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INTRODUCTION
Being the higher value of the society, people bear a huge value in themselves, powerful potential realization of which serves as the strongest factor of development and progress of our society.
The big importance for realization of program problems of dynamical development of the country is laid on the development of science and  scientific infrastructure. The domestic science created a powerful mental potential that finds its application in many spheres of our life, forms a basis for strengthening of national statehood and economic independence of our republic.
Without exaggeration we may say, that the base of a unique and perfect building of our science, our mental potential has been put in pawn many centuries ago. We have the right to say with pride that the domestic science goes back to very ancient times, has deep and powerful roots. Throughout centuries it reliably serves the Uzbek nation, all mankind in knowledge of secrets of the nature, of medicine, philosophy, jurisprudence, theology, literary criticism and linguistics.[footnoteRef:2] [2:  Karimov I.A. Uzbekistan on the threshold of XXI century: threats of safety, conditions and  progress guarantees", T. 1997. p. 173
] 

The present graduation qualification paper deals with the problems of phraseological equivalence of English in translation. It is devoted to be one of the interesting topics in translation theory.
Topicality of the present qualification paper under the discussion attempts to study and work out necessary points on the phraseological units. We decided to carry out such a task and the topicality is that this work covers every possible ways of translation and how they can be carried into linguistics.
The main aim is the analysis of the translation and the opportunity to transmit the meaning of phraseological units in Uzbek and English. We have set this aim because of a superficial translation the reader cannot see what is written between the lines. The translator doesn't always know lexicology and lexicology are left behind the limits of the translation.
When one compares an original text with the translation, one can see that some difficult places are omitted or changed. For example, if the idiom expresses the noun, the translator can translate this with verb or adjective, because of which have many meanings in both language.
The tasks of the paper are as follows:
· to see the phraseological equivalence in the opinions of some scholars
· to exchange opinion with the scholar's and mixed ideas of them.
· to study the notion of phraseological units
· to specify and determine the translation difficulties, problems
· to analysis the idioms and their equivalents and translation problems
The scientific novelty of the work. The analyses of the phraseological units in both languages have done in comparing the works carried out by Koonin, O.Muminov, T. Ikromov, I. Arnold and Ginzburg.
The theoretical significance of the present qualification paper. By learning phraseological units we think, the results of the present work will enrich new attempts in this field. Detailed analysis and different reader-oriented results of this paper will give an opportunity for a translator or interpreter to gain much knowledge on how to deal with the equivalences.
The practical value of the paper. The practical value of the research is that the material and the results of the given qualification work can serve the material for theoretical courses of lexicology, stylistics, typology as well as can be used for practical lessons in translations, home reading, conversational practice and current events.
The structure of the paper. The qualification paper consists of an introduction, two chapters, conclusion and bibliography.
Introduction deals with the actuality, aim, tasks, theoretical and practical importance and the structure.
The first chapter deals with translation of the extract from the novel "The Childhood” by Oybek into English.
The second chapter deals with the theoretical problems of phraseological equivalence, definition, translation problems and ways of phraseological units and their equivalents into English.
Conclusion draws the results generally, which are the outcome of the whole work. 
Bibliography includes all the sources we want to use and used.










CHAPTER I. TRANSLATION OF THE EXTRACT FROM THE BOOK “THE CHILDHOOD” BY OYBEK PAGES 160-216

-sir, sir, sorry… -they say.
-What happened, what is the matter? –asks my mullah still being very angry.
The old will explain to my mullah:
	-A poor man had some debts and that’s why he is selling the house… This is just an argument for the house! There are too many people who want to buy the house.
	The mullah will burst into laughter:
	-Hey, do you say that you are just arguing over the house. This is very easy to settle it down. Mountains do not meet with each other but people do. Do only good deeds to each other and the peace is the best thing in the world. Let’s go! –he will say looking at us. 
	We will enter the house at the corner having taken some walk. A polite short man who is about thirty five or forty meets us hurriedly at the entrance. He is lying on the wide terrace because of his sickness. The owner of the house takes a shawl and covers the face of the sick man.
	-Sir, please! –he says he points at the kurpacha bowing. 
	-How is your wife doing? –the mullah asks taking off his shoes. 
	-She is getting worse and worse from day to day, -the owner of the house whispers… -Perhaps she will feel better after reading the lines from Koran which called Chillayosin. 
	-Koran is the word of Allah. Chillayosin is a very good thing and it will vanish the bad spirits. Let Allah help her and let’s take a shot. Then the mullah sits beside the sick woman and says: -Let’s begin, -looking at us.
	We all sit on the kurpacha beside him and start.
	Even though the yard is too small the house itself and terrace are very convenient. Reading the Koran I look at everybody one by one. in the kitchen an old woman is cooking some fat. Its smell has already covered the entire house. A little girl is carrying water into the kitchen in a bucket. 
	We are all ready yosin according to its all laws and pronunciations. From time to time my mullah says “suph and suph”. And we all also lean against the sick woman. We read the praying for a long time. We all get tired. My mullah reads it very beautifully and closing his eyes. No one can notice that he has got tired. Children sometimes slap each other and making jokes. We will finish reading that praying after two hours. We all say “Huh” equally. 
	The mullah sits greatly.
	-Wow, water… -says the sick woman moaning. 
	The owner of the house holds a cup of water to his wife.
	-Please, sir, come into the house, -says the rich man. 
	We all go into the room with my mullah. The mullah sits at the top of the room on a new kurpacha. Lots of pillows had been put on the kurpachas. The equipment in the room is very elegant. There are many dishes and plates and number of trunks in the room. There are two original Chinese staff at the top of the room. We all watch them silently. The mullah starts talking about the staff. And the rich man starts answering him smiling. 
	-My last father brought them from Kashgar. I was very young then, it is really original one, -he says proudly. 
	The tablecloth is brought in. new bread, sweets and boiling samovar are brought into the room. 
	-Help yourselves, -says the rich man to the mullah and us. We start eating the bread being very embarrassed. And we try some sweets as well. The blind student eats the sweets and candies a lot. And I am sitting being very ashamed. 
	Some pilaf with lots of fat and meat has been brought it now. And the mullah starts to eat it with a huge appetite. 
	-So, help yourselves, the pilaf tastes great. It is the best pilaf I have ever tasted! –insists the mullah. 
	We also start eat it with a great appetite. Having finished eating pilaf and drinking some tea the mullah says “Amen”. Then he reads a long praying. Then we leave the house saying good bye to the host. 
	Sometimes some people come up to the mullah and beg him:
	-Sir, please, read some prays into this cup (or into this bowl). 
	Some of them will say that his daughter is sick and one of them says that his wife is sick or sometimes they say that their daughter-in-law is sick. 
	-Now, now… The praying cures difficult things. Our prophet used to say: “Praying cures every sickness immediately”. 
	So the mullah writes down Arabic praying in the bowls and cups in ink then. 
	Children will start playing at those times. And when the mullah notices them he says: “Hey, stop that, you’d better read something!”
	The mullah gives the pray to its owner and gets the money, then he holds the whip strongly and beats the children with it. 
***
	It is Friday today. The weather is warm. And the sun is shining. Having finished the afternoon praying my grandfather brings me home together with him. I am a little bit sad. 
	-You have become an adult guy now, you’d better read namaz and say hello to other people. And stop being so frolicsome now, -my grandfather tells me. He speaks with a meek voice: -Your mother has told me a lot of thing about you recently, she says that you are getting very silly lately. I will take you to ishan and you will get some praying there, my son. 
	But I keep silence all the time. Somehow I felt strange. I am walking bowing my head down being sad of something. Ishan lives not far from our house. It is in Jarkucha Street. My grandfather goes to his place after every afternoon prayer. And sometime we-a bunch of children go there. 
	We enter the mosque. There are a lot of people there. My grandfather takes off his shoes and puts it aside and enters the mosque. There are very few children there. A boy is drawing something on the ground. I also get bored and start drawing on the ground with a stick. The boy says “you are very good at it” and comes closer to me. Then I enter the honaqoh immediately. 
	The honaqoh is very wide. Ishan is a man with sparkling eyes and thick beard and he has a wide brown robe on. He has a wide flat forehead but he looks very good. I think because of my shyness I say “hello” to him. 
	-Sir, please, pray for my grandson… he is a good guy but he does not listen to us and he is very frolicsome, -says my grandfather smiling. 
	-Well, come here, my son, -says ishan and keeps staring at me for some time and then: -He is very calm guy, isn’t he? –he says to my grandfather. 
	I start sweating because of being very excited. I look down. Ishan holds my hand and whispers something:
	-Open your mouth, -he says staring at my eyes. 
	I get very surprised. And when I open my mouth he splits into it. 
	-Stand up, your job is done, I have prayed for you, my son, be a good boy! And respect your parents, -ishan tells me. 
	I start running outside and then start splitting. I have lots of thoughts in my head now. And then some children who enter the yard suddenly interrupt me from my thoughts.
	-Shall we play nuts? –say my friends to me. 
	-I don’t have money at all, if you lend me some all right then. If I win I will give you the nuts, -I tell them.
	-Hey, -the children laugh, -you are very funny, no, we don’t play for debts!
	Then they disappear to somewhere. 
	The honaqoh is filled up with people. Suddenly the old start gathering in the middle of the room sayin “Wow. Wow, wow!” Then the rest of people start gathering in the middle as well. Writers begin reading lines by Mashrab, Khoja Hofiz and Sufi Olloyor with a great pride and tone. And ishan keeps saying “Huv, huv” slowly. And the people keep walking round the room with lots of noises. Some old people start falling down. And reading get more and more excited now. They took the fallen people aside. They make other get very excited and now even the singers start reading the verses crying. And ishan starts speaking about the issues of world in a low voice. And my grandfather also reads verses crying. 
	I get bored with the noise. A meal so called moshhurda is being cooked at the yard of the mosque. It smells bad and it lets you know that it tastes bad too. And there was only rice in it and no mung bean at all. 
	-Mung bean is a pure and great thing. It is the meal of alone sufis, -says my grandfather from time to time. 
	I walk towards the pot slowly. 
	-Well, give me some, my dear uncle! –I tell the thin man. And he immediately gives me some moshhurda in dirty ceramic bowl. And go away and sit on a big stone and start eating it. It tastes so bad! I have two or three spoon of it and give the bowl back. Then I go back home. 
***
	At nights we play with children different games like “kepak-kepak” or “the head of my bird”. After the evening prayer we all go into our houses immediately. I hate being left alone. So I run after my friends into the yard. Our grandmothers and mothers used to say that the game of ghost would start at the aryk so called Pochchaarik after the evening prayer. They say that Pochchaarik is the beloved place of ghosts! According to the gossips it turns out the ghosts start playing their games turning into various animals like cat, goat or wolf. And if someone touches them that man will become invalid and his hands might not function anymore. As a rule, the women cook some meals or porridge and leave them at the shore of Pochchaarik in the evening. And in the evening when I am alone I pass by the aryk being very scared of it. And there are a lot of gossips about those ghosts among the village women: “It turns out some ghosts appeared in front of someone’s eyes as a cat! And some of the appeared like a fire!...”
	They say that even at the pond near the mosque some ghosts would gather as well. I pass this place also being very scared in the evening. They say that even the yard designed for storing the cart is also very dangerous place. They say that ghost like playing with carts very much. The ghost playing with the ladders till morning they say. Our makhalla keeps talking about the ghost all the time. And when my father comes back home late my grandmother says: “You always roam in the streets and don’t stop going to teahouses and other places at nights! Aren’t you scared of ghosts?” –she would say angrily. “The ghosts have nothing to do with me. They know very well whom to touch. I don’t know, but people keep saying “ghost, a ghost!” but I have never seen one in my entire life so far.” –say my father smiling. “Pray! Say Astafirulloh!” says my grandmother and then starts whispering some lines from prayers. 
	During the daytime we, children, get bored and keep talking about the ghosts for a long time. Especially, Azam knows lots of stories about the ghosts. And he himself believes in them as well and gets very scared of them. And Ahmad laugh at him: 
	-My grandmother goes far away at nights to earn some money. And I stay at a huge house alone. And nothing happens to me. I wish I saw one. I want to know how they look like. But they never come to me. And sometimes I myself get scared a little. At those times I cover my entire body with a blanket and go to sleep. 
	There are many arguments at our makhalla. And there are a lot of gossips about the ghost there as well. Ans sometime I think about them and try to imagine them mentally. And it seems to me as if very terrific stories appear in front of my eyes then. And sometimes when I walk around the yard I feel like I noticed something. It happens when I am alone at home as well. After many years when I grow up I will also start smiling when I hear the word “ghost” in future as my father. 
***
	There is a fire in the street. The wood is burning making some noise and the fire is very huge. A bunch of women, old women and girls have gathered here. The youth are covered with yashmak and some of them are dressed up in robes but the old women are walking around freely. And the children are making lots of noise. It is very exciting. Otin buvi, Uzun Sara and Kalta Sara are the heads of this occasion… my grandmother is very serious and she is standing at the fire sadly.  She is reading a prayer very excitedly. 
	“Safar month is the month of tragedy and difficulties. Our prophet said that people were supposed to do some charity to prevent those bad events.” –say the old women. They say that various bad events and floods happen in this month. And that’s why people stop throwing wedding parties during this month. 
	-So, children, please, find the dog! –says Kalta Sara in a trembling voice. –Qodir told us that he would find it. Where has he disappeared?
	The women start getting worried and making noises. And the children shout to him equally:
	-He will come back now, they will find the dog!..
	-Come here, Turgun. There is a dog in our house, bring it, -says Uzun Sara. 
	-Yes, that’s supposed to be done, -says my grandmother, as if she was talking to herself. 
	-According to the tradition, a dog must be hit and then it must be made jump over the fire, -says the clever Kalta Sara.
	The fire is all right and it is burning very highly. At this moment Qodir, Azam, Mahkam and Ahmad bring a dog from Oqmachit. It is a dog with long hair and thin. 
	-Hey, have you found this one?! –I tell them laughing at them. –it used to appear from time to time. It has got very old now!
	-Yes, it used to come here sometimes, but now it has become very thin, -says my mother and begs Uzun Sara: -please, don’t hit it a lot. It is so sad to see it.
	The children do not agree with it:
	-No, we will hit it and kill it! It is impossible not to kill a dog during the Safar month. 
	-the only way out is to kill it. And it will prevent us from various bad events, -says one of the old women. 
	The noise gets even louder now. The children start jumping over the fire making noises. The dog gets scared and steps back. It waits for an appropriate time to run away and it was trembling very much. Its eyes are worried as well. It looks at everybody as if it was begging. 
	The children and the women say loudly: “Let Allah settle our problems!” and hit the dog and try make the dog jump over the fire. There were tears, excitement in the dog’s eyes. The children say: “The Safar has gone away! Thew Safar has gone away!” and they push the dog to the fire. And my mother says: “Stop it! Stop it now! It has died already!” and begs the women. The dog runs away. It runs towards Oqmachit. The children start chasing it. The young women jump over the fire and praying to keep away from bad events. The women believe in old traditions and customs very much. And especially, Uzun Sara is brilliant at that kind of crap. She thinks that she is the leader of the women and she is ready for everything now. And I also whisper some lines from prayer with the women. 
	The children come back not being able to find the dog:
	-oh, that is so pity! This time we could not get the excitement from “safar run away!” tradition, -says Mahkam being very sorry for that. 
	His old mother looks up and down and whispers some lines from prayer. 
	-All right, anyway we have followed the tradition. Dogs are the shield against the ghosts. You have beaten it very well and that is enough.  Let Allah bless us all the time, amen! –says the woman. 
	The women start going back their houses. But we play with the fire for some more time.
	The same games as the ghost cannot be forgotten. I remember it even now. 
***
	It is autumn. My father has returned from Yangibozor. My grandmother, father and my mother kept whispering for some time after the prayer. And I am listening to their conversation in a corner. My Karomat sister is knitting a skullcap in the basement. And my brother Isa is telling her a story. 
	A light is on at the terrace. The sandal is burning. And the trees are naked. It was bitter cold of autumn and there is the moon in the sky with clouds. 
	-We will throw a wedding party soon. My uncle wrote me a letter and called me immediately and thought about it and I guess it is all right, -says my father smiling and smoke nosvoy[footnoteRef:3].  [3:  Chewing tobacco ] 

