
ma’naviyatidagi transformatsion rolini namoyon etishda muhim ahamiyat kasb
etadi. Bu borada Yusuf Hamadoniyning tasavvufiy-falsafiy garashlarini, uning
barkamol avlod tarbiyasiga oid ma’rifiy qarashlarini, komil insonni tarbiyalash
g‘oyalarining mazmunini hozirgi davr kontekstida ochib berish, ularni ma’rifiy
jamiyat asoslarini shakllantirishdagi ahamiyatini tadqiq etish zarurati ortib
bormoqda.

Yangi O‘zbekiston sharoitida milliy ma’naviy merosni chuqur o‘rganish,
tarixiy xotirani tiklash, yoshlar ongida ma’rifatparvarlikni kuchaytirish davlat
siyosati darajasida dolzarb vazifaga aylangan hamda ma’rifiy-ma’naviy merosni
targ‘ib etish sohasida amaliy harakatlar amalga oshirib kelinmogda. « ...azaldan
mintagamizda ushbu illatga garshi kurash nafagat gonunlar va muayyan jazolar
orqali, balki ma’naviy-axloqiy choralar ko‘rish, jamiyatda poraxo‘rlik va
korrupsiyaga qarshi o°‘ziga xos “ma’naviy immunitet”ni shakllantirish masalalariga
alohida e’tibor garatib kelingan. Imom Buxoriy, Imom Termiziy, Imom G‘azzoliy,
Bahouddin Nagshband, Abu Nasr Forobiy, Jaloliddin Rumiy, Abdurahmon Jomiy,
Ahmad Yassaviy kabi allomalarning nafs tarbiyasi, axlog komilligi hagidagi fikrlari
asrlar mobaynida milliy shuur va ongni shakllantirishda yaqindan yordam bergan™?.
Shu nuqgtayi nazardan Yusuf Hamadoniy ilmiy merosining yoshlar ongida ma’naviy
Immunitetni mustahkamlash, ekstremistik va radikal mafkuralarga qgarshi bargaror
mafkuraviy asos yaratishdagi metodologik ahamiyatini ochib berish muhim
ahamiyat kasb etmoqda.

! Mup3suées I1.M. Suru Y36exucron crpareruscu. —Tomkent: “O¢zbekiston”, 2021. -5.420.



O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158 son
“O‘zbekiston — 2030” strategiyasi to‘g‘risida”, 2020-yil 6-noyabrdagi PF-6108-
sonli “O‘zbekistonning yangi taraqqiyot davrida ta’lim-tarbiya va ilm-fan sohalarini
rivojlantirish chora tadbirlari to‘g‘risida”, 2021-yil 1-iyuldagi PF-6255-son “2021-
2026 yillarga mo‘ljallangan ekstremizm va terrorizmga qarshi kurashish bo‘yicha
O‘zbekiston Respublikasi milliy strategiyasini tasdiglash to‘g‘risida”, 2025-yil 21-
apreldagi PF-68-son “Fuqarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib
chigish chora-tadbirlari to‘g‘risida” farmonlari, 2017-yil 24-maydagi PQ-2995-son
“Qadimiy yozma manbalarni saqglash, tadqiq va targ‘ib qilish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2018-yil 14-avgustdagi PQ-3907-son
“Yoshlarni ma’naviy-axlogiy va jismoniy barkamol yetib tarbiyalash, ularga ta’lim-
tarbiya berish tizmini sifat jihatidan yangi bosqichga ko‘tarish chora-tadbirlari
to‘g‘risida”, 2021-yil 26-martdagi PQ-5040 son “Ma’naviy-ma’rifiy ishlar tizimini
tubdan takomillashtirish chora-tadbirlari to‘g‘risida” qarorlari, shuningdek,
O‘zbekiston Respublikasi Vazirlar Mahkamasining 2021-yil 18-yanvardagi 23-son
“O‘zbekistonda yoshlarga oid davlat siyosatini 2025-yilgacha rivojlantirish
konsepsiyasini tasdiqlash to‘g‘risida”, 2019-yil 31-dekabrdagi 1059-son “Uzluksiz
ma’naviy tarbiya konsepsiyasini tasdiglash va uni amalga oshirish chora-tadbirlari
to‘g‘risida” qarorlari hamda hamda sohaga oid boshqa meyoriy-huquqiy hujjatlarda
belgilangan vazifalarni amalga oshirishda mazkur disssertatsiya muayyan darajada
xizmat giladi.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan  jamiyat va demokratik davlatni
ijtimoiy,huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni
amalga oshirish yo‘llari” nomli ustuvor yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Sharq va G‘arb tadqiqotchilari
tomonidan Xoja Yusuf Hamadoniyning hayot yo‘li va faoliyati ma’lum darajada
o‘rganilgan. Uning tasavvufiy-falsafiy, ruhiy-axlogiy va ma’naviy-ma’rifiy
qarashlari, asosiy biografik ma’lumotlar beruvchi manbalarga Abdulkarim as-
Sam’oniy, Faxruddin ibn Asokir, Fariduddin Attor, Abduxoliq G°‘ijduvoniy,
Abdurahmon Jomiy, Alisher Navoiy, Faxruddin Ali Safiy asarlarini Kiritish
mumkin. Jahon shargshunos olimlaridan Dj.S.Trimingem, J.Frezer, A.Shimmel,
I.Goldsiyer, A.Knish, D.Dyuiz, H.Yilmazning islom va tasavvuf tarixi bilan bog‘liq
tadqiqotlarida Hamadoniyning o‘ziga xos qarashlari va tariqatlar rivojida tutgan
muhim o‘rni asoslab berilgan?.

2 Kamamunaunos 111, «Kuta6 an-ancad» A6y Ca‘ma A6 an -Kapuma u6n Myxammana ac-CaM‘aHi  Kak HCTOYHHK
MO UCTOpUH U HcTopuH KynbTypsl Cpenneil Asuu. TamkenT. U3narensctBo «®an» AH PY3.1993. Cr. 210.; Atrop.
OGapunynaua. Tazkupar yi-aBmué. - Tomkent. 2023. 19-0.; FknyBonunit Xoxa Aomyxommk. Makomotu FOcyd
Xamazouuit. Tomkent. “V36ekucton”. 2019. 19-6; Komuii. «HadaxoT yi-yHC MHH Xa3apoT mi-Kyzac». Hampra
taii€pmoBurn OOmamit M.  Texpon. 1375 xmwxpuii-mamcuii 383-384-06;. HaBowmit Amumep. Tyma acapmnap
tymmamu. Vemman k. V36exncron Mat6yor Ba ax6opot arentiurn, Fadgyp Fynom Homunars Hamprér —mar6aa
mwxonuii yim. Tomkent — 2012 iwmn. 298-6;. Cadwmii @axpymana Anu. “Pamraxory aiumn-xaér” (O6u xa€r
tomumiapu). Hampra tan€pnoBumnap: Xacanuii M. YMp3ok b. Tomkent. “Ab0y Amm M6H Cuno”. 2004. 19-6ert.;
Tpumuaram JIx. C. Cydwuiickue opreHa B uciname. — Mocksa: Hayka, 1989. —C.61.; @pazep k. k. 3omoras
BerBb / mep. ¢ anria. M. K. Peikiuna. 2-¢ u3a. M., 1983.; lllummerns A. M. Mup ucnaMcKoro MucTuimma. — M.:
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Ayshenur O‘nalning “Turklarning islomlashuvida so‘fiylarning o‘rni Yusuf
Hamadoniy misolida” deb nomlangan tadqiqot ishida Yusuf Hamadoniyning hayot
yo‘li, ustozlari, maslakdosh va shogirdlari, tasavvufiy qarashlari, turkiy xalqlar
islomi rivojida tutgan o‘rniga ham baho berilgan. F.Mansurov va F.Badaruddin
qalamiga mansub “Yusuf Hamadoniy ikki so‘fiylik tarigatining ilhom manbai” deb
nomlangan risolada mutasavvifning Xojagon va Yassaviya tarigatlarining
shakllanishi va rivojida tutgan o‘rni haqida, Muhammad Amin Riyohiyga tegishli
“Rutbat ul-hayot”ning forsiy nashri mugaddimasida Hamadoniyning talabalik
davridan to vafotiga gadar vogea va hodisalar to‘g‘risida bir necha ishonchli
manbalarga tayanib muhim ma’lumotlar berilgan®.

Mustaqil davlatlar hamdo‘stligi migyosida Yusuf Hamadoniy faoliyatini o‘z
tadqiqotlarida  yoritgan  olimlar  sirasiga  Ye.Bertels, S.Demidov va
A Xismatullinlarni gqayd etish mumkin. [.Pankov “Markaziy Osiyo islomida Yusuf
Hamadoniy dahosi ijtimoiy-madaniy fenomen sifatida” mavzusida yozilgan
disssertatsiyada Markaziy Osiyo xalqlarining avliyolarga sig‘inish an’analarini
Yusuf Hamadoniy shaxsi misolida yoritgan®.

Mamlakatimizda Yusuf Hamadoniyning “Rutbat ul-hayot”, “Odobi tariqat™ va
“Koinot va inson haqida risola” asarlarini o‘zbek tiliga o‘girib nashr etgan olimlar
S.Sayfulloh va N.Hasanlarning ham ushbu boradagi mehnatlarini e’tirof etish lozim.
M.Hasaniy Abduxoliq G‘ijduvoniy haqidagi tadqiqotlarida Yusuf Hamadoniy
merosiga alohida e’tibor garatgan. O.Usmon, U.Ergashev, G.Nurmatova,
O.Sharipova Yusuf Hamadoniyning hayot yo‘li, ma’naviy me’rosi va falsafiy
qarashlari haqgida izlanishlar olib borganlar. G.Navro‘zova Yusuf Hamadoniyning
tasavvuf ilmi rivojiga qo‘shgan hissasi borasida eng ko‘p ilmiy ishlarni olib borgan
olimalardan biridir. Nagshbandiylik ta’limotining jamiyat barqarorligini, tinchlik va
osoyishtalikni  ta’minlashdagi o‘rni  xususida A.Huseynova, B.Namozov,
K.Rahimov, A.Boltayev, X.Raxmatova, N.Safarova tadqiqotlarida ma’lumotlar
berilgan®.

Aunereiia, Ouurma, 1999 (2-e uzn. — Anereits, 2000); Tonpauuep M. KynbT CBATBIX B Hciaame: mep. ¢ HeM. /1mof
pen. A. Panosuua. M., 1938.; Kusir A. JI. Cydusm // cnam: ucropuorpaduueckue ouepku / mox oo, pea. C. M.
IIpozoposa. M., 1991. C. 109-193.; DeWeese D., Jo-Ann Gross. Sufism in Central Asia. New Perspectives on Sufi
Traditions, 15th—-21st Centuries. Leiden, 2018.; Mbimmas X. K. 3010Tast CHICHIIS: 1ieb MPEEMCTBEHHOCTH 1/eliXOB
mapuxama Hakmmbananita-xamiauidia / mep. ¢ typ. J. Kamsiposa. M., 2009.

% Unal Aysenur Yasuf Hemedani Ornegiyle Tiirklerin Isldmlasmasinda Stfilerin Rolii. Necmettin Erbakan iiniversitesi
sosyal bilimler enstitiisii tarih ana bilim dali. Konya-2019. B-70.; Pusxu M. A. Xomxa IOcyd Xamananu - «Pyr0dar
yn-xast» (Crenenn xxu3Hn). Amradat. U3narens: Kynstypasii neatp [loconsctea UPU B Typkmennctanen Llentp
KyJIBTYPHBIX U MEXAYHapOAHBIX uccienoBanunii. 2003. C-163

4 bepmenvc E. D. Cydusm u cyduiickas nureparypa. M., 1965.; Jlemunos C. M. Cydusm B Typkmenun. Amxaba,
1978.; Cydusm B LlenTpansHoit A3uu (3apyOexHble nccnenosanus). CoopHuk crateil mamstu dputna Maitepa
(1912-1998)/ ots. pen. A. A. Xucmarymmn. CII6., 2001. Tlamkop M. A. Kymsr Hycypa Xamamanu B
LEHTPAIbHOA3UaTCKOM HCJIaMe KaK COLIMOKYJIBTYPHBIH (eHOMeH. Jluccepranmsi Ha COMCKAaHHE YYEHOH CTENEeHH
KaHauaaTa cropuueckux Hayk. Cankr-IlerepOypr 2018. 252-c.

SPyr6ar yn xaét [Xaér me3onn]. / Tapsumonnap: C. Caiidpynnox, H. Xacan. - T.: “V36exucron”, 2019. - 136 6.;
Xacanuit M. KunmnaeBa K. FroxnyBonwmii wimM axjuiapu xotupacuaa. — Tomkent: “®@an”, 2003. — b.139.; Yemon O.
Byxopou mapupuuHT eTTH nupH. -TomkeHt, 2003. - 172 Ger.; Dprames Y. IOcyd XamamoHuii Ba AOGIyXOIHK
FroxnyBonnit — X0KaroH TapuKaTHHUHT acocumiapu. — TomkenT: Amonar, 2003. -5.178.; Nurmatova G. The role of
Abdulkholik gijduvani’s “maqamoti yusuf hamadoni” in the development of young people. // Educational Research
in Universal Sciens. - Volume /Issue 8/2023.; Illapumosa O. A6aynxonuk FrkayBoHuii MabHABHHA MEPOCHHUHI
dancaduit Taxmmu. ®ancada danmapu noktopu (DSc) unmuit mapakacHHU OJIMINT YYyH €3WIITaH JAWCCEPTAIH. -
Byxopo, 2022. - 249 6.; Haspysosa I, Hypmarosa H. Ocyd Xamanonuii — eTTH MUpHUHT TabappyK yCTO3H.
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Yuqorida Keltirilgan tadqgiqotlar klassifikatsiyasi shuni ko‘rsatadiki:
birinchidan, tadgiqotlarda tasavvuf tarigatlarining alohida irfoniy, falsafiy,
aksiologik jihatlari tadqiq etilgan; ikkinchidan, Ammo Yusuf Hamadoniyning
Movarounnahr tasavvuf tarqatlari rivojidagi o‘rni yaxlit, tizimli falsafiiy tahlil
yetilmagan. Mazkur dissertatsiyada yugorida qgayd etilgan olimlar va
tadgiqgotchilarning ilmiy izlanishlaridan metodologik asos sifatida foydalangan
holda, Yusuf Hamadoniyning Movarounnahr tasavvufi takomilidagi o‘rni, inson va
koinot uyg‘unligiga oid ta’limoti va komil inson haqidagi falsafiy qarashlarini tahlil
etishga alohida yondashilganligi uning dolzarbligini belgilaydi.

Dissertatsiya tadqgigotining dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqgiqot ishlari rejalari bilan bog¢ligligi. Dissertatsiya tadgiqoti Buxoro
davlat universiteti ilmiy-tadgiqot ishlari rejasiga muvofig Il band “Yangi
O’zbekistonda ma’rifatparvar davlat barpo etishning ijtimoiy-falsafiy va ma’naviy-
axloqiy asoslarini takomillashtirish muammolari” (2022-2026-yy.) tadgigot
yo‘nalishi doirasida bajarilgan.

Tadgigotning magsadi Yusuf Hamadoniyning Movarounnahr tasavvuf ilmi
rivojidagi o‘rnini aniqlashdan iborat.

Tadqgigotning vazifalari:

Yusuf Hamadoniyning XI-XII asr Movarounnahr tarixiy-ijtimoiy mubhitida
shakllangan tasavvufiy qarashlarining ma’naviy, axloqiy, irfoniy va falsafiy
manbaalarini ochib berish;

Yusuf Hamadoniy shaxsiyati, ilmiy merosining tasavvufiy manbalarda tadqiq
etilganligini komparativistik tahlil etish;

Yusuf Hamadonoyning Movarounnahr tasavvufida silsila an’anasining
shakllanishidagi hamda takomilidagi o‘rnini asoslab berish;

mutasavvifning inson va koinot uyg‘unligiga oid talimoti, uning asosiy
tamoyillari va meyor masalalariga oid g‘oyalarning falsafiy-antropologik
mohiyatini ochib berish;

“Rutbat ul-hayot™ risolasidagi tinchlik va xotirjamlikka oid va “Odobi tariqat”
asaridagi tasavvuf axloqi, komil inson haqidagi qarashlarining o‘ziga xos
xususiyatlarini aniglashtirish;

Yusuf Hamadoniy falsafiy-irfoniy g‘oyalarining ma’naviy-axlogqiy muhitni
barqarorlashtirish va yuksak ma’naviyatli yoshlarni tarbiyalash amaliy ahamiyati va
metodologik imkoniyatlarini asoslab berishdan iborat.

Tadgigotning obyekti sifatida Xoja Yusuf Hamadoniyning tasavvufiy merosi
va Movarounnahr tarigat silsilalarining shakllanish jarayonlari tanlab olingan.

Momnorpadust. - Tomxkent. Mamxyp-npecc. 2016. — b.112.; Cadaposa H.O. XoxaroH TacaBBy(uil TabIMMOTHIA
MabHaBUH-aXxJIOKWH KanpusTiap Macanacu. ¢ain.aH.HoM. mucc... - Tomkent, 2002. - 152 6.; XyceiiHoBa A.
OO6mieyennoBeYecKre IEHHOCTH B MUPOBO3peHnn AOaypaxmana [kamu. ABtoped... kKaH.Gpuioc.Hayk. — TamkeHT,
1994, - 41 c.; PaxumoB K. MoBapoyHHaxp TacaBBy(hu Tapuxu: TabIMMOTHHHT IIAK/UIAHHUIIN Ba TH3MMJIAII THPHITAIIIN
(VII-XI acpnap). — Tomkent: “Akademnashr” 2020.; Bonraes A. A. I6H Apabuii “Pucosan Byxynus” (“Bopiuk
TYFpucHIa pucona’) acapuaa OopiaukHUHT Tabpudwu. // International Journal of Intellektual and cultural Heritage.
Volume: 3, Issue:03/2023/- 65-69 pages.; PaxmatoBa X.X. Xoxka Axpop BamuitHuar Gopiuk Xxakumaru ¢ancaduit
rosumapw. // “Mapkazuit Ocué YHUFOHUIT NaBpU WIM-(haH Ba MaJIaHUATHHU TaIKUK STUITHUHT 1013ap0 MyaMmoaapu”
MaB3yCHJIard XaJKapo WIMHH aH)KyMaHH MaTtepuauiapu tymiaMu. —I yiaucton: Yuausepcuret, 2022. - b. 104-106
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Tadgiqgotning predmetini Yusuf Hamadoniy tasavvufiy qarashlarining o‘ziga
X0s xususiyatlari va ma’naviy-axloqiy tamoyillarining Movarounnahr tarigatlari
shakllanishi hamda rivojiga ko‘rsatgan ta’sirini tadqiq etish tashkil etadi.

Tadqgigot usullari. Dissertatsiyada analiz va sintez, kompleks yondashuv,
giyosiy tahlil, tizimli-funksional yondashuv, kontent analiz, retrospektiv tahlil,
dialektik, sinergetik, germenevtik kabi ilmiy bilish usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

Xoja Abdulxoliq G‘ijjduvoniyning “Maqomoti Yusuf Hamadoniy” asari
asosida Yusuf Hamadoniy Xojagon-Nagshband tarigatiga “Hush dar dam” (ogoh,
voqif, sergak bo‘lish, har bir nafasini nazorat qilish), ‘“Nazar bar gqadam”
(hushyorlik, gunoh va g‘aflatda qolmaslik uchun undan ogoh bo‘lish), “Safar dar
vatan” (vatan ichra safarda bo‘lsin, xalq orasida bo‘lish, qalbga safar qilish) va
“Xilvat dar anjuman” (zohiran xalq bilan botinan Haq bilan bo‘lish) kabi qoidalarni
kiritganligi hamda “huzur”, “sukut”, “nafsni tarbiyalash”, “ruhiy poklanish” kabi
tamoyillar orgali Movarounnahr tasavvufiy tarigatlarining tarkibiy shakllanishiga
ta’sir etganligi aniqlashtirilgan;

Yusuf Hamadoniyning insonning Alloh tomonidan barcha maxluglarning
avvali, azizi va sarvari etib tanlangani g‘oyasida tafakkur orqali mas’uliyatni
anglash, koinot bilan inson o‘rtasidagi munosabatlarda borliq ne’matlari - taom,
ichimlik, kiyim, maskanda meyorga amal qilish, issiglik va sovuqlik, nur va olov,
suv va tuprog, havo va shamoldan ehtiyoj darajasida foydalanish, oila va nikoh, xalq
bilan birga bo‘lish, uyqu va uyg‘oqlik, harakat va to‘xtashda halollik va poklikka
rioya etish, tafakkur va botiniy ishlarda mulohaza yuritish, istak va iroda aqlga,
sabrga tayanish tamoyillari rivojlantirilganligi asoslab berilgan;

Yusuf Hamadoniyning “Rutbat ul-hayot” asari asosida tana, qalb, ruh, sir kabi1
tushunchalarning odamning hayvoniylik darajasida golib ketishi yoki insoniylik
darajasiga ko‘tarilishidagi o‘rni tana va ruhga munosabatiga bog‘liq ekanligi, tirik -
tinchlik (dunyo, ya’ni moddiy narsalar bilan osuda, tinch va sokin) jamiyat bilan
bog‘liq hodisa sifatida, tiriklik - xotirjamlik (ilohiy, ma’naviy quvvat bilan)
insonning o°zi, qalbi va ruhi bilan bog‘liq hodisa sifatida uyg‘unlashgani
dalillangan;

“Odobi tariqat” asaridagi nafs riyozati, halol lugma, pok libos va maskan,
mujohada va zikr orgali tana va ruhni poklash inson komilligi bosgichi ekanligi,
tarigat odoblaridagi pok qalb, ilohiy tajalliga tayyorgarlik va ehson darajasiga
intilish tamoyillari zamonaviy tarbiya jarayonlarida “halollik vaksinasi”’, ma’naviy
barqarorlik va ekstremistik g‘oyalarga qarshi mafkuraviy himoyani shakllantirish
omili sifatida asoslangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Xoja Yusuf Hamadoniy ilmiy merosi asosida jamiyat hayotida hushyorlik,
ogohlik, tinchlik va mehnatsevarlik magomlarining ijtimoiy ahamiyati, ularning
komil inson tarbiyasidagi mezonlari va barqaror ma’naviy muhitni shakllantirishga
xizmat giluvchi prinsiplari aniglangan;

Yusuf Hamadoniyning tasavvufiy-falsafiy merosidagi ontologik, antropologik,
gnoseologik va axloqiy qarashlarining yoshlar tarbiyasida mas’uliyat, halollik,
mehnatsevarlikni shakllantirishi, yoshlar ma’naviyatini yuksaltirishi va yashirin
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xavf-xatarlarga (radikalizm, zo‘ravonlik, yolg‘on ma’rifat) gqarshi profilaktik tarbiya
vositasi sifatidagi ahamiyati ochib berilgan;

Xoja Yusuf Hamadoniyning nafs riyozati, lugmaning va hirganing halol
bo‘lishi, mujohada, zikr kabi inson kamolotiga oid tamoyillari iymon sog‘ligini
ta’minlashi, jismoniy va ma’naviy kamolot sharti, qalb xotirjamligi asosi ekanligi,
jamiyat ma’naviy muhitini sog‘lomlashtirishda hushyorlik va ogohlik madaniyatini
rivojlantirishi, yoshlarni manipulyativ axborot, diniy niqob ostidagi ekstremistik
targ‘ibot va psixologik bosimlarga nisbatan barqaror immunitetga ega bo‘lishini
ta’minlashga xizmat qilishi asoslab berilgan.

Tadqigot natijalarining ishonchliligi tadgigot jarayonida go‘llanilgan
nazariy garashlar, tadgigot usullari va yondashuvlar rasmiy manbalar, faktlar,
statistik ma’lumotlarga murojaat gilingan holda olinganligi, tushuncha definitsiyasi
ilmiy tadgigot metodologiyasi va mantiq talablariga amal gilgan holda ishlab
chigilganligi, nashr etilgan ilmiy maqolalar, respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, tadgiqot ishi natijalari bo‘yicha berilgan xulosalar asosida
takliflar ishlab chigilgan bo‘lib, tavsiyalar amaliyotda joriy etilgani, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqotning ilmiy
ahamiyati undagi ilmiy-nazariy xulosalar, taklif va tavsiyalardan Movarounnahr
tasavvuf tariqatlari tarixida Yusuf Hamadoniy merosining tutgan o‘rnini tadqiq
etish, silsilalar o‘rtasidagi g‘oyaviy va irfoniy uzluksizlikni yangi metodologik
yondashuv orgali ochib berish, tasavvuf falsafasidagi ruh, nafs, komil inson
konseptlarining shakllanish tamoyillarini tizimli va giyosiy tahlil gilishda nazariy-
metodologik asos sifatida, shuningdek, “tasavvufiy tarbiya modeli’ning tarixiy
asoslarini takomillashtirishda, falsafiy, axlogiy, ijtimoiy-igtisodiy fanlarning ilmiy-
nazariy asoslarini yanada boyitishda foydalanish mumkinligi bilan belgilanadi.

Tadgigot natijalarining amaliy ahamiyati yoshlar ongini radikalizm, diniy
manipulyatsiya va ekstremistik g‘oyalardan himoya qilish bo‘yicha amaliy
dasturlarni ishlab chiqishda, jamiyat barqarorlik, ma’rifiy ishlar, muzey
ekspozitsiyalari, madaniy tadbirlar va ilmiy-amaliy konferensiyalar uchun amaliy
qo‘llanma tayyorlashda, fugarolik jamiyati institutlarining inson manfaatlarini
himoya qilish, korrupsiyaga garshi murosasiz muhitni yaratish, “Ma’naviyat va
ma’rifat” markazlari tomonidan aholi o‘rtasida ma’naviy-ma’rifiy tadbirlar tashkil
etishda, shuningdek, tasavvufshunoslik, falsafa tarixi, ma’naviyat ilmi va diniy
ta’lim tizimlari faoliyatida, Hamadoniy merosining axloqiy tamoyillari, irshod va
tarbiya metodlaridan zamonaviy ma’naviyat darslari (Kelajak soatlari) hamda oliy
ta’lim tizimida o‘qitiladigan “Falsafa”, “Dinshunoslik”, “Ma’naviyatshunoslik”
fanlarning mazmunini boyitishda va ta’lim muassasalari uchun o‘quv-metodik
qo‘llanmalarni tayyorlashda foydalanish mumkinligi bilan izohlanadi.

