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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya mavzusining dolzarbligi va zarurati. Jahon tilshunosligida
lingvokulturologik tushunchalarni baholash muhim ahamiyatga ega, chunki til
nafaqat aloqa vositasi, balki dunyoning milliy manzarasini, xalqning qadriyat
yo‘nalishlarini va axloqiy-etik me’yorlarini saqlovchi asosiy vositadir. Bundan
tashqari, mavzu O°‘zbekiston Respublikasining ta’lim va fan sohasidagi davlat
siyosatining asosiy yo‘nalishlari bilan bevosita bog‘liq. “Yaxshilik va yomonlik”
konseptlari har ganday madaniyat asosida yotadigan universal va fundamental binar
garama-qarshiliklardan biridir. U tilning paremiologik fondida (maqol-matallarda)
mustahkamlangan axloqiy g‘oyalarni, adolat, odob-axloq, inson xulqg-atvorlari
haqidagi qarashlarni aks ettiradi. Rus, qoragalpoq va ingliz tillari paremiologiyasini
dunyoni idrok etishning milliy o‘ziga xos xususiyatlarini aks ettiruvchi sifatida
chuqur qiyosiy tahlil qilish zarurati bilan bog‘lig. Intensiv madaniyatlararo o‘zaro
ta’sir sharoitida bunday tadqiqot “boshqani” yaxshiroq tushunishga va madaniyatlar
mulogotini mustahkamlashga yordam beradi.

Dunyo tilshunosligida paremiologiya va lingvokulturologiya doirasida til va
madaniyat o‘rtasidagi uzviy bog‘liqlik yetakchi ilmiy markazlarda keng tadqiq
etilmoqda. Xususan, Buyuk Britaniyaning Oksford va Kembridj universitetlari ilmiy
maktablarida til birliklarining semantik, kognitiv hamda madaniy xususiyatlari,
jumladan, paremiyalarning xalq tafakkuri va qadriyatlar tizimi bilan bog‘ligligi
chuqur o‘rganiladi, Yevropada esa Madrid universiteti qoshidagi paremiologik
tadqiqot guruhlari maqol va matallarni lingvokulturologik hamda qiyosiy aspektda
tahlil qiladi. AQSh va Avstraliya ilmiy muhitida esa zamonaviy korpus va kognitiv
yondashuvlar asosida paremiyalar jamiyatning axloqiy-me’yoriy tajribasini aks
ettiruvchi lingvokulturologik birlik sifatida talqgin etilmoqda. Ushbu yondashuvlar
“yaxshilik” va “yomonlik” kabi fundamental konseptlarning turli tillarda
ifodalanishini qiyosiy o‘rganishda muhim nazariy asos bo‘lib xizmat qgiladi hamda
ularning umuminsoniy va milliy o‘ziga xos xususiyatlarini aniqlashga imkon beradi.

Yangi O‘zbekistonda amalga oshirilayotgan islohotlar doirasida filologik
ta’limni rivojlantirish, tilshunoslik va lingvokulturologiya sohasida kadrlar
tayyorlash sifatini oshirish, xorijiy tillarni o‘rganishni ommalashtirishga alohida
e’tibor garatilmoqda. “Milliy til har bir madaniy xalgning tarixi va o‘zligini, ruhiy-
ma’naviy dunyosini o‘zida aks ettiradigan tengsiz boylikdir!. Bu borada qiyosiy
tilshunoslik asosida turli tillarning fonetik, leksik, grammatik va semantik
xususiyatlarini o‘rganish, milliy tilning boshqga tillar bilan o‘xshash va farqli
jihatlarini aniqglash, tarixiy taraqqiyot bosqichlarini ilmiy tahlil qilish,
tarjimashunoslik va terminologiya masalalarini takomillashtirish, shuningdek,
globallashuv sharoitida milliy tilning o°‘ziga xosligini saqlashga qgaratilgan ilmiy-
amaliy ishlarni amalga oshirish dolzarb hisoblanadi.

O‘zbekiston Respublikasi Prezidentining 2023-yil 11-sentabrdagi PF-158-son
“O‘zbekiston — 2030 strategiyasi to‘g‘risida”, 2024-yil 25-yanvardagi PF-37-son
“Ilmiy-tadqiqot faoliyatini qo‘llab-quvvatlash va innovatsion rivojlanishni

' O‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyevning O‘zbek tiliga davlat tili maqomi berilganining
35-yilligi munosabati bilan tabrik nutqi. 21.10.2024.
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jadallashtirish chora-tadbirlari to‘g‘risida”, 2020-yil 20-oktyabrdagi PF-6084-son
“Mamlakatimizda o‘zbek tilini yanada rivojlantirish va til siyosatini
takomillashtirish chora-tadbirlari to‘g‘risida”gi Farmonlari, 2023-yil 16-yanvardagi
PQ-34-son “Ilm-fan va innovatsiyalarni rivojlantirish tizimini yanada
takomillashtirish chora-tadbirlari to‘g‘risida”, 2024-yil 24-maydagi PQ-191-son
“Oliy ta’lim va ilmiy-tadqiqot faoliyatini yanada rivojlantirish bo‘yicha qo‘shimcha
chora-tadbirlar to‘g‘risida”gi Qarorlari hamda ushbu sohaga tegishli boshga
huquqiy-me’yoriy hujjatlarda belgilangan vazifalarni amalga oshirishda mazkur
tadqiqot ishi muayyan darajada xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga muvofiqligi. Dissertatsiya respublika fan va texnologiyalari
rivojlanishining I. ‘“Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
g‘oyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Masalaning o‘rganilganlik darajasi. G‘arb va jahon tilshunosligida ingliz tili
paremiologiyasini tizimli o‘rganishda W. Mieder, A.V. Kunin, N.N. Amosova, Sh.
Balli, F. de Sossyur va J. Lakoff* kabi tadgiqotchilarning xizmatlari katta bo‘lib, ular
maqol va iboralarning strukturaviy, stilistik hamda kognitiv jihatlarini tahlil
qilishgan.

Lingvokulturologik konseptlarni o‘rganishning nazariy-metodologik asoslari
va “antropotsentrik” bosqichi Rossiya hamda boshga MDH davlatlari
tilshunosligida Yu.S.Stepanov, V.[.Karasik, S.G.Vorkachev, V.A.Maslova,
V.Teliya va V.V.Vinogradov® kabi olimlar tomonidan fundamental tarzda ishlab
chigilgan bo‘lib, ular frazeologizmlarni “madaniy kod” va dunyoning lisoniy
manzarasi elementi sifatida tadqiq etganlar. Rus tili paremiologiyasining o‘ziga xos
xususiyatlari esa V.I.Dal, G.L.Permyakov va A.M.Melerovichlarning* ilmiy
ishlarida batafsil yoritib berilgan.

O’zbekiston va Qoraqalpog’iston  tilshunosligida mazkur yo‘nalishdagi
izlanishlar E.Berdimuratov kabi asoschi olimlar hamda keyingi davr tadqiqotchilari
M.Yakubov, D.Erejepova va G.Bekbosinovalarning® ishlarida o‘z aksini topgan.

2 Mieder W. Proverbs: A Handbook. — Greenwood Publishing Group, 2004. — 304 p. Kyanu A.B.Kypc ¢paseonorun
COBPEMEHHOTO aHIJIMUCKOTO si3bIka. — M.: Bricmas mkoma, 1996. — 381 c. AmocoBa H.H. OcHOBBI aHTIIMICKO#
¢dpazeonorun. — JI.: Uzn-Bo Jlennnrp. yu-ta, 1963. — 208 c. baymm 1. ®paniy3ckas crunuctuka. — M.: U3n-Bo
uHOCTP. JUT., 1961. — 394 c. Coccrop ®@. Kypc obmieit muarsuctuku. — M.: Dautopuan YPCC, 2004. — 256 c. Lakoff
JIx., Johnson M. Metaphors We Live By. — Chicago: University of Chicago Press, 1980. — P. 25.

3 Crenanos [O. C. Pycckuii s3bik: ClioBaph HayKOBEIUECKUX TepMUHOB. — M.: Hayka, 1997. — C. 13. Kapacux B.U.
Konuent u s3p1k0Bas kapTuHa Mupa. — M.: Hayka, 2002. — C. 15. Bopkaues C.I'. JINHIBOKYIbTYpOJIOTHsl, SI3bIKOBAst
JIMYHOCTh, KOHIIENT: CTAHOBJICHUE aHTPOIOLICHTPUYECKOH MapagurMbl B SI3bIKO3HaHUY // Duitoiornyeckue HayKu. —
2001. — Ne 1. — C. 64-72. Macnosa B.A. JIunrsokysiabtyposnorus: Yueb. mocodue [uist CTyl. BBICHL. y4el. 3aBeIeHHH.
— M.: Akanemus, 2001. — 208 c. Tenus B. H. f3bix u xynsTypa. — M.: ®nunTa, 1996. — C. 27. Bunorpanos B.B.
OCHOBHBIE IOHATHS PYCCKOH (Dpa3eoIornu Kak TMHTBUCTUIECKON TUCIUTLINHBI // I30paHHbIe TPy Ibl. JIeKCHKOIOTHst
u nekcukorpadus. — M.: Hayka, 1977. — C. 118-139.

4 Hams B.Y. ITocnosuupsl pycckoro Hapoma. — M.: DKCMO-IIpecc, 2000. — 616 c. Iepmskos I'.JI. OcHOBEI
CTPYKTypHOH mapemmoiorun. — M.: Hayka, 1988. — 236 c. MenepoBndy A.M. CemaHTHUYecKas CTPYKTypa
(hpa3eonoTnIecKuX eUHHI] B COBPEMEHHOM PYCcCKOM s3bike. — Koctpoma: KI'Y, 1996. — 484 c.

5'Yakubov M.Qaraqalpagq tilinde “jaqs1 adam”/ “jaman adam” konceptinifi naqil-maqallardag korinisi. // OzRIA QQB
Xabarshisi, 20_, -san. — B. 159-162.Erejepova D. Qaraqalpaq naqil-magqallaranda jaqsi/jaman konceptleri. / OzRIA
QQB Xabarshis, 20 , -san. — B. 171-173. Bekbosinova G. “Jagsiliq” ham “jamanliq” konceptli araliq mifonimler.
//Turkiy tillar taraqqiyoti: muammolar va yechimlar mavzusidagi respublika ilmiy-amaliy anjuman materiallari.
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Xususan, M.Yakubov qoraqalpoq maqollaridagi “yaxshi odam” va “yomon odam”
tushunchalarini tahlil gilgan bo‘lsa, D.Erejepova maqollarda “yaxshi” va “yomon”
antitezasini o‘rgangan, G.Bekbosinova esa ushbu tushunchalarning mifologik
ildizlari va ranglar simvolikasidagi (0oq-qora) konnotativ ma’nolari ustida tadqiqotlar
olib borgan.

Biroq, olib borilgan ushbu tadqiqotlarga garamasdan, rus, qoragalpoq va ingliz
tillari  paremiologiyasidagi “yaxshilik va yomonlik” konseptini qiyosiy-
lingvokulturologik jihatdan, yaxlit tizim sifatida o‘rganish yetarli darajada amalga
oshirilmagan, ularning milliy va umuminsoniy tabiatini o‘zaro giyoslagan holda
ochib berish masalasi hamon to‘liq yechimini topgani yo‘q. Shu bois, mazkur ishda
ushbu masalani chuqurroq tahlil qilish zaruriyati yuzaga keladi.

Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy
tadqiqot ishlari rejalari bilan bog‘ligligi. Dissertatsiya Berdaq nomidagi
Qoraqalpoq davlat universitetining ilmiy-tadqiqot ishlari rejasiga muvofiq “Qiyosiy
va chog‘ishtirma tilshunoslikning dolzarb masalalari” mavzusidagi ilmiy yo‘nalish
doirasida bajarilgan.

Tadqiqot maqgsadi qoraqalpoq, rus va ingliz paremiologiyasidagi “yaxshilik
va yomonlik” konseptining lingvokulturologik tahlili asosida umuminsoniy va
milliy o‘ziga xos xususiyatlarini aniqlashdan iborat.

Tadqiqotning vazifalari:

lingvokulturologik tushunchalarni o‘rganishning nazariy asoslari va ularni
o‘rganish usullarini tavsiflash;

paremiologiyaning milliy madaniyat manbai va dunyoning lingvistik
manzarasini shakllantirishning o°ziga xos xususiyatlarini ochib berish;

rus, qoragalpoq va ingliz tillaridagi “yaxshilik” va “yomonlik” konseptlarining
leksik, semantik va milliy-madaniy xususiyatlarini aniqlash;

paremiyalardagi konseptning tushuncha va gqadriyat tarkibiy qismlarini,
jumladan, semantik o‘zgarishlar va okkazional ma’nolarni o‘rganish;

yaxshilik va yomonlik haqidagi paremiyalarni tarjima qilishdagi
qiyinchiliklarni aniglash va ularni hal etish yo‘llarini asoslash.

Tadqiqot obyekti sifatida qoraqalpoq, rus va ingliz paremiologiyasida
“yaxshilik va yomonlik™ konseptlari olingan.

Tadqiqot predmetini qoraqalpoq, rus va ingliz paremiologiyasida “yaxshilik
va yomonlik” konseptlarining aks etishining lingvokulturologik, semantik,
gadriyatli va tarjimaviy xususiyatlarini o‘rganish tashkil etgan.

Tadqiqot usullari. Tadqiqotda lingvistik tavsiflash, qiyosiy-chog‘ishtirma,
kontekstual, semantik, sintez, tavsifiy, komponent, lingvostatistik, diskursiv tahlil
kabi usullardan foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

lingvokulturologik konseptlarga kompleks tavsif berilib, paremiologiyaning
milliy madaniyat va olamning lisoniy manzarasining eng muhim manbasi sifatidagi
roli asoslab berilgan;

Qoraqalpoq davlat universiteti, 2025. —B. 159-163. Bekbosinova G. Renlerdegi “jagsiliq” ham “jamanliq” simvolli
konnotativ maniler// Ilim ham jamiyet. Ne7.2025. — B.71-73.
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turli tizimli tillarda “yaxshilik” va “yomonlik” konseptlarining leksik-semantik
xususiyatlari, shu jumladan ingliz paremiologiyasining milliy-madaniy o‘ziga
xosligi aniqlangan;

konseptning tushunchaviy va qadriyatli tarkibiy qismlari, turli tizimli tillardagi
olamning paremiologik manzarasidagi semantik ko‘chimlar va okkazional
ma’nolarni ochib berilgan;

turli tizimli tillarda “yaxshilik” va “yomonlik” haqidagi paremiyalarni tarjima
qilishdagi qiyinchiliklarning tasnifi va lingvomadaniy kontekstni hisobga olgan
holda ularni bartaraf etish yo‘llari asoslab berilgan.

Tadqiqotning amaliy natijalari quyidagilardan iborat:

tadqiqot jarayonida ko‘plab paremiologik materiallar to‘plangan va
tizimlashtirilgan, milliy-madaniy xususiyatlar tasnifi ishlab chiqilib, tushunchaning
semantik maydonini tahlil qilish modeli va tarjima bo‘yicha amaliy tavsiyalar
yaratilgan;

turli tizimli tillarda “yaxshilik” va “yomonlik” konseptlarining leksik-
semantik xususiyatlari jamoaviy ongni aks ettiribgina qolmay, madaniy an’analar va
me’yorlarni saqlash va yetkazishning muhim vositasi bo‘lib xizmat qilgan;
olamning lisonly manzarasidagi konseptlarning shakllanish va ishlash
mexanizmlari, shuningdek, paremiologik fonddagi umuminsoniylik va milliy o‘ziga
xoslikning o‘zaro ta’siri haqidagi tasavvurlar ochib berilgan.

Tadqiqot natijalarining ishonchliligi dissertatsiyada qo‘llanilgan yondashuv
va usullar ilmiy-uslubiy jihatdan asoslanganligi, nazariy omillarning ishonchli ilmiy
manbalardan olinganligi, amalga oshirilgan tahlil va chiqarilgan xulosalarning
ishonchli xarakterga ega ekanligi, bildirilgan fikr va takliflarning ilmiy-nazariy
asoslanganligi, fikr va takliflarning amaliyotga keng tatbiq etilganligi, olingan
natijalarning tegishli muassasalar tomonidan tasdiqlanganligi bilan isbotlanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati shundan iboratki, unda “yaxshilik” va “yomonlik™ konseptlarining
lingvokulturologik jihatdan chuqur tahlili berilib, ularning turli tizimli tillardagi
paremiologik manzarada namoyon bo‘lish xususiyatlari yoritilib, ushbu
konseptlarning universal va milliy-madaniy jihatlarini ochib beradi hamda ularning
tushunchaviy, qadriyat va obrazli tarkibini aniqlashtiradi.

Tadqiqot natijalarining amaliy ahamiyati esa tadqiqot materiallaridan
lingvokulturologiya, qiyosiy tilshunoslik va tarjima nazariyasi bo‘yicha o‘quv
kurslarini ishlab chiqishda, shuningdek rus, ingliz va qoraqalpoq tillarini o‘qitishda
foydalanish mumkin bo‘lib, paremiya tarjimasiga doir berilgan tavsiyalar ularning
mazmuni va madaniy xususiyatlarini to‘g‘ri yetkazishga yordam beradi.

Tadqiqot natijalarining joriy qilinishi. Muammoni o‘rganish davomida
olingan natijalarga asoslanib:

lingvokulturologik konseptlarga kompleks tavsif berilib, paremiologiyaning
milliy madaniyat va olamning lisoniy manzarasining eng muhim manbasi sifatidagi
roli hamda turli tizimli tillarda “yaxshilik” va “yomonlik” haqidagi paremiyalarni
tarjima qilishdagi qiyinchiliklarning tasnifi va lingvomadaniy kontekstni hisobga
olgan holda ularni bartaraf etish yo‘llari haqidagi ilmiy natijalardan O‘zbekiston
Respublikasi Fanlar akademiyasi Qoraqalpog‘iston bo‘limi Qoragalpoq gumanitar

[13
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fanlar ilmiy-tadqiqot institutida 2021-2023-yillarda bajarilgan “Qoraqalpoq folklori
olamining etnolingvistik tasvirini monografik aspektda tahlil qilish” mavzusidagi
fundamental loyihada foydalanilgan (O‘zbekiston Respublikasi Fanlar akademiyasi
Qoraqalpog‘iston bo‘limining 2026-yil 19-maydagi 220/1-son ma’lumotnomasi).
Natijada, qoraqalpoq folklori namunalaridagi axloqiy konseptlarning milliy-
madaniy xususiyatlari ochib berilgan hamda paremiyalarning dunyo lisoniy
manzarasini shakllantirishdagi roli haqidagi nazariy xulosalar folklor asarlarining
lingvistik tabiatini tadqiq etishga doir ma’lumotlar bilan takomillashtirilgan;

turli tizimli tillarda “yaxshilik” va “yomonlik” konseptlarining leksik-semantik
xususiyatlari, shu jumladan ingliz paremiologiyasining milliy-madaniy o‘ziga
xosligi haqidagi xulosalardan “Qoragalpog‘iston” telekanalining “Qayirli tan”
dasturida, radio kanalning “Tilga e’tibor - elga e’tibor” eshittirishlari ssenariylarini
tayyorlashda foydalanilgan (Qoraqalpog‘iston Respublikasi teleradiokanalining
2026-yil 18-maydagi 05-22/247-son ma’lumotnomasi). Natijada, turli tizimli
tillardagi etik konseptlarning milliy-madaniy tabiati hamda paremiyalarning dunyo
lisoniy manzarasini shakllantirishdagi roli haqidagi ma’lumotlar bilan ko‘rsatuv va
eshittirishlar mazmuni boyitilgan;

konseptning tushunchaviy va qadriyatli tarkibiy qismlari, turli tizimli tillardagi
olamning paremiologik manzarasidagi semantik ko‘chimlar va okkazional
ma’nolarning tahliliga oid ilmiy natijalardan Berdaq nomidagi Qoraqalpoq
Adabiyoti tarixi davlat muzeyida o‘tkazilgan adabiy kechalar, ijodiy uchrashuvlar
va mahorat darslarida foydalanilgan (O‘zbekiston Respublikasi Ma’naviyat va
ma’rifat markazi Qoraqalpog‘iston Respublikasi bo‘limining 2026-yil 21-
sentabrdagi 01-13/116-son ma’lumotnomasi). Natijada, badily matnlarda
paremiyalarning qo‘llanilish imkoniyatlari, konseptlarning gadriyatli jihatlari
hamda so‘zning semantik ko‘chimlari orqali ifodalanadigan milliy o‘ziga xoslik
haqidagi ilmiy tasavvur-tushunchalarning boyitilishiga erishilgan.

Tadqiqot natijalarining aprobatsiyasi. Tadqiqot natijalari 3 ta xalgaro va 6
ta respublika ilmiy-amaliy konferensiyalarida aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo’yicha jami
13 ilmiy ish chop etilgan. O°‘zbekiston Respublikasi Oliy Attestatsiya
komissiyasining doktorlik dissertatsiyalarning asosiy ilmiy natijalarini chop etish
uchun tavsiya etilgan ilmiy nashrlarda 4 ta maqola, jumladan, 3 ta respublika hamda
1 ta xorijiy jurnalda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya tarkibi kirish, uch asosiy
bob, xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, ishning umumiy
hajmi 129 betdan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadqiqot mavzusining dolzarbligi va zarurati asoslangan,
dissertatsiya ishining maqgsad va vazifalari, obyekti va predmeti bayon qilingan,
respublika fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga mosligi
ko‘rsatilgan, tadqiqotning ilmiy yangiligi va amaliy natijalari bayon qilingan,
olingan natijalarning ilmiy va amaliy ahamiyati ochib berilgan, tadqiqot
natijalarining amaliyotga joriy qilinishi, aprobatsiyasi, tadqiqotning tuzilishi va hajmi
ko‘rsatilgan.



Dissertatsiyaning birinchi bobi “Paremiologiyada “yaxshilik” va
“yomonlik” lingvomadaniy konseptlari” deb nomlanib, unda lingvomadaniy
konseptlarning kompleks xarakteristikasi va wularni o‘rganish usullari,
paremiologiyaning milliy madaniyat ifodasi sifatidagi o‘ziga xos jihatlari,
shuningdek, dunyoning til orqali aks etuvchi manzarasining shakllanishi masalalari
keng yoritiladi.

Dissertatsiyaning “Lingvomadaniy konseptlarning kompleks tavsifi va
ularni tadqiq etish usullari” deb nomlangan birinchi faslida lingvomadaniy
konseptlarning kompleks tavsifi va ularni tadqiq etish usullari yoritilib, lingvistik
nazariyada konseptning o‘rganilishi L.S. Barxudarov, I.R. Galperin, Yu.L.
Sosnovskiy, D.S. Lixachev, G.I. Leychik® kabi olimlar ilmiy qarashlari tahlili
asosida aniqlanadi. Shuningdek, dissertatsiyada nazariy yondashuvlarni tahlil qilish
asosida lingvomadaniy konseptlarni o‘rganishning bir gator asosiy usullari, ya’ni
konseptlarni madaniy arxetiplar sifatida tahlil qilish, ularni madaniy kod elementi
sifatida o‘rganish, frazeologik va paremiologik tahlil, adabiy tahlil, konseptning
lingvomadaniy hamda lingvistik kategoriya sifatidagi tahlili belgilab beriladi.

Birinchi bobning mazkur faslda lingvistik tadqgiqotlarda ‘“yaxshilik” va
“yomonlik” konsepti murakkab hamda ko‘p ma’noli kategoriya sifatida talgin
qilinib, u turli madaniyat va tillarda turlicha semantik ranglar, assotsiatsiyalar va
emotsional baholarga ega bo‘lishi mumkinligi ko‘rsatib o‘tiladi. Shu bilan birga,
“yaxshilik” va “yomonlik” konseptlarining universalligi, ya’ni ularning har bir
madaniyatda uchrashi, ularni nazariy va kognitiv lingvistika doirasida qiyosiy
o‘rganish uchun muhim obyekt ekanligi asoslab beriladi.

Tilshunoslikda konseptni o‘rganishning muhim jihatlaridan biri - uning
paremiologiyada, ya’ni maqol-matallarda aks etishini o‘rganish samarali
hisoblanadi. Maqol-matallar xalq donishmandligining universal va qisqa ko‘rinishi
sifatida, ko‘pincha ma’lum bir konseptning reprezentatsiyasi bo‘lib xizmat qiladi.
Bu holatda “yaxshilik” va “yomonlik” konseptlari xalgqning to‘g‘ri va noto‘g‘ri,
yaxshi va yomon, adolatli va adolatsizlik haqidagi tushunchalariga asoslangan
axloqily va etik me’yorlarni ifodalovchi maqol-matallarda o‘z aksini topadi.
A.M.Meshcheryakov o‘zining “Rus paremiologiyasi” nomli asarida maqol-
matallarni konseptlarning reprezentatsiya shakli sifatida garab, ularning jamoaviy
tajribani saqlash va yetkazishdagi roliga alohida e’tibor garatadi’.

Ilmiy ishning birinchi bobi ikkinchi faslida “Paremiologiyaning milliy
madaniyat ko‘rinishi sifatidagi xususiyatlari” muammosi o‘rganilgan. Maqol-
matallar tilning muhim elementi bo‘lib, o‘z shakli orqgali turli madaniy va ijtimoiy
kodlarni yetkazadi. Yu.L.Sosnovskiyning fikricha, maqol-matallar - bu murakkab
lingvokulturologik tushunchalar bo‘lib, ularni tarjima jarayonida ma’no va
emotsional bo‘yoqlarini yo‘qotmasdan to‘liq yetkazib berish mumkin emas®. U
paremiyalarda madaniy o‘ziga xosliklar borligini, shuning uchun matnni boshga

¢ Bapxynapos JI.C. 3bIk 1 mepeBos. — M.: MexayHapoansie oTHomenus1, 1975. — C. 11. Tansnepun W.P. Teopus
nepeBoia. — M.: Beicmas mkona, 1981. — C. 97. Cocnosckwii F0.J1. JInATBUCTHYECKHE aCTIEKTHI TIepeBoa. — M.:
Hayka, 1983. — C. 87. Jluxaue /I.C. Kynbrypa npeBHepycckoro Hapona. — JI.: Hayka, 1974. — C. 76. Jleituuk I". 1.
Pycckas dpaszeonorus B KOHTEKCTE KyJIbTypHBIX pasnuunii. — M.: Hayka, 1988. — C. 49.

