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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahonda globallashuv
jarayonlarining chuqurlashuvi, axborot-kommunikatsiya texnologiyalarining jadal
rivojlanishi va transmilliy madaniy-mafkuraviy ogimlarning kengayib borishi
sharoitida yosh avlodning ijtimoiy ongini shakllantirish masalasi strategik
ahamiyat kasb etmoqgda. Tarixiy shaxsiyatlarning ijtimoiy-falsafiy tahlili alohida
iImily va ma’naviy paradigmalar kontekstida milliy o‘zlikni anglash, tarixiy
xotirani tiklash va madaniy identitetni mustahkamlash jarayonlarining muhim
nazariy asosi sifatida 4qgaralmoqgda. Postindustrial jamiyat sharoitida global
tafakkur bilan milliy ong uyg‘unligini ta’minlash zarurati ortib borar ekan,
sivilizatsion gadriyatlar, ijtimoiy adolat va erkinlik g‘oyalarini o‘zida mujassam
etgan madaniy-arxetipal meros sifatida yosh avlodning ma’naviy dunyoqgarashini
shakllantirish dolzarblik kasb etmoqgda.

Dunyoda yoshlar ongini tarixiy xotira va milliy identitet asosida shakllantirish
jarayoni zamonaviy ijtimoiy-falsafiy nugtai nazaridan insoniyat sivilizatsiyasining
madaniy bargarorligi va aksiologik merosini saqglab qolishning muhim omili
sifatida talqin etilmoqda. Global g‘oyaviy raqobat, madaniy assimilyatsiya va
axborotlashgan jamiyat sharoitida milliy gahramonlar obrazining ijtimoiy ongda
gayta konstruksiya qilinishi, aslida, tarixiy hagiqatni falsafiy refleksiyasi
shakllanmoqda. Shu nugtai nazardan, Sayfiddin Qutuz shaxsiyati — o‘z davrining
geosiyosiy muammolariga javoban vujudga kelgan garshilik, madaniy suverenitet
va ma’naviy jasorat timsoli sifatida — zamonaviy falsafiy tafakkurda “aksiologik
yetakchilik” konsepsiyasining real namunasi hisoblanmoqgda. Yoshlar tafakkurida
milliy o‘zlikni anglash, vatanparvarlik va ijtimoiy mas’uliyatni shakllantirishga
xizmat qiluvchi ma’naviy-madaniy arxetip sifatida o‘rganilishi zaruratga
aylanmoqda.

Mamlakatda amalga oshirilayotgan islohotlar natijasida “2022-2026 vyillarga
mo‘ljallangan Yangi O‘zbekiston taraqqiyot strategiyasi’da belgilanganidek,
“Yoshlar ma’naviyatini yuksaltirish, ularni tarixiy ong va vatanparvarlik ruhida
tarbiyalash davlat siyosatining ustuvor yo‘nalishlaridan biri”* bo‘lib Sayfiddin
Qutuz sarkardalik merosining falsafiy tahlili orgali yoshlar ongida ma’naviy va
g‘oyaviy immunitet hamda ijtimoiy mas’uliyat tuyg‘ularini shakllantirish
imkoniyatlarini aniqlashga ega ilmiy izlanish, balki milliy g‘oya va davlat
strategiyasiga uyg‘un yondashuv sifatida talqin gilinmoqda. Mazkur yondashuv
ijtimoiy-falsafiy tafakkur doirasida tarix, shaxs, jamiyat va ong o‘rtasidagi
murakkab dialektik bog‘liglikni ochib berish, ularni zamonaviy ijtimoiy ong
shakllanishi  jarayoniga integratsiyalash orqgali falsafa fanining amaliy
samaradorligini namoyon etmoqda. Bu esa tarixiy manba sifatida emas, balki uni
Ijtimoiy-falsafiy mohiyatini milliy taraggiyotning zamonaviy talablariga mos
kelishi bilan tadqiq etishga ehtiyoj ortmoqda.

O<zbekiston Respublikasining 2016-yil 14-sentabrdagi ““Yoshlarga oid davlat

! O‘zbekiston Respublikasi Prezidentining PF-60-son Farmoni, 2022-yil 28-yanvar. // O‘zbekiston Respublikasi
Qonun hujjatlari to‘plami, 2022 y., 4-son. - B. 7-9.
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siyosati  to‘g‘risida”gi  O‘RQ-406-son  Qonuni, O°‘zbekiston Respublikasi
Prezidentining 2017-yil 19-maydagi “Millatlararo munosabatlar va xorijiy
mamlakatlar bilan do‘stlik alogalarini yanada takomillashtirish chora-tadbirlari
to‘g‘risida”gi PF-5046-son, 2018-yil 16-apreldagi “Diniy-ma’rifiy soha faoliyatini
tubdan takomillashtirish chora-tadbirlari to‘g‘risida”gi PF-5416-son, 2022-yil
28-yanvardagi “2022-2026 yillarga mo‘ljallangan Yangi O°‘zbekistonning
taraqqiyot strategiyasi to‘g‘risida”gi PF-60-son Farmonlari, O‘zbekiston
Respublikasi Prezidentining 2017-yil 28-iyuldagi “Ma’naviy-ma’rifiy ishlar
samaradorligini oshirish va sohani rivojlantirishni yangi bosqichga ko‘tarish
to‘g‘risida”gi PQ-3160-son, 2017-yil 24-maydagi “Qadimiy yozma manbalarni
saqlash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari
to‘g‘risidagi” PQ-2995-son Qarorlari va mavzuga oid boshga meyoriy-huquqiy
hujjatlarda belgilangan vazifalarni amalga oshirishda mazkur dissertatsiya
muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadgigot respublika fan va texnologiyalar
rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy innovatsion g‘oyalar tizimini shakllantirish va ularni amalga
oshirish yo‘llari” nomli ustuvor yo‘nalishiga muvofiq bajarilgan.

Muammoning o‘rganilganlik darajasi. Sayfiddin Qutuzning sarkardalik
faoliyati ijtimoiy-falsafiy tahliliga oid Prezident Sh.M.Mirziyoyevning inson va
jamiyat uyg‘unligini, tarixiy Xotira va ma’naviy merosning yangicha talginini ilgari
suruvchi konseptual qarashlari bilan uyg‘unlashib hozirgi davrda milliy-ma’naviy
tiklanishning aksiologik asosi sifatida baholanishiga ilmiy asos yaratadi.

Arab va turkiy manbalarda Sayfiddin Qutuz shaxsiyati musulmon
sivilizatsiyasining ijtimoiy barqgarorlik va ma’naviy birlikni tiklovchi ulug® siymo
sifatida yoritiladi. Rashid ad-Dinning “Tarixlar majmuasi” asarida Qutuz faoliyati
mo‘g‘ul istilosiga garshi musulmon jamiyatining irodaviy uyg‘onish namunasi
sifatida talqin qilinib, uning siyosiy jasorati va ruhiy gat’iyati islom olamining 0z
mustaqilligini saqlab qolishdagi muhim omil bo‘lgani ta’kidlanadi®. Ibn ‘Abd al-
Zohirning “Zohir podshoh siyrati haqidagi go‘zal bog‘” asarida esa Sayfiddin
Qutuzning xalqgni bir yogadan bosh chiqarishga, mo‘g‘ul bosqiniga garshi ruhiy va
harbiy safarbarlikka chorlagan yetakchilik fazilatlari yuksak baholanadi. Muallif
uni 1jtimoty birlikni mustahkamlovchi, milliy g‘urur va diniy e’tiqod uyg‘unligini

Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni gat’iyat bilan davom ettirib, yangi bosqichga ko‘taramiz. 1-jild.
- Toshkent: “O‘zbekiston” NMIU, 2017. - B. 592.; Mirziyoyev Sh.M. Xalgimizning roziligi bizning faolyatimizga
berilgan eng oliy bahodir. 2-jild. - Toshkent: “O‘zbekiston” NMIU, 2018. - B. 508.; Mirziyoyev Sh.M. Niyati ulug'
xalgning ishi ham ulug®, hayoti yorug‘ va kelajagi farovon bo‘ladi. 3-jild. - Toshkent: “O‘zbekiston” NMIU, 2019. -
B. 400.; Mirziyoyev Sh.M. Milliy tiklanishdan milliy yuksalish sari. 4-jild. - Toshkent: “O‘zbekiston” NMIU, 2020.
- B. 456.; Mirziyoyev Sh.M. Yangi O‘zbekistonda erkin va forovon yashaylik. 5-jild. - Toshkent: “O‘zbekiston”
NMIU, 2023. - B. 408.; Mirziyoyev Sh.M. Yangi O‘zbekiston taraqqiyot strategiyasi asosida demokratik islohotlar
yo‘lini gat’ily davom ettiramiz. 6-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 520.; Mirziyoyev Sh.M.
Xalgchil islohotlar xalgimiz manfaatlariga xizmat qgiladi. 7-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 392.;
Mirziyoyev Sh.M. Bir bo‘lsak - yagona xalgmiz, birlashsak - vatanmiz. 8-jild. - Toshkent, “O°zbekiston” NMIU,
2024. - B. 344.

® Rashid ad-Din. Tarixlar majmuasi (Jami‘ at-Tawarikh) / tahr. Stefan Kamola. — Edinburg: Edinburgh University
Press, 2020. — B 656.
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tiklovchi davlat arbobi sifatida ko‘rsatadi®. Abu al-Fida o‘zining “Insoniyat
voqealari haqida qisqacha tarix” asarida Sayfiddin Qutuz faoliyatini umumislom
tarixiy xotirasi doirasida falsafiy jihatdan yoritib, uni ummat ongida adolat, jasorat
va birlik timsoli sifatida talqin etadi’>. Ushbu manbalarning barchasi Sayfiddin
Qutuzni musulmon dunyosining ijtimoiy bargarorligi, siyosiy mustahkamligi va
ma’naviy uyg‘unligini tiklashda beqiyos xizmat ko‘rsatgan tarixiy shaxs sifatida
yagonalikda tasvirlaydi.

Yevropa tarixshunosligida Sayfiddin  Qutuz  shaxsiyati mamluklar
davlatchiligi doirasida musulmon Shargining ijtimoiy-madaniy tiklanish jarayonini
ifodalovchi tarixiy fenomen sifatida talqin etiladi. I.M.Filshtinskiy mamluklar
hokimiyatini islom sivilizatsiyasining ma’naviy gayta tiklanish davri deb baholab,
Qutuzni “reformatsion lider” — islom jamiyatida siyosiy va ma’naviy uyg‘onish
g‘oyalarini uyg‘unlashtirgan shaxs sifatida ta’riflaydi®. R.Irvin Qutuz faoliyatini
musulmon dunyosining siyosiy konsolidatsiyasini ta’minlagan strategik rahbarlik
namunasi sifatida tahlil etadi’, D.P.Little esa uni “Sharq sivilizatsiyasining
mafkuraviy uyg‘onish timsoli” deb baholab, uning faoliyati islom dunyosida
iymon va adolat tamoyillarining yangicha mazmun kasb etishiga sabab bo‘lganini
ta’kidlaydi®. Turkiy tadgigotchilar Ismoil Yigit, Bessam al-Asaliy, Ali Agtan va
Shehabiddin Tekindog* asarlarida esa Qutuz diniy legitimlik, ijtimoiy birdamlik va
axloqiy fidoyilikni uyg‘unlashtirgan rahbar sifatida ko‘rsatiladi’.

O‘zbekiston falsafiy tafakkurida Sayfiddin Qutuz fenomenining tadqiqi
mustaqillik davrida shakllangan milliy o‘zlikni anglash, tarixiy xotirani tiklash va
vatanparvarlikni ma’naviy qadriyat sifatida asoslash jarayonlari bilan uzviy
bog‘ligdir. Mazkur jarayonda Qutuz shaxsiyati nafaqat tarixiy sarkarda, balki
millatning ruhiy uyg‘onish ramzi sifatida talqin qilinmoqda. Shaodat Ulug®
“Xaloskor sulton Sayfiddin Qutuz” asarida ushbu obrazni xalqni ozodlik va adolat
sari yetaklagan ma’naviy jasorat timsoli sifatida yoritib, uni g‘oyaviy sobitlik va
fuqarolik mas’uliyatining badiiy-falsafiy ifodasi sifatida ko‘rsatadi'®. F.Kenjayev
“Tarixiy qahramon va badily obraz” maqolasida tarixiy shaxs timsolining badily
ifodasini tahlil etar ekan, Qutuz faoliyatini ma’naviy barkamollik, irodaviy qat’iyat
va vatanparvarlikning aksiologik modeli sifatida baholaydi''. Z.Aripova esa Qutuz
faoliyatini Misr Mamluq sultonligi tarixiy-madaniy muhitida tadqiq etib, uni O‘rta
Osiyo falsafiy merosi, xususan, islomiy qadriyatlar tizimi bilan bog‘laydi va bu
jarayon orgali adolat, rahnamolik va sadoqat tamoyillarining uyg‘unligini falsafiy

“ Tbn ‘Abd al-Zohir. Zohir podshoh siyrati haqidagi go‘zal bog‘ (Al-Rawd al-Zahir fi Sirat al-Malik al-Zahir). —
Qohira: Dar al-Kutub, 1976. — B 97-103.

SAbu al-Fida. Insoniyat vogealari hagida gisqacha tarix (Al-Mukhtasar fi Akhbar al-Bashar). — London: Library of
Congress Reprint Edition, 2015 (1837-yilgi Parij nashri asosida). — B 305-312.

® Filshtinskiy I. M. Mamluklar davrida musulmon Shargi madaniy hayoti. — Moskva: Nauka, 1999. — B 214-219.

" Irwin R. The Middle East in the Middle Ages: The Early Mamluk Sultanate 1250-1382. — London: Routledge,
2002. -B 145-148-.

8 Little D. P. “Kutuz.” In: The Encyclopaedia of Islam. — Leiden: Brill, 1995. — B 523-525.

° Yigit 1smoil. Memluklar davlati tarixi. — Istanbul: Diyanet Vakfi Yaymlary, 2010. — B 178-182.

19 Shahodat Ulug*. Xaloskor sulton Sayfiddin Qutuz: tarixiy roman. Toshkent: Akademnashr, 2012. — B. 44-47.

! Kenjayev F.I. Tarixiy qgahramon va badiiy obraz. // Jahon Uyg‘onish Sarbast Rivojlanish jurnali, 2023. — B. 381—
386.



asosda izohlaydi*>. Shu bilan birga, l.Saidov, X.Xudoyberdiyeva va
A.Mirzayevlarning ilmiy izlanishlarida Qutuz timsoli yoshlarni vatanparvarlik
ruhida tarbiyalashning ijtimoiy-falsafiy modeli sifatida talgin etilib, unda
shaxsning g‘oyaviy yetukligi, tarixiy xotirasi va milliy mas’uliyat hissi ijtimoiy
taraqgiyotning ma’naviy poydevori sifatida asoslab beriladi®®. Shu nugtai
nazardan, Sayfiddin Qutuz fenomeni yoshlar ma’naviy tarbiyasining falsafiy-
aksiologik asoslarini yorituvchi konseptual model bo‘lib, u milliy o‘zlikni anglash,
tarixiy ongni mustahkamlash va jamiyat ma’naviy yuksalishining gnoseologik
negizini tashkil etadi.

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya tadqiqoti Farg‘ona davlat
universiteti ilmiy-tadqiqot ishlari rejasining 01-1-345-son “O‘zbekistonning
bargaror strategik taraqgiyotida fugarolik jamiyatini yanada rivojlantirish va
ma’naviy-axlogiy  xavfsizlikni  ta’minlash  konsepsiyalarining  ahamiyati
(2020-2025)” mavzusidagi loyiha doirasida bajarilgan.

Tadgiqot magqgsadi  Sayfiddin  Qutuzning  sarkardalik  faoliyatini
vatanparvarlik, fugarolik mas’uliyati va milliy g‘ururni shakllantiruvchi tarbiyaviy
ideal ekanligini asoslab berishdan iborat.

Tadqigot vazifalari:

Sayfiddin Qutuz faoliyatining tarixiy-falsafiy mohiyatini aniglash va uni
zamonaviy ijtimoiy ongda aks ettirish vositasi sifatida talgin etish;

Sayfiddin Qutuzning shaxsiy namunasidan foydalanib, yosh avlodda
vatanparvarlik, ma’naviy yetuklik va tarixiy xotira madaniyatini shakllantirish
konsepsiyasini ishlab chiqish;

Sayfiddin Qutuzning sarkardalik merosini ijtimoiy-falsafiy tahlil asosida turli
falsafiy kategoriyalar — mas’uliyat, yetakchilik, g‘oya, jamiyat, ijtimoiy ong — bilan
uzviy bog‘lash;

Sayfiddin Qutuz timsoli orgali tarixiy shaxslar merosini ta’lim va tarbiya
tizimiga integratsiyalashning nazariy asoslarini ishlab chigish.

Tadgiqotning obyektini Sayfiddin Qutuzning sarkardalik faoliyati orqali
yoshlarda vatanparvarlik ruhini shakllantirish jarayonida namoyon bo‘ladigan
Ijtimoiy-axloqiy, g‘oyaviy va ma’naviy munosabatlar tizimi tashkil etadi.

Tadgiqgotning predmetini Sayfiddin Qutuzning sarkardalik faoliyati misolida
yoshlarda vatanparvarlik ruhini shakllantirish jarayonining ijtimoiy-falsafiy
mazmuni, tamoyillari va g‘oyaviy-ma’naviy asoslari tashkil etadi.

Tadgigot usullari. Dissertatsiyada ilmiy bilishning obektivlik, tizimlilik,
vorisiylik, giyosiy tahlil, analiz va sintez, umumlashtirish, tarixiylik va mantiqiylik
kabi metodlariga tayanildi.

Tadgiqot ishining ilmiy yangiligi:

12 Aripova Z.J. Misr Mamlug Sultonligi va unda Islom dining tutgan o‘rni (1250-1517). - Toshkent: Toshkent Islom
Universiteti, 2008. — B 48.

BSaidov I.M. Yangi O‘zbekistonda yoshlarni vatanparvarlik ruhida tarbiyalashning ijtimoiy-falsafiy omillari.
Andijon. 2023. — B 44; Xudoyberdiyeva X.K. Milliy yuksalish jarayonida yoshlarni vatanparvarlik ruhida
tarbiyalashning ma’naviy-axlogiy muammolari. Samargand: SamDChTI, 2024.— B 62; Mirzayev A.R. Yangi
O‘zbekistonni rivojlantirish jarayonida yoshlarni harbiy-vatanparvarlik ruhida tarbiyalashning innovatsion
texnologiyalari. Toshkent. 2024. — B. 48.
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Sayfiddin Qutuz shaxsiyatining ekzistensial va aksiologik paradigmalar
asosidagi yangi falsafiy talqini uning rahbarlik fazilatlari “shaxsiy mavjudlikning
ma’naviy ma’nosi” sifatida talqin qilinib, u vatanparvarlikning aksiologik modeli
sifatida falsafiy jihatdan asoslab berilgan;

Mamluklar davridagi siyosiy jarayonlarning ijtimoiy-falsafiy rekonstruksiyasi
orqali Qutuz faoliyatining milliy g‘urur va ijtimoiy birdamlik gadriyatlariga ta’siri
ochib berilgan;

vatanparvarlik tarbiyasi va tarixiy shaxslar namunasi o‘rtasidagi uzviy
alogadorlik madaniy xotira va ijtimoiy ong nazariyalari asosida falsafiy tahlil
gilingan;

Sayfiddin Qutuz obrazining zamonaviy O°‘zbekiston ma’naviy-ma’rifiy
jarayonlariga integratsiyasi ijtimoiy transformatsiya paradigmasi asosida
konseptual model sifatida ishlab chigilgan.

Tadgigotning amaliy natijalari quyidagilardan iborat: Sayfiddin Qutuzning
sarkardalik faoliyati asosida shakllangan vatanparvarlik g‘oyalari va uning tarixiy
tajribasi asosida yoshlarda milliy ong, tarixiy xotira va fuqarolik mas’uliyatini
shakllantirishga garatilgan ma’naviy-ma’rifiy tavsiyalar to‘plami ishlab chiqildi.
O‘rganilgan ilmiy asoslar asosida umumta’lim maktablari, akademik litseylar va
oliy ta’lim muassasalarida foydalanish uchun “Vatanparvarlik saboqlari: Sayfiddin
Qutuz namunasi” nomli amaliy-metodik qo‘llanma ishlab chiqish asoslari yaratildi.
Tadgiqot natijalari ijtimoiy fanlar, falsafa, tarix va ma’naviyat yo‘nalishlari
bo‘yicha o‘quv dasturlari, dars mashg‘ulotlari va seminarlar mazmunini boyitishda
amaliy qo‘llanilishi mumkin.

Dissertatsiyada ilgari surilgan nazariy xulosalar asosida yoshlar bilan
ishlovchi tashkilotlar (Mahalla qo‘mitalari, ta’lim muassasalari) faoliyatiga
integratsiyalash mumkin bo‘lgan vatanparvarlikka oid targ‘ibot-tashvigot
materiallarini yaratish imkoniyati vujudga keldi. Tadgiqgotda taklif etilgan
yondashuvlar asosida ijtimoiy-falsafiy tahlil metodikasi orgali boshga tarixiy
shaxslar faoliyatini ham yoshlar tarbiyasida qo‘llashga oid yo‘nalishlar ishlab
chiqildi.

Tadgigot natijalarining ishonchliligi. Tadqiqot jarayonida qo‘llanilgan
nazariy qarashlar, tadgiqot usullari va yondashuvlar rasmiy manbaalardan
olinganligi, nashr etilgan ilmiy maqolalar, respublika va xalgaro konferensiyalarda
sinovdan o‘tkazilganligi, OAK ro‘yxatidagi maxsus jurnallar hamda xorijiy ilmiy
jurnallarda chop etilgan magolalar, xulosa, taklif va tavsiyalarning amaliyotda joriy
etilganligi, olingan natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi
bilan izohlanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgiqotda Sayfiddin
Qutuz shaxsiyati va uning sarkardalik faoliyati ijtimoiy-falsafiy nugtayi nazardan
ilk bor mustaqil tahlil gilinib, vatanparvarlik fenomenining tarixiy shaxs timsolida
falsafiy asoslari ishlab chigildi. Ushbu yondashuv ijtimoiy falsafa fanida yangi
ilmiy izlanishlar uchun nazariy poydevor yaratadi. Natijalar ijtimoiy falsafa, tarix,
pedagogika va ma’naviyat yo‘nalishlaridagi ilg‘or qarashlar bilan solishtirilib,
ularning ilmiy asoslanganligi hamda amaliy ahamiyati tasdiglandi.



Amaliy jihatdan, tadgiqot natijalari asosida yoshlar bilan ishlovchi tashkilotlar
va ta’lim muassasalari uchun ‘“Vatanparvarlik saboglari: Sayfiddin Qutuz
namunasi” nomli amaliy-metodik qo‘llanma tayyorlash imkoniyati yaratildi.
Dissertatsiyada ishlab chigilgan nazariy xulosalar ta’lim tizimidagi “Ijtimoiy
falsafa”, “Ma’naviyat asoslari” va “Axlogshunoslik” fanlari mazmunini boyitishda
qo‘llanilishi mumkin. Shuningdek, tadqiqotda ilgari surilgan g‘oyalar yoshlar
ongida tarixiy xotira, milliy gurur va fuqarolik mas’uliyatini mustahkamlashda
falsafiy-nazariy asos bo‘lib xizmat qiladi hamda ma’naviy-ma’rifiy ishlar
samaradorligini oshirishga yo‘naltirilgan ilmiy-amaliy resurs sifatida foydalanilishi
mumkin.

Tadgiqot natijalarining joriy qilinishi. Sayfiddin Qutuz shaxsining
sarkardalik faoliyati va uning ijtimoiy-falsafiy tahlili asosida ishlab chigilgan ilmiy
natijalarning amaliy ahamiyati  O‘zbekiston = Respublikasida  yoshlarda
vatanparvarlik, ma’naviy barkamollik va fugarolik ongini rivojlantirishga
qaratilgan davlat siyosatining ustuvor yo‘nalishlari bilan uzviy bog‘liqdir:

Sayfiddin Qutuz shaxsiyatining ekzistensial va aksiologik paradigmalar
asosidagi yangi falsafiy talqini uning rahbarlik fazilatlari “shaxsiy mavjudlikning
ma’naviy ma’nosi” sifatida talqin qilinib, u vatanparvarlikning aksiologik modeli
sifatida falsafiy jihatdan asoslab berilgan mazkur tadgiqot natijalarining bir gismi
O<zbekiston Respublikasi Respublika Ma’naviyat va ma’rifat markazi huzuridagi
iImiy-ma’rifiy yo‘nalishlarda, xususan, 2024-2025 yillar amalga oshirilayotgan
IImiy-tadqgiqotlar davlat grantlari loyihasi doirasida ALM-202403110247 ragamli
“Yoshlarni turli mafkuraviy xurujlardan himoya gilish va ma’naviy-axlogiy
tarbiyalash bo‘yicha o‘quv va ilmiy-metodik qo‘llanmalar, uslubiy tavsiya,
ma’rifiy adabiyot va media mahsulotlar majmuasini yaratish” magsadli-amaliy
loyihasida majmuasini yaratish” mavzusidagi maqsadli-amaliy loyihasini amalga
oshirishda foydalanilgan. (Respublika Ma’naviyat va ma’rifat markazi huzuridagi
ljtimoiy ma’naviy tadgiqotlar instituti 2025-yil 18-iyundagi 10/350-son
Ma’lumotnomasi) Natijada Respublika Ma’naviyat va ma’rifat markazining
2024-yil 4 yanvardagi 1/F buyrug‘ining birinchi ilovasi bilan tasdiglangan,
“O‘zbekiston Respublikasi Prezidenti Sh.Mirziyoyev rahbarligida o‘tkazilgan
Respublika Ma’naviyat va ma’rifat kengashining 50-son yig‘ilish bayonida
belgilangan vazifalarni amalga oshirish yuzasidan chora-tadbirlar rejasi”da
belgilangan vazifalarni amalga oshirishda tavsiyalar ishlab chigishga xizmat
gilgan;

mamluklar davridagi siyosiy jarayonlarning ijtimoiy-falsafiy rekonstruksiyasi
orqali Qutuz faoliyatining milliy g‘urur va ijtimoiy birdamlik gadriyatlariga ta’siri
ochib berilgan ilmiy-nazariy xulosalari va amaliy taklif-tavsiyalaridan O‘zbekiston
Respublikasi Ichki ishlar vazirligi akademiyasi “Vatanparvarlik tarbiyasi” fani
bo‘yicha ma’ruza va seminar mashg‘ulotlarni o‘tkazishda, shuningdek,
“Vatanparvarlik tarbiyasi” fani doirasida amalga oshirilayotgan ilmiy-tadqgiqot
ishlaridan foydalanilgan. (O‘zbekiston Respublikasi Ichki ishlar vazirligi
akademiyasining 2025-yil 11-iyundagi 38/5-187-son Ma’lumotnomasi). Natijada,
Sayfiddin Qutuzning Mamluklar davridagi siyosiy-ijtimoiy faoliyati, ayniqgsa
Mongollar xavfiga qarshi kurashdagi jasorati, yosh avlod ongida milliy g‘urur,
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fidoyilik va vatanparvarlik tushunchalarini shakllantirishdagi roliga falsafiy baho
berishda xizmat gilgan;

vatanparvarlik tarbiyasi va tarixiy shaxslar namunasi o‘rtasidagi uzviy
alogadorlik madaniy xotira va ijtimoiy ong nazariyalari asosida falsafiy tahlil
gilingan ilmiy-nazariy taklif hamda uslubiy ishlanmalarida tadgiqot ishidan
(O‘zbekiston Respublikasi Milliy tiklanish demokratik partiyasi Markaziy
Kengashining 2025-yil 16-iyundagi 02-02-60-son Ma’lumotnomasi). Dissertasiya
ishida keltirilgan taklif va tavsiyalardan Milliy tiklanish demokratik partiyasi
Markaziy Kengashi tizimi faoliyatida foydalanildi;

Sayfiddin Qutuz obrazining zamonaviy O°‘zbekiston ma’naviy-ma’rifiy
jarayonlariga integratsiyasi ijtimoiy transformatsiya paradigmasi asosida
konseptual model sifatida ishlab chiqilgan tadqiqot natijalari “O‘zbekiston tarixi”
telekanalida efirga uzatilgan “Tarix maydoni”, “Qismat” dasturlari ssenariylarini
tayyorlashda qo‘llanilgan (O‘zbekiston Milliy teleradiokompaniyasi Ma’rifat
ijodiy birlashmasi davlat muassasasi 2025-yil 23-iyundagi 01-33/465
Ma’lumotnomasi). Ushbu natijalar keng jamoatchilikni yoshlar ongida
vatanparvarlik, tarixiy mas’uliyat va milliy qadriyatlarni mustahkamlash zarurati
bilan tanishtirishga xizmat gilgan. Natijada, tadgiqotda ishlab chigilgan ilmiy
g‘oyalar yoshlar tarbiyasida tarixiy shaxslar merosidan foydalanishning falsafiy
asoslarini aniglash, milliy identitetni mustahkamlash va ijtimoiy-falsafiy tafakkurni
rivojlantirishga amaliy hissa qo‘shgan.