Tadgiqgot natijalarining joriy gilinishi. Yusuf Hamadoniyning Movarounnahr
tasavvuf tariqatlari rivojidagi o‘rnini tahlil etish jarayonida olingan ilmiy natijalar
asosida:

Xoja Abdulxoliq G*ijduvoniyning “Maqomoti Yusuf Hamadoniy” asari asosida
Yusuf Hamadoniy Xojagon-Nagshband tariqatiga “Hush dar dam” (ogoh, voqif,
sergak bo‘lish, har bir nafasini nazorat qilish), “Nazar bar gadam” (hushyorlik, gunoh
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va g‘aflatda qolmaslik uchun undan ogoh bo‘lish), “Safar dar vatan” (vatan ichra
safarda bo‘lsin, xalq orasida bo‘lish, galbga safar qilish) va “Xilvat dar anjuman”
(zohiran xalq bilan botinan Haq bilan bo‘lish) kabi qoidalarni kiritganligi hamda
“huzur”, “sukut”, “nafsni tarbiyalash”, “ruhiy poklanish” kabi tamoyillar orqali
Movarounnahr tasavvufiy tariqatlarining tarkibiy shakllanishiga ta’sir etganligiga
doir ilmiy yangiliklar va xulosalardan O‘zbekiston Milliy universitetida bajarilgan
OT-F1-106-son “O‘rta asrlar Sharq allomalari va mutafakkirlarining tabiiy-ilmiy va
1jtimoiy-falsafiy merosining G*arb olimlari tomonidan tadqiq etilishi” fundamental
Ilmiy-tadqiqot loyihasi doirasida nashr etilgan ishlarda foydalanilgan (Mirzo
Ulug‘bek nomidagi O‘zbekiston milliy universitetining 2025-yil 12-maydagi 04/11-
5967-son ma’lumotnomasi). Natijada, Xoja Yusuf Hamadoniyning hayot yo‘li va
ma’naviy merosini tahlil qilish orqali kishilik jamiyati hayotida hushyorlik, ogohlik,
tinchlik, mehnatsevarlik maqomlarining tutgan o‘rni, asosiy mezon va prinsiplarini
aniqlashga xizmat qilgan;

Y usuf Hamadoniyning insonning Alloh tomonidan barcha maxluglarning avvali,
azizi va sarvari etib tanlangani g‘oyasida tafakkur orqali mas’uliyatni anglash, koinot
bilan inson o‘rtasidagi munosabatlarda borliq ne’matlari - taom, ichimlik, Kiyim,
maskanda meyorga amal qilish, issiglik va sovuglik, nur va olov, suv va tuproq, havo
va shamoldan ehtiyoj darajasida foydalanish, oila va nikoh, xalq bilan birga bo‘lish,
uyqu va uyg‘oqlik, harakat va to‘xtashda halollik va poklikka rioya etish, tafakkur va
botiniy ishlarda mulohaza yuritish, istak va iroda aglga, sabrga tayanish tamoyillari
rivojlantirilganligiga oid Imiy yangiliklar, taklif va tavsiyalardan Yoshlar ishlari
agentligi faoliyatida, jumladan, “Ma’naviy-ma’rifiy ishlar samaradorligini oshirish va
sohani rivojlantirishni yangi bosqichga ko‘tarishga doir qo‘shimcha chora-tadbirlar
dasturi”ning VII bob “Ma’naviy-ma’rifiy targ‘ibot ishlari samaradorligini oshirishga
garatilgan ilmiy-tadgiqot ishlari” mavzusiga doir turli tadbirlar va seminarlarni tashkil
etishda foydalanilgan (O‘zbekiston Respublikasi Yoshlar ishlari agentligining 2025-
yil 12-maydagi 2-13-21-2461-son ma’lumotnomasi). Natijada, yoshlar ma’naviy
salohiyatini yuksaltirish, yoshlar tarbiyasida milliy va umuminsoniy gadriyatlarning
o‘rnini yanada mustahkamlashda, shu bilan birga yoshlarning ilmiy va innovatsion
salohiyatini yuksaltirish kabi vazifalarni amalga oshirish imkoniyatlarini yanada
kengaytirishga xizmat qilgan;

Yusuf Hamadoniyning “Rutbat ul-hayot™ asari asosida tana, qalb, ruh, sir kabi
tushunchalarning odamning hayvoniylik darajasida golib ketishi yoki insoniylik
darajasiga ko‘tarilishidagi o‘rni tana va ruhga munosabatiga bog‘liq ekanligi, tirik -
tinchlik (dunyo, ya’ni moddiy narsalar bilan osuda, tinch va sokin) jamiyat bilan
bog‘liq hodisa sifatida, tiriklik - xotirjamlik (ilohiy, ma’naviy quvvat bilan) insonning
0‘zi, qalbi va ruhi bilan bog‘liq hodisa sifatida uyg‘unlashgani bo‘yicha ilmiy
asoslangan ilmiy yangilik va xulosalardan O‘zbekiston Respublikasi Oliy ta’lim, fan
va innovatsiyalar vazirligining 2024-yil uchun ish rejasiga muvofiq oliy ta’lim
muassasalarida ma’naviy-ma’rifiy ishlarni takomillashtirish, radikallashuvning oldini
olish bo‘yicha ma’rifiy dasturlar, Sharq qo‘lyozmalarini tadqiq etish, ijtimoiy
barqarorlik va ekstremizmning oldini olish bo‘yicha ma’rifiy faoliyatida
foydalanilgan (O°‘zbekiston Respublikasi Oliy ta’lim, fan va innovatsiyalar
vazirligining 2025-yil 12-maydagi 4/17-4/4-12525-son ma’lumotnomasi). Natijada,
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Oliy ta’lim, fan va innovatsiyalar vazirligi, Ma’naviyat va ma’rifat markazlari,
O‘zbekiston Respublikasi Yoshlar ittifoqi, Imom Buxoriy xalgaro ilmiy-tadgigot
markazi va Bahoouddin Nagshband ilmiy-tadqiqot markazlarining ta’limiy-
tarbiyalash faoliyatida targ‘ibot va tashviqot ishlarining samaradorligini oshirishda,
yosh avlodni ma’naviy barkamol qilib tarbiyalash, ularda vatanparvarlik tuyg‘ularini
shakllantirish, hayotiy tajribasini oshirish, umuminsoniy va milliy gadriyatlarga
sadoqat ko‘rsatish ruhida tarbiyalashga xizmat gilgan;

“Odobi tariqat” asaridagi nafs riyozati, halol lugma, pok libos va maskan,
mujohada va zikr orqgali tana va ruhni poklash inson komilligi bosgichi ekanligi,
tarigat odoblaridagi pok galb, ilohiy tajalliga tayyorgarlik va ehson darajasiga intilish
tamoyillari zamonaviy tarbiya jarayonlarida ‘halollik vaksinasi”’, ma’naviy
barqarorlik va ekstremistik g‘oyalarga garshi mafkuraviy himoyani shakllantirish
omili ekanligiga doir ilmiy natijalaridan Buxoro telekanalining 2025 yil yanvar va
fevral oylarida yefirga uzatilgan “Assalom, Buxoro”, “Maxsus reportaj”, “Adabiyot
millat yertasi” teleko‘rsatuvlari, “Buxoro” radiosida yefirga berilgan “Moziydan
sado”, “Najot bilimda”, radioeshittirishlari ssenariylarini tayyorlashda foydalanilgan
( “Buxoro viloyat teleradiokanali” davlat muassasasining 2025-yil 8-maydagi 01-09-
97-son ma’lumotnomasi). Natijada, teletomoshabin (tinglovchi)larning Yusuf
Hamadoniy tasavvufiy ta’limotining mohiyati, umuman Movarounnahr tasavvufida
uning o‘rni borasidagi bilimlarini oshirishga, teleko‘rsatuvlarning ilmiy-ommabop
ta’sirchanligini oshirishga, teleko‘rsatuvlar uchun tayyorlangan materiallarning ilmiy
dalillarga boy bo‘lishiga hamda ko‘rsatuvning ilmiy-ommabopligi ta’minlanishiga
Xizmat qgilgan.

Tadgqiqot natijalarining aprobasiyasi. Tadgigot natijalari 4 ta xalgaro, 2 ta
respublika migyosidagi ilmiy-amaliy konferensiyalarda ma’ruza ko‘rinishida bayon
etilgan hamda aprobatsiyadan o‘tgan.

Tadgiqot natijalarining e’lon gilinganligi. Tadgigot mavzusi bo‘yicha 17 ta
ilmiy ish, jumladan, O‘zbekiston Respublikasi Oliy attestasiya komissiyasining
dissertasiyalar asosiy ilmiy natijalarini chop etishga tavsiya etilgan ilmiy nashrlarda
8 ta magola (6 ta respublika va 2 ta xorijiy jurnallarda) chop etilgan.

Dissertasiyaning tuzilishi va hajmi. Dissertasiya kirish, uchta bob, xulosa va
foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertatsiyaning umumiy hajmi 139
betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning “Kirish” qismida mavzuning dolzarbligi va zarurati,
respublika fan va texnologiyalar rivojlanishining ustuvor yo‘nalishlariga mosligi,
muammoning o‘rganilganlik darajasi, dissertatsiya bajarilgan ta’lim muassasasining
ilmiy-tadqgiqot ishlari rejalari bilan bog‘ligligi tavsiflangan, tadgigotning magsadi va
vazifalari, obyekti, predmeti, tadgiqgotda qo‘llanilgan usullar yoritilgan. Shuningdek,
tadgigotning ilmiy yangiligi, amaliy natijalari, natijalarining ishonchliligi, ilmiy va
amaliy ahamiyati ochib berilgan hamda dissertatsiya natijalarining joriy gilinishi,
aprobatsiyasi, e’lon gilinganligi, tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

12



Dissertatsiyaning birinchi bobi “Yusuf Hamadoniy tasavvufiy ta’limotining
metodologik tahlili” deb nomlanib, unda Yusuf Hamadoniy tasavvufiy
dunyoqarashi shakllanishiga ta’sir ko‘rsatgan ijtimoiy-siyosiy, ma’naviy-ma’rifiy
muhit hamda uning tasavvufiy ta’limoti tadqiq etilishi kompativistik tahlil etilgan.

Har bir davr hududdagi ma’naviy-mafkuraviy, ijtimoiy-siyosiy muhit o‘sha
jamiyat Kkishilarining hayoti, faoliyati va dunyoqarashiga hal qiluvchi ta’sir
ko‘rsatadi. XI-XII asrlarda hali arab xalifaligining uncha kuchli bo‘lmasada,
ta’sirida bo‘lgan Xuroson va Movarounnahr islom falsafasi, tasavvuf takomiliga
ulkan hissa qo‘shgan mutafakkirlarni tarbiyalagan makonga aylangan edi. Xoja
Yusuf Hamadoniy ham aynan mana shu davrda va hududlarda yashab faoliyat olib
borgan. Movarounnahrda juda katta madaniy meros saqlanib qolgan bo‘lib, VIII asr
oxiridan Xl asr boshlariga qadar ko‘plab mutafakkirlar, qomusiy olimlar ming
yillarga tatigulik ilmiy, diniy-ma’rifiy, adabiy sohaga oid dur-u javohirlar yaratib
ketgan edilar®.

Tadgigotda XI-XI1 asrlarda tasavvuf musulmon jamiyatidagi diniy-mafkuraviy
hayotning ajralmas gismiga aylangani, tasavvuf va islomni uyg‘unlashtirishda,
Yusuf Hamadoniy va Abu Homid G‘azzoliylar qatorida Abu Ali Farmadiy at-Tusiy,
Abu Nasr al-Ismoiliy va Abul Ma’oliy Abdul Malik ibn Abdulloh al-Juvayniyning
xizmatlari katta bo‘lganligi ta’kidlangan. Yusuf Hamadoniy o‘z davri uchun oltin
o‘rtalikni topib, shariat va tasavvuf o‘rtasidagi munosabatni uyg‘unlashtirdi,
me’yorga soldi hamda Horis Muhosibiy va Junayd Bag‘dodiy bilan boshlangan,
hushyorlik yo‘li bo‘lgan sunniy tasavvufni yangi bosqich sari yetakladi.

O‘sha davrda arab o‘lkalaridagi tasavvufiy qarashlardan farqli o‘laroq Xuroson
va Movarounnahrda so‘fiylar harakati zohiriy emas, botiniy xususiyatga ega
bo‘lgan. Alloh ishqini qalbda saqlash, o‘z nafsini isloh qilish, xalq koriga yarash bu
so‘fiylar faoliyatining asosiy mazmuniga aylangan. Mutasavviflar ruh, qalb va nafs
tarbiyasiga urg‘u bersalar, ulamolar e’tiqod, ibodat, muomala masalalari tartibga
solingan fighga tayanar edilar. Bunday vaziyatda tasavvufning islomga zid
emasligini, aksincha uning ravnagiga xizmat qgiluvchi bir hodisa ekanligini isbotlash,
uni barcha tushunadigan tilda ifodalashga zarurat tug‘iladi. Natijada aynan mana shu
davrlarda tasavvufga oid eng durdona asarlar vyaratila boshlandi. Yusuf
Hamadoniyning “Rutbat ul-hayot” asarlari shular jumlasidandir.

Dissertatsiyada Xoja Yusuf Hamadoniy dunyoqarashi shakllanishida o‘sha
davrdagi turli mazhablar o‘rtasidagi keskin kurashlar, diniy ulamolarning hali so‘nib
ulgurmagan ishonchsizligi, oddiy xalgning tasavvufga shubha bilan garashlari,
faylasuflar, dunyoviy ilmlar sohiblari va dindorlar o‘rtasidagi ixtiloflar o‘z ta’sirini
ko‘rsatganligi asoslab berilgan. Bu esa o‘z navbatida Hamadoniy ta’limotida
hushyorlik masalasiga alohida urg‘u berilishiga va “Hush dar dam” tamoyilining
shakllanishiga turtki bo‘ldi.

Imom Abu Yaqub Yusuf ibn Ayyub ibn Yusuf Ibn Husayn ibn Vaxro
Buzanjirdiy Hamadoniy haqidagi eng dastlabki va ishonchli ma’lumotlar
Abdulkarim as-Sam’oniyning (1113-1167 yy) “Kitob ul-ansob” asarida oz ifodasini

6 Xaiipynnaes M. M. 1X-XI| acpnapia MagaHuii IoKcanum: 1yHEBuiA Ba quHni uiamnap. / A6ayxomuk FinkayBoruii
Ba tacaBBy (. Mnmuii koHpepeHust Mabpy3aiapu Te3uciapu. - TomkeHt: “@an”, 2003 — b.4.
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topgan’. Yusuf Hamadoniy hijriy 440 (milodiy 1048) yilda Hamadon viloyatining
Buzanjird qishlog‘ida dunyoga keladi. Sam’oniy buyuk shayx bilan uning Marvdagi
xonaqgosida shaxsan uchrashib uzun suhbatlar quradi va hatto uning so‘zlaridan
yigirmadan ortiq hadislarni yozib oladi. Faxruddin ibn Asokir (1105-1176 yy) ham
hijriy 531 (mil. 1136) yilda Marvda Yusuf Hamadoniy suhbatidan bahramand
bo‘lganini yozadi®. Fariduddin Attor (1145-1230 yy) “Tazkirat ul-avliyo”,
“Ilohiynoma” va “Mantiq ut-tayr’da Yusuf Hamadoniy hagida qimmatli
ma’lumotlarni taqdim etadi®. Xoja Abdulxoliq G‘ijduvoniy “Magomoti Yusuf
Hamadoniy” asarida ustozi Yusuf Hamadoniy tavalludi hagida quyidagi
ma’lumotlarni keltiradi: “504 yil Zulga’da oyining yigirma sakkizinchi kuni
seshanbada shayximizning umridan bir ming to‘qqiz oy va yigirma olti kun o‘tgan
edi. Shayximiz dushanba kuni — safar oyining ikkinchi kunida tavallud topganlar>*°.
Hamadoniy hozirgi Afg‘onistonning Bomiyon shahrida vafot etib, o‘sha yerda dafn
etilgan. Abdulxoliq G‘ijjduvoniy esa, shayxning Samarqanddagi G‘atfar tumani,
Xushvurud mahallasida dafn etilgani haqidagi ma’lumotni keltiradi.

Tadqiqotchi ta’kidlashicha, 458 (1066) yoki 459 (1067) vyillarda 18-19
yoshlardagi Xoja Yusuf ta’lim olish magsadida Bag‘dodga boradi va “Nizomiya”
madrasasining mudarrisi Abu Is’hoq Sheroziy (476/1084 y. v.e.)dan figh ilmini
o‘rganib, hadis, tafsir, nazar ilmlarida barcha tengdoshlaridan o‘zib ketib o‘z
davrining peshqadam allomasi darajasiga ko‘tariladi. “Shayx Yusuf Hamadoniy o‘n
sakkiz yoshda erdilarkim, Bag‘dodga bordilar va Abu Is’hoq faqihdin ilmi figh
o‘qudilar va ilmi nazarda darajai kamolg‘a Yyetishdilar™!. Keyinchalik Yusuf
Hamadoniy “Nizomiya” madrasasida bir muddat mudarrislik va rahbarlik ham
giladi.

Abduxoliq G‘ijduvoniy “Magomoti Yusuf Hamadoniy”’da Abu Ali
Formadiyning to‘rt xalifasi haqida ma’lumot beradi. Bular: Xoja Abdulloh
Faromuqiy Sheroziy, Xoja Is’hoq Faxr Nasrobodiy, Xoja Hamiduddin Mo‘ltoniy,
Xoja Yusuf Hamadoniy*?. Yusuf Hamadoniyning “Rutbat ul-hayot”, “Kashf’”,
“Risola fi annal-kavna musaxxarun lil-inson”, “Risola dar axlog va munojot”
asarlari va “Kalamoti qudsiya va manozil ul-solikin” nomli risolasi borligi haqida
ma’lumotlar mavjud®3. “Nafohat ul-uns”da Najib ud-din Abu Said Ali ibn Buzg‘ush
Sheroziy (vaf. 678h.y./1280 h.) so‘zlaridan keltirilgan yana bir hikoyada ham
Hamadoniyning “Manozil ul-soirin va Manozil ul-solikin” nomli risolalariga
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ishorani ko‘rish mumkin!®. Hamidjon Homidiy fikricha, Xoja Yusuf Hamadoniy
fors tilida risola bitgan ilk mutasavvif olimdir?®.

Dissertatsiyada Yusuf Hamadoniyning Movarounnahr tasavvuf taraqgiyoti
yo‘lida qilgan eng katta xizmati uning to‘rt zabardast piri irshodni tarbiyalagani va
ular o‘z navbatida nafagat Hamadoniy ta’limotini davom ettirib rivojlantirgani, balki
butun musulmon olamida o‘z o‘rni va mavqeiga ega tarigat maktablariga asos
solgani gayd etilgan. Hamadoniyning to‘rt xalifasi — Xoja Abdulloh Baraqgiy
(Bargiy), Xoja Hasan Ondogiy (Andogiy), Xoja Ahmad Yassaviy va Xoja
Abdulxoliq G*ijduvoniylardir.

Dissertant mulohazalariga ko‘ra, Xoja Yusuf Hamadonoyning hayot yo‘li va
faoliyati borasida ma’lumotlarda bir xillik uchrasa-da, uning vafoti va dafn etilgan
maskani to‘g‘risidagi ma’lumotlarda yakdillik yetishmaydi. Uning Samargandda
vafot etib shu yerda dafn etilganligi faktini dalillash uchun yangi tadgiqgot ishlari
davom ettirilishi kerak. Tasavvufni islomdan ayri emas, aksincha, uning takomiliga
xizmat qiluvchi hodisa ekanligini isbotlash uchun so‘fiylar tomonidan tasavvufning
mohiyatini ochib beruvchi eng qimmatli asarlar yaratildi. Yusuf Hamadoniyning
“Rutbat ul-hayot” risolasi shular jumlasidandir. Yusuf Hamadoniyning islom va
tasavvuf uchun gilgan eng katta xizmati sifatida Xoja Ahmad Yassaviy va Xoja
Abdulxoliq G‘ijduvoniy kabi zabardast mutasavviflarni kamolga yetkazganini
e’tirof etish lozim. Shu larni inobatga olgan holda aytish mumkinki, Yusuf
Hamadoniy Movarounnahr tasavvufiga tariqat an’anasini olib kirgan va uning o‘zi
bu makondagi ilk tarigatlar - Yassaviya hamda Xojagon-nagshbandiya
tarigatlarining nazariy asoschisi hisoblanadi.

Dissertatsiyaning “Yusuf Hamadoniy ma’naviy merosining Movarounnahr
tasavvuf tariqatlari tamoyillari va irfoniy asoslari takomilidagi o‘rni” deb
nomlangan ikkinchi bobida Yusuf Hamadoniyning inson va koinot uygunligiga oid
talimotining Xojagon-Nagshbandiya tariqatiga ta’siri, “Rutba ul-hayot” (Hayot
mezoni) asaridagi tinchlik va xotirjamlik masalasi bo‘yicha qarashlarining
tasavvufiy tarigatlarga transformatsiyasi va “Risola dar odobi tarigat” (Odobi
tarigat) asari — tasavvuf axloqining muhim manbai sifatida ochib berilgan.

Yusuf Hamadoniy o‘zining “Risola fi annal-kavna musaxxarun lil-inson”
(Koinotning va inson hagida risola) asarida inson har tomonlama kamolga etmog‘i
uchun borliq bilan uyg‘unlikka erishishi lozimligini ugtiradi. Inson barcha jonzotlar
ichidan aziz va mukarram etib tanlandi, biroq bu “tanlov” unga imtiyozdan ko‘ra
ko‘proq mas’uliyat yuklaydi, deb ta’kidlagan. Koinot bilan uyg‘unlikka erishmoq
avvalambor me’yorni talab etadi. Bu yerda inson har doim tabiatdan olishi emas,
balki berishi, qaysi ma’nodaki, unga ehtiyotkorona munosabatda bo‘lmog‘i,
fagatgina ehtiyojlari doirasida uning ne’matlarini istifoda etmog‘i, ba’zan uni
“ta’mirlab”, yetkazgan zararini qoplamog‘i lozim. Barcha maxluqglar tabiat
in’omlaridan faqatgina ehtiyojlari chegarasida foydalanadi. Biror jonivor gorni
to‘yganidan keyin o‘t-o‘lanni payhon qilmaydi, daraxtni sindirmaydi, tuproqni
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toptamaydi, suvni isrof qilmaydi. Biroq inson bu qoidaga ko‘p hollarda
bo‘ysunmaydi.

Dissertant fikricha, tasavvuf tarixida inson va koinot, inson va tabiat, ularning
0°‘zaro munosabati, insonning borligdagi o‘rni va borligning inson hayoti va takomili
uchun ahamiyati hagida asarlar kam uchraydi. Bu shundan dalolat beradiki, Yusuf
Hamadoniy doimo “Hush dar dam”, “Nazar bar qadam”, “Safar dar vatan” va
“Xilvat dar anjuman” maqomida bo‘lgan. Uning “Rutba ul-hayot” asarining
mazmun mohiyatida insonning Alloh tomonidan barcha maxluglarning avvali, azizi
va sarvari etib tanlangani g‘oyasi yotadi. Asar avvalidayoq muallif inson Alloh
tomonidan ojiz va muhtojligini ko‘rishi, U tomonidan hamma narsani bir-biriga
bog‘lab, O°ziga muhtoj qilish uchun yaratilganini ta’kidlaydi.

Tadgiqotda Xoja Yusuf Hamadoniyning koinotni taom, issiglik va sovuglik,
nur va olov, suv va tuprog, havo va shamol, oila qurish va nikohlanish, insonlar bilan
birga bo‘lish, xalq bilan aralashish, uyqu va uyg‘oqlik, yeyish, ichish, eshitish,
hidlash, so‘z, ish, harakat va to‘xtash, tafakkur va botiniy ishlarda mulohaza yuritish,
istak va iroda kabi insonga berilgan ne’matlar, ungagina xos sifatlar va hatti-
harakatlar hamda tabiatga xos hodisalar bilan ta’riflagani asoslab berilgan. Ularning
biri doimo ikkinchisini taqozo etishini, shu orgali koinot va inson uyg‘unligi vujudga
kelishi ta’kidlangan. Hayotni uch bosgichi: islom hayoti, iymon hayoti va taqvo
(ehson) hayoti, oxirgisi hayotning eng oliy darajasi hisoblanishi keltirilgan.

Yusuf Hamadoniy insonni barcha maxluqotlar ichida eng ulug® xilqat
ekanligini ta’kidlagan. Ammo, go‘zal taqvimda yaratilgan insonda kamol topib,
ilohiylik darajasiga yuksalish baxti bilan birga tanazzulga uchrab, hayvoniy darajaga
tushib golish xavfi ham mavjud. “Rutba ul-hayot” asarida “insoniylik” va
“hayvoniylik™ sifatlari, belgi va xususiyatlari ochib berilgan. “Tirik (jonli) kim va
tiriklik (hayot) nima?” — deb berilgan savolga “Bilginki, basirat va yaqin ahli
goshida tirik — bu tinch — osuda kishidir. Tiriklik esa tinchlik - xotirjamlikdir*®,
degan javobi bilan boshlanadi. Insonlarning bir qismi dunyo, ya’ni moddiy narsalar
bilan osuda tinch va sokindir, ikkinchi qismi esa ilohiy, ma’naviy narsalar bilan
xotirjamdir.

