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ANNOTATION OF THE DISSERTATION OF THE MA

- Motivation and urgency of the dissertation theme. Avesta is the
collection of the sacred writings of our ancestors. It influenced all
philosophical teachings after it. But nobody can prove where and when it
was written or granted by nowadays. Many countries, like Iran, Azerbaijan,
India, Russia and Uzbekistan claim for homeland of the Zoroastrianism and
Zarathustra, legendary Prophet of the religion. In the limit of this
dissertation we cannot finally prove that modern Uzbekistan is the
motherland of the teaching.

- Aims and functions of the research. We may show followers as the main
aims of the dissertation: a) Analysis of some Uzbek words with Avestan
etymology, which have being considered Arabic or Persian originally; b)
Checking Zarathustra's historicity by Islamic theology; c¢) Giving new
interpretation for Zarathustra’s Gathas, especially for Avestan word stut
and others. Functions of the dissertation are: a) Changing periodization of
the early Zoroastrian history; b) Proving fact, that Muhammad Prophet was
mentioned in the Gathas; c) Showing Zoroastrian non-material teaching

system as a base of the modern world-out-looking.
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- Object and subject of the research. Object of our research is Gathas,
Holy songs of Zarathustra. Zarathustra's Gathas are in the Yasna, one of
the four books of the Avesta. There are 6045 words with additional texts,
without them 5255; 896 lines; 238 verses (strophe); 17 sections (Ha).
Gathas consist of five chapters.

- The methods which have been used in the research are synthesis, analysis,
theoretical-comparative, metaphysical, dialectical, philosophical-historical
methods.

- Scientific novelty of the research: a) For the first time the Gathas were
translated into Uzbek from original language; b) Comparing Islamic
theology with Mazdayasna's around problem of the prophecy; ¢) Trying to
find system of the syllables and other ones.

- Theoretical and practical value of the results. The results may be used in
scientific literatures which were dedicated Zoroastrianism. Actually this
work was scheduled scientific workers.

- Structure of the dissertation. The dissertation consists of introduction,
three chapters, conclusion, appendix and bibliography. There are three
paragraphs in every chapter.

- Main results of the work. Ten (10) articles and one translation of the
Zarathustra's Gathas were published.

- Conclusion. Sacred book of the our ancestor Avesta is one the great matter
of the world. World avestology has been rising until present days but
avestology and Zoroastrianism in our country are still in the pot. It is the

time to improve our knowledge from Avestology and Zoroastrianism.

Student of MA B.B.Jalolov



V3BEKUCTOH PECIHHYBJIHUKACH OJIUU BA YPTA MAXCYC
TABJIUM BA3SUPJIUT U

HU30MUA HOMUJATU TOIIKEHT JIABJIAT NEJATIOT'UKA

YHUBEPCUTETHU
@dakynpreT: Tapux Marwucrtparypa Tanadacu:
Kadenpa: Munnuit ros Ba baxoaup XKanonos
MabHABUSAT acociaapu MyTtaxaccuciuru: MabHaBHT acoCIapu

Vkys imm: 2013/2014

MAT'NCTPJIMK JUCCEPTALHUACHU AHHOTAIUACHU

MagB3yHMHI [0J3ap0Juru. ABecTa aXJIOJJAPUMHU3HUHT MYKAaJJ1ac
ouTHKIapu TyriamMuaup. Y y3ujaaH keiluHru Oapya ¢ancaduil TapIuMoOTiIapra
Ce3uJIapiid TabCUp KypcaTa oirad. JIekuH OyryHTd KyHrada Xajiu Xe4 KUM YHU
aifHaH Kaepja E3WIraHINTu €KW HO3UJI KWIMHTaHWHU UCOOTIIail oMarad. JpoH,
O3ap6aiixon, XusaucToH, Poccus Ba Y36ekucToHra Kabu KyNruHa JaBiatiap
3apAyNITUAIMK Ba Ma3Kyp NMHHUHT ad)CcoHaBUI maiiramOapu 3apaTylmTpaHUHT
OHa BaTaHW Oopacuaa Oaxciamaauiap. Maskyp auccepraius A0Upacuia YHUHT
BaraHu Oopacuna Oapya yuyyH ymymuid Oynran Oup apa3Hu wucOoTiam
WIOXKCU3, TIyHJIal Oyica-ia, *axOH aBECTOJIOTHSCH YUYyH SIHTUJIMK OYiraH
0ab3u XyJiocajap UIuiad YUKUIIN.

HNmHuHr  MaxKcaau Ba  Basudasapmu. buz  kyWumarunapHu
JUCCEPTALMSIHUHT aCOCUM Makcaajapy cudaTuaa KypcaTuIIMMU3 MyMKHH:

a) Xxo3upra Kajaap Keaud yukuiu Gopcuid €ku apaduii 1e6 XxucoOJaHyBUN
aBECTOYa/IaH OJIMHTaH 0ab3u Y30€K CY3JIapuHUHT aHATU3H;

0) 3aparymTpaHu Tapuxuid Mmaxc cudaruga  HUCIOMHUM  TEOJIOTHUS

BOCHUTAaCHAa TCKIIUPHII,



B) 3apaTyluiTpa ratajgapura, alHMKca, aBecToda «cmymy Cy3ura siHruya
TaJKWHHU WUI1a0 YUKHII Ba OotIKaiap.

MarucTpiuk IuccepTalusiCHHUHT Basudanapy KyHuaaruiap:

a) WIK 30pOacTPU3MHUHT IEPUOIU3ALMSICUHY Y3TapTUPHILL

06) Myxamman nairamMOapHUHr  3aparymTpa ratajapuja  3UKp
KWIMHTAaHUHU acociiab oepu;

B) 3apAyIITUHIMKHUHT HOMOJAUIIMKKA aCOCIAHTaH TabJIMMOTH X03UPTH
3aMOH JyHEKapaIlIMHUHT aCOCH SKAHJIUTUHU KYpcaTHO YTHUIIL.

TagkukoT 00beKTH Ba mnpeaMeTd. MarucTpiiMK AUCCEPTALUSICUHUHT
TaJIKUKOT O0BEKTH — 3apaTyIITPAaHUHT MYKaJJac CaHaIyBUM ratayiapu. ['atanap
ABecTaHUHT TYpPT kuToOunaH Oupu ScHanuHr Oup Kucmuaup. ['atamap Gapua
KyllIMM4Ya MaTHIapu OuiaH Oupra 6045, ymapcus sca 5255 Ta c¥3; 896 katop;
238 ctpode; 17 kucMm; 5 606 MaBKyIIUP.

TagkukoT ycayousitu Ba yciayOaapu. TaIKMKOT MIIKMIA CUHTE3, AaHAIU3,
Hazapuil Takkocnail, MeTadu3uK, JUaJeKTHK, ¢ancaduil-tTapuxuii MeToap
KYJUIAaHWIJIH.

TagKuKOT HATHKAJTAPUHUHT WIMHUH KUXATIAAH SHIWIHK JaPakKaCH:

a) Wik Maporaba 3apaTyliTpa ratajapd acjl aBecTO THIWAaH Y30ek
TUJIUTA TapKUMa KUJTUHIY,

0) maéramOapiuk Macajgacu Oopacuaa Mciaom akumacu Ba MaszgascHa
TaXJIMJIUM KMECTIaHIH;

B) XMOKOJIAp YUyH OUp CUCTEMa sipaTUIlra ypuHUO KYpHUIII Ba OOIIKaIap.

TagKMKOT HATHXKAJAPDUHMHI aMaJUil axaMHMITH Ba TaJa0MKHU.
3opoacTpu3mra OarMIlJIaHTaH WIMUN WIUIApAa JUCCEpTaIus MaTepHalliapu
KYJUIAHUJIMIIM ~ MYMKHH.  AWHMKCAa, MasKyp HMII  MyTaxaccuciapra
MYJDKaJUIAHTaH.