-There is an old saying: if a man suits a girl very much marry them immediately without any doubts. Turobjon is a good clever guy and he earns very well. If we do not engage her with him, who could be more suitable candidate for her then? I used to say that Karom was his and I have to keep my promise. –says my grandmother happily. 
	My father puts out his nosvoy. 
	-Yes, he is a good guy. I agree.
	And my mother keeps silence sadly. 
	-What do you say? Do you agree with it? I am telling you that we are going to throw a wedding party. Why do you keep silence? –my father asks my mother. 
	-All right, you know what to do. I agree as well. But… there are lots of matchmakers for her. And even some of our relatives asked for her. Turobjon is a clever guy but… -says my mother, -but he is very dark skinned guy as an Arab… this is the trade of life and it is very difficult to decide. It would be better if we asked Karom first… everything has its own second part…
	My father and grandmother get very pale with anger…
	-Stop! Enough is enough! What a stupid idea! –says my father. 
	My grandmother collects her rosary and holds it in her hand. Then she get very serious and says:
	-Shahodat, you have gone insane! Karom also wants it. But we don’t even think about it whether she likes him or not. Anyway we will marry her to Turob. Tell him that we agree! –she says to my father angrily. 
	-I agree, it is her destiny, -says my mother sadly. Now she says nothing she keeps silence. 
	Next day my father goes to my uncle’s house next to us and talks to him a lot. My uncle Umar who is always dressed up very beautifully smiles and says:
	-Get ready, Tosh! I will do my best. We will talk about other staff then, all right? The old say that it is better to discuss something and then do it. 
	-Whatever you say, I agree, -says my father looking down. 
***
	The wedding was close. One day towards the evening a well dressed woman came into our house with a tray of pies, candies. She sat on the kurpacha and read a prayer for a long time:
	-Let them be happy! Let them have lots of children and grandchildren in future!
	-Let your entire wish come true. Let your entire wish come true! Welcome! –said my grandmother with tears in her eyes. 
	The neighbor women also gathered at our house. The old woman was happy very much. Help yourselves! –she kept respecting the neighbors. She was so happy as if she was flying in the seventh sky. My mother also looked happy but she was walking round without saying a word. But it looked like there was a hidden sorrow in her soul then. 
	The women calm down and take their seats:
	-Turob is a lucky man. He is getting married to such a beautiful girl, -says a neighbor woman. 
	-The guy is also very serious and clever boy. He is dark skinned and stout guy! –answers the woman interrupting the old woman’s words. 
	And kept roaming back and fro and tried to catch some words of the women and then I enter the basement. Having seen my sister Karomat I close the door immediately and go to her. My sister was knitting a skullcap at the window of the besement. I start thinking “She is knitting it for the groom, isn’t she?” and then I smile. I can feel some sorrow in her eyes staring at her. 
	-Sister, it is a wedding and why are you working here? Shall I bring you some bread? –I asked her happily. 
	Karomat says nothing. She just sighed and said sadly:
	-I don’t want to eat, that’s enough, stop talking to me! –After keeping silence for some time she says again: -this is your destiny, Musavoy. I have got lots of sorrows; all of them are in my soul, in my heart. There are a lot of sorrows in my soul but they cannot be cured. And this is called the destiny… -she went on her job sadly again.
	  Then my heart starts to suffer, but I say nothing and leave the basement immediately. 
	After a week the wedding party was thrown. Everybody: relatives, neighbors and others came to the party. Bunch of girl gathered for the rehearsal dinner. They sang a song for some time and they invite each other to dance. 
	Next day the wedding party started. The same noise began again. And they sang the song which is sung during the wedding parties again. The groom’s house is opposite to ours. The relatives and close friends sang the song with tears in their eyes.
	So my sister Karomat became a bride. I can still remember, after three days my father tells my mother and grandmother angrily with his nosvoy in his mouth:
	-We have spent a lot of money, so I have bought some food and I have to pay the money later again. My head is in deep trouble again. My father used to say “It is better to have some troubles rather than debts”. The shop assistant is not a stupid man when he lends the staff his overprices them a lot. I can do nothing now. Whatever he says I have to say all right…
	Next morning my father left. We had nothing to eat, but some flour left in the sack. 
	-Let Allah bless my daughter. I want her to be happy! –my grandmother prays a lot. 
	 After some silence: “A man who walks round will find something on his way but those who sit at home will find nothing at all” –say my grandmother again. 
My grandmother was full with proverbs. 
***
	I came back from school feeling very bad. I had a high temperature and I got reddish so I threw myself onto the bed at the terrace. My mother came up to me hurriedly:
	-Oh my God, what happened to you? He is burning! –she said not knowing what to do. And she put her hand onto my forehead. 
	And my grandmother who was playing with her rosary at the terrace said:
	-Hey, Shahodat, stop panicking. He is just frolicsome. He plays everywhere. If he has a high temperature you’d better cook some meal for him instead of panicking. 
	My grandmother’s words influenced on me and I got angry a little. 
	-I am burning like a fire and she says that is because of my frolicsome, stupid old woman! –I say and turn back. 
	My mother runs to the kitchen and starts cooking the meal. 
	But my temperature kept getting higher and higher so I tried to turn from one side to another. After a while my grandmother gets up, puts her rosary onto the shelf and comes up to me. And then she touches my forehead with her bony fingers:
	-You have got your lesson, silly, you never stop being silly, my boy. You do lots of things and now get your punishment for that!
	As I get very angry I try to send the old woman away. 
	-Get up, old woman, what have I done? Have I done something bad to you?
	Then my mother came from the kitchen having cooked the meal for me. She puts some sour milk into it and tries it with a spoon:
	-Well, please, have some. It will help you, -says my mother sadly. 
	I got up barely and had some meal and then I threw myself onto the pillow again. 
	Next day my temperature got even higher. I had a sore throat and I felt thirsty. And my lips also were shivering. I kept drinking water all the time. After breakfast the old woman leaned to me and examined my appearance:
	-Shahodat, I have to call Urin buvi here. I think he has something really strange, -she said and took her yashmak from the shelf. 
	-I was thinking about it as well. You are right, mum. Please, bring Urin buvi here, -my mother said happily. 
	Urin buvi is a famous old woman. She lives in Govkush Makhalla in the next street. Her son Islom aka is a lazy man and he makes shoes. He hardly makes one pair of shoes within five or six days. And his mother Urin buvi is a very strong and workaholic woman, besides she is very clever. Her actual job is a midwife. She has been a midwife for several women in our street. Sometimes she is asked to go to the far villages to be a midwife. And the second job of the woman is a healer. That’s why she has not got any free time. She is brilliant at healing. She is the best friend and sister of my grandmother. They meet each other all the time. Urin buvi and my grandmother came back to our house soon. 
	-Musavoy, my dear, what happened to you? –she takes off her yashmak and gets ready for the job. –So, Shahodatbonu, bring some bran and some salt here. It is just a sickness. Musavoy is a lovely boy, -she says and sits beside me. 
	My mother brought some bran from the kitchen. My grandmother and Urin buvi talked about different things. And I got angry and shouted:
	-Mother, bring me some water, I am getting very hot, cold water!
	At that time Urin buvi started to cough. And she coughs a lot. After stopping coughing she starts her job:
	-You see, my friend, he has got evil eye. It hurts him before I start my job, -she says bluffing. –Let Allah help us! –she starts rounding the bowl over my head. –get out you stupid evil eye, get out! –she sighs again and again. Then she opens her shawl slowly: -Wow, my friend, our son has the worst evil eye, look at the bran.
	Then she reads some other prayers again and rounds the bran over my chest and head again:
	“Get out, Get out”, she says and talks about strange things. It lasted about an hour. 
	My mother comes to me with a tray burning some peganum. 
	-Oh dear mother, please, put some peganum into him as well, -my mother gives it to Urin buvi smiling. 
	-All right, my sister, -says Urin buvi and rounds the tray over me and read some lines of verses.
	She read the lines again and again and then gave the tray back to my mother. 
	Now your son will be all right. My holy spirits told me that his entire body is pure again. Everything will be fine, my dear!
	Two old women started their long conversation at the tablecloth afterwards. 
	I am listening to their conversation having closed my eyes:
	-Oh my dear friend, look, Musavoy has gone to sleep, when sickness is cure one want to take a nap then! –said Urin buvi. 
	-I wish so, my dear! –says my grandmother. 
	I will lie down for some days and I will be all right again.
	I believed in evil eye. If ghosts start arguing with each other the result will be very bad then. I used to believe in those words as well. And perhaps that’s why I felt revealed now. In future when I grow up I will understand everything and get much cleverer. 
***
We children get out of school in the afternoon and run to the play yard.
-Sorcery! Sorcery!
 	-No, it is so strange and mythical!
	-They call it a tram, a tram! I heard it from people it runs without any horses! –said one of the boys. 
	It was snowing hard. I had a dirty old hat on me. And a torn out shoes and robe I had on me. We stand at the corner of the street and watch the trams there. 
	Then Turgun comes up hurriedly from somewhere. He has an old jacket on. And he had a dirty towel over his skullcap. He used to cover his ears from cold like that. 
	-Oh my God! It is such a strange thing, -he says standing between Azam and me. –I have been to Qoryogdi. A man is selling tickets in it. I got on its ladder and the ticket seller slapped me on my face. I escaped him barely. But anyway it is so amazing! It is like a new glittering house and rows of seats in it. And it gets a mile distance very quickly. 
	-Does it have any doors? –a boy asked being very astonished by the tram. 
	-Yes, it does. There is an entrance and exit in it. But it does not have horses. It just runs away quickly. 
	-Mystery! Mystery! –said another boy. 
	The old were sitting at the teahouse being very serious and sad. 
	-The end of the world is coming up soon. Various mysteries and events are happening lately. This is the power of Allah he is the one who had created all these things, -said one of the old men touching his beard. 
	Suddenly a tram approached from the Hadra Street ringing its bells. We all get up making lots of noise. We watch the tram walking round of it. But it runs away suddenly again. It stops at the Qatorterak then. We all run after it hurriedly. But it goes away again till we get there. 
	-Now another one will arrive, -said frolicsome Turgun. –It is a wide yard and it like a big house. You have seen it, haven’t you, Musavoy? –says Turgun. 
	-It is a real mystery, isn’t it?! I heard that it gets its power from these long wires. Is that true, my friend? –I asked staring at the thick long wires over my head. 
	-I don’t know that but it is not alive but it runs! –asked Turgun wiping his cold hands. 
	We all walk and run after the tram coming from Balandmachit to Hadra and from Hadra to Qatorterak. And we don’t get exhausted at all. 
	One Muslim man is cleaning the rails of the tram. 
	-If they hired me to this job I would do it very heartily, -said Turgun watching him. 
	-Go away, watch your nose! –says that man to him.
	-We could get on it and have some fun but we don’t have any money. But if we try to dangle the conductor will slap us, -said one of our friends. 
	We kept watching it for a long time. And when it gets dark we will all go back home. 
***
	On Friday, if I am not mistaken it was the beginning of June some of the families in the makhalla had moved to the garden. That’s why there were not so many children in our street as it used to be before. 
	It was about ten o’clock in the morning. The sky was clear. And the weather was hot. 
	Azam and Ahmad became students of the shoemaker. There is only Turgun, Hoji and I left there. 
	Turgun comes out of his house with an old robe, dirty pants but with a new hat on. 
	-So, Musavoy, look at this. This skullcap is called “The flower has opened in the garden”, -says Turgun handing his skullcap to me. 
	-The skullcap is not very bad, -I say holding it in my hands. –but its copy is very silly. And I had been knitted very badly. 
	-Enough is enough! You don’t know the skullcap, -he says taking the cap from my hands. –This was given me by my aunt. Look at your own skullcap. It is too old. Even a gipsy does not wear it. But you are still wearing it. 
	We made some jokes and argued with each other for some time. 
	-That’s enough, we are done with joking, my friend, I have to talk to you about something, -says Turgun. –the grass on the roofs has gone yellow and we cannot play on the roofs anymore. The weather is too hot it will burn us. The weather is fine shan’t we go to the field? Askiya is a very good place. The weather there is very nice and the gardens are wonderful too. My sister-in-law is very greedy person. She does not give me even a swallow from the milk of her cow. So my uncle teaches her some lesson from time to time to behave better way. She has a short untreatable daughter though. My sister-in-law collects money secretly from my uncle. She sells the milk for that. She keeps gathering various kurpachas and other things for her daughter. She collects things without eating and drinking. 
	-Stop, stop. You sound like an old woman now, -I told Turgun. –Let’s go, take the cow and let’s go. Two loaves of bread is enough for us. On the way there we will take some apricots from the gardens and make sure that no one sees us. 
	We took two loaves of bread and entered Turgun’s uncle’s place. When we were taking the cow away his sister-in-law got pale. 
	-Oh my God! Where are you taking it to? –she said and stood on Turgun’s way. 
	-You’d better explain to her! –says Turgun to me getting red with anger. I start explaining to her:
	-We are going to feed it in the field. It will be full when we come back. And might be we will bring you some apricots and apples. 
	-Oh, in that case it is all right. There is not any grass left at our house and the clover is very expensive. Thank you, guys. Take it away. And bring some grass as well. Thank you again, -she begged us and then she brought a large sack and handed it to me. 
	-Musavoy, watch this silly boy. I don’t want him to hurt my cow. I am sending my cow believing in you, my little brother, -she says to me and looks at Turgun slowly. 
	-Let’s go, let’s go, you cow, -says Turgun taking away the old cow with him. –Stop that, you stupid woman, -said Turgun making sure that she would not hear that. 
	We took the sack and took off.
	We passed Balandmachit and get to Beshyogoch. The sand on the ground was very hot. Especially, the cow was suffering from the heat very much. It was so thin that it was hardly walking. And its bone could be seen on its entire body.
	There are lots of teahouses under the pine trees in Beshyogoch. The water was running under the bridge. There are rows of butchers there too. Besides, there are a lot of onions, raisins and colorful goods there. 
	We wanted the cow to have a rest a little. Turgun brings some water and grass for it.
	-You have done a great job, dude, let the cow have some fun for a little while, -I said to him and banded the cow to one of the oak trees beside the street. The cow did not have power even to look at the grass because it was very exhausted. It starts eating it slowly. We said: “Eat it, mow, mow. We have to walk a lot! You’d better eat it!” and tried to put some clover into its mouth. 
	At this very moment some Jews passed us by holding a dead body. It turns out he had lots of close relatives and friends. They all were dressed in colorful robes and walking away crying. 
	-Perhaps, they are rich people. it is so great, -says Turgun. –My father tells me that they bury the body and then they go back to their houses and eat one hundred chickens and drink very good alcohol afterwards. 
	And we were starving very much. I took the bread out of my back.
	-But keep your bread with you, Turgun, we will eat it later, -I say and divided the bread into two equal parts. 
	We start eating the bread at the shore of the lake and throw some pieces into the lake as well. The bread gets very soft we eat it and then we throw another piece into the lake again. Then we play with the water a little. 
	-the best part is the one that we are not going to Askiya. Once, my mother, my grandmother and I went to Qatortol by cart. It is a very good place. There is much water there but it turns out when it gets dark thieves gather there so it is very dangerous place but the weather is nice there. There is much grass there too. The cow will get fed very well. 
	Turgun did not like of offer and so he kept silence for a while and then jumped up:
	-You have changed your mind, haven’t you? That place is the house of thieves but Askiya is a great place. Stand up, stop being silly!
	I tried to persuade Turgun for several times again but it did not work out so I had to follow him to Askiya. 
	It was very hard and difficult journey. The weather was hot and dusty. We are walking round in the hot sand. The cow was about to fall down so I was pushing it and Turgun was pulling it. Then the gardens started to appear on our way. 
	-The cow was in a very difficult situation, -I say to Turgun trying to make him change his mind. –Here are some wheat, clover and potatoes growing. There are lots of grasses in the aryks. And the cow likes them very much. 
	Turgun agreed at last:
	-It is too close to Askiya now. Let it have some grass here for some time. Then we will continue our way. 
	We let the cow go to the aryk and we ourselves started to have some rest. The apricot has just started to get yellowish. We felt hungry again so we ate the second bread as well. And then we started walking along the aryk.
	Turgun stopped in front of a tree and looked around.
	There is no one here. Musavoy, look at this green plum. There are lots of them here!
	I got very happy and looked at the tree:
	-Wow, it has ripened so well. I think there is its owner somewhere. 
	There is no one here. It is so silent!.. he started to crawl up to the tree suddenly. He is good at that kind of things. He filled up his mouth and then throw some of them down. 
	-Take those, you will enjoy! Get here too. We will fill our pockets with it, -said Turgun to me and then crawled upper and upper. 
	I started to collect and eat the green plum from the ground. 
	-It tastes very good. Throw some more, -I said to him. 
	-Get up here, be quick, -Turgun insisted. –Look, I have gone so much high here. I can see everywhere from here. You will have fun. Come on. Don’t be afraid of anything. There is no one here. 
	Now I did not think about anything and started to crawl up to the tree too. And when I started to collect some plums someone started to shout from down:
	-You, villains, come down!
	I think my heart stopped beating. Turgun, who was stealing the plum, suddenly kept silence. I looked down slowly: a thin but tall man was staring at us with his angry eyes. We both got off the tree. The man held our hands hard. 
	-Where have you come from? Are you from the city?
	-Yes, we are from Tashkent, we just wanted to feed this cow, -I said to him looking down. 
	And Turgun said seriously and angrily:
	-We are going to Askiya to visit our relatives. We have just got on to the tree. Let me go, -he said trying to take him hand out. 
	-You say that you have just got on the tree. But you have so much plums in your pocket. 
	Turgun releases his pants and shirt and bunch of plums fall down the ground. 
	-Is it a big problem for you? I have just taken some of them! And you want to punish us for that only! –said Turgun in a rude voice. 
	-What about you? –the man asked me.
	-No, no, dear uncle, I have nothing. You may look, -I said hurriedly. 
	-Which makhalla are you from? –the owner of the tree as ked us. 
	-It is not your business. Let us go! –I said getting excited. 
	-We are from Govkush, -Turgun replied. –And I am the one who is to be blemed for everything!
	-Yes, -the man smiles, -you say that you are from Govkush. Govkush is actually is the makhalla of cow thieves. 
	He unexpectedly slapped on Turgun’s face. Then he wanted to slap me but I ducked and his hand did not reach my face. 
	-You, villain, you are very tricky boy. I will punish you now! –he said angrily. 
	At that time two polite old men stopped in front of us:
	-We have heard you slap the boys on their faces from a distance, -said one of the old men. –Well, why are you hitting them for? 
	The man explained them the case briefly and the old man said:
	-This is just the frolicsome of the boys, -said the second one. –you’d better explain them calmly and politely, -said the old man in a sad voice looking at us: my dear sons, let the green plum get ripen first and then this man will take them to the market and then you will be able to buy them for little money. And this is just how it is done, my sons, you have to pay for them.
	The owner of the green plum released our hands. 
-But they are very rude I would not let them go but the old man came up to me.
	We thanked the old men heartily and ran away and they stayed there smiling. We ran to the cow. We took the cow and left. 
	-The both sides of the road were full of grass and harvests. And there is not any room for the cow to feed up. And the sack with us was empty too. Let’s go home without any other problems, -I Begged Turgun. 
	-Yes, you are right, my friend, we have to run away quicker, -said Turgun. –Askiya was a great place but we messed it up. Look, my face is burning with the slap. His hand is like an iron. 
	-If the old men had not come up it could have been even worse. We have avoided it very well, -I said to him taking the cow with me. 
	When we reached Beshyogoch we took a rest a little there and walked round the Tuproqqurgan. Russian worker live in the shabby small houses. Some womena are gathered and talking about something with a great anger. We stopped at them and watched for some time. I don’t speak Russian so I asked a Muslim guy:
	-What is going on, brother?
	-Hey, -he replied, -masters and especially the women are not satisfied with the government. They are talking against the White King. They say that there is no food and meat at their houses. 
	Then some policemen started to drive the women unexpectedly. The women did not give up and continued their fights with words. And some of them even threw stone at them. 
	At that moment some guardians came up making noise. We both were very exhausted. Turgun and I took the cow away. We got home very tiredly in the hot weather. It was about to get noon and the cow was hungry and our sack was empty. 
	-Oh my God! –shouted Turgun’s uncle’s wife with surprise. –You are early and where is the grass? 
	-Ey, -said Turgun, -every place was covered with harvest and there is not any grass there anymore. There was not any place to feed the cow there. The cow has become very weak and it does walk very fast now. How come do you feed the cow like that? Huh! –said Turgun putting the cow back to its place. 
	-What happened to the cow? It is wonderful cow! –she said petting the cow. –What have you done? It is so exhausted. How come do you bring it back home hungry like that? You have been out so long. And you are also a stupid guy like your friend, -she said looking at me. 
	Both Turgun and I said nothing. At that time neither of us liked anything. But she kept talking so I dared to answer her:
	-Madam, lots of funny things happened to us on the way. The gardeners chased us. All right, some day we will take your cow to Oqtepa and feed it, don’t get upset, please.
	Then I went home. 
	-You are early, aren’t you? –said my mother and felt sorry for me having seen my face. –and you are tired like a donkey, why don’t you sit at home in such hot weather?
	I sat at the terrace and started to talk to my mother.
	-We have been to Beshyogoch today. The Russian women were quarreling there. The police and guardians drove them away. And lots of other staff happened there too. 
	My mother got very surprised:
	-Oh my God, really? I want to be peace everywhere. They are in a big trouble like us.
	My mother and I talked for a long time.
***
	I can remember everything what happened in my childhood. And even now some events come up to my mind like a sparkling sun.
	In general, our childhood was very boring and empty.
	I used to like get up early during the holy Muslim month so called sawm. But I could not stand sawming all day long. I used to eat something when it got noon. I used to get hungry quickly. And my grandmother would shout at me for that. “At least, you could keep it at the beginning of the month for three days and at the end of the month for three days. Patience makes a person full!” –my grandmother would say to me. 
	-I am very young now, and Allah said that young children must eat all the time. I will keep it when I get old like you, -I would say and make my granny angry. 
	But my mother would not pay attention and say: “You will get tired, my son, sawm is our responsibility and think about its lesson!”
	There are lots of people in Shaykhantovur during the Sawm month. Such kinds of nights are called the night market. A bunch of children will run towards Shaykhantovur after the afternoon prayer. 
	There is much electricity in Shaykhantavur as it has been established there recently. The tea houses are clean and Tuychi singer sings songs there. Everybody keeps silence and listens to him attentively. The cook cooks pilaf, manti, soup and kebabs. And they are sold very well!
	Some children are walking and watching the equestrian games. If someone has a penny in his pocket and get on the cart and have a ride. But the poor like us can just watch them with sad eyes. 
	There is even a cinema. It has been surrounded with wooden wall. Various movies are on there all the time. There are lots of children there and they all walk around the night market. They get on the trees and watch it. But if the police or guardians find out they will punish them for that. 
	A well dressed guy with a mustache demonstrates different pictures of the White King and his family, ministers, Anvar Poshsho, the landscapes of Istanbul and others through his binoculars and explains them to the audience in a loud voice. There is a bench placed there for three or four people and it surrounded by wall. When the man finishes talking the people get out of it immediately. And when he leaves to get some tea or meal we approach the binoculars and try to watch. If the owner comes up he will drive us away. 
	The butchers work till the late evening. And there are different types of candies and sweets there too. Even though we don’t taste them we like watching them very much. 
	So even if we walk along the entire market we don’t get tired at all. And when it gets dawn we run to the roofs of the madrassahs and watch the drums there. A fat man is getting the drums ready. We all beg him to let us make some fire for him and help him. But this fat man shouts at us saying: “that’s enough, go away”. We wait till it gets twelve o’clock. And when it gets sharp twelve o’clock the drums start to be played. And the surnay[footnoteRef:4] master joins the drums. We listen to it attentively. The drums festival lasts long. The sound of drums is the sign of the morning. Both the old and the youth get up for having breakfast. Some people eat pilaf or soup and the poor eat some bread and have some tea and keep their sawm. My grandfather says that patience will feed you up. And he likes these words very much.  [4:  A type of musical instrument] 

