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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavuzusining dolzarbligi va zarurati. Jahonda vijdon erkinligi
muammosi XXI asrda inson huquglari tizimining ajralmas qismi, ijtimoiy
barqarorlik, fugarolik jamiyati va demokratik tuzumning asosiy ko‘rsatkichlaridan
biri sifatida e’tirof etilmoqda. Bugungi shiddat bilan kechayotgan globallashuv
jarayonida umumbashariy taraqqiyotga jiddiy to‘siq bo‘layotgan g‘oyalar, inson
ongi va ma’naviy borlig‘ini egallash uchun mafkuraviy kurash, destruktiv
jarayonlarni yuzaga keltirmoqgda. Shu sababli vijdon erkinligi va din e’tiqod
erkinligini fundamental erkinlik sifatida tasdiglab, unga asosiy insoniy huquq deb
garalmoqda. ljtimoiy-falsafiy darajaga ko‘ra jamiyatda tinchlik, murosaviylik va
fugarolik birdamligini shakllantirish vositasi sifatida vijdon erkinligini insonning
o‘zini jamiyatda anglash va unga munosabat bildirish huquqidir, u insonni inson
giladigan erkinliklar sifatida dolzarb ahamiyatga ega hisoblanmoqda.

Dunyoda vijdon erkinligi va e’tiqgod mustahkamligiga doir empirik va
fundamental ahamiyatga ega ilmiy izlanishlar olib borilmogda. Vijdon erkinligi
masalasi bugungi kunda global darajada nafagat huquqiy va siyosiy muammo, balki
Ijtimoiy-falsafiy, axloqiy va ong bilan bog‘liq fenomen sifatida o‘rganilmoqda.
Ularda insoniy qadriyatlardan chiqib soxta dindorlik g‘oyalari bilan
integratsiyalashuv, diniy fundamentalizm va ekstremizmga qarshi islom qadriyatlari
va ma’naviy me’rosining ahamiyatiga alohida ¢’tibor berilmoqda. Yetakchi xalgaro
Ilmiy-tadqiqot markazlarida e’tiqod, vijdon va jamiyat o‘rtasidagi murakkab
munosabatlarni tadgiq etilmogda. Jumladan, Religion, Law and Public Ethics?
loyihasi doirasida e’tiqod, sekulyar axloq va qonun o‘rtasidagi alogalarni tadqiq
etishga oid tadqgiqotlarga obektiv zaruriyatni vujudga keltirmoqda.

Mamlakat taraqgiyotining yangi bosqgichida fugarolik jamiyatini rivojlantirish,
diniy bag‘rikenglikni targ‘ib qilish va inson huquglarini ta’minlash borasida sezilarli
islohotlarni amalga oshirmoqda. “Biz jamiyatimizda har qanday radikallashuvga,
yoshlarimiz ongini buzg‘unchi yot g‘oyalar bilan zaharlashga, dindan siyosiy
magqsadlarda foydalanishga, ma’rifat o‘rnini jaholat egallashiga yo‘l qo‘ymaymiz.
Buning uchun nafagat mas’ul tashkilotlar, balki barchamiz birgalikda muqaddas
dinimizning insonparvarlik mohiyatini ochib berish, farzandlarimizni milliy va
umumbashariy qadriyatlar ruhida tarbiyalash bo‘yicha oila, mahalla va ta’lim
maskanlarida ish olib borishimiz zarur’?2. Bu esa O‘zbekistondagi huquqiy-
demokratik islohotlar fonida vijdon erkinligini falsafiy asosda gayta baholash, uni
ijtimoily ongdagi muhim qadriyatga aylantirish yo‘lida xalgaro ilmiy diskursga
milliy falsafiy pozitsiyani olib Kirish imkonini yaratmoqda.

O<zbekiston Respublikasining 2021-yil 5-iyundagi “Vijdon erkinligi va diniy
tashkilotlar to‘g‘risida”gi O‘RQ-699-son va 2025-yil 25-fevraldagi “O‘zbekiston
Respublikasida fugarolarning vijdon erkinligini ta’minlash va diniy sohadagi davlat
siyosati konsepsiyasini tasdiqlash to‘g‘risida”gi O‘RQ-1037-sonli Qonunlari,
Oc<zbekiston Respublikasi Prezidentining 2018-yil 16-apreldagi “Diniy-ma’rifiy

thttps://digitalcommons.tourolaw.edu/scholarlyworks/107/#:~:text=In%20recent%20years%2C%20scholars%20hav
e,issues%20in%20the%20United%20States.

2 O*zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning Oliy Majlis va O*zbekiston xalqiga Murojaatnomasi
// “Xalq so‘zi” gazetasi, 2022-yil 20-dekabr, Ne272 (8334), - B.3.
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soha faoliyatini tubdan takomillashtirish chora-tadbirlari to‘g‘risida”gi PF-5416-
son, 2022-yil 28-yanvardagi “2022-2026-yillarga mo‘ljallangan  Yangi
O‘zbekistonning taraqqiyot strategiyasi to‘g‘risida”gi PF-60-son, 2025-yil 21-
apreldagi  “Fuqgarolarning vijdon erkinligi huquqi kafolatlarini yanada
mustahkamlash hamda diniy-ma’rifiy sohadagi islohotlarni yangi bosqichga olib
chigish chora-tadbirlari to‘g‘risida”gi PF-68-sonli Farmonlari hamda boshga
me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni bajarishga mazkur dissertasiya
muayyan darajada xizmat giladi.

Tadgiqgotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Ushbu tadgigot Respublika ilm-fan va texnologiyalarini
rivojlantirishning 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqgiy, iqgtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini takomillashtirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishi doirasida bajarilgan.

Muammoning o‘rganilganlik darajasi. Yangi O‘zbekistonning taraqqiyot
strategiyasi Oc‘zbekiston Prezidenti Sh.M.Mirziyoyev®ning jamiyatni yanada
demokratiyalashtirish, vijdon erkinligi, diniy bag‘rikenglik hamda inson huquglarini
ta’minlash masalasida amalga oshirilayotgan islohotlari, asar va nutqlarida
belgilangan vazifalar tadgigotning ilmiy-metodologik asosi hisoblanadi.

Vijdon erkinligi Qadimiy falsafiy tafakkurda axlogiy tanlov, ezgulik va erkin
fikrlash masalalari bilan bog‘liq holda shakllanib kelgan. Bu to‘g‘ridan-to‘g‘ri
“vijdon” atamasi bilan ifodalanmasa-da, insonning axloqgiy erkinligi, ongli harakati
va ijtimoiy javobgarligi doirasida ko‘rib chigilgan. Sugrot* erkin fikrlashni insoniy
fazilat deb atagan va o‘z e’tiqodini ifoda etgani uchun o‘limga mahkum etilgan.
Arastu® tomonidan axlogiy garorlar insonning ongli faoliyatidan kelib chigishini
ta’kidlab, shaxsiy tanlov va axloqiy mas’uliyatni asosiy tamoyil deb ta’kidlagan.
Seneka, Epiktet®lar esa insonning ichki erkinligini tashqi sharoitlardan mustaqil
“vijdon sadosi” sifatida talqin gilgan.

Sharg mutafakkirlaridan Abu Nasr Farobiy va lbn Xoldun’larning asarlarida
vijdon erkinligi, inson huquqlarini ta’minlashdagi xonning odilligi bilan birga
insonlarning o‘z burchini raiyat uchun sadogat bilan vijdonan bajarishi e’tirof
etilgan.

3 Mirziyoyev Sh.M. Milliy taraggiyot yo‘limizni qat’iyat bilan davom ettirib, yangi bosqichga ko‘taramiz. 1-jild. -
Toshkent: “O‘zbekiston” NMIU, 2017. - B. 592.; Mirziyoyev Sh.M. Xalgimizning roziligi bizning faolyatimizga
berilgan eng oliy bahodir. 2-jild. - Toshkent: “O‘zbekiston” NMIU, 2018. - B. 508.; Mirziyoyev Sh.M. Niyati ulug
xalgning ishi ham ulug‘, hayoti yorug* va kelajagi farovon bo‘ladi. 3-jild. - Toshkent: “O‘zbekiston” NMIU, 2019. -
B. 400.; Mirziyoyev Sh.M. Milliy tiklanishdan milliy yuksalish sari. 4-jild. - Toshkent: “O‘zbekiston” NMIU, 2020.
- B. 456.; Mirziyoyev Sh.M. Yangi O‘zbekistonda erkin va forovon yashaylik. 5-jild. - Toshkent: “O‘zbekiston”
NMIU, 2023. - B. 408.; Mirziyoyev Sh.M. Yangi O‘zbekiston taraqqiyot strategiyasi asosida demokratik islohotlar
yo‘lini qat’iy davom ettiramiz. 6-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 520.; Mirziyoyev Sh.M. Xalqchil
islohotlar xalgimiz manfaatlariga xizmat qgiladi. 7-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 392.; Mirziyoyev
Sh.M. Bir bo‘lsak - yagona xalgmiz, birlashsak - vatanmiz. 8-jild. - Toshkent, “O‘zbekiston” NMIU, 2024. - B. 344,
4 Inaron Focynapcteo. duanoru. Anonorus Cokpara. - Mocksa: Dkemo, 2024, - C. 736.

% Apucrorens Hukomaxosa stuka (ITep. ¢ apesnerpeu.) - Mocksa: Book on Demand Ltd., 2018. - C. 450.

6 JI.A.Cenexa Hpascrsennsle nuchMa k Jlymumumio (Ilep. ¢ nar., Beryi. cr. u komM. A.A.Cronspa.) - Mocksa: ACT,
2021. - C. 832.; Onukret becenpr. Duxupuauon (Ilep. ¢ npesHerpeu., Beryi. cT. 1 KomMM. A.A.Taxo-I'oan.) - MockBa:
Dxemo, 2022. - C. 416.

" A6y Hacp ®opobuii ®ozun ogamnap maxpu (Tapxumonap: A6aycomuk Upucos, Maxkam Maxmy 0B, YpQoH
Otaxon) - TomxkenT: “SIHru acp aBnoan” Hampuér-mardaacu, 2022. - C. 320.; A6aypaxmMoH n6H Myxamman nOH
Xanayr Mykagnnma (MaTH) Tapuxuil. - TomkeHT: “Trust and support”, 2025. - b. 400.
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Yevropa Uyg‘onish davri va ma’rifatchilik davrida vijdon erkinligi diniy
absolutizmga garshi inson shaxsiyatining daxlsizligi tamoyili sifatida talgin etilgan.
Jumladan, Jon Lokk® ilk bor diniy bag‘rikenglik va vijdon erkinligini fugarolik
jamiyatining asosiy tamoyili sifatida asoslagan. F.-M.Volter, Sh.-L.Monteskye,
J.-J.Rousseau® kabi fransuz mutafakkirlari ham erkin e’tiqod va fikr bildirish
huquqini insoniy tabiatning ajralmas qismi deb ta’kidlagan. I.Kant vijdonni “ichki
axlogiy qonun!® deb atab, uni insonning tabiati va hurfikrlikning negizi sifatida
baholashgan. Zamonaviy G¢‘arb falsafasiga ko‘ra J.Rawls'! vijdon erkinligini
demokratik jamiyatda bargarorlikni saglovchi asosiy prinsip sifatida, M.Nussbhaum?2
erkinlikni “inson qobiliyatlari” doirasida asosiy axloqiy shart deb hisoblasa,
Ch.Taylor va G.Spivaklar®® esa vijdon va e’tiqodni madaniy xilma-xillik, shaxsiy
identitet sifatida tadqiq etilgan.

MDH davlatlarida tadgiqotlar sovet davrida din va vijdon erkinligi ideologik
sabablar bilan cheklangan bo‘lsa-da, mustaqillikdan so‘ng bu masalaga yangicha
yondashuv shakllandi. V.I.Garadja, A.V.Guseynov va T.l.Oyzerman!* kabi falsafiy
ogim vakillari vijdon erkinligini ong va fugarolik etukligi nugtai nazaridan tadgiq
etilgan. “Rossiyada din va vijdon erkinligi”*® kabi tadgigotlarda fugarolik jamiyatida
diniy erkinlik va vijdon munosabatlari yoritilgan. Bundan tashgari Qozog‘iston,
Qirg‘iziston, Ozarbayjonda ham bu mavzuda davlat siyosati, din va ma’naviyat
masalalarida tadgiqotlar olib borilmoqda.

Mustaqillikdan keyingi davrda O‘zbekistonda vijdon erkinligi masalasi,
asosan, huqugshunoslik, siyosatshunoslik Ba diniy-ma’rifiy faoliyat doirasida tadqiq
etilgan. Hususan A.Saidov, N.Jo‘rayev, R.Alimov, K.Xojiyev, D.Islomovalar‘®din
va jamiyat munosabatlarini, davlat va diniy tashkilotlar o‘rtasidagi muvozanatni
hugqugiy va ma’naviy nuqtai nazardan o‘rganganlar. Ammo bu tadgiqotlar, asosan:
konstitutsiyaviy huquglar, diniy bag‘rikenglik, diniy tashkilotlar faoliyati, fugarolik
jamiyati institutsional shakllari doirasida olib borilgan. Vijdon erkinligining falsafiy
mohiyati, uning ontologiyasi, aksiologiyasi, ijtimoiy ongdagi shakllanishi va
ma’naviy-madaniy gadriyat sifatidagi evolyutsiyasi hali keng va chuqur tadqiq
etilmagan.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan ilmiy tashkilot yoki
ta’lim muassasasining ilmiy-tadqiqgot ishlari rejalari bilan bog‘ligligi.
Dissertatsiya tadqgiqoti Farg‘ona davlat universiteti ilmiy-tadgiqot ishlari rejasining
01-1-345-son  “O‘zbekistonning barqgaror strategik taraqqiyotida fugarolik

8 John Locke A Letter Concerning Toleration. - Grapevine Publishing, 2023. - P. 150.

® Bonbrep. Tpakrar o Beporepnumoctu (Ilep. ¢ ¢panu. H.M.Cokonosa.) - Mocksa: FOpaiir, 2021. - C. 177.;
[I.-JT.Monteckse O myxe 3akoHOB (Ilep. ¢ ¢ppant. B.C.Hepcecsnma.) - Mocksa: Hayka, 1999. - C. 884.; 2K.-XK.Pycco
006 obmecTBeHHOM fMoroBOpe, i [IpuaInne! nomutrdeckoro npasa (Ilep. ¢ ppanm. H.IT.ITonropankoro.) - MockBa:
Kanon+, 2020. - C. 208.

10 M. Kant Kputrka npaktuueckoro pasyma (Antonorus mpican). (Tep. ¢ nem. H.M.Coxkonosa.) - Mocksa: IOpair,
2021.-C. 177.

11 xon Poyns Iomutrueckuit mubepanusm. - Mocksa: Iporpecc-Tpamuius, 2000. - C. 576.

2 M.C.Nussbaum Liberty of Conscience: In Defense of America’s Tradition of Religious Equality. - New York: Basic
Books, 2010. - P. 416.

13 Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 160.; G.C.Spivak
Can the Subaltern Speak? - London: Routledge Classics, 2021. - P. 160.

14 Mazkur mualliflar asarlari dissertatsiyaning “Foydalanilgan adabiyotlar ro‘yxati”da keltirilgan.

15 https://iphras.ru/print_2005.htm

16 Mazkur mualliflar asarlari dissertatsiyaning “Foydalanilgan adabiyotlar ro‘yxati”da keltirilgan.



jamiyatini yanada rivojlantirish va ma’naviy-axlogiy xavfsizlikni ta’minlash
konsepsiyalarining ahamiyati” mavzusidagi loyiha doirasida bajarilgan.

Tadgigotning magsadi O‘zbekistonda vijdon erkinligi takomillashuvining
Ijtimoiy-falsafiy jihatlarini asoslab berishdan iborat.

Tadqgigotning vazifalari:

vijdon erkinligi tushunchasining aksiologik mohiyatini falsafiy tahlil gilish, uni
inson qadri, axloqiy tanlov va shaxsiy bog‘liq konsept sifatida asoslab berish;

jamiyatda vijdon erkinligining tarixiy shakllanish bosgichlarini ijtimoiy-
falsafiy kontekstdan kelib chiqib o‘rganish, aynigsa mustaqillik davridan keyingi
islohotlar fonida baholash;

vijdon erkinligining ijtimoiy ongda va madaniy qadriyatlar tizimidagi o‘rnini
tahlil qilish, uni jamiyatdagi barqarorlik, bag‘rikenglik va fugarolik madaniyati bilan
uyg‘unlikda talqin etish;

O‘zbekiston tajribasini xalqaro falsafiy diskurslar bilan solishtirish, vijdon
erkinligini mustahkamlash yo‘lida konseptual asoslangan taklif va tavsiyalar ishlab
chigish.

Tadqiqotning ob’ekti sifatida jamiyatigi ijtimoiy munosabatlar tizimining
shakllanish jarayonlari tashkil etadi.

Tadgigot predmeti. Ozbekistonda vijdon erkinligining rivojlanish jarayonlari
tashkil etadi.

Tadqiqot uslubi. Dissertasiyada tarixiylik, mantiqiylik, tizimli, analitik,
statistic, empirik tadgiqotlar va giyosiy tahlillar usullaridan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

vijdon erkinligining aksiologik mohiyati ijtimoiy-falsafiy kategoriya sifatida
(huquqiy norma, axloqiy tanlovi va ma’naviy daxlsizligi) jamiyatdagi axloqiy
muvozanatlarni saglovchi ko‘rsatkich ekanligi ochib berilgan;

jamiyatda vijdon erkinligining tarixiy shakllanish bosgichlari (mustaqillik
davridan keyingi islohotlar va taragqgiyotning yangi bosgichida)ni ijtimoiy-falsafiy
jihatlari asoslangan;

vijdon erkinligining ijtimoiy ong va jamiyatdagi gadriyatlar tizimidagi falsafiy
o‘rni axloqiy mezon (shaxsiy axloqiy mezonlar va madaniy axloqiy mezonlar)lar
sifatidagi zarurati ochib berilgan;

O‘zbekiston tajribasi global falsafiy qarashlar bilan qiyosiy tahlil qilinib, vijdon
erkinligini milliy ijtimoiy-falsafiy model doirasida konseptual asoslashga xizmat
giluvchi yangicha yondashuvlar ishlab chigilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Tadqiqot natjjalari asosida O°zbekistonda vijdon erkinligi va diniy
bag‘rikenglikni mustahkamlashga garatilgan davlat dasturlari va normativ-huquqiy
hujjatlarni takomillashtirish bo‘yicha tavsiyalar ishlab chiqildi. Jumladan, “Vijdon
erkinligi va diniy tashkilotlar to‘g‘risida”gi qonunni ijtimoiy-falsafiy talgin asosida
yanada rivojlantirishga oid ilmiy takliflar ishlab chiqildi. Ushbu tadgigot natijalari
diniy bag‘rikenglik, tolerantlik, dunyoviylik va fugarolik jamiyatini mustahkamlash
masalalariga oid ma’naviy-ma’rifiy dasturlarni ishlab chigishda qo‘llanilishi
mumkin.

Vijdon erkinligini ta’minlashning ijtimoiy-falsafiy asoslari jamiyatda diniy
ekstremizm va radikalizmga qarshi mafkuraviy immunitetni shakllantirishda,
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tolerantlikni mustahkamlashda va turli konfessiyalararo hamkorlikni rivojlantirishda
muhim qo‘llanma bo‘lib xizmat qiladi. Tadqiqot xulosalari O‘zbekistonning “Yangi
O‘zbekiston - Uchinchi Renessans sari” strategiyasi va “O°zbekiston - 2030”
taraqgiyot strategiyasi doirasida e’tirof etilgan ma’naviy-ma’rifiy islohotlarga
uyg‘un bo‘lib, ilmiy loyihalarni amalga oshirishda metodik asos bo‘lib xizmat
giladi.

Tadgigot natijalarining ishonchliligi respublika va xalgaro migyosdagi ilmiy
konferentsiyalarda muhokama gilingani, xulosalarning amaliyotga joriy etilgani,
olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglangani bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati vijdon erkinligini fugarolik jamiyatining asosiy tamoyili sifatida
ko‘rilib, erkin e’tiqod, fikrlar xilma-xilligini hurmat qilish, mas’uliyatli jamiyat
tuzilmalarini rivojlantirish vositasi sifatida asoslab berishdan iborat.

Tadgiqot natijalarining amaliy ahamiyati O‘zbekiston sharoitidagi tarixiy
tajriba va axloqiy gadriyatlarni uyg‘unlashtirgan holda ijtimoiy muvozanatni
ta’minlovchi ijtimoiy barqarorlikni ta’minlashga asos bo‘luvchi tegishli fanlardan
darslik va o‘quv-qo‘llanmalar yaratishda foydalanish mumkin.