Dissertant fikricha, Xoja Yusuf Hamadoniyning “Risola dar odobi tarigat”
risolasi axlogga oid durdona asarlardan biri hisoblanadi. Kamolotga erishmoqchi
bo‘lgan inson 0‘z yo‘lini quyidagi to‘rt asosga ko‘ra belgilashi, bino qilishi lozim:
Birinchi asos - nafs riyozatidir, ikkinchi asos - lugmaning va hirqaning halol bo‘lishi,
uchinchi asos — mujohada, to‘rtinchi asos — zikr. Nafsga aksar hollarda insonning
axloqqa, shariatga xilof istaklari, so‘zlari, amallari sifatida izoh beriladi. Nafsning
mavjudligi zarurat va uning istaklari tabiiydir. Lekin uni nazorat gilish, tarbiyalash
va yomon illatlardan poklab turish zarur. Chunki uning tabiiy istaklari bajo
etilaversa, u haddidan oshadi va jilovlab bo‘lmaydigan holga keladil’. Inson
kamolotining ikkinchi asosi, sharti deb lugma va hirqganing halolligini e’tirof etadi.
Chunki harom lugma tufayli qalbda nur hosil bo‘lmaydi, harom libos bilan esa
ibodat zavqini totib bo‘lmaydi. Har bir inson quyidagi uch narsani to‘g‘ri yo‘lga
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go‘yishi zarur: hirqa, lugma va maskan. Bularning har uchchalasi ham pok va halol
bo‘lgan taqdirda kishining barcha ishlari rivoj topadi. Harom va ma’siyatlardan
ehtiyot bo‘lish, va parhez qilish vojibdir. Haromxo‘r va fosiqlardan yiroqlashish
lozim. To‘g‘ri yo‘lga kirmagan, sening yo‘lingda bo‘lmagan kishilar suhbatidan
uzoqlashishing kerak. Solikni fosig-fojirlarning suhbatidek boshga biror narsa
yo‘ldan adashtirmaydi. Bu ma’no zohir, mushohada qilingan va aniqdir. Inson
kamolotining uchinchi asosi sifatida mujohada Kkeltiriladi. Tasavvuf ilmida
mujohada — oxirat saodatiga erishish yo‘lida jiddu jahd qilishdir. To‘rtinchi asos
zikrdir. Hamadoniyning fikricha, zikr magomiga erishganlar uchun valiylik darajasi
ehson etiladi, aksincha, zikrdan yiroqda bo‘lganlar bunday ikromdan mosuvo
bo‘ladilar. Haqiqiy zikr galb bilan bo‘ladi va qalb zikriga muyassar bo‘lgan solik
farz va sunnatlardan tashqgari vagtini zikrdan boshga narsa bilan o‘tkazmasligi
lozim?,

Dissertant mulohazalariga kora, Yusuf Hamadoniyning merosi yosh avlodni
ona tabiatga hurmat ruhida tarbiyalashga, kundan-kunga ortib borayotgan ekologik
xavf-xatarlar mohiyatini to‘la tushunib yetish va oldini olishga, odil davlat va fozil
jamiyat barpo etishga xizmat qiluvchi bebaho ma’naviy merosdir. Yusuf Hamadoniy
inson nafsini jilovlashi, tarbiyalashi riyozat orqali amalga oshadi, deb ta’kidlaydi.
Bu ganchalik murakkab va qiyin bo‘lmasin iymon sog‘ligi uchun g‘oyatda zarurdir.
Inson va tabiat bir-biriga omonat, ular har doim o‘zaro uzviy bog‘liglikda. Lekin bu
borada mas’uliyat inson zimmasiga tushadi, u tafakkur sohibi sifatida tabiat va
o‘zining uyg‘unligini doim nazorat qilib, muvozanat buzilishiga yo‘l qo‘ymasligi
kerak. Inson borligning kichik bir nusxasidir, borligdagi barcha narsalar inson
vujudida o‘z aksini topgan. Yusuf Hamadoniyning inson haqidagi ta’limoti
mohiyatida moddiyunchi va ruhparastlardan farqli o‘laroq u yoki bu tomonga
og‘masdan, ularning uyg‘unligi kamolotga yetaklashi yotadi.

Dissertatsiyaning uchinchi bobi “Yusuf Hamadoniy falsafiy-axloqiy
merosining  Yangi  O¢‘zbekistonning ma’rifatli  jamiyati  shaxsini
tarbiyalashdagi ahamiyati” deb nomlanib, unda Yusuf Hamadoniy falsafiy-irfoniy
g‘oyalarining ijtimoiy-ma’naviy muhitni barqarorlashtirishdagi o‘rni hamda komil
inson haqidagi falsafiy qarashlaridan yuksak ma’naviyatli yoshlarni tarbiyalashda
foydalanish imkoniyatlari tadqiq etilgan.

Yusuf Hamadoniyning ta’limoti mohiyatini o°zida aks ettirgan to‘rt rashhadagi
falsafiy-irfoniy g‘oyalarining biz intilayotgan “ma’rifatli jamiyat™ni barpo etuvchi
shaxslarni kamol toptirishdagi ahamiyati begiyosdir. Yusuf Hamadoniy tasavvuf
ta’limotiga kiritgan to‘rt rashha juda ko‘p tasavvuf arboblarining digqat — e’tiborini
o‘ziga tortgan va ular mazkur rashhalarni tahlil etib, o‘z asarlarida ularga sharhlar
yozganlar. Yusuf Hamadoniy shogirdi Abdulxoliq G‘ijduvoniyga “Hush dar dam”
(har bir nafasni idora eting, gunoh va g‘aflatda qolmaslik uchun undan ogoh
bo‘ling), “Nazar bar qadam” (gunoh va g‘aflatda qolmaslik uchun undan ogoh
bo‘ling), “Safar dar vatan” (vatanda safar qiling) va “Xilvat dar anjuman” (zohiran
xalq bilan botinan Haq bilan bo‘ling) deb o‘git bergan®®. G.Navro‘zova Abdulxoliq
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G‘ijduvoniyning “Risolai sohibiya” asariga tayanib, Yusuf Hamadoniy shogirdiga
qarata “Ey Abdulxoliq, xavotirni bilish ishi senga havola qilindi, deganlari,
Abdulxoliq G‘ijduvoniy ustozlariga sadogat ila xotira masalalarini o‘rganib, yangi
to‘rtta tamoyil: “Yodkard” — xotiraga keltirish, “Bozgasht” — gaytish, Xotirani
poklash, “Nigohdosht” — nigoh, ya’ni xotira, zehnni saqlash va “Yoddosht” —
xotirani uzoq muddat pok holda saglashni kashf etib ularni Xojagon ta’limoti asosiga
qo‘yganini ta’kidlaydi®.

Dissertant Xojagon-Nagshbandiya ta’limotidagi o‘n bir tamoyilning dastlabki
to‘rttasini Yusuf Hamadoniy ta’limotga kiritgan va keyingi to‘rttasi uchun ilhom
bergan, degan xulosaga kelgan. Yusuf Hamadoniy tomonidan Movarounnahr
tasavvuf ta’limotiga kiritgan ilk, eng asosiy hayotbaxsh o‘gitlardan biri “Hush dar
dam” bo‘lib, bu tamoyil avval Xojagon va keyin esa Naqshbandiyaning voqiflik,
hushyorlik, daxldolik, ogohlik va onglilik yo‘lidan borib, dunyo tan olgan ta’limotga
aylanishiga asos bo‘ldi. “Hush dar dam” “hush” va “dam” tushunchalarini
uyg‘unlashtirib, “Hush” — hushyorlik, ogohlik, voqiflik, har bir narsa va ishning
0‘zagi, mazmun-mohiyatini anglash, zehn ma’nolarida keladi, “dam” — davr, vaqt,
zamon, on, nafas, ma’nosida keladi. “Hush dar dam™ zohiriy va botiniy mazmunni
uyg‘unlashtira olgan rashhalardan biri hisoblanadi.

Xojagon va Nagshbandiya ta’limotining asosiy qoidalaridan biriga aylangan
rashha - “Nazar bar qadam” tamoyili komillikni magsad gilgan kishining nazari
doimo magsadi tomon garatilgan bo‘lishi lozimligini ifoda etadi. Mazkur rashhadagi
“nazar” so‘zining ma’nosi ko‘z quvvati, nigoh, qarash, ko‘rish, aqlu hush, qalb
ko‘zi, qalb nigohidir. “Qadam” so‘zining ma’nosi esa, qadam bosish, gaergadir
borish, biror ish qilish ma’nolarini bildiradi. “Nazar bar qgadam” rashhasi har bir
kishining o‘zini nazorat qila olishga o‘rganishi, har bir qo‘yayotgan qadami va
gilishga hozirlanayotgan ishi nima magsadda ekanligini tushunib, tahlil etib, agar u
qadam ezgulik yo‘lida bo‘lsa davom ettirish, aksincha bo‘lsa, o‘zini bu ishdan
qaytarish, ya’ni insonning nigohi har doim 0‘z qadamida bo‘lishi kerakligini talab
etadi. Bu rashhaning eng go‘zal jihati - nigohning gadamga gadalishi orgali insonni
kibru havodan saglashi, kamtarinlik fazilatini shakllantirishidir.

Yusuf Hamadoniyning insonning o‘zligini anglashga, uni Hazrati Inson zotiga
mansub, mukarram va muazzam, ulug‘vor va borliq gultoji ekanligini bilib,
faxrlanishiga yordam beruvchi tasavvuf ta’limotiga kiritgan uchinchi rashhasi
“Safar dar Vatan” — “Vatanga safar’dir’’. Ushbu rashhada “Safar” tushunchasi
zohirly va botiniy mazmuni bilan e’tiborga molik. Zohiran safar mazmuni insonning
turli magsadlarda - ilm olish, hunar o°‘rganish, sayr qilish, ko‘chish, tana yordamida
Vatani bo‘ylab safarini anglatadi. Bunda inson ko‘pni ko‘radi, turli insonlar bilan
suhbatlashadi, turli sharoit va vaziyatlarda yashaydi, dunyoqarashi kengayadi. Safar
jarayonida, uning giyinchilik va mashaqgatlari asnosida inson nafsi riyozat chekadi.
“Safar dar Vatan” rashhasi mohiyatida insonning o‘zligiga qgiladigan safari yotadi.
Safar davomida u ijobiy o‘zgarishlarni boshidan kechiradi, kishilik sifatlaridan
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ilohiy sifatlar, yomon xulglardan yaxshi xulglar sari yuksaladi. Yana bir jihatdan,
safar gilishda inson o°z vujudini taftish etadi, barcha g‘uborlardan poklanadi, zero,
safar mashaqqgati nafsni isloh etish uchun muhim vositaga aylanadi.

Nagshbandiylikning shiori “Dil ba Yoru dast ba kor” g‘oyasining nazariy asosi
Yusuf Hamadoniyning “Xilvat dar anjuman” rashhasidir. Bu rashha dunyoviylik
xususiyattga ega bo‘lib hayot mazmuniga oid qarashlarini ochib berishga xizmat
giladi. Bu tamoyilning mazmuni shundan iboratki, Allohga yaginlashish uchun
anjumandan uzoqlashish shart emas, ya’ni bu ta’limot uzlat va tanho xilvatni inkor
etadi. “Xilvat dar anjuman”dagi kundalik turmush bilan zohiriy harakatda farq
yo‘qligi, yaxshilik, oliy himmat, mehnatga muhabbat, hunarmandchilik,
dehqgonchilik qilish, fagat o‘z mehnati bilan kun kechirish, tekinxo‘r, mag‘rur,
nasabparast va shunga o‘xshash darveshlarni tanqid qilishi bu yo‘lning obro‘ va
nufuzini xalq ichida ko‘tardi.

Tadgiqotchi fikricha, komil inson muammosi Xoja Yusuf Hamadoniy
ta’limotining markaziy nuqtasi hisoblanadi. Uning qarashlari qaysi masalada
bo‘lmasin, oxir-oqibat inson kamoloti g‘oyasiga borib tagaladi. Alloma tana, qalb,
ruh, sir tushunchalarining mohiyatini ochish jarayonida ularning inson kamoloti
yo‘lida tutgan o‘rniga baho beradi. Inson kamolot darajasini Yusuf Hamadoniy
Islom, lymon, Ehson magomlariga ajratib, ulardan ehson oliy magom deb yozadi.
Islom magomida badan, iymon magomida galb, ehson magomida sir va ruh kamolga
etgan, Haqqa taslim bo‘lgan bo‘ladi?. Islom va tasavvuf hagidagi murakkab 14
savolga javob bera turib mutasavvif shaxs kamoloti uchun muhim tushunchalar —
inson tanasi, galbi, ruhi, islom, iymon, ehson, zikr, fikr, amal, dunyo va oxirat bilan
bog‘liqg muammolarni keng tahlil etadi.

Hamadoniyning fikricha, tili va qo‘lidan birov ozor topmaydigan inson haqiqiy
mo‘mindir. Bu bilan u xushmuomala, xalq xizmatiga bel bog‘lagan, jamiyat
manfaatlarini o‘z manfaatlaridan tuban bilmaydigan, g‘azab, hasad, ochko‘zlik kabi
illatlardan xoli bo‘lgan inson ikki dunyo saodatiga erishuvchi inson bo‘ladi degan
g‘oyani ilgari suradi?.

Dissertant mulohazalariga ko‘ra, Yusuf Hamadoniyning rashha - hayotbaxsh
o‘gitlari insonni hushyor, ongli, xabardor, nazari va gadamini jisman va ma’nan
boshgara oladigan, botinini go‘zal axloq bilan bezaydigan, iymonli va mehnatsevar
bo‘lib kamol topishiga yordam beradi. Bugungi kunda yosh avlodni yuksak
ma’naviyatli, yot g‘oyalarga ma’rifat bilan javob bera oladigan, mafkuraviy
immuniteti mustahkam etib tarbiyalashda Yusuf Hamadoniyning komil inson
hagidagi garashlari muhim ahamiyatga ega.

XULOSA

Yusuf Hamadoniy ma’naviy merosi milliy o‘zlikni anglash, ijtimoiy
barqarorlik va ma’naviy uyg‘onishni ta’minlashning muhim determinanti sifatida
namoyon bo‘ladi. Zero, uning ta’limotidagi hushyorlik, ogohlik, halollik, tinchlik,

2 Xoxa IOcyd Xamanonuit. BopiukHEHT MHCOHTa OYHCYyHAMpPUITaHu XaKkuaa pucona .Pyroar yn xaét [Xaér
me3onn]. / Tapxumonnap: C. Caiibymnox, H. Xacan. - Tomkent: “Y36exucron”, 2019. — 5.138.
2 Xoxa IOcyd Xamanonuit. BopIuKHEHT MHCOHTa OYHCYHIMPUITaHN XaKuaa pucona .Pyroar yi xaér [Xaét
mesonu]. / Tapxumonnap: C. Caitdymiox, H. Xacan. - Tomkent: “Y36exucron”, 2019. — B.138.
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mehnatsevarlik va ilohiy tajalliga yo‘naltirilgan poklik tamoyillari insonning ichki
dunyosini tarbiyalaydi, xatti-harakatlarni tartibga soladi, yoshlar ongida ma’naviy
immunitetni mustahkamlaydi. Shu bois, Yusuf Hamadoniy ta’limotining tarixiy-
falsafiy mohiyatini ochib berish, Movarounnahr tasavvufiy tarigatlari
taraqqiyotidagi o‘rnini aniqlashga qaratilgan tadqiqot natijasida quyidagi
xulosalarga kelingan:

1. Arab xalifaligi tasarrufidagi Xuroson va Movarounnahr XI-Xll-asrlarda
nafaqat ijtimoiy-iqtisodiy jihatdan, balki siyosiy-ma’rifiy jihatdan ham yevrilishlar
davri bo‘lgan. Bu ulkan hududda o‘sha davrda juda ko‘plab mutafakkkirlar turli
sohalarda ijod qilib boy ma’naviy meros qoldirganlar. Juda ko‘plab izdoshlariga
yega tasavvuf namoyandalaridan biri — Yusuf Hamadoniy ta’limotidagi poklik,
hushyorlik, ogohlik, halollik, mo‘tadillik, zikr, riyozat, ma’naviy komillik kabi
gadriyatlar jamiyat taragqiyotining ijtimoiy-axlogiy meyorlari sifatida shakllanib,
amaliyot bosqgichida muridning ruhiy kamolot sari intilish mexanizmini belgilagan.

2. Yusuf Hamadoniyning dunyogarashi shakllanishida XI asr oxiri XII asr
boshlaridagi turli mazhablar va mafkuraviy guruhlar o‘rtasidagi keskin kurashlar,
oddiy xalgning tasavvufni tushunmasligi, dunyoviy ilmlar sohiblari va dindorlar
o‘rtasidagi ixtiloflar o‘z ta’sirini ko‘rsatmay qolmadi. Yusuf Hamadoniyning
tasavvufiy-falsafiy qarashlari tasavvufning o‘ta mushkul vaziyatlarni boshidan
o‘tkazib, o‘z nufuzi va xalq ishonchini tiklash, hukmdorlar tayanchiga aylanish,
ulamolarning dushman emas, tushunish ko‘zi bilan garash boshlangan davriga
to‘g‘ri keladi. Ruhiy poklanish, hushyorlik, ogohlik, halollik, riyozat, zikr, suhbat
va irshod kabi tasavvufiy gadriyatlar mazkur tarixiy sharoitda jamiyatning axlogiy
meyorlari, ma’naviy ehtiyojlarini ta’minlashga qaratilgan amaliy harakatlar sifatida
namoyon bo‘lgan.

3. Xoja Yusuf Hamadoniy Barqiy, Andoqiy, Yassaviy va G‘ijduvoniyning
ustozi bo‘lib, shogirdlari asos solgan Yassaviya va Xojagon tariqatlarining nazariy
asoschisi hisoblanadi. Hamadoniy merosining turli davrlarda va turli ilmiy
an’analarda o‘ziga xos talginlari mavjud bo‘lsa-da, uning asosiy g‘oyaviy yadrosi
o‘zgarmagani, tasavvuf falsafasida uzluksizlikni ta’minlagan manbadir. Yusuf
Hamadoniyning chuqur mazmunga ega tasavvufiy-falsafiy ma’naviy merosida
falsafaning ontologiya, gnoseologiya, antropologiya, mantiq va etika masalalarini
yoritishga maxsus e’tibor berilgan. Ularda falsafaning borliq va uning shakllari,
miqgdor va meyor, bilish va uning bosgichlari, inson, komil inson, jamiyat, tana, ruh,
nafs, aql, qalb kabi tushunchalar yoritilgan va ular o‘rtasidagi dialektik aloqadorlik
asoslab berilgan.

4. Yusuf Hamadoniyning inson va koinot uyg‘unligiga oid ta’limoti, komillik
tamoyillari Xojagon—Nagshbandiya tarigati shakllanishida markaziy asos vazifasini
bajargan. Yusuf Hamadoniy tomonidan ishlab chigilgan, keyinchalik Xojagon va
Yassaviya tariqatlarining shakllanishi va takomilida muhim nazariy asos bo‘lib
xizmat qilgan to‘rt rashha inson kamolotining yeng to‘g‘ri yo‘nalishini belgilab
beruvchi qoidalar yig‘indisidir. “Hush dar dam”, “Nazar bar qadam”, “Safar dar
Vatan”, va “Xilvat dar anjuman” rashhalari keyinchalik Abduxoliq G‘ijduvoniy
tomonidan Xojagon ta’limotining asosiga kiritilgan va Bahouddin Nagshband
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tomonidan asoslangan Nagshbandiya ta’limotining asosiy tamoyil-gqoidalariga
aylangan.

5. “Rutbat ul-hayot”da ilgari surilgan tinchlik, xotirjamlik, mutmainlik, ruhiy
osoyishtalik kabi holatlar tasavvufiy tarigatlariga muridning ruhiy poklanishi va
nafsni jilovlashning metodoligik poydevori sifatida transformatsiyalashgan. Ushbu
prinsiplar ruhiy muvozanatni ta’minlashga, muridni komillik sari yetaklashga,
natijada esa jamiyatda tinchlik, halollik, barqarorlik va ma’naviy uyg‘unlikning
mustahkamlanishiga xizmat qiladi. Forsiy-tasavvufiy manbalar ichida Yusuf
Hamadoniyning “Rutbat ul-hayot”1 o‘ziga xos noyob asar bo‘lib, tasavvufiy xarakter
va mazmundagi asarlar uchun keng yo‘l ochib bergan ilk manba hisoblanadi.

6. Mutasavvif “Risola fi annal kavna musaxxarun lil inson” (Koinotning
insonga bo‘ysundirilgani haqida risola)da insonning borligdagi o‘rnini juda
mohirona ko‘rsatib bergan. Mazkur asarda insonning tabiatga munosabati bevosita
uning hayot yo‘lini belgilab berishi, ya’ni insonning tabiatni asrab avaylashi,
parvarish qilishi, rivojlanishi uchun ko‘maklashishi uning farovonligi darajasini
oshirishi asoslab berilgan. Asarda tabiat ne’matlaridan o‘z o‘rnida, keragicha,
isrofga yo‘l qo‘ymay foydalanish lozimligi uqtirilib, meyorga rioya qilinmasa, sifat
va miqdor muvozanati buzilishi mumkinligi borasidagi fikrlar ilgari surilgan. Bugun
insoniyat boshidan kechirayotgan global muammolardan biri bo‘lgan yekologik
xavf-xatarlar mazkur asarning gimmatli yekanligidan dalolat beradi.

7. Yusuf Hamadoniy insonni barcha maxluqotlar ichida yeng ulug* yekanligini
ta’kidlaydi. Inson kamolotining uch bosgichi — islom, iymon, yehson darajalarining
mohiyatini ochib beradi. Yusuf Hamadoniyning “Odobi tariqat™ asari tasavvufiy
axlog mavzusida yozilgan yeng mukammal risolalardan biridir. Yosh avlodni
halollk ruhida tarbiyalashda bu asardagi tasavvuf axlogining nafs riyozoti, lugma,
libos va maskan halolligi, mujohada, zikr, hushyorlik, ogohlik, sukut va halollik kabi
qadriyatlari insonni ichki poklanishga undaydi, jamiyatda ma’naviy uyg‘onish va
ijtimoiy mas’uliyatning kuchayishiga xizmat giladi.

8. Yusuf Hamadoniyning hushyorlik, ogohlik, halollik, tinchlik, riyozat, zikr
va sukutga asoslangan ta’limoti ma’naviy yetuklik tizimini shakllantiruvchi
xususiyatga ega bo‘lib, jamiyatning barqarorligi va ma’naviy uyg‘unligini
ta’minlashda fundamental omil sifatida namoyon bo‘ladi. Uning ta’limoti Yangi
O‘zbekstonda Uchinchi Renesans poydevorini qurish va ma’rifatli jamiyat
yaratishga nazariy asos bo‘lib xizmat qila oladi.

9. Yusuf Hamadoniyning falsafiy-irfoniy g‘oyalari ijtimoiy-ma’naviy muhitni
barqarorlashtirishda o‘ziga xos g‘oyaviy manba bo‘lib, jamiyatning axloqiy
mezonlarini mustahkamlovchi omil sifatida namoyon bo‘ladi. Bu g‘oyalar jamiyatda
ma’naviy uyg‘onishni yo‘lga qo‘yishi, natijada osoyishtalik, ahillik va jamoaviy
tinchlikni ta’minlovchi ijtimoiy-ma’naviy muhitning shakllanishiga xizmat qiladi.

10. Yusuf Hamadoniy tomonidan taklif etilgan komil inson konsepsiyasi —
qalb pokligi, nafsni jilovlash, riyozat, zikr, halol tirikchilik, hushyorlik, mas’uliyat,
shukr va irodaviy bargarorlik tamoyillarini zamonaviy yosh avlod tarbiyasida
go‘llash muhim ahamiyat kasb etadi. Yusuf Hamadoniy qarashlarining asosida inson
ma’naviy olamini poklash va uni kamol toptirish g‘oyasi yotadi. Mutasavif inson
to‘g‘risidagi qarashlarida, xususan uning ma’naviyatini yuksaltirishda tasavvuf
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ilmining o‘rnini ochib bera oldi. Komil inson g‘oyasi yoshlarni zararli illatlar va
ekstremistik ogimlardan himoya qiladi, yuksak ma’naviyatli, vijdonli, halol va
mas’uliyatli avlodni tarbiyalab yetishtirish imkonini beradi.