	Having listened to the music for some time we leave this place too. My mother and grandmother meet me at home angrily. 
	-You are not afraid of ghosts anymore, are you? –my mother shouts at me. 
	-I was not alone. I was with my friends, -I say trying to defend myself. 
	I did not go anywhere one night. Some of my friends went to Shaykhantavur. I got bored and went to bed early. It was about half past ten. The children came in hurriedly. 
	-Get up, Musavoy, have you heard the news? The White King started a war. They say that he is going to fight against some Germans or French or something like that. Shaykhantuvur is talking about it!.. –said Turgun moving his eyes.
	-Really? –I jumped up my bed. 
	-Do you know that the White King lives in Petersburg or something?! –Turgun asked like a clever guy. 
	The light has gone in Shaykhantovur completely. And fights began there. And the people ran away immediately! –said one of the boys. 
	-What? –my mother asked from outside. 
	At that moment Rohat’s voice was heard from the neighbor’s house. 
	-My friend, have you heard the news? –she whispered standing on the ladder. –there is going to be a war, the white king passed a decree about it, my husband has just come back hurriedly. –A bunch of large countries are going to have a war, -whispered Rohat again, -my husband has explained to me everything. 
	-Let Allah turn the face of war from us, -said my mother sadly.
	And then Otin bibi appeared in the dark:
	-Oh, have you heard about the tragedy of the coutry, Shahodatbonu?
	-Yes, we have, -replied both my mother and Rohat equally. 
	Otin bibi went to the terrace and sat down at the light. She put her shawl onto her head. Her eyes were sharp and she was very clever woman. 
	-Russia is far away and a large country, -said the old woman blinking her eyes. –It does not have any limits and borders. For instance, it occupied Turkistan in no time. My brother told me that the king Nikolay had lots of warriors and he was very powerful. Anyway there is going to be a huge battle in the world, Shahodatbonu! So, let Allah bless the Muslims like us.
	-Muslims are very meek and the slaves of Allah only, -my mother says.
	Rohar interfered into the conversation from the wall:
	-Only the poor will suffer from those kinds of things. And now you will see how prices will get high.
	Having talked for some time and feeling revealed Otin bibi left. And Rohat got off the ladder. And my friends with Turgun also went back their houses. I went into the deep thoughts then. And my childish thoughts do not leave me alone. When the pilaf is ready my mother woke up my granny. 
	-Granny, granny, the war has started and you don’t know about it, -I said to her in a mythical voice.
	-What? What are you talking about? Don’t say that again! –said my granny getting really scared. 
	I repeated my words again. Then my granny says angrily:
	-You have given me some trouble now. I have had different dreams now. Let Allah bless all Muslims. Nikolay had teased lots of people and this is his punishment for that! –and then she started washing her face and hands at the aryk. 
***
	The rich, landlords and the strong of Turkistan got very happy of that. They say that the White King had started the war and we will get the victory, or course. The people, the poor and workers of Tashkent are being controlled by the police and governor hard. The nation is worried and excited. 
	-They must be careful, -my grandfather told his students. –recently the police and some other gossipers are roaming in the streets and they first lie to you and find out what you think and the they will arrest you. Never say anybody that you have troubles and problems. We know that we are having a hard life. There are lots of poor and unable people out there but everything must be kept in secret. Don’t say anything at the teahouses and cafes and if you notice any spy there get up and run away.
	And students laughed.
	-Hey, father, we will have to admit whatever happens to us, -said the old teacher.
	Neighbors keep coming to our house every day. As my father is mostly out our house has become a very convenient place for gatherings of the women. They gossip all the time. They start talking about thieves and villains but they forget about the war.  The head of the women –Otin bibi tell the women about the staff which she had heard from her brothers and relatives.
	-Listen, there are lots of terrifying events out there, the countries are getting into two parts. Fierced battles have started everywhere, yes! –says the old woman. –And as usual, it is difficult for ordinary people. can’t the countries of the world live in peace? Stupid kings!.. it turns out there are millions of warriors on the both sides. Especially, ships are being attacked in the seas. Everything is true, I have heard it from my brother. Especially, the Germans are very sly. They say they have lots of weapons and bombs. 
	Our neighbors talk about the war for a long time. Then they again start talking about Tashkent and other things.
	-Your Gaffor has brought this news, -said Rohat moving her thick eyebrows. –some people gathered at the teahouse and they talked about the difficulties of the life. And there was a short man with some white beard in the corner there. He was pretending as if he was asleep and listening to everything there. Then he jumped up suddenly and said: “Now, let’s go with me, you have told enough about your complicated life and gossiped a lot!” and he started to take the poor man with him. He got shocked then. Even his beard was shivering. The people around him started to run away. Then he started to beg him saying: “I have got lots of children, I have made a mistake, sir, I am very sorry, I am just a hairdresser, an ordinary man, please, let me go, I am very sorry!” but the spy did not pay any attention to his words. And the spy kept humiliating him. The old interfered into their conversation and begged him: “Oh my dear son, don’t hurt this poor man, please, forgive him!” but the stupid spy kept asking him to go to the police. And there was another young guy at the teahouse who was looking down all the time and he jumped up immediately and told the spy: “Come here, I have got to talk to you” and he took the spy away and whispered something into his ears. At that moment the poor man threw himself down through the window. And he ran away. And the spy said: “Where is that sinned man. You have let him go, idiots!” his father brings news every day. He gets ready a cart of brooms and takes them to the market every day. And by the time he finishes up selling the brooms he will hear lots of new gossips. But they say that the prices are getting higher and higher. 
	-Yes, we are in a difficult situation now, -says my mother. –The prices have increased too much. And people are suffering from that. Spies listen to every word said by the people. 
	-The rich are very happy nowadays. All of them have got very happy and proud, -says Uzun Sara opening her eyes much bigger. She has an old dress and shawl on. –the rich are building glittering beautiful houses and gardens. As soon as the war began new rich people trading with butter, flour and food came out. Anyway the life has been ruined and I think there will be the end of the world soon…
	Otin bibi complained about the difficult life and cruel kings. 
	-Educated people of the society have become the slaves of money now. For instance, there is ishan in Sebzor, -otin bibi continued her words, -he is actually a very holy man, he has got lots of followers but he is the slave of his wife. He has got four wives and each of them is very beautiful. Ishan got divorced with his eldest wife and got married to a fifteen year old girl. She has been given a great present.
	-Hey, -said Uzun Sara, -there are no any ancient holy men in the world. The world has already been ruined. 
	Ibodat buvi goes out to the yard and wept the shores of the aryk and cleaned everywhere. She likes such kind of things very much. 
	-Enough is enough, stop gossiping about holy people. The holy people are the slaves of shariah. Let Allah punish cruel kings and rich people. Anyway it is Allah who decides which life people will have, -said my grandmother in a strict tone.
	Our neighbors kept silence for some time. Then Uzun Sara started to talk again:
	-We are having a difficult life. And it is getting even worse from day to day. Should we keep silence now, no, we have to talk about it, of course.
	Now they cannot have a good conversation. Neighbors start going back to their houses. It was getting dark. My mother went to the kitchen and lighted a fire. She started to cook some meal. 
	-Are you cooking the same meal again? I am so bored of it! –I told my mother. 
	-What can I do? If I cook pilaf today we will have to starve whole week then. And I suffering from your father’s nonchalance, -said my mother in a low voice. 
	-Stop saying bad words towards him, he is out to get something for you and your children. He is not having fun out there. You have to be a good wife, -said my grandmother staring at my mother.
	I went out being very upset. A bunch of children were playing a game so called “kepak-kepak”. And I also started to play with them. 
***
People are excited. People are talking everywhere: on trams, markets and on the streets. The king has passed a decree on gathering guys from Turkistan for digging trenches. The governor of Turkistan is announcing this decree to the regions, provinces and cities of the country. 
	The khakim of a makhala is called ellikbashi[footnoteRef:5]. “This is the decree by the White King so it is our obligation to obey it. If the White King had ordered we will give him our guys. We will choose the best guys of the makhalla ourselves” –he promised the governor. The citizens of the city are nervous and upset. Ordinary people say “Of course, there are the sons of the rich and merchants on the list”.  [5:  A leader of fifty people] 