Tadqgigot natijalarining aprobatsiyasi. Mazkur tadgigot natijalari asosida 2
ta xalgaro va 6 ta respublika ilmiy-amaliy anjumanlarida ma’ruza ko‘rinishida
aprobatsiyadan o‘tgan.

Natijalarining e’lon qilinganligi. Tadqgigot natijalari muallifning chop
etilgan ilmiy ishlarida, jumladan 5 ta jurnal, 8 ta ilmiy to‘plam va konferensiya
materiallarida e’lon gilingan jami 13 ta ilmiy ishida o‘z ifodasini topgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch bob,
to‘qqiz paragraf, xulosa va tavsiyalar, foydalanilgan adabiyotlar ro‘yxati va
ilovalardan iborat bo‘lib, uning asosiy qismi 146 betni tashkil giladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati, muammoning
o‘rganilganlik darajasi, ilmiy yangiligi asoslangan, tadqiqotning respublika fan va
texnologiyalari rivojlanishining asosiy ustuvor yo‘nalishlariga bog‘ligligi, obyekti,
predmeti, metodlari, magsadi va vazifalari aniglangan, olingan natijalarning ilmiy
va amaliy ahamiyati, amaliyotga joriy gilingani, aprobatsiyasi, nashr etilgan ishlar,
tadqiqotning tuzilishi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning “Sayfiddin Qutuz fenomenining tarixiy-falsafiy mohiyati
va sarkardalik faoliyatining ijtimoiy nazariy-metodologik asoslari” deb
nomlangan birinchi bobida Sayfiddin Qutuz shaxsiyati va sarkardalik faoliyatining
sivilizatsion sharoitda shakllanishi, mamluklar saltanatining siyosiy-ijtimoiy
tuzilmasida Qutuzning strategik roli: ijtimoiy ehtiyoj va tarixiy zarurat dialektikasi
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hamda Qutuzning siyosiy-etakchilik faoliyati orgali jamiyatni birlashtirish
mexanizmlari konsolidatsiyaviy kuch sifatidagi shaxs tadqiq gilingan.

Sayfiddin Qutuz shaxsini ijtimoiy falsafa nuqtai nazaridan o‘rganish, avvalo,
uni shunchaki tarixiy sarkarda sifatida emas, balki ijtimoiy ongning krizis holatida
vujudga kelgan ruhiy-siyosiy fenomen sifatida talgin qilishni tagozo etadi.
G.Gegelning tarix falsafasidagi konsepsiyasiga ko‘ra, “Tarixiy jarayonning
mohiyati — bu Ruhning o‘zini anglash harakati bo‘lib, u 0‘z maqsadini buyuk
shaxslar orgali amalga oshiradi”**. Sayfiddin Qutuz shaxsida aynan shunday holat
kuzatiladi: u tarixiy zaruratning, ya’ni musulmon dunyosini ingirozdan qutgarish
zaruriyatining ongli timsoliga aylanadi. Uning faoliyati — tarixiy ruhning “o‘zini
saqlab qolish instinkti” bilan ijtimoiy magqsad birlashgan nugqtasidir. Sayfiddin
Qutuzning siyosiy faoliyati Toynbi ta’riflagan “chaqiriq va javob” modelining
klassik misolidir. Toynbi yozadi: “Har qanday sivilizatsiyaning tanazzuli tashqi
bosim bilan emas, balki ichki ijodiy kuchning chagirigga bergan javobi bilan
belgilanadi”™. Mongol istilosi, siyosiy parokandalik va ruhiy tushkunlik holatida
musulmon dunyosi yangi ijodiy javob topishi lozim edi. Bu javob Sayfiddin
Qutuzning shaxsiy jasoratida, ijtimoiy birlashuvni tashkil etish mahoratida va
“Ayn Jalut”dagi g‘alabada mujassam bo‘ldi. Toynbi “kreativ ozchilik” deb atagan
ijtimoiy qgatlam — ingirozdan chigishning yagona vositasidir; Qutuz esa shu
ozchilikning ruhi edi.

R.G.Kollingvudning “The Idea of History”'® asaridagi fikrcha, “tarixiy shaxs
0‘z davrining aqlini amalda davom ettiradi, tarixni tushunish orqali uni yaratadi”"’,
Bu jihatdan Qutuz — davrni fagat kechirgan emas, balki uni ongli tarzda
shakllantirgan subyekt. U tarixni “boshdan kechiruvchi” emas, balki
“boshqaruvchi” aqlga aylandi. Shu bois, Qutuzni ijtimoiy-falsafiy kategoriya
sifatida talgin etish uchun uni tarixiy zaruratning individual ifodasi, “umumiy
ruhning shaxsda in’ikosi” sifatida ko‘rish lozim. Karl Mangeym “Ideologiya va
Utopiya”® asarida shunday yozadi: “Har bir tarixiy davrda ijtimoiy ong
muvozanatsizlik holatidan sintez holatiga o‘tadi”. Qutuz aynan shunday sintezni
amalga oshirdi: diniy ruh, siyosiy iroda va ijtimoiy ongni yagona magsad sari
yo‘naltirdi. U shunchaki harbiy g‘alabani emas, balki jamiyatning o‘z-o‘zini
anglash jarayonini gayta tikladi. Buning ijtimoiy mohiyati — ruhiy birlikni tiklash,
siyosiy markazlashuvni “axloqiy zarurat” bilan muvofiglashtirishdir. Al-Magqrizi
o‘zining “As-Suluk li Ma’rifat Duwal al-Muluk” asarida Qutuz haqgida “kana
shuja’an, salihan, mukhlisan lil-Islam” — ya’ni “u jasur, solih, Islomga sodiq
edi”™® deb yozadi. Bu tarixiy guvohlik falsafiy manoda “aksiologik ideal’ni
bildiradi. Qutuz shaxsida “amaliy axloq” bilan “siyosiy zarurat” birlashgan. Ammo
bu birlashuv ham ziddiyatli: Ibn Xaldun “Muqgaddima”da ta’kidlaganidek, “har bir
siyosly qudrat o‘z tabiatiga ko‘ra g‘alaba zaruriyati va ijtimoly adolat o‘rtasida

“Hegel G. W. F. Vorlesungen iiber die Philosophie der Geschichte. Stuttgart: Reclam Verlag, 1837. — B 91-144.
15 Toynbee A. J. A Study of History, Vol. II. Oxford University Press, 1946. — B 132-140.

16 Collingwood, R. G. The Idea of History. Oxford: Clarendon Press, 1946. — B 160—175.

7 Collingwood, R. G. The Idea of History. Oxford: Clarendon Press, 1946. — B 160—175.

'8 Mannheim K. Ideology and Utopia. New York: Harcourt, 1936. — B 110-118.

9 Magrizi, Tagi al-Din. As-Suluk li Ma‘rifat Duwal al-Muluk, J. 1. Qohira: Dar al-Kutub, 1956. — B 520.
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doimiy ziddiyatni olib yuradi”®®. Qutuz ham, aynan shu ziddiyat ichida harakat

gilgan: uning hokimiyatga kelishida siyosiy pragmatizm axlogiy tamoyillarni ortga
surgan. Shu ma’noda u Makiavellining “Il Principe”dagi “maqsad vositani
oglaydi” paradigmasiga yaginlashadi’. Ammo fargi shundaki, Qutuz bu prinsipni
shaxsiy manfaat emas, balki ijtimoiy zarurat uchun qo‘llagan.

E. Durkheim “De la Division du Travail Social” asarida “jamiyat o‘zining
birligini axloqiy birdamlik orqali saglaydi”?* deb yozadi. Qutuzning “Man lil-Islam
in lam nakun nahnu?” (“Islom uchun biz bo‘lmasak, kim bo‘ladi?”’) degan so‘zi
aynan shu axlogiy birdamlikning konkret ifodasidir. Bu shior, ijtimoiy ruhning
“faol birlik” bosqichiga o‘tganini ko‘rsatadi. Durkheim nuqtai nazaridan, bu holat
— “kollektiv ongning intensivlashuvi”, ya’ni ijtimoiy energiyaning normativ
yo‘naltirilgan harakatga aylanishidir. Ibn Xaldunning “asabiyya” konsepsiyasi ham
bu jarayonni tushuntiradi. Uning fikricha, “asabiyya” — bu insonlarni yagona
magsad atrofida birlashtiruvchi tabiiy kuchdir?®. Qutuz davrida bu kuch diniy yoki
gabila birdamligi emas, balki e’tiqodga asoslangan ijtimoiy birlik shaklini oldi. U
etnik asabiyani “axloqiy asabiyya”ga aylantirdi. Shu bilan u ijtimoiy tizimni yangi
falsafiy asosga o‘tkazdi — bu, zamonaviy tilda aytganda, “ijtimoiy
identifikatsiyaning rekonstruksiyasi”dir. Biroq, ijtimoiy-falsafiy nuqtai nazardan
qaraganda, Qutuzning o‘limi bu tizimning zaif tomonini fosh etdi: jamiyatning
ruhiy markazi haddan ortiq darajada bitta shaxsga bog‘langan edi.

Sayfiddin Qutuz fenomeni insonning tarixiy zarurat, ijtimoiy ong va shaxsiy
iroda o‘rtasidagi murakkab falsafiy dialektikani o‘zida mujassam etgan noyob
hodisadir. Qutuz shaxsiyati 0‘z davrining siyosiy, ma’naviy va ijtimoiy ingirozi
fonida shakllanib, insonning irodaviy faolligi va tarixiy vaziyatni o‘zgartirish
qudratini yagqol namoyon qilgan. Ahmad Maqriziy o‘zining “Suluk davlatlarni
bilish yo‘li haqida” asarida yozadi: “Qutuz mo‘g‘ul tahdidi qarshisida xalgning
qo‘rquvini jasoratga, zaiflikni qudratga, bo‘ysunishni ozodlikka aylantirdi”®*.
Ushbu fikr Gegel ta’riflagan “zaruratni erkinlik orqgali anglash” g‘oyasiga yaqin,
chunki Qutuz ijtimoiy zaruratni tushunib, uni o‘z ongli irodasi bilan o‘zgartira
olgan. Bu holat ijtimoiy falsafaning muhim masalasi bo‘lgan “subyektiv irodaning
obyektiv tarixiy jarayonlar bilan uyg‘unlashuvi’ni ifodalaydi. Magriziy Qutuz
faoliyatini ilohiy irodaning mahsuli sifatida talqin gilgan bo‘lsa-da, ijtimoiy-
falsafiy tahlil bu jarayonni inson irodasining o‘zini safarbar etish shakli deb
baholaydi. Shu bilan birga, Gegel “Ruh fenomenologiyasi” asarida insonning
“zaruratni erkinlik darajasiga ko‘tarishi”ni haqiqiy tarixiy harakat deb ataydi*®, bu
g‘oya Qutuz faoliyatining mohiyatini to‘liq yoritadi.

Ibn Tangriberdiy “Misr va Qohira hukmdorlarining yulduzlari” asarida
shunday yozadi: “Qutuz lashkarni kuch bilan emas, iymon bilan birlashtirdi; u

20 |bn Xaldun. Al-Mugaddima. Beirut: Dar al-Fikr, 1377 h.q. — B 134-145.

21 Machiavelli, N. 1l Principe. Firenze: Giunti Editore, 1532. — B 85-93.

?2 Durkheim, E. De la Division du Travail Social. Paris: PUF, 1893. — B 272-278.

2% |bn Xaldun. Al-Mugaddima. Beirut: Dar al-Fikr, 1377 h.q. — B 145.

2 Ahmad Magriziy. Cynyk mu-ma’pudar ayan an-mymnyk. — Qohira: Adab nashriyoti, 1996. — I-jild. — B. 514-520.
% I'eopr Ierens. denomenonorus ayxa. — Mocksa: Maicis, 1956. — C. 87-92.
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harbiy hokimiyatni ma’naviy birdamlik vositasiga aylantirdi”?°. Bu yondashuv

jtimoiy falsafadagi kommunikativ nazariya bilan bog‘liqdir. Yurgen Habermas
“Muloqotli harakat nazariyasi’da jamiyatni birlashtiruvchi kuch “axloqiy mulogot
va ishonch”?'da ekanini ta’kidlaydi. Qutuz aynan shu tamoyilni amalda ro‘yobga
chigargan — u harbiy tizimni muloqotli birlikka aylantirib, e’tiqod orgali konsensus
yaratgan. Ibn Tangriberdiy Qutuz faoliyatidagi bu jarayonni ilohiy ilhom bilan
izohlaydi, ammo falsafiy nuqtai nazardan bu hodisani inson ongining “ijtimoiy
birdamlikni ma’naviyat orqali tashkil etish qobiliyati” sifatida tushunish maqsadga
muvofiqdir. Fazlulloh Rashididdin o‘zining “Jahon tarixlari majmuasi” asarida
Qutuzni “inson sha’nini himoya giluvchi irodaviy kuch”? sifatida baholaydi. Bu
fikr Mishel Fuko tomonidan ishlab chiqilgan ‘“hokimiyatning axloqiy modeli”
konsepsiyasiga yaqin, chunki Fuko “hokimiyatning eng yuksak shakli boshgarish
emas, balki inson ongini uyg‘otishdir”®® deya ta’kidlaydi. Qutuz shaxsida aynan
shu hodisa kuzatiladi: u hokimiyatni irodaviy nazorat emas, balki ma’naviy
uyg‘onish vositasiga aylantirgan. Rashididdinning Qutuzni gahramon sifatida
talqin etishi tarixiy realizmga yaqin bo‘lsa-da, falsafiy jihatdan u insoniy ongning
o‘zini anglash jarayonini ifodalaydi. Rus faylasufi V.S.Molodoj “Ijtimoiy
harakatlarning falsafiy asoslari” asarida “Tarixiy burilishlarni yuzaga keltiruvchi
kuch — bu inson irodasining ijtimoiy energiyaga aylanishidir”*® deb yozadi. Qutuz
fenomenida bu jarayon aniq namoyon bo‘ladi, chunki u shaxsiy jasoratni ijtimoiy
ong bilan birlashtirib, xalgni birdamlik sari yetaklagan. V.N. Vasilyev “Ijtimoiy
birdamlik fenomeni” maqolasida “jamiyatning eng muhim himoya mexanizmi — bu
umumiy ma’naviy g‘oya atrofida birlashish qobiliyati”*' deya gayd etadi. Bu holat
Qutuz faoliyatining ijtimoiy falsafiy mohiyatini ochib beradi, chunki u tarixiy
ingiroz sharoitida jamiyatni axlogiy birlik asosida gayta tashkil etgan.

Bekzod Abdirimov “Sayfiddin Qutuz — so‘nggi zarba” asarida “Qutuz xalq
ruhiyatidagi qo‘rquvni e’tiqodga aylantirdi, jasoratni axloqiy burch sifatida
namoyon qildi”32 deb yozadi. Bu fikr Erich Frommning “Erkinlikdan qochish”
asaridagi “erkinlik mas’uliyat bilan o‘lchanadi”® g‘oyasiga mos keladi. Qutuz o‘z
erkinligini xalg manfaatiga xizmatga aylantirib, shaxsiy jasoratni ijtimoiy burch
darajasiga ko‘tardi. Bu jihatdan u Frommning “erkin inson” idealiga yaqin bo‘lib,
jamiyatda axloqiy uyg‘onish manbaiga aylandi. Turkiyalik olim Altan Chetin
“Jaloliddin Manguberdiyning qarindoshi bo‘lgan mamluk sultoni Sayfiddin
Qutuzning nasl-nasabi haqida mulohazalar” asarida “Sayfiddin Qutuz shaxsida
turkiy jasorat va islomiy ma’naviyat uyg‘unlashgan™* deya yozadi. Bu fikr

%8 Tbn Tangriberdiy. An-Hyxym a3-3axupa ¢u mynyk Mucp Ba an-Koxupa. — Qohira: Misr ilmiy jamiyati, 1968. —
I1-jild. — B. 273-2809.

2" Yurgen Xabermas. Theorie des kommunikativen Handelns. — Frankfurt am Main: Suhrkamp, 1981. — C. 67—69.

28 ®aznmymrax Pammanun. Kommexe MupoBsix ucropuit. — MockBa—Jleannrpan: M3narensctBo «®Dany, 1946. — T.
1. - C. 57-58.

% Michel Foucault. La volonté de savoir. — Paris: Gallimard, 1975. — P. 133-137.

30 Momnonoit B.C. ®unocodckue ocHOBaHUS COIMANBHBIX MBIKCHUH. — MockBa: @unocodus u obmectBo, 2019. —
C. 74-78.

%! Bacuiben B.H. ®eHOMEH COLHAIBHOMN comunapHocTu. — Mocksa: Bompocsr ¢pumocodumn, 2015. — C. 123-127.

%2 Bekzod Abdirimov. Sayfiddin Qutuz — so‘nggi zarba. — Toshkent: Yoshlar mediagraf, 2021. — B. 143-148.

%3 Erich Fromm. Escape from Freedom. — New York: Harper, 1941. — P. 89-92.

% Altan Chetin. Celaleddin Mengiiberdi’nin akrabasi mogollar1 yenen harzemsahli bir Memliik sultam Kutuz’un
kokeni hakkinda bazi tespitler. — Bursa: Ekin Yayinlari, 2024. — S. 314-317.
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A.G. Spirkinning “Inson va ong” asaridagi “ongning o‘zini anglash jarayoni
insonni tarixiy zaruratni o‘zgartirishga olib keladi” g‘oyasi bilan hamohangdir®.
Sayfiddin Qutuz faoliyati milliy, diniy va sivilizatsion gadriyatlar uyg‘unligi orqali
ijtimoiy tuzilmani yangilagan, bu esa ijtimoiy konsolidatsiyaning mohiyatini
ifodalaydi.

Arnold Toynbi “Tarixni o‘rganish” asarida “Qutuz sivilizatsiyani saqlab
qolgan ijodkor shaxs edi, u ingirozda xalq ruhini uyg‘otdi”*® deya yozadi.
Toynbining “ijodkor ozchilik” nazariyasi Qutuz faoliyatida to‘liq o‘z ifodasini
topgan, chunki u xalgni passivlikdan faoliyatga, parokandalikdan birlikka olib
chiggan. Muhammad Said G‘ulir “Mo‘g‘ul istilosi va Ayn Jalut jangi” asarida
“Qutuz askarlarning qo‘rquvini g‘ururga, shubhani ishonchga aylantirdi”® deb
yozadi. Bu fikr Rendal Kollinzning “Emotsional energiya nazariyasi’da
ta’riflangan “ruhiy uyg‘onish ijtimoiy birdamlikni yaratadi”*® g‘oyasi bilan uyg‘un.
Qutuz aynan shu psixologik energiyani ijtimoiy harakatga aylantirib, tarixiy
burilish yaratgan. Shunday qilib, Sayfiddin Qutuz fenomeni ijtimoiy-falsafiy
nugtai nazardan inson irodasining tarixiy zaruratni yengishdagi rolini, axlogiy
ongning jamiyatni birlashtiruvchi kuchini va shaxsning konsolidatsion qudratini
mujassam etadi. U Gegelning dialektikasidagi “zaruratni erkinlikka aylantiruvchi
ruh”, Habermasning “axloqiy muloqot orqali birlik”, Fromning “mas’uliyatli
erkinlik”, Fuko wva Spirkinning “ongni uyg‘otuvchi hokimiyat” g‘oyalari,
shuningdek, Molodoj, Vasilyev va Toynbi tomonidan ilgari surilgan “ijodiy
ijtimoiy subyektivlik” tamoyillarining amaliy ifodasidir. Qutuz shaxsiyati tarixiy
sharoit mahsuli emas, balki inson irodasining ijtimoily uyg‘onishga aylanish
holatidir, u o‘z davrida ma’naviy birdamlik va axloqly uyg‘onishning
konsolidatsiyaviy kuchiga aylangan.

Dissertatsiyaning “Sayfiddin Qutuz merosining ijtimoiy-falsafiy tahlili va
vatanparvarlik qadriyatlari tizimida tutgan o‘rni” deb nomlangan ikkinchi
bobida Qutuz faoliyati prizmasida vatanparvarlikning ijtimoiy-falsafiy mohiyati va
gadriyatlar tizimidagi epistemologik o‘rni, Qutuz liderligining aksiologik talqini
asosida tarixiy ong, ijtimoiy xotira va milliy identitet kontekstida va Qutuzning
harbiy va diplomatik faoliyatida ijtimoiy birlik, intizom va axloqiy qat’iyat
prinsiplarining ifodalanishi tadqiq gilingan.

Sayfiddin Qutuz shaxsi va faoliyati Sharq tarixida nafagat siyosiy hodisa,
balki ijtimoiy-falsafiy mohiyatga ega jarayon sifatida namoyon bo‘ladi. Uning
qisqa, ammo sermazmun hayoti o‘sha davrning sivilizatsion o‘zgarishlar oqimida
inson va jamiyat, burch va vijdon, vatan va shaxsiyat o‘rtasidagi murakkab
dialektik bog‘liglikni ifodalovchi fenomen sifatida baholanishi mumkin. Qutuzning
faoliyati mohiyatan ijtimoiy ongning faol shakli, vatanparvarlikning aksiologik
mazmuni va tarixiy ongning yangilanishini mujassamlashtirgan tarixiy ongning
“faol subyekti”dir. Uning shaxsiy hayoti va siyosiy yo‘li shunchaki tarixiy faktlar

® Crmpkun A.I'. Yenosek u cosnanue. — Mocksa: ITomuusaar, 1988. — C. 64-68.

% Arnold Toynbee. A Study of History. — Oxford: Oxford University Press, 1976. — P. 449-450.

" Muhammad Said G*ulir. Mogol Istilas1 ve Aynicaliit Savasi. — Istanbul: Istanbul Universitesi, 2018. — S. 212-230.
% Randall Collins. Interaction Ritual Chains. — Chicago: University of Chicago Press, 2004. — P. 44-46.
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ketma-ketligi emas, balki ijtimoiy xotiraning, milliy o‘zlikning va axloqiy
qat’iyatning falsafiy ekspressiyasidir.

Qutuzning butun faoliyatida vatanparvarlik tushunchasi soddalashgan siyosiy
atama emas, balki inson mavjudligining ontologik asosiga aylangan. Uning tarixiy
garorlarida — xususan, mo‘g‘ul elchilarini jazolash yoki “O Islom!” degan nidolar
bilan jang maydoniga kirib borishida — biz ijtimoiy-falsafiy ongning yuqori
bosqgichini, ya’ni qadriyatlar asosidagi ongli faoliyatni ko‘ramiz. Bu holatda
vatanparvarlik “ijtimoiy zarurat” emas, balki “axloqiy zarurat” sifatida shakllanadi.
R Amitai-Preiss ta’kidlaganidek, Qutuzning har bir qarori “faqat strategik natijani
emas, balki jamiyatning ma’naviy bargarorligini saglab qolish magsadini
ko‘zlagan™®. Bu fikrni chuqurrog tahlil etganda, Qutuzning liderlik faoliyati
ontologik jihatdan jamiyatning mavjudlik asosini — iymon, axlog va birdamlikni
— himoya qilish bilan bog‘liq bo‘lganini ko‘ramiz. Shunday qilib, Qutuz
vatanparvarlikni “borligni saglovchi qadriyat™ sifatida idrok etgan, bu esa uning
faoliyatini sof siyosiy pragmatizm chegarasidan chiqgarib, falsafiy-aksiologik
sathga olib chigadi.