Yuqorida keltirilgan xulosalarga tayanib quyidagi tavsiyalar ishlab chigilgan:

- Yusuf Hamadoniyning Buxoro shahridagi garovsiz golgan gadamjoyini
davlat muhofazasiga olish va obod etish;

- ziyorat turizmi doirasida tashrif buyurgan ziyoratchilar uchun Yusuf
Hamadoniyning Buxoro shahridagi qadamjoyini turistik lokasiyalar ro‘yxatiga
Kiritish;

- Yusuf Hamadoniy hayoti va faoliyatiga oid ingliz, rus, turk, arab va fors
tilidagi asosiy manbalarni o‘zbek tiliga tarjima qilish, ularni ilmiy jamoatchilik
e’tiboriga havola etish;

- Yusuf Hamadoniyning boy ma’naviy merosidan ma’rifat soatlari, kelajak
darslari uchun o‘quv-metodik material sifatida unumli foydalanishni yo‘lga qo‘yish;

- internetda Yusuf Hamadoniy hayoti va faoliyatiga oid sahifalarni tizimga
solish, ijtimoiy tarmoqlarda mavjud bo‘lgan tasavvufga oid kontentlarni Yusuf
Hamadoniy bilan bog‘liq didaktik materiallar bilan boyitish;

- Abdulxoliq G‘ijduvoniy va Bahouddin Nagshband, unuman netti pir haqida
hagida mediamateriallar tayyorlashda Yusuf Hamadoniy shaxsiyatiga alohida urgu
berish;

- Yusuf Hamadoniyning gabri joylashuvi hagidagi asl manbaalarni topib ushbu
masalaga aniglik Kiritish va u joyni obodonlashtirish;

- yoshlarni zararli axborot, ekstremistik va diniy manipulyatsiyalardan himoya
qilish uchun Hamadoniy ta’limotidagi hushyorlik va ogohlik tamoyillariga
asoslangan ma’naviy—ma’rifiy treninglar tashkil etish;

- madaniy-ma’naviy meros obektlari — muzeylar, xonaqo va ziyoratgohlarda
Hamadoniy ta’limotining asosiy tamoyillarini ochib beruvchi ekspozitsiyalarni
Kiritish lozim.
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BBEJIEHUE (anHoTamusi Auccepranuu aokropa ¢puiocodpun (PhD))

AKTYaJIbHOCTH M BOCTPeOOBAHHOCTH TeMBbI JUccepTanuu. B 3aBepmaromeid
yacTu nepBou yetBepTy X XI Beka ycinoBus, B KOTOPBIX YEJIOBEYECTBO CTAIKUBACTCS
C TakUMH CEPbE3HBIMH BBI30BAMH, KaK JyXOBHas MYCTOTa, WHIWBUAYaJIU3M,
MOTPEOUTETBCTBO U HACOJOTUYECKAs] HECTaOWIBLHOCTh, IENAl0T aKTyaJIbHBIMU
TaKhe ILIEHHOCTH TacaBBy(] Quuiocopuu kak ouMIIeHHE AYIIH, COCTPAJaHHE U
CIIPaBEJIMBOCTh, KOTOPBIC SIBJISIIOTCS MPUHIUMIIAMH, BEAYIIMMHU YEJIOBEKAa K
coBepiieHcTBY. Ha ¢doHe Takux couuanbHbIX MpoOJieM, Kak JAyXOBHas HHUIIETA,
HPABCTBEHHBI HHUTWIN3M, a TAaK)K€ Pa3BUTUA HAYKH W TEXHUKHU, PACIIMPEHUE
BO3MOXHOCTEH HCKYCCTBEHHOTO MHTEIJIEKTa, HCTOPUKO-(PpriIocoPpCckuii aHaau3
TacaBBy() MbICiii MaBepayHHaxpa U 0OOCHOBAaHUE COIMOKYJIbTYPHBIX (PYHKITUIN
TacaBBY() IIIKOJ CTAaHOBSITCA BaKHOW 3ajgadeil. B 2Tol CBsI3M packpbiTHE
¢dunocodckux ocobennocrert uner KOcyda XamanoHu 0 COXpaHEHUH UCTUHHOTO
o0Opaza 4ejoBeka, 00ECIEUCHUH IYXOBHOIO PABHOBECHS, MOUCKE HOPMBI MEXITY
YEeJIOBEKOM M MUPO3JaHueM, (OPMUPOBAHUHN Y YEJIOBEKa UMMYHUTETAa YECTHOCTU
MPUOOpETACT aKTyaIbHOE 3HAUYCHHUE.

B MupoBoii Hayke MW HAayyHbIX LIEHTpaX MPOBOASTCA KOMIUICKCHbBIC
bunocoPpCKO-UCTOPUUYECKUE  HCCICIOBAHUS, MOCBSIICHHBIE JTHYECKOMY U
MPOCBETUTEIIBCKOMY HACJEIUI0 MBICIUTENEH, TBOPUBIINX Ha CPEIHEBEKOBOM
MycyjldbMaHckoM  Boctoke, u  QopMHpOBaHHI0O  TacaBBy(]  TapuUKaTOB
Magapaynnaxpa. AHaiu3 Guirocopckoil CyNmHOCTH KOHIICTIIMH COBEPIICHHOTO
yejoBeka XamaJOHW, METOJIOJIOTUHA PYKOBOACTBA M TaKUX NPUHIMUIIOB Kak
«yeIUHEHUE B COOpaHUM», «TUIIMHA» U «MUDPY», SBISIONMXCS HAyYHBIMUA H
TacaBBy(p KopHsAmMu TapukatoB SccaBus u Xomxkaron-HakmOanmus, wumeer
00JBIIIOE 3HAYCHHE /IJIs1 PACKPBITHS 1IeNU TacaBBY( MmMIKON U npeobpasyromien poiu
TApUKaTOB B JIyXOBHOCTU 0OIIecTBa. B 3Toil CBsA3M Bo3pacTaeT HEOOXOAMMOCThH
packpbiTusi  TacaBByd-duinocodpckux Boz3zpeHuit FOcydpa Xamamanu, ero
MPOCBETUTENIbCKUX  B3IJISIIOB  HA BOCIHUTAaHUE TapMOHUYHOTO TIOKOJICHUS,
COAEpkKAHHUS €r0 HJEW O BOCHUTAHMM COBEPIICHHOTO 4YEJIOBEKA B KOHTEKCTE
HBbIHEITHEN 10X U, U3YUCHHS UX 3HAUCHUS B (POPMUPOBAHUHN OCHOB IMPOCBEIIICHHOTO
oO1recTna.

B ycrnoBusix HoBoro VY30ekucrana TiyOOKOe H3yY€HHE HAIIMOHAIBHOTO
JyXOBHOTO HACIEIWs, BOCCTAHOBJIECHHUE MCTOPUYECKON MaMSTH, YCHUJIICHUE
MIPOCBETUTEIIBCKON PabOThI B CO3HAHUHU MOJIOJICKH CTaJIU aKTyaJbHBIMH 3a/1adaMu
Ha YPOBHE IOCYJIapCTBEHHOU MOJUTUKH, IPOBOASATCA MPAKTUUECKUE MEPOIPUSITHUS
IO TIporaraxjie 00pa3oBaTEILHOTO U JyXOBHOTO HACIEIUS. « ...C IPEBHUX BPEMEH
60prOa C ITUM TOPOKOM B HAIllEeM PETHOHE BEJACh HE TOJIHKO C TTIOMOIIBIO 3aKOHOB
Y KOHKPETHBIX HAaKa3aHUM, HO U MOCPEJICTBOM MPHUHATUSA JTyXOBHO-HPABCTBEHHBIX
Mep, (GopMUpoBaHUS B OOIIECTBE CBOCOOPA3HOTO <JIYXOBHOTO HMMYHHTETA»
IPOTUB B3ITOYHWYECTBA U KOppynuuu. Mneun Takux MpiciuTenen kak umam byxapu,
uMaMm Tepmusu, umam ['azanu, baxaynnuu Hakmbann, AOy Hacp anp-dapadu,
Jlxananynnua Pymu, A6aypaxman [[xamu, Axman SIcaBu 0 BOCIUTaHUU AYIIUA U
HPaBCTBEHHOM  COBEpPUIEHCTBE  HA  MPOTSHKEHHUM  BEKOB  OKa3bIBAIU
HEMOCPEJCTBEHHOE BJIMSHUE Ha (OPMHUPOBAHME HAIMOHAIBHOTO CO3HAHUS H
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ropaocti»’. C 3TOM TOUKH 3pEHHs BAKHO PACKPHITH METONOJIOTMYECKOE 3HAYEHHE
HaygHoro Hacieaus FOcyda Xamananu B yKpeIICHUH JyXOBHOTO HMMYHHTETA B
CO3HAHUU MOJIOJIEKU M CO3JAaHUHM YCTOWYMBOM HJICOJIOTMYECKOM Oa3bl MPOTHB
AKCTPEMUCTCKUX U PAIUKATbHBIX UJI€OJIOTHM.

Hacrosiee auccepTallMOHHOE WCCIEAOBAHUE B OMNPEACICHHOM CTENEeHU
CIly’)KUT peanu3alliu 3a7ad, HaMeueHHbIX B Ykazax I[Ipesumenra PecmyOmnuku
V36ekuctan NeVII-158 ot 11 centsops 2023 roma «O Ctpareruu pa3BUTHUS
V36ekuctana 10 2030 roga», NeVII-6108 ot 6 Hosa06ps 2020 roma «O Mepax mo
pa3BuTHio chep 00pa3oBaHUsl U HAYKH B HOBBIM Mepuo pa3BUTUS Y30€KUCTaHAY,
NoVII-6255 ot 1 urona 2021 roma «O6 yrBepxkaeHun HarmonanbHOM cTpareruu
PecnyOnuku Y30ekucTan 1Mo MPOTHBOJACUCTBUIO IKCTPEMUZMY M TEPPOPU3MY Ha
2021-2026 roapi», NeVII-68 ot 21 anpenst 2025 r. «O mepax mo majbHEUIIEMY
YCUWJICHHUIO TapaHTUU TpaBa I'pakJaH Ha CBOOOJY COBECTH M BBIBOIY pedopM B
pEeIUTrno3H0-00pazoBaTeIbHOM cdepe Ha HOBBIM 3Tamy, NelII1-2995 ot 24 mas 2017
r. «O Mepax 1o JalibHEHIIEMY COBEPIICHCTBOBAHUIO CHUCTEMbI COXpaHEHUS,
W3YUYCHHS U MOIYJSAPU3ALUN APEBHUX MUCBMEHHBIX MCTOYHUKOBY, Nelll1-3907 ot
14 aBrycra 2018 r. «O Mepax IO MOBBIIIEHUI JTYXOBHO-HPAaBCTBEHHOI'O U
(bU3MYECKOT0 Pa3BUTHUS MOJOAEXKU U BBIBOAY €€ 00pa3oBaHHsS Ha KaueCTBEHHO
HOBBIM ypoBeHb», Nell[I-5040 ot 26 mapra 2021 r. «O Mepax mo KOPEHHOMY
COBEPIIICHCTBOBAHUIO CHUCTEMBI JIYyXOBHO-TIPOCBETUTEIILCKOM padOThI», a TaKkKe
[ToctanoBnennit Kabunera MunuctpoB PecryOnuku Y36ekucrtan Ne 23 ot 18
suBapst 2021 roma «O6 ytBepxkaeHun KoHmenmuu pasBUTHS TOCYAapCTBEHHON
MOJIOZIC)KHOU MOMUTUKU B Y30ekucTane 10 2025 roma», Ne1059 ot 31 nexadps 2019
roga «O0 ytBepxkaeHr KOHIENIUU HEMPEphIBHOTO JyXOBHOTO 00pa3oBaHHS U
Mepax IO €€ peaju3aluu» W 3ajad, NPeIyCMOTPEHHBIX APYTUMH HOPMAaTUBHO-
MPAaBOBBIMH IOKYMEHTAMH OTPACIIH.

CooTBeTcTBHE UCC/IEOBAHUS NPUOPUTETHBIM HANMPABJEHUSAM Pa3BUTHUSA
HAYKHM M TEXHOJIOTH pecny0JuKH. /[aHHOE HCCIIETOBAHNE BBITIOJIHEHO B PAMKAX
MPUOPUTETHOTO HAIMPABJICHUS Pa3BUTHUSI HAYKU M TEXHOJIOTMH pecrmyonuku I.
«DopMHUpOBaHME  CUCTEMBI  COLMAIBHBIX,  MPABOBBIX,  AKOHOMHYECKUX
WHHOBAIIMOHHBIX HJIeM WHOOPMALIMOHHOTO OO0IIecTBa M JAEMOKPATHUUYECKOTO
rocyJIapCTBa U MyTU UX PeaTU3ALINI.

CreneHb M3y4eHHOCTH NPooaeMbl. JKu3Hb u nestenbHoCcTh Xoku FOcyda
XaMaJlaHu B TOM WJIK MHOM CTEICHU U3Y4YEHBI UCCIIeNOBaTENsAMU Kak BocToka, Tak
u 3amnana. K ucrounnkam, oTpakarommM ero tacaBBy(d-dunocodckue, 1yXOBHO-
HPAaBCTBEHHBIE W JIyXOBHO-TIPOCBETUTEIHCKUE B3IJISIAbI, a TAaKXKE OCHOBHBIC
ouorpauyeckue CBEIEHUS, MOXHO OTHECTH Tpyabl AOnynkapuma ac-CamaHw,
Qaxpynnuaa uoH Acokupa, PapuaynauHa Atrapa, AOayxanuka ['mwxmyBaHw,
AOGnypaxmona Jxxamu, Amumepa HaBou, @axpynnuna Amu Cadu. MccnenoBanus
M0 WCTOPUM HCJIaMa W TacaBBy(d) TakKMX MHUPOBBIX BOCTOKOBEIOB Kak
J.C. Tpumunrem, Jx.®@peiizep, A.lllummens, U.I'onpacuep, A.Kubim, /I.JIbrouc,

1 Mupsuées I1L.M. Suru V36exucron crparerusicu. —Tomkent: “O‘zbekiston”, 2021. -5.420.
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X.MbI1Ma3, 060CHOBBIBAIOT CBOCOOPa3He B3ITIAI0B XaMaaHH M €ro BXHYIO POJIb
B Pa3BHTHH TAPHKATOBZ.

B uccnenoBatennckoit padote Aitmienyp Onan «Posb cydueB B uciamMu3anuu
Typok Ha npumepe KOcyda Xamananm» Takke JaeTcsl OLIEHKA KU3HEHHOTO MyTH
HOcyda Xamaganu, ero HaCTaBHUKOB, KOJIJIET U YUEHUKOB, €r0 TaCaBBY( B3TJISIIOB
Y €r0 POJIA B PA3BUTUU UCIIaMa CPEAU TIOPKCKUX HapoAoB. B tpyae @. MancypoBa
u ©. bapapynanna «lOcyd Xamaganu — ICTOUHUK BIOXHOBEHUS ABYX Cy(PHICKIX
TApUKATOB» OIMCHIBAECTCS POJIb Cy(pusi B CTAHOBJICHUU U PA3BUTUU TAPUKATOB
XoxaroH u SlccaBus, a BO BBEJICHUH K MEPCUJICKOMY U3IaHuI0 «PyTOat yim-XaisaT»
Myxammana AmuHa Pusixu m0pUBOASTCS BaKHbIE CBEICHUS O COOBITHUSIX U
IPOUCIIECTBUSAX XaMaJIaHU C MOMEHTA €r0 YYEHHUYECTBA 10 CMEPTH, OCHOBAHHBIE
HA HECKOJILKUX JIOCTOBEPHBIX HCTOYHHKAX".

Cpenu yu€HbIX, ocBemaBmux aestenbHocTh HOcyda XamamoHu B cBoux
uccnenoBanusix B CoxapyxectBa HeszaBucumbix ['ocyaapcTB, MOKHO OTMETUTH
E.beprensca, C./lemunoBa, A.Xucmaryumsa. . [laakoB B nuccepranuu «I'enuit
KOcydpa Xamamonn B wuciname LleHTpanbHON A3MM Kak COIMOKYJIBTYPHBIN
dbeHOMEH» paccMOTpell TPaaUulUKM CBITONMOYMTAaHUS HapoaAoB LleHTpanbHON A3zun
Ha nuanoM npumepe I0cyda Xamamonn®,

B »T0M1 CBSI3M crnenyeT OTMETUTh AEATENbHOCTh B HAlleW cTpaHe ydyeHbix C.
Caitdymnoxa u H. Xacana, KOTopbie EpeBeIN U U3aIU Ha Y30€KCKOM SI3bIKE TPYIbl
KOcyda Xamanonu «Pytoat yn-xaéry», «Onobu tapukar», « Tpakrat o Beenennoi
u denoBeke». Ocoboe BHMManue M. XacaHH B CBOHUX HCCIEIOBaHUSX,
nocBsIEHHBIX AOyxonuky ['vxmyBoHH, ynenun Hacieauto FOcyda Xamamonu. O.
Yemon, Y. Oprames, I. Hypmartoa, O. IllapunoBa mnpoBenud HCCIEeAOBaHUS
KU3HEHHOTO TyTH, JIyXOBHOTO Haciemus u ¢unocopckux B3rasigoB FOcyda
Xamananu. I'. HaBpy3oBa — olMH M3 Y4YE€HBIX, MPOBEAIINUX HauOoOJiee HAYUHYIO
paboty o Bkiane Ocyda Xamananu B pa3Butue yuyeHus tacaBByd. Posib yueHus

2 Kamammmpauaos 1. «Kuta6 an-aHcady» A0y Ca‘ma A6x an -Kapuma nonx Myxammania ac-CaM‘aHH  Kak UCTOYHHUK
10 UCTOPUU U UCTOpUHU KyabTypbl Cpennet A3zuu. Tamkent. U3narensctBo «®an» AH PVY3. 1993. Cr. 210.; Atrop.
Qapunynaua. Tazkupar yi-aBnué. - Tomkernt. 2023. 19-0.; FmxnyBoruit Xoxa Aomyxomuk. Makomotu FOcyd
Xamanonuit. Toukent. “Y36ekucron”. 2019. 19-6; Komumit. «HapaxoT yia-yHc MHH Xa3apoT wi-Kyzac». Hampra
taii€piaoBun OO6mmuii M.  Texpon. 1375 xwxkpuit-mamcuii 383-384-0;,. Hasomit Ammmep. Tyna acapnap
rymmamu. Vauman xuna. V36exncron Mar6yor Ba axGopor arentiury, Fadyp Fynom HoMmugarn Hampuér —marbaa
wxognit yin. Tomkent — 2012 #mn. 298-6;. Caduit @axpyamua Amu. “Pamaxory anHmi-xaér” (O0m Xaét
tomumiapu). Hampra TaiiépioBunnap: Xacanuii M. Ymp3ok b. Tomikent. “AGy Anu M6n Cuno”. 2004. 19-6Ger.;
Tpumuaram [[x. C. Cydwuiickne oprena B ucmame. — Mocksa: Hayka, 1989. —C.61.; ®pazep k. [x. 3omoras
BetBb / mep. ¢ anri. M. K. Peikiuna. 2-€ uzn. M., 1983.; [llummens A. M. Mup HCIaMCKOTO MECTHIM3MA. — M.
Auneteiia, Duurma, 1999 (2-¢ uzn. — Anereiis, 2000); Tonpauuep Y. KynbT cBATHIX B HCaaMe: mep. ¢ HeM. /1mof
pen. A. Panosuua. M., 1938.; Kusir A. JI. Cydusm // Ucnam: ucropuorpaduueckue odepku / mox oo, pex. C. M.
ITpozoposa. M., 1991. C. 109-193.; DeWeese D., Jo-Ann Gross. Sufism in Central Asia. New Perspectives on Sufi
Traditions, 15th—21st Centuries. Leiden, 2018.; Msumva3 X. K. 3omotas cuicuis: memnsb MIPEEMCTBEHHOCTH U{eliXOB
mapuxkama Hakmbanauita-xamuauida / mep. ¢ typ. J. Kanmeipoa. M., 2009.

% Unal Aysenur Y{isuf Hemedani Ornegiyle Tiirklerin islamlagmasinda Sifilerin Rolii. Necmettin Erbakan iiniversitesi
sosyal bilimler enstitiisii tarih ana bilim dali. Konya-2019. b-70.; Pusaxu M. A. Xomxa IOcyd Xamananu - «Pyrbar
ya-xast» (Crenenu xu3Hu). Amradar. Usnarens: Kynbrypusrit nentp [oconsctBa MPU B Typkmenncraneu Llentp
KyJbTYPHBIX U MEXIyHapOIHbIX ncciaenoBannid. 2003. C-163

4 bepmensc E. 3. Cybusm u cyduiickas nmureparypa. M., 1965.; Jlemnnos C. M. Cy¢pusm B Typxmenun. Anixaba,
1978.; Cydpusm B llentpansHoii A3sun (3apyOekHbie nccienoBanus). COopHuK cratei mamstu ®purma Maiiepa
(1912-1998)/ otB. pem. A. A. Xucmarymmn. CII6., 2001. ITamkoB M. A. Kymer Hycypa Xamamanu B
LEHTPAIbHOA3UaTCKOM HCIIaME KaK COLMOKYJBTYPHBIN (eHOMeH. Jluccepranmsi Ha COMCKAaHHE YYEHOH CTEHNECHU
KaHuaaTa cropuueckux Hayk. Cankr-IlerepOypr 2018. 252-c.
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Haxmbanaus B o6ecriedeHur 0OIIECTBEHHOM CTAOMILHOCTH, MUPA M CITIOKOWCTBUS
paccMmarpuBaetrcs B uccienoBanusax A. XyceriHosoit, b. Hamo3oBa, K. Paxumosa,
A. Bonraesa, X. Paxmarosoii, H. Cadaposoit®.

Knaccudukanus BbIIeIepeunCICHHBIX UCCIEA0BAHNN MOKA3bIBAET, YTO: 8O-
nepevix, B HUCCICNOBAHUSAX U3YYAIUCh OTAEIbHbIE MHCTHUKO-(puiocodckue,
aKCHUOJIOTUYECKUE AaCIMEKThl CyQUICKUX OpJICHOB; 60-6MOpbIX, UEIOCTHBIN,
cucTeMHbIl punocodckuii ananus ponu FOcyda Xamanonu B pa3BUTHHN Cy(QUNACKUAX
opaeHOB MaBepayHHaxpa He ObuUT 3aBeplI€H. B naHHON Auccepranuu, MCIOIb3ys
HAy4YHbIE UCCJICIOBAHUS BBIIICYTOMSHYTHIX YUEHBIX U UCCIEAOBATENIel B KAUECTBE
METO/I0JIOTUYECKON OCHOBBI, 0COOBIN MoAX0A K aHanu3y posu KOcyda Xamaganu B
pa3BUTHH TacaBBy(} TapukaToB MaBepayHHaxpa, €ro y4eHusi 0 TApMOHUU YeJIOBEKa
U MUpO3AaHMs, a Takke (UI0oCO(MCKUX BO33PEHUN HA COBEPIICHHOIO YEJIOBEKa,
00yCJIOBIIMBAET €€ aKTyaJIbHOCTb.

CBs3b IUCCEPTANMOHHOI0 UCCJIEI0BAHNS C HAYYHO-HCCJIeI0BATEIbCKUMH
IVIAHAMH  BbICHIEr0 00pa30BaTeJIbHOIO YUYpe:KIeHUusi, IAe BbINOJHEHA
auccepraums. JluccepranmonHas paboTa BBINOJHEHA B paMKaxX HAay4YyHOTO
HampaBieHusi, nyHkra II  «lIpobGnembl COBEpPIIEHCTBOBAHMS  COLMAIBHO-
¢unocopckux MU AYXOBHO-HPABCTBEHHBIX OCHOB CTAHOBJICHHS IMPOCBEUIEHHOTO
rocynapctBa B HoBoM Y306ekuctane» (2022-2026 rr.).

Heab ucciaenoBanusa — onpenenuts mecto KOcyda Xamananu B pa3BUTUH
TacaBBy( Hayku MaBapayHHaxpa.

3apaum uccjie10BaHUA:

BBISIBJICHUE  JTyXOBHO-HPABCTBEHHBIX,  HP(POH-QHUIOCOPCKUX  HCTOKOB
tacaBBy] Bo33peHuit IOcyda Xamamanu, chopMupoBaBIIMECS B HCTOPUKO-
counanbHOM cpene Masepaynnaxpa B XI-XII Bekax;

MPOBEJECHNUE CPABHUTEIBLHOIO aHAIN3a WCCIECIOBAHUI JIMYHOCTH U HAYYHOTO
Hacienus FOcyda Xamananu B TacaBBy() HCTOUHHUKAX;

o6ocHoBanue posn FOcyda Xamananu B CTAHOBJICHUU U PA3BUTHU TPATULIUU
Lenu B yueHnu tacaBBy( LlenTpanbHoit A3uu;

packpbiTie (PrI0cOHCKO-aHTPOIOTOTHUECKON CYIIIHOCTH YUEHUS MBICITUTES
O TapMOHUHU YEJIOBEKAa M MHUPO3JaHUs, €ro OCHOBHBIE MPUHIIUIBI U HICU TIO
HOPMATUBHOW MPOOJIEMATHKE;

SPy16ar yn xaét [Xaér mesonn]. / Tapxkumomnnap: C. Caitpymiox, H. Xacan. - T.: “¥V36ekncron”, 2019. - 136 6.;
Xacaruit M. Kmmmuesa K. FroxayBonmii mim axyumapu xotupacuaa. — Tomkent: “@an”, 2003. — 5.139.; Yemon O.
Byxopon mapuduuar ertu nupu. -Tomkent, 2003. - 172 6er.; Dprames V. FOcyd Xamamonuit Ba AGTyxommk
FwxnyBonuit — X0xaroH TapuKaTHHUHT acocumiapu. — TomkenT: Axonar, 2003. -5.178.; Nurmatova G. The role of
Abdulkholik gijduvani’s “maqamoti yusuf hamadoni” in the development of young people. // Educational Research
in Universal Sciens. - Volume /Issue 8/2023.; Illapunosa O. A6aynxonuk FrkayBoHui MabHABHIA MEPOCHHUHT
¢ancaduit raxauam. Gancada dannapu gokropu (DSc) uaMuil 1apakacCMHU OJIMII YUyH €3WITaH AUCCEPTALMs. -
Byxopo, 2022. - 249 6.; Haspysosa I', Hypmarosa H. Ocyd Xamanonuii — eTTH NUPHUHT TabappyK YCTO3H.
Mownorpadus. - Tomxkent. Mamxyp-npecc. 2016. — b.112.; Cadaposa H.O. XoxaroH TacaBBy(uil TabIMMOTHIIA
MabHaBUH-aXxJIOKWH KanpusTiap Macanacu. ¢ain.aH.HoM. mucc... - Tomkent, 2002. - 152 6.; XyceiiHoBa A.
OO6mieyennoBevYecKre IEHHOCTH B MUPOBO3peHnn AOaypaxmana JIxamu. ABtoped... kana.unoc.Hayk. — TamkeHT,
1994, - 41 c.; PaxumoB K. MoBapoyHHaxp TacaBBy(hu Tapuxu: TabIMMOTHHHT IIAK/UIAHHUIIN Ba TH3MMJIAII THPHITAIIIN
(VII-XI acpnap). — Tomkent: “Akademnashr” 2020.; Bonraes A. A. I6u Apa6uii “Puconaun Byxynus” (“Bopiuk
TYFpucuaa pucona’) acapuaa OopiukHUHT Tabpudu. // International Journal of Intellektual and cultural Heritage.
Volume: 3, Issue:03/2023/- 65-69 pages.; PaxmatoBa X.X. Xoxka Axpop BamuitHuar Gopiuk Xxakumaru ¢ancaduit
rosumapw. // “Mapkazuit Ocué YHUFOHUII TaBpu WiIM-(haH Ba MaJIaHUATHHU TaAKUK STHITHUHT 1013apd Myammomnapu”
MaB3yCHJIard XaJKapo WIMHH aH)KyMaHH MaTtepuauiapu tymiaMu. —I yiaucton: Yuausepcuret, 2022. - b. 104-106
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BBISICHEHHE OCOOEHHOCTEH B3IJIAJIOB HA MHUpP M CIIOKOWCTBHE B TpaKTaTe
«Pytbar ynmp-xaét» W Ha 3THKY TacaBBY(]) M COBEPIICHHOTO YEJIOBEKAa B TPYC
«Ono0u TapukaTy;

000CHOBaHME  TPAKTUYECKONW  3HAYMMOCTH W METOJOJOTHYCCKUX
BO3MOXKHOCTEH updoH-hunocopckux uaen KOcyda Xamananu B crabunm3anuu
TyXOBHO-HPABCTBEHHOW OOCTAHOBKM W BOCITUTAHUH BBICOKOTyXOBHON MOJIOAEKH.

