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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya  mavzusining  dolzarbligi va  zarurati.  Jahon
adabiyotshunosligida Sharq mumtoz adabiyoti namoyandalari merosi, uning
g‘oyaviy-badiiy xususiyatlari va ma’naviy manbalarini o‘rganishga alohida e’tibor
garatilmoqda. Aynigsa, tasavvuf ta’limotining mumtoz adabiyotdagi badiiy talqini,
ilohiy ishqg, komil inson va ma’naviy kamolot bilan bog‘liq g‘oyalarning poetik
ifodasini tadqiq etish muhim ilmiy ahamiyat kasb etadi. O‘zbek mumtoz
adabiyotining yirik vakillaridan biri bo‘lgan Shermuhammad Munis she’riyatida
Qur’oni karim, hadisi shariflar, tasavvuf allomalari merosi hamda Sharq mumtoz
adabiyoti adabiy an’analar bilan uzviy aloqgador bo‘lgan diniy-tasavvufiy
g‘oyalarning badiiy ifodasi o‘ziga xos talgin etilgan. Shu bois shoirning diniy-
tasavvufiy she’rlarini islomiy-irfoniy manbalar bilan bog‘liq holda o‘rganish,
tasavvuf bosgichlarining badiiy ifodasi, irfoniy obraz va ramzlarning poetik
vazifasi hamda tasavvufiy timsollarning mazmun-mohiyatini aniglashda muhim
Ilmiy-nazariy ahamiyatga ega bo‘lmoqda.

Dunyo adabiyotshunosligida, jumladan, Rossiya Federatsiyasi, Turkiya,
Ozarbayjon va Tojikiston olimlari tomonidan o‘zbek mumtoz adabiyotida tasavvuf
falsafasining badiiy talqgini, irfoniy istiloh va timsollarning adabiy jarayondagi
o‘rni hamda tasavvufiy g‘oyalarning poetik ifodasi masalalari yuzasidan qator
tadgiqotlar amalga oshirilgan. Bunday izlanishlar Sharq mumtoz adabiyoti
namoyandalari merosini yangicha ilmiy yondashuvlar asosida o‘rganish zaruratini
yanada kuchaytirmogda. Shu nuqgtayi nazardan, Shermuhammad Munis
she’riyatidagi tasavvufiy qarashlar, uning islomiy-irfoniy manbalari, Sharq
mumtoz adabiyoti an’analari bilan uzviy bog‘ligligi hamda ularning o‘zbek
tasavvufiy she’riyati rivojidagi o‘rni va badiiy-estetik xususiyatlarini tadqiq etish
muhim ilmiy ahamiyat kasb etadi. Zero, shoirning diniy-tasavvufiy merosi, badiiy
tafakkuri va ijodiy tajribasi keyingi davr mumtoz she’riyati uchun ham muhim
ilhom manbalaridan biri hisoblanadi. Shu bois o‘zbek mumtoz adabiyoti va
tasavvufiy tafakkuri rivojiga munosib hissa qo‘shgan ijodkorlarning ma’naviy
merosini o°‘rganish zaruratini keltirib chigaradi.

O‘zbek mumtoz adabiyotining diniy-tasavvufly, ma’naviy-ma’rifiy
asoslarini har tomonlama o‘rganishga qaratilgan ilmiy tadqiqotlar ko‘lami sezilarli
darajada kengaydi. Milliy va diniy qadriyatlarga bo‘lgan munosabatning
yangilanishi natijasida islom ta’limoti, tasavvuf falsafasi hamda ularning badiiy
adabiyotdagi talginini tadgiq etish uchun keng imkoniyatlar yaratildi. Shu davrdan
boshlab mumtoz adabiy meros tarkibidagi islomiy-irfoniy g‘oyalar, tasavvufiy
qarashlar va ma’naviy-komillik masalalarini yorituvchi asarlar yangicha ilmiy
yondashuvlar asosida o‘rganila boshlandi. Natijada o‘zbek adabiyotining diniy-
tasavvufiy qatlamini tadqiq etishga bag‘ishlangan qator ilmiy izlanishlar yuzaga
kelib, mumtoz adabiy merosning ma’naviy-estetik mohiyatini chuqurrog anglash
imkoniyati vujudga keldi. Hagigatdan, “O‘zbek mumtoz adabiyotini xalgaro
miqyosda o‘rganish va targ‘ib qilish... bugungi kunda dunyo adabiy makonida yuz
berayotgan eng muhim jarayonlar bilan uzviy bog‘liq holda tahlil etib, zarur ilmiy-



amaliy xulosalar chiqarish katta ahamiyatga ega”!ligi ushbu muammoni chuqur
o‘rganish, xususan, Shermuhammad Munis she’riy merosining tasavvufiy talqinini
yangi ilmiy yondashuvlar asosida tahlil qilish, diniy-tasavvufiy mavzudagi
she’rlarining g‘oyaviy-badily xususiyatlarini ochib berish va ularning o‘zbek
mumtoz adabiyoti taraggiyotidagi ahamiyatini yoritish tadgigotning asosiy
mazmunini tashkil etadi.

O‘zbekiston Respublikasi Prezidentining 2022-yil 28-yanvardagi PF-60-son
“2022-2026-yillarga mo‘ljallangan yangi O°‘zbekiston Taraqqiyot strategiyasi
to‘g‘risida”, 2026-yil 2-iyundagi PF-103-son “Madaniyat, san’at va adabiyot
sohalarini yanada rivojlantirish bo‘yicha keng ko‘lamli chora-tadbirlar
to‘g‘risida”gi farmonlari, 2022-yil 10-fevraldagi PQ-126-son “Qadimiy yozma
manbalarni saglash va tadqiq etish tizimini takomillashtirishga doir qo‘shimcha
chora-tadbirlar to‘g‘risida, 2026-yil 15-yanvardagi PQ-9-son “Kitobxonlik
madaniyatini rivojlantirish va aholi o‘rtasida kitob o‘qishga qiziqishni oshirish
chora-tadbirlari to‘g‘risida”gi qarorlari, O‘zbekiston Respublikasi Vazirlar
Mahkamasining 2020-yil 24-iyuldagi 502-son “Atoqli adiblar va mutafakkirlarimiz
jjodiy merosini yoshlar o‘rtasida targ‘ib qilish hamda Adiblar xiyobonidan
samarali foydalanish chora-tadbirlari to‘g‘risida”gi garori va mazkur faoliyatga
tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishda ushbu dissertatsiya tadgigoti muayyan darajada xizmat giladi.

Tadqiqot respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur dissertatsiya O‘zbekiston Respublikasida fan va
texnologiyalarni  rivojlantirishning ustuvor yo‘nalishlaridan biri  bo‘lgan
“Demokratik va huquqiy jamiyatni ma’naviy-axlogiy hamda madaniy
rivojlantirish, innovatsion iqtisodiyotni rivojlantirish” yo‘nalishi doirasida
bajarilgan.

Muammoning o‘rganilganlik darajasi. Shermuhammad Munis ijodi jahon
va o0‘zbek adabiyotshunosligida turli yo‘nalishlarda tadqiq etilgan. Xususan, jahon
adabiyotshunosligida shoirning badiiy merosi A.Vamberi, A.Samoylovich va
M.Ko‘prilizoda? tomonidan o‘rganilgan bo‘lsa, uning tarixiy merosining yirik
namunasi bo‘lgan “Firdavs ul-igbol” asari bo‘yicha Y .Bregel® maxsus ilmiy
tadgiqotlar olib borgan. Shuningdek, A.Kun, V.Bartold, P.lvanov* shoirning tarixiy
asarlarini o‘rganishdagi tadgiqotlari, Y.Bertels, V.Jirmunskiy, N.Konrad® esa

1 ¥36exucron Pecniy6mmkacu Ipesument .M. Mupsuéesaunr 2017 itun 13 centsopmaru [1K-3271-con “Kuro6
MaxCyJIOTJapUHU HAaMIp JTUII Ba TAPKATUII TH3UMHHU PHUBOXIAHTHUPHIL, KUTOO MYyTOJIaaCH Ba KUTOOXOHJIHMK
MaJaHUATHHY OLIMPHUII XaM/a TApFUO KU OYiidya KOMIUIEKC Yopa-TaAbupiap JacTypH Tyrpucunaru’ xapopu //
Xank cy3u, 2017 iiun 14 centsiops. http://www.

2 BamGepu A. Ilyremecteue no Cpenneit Asuu. — CI16. 1865. — C. 221; Camoiinosna A.H. Typeuxue 3Tiosl. —
PHB, @©.671, en. xp. 100. — 872 mr.; Kynpuimzona M.®. Typk agabuéruna mwik myracaBBuduap. — Arkapa, 1984
(typx Tununa) — b. 274.

3 Bregel Y. Shir Muhammad Mirab Muni’s and Muhammad Reza Mirab Agahi, Firdaws al-Igbal: History of
Khorezm translated from the Chaghatay and annotated. — Leiden, 1999. — P. 284,

“Kyn A.JL 3amerkn o XupuHckoM xaHcTee // TypkectaHckue BenomocTd. — Tomkent: 1873, Ne 40. — C.17-25;
Bapromsg B.B. CoObiTust mepen XuBHHCKOM moxogoMm 1873 roma mo paccka3y XWBHHCKOTO HCTOpHKA. //
Kaydmanckwuii coopank. — Mocksa, 1910. — C.1-19; WBanos I1.I1. ApxuB xuBnHCKHX xaHOB XIX B. — JIeHHHTpaI;
CanreikoBa-Ilenpuna, 1940. — C. 289;

5 Beprensc E.D. Cydusm u cyduiickas nuteparypa. // N30panusie Tpyas B 5 T. — Mocksa: Hayka, 1965. — C. 324;
Kupmynckuit B.M. IlpoGiemMbl CpaBHUTEIBHO-UCTOPUYECKOr0 H3yueHHs Jjuteparyp // CpaBHHTENbHOE
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shoirning badiiy ijodini jahon adabiyoti bilan giyosiy tahlil etib, shoir ijodiga
tasavvufning ta’sirini ham gisman o‘rganganlar.

Davlatimizda mustaqillikkacha bo‘lgan davrda esa adabiyotshunos
Y.Yusupov tomonidan Munisning she’riy asarlari o‘rganilib, shoirning “Tanlangan
asarlari” va “Saylanma”si nashr gilingan®. Shuningdek, Q.Munirov, Ayyomiy,
T.Ahmedov, N.Jumaxo‘ja, S.Hasanov’lar shoir ijodi bo‘yicha tarix,
adabiyotshunoslik, pedagogika fanlari sohasida tadgiqotlarni amalga oshirganlar.
Xususan, T.Ahmedov shoirning hayoti va ijodiy faoliyatini o‘zida jamlagan
“Munis”® risolasini tagdim etgan. Adabiyotshunos N.Jumaxo‘ja shoirning “Savodi
ta’lim” risolasini nashr ettirdi va “Munis g‘azaliyoti (Badily mahorat masalalari)”
nomli Kitobini shoirning g‘azalnavislik mahoratini yoritishga bag‘ishladi®.

Mustaqillik yillarida esa adabiyotshunos N.Jumaxo‘ja “Milliy mustaqillik
mafkurasi va adabiy meros (XVII-XIX asrlar o‘zbek she’riyati asosida)!® nomli
doktorlik dissertatsiyasida shoir ijodiga alohida to‘xtaldi. Sh.VVohidov, I.Bekjonov,
N.Polvonov, N.umaxo‘ja, S.Ro‘zimboyev, A.Ahmedov!lar tomonidan
Munisning “Firdavs ul-igbol” asari nashrga tayyorlangan. G.Xalliyeva,
H.Nazirova®?lar shoir asarlarini tarixiy-adabiy manba sifatida o‘rganganlar.
U.Doschanova, M.Axmedova, G‘.Sapayev‘3lar esa XIX asrda yashab ijod etgan
shoirlar qatorida, ijodkorning insonparvarlik g‘oyalarini, ijtimoiy-falsafiy va
ma’naviy-ma’rifiy qarashlarini tahlil qilganlar.

Shoir she’riyatidan namunalar va shoir devonini nashr qildirish bo‘yicha
ham bir gator ishlar amalga oshirildi. Jumladan, adabiyotshunos E.Ochilov

nuteparypoBenenue. Boctok u 3amaa. — Jlennnrpan, 1979. — C. 493; Konpax H.W. 3amax u Bocrok. U3gd. 2. —
Mocksa: Hayxka, 1972. — C. 517.

6 Illepmyxammas Mynuc. Taunanran acapnap / Hampra Taiiépnosun Ba cy36omu myammupu FOcymnos 0. —
Tomkent: JlaBnat 6aaunii anabuér Hampuétu, 1957. — b. 384; Illepmyxamman Mynuc. Caiinanma. — TOIIKEHT:
Fadyp Fymnom Homunaru Anaduér Ba canbat Hampuéry, 1980. — b. 366.

" Mynnpos K. Xopasmaa tapuxaapuciuk (XVII-XX acp Gormtapu) — TomkenT: ATaOUET Ba CaHbaT HAIIPHETH.
2002. — B. 192; Aiémuii. VT vaknaran catpiap. — TomkeHT: Anabuér Ba cambar Hampuétu. 1983. — b. 180;
XacanoB C. Xopa3M MabHaBHUITH Aapranapu. — Tomkent: Anonat, 2001. — b. 224.

8 Axmemos T. Mysnuc. — Tomrkent: @an, 1980. — b. 48.

° Illepmyxamman Mynuc. CaBoau TabmuM: (AnaOuéT YKUTyBUMIApH yuyH Kyiianma). / Hampra taitépiaosuu,
cy30omm Ba m3oxymap myammudu: Kymaxyxa H. — Tomkent: YViurysum, 1997. — B. 48; Kymaes H. Mynuc
razaiméru. — TouikeHT: Anabuér Ba canpat Hampuéru, 1991. — b. 160.

10 XKymaxyxka H. Mwumiit Mycrakwuimk Madkypacd Ba anabuit mepoc (XVII-XIX acpnap y30eK LIEbPUSTH
acocupa). ®unomnorus GaHIapu JOKTOPYU WIMUHN Japa)XaCHHU OJIHII YIyH €3uiran auccepranus. — TomrkeHT, 1999.
—b. 292

1 Mynuc Ba Oraxuii. @upaasc ya-ukbon. / Hampra Taiiépnosunnap: Boxunos I11., Bexxanos ., Tlonsonos H. —
Tomkent: Suru acp asmogu, 2010. — B. 520; Mynuc Ba Oraxuii. ®upnasc yn-uk6oxn / Hampra taiiépnoBuniap:
Kymaxyxa H., Py3umboes C., AxmenoB A. — Tomkent: Yiurysun, 2010. — b. 384; Mynuc Ba Oraxuii. dupiasc
yn-uk6on. Mkkunun sxuna / Hampra taiiépnoBunnap: bexokonos U., [TonBonos H. — Tomkent: Ilapk, 2019. — b.
512.

12 Xannuesa I'. Camoiinosuu A.H. Ba XIX acp Xopasm anabuii myxutu. XX acp Poccust mapKuryHoCIury Ba y30ex
MyMmTO3 anabuéru. — Tomkent: Myxappup Hampuéru, 2018. — b. 276; Hasuposa X. XoHnap ankaran Myappux. —
Torukent: TolIKkeHT AaBiaT WIAPKITYHOCIUK YHIBepcuTeTH, 2021. — B. 76.

13 Nocuanosa Y. XIX acp Xopasm MyTadakkupiapu AyHEKapammuaa I'yMaHUCTUK Fosap: Pancada daxnapu
6yitrua HOM30aM aBTOpedepatn — Tomxkent, 2011. — b. 24; Axmenoa M. Tadakkyp Tapakkuétu Tapuxuma XIX
acp Xopa3Mm MyTa(akKupJIapu KTUMOM-axJIOKUi Kapamnuiapu: Pancada dammapu Oyinda dancada mTokTOpH
(PhD) mwmccepr...aBropedeparn. — Camapkanm, 2019. — B. 40, Camaes . Myuunc XopasMHIHUHT FKTHMOHI-
tdancaduit Ba MabHaBU-Mabpuduil Kapamiapu. Dancada danmapu Oyitmua dancada goxkropm (PhD)
auccepranusicu aBropedeparu. — byxopo, 2022. — b. 50.



“Mushkin qoshining hay’ati...”** nomi ostida Munis va Ogahiy ijodidan
namunalar nashr qildirdi. “Turkiy adabiyot durdonalari” 100 jildlik to‘plamning
“O‘zbek mumtoz adabiyoti antologiyasi”® nomli 31-jildida shoir ijodidan
namunalar nashr etildi. Shoirning “Munis ul-ushshoq™® devoni to‘liq holatda
adabiyotshunos N.Jumaxo‘ja tomonidan “O‘zbek adabiyoti xazinasidan” 200
jildlik to‘plamning 37-jildida chop etildi.

M.Yunusov, N.Jumaxo‘ja, A.Jo‘raxonov, V.Rahmonov, N.Komilov,
F.Karimova, S.Matkarimoval’ kabi bir gator adabiyotshunoslar Shermuhammad
Munis ijodi bo‘yicha tadgiqotlar olib borganlar.

Yuqorida ismi-sharifi  keltirilgan tadgiqotchilar ilmiy izlanishlarida
Shermuhammad Munis she’riyatidagi diniy-tasavvufiy masalalar monografik
o‘rganilmagan. Shu bois ham biz shoir she’riyatidagi diniy-tasavvufiy mavzu
tadqiqiga qo‘l urdik.

Tadqiqotning dissertatsiya bajarilgan oliy ta’lim muassasasi ilmiy-
tadqiqot ishlari rejalari bilan bog‘liqligi. Mazkur dissertatsiya Abu Rayhon
Beruniy nomidagi Urganch davlat universiteti “O‘zbek tili va adabiyoti”
kafedrasining “O‘zbek adabiyotshunosligining dolzarb muammolari” mavzusidagi
istigbolli rejasi, ilmiy tadqgiqotlari doirasida bajarilgan.

Tadgigotning magqgsadi. Mazkur tadgigotning magsadi Shermuhammad
Munisning  diniy-tasavvufiy = mavzudagi  she’rlarining  g‘oyaviy-badiiy
xususiyatlarini ochib berishdan iborat.

Tadgqigotning vazifalari:

Munisning diniy-tasavvufiy she’rlarining islomiy-irfoniy va badiiy-estetik
asoslarini yoritish;

shoirning diniy-tasavvufiy she’rlari genezisi va adabiy-estetik manbalarini
ochib berish;

ijodkor lirikasida tasavvuf bosqichlarining badiiy talgini masalalarini
oydinlashtirish;

shariat, tariqat, ma’rifat va haqiqat masalalari yoritilishida ijodkor
mahoratining ahamiyatini belgilash;

irfoniy obraz va ramzlarning shoir she’riyatidagi badiiy vazifasini dalillash;

14 Mymxkun KomwMHUHT Xaitbath: Mynuc, Oraxuii / TmioBuu Ba cy3 6omu myamudu D. Oumios. — TOIIKEHT,
2013. - B. 224,

15 Turkiy adabiyot durdonalari. O‘zbek mumtoz adabiyoti antologiyasi / nashrga tayyorlovchilar H.Boltaboyev va
D.Qozogboyeva. 100 tomlik. 31-tom. Toshkent: O°zbekiston, 2022. — B. 413.

16 Munis. Munis ul-ushshoq. Devon / nashrga tayyorlovchi N.Jumaxo‘ja. O‘zbek adabiyoti xazinasidan. 200-tomlik.
37-tom. — Toshkent: “O°zbekiston” nashriyoti, 2025. — B. 640.

17 fOnycos M. Mynuc mebpusti. Y36ek Tiiiu Ba anabuéti. 6-con. — Tomkent, 1978. — Bb. 48. Kapumosa ®. V36ex
amabuéruna neboua (HaBowii TomoHuman Gouuiab Gepuiran anbaHauuHr Homupa, Mynuc, Oraxuii, [laBkwii...
KaGHIIap TOMOHHIAH MKOMI JaBOM STTHPHMITAHINIH XaKuaa). Y30eK T Ba anabuéru. 6-con. — Tomkent, 1986.
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may bilan bog‘liq obrazlar va tasavvufiy ramzlarning shoir ijodidagi o‘rnini
ochib berish.

Tadgiqgotning obyekti qilib Shermuhammad Munis adabiy merosini o‘zida
jamlagan “Munis ul-ushshoq” devoni, “Saylanma”si, “Firdavs ul-igbol” asari,
“Mushkin  qoshining hay’ati...” to‘plami, “O‘zbek mumtoz she’riyati
antologiyasi”ning 31-jildi olingan.

Tadgiqotning predmeti Shermuhammad Munis she’riyatidagi diniy-
tasavvufiy garashlarning badiiy talgini, tasavvufiy poetika, irfoniy timsollar tizimi
hamda ularning Sharq mumtoz adabiyoti va o‘zbek tasavvufiy she’riyati an’analari
bilan bog‘ligligini ilmiy-nazariy va qiyosiy-tarixiy jihatdan tahlil gilishdan iborat.

Tadqigotning usullari. Mazkur tadqgigotni yaratishda
adabiyotshunoslikning  qiyosiy-tarixiy, biografik, tavsiflash va tasniflash
usullaridan foydalanilgan.

Tadgiqgotning ilmiy yangiligi quyidagilardan iborat:

Shermuhammad Munis she’riyatidagi tasavvufiy talginning shakllanishida
Qur’on, hadis, tasavvuf allomalari va Alisher Navoiy irfonly merosining o‘rni,
Sharq mumtoz adabiyoti an’analari hamda zamondosh shoirlar bilan 1jodiy
alogalarning ahamiyati asoslanib, ularning shoir diniy-irfoniy dunyogarashi va
ilohiy ishq, ma’rifat, komillik, nafsni poklash, ruhiy kamolot, vahdat, foniylik va
bogiylik kabi tasavvufiy ma’nolarning shakllanishiga ta’siri ochib berilgan;

Munis lirikasida shariat, tariqat, ma’rifat va haqiqat bosqichlarining badiiy
talgini yoritilib, ularning diniy-irfoniy mazmuni, o‘zaro uzviy aloqadorligi,
insonning ruhiy-axloqiy kamoloti, nafsni poklash, ilohiy ishq, ma’naviy yetuklik
va hagigatni anglash kabi tasavvufiy garashlar bilan uyg‘unligi dalillangan;

Munisning Kubroviya va Nagshbandiya tariqatlari bilan bog‘ligligi
asoslanib, ushbu tarigatlarga xos ilohiy ishq, nafsni jilovlash, galbni poklash, ruhiy
kamolot, zikr, tavakkul va komil inson kabi tasavvufiy g‘oyalarning shoir
she’riyatidagi badiiy talqini, yor, may, soqiy, ko‘ngil, zulf, sham, parvona, nur va
hijron kabi ramz hamda timsollarning tasavvufiy-irfoniy mazmuni, adabiy
matndagi g‘oyaviy-badiiy vazifasi dalillangan;

Munis she’riyatidagi yor, soqiy, may, jom, ko‘ngil, zulf, sham, parvona, nur,
hijron va visol kabi irfoniy obraz hamda tasavvufiy ramzlarning ilohiy ishq,
ma’rifat, ruhiy poklanish, nafsni yengish va Haqqa yetishish kabi g‘oyalarni
ifodalashdagi badiiy-estetik vazifasi, mumtoz adabiyotda shakllangan gul, bulbul,
oshiq singari an’anaviy timsollarning Munis ijodida zohiriy va botiniy mazmun
uyg‘unligini ta’minlashdagi adabiy ahamiyati isbotlangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Shermuhammad Munis she’riyatining islomiy-irfoniy manbalari tadqiq
etilib, Qur’oni karim, hadis, tasavvuf allomalari, Sharq mumtoz adabiyoti merosi
hamda zamondosh shoirlar ijodining shoir dunyogarashi va ijodiy tafakkuri
shakllanishidagi o‘rni ilmiy jihatdan dalillangan.

Shoir lirikasida shariat, tarigat, ma’rifat va haqiqat bosqichlarining badiiy
talgin xususiyatlari tizimli ravishda tahlil qilinib, ularni ifodalashda qo‘llangan
poetik vositalarning o‘ziga xosligi aniglangan.



Shermuhammad Munisning kubroviya va nagshbandiya tarigatlari bilan
g‘oyaviy-ruhiy alogadorligi dalillar asosida ko‘rsatilib, ushbu tarigatlarga xos
tasavvufiy qarashlarning she’riy ifodasi ochib berilgan.

Munis she’riyatida uchraydigan irfoniy obrazlar, tasavvufiy ramzlar hamda
may timsolining badiiy-estetik funksiyasi va ularning g‘oyaviy-badily mazmuni
ko‘rsatilgan.

Tadgigot natijalarining ishonchliligi muammoning aniq qo‘yilganligi,
go‘llanilgan ilmiy usullar va nazariy ma’lumotlarni berishda aniq ilmiy manbalarga
tayanilgani, tahlilga tortilgan materiallarnnig ilmiy metodlar vositasida
asoslanganligi, nazariy fikr va xulosalarning amaliyotga joriy etilganligi, olingan
natijalarning vakolatli tashkilotlar tomonidan tasdiglanganligi,
adabiyotshunoslikning zamonaviy ilmiy konsepsiyalari asosida tahlil va talgin
gilinganligi bilan izohlanadi.

Tadgiqgotning ilmiy va amaliy ahamiyati. Tadgiqot natijalarining ilmiy
ahamiyati Shermuhammad Munisning diniy-tasavvufiy she’rlari, ularning
g‘oyaviy-badiiy xususiyatlari, o‘ziga xos jihatlari, ijodi mavzu jihatdan ko‘lamdor
ekanligi, mavzuni yoritishda turli usullardan foydalanish imkoniyati kengligi,
mumtoz adabiyotga xos badiiy imkoniyatlardan mahorat bilan foydalanganligi
aniqlanganligida namoyon bo‘lib, keltirilgan nazariy fikr-mulohazalardan o‘zbek
adabiyoti va adabiyotshunosligi tarixini o‘rganishda, “Adabiyot nazariyasi”,
“Adabiyotshunoslikka kirish”, “O‘zbek adabiyoti tarixi”, “Tasavvuf adabiyoti”,
“Badiiy tahlil asoslari” kabi fanlarni o‘qitishda, shu fanlar bo‘yicha darsliklar,
o‘quv qo‘llanmalarni yaratishda tayanch manba bo‘lib xizmat qilishi bilan
asoslanadi.

Tadgigot natijalarining amaliy ahamiyati shundan iboratki, ushbu
dissertatsiya ishi materiallaridan ta’limning turli bosqichlarida, xususan, oliy o‘quv
yurtlarining filologiya fakultetlarida maxsus kurs yoki seminar mashg‘ulotlarini
o‘tkazishda, umumiy o‘rta ta’lim hamda ixtisoslashtirilgan maktablarda
o‘qitiladigan adabiyot darslarida, shuningdek, mavzuga oid darslik, qo‘llanma va
risolalar yaratishda material bo‘lib xizmat qilishi bilan izohlanadi.

Tadgiqot natijalarining joriy qilinishi. “Munisning diniy-tasavvufiy
mavzudagi she’rlarining g‘oyaviy-badily Xxususiyatlari” tadqiqot ishi bo‘yicha
olingan ilmiy natijalardan:

Shermuhammad Munis she’riyatidagi tasavvufiy talqinning shakllanishida
Qur’on, hadis, tasavvuf allomalari va Alisher Navoiy irfoniy merosining o‘rni,
Sharq mumtoz adabiyoti an’analari hamda zamondosh shoirlar bilan ijodiy
alogalarning ahamiyati asoslanib, ularning shoir diniy-irfoniy dunyogarashi va
ilohiy ishq, ma’rifat, komillik, nafsni poklash, ruhiy kamolot, vahdat, foniylik va
boqiylik kabi tasavvufiy ma’nolarning shakllanishiga ta’siri ochib berilgani, Munis
lirikasida shariat, tariqat, ma’rifat va haqigat bosqgichlarining badiiy talgini
yoritilib, ularning diniy-irfoniy mazmuni, o‘zaro uzviy aloqadorligi, insonning
ruhiy-axloqiy kamoloti, nafsni poklash, ilohiy ishq, ma’naviy yetuklik va haqgiqatni
anglash kabi tasavvufiy qarashlar bilan uyg‘unligi dalillanganiga doir natijalardan
Toshkent davlat o‘zbek tili va adabiyoti universitetida bajarilgan, Davlat ilmiy-
texnik dasturi doirasida 2021 — 2023-yillarda amalga oshirilgan I1d-201912258-
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ragamli “O‘zbek adabiyotining ko‘p tilli (o‘zbek, rus, ingliz tillarida) elektron
platformasini yaratish” mavzusidagi amaliy loyihani bajarishda foydalanildi
(Toshkent davlat o‘zbek tili va adabiyoti universitetining 2025-yil 27-iyundagi
01/01-2805-son ma’lumotnomasi). Natijada platformaning ilmiy-nazariy va
ma’rifity ahamiyati oshirilgan.

Munisning Kubroviya va Nagshbandiya tariqatlari bilan bog‘ligligi
asoslanib, ushbu tarigatlarga xos ilohiy ishq, nafsni jilovlash, galbni poklash, ruhiy
kamolot, zikr, tavakkul va komil inson kabi tasavvufiy g‘oyalarning shoir
she’riyatidagi badiiy talgini, yor, may, soqiy, ko‘ngil, zulf, sham, parvona, nur va
hijron kabi ramz hamda timsollarning tasavvufiy-irfonity mazmuni, adabiy
matndagi g‘oyaviy-badiiy vazifasi dalillangani bilan bog‘liq ilmiy xulosalardan
O‘zbekiston Milliy teleradiokompaniyasining Xorazm viloyati teleradiokanali
davlat muassasasida 2022-2026-yillar davomida efirga uzatilgan “Assalom,
Xorazm”, ‘“Adabiy muhit”, “Xayrli kun” kabi eshittirish va teledasturlarni
tayyorlashda foydalanildi (O‘zbekiston Milliy teleradiokompaniyasi Xorazm
viloyati teleradiokanali davlat muassasasining 2026-yil 18-iyundagi 735-son
ma’lumotnomasi). Natijada teleauditoriyaning Shermuhammad Munisning diniy-
tasavvufiy dunyoqarashi, badiiy-estetik tafakkuri va ma’rifatparvarlik g‘oyalari
hagidagi bilimlari kengaytirilib, shoir ijodining ilmiy-ma’rifiy targ‘iboti hamda
o°‘zbek mumtoz adabiy merosini ommalashtirish samaradorligi oshirilgan.

