Ha)KMI/IIl.I.lI/lH KOMI/E]IOB _
«COKHE, TAJIX YJI/IN AULIINM
XAXKP BEAOJAN BUJIA»

-~ Adrunan, 6y Anumep HaBouitHuHT ¥3 XaéTn OmiaH OOFIMK
BOKeaJ'IapHI/I aKc ATTUPYBYH FazayiapaaH Oupu. UyHKH yHIa SKMH KUIMCUAAH aXpaino,
IOJUTATH Famra myOajanan OyiraH, KaTTUK Kaify YeKKaH OJaMHUHT XacpaT-yKkuHuiapu, oeBado
Ba 0cOako JyHE, YHUHT HOTAHTH UIUIAPUIAH HOPO3H KAJTOHWHT HUMocH udoaananTan. Kimaccuk
moupJiap ¥3 aHayxIapy, IMAaXCUi KeYWHMAIApUHY XaM aHbaHAaBUM oOpasiapna, yMyMuid Tap3naa
0aéH KMJIMIIHU MabKya KypraHjiap, JeKdH, MyHAal Oynunmra kapamai, ymoy mebpraa
aHbaHaBUi Ndoaa-ucTHOpaIap 3aMUPUIA CAMUMUN HHCOHUM Jap/l, MOTamM3a1a IOpaKHUHT
buroH-XacpaTu, HOXyII KaipuaATHHU Xuc 3TaMu3. bBUpOK, Fazan rapun aHIyX/IM OXaHTJa
Oonwianu6, yHaa HaBOMEHA YPpTaHUIT — EHULIUIAP FYJAFYJIACH aBK Napjaja Kykaa ypiara
Oyica-na, acap Makrabura kenmb yMyMuil yMUABOPIIMK, MIOXUH UIIKKA JaXJIAOPIUK TyHFycH
Kajora cUHTaIu.

[Houp FazamHu XyIOJUK AapauaH OSTOKAT JUJIHUHT FATaéHUHY TaCBUPJIAII OnJiaH OOTIUIai n:

Coxkué, manx ynou atiwum xaxcp 6eooou ouna,
Tym auue matikum, uuati Mupzo Yyuyk éou ouna.

Arap «Mup30 YydyK Eau» JeraH MabIyMOT OyiaMmaraHuia, OalTHH oJaT/Iard OIMKOHA
Ma3MyHJIM LIEbpJIap KATOPHAA TaXJIWI KUITaH OYiIapAuK, SbHU OLIMKHUHT XUKPOHIaru
u3TupoOIapu cudaruaa TaaKuH dTapauk. Anbarra, Oy epa Xam aliprIMK Xxakuaa ram 6opaj,
ammo Oy Oomka xunaara apuiuk, [oup cydpuéna UKy UIOXKN €Xyl CEBTHUIINCUIAH
aXpalran ojlaM KeUMHMACHHH dMac, Oallku MeXp KyiraH, a3u3 TyIraH OJJaMUHU HYKOTTaH
KUIIMHUHT XOJIATUHHU Kajlamra onaau. Xy, Mup3o ne6 HaBowit kuMHU Ha3apaa TyTran? E y
Mup3zo Uyuyk nakabmu ogmamMmukuH? «bamnoen-yn 6umgos» Ba «Fapoitnb-yc curapy»
JaBOHJApUHHUHT 1988 iniryn Hampuaa XakukaTaan xam 0y Mupso Uydyk tap3uma €3umnuo,
HOMJIap KYpcaTKMUuIa TapuXHil maxcuap KaTopuaa 3ukp dTmirad. Jlekun Oy oxam kum? Y
Kaiicu Toudaman, HUMa OWIIaH myFyJIaHTan, HaBowiira kaHmail anokacu OOpJUTH XaKuaa Xed
KaHAai MabIyMoT kenTupuimMarad. [oup xaétura ona TagkuKoTiIapAa XaM OyHIail MabIyMOT
VK, yHUHT OoIKa acapiapuja 3ca Oy HOMHH yapaTManuk. Oukpumusda, Oy Oaiitna HaBowii
Mup3zo Uydyk nakabau omaMHu 3Mac, MUP30 HCMITH IIAXCHU Hazapja TYTHO, YHUHT OCBaKT
BaoOTUIaH FOSIT KalFypaéTraHuHu M3X0p ATrad. SAbpHu «Mup3o Uydyk énu Ounan» 1ebd smac,
Oanku «MUp30HUHT yydyK €1y OninaH» Tap3uga YKUIIMMHU3 Kepak. baiiTnaru «ranx» (a4uuk) Ba
«IydyK» CY3IapUHUHT OUp-Oupura 3u1 KyHUIUIIM XaM IIyHTa WIopa: MUpP30HUHT M PUH 11
OwtaH auunK Mait u4aii. by ogam Camapkania simaran Ba HaBouniiHUHT Mexpy Myxab0aTHHU
KO30HTaH, EnuMruaa BagoT 3TraH UCTEHA0TH monp Mup300ek OYIuImm XaM, >KyBOHMApT
Mymun Mup3zo Oynuim xam MyMKUH. AMMO Fazan «bagoeb-yn Ounos» Ba «Fapoitnb-yc curap»