	And our village Govkush is also in trouble. We, children, have also stopped playing games.
	Everybody says “Sir, please, write the names of the rich and merchants’ sons on the list as well. They are very fast and tricky in every business and now we would like to see how they can cope with this task”. 
	And the ellikbashi of our makhalla started to shout at people:
	-Hey, go away, go and do your own business. Everything is being carried out by the will of Allah. The rich, the merchants are our pride and dignity, you stupid idiots!
	-Pray to Allah and beg him and your troubles will go away soon! –said one of the rich. 
	The people go away being sad and angry. The rich, merchants, ellikbashi, imam and other respected people whisper to each other and consult about something. They have a previous concert and work together.
	One evening as usual my father came back from the field.
	-Are the Kazakhs in peace or are they in trouble as well? –my mother asked my father making a place to sit for my father. 
	-Don’t even ask about it, they are in a big trouble like us too… the world has been ruined… How are our relatives doing? What are they doing with that? I thought about it and came back home. It is so terrible in the field.
	-They are all in trouble now, -my mother answered.
	My father kept smoking nosvoy without stopping. And kept silence for a long time sadly. 
	-Let Allah bless Uzbeks, Kazakhs and Kirgiz and stop the enemies! –said mo grandmother with tears in her eyes. –they say the country called Russia is in a far distance and I don’t want our guys to die there of cold and starvation. We are in a big trouble now!
	My mother brought a samovar. 
	-Don’t worry about that, I am not hungry, -my father threw his nosvoy away. –bring only some tea for me.
	I started talking being very frightened:
	-he said that if Turkistan does not give its guys I will kill all of them. I will send some of my warriors there and kill them –said the White King.
	My father started at me for some time being very astonished and then said slowly:
	-The war is like a sickness! But Nikolay can do whatever he wants. He is very strong. If he says that he wants to get our guys he will get them, of course. This is the fate of entire humanity here and there is no way out… -and drank his tea. 
	-Stand up, my son Musavoy, put the horse into the stable and give him some clover.
	I jumped up and ran towards the stable.
***
	Our school has been relocated to the Second Oqmachit and it was very close to of makhalla Govkush the mosque was very beautiful.
	Our teacher gets terrible news every day.
	-Children, babies, -says my teacher being very upset. –Our religion is holy one. let’s pray and beg Allah and our prophet. We trust only in Allah and we keep our belief strongly and we save our religion in our hearts. Let our troubles settle down soon. Let’s, my dear students, begin our lessons!
	We all start reading loudly believing in religion and Allah.
	When we were coming back from school we came across a big fight at Balandmachit. 
-You are asking us why we are fighting. We will fight! We all-the poor and handicraftsmen will tell you that we are in trouble. Why only the poor and ordinary people are being taken to the war and the sons of the rich and merchants have to stay? It does not work like that. Let them also go with us and we will go to the war without any objections. So, why are you staring like that?! –shouted an angry guy.
	-My son, my dear son, please, think about people, -begged one of the old men to the ellikbashi. –We are poor and it is all right but why the sons of the rich are out of this business? Tell me!
	Ellikbashi thought for some time and then shouted at them:
	-Idiots, stupid men, go away! I will call the police now, go to your houses!
	-You’d better hang us! –shouted someone from the crowd. –We are already dead of your cruelty. You don’t have a heart!
	-Oh! We are already dead of the cruelty of Nikolay and the rich! –women shouted. 
	Ellikbashi tried to shout and calm the women down but the women did not give up:
	-We will not give our children!
	-Go yourself there, idiot!
	-There are enough troubles here for the poor! Let the rich go to the war!
	-Yes, let the rich go! –women shouted.
	Ellikbashi gets pale and shouts at the women:
	-Get away, go to your houses. Sit at your houses!
	Such kind of fights could be seen in all four districts of Tashkent then. The city was on fire and people were very angry. All the villages and cites of Central Asia were shaking with anger. I used to hear that from the elderly people.
	People made up various humiliating song to the ellikbashis. I can still remember some of them.
	All the authorities and the representatives of Tsar government started to work on the issue.
	Tashkent got into a big trouble.
	In the morning I went to the market to buy some clover from the grocery’s store. The market was very crowded and people were very angry. People were going to Olmazor from Shakhhantavur, Sebzor, Kukcha. The women were following their husbands with tears in their eyes. 
	I bought some clover from the grocer and then ran back home.
	I threw the clover to the horse and ran out hurriedly. And my mother shouted to me. She was washing our clothes:
	-Where are you going again? Won’t you clean the stable?
	I did not answer and ran to the street. 
	I arrived at the police office running among the crowd. There were too many people there. The people were very angry. The people were shouting at the police leaning against the think fence of the office:
	-Stupid cruel people! we will not give our children to you! We don’t want Nikolay to be our king!
	-We wish he died! –women were shouting with anger. 
	The women were shouting and crying.
	Few police officers could be seen through the window of the office. They all were pale and sad.
	-Get away, idiots, villains! –shouted one of the police officers slitting all around.
	None paid attention to them. Men and women entered the yard of the office and started to throw stones at the officers and windows of the office. The officers got frightened and went inside the office. And then they started to shoot at the people. The crowd stepped down a little but then suddenly they got very angry and attacked the office once more. There were some women covered in their yashmaks and some of them were open faced there. 
	-Betrayers! Idiots! Death to the White King! We will kill the cruel men! –the crowd shouted. 
	The cruelest officer Mochalov opened the door and came out. He got pale seeing the angry people and went inside hurriedly. Then he locked the door. 
	The people from the old city know him very well. He was a good looking man and had a good uniform on and had a straight mustache. Whenever he walked round the city all people including butchers, the old, the youth, merchants, owners of teahouses and others greet him warmly in no time. They used to be scared of him very much. He had a special whip in his hand all the time. And if someone says something wrong to him he will catch him and beat with his whip. He was good at it. Even if someone does not greet him unintentionally he will start beating him saying “Fuck your…” (he was the best dog of Tsar government.) I know him very well. When I see him on the street I stop for some time and say him hello. But I judge him in my soul.
	The crowd started to get much angrier. The people broke all the windows throwing the stone at them. Suddenly the Kazak warriors arrived from the new city wearing their swords. Mochalov had called them immediately. The Kazaks attacked the people with their swords. They shoot at them and drove the crowd away. Both women and men started shouted at them. Lots of people were killed, injured and wounded during that event. The people could do nothing with that because they had no weapons and arms. Only some youths had knives in their hands. They managed to defeat the crowd and I had to step down together with the crowd. I started to cry. The police stopped the terrific event hardly and by horrible way. 
	When I came home I told my mother, my grandmother and our neighbors everything that happened there. The people of our makhalla were talking only about that. Everybody was suffering from pain. Some people say that the governor has written a letter to the White King saying that he was going to kill all the Uzbeks and burn the city down…
	Rohat appeared on the wall:
	-Gaffor has come back with news. They say that they are going to shoot at Tashkent. What can we do? –she says having got pale.
	My grandmother was lying on the terrace. She has been ill for two or three months already, she has become paralyzed.
	-We’d better go to the field, -said my granny to my mother, -we don’t have any horses and it is difficult to find food there. I don’t care whether our relatives want to or not I am sick and even if Tashkent will be on fire we will have to stay. There is no way out here!
	-No, we have to make risk! –said my mother. –I don’t think the government will burn the city down for such an insignificant event.
	-There is a big danger there, -said Uzun Sara sitting beside my granny, -the rich and authorities are leaving the city on their carts. And it is always difficult to the poor. We will have to stay in the city even if it is on the fire.
	-Yes, you are right. It is our fate. This is not only for us, isn’t it? –said the neighbor woman.
	After having talked for a long time the neighbors went back to their houses. 
	I took a walk around the market at night. There were few people at the market and only some butcher’s shops were open. But Yufus deaf was still selling his clover. At that time Turgun has arrived from somewhere hurriedly. 
	-I haven’t seen you today, Musavoy. There was a big fight today.
	-Hey, -I said seriously, -I was there in the middle of the fight. I tried to find you but I could not. 
	-Yes, I went there a little bit late, -said Turgun. –But the women did not give up. Two of the women were dead of bullets. Yes, I have seen it myself. The people were attacked and lots of them were killed under the legs of horses. And lots of them were shot!
	And then I said sadly and seriously:
	-They are going to burn the city down, is that true, Turgun?
	-Hey, it is just a gossip, -Turgun replied. –I have noticed that the rich are leaving the city. But my father is at home and praying to Allah. He cries and whispers something. The police are getting even angrier than usual. So, the cruelty has increased and the people are ready to die, my friend! Shan’t we go to a mountain or something? What do you say? We would be in safe there, wouldn’t we?
	-Hey, you idiot, your life is very sweet, huh? We will have to suffer with our country, - said to Turgun.
	At that time a bunch of soldiers passed by with lots of guns on the carts towards the old city. 
	The people at the market were serious and angry and they did not say a word. And we also went back home without saying a word.
	I told everything that I had seen to my mother.
	-Let Allah bless us! –said my mother sighing deeply. 
	Gaffor spoke from his house loudly:
	-Don’t be afraid of anything. They just want to scare us. How come can the government burn down such a great city like Tashkent? They need the city as well!
	We felt revealed a little bit. We kept talking for a long time slowly. And when we were going to go to bed my father came in. my mother and I told him everything. My father kept silence looking down for some time.
	-The city is in danger. We will have to be patient, this is just a risk…-he said slowly.
***
	The soldiers have gathered at the famous honaqoh in the old city. Next day Turgun and I went there being very scared. It was about eleven or twelve o’clock. The soldiers were walking around all the time. We ran away slowly.
	I don’t remember but I think the soldier went back to the new city after two or three days.
	Nikolay got what he wanted. The best and strong poor guys of Central Asia were chosen for the war.
	The rulers started to tell the people “Serve for the White King heartily and so you will vanish your sins. His Majesty is a great man he will forgive you”. 
	So, another cruelty of the White King made the ordinary people suffer from sorrow and death.
***
Our makhalla was in deep tragedy as well. The guys who were going to the trip were crying and saying good bye to their relatives and parents. Turgun, Azam, Ahmad and I went to the market at Balandmachit. People were going to the train station on their carts, trams and some of them on foot. And Turgun went away getting on the tram.
	-I will be waiting for you at the prince’s garden, -he shouted to us from the tram.
	-He is a very good guy, huh? –Azam smiled.
	-Conductor will slap him on his face, -said Ahmad.
	We arrived in the prince’s garden after a long exhausting journey on our feet. Then we saw Turgun walking around and wating for us at a distance. Azam shouted at him. 
	-What have I done wrong? I have had a pleasant journey on the tram. Even the conductor saw me but he did not say anything to me, -said Turgun boasting. 
	-You are lying, -said Ahmad. –If the conductor had seen you he would have killed you.
	-We watched the prince’s garden for a long time. The trees there were very tall. The gardens werew clean and beautiful… there was an attractive palace there. We liked it very much. A person was water the yard. And a beautiful cart with a horse was standing at the gate. And the rider was sitting proudly dressed up in fancy way. He was a Russian guy. 
	We came closer to the cart. The guardian at the door shouted at us:
	-Go away! What are you doing here? The prince is about to come out!
	We ran away. So we got to the train station feeling very tired. There are many butcher’s shops, shops and others at the station. We drank water from the pipe as we were very thirsty. 
	There were lots of people at the station. Everybody was crying and shouting. We walked round the station and tried to find some guys from our Gavkush Street but we did not manage to find one. My uncle’s son a young guy Mumin was also leaving. I looked for him crying but I could not find him. 
	The trains were about to leave. From time to time they ring their bells and we would get scared. 
	At a corner there were a bunch of girls and famous people of the city. One of them was making a speech there. I listened to him at a distance:
	-Our king is in a big trouble now. Serve to him heartily and obey him, guys!
	He said something else but I could not hear him. 
	Suddenly the train started to leave. People started to cry even louder. After a second the train left. And I cried loudly as well. 
	-Stop crying, your brother will come back some day, -said Ahmad hugging me.
	We watched the train leave for a long time.
	-Let’s go. I am starving very much, -said Turgun asking us to leave.
	The people went back to their houses on foot, by tram and on their horses. Everybody was in pain. 
	When I got back home Toji buvi was crying talking about Mumin. 
	-You are late, I was worrying about you. Did you go to the station too? Did you see Mumin there? –my mother asked me.
	I started to think for some time. Then I started to speak looking at Toji buvi:
	-Yes, I have. I found him among the crowd and said good bye to him. He told me to say hello to you all and added that they were going to come back soon.
	Toji buvi burst into tears again. 
[bookmark: _GoBack]	I answered my mother’s and granny’s questions briefly. I kept silence for a long time thinking about what I had seen before. The people’s voices were still sounding in my ears…
	It turns out my father also had been to the station then. He came back home sadly and tiredly. Next day he went to the field.
***
My teacher read some lines from Koran. He wrote some words from Koran in the plates and cups saying it was to help the sick. The mullah would beat the children if they made noise a lot and sometimes he would also sleep for some time when he got very tired. Towards the evening he let us go. 
	When I was reading the book by Sufi Olloyor my teacher was watching me and said:
	-You can read the book very fluently. Atta boy! Atta boy, my son! –he said smiling.
	-I have read this book for three times already and I know some of the verses even by heart! –I replied. 
	-Really? –asked my teacher being very astonished. –You are a very good boy, my son! Tomorrow we will start reading books by Navoiy. But there is only one requirement for you: you will have to bring pilaf, a basket of bread then the money with a big picture on, do you understand me? –he smiled.
	In the evening I begged my mother. “all right” my mother said. But after some silence she said:
	-It is very expensive, my son, your teacher likes pilaf but I cannot cook it. I will only give you a basket of bread and five sums, all right… -said my mother patting me.
	Next day I went to school with a basket of bread and I don’t remember exactly but my mother gave me about five sums the money was under the inflation then and took a book by Navoiy. I was very happy. 
	My teacher took the book in my hand and put it on the small chair and said:
	-Let’s begin! –he said and started to read it word by word.
	And I followed him.
	I got very happy. The sense of the book seemed to me as if it had lightened my soul. The verses had a very deep meaning there.
	-Navoiy’s verses were about love but it was the love to Allah and that’s why they were talking about pure love. Keep reading and you will understand it in future, -said my teacher.
	Truly, Navoiy managed to create a real love in my soul. I read his poems and fell in love with them. I learnt the first sense of love from Navoiy then.
***
The spring came to our country again. The trees started to blossom again. The shoemaker and their students like the spring very much. And the peasants have been looking forward to the spring. 
	Spring is a colorful and exciting season of the year. Sometimes the clouds cover the sky and it starts raining and sometimes the sky clears up all of a sudden. And the sun starts shining again. 
	The children walk around the street and play with their kites. I also love kites very much. As soon as I come back from school I have something and then go out immediately to play with my kite. And if my kite tears away I will get down from the roof and start making a new one. I would bring a long stick from the butcher. And I would take some glue from my grandfather. But I do my best to make the most beautiful kite. If the weather becomes appropriate for the kite and the wind starts blowing I take my kite and fly it even though it is still wet with glue. And even at night if there is a good wind a start playing with my kite and watch it with a great pleasure. 
	If any kite of ours breaks down we will start shouting. Especially if the kite is from the neighboring street my friends and I start getting it. The owners of the kites will come from Oqmachit and Degrez looking for their kites. Then we start fighting and kicking each other!
	One day when I was playing at the market I heard a very strange news from the grownups:
	-Nikolay is not a king anymore!
	-We don’t have that cruel man anymore!
	-There was a revolution.
	-We wish him die! We are starving!
	Everybody was talking about that.
	Even though the governor tried not to reveal the news to the people they somehow managed to find it out themselves. 
	Next day I went out hurriedly having had my breakfast. I listened to everybody at the market. Suddenly a number of educated people appeared from Hadra. There were some shoemakers and poor people among them. Some music started to sound but I could not get it very well. Bands have become a tradition lately and the musicians came from ordinary people.
	-have you heard there is a thing which is called music? –one butcher asked another one. 
	-Oh my God! –said the second one.
	-The cruelty is over! Nikolay has gone away! Honors to the new government! –the educated people shouted and passed towards the new city. 
	The people of our street also went to the new city. And we followed them.
	There are many educated Russian people and workers in the new city. A Russian orator was making a speech about something but I could not catch it as I did not speak Russian at all. I tried to understand something from the people’s faces. 
	I came back home in the afternoon. And I told everything to my mother. 
	-So, anyway, that dirty bastard Nikolay has gone away and went to the hell and I heard that there is a new government which is going to rule the country now…
	-We have heard about it. We have heard about it from our neighbors. Rohat also told me about that. It is good that Nikolay has passed away! –said my mother looking at my granny. 
***
	The time and world is going faster and faster from time to time. 
	The rich, landowners and merchants are getting even richer and richer. They keep throwing large fancy parties every day… But the ordinary people are starving and they don’t have anything to eat. And the authorities are making money from the lands which are called vaqf. The new government was cheating on both the rich, landowners and the peasants and workers. “After the war when we get the victory, the problems with water and land will be solved”. 
	Educated people and others started arguing with each other and a new fight began between them. They started shouting some religious phrases in Arabic and Persian languages. The ordinary people do not understand educated people’s complicated words. 
	A new group so called jadids has been founded and they said: “We will educate our nation to the spirituality. The land of Turkistan is holy one and our leaders will help us!” Jadids and the rich created a group so called “Shuroi Islam”. And the educated people founded a society so called “The Society of Educated”. 
	I can barely remember that there was going a new election to the parliament to take place in June. The election took place with lots of arguments and fights. All the educated people started to fight. And Russians and the rich joined them. The people joined them not understanding what was going on. The people needed only the religion. The educated people started their propaganda even harder. So they managed to get their point in the old city. 
	It was the thirtieth of July. Lots of people have gathered at Balandmachit for the elections. The educated people were happy with the results of the elections and started to congratulate each other. They started to distribute some letters of gratitude and one of the guys handed me one asking me to read it. (I knew that it was concerned with the religion but I do not remember the gist of it very well. I have found it lately among my mother’s book I will write it at the bottom):
	“Thank Allah. Today on the 30th of July 1917 all the Muslims of Tashkent have gathered here to carry out their responsibilities and listened to their educated people. they did not listen to the words of Satan and other bad people. they came to the office to elect their new government at 9 o’clock in the morning and chose their new leaders. The old came here as the young and the sick arrived as the healthy people. the peasant left their fields for some time and husbands left their children and wives at home to carry out their political responsibilities. Congratulation on your new government and on your new bright future! Congratulation on your new parliament so called Duma”
	Those words meant nothing to the ordinary people. The educated people just wanted to drive the people away from the new fights. They knew how to cheat on the people. They were brilliant at it. 
	The tragic days arrived. The educated people have occupied every place in the city and jadids were together with new bourgeoisie. The jadeeds were shouting “Nation!” but actually they were asking for help from the bourgeoisie. 
***
	I am on a cart. The rider is a very polite old man. There are some red summer apples on the cart. It was about noon then. The sun was shining. It was very hot. I was very exhausted on the cart then. Everywhere was dusty because of the sand on the ground. And the beams of the sun were coming from the sky. The grass and plants have gone yellow. I was watching the great mountains before us and was going on the cart thoughtfully. 
	-Father, it is too hot, is the next stop too far? –I asked the old man.
	The old man was wearing an old dirty robe and skullcap and he was very thin and had some beard. He answered slowly:
	-The stop is too far, my son, be patient, it is very hot. Let it get hot and wheat and other fruit will ripen. The sun is a very good thing. The heat is very helpful. The sick get into the sand and get cured of their sickness. In short, the heat of the sun will help everything. 
	-Father, I am asking you about the stop. How long will it take us to get there? –I asked again being impatient. 
	-It is too far, far! –said the old man whipping his horse. 
	After some silence he spoke again:
	-Sing a song or read some lines from Koran. My parents passed away in my childhood and I could not study being an orphan, my son, -said the old man sighing.
	My brains got brightened as if I had a long sleep.
	-I am bored of reading Koran again and again. It had been written in the Arabic language and we don’t understand them very well and even some of our teachers do not understand it completely. And I cannot sing at all. I have no talent.
	-Wow, do you say that your voice is not good, my brother? –the old man laughed. 
	The old man’s words hurt me and I said seriously:
	-Father, I will tell you a story. It had happened to me. Believe me it is true story. 
	-All right, tell me about that. 
	I told him what had happened to me in the past. I told him that it was all about the story. 
	-Hey, it looks like a lie, doesn’t it? –said the old man. 
	-No, I swear it is true! –I said to him. 
	-Oh my God! –he said riding his horse slowly, -there are many bad people out there. I have been to these roads a lot. I pass them at dark nights. But I have never seen any pirates so far. I hear that there are a lot of thieves of horses but I myself have never come across one. thank Allah for that, this is my destiny, -said the old man shaking his head. 
	There were mountains at a distance, the dessert was very hot like an oven and the flowers and grasses were getting yellow. So at last, we arrived in some place after a long journey. 
	An interesting story happened here too. It turns out big carts have brought lots of wheat here from Yangibozor. Suddenly one horse got sick. The owner of the cart was shouting with anger. He was a fat man with beard and he was middle aged young man:
	-Didn’t I tell you, idiot, you have broke my horse! You will see I will punish you for that, idiot, stupid villain!
	And then the rider who was about twenty one or twenty two said in a low voice:
	-Sir, I am a poor man, I am not guilty about it, -he said bursting into tears. 
	I felt sorry for the rider then. At that moment one of the riders gathered over the horse started to examine it:
	-Stop! Stop! –he said getting up. –It has died and that is it. Perhaps it had some sickness of horse or something but anyway it died. And there is no use of crying now. But my friend, he is a meek guy, -said the old rider looking at the owner of the horse. –don’t do anything bad to this guy. 
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CHAPTER II. ANALYSIS OF PHRASEOLOGICAL EQUIVALENCE IN TRANSLATION OF ENGLISH BASED ON THE EXTRACT FROM THE BOOK “THE CHILDHOOD” BY OYBEK
2.1. Theoretical Problems of Phraseological units and Different
[bookmark: bookmark6]Opinions of Scholars
Functionally and semantically inseparable units are usually called phraseological units. Phraseological units cannot be freely made up in speech but are-reproduced as readymade units. The lexical components in phraseological units are stable and they are non-motivated i. e. its meaning cannot be deduced from the meaning of its components and they do not allow their lexical components to be changed or substituted.
In phraseological units the individual components do not seem to possess any lexical meaning outside the word group.
For example, red tape (bureaucratic methods), to get rid of; to take place; to lead the dance; to take care.
Prof. A. I. Smirnitsky states that a phraseological unit may be defined as specific word groups functioning as a word-equivalent. The phraseological units are single semantically inseparable units. They are used in one function in the sentence and belong to one part of speech.
According to their semantic and grammatical inseparability we may classify the phraseological units into: noun equivalents (heavy father), verb equivalents (take place, break the news) adverb equivalents (in the long run, high and low).
“Being word equivalents phraseological units may be more or less comp. For example, there are phraseological units with one semantic centre, i. e with the domination of component over another. This semantically dominating element also determines the equivalence of the phraseological unit to a certain class of words. This type of phraseological units is termed «collocation» (For example: verb — adverb collocation: to look after; attributive collocation; For example, out of the way; prepositional noun collocation: e. g. in accordance with.
There are phraseological units with two centers. They differ from collocations by the absence of one central word which focuses the main semantic and grammatical properties of the whole. They are termed “set expressions” (verb + noun set expression). For example, to fall in love; adjective + noun set expressions e. g. black baft; phraseological repetitions e. g. spick and span/A./. Smimrtsky)
Prof. К Koonin does not support Smimitsky's point of view on the equivalence of phraseology units. A. Koonin points out that the components of phraseological units are mounted separately and therefore they can't be used in one function in the sentence. For example. He gets rid of it. The problem of equivalency of phraseological units to words demands further investigation.
A. V. Koonin thinks that phraseology must be an independent linguistic science and not a part of Lexicology. Phraseological units are based on the functions in speech.
Stability of phraseological units is seen in its disallowance of the substitution of  word groups. For example, “to shrug one's shoulders” does not allow to substitute either “shrug” or shoulder
Idiomaticity of phraseological units is lack of word groups. If a word group does not allow word by word translation it is called idiomatic word groups. For example, to kick the bucket (умереть) in the soup (затруднительном положении) under a cloud (o плохом настроении)
Among the phraseological units there are the so-called imperative phraseological units[footnoteRef:6]. For example. God Bless his soul! , Curse her! Damn him! , Stay well! , Go well!, Heaven forbid! , Lord love us etc. [6:  . Т. Т. Икршо» Фразеологические слинииы с фиксированным глагольным компонентом в императиве в современном английском языке Авторсф. днсс. канднлита фюол наук. М. 1978] 