Qutuzning liderligi, aynigsa, aksiologik tahlil nuqtai nazaridan garaganda,
gadriyatlar tizimining muvozanatli tuzilishini aks ettiradi. U uchun kuch va adolat,
intizom va rahm-shafgat, shijoat va vijdon bir-birini to‘ldiruvchi, emas, balki bir-
birini zarur qiluvchi gadriyatlar edi. Toynbi “Qutuz g‘alabasi orqali musulmon
sivilizatsiyasi o‘zini himoya qildi, ammo bu himoya qurol bilan emas, ma’naviy
irodani tiklash orgali amalga oshdi”®® deya gayd etadi. Shu ma’noda, Qutuz
fenomenida kuch axloqiy asosdan ajralmagan; u “axloqiy iroda”ni siyosiy kuch
bilan uyg‘unlashtira olgan kam sonli tarixiy shaxslardan biridir. Uning harbiy
intizomi jamiyatning axloqiy intizomiga, harbiy g‘alabasi esa ijtimoiy uyg‘unlik
g‘oyasiga tayanar edi. Al-Magqrizi “Sayfiddin Qutuz askarlariga har bir zarba
oldidan niyatni tozalashni, g‘alaba oldidan esa tavakkulni o‘rgatar edi”*" deya gayd
etadi, bu esa harbiy strategiyaning ichida falsafiy refleksiyani ko‘rsatadi.
Epistemologik jihatdan, Qutuz faoliyatida bilish jarayoni vogelikni oddiy idrok
gilish emas, balki uni ma’naviy anglash darajasiga ko‘tarilgan. Mo‘g‘ullar
bosqinini u fagat siyosiy xavf sifatida emas, balki iymon, ilm va madaniyat uchun
mavjudlik ingirozi sifatida idrok etgan. Bu jihatdan, u bilishning soddalashgan
empirik shaklidan “axloqiy bilish” darajasiga o‘tgan. Bilish bu yerda faqat faktlarni
anglash emas, balki qadriyatlarni tan olish, o‘zligini anglash orqali harakat qilishni
anglatadi. Shu bois Sayfiddin Qutuz harakati bilishning amaliy shakliga aylangan,
u “bilish — vatan himoyasining shaklidir” degan falsafiy prinsipni amalda
ifodalagan. Aksiologik tahlilda Qutuz qadriyatlar tizimini ichki izchillikda
saglagan. U iymon orqali g‘ururni, intizom orqali erkinlikni, birdamlik orqgali
g‘alabani kashf etgan. Al-Qalgashandi uni “qurol bilan emas, axloq bilan g‘alaba
qozongan sarkarda”? deb ta’riflagan. Bu baho tasodifiy emas, balki falsafiy

% Amitai-Preiss, R. (1995). Mongols and Mamluks: The Mamluk-1lkhanid War, 1260-1281. Cambridge University
Press, Pp. 35-45.

“0 Toynbee, A. (1976). Mankind and Mother Earth. Oxford University Press. — P 449.

L Al-Magrizi, A. (1997). Al-Suluk li-ma‘rifat duwal al-muluk. Cairo: Dar al-Kutub, vol. I, Pp. 506-520.

“2 Al-Qalgashandi, S. (1913). Subh al-Asha fi Sina‘at al-Insha. Cairo, Pp. 63-64.
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mohiyatga ega: u yerda axlog — kuchning, birdamlik — mavjudlikning,
vatanparvarlik esa ma’nodorlilikning mezoni sifatida talgin etiladi. Shunday qilib,
Sayfiddin Qutuz faoliyati jamiyatda gadriyatlar ierarxiyasini gayta tiklagan,
jamiyatni “o‘zligiga qaytish”ga da’vat etgan.

Tarixiy ong nuqtai nazaridan, Sayfiddin Qutuz faoliyati ijtimoiy Xotiraning
faol shakliga aylangan. Anne Broadbridge o‘z tadqiqotida “Qutuz va ilk mamluk
sultonlari tarixiy o‘zlikni tiklash uchun nasl, xotira va siyosiy qadriyatlarni
birlashtirish orqali yangi legitimlik modeli yaratgan”* deya ta’kidlaydi. Shu nugtai
nazardan, Qutuz milliy identitetni harbiy g‘alaba orgali emas, balki tarixiy xotirani
axloqiy birlik bilan uyg‘unlashtirish orqali shakllantirgan. Uning hayotida shaxsiy
g‘alaba bilan milliy g‘alaba, shaxsiy iroda bilan ijtimoiy xotira birlashgan. Shu
bois u milliy ongning falsafiy arxetipi sifatida namoyon bo‘ladi. Qutuzning butun
faoliyati davomida ijtimoiy birlik g‘oyasi markaziy o‘rinni egallaydi. U Bahri
mamluklar o‘rtasidagi nizolarni bartaraf etib, harbiy tizimni axloqiy tamoyillar
asosida gayta tashkil gilgan. Bu jarayonda intizom shunchaki harbiy tartib emas,
balki ijtimoiy muvozanatning aksiologik sharti sifatida shakllangan. U askarlardan
fagat itoat emas, balki anglangan magsadni, iymonli xizmatni talab gilgan. Shu
bilan u jamiyatning ma’naviy uyg‘onishiga sababchi bo‘lgan. Sayfiddin Qutuz
fenomenining falsafiy mohiyati shundaki, u ijtimoiy mavjudlikning uch asosiy
darajasini — bilish (epistemologik), axlogiy baholash (aksiologik) va amaliy birlik
(ontologik) darajalarini birlashtira olgan. Uning faoliyati g‘oyaviy jihatdan Sharq
falsafasining “axloq orqali mavjudlikni saqlash” tamoyiliga tayanadi.

Sayfiddin Qutuz faoliyatining ijtimoiy-falsafiy tahlili nafagat uning tarixiy
harakatlarining voqgelikdagi natijalari, balki bu harakatlarning jamiyat xotirasida
ganday aks etgani, ganday giymatga aylangani va milliy o‘zlikni shakllantirishdagi
epistemologik rolini aniqlashga qaratilgandir. Qutuz timsolida mujassam bo‘lgan
vatanparvarlik gadriyati, birinchi navbatda, umumiy manfaatni shaxsiy manfaatdan
ustun qo‘yish, milliy-madaniy birlikni himoya qilish va jamiyatning axloqgiy-
intellektual uyg‘unligini tiklash tamoyillariga asoslanadi. Uning harbiy va
diplomatik faoliyati, aynigsa Ayn Jalut jangida namoyon bo‘lgan gat’iyati, ijtimoiy
birlik va axlogiy majburiyatni jamiyat ongiga chuqur singdirgan aksiologik
dalildir**. Qutuzning vatanparvarlik gadriyati sifatida shakllanishi va u orgali
tarixiy ongni uyg‘otishi — bu fagatgina siyosiy natijalar emas, balki gadriyatlar
tizimi kontekstida uning epistemologik o‘rnini belgilaydi. U orqali tarixiy
hagigatga jamiyat ongining ishonchi mustahkamlanadi. Bu jihatdan Qutuz
fenomeni F.Fukuyama ta’riflagan “tarixiy identitetning tayanch figuralaridan biri”
sifatida qaraladi, chunki u “ijtimoiy barqarorlik uchun zarur bo‘lgan tarixiy
xotirani shakllantiruvchi liderlardandir®.

Sayfiddin Qutuz faoliyati prizmasida vatanparvarlikning ijtimoiy-falsafiy
mohiyati va gadriyatlar tizimidagi epistemologik o‘rni chuqur tahlil qilingan

“3 Broadbridge, A. (2024). The Dynastic Impulse in the Early Sultanate. Mamluk Studies Review, Vol. 27, Pp. 30—
40.

** Irwin R. The Middle East in the Middle Ages: The Mamluks and Their Times. - London: Allen & Unwin, 2003. -
P.172.

** Fukuyama F. Identity: The Demand for Dignity and the Politics of Resentment. - New York: Farrar, Straus and
Giroux, 2006. - P. 211.
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bo‘lib, bu jarayonda vatanparvarlik faqat hissiy-ruhiy hodisa emas, balki tarixiy
ong, ijtimoiy xotira va milliy identitetning shakllanishi va mustahkamlanishida
muhim g‘oyaviy asos sifatida namoyon bo‘lishi aniglangan. Jumladan, Qutuzning
sarkardalik va davlat arbobi sifatidagi faoliyati orqali u ilgari surgan g‘oyalarning
gnoseologik asoslari, ya’ni ularning bilish, anglash va gadrlash mezonlari
aniqlanib, bu g‘oyalar ijtimoiy ongni shakllantirishda g‘oyaviy katalizator sifatida
garalgan. Qutuz liderligining aksiologik talgini esa uning gadriyatlar tizimidagi
o‘rnini tahlil gilish imkonini bergan bo‘lib, bu talginda ayniqsa tarixiy zaruratlar va
jjtimoiy ehtiyojlar bilan uyg‘unlashgan etakchilik fazilatlari, xususan, adolat,
fidoyilik, qat’iyat, o‘zlikni anglash va ma’naviy jasorat kabi elementlar asosiy
determinantal omillar sifatida ajratib ko‘rsatilgan.

Sayfiddin Qutuzning harbiy va diplomatik faoliyati ijtimoiy birlik, intizom va
axloqiy qat’iyat prinsiplarining tarixiy-amaliy ifodasi sifatida namoyon bo‘lgan
bo‘lib, bu prinsiplar mamlakatni bosqin xavfidan himoya qilishda, jamiyatni
safarbar etishda va siyosiy bargarorlikni ta’minlashda muhim sotsial-falsafiy asos
bo‘lib xizmat qilgan. Mamluklar davridagi siyosiy beqarorlik va tashqi tahdidlar
sharoitida Qutuz o‘zining kuchli harbiy intizomi, tashkiliy iqtidorini va axloqiy
mas’uliyatga asoslangan liderlik sifatlarini samarali namoyon etgan. Jumladan,
Ayn Jalut jangiga tayyorgarlik jarayonida qo‘mondonlik tuzilmasini
mustahkamlashi, harbiy safarbarlikda ijtimoiy qatlamlar o‘rtasida ichki birlik va
fidoyilik ruhini shakllantirishi Qutuz faoliyatida ijtimoiy birlik prinsipining faol
ishlaganini ko‘rsatadi®®.

Sayfiddin Qutuz diplomatik maydonda ham o‘zining qat’iy va axloqiy
mezonlarga asoslangan pozitsiyasi bilan ajralib turgan. Xususan, mo‘g‘ullar
elchixonasining tahdidkor maktublariga bergan javobi uning diplomatik axlogiyati
va siyosly qgat’iyatini namoyon etadi. U real tahdidni tan olib, ammo undan
cho‘chimasdan, milliy manfaatni ustuvor qo‘ygan holda diplomatik nugqtayi
nazarini  bildirdi. Bu holat, tarixshunoslarning ta’kidlashicha, “Qutuzning
diplomatik faoliyati fagat murosa emas, balki axlogiy tamoyillarga asoslangan
irodaviy pozitsiya edi”*’. Shuningdek, harbiy intizom masalasida Sayfiddin Qutuz
o‘z armiyasida adolat, sadoqat va fidoyilikni asosiy boshqaruv mezonlari sifatida
joriy etib, bu tamoyillarni qo‘mondonlar va oddiy askarlardan teng talab qgilgan.
Tarixiy manbalarda gayd etilishicha, Sayfiddin Qutuz jang oldidan nafagat harbiy
strategiyani, balki axloqiy ruhiyatni mustahkamlashga katta e’tibor bergan. U
askarlarning ma’naviy-ruhiy tayyorgarligini oshirish orgali jangda g‘alabani faqat
qurol bilan emas, balki iymon, intizom va qat’iyat bilan qo‘lga kiritish
mumkinligini isbotlagan®. Demakki, Qutuzning harbiy-diplomatik faoliyati fagat
strategik yutuglar bilan emas, balki u orgali ijtimoiy birlik, ma’naviy barqgarorlik
va axloqiy mas’uliyatga asoslangan boshgaruv madaniyatini shakllantirganligi
bilan ham gadrlidir. Bu faoliyat orgali u lider shaxsiyati va tarixiy zarurat
o‘rtasidagi uyg‘unlikni ijtimoiy-falsafiy darajada mujassamlashtirgan.

6 Al-Magrizi. Al-Mawa’iz wa al-I’tibar. Qohira: Dar al-Fikr, 2002. - P. 146.
*" 1bn Taghribirdi. An-Nujum az-Zahira fi Muluk Misr wa al-Qahira. - Qohira: Maktabat al-Khanji, 1998. - P. 79.
8 Az-Zahabi. Siyar A’lam an-Nubala’. - Bayrut: Muassasat ar-Risala, 2003. - P. 312.
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Dissertatsiyaning “Sayfiddin Qutuz sarkardalik merosi asosida yoshlarda
vatanparvarlik ruhini shakllantirishning istigbollari” deb nomlangan uchinchi
bobida tarixiy ong va milliy o‘zlikni uyg‘otishda Qutuz merosining aksiologik
ahamiyati, Qutuzning harbiy-axlogiy gadriyatlarini yoshlar ongiga singdirishning
ijtimoiy-falsafiy mexanizmlari hamda zamonaviy globalizm sharoitida Qutuzning
gadriyatlar tizimi asosida ijtimoiy immunitet va milliy ongni mustahkamlash
imkoniyatlari tadgiq gilingan.

Sayfiddin Qutuz sarkardalik merosining ijtimoiy-falsafiy mohiyati zamonaviy
mafkuraviy va fugarolik ongini shakllantirishda muhim resurs sifatida namoyon
bo‘ladi. XIII asrda musulmon Sharqining siyosiy, ma’naviy va harbiy ingirozga
yuz tutgan sharoitida Qutuz nafagat sarkarda sifatida, balki jamiyat tafakkurini
harakatga keltiruvchi, tarixiy ongni uyg‘otuvchi subyekt bo‘lib shakllandi. Ayn
Jalut g‘alabasi - bu oddiy harbiy muvaffagiyat emas, balki xalg ongida “Mumkin
bo‘lmagan g‘alaba” konsepsiyasini ijtimoiy hagigatga aylantirgan aksiologik
hodisadir®®. Mazkur shaxsning faoliyatini tahlil gilarkanmiz, u ilgari surgan
harakatda realizm va ijtimoly mobilizatsiya, kollektiv daxldorlik va o‘zlikni
anglash g‘oyalarining ifodasini ko‘ramiz. Bu holat falsafiy kategoriya sifatida
tarixiy ong va milliy identitetning shakllanishida muhim rol o‘ynaydi. Sayfiddin
Qutuzning shaxsiyati, aynigsa, ayni bir davrda Islom dunyosi mo‘g‘ullar istilosi
ostida ruhiy tushkunlikda bo‘lgan pallada ijtimoiy qatlamlar uchun mafkuraviy
uyg‘onish signali vazifasini bajargan®. Uning siyosiy va harbiy garorlarida aks
etgan iroda, o‘z navbatida yosh avlod uchun fidoyilik, jasorat, sadoqat, milliy
mas’uliyat va ijtimoiy burch kabi fugarolik fazilatlarini mujassam etgan namunaga
aylandi. Bu kontekstda, Qutuz merosi - zamonaviy O°‘zbekistonda yoshlar
tarbiyasiga xizmat giluvchi tarixiy arxetip sifatida garalishi lozim™".

Yoshlar qalbida vatanparvarlik tuyg‘usini shakllantirishda tarixiy shaxslarni
ramziy sathda emas, balki ijtimoiy-falsafiy tahlil asosida anglash - ideologik
bargarorlikni ta’minlovchi asosiy mexanizmlardandir. Chunki aynan Sayfiddin
Qutuz timsolida biz harbiy g‘alabaning emas, balki ijtimoiy ruhiy holatdagi
uyg‘onish jarayonini kuzatamiz. Uning faoliyati orqali ijtimoiy ongda
“mag‘lubiyat emas, harakat azmi” ustuvorlik kasb etgan. Shunday sharoitda aynan
tarixiy xotira va yodgorlik asosida milliy g‘urur tiklanadi. Bu esa yoshlar ongida
mustahkam mafkuraviy immunitet hosil gilishda muhim falsafiy gatlamdir®’.
Sayfiddin Qutuzning qgisga sultonlik faoliyati davomida amalga oshirgan siyosiy
harakatlari musulmon Sharqi uchun nafagat geosiyosiy burilish, balki ijtimoiy
ongni uyg‘otuvchi ontologik jarayon sifatida namoyon bo‘ldi. Ayn Jalutdagi
g‘alaba musulmon dunyosiga ilk bor mo‘g‘ullarning mag‘lub bo‘lishi
mumkinligini ko‘rsatib berdi. Bu holat esa bugungi kunda yosh avlodni global

9 Giizel Fatih, Karababa Cakir. Hiilya. “Kurulug Devrinde Bir Memliik Sultan:: Melikii’l-Muzaffer Seyfeddin
Kutuz”, KAREFAD, j. 7. 2019. - P. 253-266.

% Arslantas Yiiksel. “Mo‘g‘ol Istilasinin Durak Noktasi: Ayn Calut Savasi ve Sonuglari”, Askeri Tarih Biilteni,
Ne31. - Ankara: Genelkurmay Askeri Tarih ve Stratejik Etiit Bagkanligi, 1991. - B. 11-12.

* Saidov I. M. Yangi O‘zbekistonda yoshlarni vatanparvarlik ruhida tarbiyalashning ijtimoiy-falsafiy omillari:
falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi avtoreferati. — Andijon. 2023. — B. 44.

%2 Xudayberdiyeva X. K. Milliy yuksalish jarayonida yoshlarni vatanparvarlik ruhida tarbiyalashning ma’naviy-
axlogiy muammolari: falsafa fanlari diktori (DSc) dissertatsiyasi avtoreferati. — Samargand. 2024. - B 64.
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mafkuraviy bosimlar fonida mustaqil fikr, axloqiy qat’iyat va madaniy daxldorlik
ruhida tarbiyalashga asos bo‘ladi®. Qutuz faoliyatining mafkuraviy mohiyati ayni
paytda tarixiy tafakkur va ijtimoiy yodning integratsiyasi orqgali yoshlar galbida
ma’naviy immunitet shakllantiradi. U fagat tarixiy shaxs emas, balki har bir avlod
uchun mafkuraviy yondashuvning tirik namunasidir. Uning harbiy strategiyasi,
ijtimoiy birlashuvga chaqirig‘i va qat’iy pozitsiyasi bugungi ma’naviy tarbiyaning
negizida yotmog‘i lozim.

Bugungi globallashuv jarayonida, aynigsa, postkolonial tafakkur doirasida,
milliy ongning uyg‘onishida, uning identifikatsion mexanizmlarini shakllantirishda
markaziy o‘rin tutadi. Aripova Zuxra Jahangirovnaning ta’kidlashicha, “Qutuz va
undan keyingi mamluq sarkardalari hukmronligining mafkuraviy asosini islom dini
tashkil etgan bo‘lib, ular diniy legimitatsiyani Abbosiy xalifalarining sun’iy
ravishda tiklangan sulolasi orgali amalga oshirdilar®*. Bu fikrning chuqur
aksiologik ildizi shundaki, Sayfiddin Qutuz o‘z siyosiy hukmronligini Qur’oniy
tamoyillar, shariat va adolat asosida qurgan, bu esa uni fagat harbiy emas, balki
ma’naviy-milliy lider darajasiga ko‘targan. Shunga qaramay, muallif bu gadriyatlar
tizimining tarixiy funksionalligi ustida yetarlicha kontseptual tafakkur yuritmaydi,
ya’ni Qutuz merosining zamonaviy aks-sadosi, uning yoshlar ongidagi aksiologik
reproduktiv roli tahlilsiz goldirilgan. F.Kenjayev Sayfiddin Qutuz obrazini badiiy
asar kontekstida ko‘rib chiqib, “Sayfiddin Qutuz obrazining gahramon sifatidagi
kechinmalari har bir avlod uchun namuna vazifasini bajarishi shubhasizdir”, deya
qayd etadi>>. Bu yondashuv roman estetikasi orgali tarixiy ongni shakllantirish
yo‘lini taklif giladi.

Bosvort Clifford Edmund tomonidan ishlab chigilgan musulmon sulolalari
tarixiga oid geneologik tadgigotda mamluklar davlati, xususan Sayfiddin Qutuz
davri, musulmon dunyosining siyosiy barqgarorligi va markazlashuviga Xxizmat
gilgan siyosiy model sifatida talgin gilinadi®®. Uning metodologik yondashuvi
geneologik va siyosiy jarayonlarning integratsiyasiga asoslangan bo‘lib,
gadriyatlarning tarixiy determinant sifatidagi roli hagida noaniq tasavvur goldiradi.
Chunki gadriyatlar tizimi - bu fagat sulolaning gonuniyligi emas, balki ijtimoiy ruh
va tarixiy ongni shakllantiruvchi asosiy g‘oyaviy omildir. Bosvort esa, bu jihatni
chuqur ochib bermaydi. Aripova Zuxra (DSc) dissertatsiyasida esa, mamluklar
hukmronligi davrida Qutuz kabi shaxslarning harbiy-siyosiy muvaffagiyatlarini
“xalqaro legitimatsiya mexanizmlari” bilan bog‘liq holda tahlil giladi va bu bilan
“turkiylar tomonidan davlat barpo etish g‘oyasi”ni gadriyatlar tizimi kontekstida
talgin qgiladi®’. Shuningdek, u Sayfiddin Qutuzni milliy gadriyatlar asosida emas,
balki islomiy-siyosiy modelning institutsional timsoli sifatida baholaydi. Bu esa

%% Mirzayev A. R. Yangi O‘zbekistonni rivojlantirish jarayonida yoshlarni harbiy-vatanparvarlik ruhida
tarbiyalashning innovatsion texnologiyalari: falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi
avtoreferati. — Toshkent. 2023. - B. 48.

> Apumosa 3.K. Mucp MaMIlyK CYJITOHJIMTH Ba VHAA HCIOM JMHMHT Tyrrad Ypuu (1250-1517). - TomIKeHT:
TormkenT ucnom yuusepcureru, 2008. - b. 48.

% Kenjayev F.1. Tarixiy gahramon va badiiy obraz // Jurnal of Uzbek Scientific Research. 2022. - B. 381-386.

% Bosworth C.E. The New Islamic Dynasties: A Chronological and Genealogical Manual. - New York: Columbia
University Press, 1996 - P. 82-85.

> Aripova Zukhra D. Misrning XIII-XV asrlaridagi ijtimoiy-siyosiy hayotida Abbosiy xalifalarning o‘rni. -
Tomxkenrt: [1AU, 2021. - B. 66.

20



zamonaviy yoshlar ongida “milliy o‘zlik” emas, balki diniy-madaniy
umumlashgan identitetni ustun qo‘yishga olib kelishi mumkin. Shunday ekan,
Sayfiddin Qutuz merosining aksiologik gadrini fagat diniy va siyosiy kontekstda
emas, balki tarixiy-falsafiy va madaniy-tarixiy gamrovda o‘rganish lozim.

Dissertant fikricha, yoshlar ongida vatanparvarlik ruhini shakllantirish
jarayoni ijtimoiy-falsafiy mexanizm sifatida o‘rganilib, bunda tarixiy merosni
o‘zlashtirish, ma’naviy gadriyatlarni anglash va shaxsiy idealni milliy tarix bilan
uyg‘unlashtirishning nazariy asoslari ochib beriladi. Yoshlar ongida Sayfiddin
Qutuz obrazining shakllanishi ularning o°zligini anglash, milliy gadriyatlarga
daxldorlik tuyg‘usini kuchaytirish, ma’naviy bargarorlikni mustahkamlash
jarayonini tezlashtiradi. Bu jarayon dialektik jihatdan gadriyatlarning timsoliy
gabul qilinishi, axlogiy tajribaning ong orgali ijtimoiylashtirilishi va tarixiy
xotiraning zamonaviy ongga singdirilishi orgali amalga oshadi.

Mazkur tadgigotda shuningdek, Sayfiddin Qutuz merosining milliy o‘zlikni
qayta tiklashdagi epistemologik va ekzistensial o‘lchovlari ham tahlil qilinadi.
Inson o‘zligini tarixiy asosda anglaydi, tarixiy ong esa shaxsning o‘zligini ijtimoiy
vogelikda namoyon etuvchi eng muhim kategoriya hisoblanadi. Sayfiddin Qutuz
shaxsida mujassam bo‘lgan ekzistensial ma’no — bu insonning o‘z mavjudligini
Vatan va xalq manfaatiga bag‘ishlash orqali o‘z mohiyatini kashf etishidir. Shu
jihatdan u ekzistensial falsafiy modelda “autentik mavjudlik timsoli sifatida talqin
gilinadi. Sayfiddin Qutuzning o°‘z hayotini millat ozodligi va e’tiqod yo‘lida
qurbon etishi — bu insonning o‘zini transsendensiya orqali yuksaltirishidir; bu
jarayon yoshlar ongida fidoyilik, vatanparvarlik va ma’naviy sadogatni
shakllantiruvchi eng yuksak falsafiy dars sifatida namoyon bo‘ladi.

Sayfiddin Qutuz sarkardalik merosi millly g‘oya va vatanparvarlik
mafkurasining falsafiy—aksiologik tayanchi sifatida o‘rganilgan bo‘lib, u tarixiy
ongni uyg‘otish, milliy o‘zlikni mustahkamlash va globalizm bosimlariga qarshi
ma’naviy immunitetni shakllantirish jarayonida muhim falsafiy konsept sifatida
namoyon bo‘ladi. Uning merosi zamonaviy yosh avlodni nafagat o‘z tarixiga
hurmat, balki o°zligini anglash, jamiyat oldidagi burch va mas’uliyatni his etish,
xalgq va Vatan manfaatiga sadogat ruhida tarbiyalashga xizmat qgiladi. Shu tarzda,
Qutuz qadriyatlari tizimi milliy o‘zlikning yangilanishini ta’minlaydigan, ijtimoiy
ongni uyg‘otadigan va insonni ruhiy hamda axloqiy yuksalishga yetaklaydigan
umuminsoniy falsafiy meros sifatida ilmiy asosda yoritiladi.

XULOSA

“Sayfiddin Qutuz sarkardalik faoliyatini yoshlarda vatanparvarlik ruhida
tarbiyalashning ijtimoiy-falsafiy tahlili” mavzusida olib borilgan tadqiqot
natijasida quyidagi xulosalarga kelindi:

1. Sayfiddin Qutuz shaxsiyati ijtimoiy-falsafiy tahlilda tarixiy zarurat va
Ma’naviy javobgarlik kategoriyalarining uyg‘unlashuvi sifatida namoyon bo‘ladi.
Uning hayoti va faoliyati shaxsiy manfaatdan yuksak turuvchi ijtimoiy burch,
jamiyatning barqgarorligi va sivilizatsion davomiyligini ta’minlash g‘oyalarining
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amaliy ifodasidir. Qutuz insonning tarixiy mavjudligi va ma’naviy javobgarligi
birligi orgali shaxs va jamiyat o‘rtasidagi ontologik bog‘liglikni ko‘rsatgan.

2. Sayfiddin Qutuz fenomeni ijtimoiy-falsafiy jihatdan shaxs va jamiyat
o‘rtasidagi dialektik munosabatni ifodalaydi. Uning timsolida yetakchilik,
fidoyilik, mas’uliyat va adolat kabi gadriyatlar bir butun ma’naviy tizim sifatida
namoyon bo‘ladi. Bu tizim shaxsning jamiyat oldidagi axloqiy javobgarligini ifoda
etib, ijtimoiy uyg‘onishning falsafiy asosini yaratadi.

3. Vatanparvarlik Sayfiddin Qutuz faoliyatining falsafiy asosini tashkil etib,
Ijtimoiy ongni harakatga keltiruvchi aksiologik va g‘oyaviy energiya sifatida
namoyon bo‘ladi. Uning hayoti yoshlar tarbiyasida tarixiy xotira va ma’naviy
qadriyatlarning uzviy bog‘ligligini ta’minlaydigan amaliy ideal sifatida baholanadi.