Munis she’riyatidagi yor, soqiy, may, jom, ko‘ngil, zulf, sham, parvona, nur,
hijron va visol kabi irfoniy obraz hamda tasavvufiy ramzlarning ilohiy ishq,
ma’rifat, ruhiy poklanish, nafsni yengish va Haqqa yetishish kabi g‘oyalarni
ifodalashdagi badiiy-estetik vazifasi, mumtoz adabiyotda shakllangan gul, bulbul,
oshiq singari an’anaviy timsollarning Munis ijodida zohiriy va botiniy mazmun
uyg‘unligini ta’minlashdagi adabiy ahamiyati isbotlangani bilan bog‘liq ilmiy
xulosalardan Toshkent davlat o‘zbek tili va adabiyoti universitetida bajarilgan,
davlat ilmiy dasturlari doirasida 2019-2021-yillarda amalga oshirilgan 1-OT-2019-
42. O‘zbek va ingliz tillarining elektron (Inson qiyofasi, fe’l-atvori, tabiat va milliy
timsollar tasviri) poetik lug‘atini yaratish nomli grant loyihasida foydalanildi
(Toshkent davlat o‘zbek tili va adabiyoti universitetining 2026-yil 31-iyuldagi
01/4-3517-son ma’lumotnomasi). Natijada lug‘atning ilmiy-nazariy ahamiyati
oshgan.

Tadgqiqgot natijalarining aprobatsiyasi. Dissertatsiya doirasida erishilgan
ilmiy natijalar 5 ta ilmiy-amaliy anjumanda, jumladan, 3 ta xalgaro va 2 ta
respublika miqyosidagi ilmiy-amaliy anjumanlarda ma’ruza ko‘rinishida taqdim
etilib, ilmiy jamoatchilik muhokamasidan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Dissertatsiya mavzusi
yuzasidan jami 14 ta ilmiy ish chop etilgan. Shundan 9 tasi O‘zbekiston
Respublikasi Fanlar akademiyasi huzuridagi Oliy attestatsiya komissiyasi
tomonidan doktorlik dissertatsiyalarining asosiy ilmiy natijalarini e’lon qilish
uchun tavsiya etilgan ilmiy nashrlarda, jumladan, 6 ta respublika va 3 ta xorijiy
iIlmiy jurnallarda nashr gilingan.

11



Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, boblar
tarkibidagi oltita fasl, xulosa hamda foydalanilgan adabiyotlar ro‘yxatidan iborat.
Ishning umumiy hajmi 150 sahifani tashkil etadi.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish gismida tadgigot mavzusining dolzarbligi va zarurati
asoslangan, uning O‘zbekiston Respublikasi fan va texnologiyalarining ustuvor
yo‘nalishlariga mosligi ko‘rsatilgan, muammoning o‘rganilganlik darajasi
yoritilgan, ishning magsad va vazifalari, tadgiqot obyekti va predmeti aniglangan,
tadqigot usullari, dissertatsiyaning ilmiy yangiligi va amaliy natijalari bayon
etilgan, olingan natijalarning ishonchliligi, ilmiy va amaliy ahamiyati asoslab
berilgan, tadgiqot natijalarining amaliyotga joriy etilganligi, aprobatsiyasi, nashr
etilgan ishlar, dissertatsiyaning tuzilishi va hajmi bo‘yicha ma’lumotlar keltirilgan.

Dissertatsiyaning birinchi bobi “Munis diniy-tasavvufiy she’rlarining
islomiy-irfoniy va badiiy estetik asoslari” deb nomlangan. Birinchi bob ikKi
fasldan iborat bo‘lib, bobning birinchi fasli “Shoir diniy-tasavvufiy she’rlari
genezisi” deb nomlanadi.

Tasavvuf — xolislik ta’limi. Tasavvuf — soflik. Tasavvuf — riyosizlik
(taqvoiylik). U “qullikka belni mahkam” etishga chorlasa-da, Haq qullarining
naqadar aqliy, ma’naviy, axloqiy imtiyozlarga ega ekanligini amalda isbotlaydi.
Tasavvuf — muomala madaniyati. U til va dil yomonligiga, o‘zgadan keladigan
ranj-u ozorlardan ham xoli bo‘lishni, ham halimlik bilan, g‘azab va adovat
pichog‘iga sira qo‘l cho‘zmasdan bartaraf qilishga o‘rgatadi'®. Albatta, tasavvuf bir
ilm va insonning oz ruhi ustida ishlash jarayonidir.

O‘zbek mumtoz adabiyotida mutasavvif shoirlar qatorida Shermuhammad
Avazbiy o‘g‘li Munis ham o°‘z o‘rniga ega ijodkordir. Shoir asarlarida, jumladan,
“Firdavs ul-igbol” asarining hamd, na’t gismlarida misollar ko‘plab uchraydi.
Shoirning “Munis ul-ushshoq” devoni har tomonlama mukammal devon
hisoblanadi. Ushbu devon Oc‘zbekiston Respublikasi Fanlar akademiyasi Abu
Rayhon Beruniy nomidagi Shargshunoslik institutining Qo‘lyozmalar fondida 940-
ragam bilan saglanadi. Bu devon shoir vafotidan keyin ko‘chirilganligi bois,
shoirning barcha ijodini gamrab oladi.

Munis diniy-tasavvufiy she’rlarining genezisini o‘rganishda ularning
manbalarini shartli ravishda uch guruhga ajratish mumkin:

1. Qur’oni karim oyatlari bilan bog‘liq manbalar. Shoir ijodida Qur’on
oyatlari mazmunining badiiy talqini muhim o‘rin tutadi. Munis ilohiy kalomdagi
axloqiy, ma’rifiy va irfoniy g‘oyalarni she’riy shaklda ifodalab, ularga yangi badiiy
mazmun yuklaydi.

2. Hadisi shariflar bilan bog‘liq manbalar. Munis she’riyatida hadislar
orqali targ‘ib etilgan sabr, qanoat, tavoze’, saxovat, poklik va komil inson

18 Xakkyn U. TacasBy( Ba mebpust. — Tomkent: Fagyp Fynom nommparun mampuér-marbaa 6upnammacu, 1991, —
B.5.
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g‘oyalari 0‘z aksini topgan. Shoir hadislar mazmunini bevosita yoki bilvosita
badiiy talqin qilish orqali o°z asarlarining g‘oyaviy salmog‘ini oshirgan.

3. Tasavvuf allomalari va mutasavvif shoirlar merosi bilan bog‘liq
manbalar. Munis ijodida Ahmad Yassaviy, Jaloliddin Rumiy va shu kabi bir gator
mutasavviflar ta’limotining ta’siri seziladi. Xususan, ilohiy ishq, tavhid, ma’rifat,
fano va baqo kabi tasavvufiy tushunchalar shoir she’rlarining mazmun-mohiyatini
belgilovchi asosiy unsurlardan hisoblanadi.

Demak, Munis diniy-tasavvufiy she’rlarining shakllanishida Qur’on oyatlari,
hadisi shariflar hamda tasavvuf allomalari merosi muhim manba bo‘lib xizmat
gilgan.

I. Birinchi guruhni Qur’oni karim oyatlari tashkil etadi. Qur’oni karim
islom dini va tasavvuf ta’limotining bosh manbai sifatida Munis dunyoqarashi
hamda ijodining shakllanishida muhim o‘rin tutgan. Shu bois shoir she’riyatidagi
diniy-tasavvufiy g‘oyalarning manbalarini o‘rganishda Qur’on oyatlarining tutgan
o‘rnini tahlil qilish zarur.

Tasavvufning asosi Qur’on va hadislardir. Quyida bunga asos bo‘la oladigan
bir qancha oyatlar keltiramiz: “U taqvodor zotlar gachon biron-bir nojo‘ya ish qilib
qo‘ysalar yoki (qandaydir gunoh ish qilish bilan) o‘zlariga zulm qilsalar, darhol
Allohni eslab, gunohlarini mag‘firat qilishini so‘raydilar — har ganday gunohni
yolg‘iz Allohgina mag‘firat qilur — bilgan hollarida gilgan gunohlarida davom
etmaydigan kishilardir’(3:135).

Shoir ham quyidagi ruboiyda oyatga asoslanib shunday fikrlarni bildiradi.
Agar inson gunoh gilsa va bunga astoydil tavba qgilsa, Alloh rahmatiga erishishi
mumkin. Shoir o‘zining ham ko‘p gunoh qilganligini ta’kidlab o‘tadi. So‘nggi
misrada shoir chin dildan tavba qiladi. Tavba insonni ma’naviy poklab, nafsdan
xalos etib, Alloh yo‘liga qaytaruvchi vositadir.

Gar qilsa kishi bo‘lub gunohe tavba,
Bo‘lg‘usi gunoho uzr xohi tavba.

Ko‘p jurm-u gunoh sodir o‘lmish mendin,
Bu jurm-u gunohdin, ilohi, tavba®.

Il. Hadisi shariflar islom ta’limotining Qur’oni karimdan keyingi eng
muhim manbalaridan biri hisoblanadi. Ular musulmonlarning axloqiy, ma’naviy va
[jtimoiy hayotini tartibga soluvchi muhim ko‘rsatmalarni o‘z ichiga oladi. O‘zbek
mumtoz adabiyoti, xususan, mutasavvif shoirlar ijodida hadisi shariflardan keng
foydalanilgan bo‘lib, ular orqali ilm olish, ezgulik, sabr, tavba, qanoat, tavoze’,
mehr-oqibat va komil inson fazilatlari targ‘ib etilgan. Shu bois hadisi shariflar
bilan bog‘liq manbalar adabiy asarlarning g‘oyaviy asoslarini o‘rganish hamda
ijodkorlarning diniy-ma’rifiy qarashlarini yoritishda muhim ahamiyat kasb etadi.

Hadisi shariflarning mazmun-mohiyati Qur’oni karim oyatlarida bayon
etilgan ilohiy ko‘rsatmalar bilan uzviy bog‘liqdir. Xususan, “Yunus” surasi 26-
oyatidan “Chiroyli amal qilgan zotlar uchun go‘zal oqibat va ziyoda ne’matlar
bordir. Ularning yuzlarini na qoralik va na xorlik qoplar. Ana o‘shalar Jannat

1 Munis. Munis ul-ushshog. Devon. — Toshkent: O‘zbekiston, 2025. — B. 592. (Bundan keyingi Munis ijodidan
olingan misralar, shu kitobdan olinadi va qavs ichida beti ko‘rsatiladi). Xuddi shu mazmundagi Alisher Navoiyning
ham ruboiysi bo‘lib, shoir undan ijodiy ilhomlangan.
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egalari bo‘lib, u joyda abadiy qolurlar”, hadisi sharifdan esa bu g‘oyalar
quyidagicha bayon etiladi: “Odamlarning eng yaxshisi birovlarga manfaati
tegadigan kishidir”, “Bilimni kitobat — yozish bilan bog‘lab qo‘ying”. Ushbu oyat
va hadislarning badiiy ifodasi ham Munis ijodida sezilarlidir:

Har ko‘ngilkim, johiliyat zahridin o‘lmish edi.

Oni tirguzdi hadising no‘shi, sen ochqanda lab (111-bet).

Baytda shoir dunyo ahlini johiliyatdan o‘lganlar deya tasvirlaydi.
Tasavvufda esa bu qalbning o‘limi Allohdan uzoglashishdir. Keyingi misrada esa
Payg‘ambar alayhissalomning hadislari “shifobaxsh ichimlik™ sifatida tasvirlanadi.
Shoir Payg‘ambar alayhissalomning muborak kalomlari insonni ma’rifatga
eltuvchi, zulmatdan olib chiquvchi vosita ekanligini ugtiradi.

III. Tasavvuf ta’limoti va uning badiiy-adabiy talginini o‘rganishda tasavvuf
allomalari hamda mutasavvif shoirlar merosi bilan bog‘liq manbalar alohida
ahamiyat kasb etadi. Bunday manbalarda tasavvufning nazariy asoslari, tarigatlar
faoliyati, komil inson haqidagi qarashlar hamda ilohiy ishq va ma’rifat masalalari
keng vyoritilgan. Shuningdek, mazkur asarlar mutasavvif shoirlar ijodining
g‘oyaviy-badiiy manbalarini aniglash, ularning tasavvufiy garashlarini tahlil gilish
va adabiy merosidagi diniy-irfoniy motivlarni tadgiq etishda muhim ilmiy asos
vazifasini bajaradi.

O‘zbek tasavvuf adabiyotining zabardast vakili Najmiddin Kubro o‘zining
“Usuli ashara” nomli kitobida “... bu yo‘lning tamal qoidalarini esa o‘n asosda
jamlash mumkindir’® deya tasavvufning quyidagi yo‘llariga izoh beradi. Bular:
tavba, zuhd, tavakkul, ganoat, uzlat, zikr, tavajjuh, sabr, murogaba, rizo. Mazkur
maqgomlarning birinchisi tavba bo‘lib, mutasavvif uning mohiyatini quyidagicha
tushuntiradi: “Tavba istakka bog‘liq bo‘Imog‘i kerak. Majburiy tavba oxir nafasida
iymon keltirgan kishining iqroriga mengzaydi...” (139-bet).

Najmiddin Kubro tavbani inson qalbida yuzaga keladigan chin
pushaymonlik va Hagq tomon samimiy yuzlanish sifatida talgin etadi. Ushbu
tasavvufiy garashning badiiy ifodasini Shermuhammad Munis quyidagicha yozadi:

Munisdur asru giryon bo‘lg‘aymu shafqatingdin,
Kim, goh-goh gilsa ul notavon tabassum (394-bet).

Shoir o‘zini “asru giryon” — ya’ni doimiy yig‘lovchi, tavbador solik sifatida
ko‘rsatadi. “Notavon tabassum” — 0jiz banda uchun Hagning bir jilvasi,
marhamati. Munis Haqdan o°‘sha marhamatli tabassumni, ya’ni Uning rahmatini
so‘raydi. Shoir ham tavba istakka bog‘ligligini, u qalbda bo‘lishi kerakligiga da’vat
giladi.

Bobning ikkinchi fasli “Mavzuga oid she’rlarning adabiy-estetik asoslari”
deb ataladi. Munisning diniy-tasavvufiy garashlari shakllanishida Alisher Navoiy
jjodining ta’siri alohida ahamiyat kasb etadi. Shoir Navoiy an’analarini davom
ettirib, ilohiy ishq va komil inson g‘oyalarini yangi tarixiy-adabiy sharoitda gayta
talgin etgan. Shu bilan birga, uning she’riyatida Jomiy, Hofiz, Sa’diy, Attor va
Rumiy kabi mutafakkirlarning g‘oyaviy-estetik garashlari ham seziladi. Munis

2 Hasxmupaus Ky6po. Yeymn amapa // Ucnom tacassydn manbanapu (tacasy( nasapuscu Ba Tapuxu). inmuit
Maxxkmya. — TomkeHt: Ykurysun, 2005. — b. 138.
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ulardan nafagat mavzu va obrazlar tizimini, balki tasavvufiy ma’nolarni ramziy
ifodalash usullarini ham ijodiy o‘zlashtirgan. Bu so‘zimizga isbot tariqasida
shoirning “Manga” radifli g*azalini keltirishimiz mumkin.

Shuningdek, Munisning zamondosh ijodkorlar bilan adabiy alogalari va
Xorazm adabiy muhiti ham uning tasavvufiy dunyogarashining boyishida muhim
omil bo‘lgan. Adabiy muloqotlar natijasida shoirning badiiy tafakkuri
takomillashib, diniy-ma’rifiy mavzularning yangi qirralari yuzaga chigqan.
Natijada Munis ijodi Sharq mumtoz adabiyotining ko‘p asrlik an’analarini o‘zida
mujassam etgan holda, tasavvufiy tafakkurning X1X asrdagi taragqiyot bosgichini
aks ettiruvchi muhim adabiy hodisaga aylangan.

Fuzuliy galamiga mansub quyidagi baytda tasavvufning fagr, fano va ganoat
g‘oyalari ifodalangan.

Fuzuliy, olami fagr-u fanoda mun’imi vaqtam,
Diyori maskanat, naqdi ganoat mulk-u molimdur?:,

Shoir o‘zini faqr-u fano Kishisi sifatida tasvir etadi. Maskanat va ganoat
orifning hagiqiy boyligidir. Dunyoviy nafs va boyliklardan voz kechib, ruhiy
poklanishdir. Tasavvufda mulk emas, galb xotirjamligi va ganoat eng Kkatta
boylikdir. Munis ijodida ham Fuzuliy g‘oyalariga izdoshlik seziladi. U ham o‘zini
faqr ahlidan deb biladi. Ko‘plab g‘azallarida o‘zini “shoh saroyida gadoy” deb
ataydi.

Dema gado qo‘ysam eshiklarga yuz,
Qissayi dardum o‘quram bob-bob (120-bet).

Y oki:

Loyigmu bo‘lg‘oy shohdin surmak gado dargohdin,
Munisni xoki rohdin qovmoq na erdi yozg‘urub (144-bet).

Birinchi baytda shoir o‘zini faqr hisoblab, ilohiy dargohga hurmat bilan
yuzlanishni, galbidagi dardlarni bayon etish istagini ifoda etadi. Ikkinchi baytda
ham o‘zini faqr-u yo‘l tuprog‘i sanab, Allohning cheksiz mehr-muruvati oldida bu
kabi o0jiz bandani dargohdan quvish munosib emasligini ta’sirchan tarzda
tasvirlaydi.

Alisher Navoiyda ham bu kabi baytlar yetarlicha bo‘lib, ularda shoir orifni
Haq sirlarini oshkor etmaslikka chaqgiradi. Munisning Navoiy g‘oyalariga
izdoshligi yaqqol seziladi.

Haq sirrini har kimga bayon etma, Navoiy,
Ta’n aylamagay, bilmas ulus anglasa nogah?.

Inson har gancha haqigat mayidan mast bo‘lib, to‘lib-toshmasin, u baribir
muvozanatni saqlay olishi, sirlarni oshkor qilmasligi shart. Tasavvuf g‘oyalari
omma uchun emas, xoslar uchundir. Shoir misralarida bu g‘oyani yanada
takomilga yetkazadi.

Munis she’riyatida ro‘za mavzusining yoritilishida Alisher Navoiy
an’analarining ta’siri yaqqol seziladi. Har ikki shoir ro‘zani inson ma’naviyatini
yuksaltiruvchi va ruhiy poklanishga xizmat giluvchi ibodat sifatida talqin etadi.

2L Fuzuliy. O‘zbek mumtoz she’riyati antologiyasi. 58-tom. — Toshkent: O‘zbekiston, 2022. — B. 76.

2 Anumep Hapowmii. Tyma acapmap tymiamu. 10 sxunamuk: 9-xung. — TomkeHT: Anabuér Ba caHbaT HAIIPHETH,
1991. — b. 531.
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Alisher Navoiy yozadi:

Sarvinozim, yo‘q ajab, gar ro‘zadin topmish malol
Kim, suv ichmasdan topar pajmurdalig® nozik nihol.

Bu o‘rinda ro‘zaning kishilar sog‘ligiga nisbatan riyozat keltirishini shoir
xolis tasvir orqali ifodalayotgani diqqatlidir. Bu mavzu, she’riyatda o‘ziga xos
mavzulardan bo‘lib, hozirgi bayt ham o‘ziga xos tasviri bilan ahamiyatlidir. Bu
o‘rinda Munisning “Ro‘za”ga bag‘ishlab yozgan g‘azali o‘rinlidir.

Ro‘za bisyor meni tang etmish,
Badanim sust, ayog‘im lang etmish (3 14-bet).

Baytda ro‘za orqali jismoniy cheklanishlar, sabr va bardosh sinovlari
ko‘rsatilmoqda. Tasavvufda ro‘za fagat ochlik emas, balki nafsni tiyish, ichki
poklanish vositasi sifatida tushuniladi. Ruhiy komillikka intilish yo‘lida bunday
og‘irliklar tabiiy deb qaraladi.

Uvaysiy ijodidan olingan quyidagi misralar ham tasavvufona ruhda
yozilgan. Shoira galbni Allohdan uzoglashtiruvchi shirk va dunyoviy istaklardan
uzish kerakligi haqida yozadi. Baytda Alloh ishqidan tug‘ilgan dard solikni
komillikka va vahdatga eltishi tasviri berilgan.

Forig* et dildin sahobi shirkni, Haqni g‘amin,
Yor dardidin sumurmaklik mayi vahdat manga®.

Bu kabi sayri suluk jarayonida dunyo ne’matlari, nafs istaklari, dunyoviy
iztiroblar, lazzatlar, beqarorliklardan voz kechish g‘oyasi Munis ijodida ham o‘ziga
xos ifoda topgan. Shoir jjodida bu narsalar Haq yo‘lidan chalg‘ituvchi, ozdiruvchi
narsalar sifatida gavdalanadi.

Davlati diydoring aylar orzu ko‘nglum, valek
Naylayinkim, komig‘a yetkurmas oni dahri dun (428-bet).

Solikning ilohiy visolga bo‘lgan cheksiz intilishi va dunyoning bu yo‘lda
to‘siq ekanligi ifodalangan. Birinchi misrada solik ilohiy jamolga yetishishni orzu
qilayotgan bo‘lsa, ikkinchi misrada foniy dunyo bu yo‘lda to‘siq bo‘layotganidan
nola chekadi. Bu g‘oya tasavvufda zuhd magqomi deya nomlanadi.

Munis i1shq ahlini ulug‘lab uning joyi tekislikda emas, balki tog‘lar kabi
balandlikda deya kuylaydi.

Kerakdurkim taragqiy topsa ishq ahli tanazzuldin,
Chiqib homundin, ey sel, jununim ozimi ko‘hsor et (186-bet).

Shoir she’riyatida insoniy fazilatlar, ishq va vafo ulug‘lanar ekan, bu jihatni
biz Huvaydo she’riyatida ham uchratishimiz mumkin. Bu holat ikki shoir ijodidagi
ma’naviy-axloqiy qarashlarning mushtarakligini ko‘rsatadi. Masalan:

Ey Huvaydo, berma dil har bevafoni yor deb,
Ikki olam bevafo yori qaro qosh o‘zgadur®.

“Shoir haqiqatdan ham keng ko‘lamli va samimiy do‘stlikning, ahllikning
ajoyib kuychisi va targ‘ibotchisi bo‘ldi”?. Baytda do‘stlikdan tashqari, “qora qosh
yor” vaqtinchalik va foniy dunyo ne’matlarining ramzi bo‘lib, ularga bog‘lanish

23 Uvaysiy. O‘zbek mumtoz she’riyati antologiyasi. 10-tom. — Toshkent: O‘zbekiston, 2022. — B. 33.

24 Xoxamuazap Xysaiino. Jeson. Poxaru mgun. — Tomkent, 1993. — B. 87.

% Ankabayeva M.M. Xojamnazar Huvaydo merosining tasavvufiy talgini: filologiya fanlari bo‘yicha falsafa doktori
dissertatsiyasi. — Jizzax, 2025. — B. 127.
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asl haqgigatdan, Allohda uzoqlashtirishiga urg‘u berilmogda. Shoir hagqiqiy
muhabbat va sadoqat Allohga bo‘lgan muhabbat ekanini uqtiradi.

Ikkinchi bob “Ijodkor lirikasida tasavvuf bosqichlarining badiiy talqini”
deb nomlanadi. Bobning birinchi fasli “Shariat va tarigat masalalari yoritilishida
ijodkor mahoratining o°‘rni” o‘rganiladi. Shariat — qonun bo‘lsa, tariqat — yo‘l.
Qonun tanani va qalbni tarbiyalasa, yo‘l qalbni poklab, nurlantirib beradi. Shariat
islom dinining gonunlar majmui, u figh deb nomlanadi. Shargda tasavvufni
adabiyotsiz, badiiy 1jodni tasavvufsiz tasavvur etib bo‘lmasligi o‘rta asrlardanoq
o‘z ifodasini topgan. Tasavvuf nazariy bilimlardangina iborat emas, balki uning
amaliy talablari ham bo‘lib, ular bevosita ustoz rahbarligida amalga oshirilgan.

“Tasavvuf deydiki: tariqatim — shariatim, shariatim esa tarigatimdir’?°,

Mavlono Jaloliddin Rumiy “Masnaviy”’ning mugaddimasida yozadi:
“Shariat shamga o‘xshar, yo‘l ko‘rsatar. Ammo shamni qo‘lga olmoq bilan yo‘l
ochilmas. Yo‘lga tushdingmi, bu yurush tariqat erur, maqsadga erishdingmi bu —
Hagqiqatdur. .. Shariat bilimdir. Tariqat — tutmog, Hagigat — Tangriga yetishmak™?’.

Ammo shuni ham unutmaslik kerakki, bu darajalarning barchasi shariatning
mahsulidir. Shariatsiz tarigatga, tariqatsiz boshqa darajalarga kirib bo‘lmaydi.

Tasavvuf ta’limotiga ko‘ra, ma’rifat va haqiqat maqomlariga yetishishning
ilk sharti shariat amallariga to‘liq amal qilishdir. Solik ibodat, tagvo, sabr, halollik
va poklikni oz hayotining asosiy mezoniga aylantirmog‘i kerak. Chunki shariat
tarigat, ma’rifat va haqiqat bosqichlariga eltuvchi mustahkam poydevordir.
“Chigma qarog‘a sog‘-u so‘l” misrasi esa yo‘lda turli og‘ishlar, nafs istaklari va
dunyoviy vasvasalarga berilmaslik haqida ogohlantiradi. Bu yerda o‘ng va so‘l
tomon ramziy ma’noda insonni maqgsaddan chalg‘ituvchi turli g‘oyalar, manfaatlar
va havaslarni anglatadi. Solik Haq yo‘liga kirgach, qalbini turli shubha va
gumonlardan asrab, fagat ilohiy magsad sari intilishi zarur.

Zihi, risolating elga dalili rohi faloh,
Erur saodat uyiga shariating masboh (228-bet).

Ushbu baytda shoir islom ta’limotining ikki muhim tushunchasi — risolat va
shariat o‘rtasidagi uzviy bog‘liglikni badiiy obrazlar orqali ifodalaydi. Baytning
birinchi misrasida Payg‘ambar alayhissalomning risolati insoniyatni najot va
kamolot sari boshlovchi ilohiy hidoyat manbai sifatida talgin etiladi. “Risolating
elga dalili rohi faloh” jumlasi orqali shoir Muhammad alayhissalomning
payg‘ambarlik vazifasi insonlarni falohga, ya’ni dunyo va oxirat saodatiga eltuvchi
yo‘lni ko‘rsatishdan iborat ekanligini ta’kidlaydi. Bu yerda “dalil” so‘zi yo‘l
ko‘rsatuvchi, hidoyat etuvchi ma’nolarini ifodalab, risolatning jamiyat hayotidagi
o‘rnini yoritadi. Ikkinchi misrada esa “Erur saodat uyiga shariating masboh”
deyilishi orqali shariat insonni saodat manziliga eltuvchi yo‘lni yoritib turuvchi
chirog timsolida tasvirlangan. “Masboh” (misboh) arabcha so‘z bo‘lib, “chiroq”,
“nur taratuvchi vosita” ma’nolarini anglatadi. Demak, agar risolat insoniyatga
to‘g‘ri yo‘lni ko‘rsatsa, shariat ana shu yo‘ldan adashmay yurish imkonini
beradigan ma’naviy nur vazifasini bajaradi. Tasavvufiy talginda esa shariat

%6 Myxamman Hypymnox Caiino an-)Kasapwuii. TacasByd cupnapu. 1-kuto6. — Tomkent: Mosapoynsaaxp, 2000. — B.
16.
27 Mavlono Rumiy. Masnaviy. V jild. — Istanbul, 1990. — B. 15.
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solikning ruhiy kamolot sari giladigan safarining birinchi va eng muhim bosgichi
hisoblanadi.

Tarigat — insonning ichki dunyosi bilan bog‘liq yo‘l bo‘lib, u insonning ichki
pokligi va vazmin tabiatidir. Tarigat arab tilidan “yo‘l” degan ma’noni bildirib, bu
yo‘ldan faqat Allohga yaqinlashmoqchi bo‘lganlar va Uning roziligini topishga
intilganlar yuradi. Bu yo‘lga kirishni xohlagan kishilar “solik”, safar davomida
ularga “sayri suluk” deyiladi. Ammo tasavvufda tariqatlar shunchalik ko‘pki,
sanoqlar yetmaydi. Tarigatlar tarbiya tizimlariga, zikr ko‘rinishlariga, muhabbat
darajalariga ko‘ra farqlanadi. Har bir tarigatning ustozi bo‘lib, ular “shayx” deb
yuritiladi. Ulardan qodiriya, kubraviya, mavlaviya, yassaviya, nagshbandiya
tarigatlari mashhurdir.

Shariat qonun bo‘lsa, tarigat bu qonunlarning amalidir. Munis ham bu fikrni
quyidagi satrlarda ifoda etadi:

Dard chekmak, ashk to‘kmak ishq eliga xosdur,
Har ko‘ngulga dard-u har ko‘zga emas nam oshno (98-bet).

Dard chekib galbning ashk ila yuvilishini tarigat bosqichining boshlanmasi
desak bo‘ladi. Shoir qarashlarida tarigat bosqichi har bir inson uchun bor, ammo
bu bosgichda sabr bilan, pirga sadogat bilan yurilmasa, magsadga erisha olmaydi.

Tasavvuf tarixida magomlar soni barcha tarigatlarda bir xil emas. Ayrim
mutasavviflar ularni yetti maqom, boshgalari o‘n maqom, yana ba’zi tariqatlarda
esa qirq maqom tarzida tasniflaganlar. Masalan, ayrim manbalarda tavba, vara’,
zuhd, faqgr, sabr, tavakkul va rizo yetti asosiy magom sifatida ko‘rsatiladi. Boshqa
tasniflarda esa muhabbat, ma’rifat, yaqin, fano kabi maqomlar ham qo‘shilib,
ularning soni o‘nga yoki undan ortiq darajalarga yetadi. Xususan, turkiy tasavvuf
an’anasida, jumladan, Ahmad Yassaviy ta’limotida qirq maqom haqidagi garashlar
keng tarqalgan bo‘lib, ular shariat, tarigat, ma’rifat va haqiqat bosqichlari bilan
uzviy bog‘liq holda talqin qilinadi.

Quyidagi baytda esa tariqat yo‘liga kirish tasvirlangan bo‘lib, baytda Alloh
yo‘lida yurish, dunyo havasiga aldanmaslik g‘oyalari o‘z aksini topgan. Tarigat
bosgichining muhim jihatlari — talab, izlanish, g‘aflatdan qutulish, dunyo
havaslaridan voz kechish hamda Alloh rizosini eng oliy magsad sifatida anglash
g‘oyalari oz ifodasini topgan. Shoir solikni ruhiy uyg‘oqlikka da’vat etib, ilohiy
ma’rifatga eltuvchi yo‘lning mashaqqatli bo‘lsa-da, eng qimmatli va sharafli yo‘l
ekanligini ta’kidlaydi.