" Meruepsikos A. M. Pycckas mapemuonorus. — M.: Hayxka, 1987. — C. 61.

8 Cocnosckuit [O. JI. JInnrBHCTHYECKHE acTieKThl nepeBoja. — M .: Hayka, 1983. — C. 39.
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tilga moslashtirishda ularni hisobga olish kerakligini ta’kidlaydi. Yu.S. Stepanov
“Rus tili: Ilmiy terminlar lug‘ati” asarida bu fikrni rivojlantirib, paremiyalarni
xalgning eng muhim ijtimoiy ko‘rsatmalari mustahkamlangan tildagi dunyo
tasvirining bir qismi sifatida aniglaydi. Uning fikricha, maqol-matallar nafaqat
bilimlarni, balki madaniyatga bog‘liq o‘zgaruvchan baholash fikrlarini ham
ifodalaydi’.

Magqol-matallar o°‘zida nafagat axloqiy saboqlar va hayotiy o‘git-
nasihatlarni, balki qadriyatlar, urf-odatlar, turmush tarzi, atrof-muhit va boshqga
odamlar bilan o‘zaro ta’sirning o‘ziga xos xususiyatlarini ham ifodalaydi. Bu til
birliklari xalq uchun turli tarixiy davrlarda nima muhim bo‘lganligi, uning tabiatni
ganday gabul qilganligi, kundalik turmushda ganday axloqiy me’yor va an’analarni
saglaganligi haqida ma’lumot bera oladi.

Magol-matallar xalqga xos bo‘lgan fikr, tuyg‘u va qarashlarni aks ettirib,
uning mentaliteti ko‘zgusidir. Ular turli xalglarning dunyoni qabul qilishidagi
farqlarni ochib bera oladi. Masalan, rus madaniyatida ijtimoiy qadriyatlar bilan
o‘zaro yordamning ahamiyatiga e’tibor qaratadigan maqollar ko‘p uchraydi: “Bex
acueu - eex yuucwv”’, “C mupy no mumxe - eonomy pyoawxa”. Ingliz tilidagi
madaniyatlarda esa maqollarda shaxsiy mas’uliyat va individualizmga ko‘proq
e’tibor qaratiladi: “Every man for himself” (Har kim o ‘zi uchun) yoki “Mind your
own business” (O ‘z ishing bilan bo ‘).

Tilda aks etgan dunyoni qgabul qilish xususiyatlari turli madaniyatlarni
qiyosiy tarzda o‘rganishning muhim vositasidir. Bir xil “yaxshilik” va “yomonlik”
tushunchalarining turli madaniyatlarda ganday namoyon bo‘lishida o‘zaro
tushunishga paremiyalarni tahlil qilish orqali erishish mumkin. Masalan, rus va
ingliz tillari leksikasida o‘xshash magqollar ko‘p bo‘lsa-da, ularning izohi tarixiy,
ijtimoiy va diniy sharoitlarga bog‘liq holda turlicha bo‘lishi mumkin.

Sternin paremiyalar tarjimasidagi ikki asosiy usulni ajratib ko‘rsatadi:
formal tarjima va madaniy moslashtirish. Ularning har birining o‘z afzalliklari va
cheklovlari bor, uslubni tanlash esa kontekstga, tarjima maqgsadiga va taxminiy
auditoriyaga bog‘liq bo‘ladi.

Formal tarjima original maqolning strukturasi bilan leksik tarkibini
maksimal darajada saqlashga yo‘naltirilgan. Bu holatda formal ekvivalentlikka,
ya’ni original va tarjima matni elementlarining so‘zma-so‘z mosligiga ustuvorlik
beriladi. Sternin keltirgan misol — “He 6cé mo 3010mo, umo 6aecmum” maqoli va
uning ingliz tilidagi ekvivalenti “All that glitters is not gold”. Bu yerda ifodalar
orasida shakl jihatidan ham, ma’no jihatidan ham deyarli to‘liq moslik kuzatiladi.
Har ikki ifoda ham yolg‘on taassurotni, tashqi ko‘rinishning aldamchiligini
ifodalovchi yaltiroglik bilan oltinning metaforik obrazini o‘z ichiga oladi. Bunday
mosliklar obrazning universalligi bilan tushuntiriladi, chunki “tashqi aldamchilik”
g‘oyasi ko‘plab madaniyatlarda uchraydi. Aynan shu sababli bu yerda formal
tarjimani ma’nosini yo‘qotmasdan amalga oshirish mumkin bo‘ladi. Biroq
ko‘pchilik hollarda bunday usul natija bermaydi, chunki paremiyalar milliy
madaniy kod, tarix, turmush va dunyoqarash bilan chambarchas bog‘liq. Masalan:

% Crenanos 0. C. Pycckuit s3bik: CioBaph HayKOBEIUECKHUX TEPMUHOB. — M.: Hayxka, 1997. - C. 13.
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Rus maqoli: hez mpyoa ne seimawuuis u pvioKy u3 npyoa. So‘zma-so‘z tarjimasi:
Ingliz tilida: Without effort you can’t pull a fish out of the pond. Qoraqgalpoq tilida:
Owinshiligsiz baligt hawizden shigara almaysan. Bunday variant tushunarli, biroq
ingliz va qoraqalpoq tilida so‘zlashuvchi uchun tabiiy eshitilmaydi. Shuning uchun
ingliz tilida so‘zma-so‘z tarjima o‘rniga ma’nosi jihatidan o‘xshash “No pain, no
gain”, qoraqalpoq tilida esa “Miynetsiz rahat jog” maqoli qo‘llaniladi.

Madaniy moslashtirish original maqolni tarjima qilinayotgan tildagi ma’nosi
va funksiyasi jihatidan o‘xshash so‘z birikmasi bilan almashtirishni anglatadi.
Bunday usul funksional ekvivalentlik prinsipiga, ya’ni shaklni emas, balki
kommunikativ ta’sirni saqlab qolishga asoslanadi. Misol: Rus magqoli: Kax
ayknemcs, maxk u omxauknemcs. Ingliz tilidagi ekvivalenti: What goes around
comes around. Bu yerda tarjimon so‘zma-so‘z takrorlashdan voz kechadi, chunki
«aykHyThes» (aks-sado bilan qaytgan ovoz) tushunchasi ingliz an’anasida shunday
madaniy ma’noga ega emas. Uning o‘rniga shu ma’nodagi frazeologizm
qo‘llaniladi, ya’ni qilingan ish-harakatning qaytimi bo‘lishi haqidagi g‘oya.
Madaniy moslashtirish, shu bilan birga, boshqa madaniyatda uchramaydigan
realiyalarni aks ettiruvchi maqollarni tarjima qilganda ham qo‘llaniladi. Masalan:
Rus maqoli: Ckonvko 6onka Hu xopmu, on 6cé 6 nec cmompum. Ingliz tilidagi
ekvivalenti: A leopard cannot change its spots. Qoraqalpoq tilidagi ekvivalenti:
Qasqwr baylawga, shoshqa aydawga konbes.

I bobning uchinchi fasli “Yaxshilik” va “yomonlik” konseptlari orqali
dunyoning lisoniy manzarasining aks etishi” deb nomlanadi. “Olamning tildagi
manzarasi”  (OTM)  tushunchasi  hozirgi  zamon  tilshunosligi  va
madaniyatshunosligida mustahkam o‘rin egallaydi. Yu.D.Apresyanning fikricha, til
xalgning qadriyatli va dunyoqarashlari mustahkamlangan “kollektiv falsafasi’dir!°.
E.S.Kubryakova OTM kognitiv tuzilmalar va milliy-madaniy an’analar
kesishmasida shakllanadi, deb ta’kidlaydi!!. Madaniy-lingvistik jihatdan V.N.
Teliya til “o°z ichida nafaqat belgilarni, balki etnosga xos bo‘lgan xulg-atvorning
madaniy ssenariylarini ham saqlaydi” deb ko‘rsatadi'?>. V.I.Karasikning fikricha,
“inson ongidagi madaniyat to‘plamlari” bo‘lgan konseptlar DTKni rekonstruksiya
qgilish uchun asosiy vositadir'®>. Ushbu ish doirasida rus, qoraqalpoq va ingliz
tillarining paremiologik fondida aks etgan “yaxshilik” va “yomonlik™ konseptlari
tadqiq etiladi.

“Yaxshilik — yomonlik” garama-qarshiligining universalligiga garamay,
ularning madaniyatlardagi semantik to‘ldirilishi har xil. Rus paremiologiyasi
yaxshilik va yomonlikning axloqiy-diniy asoslariga e’tibor qaratadi, ingliz
paremiologiyasi esa ularni ijtimoily muvaffaqiyat, adolat va amaliy foyda bilan
bog‘lab, pragmatik ko‘rinishga ega: “/Jo6po nommuu, a 310 3abwieaii”, “‘/lobpoe
c1060 u kouike npusmuo”’, “Om 0obpa 0odpa ne uwyym”, “He denati 31a - e 6yoem
om epaza’’. Bu maqol-matallarda ezgulik mehr-shafqat, shukronalik, sabr-toqat bilan
bog‘langan. Yomonlik esa ijtimoiy buzilish sifatida, subyektga majburiy tarzda

19 Anpecan 0. JI. CoBpeMeHHBIH pycckuii s36Ik. — M.: Hayka, 1995. — C. 42.

' Ky6pskosa E. C. SI3bikoBas kapTuHa mupa. — M.: Hayka, 1990. — C. 33.

12 Tenms B. H. SI3bik u kynsTypa. — M.: ®nmnTa, 1996. — C. 27,

13 Kapacuk B. Y. Konnent u s3bikoBast KapTuHa mupa. — M.: Hayka, 2002, — C. 15.
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gaytadigan narsa sifatida tasavvur qilinadi. Shunday qilib, yaxshilik rus DTMda, eng
avvalo, odob-axloq imperativi, yomonlik bo‘lsa ogohlantirish.

Ingliz paremiologiyasidan misollar: “Do unto others as you would have them
do unto you”, “Good things come to those who wait”, “No good deed goes
unpunished”. Ingliz misollarida yaxshilik ko‘pincha utilitar tarzda - mukofotga olib
boruvchi to‘g‘ri strategiya sifatida yoki xulosaning ambivalentligi ta’kidlangan
oxirgi maqgoladagidek kinoyaviy tarzda talqin qilinadi. Yomonlik esa oqibatlarni
yuzaga keltirishi majburiy bo‘lgan harakat, ya’ni axloqiy-huquqiy sabab-oqibat
tizimining bir qismi sifatida qaralmoqda.

Qoraqalpoglarning yaxshilik bilan yomonlikka bo‘lgan munosabati tildagi
ko‘plab barqaror iboralarda o‘z aksini topgan: “Ishi garadan jagsilig qashadi”,
“Jagsiligqa jagsihq, jamanhqqa jamanlq”, “Jagsiliq islesen de ozine, Jamanlg
islesen de ozine”, “Jagsimin juzi jannetdur”, “Jaman aytpay jagst joq .

Olamning tildagi manzarasi ancha darajada paremiyalarda mustahkamlangan
metaforik modellar orqali shakllanadi. Bu modellar nafagat universal kognitiv
arxetiplarni, balki milliy dunyoqarashning o‘ziga xos xususiyatlarini ham aks
ettiradi. Rus an’anasida yomonlik qorong‘ulik, sovuqlik va vayronalik bilan
bog‘lanadi, bu uning buzuvchi, yakka shaxslikdan ayiruvchi ma’nosini ko‘rsatadi:
“3noe cnoso u 6 mopo3s xncocem”, “3nas oywa u 8 doope 6edy Hatioém”, “3nou e
paoyemcs u 8 scHvili dendv”’. Shunday qilib, metaforik obrazlar orqali yaxshilik
energiya va ruhiy nurning manbai, yomonlik esa - vayronagarchilik va sovuqlikning
kuchi sifatida namoyon bo‘ladi.

Bizning kuzatishlarimizga ko‘ra, qoraqalpoq lingvomadaniyatida “yaxshilik”
konsepti quyidagi metaforalar orqali shakllanadi: “Jags: soz benen jilan ininen
shigadi”, “Jagsi adamnan jamanhq shigpaydi”, “Jagsi niyet — yarim dawlet”,
“Jagst atqga bir gamshi, jaman atqa min gamshi”. Qoraqalpoq paremiologiyasida
yomonlik - baxtsizlik, ofat, vayronchilik olib keladigan nizo, sifatsiz mahsulot,
odobsiz odamlar bilan bog‘lanadi: “Jagsinin ozi olse de, sozi olmeydi”, “Jagsiga
kop eredi, jamanga shop eredi”.

Ingliz madaniyatida metaforik tasvir bir-biriga yaqin, lekin o‘ziga xos
ohanglarga ega. Yaxshilik yorug‘lik, tezlik va yuqoriga qarab harakat bilan bog‘liq
bo‘lib, bu ingliz tafakkurining pragmatik yo‘nalishini aks ettiradi: “Good news
travels fast”, “A good beginning makes a good ending”. Yomonlik esa qorong‘ulik,
qulash, uyg‘unlikning buzilishi bilan bog‘lanadi. Yomonlik yaxshilik bilan
niqoblanishi va buzilgan niyatlar orqali namoyon bo‘lishi mumkinligi haqidagi
g‘oya muhimdir: “The road to hell is paved with good intentions”, “Evil
communications corrupt good manners”.

Metaforik modellarning universalligiga qaramay (yaxshilik - yorug‘lik,
yomonlik - qorong‘ulik), madaniy templar farqlanadi:

rus an’anasi ezgulik va yovuzlikning hissiy-ruhiy mezonini kuchaytiradi;

inglizlarda pragmatik-ratsional, yaxshilik va yomonlikni xatti-harakatlarning
samaradorligi va ularning ijtimoiy oqibatlari bilan bog‘laydi.

Dunyoning tildagi manzarasini “yaxshilik” va “yomonlik” konseptlari
aspektida shakllantirish, ham umuminsoniy tendensiyalarni, ham milliy o‘ziga
xosliklarni namoyon etadi. Paremiologik matnlar dunyoni anglashning binarligini
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ta’kidlaydi, lekin uni o‘ziga xos madaniy ma’nolar bilan to‘ldiradi. Rus an’anasiga
axloqiy va ruhiy dominantlik, ingliz an’anasiga pragmatik va ijtimoiy yo ‘naltirilgan
dominantlik xos.

Dissertatsiyaning ikkinchi bobi “Rus, ingliz hamda qoraqalpoq
paremiologiyasida “yaxshilik” va “yomonlik” konseptlari” deb nomlanib, uning
birinchi faslida “Turli tizimli tillarda “yaxshilik” va “yomonlik” konseptlarining
leksik xususiyatlari” turli sistemadagi tillarda “yaxshilik” va “yomonlik”
konseptlarining leksik xususiyatlari tahlil qilinib, ularning semantik mazmuni, ifoda
vositalari hamda milliy-madaniy o°ziga xosliklari aniqlanadi.

Lingvokulturologik tahlil V.N. Teliya tomonidan taklif etilgan madaniy
konstantalar nazariyasi turli xalglarning qadriyatlar tizimi, eng avvalo,
paremiyalarda — “kollektiv tajribaning kristallangan zarralarida” belgilanishini
ta’kidlaydi'*. Bu “yaxshilik” va “yomonlik” tushunchalarini o‘rganishda
paremiologiyani asosiy manbaga aylantiradi. Rus madaniyatida ezgulik ijtimoiy
ahamiyatga ega, odamlarni birlashtira oladigan kuch sifatida namoyon bo‘ladi. Rus
paremiologiyasida ezgulikni qalb pokligi va ko‘ngil ochiqligi sifatida talqin qiladi:
“He o0edxcoa kpacum uenoseka, a 0oopwvie dera’, “Jlobpomy uenosexy eezoe
xopowo”. Qoraqalpoq tilida: “Jagsiliq jerde qalmas”, “Minezin jatiq bolsa —
ishkenin qatiq boladi”. Bunda axloqiy, ma’naviy me’yorlarga e’tibor garatiladi.
Ingliz paremiyalari ko‘proq individualizm va ratsionallikka e’tibor qaratadi: “Good
fences make good neighbours”, “A good example is the best sermon”. Birinchi
holatda ruhiy jipslik emas, ijtimoiy chegaralar va mas’uliyatga e’tibor garatiladi.
Tadqiqotchilarning ta’kidlashicha, ingliz tilidagi good so‘zi «yaxshilik» so‘ziga
qaraganda ancha ko‘p hollarda samaradorlik yoki sifatga bog‘liq baholash
ma’nosida qo‘llaniladi.

Semantik-leksik tahlilni kengaytirish orqali har xil tillardagi konseptlarning
leksik maydoni ko‘p gatlamli struktura ekanligini aniglash mumkin. Rus tili uchun
semantik ottenkalarning boyligini aks ettiruvchi “mo0p-“ (“yaxshi ko‘ngilli”,
“yaxshi fazilatli”, ‘yaxshi tilak™) o‘zagi asosida keng tarmoqli derivatsion zanjirning
shakllanishi xarakterlidir. Qoraqalpoq tilida “jags1” - yaxshilik birikmasini hosil
qiladi. Shu birgina “yaxshilik™ so‘zi orqali bir necha ma’no anglashiladi. Ingliz tilida
“good” tushunchasi kamroq rivojlangan derivatsiyani ko‘rsatadi, lekin yuqori
chastotaga va kollokatsiyalarning keng doirasiga ega (good will, good manners, for
good, good-hearted).

“Yomonlik” tushunchasi ham madaniy o‘ziga xos asimmetriyani ko‘rsatadi.
Rus tilida “31m0” leksemasi ingliz tilidagi evil leksemasiga nisbatan ancha keng
go‘llaniladi, shu jumladan «Ha3no» ya’ni normani namoyishkorona tarzda buzishga
qaratilgan harakat ma’nosiga ega, qoraqalpoq tilida esa milliy o‘ziga xos ma’nolarga
ega. Bu subyektivlik bo‘yog‘i ingliz tilida yo‘q, bu yerda evil o‘zining axloqiy-diniy
xarakterini saglaydi.

“Yaxshilik” va “yomonlik” tushunchasi milliy axloq kodeksining bir
qismidir. Masalan: rus tilidagi “/Jerait 0ob6po u 6pocaii eco 6 600y” S0°zi
yaxshilikning mustaqilligini ko‘rsatadi. Ingliz tili “You scratch my back, Ill scratch

14 Tenms B. H. SI3bik u kynsTypa. — M.: ®nmnTa, 1996. — C. 40,
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yours” - o‘zaro manfaat tamoyili. Qoraqalpoqcha “Jagsilig qil daryaga tasla - bilse
balig biler, bilmese darya - birewge jagsiliq quganin ushin okpeleme”. Bu farqlar
tadqiqotchilarning ingliz tilidagi madaniyat jamiyat ichidagi “shartnoma
munosabatlariga”, rus madaniyati esa ‘“axloqiy qardoshlik” qadriyatlariga
asoslangan degan xulosalarini tasdiglaydi.

Pragmalingvistikaning ma’lumotlariga ko‘ra, rus va qoraqalpoq tillaridagi
“3moit” konsepti ingliz tilidagi evil konseptga qaraganda yuqori emotsional kuchga
ega. Rus tilidagi so‘zlar (3n06a 6epém eepx, Cepoye noano 31a). Qoraqalpoqcha
(Jamanhgqa alip barma. Jaman korip qaldim. Jaman ayttr) ingliz tilida deyarli
bo‘lmagan emotsional va axloqiy jihatlarning aralashib ketganligini ko‘rsatadi.
Ingliz tilida “Evil” ko‘pincha me’yor chegarasidan chiqib ketadigan xatti-harakat
yoki personajlarni anglatadi va kundalik his-tuyg‘ularni tasvirlash uchun kam
go‘llaniladi. Chunki ingliz lingvomadaniyati uchun psixologik masofa va
hissiyotlarni nazorat qilish tendensiyasi xosdir.

IT bobning ikkinchi faslida “Rus, qoraqalpoq va ingliz tillarida “yaxshilik”
va “yomonlik” konseptining milliy-madaniy xususiyatlari” masalasi o‘rganiladi.
“Yaxshilik” va “yomonlik™ konseptlari har qanday madaniyatning ajralmas qismi
bo‘lib, jamiyatning axloqiy tamoyillarini, ijtimoiy me’yorlar va individual
qadriyatlarni shakllantiradi. Ingliz tilida ular ingliz tilidagi dunyogarashning milliy-
madaniy xususiyatlarini aks ettiruvchi boy maqol-matallar va frazeologik iboralar
to‘plami orqali ifodalanadi.

Rus, ingliz va qoragalpoq paremiologiyasida ‘“‘yaxshilik” va “yomonlik™
konseptlari umumiy axloqiy mazmunga ega bo‘lsa-da, har bir lingvomadaniyatda
o‘ziga xos leksik-semantik va aksiologik belgilar orqali namoyon bo‘ladi. Rus
paremiologiyasida yaxshilik ko‘proq mehr-shafqat, ezgu so‘z, o‘zaro yordam,
kechirimlilik va axloqiy mas’uliyat bilan bog‘lanib, “/[o6poe oeno o0sa eexa
acueém”, “Jlobpoe cnoeo newum, a 310e xareuum’, “Jlobpo nomuu, a 310
3abvieai”, “/lobpo 0obpom eozspawaemcs’ kabi paremiyalarda yaxshi amalning
uzoq vaqt qadrlanishi, yaxshi so‘zning ijobiy ruhiy ta’siri, yaxshilikni yodda saqlash
va qilingan yaxshilikning qaytishi ifodalanadi; ingliz paremiologiyasida esa GOOD
va EVIL konseptlarining mazmunida shaxsiy tanlov, individual javobgarlik, xatti-
harakat va uning oqibati muhim o‘rin egallaydi, xususan, “Virtue is its own reward”
paremiyasida yaxshi amalning o‘zi qadriyat sifatida baholansa, “Charity begins at
home” yaxshilik va g‘amxo‘rlikning avvalo yaqin ijtimoiy muhitdan boshlanishini,
“What goes around, comes around’ va “Evil begets evil” insonning yaxshi yoki
yomon xatti-harakati muayyan oqibatga olib kelishini, “The road to hell is paved
with good intentions” esa yaxshi niyatning o‘zi yetarli bo‘lmay, uning amaliy
natijasi ham muhimligini ko‘rsatadi; qoragalpoq paremiologiyasida “jagsiliq” va
“jamanliq” konseptlari jamoaviylik, yordam, saxovat, halollik, sabr, mardlik va
insonning boshqgalarga ta’siri bilan chambarchas bog‘lanib, “Jagsit menen jantassan,
Dartin qalmay togiler, Jaman menen jantassan, Qabirgan qalmay sogiler”
paremiyasida yaxshi va yomon inson bilan munosabatning ruhiy ta’siri, “Ornin
tawip komek ber, Atin qalar mangilik” va “llajin tapsan jardem et” birliklarida
yordamning amaliy ahamiyati, “Hagq jold: tap ta ayrilma, Hadalliq galar mangige”
paremiyasida halollikning barqaror qadriyat ekanligi, “Sabir tubi sart altin, Sabwrli
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Jjeter muratga” misolida sabrning ijobiy fazilat sifatida baholanishi, “Jagsiligqa-
Jjagsilig, Har kisinin isi di, Jamanlqqa-jagsiliq, Nar kisinin isidi” paremiyasida esa
yomonlikka yaxshilik bilan javob qaytarish yuksak insoniylik belgisi sifatida
ifodalanadi; “Jagsidan sharapat, jamannan kesapat” modelida esa yaxshilik va
yomonlik ularning ijtimoiy natijasi orqali baholanadi. Shunday qilib, uchala tilda
ham yaxshilik ijobiy, yomonlik esa salbiy axloqiy kategoriya sifatida talqin qilinadi,
biroq rus paremiologiyasida mehr-shafqat va yaxshi munosabat, ingliz
paremiologiyasida individual mas’uliyat va harakat oqibati, qoragalpoq
paremiologiyasida esa o‘zaro yordam, halollik, sabr, mardlik va jamoaviy
munosabatlar bilan bog‘liq semantik belgilar ko‘proq aktuallashadi.

Dissertatsiyaning II bobining uchinchi faslida “Turli tizimdagi tillarda
“yaxshilik” va “yomonlik” konseptlarining semantik maydoni” o‘rganiladi.
“Yaxshilik” va “yomonlik™ konseptlarining semantik maydonini tahlil gilish ushbu
kategoriyalarning ichki tuzilishini va ularning tilda aks etish usullarini aniglash
imkonini beradi. Hozirgi zamon kognitiv tilshunosligida semantik maydon
konseptning turli tomonlarini anglatuvchi va uning yadrosi bilan chetki gismini
(periferiyasini) tashkil etuvchi leksemalar yig‘indisi sifatida tushuniladi.

Konseptual metafora nazariyasiga (Lakoff, Johnson, 1980) ko‘ra, “yaxshilik”
va “yomonlik” konseptlarining semantik mazmunining anchagina qismi universal
oppozitsiyalarga asoslangan: yorug‘lik - qorong‘ulik, iliglik - sovuqlik, yuqori -
quyi, hayot - o‘lim. Bu safar, har bir madaniyat bu modellarni o‘zicha ahamiyatli
qiladi. V.V.Teliya tilning metaforik tizimi madaniy-qadriyatli ustuvorliklarni aks
ettirishini ~ ta’kidlasa'>, A.Vejbickaya universal semantik primitivlarning
mavjudligini, biroq ularning milliy tillarda o‘ziga xos namoyon bo‘lishini
ko‘rsatadi'®.

Shunday qilib, “yaxshilik” va “yomonlik” konseptlarining semantik maydoni
universal metaforik obrazlar bilan birga, madaniy jihatdan belgilanadigan aksiologik
aksentlarni ham oz ichiga oladi.