Tadgiqot natijalarining joriy qilinishi.Vijdon erkinligining aksiologik
mohiyati ijtimoiy-falsafiy kategoriya sifatida (huquqiy norma, axloqgiy tanlovi va
ma’naviy daxlsizligi) jamiyatdagi axloqiy muvozanatlarni saqlovchi ko‘rsatkich
ekanligiga oid yangiliklaridan O‘zbekiston Respublikasi Musulmonlar idorasining
targibot va tashviqot faoliyatida foydalanilgan (O‘zbekiston Respublikasi
Musulmonlar idorasisining 2025 yil 21-maydagi 02-08/1374-son Ma’lumotnomasi).
Natijada fugarolar ongida huquqiylik, gonunlarga xurmat tamoyilining bugungi
kunda O‘zbekistondagi vijdon erkinligi va diniy bagrikenglik shaxs madaniyatining
muhim elementlaridan biri ekanligini asoslash, siyosiy chigish va mojarolarni
yangicha yondashuvlar asosida siyosiy savodxonlik va ijtimoiy intizomini
oshirishga xizmat gilgan;

vijdon erkinligi tushunchasi O°‘zbekiston jamiyatining tarixiy-madaniy
rivojlanish kontekstida yangicha falsafiy talginda asoslab berildi. Diniy tasavvur
nafaqat huquqiy me’yor, balki 1jtimoiy ong, ma’naviyat va shaxsiy axloqiy tanlov
sifatida konseptual ravishda sharhlab chiqgildi. Jamiyatimizda vijdon erkinligi
evolyutsiyasining bosqichlarining shakllanishi bilan uyg‘un holda tizimli falsafiy
tahlil gilindi. Bu jarayonda sovet davridan mustaqillik va “Yangi O‘zbekiston”
davrigacha bo‘lgan bosqichlarda ijtimoiy ongdagi o‘zgarishlar aniqlab berildi.
(Respublika Ma’naviyat va ma’rifat markazining 2025-yil 9- iyundagi 604-son
Ma’lumotnomasi). Natijada fugarolarimiz, aynigsa yoshlarlar o‘rtasida e’tiqodi,
diniy dunyogarashida jamiyatimiz tolerantlikni qaror toptirish jarayonlariga,
mamlakatimizni ijtimoiy bargaror rivojlanishiga mustagil munosabatlarining
shakllanishi, ularda faol fugarolig positsiyasini mustahkamlanishiga xizmat gilgan;

jamiyatda vijdon erkinligining tarixiy shakllanish bosqgichlari (mustaqillik
davridan keyingi islohotlar va taraqgiyotning yangi bosgichida)ni ijtimoiy-falsafiy
jihatlariga oid ilmiy yangiliklaridan O‘zbekiston Mahallalari uyushmasi huzuridagi
Mahalla akademiyasining diniy e’tiqod erkinligi va dunyoviylik prinsipining
ijtimoiy muvozanatga asoslangan ish faoliyatida foydalanilgan. (O‘zbekiston

9



Mahallalari uyushmasi huzuridagi mahalla akademiyasining 2025 yil 23-iyundagi
01-03/16-sonli Dalolatnomasi). Natijada, yoshlar dunyogarashida jamiyatdagi
jtimoiy-ma’naviy transformatsiyalashuvining barqaror rivojlanish
munosabatlarining shakllanishiga, ularning jamiyatga nisbatan pozitiv yondashuvi,
vijdon erkinligi va tolerantlikni ratsional mazmun mohiyatini anglashi hamda
ma’naviy yuksalishiga samarali xizmat qilgan;

vijdon erkinligining ijtimoiy ong va jamiyatdagi gadriyatlar tizimidagi falsafiy
o‘rni axloqiy mezon (shaxsiy axloqiy mezonlar va madaniy axlogqiy mezonlar)lar
sifatidagi zaruratiga oid ilmiy yangiliklaridan Respublika Ma’naviyat va ma’rifat
markazining 2023-2024-yillarda o‘tkazilgan targ‘ibot faoliyatida tatbiq etilgan.
(Respublika Ma’naviyat va ma’rifat markazining 2025-yil 9- iyundagi 604-son
Ma’lumotnomasi). Natijada yoshlarlar o‘rtasida e’tiqod va diniy dunyoqarashlarida
tolerantlik va ijtimoiy bargarorlik munosabatlarining shakllanishi, ularda faol
fugarolik positsiyasini mustahkamlanishiga xizmat gilgan.

Tadqgigot natijalarining aprobasiyasi. Tadgigot natijalari 6 ta xalgaro va 2 ta
respublika ilmiy-amaliy konferentsiyalarida ma’ruza ko‘rinishida aprobasiyadan
o‘tgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertasiya mavzusi bo‘yicha
jami 12 ta ilmiy ish chop etilgan. Shundan, O‘zbekiston Respublikasi OAKning
doktorlik dissertasiyalari chop etishga tavsiya etilgan ilmiy nashrlarda esa 4 ta
madgola (3 ta respublika va 1 ta xorijiy jurnallar) chop etilgan.

Dissertasiyaning tuzilishi va hajmi. Dissertasiya tarkibi Kirish, uch bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat. Dissertasiyaning hajmi
143 betni tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati, muammoning
o‘rganilganlik darajasi, ilmiy yangiligi, tadqiqotning respublika fan va
texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga bog‘ligligi, ob’ekti,
predmeti, metodlari, magsadi va vazifalari aniglangan, olingan natijalarning ilmiy
va amaliy ahamiyati, amaliyotga joriy gilingani, aprobasiyasi, nashr etilgan ishlar,
dissertasiyaning tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Vijdon erkinligi va diniy bag‘rikenglik
tushunchalarini tadqiq etishning nazariy-metodologik asoslari’, deb nomlanadi.
Mazkur bobda vijdon erkinligi va diniy bag‘rikenglikning nazariy va metodologik
negizlari chuqur falsafiy tadqiq etilgan. Uning tarixiy ildizlari, shakllanish
bosgichlari, g°arbiy va sharqiy tafakkurda tutgan o‘rni, ularning zamonaviy ijtimoiy-
falsafiy interpretatsiyasi tizimli ko‘rib chiqiladi. Birinchidan, vijdon erkinligi
tushunchasining ontologik va aksiologik mohiyati tahlil gilinib, uni fagat huquqiy
erkinlik sifatida emas, balki insonning ichki axloqiy tanlovi va ma’naviy
avtonomiyasi sifatida asoslashga urinishlar ko‘rib chiqiladi. Xususan, [.Kant
tomonidan vijdon “ichki axloqiy qonun” sifatida talqin qilinadi: “Vijdon bu inson
ichidagi qonun, u o‘ziga hisob berishga majbur etuvchi kuchdir”'’. Shuningdek,

1" 1. Kant Kputuka npaktuueckoro pasyma (Anronorus meiciu). (ITep. ¢ mem. H.M.Coxkonosa.) - Mockga: IOpaiir,
2021.-C. 177.
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D.Roulz vijdon erkinligini liberal-demokratik jamiyatda ko‘plab e’tiqodlar orasidagi
murosaviy mavjudlik tamoyili sifatida izohlaydi: “Vijdon erkinligi - insonni
jamiyatda erkin va mas’uliyatli mavjudot sifatida tan olishdir8,

Ikkinchidan diniy bag‘rikenglik tushunchasining tarixiy-falsafiy shakllanishi
tahlil qilinadi. J.Lokk tomonidan ilgari surilgan diniy tolerantlik g‘oyasi, F.-
M.Volter, J.-J.Rousseau va N.Berdyaev kabi mutafakkirlar asarlarida inson
shaxsiyati va erkin tanloviga hurmat tamoyili orgali asoslanadi. “Diniy
bag‘rikenglik - bu boshqacha fikrlash va ishonchga ega bo‘lgan odamga ham inson
deb qaray olish fazilatidir™®®. Uchinchidan ushbu ikki tushunchaning o‘zaro
munosabati, ya’ni vijdon erkinligi bilan diniy bag‘rikenglik o‘rtasidagi normativ-
falsafiy bog‘liglik ko‘rib chiqgiladi. Bobda shuningdek, ularning jamiyatdagi ijtimoiy
barqarorlik, ko‘pmadaniyatli muhitda tinchlikni saqlashdagi o‘rni, va fuqarolik
ongidagi aks sadosi baholanadi.

Bob davomida komparativ, falsafiy-tahliliy va hermenevtik yondashuvlar
orqali g‘arb va sharq tafakkurida ushbu tushunchalarning turlicha anglanishi,
ularning tarixiy kontekstda ganday shakllangani va hozirgi zamonda ganday yangi
talginlarga ega ekani ochib beriladi. Shuningdek, O‘zbekiston huquqiy tajribasi
(masalan, 2021-yilgi “Vijdon erkinligi va diniy tashkilotlar to‘g‘risida”gi qonun),
islomiy tamoyillar va gadimiy turkiy dunyo garashlari doirasida bu tushunchalarning
madaniy-ma’naviy talginlari ham ijtimoiy-falsafiy nuqtai nazardan tahlil gilinadi.
“Diniy bag‘rikenglik - bu ijtimoiy ongning tolerant shaklidir, vijdon erkinligi esa
uning individual-falsafiy ifodasidir’®®. Vijdon erkinligi va diniy bag‘rikenglik
tushunchalariga milliy ijtimoiy-falsafiy pozitsiya asosida yondashuv shakllantirildi.
Tadqiqotlar uchun konseptual asos bo‘luvchi normativ-madaniy model ishlab
chiqilishiga yo‘l ochildi. Bu bob keyingi bo‘limlarga empirik va metodologik asos
bo‘lib xizmat qilgan.

“Jamiyat ijtimoiy taraqgiyotida vijdon erkinligining genezisi, rivojlanish
bosqgichlarining ijtimoiy-nazariy talgini” nomli birinchi paragrafida vijdon
erkinligining O‘zbekistonda shakllanishi, ijtimoiy tarixiy ildizlari, evolyutsiyasi va
uning falsafiy asoslari genezisi asosida tadqiq etilgan. Paragraf vijdon erkinligining
gadimiy 1jtimoiy ongda paydo bo‘lishi, sovet mafkura davridagi cheklovlar va
mustaqillikdan keyingi demokratik islohotlar jarayonidagi qayta tiklanish
bosqgichlarini gamrab oladi. Bu jarayonda inson shaxsining daxlsizligi, axloqiy
erkinligi, tanlov huquqi va diniy e’tiqod kabi tamoyillar orqali vijdon erkinligi
tushunchasining mohiyati o‘zgarib borganligi ko‘rsatiladi. Ayniqgsa, vijdon erkinligi
ijtimoiy adolat, bag‘rikenglik, ma’naviy yuksalish va fuqarolik ongining
shakllanishi bilan uzviy bog‘liq ijtimoiy-falsafiy hodisa sifatida tahlil gilinadi.

Paragrafda quyidagi tamoyillar asosida tarixiy-bosqichli tahlillar amalga
oshirilgan:

an’anaviy davr - diniy garashlar ustuvor, vijdon tushunchasi axlogiy-ruhiy
tozalik bilan bog‘langan;

Sobiq ittifog - davlat mafkurasi ustuvor, vijdon erkinligi ideologik doirada
chegaralangan;

18 ITxon Poyus IMonmuTraeckuii mubepanusM. - Mocksa: IIporpecc-Tpamuuus, 2000. - C. 576.
19 Bonbrep. Tpakrar o Beporeprnumocty (ITep. ¢ ppanu. H.M.Cokonosa.) - Mocksa: IOpaiir, 2021. - C. 177.
20 N.Jo‘rayev Diniy bag‘rikenglik va ma’naviy hayot. - Toshkent: 2012. - B. 45.
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mustaqillikdan keyingi davr - konstitutsiyaviy huquglar mustahkamlangan,
vijdon erkinligi jamiyat taragqiyotining omiliga aylana boshlagan. Ushbu paragraf
ijtimoiy-falsafiy yondashuv asosida vijdon erkinligining tarixiy shakllanishini
nafagat faktlar, balki tushuncha va gadriyatlar taraqgiyoti nuqtai nazaridan
1zohlaydi. Tahlil jarayonida G*arb va Sharq mutafakkirlarining garashlari asosida
vijdon erkinligi tushunchasining ko‘p qirrali falsafiy mazmuni yoritilgan. Zero
“Erkinlik - bu inson ongi bilan bog‘liq hodisadir; vijdon esa ushbu erkinlikning
axloqiy mezonidir’?!. Bu esa bizningcha, ijtimoiy hayotga o‘z aksini topib ijobiy
ta’sir qilgan.

Mustagqillik davri
Erkinlik va ma'naviy yuksalis

Sovet davri
Cheklov va mafkuraviy
bosim

Vijdon erkinligining O’zbekistendagi
ijtimoiy-falsafiy evolyutsiyasi

1-rasm. “Vijdon erkinligi” tushunchasining ijtimoiy-falsafiy evolyutsiyasi

“Jamiyat ijtimoiy taraqqiyotida diniy bag‘rikenglikning ahamiyati va uni
tadqiq etishning ijtimoiy-falsafiy asoslari” nomli mazkur paragrafda diniy
bag‘rikenglikning ijtimoiy taraqgiyot jarayonidagi falsafiy ahamiyati yoritilib, uning
ijtimoily  bargarorlik,  madaniy = murosaviylik,  fugarolik  birdamligini
shakllantirishdagi o‘rni tadqiq etilgan. Paragrafning asosiy maqsadi - diniy
bag‘rikenglikni ijtimoiy-falsafiy hodisa sifatida anglash va uni tadgiq etishning
nazariy-metodologik asoslarini asoslab berishdan iboratdir. Tahlilda diniy
bag‘rikenglik nafagat diniy e’tiqodlar o‘rtasidagi murosa, balki turli e’tiqod va
dunyoqarashga ega shaxslarning jamiyatda o‘zaro hurmat va totuvlikda yashashini
ta’minlovchi ijtimoiy qadriyat sifatida talqin etiladi. Shuningdek, bu tushuncha
vijdon erkinligi, shaxs daxlsizligi, pluralizm, sekulyarlik kabi tamoyillar bilan uzviy
bog‘liq ekani o‘rganilgan.

21 1. Kant Kputuka npaktuyeckoro pasyma (Autonorus Mbicin). (Iep. ¢ nem. H.M.Cokonosa.) - Mocksa: IOpaiir,
2021. - C. 83.
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Paragrafda “bag‘rikenglik’ning shakllanishi va rivojlanishi quyidagi manbalar
asosida bayon qilinadi: G‘arb mutafakkirlari (J.Lokk, F.-M.Volter, J.-J.Rousseau)
diniy murosaning siyosiy erkinlik va fugarolik tenglik bilan bog‘liq jihatlarini ochib
berganlar; Sharqg tafakkurida, xususan Alisher Navoiy, Jaloliddin Rumiy, Farobiy
merosida bag‘rikenglik - insoniylik va ma’naviy yuksaklik belgisi sifatida talgin
gilingan; zamonaviy ijtimoiy-falsafiy yondashuvlarda esa bu tushuncha
ko‘pmadaniyatli jamiyatlarda tinchlikni saqlovchi mexanizm sifatida tahlil
gilinmoqgda (Taylor, Nussbaum, Yuval-Davis). “Bag‘rikenglik - bu e’tiqodda bir
xillik emas, balki e’tiqgodda xilma-xillikni insoniy gadriyatlar doirasida birga saglab
qolish madaniyatidir’??. Shuningdek, O¢zbekistondagi diniy bag‘rikenglik
siyosatining shakllanishi, milliy gonunchilik va ijtimoiy ongdagi aks sadosi ham
Ijtimoiy-falsafiy tahlil ob’ekti sifatida ko‘riladi. Paragrafda diniy bag‘rikenglikning
ijtimoiy iqlimga ta’siri, ekstremistik g‘oyalarga qarshi barqaror mafkuraviy
immunitet shakllantirishdagi roli ham yoritiladi.

Diniy  bag‘rikenglik  tushunchasiga falsafiy = kategorik  yondashuv
shakllantiriladi; ijtimoiy tizimdagi barqarorlik, fugarolik jamiyati va tolerantlik
tamoyillari bilan uzviy bog‘liq hodisa sifatida tahlil qilinadi; tadgigotda ushbu
tushunchaning O‘zbekiston jamiyatidagi normativ qadriyatga aylanish dinamikasi
asoslab beriladi.

Dissertasiyaning “Mustaqillikni dastlabki davrida vijdon erkinligining
shakllanishi va takomillashuvi” deb nomlanuvchi ikkinchi bobida O‘zbekiston
Respublikasi mustagillikka erishganidan keyingi ilk yillarda vijdon erkinligini
ta’minlash yo‘lida amalga oshirilgan siyosiy-huqugiy va ijtimoiy-ma’naviy
islohotlar tizimli tarzda tadqiq etilgan. Bobning ijtimoiy-falsafiy mohiyati shundan
iboratki, u vijdon erkinligini fagat konstitutsiyaviy norma sifatida emas, balki shaxs
va jamiyat o‘rtasidagi axloqiy-madaniy munosabatlar negizi sifatida izohlaydi.
Tahlillarda aynan 1990-yillarda vujudga kelgan mafkuraviy bo‘shligni to‘ldirish,
jamiyatning diniy-ma’naviy uyg‘onishi, ijtimoiy ongda yangi identitet shakllanishi
jarayonida vijdon erkinligi ganday ahamiyat kasb etgani falsafiy-nazariy asosda
ko‘rsatib beriladi. Bu davrda e’tirof etilgan asosiy tamoyil - har bir fugaroning erkin
e’tiqod qilish, din tanlash yoki dinning istalgan shakliga amal gilmaslik huquqi
bo‘lib, bu O‘zbekiston Respublikasining Konstitutsiyasida mustahkamlandi:
“Hamma uchun vijdon erkinligi kafolatlanadi. Har kim xoxlagan dinga e’tiqod
qilishi yoki hech qaysi dinga e’tiqod qilmasligi huquqiga ega. Diniy garashlarni
majburan singdirishga yo‘l qo‘yilmaydi”?3.

Mazkur bobda shuningdek, mustagillikning ilk yillarida gabul gilingan
quyidagi huquqgiy asoslar ijtimoiy-falsafiy talginda ko‘rib chiqiladi: 1991-yil
14-iyun - “Vijdon erkinligi va diniy tashkilotlar to‘g‘risida”gi birinchi gonun,
1992-yil - yangi Konstitutsiya gabul gilinishi, 1990-2000 yillarda diniy tashkilotlar
va nodavlat institutlar faoliyatini tartibga soluvchi garorlar. Bu huquqiy asoslar
doirasida jamiyatda diniy ekstremizm, mafkuraviy radikalizm va diniy cheklovlar
o‘rniga murosa, bag‘rikenglik va erkin tanlov qadriyatlari shakllanib bordi. Bu esa
vijdon erkinligini mafkuraviy emas, ijtimoiy murosaviy gadriyat sifatida baholash

22 J.Locke A Letter Concerning Toleration. - London: Gale Ecco, Print Editions, 2018. - P. 150.
23 O‘zbekiston Respublikasi Konstitutsiyasi. -Toshkent: Adolat, 2023. - B. 21.
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zaruratini yuzaga chigardi. Bobda vijdon erkinligining: normativ-huqugiy tomoni,
madaniy-ma’naviy asoslari, ijtimoiy-falsafiy talqiniuzviy ravishda o‘zaro bog‘liq
holda tahlil gilinadi. Xususan, G*‘arb mutafakkirlaridan J.Rawls, C.Taylorlarning,
islom tafakkuri vakillaridan Al-G‘azzoliy, Alisher Navoiylarning, va zamonaviy
o‘zbek olimlaridan A.Saidov, N.Jo‘rayevlarning qarashlari asosida bu davrdagi
vijdon erkinligi masalasi o‘ziga xos falsafiy yondashuv bilan ochib beriladi. “Erkin
vijdon va axlogiy tanlov insonni shunchaki huquq subyekti emas, balki ijtimoiy
mas’uliyat egasiga aylantiradi”?*. Bizningcha bu jarayon O‘zbekiston mustaqilligi
davrida shakllangan vijdon erkinligi tizimi ma’naviy uyg‘onish, din va davlat
munosabatlari, fugarolik madaniyati kontekstida baholangan. Mustagillik davri
islohotlari orgali vijdon erkinligining ijtimoiy ongdagi aks sadosi va falsafiy
gadriyat sifatidagi mohiyati ochib berilishi jamiyatidagi vijdon erkinligi siyosati
xalgaro tolerantlik tajribasi bilan giyosiy tarzda baholangan.