Talab yo‘lig‘a ne kirmay yurarsen, turg‘il ey g‘ofil.
Ki, ul usru yirog zoding kimi noyob erur matlab (135-bet).

Mazkur magomlar tugagach ma’rifat bosqichi boshlanadi. Ma’rifat ilmi
hagigatni egallash, inson va Alloh orasidagi yaginlikni anglashdir.

Ikkinchi bobning ikkinchi fasli “Ma’rifat va haqiqat maqomlari ifodasining
o‘ziga xosligi” deb nomlanadi. Tasavvuf ta’limotida ma’rifat bosqichi inson
ruhining Haqga yaqinlashish yo‘lida eng muhim manzillaridan biridir. U shariat,
tariqat, ma’rifat, haqiqat zanjirining uchinchi pog‘onasi bo‘lib, insonning Haqni
galb orgali bilish holatini bildiradi. Shermuhammad Munis ijodi ana shu
bosgichning ham badiiy ifodasini o‘zida jamlagan. Uning g‘azallari, xususan,
“Zihi, bo‘lmay nubuvvat bahridin sendek guhar paydo”, “Ey sharaf avji uza axtari
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burji hudo”, “Ko‘nglum o‘tidin shu’la zulfingg‘a tutoshmishdur”, “Rofe’li a’lom
davlatdur valo’yi avliyo” kabi asarlarida ma’rifatning ilohiy mohiyati, qalb nuri,
idrok, tajalli va ruhiy poklanish jarayoni badiiy obraz va ramzlar orgali talgin
etiladi.

Zihi, har xo‘blig‘larkim, sening zotingda paydodur,

Qalam vasfing bitarda lol-u til ayturdadur abkam (393-bet).

Shoir “hayotdagi har bir narsa Senga oid” deya Allohga madh aytmoqda.
Qalam — taqdir bitigi, yozuvchisi ham bu yerda so‘z aytishga ojizdir. Alloh
jamolini ta’riflashda har bir galam ojizdir. Bu ma’rifat bosqichi bo‘lib, endi Alloh
jamoli haqida so‘zlashga, uning mohiyatini anglashga agl zaiflik giladi.

Tasavvuf ta’limotida “yaqin” tushunchasi bor. Bu tushuncha Allohni bilish,
anglash hollarini ifoda etadi. Qur’oni karimning “Hijr” surasi 99-oyatida
mazmunan shunday oyat bor: “Va senga aniq narsa kelgunicha, Robbingga ibodat
qil”. “Aniq narsa’ni mufassirlar asosan “o‘lim” deya izohlagan bo‘lsalar, so‘fiylar
esa “yaqin” ilohiy haqiqatga erishish deya idrok etishgan. Bundan tashgqari,
nafsning o‘lishi deya ham izohlaganlar. “Yaqin” tushunchasi asosan, ma’rifat
bosqichiga bog‘liq jarayon bo‘lib, bu uch bosqichda bo‘ladigan jarayondir. Ilm ul-
yaqin — bilish orgali Allohni idrok etish, ayn ul-yaqin — idrok va mushohada orgali
Allohni ko‘rish, haq ul-yagin — Alloh bilan bir bo‘lish, fano va baqo holati. Bu
uchlik tasavvufiy yo‘lni o‘zida jamlagan bo‘lib, tasavvufning asosiy nazariyasi
hisoblanadi. Munis bu yo‘lni obrazlar orqali ifodalagan. Har bir bosqich uning
jjodida bir qator obrazlar va ishq, nur, sham’, zulf, parvona, soqiy, gul kabi
timsollar orgali ochiladi.

“Ilm ul-yaqgin va ayn ul-yaqin tushunchalarining farqi haqida: “Ilm ul-yaqgin
payg‘ambarlik sababli payg‘ambarga oiddir. Aynul yaqin esa farishtalarga oiddir.
Chunki ular jannatni, jahannamni, giyomatni, gabrni, Lavhul Mahfuzni, Qalamni,
Arshni va Kursini aynan ko‘radilar va mushohada etadilar”?8, Demak, ilm ul-yaqin
bilish, ayn ul-yaqin esa ko‘rganini his etishdir.

Munis g‘azallarida ilmni nurga qiyos qilgan. Uning manbai esa qalb deb
biladi. G‘azallarida “ko‘ngul o‘ti”, “shu’la”, “nur”, “tajalli” timsollari ilm ul-
yaqginning ramzlaridir.

Zihi, bo‘lmay nubuvvat bahridin sendek guhar paydo,
Bo‘lub sendin nabilar afsarig‘a zeb-u far paydo (21-bet).

Payg‘ambarlik ummonidan sizdek bebaho gavhar paydo bo‘lmagan, boshqa
payg‘ambarlar toji ham Siz sababli ziynat va qimmat topgan. Payg‘ambar
alayhissalom nubuvvat ummonining eng bebaho gavhari sifatida tasvirlanadi.
Tasavvufda Rasululloh barcha payg‘ambarlarning nuri va kamolotining manbai
hisoblanadi. “Nabiylar afsari” iborasi esa boshqa payg‘ambarlarning ma’naviy
martabasi ham U zot orgali ziynat topishini anglatadi. Rasululloh barcha
nubuvvatlarning asl nuri sifatida talgin etiladi. Ilm ul-yagin — ana shu nurdan bir
zarrani idrok etish holatidir.

Agarchi bul bashar farzandidursan, lek xilgatda

8 A6y Xammp Fazzonwuii. Myxkouadary-n-kyny6 // Hcnom racaBydu ManOamapu (racaBBy Hasapusicu Ba
tapuxu). Mnmuit maxxmya. — Tomkent: Ykurysun, 2005. — b. 91,
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Sening yuzing furug‘i birla bo‘ldi bul bashar paydo (32-bet).

Ushbu bayt ayn ul-yaqinning cho‘qqisi bo‘lib, solik Alloh jamolini ko ‘radi.
Ammo bu ko‘rish ko‘z orqali emas, basirat — galb ko‘zi orqgali amalga oshadi.
Munisda bu bosqich “ko‘ngil ko‘zi bilan Haqni mushohada etish” deb talqin
gilinadi.

Tasavvufda haqg ul-yagin bosqichi — insonning Hagni nafagat bilishi yoki
ko‘rishi, balki Hagning o‘zida yo‘q bo‘lishi, fano maqomidir. Shoir ijodida
ishgning eng oliy pog‘onasi sifatida talqin etiladi. Shoir Haq nuri bilan birlashgan,
ruhiy kamolotga erishgan insonni madh etadi.

Munis ijodida haq ul-yaqin inson ruhi sayrining yakuni, Haq bilan to‘liq
birlashish holatidir. Bu bosqichda u “men”ini butkul yo‘qotib, “U” bilan yashay
boshlaydi. Haq endi tashqarida emas, insonning o‘zida zohir bo‘ladi. Munis she’riy
falsafasida haq ul-yaqgin — nur bilan to‘lish, jamolni mushohada etish, fano va baqo
birligida yashash holatidir. Shoirning g‘azallarida bu hol nafaqat falsafiy g‘oya
balki ruhiy tajriba sifatida ifodalanadi. Shu tarzda, Munis o‘z ijodi orqali
tasavvufiy bilishning eng oliy darajasini — Hagning insonga singishi, insonning
Haqdagi abadiy hayotini badiiy shaklda ifoda etgan.

Emas yaxshiliq yaxshiliqg‘a karam,
Karim ersang, ahsan ilo man aso (53-bet).

Qur’oni karimning “Fussilat” surasi 34-oyatida “Yaxshilik bilan yomonlik
barobar bo‘lmas. Sen yaxshilik bo‘lgan narsa ila daf qil, ko‘ribsanki, sen bilan
orasida adovati bor kimsa, xuddi sodiq do‘stdek bo‘lur”. Ushbu oyatning misoli
tarigasida kelgan yugoridagi baytda ham yomonlikka ham yaxshilik bilan javob
berish, har ganday holatni Alloh rahmati deya gabul qilish g‘oyasi ilgari surilgan.
Bu bayt hag ul-yaqin bosqichining axloqiy ko‘rinishi sifatida gavdalangan. Orif
Alloh irodasi bo‘lganligi sababli har bir holga rizo bo‘lishi va shukr qilishi
kerakligi ifoda etilgan.

Shermuhammad Munis ijodida tasavvuf yo‘lining so‘nggi bosqichi haqiqat
bosqichidir. Shoir 1jodida bu bosqich ham o‘zining badiiy ifodasini topgan. Ushbu
misralarda orif ruhining ichki sayrini, insonning nafs zanjiridan 0zod bo‘lib, Alloh
haqiqatiga yetish jarayoni o‘z ifodasini topadi. Bu jarayon ko‘p bosqichli, iztirobli
va nurli bir ruhiy jarayondir. Shoir haqiqat maqomini “nuriy haqiqat”, “jamol
tajallisi”, “ko‘ngul oyinasi”, “fanoning baqoga aylanishi” timsolida ko‘rsatadi.

To jamoling oftobini tamosho ayladim,
Zarradek sargashtalik rasmini paydo ayladim (202-bet).

Shoirning bu bayti orifning hagigat bosqichidagi birinchi tajribasini aks
ettiradi. Bu yerda Alloh jamoli — oftob, orif esa uning garshisidagi zarra kabi
tasvirlanadi. Zohiran kuch va qudrat nisbatsiz ko‘rinadi, ammo zarra o‘sha oftob
nurisiz mavjud emas. Munis hagigat bosgichini vahdat nuri bilan ifodalaydi.
Barcha mavjudot boshida Haq nuri borligini anglash, barcha zarra ana shu nurning
soyasi ekanini sezishi bu hagiqatning o‘zidir. Hagigat maqomiga erishgan inson
uchun jamol — tajalliydir.

Sari ko‘ying o‘lsa agar madfanim,
Behishti baqo bo‘lg‘usi maskanim (383-bet).
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Ushbu baytda shoir tasavvufdagi fano va bagqo goyalarini badiiy ifodalaydi.
“Sari ko‘ying o‘lsa agar madfanim” misrasida oshiq uchun yor ko‘yi eng
muqgaddas maskan sifatida tasvirlanib, u hatto o‘limidan keyin ham o‘sha dargohga
yaqin bo‘lishni istaydi. Ikkinchi misradagi “Behishti baqo bo‘lg‘usi maskanim”
jumlasi esa fano ortidan keladigan abadiy hayot — bago magomiga ishora qgiladi.
Tasavvufiy talginda bu o‘lim jismoniy yo‘qolish emas, balki nafs va o‘zlikdan
kechishdir. Haqiqat maqomiga yetgan orif o‘z “men”ini tark etib, ilohiy
mavjudlikni galban idrok etadi. Shu sababli uning uchun o‘lim qo‘rquv emas, balki
abadiy visol va ruhiy boqiylikka eltuvchi yo‘ldir. Baytda Munis haqiqatning eng
yuksak darajasi bo‘lgan baqo holatini tasvirlab, orifning foniylikdan boqiylik sari
yuksalishini badiiy talgin etgan.

Dissertatsiyaning uchinchi bobi “Irfoniy obraz va ramzlarning shoir
she’riyatidagi badiiy vazifasi” deb nomlanib, bobning birinchi fasli “May bilan
bog ‘liq obrazlar” deb ataladi.

XIX asr Xorazm adabiy muhitining yirik vakillaridan biri Shermuhammad
Munis ijodida ichki ruhiy kechinmalar, so‘fiylar holati, tariqat yo‘lida uchraydigan
murakkab bosgichlar bevosita tasavvufiy timsollar orgali talgin etiladi. “Mayda
Yor jamolini ko‘rish, may idishini quyoshga o‘xshatish Navoiyning sevgan
obrazlaridan. “Ashqarat min aksi shamsil ka’si anvorul-hudo, Yor aksin mayda
ko‘r deb jomdin chiqdi sado” — chigayotgan quyosh kosasining aksidan hidoyat
nurlari porlab ko‘rindi, jomdan Yor jamolini mayda ko‘r, degan sado chiqdi.
“Xazoyin ul-maoniy” devoni mana shu bayt bilan boshlanadi. Shoir nazarida
lovullagan olov kurrasi — muazzam oftob ham o‘sha buyuk ilohiy qudratning
in’ikosi, mavjudotni harakatga keltiruvchi may to‘lg‘azilgan jom, uning porlashi
esa — Yor jamoli”?°,

Ushbu tasvir Shermuhammad Munis ijodidan olingan quyidagi baytda ham
o‘z ifodasini topgan.

Necha Munis chekar anduhi firoging zahrin,
Netti gilsang ani vasling mayi birla shodob (105-bet).

Necha oshiglar Munis kabi firoqining zahridan g‘am-alam chekadi, vasling
mayi birla uni bahralandirsang. Ushbu baytda ham “vasling mayi” deya mayda yor
jamolini ko‘rishga ishora qilingan. Ilohiy ishq tomondan nazar tashlasak, bu baytda
Allohning jamolini ko‘rish uchun duo qilayotgan oshiqlar holati ko‘z oldimizda
namoyon bo‘ladi. Shoirning ushbu bayti orqali an’anaviy ifodalardan qanchalik
mahorat bilan foydalana olishini va Navoiy an’analarini davom ettirganining
guvohi bo‘lamiz.

“Zohid, senga hur-u menga Jonona kerak,
Jannat senga bo‘lsin, menga mayxona kerak,
Mayxona aro sogiy-u paymona kerak,
Paymona necha bo‘lsa to‘lo, yona kerak.

2 Komunos H. Tacaesyd. — Tomkent: Mosapoynnaxp, 2009. — B. 155.
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Bunda may ilohiy fayz ramzi, Jonona — Parvardigor, mayxona — orif huzuri,
soqiy — o‘sha pir, paymona — ishq™®°. Navoiy ijodidan olingan ushbu misralarni
adabiyotshunos N.Komilov yuqoridagicha tahlil gilgan.

Ushbu tahlil asosida Shermuhammad Munis ijodiga oid baytlardagi
tasavvufly baytlarni ham shu asosda va shoirning o‘ziga xosliklari asosida tahlil
gilishga harakat qildik.

“Munis ko‘proq Navoiy g‘azaliyotining hayotsevarlik motivlarini
rivojlantirgan. Navoiy kabi zohidlikka, tarkidunyochilikka garshi kamarbasta
bo‘lgan. Munis lirikasidagi rindona kayfiyatlar Navoiy rindona g‘azallaridagi lirik
gahramon ruhiyatiga hamohang. Munis Navoiyning rindona g‘azallarini juda
sevgan va ularga bir necha muxammaslar bog‘lagan. Munis muxammas bog‘lagan
rindona g‘azallar hayotsevarlik mayllarini ifodalaydi. Munis esa shu maylni
kuchaytirish magsadida unga garama-garshi zohid obrazini ham asarga olib kiradi:

Tun ogshom kuch bila zohid meni maxmuri rohatg‘a,

Berib ko‘p tavba, moyil bo‘l, der erdi zuhdi toatg‘a.

Men andin qutqarib o‘zni, kelibmen endi xizmatg‘a,

Yasa, ey piri bodakim, kelgum kaforatg‘a,

Eshitdimkim, meni aylabdurur deb tavba yazg“urding (538-bet).

Bu hol badiiy ziddiyatni kuchaytiradi, g‘azalning hayotiyligini oshiradi”>L.

Shabnamedur jonfizo jannat guli bargi uza,
Qatrayi maykim, erur ul la’li maygun ustida (39-bet).

Jannat guli ustidagi shabnam tomchilari rohatbaxsh bo‘lganidek, yor
labidagi har gatra may ham rohatbaxshdir, jannat guli ustidagi shabnam kabidir,
deyilmoqda. Bilamizki, 1a’l mumtoz adabiyotda yorning labi ramzida keladi.

Jon fayzi zarra-zarra xokimg‘a yetkurur,
Bir gatra boda tushsa dudog‘idin osilib (138-bet).

“Bir qatra boda tushsa dudog‘idin osilib” majoziy ma’noda bu ma’shuqganing
yor bilan suhbatlashishi, Ilohiy ma’noda esa pirning murshid bildirgan
hikmatlaridir. Ushbu baytda “zarra-zarra” birikmasi mukarrar san’atini yuzaga
keltirgan.

Tasavvufda may bilan bog‘liq obrazlardan yana biri bu Jamshid obrazidir.
Jamshid jomi, jomi Jam birikmalari adabiyotda keng qo‘llaniladi. Jam — gadimgi
Eronning afsonaviy podshohi Jamshid nomining gisqartirilgan shakli. Jamshid
“jomi jahonnamo™? — butun olamni oyna kabi yorgin aks ettiruvchi jom
yasattirgan bo‘lib, unda dunyodagi nafaqat ayni zamondagi, balki o‘tmishda yuz
bergan va hatto kelajakda sodir bo‘ladigan voqea-hodisalar ham tazahhur etar
ekan®:. Mumtoz adabiyotda jomi Jam, jomi jahonbin, joni jahonnamo kabilar olam
hodisalarini shuningdek, inson aql-zakovati anglab yetmagan sir-sinoatlarni,
olamshumul haqiqatlarni ham oshkor etadigan o‘ziga x0s poetik timsollar sanaladi.
Mumtoz adabiyotda, jumladan, irfoniy she’riyatda ham g‘am dunyo tashvishlari,

30 O‘sha manba, — B. 150.

31 Kymaxyxa H. Mummit mycrakumwink mMakypacu Ba agaduii Mepoc (XVII-XIX acpnap ¥36ex wmebpustu
acocuza): @uoorus Ganaapy JOKTOPU WIMHN JapaXKaCHHU OJIMII YUyH €3uiarad guccepranus. — Tomkent, 1999,
—-b. 111,

32 Muhammad G*iyosuddin. G‘iyos ul-lug‘ot. Iborat az 3 jild. Jildi 1. — Dushanbe, 1987. — C.226.

33 Hofiz Sheroziy. Ishq gavhari(lzohlar gismi). — Toshkent: Sharg, 2006. — B. 224.
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alam-iztiroblari, qayg‘u-hasratlari hamda sevikli yordan ayri tushgan jafokash
oshigning ruhiy iztiroblarini anglatuvchi umumlashma obrazdir3*. Munis ijodidan
ham bu chetda golmagan. Quyida bunga bir gancha misollar keltiramiz.

Ichib tutsa manga may gar nigori boda oshomim,

Bo‘lur jamshidlig® oyinim-u getinamo jomim (387-bet).

[1tifoting nash’asi ko‘nglumni aylab shodkom,

Men gado jamshiddek sarmasti jomi Jam erdim (398-bet).

Tasavvufda rind obrazi ham keng qo‘llanuvchi obrazlardan biridir. Rind®
so‘zi aslida forscha bo‘lib, noziktabiat, olifta, beparvo, beg‘am kabi ma’nolarni
anglatadi. “Farhangi zaboni tojik”da rind atamasi ziyrak, hushyor, ozodfikr,
qo‘rqmas, shariat hukmlariga beparvo, mayxo‘r ma’nolarida sharhlangan®. Rus
olimasi M.L.Reysnerning ta’riflashicha: “Rind mayxonaning doimiy egasi,
x0‘jayini. Undagi sokinlikni buzuvchi, janjalkash, ayyor va firibgar. Barcha yomon
xulglarning egasidir. Ammo tasavvuf adabiyotida bunga mutlaqo teskari bo‘lgan
timsol sifatida keltiriladi®’. Mumtoz she’riyatda rind hamisha mayga tashna,
qanchalik ko‘p ichsa ham baribir chanqog‘i bosilmaydigan, soqiy may quyuvchi
gadahni uzatgunicha sabri chidamaydigan obraz giyofasida tasvirlanadi. Ushbu
obraz Munis ijodida ham o°ziga xos tarzda qo‘llanilgan.

Rindlik kayfiyati dayrdadurur, topilmas —
Ko‘chayi zuhdda ul har necha qilsa tak-u dav (453-bet).

Ushbu baytda “rind, dayr, zuhd” so‘zlari tanosub san’atini gavdalantirgan.
Rindlik kayfiyati tagvodorlik ko‘chasida gancha yugurib-yelsa ham topilmaydi, u
faqat dayrda, ya’ni pir dargohida bo‘ladi. Rindlar har doim o‘zlarini shayx va
zohidlardan ustun qo‘yganlar. Tasavvufda rind shariat va tariqat bosqichlaridan
o‘tib, haqigat yo‘liga yetgan komil inson ramzi. Haqiqiy ishq namoyandalariga
ko‘ra, rind ishqi ilohiyga va husni Mutlaq visoliga tashna Haq oshig‘idir®,

Uchinchi bobning ikkinchi faslida “Tasavvufiy ramzlarning shoir ijodidagi
roli” masalalari ochib beriladi. Adabiyot, aynigsa, tasavvufiy adabiyot — irfoniy
ramz va timsollar tili. Tasavvuf adabiyoti o‘zining o‘ta ramziyligi va serqirra
ma’nolar majmuasini jamlaganligi bilan ajralib turadi. Bir qarashda oddiy va sodda
bo‘lib ko‘ringan hamda kundalik hayot mavzulariga bag‘ishlangan nazmiy va
nasriy satrlar, so‘z va so‘z birikmalari ortida chuqur falsafiy mushohada, ma’rifat
va ma’naviyatga yetaklash, foniy va boqiy dunyo qarama-garshiliklaridan ogoh
etish mazmuni yashirinib yotadi. O‘zbek mumtoz adabiyotida tasavvufiy she’rlar
yozish, tasavvufiy obrazlarni, ramzlarni qo‘llash orqali go‘zal va jilvador misralar
bitish keng yoyilgan holatlardan biri hisoblanadi. Albatta, bu borada Alisher
Navoiy hazratlarining ijodi mukammal manbalardandir. Hazratni o‘ziga ustoz
bilgan Shermuhammad Munis ijodida ham tasavvufiy g‘oya, mavzu, obraz va
ramzlarni qo‘llash, ular orqali pandnoma ruhidagi asarlar yozish keng qo‘llanilgan.
Shoir ijodida tasavvufiy timsollardan lab, soch, yuz, qosh, ko‘z, xol, gul, xat,

34 Uludag S. Tasavvuf terimler: sdzliigii. — Istanbul: Marifet Yayinlari, 1995. — S. 198.

35 Muhammad G*iyosuddin. G‘iyos ul-lug‘ot. 3 jild. 1-jild. — Dushanbe: 1987. — B. 377.

3 Farhangi zaboni tojiki. Iborat azd-u jild. Jildi 2. — Mocksa:, 1969. — S.138.

37 Peiicuep M.JI. DBomonus Knaccudeckoit rasenu Ha papen X — XIV Beka. — Mocksa: Hayka. — C.64.
38 Hayitmetov A. Navoiy lirikasi. — Toshkent: Fan, 2015. — B. 227.

23



mayxona, gadah va shu kabi bir qancha ramzlar o‘ziga xos tarzda mahorat bilan
qo‘llanilgan bo‘lib, ularga anchagina misollar mavjud.

Lablarindin gar zulole, yetsa o‘lgon jon topar,

Kim ko‘rubtur oqg‘anin yoqutdin jon sharbati.(145-bet)

Agar lablaringdan tiniq salqin suv tushsa, o‘lgan odam undan jon topar, kim
ko‘ribdir, yoqutdan jon sharbati ogqqanini deya murojaat gilayotgan shoir, majoziy
ma’noda yor labini alqovlayotgan bo‘lsa, tasavvufly ma’noda pirning purma’no
so‘zlariga ishora qilyabdi. Lab tasavvufiy adabiyotda pirning muridlarga aytgan
purnamo so‘zlari, yoki so‘fiy uchun ilohiy ishqqa erishish vositasiga ishora
qilishini bilamiz. Baytning mazmuniga ko‘ra ushbu pirning purma’no so‘zlari
muridlarga jon bag‘ishlaydi. Murid tasavvuf adabiyotida talab etuvchi, istovchi,
pirga qo‘l berib, tarigatga kirgan, kamolotga erishishni niyat gilgan, komil shayxga
bog‘lanib, unga bay’at qilgan so‘fiy hisoblanadi.

Ko‘nglima bir gul g‘amidin sonchilibdur xorlar,
Ohkim, har xordin jonimdadur ozorlar (279-bet).

Baytda ishgning murakkab va ziddiyatli mohiyati tasvirlangan. Tasavvufiy
adabiyotda “gul” timsoli odatda yor husni, muhabbat go‘zalligi, ilohiy jamol
hamda Haqning go‘zal sifatlarini anglatadi. Shu bilan birga, gul ma’shuganing
o‘zini ham ifodalaydi. “Xor” esa muhabbat yo‘lida uchraydigan g‘am, hijron,
iztirob va sinovlar ramzi hisoblanadi. Baytda oshiq galbiga gulning g‘ami bilan
birga tikonlar ham sanchilgani tasvirlanadi. Ya’ni muhabbat qalbga fagat quvonch
va huzur olib kelmaydi, balki iztirob va mashaqgatlarni ham olib kiradi. Shoirning
“har xordin jonimdadur ozorlar” deyishi ishq yo‘lida chekayotgan ruhiy
azoblarining kuchliligini ifodalaydi. Bundan tashqgari, baytda gul va tikon
o‘rtasidagi tabiiy bog‘liglikka ham ishora mavjud. Ma’lumki, gul tikonsiz
bo‘lmaganidek, ma’shuga ham mutlago nugsonsiz tasvirlanmaydi. Uning
beparvoligi, jafokorligi, visoldan mahrum etishi yoki oshigni sinovdan o‘tkazishi
timsoliy ma’noda “tikon” vazifasini bajaradi. Shu sababli oshiq ma’shuqaning
husnidan bahra olishi bilan birga, uning jafolaridan ham ozor chekadi. Bu tasvir
quyidagi baytda o‘z isbotini topadi.

Mumkin emas yuzig‘a subhi bahor o‘xshamoq,

Fayzi jamoli aning dahrni bo‘ston qilur (212-bet).

Zulf birla orazingdur kufr-u imondin g‘araz.

Xattu la’ling dog‘i Xizr-u obi hayvondin g‘araz. (137-bet)

Tasavvufda yuz oliy haqiqat, ilohiy husnning zuhur bo‘lish ramzi. Solikning
oliy hagigatga, visolga, magsadga, Alloh jamoliga yetishish ramzi hisoblanadi.
Solik — irfon yo‘lida borayotgan yo‘lovchi. Tasavvufda tarigatni ixtiyor etib, ruhiy
poklanish yo‘liga kirgan, hali biror magom yoki martabaga erishmagan kishi.

Mardumlarim yuzig‘a yopishtim-u yo magar,
Mashshota zeb berdi munga ani hol etib.(20-bet)

Bu bayt Munisning nafis misralaridan bo‘lib, unda go‘zallik, husn pardasi va
majoziy tasavvufiy ramz mujassam bo‘lgan. Mardum ko‘z qorachig‘i bilan xalq
ma’nosida ham keladi. Ushbu baytda esa uning birinchi ma’nosi ustun qo‘yilgan.
Mashshota — pardozchi, bezakchi, ya’ni go‘zallik bezakchisi; go‘zallik yaratuvchi
ilohiy qudrat. Xol esa yuzdagi qora nuqta, go‘zallik belgisi; ishg ahli uchun sirli
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nuqta, ilohiy haqigat markazi hisoblanadi. Baytda oddiy go‘zallik tasviri orqali
ilohity ishqning markaziy nuqtasi, Haqni ko‘ruvchi qalb nigohi va go‘zallik
yaratguvchi qudrat majozan birlashtirilgan. Bu Munisning tasavvufiy garashlarida
oddiy husn orqali komillikni ko‘rsatishning yorqin namunasi hisoblanadi.
Tasavvufiy adabiyotda xat ramzi ma’shuqa labi ustidagi tuklarga ishora
qiladi. Uning badiiy ifodasi esa Xizr obraziga, ya’ni tiriltirish, tiriklik ma’nolariga
ishora giladi. Yuqoridagi baytda ushbu ramzlarning yagqol namunasi keltirilgan.
Shavqim afzunroq bo‘lur ko‘rgan sori mushkin xating,
Bog‘bon xurramlig‘idur sabza rayhondin g‘araz (320-bet).
Bog‘bonning maqsadi, uning xurramligi yashil rayhon bo‘lganidek,
oshigning magsadi, shavgi ham yorning qora, mushkin xatidir. Bu yerda ham
mushkin xat yor labi ustidagi tuklarga va Xizrga, tiriltirishga ishora gilmoqda.
Yashil rayhon bahor, yangilanish faslida bo‘lganligi sababli ham bog‘bon bahorda
qayta tiriladi, ya’ni ish boshlaydi. Oshig ham yor jamoliga yetishgach gayta
tiriladi. Alloh jamoliga erishgan oshiqlar yangi hayot boshlagandek bo‘lishlariga
ishora gilinmoqda.
Masjidingda fayz yo‘q, zohid, huzuringda futuh,
Yetkurur soqiy futuh el ko‘nglig‘a, mayxona fayz (318-bet).
Mayxona mumtoz adabiyotda ishq mayidan mast bo‘lgan oshiglar maskani
bo‘lsa, tasavvufda pir dargohi hisoblanadi, soqiy esa pir, ustozdir. Baytda
keltirilishicha, barcha fayz Haq yo‘liga chorlovchi pir dargohida, Alloh jamoliga
yetishishdagi yo‘l ham pirdadir. Masjid esa dunyo ramzi bo‘lib kelgan, dunyoda
fayz ham, ma’rifat ham yo‘qdir.

XULOSA

Tadgigot natijalari asosida quyidagi ilmiy xulosalarga kelindi:

1. Shermuhammad Munis diniy-tasavvufiy she’riyatining g‘oyaviy-
genetik asoslari Qur’oni karim, hadisi shariflar va tasavvufiy manbalarga borib
tagaladi. Shoir ijodida tavhid, tavakkul, sabr, shukr, ganoat, tavba, zuhd, ishq va
ma’rifat kabi islomiy tushunchalar badiiy talqinning yetakchi uzvlari sifatida
namoyon bo‘ladi.

2. Munisning diniy-tasavvufiy dunyogarashi shakllanishida tasavvuf
allomalari merosi muhim o‘rin tutgan. Ahmad Yassaviy, Bahouddin Nagshband,
Jaloliddin Rumiy, Abdurahmon Jomiy va boshga mutasavviflar asarlaridagi irfoniy
qarashlar shoir she’riyatida yangi poetik talqin kasb etgan.