1-jadval
“Yaxshilik” va “yomonlik” konseptlarining rus, ingliz va qoraqalpoq
tillaridagi metaforik modellari va ularning talqini

Metaforik Rus tili Ingliz tili Qoraqalpoq Talqin
model tili
«Jlobpoe « Yorug‘lik va
Yaxshilik | cepane - uro | Good news .;iqsi{zﬂzr; i gorong ‘ulik -
nur kabi COJIHIIE B travels fast™; Jamgn N darr?’— universal
Yomonlik HEHACTHBIHN “Cast a dark |7 ara tindey” arxetiplar. Rus
qorong‘ulik | nmenm»; «Ha shadow”; d “Jaman ,Z " | tilida yorug‘lik
kabi. 3710T0 “Out of 1 kl’mg de ruhiyatni, ingliz
YyeJIOBEKA U darkness ] acrlar’l 1 tilida esa ijtimoiy
conmuiie He | comes light”. “q gl funksiyani
CBETHUTY; Aydu etek

15 Tenms B. H. SI3bik u kyasTypa. — M.: ®nunra, 1996. — C. 29.

16 BexxOunkas A. CeMaHTHKa, KyJbTypa W TO3HAHWE: YHUBEPCATLHBIE UENOBEYECKHE KOHIENTHI B KYJIBTYPHO-
cneuuduyecknx koupurypanusx. — M.: M3xn-so JIKH, 1997. — C. 50.
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«Cser

penen jawip | (aniqlik, axborot)
IpaBJbl TbMY bolmayd1”. bildiradi.
37a
pa3rOHSETY.
«dobpo Iliqlik -
Yaxshilik | corpeBaet u “Ne eksen, odamgarchilik,
iliglik kabi B JIIOTHIN « soni orasan’; sovugqlik -
: A warm o .
Yomonlik MOPO3»; heart: Cold- Oq jarast begonalik. Rus
sovuqlik «310€ CJI0BO s g piter, s6z tilida ruhiy
. blooded”’;*“Gi . e 1 L7
kabi. U B MOPO3 jarasi iliglikka, ingliz
. ve someone T e ey e 2
HKAKETY; the cold pitpes’’;“Jaqsi tilida ijtimoiy
«Ténnoe " sOZ - jan masofaga urg‘u
shoulder”. s o
CJIOBO U azigl beriladi.
3UMOM
rpeery.
Yaxshilik - “Jags1 insan - Ko‘tarilish -
: «J1o6po - :
yuqgoriga BOSBLILIACT “Rise and elge t4j, yuksalish, qulash
ko‘tarilish / _ e jaman insan - - degradatsiya.
i YeJI0BEKay; shine”; “ To N - .
Yomonlik - elge kes”. Rus tilida uning
«ITan HU3KO fall from . .
qulash v, e Jamannan | holatiga («pastga
OT 3JbIX grace”; “The , N AN
_ . dag qgaladr”. quladi»), ingliz
bi (S N road to hell is | . o o
: Jagsiligga | tilida esa yo‘liga
«Bpicokas paved with . :
talpingan - («jahannamga
Ayuia K good . . , )
oBpy intentions” jannetke jol olib borad.lgan
! ' tabar”. yo‘l») e’tibor
CTPEMUTCSD). o 1
qaratiladi.
Yaxshilik “Jags1 menen Yaxshilik -
hayot kabi / «dobpo jurdim, jettim yaratish,
Yomonlik | ctpowurt, 310 muratqa, yomonlik -
ofat kabi PYIIUTY; “Evil destroys | Jaman menen vayron qilish.
«KuBnu itself”; “Do jurdim, Rus tilida
JI00pOM - good and galdim jamoaviy tarafga,
yMpENTh B live”; uyatqa”. ingliz tilida
BEKax»; “Mischief “Jaqsinin 6zi shaxsiy
«3moe neno | comes home | Olse de, s6zi mas’uliyatga
caMoMy JIeITy to roost”. Olmeydi”. bosim qilinadi.
KOHEII “Birewge or
JIEIAeT. qazba, 6zin
tusersen”
Dissertatsiyada turli tizimdagi tillarda «yaxshilik» va «yomonlik»

konseptlarining semantik maydoni yadrosi va periferiyasining kengayishi (yadro -
asosiy tushunchalar: yordam, halollik, adolat (yaxshilik uchun); zarar, agressiya,
yolg‘on, vayronkorlik (yomonlik uchun); Yaqin periferiya - ijtimoiy me’yorlar bilan
bog‘liq xususiyatlar: mehmondo‘stlik, saxiylik, xushmuomalalik; yoki ayyorlik,
dunyoparastlik, befarqlik; Uzoq periferiya - madaniy o‘ziga xos ma’nolar, masalan:
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Rus tilida: mobpast mymia, mmpokas ayina, 370¥ sI3bIK, 371as cyas0a; Qoragalpoq
tilida: jags1 adam, jags1 is, jaman tagdir, namissiz; Ingliz tilida: good sportsmanship,
evil genius, necessary evil), «yaxshilik» konseptining kognitiv ko‘p o‘Ichovliligi
(emotsional holat, ijtimoiy me’yor, kosmik tartib, ratsional tanlov), «yomonlik»
konseptining semantik stratifikatsiyasi, konseptuallashtirishning madaniy-spetsifik
yo‘nalishi (ma’naviy-ratsionalizm, jamoaviy-shaxsiy, ma’naviy-ijtimoiy), semantik
maydonning metonimiyaviy kengayishlari, badiiy adabiyot an’analarining ta’siri
masalalari o‘rganildi. Konseptlar dinamikasini taqqoslab, tahlil qilish natijasida rus
va qoraqalpoq tillarida yaxshilik ko‘proq statik (ruhiy fazilat), yomonlik esa
personifikatsiyalangan, ingliz tilida yaxshilik - jarayon, harakat; yomonlik esa
zararli xulg-atvorning natijasi ekanligi aniglandi.

Dissertatsiyaning uchinchi bobi “Qoraqalpoq, rus va ingliz paremiyalarida
“yaxshilik va yomonlik” konseptlarining ma’no va qadriyat tarkibi” deb
nomlanadi. Bobning birinchi faslida “Turli tizimdagi tillar paremiologiyasida
“yaxshilik” va “yomonlik” konseptlarining semantik o‘zgarishi” tahlili berilgan.
Paremiologiyadagi semantik o‘zgarishlar madaniy, tarixiy va kognitiv omillar
ta’sirida maqol-matallarning ma’nolari o‘zgarishining ko‘p darajali jarayonidir.
Bunday o‘zgarishlar ifodalarning nafagat zohirity ma’nosini, balki ularning
konseptual  tuzilishining chuqur mexanizmlarini ham qamrab oladi.
Yu.D.Apresyan'” ma’nolar dinamikasining yangi ijtimoiy vogqeliklar, hayotiy
amaliyotlarning transformatsiyasi va til egalarining shaxsiy tajribasining o‘zgarishi
ta’sirida gayta shakllanadigan, “olamning sodda manzarasi” evolyutsiyasi bilan
bevosita bog‘liq ekanligini ta’kidlaydi. Shunday qilib, semantik o‘zgarishlar nafaqat
tilning yangilanishini, balki ijtimoiy tushunchalarning gayta ko‘rib chiqgilayotganini
ham ko‘rsatadi. V.V Karasik'® bunday transformatsiyalarni jamiyatning qadriyat
dominantlarining  o‘zgarishi  orqali  izohlaydi. = Paremiyalar  aksiologik
ko‘rsatmalarning tashuvchisi sifatida xizmat qilishi sababli, ijtimoiy ahamiyatli
oppozitsiyalardagi o‘zgarishlar (masalan, mehnat - dam olish, o‘zimizniki -
o‘zganiki, yaxshilik - yomonlik) ularning mazmunining qayta talqin qilinishiga olib
keladi. Ayrim maqol-matallar o‘zining me’yoriylik sifatini yo‘qota boshlab,
kinoyaviy yoki tanqidiy talqinga ega bo‘ladi, bu aksiologik doiraning siljiganini
ko‘rsatadi.

“Yaxshilik” va “yomonlik” konseptlarini aks ettiruvchi paremiologik
iboralarni o‘rganish, ularni tushunib olishda dinamik jarayonlarning mavjudligini
ko‘rsatadi. Bu jarayonlar dunyoqarashning evolyutsiyasini - sakral va
jamoaviylikdan ratsional-pragmatik va individuallikka o‘tishini aks ettiradi.
Tadqiqotda semantik siljishlarning axloqiylikdan pragmatiklikka, sabab-oqibat
aloqasi, jamoaviylikdan individuallikka, emotsional-ruhiy holatdan funksional-
ratsionallikka, normativlikdan ironiyaga, konservativlikdan tanqidiylikka siljishi
kabi asosiy turlari keltirilgan. Rus, qoraqalpoq va ingliz tillaridagi “yaxshilik” va
“yomonlik” konseptlarining semantik ko‘chishi tipologiyasining umumlashtiruvchi
xulosalari berilgan.

2-jadval

17 Anpecsn 10. JI. CoBpemennslii pycckuif s3eik. — M.: Hayka, 1995. — C. 65.
18 Kapacuk B. Y. Konnent u s3p1k0Bast kapTuHa Mupa. — M.: Hayka, 2002. — C. 18.
18



“Yaxshilik” va “yomonlik” konseptlarining aks etishidagi semantik

o‘zgarishlar
Ko‘chish Rus Ingliz Qoraqalpoq Analitik
turi paremiologiy | paremiologiy | paremiologiy xulosa
asi asi asi
Rus an’anasi
ezgulikning

Odob- muqaddasligi

aXqud?“ I «Jlobpo “Honesty is Jamannan n s.aqla.lydl,
pragmatiklikk | momzw, a 3710 the best qash, jagsiga ingliz
a 3a0bIBai» olicy” 'e,m tas an’anasi esa
potcy ] uni ijtimoty
strategiya
sifatida qayta
tushunadi.
Diniy o‘ch
. «Ha 31oro “« , .

[lohiy qeIIOBEKA 1 “What goes Jamannin olishdan
in’omdan — COMTHLIE He around c%)mes jurgen jeri- gonuniylikni
sabab-oqibat ! ” mazar”. dunyoviy

CBETUT» around tushunishga
o‘tish.
Rus OTM
Jamoatchilikd «Jlobpoe ot . | jamoaviylikka
an = OpatcTBo “Every man boljyjnzgzm'rll'lz , ingliz
yakkalikka MUJIEE Y , g , 3 . YADM esa
for himself” | dostin bolsin™. | . ... :
oorarcTBay individualizm
ga
asoslangan.
Emotsional- Nutgning
ruhiylikdan «Jlobpoe “Actions “Jaqs1 s0z — emotsional
— CJIOBO JICUHT, pal, jaman s6z | bahosidan
. speak louder s
funksional- | 310€ KameUUT» than words” —uw harakat
ratsionalga pragmatikasig
a o‘tish.

Paremiologiyadagi semantik siljishlar yaxshilik va yomonlikni sakral-ruhiy
tushunishdan pragmatik va ratsional talqin qilishga o‘tish umumiy tendensiyasini
ko‘rsatadi. Rus va qoraqalpoq tillaridagi olam manzarasida ruhiylik, emotsionallik
va jamoaviylik qadriyatlarining ahamiyati saqlanib qolgan bo‘lsa, ingliz tilida
individualizm va ijtimoiy samaradorlikka intilish kuchaygan. Madaniy tafovutlarga
qaramay, ‘“yaxshilik” va “yomonlik” konseptlarining mazmuniy o°‘zagi
umumiyligicha qoladi: yaxshilik yorug‘lik, iliglik va bunyodkorlik bilan, yomonlik
esa qorong‘ulik, sovuqlik va vayronkorlik bilan assotsiatsiyalanadi.

Uchinchi bobning “Turli tizimdagi tillar paremiologiyasida «yaxshilik» va
«yomonlik» konseptlarining okkazional ma’nolari” nomli ikkinchi faslida rus,
goragalpoq va ingliz tillari paremiologiyasidagi ‘“yaxshilik” va “yomonlik”
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konseptlarining prototipik, turg‘un ma’nolaridan tashqari, okkazional ma’nolarning
ham keng spektrini namoyon etishi aniglandi. Bunday ma’nolar deganda, ma’lum
bir aloga holatiga, madaniy ssenariyga yoki konseptning obrazli struktura bilan
o‘zaro ta’siriga bog‘liq kontekstual tarzda paydo bo‘ladigan semantik
modifikatsiyalar tushuniladi (Teliya, 1996). Okkazionallik ma’no - bu kutilmagan
ko‘chish emas, balki tilning an’anaviy kategoriyalarni o‘zgaruvchan diskursga
moslashtirish qobiliyatining qonuniy natijasidir.

Okkazional ma’nolar tilning fundamental kategoriyalarini «yangicha talqin»
qilishini ko‘rsatib, “yaxshilik” va “yomonlik” konseptlarining ko‘p qatlamli
ekanligini ochib beradi va ularning semantik aks etishi hech gachon to‘liq barqaror
bo‘lmasligini ko‘rsatadi. Rus, qoraqalpoq va ingliz paremiyalaridagi “yaxshilik” va
“yomonlik” konseptlarining pozitiv inversiyasi (yaxshilikning xavf-xatar manbaiga
aylanishi): “He oenati 0o6pa — ne nonyuuws 31a”, Jaman aytpay jaqsi joq. No good
deed goes unpunished, yomonlikning nisbiyligi (abstraksiya va desakralizatsiya
darajasi): (“Co 310m wymxu nioxu”, “The devil is not so black as he is painted”,
“Jamannmin ayagr segiz bolar — jamanliq magsetine tez jetedi’), yaxshilikning
ambivalentligi (qurbonlikdan instrumentallikka): “Coenaewv 0obpo - ne oncou
onacooapnocmu’”, "Jagsiligga jagsilig kutpe”, “Kill someone with kindness”),
yomonlikni ratsionallashtirish (kelishilgan model vs. absolyut model) kabi
okkazional ma’nolari ochib berildi. Ingliz paremiologiyasi ancha moslashuvchan va
pragmatik modelni ko‘rsatadi: yaxshilik bilan yomonlik tuslarini o‘zgartirishi,
strategik jihatdan qo‘llanilishi va shubha ostiga olinishi mumkin. Rus va qoraqalpoq
paremiologiyasi esa ancha ekzistensial (borliqga oid) va axloqiy jihatdan to‘liq
modelni ko‘rsatadi: kategoriyalar ko‘pincha barqgaror aksiologik (qadriyatli)
maqomini saqlaydi, undan og‘ishlar esa inson hayotining tragik yoki ironiyali
paradokslari sifatida tushuntiriladi.

Yaxshilik ijtimoiy dinamika qonunlariga bo‘ysunuvchi harakat sifatida
qaraladi: u oddiylik yoki strategik xato sifatida qayta tushunilishi mumkin (No good
deed goes unpunished). Bunday iboralarning kinoyali xususiyati subyektning xulg-
atvoriga tanqidiy nazar bilan qarashning va uning oqibatlarini oldindan bashorat qila
olish qobiliyatining ahamiyatini ko‘rsatadi. Yomonlik esa, aksincha,
ratsionalizatsiyaga va nisbiylikka uchrashi mumkin (7%e devil is not so black as he
is painted). Bu Lakoff va Jonson! ta’riflagan kognitiv mexanizmni ko‘rsatadi:
mavhum kategoriyalarni kundalik tajriba va metafora orqgali anglash. Ingliz
an’anasida yovuzlik - mutlag metafizik kuch emas, balki kelishuv resursi yoki
ijtimoily o‘zaro ta’sirdagi «shartli sherik» (To make a deal with the devil)
hisoblanadi.

Yana bir muhim jihati - ijobiy tushunchalarning instrumentallashuvi:
yaxshilik ijtimoiy ta’sir ko‘rsatish yoki manipulyatsiya shakliga aylanishi mumkin
(Kill someone with kindness). Bu yerda ish-harakatning samaradorligiga garatilgan
madaniy ko‘rsatma namoyon bo‘ladi, unda axloq kategoriyalari utilitar funksiyalarni
bajarishi mumkin.

19 Takod @ Jx., Jloncon M. Metossl xu3nu yepes metadopbl. — Yukaro: Yuusepcuter Ynkaro, 1980. — C. 27.
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“Yaxshilik” va “yomonlik” konseptlarining okkazional ma’nolari
paremiologik tizimning moslashuvchanligini ko‘rsatib, milliy dunyo manzarasining
xususiyatlariga ishora qgiladi. Rus tilida bu ma’nolar falsafiy-axloqiy jihatdan qayta
tushunilishga intilsa, ingliz tilida pragmatik va kinoyaviy talqinga moyil bo‘ladi. Bu
Vejbitskayaning?® hatto universal tushunchalarning o‘zi ham milliy-o‘ziga xos
ma’nolar tizimi orqali «madaniy qiyofa»nga ega bo‘ladi, degan tezisini tasdiqlaydi.

Uchinchi bobning uchinchi faslida “Yaxshilik va yomonlik haqidagi
paremiyalarni tarjima qilishdagi giyinchiliklar va ularni hal qilish yo‘llari”
tahlil qilinadi. “Yaxshilik” va “yomonlik™ konseptlari bilan bog‘liq paremiyalarni
tarjima qilish alohida murakkab soha hisoblanadi. Bu kategoriyalar universal bo‘lsa-
da, ularning aniq madaniy talqini turlicha bo‘ladi. Hatto funksional jihatdan
o‘xshash maqol-matallar mavjud bo‘lgan taqgdirda ham, ularning obrazliligidagi,
metaforik tuzilishidagi, aksiologik salmog‘idagi va emotsional bo‘yoqdorligi
darajasidagi farq tufayli to‘g‘ridan-to‘g‘ri tarjima qilish ko‘pincha mumkin
bo‘Imaydi.

Ko‘p hollarda rus, qoraqalpoq va ingliz paremiyalari, so‘z yuritilayotgan
konseptlarning umumiyligiga qaramasdan, shaklida, semantik tuzilishida va
pragmatik ta’sirida farqlarni ko‘rsatadi. Masalan, ruslarning “/Jo6po donscrno 6vimo
¢ kynakamu” degan magqolining ingliz an’anasida aniq ekvivalenti yo‘q. U
ezgulikning adolatni himoya qilish uchun kuch va qudratga ega bo‘lishi zarurligini
inkor etmaydigan g‘oyani anglatadi. Bu nafaqat “yaxshilik + kuch” birikmasini
tasdiglash, balki yaxshilikning faol, kurashchan tashabbus sifatidagi chuqur
madaniy tushunchasining ifodasidir. Ingliz tilidagi “A wolf in sheep’s clothing”
iborasi unga faqat formal jihatdan yaqin: u ham tashqi va ichki ko‘rinishning
garama-qarshiligiga asoslangan, lekin asosiy e’tibor ikkiyuzlamachilikka,
firibgarlikka va yomonlikning yaxshilik pardasi ostida yashirinishiga qaratiladi.
Bunda rus maqoli uchun kalit bo‘lgan yaxshilikning “kuch o‘lchovi”, uning
adolatsizlikka qarshi tura olishi haqidagi g‘oya yo‘q. Shunday qilib, ikki ifoda
orasidagi o‘xshashlik to‘liq emas va uni ehtiyotkorlik bilan qo‘llashni talab etadi.

Yaxshilik va yomonlik haqidagi paremiyalarni tarjima qilishdagi
qiyinchiliklarni hal qilish uchun quyidagi usullar tavsiya etiladi: 1. Tarjima tilining
o‘xshash metaforasidan foydalanish; 2. Ma’noviy (tasviriy) tarjima; 3.
Kombinatsiyalangan strategiya; 4. Moslashtirilgan (adaptatsion) tarjima;
5.Analoglarni topish; 6. Moslashtirilgan metaforalar orqgali badiiy obrazlarni berish.

Yugorida keltirilgan usullar asosida yakuniy fikrlarni quyidagi jadvalda
keltirish mumkin:

3-jadval
Yaxshilik va yomonlik haqidagi paremiyalarni tarjima qilish
usullarining tizimli ko‘rinishi

Rus maqoli | So‘zma-so‘z Ingliz tilidagi Qoraqalpoq Tahlillar va xulosa
tarjimasi analogi tilidagi analogi
Ho6po Goodness must | Aniq ekvivalenti | Adillik ushin Demak, ezgulikni
JTOJIKHO have fists yo‘q guresiw kerek himoya qilish uchun

20 BewxoOuukas A. CeMaHTHKa, KyJbTypa M TO3HAHWE: YHUBEPCAIbHBIE YEJIOBEYECKME KOHIENTHI B KYJIBTYPHO-
cneruduieckux konpurypamusx. — M.: Uzn-so JIKU, 1997. — C. 49.
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kuch kerak. Kindness

OBITh C
KyJTaKaMHu with fists yoki Good
intentions, but harsh
actions deb tarjima
qilish mumkin.
Cnenan Do good — No good deed Jagsiliq qilsan, Rus magqoli
n00po — expect evil goes unpunished suwga tasla, ishonchsizlikka, ingliz
KU 371 baliq bilmese, magqoli esa yaxshi
xaliq biledi ishlarning kutilmagan
oqibatlariga e’tibor
qaratadi. Buni «Not
everyone appreciates
kindness» deb
moslashtirish mumkin.
He muroii B Don’t spit in Don’t burn Bir kunlikti Ingliz tilidagi analogi
kononen — | the well — you bridges oylasan, tal ek; ma’nosi jihatidan
MIPUTOAUTCS may need juz jilhiqts yaqinroq, lekin suv
BOJIBI water oylasan, elge motivi yo‘q. Buni
HaAIUTHCS jagsiliq et shunday tushuntirish
mumkin: «Don’t ruin
what you may need in
the futurey.
Ho6po Good is People Jagsiliq el So‘zma-so‘z tarjima
MOMHUTCS remembered remember good esinde qalar, tabily emas, adaptatsiya
nonro, a3mo | for a long time, | deeds, but never jamanliq ta maqolning tub
— e1me but evil even | forget evil ones umitilmas ma’nosini saqlaydi.
JI0JIbIIE longer
Yro What you sow, What goes Ne eksen, sont Shu ma’nodagi to‘liq
noceenib, To [ youshall reap | around, comes orasan ekvivalent.
Y IOXKHEITH around
He poii Don’tdiga He who digs a Birewge or Axloqiy ma’no
Ipyromy hole for pit for others qazba, 6zin beruvchi yaqin analog.
MY — another — falls into it Jigilasan
cam B Heé you’ll fall in himself
nornaenib yourself
Hobpoe A kind word A kind word Jags1 sozge jan Mazmun saqlangan,
CJIOBO heals, a bad heals, a harsh sezinir, jaman adaptatsiya minimal.
JICYUT, a one cripples one hurts s0z suyek
XyJzoe kemirer.
KaJICUUT
Cwmupymno | Athread from | Every little helps Birlik bolsa, Ma’nosi saqlangan,
HUTKE — everyone — a bereke bolar; lekin shakli ingliz tili
roJIoMy shirt for the uslubiga
pybaxa naked Koplegen qonaq moslashtirilgan.
atqaradi
Kto ¢ He who comes Live by the Jamanliq qilsan Shu ma’nodagi to‘liq
MEYOM K with a sword, sword, die by da ozine, ekvivalent.
HaM MpUIET, dies by the the sword jagsiliq qilsan
TOT OT MeYa sword da ozine
Y TTIOTHOHET
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He nenait Don’tdoevil, | Do no harm and Ziyan qilma, Ma’nosi saqlangan,
3J1a, HE and you won’t no harm will ziyan da sagan lekin aytilishi
YBUUILB see evil come to you kelmeydi moslashtirilgan.
3712
Jlo6poro | A good person | Aniq ekvivalenti Jags1t adam Ma’nosini izoh orqali
yenoBeka3a | is drowned for yo‘q jagsiligtan ziyan ifodalash mumkin:
no0psIe good deeds koredi Kind people are often
Jiena B BOY punished for their
CaXaroT kindness.
Hobpo 6e3 Goodness Aniq ekvivalenti | Aniqekvivalenti | Good intentions need
yma — ciabo without yo‘q yo‘q wisdom dep
wisdom is beyimlestiriwge boladi.
weak
Yyxumu Rake the coals To pull the Basqanin
pykamu xap | with someone | chestnuts ogt of eﬁbegiq 6zine To*liq ekvivalenti
3arpe0aThb else’s hands the fire with tarttw jaman
someone else’s adet
hands

Yaxshilik va yomonlik tushunchalari bilan bog‘liq rus, qoraqalpoq va ingliz
magqol-matallarini tahlil qilish g‘oyalarning o‘xshashligiga qaramay, ularning tildagi
ifodalanishi bir-biridan ancha farq qilishi mumkinligini ko‘rsatadi. Ayrim maqol-
matallarning boshqa tilda aniq analogi mavjud bo‘lib, ular to‘liq ekvivalentlar
sifatida tarjima jarayonini osonlashtiradi. To‘liq bo‘lmagan ekvivalentlarda esa
umumiy ma’no saqlanadi, biroq turli metaforalar yoki mazmunning boshqa
jihatlariga urg‘u beriladi, shu sababli ayrim hollarda qo‘shimcha izoh talab etiladi.
Madaniy xususiyatlarga moslashishda so‘zma-so‘z tarjima tabily yoki
muvaffaqiyatli chigmagani uchun asl ma’noni saqlagan holda ifoda qayta tuziladi.
Agar boshqa tilda mos ekvivalent mavjud bo‘lmasa, paremiya mazmuni izoh orqali
beriladi. Shu bilan birga, har ikki yoki uchala tilda ham tushunarli bo‘lgan badiiy
obrazlar va metaforalar ko‘pincha o‘zgarishsiz saqlanadi.

XULOSA

1. Rus, qoragalpoq va ingliz paremiologiyasidagi «yaxshilik» va «yomonlik»
konseptlarini o‘rganish natijasida bu kategoriyalarning turli madaniyatlarda gabul
qilinishining chuqurligi va murakkabligini isbotlovchi muhim jihatlar aniglandi.
Xalq donishmandligining muhim elementlari bo‘lgan maqol-matallar xalglarning
axloqiy yo‘nalishlarini yetkazishda va dunyoqarashini shakllantirishda markaziy rol
o‘ynaydi. Bu leksik birliklar jamoaviy ongni aks ettiribgina qolmay, madaniy
an’analar va me’yorlarni saqlash va yetkazishning muhim vositasi bo‘lib xizmat
qiladi.