O0beKkTOM MCCiIe0BaHUsl sBIsAeTCA TacaBBy( Hacinenue Xomxu FHOcyda
XamaJlaHu U mporuecchl GopMUpPOBaHUS TapuKaToB MoBapayHHaxpa.

IIpeaMeTromM wucciieoBaHMsl SBISIETCS HM3y4Y€HUE OCOOCHHOCTEH TacaBBY(d
Bo33penuit FOcyda Xamananu u BIUSHUS €r0 JyXOBHO-HPABCTBEHHBIX MPUHIIUIIOB
Ha GOpMHpOBaHKE U Pa3BUTHE TapuKaToB MoBapayHHaxpa.

Metoabl ucciaenoBanus. B jmuccepranuyM MCHOJMB30BaHbl  TakKue
oOllleHay4YHbIe METOJ/Ibl TIO3HAHUS KaK aHaju3 U CUHTE3, KOMIUIEKCHBIM MOIXO/I,
CpPaBHUTEIBHBIA aHAIHN3, CHCTEMHO-(DYHKITMOHAIBHBIN IOJX0J], KOHTCHT-aHAJIU3,
PETPOCIIEKTUBHBIN aHaJIu3, JTAATICKTUYECKHM, CUHEPreTUYECKUN 51
TePMECHEBTUYCCKUH METOIBI.

Hayunasi HOBU3HA McC/I€I0BAHUS 3aKITI0YAETCS B CICTYIOIIEM:

OINpeeeHO Ha OCHOBE pa0boThl Xomxu AOynxanika ['moxnyBanu « MakamaTu
Ocyd Xamananny», uro FOcyd Xamananu BBEN B Tapukat Xopkaron-HakmOanaust
Takhe TMpaBuiia Kak «Xym pgap Jam» (ObITb OAMTENbHBIM, OCO3HAHHBIM,
OUTENbHBIM, KOHTPOJIUPOBATH KaXK10€ AbixaHue), «Hazap 6ap kagam» (oco3HaBaTh
OIUTENBLHOCTH, TpeX U OecniedHocTh), «Cadap gap Batan» (ObITh B My TEIISCTBUH IO
poauHe, OBITh CPEIH JIFOACH, UATH K CEPAIY) U « XHIIbBAT Jap aHMHKyMaH» (OBITh ¢
JIIOJIbMU BHEITHE, HO ¢ ICTHHOM BHYTpH), ¥ UTO OH OKa3aJl BIUSHUE HA CTPYKTYPHOE
dbopmupoBanue TacaBByd TapukaroB MoBapayHHaxpa IOCPEICTBOM TaKUX
MPUHIIMIIOB KaK «OJaKEHCTBOY», «TUIIMHA», «BOCIUTAHUE AYIIN» U «IyXOBHOE
OUUIIICHHUEY;

obocHoBaHoO, uto uaes KOcyda Xamananu o Tom, 4To yenoBek uzdpan borom
KakK MEPBOE, CBATEUIIEE U BAXKHEUIIIEE U3 BCEX CO3/JaHUI, OCHOBAHA HA TOHUMAaHUU
OTBETCTBEHHOCTH 4Yepe3 CO3EpIIaHHe, CBS3M MEXKAY BCEJICHHONW M YEIOBEKOM,
COOJTIIOJICHNH HOPM B €JIe, IUThE, OACKIC U JKHIIbE, KOTOPBIC SBISIFOTCS Ojaramu
OBITHS, UCTIOJE30BAHKMM TEIlIa M X0JI0/1a, CBETa U OTHS, BOJBI U IMOYBKI, BO3IyXa U
BETpa B MEPY HEOOXOAUMOCTH, Pa3BUTUH IMIPUHITUIIOB YSCTHOCTH U YUCTOTHI B CEMbE
u Opake, peObIBaHUU C JIOJbMU, CHE W OOJPCTBOBAHWH, IBWIKEHWU M TOKOE,
Pa3MBIIIUICHAH B CO3EPLIAaHUH W BHYTPEHHHX JEJIaX, Pa3BUTUN MPUHITUIIOB OTIOPHI
Ha pa3yM M TEPIICHUA B KEJIaHUU U BOJIC;

nokazaHo Ha ocHoBe Tpyna IOcydpa Xamanmanu «Pytbar ynb-Xasm»
YTBEPXKIAETCS, YTO POJIb TAKMX TOHSTHM, KaK TeJo, AyIla, TyX W TalHa, B TOM,
9TOOBI YEJIOBEK OCTAETCS HAa JKUBOTHOM YPOBHE WM TOJHMMACTCS 10 YPOBHS
YeJIOBEUECTBA, 3aBUCUT OT WX OTHONICHHUS K Ty U IyXYy, U YTO JKUBOCTh-TIOKOU
(Mup, TO €CTh YMUPOTBOPEHUE, CITIOKONCTBUE U TUILIMHA C MATEPUATIbHBIMU BEILIAMU )
- 3TO sBJIGHHE, CBS3aHHOE C OOLIECTBOM, a KUBOCTh-TIOKOW (0OJamaHue
00KECTBEHHOM, TyXOBHOM CHJION) - 3TO SIBJICHHE, CBSI3aHHOE C CAMHUM YEJIOBEKOM,
€ro CepALeM U Jy1ou;
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000OCHOBaHO, YTO NPHUHIMIBI CAMOIUCIUIUIMHBI, YECTHOM MHINHU, YHUCTON
ONICIBl W SKUJUINA, OYUIICHHS Tela W AyIu 4depe3 OoprOy W MOMUHAHWE B
npomsBeneHun  «Omobm  Tapukar»y  SBISIOTCS  CTYNEHBIO  YETOBEYECKOTO
COBEPIIICHCTBA, a MPHUHIIUIBI YHCTOTO CEPJIa, MOATOTOBKH K OO0XECTBEHHOMY
OTKPOBEHHIO M CTPEMJICHHS K YPOBHIO OJJarOTBOPUTENHHOCTHA B ITUKETE TapHKaTa
0a3upyrOTCS Ha «BAKIMHE YECTHOCTH» B COBPEMEHHBIX 00pPa30BaTEIHHBIX
mporeccax, Kkak (aktope GOpMHpPOBAHUA JYyXOBHOM  YCTOMYMBOCTH U
UJICOJIOTUYECKOM 3aIUTHI OT SKCTPEMUCTCKUX UICH.

IIpakTHyeckue pe3yabTaThl HCCJIETOBAHUSA 3aKIIOYAIOTCS B CJIETYIOLIEM

Ha OCHOBe HayyHoro Hacienus Xomku IOcyda XamanoHu BbISBICHBI
COLIMAJIbHAsE 3HAYMMOCTh COCTOSSHUM OJUTENbHOCTH, OCO3HAHHOCTH, MHpa H
TPYJIOJIIOOMST B >KWM3HHM OOIIECTBA, UX KPUTEPUU B BOCIHTAHUM COBEPIICHHOU
JUYHOCTH, IPUHIIUIIBI, CITy>Kalue GOpMUPOBAHUIO YCTOMYMBON TyXOBHOM CPEJIbI;

PacCKpBITHl OHTOJIOTUYECKHUE, AHTPOIOJOTUYECKAE, THOCEOJOTHYCCKUE U
TUYECKUE B3Rl TacaBByd-duiiocodckoro Hacienus FOcyda Xamamanu kak
cpenctBo  (OPMHUPOBAHUS OTBETCTBEHHOCTH, YECTHOCTH U TPYIOTIOOMS B
BOCITUTAHUW MOJIOAC)KH, TOBBIINICHHUSI €€ JIyXOBHOCTH, a TaKKe KaK CpPEIICTBO
MIPEBEHTUBHOTO BOCHUTAHUS TIPOTHUB CKPBITBIX OMACHOCTEeH (paauKaimu3Mma,
HACUJIUSL, JKETTPOCBEIICHHUS);

000CHOBaHO, YTO TPUHIUIBI YEJIOBEUYECKOTO COBEPIICHCTBOBAHUS XOJKU
KOcyda Xamanmanu, Takue Kak CaMOJMCIMIUIMHA, XaJIsSIbHOCTh TMHUIIU U TUTHS,
O0oprba W MOMHUHOBEHHE, OOCCIEUYHBAIOT 3JI0POBHE BEPHI, SBISIIOTCS YCIOBUEM
(bU3MYEeCKOro M JyXOBHOTO COBEPIIECHCTBA, OCHOBOW JYIIEBHOTO CIIOKOWCTBHS,
bopMHPYIOT KyJNbTYpYy OIUTETRHOCTH W OCO3HAHHOCTH B JIeJi€ YJIYYIIICHHUS
JlyXOBHOM Cpejibl 00111eCcTBa, CHOCOOCTBYIOT (POPMUPOBAHUIO Y MOJIOJIEKH CTOWKOTO
UMMYHUTETA K MAHUITYJISITUBHON MH(POPMAILIUU, SKCTPEMHUCTCKOM Mpomaranje mo;y
BUJIOM PEITUTHH M TICHXOJIOTHIECKOMY JIaBJICHUIO.

JIOCTOBEPHOCTh Pe3yJIbTATOB HCCJIEI0BAHMS OCHOBBIBACTCS HA TOM, UYTO
TEOPETHUYECKHE TTOJIOKEHUS, METOIBI ¥ TTOAXObI UCCIICIOBAHUS, NCTIOJb30BaHHBIC
B TIPOIIECCE MCCIICOBAHUS, TTOJYYCHBI CO CCHIIKON Ha O(HITHATbHBIC NCTOYHHKH,
GakThl M CTAaTHCTHYECKHWE JaHHBIC, ONpEICICHUE IOHATHSA pa3padOTaHO B
COOTBETCTBHH C TPCOOBAHUSIMU METOJOJIOTHH W JIOTUKH HAYYHOT'O WCCJICIOBAHMS,
anpoOUPOBAHO B OIMyOJIMKOBAaHHBIX HAYYHBIX CTAaThsIX, HA PECIyOJUKAHCKUX H
MEXTYHAPOIHBIX KOH(PEPEHIIHSIX, HA OCHOBE BBIBOJIOB, C/ICJIAHHBIX 110 pe3yJIbTaTaM
UCCJICIOBAHUsI, pa3pabOTaHbl TMPEIOKEHUSI, PEKOMEHIAIMM  BHEIPEHBI B
MPaKTUKYy, a TIOJyYeHHBbIE pe3yJbTaThl YTBEPXKIACHBI COOTBETCBYIOITUMU
YIOJHOMOYEHHBIMU OpTaHU3aIASIMH.

Hayuynas u mnpakTHyeckasi 3HAYMMOCTb pPE3yJIbTaTOB WCCIICIOBAHMUS.
Hay4nast 3Ha4MMOCTh WCCIICIOBAHUS ONPENETSETCSs TEM, 4YTO €ro Hay4Ho-
TEOPETHUYECKHE BBIBOJBI, TMPEIIOKEHUS W PEKOMCHIAIMA MOTYT  OBITh
UCIIOJIb30BaHbl A M3ydyeHuss Mecta Hacienus FOcyda Xamaganu B HCTOpUU
TacaBBy( TapukaroB MaBapayHHaxpa, packKpbITHs uJeHHO-PpuIocopcKon
MPEEMCTBEHHOCTH MEX]y LIEMOYKAMH MOCPEICTBOM HOBOTO METOJI0JIOTMYECKOTO
MOJIX0/1a, MPEAOCTABIEHUS TEOPETUKO-METO0JIOTMUECKOM 0a3bl i1 CHCTEMHOIO U
CPABHUTEJIBHOTO aHaIU3a MPUHIUIOB (POPMUPOBAHUS MOHATUHN NyIIH, «HadCca» U
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COBEpILIEHHOI0  4YejloBeka B  TacaBByd  ¢uiocodpun, a  Takxke s
COBEpIICHCTBOBAHUS HCTOPUYECKUX OCHOB «MOJIENU TacaBBY( OOpa3oBaHU,
JalbHEHIero  oOOTamieHus Hay4YHO-TEOPETHYECKHX OCHOB  (MIOCO(CKUX,
ATUYECKUX U COLUAIBHO-3KOHOMHUYECKHUX HaYK.

[IpakTryeckass 3HaYUMOCTb PE3YyJIbTATOB UCCIEIOBAHUS 3aKJIIOYAETCS B TOM,
YTO OHU MOTYT OBITh UCTIOJB30BAHBI MPU Pa3pabOTKE MPAKTHUECKUX MPOTPaMM I10
3aIIATE CO3HAHUS MOJIOAEKH OT paJUKAIM3Ma, PEJIMTMO3HOI0 MAaHUITYJIMPOBAHUS U
HKCTPEMUCTCKUX HJIEH, MPHU MOATOTOBKE MPAKTHUECKUX MOCOOMI MO COLMAIbHON
CTaOMJIBHOCTH, BOCIUTATEIBHOM pabOTe, My3eMHBIM SKCHO3UIUSAM, KYJIbTYpPHBIM
MEPOTIPUATUAM U HAYUYHO-TIPAKTUYECKUM KOH(EpEeHUIUIM, NP 3aIUTe UHTEPECOB
YeJlioBeKa  MHCTUTYTaMU  TPaXKJIAHCKOro  OOIIecTBa,  MpPU  CO3JIaHUU
OECKOMIIPOMHUCCHOM Cpellbl MPOTUB KOPPYILUHU, MPU OpPraHU3alUd JTyXOBHO-
IPOCBETUTEIBCKUX MEPONPUATUI CPEIHM HACENIECHHA LEHTpaMu «JlyXOBHOCTBH U
MIPOCBEIICHHEY, & TAK)XKE B JIEATEIILHOCTH CUCTEM TacaBBY(, UCTOpUU Ppuiiocodum,
JYXOBHOM HAyKW M PEIUTHO3HOrO0 OOpa3oBaHusA, NMPU OOOTAIIEHUH COJEpKaHUS
COBPEMEHHBIX TyXOBHBIX YpokoB (Hacos byaymiero) u npeameroB «Dunocodusy,
«PenurnoBenenuey, «JlyxoBHOoe ydeHHE», IPENOJABAEMBIX B CHCTEME BBICILETO
oOpa3oBaHMsl, TMpPHU MOATOTOBKE  y4E€OHO-METOIWYECKHX  [OCcOOMi s
00pa30BaTENbHBIX YUPEKACHHIA.

BHeapenne pe3yabTaToB Hcciaea0BaHus. Ha 0OCHOBE HAyUHBIX Pe3yJIbTATOB,
NOJy4YeHHBIX B mpoliecce aHanuza mecta IOcyda Xamananu B pa3BUTHH TacaBBY(}
TapuKkaToB MaBepayHHaxpa:

BBIBOJIbI [0 HAay4YHON HOBH3HE W 3aKIIOYEHHUS HAa OCHOBE PabOThl XOKU
AlGnynxanmuka ['mxnyBanu «Makamatu FOcyd Xamananuy, uto FOcyd Xamananu
BBEI B Tapukat Xokaron-Hakmobanaus Takue npaBuiia kak «Xy1i f1ap gam» (ObITh
OMTENbHBIM, OCO3HAHHBIM, OJUTEIBHBIM, KOHTPOJUPOBATH KaXJ0€ IbIXaHHE),
«Hazap 6ap xagam» (0co3HaBaTh OJUTEIBLHOCTD, TPEX U OecredyHocTh), «Cadap nap
BaTaH» (ObITh B MYTELIECTBUU O POANHE, ObITh CPEIU JIFOAEH, UATU K CEpLy) U
«XuabBat gap aHaKyMan» (ObITh € JIFOJIbMU BHEIIHE, HO C VICTUHOM BHYTpH), U 4TO
OH OKa3ajJl BIMSHUE Ha CTPYKTypHOE (OPMHUPOBAHHE TacaBBY( TapUKaATOB
MoBapayHHaxpa NOCpPEACTBOM TAKUX MPUHLHUIIOB KaK «OJaXEHCTBO», «THIIUHAY,
«BOCIHMTAHME JYIIN» M <«JIyXOBHOE OYHUIIEHUE», OBLIM HCIOJIb30BAHBI B
OMmyOJIMKOBaHHBIX paboTax B paMKax (pyHIaMEHTaIbHOTO HAYYHOTO MCCIEI0BAHMS
Ne OT-®1-106 «M3ydyeHue eCTECTBEHHOHAYYHOTO M COLHAIBLHO-(PHIOCO(CKOTO
HacJeAusi CPEIHEBEKOBBIX MbIcauTeneld Bocroka u  wbicauTesneir  3amanay,
BbITIOJIHEHHOTO B HarmonanpHOM yHUBEpcuTeTe Y30ekucrana. (CrpaBka Ne 04/11-
5967 ot 12 mas 2025 roga HaumonanbHOro yHUBEpcHTETa Y30€KHMCTaHa UMEHH
Mup3o Yiyr6eka). B pesynbrare, 3T0 HOCTY>KUJIO aHAIU3y KMU3HEHHOTO MYyTH U
nyxoBHoro Hacieaus Xomxku FHOcyda Xamaganu, BBISBICHUIO POJIM, OCHOBHBIX
KPUTEPUEB M MPHUHIMIOB LIEHHOCTEH OIUTENHbHOCTH, OCO3HAHHOCTH, MHUpa M
TPYJ0JIIOOUS B )KM3HU YEJIOBEYECKOI0 00IECTBA;

BBIBOJIbI 10 HAYYHON HOBU3HE, MPEMJIOKEHHS U PEKOMEHJAMH IO HJee
KOcyda Xamaganu o Tom, 4To yenoBek u3OpaH boroMm kak mnepBoe, cBATeiilee U
Ba)KHEHIIee U3 BCEX CO3/aHMI, OCHOBaHA Ha MOHUMAHUM OTBETCTBEHHOCTH Ye€pe3
co3epliaHue, CBS3M MEXIY BCEJICHHOW M YEeIOBEKOM, COOJIOJIEHUHM HOPM B €JIe,
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NUTHE, OJICKAEC U KHUIbE, KOTOpPbIE SBISAIOTCA OnaraMu OBITHS, UCIOJIb30BAaHUU
TeIJIa W XOJOJa, CBETa WU OTrHSA, BOJBl W TIOYBBI, BO3AyXa WU BETpa B MeEpPY
HEOOXOIMMOCTH, Pa3BUTUU TMPHUHIIMIIOB YECTHOCTH M YHUCTOTHI B CEMbE M Opaxe,
peOBIBAHNH C JIFOIBMH, CHE ¥ 0OAPCTBOBAHUHY, TBMKEHUHN U TIOKOE, Pa3MBIIIJICHUN
B CO3CpUAHUM W BHYTPEHHUX JelaX, Pa3BUTUHU MPUHIIMIIOB OMOPhl HA pasyMm u
TEPICHUS B KEJIAHUH U BOJIE, OBLIIN HCITOJIH30BAHBI B ICITEIILHOCTH ATEHTCTBA TI0
JeJaM  MOJIOACKH, B TOM YHCJIE OpPraHu3allid Pa3IUYHBIX MEPONPUATHI U
cemuHapoB 10 Teme I['maBel VII «IIporpaMmbl HONOJMHUTENBHBIX MEpP MO
MOBBIMICHUIO 3(PHEKTUBHOCTH JTyXOBHO-TIPOCBETUTENHCKOW pPAOOThI W BBIBOAY
pa3BUTHSL OTpACIM HA HOBBIM YpOBEHb» uacTh «HaydHo-HccnenoBaTenbckas
pabota,  HampaBleHHass  Ha  MOBbIIEHUE  APPEKTUBHOCTH  JYXOBHO-
MIPOCBETUTENILCKOM U TIporaranaucTckon padote». (Crpaska Ne 2-13-21-2461 ot
12 mas 2025 roma AreHTcTBa Mo jenaM MoJioAexku Pecnyonuku Y306ekucran). B
pe3yibTaTe, 3TO MOCIYKWJIO €lle OOJdbIIeMYy pacIIMPEHUI0 BO3MOKHOCTU
peanu3aiu TaKuX 3a7ad KakK MOBBIINICHUE IyXOBHOTO MOTEHIMAIa MOJOJIEKU,
JanbHEeiIIee yKperieHHe MeCTa HallMOHAJIbHBIX U O0IIeYeIOBEYECKUX LIEHHOCTEN
B BOCIHUTAaHUM MOJOJECKH U OJHOBPEMEHHOE IOBBIIICHUE HAYYHOTO U
WHHOBAIMOHHOTO MOTEHIMAJIa MOJIO/ICHKH;

BBIBOJIbI 110 HAay4YHOW HOBHM3HE M 3aKJIIOYEHUI0O Ha ocHoBe Tpyaa FOcyda
Xamananu «Pyt0ar ynb-XasT» 0 TOM, YTO POJIb TAKUX MOHATHH KakK TeJo, Tylla,
IyX W TailHa, B TOM, YTOOBI YEJIOBEK OCTA€TCS Ha JKMBOTHOM YpPOBHE WU
MOAHUMAETCS A0 YPOBHS Y€JIOBEUECTBA, 3aBUCUT OT UX OTHOUIEHUS K TEIy U OyXY,
U YTO KUBOCTh-MIOKON (MHp, TO €CTh YMUPOTBOPEHHE, CIIOKOWCTBUE U TUIINHA C
MaTepUaIbHBIMUA BEIIAMU) - OTO SIBJICHHE, CBSI3aHHOE C OOIIECTBOM, a >KHBOCTh-
noKo# (06saganue 60KECTBEHHOH, TyXOBHOW CHJION) - 3TO SBJICHHUE, CBSI3aHHOE C
CaMUM YEJIOBEKOM, €r0 CEepAILeM U AYIIOH, ObIIIM UCIIOJIb30BaHbl B COOTBETCTBHUH C
mIaHoM paboThl MUHHCTEpCTBA BBICHIEIO 00pa30BaHUs, HAyKW W WHHOBAIUN
PecnyOnmuku VY30ekucran Ha 2024 roa, B oOpa3oBaTeIbHOM AESATEIbHOCTH
WCIIOJIb30BAaHUSl CPEACTB JJIsI COBEPIICHCTBOBAHUS JIYXOBHO-IPOCBETUTEIHCKON
paboThl B BBICHIMX YYEOHBIX 3aBEACHUSX, OOpa30BaTENIbHBIX MPOTrpaMM IO
npodUIaKTUKE  paJuKaIu3alii, HWCCIEJOBAHUI0  BOCTOYHBIX  PYKOMHUCEH,
00ECIEYEeHUI0 COLUAIbHOW CTAaOMIBHOCTH U MPOPUIAKTUKE SKCTPEMHU3MA.
(CnpaBka Ne 4/17-4/4-12525 ot 12 mas 2025 roma  MwuHHCTEpPCTBA BBICIIETO
oOpa3oBaHus, HayKu 1 WHHOBauii PecnyOnuku Y306ekucran). B pesynbrare, 510
MOCITYKWJIO JICSITEIbBHOCTH MUHHUCTEPCTBA BBICHIETO OOpa3oBaHUs, HAyKd U
WHHOBaIMi, [[eHTpOB JyXOBHOCTHM M MPOCBETUTENLCTBA, Cor03a MOJOJEKHU
PecryOmuku V36ekuctan, MexayHapoJHOTO HayYHO-UCCIIEA0BATEIbCKOTO IIEHTPa
Nmama Byxapu u Hayuno-uccnenoBarensckoro nearpa baxoynnuna Hakmbanmga
M0 TIOBBIMIEHUIO 3(PPEKTUBHOCTH MPOMATaHIUCTCKO-arUTAIlMOHHOW paboThl B
00pa30BaTeNbHON M BOCHUTATEIBHON AESATENBHOCTHU, YTO MOCIYXHIJIO JTyXOBHO
3pejoMy BOCTIMTAHUIO MOJIOJIOTO MOKOJIEHHUS, (POPMHUPOBAHUIO Y HETO MAaTPUOTU3MA,
MOBBIIIEHUIO €r0 JKU3HEHHOIO OIbITa, BOCIUTAHUIO B JyX€ MPEJAHHOCTU
0O0IIe4YeIOBEYECKUM U HAlIMOHAJIbHBIM LIEHHOCTSIM;

BBIBOJIbI 10 HAYYHOM HOBHU3HE M TMPEIJIOKEHUS O TOM, UYTO IPUHIIUIIBI
CaMOJVCUHUIUIMHBI, YECTHOW MUY, YUCTON OAECKAbI U KUIUIIA, OUUILICHUS Tella U
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oy yepe3 00pbOy ¥ moMuHaHue B npousBeneHun «Onobu Tapukat» SBIAIOTCS
CTYNEHbIO YEJIOBEYECKOI'O0 COBEPIICHCTBA, a NPUHIUIBI YUCTOrO CEepaua,
MOATOTOBKA K OO0XXECTBEHHOMY OTKPOBEHHIO W CTPEMJICHUS K YPOBHIO
0J1IarOTBOPUTEIHLHOCTH B ATHKETE TapHKaTa 0a3upyroTcs Ha «BaKIMHE YeCTHOCTI) B
COBPEMEHHBIX 00pa3zoBaTeNbHBIX TMpoleccax, Kak Qaktope (GopmMupoBaHUS
JTyXOBHOW YCTOWYHMBOCTH WU HJICOJIOTMYECKOM 3AIIUTHI OT 3KCTPEMUCTCKUX HJIEH,
OBLTM WCIOJIB30BAaHBI TIPU TOJATOTOBKE CIICHApPHEB Tenenepenad «Accajiom,
Bbyxapa», «CnennanbHbiil penoptax», «Jluteparyp — Oyayiiee Harfum», BhIIIEIINX
B 3¢gup byxapckoro TeneBuieHuss B sHBape u QeBpasne 2025 roma, a Takxe
paauonepenay «Mosuitnan cano», «Haxor Ownmmpa», BbIIEANIMX B 3QUp
Bbyxapckoro paauo. (Crpaska Ne 01-09-97 ot 8 mas 2025 roja rocyapCTBEHHOTO
yupexaeHus «byxapckuii o0nacTHOW TenepaauokaHam»). B pesynbrare, 3TO
CIOCOOCTBOBAJIO MOBBILICHUIO YPOBHS 3HaHWM 3putenei (ciymareneil) o cyTH
tacaBBy( yuenus lOcyda Xamaganu u ero mecre B TacaBBy(p MaBapayHHaxpa B
L[E€JIOM, YCHJIEHUIO HAYyYHOT'0 U HAYYHO-TIOMYJISIPHOTO BO3AEHCTBUS TEJIEBU3NOHHBIX
nporpamMmM, OOECIEUEHHI0 HAay4YHOU J0Ka3aTeslbHOW 0a3bl MOJATOTOBICHHBIX JIJIst
TEJIEBU3UOHHBIX MPOrpaMM MAaTEpUajJOB U HAYYHO-NOMYJSIPHOMY XapakTepy
MIPOTPaAMMBL.