JIEBOHJIApUTa KUPUTHITaHUIaH, y camMapkaH/UInK Mup3o6ek Badoiin xotupacura OaruiniaHras,
JIeTaH TEXMUHUMU3 TYFPUPOK OVub unkaau. DHau Oal THUHT Ma3MyHUHH KeATHpaMu3: « 1
COKHMA, al pUITMKHUHT 3yJIMUAJIaH XaéTUM Maii¥l, TbHU TYPMYIIMM a44uK OYJI/IM, CEH XaM MEHTa
a4UUK Mad TyT, TOKM MUP30OHUHT MM PUH 11 OMIad nuaikuHy. Maii Oy epna onauii mapod Xam,
PYXuii capXylUIMK THMCOJIM UJIOXMI Mabpudar HypH XaM sMmac. by nHCOHMI KailpUATHUHT,
pyXuii U3THPOOIAPHUHT iuFMa ndoaacu — ramy xacpat pamsu. lllynamait ko, mait akar
IOJUTUK Ba CYpYyp, OUIXYLUIMK M(OJaCUTHHA HMAC, MOTaM3a1aliK, aHIyXHUHT XaM
udogacunup. @apk UyHAAKA, «QUIIHUHT TaIX» YIUIMHA H(POJATOBUN Mal «@quuK Mai»aup.

HUxxnayu GaiT:

Cunkopub sxcomu cunexp, akOoxuH auiail pe3-pes,
Heua uexxaiiman 3a0ynnye uapx 6e0oou ouna.

«Cunexp»—ocMoH, (anak; «akmox» — kagaxjap. [loup Oy cy3map BocuTacuma axoino
UCTHOPAJIU TaCBU sIpaTraH: OCMOH >KOMM/J1a Mail MYMO, YHUHT KaJaxjiapuuu Maiia-Maiiaa
Kuu0 Tanviaiman, aeiau y. KaguMrunapHUHT TacaBBypHU/la OCMOH €TTH KaBaTJaaH noopart.
HaBowii ana ny kaBaTJapHUHT Xap OMpuHU OUp Kajax Ae0 ojiaau Ba MIyPHIINY ONTyOUM
HIyHYaJIMK 3YpKH, OCMOH XOMUHU CUHKOPUO, KabaTiiapu — KaJaxjIapuHu YUIJI-4nil KUJInO
CUHIUPHO TauviaimMan, aeiau y. UyHku yapxu ¢asak — OCMOHHMHI 3yJMH XaJUIWJIaH OILIaH,
KauoHTaya yHIaH ajaM, XOPJIHUK YeKUII MyMKUH? «Xaxp OeT0AU»HU ILOUD «dapX Oemoam»
Owutan OOFNIaliin, 3epo IYCTHH AYCTAAH XKYHO ATraH, Oup AaM INOJIUKHU PaBO KypMaiiIuraH
FaJiop AylMaH miy 3a0yH (macT) Ba cutamrap yapx-aa! by ypunmia myHaail caBos TyFuiIainuKy,
HaBowuiinunr danakka kapim OOl KYyTapUIlM, HCEHU YHUHT TacaBBY(UN YBTUKOAUTA 3H]T
smMacMu? AXUp OCMOHY (ajlakHU XaM AJUIOX sipaTraH-Ky. ByHu aHiam yuyH «Takaup»
VCTUJIOXMHUHT MAbHOCUHY OMIIMIIIMMU3 JIO3UM. Taknup €ku TaknupH azainii — Oy Kulm
xa€TH, (GAONUATUHUHT XyJI0 TOMOHHUJIAH OJITUHJIAH OeNTuilaHuIM aeMak. by TymyHua
TacaBBy(Ia KEHIPOK MabHOJA TAIKWH KWIMHAIU: MyTJIaK pyX TOMOHUJAH aKpajiraH MOJIUN
IyHE Y3W MYCTAKHJI XapakaT Kuia Oomnriaiiau, ogam dap3aHay aHa Iy MOJIUN TyHEmaH xadp
Kypaau, MyTnakusTHUHT y3uaaH smac. [lemak, HaBouii ocMOHTa Kapiim Fa3aOKop HOPO3HIIUK
U3XOp ATraHja, TaHTpHUra Kapim 3Mac, Oajki XaMMa BaKT MHCOHHH a300 rupaodiaapuaa
TyTaJUTaH, ¥3 Mypoau OViinda simamra UMKOH OepMaiiuran yapxu (ajakka Kapii YHKKaH
Oynanu.

3YX0 KVHenym Ky3eyCuH KUAMuuL MyKaooap, 3u xapug,
Cunoupypmen magba nupu umuk upuioou oua.