4. ljtimoiy falsafa fanida tarixiy shaxs fenomenini tarbiyaviy ideal sifatida
o‘rganishning yangi yo‘nalishini belgilab beradi. Sayfiddin Qutuz timsolida
shakllangan falsafiy konsepsiya yoshlar tarbiyasida tarixiy xotira, milliy g‘oya va
vatanparvarlikni bir butun konseptual modelda uyg‘unlashtirish imkonini beradi.
Bu model shaxs ongida ijtimoiy mas’uliyat, milliy iftixor va ma’naviy
barqgarorlikni mustahkamlovchi falsafiy mexanizm sifatida garaladi.

5.Yangi ijtimoiy-falsafiy paradigmalar kontekstida Sayfiddin Qutuz fenomeni
antireduktsionistik yondashuv nugtai nazaridan qaralganda, uni fagat siyosiy-
harbiy faoliyat bilan cheklash mumkin emas. U — bu tarixiy hodisa emas, balki
ijtimoiy ongning ma’naviy evolyutsiyasi, millat ruhining falsafiy in’ikosi, tarixiy
zaruratning aksiologik timsolidir.

6. Fraktal paradigma nugtayi nazaridan esa Sayfiddin Qutuz merosi ijtimoiy
tizimda o‘z-o‘xshash ma’naviy naqgshni yaratadi. Har bir davr, har bir aviod bu
qadriyatlarni qayta kashf etadi va o‘zida takrorlaydi. Sayfiddin Qutuz fenomeni
yangi ijtimoiy-falsafiy paradigmalar — aksiologik energetika, ekzistensial
autentiklik, kommunikativ uyg‘unlik, fraktal o‘zlik va antireduktsionistik ijtimoiy
yaxlitlik — negizida milliy g‘urur, ma’naviy barqarorlik va ijtimoiy uyg‘onish
konsepsiyasining falsafiy modeli sifatida namoyon bo‘ladi.

Tadgiqot natijasida quyidagi tavsiyalar ishlab chiqildi.

1. Sayfiddin Qutuz fenomenini milliy falsafa va sivilizatsiya taraqqiyoti
kontekstida tahlil qilish, uni “vatanparvarlikning falsafiy modeli” sifatida ilmiy
muomalaga kiritish lozim.

2. O‘rta va oliy ta’lim tizimida “Vatanparvarlik falsafasi”, “Sharq sarkardalari
merosi” kabi fanlarda Sayfiddin Qutuz faoliyatining ma’naviy, axlogiy va strategik
jihatlarini o‘qitish tavsiya etiladi.

3. Sayfiddin Qutuz merosi asosida ommaviy madaniyatda vatanparvarlik,
fidoyilik va birlik obrazlarini yaratish, teatr asarlari, filmlar va hujjatli ko‘rsatuvlar
orqali keng targ‘ib etish lozim. “Sayfiddin Qutuz — Vatan fidoyisi” nomli
respublika miqyosidagi ma’naviy-ma’rifiy dastur ishlab chiqgish, unda yoshlar
ongida milliy g‘urur va tarixiy mas’uliyatni shakllantirishga e’tibor qaratish kerak.

4. Sayfiddin Qutuz merosini zamonaviy falsafa, sotsiologiya, siyosatshunoslik
va tarix fanlari kesishgan nuqtalarda kompleks o‘rganish zarur. Bu esa bugungi
jamiyat hayotida tarixiy xotirani jonlantirishga, balki millatning kelajakdagi
bargaror taragqqgiyotini ham ta’minlaydi.
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BBEJIEHUE (anHoTanus auccepranum Aokropa ¢puiaocopuu (PhD))

AKTYyaJlbHOCTh U BOCTPeOOBAHHOCTH TeMbl AuccepTanuu. B ycioBmsx
yrayOJaeHus: TMPOIECCOB TIIOO0AIM3AlMU B MHUPE, CTPEMHUTENBHOTO pa3BUTHUS
nH(OPMAITMOHHO-KOMMYHHUKAITHOHHBIX TEXHOJIOTHiA u pacIIpeHus
TpaHCHAI[MOHAJIbHBIX KYJIbTYPHO-HJI€OJTOTUIECKUX IIOTOKOB BOIIPOC
dbopMupoBaHuss  OOIIECTBEHHOTO  CO3HAHHMSA  TOAPACTAIONIErO  TOKOJICHHUS
npuobperaer crparterndeckoe 3HaueHue. CoumanmbHO-pumocodckuii  aHaIu3
UCTOPUYECKUX JIMYHOCTEH B KOHTEKCTE OCOOBIX HAYYHBIX M JYXOBHBIX Mapaurm
paccMaTpuBaeTCs KaKk Ba)KHAs TEOPETHUECKasi OCHOBA MPOIIECCOB HAIIMOHAIHHOTO
CaMOCO3HaHMS, BOCCTAHOBIICHUS HCTOPHUYECKOM MaMSATH U yKPEIUICHHS
KYJIbTYPHOH HWACHTUYHOCTH. B YCIOBHSIX MOCTHHIYCTPUATBHOIO OOIIECTBa,
Hapsy C pPOCTOM HEOOXOJUMOCTH OOECHEYeHHs] TapMOHHH TJ00ajJbHOTO
MBIIIJIEHUS! ¥ HAlMOHAJIBHOTO CaMOCO3HAHHUA, aKTyalu3upyercs (hopmMupoBaHue
AYyXOBHOTO  MHPOBO33PEHHSI  MOJIOJOTO  TMOKOJEHHS  KaK  KyJbTypHO-
apXETUIMYECKOr0 Haclie[usi, BOIUIOLIAIOLIEr0 B ce0e IUBWIM3ALMOHHBIE
[IEHHOCTH, UJIeW COLUATBHON CIPAaBEIJIMBOCTH U CBOOOIBI.

B wMwupe mnpomecc QopmMupoBaHUS CO3HAHHS MOJOASKH Ha OCHOBE
HUCTOPUYECKON MaMsSITH M HAlMOHAIBHOW HMIEHTUYHOCTH HWHTEPHPETUPYETCS C
COBPEMEHHOW COLUANbHO-(PUIOCOPCKOM TOUKM 3pEHUs] KaK BaXXHbIH (akTop
COXpaHEHUs KYJbTYPHOM YCTOMYMBOCTM U  AKCHOJOTUYECKOTO  HACIEAMs
YeJIOBEYECKOM IUBWIM3alMM. B yclooBUSX TJIOOAIbHON — MICOJIOrMYECKON
KOHKYPEHIIUU, KYJIbTYPHOH AaCCUMWISAIMK W HWH(POPMAIMOHHOTO O0IIecTBa
daxktuyeckn popmupyercs dunocodckas pedaekcuss HCTOPHUUECKON HCTHUHBI
MOCPEAICTBOM PEKOHCTPYKIMU 00pa3a HAIMOHAIBHBIX T'E€POEB B OOIIECTBEHHOM
co3Hanuu. C atoi Touku 3peHust nuyHocth Candunauna Kyryza — kak cuMBOI
COIIPOTUBIICHUS, KYJIbTYPHOTO CYBEPEHUTETA U TyXOBHOT'O MYXECTBA, BO3HUKILIUH
B OTBET HAa T'€ONOJUTHUYECKHE MPOOJIEMbl CBOCH AMOXU — CUMTAETCS peaibHbIM
OPUMEPOM  KOHIICTIIIMM  «AKCHUOJIOTMYECKOT0 JIMAEPCTBa» B  COBPEMEHHOM
¢dunocodckom MpiieHHH. Bo3HMKaeT HE0OOXOUMOCTh €ro U3yueHHusl B Ka4ecTBe
JTyXOBHO-KYJBTYPHOT'O apXeTHIa, CiyXamero (GOpMHUPOBAHUIO HAIMOHAIBHOTO
CaMOCO3HAHUS, MATPHOTHU3Ma W COLMAIBHOW OTBETCTBEHHOCTH B MBIIIJICHUH
MOJIOJIEXKH.

B pesyabraTte pedopm, NpOBOAUMBIX B CTpaHE, Kak OIPEAEIeHO B
«Ctpareruu pazsutusi HoBoro Y30ekucrana Ha 2022—2026 roabl», «BO3BBIIIECHUE
JYXOBHOCTH MOJIOJI€XKH, €€ BOCIUTAaHHUE B JyXe HCTOPHUYECKOIO CO3HAHUS U
naTpUOTH3MA SABIISETCS OJHUM W3 MPUOPUTETHBIX HAMpPaBICHUN TOCYJapCTBEHHOM
nonuTHKN» . HaydHoe H3bICKaHie, HAPABICHHOE HA ONPE/IeeHIEe BO3MOKHOCTEH
(GbopMHpOBaHUS YYBCTB JYXOBHOIO M HJACOJOTMYECKOIO MMMYHHUTETa, a TAKXKe
COLIMATbHONW OTBETCTBEHHOCTH B CO3HAHUU MOJIOACSKH uepe3 Quuocodcekmii
aHanu3 mnoyikoBomueckoro Hacneaus Capuanuna Kyrysa, uHTepripeTupyercsa He
TONBKO KaK TEOPETHYECKOEe HCCIENOBaHNe, HO M KaK IMOAXOJ, CO3BYYHBIN

1 O‘zbekiston Respublikasi Prezidentining PF-60-son Farmoni, 2022-yil 28-yanvar. // O‘zbekiston Respublikasi
Qonun hujjatlari to‘plami, 2022 y., 4-son. - B. 7-9.
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HAIMOHAJIBHOW UJEE U TOCYAapCTBEHHOW cTparervu. J[aHHbIA MOAXO0J B paMKax
COMAITbHO-(PUI0CO(CKOTO MBINIJICHUSI PACKPHIBAET CIOXKHYIO THATEKTHYECKYIO
CBSI3b MEXIY HCTOPUEH, JIMYHOCTHIO, OOIIECTBOM U CO3HAHHEM, JIEMOHCTPUPYS
MPaKTUYECKYIO0 3(PPEeKTUBHOCTh (PUIOCOPCKON HAYKH YEpe3 UX HHTErpaluio B
npouecc  (HOpMHpPOBaHUS COBPEMEHHOTO  OOIECTBEHHOTO CO3HaHUS. OTO
MOPOXKAAET MOTPEOHOCTh B  MCCIENOBAHMM JIMYHOCTH HE TMPOCTO  Kak
UCTOPUYECKOr0 MCTOYHHKA, a Yepe3 COOTBETCTBUE €€ COIHMaIbHO-(PuIocodckoi
CYLIHOCTH COBPEMEHHBIM TPEOOBAHUSIM HAIIMOHAJIBLHOTO Pa3BUTHSI.

Hacrosdmas nuccepranuss B ONPEACIIEHHOW CTENEHU CIIYKHUT BBIIIOJHEHUIO
3amau, ompeaelneHHbXx B 3akoHe PecryOnmuku VY30ekucran ot 14 ceHTAOps
2016 roga Ne 3PVY-406 «O rocynapCTBEHHOM MOJOAEKHOW MOJUTHUKE», YKazax
IIpesunenta PecryOnuku Y306ekuctan ot 19 mas 2017 roma Ne VII-5046 «O
Mepax Mo JAJbHENIIEMY COBEPIIEHCTBOBAHUIO MEKHAIMOHAIBHBIX OTHOIIEHUN U
APYKECTBEHHBIX CBsI3€l ¢ 3apyOekHbIMH cTpaHammu», oT 16 ampens 2018 roma
No VII-5416 «O Mepax MO KOPEHHOMY COBEpPUICHCTBOBAHHUIO JEATEIBHOCTH B
PENUTHUO3HO-TIPOCBETUTENLCKOM cepen, oT 28 sHBapst 2022 roma Ne VII-60 «O
Crparerun  pa3Butus HoBoro  V30ekuctana Ha  2022-2026  roasi»,
[ToctanoBnenusix Ilpesunenta Pecnybnuku Y36ekucran ot 28 wurons 2017 roma
Ne  TIII-3160 «O wMepax 1O TMOBBILIEHUIO 3(PPEKTUBHOCTH AYXOBHO-
MIPOCBETUTENHCKOM paOOThl ¥ IOJHITHIO C(hepbl pa3BUTHS HA HOBBIN YPOBEHbY, OT
24 mas 2017 roga Ne I1I1-2995 «O Mepax no JanbHENIIEMY COBEPIIIEHCTBOBAHUIO
CUCTEMbl XPAHEHHUs, HUCCIEAOBAaHUS W TMpoNaraHibl JAPEBHUX MHUCbMEHHbBIX
HMCTOYHUKOB» U JPYTUX HOPMATUBHO-TIPABOBBIX aKTaX, OTHOCAILIUXCS K TEME.

CooTBeTcTBHE HCCJIEIOBAHUS NPUOPUTETHBIM HANPABJICHUAM PAa3BUTHUS
HAYKHM W TEeXHOJOruil pecnmyOJukH. J[aHHOE€ UCCIEIOBAHHUE BBIIIOJIHEHO B
COOTBETCTBUM C MPUOPUTETHHIM HAIpPaBICHUEM Pa3BUTHS HAYKH U TEXHOJIOTUM
pecnyonmukun . «DopMupoBaHWE ~ CHCTEMBI  COITMAIBHBIX,  IPABOBBIX,
SKOHOMHUYECKHWX HWHHOBAIMOHHBIX HAEH W TMyTed UX pealn3alud B
MH()OPMAILIMOHHOM OOIIECTBE U IEMOKPATUYECKOM TOCYAapCTBEN.

Crenenb n3yyeHHocTu npoodJemsbl. KonnenryanbHbie B3rsiabl [Ipe3nnenra
LH.M.MPIpSHéeBaZ, BBIJBUTAIOIIME HOBYIO UHTEPIPETALUIO TAPMOHUU YEIIOBEKA U
OOIIeCTBa, WCTOPUYECKONW TaMATH M JyXOBHOT'O HACIEIUsl, TapMOHUPYIOT C
colManbHO-PUI0cOHCKUM aHaJIU30M MOJIKOBOAYECKOM NEATEIbHOCTH
Caiipugmuaa Kyrty3za u co3garoT HayyHylo ©0a3y [UIsi €ro OILIGHKH Kak

2 Mirziyoyev Sh.M. Milliy taraqqiyot yo‘limizni gat’iyat bilan davom ettirib, yangi bosqichga ko‘taramiz. 1-jild.
- Toshkent: “O‘zbekiston” NMIU, 2017. - B. 592.; Mirziyoyev Sh.M. Xalgimizning roziligi bizning faolyatimizga
berilgan eng oliy bahodir. 2-jild. - Toshkent: “O‘zbekiston” NMIU, 2018. - B. 508.; Mirziyoyev Sh.M. Niyati ulug*
xalqning ishi ham ulug®, hayoti yorug‘ va kelajagi farovon bo‘ladi. 3-jild. - Toshkent: “O°zbekiston” NMIU, 2019. -
B. 400.; Mirziyoyev Sh.M. Milliy tiklanishdan milliy yuksalish sari. 4-jild. - Toshkent: “O‘zbekiston” NMIU, 2020.
- B. 456.; Mirziyoyev Sh.M. Yangi O‘zbekistonda erkin va forovon yashaylik. 5-jild. - Toshkent: “O‘zbekiston”
NMIU, 2023. - B. 408.; Mirziyoyev Sh.M. Yangi O‘zbekiston taraqqiyot strategiyasi asosida demokratik islohotlar
yo‘lini qat’iy davom ettiramiz. 6-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 520.; Mirziyoyev Sh.M.
Xalqchil islohotlar xalgimiz manfaatlariga xizmat giladi. 7-jild. - Toshkent: “O‘zbekiston” NMIU, 2023. - B. 392,;
Mirziyoyev Sh.M. Bir bo‘lsak - yagona xalgmiz, birlashsak - vatanmiz. 8-jild. - Toshkent, “O‘zbekiston” NMIU,
2024. - B. 344.
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AKCHUOJIOTUYECKOM  OCHOBBI  HAIIMOHAJBHO-IIYXOBHOTO  BO3pPOXKJIECHUS B
COBPEMEHHYIO JII0XY.

B apabckux u TriOpKCKMX wHCcTOYHMKax audHocTh Candunauna Kytyza
OCBEILIaeTCs KAaK BEJIMKasi (pUrypa, BOCCTAHOBUBILASA COLMAIBHYIO CTAOMIBHOCTD U
JyXOBHOE €IMHCTBO MYCYJIbMAaHCKOM HuBWIM3anuu. B tpyne Pammpa an-/{una
«COOpHUK JieTomuCceN» NesITeIbHOCTh KyTy3a WHTEpHpeTupyercss Kak Ipumep
BOJICBOTO TIPOOYXKIEHUS MYCYJIBMAHCKOTO OOIIecTBa MPOTHUB MOHTOJIBCKOTO
HAIIECTBUSI, MOAYEPKUBAETCS, YTO €ro MOJUTHYECKOE MYXKECTBO M JyXOBHAs
PEIIMMOCTh CTaJId BaXXHBIM (DaKTOPOM COXPAHEHHUS HE3aBUCUMOCTH HCIAMCKOTO
ana3. B npousBenenun Mon A6n a3-3axupa «l[IpekpacHblit caj o )KUTUM 1Iaps a3-
3axupa» BBICOKO OIIEHUBAIOTCS Juaepckue kadectBa Caitdunauna Kyrtysa,
MPU3BIBABIIETO HAPOJ K €IUHCTBY, JYXOBHOW W BOSGHHON MOOWIM3AIMKA TPOTHB
MOHTOJIbCKOTO BTOPKEHUSA. ABTOp MPEACTABIAET €ro Kak TOCYJapCTBEHHOIO
NeATeNsd, YKPEIUIAIOUIEro COLMAJIBHOE €QWHCTBO M BOCCTAaHABIIMBAIOIIETO
FapMOHHUIO HAIMOHAJIBHOU TOPAOCTH U PEIIMTUOZHOU BepBI4. AOGy-np-Ouia B cBOEM
tpyne «Kpartkas wucrtopus coObITHI uenoBedecTBa» (PUIOCO(CKH OCBEIIAET
nestensHOoCcTh Caiduanuna Kyry3a B pamkax oOIIEHCIaMCKOW HCTOPUYECKOM
MaMsITH, UHTEPIIPETUPYS €r0 KaK CUMBOJI CHPABEIJIMBOCTH, MY’KECTBA U €IMHCTBA
B CO3HAHUU yMMBIS. Bce »Tu nctounnku enuHOAymiHO onuckiBatoT Caiipuaanna
Kyry3a Kak HCTOPHMYECKYIO JIMYHOCTh, OKa3aBLIYIHO HEOLECHUMBIEC YCIyTU B
BOCCTAaHOBJICHMHM COIMAIbHOW CTAOWJIBHOCTH, TMOJUTHYECKOM MPOYHOCTH U
JyXOBHOM FaPMOHHUU MYCYJIbMAHCKOTO MHPA.

B eBpomneiickoii  uctopuorpadpuu  nuyHocth Candunauna  Kytysa
UHTEPHPETUPYETCS] KaK HCTOPUYECKU (PEHOMEH, BbIPaXAIOMIMI MpoIece
COLMAJIbHO-KYJIBTYPHOI'O BO3POXICHUS MYCYJbMAaHCKOro BocTroka B pamkax
MaMJIFOKCKOM  rocyaapcTBeHHOCTH. W.M.OUIBIITUHCKUI OLEHUBAET BJIACTh
MAMJIIOKOB KaK MEPUOJ JYXOBHOIO BO3POXKICHUS MCIAMCKOW UWBUJIM3ALNH,
xapaktepuzys  Kyryza  kak  «uaepa-pedpopmaropa»  —  JUYHOCTb,
rapMOHU3UPOBABIIYIO HJIEM TMOJUTHYECKOr0 M JYXOBHOIO TMPOOYKJICHUS B
rciaMcKkoM obmectse’. P. WpBuH ananusupyer aedarenbHOCTh KyTy3a kak nmpumep
CTPATETUMYECKOr0 PYKOBOZCTBA, OOECIMEUYUBIIETO MOJUTUYECKYIO KOHCOJIMIALINIO
MYCYJIbMAaHCKOT' O MI/Ipa7, a JI.ILJIuTttm omneHuBaeT €ro Kak «CHMBOJI
UJICOJIOTUYECKOr0 MPOOYKACHHS] BOCTOYHOM IMBMIM3ALMNUY, MOIYEPKUBAS, UTO
€ro JeATEeNbHOCTh MOCIYKujia OOPETEHUI0 HOBOT'O COJIEPKaHUs MPUHITUIIOB BEPHI
U CHPABEIJIUBOCTU B HCIAMCKOM aneg. B Tpymax typeuxkux wuccienoBareneu
Hcmaunna ﬁnrma, Bbeccama anb-Acamu, Ann Axrana u Illexabummuna Tekungora

® Rashid ad-Din. Tarixlar majmuasi (Jami‘ at-Tawarikh) / tahr. Stefan Kamola. — Edinburg: Edinburgh University
Press, 2020. — B 656.

* Ibn ‘Abd al-Zohir. Zohir podshoh siyrati haqidagi go‘zal bog* (Al-Rawd al-Zahir fi Sirat al-Malik al-Zahir). —
Qohira: Dar al-Kutub, 1976. — B 97-103.

*Abu al-Fida. Insoniyat vogealari hagida gisgacha tarix (Al-Mukhtasar fi Akhbar al-Bashar). — London: Library of
Congress Reprint Edition, 2015 (1837-yilgi Parij nashri asosida). — B 305-312.

® Filshtinskiy I. M. Mamluklar davrida musulmon Shargi madaniy hayoti. — Moskva: Nauka, 1999. — B 214-219.

" Irwin R. The Middle East in the Middle Ages: The Early Mamluk Sultanate 1250-1382. — London: Routledge,
2002. -B 145-148-.

® Little D. P. “Kutuz.” In: The Encyclopaedia of Islam. — Leiden: Brill, 1995. — B 523-525.
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KyTy3 mnpencraBiieH Kak pPYKOBOJUTEIb, COYETAIOUMH B ce0e PETUrrHo3HYyIO
JETUTUMHOCTb, COLIMAIBbHYIO COJIUJIAPHOCTh u HPABCTBEHHYIO
CAMOOTBEPKEHHOCTD .

N3yuenne ¢enomena Caiipuanuna Kyry3za B ¢dumocodckoit  Mbiciu
VY30ekucTana Hepa3pbIBHO CBSA3aHO C MPOIIECCAMH HAIMOHAIBHOTO CaMOCO3HAHUS,
BOCCTAQHOBJICHHSI HMCTOPUYECKOM mMamsATH W OOOCHOBAaHMS MATPUOTH3MA Kak
JIyXOBHOW IEHHOCTH, C(HOPMHUPOBABIIMMUCS B MEPUOJ HE3aBUCHUMOCTH. B 3ToM
npolecce JUYHOCTh KyTy3a HMHTEpPHpETHUPYETCs HE TOJBKO KAaK HCTOPUYECKHUI
MOJIKOBOJIEL, HO ¥ KaK CUMBOJI IyXOBHOI0 npoOy:xaenusa Hauuu. [Ilaogar Yayr B
ucrtopuueckom pomane «CynraH-ocBoOoautens Candunaun Kyrtys» ocBemaer
ATOT 00pa3 Kak CHMBOJI JYXOBHOTO MYKECTBa, BEIIIEr0 HapoJ K CBOOOaE H
CIIPaBEIJIMBOCTH,  MPEJACTABISAS  €ro  Kak  XYI0KECTBEHHO-(pHIocodpckoe
BBIP@KCHHE HICONOTHYCCKONl CTOMKOCTH W TPaXKIAHCKON OTBETCTBEHHOCTH .
®.KenxaeB B cratbe «lcTopuueckuii repoll M XyJI0KECTBEHHBIM 00pazy,
aHATM3UPYS XYJIO0KECTBEHHOE BBIPAKEHHE OOJMKAa HCTOPUYECKOW JIMYHOCTH,
OLICHMBAET JeATeNbHOCTh KyTy3a KakK aKCHOJIOTMYECKYI0 MOJIENb JTYXOBHOIO
COBEPIICHCTBA, BOJEBON PEMIMMOCTH H MATPHOTH3MA . 3.ApHIIOBA HCCIELyeT
nesaTenbHOCTh KyTy3a B HCTOPUKO-KYIBTYPHOU cpene EruneTckoro MamiiroKCKOro
cyJiTaHata, cBs3biBasg e c ¢uiocodpckuM Hacienuem LleHtpanbHON A3uu, B
YaCTHOCTH, C CHUCTEMOW MCIIAMCKMX IIEHHOCTEH, W 4Yepe3 OSTOT MpoleccC Ha
¢unocopckoil OCHOBE Pa3bACHIET TAPMOHHUIO TMPHUHIIMIIOB CHPABEITUBOCTH,
JIMIEPCTBA U MPEIAHHOCTH -. B TO %e BpeMs B Hay4HbIX u3bickaHusx M.Caunosa,
X. Xynoutbepaueroit um  A.MupzaeBa o00pa3 Kyry3a wuHTeprpeTrupyercs Kak
colManbHO-puiIococKkas MOJAEIb BOCIHTAHMS MOJIOACKHU B AyXe NMAaTPUOTHU3MA,
I7I€ UACOJOTMYECKas 3pEloCTh JIMYHOCTH, HCTOPUYECKAs NaMATb U YYBCTBO
HallUOHAJILHOW OTBETCTBEHHOCTH OOOCHOBBIBAIOTCA KaK JYXOBHBIM (yHAaAMEHT
COLMAIBHOIO nporpecca13. C oot Touku 3penus ¢penomen Caipuaanaa Kyrysa
SIBJISIETCS KOHIIETITyaJIbHOM MO/JICIIbIO, OCBEIIAIOIICH dbunocodcko-
AKCHOJIOTUYECKUE OCHOBBI JYXOBHOIO BOCIHMTAHMSI MOJIOJEKH, COCTABIISIOLIECH
THOCEOJIOTMYECKU ~ 0a3uc  HAIMOHAJBLHOTO  CAMOCO3HAHMS,  YKPEIUICHHS
MCTOPUYECKOTI'0 CO3HAHUS U TyXOBHOT'O BO3BBIILIEHUS OOIIECTBA.

CBs3b HCCJIEIOBAHUS € IUIAHAMH HAYYHO-HCCJIEA0BATEJIbCKHUX PadoT
BBICIIET0 00pa30BaTeIbHOI0 YYpeXIeHHsi, B KOTOPOM BBINOJHEHA
auccepranms. JlyccepTalliOHHOE MCCIEIOBAHUE BBIOJIHEHO B paMKax MpPOEKTa
Ne  01-1-345 nnnama  HAy4YyHO-HCCIIEOBATENbCKUX  paboT  DepraHcKoOro

° Yigit Ismoil. Memluklar davlati tarixi. — Istanbul: Diyanet Vakfi Yaymlar, 2010. — B 178-182.

19 Shahodat Ulug‘. Xaloskor sulton Sayfiddin Qutuz: tarixiy roman. Toshkent: Akademnashr, 2012. — B. 44-47.

1 Kenjayev F.I. Tarixiy qahramon va badiiy obraz. // Jahon Uyg‘onish Sarbast Rivojlanish jurnali, 2023. — B. 381—
386.

12 Aripova Z.J. Misr Mamluq Sultonligi va unda Islom dining tutgan o‘rni (1250-1517). - Toshkent: Toshkent Islom
Universiteti, 2008. — B 48.