3. Shoir diniy-tasavvufiy lirikasining adabiy-estetik manbalarini Sharq
mumtoz she’riyati an’analari tashkil etadi. Ayniqgsa, Alisher Navoiy ijodidagi ishq,
fano, baqo, komil inson va ma’rifat konsepsiyalari Munis she’riyatida ijodiy
davom ettirilgan.

4. Munis tasavvufning shariat bosgichini inson kamolotining dastlabki
va zaruriy poydevori sifatida talgin giladi. Shoir nazarida ibodat, tagvo, halollik va
shariat ahkomlariga rioya qilish ma’naviy yuksalishning muhim sharti hisoblanadi.

5. Tarigat masalalari Munis ijodida murshidga ergashish, nafsni poklash
va ruhiy kamolot sari intilish jarayoni sifatida yoritiladi. Bu bosgichning badiiy
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talginida murshid, pir, darvesh, faqgir va rind obrazlari muhim poetik vazifani
bajaradi.

6. Munis yashab ijod qgilgan Xorazm adabiy-madaniy muhitida
kubroviya tariqati an’analari keng tarqalganligi bois, shoir ijodida mazkur
tariqatning ta’siri yaqqol seziladi. Ayni paytda uning tasavvufiy qarashlarida
nagshbandiya ta’limotiga xos g‘oyalar ham muhim o‘rin egallaydi. Tadqiqot
davomida Munis she’riyatida uchraydigan tasavvufiy qarashlar, istilohlar tahlili
asosida shoirning kubroviya hamda nagshbandiya tarigatlariga asoslanganligi
dalillandi. Natijada uning she’riy merosida ilohiy ishq, zikr, ma’naviy poklanish,
komil inson g‘oyasi va Haqqa yaqinlashish masalalari mazkur tariqatlar ta’limoti
bilan alogador holda badiiy ifoda etilgani aniglandi.

7. Ma’rifat va haqiqat maqomlari shoir lirikasida ilohiy bilimni qalban
anglash hamda Haq visoliga erishish g‘oyalari bilan bog‘liq holda tasvirlangan.
Ushbu magomlar orgali insonning botiniy olami, ruhiy tajribasi va ilohiy ishqga
munosabati ochib beriladi.

8. Munis she’riyatida komil inson konsepsiyasi tasavvufiy tafakkurning
markaziy masalalaridan biri sifatida namoyon bo‘ladi. Shoir komillik mezoni
sifatida ilm, ma’rifat, ixlos, tavoze’, qanoat va ilohiy muhabbatni ulug‘laydi.

9. May, boda, sogiy, mayxona, gadah va xarobot kabi obrazlar Munis
lirikasida ramziy-irfoniy mazmun kasb etadi. Ular ilohiy ishq, ma’rifat nuri, ruhiy
mastlik va Haqg jamoliga oshuftalik holatlarini ifodalovchi poetik vosita vazifasini
bajaradi.

10. Shoir ijodidagi tasavvufiy ramzlar tizimi diniy-falsafiy mazmunni
badity jihatdan ta’sirchan ifodalash imkonini yaratgan. Gul, bulbul, sham’,
parvona, zulf, yuz, ko‘zgu, dengiz, gavhar kabi timsollar orgali ilohiy jamol, ishq,
vahdat, fano va baqo g‘oyalari badiiylashtirilgan.

11. Shermuhammad Munisning diniy-tasavvufiy she’riyati  o‘zbek
mumtoz adabiyotida irfoniy tafakkur taraqgiyotining muhim bosgichlaridan birini
tashkil etadi. Shoir islomiy ma’rifat, tasavvuf falsafasi va mumtoz poetika
an’analarini uyg‘unlashtirib, diniy-irfoniy mavzularni yuksak badiiy saviyada
talgin etgan hamda o‘zbek tasavvufiy adabiyoti rivojiga munosib hissa qo‘shgan.
Mazkur xulosalar Munis diniy-tasavvufiy lirikasining g‘oyaviy-badily
Xususiyatlarini aniglash, uning mumtoz adabiyotdagi o‘rni va ahamiyatini
belgilash hamda o°‘zbek tasavvufiy she’riyati taraqqiyotidagi rolini yoritishga
xizmat qiladi.
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BBEJEHUE (anHoTamusi auccepranuu gJokropa ¢uiaocodun (PhD))

AKTYaJIbHOCTb U BOCTPe0OBAHHOCTH TeMbl aucceprauud. B MupoBom
JUTEPaTypOBEACHUN 0CO00€ BHHMAaHHME VYACNACTCS HU3YYCHHUIO TBOPYECKOTO
Hacleaus TNPEICTABUTENEH KIIACCUYECKOM JuTepaTypbl Boctoka, ero wuuenHo-
XYJ0’)KECTBEHHOTO CBO€oOpa3usi M JIyXOBHBIX HMCTOKOB. (OcoOyi0 HaydHYIO
3HAYUMOCTb TMPUOOPETAIOT HCCIEAOBAHUS, TMOCBAUIEHHBIE XYJI0>KECTBEHHOU
UHTEpIpeTalud CcyQpUHUCKOro YyYeHHs B KJIACCHYECKOM IJMTepaType, a Takxke
MOPTUYECKOMY BOIUIONICHUIO UAeH OO0XKECTBEHHON JII0OBH, COBEPIICHHOTO
YeJoBeKa M AYXOBHOIO CcaMOCOBepuHIeHCTBOBaHUMsA. B moa3um I[llepmyxammana
MyHuca, OJHOTO M3 BBLAAIOLIMXCS MpPEICTaBUTENEH Y30€KCKOW KIIacCHUYeCKOn
JUTEpaTypbl,  CBOEOOpa3HOE  XYJOXKECTBEHHOE  BOIUIOUIEHHE  MOJIYYWIU
PEIUTUO3HO-CYy pUICKHUE UACH, OPTaHUYHO CBs3aHHbIE co CsmieHHbIM KopaHom,
xagucamu  [Ipopoka, JyXOBHBIM  HAclIEQUEM  BBIIAIOMIMXCA  CYy(PUHCKHX
MBICIIUTENEN M KJIACCUYECKUMH TPAIULMSAMU BOCTOYHOM JHUTEpATyphl. B a3TOM
CBSA3U U3YUYEHUE PEIMTUO3HO-CYPUIICKON JTUPHUKHU MTO3TA B KOHTEKCTE UCIAMCKUX U
MHCTUYECKUX VMCTOYHHKOB JyXOBHOTO ITO3HAHMS, HCCIIETOBAHNE
XYJI0°)KECTBEHHOT'O BOIUIOIIEHUS 3TANOB CY()HIICKOT0 MyTH, MOATHYECKUX (PYHKIUI
0o0pa3oB M CHUMBOJIOB JIyXOBHOI'O IIO3HAHMS, & TAaKXKE PACKPBITUE HIAEHHOrO
colepkaHusl Cy(QUNUCKOW CHMBOJIMKM HWMEET Ba)XKHOE HAy4YHO-TEOPETUYECKOE
3Ha4YCHHUE.

B MupoBoM nureparypoBeAEHUN, B TOM YUCIIE B TpyAax y4€HbIX Poccuiickon
Oeneparuu, Typuum, AsepOaibimkaHa u TaKUKUCTaHA, BBIOJHEH PSJI
UCCJICIOBAHUM, TOCBSIIEHHBIX XYJOKECTBEHHOW uWHTepnperanuu dumocoduu
cypuszma B y30€KCKOM KJIACCHUECKOW JIMTEpaType, MECTY CYy(PHUICKUX MOHATUN H
CMMBOJIOB B JIMTEPAaTypHOM IIPOLIECCE, A TaKXKe IMOITUYECKOMY BOIUIOLIECHUIO
cypuiickux wunen. IlomoOHble wHccienoBaHusi Bc€ Oosiee  aKTyalTUu3HPYIOT
HEOOXOAMMOCTh M3yYEHHMsI Haclelus NMPEICTAaBUTEIEH BOCTOYHOM KIIACCUYECKON
JUTEPATYphl HA OCHOBE COBPEMEHHBIX HAYUHBIX MOAX00B. B 310l cBsi3n 0co0yt0
Hay4YHYI0 3HAYMMOCTh MPUOOpPETAeT HcCIeAOBaHUE CY(PHUIACKUX BO33PEHHUU B
noasun [llepmyxammana MyHuca, UX HCIAMCKUX M CY(GUHCKUX HCTOYHUKOB,
OPTraHUYECKOM CBSI3M C TPAAULHSIMU BOCTOYHOM KJIACCUYECKOW JIMTEPATYpPHI, a
TAK)K€ HMX pOJM B Pa3BUTHUM Y30€KCKOM cyduiickod mno’3uu u e€ uaeiHo-
XYJ0KECTBEHHOro cBoeoOpas3usi. Penurnosno-cyduiickoe Hacieawe mosTta, €ro
XyJ0KECTBEHHOE MBIILICHUE U TBOPUYECKUH OIIBIT IO MPABY PACCMATPUBAIOTCS KaK
OAWUH W3 BAXHBIX HCTOYHUKOB BIOXHOBEHMS JUISI TOCIEAYIOLIETO Pa3BUTHSA
KJIACCUYECKOM II0A3MHM. B CBA3M € ITUM U3y4YEHHE JyXOBHOTO HaClIequs
BBITAIONINXCS TPEJCTABUTENIEH y30€KCKOW KJIIACCHUECKOW JTUTEPAaTyphl, BHECIIIUX
JIOCTOMHBIN BKJIAJ B pa3BUTHE CY(UICKON MBICITH U HAIIMOHAJIBLHOM JINTEPATyPHON
TpaAuUWW,  SBJISIETCS  ONHOW W3  aKTyaJbHBIX  33Ja4  COBPEMEHHOIO
JUTEPATypPOBEACHUS.

B roas! HezaBucumoctu PecniyOimky Y30€KuCTaH 3HAYUTENBHO PACHIUPHUIICS
KpyI' HAay4YHbIX HCCIEJOBAaHUM, HAIMpPABICHHBIX HA BCECTOPOHHEE W3YyUYEHUE
PEIUTHO3HO-CYy(PUUCKUX U JYyXOBHO-TIPOCBETUTENHCKMX OCHOB  y30€KCKOU
KJIACCUYECKOM JUTEpaTyphl. llepeocMbICieHME OTHOLIEHUS K HAMOHAJIbHBIM M
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PEIUTHO3HBIM LIEHHOCTSM CO34aJI0 IIMPOKHE BO3MOYKHOCTH I HUCCIEAOBAHUS
UCIAMCKOTO BepoyueHus, ¢umiocopun cypusMa U HUX XYAO0KECTBEHHOTO
BOIUIOLIEHUs B JuTeparype. HaumHas ¢ 3Toro mnepuoaa NpOU3BEACHUS
KJIACCUYECKOT0 JIMTEPAaTYpHOTO HACIEAMs, OTpa)karolue HCIaMCKO-cyduiickue
uaen, cyuiickue BO33peHHS U NPOOJIEMBbI JTYXOBHOTO COBEPIICHCTBOBAHUS
JUYHOCTH, CTAJIA U3y4aThCs HA OCHOBE HOBBIX HAYUYHBIX MOAXO0A0B. B pe3ynbrare
MOSIBUJICS TICJIBIA PSJT MCCIIENOBAHUM, TOCBSMIEHHBIX PEIUTHO3HO-CY(QUICKOMY
1acTy y30€KCKOW IJMTepaTypbl, YTO MO3BOJMIIO TIyOXe pPACKPBITH TyXOBHO-
ACTETUYECKYKD  CYIIHOCTh  KIIACCMYECKOIO  JINTEPATypHOTO  HaCIEIus.
JIeCTBUTENBHO, «U3YYEHUE U TOMyJspU3alus Y30€KCKOW  KJIaCCHYeCKOU
JUTEpPaTypbl Ha MEXKIYHAapOJIHOM YPOBHE, aHAIN3 €€ B HEPa3pbIBHOW CBS3U C
BOKXHEHIIMMHU IPOLECCAMH, MPOUCXOMSIIIMMH B COBPEMEHHOM MHPOBOM
JUTEPATYPHOM IPOCTPAHCTBE, U BHIPAOOTKA HEOOXOJUMBIX HAyUYHO-TPAKTUYECKUX
BBIBOJIOB MMEIOT OOJIBIIOE 3HAYCHHUE»S . B 3TOW CBS3M OCHOBHOE coziep>KaHue
HACTOSIIIIEr0 HCCIEAOBaHUS COCTABISET aHANW3 Cy(QUHCKOW HHTEpIpeTauu
nodtuueckoro Hacienus lllepmyxammaga MyHuca Ha OCHOBE COBPEMEHHBIX
Hay4HbIX MOJXOJIOB, PACKPBITHE HACHHO-XYI0XKECTBEHHOIO CBOEOOpa3usi €ro
PENUTHO3HO-CY(PUICKOM JIMPUKUA M OINpeAeslieHHe €€ 3HAuYeHHs B pPa3BUTUU
y30€KCKOH KJIaCCUYECKOM JINTEpaTyphl.

Hacrosiee auccepTallMOHHOE WCCIEIOBAHUE B OMPEICIEHHON CTEICHU
CIIy’KMT pealli3alluy 3aJa4, pe1ycMOTpeHHbIX Yka3amu [Ipe3unenta PecyOnuku
V306ekuctan Ne YII-5850 ot 21 okts6psa 2019 roma «O Mepax Mo KOpEHHOMY
HOBBIIIEHUIO POJIM U CTaTyca Y30€KCKOro Si3bIKa KaK rOCYJapCTBEHHOTO S3BIKAY,
Ne VII-60 ot 28 stuBapst 2022 roga «O Crpareruu pazsutust HoBoro Y3b6ekucrana
Ha 2022-2026 ronb», Ne VII-111 ot 16 aBrycra 2024 roga «O Mepax mo
00eCre4YeHn0  CTa0MJIBHOCTH  TPAaBOBOTO  PETYJMPOBAHUS  OOIECTBEHHBIX
OTHOLIEHUH, MOBBILIEHUIO €ro KadecTBa U 3(dexkTuBHOCTHY»; [locTaHOBIEHUAMU
[Ipesuaenta PecnyOnmuku Y30ekuctan No IIT1-2995 ot 24 mas 2017 roma «O
Mepax MO0 JaJIbHEUIIEMY COBEPIICHCTBOBAHUIO CUCTEMbI XpaHEHUS, UCCIEAOBAHUS
U TONYJISPU3alMKU IPEBHUX NUCBMEHHBIX UCTOYHUKOBY», Ne IIII-9 ot 15 suBaps
2026 roma «O Mepax MO pa3BUTHIO KYJIbTYpPbl UTEHUS W ITOBBILIEHUIO MHTEpECa
HaceJeHUs K YTeHUI0 KHU»; Pacnopskennem Kabunera MunuctpoB PecryOnvku
V30ekuctan Ne 124-® or 16 d¢espans 2018 roma «O mnpoBeneHun
MexayHaponHoi KOH(PEPEHIIMH Ha TeMy ‘‘AKTyallbHbIE BOIMPOCHI H3YyYCHUS U
MOMYJIIPU3AMKA  Y30€KCKOW KIIACCMUECKOW M COBPEMEHHOHN JHMTEepaTyphl Ha
MEKIYHapOJIHOM YPOBHE™», a TaKKe APYTMMH HOPMATHUBHO-TIPABOBBIMHU AKTaMH,
OTHOCSIIIIUMHUCA K JaHHOU cepe NesTeIbHOCTH.

CooTBeTcTBHE MCCJICA0BAHUS IPHMOPUTETHBIM HANPABJICHUSM Pa3BUTHS
HAYKH M TeXHoJIorui pecnyOuauku. Hacrosimias auccepranust BBIIOJIHEHA B
paMKax MPUOPUTETHOTO HAIIPABJIEHUS PA3BUTHS HAYKW W TexHoJoruil PecnyOnuku
V30ekuctan «/[yXxoOBHO-HpPABCTBEHHOE U KYJIbTYPHOE Pa3BUTHE IEMOKPATUYECKOTO
IPaBOBOTO OOIECTBA, Pa3BUTUE HHHOBALIMOHHOW SKOHOMUKI.

% MMocranosnenne Ipesnnenta Pecniybmuxu Y3oexucran Ne ITI1-3271 ot 13 centsiopsa 2017 roga «O KommnekcHoi
IporpaMMe Mep MO Pa3BUTHIO CHCTEMBI M3JAHUS M PACIPOCTPAHEHUS KHIDKHOW IPOMYKIWH, IMOBBIIICHUIO H
Iporaral/ie KyJIbTypbl YTEHHSI U YUTATEILCKON KyIbTYpbl» // Xaink cy3u, 14 cenrsops 2017 roxa.
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Crenenp u3y4eHHocTH npodJemsbl. TBopuectBo Illepmyxammana MyHuca
HCCJIEIOBAJIOCH B MHUPOBOM M Y30E€KCKOM JIMTEPAaTypOBEJCHUU B Pa3IMUHBIX
acnekTtax. B 4YacTHOCTH, XyHOXKECTBEHHOE HACIEOUE I03Ta CTAI0 OOBEKTOM
nsydenns A.Bambepu, A.Camoiinosnaa u M.Kénpromsane®, torma kax ero
KpyIHEHIIee HUCTOpUYECKOe TnpousBeAeHue — «®PupaaBc yiab-UKOAD» —
crenManbHO HMcciaenoBano B tpymax IO.Bperens*. Kpome Toro, sHauurenbHbIA
BKJIAJl B U3yYEHUE UCTOPUUECKUX counHeHni no3ta BHecin A.KyH, B.bapronsa u
I1.1Banos*?. 10.Beprenvc, B.Kupmynckuit um H.Kompan®, paccmarpusas
XYJI0’KECTBEHHOE TBOPYECTBO MyHHCa B CPAaBHUTEIBHO-IUTEPATYPHOM acCIEKTE U
B KOHTEKCTE MHPOBOM JUTEPATyphbl, TAKKE YAaCTUYHO 3aTPOHYJIU MpoOsieMy
BJIMSIHUS Cy(pU3Ma HA €r0 TBOPUECTBO.

B V30ekucrane B nepuoa, mpeamecTBOBABIINN 0OOPETEHUIO HE3aBUCUMOCTH,
muteparypoen [O.JOcynoB wuccienoBan mnostudeckoe Hacieaue MyHuca u
MOATOTOBHWII K M3J1aHui0 cOopHukn «M30paHHble npousBeneHus» U «30panHoe»
noota®. Kpome toro, K.Mymupos, Ailismu, T.Axmenos, H./xymaxomka wu
C.XacanoB® mpOBOAMIM HMCCIENOBaHUA TBOPYECTBA II0JTA B OOJACTH MCTOPHH,
auTepaTypoBeieHUs W neparorukd. B dactHocTH, T.AxmenoB omy0JMKoBal
MoHOrpaduueckuii odepk «MyHUC»*®, NOCBAMEHHBIM XKM3HM M TBOPYECKOM
nedarenpbHocTH mod3Ta. JluteparypoBen H.J[kymaxomka NMOATOTOBUI K HM3/IAHUIO
TpakTar MyHuca «CaBoau Tabiaum», a cBOIO KHUTY «l'azenmu Mynuca (Bompocsl
XYJI0O)KECTBEHHOTO ~ MAacTE€pCTBA)»  IOCBATUI  HCCIEAOBAHUIO  ITOTUYECKOTO
MacTepcTBa MyHHCa Kak BBIIAIOIIETOCS MacTepa rasenm’’.

B roxmel He3aBucumocTu sureparyposen H./[kymaxomka B JOKTOPCKOM
quccepraunu  «Mmeonoruss HaMOHAJIBHOM HE3aBUCMMOCTH U JIMTEpPaTypHOE
Hacnenue (Ha Marepuane yzoekckoi nossun XVII-XIX BekoB)»*® ynemun ocoboe

40 Bambepu A. Tlyremecrsue no Cpeaneit Asuu. — CI16. 1865. — C. 221; Camoiinosuu A.H. Typelkue 3Tioabl. —
PHB, ©.671, en. xp. 100. — 872 nn.; Kynpunmzona M.®. Typk anabuéruna nink myracaBBuduap. — Aukapa, 1984
(typx tununa) — b. 274.

4l Bregel Y. Shir Muhammad Mirab Muni’s and Muhammad Reza Mirab Agahi, Firdaws al-Igbal: History of
Khorezm translated from the Chaghatay and annotated. — Leiden, 1999. — P. 284

“2Kyn A.JL 3amerku o XusuuckoM xaHcTse // Typkecranckue segomoctu. — T.: 1873. Ne 40. — C. 17-25; Bapromb
B.B. CoOpiTis mepen XuBHHCKOM moxoaoMm 1873 roma mo paccka’y XUBHHCKOTO uctopuka. // Kaydmanckuit
cooprauk. — Mocksa, 1910. — C. 1-19; NBanosB IL.II. Apxus xuBuHCKHX XaHOB XIX B. — Jlenunrpana: CanTsikoBa-
Ieapuna, 1940. — C. 289.

43 beprensc E.D. Cydusm u cyduiickas nureparypa. // I36pannble Tpyasl B 5 T. — Mocksa: Hayka, 1965. T. 3. — C.
324; Xupmynckuii B.M. IlpoGieMbl cpaBHHTEIbHO-HCTOPHYECKOTO H3y4eHHUs murtepatyp // CpaBHHUTENBHOE
nmuteparypoBenenune. Boctok u 3amax. — Jleannrpan, 1979. — C. 493; Konpax H.U. 3amax m Bocrok. Uzn. 2. —
Mocksa: Hayxka, 1972. — C. 517.

4 Illepmyxamman Mynuc. Tannanran acapnap / Hampra taiiépnoun Ba cy36omm myammpu [Ocynos 10. —
Tomxkent: [JaBmar Gamuuii anadbuér Hampuétu, 1957. — b. 384; Illepmyxamman Mynuc. Caiinanma. — ToIIKeHT:
Fagyp Fymnom Homunaru Anabuér Ba canbar Hampuéry, 1980. — b. 366.

4 Mynupor K. Xopasmaa tapuxnasucink (XVII-XX acp Gomapu) — TomkenT: AaOuéT Ba caHbaT HANIPUETH.
2002. — B. 192; Aiémuii. V1 uakuaran catpiap. — TomkeHT: Amnabuér Ba canbar Hampuéru. 1983. — b. 180;
XacanoB C. Xopa3M MabHaBUATH napranapu. — TomkenT: Anonat, 2001. — b. 224.

46 Axmenos T. Mynuc. — Tomkent: ®an, 1980. — B. 48.

47 Tllepmyxamman Mynuc. Casoau TabiuM: (AnaGuér YKUTYBUHIIApH ydyH Kynnanma). // Hampra raii€pnosun,
cy30omu Ba m3oxyap myawtudu: Kymaxyxa H. — Tomkent: YkutyBuw, 1997. — B. 48; XKymaes H. Mynuc
razamuéru. — TomkenT: Amabuér Ba canbat Hampuéru, 1991. — b. 160.

48 Kymaxyxa H. Mummit mycrakummk madkypacu Ba agabuii mepoc (XVII-XIX acpmap y36ex mebpustn
acocupa). ®unosnorus GaHIapy JOKTOPH WIMHUH Japa)XaCHHU OJIUII YIyH E3WITaH nquccepranus. — TomrkeHT, 1999.
—b. 292
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BHUMaHue TBOpuecTBY Mynuca. Il.Baxugos, W.bekxonos, H.IlanBaHOB,
H.Jxymaxomka, C.Pysumbaee u A.AxmemnoB®® NOATOTOBMIM K H3JAHMIO
npoussenenne Mynnca «®upmasc ymp-uxkbam». I'.Xammesa m X.Hazuposa™
HCCIICOBAIM MPOM3BEACHUS II09Ta KaK MCTOPUKO-JIMTEPATYPHBIA HCTOYHUK.
V Jlycuanosa, M. Axmenosa u I'.Canmaes®!, paccmarpuBas TBopuecTBo MyHHmca B
KOHTEKCTe JuTepartypHoro mporecca XIX Beka, IpPOaHATU3UPOBAIM €r0
T'YMAaHUCTHYECKUE WJEH, a TaKkKe COMHaIbHO-(QmIocopckue © AyXOBHO-
IIPOCBETUTEIIBCKUE B3IIISBI.

3HauuTenbHas paboTa OblIa MPOBEACHA TAKXKE 10 M3JaHUIO JMBAaHA [103TA U
nyOnIMKauy 00pasloB ero MO3TUYECKOro Hacaeaus. B yacTHocTH, TuTeparypoBes
D.04unoB 1OA Ha3BaHUEM «MYIIKMH KOLIIMHUHT XaibaTw..»°? OIMyOIMKOBAI
oOpa3ipl mpousBeneHuit Mynuca u Araxu. B 31-M ToMe aHTOJ0TMM «AHTOJIOTHUS
Y30€KCKOM KJIaCCHMYECKON JIMTEPaTyphi»>>, Bomemmed B coctaB 100-TOMHOTO
coOpanusi  «llleneBppl  TIOPKCKOW  JUTEPATYpbl», ObUIM  OMMyOJIMKOBAHBI
npousBeneHus nodra. Jusan Mynuca « MyHHC yIb-yIIImak»®? B MOIHOM 00bEME
MOATOTOBJICH K U3AaHui0 jauTepatypoBeaoMm H.J/[Kymaxomxkol u omyOJuKOBaH B
37-m Tome 200-TomHOM cepuu « 3 COKPOBHUIITHUIIBI Y30EKCKOM TUTEPATYPHI».

Hccnenoanuto tBopuecTBa lllepmyxamMmana MyHHCA TOCBSIIEHBI TaKke
Tpyasl  M.IOnycosa, H./xymaxomxun, A./xypaxanoBa, B.PaxmoHnoBa,
H.Kamunosa, ®.Kapumosoii u C.MaTkapuMoBOi*.
BmecTe ¢ TeM aHaIW3 Hay4YHBIX MCCIIEIOBAaHWN HA3BAHHBIX aBTOPOB IOKa3bIBAET,
4YTO peIUruo3Ho-cyuiickas npobdnemaruka noss3uu llepmyxammana Mynuca no

49 Mynuc Ba Oraxuii. ®upnasc yn-ukoon. / Hamrpra taitépnosuunap: Boxuuos I11., Bexxanos U., TTonsonos H. —
T.. Sluru acp aBmomu, 2010. — B. 520; Mynuc Ba Oraxmii. ®upmasc yin-uk6oi / Hampra Ta#iéproBunmap:
Kymaxyxa H., Py3umboes C., AxmenoB A. — T.: Vkurysun, 2010. — b. 384; Mynuc Ba Oraxuii. ®upnasc yi-
nk6ou1. Mkkunum sxuna / Hampra taiiépnosunnap: bexxonos 1., [ToxBonos H. — Tomkent: [apk, 2019. — Bb. 512.
%0 Xannuepa I'. Camoitnosuu A.H. Ba XIX acp Xopasm agabuii myxutu. XX acp Poccus mapKuIyHOCIUTH Ba ¥36eK
mymro3 amabuétn. — T.: Myxappup Hampuérn, 2018. — b. 276; Ha3uposa X. XoHnap ankaraH myappux. — T.:
TomkeHT gaBNaT MApPKIIyHOCIHK yHUBepcuTeTH, 2021. — B. 76.

1 Jlocuanosa V. XIX acp XopasMm MyTadakkupiapH TyHEKapallnga TyMaHHCTHK rosuap: ®ancada darmapn
Oyitmua HOM301u aBTOpedeparn — Tomkent, 2011. — b. 24; Axmenoa M. Tadakkyp Tapakkuétn tapuxuma XIX
acp XopasMm MyTa(akKupiIapu WKTAMOWN-axJIoKui Kapanniapu: Dancada ¢anmapu Oyimda ¢ancada HOKTOpH
(PhD) nucceprt...apropedepat. — Camapkann, 2019. — b. 40, Canaes . Mynuc Xopa3sMUIHHHT WKTHMOHK-
¢dancapuii Ba MapHaBHA-Mabpuduil Kapanuiapu. Pancada dammapum Oyitmua dancada goxropum (PhD)
nuccepraisicn asTopedeparu. — byxopo, 2022. — B. 50.

2 MyIIKHMH KOMIMHUHT XaitbaTh: Mynuc, Oraxuii / TYmioBuu Ba cy3 6omu myamiudu . Oumios. — TOINKEHT:
O‘zbekiston, 2013. — b. 224.

58 Turkiy adabiyot durdonalari. O‘zbek mumtoz adabiyoti antologiyasi / nashrga tayyorlovchilar H.Boltaboyev va
D.Qozogboyeva. 100 tomlik. 31-tom. Toshkent: O‘zbekiston, 2022. — B. 413.

%% Munis. Munis ul-ushshoq. Devon / nashrga tayyorlovchi N.Jumaxo‘ja. O‘zbek adabiyoti xazinasidan. 200-tomlik.
37-tom. — Toshkent: “O°zbekiston” nashriyoti, 2025. — B. 640.

% FOnyco M. Mynuc mebpusti. Y30ex T Ba anabuéti. 6-con. — Tomkent, 1978. — B. 48. Kapumosa ®. V36ex
amabuéruna neboua (HaBowii TomoHuman Gouuiab Gepuiran anbaHauuHr Homupa, Mynuc, Oraxuii, [laBkwii...
KaGHIIap TOMOHHIAH WKOMII JaBOM STTHPHMITAHINIH Xakuaa). Y30eK T Ba anabuétu. 6-con. — Tomkent, 1986.
—B. 15. XXymaes H. Myuucuunr “CaBou TabiuM” pucoac. ¥Y36eK T Ba anabuéTu. 6-cod. — Tomkent, 1978, —
B. 54; Illepmyxamman Mynucuunr 200 hinmrura. Y36ex Tvan Ba anabuétu. 2-con. — Tomkent, 1979. — B. 81.
YKypaxoHoB A. MyHHC IebPHATHIA a1071aT TAIKHHIAPH. Y36eK THIHM Ba anabuétn. 4-con. — Tomkent, 1998. — B.
36. PaxmonoB B. MyrucHuHT Gamuuii Mybxkm3acn (MyHHCHHHT Gup GaiiTi Mucommaa). Y36ex Tiin Ba anaOuéTh.
5-con. — Tomxkent, 2004. — b. 32. Komunos H. By kagumuii canbat. — TomkeHnT: Amxabuér Ba canbat, 1986. — b.
192. Matkarimova S. Munisning Navoiy g‘azallariga muxammaslari. O‘zbek adabiyotshunosligining dolzarb
muammolari. Respublika I an’anaviy ilmiy-amaliy anjumani materiallari. Urganch, 2021. — B. 11-14.
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HACTOSIILIET0O  BPEMEHM  HE  CTAaHOBWJIACh  MPEIMETOM  CIIEIUAJIBbHOIO
MOHOTpaduyeckoro ucciaeaoBanusa. IMeHHO 3TUM 00yCI0BIEHO OOpaIieHre B

HACTOAIIEH NUCCEPTALUU K U3YUYCHUIO PEIUTHO3HO-CY(PHUICKONW TEMaTHKU B
ITOATUYECKOM HACJIEINH MO3TA.