These phraseological units mostly denote the emotional and expressive state of a person.
Proverbs, sayings and quotations exist also as ready made units with a specialized meaning of their own which can not be deduced from the meaning of their components. Therefore they may be included in phraseological units. For example. East or West home is best; a friend in need is a friend indeed. To be or not to be.
The history of many phraseologisms is an interesting record of the nation's past, of its way of life, customs and traditions. Many phraseological units are connected with commerce. For example, to talk shop, to make the best of the bargain, to have am one's goods in the shop window, a drug on the market (наркотик) Many phraseological units are associated with the sea (the wares). For example, all at sea, to nail one's colors to the mast to sail under false colors. Many phraseological units were borrowed from the Bible, For example, the root of all evil —корень зла, любовь к деньгам. Daily bread — хлеб насущный, средство к существованию.
There is a subject of discussion among the linguists about the stale of such combinations like «to give in», «to make up», «to take off», «to get up», -to give up», etc; what is the nature of the second element of such combinations? The second element of such units is not a word therefore they are not-phraseological units. Phraseological units, as we know, consist of words. The second element is not a morpheme because it is not a part of the word, they are not adverb» because adverbs have definite lexical meanings and are used in a certain function in the sentence. But these units (get up, give up etc) have idiomatical meanings therefore. A. V. Koonin calls such units «set phrases* which have no phraseological character. There are synonyms among phraseological units. For example, through thick and thin, by hook or by crook, for love or money -«ҳеч бўлмаганда» (во что бы не стало); pull one's leg, to make a fool of smb — «аҳмоқ қилмоқ” (дурачить). Some of phraseological units are polysemantic as «at large”— 1) «озодликда» (на свабоде), 2) «очиқ ҳавода» (в открытом), 3) «мақсадсиз» (без определенной цели), 4) «нишонга тушмаган” (не попавший цель), 5) «эркин» (свабодный), 6) «асосан” (в целом) 7) «умуман» (вообще), 8) «батафсил» (подробно) etc.
It is the context that realizes the meaning of a phraseological unit in each case. The usage of phraseological units in speech is a subject of research work of many linguists.
There are a number of idiomatic or colloquial phrases in the English language: as «end and aim”, «lord and masters, «without let or hindrances”, «act and deeds», «pure and simple», «in deed and truths», «really and truly», «bright and shining”*, «honest and true», «proud and haughty», «weak and feeble, «race and run», «grunt and groans”, «clean and neat», «toil and delves”. Such double phrases occur very frequently in the “Book of Common Prayer», where we find for instance, «sins and wickedness»,! “dissemble nor cloak», «assemble and meet together», «requisites and necessaries, «erred and strayed», «declare and pronounce», «pardoned and absolved», «bless and sanctify», «offer and present», «rule and governs, «knowledge and understanding», «religiously and devoutly», «food and sustenance’s, «search and examine your consciences», «prayers and supplications», to try and examine themselves, «confirm and strengthens. (Games B. Qreenough)