Nm Ty3wnumm Ba TapkuOu. Ma3Kyp MarucTpiidK JucCepTalusiCh
kupuiil, 3 000, Xysnoca, uiaoBa Ba (olganaHuiITaH anabuérinap pyixaruman

noopar.



baxkapuwiran HMIUHMHI acoCUMil HaTwKajgapu. Vnmuii MyaMMOHUHT
euruMH ro3acufaH 8 Ta pecnyOiuMKa Joupacugard Ba 2 Ta  XalKapo
KOH(epeHIHIa MaKoia, Oup MOHOrpadus YbIOH KUINH/IH.

Xyaoca Ba TakJIu(IAPHUHT KHCKAa4Ya YMYMJIAIITHPWITaH ugoaacu.
AKIIONTTApUMHU3HUHT MYKajjac KUToOM ABecra AyHE Tapuxujga OUp MyXum
xoaucaaup. YKaxoH aBecTOJNIOTHSICH OyTryHIM KyHTa XyJa Kyriald IOTyKJIapHU
KyJra KUpUTras, JeKUH OM3HUHT Oy coxadaru Oummmiiapumu3 xynaa caé3. by

MYaMMOHH TY3YTHIIHWHI" BAKTH KCJIAU.

Marwuctparypa tanabacu

(1M30)
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INTRODUCTION

Motivation and urgency of the dissertation theme. Avesta is the
collection of the sacred writings of our ancestors. It influenced all philosophical
teachings after it. But nobody can prove where and when it was written or
granted. Many countries, like Iran, Azerbaijan, India, Russia and Uzbekistan
claim for homeland of the Zoroastrianism and Zarathustra, legendary Prophet of
the religion. In the limit of this dissertation we cannot finally prove that modern
Uzbekistan is the motherland of the teaching. But we shall try to show our
native land is a home, where ancient Zoroastrian Prophet lived. Therefor we
used just authoritative literatures as Avesta, Dinkard, Bundahshin, Sad dar,

Persian rivayats.

Object and subject of the research. Object of our research is Gathas,
Holy songs of Zarathustra. Zarathustra's Gathas are in the Yasna, one of the four
books of the Avesta. There are 6045 words with additional texts, without them
5255; 896 lines; 238 verses (strophe); 17 sections (Ha). Gathas consist of five
chapters:
1) Ahunavaiti Gatha, consisting of Ha's 28-34 of the Yasna, containing
100 verses, each of 3 syllables.
2) Ushtavaiti Gatha, consisting of Ha's 43-46 of the Yasna, containing 66
verses, each of 5 syllables.
3) Spenta Mainyu Gatha, consisting of Ha's 47-50 of the Yasna,
containing 41 verses, each of 4 syllables.
4) Vohu Khshathra Gatha, consisting of Ha 5 1 of the Yasna, containing
22 verses, each of 3 syllables.
5) Vahishto Ishti Gatha, consisting of Ha 53 of the Yasna, containing 9
verses, each of 4 syllables.
Zarathustra’s Gathas were written in the Gathic (maybe it is dialect of

Avestan) language. Our research object and subject include not only



Zarathustra's Gathas, but their language. So one chapter of the dissertation was
dedicated for this scientific problem.

Aims and functions of the research. We may show followers as the
main aims of the dissertation:
1) Analysis of some Uzbek word with Avestan etymology, which have being

considered Arabic or Persian originally;

2) Checking Zarathustra's historicity by Islamic theology;

3) Giving new interpretation for Zarathustra's Gathas, especially for Avestan
word stut and others.
Functions of the dissertation are:

1) Changing periodization of the early Zoroastrian history;

2) Proving fact, that Muhammad Prophet was mentioned in the Gathas;

3) Showing Zoroastrian non-material teaching system as a base of the

modern world-out-looking.

Main problems and hypothesizes of the research. Our main problem is
new ideological interpretation of the Zarathustra’s Gathas. Ideas which were
reflected in the Gathas are very similar with Islamic theology. Is this
randomness? Or legality? Legality of monotheistic faith? Elijah other reasons?
Maybe Zoroastrians authoritative writings were changed by Islamic influence
when Islam was domination belief in the regions where Mazdayasna was main
religion before Islam? Hypothesizes about these problems will be created round

following questions:

- Did Zarathustra know the last Messenger of the Creator or he meant
himself when he recited ‘stut’?

- Who is Zarathustra by Islamic vision? Prophet, false-prophet, historical
person or no one?

- How must we understand Amesha Spenta: emanation of Ahura Mazda or

individual Gods?



Annotation of the literatures. We used in our dissertation primary
source like manuscripts of the Gathas, which are kept in the libraries of the
United Kingdom, Denmark, India, Iran and other countries of the world, printed
versions of the manuscripts of the Gathas in original language (for example,
Avesta. Sacred books of the Parsis. Edited by Karl F. Geldner. Stuttgart, 1896).
This edition is one of the academic work on the Avestalogy. Karl F. Geldner
compared a lot of manuscripts and showed some differences among them.

Manuscripts and Geldner’s edition are bases of our research. But we used
other scientific researches, translations of the meaning, grammar books and
dictionaries of the Avestan (more precisely Gathic) language.

Translation of the Avesta into Uzbek by dead poet Asgar Mahkam. This
publition was printed in 2001, when was celebrated 2700 anniversary of the
Avesta.

English translation of the Avesta by James Darmesterter and L.H.Mills
(The Sacred books of the East. Vol. I-L. — Oxford, 1879-1910. Volumes 1V,
XXI1, XXXI) is one of the fundamental researches in the Western Avestology.

Russian translations of the some part of the Avesta were done by
Y .E.Bertels, |.S.Braginskiy, |.M.Steblin-Kamenskiy, K.G.Zaleman,
M.V.Chistyakov and others. First translations into Russian were published in the
XX's first quarter. Most of them were translated from Persian. But last 20-30
years there has being translated from Avestan by Russian scientist like
I.M.Steblin-Kamenskiy and M.V.Chistyakov.

Also in the dissertation were used scientific works dedicated to
Zoroastrian history (including Zarathustra himself), literary feature of the Gathas
and other problems. List of there is following:

Anklesaria B. T. The holy Gathas of Zarathustra. — Bombay, 1953;
Bartholomae Ch. Zarathustras Leben und Lehre. — Heidelberg, 1924;
Boyce M. A history of Zoroastrianism. Vol. I-Il. Leiden — Koln, 1975,
1982;
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Boyce M. Zoroastrians, their religious beliefs and practices. — London,
1979;

Carter G. W. Zoroastrianism and Judaism. — Boston, 1918;

Coyajee J. C. The spirit of the Gathas. Bombay, 1903;

Dhalla M. N. Zoroastrian theology. — New York, 1914;

Dhalla M. N. A history of Zoroastrianism. — New York, 1930;

Greenlees D. The gospel of Zarathushtra. — Madras, 1951,

Insler S. The Gathas of Zarathustra. — Leiden, 1975;

Kenneth Sylvan Guthrie. The hymns of Zaroaster. — New York, 1914;
Kapadia S. A. The teachings of Zoroaster and the philosophy of the Parsee
religion. — London, 1905;

Masani R. P. Zoroastrianism: the religion of good life. — New York, 1962;
Mills L. H. A study of the five Zarathushtrian (Zoroastrian) Gathas. —
Erlangen, 1894;

Mills Lawrence H. The Gathas of Zarathushtra. — New York, 1900;
Sanjana Peshotan. Zarathustra in the Gathas and in the Greek and Roman
classics. — Leipzig, 1897,

Shams ul-ulama dastur P.B.Sanjana. Avesta, Pahlavi,& ancient Persian
studies. — Strassburg, 1904;

Spenger H. S. The age of Zarathushtra. — Poona, 1965;

Springett B. H. Zoroaster, the great teacher. — London, 1923;

William Jackson A. V. Zoroaster. The prophet of ancient Iran. — London,
1899.

Classification of the methods which have been used in the research.

Our first aim is gathering information about Zoroastrianism and its theology. For

this we used synthesis and analysis. The second step is comparing scientific

facts which were taken by synthesis and analysis. Here theoretical-comparative

method was used. Some time, when was researched Gathic period, more

precisely Zarathustra's life time, were used metaphysical and dialectical
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methods. Metaphysical method gives just one fact about object, but we can get
more information by researching coherence with dialectical method. In the last
stage of the research was used philosophical-historical method. When You get
some scientific facts by other methods, philosophical-historical method helps to

conclude.