“Milliy o‘zlikni anglash jarayonida diniy bag‘rikenglik masalasining
Ijtimoiy-madaniy dinamikasi” nomli paragrafda O‘zbekiston Respublikasining
mustaqillikka erishgan dastlabki yillarida yuzaga kelgan milliy o‘zlikni anglash
jarayoni va uning tarkibiy qismi sifatida diniy bag‘rikenglik masalasining ijtimoiy-
madaniy dinamikasi tadqiq etilgan. Ushbu davrda jamiyatning o‘z tarixiy, madaniy
va ma’naviy ildizlariga qaytishi, shu bilan birga diniy e’tiqod erkinligiga bo‘lgan
munosabatning yangilanishi falsafiy-nazariy asosda baholanadi.

Paragrafda asosiy masala diniy bag‘rikenglik faqat diniy yo‘l tutuvchilar
o‘rtasidagi murosaviylik emas, balki jamiyatda shakllanayotgan yangi fuqarolik
identitetining muhim ma’naviy mezon ekanligi ochib berilgan. Bu davrda turli diniy
e’tiqodlarga ega insonlar o‘rtasida o‘zaro hurmat, murosa va tolerantlik
munosabatlarini shakllantirish jamiyatning ijtimoiy barqgarorligi uchun strategik
ahamiyat kasb etgan. Milliy o°zlikni anglash jarayonida diniy gadriyatlar, tarixiy
meros va an’anaviy tolerantlik ruhining yangidan tiklanishi alohida urg‘u bilan tahlil
qilinadi. Xususan, o‘zlikni anglash bilan bir qatorda diniy ekstremizm va
mafkuraviy bo‘shliglarning oldini olishda bag‘rikenglik siyosatining tutgan o‘rni
ko‘rsatiladi. Shuningdek, paragrafda quyidagi yo‘nalishlar bo‘yicha tahlil olib
boriladi: O‘zbekiston tarixidagi diniy bag‘rikenglik an’analari (Xorazm, Buxoro,
Samargand madaniyatlari doirasida); Islom tafakkuridagi pluralistik yondashuvlar
(A.N.Forobiy, I[.G‘azzoliy, J.Rumiy); mustaqillikdan so‘ng qabul qilingan
gonunchilik asoslarida diniy murosa va inson huquglariga doir tamoyillar. “Diniy
bag‘rikenglik - bu milliy o‘zlikni o‘zga fikr va e’tiqod bilan kurashmay, balki uni
tan olib barqarorlikka erishish yo‘lidir”?°. Paragraf yakunida diniy bag‘rikenglikning
suveren taraqqiyotdagi roli fagat mafkuraviy emas, balki ijtimoiy-madaniy
muvozanatni ta’minlovchi barqaror qadriyat sifatida izohlanadi. Bu esa uni milliy
identitetning muhim falsafiy asoslaridan biri sifatida baholash imkonini beradi.

“Jamiyatimizda sodir bo‘layotgan globallashuv va modernizasiyalashuv
jarayonlarida bargarorlik hamda tahdidlar misolida vijdon erkinligining
o‘rni” nomli ikkinchi paragrafida O°zbekiston jamiyatida globallashuv va
modernizatsiya jarayonlarining kuchayib borayotgan sharoitida vijdon erkinligining

24 Tlaxon Poyus IMomatraeckuii mubepanusm. - Mocksa: TIporpecc-Tpamuuus, 2000. - C. 112.
25 N.Jo‘rayev Diniy bag‘rikenglik va ma’naviy hayot. - Toshkent: 2012. - B. 62.
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ijtimoiy barqarorlikni ta’minlashdagi roli va shu bilan birga yuzaga kelayotgan
tahdidlar bilan qanday bog‘liglikda namoyon bo‘layotgani falsafiy-nazariy asosda
tahlil gilinadi. Globallashuv - bu axborot, igtisod, madaniyat, mafkura va dinlar
oqimining tezlashgan sur’atda milliy chegaralardan o‘tishi bo‘lib, bu holat jamiyatda
turli identitetlar, e’tiqodlar va qadriyatlar o‘rtasida muvozanatni saqlash zaruratini
keltirib chigaradi. Modernizatsiya esa ma’naviy-siyosiy tizimda yangilanish,
huqugiy ong va fugarolik madaniyatini yuksaltirishni talab etadi. Ana shunday
murakkab jarayonda vijdon erkinligi shaxsning ichki mustaqilligi, ijtimoiy
tolerantlik, axloqiy mas’uliyat va ongli tanlov mezoni sifatida hal qiluvchi o‘rin
tutadi. “Globallashuv nafaqat imkoniyat, balki milliy o°zlik va axloqiy qarashlarga
nisbatan sinovdir. Bu jarayonda erkin vijdon - insonni gadriyatlar ichida yo‘qolib
ketishdan saqlovchi ichki kompasdirZ.

Bargarorlikning shartlari sifatida vijdon erkinligi. Globallashuv natijasida
jamiyatga turli g‘oyalar, e’tiqodlar va matkuraviy oqimlar kirib kelmoqda. Bu esa
axlogiy-ruhiy garama-garshiliklar xavfini kuchaytiradi. Shu sababli, insonning
mustaqil vijdoni, ongli e’tiqodi va tanlov huquqini tan olish - jamiyatdagi ruhiy
bargarorlikni ta’minlaydi. “Inson vijdoni jamiyatdagi har qanday tashqi tartibdan
ko‘ra barqarorroq axlogiy mezondir”?’. Globallashuv ijobiy tomonlar bilan birga
Ijtimoiy dezinformatsiya, radikal mafkuralarning targalishi, hamda milliy-identitet
zaiflashuvi kabi xavflarni ham yuzaga keltiradi. Vijdon erkinligi noto‘g‘ri
tushunilganda - radikal e’tiqodlar niqobi ostida qonun va axloq chegaralari buzilishi
mumkin. Shu bois, bu erkinlik mas’uliyat va ijtimoiy ong bilan uyg‘unlikda garalishi
kerak. “Erkinlik chegarasiz bo‘lsa, u o‘zini va boshqalarni yemiradi. Vijdon erkinligi
doimo ijtimoiy mas’uliyat bilan bog‘langan bo‘lishi lozim”?,

Paragrafda global muhitda o‘z milliy qadriyatlarini yo‘qotmagan holda vijdon
erkinligini ta’minlovchi ijtimoiy-falsafiy model zarurligi ta’kidlanadi. Bunda
O‘zbekiston jamiyatida tarixiy bag‘rikenglik, islomiy murosaviylik, turkiy
qadriyatlar va zamonaviy demokratik tamoyillar uyg‘unligini mustahkamlash
muhim ahamiyat kasb etadi. “Bag‘rikenglik - bu erkinlikdan ham ustun, chunki u
boshgani erkinligiga ham hurmat qiladi”?®. Ushbu paragrafda globallashuv va
modernizatsiya fonida vijdon erkinligi masalasi milliy bargarorlikni ta’minlashning
strategik ma’naviy poydevori sifatida talqin qilinadi. Shuningdek, tahdidlarni
bartaraf etish uchun mas’uliyatli erkinlik, axloqiy ong, fuqarolik madaniyati va
milliy qadriyatlar bilan uyg‘unlikdagi yondashuv zarurligi asoslab berilgan.

Dissertatsiyaning “O¢zbekiston taraqqiyotining yangi bosqgichida vijdon
erkinligining ahamiyati va istigbollari” deb nomlangan uchinchi bobida
O‘zbekistonda so‘nggi yillarda amalga oshirilayotgan ijtimoiy-siyosiy islohotlar
kontekstida vijdon erkinligining amaliy mohiyati, me’yoriy asoslari, falsafiy
qadriyat sifatidagi o‘rni va istigboldagi rivojlanish yo‘nalishlari tadqiq etilgan.
Paragraflar davomida vijdon erkinligining insonga xos daxlsizlik, axlogiy tanlov

% Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 160.

2" 1. Kant KpuTuka npaktuueckoro pasyma (Antonorust meicin). (Ilep. ¢ nem. H.M.Cokonosa.) - Mocksa: IOpaiir,
2021. - C. 137.

28 M.C.Nussbaum Liberty of Conscience: In Defense of America’s Tradition of Religious Equality. - New York: Basic
Books, 2010. - P. 416.

29 Bonbtep TpakTar o TepnumocTu. - Mocksa: Dxemo, 2020. - C. 160.
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huqugi va ijtimoiy bargarorlikni mustahkamlovchi tamoyil sifatidagi talgini
kengaytiriladi. Shu asosda vijdon erkinligining jamiyatda adolat, bag‘rikenglik va
fugarolik hamjihatligini shakllantirishdagi tutgan o‘rni falsafiy-nazariy asosda
yoritilgan.

Vijdon erkinligi

Strategik ljtimoiy
natijalar yo’nalishlar
milliy ma’naviyatni fuqarolik jamiyatini
kuchaytirish, rivojlantirishda vijdon

ijtimoiy muvozanatn'//’ﬁ\\\ erkiniigini'gft!rof :
etuvchi ijtimoiy

saqlash fugarolik &

ongini 4 Vijdon muhit yaratish
yuksaltirish . erkinligining
falsafiy ,)
e ' mohiyati / ta’lim tizimida
s n ey \\[udon — bu insonning tolerantlik,
ma’rifiy “ozj bjian jamiyat  axloqiy ong va
faoliyatda drtasidagi erkin tanlov
vijdon erkinligini _ axiodiy g’oyalarini
qadriyat sifatida ®"$""VdIr  keng yoyish
ommalashtirish diniy bag rikenglik
siyosatini

vidyaro erkinliginl
oadriyat sifatida

2-rasm. “Vijdon erkinligi” tushunchasining falsafiy mohiyati

Ushbu bobda vijdon erkinligi fagat huqugiy kafolat emas, balki jamiyat
ma’naviyatini belgilovchi bargaror falsafiy gadriyat sifatida tahlil gilinadi. Vijdon
erkinligi, bu - insonni fuqarolik mas’uliyatiga olib boruvchi erkinlikdir. Shu bois u
shaxsiy tanlov va jamoaviy murosani uyg‘unlashtiruvchi konsept sifatida
qaraladi.“Vijdon - bu insonning o°‘zi bilan jamiyat o‘rtasidagi axloqiy
kelishuvidir’®, Bobda shuningdek, quyidagi yo‘nalishlar bo‘yicha vijdon erkinligini
mustahkamlash istigbollari ochib beriladi: fugarolik jamiyatini rivojlantirishda
vijdon erkinligini ¢’tirof etuvchi mubhit yaratish; ta’lim tizimida tolerantlik, axlogiy
ong va erkin tanlov g‘oyalarini keng yoyish; diniy bag‘rikenglik siyosatini xalgaro
tajribalar asosida mukammallashtirish; ma’naviy-ma’rifiy faoliyatda vijdon
erkinligini gadriyat sifatida ommalashtirish.

Vijdon erkinligi yangi ijtimoiy taraqgiyot bosgichining falsafiy poydevori
sifatida talqin etiladi; ushbu bob orqali vijdon erkinligi O‘zbekiston jamiyatining
global g‘oyalarga ochiqligi va milliy gadriyatlarga sodigligi o‘rtasidagi muvozanatni
saglovchi asos sifatida yoritiladi; vijdon erkinligi orgali milliy ma’naviyatni
kuchaytirish, ijtimoiy muvozanatni saqlash, fugarolik ongini yuksaltirish kabi
strategik 1jtimoiy magsadlar ko‘zda tutiladi.

30 Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 72.
16



“Jamiyat yangilanishida vijdon erkinligi masalasining takomillashuvi va
sekulyarizasiyalashuv jarayonlari” nomli birinchi paragrafda jamiyatning
yangilanish davrida - xususan, “Yangi O‘zbekiston” tamoyillari shakllanayotgan
Ijtimoiy-siyosiy muhitda vijdon erkinligi masalasining takomillashuvi va bu
jarayonning sekulyarizasiyalashuv bilan uzviy alogadorligi falsafiy jihatdan tahlil
qilinadi. Mazkur davrda davlat va din o‘rtasidagi munosabatlar yangi bosqichga
ko‘tarilib, shaxsning ichki e’tiqodi, axloqiy tanlovi va vijdon mustaqilligi jamiyat
taraqgiyotining muhim mezoniga aylangan. Paragrafda aynan vijdon erkinligining
huquqiy asosdan ma’naviy qadriyatga o‘tish jarayoni falsafiy talgin gilinadi.
“Sekulyar jamiyat - bu e’tiqodsizlik emas, balki har bir e’tiqod shakliga nisbatan
teng va neytral muhit yaratish madaniyatidir’®!. Bu esa vijdon erkinligi va
sekulyarizmning birgalikdagi evolyutsiyasi O°zbekistonda shaxsiy erkinlikni
ta’minlash, ijtimoiy barqarorlikni mustahkamlash, e’tiqod va ong erkinligini
rivojlantirishga xizmat gilmoqda. Shu nugtai nazardan, vijdon erkinligining
shakllanishi - bu nafaqat huquqiy me’yorlar evolyutsiyasi, balki ijtimoiy ong, diniy
bag‘rikenglik, pluralistik gqarashlar va tolerantlikning chuqurlashuvi hamdir.
“Sekulyarizatsiya - bu insonni iymonsizlikka emas, balki tanlov va mas’uliyatga
undovchi ma’naviy holatdir™?. Sekulyarizm va vijdon erkinligi o‘rtasidagi
munosabat; diniy va dunyoviy qgarashlarning ijtimoiy muvozanati; modern
jamiyatda shaxsning axloqiy avtonomiyasi kabi tushunchalar o‘zaro uyg‘un holda
yoritiladi.

O‘zbekiston tajribasida sekulyarizatsiya radikal ajratish emas, balki hamkorlik
va ijtimoiy mas’uliyat asosidagi din-davlat munosabatlarini shakllantirish
tamoyiliga tayanmoqda. Bu model ijtimoiy murosaga asoslangan bargaror jamiyat
qurishga xizmat gilmogda. Mazkur paragraf vijdon erkinligining zamonaviy talgini
orqali O‘zbekistonda yangilanish jarayonining g‘oyaviy, ma’naviy va falsafiy
asoslarini yoritadi. Sekulyarizatsiya - bu diniy gadriyatlarni chetlashtirish emas,
balki ularni umumiy insoniy qadriyatlar bilan uyg‘unlashtirish orqali vijdon
erkinligini chuqurlashtirish vositasidir.

“O¢zbekiston taraqqiyotining yangi bosqichida ijtimoiy davlat qurish va
vijdon erkinligi masalasining istigbollari”” nomli ikkinchi paragrafida O‘zbekiston
Respublikasida ijtimoiy va dunyoviy davlat qurilishi jarayonida vijdon erkinligini
mustahkamlashga doir strategik yondashuvlar, ularning falsafiy asoslari va amaliy
yo‘nalishlari tadqiq gilinadi. Annotatsiyada vijdon erkinligi davlat siyosatining
ajralmas tamoyili sifatida, shaxs va jamiyat o‘rtasidagi axlogiy-huquqiy
muvozanatni  saglovchi hodisa sifatida talqin etiladi. O‘zbekistonning
konstitutsiyaviy modeli asosida dunyoviylik va ijtimoiy adolat tamoyillari, diniy
erkinlik va ma’naviy bag‘rikenglik siyosati bilan uyg‘unlashtirilgan. Ushbu
paragrafda aynan shu uyg‘unlikning nazariy asoslari ko‘rib chiqilib, ularning
O‘zbekistonga xos falsafiy model darajasida shakllanayotganligi ochib beriladi.
“Dunyoviylik - bu dinga qarshilik emas, balki barcha e’tiqod turlariga teng masofa
bilan garaydigan adolatli siyosiy modeldir”%,

31 Charles Taylor A Secular Age. - Cambridge, MA: Harvard University Press, 2018. - P. 896.

32 H.A.Bepnsie Cyp0a uenoBeka B coBpeMeHHOM Mupe: K nonumanuto Hameit snoxu (B ku.: JlyX u peaibHOCTb.) -
Mocksa: ACT / ®ommo, 2003. - C. 157-226.

33 Charles Taylor A Secular Age. - Cambridge, MA: Harvard University Press, 2018. - P. 896.
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Shuningdek, paragrafda quyidagi jihatlar ilmiy tahlil gilgan:

O‘zbekistonda dunyoviy davlat konsepsiyasining tarixiy ildizlari va hozirgi
talqini;

“Yangi O‘zbekiston” g‘oyasi doirasida vijdon erkinligining yangicha mazmun
kasb etishi;

jjtimoiy hamkorlik, fuqarolik mas’uliyati va ma’naviy daxlsizlik tamoyillari
negizida vijdon erkinligini himoya gilish mexanizmlarini takomillashtirish muhim
ahamiyatga egadir. “Inson erkinligi faqat tashqi me’yorlar bilan emas, balki ichki
vijdon bilan me’yorlanmog*‘i kerak3*, Paragrafda shuningdek, davlatning din bilan
o‘zaro munosabatlaridagi huquqiy muvozanat, ijtimoiy bag‘rikenglikni saqglash,
e’tiqod erkinligining ekstremizm yoki mafkuraviy manipulyatsiyaga aylanmasligi
yo‘lida olib borilayotgan siyosatga ham falsafiy baho beriladi. Ushbu paragraf orgali
O‘zbekistonda ijtimoiy va dunyoviy davlat barpo etish strategiyasida vijdon
erkinligi shunchaki huquqiy me’yor emas, balki jamiyatda axloqiy yetuklik,
mafkuraviy muvozanat va fugarolik uyg‘oqligini ta’minlovchi falsafiy poydevor
ekanligi asoslab beriladi.

XULOSA

O‘zbekistonda vijdon erkinligining mustahkamlanish dinamikasini ijtimoiy-
falsafiy diskursi yuzasidan olib borilgan tadgiqotlar natijasida quyidagilarni etirof
etish mumkin:

1. Vijdon erkinligi - ijtimoiy-falsafiy gadriyatdir, huquqgiy norma emas, balki
insonning axlogiy-ongli tanlovi shaklidir. Vijdon erkinligi insonning shaxsiy
daxlsizligi, axlogiy mas’uliyati va fuqarolik erkinligi sifatida baholanadi. Vijdon
erkinligi nafagat huquqiy hujjatlarda ifodalangan erkinlik, balki shaxsning ichki
Iymon, ong va tanlovga asoslangan mavjudligidir.

2. O‘zbek jamiyatida vijdon erkinligining rivojlanishi bosqichli tarixiy-
evolyutsion xususiyatga ega bo‘lib, har bir davr unga o°z ijtimoiy-mafkuraviy
mazmunini yuklagan. Sobiq Ittifoq davrida mafkuraviy cheklovlar bilan tor doirada
ruxsat berilgan bu huquq, mustaqillikdan so‘ng konstitutsiyaviy erkinlikka, hozirda
esa ijtimoiy qadriyatga aylanish yo‘lini bosib o‘tdi.

3. O‘zbekiston modeli dunyoviylik va diniy bag‘rikenglikni integratsiya
gilgan holda vijdon erkinligini ijtimoiy bargarorlik omiliga aylantira olgan noyob
yondashuvdir. Dunyoviylik dinga garshi emas, balki e’tiqodlar o‘rtasida teng
munosabatda bo‘lish, murosa va madaniy mas’uliyat tamoyillariga tayanadi.

4. Vijdon erkinligi jamiyatda axlogiy tartibni va ruhiy barqgarorlikni
ta’minlaydigan ijtimoiy regulyator sifatida namoyon bo‘ladi. Ushbu tushuncha
ekstremizm, radikalizm va mafkuraviy bo‘shligning oldini olishda ongli immunitet
yaratadi, jamiyatni ichki ziddiyatlardan saqlaydi.

5. Vijdon erkinligining ijtimoiy-falsafiy talqini shaxsiy identitet, ijtimoiy
muvozanat va madaniy xilma-xillikni gamrab olgan kompleks kontseptsiya sifatida
namoyon bo‘ladi. Dissertatsiya natijasida bu erkinlik insonning madaniy, diniy va

% H.A.BepnsieB ®unocodust CBOGOIBI: CMBICI TBOPYECTBA, KYJIbTYPBI M KM3HH - MOCKBa: AKaJleMUIECKUI POEKT,
2024. - C. 116.
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axloqiy fazilatlari bilan uyg‘un holda shakllanadigan falsafiy qadr sifatida
asoslanadi.

6. Mustagqillik yillarida vijdon erkinligini mustahkamlash yo‘lida qonunchilik
bazasi takomillashdi, biroq bu jarayonni ma’naviy-madaniy mazmun bilan boyitish
zarurati mavjud. Faol fugarolik jamiyati, ochiq muloqot va ma’naviy-ma’rifiy
dasturlar orgali bu erkinlik ijtimoiy ongda gadriyatga aylanishi lozim.