QGyxm» — mapxe3, TAHHHUI y37aT. «Xapud»—cyx0ataons, ayct. «pmomy—Ttyrpu iy
KYpcaTulll, XuaosT. «Mykagaap»— FyOopiu, Kopa, raMruH. ballTHUHT MabHOCH TYypyp: «3yXI,
SBHH 30XHI0HA TaBOa-Ta3appyb KYHIIIMMHHHT KY3IYCHHU FYOOPIUK KHJIMOAHU, 3 aycT, OyHaan
TaBOAHU UIIK MUPUHUHT paxHaMOJIUTHIa CHHANpUO TanwiaiiMan.» [llonp Kypyk, coxra
30XUNIMK OWJIaH UIOXMU UK MaluaaH OaxpaMaHUIMKHY KapaMma-Kapim Kysad, YyHKA
3oxuIap dakat TaBOa OuiaH yerapagaHap, HIOXMETHU JapK dTHUIHUHT opruQoHa J1a33aTHIaH
Oexabap »aunap. XakukKuii CyQUAHUHT KYHTHIT Ky3TyCH WJIOXMET MalHIaH TaBOa KUTUII
aKCHHYa KYHTWJIHM Xupanamrupaau, Tapoa tacaBydaa xam 0op, aMmMo yHaa Oy TylIyHuYa
TapuKaT Hyaura KUpUIHUHT OUPUHYN OOCKMYH, XapOM-XaJIOJIJaH TUHMMHUIIHU aHTJIaTaq.
3oxua TaBOacH, MyHAal KUIuO, TapakKWii TomMaral, HaMoOHuIIKopoHa TaBOaaup. OcMoH
KaJlaXJIapUHU «CUHAUPHUIDY OMIIaH 3yX1 TaBOACHHU «CHHAMPHUIID Oopacua aioka 6opmu? Arap
30XMUTHK OWJIaH OCMOH, sTbHH AYHE Ba AyHENMAPACTIMKHYU aloKaaop ae0 xucobacak, yHaa
OCMOH KaJIaXMHU CUHIUPHIIOUIIAH 3yx1 TaBOACHHU CHHIAMPHUIL XaM alI0KaJA0p OYiIrb YMKaau.



besagonux eap 6yoyprum Kunou yi myx, ou KyHey1,
Cupgha unmac owHonue ooam asioou douna.

By GaitTHUHT MabHOCH «cupda» cy3uHUHT («Fapoitnb-yc curap» neBoHUHHUHT 1959 itunru Ba
«banoer-yn 6unos»HUHT 1988 iry Hampuia Maskyp Cy3 Ily KYpUHHIIIA YOI STUJITAH )
MabHOCHHH aHTJIAII OpKaiau Ounu6 omuHamu. Anumep HaBowii acapiapiHUHT H30X/TH JIyFaTH 1A
«cupan— xadp, 3ynM, kado 10 TYMyHTUPHWJITAH Ba Ym0y OalT MUCOJI KUJINO KENTHPHIITaH.
«Dapxanru 3a00HHM TOKHUK» JyFaTUIa Ma3Kyp c¥3 UYK, Oanku «cupd» cy3u OOpKUM, YHUHT
MabHOCH XoJuc, cod, dakat, xeumup. «Fuéc-yn nyrot»aa xam cupd (cupda cy3u HyK) cysu mry
XUJIJIAa U30XJIaHTaH. 3yiM, xKa0p MabHOCHHU KYWHO Kypalaukau: « 91 KyHTHII, OeBadoiuk arap
yII IIyX KWJTaH Japaxazna Oyica, 3ynM (kadp) KHJIMac OLIHOJIUK ojaM aBioau ouna». Kypunud
TypUOIUKU, MAbHO YUKMA/IU: 3YJIMHUHT OIHOJIMK KWJINIIM €KUM KUJIMACIUTU MAaHTUKCU3IHUK.
OHJIU «XOTHUC», «COod», «Xeu» cy3napuHu Kyaitmus: «beBadoauk arap yi IyX KUJIraH4aIuK
6¥yca, xonmuc (cod) KuIMac OMHOIMK oJ1aM aBioau Ouma» €ku: «beBadonuk arap yma myx
KWIraH4aJauK OyJica, Xed KHJIMAac OLHOJIMK 0JlaM aBJioau Ounay. by xymnanapaa xam aHUK
MabHO UYK, 0aliT KUTOOXOH ydyH >KyMOOK OYia10 TypaBepas.