Anpobanusi pe3yJbTaTOB HCCIeI0BaHNs. Pe3ynbTaThl UCCIeA0BaHUS ObLIN
MIPEACTABICHBl B BUJE JIOKJIAJ0B Ha 4 MEXKIYHAPOAHBIX M 2 pPECIyOIMKaHCKHX
HAYYHO-TIPAKTUYECKUX KOHPEPEHITUSAX U MOTYYUIN 0J00OpEHUE.

Ony0MKOaHHOCTH pe3yabTaToB HccjenoBaHus. [lo Teme uccienoBanus
omy6irKoBaHO 17 Hay4HBIX paboT, B TOM 4Hcie 8 crarei (B 6 pecryOIMKaHCKUX U
2 3apyOexXHBIX XKypHaJlaXx), peKOMEeHI0BaHHbIX K myOnukanuu BAK Pecry6nvku
Y30ekucTaH Mo OCHOBHBIM Hay4YHBIM pe3yjIbTaTaM JHCCEPTaLIUN.

CtpykTypa u 00beM auccepTanum. luccepranys COCTOUT U3 BBEACHMUS, TPEX
IJIaB, 3aKJIIOUYEHHMS W CIIKMCKA WCIOJIb30BAaHHOM nuTeparypbl. OOmmii o0beM
aucceprannu coctasisieT 139 crpanu.

OCHOBHOE COAEPXAHHUE JUCCEPTALINU

Bo «BBegeHum»  guccepTalid  PACKPBIBAIOTCS  AKTYalbHOCTh U
BOCTPEOOBAHHOCTh TEMBbI, €€ COOTBETCTBHUE NPUOPUTETHBHIM HAIPABICHUSIM
Pa3BUTHUS HAYKH U TEXHOJOTHM PECyOJIMKHU, CTENEHb N3YYEHHOCTH MPOOIEMBbI, e
CBA3b C IJJaHAMU HAYYHO-HCCIIEIOBATENBCKOM pabOThI BHICIIETO 00Pa30BaTEIHLHOTO
YUPEXKICHHS, TAE€ BBINOJHEHA JHUCCEPTALMsl, OIMCHIBAIOTCA LEAb W 33Ja4d
MCCTIeIOBaHMs, OOBEKT, MPEIMET, METOJIbI, MCIIOJIb30BAaHHBIE B HCCIICIOBAHUU.
Taxke  pacKpbIBalOTCA  HAay4dHass HOBHM3HA, MPAKTUYECKUE  PE3YJIbTAThI,
JOCTOBEPHOCTh TMOJYYEHHBIX PE3YJbTATOB, HAYYHO-TIPAKTHYECKAS 3HAYUMOCTH
WCCJICIOBAHMs,  TPHUBOAATCS ~ CBEIEGHHUSA O  BHEAPCHHWH,  ampoOaIuw,
OonyOJIMKOBAaHHOCTHU PE3YJbTATOB, CTPYKTYpE U 00bEME AUCCEPTAIUU.

IlepBass rnaBa pgucceprauuu HasbiBaeTcs «MeTOH0J0THYECKU AHAIH3
tacaBBy(} yuyenusi IOcypa Xamamanm», B KOTOPOM HAETCS CPaBHUTEIbHBIN
aHanu3 OOIIECTBEHHO-TIOJUTUYECKON M JyXOBHO-TIPOCBETUTEILCKOW CpEJBbl,
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noBJiusABIIEH Ha GopMupoBaHue TacaBBy( mMupoBo3z3penus IOcyda Xamanounu, a
TaK)Ke U3y4eHHUE ero TacaBBy( yueHus.

JIyXOBHO-U/I€ONOTHYECKAasE M  COLMAJIbHO-NIOJUTUYECKAss OOCTaHOBKa B
KOKIBIM MEepUOJ OKa3blBaJla PEIIAIOIIEE BIUSHUE Ha JKU3Hb, JEATEIbHOCTh U
MupoBo33peHue moged storo obmectBa. B XI-XII Bekax XopacaH u
MoBapayHnHaxp, Bc€ emé HaxoAuBIIWECS MojA BiausHHMEM Apabckoro xanudara,
XOTS M HE OYE€Hb CUJIbHBIM, CTAJIA MECTOM, TJI€ MOJYYUIIU 00pa30BaHUE MBICIUTEIIH,
BHECIIIME OOJIBIION BKJIAJ] B pa3BUTHE HCIaMCKOW Qpuiiocoduu U yueHus TacaBBy (.
Xomka KOcyd Xamamanu Takke KWJI U TBOPWJI B 3TOM NEpHOJie U peruoHe. B
MoBapayHHaxpe COXpaHUIIOCh OTPOMHOE KyJIbTypHOE Hacienue, u ¢ KoHma VIII
BeKa 10 Hayasa XI BeKka MHOTME MBICIIUTENIN U SHIUKIIONEIUCTBI CO3aH IIEIEBPbI
B HAay4HOH, PEIUTHO3HO-TIPOCBETUTENBCKON U JIUTEPAaTypHO 001acTaxX, KOTOphIE
OYyT CyIIECTBOBATh THICSUYEICTHAMUC.

B wuccnenoBanun mnomuépkuBaercs, uro B XI-XII Bekax TacaBBy(d crain
HEOTHEMJIEMOM YaCThIO PETUTHO3HO-UJICOJIOTMYECKON >KM3HU MYCYJIbMaHCKOTO
oOIIECTBa, U YTO B MPOLIECCE TaAPMOHMU3ALUHU TacaBBY( U HClIaMa BEJIMKH 3aCIIyTH
A0y Amu ®apmamu ar-Tycu, AOGy Hacpa amp-Ucmannu, A0y Maanu AOnyn
Manuka non Aoaysisl anb-JxyBaiinu, a Takke FOcyda Xamananu u A0y Xamuaa
[Nazamu. FOcyd Xamaganum HameEn 305I0TYyH0 CEpeAUHY MJIsi CBOETO BPEMEHH,
rapMOHU3UPOBAI U CTAHAAPTU3UPOBAJT COOTHOUIEHUE MIApHATA U TACABBY( U BBIBEII
CYHHHUTCKUH TacaBBY (], Ha4aJI0 KOTOPOMY MON0XKuIN Xapuc Myxacubu u JxyHein
barnanu, Ha HOBBIM YPOBEHb.

B ornuume ot TacaBBy(] BO33peHMI B apaOCKUX CTpaHax TOTO BPEMEHH,
TacaBBy(] IBIKeHHEe B XopacaHe W MaBepayHHaxpe HOCHUJIO HE BHEIIHHWH, a
BHYTpeHHUI xapaktep. CoxpaHeHue Jr00BU K Ajiaxy B cepile, npeoOpakeHue
COOCTBEHHOW JAymM M yOJakeHHe JIoJe CTalM TIJIaBHBIM COJEpKaHUEM
nesTenbHocTH cydueB. B To Bpemsi Kak cyduu Jenand akUeHT Ha BOCIUTAaHUU
IyIId, CepAla U AYIIU, YYEHbIE ONMUPAIUCh HAa (PUKX, PEryJUPYIOMIMA BOMPOCHI
BEphI, MOKJIOHEHUS U MoBeneHMs. B Takoil cuTyaluuu BO3HHMKIA HEOOXOJIUMOCTh
JI0Ka3aTh, YTO TacaBBYy( HE MPOTUBOPEUYHUT HCIIAMy, a SBISETCS SBICHUEM,
CILy allM €r0 Pa3BUTHIO, U BBIPA3UTh 3TO HA IOHATHOM BCEM fA3bIKE. B pe3yinbrare,
MMEHHO B 3TH MEPUOJbl HAuYajdu CO3/1aBAThCSl CaMbIE BEJIUKOJICMHBIE TPYJbI IO
tacaBBy®. Cpenau Hux — tpya IOcyda Xamananu «PyT6at ynb-Xansar.

B nuccepranmum yTBep)kmaercs, uyTo Ha (HOPMHpPOBAHHE MHUPOBO33PEHHUS
Xomxu KOcyda Xamamanu okazanu BIUSHHE 0XKECTOUEHHAs OOpbOa pa3IMUHBIX
TEYEHUN TOrO0 BPEMEHHM, BCE €LIE COXPAHSIOLIEECS HEAOBEPHUE K PEIUTHO3HBIM
Y4EHBIM, CKENTHUIM3M NPOCTHIX JIIOJCH TO OTHONIICHWIO K TacaBBy(], a Takxke
pasHoryacus Mexy ¢puiaocodamMu, CBETCKUMU MBICTUTEIISIMHA W BEPYIOIIUMH. ITO,
B CBOIO Ouepelb, IPUBEIO K AKUEHTUPOBAHUIO BHHUMAaHHMS Ha BOIPOCE
OUTENHLHOCTH B YYEHUU XaMaJlaH! U (POPMHUPOBAHUIO MPUHLIMIIA «XYUI 1ap AaM».

Cambie paHHUE U JIOCTOBEpHBIE cBefieHns 00 nMame A0y Skyoe FOcyde nbH
Aitobe unbn IOcydpe ubu Xyceitne unbH Baxpe byzanmkupau Xamananu

® Xaiipynmaes M. M. IX-XII acpnapaa MagaHuii IOKCAITHII: yHEBHI Ba IMHUI uiMnap. / A6myxomuk FrokmyBonuit
Ba TacaBBy]. Mnmuii koHpepeHus Mabpy3anapy tesuciapu. Tomkent: “@an”, 2003 — b.4.
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BCcTpevaroTcsi B mpousBeneHun «Kutab ynb-Ancad» AOpynkapuma ac-CamaHu
(1113-1167 rr)’. FOcyd Xamamanu poauics B AepeBHe Bys3amkupa B IPOBUHIMH
Xamanan B 440 roay no xumxkpe (1048 roxy H. 3.). CamaHu JTUYHO BCTpeUaJics C
BEJIMKUM HIEHXOM B €ro IoMe B MepBe, BEN ¢ HUM JoiTHe OeceNbl U Jaxe 3ammcall
c ero cioB Oonee aBanuatu xaaucoB. axpyanun uoH Acokup (1105-1176 rr. H.
3.) Takke muimeT, 4yTo OecemoBan ¢ FOcydhom Xamamanu B Mepse B 531 romy
xukpel (1136 romy H. 3.)8. ®apunynaua Arrap (1145-1230 rr) maer LeHHbIE
ceenenus o FOcyde Xamananu B cBoux «Taskupat ynb-ABnus», «naxuiinama» u
«Mantuk yr-Taup»®. Xomka A6mynxamuk ['MKIyBaHM B CBOEM NPOHM3BEICHHU
«Maxomatn HOcyd XamanoHw» NPUBOAUT CIEAYIOIIUE CBEICHUS O POKICHHUU
coero yuurtens HOcyda Xamanonu: “Bo BTOpHHK, ABaAlnaTh BOCBMOTO YHCIA
Mmecsna 3ynbkaga 504 ropa, UCTIOTHWIOCH ThICSYa JIEBSATh MECALIEB M JIBAALAThH
IIECTh IHEHN CO JHS POKIACHU Hallero merixa. Ham melx poauics B MOHEAENbHUK,
BrOporo uucia mecsana Cadap”'®. Xamananu ymep u 6b11 noxoponen B bamuane
(Tepputopus coBpeMeHHOro Adranucrana). Aoayaxanuk ['vxayBaHu cooOlaer,
YTO IIEeUX ObLI MOXOPOHEH B paiione XymBypya paiiona ['atdap B Camapkane.

Uccnenoarens otmeuaert, uro B 458 (1066) unu 459 (1067) ronax, B Bo3pacte
18-19 mner, Xomxa Icyd ortnpaBuncs B barmag nHa yueOy u wu3yuan
opucnpyaeHunio y A0y Mcxaka Illupasu (476/1084 rr. H. 3.), TJIaBBl Meapece
Huzamus, u mpes3olnen BceX CBOMX CBEPCTHHKOB B HayKax xaiuca, Tadcupa u
Ha3apa, NOJHSABIIUCH IO YPOBHS BEAYIIETO MBICIUTENS cBoero BpemeHu. “Ileiixy
KOcydy Xamananu OblI0 BOCEMHANLATh JIET, KOTJa OH OTHpaBwics B barman u
u3ydaj opucrpyleHiuuo y topucra A0y lcxaka M J0CTUT BBICOKOTO YPOBHS
sganuii 1 nonmmanus . Toszgree IOcy(d XamamoHuM HEKOTOPOE BpeMs ObLI
npernoaaBaresieM u pykoBoauTeneM meapece « Huzamusp».

AbGnyxanuk ['mxayBanu B cBoeM «Makomartu HOcydu Xamaganm» npuBoIuT
cBeleHuss o 4erbipex xanmupax AOy Amu Dopmagu. Oto: Xomxka AOmynna
®apomyku [Mupaszu, Xomxa HMcxak daxp Hacpabomu, Xomka XaMmumyaauH
Mynronu, Xomxka FOcyd Xamamanu'?. VMerorcs cBeleHHS O IMPOU3BEICHMAX
Ocyba Xamamanu «PytOar ynb-xasty, «Kamdy», «Pucona ¢u aHHai-kaBHA
MycaxIlapyH JUI-UHCOH», «Prucorna nap axyiok Ba MyHOSIT» U Tpaktare «KamamoTu
KyJCHS Ba MAaHO3UI YyIb-CAIMKUE»S. «B Apyroi HCTOpHM, NPUBEAEHHON B
«Hadaxar yab-yHCe» co cinoB Hamxuba ag-nuHa AOy Caupma Anu uOH Bysryina
Mupazu (yMm. 678 r. xumxpsl/ 1280 1. XUIHKPHI), TAKKE MOKHO YBHIIETh CCHUIKY Ha

"Kamamuyuaos 111, «Kurab an-ancad» A6y Ca‘ma A6x an -Kapuma u6n Myxammana ac-CaM‘aHi KaKk MCTOUHHK 110
UCTOPUHU U UCTOpUU KynbTypbl Cpenneit Asuu. - TamkeHT. U3garensctBo «®an» AH PY3. 1993. - C.210.

8Pusxu M. A. Xomxka IOcyd Xamananu - «Pyt6at yn-xasm» (Crenenn sxusnu). Amrabar. Uspartens: KynbTypHblid
uentp IloconsctBa UPU B Typkmenucrane LleHTp KyJIbTYpHBIX M MEXIyHapoAHBIX nccienosanuid. 2003. —C.17.

® Arrop. ®apunynaun. Taskupar ya-asnué. / Hampra taiiépnoun A. Maapumos. — Touikent: Faktor-press.2023. —
B.19.; Arrop maitx ®apunymua. Unoxuiinoma. / @opc twmaan XK. Kamon tapxxumacu. — TomkenT: “Mycuka”,
2007. — b.166.; ®apunymua Atrop. ManTtuk yr-taiip. Hacpuii 6aén./ Kupum cy3u Ba dopcuaman tapx. H.
Komunos., M.Maxmynos. - T.: Fadyp Fynom HomMunaru nampuér-marbaa wxoamii yitn, 2006. — b.186.

10 FyxayBonmit Xoxka A6ayxomnk. Makomotu FOcyd Xamagonnii. — Toukent: “V36exucron”, 2019. -b.19.

1 Caduit Paxpynaun Ann. “Pamaxoty aitaun-xaér” (O6u xaér Tomumnapu). / Hampra Taiiépnosunnap: Xacanuit
M. Ymp3ok b. — Tomkent: “A6y Amu M6 Cruo”, 2004. — B.19.

12 Py ayBonmit Xoxka A6ayxomnk. Makomotu FOcyd Xamagonuii. — Tomkent: “Y36exucron”, 2019. — B.19.

13 Xonmymunos XK. Xoxa Myxamman Ilopco Byxopwuii. Xaér Ba pancaduii-upponuit mepocu. — Tomkent: Tapakkyp
tomuunapy, 2020. — B.31.
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TpakTaThl XaManaHu « MaHo3u yiib-caipua» B «MaHo3uI yib-canukuam» 4, Tlo
cioBaM XaMmupkoHa Xamuan, Xomka FOcyd Xamaganu 6601 IepBbIM CyPUHCKUM
MBICITMTENIEM, HATIMCABIIMM TPAKTaT Ha dapcu™.

B nuccepramuu otmedaercs, 9to Benudaiimmm Bkiagom FOcyda Xamamann B
pa3BuTHe TacaBByd MaBapayHHaxpa CTaJ0 BOCIUTAHUE UM YETHIPEX BIUATEIHHBIX
MMAPOB, UPIIAZAOB, KOTOPHIE, B CBOKO OYEPE/lb, HE TOJIBKO NMPOJOJLKUIN U Pa3BUIN
yuyeHHne XamaJaHu, HO U OCHOBAJIM IIKOJIbI TAPUKATA, UMEBILHE CBOE MECTO U CTATYC
BO BCEM MyCYJIbMaHCKOM mupe. Yetbipe xanuda Xamaganu — 31o Xoka Adaysuia
bapaku (bapaku), Xomxa Xacan Onpoku (AHmoku), Xomxa Axman fccaBu u
Xomxka AGaynxonuk ['mxayBaHu.

CornacHO AMCCEpTaHTy, HECMOTPSl Ha €AMHOOOpa3ue CBEICHUN O KU3HU U
nesitenpHOoCcTH Xoku FOcyda XaMmananu, HET €IMHOTO MHEHHSI OTHOCUTENIBHO €ro
CMEPTH U MecTa 3axopoHeHusi. HeoOXoaumMo mpo 0 KUTh HOBBIE HUCCIEIOBAHUS,
yTOOBI JOKa3aTh (haKkT €ro cMepTH U 3axopoHeHus: B Camapkanae. UToObl 10Ka3aTh,
YTO TacaBBY( HE OTHAENEH OT HCJIaMa, a SBJIAETCS SBJICHUEM, CIIYXallUM €ro
COBEPIICHCTBY, Cy(hUU CO3AJIN LICHHEHIITNE TPOU3BEACHUS, PACKPBIBAIOIIUE CYTh
tacaBBy(®. Tpakrar FOcyda Xamananu «PyToat ynb-xaam» — oauH u3 Hux. Cieayer
IPU3HATH, YTO BeardanuM BkIaaoM FOcyda Xamananu B uciaam u TacaBBy( cTano
pa3BUTHE TakKuX BblAatomMXcs cypuen, kak Xomka Axman fccaBu u Xomxka
AOnynxanuk ['oknyBaHu. YUHUTBIBas 3TO, MOXKHO ckazaTh, 4To IOcyd Xamananu
NpUBHEC TPAAUIIMIO DTOTO Tapukara B TacaBBy(d MaBepayHHaxpa, a cam OH
CUMTACTCS TEOPETUYECKUM OCHOBATEJIEM INEPBBIX TAPUKATOB 3TOr0 PETHMOHA —
tapukaToB SlccaBus u XopkaroH-Hakmobanams.

Bo BTOpOM rnaee aucceprauuu 1o Ha3BaHueM «PoJib 1yX0BHOr0 Hacaeaust
Ocypa Xamananu B pa3BUTHM NPUHHIUNOB W HMP(OH OCHOB TacaBBY()
TapukaToB MaBapayHHaxpay packpbiBaeTcs BiausHue yuenus FOcyda Xamananu
O TapMOHUM 4YEJIOBEKAa W BCEJIEHHOM Ha TapukaT XomkaroH-Hakmbanaus,
TpaHc(opMmaiius ero B3MISIAOB HA TPOOJIEMY MUpPa U CITIOKOMCTBUS B MPOU3BEICHUU
«Pytba yn-xaér» («Kpurepuii ku3HHW») B TacaBBYy( TapuKarax, a TaKXKe TPY.I
«Pucona gap ogobu tapukam» («ITHKa OpJIeHa») KaK BaKHbIA HCTOYHUK TACaBBY(]
ATUKH.

B cBoém Tpyne «Pucoina ¢y aHHan-kaBHA Mycaxa-payH Juia-uHcon» («Tpakrar
o Bcenennoii u yenoseke») FOcyd Xamananu noqu€pkuBaet, 4To Il JOCTHKECHUS
YEJIOBEKOM BCECTOPOHHETO COBEPIICHCTBA €My HEOOXOJAMMO JOCTUYh TAPMOHUH C
Mupo3ganuem. YemoBek ObLT M30paH Kak camoe JAPArolleHHOE U TTOUETHOE U3 BCEX
CO37aHMi, HO OH MOAYEPKHUBAET, YTO ITOT «BBHIOOP)» HaJAraeT Ha HETro OOJbIIE
OTBETCTBEHHOCTH, 4Y€M NpuBWICTu. JlOCTHKEHHE TrapMoHUM CcO BceneHHon
TpeOyeT, Mmpexae BCero, HTaJoHA. 37eCh YEIOBEK JIOJDKEH HEe Bcerjga OpaTh OT
IPUPOIBI, & OT/AaBaTh, TO €CTh OEPEKHO OTHOCUTHCS K HEW, TMOJIb30BAThCS €€
OjlaramMu JIMIIb B MpeAesiax CBOMX MOTPEOHOCTEW, a WMHOTIA M «UYUHHUTHY €g,
BO3MeIllasg MPUYUMHEHHBIN yiiep6. Bece cymiecTBa mosib3yroTcs gapamu TPUPOAbI
JMIIb B TIpejiesiax cBoUX norpedHocreil. HachITUBIIKCH, 5)KUBOTHOE HE KOCUT TPAaBY,

14 Puaxu M. A. Xomxa IOcyd Xamananu - «Pyt6ar yn-xast» (Crenenu xus3nu). — Amradar: KynsTypHbli neHTp
Hoconbcrsa NPU B TypkmenncTane u LleHTp KyIbTypHBIX H MeXIyHapOIHBIX nccnepoBanuid. 2003. —C.17.
15 Xoxa I0cyd Xamanonuii. «Pyr6ar yia-xaém. — Tomkent: “Y36exucton”, 2019. — 5.10
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HE JIOMAET AEPEBb, HE TOMYET 3EMJIIO U HE pacxoayeT Boay. OZHAKO YeJIOBEK 4acTo
HEe cOOJTI01aeT ATO MPABUJIO.

[lo MHEHHIO AMCCEpTaHTa, B UICTOPUU TAacaBBY(] Majo TPYAOB O UEJIOBEKE H
BCEJICHHOM, YEJIOBEKE U MPUPOJIE, UX B3aUMOOTHOLIEHUX, MECTE YEJIOBEKA B OBITUN
Y 3HAYCHHUH OBITHS JUTSI )KU3HHU U PA3BUTHUS YEJIOBEKA. DTO CBUACTEIBCTBYET O TOM,
gyto FOcy(d Xamamonu Bcernma Haxoauics B ctatyce «Xymn gap nam», «Hazap 6ap
kanam», «Cadap nap Batan» 1 «XuibBar nap anmkyman». CyTb ero mpou3BeIeHus
«Pytba ynp-XaitsaT» 3akimoyaeTcs B Hjiee HM30paHUs ueloBeKa AJIaxoM Kak
NIEPBOr0, CAMOTO CBSITOTO W MPENBOAWTENS Bcex co3maHuii. C camoro Havana
IPOU3BEICHUS aBTOP MOAUYEPKUBAET, UTO YETIOBEK CO3/IaH AJIaXoM, 4YTOOBI BUJIETh
€ro ci1abocTh U Hyky, 1 uTo OH co3aal BcE cyliee, YTOObl COETMHUTD BCE BOSUHO
U CAeNaTh HYKIAIOLIIUMCS.

B uccnenoBanuu obOocHoBbIBaeTcs omucanne Xomxka FOcydbom Xamananu
BCEJICHHON B TE€pMHUHAaX MHILIHM, TEIUIA U XOJIOAA, CBETa M OTHS, BOJABI U IOYBHI,
BO3/yXa U BETPa, CEMbU U Opaka, mpeObIBaHUS C JIFOAbMU, OOIIICHUS C JIFOJbMU, CHA
u OOJPCTBOBAHUS, €Ibl, MUThs, CIyXa, OOOHSHUA, peUH, paOOThI, BUXXCHUS U
OCTAHOBKH, Pa3MbIILIEHUS U MEIUTALUA O BHYTPEHHUX Ji€NlaX, JKE€JaHUsl U BOJIH,
0J1arociIOBEHUM, JApOBAHHBIX YEJIOBEKY, KAYECTB U JEUCTBUI, MPUCYIIUX TOIBKO
eMy, U siBiIeHuil npupoabl. [loguepkuBaercs, 4To OJHO U3 HHUX Bcerga TpeOyeT
OPYroro, W TOCPEACTBOM JTOIO CO3JAETCA TAPMOHHS MEXKIY BCEJICHHOM U
YEeJIOBEKOM. Y TBEPKAAETCS, YTO CYIIECTBYET TPH dTala *KU3HU: UCIIaMCKas )KU3Hb,
KU3Hb BEPHI U )XKU3Hb OJlarouectus (AapeHus), MOCIEAHUN U3 KOTOPBIX CUUTACTCS
BBICIIUM YPOBHEM KU3HHU.