CBf3b TeMBbI JAUCCEPTANUMM C IUIAHAMM HAYYHO-UCCJIEI0BATEIbCKUX
padoT BbICHIEr0 Y4eOHOrO 3aBedeHHUS, B KOTOPOM BBINOJIHEHA HAay4YHas
auccepranusa. Jluccepranus BBIIOJHEHA B pPaMKax IMEPCHEKTUBHOIO ILJIaHA
HAy4YHO-UCCIIEIOBATEIBCKON pabOThl KadeApbl Y30€KCKOro S3bIKa U JIUTEPATYpPHI
VYpreHuckoro rocy1apcTBEHHOrO yHuUBepcutera umeHu A0y Paiixana bepynu mo
TeMe «AKTyalbHbIe TPOOJIEMBI Y30€KCKOTO JIUTEPATYPOBEICHUS.

Hesap nccjie0BaHUs 3aKIII0YAETCSA B BBISIBJICHUH UJIEHUHO-XYI0KECTBEHHOTO
cBoeoOpasust peuruo3Ho-cyduiicko aupuku [lepmyxammana MyHuca.

3agaum nccjie0BaHuA:

M3yYeHUEe U KiaccUu(UKaIus HCIAMCKO-CY(UUCKUX U XYJI0KECTBEHHO-
ACTETUYECKUX OCHOB PEIIUTUO3HO-CY(Duiickoi Tupuku MyHuca;

HCCIIENOBAHUE TEHE3UMCa W  JMUTEPATYpPHO-ICTETUYECKUX  HMCTOYHHMKOB
PENUTHO3HO-CY PUICKOM JIMPUKH MO3TA;

M3YYCHHE XYJIOKECTBEHHOW HWHTEpPHpETAlMy O3TarnoB Cy(QUUCKOTO MyTH B
JIMPUKE T0I3TA;

ONPENEIICHUE POJIM XYJOKECTBEHHOIO MAaCTEpCTBa II09Ta B PACKPBITHH
KaTeropuii 1apuara, Tapukara (myTh JyXOBHOTO COBEPIIIEHCTBOBaHUS ), Mapudara
(myTh mpocBelleHUs) U XakuKaTa (IMyTh HUCTHUHBI), a TakXe KiacCH(UKAIUSI UX
cBoeoOpasus;

PACKpBITHE XYyJI0XKECTBEHHBIX (DYHKIMI cyduiickux oOpa3oB U CUMBOJIOB B
JIMPUKH TI03TA;

BBISIBJIEHUE POJU 00pa3oB, CBSI3aHHBIX C BUHOM, U Cy(UNUCKOW CUMBOJIMKH B
TBOpYeCTBE MyHHca.

O0bexkTOM mccaenoBanus sBisAoTcs auBaH llepmyxammana Mynuca
«MyHHC ynb-ylInak», BOOpaBUIMII B ceOsl JTUTEpATypHOE HAcleIue MOo3Ta, €ro
«30panHoe», mnpousBeaeHue «PupaaBc yiab-ukOam», COOpHUK «MyIIKUH
KOIIMHUHT XaWbaTu...», a Takxke 31-i1 ToM «AHTOJOTUH y30€KCKOW KJIACCUYECKOM
TTOD3UMN.

IIpeamerom mcc/Ie0BaHUA SIBIIIETCS XYJIOXKECTBEHHAs WHTEPHpPETALUS
pEeMUTHO3HO-Cy puiickux Bo33peHuil B mod3uu lllepmyxammana Mynuca, cucrema
cypuiickux o00pa30B W CHMBOJIOB, a TakKKe€ WX HAyYHO-TCOPETHUYECCKUN U
CPaBHUTEIIBHO-UCTOPUYECKUN aHAJIM3 B KOHTEKCTE TPAIULUKA BOCTOYHOU
KJIACCUYECKON JTUTEPATypPhl U Y30EKCKOU CyhUHCKON MOI3HUH.

Metoabl uccienoBanusi. [Ipy BbINOJIHEHWH HACTOAILLIETO HWCCIEAOBAHUS
WCIIOJIH30BaHbI CPABHUTEILHO-UCTOPUICCKUN, OMOTpapUIeCKuii, ONUCATETBHBIN 1
KJ1acCU(DUKATMOHHBIA METObI JTUTEPATYPOBEAUECKOTO aHATU3A.

Hay4Hasi HOBU3HA MCCJICIOBAHUSA 3aKJIFOYAETCSA B CIEIYIOIIEM:

BIIEPBBIE YCTAHOBIJIEHBI poib CBsAmeHHoro KopaHa, xaaucoB, QyXOBHOTO
Hacneaus cy(puicKux MbIcauTened u cyduiickoro Hacnenus Amnumepa HaBowu, a
TaKX€ 3HAUEHUE TPAAULMKA BOCTOUYHOW KJIACCUYECKOW JINTEPATYPhl U TBOPUYECKHUX
CBA3€d C  MOATAaMU-COBPEMEHHMKaMW B (OPMHUpPOBAHUU  Cy(PUICKOMN
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uHTepnperauuu no’3un lllepmyxammana MyHuca; 000CHOBaHO WX BIUSHUE Ha
PENUTHO3HO-CY PHiickoe MUPOBO33pEHHUE MOITA;

PacCKpbITa XyIO0KECTBEHHAss MHTEPNPETALMSA KATETOPUM IIapuaTa, TapuKara,
MapudaTa U Xakukata B JHpuUKe MyHHCa; ONpeIeieHbl CBoeoOpazue u
XYyJI0’)KECTBEHHOE MaCTEPCTBO M103TA B UX BOIUIOICHUY;

BIIEpBbIE HAYYHO 000CHOBaHA CBs3b Lllepmyxammana MyHuca ¢ cypuilckumu
tapukatamu KyOpaBuss m HakmbGannus, a TakXke pacKpbITa XyI0KECTBEHHas
UHTEPIpPETAlsd XapaKTepHbIX A ATHX TapuUKaTOB Cy(UUCKUX HACH B JIMpPUKE
03Ta;

PACKpBITHl  XYJI0)KECTBEHHO-3CTETUYECKUE (PYHKIUU CypUHCKHX 00pa3oB,
CMMBOJIOB M MOTHBOB, CBSI3aHHBIX C BHHOM, B M033uM MyHHCa, a Takke
orpeseneHa uX poiib B BRIPAKEHUH CY(DUIICKOTO COJIEp KaHMUs.

I[IpakTHYyeckue pe3yibTaThl HCCIAEA0BAHUS 3aKITIOYAIOTCS B CIEAYIOLIEM:

HCCIIEIOBaHbl UCIIAMCKO-Ccyuiickue ucTouHMKHA mo33uu lllepmyxammana
MyHnuca; HaydHO oOocHoBaHa poJib CasimieHHoro KopaHna, xaaucoB u Hacneaus
Cy(QUUCKHX MBICIHUTENEH, HACIEAUEM BOCTOYHOM KIACCUYECKON JIHUTEepaTypbl U
TBOPYECTBOM IO3TOB-COBPEMEHHUKOB B (OPMHUPOBAHUM MHUPOBO33PEHUS U
TBOPYECKOTO MBIIIJICHHUS M03TA;

CHUCTEMHO ITPOAHATU3UPOBAHBI 0COOEHHOCTH XYJI0KECTBEHHON
MHTEpIpPETANHA KaTeropuid mapuara, Tapukara, Mapudara U XaKukara B JUPHUKE
[I03Ta; OIPENETICHO CBOEOOpa3re MO3TUYECKUX CPENICTB, UCIIOIb30BAHHBIX IS UX
XYJI0’)KECTBEHHOTO BOILJIOIICHUS;

HAa OCHOBE JIOKYMEHTAJbHO MOATBEPKIEHHBIX (PAKTOB PACKPHITA HJICHHO-
nyxoBHas cBsi3b [llepmyxammana Mynuca ¢ cyduiickumu tapukatamu KyOpaBus
u  HakmGanausi; BBISIBIEHBI  OCOOCHHOCTHM  MOITHYECKOTO  BOILUIOIICHUS
XapaKTEPHBIX JJIs1 ’TUX TAPUKATOB Cy(HUNUCKUX BO33PEHUI;

MPOAHAJIM3UPOBAHBI  XY/I0KECTBEHHO-ICTETHUECKUE (PYHKIMU Cy(UICKUX
00pa3oB, CUMBOJIOB W o0Opa3a BMHA B M033uM MyHHCA, a TakKe HUX HJCHHO-
XYyJI0)KECTBEHHOE COJICPIKAHNUE;

JlocTOBEPHOCTL Pe3yJIbTATOB MCCJAEI0OBAHUS O0O0CCIEUMBACTCS UYETKUM
OMpEeNEeNIeHUEM  HAy4YHbIX  [PAaHMI]  HCCIEAOBAHUS,  I1€J€CO00Pa3HOCTHIO
MIPUMEHCHUS CPaBHUTEIIBHO-HCTOPHUYECKOTO, HMCTOPUKO-TUIIOJIOTHYECKOTO,
ONMUCATEIbHOIO W CHCTEMHOTO METOJOB aHalln3a, AapryMEHTHPOBAHHOCTHIO
c(hOpMYTUPOBAHHBIX BBIBOJOB, OCHOBAaHHBIX Ha HAyYHBIX HCTOYHHUKAX W
TEOPETHYECKUX KOHIIEIMAX, & TAKKE TEM, UTO MPOBEAEHHBIN aHAIU3 OMUPACTCA
Ha 3aKOHOMEPHOCTH pa3BUTHS Y30€KCKOW KJIACCHYECKOW JUTEpaTyphl U
cypuiickoi mo33umu.

Hayynasi M mpakTH4yecKas 3HAYUMOCTb Pe3yJbTATOB HCCJIEJOBAHMS.
Hayunasi 3HauMMOCTh pPE3yJIbTATOB WCCIEAOBAHMUS 3aKJIKOYACTCS B BBISBICHUU
UACHHO-XY/I0)KECTBEHHOTO  CBOEOOpa3us  PEIUTHO3HO-CY(QUUCKOW  JTMPHUKHU
[llepmyxammana  MyHnuca, €€  XapakTepHBIX  OCOOEHHOCTEW,  IITUPOTHI
TEMaTUYECKOIro Juana3oHa TBOPYECTBA M03Ta, MHOT0oOpasus XyJ10)KECTBEHHBIX
OPUEMOB, HCIOJIb3YEMBIX [JI PACKpPBITUS aBTOPCKOTO 3aMbIClia, a TaKKE
MAacCTEpPCKOTO  HMCIOJB30BAHUS  XY/JA0KECTBEHHO-U300pAa3UTENIbHBIX  CPEICTB,
NPUCYIIMX KIIACCUYECKOM JHUTEpaType. TeopeThueckue MOJIOKEHHUS W BBIBOJBI

34



UCCIIEAOBAHUSI MOTYT CIyKHUTh HAyYHO-METOAUYECKOW OCHOBOW INPU H3YYEHUU
HUCTOpUH y30EKCKOUM JUTEepaTyphl U JTUTEPATYPOBEACHHUS, IPEMOTaBaHUN YUCOHBIX
mucuuiuind - «Teopust  nuteparypel», «BBeiaeHue B JIMTEPATypPOBEICHUEY,
«Uctopus y30ekckoil mutepaTypel», «Cyduiickas nureparypa», «OCHOBBI
XYJIO)KECTBEHHOTO aHalln3a», a TakKe NP TMOATOTOBKE yYUYCOHWKOB M YUCOHBIX
OCOOMI MO YKa3aHHBIM JAUCITUTIIIUHAM.

[IpakTHyeckass 3HAYUMOCTH PE3YJIbTATOB HCCICIOBAHMS 3aKIIOYACTCS B
BO3MOKHOCTH HMCITOJIb30BAHUSI MAaTEPHUAIIOB JAUCCEPTALMU HA PA3IUYHBIX YPOBHAX
CUCTEMBbI 00pa30BaHMs, B YAaCTHOCTU MPU MPOBEICHUU CHEIHUATBHBIX KYpCOB H
CEMUHAPCKUX 3aHATHUM Ha (QUIONOrHYeCKUX (aKyIbTeTaX BBICHIUX YYEOHBIX
3aBeJICHUI, TMpenoJlaBaHUM  JUTEpaTyphl B  0OlIe00pa3oBaTeNbHBIX U
CHEIUAIN3UPOBAHHBIX IIKOJAX, a TaKKe MpU pa3paboTKe YUYECOHHKOB, YUEOHBIX
nocoOui U HAyYHO-METOIUYECKUX U3JJaHUHN TI0 TEME UCCIIEIOBaHUSI.

Bueapenne pe3yabtaToB ucciienoBanusi. Ha ocHoBe Hay4HBIX PE3yIbTaTOB,
MOJIYYECHHBIX TMPU HUCCICIOBAHUM HUJECHHO-XYJA0KECTBEHHOTO  CBOEOOpa3us
pPENUruo3HO-Cy puiickoi Tupuku MyHuca:

TEOPETUYECKUE TOJ0KEHUS, CBSI3aHHBIE C YCTAaHOBJIICHUEM POy CBSIIIEHHOTO
Kopana, xaauco, Hacienust cy(uilckux MbIcauTenel u cyduilckoro Hacieaus
Amumepa HaBow, 3HaueHus Tpaaunuii BOCTOYHOW KJIACCUYECKOW JIMTEPATyphl U
TBOPYECKHUX CBS3€M € MOATAMU-COBpEMEHHUKaMU B (HOpMUpOBaHUM Cy(uiickon
uHTepnperanuu no33uu lllepmyxammana MyHuca, a Takke ¢ 0O0OCHOBAaHHEM HX
BJIMSIHUS Ha PEJIMTHO3HO-CY(PHiicCKOe MUPOBO33PEHHUE 1MO3TA, OBUTH MCIIOIb30BaHbI
Opyu  BBINIOJHEHWM  nOpukiagHoro mnpoekra [IP-201912258  «Co3nanue
MHOT'OSI3BIYHOM 3JICKTPOHHOM IIaT(GOopMBbI Y30€KCKOM TUuTepaTyphl (Ha y30EKCKOM,
PYCCKOM M aHTJIMMCKOM $I3bIKax)», peainzoBaHHoro B 2021-2023 rogax B pamkax
l'ocynapcTBEHHOM ~ HAYyYHO-TEXHMYECKOM  MporpaMMbl B TalIKEHTCKOM
roCyJIapCTBEHHOM YHHMBEPCUTETE Y30€KCKOro sI3bIKa M JIUTepaTypsl (CrpaBka
TalmKkeHTCKOro  roCyJIJapCTBEHHOTO  YHHMBEpPCUTETa  y30€KCKOro  si3blKa U
nutepatypsl Ne 01/01-2805 ot 27 utons 2025 roma). B pe3ynbraTe MnoBblleHa
Hay4YyHO-TEOpeTUYeCKass U  TPOCBETUTEIbCKAs  3HAYUMOCTh  DJIEKTPOHHOM
1aTGOPMBI;

Hay4yHbIE pPE3yJbTaThl, CBS3aHHBICE C PACKPBITHEM XYJI0XKECTBEHHOMN
WHTEpIIpeTallui KaTeropui Iapuara, Tapukara, Mmapudara U XakukaTa B JUPHUKE
MyHuca, BBISIBIEHHEM CBOECOOpa3usi U XyJN0KECTBEHHOTO MAaCTEPCTBA MOATA B UX
BOIUIOIICHUY, a TaK)K€ HAay4HbIC BBIBOJBI, KACAIONIUECS HAYYHOTO OOOCHOBAHMS
CBSI3U T093Ta ¢ cyduiickumu Tapukaramu Kyopasus u Hakmbanaus u pacKpbeITUS
XYJI0)KECTBEHHOW MHTEPIPETAIIMN XapaKTePHBIX JJISl ATUX TApPUKATOB CYy(PUUCKHUX
UJel B €ro Mo33uM, OBLTN MCTOIB30BaHBI IPH MOATOTOBKE Paluo- U Telenepeaay
«Assalom, Xorazmy», «Adabiy muhity, u «Xayrli kun», TpanciupoBaBmIUXCS B
2022-2026 romax I'ocymapCTBEHHBIM YyUpexIeHHeM «Xope3McKas oOJacTHas
TelnepaguokoMnanus»  HauuvoHanpHOM — TenepaguokoMnaHuu — Y30eKucTaHa
(cpaBka  ['ocymapCTBEHHOTO  YUPEXKICHHS  «XOpe3McKas obJiacTHast
TenepaauoKoMItanusy HanroHanbpHOUM Tenepaarnokomnanuu Y30ekucrana Ne 735
ot 18 mrona 2026 roma). B pesynbTare pacmiMpeHbl 3HaAHUS TeaeayaUTOPUU O
PEIUTUO3HO-CY PUHCKOM MHUPOBO33PEHNUU, XYI0KECTBEHHO-ICTETUYECKOM
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MBILUIEHUH M IpocBeTuTenbekux uaesx lllepmyxammana MyHwuca, moBblllieHa
3¢ (HEeKTUBHOCTh HAYYHO-TIPOCBETUTEIHCKOM MOIMYyJISIpU3allid TBOPUYECTBA MO3TA U
y30€KCKOTO KJIACCUYECKOTO JTUTEPATYPHOTO HACIEIUS;

Hay4HbIE€ BBIBOJbI, CBSI3aHHBIE C PACKPBITUEM XYJI0XKECTBEHHO-3CTETHYECKUX
GyHkmii cyduiickux o6pa3oB, CUMBOJIOB W 00pa3za BHHA B Mo33uM MyHucCa, a
TaK)K€ UX POJIA B BBIPAXKECHUU CYy(PHUIICKOTO COJEpKaHuUs, ObUIH HCIIOIb30BAaHbI TIPU
BBITIOTHEHUH TpaHToBoro mpoekra [-OT-2019-42 «Co3naHue 3IEKTPOHHOTO
MO3TUYECKOr0 CJIOBapsi y30€KCKOIO0 M aHIVIMHCKOIO S3bIKOB (00pa3 4enoBeka,
4YepThl XapakTepa, NMPUpPOAAa U HAlMOHAIbHAs CHMBOJIMKA)», PEAJIM30BAHHOIO B
2019-2021 ronax B paMKax rocyJapCTBEHHBIX HAyYHO-TEXHHUYECKUX MPOTrpamMm B
TalmkeHTCKOM TOCyJapCTBEHHOM YHUBEPCHUTETE Y30EKCKOTO SI3bIKa U JIUTEPATypPbl
(cipaBka TamIKEHTCKOTO TOCYJIapCTBEHHOI'O YHHMBEpPCUTETa Y30€KCKOTO sI3blKa U
mutepatypsl Ne 01/4-3517 ot 31 wurons 2026 roga). B pesynbrare moBbIlIeHA
Hay4YHO-TEOPETUYECKas 3HAUMMOCTb CJIOBaps.

Anpodauusi pe3yjabTaTOB HCCJHeA0BaHMs. Pe3ynpTaThl HCCIIEIOBaHUS
ObLTH 00CYK/ICHBI Ha 5 HAYYHO-TIPAKTHUECKUX KOH(GEPEHIINIX, B YACTHOCTH Ha 3
MEXAYHApPOIHBIX U 2 PECIyOIMKAHCKON KOH(EPEHIUH.

Iy0aukanus pe3yabTaToB HccjaenoBanus. [lo oCHOBHOMY cojep:KaHHIO
auccepranuu onyO0iaukoBaHo 14 HaydHbIX paboT, B TOM uwucie 9 crareir B
HAaY4YHBIX HM3JaHUAX, PEKOMEHJIOBAHHBIX BBICIIEH aTTECTAlMOHHOM KOMMCCHEW
PecniyOnuku Y30ekucTtan A nmyOJIMKauu OCHOBHBIX PE3YJIbTATOB JIOKTOPCKUX
JUCCEePTALU, U3 HUX 6 — B pecyOJMKaHCKUX, 3 — B 3apyOeXKHBIX )KypHaJIax.

Crpykrypa n o0bem auccepramum. /lucceprannsi COCTOUT U3 BBEACHUS,
TpeX IJ1aB, 3aKJIIOYEHUS, CIIMCKA MCIOJIb30BAHHOW JIMTEPATYPBl U MPHUIOKECHHM.
OO6mwmit o0bem paboTsl coctasisieT 150 cTpanuiy.

OCHOBHOE COJIEPKAHUE JIJUCCEPTALIUU

Bo BBemeHMH 000CHOBaHa aKTyaJbHOCTh M BOCTPEOOBAHHOCTH TEMBI
MCCIIEJOBAHUSI, OCBELIEHA CTENEHb U3YYEHHOCTU MPOOIEMBbI, ONPEIEIEHBI LIENb 1
3a7a4ud, OOBEKT U MPEIMET HCCIEIOBaHMS, PACKPBITO COOTBETCTBHE PaOOTHI
MIPUOPUTETHBIM HAMPABJICHUSM Pa3BUTUS HAyKH U TexXHOJIOrMd B PecmyOnuke
V30ekucTaH, W3J0KEHbl HayyHas HOBU3HA M TNPAKTUYECKUE PE3YJIbTaThl,
PAcCKpbITHl HaydHas W MpaKTHYecKas 3HAYMMOCTb IOJYYEHHBIX PE3YJbTATOB.
[IpuBeneHsl cBeACHUST O BHEAPEHUM PE3YJIbTATOB HUCCIEAOBAaHUSA B MPAKTHUKY,
armpoOaInuu 1 Omy0IMKOBaHHBIX pab0Tax, CTPYKTYpE NUCCEPTAIIHH.

IlepBas r1naBa mgucceprauuu o3arjasieHa «Mciaamcko-cyuiickue u
XY102K€CTBEHHO-ICTETUYECKHEe OCHOBbI PeJIMIMO3HO-CYQPUUCKON JIMPUKH
Mynuca». ['maBa cocrout u3 aAByx mnaparpados. [lepBeiii maparpad ozarmaBieH
«I'ene3uc penuzuo3no-cy@uiickoi aupuxku nomay.

Cydusm — yuenue o0 uckpenHoctu. Cybpusm — 310 uncrora. Cypusm —
060oro0osi3HEHHOCTh. [lpu3biBas yenoBeKa «TBEPAO AEPKATbCA IMYTH CIIYKEHUS
bory», oH Ha MpaKkTUKE AOKAa3bIBAET, KAKUMU UHTEIJIEKTYaIbHBIMU, JYXOBHBIMHU U
HPABCTBEHHBIMU JOCTOMHCTBaMU 00JIaJal0T HWCTUHHBIE palbl  BcesblmiHero.
Cydusm — 310 KyJIbTypa 4eIOBEYECKHX B3aUMOOTHOIIEHUH. OH y4HUT OYHUIIAThH
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A3BIK U CEpJlle OT BCETO JAYPHOTO, ObITh CBOOOJIHBIM OT OOUJ M OCKOpPOJIEHHI CO
CTOPOHBI JPYTUX JIOJICH U MPEOI0JIEBATh UX C KPOTOCThIO, HUKOTIAa HE mpuderas K
rHeBy U Bpaxae®®. besycnoBHO, cypusM — 3TO U HayKa, M HPOLECC JTyXOBHOM
paboTHI YeoBeKa HaJl CaMUM COOOM.

B y30ekckoil knaccuueckoil nuteparype Illepmyxamman ABa3ouil yrim
MyHuC 3aHMMaeT JAOCTOMHOE MECTO B PsAy MOATOB-cydueB. B mpousBeneHusx
M0ATa, B YACTHOCTH B pasjeliax XxamJi (BOCXBAJICHHE) U HabT (MPOCIaBICHUE)
npousBefeHus «dupgaBc yib-UKOam», BCTPEHAETCS MHOXKECTBO MOJOOHBIX
npuMepoB. JluBaH modTa «MyYHHC yib-YIINIAK» CYUTAETCS BCECTOPOHHE
COBEpIICHHBIM AuBaHOM. Jlanubli auBanH xpanutca mong Ne 940 B @Donnue
pykonuceit MHctutryta BOCTOKOBeneHUs AkanemMun Hayk PecnyOnumku
VY30ekuctan. [TockoybKy ATOT nuUBaH ObLI MEpPENmUcaH IMOCJIE€ CMEPTH T09Ta, OH
OXBAaTHIBACT BCE €r0 TBOPUYECKOE HACIICIHE.

[Ipy wu3ydyeHuUM reHe3uca peluruo3Ho-cyduiickoit nupuku MyHuca eé
WCTOYHUKH MOKHO YCJIIOBHO Pa3/ICJINTh HA TPU TPYIIIIHL:

1. Ucrounuku, ces3anHele ¢ astamu CesameHHoro Kopana. B TBopuecTBe
[03Ta BAXXHOE MECTO 3aHUMACT XYAO0KECTBEHHAs] HMHTEPHPETALUS COACPKaHUS
KOPaHUYECKUX asTOB. MyHHC, BOIUIONIAsA B MOATUYECKOW (DOpME HPABCTBEHHEIE,
MPOCBETUTEIIbCKUE U PEIUTHO3HO-Cy(puiickue BO33peHuss bokecTBEHHOTO
OTKpOBEHMSI, HAMOJIHIET UX HOBBIM XY105KECTBEHHBIM COJAEPKAHUEM.

2. McTtouHuku, cBsi3aHHBIE C Xaaucamu. B mo33uu MyHuca Halim OTpaXeHue
UJEU TEPIEHUs, JTOBOJbCTBA, CMUPEHUSA, LIEAPOCTH, HPABCTBEHHOW YHUCTOTHI U
COBEPILIECHHOTO YEJIOBEKA, IIPONoBeayemble B xaaucax. [locpeactsom npsimon minu
KOCBEHHOM XYJIO)KECTBEHHOM HWHTEPHPETAUUU COAECPKAHUS  XAJAUCOB  IO3T
YCUJIMBAECT UJIEMHYIO 3HAUNMOCTb CBOMX IIPOU3BEACHU M.

3. Uctounuku, cBsi3aHHbIE C HAacienueM Cy(OUICKUX MBICTUTENCH U TMTOITOB-
cybueB. B TBopuecTtBe MyHuHca omlymiaeTcs BiIusHHE yuyeHHU Axmana SlccaBw,
Jhxananuanuaa Pymu u apyrux cygues. B yactHocTH, Takue cypuiickue NoHsATHS,
Kak 0okecTBeHHas Jr000Bb, TaBXU (eIMHOO0kKuUE), MapudaT, (paHa (TIEHHOCTb) U
0aka (BEYHOCTBH), SBJISIFOTCSI OCHOBHBIMU DJIEMEHTaMU, ONPESISIONMMEU UICHHO-
CMBICJIOBOE COJIEpKaHHE 1M033uM MyHuca.

Takum 00pa3oMm, BaXHBIMM HMCTOYHHKAMH (HOPMHUPOBAHUS PEIUTHO3ZHO-
cybuiickoit mupuku MyHnuca nociayxkuiu aatbl CesmeHHoro Kopana, xaaucel u
Hacjeane cy(QUiiCKuX MbICTUTENCH.

[. IlepByto rpymmy coctaBisitoT asTel CsimieHHOro Kopana. CBSIlEHHBIM
Kopan kak OCHOBHOWM MCTOYHMK HCJIaMa M Cy(PHUIICKOTO YUYEHHs CHITpajl BaKHYIO
poJib B (pOpPMHUPOBAHWUU MHUPOBO33pEHUS M TBopuecTBa Mynuca. Iloatomy npu
W3YYEHUW HCTOYHUKOB PEIUTHO3HO-CYy(PUICKUX WACH B JIMPUKKA TI09Ta
HEO0OXOMMO MTPOAHATIM3UPOBATH MECTO M 3HAYCHUE KOPAHHMUECKHUX asATOB.

OcHoBy cydusma cocrapisitor CpsmieHnbiii Kopan u  xamucel. Huke
MPUBEAEM HECKOJIBKO asTOB, MOATBEPKAAIOIIUX 3TO: «M TeX, KOTOphIE, COBEPIIUB
MEP3KUN TOCTYNOK WA TTOCTYITUB HECIPABEAJIMBO M0 OTHOLIEHUIO K CaMUM ceoe,

% Xakkyn W. Tacassyd Ba mebpuar. — Tomxkent: Fapyp Fynom nomunaru Hampuér-mar6aa 6upnammacu, 1991, —
B.5.
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TOTYAC TOMHMHAIOT AJjlaxa M MPOCST MPOILEHUS 33 CBOM TIPEXH, — BEIOb KTO
MPOIIAET Ipexu, Kpome Ajutaxa? — U HE YINOPCTBYIOT CO3HATEIbHO B TOM, YTO
coBeprmamy (3:135).

[ToaT TakXke BBIpaKaeT 3Ty MBICIb B CIEAYIOIIEM pyOau, ONUpasch Ha
NPUBEAEHHBIN aAT. ECIM YemOBEK COBEPIIMII TPEX U HCKPEHHE pPacCKasiics B
COJIETHHOM, OH MOJKET YJIOCTOUThCA MuiocTu Ataxa. [103T npusHaér, 4yTo u cam
COBEpIIMJI HEMajJo rpexoB. B mociegHeM NOMyCTUIIMM OH OT BCEW IylIH
NpUHOCUT NoKastHue. [lokasiHue ounIaeT YyenoBeka JyXOBHO, OCBOOOXKIAET €ro OT
BJacTH Hadca (CTpacTh) U BO3BpaIlaeT Ha MyTh AJulaxa.

Gar qilsa kishi bo‘lub gunohe tavba,
Bo‘lg‘usi gunoho uzr xohi tavba.

Ko‘p jurm-u gunoh sodir o‘lmish mendin,
Bu jurm-u gunohdin, ilohi, tavba®’.