«Fuéc-yn ayrot»aa MasKyp CY3HUHT capB Ba capda MAKILIapU XaM KeITUPHINO, H30X/IaHTaH.
Cap¢h — onTuH Ba KyMyIIIHU capaJalll, Xapaxar KWIHIIL, capduiall, MIyHUHTAEK, OyTa, Xuiina Ba
X0J/IMca, 3AMOHHHHT aliJIaHUIIH, yMyMaH alJlaHWII Ba Oupop HapcaHuHT TyHTapuaunm. Capda —
Epyr ronys, y Oit MaH3WIIIapu/IaH YH UKKUHYMCUHUHT HOMUAUD; OaXUJTHK, XaCUCINKHU
Ounaupaau: Xuitia Ba Makp, 3MKIaTuK pam3u. by mabHOmapHUHT Kaiicu 6upu HaBowuii Oaiitura
Moc kenaau. Arap ¢ebs1 cy3uHHU ojaaural Oyicak, capual, XapakaT KAJIUILIL arap paBULIHU
onaauraH Oyicak, cupa, Xxed, arap ot cy3 kepak Oyica, 1oyay3, ¢anak MabHOCHIA OJTUIIIMU3
mymkuH. Capdnam MabpHOCHIA: «ylT IIYXHUHT OeBadoIuru — xadpy cuTamH LyHaka Oyica, y
0J1aM aBJIOJH OWJIaH OIHOJIMK KUJIMAaM, SbHU 0J1aM aBJIOJUTIa OLIHOJIUTUHY capduamaiany.
bynna «yn myx»—mapu, pyx, yMyMaH peajl OyamaraH XuJkaT cudatuaa anrmammiaaa. Cupa
MabHOCHJIA: «Arap ya HIYXHUHT OeBadoyury ImyHaka Oyiica, y ofaM aBJoau OMJIaH CUpa XaM
OIIHOJIMK KuiMaimy». FOnmy3 mabHOocHaa: «beBadonuk arap yi myx KuidraHdaiauk Oyica,
Capda, sspHU 10T4y3 0J1aM aBJIOAM OUJIaH OIHOMHUK KuiaMaany». «Capda» CY3MHUHT sHa TexXalll,
doiina MmabHONIAPU XaM 00p: «Arap OeBadoIMK ya HIYX KHJITaHYaIuK Oyica, 0aM aBJIoura
OIHOJIMKHY Te:KaMainy éku: «beBadonuk arap iy Oyiica, S’bHU y IIyX KPJITAHYAIHK Oyica,
0JlaM aBJIOJU OUIIaH OMHONUK (oiina Kuiamaiian». KelinHru TankuHaa MabHo Oopra YXImanam,
JTapXaKkukaT, MaxOyOaHUHT OeBaOIMTHHU KypraH JTUPHUK KaxpamoH «Omam O6onacu Ouian
OIHOJIMK KUJTUIHUHT (oHacu YK 3KaH», JeraH Xyjiocara kenuo, xadcamacu nup OViauim
myMmkuH. Llyaunr yayH «Fapoiin0-yc curap»HUHT SHTH Hampuaa «cupda» cy3uHUHT «capdar
ne0 Ty3aTHIITAaHUHHA MabKyJJIall JIO3UM.

Hagowuii ynumun — aiipuiiuk 1e0, omMKKa 3ynM, 1e0 onap skaH, yHu 6eBadonuk xam 1e6
ataiin. OMKHY JTOT/Ia KOJIAUPUO, Tanuiad KeTHUII YapXHUHT, 3aMOHAHUHT OeBadoIHuTH,
cutamuian oup Humona Oy. Iy Hykrama «capda» CY3MHHHT 3aMOH allIaHUIIM, FOJITY3 (YapXu
(arak THMCOJIN), XUilJIa, MaKp, XaCUCIMK MabHOJIApH XaM Tyramiaau. danak ogam aBaoau
OuJIaH OMHOJUK KUJIMAMIH, Tapy 0JaM aBJIOIU OWJIaH OIHOJIUK KUJIMalId Ba XOKas3o.

Baxku cunou naxau ymmeoum, xyuio yi 60200H,
Kum apyp xywxon oup naspacma wamuwoou ouia.

MabHOCH: «YMUIUM HUXOJIU CHH]IU 9BOX, HOOYH OYnnu. Kykapran mammoan OuiiaH Xymxory
XypcaH]] opraH 00FOOHTa XaBacUM KeJiaju, KaHdan sxum!» Anamin YKHHY Ba aapz 6op Oy
MUCpaiap/a — HaxXJId YMMaJUHHA UYKOTran OJJaMHUHT MYUJIaH OTHIIMO YUKKAH YKUPHUK Ba
OomKanmapra HATOX Taluiad TACKWH TOMHIIM OOp. YHUHT HUXOJIHM CHHTAH, YMHUTAPH
YUJIap4YrH, aMMO OOITIKa OOFOOHJIAPHUHT MUXOJIM KYKapraH, yiaap moa. by Xxacan smac, ymuym



HUTOX, XaéTra, abaausarra OOFIaHuIL, Xa€T a0aJUATUHY XUC TULL baiiTiaru «cuHam» cys3u
OJIIH YKUTAaHUMHU3 «PE3-PE3», «CUHAUPYPMaH» CY3JIapuHU 3cra cosagu. CHHUII — YIIuM,
CUHMII — UCEH, CHHUII — TOKATCU3JIHUK, pyxui 3wisuia. Danak 3ylIMu, akaja [aMOJIM YHUHT
YMUJT HUXOJIMHH CHHIUP/IH, y OYiica Oup ra3abra kenn0, OCMOH KabaTjlapyuHH CHHIUPHUIITa
YOFIaHaI1, OMp aUYMK-audiK XacpaT MalMHM CUIIKOPaJH, OUp «HaBpacTa IaMILOAU»IaH
Xymxosl OorOoHmnapra kapad tackuH Tonaau. llly-na WHCOHHMHT aXBOJM, YHIHT KyJIHIaH OOIIKa
HUMa XaMm kenapau? ounp anam3aga ogaMHUHT pyXuil axBOJIMAArd Y3rapuluiap, TYJIKAHIaApHU
Oup HeuTa WebpHil OaiiTaa aHa myHIa TepaHyiuk Ouinan yn3agu. Kelinaru 6aiiTiaapaa TackuH
OXAHTH, HOUJIOKIJIMK, HOYOPJIMK JaBOM 3TTUPHIITaH.