3 Saidov I.M. Yangi O‘zbekistonda yoshlarni vatanparvarlik ruhida tarbiyalashning ijtimoiy-falsafiy omillari.
Andijon. 2023. — B 44; Xudoyberdiyeva X.K. Milliy yuksalish jarayonida yoshlarni vatanparvarlik ruhida
tarbiyalashning ma’naviy-axlogiy muammolari. Samargand: SamDChTI, 2024.— B 62; Mirzayev A.R. Yangi
O‘zbekistonni rivojlantirish jarayonida yoshlarni harbiy-vatanparvarlik ruhida tarbiyalashning innovatsion
texnologiyalari. Toshkent. 2024. — B. 48.
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TOCY/IapCTBEHHOT'0 YHHBEPCHUTETA HA TeMY: «3HAUCHHUE KOHIEIIINN JadbHEHIIeT0o
pPa3BUTHS TPAKIAHCKOTO OOIecTBAa W 00ECIEeYeHUs TyXOBHO-HPaBCTBEHHOU
0€30MacHOCTH B YCTOMYHMBOM  CTpPAaTETHYECKOM  pPa3BUTHH Y 30eKHcTaHa
(2020-2025)».

Hear wuccaenoBanusi 3akioyaercs B OOOCHOBAaHMM  TOTO,  YTO
noJiIkoBogdeckas AestenbHocTh Caniunauna Kyrysa sBisieTcsi BOCIUTATEIbHBIM
uaeasoM, (GOPMUPYIOIIMM TMATPUOTH3M, TPAKIAHCKYI0 OTBETCTBEHHOCTh U
HAIMOHAJLHYIO TOP/IOCTb.

3agaum uccae 0BaHMSA:

OMPENIETTUTh UCTOPHUKO-(HUITOCOPCKYIO CYITHOCTD AesTenbHocTr CanduaauHa
Kyry3a u wuHTEprnpeTupoBaTh €€ KaK CPEICTBO OTPAXKEHUS B COBPEMEHHOM
0OII[eCTBEHHOM CO3HAHMHU;

Ha ocHoBe JuuHoro npumepa Candunauna Kyrysa pa3padboraTh KOHIICTIIHIO
(bopMHpOBaHUS Yy TIOPACTAIOIIETO TTOKOJICHUS MaTPUOTH3MA, JYXOBHOU 3PEIOCTH
U KYJIbTYPBI UICTOPUYECKON MaMsITH;

HA OCHOBE COIMAIbHO-(MUIOCO(PCKOro aHain3a HEPa3pbIBHO CBA3ATh
nonkoBonueckoe Hacinenue Caiipunauna Kytysa ¢ paznuuneiMu dunocopckumu
KaTErOpUsSIMH:  OTBETCTBEHHOCTHIO,  JIMACPCTBOM,  HJIEEH,  OOIIECTBOM,
OOIIECTBCHHBIM CO3HAHHUEM;

pa3paboTaTh TEOPETUUYECKHE OCHOBBI MHTETPAIlUM HACIEIUS MCTOPUYECKUX
JUYHOCTEH B CHUCTEMYy OOpa3oBaHWsS M BoOcHHTaHHSA depe3 oOpa3 CarndummuHa
Kyry3a.

O0beKTOM HCCJIeI0BAHMSI SIBIIACTCS CHCTEMa COLMAIbHO-HPABCTBEHHBIX,
UJCOJOTUYECKUX M JTyXOBHBIX OTHOIIECHWH, TPOSBISIOMMUXCA B TPOIECCE
bopMHUpOBaHUS MATPUOTHYECKOTO JyXa Y MOJIOACKH Yepe3 IMOIKOBOIYECKYIO
nesitenbHocTh Calipunnuna Kyrysa.

IlpeameTroMm  uHcciael0BaHMS  BBICTYNMAIOT  CONMAIbHO-PMIocohCKoe
coJiep)KaHue, TMMPUHITUIBI U WICHHO-IyXOBHBIC OCHOBBI Iporiecca (HOpMHUPOBAHUS
MAaTPUOTUYECKOTO JyXa Yy MOJIOASKH Ha TMPUMEPE MOJIKOBOTUECKON ACATEIBHOCTH
Caiipunnuna Kyrysa.

Metoabl muccienoBaHusi. Jluccepramus omMpaercs Ha TaKHE METOJbI
HAyYHOTO TIO3HAHUA, KaK OOBEKTUBHOCTh, CHUCTEMHOCTh, IPEEMCTBEHHOCTD,
CpPaBHUTEJIbHBIA aHAJIN3, aHATIU3 U CHHTE3, 0000IIeHNEe, UCTOPU3M U JIOTUIHOCTD.

HayuyHasi HOBH3HA HCCJIeJOBAHUSA:

HA OCHOBE 9K3UCTEHIIUAJIBHBIX U aKCHUOJOTMUECKHUX MapaJurM IMpecTaBicHa
HoBasi (punocodckas uHTepnperauus auuHoctu Candunauna Kyrysza, rae ero
JUACPCKUE  KadecTBa  TPAKTYIOTCS  KaK  «IyXOBHBIM  CMBICI  JIMYHOTO
CYILIECTBOBaHMsI», 4TO (prmocodcku 0OOCHOBAHO KaK aKCHOJOTHMYECKas MOEb
MaTPUOTHU3MA;

MOCPEJICTBOM  COMATBHO-(PUIOCOPCKOH PEKOHCTPYKIIMU  MOJUTHUYCCKUX
MPOIIECCOB MaMITFOKCKOTO TEPHO/Ia PACKPBITO BIWSHUE JAesITeNbHOCTH KyTy3a Ha
[IEHHOCTH HAIIMOHAJILHOM TOPJIOCTH U COIUATILHOM COTUAAPHOCTH;

HA OCHOBE TEOPHM KYJIBTYPHOM TMaMsITH ¢ OOIIECTBEHHOI'0 CO3HAHMS
npoBeneH (GumIocodCKUil aHANMM3 HEPa3phIBHOW CBS3M MEXKAY MAaTPUOTHUYCCKUM
BOCITUTAHUEM U IPUMEPOM UCTOPUUYECKUX JIMUHOCTEH;
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pa3paboTaHa KOHIENTyaJlbHas MOCNIb WHTerpanuu obpasa CaidumpanHa
KyTy3a B 1yXOBHO-IIPOCBETUTEIIBCKHE MPOIECCHl COBPEMEHHOTO Y30€KHCTaHa Ha
OCHOBE IMapaJurMbl COIMAILHON TpaHCPOPMALIUU.

IIpakTHyeckue pe3yabTaThl MCCIAEAOBAHMS 3aKITIOYAIOTCS B CIICIYIOMIEM:
pa3paboTaH MaKeT JyXOBHO-TIPOCBETUTEIHCKUX PEKOMEH AN, HAIIPaBICHHBIX Ha
(dbopMHpOBaHNE HAIIMOHATHLHOTO CO3HAHMSI, ICTOPUICCKOMN MaMATH M TPaKIaHCKON
OTBETCTBEHHOCTH Yy MOJIOACKH HAa OCHOBE HJCH MaTPUOTH3Ma U HMCTOPHUECKOTO
omnbITa MoyikoBoaueckon nesrenbHocTH Caitpuanuna Kyrysza. Co3naHbl OCHOBBI
TUTSE pa3pabOTKU HAYYHO-METOAUIECKOTO TIOCOOUS «YPOKH MaTPUOTHU3MA: IIPUMEP
Caitbunmuna Kyrty3a» i UCIONb30BaHUS B 00IIE00pa30oBaTEIbHBIX IIIKOJIAX,
aKaJIeMUYECKUX JIMIESX W BBICIIMX Y4YEOHBIX 3aBEACHUAX. Pe3ynabTaTsl
UCCJICNOBAHUS MOTYT OBITh MPAKTHUYECKH TPUMEHEHB TMpU O0OoTranieHuu
CoJlep)KaHusl Y4eOHBIX MpOorpamm, JEKIIMOHHBIX W CEMHHAPCKUX 3aHATHA IO
HAIPaBJICHUSAM COIMAIBHBIX HAaYK, (pritocopuu, UCTOPUHU U TYXOBHOCTH.

Ha ocHoBe TeopeTnuecknx BHIBOJIOB, BBIIBUHYTBIX B JHCCEPTAIINN, BO3HUKIIA
BO3MOXHOCTh  CO3JIaHUS TPOINAraHANCTCKO-arUTAllMOHHBIX ~ MaTepHaJIOB  TIO0
MaTPUOTU3MY, KOTOpbIE MOTYT OBITh HMHTETPHPOBAHBI B  JIEATEIHLHOCTH
opraHuzauui,  paloTaroumMx ¢  MOJOACKbIO  (KOMHUTETHl  MaxaJllu,
oOpasoBaTenbHble yupexaeHus). Ha ocHOBe NpemsioxKEHHBIX B HCCIEIOBAHUU
MOJIXOJIOB 4e€pe3 METOJIUKY COIMaIbHO-PMIOCOdCKOro aHamu3a pa3paboTaHbl
HAIllpaBJICHUS 110  HWCITOJIB30BAHUIO  JICSITCIILHOCTH  JIPYIUX  HCTOPHUYCCKUX
JUYHOCTEH B BOCITUTAHUU MOJIOCKH.

JlocToBepHOCTH Pe3yJbTATOB HccJjenoBaHuA. Vicnonb3yembie B mpoiiecce
WCCJICIOBAHUS TEOPETUYECKHUE B3TISAIbI, METOAbI W TOIAXOAbl OCHOBAHBI Ha
opuIMaNbHBIX UCTOYHUKAX, ampoOMpOBaHbl B OIMYOJWKOBAHHBIX HAYYHBIX
CTaThsX, HA PECIyOJMKAHCKUX M MEXIYHApOMHBIX KOH(EPEHIHSIX; Pe3yJbTaThl
OIMyOJINKOBAaHBI B CIENHANBHBIX JKypHajmax w3 cmucka BAK u 3apyOexHBIX
HAyYHBIX M3JaHUSAX; MPAKTHYECKOE BHEAPEHHUE BBIBOAOB, IMPEIIOKCHUN W
pEKOMEHAIMH TTOTBEPKACHO CITPaBKaMH KOMIETEHTHBIX OpraHU3aIAM.

HayuyHnasi 1 npakTHyecKasi 3HAUMMOCTh Pe3yJbTATOB HccJieq0BaHusA. B
WCCJICIOBAHUH BIICPBBIC IIPOBEACH HE3aBUCHMBIM  COIHAIBHO-(QHrIocopcKuii
aHainu3 jgudHocTu Caiduaauaa KyTy3a B ero mojKoBOJUYECKOH JesTEIbHOCTH,
pa3zpaboranbl Quiocopckre OCHOBbI (heHOMEHAa MaTPUOTU3MAa Ha TMpPUMEpE
UCTOPUYECKON JHUYHOCTU. JlaHHBIN MOIXOJ CO3/[aeT TEOPETUYECKHH (PyHIaMEHT
JUTSI HOBBIX HAYYHBIX U3BICKAHHUM B 00J1acTU colManbHOM dunocodun. PezynbraTs
COIIOCTaBJICHBI C TIEPEIOBBIMHU B3TJIAJIAMUA B COLMAJIbHON (hritocopuu, UCTOpUH,
MeJaroruKke W JYXOBHOCTH, TIOATBEP)KICHA WX HaydyHas OOOCHOBaHHOCTh U
MpaKTUYeCcKas 3HAUUMOCTb.

B mpaktmueckoMm IUiaHe Ha OCHOBE pe3yJbTAaTOB HCCIICIOBAHUS CO3/1aHA
BO3MOXXKHOCTh JJISI TOJATOTOBKM HAYYHO-METOJUYECKOTO TMOCcoOus «YPpOKH
natpuotusma: npumep Cardunauna Kyrys3a» mis opraHuzamuii, padoTarmMX C
MOJIOACKBIO, U 00pa30BaTeIbHBIX yUpexaeHuil. Pa3spaboTraHHbie B quCCepTAIMH
TEOPETUYECKHE BBIBOABI MOTYT OBITh HCHOJB30BaHbl MpU  OOOTAIEHUU
comepxxkanus gucruiuinH «CormanbHas dumocodus», «OCHOBBI JTyXOBHOCTH» H
«JTHKa» B cuctemMe oOpa3oBaHHA. TakKe BBIJBUHYTHIE B HCCIEIOBAHUU HJICH
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cinyxkar Quiaocopcko-TeopeTudeckor 0a30il sl yKpeIIeHUs HCTOPUYECKON
NaMsTH, HALMOHAJIBHON FOPJOCTH U I'PAXKJAHCKOW OTBETCTBEHHOCTH B CO3HAHUH
MOJIOACKM M MOIYT HCIOJb30BaTbCAd KaK HAy4dHO-IIPAKTUYECKHH pecypc,
HaIlpaBJI€HHbIM Ha TMOBBIMIEHHE 3PPEKTUBHOCTH IyXOBHO-NPOCBETUTEIBCKON
paboTHI.

BHenpenue pe3yabTaToB muccjeqoBaHusl. [IpakTuueckas 3HAYMMOCTh
HAy4YHBIX pPE3yJbTaTOB, pa3pabOTaHHBIX HAa OCHOBE COLMAIBHO-(PHIOCO(CKOro
aHalu3a TIOJIKOBOJAYECKOM aestenbHOcTH JuuHocTH Cailduanuna Kyrysa,
HEpa3pbIBHO CBs3aHa C NPUOPUTETHHIMH HANPABICHUSIMU TOCYJapCTBEHHOM
IIOJINTHKY, HAPABJIEHHON HA Pa3BUTHE MATPUOTU3MA, TyXOBHOIO COBEPLICHCTBA U
IPa)KIaHCKOTO CaMOCO3HAHUsI MOJIOJeXH B PecniyOnuke Y30ekucraH:

YacTh pe3yapTaToB HCCIEIOBaHUS, IJe HOBas (uiaocopckas MHTEPIpETaLHs
mmuHoctn  Caiipupnauna KyTry3a Ha  OCHOBE  OK3UCTEHIMAJIBHBIX U
AKCHOJIOTUYECKUX IMApaJUIrM TPAKTYET €ro JUIAEPCKUE KayecTBa KaK «yXOBHBIN
CMBICIT JIMYHOTO CYIIECTBOBaHUSI» U (Puiiocopcku OOOCHOBBIBAET €r0 Kak
aKCHOJIOTHYECKYI0 MOJIEb MaTPUOTH3MA, UCIIONb30BaHA B peaIU3alUU 1IEJIEBOrO
npukiagHoro npoekta No ALM-202403110247 «Co3nanue KoMIuieKca y4eOHbIX U
HAy4YHO-METOJUYECKUX 0COOUH, METOINYECKUX PEKOMEH AN,
IIPOCBETUTENLCKON JIUTEpPATypbl U MEAMANPOAYKIMU MO 3aUUTE MOJIOAESKH OT
Pa3IMYHBIX MICOJOTMYECKUX YIPO3 U TyXOBHO-HPABCTBEHHOMY BOCIMTAHUIO» B
paMKax TOCYJapCTBEHHBIX T'PAaHTOB HAa HAYYHO-UCCIEAOBATENbCKUE PadOTHI,
ocymectBiusieMblx B 2024-2025 romax B HMHCTUTYTE COLMaIbHO-ITYXOBHBIX
uccieoBaHuil npu PecnyOiIMKaHCKOM LEHTpe JYyXOBHOCTM U IPOCBELICHMUS
(CrpaBka HNuctutyTa COLIMAIIBHO-YXOBHBIX VCCIIEOBAaHUMN pu
PecnybnukaHCKOM IIEHTpE JyXOBHOCTH M mpocBerieHus: ot 18 utons 2025 roma
No 10/350). B pesyapTare 3TO MOCTYXWIO pa3pabOTKe peKOMEeHAAIui T
BBINIOJIHEHUIO 3ajad, olnpeneseHHblx B «llnane meponpusaTuil mo peanusanuu
3a/1a4, MOCTaBJIEHHBIX B MpoTokoie 50-ro 3acenanus PecmyOnnkaHCKOro coBeTa
M0 JyXOBHOCTH M MPOCBEIIEHHIO MOJ pyKoBoacTBoM Ilpe3sunenra PecryOnuku
V36ekucran 1. Mup3uéeBay, yTBepKIACHHOM MEPBBIM MPUITOKEHHEM K MPUKA3y
PecnybiukaHCKOro 1eHTpa JTyXOBHOCTH U mpocBelieHus ot 4 suaps 2024 roga
Ne 1/F;

HaydHo-Teopernueckne  BBIBOABI M NPAKTUYECKHE  MPEUIOKEHUS,
packphIBaroliue BIMsAHHE JAesaTelbHOCTH KyTy3a Ha HEHHOCTHM HaluMOHAIBHOU
rOpIOCTM U COLMAJbHOM CONMIAPHOCTH 4Yepe3 COLUaIbHO-(QUIOCOPCKYIO
PEKOHCTPYKIIMIO  TMOJUTUYECKUX  MPOLECCOB  MAaMIIIOKCKOIO  MEpHoJa,
UCIIOJIb30BaHbl B AkaneMun MuHuUCTEpCTBA BHYTPEHHUX Jen PecrnyOinnku
V30ekucTtaH MNpu NPOBEACHUM JIEKUIMOHHBIX M CEMUHApPCKUX 3aHATUH 110
mucuuiuinie  «[larpuornyeckoe — BOCIIMTAaHHWE», a Takke B Hay4HO-
UCCIIEIOBATENbCKUX paboTaX, MPOBOAUMBIX B paMKax JaHHOW JAMCUUIUIMHBI
(CrpaBka Axagemun MuHucTepcTBa BHYTpeHHUX nen PecnyOnuku Y30ekucran
ot 11 mrons 2025 roma Ne 38/5-187). B pesynbrare 310 mocimyxuiio prrocodckoit
OLIEHKE pOJIM COLMAJIbHO-NIONUTHYECKON aesTenbHocTH Cailpuanuna Kyrysa B
MEepUo MaMIIIOKOB, OCOOCHHO €ro My)KecTBa B OOpbO€ MPOTHB MOHTOJIBCKOMN
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yTPO3HI, B dbopmupoBaHuu MOHSATUN HallMOHAJILHOU TOpJI0CTH,
CaMOOTBEPKEHHOCTHU Y MAaTPUOTU3MA B COZHAHUU MOJIOJIOTO MMOKOJICHHUS;

HaydHo-TeopeTrnueckue mNpeaIoKeHUs W METOAMYECKHEe pa3paboTKu, B
KOTOPBIX Ha OCHOBE TE€OPUN KYJIbTYPHOU MaMATH U OOIIECTBEHHOTO CO3HAHUS
¢unocodcku mpoaHANM3WPOBaHA HEPA3pPhIBHAS CBS3b MEXKIAY NATPUOTUYECKUM
BOCIIUTAHUEM M TMPUMEPOM HUCTOPUYECKUX JIUMYHOCTEH, MCIOJIb30BaHbI B
nestenbHocTd LlenTpanbHoro Kenramia /leMokpaThueckor mapTuu Y30eKHCTaHa
«Mwumuii  Tuknanum» (CropaBka IlentpansHoro Kenrama JleMokparudeckoi
naptun «Muumwi TukTaaum ot 16 urous 2025 romga Ne 02-02-60). [Ipemmoxenus
U PEKOMEHJAllMU, TPUBEJICHHbIE B JTUCCEPTAIIMOHHON paboTe, MPUMEHEHHI B
nestenbHOCTH cuctembl LlenTpanbHoro Kenrama JleMOkpatudyeckod mapTuu
«Munaui TUKIaHHUIIDY;

PesynbraThl uccienoBaHus, B KOTOpPhIX MHTerpaunus oOpaza Caiiduanuna
KyTy3a B nyXOBHO-TIPOCBETUTEIHCKHE MPOIECCH COBPEMEHHOTO Y30eKucTaHa
pa3zpaboTaHa KaK KOHIIETITyajbHasi MOJIE]Ihb Ha OCHOBE MapaguTrMbl COIHMAIbHON
TpaHcopMali, UCIOJIb30BaHbl MPU MOATOTOBKE clieHapueB nporpamm «Tapux
marinoan» («Ilome ucropum»), «Kucmar» («Cymnba»), Beimemmux B 3¢Gup Ha
Tenekanane «Y30ekuctoHn Tapuxu» («cropus V3bGexucramay) (CrpaBka
rocyJapCTBEHHOro  yupexaeHus «TBopueckoe oObenunenue Mabpudary
HanuonanbHoM TenepagunokoMianuu Y30ekuctana ot 23 utons 2025 roma Ne 01-
33/465). O1tu pe3ynbTaThl MOCTYKWIM 03HAKOMJIEHUIO ITUPOKON OOIIECTBEHHOCTH
C HEOOXOIMMOCTBIO YKPEIUICHUS MaTPUOTU3MA, HCTOPUYECKOW OTBETCTBEHHOCTH H
HAIMOHAJIBHBIX IIEHHOCTEH B CO3HAHWU MOJIOACKU. B urore paszpaboraHHbIE B
WCCIICIOBAHUM HAy4YHbIE WM BHECIHM TPAKTUYECKU BKIJIAJ B OIpeAeiIcHue
¢bunocockux OCHOB HCIONB30BAHUS HACIEIUS HCTOPUUECKUX JMYHOCTEH B
BOCIIUTAHUU MOJIOJICKH, YKPEIUICHHUE HAIlMOHAJIBbHOW HICHTUYHOCTH U Pa3BUTHE
COMMaITbHO-(PUI0CO(OCKOTO MBIIIIICHUS.

Anpofauus  pe3yJbTaToB  HMCCJe0BaHWsl. Pe3ynbraTel  JAHHOTO
MCCIIEIOBAHUS TIPOIILIM anpoOalldio B BUJIE JIOKJIAI0B Ha 2 MEXKIYHApOJHbIX U 6
pecnyOIMKaHCKUX HAYYHO-TIPAKTUYECKUX KOH(EepEeHIIUSIX.

Ony6,1MKOBAHHOCTH Pe3yJIbTATOB. Pe3ynbTaThl HCCIIEIOBAHUS HAIIUTH CBOE
OTpaXEHUE B OMYOJIMKOBAHHBIX HAYYHBIX TPyJax aBTopa, B TOM HHCIE B 5
KypHanax, 8 HayyHbIX COOpHHMKax W Marepuaiax KoH(]epeHIuid; BCero
ormyOiMKoBaHoO 13 Hay4HBIX paboT.

Ctpykrypa m 00beM auccepranuu. Jluccepranusi COCTOMT U3 BBEICHMUS,
TpeX TrJaB, JEBITH TnaparpadoB, 3aKIOUECHHUS UM PEKOMEHJAIUM, CIHCKa
WCIIOIb30BaHHOM JTUTEPATyphl U MPUII0KEHUN; 00BEM OCHOBHOM YaCTH COCTABJISIET
146 ctpanwuil.

OCHOBHOE COJAEP)KXAHME JMCCEPTALIUN

Bo BBegennu 000CHOBaHBI aKTyadbHOCTh U HEOOXOAMMOCTh TEMBI, CTEIIEHb
M3YYEHHOCTU MpOoOJeMbl, HAyYHasi HOBU3HA; OINpPEEIICHa CBS3b HUCCIEAOBAHUS C
MPUOPUTETHBIMHU HAMPABICHUSAMH PA3BUTHS HAYKH M TEXHOJIOTHH PECITyOJIUKH;
YCTaHOBJIEHBI 00BEKT, MPEMET, METO/IbI, LIEb U 33/1a4M; MPEACTaBICHbI CBEACHUS
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O HAy4YHOM M TMPAKTUYECKOW 3HAYMMOCTH TIOJYYEHHBIX pE3yJIbTATOB, HUX
BHEJIPEHUU B TMPAKTHKY, anpoOaluu, OMyOJMKOBAaHHBIX pPaboTax U CTPYKTYype
HCCIIEOBAHUS.

B mnepBoi rmaBe muccepranmu, o3zariaBiieHHON «HMcropuko-guiaocodcekas
cymiHOCTh (peHomena Caipumauna Kyry3a m counmanbHO-TeopeTHUYeCKHe
OCHOBBI €ro IMOJKOBOJAYECKOH JIeATeJIbHOCTH», UCCIECIYIOTCA MPOLECCHI
(dbopMHUpOBaHUS TUYHOCTH U TTOJIKOBOIUECKOU nestenbHocTn Canipunnuna Kyrysa
B LMBWIM3ALMOHHBIX YCJIOBUSX; aHAIM3UPYETCS CTparerudeckas posib Kyrysa B
MOJIUTUKO-COLMAIIBHON CTPYKTYpE MAMIIIOKCKOTO CyJITaHaTa 4epe3 AUATIEKTUKY
COIIMANIbHBIX TMOTPEOHOCTEH W HMCTOPUYECKONM HEOOXOIMMOCTH, a TaKkKe
MEXaHU3MbI OOBEIMHEHUSI OOIIECTBA Yepe3 MOJIUTUKO-TUIECPCKYIO JESATEIbHOCTh
JIMYHOCTH KaK KOHCOJIMAUPYIOIIEHN CUJIBI.

N3yuyenue muunoctu Cadipunnuua Kyry3za ¢ TOUKM 3peHHs] COLMAIbHON
¢bunocohpun TpeOyeT mMpexAe BCErO0 €ro WHTEPIPETAIMd HE MPOCTO Kak
HUCTOPUYECKOTO BOCHAYANbHUKA, a KaK JTYXOBHO-TIOJIMTHYECKOTO (HeHOMEeHa,
BO3HUKILIETO B YCJIOBHUAX KpH3UCa OOIIeCTBEHHOro co3HaHus. CorjacHo
KoHIenmu guinocoduu uctopuu I'. ['erens, «CynHoCTh HCTOPUIECKOTO MpoLIecca
— 9T0 ABWXkeHue Jlyxa K CaMOIO3HAHUIO, KOTOPOE PEAM3YET CBOM ILIEIU 4Yepe3
BETHKHX JTHIHOCTEi» . VIMEHHO TaKoe COCTOSHHE HAGIIOACTCS B JIMYHOCTH
Caiipunnuna KyTy3a: oH CTaHOBUTCSI OCO3HAHHBIM BOILIOIIEHUEM HCTOPHUYECKOM
HEOOXOJUMOCTH, @ UMEHHO — HEOOXOJAUMOCTH CIIACEHHSI MYCYJIbMAHCKOTO MHpa
oT Kpaxa. Ero nesTenpbHOCTh TpEnCTaBisieT COOOW TOYKY CIUSHUS «HHCTHHKTA
CaMOCOXpPaHEHHUS» MCTOPUYECKOro Ayxa M couuanbHoW wnenu. IlomuTnueckas
nesitenbHocTh Caldunnuna KyTysza sBIsSIETCS KJIACCUUYECKUM MPUMEPOM MOJETU
«BBI30Ba M OTBeTa», onucaHHoi A. ToiHOuW. ToitHOM mumier: «Ymamok Jro0oi
HUBWIM3ALAN ONPEAECISAECTCS HE BHEIIHMM JABJIICHUEM, a OTBETOM BHYTPEHHEU
TBOPYECKOH CHIBI HA OpOIICHHBI BHI3OB» . B YCIOBUAX MOHIOJILCKOI'O
3aBOCBaHMs, TOJIMTUYECKOW  pa3apoOJEHHOCTH M JyXOBHOM  JEIpPEcCUuu
MYCYJbMaHCKUI MUpP JOJKEH ObLT HAaTU HOBBIA TBOPUECKHUI OTBET. DTOT OTBET
BOIUIOTWJICS B Ju4YHOM MyxectBe Candunauna Kytysza, ero macrepcrtse
OpraHU3aIMy COIMAILHOIO eUHEHHs U nodeae npu AiH-/[xamyre. ConuanbHbIN
cio, KOTOpbli ToOWHOM Ha3bIBAl «TBOPYECKUM MEHBITUHCTBOM», SIBIISICTCS
€IMHCTBEHHBIM CPEJICTBOM BbIXOAa M3 Kpu3uca; Kyry3 ke ObLI JyXOM 3TOro
MEHBIINHCTBA.