KOcyd Xamananu nmoguépkuBai, 4To YEIOBEK - BEIMUYalIliee TBOPEHUE CPEIU
Bcex cymecTB. OmHAaKo B IPEKPACHOM KaJE€HAApe YEJIOBEK, CO3JaHHBbIA B
IPEKPACHOM KaJleHAape, UMEET CHACThE JOCTUYb COBEPUIEHCTBA U MOIHATHCS 10
YpOBHSI 00’KECTBEHHOCTH, HO TaK)K€ M ONACHOCTh JIErpajallid U HU3BEIAEHUS /10
YPOBHSI )KkMBOTHOTO. B npousBenennu «Pyt0a yib-XasT» pacKphIBalOTCA KauecTBa,
MIPU3HAKH U XapaKTEPUCTUKU «YEJIOBEYHOCTU» U «KUBOTHOCTW». “Ha Bompoc: «KTo
KABOM M YTO TAKOE€ >XKU3Hb?», OH OTBETWI: «3HAH, YTO B IJ1a3aX CBOMX POJHBIX U
Ipy3€d KMBOM — ATO YEJIOBEK, HAXOIAIIMWCS B MHUpPE. A KU3Hb — 3TO MHUD H
nokoi»®. HekoTopele moau mpeGbIBAaIOT B MUPE U YIOBJIETBOPEHBI MUPOM, TO €CTh
MaTepuaJbHBIMU BEIIaMHU, B TO BpeMsl KakK Jpyrue MpeObIBalOT B MHpE C
00KEeCTBEHHBIMH, TYXOBHBIMH BEIIAMH.

[To Muenuto auccepranta, TpaktaT Xomku IOcyda Xamananu «Pucomna map
0/100M TapuKaT» SBISETCS OJHUM W3 IIEJEBPOB HPABCTBEHHOCTH. YeEIOBEK,
CTPEMSILUNCS K COBEPIICHCTBY, JTOJKEH OMNPEACIUTh U BBICTPOUTH CBOW MYTh,
PYKOBOJCTBYSICh CJIEAYIOIIMMU YETHIPbMSI MNPUHIMUIIAMHU: TEPBbIA OPUHIUI —
TUCIUTUINHA Had)ca, BTOPOM MPUHIIAIT — YACTOTA CII0BA M OJICSTHHS, TPETUN MPUHIIUTI
— Oopb0a, a yeTBEepThIM MPUHIMI — NoMUHaHUE. B OonbliMHCTBE ciydaeB Hadc
TPAKTYETCs Kak JKEeJIaHus, CJIOBA U MOCTYIIKU YEJIOBEKA, IPOTUBOPEYAIINE MOPAIH
u mapuaty. CyniectBoBanue Haca — HEOOXOJJUMOCTb, U €€ KETAHUS €CTECTBEHHBI.
OpnHako HEOOXOJMMO KOHTPOJIMPOBATH, BOCIUTHIBATH M OYMUIIATH €€ OT ITYPHBIX

16 Xoxa IOcyd Xamanonnii. Xaér mesonu (Pyr6ar yi-xaér). -Towmkent: “Saru acp asnoan”, 2003. — 5.10-11.
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nopokoB. Benb ecian e€ ecTecTBEHHbIE >KelaHus OyayT YIOBJIETBOPEHBI, OHA
IEPEHAET TpaHuIBl JO3BOJEHHOTO W CTaHeT HeympasiseMol'’. BropbiM
OCHOBAHHMEM M YCJIOBHUEM COBEPILEHCTBA YEJIOBEKA SABIISIETCS JT03BOJIEHHOCTh MTUIIH
U UThs. Beap 3anperHas nuina He o3apsieT ceple, U HEBO3MOXKHO HACIAXKAATHCS
NOKJIOHEHHEM, OOJJAUMBUIMCH B 3alpPETHYIO OAekKAy. KaKIplii 4elloBEeK IOJIKEH
coOJiro1aTh MOPSIAOK B TPEX Bellax: elie, NuThe U xuiuiie. Korga Bce Tpu Benm
YUCTBI M JIO3BOJICHBI, BCE Jella 4eloBeka OyAyT mporBeTarb. (O0s3aTerabHO
OCTeperaThCs 3alpPEeTHOr0 U TPEXOBHOTO M BO3JIEPKUBATHCS OT Hero. Heo6xoaumo
JIEpKaThCs MOAAIIBIIE OT TE€X, KTO €CT 3apeTHoe U HeuecTuBIeB. CiemyeTr u3derarb
OOILIEHUs ¢ TEMHU, KTO HE BCTYIUJI Ha MPSIMOU MyTh, KTO HE Ha BamieM myTti. Huurto
HE COMBAET YeJoBeKa C MyTH TaK, Kak OOILIEHHE C HEUECTUBIIAMHU U TPEIIHUKAMHU.
DTOT CMBIC O4YeBHJICH, HabMoaeM U sceH. B «Mymkaxaze» oH yNOMSHYT Kak
TPEThs OCHOBA COBEPIIEHCTBA 4YelioBeKa. B Hayke TacaBByd Myxkaxajaa — 3TO
00pr0a 3a TOCTHKEHHUE CUACThA B 3arpoOHOM sxu3HU. UeTBEpTas ocHoBa — 3uKp. [1o
MHEHHUI0 XaMaJlIaHH, TeM, KTO JJOCTUT CTaTyca 3UKpa, JapyeTcsl CTaTyC NONEeUnTes,
a Te, KTO JaNEK OT 3UKpPAa, TUIICHBI TAKON 4eCTU. VICTUHHBIN 3UKp — B CEPALE, U TOT,
Y€ cepAue CIoCOOHO K 3UKPY, HE TOJKEH TPATUTh CBOE BPEMsI HM Ha YTO, KpOME
3MKpAa, 3a UCKIIIOYEHHEM 00S3aTENIbHBIX U CYHHATHBIX MOJIUTB S,

CornacHo aucceptanty, Hacieaue KOcyda Xamaganu — OeClieHHOE TyXOBHOE
HacJeane, CrnocoOCTBYIONIEE BOCIUTAHUIO MOJIOIOTO TOKOJIEHHS B yX€ YBaKEHUS
K MaTepu-IpHUpojie, BCECTOPOHHEMY TOHMMAHHUIO U TMPEJOTBPAIICHUIO CYTH
pPaCTYIIUX C KaXIbIM JHEM DSKOJOTHYECKHUX OMACHOCTEH, a TaKKe MOCTPOEHUIO
CIIpaBeIJIMBOrO TocyAapcTBa M aobpojaerensbHoro odmectsa. KOcyd Xamamanu
MOTYEPKUBAET, YTO KOHTPOJIb M BOCIIUTAHUE YEJIOBEUECKUX KEIAHUM JOCTUTACTCS
yepe3 ackeTu3M. Kakum Obl CIIOKHBIM U TPYAHBIM 3TO HHU OBLIO, 3TO aOCOIIOTHO
HE0OXO0MMO AJIs 3/I0POBbs Bephl. UeI0BEK U MpUpoJa — 3TO JOBEpUE APYT K APYTY,
OHM BCET/Ia HEpa3pblBHO CBsi3aHbl. HO OTBETCTBEHHOCTh B 3TOM OTHOIIECHUHU
JIO)KUATCA HA YEJIOBEKAa, KOTOPbI, KaK MBICIUTENb, JOJKEH OCTOSHHO CIEIUTH 32
rapMOHUEN IPUPOABI U ce0s1 CaMOT0 U He I0NyCKaTh €€ HapylleHus. YenoBek — 3To
YMEHBIUIEHHAs1 KONUsSI BCEJIEHHOM, BCE BO BCEIECHHOW OTPAaXKaeTCs B YEJIIOBEYECKOM
tene. Cyth yuenus FOcyda Xamananu o yenoBeke 3aKiIrOYaeTcss B TOM, YTO, B
OTJMYME OT MAaTePUANTNCTOB W CIUPHUTYAIHCTOB, €r0 TapMOHHUS BEOET K
COBEPILEHCTBY, @ HE CKJIIOHSET B Ty WJIK UHYIO CTOPOHY.

Tperbs TnaBa jguccepTauud Ha3biBaeTcsl «3HaueHHe (Puiaocodceko-
HpaBcTBeHHOro Hacjeaus IOcypa Xamaganu B BOCHUTAHUM JIHYHOCTH
npocsemieHHOro odmecrsa Hosoro Y30ekucrana». B Hell paccmarpuBaetcs
poib dpunocodceko-tacasByd uneii FOcyda Xamananu B crabummzamnuu coruaibHo-
JIyXOBHOM CpeJibl U BO3MOXKHOCTH MCTIOJIb30BaHUS €r0 (PrIocCOPCKUX B3IIISIIOB HA
COBEPIIIEHHOTO Y€JIOBEKA B BOCITUTAHUHU BBICOKOIYXOBHOW MOJIOJICHKH.

Updon-punocodckre maen yeTblp€x pamx (MpaBuil), OTpPaKarolIUEe CYTh
yuenuss FOcyda  XamajmaHu, HMMEIOT  HECpPaBHEHHOE  3HA4YEHUE  JIA
COBEPILIEHCTBOBAHUS JIMYHOCTEH, KOTOpbIe OYIyT CTPOUTH «IPOCBEIIEHHOE

17 Haspysosa H. Hakm6anus TacaBBypuii TabIMMOTH Ba 6apkaMol HHCOH Tapbuscu. - Tomkent: “@an”, 2005. —
b.153.
18 Xoxa IOcyd Xamanonnii. Xaér mezonu (Pyr6ar yn-xaér). -Towmkent: “SIaru acp agnoaun”, 2003. — 5.10-13.
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o0111eCTBO», K KOTOpOMY MbI cTpeMuMca. UeTsipe paiixu, BBenéHHble FOcydom
XaMajaHu B y4eHHE TacaBBY(}, MPUBJICKIN BHUMAaHUE MHOTUX TacaBBY(d aesrTeneil,
KOTOPBIEC aHATTU3UPOBAIIM 3TH PALIXH K KOMMEHTHPOBAIIN UX B CBOUX TpyAax. FOcyd
XamalaHu y4uJl CBOEro ydeHuka AOaynxamuka ['moxayBanu: «Xyml map aam»
(KOHTpOIMPYH KaKI0€ NIbIXaHWe, Oyab OauTEeNeH, 4TOObl HE BIACTh B TPEX M
6ecnieunocts), «Hazap Oap kagam» (Oyap OguTeneH, 4ToOBl HE BMACTh B TPEX H
6ecrieuHocth), «Cadap nap Batam» (MyTemecTBUE MO POAMHE) U «XUJIbBAT Jap
anKyMan» (Oyap ¢ mroapMH Ha moasx u ¢ Micrunoil Haeauue)'®. I'.HaBpy3osa,
ccputasch Ha «Puconan caxubusi» Abmynxanuka ['mokmyBaHH, MOAYEPKUBAET, UTO
Ocyd Xamamanu oOpatuics K cBoeMy Yy4YeHHKY: «Ou, O AOmynxamuk, tebe
MOPYYEeHO TO3HaTh TPEBOTY». AOaynxaiuk [WxayBaHH, NpPEIaHHbIA CBOUM
YUUTEISIM, M3ydajl BOIPOCHl MAMSITH W OTKPBUI YETHIPE HOBBIX MPHUHIIUIIA:
«Honkapm» — npunomuHanue, «Bosrammy — BO3BpAIECHHE, OUMIICHHE MAMSTH,
«Huroxmomr» — B3LIAN, TO €CTh COXpaHeHHe maMaTH, yma, n «Hommomry —
COXpaHEHUE NaMATH B YACTOTE HA MPOTSHKEHUH JITTUTEIBHOTO BPEMEHH, U MOJIOKUI
MX B OCHOBY Y4eHHs XOKaron=’,

HuccepratH nenaet BbIBOA O ToMm, yTo IOcyd Xamanganu BBen B yuyeHUe
MEepBbI€ YETHIPE M3 OJIMHHALATH MPUHUMUIIOB yueHUs XokaroH-Hakmbanaus u
MOCIYWJI WCTOYHUKOM BJOXHOBEHHS ISl CJHEAYIOIIMX 4YeThlpex. OgHuM u3
MEPBbIX M CaMbIX OCHOBOIIOJATAIOMIMX >KUBOTBOPSALIUX YUYEHHW, MPUBHECEHHBIX
KOcydpom Xamananu B yuenue tacaBBy(d MoBapayHHaxpa, Obuto «XyII gap aam,
Y 3TOT IPUHLMI CTAJI OCHOBOM ISl Pa3BUTHS YUYEHUHM CHavasaa XOJKaroH, a 3aTeM
Hakmbannus,  cnenyromux 10O  HOYyTH  OCO3HAHHOCTH,  OJMTENBHOCTH,
IPOHUKHOBEHUS, OCO3HAHHOCTU M CO3HAaHHWs, U CTAaB MPU3HAHHBIM BO BCEM MUPE
y4eHHEM. «XyII JIap JAam» OObEIUHACT MOHATUS «TUIIHHAY» U «jaam». « Tummnay
O3HaydaeT OJUTEIBbHOCTb, OCO3HAHHOCTh, OCBEAOMIIEHHOCTh, CYyTh BCETO U padoTy,
MMOHUMAHUE CYTH, Pa3yM, a «Jiam» - IEPUO/JI, BPEMsl, SITIOXY, MTHOBEHUE, JbIXaHUE.
«Xy1 gap Aam» - OJJHA U3 IPAKTUK, CIIOCOOHBIX COUETATh BHEIIHEE U BHYTPEHHEE
coJiepKaHue.

[Tpunuun «Hazap Gap kagam», CTaBIIMII OJHUM M3 OCHOBHBIX MPUHIIMIIOB
yuennii XojxaroH u HakmGanausi, BbIpakaeT TO, YTO B3IVIAJ YEJIOBEKa,
CTPEMSIIIETroCsl K COBEPIIEHCTBY, BCEr/Ia IOJKEH ObITh HAIpaBJIeH K CBOEU LIENH.
3HaueHUE CII0OBA «HA3ap» B 3TOM CTUXE - CHJIa IJ1a3a, B3IJIsA/1a, BUJICHUS, UHTEIIJIEKTa,
OKa cepla, B3opa cepala. 3HauyeHue caoBa «Kagam» - Jenarh 1iar, MATH KyJa-To,
9T0-TO nenath. Pamxa «Hazap Oap kamam» TpeOyeT, 4TOOBI KaXKIbIi YEIOBEK
HAy4HJICS KOHTPOJIMPOBATH ce0s1, MOHUMATh U AaHAIU3UPOBATH I1€JIb KAXIOTO II1ara
U paboTy, KOTOPYIO OH TOTOBUTCS COBEPIIUTH, U €CJIM 3TOT LIAr Ha MyTu 1o0pa,
IIPOJIOJIKATh €ro, a €CJIU HET, TO OTBEPHYTHCS OT HEro, TO €CTh B3IV YEJIOBEKa
JOJDKEH OBITh BCET/Ia HaIpaBJIeH Ha CBOIO cTyneHb. Camoe MpeKpacHoe B ITOM
pamixe TO, 4TO, YAEp>KMBasl B3IJs[ HA CTYNEHU, OHA 3allMIIAeT 4YesioBeKa OT
BbICOKOMEpHUsSI U popMuUpyeT 100pOoIeTeNh CMUPEHHUS.

B Fuxnysonnit Xoxka AGIyXonuK. Makomotu FOcyd Xamanonuii. Bacustroma (puconanap). / Tapxumonnap: C.
Caiidpymrox, H. Xacan. - Tomkent: “Y36ekucron”, 2019. — 5.29-30.

20 Haspy3osa H. Hakmbauaus TacaBBybuii TabIMMOTH Ba 6apkamol MHCOH Tapbusicu. - TomkenT: “@an”, 2005. —
B.153.
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Tperuit pamxa FOcyda Xamaganu, momMorarwmnui 4eI0BeKy OCO3HAaTh CBOIO
UJCHTUYHOCTh, OCO3HATh CBOIO MPHHAJJIC)KHOCTh K YEIOBEUYECKOMY pPOAY, OBITh
0JIarOPOJIHBIM M BEJIMKOJICITHBIM, CIABHBIM U CJIABHBIM CYIIECTBOM, U TOPJIUTHCS
M, — 310 «Cadap nap Baran» — «llyremectBue Ha Ponuny». B satom parmixe
noastue «Cadap» OTIUYaeTCS CBOMM BHEIIHUM W BHYTPEHHUM CMBICIIOM.
BHeliHee 3HaueHHE MYTELIECTBUSA IMOAPA3yMEBAET IYTEIIECTBHE YEIOBEKA I10
Poaune ¢ pa3auuHbBIMHA LEIAMH — MOJYyYEHHEM 3HAaHUN, OOyYeHUEM peMeciy,
MyTENIECTBUSIMU, NIEPEE3NAMHU U UCIOJIB30BAHUEM CBOETO TeJa ISl MYTEIIECTBUM.
B 3ToM myTH 4YenoBEeK MHOTO BHAMT, OOIIACTCS C pa3HbIMH JIIOAbMH, KUBET B
pPa3HBIX YCIOBUSX U CUTyalUsIX, U €T0 MUPOBO33pEeHUE pacuiupsiercs. B npouecce
MyTeIIeCTBH, BO BpEMs €ro TPYIHOCTEH U JTUIICHUH, Tyllla YeJIoBeKa MpeObIBaeT B
memutaiuu. CyTtb pamxu «Cadap nap Baran» 3akimtodaercs B IMyTEHIECTBUH,
KOTOPOE€ YEJIOBEK COBEPIIAET K CBOEHU MJICHTHYHOCTU. BO Bpems myTemecTBUs OH
MEePEKUBACT MO3UTUBHBIE M3MEHEHHUs], TTOJHUMAACH OT YEJIOBEUYECKUX KAYECTB K
00KECTBEHHBIM, OT IJIOXUX MPUBBIYEK K XopomuM. C Apyroil CTOPOHBI, BO BpeMs
Iy TEHIECTBHS YETOBEK UCCIEAYET CBOE TENO, OUMIIAETCA OT BCEX HEUUCTOT, IOTOMY
YTO TPYJHOCTHU ITyTH CTAHOBSATCS BaKHBIM HHCTPYMEHTOM HCTpaBieHUs Hadca.

TeopeTudeckoii ocHOBO# maen aeu3a Haxmobanmmsa «Jlun 6a Epy mact 6a
kop» saBigercs pamxa FOcyda Xamaganu «XunpBar gap aHKyMmaH». JTa paiixa
HOCHUT CBETCKUU XapaKTep U CIYKHUT PACKPBITHIO €ro B3IJISA0B Ha CMBICH JKU3HHU.
CopeprkaHre 3TOr0 MPUHIIAIIA 3aKJIFOYAETCS] B TOM, UTO JUIsl TpubamxkeHus k bory
HE O00s3aTeNbHO OTAANATHCA OT OOIIEeCTBAa, TO €CTh 3TO YYEHHE OTpHIAeT
M30JIMPOBAHHOE U OJJMHOKOE yeauHeHne. OTCyTCTBUE B « XWJIbBAT J1ap aHKyMaH»
pa3HUIIBI MEXAY TOBCETHEBHOM KW3HBIO M BHEUIHUM TMOBEJCHUEM, J00pOTa,
BBICOKAsi MPEJAaHHOCTh, JIIOOOBH K  TPyAY, MACTEPCTBY, 3E€MIICEIIHIO,
3apabaThIBAHUI0O Ha JKW3Hb  TOJBKO  COOCTBEHHBIM  TPYJOM, KPHUTHKA
CBOOOJIOMBICIISIIIIUX, TOPJbIX, CEMEWHBIX U TMOJOOHBIX JCPBUIICH, TOMAHIIN
MPECTUXK U aBTOPUTET ATOTO MyTH B HAPOJIE.

[lo MHeHHIO uccrienoBarens, MpoljeMa COBEPIICHHOIO YeNIOBEKa SIBISETCS
[EHTpaJbHbIM MTyHKTOM yueHus Xojka FOcyda Xamananu. KakoBel Obl HU ObLITH
€ro B3MISAbI, B KOHEUHOM CUYETE€ OHM BO3BPAIAOT HAC K HJIEE COBEPILCHCTBA
yeJioBeKa. PacKpbiBas CyTh MOHATUN «TEJI0», KCEPALEL», «AYIIA», KTANHAY, YUEHBIN
OLICHMBAET HMX MECTO Ha IMyTH K coBepuieHCTBY uyenoBeka. IOcyd Xamamanu
pa3zensaeT ypOBEHb COBEPILICHCTBA YEJIOBEKA HA CTATYyChl «HUCIaM», «UMaH» H
«MXCaH», U THIIET, YTO «HUXCaH» — BBICIIMI cTaTyc. B craryce uciama Teno
COBEPIIECHHO, B CTaTyCE UMaHa — CEPJILIE, B CTaTyCE MXCaHa — COBEPILICHHbBI TallHA U
Jylia, MpelaaHHbIe Uctune?!. OTtBevast Ha 14 CIIOKHBIX BOIIPOCOB 00 HCJaMe H
TacaBBy(], MBICIUTEIh TOAPOOHO aHANM3UPYET MPOOJEMBI, CBSI3aHHBIE C
MOHATUSIMU, BAXXKHBIMU JJI1 Pa3BUTHUSL JIMYHOCTU, - YEJIOBEYECKOE TEJIO, CEPIIIE,
nyllia, ucliam, Bepa, MIJIOCEpIUe, aMsiTh, MbICIb, IEUCTBHUE, ITOT MUP U 3arpoOHas
KU3Hb.

2L Xoxa FOcyd Xamanonuii. BOpIUMKHUHT HHCOHTA OyiicyHupriIrany Xakuna pucoina .Pyroar yu xaér [Xaér
me3onH|. / Tapxkumonnap: C. Candymnox, H. Xacan. - Tomkent: “Y36ekucron”, 2019. — b.138.
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XamazaHu CYUTAET, YTO UCTHHHO BEPYIOUIUN — 3TO YEJIOBEK, YEH SA3bIK U PyKa
HUKOMY HE IPUYMHAIOT BpeJa. TeM caMbIM OH BBIABUTAET UIEIO O TOM, YTO YEIOBEK
TOOPBIA, MPeAaHHBIA CITY>)KCHHIO HAPOTy, HE CTABSIIINI HHTEPECH 00IeCTBA BBIIIE
CBOMX COOCTBEHHBIX W CBOOOJHBIN OT TakUX IMOPOKOB, KaK THEB, 3aBUCTb U
’KaJHOCTh, OOPETET CUACTHE B 0O0MX MUpax?2,

CornacHo auccepTaHTy, >ku3HeyTBepxknatomiee ydenue lOcyda Xamamanu
ITIOMOTa€eT YEJIOBEKY CTaTh OUTEIbHBIM, CO3HATEIBHBIM, OCO3HAIOIIM, CIIOCOOHBIM
KOHTPOJUPOBATH CBOW B3IJIAJ U IIard Kak (PU3NYECKH, TaK U JYXOBHO, yKpaliaTh
CBOM BHYTPEHHHUI MUP NPEKPACHBIMU MOPATbHBIMU MPUHIIMIIAMU, OBITh BEPHBIM U
TpynomooussiM. Ceroans B3rsiabl HOcyda Xamaganum Ha uicalbHYIO JTUYHOCTH
BAXKHBI I BOCIHHUTAHUS MOJIOAOTO TOKOJIEHHSI C BBICOKOW JYXOBHOCTBHIO,
CIIOCOOHOTO C MOHMMAaHUEM BOCIIPUHUMATD Yy KHE UJeH U 00J1a/1at0IIEero CUIbHBIM
UJECOJOTUYECKHUM UMMYHHUTETOM.

3AK/TIOYEHHUE

HyxoBHoe Hacnenue HOcyda Xamaganu nposiBisieTcs Kak BaKHbIM (DakTop
dbopMupoBaHUsS HAIMOHATHLHOM HWJEHTUYHOCTH, OOECIEUYEHHUs] COLMaTbHOMN
CTaOMJIBHOCTH W JYXOBHOrO MNpoOykaeHus. Beap NpUHIMUIBI OAUTEIBHOCTH,
OCO3HAaHHOCTH, YECTHOCTH, MHUpa, TPYIOJIOOHUS W YUCTOTHI, HAIPABJICHHBIE Ha
00KECTBEHHOE TMPOCBETJICHUE, 3aJ0KEHHbBIE B €ro Y4Y€HHH, BOCIHUTHIBAIOT
BHYTPEHHUM MHUpP UYEJIOBEKA, YIOPSAOUYUBAIOT MOCTYNKU U YKPEIUISIIOT JYXOBHBIN
UMMYHUTET B CO3HAHUM MOJIOAEKU. Takum 00pa3oM, B pe3yJsibTaTe UCCICIOBaAHUS,
HAIPaBJICHHOTO Ha PACKPBITHE UCTOPUKO-(hustocodckoit cynHoctr yuenus HOcyda
XamanaHu W ONpeleJieHHe €ro Mecra B pa3BUTUU TacaBBy( TapukaTax
MagepayHHaxpa, ObUTH CI€TIaHbI CIEAYIOIINE BHIBOIBI:

1. XI-XII Beka B Xopacane 1 MaBepayHHaxpe, HAXOAUBIIUXCS MO BIACTHIO
Apabckoro xanudara, HaOIIOJATUCH HE TOJIBKO COLUATbHO-IPKOHOMHYECKHUE, HO U
MOJINTUYECKHE, a Takke oOpa3oBaTenbHble MNoTpsiceHua. Ha 3Toil oOmmpHOU
TEPPUTOPUHM TBOPWJIM MHOTHE MBICIUTENN Pa3HbIX HANpPaBJICHUM, OCTaBUBLINE
OoraToe nTyxoBHOE Hacienue. L[eHHOCTH YHUCTOThI, OAUTEILHOCTH, OCOZHAHHOCTH,
YECTHOCTU, YMEPEHHOCTH, IOMUHOBEHHUS, AaCKETH3Ma U TyXOBHOI'O COBEPILICHCTBA B
YYEHMHM OJIHOTO M3 TmpejactaBuTenei TacaBBy(d, FOcyda Xamananu, umeBIIEro
MHOXXECTBO TMOCIeoBaTeNed, CPOPMUPOBANINCH KaK COLMATbHO-HPABCTBEHHbBIE
HOPMBI OOIIECTBEHHOTO PA3BUTHS U ONPEICTIIA MEXaHU3M CTPEMIICHHS YUCHHUKA K
JYXOBHOMY COBEPLIEHCTBY HA MPAKTHYECKOM 3Talle.