Theoretical and practical value of the results. The results may be used
in scientific literatures which were dedicated Zoroastrianism. Actually this work
was scheduled scientific workers.

Scientific novelty of the research:

- For the first time the Gathas were translated into Uzbek from original
language;

- Comparing Islamic theology with Mazdayasna's around problem of the
prophecy;

- Trying to find system of the syllables and other ones.

Structure of the dissertation. The dissertation consists of introduction,
three chapters, conclusion, appendix and bibliography. There are three

paragraphs in every chapter.
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CHAPTER I
A SCIENTIFIC-THEORETICAL COMPARATIVE ANALYSIS OF THE

ZOROASTRIANISM

1.1. The scientific-theoretic comparative analysis of problem of

Zarathustra's prophecy by Islamic vision

Let's, the first inquire the term ‘prophet’. This word is expressed in the

Qur'an by two words; they are ‘nabiy’":
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Men were one nation once, and God sent prophets with good tidings and
with warnings, and sent down with them the Book in truth, to judge between
men in that wherein they disagreed; but none did disagree therein save those
who had been given it after that manifest signs had come to them, through

greed amongst themselves; and God guided those who did believe to that truth

! Surah Bagara, verse 213
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concerning which they disagreed by His permission, for God guides whom He
will unto the right path;

2.
and ‘rasul’”:

] }/’/ c

\_,Lu.r.l~\9

AS oS AL 2SS & 4. s v A2
u“)@)r—-é'—’-'-iﬁ A ub 443_,-9_9 Al g‘ ujau 195l

ArA G o s » A
ﬁ B _,‘.Ua) Yo & }.Ua) ‘)' y‘f
If you will not do it, then hearken to the proclamation of war from God
and His Apostle; but if you repent, your capital is yours. You will not wrong,

nor will you be wronged.

There are some differences between these two words in the meaning. But,
researching this is not our purpose.

Why we think that Zarathustra was messenger of God?

Fact number one:

We have sent in every nation an apostle (to say), ‘Serve ye God, and avoid

Togut® and amongst them are some whom God has guided, and amongst them

2 Surah Bagara, verse 279
3 Togut — Satan (see: Illaiix Myxamman Comuk Myxamman HOcyd. Tadcupu xwmmon. —
Tomkent: «Ilapky, 2006. —. 337)
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are some for whom error is due;—go ye about then on the earth, and behold

how was the end of those who called (the apostles) liars”!

In the oyat (verse) we read ‘We have sent in every nation an apostle’. It

means one of this ‘every nation’ is our nation, so population of the Central Asia.

Fact number two:

- -~
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He who accepts guidance, accepts it only for his own soul: and he who
errs, errs only against it; nor shall one burdened soul bear the burden of
another. Nor would we punish until we had sent an apostle. And when we
desired to destroy a city we bade the opulent ones thereof; and they wrought
abomination therein; and its due sentence was pronounced; and we destroyed
it with utter destruction®.

‘Nor would we punish until we had sent an apostle’. So, when tribe or
nation whom was accepted Apostolic revelation, it had not destroyed. In the
modern territory of our Republic it has not found destroyed places as Dead Sea
(nation of Lut), Ad (nation of Hud), Samud (nation of Solih) and others. Our

4 Surah Nanhl, verse 36
% Surah Al-Isro, verse 15-16
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ancestors accepted divine message when Rasul or Nabiy came. In reality,

Zoroastrian faith was dominion religion till Arabic conquest.

Fact number three:

-
P

1
§

W

We have not sent any apostle save with the language of his people, that he

might explain to them®.

A lot time some Avestian words have been considering as Arabic and
Persian. For example, the word ‘ma’no’ (a meaning), ‘ma’naviyat’ (a
spirituality), ‘din’ (a belief, a religion) as Arabic words and ‘nar’ (a man) as
Persian word and others. But these words we can see in Avestian manuscripts.

So, they were in the language of our ancestors’.

Fact number four:

® Surah Ibrohim, verse 4
’ See: UK. IOnnames, B.b.)Kanomos. bup cy3auHT «renesucny // Y30ek THIIIYHOCIUTHHUHT
non3zapd macananapu. PecnyOnuka wunmuii-amanuii KOHGEpEeHLUsCH MaTepuaiaph. —

AHIWKOH: «AHIMKOH Hampuér-mardaay, 2012
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Of apostles we have already told you of some before; and of apostles some
we have not told you of .
Prophet Muhammad, peace be upon him, said, Allah have sent one hundred
and twenty four thousand prophets®.

There is list of the prophets which are mentioned in the Qur an

1. Adam, peace be upon him, (»21), 25 times mentioned in the Qur an;

2. ldris, peace be upon him, (u«_4), 2 times mentioned in the Qur an;

3. Nuh (Noah), peace be upon him, (zs3), 43 times mentioned in the Qur an;

4. Hud, peace be upon him, (2s#), 7 times mentioned in the Qur an;

5. Solih, peace be upon him, (z=), 9 times mentioned in the Qur an;

6. Ibrohim (Abraham), peace be upon him, (a2_»!), 69 times mentioned in
the Qur an;

7. Lut (Lot), peace be upon him, (-1, 17 times mentioned in the Qur an;

8. Ismail, peace be upon him, (J=eu!), 12 times mentioned in the Quran;

9. Is"hag, peace be upon him, (3~~), 17 times mentioned in the Qur an;

10.Yaqub (Jacob), peace be upon him, (<), 16 times mentioned in the
Quran;

11.Yusuf (Josef), peace be upon him, (—ws), 27 times mentioned in the
Quran;

12.Ayyub (Job), peace be upon him, (<), 4 times mentioned in the Qur an;

13.Shuayb, peace be upon him, («u=5), 11 times mentioned in the Qur an;

14.Musa (Moses), peace be upon him, (), 136 times mentioned in the
Quran;

15.Harun, peace be upon him, (vs.#), 20 times mentioned in the Qur an;

16.Yunus (Jonah), peace be upon him, (u«is), 4 times mentioned in the

Quran;

® Surah Nisa, verse 164
’ U6n Kacwup. Pacckazbr o mpopokax = Kucac ans-an6uiia / Ilep. ¢ ap. A. Hupma ; [pen. K.
Kysnuenos] ; komm. A. Hupma, K. Ky3nenoB. — M. : Ymma : Hcnamckas kaura, 2010. —
crp. 78
17



17.Davud (David), peace be upon him, (3,), 16 times mentioned in the
Quran;
18.Sulayman (Solomon), peace be upon him, (o<dw), 17 times mentioned in
the Qur an;
19.1lyas, peace be upon him, (.+4'), 2 times mentioned in the Qur an;
20.Al-Yasa, peace be upon him, (&), 2 times mentioned in the Qur an;
21.Zakariyya, peace be upon him, (L_S)), 7 times mentioned in the Qur an;
22.Yahya (John) peace be upon him, (>, 5 times mentioned in the
Quran;
23.Zulkifl, peace be upon him, (J&13), 2 times mentioned in the Qur an;
24.lysa (Jesus), peace be upon him, (=), 25 times mentioned in the
Quran;
25.Muhammad, peace be upon him, (2=x), 4 times mentioned in the Qur an.
W ol G al Wi ol 5 A2 Ehe - sy
J6 136 Bk L GE 5 ;,A;jnﬁ:,f—;;wdm
c§;.>,'-'§ll_, L:...Ul u” (:..,2 u-" pesy ‘_,.HLJI _,J_,l Y G d
Y Y PR NP P 2y E-Q:Le-;i ORI PR *L»YU
et o sllae 58 ﬁuu‘ww oy ek B OLE
[rey D] LR L d 506 :J6 iA dl s
In the Qur an are mentioned 0.02 percent of all messengers.

li\ \

So maybe Zarathustra was one of them.

Muhammad ibn Sinan related from Fulayh ibn Sulayman from Hilol ibn Ali from
Abdurrahman ibn Abu Amrah from Abu Hurayra (may Allah be pleased with
him) that the Messenger of Allah, may Allah bless him and grant him peace,

said, ‘I am the most agnate to Iso ibn Maryam in this world and in the
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Judgement-day. The Prophets are brothers. Their mothers are different but their
religion is one ™.