Cornacio wMbiciu  P.I'Komnuareyga, wusnoxkeHHot B T1pyne «Mues
I/ICTopI/II/I»le, «ACTOPHUYECKAs] JTUYHOCTh HA MPAKTUKE MPOJOJKAET pa3syMm CBOEH
JIIOXH, CO3UAAsl UCTOPUIO yepe3 e€ MoHUMaHHe» . B 3TOM acIekTe Kyrys —
CyOBEKT, KOTOPBIM HE MPOCTO MPOKUBAJ MOXY, HO U OCO3HAHHO (POpMUPOBAI €.
OH mpeBpaTWics U3 «IEPEKUBAIOLIETO» HUCTOPUIO B «YIPABIISIONIUN» €0 Pa3yM.
CnepoBarenbHo, mia uHTepnperanuun KyTy3a kak coruaibHO-(uiocodckoi

1 Hegel G. W. F. Vorlesungen iiber die Philosophie der Geschichte. Stuttgart: Reclam Verlag, 1837. — B 91-144.
> Toynbee A. J. A Study of History, Vol. I1. Oxford University Press, 1946. — B 132-140.

16 Collingwood, R. G. The Idea of History. Oxford: Clarendon Press, 1946. — B 160—175.

17 Collingwood, R. G. The Idea of History. Oxford: Clarendon Press, 1946. — B 160-175.
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KaTeropuu HEOOXOJMMO paccCMaTpUBaTh €ro KaKk HHAMBUIAYAIbHOE BBIpAXKEHUE
HUCTOPUYECKOM HEOOXOAMMOCTH, KaK «OTpake€HUEe OOIIEro JayXa B JUYHOCTH.
Kapn Manreiim B pabore «Mneonorus u Vromusi»™® mmmer: «B KaXyr0
HUCTOPUYECKYIO 3MOXY OOIIECTBEHHOE CO3HAHHWE TMEPEXOJUT U3 COCTOSHUS
HEYCTOMYMBOCTA B COCTOSIHHUE CHUHTE3a». KyTy3 OCYyIIECTBWJI HMMEHHO TaKOU
CUHTE3: OH HaIlpaBWUJ PEIUTHUO3HBINA JyX, MOJUTUYECKYIO BOJIIO U OOIIIECTBEHHOE
co3HaHue K eawHou 1enu. OH BOCCTAHOBWJI HE MPOCTO BOCHHYIO MmoOedy, a
nporecc camoro3Hanus oomectBa. CoruanbHash CYIIHOCTh 3TOrO Ipoliecca
3aKJIFOYAETCsl B BOCCTAHOBJICHMM JYXOBHOIO €IMHCTBA M  COIJIACOBAHUU
MOJIUTUYECKON IEHTpAIM3aIlMd C «HPABCTBEHHONW HEOOXOIUMOCTBIO». AJlb-
Makpuszu B cBoeM Tpyne «Ac-Cynyk nu-ma’pudar ayaidb aab-MYJIyK» MHIIET O
Kyryse: «kana shuja’an, salihan, mukhlisan lil-Islam» — To ecTh «oH ObLT Xpabdp,
OJlarouecTUB U MpeAaH I/IcnaMy»lg. DTO HCTOPUYECKOE CBUAETEIBCTBO B
¢dunocodckom cMbICTE 03HAYACT «AaKCHOJIOruueckuii uaeam». B muuanoctu Kyrysa
COCIMHUJIUCH «IIPAKTUYECKAs STUKA» U «IIOJIUTUYECKAst HE0OX0IUMOCThY. OTHAKO
ATO EJUHCTBO MPOTHBOPEUMBO: Kak ormedas MOH XampayH B «Mykaaaume»,
«BCAKasi TMOJWTHYECKAS BJIACThb II0 CBOEHW MPUPOJE HECET MOCTOSHHOE
MIPOTUBOPEYHE MEXAYy  HEe0OXOAMMOCTBIO noOeIbI U COLMaIbHON
CHpaBeILHI/IBOCTBIO»ZO. Kyty3 neiictBoBan MMEHHO BHYTPHU 3TOTO MPOTUBOPEYMS: B
€ro Mpuxo/ie K BJIACTU MOJIUTUYECKUI MparMaTu3M OTOABHUHYJ Ha BTOPOW IUIaH
ATUYECKHE TMNPUHIMUINBL. B 3TOM cMbIcIe OH TpuUONMKAETCS K Mapajgurme
MaxkuaBemm «1ejib ONpaBIbIBACT CPEACTBA» B «Focyz[ape»21. Pa3zanumne nuime B
ToM, 4yT0 KyTy3 MpUMEHsUI 3TOT NPUHUMUII HE Paau JIUYHOTO MUHTEPECA, a BO UMs
COLIMATILHON HEOOXOIUMOCTH.

O. dopkreitm B Tpyne «O pasgeneHHd OOIIECTBEHHOI'O TPYyAa» IHIIET:
«OO0I11eCTBO COXpaHSAET CBOE E€IMHCTBO 4Ye€pe3 HPABCTBEHHYIO COJIUIAAPHOCTHY
Crnosa Kyty3a «Man lil-Islam in lam nakun nahnu?» («Kto Oyzner nns Mcnawma,
€CIM HE MbI?») SBISIIOTCS KOHKPETHBIM BBIPAXXEHHUEM JTOM HPaBCTBEHHOMN
COJIMAAPHOCTU. DTOT JIO3YHI CBHUJETEIIBCTBYET O IMEPEXOAE COUMAIBHOIO J1yXa B
CTaJUI0 «aKTUBHOrO eAuHCTBa». C TOUkM 3peHus J[ropkrerimMa, 3T0 COCTOSIHUE —
«UHTEHCU(]UKAIHS KOJUIEKTUBHOTO CO3HAHUSA», TO €CTh MPEBPAILICHUE COIIMATBHOMN
SHEPIHMM B HOPMATHBHO-HaIlpaBlicHHOe neicTBue. KoHmemnmus «acabuiin» MOH
XanpayHa Takke o0BsicHsIEeT 3TOT mpoiecc. [lo ero mMHeHuto, «acabuiis» — 3TO
€CTECTBEHHasl CHWJIa, OOBEAMHSIOAs JIFOACH BOKPYr €IMHOU nemn>. B JIOXY
Kyry3a sTa cuna npunsna ¢popMy COIMaIbHOTO €IMHCTBA, OCHOBAHHOTO HA BEpe, a
HE€ Ha ATHUYECKOW WM IUIEMEHHOW conuaapHOCTU. OH MpeBpaTUil ITHUYECKYIO
acaOWiffo B «HPABCTBEHHYIO acaluiito». TeM caMbIM OH TMeEpeBeNl COIUATHHYIO
CUCTEMY Ha HOBbIH (punocockuil pyHIaMEHT — 3TO, BBIPAXKAsCh COBPEMEHHBIM
SI3bIKOM, «PEKOHCTPYKIIUS CollMalibHOW uaeHTudukanuny. OaHaKko, ¢ COUUaIbHO-

'8 Mannheim K. Ideology and Utopia. New York: Harcourt, 1936. — B 110-118.

9 Magrizi, Tagi al-Din. As-Suluk li Ma‘rifat Duwal al-Muluk, J. 1. Qohira: Dar al-Kutub, 1956. — B 520.
20 1bn Xaldun. Al-Mugaddima. Beirut: Dar al-Fikr, 1377 h.q. — B 134-145,

21 Machiavelli, N. Il Principe. Firenze: Giunti Editore, 1532. — B 85-93.

?2 Durkheim, E. De la Division du Travail Social. Paris: PUF, 1893. — B 272-278.

2% |bn Xaldun. Al-Mugaddima. Beirut: Dar al-Fikr, 1377 h.q. — B 145.
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dbunocodckoit Touku 3peHus, cMepTh KyTy3a oOHaxkuia ciiadyro CTOPOHY ITOMH
CUCTEMBI: JIYXOBHBIA IIEHTp 0OmecTBa ObUT YpPE3MEPHO MPHUBSA3aH K OJHOU
JUYHOCTH.

®enomen Caiipuannna Kyry3za — 3TO yHUKAJIbHOE SIBJIEHHUE, BOIUIOUIAIOIIEE
CIOXKHYI0 (PHUIOCOPCKYIO THAICKTUKY MEXKIY HCTOPHYECKONH HEO0OXOIMMOCTHIO,
OOLIECTBEHHbIM  CO3HaHueM W  JuyHoM  Bosed. Jluunocte  Kyrysa,
copmupoBaBIIascs Ha GOHE MOJIUTUIECKOT0, TyXOBHOT'O U COIIMATIBLHOTO KpU3HCa
CBOEH AIOXH, SAPKO MPOAEMOHCTPUPOBAIa BOJIEBYID AKTMBHOCTb YEJIOBEKA M €r0
CHOCOOHOCTh H3MEHSATh HMCTOPUYECKYIO cuTyaluiro. Axman Makpus3u B CBOEM
Tpyae «llyTp K Mmo3HaHMIO MpaBAIMX AUHACTUI» numieT: «Kyry3 mepen aunom
MOHTOJILCKOM YIpO3bl MPEBpPATUII CTpax HapoAa B MY»KECTBO, ClIa00CTh — B CHUILY,
MOIYHHEHNE — B CBOOOLY» . DTa MBICIb GIM3KA K TEreeBCKOM HISe IIO3HAHMS
HEOOXOJIMMOCTH 4Yepe3 CcBoOomy», Tak Kkak KyTy3, 0CO3HaB COIHAJIbHYIO
HEOOXOIMMOCTh, CMOI HM3MCHHTH €€ CBOCH CO3HATEIbHON BoicH. [lanHoe
COCTOSIHUE BBIPAKAET «TAPMOHUIO CYOBEKTUBHONH BOJU C OOBEKTHBHBIMU
HMCTOPUYECKUMH TPOIECCaMU» — BaKHEHIITUN BOMPOC COIUaIbHON (UiIocopuu.
Xora Makpusu UHTEpOpETUPOBAN  AEATENbHOCT, KyTy3a Kak DIpOayKT
00XECTBEHHON BOJIM, COLUAIBHO-PUIOCOMCKUI aHAIN3 OLIEHUBAET ATOT MPOIIECC
Kak (opmy camomoOWIM3alMUd 4esjoBedeckod Boiu. B To ke Bpems ['erenb B
«DEeHOMEHOJIOTHH JTyXa» Ha3bIBAET «BO3BBIIICHUE YEIIOBEKOM HEOOXOIUMOCTH 10
YPOBHSI CBOOOBI» MOMIMHHBIM HCTOPUIECKHM JBIDKCHHEM , UYTO IIOIHOCTBIO
OCBEILAET CYIIHOCTh AesTenbHocTh Kyrysa.

N6n Taurpubepau B tpyne «bnectsamue 3Be3abl Bianbik Erunra u Kaupay
numieT: «KyTy3 o0bequHUI BOMCKO HE CHUJION, a BEpPOil; OH MpeBpaTUI BOCHHYIO
BIACTh B HMHCTPYMEHT JYXOBHOIO CIMHCTBA» '. DTOT MOAXOJ KOPPEIHUPYET C
KOMMYHUKAaTUBHON Teopueil B cormanbHoM ¢unocopun. Opren Xabepmac B
«Teopr KOMMYHHMKAaTUBHOTO JEUCTBUS» MOAYEPKUBAET, UYTO OOBEIUHSIONIAS
CHIa OOIIECTBA 3aKII0YACTCS B «HPABCTBCHHOM NHANOre H IOBEpHI» . KyTys
peanu3oBall UMEHHO 3TOT MPHUHIIUI HA MTPAKTUKE: OH MPEBPATUII BOCHHYIO CUCTEMY
B KOMMYHHKAaTUBHOE €IMHCTBO, CO3/IaB KOHCEHCYC uepe3 Bepy. NOH Tanrpubepau
OOBSICHAET 3TOT Mpolecc B AesiTenbHOCTH KyTy3a 00KECTBEHHBIM BIOXHOBEHHUEM,
OJTHaKO ¢ (prI0COPCKON TOUKHU 3pEHHUS ITO SBICHHUE 11eTIECO00Pa3HO MOHUMATh KaK
«CIOCOOHOCTh ~ YEJIOBEYECKOI'0  CO3HAHMSI  OpPraHU30BBIBATH  COIMAIBHYIO
COJIUJIAPHOCTh 4epe3 AyXoBHOCTHY. Dazmymnax Pammp an-lun B «COOpHHKE
neronucei» oneHuBaeT KyTy3a Kak  «BOJEBYIO CHILY, 3allUIIAIOLIYIO
YeTOBEYECKOE JOCTOMHCTBO» . DTa MBICIb ONHM3KA K KOHICIIMH «ITHIECKOM
MOJIENIN BJIAaCTUY», paspaboraHHoi Murmienem DyKo, KOTOpPBIH yTBEpKIal, YTO
«BbICIIAs (popMa BIACTH — ITO HE YIpaBiIEHHUE, a MPOOYKIEHUE YEIOBEUYECKOro

4 Ahmad Magriziy. Cynyk au-ma’pudar gyan an-mynyk. — Qohira: Adab nashriyoti, 1996. — I-jild. — B. 514-520.

2 I'eopr 'erens. ®enomenonorus ayxa. — Mockea: Meicis, 1956. — C. 87-92.

%8 Tbn Tangriberdiy. An-Hyxym a3-3axupa ¢u mynyk Mucp Ba an-Koxupa. — Qohira: Misr ilmiy jamiyati, 1968. —
[1-jild. — B. 273-289.

2T Yurgen Xabermas. Theorie des kommunikativen Handelns. — Frankfurt am Main: Suhrkamp, 1981. — C. 67—69.

28 ®aznymrax Pammanun. Kommexe MupoBsix ucropuit. — MockBa—Jleannrpan: M3narensctBo «®Dany, 1946. — T.
1. - C. 57-58.
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cosHaHms» . B mmdHoctH KyTysa HaGmogaercs MMEHHO STOT (EHOMEH: OH
cAenanl BJIACTb HMHCTPYMEHTOM JIYXOBHOI'O MpPOOYKIEHHsS, a HE BOJIEBOIO
KoHTpoJsi. Xots unrepnperanust Kyrysa Pamma an-JluHoMm kak reposi Oiu3ka K
HUCTOPUYECKOMY peanu3My, Guiaoco(CKu OHa BbIpaKaeT MPOIECC CaMONO3HAHUS
yenmoBeueckoro cosHanus. Poccuiickuit  ¢unocodp B.C.Monogoit B pabote
«Dunocockre  OCHOBAaHMSI  COLMAIBHBIX  JBIWKEHUM»  numier: «Cuna,
MIOPOKIAOIIAS UCTOPUYECKHE IOBOPOTBI — 3TO MNPEBPALICHUE YEIOBEYECKOU
BOJIM B COLIMANIbHYIO dHepruio»- . B denomere KyTysa 3T0T mpomece mposBIsercs
OTYETJIMBO, TaK KaK OH COETMHMII TUYHOE MY>KECTBO C OOILIECTBEHHBIM CO3ZHAHHUEM,
BeAss Hapon Kk enuHcTBy. B. H. BacwibeB B cratbe «®EHOMEH COUHMAIBHOU
CONMUAAPHOCTH» OTMevaeT: «BakHeHuil 3aluTHRIM MeXaHu3M O0ILIEeCTBA — 3TO
CIOCOBHOCTh OOBEIMHATHCS BOKPYT OOLIEH JyXOBHON HACH» .. DTO MONOXKCHHE
pPacKphIBaeT  COIUAIbHO-PMIOCOPCKYI0  CyIIHOCTh  aestenbHoctu  Kyrysa,
MOCKOJIbKY OH PEOpPraHu30Bajl OOIIECTBO B YCIOBHSX MCTOPHUYECKOTO KpHU3HCa Ha
OCHOBE HPaBCTBEHHOI'O €IMHCTBA.

bekzon Ab6aupumor B mnpousBeneHuu «Candunnaun Kyrys — mnociaegHuit
yaap» numer: «KyTy3 mnpeBpatwi CTpax B HapOJHOW IICHXOJIOTMH B BEpY,
TPEICTABII MY)KECTBO KaK HPABCTBEHHBIH AONT» .. JTa MBICIHb CO3BYYHA HIEE
Opuxa ®pomma u3 paborsl «berctBo OT cBOOOABI» O TOM, 4YTO «CcBOOOnA
M3MEpSIETCsl OTBETCTBEHHOCTBION . KyTy3 MpeBpaTii CBOKO CBOOOIY B CIIy)KCHHE
MHTEpecaM Hapoja, BO3BENs JIMYHOE MYKECTBO B PaHI OOIECTBEHHOro jaoira. B
ATOM acCIHEeKTe OH OJIM30K K Hiealy «CBOOOJHOro yesnoBeka» dpomma, CTAaHOBACH
MCTOYHUKOM HPABCTBEHHOTO MpOOYXJeHus B oOmecTBe. Typeukuil ydeHbli
Anran YetuH B wHccienoBaHuM TeHeanorun cynraHa Kyrysza ormedaer: «B
anunoctu Caipuanuaa KyTysa rapMOHHYHO COYETAUCh TIOPKCKOE MYXKECTBO U
HCIaMCKasi JyXOBHOCTB» . OTa MbICIb co3By4dHa uzaee A. I'. CnupkunHa B Tpyne
«YenoBek M CO3HAHME», COIJTACHO KOTOPOM «IIPOLECC CaMOIIO3HAHUSA CO3HAHMS
BEIET YCIOBEKA K M3MCHCHHIO MCTOPHYECKON HEOOXOMMMOCTH» . JleATeIbHOCTD
Caiipunnuaa KyTy3a OOHOBWIIA COLMAIBHYIO CTPYKTYpPY 4epe3 TapMOHHUIO
HAllMOHAJIBHBIX, PEJIMTMO3HBIX W IIUBUIM3ALMOHHBIX LEHHOCTEHN, YTO BBIPAKAET
caMy CyTh COIIMAIbHON KOHCOIUAALUN.

Apnonpn  ToitHOu B «llocTmxenun wucropum» numer: «Kyrty3 Obin
TBOPUYECKOW JIMYHOCTHIO, CHACHIEH IUBWIM3ALUI0, OH MPOOYIWI JyX Hapoja B
MIEPUOLT KpH3H0a>>36. Teopust «TBOpYECKOro0 MEHbIIMHCTBA» TOMHOM HallIa MOITHOE
OTpakeHHe B JearesbHOCTH KyTy3a, Tak Kak OH BBIBEJN HApOJ M3 MAaCCUBHOCTU K
JEUCTBUIO, U3 pa3o0UIeHHOCTH K eAuHCTBY. Myxamman Caun ['ynup B Tpyze

29 Michel Foucault. La volonté de savoir. — Paris: Gallimard, 1975. — P. 133-137.

3 Momnomo#t B.C. ®@unocodckue 0CHOBaHUS COIMANBHBIX ABIDKEHUH. — MockBa: @mnocodus u obmectBo, 2019. —
C. 74-78.

*! Bacuibes B.H. ®eHoMeH couuanbHOi conmmapHoctd. — Mocksa: Borpocsr ¢punocodun, 2015. — C. 123-127.

%2 Bekzod Abdirimov. Sayfiddin Qutuz — so‘nggi zarba. — Toshkent: Yoshlar mediagraf, 2021. — B. 143-148.

%% Erich Fromm. Escape from Freedom. — New York: Harper, 1941. — P. 89-92.

% Altan Chetin. Celaleddin Mengiiberdi’nin akrabasi mogollar1 yenen harzemsahli bir Memliik sultan1 Kutuz’un
kokeni hakkinda bazi tespitler. — Bursa: Ekin Yayinlari, 2024. — S. 314-317.

% Croupkun A.T'. Yenosek u coznanue. — Mocksa: [Tonuruzaar, 1988. — C. 64-68.

% Arnold Toynbee. A Study of History. — Oxford: Oxford University Press, 1976. — P. 449-450.
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«MoHronsckoe 3aBoeBaHue M OuTBa mpu AiliH-/xanyre» numer: «Kyty3
MpeBpaTUil CTpax CoJJaT B TOPAOCTb, & COMHEHHE — B YBepeHHOCTB»37. Ora
MBICJIb FapMoOHUpYyeT ¢ uaeed Prnpamna Komnumnaza B «Teopuu sMOLIMOHAIBHON
SHEPTUN», II€ «IYXOBHOE MPOOYKIECHUE CO3TAET COLMAIBHYIO COJII/I):[apHOCTB>>38.
Kyty3 TpancdopmupoBal UMEHHO 3Ty MCUXOJIOTMYECKYI0 SHEPTHIO B COLMATIBLHOE
JIECTBHE, CO37aB MCTOpUYECKUM TOBOpoT. Takum oOpazoM, QeHomeH
Caiipunnuna Kyrysa ¢ coruanbHO-GHIOCOPCKON TOYKH 3PEHUS BOILIONMIAET PO
YeJIOBEYECKOM BOJIM B NPEOJIOJICHUH  UCTOPUYECKOM  HEOOXOJIUMOCTH,
OOBEANHSIONIYI0 CHJy HPAaBCTBEHHOI'O CO3HAHUS M KOHCOIMJIUPYIOUIYIO MOIIb
augHOCTH. OH SIBISIETCS NPAKTUYECKUM BBIPAKEHHEM «1yXa, MPEBPAIIAIOLIETO
HEOOXOIMMOCTh B CBOOOAY» B jAuanektuke [erens, «enuHCTBa 4Yepes
HPABCTBEHHBIN Juanor» Xabepmaca, «OTBETCTBEHHOW CB0OOOIs» Ddpomma,
«BIacTU, Npodyxkaaronei cozHanue»y Pyko m CHUpKUHA, a TaKXKe MPUHIIUIIOB
«TBOPYECKOM  COIMANBHOW  CyOBEKTHMBHOCTH»,  BBIABUHYTBIX  MOJOIBIM,
BacunbeBoiM u ToiinOu. Jluunocts KyTy3a — 3TO HE MPOAYKT HUCTOPUUYECKUX
YCIOBUHM, a COCTOSSHHE TPEBPALICHUS 4YEJIOBEYECKOW BOJIM B COLHUAIBHOE
poOyKJE€HNE; B CBOKO AMOXY OH CTajl KOHCOJMIMPYIOIIEH CUJIOW JYXOBHOIO
€AMHEHUS U HPABCTBEHHOT'O BO3POKICHUS.

Bo BrOoponm rmaBe guccepranuu, — o3arjiaBieHHOM — «CouHaJbHO-
punocodcexkunii ananus naciaenus Caiipuaauna Kyrysa u ero mecro B cucreme
NATPUOTHYECKUX  IEHHOCTeD»,  HUCCIEAYIOTCS  colluaibHO-(duiocodckas
CYIIHOCTh NAaTPUOTH3Ma uepe3 mpusmy aestenbHoctd Kyryza wu  ero
AIUCTEMOJIOTHYECKOE  MECTO B CHCTEME  LIEHHOCTEH;  aHAJIM3UPYETCs
AKCHOJIOTMYECKasd MHTepIpeTanns auaepcTsa KyTy3a B KOHTEKCTE HCTOPUYECKOTO
CO3HaHMs,  COLUMAJIbHOW  TaMATH U  HAUMOHAJBbHOM  HMAEHTUYHOCTH;
paccMaTpUBaETCs BBIPAKEHUE MPUHIIMIIOB COLUAIBHOTO €IMHCTBA, TUCIUILIUHBI U
HPaBCTBEHHOM CTOMKOCTH B BOCHHOM U JUILNIOMATUYECKOM AesaTesbHOCTH KyTy3a.

JImunocth u gestenbHOCTh Caindunnuna Kyryza nposiBIsiTCS B UCTOPUU
BocToka He TOJIBKO KakK MOJIUTUYECKOE COOBITHE, HO M KaK MPOLecC, 001aIar0Hii
riyookoil  comuanbHO-pumocodpckoit  cymHocThio.  Ero  kpartkas,  HO
coJiep)KaTeNibHasl KU3Hb MOXKET OIEHHWBAThCA KakK (DEHOMEH, BBIpKAIOUIUN B
MOTOKE IIUBWJIN3ALMOHHBIX U3MEHEHHUI TOr0 BPEMEHH CI0XHYIO THATIEKTUYECKYIO
CBS3b MEXIY YEJIOBEKOM U OOIIECTBOM, JIOJTOM W COBECThIO, POAMHON W
JMYHOCTBI0. JlesTenbHocTh KyTy3a — 3TO «aKTHBHBII CYOBEKT» UCTOPUUYECKOTO
CO3HaHUS, BOIUIOTUBIIMK B ce0e akTHBHYIO (OpMy OOIIECTBEHHOT'O CO3HAHMS,
aKCHOJIOTHYECKOE COJEp)KaHHE MNaTpUOTU3Ma M OOHOBJIIEHHE HMCTOPUYECKOM
namsiTd. Ero nauyHas KU3Hb U TOJUTHYECKUM MyTh — 3TO HE MPOCTO
MOCJIEIOBATENbHOCTh MCTOpUYECKUX (akToB, a Qunocodckas sKcrpeccus
COLMAIIBHOM MaMSITH, HALIMOHAJIbHON UAEHTUYHOCTH U HPABCTBEHHOW CTOMKOCTH.