7. Globallashuv va modernizatsiya sharoitida vijdon erkinligi ijtimoiy
identitetni saglab qolish va ekstremistik mafkuralarga garshi ongli immunitet
shakllantirishda muhim omil bo‘lib xizmat qiladi. Vijdon erkinligining noto‘g‘ri
talgini radikalizatsiya xavfiga olib kelishi mumkin. Shu bois u fagat erkinlik emas,
balki mas’uliyatli tanlov tamoyiliga asoslanishi kerak.

8. Vijdon erkinligini mustahkamlovchi ijtimoiy-falsafiy model - bu din va
davlat o‘rtasida muvozanat, e’tiqod va axloq o‘rtasida uyg‘unlik, erkinlik va
mas’uliyat o‘rtasida barqarorlikka asoslangan konsepsiyadir. Ushbu yondashuv
O‘zbekiston sharoitida demokratik qadriyatlar, milliy an’analar va zamonaviy
islohotlar uyg‘unligiga xizmat qiladi va falsafiy-nazariy jihatdan asoslanadi.

Tadqgigot yuzasidan quyidagi taklif va tavsiyalar ishlab chigildi:

1. Ta’lim tizimida vijdon erkinligi va tolerantlikka oid falsafiy-modul asosidagi
fanlar yoki bo‘limlar joriy etilishi lozim. Jamiyatda tolerantlik, ijtimoiy
bag‘rikenglik va fuqarolik ongini shakllantirish - aynan ta’lim tizimida boshlanadi.
Vijdon erkinligi tushunchasi fagat huqugiy mavzu emas, balki axlogiy-falsafiy ong
darajasida yoritilishi zarur. Bu orqali yosh avlodda mas’uliyatli erkinlik, o‘zga
e’tigodga hurmat va tanlov madaniyati shakllanadi.

2. Din va davlat o‘rtasidagi munosabatlarni tushuntiruvchi ommaviy ma’naviy-
ma’rifiy targ‘ibot materiallari ishlab chiqilishi kerak. Ko‘pchilik vijdon erkinligini
“dinga erkinlik” deb noto‘g‘ri talqin qiladi. Shu sababli aholining turli qatlamlariga
yo‘naltirilgan (masalan, yoshlar, ayollar, diniy yetakchilar uchun) maxsus izohli
risolalar, videodarslar, ommaviy media chigishlar zarur. Bu orgali sekulyar davlat
modelining gumanistik mohiyati ommaga tushunarli bo‘ladi.

3. Mahalla, diniy tashkilotlar va fugarolik jamiyati institutlari ishtirokida vijdon
erkinligiga bag‘ishlangan “ijtimoiy dialog maydonlari” yo‘lga qo‘yilishi tavsiya
etiladi. Tolerantlik, murosa va erkinlikni gadrlash jamiyatda ijtimoiy mulogot va
muhokama madaniyati orgali shakllanadi. Bu dialoglar orgali jamiyat ichida
e’tigodlar, mafkuralar va qadriyatlar tinch yo‘l bilan ifoda topadi.

4. Vijdon erkinligini milliy identitet bilan uyg‘unlashtirgan holda ijtimoiy
gadriyat sifatida ommalashtirish kerak. Vijdon erkinligi nafagat g‘arbiy
demokratiyaga xos tushuncha, balki islomiy va turkiy dunyo an’analarida ham
mavjud. Shu asosda milliy gadriyatlar doirasida bu tushunchani jamoaviy ongga
singdirish lozim.
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AKTYaJIbHOCTh ¥ HEOOX0AMMOCTH TeMbI AuccepTaunu. [Ipobiema cBo6OAbI
coBectd B Mupe B XXI Beke mpu3HAETCA HEOTHEMIIEMOM YaCThIO CUCTEMBI ITPaB
YesoBeKa, MOKa3aTeleM COIMaIbHOM CTaOMIBHOCTH, IPa’kJaHCKOro OOIIecTBa U
JEMOKPATUYECKOr0 CTPOsl. B yCIOBHSIX CTPEMUTENBHO Pa3BUBAOIINXCS IPOLIECCOB
rnodanu3aluu WA, MPEICTaBISAIOUIME  CepbE3HOE  NPENATCTBUE  JIA
00I11eueI0BEYECKOTO0 Nporpecca, BeAyT K UaeiiHoN 60ph0e 3a 3aBOEBaHUE CO3HAHUS
U JYXOBHOTO MHUpa 4eJIOBEKa, MOPOXKJas NECTPyKTHBHbIE mpouecchl. [lo aroit
npuyruHe CcBOOOJa COBECTHM W CBOOOJa BEPOUCHOBEJAHUS YTBEPXKAAIOTCS Kak
(dyHIaMeHTallbHble  CBOOOJBI, paccMAaTpUBAEMble B  KayeCTBE OCHOBHBIX
yenoBeueckux mpaB. Ha commanbHO-uiiocopckoM ypoBHE cBoOOJa COBECTU
BBICTYNA€T CpEACTBOM (OPMHUpOBAHUS MHUpPA, COTJIACHUA U  TPaXIaHCKON
COJIMJAPHOCTA B OOIIECTBE, SBISAACH IPABOM YEJIOBEKAa Ha CAMOIIO3HAHHE U
BBIpAKEHHUE OTHOIIEHUsT K obmiectBy. OHa paccMarpuBaeTcs Kak OJHA U3
BaKHEHIINX CBOOOI, JENAIOIINX YEIOBEKA YETOBEKOM.

Bo Bcém wmwupe BemyTcs sMmmOHMpuUyYecKkue M (PyHIAMEHTAIbHbIE Hay4dHbIC
UCCJIEIOBAaHMs, HMEIOIIME OTHOLIEHWE K BONpPOCaM CBOOOJBI COBECTH U
yCTOWYMBOCTH BepoucnoBenanus. Ceronnsa npodiema cBoOOAbl COBECTH U3yUYaeTCs
Ha II00aJIbHOM YPOBHE HE TOJIBKO KakK MpaBOBas M MOJUTUYECKAs pobiemMa, HO U
KaK coluaabHO-PMI0cOdCKUil, HPAaBCTBEHHBIM M CO3HATENbHBIN (QeHomeH. [Ipu
3TOM 0cO000€ BHUMAaHHUE YIEISIETCS HMHTErpalMd YeJIOBEYECKHMX LEHHOCTEH ¢
IICEBJIOPEIUTHO3HbIMA HJICSIMH, a TaKK€ 3HAYECHHUIO HCIAMCKHX LEHHOCTEH U
TYXOBHOT'O HAaclieusl B MPOTHUBOACHCTBUM PEIUTHO3HOMY (PyHIaMEHTaIu3My WU
sKCcTpeMu3My. Benyniye MexayHapoJHblE HAyYHO-HCCIEIOBATEIbCKUE LEHTPBI
UCCJIEYIOT CJOKHBIE OTHOIICHMSI MEX]y BEpOH, COBECThIO M OOHIECTBOM. B
YacTHOCTH, B paMKkax mnpoekra Religion, Law and Public Ethics' Bo3nmkaer
00BbEKTHBHASI HEOOXOIUMOCTh U3YUEHHUS B3aUMOCBS3EH MEXK Ty BEpOM, CeKYJIIpHON
3TUKOM U IPABOM.

Ha HoBOM 3Tane pa3BUTHS CTpaHbl OCYLIECTBIIAIOTCS 3HAUYUTEIIbHbBIE PEPOPMBI
[0 Pa3BUTHIO I'PaXJAaHCKOIO 00IECTBa, MPOJABUKEHHUIO PEIIUTHO3HON TEPIUMOCTH
U oOecreyeHHIo MnpaB yejaoBeka. «Mbl He JOMyCTUM HUKAKOW paJuKaau3aluu B
HalieM OOIIEeCTBE, OTPABJICHHS] CO3HAHUS HAIlEd MOJOAEXKU pa3pylIUTEIbHBIMU
YY>KJIbIMU WJESMHU, HCHOJB30BAHUS PEIUTHU B TMOJUTUUYECKUX LEIAX, 3aMEHBI
IPOCBEILIEHUST HeBexkecTBOM. Jlnst »TOoro HeoOXOAMMO HE TOJbKO Y4YacThe
OTBETCTBEHHBIX OpraHM3alliii, HO M Halla COBMECTHas padoTa MO PACKPBITHIO
T'YMaHUCTUYECKOW CYTH HAIlIe CBSIIEHHOW PEJUIMU, BOCIIMTAHUIO HAILKUX JIETEH B
IyXe HaIMOHAJIbHBIX U OOIIEYETOBEUECKUX LEHHOCTEH B CeMbe, Maxamie Hu
00pa30BaTENBHBIX YUPEKACHUIX) 2. ITO, B CBOIO OYEPE/D, CO3IAET BO3ZMOKHOCTD B
YCIIOBUSIX MPABOBBIX M JEMOKpatnueckux pedopm B Y30ekucrtane uimocodcku
NEPEOLICHUTh CBOOOJly COBECTH, NPEBPATUTh €€ B BAXHEHIIYIO LIEHHOCTh
OOILIECTBEHHOI'O CO3HAHMSI M BHECTH HAIIMOHAIBHYIO (PHIOCOPCKYIO MO3UIHUIO B
MEKyHApPOIHbI Hay4YHBIN AUCKYPC.

https://digitalcommons.tourolaw.edu/scholarlyworks/107/#:~:text=1n%20recent%20years%2C%20scholars%20hav
e,issues%20in%20the%20United%20States.

2 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning Oliy Majlis va O‘zbekiston xalqiga Murojaatnomasi
/] “Xalq so‘zi” gazetasi, 2022-yil 20-dekabr, Ne272 (8334), - B.3.
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3akonbl PecnyOnmuku VY30ekuctan ot 5 wmroHs 2021 roma Ne 3PY-699
«O cB0O0OJIE COBECTH U PEIUTHO3HBIX Opranu3anusx» u ot 25 despans 2025 roga
Ne 3PV-1037 «O06 ytBepxknenuu Konuenimu rocy1apcTBEHHOM MOJUTUKU B cepe
oOecrieueHusi cBOOOIbI COBECTH TPAXKIAH W peNMruo3Hoi chepsl B PecrmyOnmke
V30ekucran», Ykaswsl llpesugenta PecnyOnumku VY30ekucran ot 16 ampens
2018 roma Ne VII-5416 «O wmepax 1O KOPEHHOMY COBEPIIEHCTBOBAHUIO
JEATEeNIbHOCTU B PEIUTHO3HO-TIPOCBETUTENLCKOM chepe», ot 28 suBaps 2022 ronaa
Ne VII-60 «O ctparteruu pazsutus HoBoro Y30ekucrana Ha 2022-2026 roasi», ot
21 ampens 2025 rona Ne YII-68 «O mepax mo ganpHEHIIEMy YKPETIICHUIO TapaHTHI
npaBa TpaxaaH Ha CBOOOJY COBECTH U BBIBEJICHUIO peopM B PEIUTHO3HO-
IIPOCBETUTENLCKOM chepe Ha HOBBIN ATAID», a TAKKE IPYTUe HOPMATUBHO-TIPABOBBIE
aKTbl B OIpPEACNIEHHON CTENEeHH CIy>KAaT BBIMOJHEHUIO 33a7a4, MOCTABJICHHBIX B
JTAHHOW MccepTaluu.

CooTBeTcTBHE HCCIET0BAHUSA NMPUOPUTETHBIM HANPABJIEHUSM Pa3BUTHA
HAYKHU M TeXHOJIOTHi pecny0uKH. J[aHHOE HcClieIOBaHUE BHITIOJHEHO B paMKax
IpUOpPUTETHOTO HampaieHus - l. «Pa3Butme uHPOpMaMOHHOTO OOIIECTBA W
JEMOKPATHYECKOTO TOCYJapCTBa B COIMAJIBHOM, IPABOBOM, 3KOHOMHUYECKOM,
KYJbTYPHOM U JYXOBHO-TIPOCBETUTEIILCKOM acmlekTax, (OpMUPOBAHUE CHUCTEMBbI
WHHOBAIMOHHBIX UAEH M MyTH WX peau3alvi» Pa3BUTHS HAYKH U TEXHOJIOTUMH
PecryOmnmkwu.

Crenenb wu3ydeHHOCTH npodaembl. Crpareruss pasButus HoBoro
V36ekncrana, peopmsl Ilpesnnenra Y3oekucrana I11.M.Mupsnéesa® B Bormpocax
JTanbHEHIIeH JIeMOKpaTh3aluu o00IecTBa, oOecredeHus: CBOOOJBI COBECTH,
PEUTHO3HOM TOJEPAHTHOCTH U MPAB YEJIOBEKA, a TAKXKE 3a/lauu, ONpe/IeEHHbIE B
€ro TPyJaX U BBICTYIUICHUSX, COCTABIAIOT HAYYHO-METOJOJOTHUYECKYI0 OCHOBY
JTAHHOT'O MCCIIEIOBAHUS.

CBo0Oona coBectu B peBHEN (umocodckoit Mpicau (OpMUPOBAIACH B CBSI3U C
BOIIPOCaMM HPABCTBEHHOI'O BBIOOpa, j00pa M CBOOOAOMBICHHS. XOTS 5TO HE
BBIPAKaJ0Ch HAIPSIMYI0 TEPMHUHOM «COBECTh», HO PACCMATPUBAIOCh B KOHTEKCTE
HPABCTBEHHOM CBOOO/IBI YEIOBEKA, €r0 CO3HATEIBHOM IEATETbHOCTH U COIIMAIbHON
orBerctBeHHocTH.  Cokpar®  HasbBal ~ CBOOOJOMBICIHME  YEIOBEYECKOM
T0OpOAETENBI0 U ObUT MPUTOBOPEH K CMEPTHU 3a BBIPAKEHHE CBOUX YOEKICHUU.
ApHCTOTENE® YTBEP KA, YTO HPABCTBEHHBIE PEIICHUS UCXOAAT U3 CO3HATEIBHOM
NESTENBbHOCTU 4YEJIOBEKa, MNOMYEPKUBas JIMYHBIA BBHIOOP W  HPABCTBEHHYIO
OTBETCTBEHHOCTh Kak OCHOBHOW npuHuui. CeHeka W DIHUKTET® TpakTOBaNu

3 Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni qat’iyat bilan davom ettirib, yangi bosqichga ko‘taramiz. 1-jild. -
Toshkent: “O‘zbekiston” NMIU, 2017. - B. 592.; Mirziyoyev Sh.M. Xalgimizning roziligi bizning faolyatimizga
berilgan eng oliy bahodir. 2-jild. - Toshkent: “O‘zbekiston” NMIU, 2018. - B. 508.; Mirziyoyev Sh.M. Niyati ulug
xalgning ishi ham ulug‘, hayoti yorug* va kelajagi farovon bo‘ladi. 3-jild. - Toshkent: “O‘zbekiston” NMIU, 2019. -
B. 400.; Mirziyoyev Sh.M. Milliy tiklanishdan milliy yuksalish sari. 4-jild. - Toshkent: “O‘zbekiston” NMIU, 2020.
- B. 456.; Mirziyoyev Sh.M. Yangi O‘zbekistonda erkin va forovon yashaylik. 5-jild. - Toshkent: “O‘zbekiston”
NMIU, 2023. - B. 408.; Mirziyoyev Sh.M. Yangi O‘zbekiston taraqqiyot strategiyasi asosida demokratik islohotlar
yo‘lini qat’iy davom ettiramiz. 6-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 520.; Mirziyoyev Sh.M. Xalqchil
islohotlar xalgimiz manfaatlariga xizmat giladi. 7-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 392.; Mirziyoyev
Sh.M. Bir bo‘lsak - yagona xalgmiz, birlashsak - vatanmiz. 8-jild. - Toshkent, “O¢zbekiston” NMIU, 2024. - B. 344,
4 [Tnaron Iocynaperso. duanoru. Anonorus Cokpara. - Mocksa: Dkemo, 2024. - C. 736.

% Apucrorens Hukomaxosa stuka (ITep. ¢ apesnerpeu.) - Mocksa: Book on Demand Ltd., 2018. - C. 450.

6 JI.A.Cenexa Hpascteennbie nucbMa k Jlymumuto (Ilep. ¢ nar., Betym. cr. u komm. A.A.Ctonspa.) - Mocksa: ACT,
2021. - C. 832.; Onukret becenpr. Ouxupuanon (Ilep. ¢ npeBHerped., Betym. cT. 1 KomMM. A.A.Taxo-I'oan.) - MockBa:
Dxcmo, 2022. - C. 416.
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BHYTPEHHIOIO CBOOOTy YEJIOBEKA KaK «T'0JIOC COBECTHY, HE3aBUCUMBIN OT BHEILIHUX
00CTOSTENBCTB.

B Tpynax BocTouHBIX MbicauTeneii A6y Hacpa ®apabu u Mon Xammyna'
OTMEYaeTCs, YTO HapsIy ¢ 00ecIeueHneM MpaB YeI0BEKa BaXKHOE 3HAYCHUE UMEET
CIpPaBEUIMBOCTh XaHa, a Takke J00pPOCOBECTHOE M TMPENaHHOE WCIIOJIHEHUE
JFOJIbMU CBOWX O0SI3aHHOCTEH TIepe/1 MO IaHHBIMU.

B snoxy EBpomneiickoro Bo3zpoxnenuss u IlpocBemienus cBobona coBecTu
TPAKTOBAJIACh KAaK TMPHUHIMII HENPUKOCHOBEHHOCTH JIMYHOCTH YEJIOBEKAa B
IIPOTUBOBEC PEIMTHO3HOMY abcomoTusMy. B uactaocTn, JxoH JIokk® Bnepsble
000CHOBaJI PEJIMTHO3HYI0 TOJEPAHTHOCTh M CBOOOJY COBECTH KaK OCHOBHOM
OPUHIIMN Tpaxkaanckoro obmiectBa. dpaniyzckue mbicnutenun D.-M.Bomabtep,
I1I.-J.Monreckbe, XK.-JK.Pycco® Takke yTBepKIanm, 4To MpaBo Ha CBOOOJHOE
BEPOUCIIOBE/IAHUE M BBIPAXKEHUE MHEHUS SBJISETCS HEOTHEMIIEMOM YacCThIO
yenoBeueckor npupoasl. M.KaHT Ha3biBan COBECTh «BHYTPEHHHM HPABCTBEHHBIM
3akoHOM» 0, orleHMBas €€ KaKk OCHOBY YeJI0BEUECKON IIPUPOIBI U CBOOOJOMBICIIHAL.
CormacHo coBpeMeHHON 3amamnoii  (umocopun, Jx.Poms!! paccmarpusaer
CcBOOOJYy COBECTH KaK TJIaBHBIA MPUHININ, OOCCIEYUBAIOIIUN yCTOMYMBOCTH
neMokparudeckoro obmecrsa; M.HyccOaym!? cumraer cBOOOZY OCHOBHBEIM
MOpAJILHBIM YCIIOBUEM B paMKaX «4YeJIOBEYECKUX crocoOHoctei»; Y.Telmop u
I'.CnmBak!® wmccnemyloT coBecThb M Bepy Kak INPOSBICHHS KYJIbTYPHOTO
MHOTO000pa3usi ¥ TNIYHOU UEHTUIHOCTH.

B rocynmapcteax CHI' uccnenoBaHust B COBETCKMM NEPUOJ OTPAaHUYMBAIKNCH
UJCOJOTUYECKUMH TMPUYUHAMHU, OJIHAKO TIOCJI€ OOpeTeHUs HEe3aBUCUMOCTHU
chopMupoBajics HOBBIM TMMOJAXOA K JaHHOW mipobiematuke. IlpeacraBurenu
dunocodcekoit mpiciu, Takue kak B.W.I'apamka, A.B.I'yceiinos u T.U.Olizepman'?,
U3ydalid CBOOOY COBECTH C TOUKU 3PEHUSI CO3HAHMS U IpakJlaHCKoM 3penoctu. B
MCCIEN0BAaHMAX, NOomo0HbIX «Penmurms u cBoboma cosectn B Poccum»®®,
OCBEIIAIOTCS BOMPOCHl PEIUTHO3HOW CBOOOJBI M COBECTH B TPAXKIAHCKOM
obmectBe. Kpome toro, B Kazaxcrane, Keipreisctane u AsepOaiijikaHe Takxke
MPOBOJATCS UCCIIEIOBAHUSA 10 BOMPOCAM T'OCYJIapCTBEHHOW MOJUTUKH, PEJIUTUH U
JTyXOBHOCTH.

" A6y Hacp ®opobuii ®ozun onamnap maxpu (Tapxumonnap: A6aycomuk Mpucos, Maxkam Maxmynos, Yppon
Oraxon) - ToumkeHT: “SIHru acp aBioan” Hampuér-mardaacu, 2022. - C. 320.; A6aypaxMoH uoH Myxammana HOH
Xanayn Mykanauma (MatH) Tapuxuid. - Tomxkent: “Trust and support”, 2025. - b. 400.