According points of Avesta and Qur an:
- the true religion is...

Islam:

See V)
& e o
Verily, (the true) religion in God’s sight is Islam™;
Mazdayasna:
D E?.U QG J:Uj
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O Maker of the material world! This Law, this fiend-destroying Law of
Zarathustra, by what greatness, goodness, and fairness is it great, good, and fair

above all other utterances ?*2

- God is Alone...

Islam:

19 Narrated by al-Bukhari and by Muslim
1 Surah Ali Imron, verse 19
12 \Vendidad fargard V, verse XXII
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Say (Muhammad), “ He is God alone !"*
Mazdayasna:
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Zarathustra asked Ahura Mazda: ‘O Ahura Mazda, most beneficent Spirit,
Maker

of the material world, thou Holy One! Who was the first mortal, before myself,
Zarathustra, with whom thou, Ahura Mazda, didst conversex, whom thou didst

teach the Religion of Ahura, the Religion of Zarathustra? "™

- A beginning of the Book...
Islam:

P /T >

- R 7 R

In the name of the merciful and compassionate Allah™,

13 Surah Ikhlos, verse 1
4 Vendidad fargard I1, verse |
20



Mazdayasna:

.i_j»m od °G:E-} « gy

In the name of Mazda®®.

Islam:
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Qotada said, | asked Anas, may Allah be pleased with him, about Prophet’s,
may Allah bless him and grant him peace, giroat (reading of the Holy Book). He
answered: ‘He elongated prolong letters (madd), then prolonged Bismillahir-
rohmanir-rohiym (In the name of the merciful and compassionate Allah),
prolonged bismillahi (in the name of Allah), prolonged ar-rohmani (the
merciful) and prolonged ar-rahiym (compassionate)*’
Mazdayasna:
The demon of the malignant eye (sur-kashmih) is he who will spoil anything
which men see, when they do not say (Pa name Mazdae)™® ‘in the name of God™®
As You see, my dear reader, Zarathustra was a great historical person.
And of course, his noun is (not ‘was’) great philosophical, religious, spiritual,

historical base and value.

15 Surah Fatiha, verse 1; beginning of all surah except Surah Tavba

16 Every Zoroastrian book starts with this words (for example Avesta the sacred books of the
Parsis. Edited by Karl F.Geldner. — Stuttgart, 1896. 1% book)

7 Narrated by al-Bukhari (Chapter ‘Fazoilul-Qur'an’ 42,29), by Abu Davud (Chapter ‘Solat’
355) and by Nasai

18 Edited by author (B.Jalolov)

19 Bundahish. Chapter XXVIII, verse XXXV1//The sacred books of the East. Vol. V — Pahlavi
texts. Part I. Translated by E.W.West. — Oxford: at the Clarendon press, 1880. —p. 112
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1.2. A problem of ‘stut’

In front of us some scientific problems are waiting for their solution in
this article:

1. Who is Zarathustra® by Islamic vision?
2. Is the ‘stut” Muhammad?

Zarathustra is the main person in the Zoroastrianism, and one of the
greatest figure all over the history. There are for the first time two opposite
Powers, which are struggling from creation till Judge Day; two worlds: this or
material-instantaneous value and that or spiritual-eternal; proclaiming revelation
in the teaching of Zarathustra. All of these are crossing points with Islamic
theology. But Zarathustra is not reminded outright in the Qur an and Hadiths as
Messenger of Creator®’. So by Islamic teaching we cannot accept Zarathustra as
one of the prophets.

But in the Qur an Allah said®:

St paat N S s 700 elR
\).J\_,.C\_;,)\ )‘“J%‘L}E’d’* .JJJ__,
=)
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J*—-@-ﬂ-“_}“—u\é g*“\ . “")’—‘u\‘)’ﬁ-“;_ﬁ
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20 <Zarathustra’ ("'J)‘"“"’J’”J)_"j) is the name of Mazdayasna's (Word ‘Mazdayasna’ is consist
of two Avesta words which are ‘Mazda’ — name of the God in the Avesta; ‘yasna’ —
‘worship’, ‘pray’; i.e. prayers Mazda) prophet, he is a founder of the religion. In the Holy

Gathas he is reminded in the plural form as Bloaorbadas
2! See for more information: B.Jalolov. The scientific-theoratic comparative analysis of
problem of Zorothustra's prophebition//«I" nobannamys mapoutuaa gancada Ba MUILIHHA
FOSTHUHT JI0J13ap0 Macananapu» MaB3yCHIIAard WIMHI-aMalliii CEMHUHAP MaTepUaUIapu. —
T., 2013.-6.59-65.
22 Holy Qur*an Surah Nahl, verse 36
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We have sent in every nation an apostle (to say), ‘Serve ye God, and
avoid Togut® and amongst them are some whom God has guided, and
amongst them are some for whom error is due;—go ye about then on the
earth, and behold how was the end of those who called (the Apostles) liars!

This verse shows that Allah has sent our ancestors Prophet. It is true. But
problem is that: what is his name? Zarathustra? Maybe, maybe not. In our
history was Apostle, this is fact.

How many Messengers may Allah send for one nation? We shall take the

answer from hadith®*:

B 5 - e Bl
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Narrated Abu Zar: ‘...Then (Messenger of Allah) said: Oh, Abu Zar!
Four (of all Prophets) were Suryans: Adam, Shis and his brother Idris, who
wrote the first with pencil, Nuh. Four (of all Prophets) were Arabs: Hud,
Shuayb, Solih and yours Messenger Muhammad pbuh (peace be upon him) .

But for Jews Allah has sent more then four. It means that for every nation
the God has given various by number Apostles. So there is no settled number.

Date of Zarathustra's birth cannot be denied by Islam as false Prophet:

1) Muhammad said®:

23 Togut — Satan (see: [laiix Myxamman Coamk Myxamman FOcyd. Tadbcupu xmmom. —
TomkenT: «llapky», 2006. —6. 337)
2XFY 7 MIVE e S Al s Gl zasaa )@ 5L 5 0 e cpalledle )

BOPFEY Z0AVY ¢ b G maaa A dieland (s dens
FAVY (ITY P m alis mma zlaal) o plae
FPVA FYYY 7 agla ol G (luaal) Sl 0 Glaidis 2510 50
This hadith is narrated by Imam al-Bukhari (hadith Ne 3442), by Imam Muslim (hadith Ne
6130, 6131, 6132), by Imam Abu Davud (hadith Ne 4324, 4675). This text is Muslim's.
23
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( ... ) It was narrated that Hammam ibn Munabbih said: ‘This is what Abu
Hurayrah narrated to us from the Messenger of Allah pbuh’. He narrated a
number of Ahadith, including the following: "The Messenger of Allah pbuh said:
‘I am the closest of the people to Iysa bin Maryam, in this world and in the
Hereafter’. They said: 'How is that, Messenger of Allah?' He said: ’The
Prophets are brothers; their mothers are different but their religion is one,

and there is no Prophet between us’.

2) In the other hadith Muhammad said®:

BHYRF FAGF (FFIF FOYY (YFOO # VAVY ¢ b o )il mmna o )il dielen) (0 2ene
FYVA FYIY OFYVY = alie mmia zlaall o alie
FYOY 7 a4y ol i (i) Sl 0y Gladis 2 gla 0
FYFY FVY e cYYa = VAAY ¢ G e il i e il e (9 dane e )
Favv al oy e YY) = YAA0 ¢ & Asle gl G (S5 8 & (n 2ese dile gl
VEOY O F s OAY VOFY ~ VAAY ¢ duia (p dea) dise s (g3 dea)
Narrated by Imam al-Bukhari (hadith Ne 3455, 3532, 4416, 4896, 6194), by Imam Muslim
(hadith Ne 4773, 6217, 6218), by Imom Abu Davud (hadith Ne 4252), by Imom at-Tirmizi
(hadith Ne 2219, 3730, 3731), by Ibn Maja (hadith Ne 121, 1510, 4077), by Ahmad (hadith

Ne 1547, 1583, 1600, 1607) This text is Imom al-Bukhari's.
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Narrated Jubair ibn Mut'im: Allah's Messenger said: ‘I have five names:
I am Muhammad and Ahmad; I am Al-Mahi through whom Allah will
eliminate disbelief; 1 am Al-Hashir who will be the first to be resurrected, the
people being resurrected thereafter; and | am also Al-Agib (which means there
will be no Prophet after me)’.