2. Qiyosiy tahlil «yaxshilik» va «yomonlik» konseptlarining uchala
madaniyatda ham o‘xshash jihatlari mavjudligini ko‘rsatdi. Masalan, yaxshilik
1jobiy, yaratuvchi hodisa, yomonlik esa vayron qiluvchi va jamiyat me’yorlariga yot
hodisa sifatida qabul qilinadi. Biroq, shu bilan bir qatorda, har bir madaniyatning
tarixiy, diniy va ijtimoiy sharoitlariga bog‘liq bir gator farqlar ham mavjud. Rus va
goragalpoq tillarida jamoatchilikka (kollektivizmga) va jamiyatdagi hamjihatlik
gadriyatiga alohida e’tibor berilsa, ingliz an’anasida shaxsiy mas’uliyat,
individualizm va pragmatizmga katta ahamiyat qaratiladi.
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3. Axloqiy-etik konseptlar tilda barqaror so‘z birikmalari, maqol-matallar
orgali mustahkamlanadi. Bu “til - madaniyatning ombori va uni keyingi avlodlarga
yetkazuvchi» degan gipotezani tasdiglaydi.

4. Leksik birliklardagi o‘xshashlik va farglar jamiyatning tarixiy taraqqiyot
yo‘lini aks ettiradi. Masalan, rus tilidagi halollik va adolat bilan bog‘liq ko‘plab
frazeologizmlar diniy ildizlarga ega (“ne cyau, na He cyaum Oynemrs”), ingliz tilida
esa xuddi shu konseptlar ko‘pincha huquqiy tizim bilan bog‘liq bo‘ladi (‘justice is
blind” — “adolat ko‘zi ko‘r”).

5. Axloqiy konseptlarni ifodalovchi leksik vositalar milliy-o‘ziga xos
xususiyatlarga ega bo‘lishi mumkin. Ba’zi tushunchalarning boshga tilda aniq
analogi bo‘lmaydi, bu esa ularni tarjima qilish va tushuntirishni qiyinlashtiradi. Bu
holat madaniyatlararo muloqot va tarjimada madaniy yo‘naltirilgan yondashuvning
muhimligini isbotlaydi.

6. Turli tizimdagi tillarning farqlari, aynigsa, xalglarning qarashlari va
ideallarini aks ettiruvchi oyna kabi xizmat qiladigan maqol-matallarda yaqqol
ko‘rinadi. Shuni ta’kidlash kerakki, tildagi «yaxshilik» va «yomonlik» konseptlarini
tushunish faqat so‘zlarning leksik ma’nolari bilan chegaralanmaydi. Bu konseptlar
har bir jamiyatdagi axloq va odob-axloqgni qabul qilishga ta’sir ko‘rsatadigan chuqur
falsafiy va madaniy ildizlarga ega.

7. «Yaxshilik» va «yomonlik» konseptlarini o‘z ichiga olgan maqol-
matallarni tarjima qilish masalalari ham madaniyatlararo kommunikatsiyada muhim
rol o‘ynaydi. Magqol-matallarni tarjima qilish nafaqat tilni bilishni, balki bu
konseptlarning turli xalglarda ganday madaniy va falsafiy nozikliklar bilan bog‘liq
ekanligini anglashni ham talab etadi. Bu nafaqat tarjima aniqligining, balki shu bilan
birga, tarjimonlar uchun muhim sinov bo‘lgan madaniy xususiyatlarni saqlab
golishning ham zarurligini ko‘rsatadi.

8. Rus, qoraqalpoq va ingliz paremiologiyasidagi «yaxshilik» va «yomonlik»
konseptini o‘rganish til va madaniyatning o‘zaro bog‘liqligini tushunish uchun yangi
ufqlarni ochadi. Maqol-matallar nafaqat muloqot vositasi, balki madaniy farqlar va
o‘xshashliklarning kaliti bo‘lib ham xizmat qiladi. Ular bizga aholining dunyoni
qanday qabul qilishini, axloqiy va etik kategoriyalarni qanday tushuntirishini
tushunishga yordam beradi, bu esa tilshunoslik, tarjimonlik va madaniyatshunoslik
uchun katta ahamiyatga ega.
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BBEJIEHHUE (anHoTrauusi nucceprauuu 10Kkropa punocodpuu (PhD))

AKTYaJIbHOCTb M BOCTPe0OBAHHOCTH TeMbl AuccepTramuu. B mupoBom
SI3LIKO3HAHUM OIICHKA JIMHTBOKYJIBTYPOJIOTHUECKUX TIOHATHI HMEET BaKHOE
3HAYCHUE, TIOCKOJIbKY SI3bIK SIBIIIETCS HE TOJIBKO CPEJICTBOM OOIIEHUS, HO U
OCHOBHBIM CPEJICTBOM COXPAHEHHWs HAIMMOHAJIHLHOW KapTHUHBI MHpPA, IIEHHOCTHBIX
OpHMEHTHPOB Hapoja U MOpajJbHO-3THUEeCKHX HOpM. Kpome Toro, tema
HEMOCPEICTBEHHO CBSi3aHA C OCHOBHBIMHU HAMpPABICHHUSIMH TOCYAApCTBEHHOU
nonutuku Pecriyonuku Y30ekuctan B cdepe oOpa3zoBanus W Hayku. KoHuenTtsl
«100p0 M 370» SABISAIOTCS OJHOM W3 YHUBEPCAJIbHBIX W (yHIAaAMEHTaTbHBIX
OMHAPHBIX OMNMO3UIMH, JIEKAUMX B OCHOBE JIO00ON KylnbTypbl. OHU OTpaxaroT
HPaBCTBEHHbIC UJICU, MPEACTABICHUS O CIPaBEIMBOCTH, MOPAJIM U TOBEIECHUU
4eJioBeKa, 3aKpeIUIEHHbIE B MapeMHOJIOTUYeCKOM (OHE si3blka (MOCIOBUIAX U
MOTOBOPKAaxX). JTO CBS3aHO C HEOOXOAUMOCTBHIO TIIyOOKOrO CpPaBHHUTEIBHOIO
aHaJlM3a MapeMHUOJIOTUN PYCCKOr0, KapaKaJlMaKCKOro M aHTJIHMICKOTO S3bIKOB Kak
OTpaXeHHs HAlMOHAIBHO-CTIENU()UUECKUX OCOOEHHOCTEW BOCHpUATHA Mupa. B
YCIIOBUSIX WHTEHCUBHOTO MEXKYJIHTYPHOTO B3aMMOJICHCTBUS TAaKOE MCCIICIOBAHNE
CIOCOOCTBYET JIYUIIIEMY TOHUMAHUIO «APYTOro» U YKPETUICHUIO THAJIOTa KYIbTYP.

B MupoBOM s13pIKO3HAHUU B PaMKax MapeMUOJIOTHH U JIMHTBOKYJIBTYPOJIOTHH
HEpa3pbIBHAS CBSA3b MEXKY S3BIKOM U KYJIBTYPOU IIMPOKO UCCIEIYETCS B BEIYIIUX
HAyYHBIX I[IeHTpaXx. B wacTtHOCTH, B HaydHbIX MmKojdaXx OKchopiackoro u
KemOpumkckoro  yHuBepcuTeToB  BenmkoOputanuu  riayOOKO — U3ydaroTcs
CEMaHTHUYECKHUE, KOTHUTUBHBIE U KYJbTYpHbIE OCOOCHHOCTH SI3bIKOBBIX €/IMHUII, B
TOM YHUCIIE CBS3b MAPEMUN C HAPOAHBIM MBIILUICHUEM U CUCTEMOM LIEHHOCTEH, a B
EBpornie mapemuosiornueckue HccleoBaTelIbCKue Tpynnbl npu MaapuackoM
YHUBEPCUTETE aHAU3UPYIOT MIOCJIOBUIIBI u MIOTOBOPKHU B
JIMHTBOKYJIbTYPOJIOTUYECKOM U CpaBHUTENIBHOM acrniekTax. B Hayunoii cpege CLIA
U ABCTpaJiud Ha OCHOBE COBPEMEHHBIX KOPIYCHBIX M KOTHUTHBHBIX TOJXOJIOB
MapeMUu  HHTEPIPETUPYIOTCS KaK  JUHTBOKYJIBTYPOJOTUYECKHE  CAMHUIIBI,
OTpaXKaIoIe HPABCTBEHHO-HOPMATUBHBIA OMBIT 00MmIecTBa. JlaHHBIE MOAXOMIBI
CIy)KaT BaXHOW TEOPETUYECKOM OCHOBOW JUIsI CPABHUTENBHOTO W3Yy4YECHUS
BBIDOKCHMUSI TakuX (PYHIaMEHTAIBHBIX KOHIENTOB, KaK «JI00po» H «3JI0», B
Pa3TUYHBIX SI3BIKAX W MO3BOJITIOT BRISIBUTH MX O0IIEUETIOBEUYCCKUE M HAIIMOHATIBLHO-
crien¢puyeckrue 0COOCHHOCTH.

B pamkax pedopm, nmpoBoaumbix B HoBom Y30ekucrane, ocoboe BHUMaHUeE
yaeNnseTcs Pa3BUTHIO (PUIIOJIOTMYECKOrO O00pa30BaHUs, MOBBIIIEHUIO KauecTBa
NOJATOTOBKM KaJpoB B 00JacTH JIMHTBUCTUKM M JIMHTBOKYJIBTYPOJIOTUH,
NOMYJSPU3alMA U3YYEHUS MHOCTPAHHBIX SA3BIKOB. «HallMOHANBbHBIA SI3BIK — 3TO
HECpPaBHEHHOE OOTaTCTBO, OTPAXKAIOILEE UCTOPHUIO U CAMOOBITHOCTb, TYXOBHBIA MUP
K00 KyJI5TYPHOro Hapoaa”'. B CBA3HU ¢ 5TMM aKTyasbHBIM SBISETCS M3y4EHHE
(hOHETHYECKUX, JICKCHIECKUX, TPAMMATHUECKIX M CEMaHTUIECKUX OCOOCHHOCTEH
pa3TUYHBIX S3BIKOB HA OCHOBE CPABHUTEIIBHOTO SI3bIKO3HAHNS, BBISBIICHUE CXOJICTB
Y pa3InYuil HAIIMOHAJILHOTO SI3bIKA C APYTHUMU S3bIKAMU, HAYYHBIN aHATIN3 3TAIOB

' O‘zbekiston Respublikasi Prezidenti Sh.M.Mirziyoyevning O‘zbek tiliga davlat tili maqomi berilganining
35-yilligi munosabati bilan tabrik nutqi. 21.10.2024.
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UCTOPUYECKOIO Pa3BUTHS, COBEPIICHCTBOBAHWE BOMPOCOB NEPEBOJOBEIICHUS U
TEPMUHOJIOTHH, & TAKKE peATM3ALM HAYYHO-IIPAKTUYECKUX paboT, HAPaBJIEHHBIX
HA COXPaHEHHE CaMOOBITHOCTH HAITMOHAIBLHOTO SI3bIKA B YCIOBUAX TTI00aTH3AIIH.

JlanHast guccepralMoHHas pa0oTa B ONPEJCICHHOM CTENEHH CIYKUT
peann3anuu 3a7ad, onpeaeneHubix B Ykazax [Ipesunenta PecryOnuku Y36ekuctan
ot 11 cents6ps 2023 roma Ne VII-158 «O Crparerun «Y30ekucran — 2030», ot 25
auBaps 2024 roga Ne VI1-37 «O mepax 1o nogaepKKe HayqHO-UCCIEA0BATEIbCKON
JEATEIbHOCTH M YCKOPEHUIO MHHOBAITMOHHOTO pa3BUTUsI», OT 20 okTs16pst 2020 rona
No VII-6084 «O wmepax 1o JajdbHEHIIEeMY pa3BUTHIO Y30€KCKOTO s3bIKa M
COBEPILIEHCTBOBAHUIO SA3BIKOBOM MOJUTUKM B Haied ctpaHe», IloctaHoBieHun
[Ipesuaenta PecriyOnuku Y30ekuctan ot 16 ssuBaps 2023 roga Ne [111-34 «O mepax
10 JajbHeHIlIeMy COBEPIICHCTBOBAHUIO CUCTEMbI Pa3BUTHSI HAYKW M MHHOBALIUID,
oT 24 mas 2024 roga Ne III1-191 «O nonoaHUTENBHBIX Mepax MO JAJIbHEUIIEMY
Pa3BUTHIO BBICIIETO 00Opa30BaHuUs U HAyUYHO-UCCIIEI0BATEIbCKOM A TEIbHOCTIY, a
TaKke B JPYTrUX HOPMATUBHO-NPABOBBIX JOKYMEHTAaX, OTHOCSIIUXCS K JTaHHOU
cepe.

CooTBeTcTBHE HCCIEI0BAHNSA NMPHOPUTETHBIM HANPABJEHUAM Pa3BUTHS
HAYKH U TeXHOJIOTHIl pecnmyOaukHu. /(ruccepraiusi BbIIIOJHEHA B COOTBETCTBUU C
MPUOPUTETHBIM HAIPaBICHUEM pPa3BUTHS HAYKW M TEXHOJOTHH pecmyOnukm .
«DopMHUpOBaHUE CHUCTEMBl WHHOBAIMOHHBIX HJEH M MyTH HUX pealu3aluv B

COIIMaJIbHOM, IMpaBOBOM, O9KOHOMHNYECCKOM, KYJIbTYPHOM, AYXOBHO-
ITPOCBCTUTECIIBCKOM Pa3BUTUU I/IH(I)OpMaHI/IOHHOFO 06HICCTB3. H JCMOKpPaTHU4ICCKOIo
rocygapcrBar».

CreneHb M3y4eHHOCTH NpolJieMbl. B 3amaHOM U MUPOBOM SI3BIKO3ZHAHUU
3HAYUTEJICH BKJIAJ Takux uccieaoBatesnei, kak W. Mieder, A.B. Kynun, H.H.
Amocosa, 1. Bammm, ®. ne Coccrop u k. Jlakodpd?, B CUCTEMHOE HM3ydEeHHE
NApEMUOJIOTUHA AHTJIMHUCKOTO SI3bIKa, KOTOPBIE AHAIM3UPOBAIM CTPYKTYpPHBIE,
CTWJINCTUYECKNE U KOTHUTUBHBIC ACTIEKTHI OCIOBUIL U BBIPAXKECHUM.

TeopeTnKo-MeToA0IOrHYECKHE OCHOBBI W3Y4YECHHUS
JUHTBOKYJIbTYPOJIOTUYECKUX KOHIIETITOB M «AHTPOTOIICHTPUUYECKUID) dTall ObLIH
dbyHIaMeHTanbHO pa3paboTaHbl B s3bIKO3HaHUU Poccum m apyrux crtpan CHIT
takumu yuéHbiMu, Kak FO.C. CrenanoB, B.M. Kapacuk, C.I'. Bopkaues, B.A.
Macnosa, B. Tenus u B.B. Burorpanos® , kotopsle nccienoBany (paseoaoru3Mbl
KaK «KyJbTYPHBIM KOI» M DJIEMEHT SI3bIKOBOM KapTuHbI Mupa. Crneuuduueckue

2 Mieder W. Proverbs: A Handbook. — Greenwood Publishing Group, 2004. — 304 p. Kynun A.B.Kypc ¢paseonorun
COBPEMEHHOT'0 aHIVIMHACKOro si3bika. — M.: Bpicmias mkomna, 1996. — 381 c. AmocoBa H.H. OcHoBbl anrnuiickoit
¢pazeonorun. — JI.: U3n-Bo Jlenunrp. yu-ta, 1963. — 208 c. bannu L. dpanunysckas ctuimuctuka. — M.: Uza-Bo
uHOCTp. UT., 1961. — 394 c. Coccrop ®@. Kypc obmieit muarBuctuku. — M.: Dautopuan YPCC, 2004. — 256 c. Lakoff
JIx., Johnson M. Metaphors We Live By. — Chicago: University of Chicago Press, 1980. — P. 25.

3 Crenanos IO. C. Pycckuii a361k: C10Baph HayKOBEA4ECKMX TepMUHOB. — M.: Hayka, 1997. — C. 13. Kapacux B.1.
KonnenT u si3pikoBas kaptuHa mupa. — M.: Hayka, 2002. — C. 15. Bopkaues C.I". JIMHTBOKYJIBTYPOJIOTHS, SI36IKOBAS
JNYHOCTH, KOHIETT: CTAHOBJICHNE aHTPOTIOIEHTPHUUECKON MapagurMbl B I3IKO3HAHUY // DUITOIOTHYECKHE HAYKHU. —
2001.— Ne 1. — C. 64-72. Macnosa B.A. JIMHrBOKyIbTYpOJOTHS: Y4eO. mocodue Ui CTy . BBICII. y4el. 3aBeICHUN.
— M.: Akagemus, 2001. — 208 c. Tenus B. H. f3bix u xynsTypa. — M.: ®nunTa, 1996. — C. 27. Bunorpanos B.B.
OCHOBHBIE MOHATHS PYCCKOH (ppa3eosiorny Kak IMHTBUCTHYECKOW AUCIMILINHEI // I30panHble Tpyabl. JIekcukomorus
n nexcukorpagus. — M.: Hayka, 1977. — C. 118-139.
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OCOOEHHOCTH NAapEeMHUOJIOTHMH PYCCKOTO sI3bIKa MOJAPOOHO OCBEIIEHBI B HAay4YHBIX
tpyaax B.M. Mans, I'.JI. Ilepmskosa u A.M. Meneposuua* .

B s3piko3nanum Y36ekucrana m Kapakanmakcrana uccienoBaHHs JAHHOTO
HaITpaBJIEHUs HAILLLIM OTPaXKEHHUE B TPYJaX TAKHX YUEHBIX-OCHOBONOJIOKHUKOB, KaK
E. BepaumypatoB, a Takke uccienoBareneil nocueaymoimiero nepuoaa M. Skyoosa,
J1. Epexenosoii u I'. Bek6ocunoBoi® . B wactHoct, M. SIKy60B npoaHain3upoBa
KOHLIENITBI «XOpOIIWKA YEJIIOBEK» M «IUIOXOM 4YEJOBEK» B KapaKaIMaKCKUX
nocinosunax, JI. Epexenosa uccienoBaga aHTUTE3Y «XOPOLIMK» U «IJIOXON» B
nocioBunax, a I'. bexbocuHOBa mpoBOAMIIA HCCIENOBAHUS MHU(POJOTUUECKUX
KOPHEHN aHHBIX KOHLENTOB U UX KOHHOTATUBHBIX 3HAYCHUM B CHMBOJIMKE LBETOB
(6enbIi-u€pHBIiL).

OnHako, HECMOTPS Ha IPOBEAEHHBIE MCCIIEA0BAaHUs, KOHLENT «100p0 U 3710%»
B IMAapEMHOJIOTUH PYCCKOIO, KapaKaJlaKCKOTO W AaHIVIMHCKOro S3BIKOB B
CPaBHUTEIbHO-JIMHIBOKYJIBTYPOJIOTUYECKOM AaCIIEKTe KakK IEJIOCTHAas CUCTEMa
U3y4eH HEIOCTaTOYHO, a BONPOC PACKPBITHS WX  HALMOHAJIBHOM U
o0111e4eI0BeueCcKO MPUPO/Ibl B CONOCTABUTEIHLHOM IIJIaHE JI0 CUX MOp HE MOTYYHII
MOJIHOTO pelieHus. B cBs3u ¢ 3TUM BO3HUKAET HEOOXOAMMOCThH O0jee rIyOOoKOoro
aHaJM3a JaHHOW MpoOJIeMbl B HACTOSIIIEeH padoTe.

CBsi3b  AHCCEPTALMOHHOIO  MCCJEJOBAHMA € IUIAHAMH  HAY4HO-
HCCJIEI0BATEIbCKUX PaldoT BbICHIEr0 00pa30BaTeIbHOIO YUYpeKJAeHusi, Ie
BBINOJIHEHAa Juccepranus. /luccepranus BbIIOJHEHA B COOTBETCTBUU C IUIAHOM
HAy4YHO-UCCJIE0BAaTENbCKUX  pabor  Kapakanmakckoro  rocyJapCTBEHHOI'O
yHUBEpcUTETa UMeHU bepraxa B pamMKax HaydyHOI'O HaIlpaBICHUS «AKTyaJlbHbIC
BOIIPOCHI CPABHUTENIBHOTO U CONIOCTABUTENBHOTO SI3bIKO3HAHMS.

IHeabo wuccieqoBaHWs SIBISETCS  BBIABICHHE OOLIEYETIOBEUECKUX U
HAl[MOHAJbHBIX OCOOEHHOCTEH KOHILENTa «I00pO M  370» B PYCCKOW,
KapaKaJIITaKCKON " AHTJINACKON IapeMHUOJIOTUN Ha OCHOBE
JMHTBOKYJIBTYPOJOTMYECKOIO aHAIU3a.

3amaum uccjiel0BaHuA:

0XapaKTEPU30BATh TEOPETHYECKUE OCHOBBI U3Yy4YEHUS
JIMHTBOKYJIBTYPOJIOTMYECKUX KOHLENITOB U METO/Ibl UX UCCIIEIOBAHUS;

pPacKpbITh OCOOCHHOCTHM MAapeMHOJIOTMM KaK MCTOYHHMKA HAIlMOHAIbHON
KYJBTYPBI U CpeACTBa (POPMHUPOBAHUS SI3BIKOBOW KApTUHBI MUPA;

ONPEIEIUTh JIEKCUYECKHE, CEMaHTUYECKME W HAIMOHAIBHO-KYJbTYPHBIC
OCOOEHHOCTH KOHILIENITOB «J00pPO» M «3]10» B PYCCKOM, KapakallaKCKOM H
AHTJINHACKOM SI3BIKaX;

UCCJIENOBATh IOHATUMHBIM W LICHHOCTHBIM KOMIIOHEHTHI KOHIENTa B
IapeMusix, BKIIOYasi CEMaHTUYECKUE U3MEHEHUS U OKKa3MOHAJIbHBIC 3HAUYCHHUS,

4 Nans B.M. Iocnosunsl pycckoro Hapoma. — M.: DKCMO-IIpecc, 2000. — 616 c. Iepmsikos I'.JI. OcHOBEI
CTpyKTypHOH mapemmonorun. — M.: Hayka, 1988. — 236 c. Menepouu A.M. CemaHTHYecKas CTPYKTypa
(hpazeosornuecKux eIUHUI] B COBpEMEHHOM pycckoM si3bike. — Koctpoma: KI'Y, 1996. — 484 c.

5 Yakubov M.Qaraqalpagq tilinde “jags1 adam”/ “jaman adam” konceptinin naqil-maqallardagi kérinisi. // OzRIA QQB
Xabarshisi, 20 , -san. — B. 159-162.Erejepova D. Qaraqalpaq naqil-maqallarfinda jagsi/jaman konceptleri. // OzRIA
QQB Xabarshisi, 20 , -san. — B. 171-173. Bekbosinova G. “Jagsiliq” ham “jamanliq” konceptli araliq mifonimler.
//Turkiy tillar taraqqiyoti: muammolar va yechimlar mavzusidagi respublika ilmiy-amaliy anjuman materiallari.
Qoraqalpoq davlat universiteti, 2025. —B. 159-163. Bekbosinova G. Renlerdegi “jagsiliq” ham “jamanliq” simvolli
konnotativ maniler// Ilim ham jamiyet. Ne7.2025. — B.71-73.
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BBISIBUTH TPYIHOCTH TIEPEBOJIa MapeMuil o 100pe u 371e 1 000CHOBATh MYTH UX
pELICHMUS.

O0beKTOM HCC/IeI0BAHMS  SIBISIOTCS  KOHIICTITHI  «J00pO ©  3710» B
KapaKaJINaKCKOW, pyCCKOM U aHTJIMMCKOW MapeMHOJIOTHH.

IIpeamerom HCCJIeIOBAHMS SIBJISIETCS W3y4ECHUE
JIMHTBOKYJIbTYPOJIOTHYECKUX, CEMAHTUYECKHX, LEHHOCTHBIX M MEPEBOIYECKUX
0COOEHHOCTEH OTpaXKEHUST KOHIICTITOB «JI00PO 1 3J10» B KapaKaJlMaKCKOW, pyCCKOU
Y QHIJIMICKOW MApEMHUOJIOTHH TPEX A3BIKOB.

MeTtoas! ucciaeaoBanus. B rcciie10BaHNM HCTIOJIB30BAHbI TAKUE METO/IbI, KaK
JIMHTBUCTUYECKOE OIMCaHHUE, CPaBHUTEJIBHO-COITOCTABUTENBHBIM,
KOHTEKCTYaJIbHbIM, CEMAHTUYECKUW, CHUHTE3, OIMCATEJbHbIM, KOMIIOHEHTHBIH,
JIMHTBOCTATUCTUYECKUM, TUCKYPCUBHBIN aHAJIN3.

Hay4Hasi HOBU3Ha MCCJIeIOBAHUA 3aKIFOYAETCS B CJICIYIOLIEM:

JlaHAa KOMIUIEKCHASI XapaKTEPUCTUKA JIMHTBOKYJIBTYPOJIOTHYECKUX KOHLEIITOB,
000CHOBaHA POJIb TAPEMHOJIOTUUA KaK Ba)KHEWIEro WCTOYHUKA HAIMOHAITBHOU
KYJIbTYPBI U SI3bIKOBOM KapTUHBI MUPA;

OTpeeIeHbI JIGKCUKO-CEMAaHTHIECKNE OCOOCHHOCTH KOHIIENTOB <«JI00pO» W
«3710» B PA3HOCHCTEMHBIX f3bIKaX, B TOM YHCJIE HAIMOHAIBHO-KYJIbTypHas
crenu(urKa aHTIUICKON MapeMHOIOTHH;

PaCKpBITBl ~ MOHATHMHBIA W LEHHOCTHBIM  KOMIIOHEHTHl  KOHIIEITA,
CEMAHTUYECKHUE TMEPEHOCHl M OKKAa3MOHAJIbHBIE 3HAYEHUS B MAPEMHOJIOTHYECKON
KapTUHE MUPa Pa3HOCUCTEMHBIX S3bIKOB;

o0ocHOBaHa Kiaccuukanus TPYAHOCTEH MepeBoja MmapeMuil o «J1odpe» u
«3J7€» B PA3HOCHUCTEMHBIX S3bIKAX W MYTH UX TMPEOAOJICHHS C YUYETOM
JIMHTBOKYJIbTYPHOTO KOHTEKCTA.