2.2. Definition of Phraseological Units

Phraseological units, or idioms, as they are called by most western scholars, represent what can probably be described as the most picturesque, colorful and expressive part of the language's vocabulary.
If synonyms can be figuratively referred to as the tints and colors of the vocabulary, then phraseology is a kind of picture gallery in which are collected vivid and amusing sketches of the nation's customs, traditions and prejudices, recollections of its past history, scraps of folk songs and fairy-tales. Quotations from great poets are preserved here alongside the dubious pearls of philistine wisdom and crude slang witticisms, for phraseology is not only the most colorful but probably the most democratic area of vocabulary and draws its resources mostly from the very depths of popular speech.
And what a variety of odd and grotesque images, figures and personalities one finds in this amazing picture gallery: dark horses, white elephants, bulls in china shops and green-eyed monsters, cats escaping from bags or looking at kings, dogs barking up the wrong tree and men either wearing their hearts on their sleeves or having them in their mouths or even in their boots. Sometimes this parade of funny animals and quaint human beings looks more like a hilarious fancy-dress ball than a peaceful picture gallery and it is really a pity that the only interest some scholars seem to take in it is whether the leading component of the idiom is expressed by a verb or a noun. The metaphor fancy-dress ball may seem far-fetched to skeptical minds, and yet it aptly reflects a very important feature of the linguistic phenomenon under discussion: most participants of the carnival, if we accept the metaphor, wear masks, are disguised as something or somebody else, or, dropping metaphors, word-groups known as phraseological units or idioms are characterized by a double sense: the current meanings of constituent words build up a certain picture, but the actual meaning of the whole unit has little or nothing to do with that picture, in itself creating an entirely new image.
So, a dark horse mentioned above is actually not a horse but a person about whom no one knows anything definite, and so one is not sure what can be expected from him. The imagery of a bull in a china shop lies very much on the surface: the idiom describes a clumsy person (cf. with the R. слон в посудной лавке). A white elephant, however, is not even a person but a valuable object which involves great expense or trouble for its owner, out of all proportion to its usefulness or value, and which is also difficult to dispose of. The green-eyed monster is jealousy, the image being drawn from Othello. To let the cat out of the bag has actually nothing to do with cats, but means simply "to let some secret become known". In to bark up the wrong tree (Amer.), the current meanings of the constituents create a vivid and amusing picture of a foolish dog sitting under a tree and barking at it while the cat or the squirrel has long since escaped. But the actual meaning of the idiom is "to follow a false scent; to look for somebody or something in a wrong place; to expect from somebody what he is unlikely to do". The idiom is not infrequently used in detective stories: The police are barking up the wrong tree as usual (i.e. they suspect somebody who has nothing to do with the crime). The ambiguousness of these interesting word groups may lead to an amusing misunderstanding, especially for children who are apt to accept words at their face value.
Little Johnnie (crying): Mummy, mummy, my auntie Jane Is dead.
[bookmark: bookmark9]Mother: Nonsense, child! She phoned me exactly five minutes ago.
[bookmark: bookmark10]Johnnie: But I heard Mrs. Brown say that her neighbors cut her dead. 
(To cut somebody dead means "to rudely ignore somebody; to pretend not to know
[bookmark: bookmark11]or recognize him".)
Puns are frequently based on the ambiguousness of idioms:
“Isn't our Kate a marvel! I wish you could have seen her at the Harrisons' party yesterday. If I'd collected the bricks she dropped all over the place, I could build a villa."
(To drop a brick means "to say unintentionally a quite indiscreet or tactless thing that shocks and offends people".)
So, together with synonymy and antonym, phraseology represents expressive resources of vocabulary Consider the following examples of proverbs: We never know the value of water till the well is dry. You can take the horse to the water, but you cannot make him drink. Those who live in glass houses shouldn't throw stones.
Even these few examples clearly show that proverbs are different from those phraseological units which have been discussed above. The first distinctive feature that strikes one is the obvious structural dissimilarity. Phraseological units, as we have seen, are a kind of ready-made blocks which fit into the structure of a sentence performing a certain syntactical function, more or less as words do. E. g. George liked her for she never put on airs (predicate). Big bugs like him care nothing about small fry like ourselves, (a) subject, b) prepositional object).
Proverbs, if viewed in their structural aspect, are sentences, and so cannot be used in the way in which phraseological units are used in the above examples.
If one compares proverbs and phraseological units in the semantic aspect, the difference seems to become even more obvious. Proverbs could be best compared with minute fables for, like the latter, they sum up the collective experience of the community. They moralize (Hell is paved with good intentions), give advice (Don't Judge a tree by its bark), give warning (If you sing before breakfast, you will cry before night), admonish (Liars should have good memories), criticize (Everyone calls his own geese swans).
No phraseological unit ever does any of these things. They do not stand for whole statements as proverbs do but for a single concept. Their function in speech is purely nominative (i. e. they denote an object, an act, etc.). The function of proverbs in speech, though, is communicative (i. e. they impart certain information).
The question of whether or not proverbs should be regarded as a subtype of phraseological units and studied together with the phraseology of a language is a controversial one.
Professor A. V. Koonin includes proverbs in his classification of phraseological units and labels them communicative phraseological units (see Ch. 13). From his point of view, one of the main criteria of a phraseological unit is its stability. If the quotient of phraseological stability in a word-group is not below the minimum, it means that we are dealing with a phraseological unit. The structural type — that is, whether the unit is| a combination of words or a sentence — is irrelevant.
The criterion of nomination and communication cannot be applied here either, says Professor A. V. Koonin, because there are a considerable number of verbal phraseological units which are word-groups (i. e. nominative units) when the verb is] used in the Active Voice, and sentences (i. e. communicative units) when the verb is used in the Passive Voice. E. g. to cross (pass)
Attempts have been made to approach the problem of phraseology in different ways. Up till now, however, there is a certain divergence of opinion as to the essential feature of phraseological units as distinguished from other word-groups and the nature of phrases that can be properly termed phraseological units. The complexity of the problem may be largely accounted for by the fact that the border-line between free or variable word-groups and phraseological units Is not clearly defined. The so-called free word-groups are only relatively free as collectability of their member-words is fundamentally delimited by their lexical and grammatical valence which makes at least some of them very close to set-phrases. Phraseological units are comparatively stable and semantically inseparable. Between the extremes of complete motivation and variability of member-words on the one hand and lack of motivation combined with complete stability of the lexical components and grammatical structure on the other hand there are innumerable border-line cases.
• However, the existing terms, e.g. set-phrases, idioms, word-equivalents, reflect to a certain extent the main debatable issues of phraseology which centre on the divergent views concerning the nature and essential features of phraseological units as distinguished from the so-called free word-groups. The term set-phrase implies that the basic criterion of differentiation is stability of the lexical components and grammatical structure of word-groups. The term idioms generally implies that the essential feature of the linguistic units under consideration is idiomaticity or lack of motivation. This term habitually used by English and American linguists is very often treated as synonymous with the term phraseological unit universally accepted in our country. The term word-equivalent stresses not only the semantic but also the functional inseparability of certain word-groups and their aptness to function in speech as single words.
Thus differences in terminology reflect certain differences in the main criteria used to distinguish between free word-groups and a specific type of linguistic units generally known as phraseology. These cretins and the ensuing classification are briefly discussed below.
Phraseological units are habitually defined as non-motivated word-groups that cannot be freely made up in speech but are reproduced as ready-made units. This definition proceeds from the assumption that the essential features of phraseological units are stability of the lexical components and lack of motivation. It is consequently assumed that unlike components of free word-groups which may vary according to the needs of communication, member-words of phraseological units are always reproduced as single unchangeable collocations. 
Thus, for example, the constituent red in the free word-group red flower may, if necessary, be substituted for by any other adjective denoting color (blue, white, etc.), without essentially changing the denotational meaning of the word-group under discussion (a flower of a certain color). In the phraseological unit red tape (bureaucratic "methods) no such substitution is possible, as a change of the adjective would involve a complete change in the meaning of the whole group. A blue (black, white, etc.) tape would mean 'a tape of a certain color'. It follows that the phraseological unit red tape is semantically non-motivated, i.e. its meaning cannot be deduced from the meaning of its components and that it exists as a ready-made linguistic unit which does not allow of any variability of its lexical components.
It is also argued that non-variability of the phraseological unit is not confined to its lexical components. Grammatical structure of phraseological units is to a certain extent also stable. Thus, though the structural formula of the word-groups red flower and red tape is identical (A + +N), the noun flower may be used in the plural (red flowers), whereas no such change is possible in the phraseological unit red tape; red tapes would then denote tapes of red colour5 but not 'bureaucratic methods'. This is also true of other types of phraseological units, e.g. what will Mrs. Grundy say?, where the verbal component is invariably reproduced in the same grammatical form.
As can be inferred from the above discussion, the functional approach does not discard idiomaticity as the main feature distinguishing phraseological units from free word-groups, but seeks to establish formal criteria of idiomaticity by analysing the syntactic function of phraseological units in speech.
An attempt is also made to distinguish phraseological units as word-equivalents from idioms proper, i.e. idiomatic units such as that’s where the shoe pinches, the cat is out of the bag, what will Mrs Grundy say?, etc. Unlike phraseological units, proverbs, sayings and quotations do not always function as word-equivalents. They exist as ready-made expressions with a specialized meaning of their own which cannot be inferred from the meaning of their components taken singly. Due to this the linguists who rely mainly on the criterion of idiomaticity classify proverbs and sayings as phraseological units.
The proponents of the functional criterion argue that proverbs and sayings lie outside the province of phraseology. It is pointed out firstly, that the lack of motivation in such linguistic units is of an essentially different nature. Idioms are mostly based on metaphors which makes the transferred meaning of the whole expression more or less transparent. If we analyze such idioms, as, e.g., to carry coals to Newcastle, to fall between two stools, or fine feathers make fine birds, we observe that though their meaning cannot be inferred from the literal meaning of the member-words making up these expressions, they are still metaphorically motivated as the literal meaning of the whole expression readily suggests its meaning as an idiom, i.e. to do something that is absurdly superfluous', 'fail through taking an intermediate course* and 'to be well dressed to give one an impressive appearance' respectively.1 The meaning of the phraseological units, e.g. red tape, heavy father, in the long run, etc., cannot be deduced either from the meaning of the component words or from the metaphorical meaning of the word-group as a whole. Secondly, the bulk of idioms never function in speech as word-equivalents which is a proof of their semantic and grammatical reparability.
It is also suggested that idioms in general have very much in common with quotations from literary sources, some of which also exist as idiomatic ready-made units with a specialized meaning of their own. Such quotations which have acquired specialized meaning and idiomatic value, as, e.g., to be or not to be (Shakespeare), to cleanse the Augean stables (mythology), a voice crying out in the wilderness (the Bible), etc. differ little from proverbs and sayings which may also be regarded as quotations from English folklore and are part of this particular branch of literary studies.
The definition of phraseological units as idiomatic word-groups functioning as word-equivalents has also been subject to criticism. The main disputable points are as follows: 
1. The criterion of function is regarded as not quite reliable when used with a view to singling out phraseological units from among other more or less idiomatic word-groups. The same word-groups may function in some utterances as an inseparable group and in others as a separable group with each component performing this own syntactic function. This seems largely to be accounted for by the structure of the sentence in which the word group is used. Thus, for example, in the sentence She took care of everything - take care is perceived as a single unit functioning as the predicate, whereas in the sentence great care was taken to keep the children happy take care is undoubtedly separable into two components: the verb take functions as the predicate and the noun care as the object The functional unity of the word-group seems to be broken.
2. It is also argued that the criterion of function serves to single out a comparatively small group of phraseological units comparable with phraseological fusions in the traditional semantic classification but does not provide for an objective criterion for the bulk of word-groups occupying an intermediate position between free word-groups and highly idiomatic phraseological units.

[bookmark: bookmark12]




2.3 Classification of Phraseological Units by the Scholars

A.V. Koonin classified phraseological units according to the way they are formed. He pointed out primary and secondary ways of forming phraseological units. Primary ways of forming phraseological units are those when a unit is formed on the basis of a free word-group:
А) Most productive in Modem English is the formation of phraseological units by means of transferring the meaning of terminological word-groups. For example, m cosmic technique we can point out the following phrases: «launching pad” in its terminological meaning is «учиш мaйдони» (стартовая плошадка), in its transferred meaning - «юбориш манзили» (отправной пуню), «to link up» -“алоқа ўрнатмоқ» (стыковать), in its tranformed meaning it means -«танишмоқ” (знакомиться);
b) a large group of phraseotogcal umts was formed from free word groups tо transforming their meaning, For example, «granny farm» “қариялар пансионати” (пансионат для престарелых), «Тгоуаn horse” - «компьютер	дастур» (компьютерная программа, преднамеренно составленная для повреждения компьютера);
с) phraseological units can be formed by means of alliteration , For example, «a sad sack» - «бахтли водеа» (счастный случай) “culture vulture” «санъатга ишқибоз одам» (человек, интересующийся искуством); 
[bookmark: bookmark13]d) they can be formed by means of expressiveness, especially it is characteristic for forming interjections, For example. «My aunt!», «Hear, hear!” etc.
e) they can be formed by means of distorting a word group, For example, «odds and ends» was formed from «odd ends»;
f) they can be formed by using archaisms. For example. «in brown study means” “in gloomy mediation” where both components preserve their archaic meanings;
g) they can be formed by using a sentence in a different sphere of life. For example, «that cock wont fight” can be used as a free word-group when it is used in sports (cock fighting) it becomes a phraseological unit when it is used in everyday life, because it is used metaphorcally;
h) they can be formed when we use some unreal image. For example “to have butterflies in the stomach” –“ҳавотир олмоқ” (испытать волнение), “to have green fingers” – “боғбонлик қўлидан келмоқ” – (преуспеть как садовод – любитель) etc. 
i) They can be formed by using expression of writers or politicians in every day life, For example. “corridors of power” (Snow), “American dream” (Alby) “locust years” (Churchil), “the winds of change” (M.Milan).
Secondary ways of forming phraseological unit; they are: 
a) conversion, for example “to vote with one’s feet” was converted into “vote with one’s feet”;
b) grammar form, for example “make hay while the sun shines” is transferred into a verbal phrase “to make hay while the sun shines”;
c) analogy, for example “Curiosity killed the cat” was transferred into “care killed the cat”; 
d) Contrast For exampie. «соld surgery» - «a planned before operation» was formed by contrasting it with “acute surgery”, «thin cat» - “a poor person” was formed by contrasting it with «fat cat»:
e) shortening of proverbs or sayings For example, from the proverb «You can't make a silk purse out of a sow's ear» by means of clipping the middle of it the phraseological unit «to make a sow's ear» was formed with the meaning «хато қилмоқ» (ошибаться).
f) borrowing phraseological units from other languages, either as translation loans, For example.«living space» (German),«to take the bull by the horns» (Latin) or by means of phonetic borrowings «meche blanche» (French), «corpse d'elite» (French), «sotto voice» (Italian) etc.
Phraseological units can be classified according to the degree of motivation of their meaning. This classification was suggested by acad. V.V. Vinogradov for Russian phraseological units. He pointed out three types of phraseological units:
a) Fusions where the degree of motivation is very tow. We cannot guess the meaning of the whole from the meanings of its components; they are highly idiomatic and cannot be translated word for word into other languages. For example, on Shank mare – (on foot) at sixes and sevens – (in a mess) etc. Phraseological fusions are such units which are completely non motivated word groups: For example. to kick the bucket to get one’s goat, to show the white feather. In this word groups the meaning the whole expressions is not derived from the meaning of components. 
b) Unities where the meaning of the whole can be guessed from the meaning of its components, but it is transferred (metaphorical or metonymical), For example: to play the first fiddle (to be a leader in something), old salt (experienced sailor) etc. phraseological units: the meaning of such word groups can be perceived through the metaphorical meaning of the whole phraseological unit or the meaning of which may be seen as a metaphorical transference of the meaning of the word group: For example: to show one’s teeth, to know the way the wind blows, to stand to one’s guns, to take care of;
c) collocations where words are combined in their original meaning but their combinations are different in different languages. For example, cash and carry - (self - service shop), in a big way (in great degree) etc. Phraseological collocations include motivated relatively stable word groups. They have a certain degree of stability: For example, to take an interest to fall in love, to look through one's fingers, meet the demand etc.
Thus, at present the term «phraseological unit» is usually used not to an expression but only to those which are completely or partially non-motivated.
Prof N. Amasova gives two categories of phraseological units depending on whether just one component or both are used in phraseologically bound meaning. If all the components have idiomatic meaning such phraseological units are called «idioms», For example: to toe the line (to do exactly as one is told), a free lance (a person who acts independently).
If one of the components has bound specialized meaning dependent on the second component she called «phrasemes».
Prof. A.I. Smirnitsky[footnoteRef:7]13 worked out structural classification of phraseological units, comparing them with words. He points out one-top units which he compares with derived words because derived words have only one root morpheme. He points out two-top units which he compares with compound words because in compound words we usually have two root morphemes. [7: 13 А.И. СмирницкиП. Лексикология английкого языка. М . 1956] 