II. Xagucel ABISIOTCA OJHMM W3 BAKHEWIINX HCTOYHUKOB MCIAMCKOTO
yuenus nocie CesamenHoro Kopana. OHM comepkaT BaKHEMIIME NPEANUCAHUSA,
PEryJIupYIOIIMe HPAaBCTBEHHYIO, TyXOBHYIO U OOIIECTBEHHYIO JKM3Hb MYCYJbMaH.
B y30ekckoil kiacCMYecKOW auTepaType, B YaCTHOCTH B TBOPYECTBE IMOITOB-
cypueB, Xaaucbl TMOJYYWIM I[UPOKoe oTpaxeHue. IlocpeacTtBom — ux
MPOMAraHUPYIOTCS] CTPEMIIEHHE K 3HAHUAM, A00POJETENb, TEPIICHUE, TOKasHUE,
JIOBOJIbCTBO, CMHUPEHHE, MUIOCEPIUE W KAueCTBa COBEPIIEHHOTO YEJOBEKA.
[TosTOMy HMCTOYHHKH, CBS3aHHBIE C XaguCaMH, UMEIOT BaKHOE 3HAYECHHUE IS
U3YUYEHUS] UJCHHBIX OCHOB JIUTEPATypHBIX MPOU3BEACHUNA H  PACKPBITHUS
PEIUTHO3HO-TIPOCBETUTENBCKUX B3TJISI0B UX ABTOPOB.

Xaauchl ABISIOTCS OJHUM U3 BaXXHEWIIUX MCTOYHUKOB UCIAMCKOTO yYEHMUS,
a WX CoJIepKaHUE HEPa3phIBHO CBS3aHO C OOXKECTBEHHBIMHU MPEANMUCAHUIMU,
u3JIokeHHbIMUA B adtax CesimieHHoro Kopana. B dactHocTH, B 26-M aste cypbl
«fOnyc» ckazano: «Tem, komopvle meopunu 000po, Y20MoO8aHbl HAulyduiee
8030asaHUe U NpUyMHOdCceHue. Hx nuya ne nokporom Hu Mpax, Hu yHudxcenue. Onu —
ooumamenu Pas u npebyoym mam eeunoy». B Xamucax 3Ta MbICIb BbIpa)K€Ha
ciaeayronmM obpazoM: «/Iywwut uz awodet — mMom, KMO HPUHOCUM HOJb3Y
opyeumy; «3akpennsume 3HAHUSL NOCPEOCMBOM 3anucuy. XyHA0KECTBEHHOE
BOILJIOIICHUE ATUX AATOB M XaJIUCOB OTUETIIMBO MPOCIICKUBACTCS U B TBOPUECTBE
MyHuca.

Har ko‘ngilkim, johiliyat zahridin o‘lmish edi.
Oni tirguzdi hadising no‘shi, sen ochqanda lab (c. 111).

B nmanHOoM OeiiTe mOAT M300pakaeT JIIOAEH 3TOr0 MHUpa KaK yMepIuX B
HeBexecTBe. B cydusme xe 9T0 03HAYaeT CMEPTh ceplla — OTAaIeHUE OT AJaxa.
B cnenyromem monyctummu xamucel [Ipopoka (ma OmarocioBut ero Asuiax u
MIPUBETCTBYET) MPEACTABIEHBI KaK «LEIUTEIbHbIA HAMUTOKY. [103T moguépkuBaer,
yTo OnarocioBeHHble cioBa [Ipopoka (ma OnarocioBuT ero Auax U

5 Munis. Munis ul-ushshog. Devon. — Toshkent: O‘zbekiston, 2025. — B. 592. (Bce nmocneayiomue MOITHIECKHE
CTPOKH U3 MpOU3BeieHNit MyHHICa NPUBOJATCA MO JaHHOMY M3JaHHIO; HOMEpA CTPAHMI] yKA3bIBAIOTCA B KPYTJIBIX
ckoOKax. AHAJOTHYHOE TIO COJEpKaHMIO pybanm mMeercst u y Anmmepa Hasou, KOTOpoe MOCIYKHJIO NS TMO3TA
HCTOYHHKOM TBOPYECKOTO BIOXHOBEHHS.
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PUBETCTBYET) SIBJISIFOTCS CPEACTBOM, BEAYIIMM YEJIOBEKA K TyXOBHOMY MO3HAHUIO
Y BBIBOJSIIMM €r0 U3 Mpaka.

II1. TTpu n3ydeHnn cypuilckoro yueHus 1 ero Xya0KeCTBeHHO-JIUTEPaTypHOI
MHTEpIIpeTaluu 0co00e 3HaYEeHHE MMEIOT MCTOYHUKH, CBSI3aHHBIE C HACJIEIUEM
cypuifckux MpICIHTENCH W TO03TOB-Cy(pueB. B 3TUX HCTOYHHMKAX IIUPOKO
OCBEILAIOTCA TEOPETUUYECKHE OCHOBBI cy(du3Ma, [eATEIbHOCTh TapUKaTOB,
MIPEJICTABICHUS] O COBEPIICHHOM YEJOBEKE, a TaKKE KOHIICTILHI0 00KEeCTBEHHOU
JTOOBU U JTyXOBHOIO Mo3HaHus. Kpome TOro, 3T Mpou3BeICHUs CIYKAT BaXKHOU
HAy4YHOM OCHOBOM ISl BBISBIICHUS HWJICHHO-XY/IOXKECTBEHHBIX HCTOYHHKOB
TBOpUYECTBA MO3TOB-Cy(dUEB, aHANIM3a UX CYPUICKUX BO33PEHUN W HUCCIEIOBAHUS
PEIUTUO3HO-CY PUICKUX MOTHBOB B UX JIMTEPATYPHOM HACIICTUU.

Bunneiii npeacraButenb y30ekckon cyduiickoil nurepaTypsl Hamxmuamux
KyOpa B cBO€i KHUTE «YCyNu aniapa» MUILET: «...OCHOBHbIE IPaBUJIa 3TOTO IMyTH
MOYKHO CBECTH K JECATH OCHOBAM»S, TOCJIE YEro pasbiACHAET CIIEAYIOIINE
CTyneHH: Tay0a, 3yxJ, TaBakKyJl, KaHaat, y3JaT (yeIUHEeHHe), 3UKp (YIIOMUHAHUE),
TaBaKAKYX (BHUMaHHUE), cabp (TepreHue), Mmypakada (KOHTPOJIMpPOBAHHUE), pU3a
(cornacue). IlepBoii M3 3THX IYXOBHBIX CTYNEHEHW SBISETCS TayOa, CYLIHOCTb
KOTOpOU cy(uiickuil MpIicnuTeNb OOBICHSET cieayronuM obOpazom: «llokasHue
JOJDKHO OBITh CBSI3aHO C HMCKPEHHHMM HaMepeHUeM. BBIHYXIEHHOE MOKasHue
MOJ00HO MPU3HAHUIO BEPHI YEJIOBEKOM JIMIIb B MOCIECIHUNA MHUT €r0 JKU3HHU...»
(c. 139).

Hamxmunoua KyOpa paccmaTpuBaeT mokasiHue KaK HCKpPEHHEE pacKasHUE,
BO3HUKAIOIIEE B CEplALE YelIOBEeKa, M YHCTOCEpJEYHOE oOpalieHue K
BceBbimaeMmy. Xym0’KeCTBEHHOE BOIUIOMICHUE 3TOTO Cy(QHIICKOTO BO33pEeHUS
[lepmyxamman MyHuc nepenaér ciaeayromumM 00pa3om:

Munisdur asru giryon bo‘lg‘aymu shafqatingdin,
Kim, goh-goh gilsa ul notavon tabassum (c. 394).

[TosT u300pakaer cebsi «acpy TUPEH», TO €CTh IMOCTOSHHO IUIAYYyIIUM,
Karoummcst canukoM. «HewmomHas ynblOka» — 3TO MPOSBICHUE MUJIOCTH U
OnaroBoJieHus BceBbllHero k OeccuiibHOMy paOy. MyHuc mosut BceBbliHero
JapoBaTh €My 3Ty MUJIOCTHBYIO YIJIBIOKY, TO ecTb CBOIO MmiocThb. [103T Takke
MOAYEPKUBAET, YTO TMOKAsHUE JOJIKHO ObITh JOOPOBOJIBHBIM M HCXOJUTH W3
IyOWHBI cepria.

Bropoit maparpad rnaBel o3arnaBneH «/JIumepamypno-scmemuueckue
OCHO6bl penuzuo3no-cyuiickoit aupukuy. B GopMupoBaHUU pEIUTHO3HO-
cyduiickux Bo33peHuit MyH#ca 0co0oe 3HAaYCHHE MMEJIO TBOPYECTBO AJuIiepa
Hagou. Ilpomomxas tpamunmm HaBow, mNO3T I1O-HOBOMY OCMBICIWII HJIEH
00XECTBEHHOM JIIOOBM W COBEpPUICHHOTO YeJIOBEKa B HOBBIX HMCTOPUKO-
JUTEPATYPHBIX YCIOBUSAX. BmecTe ¢ TeM B €ro mo33uu OILIYIIAETCS BIUSHUE
UJIEHHO-ICTETUYECKUX B3IJISJIOB TaKUX MbIcnuTenen, kak [xamu, Xadus, Caanu,
Atrap u Pymu. MyHuc TBOpUECKM BOCHPHUHSUI Y HUX HE TOJIBKO TEMAaTHKy H
cucteMy o00pa3oB, HO M CIOCOObl CHMBOJMYECKOTO BBIPAKEHUS Cy(DUIICKUX

%8 Haxmupauu Ky6po. Yeymu amapa / Vicnom TacaBy(u manGanapu (TacaBBy) Hazapuscu Ba Tapuxu). VnmMuii
Maxkmya. — TOIIKeHT: S"KMTquI/I, 2005. - b. 138.

39



CMBICIIOB. B moJaTBepxAeHHE CKa3aHHOIO MOXKHO TPHUBECTH Tra3ellb I03Ta C
pagudom «MaHray.

Cy1iecTBeHHYIO posib B o0OoTraimeHnu cypuilckoro MupoBo33peHuss MyHuca
ChITPAJIM TAKXKE€ €ro JIMTEPaTypHBIE CBSI3U C COBPEMEHHUKAMHU M JHUTEpaTypHas
cpena Xope3ma. B pesynbrare JAUTEpaTypHOro OOILIEHHSI COBEPIIEHCTBOBAJIOCH
XYJI0)KECTBEHHOE MBIIIUIEHHE T03Ta U PACKPBHIBAINCH HOBBIE I'PAaHU PEIUTHO3HO-
IIPOCBETUTENIbCKON TemaTuku. B urtore TBOpuectBO MyHuca, BoOpaB B ce0s
MHOTOBEKOBBIE ~ TPAJIULIIUA BOCTOYHOM KJIACCHYECKOM JHMTEpaTypbl, CTaJO
3HAUUTETBHBIM JIUTEPATYPHBIM SIBICHUEM, OTPA3UBILIUM OJIMH U3 STAMOB Pa3BUTHUS
cyduiickoit mpiciu XIX Beka.

B cnenyromiem  Oeiite, npuHamnexamem nepy @Dusynd, HaluUM
XYJI0)KECTBEHHOE BhIpaxkeHue cyuiickue unaeu daxpa (yoorocts), haHna u kaHaaTta
(10BOJIBCTBO MAaJIbIM):

Fuzuliy, olami faqr-u fanoda mun’imi vaqtam,
Diyori maskanat, naqdi ganoat mulk-u molimdur®®,

[ToaT n3o0paxaer cebsa yenoBekoM (akpa. CMHpEeHHE M KaHAAT SIBISIOTCA
MCTUHHBIM 0OraTcTBOM apuda (4el0BeK, JOCTUTIIHA JyXOBHOIO MO3HAHUs). JTO
O3HauaeT OTKa3 OT MHUPCKUX CTpacTed u OorarcTBa, AyXOBHOE ouuiieHue. B
cypuszMe BeaMYaliiuM OOraTCTBOM CUMTAETCS HE MaTepUalbHOE MMYILIECTBO, a
TYyIIEBHOE CIIOKOMCTBHME M KaHaaT. B TBopuecTBe MyHHMCa Takke ONLYIIACTCA
npeeMcTBeHHOCTh uaed ®duszynu. OH Toxke OoTHOCUT cebsi K moasMm ¢akpa. Bo
MHOTHUX CBOMX ra3eisiX MO3T Ha3bIBACT C€0s «HUIIUM MPH IIaXCKOM JIBOPLIEY.

Dema gado qo‘ysam eshiklarga yuz,
Qissayi dardum o‘quram bob-bob (c. 120).
Nin:
Loyigmu bo‘lg‘oy shohdin surmak gado dargohdin,
Munisni xoki rohdin qovmoq na erdi yozg‘urub (c. 144).

B nepBom Oeiite moaT, cumrtas ceds yenoBekoMm (akpa, C TIIyOOKUM
noureHneMm oOpamtaercss Kk boxkectBeHHOoMy IlpecToily W BbIpakaeT »KelaHue
MOBEJATh O CKOpPOSX, COKPBITHIX B €ro cepaue. Bo Bropom OeliTe OH Ha3bIBaeT
ce0s mpaxoM Ha MyTH (akpa U BBIPAZUTENHHO MOKA3BIBAET, YTO U3THAHHME TAKOTO
HeMmolHoro paba u3 boxectBenHoro Ilpectona ObUIO OBl HECOBMECTUMO C
0e3rpaHMYHON MIJIOCTBIO U MUJIOCEpIMEM AJTaxa.

[TogoOHbie O€WTHl B M300WMIMM BCTPEYAIOTCS W B TBOPYECTBE AJuIEpa
HaBou, rae moaT mpusbiBaeT apuda HE packpbiBaTh bBOXXECTBEHHBIX TaiiH.
[IpeemcTBeHHOCT, MyHHCA IO OTHOLIEHUIO K uaesM HaBou mposiBisieTcs 31€Ch
0COOEHHO OTYETIUBO.

Haq sirrini har kimga bayon etma, Navoly,
Ta’n aylamagay, bilmas ulus anglasa nogah®.

Ckonbko OBl 4eloBeK HU ObLIT OMbSIHEH BMHOM WMCTHHBI M HHU TIPEOBIBal B
COCTOSIHUM JYXOBHOTO BOCTOpra, OH BCE pPaBHO JOJKEH COXPAHATH
camoo0JaJlaHie W HE pacKpblBaTb COKpPOBEHHBIX TailH. Cyduiickue wuaeu

% Fuzuliy. O‘zbek mumtoz she’riyati antologiyasi. 58-tom. — Toshkent: O‘zbekiston, 2022. — B. 76.

80 Amumep Hapowmif. Tyma acapmap tymiamu. 10 sxunamuk: 9-xung. — TomkeHT: Anabuér Ba caHbaT HAIIPHETH,
1991. — B. 531.
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npenHa3HaYeHbl He JUIsl BCeX, a i1l u30paHHbIX. B cBoMX cTpokax moat emeé 6osee
Pa3BUBAET ATY MBICIIb.

B ocBemieHnn Tembl mocta B 1M0O33MM MyHHCAa OTYETJIIMBO OIIYyLIAETCS
BIUsiHUE Tpaauiuii Anumepa Hapou. O0a mosTa paccMaTpuBarOT MOCT Kak Gopmy
MTOKJIOHEHUS], CIOCOOCTBYIONIYIO IYXOBHOMY COBEPIICHCTBOBAHUIO YEJIOBEKA W
OUMIIEHUIO €ro TYIIIH.

Amumep HaBon numer:

Sarvinozim, yo‘q ajab, gar ro‘zadin topmish malol
Kim, suv ichmasdan topar pajmurdalig‘ nozik nihol.

B nmaHHOM cnydae 3aciy’KMBaeT BHHMaHUA TO, YTO MO3T IOCPEACTBOM
OOBEKTHUBHOTO  XYJO0XXECTBEHHOIO HU300pa)KEHUS PACKPBIBAET ACKETUYECKOE
3HaYeHUE MOCTa JUIsl 3J0POBBSl YEJIOBEKA. JTa TeMa 3aHUMAaeT 0cob0e MECTO B
NO33UM, U MPUBEAEHHBIM OEHUT MNpenCTaBIsIeT HHTEPEC CBOMM CBOEOOpa3HBIM
XYJI0)KECTBEHHBIM BOIUIOLIEHUEM. B 3TOH CBSI3M yMECTHO OOpaTUThCA K razeiu
MyHuca, mOCBAMEHHON MOCTY.

Ro‘za bisyor meni tang etmish,
Badanim sust, ayog‘im lang etmish (c. 314).

B nanHom OeliTe mocpeacTBOM MOCTa MOKa3aHbl (PU3UYECKUE OTPAHUYCHUSA,
UCIIBITaHUSI TEPIIEHUEM M CTOMKOCTBIO. B cy(du3Me moct moHMMaeTcs He TOIBKO
KaK BO3JIEp’KaHHE OT MUIIM, HO U KAaK CPEACTBO 00y31aHMs Hadca U BHYTPEHHETO
ouniieHus. Ha myTu K JTyXOBHOMY COBEPIIECHCTBY TAaKUE€ HCIBITAHUS CUUTAIOTCS
€CTECTBEHHBIMU.

Crnenyromnyie CTpOKMA M3 TBOPYECTBA YBalCH TaKKe HAMMCaHBI B Cy(puiickom
nyxe. IlosTecca mumer o HEOOXOAMMOCTH OCBOOOIUTH CepAlle OT IIUpKa U
MUPCKUX >KEJIaHWU, OTIAJSIONIMX 4YejoBeka oT Auaxa. B Oelite mokaszaHo, 4To
CTpallaHue, pOXAEHHOE JI000BBIO K AJuiaxy, BeNET caliuka K JIyXOBHOMY
COBEPIIEHCTBY U BaxJiaty (eguHCTBO ¢ borom).

Forig* et dildin sahobi shirkni, Haqni g‘amin,
Yor dardidin sumurmaklik mayi vahdat manga®:.

[TonoOHast waes oTkaza OT MHUPCKuUX Oiar, sxenaHud Hadca, 3eMHBIX
CTpaJlaHul, HACIAXJACHUM UM BCEro NPEXOASIIero Ha KU3HEHHOM Hallja
CBOEOOpa3HOe OTpakeHHE W B TBopuyecTBe MyHuca. B mossun MyHuca Bcé 31O
npencTaéT Kak To, YTO OTBJIEKAET YesioBeKa OT myTH MCTUHBI.

Davlati diydoring aylar orzu ko‘nglum, valek
Naylayinkim, komig‘a yetkurmas oni dahri dun (c. 428).

B Oeiite BeIpakeHbI OE3rpaHUYHOE CTPEMIICHHE caliika K bojkecTBeHHOMY
€MHECHUIO U MBICIIb O TOM, YTO MHUPCKAas KU3Hb SIBJSIETCS MPEMSITCTBUEM HA 3TOM
nyTd. B mepBoii cTpoke OeiiTa caliuk CTpeMHTCs K co3epranuto boxkecTBeHHOM
KpacoTbl, a BO BTOPOW CETyeT Ha TO, YTO OpEHHBIM MHD TMPENITCTBYET
JOCTHXKEHUIO 3TOH 1enu. B cypusme 3Ta uyes cOOTBETCTBYET JyXOBHOM CTyNEHU
3yxJa.

MyHHUC mnpoclaBigeT JIoAed Hr0BU, yTBEpXkaas, YTO HMX MECTO HE Ha
paBHUHE, a HA BEPIIMHAX, TOJOOHBIX TOpaMm.

61 Uvaysiy. O‘zbek mumtoz she’riyati antologiyasi. 10-tom. — Toshkent: O‘zbekiston, 2022. — B. 33.
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Kerakdurkim taraqqiy topsa ishq ahli tanazzuldin,
Chiqib homundin, ey sel, jununim ozimi ko‘hsor et (c. 186).

B mo33un MyH#ca mpociaBisiOTCs yesloBeYecKue no0poaeTenu, J1I0o00Bb U
BEPHOCTh. JTH K€ MOTHUBBI HaxXOJIT OTpaX€HHE W B TMO33UU XyBaimo. ITO
CBUCTENHCTBYET 00 OOIIHOCTH TyXOBHO-HPABCTBEHHBIX B3IJIA0B 00OUX MO3TOB.
Hanpumep:

Ey Huvaydo, berma dil har bevafoni yor deb,
Ikki olam bevafo yori qaro qosh o‘zgadur®?.

«IloaT neiicTBUTENBHO OBbUT 3aMeYaTeNIbHbIM IEBIIOM W MPOMAaraHaucToOM
IIMPOKOM M MCKpeHHeH NpyxkObl, 6parcTtBa»®®. Hapsamy ¢ TeMoil apyk0bl, 0Opa3
«4epHOOpPOBOM BO3IIOOJIEHHOW» B O€lTe BBICTYNAET CHUMBOJIOM BPEMEHHBIX H
OpeHHBIX OJIar 3TOT0 MHpA, MPHUBI3aHHOCTh K KOTOPHIM OTIAJSIET YeJIOBEKa OT
UCTUHHOW peanbHOCTU — AJutaxa. [1oaT momu€pkuBaer, 4To MoyIMHHAS JTI000Bb U
MPEaHHOCTh — 3TO JITOOOBH K AIIaxy.

Bropas rnaBa o3zarnaBieHa «XyAo:KecTBEHHAsi MHTePIpeTalus CTyneHei
cyduiickoro myTd B JuUpHKe modTa». B mepBom maparpade paccmarpuBaercs
«Ponb meopueckozo macmepcmea noIma 6 Xyo00MHCeCHEEHHOM PACKPbIMUU
eonpocoe wiapuama u mapuxamay. lllapuart — 310 3aK0H, a TapukaT — myTh. Eciu
3aKOH BOCIUTBHIBAET TEJO W AYIIy, TO MyTh OYHINAET M TPOCBETIIAET CEpIIe.
lapuat mpenctaBisieT co00i COBOKYITHOCTh 3aKOHOB MCJIaMa, KOTOpasi HMEHYETCS
¢ukxoMm. Yxke B cpenHue Beka Ha BocToke yTBepAMIIOCH NPEACTABICHUE O
HEPa3pbIBHOU CBSI3U Cydu3Ma U JUTEPATYpPhI, XYI0KECTBEHHOTO TBOPYECTBA U
cyuiickoro MupoBos3penus. Cy(dusm He OrpaHUUYHUBAETCS JHUIIb TEOPETUUECKUMHU
3HAHUSIMU, HO BKJTIOYAET U MPAKTUYECKUE TPeOOBaHUS, KOTOPbIE OCYIIECTBIISIIUCH
10J1 HEMOCPEICTBEHHBIM PYKOBOJICTBOM HAaCTaBHUKA.

CornacHo cypusmy, «MOW TapWKaT — 9TO MOW IIapuWar, a Iapuatr — 3TO
Tapukar»®,

Magnana J[[xamamupoua Pymm numer B mpegucinoBun K - «MacHaBu»:
«IlapuaT mogo0eH cBede: OH yKa3blBaeT MyTh. Ho 0OIHOTO JIUIITL TOTO, YTO THI B35
CBEUY B PYKH, €l HeIOCTAaTOYHO, YTOOBI MPOTH 3TOT MyTh. Korma Tl BCTymu
Ha MyThb, 3TO — TAapUKAaT, KOrJga JOCTUI Leau — 3T0 Xakukar... [llapmar — 3T0
3Hanue. TapukaT — cIeI0BaHue STOMY 3HAHHMIO. XaKUKAT — JocTHxkeHne boran®,

Opnako He ciemyeT 3a0bIBaTh, UTO BCE ITH CTYTCHH SIBJISTFOTCS TIOPOXKIACHUEM
mapuara. be3 mapuara HeBO3MOXKHO BCTYNHTh HA MyTh Tapukara, a 0e3 Tapukara
— IOCTHYb MOCIEAYIOUIUX JYXOBHBIX CTYTICHEH.

CornacHo cy(uiickoMy y4Y€HHIO, MEPBbIM yCIOBUEM TOCTHKEHHS CTyNEeHen

Mapudara u XakukaTta SBISICTCS HEYKOCHUTEIBHOE COOJIOJIEHHWE MPEeINuCaHnui
mapuata. Canuk JOJDKEH CcAeNaTh MOKJIOHEHHe, O0O0roO0sS3HEHHOCTb, TEpIICHHUE,
YECTHOCTh U HPABCTBEHHYIO YHCTOTY OCHOBHBIMH MPUHIIMIIAMU CBOEH ku3HU. 1160

62 Xoxamuaszap Xysaiino. JesoH. Poxaru aun. — Tomkent, 1993. — B. 87.

8 Ankabayeva M.M. Xojamnazar Huvaydo merosining tasavvufiy talgini: filologiya fanlari bo‘yicha falsafa doktori
dissertatsiyasi. — Jizzax, 2025. — B. 127.

64 Myxamman Hypynnox Caiino an-Kasapwuii. TacasByd cupnapu. 1-kuto6. — Tomkent: Mosapoynsnaxp, 2000. — B.
16.

% Mavlono Rumiy. Masnaviy. V jild. — Istanbul, 1990. — B. 15.
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mapuaTr SABJISIETCA NPOYHBIM OCHOBAaHUEM, BEAYIIMM K CTYIICHSIM TapuKaTa,
Mapudara u Xakukara. Mucpa «He ykioHsiics HU BIOpaBO, HU BIECBOY»
MIPEIOCTEPEraeT OT PA3TMYHBIX OTKJIOHEHUH Ha ATOM ITyTH, OT XelaHuil Hadca u
MHUPCKHX COOJIa3HOB. 371eCh MpaBasi U JeBas CTOPOHBI B CUMBOJIMYECKOM CMBICIIE
0003HaYaIOT pa3InyHbIe UIEH, UHTEPEChl U UCKYIICHUs, OTBJICKAIOIIUE YEIOBEKa
oT ero ueiau. BerynuB Ha myTh VICTHHBI, caluK TOJDKEH 00eperaTh CBOE Cep/le OT
COMHEHUM 1 KOJIEOaHUH U YCTPEMIISITBCS TOIBKO K B0OKECTBEHHOM 11eITH.

Zihi, risolating elga dalili rohi faloh,
Erur saodat uyiga shariating masboh (c. 228).

B nanHOM OeiiTe MO3T MOCPEACTBOM XYAOKECTBEHHBIX OOpa30B BBIPAKAET
HEpa3phIBHYIO CBSI3b MEXKY ABYMS BaXKHEUIIMMH MOHSITHIMU UCIAMCKOTO YYEHUS
— pucamatroM W mmapuatomM. B mepBoit cTtpoke Oeiita pucanatr Ilpopoka (na
0J1IarocyioBUT €ro AJiax W NPUBETCTBYET) HCTOJIKOBBIBAETCS KAK HCTOYHHK
BokecTBEHHOTr0 pyKOBOJICTBA, BEAYILETO YEJIOBEUYECTBO K CIIACEHUIO U TYXOBHOMY
coBepiieHcTBY. [locpeactBom BelpakeHHsI «TBOE IMOCIAHHMYECTBO — yKa3aTellb
OyTH K CHACEHUIO IS JIFOJACH» MO3T MOAYEPKUBAET, YTO IPOpPOUYECKass MHCCHS
Myxammaza (1a 651arociaoBUT €ro AJulax U IMPHUBETCTBYET) COCTOUT B yKa3aHUU
JOASAM MyTU K (pajaxy, TO €CTh K CYacThiO B 3€MHOM M BEYHOM XHU3HU. 37€Ch
CJIOBO «JIaJMJI» YNOTPEOJIEHO B 3HAYEHUM «IIPOBOJHHUK», «yKa3bIBAIOLIUHN ITyTHY,
packpblBas 3HAUEHHE pucanara B KM3HM oOmiectBa. Bo BTOpoil cTpoke Oeiita
BbIpaxkeHHe «TBOH MmIapuar — CBETWIbHHMK, OCBELIAIOUIMN MyTh K OOUTEIn
CHacThbs» MPEACTABISET IIapuaT B 00pa3e CBETUIIBHUKA, OCBELIAIOLIEIO IMYTh
yejoBeka K cuactbio. CioBo «mucbax» (apad. misbah) o3HavyaeT «CBETHJIBHUKY,
«UCTOYHMK cBeTay. ClenoBaTeNbHO, €CIIM PUCAIAT YKA3bIBAET YEJIOBEYECTBY
WCTUHHBIN MyTh, TO WIAPHAT CIY>KUT IyXOBHBIM CBETOM, MO3BOJISIOIIMM YEJIOBEKY
HE COUThCSA € ATOTO NMyTH. B cyduiickoll nHTEepNpeTalny mapuaT SBIsSETCS MEPBON
Y BAXKHEMIIEN CTYNIEHBIO TYXOBHOTI'O ITYTH CAJIMKA K COBEPILICHCTBY.

TapukaT — 3TO IyTh, CBSA3aHHBIM C BHYTPEHHHM MHPOM YEJIOBEKA, €ro
JyXOBHOM YHCTOTOW M JYyIIEBHOW YPaBHOBEIIEHHOCTHIO. B mepeBojie ¢ apabckoro
A3bIKA CJIOBO «TApUKAT» O3HAYAET «IIyTh»; 3TUM HIYTEM HIYT JULIb T€, KTO
CTpeMHUTCs TpuOIU3UThCes K Auaxy u obpectu Ero OmaroBosenue. Tex, KTO
BCTYNAeT HA ATOT IYyTh, HA3bIBAIOT CAJMKAMM, & UX JYXOBHBIM IyThb — cailp-u
cynyk. OnHako B cy(u3Me CyliecTByeT MHOKECTBO TapuKaToB. OHU pa3inyaroTcs
CBOMMH CHCTEMaMH JIyXOBHOTO BOCIHUTaHUs, (popMamMH 3UKpa U CTEHEHIMH
mo0Bu. Kaxaplii TapukaT MMEET CBOEr0 HACTaBHUKA, KOTOPOTO HA3bIBAIOT
meiixom. Hanbonee wu3BecTHbIMU siBisitOTCA TapukaThl Kamupus, KyOpasus,
MasnaBus, fccaBus u Hakmobangus.

Ecnu mapuaTt — 3aKOH, TO TapuKaT — MPETBOPEHHE 3TOTO 3aKOHA B YKU3Hb.
DTy MbICIIb MyHUC BBIPAXKaeT U B CIEAYIOUIUX CTPOKAX:

Dard chekmak, ashk to‘kmak ishq eliga xosdur,
Har ko‘ngulga dard-u har ko‘zga emas nam oshno (c. 98).

Crpaganuss U OYMIICHME CEpAUa CJI€3aMUd MOKHO CUHMTATh HA4yajoM MyTH

TapuKara. Cornacao B3rjpiiaM 1109Ta, CTYIICHb TapuKaTa IIPCAHA3HAYCHA JIs
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KaKJOT0 4YeJIOBeKa, OJHAKO Oe3 TepreHus M NPelaHHOCTH Nupy (IyXOBHBIH
MOKPOBUTENb) JJOCTUYD 1IETTH HEBO3MOXKHO.