8 John Locke A Letter Concerning Toleration. - Grapevine Publishing, 2023. - P. 150.

® Bonbtep. Tpakrar o Beporepnumoctu (Ilep. ¢ ¢ppanu. H.M.Cokonosa.) - Mocksa: [Opaiir, 2021. - C. 177.; 1I.-
JI.Monreckse O myxe 3akoH0B (Ilep. ¢ dpanm. B.C.Hepcecsama.) - Mocksa: Hayka, 1999. - C. 884.; XK.-XX.Pycco O6
oOrmIecTBeHHOM JoroBope, win [puHnmner nomurndeckoro mnpasa (Ilep. ¢ ¢pann. H.IT.ITonropankoro.) - Mockga:
Kanon+, 2020. - C. 208.

10 M. Kant Kputuka npaktuyeckoro pasyma (Anronorus mpiciu). (ITep. ¢ nem. H.M.Cokonosa.) - Mocksa: IOpaiir,
2021.-C. 177.

11 oxon Poyns Iomutrnueckuii mubepanusm. - Mocksa: IIporpecc-Tpamunus, 2000. - C. 576.

2 M.C.Nussbaum Liberty of Conscience: In Defense of America’s Tradition of Religious Equality. - New York: Basic
Books, 2010. - P. 416.

13 Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 160.; G.C.Spivak
Can the Subaltern Speak? - London: Routledge Classics, 2021. - P. 160.

14 Mazkur mualliflar asarlari dissertatsiyaning “Foydalanilgan adabiyotlar ro‘yxati’da keltirilgan.

15 https://iphras.ru/print_2005.htm
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B moctcoBerckuii mepuos B Y30eKHCTaHE BOIPOC CBOOONBI COBECTH B
OCHOBHOM HCCIIEZIOBAJICS B paMKaxX HOPUCIPYAEHUUH, OJUTOJIOTHHA U PETUTHO3HO-
MIPOCBETUTENBCKOM esTenbHoCcTH. B yactHocth, A.Cannos, H.)XKypaes, P.Anumos,
K.Xomxues, J.McnamoBal® usyuanum B3amMOOTHOLIEHWS pENUTMH U OOLIECTBA,
OalaHC MEXJy TOCyJapCTBOM W PEIUTHO3HBIMH OpPraHU3ALMSIMHU C MPABOBOU M
JyXOBHO-HPAaBCTBEHHON TOYKM 3peHHs. OJAHAKO 3TH HCCIIEOBAaHUS B OCHOBHOM
BEJUCh B Tpejesiax: KOHCTUTYLMOHHBIX IpaB, PEJIMTHO3HON TOJEPAHTHOCTH,
NESATENBbHOCTH  PEJIUTHO3HBIX  OpraHu3aluid, HWHCTUTYIHMOHANBHBIX  (QopM
rpaxaaHckoro oobmectBa. Duiiocodckas CyIIHOCTh CBOOOIBI COBECTH, €€
OHTOJIOTHSI, aKCUOJIOTHUs, (POPMHUpPOBAHUE B OOIIECTBEHHOM CO3HAHUU U 3BOJIOLUS
KaK yXOBHO-KYJIbTYPHONH IEHHOCTH €Il€ HE MOIY4YHJIM MIMPOKOTO U TIIyOOKOTo
U3YUYECHHUS.

CBsi3b TeMbl JAUCCEPTALNMOHHOIO MCCJICAOBAHUS C IUIAHAMHM HAY4HO-
HCCJIeI0BATEIbCKUX Pad0T HAYYHOH OPraHM3aluH MM 00pa3oBaTeIbHOIO
yupe:kaeHusi. /J(uccepTaliluoOHHOE HCCIIEJOBAaHUE BBIIIOJIHEHO B paMKax MpoekTa Ne
01-1-345 wnay4HO-HMCcnenoBaTeNbCKOro MmiaaHa PDepraHckoro rocyJapCTBEHHOTO
yHUBEpCUTETa «3HAUYCHHE KOHLEMIMN JadbHEHIIero pa3BUTUSA TPaKIAHCKOIO
oOmecTBa U olecreueHus: JyXOBHO-HPABCTBEHHON 0€30MacCHOCTU B yCTOMYMBOM
CTPATETUYECKOM PA3BUTUU ¥Y30E€KUCTAHAY.

Lenap wucciaenoBaHusi 0OOCHOBaHHE COIHATBHO-(PHIOCO(YCKUX aCHEKTOB
COBEpIIEHCTBOBAHHUS CBOOObI COBECTH B Y30EKUCTaHE.

3agaum uccaeI0BaHu:

bunocodckuit aHAIM3 AKCHUOJOTHMYECKOW CYIIHOCTH TIOHATHS CBOOOJBI
coBecTH, €€ 000CHOBAaHME KaK KOHIIENTA, CBSI3aHHOTO C Y€JIOBEYECKOM IIEeHHOCTBIO,
HPaBCTBEHHBIM BBIOOPOM U JTUYHOCTBIO;

U3Y4YEHUE HTAllOB HUCTOPUYECKOIO (QOPMUPOBAHUS CBOOOJBI COBECTH C
coLMaIbHO-(OUIOCOPCKON TOUYKM 3pEHHUs, OCOOCHHO B KOHTEKCTe pedopM
MIOCTCOBETCKOr0 MEPUO/Ia;

aHanu3 MecTa CBOOOJABI COBECTHM B OOILECTBEHHOM CO3HAHMM U CHUCTEME
KyJbTYPHBIX IEHHOCTEH, €€ HWHTEpIpeTanus B TapMOHUH CO CTaOMIBHOCTHIO,
TOJIEPAHTHOCTBIO U TPAXKIAHCKON KyJIbTYpPOUl B OOIIECTBE;

COIMOCTAaBJIEHUE ONBITa Y30€KHMCTaHAa C MEXIyHapOIHBIMH (UI0CO(DCKUMU
JUCKypcamMH, BBIpa0OTKa KOHLENTYaJIbHO OOOCHOBAaHHBIX MNPEIOKEHUNH U
PEKOMEHIAIMi 10 YKPEIJICHUIO CBOOOIbI COBECTH.

O0bekTOM MCCIENOBAHUS SIBISIIOTCA TMPOIECCHl (POPMUPOBAHUSL CHUCTEMBI
COLIMAJIbHBIX OTHOILIEHUH B OOIIECTBE.

IIpeameTom uccieq0BaHMS SIBISIFOTCS IIPOLIECCHI Pa3BUTHUS CBOOOIbI COBECTH
B Y30eKucTaHe.

Meroasl ucciaenoBanusi. B jguccepranMyd  MCHOJIB30BaHBI  METOABI
VUCTOPUYHOCTH, JIOTUYHOCTH, CUCTEMHOIO, AHAJIUTHYECKOrO, CTAaTUCTUYECKOTO,
AMITUPUYECKOTO UCCIEAOBAHUS U CPABHUTEIBLHOIO aHAJIMN3A.

HayuyHnasi HOBH3HA HCC/IeJ0BAHUA 3aKJIIOYAETCH B CIeAYIOLIEeM:

pacKkpbITa aKCHOJOTHYECKasi CYUIHOCTh CBOOOJABI COBECTH KaK COLMAIbHO-
dunocodckoit kareropuu (MPaBOBOK HOPMBI, HPABCTBEHHOTO BHIOOpA M JYXOBHOM

6 Mazkur mualliflar asarlari dissertatsiyaning “Foydalanilgan adabiyotlar ro‘yxati”’da keltirilgan.
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HEMIPUKOCHOBEHHOCTH ), SIBJISIFOIIEHCS TOKa3aTeleM COXpPaHEHUsS HPABCTBEHHOTO
paBHOBeCHUS B OOIIECTBE;

O00OCHOBaHBl COLUATBHO-(QUIOCOPCKUE aCMEKThl HCTOPHUECKHUX ATAroB
(dopmupoBaHusa cBOOOJBI coBecTU (pe@OpMbl M HOBBIM 3Tan pPa3BUTHUS IOCIE
00peTeHHs] HE3aBUCUMOCTH);

BBISIBJIEHO (uiaocockoe 3HAYEHUE CBOOOJBI COBECTH B OOIECTBEHHOM
CO3HAHHH U CUCTEME LIEHHOCTEH 00IIeCTBa KaK HPABCTBEHHOT'O KpUTEPUS (JIMUHBIX
U KyJIbTYPHBIX HPAaBCTBEHHBIX OPUEHTUPOB);

HAa OCHOBE CPAaBHHUTEIBHOIO aHaM3a ONbITa Y30€KHCTaHa U TI00aIbHBIX
dbumocopckux  KOHIENIUMHA  pa3paboTaHbl  HOBBIE  IMOJXOJBI,  CIy)KaIlue
KOHIIETITyaJIbHOMY OOOCHOBaHHIO CBOOOJIBI COBECTH B paMKaxX HAI[MOHAIBLHON
coIMaIbHO-(QUIOCOPCKON MOJICIIH.

IIpakTuyeckue pe3yabTaThl HCCJIEI0BAHUSA 3aKJII0YAKTCS B CJIeAYIONIEM:

Ha OCHOBE pE3yJbTaTOB HCCJIENOBAaHUS BBIPAOOTAaHBl PEKOMEHAALNU II0
COBEpIICHCTBOBAHUIO TOCYAApCTBEHHBIX MPOTpaMM M HOPMAaTHBHO-TIPABOBBIX
aKTOB, HANpPAaBIIEHHBIX HA YKpPEIJEHHE CBOOOJBI COBECTH H PEIUTHO3HOMN
TOJNIEPAHTHOCTH B Y30ekucTane. B dacTHOCTH, TOATOTOBIEHBI HAy4YHBIC
NpeJIOKEHUsT 0 JalibHelIemMy pa3BuTtuio 3akoHa «O cB00OJE COBECTH U
PEIMTUO3HBIX ~ OpraHU3alMsIX»  Ha  OCHOBE  COLMAIIbHO-(UI0CO(CKOi
UHTEPIpPETalNN;

JAHHBIE PE3YJIbTAThl MOTYT OBITh HUCIIOJIB30BaHbI MPU pa3pabOTKE AYXOBHO-
IPOCBETUTEILCKUX IIPOTPAMM, CBSI3aHHBIX C BOIPOCAMHU PEITUTHO3HON TEPIIUMOCTH,
TOJIEPAHTHOCTH, CBETCKOCTH U YKPEIUICHUS TPaXkITaHCKOTO OOIIECTBA;

CONMAITbHO-(UI0CO()CKUE OCHOBBI OOECIEYeHHUs CBOOOJBI COBECTH CIYyXKaT
BaXHBIM PYKOBOJICTBOM B (hOPMHPOBAHUU HIACOJOTUIECKOTO UMMYHHUTETA MTPOTHUB
PEIUTHO3HOTO HKCTPEeMH3Ma M pauKain3Ma, YKPEIUICHHH TOJEPAHTHOCTH U
pa3BUTUHN MEXKOH(PECCHOHAIBHOTO COTPYTHUYECTBA;

BBIBOJIBI  WCCJIEOBAaHUS ~ TapMOHUYHO  COTJAcyloTcs C  JyXOBHO-
NIPOCBETUTENbCKUME  pedopmamu, ob6o3HadeHHbIMU B Ctpaternn «HoBbii
V30ekucran - k Tperbemy Peneccancy» u Crpateruu pa3Butus «Y30€KHCTaH-
2030», 1 ciry>KaT METOI0JIOTMYECKO OCHOBOM J1JIsl pean3allii HayYHbIX POEKTOB.

JIoCTOBEPHOCTh  pe3yJbTATOB  HCCJEI0BAHMS  TOATBEpXKIaeTCca  UX
00CyX/IeHHEeM Ha PecIyOIUKaHCKUX U MEKIYHAPOIAHBIX HAYYHBIX KOH(DEpEeHIIUIX,
BHEJIPCHUEM BBIBOJIOB B MPAKTUKY W MOATBEPKICHUEM TOIYYCHHBIX PE3YyJIbTATOB
YIOJHOMOYCHHBIMU OpTaHU3AIUSIMHU.

Hayuynasi W npakTuyeckasi 3HAYUMOCTH Pe3YyJbTATOB MCCJIET0BAHUS.
Hayunast 3HauMMoOCTh 3aKitoyaeTcsi B OOOCHOBAaHMHM CBOOOJBI COBECTH Kak
OCHOBHOT'O NPUHLHUIIA IPaXAAHCKOTO OOIIECTBA, CPEICTBAa YBAXEHHUS CBOOObI
BEPOWCIIOBEIaHMs, MHOTO0Opa3usi MHEHHUH ¢  Pa3BUTHS  OTBETCTBEHHBIX
OOILIECTBEHHBIX CTPYKTYP.

[TpakTrueckass 3HAYMMOCTH 3aKJIIOYACTCA B BO3MOXHOCTH HCIIOJIb30BAHMUS
pe3yJbTaTOB UCCIEIOBAaHUS MPU CO3JaHUU YUYEOHUKOB M y4EOHBIX MOCOOMU MO
COOTBETCTBYIOIIMM AMCIUIIMHAM, HANPaBIEHHBIM Ha OOECTICUECHUE COIUATBHON
CTaOMIILHOCTH KaK OCHOBBI OOIIIECTBEHHOT'O PABHOBECHS, C YUETOM HCTOPUUYECKOTO
OMbITA U HPABCTBEHHBIX LIEHHOCTEN Y30eKucTaHa.
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BHeapenue pe3yabTaToB HCCIEI0BAHMS.

HayuHble HOBIIECTBA, CBSI3aHHBIE C PACKPBITUEM aKCHUOJIOTUYECKON CYLTHOCTH
cBOOO/BI COBECTH KaK COIHMaNbHO-PuiIocodckol kaTeropuu (MpaBOBOW HOPMBI,
HPaBCTBEHHOT'O BBHIOOpPA M JyXOBHOW HEMPUKOCHOBEHHOCTH) M €€ 3HAUYCHUS KaK
MOKa3aTessi COXpaHEHUs] HPaBCTBEHHOIO paBHOBeCHs B OOIIECTBE, ObUIU
WCIIOJIb30BaHbl B MPOMAraHAUCTCKOM W aruTallMOHHOMN NESITeNbHOCTH JlyXOBHOTO
ynpaBieHuss MycyiabMaH PecnyOnuku Y306ekucran (Crnpaska JlyxoBHOro
ympasieHuss MycyiabMaH Pecniyonuku Y36ekuctan Ne 02-08/1374 ot 21 mas 2025
roga). B pesynbprate ObUIO OOOCHOBaHO, YTO B CO3HAHUU TpaXJaH MPUHIUI
3aKOHHOCTH M YBa)K€HMSI K 3aKOHAM CErOJIHS SIBJISETCS OJHUM W3 Ba)KHEWILMX
AJIEMEHTOB KYJbTYPBI JINYHOCTH, CBSI3aHHOM CO CBOOOIOM COBECTH M PEIIUTHO3HOMN
TOJICPAHTHOCTHIO B Y30€KHCTaHe. DTO TMOCIYKHJIO TOBBIIIEHUIO MOJIUTHYECKON
rPAaMOTHOCTH M COLMAIBHOM JUCIHMUIUIMHBI HAa OCHOBE HOBBIX MOAXOJOB K
MOJINTUYECKUM BBICTYIUICHUSM U Pa3pemieHuI0 KOH(PIUKTOB.

HayuHble HOBIIECTBA, CBSI3aHHBIE C COLMAIBHO-(UIOCO(PCKUMHU aCHEKTaMU
UCTOPUYECKHUX JTaroB QopMupoBaHusi cBoOOAbBI coBecTH (pedopmbl TmoOCIE
0oOpeTeHMs] HE3aBUCUMOCTM M HOBBIM JTan pa3BUTHS), OBLUIM BHEIAPEHBI B
NEeATeIbHOCTH AKaJeMUHM Maxajuld Mpu Accouuanuu maxaied Y30eKkucraHa,
OCHOBAHHOW Ha MPUHIMIIE PEJIUTHO3HON CBOOOJBI M CBETCKOCTH Kak (hakTopa
oOmectBenHoro paBHoBecusi (IIpoToxon AkameMun Maxamid npu Accolyanuu
maxamiedt Y3oekucrana Ne 01-03/16 ot 23 urons 2025 ronma). B pesynbrare 310
3h(HEeKTUBHO CMOCOOCTBOBAIO  (DOPMHUPOBAHUIO Y  MOJOMEKU YCTONYMBBIX
OTHOIIEHUN COIMAILHO-AYXOBHOW TpaHchoOpMaIuu OOIIEeCTBa, MO3UTHBHOTO
OTHOLIEHUS K COLMYMY, PALIMOHAIIEHOTO OCMBICIIEHUS CYIIIHOCTH CBOOObI COBECTU
Y TOJIPAHTHOCTH, & TAKKE UX TYXOBHOMY BO3BBIIICHHUIO.

HayuHble HOBIIECTBa, CBA3aHHBIE C (PUIOCOPCKUM 3HAYEHHEM CBOOOJIBI
COBECTM B OOIIECTBEHHOM CO3HAaHMUM U CHCTEME IIEHHOCTEe oO0uiecTBa Kak
HPABCTBEHHOT'O KPUTEPHUsl (JIMUHBIX U KYJbTYPHBIX HPABCTBEHHBIX OPUEHTUPOB),
ObUIM BHEIPEHBbI B MPOIMAraHAUCTCKON NeaTeabHOCTH PecmyOnuKkaHCcKoro neHTpa
nyxoBHOCTH U TipocBemienust B 2023-2024 rr. (CripaBka Pecny01mkaHCKOTo 1IeHTpa
nyxoBHOCTH W mpocerieHus Ne 604 ot 9 uronsa 2025 ronxa). B pesynbrare 310
CIOCOOCTBOBAJIO (POPMUPOBAHUIO y MOJOAEKU TOJEPAHTHOCTH W COLMAIBHON
CTAaOMJIBHOCTH B HUX PEIUTHO3HBIX B3IJIAAX W MHUPOBO33PEHUH, a TaKXKe
YKPEIUICHHUIO Y HUX aKTUBHOW IPaKJaHCKOU ITO3ULUU.

AnpobGauus pe3yJbTaTOB HCCJIeA0BaHMs. Pe3ynbrathl HCCIEIOBaHUS
nponuty  anpobaruio B (QopmMe JOKIamoB Ha 6 MEKIYHAPOIHBIX © 2
pecnyOIMKaHCKUX HAYYHO-TIPAKTHYECKUX KOH(EPEeHIIUSIX.

Iyonukauuss pe3yiabTaToB MHccjaenoBanusi. I[lo Tteme aucceprauuu
omy0rKoBaHO Bcero 12 HayuHbIX pabot. U3 Hux 4 ctaThu (3 B pecmyOIMKaHCKUX,
I B 3apyOexHOM >KypHaje) ONyOJMKOBAaHbI B  HAyYHBIX  M3JAHUSX,
pexomenoBaHHbIx BAK PecyOnuku Y30exuctan mist myOnuKanuy JOKTOPCKHX
JACCEPTALUMN.

Crpykrypa u 00beM guccepranmu. Jluccepranys COCTOUT U3 BBEACHUS, TPEX
IJIaB, 3aKJIOYEHHMs] W CIKMCKa HCIOJIb30BaHHOW juTeparypbl. OOmmii o0beM
nuccepranuu coctapiseT 143 ctpaHull.
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OCHOBHOE COAEPKXAHUE IUCCEPTALINHU

Bo BBeeHuM onpe/iesieHbl akTyallbHOCTh M HEOOXOIUMOCTb TEMBI, CTETIEHD €€
U3YYEHHOCTH, Hay4Has HOBHM3HA, CBA3b MCCJIEJOBAHHS C  OCHOBHBIMHU
OPUOPUTETHBIMU HAIPABICHUSIMU Pa3BUTHUSI HAYKM U TEXHOJIOTHI B pecryOuKe,
00BEKT, MpeMET, METO/IbI, LIENb U 3a/1auu ucciaeaoBanus. [IpuBeaeHsl cBeaeHUs O
HAyYHOH M MPAKTUYECKOW 3HAUMMOCTHU MOJIYYEHHBIX pe3yJbTaTOB, UX BHEJIPEHUU B
IPAKTUKY, anpoOanuu, NyOIuKalusIX U CTPYKTYpe AUCCEPTALIUU.

IlepBass  rmmaBa  gucceprauuu  HOCUT  HasBaHue  «Teopermko-
MeTOH0JIOTHYeCKHEe OCHOBBI MCC/IeI0BAHUSI NMOHATHH CBOOOABI COBECTH M
PeJIUTMO3HOM ToJiepaHTHOCTM». B ganHOM TiaBe TiyOoko (uimocodcku
UCCIIEYIOTCSI TEOPETUUYECKHE U METOAOJIOTMYECKHE OCHOBBI CBOOOJBI COBECTU U
PENUTHO3HOM TOJIEpaHTHOCTH. CHCTEMHO pPACCMATPUBAKOTCA HX HCTOPUYECKHE
KOpHH, 3Tamnbl (GOPMUPOBAHUS, MECTO B 3allaJHOW M BOCTOUYHON MBICIIH, a TaK¥Ke
COBpPEMEHHBIE COIMANBHO-(PHUITI0CO(CKIE NHTEPIIPETALIHH.