2. Ha ¢gopmupoBanue mupoBo33penus FOcyda Xamaganu okazanu BIUSHUE
octpas 00pb0a MKy pa3IMUYHBIMU TaPUKATAMU U UICOJIOTMYECKUMU TPYIIIaMU B
konne XI — wmagame XII BekoB, HemoHWMaHWE TacaBBY( MPOCTHIM HAPOIOM,
pasHoOIJIacusi MEXIY CBETCKMMH W PEIUTHO3HBIMH TpocBetutensimu. Hpdon-
¢unocodckue B3rmsaasl FOcydpa XamamaHu COOTBETCTBYIOT MEPHOIY, KOTJa
TacaBBy(, MpOMIs yepe3 KpaiHe TsHKENbIE YCIOBHUS, BHOBb OOpEN aBTOPUTET U
JIOBEpHE HApO/1a, CTAJ OMOPOM MPaBUTENEH U CTall BOCIPUHUMATHCS MBICIUTEISMU

2 Xoxa IOcyd Xamanonuit. BOpIuKHMHT MHCOHTA Oyiicy HMprIraHy Xakuza pucona .Pyrbar yu xaér [Xaér
me3onH]. / Tapxkumoninap: C. Caiidymox, H. Xacan. - Tomkent: “Y36exucron”, 2019. — 5.138.
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HE KakK Bpar, a Kak ICTOYHUK NOHUMaHusl. Takue TacaBBy(d LIEHHOCTH, KaK TyXOBHOE
OUYMLIEHUE, OAUTENBHOCTh, OCO3HAHHOCTh, YECTHOCTh, ACKETU3M, NOMHUHOBEHUE,
Oecena W HaCTaBlIEHHWE, NPOSABWIMCH B 3TOM HCTOPHYECKOM KOHTEKCTE Kak
NPaKTUYECKUE JEHUCTBUSI, HAMPABICHHbIE Ha OOECIEYEHHWE MOPAJIBHBIX HOPM U
JTYXOBHBIX IMOTpeOHOCTEN 00IIIeCcTBa.

3. Xomka HOcyd Xamamanu Obut yuutenem bapku, Anmoku, SccaBu u
['MKTyBaHM M CUMTAETCS TEOPETUYECKUM OCHOBATEJIEM TapUKaToOBB SflccaBus u
XO0KaroH, OCHOBAHHBIX €ro yYeHHKaMHU. XOTs Haclieaue XamaJaHu UMEJIO CBOH
COOCTBEHHbIEC HHTEPIIPETAIIMYU B PA3HbIE MIEPUOJIbI U B Pa3HBIX HAYUHBIX TPATUIUSX,
€ro OCHOBHOW HWJEHHBIA CTEPKEHb HE HM3MEHWICS, YTO SIBIIIETCS HCTOYHHUKOM
npeeMCTBEHHOCTH B (¢uiaocoduu TacaBByd. ['mybokoe um updon-bumocodckoe
nyxoBHoe Hacienue FOcyda Xamananu ynenser oco00o€ BHUMAaHHUE OCBEILIEHUIO
BOIIPOCOB  OHTOJIOTUM, JIUCTEMOJIOTHHM, aHTPOMNOJIOTUU, JIOTUKA W 3THKHU
¢unocopun. OHKM OCBEHIAIOT Takhe (PUIOCOPCKHUE MOHATUSA, KaK OBITUE M €ro
(GOpMBI, KOJTMYECTBO U KPUTEPUI, 3HAHUE U €r0 CTaIuH, YEeJIOBEK, COBEPLICHHBIM
YyeJoBeK, OOIeCTBO, TeNno, ayX, Hadc, pazym, cepalle, U OOOCHOBBIBAIOT
JMATIEKTUYECKYIO CBSI3b MEXKIY HUMH.

4. Yuenue Ocyda Xamananu o rapMOHUY Y€TIOBEKA U BCEJIICHHOU, TPUHITUIIAX
COBEPILEHCTBA, MOCITYKWJIO LEHTPAIbHOM OCHOBOM B (DOPMHPOBAHUHU IIKOJIBI
Xomxaron-Hakmibanausa. Yersipe  mnpunHiuna, paspadbotanHeie  FOcydom
Xama/iaHu, KOTOPbIE BIIOCTEACTBUU MOCTYKUITU BAXKHONU TEOPETUUECKOM 0a30i 1Jis
dbopMHUpOBaHUS U COBEPIIICHCTBOBAHUS MIKOJ XOKAroH u SlccaBusi, MPeACTaBISIIOT
coboif CcBOJ MpaBWI, ONPEICNAIOIIMX Hauboiee BEpHOE HampaBieHUE
coBepIlIeHCTBOBaHUS dyenoBeka. [Ipuniuner « Xy nap nam», «Hazap 6ap kamamy,
«Cadap nap Baran» u «XwibpBaT gap aHHKyMaH» BIOCIEICTBUN ObUIA BKIIOUEHBI
B OCHOBY yueHus XojxaroH AOmayxanukoM [WKIyBaHM M CTald OCHOBHBIMH
MPUHLIUNAMU W TpaBwiamMu 1koiael HakmOannus, ocHoBanHoM baxaynmuHom
Haxm6anau.

5. CocTosHHsI MUpa, CHOKONCTBUS, YBEPEHHOCTH M JIYXOBHOTO IOKOS,
u3NoKeHHbIe B «PyT0aT ynb-XailsaTy, Obuid npeodpa3oBaHbl B TaCaBBY( TapuKaThl
KaK METOJ0JIOTMYECKasi OCHOBA JUIsl [yXOBHOTO OYMIIICHHSI MIOPUJIA U KOHTPOJIS HaJ
Ar0. OTHU MPUHIUIOBL CIYKAT JUIsl 0OecredeHusl JYyXOBHOTO pPaBHOBECHS, BEAYT
MIOpUJa K COBEPIICHCTBY W, B KOHEYHOM HTOI€, YKPEIUISIOT MHUpP, YECTHOCTD,
CTaOMJIBLHOCTh U AYXOBHYIO FapMOHHIO B oO1ecTBe. Cpeu nepcucko-cy puitckux
UCTOYHUKOB «PyTtOar ynp-Xaisat» IOcydpa Xamananu sBisercs yHUKaJIbHBIM
MPOU3BEACHUEM U CUHUTAETCA MEPBBIM HCTOYHUKOM, MPOJIOKUBIIUM NYTh IS
poU3BeJeHUH TacaBBY( XxapakTepa v COACpIKaHU.

6. MpICIIUTENTh MACTEPCKU TIOKA3aJl MECTO YEJIOBEKa B OBITUU B CBOEM TPYIE
«Pucona ¢u amHanm kaBHa MycaxapaH JUid WHCOH» («TpakraT O MOJYMHEHHUH
Bcenennoii uenoBeky»). B aToM Tpyzie yTBepK1aeTcsi, YTO OTHOIIIEHHE YeloBeKa K
IPUPOJE HAMTPSAMYIO OIIPENEIISET €To KU3HEHHBIH My Th, TO €CTh COXpaHEeHue, 3a00Ta
U COJICUCTBHE Pa3BUTHIO MPHUPOAbI MOBBIIIAIOT YPOBEHb €ro OjarococtosHus. B
TpyJle NOAYEPKUBACTCSI HEOOXOJMMOCTh UCIIOJIb30BaTh OJ1ara Mpupo/ibl B 10KHOM
MEeCTe, HE JOIMyCKas pacTOYUTEIbCTBA, M BBIABUIAETCS MBICIbL O TOM, 4YTO
HECOOJII0JICHUE HOPMBbI MOXXET HapylIUTh OandaHC KadyecTBa M KOJIMYECTBA.
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DKOJIOTUUECKHE OMACHOCTH, SIBJISIIOLUIMECS OJHOM M3 TJIOOATBHBIX MpoOJeM,
CTOSIIIUX CETrOJIHS TEpeJ] YeIOBEUECTBOM, CBHUJIETEIBCTBYIOT O IIEHHOCTHOM
YHUKAIBbHOCTH 3TOTO TPYy/a.

7. FOcyd Xamamanu momu€pKHBaeT, YTO YEIOBEK — BEIMYAMINEe U3 BCEX
co3nanuii. OH pacKphIBa€T CyTh TPEX CTYNMEHEH 4eT0BEYECKOrO COBEPIICHCTBA —
uciama, Bepbl U mMuitocepausd. «Anoou Tapukar» HOcyda Xamananu — onuH u3
HauOoJiee MOJHBIX TPAKTATOB MO TacaBBy(d 3TUKEe. BocmuThiBas moapacTaroiiee
MIOKOJICHHE B JyX€ YECTHOCTH, [ICHHOCTHU TacaBBY( ATUKHU, TIPE/ICTABICHHBIE B 3TOM
POU3BEICHUH, TaKWE KaK CaMOJUCITUIUIMHA, YECTHOCTh B €/I€, OJICXKIC U KIIIUILIE,
O0oprOa, MmaMsTOBaHHE, OJAUTEIHHOCTh, OCO3HAHHOCTh, MOJYAHHE W YECTHOCTD,
noOyk/Ial0T YeJOBeKa K BHYTPEHHEMY OYHMIICHHIO, CIIOCOOCTBYIOT JYXOBHOMY
POOYKJIEHUIO B OOIIECTBE U YKPEIUIAIOT COLMATBLHYIO0 OTBETCTBEHHOCTD.

8. Yuenue FOcyda Xamananu, ocHoBaHHOE Ha OJIUTEILHOCTH, OCO3HAHHOCTH,
YECTHOCTH, MHpPE, aCKeTHU3ME, IMOMHUHOBEHHUM U MOJIYaHHH, HOCHUT XapakTep
bopMUPOBaHUS CUCTEMBI JTYXOBHON 3pEIOCTH M SBISETCS OCHOBOIMOJIAraloOIINM
(dakTopoMm obOecrnieueHHs] CTAOMJIBHOCTH M JYyXOBHOW rapMoHuu ooOmectBa. Ero
YYEHUE MOXKET CIIY>KUTh TEOPETUUECKOM OCHOBOM /JI 3aKiajblBaHus (QyHIaMEHTa
Tpetbero Peneccanca B HoBom VY30ekucrane ¥ CO3MaHUS HPOCBELIEHHOIO
oO1ecTBa.

9. Updon-punocodckue uaen FOcyda Xamamnanu SBISIOTCA YHUKATbHBIM
UJCHHBIM HMCTOYHUKOM CTAaOWJIM3AIlMM COLUAbHO-AYXOBHOM OOCTAaHOBKU U
(dakTOpoM YyKpeIuieHHs HPaBCTBEHHBIX YCTOeB oOmiecTtBa. OHM CIOCOOCTBYIOT
JTyXOBHOMY TIpOOYXXJeHHIO o0OIecTBa H, Kak CIeJACTBUE, (POpMUPOBAHUIO
COITMAJILHO-TYXOBHOM Cpellbl, O00ECIeUYMBAOIIEH CIIOKOMCTBHE, TapMOHUIO U
KOJUJIEKTUBHBIN MHUP.

10. KoHuenmusi COBEPIICHHOTO 4YelOBeKa, mnpemioxkeHHas HOcydom
XamanaHu, — TPUHLUINBI YUCTOTHI CEpAld, CACP>KAaHHOCTH Hadca, acKeTHu3Ma,
MaMsTH, YECTHOro oOpa3a  JKU3HM, OJUTEIBHOCTH, OTBETCTBEHHOCTH,
0JIaroJapHOCTH M YCTOWYMBOCTU CHWJIBI BOJIM — HMMEET OOJbIIOE 3HAUYCHHE B
BOCIIUTAHUU COBPEMEHHOTO MoJjiojgoro mnokoieHus. OcHoBy B3risiioB HOcyda
XamazaHu COCTaBJIsIeT WJed OYMIIEHUS JyXOBHOTO MHpa YEJIOBEKa U €ro
COBEpIIIEHCTBOBaHUsA. B cBOMX BO33pEeHUSIX Ha TacaBBY(], B YACTHOCTU, OH CyMell
pPacKpbITh MECTO HAayKdH TacaBBY(] B TIOBBIINIEHUU €r0 JIyXOBHOCTH. Wnes
COBEPIIICEHHOTO YeJIOBeKa o0eperaer MoOJOJek b OT TMaryOHBIX TOPOKOB |
DKCTPEMUCTCKMX  TEUEHWH, TO3BOJSET  BOCHUTHIBATH W BOCHUTHIBATH
BBICOKOTyXOBHO€, CO3HATEIbHOE, YECTHOE U OTBETCTBEHHOE MOKOJICHUE.

Ha ocHOBaHMM BBIIEN3TIOKEHHBIX BBIBOJIOB OBLIN pa3pabOTaHbl CIIECIYIONINE
PEKOMEHAIUU:

— B3STh MOJ] TOCYJApPCTBEHHYIO OXpaHy W OJIarOyCTpOUTh 3a0pOIICHHYIO
rpooHuity FOcyda Xamaganu B byxape;

— BKJIIOUUTH rpobHuny FOcyda Xamananu B byxape B CIMCOK TYpUCTHYECKUX
OOBEKTOB i1 MAJIOMHUKOB, TMOCEUIAIONIMX CBATHIE MeECTa B  paMKax
NaJIOMHHUYECKOTO TypHU3Ma;
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— NIEPEBECTU OCHOBHBIE HCTOUHUKH O >KU3HU U TBopuecTBe Ocyda Xamananu
C AHIJMHCKOIr0, PYCCKOro, TYypeLKOro, apadCKOro M MEPCHICKOrO S3bIKOB Ha
y30€KCKUI S3bIK U JOBECTH UX JIO0 CBEJCHUS HAYYHON OOIIIECTBEHHOCTH;

— HalaguTh 3(PPEeKTUBHOE HCIOJIB30BaHHE OOraTOro AYXOBHOTO HACIEIUS
Ocyda Xamananu B kauecTBe yueOHO-METOIMNYECKOTO MaTepraa JJisi MPOBEACHUS
IIPOCBETUTENILCKUX YAaCOB U OyAYIIUX YPOKOB;

- CHUCTeMaTH3allys CTPAHUIl B MHTEPHETE O >KU3HHU U nesrenbHocTH HOcyda
Xamananu, oOoraiieHue KOHTEHTa O TacaBBYy() B COIMAIBHBIX CETSX
TUAAKTUYECKUMH MaTepuaiaMu, cBa3aHHbIMU ¢ FOcydom Xamananu;

- mpujaHue oco0oro 3HaueHus auyHoctu FOcyda XaMmananu mpu noJAroToBkKe
MeauamarepuanoB o0 Aoaynxanuke ['oknyBanu u baxaygnune Hakmbanne, Cemu
IIUPOB;

— HAaWTU MEPBOMCTOYHUKU O MectonojiokeHuu moruisl KOcyda Xamananu,
MPOSICHUTB 3TOT BONPOC U OJIAr0yCTPOUTH 3TO MECTO;

— OpraHu30BaTh IyXOBHO-IIPOCBETUTEIbCKUE TPEHUHIH, OCHOBAaHHBIE Ha
NpPUHIMNAX OJUTETBHOCTH M OCO3HAHHOCTM B YYEHHMHM XaMaJaHW, JUIsl 3allUThI
MOJOJEKHU OT BPEIOHOCHOM HH(pOpPMAIUU, SKCTPEMHUCTCKUX U PEIUTHO3HBIX
MAHUITYJISLHM;

- HE0OXOIMMO BKJIIOYATh SKCIO3UIMH, PACKPBIBAIOIINE OCHOBHBIE MPUHIIMUIIBI
yueHus: XamaJaHu, B OOBEKTbl KYJbTYPHOTO M JYXOBHOTO HAcllequs — MY3€EH,
CBATHJIMILIA, XaHAKHU.

44



SCIENTIFIC COUNCIL DSc.03/02.2020.F.72.08 ON AWARDING
SCIENTIFIC DEGREES AT THE BUKHARA STATE UNIVERSITY

BUKHARA STATE UNIVERSITY

BARNOEV SANJAR KURBONOVICH

YUSUF HAMADANI'S ROLE IN DEVELOPMENT OF TASAWWUF
TEACHINGS IN MAWERAUNNAHR

09.00.03 — History of Philosophy

DISSERTATION ABSTRACT OF THE PHILOSOPHY DOCTOR (PhD) ON
PHILOSOPHICAL SCIENCES

Bukhara — 2025



The theme of doctoral (PhD) dissertation was registered at the Supreme Attestation
Commission at the Ministry of Higher education, science and innovations of the Republic of
Uzbekistan under number B2023.4.PhD/Fal1112.

The dissertation has been prepared at Bukhara state university.

The abstract of the dissertation is posted in three (Uzbek, Russian, English (resume)) languages on
the website (www.buxdu.uz) and on the website of “ZiyoNet” information and educational portal
(www.ziyonet.uz).

Scientific supervisor: Navruzova Gulchixra Negmatovna
Doctor of science in Philosophy, professor

Official opponents: Boltayev Abduraxim Amonovich
Doctor of science in Philosophy, ass. professor

Raxmatova Kholidakhon Kholigovna
Doctor of science in Philosophy, ass. professor

Leading organization: Bahouddin Nagshband Research Center

The defence of the dissertation will be held on *“ 26 ” December in 2025 at 16:00 P.M. in the
meeteing of the scientific council DSc.03/27.02.2020.F.72.08 at the Bukhara State University (Adress: 1 [th
M.Igbol Street, Bukhara city. 200114, Telephone number (65) 221-29-14; fax: (65) 221-57-27, ye-mail:
buxdu_rektor@buxdu.uz)

The doctoral dissertation is available at the Information Resource Center of Bukhara State University
(registered under Ne_ 787 ). (Adress:11 M.Igbol Street, Bukhara city, 200114. Telephone number (65)
221-25-87.)

Abstract of the dissertation is distributed on “ 10 ” December 2025.
Protocol at the register No49 of “ 9 ” December 2025.)

Council,
professor

LYY .

Scientific Secretary ot the Doctoral degree
awarding Scientific Council,
 Doctor of science in Philosophy, professor

g Safarova N.O.
Chairman of the Scientific Seminar at the
Doctoral degree awarding Scientific Council,

Doctor of Science in Philosophy, professor


http://www.ziyonet.uz/

INTRODUCTION (Abstract of the PhD dissertation)

The aim of the research work is to determine the place of Yusuf Hamadani
in the development of tasawwuf science of Mawaraunnahr.

The object of the research is the tasawwuf legacy of Khoja Yusuf Hamadani
and the formation of the Movaraunnahr tarigas.

The subject of this study is the study of the tasawwuf characteristics of Yusuf
Hamadani's views and the influence of his spiritual and moral principles on the
formation and development of the Movaraunnahr tarigas.

The scientific novelty is as follows:

it was determined on the basis of the work of Khoja Abdulkhalik Gijduvani
"Magamati Yusuf Hamadani" that Yusuf Hamadani introduced into the Khojagon-
Nagshbandi tariga such rules as "Khush dar dam” (to be alert, conscious, vigilant,
control every breath), "Nazar bar gqadam™ (to be aware of vigilance, sin and
carelessness), "Safar dar watan™ (to be on a journey through the homeland, to be
among people, to go to the heart) and "Khilwat dar anjuman™ (to be with people
externally, but with the Truth inside), and that he influenced the structural formation
of the tasawwuf of the Movaraunnahr tarigas through such principles as "bliss",
"silence", "education of the soul" and "spiritual purification™;

it is substantiated that the idea of Yusuf Hamadani that man is chosen by God
as the first, holiest and most important of all creations is based on the understanding
of responsibility through contemplation, the connection between the universe and
man, the observance of norms in food, drink, clothing and housing, which are the
benefits of existence, the use of heat and cold, light and fire, water and soil, air and
wind as needed, the development of the principles of honesty and purity in family
and marriage, being with people, sleep and wakefulness, movement and rest,
reflection in contemplation and internal affairs, the development of the principles of
reliance on reason and patience in desire and will,

it is proven on the basis of the work of Yusuf Hamadani "Rutbat ul-Hayat" that
the role of such concepts as body, soul, spirit and mystery in ensuring that a person
remains at the animal level or rises to the level of humanity depends on their
relationship to the body and spirit, and that liveliness-peace (peace, that is, peace,
tranquility and silence with material things) is a phenomenon associated with
society, and liveliness-peace (possession of divine, spiritual power) is a phenomenon
associated with the person himself, his heart and soul;

it is substantiated that the principles of self-discipline, honest food, clean
clothing and housing, purification of body and soul through struggle and
remembrance in the work "Odobi Tarigat™ are a stage of human perfection, and the
principles of a pure heart, preparation for divine revelation and striving for the level
of charity in the etiquette of the Tarigat are based on the "vaccine of honesty" in
modern educational processes, as a factor in the formation of spiritual stability and
ideological protection from extremist ideas.

Implementation of the research results. Based on the scientific results
obtained in the process of analyzing Yusuf Hamadani's place in the development of
the tasawwuf tarigahs of Maveraunnahr:
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the conclusions on scientific novelty and the work of Khoja Abdulkhalik
Gijduvani "Magamati Yusuf Hamadani" are that Yusuf Hamadani introduced into
the Khojagon-Nagshbandi tarigah such rules as "Khush dar dam" (to be alert,
conscious, vigilant, to control every breath), "Nazar bar gadam" (to be aware of
vigilance, sin and carelessness), "Safar dar watan" (to be on a journey through the
homeland, to be among people, to go to the heart) and "Khilwat dar anjuman” (to be
with people externally, but with the Truth internally), and that he influenced the
structural formation of the tasawwuf tarigahs of Maveraunnahr through such
principles as "bliss", "silence"”, "education of the soul" and "spiritual cleansing™ were
used in published works within the framework of fundamental scientific research
No. OT-F1-106 "The study of the natural scientific and socio-philosophical heritage
of medieval thinkers of the East and thinkers of the West", carried out at the National
University of Uzbekistan. (Reference No. 04 / 11-5967 dated May 12, 2025,
National University of Uzbekistan named after Mirzo Ulugbek). As a result, this
served as an analysis of the life path and spiritual heritage of Khoja Y usuf Hamadani,
identifying the role, main criteria and principles of the values vigilance, mindfulness,
peace and hard work in the life of human society;

conclusions on scientific novelty, proposals and recommendations on the idea
of Yusuf Hamadani that man is chosen by God as the first, holiest and most
important of all creations, based on the understanding of responsibility through
contemplation, the connection between the universe and man, compliance with the
norms of food, drink, clothing and shelter, which are the benefits of being, the use
of heat and cold, light and fire, water and soil, air and wind as needed, the
development of the principles of honesty and purity in family and marriage, being
with people, sleep and wakefulness, movement and rest, reflection in contemplation
and internal affairs, the development of the principles of reliance on reason and
patience in desire and will, were used in the activities of the Agency for Youth
Affairs, including the organization of various events and seminars on the topic of
Chapter VII "Programs of additional measures to improve the effectiveness of
spiritual and educational work and bring the development of the industry to a new
level” part "Scientific research work aimed at improving the effectiveness of
spiritual and educational and propaganda work." (Certificate No. 2-13-21-2461
dated May 12, 2025, Agency for Youth Affairs of the Republic of Uzbekistan). As
a result, this served to further expand the possibility of implementing such tasks as
increasing the spiritual potential of young people, further strengthening the place of
national and universal values in the education of young people and simultaneously
increasing the scientific and innovative potential of young people;

the findings on scientific novelty and the conclusion based on the work of
Yusuf Hamadani "Rutbat ul-Hayat" that the role of such concepts as body, soul,
spirit and mystery in ensuring that a person remains at the animal level or rises to
the level of humanity depends on their relationship to the body and spirit, and that
liveliness-peace (peace, that is, peace, tranquility and silence with material things)
IS a phenomenon associated with society, and liveliness-peace (possession of divine,
spiritual power) is a phenomenon associated with the person himself, his heart and
soul, were used in accordance with the work plan of the Ministry of Higher
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Education, Science and Innovation of the Republic of Uzbekistan for 2024, in
educational activities for the use of funds to improve spiritual and educational work
in higher educational institutions, educational programs for the prevention of
radicalization, the study of oriental manuscripts, ensuring social stability and the
prevention of extremism. (Certificate No. 4/17-4/4-12525 dated May 12, 2025,
Ministry of Higher Education, Science and Innovation of the Republic of
Uzbekistan). As a result, this contributed to the activities of the Ministry of Higher
Education, Science and Innovation, the Centers for Spirituality and Enlightenment,
the Youth Union of the Republic of Uzbekistan, the Imam Bukhari International
Research Center and the Bahouddin Nagshband Research Center in improving the
effectiveness of propaganda and agitation work in educational and upbringing
activities, which served the spiritually mature education of the younger generation,
the formation of patriotism in them, an increase in their life experience, and
education in the spirit of devotion to universal and national values;

the conclusions on scientific novelty and the proposal that the principles of self-
discipline, honest food, clean clothes and housing, purification of body and soul
through struggle and remembrance in the work "Odobi Tarigat" are a stage of human
perfection, and the principles of a pure heart, preparation for divine revelation and
striving for the level of charity in the etiquette of the tarigat are based on the "vaccine
of honesty" in modern educational processes, as a factor in the formation of spiritual
stability and ideological protection from extremist ideas, were used in the
preparation of the scripts for the television programs "Assalom, Bukhara", "Special
Report", "Literary - the Future of the Nation™, aired on Bukhara television in January
and February 2025, as well as the radio programs "Moziydan sado", "Nazhot
bilimda", aired on Bukhara radio. (Reference No. 01-09-97 dated May 8, 2025, from
the state institution "Bukhara Regional Television and Radio Channel™). As a result,
this contributed to an increase in viewers' (listeners') knowledge of the essence of
Yusuf Hamadani's tasawwuf teachings and its place in the tasawwuf of
Mawaraunnahr as a whole, strengthening the scientific and popular science impact
of television programs, providing a scientific evidence base for materials prepared
for television programs, and enhancing the popular science nature of the programs.

The volume and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a bibliography. The total length of the
dissertation is 139 pages.
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