B wuctopunm cydusma YuCIO IyXOBHBIX CTYNEHEH BO BCEX TapUKaTax
HEOIMHAKOBO. OHM Cy(pHUIICKUE MBICIUTENN BBIICTSUIM CEMb CTYyCHEH, IpyTue —
JIECSITh, @ B HEKOTOPBIX TAPUKATAX MX HACUUTHIBAECTCS COPOK. Tak, B OTIAEIBHBIX
HCTOYHHKAX B KAYECTBE CEMU OCHOBHBIX CTYII€HEW Ha3bIBAIOTCs TayOa (MoKasHue),
Bapab (0Oy3manue), 3yxna (oTpedeHue), dakp, cadp, TaBakKyad U pusza. B npyrux
KJaccupUKaIUMIX K HUM JOOaBJISAIOTCS TaKWe CTyINEeHHU, Kak myxab0ar (Jiro00BBb),
Mapudat, SKUH (IOCTHKEHHE) U (aHa, BCICACTBUE YETO0 WX YHUCIO JOCTHUTaeT
necsti u Oonee. B yacTHOCTH, B TIOPKCKOW Cy(pUiiCKOW TpaauIMK, B TOM YHUCIIE B
ydeHnn Axmaza SlccaBu, MIMPOKOE pacpOCTPAHECHUE MTOTYYHITH IPEICTABICHUS O
COpOKa JIyXOBHBIX CTYIIEHSX, KOTOPbIE paCCMaTPUBAIOTCS B HEPA3PBIBHOM CBS3H CO
CTYNEHsIMHU IlIapuara, TapukaTa, Mmapudara U XakukaTa.

B cnenyromem Oelite n3o0pakaeTcsi BCTyIUIEHHWE Ha MyTh TapukaTa. B HEM
HOJYYMJIM OTPaKEHHE MU CIEeI0BaHUs M0 MyTH Alllaxa M 0TKaza oT coOJa3HOB
MUPCKOM JKH3HU. 31€Ch BBIPAKEHBbI TaKuWe Ba)KHEHIINE OCOOEHHOCTH CTYIEHU
TapuKaTa, Kak YCTPEeMJIEHHOCTh K II€NIH, JYXOBHBIA IMOHMCK, OCBOOOXKIEHHE OT
OecreyHoCTH, 0TKa3 OT MUPCKHUX COOJIA3HOB U OCO3HAHME JOBOJBCTBA AJlylaxa Kak
Beiciiel uenu. [loaT mnpusbiBaeT canMka K JIyXOBHOMY IpOOYKIEHHUIO,
no4E€pKUBasi, YTO MyTh, BEAYIIUH K BoKeCcTBEeHHOMY MO3HaHHUIO, XOTS U TPY/JIEH,
ABJISIETCS] HanboJIee IIEHHBIM U 0JIarOpOHBIM.

Talab yo‘lig‘a ne kirmay yurarsen, turg‘il ey g*ofil.
Ki, ul usru yirog zoding kimi noyob erur matlab (c. 135).

[locne mnpoXoXXaEHUsT S3TUX JTyXOBHBIX CTYNEHEW HauMHAeTCsl CTyINEeHb
mapudara. Mapudar npeacrasiaser coOod mo3HaHuEe VCTUHBI, OCO3HaHUE
JTYXOBHOM OJIM30CTU MEXAY YEIOBEKOM U AJIJIaXOM.

Bropoit  maparpad  BTOpoii  rmaBel  o3ariaBieH  «Ceoeodpazue
XY0021CeCMBEHHO20 6bIPAdICEHUA CmyneHell mapugama u xakuxamay. B
cyhUIICKOM yYEHUU CTYNEHb MapudaTa SBJISIETCS OJJHON M3 BAKHEUIINX CTyNeHEH
Ha MYTU AYXOBHOTO ImpuOIMkeHus yenoBeka Kk BeesbimHemy. OHa npeacTaBiser
co0Oi TpeThl0 CTyNEeHb B LENU IIapuaT — TapukaT — Mapudar — Xakukar u
O3HAa4YaeT IOCTWKEHUE uenoBekoM BceBwlmHero cepaueM. B TBopuectBe
[Ilepmyxammana MyHuca 3Ta CTyNEHb TaKXK€ IMOJy4YWIA XYJI0KECTBEHHOE
BorioieHne. B ero rasemsx, B wactHoctu «Zihi, bo‘lmay nubuvvat bahridin
sendek guhar paydo», «Ey sharaf avji uza axtari burji hudo», «Ko‘nglum o‘tidin
shu’la zulfingg‘a tutoshmishdur», «Rofe’li a’lom davlatdur valo’yi avliyoy,
00KEeCTBEHHAsl CYIIHOCTh Mapudara, CBET cepila, JAyXOBHOE IOCTUKEHUE,
Ta/DKAIA M TPOLECC AYXOBHOTO OYHUIICHUS PACKPBIBAIOTCS MOCPEICTBOM
XYJI0)KECTBEHHBIX 00pPa30B U CHMBOJIOB.

Zihi, har xo‘blig‘larkim, sening zotingda paydodur,
Qalam vasfing bitarda lol-u til ayturdadur abkam (c. 393).
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IToaT, mpocnaBisAst Aiaxa, yTBEp:KIAeT, 4TO «BCE CYIIECTBYIOLIEE B MHUpE
npuHamiexkuT Tedey». [lepo sBiseTCss CUMBOJIOM MPEIONPENEIEHNUs, OJJHAKO JaXKe
OHO OKa3bIBaeTCs OECCHIIBHBIM BBIPA3UTh 3TO MUCbMEHHO. Besikoe nmepo OeccuiibHO
mepea ONMMCaHueM bOXECTBEHHON KpacoThl. DTO yXe CcTyneHb Mapudara, Ha
KOTOPOM 4YeJOBEYECKHM pa3yM OKa3bIBA€TCS HECIOCOOHBIM TOBOPUTH O
boxecTBEHHOM KpacoTe U MOCTHYD €€ CYIIHOCTb.

B cydwuiickom ydeHuu cCyiecTByeT NOHATHE <«AKUH». OHO BbIpa)kaer
COCTOSIHMSI ITO3HAaHMS M NOCTWKEHHA Asutaxa. B 99-m asre cypsl «Anb-XuKp»
CesiienHoro Kopana rosopurtcs: «Ilokinonsiics csoemy ['ocnony, moka k tede He
OpUAET HECOMHEHHOE». bonpmuHCTBO TOJIKOBaTene KopaHa moHuMaroT mnoj
«HECOMHEHHBIM» CMEPTh, TOI/Ia KaK Cy(UU MCTOJIKOBBIBAIOT €r0 KaK JOCTUKEHHUE
SAKWUHA, TO €CTh MOCTHXKeHUE boxkecTBeHHON HCcTHHBI. Kpome Toro, 3to moHsAtue
oOBsiICHSIETCS U Kak ymMHupaHue Hadca. [IoHsATHE «IKUH» TJIaBHBIM 00pa30M CBSI3aHO
co cryneHpto Mapudara u BKIIOYAET TPU YPOBHS: UIIbM ajlb-SIKMH — MOCTUKEHUE
AJnnaxa mocpencTBOM 3HAHHUS; allH alb-SKUH — cO3eplaHue Asuiaxa mocpeacTBOM
JYXOBHOTO BUJICHUS W BHYTPEHHETO BOCHPHSATHS; XaKK allb-SIKHH — €IMHEHHE C
Annaxom, coctosiHue (pana u 6aka. Ta Tpuaga OXBaThIBAET BECh Cy(PUNUCKHUI MyTh
U COCTaBJIIET OJHY M3 OCHOB CYy(UHCKOro yueHus. MyHHC BBIpaKaeT 3TOT MyTh
MOCPEJICTBOM XYJI0KECTBEHHBIX 00pa3oB. Kaxmas CTyneHb pacKpbIBaeTcs B €ro
TBOPUYECTBE U€pPE3 TAaKME CUMBOJIbI, KaK JIFOOOBb, CBET, CBEYa, JIOKOH, MOTBUIEK,
BUHOYEPIUHU U pO3a.

O paznmuuuu MeXxAy NOHATHIMH WIIbM ajb-SKUH U allH aJIb-IKUH FOBOPHUTCS
cienytomee: «MinpM anb-KMH OTHOCUTCS K HPOPOKY OJjaroaapsi mpopovecTBY.
AWH anb-SKWH OTHOCHUTCS K aHTelaM, 0O OHHM BOOYHIO BUJIAT M Co3eplatoT Paii,
An, Cynnblii nenb, moruiy, Xpanumyro Ckpuxans, Kanam, IIpecron u Tpom»®®.
CrnenoBaTeslbHO, WJIBM ajb-KMH O3HAa4yaeT I[I03HAHWE, a ailH alb-IKUH —
NepeXKMBaHUE YBUACHHOTO.

Zihi, bo‘lmay nubuvvat bahridin sendek guhar paydo,
Bo‘lub sendin nabilar afsarig‘a zeb-u far paydo (c. 21).

W3 okeaHna mpopouyecTBa HE sIBUJIACH AparolieHHas KeMuyKHHa, paBHas TeOe;
BEHLIbI IPYTHX MPOPOKOB TaKKe 0Opear CBOE yKpalleHUEe U IIEHHOCTh Ojarojaps
Tebe. [Ipopok (1a 6JarocioBUT ero Aliax W HNPUBETCTBYET) M300pa’kaeTcs Kak
camasl JIparolieHHasl *KeMYy>KMHa okeaHa mpopouectBa. B cydpusme Ilociannuk
Annaxa CcyuTaeTcs HWCTOYHMKOM CBE€Ta W COBEpPUIEHCTBA BCEX IPOPOKOB.
BeIpakeHue «BEHEI NPOPOKOB)» O3HAYAET, YTO AYXOBHOE JOCTOMHCTBO JAPYTHUX
MIPOPOKOB TaKXe MoTydyaeT cBOE yKkpaileHue Onaroaaps emy. [lociannuk Astaxa
OCMBICIIMBAETCA KaK MEPBOMCTOYHMK CBETa BCEro NnpopodecTtBa. Mnbm anb-skuH
MpesICTaBIsIeT COO0M COCTOSIHME MOCTHXKEHUS JIUIIb OJJHOW YaCTULIBI TOTO CBETA.

Agarchi bul bashar farzandidursan, lek xilgatda
Sening yuzing furug‘i birla bo‘ldi bul bashar paydo (c. 32).

JlanHblil OEUT OTpakaeT BBHICIIYIO CTYNEHb aifH alib-IKHMH, HA KOTOPOMl CaliuK

cozepuaeT boxxecTBeHHYI0 KpacoTy. OJIHaKO 3TO CO3epLAHUE OCYIIECTBISETCS HE

%6 A6y Xammn Fazzonwmii. Myxkouradary-n-kyny6 // Hcnom racaBBy(u MmanOamapu (racaBByd) HasapusicH Ba
tapuxu). Mnmuit maxxmya. — Tomkent: Ykurysun, 2005. — b. 91,
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OCPEJCTBOM (DPHU3UUECKOTO 3pEHUS, @ IOCPEICTBOM Oacupara — JyXOBHOTO 3pEHUS
cepaua. Y MyHnca 3Ta CTynEHb MCTOJIKOBBIBAETCS KakK «co3epuanue lcTuHbl
OKOM CepALa».

B cydusme cTyneHb Xakk aib-KHH 03HAYAET TAKOE COCTOSHUE, IPU KOTOPOM
YEJI0BEK HE TOJBKO NMO3HAET mium cosepuaer Mctuny, HO u pactBopsierca B Hen,
JocThras coctossHus (pana. B TBopuecTBe 1mo3Ta 3Ta CTYIEHb OCMBICIMBAETCS Kak
BbICIIAs CTeneHb J0OBU. [103T BocmeBaeT 4eaoBeKka, COETMHMUBIIETOCS CO CBETOM
VICTUHBI 1 JOCTUTIIIETO AYXOBHOTO COBEPIICHCTBA.

B 1BOpuecTBe MyHHCa XaKK anb-KHAH SIBJISETCS 3aBEPLICHUEM JYXOBHOI'O
IIyTU 4YEJIOBEKAa U COCTOSHUEM IOIHOrO eauHeHus ¢ Mcrunoi. Ha atoit crynenu
YEJIOBEK IOJIHOCTBIO YTPAuMBAET CBOE «s»» U HauumHaeT kKuthb «Vm». MctuHa yxe
HaxOJMTCs HE BHE 4YeJIOBEKa, a IposABIIeTCs B HEM caMoM. B mostuueckon
¢unocopun MyHuca Xakk alb-KMH IpEeACTaBisieT €000l  coCTOsTHUE
HaIlOJIHEHHOCTU CBETOM, CO3€pLaHusi BoKecTBEHHON KpacoThl M NpeObIBaHUS B
eauHcTBE (paHa u Oaka. B razensx mosTa 3TO COCTOSIHUE BBIPAKEHO HE TOJIBKO KaK
¢unocodckas uaesd, HO U Kak JyXOBHOE nepexuBanue. Takum o6pazom, MyHuc B
CBOEM TBOPYECTBE XYJOKECTBEHHO BOIUIOTHJI BBICIIYIO CTYNEHb CY(UICKOTO
IIO3HAHUSI — IMPOHMKHOBEHUE VICTMHBI B 4ENOBEKA M BEYHYIO KM3Hb YEJIOBEKA B
Hctune.

Emas yaxshiliq yaxshiliqg‘a karam,
Karim ersang, ahsan ilo man aso (c. 53).

B 34-m aste cypsl «@yccunar»y CpsmenHoro Kopana ckazano: «He paBHBI
106po u 31m0. OTBeYail Ha 3J10 T€M, YTO JIydllle, U TOTAA TOT, MEXKIY KEM U TOOOH
OblTla Bpaxkaa, CTaHET CIOBHO Onmskuii npyr». [lomoOGHO s3TOoMy asTy, B
OpUBEIEHHOM BBIIIE O€lTe TaKXKe YTBEPKAACTCA MBICIbL O TOM, YTO Ha 3J10
ClieqyeT OTBeYaTh J0OpOM W MPUHUMATH JII00OO€ HCHBITAHUE KaK IpPOsBICHHUE
MujgocT Amiaxa. OTOT OEUT BBICTYNAET XYJOKECTBEHHBIM BBIPAKEHUEM
HPABCTBEHHOI'O COJEPKAHUS CTYIEHU XAKK alb-sKMH. B HEM BBIpaK€HA MBICIb O
TOM, 4TO apud HOKEH OBbITh JOBOJEH KaXIbIM MposiBIeHueM boxecTBeHHON
BOJIM U BOBHOCUTbH 0J1aroAapHOCTh AJUIaxy.

B TBOpuecTBe Illepmyxammana MyHHCAa 3aKIFOUUTENBHOM CTYIEHBIO
Cy(puICKOro MyTH SBJISIETCS CTYNEHb XakukaTta. B mossum MyHuca 3Ta cTyneHb
TaKKE€ TMOJy4YnJia XyJOKECTBEHHOE BOIUIONIEHME. B 3TUX CTpoKax OTpaKeHbI
BHYTPEHHUI TyXOBHBIA MyTh apuda u mpoiecc 0CBOOOKICHHS YEIOBEKA OT OKOB
Hadca u goctmwkeHus boxxecrBenHoi MctrHBI. DTOT Mpoliece npeacTapisieT codoi
MHOTOCTYIIEHYATbIM, UCIIOJHEHHBIA CTPAJaHUN U O3apEHHBIM CBETOM J1yXOBHBIN
nyTh. CTymeHb XaKMKaTa MO3T PACKPBIBAET MOCPEACTBOM TaKuUX 0O0pa3oB, Kak
«cBeToHOCHasA MctuHay, «iaBieHne bokecTBEHHON KPacOThI», «3EPKAJIO CepALa» U
«mpeBparnieHue ¢aHa B 6akay.

To jamoling oftobini tamosho ayladim,
Zarradek sargashtalik rasmini paydo ayladim. (c. 202)

JlaHHBIN OEUT OTpakaeT MEpPBOE AYXOBHOE IepekruBaHue apuda Ha CTyNeHU
XakukaTa. 31ech boxecTBeHHas KpacoTa ymHoJnoOisercs COJHIy, a apud —
NBUIMHKE Ilepe] HUM. BHemHe MX cuila UM BEIuYue HECOM3MEpPUMBI, OJHAKO
NbUIMHKA HE MOXET CYIEeCTBOBAaTh 0€3 CBETa 3TOro cojHila. MyHHC BbIpaxkaer
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CTyIIEHb XaKHMKaTa 4epe3 cBeT Baxjaara. Oco3HaHME TOTO, YTO B OCHOBE BCETO
cyuero npeobiBaeT cBeT VICTHHBI M YTO Ka)K[ash 4acTULA SIBISETCS OTpPaKeHHEM
ATOr0 CBETA, U COCTABJISET CaMy CyTh Xakukara. [[ns dyenoBeka, JOCTUILIErO €ro
cTyneHu, boxkecTBeHHas KpacoTa SIBIISIETCS TaXKAJLIU (CUSHHE).

Sari ko‘ying o‘lsa agar madfanim,

Behishti baqo bo‘lg‘usi maskanim (c. 383).

B nanHoM 6eiiTe mOST XyA0KECTBEHHO BOILIOMIACT cyuiickue uaeu ¢aHa u
Oaka. B nepBoii ctpoke — «Eciu MouM MecToM morpeOeHus CTaHeT YJula, Ie
KUBET BozmoOneHHbI» — obutens BoznmobieHHOro m3oOpaxkaercs Kak camoe
CBAILIEHHOE MECTO JJIs BIIOOJIEHHOTO, U OH eJaeT ObITh PSAAOM C HEeH Jaxke mocie
cMmeptd. Bo BTOpolt cTpoke — «Moeli O0OWUTENbI0 CTaHET BEYHBIM pai» —
COJICP)KUTCSl yKa3aHME Ha BEUHYI JKM3Hb, HacTynarouryro nocie ¢(ana. B
Cy(puiiCKOM TOJIKOBaHUHU 3Ta CMEPTh O3HAYAET HE (PU3NYECKOE HMCUE3HOBEHHE, a
OTKa3 OT Hajca U COOCTBEHHOrO «s». Apu(, HOCTUTIIHMNA CTYNEHH XaKHKaTa,
OCTaBJISIET CBOE «s» M cepaueM nocruraetr boxxectBeHHoe ObiTue. [loatomy s
HEro0 CMEpPTh SABIISIETCS HE MPEIMETOM CTpaxa, a MyTéM K BEYHOMY BHCAlLy U
IyXoBHOMY Oeccmeptuio. B atom Oeiite MyHuc, nzo0paxkasi cocTosiHue 0aka Kak
BBICHIYIO CTYNEHb XaKHUKaTa, XyJ0KECTBEHHO PACKpPBIBAET BOCXOXKIeHUE apu(a oT
OpEHHOCTH K BEUHOCTH.

Tperbst TyIaBa AucCCepTallMM O3aryiaBieHAa «XyHO0KeCTBeHHAs] (PYHKUIMS
cypuiickux o0pa3oB M CMMBOJIOB B m033unm MyHucay, a nepBblii maparpad
ry1aBbl — « OOpaswl, C6A3AHHBIE C GUHOM ).

B tBOpuectBe Illepmyxammanma MyHuca, OZHOrO W3 KPYNHEHUIIUX
IIPEICTABUTEIIEN XOPE3MCKOM JuTeparypHou cpenbl XIX Beka, BHYTpEHHUE
IYyXOBHbIE  TEPEXKUBAHUS, COCTOSIHMS cy(ueB U  CJIOXHBIE  CTYIIEHH,
BCTpEUAIOLIMeCs] Ha IMyTH TapuKaTa, PacKpbIBAIOTCS IMOCPEICTBOM Cy(UICKOI
cumBonku. Cozepuanue bBoxecTBEHHON KpacoTbl B BUHE M YINOAOOJIEHHE
BUHHOIO KyOKa COJHI[y OTHOCSTCS K YHMCIY HU3I00JEeHHBIX 00pa3oB Auminepa
HaBou. «Ashraqat min aksi shamsil ka’si anvorul-hudo, Yor aksin mayda ko‘r deb
jomdin chiqdi sado» — «OT oTpaxkeHHsI COJIHIIAa B 4Yalle BOCCHUSIIA Jy4Yu
BoxxecTBeHHOTO pyKOBOJICTBA; U3 KyOKa paznaics roioc: “Cosepiiaii B BUHE JIUK
Bo3mo0651eHHOT0”». DTUM O0EWTOM OTKpBIBAE€TCS TUBAH «Xa30HuH yia-MaoHu». Ilo
MBICJIA T103Ta, NBUIAIONIEE COJHEYHOE CBETUJIO TAaKXKE SBISETCA OTpPaKEHHEM
BEJIMKOr0 bBOXKeCTBEHHOro MOTYIIECTBAa; OHO MOJOOHO KyOKy, HAmOJHEHHOMY
BUHOM, IPUBOIAILMM MUPO3JaHUE B ABUKEHUE, a €r0 CUSIHUE — 3TO boKecTBEHHas
kpacora®’.

JlaHHbIN 00pa3 MOTy4HII CBOE Xy10°)KECTBEHHOE BOILJIOLIEHUE U B CIIEIYIOLIEM
oeiite u3 TBopuecTBa lllepmyxammana MyHuca:

Necha Munis chekar anduhi firoging zahrin,
Netti gilsang ani vasling mayi birla shodob (c. 105).

Ckonbko BIIOOJIEHHBIX, MOJO0HO MyHHCY, CTpaAarOT OT TOpPeYd Pas3iyKu;
ecnu ke Tol Haroub X BUHOM efquHeHust ¢ CoOol, oHr o0peTyT OnaxkeHcTBo. U
B JTOM OeilTe BBIPAKEHHE «BUHO €IUHEHUS» YKa3bIBAE€T Ha CO3EpIIAHHE

87 Komunos H. Tacaesyd. — Tomkent: Mosapoynnaxp, 2009. — B. 155.
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BboxxecTBeHHON KpacoThl B BuHE. Ecim paccMmaTpuBaTh ATOT OEUT B KOHTEKCTE
boxecTBeHHON mI00BM, TO Tepe] HaMHU MPEeACTaéT COCTOSHUE BIIIOOJIEHHBIX,
MOJISIIUXCSL O CO3epLaHu BoXeCcTBEHHOU KpacoThl. ITOT OEUT CBUAECTEILCTBYET
O TOM, C KakuM MacTEpPCTBOM IIO3T HUCHOJIb3YyEeT TPAJULHUOHHBIE MO3THYECKHE
00pa3bl U KaK MOCJIEA0BATENBbHO NPOAOJDKAET Tpaguuuu Anuiiepa HaBowu.

“Zohid, senga hur-u menga Jonona kerak,

Jannat senga bo‘lsin, menga mayxona kerak,

Mayxona aro sogiy-u paymona kerak,

Paymona necha bo‘lsa to‘lo, yona kerak.

«31ech BUHO siBJsieTcsl cuMBoJIoM boxxecTBeHHo# OnarogaTtu, BosmoOiaeHHas
— BceBbimnero, TaBepHa — oOuTenu apuda, BUHOYEPIUNA — JIyXOBHOIO
HACTaBHMKa, a vama — Jo0Bu»®®. MMenno Ttak jmreparyposen H.Kommios
UHTEPIPETUPYET NIPUBEIEHHBIE CTPOKU M3 TBOopUecTBa Anmiepa Hasowu.

Onupasich Ha aHHBIIA aHaJIU3, Mbl MOMNBITAJIUCH B TOM K€ KJIIOYE, C YUYETOM
WHIUBUTyaJIbHOTO CBOEOOpa3us M03Ta, MpOaHAIU3UPOBaTh cy(duiickue OEHThl U3
TtBOpuecTBa [llepmyxammana MyHuca.

«MyHuc B OOJbpIIEH CTENEHU pPa3BUBAN >KU3HEYTBEPKIAIOIINE MOTHUBBI
razeneii HaBou. IlogoOno HaBou, OH mocienoBaTenbHO BBICTyNANl MPOTHUB
acKeTU3Ma M OTPEYEHUs OT MUPCKOH *u3HH. HacTpoeHust qyXoBHOIl cBOOOIBI B
Juprke MyHHca CO3BYyYHbl BHYTPEHHEMY MUPY JIMPUYECKOTO I'eposi pUHIAHCKHUX
razeneit HaBou. MyHuc BbICOKO meHuMs Tazenu HaBou o gyxoBHOUM cBoOone u
CO3/1aJ1 K HECKOJBKUM M3 HUX MyXxammachl (nmstuctuiuue). [logobHble raszenu, kK
KOTOpPbIM MyHHC Hanucal MyXaMMachl, BBIPAKAIOT JKU3HEYTBEPKIAOIINE
yctpemiieHnsa. CTpemsCch YCHIUTh 3Ty HJEH0, MO3T BBOAUT B IPOU3BEIACHUE
IPOTUBOIOCTABICHHBIN UM 00pa3 3axuiay:

Tun ogshom kuch bila zohid meni maxmuri rohatg‘a,

Berib ko‘p tavba, moyil bo‘l, der erdi zuhdi toatg‘a.

Men andin qutqarib o°zni, kelibmen endi xizmatg*a,

Yasa, ey piri bodakim, kelgum kaforatg‘a,

Eshitdimkim, meni aylabdurur deb tavba yazg‘urding (c. 538).

OTO YCWIIMBAET XYJOXECTBEHHbI KOH(MIMKT U MOBBIIMIAET YOEAUTEIbHOCTh
razenn»®°,

Shabnamedur jonfizo jannat guli bargi uza,
Qatrayi maykim, erur ul la’li maygun ustida (c. 39).

[Tono6HO TOMY KakK KaIuld pochl Ha paiiCKOM I[BETKE JapsAT HACIaKICHHE, TaK
U KaxJas Kallsl BMHAa Ha ycTax Bo3/1100J€HHOrO0 NPUHOCUT HACHAXKICHHE U
yrnomoOysieTcs poce Ha palcKoM IBeTKe. M3BeCTHO, YTO B KIIACCHUYECKOU
JUTepaType Jiaj SIBISIETCS CUMBOJIOM YCT Bo3mto6iieHHoro.

Jon fayzi zarra-zarra xokimg‘a yetkurur,
Bir gatra boda tushsa dudog‘idin osilib (c. 138).

88 Vka3. ucrounuk. — C. 150.
8 Kymaxyxa H. Mmmumit Mycrakumimk madxypacu Ba amabuit mepoc (XVII-XIX acpnap ¥36ex mebpustu

acocuza): @uoorus Ganaapy JOKTOPU WIMHN JapaXKaCUHU OJIMII YUyH €3uiarad guccepranus. — Tomkent, 1999,
—-b. 111.
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Bripaxkenue «Ecnu ¢ ero yct ckatuTcst XOTsl Obl Karuisi BUHa» B TIEPEHOCHOM
CMBbICTIE O3HauaeT Oecedy BO3mMOONeHHOro ¢ BosmoOneHHBIM, a B cyduiickoMm
CMBICIIE — MYJpbIE HACTaBJICHUSA, UCXOISAIIME OT IOKPOBUTENS K Miopuay. B
JTAaHHOM OCHTE CIOBOCOYETAHHE «3appa-3appay co3AaéT XyI0KECTBEHHBIA MPUEM
MyKappap.

Emé onnum o0pa3om, CBSI3aHHBIM C CUMBOJIMKOW BHHA B Cy(U3Me, SBISETCS
o6pa3 Jxammmma. CrnoBocoyetanust «dvama JPxammmaa»y (mxkam-u  Jxam)
HIMPOKO YHOTpeOssitoTcs B nuteparype. Jkam — cokpaméHHas (opma UMEHU
nereHgapHoro uaps gapepHero HMpana Jxkammmpa. CornacHo npeAaHuIo,
J>KaMIIKL TTOBEJIEN U3TOTOBUTH «JKAM-M JKaXaHHaMO»'C — Yally, OTPaKaroLIyo
BECb MHUp TMOJOOHO 3epKaldy, B KOTOPOHl SBJSUINCH HE TOJBKO COOBITHS
HACTOSIIIIET0, HO MW IMPOMUCIICAUIME B NPOLUIOM, a TakXe Te, KOTOPBIM euié
IIPEACTOSIIO MpPOoU30MTU. B Kiaccnueckou Jreparype 4ama Jlxama, IKam-u
JOKaXaHOWH, JpKaM-u  JpKaxaHHaMO U TOAOOHbIe UM 00pa3bl CUMTAIOTCS
CBOEOOpa3HbBIMU TMOATUYECKUMU CHMBOJIAMH, PACKPBIBAIOIIMMH COOBITHS MHpA,
TaliHBl, HENOCTYIHBIE YEIOBEYECKOMY pasyMy, M BceoOImMe HCTHHEI'L. B
KJIACCUYECKOW JIUTepaType, B TOM 4YHUCIE B CYQUHCKOM TM033uH, Meyalb
MPEACTABISIET CO00M OOOOIIEHHBIM 00pa3, BBIPAXKAIOIMNA MUPCKUE 3a00THI,
CTpaJlaHus, CKOpOb M JAYLIEBHbIE MYKH BIIIOOJEHHOTO, pPAa3IyYEHHOIO C
Boszmo6neHHpM’2, DTa Tpaauiys IOdydrIa OTPaKEHHE U B TBOpYecTBe MyHmca.
Hwxe npuBeéM HECKOIBKO IIPUMEPOB.

Ichib tutsa manga may gar nigori boda oshomim,

Bo‘lur jamshidlig® oyinim-u getinamo jomim (c. 387).
[tifoting nash’asi ko‘nglumni aylab shodkom,

Men gado jamshiddek sarmasti jomi Jam erdim (c. 398).

B cydusme o6pas punpa’® (oOmamarenb JyXOBHOM CBOOOBI) TaKKe
OTHOCUTCS K YHCIY HIMPOKO paclpoCTpaHEHHBIX 00pa3oB. CIOBO «PUHA» HUMEET
MEPCUACKOE MPOUCXOKICHUE U O3HAYAET YEJIOBEKAa YTOHUYEHHOW HATYpbl, IIErOJIS,
OecieuHoro u 0e33aboTHOro. B cioBape «®apxaHru 3a00HM TOYMK» TEPMHH
«PUH]I» TOJKYETCS KaK «IIPOHUIIATEIbHBIN, PACCyAUTEIIbHBIN, CBOOOIOMBICISIITUH,
OecCTpaIlHbIi, IpeHeOperarmuil MpeANMCcaHisIMH MIapuaTa, JTIOUTEIs BUHA .
IIo ompenenenuto poccuiickod wuccnenaoBarenpHunbl M.JL.PeiicHep, «puHm —
NOCTOSIHHBIM TIOCETUTENb M XO3sIMH TaBepHbl. OH HapyllaeT uapsuiee B Hel
CIIOKOMCTBHE, OTJIMYAETCS CBapJIMBOCTBIO, XHTPOCTBIO M KOBApCTBOM. EMy
IPUCYLIU BCE AyPHbIE KadecTBay °. OnHaKo B CypUIiCKOM auTeparype 3T0T 00pas
MMEET COBEPUIEHHO MPOTUBONOJIOKHOE 3HaUECHME. B Kilaccnueckoi Mo33uu puH[
HEM3MEHHO M300pakaeTcCs KKIYIIUM BUHA; CKOJIBKO Obl OH HM IMHJI, €T0 JKaXK/a
HE YTOJSIETCA, U OH HE B CHJIAxX JOXKIAThCs, IOKA BHUHOYEPHUN MOJACT
HAIOJIHEHHBIA BUHOM KYOOK. DTOT 00pa3 Moaydus CBOeoOpa3HOe BOMJIONICHNE U B
TBOpuecTBe MyHucCa.