MacainaHn, oaTHH OaiT:

Yyn xyoo Jlaiinu Kynoxun énxumyp, Maosicryn, ne cyo
Toenu eap xenmupyp agheonea papéou ouna.

AbHu: «Oi MakHyH, GapéauHr OuaH TOFHU KeNTHUPraHUHIaH HuMa goiiaa. Jlaitnuaunr
KyJIOFUTa TySKallUIADHUHT Xupromuucu Ekmasntuy. lloup y3MHUHT OXy HOJACHAAH NyIIAHMOH,
YyHKH 0Y311a0 101 conumuiap, GaJakHuHT THPUOOHUIAH OJTUII Xed OUp Hadb KeNTUPMalIu, Xed
KUM yHU >1mTMaiian. Xarto Jlaitnm Ba MaxkayHHUHT apémiapuian Tyiiran. HaBounii
MHCOHHMHT KapIIMCH/IA OKI3IMTHHY TAbKHUTAMOKIH. YKUPHKIap 6exyla, YHaau Kypa
Myas3am, Oexymaya HIIK caxpocura KajaM Kyd, Y3WHTHHU Iy OWJiaH OBYT — HaXKOT IIyHAa, 1e0

YKTUPAJIU Y:

O Hasouil, uwx caxpocuda xyo Kyioune Kaoam,
To Heuyk nowkatican Y noéuu tyxK 600utl ouua.

Nk Boauiicu — MIOXUH Japrox Xy3ypu Oup-OupuiaH axpairad AyCTIapHUHT Baclira
SpUILIAJUTAH, TUNAI0p KypUulllaAurad *ouu. MIHcoH pyxu ¥3 Maxpamuuu u3nad Tonaau. HaBounii
Ba YHUHT 3aMOHJIONUIAPUHUHT UIIOHY-UHMOHU 1myHai 3au. 1lly cababnu mounp umk
BOJMIiICUTa KUPAMHTMH, UMHUJUIaMa, OJIIMHTa MHTHI, 10 xaxa 3taau. SAbvHu: « it HaBouii, nik
caxpocura KajiaMm KyHMraHWHTZIaH KeWHH, YHU Hera OYmamacan («IolKaiCaH»— KaJIMMIU
TYpKUii c¥y3 6YIu0, OYIIanMoK, WMHUUTAMOK MabHOJIAPUHY OMJIINPA]IHN ), TOEHU HYK Oy
Boauiinay. Fazan HaBowuiira xoc nyHail MaHTUKUN SIKyH — LIOMPOHA PyX0axil OXaHT OMJiaH
HUXOSICUTA ETTaH.



Najmiddin Komilov
«SOQIYO, TALX O’LDI AYSHIM
HAJR BEDODI BILA»



r= ‘Aftidan, bu Alisher Navoiyning o’z hayoti bilan bog’liq vogealarni aks
ettiruvchi g’azallardan biri. Chunki unda yaqin kishisidan ajralib, shodligi g’amga mubaddal
bo’lgan, qattiq qayg’u chekkan odamning hasrat-o’kinchlari, bevafo va bebaqo dunyo, uning
notanti ishlaridan noroz qalbning nidosi ifodalangan. Klassik shoirlar 0’z anduhlari, shaxsiy
kechinmalarini ham an’anaviy obrazlarda, umumiy tarzda bayon qilishni ma’qul ko’rganlar,

lekin, shunday bo’lishiga qaramay, ushbu she’rda an’anaviy ifoda-istioralar zamirida samimiy
insoniy dard, motamzada yurakning fig’on-hasrati, noxush kayfiyatini his etamiz. Biroq, g’azal
garchi anduhli ohangda boshlanib, unda navoiyona o’rtanish — yonishlar g’ulg’ulasi avj pardada
ko’kda o’rlagan bo’lsa-da, asar maqta’iga kelib umumiy umidvorlik, ilohiy ishqqa daxldorlik
tuyg’usi qalbga singadi.

Shoir g’azalni judolik dardidan betoqat dilning g’alayonini tasvirlash bilan boshlaydi:

Sogqiyo, talx o’ldi ayshim hajr bedodi bila,
Tut achig’ maykim, ichay Mirzo Chuchuk yodi bila.