Bo Bceli nedrenbHocTM KyTy3a TOHSATHE NAaTpUOTH3MA SIBISETCS HE
YIPOIIEHHBIM TMOJUTUYECKUM TEPMHHOM, a MPEBPALIAETCS B OHTOJIOTMYECKYIO
OCHOBY YEJIOBEUECKOr0 CYIIECTBOBaHMS. B €ro MCTOPUYECKUX PELIEHUAX — B

" Muhammad Said G*ulir. Mogol Istilas1 ve Aynicaliit Savasi. — Istanbul: Istanbul Universitesi, 2018. — S. 212-230.
%8 Randall Collins. Interaction Ritual Chains. — Chicago: University of Chicago Press, 2004. — P. 44-46.
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YaCTHOCTH, B HaKa3aHUU MOHTOJbCKHX TOCJIOB WJIM BCTYIUICHUHM Ha Tojie 00s C
Bosrnacamu «O Wcnam!» — MBI BHUJIUM BBICIIYIO CTaJUI0 COLMAIBHO-
¢unocockoro cozHaHus, TO €CTb OCO3HAHHYIO JIESTEIBHOCTh, OCHOBAaHHYIO Ha
IIEHHOCTSIX. B manHOM ciiydae matpuoTu3sM (GOpMHUPYETCS HE KaK «COLMaJIbHAs
HEOOXOIMMOCThY», a KaK «HpaBCTBEHHas HeoOxoammocTh». Kak momyepkuBan P.
Awmwurait-IIpericc, kaxnoe pemienne Kyry3a «mpeciaenoBayio 1Eidb COXPAHEHUS HE
TOJIBKO CTPAaTETUIECKOTO Pe3ynbTaTa, HO M TYXOBHOU CTaOMILHOCTH ofecTBay ..
[Ipu Oonee rTayOOKOM aHaNM3€ O3TOM MBICIM Mbl BUAMM, YTO JHAEpPCKas
nestenbHocTh  KyTy3a oHTOJIOrMYecKd Oblla CBsS3aHA C  3al[UTOM  OCHOB
CYIIIECTBOBAaHUS O0IECTBAa — BEPHI, MOpAIH U eAMHCTBA. TakuMm obOpazom, Kytys
BOCIIPMHUMAJT MAaTPUOTU3M KaK «II€HHOCTb, COXPAHSIOIIYIO0 OBITHEY, YTO BBIBOJIUT
€ro JEATENbHOCTh 334 pPAMKM YHCTOTO IIOJMTUYECKOro0 IparMaru3Ma Ha
¢bun0cohcKo-aKCHOTOTUYECKUI YPOBEHD.

JlunepctBo KyTy3a, 0COOEHHO C TOYKHM 3pPEHHUS aKCHOJOTHMUYECKOT0 aHaIM3a,
OoTpakaeT cOATAHCUPOBAHHYIO CTPYKTYPY CHUCTEMBbI IIeHHOCTeH. s Hero cuia u
CIIPaBeIJIMBOCTDh, TUCHIUIUIMHA U MUJIOCEP/IME, OTBAara U COBECTh ObUIM HE MPOCTO
JIOTIONHSIONUMHY, a B3auMOOOYCIaBIMBAIOMMMU IEHHOCTsAMHA. A. TolHOu
ormeuaeT: «Yepe3 nodeny Kyrysza MycynbMaHckas IUBUIU3ALIMS 3alIUTHIIA ceOsl,
HO 3Ta 3aliMTa OblUIa OCYIIECTBIEHA HE OpPYXHEM, a 4Yepe3 BOCCTAHOBIICHUE
JTyXOBHOU Boim» ™. B aTOM CMBICIE B denomene Kyrysza cuna He orneneHa ot
HPAaBCTBEHHOM OCHOBBI; OH SIBJISIETCS OJHOM M3 HEMHOTHX HCTOPHUYECKUX
JAYHOCTEM, CYMEBIIMX  TapMOHU3UPOBATh  «HPABCTBEHHYKD  BOJIO»  C
MOJINTUYECKON CWIOW. Ero BO€HHas JUCUUIUIMHA ONUPAIACh HA HPABCTBEHHYIO
JUCLUIUIMHY OOIIEeCTBA, a BOGHHasi mobena — Ha HJICI0 COLMATIbHON TapMOHUHU.
Anp-Maxkpusu ormeuaet, uto «Caiipunaun KyTy3 nepea KaxIbIM yaapoM Y4l
CBOMX BOMHOB OYMIIaTh HAaMEpPEHHs, a Tmepea noldenod — ymnoBaTh Ha
BCeBBIIHEro» ', 4T0 JeMOHCTPUPYET (GHIOCODCKYIO pedIeKCHIO BHYTPH BOCHHOM
CTpaTEruu.

C >nuCTEMOIOTHUYECKOW TOYKHM 3PEHUS MPOLECC MO3HAHUS B JEATEIbHOCTH
Kyry3a He orpaHm4mBajiCsi MPOCTHIM BOCIPUATUEM JACHUCTBUTENBHOCTH, a OBLI
BO3BEIEH B CTENEHb JAYXOBHOTO OCMBICIEHHUS. MOHIOJIBCKOE HAIECTBUE OH
BOCHPUHUMAJI HE TOJIBKO KAK MOJUTUYECKYIO YITPO3Y, HO U KaK SK3HCTEHLIHAIbHBIN
KpU3UC Uil BEpPBI, HayKM W KyJIbTypbl. B 3TOM acmekre OH mnepemen OT
VOPOIIEHHOW AMIUPUYECKON (GOpPMBI TMO3HAHUS K YPOBHIO «HPABCTBEHHOTO
no3HaHus». [lo3HaHue 37ech O3HA4YaeT HE TOJBKO OCO3HaHWE (HaKTOB, HO U
NPU3HAHUE LEHHOCTEH, IEUCTBUE uYepe3 camoco3Hanue. lloatomy npencrBus
Caitpunmuua Kyrtysa cranm mpakThdeckod (opMol IMO3HAHWS, peaju30BaB Ha
npaktuke ¢punocodcekuit npunumi: «l[lozHanme — ecth Gopma 3amuTsel PoguHb.
B akcuonormueckom ananmze KyTy3 coxpaHssI CHUCTEMY LIEHHOCTEM BO
BHYTPEHHEU IMOCIEA0BAaTEIbHOCTU. Yepe3 Bepy OH OTKpPbUI TOPAOCThb, 4Yepe3

% Amitai-Preiss, R. (1995). Mongols and Mamluks: The Mamluk-1lkhanid War, 1260-1281. Cambridge University
Press, Pp. 35-45.

“0 Toynbee, A. (1976). Mankind and Mother Earth. Oxford University Press. — P 449.

L Al-Magrizi, A. (1997). Al-Suluk li-ma‘rifat duwal al-muluk. Cairo: Dar al-Kutub, vol. I, Pp. 506-520.
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JUCUUIUIMHY — CBOOOIY, Yepe3 eIuHCTBO — mnobeny. Aunb-Kankamanau
XapaKkTepU30BaJl €ro KaK «IOJKOBOJIIA, MOOEIUBIIETO HE OpYyXHEM, a
HPABCTBEHHOCTBIO» *. JTa OIEHKAa He CiydaifHa © uMeeT (GHIOCOPCKYIO
CYLIHOCTh: HPABCTBEHHOCTh 3/1€Ch TPAKTYETCS KaK MEPHJIO CHJIbI, EAMHCTBO — KaK
MEPWIO CYLIECTBOBAHUS, a NATPUOTU3M — KaK MEPUJIO OCMBICIEHHOCTH. Takum
obpazom, gestenbHocTh Cailidunnuua Kyryza BoccTaHoBHIIa — HEpapXHIo
IIEHHOCTEH B OOITECTBE, MPU3BAB €T0 K «BO3BPAIICHHUIO K CAMOMY ce0ey.

C TOUKM 3pEeHHs HCTOPUYECKOrO CO3HaHUA JesTenbHOCTh CalduaannHa
Kyry3a ctana aktuBHOU (hopmoii conuanbHON nmamsaTu. DHH BpoaOpuk B cBoeM
UCCIENOBaHUM TNoa4yepkuBaer, 4rto «KyTy3 W mepBble MaMIIFOKCKHE CYJITaHbI
CO3/1aJId HOBYIO MOJENb JISTUTUMHOCTH, OOBEAMHUB MPOUCXOXKIECHUE, NMaMATh U
TMONMTHYECKHE EHHOCTH IS BOCCTAHOBICHHS MCTOPHYECKOM HMACHTHIHOCTH» .
C stoit Touku 3penust Kyty3 ¢popMupoBan HallMOHAIbHYIO HIEHTUYHOCTb HE YEPE3
BOEHHYIO I00€y, a Yepe3 rapMOHU3ALMIO UCTOPUUECKON aMSATH ¢ HPAaBCTBEHHBIM
eIMHCTBOM. B ero xusHu OOBEIMHWINCH JIMYHAS Mo0ena C HalMOHAJIbHOM
no0Oeoil, InyHasi BOJIS C COLMATIbHOM mamAThio. [103TOMy OH mposiBisieTcss Kak
bunocodckuil  apxeTUn HaIMOHAIBHOrO co3HaHus. Ha mpoTskeHnn Bceit
nesrenpHocTH KyTy3a ILIEHTpalbHOE MECTO 3aHMMAET UAEs COLUAIbHOIO
€IMHCTBA. YCTPAaHUB pa3Jopbl CPEAU MaMIIIOKOB-OaXpHUTOB, OH PEOpPraHU30Bal
BOCHHYIO CHUCTEMY Ha OCHOBE HPABCTBEHHBIX HPHMHLMIIOB. B 3TOM mporecce
JUCIUIUIMHA Cc(OpMHUpPOBAJacCh HE IMPOCTO Kak BOEHHBIM TOPANIOK, a Kak
aKCHOJIOTUYECKOE YCIOBHE COLMAIbHOIO paBHOBecusi. OH TpebOoBaja OT BOMHOB HE
TOJIBKO MOCJIYILIAHUS, HO U OCO3HAHHOM 1€, MPEJaHHOro ciayxeHus. Tem cambiM
OH CTaJl WHUIMATOPOM JYXOBHOIO MpoOyxaeHust oomectBa. Dumocodckas
cymHocTh (eHomena Caitpunauna Kyrysa 3axmodaercs B TOM, YTO OH CMOT
OOBEAVMHUTh TPHU OCHOBHBIX YPOBHA COLMAIBHOTO OBITHS: TO3HABATEIbHBIN
(AMUCTEMONIOTUYECKUI),  HPABCTBEHHO-OLICHOYHBIM  (AKCHOJIOTMYECKUH) U
MpakTUYeCKuid (oHTONOrMueckuil). Ero nesareabHOCTh MIAE0IOrMUeCKH OMUPAETCS
Ha  [PUHUOUI ~ BOCTOYHOW  Quiocopuu  «coxpaHeHuss  ObITHS  4epes
HPABCTBEHHOCTb».

CounanbHo-punocodckuii  ananuz  gestenbHoctd Caitdunnuna Kyrtysa
HamnpaBlieH HE TOJbKO Ha BbIABICHHE (AKTHUUECKUX PE3YyJIbTAaTOB €ro
UCTOPUUYECKUX JIEUCTBUM, HO M HA TO, KaK 3THU JEHCTBUS OTPa3WINUCh B MaMSTH
oOmiecTBa, B KakKyl0 LEHHOCTb OHM IPEBPAaTWIMCh M  KakoBa HX
AIHUCTEMOJIOTMYECKass poyib B (OPMHUPOBAHMM HALIMOHAIBHON HACHTUYHOCTH.
[leHHOCTH MATpUOTHU3MA, BOIUIOUIEHHAs: B oOpa3ze KyTy3a, OCHOBBIBAEeTCS MpPEkK/IE
BCEr0 HAa NPUHLUIIAX MPHUOPHUTETA OOIIMX HHTEPECOB HAJ JIUYHBIMH, 3alUTHI
HAI[MOHAJIbHO-KYJIBTYPHOIO  €IMHCTBA W  BOCCTAHOBJEHUS  HPaBCTBEHHO-
MHTEJUIEKTYaJbHOM TapMOHUMU ob0miecTBa. Ero BoOeHHAass W JIUIIOMaTHYecKas
JesITeIbHOCTh, OCOOEHHO PEUIMMOCTb, NMpOsABIEHHAas B OuTBe npu AMH-/[xanyre,
ABJISIETCS. AKCUOJIOTMYECKUM JI0KA3aTeIbCTBOM, IITyOOKO BHEIPUBILIKUM B CO3HAHUE

“2 Al-Qalgashandi, S. (1913). Subh al-Asha fi Sina‘at al-Insha. Cairo, Pp. 63—-64.
“3 Broadbridge, A. (2024). The Dynastic Impulse in the Early Sultanate. Mamluk Studies Review, Vol. 27, Pp. 30—
40.
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o0lIeCTBA IMOHATHS COLMANBHOTO CIWHCTBA M  HPABCTBEHHOTO JONTA .
CranoBnenue Kyry3a kak HEHHOCTH NATpUOTH3Ma U NMPOOYXKIECHUE UYEpe3 HEro
HMCTOPUYECKOI0 CO3HAHUA — 3TO HE TOJBKO IOJUTUYECKUE PE3YNIbTAThl, HO U
OINPEIETICHNUE €ro AMUCTEMOJIOTMYECKOI0 MECTAa B KOHTEKCTE CUCTEMBI LIEHHOCTEM.
Yepez Hero ykpemsercs Bepa OOLIECTBEHHOI'O CO3HAHUS B HCTOPUYECKYIO
uctuny. B stom acnekte (enomen Kyryza paccmaTpuBaercss kak oaHa U3
«OTOPHBIX  (UTYp HCTOPUYECKON UACHTUYHOCTH» (MO ompeneneHuo O.
OyKysambl), TaK KaK OH SBISETCA «IHAEPOM, (GOPMUPYIOIIUM HCTOPUUYECKYIO
NaMsATh, HEOOXOAUMYIO JIJISl COLIMAIBHON CTAOMIBHOCTI

B rmaBe moapoOHO MpoaHaANIU3UpOBaHA COIUATBHO-(PHIOCO(PCKAs CYITHOCTh
naTpuoTu3Ma uepes npusmy gesrenabHoctu Candunauna Kyrysa. YcraHoBiieHo,
YTO MATPUOTHU3M BBICTYIIAET HE TOJBKO KaK 3MOLMOHAIBHO-TICUXOJIOTHYECKOE
SBJICHHE, HO W KaK BaKHBIA HJCOJOTHMYECKHM (PyHIaMEHT B (OPMHPOBAHUU U
YKPEIUIEHHM HCTOPUYECKOr0 CO3HAHHWs, COLUMAJIBbHONW NaMATH M HAaIMOHAJIBHOU
MIECHTUYHOCTU. B wyacTHOCTH, Yepe3 nearenbHOCTh KyTy3a Kak IOJIKOBOALA U
rOCYJApCTBEHHOT'O JEATENS BBISBICHBI THOCEOJIOTMYECKUE OCHOBBI BBIIBUHYTHIX
UM HJEW — KPUTEPUM HUX TMO3HAHMS, OCMBICICHHS U OLUEHKH, — U OTH HJIEH
PacCMOTPEHBI KaK UJICOJIOrMYECKUi KaTtaau3aTtop (popMupoBaHusi 0OIIECTBEHHOTO
CO3HaHMs. AKCHOJIOTMYECKAsi MWHTepnperauus JjuuaepcrBa Kyrysza nossonwnia
MIPOAHAIN3UPOBATh €r0 MECTO B CHUCTEME IIEHHOCTEW, BBIJIEIUB B KadyeCTBE
OCHOBHBIX J€TEPMUHUPYIOMNX (AKTOPOB TAKME KAYECTBA, KaK CIPABEIIUBOCTD,
CaMOOTBEPKEHHOCTh, PEIIUMOCTb, CaMOIIO3HAHWE M JYXOBHOE MYXKECTBO,
TapMOHU3UPOBAHHBIE C HCTOPUYECKOW HEOOXOJUMOCTHIO M  COLMAIBHBIMHU
NOTPEOHOCTSIMHU.

Boennas w gumioMarmueckas —gestenbHocTh  Candummumaa Kytyza
MIPOSIBUJIACHh KAK HMCTOPUKO-IPAKTUYECKOE BBIPAKEHUE NPHUHIUIIOB COIUAIBHOTO
€AMHCTBA, JAWCLUUIUIMHBI W HPAaBCTBEHHOM CTOWMKOCTH, KOTOPBIE IIOCIIYKUIU
BAXXHOU COIMaIbHO-(OUIOCOPCKON OCHOBOM MpH 3alIUTEe CTpaHbl OT YIrPO3bI
BTOP)KE€HUSA, MOOWIM3auuMu  oOmEecTBa U OOECHEYEeHUH  MOJUTUYECKON
CcTaOWIBHOCTH. B yCcrnoBHSX NOJUTHUYECKONW HECTAaOWJIBHOCTH U BHEIIHUX YTPO3
Mamitokckoro mnepuoga Kyrty3 addexkTtuBHO npoaeMoHCTpUpoOBanl KadecTBa
JIUAEepa, OCHOBAHHBIE HA CTPOrOM BOECHHOW NMCIMIUIMHE, OPraHU3aTOPCKOM
TaJlaHTE€ U HPABCTBEHHON OTBETCTBEHHOCTHU. Y KPEIUIEHUE KOMAaHAHOU CTPYKTYpbI
B TIpollecce MOATOTOBKM K OuTBe mpum AWH-/[kamyre, dopmupoBaHue mgyxa
BHYTPEHHETO €IMHCTBA U CAMOOTBEPKEHHOCTH CPEAM Pa3IUYHBIX COLUAIBHBIX
CIOEB MpPU BOEHHONM MOOWIM3ALMH  CBUAETEIBCTBYIOT 00  aKTUBHOM
(GYHKIIMOHUPOBAHUY MPHUHIIMIIA COLIMATIBHOTO €MHCTBA B I€ATEIbHOCTH KyTy3a46.

Ha nunnmomatnueckoit apene Canduaaun KyTy3 Taxke BBIICISIICS CBOEH
PELIMTENBHONM IO3WLMEN, OCHOBAaHHOM HA HPAaBCTBEHHBIX KpuUTepusax. B
YaCTHOCTH, €ro OTBET Ha YIrPOXKAKIIWE IHUCbMa MOHIOJIBCKOIO ITOCOJIbCTBA

* Irwin R. The Middle East in the Middle Ages: The Mamluks and Their Times. - London: Allen & Unwin, 2003. -
P. 172.

> Fukuyama F. Identity: The Demand for Dignity and the Politics of Resentment. - New York: Farrar, Straus and
Giroux, 2006. - P. 211.

6 Al-Magrizi. Al-Mawa’iz wa al-I"tibar. Qohira: Dar al-Fikr, 2002. - P. 146.
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JEMOHCTPUPYET €ro  JUIUIOMATHYECKYIO OTUKY M TOJUTHYECKYIO
HernokoaeOumocTs. [Ipu3HaBas peanbHyIO yrpo3y, HO HE CTpalachk €€, OH BhIPa3uil
JUIUIOMATUYECKYK) TOYKY 3pE€HHUs, I[OCTaBUB B IPUOPUTET HAIIMOHAJIBHBIC
nHTepechl. Kak OTMEUYaroT HCTOPUKH, «IMIUIOMAaTHYECKas AesaTenbHOCTh KyTtysa
Oblla HE TMPOCTO KOMIIPOMHCCOM, a BOJICBOM IIO3WIIMEH, OCHOBAaHHOW Ha
HPABCTBEHHBIX anHanax>>47. Kpome Toro, B BOmpocax BOCHHOW AWCUHUILIAHBI
Caiipuanun Kyry3 BHEJIPUII CIIPaBEIMBOCTb, IIPETAHHOCTD u
CaMOOTBEPKEHHOCTh B KAa4E€CTBE OCHOBHBIX KPUTEPUEB YIIPABIICHUS, B PABHOU
cTeneHu Tpedys COOJIOJEHUs ATUX NPHUHIMIIOB KaK OT KOMAaHAUPOB, TaK U OT
pAOOBBIX BOMHOB. COrJIacHO HCTOPHUYECKMM MCTOYHUKAM, II€pE CpaKEHUEM
Kyry3 ynemsanm orpoMHOe BHHMaHUE HE TOJIBKO BOEHHOW CTPAaTEruv, HO U
YKPEIUICHHI0 HPABCTBEHHOro Ayxa. lloBblmas IyXOBHO-IICHXOJOIMYECKYIO
MOJITOTOBKY BOMHOB, OH JIOKa3aj, 4yTo moOeaa B OOK JOCTHTaeTcs HE TOJIBKO
OPYXKHEM, HO W BEPOH, NTUCUUILUIMHON U peH_II/IMOCTBIO48. CnenoBaTenbHO, BOCHHO-
JUIUIOMAaTHYeCKass JeATesbHOCTh KyTy3a ILieHHa HE TOJIBKO CTpaTernyeCKUMU
JOCTWKEHUSIMH, HO W Te€M, 4YTO 4epe3 He€ Obuia copMupoBaHa KyIbTypa
yIpaBieHUsl, OCHOBaHHAs Ha COIMAJIbHOM €IUHCTBE, JyXOBHOW CTaOMIBHOCTH H
HPaBCTBEHHON OTBETCTBEHHOCTH.

B tperperr rmaBe guccepranuu  «IlepcnekTuBbl  (h)OPpMHPOBAHMSA
NATPHOTHYECKOI0 AyXa Y MOJIOJAEKM HA OCHOBE IMOJKOBOAYECKOr0 HACJIEAUA
Caiipunanna KyrTy3a» ucciaenyroTcs akCHOIOTMYECKas 3HAYMMOCTb HacCIeaus
Kyry3a B mnpoOyXIeHHH HUCTOPHYECKOTO CO3HAHUS W HAIMOHAJIbHOU
UJCHTUYHOCTH, COLMAIBbHO-QUIOCODCKHE MEXaHU3Mbl BHEIPEHHUS BOEHHO-
HPAaBCTBEHHBIX LIEeHHOCTEN KyTy3a B CO3HAHHME MOJOMEKH, a TAKKE BO3ZMOXKHOCTH
YKPEIUIEHHs] COLMAJIbHOIO MMMYHMTETAa W HAUMOHAJIBHOIO CAaMOCO3HAHMS Ha
OCHOBE cucTeMbl IleHHocTel KyTy3a B yc0oBUsIX COBPEMEHHOM TII00ATN3aI1H.

ConmanbHo-(rrocodckas CYIIHOCTb MTOJIKOBOJTYECKOT0 HacJIeaus
Caiipunnuua Kytyza BbICTymaer BaxHbIM pecypcoM B  (opmMupoBaHUH
COBPEMEHHOI'0 HJICOJOTMYECKOTO M TPa)XJAaHCKOrO CO3HaHWs. B ycnoBusx
IIOJIMTUYECKOI0, JTYXOBHOIO M BOCHHOI'O KpH3MCa MyCyJbMaHCKOro Boctoka B
XIII Bexe Kyty3 chopmupoBaicss He TOJIbKO KaK MOJKOBOAEL, HO U KaK CYOBEKT,
NPUBOSAIINNA B IBHKEHHE MBIIIIJIEHHE 001eCTBA U MPOOYKIAIOUIUI HCTOPUYECKOE
co3nanue. [lobena mpu AiH-J[)kaiyre — 3TO HE PsAIOBOM BOCHHBIM YCIEeX, a
AKCHOJIOTHYECKOE COOBITHE, MPEBPATUBLIEE KOHIENIUIO «HEBO3MOXHOU MMOOEIBI»
B COLMAJIBHYIO PEAIBHOCTh B HAPOJIHOM CO3HAHHUH . AHanmu3upys 1eATeIbHOCTb
JAHHOM JIMYHOCTH, Mbl BHJIMM BBIPAXEHUE HJIEHM peann3Ma U COLMAJIbHOMU
MOOMIM3AIH, KOJJIEKTUBHOM MPUYACTHOCTH M CaMOMNO3HAHHUA. OJTO HUIpPaeT
BAXHYIO pOJIb B (POPMUPOBAHUU MCTOPUYECKOTO CO3HAHUS W HAIMOHAIBHOM
UACHTUYHOCTH Kak ¢uiocopckux kareropuid. Jlmunocts Caiipunnuna Kytysa
MOCITYKHMJIa CUTHAJIOM HJIC0JIOTMYECKOr0 MPOOYKIACHUS JJI COIMATIBHBIX CIOEB B

“" 1bn Taghribirdi. An-Nujum az-Zahira fi Muluk Misr wa al-Qahira. - Qohira: Maktabat al-Khanji, 1998. - P. 79.

“8 Az-Zahabi. Siyar A’lam an-Nubala’. - Bayrut: Muassasat ar-Risala, 2003. - P. 312.

0 Giizel Fatih, Karababa Cakir. Hiilya. “Kurulus Devrinde Bir Memliik Sultani: Melikii’l-Muzaffer Seyfeddin
Kutuz”, KAREFAD, j. 7. 2019. - P. 253-266.
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TOT MOMEHT, KOI/la UCIAMCKU MUP HaXOAWICS B COCTOSIHUM ITYXOBHOIO yHajka
[10J{ THETOM MOHTOJIBCKOTO HALIECTBUS . BOJISI, OTpasKeHHAs B €r0 MONTHTHYECKHX
Y BOCHHBIX PELIEHUSX, B CBOK OYEpelb, CTaja MPUMEPOM, BOIUIOMIAIOIINM TaKUE
IPAKIAHCKAE KayeCTBA, KAaK CaMOOTBEPKEHHOCTb, MYJKECTBO, IPENAHHOCTD,
HaI[MOHAJbHAsl OTBETCTBEHHOCTh M OOILECTBEHHBIM JOAT Ui MOJAPACTAIOIIEro
nokoneHusa. B atom koHTekcte Hacneaue Kyrysa cienyer paccMarpuBaTh Kak
VUCTOPUYECKAM apXETUIl, CIYKAIIUM BOCIIMTAHUIO MOJIOJIEKH B COBPEMEHHOM
V36ekucrane”.