0 Muhammad G‘iyosuddin. G¢iyos ul-lug‘ot. Iborat az 3 jild. Jildi 1. — Dushanbe, 1987. — C.226.

"L Hofiz Sheroziy. Ishq gavhari(lzohlar gismi). — Toshkent: Sharg, 2006. — B. 224.

2 Uludag S. Tasavvuf terimler1 sdzliigii. — Istanbul: Marifet Yayinlari, 1995. — S. 198.

8 Muhammad G*iyosuddin. G‘iyos ul-lug‘ot. 3 jild. 1-jild. — Dushanbe, 1987. — B. 377.

4 Farhangi zaboni tojiki. Iborat azd-u jild. Jildi 2. — Mocxksa, 1969. — S.138.

75 Peticnep ML.JI. DBostonus Kiiaccudeckoi rasenu Ha papeu X — X1V Beka. — Mocksa: Hayka. — C. 64.
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Rindlik kayfiyati dayrdadurur, topilmas —
Ko‘chayi zuhdda ul har necha qilsa tak-u dav (c. 453).

B nmannom OeiiTe cioBa «puUHA», «IEHpP» H  «3yXI» 00pazyroT
XyJI0’)KECTBEHHBIM NpuéM TaHacy0. CocTOosiHUE PUHACTBA HEBO3MOXKHO OOpecTH,
CKOJIBKO OBl YEJIIOBEK HHM CTPEMWJICS K OJaro4ecTH0 Ha MYTH 3yXJa; OHO
JIOCTUTAETCS JUIIL B Jelpe, TO €CTh B OOMTENM MHOKpoBUTENs. PUHABI Bcerna
CTaBUJIU ceOsl BBINIE IMICHXOB W 3axua0B. B cydusme puHI SBISETCS CHUMBOJIOM
COBEPUIEHHOTO 4YEJOBEKa, MPOLICANIEro CTYIEHW IIapuara W TapukKata u
JOCTUTTIETO MyTH Xakukarta. CorjacHO NPEACTaBIECHUAM HOCUTENEN HCTUHHOU
m00BH, pUHJ — ATO BIOOIEHHBIN B McTuRY, )xaxayui boxecTBeHHOM T100BU U
coenMHeHUsa ¢ AOCOIIOTHOM KpaCOT0ﬁ76.

Bo BTopoMm maparpade TpeThell riaBel packpbiBacTcs «Poab cyguiickoi
CUMBOIUKU 6 meopyecmee noymay. Jlurepatypa, ocoOeHHO cyduiickas, — 3TO
S3bIK Cypuiickux o0pa3oB U cuMBOJIOB. Cyduiickas auTeparypa OTIUYaCTCs
BBICOKOM CTEMEHbIO CUMBOJUYHOCTH M OOTaTCTBOM CMBICIOBBIX IIJIACTOB. 3a
MO3TUYECKUMU W TPO3AMYECKUMU CTPOKAMH, CIOBAMU U CJIOBOCOYETAHUSIMH,
KOTOPBIC Ha MEPBBIM B3Il KAKYTCS NPOCTHIMU U MTOCBAIIEHHBIMU MOBCEIHEBHOM
KU3HH, CKPBIBAIOTCA TIIyOOKHE (PHIOCOPCKHE pa3MBIIUIEHUS, CTPEMIIEHUE BECTU
YEJIOBEKAa K JAYXOBHOMY MO3HAHWUIO U HPABCTBEHHOMY COBEPIICHCTBOBAHUIO, a
TaKXe MPEIOCTEPEKEHUE O MPOTUBOCTOSIHUM OPEHHOTO M BEYHOIo MHpOB. B
y30€KCKOM KJIAaCCHYECKON JHUTepaType IMIHUPOKOE PACHpPOCTPAHCHHUE TMOTydnsia
TpaauIMsl CO3IaHusl Cy(PUICKON MO33UM U UCTIONB30BaHUS CY(QUICKUX 00pa3oB U
CHMBOJIOB JUJISL CO3/1aHUS BBIPA3UTEIIbHBIX U XYA0KECTBEHHO COBEPLICHHBIX CTPOK.
be3ycnoBHO, B 3TOM OTHOIIEHNU TBOpUecTBO Anuiiepa HaBou sBisieTcs OJHUM U3
HamOoJiee COBEPIICHHBIX MCTOYHMKOB. B TBOpuectBe Illepmyxammana Mynuca,
cuuraBmiero HaBom CBOMM HAaCTaBHUKOM, TaKXe€ MIMPOKO HCIOJIb3YIOTCA
cyuiickue ujeu, TeMbl, 00pa3bl U CUMBOJIbI, IOCPEJICTBOM KOTOPBIX CO3AIOTCS
MPOU3BEACHUS B Nyxe Hazuaanus. B mos3um MyHuca ¢ OOJbIIUM MacTEpPCTBOM
HCTIONB3YIOTCA Takue Cy(QuiCKHe CUMBOJIBI, KaK yCTa, BOJIOCHI, JUIO, OpOBH,
rJ1a3a, poJuHKa, IIBETOK, MYIIOK Ha JIUIE, TABEpPHA, KyOOK U MHOTUE APYTHUE, YeEMY
MMEETCSI HEMAJIO IPUMEPOB.

Lablarindin gar zulole, yetsa o‘lgon jon topar,
Kim ko‘rubtur oqg‘anin yoqutdin jon sharbati (c. 145).

Ob6pamasice k Bozmobnennomy crmoBamu: «Ecim ¢ TBomx ycT mpoibETCs
yuCTas MpOXJaaHasi Bojia, MEPTBBIA OOPETET OT HEE€ KU3HB; KTO K€ BUJIEI, YTOOBI
13 pyOMHA CTPYHUJICS HAMUTOK JKU3HU?Y», TTOAT B IEPEHOCHOM CMBICIIE MTPOCIIABIISET
ycta Bo3mroGiienHoro, a B cy(uiickoM — yKa3bIBaeT Ha WCIIOTHEHHBIC MYJIPOCTU
CJIOBa JyXOBHOTO TOKpoBHUTeNs. Kak m3BecTHO, B CydUHCKON JTUTEepaType ycTa
CUMBOJIM3UPYIOT MYJApbIE HACTABIICHUS JTYXOBHOTO MOKPOBUTEINS, OOpaIIEHHbIE K
MIOpUJaM, 00 cpeACcTBO AocTHxkeHus cydueM boxxecTBeHHOM M100BH. COrylacHo
COJIEp)KaHUI0 OelTa, 3TH HCIOJHEHHBIE MYIPOCTH CJIOBa MOKPOBUTEIS JapYyHOT
MIOpUJAaM JTyXOBHYIO KM3Hb. MIOpUJl B Cy(QUHCKONH TpaauIMU — 3TO WUIYIIUH,
CTPEMSILIUNCS K AYXOBHOMY COBEPIICHCTBY YEJIOBEK, BCTYNUBIIWW B TapHUKaT,

6 Hayitmetov A. Navoiy lirikasi. — Toshkent: Fan, 2015. — B. 227.
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NPUHSABLIMN PYKOBOJCTBO MOKPOBUTENS, NABIIUNA OOET BEPHOCTH COBEPILIEHHOMY
HIEHXY U CIIEIYIOIIUM MO MyTH JTyXOBHOTO COBEPIIICHCTBOBAHUSI.

Ko‘nglima bir gul g‘amidin sonchilibdur xorlar,

Ohkim, har xordin jonimdadur ozorlar (c. 279).

B nmanHOM OeliTe n300pakeHa CIIOKHASI M IPOTHUBOPEUYNBAS CYIITHOCTD JIFOOBH.
B cyduwuiickoit nuTeparype CHMBOJN 1IBETKa OOBIYHO 0003HA4YaeT KpacoTy
Bosznio6nennoro, kpacoty 1to0BU, bojkecTBEHHYIO KpacoTy, a TakKe MpeKpacHbIe
kauectBa BceBblmiHero. BmecTe ¢ TeM LBETOK CHUMBOJU3HPYET MU CamMoOro
Bozmobnennoro. Ilum sxe sBisieTcsi CHMBOJIOM TeYaliv, pa3iyKu, CTpaJaHui U
UCIIBITAHUM, BCTpEUAIOIIMXCA Ha MyTH J00BU. B OeliTe moka3zaHo, YTO BMECTE C
neyayiblo, CBA3AHHOM C I[BETKOM, CEpJIe BIIOOJEHHOTO MPOH3AIOT U IIHIIBL.
NubiMu crioBamMu, J1000Bb MPUHOCUT CEPAILy HE TOJBKO PaJOCTh U JYIIEBHBIN
MOKOM, HO TaKke cTpajaHus u ucnbeiTaHusa. CioBa nosta «OT Kaxaoro mumna B
MOEH AyIlle OCTAalOTCSl CTPaJaHus BbIpaXalOT TIIYyOMHY €ro JyXOBHBIX MYK Ha
nyTH 1r00BU. KpoMme Toro, B OeiiTe CoepKUTCS yKa3aHUE HAa €CTECTBEHHYIO CBS3b
MEXK]Ty IIBETKOM U munom. M3BecTHO, 4To, MOJA00HO TOMY, Kak HE ObIBA€T IIBETKa
0e3 murnoB, Bo3mto0neHHbIN Takke HE N300pa)kaeTCsi COBEPIIEHHO O€3yIpPEeUHbIM.
Ero paBHOay1IME, )KECTOKOCTD, JUIIEHHE BIIOOJIEHHOTO BCTPEUU WU UCIBITAHUS,
KOTOPBIM OH €ro TMOJBEPracT, B CHUMBOJIMYECKOM CMBICIE BBIMOJHSIIOT POJb
munoB. [losTomy, Hacnaxnasch KpacoTtod Bo3moOiaeHHOro, BIIOOJIEHHBIN
OJTHOBPEMEHHO CTPAJaET U OT €ro JKECTOKOCTU. DTO HAXOIUT XYJIO0KECTBEHHOE
BBIp@XXEHHE B CIIEAYIOLIEM OelTe.

Mumkin emas yuzig‘a subhi bahor o‘xshamoq,

Fayzi jamoli aning dahrni bo‘ston qilur (c. 212).

Zulf birla orazingdur kufr-u imondin g‘araz.

Xattu la’ling dog‘i Xizr-u obi hayvondin g‘araz (c. 137).

B cydusme nuio sBisieTcs CUMBOJOM Bbiclied VICTHHBI W MPOSBICHUS
boxectBeHHON KpacoTbl. OHO CHUMBOJIM3UPYET INOCTHKEHUE CAJTUMKOM BBICIIEH
Uctunpl, Bucana (MOCTMIXKEHME), LEJIU U co3eplaHus bokecTBEHHOW KpacOTHI.
Canuk — 3TO MYTHHUK, CIEAYIOIIMN MO MyTH IyXOBHOro Mo3HaHus. B cydusme
CaJIMKOM Ha3bIBAIOT YEJIOBEKA, N30paBIlero MyTh TapUKaTa, BCTYMUBIIETO HA MyTh
JTyXOBHOTO OYMIICHUS, HO €HI€ He JOCTHUTIIET0 KaKOW-Tu0O MyXOBHOM CTYIEHU
WJIU CTETICHU.

Mardumlarim yuzig‘a yopishtim-u yo magar,
Mashshota zeb berdi munga ani hol etib (c. 20).

JlaHHBI OEUT OTHOCHUTCS K YMCIy HauOOJIee M3SIIHBIX MOAITUYECKUX CTPOK
MyHnuca; B HEM BOIUIOINICHBI KPacoTa, MOKPOB KPACOTHI M CUMBOJIUKO-CY(puiickas
obOpaszHocTh. CI0BO «Mapaym» yHOTPeOIsIeTCs KaK B 3HAUCHHH «3PavoK TIaszay,
TaKk U B 3HAYCHUM «HApOA». B maHHOM OelTe OHO HCIOJIB30BAHO B TEPBOM
3Ha4eHUU. MammoTa — 3TO MacTeEpPULA MO0 YKPALICHUSAM, CO3JAr0IIas KpacoTy; B
CUMBOJIMYECKOM CMbIciie — bokecTBeHHast cuia, TBopsilas kpacoty. Poaunka
npeAcTaBisieT coOol YEPHYIO TOYKY Ha JIMIE, 3HAK KPAacOThl; IJIS JIFOJEH JIF0OBU
OHA SBJIETCA TAWMHCTBEHHOM TOYKOM, LEHTpoM boxxectBeHHoM lcTuHBI.
[TocpencTBOM OOBIYHOTO OMMCAHMS KPACOThI B OEHTE CUMBOJIMYECKH COETUHAIOTCS
HEHTpaJibHasi To4yka bo)xecTBEHHOW J00BM, BHYTpPEHHEE 3pEHHE Ccep/la,
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cozepuatoumiero McrtuHy, u cuia, TBOpsias KpacoTy. OTO SBISAETCS SIPKUM
MPUMEPOM TOTO, Kak B Cy(UUCKHUX BO33peHUAX MyHHCa dyepe3 3eMHYI0 KpacoTy
pacKpbIBaeTCs UAES TyXOBHOTO COBEPIICHCTBA.

B cyduiickoit nuTepaType cumMBO XaT 00O3HAa4yaeT MyIIOK HaJa BEpXHEH
ry0oit BozmoOneHHoro. Ero XyJ10)KeCTBEHHOE OCMBICIEHUE CBSI3aHO C 00pazoM
Xu3pa, CHMBOJIM3UPYIOUINM OKHUBJICHUE U BEUHYIO KU3Hb. B mpuBeaEHHOM BhIIIIE
OeiiTe ATH CUMBOJIBI TIOTYUYMIIH APKOE Xy10)KECTBEHHOE BOILJIOLICHHE.

Shavqim afzunroq bo‘lur ko‘rgan sori mushkin xating,
Bog‘bon xurramlig‘idur sabza rayhondin g‘araz (c. 320).

[TogoOHO TOMYy Kak pagoCTh U 1IEJIb CAJIOBHHUKA 3aKIIOYAIOTCS B 3€JIEHOM
0a3uinke, Tak W 11e7b, U JIyXOBHBIA MOPBIB BIIOOJIEHHOTO CBS3aHBI C TEMHBIM,
0s1aroBOHHBIM TMCbMOM Bo3zmto6senHoro. U 31ech OHO yKa3bIBaeT Ha MyHIOK Haj
BepxHel TyOol Bo3nrobieHHOoro, a Takke CHMBOJHYECKH CBsSI3aH C 00pazoMm
Xwu3pa, OJUUETBOPAIONIUM OKUBJIECHUE W HOBYIO XW3Hb. [I0CKOIBKY 3€N€HBIN
0a3WIMK SBISETCS CUMBOJIOM BECHBI M OOHOBIICHUSI, UMEHHO BECHOW CaJOBHHMK
CIIOBHO BHOBb OXHBAaET, MPHUCTyMas K CBoeMy Jemy. Tak W BIOOIEHHBIH,
JOCTUTHYB co3epliaHusi boxxecTBEHHOW KPacoThl, CIOBHO OOpETaeT HOBYIO JKU3Hb.
Tem cambiM B OeiiTe BBIpaXKEHa MBICIH O TOM, YTO BIIOOJNEHHBIC, JOCTHUTIINE
coszepuanusi bo)kecTBEeHHOM KpacoThl, HAUMHAIOT HOBYIO TyXOBHYIO JKU3Hb.

Masjidingda fayz yo‘q, zohid, huzuringda futuh,
Yetkurur soqiy futuh el ko‘nglig‘a, mayxona fayz (c. 318).

B knaccuueckoll nuTepaType TaBepHa SBISETCS OOUTENBIO BIIOOJIEHHBIX,
OMbSHEHHBIX BUHOM JIIOOBHU, TOT/IA Kak B Cy(U3Me OHAa CUMBOJIM3UPYET OOUTENb
HNOKPOBUTEJNSI, @ CakKl — JYXOBHOI'O HacTaBHMKa, yuuTens. COrjacHO CMBICITY
Oeiita, Bcsi boxkecTBeHHast GiarogaTh COCpPENOTOYECHA B OOUTENIM MOKPOBUTEIIS,
IPU3BIBAIOIIETO HA MYTh VICTUHBI, U KIMEHHO Yepe3 MOKPOBUTEIIS MPOXOIUT MYTh K
co3epiaHnio bokeCTBEHHOM KpacoThl. MeueTh K€ BBICTYNAaeT CUMBOJIOM 3€MHOTO
MUpa; B HEM HeT HU BoXecTBEeHHOMN OarofaTv, HU TyXOBHOTO MO3HAHUA.

3AK/TIOYEHHUE

[lo pesynbTaTam ucciaeaoBaHus CHOPMYIUPOBAHBI CIEAYIOUIME HAyYHbIE
BBIBOJIBIL:

1. WpaelHO-reHETHYECKYyI0 OCHOBY  PEJIMTMO3HO-CY(PUICKONH  1M033UU
[epmyxammana Mynuca cocrapisitoT CaseHHbll KopaHn, xaaucel u cyduiickue
VUCTOYHMKU. B TBOpuecTBE MO3Ta TaKUE HCIAMCKHE IOHATHS, KaK TayXuJ,
TaBaKKyJ, cadp, IIyKp, KaHaaT, Tayda, 3yxJa, J000Bb U Mapudar, BHICTyNalOT B
Ka4eCTBE BEAYyLIUX KOMIIOHEHTOB XY/10’KECTBEHHOW HHTEPIIPETALINH.

2. B dopmupoBaHuM PETUTHO3HO-CY(UUCKOTO MHUPOBO33peHUs MyHuca
BOXHYIO pOJIb ChIrpasio Hacienue cyduiickux wmbicnuteneit. Cyduiickue
BO33PEHMsI, NPEICTaBICHHbIE B NpousBeneHusXx Axmana SccaBu, baxaynnuna
Hakmbanga, xananuanuna Pymu, A6aypaxmana Jlxamu u qpyrux cyQuiickux
aBTOPOB, MOJYYWIH B 1103311 MyHHCA HOBOE MOATUYECKOE OCMBICIICHHE.

3. JlurepaTypHO-3CTETUYECKYI0 OCHOBY PEIMTHO3HO-CY(UNCKON JIMPUKH
[I03Ta COCTABJIAIOT TPAIAULIMKM BOCTOYHOM KJIACCMYECKOW 1Mo33uu. B ocobeHHoCTH
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TBOPUYECKOE MPOAOHKEHUE B T033MM MyHUCa MOJIyYHIIM KOHIIETIINH JIFOOBH, (aHa,
0aka, COBEpIICHHOTO 4YeloBeKka M Mapudara, MPEJCTaBICHHbIE B TBOPYECTBE
Amummepa Hasown.

4. MyHHC paccMaTpUBaeT CTYIEHb IIaprara B Cypu3Me Kak MepBOHAYATIbHYIO
1 HEOOXOJMMYI0 OCHOBY AYXOBHOI'O COBEPILIEHCTBOBAaHMS uyenoBeka. [1o MHeHHIo
103Ta, MOKJIOHEHUE, OOr000S3HEHHOCTh, YECTHOCTh U COOJIIOJIEHNE MPEAITUCaHUI
Iapuara sSBJISIIOTCS BKHEUIINMU YCIOBUSIMU JyXOBHOTO BOCXOK/ICHHS.

5. Bompockl Tapukara B TBopuecTBe MyHHCa PAacKpbIBAIOTCS Kak MPOIECC
CJIeIOBaHUS 3a MIOPIIMAOM (JyXOBHBIM HAaCTaBHHK), OYHUIIeHUsS Hadca U
CTPEMJIEHUSA K JIYXOBHOMY COBEPIICHCTBY. B Xy/I0KECTBEHHON HHTEPHpPETAIUU
ATOM CTYNEHU BAXKHYIO MOATUYECKYIO (DYHKIIMIO BBIMOJIHSIIOT 00pasbl MIOPIIHA,
MOKPOBUTEIIA, IepBUIIIa, (pakupa u puHja.

6. IlockonpKy B JHMTEpaTypHO-KYJIbTYpHOH cpene Xope3ma, Tae Xuil MU
TBOpWJI MyHuC, ObUIA IIUPOKO PacHpOCTpaHEeHbl Tpaauuu Tapukara KyOpasus, B
TBOPYECTBE MOITA OTUETIMBO OLIYLIAETCS BIUSHHUE DTOTO TapukaTta. Bmecre ¢ Tem
BAKHOE MECTO B €ro Cy(QUHCKHX BO33PEHUSAX 3aHUMAIOT WUJIEU, XapaKTEPHbIE IS
yuenus Hakmbanaus. B xoxe wuccienoBaHusi Ha OCHOBE aHalu3a Cy(puilckux
BO33pEHUHA M TEPMHUHOB, BCTPEUAIOIMIMXCS B MMO33MM MyHHCA, JOKA3aHO, 4YTO
MHPOBO33pEHUE MO3Ta CPOPMHUPOBAIOCH MOA BiIMsHUEM TapukaToB KyOpaBus u
HakmOangusi. YCTaHOBJIEHO, YTO B €ro MO3TUYECKOM HACIEeIUH HUJEU
BoxecTBeHHOH J1I0OBHU, 3UKpa, TyXOBHOTO OYMILEHUS, COBEPIIEHHOTO YEJIOBEKa U
npubIkeHus: K BeeBpllIHEMY MOTYYHIIN XYI0KECTBEHHOE BOIUIOIIEHUE B TECHOM
CBSA3U C YUEHUEM ITUX TapUKATOB.

7. Ctynenu mapudara 1 XakukaTa B JUPUKE M03Ta PACKPBHIBAIOTCS B CBA3H C
UAESIMU CEPACYHOTO MOCTHKEHUS BOXKECTBEHHOIO 3HAHUSA U JOCTHXKEHMS BHcaja
co BcesbimHuM. IlocpencTBOM 3THX CTYIEHEHW PAaCKPBIBAKOTCS BHYTPEHHUN MUP
YeJIoBeKa, €ro JYXOBHBIN OMBIT U OTHOIIIEHHE K BoXeCcTBEHHOI JIFOOBH.

8. B moa3um MyHunca KOHLIENIMS COBEPIIEHHOTO Y€JI0OBEKA BBICTYIIAET OJTHOU
U3 LEHTPAIbHBIX KaTeropui cypuiickoro MupoBo33peHusi. B xauectBe kputepuen
JYXOBHOTO COBEPIICHCTBA IMOAT MPOCTABISET 3HaAHUE, Mapu@aT, UCKPEHHOCTD,
CMHUpEHHE, KaHAaT U bo)keCTBEHHYIO JIFOOOBbD.

9. Takme oOpa3bl, Kak BHHO, 0ona, CakW, TaBepHa, KyOOK U xapoobar,
npuoOpeTaroT B Jupuke MyHuca cuMBoiMueckoe cyduiickoe coaepxanue. OHH
BBIMOJIHSIOT (PYHKIIMIO TTOSTUYECKUX CPEJICTB BbIpakeHUsI bojkeCTBEHHOI JI00BH,
cBeTa Mapudara, TyXOBHOTO ONbSHEHUS U CTPACTHOTO CTPEMJICHUS K CO3EpLAHUIO
boxxecTBeHHOU KPacOTHI.

10. Cucrema cyQuicKMX CHUMBOJIOB B TBOPYECTBE I03Ta CO3MAET
BO3MOYKHOCTb  XYZIO’KECTBEHHO BBIPA3UTEJILHOIO BOIUIOLIEHUS PEJIIUTHO3HO-
dunocodckoro coaepxkanus. IlocpencTBoM Takux CHMBOJIOB, Kak IIBETOK,
COJIOBEHM, CB€Ya, MOTBUIEK, JIOKOH, JHMLO, 3€pPKAJIO, MOpE H IKEMUYXKHHA,
XYJI0)KECTBEHHO PAaCKpBIBAIOTCA MJEU B0)KeCTBEHHOU KpacoThl, JIIOOBHM, BaxJara,
¢dana u Oaka.

11. Penurnosno-cyduiickas no33usa lllepmyxammana MyHuca npencraBiser
coOOM OJMH W3 BaXXHBIX JTAlOB Pa3BUTUS CY(QUICKOW MBICIHM B Y30EKCKOM
KJIacCuuecKol ureparype. [103T opraHnyHO COEAMHUI UCIIAMCKOE MPOCBEIICHUE,
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¢unocopuro cypuzmMa U TpaaMIMKM KIACCUYECKOM MOITUKH, XYJI0KECTBEHHO
OCMBICIIUB PEIUTHO3HO-CY(UNCKYIO MPOOIEMATUKy Ha BBICOKOM YPOBHE U BHECS
JOCTOMHBIN BKJIAJl B pa3BUTHE Y30€KCKOHM cy(uiickoi surepaTypsl. [lomydueHHbie
BBIBOJIBI CHOCOOCTBYIOT BBISIBJICHHIO HUACHHO-XYAO0XKECTBEHHBIX OCOOCHHOCTEH
PEMUTHO3HO-CYy QUICKON TUpUKU MyHHCa, ONPEACIICHUIO €€ MecTa U 3HAYCHHS B
KJIACCHYECKOW JTUTEpaType, a TakKe PACKPBITHIO €€ POJIM B Pa3BUTHUU Y30E€KCKOMH
cypuiickoi mo33umu.
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INTRODUCTION (abstract of PhD thesis)
The aim of the research is to reveal the ideological and artistic
characteristics of Shermuhammad Munis’s poems on religious and Sufi themes.
The object of the research comprises the literary heritage of
Shermuhammad Munis, including the “Munis ul-ushshoq” divan, the selected
works (Saylanma), the historical work “Firdavs ul-igbol”, the collection “Mushkin
qoshining hay’ati...”, and Volume 31 of the Anthology of Uzbek Classical Poetry.

The scientific novelty of the research is as follows:

for the first time, the role of the Holy Qur’an, the Hadiths, the teachings of
Sufi scholars, Alisher Navoi’s mystical heritage, the traditions of Eastern classical
literature, and the creative interaction with contemporary poets in the formation of
the Sufi interpretation in Shermuhammad Munis’s poetry has been identified, and
their influence on the poet’s religious and mystical worldview has been
substantiated;

for the first time, the artistic interpretation of the stages of Sharia, Tariga,
Ma’rifa, and Haqiqa in Munis’s lyric poetry has been elucidated, while the poet’s
artistic mastery and distinctive approach to their representation have been revealed;

for the first time, Shermuhammad Munis’s affiliation with the Kubrawiyya
and Nagshbandiyya Sufi orders has been scientifically substantiated, and the
artistic interpretation of the Sufi concepts characteristic of these orders in his
poetry has been disclosed:;

the artistic and aesthetic functions of mystical images, Sufi symbols, and
wine-related motifs in Munis’s poetry, as well as their role in expressing Sufi
meanings, have been revealed.

Implementation of the research results. The scientific findings obtained
from the dissertation entitled “The Ideological and Artistic Characteristics of
Shermuhammad Munis’s Poems on Religious and Sufi Themes” have been
implemented as follows:

the findings concerning the identification, for the first time, of the role of the
Holy Qur’an, the Hadiths, the teachings of Sufi scholars, Alisher Navoi’s mystical
heritage, the traditions of Eastern classical literature, and creative interaction with
contemporary poets in the formation of the Sufi interpretation in Shermuhammad
Munis’s poetry, as well as the substantiation of their influence on the poet’s
religious and mystical worldview, were utilized in the implementation of the
practical project entitled “Creation of a Multilingual (Uzbek, Russian and English)
Electronic Platform of Uzbek Literature” (Project No. PF-201912258), carried out
at Tashkent State University of Uzbek Language and Literature within the
framework of the State Scientific and Technical Programme during 2021-2023
(Certificate No. 01/01-2805, issued by Tashkent State University of Uzbek
Language and Literature on June 27, 2025). As a result, the scientific, theoretical,
and educational significance of the electronic platform was enhanced.

the findings related to the artistic interpretation of the stages of Sharia,
Tariga, Ma’rifa, and Haqiqa in Munis’s lyric poetry, the identification of the poet’s
artistic mastery and distinctive approach to their representation, as well as the
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scientific substantiation, for the first time, of Shermuhammad Munis’s affiliation
with the Kubrawiyya and Nagshbandiyya Sufi orders and the disclosure of the
artistic interpretation of the Sufi concepts characteristic of these orders in his
poetry, were used in the preparation of the television and radio programmes
“Assalom, Xorazm”, “Adabiy muhit”, and “Xayrli kun”, broadcast by the
Khorezm Regional Television and Radio Channel of the National Television and
Radio Company of Uzbekistan during 2022—-2026 (Certificate No. 735, issued by
the Khorezm Regional Television and Radio Channel of the National Television
and Radio Company of Uzbekistan on June 18, 2026). As a result, the television
audience’s knowledge of Shermuhammad Munis’s religious and mystical
worldview, artistic and aesthetic thought, and enlightenment ideas was broadened,
while the scientific and educational promotion of the poet’s literary heritage and
the popularization of Uzbek classical literature were significantly strengthened.

the scientific conclusions concerning the artistic and aesthetic functions of
mystical images, Sufi symbols, and wine-related motifs in Munis’s poetry, as well
as their role in expressing Sufi meanings, were utilized in the grant project I-OT-
2019-42 “Creation of an Electronic Poetic Dictionary of the Uzbek and English
Languages (Depictions of Human Appearance, Character, Nature and National
Symbols)”, implemented at Tashkent State University of Uzbek Language and
Literature within the framework of the State Scientific and Technical Programmes
during 2019-2021 (Certificate No. 01/4-3517, issued by Tashkent State University
of Uzbek Language and Literature on July 31, 2026). As a result, the scientific and
theoretical significance of the electronic dictionary was enhanced.

The outline of the thesis. The thesis consists of an introduction, three

chapters comprising six sections, a conclusion, and a list of references. The total
volume of the dissertation is 150 pages.
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