Among one-top units he points out three structural types; 
a) units of the type «to give up» (verb + postposition type), For example, to art up, to back up, to drop out, to nose out, to buy into, to sandwich in etc.;
b) units of the type «to be tired». Some of these units remind the Passive Voice in their structure but they have different prepositions with them, while in the Passive Voice we can have only prepositions «by» or «with», For example, to be tired of, to be interested in, to be surprised at etc. There are also units in this type which remind free word-groups of the type «to be young», For example, to be akin to, to be aware of etc.
The difference between them is that the adjective «young» can be used as an attribute and as a predicative in a sentence, while the nominal component in such units can act only as a predicative. In these units the verb is the grammar centre and the second component is the semantic centre;
Prepositional - nominal phraseological units. These units are equivalents of unchangeable words: prepositions, conjunctions, adverbs, that is why they have no grammar centre, their semantic centre is the nominal part, For example on the doorstep (quite near), on the nose (exactly), in the course of, on the stroke of, in time, on the point of etc. In the course of time such units can become words, For example: tomorrow, instead etc.
Among two-top units A.I. Smirnitsky points out the following structural types:
a) attributive-nominal such as: a month of Sundays, grey matter, a millstone round one's neck and many others. Units of this type are noun equivalents and can be partly or perfectly idiomatic. In partly idiomatic units (phrasisms) sometimes the first component is idiomatic, For example, high road, in other cases the second component is idiomatic, For example, first night. In many cases both components are idiomatic, For example, red tape, blind alley, bed of nail, shot in the arm and many others.
b) Verb - nominal phraseological units, For example, to read between the lines, to speak BBC, to sweep under the carpet etc. The grammar centre of such units is the verb, the semantic centre in many cases is the nominal component, For example, to fall in love. In some units the verb is both the grammar and the semantic centre, For example, not to know the ropes. These units can be perfectly idiomatic as well, For example, to burn one's boats, to vote with one's feet, to take to the cleaners' etc. 
Very close to such units are word-groups of the type to have a glance, to have a smoke. These units are not idiomatic and are treated in grammar as a special syntactical combination, a kind of aspect.
c) Phraseological repetitions, such as: now or never, part and parcel, country and western etc. Such units can be built on antonyms, For example ups and downs , back and forth; often they are formed by means of alliteration, e.g. cakes and ale, as busy as a bee. Components in repetitions are joined by means of conjunctions. These units are equivalents of adverbs or adjectives and have no grammar centre. They can also be partly or perfectly idiomatic, For example cool as a cucumber (partly), bread and butter (perfectly).
Phraseological units the same as compound words can have more than two tops (stems in compound words). For example to take a back seat, a peg to hang a thing on, lock, stock and barrel, to be a shaddow of one's own self, at one's own sweet will.
Phraseological units can be classified as parts of speech. This classification was suggested by I.V. Arnold. Here we have the following groups:
a) noun phraseologisms denoting an object, a person, a living being, For example bullet train, latchkey child, redbrick university, Green Berets,
b) verb phraseologisms denoting an action, a state, a feeling. For example to break the tog-jam. To get on somebody's coattails. To be on the beam, to nose out, to make headlines.
c) Adjective phraseologisms denoting a quality, For example loose as a goose, dull as lead.
d) Adverb phraseological units, such as : with a bump, in the soup, like a dream , like a dog with two tails,
e) Preposition phraseological units, for example in the course of, on the stroke of,
f) Interjection phraseological units, For example «Catch me!», «Well, I never!» etc.
In I.V.Arnold's classification there are also sentence equivalents, proverbs, sayings and quatations. For example «The sky is the limit», «What makes him tick»,»I am easy». Proverbs are usually metaphorical, for example «Too many cooks spoil the broth», while sayings are as a rule non-metaphorical, For example «Where there is a will, there is a way».
The vocabulary of a language is enriched not only by words but also by phraseological units. Phraseological units are word-groups that cannot be made in the process of speech; they exist in the language as ready-made units. They are compiled in special dictionaries. The same as words phraseological units express a single notion and are used in a sentence as one part of it. American and British lexicographers call such units «idioms». We can mention such dictionaries as: L.Smith «Words and Idioms», V.Collins «А Book of English Idioms» etc. In these dictionaries we can find words, peculiar in their semantics (idiomatic), side by side with word- groups and sentences. In these dictionaries they are arranged, as a rule, into different semantic groups.
Phraseological units can be classified according to the ways they are formed, according to the degree of the motivation of their meaning, according to their structure and according to their part-of-speech meaning. 
Phraseological units are not translated into uzbek word for word. The correspondent or equivalents of the English phraseological Units in uzbek may be different.
1. It gave me chance to sleep. I didn't sleep last night - ҳечқиси йўқ қайтанга ухлаб олдим, кеча мижжа қоқмаган эдим. 2. «Tonight you will tell me everything, said Rinaldi—кечқурун менга оқизмай-томизмай ҳикоя қилиб берасиз - деди Ренальди. 3. When we swaggered by twirling
his new mustache, everybody stopped to look and admire — У энди сабза ура бошлаган мўйловини бураб, савлат тўкиб юрган чоғида ҳамма одамлар унга қарашар эди. 4. I sacrificed everything for something that never came — рўёбга чиқмаган ана шу нарсани деб бутун умримни хазон қилдим. 5. It was still raining hard - Ёмғир ҳамон челаклаб қўяр эди. 6. All right. I wash my hands of the matter. But I warn you all that a time's coming when you're going to feel sick whenever you think of this day - Яхши бўлмаса! Агар шундай бўладиган бўлса, мен қўлимни ювиб қўлтиғимга ураман. Аммо сизларга айтадиган бир гапим бор: бир кун келади бу қилмишингизга пушаймон бўласиз ва қилган ишингизни эслашнинг ўзидаёк ҳушингиз кетиб колади. 7. Do you know how she seems to me? — She seems fresh, like a flower —Фуогни кандай тасаввур килишимни биласизми? - Гулдек тоза 8. It was as plain as day —Бир пасда хаммаси қандай равшан бўлди-қолди. 
Ginzburg classifies the phraseological units as following: 
Classification
Taking into account mainly the degree of idiomaticity phraseological units may be classified into three big groups: phraseological fusions, phraseological unities and phraseological collocations.[footnoteRef:8]2 [8: ] 

Phraseological fusions are completely non-motivated word-groups, such as red tape — 'bureaucratic methods'; heavy father — 'serious or solemn part in a theatrical play'; kick the bucket — 'die'; and the like. The meaning of the components has no connections whatsoever, at least synchronically, with the meaning of the whole group. Idiomatic is, as a rule, combined with complete stability of the lexical components and the grammatical structure of the fusion.
[bookmark: bookmark14]Phraseological unities are partially non-motivated as their meaning can usually be perceived through the metaphoric meaning of the whole phraseological unit. For example, to show one's teeth, to wash one's dirty linen in public if interpreted as semantical motivated through the combined lexical meaning of the component words wotric naturally lead one to understand these in their literal meaning. The metaphor*: meaning of the whole unit however, readily suggests take a threatening tone* or 'show an intention to injure' for show one's teeth and 'discuss or make public one's ouarrets' for wash one's dirty linen in public. Phraseological unities are as a rule marked by a comparatively high degree of stability of the lexical components.
Phraseological collocations are motivated but they are made up of words possessing specific lexical valence which accounts for a certain degree of stability in such word-groups. In phraseological collocations variability of member- words is strictly limited. For instance, bear a grudge may be changed into bear malice, but not into bear a fancy or liking. We can say take a liking (fancy) but not take hatred (disgust). These habitual collocations tend to become kind of cliches1 where the meaning of member-words is to some extent dominated by the meaning of the whole group. Due to this phraseological collocations are felt as possessing a certain degree of semantic inseparability.
The current definition of phraseological units as highly idiomatic word-groups which cannot be freely made up in speech, but are reproduced as ready-made units has been subject to severe criticism by linguists of different schools of thought. The main objections and debatable points may be briefly outlined as follows: 
1. The definition is felt to be inadequate as the concept ready- made units seems to be rather vague. In fact this term can be applied to a variety of heterogeneous linguistic phenomena ranging from word-groups to sentences (e.g. proverbs, sayings) and also quotations from poems, novels or scientific treatises all of which can be described as ready-made units.
Frequent discussions have also led to questioning this approach to phraseology from a purely semantic point of view as the criterion of idiomatic is found to be an inadequate guide in singling out phraseological units from other word- groups. Borderline cases between idiomatic and non-idiomatic word-groups are so numerous and confusing that the final decision seems to depend largely on one's "feeling of the language". This can be proved by the fact that the same word-groups are treated by some linguists as idiomatic phrases and by others as free word-groups. For example, such word-groups as take the chair — 'preside at a meeting*, take one's chance — trust to luck or fortune', take trouble (to do smth) — to make efforts' and others are marked in some of the English dictionaries as idioms or phrases, whereas in others they are found as free word-groups illustrating one of the meanings of the verb to take or the nouns combined with this verb The impracticability of the criterion of idiomatic is also observed in the traditional classification of phraseological collocations. The extreme cases, i.e. phraseological fusions and collocations are easily differentiated but the borderline units, as for example phraseological fusions and phraseological unities or phraseological collocations and free word-groups, are very often doubtful and rather vaguely outlined. We may argue, e.g., that such word-groups as high treason or show the white feather are fusions because one finds it impossible to infer the meaning of the whole from the meaning of the individual components. Others may feel these word-groups as metaphorically motivated and refer them to phraseological unities.
The term idiomaticity is also regarded by some linguists as requiring clarification. As a matter of fact this term is habitually used to denote lack of motivation from the point of view of one's mother tongue. A word-group which defies word by word translation is consequently described as idiomatic. It follows that if idiomatic is viewed as the main distinguishing feature of phraseological units, the same word-groups in the English language may be classified as idiomatic phraseological units by Russian speakers and as non-idiomatic word-groups by those whose mother tongue contains analogous collocations. Thus, e.g., from the point of view of Russian speakers such word-groups as take tea, take care, etc. are often referred to phraseology as the Russian translation equivalents of these word-groups (пить чай, заботиться) do not contain the habitual translation equivalents of the verb take. French speakers, however, are not likely to find anything idiomatic about these word-groups as there are similar lexical units in the French language. This approach to idiomatic may be termed Interlingua as it involves a comparison, explicit or implicit of two different languages. 
The term idiomatic is also understood as lack of motivation from the point of view of native speakers. As here we are concerned with the English language, this implies that only those word-groups are to be referred to phraseology which is felt as non-motivated, at least synchronically, by English speakers, e.g. red tape, kick the bucket and the like. This approach to idiomaticity may be termed intralingual. In other words the judgement as to idiomaticity is passed within' the framework of the language concerned, not from the outside. It is readily observed that classification of factual linguistic material into free word-groups and phraseological units largely depends upon the particular meaning we attach to the term idiomatic. It will be recalled, for example, that habitual collocations are word-groups whose component member or members possess specific and limited lexical valence, as a rule essentially different from the lexical valiancy of related words in the Russian language.1 A number of habitual collocations, e.g. heavy rain, bad mistake, take care and others, may be felt by Russian speakers as peculiarly English and therefore idiomatic, whereas they are not perceived as such by English speakers in whose mother tongue the lexical valiancy of member words heavy, bad, take presupposes their collocability with rain, mistake, care.
3. The criterion of stability is also criticized as not very reliable in distinguishing phraseological units from other word-groups habitually referred to as phraseology. We observe regular substitution of at least one of the lexical components. In to cast smth in smb's teeth, e.g. the verb cast may be replaced by fling; to take a decision is found alongside with to make a decision; not to care a two penny is just one of the possible variants of the phrase, whereas in others the noun two penny may be replaced by a number of other nouns, e.g. farthing, button, pin, sixpence, fig, etc.
It is also argued that stability of lexical components does not presuppose lack of motivation. The word-group shrug one's shoulders, e.g., does not allow of the substitution of either shrug or shoulders; the meaning of the word-group, however, is easily deducible from the meanings of the member-words, hence the word-group is completely motivated, though stable, idiomatic word-groups may be variable as far as their lexical components are concerned, or stable. It was observed that, e.g., to cast smth in smb's teeth is a highly idiomatic but variable word-group as the constituent member cast may be replaced by fling or throw; the word-group red tape Is both highly idiomatic and stable.
It follows that stability and idiomaticity may be regarded as two different aspects of word-groups. Stability is an essential feature of set-phrases both motivated and non-motivated. Idiomaticity is a distinguishing feature of phraseological units or idioms which comprise both stable set-phrases and variable word-groups. The two features are not mutually exclusive and may be overlapping, but are not interdependent.  
Stability of word-groups may be viewed in terms of predictability of occurrence of member-words. Thus, e.g., the verb shrug predicts the occurrence of the noun shoulders and the verb clench the occurrence of either fists or teeth. The degree of predictability or probability of occurrence of member-words is different In different | word-groups. We may assume, e.g., that the verb shrug predicts with a hundred per cent probability the occurrence of the noun shoulders, as no other noun can follow this particular verb. The probability of occurrence of the noun look after the verb cast is not so high because cast may be followed not only by look but also by glance, light lots and some other nouns. Stability of the word-group in clench one's fists is higher than in cast a look, but lower than in shrug one's shoulders as the verb clench predicts the occurrence of either fists or teeth. 
It is argued that the stability of all word-groups may be statistically calculated and the word-groups where stability exceeds a certain limit (say 50%) may be classified as set-phrases.
Predictability of occurrence may be calculated in relation to one or more than one constituent of the word-group. Thus, e.g., the degree of probability of occurrence of the noun bull after the verb take is very low and may practically be estimated at zero. The two member-words take the bull; however, predict the occurrence of by the horns with a very high degree of probability. 
Stability viewed in terms of probability of occurrence seems a more reliable criterion in differentiating between set-phrases and variable or free word-groups, but cannot be relied upon to single out phraseological units. Besides, it is argued that it is practically impossible to calculate the stability of all the word-groups as that would necessitate investigation into the lexical valency of the whole vocabulary of the English language.
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2.4. Semantic and Structural Analysis of Phraseological Equivalence of English