IIpakTr4yeckue pe3yabTaThbl HCCJACI0BAHUSA COCTOST B CIEIYIOLIEM:

B MpOlEeCCe UCCIEI0OBaHUs ObLII0O COOPAHO U CUCTEMATU3UPOBAHO MHOKECTBO
MapeMHUOJIOTHUECKUX MaTepuaioB, pa3paboTaHa kiacCUpUKAIMS HAIMOHAILHO-
KYJIbTYPHBIX OCOOEHHOCTEH, co3daHa MOJENIb aHaJM3a CEMAaHTHUYECKOrO TIOJIS
MOHSATHUSA U IPAKTUYECKUE PEKOMEHIALNU T10 NIEPEBOAY;

JIEKCUKO-CEMAaHTUYECKUE OCOOCHHOCTH KOHIIETITOB “moOpo” u  ‘“31m0” B
Pa3HOCHUCTEMHBIX SI3bIKAX HE TOJBKO OTPAXKAIOT KOJUICKTHUBHOE CO3HAHHUE, HO U
CIIy’KaT BaXXHbIM CPEACTBOM COXPAHCHUS WM IEpPENadyd KYJIbTYPHBIX TPAJHUIUU U
HOPM;

PACKpBITBl MEXaHU3Mbl (POPMUPOBAHUS U (PYHKIIMOHUPOBAHUS KOHIIENITOB B
A3bIKOBOM KApPTHMHE MHpA, a TakKKe€ NPEACTABICHHUS O B3aUMOACHCTBUU
0O0I11e4YeIOBEYECKOT0 M HAIMOHAJIBHOIO CBOEOOpa3usi B MApEeMHOJOTUYECKOM
dhonme.

JloCcTOBEpHOCTh Pe3yJIbTATOB MCCJIEIOBAHUS TOATBEPKIACTCS HAYYHO-
METOIMYECKOM OOOCHOBAaHHOCTBIO IMOAXOJ0B K METOJOB, HUCIOJIb30BAaHHBIX B
JUCCEPTAINH, TIOJYICHHEM TEOPETUYECKHX (PAaKTOPOB M3 JOCTOBEPHBIX HAYUYHBIX
HWCTOYHUKOB, JTOCTOBEPHBIM XapaKTepPOM IPOBEACHHOIO aHajiv3a M CACJIAHHBIX
BBIBOJIOB, HAYYHO-TEOPETHUUYECKOH OOOCHOBAHHOCTHIO BBICKA3aHHBIX MHEHUU H
IIPEUVIOKEHUM, IIMPOKUM BHEAPEHUEM MHEHUU W TNPEIIOKEHUNM B NPAKTHKY,
MMOJTBEPKACHUEM MOJTYUYEHHBIX PE3YJIbTATOB COOTBETCTBYIOIMMU YUPEKIACHUAMMU.
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Hayynass M npakTu4yeckasi 3HAYMMOCTb Pe3yJbTATOB HCCJEI0BaHUS.
Hayunas 3HaUuMMOCTb HMCCIIEIOBAHUS 3aKIIIOUAETCS B YIIYOJICHUH TEOPETUUECKUX
NPEICTaBICHUA O KOHIENTAaX «I00pO» U «3710» B JMHTBOKYJIBTYPOJOTHYECKOM
aciekTe W uX (YHKUMOHHPOBAHMM B TMAPEMHUOJIOTUYECKOW KapTHHE MHpa
pPa3HOCHCTEMHBIX f3bIKOB. PaboTa packpbiBaeT COOTHOIIEHHE YHUBEPCAIbHBIX U
HAI[MOHAJIbHO-CIEIU(PUIECKIX XapaKTEPUCTUK JAHHBIX KOHIENTOB, YTOUHSAET HX
NOHATUHHYIO, LICHHOCTHYIO U O0pa3Hyl0 CTPYKTYpY. BaxxHbIM sIBIsieTCS pa3BUTHE
METOJIOB CPaBHUTEJIBHOI0, CEMAaHTUYECKOTO U IMapeMHOJOTMYECKOr0 aHajlu3a, a
TaK)K€ BKJIaJ] B TEOPUIO KOHLENTOB M TEOPUIO MEPEBOAA B YAaCTU UHTEPIPETALNUN
KYJIbTYPHO MapKHUPOBAaHHBIX €IMHULL.

[TpakTHueckass 3HAUUMOCTb HCCJIEIOBAHUS OIPEAEISETCS BO3MOMKHOCTBIO
OPUMEHEHHUS €ro pe3ysbTaToB B 00pa30BaTEIbHON, HAYYHOM M IEPEBOIUECKON
NesTeIbHOCTH. MaTepuabl UCCIIEOBAHNUS MOTYT UCIIONIb30BaThCs IIPU pa3padboTke
y4€0HBIX KYpPCOB IO JIMHIBOKYJIBTYPOJIOTMM, CPaBHUTEIbHOW JIMHIBUCTHKE H
TEOpUU TIEepeBOJa, a TaKkKe TMpu OOYYEeHHH PYCCKOMY, AaHIJIHICKOMY U
Kapakajmnakckomy s3bikam. [IpeanoskeHHble peKOMEHIalNH 0 EPEeBOAY MapeMuid
CHOCOOCTBYIOT 0OoJiee aJeKBAaTHOM TIepefade UX CMBICIOBOTO U KYJIBTYPHOTO
conepkanus. Pe3ynabTaThl MOTYT OBITH HCIIOJIB30BAHBI MPH CO3JaHUU Y4e€OHO-
METOJUYECKUX MOCOOH, CJI0OBApEH U AIEKTPOHHBIX JIMHIBUCTHUECKUX PECYPCOB.

BHenpenue pe3yJbTaToB Hcciae10BaHus. Ha oCHOBe HAyYHBIX PE3yJIbTATOB,
IOJIyYEHHBIX B XOJ€ UCCIIET0BAHUS:

KOMIUIEKCHAs XapaKTePUCTUKA JINHIBOKYJIbTYPOJIOTHYECKUX KOHIIENTOB, POJIb
NapeMHOJIOIMH KaK BaKHEHIIIEr0 MCTOYHUKA HAIIMOHATIBHON KYJIBTYPBI U SI3bIKOBOM
KapTUHBl MMpa, a TaKKe Hay4dHbIE pe3yJbTaThbl, Kacaroluecs Kiaccu(pukauuu
TPYAHOCTEHN MEpPEBOa NApEMUN O «100pe» U «3Jie» B Pa3HOCUCTEMHBIX SI3bIKaX U
nyTedl HMX NPeoAOJeHHMs € YYETOM JIMHIBOKYJBTYPHOIO KOHTEKCTa, ObUIM
UCIOJIb30BaHbl B (DYHIAMEHTaJIbHOM HPOEKTE «AHAIN3 ATHOJIMHIBUCTUYECKOU
KapTHUHBl MHpa KapaKalmakCKoro (ONbKIOpa B MOHOTPa(UUECKOM aCHEKTE,
BbINOJIHEHHOM B 2021-2023 rogax B KapakannakCkoM Hay4YHO-MCCIIEI0BATEIbCKOM
MHCTUTYTe TyMaHMTapHbIX Hayk Kapakanmakckoro otaeneHusi AKaJeMUH HayK
PecriyOnuku  V36ekuctan (CmnpaBka Ne 220/1 Kapakanmakckoro otaeneHus
Axanemun Hayk Pecny6mmku Y30ekuctan ot 19 mas 2026 rona). B pesynbrare
ObUTM  PACKpBITHl  HAIMOHAIBHO-KYJIBTYpPHBbIE OCOOEHHOCTH  HPABCTBEHHBIX
KOHIIENTOB B 00pa3lax KapakajamakCKoro (hosibkiopa, a TEOPETUUECKHUE BBIBOJBI O
poJiu mapemuii B popMUPOBAHUM S3bIKOBOM KapTHHBI MUpa JAOIMOJIHEHBI JAHHBIMH,
KacCalolMMUCS  UCCIENOBAaHUS  JMHIBUCTUYECKOM HpUpOnbl  (POJIBKIOPHBIX
MIPOU3BEICHUN;

BBIBOJIbI O JIEKCMKO-CEMAaHTHYECKMX OCOOEHHOCTSAX KOHLENTOB «I00pO» U
«3J10» B PA3HOCHCTEMHBIX fA3bIKAX, B TOM YMCJE O HAIMOHAJIbHO-KYJIbTYPHOM
CBOEOOpA3UM aHTJIUICKON MapeMHUOJIOrMH, ObUIM MCIIONb30BaHbl NPU MOJATOTOBKE
cueHapueB mnporpammbl  «Qayirli tan» Tenexanama «Qoraqalpogistony u
paguoniepenaun  «Tilga e’tibor — elga e’tibor» (CopaBka Ne 05-22/247
tenepaanokanana Pecny6muku Kapakanmakcran ot 18 mas 2026 roma). B
pe3ynbpTaTe CoAEp:KaHue Tele- U paauonepenady ObIo 00OTalIeHO CBEJCHUSIMHU O
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HAIlMOHAJIBHO-KYJIBTYPHON MPHUPOJIE ITUYECKUX KOHIENTOB B Pa3HOCHUCTEMHBIX
S3BIKAX, & TAKXKE O POJIHM MapeMuid B POPMUPOBAHUH S3BIKOBOW KaPTHUHBI MUPA;

Hay4YHbIE PE3YyJbTaThl, KACAIOIIUECS aHAIN3a MOHSATUUHOTO U IIEHHOCTHOIO
KOMIIOHEHTOB KOHIIENTa, CECMAHTUYECKUX MEPEHOCOB U OKKa3MOHATbHBIX 3HAYECHUN
B TMAapEeMHOJOTUYECKOW KapTHHE MHUpPA PA3HOCHUCTEMHBIX SI3bIKOB, OBLIN
WCTONB30BaHbl HAa JMUTEPATYypHBIX BeYE€pax, TBOPUECKUX BCTpEHYaxX M MacTep-
KJIaccaX, MPOBEAEHHBIX B ['OCyAapCTBEHHOM My3€€ HCTOPUU KapaKaJlaKCKOM
nutepatypbl uMeHn bepmaxa (CrpaBka Ne 01-02\03-106 I"'ocygapcTBEeHHOT0O My3esl
UCTOPUM KapakajanakcKou aurepaTypbl uMeHu bepmaxa ot 20 mas 2026 roga). B
pe3ynbTare ObUIO JOCTUTHYTO OOOTAallleHWE HAyYHbIX MPEJICTaBICHUN O
BO3MOXHOCTSIX YIOTpeOIeHUsI apeMull B XyI0KECTBEHHBIX TEKCTaX, LIEHHOCTHBIX
aCNeKTaxX KOHIIETITOB, a TaKXe O HAI[MOHAJIbHOM CBOEOOpa3nu, BbIpaKaeMOM
MOCPEJICTBOM CEMAaHTUYECKUX TIEPEHOCOB CIIOBA.

AnpobGanus pe3yJbTaTOB HcCaeA0BaHNsA. Pe3ynbTaThl nccneqoBaHus ObUIA
MPEACTABICHBl U ampOOMPOBAHBI B 3 MEXIYHAPOIHBIX M 6 PECIyOJIMKAaHCKHUX
HAYYHO-TIPAKTUIECKUX KOH(DEPEHITUIX.

Ony0/1MKOBAaHHOCTH pPe3yJabTAaTOB MccienoBanus. [lo teme nuccepranuu
Bcero onyoimkoBaHo 13 HayuHbIX paboT. M3 HUX 4 cTaThyl ObUINM OMYOJIMKOBAHbBI B
3apyOeKHBIX W3/IaHUSIX, PEKOMEHIOBAaHHBIX BEICIIEH aTTecTallnOHHON KOMUCCHEN
PecriyOnuku  Y30ekucTaH sl MyOJMKAIMd OCHOBHBIX HAyYHBIX PE3yJbTAaTOB
JOKTOPCKHUX UCCepTalui, 3 cTaTtell - B MECTHBIX PECIyOIMKAHCKUX KypHalax u 1
cTaTel - B Ipyrux 3apyO0eHbIX U3IaHUSIX.

CTpykTypa u 00beM quccepranum. /luccepraiusi COCTOUT U3 BBEACHUS, TPEX
IJIaB, 3aKJIOYEHUS] M CIUCKAa MCIOJIb30BAHHBIX HAYYHBIX M JIMTEPATYpPHBIX
UCTOYHUKOB. OCHOBHAs 4acTh IUCCEPTALIMU COCTOUT U3 129 crpanuil.

OCHOBHOE COIEPKXAHUE JUCCEPTAIINU

Bo BBegeHmu 00OCHOBaHBI aKTYaJbHOCTb U BOCTPEOOBAHHOCTH TEMBI
WCCTICIOBAHMSI, U3JIOKEHBI 1I€JIb U 3a7a4d, OOBEKT M MPEAMET TUCCEPTAITMOHHON
paboThI, MOKAa3aHO COOTBETCTBUE MPUOPUTETHHIM HATIPABJICHUSAM PA3BUTHUS HAYKU U
TEXHOJIOTHA PpEeCIyOJIMKH, W3J0KeHbl Hay4dyHas HOBH3HA U TPAKTUYECKUC
pe3yabTaThl HMCCIENOBaHUSA, PACKPBHITHI HAyyHass W NpPaKTUYECKas 3HAYUMOCTb
MOJYYEHHBIX PE3YyJbTAaTOB, MPUBEJCHBI CBEJACHUS O BHEAPEHUU PE3YJIbTATOB
MCCTICIOBAHMS B TIPAKTUKY, allpOOAIuu, CTPYKTYpe U 00beMe HCCIICTOBAHUS.

[lepBas rnaBa jguccepTalMi MOJ Ha3BaHUEM «J/IMHIBOKYJIbTYpPHBbIE
KOHIENThI «100p0» W «3J10» B MNapeMHOJIOTHM» TOCBSIICHA KOMILJIEKCHON
XapaKTEPUCTUKE JIMHIBOKYJIBTYPHBIX KOHIIENTOB W METOJaM HUX H3y4YeHUs,
cnenuUUecKuM acreKkTaM MapeMHOJIOTUM KaK BBIPAKEHUS HAIMOHAIBHON
KyJbTYpBI, @ TaK)Ke Bompocam (pOpMUPOBaHUS KapTHUHBI MUPA, OTPAXKEHHOUN uepe3
A3BIK.

B nepBom pa3zmene guccepranuu  noja Ha3zBaHueMm «KomiuiekcHasi
XaPAKTEePUCTUKA JIMHITBOKYJIbTYPOJOTHYECKHX KOHIENTOB M METOAbI HX
HCCJIeOBAHMSA» OCBEIIACTCS KOMIUIEKCHOE ONUCAHHWE JIMHTBOKYJIBTYPHBIX
KOHIIENITOB M METOJIbl UX MCCIICIOBAHUS, U3yUEHUE KOHIIENTa B JIMHTBUCTUYECKON
TEOPUHU OMNPENECIISIETCS HA OCHOBE aHAJIM3a HAYYHbBIX B3TJIAJIOB TAKUX YUYEHBIX, KaK
JI.C. bapxynapoB, W.P. TI'anenepun, FO.JI. Cocnosckuid, JI.C. Jluxaues, I'.H.
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Jleiiunk®. Taxke B QUCCEPTALMU HA OCHOBE aHAIM3a TEOPETUYECKUX IIOJXOIO0B
ONpEeaENsAeTCs psAJl OCHOBHBIX METO/I0B U3YUYEHUS JINHTBOKYJIbTYPHBIX KOHLENTOB, a
MMEHHO AaHaJIW3 KOHIENTOB KaK KYJbTYPHBIX AapXETHUIOB, WX H3yYEHHE Kak
3JIEMEHTa KyJIbTYPHOTO KOJa, (pa3eosOrTnYecKuil 1 MapeMUOIOTUIECKUIN aHaIu3,
JUTEPATYPHBIA  aHaJIW3, AHAJU3 KOHUENTa Kak JIMHTBOKYJIbTYpHOH U
JIMHTBUCTHUYECKOU KaTETOPHUH.

B nanHOM paszzene B JIMHIBUCTHYECKHX MCCIEIOBAHUAX KOHIIETT «J100pO» U
«3J10» TPAKTyETCA KaK CI0KHAsI © MHOTO3HAYHAsI KATETOPHUsl, KOTOPasi MOKET UMETh
pa3IMYHbIE CEMAHTUYECKUE OTTEHKH, aCCOLMAIMM M 3MOLMOHAIbHBIE OLEHKHU B
pa3HbIX KyJbTypax U si3blkax. B To ke BpeMsi 000CHOBBIBAETCSI YHUBEPCATIBLHOCTD
KOHILIETITOB «J00PO» U «3JI0», TO €CTh UX BCTPEYAEMOCTb B KaXOW KYJIbTYpPE, UTO
SBJISIETCSI BaXXHBIM OOBEKTOM JUIsi MX CPABHUTEIBHOTO H3Y4YEHHUSI B paMKax
TEOPETUYECKOW U KOTHUTUBHOW JIMHTBUCTHUKHU.

OnHUM M3 BaXKHBIX ACMEKTOB M3YUYEHUSI KOHLENTA B SI3bIKO3HAHUM SIBIISIETCS
U3YYEHHUE €ro OTPAaKEHUs B MAPEMHOJIOTUH, TO €CTh B MOCIOBULAX U MOTOBOPKaX.
[TocnoBHILIBI KaK YHUBEPCAIBHOE U KPATKOE BBIPAXKEHHE HAPOIHON MYIPOCTH 4aCTO
CIIyXaT pEeNpe3eHTALMEN ONpeNeNeHHOro KoHuenTa. B 3ToM ciiydae KOHIIENTHI
«100pO» M «3JI0» HAXOASAT CBOE OTPAXEHHE B TMOCIOBHUIIAX M IOTOBOPKaX,
BBIPAKAIOIINX MOPAJBHBIE U ATUYECKUE HOPMBI, OCHOBAaHHBIE HA IPEICTABICHUSIX
HapoJa O MPaBUJIbHOM U HENPAaBUIBHOM, XOPOIIEM W IUIOXOM, CIPAaBEUIMBOM U
HecripaBeyIMBOM. A.M.MelepsikoB B cBoeil pabote «Pycckas mapeMuoIOTHs
paccMaTpuBaeT MOCJIOBULIBI M TTOTOBOPKHU KakK (pOpMy penpe3eHTaU KOHIIENTOB,
yaensas oco00oe BHHUMaHUE HUX POJIM B COXPAHEHUM W Tepeliaye KOJIIEKTHBHOTO
onpITa’.

Bo Bropom pa3nene HayyHOil paOoThl  HccienyeTcss  mpoOiema
«OCO0eHHOCTH MaPEeMHUOJIOT MM KAK MPOSIBJICHUS HALMOHAJIBbHOMN KYJbTYPbI».
[TocnoBULIBI ¥ MOTOBOPKHU SIBJISIOTCS BAXKHBIM 3JIEMEHTOM $S13bIKA M 4Y€pE3 CBOKO
dbopMy mepenaroT pasiuuHble KyJIbTypHbIE U COIHalbHble KOAbl. [lo MHEHMIO
FO.JI.  CocHOBCKOro, TOCIOBHLBI M  IOTOBOPKH - 3TO  CJOYKHBIE
JMHTBOKYJIbTYPOJIOTUYECKHE TOHSATUS, KOTOPHIE HEBO3MOYHO MOJHOCTBIO
TepeaTh B IPOLIECCE NEPEBOIA 0e3 MOTEPH CMBICIIA ¥ IMOLMOHAIBHON OKPAacKH®,
OH noIYepKUBAET, YTO MAPEMHUH UMEIOT KyJIbTYpHbIE OCOOEHHOCTH, TIOATOMY UX
CJIelyeT YYMTBIBATh IPH aJanTaluu TeKcta K apyromy sa3biky. FO.C. CtenaHoB B
pabote «Pycckuil s3bIK: CIOBapb Hay4YHBIX TEPMUHOB)» Pa3BUBAET 3Ty MBICIb,
Ompenesisis NapEMUN KaK 4acTh SI3bIKOBOM KAPTUHBI MUPA, B KOTOPOM 3aKpEILICHbI
BAKHEHMIINE COLMAIbHBIE YCTAHOBKM Hapona. Ilo ero MHEHHIo, MOCIIOBHIBI U
MIOrOBOPKH BBIPAYKAIOT HE TOJIBKO 3HAHUSI, HO U MEHSIOIIMECS OLIEHOYHbIE MHEHMUS,
3aBHCSIINE OT KyJIbTYphI .

¢ Bapxynapos JI.C. SI3bik u nepesoa. — M.: MexayHapoaasie otHomerus, 1975. — C. 11. Tansnepun U.P. Teopus
nepeBoga. — M.: Beicmas mikona, 1981. — C. 97. CocHoBckwmit 10.JI. JIuATBHUCTHYECKHE acTIEKTHI TiepeBoaa. — M.:
Hayxka, 1983. — C. 87. Jluxaues /[.C. KynsTypa apeBuepycckoro Hapona. — JI.: Hayka, 1974. — C. 76. Jlettuux I".1.
Pycckas ¢paseonorus B KOHTEKCTE KYJIbTYPHBIX pa3inmunii. — M.: Hayka, 1988. — C. 49.

" Memepsikos A. M. Pycckas mapemuonorus. — M.: Hayka, 1987. — C. 61.

8 Cocnoscknit 10. JI. JIunreucTHueckue acnekTsl nepesosa. — M .: Hayxa, 1983. — C. 39.

% Crenanos 0. C. Pycckuit s3bik: CioBaph HayKOBEIUECKHUX TEPMUHOB. — M.: Hayxka, 1997. - C. 13.
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[TocmoBUIIBI W TOTOBOPKH BBHIPAKAIOT HE TOJBKO MOpPAJIbHBIE YPOKH H
KU3HCHHBIC HACTABJICHUS, HO W IIEHHOCTH, 00bI4an, o0pa3 »KU3HHU, OCOOCHHOCTHU
B3aUMOJICHCTBUS C OKPYXKAIOIIEW Cpeod U IPYTMMHU JIIOJbMH. DTH SI3bIKOBBIE
€IMHULIBI MOTYT JaTh HH()OPMALIUIO O TOM, YTO ObLIO BaXKHO I HApOJAA B pa3HbIe
HCTOPUYECKHE MEPHOABI, KaK OH BOCIPUHUMAN MPUPOIY, KaKHe HPABCTBEHHbBIC
HOPMBI U TPAJIUIIANA OH COXPAHSUT B IOBCETHEBHOW KU3HH.

[TocnoBumbl W TOTOBOPKH OTPAXKAIOT MBICIH, YYBCTBA U B3TJISIIBI,
NPUCYIIE HAPOY, SIBJSIIOTCS 3epKaJIOM ero MeHTainuTtera. OHU MOTYT PacKphITh
pasnuuvs B BOCHOPHUATHH MHUpa pasHbBIMH Hapoaamu. Hampumep, B pycckoi
KyJIbType YacTO BCTPEYAIOTCS TMOCIOBHIIBI, MOMYEPKHUBAIONINE BaXHOCTh
COLIMAJIbHOW IIEHHOCTH M B3aMMOIIOMOIIH: «Bex orcusu - eex yuucvy, «C mupy no
HUmMKe - 2010My pyoawika». B aHTIOA3BIYHBIX KyJIbTypax MOCIOBHIIBI OObIIEe
aKIEHTUPYIOT BHUMAaHHWE HA JUYHOH OTBETCTBEHHOCTH W WHAMBHUIYAIU3ME:
«Every man for himself» (Kaocowiii cam 3a cebs) unu «Mind your own businessy
(3anumaiics ceoum oenom,).

Oco0eHHOCTH BOCTIPUSITHS MUPA, OTPAKEHHBIE B S3BIKE, SBISIFOTCS BAXKHBIM
WHCTPYMEHTOM CPaBHUTEIHLHOTO HW3YYCHHS Pa3IMYHBIX KyIabTyp. lloHMManue
TOTO, KaK OJIHA M T€ K€ TOHSITHS «I00pPO» M «3J10» MPOSBISIOTCS B PAa3HBIX
KyJIbTypax, MOXKET ObITh JOCTUTHYTO ITyTEM aHaln3a mapeMuid. Hanpumep, XoTs B
JIEKCUKE PYCCKOTO M aHIJIMICKOTO SI3bIKOB MHOTO CXOXKHMX TMOCIOBHI], HX
TOJIKOBAaHHE MOKET OTIMYATHCS B 3aBUCUMOCTH OT UCTOPHUUECKHX, COITUATBHBIX U
PEJIMTHO3HBIX YCIOBUH.