Bo-nepBpIX, aHaTU3UPYyETCs] OHTOJOTUYECKAs] U AKCHUOJOTUYECKAsl CYIIHOCTh
HNOHATHUS CBOOO/BI COBECTH, IPH 3TOM PACCMATPUBAIOTCS MOMBITKM 00OOCHOBATH €€
HE TOJIBKO KaK IPAaBOBYIO CBOOOJY, HO M KaK BHYTPEHHHI HPABCTBEHHBIN BBIOOD U
IYXOBHYIO aBTOHOMMIO yesioBeka. B wactHoctu, M.KaHT TpakTyer coBecTh Kak
«BHYTPEHHUI HPABCTBEHHBIH 3aKOH»: «COBECTh - 3TO 3aKOH BHYTPHU 4YEJIOBEKA,
CHUIIa, 3aCTABIISIONIAS €TO JaBaTh OTYET caMmoMy cebexn'’. Takxke JIx.Pons 00bsicHseT
cBO0OO/y COBECTH KaK MPHUHIUI COTJIAaCOBAHHOTO COCYILIECTBOBAHMSI MHOKECTBA
BEPOMCIIOBEIaHUH B THOEpabHO-IeMOKpaTHUecKoM ob1iecTBe: «CBo001a coBECTH
- 3TO TNpPU3HAHME 4YEJIOBEKa CBOOOJHBIM M OTBETCTBEHHBIM CYIIECTBOM B
obmecTBe»'8,

Bo-BTopbIX, aHAIU3UPYETCS UCTOPUKO-PHUI0codhckoe POpMUPOBAHUE TOHATHUS
PENUITUO3HOM TOJEpaHTHOCTU. Waes penuruo3Hol TEepnUMOCTH, BBIIBUHYTas
JIx.JIokkom, oOocHoBbIBaeTcss B Tpyldax @.-M.Boasrepa, X.-XK.Pycco wu
H.bepnseBa uepe3 NpUHLKI yBAaXEHUs K JIMYHOCTH YEJIOBEKA U €r0 CBOOOJHOMY
BbIOODY. «Penurno3nas ToJepaHTHOCTD - 3TO J0OPOJIETENb, TO3BOJISAIONIAs BUIETh
YeJI0BEKA JIAXKE B TOM, KTO MBICJIUT U BEPUT UHAYe»™. B-TpeThuX, paccMaTpuBaeTcs
B3aUMOCBSI3b OTUX JBYX MOHATUH - CBOOOABI COBECTH M PEJIIUTHO3HON
TOJICPAHTHOCTH, WX HOpPMaTUBHO-(puiIocodckas B3aMMO3aBUCUMOCTh. B rnaBe
TaK)K€ OILICHUBAETCA HX pPOJb B 00ECIEYEHHH COLHUAIbHONM CTAaOMIBHOCTH,
COXpPaHEHUU MHUpPA B MHOI'OKYJBTYPHOH Cpele€ W OTPAXKEHUU B TPAXKITAHCKOM
CO3HAHMH.

B riaBe mocpeiacTBOM KOMIApaTUBHOIO, (UIOCOPCKO-aHATUTHYECKOTO U
TEPMEHEBTUYECKOTO MOAXOJ0B PACKPBIBAECTCS Pa3IMYHOE NOHHMAaHHWE JaHHBIX
MOHATUH B 3aMaHON M BOCTOYHOW MBICIIH, UX (POPMUPOBAHUE B HUCTOPUUECKOM
KOHTEKCTE U MPUOOpETEeHNE HOBBIX HHTEPIIPETAINii B coBpeMeHHOCTH. Kpome Toro,
C COLUANTBbHO-(PUIOCOPCKON TOUKH 3pEHHSI aHATU3UPYIOTCS KYJIbTYPHO-TyXOBHBIE
TPAaKTOBKH ATHUX MOHATHUH B paMKax y30€KCKOro MpaBOBOrO ONbITa (HAmpUMep,

17 1. Kant Kpuruka npaxktuueckoro pasyma (Anronorus meican). (ITep. ¢ nem. H.M.Cokonosa.) - Mockga: IOpaiir,
2021.-C. 177.

18 ITxxon Poyuns IMonutraeckuii mubepanusm. - Mocksa: Iporpecc-Tpamuuus, 2000. - C. 576.

19 Bonbrep. Tpakrar o Beporeprnumocty (Ilep. ¢ ¢ppann. H.M.Coxkonosa.) - Mocksa: IOpaiir, 2021. - C. 177.
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3akoH «O cB00O/Ie COBECTH U PETUTHO3HBIX opranu3arusax» 2021 roma), ucaiamckux
NPUHIUIOB W  MPEICTABICHUN  JIPEBHETIOPKCKOro Mupa. «Penuruosznas
TOJICPAHTHOCTH - 3TO TOJIEpaHTHas Gopma OOIIECTBEHHOTO CO3HAHUs, a CBOOOJA
coBecT - €& WHAUBHMAyalnbHO-QUIocO(CcKoe BheIpaxkeHue» 2°. Ha ocHoBe
HAIlMOHAJIBHOW COLMANIbHO-(UI0co(CKOM Mo3utuu chOpMUPOBAaH HOBBIA OJIXO/T K
AOTUM TOHATUAM. OTO OTKPBUIO NyTh K pa3padOTKe HOPMATHUBHO-KYJILTYPHOM
MOJIEJIN, CIYXAallle KOHUENTYaJlbHOM OCHOBOW IS NAJIBHEMIINX HMCCIICIOBAHUM.
JlaHHasi TlIaBa cTaja OMIMPUYECKONM W  METOJIOJIOTHYeCKOW Oa3zod s
MOCTIEYIONINX Pa3/IeNIOB.

B mnepBom maparpade, umenyembiM «I['eHe3umc cB0OOABI COBeCTH B
COIMAJIBHOM Pa3BUTHH o0mrecTBa " COMATBHO-TEOPEeTHYEeCKAS
HHTepPINpeTanus 3TANOB eé pa3sBUTHUS» HCCIEIyIOTCS (HopMupoBaHue CBOOOIBI
COBECTH B Y30eKkucraHe, €€ COIUAIbHO-UCTOPUYECKUE KOPHHU, HBOJIOIUS U
¢unocodckue ocHOBaHMS Ha OCHOBE reHesuca. [laparpad oxBaThIBaeT MOSBICHUE
CBOOO/IbI COBECTU B JPEBHEM OOIIECTBEHHOM CO3HAHWUU, OTPAHUYCHHS B MEPHO/
COBETCKOU MJICOJIOTUH U ATAIl BO3POKIACHUS B MIPOIIECCE IEMOKpAaTUYECKUX pedopm
nocjie oOpeTeHHs] HE3aBUCUMOCTH. B 3TOM mpoliecce MOKa3bIBaeTCs, Kak
U3MEHSJIACh CYIIHOCTb MOHSATHS CBOOOABI COBECTH Yepe3 TaKue MPUHIMUIBI, Kak
HEMPUKOCHOBEHHOCTh JIMYHOCTHU, HPABCTBEHHas CBOOOJa, MpaBO BbIOOpa U
penuruo3Has Bepa. OCOOCHHO AaKIICHTHUPYETCS aHalIn3 CBOOOJBI COBECTH Kak
coIMaabHO-(QUIOCOPCKOTO  SIBJICEHHUS,, TECHO CBSI3aHHOTO C  COIMAJIbHOMU
CIIPaBEIJINBOCTHIO, TOJIEPAHTHOCTHIO, Ty XOBHBIM BO3POXKIECHUEM u
dbopMHUpOBaHUEM TPAKIAHCKOTO CO3HAHMSI.

NMepmnon He3aBNCMMOCTHU

CeBoboga u gyxoBHoe
nogHUMaHue

CoBeTCKum nepuvog
OrpaHunyeHunsa u
ngeoriormn4eckoe
OaBrieHune

Couumo-chunocodckasa aBosnouua ceBodboabl
coBecTU B Y306eKncrtaHe

Pucynok 1. CounanbHo-¢puiiocodckasi 380U NOHATUS
«cB000/1a COBECTI

20 N.Jo‘rayev Diniy bag‘rikenglik va ma’naviy hayot. - Toshkent: 2012. - B. 45.
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B maparpade mcropuxo-3TanHbelii aHaIW3 MPOBEAEH Ha OCHOBE CIEAYIOIINX
MPUHIIUATIOB:

TPAAULMOHHBIA TEPUOJ - TOCHOJICTBO PEIUTHO3HBIX B3IJISJ0B, IOHSITHE
COBECTH CBSI3aHO C HPABCTBEHHO-AYXOBHOM YUCTOTOW;

CoBercknii Co103 - TOCHOACTBO TOCYJIapCTBEHHOW HACOJIOTHUH, CBOOOJA
COBECTHM OIpaHHYEHA B UJIC0JIOTHUECKOM cepe;

MIOCTHE3aBUCHUMBIM TEPUOJA - 3aKpEIUICHUE KOHCTUTYIMOHHBIX MpaB,
npeBpalieHue cBo0O bl COBECTU B (PaKTOP OOIIECTBEHHOIO PA3BUTHSI.

Janueiii maparpad oOBSCHSET HCTOpHUYECKOe (OPMHUPOBAHHE CBOOOIBI
COBECTU HE TOJBKO C TOYKH 3pE€HHSI (PAKTOB, HO U C TOYKH 3PEHHS SBOJIOIUU
MOHATUHI U LIEGHHOCTEN Ha OCHOBE collalibHO-uocodckoro noaxoaa. B npomecce
aHalM3a pPacKpbIBAETCI MHOTOrpaHHoe (uiIocockoe coAepKaHue MOHITHUS
CBOOO/IBI COBECTHU Ha OCHOBE B3TJISIJIOB 3aIaIHBIX U BOCTOUHBIX MbICTUTENEH. Beapb
«CB00OOMIa - 3TO SIBJICHHWE, CBS3aHHOE C YEJTOBCYECKMM CO3HAHUEM; COBECTHh KE
SBIISIETCS HPABCTBEHHBIM KPUTEPHEM JTOM cBOOOABD 21, DTO, HA HAIIl B3IJISA, HAILLIO
CBOE OTpak€HHE B OOILIECTBEHHON >XM3HU M OKa3ajlo Ha HEE MOJIOKUTEIBbHOE
BIIMSIHUE.

B naparpade, non HazBanueM «3HavyeHHe PeJTUTHO3HON TOJEPAHTHOCTH B
COUMAIBHOM PAa3BUTHH O0HIIECTBA M COLMAJBHO-PHIOCO(PCKHE OCHOBBI €€
HCCJIeIOBAHMS»  pacKpbiBaeTcss  ¢uiaocockoe  3HAYCHUE  PEITMTHO3HON
TOJIEPAHTHOCTH B MPOLIECCE COLMAIBHOTIO pa3BUTHS, HUCCIEAYyeTcs €€ pojib B
dbopMHpOBaHWN  CONMAIBHONW  CTAOMIBHOCTH, KYJBTYpPHOTO  COTJacuUsi W
rpaxkaHckoro enuHcTBa. OCHOBHas 11eJ1b naparpada 3akiatouaeTcsi B MOHUMaHUU
PEIIUTHO3HONM  TOJIEPAHTHOCTH KaK  CONMANbHO-(PUIOCO(CKOTO  SIBICHUA H
000CHOBaHUHU TEOPETUKO-METOJ0JOTUYECKUX OCHOB €€ uccienoBanus. B ananuze
peIuruo3Has TOJEPAHTHOCTh TPAKTYETCS HE TOJBKO KaK KOMIIPOMHCC MEXITY
PENUTUO3HBIMU BEPOBAHUSAMU, HO M KaK COLIMAJIbHAS LIEHHOCTh, 0OecTieunBaromas
B3aMMHOE€ YBaXEHHE U MHPHOE COCYILIECTBOBAHHME IO C pa3IUYHbIMU
yOeXKJEHUSIMU M MHUPOBO33pEHUAMH B o0miecTBe. Takke H3ydaercss TecHas
B3aMMOCBSI3b JTOTO TOHATHS C TAaKMMHM TPHUHIMIIAMHU, KaK CBOOOJa COBECTH,
HEMPUKOCHOBEHHOCTb JTUYHOCTH, TUTFOPATIU3M U CEKYIISIPU3M.

B maparpade mnpomecc QopMHpoBaHHMS W PA3BHTHS «TOJCPAHTHOCTH
U3JIaraeTcsi Ha OCHOBE CJIEAYIOIIUX UCTOYHUKOB:

3anaanbie mbicautenu ([x. Jlokk, @.-M.Bonbtep, K.-K.Pycco) packpsuin
B3aMMOCBSI3b PEIUTHO3HOTO KOMIIPOMHCCA C TMOJUTHUYECKON CBOOOION W
IrPaXKIaHCKUM PaBEHCTBOM;

B BOCTOYHOM MBICIM, B 4YacTHOCTH B Hacieauu Anumepa Hason,
Jxanonmunauaa Pymu, @apabu, TOJEPAaHTHOCTh TPAKTYETCS Kak IMpPU3HAK
YEeJIOBEYHOCTH M JYXOBHOT'O BO3BBIIIICHHUSI;

B COBPEMEHHBIX COLMAIBHO-QUIOCODCKUX TMOAXOAaX JaHHOE TMOHSATHE
aHAJIM3UPYETCS KaK MEXaHU3M COXPAaHEHHUs MUPa B MHOTOKYJIBTYPHBIX OOIIECTBAX
(U.Teitnop, M.Hyccbaym, FO.JleBuc). «TonepaHTHOCT - 3TO HE eaquHOOOpa3ue B

21 . Kant Kputuka npaktuueckoro pasyma (Autonorus muicin). (ITep. ¢ nem. H.M.Cokonosa.) - Mocksa: IOpaiir,
2021. - C. 83.
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BEPOWCIIOBEIAaHUH, a KyJIbTypa COBMECTHOTO COXPaHEHHUS pa3sHOOOpa3ms
BEPOMCIIOBEIAHUI B PAMKAX YEJI0BEUYECKUX LIEHHOCTEN 22,

Kpome Toro, paccmarpuBarotrcsi (GOpMHUpPOBAHWE TOJUTHUKH PEITUTHO3HOU
TOJICPAHTHOCTH B ¥Y30€KHUCTaHe, €€ OTpaKEHUE B HALIMOHAJILHOM 3aKOHO/IATEIbCTBE
U OOIIECTBEHHOM CO3HAaHUU KaK OO0BEKT coluaibHO-(uiocodckoro anaimusa. B
naparpade TakXe€ OCBEIIAETCS BJIUSHUE PEIUTHO3HOW TOJEPAHTHOCTH Ha
COLIMAJIbHBIN KIUMAT, €€ posib B (OPMUPOBAHUU YCTOMYMBOTO HJIEOJIOTMUYECKOTO
UMMYHHTETA IPOTUB IKCTPEMUCTCKUX UJIEH.

K mnoHATHIO penuruo3Hoil TonepaHnTHOCTH Gdopmupyercs dumocopckuit
KaTeropyuagbHbI TMOJXOJ; OHO AaHAJNM3UPYETCS Kak SBJICHHE, OpPraHUYECKU
CBS3aHHOE CO CTAOMJIBHOCTBIO B COITMAIBHON CUCTEME, TPUHITUTIAMU TPAKIAHCKOTO
oOIecTBa M TOJEPAHTHOCTU. B wmcciienoBaHnM OOOCHOBHIBAE€TCA JIMHAMMKA
NPEeBpAIICHUS] JTaHHOTO TIOHSATHS B HOPMATHUBHYIO IIEHHOCTH B OOIIECTBE
VY30ekucrana.

Bo Bropor rmaBe pguccepranuy 1oj HazBaHueM «@opMHpoBaHUE U
COBEPILICHCTBOBAHME CBOOOAbI COBECTH B HAYAJIbHBII MEPUO] HE3ABUCUMOCTH»
CUCTEMHO HCCIEAYIOTCS MOJIUTHKO-TIPABOBBIE M COIMATBHO-TyXOBHbBIE pedOPMBI,
IPOBENEHHBIE B MEPBbIE TOJbI IOCJIEe 00peTeHus HezaBUCUMOCTH PecrnyOnuku
VY30ekucrtan B 1ensax obecnedeHus cBoOoabl coBecTu. CouualbHO-(pumocodcekas
CYIIHOCTh JIAaHHOM TJIABBI 3aKJII0YAETCS B TOM, YTO CBOOOJIa COBECTH OOBSICHSIETCS
HE TOJBKO KaK KOHCTUTYIIMOHHAass HOpMa, HO M KakK OCHOBAa HPaBCTBEHHO-
KyJIbTYPHBIX OTHOILIEHUH MEXAYy JHYHOCTBIO U oOmecTtBoM. B ananmze
TeopeTnueckn u GUIoco()CKU TMOKa3aHO, KaKOe 3HaueHHe mpuodpena cBoOOIa
COBECTHM B MPOIIECCE€ BOCIIOJIHEHMS HJI€oJormdeckoro Bakyyma 1990-x rojos,
PENUTHO3HO-AYXOBHOIO  BO3pOXKAECHUS  oOmiecTBa, (opMUpOBaHUS  HOBOU
UJCHTUYHOCTH B OOIIECTBEHHOM CO3HaHWH. B 3TOT meprosa ObuT mpr3HAH TIIaBHBIN
MPUHITAT - TIPABO KaXKJOTO IPakIaHWHA CBOOOTHO BEPUTh, BRIOUPAThH PEITUTHIO WU
HE MWCIOBEAOBATh HUKAKYI0 PEJIUrui0. OJTOT MPUHLUN OBbUT 3aKpeIyiéH B
Konctutynuu PecnyOnuku VY30ekucran: «l'apantupyercsi cBoOOAa COBECTHU st
BceX. Kaxkip1ii uMeeT MpaBo MCIOBEA0BATh JIFOOYIO PEIUTHUIO WM HE HCTIOBE0BATh
Hukakoil. IIpuHyauTenbHOE HaBA3BIBAHME  PEIIUTHO3HBIX  YOSXKJACHHN  He
JOITyCKaeTCs» 22,

B nanHOl rnmaBe Takke C COLUANbHO-(PUIOCOPCKONM TOYKU 3pEeHus
paccMaTpUBAIOTCSl CIICIYIONIME IPABOBBIE OCHOBBI, MPUHSATHICE B TIEPBHIE TOBI
HE3aBUCUMOCTH: TiepBbid 3akoH «O cBoOOAE COBECTU U  PEIUTHO3HBIX
opranuzanusax» oT 14 utons 1991 rona, npunstue HoBoi Koncturyuuu B 1992
roxy, a Ttakke pemeHus 1990-2000-x romoB, peryiaupyroime AesTeIbHOCTD
PEIUTHO3HBIX OpraHU3aluil U HEPAaBUTEIbCTBEHHBIX HHCTUTYTOB. B pamkax 3Tux
MPABOBBIX OCHOB B OOMIECTBE TOCTENEHHO (OPMUPOBAINUCH IIEHHOCTH
KOMIIPOMHCCA, TOJIEPAHTHOCTH M CBOOOJHOTO BBIOOpA, BMECTO PETUTHO3HOTO
IKCTPEMU3MA, UACOJOTMYECKOTIO paJuKalii3Ma U OrPaHUYECHHH. ITO 00YCIOBHIIO
HEOOXOMMOCTh OLEHKH CBOOOABI COBECTM HE KaK HJCOJIOTMYECKOW, a Kak
COLIMAJIBHO-KOMIIPOMHUCCHOM LIEHHOCTH.