Idioms have always attracted attention of linguists, literary critics, sociologists and philosophers. Enriching the literary language, representing a bright example of purity, accuracy of content and sharpness of language, idioms are of great importance in the treasury of culture and have become of genuine interest for linguists and researcher of various spheres of communication [5,178].
The present work deals with semantic aspects of English idioms which have in their structure a word, denoting a part of human body (hand, leg, heart, etc). Such types of idioms in modern linguistics are called somatisms or somatic constructions (from gr. soma - body). However, it would be senseless to speak about body idioms, without giving a very brief outlook on the definition, nature and most common features of idioms as a linguistic phenomenon.
In is known that linguists still do not agree on the definition of the term Idiom. L. Jaeger [3, 25] uses a very narrow definition, which regards only the semantic opacity of an idiom, stating that the composition of the literal meanings of the idiom's constituents never yield its intended figurative meaning. According to S. Irujo an idiom is "a conventionalized expression whose meaning cannot be determined from the meaning of its parts" [2, 205].
In our paper we follow the definition given in the Webster's Dictionary: "An idiom is an expression whose meaning cannot be predicted from the usual meanings of its constituent elements" [10]. The sheer number of idioms and their higher frequency in discourse make them an important aspect of vocabulary acquisition and language learning in general. Speaking about the frequency of idioms' use, we have to say that a special research was performed by T.C. Cooper who transcribed the idioms from 3 hours of taped television programs and made the conclusion that idioms occurred at the rate of about 3 units per minute, while their comprehension was crucial for plot understanding.
It is common knowledge that the expressions, which are called idioms, are metaphorical (head shrinker -рухшунос). The way in which the words are put together in an idiomatic expression is often odd, illogical and even grammatically incorrect. Among other special features of idioms one can mention the following (body idioms serve as examples):
- some idioms are completely regular and logical in their grammar and vocabulary (the heel of Achilles - Ахиллесова пята);
idioms constitute genuine and approximate idiomatic analogies, the latter have similar meaning in different languages, but various componential structure (head over heels in debt –қарзга ботиб кетмоқ);
- Some Idioms are too difficult to guess correctly, because they have no association with the original meaning of the individual words (a green thumb – боғдорчилик ишларига қобилияти бор болмоқ);
- Very often no part of the idiom can be changed (to have finger in the pie- иштирок этиш) - it is impossible to substitute finger by toe or pie by cake).
Somatic constructions are considered to be one of the most frequently met types of idioms in English. One of their most significant features is the existence of multiple analogues in different languages, analogues which are very close in their figurative meanings. It is this peculiarity that astonishingly differ body idioms from other thematic groups of phraseological units and which, in some extent, offers them a status of terms.
The congruence of body idioms' figurative meaning in different languages is not explained only by their direct borrowing. It is known that names of the body parts represent the most archaic and, at the same time, the most constant lexical layer, which is tightly connected both to the general functional and sensual aspects of human being existence and to individual peculiarities of different language groups. 
According to the object of denotation the whole bulk of somatic constructions is known to be divided into the following groups:
1. Somonymic lexis (gr. soma - body and onym - name) which denotes parts of the human body (hand, head, leg, neck etc): at hand -, ёнида ; change hands-сотворилган; dead from the neck up есираст; straight from the shoulder – дангал гапирмоқ ; on the face of it –биринчи кўринишида; from head to foot –бошдан оёғ.
2. Osteonymic lexis (gr. osteon - bone) which denotes parts of the skeletal system of the human organism: a bone of content-  яблоко раздора; skin and bones- озғин; a skeleton in the closet- дахшатли сир, to make no bones about smth- xaттo қилмаслик, а skeleton in the cupboard – оилавий сир;
3. Angionymic lexis (gr.angeion - vessel) which denotes parts of the circulatory system of the human organism: too rich for smb's blood-, қиммат бўлмаган,азиз; in one's blood – кимнингдир қонида авлов; blue blood –aристaкратдан келиб чиқиш; to curdle one's blood- кимнидир қўрқитмоқ ;
4. Splanchnonymic lexis (gr. splanchna - bowels, viscera) which denotes internal organs of the human body: at the top of one's lungs – жудаям баланд; hard to stomach – рози бўлиши қийин; vent on spleen- aлaмини кимдирдан олмоқ; to have the nerve –журъат қилмоқ; from the bottom of the heart - қалбдан;
5. Sensonymic lexis (gr. sensus -feeling) which denotes sense organs of the human body: to be all ears- эътибор билан эшитмоқ; apple in smb's eye- яхши қўрган нарса, любимая вешь; to count noses -, подсчитать присутствующих; to have a good nose – сезгир бўлмоқ; to bite one's tongue – тил тишлаш
6. General body lexis - in the flesh- шахсан; to press the flesh -  voмашхурлигини оширмоқ, здороваясь за руку с избирателями; put flesh on smth –  аниқлаштирмоқ,уточнить что-либо. 
Our quantitative analysis showed that somonymic idioms constitute the majority (out of 1002 analyzed units, according to the site www.idiomconnections.com). They are followed by sensonymic and splanchnonymic idioms (Table 1), which seems to be quite natural as parts of the human body as well as internal organs and those of sense have productively been used in the framework of metaphorical universals, because while designating a new object a man, first of all, compares it to the environment to what he can see and feel, namely himself and his body. Thus, somatic lexis represent-, an integral system, which is characterized by a high degree of metaphorization, depending on the peculiarities of a certain language [7,83].
Speaking about the productivity of different parts of the body in formation of body idioms, we shall mention that our data showed that somatisms which have as hand, head, foot, mouth, eye, heart as constituent words are considered to be the most productive (from 165 to 62 units): to put one's head in the lion's mouth – ўзини хавф хатарга солмоқ; by word of mouth- oral, устно; from the heart -, тўғри;, to catch smb's eye – эътиборини жалб қилмоқ. 
Body idioms built on the basis of blood, ear, back, neck, nose, face, bone, shoulder are considered to be less productive (41-20 units), while throat, skin, stomach, body, abdomen, nerve. chest rib etc are known to be non-productive constituents of English somatisms: to have a sweet tooth (сладкоежка), off one's chest (улбул нарсадан қутилмоқ), set one back on one's heels (хайрат).
From semantical point of view English body somatisms may express: human emotions and feelings, traits of human character, features of different phenomena. Let's analyze each set of thematic groups. The examples are taken from the largest groups of our idiom set having hand and foot as constituents. 
1. Human emotions and feelings. All body idioms are very "emotional", just a certain number of them are rather "patient". Idioms, like people created them, are angry or sad. They laugh, cry, moan, threaten, leam - the same the people the same are the words.
A positive emotional and expressive nuance can be seen in the idioms which form a thematic group "Delight happiness and joy": carry smb. of his feet (бошини айлантирмоқ). to rub one's hands (рохатдан бошини йўқотмоқ, , потирать руки от удовольствия ). An atmosphere of love and romance is rendered by the somatisms included in the thematic group "Love and passion": to win smb's hand (турмуш қуришига розилигига эришмоқ, добиться согласия на брак), to kiss one's hand to smb (хаболш бўса юбормоқ,послать воздушный поцелуи), to offer smb. one's hand (қўлини сўрамоқ,просить кого-либо стать своей женой).
Some somatisms. however, are full of negative tone. For example, MY foot! (Du-хеч хам, два!) bears a strong resentment, while a woman wrings her hand when being in desolation and hopelessness.
We also have to mention a thematic group of exhaustion and tiredness, which is mainly formed by the idioms, having "foot and leg" as constituents: to be dead on one's feet (ўлгудек чарчамоқ ,быть смертельно усталым), smb's legs are giving away (чарчаганидан оёқда тик тура олмаслик, кто-либо не может стоять на ногах от усталости). 
2. Traits of human character. It is known that the Idioms' meaning is in certain way leaning on the human nature, his positive and negative features. For example, laziness is criticized by folding one's hands (харакат қилмаслик, бездействовать). Poltroonery, cowardice and dread are mocked at by such somatisms as сold feet (қўрқоқ, трусость), to hold one's hand (улбул нарсадан ўзини тегмоқ, воздержаться от чего-либо) while bravery, daring and self-control are expressed by to get oneself in hand (ўзини қўлга олмоқ, брать себя в руки ). The importance of permanent activity of a person and the ability to keep his word is highlighted by to think on one's feet (тез англамоқ, быстро соображать), a firm hand (қаттиқ қўл, твердое руководство), a light hand (чаққон, ловкость). 
A person feels well only in the case of his inner psychological stability, achieved by the idea of having a good "physiological" pillar, which is known to be represented by his foot/feet to find ones' feet (хаётда ўз ўрнини топмоқ, найти место в жизни), to be on one's feet (мустақил бўлмоқ быть независимым).
The ability of a person to learn and to acquire special professional skills as well as his expenence is rendered by such somatisms as an old hand (қатъиятсиз инсон, . опытный/ бывалый человек, a fresh hand (янги, новичок), all thumbs (неловкий человек).
3. Features of different phenomena. This set of thematic groups of English body idioms deals with cognitive approach to personal and interpersonal relationships and situations, as well as various aspects of life. For example, the notions of unity and oneness is rendered by such idioms and proverbs as arm in arm/ hand in hand, joined at the hip, cheek by jowl (маслахат ўзаро, сообща/ вместе), shoulder to shoulder (тенгма-тенг, плечом к плечу).
However, permanent peace in relationships between people and countries is something exceptional and even psychologists speak about the necessity of being at loggerheads with somebody from time to time, which leads to a kind of fight or war (in case of countries) and involves a series of concepts as:
- challenge and concession: all hands to the pumps (хамма жанга, все на борьбу ), every man's hand against one (хамма биттага қарши, все против одного ), gain the upper hand (ғалаба қозониш, все против одного ), hand it to smb (признать чье-либо превосходство);
- attempt and violence: to fight hand In hand (қўл жангини олиб бормоқ, вести рукопашный бой), lay violent hands on smb (куч ишлатмоқ, применять насилие );
- power and influence: to have long hands (влиятельный человек), to be In smb's hands (находиться во власти), a hidden hand (, таъсир этиш йўллари, тайное влияние);
- humiliation: to stay in smb's hand (халақит бермоқ, мешать кому-либо); 
- death: to have (got) one foot in the grave (бир оёғи қабрда бўлмоқ, стоять одной ногой в могиле), feet first (ўлмоқ ,умереть), to have blood on smb's hands (кимнингдир ўлимига сабабчи бўлмоқ, руки запачканы кровью/ быть виновным в смерти кого-либо).
It is known that human life is not cakes and ale as a person has to meet a lot of hardships, which he has to overcome on his way to success. This idea is rendered by such somatisms as to put one's best foot first (приложить все усилия), to play one's hand for all it is worth (охиргача ишни етказмоқ,доводить дело до конца), with both hands (чин кўнгилдан,усиленно, =), have one's hands full (уринмоқ, захлопотаться). Even the opposition of notions success - failure is expressed by the somatisms to fall on one's feet (йомон вазиятга кериб қолиш, с успехом выйти из затруднительного положения), to win hands down (онсонлик билан ғалабага эришмоқ, a легко одержать победу), to throw in (up) one's hands (ўёндан чиқмоқ, выйти из игры).
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Translation of English phraseological units creates many difficulties. While translating the English phraseological units we can be see that each of idioms has different functions If the idiom is in predicate in English, but it can be translated into Uzbek as noun or adjective. Let's we see translating ways of English phraseological units into English and Uzbek.
English phraseological units translated by verbs:

Бир камбағалнинг қарзи бор эди, ночорликдан, қўли калталикдан сотяпти ховлини...-A poor man had some debts and he is in difficult situation he had been asked for the moon

Э, ховли жанжали денглар, бундан осон иш борми? Тоғ тоққа қовушмас, аммо одам одамга қовушар.-A, I understand that is a quarrel for the house. That is very easy to solve. Perhaps mountains do not drift back to each other but people drift back to each other
Олло таоло ўзи шифо берсин, чиқмаган жондан умид; ноумид шайтон.-I hope, Allah will give recover of this illness. Let’s not beat our head against the wall and bang our  head against a brick wall 

Бир оз жим ўтиргандан кейин: “Юрган йўлдан топади, ўтирган қайдан топади”, деб қўяди ўзига ўзи.-She kept silence for some time and then said: “A man who goes out will bring home the bacon and that who stays at home won’t.”
Йўқ, бундай бўлмайди иш, улар (бойлар) ҳам борсин, биз билан бирга борсин, ана шунда чурқ этмай кетаверамиз, кўпга келган тўй деб жўнаймиз.-No, it is not done like that. Tell them (the blue blooded) to go with us too and in that case we will go there saying that is the run-of-the-mill. 

English phraseological units translated by the noun:
Йўқ, бундай бўлмайди иш, улар (бойлар) ҳам борсин, биз билан бирга борсин, ана шунда чурқ этмай кетаверамиз, кўпга келган тўй деб жўнаймиз.-No, it is not done like that. Tell them (the blue blooded) to go with us too and in that case we will go there saying that is the run-of-the-mill. 
Париларим хабар қилди, бутун иллатлар чиқиб кетади. Тан соғлиқ туман бойлик!-My angels have just broke the news, all diseases will get out of him soon and he will be alive and kicking again 
Кетдик қорин ҳам шундай очдики, пиёёзнинг пўсти бўлиб кетди, дейди Турғун бизни кетишга қистаб.- I am hungry, I am an animal into food now, -says Turgun and insisted on leaving.








CONCLUSION

In the conclusion section I’d like to write brief in formations about phraseological units, especially with the component parts of body of the Uzbek and English languages with examples.
Phraseological units, or idioms, as they are called by most western scholars, represent what car probably be described as the most picturesque, colorful and expressive part of the language’s vocabulary.
Functionally and semantically inseparable units are usually called phraseological units. Phraseological units cannot be freely made up in such but are-reproduced as ready made units. The lexical components in phraseological units are stable and they are non-motivated i. e. its meaning cannot be deduced from the meaning of its components and they do not allow their lexical component to be to be changed and substituted.
	In phraseological units the individual components do not seem to possess any lexical meaning outside the word group. 
For example: red tape (bureaucratic methods). to get rid of; to take place: to lead the dance: to take care.
Prof. A. L Smirnitsky states that a phraseological unit may be defined as specific word groups functioning as a word-equivalent. The phraseological units are single semantically inseparable units. They are used in one function in the sentence and belong to one part of speech.
Prof. A. Koonin does not support Smirnitsky’s point of view on the equivalence of phraseological units. A. Koonin points out that the components of phraseological units are mounted separately and therefore they can’t be used in one function in the sentence. For example: he gets rid of it. The problem of equivalency of phraseological units to words demands further investigation.
A. V. Koonin thinks that phraseological must be an independent linguistic science and not a part of lexicology. Phraseological units are based on the functions in speech.
The present work deals with semantic aspects of English idioms which have in their structure a word, denoting a part of human body (hand, leg, heart etc). Such types of idioms in modem linguistics are called somatisms or somatic constructions (from gr. soma - body). However, it would be senseless to speak about body idioms, without giving a very brief outlook on the definition, nature and most common features of Idioms as a linguistic phenomenon.
In conclusion I'd like to say that Uzbek and English phraseological units with the component parts of body consist of very high place in the general idioms.
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APPENDEX

	№
	Uzbek
	English

	1
	1Бир камбағалнинг қарзи бор эди, ночорликдан, қўли калталикдан сотяпти ховлини...-
	A poor man had some debts and he is in difficult situation he had been asked for the moon


	2
	2Э, ховли жанжали денглар, бундан осон иш борми? Тоғ тоққа қовушмас, аммо одам одамга қовушар.
	A, I understand that is a quarrel for the house. That is very easy to solve. Perhaps mountains do not drift back to each other but people drift back to each other,


	3
	Олло таоло ўзи шифо берсин, чиқмаган жондан умид; ноумид шайтон
	I hope, Allah will give recover of this illness. Let’s not beat our head against the wall and bang our  head against a brick wall 


	4
	Каромдан бир оғиз сўрасак ёмон бўлмасди... Тенг тенги билан, тезак қопи билан...
	We’d rather ask Karom about it once… Everything has its cast in the same mold.

	5
	Бир оз жим ўтиргандан кейин: “Юрган йўлдан топади, ўтирган қайдан топади”, деб қўяди ўзига ўзи.
	She kept silence for some time and then said: “A man who goes out will bring home the bacon and that who stays at home won’t.”

	6
	Тур, тур, кампир, нима қилдим, юрибманку?! Арпангни хом ўрдимми?
	Get up, you old woman, what have I done, I am doing my own job! Have I bummed you out?

	7
	Париларим хабар қилди, бутун иллатлар чиқиб кетади. Тан соғлиқ туман бойлик!
	My angels have just broke the news, all diseases will get out of him soon and he will be alive and kicking again

	8
	Йўқ, бундай бўлмайди иш, улар (бойлар) ҳам борсин, биз билан бирга борсин, ана шунда чурқ этмай кетаверамиз, кўпга келган тўй деб жўнаймиз.
	No, it is not done like that. Tell them (the blue blooded) to go with us too and in that case we will go there saying that is the run-of-the-mill.

	9
	Кетдик қорин ҳам шундай очдики, пиёёзнинг пўсти бўлиб кетди, дейди Турғун бизни кетишга қистаб.
	I am hungry, I am an animal into food now, -says Turgun and insisted on leaving.
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