CrepHHH BBIZICNIIET JBa OCHOBHBIX METOJAa I€PeBOJa TapEeMHUI:
dbopManbHBIN TIEPEBOJ U KYJbTypHAs afanTarus. Y KaKI0oro U3 HUX €CTh CBOU
NPEUMYIIEeCTBA M OTPAHWYCHUS, a BBIOOpP CTWJIS 3aBHUCHUT OT KOHTEKCTA, IEIH
NIepeBoia U MPEAIoaracMon ay IMTOpUU

dopMalbHBII  TIEpeBOJ] HAmpaBlIeH Ha MaKCHMaJbHOE COXpaHCHHE
CTPYKTYpPhl U JIEKCMYECKOTO COCTaBa OPUTHMHAIBHOW MOCIOBHUIBI. B maHHOM
cllydae MpUOPUTET OTAAETCS (POPMATLHOM 3KBUBAJICHTHOCTH, TO €CTh JOCTIOBHOMY
COOTBETCTBUIO  3JIEMEHTOB  OPHTMHAJIBHOTO M  TEPEBOAHOTO  TEKCTOB.
[IpuBenénnpiii CTepHUHBIM NpUMEp — MocioBuLa «He 6cé mo 3010mo, umo
onecmumy» M €€ aHTTIUNCKUN 3KBUBanNeHT «All that glitters is not goldy». 3necw
MEX/1y BbIpaXCHUSIMHU HaOII0aeTCs MOYTH MOJTHOE COOTBETCTBUE KakK Mo (popme,
TaK U o cMbicy. O0a BeIpaKEHUS BKIIOYAIOT MeTadoprudeckuii oopa3 Osecka u
30J10Ta, BBIPAKAIOIIUI JIO)KHOE BIIEUATIIEHWE, OOMAaHUYMBOCTh BHEIIHETO BUJA.
Takue cooTBeTCTBHS OOBSACHSIOTCS YHUBEPCATBHOCTHIO 00pa3a, TOCKOJIbKY Hes
«BHEIIIHEH 0OMaHUYMBOCTHY BCTPEYAETCS BO MHOTUX KyJIbTypax. IMeHHO o3TOMY
3/1eCh BO3MOXXHO OCYIIECTBUTH (DOpMalIbHBIN mMepeBoa 0e3 yTpaThl CMBICIHA.
OpnnHako B OOJBIIMHCTBE CIydaeB TaKOM CIOCOO He MaéT pe3ysbTaTa, MOCKOIbKY
apeMUU TECHO CBS3aHbI C HAIIMOHAIBHBIM KYJIBTYPHBIM KOJIOM, HCTOPHEH, OBITOM
U MUpoBo33peHreM. Hanpumep: pycckas nocioBuua: bez mpyoa ne goimawuiib u
PpblOKY u3 npyoa. J10CIOBHBIN TIEPEBOI: HA aHTIIMICKOM si3bike: Without effort you
can’t pull a fish out of the pond. Ha xapakanmakckoM si3bike: Quyinshiligsiz baligt
hawizden shigara almaysan. TakoWi BapuaHT MOHSTEH, OJTHAKO JIJII HOCHUTEJEH
aHTTIUIICKOTO M KapaKaJMaKCKOTO SI3bIKOB 3BYYUT HeecTecTBeHHO. [loatomy B
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aHTJIMACKOM SI3bIKE BMECTO JIOCJIOBHOIO IE€pPEBOJia MCIOJIb3yeTcs Onu3Kas Mo
CMbICITy nocsoBuna «No pain, no gain», a B KapakalalaKCKOM sA3bIke — «Miynetsiz
rahdt jog».

KynbTypHad apmanranus O3Ha4aeT 3aMEHY OPHUIMHAJIBHON ITOCIOBHIIBI
CXOJHBIM TIO 3HAYCHUIO M (DYHKIIMU BBIpAKEHHWEM B S3bIKE TepeBona. Takoi
Croco0 OCHOBBIBAETCS HA MPUHIUIE (PYHKIMOHAIEHON SKBUBAJIEHTHOCTH, TO €CTh
Ha COXpaHEHUH HE POPMBI, a KOMMYHHKATUBHOTO Bo3zeiicTBus. [Ipumep: pycckas
nocynoBula: Kak aykHemcs, maxk u OmKiuKHemcs. AHTIMIACKUN SKBUBaNeHT: What
goes around comes around. 31ech TIEPEBOMYUK OTKA3bIBAETCA OT JIOCIOBHOIO
BOCITPOU3BEJICHUS, MTOCKOIBKY MOHSTHE «ayKHYThCS» (3BYK, BO3BpAIlarOIIUIiCs
HXOM) HE MMEET B aHTJIMHCKOW TPAaJUIMU TAKOTO € KYJIbTYpPHOIO 3HAYEHUS.
BwmecTo Hero ucnomnbsizyercs ¢ppa3eosoru3M ¢ TeM K€ 3HAU€HUEM, TO €CTh UJes O
TOM, YTO COBEPUIEHHOE NEMCTBHE MMEET OTBETHOE MocieAcTBue. KynbTypHas
azanTalys TakXKe MPUMEHSETCS MPU NEPEBOAE MOCIOBHULL, OTPAKAIOLIUX PEAJIUH,
OTCYTCTBYIOLIME B Apyroi Kyiaerype. Hanpumep: pycckas nocimoBuua: Ckoabko
B0IKA HU KOPMU, OH 8CE 8 Jlec cmompum. AHTIMUCKUN dKBUBaNEHT: A leopard
cannot change its spots. Kapakannakckuii skBuBanent: Qasqir baylawga, shoshqa
aydawga konbes.

Tpernii paszmen mnepBoi TWIaBbl Ha3biBaeTca «OTpameHHe SA3bIKOBOU
KAPTHHBI MHpPAa IOCPEeICTBOM KOHLENTOB “modpo” m “3;0”». Ilonsarue
«sI3pIKOBasgs kaptuHa mupa» (SIKM) 3aHmmaeTr mpoyHOE MECTO B COBPEMEHHOM
A3bIKO3HAHUM U KynbTyposjoruu. llo muenuto FO.J[.Ampecsna, s3bIK — 3TO
«KOJIJIEKTUBHAsT Quiiocodus» Hapoaa, B KOTOPOM 3aKperuieHbl €ro LEeHHOCTU U
muposo3s3penne'’. E.C.Ky6pskosa yreepxkaaer, uro JITK GopmupyeTcs Ha CThIKE
KOTHUTHBHBIX CTPYKTYP M HAMOHAILHO-KYJILTYPHBIX Tpamuuuii'!. B KynsTypHO-
JuHrBUCTHYecKOM acniekte B.H.Tenus yka3zpiBaet, 4To SI3bIK «COAEPKUT B ceOe He
TOJNBKO 3HAaKH, HO U KYyJbTYpHbIE CIIEHAPUU TOBEACHUSA, XapaKTEPHBIC IJIs
stHOoca» 2. Tlo muenuio B.M.Kapacuka, KOHIENTHI, SBISIOMIUECS «HAKOIUIEHUIMU
KYJbTYpbl B CO3HAHHM 4YEJIOBEKa», SIBIAIOTCA OCHOBHBIM HWHCTPYMEHTOM JIJIsi
pexoncrpykuun SIKMD. B pamkax naHHOH paOOTBI UCCIEMYIOTCS KOHIIEITHI
«100pOo» W  «370», OTPaXKEHHbIE B MAaPEMHOJOTHYECKOM (OHIE PYCCKOTO,
KapaKaJIMaKCKOTr0 U aHTJIMKACKOTO SI3bIKOB.

HecMmoTpst Ha yHUBEpCAIIbHOCTh MPOTHUBOMOCTABICHUS «I00pO — 3710», UX
CEMAHTUYECKOE HANOJHEHUE B KyJbTypax pa3auyHo. Pycckas mapemuosiorus
dbokycupyercs Ha MOPaJIbHO-PETUTHO3HBIX OCHOBAX A00pa U 371a, B TO BpeMs Kak
aHTJIMICKAs MApEMUOJIOT U UMEET MPAarMaTUYHbIN BU/, CBS3bIBAs UX C COLMAIIbHBIM
YCIEXOM, CIPaBEUIMBOCTHI0 M MPAKTUYECKOW MONb30H: «/[obpo nomHu, a 310
3abwvigatiy, «/lobpoe cioso u kowke npusmuoy, «Om 0doopa 0oopa He uwyymy, «He
denail 31a - He Oyoem om eépaza». B ATHX TOCHOBHIIAX J100pOTa CBSi3aHA C
MUJIOCEpAUEM, ONaroAapHOCThIO, TEpPIEHUEM. 370 K€ MPEeACTABISIeTCS Kak
COLIMAJIbHOE HAPYILIEHUE, KaK TO, UYTO BHIHYKJCHHO BO3BpaIlaeTcs CyObeKTy. Takum

19 Anpecsn 10. JI. CoBpeMeHHBII pycckuii s3bik. — M.: Hayka, 1995. — C. 42.

1 Ky6pskosa E. C. SI3bikoBas kaptuna Mupa. — M.: Hayka, 1990. — C. 33.

12 Tenus B. H. SI3bik u kynbTypa. — M.: ®nunra, 1996. — C. 27.

13 Kapacuk B. Y. Konuenr u s3eikoBas kaptuHa Mupa. — M.: Hayka, 2002, — C. 15.
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obpaszom, B pycckom KM moGpoTta — 3T0, mpexie BCEro, MOpaabHbI UMIIEPATHUB,
a 3710 - IPEAYNPEKICHHE.

[Tpumeps! U3 aHrIMNCKOM TapeMuonoruu: « Do unto others as you would have
them do unto you», «Good things come to those who wait», «No good deed goes
unpunishedy. B anrnmuiickux npuMepax J00po 4acToO TPAKTyeTCsl YTHIUTAPHO - KaK
MpaBUJIbHAS CTPATEeTHs, BEIylIas K BO3HATPAKICHUIO, WM HPOHUYHO, KaK B
MOCJIEeNHENW CTaThe, T/ TMOJYEPKUBACTCA aMOWBAJICHTHOCTh BBIBOAA. 3710
paccMaTpuBaeTcsi Kak JICWCTBHE, KOTOpPO€ O00s3aTelbHO JOJDKHO —BBI3BAThH
MOCTIEICTBHSI, TO €CTh KaK YacThb MOPAIbHO-TIPABOBOM MPUIHMHHO-CIICICTBEHHON
CUCTEMBI.

OTHoIIeHNE KapaKalnakoB K T00py U 311y OTPaKEHO BO MHOTHX YCTOMYHBBIX
BBIpQXKEHUAX B s3bIKe: «Ishi garadan jagsilig qashadiy, «Jagsiligqa jagsilg,
jamanlhgqa jamanlqy, «Jagsiliq islesen de ozine, jamanlig islesen de oziney,
«Jagsumn juzi beyishdury, «Jaman aytpay jagsi jog».

S3pikoBast kaptuHa mMupa (SIKM) B 3HaunTenpHOU cTemeHu (OpMHUPYETCS
MOCPEICTBOM MeTa(hOPUIECKUX MOEIICH, 3aKPETNICHHBIX B TAPEMUSIX. DTH MOJCIN
OTPaXaroT HE TOJIBKO YHUBEPCAIbHBIC KOTHUTUBHBIC aPXETUITBI, HO U OCOOCHHOCTH
HAI[MOHAJILHOTO MHPOBO33pEHUA. B pycckoil Tpaauiuu 3710 acCOUUpPYETCs ¢
TEMHOTOM, XOJOJAOM M pa3pylICHHWEM, YTO YKa3bIBa€T HAa €ro pa3pyLIUTENIbHOE,
JUIIAOIIee NHANBUIYAIbHOCTH 3HAUCHUE: «3710€ C080 U 8 MOPO3 HCHCEMY, «3nas
oyuia u 8 0obpe 6edy Hauoémy, «310U He padyemcs u 8 sACHbulll OeHby. TaKkuM
oOpazom, udepe3 Meradopuueckue 00pa3bl AOOPO MPOSABIAETCS KaK HCTOUYHHK
SHEPTUH U TyXOBHOTO CBETA, a 3JI0 - KaK CHJIa pa3pyIICHUs U XOJI0a.

CornacHO HammMM HAOMIOJCHUSAM, B KapaKalllakCKON JUHTBOKYJIBTYpPE
KOHIIENT «J1I00po» hopMupyeTcst uepes cienyromue metadopsl: “Jagsi soz benen
Jjilan ininen shigadi”, “Jagsi adamnan jamanliq shigpaydi”, “Jagsi niyet — yarim
dawlet”, “Jagsi1 atqa bir qamshi, jaman atga min gamshi”. B kapakaamnakcKou
MAPEMHUOJIOTHH 3JI0 CBS3BIBAETCS C KOH(IMKTOM, TPHUBOIAIIUM K HECUYACTHIO,
OeICTBUIO, Pa3pyIICHNI0, HEKAYECTBEHHOW MPOAYKITNEH, HEBEKITUBBIMH JIFOIBMHU:
“Jagsinin ozi olse de, sozi dlmeydi”, “Jagsiga kop eredi, jamanga shop eredi”.

B anrnwmiickoit kynbType Metadopuyeckoe n300pakeHrne uMeeT OJIu3Kue, HO
cnenuduueckre oTTeHku. JoOpoTa cBsA3aHa CO CBETOM, CKOPOCTHIO U JABM)KEHHUEM
BBEpPX, YTO OTPaKaeT NMParMaTudecKoe HampaBlIieHWE AHTJIMUCKOTO MBIILICHUS:
«Good news travels fasty, «A good beginning makes a good ending». A 3110
aCCOILIMUPYETCS ¢ ThMOM, TaJICHNEM, HapyllIeHHEeM rapMOHUH. BaxkHa ujes o Tom,
YTO 3JI0 MOXKET MAaCKHpOBATHhCS JOOpPOM W TMPOSBIATHCS UYepe3 HCKaKEHHBIC
Hamepenus: « The road to hell is paved with good intentions», « Evil communications
corrupt good mannersy.

HecMmoTtpst Ha yHUBEpCAIbHOCTh MeTapOpUIECKUX Mojenei (1o0po - CBET,
3710 - ThMa), KyJIbTYPHBIE TEMITbI Pa3Indar0TCs:

pyccKasi TpaauIusl YCUIUBAET dMOIMOHATBHO-TICUXOJIOTHUECKUI KPUTEPHUit
noOpa u 371a;

parMaTHYeCKU-pallMOHAIBHBIA Yy aHTJIWYaH, CBS3BIBACT JOOPO U 3710 C
3¢ (PEKTUBHOCTHIO IEWCTBUM M UX COIMMAIBHBIMU TTOCIIC/ICTBUSIMH.
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dopMUpOBaHUE SI3BIKOBOM KapTHUHBI MUpPA B aCMEKTE KOHIIENTOB «100po» U
«3JI0» OTpaxaeT Kak OOIIEYeIOBEUECKHE TEHICHIIUA, TaK W HAIMOHAIbHBIE
ocobennoctu. [lapemuonoruueckue TEKCTbl  MOAYEPKUBAIOT  OMHAPHOCTH
MOHUMAHUS MHUpa, HO JIOMOJHSIOT €ro CHeMUPUIECKUMH  KyJIbTyPHBIMU
3HaueHUAMH. Pycckoil  TpaguIuu  TpHCYIIE  MOpPaTbHOE M JIYXOBHOE
JOMUHUPOBAHKE, aHTJIMICKOMN - MParMaTUYeCKOe M COIMATbHO-OPUEHTUPOBAHHOE
JTOMUHUPOBAHHE.

Bropas rnaBa gucceprauuu HasbiBaeTcsl « KoHumenTsl “modpo” m “3;10” B
PYCCKOM, AHITIMUCKOH U KAPAKAJINAKCKOH MAPeMHOJIOTMH», 2 B €€ NEPBOM
paznene «Jlekcmyeckme OCOOEHHOCTHM KOHUENTOB “mo0po” um  “370” B
PA3HOCHCTEMHBIX fI3BIKAX)»  AHAIM3UPYIOTCS  JIEKCMYECKHE  OCOOEHHOCTU
KOHILIETITOB «JI00pO» M «3710» B PA3HOCHUCTEMHBIX S3bIKaX, OMPENEISIOTCS HX
CEMaHTUYECKOE COJAEp)KaHUEe, CPEACTBA BBIPAKEHMS, a TaKXKe HalUOHAIbHO-
KyJbTypHas crienuduka.

JIMHTBOKYJIBTYPOJIOTUYECKHA aHAJM3 TEOPUH KYJIbTYPHBIX KOHCTAHT,
npemnoxkeHHon B.H. Tenuein, yTBepKAaeT, 4To CHCTEMA LEHHOCTEW Pa3HbIX
HApOJIOB OMPEIEISIETCS, MPEXKAEC BCETO, MAPEMHUSIMU — «KPUCTALTA30BAHHBIMU
YACTUIIAMH KOJUIEKTMBHOTO oOmnbITan'*. DT0 menaer mapeMUONOrMIO OCHOBHBIM
WCTOYHUKOM TIPU M3YUEHUH MOHATHI «JT00pO» U «3710». B pycckoit KynbType 100po
MPOSIBISIETCS. KaK COIMANBHO 3HAYMMas Cuja, CIIocoOHasi 0ObenuHATH Jioei. B
PYCCKOM MapeMuOIOrK A0OPOIETEb TPAKTYETCs KAK YUCTOTA AYUIU U OTKPBITOCTh
cepana: «He oodedxcoa kpacum uenoseka, a 0obpwvie oenay, «/[obpomy yenosexy
6e30e xopowioy. B xapakanmakckoM sizbike: “Jagsiliqg jerde galmas”, “Minezin jatiq
bolsa — ishkenin gatiq bolad:”. 1lpu >ToM BHUMaHUE yJIeNs€TCS HPABCTBEHHBIM,
JyXOBHBIM HOpMaM. AHTIIMICKUE TapeMHuu OoJibllle aKIEHTHUPYIOT BHUMAaHHE Ha
WHIUBUAYyaM3Me U panuoHalbHOCTU: «Good fences make good neighborsy, «A
good example is the best sermony. B mepBOM cilydae aklEHT JejaeTcs He Ha
MICUXOJIOTUYECKON CIUIOYEHHOCTH, a Ha COITMAIBHBIX TPAHUIAX U OTBETCTBEHHOCTH.
HccnenoBatenu OTMEYalOT, YTO AaHIIHUICKOE CJIOBO good Tropa3io yaiie
WCITOJIB3YETCS B 3HAYCHUH OIIEHKH, CBSI3aHHOU C 3(P(EKTUBHOCTHIO MIJIM KAY€CTBOM,
YeM CIIOBO «I00pO».

Pacuipsiss ceMaHTHKO-JIEKCUYECKAM aHAIN3, MOXHO ONPEACIUTh, YTO
JIEKCUYECKOe TI0JIe KOHIIENTOB B Pa3HBIX s3BIKAX TMPEACTABISIET COOOMU
MHOTOCJIONHYIO0 CTPYKTYpy. [nsi pycckoro si3pika XapakTepHOo (HOpMHUpOBaHUE
Pa3BETBJICHHOM  JIEPUBALlMOHHON IIEMOYKM HA OCHOBE KOPHS  «JI00p-»
(«100pOYIIHBIIY, «TOOPOAECTENbHBINY, «XOpOIee MOXKEITAHUE)), OTpa)karouen
OOraTCTBO CEMAHTHMUECKMX OTTEHKOB. B KapakaimakckoMm si3bike oOpasyer
CJIOBOCOYETAHHE <OKAKCHI» - 100p0. OHO TOJIBKO CJIOBO «I00P0» UMEET HECKOJIBKO
3Ha4YCeHUI. B aHTTTUHCKOM SI3bIKE IOHATHE «Z00d» IEMOHCTPUPYET MEHEE PA3BUTYIO
JEpUBAIIMIO, HO UMEET 00Jiee BHICOKYIO YaCTOTY M HIMPOKHUM CHEKTP KOJUIOKAIUA
(good will, good manners, for good, good-hearted).

[TonsiTHE «3710» TaK)Ke yKa3bIBACT HA KYJIBTYPHYIO aCUMMETpHI0. B pycckom
SI3BIKE JIGKCEMA «3JI0» HMEET 0oJjiee IMMPOKOE MPUMEHEHHE IO CPAaBHEHHIO C

14 Teymmsa B. H. SI3bik u kynbTypa. — M.: ®nunra, 1996. — C. 40.
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AHTJIMHACKOM JIEKCEMOH evil, B TOM Yncie «Ha3Io», TO €CTh IeUCTBHE, HAPABICHHOE
Ha JICMOHCTPAaTHMBHOE HAPYIICHWE HOPMBI, & B KapaKaJIMaKCKOM S3bIKE HMEET
HAI[MOHAJbHO-CIIEIIU(UYECKIEe  3HA4YeHUs. ITa  OKpacka CYOBEKTUBHOCTHU
OTCYTCTBYET B aHTJIMMCKOM S3BbIKE, T/€ evil CcOoXpaHseT CBOW MOpajbHO-
PEIIMTUO3HBIN XapaKTep.

[TonsiTus «100pPO» U «3II0» SBISIOTCS YaCThIO HAIMOHAIBLHOTO STUYECKOTO
kogekca. Hampumep, pycckoe Beipaxenue «/lenati 0obpo u opocaii e2o 6 600y»
yKa3bIBaeT Ha HE3aBUCUMOCTh J00pa. AHTIIUNUCKUM I3bIK « You scratch my back, 111
scratch yours» - TpuHUMN B3auMHOW Bbironbl. [lo-kapakannakcku “Jagsilig qil
daryaga tasla - bilse balig biler, bilmese darya - birewge jagsilig qilganin ushin
Okpeleme”. DT paznuuus MOATBEP>KIAIOT BBIBOJIBI MCCIEIOBATEIEH O TOM, YTO
aHTJIOSN3bIYHASL KYJIbTYypa OCHOBAaHa Ha «JOTOBOPHBIX OTHOIIECHUSIX» BHYTpHU
o0111eCTBa, a pyccKas KyJIbTypa - Ha IEHHOCTSX «HPABCTBEHHOT'O OpaTCTBay.

[lo paHHBIM TPArMaJuHTBUCTUKHU, KOHLENT «3J0i» B PYCCKOM U
KapaKaJImakCKOM s3bIKax HMeeT 0ojee BBICOKYIO SMOIMOHAIbHYIO CHIIY, 4YeM
KoHIenT evil B anrnuiickoM si3bike. C10Ba Ha pyCCKOM s3bIKE («3100a Oepém epxy,
«Cepoye nonno 3nay). Kapaxamnakckuii (Jamanlgqga alpp barma. Jaman korip
qaldim. Jaman ayttr) yka3bIBae€T Ha CMEIICHUE AMOIMOHATIBLHBIX U HPABCTBEHHBIX
ACTMEKTOB, KOTOPBIX MOYTH HET B aHTIUHCKOM si3bike. B aHrnmiickom si3bike «Evily
9acTo 0003HAYAET MOBEICHNE WM TIEPCOHAXKEH, BRIXOAAIINX 32 PAMKH HOPMBI, U
pPEAKO MCHOJIb3yeTCa Il OMHCaHUsl MOBCEAHEBHBIX AMolui. Iloromy urto s
AHTJIMACKONW JIMHTBOKYJIbTYPbl XapaKTEpHbl TICUXOJOTUYECKas JUCTAHIUSA U
TEHJICHIIMS K KOHTPOJIIO SMOLIMH.

Bo BTOpOoM pazzene BTOpo# riaBbl uccienyercs Borpoc «HanmonajabHo-
KYJbTYPHbIe OCOOEHHOCTHM KOHUENTOB “m0o0po” m “310” B PycCKOM,
KAPAKAJINAKCKOM W AHIVIMICKOM si3bIKax». KoHIENnThl «700po» U «370»
SBJISIIOTCS. HEOTHhEMJIEMOM 4acThiO JI000N KYyJIbTYpbl, (OPMUPYSI HPABCTBEHHbBIC
MPUHITUIIEI  OOIIECTBA, COIMAIbHBIE HOPMBI M WHIWBHUAyalIbHBIE IIEHHOCTH. B
AHTTIUIICKOM SI3bIKE OHHU BBIPAXKAIOTCS MOCPEICTBOM OOratoro (oHaa MOCIOBHII,
MOTOBOPOK U (Ppa3eojqOTrHUYEeCKUX BBIPAKEHUN, OTpPaXaroIMX HalUOHAIBHO-
KyJbTYpPHBIE OCOOEHHOCTH aHTJIMICKOM SI3bIKOBOM KapTUHBI MHpA.