There is no messenger between lysa and Muhammad, and after
Muhammad. So before last chapter of 1% century BC there is no apostle.
Zarathustra lived before lysa (Jesus): Islamic theology cannot denies Zarathustra
as false prophet by his life period.

We can make this line:

Last chapter of the I

| century BC — birth of \

. . Between Jesus
l< From Adam to Jesus > l l ”H

70's of the VI -
birth of Muhammad

Next crossing point is shame:

;.:"'J.:r'f'.:r-d-ﬂ‘—'-’-" ;»‘Ju‘nﬁfw 1S G
A3 G S 3% ,‘,_n NHENIH :.:a;.;.,,...... ol i 1 2 ol
At ] L eEEE L Jnh 5 ¢ 0] 1yl o Ge 2
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Narrated Abu Mas ud Ugba: The Prophet pbuh said: ‘One of the (basic)
sayings of the Prophethood which the people have got is, 'If you do not feel
ashamed, then do whatever you like’.

In the Avesta was written?’:

—+
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I shall bring (my) prays for the freedom and glory of the all beings of

the holy (mankind) while I bless it, and | pray for the repression and shame of

the all beings of the wicked.

2" Yasna 1X:8. Manuscript L17 \ BL. British library. —p. 48
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Narrated Jabir ibn Abdullah. We were with Allah's Messenger pbuh

picking Al-Kabatji (the fruits of the Arak trees), and Allah’'s Messenger pbuh

said: ‘Pick the black ones for they are the best’. The companions asked: ‘Were

you a shepherd?’ He replied: ‘There was none amongst the Prophets but was

a shepherd 28,
In the Avesta we read?*:

4
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Ahura Mazda answered: The fair Yima, the good shepherd, O holy

Zarathustral He was the first mortal, before You, Zarathustra, with whom 1,

BYFLFYYPY 2 1AVY ¢ L i) maa ol dielend (s dens
Narrated by Imam al-Bukhari (hadith Ne 2262, 3406)
2% Vendidad 11:4 // Avesta the sacred books of the Parsis. Edited by Karl F.Geldner. —

Stuttgart, 1896. 3" book. —p. 7.
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Ahura Mazda, did converse, whom | taught the Religion of Ahura, the
Religion of Zarathustra.

As You see, here is a crossing point: Muhammad said, that all Prophets

were shepherds. By Mazdayasna, Yima (Jam in Shahname) was one of the
Prophets. Yima was ‘good shepherd’.

Except for, in the Qur'an Allah says™:

eble gialais 2 Sy U8 e clle AlIZaiad 35 S5

Of apostles we have already told you of some before; and of apostles some
we have not told you of.

How many Messengers were in the world by Islamic theology?
In the one hadith is said*":
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Narrated Abu Zar: ... ‘(I) asked: ‘Oh, Messenger of Allah, how many

Prophets (were)? (He) answered: ‘One hundred and twenty thousand’.

In the other books this number raised till one hundred and twenty four

thousand®. But in the Qur'an were mentioned twenty five of them. It means,
0,02 percent of all.

There are unsettled prophets in the Ahadith®. For example:

%0 Holy Qur*an Surah Nisa, verse 164

LYY 2 A VE e S Al s o) pasaa o UL o e cpalledle )

%2 Non Kacup. Pacckaser 0 mpopokax = Kucac anp-anbuiia / Ilep. ¢ ap. A. Hupma; [pen. K.
Kysnenon]; komm. A. Hupmra, K. Ky3nernoB. — M.: Ymma: Ucnamckas kaura, 2010.

3% This Arabic word is the plural form of ‘hadith’. Last time this form is most used in the
scientific literatures.
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(It was narrated that Mu'iwiyah bin Al-Hakam As-Sulami said:)... He** said:
‘One of the prophets used to draw lines. So whoever is in accord with his
drawing of lines, then so it is’ > ...

These three facts show that Allah has sent a lot of messengers who names
are not mentioned in Revelation.

Islamic theology agrees, that Allah has sent prophet our territory, but
problem is what his name is — Zarathustra or other? If one of prophets are not
mentioned in the Qur an it does not mean that his is not apostle. We just show
crossing ideas two religions, of course reader of this article himself decides if
Zarathustra is one of the messengers.

In the a lot of Islamic books are said that Zarathustra foresaw Muhammad,

but no one showed where it was®®. In the Asha Gathas is written®’:

%% Prophet Muhammad (pbuh)
% Interpreting this hadith ulama (Islamic scholars) said name of this prophet is unsettled.

Narrated by Imam Muslim (Hadith Ne5815/Al-Imam Muslim. Sahih muslim. Volume VI. —
p. 84. - Riyadh ¢ Jeddah « Al-Khobar ¢ Sharjah ¢ Lahore * London * Houston * New York:
Maktaba Dar-us-Salam, 2007) and Imam Nasai (Hadith Ne1219/An-Nasai, Ahmad bin Ali.
Sunan an-Nasai. Volume Il. —p. 221. - Riyadh ¢ Jeddah * AI-Khobar ¢ Sharjah  Lahore °
London * Houston * New York: Maktaba Dar-us-Salam, 2007). In this article was given
lafz (version) of Imam an-Nasai.

% For example, Atiac Kopana: 3emnu, Hapoasl, Bexu. / Coct. [llayku A0y Xamun / Iep. ¢
anr. — CII6.: «M3natensctBO «JAWUJIA», 2010. — cTp. 206.
3" Yasna XXVIII:9 // Avesta the sacred books of the Parsis. Edited by Karl F.Geldner. —
Stuttgart, 1896. 1* book. —p. 7.
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Oh, Ahura Mazda! Send us stut, who teach (people) to thought which is
equal to gold. Path of this (stut) is the best (teaching). Ye (oh, mankind) are
waiting for him to submit by Asha and Khashtra.

.pq@.ﬂ

Avesta word stut ( ) means ‘blessing man’ which is the same whith

Arabic word ‘muhammad’ (2> who says hamd — blessing).

If Zarathustra knew Muhammad, he is (not was) one of messengers of the
God. Because no one knows what will happen 1-2 thousand years later, but

Creator. He gave some of apostles to know His g’ ayb®.

%8 Arabic word —xemeans all things which is hiden from all creations. This is a knowledge of
Allah.
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CHAPTER 1l

HISTORICITY OF ZARATHUSTRA AS A SCIENTIFIC PROBLEM

2.1. Zarathustra's life-time in the analysis of sources

Zarathustra's personality who was a founder of the Mazdayasna religion,
has been burnt into myth so deep even it was forgotten when he had lived. Some
scientist wrote that ‘it is impossible determine precisely when he lived”*®, some
ones said ‘the Stone Age was giving way for the Iranians to the Bronze Age,
possibly, that is, between about 1 700 and 1 500 B.C.”*°, others showed even
fantastic numbers: ‘according to Platonist Hermodorus (in the book ‘About
science’) it had been 5000 years before Trojan War, 6000 years between

541

Zoroaster and Xerxes by accounting of Ksanphus from Lidiy’™ or ‘seventy

century before Christ>*.
According to Dinkard VII:70, Kayumars®® was the first man in world,

Zarathustra was the 44" his descendent®.

When we compare Biblical genealogy since Adam % 2 with genealogy
which was given Zoroastrianism, we can get some new conclusion:
There were 44 fathers from Adam? to Manessah®’ king®. If we take

Kayumars as the first man (according to Mazdayasna or Persian form Adam's

% Aragmii. O uapcrBopanmm FOctunnana. / IlepeBoj, CTaThs M NMPUMEYAHMs IOKTOPA
uctopuueckux Hayk M.B.JIeBuenko/ - Mocksa-Jlenunrpan: U3n-so Axagemun Hayk CCCP,
1953. —.59.