OcwMmpbICIIeHrE UCTOPUYECKUX JIMYHOCTEW HE HA CUMBOJIMYECKOM YPOBHE, a Ha
OCHOBE COLMaJIbHO-(pMIOCO(CKOro aHanusza B mpouecce (popMHUpOBaHUS YyBCTBA
MaTpuoTU3Ma B CEpALAX MOJOACKH — OOUH H3 OCHOBHBIX MEXaHHU3MOB,
00eCIeYnBAIOIINX HJICOJIOTHYECKYI0 CTabmibHOCTh. B o0paze Caitbuganna
Kyry3a Mbl HaOmonaeM mporecc NpoOYyXKAEHHsT HE BOEHHOM mnolOensl, a
COLIMAIIBHOTO TICUXOJIOTMYECKOIO COCTOSIHUA. brnaromaps €ro JAesTenbHOCTH B
OOIIIECTBEHHOM CO3HaHUM IMPUOPUTET MOJIYUUIT «I1yX JEUCTBUA, a HE OPAKEHUSD.
B Takux ycnoBHAX HAUMOHAJIbHAS TOPAOCTH BOCCTAHABIMBAECTCS HMEHHO Ha
OCHOBE MCTOPHUYECKON MaMsTH. DTO SBISETCS BaXXHBIM (MIOCOPCKUM IIIACTOM B
CO3/[AHAM TIPOYHOTO HACOTOTHYECKOr0 MMMYHHTETA B CO3HAHMH MOJIOICKH .
ITonmutnueckue nevicreusa Kyrysza B meproa €ro Kparkoro ImpasBJieHHUs POSBUINCH
KaK OHTOJIOTMYECKUH IMpoLecc, MNpoOYyKAarolmuid OOIIECTBEHHOE CO3HAHUE.
[lobena mpu AitH-/[>kanyre BHEpBble IOKazajla MYCYJIbMAaHCKOMY MHpPY, YTO
MOHTOJIBI MOTYT OBITh MOOEKACHBI. JTO COCTOSHUE CIYXKUT OCHOBOM JUIs
BOCIIMTaHUS IOAPACTAOLIEIO IIOKOJEHUS B JyXe HE3aBHCHMOIO MBIIUICHMS,
HPAaBCTBEHHOM CTOMKOCTH M KYJbTYPHOW CONPUYACTHOCTH Ha (POHE riao0agbHOro
MIC0JIOTHYECKOTO 1aBJICHUSA

B npouecce mnpoOyxaeHuss HAIMOHAIBHOIO CAMOCO3HAHMS B YCIOBHAX
COBpEMEHHOW riobanu3aiuu, OCOOCHHO B paMKax IOCTKOJIOHHAIHLHOTO
MBIILJICHUS, HEHTPAIbHOE MECTO 3aHUMAEeT (POPMHUPOBAHUE UJECHTU(DUKAMOHHBIX
MexaHn3MOB. 3yxpa JKaxaHrupoBHa ApuUIoBa OTMEYAET, YTO «UIAEOJIOTHYECKYIO
ocHOBY mpasieHuss KyrTy3a u mocienyrommx MaMIIOKCKMX —IIOJIKOBOJLIEB
COCTaBJISIJI MCIIAM, WU OHU OCYLIECTBISUIM PEIUTHO3HYIO JETUTUMALAIO Yepes3
MCKYCCTBEHHO  BOCCTAHOBICHHYI0  [MHACTHIO  AGOacHICKHX — Xaumpos» .
['myOoKuil aKCHONOrMYECKMM KOPEHb 3TOM MBICIM 3aKIYaeTcs B TOM, 4YTO
Caiipunaua KyTy3 cTpomsl CBO€ MOJIUTHUYECKOE MpPaBICHUE HA KOPAHUYECKUX
IPUHIMIAX, IIApUaTe W CHPABEMJIMBOCTH, YTO BO3BBICWIO €r0 JO YPOBHS HE

50 Arslantag Yiiksel. “Mo‘gol Istilasinin Durak Noktasi: Ayn Calut Savasi ve Sonuglar1”, Askeri Tarih Biilteni,
Ne31. - Ankara: Genelkurmay Askeri Tarih ve Stratejik Etiit Bagkanligi, 1991. - B. 11-12.

% Saidov I. M. Yangi O‘zbekistonda yoshlarni vatanparvarlik ruhida tarbiyalashning ijtimoiy-falsafiy omillari:
falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi avtoreferati. — Andijon. 2023. — B. 44.

%2 Xudayberdiyeva X. K. Milliy yuksalish jarayonida yoshlarni vatanparvarlik ruhida tarbiyalashning ma’naviy-
axlogiy muammolari: falsafa fanlari diktori (DSc) dissertatsiyasi avtoreferati. — Samargand. 2024. - B 64.

Mirzayev A. R. Yangi O‘zbekistonni rivojlantirish jarayonida yoshlarni harbiy-vatanparvarlik ruhida
tarbiyalashning innovatsion texnologiyalari: falsafa fanlari bo‘yicha falsafa doktori (PhD) dissertatsiyasi
avtoreferati. — Toshkent. 2023. - B. 48.

5 Apwuroa 3. K. Mucp Mamilyk CyNTOHJIMTH Ba VHAQ HCIOM MWHUHT Tyrran ypuu (1250-1517). - TomkeHT:
TomkenT ucnom yansepcurets, 2008. - b. 48.
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TOJIBKO BOEHHOT'O, HO M JyXOBHO-HAIIMOHAJIILHOIO JUjiepa. TeM He MeHee, aBTOp
HEJIOCTATOYHO KOHIIENTYaJIbHO Pa3MBIILIAET HaJ HUCTOPUYECKON
(GYHKIHUOHANBHOCTBIO 3TOM CHUCTEMBI IIEHHOCTEW, OCTaBiisig Oe3 aHalu3a
COBpPEMEHHBIH  OTKIMK Hacienusa KyTy3a W €ro  akCHOJOTHYECKYIO
PENPOIYKTUBHYIO POJIb B cO3HaHUU Mojonexu. @. Kenxkae, paccMaTrpuBas oopa3
Caitpunauna KyTy3a B KOHTEKCTE XYJT0KECTBEHHOTO IMPOU3BEIACHUS, OTMEYAET:
«Hecomuenno, nepexxuBanus Caiipumanuaa KyTysa kak repos ciaykaT NpuMepoM
JUISL KaXIOr0 MOKOJEHHsS» . DTOT MOIXO[ MPEeANaraeT IyTh (pOPMUPOBAHMS
HCTOPUYECKOTI'0 CO3HAHUSI YEPE3 ICTETUKY POMaHa.

B reneasiornyeckoM HCCIEIOBAaHUM HCTOPUU MYCYJIbMAHCKHUX JUHACTHIA
Kmuddopna Onmynna bocBopra rocynapctBo MaMiIlOKOB, B YaCTHOCTH IEPUOJT
Caitpunmuua Kyrysa, wuHTEepnperupyeTcs Kak TOJUTHYECKass  MOJIEb,
MOCITY>KHUBIIIAS] TTOJIMTUYECKONW CTAOMIBHOCTH W LIEHTPAIU3AlUU MYCYJIbMAaHCKOTO
mupa™. Ero  METOZONOrMYECKMH  IOIXOJ  OCHOBAaH HA  HHTErpaliu
r€HEaJOTMYEeCKUX M TOJMTUYECKUX IIPOLIECCOB, OCTAaBIIASl HEONPEETECHHOE
MPEACTABICHUE O POJM LEHHOCTEH KakK HCTOPUYECKOro JAeTepMHHaHTa. Benab
CUCTEMA IIEHHOCTEW — 3TO HE TOJBKO JETMTUMHOCTh JMUHACTUU, HO U OCHOBHOM
ujeoaoruyeckuii ¢Gakrop, (HOPMUPYIOMIUNA COLUATBHBIA TyX M HCTOPUYECKOE
co3HaHue. bocBOpPT e He pacKpbIBAET ATOT acleKT riayooko. B auccepraumu
3yxpsl ApunoBoii (DSc) BOGHHO-TIOJIMTUYECKHE YCIEXU TAKUX JIMYHOCTEW, KaK
Kyty3 B nepuos npaBieHUs MaMJIIOKOB, aHAIU3UPYIOTCS B CBSI3U C «MEXaHU3MaMu
MEKYHAPOJIHOW JIETUTUMALIMUY», U 4YEepe3 ATO «HJies] MOCTPOCHHsI TOCydapcTBa
TIOpKaMU» HMHTEPIPETUPYETCS B KOHTEKCTE CUCTEMBI IeHHocTel . Takxke oHa
ounienuBaetr Cailpuaauna Kyry3a He Ha OCHOBE HAlIMOHAJIBHBIX IIEHHOCTEH, a Kak
MHCTUTYLUIMOHAJIBHBIA CHUMBOJI HUCJIAMCKO-TIOIUTUYECKON MOJEIUu. ITO MOXKET
MPUBECTU K MPeoOJaJaHuI0 B CO3HAHUM COBPEMEHHON MOJIOJEKH PEIUTHO3HO-
KYJbTYpPHOU 00001IeHHOM UJICHTUYHOCTHU BMECTO «HAIIMOHATBHOTO
camoco3HaHusi». Takum 00pa3oM, aKCHOJIOTMYECKYI0 I[I€HHOCTb Hacenus
Caitbpunmuua Kyty3a HeE0OXOAMMO H3ydaTh HE TOJBKO B PEIUTHO3HOM U
MOJIUTUYECKOM KOHTEKCTE, HO M B HUCTOPUKO-(PUIOCOPCKOM U KYJIbTYpPHO-
HUCTOPUYECKOM OXBAaTe.

[To MHEHHUIO AUCCcepTaHTa, mporecc (HOPMUPOBAHMS TATPUOTUYECKOTO TyXa B
CO3HAHUU MOJIOJCKH JOJDKEH H3y4yaThCsid Kak CcolMalbHO-(pumocodekuit
MEXaHU3M, € PACKPBIBAIOTCS TEOPETHUUECKHUE OCHOBBI OCBOEHUSI UCTOPUUYECKOTO
HacJeusl, OCO3HAHUS JTYXOBHBIX LIEHHOCTEW M FapMOHU3ALMUU JIMYHOTO HJI€alIa C
HanpoHalbHOU uctopueir. dopmupoBanue obpasza Caiipugauna Kyrtyza B
CO3HAHMM MOJIOJIEKU YCKOpSAET MPOLECC MX CaMOMO3HAHMS, YCUJIMBAET YYyBCTBO
CONMPUYACTHOCTH K  HAlUMOHAIbHBIM  I[EHHOCTSIM, YKPEIUIET JTYXOBHYIO
CTaOWJIBHOCTh.  OJTOT  MpOLIECC  JHANEKTHUYECKH  OCYIIECTBIISIETCS  4epe3

% Kenjayev F.1. Tarixiy gahramon va badiiy obraz // Jurnal of Uzbek Scientific Research. 2022. - B. 381-386.

% Bosworth C.E. The New Islamic Dynasties: A Chronological and Genealogical Manual. - New York: Columbia
University Press, 1996 - P. 82-85.

" Aripova Zukhra D. Misrning XIII-XV asrlaridagi ijtimoiy-siyosiy hayotida Abbosiy xalifalarning o‘rni. -
Tomkent: 11AU, 2021. - B. 66.
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CUMBOJIMYECKOE MPHUHATHE ILIEHHOCTEW, COLMAIU3ALMI0 HPAaBCTBEHHOI'O OIbITa
4yepe3 CO3HAHUE U BHEIPEHUE UCTOPUYECKOM IaMATH B COBPEMEHHOE CO3HAHUE.

B naHHOM wucCclIegOBaHWM TaKXe AHAIU3UPYIOTCS SINHUCTEMOJIOTUYECKHE U
AK3UCTEHIMAIbHbIE U3MepeHus Hacaeaus Caiipuaanna KyTy3a B BOCCTaHOBIEHUU
HAI[MOHAJIBHOW MJIEHTUYHOCTH. YeloBeK 0CO3HAeT ce0si Ha UCTOPUUYECKOM OCHOBE,
a MCTOPUYECKOE CO3HAHUE SBIISICTCS BAXXHEWILEH KaTeropueu, IpOsBIAIOLIEH
UJEHTUYHOCTD JINYHOCTH B COLMAJIBHON JEHCTBUTEIBHOCTH. DK3UCTEHIMAIbHBIN
CMBICII, BoIUIomeHHbI B nuyHoctH Caldunauua Kyrysza, — 3TO OTKpbITHE
YeJIOBEKOM CBOEW CYIIHOCTHM 4epe3 IMOCBALIEHUE CBOEro CYIECTBOBAHMS
unTepecam Poaunel v Hapona. B aTom miaHe B 3K3UCTEHIMAIBHON (hriocodekoit
MOJIENTd OH MHTEPHPETHUPYETCS KaK CUMBOJI «AYTEHTHUYHOTO CYIIECTBOBAHUS.
Keprennocts Caitpunnuaa Kyryza Bo umsi cBOOOABI HAllUM U BEPHl — OTO
BO3BBILICHUE YEJIIOBEKA Y€pe3 TPAHCUEHICHIMIO; 3TOT IMPOLECC MPOSBISIETCS B
CO3HAHMM MOJIOACKM KaK BBICIIUN (UIOCOPCKUN YpPOK, (POPMUPYIOLIHIA
CaMOOTBEPKEHHOCTb, IATPUOTU3M U AYXOBHYIO IPEJAHHOCTD.

[TonkoBomueckoe Hacnenue Caipuaauaa Kyrysa nzydeno kak ¢puiaocodcko-
aKCHOJIOTMYECKasi OMopa HAIMOHAJIBHOM MJIEM W HWJAEOJOTMU MaTPUOTU3MA; OHO
BBICTYNAET BaXHbIM (UIOCOPCKUM KOHILENTOM B IMpolecce MpoOyKICHHUs
HUCTOPUYECKOI'0 CO3HAHUSA, YKPEIUICHWsS HALMOHAJIBHOM HWJIEHTUYHOCTH U
dbopMHpOBaHUA JyXOBHOTO HMMYHHUTETa MPOTHUB JaBlieHUs TyioOanmu3ma. Ero
HacJIeIhe CIYXKUT BOCIIUTAHUIO COBPEMEHHOI'O MOJIOIOTO MOKOJEHUSI HE TOJIBKO B
JyXe YBaXXEHUS K CBOEH UCTOPHH, HO U B yX€ CAMOIIO3HAHNUs, OILYLIEHUS JOJIra U
OTBETCTBEHHOCTH TIepei OOIIECTBOM, MIPEIaHHOCTH UHTEepecaM Hapoaa U PoauHel.
Takum oOpazom, cuctema neHHocteil KyTysa ocBemaercst Ha HAy4HOM OCHOBE Kak
obmreuenoBedeckoe ¢uiaocopckoe Hacieaue, oOecrneurBaroIiee OOHOBICHUE
HAllMOHAJIBHOW HJIEHTHUYHOCTH, MpoOyXaarliee OOIIEeCTBEHHOE CO3HaHUE U
BEyIllEE YEIOBEKA K yXOBHOMY U HPABCTBEHHOMY BO3BBILIEHUIO.

3AK/IIOYEHHUE

B pesynbrate wuccinenoBaHusA, MNpPOBENEHHOro Ha TeMy «ConualbHO-
¢unocodckuil aHanM3 BOCHUTAHMUS MOJIOEXKHU B JAyXe NaTpUOTH3Ma Ha OCHOBE
nojaKkoBomueckoil  gesrenpHocTn  Caiduamuna Kyrtysa», Obutm  cienaHbl
CJIEAYIOIIME BBIBOJIBI:

1. Jluynocts Canidupnuna Kyryza B conmanbHO-PUIOCOPCKOM aHAIU3E
OpOSIBIISIETCS KaK TapMOHMUSA KATErOpUid HCTOPUYECKOM HEOOXOAMMOCTH U
JTYyXOBHOM OTBETCTBEHHOCTU. ET0 JXU3Hb U JEATENBHOCTD SIBISIFOTCS IPAKTUYECKUM
BBIp@XEHUEM HJIei OOIIECTBEHHOTO JI0JITa, CTOSIIETO BHINIEC JIMYHBIX HUHTEPECOB,
obecrnieueHusi CTaOMIBHOCTH OOIIECTBa M LMBUIN3ALMOHHON MPEEMCTBEHHOCTH.
KyTy3 mnpoaeMOHCTpHpOBAT OHTOJOTHMYECKYIO CBSI3b MEXKAY JIMYHOCTBIO U
O0IIIECTBOM uepe3 EIWHCTBO HCTOPUYECKOTO CYIIECTBOBAHHS 4YEIOBEKa U €ro
TyXOBHOW OTBETCTBEHHOCTH.

2. ®enomen Cantdunauna Kyrysza coumanbHO-(unocopcku  BbIpaxkaeT
JTUAIEKTUYECKOE OTHOIICHHE MEXIY JIMYHOCThI0O M o0mmecTBoM. B ero obpase
Takue IICHHOCTH, KaK JUACPCTBO, CaMOOTBEPKEHHOCTh, OTBETCTBCHHOCTh U
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CIPaBEJIMBOCTh, MPOSBISIOTCS KakK IIEJIOCTHAsl JTYXOBHas cHUCTeMa. JTa CUCTeMa
BBIPAKA€T HPABCTBEHHYID OTBETCTBEHHOCTh JIMYHOCTH Tepe]] OOIIEeCTBOM,
co3iaBasi GUI0co(CKyr0 OCHOBY COIMAIIBHOTO MPOOYKICHHUS.

3. [Tarpuotuam  coctaBisieT  GUIOCOPCKYI0O  OCHOBY  JIEATEIHLHOCTH
Caiipunnuua Kyrysa, mOposiBissiCh Kak akKCHOJOTMYECKas W HUICOJIOrHuYecKas
SHEPrus, MPUBOJAIIAS B JBIKCHHE OOIIECTBEHHOE co3HaHWe. Ero xKusHb
OIICHUBAETCSl KaK MPAKTHYECKUH Hjean, 00eCTeYMBAIONINN HEPa3PhIBHYIO CBS3b
UCTOPUYECKOMN MaMsTH U JYXOBHBIX IEHHOCTEH B BOCIIUTAHUHN MOJIO/ICHKH.

4. UccnenoBaHue  OMpENeNseT HOBOE HampaBlI€HHE B  COIMAJIbLHOU
¢unocopun —  u3ydeHune (HEHOMEHAa  UCTOPUUYECKONM  JUYHOCTH  Kak
BOCIUTaTeNbHOrO wuuaeana. Puuocodpckas KoHuenuus, copMupoBaHHas Ha
npumepe Calipunauua KyTysa, TO3BONSET TapMOHU3UPOBATH HCTOPHYECKYIO
namsiTh, HAIMOHAJILHYIO UJCI0 U MATPUOTU3M B €IMHON KOHIIENTYalbHON MOJETN
BOCTIIMTAHUS MOJOJEKH. OTa MOAEIb paccMaTpuBaercs Kak (GUIOCOPCKUi
MEXaHU3M, YKPEIUISIONUNA  COIUAIbHYI0 OTBETCTBEHHOCTh, HAIMOHAIBHYIO
rOpAOCTh U AYXOBHYIO CTAOMJIBHOCTh B CO3HAHUU JIUYHOCTH.

5. B KOHTEKCTE HOBBIX COIUATLHO-(PUIOCOPCKUX TAPaJUTM, C TOYKH 3PEHUS
aHTUPEYKIIMOHUCTCKOr0 noaxoaa, ¢geHomen Caindunauna KyTy3za HEBO3ZMOXKHO
OFPaHUYUTh TOJBKO IMOJMTHKO-BOCHHOM JeATENbHOCTbI0. OH — HE MpOCTO
HUCTOPUYECKOE COOBITHE, a JIyXOBHAsl DBOJIOLMS OOIIECTBEHHOTO CO3HAHUS,
¢dunocodckoe oTpakeHUE Ayxa HALUW, aKCUOJOTMYECKHI CUMBOJI UCTOPUYECKON
HEOOXOMMOCTH.

6. C Touku 3penus ¢ppaxtanbHOi napaaurmel Hacnenue Candunauna Kyrysa
CO3/1a€T CaMOIOJOOHBIM TYXOBHBIA Y30p B collMalibHOM cucteme. Kaxnas smnoxa,
KaKJI0€ TOKOJICHHE 3aHOBO OTKPBIBAE€T 3TH IIEHHOCTH W TIOBTOPSIET MX B cele.
®enomen Caiipunauna Kyryza mnpossigercs kak ¢uinocodckas Moaenb
KOHIICTIIIMYA HAIMOHAILHOW TOPJIOCTH, TyXOBHON CTAaOMJIBHOCTH W COLMAJIBLHOTO
NpoOyYXKJIeHU Ha OCHOBE HOBBIX COLMAIbHO-PUIOCO(CKUX MapagurMm —
aKCHOJIOTMYECKOM DHEPTETUKH, AK3UCTECHIIMAIbHOM AyTEHTUYHOCTH,
KOMMYHUKATHBHOM rapMOHUH, bpakTanbHOI UJICHTUYHOCTHU u
AHTUPETYKIIMOHUCTCKON COILMAIIBHON LIETOCTHOCTH.

Io pe3yjabTaTam uccJieJ0BaHusA pa3padoTaHbl ciaeayonme
PeKOMEHIAIMU:

1. IlpoananuzupoBath penomen Caitpunauna Kyrysa B KOHTEKCTE pa3BUTHUS
HAIMOHAIBHOU (MIoco(UU U IUBUIN3AINKI, BBECTH €r0 B HAY4YHBIH 00OPOT Kak
«punocodckyro MoieNb MATPUOTUZIMAY.

2. B cucteme cpemgHero u BwIcIIero oOpa30BaHUS NPH MPETMOJABAHUUA TaKUX
IUCIMIUIMH, Kak «@uinocodus mnarpuotusmay, «Hacneaume mnonkoBosleB
Boctokay, pekoMeHyeTcsl OCBEUIaTh 1yXOBHbIE, HDABCTBEHHBIE U CTPATETUUECKUE
acnekTol aesrenbHocTu Caitpunnuna Kyrysa.

3.Ha ocnoBe wHacneguss Caiipungauua Kyry3a co3gaBath  00passbl
MaTPUOTHU3MA, CAMOOTBEPKEHHOCTH M €IMHCTBA B MACCOBOH KyJIbTYype, HMIMPOKO
npornaraHaupoBaTh HX 4Yepe3 TearpajbHble TMOCTAHOBKH, KUHOQWIBMBI H
JOKYMEHTAJIbHbIE  TEpenayu. Pa3paborath  IyXOBHO-IIPOCBETUTEIBCKYIO
nporpamMmy  pecryonukanckoro — Macmraba — «Caitbupmua  Kyrys  —
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CaMOOTBEPKEHHbIN ChIH POjuHBI», yneiauB B Hel BHUMaHue (HOPMHUPOBAHUIO
HAallUOHAJILHOW TOPJIOCTHU W HUCTOPUYECKOW OTBETCTBEHHOCTH B CO3HAHUU
MOJIOAEXKH.

4. HeobxoquMo koMiuiekcHOe u3ydeHue Hacieaust Candunnuna Kyrysza Ha
CTBIKE COBPEMEHHOU (HUI0cO(DHH, COIUOIOTHH, TTOJIUTOIOTUN U UCTOPUU. DTO HE
TOJIBKO OKMBUT MCTOPUYECKYIO MaMSTh B KU3HU CETOJHSIIHEro oOIlecTBa, HO U
o0ecreyuT CTabmIbHOE pa3BUTHE HAIIMU B OyIyIIIEM.
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INTRODUCTION (abstract of PhD thesis)

The aim of the research is to substantiate the military leadership activities of
Sayfiddin Qutuz as an educational ideal that fosters patriotism, civic responsibility,
and national pride.

The object of the research is the system of socio-ethical, ideological, and
spiritual relations manifested in the process of cultivating a spirit of patriotism
among the youth through the military leadership activities of Sayfiddin Qutuz.

The subject of the research encompasses the socio-philosophical content,
principles, and ideological-spiritual foundations of the process of developing a
patriotic spirit in youth, as exemplified by the military leadership of Sayfiddin
Qutuz.

Research methods. The dissertation relies on scientific methods of cognition,
including objectivity, systematicity, continuity, comparative analysis, analysis and
synthesis, generalization, historicity, and logical consistency.

Scientific novelty of the research:

a new philosophical interpretation of Sayfiddin Qutuz’s personality was
established based on existential and axiological paradigms, wherein his leadership
qualities are interpreted as the "spiritual meaning of personal existence,"
philosophically substantiated as an axiological model of patriotism;

through a socio-philosophical reconstruction of the political processes during
the Mamluk era, the impact of Qutuz’s activities on the values of national pride
and social solidarity was elucidated;

the inherent correlation between patriotic education and the example of
historical figures was philosophically analyzed based on theories of cultural
memory and social consciousness;

the integration of Sayfiddin Qutuz’s image into the modern spiritual and
educational processes of Uzbekistan was developed as a conceptual model based
on the paradigm of social transformation.

Implementation of the research results. The practical significance of the
scientific results developed on the basis of the socio-philosophical analysis of
Sayfiddin Qutuz’s military leadership and personality is closely connected with the
priority directions of the state policy of the Republic of Uzbekistan aimed at
developing patriotism, spiritual maturity, and civic consciousness among young
people:

part of these research findings was applied within the scientific and
educational projects carried out under the Republican Center for Spirituality and
Enlightenment of the Republic of Uzbekistan, in particular within the framework
of the 2024-2025 state research grant project No. ALM-202403110247, titled
“Developing a set of educational and scientific-methodological manuals,
methodological recommendations, educational literature, and media products
aimed at protecting youth from various ideological threats and providing their
spiritual and moral education” (Reference No. 10/350 dated June 18, 2025. Of the
Institute of Socio-Spiritual Studies under the Republican Center for Spirituality
and Enlightenment). As a result, the recommendations contributed to the
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implementation of the measures outlined in the Plan of Actions for the
Implementation of the Tasks Defined in the Minutes No. 50 of the Meeting of the
Republican Council for Spirituality and Enlightenment under the leadership of the
President of the Republic of Uzbekistan Sh.Mirziyoyev, approved by Annex 1 to
Order No. 1/F of the Republican Center for Spirituality and Enlightenment dated
January 4, 2024,

the theoretical conclusions and practical recommendations of the dissertation
research were also used in the Academy of the Ministry of Internal Affairs of the
Republic of Uzbekistan during lectures and seminars on the subject “Patriotic
Education”, as well as in research conducted within this field (Reference No. 38/5-
187 dated June 11, 2025. Of the Academy of the Ministry of Internal Affairs of the
Republic of Uzbekistan). As a result, the research helped to provide a
philosophical understanding of Sayfiddin Qutuz’s political and social activity
during the Mamluk era, especially his courage in resisting the Mongol threat and
his role in fostering the concepts of national pride, devotion, and patriotism among
the younger generation;

the research findings were also utilized in developing theoretical and
methodological proposals aimed at strengthening the mechanisms of interrelation
between patriotic education and the example of historical figures as tools for moral
development through social consciousness and historical memory (Reference No.
02-02-60 dated June 16, 2025. Of the Central Council of the Democratic Party
“Milliy Tiklanish” of the Republic of Uzbekistan). The recommendations and
proposals of the dissertation were applied in the practical activities of the Central
Council of the “Milliy Tiklanish” Democratic Party system;

furthermore, the results of the study were used in preparing scripts for the
television programs “Tarix Maydoni” (“Historical Arena”) and “Qismat”
(“Destiny”), broadcast on the “O‘zbekiston Tarixi” (History of Uzbekistan) TV
channel (Reference No. 01-33/465 dated June 23, 2025. Of the State Institution
“Marifat Creative Association” of the National Television and Radio Company of
Uzbekistan). These results contributed to raising public awareness about the
importance of strengthening patriotism, historical responsibility, and national
values among the youth. As a result, the scientific ideas developed in the research
provided a practical contribution to defining the philosophical foundations for
utilizing the heritage of historical figures in youth education, strengthening
national identity, and advancing socio-philosophical thinking in Uzbekistan.

The structure and volume of the dissertation. The dissertation consists of
an introduction, three chapters, nine paragraphs, a conclusion with
recommendations, a list of references, and appendices. The main part comprises
146 pages.
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