Agar «mirzo chuchuk yodi» degan ma’lumot bo’lmaganida, baytni odatdagi oshiqona mazmunli
she’rlar gatorida tahlil qilgan bo’lardik, ya’ni oshigning hijrondagi iztiroblari sifatida talqin
etardik. Albatta, bu yerda ham ayriliq hagida gap boradi, ammo bu boshqga xildagi ayriliq. Shoir
sufiyona ishqi ilohiy yoxud sevgilisidan ajralgan odam kechinmasini emas, balki mehr qo’ygan,
aziz tutgan odamini yo’qotgan kishining holatini galamga oladi. Xo’sh, mirzo deb Navoiy kimni
nazarda tutgan? YO u Mirzo Chuchuk lagabli odammikin? «Badoe’-ul bidoya» va «G’aroyib-us
sig’ar» davonlarining 1988 yilgi nashrida haqiqatdan ham bu Mirzo Chuchuk tarzida yozilib,
nomlar ko’rsatkichida tarixiy shaxslar qatorida zikr etilgan. Lekin bu odam kim? U qaysi
toifadan, nima bilan shug’ullangan, Navoiyga ganday alogasi borligi hagida hech ganday
ma’lumot keltirilmagan. Shoir hayotiga oid tadqiqotlarda ham bunday ma’lumot yo’q, uning
boshqga asarlarida esa bu nomni uchratmadik. Fikrimizcha, bu baytda Navoiy Mirzo Chuchuk
lagabli odamni emas, Mirzo ismli shaxsni nazarda tutib, uning bevaqt vafotidan g’oyat
gayg’'urayotganini izhor etgan. Ya’ni «Mirzo Chuchuk yodi bilan» deb emas, balki «Mirzoning
chuchuk yodi bilan» tarzida o’qishimiz kerak. Baytdagi «talx» (achchiq) va «chuchuky
so’Zlarining bir-biriga zid qo’yilishi ham shunga ishora: Mirzoning shirin yodi bilan achchiq
may ichay. Bu odam Samargandda yashagan va Navoiyning mehru muhabbatini gozongan,
yoshligida vafot etgan iste’dodli shoir Mirzobek bo’lishi ham, juvonmarg Mo’min Mirzo bo’lishi
ham mumkin. Ammo g’azal «Badoe’-ul bidoya» va «G’aroyib-us sig’ar» devonlariga
kiritilganidan, u samarqandlik Mirzobek Vafoyi xotirasiga bag’ishlangan, degan texminimiz
to’g’riroq bo’lib chigadi. Endi baytning mazmunini keltramiz: «Ey soqiy, ayriliqning zulmidan
hayotim mayi, ya’ni turmushim achchiq bo’ldi, sen ham menga achchiq may tut, toki Mirzoning
shirin yodi bilan ichayin». May bu yerda oddiy sharob ham, ruhiy sarxushlik timsoli ilohiy
ma’rifat nuri ham emas. Bu insoniy kayfiyatning, ruhity iztiroblarning yig’ma ifodasi — g’amu



hasrat ramzi. Shunday qilib, may fagat shodlik va surur, dilxushlik ifodasigina emas,
motamzadalik, anduhning ham ifodasidir. Farq shundaki, «ayshning talx» o’lishini ifodalovchi
may «achchiq may»dir.

Ikkinchi bayt:

Sipgorib jomi sipehr, aqdohin aylay rez-rez,
Necha chekkayman zabunlug’ charx bedodi bila.

«Sipehr»—osmon, falak; «aqdoh» — qadahlar. Shoir bu so’zlar vositasida ajoyib istiorali tasvir
yaratgan: osmon jomida may ichib, uning gadahlariii mayda-mayda qilib tashlayman, deydi u.
Qadimgilarning tasavwurida osmon yetti gavatdan iborat. Navoiy ana shu gavatlarning har birini
bir gadah deb oladi va sho’rishu osho’bim shunchalik zo’rki, osmon jomini sinqorib, qabatlari —
gadahlarini chil-chil qilib sindirib tashlayman, deydi u. Chunki charxi falak — osmonning zulmi
haddidan oshgan, gachongacha undan alam, xorlik chekish mumkin? «Hajr bedodivni shoir
«charx bedodi» bilan bog’laydi, zero do’stni do’stdan judo etgan, bir dam shodlikni ravo
ko’rmaydigan g’addor dushman shu zabun (past) va sitamgar charx-da! Bu o’rinda shunday
savol tug’iladiki, Navoiyning falakka qarshi bosh ko’tarishi, isyoni uning tasavvufiy e’tiqodiga
zid emasmi? Axir osmonu falakni ham Alloh yaratgan-ku. Buni anglash uchun «taqdin
istilohining ma’nosini bilishimiz lozim. Taqdir yoki taqdiri azaliy — bu kishi hayoti,
faoliyatining xudo tomonidan oldindan belgilanishi demak. Bu tushuncha tasawufda kengroq
ma’noda talqin qilinadi: Mutlaq ruh tomonidan ajralgan moddiy dunyo o’z mustaqil harakat qila
boshlaydi, odam farzandi ana shu moddiy dunyodan jabr ko’radi, Mutlagiyatning o’zidan emas.
Demak, Navoly osmonga qarshi g’azabkor norozilik izhor etganda, tangriga qarshi emas, balki
hamma vaqt insonni azob girdoblarida tutadigan, o’z murodi bo’yicha yashashga imkon
bermaydigan charxi falakka qarshi chigqan bo’ladi.