HecMoTpst Ha TO, YTO KOHLENTHI «I00PO» U «3JI0» B PYCCKOM, aHTTIUICKON U
KapaKaJakCKON MapeMUOJIOTUH HMMEIOT 00Ilee HPaBCTBEHHOE COEpKaHHe, B
KaXJOM JIMHTBOKYJIBTYpE OHHU MPOSIBIISIOTCS 4Yepe3 cleuupuueckue JEeKCUKO-
CEMaHTUYECKUE U aKCHOJIOTUYECKUE MTPU3HAKHU. B pyccKoil mapeMuonoruu 100po B
OoNbIIIEl  CTENMEHUM  CBSA3BIBACTCS €  MHWJIOCEPAMEM, JOOPBIM  CJIOBOM,
B3aMMOIIOMOIIbIO, MPOUICHUEM M HPABCTBEHHOW OTBETCTBEHHOCTBIO, a B TaKHX
napeMusix, Kak «/[obpoe deno 0sa eexa cueémy, «/oopoe croso newum, a 3joe
Kaneuumy, «/{obpo nomuu, a 310 3aowvieaily, «/[oopo 00b6pom e6o038pawiaemcsy,
BBIPAKAIOTCS JIOJITOBEYHOCTh IEHHOCTH JIOOpOTr0 TMOCTYIKA, IOJIOKHUTEIbHOE
IYyXOBHOE BO3JCHCTBHE A0OpOro ClioBa, HEOOXOAMMOCTh MOMHUTH J00pO U
BO3BPAIIICHUE COBEPIIEHHOTO 100pa; B aHTJIMHCKOW MAapeMHUOJIOTUN B COACPIKAHUN
konrenrtoB GOOD wu EVIL BaxHOe MecTO 3aHMMAaOT JHYHBIA BBIOOD,
WHIWBUTyaJIbHAS! OTBETCTBEHHOCTD, IMOCTYMOK U €T0 MOCJEICTBHSI, B YaCTHOCTH, B
napemuu « Virtue is its own rewardy n00pbIil TOCTYIIOK OLIEHUBAETCS KaK LIEHHOCTD
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caMm 1o cebe, «Charity begins at homey MOKa3bIBaeT, UTO 100PO U 3a00Ta MPEKIE
BCEro HAUYMHAIOTCS ¢ ONMMKAMILEero COUanbHOTO OKpYKeHus, « What goes around,
comes around» u «Evil begets evily BbIpaKatOT MBICTH O TOM, YTO XOPOIIHE WA
IJIOXUE JCHCTBUS YEIOBEKA MPHUBOMAT K OMPEACIEHHBIM IMOCIENCTBUIM, a «The
road to hell is paved with good intentions» yka3bIBaeT Ha TO, YTO OJTHOTO JI0OPOTO
HAMEpPEHUsT HEJIOCTAaTOYHO M BAXKEH TaKXKE €ro NPaKTUYECKUU pe3ysbTar; B
KapakaJnakCKOi MapeMUuOIOTUU KOHIIENTHI «jaqsilig» u «jamanliq» TecHO CBSI3aHbI
C KOJIJICKTUBU3MOM, TIOMOIIIBIO, IIIEAPOCTHIO, YECTHOCTHIO, TEPIICHUEM, MY KECTBOM
U BIMSIHHEM YeJIOBEeKa Ha JPYTUX, MPU I3TOM B mapemuu «Jagsi menen jantassan,
Dartin qalmay togiler, Jaman menen jantassan, Qabirgan qalmay sogilery
OTpakaeTcs TyXOBHOE BO3JICHCTBUE OOIICHHS C XOPOIIUM U TUIOXHM Y€JIOBEKOM, B
BeIpakeHUsX « Ornin tawip komek ber, Atin galar mangilik» v «llajin tapsan jardem
et» IOJYEPKUBACTCS MMPAKTUIECKAsi 3SHAYUMOCTD IIOMOIIH, B TapeMun « Haq joldi tap
ta ayrilma, Hadalliq qalar madngigey 4ecTHOCTBH TpPEJCTaBJICHA KaK yCTOMYMBAs
IIEHHOCTh, B mipuMepe «Sabir tubi sari altin, Sabirll jeter muratqa» tepnienue
OLICHHMBAETCA KaK MOJIOKUTEIBHOE Ka4eCTBO, a B mapeMui «Jagsiliqqa-jagsilig, Har
kisinin isi di, Jamanlhqqa-jagsiliq, Nar kisinin isidi» otBer moOpoMm Ha 3710
BBIpXXAETCs KaK MPU3HAK BBICOKOW YEJIOBEUHOCTH; B Mojenu «Jagsidan sharapat,
Jjamannan kesapat» 100po 1 3710 OLEHUBAIOTCS Yepe3 UX COIHATbHBIE TOCIEACTBHS.
Taxkum o0Opa3oMm, BO BCeX TPEX sA3bIKaX MOOPO TPAKTYETCS KakK MOJOKHUTEIbHAS, a
3710 KaK OTpHIaTeJhbHAas HPABCTBEHHAs KaTeTOpWs, OJHAKO B PYCCKOU
apeMHOJIOTHH B OOJBIIEH CTENEHN aKTyaTHM3UPYIOTCS CEMaHTUYECKUE MTPU3HAKH,
CBSI3aHHBIE C MHJIOCEpINEM M TOOpOKENIaTeNbHBIM OTHOIIEHUEM, B aHTIMHCKON
NapeMHUOJIOTHH — C WHIUBUAYaJIbHOW OTBETCTBEHHOCTHIO W TIOCJICICTBUSIMU
MIOCTYTIKOB, @ B KapaKaJNaKCKOH MapeMHOIOTHH — C B3AUMOIIOMOIIBI0, YECTHOCTBIO,
TEPIICHUEM, MY>KECTBOM U KOJUIEKTUBHBIMHU OTHOIIICHUSIMHU.

B Ttpersem pa3gene BTOpOH TVIaBBl  JUCCEpPTAIlMM  UCCIETYeTCs
«CeMaHTHYeCKOE TOJie KOHIENTOB «I00p0» M <«3JI0» B fA3BIKAX Pa3HBIX
cucTeM». AHaIM3 CEMaHTUYECKOTO TIOJIST KOHIIENITOB «00PO» M «3JI0» MO3BOJISET
OTIPENICTINTh BHYTPEHHIOIO CTPYKTYPY ATHUX KaTETOPUH U CIIOCOOBI UX OTPAKECHUS B
s3bIK€. B COBpEMEHHOW KOTHUTMBHOM JIMHTBUCTUKE CEMAHTHUYECKOE IIOJIE
MOHMMAETCA KaK COBOKYITHOCTb JIEKCEM, O003HAYarolmMX pa3IudHbIe CTOPOHBI
KOHIIENTAa U COCTABIISIOLIUX €r0 AP0 U nepudepuro.

CornacHo Teopur KoHientyanbHo mertadopsl (Lakoff, Johnson, 1980),
3HAYUTENIbHAS YaCTh CEMaHTUYECKOTO COep X aHus KOHIENTOB «/{oOpo» u «3mo»
OCHOBaHa Ha YHUBEPCAIBHBIX OMMO3UIUAX: CBET - ThMa, TETIJIO - XOJIO/, BEPX - HU3,
KU3HB - CMepTh. Ha 3TOT pa3 kaxkaas KyapTypa JeaeT 3TH MO/ 3HAYUMBIMHU T10-
coemy. B.B.Tenust yrBepknaet, uto MeTadopuieckas CUCTeMa s3bIKa OTpakaeT
KYJIbTYPHO-IIEHHOCTHEIE ~ IpHOPHUTETHI,  A.BexOuikas  ykasblBaeT  Ha
CYIIIECTBOBAaHHE YHHBEPCAIbHBIX CEMAaHTUYECKMX NPUMUTHUBOB, HO WX
CBO€00pa3HOE NPOSBIEHHE B HAIIMOHAILHBIX A3bIKaxX °.

15 Teynmus B. H. SI3bik u kyneTypa. — M.: ®nunra, 1996. — C. 29.
16 BesxOunkas A. CemaHTHKa, KyJIbTypa U NMO3HAHUE: YHUBEPCAJIbHBIE YENOBEYECKUE KOHLENTHI B KyJILTYPHO-
cneruduieckux koHpurypamusx. — M.: U3n-so JIKU, 1997. — C. 50.
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Takum 00pa3oMm, CEMaHTHYECKOE II0JIE KOHIIENITOB «JI00pO» M  «3JI0»
BKJIIOUAeT B ce0s HE TOJBKO YHHBEpCAIbHbIE MeTapopuueckue o0pas3bl, HO U
AKCHOJIOTUYECKUE AKIIEHTBI, ONPEEISIEMBIE C KYJIbTYPHON TOUKH 3PEHUS.

Taoauma 1

Metadopuueckne MOIeJIH KOHIIENTOB «100P0» U «3J10» B PYCCKOM U

AHIJIMHCKOM SI3BIKAX U UX HHTCPHPETALIUA

Metadopuuec Pycckmii Anrnumiickuii | Kapakannakckui
HNurepnperanus
Kasi MOJIeJIb SI3BIK SI3BIK SI3BIK
«/lobpoe CgeT u ThMa -
cepALe - 4To YHHUBEPCATbHBIC
COJIHIIC B “Jags1 adam - jariq apxetunsl. B
HEHACTHBIN “Good news kindey, jaman PYCCKOM $I3bIKE
IeHb»; «Ha travels fast”; adam - qara CBET 0003HaYaeT
Jlo6po kak « , » .
3J10T0 Cast a dark tundey”. “Jamanga | yXOBHOCTb, a B
cBer / 310 Kak v e . ) .
YeJIoBeKa U shadow”; “Out jariq kun de AHTJIMHCKOM
TbMa £z 6
COJIHIIE HE of darkness qarang1”. “Aydi SI3BIKE -
CBETHUTY; comes light”. etek penen jawip COIMATBHYIO
«CBert npaB/ibl bolmaydi”. (b yHKITUIO
TBbMY 3712 (sICHOCTB,
pas3roHsieT». nH(OPMAIIHNIO).
Temno -
YeIIOBEYHOCTh
«1ob6po ’
XOJIOJ -
corpesact i B OTUYYKIEHHOCTD
JIIOTHIN “A warm heart”; “Ne eksen, soni B yCCKOM HSBII(.G
Jlo6po kak Mopo3y; «3nmoe | “Cold-blooded”; | orasan”; “Oq jarasi Py
Py . . AKIICHT JeNaeTCs
Terto / 310 CJIOBO U B Give someone piter, sOz jarasi
. ; . e , Ha IyIIEBHOM
KaK X0JI0]1 MOPO3 KKETY; the cold pitpes”’; “Jaqgst s6z
. s . s TeIruie, B
«Témmoe shoulder”. - jan azig1”. .
. AHTITHICKOM
CJIOBO U 3UMOH
SI3BIKE - HA
rpeeTy. .
COITHAITbHOM
JTUCTAHIINU.
Bocxoxnenue -
BO3BHIIICHUE,
najicHue -
«dobpo o - « ) 1
Rise and Jags1 insan - elge nerpananusi. B
BO3BBIIIACT v e .
shine”; “To fall | t4j, jaman insan - PYCCKOM $I3BIKE
Ho6po - YeJI0BEKay; » -
from grace”; elge kes”. BHHUMaHue
Bocxoknenne | «Ilas HU3KO OT “ « .
The road to Jamannan dag oOparaeTcs Ha
BBepx / 310 - 3JIBIX JICT; s v e
hell is paved qalad1”. “Jagsiliqqa | coctosiHue («Ian
najgcHue «BrICcOKas . , -
Tyma K 106 with good talpingan - jannetke HU3KO0»), a B
Y Py intentions”. jol tabar”. aHTJIUICKOM
CTPEMUTCS.
SI3BIKE - HA ITYTh
(«mopora,
BEJIyIas B aj1»).
«dobpo “Evil destroys “Jagst menen Jo6po -
TTo6po Kax CTPOUT, 3710 itself”; “Do jurdim, jettim CO3uJaHue, 3710 -
p PYLIUTY; good and live”; muratqa, Jaman paspyuienue. B
JKM3HB / 3710 P .
«KuBu Mischief menen jurdim, PYCCKOM $I3BIKE
Kak OeJIcTBHE »
T00pOM - comes home to qaldim uyatqa”. aKIEHT JieNaeTcs
yMpENTH B roost”. “Jagsinin 6zi 6lse | Ha KOJUICKTUBHOMU

40



BEKax»; «31oe de, s6zi 6lmeydi”. CTOpOHE, B
JIETI0 CaMOMy “Birewge or gazba, AHTIIMCKOM
JIeTly KOHEIl 6zin thsersen”. SI3BIKE - HA
JeJIacT. JINYHOU
OTBETCTBEHHOCTH.
Bocxoxnenue -
BO3BBIIICHHUE,
naJieHue -
B(:;IB[:I?E;T .“R,i,se‘:‘ and “J’ agst insap - elge nerpanauus. B
JTo6po - denoBeKay: shine”; “To £all t4j, jaman 11}’san - PYCCKOM $I3BIKE
BocxoxjeHue | «Ilam HU3KO OT £rom grace « clge kes™ . BIHMAHHC
BBEpX / 3110 - SIBIX JeI: Thq road to J ar?’agnan dag oOparaeTcs Ha
HazeHHe «BLIcOKas hel! is paved qaladlr . Jagmhqqa COCTOSIHUE («I1aj
fyma K 106py .w1th gooc}’ talplqgan - jannetke HI/ISKOi)), aB
intentions”. jol tabar”. aHTJIUICKOM
CTPEMUTCS. A3BIKE - HA TIYTH
(«nopora,
BEJIyIIas B a/1»).

B nuccepranmm mccnenoBaHbl BONPOCH PACHIMPEHUS sapa U Tepudepun
CEMaHTHUYECKOTO TIOJII KOHIIETITOB <«JI00PO» U «3J710» B Pa3HOCHUCTEMHBIX S3BIKAX
(SIIpO - OCHOBHBIE TIOHSTHS: TIOMOIIb, YECTHOCTh, CIIPABETUBOCTH (Il 100pa);
BpEeJ, arpeccus, JIOXKb, paspylieHue (Ims 371a); OMkHAS nepudepust - MpU3HAKH,
CBSI3aHHBIC C COIMAILHBIMU HOPMaMH: TOCTEIIPHUUMCTBO, IIEAPOCTh, BEKIUBOCTH;
100 XUTPOCTh, KOPHICTONIOOKE, paBHOYIINE; JaTbHssA NEpUPEPHs - KyIbTYpPHO-
cnenuduyueckre 3HaYeHMs, HapUMep: B PYCCKOM SI3bIKe: J100pas Ayiua, MUpoKas
Jyliia, 30U S3bIK, 371as Cynb0a; B KapakajalmaKCKOM s3bIke: jaqst adam, jaqsi is,
jaman tagdir, namissiz; B aHrIuickoM si3bike: good sportsmanship, evil genius,
necessary  evil), = KOTHUTHMBHOW  MHOTOMEPHOCTH  KOHIIENTa  «I00pO»
(3MOLIMOHATBHOE COCTOSIHME, COllMajbHasi HOpPMa, KOCMHUYECKUH MOPSIOK,
palMoHaNbHBIA  BBIOOP), CEMAHTUYECKOW CTpaTU(UKAIMK KOHIIENTA «3JI0»,
KyJIbTYPHO-CHICTIU(UISCKON HANMPABICHHOCTH KOHIENTyalnu3anuu (IyXOBHO-
parmoHaIbHas, KOJUIEKTUBHO-JIMYHOCTHAS, JTyXOBHO-COIIMAJIbHAS ),
METOHUMHUYECKAX PACHIMPEHUNA CEMAHTHYECKOTO TIOJISA, BIMSHHUS TpPaJUALIANA
XYJI0KECTBEHHOM TUTEPATyphl. B pe3ynbrare conocTaBieHns U aHAIN3a JTUHAMUKA
KOHIICTITOB YCTAHOBJICHO, YTO B PYCCKOM M KapakKaJINmaKCKOM SI3bIKaxX J0OPO HOCUT
IPEUMYIIECTBEHHO  CTaTUYECKH  Xapakrep (AyXOBHOE  KayecTBO),  3J10
NEePCOHUPUIIMPOBAHO, TOTJIA KAK B AaHTJIMHCKOM SI3bIKE JOOPO Mpe/CTaBIseT cOO0M
npoliecc, AEHUCTBUE, a 3710 - pe3yJIbTaT BPEJOHOCHOTO MOBEACHUS.

Tperbst rnaBa guccepTanu Ha3biBaeTcsi «CMBICJIOBOE W IEHHOCTHOE
CO/lep:KaHMe KOHUENTOB “n00po” M “3710” B KapaKaJINMaKCKHUX, PYCCKHX H
aHIJMIACKUX mnapemMusix». B mnepBoM paszzgene T1iiaBbl NPEJNCTABICH aHAIMU3
«CeMaHTHYeCKUX U3MEHEHU KOHUENTOB “100p0” M “3710” B MapeMUOJIOTHH
Pa3HOCHCTEMHBIX S3bIKOB». (CeMaHTHYeCKHMEe W3MEHEHUs B NapeMHOJOTUU
MIPEICTABIISIOT COO0W MHOTOYPOBHEBBIN MPOIECC U3MEHEHNS 3HAYEHUN TTOCIIOBHUIT
U TIOTOBOPOK TIOJ] BIHMSHUEM KyJIbTYPHBIX, HCTOPUYECKHX W KOTHUTHBHBIX
daktopoB. Takue wW3MEHEHWsS OXBATHIBAIOT HE TOJHKO BHEIIHEE 3HAYCHUE
BBIPOKCHUIA, HO ¥ TIIyOMHHBIE MEXaHU3MbBI UX KOHIENTyaIbHON CTpyKTyphl. FO./.
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Anpecsn!” ormeuaer, 4To JMHAMMKA 3HAYEHWM HEMOCPEACTBEHHO CBs3aHA C
HBOJIIOLINEN «HAWBHOM KapTUHBI MUPa», KOTOpas MepecTpanBaeTcs MoJ BIUSHUEM
HOBBIX COLMAIbHBIX peaNuid, TpaHC(HOpMaLUU KU3HEHHBIX MPAKTUK U WU3MEHEHUS
JUYHOTO OIbITa HOCHUTENEH si3blKa. TakuM 00pa3oM, CEMaHTUYECKHE H3MEHEHHS
CBUCTEIBCTBYIOT HE TOJBKO 00 OOHOBJIEHHHU SI3bIKa, HO M O MEPEOCMBICICHUN
oOmiecTBeHHbIX npeacrasiennii. B.B. Kapacuk'® oobscusier Takue Tpanchopmaiyu
M3MEHEHHEM LIEHHOCTHBIX JOMUHAHT 0o01ecTBa. [lockobKy mapeMun BBICTYAIOT
HOCUTEIISIMH aKCHUOJIOTUYECKUX YCTAHOBOK, M3MEHEHHS B COLMAJIbHO 3HAYMMBIX
OIIMO3UIMAX, HATIPUMEDP TPY[ - OTHABIX, CBOE - Uy)kKoe, J0OpO - 3710, MPUBOIAT K
IEePEOCMBICTICHUIO WX cojepkaHus. HekoTopble MMOCIOBHUIIBI U  TIOTOBOPKH
HaUMHAIOT yTpauuMBaTh CBOM HOPMATHBHBIN XapakTep H NPUOOpETaoT
UPOHUYECKYI0O WM KPUTUYECKYI0 HMHTEPIPETAlNI0, UYTO CBUAETENbCTBYET O
CMEILEHUH aKCUOJIOTHYECKOH cepbl.

W3yuenue mNapeMUONOTHYECKUX BBIPAKECHUH, OTPAXKAIOMUX KOHIIETITHI
«100po» M «3JI0», TOKA3bIBAeT HAIUYHME IUHAMUYECKHX MPOLECCOB B HX
MOHUMAHUU. DTU MPOLECCHl OTPAKAIOT FBOJIOLMI0 MUPOBO33PEHUS - TIEPEX0] OT
CaKpaJIbHOTO M  KOJUIGKTMBHOTO K  pallMOHAIbHO-MPAarMaTHYeckoMy U
MHANBUAYyaIbHOMY. B riccieoBannu mpuBeieHbl OCHOBHBIE BUbI CEMAaHTHYECKHUX
CIBHUIOB, TaKU€ KaK CIBHUI OT HPaBCTBEHHOCTH K MParMaTUYHOCTH, MPUUYUHHO-
CJIEICTBEHHAS CB3b, OT KOJJIEKTUBU3MA K MHAUBHUIYaIbHOCTH, OT SMOIMOHAILHO-
IICUXHUYECKOTO COCTOSHUS K (PYHKIIMOHAJIBHO-PAIIIOHAIBHOMY, OT HOPMaTUBHOCTH
K MPOHUHU, OT KOHCEPBATUBHOCTH K KPUTHUYHOCTH. J[aHbl 000O0IIarONIEe BBHIBOJIBI
TUIOJIOTHH CEMaHTHYECKOTo MepeHOca KOHIENTOB «I00po» U «3J70» B PYCCKOM,
KapakaJmakCKOM U aHTJIMHCKOM SI3bIKaXx.

Tabamnuna 2
CemaHTHUYECKHE U3MEHEHHUS B OTPAKCHHUMA KOHIECIITOB «IlOﬁpO» H «3J10»
. Kapakaanakck .
Tun Pycckas AHruiickas P a5t AHAINTHYECKUT
nepexojaa NapeMHOJIOT U napeMuoJI0rus BBIBOJ]
napeMuoJI0rust
Pycckas Tpagunus
COXpaHseT
Or p
CaKpaJIbHOCTb
HpaBCTBCH no0pa, Toraa Kak
HocTH — | «JloOpo momumM, a | “Honesty is the | “Jamannan gash, pa, 19
. o . . " aHrauiickas
K 3710 3a0BIBai» best policy jagsiga jantas
TpaULIHS
nparMaTi
MEPEOCMBICTUBAET
YHOCTH
€ro KaK COIMAIIbHYIO
CTpAaTEruio.
Ot Ilepexon ot
00XKecTBe . . , SIIMTHO3HOTO
«Ha 3n0ro “What goes “Jamannin P
HHOT'O ., . BO3ME3IHS K
yelioBeKa U coiHie | around comes jurgen jeri -
napa — K ’ " CBETCKOMY
HE CBETUT» around mazar
MPUYUHHO MTOHUMAHUIO
- 3aKOHOMEPHOCTH.

17 Anpecsn 10. JI. CoBpemennslii pycckuif s3eik. — M.: Hayka, 1995. — C. 65.
18 Kapacuk B. Y. Konnent u s3p1k0Bast kapTuHa Mupa. — M.: Hayka, 2002. — C. 18.
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CJIEJICTBEH
HOU CBS3U
Pycckas s3p1k0Bast
Or KapTUHA MHpa
KOJIJICKTHB “Jiz somifi OCHOBBIBAeTCS Ha
HocTH — | «JloOpoe O6parctBo | “Every man for bolgansha, jiz KOJUICKTUBHOCTH,
K Muiiee 0OraTcTBay himself” dost boljsm” aHTIIMHCKas
UHAUBUAY S3BIKOBAsi KApTHUHA
AITBHOCTHU MUpa - Ha
WHANBUAYAIHU3ME.
Or
SMOIIMOHA
JILHO- [Tepexon ot
JTyXOBHOT «/lobpoe cioBo “Actions speak “Ta 7 - pal SMOLMOHAIBHOU
0—K JIEYUT, 3JI0€ louder than _Jagst SS)Z pa - OLICHKU PEYH K
(GyHKIHOH KaJICYUT words” jaman soz - uw IparMaTuKe
aIIbHO- JEUCTBUS.
paroHan
BHOMY

CeMaHTHUECKHE CIBUTHM B MapeMHOJOTUU CBUAETEILCTBYIOT 00 OO0IIei
TEHJEHIIMU TMepexo/ia OT CaKpalbHO-IYXOBHOIO MOHUMAaHUs A00Opa U 371a K X
parMaTuyeckod M palrdoOHAIBHOM HHTeprpeTanuu. B s3bIkoBOM KapTHHE MHpa
PYCCKOTO M KapaKalMaKCKOro $3bIKOB COXPAHAETCS 3HAYUMOCTh II€HHOCTEU
JyXOBHOCTH, AMOIIMOHAIILHOCTH W KOJUIEKTUBHOCTH, TOT/JIa KaK B aHTJIUHACKOM
S3bIKE  YCHUJIMBACTCA CTPEMJICHHE K UWHAUBUAYyAIM3MYy U COIMAILHOU
spdektuBHOCTH. HecMoTpss Ha KynbTypHBIE paziIuyuus, COJACPKATEIBHOE SIPO
KOHIIENTOB «J00pO» U «3JI0» OCTA&TCS OOIIKM: 100pO aCCOIMUPYETCS CO CBETOM,
TEIUIOM M CO3UJAHUEM, a 3710 — C TBMOI1, XOJIOJIOM U pa3pylLICHHEM.

Bo BtOopoM paszgene Tperhelt raBbl «OQKKa3HOHAJIbHbIE 3HAYEHHS
KOHIIENITOB <«I00P0» M «3JI10» B MAPEMHOJIOTHH SI3bIKOB PAa3HBIX CHCTEM)
YCTaHOBJIEHO, YTO MOMUMO MPOTOTUIIMYECKUX, YCTOMYUBBIX 3HAUEHUIM KOHIIETITOB
«1I00pO» U «3710» B MAPEMHUOJIOTUU PYCCKOI0, KapaKaJIMaKCKOro W aHTJIMMCKOTO
S3BIKOB, OHU TaK»Ke MPOSBIIAIOT IIMPOKUHN CIIEKTP OKKA3HMOHAIBHBIX 3HaUeHui. [Ton
TaKUMH 3HAYEHUSIMU [MOHUMAIOTCSI CEeMaHTUYECKUE MOAU(PUKALINY, BOSHUKAIOIINE
KOHTEKCTYaJbHO B 3aBUCUMOCTH OT OMNPENEIECHHOTO COCTOSHUS KOMMYHMKAIIWH,
KyJIbTYPHOTO CLIEHApUs WJIM B3aUMOJICUCTBHS KOHILIENTa C OOpa3HOW CTPYKTYypou
(Tenust, 1996). Okka3nOHANBLHOCTh 3HAYEHUS - 3TO HE HEOXXUIAHHBIN MEpPEHOC, a
3aKOHOMEPHBII pe3yNbTaT CIOCOOHOCTH S3bIKa AaJanTHPOBATh TPAAUIIMOHHBIC
KaTEeropuH K U3MEHSIOIEMYCS TUCKYPCY.

OxKka3uOHANbHBIE 3HAYEHHUS, JEMOHCTPHPYS «HOBYIO HHTEPIPETAIHIO»
byHTaMEHTAIBHBIX KAaTETOPUH S3bIKA, PACKPBHIBAIOT MHOTOCIOWHOCTh KOHIIEIITOB
«100pO» M «3J710» M MOKA3bIBAIOT, YTO UX CEMAHTUYECKOE OTPAKEHUE HUKOT/A HE
ObIBaET MOJHOCTHIO YCTOWYMBBIM. B pycckux, KapakalmnaKCKUX M aHIJIMACKHUX
napeMusix BBIABJICHbl TaKW€ OKKA3MOHAJIbHBIE 3HAUEHHUS KOHLENTOB «J100po» U
«3JI0%», KaK MO3UTUBHAs MHBepcus (mpeBpailieHue J00pa B UCTOUYHUK OMACHOCTH):
«He oenati 0obpa — ne nonyuuwn 31a», «Jaman aytpay jaqsi jog», «No good deed
goes unpunishedy, OTHOCUTEIILHOCTD 3J1a (CTETeHb a0CTPAKIINU U JIECAKpATU3AIIIH ):
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«Co 310m wymku nioxuy, « The devil is not so black as he is painted», «Jamannin
ayagi segiz bolar — jamanliq magsetine tez jetedi», amOuBaIeHTHOCTH A00pa (OT
KEPTBEHHOCTH K HHCTpYMEHTaNIbHOCTH): «Coenaew 000po — He dHcou
bnacooapnocmuy, «Jagsiligqa jagsiiq kutpe», «Kill someone with kindness»,
panoHanu3anmus 37a (COTJacOBaHHas MOJENIb VS. aOCOJIOTHAs MOJETb).
AHTIMiicKass mapeMHUOJIOTHS JTEMOHCTPUPYET OoJiee THOKYI0O M TParMaTuyecKyro
MOJENb: JA00pO M 3710 MOTYyT HW3MEHSTh CBOM OTTEHKH, HCIOJIb30BATHCSA
CTpaTeTMUeCKd W TIOJBEpPraTthCsi COMHEHHIO. Pycckas © Kapakaimakckas
NapeMUOJIOTHS, HAMPOTUB, JEMOHCTPUPYIOT 0oJiee JK3UCTEHIMAIBHYI0 U
HPAaBCTBEHHO IIEJIOCTHYIO MOJENb: KATerOpUW 4Yalle COXPAHSIOT yCTONYHMBBIN
aKCHOJIOTUYECKUH CTAaTyC, a OTKIIOHEHUS OT HETO OOBSICHSIOTCS KaK Tparmdeckue
WJIA UPOHUYECKUE MAPaTOKChl YeTIOBEUSCKOMN KU3HH.