0 Boyce M. Zoroastrians: Their Religious Beliefs and Practices. — London, Boston and
Henley: Routledge&Kegan Paul, 1979. -p.2

A JlaspTckuil. O KU3HM, Y4YEHHMSIX M H3PEUYEHUAX 3HaAMEHUTHIX ¢uiiocodoB / IlepeBox
M.JI.T'acnapoBa/ —MockBa: «MpbIciby», 1979. —c. 63.

42 I'exepropn Y.V. Taiinble obuiecTBa Bcex BeKOB U Beex crpaH. — T.: «Illapky, 1994. —c.23.

*3 An Avestan form is -l—“()i\-'-"{? B (Gaya Maretan).
* 1t was shown 46 fathers in the Zad-sparam book (Pahlavi texts. Translated by E.W.West.
Part V. Marvels of Zoroastrianism. Sacred books of the East. Translated by various scholars.
Volume XXXXVII. — Oxford, 1897. —p. 139-140).
** Pahlavi texts. Translated by E.W.West. Part V. Marvels of Zoroastrianism. Sacred books of
the East. Translated by various scholars. Volume XXXXVII. — Oxford, 1897. —p. 34-35.
*® Hebrew form is x70 (Adam)
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name) and define Manessah reign as 698-642 B.C.* so Zarathustra lived

about VI11-VII century before Christ % 4

About Kayumars Mirzo Ulugbek wrote: ‘Turk son Yofas (Biblical form is
Japheth — notice is ours) and Kayumars were contemporaries’°. If we based on

that fact, there would be 56 fathers® in the bloodline of Zarathustra. That means

Zarathustra had lived before Jesus Christ 52 just 5 fathers,>® approximately
I11-IT B.C. It is impossible. ‘The first man who ruled over in the history was
Kayumars... his son Siyoming, and his son Hushang, and his son Tahmuras, and
his son Jamshid... All of them had lived before the Deluge’™. This source
shows that even Kayumars was not the first man in the world, but he had lived
before the Flood.

And by Islamic vision we can get some conclusion like as: there were 34
fathers between Adam A% and David %
including themselves. Prophet and king David lived from 1083 B.C. till 1013

¢ (according to Quran Davud)

B.C. And 10 descendants™ lifetime is about 250-300 years. These numbers can
give VIII-VII B.C.

*" Hebrew form is nga (Manasih). English form of this name was taken from New American
standard Bible. — The Lockman Foundation. A Corporation not for profit La Habra,
California, U.S.A., 1977.
810 fathers from Adam to Noah (a Hebrew form is - in) (Genesis V:1-32); 9 fathers between
Noah and Abraham (a Hebrew form is — 837;70-Abraham) (Genesis X:1-XXV:26); 22 fathers
between Abraham and Manessah (The Gospel according to Matthew 1:2-10)
* Bonkocmasckuii P.H. O 6ubneiickux Mpopokax u cyapbax ucropuu. — M.: «McTouHUK
KH3HNY», 1997, —c. 263.
%0 Yiyroek Mupszo. Typt ymyc tapuxu (The author of the preface, commentaries is
B.Ahmedov. Translated from Persian by B.Ahmedov and others) — T.: Uynmon, 1993. —6.36.
> Turk was Noah's grandson.
°2 In ancient Greek mMooug ypiotog — lisus Hristos
>3 By the Gospel according to Matthew, Maria was Jesus's mother (a Greek form is - papua)
> Tomxanmuit C. Temyproma. (The author of preface and preparer for edition with the
dictionaries is P.Ravshanov) — T.: Uyamon, 1990. —6.34.
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The Pahlavi texts are corresponded with above numbers. There is written
in the Bundahish 34:7 ‘Kai-Vishtasp, till the coming of the religion, thirty years,
altogether a hundred and twenty years ™.

Great Alisher Navoi wrote ‘Gushtosp (Persian form of Vishtasp — B.J.)
got the throne in Halab and zardusht (?-B.J. this mistake is correctors’ of the
edition. Because there is no capital letter in Arabic) showed himself at his
time**°.

Zarathustra was killed at age of seventy-seven. This year was thirty-fifth
year of embracing of the religion®’. When we add these two facts which was
gotten above can get another date: Vishtasp embraced Religion thirtieth year of
his govern, when Zarathustra was killed at seventy-seven years, it was sixty-fifth
year of his domination: 65-77=-12 So Zarathustra had been born twelve years
before Vishtasp came to power.

Luhrasp was the king until Vishtasp, and he ruled over country one
hundred and twenty years (Bundahish 34:7) *®. Navoi wrote ‘And Luhrasp ruled
over one hundred and twenty years’ in his book Tarikhi muluki Ajam (A history
of Persian kings) *. Kai-Khusrov was a king till Luhrasp sixty years®. We can
find additional information for this from Navoi: ‘Kayhisrav (Persian form of
Kai-Khusrov — B.J.) reigned sixty years. At his time lived (some great people —
B.J.): Sulaymon alayhissalom (Biblical form is Solomon — B.J.)) from

Messengers, Silu from akhbors, Fishoghurs from hukama’®. If the reign of

> Pahlavi texts. Translated by E.W.West. Part I. The Bundahis, Bahman Yast, and Shayast la-
shayast. Sacred books of the East. Translated by various scholars. Volume V. — Oxford, 1880.
—p. 150.
*® Hagowii Amumep. MAT. 16 Tom. — T.: «®an», 2000. — 6. 210.
°" Dinkard 7.1 47.121
*8 Pahlavi texts. Translated by E.W.West. Part I. The Bundahis, Bahman Yast, and Shayast la-
shayast. Sacred books of the East. Translated by various scholars. Volume V. — Oxford, 1880.
—p. 150.
> Haponii Anumep. MAT. 16-tom. — T.:«®am», 2000. —6.209.
%0 pahlavi texts. Translated by E.W.West. Part I. The Bundahis, Bahman Yast, and Shayast la-
shayast. Sacred books of the East. Translated by various scholars. Volume V. — Oxford, 1880.
—p. 150.
®! Haponii Anumep. MAT. 16-tom. — T.:«®am», 2000. —6.208.
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Solomon 7

A was between 971-931 B.C. ®2 it had been approximately 108%-
128 years from Kai-Khusrov to Zarathustra. It shows 823-803 years before our
era. So Zarathustra lived about IX-VII1I century B.C.

Biruni wrote: ‘There were two hundred and fifty-eight years from the date
when Zarathustra came and the date when Iskandar’s (Alexander the Great —
B.J.) era’®. On the other page he showed list of the kings which he based on:

... Kaybishtosp son Luhrosp, till Zardusht 30 years;

After him 90 years;

Kayardasher son Bahman son Isfandiyor son Bishtosp 112 years;

Humoni, Ardasher Bahman's daughter 30 years;

Doro (Darius-B.J.) son Ardasher Bahman 12 years;

Doro son Doro,until he was killed by Iskandar from Greece (Alexander the
Great — B.J.)14 years®™.

Biruni took this list from Bundahish®. According to these facts
Zarathustra lived between 630%-553% B.C.

Moreover, we can see Vishtasp on the Behistun™ rolls. Darius says:

62 Wikipedia.org/wiki/Solomon 13.09.2013
% When Kai Khusrov's reign finished at the same time with Solomon's
% When Kai Khusrov's reign started at the same time with Solomon's
6> An-bepynnii, AOy-p-Paiixon Myxamman ubn Axman. Acapmap. T. 1. /Kamgumru
Xanknapaas Konra énropaukiap/ /Translator is A.Rasulov/. —T.: «®any», 1968. —6. 51.
% Ibid, p.132.
%7 pahlavi texts. Translated by E.W.West. Part I. The Bundahis, Bahman Yast, and Shayast la-
shayast. Sacred books of the East. Translated by various scholars. Volume V. — Oxford, 1880.
—p. 150-151.
% There were 258 years between Zarathustra and Alexander the great, Alexander won 330
years B.C.; Zarathustra had been born 12 years before Vishtasp reign, so Zarathustra was
fourty-two years old, when Vishtasp embraced the Religion. So 258+330+42=630
% Zarathustra was 77 years when he was killed. So 630 minus 77 equals 553
70 Behistun relief. Behistun or Bisotun: town in Iran, site of several ancient monuments,
including a famous inscription by the Persian king Darius | the Great (522- 486 BCE), the
great organizer of the Achaemenid empire.
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1) | am Darayavush™, the great king, king of kings, 2) the king of Persia,
the king of countries, the son of Vishta 3) spa, the grandson of Arsahma, the
Achamoniy™. 4) King Darius says: ‘My father is Vishtaspa; the father of
Vishtaspa was Arshama; 5) the father of Arshama was Ariyaramna; the father
of Ariyaramna was Chispash; the father of Chispash was 6) Achamoniy. King
Darius says: That is why we are 7) called Achaemenids; from antiquity we have
been noble; 8) from antiquity has our dynasty been royal”.