22 J.Locke A Letter Concerning Toleration. - London: Gale Ecco, Print Editions, 2018. - P. 150.
23 O‘zbekiston Respublikasi Konstitutsiyasi. - Toshkent: Adolat, 2023. - B. 21.
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B riaBe cB000OJia COBECTH aHAIM3UPYETCS BO B3aUMOCBSI3M €€ HOPMATHUBHO-
IPABOBOr0 AacCHEKTa, KYJbTYPHO-IAYXOBHBIX OCHOB U COLHMAIbHO-PUIOCOPCKON
VHTEpHpeTauuu. B yacTHOCTH, Ha OCHOBE MJEH 3araaHbIX MeicauTenen Jx.Pomnsa,
Y.Teitnopa, npeacraBuTeneil ncaaMckoi Mbiciau anb-l'azanu, Anumepa HaBou, a
TaK)ke COBpeMEHHbIX y30ekckux yuénnix A.Cannosa, H.X)KypaeBa paccmarpuBaercs
BOIIPOC CBOOOBI COBECTH ATOTO TEPHOJIa C OCOOBIM (PUIOCOPCKUM IOIXOJIOM.
«CB0OOIHASI COBECTh U HPABCTBEHHBIN BHIOOP MPEBPAIAIOT YETOBEKA HE MPOCTO B
cyObeKTa mpaBa, HO B HOCUTEINSl COLMAaIbHOM oTBeTcTBeHHOCTH»?Y, Ilo Hamemy
MHEHHUIO, CHCTEMa CBOOOJIbI  COBECTH, C(HOpPMUpOBABIIAsICA B  MEPHUOJ
HE3aBUCUMOCTH ¥Y30€KHCTaHa, OLICHUBAETCSl B KOHTEKCTE TyXOBHOTO BO3POXKICHUS,
OTHOLICHUN MEXAY PEIUTHel M TOCYIapCTBOM, TIPaXXIAHCKOW KYJIbTYpBHL.
PackpbiTue B pedopMaTopcKkuili TEpHOJ CYHIHOCTH CBOOOIBI COBECTH Kak
¢dunocodckoil IEHHOCTH U €€ OTPAKEHUSI B OOIIECTBEHHOM CO3HAHUU MO3BOJIMIIO
COTIOCTAaBHUTh TOJUTHUKY CBOOOIBI COBECTH B Y30EKHCTaHE C MEXITYHAPOIHBIM
ONBITOM TOJIEPAHTHOCTH.

B maparpade «CounmanbHO-KYJLTYpPHAs JAUHAMHKA PeJIUTHO3HOI
TOJIEPAHTHOCTH B TMpoIecce OCO3HAHUS HANMOHAJIBHONW MIEHTUYHOCTH
UCCIIEyEeTCsl MPOLIECC OCO3HAHMSI HAIMOHAIBLHON CaMOOBITHOCTU B TEPBBIE T'OMbI
nociie obperenuss PecrmyOnukoit Y30ekucTtaH HE3aBUCHUMOCTH M COIMAIBHO-
KYJIbTYpHasi JUHAMHUKA PEIIMTHO3HOM TOJIEPAHTHOCTH KaK €ro COCTaBHOM vacTu. B
3TOT mepuoa (PprocoPCKO-TEOPETUIECKU OIEHUBACTCS BO3BpAIICHHE OOIIECTBA K
CBOUM HCTOPUYECKHUM, KYJbTYPHBIM U JYXOBHBIM KOPHSM, a TakkKe OOHOBIEHHOE
OTHOIIIEHUE K CBOOO/Ie BEPOUCTIOBEIAHMSI.

B nannom maparpade 0oCHOBHOE BHUMAHHE YJIEJIEHO TOMY, UYTO PEJIUTHO3HAs
TOJICPAHTHOCTh  NPEACTaBIseT CO0OM HE TOJIBKO KOMIIPOMHUCC  MEXKIY
IIOCJICAOBATEISIMU  PA3JIMYHBIX PEJIUIUN, HO U BAXHBIM JYXOBHBIM KPUTEPUU
dbopmupyromielics HOBOH TIpaXTaHCKOM HACHTHYHOCTH. B 3TOT mepuon
dbopMHpOBaHKE OTHOIICHU B3aMMHOTO YBaKEHUS, KOMIIPOMHCCA U TOJIEPAHTHOCTH
MEXAY  JIIOJbMH  PA3jUYHBIX  PEITUTHO3HBIX  yOeXKIeHuW  mpuodOperano
CTpaTeTUYeCKOe 3HAYCHHE ISl COIIMAIbHON CTaOUIBLHOCTH 0o01IecTBa. B mporecce
OCO3HAHMSI HAIMOHAIBHOW CaMOOBITHOCTH 0C000€ BHUMAaHUE YACNSIETCS
BO3POXKJICHUIO  PEIIMTHO3HBIX  LEHHOCTEW, HCTOPUYECKOrO0  HaclIeaus U
TPaJULIMOHHOIO JyXa TOJIEPAHTHOCTH. B 4acTHOCTH, Hapsay C CaMOCO3HAHUEM,
NOAYEPKUBAETCS  pOJb  MOJUTUKMA  TOJIEPAHTHOCTH B  MPENOTBpALICHUU
PEMTUO3HOTO JKCTpEMU3Ma M HJICOJIOTMYECKOTO Bakyyma. B maparpade
aAHATM3UPYETCS: TPAIUIIUU PETUTHO3HOM TOJIEPAHTHOCTH B UCTOPUH Y30€eKHCTaHa
(B pamkax KyneTyp Xopesma, byxapsl, Camapkanaa); IUIFOpaAIUCTUYECKHE TTO0IXO0 IbI
B rcyiaMckoil Mbiciiu (A.H.®apadbu, A0y Xamup ane-1"azanu, J>xanonuaaud Pymn);
MPUHLIUIIBL PEJIMTHO3HOTO KOMIIPOMHUCCA WM MPAaB YEIOBEKA, 3AKPEIUIEHHBIE B
3aKOHOJIATENBCTBE,  MOPUHATOM  MOCJIE€  HE3aBUCHUMOCTH.  «Pemmruosnas
TOJIEPAHTHOCTb - 3TO MYTh K CTAOMJILHOCTHU Yepe3 MPU3HAHUE UHOM MBICIU U BEPHI,
a He Oops0y ¢ HUMU»?. B 3aBepieHue maparpada peIMTUO3HAs TOIEPAHTHOCTH
0OBSICHAETCS HE TOJBKO KaK HJEO0JIOrMYecKasi, HO M KaK YCTONYHMBas LIEHHOCTD,
oOecrieunBaIIasl  COIMAIBHO-KYJIBTYPHOE  paBHOBECHE, UYTO  IO3BOJISET

24 Tlskon Poyus IMomutraeckuit muGepanusM. - Mocksa: IIporpecc-Tpamuuus, 2000. - C. 112.
%5 N.Jo‘rayev Diniy bag‘rikenglik va ma’naviy hayot. - Toshkent: 2012. - B. 62.
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paccMaTpuBaTh €€ B KAaueCTBE OJHOW M3 BaXHEHIMX (DHIOCOPCKUX OCHOB
HAllMOHAJIBHOW UIEHTUYHOCTH.

Bo Bropom naparpade «Posb cB000abI COBECTH B YCJIOBHAX CTA0MIBHOCTH
U yrpo3 B Mpoueccax riaodaju3anid U MOJepPHHU3aUMU B HALIeM 00IIecTBe»
bunocodcko-TeopeTUUECKH aHATU3UPYETCS POJIb CBOOOIbI COBECTU B 00ECIICUEHHUH
COIMAIBHON CTaOMIBHOCTH Y30€KCKOTO O0IecTBa B YCJIOBHSX YCHUIMBAIOIIUXCS
OpOLECCOB TIo0aiu3alMl W MOJEPHU3ALMM, a Takke €€ B3auMOCBS3b C
BO3HUKAIOIMMHU yrpo3amu. [obanu3anus - 3T0 YCKOPEHHBIN MpoLecc nepexoia
MOTOKOB WH(pOpPMAIlMU, IKOHOMHUKH, KYJIbTYPbl, HJCOJOTMH W PEIUTHH depe3
HaAIlMOHAJIbHBIE TPAHUIIBI, UTO MOPOKAAET HEOOXOIUMOCTh COXPAHEHHS PAaBHOBECHS
MEXAY Pa3IMYHBIMU HUJACHTUYHOCTSIMHU, BEPOBAHUSIMU U IIEHHOCTSIMU B OOIIIECTBE.
Monepauszanuss ke TpeOyeT OOHOBJIEHHS TyXOBHO-IIOJIUTUYECKOW CHCTEMBI,
HOBBIIEHHS] IPABOBOTO CO3HAHUS U TPAKIAHCKOM KyJIbTypbl. B TakuX cloKHBIX
YCIIOBUSIX CBOOO/1a COBECTH 3aHMMAET PEIIAIOIIee MECTO KaK KpUTEpU BHYTPEHHEN
HE3aBUCUMOCTH  JIMYHOCTH, COLIMAJbHOW  TOJEPAHTHOCTH, HPABCTBEHHOMN
OTBETCTBEHHOCTH M OCO3HAaHHOTO BbIOOpa. «lyobamu3anuss - 3TO HE TOJIBKO
BO3MOXKHOCTb, HO H HWCIBITAHWE Ui HAIMOHATBHOM WIACHTHUYHOCTH U
HPABCTBEHHBIX B3IJISA0B. B 3TOM mporecce cBOOOJHAs COBECTb SIBISIETCS
BHYTPEHHUM KOMIIaCOM, KOTOPBIA OOeperaer uejoBeKka OT MOTepu cedsi cpeau
MHOKECTBA IICHHOCTE 20,

CBo0o/1a coBecTH Kak yciaoBHe CTaOMIbHOCTH. B pesynbraTe rmobanu3amnuu B
0O0IIIECTBO MPOHUKAIOT PA3NIMYHBIC UJIEU, BEPOBAHUS U UJICOJIOTUYECKUE TCUCHUSI.
OTO yCWIMBaeT OINACHOCTh HPAaBCTBEHHO-AYXOBHBIX HpoTHBopeunid. IlosTomy
IpU3HaHKE HE3aBUCUMOM COBECTH YEJIOBEKa, €r0 0CO3HAHHOW BEphI U IIpaBa BrIOOpa
o0OecneunBaeT QyXOBHYIO CTaOMJIBHOCTH B oOmiecTBe. «COBECTh YEIOBEKa - 3TO
OoJiee yCTOMYMBBIA HPABCTBEHHBIM KPUTEPHil, 4eM JIFOOON BHEIIHUM MOPAJIOK B
obmecTBe» 2. Tnobanusamus, HapsLy ¢ HOJNOKUTETLHBIME CTOPOHAMH, TOPOKIAET
W Takhe yrpo3bl, Kak couuaigbHas Je3uH(opManus, pacupoCcTpaHEHUE
paauKaIbHBIX WICOJIOTHM, a TaKKe OciabJeHne HallMOHAIbHOW WIEHTUYHOCTU. B
Cllyyae HEBEPHOI'0 MOHUMAaHHUS CBOOOJIbI COBECTU O] MPUKPBITUEM PAAUKAIbHBIX
yOeXIeHUI MOTYT HapyIIaThCs TPAHULIBI 3aKOHa U Mopanu. [loaToMy 3Ta cBOOOIa
JIOJIKHA paccMaTpUBaThCS BO B3aUMOCBSI3U C OTBETCTBEHHOCTHIO U 00IIECTBEHHBIM
coznanueM. «Ecnu cBoOoma Oe3rpaHuuHa, OHa paspymiaer U cebs, U JAPYTHX.
CBoboma coBecTd  Bcerja  JOJDKHA  OBITh  CBSI3aHa € COLMAJIBLHOM
OTBETCTBEHHOCTHIO» S,

B mnaparpade nomu€pkuBaercs HEOOXOIMMOCTh COLUATBHO-(PUIOCO(CKOM
MoOJieNr, o0ecnedynBarolield cB0OOy COBECTH B Trio0anbHOR cpene 0e3 yTparhbl
HAIMOHAJIBHBIX IEeHHOCTeH. [Ipu 3TOM BakHOE 3HAYECHHUE HMEET YKpEIICHUE
rapMOHUU UCTOPUYECKOMN TOJIEPAHTHOCTH, UCIAMCKOTO KOMIIPOMHUCCHOTO MOIX0/1a,
TIOPKCKUX IIEHHOCTEW U COBPEMEHHBIX IEMOKPATUYECKHUX MTPUHITUIIOB B Y30€KCKOM
obmiectBe. «TONEpaHTHOCTH BBIIIE CBOOOMABI, MOTOMY YTO OHA YBa)XaeT CBOOOIY

26 Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 160.

2! 1. Kant Kpuruka npaktuueckoro pasyma (Anronorus meicau). (ITep. ¢ nem. H.M.Cokonosa.) - Mockga: IOpaiir,
2021.-C. 137.

28 M.C.Nussbaum Liberty of Conscience: In Defense of America’s Tradition of Religious Equality. - New York: Basic
Books, 2010. - P. 416.
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npyroro»?®. B pmamHoM maparpade mpoOiema CcBOOOABI COBECTH Ha (OHE

rodaln3auuu M MOJEPHU3aLUU TPAKTYyeTCsl KaK CTPAaTErMYeCKUil TyXOBHBIN
(yHIaMeHT obecrieueHusl HallMOHAJIbHOW CTaOMIbHOCTU. Takke 000CHOBBIBACTCS
HEOO0XOMMOCTh OTBETCTBEHHON CBOOO,1bI, HPABCTBEHHOT'O CO3HAHUSI, I'PaXK1aHCKON
KyJBbTYPBI U ITOAX0/a, OCHOBAHHOTO HA TAPMOHUY C HALUOHAJIBHBIMU LIEHHOCTSIMU,
JUIS. HEUTpanu3aluuu yrpos.

B Tpetbeii rnaBe ariccepTanuu, 03arjaBieHHON «3HAYeHne W MepCleKTHBbI
cB00O/IbI COBECTH HA HOBOM IJTame Pa3sBUTHS Y30eKHCTAHA», HCCIEIYITCA
IpPaKTUYECKasi CYIIHOCTh CBOOOJBI COBECTH, €€ HOPMATHUBHBIE OCHOBBI, POJIb KaK
¢mnocodckoil LIEHHOCTH W HAIPaBJICHUS NAJIbHEHUIIETO pPa3BUTHS B KOHTEKCTE
COLIMAJIbHO-TIOJIMTUYECKUX pe(opM, MPOBOAUMBIX B Y30€KHCTaHE B IMOCJEIHUE
rofsl. B maparpagax qaHHOM riaBel paclIupsercs TPaKTOBKAa CBOOOABI COBECTH KaK
IPUCYILETO YEIOBEKY IpaBa HAa HENPUKOCHOBEHHOCTb, HPAaBCTBEHHBIH BBIOOp U
OPUHIMI, YKPEIUIIOWNKA CcOUMalbHyl0 CcTaOmwibHOCTE. Ha 3TOl  OoCHOBE
(GuI0cOPCKO-TEOPETUUECKH  PACKpBIBAETCA  POJb  CBOOOJIBI  COBECTH B
(GopMUPOBaHUN CHPABEIMBOCTH, TOJIEPAHTHOCTU M TPAKIAHCKOTO €IUHCTBA B
o01iecTBe.

CBob6bopa coBectu

Crpaternuye CoumanpHbie

pe3ynbTaTthbl HanpaeneHus
yKpenneHue cosfaHwue cpeppbl,
HaHMOHAaNbLHOro npusHatolleviceoboay
AYXOBHOTO MUpa. a2, COBECTU B pa3BuUtuun
e g

coxpaHeHHe &
coumanbHoro £
paBHoBecus |/

i A rpaXkiiaHCKoOro
. obulectBa

\

j
' O6pasoBaHune

O6pazoBaH- |

ne Yy pacnpocTpaHeH-
e e = Y 8
pacnpocTpaHe- corien e nagen Tone
Hue-cesobopabl Mexgry ~ PaHTHOCTMW, Kak

coBecCTHU yenosexom UWEHHOCTMH,
K LleHHOCTM, nobujectsom COBepLIeHHue
NOJSIUTUKU pe-
BblbOpa JIMTMO3HOW

chepe

Pucynok 2. ®wiocodckas CyniHOCTb MOHSITUA «CBO0O/Ia COBECTHY

B nanHO# riaBe cB0OOJA COBECTH aHAIM3HPYETCS HE TOJBKO KaK IpaBOBas
rapaHTus, HO M KakK ycroduuBas (uiaocodckas LEHHOCTb, ONPEIEAIomas
TyXOBHOCTH oOmiecTBa. CBoOOAa COBECTH - 3TO CBOOOJA, BeAyIllas YeloBEKa K
IPaKIAaHCKOH OTBETCTBEHHOCTH. I[l03TOMy OHa paccMaTpuBaeTcs KaK KOHIICIT,

29 BonbTep TpakTar 0 TepnuMocTu. - Mocksa: Dkemo, 2020. - C. 160.
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00BEIUHSIONIUN JTUYHBIN BBIOOP U KOJUIEKTUBHBIN KOMIIpomucc. «COBECTh - 3TO
HPABCTBEHHOE COIVIAICHUE YeJIOBEKa ¢ caMuM coboil u obmectBom»®. B ruase
TaK)K€ PaCKPBIBAIOTCS MEPCIEKTUBBI YKPETUIEHUSI CBOOOIbI COBECTH TIO CJIEIYIOIIUM
HAIPaBJICHUSM: CO3JIaHHE CpPEelbl, MPU3HAIONICH CBOOOIY COBECTU B Pa3BUTUHU
IpaXXJaHCKOTO OOIIECTBa; IMIMPOKOE pPACHpPOCTpaHEHUE HJIEH TOJEPAHTHOCTH,
HPABCTBEHHOTO CO3HAaHUA W CBOOOJBI BbIOOpa B cucteMe oOpa3oBaHuS;
COBEpIICHCTBOBAHUE TOJUTUKUA PEJIIMTHO3HOM  TOJEPAHTHOCTH HA OCHOBE
MEXKTyHAPOJHOTO OIbITA; MOMYJISpPU3AMs CBOOOJBI COBECTH KaK IIEHHOCTH B
JTyXOBHO-TIPOCBETUTENHCKON JIEATEIbHOCTH.

CBoOona coBecTu TpakTyercs Kak guiocodckuil pyHIaMEHT HOBOTO 3Tamna
COLIMAJIBHOTO PAa3BUTHS; 4Yepe3 JaHHYIO IJ1aBy OHa PACKpPhIBAETCS KaK OCHOBA,
COXpaHsIollas pPaBHOBECHUE MEXJY OTKPBITOCTbIO oOOIIecTBa Y30eKucTaHa K
rJI00AIbHBIM WAESIM M BEPHOCTHIO HAlMOHAIBHBIM IEHHOCTSIM; TOCPEICTBOM
CBOOOJIBI COBECTHU MPETyCMATPUBAIOTCS TaKUE CTPATETUYCCKUE COIMAIIBHBIE TIEIIH,
KaK yKpEIUICHHE HAI[MOHAJIbHON JTYXOBHOCTH, COXPAaHEHHE COIMAIBLHOIO
PABHOBECHS U MOBBIIICHUE TPAXKIAHCKOTO CO3HAHMUS.

B mepBom maparpade mox HazBanueM «CoBepleHCTBOBaHHE NMP00JieMbl
cB00OJAbI COBECTH U TMPONECCHI CEKYJAPHU3ANUM B OOHOBJIEHUM O00IECTBA»
bunocodcku aHATU3UPYETCS Pa3BUTHUE CBOOOJBI COBECTU B MEPUO]] OOHOBIICHUS
0011IeCTBa - B YACTHOCTH, B COIIMAJILHO-TIOJIMTHYECKON cpelie, rae GopMHUpPYIOTCS
npuHiunel «HoBoro VY30ekucrtana», W €€ TecHas B3aUMOCBS3b C IPOLECCOM
cekyisipu3anuu. B 3TOT mepuoja OTHOIICHHS] MEXAY TOCYIapCTBOM M peJIUruei
MOJIHSUTUCh HAa HOBBIM YpPOBEHb, @ BHYTPEHHSAS Bepa JUYHOCTH, HPABCTBEHHBIN
BHIOOD M HE3aBUCHMOCTh COBECTHU CTAJld BAXKHBIM KPHUTEPUEM OOIIECTBEHHOTO
pasButus. B maparpade dumocodckn wuHTEpHpeTUpYETCs MPOIECC Mepexoa
CBOOOJIBI COBECTH OT MPABOBOW OCHOBHI K JTyXOBHOW IIeHHOCTH. «CeKyJsipHOE
001I1ecTBO - 3TO HE Oe3Bepue, a KyJIbTypa CO3/IaHUS PAaBHOU M HEUTPATLHOM CpeIbl
0 OTHOINEHHIO K Kaxkmoi Qopme Bepb»>l. CoBMECTHass 3BOJIOLUS CBOOOIBI
COBECTH U CEKYJISIpH3Ma B Y30EKHCTaHE CIY>XKHUT 00CCIICUCHHUIO JTUYHON CBOOOIHI,
YKPEIUICHUIO COIMATbHOM CTAOUIBLHOCTH, Pa3BUTHIO CBOOOIBI BEPOUCIIOBEIAHUS U
cB000bI co3HaHus. C 3TON TOYKHM 3peHus (popMuUpoBaHUE CBOOOJBI COBECTH - ITO
HE TOJIPKO ABOJTFOITHUS MPABOBBIX HOPM, HO U YTITyOJIeHHE 00IIECTBEHHOTO CO3HAHUS,
PEIUTHO3HON TOJIGPAHTHOCTH, IUIIOPAIUCTUYECKUX B3MVISIAOB U TEPHUMOCTH.
«Cekynapuzanus - 3TO HE COCTOSHHE Oe3BepHus, a JyXOBHOE COCTOSIHUE,
no0y:Karollee 4eaoBeka K BEIOOPY M OTBETCTBEHHOCTH» 2. B3aMOCBS3b MEXIY
CEKYJIIpU3MOM U CBOOOJOM COBECTH; COIMAIbHOE PAaBHOBECHE PEJIIMTUO3HBIX W
CBETCKMX B3IVISJIOB; HPABCTBEHHAss ABTOHOMHSI JIMYHOCTH B COBPEMEHHOM
00111eCTBE PaCKPHIBAIOTCS BO B3aMMHOM TrapMOHHH.