Zuhd ko 'nglum ko zgusin qilmish mugaddar, ey harif,
Sindirurmen tavba piri itiq irshodi bila.

«Zuhd» — parhez, tiyinish uzlat. «Harit>—suhbatdosh, do’st. «Irshod»—to’g’ri yo’l ko’rsatish,
hidoyat. «Muqgaddarm— g’uborli, qora, gamgin. Baytning ma’nosi turur: «Zuhd, ya’ni zohidona
tavba-tazarru’ ko’nglimning ko’zgusini g’uborlik qilibdi, ey do’st, bunday tavbani ishq pirining
rahnamoligida sindirib tashlayman.» Shoir quruq, soxta zohidlik bilan ilohiy ishq mayidan
bahramandlikni garama-qarshi qo’yadi, chunki zohidlar fagat tavba bilan chegaralanar, ilohiyotni
dark etishning orifona lazzatidan bexabar edilar. Haqiqiy sufiyning ko’ngil ko’zgusi ilohiyot
mayidan tavba qilish aksincha ko’ngilni xiralashtiradi, Tavba tasavvufda ham bor, ammo unda
bu tushuncha tarigat yo’liga kirishning birinchi bosqichi, harom-haloldan tiyinishni anglatadi.
Zohid tavbasi, shunday qilib, taraqqly topmagan, namoyishkorona tavbadir. Osmon gadahlarini
«sindirish» bilan zuhd tavbasini «sindirish» orasida aloga bormi? Agar zohidlik bilan osmon,
ya’ni dunyo va dunyoparastlikni alogador deb hisoblasak, unda osmon gadahini sindirish bilan
zuhd tavbasini sindirish ham alogador bo’lib chiqadi

Bevafolik gar budurkim qildi ul to’x, ey ko 'ngul,
Sirfa gilmas oshnolig odam avlodi bila.

Bu baytning ma’nosi «sirfay so’zining («G’aroyib-us sig’ar» devonining 1959 yilgi va «Badoe’-
ul bidoya»ning 1988 yilgi nashrida mazkur so’z shu ko’rinishda chop etilgan) ma’nosini anglash
orqali bilib olinadi. Alisher Navoiy asarlarining izohli lug’atida «sirfa»— jabr, zulm, jafo deb
tushuntirilgan va ushbu bayt misol qilib keltirilgan. «Farhangi zaboni tojik» lug’atida mazkur
50’z yo’q, balki «sirf» so’z borkim, uning ma’nosi xolis, sof, faqat, hechdir. «G’iyos-ul
lug’ot»da ham sirf (sirfa so’z yo’q) so’z shu xilda izohlangan. Zulm, jabr ma’nosini qo’yib



ko’raylikchi: «Ey ko’ngil, bevafolik agar ul sho’x qilgan darajada bo’lsa, zulm (jabr) qilmas
oshnolk odam avlodi bilay. Ko’rmib turibdiki, ma’no chigmadi: zulmning oshnolik qilishi yoki
qilmasligi mantigsizlik. Endi «xolis», «sof», «hech» so’Zlarini qo’llaymiz: «Bevafolik agar ul
sho’x qilganchalik bo’lsa, xolis (sof) qilmas oshnolik odam avlodi bila» yoki: «Bevafolik agar
o’sha sho’x qilganchalik bo’lsa, hech qilmas oshnolik odam avlodi bila». Bu jumlalarda ham
aniq ma’no yo’q, bayt kitobxon uchun jumboq bo’lib turaveradi.

«G’1yos-ul lug’otnda mazkur so’zning sarv va sarfa shakllari ham keltirilib, izohlangan. Sarf —
oltin va kumushni saralash, xarajat gilish, sarflash, shuningdek, buta, hiyla va hodisa, zamonning
aylanishi, umuman aylanish va biror narsaning to’ntarilishi. Sarfa — yorug’ yulduz, u Oy
manzillaridan o’n ikkinchisining nomidir; baxillik, xasislikni bildiradi: hiyla va makr, zjdalik
ramzi. Bu ma’nolarning qaysi biri Navoiy baytiga mos keladi. Agar fe’l so’zmi oladigan bo’lsak,
sarflash, xarajat qilish, agar ravishni oladigan bo’lsak, sira, hech, agar ot so’z kerak bo’lsa,
yulduz, falak ma’nosida olishimiz mumkin. Sarflash ma’nosida: «ul sho’xning bevafoligi —
jabru sitami shunaqa bo’lsa, u odam avlodi bilan oshnolik qimaydi, ya’ni odam avlodiga
oshnoligini sarflamaydi». Bunda «ul sho’x»—pari, ruh, umuman real bo’lmagan xilqat sifatida
anglashiladi. Sira ma’nosida: «Agar ul sho’xning bevafoligi shunaga bo’lsa, u odam avlodi bilan
sira ham oshnolik qgilmaydi». Yulduz ma’nosida: «Bevafolik agar ul sho’x qilganchalik bo’lsa,
Sarfa, ya’ni yulduz odam avlodi bilan oshnolik qilmaydi». «Sarfa» so’zining yana tejash, foyda
ma’nolari ham bor: «Agar bevafolik ul sho’x qilganchalik bo’lsa, odam avlodiga oshnolikni
tejamaydi» yoki: «Bevafolik agar shu bo’lsa, ya’ni u sho’x qilganchalik bo’lsa, odam avlodi
bilan oshnolik foyda gilmaydi». Keyingi talqinda ma’no borga o’xshaydi, darhaqiqat,
mahbubaning bevafoligini ko’rgan lirikk qahramon «Odam bolasi bilan oshnolik qilishning
foydasi yo’q ekan», degan xulosaga kelib, hafsalasi pir bo’lishi mumkin. Shuning uchun
«G’aroyib-us sig’aryning yangi nashrida «sirfay so’zining «sarfay deb tuzatilganini ma’qullash
lozim.