Some scientists think that this Vishtasp was he who embraced Zoroaster's
Religion. If we took this hypothesis it would be that Zarathustra lived about VI1I-
VI century B.C.

It is like untruth. We shall show some facts. Let's compare languages

Gathas and Behistun: the first word of the Behistun inscription is vl

(adam), which means the first person in the singular: ‘I’. Gathic word for ‘I’ is

s .
(azem). There are some more examples:

- son: on the Behistun rocks ¥ & (pus(c)a), in the Gathas )y
(pusra);
<€A

- grandson: on the Behistun rocks (napa), in the Gathas

[ (napat);

! Darius

2 Achaemenid is more formal for English readers.

’® The Behistun inscription column 1, lines 1-8 (Translation from old Persian is ours — B.J.).
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- father: on the Behistun rocks ﬁﬁﬂﬂﬁ(pita), in the Gathas

Vo (pitar).
But there are the same words by writing, as dakhyu (country), khshatra
(power, king)

It is more time than one descendant’s to change in a language. If
languages of the Gathas™ and Zarathustra's were the same, more exactly, he
wrote the same language in which he communicated with his common (it is
illogical, because it would be less influenced to his tribe if he used archaic
language), or Behistun inscriptions were written the same time with Darius lived
(it is also illogical, because someone wrote from Darius name he mentioned
about himself. But there is no like this situation on the Rocks), there must be
more than a century, so Zarathustra had lived before Darius did.

One more possibility, that both languages actioned at the same time, but
they were dialects of one nation. In this case we may think that Vishtasp who
embraced the Religion from Zarathustra and Vishtasp who was Darius’s father
was the one person.

By above texts we can make conclusion that Zarathustra lived about 1X-

VI century B.C. Vallohu a’lam.
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2.2. Ahura Mazda: before and after Zarathustra

There is no development in the empty place, like this Zoroastrians holy
book — Avesta and Mazdayasna religion appeared on the rich-cultural historical
platform showing genius our ancestors. The prophet of this religion —
Zarathustra overworked mythology and folklore which had been created before
him and of course they were polytheism. Zarathustra brought with himself or
created monotheistic teaching and this was opposite to dominion idea. In this
situation Zarathustra used wise way to propagandize: he used polytheistic terms
with another meaning, inside meaning, meaning of latria. By this method, if we
can say like this, saved Zarathustra from anger of priest of the polytheistic
religion. That's why Zarathustra's Gathas became hard readable, and polysemy
of understanding. ‘The Zoroastrian Reform is an energetic opposition against
the ancient Arian nature-worship’™.

There are lots of approaches to Zarathustra's person. Scientists who
consider Zarathustra as a historical figure rely on facts which were written in
Avesta, Pahlavi exegesis, ancient Greek and Roman sources”. According to
Dhunjeebhoy Jamsetjee Medhora, who was fellow of the Theosophical Society,
there was not only one Zarathustra in the history but there were Chaldean,
Bactrian, Persian, Pamphylian, Proconnessian, Babylonian ‘Zarathustras’’®.

We research a problem of developing a term ‘Ahura Mazda’ by sources
which are linked with Zarathustra's person.

Until Zarathustra's reform and its spreading people of the ancient Central

Asia and Persia worshipped many different gods’”.

" Sanjana D.P. Zarathustra in the Gathas and the Greek and Roman classics. — Leipzig: Otto
harrassowi, 1897. —p. 43.

" Jackson W.A.V. Zoroaster. The prophet of ancient Iran. — London: Macmillan & co., 1899.
—pp. 3-9.

’® Medhora D.J. The Zoroastrian and some other ancient systems. — Bombay: The indian
printing Press, 1886. — pp. 2-7.

" Boyce M. A history of Zoroastrianism. Vol. I. — Leiden, Koln: E.J.Brill, 1975. — pp. 22-84;
Burgan M.Empires of ancient Persia. — New York: Chelsea House, 2009. — p. 103; Agecro

kutobu: St kutodu./ M.Mcxokos tapskumacu. — T.: «Illapky, 2001. —p. 3.
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Zarathustra used those terms as monotheistic meaning not denying them.
He identified those ‘gods’ as yazats (angels) and their functions in the pantheon
of Aryans religion. According to this definition, Ahura Mazda was pointed as
only God who created all universe: You are Armaity, You are Khraru’®, who
created all universe, oh, Mazda Ahura! You created the (way) that goes to
developing for followers of (the Truth) and the (way) which does not go to
developing”.

The term ‘Ahura Mazda’ appeared with the meaning both present and past

characteristic in the Zarathustra's period. The word “Ahura Mazda’ consists of

two parts: the first part is ‘Ahura’ (-*’7’0“’), and it also consists of two parts. First

one is ‘ahu’ (“w*) means in Avesta language ‘world; people of the world,;

»82 »83

spirituality’®®; “lord’®, ‘society’®, ‘the Lord of the Judgement’® and others.
Another form of the word is ‘anhu’ (2ws» )®. A root of this is ‘ah’ (-w»). In the
many places ‘ah’ is replaces with ‘as’ in the Avestan context. It shows that both
Rigvedic word ‘Asura’ (demon) and Avestan word ‘Ahura’ has the same root.
(Asura had been interpreting as a demonic power.) A later developing of Aryan

language shows that a latter ‘s’ had changed to a latter ‘h’. According to Mary

8 Khratu v )b means ‘wisdom’, ‘sense’ in Avesta language. According to view of the
strophe Khratu is one of the gods from Aryan pantheon who created the Earth and the sky.
But inner meaning of the text shows that Ahura Mazda created all over the world by Khratu
(wisdom).

" This and other texts from Avesta were translated by the author (B.J.)

8 Kanga K.E. A complete dictionary of the Avesta language in Gujarati and English. —

Bombay: Education society's steam press, 1900. —p. 71; Jackson W.A.V. Avesta reader. First

series. Easier texts, notes and vocabulary. — Stuttgart: W.Kohlhammer, 1893. —p. 53.

81 CokomoB C.H. S$I3bIk  ABecTel. — Jlenunrpan: M3parensctBo JIeHMHIpaac-KoOro

g/HI/IBepCI/ITeTa, 1964. —p. 211
2 Bartholomae Ch. Altiranisches worterbuch. — Strassburg: Verlag von Karl J.Trubner, 1904.

—p. 281.

8 Reichelt H. Avesta reader. Texts, notes, glossary and index. — Strassburg: Verlag von Karl

J.Trubner, 1911. —p.282.

8 Kanga K.E. A complete dictionary of the Avesta language in Guijarati and English. —

Bombay: Education society's steam press, 1900. —p. 18; Bartholomae Ch. Altiranisches

worterbuch. — Strassburg: Verlag von Karl J. Trubner, 1904. —p. 811.
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Boyce, at first Ahura was one of the gods of Aryan pantheon, then this term
creased to the term of monotheism®.

A word ‘ahu’ in Aryan language means ‘universe, world’®.

“-ra’ is suffix which makes new word®".

So a term ‘Ahura’ may be translated as ‘king’, ‘leader’, ‘God’®,

A word ‘Mazda’ ("125”9) consists of two parts: ‘maz’ and ‘ da’. ‘Maz’
means ‘great’, ‘big’; ‘to grow’, ‘praise’ in Avesta language®. ‘Da’ is a
independence word itself, and means ‘to give’; ‘to make’, ‘to create’; ‘to do’; ‘to
know’, ‘to think’; ‘to cut’; ‘wisdom’*®. Even this word was used twice in the
cuneiform texts of Sargon the first as a proper name™".