Jlobpo paccmaTpuBaeTcs Kak JIEHCTBUE, MOJUYMHSIONIEECS 3aKOHAM
COLIMAJIbHOW TMHAMUKH: OHO MOXET OBITh MEPEOCMBICICHO KaK OOBIIEHHOCTh TN
cTparernyeckas ommoka (No good deed goes unpunished). UpoHudeckuii Xxapaktep
TaKUX BBIPAKEHUHN MOJICPKUBACT BAXKHOCTh KPUTHUECKOTO B3TJISa HA TIOBEICHUE
cyObeKTa M YMEHHE NpPECKa3blBaTh €ro MOCIEACTBHUS. 370, HA00OpPOT, MOXKET
MOJIBEPraThCs pallMOHAIN3AIMU U OTHOCUTENBHOCTH (The devil is not so black as he
is painted). 3TO TEeMOHCTPUPYET KOTHUTUBHBIN MEXaHU3M, onucaHHbIi Jlakoddhom
1 JxonconoM'”: moHuManue abCTPAKTHBIX KATETOPHH Yepes MOBCEAHEBHBIM OIBIT
u Metadopy. B aHrmiickoi TpaauImu 3710 — 3TO He aObCONMFOTHASE MeTadu3nIecKast
CuJa, a Pecypc COIVIAIICHUS WU «YyCIOBHBIA mapTtHep» (To make a deal with the
devil) B connaJibHOM B3aMMOICHCTBUH.

Ente oqHUM BayKHBIM aCIIEKTOM SIBJISIETCS] MHCTPYMEHTAIM3AIINS TIO3UTHBHBIX
NOHATUN: J00pPO MOXET CcTaTh (QOPMONM COIMATBLHOTO BO3JICHCTBUS WU
manunyissuuun (Kill someone with kindness). 31ech NposIBIAETCS KyJIbTypHas
yCTaHOBKA Ha d(PPEKTUBHOCTH NEHCTBUS, B KOTOPOI ITHYECKUE KATETOPUU MOTYT
BBITIOJTHSATE YTHIMTAPHBIC (DYHKITUH.

OKKa3WOHANBHBIE 3HAYCHUS KOHIIETITOB «I00pO» M «3JI0» YKa3bIBAIOT Ha
aIaITUBHOCTh MAPEMHUOJIOTUYECKOM CUCTEMbl U Ha OCOOEHHOCTH HAIlMOHAJIbHOU
KapTUHBI MUpa. B TO BpeMs Kak B PyCCKOM SI3BIKE ATH 3HAYCHUS CTPEMSITCS K
bun0CcoHCKO-3TUIECKOMY MTEPEOCMBICIICHHUIO, B AHTJIMICKOM SI3bIKE OHU CKJIOHHBI K
NparMaTH4ecKOMy M HUPOHUYECKOMY TOJKOBAHUIO. OTO MOJATBEP)KIAET TE3HC
BexOuikoir?® o TOM, YTO Ha)ke yHMBEPCAIbHBIE IOHATHA IIPUOOPETAIOT
«KYTBTYPHBIA 0OJUK» Yepe3 CUCTEMY HAIIMOHATbHO-CIICEIIM(PHISCKUX 3HAYCHU.

B tpeThem paszmene Tperbeli raBbl aHaIM3upyoTcs « TpyaHocTH nepeBoa
napeMuii o 100pe u 3Jie M MyTH UX pelienus». [lepeBoa mapemuii, CBI3aHHBIX C
KOHIIETITAMH «JI00pO» U «3JI0», SIBISIETCS 0CO00 CIIOKHOM 00J1acThio. XOTS 3TH
KaTerOpuy YHUBEPCAIbHBI, WX KOHKPETHBIC KYJIbTYpPHBIE HWHTEPIPETALNN
pasnuuHbl. Jlake py HATMIuK (QYHKIMOHAIEHO CXOXKUX MOCIOBUI] U TIOTOBOPOK,
OpsIMOM  TMEPEeBOJ] YacCTO HEBO3MOXEH M3-3a pa3HHUIBI B HMX OOpa3HOCTH,

19 Takod@ Jx., JIoncon M. Metoss! xu3nu yepes metadopbl. — Yukaro: Yuusepcuter Yukaro, 1980. — C. 27.
20 BexoOunkas A. CeMaHTHKa, KyJbTypa W TIO3HAHWE: YHUBEPCAIBLHBIE YEJIOBEUECKHE KOHIIENTHI B KYJIbTYPHO-
cnemuduyecknx KoHpurypauumsx. — M.: Uzn-so JIKH, 1997. — C. 49.
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MeTahOpUUECKON CTPYKTYpe, aKCMOJIOTMYECKOM BEC€ U YPOBHE SMOLMOHAIBHOU
OKpaCKH.

Bo MHOrumx ciyyasx pycckue, KapakajllaKCKUe W aHIJIMHWCKHAE NapeMUH,
HECMOTPSI Ha OOIITHOCTh PACCMATPUBAEMBIX KOHIICTITOB, JEMOHCTPUPYIOT Pa3IHUuns
B (hopMe, CEMaHTUUYECKOM CTPYKTYpe U IparMaTuieckoM Bo3nencTBuu. Hampumep,
pycckasi mocioBHLA «/Jo0Opo 0oadcHo Oblmb ¢ Kyiakamuy» HE UMEET TOYHOTO
SKBUBAJICHTA B aHrJIMHCKOW Tpaaunuu. OH moJpa3yMeBaeT HUJICI0, KOTOopas He
OTpHULIAET HEOOXOAMMOCTU HOOpoJeTeNnd 00JaAaTh CUJION U MOTYUIECTBOM IS
3aIUTHl CIPABEUIMBOCTU. DTO HE TOJBKO YTBEPKIECHUE COYETAHMS «J100po +
CHUJIa», HO U BBIPAXKEHHUE ITyOOKOTO KYJIBTYPHOTO MOHUMaHUA J00pa Kak akTUBHOM,
00€BOI MHUITMATUBBL. AHTIIMICKOE BhIpakeHue «4 wolf'in sheep's clothingy 6mv3ko
€My TOJBKO (POpMaJbHO: OHO TAKKE OCHOBAHO HA MPOTUBOIMOJIOKHOCTH BHEITHETO
U BHYTPEHHEro BHJAa, HO OCHOBHOE BHUMAHHME VYACISIETCA JIMLEMEPUIO,
MOIIICHHUYECTBY M TOMY, KaK 370 CKpBIBAa€TCS MOJ Mackod noopa. OTcyTcTByeT
KJTFOUeBas JJII PyCCKOM TMOCJIOBHIIBI HJES «Mepa CHIIBD) 100pa, ero CrocoOHOCTH
MPOTUBOCTOSITh HECMPABEJIMBOCTA. TakuM 00pa3oM, CXOJCTBO MEXKIY IBYMS
BBIPOKCHUSIMU HE SIBJISIETCS TIOJTHBIM M TPEOYET €ro OCTOPOKHOTO MPUMEHEHHSI.

JUns pemieHus TPYyIHOCTEH NpU NEPEBOAE MNapeMuil o ao0pe u 3ie
PEKOMEHIYIOTCS ciemytonue MeToabl: 1. Mcronp3oBanue aHaIoruaHon MeTadopsl
s3pika mepeBoga 2. CmeicioBod (0oOpasnbiil) mepeBoa; 3. KomOumHMpoBaHHAS
crparerus 4. AnantuBHbIN nepeBoj S. Haxoxaenue ananoros. 6. [IpencraBnenue
XYZ05KECTBEHHBIX 00pPa30B C MOMOIIBIO aIallTUPOBAHHBIX MeTadop.

Ha ocHOBe BBIIEYNIOMSHYTBIX METOJOB OKOHYATEJIbHBIE BBIBOJBI MOYKHO
MPEACTaBUTh B CIEAYIOLIEH TabuLie:

Tadauuna 3

CucremaTuyeckoe npeacraBjieHue MeTOA0B MepeBoia MapeMuii o 100pe

N (S

Anrauniickuii | Kapakaianakckuii
aHaJor aHaJor

Pycckas
MOCJIOBUIIA

JlocioBHBI

AHAJIN3 ¥ BBLIBOJ
nepeBoJ

CnengoBateinbHO, IS
3aImuTH J00pa
HeoOXoaMMa CHIa.
MoxHO niepeBecTr
kak Kindness with
fists umu Good
intentions, but harsh
actions.
Pycckas nocnosuna
aKIEHTUPYET
BHUMAaHHE Ha
HEJIOBEPHH,

Tounoro
SKBUBAJICHTA
HET

JHo6po
JIOJI’KHO OBITH
C KyJIaKaMH

Adillik Gshin
kuresiw kerek

Goodness must
have fists

Jagsiliq qilsan,

Crenan
100po - KIau
3714

Do good -
expect evil

No good deed
goes
unpunished

suwga tasla, baliq
bilmese, xaliq
biledi

AHIJIMICKAs - Ha
HEOKUJaHHBIX
MOCJIEJICTBUSIX

TOOPBIX MTOCTYIKOB.
MoKHO aJanTUpOBaTh
kak Not everyone
appreciates kindness.
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AHTIIMACKHUHA aHajor
OJIIKE TIO CMBICITY,
OJHAKO B HEM

He mroii B . e
Don’t spit in Bir ktnlikti OTCYTCTBYET MOTHB
KOJIOJIEI - , ,
the well - you Don’tburn | oylasan, tal ek; jiiz BOABI. MOXHO
TIPUTOIATCS . s ;
BOJBI may need bridges Jilligt1 oylasan, 00BSACHUTH
water elge jagsiliq et CIEeTYIOIHUM 00pa3oMm:
HAIHUTHCS D
Don’t ruin what you
may need in the
future.
. People OCIIOBHBII TIEPEBO
JHo6po Good is p A PEBO
remember . 3BYUYHUT
TTOMHHTCSI remembered Jagsiliq el esinde
) good deeds, . HEECTECTBEHHO,
nonro, a 3mo | for a long time, qalar, jamanlhq ta
. but never aJlanTaus CoXpaHsieT
- emie but evil even . unitilmas .
forget evil OCHOBHOM CMBICT
JIOJIBIIIE longer
ones MIOCJIOBHIIBL.
Uro What oes .
What you sow, & Ne eksen, som | IlonHBIH SKBHBAJICHT C
rmoceenib, TO around,
. you shall reap orasan TEM K€ 3HAUCHHEM.
Y TIOKHENIH comes around
o Don’t dig a . .
He poit & He who digs . bnuzkuii ananor,
Ipyromy M hole for a pit for Adamga gazan nepeIaronuii
PYTOMY MY another - P gazba, 6zin p N
- caM B Heé R . others falls , HPaBCTBEHHBIN
. youll fallin | . ~ .. tusersen
30N 1183 into it himself CMBICII.
yourself
obpoe . . Conepxanue
cnozlio J?C‘H/IT A kind word A kind word Jaqgsi so’z awiri coi IZlHeHO
’ heals, a bad heals, a harsh qst . P ’
a xyzaoe . jazadi aJanTaius
one cripples one hurts
KaJCUuT MUHHMAaJIbHA.
Cwmbicn coxpaHEH
Cwmupyno | A thread from OHAKO (bg v ’
HUTKE - everyone - a Every little | Birlik bolsa, bereke p
. aJIaTHPOBaHa K
roJoMy shirt for the helps bolar
CTHIICTHKE
pybaxa naked .
AHTTIUIICKOTO SI3BIKA.
KTto ¢ Meuom
He who comes .
K HaM . Live by the Jamanliq qilma, .
N with a sword, . . . ITonHBIH SKBUBAJIEHT
npuaeT, TOT . sword, die by jamanliq 6zine
dies by the C TEM K€ 3HAUCHHUEM.
OT MeYa U the sword qaytar
sword
MOTUOHET
. . Do no harm Cwmbicn coxpaHEH
He nemait Don’t do evil, . . P ’
, and no harm | Ziyan qilma, ziyan o1HaKo GopMma
3J1a, HEe and you won’t . . .
. will come to | da sagan kelmeydi BBIPa)KEHHUS
YBUAUIIB 3712 see evil
you aJIalTHPOBAHA.
3Ha4YeHHE MOKHO
Hobporo nepeaaTh
yenoBeka 3a | A good person Tounoro Jags1t adam MOCPEACTBOM
nobpeie nena | is drowned for | skBuBanenra | jagsiligtan ziyan nosicuenust: Kind
B BOAY good deeds HET koredi people are often
CaXkaroT punished for their
kindness.
Tounoro MoHO aganTupoBaTh
HoGpo 6e3 Goodness TouHoro ASTTHPO
. SKBHBaJICHTa kak Good intentions
yma - cinabo without SKBHMBAJICHTA HET .
HET need wisdom.
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wisdom is
weak
To pull the
Uyxxumu Rake the coals | chestnuts out | Basqanin enbegin
pykamu xap | with someone of the fire 6zine tartiw jaman | IlodHBII SKBUBAJICHT.
3arpebaTh else’s hands | with someone adet
else’s hands

AHanu3 pycCKMX, KapaKaJlaKCKUX W aHIVIMMCKUX ITOCJIOBMII U IOTOBOPOK,
CBSI3aHHBIX C MOHATUSAMHU 00pa U 3714, OKA3bIBAET, YTO, HECMOTPSI Ha CXOACTBO
UJEeH, UX A3BIKOBOEC BBIPA)KCHHE MOXKET 3HAYMUTEIBHO pasinudarbes. Hekotopsie
IIOCJIOBHIIBI M TIOTOBOPKY MMEIOT TOYHBIA AHAJIOT B IPYIOM SI3BIKE M KaK ITOJIHBIC
HKBUBAJIEHTHI 00JIErYaroT MpoLEecC MepeBojia. B HEMOJIHBIX SKBUBAJIEHTAX OOIIMN
CMBICIT COXpAaHSIETCA, OJHAKO MWCIONb3YIOTCS pa3inyHble MeTadopbl WU
AKIIEHTUPYIOTCA HWHBIE ACHEKThl COAECP)KAHMUSA, MO3TOMY B OTHAEIBHBIX CIy4asx
TpeOyeTcss JOMOJHUTENbHOE TosicHeHue. llpu apmantamum K  KyJbTYypHBIM
OCOOCHHOCTSIM, KOTJIa JOCJOBHBIA TEpPEeBOA 3BYYUT HEECTECTBEHHO WU
OKa3bpIBAC€TCs HEYJAYHBIM, BBIPAKCHUE MEPECTPAUBACTCS C COXPAHEHUEM
MUCXOMHOrO cMbIcna. Ecim B JIpyroM sA3bIKE OTCYTCTBYET COOTBETCTBYIOLIUU
DKBUBAJICHT, COICPKAHUE MAPEMUH ITepeaacTcs MOCPEACTBOM NOsiICHEHUsA. Bmecre
C TEM XYJO0’KECTBEHHbIE 00pa3bl U MeTa(opbl, MOHATHBIE B ABYX WM BO BCEX TPEX
A3bIKAX, YACTO COXPAHSIIOTCS 0€3 U3MEHEHUH.

3AK/IIOYEHUE

1. B pesynbraTte H3y4deHHMs KOHLENTOB «JI00pO» M «3JI0» B PYCCKOH,
KApaKaJIIMaKCKOM M aHIVIMACKOW IApEMHUOJIOTMH BBISBICHBl Ba)KHBIE AaCIEKTHI,
JOKa3bIBalOIIME TIyOWHY M CJIOYKHOCTb BOCHPHUSTUS ITUX KaTErOpuil B pa3HbIX
KyapTypax. llocmoBunpl, sBisAromMecs BaXXHBIMH JJIEMEHTAMH HApOIHOU
MYAPOCTH, UTPAIOT LEHTPAIBHYIO POJb B IEpefadye HPABCTBEHHBIX YCTAHOBOK U
(GbopMUPOBAHUN MUPOBO33PEHHUSI HAPOJOB. DTU JEKCUUYECKUE €TUHUIIBI HE TOJIBKO
OTPAXKAIOT KOJUIEKTUBHOE CO3HAHME, HO U CIIY’KAT BAXXHBIM CPEACTBOM COXPAHEHUS
Y IIepeayu KyJIbTyPHBIX TPAAULMN U HOPM.

2. CpaBHUTENBHBIN aHATTU3 TIOKa3aJl, YTO KOHIIETITHI «I00PO» U «3710» UMEIOT
CXO0XHe YepThl BO BCeX Tpex KynbTypax. Hampumep, 106po BocipuHUMAETCs Kak
IIOJIOXKUTENBHOE, CO3UIATEIBHOE SIBJICHHUE, @ 3710 KaK Pa3pyLIUTEIbHOE U YYXKI0€
oOmiecTBeHHbIM HOpMaM. OJIHAKO, Hapsily € 3TUM, CYLIECTBYET psAJl paziIuuui,
CBSA3aHHBIX C UCTOPUUYECKUMH, PEJIUTUO3HBIMU U COLIMAJIBHBIMU YCIIOBUAMU KaXA0U
KyJbTypbl. B pyccKOM M KapakaJmakCKOM sI3bIKaX 0CO00O€ BHHUMaHUE YJENAeTcs
OOLIECTBEHHOCTH (KOJUIEKTMBU3MY) U LIEHHOCTU COJMAAPHOCTU B OOILECTBE, B TO
BpeMsl KaK B AHIVIMACKOW Tpaguuuu OONbIIOe BHUMAHHUE YAETSETCS JIMYHOU
OTBETCTBEHHOCTH, HUHAMBUAYAIU3MY U IPArMATU3MY.

3. MopanbHO-3TUYECKHE KOHUEMNTHI 3aKPEIUIIOTCS B A3BIKE MOCPEACTBOM
YCTOMYUBBIX CIIOBOCOYETAHUM, TMOCJIOBHUI] M MOTOBOPOK. ITO MOATBEPXKIAET
TUIIOTE3Y O TOM, YTO «A3BIK - 3TO XPAaHWIHILE KYJIbTYpPBI U €€ ITepeaya CJIeTyOINUM
ITOKOJICHUSIMY.

4. CxoacTBa U pa3auyms B JEKCHUECKUX €AUHULIAX OTPAKAOT UCTOPUYECKHIA
OyTh pa3BuTUs oOmectBa. Hampumep, mMHorume ¢(pazeonorusmsel, CBS3aHHBIE C
YECTHOCTBIO U CIIPABEJIMBOCTBIO B PYCCKOM $I3BIKE, UMEIOT PEIUTHO3HBIE KOPHU
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(«He cyau, na He cyauM OyJlemib»), B TO BpeMs KaK B aHTJUICKOM SI3BIKE TE K€
KOHIICTITBI 4acTO CBS3aHBI C TPABOBOM cucTemMoil («justice is blind» -
«CTIPaBEJINBOCThH CIIETIAY).

5. Jlexcnueckue cpencTsa, BhIpaKarole HPABCTBEHHBIE KOHIIEITBI, MOTYT
UMETh HallMOHANIbHO-CIIel(puYeckue ocobeHHocTu. HekoTopeie MOHATUS HE
MMEIOT TOYHOTO aHajora Ha JPYroM s3bIKe, 4TO 3aTpPyIAHSET WX MEepeBOA U
oOBsicCHEHHE. IJTO  OOCTOSTENbCTBO  JIOKA3bIBA€T  BAXKHOCTH  KYJIbTYPHO-
OPHEHTUPOBAHHOT'O MOX0/1a B MEKKYJIBTYPHOH KOMMYHHKAIIMU U TIEPEBOJIE.

6. Pasnuuus S3bIKOB Pa3HBIX CHCTEM OCOOEHHO 3aMETHBI B IIOCIIOBHIIAX,
KOTOpBIE CIYXaT 3epKajioM, OTPaKAIOLIUM B3TJISAbI U Uaeasl HaponoB. Crnenyer
OTMETHTb, YTO IIOHMMAaHHE KOHLENTOB «JI00pO» U «3]I0» B S3bIKE HE
OrPaHUYMBAETCS TOJBKO JIEKCUUYECKUMU 3HAYCHUSIMH CJIOB. DTU KOHUEIIIMYA UMEIOT
riny6okue Guiaocopckre U KylbTypHble KOPHH, BIMSIONIUE HA IPUHATHE MOPATH U
ATHUKETa B KaXJIOM OOIIeCTBE.

7. Bompocsl mepeBoAa IOCIOBHUIl U IOTOBOPOK, COAEPKAIIMX KOHLEIITHI
«I100PO» U «3I10», TAKKE UTPAIOT BAXKHYIO POJIb B MEKKYJIBTYPHOU KOMMYHHUKAIIHH.
[lepeBoa MOCIOBUI] M MOTOBOPOK TpeOyeT HE TOJIbKO 3HAHUS $3bIKa, HO U
MOHUMAHUSA TOTO, C KAKUMHU KYJIbTYPHBIMH U (PHIOCO(YCKUMH TOHKOCTSAMH ATH
KOHIENTHl CBSI3aHBbl Y Pa3HBIX HAPOJOB. DTO MOAYEPKUBAET HEOOXOIUMOCTH HE
TOJIbKO TOYHOCTH TMEPEBOJA, HO M COXPAHEHUS KyJIbTYPHBIX OCOOCHHOCTEH, YTO
SIBIISICTCSI BAYKHBIM MCIIBITAHUEM TSI IEPEBOTYUKOB.

8. M3yueHne KOHIENTOB «J00pO» M «3J10» B PYCCKOW, KapaKallmaKCKOW U
AHIJIMHACKON TMapeMUOJIOTUU OTKPHIBAET HOBBIE TOPU3OHTHI Ui TOHUMAaHHA
B3aMMOCBSI3M SI3bIKa U KYJBTYPHI. [1OCTIOBHIIBI CiIy’)KaT HE TOJIBKO CPEICTBOM
OOIIEeHUS, HO ¥ KJIIOYOM K KYJIBTYPHBIM pa3iuyusaM U cxoicTBaM. OHU MOMOTaioT
HaM MOHATH, KaK HaceJIeHNEe BOCIIPUHUMAET MUP, KaK OHO OOBICHSET MOpPaJIbHbIE U
TUYECKUE KATETOPUH, YTO UMeeT OOJIbIIOE 3HAUYCHHE I IMHTBUCTHKH, IIEPEBOAA
U KyJIbTYypPOJIOTHH.
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INTRODUCTION (abstract of PhD dissertation)

The aim of the research is to identify the universal and national characteristics
of the concept of «good and evil» in Russian, Karakalpak, and English paremiology
based on a linguocultural analysis.

The object of the research is the concepts of «good and evil» in Karakalpak,
Russian and English paremiology.

The scientific novelty of the research is as follows:

a comprehensive characterization of linguocultural concepts has been provided,
and the role of paremiology as a crucial source of national culture and the linguistic
picture of the world has been substantiated;

the lexico-semantic features of the concepts «good» and «evil» in languages of
different systems, including the national-cultural specificity of English paremiology,
have been identified;

an analysis of the conceptual and value components of the concept, semantic
transfers, and occasional meanings in the paremiological picture of the world in
languages of different systems has been conducted;

the classification of difficulties in translating «good» and «evil» paremias in
languages of different systems and ways to overcome them, taking into account the
linguocultural context, is substantiated.

Implementation of the research results. Based on the scientific results
obtained in the research work:

the scientific results concerning a comprehensive description of linguocultural
concepts, the role of paremiology as one of the most important sources of national
culture and the linguistic worldview, as well as the classification of difficulties in
translating paremias about “good” and “evil” in languages of different systems and
ways of overcoming them with due regard to the linguocultural context were used
in the fundamental project entitled “Analysis of the Ethnolinguistic Picture of the
World of Karakalpak Folklore in the Monographic Aspect”, carried out in 2021—
2023 at the Karakalpak Research Institute of Humanities of the Karakalpak Branch
of the Academy of Sciences of the Republic of Uzbekistan (Reference Ne 220/1
dated May 19, 2026, issued by the Karakalpak Branch of the Academy of Sciences
of the Republic of Uzbekistan). As a result, the national and cultural features of
moral concepts in samples of Karakalpak folklore were revealed, and the theoretical
conclusions concerning the role of paremias in shaping the linguistic worldview
were supplemented with data on the study of the linguistic nature of folklore works;

the conclusions concerning the lexical-semantic features of the concepts of
“good” and “evil” in languages of different systems, including the national and
cultural specificity of English paremiology, were used in preparing scripts for the
“Qayirli tan” programme of the “Qoraqalpog‘iston” television channel and the radio
programme “Tilga e’tibor — elga e’tibor” (Reference Ne 05-22/247 dated May 18,
2026, issued by the Television and Radio Channel of the Republic of
Karakalpakstan). As a result, the content of the television and radio programmes was
enriched with information on the national and cultural nature of ethical concepts in
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languages of different systems and the role of paremias in shaping the linguistic
worldview;

the scientific results concerning the analysis of the conceptual and value
components of the concept, semantic shifts and occasional meanings in the
paremiological worldview of languages of different systems were used at literary
evenings, creative meetings and master classes held at the Berdakh State Museum
of the History of Karakalpak Literature (Reference Ne 01-02\03-106 dated May 20,
2026, issued by the Berdakh State Museum of the History of Karakalpak Literature).
As a result, scientific understanding of the possibilities of using paremias in literary
texts, the value aspects of concepts, and national specificity expressed through
semantic shifts of words was enriched.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, a list of used scientific and artistic works.
The volume of the main part of the dissertation is 129 pages.
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