B ombiTe VY30ekucraHa cekynspu3anus OMUpaeTCs HE Ha PaguKalbHOE
paszelieHre, a Ha MNPUHIUI (OPMHUPOBAHUS OTHOIICHUN MEXKAY peIuruend u
roCyJIJapCTBOM, OCHOBAaHHBIX Ha COTPYIHUYECTBE U COIMATBLHON OTBETCTBEHHOCTH.
DTa MOJeNb CIYXUT CTPOUTEIHCTBY YCTOMYMBOTO OOIIECTBA, OCHOBAHHOTO Ha

30 Charles Taylor The Ethics of Authenticity. - Cambridge, MA: Harvard University Press, 2018. - P. 72.

81 Charles Taylor A Secular Age. - Cambridge, MA: Harvard University Press, 2018. - P. 896.

32 H.A.BepnsieB Cyib6a uenoBeka B coBpeMeHHOM Mupe: K nonumanuio Hameit snoxu (B ku.: JlyX U peaibHOCTB.) -
Mocksa: ACT / ®omuo, 2003. - C. 157-226.
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couuaibHOM Kommpomucce. JlaHHBINA maparpad depe3 COBPEMEHHYIO TPaKTOBKY
cBOOO/IBI COBECTH DACKPBIBACT HJICHHBIC, JAYXOBHbIE M (Priocodckre OCHOBHI
nporecca oOHoOBIeHUsI B Y30ekucrane. Cekymnspusalus - 3TO HE BBITECHEHUE
PEJIMTHO3HBIX LIEHHOCTEH, a CPEJICTBO YIIIyOJIeHUsI CBOOO/IbI COBECTH MOCPEIACTBOM
UX FApMOHU3ALMU C 00111€YeI0OBEYECKMMHU LIECHHOCTSIMH.

Bo Bropom maparpade mon Ha3zBaHueM «llepcnekTHBBI MOCTPOEHHS
COIMAJBHOTO TOCyIapcTBa M MPOOJaeMbl CBOOOAbI COBECTH HA HOBOM 3JTame
Pa3sBUTHA Y30eKHCTaHa» UCCIIECIYIOTCS CTPAaTETUHYECKUE MOAXO0AbI K YKPEIICHUIO
cBO0O/IbI COBECTH B ITpoLiecce nocTpoeHus B PecriyOnuke Y30ekucTaH couanbHOro
Y CBETCKOTO rOCY1apCTBa, UX (pusiocodckrie OCHOBBI M MPAKTUYECKUE HAIIPABIICHUSI.
B anHOTanmum cBOOOJAa COBECTHM TPAKTyeTCsl KaK HEOTbEMJIEMBbIA MPHUHIIMII
roCy/IapCTBEHHOMN MOJIUTHUKH, KaK SBJICHHE, COXPAHAIOIEee HPAaBCTBEHHO-TIPAaBOBOE
paBHOBECHE MEXJy JUYHOCTHIO M oOmecTtBoM. Ha ocHOBE KOHCTUTYIIMOHHOM
MoJienn Y30eKucTaHa MPUHIUIBI CBETCKOCTH W COLMAIbHOW CHpPaBEIMBOCTU
COUYETAIOTCS C MOJUTUKON PEIUTHO3HON CBOOOJBI U TyXOBHOW TOJIEPAHTHOCTH. B
TOM maparpade paccMaTpUBAIOTCS MMEHHO TEOPETHYECKHE OCHOBBI JaHHOTO
€IMHCTBA U PACKpPBIBAETCS Mpoliecc nx GopMUPOBaHUS KakK GUIOCOPCKON MOJENH,
XapakTepHou ais Y30ekuctana. « CBETCKOCTD - 3TO HE MPOTUBOCTOSIHUE PEJIUTHH, a
CIpaBeIMBasi MOJINTUYECKAs! MOJIEIb, KOTOpPasi paBHOYIaJIEHHO OTHOCUTCS KO BCEM
BHJIaM BEPOMCIIOBEIAHMIN 2,

Kpowme Toro, B maparpade HayqHO aHAJIU3UPYIOTCS CIAEAYIOLINE aCIIeKThI:

UCTOPUYECKHE KOPHHU U COBPEMEHHAsi MHTEPIpPETalisi KOHIIETIIUNA CBETCKOTO
rocysnapcTBa B Y30€KHCTaHE;

HOBOE cofiepaHue cBOOOAbI COBECTH B paMkax uneu «Hosoro Y36ekucranay;

BaXXHOCTh COBEPILEHCTBOBAHMUS MEXaHHW3MOB 3aIIUThl CBOOOJBI COBECTH Ha
OCHOBE MPHUHIIUIIOB COIIMAIEHOTO COTPYIHUYECTBA, TPaXKTAHCKOW OTBETCTBEHHOCTH
U TyXOBHOM HEMPHUKOCHOBEHHOCTU. «CBOOOIa YETIOBEKA JI0OJKHA PEryIUpPOBATHCS
HE TOJBKO BHENIHMMH HOPMAaMM, HO M BHYTpPeHHEH coBecTbion®. Taxke B
naparpage gaércs  ¢unocodckas OIEHKA MOJUTHKE, MNPOBOJUMON  aiis
HOoJJepaHusl TPAaBOBOTO DPABHOBECHS BO B3aMMOOTHOIICHHSIX TOCYAapcTBA U
pPEJIUTUH, COXPAaHEHUS COIHMAIBbHOM  TOJNEPAHTHOCTH H  MPEJOTBPAIICHUS
IpeBpaIIeHusT CBOOOIbI BEPOMCIIOBEIAHUS B IKCTPEMU3M I HCOIOTHIECKYIO
MaHUIyJsuo. Yepe3 maHHblii maparpad OOOCHOBBIBae€TCS, YTO B CTpaTeTUU
MOCTPOCHUSI B Y30EKHCTaHE COLMAIBLHOTO W CBETCKOTO TOCyAapcTBa CBOOOJA
COBECTH SIBJIIETCSI HE IPOCTO MPaBOBOW HOPMOM, HO (pustocopckuM PyHIaMEHTOM,
00eCneunBaOIIUM HPAaBCTBEHHYIO 3pENIOCTh, HJICOJIOTMYECKOE pPaBHOBECHE U
Ipa)x/1aHCKYI0 aKTUBHOCTh B OOIIIECTBE.

3AK/IIOYEHUE

Ha ocHoBaHuM wucCcieAOBaHUM, MPOBEAEHHBIX B paMKaX COLUAIBHO-
¢unocodckoro AMCKypca O JUHAMHKE YKPEIUIEHUS CBOOOJBI COBECTH B
VY30ekucTaHe, MOKHO OTMETUTD CIEAYIOIIEE:

33 Charles Taylor A Secular Age. - Cambridge, MA: Harvard University Press, 2018. - P. 896.
3% H.A.Bepnsies ®@unocodusi CBOOOBI: CMBICI TBOPYECTBA, KyJIbTYPBI M JKM3HH - MOCKBa: AKaJleMUUYECKUH POEKT,
2024. - C. 116.
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1. Cpoboma coBecTH - 3TO coIMaIbHO-(UIOCOdCKas MEHHOCTh, HE MPOCTO
npaBoBasg HOpMa, a (opMa HPaBCTBEHHO-OCO3HAHHOTO BbIOOpa uyenoBeka. OHa
OLICHMBAETCS KaK JUYHAs HEMPUKOCHOBEHHOCTh, HPABCTBEHHAsI OTBETCTBEHHOCTD U
rpaxxaaHckasi cBoooja. CBo0oaa COBECTH - 3TO HE TOJIBKO CBO0OO/A, 3aKpeIIEHHAs
B IOPUIUYECKUX JTOKyMEHTaX, HO M CYIIECTBOBAaHHE JMYHOCTH, OCHOBAHHOE Ha
BHYTpEHHEH Bepe, CO3HAHUH U BHIOODE.

2. Pa3zBuTtue cB0O0OO/BI COBECTU B y30€KCKOM OOIIECTBE HOCHUT MOAITAIHBIN
MCTOPUKO-3BOTIOIIMOHHBIN XapakTep, U KaxJ10€ BpeMsl MPUaBajio el COOCTBEHHOE
COILIMAJIbHO-UICONIOTUYECKOe cojiepkaHue. Eciaum B COBETCKUI mepuoj 3TO MPaBo
OBbUIO pa3pelleHo B Y3KOM HAECOJIOTHYECKOM JIMana3oHe, TO MOCIe HE3aBUCUMOCTH
OHO TIPEBPATUIIOCh B KOHCTUTYIIMOHHYIO CBOOOJYy, @ CErOJHS - B COLMAJIbHYIO
LEHHOCTb.

3. VY30ekckass MoOJiellb, HHTEIPUPOBAB CBETCKOCTb W  PEIUTHO3HYIO
TOJIEPAHTHOCTb, BbIpaOOTalla YHHMKAJIbHBI TOJAXOJA, CYMEBIIMH TNPEBPATUTH
cBOOOMY cOoBeCTHM B (PpakTop colManbHOM cTaOUIbHOCTU. CBETCKOCTh - 3TO HE
NPOTUBOCTOSHUE PEIIUTHH, a OMOopa Ha MPHUHIMIBI PABHOTO OTHOIICHUS MEXIY
BEPOMCIIOBETAHUAMH, KOMIIPOMHUCCA U KYJIbTYPHOU OTBETCTBEHHOCTH.

4. Cpoboja CcoOBeCTM TMpPOSIBISETCS KAaK  COLMAIbHBIA  PEryssiTop,
00ecreynBaOIIMi  HPABCTBEHHBIH TMOPSJAOK W JIyXOBHYIO CTaOMJIBHOCTH B
obOmectBe. OHa cO3MaET CO3HATENBHBIA HMMYHHUTET MPOTUB SKCTPEMU3MA,
paauKalin3Ma ¥ UACOJIOrMYeCKOro BaKkyyMa, 3alluilias OOIIeCTBO OT BHYTPEHHUX
IIPOTUBOPEUHH.

5. CommanbHo-(rocodckass UHTEPIPETAIHST CBOOOIBI COBECTH MPOSIBISICTCS
KaK KOMIUIEKCHAas KOHLEMILHS, OXBaTbIBaIOUIas JIMYHYI0 HACHTUYHOCTD,
COLIMAJbHOE paBHOBECHME U KyJIbTypHOE MHOrooOpasue. B muccepranum
000CHOBBIBaETCs, YTO 3Ta cBoOOAa (popmupyercs Kak puinocodckas LHEHHOCTh B
TAPMOHHHM C KYyJIbTYPHBIMH, PEIUTHO3HBIMH M HPABCTBEHHBIMH KadeCTBAMHU
YeJI0BEeKa.

6. B roqpr HE3aBUCHMOCTH 3aKOHOJIATENIbHAA 0a3a MO YKPEIUICHUI0 CBOOOIBI
COBECTH COBEPILIEHCTBOBANACh, OJIHAKO OCTAETCS HEOOXOAMMOCTb HAIMOIHEHUS
ATOr0  Mpollecca JTyXOBHO-KYJBTYPHBIM  cojepkaHueM. Yepe3 aKTUBHOE
rpaXXJaHCKOe OOINEeCTBO, OTKPBHITHIA JMAJOT U JTyXOBHO-IIPOCBETUTEIHCKUE
IporpaMMBbl 3Ta CB00O/1a JOKHA CTaTh LIEHHOCTHIO B OOIIECTBEHHOM CO3HaHUU.

7. B ycnoBusix rimo0aiu3anl U MOAECPHU3ALMU CBOOOJA COBECTH CIIYKHT
BaXHBIM (DAaKTOPOM COXPAHEHMSI COIUAIBHON HACHTUYHOCTH U (POPMHUPOBAHUS
CO3HATENFHOTO UMMYHHUTETA MPOTUB AKCTPEMHUCTCKHUX uaeonoruil. HempasunbHas
UHTEpIIpeTalns CBOOOJbl COBECTH MOXKET MPHUBECTH K YIpo3e paJuKalu3alluu.
[ToaToMy OHa JOKHA OCHOBBIBATHCS HE TOJBKO Ha CBOOOJE, HO M Ha MPHUHIIMIIE
OTBETCTBEHHOTO BBIOODA.

8. CounanpHo-(unocodpckas MoIeIb, YKPEIUIAIONas CBOOOTYy COBECTH, - 3TO
KOHIICTIIIHSI, OCHOBaHHAs Ha OallaHCe MEX]Ty PEIUTUEH U TOCyJapCTBOM, TapMOHUHU
MEXIy BEpOHl M MOpPabi0, PABHOBECHU MEXIY CBOOOON M OTBETCTBEHHOCTHIO.
Takoil moaxom B yCHOBHSX Y30€KHCTaHA CIY)KHT €IHUHCTBY JEMOKPATHYECKHX
LEHHOCTEH, HAllMOHAJIBHBIX TPAJAULMA U COBPEMEHHBIX pedopM U (umocopcku-
TEOPETUIECKH 0OOCHOBAH.

38



ITo pe3yabTaram uccjieJ0BAaHUA BbIPAOOTAHBI CJIeAYIOIIHe MPeAI0KeHUs
U PeKOMEHIaIuM:

1. B cucteme o6pa3oBanus HEOOXOIUMO BHEAPUTH GUIOCOPCKUE MOTYITH WITH
paszenbl, TMOCBAMIEHHBIE CBOOOJIE COBECTH M TOJEpaHTHOCTH. DopmupoBaHHe
TOJICPAHTHOCTH, COITMAIBHONW TEPIMMOCTH U TPaKIaHCKOTO CO3HAHMSI HAYMHACTCS
UMEHHO B oOpa3oBaHuu. [loHsATHEe CBOOOABI COBECTH JOKHO pAaCCMaTPUBATHCS HE
TOJIBKO KaK FOpHIMYEcKas TeMa, HO U Kak (DeHOMEH HpPaBCTBEHHO-(PMIOCOPCKOTO
CO3HAHUA. JTO MO3BOJIUT Yy MOJIOJIOTO TTOKOJIEHUsSI cPOPMUPOBATH OTBETCTBEHHYIO
CB0O0OO/Ty, YBaXKE€HUE K UHOM BEpE U KYJIbTYPY BbIOOpA.

2. Cnenyet pa3paboTaTh MaccoBbI€ JyXOBHO-TPOCBETUTEIHCKUE MATEpPUAJIbI,
Pa3bACHSIONINE OTHOIICHUS MEXIY PEUTHEN U TOCy1apcTBOM. MHOTHE OMIHO0YHO
UHTEPIPETUPYIOT CBOOOJY COBECTHM Kak «cBOOOomay penurum». [loaTtomy
HE0OXO0IMMO MOATOTOBUTH CIICIIUATILHBIE TTOSICHUTEHHBIC OPOIIIIOPHI, BUICOJICKITUU
U MacCOBBIE MEIUANPOCKTHI, OPUECHTUPOBAHHBIC HA pa3HBIC CIIOM HACEICHUS
(Hampumep, Il MOJOAEKH, MKEHIIUH, PEJIUTHO3HBIX JIUJEPOB). DTO CAeiaeT
T'YMAaHUCTHYECKYIO CYIIHOCTh MOJIETN CBETCKOTO TOCYAapCTBa TOHSITHOW IS
oO11ecTBa.

3. Pexomenmyercs HalaaWTh «COIMANBHBIC JTUAJIOTOBBIC ILIOIIAIKHY,
NOCBSIIIEHHBIE CBOOOJE COBECTH, MPU YYaCTUM MaxXallsld, pPEJIUTHO3HBIX
OpraHu3alMii Y HWHCTUTYTOB TPaXIAHCKOTO OOIIECTBA. YMEHHUE IICHUTh
TOJICPAHTHOCTh, KOMIIPOMHCC U CBOOOAYy (QopMHUpYyeTCs dYepe3 KYJIbTypy
OOIIIECTBEHHOTO Auanora u oo0cyxaeHus. Takue TUIONIaJKU TIO3BOJISIT MHUPHBIM
00pa3oM BeIpakaTh YOCIKICHHS, UACOJOTHH U IIEHHOCTH BHYTPH OOIIECTBA.

4. HeoOxommmo MOMyJISIpU3UPOBATH CBOOOMY COBECTH KakK COIUATIBHYO
IIEHHOCTh B TAPMOHHUH C HAIMMOHAJILHON MICHTUYHOCTHIO0. CBOOOMA COBECTH - 3TO
HE TOJIGKO TIOHATHE, TPUCYIIEEe 3alagHON JAEMOKpATHH, HO W KaTeropus,
CYIIIECTBYIOIIAS B MCIAMCKUX U TIOPKCKUX Tpamuiusax. Mcxoas u3 3Toro, 1aHHOE
MOHATUE JIOJDKHO OBITh YKOPEHEHO B KOJJIEKTHBHOM CO3HAaHUM B pPaMKax
HAITMOHATBHBIX IICHHOCTEH.
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INTRODUCTION ((PhD) dissertation abstract)

The aim of the research is to substantiate the socio-philosophical aspects of
the development of freedom of conscience in Uzbekistan.

The object of the research is the processes of formation of the system of social
relations in society.

The subject of the research is the processes of the development of freedom of
conscience in Uzbekistan.

The methodology of the research. The dissertation employs methods of
historicism, logical analysis, system analysis, analytical and statistical approaches,
empirical research, as well as comparative analysis.

The scientific novelty of the research consists of the following:

the axiological essence of freedom of conscience as a socio-philosophical
category (legal norm, moral choice, and spiritual inviolability) has been revealed,
showing that it is an indicator preserving moral balance in society;

the socio-philosophical aspects of the historical stages of the formation of
freedom of conscience (reforms after independence and the new stage of
development) have been substantiated;

the philosophical place of freedom of conscience in social consciousness and
in the system of social values has been disclosed, proving its necessity as a moral
criterion (personal moral criteria and cultural moral criteria);

the experience of Uzbekistan has been comparatively analyzed with global
philosophical views, and new approaches have been developed that serve to
conceptually substantiate freedom of conscience within the framework of a national
socio-philosophical model.

The implementation of the research results.

The scientific innovations related to revealing the axiological essence of
freedom of conscience as a socio-philosophical category (legal norm, moral choice,
and spiritual inviolability) were applied in the propaganda and educational activities
of the Spiritual Administration of Muslims of the Republic of Uzbekistan (Reference
of the Spiritual Administration of Muslims of the Republic of Uzbekistan No. 02-
08/1374, dated May 21, 2025). As a result, it was substantiated in the minds of
citizens that the principle of legality and respect for the law today constitutes one of
the most important elements of personal culture connected with freedom of
conscience and religious tolerance in Uzbekistan. This contributed to enhancing
political literacy and social discipline on the basis of new approaches to political
expression and conflict resolution.

The scientific innovations concerning the socio-philosophical aspects of the
historical stages of the formation of freedom of conscience (reforms after
independence and the new stage of development) were utilized in the activities of
the Mahalla Academy under the Association of Mahallas of Uzbekistan, which is
based on the principle of freedom of religious belief and secularism as a factor of
social balance (Protocol of the Mahalla Academy under the Association of Mahallas
of Uzbekistan No. 01-03/16, dated June 23, 2025). As a result, this effectively
contributed to shaping stable relations of socio-spiritual transformation in society
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among Yyouth, fostering their positive attitudes towards society, rational
understanding of the meaning of freedom of conscience and tolerance, as well as
their spiritual growth.

The scientific innovations concerning the philosophical role of freedom of
conscience in social consciousness and in the system of social values as a moral
criterion (personal moral criteria and cultural moral criteria) were introduced into
the propaganda activities of the Republican Center for Spirituality and
Enlightenment in 2023-2024 (Reference of the Republican Center for Spirituality
and Enlightenment No. 604, dated June 9, 2025). As a result, this contributed to the
formation among youth of tolerance and social stability in their religious views and
worldviews, as well as the strengthening of their active civic position.

The structure and volume of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references, with a total length
of 143 pages.
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