In the Achaemenids period the word was written together:

v <y ET =T -1 i (Auramazda or Ahuramazda). There was written in Nagshi-
Rustam inscriptions by Darius the first language followers: ‘A(h)uramazda is the
greatest God ™.

Some avestologists discriminate between meanings ‘Ahura’ and ‘Mazda’.
For example dastur Jamaspjee Minocheherjee Jamaspasana, who was a Head

Priest of the Parsis at Bombay, writes: ‘Ahura’ the primeval and first created

8 Boyce M. A history of Zoroastrianism. Vol. I. — Leiden, Koln: E.J.Brill, 1975. —p. 23.
8 Mayrhofer M. Etymologisches Wérterbuch des Altindoarischen. Vol. II. - Heidelberg,
1986. —p. 147; Haug M. Essays on the sacred language, writings and religion oft he Parsis. —
London: Trubner & co., Ludgate Hill, 1878. —p. 71.
8 Kanga K.E. A practical grammar of the Avesta language, comparing with Sanskrit, with a
chapter on syntax and a chapter on the Gatha dialect. — Bombay: Education society's steam
press, 1891. —p. 48.
% Jackson W.A.V. An Avesta grammar in comparison with Sanskrit. Part I. — Stuttgart:
W.Kohlhammer, 1892. —p. 8; Beekes Robert S.P. A grammar of Gatha-Avestan. — Leiden,
New York, Kobenhavn, Koln: E.J.Brill, 1988. —p. 227.
% Kanga K.E. A complete dictionary of the Avesta language in Gujarati and English. —
Bombay: Education society’s steam press, 1900. —pp. 288-289; Bartholomae Ch.
Altiranisches worterbuch. — Strassburg: Verlag von Karl J. Trubner, 1904. —p. 1156.
% Kanga K.E. A complete dictionary of the Avesta language in Gujarati and English. —
Bombay: Education society’s steam press, 1900. —pp. 253-257; Bartholomae Ch.
Altiranisches worterbuch. — Strassburg: Verlag von Karl J.Trubner, 1904. —pp. 711-724;
Cheung J. Etymological Dictionary of the Iranian Verb. — Leiden, Boston, 2007. —pp. 43-47.
% Dhalla M.N. Zoroastrian theology. From earliest times to the present day. — New York,
1914. —p. 19.
%2 DNa 1:1 (The text was translated from Old Persian by the Author).
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Spirit of that ‘Ahura’ who is the sole Lord of the Creation™

, ‘This clearly
proves that the word Mazda or Mazdd (in the Avesta if the last latter is vowel it
is pronounced longer then usual- B.J.) does not mean ‘the sole Creator’ or
‘Lord of the Universe’ but is the title given to the Lord's first created spirit, who
rules over the whole creation and who has supremacy over all other spirits and
angels’ %,

This reference shows that a term ‘Mazda’ is a quality of Ahura. Mary
Boyce does not agree with that®. But anyway many scientists researched these
terms as one word.

Above exclusions show that Ahura Mazda was worshipped as the Creator
God of all Universe. This may be seen in the Zarathustra's Gathas: ‘... only to
You, oh, Mazda, we praise bringing our hands up’%.

Of course ‘central in Zoroastrianism is the doctrine of God, the supreme
power dominating the universe, and called Ahura Mazda™®'. But after
Zarathustra his monotheistic teaching was begun to propaganda as wrong
doctrine. It brought to understanding of Zoroastrianism as a polytheistic religion.
Generally, Zarathustra used Old Persian gods as spiritual meanings®. We read
followers in the Zarathustra's Gathas: ‘Tell us, Mazda, the last point, which is
the Truth. You created divine words by Vohu Mana (Good Thought), that is
about Asha (Truth). Grand to us draona® of Ameratat (Immortal Bliss) and
powerful Haurvatat (integrity)’*%.

After Zarathustra appeared a lot of problems in a sphere of understanding

and interpreting Amesha Spentas (Holy Immortals). Some people considered

% Jamaspasana J.M. On the Avestic terms: Mazda-Ahura Mazda- Ahura. — Leide: E.J.Brill,
1885. —p. 4.
% Ibit., -p. 6.
% Boyce M. Zoroaster's Theology: Translation as an Obstacle to Understanding. // Tradition
und Translation (Zum Problem der interkultu-rellen Ubersetzbarkeit religidser Phinomene). -
Berlin, New York: Walter de Gruyter, 1994. —p. 280.
% yasna 50:8
%" Buch M.A. Zoroastrian ethics. — Baroda: Mission press, 1919. —pp. 179-180.
% Boyce M. A history of Zoroastrianism. Vol. I. — Leiden, Koln: E.J.Brill, 1975. — p. 22.
% A bakery, which is used in Zoroastrian ceremony.
190 vasna 33:8
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them as qualities of Ahura Mazda, but others worshipped them as individual
gods. Well-known English Avestologist-scientist L. H. Mills wrote right saying

they are Ahura Mazda's emanations'®*

. After a long conflict second group began
to win and they wrote their standpoint to the religious book. Even struggle went
up to the point ‘in surprising contrast to the Ahura Mazda of Zarathushtra and
Darius, the Ahura Mazda of the Younger Avesta is only a pathetic shadow of the
noble Wise Lord’**,

At first natural objects were resembled to some body parts of Ahura
Mazda. For example the Sun was compared to eyes'®, stars to body of Ahura
Mazda'®. This was anthropoformal interpretation of meaning “Ahura Mazda’,
which was very difficult to understand, for people. In this case two sides: one of
them was Zarathustra's teaching, which based on monotheistic outlook, and
second one was mythology, which at first Zarathustra used it as monotheistic
terms; Old Iranian and Old Central Asian mythologies were based on
worshipping to natural force as the Sun, the Moon, a wind, like others nations
that time, began to come into each other or began to stand against to each other.
More specifically, if stars were a body of Ahura Mazda, according to
mythology, Tishtar (star Sirius or planet Venus) would be a governor of whole
body of Ahura Mazda. Because Tishtar was worshipped as a head of all stars'®.
In the purpose of prevention this situation, in which the greatest god Ahura
Mazda shared his power with other imaginations, high priests showed other

106

‘gods’ as Ahura Mazda's children: Atar (god of fire) is his son™", Ardvi Sura is

107

his daughter™" and et cetera. In the Zarathustra’s Gathas we can read strophe

191 The Zend-Avesta. Part 1. Translated by L.H.Mills. // The sacred books of the East. Vol.
XXXI. — Oxford: Clarendon Press, 1887. —p. XVIII.
192 Malandra W. An Introduction to Ancient Iranian Religion.— Minneapolis: The University
of Minnesota Press, 1983. —p. 45.
103 yasna 1:11
104 yasna 36:6
1% Tishtar Yasht, 44.
19 Sjrozas 1:7
97 yasna 63:3
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where was written that Ahura Mazda is a father of Vohu Mana*®® and Asha®®.

The word which is translated as father can be interpreted as teacher according to

its root. Because a word ‘father’ in Avesta is Dueny (patar) and its root is pat
which may be translated both who leads and who teaches. For instance You can
read follower text of Zoroastrians Holy Book-Avesta: Demon and bad-thinkers
have got detached from people who are followers of wise Saoshyant. Mazda
Ahura is a father and a friend of man who brings sacred religion™*.

It seems that above-actions did not give waited result. New teaching was
created which says: Ahura Mazda is higher then all Amesha Spentas™.

Nowadays Ahura Mazda is worshipped by Zoroastrians as the creator of
all universe, a father of Vohu Mana and Asha, and He is the first from all and

eternal God'*?,

198 yasna 45:4
199 yasna 47:2
10 shtavaiti Gatha 45:11.
11 Tahmuras fragment, 30.
112 jackson W.A.V. An Avesta grammar in comparison with Sanskrit. Part I. — Stuttgart:
W.Kohlhammer, 1892. —pp. 20-22.
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