Navoiy o’limni — ayriliq deb, oshigga zulm, deb olar ekan, uni bevafolik ham deb ataydi.
Oshigni dogda goldirib, tashlab ketish charxning, zamonaning bevafoligi, sitamidan bir nishona
bu. Shu nugtada «sarfa» so’zining zamon aylanishi, yulduz (charxi falak timsoli), hiyla, makr,
xasislik ma’nolari ham tutashadi. Falak odam avlodi bilan oshnolik qilmaydi, pari odam aviodi
bilan oshnolik gilmaydi va hokazo.

Vahki sindi naxli ummedim, xusho ul bog bon,
Kim erur xushhol bir navrasta shamshodi bila.

Ma’nosi: «Umidim niholi sindi evoh, nobud bo’ldi. Ko’kargan shamshodi bilan xushholu
xursand yurgan bog’bonga havasim keladi, qanday yaxshi!» Alamli o’knnch va dard bor bu
misralarda — naxli ummadini yo’qotgai odamning ichidan otilib chiqgan o’kirkk va boshqalarga
nigoh tashlab taskin topishi bor. Uning niholi singan, umidlari chilparchin, ammo boshqga
bog’bonlarning iholi ko’kargan, ular shod. Bu hasad emas, umidli nigoh, hayotga, abadiyatga
bog’lanish, hayot abadiyatini his etish. Baytdagi «sindi» so’z oldin o’qiganimiz «ez-rez»,
«sindirurmany so’zlarini esga soladi. Sinish — o’lim, sinish — isyon, sinish — toqatsizlik, ruhiy
zilzila. Falak zulmi, ajal shamoli uning umid niholini sindirdi, u bo’lsa bir g’azabga kelib, osmon
qabatlarini sindirishga chog’lanadi, bir achchiq-achchiq hasrat maymi sipqoradi, bir «navrasta
shamshodindan xushhol bog’bonlarga qarab taskin topadi. Shu-da insonning ahvoli, uning
qo’lidan boshga nima ham kelardi? Shoir alamzada odamning ruhiy ahvolidagi o’zgarishlar,
to’lginlarni bir nechta she’riy baytda ana shunday teranlik bilan chizadi Keyingi baytlarda taskin
ohangi, noilojlik, nochorlik davom ettirilgan.

Masalan, oftin bayt:



Chun xudo Layli qulogin yolgitur, Majnun, ne sud
Tog 'ni gar keltirur afg’onga faryodi bila.

Ya’ni: «Ey Majnun, faryoding bilan tog’'ni keltirganingdan nima foyda. Laylining qulog’iga
tuyakashlarning xirgoyisi yoqmayapti». Shoir 0’zining ohu nolasidan pushaymon, chunki
bo’zlab dod solishlar, falakning girbonidan olish hech bir naf keltirmaydi, hech kim uni
eshitmaydi. Hatto Layli va Majnunning faryodlaridan tuygan. Navoly insonning garshisida
ojizligini ta’kidlamoqchi. O’kiriklar behuda, undai ko’ra muazzam, behudud ishq sahrosiga
gadam qo’y, o’zingni shu bilan ovut — najot shunda, deb ugtiradi u:

Ey Navoiy, ishq sahrosida xud qo yding qadam,
To nechuk loshkaysan ul poyoni yo’q vodiy bila.

Ishg vodiysi — ilohiy dargoh huzuri bir-biridan ajralgan do’stlarning vaslga erishadigan, diydor
ko’rishadigan joyl. Inson ruhi 0’z mahramini izlab topadi Navoiy va uning zamondoshlarining
ishonch-iymoni shunday edi. Shu sababli shoir ishg vodiysiga Kirdingmi, imillama, oldinga intil,
deb jahd etadi. Ya’ni: «Ey Navoiy, ishq sahrosiga qadam qo’yganingdan keyin, endi nega
bo’shashasan («loshkaysan»— gqadimgi turkiy so’z bo’lib, bo’shashmoq, imillamoq ma’nolarini
bildiradi), poyoni yo’q bu vodiyda». G’azal Navoiyga xos shunday mantiqiy yakun — shoirona
ruhbaxsh ohang bilan nihoyasiga yetgan.



